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PREFACE

This book contains the series of ten leetures delivered
by me on the “ Evolation of Indian Polity ” under the
Presidency of the Hon. Dr. Sir Asutosh Mookerjee, Presi-
dent of the Council of the Post-Grafluate Studies in Arts
at the Caleutta University in the months of March and
April 1919. The first stage in the evolution, as detailed
in the first lecture, is found universal and as such it
requires no additional proof. The Institution of Elective
Monarchy of Bachelor kings begolten by priests on a
family of queens or cows as they arc called, is peculiar to
India ; and uo other nation has as yet been found to bave
passed through the institution of bachelor kinge to heredi-
tary monarchy which forms the third*stage in the evolu-
tion of Indian polity. In all these stages, the monarchical
element seems to have been under the powers of the Peoples”
Assembly composed of priests, nobles (Rdjas), traders and
Agriculturists (Vis). As stated in the Mimansa S{tras
of Jaimini, the king had no power over land, and was
entitled only to }th of the produce.' Banishment or
degradation of kings was one of the constitutional checks
frequently employed for the prevenfion of the kings’
extravagant proceedings and gambNhg and other vices.?
The same conetitutional gheck seems to have been
employed even in the few Buddhist republics that
prevailed side by side with monarchical institutions.
What stnkingly distinguishes India from the other
contemporary nations in the application of such consti-
tutional checks aa banishment or degradation of tyrannical

! Bee Appendix C.
* Appendix A.



% PREFACE

kings is ite calm and peaceful procedure as contrasted
with the b!oo&y revolutions ac:ompanied with horrible
destrustion of person and property in other nations.
It is Atmamedha, also called prdyopavesa or the vow of
abstinence to death on the part of the people en masse!
till the removal of the cause of their grievances.

[The fourth stage in bhe evolution seems to have been
the Damma-Chakka or Empire of Righteousness of the
Jainas and the Buddhists. The rise of Jainism and
Buaddhism in India is not merely a religious revolt against
the BrAhmanic animal sacrifices but an indirect and per-
suasive apptal t» Vedic kings to abstain from their bloody
warfare and animal sacrifices. Unlike the Frenek revolu-
tion and the American, War of Independence for n¥an’s
rights of equality, fraternity and liberty, the directly reli-
gious and indirectly,political propaganda of the Jainas and
the Buddhists proclaiming equality and fraternity of men
and charity to man and beust alike on the soeio-political
side, and control of passions and renunciation of the world
for Nirvana or final emancipation on the spiritual side has '
with no destruetion of property and person converted
India into a peaceful Damma-Chakka or Empire of
Righteousness and moral law on the ruios of old Brihmanie,
Institutions, swept oﬁ the land together with their direet
privileges and prerog;p,twea‘? This Dhamma-Chakka is
followed in its turn by the revival of old Dravidisn
monarchical institutions undér the control of BrAhman
priests and ministers and privileged castes, as desired by
the politicians of the Kautilya period. The Andhras in
Central India and the Pandyas, Cholas aud Kersalas in the
South stood i in as niuch need of the support of the Brahmans
for their revival as the latter in need of the support of the

Appendix B,



PREFACE xi

Dravidians for the revival of their Vedic cultnre and in-
stitution. ﬁn the Vedic and BrAhmanic literature the
Aryan monarch figured as a Kshatra or soldier paid for
with bali or tax in the furm of agricultural prodnce f8r
pprotection of person and property of the people against
enemies. In the Buddhistic literature he was Gana-dasa!

or servant of the Buddhist Sangha fed by jth of the
agricultural produce of the people. For his guilt, if any,
he wss liable to banishment, degradation or even the
gallows. A monarch of such limited power could never be
thought of as a reliable support of Brdhmaunic eulture just
reviving or almost revived. The old Dravidians who had
hitherto been regarded as Vrishalas or persons pof Stdra,
birth could scarcely afford shelter to BrAhmanic culture.
It wgs therefore necessary to devise a new theory of
monarchy and invest the Dravidian kings ‘with the right
of SArvabhaumatva or power over all the landtand people,
as opposed to the old theory of the MifnfAnsakas that the
king has no right of ownership over land or peaple. A
now theory of theocratic monarchy making the king’s
person divine and investing him with power over land and
people in virtue of his building temples and setting up
of idols of gods in the temples with rich endowments has

been accordingly devised by the Bhatta school of the later
Miménsakas (8th century onwaﬂls_){and is thus stated in
the first Didhiti of the Rjadharmakausiabha by Anantha-
deva, son of Khandadeva, the author *of Bhattadipika on

the Mimansa siitras :—

#In the Sribhigavtha the king is said to sequire his
right of ownership of land of all kinds (Sarvaprakirs
bhimisvamya) only in virtue of his having set up idols of
gods. ‘He aoquires ownership of all the land in virtue of

N 3

B 12, Ancient History of India by R. G. Bhandarkar,



xi1 PREFACE

his setting idols of gods, of the three warlds in virtue of
his ereoting a temple ; of the abode of Brahma in virtue of
his making endowments for the worship of gods; and he
will attain equality with me (God Krishna) in virtue of
his performances of the above three ? Likewise in the
Vishoudharmottara :—* Kings desirous of attaining to
heaven should in the Kali age set up new cities after
erecting temples.” Here the word ecities implies villages
and fortified towns g&lso. The verse quoted from the
Bhégavata lays down that a king who is desirous of acquir-
ing ownership of the cities, villages, towns and the like,
which he establishes, should at first erect temples. Who-
ever is debirous of acquiring such ownership in wirtue of
his being anointed as a king shall also ereet palace and
other buildings at first. Hence it is that in enumerating
the duties of & king, the erection of temples, palaces and
the like are énumerated first. In the verse of the Bhiga-
vata the king is said to acquire his ownemhip of all the
land in virtue of his setting up idols of gods and temples.
In this eonnection there crop up two alternatives : whether
the word ‘mahipdla,’ ‘ king’ in the verse means a person
who is already exercising his royal duties as stated in the
primd facie view in the Jaimini’s Mimfinsf Sutral
or any other person of the ruling caste, as stated in
the conclusion of the commentary on the same sutra ?
It cannot be the fir8t meaning, for in that case there can
be no necessity for the ancintment of sauch a pemon.
Nor is the erection of temple, ete., the daty of a person
who is already exercising his royal duties, for his exercise
of his royal duties is depeudent on his acquisition of that
power in virtue of his erection of temples or the like.
Nor can it be the second, s.c., any person of the ruling

L 11. 8.8
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caste, for in that case the construction of palaces and
temples, etc., which can be undertaken by all, irrespective
of caste and creed, would become a special duty of the
Kshatriya caste. Not so; for though the erection’of
palaces and {emples in general be undertaken by all, still,
the construction of temples and palaces prior to the work
of laying out cities, and villages can be regarded as a
special duty of a person of Kshatriya caste in view of
scquiring the right of sovereignty. In fact only such a
person as is possessed of bravery, martial courage and
other manly qualities befitting him to be a capable pro-
tector of people is taken as worthy of heing anointed as
a king. Hence like qualities such as bravery, courage,
and capacity to protect, the construction of temples and
other buildings befite a person to be a sovereign of the
people.”

[There is no doubt that this new Eheorjr of theocratic
monarchy was universally aceepted in India in mediaeval
period. The existence of a great number of temples in
the ruined capitals of ancient kings in India, especially in
the Dekhan, proves it beyond doubt. It has been usunal
with historians to regard this form of monarchy as despotic.
But I doubt whether the temple-builders of the mediaeval
period were so despotic as they were believed Lo have
been. As a matter of fact effective religious restraint and
priestly domination seem to have bben the characteristic
features of Indian monarchies in general and of medineval
states in special. With this last step ends the evolution
of Indian polity, hu‘mg its growth arrested by Xlaha.
madan conquest of India in the: North, while in the South
s number of Hindu kings vied with each otherin establish-
ing their sovereign rights by studding the land with
temples. Itis true that we regret fo mis® such sweet
snd bewitching " words as Equality, Fraternity, Liberty,
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Self-determination and the like in the political history
of India. Yet I am -inclined to -believe that such reli-
gious and ‘moral restrein‘s as Self-denial, Conquest of
the' Six Passions, Preparation for Moksha or Nirvana by
senunciation frequently preached to the prince and the
poor alike were scarcely less powerful than the constitu-
tional and legal checks of Western nations of modern times.
How far the modern constitutional checks based more on
utilitarian than ethical principles are preferable to religious
or philosophical restraints which are applicable to all is
a question yet to be decided. ]

I shall be guilty of ingratitude if I close the preface
without aclnowledging my thankfulness to Sir Asutosh
Mookerjee, the President and Founder of Post-Graduate
Studies in Arfs in the Caleutta University, for his kind
invitation to me it a great distance from Calcutia to read
a series of lectires on subjects connected with the Artha-
aastra in that Institution which is unique and the only
one of its kind in India, 1 confessthat in my npaturally
ready responce to his generous invitation, I have fallen
far short of what was expected of me as the diseoverer
and translator of the Kauntiliya Arthasastra. For this I
beg to apologize to the worthy President of the Couneil
of Post-Graduate Studies as well as to the world of
scholars at Iarge. My thanks arealso due to the Senate
of the Caleutta University for t{he publication of my

lectures.

M7YSORE,
R. 8.
The 10th September, 1920.
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EvoLUuTION OF INDIAN PoLiTy

LECTURE 1

TRIBAL STATE OF SOCIETY

It is chiefly o woman that man owes his eiyilisation.
Such of her natural (ualities ns sweetness, beauty and love
seem to.hm'e infused or awakened in him the qualitics
that are uevessary for sociability. Taking advantage of
the natural feeling of love which man has for woman,
she seems to have brought him underther inlluenee and
taught him the art of extending that love first lowards
her own children and next to her distant blvod-relations,
While this is as mnuch true of beasts uid birds, the differ-
ence between Dbeasts and birds ou the one hand and man
on the other lics in his retentive memory and his natural
capacity to repeat in word and action the impressions made
on his memory. This natural gift of memory aud tongue
would have enabled him to evolve undey the influence of
woman knowingly or unknowingly ®kiud of society con-
genial for the exercise of his natural talents. But the brute
foree which man has m common with beasts to acquire
and carry off the object of his Iliking, whether woman
or food, seems to have disturbed him very much in his
conseious or unconscious attempt to live a social life with
his woman or women and children. In the earlygstages of
society man like a beast seems to have fought with man
for woman or food.
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EvoLurioN oF INDIAN PoLiTy

——

LECTURE I

TRIBAL STATE OF SOCIETY

It is chiefly to woman that man owes his eciyilisation.
Such of her nataral qualities as sweetness, beauty and love
seem to.ha.ve infused or awakened in him the gualitics
that are necessarv for sociability. Taking alvantage of
the natural feeling of love which man has for woman,
she seems to have bronght him underser inHuence and
taught him the art of extending thal love first towards
her own children and next to her distant blood-relations.
While this is as mueh true of bensts and birds, the differ-
ence belween beasts and birds on the one hand and man
on the other lies in his retentive memory and his natural
capacity to repeat in word and action the impressions made
on his memory. This natural gift of memory aund tongue
would have enabled him to evolve undey the infinence of
woman knowingly or unknowingly #kind of society con-
genial for the exercise of his natural talents. But the brute
foree which man has m common with beasts to acquire
and carry off the object of his liking, whether woman
or food, seems to have disturbed him very muech in his
conscious or unconscious attempt to live s social life with
his woman or women and children, In the earlysstages of
society mgn like a beast seems to have fought with man
for woman or food,



2 EVOLUTION OF INDIAN POLITY [Lko.

Thie kind of herd life seems to be as frue of human
society in its earliest stages as of beasts even now. It
weeds no proof that if human society once existed in such
arude and undeveloped form as this, it was in that stage
maternal or matriarchical rather than paternal or patri-
archical, At thix stage of society il was not possible for
children to recognise their father as easily as their mother
who sucked, protected, and maintained them. The proof
for this lies in the fact that children once went by
their mother’s name instead of by their father's name, a
practice quite oppositc to what now prevails. Words
such as Dmu as, sons of Diti, Vainateyas, sons of Vinath,
K&draveya.s, sons of Kadrl, Anjancya, son -of Anjani,
Jibala, son of JAbalfi, and Jaratkfira, son of Jaratk&ru are
taken as indicative of the uncertainty of the real Begetter
and of the, unsettled condition of the society which ren-
dered promiseuity among women a necessary evil.! The
LétyAyana Srauta Sftra and the NidAna Sidtra of the
Sfma Veda furnish a still more reliable proof of promis-
cuity of early women than this. 1In I. 8, 17-19 the
LétyAyana Srauta lays down that in Agnishtoma Satira
and other sacrifices the Subrahmanya priest should, while
singing the Subrahmanya litany enumerate the names of
the father, grandfather, and great-grand-father as well as
of the son, grandson, and great-grand-son of the sacri-
ficer. After inquiring after the reason for the enumera-
tion of such names, the Nid4na Sutra (ITI. 8) says as
follows :—

“Women are of disorderly conduct. He, the sacrificer,
here before divine and human witnesses, declares after
mounting the eacrificial car the names of those whose
descendapt he is as well as the names of those whom he

! Enoy. Brit., Vol. IX, pp. 20-26.



L] TRIBAL STATE OF SOCIETY 3

calls his own descendants, lest King Soma may mount his
ear (and not come down).”

The Mahabharata furnishes a still clearer proof of thil
in the legend of Svetaketu (Adiparva, Chapter 128,
Kumbbakona Edition) :—

“ Formerlv women were not conlined in their houses
and dependent on husbands and other relatives. They used
to go aboul freely cujoying as besw pleased them. They
did not then adhere to their husbands faithfully and yet
they were not regarded sinful, for that was the sanctionel
custom of the times, That very custom is followed to
thie day by birds and beasts without any exhibition of,
jenlousy. That practice, sanctioned by precedent, is
applayged by great Rishis. The practice is yet regarded
with respect amongst the Northern Kuwrns. Indeed, that
custom, so lenient 10 women, has the sanction of antiquity.
The present practice (of woman beind confined to one
husband for life) has been cstablished but Jately. 1 shall
tell thee now in detail who established it and why. 1t has
been heard by us that there wasa great Rishi named
Uddalaka. He had a son called. Svetaketn who was slse
an ascctic of merit. The present virtnous practice was
established by that Svetaketu in anger. Hear thou the
reason for his anger. One day, in the presence of Sveta-
ketu’s father, a Brahmana came and lholding Svetaketu’s
mother by the hand, told her—* Let b go.” Beholding his
mother seized by the hand apd taken away apparently by
foree, the son, moved By wrath, became very indignant.
Seeing ‘his son indignant Uddalaka addressed him and
said,—“ Be not angry, O Son! 'This is the practice
sanctioned by antiquity. Women of all, orders in this
world are free. Just ae cattle are sitvated so are human
beiugs, foo, within their respective orders. Svetaketu,
however, disapproved of this custom and established
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in the world the present practice both for men and
women.

The conversation of Gautama with Satyakama Jabal
about the uncertainty of the latter’s parentage, ss narrated
in Chhandogys, IV. 4, 5, is another instanee pointing to
the same conclusion.

1 shaM have ocecasion to speak, in connection with the
origin of Kshatriyas,” of a Vedie institution of queens or
cows with no marriage‘tie, a custom on which the peculiar
custom of the Nairs of Malabar seems to have been founded.
Among the Nairs the woman lives with her mother or
brother or in other caees has a house of her own-where she
receives her husbend. “No Nair knows his-father, and
every man looks upon his sister’s children as his heirs.”
(Buchuonan, I1. 412).

These are strong evidences to prove that the faml.lv
system among the Arya.us of India or among tbeir prede-
cessors was of yore rather maternal or matriurchical than
paternal or patriarchical and that it was due to the inabi-
lity of woman to defend herself against her ravisher and
n peculiar kind of moral sense on the part of men.

From this licentious or dissolute state of society in
which safety of person and property was out of question,
the next step in the evolution of sociéty seems to heve
been the formation of a defensive and offensivé’ union
of men and women as a protective measure. A number
of settlements or unions of men and women seews to have
arisen in various places under & common appellation, Gana,
Jana, or Kula. Each Gana or Jana Seems to have nﬂ?p_t'ei
a different badge or banner of an animal, plant, or bird as
its distinguishing mark, and as a device showing the supe-
riority or inferiority in bravery of one Gana to the ofher.
It is a strange coincidence that though widely separated
from each other, different commanities or tribes ¢f men:
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appear to have adopted similar badges or totems as they
are termed hy ethuographers. The totem names of the
North American tribes of Senecas are said to be wolf,
bear, turtle, beaver, deer, snipe, heron, and hawk. TRe
same names gre said to prevail among other tribes known
as Cayygas, Oneidas, Mohawks, and the rest.? The totem
‘names that seem to have once prevailed among tite Aryans
of India are horse, elephant, goat, serpent, dog, cat, rat,
cow, buffalo, tiger, deer, monkey, flon, mungoose, eagle,
owl, crow, cock, peacock, banner, smoke, lion, dog, bull,
ass, elephant, and the like.

There is reliable evidence to prove that the early Aryans
were divided into as many tribes as are indicated by the
names of the beasts, birds, and other objects mentioned
abovee It is an immemorial custom with the Hindus
generally that the suitability of a proposed marriage match
should be based upon day, gens, and othler sstrological
harmonies between the bride and the bridegroom. There
are as muny a8 twenty harmonies or Kfifas, as they are
called, to be ascertained, before the selection of a bride or
bridegroom is declared acceptable. The most historically
though not astrologically important Kdtas or harmonies are
the (1) GanakQta, or tribe-harmony, (2) the Yonikita or
spebies-harmony, (3) the Pakshikfita or bird-harmony,
(4) thd BhutakQta or elements harmony, (5) Ayakita or
prosperity harmony, (6) Varnakita®or class or caste har-
mony, snd (7) Gotraklta or f.um'ly harmony. The way
in which these harmonies are to be found out is thus ex-
plained in the KdlAmrita (Chapter ILI).

Of the 27 stars, some nine stars are assigned to
Devaganas or celestial tribes, some gther nine to Rakshasa-
ganas or demon tribes, and the remaining nine to human

» Egoy. Brit., Vol. IX, p. 20,
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tribes. It is ruled that if both the bride and the bride-
groom have birth-stars belonging to the same tribe, they
are said to have Gana-harmony. These birth-stars should
never belong to inimical tribes such as demoniac and
human, in which case the proposed match should be
given up?

The Yomkﬁt.a. or species-harmony is thus explaived :—

The species are taken to be fourteen :—(1) horse,
(2) elephant, (3) goat, (4) serpeat, (5) dog, (8) cat, (7) rat,
(8) cow, (9) buffalo, (10) tiger, (11) deer, (12) monkey,
(18) lion, (14) mungoose. These together with their
females are made 28. Of the 27 stars, made into 28 with
the addition of the Abhijit, one star is assigned to each
of the 28 species, male and female. It is ruled out that
the couple should have their birth-stars belongicg -to the
same species or such different species as are not naturally
inimical to each other.

« Similarly to each of the five birds such as, eagle, owl,
crow, cock, and peacock, some five and five stats are as-
signed and to the second and third bird one more star is
also assigned to make up 27, If the couple are found to
have such birth-stars as are assigned to the same bird, they
are said to have bird-harmony.

Likewise the 27 stars are distinguished among the so-
called five elements, eprth, air, water, fire and ether. It
is ruled that the birth-stars of the couple should belong to
the same or friendly elements, but never to inimical
elements.

To find out Ayakdta or prosperity-barmony, the astro-
loger is directed to proceed as follows :—

The eight cardinal points, East, South-East, South,
South-West, West, North-West, North and North-East
are dasigna.teﬁ by the names, flag, smoke, lion, dog, bull,
ass, elephant and crow. Out of the 27 stars, three, three
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stars are -assigned to each of the cardinal points and the
remainiog three stars are added to the first three points,
one to each, thus making up 27. The points with their
names being marked on the circumference of a circld)
the fifth point, counting from any initial point, is consi-
dered to be the enemy of the first. The birth-stars of the
couple are considered to be in harmony, if they do not
belong to inimical points.

The class or caste-harmony is thu explained :—

&ome three zodiacal signs are assigned to Brahman
class, some three to Kshatriya clavs, some three to Vaisya
‘and the remaining three to Sudra. If the birth signs of
the bride and bridegroom are of the same class,or if that.
of the bridegroom is of higher class than that of the
bride, ¢hey are said to be in elass-harmony.

The Gotra or family harmony is explained as follows :—

The progenitors of familics are said to be seven :
Marichi, Atri i i
Kratu, The 28 stars with Abhijit ave distributed among
the 7 progenitors at 4 slars to each, The couple are said
to be in family harmony, if their birth stars belong to
different families. -

Mere totemism in & good sense and astrology appear
te be so inseparably mixed up that it is hardly possible to
find out which gave the lead to the other. But as such
totemic pames, if they are totemic at #ll, are fonnd among
savage tribes of other nations wilh no connection with
stars or zodiacal signs, it stands 1o reason to hold that they
are of totemic origif, intended to sanction or prohibit
marriage between persons of (he same totem name and to
acknowledge the duty to support in war or to revenge other
members of the same name. And as civilization advanced
and as tribes of different totems became amalgamated

together by conquest or reconciliation, such totem names
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88 a cat-man, a rat-maid, might have sidll persisted in the
retentive recollection of old men and women and might
Rave led a shrewd astrologer to explain the totem name by
conuecting it with the birth date or birth star of the persons.
That stars, days, months and hours of the day were of
old designated by names of animale, plants, and other
things, is clearly borne out by history.® Thus there is
reason to believe that though KAlAmnrita and other astro-
nomieal treatises are of recent date, still the totem names
recorded in them are of prehistoric origin, traditionally
handed down from generation to generation. Accordingly
even in the Vedas mection seems to have been made of
such totent names as “Sigra, horse-radish, and aja, .goat ™4
in connection with tribes. The way in which the sacrificer
is directed in the Krishnayajurveda (V1. 6, 4, 17) to assign
to the twelfth stake his enemy or a rat seems to imply
the tendency of the times to designate a hostile tribe by
the name, rat. 'The names of the eleven saerificial animals,
enumerated in the Krishnayajurveda (V. 5, 11, 49) may
have some remote connection with totemic custom. Side
by.side with this regulation of marriages by totem names,
as set forth in the first five harmonies mentioned above,
there is also the instibution of gotras or families on patri-
archical basis, prohibiting the marriage of a woman of the
same gotra, as well as of a woman descended from his
paternal or maternal a.qeestors within the sixth degree.
Now the question is how these two eustoms of marriage,
one based upon rational maternal family system and
regulated by totem names of tribes, and the other
connected with families established on patriarchical basis
and indicative of an advanced form of society, are to be

reconciled with each other. The answer is furnished by
- . &

- Puoey. Brit.,, Vol. XXIV, p. 793,
¢ Rigveda, VII. 18, 18,
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a guiding astrological verse commonly quoted by astro-
logers. It is as follows :—

“ Friendship between the lords of the birth-signs of the
bride and bridegroom is essential amonyg the Brahmans ;
regulation of marriage by gana-harmoay (as explained
above) is essential among the Kshatriyas; the distance
of the birth-stars of the bride from that of the bride-
groom (by about 180°) is importaht for the Vaisyas ;
species-harmony (as explamed above) is essential for the
Sudras.”®

From this it can be safely inferred that the Sudras, &
race different from the Arvans, were divided into @ number -
of totemic tribes at war with each other and with families
organifed on maternal basis. It is probable that when
they were taken into the A.rya.‘n fuld rather by reconcilia-
tion than by sword by the iuvading Aryaps, the latter had
incorporated with their own many of their former’s reli-
gious, social and political ¢nstoms and that promiscuity
of women, regulativn of marriage by totemic names, and
Niyoga or the custom of deputing a man tv beget a son on
an appointed wife were customs rather of the Sudras than
of the Aryans. What were the other religious, social, and
politieal custows of the Sudras which the Aryans had incor-
porated with their own i a question that seems to be a rich
mine for explorers. Leaving this knotﬂ question aside, it
may, however, be presumed that when the Aryans invaded,
India they consisted of families organised ou a patriarchical
basis, as vividly described by the following soul-stirring
hymn of the Atharva-veda (1I1. 30) :—

*“ Freedom from hate I bring to you, concord and un-
animity,

3 Bee Kélimrite, Ohapter 8, verse 180,
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1. Love one another as the cow loveth the cslf that
she hath borne.

2. One-minded with his mother let the son be loyal
to his sire. Let the wife, calm and gentle, speak worde
sweet as honey to her lord.

8. ‘No brother hate his brother, no sister to sister be
uokind. Unanimous, with one intent, speak ye yoar:
speech in friendliness.

4. That spell through which gods sever not, nor ever
bear each other hate. '

That spell we lay upon your home, a boud of union for
the men.

6. Intelligent, submissive, rest united, friendly and
kind, bearing the yoke together.

Come speaking sweetly each one to the other. I make
you one-intentioned and rne-minded.

8. Let what drink, your share of food be common,
together with one commeon bond I bind you.

Serve Agni, gathered round him like the spokes about
the chariot nave.

7. With binding charm I make you all united, obeying
one sole leader aud one-minded. Even as the gods who

wateh wud guard jthe Amrit at morn and eve may ye be
kindly-hearted.”

There is also philologicsl evidence to prove that before
the Aryans of India had separated from their brethren, the
Greeks, the Romans, the Celts and others, they had arrived
at a state of society in which families on a constitutional
basis were firmly set up. The following list of words
common $o the three kindred languages Sanskrit, Greek
sad Latin, is a suitable evidence of the forration of
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families on patriarchical basis and of a tribal or democratic
form of Government :—

Banakrit. Groek. Latin, English,
pitar pater pater father
matar mater mater mother

bhratar phratria  frater  brother
naptar anepsios nepos  grandson
jamatar  gambros gener  son-in-law
svasura becura  gocer father-in-law

widhava vidua widow

rajan rex king

rajni regina  queen

patni posis potens  nistress honourable
padati pezos . peditis  footman®
rajata arguros  argentum eilver

dama domos  domos house

vis or vesa foikox vicus housg, village
pur polis ecity

nan nans navis ship

aritra eretmos oar,

From these and ather words, too numernus to guote
here, it may be safely inferred that the Aryaus had already
arrived at a state of society that settled itself in a city
with a raja, tribal chief, but not a king, with padatis,
footmen to guard the city and the agriculturists, carpen-
ters, weavers, black-smiths, gold-smighs and others to
work upon iron, silver and other metafs. There is reason
to believe that like the Greeks and the Romans who had
no monarchical institution when they settled in Europe
after leaving their. original home, the Aryane of Indis.
had no monarehical organisation when they immigrated
into Indis. "The word Rajan which corresponds with
Roman rex, chief, seems to have originally signified a chief
or noblg but not & hereditary monarck, There are a fow
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passages in the Vedas in which Rajan means merely u chief
or a noble which in a number of other passages is used
in the sense of a hereditary monarch. This variation in
§ts sense is evidently due to the evolution of kingship fromn
4n original tribal chieftainship. Western scholars are
inclined to believe that the normnal, though not universal
form of Governmnent in early India was that by kings, as
might be expected in view of the fact that Aryan Indians
were invaders in a kostile territory: a sitnation which, as
in the case of the Aryan invaders of Greece and of the
German invaders of England, resulted almost necessarily
in strengthening the movarchical element of the consti-
tution.® It is also helieved that the Vedic. monarchy was
sometimes heredlba.rv and in others clective, though it is
doubtful whether the election by the people was hetween
the members of the royal family only or extended to
members of all the noble elans.’” But sovereign power, if
monarchical, musi be either hereditary or for life of the
person elected as a monarch. Such does not seem to be the
case with sovereign power in the early Vedic period. As
will be seen later on, persons elected to it were fre-
quently expelled and restored. Frequent attempts to
perform sacrificial offerings and spells for the attainment of
sovereign power by different persons indicate thate
sovereign power in the early Vedic period was certainly
demoeratic and ingecure, based as it was on the ever-
changing popular will, as shown by the frequent attempts
of elected chiefs to control the popnlar passion by spells
and witcheraft. The anarchicaldisturbance due to the
frequent election, expulsion and restoration of chiefs
seems to have led the people to establish monarchical form

" Vedio Index, Vol. II, p. 210.
|2 Vedic Index, fol, 11, p. 211,



1.] TRIBAL STATE OF SOCIETY 18

of governtent on a hereditary basis, as stated both in the
Kautiliya Arthasastra and the Mahabharata.® It is on the
suppusition of the evolution of hereditary monarchy out of
an original democratic or tribal chieftainship that the
use of the word Rajan both in the scnee of a democratie
leader and a hereditary king can find a satisfactory explana-
tion. The following are the passages in which the word
Ra’'an is used in the sense of a noble :— v

¢ He amplifies bis lordly might, gith nobles (rajans)
he slays, even mid alarms he dwells secure.

In great or lesser fight uwone checks him, none sub-
dues,—the wielder of the thunderbolt.” Rig., I. 40, 8.

Here the word rajabhih in plural means many kings, if
it be taken in that sense. There cannot mssi.hly be no
more _than a king to fight wnder the leadership of
Indra.

“If in your dwelliug, or at a noble’s, or at a Brahman’s,
ve, Indra and Agni, loly ones, rejoice® you,

Even from theuce, ye mighty lords, come hither and
drink libationg of the flowing Soma.” Rig., 1. 108, 7.

As Indra and Agni are invoked to come and drink the
libation of “oma in the sacrifice performed by a king,
they cannot be thought of as lingering in another king’s
dwelling.

“ O much invoked, may we subdue all famine and evil
want with store of grain and cattle,

May we allied, as first in ranke with nobles obtain

- possessions by our owo exertion.” Rig., X. 42, 10.

There cannot be many kings with whom the priests
can possibly ally themselves.

“ He who hath store of herbs at hand like nobles amid
an assembly of men,—physician is that sage’s name,
fiend-slayer, chaser of disease.” Rig., X. b?, 6,

*VArthasagtrs, p. 16. (English translation). Mahabharata, Banti.,
Chap. 68, ’
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There cannot possibly be many kings attending an
assembly of people. Hence the word Rajanah must
mean nobles here.

“Seize, Agni, on thy power and firmly hold it :
Contend thou with the friend by way of friendship.
Placed in the centre of our fellow nobles, Agni flash forth,
frequently invoked here.” A. V,, IL 6, 4.

There cannt be many fellow kings. The word
Sajata, fellow or born together, is an spithet qualifying the
word * Rajnah,” nobles.

“ Make me beloved among the gods, beloved among
the nobles, make me dear to every one who sees and to
Sudra antl to Aryan man.” A. V., XIX. 62, 1.

There cannot be many kings in his plaee to whom
the singer wants to endear himself.

 Bestow splendour on onr Brahmans ; bestow splend-
our on our nobles‘; bastow splendour on our Vaisyas and
Sudras ; bestow splendour over splendour oun me.”?

Here the sense of the word Rajasu can possibly be no
other than nobles.

“Just as I speak in endearing terms to people, to
Brahmaus, nobles, Sudras, Aryans and even to my deadly
foe, so may I become dear to gods, to the bestower of gifts ;
may my desire be fulfilled and I may realise this.”10

Here like the \?vo.rds Brahmana, Sudra and Arya, the
Rajanya means s class but not an individual. Hence it
must mean nobles as a class. < (Krishna Yajur¥eds, I. 8, 6)
Since there is reason to believe that individual ownership
of land in severalty was an established custom of Vedic
India, it follows that frequent attempt at sacrificial

'? Tait.§,V.7,6 4 Vsj. 8,18, 48,
10 Tgit.'8, 1.8 6. Vaj. B., 26,2
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performance for the possession of a 'vilhga' (grama) and
of a kingdom (rashtra) must necessarily be rather ‘for its
overlordship than for the possession of the land.  The,
Krishnayajurveda refers to ownership of land in severalty
as follows :—

“ He ghould make an offering to Indra and Agni on
eleven potsherds who has a dispute about u field or with
his neighbours.” II. 2, 2.

The following sacrifices are enjoined for the attainmeut
of lordship over a village or a kingdom :—

“ He who desires a village should offer to the All-gods
the sacrifice for taking possession. His equals are
connected with All-gods; verily he has recourfe to the
All-gods with their own share; verily they subject
his equ;.ls to him ; he becomes possessed of a village.”’!?
(Krishna Yajus, II. 8, 10.)

“ They should be offered for one wha desires the king-
dom ; the Rashtrabhrits are the kingdom ; werily with
the kingdom; he wins the kingdom for him; he
becomes the kingdom ; they should be offeredfor oneself ; the
Rashtrabhrits are the kingdom ; the people are the king-
dom, cattle are the kingdom ;in that he becordes the
highest, heis the kingdom. Verily with the kingdom he
wins the kingdom, be becomes the rickest of Ais equals.
They should be offered for one who desires a village ; the
Rashtrabhrits are the kingdom, 4:s fe‘{awa are the kingdom ;
he becomes possessed of a village. He offers on the dicing
place ; verily on the dicipg plaBe Ae wins his fellows for bim ;
being won they wait wupon him., They should be offered on
the mouth of the chariot for him who desires force ; the
Rashtrabhrite are the force ; verily by force he wins force
for him ; he becomes poseessed of force. 'Thﬂj; should be

'1 Compare Krishns Yaj, II. 2, 1. See also Appendix L
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offered for him who is expelled from his kingdom. To-
all his chariots he should say ‘Be yoked’; verily he yokes
the kingdom for him. The oblations of him whose realm
is not in order are disordered. [e whould take off the
right wheel of his chariot and offer in the box. 8o he
puts in order his oblation ; aud the kinglom comes in
order in " acrl with their comiug into order.” (Krishna
Yaj., III. 4, 8.)

Tt is probable that recourse was had to dice-play and
chaviot-race to decide theelaims of vival competitors for
govereign power over & village or kingdomn. The statement
that “on the dicing-place he wins his fellows and being
"won they Wait upon him * found in above guotation eonfirms
this view. The LAtyAyana Srauta Sutra (VIII. 11, 1) also
presaribes the Vajapeya for who msoever the Brahmans and
the Rajans may place at their head. Both in the Vajapeya
and the Rajasuys dice-play and chariot.race form
an important part of the rite. In the Rajasuya sacrifice the
king (to be elected) is made to step on a tiger skin, under
which iy placel » piece of lewvl representing the head of
Namuchi, on which he tramples. He then performs a
charict-race with sixteen other chariots and plays or
deputes his Akshavapa, dice-player; to play at dice for
him. It appears that his clection to the sovereign power
over the kingdom depended on his success in the chariot-
race or in the dice-play or in both. In addition to war
as a meaus to decide the claims of contending parties
for power or possession, wrestling combat, chariot-race,
or dice-play between two vepresentatives of the contend-
ing parties seems to have been looked upon of old as a
peaceful means to settle the question at issue. The rule
seems to haye been the underlying factor of the dice-play
which is said to have been undertaken by ancient kings
such as Nala and his brother Jayatsena or Pashkara and



1.] TRIBAL STATE OF SOCIETY 11

Yudhishthira and Duryodhana,!? in the very presence of
their electors, the peuple and the priests.

There is also evidence to believe that perhaps owing
to difficulties in deeiding the claims of rival rlaimants to
sovereign power or other ecauses, some states continued to
successfully manage their affairs even without a king.
Zimmer is said to bave found in some Vedic passages
states having no kings. This igestated in the Vedie
Index of Macdonell and Keith :—~

« Zimmer sees traces in one passsage of the Rigveda
that in times of peace there was no king in rome states
the members of the royal family holding eqgal rights.,
He compares this with the state of affairs in early
Germany. But the passage merely shows that the
nobles could be called Rajan and is not decisive for the
sense ascribed to it by Zimmer. Of course this state of
affairs is perfectly possible and is exémplified later in
Buddhistic times.”'?

The Rigveda passage referred to by him runs as
follows :—

“ Where 2 Brahman mects with herbs like nobles in an

assembly, he is called a physiciun fiend-slayer and chaser
of disease.” X. 97, 6.

The Atharva Vedic passages whigh are believed by
Zimmer to convey the same ideawre I. 9; IIL 4; and
IV, 22.

l. “May Indra,’ Pushan, Varuns, Mitra, Agni
beniguant gods, maintain this man in riches.

May the Adityas and the Visvadevas set and support
this man in supremest l1stre.

12 Arthagastra, V, III, 8.
1% Vedic Index, Vol. II, p. 218,
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2. May light, O gods, be around hinmy, Agni, the sun,
all that is bright and golden.

Prostrate beneath our feet his foes and rivals.
~ Uplift him to the loftiest cope off heaven.

3. 'Through that most mighty prayer, O Jatavedas,
wherewith thou bronght milk to strengthen Indra,

Even therewith exalt this man, O Agni, and give him
highest rank among his fellows.

4, T have assumed this sacrifice, O Agni, their hopes,
Their glory and their riches’ fulness.

Prostrate beneath our feet his foes and rivals
Uplift.him to the loftiest cope of heaven.”

AV, I:9,

This is elearly a sacrificial hymn or prayer to strengthen
the claim of » ¢andidate to sovereign power, whether
strong or weak. It follows therefore that the state, to the
lordship of which the candidate aspired, was in the mean-
time in & state of interregnum.

““To thee hath come the kingship with its splendour
On! shine as lord, sole ruler of the people.
King! let all regions of the heavens invite thee.
Here let men wait on thee and before thee. 1,

"The tribesmen shall elect thee for the kingship,

These five oelestial regions, _shall elect thee.

Rest on the height and top of kingly power ; thence as a
Mighty man award us treasures 2.

Kinsmen, inviting thee, shall go to meet thee,

With thee go' Agni as an active herald.

Let worhien and their sons be friendly minded.

Thou, mighty one, shalt see abundant tribute. 3.
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First shall the Asvins, Varuna, and Mitrs, the
Universal gods, and Maruts call thee.

Then turn thy mind to giving gifts of treasure,
Thence, mighty one, distribute wealth among ue.

e

Speed to us hither from the farthest distance
Propitious unto thee be Earth and Heaven.

Even so hath Varuna, this King, asserted, he who
Himself hath called thee: come fhou hither.

Pass to the tribes of men, O Indra, Indra.

Thou with the Varuna hast been found accordant.

To his own place this one (Agni) hath called thee, saying
¢ Let him adore the gods and guide the Clansmen.! 6..

[

The bounteous paths in snndry forms and places,

All in accord, have given thee room and comfort.

Let all these in concert call thee hither.

Live thy tenth decade here, a strong kind ruler.” 7.
A.V, III 4.

“ Exalt and strengthen this my prinee, O Indra,

Make him sole lord and leader of the people.
Scatter his foes, deliver all his rivals into his hand
In struggles for precedence. 1.

Give him a share in village, kine, and horses

And leave his enemy without a portion.

Let him as king be head and chlgf ot princes,

Give up to him, O Indra, every foeman. 2.
L]

Let him be treasure-lord of goodly treasures,

Let bim as king be master of the people.

Grant unto him great power and might, O Indra,

*Aud strip his enemy of strength and vigour. s.

Like milk kine yielding milk for warm lib&tions,
Shdwer, Heaven and Earth, on him full many a blessing.
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May he as king be Indra’s well-beloved,
The darling of the kine, the plante, and the cattle. 4.

I join in league with thee Victorious Indra,

With whom men conquer and are never defeated.

He shall make thee the folk's sole lord and leader

Shn].l make thee highest of all human rulers. 5.

Supreme art thou, beneath thee are thy rivals,

And all, O king, who were thine adversaries.

Sole lord and leader and allied with Indra, bring,
Congquer, thy foemen’s goods and treasures. G.

Consame, with lion aspeet, all their hamlets, with
"Miger*aspect, drive away thy foemen.

Sole Lord and leader and allied, with Indra,

Seize, econquer, thine enemies’ possessions.” 7.

In the first of these two hymns, the elected king eeems
to have been ard outsider, as he was expecied to “speed
thither from farthest distance.” In the second, the right
of the elected king to a share in the village-producs, and
kine and horses in accordance with the custom of the
monarchical states of those times is already clearly speci-
fied. It follows therefore that in these two instances the
states were of a republican pattern in government.

Still more conclusive is the evidence furnished by the
Aitareya and Taittiriya Brahmanas about the existence
of republics during the Vedic period ;—

“'The Devas said, it is op account of our having no
king that the Asuras defeat us. Let us elect a king. All
consented. They elected Sowa their king. Headed by
King Soma, they were victorious in all’ directions.”
(Ait. Br, 1. 14).

“The Revas and Asuras joined in battle. Then Praja-
pati concealed his eldest son Indra, lest he might ha killed
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Ly the m‘ighty Asures. Prahlada, the son of Kayadhu
likewise concealed his son Virochana, lest he might be
killed by the Devas. The Dovas went to Prajapati and
said : there can possibly be no battle for u state having no
king (for ite leader). T'heyv courted Indra to be their king
with eacrifices.” (Tait Br., I. 5, 9).

The Ambattha Suttanta of the Ruddhists (I. T13) and
the Arthasastra of Kautilya (XI. 1) refer in unmistak-
able terms to the existence of republics or corporations
of warriors (Kshatriya Sreni) with the title of Rajans
even so late as the Buddhistic period, when a greater
portion of India was divided into a number of hereditary
monarchical states. :

Likewiee both the Arthasastra (I. 13) and the Maha-
bharata (Rejadharma Parva, Chapter 67) speak of a
period when the Aryans had no monarchical institutions,
and elected Manu to be their king for the first time in
their history.

Hence it may be safely asserted that when the Aryans
invaded India, they were divided into a number of Ganas
o Janas corresponding to the Roman Gens and Gentes
and the Greek Genos, each Gens being a republic or
demoeracy with no king, and that during the Vedic and
Brahminic periods a number of the Janas passed into elec-
tive monarchies, while a few retained their republiean form
even so late as the Buddhist period.'."

We have no reliable information as to what their eco-
nomical and administrative *condition was at the remote
period. Still from what Hindu astrologers traditionally
say of planetary constitution with reference to its influence
on the economic and administrative condition of human
society, some information may be gathered about the

2

14 Buddhist India by Rhys Davids, p. 10,
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economical and administrative constitution of the republics.
According to the astrologers the planetary world is believed
to consist of nine primary Nayakas or lords, suchasa
king, minister, commander of the army, superintendent of
crops, superintendent of grains, superintendent of barter
(argha), superintendent of clouds, superintendent of lignids,
and that of dry things. Then there are seven secondary
leaders, as the Iords of horses, of elephants, of cows, of
sheep, of buffaloes, of camels, and of asses. Then a set
of ten subordinate lords, such as londs of gods, of men,
of wealth, of cloth, of gems, of women, of trees, of beasts,
of goods, and of trade. 'T'hen follows a set of _five, as lords
‘of the treasury, of war, of ornaments, of edict (ajna)
gnd of transactions. Then another set of five, as the lords
of learning, of happiness, of counsel, of work; and of
bravery. The division of these 36 lords into five groups
is evidently an jpdication of successive later additions.
Accordingly they may be reduced to nine, as (1) a lord of
war, (2) a lord of crops, (3) one of graine, (4) one of
trade and barter, (5) one of cattle and beasts, (8) one of
water, (7) one of forests, (8) one of clothings and imple-
ments and (9) one of disputes (Vyavahara).

Of these, the duty of the lord of war is clear enough
and it is he on whom lay the most important duty, the
protection of the gens against enemies. The duty of the
one of the two l:irlc.ls of crops and grains seems to have
been the supervision of crops and harvests and protection
of them from wild tribestand beasts. In the absence
of currency it was not an easy task to settle the rate
of barter of things and a separate officer seems to
have been appointed for the purpose of fixing the rate, at
which thmgs had to be bartered. The lord of cattle had
to lead the cattle of the gens as a whole to pasture and

graze them and bring them back to the village in the
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evening, as is still a custom in & number of villages even
now. The duty of the lord of water was evidently the
regulation of water of the village tank or lake, or river for
drinking or irrigation of ecrops. The appointment of a
lord of clothings and implements was of course for the
purpose of giving facilities for the production of ¢lothing
and weaving and agricultural implements. Lastly it was
the duty of the lord of disputes, to scitle the eivil disputes
of the people and to punish the criminals, perhaps fol-
iowing the opinion of the village elders assembled in the
public ground or hall on important cases. If there wasa
lord of learning in addition, he might have been the village
priest whose business was, as still prevalent in a number
of villages, to perform the sacrifices, to conduct the mar-
riages, funerals and religious functions, to lix the time of
sowing and reaping and to impart knowledge to the village
boys. It need not be stated that all these officers were
meintained, as they are even now, at the expense of the
village as a whole.

Land was held in severalty ! ®‘and each family devoted
itsclf to its agricultural or industrial pursuits eeverally.
Hunting, fisbing, collection of forest produce, repair of
village tanks and other big projects were, as they are even
now, carried out on communal or co-operative basis.
Lending and borr owing of grains at inderest was a preva-
lent enstom. Division of parental *property among the
male children during or after the life of the father was an
established custom even during the Vedic period.'® Caste
was nuknown, but the people were divided into four classes,
the Brahmans, Kshatriyas, Vaisyas, and the Sudrass.
There was intermarriage among the classes, the lower class,

a

¢° Tait. Bamhita, IL 8, L.y
1® Tait Samhita, 11, 8.1, Bee wiso Appendix II, .



24 EVOLUTION OF INDIAN POLITY [Lsc. I.

however, not being permitted to marry a maiden of an
upper class. There was interdining among the four classes,
the Sudras being employed as cooks. Gambling was a
painful vice of the times. Kven kings lost their kingdoms
and even their wives by taking to gambling,.

Such seems to be in brief the nature of the little
republics of the Indian Aryans when they invaded and
occupied the North Western parts of India. Whether this
deserves the name of a republic or demoeracy or tribal
state of society is a question that may be conveniently left
to the taste of historians.



LECTURE 1II

ELECTIVE MONARCHY

The division of the Hindus originally into four classes,
the Brahmans, the Kshatriyas, the Vaisyas, and the
Suadras and later iuto rigid castes bearing the same names
is of Indian origin, as no trace of %such division is found
among the Greeks, the Romans, and other branches of the
Indo-European race. It is true that the Aryans of the
Waest, too, had their priests, warriors, traders, and husband-
men like their brethren of India, but still thera was not
among them such distinet classification of social grades
which, with later restrictions as to connnbium and com-
mensality, easily passed into isolated castes. Nor are the
class pames Indo-European in origin. Even'in some elec-
tion hymus, the elected man is found do;ignatad not even
a8 a Kshatriya, but merely as man by the use of the
demonstrative pronoun ‘this.” Tt is probable thercfore
that the word Kshatriya, protector from wounds, is a later
Indian or Indo-Iranian word derived to designate a sepa-
rate class of later formation. So long as no need was felt
for the institution of a separate Kshatriya class to defend the
hearth and home of the invading Aryaas, the general term
used to designate a king elected for lif8 or for a definite
period was Raja, noble, corresponding’to the Roman Reo. Tt
is a historical fact admitted by almost all Western scholars
that when the Aryans invaded Indis, their leaders were not
monarchs, but brave warriors elected for the oceasion.'?
Such occasional election of a warrior to defend them against
their externsl enemies, does not seem to have answered their
purpose after they settled themselves in the couatry. They

R J
_ ' Rig, X.178. A.V, I 9: Tait. Bamhits, I. 8, 10.
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seem to have felt the need for the electioa of a permanentehief
to be at their head and earry on the internal administration
of their settlements. Thie view is corroborated both by
the Arthasastra and the Mahabharata. The Arthasastra
says (L. 13) :—

“ People, suffering from anarchy as illustrated by the
proverbial tendency of a large fish swallowing a small
one, first elected Manu Vaivasvata to be their king and
allotted one-sixth of the grains grown and one-tenth of
the merchandise as soversign dues.”!®

How they elected their king, and whom they elected
and for what period are questions that cannot be sabis-
factorily answered. It is probable that as dice-play and
‘chariot race are found forming part of the goronation
rite, the successful candidate in one or two of those games
seems to be the one that was selected by the people for
the coveted post.'? The statement made in the Rigveda
(X. 34, 8) that the king- himself pays homage and
reveres the dice does not seem to mean a gamester’s respect
to an amusement. Though at a later period when here-
ditary wmonarchy was firmly established in the land,
these two games in connection with the coronation rite
of the kings had become merely symbolie, there is no
reason to disbelieve that their connection with the rite
originated from the custom of making the kingdom s
reward for successin the games. Though the proffered
prize in a chariot race was a thousand cattle (Rig., VL. 45),
there is no reason to believe that the prize in all cases
was of the same kind, but never a kingdom.??

. The trouble which an elected chief had to contend
against seems fo have been threefold : trouble due to

'*  Vedic Index, Vol. 1T, p. 20. Mahabharats, Bejadharma Parva,
Chap. 67.

3% Tai, Bambita, I. 8, 10.11 and II. 2, 1.

*o  Rig., VIII. 70 and II. 31.
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external foes or aboriginal people, and that due to his
own kinsmen, and Jastly his disagreement with the
assembly of the people. In the earliest period when
a separate Kshairiya class was not yet established, the
only trouble which the eclected chief or Raja had to
contend against was the frequent attack of the Aryan
settlements by the aboriginal people. In the course of
time the Aryans seem to have got rid of this partly by
conquering and enslaving the native tribes and partly by
taking them into the Aryan fold by extending to them
right of connubium and commensality. The employ-
ment of Sudras as cooks and servants in the houses of even
the Aryan priests, the marriage?! of Sudra women by the
Aryans, and the privilege,?? granted to the sons of Brah-
mans by Sudra wives, of becoming Brahmans and of
exercising even priestly functions are historical instances
of the conciliatory policy of the inva.ders.. Even cnslaved
men and women of the Sudras seem to have been al-
lowed to take part in the most solemn sacrifices of the
Aryans. Milking the cows in sacrifices ie & function
entrusted to Sudras and the completion of the Gavam
Ayana sacrifice is marked by the dancing of Sudra women.
That at a later period of the history of the Aryans
Sudras were allowed even the right of becoming kings in
many of the Aryan kingdoms, is an undeniable historical
fact. Why the Chandalas were ndt granted rights
and privileges similar to those which the Sudras
succeeded in getting from the Aryans, is a question
that requires further investigation. It is however pro-
bable that they belonged to an earlier aboriginal race,
too firmly inclined to its own wild and losthsome way
of living.
21 Kalivarjya prakarans, Smritichandriks, Vol. I.
o? Litydyans Srautasuirs, Dasapeyn Bacrifice,
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When the troubles due to aboriginml race were thus
removed, the priestly class together with the people seem
to have turned their attention to the question of electing
s king. It was a question of internal administration.
A ekilful administrator, ecapable of = governing the
people in accordance with their customs, and with
no domestic troubles of his own, was the one that
was urgently needed. The priests seem to have thought
that a bachelor king with no domestie ties of his own
would best serve their purpose. Accordingly they seem.
to have established an institution of queens, on the eldest
of whom it was, as will be shown later on, the duty of the
‘chief priest to beget a prince. It appears that the prince had
to live a celebate life and rule the kingdom in accordance
with the wishes of the people’s assembly. While this
new departure removed the inherent difficulties of. elec-
tion, it seems to have occasioned some new troubles.
There seems to have arisen a mnew class of princes or
Kshatriyas, as they were called, and while the kinsmen of
the ruling prince endeavoured to spatech the kingdom in
the interests of some one else of their own class, the
raling' princes themselves, one after another, seem to
have been fighting with the priests for their own right of
marriage and for hereditary monarchy. In some Aryan
gsettlements the priests seem to have made a compromise
with their rulers anfl set up hereditary monarchies while
in others, the d:spube between the priests and the rulers
seems to have occasioned a cicil war which, as will be seen
Jater on, ended disastrously for the priests. These and
other troubles of elective monarchy are clearly hinted,
not expressed, in the following election hymns of the
Rigveda and Atharvaveda :—

“And they (the Asuras), like people who eleet their
rulers, have in abhorrence turned away from Vritr..”%?

** Big, X. 124, 8,
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l. “Be with us; I have chosen thee : stand stead-
fast and immoveable.

Let all the people wish for thee ; let not thy kingship
fall away.

2. Be even here ; fall not away : be like a mountain
unremoved.

Stand steadfast here like Indra'’s self, and hold the
kingship in. thy grasp.

8. This man hath Indra established, made secure by
strong oblations’ power.

May Soma speak a benison, and Brahmanaspati on
him.

4. Firm is the sky and firm the earth, steadfast also
are the hills.

Steadfast is all this living world, and steadfast is this
king of men. ‘*.

8. On constant Soma let us thigk with constant
sacrificial gift.

And then may Indra make the class bring tribule unto
thee alone.” Rig., X. 173.

2. “ Subduing those who rival us, subduing all
malignities.

Withstand the man who menaces, withstand the man
who angers us.

3. Soma and Savitar, the gods, bave made thee a
vietorious king.

All elements bave aided thee, to make thee general
conqueror.

5. Slayer of rivals, rivalless, victorious, with royal
sway, over these beinge may I rule.

May I be sovereign of the folk.” 24

The points to be noticed in these three hymns are Mm

right of the people to elect, (2) the custom of collecting
- ;

'+ Rigveds, X. 174. Compare A. V., VL. 87.
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tribute or {ax from the clans or people as contrasted from
priests who were exempl from taxation, (3) and the trouble
due to rivals.

“The Being lays the sap of life in beings : he hath
become the sovereign lord of creatures.

Yama comes to this man’s royal conseeration : let him as
king own and allow this kingdom.

2. Come forward, turn not back in scorn, strong
guardian, slayer of tky foes.

Approach, O Gladdener of thy friends, the Gods bave
blessed and strengthened thee.

3. All waited on him as he came to meet -them. He
self-resplendent moves endued with glory.
" That is the royal hero’s lofty nature! he, manifold,
hath gained immortal powers. ’

4. Stride forth to heaven’s broad regions, thou, a tiger,
on a tiger’s skin.

Let all the people long for thee; let heavenly floods
be rich in milk,

b. Heaven’s waters joyous in their milk, the waters of
the middle air and those that earth containeth—

I with the gathered power and might of all these
waters sprinkle thee.

6. The heavenly waters rich in milk have sprinkled
thee with power and ‘might to be the Gladdener of thy
friends. May Savitar so fashion thee.

These, compassing the tiger, rouse the lion to great
joy and blies.

As strong floods purify the standing ocean,

So men adorn the leopard in the waters.”

A.V,1IV.8

“1. T win the love of Indra that his friend may reach
yet higher state.
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Increase, as rain the grass, this man’s dominson and his
lofty fame.

2. Confirm the priucely power in him, Agni and Soma
grant him wealth.

In all the circuit of his rule make him yet higher
for your friend.?®

3. The man who shows us emmily, whether a stranger
or akin,

Thou w;lt give up entire lo me who sacrifice and prees
the juice.” (A. V., VI 54.)

Observe the keen anxiety felt here for the security
of the kingly power, due to enemies both internal and
external.

“1. Firm is the sky, firm the earth, and firm is all this
living world.

Firm are the mountaivs on their bave and stedfast is
this king of men.

2. Stedfast may Varuna the king, stedfast the god
Brihaspati,

Stedfast may Indra, stedfast, oo, may Agui keep thy
stedfast reign.

3. Firm, never to be shaken, crush thy foemen, under
thy feet lay those who strive against thee.

One-minded, true to thee be all the regions; faithful
to thee, the firm, be this assembly.” (A. V., VI. 88.)2¢

The important point worthy of lotice in the above
hymn is the dependence of the km;,ly power on the faith-
fulness of the assembly.—

“1. Do ye. O Brahmanasputi, invest for royal sway
this man

With that wherewith the deities invested Savitar the
god.

—_—

7% Compare A. V., L 9; and 1V. 22,
1% Compare A. V., VI. 86.
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2. Invest this Indra for long life. invest bim for great
princely power,

That 1 may lead him on to eld, that he may watch his
princedom long.

3. Tnvest this Soma for long life, invest him for great
hearing power,

That I may lead him on to eld, that he may wateh over
hearing long.

4. For us, surround him, cover him with splendour,

Give him long life and death when age removes him.

‘This garment hath Brihaspati presented to Soma,
to the kipg, to wrap about him.

5. Advance to good old age! endue the mantle. Be
shou our Aeifers’ guard from imprecation (Grishtinam abhi-
sastipa).

Live thou a hundred full and plenteous autumns and
wrap thee in prosperlty of riches,

6. Thou for our weal hast clothed thee in this gar-
ment, thou hast become our cow’s sure guard from engses
(Vasanam abhisastipa).

Live thou a hundred full and plenteous autumns:
thou living, fair thyself, shalt deal fortir-treasures.

7. In every need, in every fray we call, as friends to
succour us, Indra the mightiest of all.

Gold coloured, undecaying, surrounded with heroes,
dwell, dying in old age, with people round thee.

8. This is the spoken word of Agni, Soms, Brihaspati,
and Savitar, and Indra.” (A. V., XIX. 34.)

“ Desiring bliss, at first, ligi®finding Rishis began
religious rite and holy fervour.

Thence energy was born, and might, and kingship ;

So this man let gathered gods incline them.”

A. V., XIX, 41.
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While hymn No. 41 gives to the HKishis the credit of
establishing elective monarchy, the other hymn (No. 24)
seems to restrict the period of monarchy to the life of the
elected individual, us clearly pointed out in verses ¢ and 7,
The people’s call on the elected king to be their heifers’
guard and the assumed consent of the king to be their
cows’ sure guard from curses is evidently a reference to the
oocasional condemnation of the iastitution of queens or
cows on the part of a few clectad kings. The motive for
hurling imprecations on cows can have no satisfactory
explanation unless cows are taken to mean queens, the
mothers of the Kshatriyas. 'I'his question will, however,
be discussed at length in conuection with theorigin of
Kshatriyas later on. What is however meant by the impre-
cations and curses of the cows is the attempt of the bache-
lor kings to put an end to the institution of queens on
whom the Brahmans had the right of begul-ting'; the ruling
princes and the warrior Kshatriyas, and to establish here-
ditary monarchy in its stead by marrying themselveg, So
long as the Kshatriyas could not succeed in their attempt
to set up hereditary monarchies, the ruling kings, though
bachelors, were not free from troubles. While they had
to contend on the one hand with their brother princes who
seem to have made frequent attempts to eviet the clected
king and seize the throne, the trouble duc to the dissatis-
faction of the people on the other seems “to have been slso
immense. This two-fold trouble is referred to iu the follow-
ing hymns of the Atharvavedat—

“1, 'This parna-amulet hath cume, strong and destroy-
ing with it strength my rivals.

The power of the gods, the plants’ sweet essence,

May it incite me cease'essly with vigour.

2. O Parpa-amulet, in me set firmly might and

opulence.®
a
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Within the compass of my rule may I be rooted and
supreme.
That dear mysterious amulet which gods have set within
the tree. ;
3. ' May the gods grant to me to wear together with
extended life.
Ae gift, by Varuna instructed, Parna hath come, the
mighty strength of Soma.
4. This would I, brightly shining, love and echerish
for long life lasting througi a hundred autumns.
5. The Parpa-charm hath come to me for great secu-
_rity fromwil]. i
That I may be exalted, yea, above the wealth of
Aryaman.
6. Sagacious builders of the car, eclever and skilful
artisans,— -
Make all the taen on every side, Parna, obedient to
my will.
7. The nobles and makers of the kings, troopleaders,
masters of the horse,

]Mal:a all the men on every side, Parna, obedient to my
will.

Thou, Parna, art my body's guard, man kin by birtk
to me & man.

With splendouy of the circling year, I bind thee, on
me, Amulet 1” (A, V,, IIL 5.)

“ We bend together all your (kinsmen’s) minds, your
vows and purposes we bend.

We bend together you who stand apart with hopes
opposed to ours.

I with my spirit seize and hold your spirits.

Follow with thought and wish my thoughts and
wishes,

I make your hearts the thralls of my dominion |
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On mé attendant come the way I guide you.”
A. V., III 8, 6-6.
“ Unanimous, ye kinsmen, come united, come to the
glory of this mighty guardian.
The inclination which your hearts have harboured, the
purpose which hath occupied your spirits,
This I annul with eacrifice and butter.
In me be your sweet resting place, O Kinsmen.
Staud even here, forsuke me not., Before us may
Pushan make your path unfit to travel.”
AV, VI 78, 1.8.
““ Close gathered be your bodies! be your minds and
vows in unison !
Hero present Brahmanaspati and Bhaga bave aesembled
you.
Let there be union vf your minds, let there be union
of your hearts.
Al that is troubled in your lot withethis I mend and
harmonize.
As, free from jeslousy, the strong Adityas have heen
the Vasu’s and Rudra's fellows,
So free from jealousy, Lord of three titles
Cause thou tkese people here 1o be one-minded.”
A.V, VL 74.
“We bend your minds in unison, bend in harmony
your hopes and plans.
You, there, who turn to sundered®ways, we bend end
bow in unisun.
I with my spirit make your spirits captive !
These with their thoughts follow my thoughts and
wishes. .
I make your hearts submissive to mine orders ;

Closely attending go where I precede you.”
A. V., VI 94,
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“ Subdue with conquering might his cther rivals, those’
yel unborn repel, O Jatavedas.

For great felicity protect this kingdom, and in this
man let all the gods be joyful.”

A. 'V, VII, 3b.

“To me hath this word given by Agni, fame, force
and might, and strength and life and lustre.

May Agni, too, bggtow on me three times a hundred
manly powers.

For mighty strength, for action, 1 receive thee, for
macly power, to last a hundred autumns,

For conquering strength, and energy and vigour.

I faston thee, for chieftainship, for bearing royal
dominson through a hundred aulumns,’’??

A. V., XIX, 87.

While it is clearly stated in these and other Lymns
that the troubles of the elected monarch were due to
chariot-makers, artisans,. troopleaders, masters of the
horse, the king-makers or priests, his kinsmen, and lastly
the people at large, there is no mention made in any of
the hymns of troubles due to sons and wives, a lurking
domegtic danger, prevalent at a later period, as set forth in
the Artharastra of Kautilya.2®

The custom mentionel in A. V., XIX. 87 of
fastening an amt‘:l?t. with the desire of making the
kingship last through a hundred years pvints to the
election of individuals to kingship only for life. This is
eonfirmed also by the steps taken by the people to dethrone
and banish an elected chief on account of his oppression
and misgovernment. The banishment of an elected chief

27 Of. A. V., V1.97; VI, 78; 90.
#% Artha., Book I. Obaps. 17, 18, 20, 21,
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and the restoration of an expelled king are thus alluded
to in the following hymns of the Atharvaveda :—

“ This thunderbolt shall take 1its fill of order,
Scare life away and overthrow the kingdum,
Tear necks in pieces, rend the hopes asunder,
Even as the lord of might the neck of Vritra.

Down, down beneath the conqueror, let him not rise,
concealed in earth, but lioc down-smittgn, with the bolt.

Seek out the fierce oppressor, yea, strike ouly the
oppressor dead.

Down on the fierce oppressor’s head strike at full length,
O ihanderbolt.” (A. V., VI. 134))

1. Loudly he roared. Here Iet him labour deftly.
Spread, Agni, over spacious earth and heaven,
Let Marats who possess all treasures yoke thee. DBring
him who reverently paid oblations.
2. Though he be far away, let the red horses bring,
Indra, bring the sage to us and friendship,
Since with Sautramani the gods for him overpower
Gayatri, Brihati, and hymn of praises.
3. King Varuna call thee hither from the waters!
I'rom hill, and mountains Soma call thee hither !
Let Indra call thee hither to these people.
Fly hither to these people as a faleon.
4. May the hawk bring the mah who must be
summoned.
From far away, ¢n alien land, an exile.
May both the Asvios make thy path-way easy.
Coine and unite yourself with him, ye kinsmen.
6. Let thine opponents call thee back.

Thy friends have chosen thee again.
Indra and Agni, all the gods have kept thy home

amid thétribe.
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He who disputes our calling thee, be be a stranger or
-akin,

Drive him, O Indra, far away, and do thou bring this
man to us.”?? (A.V,, 1II. 8.)

The Taittiriya Samhita also enjoins a sacrifice®® for
the purpose of averting an impending expulsion of a king
as follows :—

“+Q Aditi, do thou confirm ’; with these worde he who
is being expelled shauld take the fost-dust of him (who is
expelling). ‘Aditi is this earth, Verily she confirms the
kingdom for him.”” (II. 3. 1.)

The peaceful and quiet performances of necessary sacri-
fices in, accordance with the belief of those times to
celebrate the grand events of the election of a new king
or of the restoration of an exiled king clearly indicates
that it was no revolutionary act attended with bloodshed.
Nor is there any reason to suppose that kingship during
the Vedie period, whether elective or hereditary, was quite
insecure and that uo king’s life was safe. Considering
the frequent election of kings to vacancies caused by death
or expulsion of elected chiefs on account of their unfit-
ness, the election and restoration hymns that are still
preserved in the Vedas appear to be too few. Tn interpret
them as a sure sign of the insecurity of royal power is to
forget the necessity which the invading Aryans had for
showing their unked front against the hostile aboriginal
tribes. The spells, charms, and sacrifices, performed by
ohiefs to recover their lgst sovereignty or the loyal
affection of their kinsmen or of the people at large point
rather to the natural administrative difficulty of the times
than to tyrannical designe of the royal clans or to the

** Compare A. V., I. 20 and III, 4.
*® For having recourse to sscrifice as s political weapon, 890
Appendix TI.
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turbulent pature of the people. So long as the kings
made no attempte to establish hereditary monarchies in the
place of elective monarchy of the early period, they could
rely on the strong support of the priests and the people
agaiost their clansmen. It is only at alater period of the
history of the Aryans in India that we hear of a terrible
internecine civil war between the Brahmans and the
Kshatriyas, as illustrated by the conflict between Visva-
mitra and Vasishtba and Parasurama aud the Kartaviryas.
By that time the Aryans seem to have succeeded in so
firmly establishing themselves in theland and in so skil-
fully and carefully solving the race-question by taking the
aboriginal Sudras into the Aryan fold, extending to them
the right of connubium and® commensalism that there was
no alien race-question at the time of the civil war to make
the situation worse for the Aryans. It follows, therefore,
that royal power was neither insecure nor elective some-
times and hereditary at others, as Macdonell and Keith are
inclined to believe.®!

It was quite secure and was quite powerful to show its
united front to the hostile Dasyus or natives so as to
Aryanise them partly by conquest and partly by conciliatory
measures. If was also elective and of the same constitutional
type that is still prevalent in the South Indian States of
Travaucore and Cochin, of which it i, as will be seen
later on, the source. This electivesmonarchy continued
till it was set aside by hereditary monarchy somewhere
about the times of Visvamitra'and Parasurama 3?

21 Vedio Index, Vol. TI, p. 811,
32 1700 B. 0. (8ce 3avam Ayana, the Vedic Ers.)



LECTURE III
True Oricin or THE KsuaTrivas

Before going to read my paper on the Origin of the
Kshatriyas, 1 think 1t necessary to draw your attention to
some of the inportant points noted in my paper on ‘“ The
Evolution of Castes,” which I read in the Mythic Society
at Bangalore some ycars ago.

I. The most important point to which I want to draw
your attention is the meaningeof the word caste Caste
meaus a social exclusiveness with reference to diet and
marriage. So long asa Hindu, whether a  Brehman,
Kshatriya, Vaisys or Sudra, observes his social or rommunal
rules about the articles of diet he eafs and abont the
woman he marries, he is regarded 1o maintain his caste and
to lose it the moment he infringes the rules of dietary and
marriage. Birth and ritusls are secondary, for there is
evidence to prove that the offspring of Bralimans and non-
Brahman women used to become Brabmans and that reli-
gious rites were changed from time to time.

Even now all that people care to know about a man’s
observance of his caste is where he eats and what he cats
and whom he has married. These two things are visible
while birth and obscrvancé of rituals are invisible. The
Lords and Commons of England, now two classes, will, be-
come two castes tho moment they cease to intermarry
and interdine with each other.

II. The mext point to be noticed is that the
Hindus of the pre-Buddhistic period had nv sueh rules
of diet and marriage as prevented them from interdining
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and intermarrying with other people. Animal food and
liquor also formed part of their diet.®3

They married women of other races also. Usually s
Brahman had four wives corresponding to the four classes ;
Kshatriya, three ; Vaisya, two ; and a Sudra one or many
of his own class. They all employed Sudra cooks in their
houses. Sons begotten by Brahmans on non-Brabman
women were free to exercise the functions of Brahmans.®*
Hence the words, Brahmans, Kshatriyas, Vaisyas and
Sudras were namcs of classes rather than of castes during
the pre-Buddhistic period.

II1. With the appearance of Buddhism, all this chsng-
ed. Though Buddhism did not preach caste, it vehemently
denounced certain customs, the disappearance of which
brought about caste into existence. It denounced flesh-
eating and plurality of wives and denied Nirvana to those
who were addicted to animal sacrifices, flcsh-eating and
sexual indalgence. The Brahmans gave up those two con-
demned customs and, as a result, formed themselves into
castes mainly with the intention of keeping up their
dietary and marriage rules. The other classes, too, fol-
lowed them and formed separate castes.

This is the summary of my paper on the evolution of
castes and.as the second patt of that paper has important
beariug on the subject under cousideration, I am going to
read it before you once more.

If words have their own biography to tell, as
Professor Max Muller oncd pnt it, there are some
Vedic words and hymus that appear to tell a tale different
from what later Puranic writers took them to mean.
The words that appear to have played an important

33 Vide Apostamba.
3% Fide Litylyans, IX. 3, 6 and Apastambe, II. b, 11,
a8
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part in tke history of the origin of the Kshatriys class are
(1) Brahmajdya, (2) Brahmagavi, (3) Vasa, (4) Prieni, (5)
Go, and (8) Kdwadhenu. Of these the first five are Vedic
and the last Puranic. The literal meaning of the first
word ¢ Brahmajiya’ is the wife of a Brahman or priest,
and it is used in that sensc both in the Rigveda (X. 109)
and the Atharvaveda. (V. 17). Her abduction by =
Kshatriya or rather a Kshatriya King and her subsequent
restoration to her husband, the pricst, form the subject
matter of the two hymns in which that word oecurs.

The word * Brahmagavi ’ means the cow of a Brahman
or priest and is used in that sense in the fifth hymn of
the twelféh Kaonda of the Atharvaveda.

The word ¢ Vasa,” a barren or powerful cow, as inter-
preted by Sayana and others, is found in the fourth hymn
of the twelfth Kanda of the same Veda.

The word ¢ Gy¢,' a Brahman’s or priest’s cow, is found
in the eighteenth aud nineteenth hymns of the fifth Kanda
of the Atharvaveda. The disastrous consequences that
would befall a Kshatriya or King, if lie were to rob a
priest of his cow, are elaborately described in these four
hymns.

The word ¢Prisni,’ a wonderful cow, occurs in the
eleventh hymn of the fifth Kanda of the Atharvaveda, and
the subjeet matter of that hymn is a conversation between
Varuna and an Atharvan priest about the possession of a
wonderful cow bestowed by the former on the latter.

The story of a terrible 'war between Visvamitra, a
Puranie King, who ie said to have become a Brahman
by the performance of a penance, and Vasishtha, a Vedie
priest, on account of the latter’s KAmadhenu or desire-
giving cow which Visvamitra is eaid to have attempted to
take for himself by force is elaborately deseribed in all the
Puranas. Likewise the story of the destruction of King
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Kartavirya and bis family and also of other Kshatriyas by
Parasurama to avenge the death of his father Jamadagni
who was murdered by Kartavirya for the sake of the pricst’s
cow is found in almost all the Puranas. Almost all oriental
scholars have followed Sayana in taking the words, Brah-
magavi, Vasa, Prisni, Go, and Kamadhenu to mean a cow
of extraordinary powers in the possession of such famous
Vedic priests as Vasishtha, Jamadagpi, and others. But
line 33 of the fourth hymn of the fifth Kanda of the
Atharvaveda, where Vasa or a cow i« said to be the mother
of a Rajanya or King, seems to suggest that the so-called
cow is not a quadruped beast but a woman, the same as
Brahmajaya or a priest’s wife whose abduction by Kshatri-
yas seems to have been the cause of a number of feuds
between the Brahmans on the one hand and the Kshatriyas
on the other. If reliance can be placed upan this plain
interpretation of the word, Vasa, and if % can be extended
to all the cow-hymns, then what has hitherto appearcd to
be an inexplicable myth resolves itself into a credible his-
torical episode, evidencing an institution or custois, the
like of which is still prevalent in what is called the land
of Parasurama, 7.¢., the States of Travancore and Cochin.
The peculiar Vedic custom that can be based upon this
interpretation and which has become extinet outside the
States of Travancore and Coclin appears to have been
somewhut as follows :—

There seems to have been an institution of women,
called Brahmajayas, Brahmagavis, Vasas or Cows, whom
the priests had the exclusice privilege to marry. The
Kshatriya clase seems to have been the result of the union
of these women with the Brahman priests. The eldest son
of the high priest and the chief Brahmajaya seems to
have been invested with ruling powers while the sons of
other pri;sta and other Brahmajayas formed a band of
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soldiers or militia. ~Neither the king npor' the soldiers
seem to have been allowed to marry. The fifth verse of
the Brahmajaya hymn where a bachelor is said to have
restored to Brihaspati or the chief priest, his consort seems
to suggest the above idea. Tho kings of several states
seem to have protested against this ecustom and themselves
married the Brahmajayas or Brahmagavis. This breach of
custom on the part of the Kshatriyas apparently brought
about the occasional feuds between the Brahmans and the
Kshatriyas, as implied by the Brahmajaya and other hymns.
The war between Visvamitra and Vasishta as well as that
between Parasurama and Kartavirya seem to have been
due to the*same cause. Visvamitra seems to have fought
for the right of Kshatriyas to marry and appears to bave
brought about the marriage of Rama, Lakshmana, Bharata,
and Satrughpa with the foster danghters of Janaka and his
brother, as a pretest against this custom. This violation
of the custom on the part of Visvamitra seems to bave
provoked Parasurama and led him to wagé war with Rama
and his brothers on their way to Ayodhya after the
marriage. It is probable that Parasurama, the champion
of the Brahmaus, failed in his attempt to subdue the
Kshatriyas and to re-establish the privilegéd custom of the
priestly class. It is also probable, though partly contrary
to the Puranic version of the story, that being defeated and
driven out by the victorious Kshatriyas, he came with a few
followers to the west-coast of South India and set up a
colony there, perpetuating the old custom, which is still
prevalent in Travancore and Cochin and which is attributed
to him. It appears that the ruling kings in these two
states are princes begotten by a family or sect of Brahman
priests on a successive line of princesses or queens like
the Vedic Brahmajayas whose male issues were. originally,
though not now, obliged to live a celebate life with ruling
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powers, while the female issues became the yueens of the
state in succession. There is no marriage system among
the Nayars, nor do the women roufine themselves to a
single husband. The Brahmans in these states are called
Nambudris and they observe the Vedic customs. The
following extracts, taken out from Thurston’s Caxfes and
Tribes of Soulkern India and Gopal Panikar's Malalar and
its Folk, corroborate the above facts :—

“ As recorded in the Keralamahatfoya, tradition traces
the Nambudris to Ahikshetra, whence Parasurama invited
Brahmans to settle in his newly reclaimed territory. In
view of preventing the invited settlers fromw relinquishing
it he is said to have introduced, on the advice of the sage .
Narada, certain deep and distinetive changes in ther
personal, domestie, and communal institutions.”?

“ Writing in the eighteenth century, Ilamilton obscrves
that the Nambadris are the first in bgth capacities of
Church and State, and some of them are Popes, being
sovereign princes in both.”’*¢

“ He is perhaps, as his measurements seum lo prove,
the truest Aryan in Southern India, and not only physi-
cally, but in his customs, habits and ceremonies which are
so welded into him That forsake them he cannot, if be
would.”37

“ Every Nambudri is, theoretically, a life-long student
of the Vedas.”38

“The eldest son alone marries. Should a Nambudri’s
eldest son die, the next marries and so on. Women join the
family of their husband and to this too her children belong
......... If there i no male member, the Sarvasvidanam

3% Castes and Tribes of Bouthern India, Vol. V, p. 154.
2¢ Jbid, p. 156.
a1 Ibid, p. 157.
5% [bid, p. 160
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marriage is performed by which & man of another family
is brought into the family and married to a dsughter
of it, who, after the manter of the “ appointed daughter”
of old Hindu Law, hands on the property through her
children.”2®

“ An exception to this general rule of inheritance is
that seventeen families of Payanmur in North Malabar
follow the Marumakkattayam system of inheritance
through the female %ine. The other Nambudris look as-
kance at these, and neither marry nor dine with them. It
is supposed that they are not pure bred, having Kshatriya
blood in their veins,”+°

“ Hamjlton, writing concerning Malabar at the end of
the seventeenth and the beginning of the eighteenth century,
says, that ¢ when the Zamorin marries, he must not cohsbit
with his bride till the Nambudri or chief priest has enjoyed
her, and, if he pleases, may have three nights of her com-
pany, because the fivst fruit of her nuptials must be an holy
oblation to the god he worships, and some of the nobles are
so complaisant as to allow the clergy the same tribute,
but the cogmon people cannot have that compliment paid
to them, but are forced to supply the priest’s place them-
selves,” 4! )

“The Nambudris call themselves Arya Biahmanas,
Their legendary tranemigration to Malabar from Northern
India is doubtless 'tn;ua. There is by far the purest form
of the Vedic Brahmanism tn be met with in Bouthern
India. A complete account of the religion of the Nambudris
cannot be given in these pages. The Nambudri’s life is
a round of sacrifices, the last of which is the burning of

3% Custos and Tribes of Southern Indis, Vol. V, p. 176.
‘o Ibid, p, 177. :
«1 Jbid, p. 176.
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his body on the funeral pyre. When the Nambudri has
no male issue, he performs the Putrakameshti or Karmavi-
pﬂkn. Priyaschittam YAgams or sacrifices to obtainit.”+2

“ According to the Brahman tradition, the Nayur caste
is the result of union between the Nambudris with l)evn,
Gandharva, and Rakshasa women introduced by Parasu-
rama; and this tradition embodies the undoubted fact that
the caste by its practice of hypergamy has had very large
infusion of Aryan blond."”*? '

*“'The original Nayars were undoubtedly a military
body, holding lands and serving as a militia, but the pre-
sent Nayar caste includes persons who, by hereditary ec-
cupation, are traders, artisans, oil mongers palanquin
bearcers, and cven barbers and washermen.”+4

“ They (the Brahmans) are the lords of the soil, possess-
ing large powers for oppression and domination over the
labouring classes, the Nayars, All the d.omest.l'c concerns
of the Nayars, all their social intercourses, all their liberty
of thought and action are regulated hy the arbitrary
will of the Brahman priests. Not one of them, in their
true capacity, is allowed to move his little finger except
on consultation with the Brahman priests; and dis-
obedience to their orders is often visited with their dis-
pleasure and the resulting deprivation of their means of
livelihood and banishment fromn society.”+5

“The Aryan Brahmans, when they’ came into the
country, had the same soeial organisation ns exists among
their sncecessors to-day. Their laws strictly ordain thatonly
the eldest member of the honsehold shall be left free to
enter into lawful wedlock with a woman of their caste, the

1 Castes and Tribes of Boutkern India, Vol. V, Ibid, p, 235,
1 p g1L

44 Ibid, p. 284

+¢ Ibid, B. 284.
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youoger members being leff; to shift for thanirelm in this
matter. In ancient times thé only asylum :which these
latter conld find in the existing state of their social cir-
cumstances was in the Nayar families whick settled round
about them. It should, in this connection, be, remembered
that the Brahmans formed an aristocratic order,and as
such they were the exclusive custodisine and expositors
of the law. Natumlly enough, too large numbers of
Brahman younger sons who were looking about for wives,
turned to the Nayar families and began to enter into
illegitimate unions of the nature of concubinage.. Now
the sanctity of formal and religious marriages was incom-
patible rvith looseness and degradation involved in these
illegitimate unions; and Brahman ingenuity discovered a
ready means of getting over the difficulty by a sogial
prohibition of valid marriages among the Nayars, which
would otherwise have prejudicially interfered with their
conjugal destinies.” 48

In order to show how far the Vedic hymns ‘ Bralima-
jays,' - Brahmagavi,’ ‘ Vasa,” \“ Prisni,” and ‘Go,’ convey
ideas analogous with the customs observed in Malabar
from time immemorial, I have quoted below those
hymns together with their English rendering, as made by
the Iate Ralph T. H. Griffith. All that is to be borne in
mind for the clear understanding of the hymns is that
the word cow is n}:t. & quadruped beast, but a metaphorical
expression meaning a woman belonging to =n institute
of women under the power of the priestly class, for there is
no evidence to believe that the Kshatriyas were cattle-
lifters and that they robbed the Brahmaps, their own
priests, of their few cows when they bad before them the

*s Malabar and its Folk, by Gopal Panikar, #nd edition, pp. 12 and
36,
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precious sud invaluable wealth of the early settlers of
India, compared with  which the value of the poor
Brahmans’ cows was quite insignificant. Nor is there any
evidence to believe that the Brahmans gave expression to
such furious and abominable threats and curses on the
Kshatriyas and their kingdom for the sake of a cow or a
number of cows while, on the contrary, they received as
presents from the kings several cows on occasions like
sacrifices and coronations of kings, as explicity stated in &
number of Vedic hymns.

The hymn on the Brahmajaya (Rigveda, X. 109 and
Atharvaveda, V. 17) runs as follows :— _

“]1. *These first, the boundless sea, and Matarisvan,
fierce-glowing fire, the strong, the Blivs-bestower, and
heavenly floods, first born by holy order, exclaimed against
the outrage on a Brahman.’#7

2. King Soma first of all, without ®reluctance, made
restitution of the Brahman’s consort. Mitra and Varuna
were the inviters : Agni as Hotar took her hand and led
her. 48

8. The man, her pledge, must by the hand be taken
when be hath cried. She is a Brahmnan’s consort. She
stayed not for a herald to conduct her : thus ie the king-
dom of-a ruler guarded.4?

*? The snbject of the hymn, parts of which #re taken from Rigveda
X. 109, is the sbduction by a Kshatriya of a®Brahmun's wife, and her
subsequent restoration to her busband. The Rigvedn hymn contains
okly seven stanzas, conclading with stanga 11 of the Atharvaveda hymn,
Bea: The ocean of air. ‘Matarisven: probmbly wind. Fire: Agni.
The Btrong: Indra. Bliss-bestower: Boma. Outrage on a Brahnan;
Brahma's sin according tu Suysra.—Bee note on stanza 5.

¢ Were the inviters : acted as interceders, or matoh-mnkers at the
renewed marriage.

¢* Her pledge: her spousor. Thus: by obsprving justice and
ceusing th®abducted wife to be restored. These three stanzas corres-
pond, with slight variations, to stanzas 1.8 of the Rigveds hymn.

7
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4 She whom they call the star with loosenpd 'tresses,
descending as & misfortune on the village, the Brahman's
consort, she disturbs the kingdom where bath .appeared
the hare with fiery flashing.®?

5, Aective in duty serves the Brakmackass : he iz a
member of the God’s own body. Through him Brihaspati
obtained his consort, as the gods gained the ladle bronght
by Soma.?!

6. Thus spake of her those of 0ld, seven Rishis, who
sat them down to their austere devotion. Dire is a Brah-
man’s wife led home by others ; in the supremest heaven
she phl.nl:vlac confusion.®?

7. When infants die, untimely born, when herds of
cattle waste away, wheu heroes strike each other dead, the
Brahman’s wife destroyeth them.

8. Even if ten former husbands,—none a Brahman --

had espoused a dame, and then a Brahman took her hand,
he is her husband, only he.

#°  The real cause of the misfortune attributed to meteoric influence
in some disrespect shown to a Brahman's wife. Hare with fiery flash-
ing: Bome meteoric phenomenon. '

*1 Rigveda, X. 109, 5. Brahmachari: a youth in the first atage of
& Brahmun's religivus life; a religious student. Bribaapati: that is,
the injured Brahman ; Wrihaspati representing the sacerdotal class. The
ladle, jubum, which Préfessor Ludwig takes to be the lady’s name:
'Juha, O Gods, conducted home by Soma.' The meaning is obsoure,
A legend quoted by Sayana says that Juha or Vak, the wife of Brihas.
pati who is identified with Brahms, had been deserted by her husband,
The gods then consulted together as to the means of expiating his ain,
snd reatored her to her husband. The legend bas evidently grown out
of the misunderstanding of the ancient hymu.

®* Htansa 4 of Rigveda hymn. Seven Rishis: celebrated saints,
sages and inspired seers of ancient times, Bharadvaja, Iu_yl.pl, Gotsma,
Atrl, Vasishts, Visvamitrs, and Jamadagni.
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9. - Not Viisys, not Rajanya, no, the Brahman ir
indeed ber lord. This Surya in his course proclaims to
the five races of mankind.5®

10. So then the gods restored her, so men gave the
woman back again. Princes who kept their promises
restored the Brahman’s wedded wife.?4

11. Having restored the Brahman’s wife, and freed
themstlves, - with God’s aid, from sin, they shared the
fullness of the earth and won themsefves extended sway.?®

12. No lovely wife brings her dower in hundreds,
rests upon his bed, within whose kingdom is defained,
through want of sense, a Brahman's wife.?*%

————— g =

** Rajanya: Man of the military and priucely class : Kehatriyn

8+ Stanza 6 of the Rigveda hymn.

*% Btanza 7 of the Rigvedn hymn.

#8  Muir obeerves at. the and of his translation of the non-Rigrveda
portion of the hymn (O, 8. Texts, I, p. 281) : ";]‘hin l\y.mrl appears to
show that, however extravagant the pretensions of the Brahmnns were
in other respects, they had, even al the comparatively Iate period when
it was composed, but litile regard to the purity of the sncerdotal blood,
as they not only intermarried with women of their own order, or vven
with women who had previously lived single, but were in the habit of
forming onions with the widows of Rajanyas or Vaisyns, if they did not
even take possession of the wives of smch men while they were alive.
Even if we snppose these women to have belonged to priestly families,
this wonld onmly show that it was no uncommon thiug for femsles of
that class to be married to Rajanyns or Vaisyaa—a facl which would,
of course, imply that the caste system wns.e!t.hrr laxly observed, or
only beginning to be introdnced among the Indians of the earlier Vedic
age. Thet, agreeably to ancient tradition, Brahmens intermarried
Rajanya women at the period in questior, is also distinctly shown by
the story of the Rishi OChyavana and Fukanys, danghter of Baryata,
parrated in the Satapuths Brakmana, and guoted in my paper entitled
‘Oontributions to a knowledge of Vedic Mythology,’ No. II, in the
Journal of the Asiatic Bociety for 1866, p. 11 ff. Bee also the stories of
the Rishi Ryavasva, who married the daughter of King Rathaviti,as told
by the commentator on Bigveds, V. 61, nnd given in Professor Wilson's
translatiod, Vol. I1I, p, 34's,



