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Labol1\- ~.beca!lle a great centre 0;. his 
followl!ts' and admirers. H ere be formulated 

his ten prinoiples which 
Its ten principle s. were:;-

(1) God ,j" the primary cause of all true 
knowlcllgo allll of everything known uy its 
means. 

{:!) God is AIVrl'uth, All- Know ledge. All
beatitude, IlIcorpul'a l, .\.Imighty • .J ust, Merciful, 
Uubegottell , Infi nite, UuchangeaMe. without Ii 
hegill iling. Incompllrablc, the Support amI the 
Lord of Il ll , A Il-p': l'nldiug. Omniscieut, fmpcr h;h
",ble, Imro~lt"tal, exem pt from fen r, Eternal. 
H o}y AmI the caUSe of th~ lJnivel'l;e. To him 
alono w!ll"l:ioi}) is due. 

ca) 'ClIO Vedas (U'C t he bookt; of true 
knowledgo lIud it ili tho purllm ount duty oC 
every Aryll t o "eull or hear them read, to teach 
and preac h them to ot hers . 

( \.) .\. n .\.ryu. ShUllhl III ways be ready to 
accepl la'nth and l'CIlOUneu untruth when 
discovtll'Cll . 

(:1) Allllctiolls ought tu he clone confurm
ably til Vl l'tU(' , ~.e., ufter u. thorough consideration 
of right Ilnd wrong. 

(6) Thll primary object uf th tl Sa.maj is t o 
do goucl to the world b)' improving the physical, 

' spil·itufl lll.ud social condition of maukind. 
(7) All ought to he h'etLted with love, justice 

and due re!,"8rd t u theil' merits. 
(8) Ign orH.llce ought to he dispelled and 

knowledge diffused . 
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(9) No one ought to be eont.6nted with bis 
own good alone, but everyone augus to rtlgard 
his prosperity as include.i in that of others. 

(10) In matters which relate to general well~ 
heing of the society he 6ugbt to disband all 
diO'ereDCeS and not tu nllow hi~ iudividuality to 
iutbrfere, but in s~ictly personal rhatters every 
one may act with frcedom. 

I u 1892 a split took place ill the Samaj. 
One s(..oction adVOc.~ted thM onl y the ten prin
c iples are to be foHuwoo; the nther section 
illsilite<\ on DaYllnHouda'li opiD iolls to be billdi n g 
on society and 011 the \l1i6 of \'egctl1l'iuD food. 

Aryl!. Samaj hMI made great progress in 
the north . it. is a. pro'Sclythlio).:, form of rt:ligion. 

l lll good inlluencc and wants to bring I\Jl 
00 the Hill d u withill its fold. It has 
Society. lar~cly lihcraliscd the 
Hiu du9 who joiJlal· it. It Ctu·r ies on a vig-oruu8 
~ucat. i olll'l. 60cia l and reli gious propag-anda. 
(t has cst.ablisb6d 9. largc number of schools 
I\nd colleges. wh ere bOYR and girls, touchable8 
tl. ud unt.ouchdoble~ ar~ 11.11 given education. 
It has no fai th in a system of herooitary 
CI4SlllS hut in a 8ystem of classes or Vtl.rD9. 
I1.ccording to quality and action. A number of 
8O.)ial reforms are due to it, e.g., monogamy, the 
r .. isin g up of tbe ag~ of rnalTiage, widow 
remarriage and others. It stands for Hindi 
civilisation and culture, and ludia for Iudians. 
and fosters pride in t.he mother-count.ry. It is a 

9 
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great natioD.huilding force. and is again8t 
Muslim aod Christian cODversions and bas 
tried to 14:6 off the evils and lethargy of ages. 
A great impetus bas been given by it to Hindu 
consolidation and tcoDversion of otbers, and 
Ii great revivalism in Hinduism, whioh waa: 
supposed t .. be on its last legs. is due to it. It 
has thus glmerated a strong fol'C6 of resistance 
to foreign religious propaganda amongst the 
Hindus and (liscomfited Ulany a rival in 
dispute. Thus a check has been put to 
further oonversioDs and 1111>868 (rom Hinduism. 

Arya Samajists counted MiS thousand in 
1921. 

RAMAKRISNA MISSION. 

Swami ltamakrisn8 Pal'amahlLDsa of 
Bang"l (1833-1886) was religiously precocious. 

His mind was not of this 
Swami Rama- world but desired to have & 

krisna. V I!.llOll of God. Thougb 
man·jed his inclinations took him away to 
.. piritual paths, and he was early initiated into 
SBnyasa. His great search was to realise 
the unity of a.ll religions and htl tried to live 
according to different religions. Htl did not 
grud~ to perlorm the lowest offices in life. 
For example, he cleansoo the house of a Pariah. 
Ultimately he saw tbe vision of God and rea)ised 
the ioner truth. Swami Vivakananda. says" to 
proclaim and make cltmr the fundamental unity 
underlying all l'eligiOl:ls was the mission of m1 
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master." He left every religioo undisturbed 
because be had r&alieed they are all part and 
parcel of the One Eterna.l Religion.-

Swami Vivekanauda (1862-1902) and Ii 

number of others accepted his teachings. 
Keshav& Chandra Sen bad come to see him. 
Ha died in 1886. His di8Cip~S: l spread his 
teaobings beyond the ocean to the new world. 

Swami Vivekanaoda and bis associates 
organised the missi on of sprcadi[l~ the message 

. of RaDlaktisDa according to 
Vlveka- his teachings and rendering Swami 

nanda. service to sullerin~ huma.nity 
by way of medical relief. care and protection. 
Vivekananda represented India and lectured in 
America on Hinduism in the parliament of 
religions, and founded Vedanta societies. His 
pl'eacbings attracted oue very noble soul, Miss 
Uargarate Nollie, who styled herself as J!ster 
Nivedit.'l and worked in India till her death in 
1911. 

Vivflkauauda's tcachin ~s strengtheued the 
spirit of nll.tionality and Hindu civi ligation. He 
died in 1902. His life WaS g. great example of 
knowltldge and service. He nursed the sick. cared 
for the suffering. and uplifted the miserable. 

THEOSOPHICAL MOVEMENT. 
Thoosophic;al society is not II. sectarian 

movement but one for international brother-

BlavatskyaDd 11. 
. S. Olcott. 

bood. It WdS founded by 
Madame Blavatsky and 
Colonel R. S. Olcott in New 

York in 1875. Ita main object is to show that 
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the development of bumanity and tbe world is 
based on a Divine Plan of Rvolution and a ll 
religions !i:re manifestations of tha.t plall, a.nd 
tbat there oa.n be no antagonism between them. 

Emphasis wa.s also laid UpOIl this truth 
that "U,('demption of an y nation should come 
throu gh its Own 8elf-evolved leaders. not from 
without," 

Their teachings Jed to t he rise of l'{JSpcct 
and reVerence for the indigenous religions and 
to a keen des.ire for a study of religions $~' m
p&thcLlCl~lly. 'I 'be resu lt was a revival of 
re ligious outlook and a national sentiment 
amoll;;st its follower~ . 

The socicly tried to show in its p llhliOdtion 
Qnd lectures that religion and science werc lIot 
antagonistic. 'llli" satislied t.he dOll bts of inquir
ing miuds. Mell from all reli~iolH; and ca~tcs 
j oined it. 'rhey had not t o joosl,) their religi ons 
hut on t.he contrary Came to apprec ; l~te thu hest 
side of thui1' OWIL find others' reli gions. 'Iho 
batred of onc reli gion for lIuoiher gradually 
diminisil ccl. 

'I'he ~ociety kept its beadquzuters at 
MadrR6 (Adyar I in 181:>2. founded many schools 
and colleges ill Ceylon, at Madra!", in lJenarcs 
aud elsewhere. They have done a lot of educa~ 
tionsl work since then. One great revolution 
they effected WaS tbe introduction of the study 
of religion in th eir educational in8titutione 
where per~on8 of great purity and Selfless Jives 
worked. 
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Since Dr. Annio Bes!l.nt's Jeadership its 
work has prog-ressed ra.pidly. She bas devoted 
her time largely to the study of Hinduiam and 
its defence. The Society ha.s taken pllrt in 
the religiol1~. political, socia}, and eUllcatioDa.l 
movements of the country and bas heen one of 
til e fnctoes in its progress or org-anistl.tion. It is 
Il. hrotherh ood withollt the (\istinotion of race. 
.creed, caste, cu)our, 01' !;cx. 

In spite of a.ll these' sta!..:es in I the growth 
of Hinduism aud all the sects it ha.s g'iven birth 
to, it is not divi(\ed into watertight compart
m ents. 1'here is sympathy, toleration and 
communion amongst all hecauso thore is the 
spirit of eclecticism in it. There is n o ortho
doxy in the worship of a. l1<l.rtioulo.r god. 
All gods aro generally worshipped. At a place 
of pilgrima..!.rc a Hindu will worship thc local 
gods Il.Ild attend all popular celehrations. 

10 India there still remains a large class 
of tribal religions or creed.s which are non-

T ·b I r· Arya.n a.nd. pl'ofess very. 
narc Iglons. primitivtI beliefs. Ghosts 

and spirits residing in 'Jbjects or presiding over 
-cholera, sma.!lpo]( or cattle-diseases are believed 
to be required to be propitia.ted. Itud.u stones, 
bottoms of trees, serpents arc representa.tives of 
these ideas. 

S"utals, Gonds and Bhils Brd a few of those 
who f,,!low such beli.efs. A ea.ste pllnchaya.t 
enforces their moral code. 
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~. The differences of Hindu sects are not soo 
-deep 8S to divide them into opposing camps_ 

No fundamental They bave a common history 
opposition between I:I.Dd civilisation and are 8. 

seCI$. distinct cultural unit in tb& 
world. Every religious tradition or experience 
wants to elevate !\ WI\D'S soul to God and is 
bastrl upon a deep insight into the nature of 
reality. Every religious book is supposed to be
the work of those who I\r6 possessed of knowledge 
born of intHition of three Kalas, the past. the 
presont, lind the future as well as three lokas 
or worlds. They are sthitsprajnas or perfected 
souls. Thoir intuitions may he variously ex
pressed but are not conflicting. They all te
ougnise one supreme universal spirit. Mahim
nastotrs (9) says;-

"Tbou;,.:h t·hc ways differ which are t.poken 
of in the threefold Vedas, Sllllkhya, YO~8sastra, 
the doctrine of Pasupati, aud Vaisnllv8sRstrn, 
though some ta.ke this all/i others t hat to be
better. 
': And followers or various paths, hath direct 
and indirect, dispute. 

Yet t¥u alone art the goal of 1111 as ill the 
ocea.n of every river." 

Each way of apptf»\ch or worship has some
truth in it. God manifests himself in various. 

Truth has many wayt> and I.ruth or r ea.lity 
sides. Therefore has many sides. lteco:.:ni-
there is tolera tion. tion of this f!l.ct has resul.ted. 
in tolerance of one another. Each group or 
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sect devolops in its own way &Dd reaches the 
truth by a. course of its own disciplines of min~ 
!f.d morals. Thus it is ena.hled to mould ita 
hra and traditions in its own way. Ea.cb sect 
however recognises tha.t tbere is one higbest 
reality to which enty way is to lead. One 
need not qUfLt'fei about the way if it is leading 
to it. They do not believe in the monopoly of 
truth. Knowledge and rcali~atioD of the !Wlf 
(Adbyatmavidya.) are the chier aims of all Hindu 
relij:!iou8 thoughts. An individual reached tbis 
perfection by his own personal struggles and 
discipline. God is considered to be within 8S 

well as everywhere. There cannot be one method 
of realising one's true self or God.. Each type of 
individual must follow his own way under the 
guidance of a. teacher who hll9 t'eached the goal. 

13 ZOROASTRIANISM 
Tbis reglion was founded by Zarathushtra 

who flourished Ilcconling to }lrofessorJltkson bet

Zarathushtra its 
rounder. 

ween 660-583 B. C. Some 
assign earlier periods even 
1000 B. C. He was born of 

a virgin mother. In his early life he ISbowei 
wisdom in conversa.tion, and was very kind and 
helpful to tbe poor, And also to the apimals. At 
16 be wore the sacred girdle as R. symbol of his 
devotion to a. life of religion. At 20 he Jeft bis 
home without the consent of his parents and 

Left home for the 
all of religion. 

wandered forth for the 
sake of reli~ioD. When 
he was 30, he felt Ii call of 

Ahura Mazda to be purified aad appointed to 
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the work of a prophet. He began to think of, 
preaching a. UniverS':l.1 Religion and converii.g " 
all living men even the wicked." He gave him~ 
self completely to God bis lirP" thought, Ilction 
and speech. His religion was thnt of an alI-see
ing God. nut. he had little I>UCceS8 or no 8ue· 
ce~s during the first years of his preacbing. 
Only one Coovprt WttS mane. But bifi faith in 
the ri ghteous Goel clid not falter. He uttered 
.. I have fait h tbat thou wilt th:rself fulfil this 

COllversation of 
the King of PCTSj,l . 

for me." When he was 
f()rty-two be con verted the 
killg of Per!lill, Vistaspa, his 

brother, son, 8. coulisellor, tho ~rll.nd vizir and 
otlwrs. in all cight.yninc. ' 

The ki.ng made the faith current in his 
kinb~om. A vigol'o'IS propa;.:-anrl'l. was carried 

His death. 
on. He (lied at the ·fI.~c of 77. 
J I is followers later venerat

ed him as morally the fP'eatest, snpernaturally 
originaten, /l.lld deserving of wOl'!<hip along with 
Ahura Mazda. He turned mell's thonghts to
wards a good all!) honevol ent gOl1. He il'l said 
to ho the hest. and the wisest of a.ll hein~s in the 
perfection of his holiness and tbe only one who 
can daunt evi l. 

The sacred Dook of this religion is Avesta 

Its Book. 

Zoroaster. 

or knowledge. A pad of it 
called the Gathas be10ngs 

This reli::.:rion was driven from its home 'of 
Persia in 637 A. D. by Ara.h ~Iuhammed&n8. 
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·tTbpy converted the whole of Persia. A few of 
the ~oro8strian8 came Rnd sou;.tht !1;helter in 
India in 717 A. D at Sllnjnn on the west~rll 
coast of Ilidia. rhev arc known as Parsis. and 
number ahout One lakb (1921). 

Ahora Mazda i;; the lS~preme Deity which 
I I ' is the p ower of Jig-ht, life, 
\s teac l ingS. truth and goodness. 

" .\ huta. :Mllzd!;l., the creo.tor. ra.di8.l1t, glorious. 
greatest. and best, most lJtm.utifui, most firm. 
wisest, most porfect. the most bounteous spirit." 
(S.RE., 31, 19;'t-196). 

He i!l all-sceilljr, all-knowinc:, friendly. the 
f n.ther of good miud, justice or righ t, beneficent, 
bountiful, accordin g' to Gathas. 

Zoroaster condemnoo the evil A.nd impurity 
in the world. Angra Mninyu Or Ahrimau hi the 

j;ollflict between 
the good and the 
evil spirits 

supreme hostile spirit. There 
arc two antagonistic spirits 
in the worlcl-a g-ood Spirit 
and a wicked spirit, fiJ;hting 

against one another. Their fight is continual. 
There are a number oC smaller spirits working 
with tbe good spirit, and another set ,;orldllg 
with tbe evil spirit. 

The sun, moon, stllrs, fire, wind, waters, a,nd 
mountains are also worsbipped. The sun or 

Fire as a symbol 
of Deity. 

firc is howevcr regarded 
merely ",!l Il. 8y~bol of the 
~rMt Deity. 

They have & code of ceremonial purity 
which Jooks after the health of the people. 
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Their worship consists of prayers da.ily apd ' 
seasonal. 

AhuDA.-niro, the will of, the Lord, is the 
law of righteousness . 

• Ashcm-vohu', Holiness, is the best of all 
good. 

"I confess myself a. worshipper of Mazda, 
a follower of Zoroaster, ono who hates the 
Daev&s (evil spirib), and who obeys the law of 
Ahura" (S .B.E.. 31.) 

The ideal ZoroastriAn ill "A flt.ithful man 
weU-kn'owing and bountiful, Ii ke thee. 0 Mazda.'" 

AIms-giVing is B great virtue. 
"He who relieves the poor makes Ahuta. 

king." (S.B.E., 4, 210.) 
Good behllviour towards"the good and bad 

towards the wickerl nl"A" 
Fight with the evil. emphasised . 

" Whether ODe i" lord of little or of much. 
be is to show Jove to the righteous, but Le ill 
unto the liar." .. With enemies fight with 
'equity, with a friend proceed with the approva.l 
of friends." 

No asceticism. 
There is no place for asceti
cism in it. 

«He who sows most corn. gra.ss and fruit, 
sows righteousness. H e makes the religion of 
'Mazda wnl~ . No ono who does not eat has 
strength to do the heavy work of holiness." 
(S.B.E.,4., 29 .• 31.) 
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Purity is very greatly prized &lld empbA· 
eisea . 

.. Make thy ownself pure, 0 I righteous man. 
Anyone in the world here below .can win purity 
over his self, namely, when he cleanses bis OWIl 

self with good thoughts, words aDd deeds, which 
are Hn-mata, Bu-kathe, Hu-varshata. Heaven 

Heaven and Hell. is the reward for Aood 
. thou!!hh, tb", glorious heri-

tage of good thoughts. Hell is the punishment 
for the wicked. Thus there is an ultimate 
triumph of moral goodtiess assured. 

There 800ms 

Resurrection and 
fiQal judgment. 

to he a resurrection of the 
dead, and the final judgment. 

It does Ilot show or R.dvocate couvcr!lion 
at present. It is now a caste where birth alolle 
entitles One to its ministrations. l'arsis have 
lived most peacefully with their neighbours in 
India. and arl': a very industriously advanced and 
phila.nthropic commuuity. They are 1,00,000 
in all and are A. self-contained community. 
Originally they formed a. bra.nch of the Aryan8 
called Iranians whose god~. worship and some 
practices resembled largely tho8e of Indo-Aryans. 
Persians ruled a part of India in the sixth . 
century B.C. and tbird century A. D. Some 
excbange of thought nnd art hilS taken plllce 
between India and PersiR. ZoroaJtriaDs had 
come and stayed in India in early periods of 
Indian history. 
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14. CHRISTIANITY 
Christianity ori ginated in Asia but its 

·It,ter devt!llopmeut took place largely in Europe 

Jesus Christ its 
founder. 

and throng-h European 
efforts. Its founder was 

.1e"11" Christ. lIe is said to 
have lived from 4 B.C.-29 A.n. There is vcry 
little I\uthentic information about hi!'; life. He 
WI\S said to Il!I.ve been horn of R. virgin mother, 
Mary, tbrou~h some supernatu l'al i~t~\rvention. 
He was however considcJ'Hrl to he the son of 
.luseph IUld l\..{al'Y. His hirt.hplnce was at 
Bethll.lheru in .Iudea and at Nnzat'cth in Galilet'c 
where hi!'; Nlrl y childhood was led. His fami ly 
was a n humble onc. 

At the I\ .~C of th irty he joined the reform 
movement of his consill, .lohn the Bapti"t. 

as rC).{llrd morals and Teli-
Joins the reform gion. At the time of his 

movemeut. 
baptism he fflIt the can of 

Goo. He retiroo and meditatetl and was con
villoed o[ his God-appointed mission. He felt 
his sonship to Go(l t.he father. He became fI. 

leader when ,lohn was thrown into a. prison. 
The COmmon people heard his mcssa~e hut the 
Jewish lealler" regarded him a revolutionary and 
his teaohing-s dangprous to the old .Tewish ordel' 
aod law. They wanted to put him down. 

Jesus gathered twelve disciples \orhom he 
taug-ht his mission which they were to spread. 
His message, however. was very slowly accepted. 

The priestly Buthorities could not tolerlt.te 
bis activities. lIe was a.rrested ami sentenced 
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to death by crucifixion by the supreme Jewish 
comt. He WIlS accused of calling himself th& 
Son of God or the Christ. The Roman governor .. 
Pilate. who considered his case, did not find 
buit with him morally but allowed his cruci
fixion legally. IIis teachings are highly morA.i. 

The Sermon On the Mount 
Hi:; teachings. lleautifulJy summarises them. 

He ta.ught, it is ~aid, by parables, that is, short 
stories from life or illustra.ti uus from nature. 
He believed in a spiritual kingd4lm brought 
about through l'ightcO'Usuess. 

lIe iI said to !J/;I.VC healed many sick people 
and exorcised nlell possessed 01' tormented by 
evil spirits. 

H e proaclted the religion of lovl:! and service 
of God and men, nlld lie has become OlIC of 
t.he grcatc ... t persou:oIiitics of the religious 
wodd and hi!> follower!> c(JlIsit{cr him the 
most worthy representatil'e of Gud and man. 
H c is considered the :Son of God and the 
Divine Person scnt by God to save mankind. 
After his cruci fi xion ami death ho is said 
to have rison again. It is clliled his Resurrec
t ion. He cared fur aDd serred the poor and 
the sinful. His ten commall(\ments fo llowoo 
the old Jewish ttaclitiolJ. 'rhey were giv(::n 
by God to Moses on mouut Sinai. 

(1) Thou shalt have no otber gods befvre-
me. 

Old Tep command
ments. 

(2) Thou shalt Dot make unto. 
thee any graven image. 
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(3) Thou shalt not bow down thyself to 
them. nor serve them. 

(4) Thou sbalt not take the name of the 
Lord thy God in vain. 

(5) Honour thy father aud thy mother. 
(6) Thou shalt Dot kill. 
(7) Tbou shalt not commit adulMry. 
(8) Thou shalt not steal. 
(9) Thou shalt not bear false witnes;.; 

against thy nei~hbour. 
(10) Thou shalt not covet t hy neighbour's 

. bouAe-Exodus (XX). 

Jesus' followert; gradually increased though 
t hey were persecuted. It was Paul of Tarsus 

(50-6~) A.D.) who organised, 
. Paul ~lId cOllver strengthened aud spread the 

!>10U of l'.:umpe. _ 
Gospels and teachings of 

Jesus Christ. The book of Christianity is the 
New Test ll.mcnt which contain!! the "life of 
Christ and his utttJrancl;!s and teachings. 
Europe was gr!Ul.ualJy converted t o Chri stianity 
and became its greal:.cst 8tron~hold. The 
missionary zelil of the converts carried it fBI' 

and wide and it is one of the lead ing religions 
of tbe world in number and importance and 
influenCe. 

It is split into a largo number of sects 
differing in tdcas of ecclesiastical autbority and 

liberty of individual con
e Suet~t3 and per- science and intel"preta.tion. 

5 ClOD. Roman CtLthOJiC8 and Pro
testants are its chief sects in the West. There 
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is also Greek Ohristianity and a number of 
other forms based on the interpretatioDs of 
reforms" and missiOD&ries. These 6ects fieroely 
persecuted one another believing tilail' owo 
forIDS or interpretations AR true, Great ware 
wer~ fought amongst their followers. A 
Dumber of inhuman mS881lcres of opponents 
also took placo in· the past .. But to-day the 
pr inciple of religious toleration has been 
a.ccepted out of political necesatity. 

Christianity conceives God 89 ODe. One 
sbould love him \vitb aU one's heart aod soul. . 

H e is considered to be all-
The conception of seeing and all-knowing and 

God. is righteous. boly, merciful 
and just, and loving. There j s a belief that king. 
dam of God will be completely establi shed ti ll the 
earto at some future time. God is also COn. 
ceived to be a forgiver of men'ssins or wicked acta. 
Mil" 1sal80 Bsked to be forgiving and not to return 
evil for evil but. good for evil. J esus' famoua 
utterance wben he was crucified was " Fatber. 
forg ive them; for they know not what t.hey do." 
God is the fatber of mankind. H e is loving and 
forgiving to the repentant and 88.V~8 tbem. • 

J esus Christ and Chrif;tians accepted ~ 
number of conceptions and beliels (rom JudaisfDI 
such as Last Judgment Day, Paradise and HeU. 
ChristiaDs number to-day about 55 millioDs of 

Proselytising 
ligion. 

people who are spread aU 
reo over tbe world. It "i. & great 

proselytising religion: Tbe 
of ita missionary societiee "baye activities 
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brought new ideas, education and outlook to 
a number of peoples. It has often allied itself 
with political power antI. helped tht! imperial 
!~mbitions of EUfOptmUS in various parts of lhe 
wvrld. In India it llumber1j about one crore of 
people. It has largl.lly progressed undljr the 
British rille. Its importance halO been to clt.use 
a change in the Attitude of the Hindus towards 
the lower alld depressed classes. .Lts missionary 
example has inspired Hindu reformers to go to 
tile lowest of the lo~Y a lld to give them happi
ness and h igbcr liitatHs in soeiety by educating 
t111::111 awl shuwiug th~m higher iduals of li fe 
and society. It has !'i trengthencd the feelil1g 
of equality aut! hrut hcdlOod amongs t tbe people. 

Christians in Ind ia numbered uiJout :IU lakhs 
in ]H:H. 'l' lu:n' llave been Nestoriau Christians 
in lnclia from early times. But their number 
hcgal1 to incre1~Se frum t.he time of tue l'm't u
guese who oftell u sed com pulsion in conversion. 
Now t! ltJl'e arC a hu'gc nurober of foreign 
missions uoiu g' the wlIrk of con version, educatiou, 
modica! ami s~}Cial WEll fare in India.. '1' ILe C(JU

verts arc iucrcasillg- nmongst lowel' and aborigi
nal castes sl id trihes where the missions have con
j,entratud th eir illfiuellCu lI.ud pn)paganda. They 
bo.ve a. numherof institutions Spl'l!1ul tbtoughout 
India financed by European countries. 

Christ's Sermon on the mount conta.ins bis 
new teachings. Important ones are given 

,below;-
1. Blessed are the poor in spirit: for theirs 

.is the kingdom of hea.ven. (3) 
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2. Blessed &ro they that mourn: for they 
shall be comforted. (40) 

3. Blessed are the meek: for they shall 
inherit the ell.1'th. (5) 

4, Blessed afe they which do hung~r aDd 
thirst after rig-hteousno8s: for tbov sball be 
filled. (6) . • 

5, Blessed are -the merciful: for they auaH 
obt"in mercy. (7\ 

6, Blessed are the plll'c ' i~ hell-rt: for they 
shall see God. (8) I 

7. Blessed are the petl.ce·makers: for they 
shall be called the children of God. (9) 

8. Blessed are they which are persocuted 
for righteousness' sake: for theirs is th e kiugdom 
of baayen. (10) 

9. Blossed are ye, when mcn shall rovile 
yOll, and persecute YOII, I\Hd I!.halllS!\Y all manner 
of evil a~ainst yuu falsely, fO!" my sake. (ll) 

10. But I say unto you, that ye resist not 
evil: but Wb4)80eVer shall smite thee on thy 
right cheek, turn to him the other also. (39) 

11. But I say unto you, L ove your enemies, 
bless tbem that curse you, do good to them 
that hfLte you, aud pray for them which despite
fully use you, aud persecute you. (44) 

17. ISLAM OR MUHAMMADANISM. 
The word "Islam" signifies <' submissiou" 

to God, and Muslims lire "those who submit." 

Muhammad 
founder. 

This religion was founded 
its by Muhammad who lived io 

Arabia from 57C to 6~2 A. D. 
He is called the propbet of Islam. He reve&le4 

10 
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the teachings of this religion in the sa.cred book 
called 'AI-Koran.' He was born in MecCA where 
tlJt~ old form of r~ligi.on was animistic and 
idoiatrouli. Iflj belonged to the family of 

Kureish which \vas the 
hereditary cllstQdian of the 

Holy Ktlo&L!I- lI. templu contl1.1uiog- 360 idols. 
HI.! ill his early life fuHowed tb~ profession of 
shepherdin~ and trarling. " lid used til go to 
SYria 1\.11,1 PIt.I~tinc (or t.ral.lt:. Be was Wtlll· 
b:!b>lved in bis ea.rly life. modest a.nd pure in 
maU01lr1ol. A to the a);l! of 25 he married an e lderly 
W<lml\ll, KhRdija, who was 40 yeMs of age, 
yet tlw ma.rrill.~c turned out to be very happy . 
H tl was howt!vcr disllatistied with tbe existing 
moral nnd weird life of his penple. Arabia. was 
,. COUll try flf warrin,!.;' trihe8. 'fhey stopped 
ii .,j,llll).: only for a. pm iod of a Innnti. 01' two 
~vl"lcry year to euah!u thtl 11ilgrimage Lo ){eccll. 
At this ptlriocl ido\lltry IHill very crud!:! or savage 
I>{lCiu.i (lustor:n s prevailt..>d in AI'sbia, lillch as 
female iuftLnticitl~ or burying I\li vo of young 
girls. 

His early li fe. 

Muhammad's carly lift: till 40 ~cms to be 
uneventful. But the qUllrrels and fcuds of his 

His relig;ous 
tendencies 

people imprc!'8cu him greatly. 
In h is carly travels he seer:ns 
to havo come iu cantact with 

tho Jewy, Christiaos and Persians, find to have 
Juarnt some now 1iea8 of God and society from 
them. }'Ot years after his marriage he used to 
re~ire to 1\ eave on the Mount. gin for prayer 
and trying to peer into the m,-steries of creation. 
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of life and death, of good aod evil, to find order 
out of cha.os. 

He began t o deliver bis message when he 
was forty. He denounced idolatry and infanti
cide, and preacbod the Unity of God by declar
ing "The only proper basis for life for any 
man lios in his recognition of the Divine will 
at wOrk in all men's affairs." 

Islam is the name of the faith he preached. 
The Koran contains his t eachings and r~nets. At 

first tho people dia not take 
HI;: preaches Islam. him seriously but denounced 

him as a mad man. He was very harsbly 
treatod and he had to run away for his life 

frllm Mecca. to Medina, 
His night. callt:d ' Hijrat or the flight, 

when htl was 52 years of age in 622 A. D. His 
on ly companion Was Abu Bakr. He WM 

hotly pursued by t ho 'Meccau peopla aud 
Ilarrowly escaped. But his fait h in Divine help 
waS g reat" De not distressed, God is with us." 

Ht! had often to fight th.e MeCcallS but he 
came out victorious. I n this city of Medina. 

be preached his new religion 
His fights. and gradua.lly secured an 

increasing number of followers. They were 
asked to take a sixfold 

His pledge. pledge " We will not worship 
any but the One God. We . ,wHl not st6al, 
neither will we commit Muliery, nor kill our 
children. We will not slander in anywise. 
nor will we disobey the Prophet in anything 
that is right." He built mosques for prayers 
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~ich were to be done daily and on every 
Friday in congregation. 

His 8UcceS~ against bis former foes and 
others inoreased. and Mecca ultimately capitll

lated. His faith and politi-
His success. cal power spread rapidly 

over all Arahia. He abolished idolatry and sent 
bill Jl]cfl83ge to Greck, Persian, Egyptian. and 
Abyssinian kin 1o:8 and wanted them to accept 

it He died in 632 A. D. at 
His death. the age of 62. His last 

prayer was " Lord, grant me pardon. J oill me 
to the compauiollsbip on higb! Eternity in 
Paradise! Pardon 1 the bIessed companionship on 
high 1" Qnt! grt!flt trait which distinguishes him 
from other great proph"ets or saints is that he 
fought for his rtlli;,;iull A.ud estahlh.hcd a politi
Cell pmver which strongthened and helped the 
sprood of hi s religion . His life was worldly and 
in rIO way a!lcetic. But he was a. great d6YOWC 
of God Bond was always refi.dy 1,0 suffer for the 
('ause of truth f\S he u1lderstood it. But he was 
a.lso a commander, lUI administrator and a Ia.w~ 

giver, His great position 
His work. mOOd hi!\ word Jaw, His 

followers obeyed him completely and died· for 
him. His life in general was !limple, and he did 
everything for himself, aided his wives in 
household duties and mended his clothes. He 
was easy of acceS8 t6 all. 

" My sole help is in God. Ia Him do I 
trust, and to .Him do I turn me." "Trust in 
AIl~h . . And Allah is sufficient as protector," 
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Muhamm&d taught :-

His message and 
teachiDgs. 

(1) Belief in the One God. 
All.b. 

(2) Belief in the Koran. 
(3) Belief in Judgment, Paradit;6 and Hell. 

On the resurrection day, "The trumpet 
6hllll be blown; and hehold, from their graves 
unto their Lord shall they slip out," when 
rewards and punishments wi1l b~ awarded . 
.. Verily the pious shall be in Eearoens a.nd 
pleasure, enjoying what their Lord bss given 
them; for their Lord \vill save them from t he 
torment of hel!." "Eat a.nd drink with good 
di~estion. for that which yon have done, 
reclininfC on couches in rows. And we will wed 
them to larger-eyed mn.itb. And we will extend 
to them fruit anrl flesh stich as they like" (S.B.E.. 
9; 249-263). H ell for the wicked unbelievers 
ill described as" In hell shall they broil. and an 
iJI resting place shall it be," 

(4) Everything is predestined by God. 
"Naught shflll befl\ll us !lave what 

God bas written forlus ." (8. B.E., 
I SO) . 

.. Ye did not slay them but it was God 
who slew them. Nor didst thou 
shoot, when thou didst shoot. but 
God did , boot." (S.B.E., 9, 165). 

(5) Belief in His Prophet!! and Angels;
Mubamma.d is the ' last And gr6l\ted 

prophet. 
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Angels intercede with God for the 
forgiveness of men, and surround 
the throne of God. 

Tbe persoDs whom God loves are:
Tholl8 who do good. 
1'hose who follow :Muhammad, not tho 

proud or boastful. 
Tbose who helieve fl.nd act aright. 
Those who fight (or His caus~ etc. 

His ways are stated to be inscruitahle. He 
forgives or punishes whomsoever he pleases. 
Tbcl'tl must be total submission to Him. He 
is descrihed as all-knowing, all-powerful, tho 
merciful and so forth. 

Every lfuslim is expected to perform the 
Daily duties of following duties. 

Muslims. 
(1) Repeat the KaJimat or confession of 

faith evcryrlay "There is no God but 
Allah, and Mohammad is the prophet 
of Allah." 

(2) Prayer to he done three or five times a 
day by facing towards Mecca. 

(3) Almsg-i\'in;.r . " When ye have taken any 
booty, a fifth part helon!{cth t o Allah, 
amI t.o t.hp. A postle, a.nd to the near of 
kin amI to orphans and to the pOOr 
and to the wayfare:r." 

(4) Fa8tin~ during the days of Ramzan. 
(5) Tho Raj Or pilgrimage to lIecca: 

Where he is to circumambulate the 
sacred Mosque and to kil'ls the Kallba 
(II' Blaek Stone seven times. 
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Muslims are divided permanently into two 
sccts, Sunnis snd Shi&8, after the murder of Ali, 

Two sects, Sunnis 
and Shias 

and his son, Hussein'", 
a.t the hattIe Kel'hell:l., 680 
A. D. Shia,; strongbold ts 

Persia. They are more liberal and tend 
towards mysticism and Sufism. They are 
also found in India. 

Tlu:re are A. number of othel' sects, !locb all, 
Ahm<¥iiyas, Waha.bis (which is a puritanic soot), 
Sufis (which is a. pietistic scct). ThrougMut 
history this religion has shown a militnnt pros
clyti sation. It hal> been forcible also, receiving 
sanction and support from tho Koran. 

,. Fight strenuollsly a~:linst the misbelievers 
snd hypocritcli and be stern towards them," 
(S.RE., 9, 292). 

" Fig"ht those who helicvA not in God until 
they pay the tribute hy their hands and he AS 

little ones." (S.D.E.,O, 17Q-177). 

Muhammad emphasised tbe worship or 
approach to God directly and not throug-h 

priests or imaf!l'~. He 
creatod an intense aversion 
t owards idolatry. \Vher

No idoiatry and 
priesthood. 

ever a man may he he c::t.n pray at stated times. 
He believed in work by every man and in 
facing- thf3 reB.lities of life anil not in loosing 
oneself in mere idlenes.<I or passive R.ttitude 
towards life or in running away from the world. 



162 INDIAN CITIZENSHIP 

Muhammad opened the porta.ls of his faith 
to all. irrespective of race or colour. All were 
... equa.l in the eyes of God. 

Islam open to all. d 
\\uslims are equal. An be' save them an equal 

place in social or!Zanislltion. 
The same law was to hold for all. This ~ave a 
greater place to backward and superstitious 
peoples. It was easily and willing:ly accepted 
by them as it raised them BociaJIy. morally and 
religi~usly. It was a simple faith with very 
JiUlo" superstition and app611.1 ed to the inlitincts 
of hOpt:, uml ideas of reward and punishment 
of theBe peoples. 

He valued a man who worked: "Those 
who earn honest Jiving are beloved of God." 
"God is gracious to hiro who carneth his livin~ 
by his own laboll., and lIut by begg ing." 

Ho enjoined charity thus: "Charity is a 
duty to every Muslim, He who bath not the 
means theroto. let him 110 a good or abstain 
from an evil aile. That is his charity." 

.. Feed the hun gry and Vi8it the sick. ..\.ssist 
a.ny person oppressed, whether Muslim or nou
Muslim." 

His idea of toleration i~ Neen in the 
following :-

"A perfect Muslim is he from whose tongue 
and bands ma.nkind is safe." "He is not s 

Muslim who committeth 
His idea of tolera- adultery or who stes let.h , or lion. 

who drinketh liquor or who 
embezzlath. beware, beware." 
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"He who believeth in one god and the life 
beyond, let him not injure his neighbour." 

" Do you love your Creator tben love yont' 
fellow-beings first:' 

"God is not merciful to him who is not s6 te 
mankind." 

There were early trading settlements of 
Ar3.bs on the west and east coa!>!!. But regular 

Islam in India. 
contact began from the can_ 
queet of Siudh in 71~ A.D. 

From 'I Sultan :h1ah1l.mud'& invasion's or .. a.ids 
( lOOO-1{J27 A.D.) and destruc::tions of idols and 
temples, and plunder of her wealth and masSI\cre 
of bel' innocent people. India. came in real 
contact with Muhammadan countries. peopies, 
and civilisation. Muhammad Ghori's conquest 
(1193 A.D.) estabJi~hed Uuhammadan rule in 
India permanently l LUd malle the conversion of 
large maSSC8 of people to Islam a great pos
sihility. Political pmver supported the reli!!;ioliS 
zeal (or conversion, ~ 

Isillm has set up a. conscious antithesis 
in its teacbiogs hetween Muslims alld noo· 

Antithesis between 
Muslim and non
Muslims. 

Muslims. In spite of 
Koranic injunctions his fol
lowers gradua.lly developed 
the theory of perpetual 

warfare (Darlll·harb) againljt non-Muslims. 
Muslim state \Vas supposed to be chiefly 
iotended for this purpose. Ambitious . ralera 
hue used this theory for their personal ambi
tions and desire for plunder. Sulta.n Muhamll~ 
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Amir Taimur, Aurangzeh and a. host of others 
used it during their career, Consequently 
iJl st~d of bringing J>f',ace and good-will and 
toleration, Buddhism and Brahmanism suffered 
from their iconoclastic acts and forcible prosely
tism. Consequently the pad history aDd flo 

mental ftntitheHis act a~ lI. great bar to the 
peaceful relatiuns of the Muslims all one band 
and noo-Muslims on the otber. 

There are rou l-; hly seven c1'o1'es of M·uslims 
in lndiH. Or 22 per cellt. Ilecordin g to tho census 

Their number in 
India. 

at 1921. l\[<' re than one-th~rd 
arc ill Bengal. Le!ls than 
one-fifth aro in the Funjab. 

In ea~h of these provincc$ they arc more thll.n 
half of the popUlation. III the North-West 
}'rontier ]'rovince. Sind and Baluchistan they 
are about 80 per cent. of tilt>; popnlll.tion. Iu 
Cashmore they form oYcr three·fourths of the 
population. in other provillces t.hey Il.1'C in 
t'mall min oritiefl . ~[ost of them ure converts 
from Hillduism. Estll.blishmcnt of Mil htl.mlllatlan 
rulfl and MuhammA.dan proprietors of t.he soil 
ga\'c a. lf\ r.~c impetus and a l)nckin~ force to 
cOllvel'siolJ. 

But amongst these converts II. number of 
old pra.cti~s ~ncl leaning to\varrls ancestral 

COil verts. 
traditions remain, for ex
ample. in the veneration of 

depA.rted sA.ints, the help of Hindu astrologers, 
and so forth. 
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Sunnis who a.re the traditionalists are more 
numerous. They accept SUDDat or collected 

Sunnis. 
body of usa.ges as poss,¥sing 
authority concurrent -.:itb 

or supplementary to the Kora.n. Shias reject 
this view. 

Shias reject the first three Imams-Abu 
Bah, Umar and Usman. They maintain that 

Shiu. 
the spiritual and temporal 
power of the fa:ithful was 

vested in Ali and his descendants througb 
Hassan and Hussein. They observe the 
Mllharram in memory of their martyrdom antI 
conduct Ta.ZlIlS in procession which arc repre
sentations of tombs of martyrs. 

Sufis hclicvc tha.t hUml\D soul is an eman
cipation from God. ann that it is always seeking. 

Sufis. 
a.nd yearning- to rejoin the 

. source from which it "prang. 
Absorption in the Divinity is the ultimate object 
to he attained. 

Moplahs are 111akhs in Malabar. They are 

Moplahs. 

Bohras 

descendants of AI'Roh immig
rants in the lOth century. 

are converts from Hinduism. 

Bohras .. 
They are Shillos of Ismaliya 
sect. Khojas or Khwajas 

or honourahle converts are aIFIo Shias ·of the 

Khojvs. 
Ismaliy" sect. Their bead 
is Agakhan of Bomba.y. 
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18. THE PLACE OF RELIGION IN NATIONAL 
LIFE. 

Religion in its most developed aspect incnl
-cates a. certain adherence to what is arimitted 

&8 the highest and most 
Use or religion. valuable perfection of 

human life. It docs not deal with what is 
purely l'D:A.teria,l or economic. emotional or 
rational. "" It modifies their ·worldly. narrow, 
selfish outlook and views them from higher 
re~ion8 of truth, idealism. humn.llitarianism and 
~piritllality. lteIi~ious institutions ~ive con,:, 
crete shape to such higher outlook in the form 
of doctrines and ceremonies, and rules' and. 
l'e~ulatioDs 'of individulI.l and sncial lifo. They 
are imposed on individuals and families from 
without so that their course of life may easily 
lead them into higher realities of human 
existence. 

Nation is a. limited idea. In relation to 
family, caste or tribe it is a higber unit, but in 

relation to humanity or unj· 
Nation and reli· verse it, IS a narrow group. 

ginn. Life we know does not end 
with a.ims and limit!! of 80 DAtion. It crosses 
its political, economic, lot.ellectua} and mora.l 
boundaries. It extends to humanity and aims 
at l'6ft.chiog universe and its reality. Therefore 
religion bas a place in national life because life 
does not end with nation. Religion gives a 
definite theory of the Universe Or!i worM view. 
There are things other than and higher tha.n 8. 
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Dation or natiepallife. Man has various ·,upeets. 
and aspiration., bonda and interests which &fa 
universal and lead to ultimate realities. There
fore it is ODe of the needs of good or ideat Hfe 
to know what is higher life or beyond lif~, 
and with its help to le~d or to f!>form our daily 
lives. Religion ba~ helped in realising the 
oonceptioD8 of oneness of lifo, of peace, tolcra. 
tiOD and 8tJrvic~ as t'be daily neccsllit..I . of man. 
It bas 1Ix1 not ooly to individUlIl saintliness but 
also to social betterment. It has , marle II. 

human being to uuderstalld hi!> place in the 
universe and the value of his group or Dation 
80S al.l. idea! or organisation. Thus religion gives 
a view and a vision of a perfccttnj. reality or 
rationality and embodies it in ~ules of conduct 
which mould and tmnsmlite our daily life, It 
creates and sustains faith in and mOl'aI fervour 
for the essential values of life, coming as they 
do from the depths of the soul. This spiritual 
outlook of religion is a necessit)' in our life, 
It' helps society not on'ly to look around and 
beyond its narrow interest, and makes it realise 
the interdependent aspect of secular aod spiri
tual life. Differences to be seen in the world 
arc co-ordinated into a harmonious whole under 
its transcendental outlook, and virtues, such as 
tolerance, pellce. patience, serenity and self· 
control receive sallction and reality. Just as
universe is viewoo. 80S a whole, similarly every 
man is valued independently snd his dign'i'r. 
and worth recognised, Thus man i. visioned 
&s divine. and a true citizen .. divine &el'Vaut 
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who should US6 and employ his powers for the 
hl:l.rmoDY a.nd development of all. The national 
conception of ,~ citizen being a mere tax-payer 
or voter has to be given up under the influence 
of religion which makes him 8. dh' ine d.getl.t 
posstlssing ddinite functions Bnd duties towards 
society and humu.uity ill ennoblin~ tbeir life. 
The work amongst the lowest of the loW, in hos
pibls. prisons, s lums, ba.ttlefields, is au in spira
tion to service burD of religious mentality and 
morality. ~imila.rly the noble tone in all work is 
itill'esult. It makes fol' good li fo and full life 
wuich a true citizen must lead or try to attain. 

The OOllccption of religion is not ODt:, but 
many. Its tenets and practices have differed 

The principle of 
religious toleration. 

in different couutl"ies and 
wlth different persons and 
thBir followers. Different 

religions have quu-rrelled with and persecuted 
OlHl anuther t hiuking their own forms and 
expressions tu be trUt:: antl divinely sanctioned 
()r inspired.. Thi s attitude in stead of creating 
barnHllly a.uu peace in t be world hi1.s led t o 
bloodshed or forcible conver.ilions. The problem 
of rcli1;ion being concerned with trauscendental 
things bas heen s t fl-ted in different wuys by 
religious founders who were inspired to solve 
it. Their followers not seeking t he inner spirit 
but seeing the outer forms indulged in in
tolerant IIottitude towards other forms. But 

,,religion, if it is essentia.lIy anything, must 
possess a spirit of toleration and love "od 
service of all and caonot consist in mere 
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observaoctl of forms and ceremonielli. Toleration 
other's religious opinions is not Dilly a ncigh
hourly necessity or 8. utilitarian doctriDt) but a 
t.rue religious a.ttitude or principle. In India this 
principle of fr~edom or toleration of religious 
opinion was very eady recognised. It grew 
with Ule l't'.ligious life and expericoctJ of the 
people. 'fne great king Asoka has expressed it 
in one of his great edicts. In Imtia it became 
embodied as a Iiviu g principle of people's life, 
and thus a.verted religious cufiicts' and wars, 
a.nd left the people to follow ODe opinion or 
Ruuther according to their choice and conviction. 
Jews, Christians and Muslims did not accept 
this principle. : \9 long as there was QJI(J reli· 
gion in the country and there wefe no sects 
in the same religion- protestants or heretics
there waS peacl:I and toleratiun in the country. 
But a rise of Hew opinion in the countl'Y or a 
contact with different religions iu a carllcr of 
cLllI.quest hruught conflicts, because uniformity 
of rdigio u was lost. 

In modern times no one country is inhabited 
by persons of one rclig-ion and one opinion. 

Modern state a nd thel'ef(Jre in order to 
and religion. live pcacl:lfully fOr their 

political, econumic aud social welfare people 
must accept the principle of religious toleration 
wbatever tbeir old notions and practices may 
bave been. True religious spirit and necessities 
of national life require the acceptance of tbdll 
principle of religious toleration and an' 
adherence to it. Those citizens who are against 



160 INDIAN C1TI«:ENSHTl' 

it afe neither religious nor national nor huma.n. 
India is a. country full of all religious and there 
tbos~ who do not accept and follow this p.rinci
pIe ate the enemies of religion, morality and 
humanity. They retard and kill the growth 
and life of tbe people. No state C3D lolerate 
religious intolerance. Freedom of religious 
wor"hip is a. sine ql/a 111m of modern life. 
Medieval conceptions of intolerance must be 
suppressod. All higher life ItIld thought points 
to it. 
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SOCIAL LIFE. 

Socia) life of a. people is expressed and 
OI'Aanised in their institutions, customs and 
beliefs. India.n life has a variety of these. They 
are deep-rooted in the minds of the people. 
They have originated and developed· in the past 
and they express to-day the roam features of 
the Indian socia} life.. U uder vllrious influences 
th ey show changes which they have undorgone 
aDd may undergo. It is necessary in our study 
of citizenship to know a few important of these 
institutions, customs and beliefs. 

Sociallifc of India is larg'ely dominllted 'by 
the institutions of Varna alld Jati, and the joint 

Indian social ins-
titutions. 

sanctions. 

family. These are very.old 
institutions and art) sup
posed to Le based on Vedic 

I. VARNA. 

Varna origillally meant colour but 0.8 a social 
term it meant an order or class. Its origin can 

be traced to the Vedas. In 
Conception of k h R V ) Varna. PuruSllSu to. ymn ( . ., 10 

0. picture of creo.tion is given 
in whicb tbe parts of the great God from which 
the Brahmo.oa. Ksattriya, Vaisya and ,>.Sudra..: 
emanated are given. It is 8. highly figurativp and 
imaginative theory of creation. In it both the 

11 



lllS INDtAlfOITIZ!N8HII! 

Brahmana and t1;le fire com8tau, from the mouth 
of tbe Purus&, the Sudr& Bnd tbe .earth are pro
duced froDl its foot, tbe Rajauys. from its &rm8, 

the Vaisbya from its thighs. This Vedic t!leary 
was taken as a sanction for the permanent 
Ci888ification of society on a fourfold basis by 
M&DU Bnd other Is wgivers Aud was rigidly 
followed by society. In the Veuas however we 
find tbe people divided into Yajan&Sil88 and 
Ayajaoasila.8 or Aryas and non-Arys8. Tbose 
who did not foHow the Vedic religiou were desig
nated 88 Avrata., Anyavrata, Akarmao. Abrab
mana. There were also such others who were 
termed AOB.8 (008ele88). Krisbnatvacba (black
sk.inned), or Dasyu or Sudra. Amongst the Aryas 
the classificatiou into Brahmaoas,Ksattriyas, and 
V&isyss was mentioned but Was Dot considered 
rigid. 'fhe Varpas were really the classifications 
of worldly occupations of man which are necessary 
for the well-b9ing of society. Teachers aDd priests 
were called Brahmanas; rulers Rod adminis
trators, Ksattriyas; farmers, merch'lnts and 
bankers, Vaisyas and artisans and labourers, 
andras. These vocations were followed hy 
people acoording to their ability aurl status. B~t 
they according to Varna theory were not con
fined to any group of persons. Merit or liking 
alone 1 entitled I!I. man to follow a particular 
profcssion. Bhagave.dgita empbasised this inter
pretatjpn of Varna theory. To each Varna or 

.:princitla1 occupation a number of groups of 
pers~ pr Jatis Came Jater to a.ttach themsclvea, 
oon~~g the following of &ny other occupation 
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as prohibitod or •• graded work. This led to 
the subsequent. identification of Varna w,ith 
certain Jl\tis and Dot with others. thougb origi
nally, it was not 80. This disa.ppe~anC6 of Varna 
theory based 00 the oolour or kInd of work or 
its merging into the Jati theory , based on birth 
ami. boyaott create;d the foundation of the new 
Hinduism which is rigid in its social institutions 
and customs. 

2. JATI. \ 
Jati means a group of perSODS kindred in 

origin and maintaining marriage and food 
~ relations. Such Jatis have 

Conception of Jati. been numerous in India from 
ancient times. Particular Jatis foU .. wed one 
or otber of the Varna professioDs and would not 
follow any other. Sentiment and tradition were 
gradutlolly created that it was eitbtlr a degrada
tion or a prohibition on the part of Sastras to 
follow sny other profession than followed 
hereditarily. Thus the early freedom of choico 
of occupation 800n disa.ppeared under a. growth 
of new oustoms or Sn.strsio injunotions. Thu8 
the freedom of Varna tbeory was replaced by 
the status or bonds of Jati theory. Cban~e of 
profession and status was not allowed. There 
was no scope for the development of man. In 
Vedic times the Varna was not a her¥.i~ 
OIIoste. Though differentiation of function,s .... as 
recognised they were not allotted to ~te . 
Jatis or heredital'y 'Castes. Brahman dtd ·n~ 
lbeBoll a heredit&ry pried. · Yaj~& <.Pt= 
at sacrifice), Adbyapana (teachmg), , . 
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(acceptance of gifts) were practised by nOD
Brabmllnas. Change of Varna was possible. 
A number of lllofossions could he followed by 
the same per'son. 

But gradually the Jati theory rose. 
Cert.ain Jatis a lone could follow a particular 

Rise of the Jali Varna. occupution, that Is, 
theory. Varna idea could he Hrahmana8, Ksat
merged in Jati. triyas, Vaisyas or Sudras. 
No interchange of professions and acquisition of 
higher status a tt.ach ed to those' professions 
were possible in this birth. Each of tile Varnas 
or professions came to he regarded all of a high er or 
lower status. Tho llrahman profcsl>ion W 68 put tbo 
higlHlst in import~mcc and status, that of Ksattl'iya 
next, that of VaisYR after that. and that of Sudra 
last. Those WiJH followed the first came to be 
reg"ril~d as tfle highest and similarly those who 
~ollowed thtl I)th~rs . WCl e .considered next in 
importance fl.ccordlll~ to the stated order. Thus 
from early times after the Vedic period we see 
that there were not four Jll.tis but a numher of 
·J llt.is, each of which was attached to one of tho 
four Varnas and when a Jati W#\S not allowed to 
chango its profession , the profession itself Came 
to be consideroo as helonglng to particula.r 
Jatis and not others, and thus Varna became 
identi(ied with Jati. Brabmana , a profession. 
became Brahmana,1\ .Tati Of caste. This change is 
visible in the period that followed the Vodic period. 
Jati originally did not depend on any profession. 
It was based on kinship, real or fictitious. wbereil! 
e:s::ogamy atld endogamy prevailed foullded on a 
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syBwm of Gotras and Prava,ralJ which were 
names of ftret 8.tlsccstors Bnd tbeir prominent 
descendants, Marria.ge and fooo. relations were 
J .... ter regulated on their basiB. Intermarriages 
and interdin ing did take plaoo in early t imes 
between different .Tatis but the) t eBtriction was 
th.at hi.!:'her Jatis CQuid take women from lowef 
J atis which was known as Anuloma. system. 
Prll.tiioma system was Dot rcco~nis6(l as 
legitimate, that is, a. man of the lower JlI.ti 
could not marry a woman of ' the higher 
.Tfl.ti. If suoh 1\ union took place both the 
persons were punished, hoycottod Bnd dl;l!raded. 
illto Dew lowest Jatis which were considered 
largely untouchable. 

The .Tati idea is hased on birth and must have 
arisen out of the notion oC purity of blood and 

colour Ilnd the sameneS!iOf Origin of JaIL reli gious and soc1nl ~to 
and concept ions. It cannot be considerec! to . 
a normal development of thc enl8~ed (alQl1y~ 
11(!Cl\USe each JA.ti includes different but allied 
ramilies; nor CAn it be taken to be identified· 
with a particular economic occupation , because 
tlie members of one JIlti do not and did not 
follow the same profesRion. SimilA.r social and 
religious customs &nd conceptions u nited allied 
rA.milies into Jati8. Later on tbey gradually 
came to confine themselves to particular 
ecooomic pursuits or professions according to 
the needs of times. And then these Jatis split 
into subcutes when occupation! came to be 
graded .into higber or lower. and wbeq they led t() 
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some change i.n common traditional concepti ODS 

and customs. Differentiati.on in customs aDd 
ceremonies bas boon a great faetor in maintain· 
ing the aloofness or subdivision of Jstis. The 
other factor has been the ideas of purity of 
blOOd and colour. Thus Jati is mainly an idea 
of purity in food, marriage and ritual. It 
was a defensive weapon against deterioration 
of colour and conflict of customs or ideals 
of cODdua\. Those Jatia who followed Brahmans. 
occupation may have led in this distinction 
and aloofne88 of Jatia aDd rigidity of profe!:lsion. 
They were the guardians and teachers of Aryan 
culture. and others may have imitated them in' 
this process, each J",ti and profession (vritti) 
th\Dking itself superior to some others in soroe 
respech. It was distilJctly seen tha.t incorpora
~ion of alien races had led to dllterioration in 
'tieecb. customs. colour and ideals. Honce 
Lrose the apathy towards intermarriages in order 
to preserve the purity of the highest Aryan 
culture. This ma.y he seon in the restrictions 
a.bout the study of the Vedas. 

The prohibition of interdining betwoon 
castes WaS not prevalent in oldon times. 
Brahmana, Ksattriys, and V Ri&ya could eat the 
food cooked hy each other as seen from the M8ha~ 

bharat8.. Manu says twice-
Interdining. born should not eat food 

cooked by the Sudrs (4, 223). Bu"t he anows 
the food cooked by 8. Sudra who is attached 
to oneself, or is one's barber, milkman. 
slave, family-friend or co-sharer in the profita 
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of agriculture to be partaken (4., 25S)4 ~wioe· 
born could dine with each other. Later ideas of 
veget&rianism and cleanliness of food strength
ened and restricted interdining. 

Thus we may state roughly that there W88-

(1) A Varoa period at the time o~ the 
• Vedas wbenohcu-

Periods in Indian 
social history. pations wettl not 

determined by 
b;rth (upto 81: 0 B. C.) 

(2) Then a Varua and Jati period at the 
time of Manu when occupations were 
gradualJy {lImng into tbe ha.nds of 
particular Jatis hut were DOt mono
polised but there was the segregatioD,
of the Cha.ndalas or untouchables 
(BOO B. C.-200 B. C.; 

(3) A Jati period after Manu when a Jati 
meant a monopoly of a particutAti 
profes!lion and a partieDl",r high ai· 
low status (200 B. C.-600 A. D.). and 

(4) A veriod of multiplication of Jatis and 
Upajatis (600 A. D. onwards). 

There Was thus no Vedic theory of four 
castes. There was only an ideal classificatIon of 
professions into four divisions according to their 
importance. Even if there was&. theory of four 
castes it W88 an ideal theory which hag remained 
AS yet a mere id8ILl and Dot been rea.lised during 
any period of Indian history. 

The {unctions of the four Varnas have been 
Functions of four always stated to be aslollowa. 

Varna~. Kautilya" Artha Saatra My.: 
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(1) Bty.bnitLDa. Varna was assigned the 
• duties ' of Yajans (sacrifice). Yajana 

(officiating at a. 68.crifice), Adbyayana. 
(studying), Adhyapana. (teacll ing), Dana 
(gift) and Pratigraha (accepting a Aift). 

(2) KS8,ttriya Varna, those of Yajana, 
Adhyayana. Dana, Sastrajiva (living 
1y fighting). and Bhuta Raksana 
(protection of boiut!s). 

(3) Vaisya Varna, those of YajanA., Adhya
ynntl.. Dans, Krisbi (agriculture), 
P1:IsupaJya (roaring of cattle), Vanijya 
(commerce). and Kusida (banking) . 

(4) SudTa VarnA, those of service of the 
twice-horn, VflrUa (Juhanr in agricul ... 
tUTe, etc.), and Kfl.fukusilava Karma 
(work a8 artists nud bards). 

These duties had to be performed efficiently 
for the harmonious working of the society and 
honce duties of the same or I\llicd chllracter 
which required particular qualifications were 
~roupeu nnd('r one head, and otbers UDder 
other heads. Thefe were ot.her degraded oceu Pl1-

. tiona which were followed hy tho Chanda las who 
Wbre considered untouchables. In tbe begin
ning it seems t hat these professiolls were not 
restricted to any Jati but later on particular Jatis 
came to monopolise higher occupations aDd 
other Jatis were left to follow the lower. 

Tbe principles which differentiated castes 
\vere primarily those .of kinship, endogamr ~I' 
. Multil)licity of Jlliis . purity of blood, and Slml
·Jnrity of customs aDd ceremonials. These 



CHAPTER V i611 

groups split a.nd multiplied ,"wb!u'l.; p'eople 
settled In new territories .' wbiclJ, • were 
considered unholy or not fit to he inhabited 
by the Aryas and whero their practices, 
customs and professions were likely to change. 
The old Al'OUPS which ba.d remainl.>O. behind 
would look down upon these new groups 
because of their Olltlo.ndish l:ebaviour, speech or 
customs a.nd professions. There was also an 
addition to the llumber of castes when new 
I'aces came lind settled in the cJuntry, and 
though they g:radufLlIy adopted local customs 
and professions their foreign birth WitS a bll.l' 
to their admission into the orthodox folds of 
~imilar casteR, Further, violations of customs',. 
and usages Jed t o the social hoycott 01' degla- ' 
dation of person9 who consequeJltly f(!rmeu. new 
castes, Then the formation (If Sreni,'i (guilds) 
or associations of merchtlnts I\nu. artisans for 
economic purpo.se~ led to the identification of a 
Jati. with a pl'ofes8ion, and thus to the forma· 
tion of II. closo corporation or a separate caste 
of those who followed a particular trade or 
occupation, The rise of new religious sects 
or schools &dded to the number of castel! by 
splitting the old. 

These forces have been moulding' the 8truc· 
tUfe of Hindu society for the last two thousand 

yellrs or more. There has 
Causes of disintc:· been no strong Teligioo8 or 

grat ioll. political influence which 
would ~ave unified these groups. Religioul 
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1!:hlIo8ophies discussed and propounded eternal 
problems and did not d68.1 with worldly and 
social interests. Wa.nt of a strong oontral 
government, absence of ideas and systems of 
centralisation · and unification. a.nd the weak 
position of the king as the legislator or moulder 
of IIOciety prevented tbe use of political power 
for unitillg the peopJe into a. more harmonious 
whole. 

Reformation of Hindu social organisation 
WAS not generally the aim of Hindu religious 

reformers and political em~ 
Work of reformers perors. The early ideal of 

and emperors. a. fourfold division of sooiety 
was not even striven for. Union of 8ubcastes 
and castes wag hllrdly /iccepted AS a. working 
ideal and attempted. The factors which unite 
men permanently in one mould were absent. 
Religion And religiOUS tradition instead of 
uniting flU gloups sanctioned tbis system of 
castes. Tbere was no national ideal. nor any 
national feeling was created and fostered. 
The large extent of the country and defective 
int~rcommuniO&tion tended to maintain the 
special charaoteristics of various races and their 
various customs, modes of speech ana 88socia
tion. Before any common danger could rise 
whicb would unify the peoplo. oastes had taken 
a firm root and in turn prevented the rise of a 
onmmon feeling. Religious reformers looked to 
other worldly affairs. and though they con
demned the caste system religiously. tbey did 
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not work for its eradication socially. Contact 
with the aboriginee a.nd peoples of low blood 

. and culture 6nooura.ged 
Orthodox views. pride of blood and culture. 

Ideas of ceremonial purity led to the employment 
of les!! civiliaed or defeated races in occupations 
of manual labour. The doctrine of Karma and 
Puoarj!loDma. oreated and strent::theoed the id688 
of the status in SOciety. The spirit of tbe 
whole Brabtnanica.l system strengthened these 
tendencies. Intermarriage !Iond 'interdin.ing 
came to he considered &8 leading to Varna· 
8amskara. or confusion of functions Or castes 
and consequently to hell. A reli gious terror 
WaS created round about tbem. and the Pandits 
snd people stuck up to them. The political' 
authority or kin g who could bave promoted 
unity Was enjoined upon all his chief functiOD 
the maintaining of the various castell and groups 
in the path of their duties and the prevention of 
their transgression. The king" power itself 
was limited. He cannot be a.n a.bsoluto 
sovereign. He had no la.w·makiog power. 
Helice the whole social organisation was in 
IIpirit static, being considerM 8S divioely 
sa.nctioned. 

Manu says. following the Vedic theory • 
.. For the sake of tbe prosperity of the world 
Be (Brahman) caused the Brabmana, the 
Ksattl'iya, the Vaieya and the Sudr& to proceed. 
ftom his mouth, bis arms, his thighs. and his 
feet and allotted to each of theae his distinctive 
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duties." Having stated this general theory be 
goes on to mention mixed groups, which are 
the resulta of a series of crosses or inter
marriages between the four origi08.1 groups, 
known as AnuloUlllj BDd Pratilomaj forms. He 
also notes the Vratya groups or those twice
born castes who are fallen by neglecting their 
sacred duties, and the Chandala or ontcaste 
groups. He also mentions the particular 
approved occupations of these various g-roups. 
Tltps we find an ela.borate and highly differen • 

. " tiatflcf Oiocial system in "Manu's time. We nJso 
find the occupatiollH of Brahmans Jstis til he 
as various ns Dr. I-tichard }'icko states them to 
be in Bud/lha' s time (Manu 3, 149-167). It 
seems therefore that the traditional division of 
four castes had no distinct existence, The 
society wa.s made up of a number of dil'crse 
and heterogeneous groups who held themselves 
to belong to 006 of the four groups or the other 
but. who maiota.ined their distinct lInity one way 
Qr the other. 

Generally tbe position of Brahm,<t.Jlas and 
Ksa.ttriyas was superior to those of Vaisyas and 

Relative position 
of Ihe four Varnas. 

Sudras. On t.he productive 
labour of these the cultured 
and political work of the two 

upper classes depended. :Manu aDd the Maha
bharA.ta. say that the people were entrusted to 
Brahmanas a.nd kin~s, Vaisya.s and Sudras 
paid gifts and taxes for their maintenance and 
work. 
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Learned and virtuous Brabman8s (Srotriyas) 
following their real functions were to be 

Brahmana. respected and c:J:cmpted 
from taxes as they did Dot 

caru or possess property but lived on alws 
01' grallts, whilst following tbeir Slliritual work. 
Commercial Brllbmanas following other occu
pations were not so exempted. This meant 
that the Bra.bmana .. Varna w.as to be oxempted 
not the groups of persons who called themselves 
BrahlU~f!!!.. Jatis but did not follow tIHtBrl\hma..n~ 
functJO.l1lh They could not be made subject to ... 
1\ king on account of their high spiritual posi
tion. They had to be selfless and not greedy Bud 
to Jive in ' perfol'ming reJi~ious duties. 'I'bere
fOl'e tbey were not to serve Illlybody, but could 
claim maintenance but not luxury bom other 
Varllas. Their high spiritual position WHoll to 
be the great consideration in moting out to 
them lighter punishment. There wcr{l utlaer 
smail privileges but they never resulted in the 
creation of 1\ Brabmana class which tyrannised 
ovor other V I\l'DaS in matters of their worldly 
pursuits and position. Brahmana was to be 
loss in this world and to prepare more for the 
noxt. Though Brahmana! were learned advi_ 
sors they did not usurp political or economic 
power in the country which would have led to 
tlae loss of their real Brahmanabood or spiritual 
pre·eminence. Ficke in his ., Social OrganisAtion 
in Northern India" 8ays "Pali texts know of 
no privileged position of tbe Br.hwaDaS in 
lhe eyea of law," 
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Groups of persona who came to call them
selves a8 Brahman. Jati, were found to follow 
various professions, religious, political and 
economic. But the real Brahma.n8 Varna was 
permitted to follow some Kssttriya and Vaisya 
professioDs in times of calamity. and not BOOr. 
professions. But they were not to be permanent-

d Iy adhered to, Kssttriyas and 
K s at t r i y a an Vaisyas had no disahilities 

Vaisya. 
religiOUS. legal or economic. 

No doubt their duties were fixed but they could 
etudy ~Lt6 Vedas and other Vidyas, sacrifice to fire 
and God and enter temples Slid worship freely. 
Vaisyas being the productive class had to pay 
taxes, to practise charities and to maintain 
other Varnas. On Vaisya V"rDa depended the 
material security of the people 8S on Ksattriya. 
Varna their political freedom and on Brahmana 
Varna their spiritual merit. > 

A number of .Ja.tir~ or groups followed. 
Vaisya profession. There was never one Vaisys 
Ja.ti or Ksattriya Jati. Some groups came 

. later to be called Ksattriya or Vaisya. Jatis even 
though they lost or gave up their real profession. 
Though the rise of new and foreign religions, 
and political states in India. b/UI led to the deMY 
of religious and political power and function of 
hereditary and indigenous groups and to their 
undertaking V 8ois1a or Sudra. professions, the 
V.is,.&. and Sudra· classes have not lost their 
old professions even where new competing 
groups . from foreign collntriea and the old 
Brahmaoa and Ksattriya classes bave · adopted, 
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tbeir profesaioDs in the Dew economic -\truggle 
for livelihood. The old higher professions have 
been captured by foreigners, and the consequent 
1088 of them .along with the 108s of indigenous 
commerce and industries due to free foreign 
competition has created a new Varna system 
which bas led to 8. complete VarDas&Ilkara un~ 
known hafora and lias created It. Dew type of 
deteriora.ted oharacter in harmony with the 
professions and works pursued by the people. 

Sudra class had religious di'kabilities . . 
They were not allowed Vaidic ~cba.r&S. I:!tydy, or 

5 d sacrifice. t ho'!lgh they && Ii 

U ra. class are mentioned in the 
Rigveda. Even hearing of tho recitation of tbe 
Vedas was prohibited. They were severely 
punished if they did it. Their position W8.S at 
the end of the social ladder. Their professions 
being: of wenial Dfl.ture and dependent on others , 
kept t~em where they were. No don bt there 
were some few who bad become kin gs and some 
others merchants aod consequently they had 
added power and wealth to individual fawilies. 
raised their statU8 and had merged themselve. 
in higher groups. But 8udra professions were 
ma.inly arts a.nd cra.fts and labour. Tbey had 
some legal disfl.bilities frow the point or view 
of harder punishment in clllses of offences against 

. higher 01ass68, and Becording to Dature 6f 
offences, such as rape. adultery and 88sault. 

8udra a1&s&68 generally con&lIted af indi
genoull non-Aryans who were Tery numeroul. 
and largely 8ettled in villages and '. Satisfied 
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numerous local economic ' needs. They were 
a large number of sudrs. 8ubcastes correspond
ing to several tribes .. They were not. reduced 
to slavery nor ex.termInated by Aryans but used 
as servants for menial work and occupations. 
Their splH:ch, dress, gods, food and customs 
differed and hence -they were not allowed the full 
privileges of the Aryan community in religious, 
political and economic matters. They were not 
ill-treated hut protected in their ecou")mic gains 
and personal and proprietary right>!. Equalisa
tion with higher classes would have resulted 
in the deterioration of Aryan speech, custom. 
Cll )tme and f(}ligion. This fear maintained 
them in all isolated, ullprivileg-ed au,1 8ub-

ordinate positioll. No sy.sNo $.ocial reform. 
tcmatic attempt was made 

Lo lift them, to improve their specch, customs 
a.nd [ood. Hence tbe various ATOUpS in !;ocicty 
l'emained where they had reached. The static 
conception of a perfect social organisRtioll \VaS 

accepted and followed. No eXll-mination of 
social forms as they existetl was done so as to 
find out whether they conformed to Vedic or 
YM,nll's cooceptions and injunctions. Whatever 
unconscious cbauge or Inpse had come about 
WaS accepted as sanctioned aod desirable. 
'the eye of reaSon, utility or Sastra WII.S not 
AIlOlved to fall on the order as it WIls, It was 
a rule of the existing- order, right or wrong. 
There seems to bd.ve been u. time when upper 
castes married Sudra women, and tbey were 
recognised 8.8 Anuloma marriages and not 
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prohibited. Sudra men marrying women 
of the higber classes wert~ detinit~ly prohibited. 
the co nnections heing co usidurod Pra.tiloma. 
After the fifth or si.xth gencfll.tion, t he otfsprillgs 
of Anulom!l. ml\lTUlges were taken to hav:u 
attained the casto of thu odgiual progenitor. 
But later on cveu Anuloma [UI'WS [till into 
disuse And were di sa pproved. The children of 
such marria.ges were taken to belong to t boir 
mot.her's ('ltste or a new or mi:rtld Cjlste. which 
was llu l>P0l>ed t o follow puttieu lAr C1~llillgS. . 

European writers who hnv.e devoted mucb 
Jl\bour to the st udy of ca.stes in. trueing its 

historiCA l a.nd 80ciolo" io&1 
European classifi- ori gin and development have 

calion of castes.. cJa8s itieu C!I.!> t cs rou,ghly. 
into (1) t l'ihal or racial CUlStus, (2) functioDul o~ 
occu pH.tiolLa! castes, (3) 10cII I Ul' mi gr H. tillg' castes, 
(4) relig iu us or !)o.:cto.l"i(l.n custes, ti) mixucl 
castes, (6) th e faBcn 0 1' un touc\mhlu oostes, IH1~ 
(7) castJj~!I ;.: roll ps. 

V"ri ulls factors which gil to unite men 
Facio", i ll this h ave beou stated In tlliti 

classification. classi fication . 
(1 ) 'I'dbal or l'aCiH.1 ).:. ruups: .' 

Thesu divisions are Commotl t~, all p ri mitve Noeie· 
ties. Killshi p a nd tht) idea (I f a cUlUmon auccstor 
A.rtl tll tl domi uaut ideal! wldcll h():d mt;!D to~etber. 
Thoy ~rc 0.180 bound 111 commou customs and 
helitlrs. Their social r tll ll.t iuli s fire oontrolled. by 
the id eas of eodoga my and exogamy. Purit,. of 
blood ana identity of CUlitOm are tbe cbief 
controlling factors. 

12 
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In India to keep the Aryan race pure in 
blood so tar as it might be WaS attempted very 
.. moo after the deteriorated te!lults of froo and 
indiscriminate Cvlltact with indigenous races 
w",re seen in the purity in 13ng'u~g~ and Bpet:ch, 
the colour of the progeny, Rnd the qua.lity of 
Dew oust'Jms and nations, Hrahmanas as ~uides 
and lawgivers, laid down prohi lritory rules to 
.keep thu hig-best Aryall groups pure. The 
other mixed cl!.st.es lUade simihr ruleF! in order to 
preser\ft) whatev~r Aryan blood they had. Thus 
interma.rriage aftd later iuterdinillg stopped. 

(2) Functional or uccupational groupti: 
In (ormer times when all kind of education 

WIiS not impa.rted ill schools, OCCUpll.ti oDS which 
rtltluittid skiJI and therefore special training 
could be imparted by the falher to the son or 
by the master to the "pprentice. Hence p<l-l'ti
cuiar professions cll.me to he hereditary in tbe 
families which folluwed thtml. They would 
impart the knowledge and skill to their sons 
and relations aud not to others. 'l'hey alone 
wuuld he aLle to fo llow thest:l punmits success
fully. 'l'heir early trll.ining and IJ.ppreutice~bip 
would fit them fur it by DIlture and by acquired 
skill. TbeRe families eame to possess common 
customs and traditiuns and naturally united for 
common weJf!lre and social relations. They 
developed an organisation foz .t~eir economic 
security and prosper~ty. The,. :t!.\'" coos?lidated 
into close corporatlOus O~ . e&at;is. ['b1s stat6 
whioh they created for ~mselve8 was recog
nised b,. the law of tbe~u",try and hence 
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became rigid for no one was allowed to encroaou 
upoo their rights tmd privileges 88 the effioitmt 
pertonl1aOC6 or their occupations was & great 
oeC68sity of society and this was the only way 
to do it. 

(3) Local or migrating groups: 
Newcomers haV'e alwa,.s been looked upon 

with au ey~ of s us picion or aloofness by the 
natives of & place. They H.re kept outside the 
local pale because of their foreign hirth, 
outland ish beha viou r a.nd custom N, and some
times their economic encroachment or competi
tion. H ODce even if th ey suceee!l in settling 
down in th e Hew country by COO{lU6st or by 
introd uoing new a. rts or cra.fts. they still lire 
left to form their own social Hroups and asso
ciations. 'Vhile the peopl ~ of tho country rrom 
wb;eh they have cumtl look down upon them 
for hl\vin g- lost the purity of their old CUl:!tomM 
or blood in transm ig r~ting to new or unholy 
countriesr I n this way groupk which were unit6d 
formtlrly split owing t o t hese migratioas and 
neW settlemenb. . For exa lOpl!!, Brahmanss. 
,.,.ho were of one group, gradually sp~ead 
throughout India and split into subgroups owing 
to the development of new oustoms. beliefs, food 
and h.ngusges. There WIlS 80160 a cbange in 
their blood alii different groupe did Dot stop tbe 
Auuloma form .. ot-msrril\ge at ODe and the same 
time and &8 tlley intermingled. with different 
t.1pe8 ot peoples indifterent parte of thll oonntrr. 
Tbcir de!(rees of puJ'ity or contact and later 
dnelopmeot 1..1P~ . . Thus ih, prooeaa of 
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assimilation of foreigners Bnd differentiation 
IIf migrants differed and led to the rise of UlCl:I.l 
castes or groups who di ffered from the pafent 
groups or neighbourbood groups in some uspects 
of life. 

(4) Roli gious or sectarian groups: 
III 6>\rly times the inftucncc of religion Was 

vcry great. Every aspect of life was mo ulded 
(If viewed from the religious "'background. 
Differentiation of peoples \VIIS based uu the 
dill'erences of religious belief,. Hnd practicl!s. 
In V edic times th ose who were Al'yans were 
Yajanasila or hcl icvGd BUli. followed a sy.tern of 
sacrifice and wore distinguished from DIl~yl1s 
and others who wenl designated as a YajA.llasiia. 
that is, not belio vi ug' in Bnd foJlowin~ the Arya. 
systtlOl of 8 :ICI'ioc08. When religion alone Carne 
ttl be cousiden!tl as II bond of communi.ty, 
il'rcspoctivo of killship or occupatioll or localit.v, 
l'eli~iOlls ;,.:-roups resulted. Christians aud 
Muslims are 1'cl1;..:-io\l8 groups or sccts, . hTespcc· 
tive of race or occupatiotl of its fullowers. In 
India Vllisnav;Ls, Sai\'as, Buddhists, Jainll.s and 
otber close groups are prima.rily religious, and 
secondarily they havo becomc social or 
endogamou s. 

Tbe exaltation and dominauce of rcligiou6 
spirit over wor ldly life led to the ioo.ueuoo of 
prie!lts. And amongst their followers rose a 
spirit of sePal'BOO community or scct which led. 
to their being form ed isolawd uuits even 
socially. They ' prohibited or regulated inter
marrialrelil. food. and occunations. and thus 
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la.i3 ,down the conditions and~degrees of social 
iDtercou~se with others. 

11 Thus ideas of purity nnd pollution, hav .. e 
played a Illq;e pnt in the creation of castes and 

The ideas of purity 
and poll ution. 

grou pa. The ideag of cleanli
ness in blood, religion, speech 
and customs largoly underlie 

the !legreg:H.tion or isola.tion of one group from 
tlte other, each one lookin g d,IWIl upon some 
others as impure fLnd p l .llllt~l and t,lnworthy to 
be assuciated with. These bl!.n'iers in the unity 
of human race m!\y he minimised hut c:~nuot he 
eradicated if there are negrees of purity ~nrl 
impurity noticcahle in the ways of life of differ
cut peoples. In Iwiia this caste feeliHg' seems 
to be ingrained in the suciety. It ha~ IJlcome 
l'igid owing to various influences. U - callnot 
be fully abolished becalllle its ruots nfA embedded 
deep down in tho rcliA'ioll . social customs, 
economic occupatiot!s, intellectual pursuits, !\Ild 
other aspl,lcts of people's life. It is only if they 
give up· thair relig-ioll that thi!> lOlly hccome 
possihle, which change is not desirable nor 
attainable. ]lut its rigollr and rig-idity may he 
minimised owitlg to its dangers to religion, 
society, ccunomic and political securit.y of tbe 
aeople. It would hardly be (Ine to nny other 
motives but utilitarian. 

Certain advantR.ges are attributed to the 
<laste conception and organisation of society. 
They mUllt be noted here in order to valull its 
merits a nd defect!! as social institution . 
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It is stated that it created suong :aO(( 

consolidated units in loJOciety which had more 
things in common th.lln with 

Its advantages. h TI b • • ot en. ley t us strength- . 
aned the efficient working of tbe various (uuo
tioos of the 'society and mitJimised competition, 
and waste hy reducing conflict Itnd ,~batred. It 
is also maintllil1ed that purity of blood was 
pre8efved within the caste and hence higher 
castes mainta.ined their hi~h er moral, mental 
and physical qualities. Old traditions and 
customs. old nrh, ski}) Ilod cl'3fl.smltDship, were 
preserved bCCI:lUS6 ,,(their herodi~ry tralulmisliion 
and practice in eM.tes. Castes looked after 
their O Wl! punr, unci developed I!lcas of self-slled
fiee lind I'uboruination of self-interest to caste 
ilitereats. ] t was Imitable to th e functional 
orgllDiSlltion of societ,y in its ocollomic pursuits 
where the irltel'1'sts of the workers or producers, 
and tile speciAlity developed in skill alld I\rt could 
be ma.intained, and the confusion lionel the con
flict of intcl'e!'ts [lDd pursuih:i could hfl avoidoo. 

It hilS proved flo grello.t strength to religious 
, orgfmisatioll. No mass conversions of Hindu!:! 
to foreign converting re ligious was possible. 
Each family and p,8.ch caste fought agaiTlst I\ud 
resisted convcflrioll!i even if a few others did 
not. Its conservatism. its stronghold upon ita 
members. its syslem of penalty and eXcommuni
catiun nlllde Hindu socieLy self-governing. when 
tht! political power of the country was foreign 
IIolld when kings were interested in destroying 
Hindu religion. The king was expected to 



CHAPTER V,. 1111 

mai.ntain the social order, hut he being: a foreiftner 
by reli~ion snd intp.rests could not be eXp6('ted 
to .do this, H~noe cllste organiMtions supplied 
the' void created in the organiSlltifin of Him!" 
society nod' reli,2,ion. when Rindu kings And 
Bifldu prieltts b!l.d lost their power. Caste org-a
nlsstinn "Id !o!radation suited admirllbl,. the 
Bindu pllilo8ophical idtl8.sof Karma, PUDRrjallmA 
and the theory of three ~una8. Satvn, Rajae. and 
Tamas. Good actions led to hirtll in :~ bilo(hcr 
caste or a8 e. higher bein1!. and badl nctions to 
1L hirth in 8. lower OfIste or 88 8. lowfH' hoill/o\" 
This prevented disc'1utent which would retlult 
frow eqnalitllrian idell'8 nho"t hUmll.Il beings. 
Men Rnd women, rich Rnd poor, hig-h and low. 
were d.tisficd with the status in which they 
were 110rn as being the result of their pa'd 
Il.ctiorts. They ouly hopetl to eSC!lJI6 troID the 
present position by doin~ g-ood actions in this 
birt.h. a.nd then hy aequiring!\ higher position 
in the Of)xt hirth. 1:1 ence no Ilttempt w ... s 
mnde or was even thought of ,in order to rise 
above the position in which they were born. 
This a.uthoritll.rian conception of society ruled 
the mindij of the people II.nd prevented lIoeial 
upheavals of lower or oppreR~ed elassflS and their 
mass conversions to otht:"r relig:ions . Ca.ate 
system helped differen' rll.ocs to com6 together 
a.nd different cultllra} trAAlitions to eo.opArate to-. 
gether. There waS no doubt certain ineque.lity. 
and 6i.clusiveness hut there was also IL harmoni
sation of different group" in a scheme of life. 
No group was allowed to binder the ' progrcM of . , 
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• Rnbtber which waS a.dvanced. Indiscriminate 
racial minure in blood, custom and speech was 
not allowod. Save-rna. ma.rrill.!:O betwee,n allioo 
t,P&! mea:nt thrtt thoir levljl ot colour, culture 
a.nd 80Ciili development WIlS similar. 

Then caste syskm alao meant a synthesis 
of thA skill of different groups who followed 
different pursuits or functions which were 
complimentary for a. self-sufficing orA"anic 
society without distul'hing their individual 
character. code Bod tradition. The llrahmana's 
~piritual vision, the Ksatt.riy.'l's protective valoHl', 
the VlI.isya's productive skill, and the Sudra's 
manILa I work w ere all ncce!<sary for socia.l 
growth. :Rrahma.nas were not fully dependent 
011 the Sf,ate because their spiritual life wat' 

considered highor thlln the polit.icfl.l and economic 
li.fe. The GOVernment. was io SeCure t.htHD COlllli
tiolls of hest lifc hy maillta.ining the Varna.sr1lma 
Dhal·n\a . IIrtrmony a.nd co-opuration in social 
life were ba!lCl1 not.ou tho ideal of competit.ion 
hut on tho all<'tl)lcnt of function s accorlliuJ!; 
to 1\ person 's or ;:troup's specific natnre. He was 

. expected to ftillow hiA own proper function. 
Every person po!lscsses n particular qUfility 
hetter than othflrs, not thnt he donI; not possess 
other qualities but they are in a lower degl'ee 
tba.ll othet':l. All men arc not cqulI.l in all 
ways. Each mlln or ~l'OUp is to g-ive his hest 
to the sl)ciet)' by its pl'Clper service. .Those 
persons or g-rollps who were Cll lturally superior 
were considered tbe highest. Economic ~rollp!> 
were pu\ on a lower sca.le. Life of spirit 
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was given ~h6' higbest place, then came the 
politicfl.l life and then the oconomic life. There 
were few rights of materiai enjoyment or POSS68-
sion Aiven tb tl16 spiritual man. He was divorced 
from matel'i,a l wealth and political power which 
were not centred in his hallds. His religious, 
80cial a nd educlI.tionai duties were numerous, 
Big'her Cal>tes Wer!} considered to he twice-horn or 
more evolved. They were taken to he moro able 
to think and 1\180 to direct th~mselvefl or others. 
Less evolved and backward comml~nities were 
not exterminatoo hilt nllotle,d a. position and 1\ 

prOfession hy wily of discipline and maintf'.nance 
of which they were never tried to be deprived. 
Such W;L8 the best " iew of the caste system of 
those who advocated it and strictly foJl~wed it. 

But there is allOtiler side to the caste ques
tion. Its prevalence in tue rig-ill form we h.'lve 

Its def<!cts. 
it has proved very disastrous 
to the strength and ullity of 

of Jndia poJiticail~· and roligiollsly. No S61lse 
of unity 01' nationaiit), is possibh!. Society is 
now divided illto thOllSI\IHls of ~epllrate units, 
each lookin g' after its lIarrow intercFts and 
traditions Hnd subordiliatinK the national need8 
to cast(J needs . It has prevented free lIo ~soeia
tiol) with foreiAllors in civic matters, and kept 
'(}losw to them the doors of udmisliion and 
eon version. 1hus by its iliDumerahle lind 
unchanging restrictions it hilS robbed Rocial 
organ isation of two valuable assets ()f response 
to and reception of others .:wbich together lead 
to the formatiOD of higher human gt:0\lps. On 
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tbs eontrary mutual jealousies And diBoon\ellts, 
ideAs of chuJI pride, of t.eing hi !! her and lower 
in soci"l 8cale prevented /ln y Active and hearty 
(:o-operation tor work which WIlS COI..-mon to all . 
such 68 politiCAl and ~con omic. r eligious and 
intellectual. Common oppo8itio~ :to politic",1 
t l an ~ers from R.brOAd was naver done. H ence 
political freedom WIl8 lost . In pursui ng Ca8te 
interests Find holding in d ifference to nat ion a,) 
probl ems cutes have lost their ini tiative, l lein~ 
stuck up in I'I n old UIlCi lnl1J.!in~ ol'fl er of life 
l100d thou1:(ht. 

Moreover th ere i ll 110 cod to m u ltiplication 
of CllsteM The fourro)l) Cll18Sific.a.tion of society 
hK.s "emAined only nil ideal. On th o contrary 
th Cl't:j are 4 .00(1 castes allil more Bnd th ere has , 
been no {)lid t o th eir militiplication in the past. 
Tho tlffoot of spli tting' into subca8t tl is great. 
Misch ief is rl OU6 physically by n ll rrnwin a- the 
circlt'. of choice in marria ~ .. .., intal lectu ltol1y hy 
cramping t he flII6t:g ies, 'mll morfdl y by destroy. 
ing mut ufl.l confidmlco And hllbits Clf co·opera
tion. .. The mu l tipl icl~tion of castes and IlUb • 

. castes, each more 0 1' less stereotyped ...... .... " .. . 
proved. as it does a t preRent. 1\ so urce of w6A.k· 
nel ll t o the hody politic. each clL~te And sull. 
caste heinK a fresh centre with its own parti· 
cular inter('..8 t of various ki nd, with its own 
Itron~ likell and di slik8(l. and with ib rigid WR.II 
tblt. t hinders all real and practica.l identification 
of its own self with that of other castes anti. with 
t be wi der self of t iJ o body politic." (N. N. LAW 
in .some ~\ 8pect8 of Hindu Polity). 
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Hr. Radbakumud Mooksl'ji 8R.ys ·'A:ocient. 
India represents the rare a.nd "remark80ble pheno:
menon of state and suciety co-existing apart 
from ~od ifl some degree of independence of 
each other as clistinct and separate units. or 
entities, M independent centres of life Bod 
activities" 

Fusion of suhca.steM and castes is 8. Dt~oe8-
8ity, but is it Do possiLility P Old trea.tises do 
not mention tho cxifltence of a.ll suhcastes we 
find now, nor do they 8allction the rigi.dity Slid 
separation between castes prevalent at presont 
" Neither hirth n~r study nor learning cODsti· 
tute!! Erahmanahood. charact(ll' alone constitutelO 
it" 8/l.yll AI. Bh.. III., " In tht) beginning 
were all BrahnHl.TII'I.S" M. Rh. , XII, 188. 
Interciining and interw!l.lTiages were common. 
SamskarR. was alone tholll.: ht to give a higher 
statu!J which really depended on Dum's actions 
and character. But this state of affair8 did not 
continue and the later social history of India 
has heen one of Caste multiplication. 

Caste holds an important place ill Indian 
socia.lorganisation. It glline8 religious matters, 

The present place 
of caste in social 
orO'sni5ll.tioli. 

duties and rituals. It moulds 
economic outlook #Lod pur
sH its. It detei'liline8 sooio.l 
beb~viour, marriage relation8~ 

food and standard of purity 'in hygiene and 
sanitation, of education and habitation .• At 
present it is the only higher unit that unite .. 
familie8 into a. lll.r/{er whole. It helped in 
admitting foreign trinos who adopted· -HiDd~ · 
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gods and manuers into Hindu fold. Hence it 
18 important to lOCO what the future of tbe 
Cll.ste syfltom would be. It would be hazardous 
and premature to state that it would disappear. 
But there arc flll'ces which are untlermining its 

Forces altnckillg 
it. 

strengtb lind hold on the 
Hindu mind. Economic 
pressure brought about by 

the nurrowing of economic openin;:, free 
E' competition and western 

(,OllomlC prC~SlJrc. exploitation have destroyed 
the old status o T!.:Rnislltion of oconomic profes
lIiolll:l and pursuits, lind castes have to change 
their economic outlook and 10 bke to other 
pl'ofessions which are lIot tnt.ditiooally 
s'Lnctioned. llrahmanll, Ksattriya and Vnis'y~
IIiLve lost a hrgH number of thi-!ir 0111 pursuits 
which were their C'lstc monopoly in foreign 
enmpetitioll and to lion-Hindus of uther creeds 
whose politicA.l illfllHlfiCO and power g'ave them 
a Sllll.r6 or mon opoly ill many professions and 
pursu it!:!. Htmco the conception of caste fiSSU

eiated with a profession and its C!)dl~ of 
. heh9.viour have lo~t its stren!..(th. Only birth 
eiclrlent hB. 1i r em ained. Other cOllstituent 
eloments hne. becomo di!\~(Jci"ted with t.be e,\stc 
·conception'"; in this new ecouolllic strugg-le. 

. . . New relig ious revival and 
ReilglOus relorm. sooial l'llfOl'm Illtlvement lire 

sapping the rig-idity of caste system. There is 
a strong tendeucy towards II. fusion of 8ubcastes 
and a closer Il.ssooiation of castes. Old Sa.stras 
did not sanction such rig\dity. The eternal 
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ideal of 110 tour-cb!lS system seems to hold aDd to 
attract Hindus again towardli flo new synthesis 
of tLeir disordel'cd and di surg8niscd society. 
Religious .m9vements of Aryasamajl4, Brahmo· 
sBmaja. and the reviv8lists ha.ve helped to 
create this alruosphurc. 'I'he social rt~form 

movement ba.sed on reviV&.l 
Social rerorm. of old CUl'lomll, on utility 

IIf a chan go in the present rigid c!rdel", on Hew 
rationa.l and mora l cOIlceptions hOfD of foreign 
systems of social nrga l'~ati\m alld strength is 
helping in weakening th e stronghold of caste 
ideas. 

'I'he i nfluence a nd attack of western civili· 
Salton on the old order of Inelia is e.:. reat. The 

strcli gth li nt! J;rogress of 
Western influence '. J I I western luca S IULe organisa-

tion of society arc llndl.'l"milLin l::\ the respect for 
caste system in tbe mind s of the people. 
W estern educatioll aUlI sciellctJ are grH.d ualJy 
Iluiu!,f this work ill schoo!.!', cullegeto and clubs. 
Hindus arc now opposed to Hindus on this 
questioll. Thero is a civil war in the Hindu 

social system. Lftstly the 
Muslim and Chris· conversions iG:·,Kuhllmmada

lian conve rsion. nism Hlld Chji; t ian ity have 
awakened th e Hindus to a Sense of their divided· 
ness and social chaos aud to a waut of social 
cohesion and unity. The present movement of 
Sbuddbi and Sa llg-athan is /J. direot reltlult of 
tllcse attacks of foreign miSSIOnaries, Mudim 
and · Christian . It will lead to the com~Dg 
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nearer of castes and a fusion of 5ubcas*es. The 
movement !lOOms to be taking a. de8p root in 
the minds of the people Lcc!:l.utle of tbe ~anger 
e.nd weaknelis into wbich thl:) society haM fallen. 
Common educa.tion is improving and 8tAndlLttI:~ 
i~illg the various social idl!as and cudoms 
about food, dress, clMnline!ls, social Ceremonies 
and the common speech. As the idess of purity 
ami. manners of low cillites improve, disg ust or 
hatred toward s them would disappear, and 
untouchlibility will deelinc. 

Mca.ns of rapid intercommunication , the 
gro\'I'th of large cities II.lId crowded habitation, 

Rapid intercom· 
mUllication and 
common travelling. 

Ilnd tho nooessitics of COJ1S~ 
tant travelling together and 
living t.ogether a.re destroy
ing excluI:livenes8 ill intcr

dilling a.nd it seems to be a. matter of time when 
it will di8appear. 

Interprovi ncilll caste marriageK r.nd inter-
8uhcll.st.e marriages are taking place and are 

lJut disltpproved or doolltFed 
Inte~rovincbl illegal u-nd boycott~tl . Mod-

crnectloJl. ern sta.te legi.s lation by ita 
permlseive dtitude i.!l removing leglll disabili

State legislatio!l. 

children brought 

tios II.bout inhtlritaucc of 
property and legitima.cy of 
about illterC3ste lOftrriag\l8 or 
remftrria)o:,eii. New !Weia1 

Newaocial theories. ideas and theories are alao 
making OBste protagonists yield in lIome re.-peeta 
io *be lIeW" forces and factors in life. 
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Race conceptions wbleh divided meq ioto 
casw.-, occupation8 which gr3ded them, terri

torial babitations whioh 
Kigidity of con- solidified t!lem and rel:gioDs 

ceptkms lost . which sanotionod them are 
themselves now not rigid units. There has 
been a. mixture of races, interchange of OOOupa
tiOD~. migratiuns from territoriclI;, and excbaug:e 
and mutual iufluence of religious ideas. This 
rapid il.lttJrchange. intermixture all£! intercom
munication urought about.. by world mO'Yenumts 
al't~ strongly attacking aud changing the old 
order. Caste cunceptiou has to struggle against 
odds horn of the illfiuence of grc80t new ideas 
and ncce~sities of modern times. 

A. 1 HE.: FAMILY. 

Human beings have revedcd their charac
teristics as individuals and ill groups. The 
play of t.heir int.enut.1 forces liM heeD hrought 
to light ill their la.ws, cu!>toms and associations. 
The sttivint:s of mao have been realised in his 
outward ni"anifestatiolls. Thl.,')'efore, to know 
mall wholly, ulld to /ivt;: a.s It. man fully. tl.Jcre is 
lIO other braucb of study more imp,urtant tba~ 
the study of human institutions. All ilJlPosing 
thcori&l, a.1I aLstrllct vl:lluatioll.s and all Utopian 
dreams will tall to the ground unless supported 
and toe,ted by human past and ma.n's psycbology. 

Wbat are the stagcs in the development 
of man's social or;.l&ni~tif)n? How 8.1e the, &0 
h6 mapped out al'd arranged? 1n what W&y 

-did the aocial forms or 8s!lOciatiODs of race, tribe, 
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and nation arise and consequently how did tbe 
institution of government. 
which is the vieiMa embodi-The fiction of kinw 

~hip. 
ment of social organisation, 

~ro\\:: These Me the socio\oAical problems. 
They are, however. qUtlMtiolUS of factlS, or ' hi8tory. 
They are not to be decided by conjecture. Of 
course in rcadin .. and valuin.. the I\vailab]e 
evidence which "'is IlnavoidaGly insufficient, 
!loci"logists may, why often do, come to different 
conclusions. But there is Ihl douht and we arc 
filrP.ed to the conclusion that the present social 
KS8ociatioDS ori:.;inateti in killship. Kinship 
mOll.ns blood-rciatiollsh ip. WhetiJcl' blood-re ln
t,jOll WaS rc;~ l 01' pl'ofes,"cd . the fictioll of kinship, 
waS the origina.l tie of IIllion for th e formati on 
of a social ;.:.r\lup. Kinship gn!w and wOI·ked 
out ill families. Hcncf3 the families are tile 
lIuits of preso nt societies. Before the rhm of 
family. man. woma ll RlId children mayor may 
not have lived apart allil separate. 

Of all the pra.ctices that have heen adhered 
t() a.nd followed, that of Iivillg' as and in It flimily 

The place of family 
in social life. 

hitS beel! olle uf the most 
remarkahle traits in man's 
character. This habit is 

very old a.nd hns heen in8uential to a grea.t 
extent in moulding human history. The funda· 
lUtlutal principles of almost all the systems of 
ma.rriage ha.ve been the outcome of tbis trait. 
AU the i?eas of inheritance. II.tinption and sue· 
cession are the rOflults of thi s wa.y uf living. In 
short, tbe whole code of the personal law of 
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different communities is based on this idea of 
family-life. Moreover many rules of our moral 
code and many of our im:r;emorial ClIstOQlS can 
ouly be e:r.plainetl. by understanding this notion 
of family-grouping. because it is ODe of the 
first associations in which man and woman 
joined. 

It is a general bt:liuf among tbe present 
schouls of sociologists that however far hack 

Its alJti<jui!y. 
they truce tb~ bistory uf 
Aryan races the ill stit ution; 

of fi~mily is fou nd existing Rmon g them: 
'Vhcther this general helief is true or otherwise. 
the available evidence /,\I\theroo from all socio
logical sourccs points to an npproximntoly true 
conclusion, thAt the institution of family is as 
(1M amOll~st the .Aryan races ILS their clIl'liest 
appc:u'ancc in the hi8tory 'Jf tbl.l world. It may 
he that t,ile evidenCe of their lu'o-family stage of 
life is citbcr lost c(jllll'lctr:ly or is not as yet 
hrnugh t to light. Blit our knowledge at th e 
present stage of sociological researches has not 
Laken us further back than the family stage. 
There is an amount of evidence amongst non
Aryan races of non-family and l)re-family s~ge9 
of life, But in the history of Aryan primitive 
tiucictics WlI me!:: t with the iustitutiuu uf family. 
Our kuuwlcdge of tbese primitive societies is 
dea'j" ed from their surviving law/;, cuSLOrns aDd 
traditi ons whieb have COtutl down to us in ono 
form or a.nother. 

1.'0 understand fully the importance of tbe 
institution of family in A.U its forms we shall 

13 
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have to study the history of early societies of' 
all the different races of mankind. But such 
a wid; 8urvey hits aot been completed as yet. 
thougb many sociologists are labourin g- to bring 
out all the fllcts for analysis and comparison 
from their lipeciai ised provinces of racial study.. 
J!'or us there Can be no doubt as to the antiquity 
and wide prevaltmce of family life a.mongst U8. 

Our whole literature ahounds in references 
to its continued existence from times imme
mori!!.\. It pH.inb for us the ~.dent to whi.ch 
.our reverence for it went. Our ide"\s and ccrew 

monies of ancestor-worship bear tcstill1~my to 
its hold and iulluCDCJ U" us. Our living to
gether under the roof of the same house in 
joint mesli and property libows its prosent 
activity. 

Varnily mBy be deli ned as the smldl com
munity formed l..Iy the ullion of one man with 

. f f 'lone woman, Childreu horn 
Meanmg o I1ml y. of this union are included 

in the family. But to define family the union 
aud living together of one man and ouu woma.n 
is absolutely necessary. 'rhe,. constitute the 
houtlehold .. These natural as!lociations afe the 
starting points or the germcells of early suciet,.. 
It rna,. be bere objected that this definition of 
the family is too narrow. }'or example, in 
India or amongst 1I0me other races and creeds 
poly<>"amous relations are allowed . A man or 
tbe head of the family may have more than 
onc wife. He is not restricted to marry or to 
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form a union with only one womao. There 
mll-y be also other relations. namely. brothers, 
sisters, father aDd mother, living together in & 

jdint family. Though all this is possible and 
~ti prA.cti8~d amongst. many raCIlS, the consti
tuent element or tha.t which givefi birth to a 
family is the union of one man with one WOman. 
Tueir children come in &!LerwRl"dH, but family 
"tarts with them two. 

}'emale chastity and descent through males 
are the two chief idel'.s underlying the formation 

. and growth of patriarchal 
. Two underlYlog family. Plurality of wivelJ 
,dcas. dOlls not disturb tbese funda
mental ideas. As long lUi femalA chastity is 
mtLintaincd. and ago!'l.tic relationship or descent 
through males is recognised , fll.mily exists. And 
hence the practicJ of polYf:amy has not disinte~ 
grated family. though it ma.y !.Jave marM 
peaceful family life in many illstanC88. The 
central fllCt is that the authority of the mill" 
is to be reeo~nised as supreme. He is to have 
no rivals. His dominion over the person of his 
wife or wives and cbi!dren and the household 
property is pa.ramollnt. Though the idea. of 
equal rigbts of woman in the family pl'opcrty is 
growing up in modern times, it bas not reacbed 
the level of mao's. Polygamy is discollrage4 
a.nd dying Ollt, but WOman has not m'1.n's free
dom in life and enjoyments of l'ights. lun 
still dominates. Woman still submits. The 
necessaries or Ufe 8:re ell:roOO and provided hy 
man lor woman. 
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The beginning of society is in family and 
a family is ~ lJ a.tund as!iociat~on of kindred 
blood, consisting of father. mother and their 
desc(>odants. Along with U9 Greeks and Romanfl 
found this illstitution of family firmly cstab· 
lisbetl amongst themselve~ and they considered 
it as the most primitive of hUm"n associati(lDs. 
I s t his the on ly iDstitutiolJ nllder which mao 
a nd woman combiued to multiply and to 
continue the mee or WaS there any mod e of life. 
any lIon-family antI pre-family modl:l of life? 

"{j nder tl11:1 family syst.em mall, woman and 
chilt\l'cn \\"Crt~ Ilrawn together nnd lived 

together. Still who was tht: 
Ot!:er ideas aboUl head or master m the f1\mil~', 

f3miiy relationships. uW.u or woman? Tbi" 
qnestion may be ~tD.t{ld tbm", WnS the fami ly 
l)stri81'clia i 0 1' mat.rinrchal? Was relationship 
to be tracoo thl'Ullgh males 01' throu~h females? 
" 'cre children to belOllg to their mothCl' Hud 
adollt her clan or family I 01' to their fathpr 
and take his name aud live uncler his roof? 

Now the early history of m l\oy importa.nt 
faCes shows the existence of the patrial'chai 

family. Bill. thc patriarchal 
Matriarchal and family does not oUer a uni· 

Qthcr fQrms, \'c1'8al or final solution of 
the problem of the origin of society, It bas 
bC!;ln conclusively shO\vn that other forms of 
living have existed before the patriarchal form. 
In some cases there is no t18Ctj of patriarchal 
family at all. Tbere is matriarchy. i.e .• 
descent is traced through mother. property 
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pnsses in the female line and social group is 
ruled by woman as among the Hovl\S of 
Madagaskar aDd the Tnrll'ard family of Mala
bar. Matriarchy exists even now among 
some tribes. But to nanatc a morc surprising 
non_family and pre-family form of society. 
traces are found of an curly promiscllous society 
where unrestricted sexual intercourse took place 
amongst men and wom~n without any sociAl 
prohibitions and relations. In short there wa.s 
,no difference, as wo would say, l)etwocn man 
and heast. There did not exi~t relationships of 
father, mother, ;;un, daughter, brother or sistcl', 
Control of offsprings was not entrusted to Rny 
(lne. :Prom thi s tl:e question naturally Rrist}s, 
whether society has regularly developed (rom 
-early promiscuity to undogamy, from elldo~amy 
to exoga.my, from exo;..;amy to polyandr)', i.e" 
plul'ality uf hushandt:> or matriarchy, 011 the 
one hand, /lod poly~a{fly, i./'., plurali ty of wives 
Or pl\ t!·iarchal fnmily on the other, antI the 
polya ndry leading- to monandry, i.e., one hushar.d 
and polygamy to monogamy, 1'.e" one wife. 

The unit of Hindu society is the family 
containing the head, his wives, hi!! unmarried 
Family is the social daughters, and his sons with 

unit. their wives and children. 
'This social group had a common dwelling, a nd 
lived. ate. worshipped their goods, and enjoyed 
their estate in common, The authority of the 
bead was great. He represented all the members 
Qf his family before the law and claimed 
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complete obedience from them. The property, 
wowell and servAnts belonged to bim. 

The institution of family is found in all 
kinds of people. Sociologists mention pre-fs.lllily 

II is patriarchal. . or non-family stages which 
are usually described as 

hordes or promiscuous groups as stated above. 
They are Yery ancient, and are found to-day in 
very few aboriginal or primith'c races which are 
in a moribund condition owing to their cuntact 
with ,,'estern civilisation. They have no indivi
dual or joint families hilsed on pa.triarchal or 
uveu matriarchal relations hut their life is pro
mi"cHDuS in sex ual ma.tters wit,hin certain limit~ 
of exogamy aDd endogamy. But we arc nut 
concerned with this l>articular type of social 
life led hy some tribes in the past or at present 
but with tho general features of family life 
which are observable genera lly everywhere. 
The Al'yl\u family is pa.triarcha.1. It is 1\ 

group of human beinR~ attached to and 
depeudent on a pll.rticui1lr person who is its 
head generally in all respects. He is called the 
.patriarcb or GrihapR.ti. This g-roup consists of 
~he head, bis wife or wives, his children and 
his other dependents who may he his nellr rela
tions. The huad I)f the family had originftUy 
unlimited powers over 611 the members of the 
family, in some tribes the powers of even life 
and death. Soon some limita.tioDs came to 
be imposed 00 this power of the patriarch but 
for all 6COoomic purpOses the other members 
de-pended on the patriarch. The wife, the son. 
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the relAtions and serVants had no independent 
proprietary rigbts till he livod, though some 
~r8onal securit.y and freedom were H.llowed by 
the state law which encroached upon the 
()riginal powers of the patriarch in the name of 
the state-peace or kin g's pe/l.ce. These full pro
prietary rights over the family property a.nd 
t·arninp:s And a. large' amount of power over the 
versoDII} freedom of his wives. children and 
depenclcilt rela.tions came to he the chief fea-
tures of a family life. I 

'l'he family traced its, descent through 
sgnatic relatiolls to II. common ancestor. The 

religion. religious customs 
Its religion. fmd gods of ancesiors, and 

ancestol'.,,'orship became the religiolls life of 
the family. Th e Kuladh arwn, the Kuladevata 
and Kulachara were the chief honds of its 
inner liff', social and reli gious. MArriage 
rel&tion!', food relations. social ceremonies and 
customs and mm·ality were based on these 
ancestral forms, customs /;lnd ideas. In this 

scheme (,f life the woman 
Women 's pos i- who CRme from outside in 

tion. . t . marriAge, or wlmt 011 In 
marria~e naturally received B subordinate posi
tion. Her proprietalY rightf4, if Any, and her 
personal freedom were limited. She WBS not 
an economic unit or an earning power. She 
hfid a biological function Rod a religions place 
in thc family and a social statue in the caste 01' 
the world outside. But in the home sbe 
depended for ber food, dress and otber necessaries 
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on her bUl>lllLtlu, awl her movemllnts aDd 
associations were controlled by him. Similarly 
his SODS and daughters depended for their 
cJuc!l.tion, uphringillg. their lllarriRge, food and 
dress on him, till they got ~r"rated aotl left 
tho family, ' daughtel's by marringe, and sons 
by "eUing IIp uew families and hecoming 
thnmselves ea.rniug' units. Other relations who 
depended on him had n O iudcl'cndcnt rights, 
pruprietary or personal. 

But when tbe law of slIcC(lssion aod inherit
alice laid down certllin rules in ea ... c of a divi

roill! family. 
sioll of anoestra\, and not 
splf-aeqll iroo. property, then 

SOilS and ~randsolls, l)J 'o Lllt~rs aml uncles, 
mothers, wive,os nlHI daughters came t,) haVfI 
some legal pl'opril:l~ftry rights and persoll:ti 
freedom. 'fllis was a cop"rcenary I)J' joint 
f\tmily and not "u lU{\cpcncient patriarchal 
family. III II juint family thero was 110 r <!a) 
llatrial'ch, hilt a Karla or roaua~er who lookod 
after the personal illte l'es t!; of a. ll joint mcmlll:rs 
and their proprietary intcl'csl,s as Ion;; RS th", 
'mAmhers rcmailled joint \tnd the propo.ll'ty was 
not partitiull\!cl. 11\ a joint fami.ly the e~lrnings 
of nil members wcnt to a commtlll p llrse or 
treasury, 'rhoy wert~ nut in allY way demarcated 
as separate pussessions of earnillg members. 
The lUomherli wert' cODRidered juint iu mess~ 
hO'ltse and property. Non-earning memhers 
possesserl the §aIDtl ri~hts fl8 the ea:rnil\~ 

members. This state of afffl.irs rem ained till 
the members of the family separated And 
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partitioned the property. shares Rnd rights of 
each which were I&id down by the la.w. Thus aD 
enllll'~ed joint family "plit into:t numher of 
families which formed nuclei of new joint 
families. LA-tel' on they in turn would divide. 
]n Il. joint family four g-cllcmtiolls would he found 
living together from the old retired granufa.ther 
and .!!rlmtlmother to t.\IC ; young new horn 
g ra:1dchildren amI 1\ numOer of coll aterllh;, 
grand-uncles, uncles. nephews, their wives amI 
others who were not ;Vf~t scparnt.eil, from the 
family. Thus there were 1\ Inrge llllmhCl' of 
Agnntes in the family. 

The posit.i on of the mrtles in their rights 
or property nnd inheritance was similar if they 

The relativc posi
tion of males <Iud 
fcmales. 

WtJtC of the same stAtus or 
deg ree of relation ship. The 
positi on of the womrl.n was 
depeuclent. She ha(l no 

independent prollcrty rights except Ic~ally in 
her stridhan n.nu as a widow's ('!'tate, that hi, tht: 
ril.!ilt of maintenance !~ml efljoyment of property 
dming her life-time. After her death the 
e~tate passed to male reversioners of tbe last 
male heir who Imd held the property. Sho 
was !.!en(lrally to obey her husband in her 
womanhood and her son in her old age. She was 
generally to do the hou sehold ''fork. She waH 
bardly given any literlu·y educ.<!.tion as her part 
of life lay in the hou!le, ill cookill~. washiri~ 
and looking after children and otber similar 
works. Mllrriltges of gons and daughters were 
settled by parents, in which they "bad harfliy 
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any voice. 'Io the wif$l the husba.nd Wa9 like 
8. god who 'VAS to be obeyed and pleased in all 
ways. III this Jay ber family duty and spiritual 
salvation. She was expected to do the ordinary 
work of all other members. and thus some 
times became a housedrudge in contrast to 
other male household drones who were not 
earning' but simply enjoyed food and clothing. 
The wife waS theoretically an Ardhan~i or-
8ahadharmacharilli of heI' husband having an 
equal pcsition in religious rites and in social 
ceremonies and f~~tiva18. Thtl Darnpati was 
one persollf\li.ty ideally Imd [l. unity of mind and 
real happille!:!1 resultin~ from marriage, hut 
in propriotary m'ln !~gcrnent., and in personal 
control the' hctf;t,r' half (wife) had to yield and 
to olley the other half. If the husband died the 
position (,f the widow in higher castes was hard 
l'cli~.dollsl~'. socially and economically. She was 
not allo\n~rl. to l'cmal'l'Y IlS sue had come into and 
formed pari of her hMhllnd's Gotra and family. 
ltemal'1'iagc would le:ld her into" new Gotra. 
Hel' spiritmd relations and merit would be <le8-

. troycd in II. remarrillgtt. Consequently she was 
either expt'ct~1 to burn herself as II. Sati with bel' 
dead bushand, 01' to lead the Revere life of a 
recluse with" number of re!>trictions on food. 
dross, as800ill.tion, ami bohaviour, and to follow 
certain rcliAious rites and pena.nces. Her 
marriage union with her bURhand was an eternal 
hond, not severed by her husband's death, but 
was l>upposed to iast in otber world. Her lire 
herl" atrectNl the life of bel' husband hereafter. 


