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the Jitakas, whether .they can at once bhe

~assigned fo the period of the older Buddhism.

{The systematised commercial law, as we find

it in Manu, the rules relating to loans at
interest, the institute of experts in sea-borne
trade, the duties upon river-borne and sea- -
borne merchandise, all this presupposes a stage
of economical development which appears to me
to be centuries later than the stage of culture

depicted in the Jitakas.' /\
It should not, hewever, be said that we have

here the first beginnings of commereial transac-
tions ; -v._doubtadly,@he‘ statements contained

in thp Jatakas relate to oversea trade as well

brisk inland trade. When in describing a

; ravan passing through sandy deserts, its march

‘P'._ta,

is c&pared with a journey through the sea _'
(samuddagamanasadisam eva gamanam hoti. ) %
107), when it is narrated that one entrusts the
lead to a ““ land tax-collector ” (thalaniyAmaka)
who directs the caravan with the help of astro-
nomy, we find clearly expressed here acquaint-
ance with navigation and tbe knowledge of the

it
! The opponte view is taken by Dahlmann in his bne'i: on the

 MabAbhrata. According to him, there is “.an extraordinary agreement

‘between the culture Bnud npmanbad in the Jitakns and the Pali
canon and that of the Mahiibhiirata ; *the blossoming of ‘economical
life,"” as described here, is, in his oplmon, “in full agreement with the
picture of culture in Mann.” ‘Jos. Dahlmann, Das Mahdbhdrata als

~ Epos und Rechtsbuch, Berlin, 1895, pp. 166, 180, -
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starry heavens required. for this./” Also another *
thing which the Indians eniployed, like the sea-
faring Pheenicians and Babylonians of ancient
times, for finding the direction during navigation,
we find mentioned in the Jatakas, namely, “direc-
- tion-giving crows ”)(dia&k&ka); they showed
the navigators, when they lost sight of the land,
as they flew towards the land, in what direction
the coast was to be found. On the high seas
such a “compass ™ could not surely be of much
use to the sailors—for this geason it is narrated
of the merchants in the Kisi kingdom who
have a disdkdka on ho#ivd their ship, that they
suffer shipwreck in mid-ocean (IIL. 267)—
but it is very useful ‘for
navigation along the coast.
This, and not navigation in the open sea, is, I
think, throughout meant when the Jitakas speak
of oversea trade. The disappearance of the
coast after several days’ navigation is especially
brought into prominence and stated as a cause
of shipwreck. ¥ Five hundred tradesmen ”—so
it is said in the Pandara Jhtaka (V. 75)—* went
on a sea-veyage and suffered shipwreck on the
oceanyas on the seventeenth day no land was to
be seén ; all on board, not one exeepted, becamte
the food of the fish.” On the whole, we shall
do well if we accept a bit cautiously this sup '-ft
tion - of an ‘extensive oversea trade. If m

[P. 174.]
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* really was regular trade' between India and
“countries like the Babylonian kingdom-—whose
name exists in the form Bdverura{tha (I11. 126)*
—we should certainly have heard occasionally
from the Jitakas of the products of this land,
of its inhabitants and their customs. The ex- .
istence of the mere name shows that the city
was known by name in the age to which our
source relates; probably, Indian sailors went to

~ Babylon and spread reports on their return
home about the city and its wonders, so that
from that time onward in every story in which
the ship-wrecked played a part, the name of the
city of Bdvern appeared, the mention of which
served to make the listeners expect something
-wonderful.  But oversea trade is not so frequently

~ mentioned in the JAtakas that one ean talk of a
Samuddavanija as a typical figure.

The plentifulness of great navigable water-
ways in Northern India allows us to assume an
early development of internal maritime trade ;
still T have found it mentioned in only one
place in the Jatakas. In the sale of a ship’s
cargo mentioned in the . Cullakasefthi JAtaka
(L. 126), the question is of wares unloaded at a

- port in the neighbourhood of Benares. I'We hero

\ G, Dahlmann, Das Mahabharate, p. 179,

* To the category of the quoted pussages (L 107; TI1. 126, 267;
V. 75) belongs further the designation of n narrative (IV. 'I.IB)al
wm:m. _ %



_ 2

of the narrative, a youth of good but poor .5
family, learns from ,a smlor
friend that a big ship has arriv-
ed at the port. He hires for eight kahipanas
a vehicle and drives with great pomp fo the
port. Here he buys the ship’s cargo on. eredit
and gives his signet Tring as security; then he
erects a tent close to the ship and after
he takes his seat within it, he gives an order -
that if tradesmen want to see him they -
should only be admitted after a threefold
notice. On the news of the arrival of the ship _
about a hundred tradesmen from Benares come -
to buy the cargo. They nre told: “You
cannot buy wares any more, for a great
merchant who lives at such and such a place
has bought them by advancing a .deposit.”
When they hear this, they go to the youth
and are admitted by the servants to his pre-
sence after a threefold notice in the way men-
tioned above. Everyone of the hundred trades-
men pays one thousand in order to receive
a portion of the ship’s cargo and finally in 3
order to, buy off his partnership, they pay each
one of them for the rest of his goods a
furthée 1,000. Thus the youth returns p,
Benares with 2,00,000 in his possession.

In culture-period  depicted in the
Jatakas, overland trade seems to have far

ht= 34|

[P. 175.]
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mi*_passed in importance sea-borne tra.dé’) The
_ t‘adesm@.n who goes about the country with his
caravan is in fact a typical figure in our narra-
tives and, according to the statements in these,
caravan traffic cannot have been small,
either with regard to the distance tra-.
versed or with regard to wares carried. Big
trade routes cross the land in all directions
» and carry on an exchange of goods between the
i.several and (judged by their products and
necessities) widely different parts of India; there
was, especially, manifestly brisk trade between
the eastern and the western parts. (We read in
the Apanpaka Jitaka of a  caravan-leader
(satthaviha, I. 98) who goes from the east
to the west with 500 wagon-loads and then
‘returns. Tradesmen residing in Benares travel
to Ujjani' in order to ecarry -
ik on trade) (11, 248). Also from
trade, relations between Kasmir and Gandhéra
kingdoms, on the one side, and Videha land,
on the other, we learn, as narrated in the
Gandhira Jataka, that the king of Videha
inquires of the tradesmen about the health of
his friend, the king of hasmira and Gandhbra

\(III 365).

. About the nature of the goods carried, the
_statements of the Jitakas speak in a very

' = Bkr. Ujjuini, the capital of Avaati,

»

£



nmnwwe. Thpnamspeakamoaﬂy‘i
of ﬂ?é’ hundred \ra.gons laden wigh '%1:

goods and leaves us to exercise our conj res
garding the contents of these loads. Probably,
the paeckages of the t:gdesmen contained cloths,
_for according to ﬁhe-’l’nnd:.la Jataka there were in
the neighbou of Benares fields sown with
cotfon' (kﬁ.ppﬁa.khet.ta IT1. 286) and this cotton
was probably in Buddha’s time chiefly used in o
the ma.nuiact.um of goods in Benares. On the 5
other hand, cotton industry appears to have
flourished in gertain places in the west, as in __:
the Mahiivagga of the Vinaya Pitaka ; Sivi cloth 4
(Siveyyaka dussa VILL 1. 29) is praised as. spe-
cially valuable. .

Famous were also the horses of the west, 4
above all, the steed of Sindh (sindhava. ‘!I.§
288) ; according to the Jitakas the kings of the *
eastern lands were provided mainly with horses
brought from the north or the west; we meet.
verz oft.en in our texts _with horse-merchams

inmm now fonud in places to the west of Bm g8 far
M% €f. Table 13 in Bartholomew's' Hand Atlas of Ind:c, Wm.
mw b AT Bt

i M;WM&;M(V ﬂ)lf- is said that t\a muul
‘world-1 lor m curem& ﬂthhlﬂln! nwohﬂn
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who come from. ‘the morth (uttarﬁpathukﬁ
f»ssavﬂng&) @nd sell their horses in Benares
© (1.124; T 31, 287):

The insecurify of the road made the business
of a s+/thaviha at that time very troublesome
and dangerous. Organized bands of robbers—in -
the Sattigumba Jataka a village eontaining five
hundred robbers is mentioned (coragimaka IV,
) e 1] 430), at its head stands the

*“oldest among the robbers

(eora]etthaka II. 388)—lay in wait for the
travelling tradesmen, especiallytin  the forest,
. and forced them to employ sarmed men who
for a salary led the earavans through the

~ dangerous places.! Still the tradesmen ‘were
compensated for the troubles and dangers
. of caravan traffic by the great profit. which,
- according to the Jitakas, they made; in
the Vanppupatha Jitaka it is stated that the
caravan-leaders got twice or thrice their dues
on the sale of their wares (bhandam vikkinitva
dvigunam catuggunam bhogam labhitv, I.
! 109) % ] S

" T‘hl Business’ of - these fopest <gunrds (atavifirakkhika, "MSSB.)

formed a profession by itself which was hereditary in the hmfl,r!bd

~ favoured nn organisation siniilir to that of the guilds of tr

~and mannfncturers in this, that at the head of o pum ;

i _mhm families there was n loader (irakkhikajetphaki). As we have
above, even Brithmatins were driven into this puhlhfﬂt'ﬂ" ord

 the Dunbﬂhmqu J mlm :
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-l ¥ . - W o

e




275 - e

If, according to the details given, trade J
exhibits - in the Jitakas, 4f not that stage 5
development which it shows in Manu, at leastal
high stage of growth, we should not be surprised
at the mention of guilds (seni) in our text. lt
. seems doubtful to me, however, whether from
the few passages in which lit is expressly.
mentioned, we can infer an organised guild life.
Apart from the already-quoted passage - from.
the Nigrodha Jitaka, where it is said of
the Royal storekeeper that he is worthy of the
esteam of all guilds (sabbaseninam vicirani-
yaham bhandigérikatthinam T1V. 43), we find
these also mentioned elsewhere (sabbaseniyo
I. 267, 314) but without any statement which
allows any inference concerning their constitu-
tion or organisation. The paccuppanavatihn ¥

e Uraga Jitaka gives some indication of a
. more developed guildhood ; mention is here made
cof a “guild quarrel ” between two ministers
in the service of the king and at the head of
the guilds (senipamukha). Fer the older period,
‘the period depicted in Jatakas themselves,
we can only speak with certainty of the presence
- of professmna.l unions among the trading classes.
e The families in which wholly.
; '."'“fp m] - fixed branches of trade were
-he&g@ituy formed professional unions. At their 4
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powers we learn no -details, whose existence,
slowever, indicates * in itself an organisation
of different branches of trade. Thus we read
of «the leader of the curavan drivers )(sattha-
vghajetthaka, I1. 295); if we add this the
hereditary character of this profession—which:
is sufficiently indicated by such” expressions
as “family of caravan-drivers ” (satthavAhakula,
1.98, 107 ; II. 200) and “son of 44 caravan-
driver ” (satthavihaputta, I. 99, 19? I1. 335),
‘who on his own account, again, is a caravan-
driver—then we have in my opinion two criteria
which point to the existence of a close order
of caravan-drivers. From -the criterion of
hereditariness alone, it seems somewhat bold to
infer a compactness and a certain organisation
of the branch of trade in question; mention is
made of the hereditary character of the profes-
sion of a grain merchant (dhaiifia vinijakula,
IIL. 198); the business of a greemgroesr was
“also hereditary in the family (panmkakuln
L. 812). sl
In mdlvldua.l branabﬂbf the h&deﬂtnens
profession, their small stability may be the reason
why we don’t read anything of a close orgaﬂm- i
tion ; thus, nowhere is ment;on e o
organisation of sea-faring traders. Also
‘ﬁequently-menﬁoned tradesmen who e “ieout
t’hmr m in tkesﬁreqtaof the dty-!mpedhr_

il Q_ _'p e
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dealing in pots a.nd pans (kacchapatav&m1a_.1,
111) sells his goods with the ery “ Buy wnt&
pots, buy waterpots ” —or go about the land
(IT. 109) with a donkey on which they place
their wares, can hardly have enjoyed the privilege
- which the membership of a guild conferred.

In gendral, the details ecited only prove
mdmtinct traces of professional unions within™
the tra.dmg classes, only the first beginnings of
a guildhood. With the gradual development of
trade relations, the significance and inner com-#
pactness of the guilds deepened) and being similar
to the castes on account of the traditional orga-

_nisation and the hereditariness
- of membership, they gradually
got, in course of time, as certain rules and
customs with reference to marriage and inter-
dining were developed, the appearance of real
_castes, especially, the Brihmana caste, till they
finally became the modern trading classes.
But even to-day we don’t find in the
t.mding class wh a strigt caste organisation
as in other deparlwseéntsof economic life: the
greater flexibility ‘whwh fhe trading profession
deﬁxainds by m in contrast with
‘ ssi the changes to which if. is
taihave’lshaod in tha way of a

(P, 179.]
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~ More sharply pronounced appear in our text
- tf’he divisions within the manufacturing classes

according to the individual branches of the
profession. Here appear circumstances which
greatly favour a combination and organisa-
tion of particular unions. {For manufacture,.
the hereditariness of the prolession® which for
trade was originally nothing more than a mere
custom, was of essential importance; under
the direction of his father the son is intro-
« duced to the technicalities of the profession
which he is’" to adopt, from his early youth,
and the manual skill, the talent for a parti-
cular handicraft, is inherited and increases
from generation to generation. The taking
up of a profession other than the ancestral
one was manifestly unheard of among the
manufacturers ; not a single exception to the
rule do we find mentioned anywhere in our
source. ““Son of a smith ” (kamméraputta, is
“in the Pali texts (Sutta Nipita, verse 83; Mahi-
parinibbina Sutta, iv.14) used as a synonym
for a smith. Along with the families of smiths
we find also other families of artisans in the
Jitakas ; the hereditary character of the manu-
facture of pots is exhibited in Kacchapn
Jitaka, where it is said of the Bgd
he was reborn in a potter family (Kﬂm a-
kula. 11. 79) and maﬁumd s, mfs-tmd child

o
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hy manufacturing pots.. Similarly it is said
in the Kumbhakfira Jataka: “The Bodhisatty
was re-born in a potter family in a village lying
in front of the gate of Benares: when he grew
up, he bhecame a householder
and receiving from his wife a
present of sa son and a ﬁaughter, he main-
tained his wife and children by manufacturing
pots.” With a stone-grinder family also we
hecome aequainted in our text: the Bodhi-
satta born in it understands his handicraft tho-
roughly when he grows up, as mentioned in the
Babbu Jataka. : PR N

More even than|the hereditariness of the
profession there was another factor which
contributed to the organisation of particular
branches of trade,’ mamely, the local unien
and isolation which the different handicrafts,
according to the Jiatakas, undoubtedly ex-
perienced. "In the city, fixed streets were the
place of resuleuoe of fixed tradesmen ; for
example, ivory-carvers (dantakiira) had a street
tu’ themselfes) It is narrated how a man

[P. 180,

! For the snppoutwn nf n loeul union of different branches of
trade :lua:mnkn gmnud A passage in the Mricchakatikn of
Stdraka allows the conc conclusion that the Setthis lived in a special part of
the to "i;y‘ﬂum*m 3 qtn the second act the Vasantasend aska her
nwons ’ tﬁ whgt_hor Knows I.lm nwd bu(?mtuenl-}
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reaches Benares and going about the town

bo:nes to the ivory-carvers’ street and sees how

ivory things are made by them in various
forms (dantakiravithim patvi dantakire danta-
vikatiyo kuaruméne disvd, I. 320). In another
passage also the street of the ivory-carvers is .
mentioned : A poor man who lives in Benares
sees how in the street of the ivory-carvers,
ivory rings, ete., are made (dantakiravithiyam
dantavaliyidam karonte disvii) and asks, “ Will
you buy tusks from me if I bring some?” As
they answer -in the affirmative, he kills ele-
phants, takes out the tusks and maintains his
livelihood by their sale.

Some trades were followed not inside but out-
side the town, although mostly in its proximity,
and in villages which were occupied by mem-
bers of one and the same profession. Sach
tradesmen’s villages are often
"mentioned as being in the
neighbourhood of Benares: *“Not far from
Benares "—so it is said in -the Alinacitta
Jataka (II. 18)—* lay a carpenters’ village”
(vaddhakigima). There lived ﬁve hundred car-
penters. They proceeded by river to a forest,
prepared the wood for use as toqal for the.
construction of houses, constructed m"“&m
of one-storeyed, two-storeyed buildings, etc., an
made sign- pmhwx&mpmesptweed,"‘.

£ - 3 ke A1y

5

[P, 181.]
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with posts. Then they take the wood to the
shore, put it on board the ship and go down
stream to the city. Here they make houses for
everyone who desires it, take the money, and
return home and make new materials with it.

Such a village in the neighbourhood of
Benares and occupied only by carpenters, occurs
again in the Jitakas (II. 4056; IV. 159); in the
last passage it is ‘said that a thousand families
lived in the hig village (kulasahassaniviso
mah#ivaddhakigimo).

The potters also seem to have -lived outside
the town in a village by themselves; at least
mention is made of one potter family who lives
in a village in front of the gate of Benares
(BéArinasinagarassa dviragime kumbhakérakula,
II1. 376).

More wonderful than these manufacturers’
villages in the immediate neighbourhood of
a big city which could find an easy market
for their products and also could have their
needs, such as clothes, implements, supplied,
from the City, is the existence of such pro-
fessional villages in the middle of the flat
country. We in the Stei Jataka of two
smiths’ villages lying side by side, of which
one consists of a thousand huts (sahassakutiko
kammiraghmo ITE 281). From the neighbour-
ing villages, people go to this village in order

36 % { R s
; g & _
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to  provide themselves with axes, hatchets,
ploughshares, spikes and other implements.
" When one reflects what a difficulty such a loca
isolation creates in the economical relations, one
will see in these manufacturing villages not
a phenomenon of secondary importance, but a .
highly important factor and one that is charac-
teristic of the physiognomy of the social life of
that time. The power of traditional customs
which suit the spirit of the
Indian people inclined to sche-
matism, has created and maintained here a new
impetus which is stronger than the practical need
which obviously points to a variety of professions
within the same common life. However much
the origin of professional communities may
have to be traced, as we have to do in the case of
the Russian village communities, to the close
~relationship of the villagers with one another
and to the equal right of all in the eommon
property,’ on the Indian soil, the maintenance
of such a remarkable institution seems to have~
been due principally to the inborn tendéncy
towards organisation, classification, ema-
tism in the minds of the Indians.@ ~the
Brihmanas worked together in villages in which
foreign, especially, lower, elements were not
tolerated, so, following . their example, soecial

[P. 182.]

1 Cf. Senart, Los castes dans 1" Inde, pp. 197, 229,
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groups, united by community of professibn, .
separated themsgelves from one another and
helped to create the manifoldness of modern
caste-].ife.\]

ZAAs with the guilds of tradesmen, so can
.we also in the case of the manufacturers,
infer from the institution of the elders (jetthakas)
the presence of a certain organisation. Such
elders stand at the head of the smiths (kammé-
rajetthaka or jetthakakammadra), garland-makerss—
(mhlakdrajetthaka III. 405), and carpenters
(vaddhaki IV. 161). It appears that the number
of manufacturers combined into a guild having a
common leader could not exceed a certain figure ; -,
at least, it is said, in the last-named passage of
the Samuddavinija Jitaka, that in a village
inhabited by a thousand carpenter families, every
five hundred families had a head (kulasahasse
paficannam paficannam kulasatinam jetthaki'
dve vaddhaki ahesum). “Whether the elder had
either by law or by custom any recognised autho-
rity over the members of his
union, is not mentioned ; his
office seems to have been an honorary one
which was held by specially skilled manu-
factures and not always by “the oldest in point

[P. 183.]

' Kamméra is used of blacksmiths ns well as of silversmiths,
(Dhammapadn 43) and, as here, of goldamiths. The latter are called in
other places (1. 182; V. 438) suvannakdra.



.

284
of age.” The elder seems to have occupied a
peculiar - position in the royal court. *The

- senior among the hundred smiths”—so it is

"¢ #The three conditions me

said in the Sheci Jiataka (IIL. 281)—* was a
favourite of the king, blessed with wealth and
property.” 1In another place it is narrated that
a prince asks a kammirajetthaka to come to
him and commissions him to make-a.female figure
out of a quantity of gold (V. 282?)1

ioned :  local
division of different kinds of work, hereditary
character of  branches of profession and the
existence of an elder: seem to me to indicate
clearly an -organisation of handicraft which
can be compared in many respects with our
corporations in the Middle Ages. Also in
these tradesmen’s corporations of ancient India
the principle finds application, which has already
been mentioned in connexion with the guilds
of tradesmen : the more in the course of centu-
ries the caste theory—even in Buddhist lands—
obtained currency, the greater the exclusive-
ness of, and respect for, the leading castes,
the more did the manufacturers’ corporations
become incorporated in the caste-order. After
the example set by nobility and the Brahmanical
caste, they surrounded themselves with limita-
‘tions by which a common bed and a common
table were forbidden with members of castes

«
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who on account of the lowness of their race oecu-
pied a lower stage of human society than they
themselves. That many of the manufacturers -
mentioned above occupied a comparatively low
social position admits of no doubt and was, in
_my opinion, the chief reason why they separated
themselves from the rest of the population and
thereby had in ancient times the appearance of
being something akin to a caste: the corpora-
tions of the manufacturers fall—partly, at any
rate—undoubtedly under the category of the des-
pised castes which will be treated of in a later
chapter. |



CHAPTER XI.

CASTELESS PROFESSIONS,

But " from these despised and shunned
portions of the population the guilds of trades-
men and most of the manufacturers with which
we have had hitherto to do. are far removed.
Between these there is a multiform and
chaotic society which resists more or less every
attempt at classification and about which there
can be no talk of an organisation according to
castes in that age. To this belong the great
number of manufacturers standing outside their
corporation and exclusively in the service of
the king—namely, contractors and artists, the
wandering dancers and musicians who meve
from village to village, showing their skill, and
the tramps who consider every means good which
helps them to earn their livelihood, and further,
the herdsmen, huntsmen and fishermen living in
the country, in the forest and in mountains,
and finally, the mass of labourers and slaves.

In the lawbooks we find the rule that

the kings could make the "artisans work one
day in the month for him ;' the JAtakas know

! Manu VII, 138; X. 120,
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nothing of this; on the ,other hand, artisans
are mentioned who seem fo -have worked only
for him. In the Kuasa Jataka there appear
three distinet artisans in the pay of the king in
. the following order: a court ' potter (réja-
kumbhakfira V. 290)—we meet with one in
the Cullakasetthi Jitaka (I. 121), where it is
described how he seeks on horseback to burn
pots for the royal court—a basketmaker
(rijupatthika nalakira, V. 291) in the king’s
service and a court gardener (rijamblakira
V. 292:. The designation of these as * court’
purveyors ”’ seems to me to refer to a special
position which raises them above their otherwise
low or even despised rank and makes improbable
their being members of a corporation, in’
the same way as in the case
of the barber working in the
royal court whose occupation as barber ranked
certainly among the lowest professions. This court |
barber was no unimportant person in the king’s
court, he sometimes even stands in frlendly,
intercourse ~with his employer.! “Friend,”
(samma kappaka 1. 137) so addresses the king
in the Makhédeva Jéitaka his barber, while asking
the latter to inform him if -he finds any grey

[P. 185.]

4

' Updli, the barber of the Sakyas, seems in the Cullavagga of the
Vlnm?ﬂtlk-(ﬂl 1. 4) to be n persopnl friend of the Sakyas: 0!
Uldanbarg, Buddha, p, 158, Note. X



§ - B
288 v

hair on his head. The many small personal
services for which people wanted him—as such
there are mentioned in the introduction to the
Sighla Jitaka (I1. 5), shaving the beard, curling
the hair, placing the dice-board in position, ete.—
seem to have made him indispensable for the.
king, the royal ladies, the princes and princesses.
Also the position of a court barber is sometimes
deseribed as highly lucrative : in the Makhideva
Jitaka it is narrated that the Videha king
when he renounces worldly life gives a village
to his barber which brought him 100,000
(satasahassutthiinam gimavaram. I. 138).

Even the king’s cook (rafiio sida V. 292)
'does not hold an insignificant position in the royal
“household, at least not in that of a king who

was such a “gourmand” as King Bhojanasud-
dhika,’ whose dinners cost, according to the
description in the Dita Jataka (I1. 319), 100,000
every time and consisted of a hundred different
dishes. Still in the Kusa Jataka, the occupation
‘of a cook is described asone to be practised by
| slaves, or  hired Ilabotrers"" (dhsakammakarehi
kattabbam. V. 293). 3
) A special oﬂioe//;;/the, royal court was
that of the estimator (agghakiraka. L. 124

“

! Literally, “ one who is very particular, scrupulons with regard to
eating” (f. the expresgion used in the Upasilha Jitake (11, 54) of
a Brithmana, namely, susdnasuddhike, which signifies something like
» serupulous, superstitions with regurd to the cremation ground.”
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agghipanikatthina. 1. 126) whose work eon-
sisted in estimafing the value of elephants,
horses, precious stones, gold, éte., and in paying!
the owners of wares their proper |
price. In the Suppiiraka Jataka
‘the work of an estimator was given to a
blind fisherman who exchanges 'his work for
service in the Court. He determines as. valuer !
the things which are most heavily taxed. |
Thus he knows by merely touching with
the hand that a. carriage which should serve
the king asa State carriage is built with the
wood of a perforated tree or that a costly
garment, is eaten by mice at one place; he
receives, however, from the king only eight
kahApanas for every valuation. Not 1Eﬁirilling'
to accept a payment which according to him is
suitable for a barber (imassa diyo nahfpitadiyo.
IV. 188), he leaves the service of the king and
returns to his fisherman’s village.

Besides the men*who had to look to the da.lly
needs of the king and his Court,a whole army of '
skilled men of every kmd surrounded thampprson
of the king in the courts of the powerful

ces of that time, Thus, we come across
musicians (gandhabba 1. 384; IL. 250), dancers
and singers (nitaka IV. 324; naccagitidisu"
kusald, IT. 227); elephant tamers (hattdecariya,
1L Sﬁ) nd archers (dhannggaha, IL 87; V.
e L .

[P. 186,
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128). Whrlst moreover, these skilled men in

anclent Indm. as we shall see, were of. little
thpect,abmty and the arts practised by them-

‘were mostly unproﬁmble the artists in the

service of the king did noft seem to have
been from the pecuniary point of view in a bad
way. An archer demands from the king an
annual salary of 100,000 (ekasamvaccharena
satasahassam, II. 87). The king agrees to this;
on the other hand, the old archers (poranaka-:
dhanuggaha) consider the salary too high, Still
better paid is another dhanuggaha; he receives
daily 1,000 (devasikam sahassam labhitvi riji-
nam upatthahi, V. 128) and incurs in this way
the displeasure of the rest of the king’s servants.
These “figures, though, as everywhere in Indian
sources, bad as a statistical material, point to
a respectable and lucrative profession. Probably

‘the archer was entitled to high' salaries, as he

" could render the king valuable services, whether

—

in hunting or in war.
About the saiaries of the othar Court n;].u;ts

Y - . there are found in the Jitakas

| L only a few general statements.

‘An old musician (gandhabba) informs the

king that his pupil wants to serve him .

adds, “Fix the nature of the .salary” (dﬂy-

yadhamma.m assa jandtha, IL. 250), to which
“king replies, “He shall get on@nhﬁ! @_

= 2T Sl "ﬁl‘ e
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your salary.” To this, the pupil, how’ev ‘!_
does not agree; he demands equal salary, as’
he knows his art quite as well as his teacher.
A musical tournament ordered by the king
ends the matter in this way, that the vanquished'
-scholar at a sign from the king was belaboured
with stones and clubs and killed, whilst the
teacher receives much money from the k1ng"~
and the residents. ;

Similarly in the Uphana Jitaka mention fs
made of a pupil of an elephant tamer (hatthA-
cariya, IT. 221) who demands the same salary as 'i
his teacher. The king announces by beat of
drum, “To-morrow a teacher and his pupil
will both exhibit their skill in elephant-taming;
who wants to see must come to the palace.”
The night before the performance, the teacher
instruets the elephant to commit all kinds of
mistakes, so that when given the order “Go’
forward,” it goes backwards, and when
ordered to go backwards, it goes forward, etc.
The. consequence is, that next day, as the
elephant does the reverse of what it is ordered-
to do by the pupil, the angry crowd kills him
hy throwing stones and beating him with sticks.

* That many of the artists mentioned here, espe-
cially, the arolnm,belong as much to the class of
 Court, paople" as, for axamp]’e, the executioner

the gate-keops Idonot oonwlermpuuhh
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. Like the latter, they were paid by the king;

. hke these they were attached to the king’s
“service which they could not quit against the

wish of their master. Whoever among them—
like the court barber in the Gangaméla Jataka—
wants to lead the homeless life, must get the
permission of the king (rhjinam pabbajjam

| anujhnhpetva, IT1. 452). But they are distinguish-
! ed from the rijabhoggas or rijafifias, by which

I understand only the “royal officers,” by their
purely private character. They hold no public
position and their work is
confined to personal service
which they render to the king and his family.
On account of the comparatively great res-
pectability and the high salary which the Court
artists enjoyed, the effort of most of the artists
was to get into the king’s service; as, however,
this fell to the lot of only a very few, others
tried to serve under rich private persons,
Very often we meet with artists in the service

[P. 188.]

* of young tradesmen whom they help, along with

other parasites, to squander their paternal pro-
perty: jumpers, runners, singers, dancers, efe.,

~receive each one of them 1,000 from the squand-

ering and pleasure-seeking setthi’s son (lapgha-
nadhivanagitanaccidini  karontdnam sahassam
dadaméno, II. 431) and make him in a short

time a beggar. In contrast with these parasitic
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artists, there were many who earned their brei\d(
with difficulty by catering.for the amusement .
of people at festivities. We read of a dancer (nata
II1. 507) who lives in a vﬂlage not far from
Benares and goes with his wife into the town,
where he gets money through daneing and sing-
ing which accompanies his lyre (vind). As,
however, such festivities, in spite of their fre-
quency, formed only an occasional break in
their daily life, the dancers led at other times
a thoroughly miserable life, as did the dancing
family (natakakula, II. 167) in the Ucchittha-
bhatta Jataka in which the Bodhisatta was re-
born. This family maintained itself by begging
and even the Bodhisatta had no other way of
earning a livelihood than through alms.

1t seems to me that by this nata or natake we
are not to understand actors, as in later times, for
in our text dramatic performances are nowhere
described. A sort of pantomime which is pers
formed by two dancers is no doubt described;
probably, in this we are to look for a fore-runner
of the later Indian drama. “ At that time there
were ’—so it is narrated in the Suruci Jhtaka
(IV. 824)—* two skilled dancers, named ‘Dull
ear’ and ‘White ear’; they tried to rwake the
king Imgh One of these,
‘Dull ear,” set up at the gate
of the palace a big tree called Atula, threw

[P. 189.]
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a ball of rope and climbed, after attaching
the rope .to a branch of the tree, the Atulamba
tree with the help of the rope. The - tree of
Vessavana' is also called Atulamba. Now the
servants of Vessavana arrested him; hacked his
body to pieces and let these pieces fall.
The other dancers joined the pieces togethd? and
sprinkled them with water, upon which the
dancer revived and danced in a garment of
flowers. The other dancer, ‘White ear’ set
up a funeral pyre and went with his followers
into the fire. When he disappeared and the
funeral pyre was burnt out, people sprinkled
water upon -the ashes. On this, the dancer
rose with his followers and danced, decked in
a garment of flowers.”

If the dances described here are more than a
creation of the narrator’s fancy, jugglery must
have reached in ancient India a eomparatlvelv
high stage, as their explanation can only be
sought in mirrors which give the specta-
tor the illusion of a person climbing the rope
or going into the fire. That the concave mi
this most img;rtant instrumentin modem
ma.gic, was known in anclent Indla., is in 1taelf
undoubtedly hl.ghly improbable. Still a passage

in Sankara’s comm y on the ’Ved&ntu,'

1 ke Vmiunﬁ,mymhotxm
Ly Qnﬂa&’ﬁym-ﬁwhudu edant




where reference is made. to jugglery exactly
similar to the first trick in owr text, presupposes
likewise the use of a mirror: “The highest
God "—so runs the passage—*“is only as much
different from the acting and enjoying indivi-
dual called Vijndndtman, ereated by ignorance,
as the magician climbing a rope with shield
and sword is different from the same maglcmn:
really standing on the ground.”

It is in an illusion of the spectator that.
probably the trick of the sword-eater consists, of
whom it is narrated in the
Dasannaka Jitaka that *he
swallows a sword thirty-three feet long a.nd_
having a sharp edge.

‘We make the acqua.mtance of a speecial kmd )
of dancers in the * jumpers,” the laighananataka
of the Dubbaca Jataka, namely, an acrobat. who '
knows how to jump over a number of lances sunk
in the ground and placed one behind the other.
The Boddhisatta who is born in an acrobat family,
lear;m from a nataka the art of jumping and"
tours with his t,ea,cher exhibiting his art. « His
taa.cher, however ”—so it is said further (I. 430)
—*“knew how to jump over four nces, not over
five.” Nmronadayho eared in a village
and placed, while he was drunk, five lances
on the grov m____ the other, with the
- ‘f Aping ow them. - Then ﬂw‘%

[P. 190.]
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Boddhisatta said, “You don’t know the art of
jumping over five lahces, my teacher ; take away
one lance, for if you try to leap over the five
lances, you will be pierced by the fifth lance
and die.” “You don’t know what T can do,”
answered the teacher in a drunken fit, and leaps, -
without paying heed to his pupil’s words, over
the four but is fixed by the fifth, as the
madhuka' flower is fixed on its stem, and falls
to the ground crying loudly.”

In the same category of touring jugglers
who exhibit their art in the court of princes
or in festivities for the entertainment of the
people, the snake charmers (ahigunthika) of our
text are to be placed. Of such an eahi-
gunthike it is said in the Silaka Jataka (II.
267), that he has trained an ape to which he
‘has_ given an antidote®-and which he then
allows to play with a snake
and that in this way he earns a
livelihood. Another snake charmer has likewise

[P. 101.]

'3 Bassin latifolia.

*  Osadhn=8kr. aushadha, herb, medicine. It appears t.lm in
ancient times the spake twmers nsed to moke themselves aud the
‘animals which they allowed to play with the snakes proof against snake-
bite through some plant juice. On tho other hand, the practice,
so common among Indian e-charmers to-day, of extracting the
‘poison teeth, was introduced later, This is only mentioned in’ the
paccuppannavalthu, numely, in the introduction to the Milapariyiya
thh,wmlnmhwhmpdde Buddha curbs, are compared to
suakes whose teath have been e:mmn (uwﬂshl mﬁm_
1. 268). -

_,“.. s
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trained an ape; when a festival (ussava) is
announced, he keeps it in thd house of a grain
merchant, travels seven days and then lets his
snakes play (ahim kilApento). (III. 198).

At such exhibitions and popular festivals in
ancient India, music was not wanting : either the
dancers themselves made singing and playing
on the lute accompany their dances or there
came professional musicians to the festivals,
in order to practise their art for money.
Instruments, mostly very primitive, on which
in India even to-day jugglers play as an
accompaniment of their dances and skilful
performances,' were to some extent in existence
at that time: besides the lute (vind), we find
the drum (bheri) and the conch (sankha) men-
tioned in our text. A drummer (bherividaka
1. 283), who, as mentioned in the Bheri Jataka,
lives in a village, goes with his son to the ecity,
as he hears that in Benares a festival (nakkhatta)"
is announced, in order to play here on the drum &
in the circle of those who take part in ‘
festival ; he acquires by his play a good ea!
of money. The same is said in somewhat
different words in the Sankhadhamana J&tak“ﬁ o
of a conch-blower (saﬁkizﬂ!'mmuka, I. 284). ﬁ

Lo, Sehhghtwe!ﬁ, Indiew in m#tm Bild, 20aBds, Vol 17, |
R b o & il & R [ :
. 38 :
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= As there were drummers and conch-blowers
in the king’s service—edicts of the king,
;nnnounoements of public sports, execution, ete.,

‘were made known in the city by beat of drum
or by the blowing of the conch—and others who
played on their instruments at popular festivals;
so we find, along -with the already-mentioned
court musicians, also some who were employed by
private persons on festive oecasions. Tradesmen
of Benares who come to Ujjeni on a business tour
make an appomtment and “come to a place
of amusement, carrying with them garlands,
parfumery, ointment, food and drink. Then they
fetch a musician and that the -best (jettha-

gandhabba) in Ujjeni (te tam
pakkosipetvi, - attano gandha-
bbam kiiresum II. 249). As the tradesmen,
@atomad to the perfosmance of the court
mausicians of Benares, are not. satisfied with his
work, he returns the reward paid him and travels
mth them to Benmares, Here he becomes. the
ipil of the old court musician and meets with

[P.192,]

That in these artists, as dmcribedvjn the
i«ﬁ%nkas we have something similar to . castelike

| organisation, is obvigusly #hly my_roh&ble
still these ‘professions in course of time
: hv&pﬁmm}znweﬂndm{am
tioned mongqaﬂnuad oautea. the. ttﬁermm

‘__
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of the modern nafas or natakas who wan“-
der in the villages of Hindustan as jugglers,
buffoons, actors, acrobats, snakecharmers and
exhibit their skill for money or for presents.'
A tendency towards organisation,towards com-
* bination based upon a common profession, as we,
I believe, can assume, is present in ancient times
even among these classes of Indian people; as
proof of this we have the oft-mentioned circum-
stance that professions were hereditary in artist
families: we have already made the acquain-
tance of a dancer family (natakakula), of a drum-
mer or conc'h-blower family (bherividakakula I.
283 ; sankhadhamakakula, I. 284); the son ‘of
an elephant-tamer  (hatthfcariya, TII. 221)
practises the art of his father, and the son of
an acrobat learns the art of jumping (luﬁgha’-
nasippam - sikkhitvi. I. 430). To this add
~ these professions were very little respectable anﬂ-‘
that in consequence, people compelled men_who
earned their livelihood by the practice of thesa,
,'proha.b]y to live outside the city; thus it m’mﬁ
“of a dancer, as well as of a drummer who goes to
s for a festival, that he lives in a village
not far from B&n&ras Nevertheless, these
artists, at any mg, u}ment ﬁmgl, lacked all *
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:\_Which is of great importance in the formation

of the despised castes—nor the
need of external organisation
could cause them to be formed into a close
corporation ; rather compelled by their profession
to restless wandering, necessity made them.
seek such other means of earning money as
opportunity offered.

Often the life of such touring people was
spent in the manner, deseribed in the Tittira
Jataka (TII. 541) :

“He has. (as porter of the tradesmen)
wandered in K&linga kingdom, he has engaged
in trade, stick in hand, he walks over the country
road.! With dancers he has wandered with
hunters; with sticks he has fought with the
“He has caught birds, he has measured (corn)

[P. 193,

_ with the dlhake measure, he has (at a dice-game,

with regard to false players) removed the dice,
he has transgressed® the moral laws, he has

Im_wmhed the blood of (the punished);’ his

1 mupuum lit., * a path studded with nails.”

e ﬂmwm abbhatite is explained by the commentator mth tba
l!l;!} ;lﬁhvm:m nissdya pabbajantei’ova silasamyamo ah'ihm!o.
‘ a8 for earning a livelihood he embmmd the homeless con-
he transgressed the moral pmcrfpum i T

-'!l. Abbihitam puppbokem sddharattem. The comsidaabatce. 404

bymd explanation. “ To earn a livelihood he brought criminals

 whose hands and feet mmmw.mmmmgu;m:

™

o
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hands are burnt by taking hot food (dm:ing !
begging).” . ‘

Here is given us in a brief form the picture
of the life of an Indian tramp and of the sphere
in which his destiny unfolded itself: dancers,
- hunters, club-fighters, players—this is the
society in which the adventurous period of
his life is spent. Finally, after trying all
possible occupations he earns his living by
begging as a fraudulent ascetic (duttha-
thpasa).

Although more settled than these wan-
dering occupations, the rural professions of |
herdsmen, huntsmen; fisher-
men do not seem in ancient
times to have come under the organisation
of caste, as, on account of ‘their work, they
inclined more towards a solitary life. Only
when we see them in great number in the town
or united into a village community can we
suppose the existence of organisations similar,
for example, to those of the artisans. In a
sea-port town (pattanagima. IV. 137) the son
of an elder among the fishermen after the death
of his father steps into his shoes. He becomes
b]iud, hn'wevar, later, and" takes to the service

\

[P. 104.]

midunight, he aboppad thuﬂwﬂ lnwmg ‘ous of the wolinds with hqﬂh
(the red pomlet whlnh iy found in the rice corn under the husk) and
moh&" e i, i
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~of the king, as he cannot any more follow the
*_oceupation of a fisherman, although he; as men-
tioned in the passage of the Suppiraka Jataka in
~ question, “was the elder among the fishermen.”
 Noteworthy as an example of the fact that the
thorough-going division of work characteristic
‘of the social life of India of to-day is a
* factorof ancient origin, is the circumstance that’
the different designations of fishermen appear to
coincide with the mames of modern fishermen
castes and point to this, that even at thal time
there were special branches in the profession of
fishermen whose work was so preeisely defined.
Thus, the fishermen with nets and baskets
(jAlakuminddini khipitvd macche ganphanti, I.
H?j fere called Kevattas' (I1. 178, 124);
the angling fishermen were called bélisika (1.
482 ; III1. 52) on account of their ﬁsiung pole
(balisa). ' -
Also among hunters we find . this moment of
division of work which surely must have become
1 importa.nt in the later development of the castes :
the huntsman pursuing the deer is Mad
migaluddaka (IIT. 49, 184) or simply, lud-
- daka; a bird-hunter (sakupaluddaka, II. 161)
we come across in the Kakkamﬁs‘mamy,
s o hlmu,bywhiu;f:w P dm., in the Brahmanical

 system, umwmma understdod. Whmmd?.
- dsyllnnmeof u class of fishermen. dﬁm.mm@ ¥




evaen: ‘a quail-cateher (yattakaluddaka, I. m el
is represented. In the Kurungamiga Jhtaka
(1. 178) a pdmavdsiattakaluddaka is mentioned,
i.e., a hunter living in the village who prepares
an ambush in tall trees under which he has
- noticed traces of the deer and from there kills
the animal.

Much less than in the case of t.]'_la;;J
casteless professions hitherto
treated, is mention made of
an external co-ordination or any organisation
whatever in the case of the serving classes,
as they were composed of all possible elements
of the population differing in point of race
and professional work. He who suffered ship-
wreck in the struggle with the waves of and
was rendered poor must have been f even
at that tune-—wh‘a.tevar might be hic descent—
to win his bread by service, We read of a poor
' ga]tqpatt who supports himself and his mother
king as a hired Jlabourer (bhatim katvi
fwmﬂs) he complains that he earns only one
or half a‘”msnnﬂ‘- that his mother ean with
diﬂleulty' be supported. The three Br&mm
d’mgh{fﬂrs of the quannahamm Jataka have, as -

[P.195],

the -'Jgdeaﬂ,tosemmothor&mﬂﬁa;
a'ngl' pass their days in trouble (paresam bhatim
L St =6 TR & ot .
e e
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katvi kicchena jivanti, I. 475). Of course,
| these members of the aristocratic castes formed
la small fragment of the serving classes; the
majority was formed by the classes of the
population in who:a the profession of a hired
labourer was as much hereditary as the poverty -
connected with it. The Bodhisatta, re-born in a
poor family (daliddakula), as deseribed in the
' Kummisapinda Jitaka, works, when he is grown-
up, for money at a sefthi’s and maintains his
livelihood in this.way (III. 409; similarly, III.
444). The payment which falls to the lot of the
day-labourers seems, according to the Jitakas, to
‘be so miserable as to be hardly sufficient to enable
them to eke out their livelihood. As the gaha-
‘pati through his paid works earns no more than
one half a mdsaka, so also it is said of
a bhatake who supports himself by carrying
water (udakabhatim katvi ITI. 446) that he
has saved half a mdsaka. With such a low pay
and owing to the impossibility of gaining access
to any higher profession, the possibility seems
to be wholly excluded—and in this it has a
certain resemblance with a caste—of the Indian
hired labourer emerging out of his miserable
position : born and bred in pomrty, he bore
v gp: 1903 _ hmmdlotasa,na@ro-necesaity
in order to leave it to his

children as 8 legacy, “EaR :

-
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Those day-labourers enjoyed a compara.tlvely {
favourable position who were in the service
of one and the same employer for a long_'
time or permanently. Every big land-owner,
every rich tradesman had, according to the
"Jatakas, along with his slaves, a number of
day-labourers in his service. One’s own people
(a.l_:ta_no purisd), the bondsmen, to whom in the
Silikedéra Jataka (TV. 277) the Brihmana gives
a portion of the rice fields for guarding, are
contrasted with the bhataka who gets a
salary (bhati) for watching and who is held
responsible for any damage and has fo pay a coms.
pensation according to the appraisement of the
owner (brihmano silim agghiipetvh mayham
inam karissati). In the house of the pPious
Brahmana Dhammapila even the slaves and
labourers (désakammakarh IV. 50) give alms;
they obey the moral prescriptions and observe
the fasts. That in the Visayha Jitaka the slaves
and day-labourers (dAsakammakaraporisa) are
reckoned among the property of a setthi has/
already been mentioned (p. 262). Of anogher
setthi, it is narrated in the introduction to
the Mayhaka JAtaka, that at the sight of a
begging 1 onk{ whom he sees coming with a
full alms pot !mm hxs house, he cannot restrain
his thoughts : e 7] my slaves or lsbourera
(dAsh i kammzmnamw vo ol

3‘ ~
) S



306
this food, they would have done more difficult
work ; alas, this is really a loss for me.”
According to the Gangamila Jitaka, these
labourers were taken care of in the house of
their master; they did not, however, live there
‘but went to their lodgings in the evening (sabbe
attano atfano vasanatthinini gatd TII. 445).
- Probably these were, like the residences of - poor
| people generally, outside the city. The already-
mentioned water-carrier lived with a poor woman
who likewise supports herself by carrying water,
at the northern gate of Benares. “ Living by the
side of the gate ” signified apparently something
g *e “poor, lowly.” T am the daughter of one
living by the side of the gate” (dhitd dvAra-
vasind V. 441), says the poor
girl in the Kupila Jataka to the
kmg m reply to his questmn whose daughter she is.
If now the position of these hired lfbtmrars
was in no respect enviable, haf still en]oyed_ a
certain freedom, as they in all p i n‘,'y could
change their masters when they On the
~ other hand, the slaves (dﬁsalhad absolutely
- lom ; they were, }usta).ﬂm the cow i roid
any rights and were a.baolute‘}put the mercy of-
their masters. : " 7
In Manu (VIIL 415), ven kind; of u!urea
are enumerated : those who ’?re captured in
;tha field (during wu,) (dlmﬁapta} thqg. wﬂa

[®:197.]
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serve in return for maintenance (bhaktadfisa) |
those that are born in the house (grihaja),
those that are bought (krita), those that are -
received as gifts (datrima). those that are
inherited from' the father (paitrika) and those
. that are made slaves by way of punishment .
(dandadésa).  If we exclude the bhaktaddsa
as not belonging properly to the class of
bondsmen and also the dandaddsa, there remain
four classes which reduce to the three mentioned
in the Vinaya Pitaka (Bhikkhunivibhanga,
Sanghidisesa I. 2. 1), as we can put “those that
are born in the house” and “those inherited
from father™ on one side and * those acqui
by gift or purchase ” on the other. Here thes:
classes are distinguished : those that are born ﬁ: .
the house, those that are bought with money and
thosé that are captured in a war (dfso nima
antojato dhnnakhto karamarfinito). That the
dandaddsamentioned by Manu in the last sentence
is not menhmeﬁ here, must seem"st;ange, as. we

the Jatakas an example of a slave
obbed of is freedom a:a punishment. The
i rintendent mabhojaka) of the
inl\lvaﬁu?;&ta who (ﬁn spoken ill of the
inhah;tants of the village before the king, is
oonﬂa mued_to lose not only his property but also
w king makes him the slave of

. “ Ak
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. katvi 1. 200). We also find “ those that are
acqmred by purchase ” and “ those thatare born
“in the house” vrepresented in our text. A
Brihmana is sent by his careless wife who pre-
tends to be unable to do household work, to beg
money that she may have a female slave
(ddsi). The Brihmana begs 700 kakdpanas,
a sum which he considers
sufficient for buying a female
or male slave (alam me ettakam dhanam dsi-
disamilaya III. 343). The fraudulent slave
Katdhaka who deserts his master and whom we
already know (p. 170), is “a slave born in the
h *; he is born on the same day as the son
of his master, a setthi of Benares, and is edu-
cated along with him. Of slaves captured in
. war, from which class in the oldest times the
slaves were probably exclusively recruited, no
mention is made in the JAtakas; at least in the
passages of our source which tell us of wars
between neighbouring kings, no mention is made
of prisoners of war ; only of robbers (paccanta-
visino corh) it is mentioned in the Cullanivada
Jataka that they plunder a village and capture
its inhabitants and make them slaves (eramaw
gahetvi IV, 220). : ‘ -
Owing to the complete absence of legal
rights of the slaves, their work differed with
| the individual temperament of their master,

[P. 198



Sometimes in our source the relation in which
the slaves stood to their master is represented
as a familiar one and their treatment as quite |
humane. The family of the BrAhmana agri-
culturist in the Uraga Jitaka consists of six
members ; the Brihmana, his wife, his son,
his daughter, his daughter-in-law and the female
slave.  ““ They all ”—so it is said further (III.
162)—*lived together in harmony and amity.”
As, however, the son of the Brihmana dies
and is burnt without a tear and without a moan,
Sakka, disquieted by such conduct and forced
to quit his heavenly seat, asks the slave, “ My
daughter, in what relation did you stand to.
this.” “ He was my master !” * Surely, he has.
at times molested and oppressed you and there-
fore you ave glad at his death and do not weep.”
“0 lord, don’t speak so, never saw. anybody
like him; patient, loving, sympathetic was the
son of my master and loved me as a child reared
on the breast.” To a similar familiar relation-
ship between the female slave and the master,
the Nénacchanda Jitaka (IT. 428) also points;
the purokita whom the king asks to demand
- a favour, asks, besides the
members of his household, also
tha slave Punnd ' what her desire is. And the

[P 199.]

' Probably, o -hoﬂomd form of pummmuﬂuc, “one whon
desire is tnlimd, the wmud
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slave desires, humble as she is, a mortar, a pestle
and a sieve.'

All the same, lhe examples quote(l do not
justify our inferring a specially favourable posi-
| tion for theslaves of ancient India ; other passages
of our text speak clearly of the miserable lot of
the bondsmen who frequently had to put up with
thrashing, imprisonment and bad food. For this
reason, the slave Katfthaka, who has learnt to
read and write along with the son of the family
and who is otherwise clever and knows the art of
speaking, diseharges the duties of a store-keeper
(bhandigérika), but is afraid lest he should lose one
day this office. * Not always,” he reflects within
himself, “ will one care to let me have the office
of a store-keeper ; one good day some defect will
be noticed in me and then people will thrash me,
lock me up, brand me and give me the food of a
slave to eat” (taletvA bandhitvd lakkhanena
_anketvh dAsaparibhogena pi paribhuiijissanti
I. 451). A female slave, who is sent by her
master to work at other people’s place for money,
is thrown into a corner of the house and struck
with a stick, as she cannot b_ri-g ' any money

back to the house (I. 402). : ok
E

' Udukkhalamosslai c'ova suppad ca. 11 428. Al the three
implemente the slave obviously used for crnshing uv] winn wing rice.
Algo the slave Rohini of the Rohini Jitaks nses the lmthr fm' pressing
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The work which the slaves had to do was
naturally extremely manifald and differed with
the social position of the master and the intelli-
gence of the slave. Many might be employed,
like the slave Katihaka, in higher employments,

-like those of the store-keeper, treasurer or
private secretary ; as.a rule, however, the work
of the slaves was of a lower nature. The slave
Pingald in the SilAvimamsa Jitaka (IIL. 101)
before she can go to a rendezvous must wash the

feet of her master; only when he
is tranquillised dees she sit on
the door-sill and await his pleasure. With consi-
derable detail the duties of a slave ave descrihed
in the KatAhaka Jataka. The slave Katihaka "
who gives himself out as the son of his master and
marries the daughter of a Setthi friendly to his
master, hears that his master has gone to the
country and is afraid that he may come to him.

He resolves to meet him and propitiate him by
doing a slave’s work (disakammam katvi I, 452),
Everywhere he explains loudly how little respect
other young people show to their parents, as
they sit at me table with them, instead of
serving tl e himself would,when his elders
took mu-ﬁius set before them the dishes, place
the npitoom in their position, take particular
care of Mdrmkandshndbahmdthmwﬁh :

aﬁrupk;m tothemoat common pam :

B =

[r. 200.]
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he enumerates all -services which a slave
must render to his® master (yiva sariravalaija-
nakile udakalasam &déya paticchannatthinaga-
mand sabbam désehi simikinam kattabbakiccam
pakisesi 1. 453).

On account of the lowness of such services,
the slave himself was considered of little worth by
a master who treated him humanely. The female
slave Punnd receives from her master, the puro-
hita, who asks her what she wishes, the epithet
Jjammi * the low, contemptible.” * Son of a slave ”
(dAsiputtra) was a term of reproach ; when in the
Nigrodha Jitaka (IV. 41) the sendpafi is in-
formed that his friend is there, he comes in angrily
and cries, “Who is that friend ? He is a des-
pised son of a slave. Throw him out!” *Servant
of a slave’s son” (disiputtacetaka 1. 225)—so
addresses in the Nanda JAtaka the bold slave his
. master.

In spite of their low status the slaves occupied
_ in Indian society a different position from that of
- the desplsed castes who will occupy our attention
Lin the next chapter. They could not, like the latter,
be regarded as impure, because their work brought
‘them constantly into close contact with their
'master whom they helped to dress and undress
and assisted in the care of _thelr body, whose food
they prepared and whom they served at dinner. -
- Asthey lived together with the families to which
P R 2t
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' lacked the loml isolation |
m nation of the despised castes;
onsequence of this, as littlea

~as the os of the Greeks and
ans, in wimm weﬁnd the same categories
anﬂx milar  relations, so far |as conduct and
legal ppalhdn are concerned. Also the Tndian
slaves resembled those of the ancient classical ’
ages in .fhis that under certain clreumstaucaﬂ
_ : obmm We read of m&;
“ freed slaves” in the Som-Nanda _.I_&taka, as |
] \ ﬁr&hﬁam renounces the world, ha 1
his property ‘and sets his slsvemfrea i
' ’b‘hﬁjimm katvd V. 818). It is
to Manu (VIIL 414), a Sidra,
emn when heis set free by his master, is not
d from his. oondmon of slavery “for who
k awaf'%hatwhofism-bommhm?” :




CHAPTER XIT.

Tue Despisep CASTES.

We have hitherto repeatedly moved m"mm--
accounts within the limits of a prov inceWhich
comprises, according to the Brahmanical theory,
the aboriginal population and is enclosed by the
barrier of non-Aryan birth and separated by this
from the rest of the society. In vain do we look
in the bright light which the Jitakas throw upon
the. true life of ancient India for a line "of
demarcation separating the entire Aryan from the
entire non-Aryan population ; if we leave out of
account the oceurrence of the word Sudda (=Skr.

v Stidra) in theoretical discussions,

- “mothing points to the real exis-
tence of a fourth caste, the Stdra. Probably we
' have to suppose for the first period following the
k. ‘Aryan migration a separation of the dark-coloured
1ﬂa.tnongimas from the bright-coloured eonquerors ¢
it is exhibited by the contrast betw he dwa
,_;mn;a and ddsa varna in the Vedas. _
in very early (imes—and indeed, thﬂ furtheg
from the horders ﬁ} ‘the Aryan culture-sphere,
the more pronouncedly—a mixture with the
- native population took place ; ,nay, it ueoms to
me%nno wayaeml.in :

Bre. 202
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farthest east, especially, in the provinces ‘in
whxch guddhmm first made its appearance,
Kosala ‘and Magadha land, that the -
tion between the Aryan conquerors and
tﬂ%ﬂm‘eﬂ who were employed in slavish
was not abolished altogether : many of the
mnhﬁm stems seem to have preserved their
political independencé and to have come under
the higher Aryan culture by adopting its
language and customs. - Under the influence of
the Brahmanical theory we are extremely accus-
tomed to see in the aborigines of ancient India
‘a great mass, namely, the eonquered Stdras.
Surely, this name, applicable in the Brahmanical
system to all non-Aryan Indians, is taken from
the name of one particular stem out of the
innumerable aboriginal stems, which from the
ethnical and cultural point of view were no less
different from one another than the bearers of
the new culture who spread from. the north-west
to the Gangetic plain, % |
~ (Among these numerous races some manifestly |
stoog‘on specially. low culture-stage.y Just as 0
 wild hunting races of the Himilaya muig
> di :ﬁngamhed themselves by their external
wranc hyzhegunleva&odmngmge,mm _
clwtbms relating to food, from the more advanced
populamm oi ethp pla.ms 80 t.heu- lowwﬁon I_"

»
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developed Aryans and preserved their racial
peculiarity up to this day. Even to-day they

have not gone beyond the first l'eginnings of
culture : incapable of lasting work, they “lead
a wandering life and feed mostly on animals,

roots and fruits which Nature
nas given them freely'; where
they set up their residences among the culti-

vated population, they are compelled to live in
isolation outside the city and maintain their liveli-

hood by the meanest kinds of work. These are
the races of whom it is said in Manu (X. 50) :.

“ Under well-known trees and in the erema-
tion-ground, on mountains and in the ioods
should - they live, recognised (by fixed mark‘s)
and living by work proper to them.”

[These races were and are even to-day loolfed
upon by the Indians as castes, and indeed, they
are classed in the Brahmanical theory with the
lowest mixed castes. What gives them in fact in
_ancient times the appearance of a caste is then-
~local isolation, their living together outside the
- rest of the society which avoids contact with them,
on account of their low position, and their des-
pised profession which is hereditary.) From the
higher castes they are distinguished by this, that
their isolation is not a voluntary one; ‘the

[P. 208.]

* Nesfield, Caste System, p, 6; Peschel, Volkerkunde, 5th. Edn.,
> 444, “"_ i \ o Lo el
o
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barriers which surround them and which prevent
their straying from their iarrowly eircumscribed
profession as well as all mixturée through marriage
with those st&ndln&hgh&r are not erected by
them but are forced upon them by their
_cenqlwrors
(Of these low races we meet; with a number
even in the Jitakas. Ahove all, we meet with
the Candfla, a race which we come across in:
great numbers even to-day in north-east India,
the scene of our narratives, and in Bengal.' Tn
the eyes of the Indians the Candéla has always
been the symbol of lowness and subjection. +
% But the residences of the Candilas ”’—so it
is said in Manu (X. 51 sq.)—* should be outside
the village, their dress should consist of garments
of the dead : they must eat their food oat of
broken pots ; bla.ck iron should be their orna-
“ment and always they must
wander from place to place) A
man  who fulfils a religious duty should not
seek intercourse with them ; their business they
should conduct among themselves and their
marriages they must-contract with their equals.
“Their food must be given them by aomebody -
nthar thau an '\ru_mn in a, broken vessel; at.

[P, 204)

% 7 o s y
cofi'nd Q1 2T )



night they shall not go about in the VIIIa.gea or
in the towns.

“In the ds.y-t,ime they may do the work
assigned to them by order of the king ; the corpse
of anybody who has no relations, they must carry
out of the house—such is the standing rule. :

% Criminals they shall kill, according to the
law, by order of the king; the clothes of the
criminal, their beds or other ornamental articles
they may keep to themselves.”

{The contempt with which the authors of the
lawhooks who were BrAhmanas looked upon
the lower classes of people, and the attempt to
confirm them in their low position by legal
prescriptions may have caused them to select
purposively dark colours for the sketch they
made of the Candila, whilst the Jitakas show
that the reality was not far different from the
priestly theory. )

1The Canddlas of our text live outside the
town (bahinagare, 1V. 376) in a village (cand-
laghmaka, IV. 200, 390) by themselves.! Two

- Candéla brothers who know how to blow a
Candéla flute must show their art outside the
city gate; the one plays at the northern, the
other at the eastern gate. .

' The Oqﬁﬁlu. village placed in the Citta Snmhhtk Jitaka iu ﬁmt
of the gate of Ujjain and thus to the west of India, may have mﬂdﬂy
existed only in the imagination of the narrator who mﬂpdﬁem
conditions of his home over to the whole of Tndin,
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For the despised position of the Candila we
have already given examplesin an earlier chapter
(p. 26 sq.); we have seen how the eating
of the food left by them (capdiluechitthabhatta)
had as its consequence, for the members of the

= Brihmana caste, exclusion from their caste';
‘we have seen further how the
wind which had touched the
body of a CandAla was considered impure and
how the very look of such a miserable creature
sufficed to call up the feeling of impurity in
those occupying a higher rank. ¢ Contemptuous
as a Candila ” has become a proverbial expres-
sion., Into the mouth of the young lioness
to whom a jackal had made a proposal of
marriage the words are put: * This jackal is con-
sidered low and wretched among the four-footed
animals, similar to a . CandAla (hino patikuftho
candlasadiso. TI.6); we are, however, esteemed
members of the highest royal family. This one
addresses me indecent and improper words; what
shall T do with life after I have listened to such
words ? T will hold my breath and die.” The name
Oand&la stands for a word of oontempt hy which |

[P, 205.]

‘-ﬂ!bnt ﬂlﬂ M left by n ﬂ-wlla is impure, is not u purely
Buhmm view. In . the intoduction o the Satudbamma
nm (11 m ddbin oxplains to the mouks thut for the fol

s do »gwuﬁngchwmhnuM'
hnvbslohﬂnﬂlh- g i v
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a Brahmmm, for example, demgna!m 1m adul
. terous wife (phpacandili IV. 2486). :

[Of the “ marks by order of the klng“ men-
tioned in Manu, we know nothing from our
text. Still even according to the Jatakas, the
CandAlas appear to be known outwardly as such’
by their dress : “clad in a bad under-garment
of a red eolour round which a belt is tied : above
this » dirty upper garment, an earthen pot in
hand ”—so in Matanga Jataka (IV. 379) the
exterior of a Candéla is described. ) :

Also by their speech the Candilas apparently
were distinguished from the rest of the popula-
tion. To their isolation, their complete “separa-
tion, is to be ascribed the fact that in the midst
of a population speaking an Aryan dialeet they
preserved even in linguistic matters their racial
individuality. Tn the Citta-Sambhiita Jitaka it
is narrated how two CandAlas dressed as Brah-
manas go to Takkasilh and study there ; later,
‘however, as one of them, on the occasion of a

: 0l BrahmanavAcanaka, burns his

L0260 fage with a heated lamp,
they forget themselves and are detected by their
language (cax;d.&labh&s& IvV.301). = o

With the exception of the account of the«t.wo
flute-players mentioned above,{the Jitakas conﬁ’m
no“detailed account of the professional m{n’l

the Candila. According to the. commentary .
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the Sﬂavimamm Jittaka, there are people who
are engaged in carrying corpses (chavachaddaka
IIT. 195); still it is doubtful whether this
work which was also indicated for them in the
Brahmanical theory, was in reality their only
~occupation, although their low stage of eulture
debarred them from practising any higher pro-
fession, even that of an artisan,
Along with the Candilas there are mentioned
"in the Jatakas, in the enumeration of the castes,
the Pulklkusas, who are the Pulkasas or Pulkasas
of the Brahmanical system where they are called
descendants of a Nishdda by a Stdra wife. These
Pukkasas were also most probably a non-Aryan
caste occupying a very low position in society,
According to the commentary on the Silavimamsa
Jataka, by this are meant men who have for their
profession the plucking of flowers (pupphachad-
daka III.195): as, however, in Manu the catch-
ing and killing of cave-dwelling animals is given
as their workﬁ don’t believe that the Pukkusas
were a special professional class but a race that
lived generally by hunting and only occasionally
by dirty work, like cleaning temples and palaces.’

' To these Pukkusas belosged manifestly also the elder Sunfta
before his adoption of monkhood, who says in the Theraghthd of him.
self : “Of low family am 1, T wos poor and needy. Low was the work
which 1 dﬂ,m}y. that oft removing faded flowers (from temples and

despised by men, held in low esteem and rewoved.“ qf.
ddha p. 159, Remark, ¥




m.
(Undouhted]y we have to see in the
. the Nishida or Naishida of the Brahm ;nal
‘caste-theory a non-Aryan race in_a_barbarous
condition. They are regarded in the system as
descendants of a BrAhmana by a Sadrd ; their
% work consists, according to-
 (r20n) Manu (X. 48), in killing fish.
As, according to the Jitakas, the Neshdas lived b
hunting, we can suppose thm
formed their exclusive sources of earning.)
“Through this their professional work they fell
into contempt, for the occupation of a fisherman
or hunter which represents in itself the earliest
and lowest- stage of evolution of human culture,
could not in India come to be held in respect, for
this reason, that it necessarily presupposed the
killing of a living being. / In various ways the
despised position of the hunter is indicated in
the Jhtakas ; it is narrated that a Brihmana
youth adopts the occupation of a hunter when
,he cannot maintain himself by following any
other art (IT. 200). Also the words of the king,
in which he asks the hunter in the Rohantamiga
Jataka (IV. 422) to give up his occupation and
recommends other means of earning money, such
as agriculture, trade, lending money, point to
the despised position of the hunter. For the
ume reason, the son of thesetthi'_ 0 cau
the luddaka, whom he keeps with in




with his family and with, whom he remains on
friendly terms to the end of his life, to give up his
profession (luddakakammato apanetvi III. 51).-
~ We bave enumerated above (p. 193 sq.)
the oceupation of hunters and fishermen among
the professions which from their very nature
raaipt a castelike organisation ; if, however, this
in-itself despised profession is followed by an
entire branch of a low race, then such a group,
held together by unity of profession or race and
separated from the rest of the population, takes
the appearance of a caste and is regarded in all
such cases as such by the Indians. This is the
case also with the Neshdas; along with the
CandAlas, Venas, Rathakiras and Pukkusas they
are introduced in the Assaldyana Sutta' as a low
caste. Despised and avoided, they must, like the
Candalas, live outside the town. A Nesida lives
not far from the town of Sakula in the Mahimsaka
k;ngdom in a NesAda village (nagarato avidiwe
. ekasmim neshdaghmake V.
R3S} say . ho sells the bids which
he ‘caught with a noose in the city and in . this
‘way maintains himself,
~The NesAda of the Mora Jitaka also w“fm is
m b,r the King to vatch a golden peacock

'mmmmatmmo pp. 13, 14, Boalso in the Sutbavi-
) ‘u 2.1, it is said auummiwwwu

wyﬂ.ﬂmﬂmﬂﬁ. £
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practises the profession of a hunter in a Nesida
village lying near Benares (BirAnasiyA avidire
nesidagmavisi nesido II. 36). Likewise, in a
village inhabited by members of his race and
lying not far from Benares, lives the Nesida of
the Rohantamiga Jhtaka ; he captures a deer, -
while he sets up with a stick a sling fitted with
leather straps.

Besides these wild peoples whom I might
call “ethnical castes,” as they were held together
by a common race, we meet other groups
reckoned likewise by the Indians among
the despised castes, in which their mean work
seems to have been the separating line which
in course of time has stamped them intoa
caste ; they can be characterised, in contrast
with the “ethnical castes,” as “low professional
castes.” Originally these despised professional
castes were nothing else than non-Aryan races
who, although they stood on a higher cul-
ture-level than the hunting and fishing races,
engaged in branches of profession the practice
of which presupposed no acquaintance with
metals and their employment and were there-
fore held in low esteem by the Aryans
who worked with irdn instruments. ~ To this
class belong such oecnpatmns as form even
to-day the exclusive upatlou of Wle
standing on a low level, ch as that of makmg
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baskets from willows and bamboos, plaiting and
weaving, the manufacture of leather and earthen
vessels. Not a bias against handicraft in gene-
ral ! but against a profession which they found
was followed by low races, originally made the
B Aryans avoid such means of
earning a livelihood and leave
them to the aboriginal races. Later the stain
of impurity was attached to the occupation,
even when, owing to the mixture of races,
this ceased to be reserved for particular races,
and in course of time this stain spread to all
possible handicrafts and professions, the more so,
as with advancing civilization the higher classes

became ex empted from manual occupations.
[ Such despised professional castes we have
in the Venas and Rathakiras w] Who are reckoned

! Sensrt, Lea Cn.-m dans L'Iade p. 288+ “ Kowhm-e have the
Aryans shown any great preference for handicraft. The Greeks and
Romans left it to slaves or the middle class, to those that have been
det free or the retainers. As the Aryans in India settled in villages
where originally agriculture was followed, they were less inclined than
in other conntries to take to manual work. This must generally have
fallen to the lot ‘either of the primitive population or those
portions of the population whom their bastard origin or their
despised - descent placed upon the same level. Opposed to the view
stated here, of a disinclination of the Aryans for mannal
work, stands the fact tht the age of Homeric aud Hesiodio poetry
showed no trace of a contempt of prof 1 work. In Homera
number of occupations which were later followed professionally, fall
completely lm the shave of froe men, nuy, vven the aristocrats were
not, s of them, Cf K.F. Hermann's Lehrbuch dngnnhucu. 3

'FHLA,MW-P'WW :

[P. 209.]




in the already-quoted -passages of the Assaldyana
Sutta and the °Suttavibhanga among the
low castes (hrna]&t{) these are the castes
of the “bamboo worker ” and “camage—builder."i/)
Precisely in the example of the Vepas we can
get, in my opinion, a view of the probable
origin of the despised professional castes and a
proof of the theory that  originally they were
nothing else than low races. For when the
Aryans pushed to the Gangetic plains and
found peoples unacquainted with agriculture or
metal work occupied solely with bamboo work
or similar things, nothing was more natural
than that they should give them names after the
material with which they worked. Thus they
named those who worked with bamboo (venu)
bamboo-workers (vepa or vaina). , In a similar
manner they must have named another race
which possessed special skill in making car-
riages, carriage builders, after
a0l its principal industrial produot.
That these two branches of profession, the
manufacture of bamboo products and the
building of carriages, were assigned, even long
after Buddha’s time, to specjal races, seemto me
to appear from the passage of the Sutgvibﬂgzﬁlg@a
(Phcittiya IT. 2.1) already quoted, where the
' Venas and Rathakfras, along with the Ce r
Neshdas and Pukkusas are called “uptea (}bﬂ)

e --‘: . Ao
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and are mot enumerated among the low pro-
fessions (hinasippa) which are named as such
after these in the following manner : the occupa-
tion of the basketmaker, the potter, the weaver,
the cobbler, the barber (hinam nfma sippam
nalakirasippam kumbhakirasippam pesakiira-
sippam cammakérasippamm  nphdpitasippam).
This distinction between castes (jiti) and oceu-
pations (sippa) has gradually been obliterated
and in modern times has been almost wholly
abolished. '
Individual castes among the low professional
ones already mentioned are even represented
in the Jatakas ; such, for example, is the Vena
which in the Kusa Jataka (II. 306) is placed
on the same level with the CandAla on ac-
count of its low character. The queen re-
proaches her daughter-in-lJaw with the words :
“You are a Veni or a CandAlA, a disgrace to
your family : how ean you, born in the house of
 Madda, bring your husband down to the rank
of a slave ?” The commentator explains veni
by tacchikd,' “widow of a carpenter,” and thus
ains the despised caste of bamboo-workers
by ~means of another low caste, namely,
ika or “‘carpenter.” Al the artisans whose

,. WM In the commentary of Mahidhars on the vsj..
(1. 18) the takshan u called impnre (.mah) ...q._“

== et
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occupation consists in working with wood, the
carriage-builder (rathakira), the joiner and the
carpenter (vaddaki, taechika), were considered
low in the Buddhistic age, so that the guess
3’ hazarded above (p. 160), that their living in
\V' isolation _in a_village in front of the city gate
”'is to be_ascribed to_the lowness of their pro
fession, seems justified.) Always, however, as
their work is not conceivable without the use
of implements, they will have
attained even then' a higher
place in the social scale, than, for instance, the
bamboo-workers, who employed their material
as they found it without working much upon it.
Akin to the wvenas, so far as their work
is concerned, and treated as contemptuously as
these, are the two artisans appearing in the
peTakkiriya Jitaka (IV. 251), namely, the basket-
maker (nalakfira) and the flute-maker (velukéra) ;
t};e—latter,-a;a. velukdra or venukdra, is, as we
saw above (p. 86, Footnote), reckoned in the .
Lalita Vistara among the castes in which a
Bodhisatta is not re-born.
As the work of the weaver (pesakiirasippa)
which represents a process similar to the twist-
ing of bamboo and.straw,-so as to make

[P. 211.]

! Now-a-days the caste of joiner or Barhai occupies almost the
same socinl rank ns the agricultural caste Kumi Neuﬁeld, Caste

S‘y'lkﬂl,p. 28,
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mats and baskets,' was originally principally
carried on by the aborigines, .the weaver also ¥,
occupied a low position in the society of ancient &%
India: in the Bhimasena Jitaka, the Brahma- ’:
nical archer calls the work of a weaver (tantaviya) |,
a-miserable, low work (lAmakakamma 1. 356).

(As the last of the despised professions the
occupation of a barber (nahfpitasippa) is men-
tioned in the Suttavibhanga.) In this busi-
ness, we do not look for the reason of its lowness
to any ethnical relations : the duties connected
with it and which are to some extent dirty
show the barber ipso facto as @eeupying a low
position - and place him almost in the same line
with the temple-cleaning Pukkusas.®

In the introduction to the Sighla Jhtaka, it
is narrated how the son of a barber living in
Vesili (nahdpitaputta II. 5)
falls in love with a Licchavi
princess and explains to his Eather that he
would die if he did not get her for wife. The
father replies to him, “My son, don’t fix your
desires upon -”impossible things; you are the

(P.212.]

3 Nuﬂeld Oaste Bystem, p Hq

£ The modern barber or népit occupics a higher pcuitann. a8 he
' plays n great part in all faniily eventsiBuch as birth, marringe and
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son of a harber and of low caste (hinajacca), the
Licchavi princess ‘is of high birth (jAtisampanna)
as the danghter of a Khattiya and no possible
party for you. T will seek another girl for you
who will suit you in caste and family.”

A further example of the low esteem in
which the barber was held is afforded by
another instance : the mother of King Brahma-
datta calls the ascetic Gangamila, a former
barber, “the son of a filth-cleaning barber born
of a low caste ” (hinajacco malamajjano nahApita-
putto IT. 452) and adds the verse:

" “Through asceticism they give up their bad
occupation, through asceticism (they give ap)
their position as barber or potter; conquering
through asceticism, you now call my son by his
name Brahmadatta.”

CoNCLUSION

QWe have come in the course of our
remarks to the lowest rungs of the social ladder.
Since the days of Bernardin de 8t. Pierre
people have always complained of the lot of the
despised classes of India and thrown the res-
ponsibility for their miserable position upon
the priests; people speak very often even to-day
of a4 demon whieh possessed the Indian people in
consequence of the caste-organisation and
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represent the caste as an_ artificial product of
priestly selfishness.{ European travellers when
they first gave us a knowledge of modern India,
made the want of freedom and low position of
the Parias and the rigid organi-
sation of Indian society an
object calling for expressions 'of pity, and
ever since people became acquainted in Brah-
manical literature with a one-sided representa-
tion of the social relations of ancient India, they
believed, as they took the theory for the truth,
to have found here the key to the origin and
development of caste-life.

{The picture which we can draw from our
popular sources of the soeial conditions which
ruled in eastern India about Buddha’s time,
does not give occasion, in my opinion, for a
highly sentimental view, nor does it justify
the theory that the castes were invented by the
priests for establishing and strengthening a
hierarchical social organisation. gl‘he political
influence of the Brihmanas greatly diminished,
especially, in the eastern lands, as compared
with the position and power of the ruling classes
who, leaving out of account special cases, did not
allow much scope for any Brahmanical desire for
power ; even of an intellectual supremacy of the
Brahmanas no trace is to be found in the agefnd
‘the subject with which we have to do, for even.in

[P. 213.]



332

the spiritual province, other classes, especially,
the ruling princely families, challenged the
premier position of the worldly Brihmana caste.
As for the position of the lower classes, it was
not better, but also not worse, than it would
appear to be under similar conditions ; aboriginal
races standing at a low culture-stage are op-
pressed in all ages and times by their more
highly cultured conquerors and employed in a
slave’s work: also similar contrasts between
immense wealth on' the one side and miserable
poverty on the other we meet with wherever a
more highly cultured race wants to use its
superiority even in economical matters, *
{The social organisation of ancient India which
appears to us very. strange, nay, evemn mon-
strous, in the form in which we find it in
the Brahmanical lawbooks in which it is
made into an unalterable system, shows itself
in reality as the necessary development of
conditions imposed by ethnical and cultural
distinetions,) Instead of the
four strictly isolated castes of
the Brahmanical system and the mixed castes
arising from their. combination, we notice a
number of essentially distinet social groups
which in the majority of cases cannot properly
be called “castes,” in which, however, we
see the first germs and beginnings of an

[P, 214.]
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organisation of the modern type. A caste in the,
sense of their own theory only the Brihmanas -
form ; other groups, like the ruling class of
Khattiyas, the class of royal officers, the leading
middleelass families have particular characteris-
tics in common with the jati of the Brihmanas ;
they cannot, however, lay any claim to the de-
signation “caste,” because they lack the essential
characteristics of this; the same is true of the
rest of the jdtis which are sharply distinguished
from the great mass of the people, such as the
guilds of tradesmen and artisans, the lower
professions, the despised and shunned races.
All these jdtis—and in this the Indian society of
that time have their own peculiar, specifically
Indian stamp—are hereditary and to go out of
the circle fixed by birth is- impossible, according
to the rules. -

[So far as they are described in the Jatakas,
the social conditions remained probably un-
‘changed even long after Buddha’s time. When
about two hundred years after Buddha's
death the Greek messenger Megasthenes lived
in the court of Candragupta in. PAtaliputra,
he manifestly found similar conditions. The
Greek reports Which are traceable to him con-
tain a deseription of the Indian society of that
time whieh, it is true, does mnot wholly agree

_. 'ﬁwﬂ' which we can gather from our

. W
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source, but can be brought much more into
agreement with these than with the Brahmanieal
'system.) They give the number of jdtis or
classes (y€vn or pu'pv:) as seven; as the first yevos
they mention the voduwrrac or dphocogot who, as we
have seen, correspond to the Samanas and partly
 to the Brithmanas of our source ; the second ye'vos,
the farmers or yepyo'. can be placed in the same
class with the gahapati or kunfumbika of the Pali
Texts. By the herdsmen and hunters named in
the third place, we have probably to understand
- the low non-Aryan races of the
Jitakas, whilst the fourth
yevos, that of the rgpdra or the vyevos dnuovpyixoy,
agrees' with the artisans of our text. The
remaining three ydm. the ydvs of the warriors
(moquorar), that of the supervisor (¢moxoro. Or
«popo) and that of the king’s councillor (ov/uBoro:
or wvedpa) belong to the category of rhjabhogga,
the officers in the king’s employ. After the
enumeration of the seven yew the Greek sources
- point out as their characteristic feature the. fact
that they did not allow any inter-marriage
and that it was not permissible to pass from
one ydws to another or to follow the profession

of two classes at one and’the satne time. ;
(Later, in the course of centuries, the jdtis,
‘as we know them in the Jatakas, have ex-
perienced continuous changes under the most

(P. 215.]
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divers influences :) the official theory of thes
Brihmanas, ethnical and geographical in- °
fluences, the tendency of the Indians to
schematise, the placing of the concepts
“ profession ” and ** caste ” side by side—all this
has worked upon the jdtis, transformed them
and made them resemble one another more and
more, so far as their essence and organisation
are concerned, until, finally, they became modern
castes, (This process of transformation is in no v
way, as one hears it maintained so often to-day,
broken by Buddhism, nay, not even retarded.
@uddha’s doctrine does not aim at a transforma-
tion or improvement of the social conditionsy
the worldly life and its forms are a matter of
indifference to the virtuous Buddhist who re-
nounces the world. He never raises the ques-
tion whether the worldly life could be different
from what it is but accepts it in its incomplete-
ness and badness as something unchangeable.
Q[‘he-dest—in.v of man, the external organisation of
his earthly life is for the Buddhist a necessary
consequence of his karman, his former deeds:
wealth or poverty, high or low caste, the indi-
vidual has deserved through his deeds in a former
existence.) The Human %ocial order was for the
Indians even of that time a reproduction of
natural life and moved, according to their view,
like this in eternally identical paths ; he who was

L=y
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. born a Candila must—so long as he did not retire
from human society and pass into.asceticism—
‘remain a Candila during his life-time and bear
the lot of such a one, just as everybody who
expiates the sins of former existence by re-
birth as low beast, has to live through the
-whole existence of such a beast till death
makes him pass into another existence.

(The doctrine of karman and re-birth and the
supposition. of an unalterable social order are
closely connected with each other and haye
exercised a mutual influence upon each other
in their further development ; hoth dogmas are

" deeply rooted in the consciousness of the Indian
people and rule their thoughts even to the present
day ) Even today they influence the orga-
nisation of social life and determine its forms:
even the modern castes are, as little as the castes
of ancient India, an artificial product ; on the
other hand, they have grown out of the spirit
of the Indian people whose stamp they bear.)
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At p. 121, for balipititd, vead balipilitd.
At p. 171, for wparajja, vead oparajja.
At p. 182, footnote, for Brakmana, vead brakman.
At p. 206, footnote, for Angus, read Childers.
Atp. 209, for arca, arcd.
At p. 218, footnote, for Saraswati, read Sardrati.
- AL do. for udiecca, read udicya.
At p. 227, for lakshana, vead lakkhana.
At do. , for lakshanakusald, re.d lakkhanakusald,
At do. , for I kshapapdthakd, vead lakkhapapdthakd
At p. 230, for lakshandni, vead lakkhandni
At p. 249 footnote, for Gegetler, read Gazetieer.
At p. 277, for kacchapatavinija, vead kacchaputavdnija.
At p. 309, for pupnamanathivi, read punnamanorathd,
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