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brave encugh to face denuncistions or opprobrious epithiets.\—
Vedic society thus appears to have taken it for granted that
the woman had her likes and’ dislikes, her loves and joys, &8
miuch as the man. This personsl freedom of action of tha
unmarried woman develops into a dignified wifehood after her
marriage.*

Both as wife and as daughter, womep were admitted to
the privileges of the highest education, at least amongst the
intellectual sections of the people.* (The early Vedic literature,
sa is well-known, oontains contributions from women®; and
women played an important part in the later Vedic period, in
the Upanigadic discussions,® a fact which explains the subse-
quent activities of women in the age of the Buddhistic Refor-
mation.®} In the society of the Yv. Sambités and Brahmanas’
women love music-and marry by preference men who can sing,
so that they must have ordinarily been taught dancing and
music; thus * githds * were sung at weddings, and in Yv. ritual
also the * patni-simans, or_: 2 have a r i
position. In sn Upanisadic household it was thought worth
while to go through special ceremoniale in order to secare the
birth of & deughter who would distinguish herself* by lesrning.
Learned women are often referred to in the Brahmanas, Upani-
gads and Sitras® The Atharvaveda, in the verses in praise of
Vedic studentship, declares that it is by virtue of her ‘ brahme-
carys ' that a young maiden gets a husband®: this may point
to some otherwise undetailed traditional course of instruction
to girls,! similar to the well-known system of schooling going
by that name; or it may well have been the case, that girl

1 E.g. 'agre-dadhns’' (Yv. Sam%); * -didhign ' (¥v. Sam®, Teitt.

B Beis and Dh, Butos); .grg.dﬁ.p.u' (Yv. and Dh. Bit.);

cf. * didhipa-pati * (Dh. Siit.) ref. to elder sister; and * parivitta *

and ‘ parivividinae® (in Av., Yv. Bam®s, and Brk°, ref, to
breaking of order of seniority amongst brothers).

2 When lhadi.l free, for inatance, to nddress councils; vide ante, pp. B,
10 and 1L !
3 Cf. Hopkins, J. Am. Or. 8., 13, 351-'62; Weber : Ind. Stad. 10, 11819,
4 Rg Rv. V, 28; VIII, 80; X, 39; 40; eto.
8 PB.g Brhad, Upan. IIN, 6, 1; 8, 1; Xdval. Gy, Bat. III, 3, 4; ete.
® As evidenced in conyents, missions, philanthropic snd educational
k‘ -
T Taith Sam. VI, 1, 6, 6; Mait, Sam. IIT, 7. 3; etc.; Sat. Brd. TI1,
2, 4, 36 (where bowever mmasic seems to be regarded as rather
. h:“vnuiﬂ pnrﬂvl‘?t 4{0;1m, l_a!ta‘i m l}ntm 5
. 2 s ' 0 g n
s AR BV, 2 Kaas, Bra) TT, 0; Brbad. Upsa. ITL, 3,1; %, 1;
Adval. Gr Ainkh,

& ., Bat. IIT, 4, &; Gr. 8at. 1V, 10.

0’ Av. XTI, 5, 18; (' brahma-vidini® w g= botherogal and
priestly families, oceur in Purdgic traditional scoounda from the
very estliest stepa; s few of them are mentioned in Vedio liters
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students sometimes resided with the family of a teacher for &
number of years, equally with boy-students, & system implied
in the Epic-Purinic and ip classital Senskrit litereture as well.
The extensive use of metronymics in post-Vedic literature
(appearing from even the Rgvedic times onwards) ? is partly
accounted for by the fact that women of the more intellectual
groups smongst the brihmans or keatriyas had often as much
reputation in the legrned circles of teachers as their men,? and
a metronymic must often have been something to be proud of,
serving as & good introduction to its bearer (like ‘ Gargi-
putra’).? Post-Vedic literature indeed knows of quite a number
of women-teachers of philosophy and ritual, married or other-
wise,5 who apparently flouricshed towards the end of the Rgvedic
pefiod and immediately after it.8 €The unmarried (' kuméri ')
waomen-teachers were designated ' gandharva-grhita,” or
‘ married to the Gandharva(s).”? »

{1 E.g., tho case of Amba residing as s student with the Sakhivatyns,
in the Epic; or the hercine of Kalidisa's famous drama, slong
;\ri’.h her frio(i;i;, in.fﬂwh charge of .:;7‘: wnm:ehh matron of l.hie
ermitage. e ref, hers may ever to T e
uondi!.io:u.]} i B
Vide snte.

3 E.g. Pataficala-Kipya's wife and daughter, Yajfiavalkya's wives, etc.;
Yijfiavalkya proves his superiority by showing that he knows
.'nlllcl.‘::'d"a w!ilh oftwoi:a iml:t kmwh; some of l.]hmb;:nen are

u: in t4ia and teachera regular] rod
Vedic students. Vide n. 5 below, y b

& Brhad. Upan. VI, 4, 30. (Of the Vedic and rner.dir. metrooymics
some at least may thus refer to d rom women-teachers)

8 Ait. Bri, V, 20; Kavg. Bri. 1I, 9;—authuritative opinion of a
‘kumiri gandbarva-grhita," on Agnihotra ritual. Pataficala-Kipya's
daughter waa & * r.udhnr\m-?gr itd ' : Brhad. Upan. 171, 3, 1;
so was his wife; ihid IH, 7, 1; they instruct enguirers from
distant lands; Pataficals himself learms from his wife,
Vicaknavi, Vadavi-Pratitheyl and Sulsbhi-Maitreyi are classed
with ryis in the Bitras : of. 8&dkh. Grh. Bat. IV, 10; Asval, Grh.
Sat. IIL, 4, 4. _

& The first two references in n. 5 above relate to the time of &
Jitukarpya; the others refer to the times of Uddilaka-Arugi and
' Yéjnavalkya,” between two or four to seven generations after the
Rgvedic compilation. It may be noted that Pataficala was an
inhabitant of Madrs, while the other names may be located

- in Mithila.

9 Ci. V.1., 1, 486; with the exception of Pataficala-Kipya'a ' bharys '
who is also »o called : spparently she was originally s ' gand-
barva-gyhité kombri,' and had eestablished her reputstion as su
befors she married Pataficals, so that she continued to be known
by her old designation (or ' bhiryi* here may be taken im the
oldar sense of ' femals member of the honsshold,’ ie., the same
as Pataficala's ' deoghter * mentioned in the same connexiom). It
mn{fmmlhmkmt!:»;rch teachars were supposed
mhwwm sncient Ahgirsss {or Atharvanic)
poers,—a remark point,

L
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(This epithet is significant, and throws some light on the
Iater! practice of farmal or nominsl marriage of courtesans-or
‘ artistes "? to some deity or weodland spirit’; it slso explains
the paradoxical statement in the Vedic marriage hymns, that
thres divinities are the first three husbands of a maiden, the
fourth being the ‘ husband proper.’* Evidently the Vedic
society conceived of girl-life as developing through three stages
(phyeical, moral and intellectual) into the fourth,? that of actual
wifehood, where girlhood ended : the stage presided over by
Soma represents gradual acquisition of beauty and grnc-e,‘ that
by Agni, of kmowledge of domestic religious custom? and purity
of character, and that by the Gandharva,® of variousaccomplish-
ments. It follows that in theory every girl was supposed to
bave passed through s period of training and acquired some
accomplishments,—they may have been anything from dancjnf‘
to the subtlest ritualistic or esoteric doctrines!®—before she could

1 (But probably a very ient practice; marriage to a tree is known
in the Jatakss. In the AV. women are believed io be possessed
and enjoyed by Gandharves, apparently in the of village

dances, music and swingings; probably the
muaical experts, who formed the central figures of village festi-
vities, and refosed to marry, were the first ‘ gandharvs-grhitis.'
They probably represen. the 'apsarsses' of Vedic and Epic.
Puripic tradition and the ' gapiki's’® of Buddhiet and post.
Mauryan perioda; cf. tbeir inent position dn the 1 d
literary and court circles as described in the Vits. Ki. Bat,
Sometimes women of considerabls wit and attainments, ttuuhlg to
the stage or the temple. Vide n. 1 above.
The t.emgéa ged, a Kumira image, or some tree, etc. !
%;. X, 'w“‘fl__t.{.w‘ X.EIV, 2, :]l,;cct. Av. V, i]l.'?, f Iy i
e analogy o e *Aframe’ ry is mignificant; probably i
indicates an occasionslly followed scheme of female education.
Cf. the traditional comparison of a girl's development with the moon’s
waxing (e.g., in Kumara: I; cf. also the term ° sodadi,’ which
alludes to the 16 lunar phases). Soms might also signify, more
particularly, the d T t dol (owing to the Moon's
sopposed conmexion with menstenation). X .
{ The ref, in Av, IT, 36, however, to *King Soma msking the maiden
. ofagood fortune ' end to Soma ond Brahman enjoying (tu‘h:&,
and Aryaman evriching (remewing) her fortnne (or youth,
person),—suggests  another distinct yet similar couception
(in perhsps another aege or society), eccording o which
the King (typified by the legendary ancestor of sl
Ails ruling families), and the Brahman or High Priest of the
tribe (or the priesthood as m body), were regarded as in theory
{or heps optionslly in practice] the legal ' maxiers ' of every
mixlf of” the tribe, till marriage, which was supposed to
be due to the good offices of Ag:mm and favour of Agni: all
this acc. to the divine law of Dh&tar. The explanation of ths
comm, thet Brahman=Gandbarva (!) snd-so the ref. is to XIV,
T OF the vil M“,f“&'i“’“-‘f“.‘ for the fre-ritaal in & hon
OF. the wife for the n & ne-
bold, lﬁtl:i'l‘himfndhipﬂmighb also imply a pericd of 'brabms-
carys ' Z.) maitable marriage.
8 'The nﬂlng;qhadﬂulﬂimm,mmnm&.}muﬁ
psacases ized gagpes sud sport (Av. X, 10,
Of. no'e 7, page 100, "

Of. mote 9, p. 108; and nots 4, p. 110,
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inhrmu;nl'ladml:tik.‘ Atoitl]::&moﬁmaﬁchenwydidnotpﬁ
a stop to the activities preceding life-stages, as man;
the ul?muen teachers and debaters were wives,? and could follow
their husbands thmng‘h all the stages of their.intellectusl and
spiritual development.? 31t is also significant that in the Vedic
society e woman seems to have been conceived of as ever
in a state of marriage,*—as a child, with SBoma or some other
deity of abstractions,—as a young maiden, with the Arts per-
sonified,—and then finally with her human husband, for whom
indeed her mother impatiently watches the development® of
her youth, carefully guides her toilet,® and for whom she her-
self weaves the soft nuptial robes in sweet anticipation.?

1 For in theory the husband is the ‘ fourth' possessor of n woman.

2 Eg Gargi; Pnhnﬂ.lrﬂirga'l wife; etc.

3 E.g. Yijnavalkya’s wifa; (the Vedic wife, like Mudgalini-Indraseni,
could also share the busband's martial glory),

& COf immediste remarrisge or devy-marriage after widowhood. Of.
ulso I’.b:l m mo{diﬁoﬂ doctrine of Manu, regarding the
ymﬁetu ce of woman on man,

8 Av. VIII, 6, 1.

& Rv. 1, 183,11, etc.

7 Av. XIV, 2, 5L



EVIDENCE OF TRADITION.
Ke Primitive Forms and Bpecial Castoms.

INTRODUCTORY.

There is & good deal of sgreement between the evidence
of the Vedic literature and that of the Purinic and Epic
sources, with regard to the types of marriage, traces of its
primitive forms, and the general position of women in society.
This is only what might be expected. In the scale of histori-
cal values the Vedas and the rest of the priestly literature are
still taken to be the atandard, and whatever iz not mentioned
therein is taken to be non est or late and fabricated, while
the least suspicion of & mention is developed into an ingenious
theory, often by the same process whereby the sesasum of
proverb changes into a palm-fruit. Tt is ignored that what-
ever authority the priestly literature may bhave in questions
of religious, mythological and theclogical developments (and
even there it i8 by no means an exclusive authority),? it can.
not, in the nature of things be taken as the prime and best
source of hieterical facts. As is well known, priesthoods have,
quite naturslly, a strong tendency towards conceited isolation
resulting in ignorance or ignoring of secular thought and
events and towards perversion of whatever knowledge of effairs
they might acquire, to serve the interests of their own order
and pretensions ; the first characteristic is displayed throughout
the Vedic literature in both forms ; the second becomes notorious
in the Purénic and Epic literature,—the custody of which,
according to well-attested traditions passed to the priesthood®
from the professional chroniclers and bardic experte, some
little time after the catastrophe of the Bhiarata or all-India
war, which apparently introduced & period of decline in the
‘Vedic ' ruling classes and court life, that had hitherto
sustained thie latter stream® of historico-literary productions.
But even the mis-use of this sncred custody has not been able
to obliterate the traditions of that early pre-Bhirata age,
some of which were too deeply rooted in the popular memory

1 Cf. Borensen: preamable to the Index, for the growing convicliom
that Vedic religion and cannot be properly under-
stood withont reference to Epic and Purkpic,

2 Of, Chand. Utmn_ ITI, 4, where the King's dm:shl-er reférs to
hersell ae daughter of the landed p , and the parohita’s
dsughter as the danghter of the laudator, and so inferior. By
this time thersfors the PurSpic chronicles had passsd under
miuﬁ&mn&ml from Biilas, snd the time agrees perfectly with
what disclose.

; thempelves
3 Distinet and¥independent, and isted with isl classes and
iands.

x
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and knowledge to be removed or wholly modified, even thongh
offending against the priestly theories or subsequently changed
ideas ; and through the blurring daubs and confusions of subse-
uent brahmasnical accretions and perversions, can still be
iscerned ,—thanks to the naive, uncritical, and unhistorical
treatment of their otherwise intellectual authors,—something
of the original basic fabric. This supplies what is wanting
in the Rgveds and other Samhitas and Brihmapas, namely,
prima facie and bona fide historical events and conditions for
most of the period covered by the former group. The value
of this source becomes greater, when ° incidental ® evidence
in the ‘ priestly ’ group of texts finds explanation, illustration,
or support in the ‘ bardic ' one.

The establishment of the position, taken up here would
involve a detailed examination of the historical elements in
the entire Vedic, Purénie and Epic literature,—a matter out-
side the scope of the present dissertation. It will be sufficient
to note here, that after 5 careful sifting of evidently later
and brihmanical modifieations’, snd rejection of all of those
well-known extravagances of fancy, there still remains a
residuum of fact, which cannot be given any other name besides
‘ traditional hiatory,"—which has every mark of having at
one time been cerefully handed down through professional
recorders,~and which can be given a tentative, workable,
framework of chronology to stand upon, by a consideration
and collation of undoubted synchronisms and uniform asser-
tions. These synchronisms, plain statements, and the result-
ant scheme of chronology, elucidate much ill-understood
matter in the Vedic literature, correct wrong ctives and
give them their proper setting and importance. At the same
time there is nothing in this clarified tradition that is really
inconsistent with definitely ‘Vedic ' facts. Tt is indeed strange
that such an obvious source of historical information has so
lopg lain outside the critical ken of scholars,—and that so
much of fanciful speculations, unnecessary theories, precon-
ceived notions, almost prejudices, should have gathered round
the study of that other group of texts.—historically the most
1m%romising. But s wider comparative study and estimate
is bound to come, and a reaction is overdae. Often scholars
shrink from it, as from an impossible task or perilous ventdre,
simply because they have been accustomed only to the usual
‘ Vedic’ etudies conducted in a pecunliarly bookish manner,
and have imbibed the ‘ brahmanic tradition-’ (if any) un-
consciously or in spite of themselves. One has, however.
only to swerve the searchlight of critical study from * Vedic *
to ‘ bardig * lore, for s time, and then to and fro, to strike
the right course. As it is, we have too long been making for
various misty uncertain shores,—for the solar or nebular
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myths, or the vegetation dnmu‘ or been engm
xﬁ::ng imaginary fabricators of tales from eacred efts,t in
following the Indo-Af Vedic conquerors, as they m
through the Khyber Pass, severed from their Persmn kin,3—
or in depicting the typical Vedic King,* strengthened in Indra's
favour by the medicine-man, kﬂlmfgl 99 noseless Disss a day,
ploughing his Punjab submontane field, tending his sheep and
cattle, squatting on grass-mats, and aleepmg in his hedge-girt
hut or cow-pen, safe from forest spirits.

The very fact that the ° traditionsl’ material makes
clearer and fuller what might be obscurely suggested by the
Vedic,>—and sometimes vice versa,5—and that a rational
continuous history, dynastic as well as cultural, discloses itself
on putting the two together,—which sufﬁment.ly explains’ all
that is yet known about early Indian conditions,—is a strong
proof of the validity of the position set forth above.

The resulte obtained from this view will now be detailed,
so {ar as the selected topics are*concerned.

1 Tt will be enough to mention Ludwig's identification of Krspa and five

Piandavas wnth the Earth and five seasons, and Keith'a notion tha

ahe ﬂm'y of ‘”‘;q and Kamsa is a vegetation myth, which was
ritaally.

For ﬁn- vw‘r cf. the :mnt "Vedic Index,

Even the recently discovered Boghaz-kiii inscriptions have been sought

to bs explained away owing to this preconceived notivm.

4 It is s common misteke to take the Vedic period as s very short
one and at the same time the most primitive one in Ancient India.

& For instance, the full explanstion that the Epic-Purinic tn.dm::n-

. give, of the v gue mentions of Kurn, Paficils, and their kings,
in the Rv., Bri.%s,

& Am in the em uf Dnrghntnmnn and Kiksivant.

7 E.g, s vations) explanation of Aryan expansion, af the Inner and.
Outer Arysn groups, or of devel of Brih in the
Sarasvati and Kuru-Paficils country is afforded by traditional
history.
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‘BROTHER AND SISTER MARRIAGES.

As we have seen, eister-marriage was not very rare in the
Bgvedic period (the references indicating its actual occurrence,
and theoretic discouragement in the latter part of it), The
dynastic eccounts in the common Purdnic tradition, referring to
the ruling nobility as well as the priesthood in that connection,
contain many plain ipdications of the frequent occurrence of
such consanguinous marriages, intermittently throughout the
whaole period covered by that tradition, viz., 90 steps, l:'am.mdlt{l,l
backwards from the Bhirata War and the compilation of the
Vedic texte. When these instances (along with those of
other types and forms of sex-relations) are referred to and
located in the " general scheme of dynastic sequences, that
avolves readily out of the patent synchronisms and consistent
apsertions, they®? become very bignificant from the standpoint
of early social history.

The first instance of a sister-marriage in the dynastic
lists is that of Anga and his ‘ father’s daughter * Sunitha,
the parents® of the famous Vena.® As with other similar cases,
the designation °* pitr-kanya," though preserved without

1  The Purdyic tradition indeed goes back to still earlier times, and

the Ailas and Aikevikas &re treated ws continustions of an

earlier ruling race or races,—portions of whose story are as much

historical in form as the later dynastic accounts; some traces of
the pre-Aila marriage-relations will be shown infra.

The fullowing instances are given in order of chronological sequence

only, and not sccording to clarity of illustration.

3 In sl]gl acoounts of Prtha-Vaipya's ancestry in the Purfipas and the

pic.

4 Celebrated in_Purinic téxts (sa well as in early Vedic texts); cf.
‘" chosen King, an ideal ome, supplacting *prajipatis,’—before
Nahuge, in the beginning of the (present) Vaivasvata epoch ' :
Padma: II, 35. .

& This apparently curious expression becomes fully imtelligible when
it is oconsidered that in the genealogical flokas it is i
to describe s wife as so-ard-sc’s daunghter, ‘so that the only way
in which s sister-marriage could be described was to 1 the
wife ' pitp-kanyd.” It is possible that this expression was ch
as including half-misters also, who would be only the father's
danghters. Tn this connection it is noteworthy that in early
Vﬁn texts (and the original Sdta-M&gadhs texts munat have
been equally ancient) * bhagin?’ does not occur, and * svasy' is
a wide, and relative term, while to designate sister as
?.'blood- hﬁ&ﬂl’e m ‘jlmi:l is wc!fﬁ%'.:dlmpu)h It

P ' (or wghtn i or
ﬂimh Jogies really st consin,

in many g g
{ost ae ® pitr-kanyd * =sister.
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comments in one Purips,! has given rise to emended r

and fanciful fablee’: thus * Mytyu-kanya,” is another -
.ing for ° pity-kenyd,’*—which is closely connected with that
figment about mind-boin daughters of the Pitys,”* A
Purinic account aleo ]Elmfenaes to give details of the wooing of
‘ Mrtyu-kanya ' Sunitha,® where it is she who takes the imitia-
tive in i$; it is interesting to compare Yami's similar attitude”
in the Vedic gm; some of the later cases® also imply similar
initiative on part of the ‘ pitr-kanya,” viz. with Acchodd
(m. Amivasu) and Narmadd (m. Purukutss).?

Eight generations after a and Bunitha's time (accord-

to the Purdnic computation) we come across with several

al sister-marriages, amongst the fresh groups of kindred
lt'ms‘;it%: succeeded the Prthu-ites.! The clearest notica is
nu’s son Vipracitti (by Kadyapa) marrying Diti's

daughter Simbiki (also by Kadyapa), Danu and Diti being

1 Maisya: 4, 43.44 [B_\ri}mhhu? Mauu's dynasty, step No. 9).

3 In most Purdnas, evidently by“way of afier-thought or through mis-
uoderstanding,

3 Matsya : 10, 3.

4 Or ‘ﬁltlﬂl,' or possibly ‘Urol ' or 'Maroh' (the ‘m ' belonging 1o
the preceding line) kanya, Uru being Afga's father. -

& As Mrtyu=Yama=lord of the Pitrs. Of. the brahmagical * pitp-
vamis ' sections of Puripus; and Pargiter: AIHT. pp. 68-70;

86; 186, 213.

¢ Padma: 1I, 29-36: urged by her father, and helped in her plans
by her companions, she amsnged s meeting with Args (who
wanted a strong successor), married him, and by him had the

son Vena.

7 Her piea of the necessity of begeiling m worthy grandson for their
father and her arranging to meet the brother nuitably.

Vide infra.

Probably this points 10 a type of sister-marriage similar to what
prevailed amongst the ancient Egyptian ruling classes, where in
the customary consangninous royﬂ marriages the sister was the
central figurs. (Cf. the dynastic histo:y of Ancient Egypt, and
the position of C s wver in a much later period.)

10 ILe., *the descendants Dakga's daughters.” The' Puranic accounts
of these pre-Aila races are well worth studying from the ethno-
logical and geog ical points of wiew; t ara consistent in
many respects, seom to embody real racial memories.

11 Bome real of these ps have, however, semi-
mﬁﬂu‘f‘me Dnnn-ihuviprmiui or the Vaivasvats Yama),
porently & b t developmsnts of Aila and Aikgviks

dynastic histories had little continued connections with these
branches (after Dupysuta in the Aila section, and earlier in the
Aikyviks section], and these, by dmpﬂng out of the chromicles,
tended to become legendary.” But this does not make apy
differetice here; it is sufficient that such marriage-relations are
indicated by tradition st this particolar stage of trsditidnal

histary. . .
!ﬂ]uﬂ‘nmmﬂ&mﬁmu‘abm-:@uﬂ Ditidte princes
im‘!mllh ol il “'odha; -fvm“'gﬁ',
¢ mpany; or ! 3
1516: Brabminds : 111, 6, 13, o), promaly they had some
_traess of non-Ails or m-ﬂknlil descent, though nob 00,
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sisters and co-wives'; it is to be noted that their descendanis
{though recognized as a mized ‘‘ Daitya-Danava *’ clan) were
called Baimphikeyas, after the sister-wife? The Yama and
Yami of Rgvedic tradition are assigned by Purinas to the rext
generation, being children of Vivasvant,® ome of Vipracitti
and Bimphika’s step-brothers. Manu, another son of Vivasvant,
also seems to have had a sister-wife : for Sraddba is stated to
have been a daughter of Vivasvant,' and the genealogies make
Sraddba Manu's wife; Manu, again, is called ' Sriddha-
devs ®; this encient incest ascribed to a great name may
have given rise to the Purdpic question: * Why was Manu
called Sraddbadeva ''—which has introduced so many Brak-
manical fables and didactic matter in the Purinas.® But s
mare historical reference is to be found in the story of Cyavana-
Bhargava,’” (contemporary with Saryiti-Manava, a step lower),
wko was the son of & Puloma, whom her previously ' betrothed
husband,” s Puloman, forcibly abducted from her 'de jure’
husband Bhygu's house : when the aa.cri!icial Agni is eaid to

3 Viyu: 67, 60; Brahmianda : LIY, 5, 12: Hanv. : 3, 184-'5; 204-'5;
213-'14; Matsya : 6, 25. Amongst Di's near descendants, sgain,
the Halahala ‘gapa' (2 steps after Simhiki) are said to have
sprung from Aonublida’s son VAyu snd daughter Sinibali: ap-
Bnrently another instance in the same group (Vayu: 67, 76;
rahminda ¢ II1L, 5, 33 tt.).

T Vayu: 68, 17.-22; Matsya; b6, 25; Brahmiands: I, 6, 17.22. 8o
also, other branch races of this age are designated by metrony-
mics, except the Vaivasvates or BMl.m-n.x, which have an
sthnic significance. But the poict to be noted here is ihat the
. her-side ' is st even in case of a brother-sister marriage.

3 Bon of Aditi, and alleged progenitor of the Aiksviks (and A.i'f:
dynasties. This hordering on myth need not be ruled oui, for
real men and women with names of favourite gods and goddeases
have been very common in Indis; so in detniﬁad genealogiea like
t%l;:' ;ﬂpmntly reasonable traditions must be given their due,

5 1 £ b

rence (in the * Aditya’ logies) to
porary lel of Vipracitti and Simhiki's case, in ' Indrs '
son of Adity and his wife 8aci-Paulomi,may be legendary; never-
theleas the traditional sscription of i tiona

to several members of & group has some value. Ii is curious
that Pipan, who is & brother of Indra in these Pufapic tables,
shonld also he described in the Rv. as wooing his sister (vide
an

ta),
Mbh. XII, 265, €448,
Mbh. XXI, 4507; but in XII, 13218, Sriddha-deva=Vivasvant (pro-
bably wrong for Vaivaavata?). .

8 Cf. Hariv. 16-18. It is to be noted that the Purinic tradilion sssigns
the origin of the cult and ritmal of 'Sraddha’ from compara-
tively later periods, either from the time of Nimi ron of Dattd-
treys, or from that of Jamadagui, both ascriptions relating

ly to the same age, much lster than Manno's. So the

ical connection between Mann and ' Briddha’ is wromg

and pmbnbly dates from after the standardization of Manu's

vode, by which time an explanstion of Manu's incest had become

; ‘Briddha-deva’ is therefore derived from his wife

and sister Sraddhd, just me Rima a variant appellation
Slllg.l.i dmhhl * Braddhid-deva’ would be s betier reading).

T Mbh. § 20 (Puloms): I, 6.7.

LK ]
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have admitted his rights over her (she being his by choics, and
Bhrgo's by formal rites). This seems to refer to & custor
among the Pulomites (cognate to the Diti-ites)*- of
consanguinous roarriage, probably & brother-sister one.

Two steps further down we come upon firmer ground, and
henceforwards the references are without doubt historical im
character, the details being dynastic and incidental.? The
famous Nahusa-Aila is stated to have maorried o ' pifp-kanya,’
Viraja,® who became the mother of Yayiti, etc. In the same
" connection Amavasu-Aila is also stated to have been chosen by
* pitp-kanya ' Acchoda’ as her husband, apparently in the face
of some opposition.® S0 Nahuga had before him the precedent
of his paternal uncle (the founder of the Kanyakubja line).
In the same generation as Nahuga's, and in the same part of
the country,® there was another clear case,—amongst the
Bhrgus (martial priests, who presently attached themselves to
Yayati and lus descendants, specially the Yadavas) : Sukra-
Udanes, Yayiti's father-in-law, married * pity-kanya ' Go (or
Ga)." This throws some light on the Kaca-Devayani story,
where Kaca refuses to accep? her as wife, as she being his
teacher's daughter was ‘equal to his sister,’ but Devayani
ineists (cf. Yami's insistence) and finally curses him for
refusing bher.® Devayini naturally regarded the excuse as a
lame one, her father having married a sister (who was his

1 Cf o 1land3 p 11B

32 Concerned meiuly with the Aila and Aikgvika kings, snd clossly
connected priestly families like Bhrgus and Vadigthas,

3  Viyu : 11, 85, 12; Brahma : 12, 1; Haruv. : 30, 1580 ; Matsya : 15, 23;
Linga: I, 66, 60-'1; Kirma : [, 22, 5.

4  Mataya: 14, 1 ff.; Brahmipda : III, 10, 54 ff.

§ Fable adds that the ‘pitfs' cursed her for thia choice to be born

again of Amavasu or Vasu (Csidys) me Satyavali (Kili, etc.),
and the *tithi’ of the evil choice beceme 'Amavasys.' Buch
fables were obviously due to misuterpretation of ‘ pity-kanya,”
and in this case the starting pointa of the fable may have besn
the common royal name Amévasn (or Vesu), the Purdgic saying
that the Vasus were Pitys (eg., Mal : 18, 3), and the ocon-
nection between ° Amivaeyd ' and ‘' Kili' Tt seams the fable
about ‘ Amivesyl ' arose out of Acchoda’s appellation ' Amivi-

savi,’ which again came tc be confused with Visavi | watl) 3

probably wvail's being ‘ punarbhii’ has also led to the story

of the second birth of Acchodd; cf- similar confusion re Ajami-
dha's punarbhii wife, from which has originated the tsbfu of

Aj s 2 births; of. Viyu: 99, 206-9; Matsya: 50, 17-19;

chn * punsrbhave * and ‘ puiribhive ' are l\p'gmntly corrupt

readings for ‘punarbhavia' (Sbhuvi, etc.); c ‘l::mdhs
wnn;:ﬁw . pisH ' wife Batyavaii, in the same P line.

& As the Yayiti story shows, besides other geographical referemces (re

Vriaparvan, Nahugs, eic.). i .

y Matsys: 15, 15; Brahmigds : III, 1, 74-77. (Bukre is here said to
K:n been danghter's son of Hiragya-kadipu, whoss sister Biphiki
B e T D o
Kakutstha's , W marTi ® DOXt geners-
tion ; and Buks's sister-wife Plv-?‘_ll» called Go.

8 Mbh § 145 (Ssmbhavap.®: Kaca): I, T6-T7.
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“ dayitd ' wife)'; her elder sister Devi married one ‘Varupa™
and Kavi's immediate descendants ('‘sona'’) were called
Varunas®; s0 Devi may have married a brother or a first cousin,
—ag Sukra-Ugenss was ‘ Kivys,' or Kavi_himself, :

to one version.* Kaca himeelf, being an Angirase, had little
moral ground to refuse; for emong the Angirasas, Samyu’s
second son Bharats married his three sisters,” and there were
other incestuous marriages in the Angirasa group.® As for
manying a preceptor's daughter, it is not very likely that
custorn was much stricter in Kaca's days, when eo late as one
or two generations after the Bharata war’ a favourite resident
pupil could be made the preceptor’s son-in-law? and even be
asked (or allowed) to beget children on his wife.? Kaca's
attitude therefore has no bearing on ° sister-marriage * in that
age, but is sn obvious cuse of political prudence,’® just as the
subsequent marriage of Devayani had an admittedly political
significance !

For about ten steps after this we lose sight of sister-
marriages; then we pget two very probable instanogs in the
Ails as well as in the Aikgvikatline, in the latter apparently
for the first time since the semi-legendary Vaivasvatas, Yama
and Manu. In each case the texts are muddled in
the extreme, and obviously the different readings are futile
attempts to rectify something that was ill-understood or was
considered improper and damsaging; the motive was quite a
natural one, a8 in both cases the reference is to the marriage-

1 Mateya: 15, 15. Devayini was Sukra's daughter by another wife, n
mughter of an ‘ Indra,” who may ba Raji who had become

‘Indra‘ in his day; cf. Apnavin, another Bhrgn of this time.
marrying Ruci, daughter of Nahusa, who also bad becoms an
‘Indra’ like his younger brother; or Devayini's mother may
havs been a daughter of Nahuga-' Indra’ himeelf{; in any case
her marriage with Yayiti would be a consanguinous ome.

Mbh. § 124 [Amddvat®.) : 1, 66. 2516.

Mbh. § 747, b. (Suvarpotp®.) : X111, 85, 4149,

In Mbh, Bukra=HKavi; or Kaviputra pometimes ; cf. Surensen : Index :

- swa

403.

Mbh?'§ 480 (Adgirssa) : 111, 218, 14135-37; though the seccount ns a
whole ig mixed ap with myt , that does pot diminish the
valus of the detail quoted. (An Afgirasa Samyu wna somewhat
earlier than the historical Bharadvija-Anigirasa whose chronolo-
gical position ia fixed by synchronismas.) 4

E.g., s danghter becoming s married wife: Mbh. § 490 (Adgirass);

IIL, 219.

1.e., in Uddslaka-Krupi's time.

Kahods married Uddilaks's daughter BEnjata.

fvetaketu was so begotten on Uddilaka’s wite; cf. also the Vedie
custom of transferring a widow to her deceased husband's pupil,

The Anpgiris asnd ‘Devas® were at war with the Bhrgos and
¢ Asuras " or Vrgaparvites, and Kaca-Adgirssa's mission was to
cheat the latter.

tion * how Devayinl came

. y to the q y
to be Vayiti's wifs,’ that both Uidanas and Vypapafvan courted
bt his allisnce,

5 wow= o
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relations of the _immeliate pro mwrsor mouusuora‘ot fsmous
Aﬂl and Aikgvaks kings. g.sha instance is forther

led in confusion, as there saams to have been an
lrregu succession after Matinara ? and & gap® in the dynasty
soon after thie point,* as s result of the Haihaya (Yadava)
expansion and raids® (the great historical event of these
times).

Of the texts that give an account of the Paurava King
Matinira's descendants down to Dugmanta-Ailina (the reviver
of the line), those of the Brahma and Harivaméa sppear in
this case to be the best®; Vayu is hera most corrupt,’” and
cannot be checked by the corres mﬁm‘ Brahminda text
which is lost; the Matsya and the Mababbéarata® have loosely
followed and confused the two source-texts of Viyu and

rahms-Harivemda, while the Vispu and the Agni® give very
brief and unsatisfactory summaries of thess respectively. By
collating these two latter textd first, and then that of Vayu
with it, a proto-text may be n.pproxunately drawn up,
apccladly as the source of the® Vayu in this passage seems to
have been the same in spite of various corrupt readings.
According to this collated text,”® ** From Matinara, n%;

1 Viz.,, Matinira and Dugyanta (Bharata's fatlm),—Aqu, Prasenajit,
Yuvanadva, Mandbatr, Purukutsa,—Aiksvikas.

2 Vide infra.

3 This must bo admilted parily on tha sirength of synchronisms, and
pnrt.ly becauss the uuduuybtod ]:ln.lhn)"n.s'rtllﬂ.l and supremacy y im-
L}u prostration of the kingdoms of Madhyadess for tho time

ing; so sleo, Kinyakubjs, Kadi and Ayodhys are known to
have fallen.

[.e., between Tamsu and Ailina-Dugmanta.

From Basabindu son of Citraratha and Mahigmant son of Sihafija,
to Jyamagha and Durjsya and Supratiks (an interval of between
13 to 20 steps).

Br. 13, 51-65; Hariv, 32, 1714.1721.

Vayu : 99, 121-133,

Mat, 49, ?—-—10 Mbl:., 1, 84, 3704 ff,

Vis. IV, 10, 2; Ag. m, 4h-6a

Collated mt-otex

Mltmi.rnt snalutyurps trayo" Jaynnh dhiarmikal{ Tamesur  a@dyo'
pratiratho Dhruvas cipratimadyutih/sarve veda.vides tatra brih.
msnih ntyavidinnh’{{hurﬁ lunyu ca vikhyatdi Mandhitor
janani tatha/(putro’ pratirathasydsit Kagvah sa nibbavan' nrpab/
MedhBtithih eutss tssya tasmit Kdpvo'bhavad dvijeh)®® -
Ilind nima yasyisit kenyd vai jmmc)uys

(¢ Ilind ndms cisybelt kany& vai janamejay.

Or Iliné no yami syisit kanyd F-l;amynt sutdn.

Or Ilinfnnpama tviait kanyd yijansyat

Or Ilini+tu pitur istf kanyd ljjmt antdn, .

Or Ilink Matinirasys kanys llg3
brahma-vidiny adhistri 'amsus thn abhyagacchate® / Tamsoh
Soarodbo riju;lr Dhmm tdpaviin bnhm. v‘::
parikrintas tasys bhiiryOpedinavi® pdlﬂivl leb!
caturas wAﬂnwuqm,-'mmum atha Bugmantam Praviram

* Ipn Brahms and Elrhr texts only.

** May or may not be spuricus.

wn A

sﬂ"dﬂl
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““Barasveti, three virtuous eons were born, vig,, Tameu, the
‘“‘eldest Apratiraths, and Dhruva, all of whom were truthful
*' Braihmans learned in the Veda; and (he had) a famed
‘* daughter, Geuri, the mother of Mandhaty ** [here occur two
lines (with 'wlrnria.nt.ai in alll.t;l;eh eﬂeﬁ texts) , whinhb‘ﬁ:y be
spurious, and wrongly inse owing to a prol con-
fusion between two %amra.s; but ss it stands in the collated
text, it need not be so taken, for it rather explasins what
follows] ; ** Apratiratha’s eon wus Kanva who did not become
‘ king ; hence his son Medhitithi-Kanva became a ‘ dvija’ *’;
" but he '’ (either Matinara, if the intervening passage is
spurious, or Apratiratha, if it is an integral part, though even
then ** he '’ may well refer to Matinara, aa the text is about
him, and these two lines are by way of explanation only),
'* (but he) had another daughter named ° Ilini,’ s ‘ brahma-
*‘ yadini ' superior womsan, whom Tamsu married, and who
‘‘gave birth to sons (i.e., heirs of the dynasty). In Tamsu's
“line (were) Burodha, the radjargi Dharmanetra, etc.”’—Here it
seems clear that Matinara | three sons and two famous
daughters, and of these a youhger son Tamsu married his
influential sister Ilind, through whom the Paurave line was
continued ; if however the doubtful couplet is included,
another possibility arises, that Ilind, instead of being the sister
of Tamsu msy have been his niece; in any case the eldest
son Apratiratha's line was displaced by a younger branch
strengthened by & consanguinous marriage.?

The Aikgvika case is somewhat simpler. In each of the
five texts® collated here, the outline genealogy is quite clear:
Bamphatééva, the 4th predecessor of Méndhair, had two sons,
Kréadva and Akeayadva, between whom and Prasensjit in the
next step is placed Haimavati-Drsadvati, a ‘famous lady,
the ' wife ' and the ‘ daughter ° of some of the persons named
before her : while repeating this outline list, all the texts have
evidently tried to gloss over somé unacceptable feature in the
relationship of this lady which is left vague. On collation$

r P s B I ey dukio saAlen of “IkNg el
] uslification is & ue {o on of * bra .
' - 'dxl.:l.uu‘ might ll.ol;p::::{n the hlingpmu of the heur::ppnmtf

3 Viyu: 83, 63-64 and Brahmigpda : II1, 63, 65-66,—forming one text;
* " Hariv. 12, 708-'10; Brahmn : 7, 89f; and Siva: VII, 60, 72-'74,

So:bo S e it all details ding Haimavati
q other om!i ata (o] mn AVALY :
Matays 12, B33, Haslv. 1V,'2, 1. A

8 Collated

proto-text :— .
Sambatidvo Nikumbhasys suto raga-vidaradsh
a-Krdidvau tu Bamhatidva-sithv_ubhao

patni Haima -mituri Drgadvati.
2 or Wobw Htim“l;;u nl.a.mu-i. to v‘l‘t‘i.
- Hunnﬂt tarya ::-“f "
or patal per ¥ } :n-dvlﬂ

vikhyhté trign lokequ putras cleyil
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however, it becomes clear that the famous Haimavati-
Drsadvati was a daughter of Sambhatadva, and '' in accord-
ance with authoritative sanction ’* was also the wife of both
his sons, Kréidva and Aksayddva, so that Prasensjit was her
son. Here, then, is a case of sister-marriage combined with
Elynndry as Prasenajit was the grandfather of the famous

and.hatr, it was natural that this questionable feature of the
original ' vamséa-floka ' was sought to be buried beneath
diverse guesa readings. It is to be noted that these two Aila
and Aikgvika sister-marriages occurred in the same pexiod
(the latter being the earlier case).!

After iwo important royal marrisges with the Paurava
and the Yadava dynasties,® Bamhataéva's line shows another
instance of sister-marriage. Mandhétr's eon Purukutss
married his * pitr-kanya,” Narmada,>—who was later on, like
so many other women of traditional history with names of
rivers,’ fancifully identified gvith the R. Nermadsa but is
simply & princess in all Puripic gencalogies.® In this case,
again, there is probably a ‘double’ sister-marriage, & com-
bination with polyandry, as in the case of Haimavati 4 steps
above : the Brahmanda text? gives the sequence Mandhatp—-
Ambariga (taking the second brother of the lisis) = Narmada—
Yuvanadva,.....Anaragya, etc., instead of the usual sequence
Mandhatr — Purukutsa= Narmadi—Trasadasyu...... Anaranys,
etc., thus deriving the successors of both Purukutsa and Amba-
tiga from the same sister-wife. As is to be expected, the various
texts and readings at this point show signs of omissions and

or (b) tasya Hnunua!.! km}a ntnm matad Dyrgadvati
e (% line Emb lost here) .
nkhyiu trign lokesu putraa cﬁu}'i.h Pruenajnb.
or {c¢) tasya Haimavati kanya tsyoh patni Drgadvati
vikhyits hi satim matit putras cisyah Prasenajit.
1 For Prasenajit's eon married Matinira's other daughter Gaurl, an
that forms one of the bed-rocks of Purigic ehmmlogy

2  Viz,, Yuvangdva=Gauri, and Mandhaty=Vindumati.
3 In the ' pily-vamda " sections of most Purigas (Matsya: 15, 25, etc.;
Bmllminfa III, 10 98.)
4 Eg, T Kaveri k-u_!lkl ote. Of. the numercus stories (in
mgi rincesses hamg cursed and converted into rivers.
5 As in Mbl 8
-]

Viyun: 88, T4; uhmludn 111, 63, 73; Brahma: 7, 35-6%: Hariv.
18, J14-°5. (Vigpu: IV, 3, 6—13, grvumaw ow the
m:ﬂ. (of the B.W. seaboard, from the context) solicited K.n-

to obtain for them the E!ld (‘}‘f P\zmlmtu a;lmll. .
and she acocord: led him forth into th
victorions ﬁ{l‘i B.—Mandhity wae nlrud, in the EW ;
the Nigas ber : lluudullhnubmﬁngu&
Parokatas | it seems y therefore,
B. derived its n-n- from the * nvim:m Nmadl.}
Brabmipds : YIL, 63, 72 11
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slterations; a comparison of thess suggests & collated text,!
wuatdmg to which,—" 0(' the three sons of Mindhatry,
Ambariga's heir was ‘another’' Yuvanaéva begotten on
‘‘Narmada ; his son was Harita, from whom were descended
“'the Hari(i)tas, military brihm.ans while Parukutsa’s heir was
"the farnous Truaa:da.syu begotten ‘subsequently’ on Narmada,
and ded as his ‘ own ' son : his own son was Ansranys,
‘‘ ete.’”” Evidently Narmadia was the wife of both the brothers,
either at the same time, or by re-marriage (or ‘ miyoga .
The Rgvedic version of Purukutsa’s story, therefore, seems
to embody a dynastic fact,? viz., that after Purukutsa's death
or captivity, his queen (herself of the same royal blood)
obtained a son for his race,—and according to the Purinpic
indications, quite normally by her ‘ husband's ' brother, in
this case also her own brother.

The next group of instances of sister-marriage occur very
much later® (21 steps below, according tv one version, or
37 steps below, according to another) ; and these cases belong
to the Aikgvaka line sgain. Awording to the Matsya version*

1 Collated proto-text :—

(A) Purukutsam Ambarisam Mncuknndam ca wérul.erp
Ambarigsays diyido Yuvanksvo'parah smriah
Namnd.i)r&ql samutpannah sammatiyam tadatmajab

{or l\amad Ayim ssmutpaunah gambhites tasys citmajah
Harito Yuvanasvasys Haritdh dirsyah smptal
ele hy Abgirusah pakesil kedtrépetdh dvijatayah
Purukutssays dayadas Trasadasyur mahiysdih
Narmadiyim athotpannah sammatas tasys cétmajab

(or Narmadaydm nl,hor.pmnsh san-matdd tasya citmejal

or  Narmadayhm athotpannas tv  Amba(u)rigasys  catmajah)
sambhiito'nydtmajal putee " hy Anarapyah pr

or {B) Purukutsam Ambarigam Mut_ukundu.n! ca vulrutnm

aysm tegam bhiiys cét
Amburisasys dayado Yu\mﬁw pnml]] smytal
Harito Yuvanidvasya... .dvija‘aysh

Purukutlsasys.. .,pri

3 This would make t-he llyputlluln f 2 Pumkutm and Trasadasyus
largely mnneceasary; .Dmf and Gmkglt.' offer no m‘l
difficulty, as these are simply obvious of en
able conqueror of the hilly 8. W., wlll’ls‘lo'l‘ M.i.ndhitr was led by
his wars and Yadava marriage; "of. ‘ Trasadasyu,” an epithet
derived from similar circomstances, used ss a name.

3 But a few steps below, in the time of ‘Har.iundm—ﬂﬂ:qvm, there
WAS RDpar a dynutiz custom and s '.ryi * practice, of sister.
marciage & m eoraem} permitted for the
uka ot‘ offspi {vlds Pulmc Ethi quoted in Ait. Brd.)

ﬁ‘ vised with regard io atiain-
mw!. l:vf offspring by t.hl nn Nirada Parvata, oocors in
p:u-ntl’m-lnmtuhnln,bmthn n of inoest is
not thers, in _the older * ! toxt. It would ssem aa if
thn«-igimllmﬂic t of Harifcandra's life and times has
hean l_‘hw T, “"5’ 1‘ 4 brik

vAn.

M43
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it was Sagara’s grandson Améumat who married * pity-kanya ’
Yedoda, who is further specified as °‘ daughter-in-law of
Paficajana, mother of Dilipa, and grandmother of Bhagiratha.
But the Brahmapga! distinguishes the * pity-kanya '-born
Dilipa from the “Dilipa who was Bhagiratha's father
thongh in the ° pitp-vaméa' accounts the two are often
mixed up. The genealogies in several Purénas® make Dilipa-
Khatvanga the son of ‘ pifr-kanya ' Yasods, making her the
wife of Viéva-mahat and * daughter-in-law * of Vyddhasarman?
or wife of the latter.* It is possible that both statementis are
correct ; the recurrence of sister-marriages in the two dynasties
is too apparent to make this unlikely, and such & ststement
about the descent of Bhagiratha who was subsequently made
into & brahmanical hero, is in itself proof of its authenticity.
Repetition of names, even of women, is not unusual in the
dynastic lists®; and both Améumat and Vidva-mahat (*-saha)
may have married sisters named Yadodd and had sons called
Dilipa,*—qnuite a common princely name.”

Via-saha's sister-marriaBe was not however an isolated
instance. At the 5th or 4th step® in his line, the famous
Dagdaratha seems to have contracted such a marriage with
‘Kaudalyd * who can only have been a sister or a first counsin?
(paternal uncle’s daughter), Probab]y the former, as the
cumulative evidence suggests.® It is to be roted that a
Kaudalyd in the genealogies always means & daughter of the
Kodala king (of Ayodhya),"! and never wife of a Kosala king,
pure and simple; and appellations of similar formation, else-
where in traditionul accounts, have invariably and precisely
the same import,22 This gives added significance to the alleged
succession trouble amongst Dadaratha’s sons by his several
wives : the rights of * pure ' dynastic blood could not be finally

-

Brahminds : 117, 63, 166; 181-182; 10, 90 L.

Eg., Viyn: 83, 180.182; Brohminda: III, 63, 166; 181.182; 10,
80 f; in both, the misreadings ' putrikesys,’ * putrikisi,’ * putri-
kasyim," etc., are obvious tamperings with ' pitr-kanys,’ ln.dpillnq
date from s time when the ° pitr-vamds * erp%mﬂim bad not yet
been devised.

The nsmes sre varicusly read.

Lidga : I, 66, 31

This has led to fablen about the same ‘apsaras’es, Ohrticl, ete.,

mothers of different kings in the same d; ¥

Unless two Dil are identified, from the standpoint of dynastic
synchronigms; this point however etill requires clesring up.

There waf s Paurava Dilips also, before Pratips, bu:du%hnl‘ two

According as * Dirghavihu * is taken as & nams or epithet.

This wounld probably sbock those who have imbibed jn good falth
the madieral Rimiyanic ition. )

the pnnjng caaes, sod slso infrs. Fd

Except in those very few cases where Eofalzn titles were used by

uators of Eofals. (vide infra)
mt‘hmdl’m&w?lﬂl‘i

B EE -.:- L
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mpﬁm&. Thus it becomes clear that the later Kivya version
of Rimayana is wrong in its statements about Rama,! and
the Buddhist reference? that makes Réma brother and husband
of Bita is historically right, in view of all this collective
evidence. The origin of the modified version discloses itself
in Bitd's appellation ‘janake-duhitd ' which need only be
compared with the * pitr-kanyd ' of numerous other instances;
the transition from the substantive ‘janaka’ in what was
probably the old basic genealogical éloka, to the proper name
* Janaka," was a very easy one, and had the merit of supplying
& plausible and honoursble connection for the subsequently
deified tribal hero, while removing the objectionable feature
smoothly.3

. For 27 steps after this' no sisler-marriages are indicated
in the dynastic accounts.® Then we find several cases again,

1 As w fact in many other genealogical particulars, as compared with
the consensus of Purldpic traditions.

2 Cowell: Jat, IV, T8-82, It is td be noted that sn early Buoddhist
version would originate in Kodala iteelf, and as Buddha himself
belonged to the Kodala dynasty (though probably s branch ome),
thers can have been no motive of dis gement in soch & stale-
ment; besides sister-marri and first-consin marriages were
not unknown in early Buddhistic period. The Jatuke tradition
indeed is bassj on the very carly Purinic, and it is quits likely
that some resl pieces of historical fact have besn beiter preserved
here than in later Brimanicel works like the Rimiyana, having
been talken out of the earliar * Purdpa ' (8th Cent. B.C.), within
3 or 4 cemturies of ita collation. (N.B.—The Kidmirian version of
Sith's descent is a confusion belween several popular cycles of
stories connected with Ravana, and cannot be regarded as being
drawn from suthentic Purapic tradition.)

3 The nature of the transition is well illustrated by s popular stansza
of an apparently unknown medieval Bengali ' Kavi’ (ex tempore
epic and puripic dramstiser], which is intended to serve as an
encomium as well pa & denunciation on Rims at the same time:—
* Janama tomira ativipule/Bhuvans-vidita Ajera kule/Tanaka
duhitk viviha kari/Tahite irile yaders {ari.’”’ Hvidently here
ia a trace of the earlier Buddhistic tradition (which lingered
longest in Bengal). Many of the statements of BEmiyapa will
have to be examined in the liiht. of Puoripic traditions and
historical probabilities supgested by these latter: e.g, in the
p of dernization and ronnding angles, Sirad vajs may
have been hit opon as o euitable * janaks * for the 'llﬂlkl‘
duhits,” b of the c tion betwsen ‘#iti' and ‘elra’;

‘aayoniji Siti' of original texts may have been made into

mythim‘ ‘ pyoniji * Bitd,” etc.; one basis of identification of Bita

with Janaka's dtr. was probably the story of Vedavail, dtr. of

Kudadhvaja (of Mithila apparently), cutraged by 2 “REvapa " :

Rim. 17. =
The period may oltimately prove shorter, when all the synchronisms
* h::: bean mm;mt.l'mryo ined; th estimate is

; the p
megwmdnf;ﬁ-ﬂn'!imumw,mdn
X 7 g
s Ex mr:n:hu int:u {noted infra) among the Yidavas of Mathur-
Ll in the g jon next to EAma, spparently under
Kodslan influenos.
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only. one or two above the Bhirata war. The Vidisthe
Krans-Dvaipayans-Vyass’s son Suka (the hero of many edify-
ing brahmanpical didactic tales) married * pitr-kanyd ' Pivarl
(who was anxious to obtain s worthy husband),—just as,
generations ago, the pgreat Bhargava brihman, Sukrs-Udanas,
married & sister. Though comparatively fewer instances of
sister-marriages are recorded of brihman families, this is no
indication of their rarity among them 2 but is.merely due to
the fact.that it was only in exceptional cases of intimate
contact with important ruling princes (like that of Sukra with
Yaydti end Vyasa with the Kauravas, ete.), on which much
of traditionsl history turned, that such details about priestly
marriage-relations were recorded ; for as a rule the brihman
families kept no genealogies,® and whatever traditions are
found about their sex-relations, show that they were much more
unfettered and loose in these, than the ruling nobility.* The
other two instances somewhat less definite, are amongat these
latter, Paficilas and Yidavas, in the same generation as fuka

and Pivari (or Ertvi). Drupads apparenty married his sister,
and his sons and daughters, at least some of them, were b
her, probably including Dhrstadyumns and Draupadi. A fu
account of Drupada's family is given in the Mahabhirata®
where it is stated that, infent on avenging Dropa's insult,

' In the 'Hilg-van_\iu' gemrdly; Harivamds : 23, 1242.'3, whers she
is ca Krivi and a 'pitp-kanyd ' (the varistion in the name
but consistence in the epithet showing thet it is » *sister ' who
iz referred to); also called Go: Mataya: 15, 5-10 (where her
daughter is called Ertv] and mother of Brahmadatts ; but Brahms
datta’s maternal grandfather Suks must be a different person
from Vydsa's son,—though as Vydisa is eaid to have begotten
Suks on a ‘Suki’ called Ghrticl or Arspi, the same fimily
may be indicated by both references). Tt is quite likely that
the wives of Jaiglsavys (86) and Kidyaps Asita (01), Ekapajall
and Ekapsrni, wers the daughters of an actual brother-sister
marriage, of Mend and Himavant, whoever they may have been,
Ct. Parigter : ATHT pp. 60-70; 192. Cf. also n. 5§ p. 75.

4 (Cf the definite Angirasa instance noted ante, and other indications
dealt with there. In the mythological case of Skanda's children
{the ‘ grahas’), amongst whom the brothers are eaid to have
been hushands to the aisters, (Mbh, § 502 (Bkandop®) : 1TT, £30)

. it is admissible to recognize a reflection of primitive * rsi " cnstoms
ar Atharvavedic (hencs Bh pnu,) ideas (it is interesting
to compare Rv. X, 162 and , 85, 4),—as the myth is a con-
tinuation of the brihmanical story of the six divorced wives of
the Rsis (Bhrgu, Afgiras, etc.), to whom Bkands is affiliated,
and as il-.!;lh properly within the scope of that strongly brih.

i Vi

manioal
53 The so-called ‘7gi-vamdas ' being much later attempts at
some scconnt out of 1} , achie thing else but a |
of Gotras and a few Pravaras, jumbled up withont historical
order; ptobsbly these emulative attempts were doe to ibe
Porioas having subsdquently passed into the custody of the
brihmags after the Bhirata battle.
Hee instances infra. ;
Mrh. § 218 (Cai .%: Dran®-ssmbh.®) : 1, 167,
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and diesatisfied with his existing children, Drupada, for the
sake of & suitable son, had a sacrifice performed by the

idyapsas Yijin and hie brother, who then summoned the
Queen Prsati’ (or Pargati) to the sacrifice, to ‘‘ accept the
offspring,”’ but she raised some objections, whereupon
Dhrgtadyumns and Draupadi were miraculously produced
without her, but were regarded as the Queen’'s own children.
Putting saide the fable, it seems clear enongh that Drupads’s
quesn was Pfsati (or Pargati), and she was, potentially,
sdoptively, or actually, mother of Draupadi and Dizrqtaélyumm,
and ehe was also, the ‘ mahigl * (Drupads having epguantly
other wives), for she was summoned to the sacrifice.®? Now
Drupsda himself was well-known as ' Parsata,” being Prsata's
son®; and ‘ Prsat ' (or ‘' Pargati ') can only mean daughter o1
grand-danghter of Prsata ; thus Draupadi herself is, in the same
connexion, called ‘ Pargati '* (daughter of Pirgata= Drupada)
or ' Pargatasya svasd " (sister of Parsata=Dhrgtadyumna).
Hence Drupada-Parsgala's wife Pyrsati (Pargati) was his sister.
The other case is not equally clear : Satrajit the Vygni, a nea:
relative and a father-in-law of Krgpa-Vasudeva, is said t«
have had ten sister-wives (or sisters as wives), who bore him
a hundred children®; they may have been his own sisters and
half-sisters. But according to another less reliable version’
these ten wives were the daughters of the Kekaya king?; while

1 Preati: Mbh, I, 6300; Pargati : Mbh. I, 6406.

% Cf. ' Kaudalyd ' being the chief queen of Dadaratha; or ' pity-kanyd '
Yadodd being the * dresthid ' wife of Amfumat (Mataya: 15, 26);
it is possible that the renk belonged to the sister-wife by cue
tomary right ﬂd. the ritual precedence of the sister over the
wife in Ait. Bri.); the much discuesed * Subbadrike Kimpila.
visini, etc.,” may sfter all refer to o Kimpila princess of blood,
the sister-wife and ‘mahisi’ of the Kémpila king (it is wall
known that Yv. ceremonials often refer fo the Euru and
Pificila courts). i .

3 1In all Epic and Puragio gneﬂugmg‘l accounts; cf. his several appel
Iations derived from Pryata.

4 Mbh, 1, 6434; T326; LII, 215; V, 5620; 6565. Prssta’s predecessor
(intervel uncertain) Somaka's chief queen was also s Pirgsti ’;
thia implies that there was an earlier Prgata befors Somaka who
too married a sister; in that case this instance of sister-marriage
wonld have to be placed shorily after Rama-Diadarathi and
Bittvata's cases (vide infra). :

O T rbhro bhicyibhysh Satra(s)jitiab dat ah': Vay

k -svasrbhyo ryibhy atro(B)j am  sul t u:
96, 55. There are a number of variant readings, all of which
are clearly tamperings that have nevertheless failed to obsodre
the nr:gin# ‘l.lnvm ' and ‘ bhdryi.'

7 Mataye : 45, 17—18.

% In that case they wougld not be *avasirah ' proper, but cousins of

Satr&jit, his mother (or a near ancestress) being a Madrf (Malsys :
45, 1 #; Brahmands : 111, 71, 18 ff)=Kaikayi; (Madra, Kekaya
and Vihllks nre often indifferently used in the gemealogies; but
thess local ticolars sre oareliable in the case of the jll-kept
Yidava onea),
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yet another version omiis all details' and notes only the ten
wives and a hundred children,—evidently because something
was felt to be unseemly here, in the line of the deified hero
KEysma's father-in-law. A collation of all the modified and
senselesaly corrupted texts,® however, makes Satrijit’s poly-
gamous sister-marriage obvious? It is noteworthy thas
* gisters as wives * without any distinct possessive reference
occurs in another case in the same family, where Bhajamana,
& son of Batvata (from whom Satrajit was aleo descended,
and who himself apparently contracted a sister-marriage),’ is
stated to have married a * Srfijayi,’ whose son Vihya(ka)
married the two daughters of * Byriijays ' (or probably the same

Srfijayi '), being ‘ bhaginyau ’ (sisters), and begat children
on the 'arya(a)-bhagini’ (elder sister).5 Here ' bhagini’
might refer either to the two wives as each other's sisters, or
to them as own (or step-) sisters of their husband,—while in
any case they were his ‘'cousin-sisters' (also called
‘ bhagini’s)®; this ignoring of a sure confusion shows that
‘full’ sister-marriages were also recognized by these Yidava
genealogies,” even if such a smarriage may not be clearly
indicated in this particular case. A collation of the various
texts, however, leaves little doubt on this point.? This
probability increases when we find the above-mentioned Satvata

1 Hariv. 39, 2076; Brahma: 15. 45; thesa are of course emended
versions with a late Krsna-ite biss.

2 Two source-texie may be distinguished here: (1) Viyu:— Dada-
svasybhyo bhﬂryii;hynh Satrajittah datam sutah'; (2) Brahma:
Hariv : Brahmiagda :—
Dada-svasrgn Satridjid-bharyasv asan '

[ d::?m .ulbhb' {* tvasan’

= ; ing an obvious emen-

Satrafito dada-avasr-bharyss tassm ) 8 R POV L O

3 In the same family and generation Js;,;anh is said to have married
Jayanti, whose son was Subba (Padma: V, 13, 99-100; for the
names cf. Ahuka and his sister Ahuki in the same group); this
too would seem to be a case of sister-marriage.

s Vide infra.

5 Vayu: 96, 2-6; Brabmapda: 1[{3 71, 36; Hariv. 38, 1868.2003;
Brahma : 15, 30-34; Mataya : 44, 47-50. .

& - Bo aleo, Duhdald is ‘ bbagini’ of the Papdsvas in the Epic. «

9 Which do not lack instances of other varieties of consanguinous and
incestuous marrisges, .

8 The Hariv. and Brahma text is evidently drawn up so as to evade

the tromblesome pointe. The Viyo, Brabm and Mataya
texts with their variants msy be thus collated :

i Vihyakaded
 Bhejambuseys SIHOTTET | vabokeoo b Vibratah
::g;:l;“-,,"“‘“ { sute dve ta Vahyakes te udivatiay

 tasya bhirys bhaginyan  § g pebonyitis | #Uts0 vABER......

* yo Vabyid drya-Srfijayyhm Bbijaminid vl.i-inin--.-_{wih. sie.),

- Bhijeminkd vijajairs,.....
(i Bovirrdio ity e



( 180 )

(son of Batvant and grandson of Jantu) marrying a ' Bitvatl
Eaugalya ' (or perhaps better, a * Satvati’ and's * Kaudulyd’),
This Jantu® married an Aiksviki (Kaudalya),; their son Satvant
also®* married a Kaudalys, evidently & ' copsin-sister ’; and
their son Batvata, again, married * Satvati Kaudalyd." Here
it is clear that this ‘ Satvati ' can only have been Batvata's
sister®; and if she is the .same person as ' Kauéalys,’ then
this latter appellation can be explained as Inosely nlpphad i
to her being descended from a number of ‘ Kaudalys's marri
into the family every generation,*—or by the fact of traditional
history that gﬁtvata had reconquered the Yadavs posségsions
lost to Ramsa and established his dominion over a portion of
the fallen Koéala kingdom,® so that the Kosgalan titles could
be used by his family®; but & collation of the texts would
suggest that two different wives of Batvata and their children
have been confused, and that originally the son of one of them
was distinguished as ‘bhaginya,’ i.e., ‘ sister-born. ' In any
osse, Satvata contracted a sister-marriage; and this is eigmi-
ficant in view of the fact that he is & younger contemporary
of Rama-Dagarathi,? in whose {amily there were several eister-
marriages in that period,® and with whose family that of
Satvata had intermarried frequently.!®

If the Bharata battle is taken to have occurred in about
850 B.C. roundly (a quite moderate and reasonable inference
from the facis of traditional history), these last instances of
sister-moxrriage would be assigned to cir. 1000 B.C.,—by
which time almost all the Rgvedic siikias had been composed
and were awaiting final compilation. In the light of these
facts, the references in the Rgveda to sister-marrisges become
more intelligible, and their significance gaine perceptibly.

1 Vayu: 85, 47; 06, 34.

8 Matsya: 44, 4547; Brohma : 15, 27-30 end Hariv. 37, 1804-2000,
make Satvant son of Madhu (instead of Jantu), but retain the
Aikyvaki mother.

Cf. " Preati’ and ' Kaudalyi' sbove.

Bo that she had almoat as much of Kodala blood as Yadava.

Hariv. 95, 5242-8; along with Vayu: 88, 185-6; Brahmanpda: ILI,
63, 186-7; elc ; mlso of, Hariv. 55, 3060-B6.

8 CL the case of the Haihayas Bhadradregya, praiika, elc.; the

later cass of the Kadl princesses Amba, etc., being called Kandalyas
s well; there was an Audinars King of Kidi; of. the
converss case of Rohipi-Pauravi (w., of Vasudeva) who 1d
hava been called Rohini-Madri or -Vahliki.

¢ The best collation would he: :

“ bhagi i B d",miwdhm sutam.”

A inyam, ajeminam ca y& suguve .

{It is possible however to read * Kaudalydn,” takimg it aa »dj.
to ' sutén.”

Vide n. 5 above.

Vide pp. 185-126 above.

Vide n. 6 sbove.
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Rv. VI, 55, which shows ‘ rgi ' approval of incestmous com-
nexion with mister (and mother), reflects the same state of
"custom and opinion as the old ‘ gathd ' (in Ait. Bra,) refer-
:ix& to the time of Harifcandra-Aikgvaks,—which agrees fully
with the actual occurrence of sister-marriages amongst the
Aikgviakas on either side of Hariscandra, and amongst ' g ’
families,—and is thus a very early reference. Rv. X, 162
also is comparatively early, as it is an Atharvavedic domestic
charm, and as its enidence regarding the prevalence of such
connexions, at least in the brahman cuciety contemplated by
that Veda, agrees with the early cases amongst the same
groups (Bhrgus, Angirasas, etc.), &s noticed in ' tradition.’'
But Rv. X, 10, which shows the rise of better opinion (and
some conflict of opinion also), is clearly later' than those
two; hence it is best viewed as a * vikovikya' or Purinic
dislogue, of the character of a social drama on a small scale?
with a worul; it is significant that the typical example selected
for the moral dialogue belongs to the very earliest stage of the
traditional dynastic history of the Aikgvikas (and Ailas) : this
indicates that the author knegv Puranic traditions well,® and
that the piece was probably intended for the reform of some
Manve (or Aila) court and its attached priesthood®;—all tlus
again, points 1o the time of its composition as being close to
that of the bringing together of priestly and bardic lore in
* pamhitd’s by Vydsa and his disciples.

From this time (i.e. 1000—950 B.C. downwards), the
Purinic tradition does not refer to any further sister-matriages.
Though it notes some few details about subsequent dynasties
for a century more down to cir. 850 B.C., for the succeeding
period (850 to Magadhan ascendancy) it gives only thesbare
political facta and lists of kings, without personal d‘;taila; vet
there must have existed a mass of traditional history for these
times, of which the stories about the kings contem with
and preceding Buddha are surviving traces. Then in the
early Buddhistic texts,—which though fixed and canonized
much later, can very well be taken as evidence for the 6th
and 7th cents. B,C.,—we get once again some references to
sister-marriage (along with other primitive forms).

An_important question is raised hers: Is this recrude-
scebce in the Buddhistic literature only similar to whst the

E
5

s P g st Sea S St

ascrip who form ita subject-matter.

Of. the similar character * Puriravas-Urvedi * mst other pieces.

Jmn-mmmhm,lhﬁtwnm&mdmwliu
Purkpie compilation (probably the one of Sth cent, B.C.).

Bo also, the reverse teaching of the (Purigic) ‘' githi ' in the Ailareya
is for the benefit o!_fho Minva King ﬁ-u'inudn.pnliutho
mouth of pyis patroaised” by him.
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previous dynastic history in the Purfipas reveal,—or is it the
effect of some external influence and change in social elements?,

The interval between the laet Purapic-Vedic instances
and the Buddhistic references is not tco long to make the
first view improbable, when similar previous intervals are
compared. In fact these intervals of no information are mo
proofs against such practices, and the recrudescences msy as
well be taken s marking o continuity in dynastic or priestly
custom. If the Purdna bad not been closed, the continuity
would in sall probability have been well illustrated : it 1s 1ndeed
indicated by the tragments of non-Purigised tradition
embodied in the Buddhistic texts. These Buddhistic texis
are not all ' Buddhistic’ : among them are echoes from the
older Puranic traditions regarding the pre-Bharats times, such
88 Rama's marriage with his sister 8itd,' or Krgpd's twin
brother's marriage with his mother's daughter by her second
husband?; or again, allusion is made to dynastic details at
some stage or other in the pofi-Bhiarata and pre-Buddhistic
period,—such as the XKadi prince Udayabbadra's becoming
the heir-apparent by hie marriage with his half-sister Udaya-
bhadrd, who proved a most devoted wife?; while another
reference might belcng to Buddha's own times, such as the
proud admission of the Sakyas (a section of the Aikgvakis)

1 Cowell: Jalakas: LV, 78-82, otc.; vide also ante, re earlior sister-
marriages in Rame’s line (sp. pp. 125-126 and n. 2 & 3, p. 126).
8 Acc. to the Jitakas version, Draupadi and her brother were really
children of the vsnguished B?udlln. ing, their mother having
been abducted and married by the victorions * Kadi® King, doring
her pregnuncy; after the birth of the twins, the son was for
enfety brought up in secrecy away from thmk.lng'l hounsehold,
while the daughter was recugnized as his own; subseguently the

boy fell in Jove with his mother's daughter by eecond
consort, and bamng caught in Ler any and guized, was
duly married to his half-sister (vide Cowell : .Jatakas: V, 226,

eta. ).

These Jynlnic details agres very well with those in the Epic and
Purigas re the Paficila line: Drupads himseelf married a sister,
and his ancestor Somaka did the same (vide snte); so it is quite
likely that Dhrsiadyumns also contrac s similar alliance, and
the pructice was in waccordance with Pailcila dynastic tradi-
tion. (Cf. also the ‘ miraculons birth ' of Drsun.®, snd Dhrgfa.®
in the Epic).

The selection was made after a good deal of search for a girl after
the likings of Udayabhadra. The story makes them rather
unwilling perties to the marriage ab first; bui.this is probably
an addition, as the subsequent portion of it shows: after tha
brother's death the mister continued to rule the ocomniry, and
firm in ity conld not be seduced others, as shs
for veomion with her lord and brother Udaya; mlagequn,tglh
sbdicated, retired as a recl and ' became the wife of Udaya

in'*; * in fach sha was Buddha's cousin-wife in & later birth.”
Enu Jatakes : IV,
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that amongst them men ordinarily consort, wifh their sisters.!
Hence a continuity of the custom seems to be clearly indicated
during the interval in question.

On the other hand, the Persian expansion into Indis from
the first half of the 6th century B.C. onwards, makes it very
probatle that kindred Irdnian court-‘ fashions'® were teken

in Indian aristocratic circles st that period pr even some-
what earlier. This does mot imply anything like Spoonerian
Zoroastrianisation. The Purinic tradition helps us in viewi
the eo-called Iranian influences in their proper me:pective. t
looks upon thesse Trans-Indus peoples of the far West and
North-West, as being originally Aila (and partly Ailgveika)?
communities, that migrated (or were pushed back) thither from
Madhya-deéa (along with other offshoots to the 8. W., ete.),
at sundry times, but chiefly during the period from Yayati to
Uéinara (eir. 1900—1650 B.C. in Puripic computation),
And throughout the traditional history of the pre-B age
they are never wholly lost sight of, at least the more easterly
sections of them,—though often termed * barbarians,’ ete.
Indeed it seems ver%vpmbable that the various * barbarian '
inroads! from the N. W. and W. referred to in dynastic history,
e.g., temp. Kudika, the Haihayas and Sagars (cir, 1650—

{1 Cowell: Jatakss: V, 210. (In a tribal quarrel the Koliyas charged
the 8fkyas with having this incestnous costom: the
retorting, acknowledged ib, saying that these sister-marrying
Bakyas wers mightier men than the Eoliyas.) )

2 FEvery stodent of history knows that many West Asistic d{uﬂﬁu
cherished tha custom of sister-marriage, e.g., the Ptolemide and
earlier Egyptian dy the Ach i and B ides, ete,

2 Thus a section of the Manvas is ssid to have migrated beyond the
Pnn{':!b snd become known as Sakas; and the Drohyu-ite sections
of the Ailas beyond G#&ndh&rE8 came to be called Yavanes,
[Q.—Has the alternative name Dranghiinid of Biestin and
Arachosia (acc, to the Gks.) a connection with Drodghu
{Drohyn)?] [This Puorénic tradition re migration of Manva and
kindred tribes westward to the Punjab and sdjacant countries
early in the 2nd millenninm or in the 3rd millennium B.C., seems
to be substantially correct from the natore of the Harappa and
Mahenjo Dare excavations of 1924].

4 Of Bakas, Yavanas, Kimbojas, Piradas and Pahl , forming one
group,—and of Nigas, Abhiras, and Nigides, forming another.
The Bakas, etc., who invaded Madhyadeda with the Halhayas,
came from the highlands beyond the Beven Rivers : the first grou;
would thus represent purer Ailas, Airyes, or the Iriipians r?vﬂnd-:

wounld

::.;h the second group, coming by way of the pes, the 1
consit of varions races with non-Aryan affinities (probably partly

Sarasvati, up to Gujrat, Rajputini snd the Punjib,

the 8. W. of Indis). The notion that every oocurremos of
Baksy and Yavanas refers to the Kushins aud Bactrian Greeks,

must be modified : these names guite nal ‘oame %0 be
mﬂwﬂlhmmhwm ‘beyond
whither the original Bakas snd Yavenss had mxigrated
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1450 B.C.), or on the eve of and after the Bhirata war (cir.
1050—850 B.C.) ,—were of these ousted members of the Indo-
Aryan stock, in the tide of return. In the social history of
the early Indian ruling classes and connected priesthoods,
therefore, the periodic reappearance of primitive types of sex-
relations may have been, in some cases at least, due to strains
of ‘ barbarian ® (W. Ails or Iranisn) blood and practices!
from time to time ;—and the Iripian expansion and influence
of the 6th century B.C. would seem to have been merely a
repetition of history. Hence few things absolutely foreign to
Indian culture and traditions could have been introduced by ;
and if as a result of the Persian conquests there were any
social changes, these would be mainly reversions to, or modifi-
cations of those common features of Indo-Irinian (i.e., earl

Aila) culture, which may have been retained longer, or special-
ly developed, in the Irinian or (Druhyu-ite) sections. It
thus becomes intelligible how Persian influence in the early
Buddhistic period could have led to a revival (however tem-
porary or limited) of extreme consanguinous marriages.
¢Similarly, the 'sale of brided” and 'exposure platforms’
8t Taxila in the Persian period would be based on, and revivals
of, the ‘ asura ' custom of bride-selling as praticed (in the same
area) by the Madras of tradition® ‘ from time immemorial,’
and the sporadic usage of exposing the dead as noticed in Vedic
texts, All the wo-called Persian features may be thus viewed
and explained throngh * tradition,” without any far-fetched
theory. That the Keatriyas of Kapila-visty and Vaidali were
foreign races from Tibet or some cther unknown land who
developed a new and a crude type of religion and enlture,
would be a snpposition too fanciful and superficial to be enter-
tained in this connection. The Puriinie tradition knows the
Sakyns as n part of or offshoots from the old Aiksvika race of
Kosala, and Vaiddli and Videha as continuing under the rule
of cognate Manva familiés down to the close of the 5th cent.
B.C.; while all that is known about the early history of
Jainjsm and Buddhism show that they began as enlightened
movements for betterment and reform in all directions, and
aroee from within the existing elemenis; the only external
influence that may be suggested to have worked, can be the
rapid expansion of Persia at the expense of India,—which

1 Cf Padma: V, 74, 15; where it is ssid that conpangui and
incestuous connexions ste characteristic of the ‘mlecchas' and

B (e 1 tow Tariten bridecatiling 1 taban ta & Msocpoisiatn fesseis
Van i axilan bri s AS & re

this would be there as much becanse there ware enrlier West-
Asiatic connections (through sea-faring Nighdse who traded in

girls st the Western ports, and Nigas who ruled st Talon ik

on ths eve of and sfter the war), &s on account of inter-
migration of institutions within the beterogenons Persian Empire)
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must have given some sort of an impetus tow.arda improving
existing conditions. Buddhism or Jainism in themselves,
therefore, cannot be supposed to have isiroduced primitive or

" consanguinons types of marriage ; they were rather a souree for
purity and higher standards in sex-relations (as in many other
lines of life and conduct). The so-called high Hindu ethics
and personal morality of subsequent periods, is Iargely
a Buddhistic achievement,—a lasting reform and refinement,
inherited by later forms of Brahmanism. .

The above Buddhistic references are thus partly echoes
from, and continuations of, the Purépic tradition .*partly B
reflection of lingering practices,—and possibly in part
indications of some Irinian influence (consisting in direct court
examples and indirect preparation of sn atmosphers for
revivals of ancient and common Indo-Iripian (Aila) customs
that were gradually falling into disuse in India after the
Bharata war).

Incestuous marriages, howWever, must have continued far
enough into the Buddhistic period to make it possible for
the Indianised dynasty of Siam to have or retain a custom
of sister-marriage by preference, even in later medieval times.
Ruling families and priesthoods intimately connected with
them, have always lagged behind the line of popular progress
in such points of culture; and in ancient history generally
we find them sticking to pbsolete and primitive customs : this
i equally truoe of Indial! 8The late and not uncommon per-
formance® of the revoltingly primitive rite of the Aévamedha,
in spite of early protests from Keatriya kings (like
Janamejaya-Pariksita II, cir. 900 B.C.),* and subsequehtly
from the Jaina-Buddhist reformers, shows the tenacity of old
barbaric practices and their continuance even after & much
higher level of culture was attained gemerally. And thus it
must have been with sister-marriage and other crude types of
relationshipy)

1 Where on either side of what may be called the real * higher classes '
have existed remumants of earlier stages of calture: with the
ruling arist cy and ted priesthood on the one band, and
the gradoally &ryanised aborigines om the other.

2 Eg In the Bufiga and Gugn periods.

3 OF Hariv, 192, 11002 1.; 1066, 1128660,




II
PARENTAL INCEST.

Quite in agreement with the Vedic evidence on the point,
we find in the Epic-Purinic tradition a few plain instances
and some indications, of incestuous connexions of this type,
some of which might be called marriages.

The mythological reference in the Rgveda (X, 61) to the
union of Prajipati with his daughter finds its counterpart in
the Purina as well.2 But whereas in the former the treat-
ment and setting is cosmogonical and allegorical ® that in the
latter is semi-historical ; and it would appear that the Vedic
composer, Nibha(gn)-nedigt;.a Mainava,® utilised an ancient
and current fradition regarding the first origins of a previous
ruling race, probably taken frqm the ‘sita-magadha’ bardic
accounts® of the Prthu-ite dynasties that flourished in N. E.
India during the two centuries (or more) before the rise of
the Aikgvakas and Ailas. According to these accounts® the
first famous chiefs in that earlier peripd, Priyavrata and
Uttanapida, were sons of a ‘Manu' who was begotten? by
‘ Brahma ® (=" Prajipati,”® etc.) on his own daughter
Sataripa whom he loved.® Bometimes it is explained how he

1 One instance is actually taken as a marriage in Mbh.; vide infra.

2 In the accounts of the origin of the Firet Dynasty of traditional
bigtory (in which Priyavrata, Uttinapada, Di‘:m\«n., Bharata,
Veps and Priho were the famous names, and which prodoced
several ‘ Manu's -and * Prajapati’s, anc also the first * gs ' of
India and their chroniclers and panegyriste, the Bitas and

-)

3 Quite in agresment with tho usnsl want of rsi appreciation of his-
torical traditions.

4 A brother of Ikgviku, and progemitor of the Minvas of Valdaly, .in
the same region where the Prthuo-ites once ruled, whose begin-
nings are Eh“d by tradition in the 1Tth step (i.e. cir. 300 years)
befors N&bhi(ga)—nedigta.

& It is to be noted here that ' Bita' iraditions were older than the
Aila-Aikgvika period, dsting from at least s century before them
(i.e., the reign of Prthu). (The Purfipas profess to give ome
ancient * Biita * ballad, re Prthu’s reign). 2 o

& TLe. the version of them preserved in the Purinic compilation of &
later age. The i between the final compilstion of Puripic
tradition (cir. 860 B.C.) and tha 1st step of the Prthu-ite dynasty
wonld be about 1800 years (=100 steps after Mann+17 stepa

before him).
7 With six others : Matays: 4, 24—32,
8 Poumsibly the Vedio version arose ouk of & oonfasion
ll;ﬂ-m PrajEpati tb; !‘hod?mm .n‘}ﬂgh_ the Mm
orlpic dosignation o w sense, B
dently, is to Inlnn of Pgiyavrate's grandfsther ip the

dynastio
»  Matoya: 3, 31.48; ehe,
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did not incor guilt by such s connexion, and storiee are told
of his curse on Kama, who became later on 5, sud
after the Bhirata battle, son of the Vatsa King.! This sub~
sequent explanstion of the incest is parslleled by the
Brihmana commentaries® on Rv. X, 61; and the basis of the
appended fables was probably similar incests originally also
recorded of Pradyumna and the Vatsa prince >—the case of a
near ancestor of Pradyumns being actually on record.*
Another Purinic version,® however, makes Satariipd the wife
of Sviyambhuva Manu? instead of the daughter and wife of
his father : this is either & aubsec]]uent improvement by one
step on tha older version, or might imply a double incest
involving avother of the reverse order, which seems to be not
altogether unknown to early legend and tradition.” A parallel
is afforded in the case of Vivasant and Manu, both being
called * Sraddhadeva,” while' 8raddha is a daughter of the
former and wife of the latter.®? The Rgvedic conception of
Pisan as the ' didhisu ' of his mother,? and * jara’ of his
sister,” and the ‘rgi’ advige to Hariécandra (Manva) that
the gister and the mother were permissible wivese of one
desiring offspring,® show that the two statements regarding
Sataripi are not contradictory.® Tradition slso supplies
similar particulars about the priestly groups: in an Ahgirasa
genealogy (partly tinged with myths), ' the maiden Rohini,
daughter of Hiranyakadipu *’ is stated to have become ** his
‘ bhiarya ’ as a result, of ‘ karma,’ '"»—which agrees with the

1 Mataya: 4, 1—352.

8  Ait, Bra, IIT, 33, 5: ete.

3 This latter suggested instance would indicate that aristocratic morals
had mnot improved much in the interval betweaen the Bhirata
battle and Buddhiem. (vide the sec. on sister-marriage).

That of Taittiri and his danghter; vide infra. :

Visgu: I, 7, 15-16 (where, as well as in Hariv., the sin is cleansed
by Batariipi’s penances; cf, ‘aparipim ' in the corr. Mataya
text); Hariv. 2, 64 ff. (prob. pstnim Satariip&msyonijim ® in
one of these verses is better read as * ®sayonijim ').

6 BvAyambbhuva Mann is called an ‘ Apava' in Hariv, . elt.; an
¢ Xpava ' is a real clan nsme in Pur.® tradition (applied to Himi-
layan Vadisthas), it would seem he waa a historical person and
not o mere abstraction standing for the first origin of the

__ Prthuite dynasty.

Vide ante, eec. 7e sister-marriage. ;
Of. the legend in the EYEC' of Mahadeva ss Pirvati’s child on her
lap : Mbh. XIII, 161. i ;
Vide ante, sec. re Vedic evid on this ]
Vide n. 30 above.
Thiz s forther supported b
or Ansntl

o

EES oo
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fact that the ‘ Angirasa ' Veda also knows of actnal cases
like this.! In this connection the epithet ‘' Kanya-Bhartr "
appears significant, as applied to Bkanda in the bréhmanical
legend of Bkanda’s birth (of Atharvanic character).

But apart from very early or semi-legendary instances,
tradition also notices much later and actual cases of inceste of
this type; and it is noteworthy that the two .definite
occurrences are ascribed to the Vrspi (Yadava) family,—
otherwise remarkable for laxity. Between 6 to 11 steps above
Krsna in the Vrsni dynastic lists, was s musician king,
Teittiri, who personally instructed his daughter in music,
dancing, etc., and becoming enamoured of her, begot a son
Nela on that daughter; hence Nala (who succeeded him) was
nicknamed ‘ Nandanddara-dundubhi.’ These details are by
no means fanciful, as the dynastic lists wherein they occur,
are full of all sorta of natural personal details,® and lkings
instructing their danghters in muric and dancing is quite &
common thing in the dynastic sccounts: thus in the same
(8. W.) region and the same (Yidava) group of ruling
families, Durjaya (the Haihaya) in an earlier generation taught
these arts to his sons and daughters by a * gandharvi’
(Le., a court dancing-girl)®; a few generations below Nala,

1 Vide ante, re Vedic evidence on this subject,

2 Mbh, 1II, 14633.

3  Nearer 6 than 11 (adopted by Pargiter), as all Purdpas practically
agree in the list from Kapotaroman to Kamsa,

4  The full accoonts are in Matsyn : 44, 62 fi; and Kirma: I, 24, 48-54;
other Paoripas summarise; some give unly the nickname of Nala.
often in corrupt unmeening forms (—which makes it Eosaihle that
Vasudeva's appellation * Anaka-dundubhi ' is a meodilication of a
nickname like ‘ Kanyaki-dundubhi.’ and points to a repetition of
Taittiri's case in the family); and some simply Fiva the su i
list withont any R_ﬂ.iculsrr for the former cf. Padma: V, 13,
47-51; Vispu: , 14, 4; Brahmanda : IIT, 71, 117-119;
Viyu: 96, 117; and for the laiter, Hariv. 38, 2016-'17, which
being & specially Yadava chronicle omita Nala as well as his
nickname, Nala also was mosical; cf. Visgpn above. The wordas
‘ausiita’ and ‘viloman' in the Padma and Vispu list seem to have
been descriptive of Nala's parentage in the original verses, rather
than separate proper names (i.e.='svasutiyam ' and * vilomajs’;
of. M : 44, 63, where ' tanujah sarpo’ is cbviously s corrupt
reading for ‘ tanuja-garbho(®).’ Vide n, 2, p. 143.

§ E.g., ' Nala's son Punarvasn was born in the middle of the assembly
at an Advamedha,'’ etc. Matsya: 44, 64.5; etc.

8 Kirma: I 23 644  The daughters subsequerfily married
‘.ﬂdhnm’ and the soas ‘ gandharvis': a detail indicating

the lighter pursvits of the Yidava courts tended to prodmce
& general l{ui‘y in their marriage relations. Cf. Porirsvas

i z!gmdhnﬂ'.nndfbn‘:dm nkodo:wtbu sams, mtg

associating with * dharvas ‘ gandharvis ' together wi

their fatibr : Korma( I, £5, 46: for other refs. vide Pargiter:

ATHT, p. 297, n. §8.
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there is the well-known instance of the musical Revata® and
his favourite daughter (sbout whose marriage there was some
difficulty)?; end in the next step there is & somewhat similar
case of Arjuns instructing a friendly cousin’s daughter Utiari.
Vairdti (who evidenily became ensmoured of him)? The
probable indication of a parallel to Taittiri’s case in the fable
+about Pradyumna's being ‘' Kama ' by Brahma’s curse, has
already been noticed. Thus the early Vedic references' to
actual father-daughter connexions are confirmed by the
traditional.®

Piigan’s position as * didhisn * of his mother has, how-
ever, no °specified’ parallels in tradition, except in the
already noted mythical or semi-mythical statementa about the
two ‘ Manus,” and the ‘ gatha ' allusion to the custom in
Harifcandra's time which, taken together, would suggest
that amongst the Manvas and connected brihman families,
there was a practice of transference of the father’s wives to
the son. But connexions between persons in * similar
position are specified, and wege probably frequent. A clear
case is that of Bamba,® son of Krspa, whose connexions with
his step-mothers’ are said to have brought Ersna's heavy
curses® on him as well as the wives, the initiative in the
affair apparently belonging to Samba's ‘ mothers " so, slso,
when Satyabhima-Satrajiti seeks from Draupadi the secret of
her power over her five husbands, the latter warns her
against talking or staying in private with her step-sons
Pradyumna, Bamba, ete.® With this mav be compared the
story of Arjuna and Urvadi.®®

On a careful consideration of =ll the dynastic relation-
shipe described in the Epic, it becomes clear that the stories
about the miraculous birth and marriage of the Pindavas are
all late after-thoughts, only of value as showing that after all
they were begotten by just the ordinary type of Epic Niyoga

1 The 8&ryltas (whose priests, too, were Bhygus) became early affiliated
to the Y&dava Haibayas, and becnme scattered in the B W,
districts,
In all Purdpic secounts.

To these may be added & tradition that * Rivapa ' would or did have
his daught Mandodsrl ss t (who was reborn ns BELK).

Vardha: clxvii; cf. Matsya: 70, 2 fi; etc. Bo also his brother
Pradyy marrias hia foster-mother Mayavati, Sambara’s wife,

who takes the initiative, and discl had only

norsed him, and did pot besr him. (The Purdpic account tries
to show that this hhﬂ waseemly union was justified.)

' Kyppa's wives’ and * Simba's mothers,” without any specification.

0f leprosy and " mpwl-!uli“_

Mbb. §§ 510-11 OBatys.?) : IIT, 233-'3.

* vsmn ¢
2
a.
o

Eeax

Mbh, 111, 4646, 18123
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or license, and married according to a form not yet totally
obsolete—other cases of polyandry being known to the Epic
and the Purinas, and instances of the raising of offspring by
relatives or outsiders, and of illegitimate natursl sons, being
quite common emongst the ruling and priestly classes of those
times.! Tt is thue evident that the fables in the present version
of the Epic and Purinas regarding the Pandavas, arose out
of actual but (according to later views) discreditable relation-
ships, and it may be possible still to discover traces of what
the original facts were like, divested of fabulous gatb. TLeaving
out further details on this point,? it may reasonably be taken
to have been an * original ’ fact of the Pindava history, that
the person (colled ‘ Indra ' etc., in the fables), who begot
Arjuna by * niyogs,’ received Arjuns in his court, when he
left the rest of the family to prepare for the battle, and mate-
really helped* him with arms and training, and also entertained
him right royally. The Arjuna-Urvaéi episode comes in here.

Bhorn of ‘ pantheonie,’ legendary setting, the substance
of it 1s that one Urvadi, a chief dancing-girl attached to
Arjuns’'s * father's * court and recognized as being in the
status of his ‘ mother," became enamoured of Arjuna (who
was being instructed in music and dancing in her company)?
and, with his ‘father's’ consent, approached him; but
she was refused by him on grounds of higher morality® (she
being * guru-patni ), though she pointed out that, in aceord-
ance with custom, all Arjuna’s forefathers, the great Paurava
princes, had accepted precisely similar invitations, without
any guilt being attached to them.” There are indications
that meake it probable that the *father' of Arjuna was a

1 Vide details in eecs. re polyandry and ' niyogs.'

2 Of. infra, sec. on * niyoga,’ re Funti.

3 At ‘ Amaravati, which na.{ well have been a real city 1‘0{ Central
Indin: vide n. 1, p. 141); »o also there was a real Tripura and
s Vaibbrija in traditional history. The transference of the whols
acens to Trams-Himilayss is evidently due to the * Indra® fable.

4  As noticed later on, the three chief and original supporfers of the
Kounteyas are also very likely persons to have teul their pro-
genitors by ° niyoga.'

8 Note tha ppecially Yadsva and Booth-Western feature, and the
parallels noted above.

¢ The Epic emphasises the *great merit of this story of restraint’®
untlmpnrtuiac]pﬁnm;thopmlhlinﬂaPmofthe‘gmt
merit ' that is claimed for Arjuna’s g:ut-qnndm Janamejaya
IIL's story of opposing obsceno ceremonials, is atriking. This
indieates thet puritanic stands wers plional, and laxity and
barberism were the ral rule with the Yidava and Paurava
ruling classes and prissthoods

¥ Her curse on Arjuna has s remarkable ‘harem' tone, which is

bly more then aocidental,
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Yadava prince related to Kun#i's family, and he may have
been Purujit the Kuntibhoja'; this would sgree fully .wih
what tradition says about the harem life of these Yadava
families, whersin such * artiste '-concubines and lax morals
were a chief feature.

These episodes of Samba and Arjuna point to an estab-
lished dynastic custom, amongst the Yadavas and Pauravas?
of sons succeeding to the seraghos (* official ' or * non-official ')
of their father—very late medieval instances of which have
been known in Indis as well as in other countries.® The
arrangements which were made by Arjuna afier the fateful
slaughter at Uvirdvati make the probability surer. ‘'Lie
wives of the princes who had perished, were divided into
three batches, and the three surviving young princes of Krgga,
Batyaki and Krtavarman's direct lineage succeeded to them,
and were estabhshed along with them in mew principalities.
Bo also Vicitravirya's wives are proposed by lis mother to be
transterred® us wives to Bhisma, wno is requested to succeed
bim—only in this case by exceptional circumstances the
proposed successor is an elder brother. o, again, the palaces
of Duryodhana, etc,, are, after the battle, transferred to
Yudhigthira's brothers, who spend the nights happily there’
—the inmates of the palaces may bave ben transferred too
slong with them. Such transters would naturally involve
incestucus connexions in the case of direct lineal successions.
This is illustrated by the definite staterment in Vats. Ka. Bit.
(referring to practices of the post-Mauryan or posasibly a much
earlier period) that the princes of Vidarbha (Yadawa), in
accordance with ancient custom, freely consorted with all their
father's wives, excepting their own mother.” The later Sitra
dictum, therefore, that property in cattle, land and wpmen,
18 not destroyed by changing hands,® 18 in part a laconic
crystallization of much more ancient customs.

Vide n. 1, p. 140,

Ag apparently among the Minvas, vide p. 133 above; cf. Cowell :
Jat. V1, 133, for » Magadhan case, apparently of ths Epic age,
where Dirghevabu receives his father Arindama's 16,000 wives in

1
2

5 E.g., the g:mm medieval case of the Rijput ptineu.tu of Guzrif

{mother and daughter) being transferred to Delbi Em-
s ;

5 4 ig. .9) ¢ 1, 103,

& Mbh. Ela’r jadh.®) eJrI]'.'[, , 4147768,

T Vit . Vv, 6 1%

8 Gsutaws : XII, 3.
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The episode of Uttara's marriage with Abhimanyu (in the
Epic) can now be viewed in the light of these observations:
As Arjuna taught Uttard music and dancing, the first thought
that occurs to the court is that they should get married as &
natural sequel’; in fact Uttara is described as being clearly in
love with Arjuna?, and she wase a fully developed young woman
and no toying child®; in spite of ,all this, she is married to
Arjuna's son (barely 16), probably younger than herself.*
These details, therefore, are quite in keeping with the dynastic
traits noted by tradition.

The Vedic evidence, considered by itself in & previous
section, supplies no definite clue as to the nature and origin
of the incestuous sex-relations there referred to. But the
complementary evidence of traditional accounts helps in arriv-
ing at some reasonable estimate. Taking the two together,
it seems clear enough that these references tall maeinly into
two clastes, one referring to semi-historical beginnings of
society and mythical personaggs, the other to actusl genea-
logical facts amongst Vedic (= Epic-Purapic) ruling and
priestly families,—some of them comparatively late. The
former class may admit of mythological inlerpretations,’
though that does not ex_ﬁ)}ain why such parental incests should
have been favourite similes and been at all ascribed to persons,
historical or legendary. The second class is evidently historical,
and certainly was not the product of a primitive and barbarous
community : the Vedic civilization proper had already reached

1 Mbb. §653 (Vaivib.®) : IV, 70.72, 2267 fi.
® Cf. the meny indications in Mbh. 1V, 35-37; e.g., Kpspd's hat to
Uttara: ' Arjuna will doubtless obey your sister of graceful
hips'”; voluptuous descriplion of Utlari's approacinng Arjuna in
the dancing-hall, and making her uest to ber ' sakha ', dis-
playing ‘ prapays ' and coquetry, ‘like o she-slephaut seeking
bher mate ', vowing suicide if he did pot keep her reguest, etc.
3 Vide n. 2, above. Bbe is among the circle of court-ladies attendin,
on the gay, spoilt and musical prince Uttars. Her deve.lopﬁ
is described; and she bears a son about six months after
er marriage a few days later. FPlaying with dolls, is atill &
common pastime with grown-up girla in meny social circles in
In-di;:[ often mﬁtimin far inTtro tlwg married Infm ;lwh:.’he
post-Manryan ‘ Nig ' (in Vats. Ea. Bat. i in
love as much by presents of dolls as by i:l:gtlg her to clugl
danoes snd theatricals. This in itself, therefore, is no
for concluding child-marriage in Uttard's case, as the Cambridge
h;m:' £ Peati Bhagirathi and Santanu; and Jyimagt
Ct. ¢ o irathi and Santanu; & 18,
¥ his captive maiden and Vidarbhas vide infra,  *
s Buch nl'pﬂ:thm is not serionsly attempled by the Plrigas; the
do it, and that use the Rgvedic roference ftsele
o mlwuln o Pﬁm w’mm S of thdo
sa if the Ai ologi raditions pre-
existing pecples, viz., &ew l"rﬂnnhl;}

vas and
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ite hi point,! when these ceses are indicated, send the
last phases of the Epic age wer:ngein worked out. Thus
snch connexions between parent spring, or persons in
equivalent position, ca.nnotlrnl:uva been duse to the needs of a
strongly patrisrchsl, primitive and conquering community ;
they were tather the extreme result of two well-known forces
that have worked amongst various early? but civilized peoples:
the tendency in long-established hereditary priesthoods and
ruling families to continued in-breeding, and to unlimited
license. ¢ As a matter of fact the close of the Vedic age, which
is the same as the Epic age, shows evident signs of increasing
social degeneracy in many other respects, which clearly con-
tinued till the time of the Upanigads and the development of
the grest Reformation in the Préci.’»This general outline
will emerge agaio and again in view as we proceed to examine
the evidence in regard to other social details.

With regard to the nature of the sister-mnarriages also,
the Vedic evidence by itself suggests no very adequate explana-.
tion® of the refercnces to thean; and here, again, the *tradi-
tional * evidence is somewhat helpful. An examinafion® of
the Vedic uses and imports of words designating brother and
sister, and of their comparative position in the Vedic (Brah-
manical) family, as indicated by incidental references, yields
rather uncertain results : thesa uses and indications only make
it possible that sister-marriage may have developed in a com-
munity and age, which was either strongly patrisrchal and
emphasised the brother as master and supporter, or which, being
originally matriarchal, still retained traces of the importance of
the sister in the family and descent through the mother.®

1 Between Mandhatr and Sudis roughly, abous 20 steps before the
‘ Bhirata ' period

2 Thus Artaxerxes Mnemon (early dth cend, I!..C'.& married his daughter
Atosea : Sykes: Hiet. Pers. 1. 246 Medieval and modern
history is left out of account here. (Lhis tendency is found alec
in emall communitiea with a hereditary occupation : thus more
or less consanguinous marrisges are not infreq t cert
modern trading castes in Hengal.),

3 ( The check, however, ssems to have heen only temporsry; for posi-
Maurysn morality (cf. Vits. Ka. Bat., re dynsstic and priestly
customs) is quite as bad as pre-Buddhistic; Indeed, the evidence

the « would seem to show thet within non-Boddbistic
spheres of influence there was little change in tone even in the
early Mauryas period; probably the only puritacistic sge for the
whole country was thai of , and that of the growth of
early Buddhism from before his time, in limited areas 3 .
4 Except ifial the sister (mmiauy_ the twin-sister) was  in
*s wife by birth-right (Rv. X, IO,.H::

were
of neosasity 1 and heir (Rv. X, 10, and the ° X
S ibe Smasbiria tegeady: ‘bt of which infbetions e
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The in nt value of such linguistic evidence in history
is raﬁ%ﬁd. The Purdnic evidence makes the ground
somewhat clearer : while there are twp probable cases of one
sister marrying two brothers,! there are definite as well ae
probable cases of a brother marrying two, three, or more
sisters?; and in other instances the aister is only one of
several wives3 Hence the noticed sister-marriages in the
Purdna-Vedic period were rather more patriarchal in features
than mastriarchal, being more definitely connected with poly-
gamy than with polyandry. On the other hand, some of the
early instances show that the chief part in such unions was
played by the sister’; and the two apparently polyandrous
cases were also comparatively early.® Hence the matrisrchal
type of sister-marriage was the earlier one. It looks like
baving an ethnic significance. But the references in view
'belong to all the three broad groupse of the Prthuites, Manvas
and Ailas, though chiefly fto the non-Ailag® Indeed, the
selection of the Manva casc of Yams and his sister as typical
in Rv. X, 10, would indicate that so late as the date of that
"' vikovikya,' the sister usually took the inmitiative in such
connexions ; though on the other hand the earlier Rv. VI, 55
would suggest that it was the brother who took it; and one
of Yami's motives is to have the full extent of a brother’s
rightful ‘ protection ' and bear a worthy grandson for their
father (i.e., a pure-blooded one),—a patriarchal trait.?

Thus the Vedic sister-marriage must have originated in
two distinet pre-historic types of civilizations, which blended
their features in one,—probably to be indentified with the Ails
and the pre-(and non-)Aila.

1 At the same dime, or (:Ipirent-ly) in succesmion : with Haimavati-
Dyesdvati and Narmadi, respectively, both in the AikgvBka line;
cf, similar indicstion in Bité's case (vide ante), also in the same

i A
2 'B-l\n%!.l {Adgirasa) : 3; Bhajamana and Satrdjit (Yidavas): 2 and

3 E.g., with Dadaratha (Aikgvika), or Drupada (Paficila), or with
Bukra-Udanas.

4 E.g., Bunithi, YamI, Acchodd, Narmada : vide ante.

8  About T0-T4 steps before the Bharata battle.

6 The instance of Acchodd alome heing an Aila one; Sunfthi is
Prthuite; Yaml and Narmada, Ménva,—to which may be added
Haimavati-Dygadvati, for Prasenajit is known as her son (vide

ante).
T This is llao the motive in the earlier Atiga-Sunithi case,
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POLYANDRY

The Vedic avidence® suggests that polyandry was not
altogether ‘ un-Vedic * ; it was apparently known, though
pariculer instances are not named, which silence has at best
only a negstive value, for full details of thess matters cannot
be expected from the nature of the Vedic literature.  The
Epic tradition definitely assigns polyandry to the close of the
Vedic age; and very much earlier, even pre-Vedic® instances
are known to Purinic and Epic tradition. The number of
illustrations of peculiar customs is naturally not large,
:fecinlly a8 later editors were busy in removing striking traces

primitive characteristics that had become offensive. A re-
markable case of such removal is that of the polyandric
marriage of a brahman lady, Gautami: the Epic affirms that
in the time of the Pandavas one authoritative precedent of
polyandry was that of Gautami, who married seven °rgis,’
- and that the case is recorded inethe Purénas®; but the Purana
texts, in their royal or priestly genealogies, have no such
mention now: obviously the instance has been removed in
bréhmapic interest. In the cases of sister-marriages and
incestuous connexions, it has already been shown how texts
have been emended, muddled, misinterpreted and mythified,
wherever prominent examples of these were noticed; in the
case of polyandry, as well, the explicit instances that have
escaped weeding out and emendation are few, but it is still
possible to see that many more¢ were known at one time.

Before proceeding to examine these probabilities, and the
the famous epic instance, which was too well known and
late to be successfully buried,® the two explicit references
may be noted here. The ten grandsons (or great-grandsons)
of the famous Prthu.-Vainya married a common wife Marigd b

1 Vide snte,
2 Le., Prthu-ite, being several steps above the esrliest group of Minva
r3is in the Rgveda; Prthu.-Vaipys is, however, also included within

the Vedic anthology ; and the case referred to is sasigned to three
steps below Pribu.

3 Mbh, § 237 (Vaivahika.©) : T, 186, 7265. )

4 While the non-brihmagic case of Mbirigdi m. 10 Havirdhinas {or
Pracetasan) referred to in the Epic in the same connaction (Mbh.
1, 196, 7266) is found in all Parépas.

8 Even here, of. the explanation in the Markapdeys, that it was really
s ‘monsndry ', singe the five Pindaves were parts of the same

Indra.

5 Visgu: I, 15, states that Mirigi in a former birth became a childless
young widéw, and obtained a divine boon for several hushands
a Eo same time to ensure m—w&dowhood '“d.,W'
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# daughter of Soma.? The Puripic sccount further speecifies
‘that this happened, bécause in the Caksusa-'Manu's’s
period? the population or dynastic birth-rate declined, and
those ten princes, the Havirdhéinas (also known by the
common appellation Pracetasas),® were admonished by Boma
to procreate, who gave them his daughter Mirigi as their
common wife; ‘they’ had by her , the ‘prajappti,’
who was very prolific,® and other children salso,’ but mno
‘ fathers ' are specified in any case: Daksa-Pricetasas in fact
is often said to have had ten ° fathers.’® The other explicit
mention is about the brihmap lady, Jatila-Gautami and her
seven ‘rsi* husbands.” Her example must have been well
known and appreciated at one time, for in Mbh. (besides
Pandu’s reference) the wives of citizens admire Draupadi in
the company of her five husbands and compare her to
Gautami with her ‘rsi’ husbands.® The -chronological
position of this case is not so evident, but the outside limits
can be fixed: she cannot be placed before the (Gautamas are
first mentioned® in Bharata's or Maruita’as time, or later than
the Pandavas, to whom she, is a precedent; and there are-
some indications in favour of the earlier limit.1°

Taking the legs definite cases, inferable or probable, in
chronological order, we come first to the already noticed
combined polyandry and brother-marringe of Haimavati-
Drgadvati, in the 18th step! from Mawvu and in the Aiksvika

1 As her son's daughters were also inarried to a ‘Soma' (in all

sccounts of pre-Ailes), it would seem that * Soma’' waa a
clan name even bLefore it was used to designate the Aile dynasties
derived from * Soma '; cf. the curious guestion on this point in ~
Vigpu : I, 15, 80-81.

2 Le, the interval bLotween the 6ih and 15th steps in the Pythuite
dynasty, snd between the 3rd and 12th steps before tha
Vuivasvata-* Manu *,

3 Mataya: 4 (SBviyambhuva genealogy).

4  Harivampda : 2, 88-106; Mbh. § 137 (Sambhava.®) I, 75, 3130.

6 Matsys : ibid. ; viz., Nendi, Candravati, etc.

6 Mbuh. T, 35; 3130: 75; etc.; of. Hariv.® V, 66 ff , and Mbh. § 665

- (Mokga.®) : X1, 206, 7573

T Vide n 3, 145,

8  ‘ Mahargin iva Gautami’: Mbh. § 635 (Rajadh.?) : XTI, 38, 1387.

9 Utathyn-Adgirass being regarded in the *“pgi’ ies as the
firsl Qaoiame,—or Dirghatomas, his eon, socording to other ver-
siona (cf. Pargiter : ATHT. pp. 219-220).

1 Vide infra.
I About five steps above this, in the time of Knvalidva-Aikyvilka,

the con Pavrava Sudbanvan-Dhandhun (made into an
Asurs adversary) is said to have been son of two brothers, Madhg
and Kaitohha (Mbh. § 475 Dhundhu.®): TIT, 202, 13532; 204,
13587); this looks like legend; but it seems likely that
* Manasyvabhayayoh potram’ of some dybastic dloks has been
made into ‘' Madhukaitabhayoh pwiram *, to remowe odinm from
the Paursva dynesty : Mansrsvu and Abhays were the immediate
predecessors of Dhondhu. 1§ this view may k token, ave have
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line; and only four steps lower, to the almost parallel case of
Narmeda (m. Purukutss and Ambarisa), where the seme-
what meaningless ‘ sambhiita ' of the texts (instead of being
& proper nams) may be a relic and & corruption of ‘ #am-
bhiys,’ ‘ san-matit,” or ' sammati,” referring to Narmadd's
being wife of Purukutsa and brothers in common,

About 19 steps later on, there is the much clearer case
of Mamatd, amongst the first Gautamas (a section of the
Angirasas) ; and Jatili-Gautami's polyandric marriage (cited
by the Pandavas) must have been due to a tradition of such
marriages in this family. Mamata® is said to have been
Utathya's wife, but his brother Vrhaspati had free sccess to
and egual conjugal rights over her in Utathya's life-time;
the only objection Mamaté once raises to their exercise is
her pregnancy at that time; she asks him to wait, but does
not refer to any impropriety or unlawfulness , of conduct’;
evidently she was in the status of a wife to both brothers.’.
Bo also Vrhaspati and Mamatdi’'s son Bharadvijs is said to
have got that name from ghe circumstance of his being
‘born of two fathers,” who both charged the mother
Mamatd with his maintenance; the derivation may be an
ingenious after-thought, but the fact referred to is original.

is Bhbaradvija is also called ‘ dvBmusgydyana,” which -is
usually explained as referring to his adoption by Bharata, so
that being the son of a priest by birth, and of a king by
adoption, he would be the son of ‘ two fathers.” But the
details of that famous tradition* of Bharata's adoption show
that it wae not Bharadvaja himeelf who was sdopted, but
his son or deseendant Vitatha (or Vidathin), who seems to

s parallel instance in the Paurava line as well. The probability
increases when we find s Bamyati section among the Khdyapa
brahmape (Mateye : 199), who counted a number of ‘ dvAmugya.
yapa ' or biandrie families am them (vide infra.); and
Bamyati was a near successor of Dhundhu. (It wes, of course
common for princes to found ppi or brihmap families affiliated
to different gotras).

1 Vide collated text, ante.; cf. the epithet 'sammatad bharyad ' of the

vas, given to Draupadi, and ‘sstim matit' in the case
of Haimavatl,

£  For these details re Clant family ( ted with Bharata and
Vali in tradition), of. Matsya: 49, 11-34; Viggu: IV, 18, 58;
?m.-y-g’ 4, 3267; Viyu; 9; Brahminda : 11T, 74; Mbh, § 170
Dirgh.?) : T, 104.

3 It is_noteworthy that Tar, the wife of & much earlier V) i.
also mtated to have been an Angirass, was desired by his
Dbarma, who however did pot get her, being obstructed by her
paramounr Soma (Variba : XXXII). Though rather semi-legendary;
the traditien certainly is of valoe as showing trace of polyandry
: An‘mm {to whom other primitive forma of connexions
are ascri

& Jor these snd other connected details dealt with hers, cf. Brahma :
18, 5860; Matsys: 49, 11-34; Vispn: IV, 18, 48; Viyn:
90; Wasiv. 32, 172631, R -
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have been really a ksetraja eon of Bharata through Bunanda!;
probably it was no case of adoption at all: ‘ sapkrimags ', —
transmiscion, grafting or infusion,—may equally refer to a
“ niyoga '2. So Bharadvija was a ‘ dvimugyayana ' in some
other way,—evidently because he was ‘ born of two fathats,’
Utathya and Vrhaspati, whose joint wife Mamata was, in
the same way as Daksa was, ‘ son of ten fathers.” Thus we
find, besides descendants of Bharadviaja, three other Angirasa
and eight (or twelve) Kadyapa families® designated ‘dvimugya-
vapas *; all of their forefathers cannot have been similarly adop-
ted by childless kings, and they have no evident connexions with
any dynasty; but these brahman clans may well have had
some sort of a biandric custom® originally. It is noteworthy
that in the next generation also, the same features are repeat-
ed to some extent.® Thus Dirghatamas freely approaches
his younger brotlier's wife®; and like Mamatd, Dirghatamags’s
wife Pradvesi maintans her children, even the husband;
and his ruling on her (and on all women thenceforwards, it
is said) restricting her fo one husband, shows that she too
g‘mbnbly like other Angirnsa Women) followed Mamata,” as
Irghatamas followed Vrhaspati.

1  Mbh. states thot as o result of Bharadvija's good offices, SBunauda,
the queen of Bharata, bore Bhiimanyu, after the nine sons had

perin.;lad: Mbh. § 161 (Poruvam®.): T, 84, 3710 fI.
(N.B.—From a conmderalion of all the traditions about Dusysnia,
Marutta, Bharata and the Gotama-Angirnsas, it is clear that the
‘ pampkramana ' of Dharadvija was due to the inflnence of
Marutta's family; Marutia’s deughter Samyatd was given to his
Angirass priest Samvarts, brother of Utathya; it is possible that
the interest of the Marutia-ites in this adoption was due to
Bharadvija's being born of this princess, who may well have
been the commoan wife of all three brothers. and the same ae
Mamata.}

Vide infra, sec. re ‘ niyoga '.

Hiita, Samiga snd Baidira.—Arngirasas (Matsya: 196, 52); for
Kidyapas,—Matays : 180, 11-12 (8aidira being common).

4 As amongst the Mianvas and other non-Aila peoples; vide infra
{Kl}?rnpu are probably =Manvas; the name Kidyapa itself may be
of Dravidian origin; so slso the name Ahgirasa).

8 OfL n 2 p, 147 5

& Though he is ocast out apparently for thus transgressing the limita
of an 'elder ' brother, the main objection aguinst him was his
passing the limita of decency in other ways, and it wses more
his wife than his brother who banished him. At most we have
hera probably an inlermediate stage in the development of
polyandry,—the wife of the ' elder’ brother only being common
to the younger brothers, but not vice verea (as elso in the case
of * niyoga * and widow-remarriage, where the ri%?“ of the elder
Lrother were reatricted subsequently). Cf. onme the objections
raised by Dhrstadynmna against Yudbisthira's marrying Dranpadi,
who, having besn won by Arjona, was virtually sn younger
hrother's wife. . . .

4 Mamaidi and Pradvesi's poait in the G family
in evidently a trace of a passing matriarchal custom; cf. the
meatronymic Mamateyn; cf. slso the mother ap * bhartri * in Ved,
lit. (vide ante). %

Lol ]
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Polyandric treits crop up again in traditiom about

20 steps further down, end all in the same connexion. It is
noteworthy that these refer mainly to the Deccin les
connected with the Manvas. The ‘ Rimayanpic' tradition
(common to both the epics and the Purinas) affirms this
feature of Kigkindha,! where Vali and Bugriva are born of the
same mother Viraji, wife of Rksa, by two co-existent
parsmours?(?), and they, in turn, prscticailly had either the
wife Tara, or the wives Tirdi and Rumi, in common, though
they quarrelled about it and excluded one agother alternately.’
Further south the relationship between Mandodari and
‘ Rivans ' and Vibhisana® indicates & similar polyandric trait,
over and above ' devy "-marriage. It is quite possible that in
‘ Birpanakha * attending on her brothers® during their early
austerities, it is a case of combined pol{andry and sister-
marriage : for the only other °traditional ' instances where
austerities are assisted by an attendant woman are those of
Agastya and Lopamudra® and, (the legendary) Siva and Uma,’
in both of which the woman is the wife. 1t is also signi-
ficant that it is only the ‘ Raksasa ' chiefs of the B.I., who
hunt or rosm about accompanied by a sister, who often acts
independently, and excites the resentment of and endangers

1 Probably it is needless lo say now that the Vinaras and Ra
represent real races, perhaps in some way connected with later
Dravidisns and Kolarnans, with oceasional Arysn admixtures.

3 Eg, Brhminda: 111, 7, 21216; eic.; of. Mbh. LT, 147, 11183 £.;

am 2.

; . i

3 Eg, Padma: IV, 112 (Pur.® Ram.): 146-163 (Brahmigda IIT,
7, 21821 opames Tara and Ruwma, but omits the fraternal
strifes); cf. Ram. IV (Kigk.®): Tarivikyam, or secs. § to 36
generally, and sec. 46.

4 Cf. ' T&r3 Mandodari tatha’ in the traditicnal couplet about famous
polyandrous women of history. With Mandodarl it was arently
also a case of brother-sister or cousin marringe; for she describes
herself (Ram. VI. 113) as a deughter's daughter of Sumili, who
was also the maternal grandfather of Rivapa; Mandodari's mother,
the light-skirt Hemd (who had a dissstrous amour with M.%'s
father) was thus either ihe same as Rav.®'s rather forward
mother Mikaga (Kaikasi), or her sister. e F

& Twin ss'well as step: Mbh, 1IT, 275. For the possibility, cf. Bim.

* IIT, 21, where Sirpanakha calls Khara her 'nitha,’ and he too
speaks of himself as her *natha.’ It is to be noted thst Barp.”
concealed her love for Rama and Laksmapa from her ' natha ' and
Révaps, and invented reasons for her plight. Sirp.? is said to have
first been married to the Ealakeya Vidyujjibva, but Riv.® killed
him in battle, and then made her over to his brother or comsin
Khava, with whom she continued to live, obeyed z him (Rim.
VII, 29). To Rims she said: '’ Passing over (sti-krantd) my

th K‘B&;ﬂm dxﬁql I pod roachi ﬂ,:oamd l:hhl:rdn
brothers an pa, I am app ng as husl
falling in love with éhee at first nzgt,—so be thon my Imnhmi

- for l1$ " (Rém. ILI, 17). K

-8 Padma; ¥V, 23, 40-1; cf. Mbb. III, 87, 8578-80. .

v JIa the later secs. of Pur.® and in the !‘.lxwxu: Matays ; 154-158
(the germ of 'Euméra '); Varihs 1 XXT.XX11; ato.
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her brothers, by her sudden and misplaced loves.! The
fraterpal polyandry of Sunda and Upasunda also seems to
belong to the ggenera.tion before Rima, and to the N.E. part
of the Deccan.? The Mbh. illustrates® the danger of pol

by the famous story* of these two chiefs of the Vindhyan
uplande quarrelling over the same woman; and even before
Tilottama's appearance, the two brothers seem to have had
other women in common, but without any resultant troubles.
Considering all this ‘ Ramayanic ’ evidence, and the already
noticed polyandrig, (and biandric) fraces amongst the Aikgvikas
(Manvas) and connected groups like the Angirasas, ete., it
seems not unlikely® that, in the original tradition, Bitd was

1 Cf. the stories of *Barpanakhi nnd her brothers ' Ravage,’ stc.,
snd Khara, elc., and ‘ Hidimba ' and her brothers (Hidimba
and Vake, eic.), in different sources and periods. 1 sgree with
Pargiter in thioking thet ° fdrpaoakhda’ and ‘Hidimbé ' are
Banakritised forma of tho original Dravidian and seosible epithets
of * SBurupnagai® (ruling or crown princess) and ‘ 1dimba ' (proud
woman or empress); so alsq ‘ Ravaga'="' Iraivan' Qord., king},
and ‘ Hanumant '=' Agmandi ' (msle monkey=" Visa-Kapi
& patron deity of the Dravidian Vanaras, or perhaps even nf
Kodalan; elsewhers 1 have suggested that brihmap gotra names
like Angirasa or Kadyapa may Banskritised forms of Dravidian
clan names (meaning 'magician' and ‘mat-seated father,”
raspectively).

2 In Ram.®° Marica is son of Tiadakid (a non-Aryan chieftainees of
Malays and K&ruga) by Sunda (a descendsnt of Dhondhu), who
shortly came by his end; and though not a pure Rikgasa by
birth he came to be ed as such. In the Pur.®®, of the
two brothers Bunda Upa(Ni)sunda (vaguely derived from
Diti's mace), Bunda's son by Tadakia was Marica, while one
reading seems 10 have implied that he was * born of Tadaki from
Bunda and Upl[Ni)BuﬂS&‘l‘ [with which may be compared
Dhundhu, son of *Madhu' a:lld 'Kaimbha‘.;h ante). 'l;:'l;

ographical setting of BundOpasunda’s story in Mbh. agrees w
E:al. of Marica ugnd his parents in Ra&m.®, being the same
Vindhyan forests and hbrellmdl bordering on the G ic
valley, According to Mbh., Sunda and Upasunda raided the whole
country from their Vindhyan home (cf. similar devastation
atiributed to Sunds’s family in R&m.°) and reached Kurukyetra,
which is quite probable, as at this step in the dymastic lista the
Knro kingdom was in abey owing to Paficala raids (cf. the
circumstances of the Réksasa occupation of Varipasi); hence the
story of Sunds snd Upasunda's destruction through s biandric
ractica must have been well known in the EKura country, snd
{hn allusion to it in Papdava court iz therefore genuine.

* B.g. Brahminda : II1, 5, 34 f; Vayu : 67, 72-3.

4+ Thus * Nisunda® is sn alternative for * putrsstu,’—Viyu: n&
cit.; prob. in Brahmigpds op. cit. the true reading might
* Mirico SsundOpesandas Thdakiyim sjéyata’ instead of '. . .
Bunda-putrastun. . . . ¥

Vide latter part of last nole.

Mbh. § 246 (Rajysla.C : Sundop.%) : T, 200.212.

T sate. ilities need not upset adm of the epics, for the

Thess ilit] ireras epics, for
e i i, S i b louat: 1300 s Bafore
their Khvys idealization (which procees indeed -has contimued
through the middle agee to the present day),—and the ideals of

besquent ages of do not suffer.
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- that she was originally the sister-wife of Rimal; indeed,
episode of Liaksmana refusmg nngo to assint Rﬁ.ma. whils l:up
cries of distress are heard Bitd charging him {
Bharata) with a design of nppmpnn.t.mg hergelf nfter getti
rid of Rama,? seems fo point to this original relationship,
which would then be paralleled® by the case of Téra and her
husbands at strife, amongst a people friendly and probably
kindred to the Manvas.t

~  For about 25 steps after this, fradition supplies no trace
of polyandry (or biandry). Then, again, indications become
evident during the several generations before the Bharata
battle. It would almost seem as if these apparent recru-
descences are due only to the variation of the tl‘aﬁltmn in
fulness of detail, and are not real reappearances.®

In connection, with the Pindava proposal of polyandry®,
indeed, Drupada is said to h-ave been shocked at its movelty;
but Dhrstadyumna gives the whole show away by arguing
that Yudhigthire as elder brother of Arjuna could not marry the
girl won by the latter, thus showing tuay & restiicted Pm yuldey
wad known to the Pancala court’; and Krspa-Dvaipiyans
further epoils the cases by oxplmnmg how the practice was
established and is to be recognized,—and one of his two

1 Vide ante.

g2 Ram. 111, 456 and 48. This original relstionship seems io be con-
firmed further by Rama's suggestion that Bitd might live as wife
with Laksmaga, Bharsta and Satrughna (Ram. » 117), and by
Viradha's surmise that Sitd was the common, wife of Rama and
Laksmana (Ram. LII, 2}. Rama had posed Sita's ¢ 5
to Bharata even barEura her abduction, on the eve of  lis exile
a8 & COny ¢ t during his absence (Ram. IX, 30,
8.9, with 26, l,a.tter nrf)

3 Of. also the case of Nala, Puskara and Damayant! in U per Deccin,
& few steps above; aleo that of Mandodari (virtuall 1\; a Manva
cage, for Rivega's line was traced from that of Veiddli); cf,
Vili and Révage vowing to have wives in common (like Bugr]v;}
a8 & token of friendship : Ram. VII, 38.

g4 The Manva families of odlura, mGh. etc., and the brihmag
families of Afgirasas, Kidyapas, Vadigthas, etc., were apparently
originally Dravidian (st any rate extra-Arysn traits are found
largely amongst them, though the Ailas are not altogether free
from them). 'The mmp;utdv:‘li later and wrong legend of Mitri-
Varupa Urvadi seems to indicate an original custom o!l#mlry
amongst the Vadigthss, as mcegut. Angirasas and Kidyn 5 like
whom they also m:gu. be call dvimugydyagpas. . A

¢ Bo also=with up.rd to the resppearance of other forms like sister.

s Mbb, ;,Wmﬂx : 1, 185, T226 f1. ; T266-7263, Vym..xpm.
‘L ‘9 (Paficendrap.©) : Ilﬂ_,'?i!lﬁﬁ

Vidura is said to have d Iders of Ind "thl
and A.ljlul successor there to desist from udrous marti
Jﬂ. VI, 138, etc; vide :n:n. —162 for

uuinnd Pipdave _ nmhﬁuﬂn).
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+ explanations, shorn of fable, plainly indicates that even in the
next previous generation polyan could occur in a good”
‘rsi ' family' (while the other explanation seems to refer to
s dynastic cage).? Above all,® even before the ‘' svayamvars '
of Draupadi, Krsna-Dvaipiyana takes the polyandry for grant-
ed as an ordinary thing supported by ‘ rsi’ precedent, and
advises the Pandavas accordingly, twice’; and Kuntl is
remarkably insistent in her demands all along,—all that
e_xlFln;nation by her ' dread of untruthfulness ’ being evidently
eilly.

. This last point, and the fact that, whetber by way of

‘ niyogu ' or by way of polyandry,® Kunii had herself known

1 The polysndric tendency, often ing to unrestricted license,
d lingered oo amongst the bralmay families, even after the
Bhiirala ballle, specially g the Angirasas, Kadyapas and

Atreyas : vide infra.

#  Vide infra.

8 T¥or other indications of frequency of polyandry, vide infra. The
very fact that Draupadi wks able to concea] her identity by
professing to be the common wife of five ' gandharvas ' (what-
ever may be the real meaning of that term,—' Kinnaras '=Upper
Sutlej hillmen, or simply professional musicians or Kudilavas,
whose wives, according to Vats. K&, Sit., are not confined to one
husband), shows that polyandry was fairly well known in the
Matayn couriry as well. (Probably even ' gandberva’ ia sn after-
thought, and the Papdavas in their incognilo exile simply

themselves off as another humbler polyandrous family;
vide n. 7, p. 151). Drau.® is taken to be a gandharvi w. of the
sons of a gandh.© king (Mbh. IV, 8, 257). Bhe professes to be
w. of five gandh.© (IV, 8, 273 ff.; 14, 426; 16, 493; 21, 664;
22, 787), Eo also the Panpgd.® nre mistaken for gandh.? (BhL°:
IV, B, 235; 22, 792; 23, 819; 71, 2203; Nak.”: 12, 323; Arj.%:
45, 1406). Nole that it was a ' gandharva ' who advised the
Pingd ° to contract a polyandrous marriage with a Kidyapa priest's
help, snd that gandharvas were Kinnaras (Mbb, 1T, 10, 396 ; etc.;
vide 84r. Index, s.v, gandh.® and Kinn.®), among whom Pandan
lived and sllowed Kunti’s and Madri's five connexions, and whose
modern representatives the Kanwaris zre etill pulyandrous.

4 Mbh, §220 (Coeitraratha ®): I, 168; 1t8, Dhaumys was chosen (at
tho instance of a Gandharva chief] the Fagdava family priest
in view of their intended polyandrous marriage, and he per-
formed their nuptial rites aceording to s form whereby the
common bride was deemed to have regained virginity after each
individusl marriage sad its consummation; he also formed
tho usual cer ies for the child of this marriage; his
kinsmen were also the royal chaplains of the Paficilas (Mbb.
1, 183; 198, 7338; 221, B047; eic). Thus the Gautams
(Angirasa), Vifisgths snd K#dyapa brihmans were all familiar
with polysndric marriages, as much as the ¥nmau and people
of Indraprustha, Matsya and Paficila. Cf. fthe regret of
Draupadi thet she and her husbands were not born as brahmaps,
for amongst Kpatriyas she had been called s cow by Duryodhsna

. for her polyandry; Mbb. § 340 (Arjunibhig.®): ILI, 3T.

& Mbh. 1, 106,

b Vide infra,
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several ‘ husbands,’” make it likely that polﬁ:ndry‘ wag then
‘slso known amongst the Yddava races.®? The uniform state-
ment in the Purdpas that ‘Ahuki’ (three steps above Krspa)
‘was given in marriage to the Avantis (or Avanti princes)’}?
algo Yadavas, may refer to this lingeting practice; the form
of the statement is too unusual in the genesalogies to admit
of any other meaning. In the Epic and Purinas the Avantis
have two co-kings,* in the third step after Ahuki; Vidarbha,
another Yadava state, was in the same period ruled by joint
kings, apparenily representing two sections of the same
dynasty, the Kratha and the haidika®; Magadhs in the same
period had a succession of dual kings®; so also in Kigkindha,
where ' Mainda ’ and ' Dvivida ’ ruled the kingdom of Vali
and Bugriva.” If thess instances of 'diarchy,’ in the same
age and in a continuouns belt ‘of country (the Deccin and its
borderkunds), were not purely accidental, they may have easily
led to a dynastic custom of having a common ‘' mahigi ' by
way of ‘biandry.”®  Apart frdm this posuibility there is surer
indication that tradition knew of kinge of dilterent dynasties

Along with other primitive forms.

2 1t was appareatly also knuwn amougast the pevple of Maligmatl and
its Paurava primkces; the custom of sexual liberty of Mah.°
wives who were not confined to one husbund was noticed by
Sahadeva Papjdave when he q d that kingdom; it was
sa1d to have been sanctioned or established by brabman ordinance
(Mbh. 11, 31, 1124.40); cf. the tradition abont Uddalaka; slso
the w. of an ' Atri’ (pro-Yadava and Central Indisn) leaving one
gg;b;m}i and having 1ssue by another ageant: (Mbh, XIli, 14,

, 1),

3 ‘ Avantibhysh '; one text emends to ' Avantigu’; probably ‘ Avanti.
bhyam ' would be a good resding g:g’e next note) :—Brahma :

15, 48; 54; Hariv. 38, ; ; Mataya: 44, 66-70;
Brahmigga : 117, 71, 121; 128; the Vayu text is oorrupt, but
obviously ita source was in the same form as other texis.

4 " VindAnuvindau ': Vayu: 86, 145 ff. Brahmigda: LII, 71, 150 f.
(confusing with the two Kekayas of same name mentioned in
the Epic); Matsya: 46, 3-10; Visgn: IV, 14, 1011; same
in Hariv.; Padma: V, 13, 56.

5 The brothers 'Kratha' and ' Kaifika' were the joint rolera of
Kugdina City: Hariv., 108, 5080-81 ;—-Bhfwnkn h{g the
* Eaidika ' in Krgpa's time (oflen in Hariv. 106 to } _l.nd
Aky (hvp)ti_being the * Kratha' tiittl'idﬁ sp. in the lists of kings

w L *

opposed to Krspa in ot 1)
¢ In Mbh. : cf. Sér. Index (p. 355) for their names,—chiefly, Jarisan
and Jal dha; Jaysd sod Sahadeva; Danda and Dagda--

dhirns, stc.
Mbh.; in the account of Sahadeva's sonthern campaigu; and Hariv.,
8 in that of Krpua's exploits. (Theee two names were probably
dynastio ones, s oceur in connsction with Rima's stories
and in Purdnio * Vanara ’ g2
8 As earlier in the onse of Vil and Burgriva} cl. Mandodari,
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sharing the favours of a pru:u:waasa1 by sgreement : the apparent-
ly wild tales of ‘-Yayati's daughter '? and the ' five Indras '*

prove this.

This former story, takes us back to a period* before the
* Gautamna " cases of polyandry, T.uha an early stage; and is
told of persons who are otherwise® famous in t.rsd.ltmn hence
the amount of fable and brahmanical edification that has
entered into the account® is only what might be expected,
specially as the behaviour of those personages was far from
creditable.” There are some obvious Iistorical inistakes in the
story due to subsequent brahmanical handling, but their
sources cen be discovered®; some of the persons named as
contemporary are clearly 80, while about ot.hera there i no
direct traditional evidence to the contrary™ ; and the story as
& whole is referred to in other connexions and finds support
from incidental Vedic, Purdnic and Epic allusions.!2

1 A probable case of sucli sharing {though uol peaceful, apparently)
is indicated among the é ava-Pauravas of Lhe Pg . 8
generation before the Dhirata battle: the King of Kiruga
(either Vrddhedarman or Dantavakra), Sisupila of Cedi, and
Vasudeva of Dvaravati (and Mathurid), are all stated to have
bad Bhadré-Vaidali (which name £an have belunged to only one
persgn) for their wife. (8 d her by
impersonation or force; bat regar:hng Vasudeve and KEaruga
there are no special statements. This Bhadrd is also stated to
have been Sijupila’s maternal uncle’s wife, whom he en Uyud
ander the disguise of the Kiarusa king, who was bis er's
sister's lmsbunﬁ S0 Vasudeva and lis brother-in-law spparsutly
had equal access to Bhadri-Vaidili. Bhe however subseg nem.l{
ascended the lunera! pyre of Vasudeva). Vide Mbh. § 29
(8idupals.®) : 1570 £; i?&’.\ (Maugala.®) : XVI, 7, 104;
cf. minda. ]l] 71, 1734, and oorrespondm,g pmgee in

othet Pur.®
ilava.%) : ¥, 114-120.
Mbh, 3238 sivahika.®) : I, 187,
Befoie the step and after the 20th l::E from Manu (which
Iatter ie the date of the btigmnmg of Haibaya raids).
Specially in connection with the Haihaya invasions.
Bo also in other storiea told about 8ivi, Pratardana, VidvEmitra;
or about Bagara, the Bhygus, etc.
Bo ::;:.-ﬂle Pipdave polysndry is cloaked with ill-fitting puoerile

E.g. ic making Gilava the central fignre of the sory, or Yayhti a
ﬂfu\‘lll:la f‘ll:u ki:ne? bstitoted for AhsmyBbti
Thus Yayiti m :rlw nnnmu or
B‘ln;il, i, wt:{ were a Iungl at Pnt.m.hlnn.
Eg Vidvimitra and Bnqnyih (thmngh wvirya); Udinars and

u%“ ars, Divodiss, Haryaéva and Vidvimiira.
m.g. "Mbb. 111, 107, 13301.2; I, 86.93; V, 119122 Matays: 35,
3 42, Rv, X, 179; III, Egl LE{ fb;-l a Vlﬁvimlh:‘ho‘r
seems to refer to and jus aryafva's
Eu!hl::n??m for the huﬂtou!‘ I'm lfdlln,; -in- hw. -mn ]; bg
s similar mrrsngement. In Pur® il
t‘hne four kings (and the mot:heu of are called

v

- .o LA K ]
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<The substance of the tradition, apart from details end
variations, mistakes and embellishments, may be put thus:
A king of Yayitis' race, ruling at Pratisthina ( prob. =
Abamyiti or Samyati Paurava, ie., Y&i&tya). had » daughier
Madhavi, also ca Drsadvati, who, by some agreement of
obscare motive and origin,! was jointly queen to four con-
temporary and neighbouring kinge? (viz., Haryaéva of Ayodhyd,
Divodasa of Varapasi, Ufinara of the N.W., and Vidvamitra
of Kanyakubja), and who edified, and bore famous sons
(pamely, Vasumanas, Pratardana, Sivi and Astaka) to four
different families (viz., Aiksvika, Kidi-Aila, Anava-Aila and
Kaudika-Aila) ,—and at the same time secured for her father's
race the ' merit of perpetuation ' through dsughter's sons.®
Later on she held a ‘ svayamvara ’ afresh,* and finally went
into exile with her last choice King Haryaéva (ousted from
his kingdom),® who was aleo the first; and their subsequent
progeny became merged in the Yadava groups,® Madhavi is also

1 The story is lold al Dlylarbwia’s court Lo illustiale to the princes
the evils of persisting in one's whim recklessly and of too much
insistence on any one object; apparently it is Galava's insistence
on paying his gura's fee thai 1s illustrated : but this clearly
belonga to the beequent bribmagical selting of bthe story;

iginally the inmat exemplified before a I’aurava court must
have referred to an ancient Paurava court episode rather than
& bribhmap teacher’'s fee; and the kermel of ihe siory ia in
fact such an episode. The point of the illustrative story seema
to be that by insisting on & dowry or bride-price of 800 horses
of rare breed for his daughter,” the Pauravs king of Preligthina
had to give her aa common wife to four suitors,t and even then,
the arrangement proving unsatisfactory, he had to offer her in

ws!amura' again. s
* Prob. following the f ple of Gadhi of Kanyakubjs in
the preceding generation; cf. Av., V, 17, 11—16, where horses
of precisely the same breed are a prized ion of kings,

valued equally with a beloved ' rich.dowried ' queen.

+ Who bad other reasons also for a close combibation, viz., the
comunon er from the Haihayss (st this time allied, by
marriage, with the Pratisgthina crmrl.%.

For a J parallel, vide infrs. i

It is to be moted here thet the Pricinvami-Abamyati section of the
YiyityaPaurava dynasty evidently became extinct st this t,
probably as much through failure of male line as through H
expansion. Raundridva- -Matindra introduce a_fresh Paurava
branch. Thus the story about the 'fall’ of Yayiti snd his
* salvation * through the fame of his dsughter’s sons had a bis-
torical foundation.

Probably b the first arrang i could not work well for long.

His expulsion may well have bsen due to the other ihres kings.

The Barssens section ol the Yadavas (desc, from l{rtsmm.
with Absmydti by marrisge, and thua with M R
Haryaévs) _just risen in the period contemplated by this

- a
B

3 nmv.uurnh-e;nfurdb:‘md
h Silints dod A lksvik ; oted
Eﬁs&n%, byogd::% t-!:ch-n-ligr ﬂl‘l'y“l with the .
Isder race of Madkn,—~probably ander the inflaence of the asme
MEdkavl,
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said to have obtained a ‘“boon’ from a ‘rpi’ that efter every
connexion and child-birth she would regain her virginhood
without prejudice to the next case, and she accordingly her-
self suggests that polyandric arrangement ; and the four kings
also are fully aware of what they and Madhavi were about,
and show every sign of spproval and delight; while their
sons by her are their heirs by preference.

Buch a remarkable tradition regarding famous ksatriya
dynasties and heroes must have been well-known in the days
of the Bhirata war, and Vy@ss as a Pauripiks might be
expected to refer to its precedent on the guestion of & ‘ sidha-~
rapi ' wife for the Pandava princes. He does refer to it;
only later mythical and edifying accretions have obscured this
reference : the '* Paficendrépakhyana '’ is nothing but a garbled
brihmanical account (with an admixture of folk-tale)! of this
once famous and striking tradition about the Paurave princess
Madlsvi-Dysadvatt and her four (or rather five) royal
husbands. 2

It is a noteworthy feature in the Midhavi- Paficendra-’
accounts that the polyandry described is not a * fraternal * one :
there is some amount of blood relationship between Madhavi's
several husbands no doubt, owing to common Aila descent and
dynastic intermarriages,? and Madhavi herself is so related io
them; but there is no immediate fraternal relationship
between the four kings. So also the several ' Indras' (* 8iw,

1 With this tale of one wife for five ' Indras' may be compared the
' still lingering folk legend of 1 Indrigi for 7 In§rla {ef.
a communicated nole by Grierson in J.R.A.8.). The Purigic basis
of such !egendu may be traced to traditions hke that of Nahusa
courling ‘' Indra's ' gqueen when he too became an * Indra ' (Salya
tella tge story to ?l'u.dlr." on the eve of the batdle: Mbh-
V, 11—15.). The tradition of the common quean of these four
great kings, some of whom might well be called ' Indras,’ mey
also have been one source of such & legend It is noteworthy that
Vidvamitra's father was ° Indra’' incarnate; and Sivt and Pra-
tardana were famous and powerful epongh for the title; so also
other Ajla and Aiksvika princes had actually become ' Indras.’
Perhaps the ancient kings who were called or said to have be-
come ‘ Indras,’ only held or uaurped the ]I;ncition of High Priest
of the tribe or realm, in addition to that of King. Cf. the
Devardj and Dharmardj (or Dharma) of Bhutan, its High Priest
and Chief Judgs. So also Epic-Purapic tradition knows of
1 Videha and 1 Ikgviku Ling as Devardj (a), and 1 Vadigtha
with the same desigusiion (vide Pargiter: ATHT. p. 342 for
mln.j. and Nahusa 1s called ' Devari)’ (and equivalents) about
24 times in Mbh. (V, and XIII); while Vidura and Yud irs
were Dharma(rijajs. (Cf. also the current idiom, * l‘.ndm-_gih ¥z
m aways of a great social leader). It is thus possible that
Paficendra and " Baptendra ' Jegends are ech of the times
when High Priests (royal or olherwise) hed often wives in com.

mon (" mahargipi va Gaotami "' ; cf. n. 1, p. 161).

g2 Thia iz guite apparent from the genealogies.
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Viévabhuj, eto.) are unconuscted pérsonages, the omly com-
munity being their suspended ‘ Indra '-hood or royaity. An-
other festurs is the initiative taken by the common wifs. In
the one ecase the brihman Gflava plays an ill-fiiting and
almost unecalled for leading part, and in the other an advands
is made by putting Siva in the same position. But it is quite
evident that the ysi and the god are there to silence criticism®;
the chief share in arranging the polyandric connexions belongs
to Madhavi and ‘' 8ri '"3; the former herself suggests such
connexion and gusrantees that no question of her * virginity '
can be raised by the seversl husbands; the latter sllures an
‘ Indra " into the ‘' cave * where four*others have already been
led to complete her quota, and paralyses her victims by her
touch. A thixd feature is an indication that such a polyandric
arrangement was incidental to times of great distress,
expulsion from ‘ Indratva ' or lordship in ome case, and that
from their respective kingdoms in the case of the [our con-
temporary kings, owing to the famous Haihaya-Yidava
invasions : evidently the connexion was intended to serve as
the basis of a combination against the common danger.

The parallels in the Pindava age are significant.  Like
Maidhavi, Kuntj is also granted a ‘boon ’ or & ‘ mantra "3 by a
rai, whereby she could, without detriment, summon any num-
ber of notable persons (‘gods’) to her presence ard bear
children to them; and after her first experiment she was
granted a further boon ( if it was not already included in the
first) that she would continue to be a virgin all the ssme.?
In compection with Draupadi’s five consecutive marriages and
consummations it is stated that every time she became a
virgin afresh.®* Hatyavati, 2 eteps before Xunti retained her
‘* maidenhood '’ even after bearing a son to Paradars by
virtue of s similar ‘rsi' boon.® Amongst the Yadavas, be-
sides Kunti, Bhi&numati, daughter of Bhinu a relative of
EKrana, is given in marriage to Bahadeva-Pindava like an
ordinary maiden, after her rape by Nikumbha, with whom
ghe lived. for a pretty long time before her rescue®

1 So also Garvda is brought in and dismissed by Gilava to supply him
with divine sanction in his transactions,—an improvement wpowm
improvement.

2 Eri=Ma&dbavi, in later mythological equations; this may be ons of
the starting points of the 8rf and Pafiendra ntarg‘.

This was used by her co-wife M&dri also : Mbh. T, 124,

Mbh. §131 (Eupti): I, 67, 2768—'74; §175 {Kerpa-sambh.?): L, 111,
4305 f1: & 189 (Paygn) : 1, 122, 4748; § 180 (Pindavotp.©) : 1, 123,
4T60s Cf. § 660 (Bhagavadyina): V, 144, . —
{8raddba.®); §780 (Puiradard.®): XV, 29—30; §547  (Karpa)

III, , sbe,
& 'This was a ‘75 ' view quoied to Janamejays : Mbh, §240 (VaivEh.®):

S T, 190 fend).
.. 6 Mbh. § 371 (Bhisma-Satysv.®): T, 103; cf. 63. |
: Hy, 140. 84T1—8547.

L
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'And Keunti's m sister firutadevi, though married to
of Kiarusa, is stated to have been mother of

Eknlavya famed as Naisidi (and son of Hirspyadhanu),

baving bean brought up by the Nigidas near Dvirkvati:
clearly, Sratadevd- hnd s gimilar adventure to Kunti's, and
Ekalavya was her ¢ ltinfna son,—which however was Do
, detraction from her ‘maidenhood' or a bar to subsequent
marriage. The frequant ssenphon in stories of restored
maidenhood to  apsares‘'es (some of whom were resl
women)® after connexions with rgis or princes, is thus pertly
s reflex of actual conditions and opinions, This legal fiction
of restored or continued *maidenhood “was evidently invented
at a later period to justify undeniable cases of polyandry (and
license) in the near past,—or may have been coeval with that
institution in its last days. ILike Madhavi, again, Kunti her-
self suggests to Pindu how she might becmne mother of
children by other men%; and like her and ‘ 8ri,’ Draupadi
captivates all the five brothers by gazing upon each one of them
in love, when she is bronght to the hut by Arjuna and Bhima.*
Bubaaquenl.lv. on the eve of the great batfle, Krenpa, the
* sakhd ' of Draupadi hud a sacret conference with Karna, the

‘ kanina ' son of Kunti, in which he tried to win him over to
the Pindava side, by promising that the covetable Draupadi
will approach him also as wife when the 6th turn came.® Buch
a bait counld not have been offered if Krsna’s ‘ sakhi ’ had not
taken the initiative in the matter and expressed to him her
willingness® to extend the scope of her polyandry bv co-option.
(The Pindavas it is said came to know the truth about Karna
after his death?; it may or may not be true; hut that presents
no difficulty, as Piandu also did not know nbout the early
amours of Kunti who persuades him that she was for the first

1 Hariv. 55 1937-8; wgel.lmé- with Vayn: %MNS ff. (and oorr.
ions, i.~, rr Vasudeva's sisters, of ats Brahmigpda,

mu, 8te); in Bralwmdnds: 111, 71, 189-'90, hmm., ?h.,
child broaght up b{ Nigidss, is nlc.rlbed to a nepbew of
Srutadeva; 5 her * kinf was with this
near wnphw

2 ‘Apearas’' status being mscribed to them owing to similerity of the
namea (like Urvadi,, Menakia, Ghrtécl, etc.}) which wele th
usaal ; e.g. the wives of Raudrdfvs and Pur , or Vidvi
aod B!undvl]n wte.

3 She is no doubt first requested to bear children, but the method for
I.!m ia her own.—Mbh. sma (Papdu) : I, 122

4 i (Suy-murs I, 182,

B Al’tnr pora, Krana took a on his car
and spoke to ium of r.be:r being consins and about Dranpadi, sto.
Mbh. § 560 (Bhagavadykna) : 140.

¢ The incidemtia st her * avayamvara ' " and the dyiita ' partly explain
o shhhuw 7 “ h“m“: K Eunti berself;

7 Bot Karge ab least
d.. also Mbh. 5690 (8rsddh.°): 56&1 (nl}ld‘lt.") X1,

: Yodh. © had snspected it at the diuMnM {from resemblance) :

s L
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time going to experiment with the ‘ ioense ' she had from s
! rgi.’"). The non-fraternal type of polymdg in the M&dhavi
and Bri stories is found also in the case J_ltlli—(_i!uhm!,
about & dozen steps later, where no relationship between the
7 husbands ie siggested, while in the same conpecticn?

10 husbands of Boma’s deughter are stated to have been
brothers with & common appellation. In Kunti's case (which
is as much one of ‘niyoga®' as of polyandry)® some of the
‘ husbands * may have been related as half-brothers or cousins,
but others were not.* In Draupadi's caee also, it is not purely
* fraternal,’ for Nakula and Sahadeva had no blood relation-
ship with the other * brothers ' at all, and were simply in the
' gtatus * of brothers; the rest were but half-brothers.
Madbavi'e being the common wife of four kings did not prevent
her sons by them from duly succeeding to their respective
fathers’ kingdoms (even by preference over other eons, as with
Asgtaka and Sivi), or those kings from having other individual
wives (a8 with Viévimitra and Udinara) and other sons by
them.®* 8o also in Draupadi’s case, her sons by some of her
husbands are recognized as ‘dayadas’ to them in-
t’tilividurﬁlly,‘* and probably this was o in all cases, with

e exception of Arjuna’s son by Draupadl (being a ent

born aftsr Bubhadra’s son Abhimnnyu%f and n:ge gl;‘;}mval{
also have other wives individually ® thongh not without some
opposition from Draupadi, and other sons by them, Again,
just as Madhavi is free to select a husband in the regular
manner, even after her previons conrexions,” so also Draupadi
is asked by Duhéasana and Karna in the * sabhia ' to select

1 Mbh. §188 (Pandu): I, 122 (latter part) and 123.
2  Mbh. T, 186, 7966.

3  For the ‘niyogas’ were not confined to ons p , and Phpdn all
along lived with bis two wives, exercising full conjugal rights

(at least subsequently).

Vide infrs. sec. on ' niyoga,' re Eunti.

Utdinara married 4 other dirs. of ‘rijargis’, and their sons were
stablished in & ber of Punjéb principalities named efter
them, the main line being continued by Bivi: of. Brahma : 13,
20—24; Hariv, 31, 1674—'79; Viyn: 99, 18; Brahmapds : III,
74, 17—-90; Vigyu : IV, 18, 1. RHe Vigvimitra's other wives and
sons, cf. references to them in the Tridstkn stories in all Pur.®
and the Kaudika gobra accounts in the same,

6 Epg Batinika, Nakola's ‘' diyida ' (often called Wikulib) : of. Mbh,

VII, 1086. (It is to be noted that Nakula's son by an individoal

wife of his, Niramitra, is not his ‘didyada’). Prativin , bher

son by Yudhigthira, is appsrently the lstter’s own * diyida’';

cf. Drau.%’s lament in the Babhi that she caunot bear the thoaght

that Prati,” should be called a slave's son being the * rijs-putra*

(the Eing’a or Yudh.%'s lg;j,

oo

v Mbh. §255 ( L I 5

¢ For these individual wives and their soms, vide : Viyn : 99, 240—"4%
M : B0, 6187; Vimpn: TV, £0, 11-12; snd pumerons refs,
in foll detail in Mbh. iteelf to each of these wives and their soma,

8 Mbh. §255 (Harspihar.®) I, 221, .

1 Mbh V, 120.
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anew & husband from amonget the Eurus' (though the occasion
for the request is a special circumstance), and later on Jaya-
dratha asks her to leave her five husbands and be his queen®;
Kicaka also wanted her: he did not kmow who she wes, but
knew that she was @ maid-in-waiting with five husbands whose
venegeance might fall upon him?;—the underlying idea appar.
ently was that previous polyandric or irregular connexions
(like those mentioned above) were mo bar to s‘ubse(ﬂ;:l:nt
regular marriage. The third feature of the Madhavi-
Paficendra stories is also common to the cases of Kunti and
Drgupadi, particularly to the latter. On the continuity of
Piapdu's claim to the throne through sons raised by Kunti
(who was a Yadava princess), on the securing of Pificila
sulgpnrt and maintenance of fraternal unity amongst these
‘ Papdavas,’ turns the whole story of the Great Epic.

For no instance of polyandry, however, is so much detail
available as that of Draupadi; and an examination of these
details should bring out what polyandry was like® in its last
daye nmongst the ruling classes of the end’of the Vedic period.

Polyandry in some form seems to have continued longer
amongst certain priestly sections (as noted above). When
Um!?.ﬁs, a pupil of Veda (the ' purohita * of Janamejaya III)
is most calmly requested by the latter’s wife to take the place
of her husband and approach her for the sake of ' virtue,’ it
is evident that this was not a mere instance of laxity and
adultery (which were common enough), but a customary
latitude allowed to the braihman wife, amounting to polyandry.
Bo also, Uddalaka's® ‘ wife® is free to go with other ‘brdh-
mans,’ either of her own will, or in response to invitations,
and this fully in accord with ‘honoured rgi custom?; and
Bvetaketu is her son by one of her ‘ husband’s ' pupils.® Such
a state of affairs® would show that in priestly settlements and
retreats, isolated from public city life, resident brihmans of

1 Mbh. § 304 (Anudyita ©) 11, 77 (Dub.® 's request); § 300 (Dydta °) II,
(Karpa's request).

®  Mbh, §522 (Drau.>-har.®) 1IT, 267.

3 Mbh. §651 (Kic.°) 1V, 14 f.

4  These details are enough for a separate monograph; it is interssting
to follow the jealousies and conflicts of the co-husbands. and
the changing favours of the common wife, or the legal and
socia]l position of the portis concerned so far me illustrated
in different episodes,

Mbh. 1, 3

Contemp. of J jaya III, cof. Mbh. T. 53s, 9047

Mbh, § 187b (Pandu) T. 122, 4724—"35; vide n. 2, p. 163.

Mbh. §635 (R&jadb.°) XIT, 34, 1820.

6 steps further on (cf. Pargiter: ATHT. p. 330) _Blty;lclmn-:l‘lhiln.
is born of » woman who had comnexions with a mnumber of
brihmans in one hold (or establishment), so t the
parent of her # gon T A wunperd e
v, 4, 1.2).

L N
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& group often had 2 woman or women in common.! It 1w
noteworthy that these two instances refer to the Kigirdsa,
Kadyapa and Atreya groups? otherwise noted for traces® of
polyandry and laxity.

For the intervening period’ between the later Pandavas
and Buddhism, cases of npolyn-ndry are not known to the
Puranic dynastic history.® DBut the great prevalence of
metronymics in this age amongst the brahmans is suspicious,
and cannot have been all due to polygamy,®—for this was mare
or less general in varions other earlier or later periods, and
equally amongst the ruling classes.” This crop of metrony-
mics® amongst the priesthood must have been therefore partly
due to continued laxity? and polyandry, in a proportion that
cannot very well he determined. Buddhistic references to
polyandry are not many, and these are mostly true echoes
from the earlier Purdnic traditions. Thus the story of Krsni's
matrying the 5 Pindava princes? ir told plainly and without
fables, with the explanation that she was n passionate girl who
fell in love with five youths wmt the same time, insisted on
marrying them all (to which her father agreed rather reluctant-
ly),—end yet craved for a sixth consort;M guite in agreement
with epiec indications. again, Vidura the Kuru (prince and)
counsellor warns Arjuna’s son ngainst having a wife in eommon
with others,—a calamitous thing for a householder; yet it
appears that his own sons had a common wife, on whom he
relied’ for their gnidance.™ The story of Paficapipi, the

1 (On the orthodox *sanghas’ of Buddha's time (i.e. brahmapical settle-

ments) a few women were common to the whole congregation;

(ome of them saccosed Buddhe of connexion with ber); ef. the

nlmost. parallel practice in the late medievsl Vaisnnva * mafhas’,
*

ete.

Ud'l!ill.k’:’s father Arupa was o Gautama (Aruna-Anpavedi-Gautama);
20 also Uddilaka is stated to have been an Angirssa (Mateya :
186, 4. 6. 8); he however founded an Atreya gotra (Mataya :
197, 2); Vedn, like Uddalaks, was in residence wilth the Kifyara
Dhaumya; Veda was also an Arupi (Varidha : 37, 7).

Vide ante and infra.

£0f 3 centuries, bet, 850 and 550 B. C. -
Apparently owing to the concise character of the traditions for these

times, »

[N

6  As Keith supposes in his Ait. Aran.

7 Vide infra. sec. re polygamy. Co

& Later on in history there ia » parallel prevalence of meironymica in
the Andhra inscriptions and coins; but snch clear Dravidian
character ia not evident in tha émlier case : though it is possible
that some of these metronymics embody traces of matriarchy in
the originally non-Aila brihman families. -

® 0f thia seversl imstances are known in temporary lit e.

10 Cowell : Jatakas: V, 226—'27; 240; 243.

12

The busis of this particular may be either the epic tradition of her
agreeing to marry Kame as her 6th husband, or that of her
~having a [ ite 'h attendant (Vrhannald, whom Arjuna

Impersonsted
U Qowell : Jitaksa: VI, 126--130.
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common wife of the princes Vaka snd Pivirika! of Kaéi snd
8 neighbouring principality lower down on the Ganges, may
however belong to the intervening pre-Buddhist period; and
the introduction of Krapa's story to illustrate a contemporary
statement, that a woman with even eight husbands (apparent.
ly the limit reached by fraternal polyandry) yet longs for a
ninth,? shows that the practice was not infrequent in Buddha's
own time. Polyandry as an institution existed in well-known
civilized states and communities in the Western sub-Hima-
layan area,® in the post-Mauryan age.® It still survives in
those outlying ‘ aryan ' tracts of country? and amongsi various
Tibeto.Burman tribes on their border.

1 Cowell : Jitakas: V, 256—230. This is a case of non-fraternal
Fﬂynndry, the wife being shared in elternste weeks; (cf. the
ipdava arrsngements in the Epic); (the story adds that the
gquesn co-opted a third husbsad to keep her company durning
journeys between the two itals). It is 40 be noted that all
these instances belong to th:&ga ic plains. "

&8 Oowell : Jitakan : V, 243, (80 also, Vidora's warning against polyandry
in mpplied to " all } holders *', showing that the Jitakas knew
it as a nob very restricted dustom).

3 In Btrirdjys, Grima-nari (next to it), and Vablika; the country
between and including Kumfon snd N. Punjab. * Strirdjys
ia knuwn to Mbhk., where its king is a candidate for the Kalitiga
king's daughter. .

L] Cf. Vits. K& Bat, II, 6, 41—44; 39, 41 (with comm.); also
V, 6, 12 (re Bl.mirié:ritn. harems).

8 E.g. in Rampur-Bashihr, Nirkepdda (corr. to Nari-khepda or
Birl-rijya, Gramandri, etc.), and other disiricts around and
beyond Bimla, amongst the Kanwirie (who are populsrly taken
as=" kinnaras ’ of literature) snd other tribes; many of are
Aryan ethnically; some are supposed to belong to the ' Khada'
race; others are clearly Mengoloid.
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No case of ‘ Niyoga ' is definitely mentioned in the Bpic-
Purdnig, tradition until about 41 steps below Manu; the next
definite instances being at the 54th, 99rd, 94th, and 97th ste;
(with one not very-long before the 93rd).! This rarity in the
earlier ages, and increasing number of cases later on, must
partly have been due to gradual discouragement of ]}:Jolymd.ty
and widow-remarriage? amongst certain sections of the ruling
nobility,—partly to increasing degeneracy of the polygamous
wealthy princes’,—and partly to the growing pretensions of
the priests.* The first circumstance would afford the scope for
a specialised * niyoga,” which would otherwise have been super-
fluous ; the second created necessities for dynastic continuig,
whose urgency increased with the duration of those lines: the
third developed & morbid esteem for introduction of sanctifyi
‘rei’ blood in the priest-ridden families. Indications of
these circumstances will be mbted in the following account.

No definite * nivogas,’ again, are recorded of any other
ruling family besides the Eastern Anavas (Anga), Aiksvikas
(Koéalz) and Pauravas (the Doib and Kuruksetra) ; while
the brdhman families expressly connected with the practice
are the Gautamas (Angirasas) and the Vaéisthas,—with
apparently the Kaévapas and the Atreyas,5—all connected with
those regions and dvnasties. There are a few probable cases
amonget the Piaficilas, Kinyakubjas and later Yadavas® but
bardly any traces amongst the Turvadas, Druhyus, W. Anavas,
Haihayas,” Kadis* Vaifileyas® and Vaidehas® Tt would

L The numbering is on the basis of Pargiter's comparative lista; the
approximate peneral sequence would stand even if those number-
ings have to be altered later on. Of Manu's immediate descend.
ants (within 3 stepa?), Rathitara's wife is said to have undergone
8 ‘ nivogs ' to an Afgirass. the resultant progenv being optionally
known ns Afgirasas or ' Kastropetdh dviiitsvah ' (Vis. IV. 8,
2 1. and comm. on it; of. V&. B8, 7; Bd. III. 63, T; Hv. 11, 658);
but acquisition of brahman clan name and of the ahove designation
ia so frequent amonpst Minva and Aila branch families [vide
Pargiter ATHT.), and the alleged instance is so isolated, that it
is more probable that the tators’ explanation arcse from
o var. lec. ‘ Ksetropetih, etc.,’ in a Bd. text.

As with the Hastinapurs dynasty (cf. Bhisma's sefonsal to marry his
brother’s widows, and the singularity of the Pipdava polyandry).

i.. w}ﬂ: }rlli vicit\m;lrn, m'l::qdu. i p :

s W ngirnu and Vidiy over various dynasties,

Vide infra for the inl’iﬁlﬁoﬂ.‘

Vide in.f:h @ .

Except what ia aaid in brihmsagical stories about ths keetraja
ksatriyas amongst them after their defeat by the Bhrgus; v‘itL

Though the Adigirssas directly oconnected with the Vaifilevas,
i for o time with she Kidis, while the Vifisthes ave similerly
with the Vaidehas.

e B
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seem as if the practice originated in the eastern kingdoms and
sprend westwards along with the Zngirasa, Vadigtha and other
priestly groups, in the same way as Manva Brahmaniem can
be snid to hiave epread to the Ailas.! Bul the Kiéis, Vaidaleyas
and Vaidehas were as much eastern and priest-ridden as ths
Angss and Kodalas; the explanation may be the® martial
character of the two former,2 and the absence of laxity in the
latter.> Bo also the absence of the practice amongst Druhyus,
Turvagas and W. Enavas may be due to their having been
virile fighting communities outside the M#Anva-Brihman
influence ; and though connected with the Bhrgus and Atreyas,
the Haihaya-Yadavas were too strong apnd martial a race for
priest domination,® and were vigorous, prolific polygamists,
with a good deal of license in the rex-relations.® The main
position, however, ns stated above, is rignificant : the practice
18 asrociated with the Angirasas and Viasisthas (of Anga, Vai-
gili, Kodala and Kuru-Paficila).

The first® clear instance, of the practice (that of
Dirghalamas’ sons by Vali's wives)? discloses several note-
worthy features: 'There is no sign that it was regarded as
unusual or novel. The hrilbman guest is already a privileged
person, who is at once sent into the harem to have a plearant
time.! The previous history of Dirghatamas leaves no doubt
as to how he used the privilege. It is after this that Vali
commands his queen to obtain for him sons from Dirgha-
tamas, who, like other wolicited personages in later instances,
agreee forthwith. Sudesna alwo readily assents, but afterwards
not liking connexion with a pur-blind man, substitutes a maid-
in-waiting! (apparently a secondary co-wife, Aunéinari®, of the

1 Vide Purgiter: AIHT, pp. 303-14.

2 About the Kidis, the mention of the Hailiaya wars is envugh; for
the VaidBleyas, vide the graphic account of Mirk.® Purdps,

3  Later «n, in Astivaken's time, however, there were tempiations at

the Janaka court {Mbh, ITT. 133}
Of. their expulsion and eppression of these priests, leading to wars.
As i1 a\‘-lidmt. from the Yadava dynastic accounts, and as noted
already. .

5 FEmlier legendary reference to ‘ksetraja’ sona is very rare; one
such is ascribed to a king Svarasira on the Vipada, driven out
of hia kingdom. whose qneen had a son by a *r3t, who became
the ThAmnsa Manu (of uncertain chronological position): vide
Mirk.® Pur.® )

7 The detaila that follow sre given in full in : Mbh. § 170 (Dirgh.®):
I, 104; (ef. XII, 342, 13182): § 277 (Jarde.®) II, 21; (cf. II, 17,
693; IIY. B84, 8083; XI1IV, 7108; 7663; XII, 7503: also XTI
1796). « Vispu: IV, 18, 1-2: Brahma: 13, 28 ff; Matsya : 45,
23-24; 58-88; Brahmi : IO, 74, 26:33; 36-89; Hariv. 31,
1683-90; .Vayu: 98, 27-34; 35.00; 100.1.

%  For the much later post-Mauryan period also, Vits, K& Bat. refers
to the practice of allowing brihmana free access to the king's
women, in Gauda specially; does this show Lbe epstern origin of
this priestly influence?
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W. Apava family, and thus a cousin of the king).
Dirghatamas then went on begetting one son after another on
this Audinari, and it was not until the 11th son had been
born that the substitution was meade known to Vali,—ns he
now claimed them from Dirghatamas; from the details it is
clear that Dirghatamas was allowed to live for all these years
within the palace in the same relation to the whole harem as
the king himself®, but all the while he was living specially
with Audinari*; the claim after the 11th birth is significant;
probably the eldest son having completed his 12th yeur had fo
be definitcly * affiliated ' tn view of usual ceremonials. After
the (isclosure, Budesna was sent for ‘ miyvoga ' once again,
and this time there was no difficulty,—the prolific brahman
having apparently made the harem all his ‘own. After
Sudespi had borne 5 (or probably 6)% sons by ' niyogs,’'
Dirghatamas got full rights over Auéinari and continued to
live with her separately. begetting other children on her, as
well as on other women (who may well have been inmates of
Vali’s seraglio like Audinari)s The sceno of all this is placed
in Girivraja®, where Dirghatamas' own family became settled,
while the 5 ksetraja privces settled in 5 different provinces of
the original kingdom, svhich zeems to have included a large
part of Bengal, Bihdar and Orissi, with Girivraja as’'a chief
centre; and later an the 5 princes used to pay visits to their
real father in his retreat at Girivraja. Three things are most
striking in this common Epic-Purinic tradition : the revolting
license of the (Apgirasa) priest,—ihe laxity of harem life,—
the utterly priest-ridden’ and incapable type of king.® All this

1 “8adra Audinari * may bave heen her full name; one of the Paurava
King Raudradva’s davghloss was named 8adri.  (Poesibly Bidré
was also {he name of Vidura's mether). B .5

2 CF. the parallel case of Ambika tho chief queen eimilarly substitutin
a ‘maid ' who is also a co-wife and apparently a princess.
also the Purapic legend of Surepu’s suhatitute, which shows a
gsimilar costom. A ari, shortly * Audi,’ is a better source for
the metronymic Audija, than Usij, which is otherwise unknown
as a fominine namc; the opic version is clearly in the right heve.
Priocesses in the harem euffering frequent changes status,
nwing to royal or their own freaks, was very common all along;
of, Buddhistic references to pre-Bhirata and post-Bharata courd
stories, and Vedic referencea re ‘parivrktl,” ete. :

3 Of. the chosen brihman agont ' living with ' Siradandayap? till 3 sons
are barn to her; vide infra. ; . . .

4 Fo aleo Krwn-D\m;piyaul was particularly pleased with Vidara's
mother, , )

5 Includi Anapina. (It is prob. hetler to read ‘so’parades’ in
the text for *siparSdha,’ etc.; prob. also the resl name was
Annapana=" food-protector '; ef. S&li-vihana). i

& The epic tradition is very clear and consistent with rzﬁnfd to this
lacation of the episode; so also the Purdpic : e.g. Mat. 4B, 84-88;
b, Fgo ?;u'hmn Li jums on Vali in the Purdpas.

T Also shown ril istic economiums on |

8 O "hewiomw‘hm the race had dwindled :Ml:eﬂ, 23.24;
ete.
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cannot have developed in a day; the sort of .‘niyoga’ sas
exemplified amongst the E. Anavas and Angirasss, therefore,
must have been an accepted and established practice long
before the 4lst step from Manu; the E. Anavas had not
separated from their more vigorous kinsmen, the N.W. Anavas,
. for more than & century and a half'! and their rapid
degeneration implies some pre-existing tradition of harem life
and priest-influence in the land of their settlement, already
peopled by the ' Ssudyumns ' and Manva races.?

The ‘niyoga ' of Madayantl, Kabmagapada’'s queen,® also,
discloses somewhat similar features,—the main difference
with the previous case being that Vali takes the practice for
granted and is glad to employ it, while Saudasa-Aikgvaka is an
unwilling victim of it. It would almost appesr from the
details given about Bouddsa’'s persecution of Vadisthas and
Angirasas,® the curse of the injured Angirasi, and his final
reconciliation with * Vasisfha,'—that his queen was part of
the price he paid for his restoration (which was assured when
Baudasa had actuslly solicited Vasdistha to beget a son on
Madayanti), and that there was an element of retaliation and
humiliation involved 'in the whole affair. Madayanii seems
t.o bhave come into touch with Vadigtha® even before the

‘ niyoge," while the king was in exile®; and when on return he
es her, she dissuades him from his desire of begetting

a son himself, and then Vadistha is asked to visit the queen,
with whom he remains till she is with child.” On the whole
what is an accomplished fact in the earlier case, ‘is shown in
the process of being completed, or reasserted after temporary

1 About 14 steps before this, braoching off from Mahimanas, under
Usdinara and Titiksu.
g As the ic accounts cleu-yhow for detaile, vide Pargiter:
XXIV

5 The follow%deuﬂl are flvan in full in:—Mbh. 1, 162, 6888 f; III,
8, etc.; I, 122, 4737; 177, 6768; 6791 (cf. 176-17?];
XTI, 40, 1792; 8604 ; V&yl'-l B8, 176 fi; Bmhmindn: I,
63, 177 ff; V;wu :
Ab Lhn inati of the A:I’a Viﬂvumtarx
& Tridshku remsined in exile for 12 years, ‘ Vafigtha *
d the royal harem and the kingdom, and the latter resented
it very much; (in ail Por.®).
tOmumnzmkuhlr her husband in his frenzied
wanderings; ib is not however “clear whether the exile had begun

then.
v And sesms to be conmected with her later on also.




¢ 167 )

test and check.! It is notable that whils nothing is said
zg?;ardjng Vali's merit in lending his wife (or wives) fo
irghatamas (though he is ganen-lly lauded as a pious king),
gﬁam by * giving his desrly loved queen to Vasigtha * (not
simply ‘raising a kgetraja son') is declared to have
* attained heaven together with that wife’'. a befitting
praise for a fresh or repentant! convert to the system.

The next group of clear cases of ‘miyoga' (of
-Vicitravirya's wives, Papdu’s wives and Uddalaka’s wife) are
different in features from the above two. They do not show
that domination of the king and the harem by the priest in
the presence of the king himself. The court life is equally
lax and degenerste, if not more so; and the continuance of
the dynasty is equally a necessity; but that end is achieved
through relatives or equivalents of relatives,—and mnot
th:outgh an unconnected priest as such.? In these ' niyogas '
therefore, another element is present,—the rights of kinship;
the practice in this form is s corrollary to and an off-shoot
from ‘group' or fraternal polyandry, while the form
typified by Baudisa’'s and Val's cases is derived from
aecendancy and pretensions of the priesthood.® This,
however, waa still present : Kunti is referred td an (apparently
not much) earlier definite instance® of the ' niyoga ' of a
Kgatriya® wife, Saradandayani®, who, at her husband's request,
came out prepared into the public square’ and selected and
solicited & suitable brihman from amongst the passers-by as
the agent, and had successivly three sons by him after” due
ceremonials. Pindu mentions brahmans ‘amongst others
as suitable agents Kunti might think of.* Bhigms, citing in
full the instances of the Bhygus and Dirghatamas,
recommends s ‘ rgi’ agent to Satyavati when she presents to

1 The lstter is more likely, as the Angirases end Vidisthas were long
since intimately connected with Mainvas, and bad other con-

flicts with them before,

The Paurava princes had many struggles with the brihmags, and

were only partially and for short ods under their sway.

3 Cf. the claim in AV.: the brihmap 5’1?.' rights over every wife of
avery other man; cf. s revolling example in the Epic story of
Oghavati (a Biryite-Yadava princess and wife of a Nila (Peurava)

rince of Mahismati, settled in Kurukgetra), who was enj
E{ i husband's presence,~by right:

3 brl.lun-g in her gratifisd
bh. § 720. b. (Budardanop.®) : XIII, 2, 122

*Clapeial+ 5 but * Vi may be the husbend

$ '} but ! t the hos ’s name.

The nsm# looks brihmapic; she may have been & brihman Saradagda’s
danghter merried to » ksstriya or & prince,—not an wunnsnal
thing. [Q. Is she the same ss Barakinta’s dir. {M »
0OTT. mdiq;}i w, of Andhaka Mahibhojs (P . 13, 45)1
in that tase was referred to her qnalplq.ﬁ

7 For sn Aikgikava perellel (of somewhat later period perbape), vide

n. 104,& 230,
8 Mbb. I, ; -



( 148 )

him the case of his widowed sisters-in-law.! Bat in these
latter inslances, Pandu also mentioned his brothers, friends
and ‘ good men ' (equal or superior to him) as his substitutes,®
—oand the first propossl of Satyavati was ' miyoga ' or re-
marrisge of his sisters-in-law with Bhigma (the elder brother)
himself, while her last and finally accepted proposal-was their
‘ niyoga * to her own illegitimate son Krspa-Dvaipayans
(eq}n&i‘y an elder brother)®; it was accidental that he was a
‘rs1;’ he was expressly eelected for being an elder brother
(on the mother’s side)®, though Bhigma is made to approve of
it doubly because he was a * rgi.'s

The ‘ niyoga ' of Uddalaka’s wife to his disciple® belongs to
about the same age”; but though there is one common point,
in the selection, as agent, of a person who is almost a ewmber
of the same family (in theory, if not by blood,—which was
sometimes the case), it stands on a somewhut different
{voting, As noted already, 'iyoga ' of this iype is but a
form of the general license that prevailed amongst brahman
settlements (which may have been connected with a sort of
‘group ' polyandry). The brahman disciple indeed was
often regarded by the preceptor's wife as being in the status
of her husband (as shown by Veda's wife's request to
Utarika),® in spite of all the denunciations and prohibitions
of the (later) brahman law-givers,—which only show what
actual conditions often were. If for instance Utanka had
cansented (ae others like him evidently did), Veda would have
had n * kgetraja ' son by a ‘ niyoga ' arranged independently
by his wife, because he was absent. It is noteworthy that
Uddalakéni’s is the first, and probably the only recorded,
example of ‘ niyoga ' of a brihman woman® while braibmani

1 Mbh. ?g 168-71: 1, 103 fi.

2 Mbh. 1, 4571.-80.

3  Called ' devara in the text; this word therefore applied to all the
brothera of a husband; so also Ambikd understands Bhizma by
' your devara.’ ng‘mb. the original meaning of ‘ devy ' is & person
with whom ‘dalliance or amoor' is permissible even in the
married state.)

4 The one on the father's side declining.

5 1uisto be noted thas the Vidigthas (to which family Krygs-
Dvaipayapa belonged) had become connected with the Pauravas

from Samrvarapa's days.

Mbh. XTI, 34, 1229.

Three or four steps lower.

It is to be noted that Veda waa an Xdgirasa (Gautama), being an

Aruni; vide ente. ;

¢ Even this can hardly be called a *niyoga,' for Uddilaka's wife was
certainly not restricted to one hueband, and probably the ascrip-
tion of & * ni,yoi;; mn:!y ba nothing more than giving s better
name %o some acknowledged comnexion with a disciple. (In Mbh,
X1T, 34, 1229, the justification cf her case is t comnexion
with & ‘gurapatni ' is mo sin if the result is for the
the ‘gurn’).

N



