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if she however were to die hefore ber husband, 
htl wnll fl.Howed to take auother wife. Even 
during lIer life be Could do this. In rraotice
after her husband's dea.th she was deprived 
of all religiou8 rights and social enjoyment and 
hecame a mere household drudge or labourer, 
burdened under religivus and social restrictioDs 
in her penonal freedom and movement, and in 
proprietary rigbts even in her hu sband's pro~ 
perty. }'rom the family customs the old custom 
of Niyoga, raising up of an issue on II. widow 01' 

n woman by otber tha n bor husl!llnd, especially 
a b1'other, .. as on her couch a. widow \)rings her 
husband's brother" Manu, IX, 59, GO, has long 
decayed. The custom of Sllti or widow-lJUrnin g 
was prohibited by stutt~ law (,n Decemher 4, 
1829. 'I'he widow remarriage was legalised lly 
the Act of 186ii. 'I' ht) custom of polYl-\smy is 
rapidly going out of use I.md there are very few 

P 1 instances of it hm(JDgst back· 
o ygamy. d I t b war C f\sses. Amongs t. c 

co-wives the eldest wife was one who possessed 
:tll the rights belongin g to a. wiCe. She was 
generally the Dhftrma~wire for religious ami 
social purposes. Others being Kama·wives were 
8ubordinate to her. The system of AnulomR. 

Anuloma. marriage has long disap
peared and is now prohibited. 

The cllstoms of observing Gotra, Pravara. 

Marriage and 
Golra ideas. 

Veda, caste and 'other ale· 
ments of the uniting parti.es 
are still observed amongst 

higher castes. Sag-otra marriage is not allowed. 
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There is a. fixed system of tl~lIying of Gotras 
wh ich has to be observed, otherwise the 
marriage is illegal. Only Savarna mlll'riaq'e!'l 3re 
allowed. Originally there were SUPllosed to 
be only (our <;;otras-Bllrigu, Angiras. KaI>yapa, 
and Vasistlla. There havtj heen some addition!' 
to these later on. Similarly thCl'C were supposed 
to he originally four V!\roas. Non' t here 
are numerous castes which c\n ronrry ollly cach 
within itself. Gotra!:! must have h een old 
cattle-tending p Istol'al groups 01' families who 
lookl:'d after theil' own protoction Il.IIU their 
prOpcl'ty in cattle or herds. 'fllerc were cons
hilt strug-g-l'ls ag:linst cattle-Jifters which mllst 
ha n) $trcngthctlcd t he pat"iarchal organisn.tioJl 
of theso groups. In these struggles male 
members c.lrue to posses .. ~re:l.te l' }lower a nd ' 
fcm'l.les to he suLol'(linn.tf'd. 'rhese go l'OUpl'! 

later on de'-clopcJ into large families under 
agricultllral conclitiotls of life with a tl'll.diti()n of 
common ancestor or r.otra to hold tbem 
togctlwr as clan or e!~stc units. 

Tue IIindu joint families sen-ed the needs 
of human hoi n;,;;; in Il Yll.riety of wayf<, ,Vuell 

lis ser\'icc ~_ 
t.he state ol'ganisatioll had 
not fully developed, f:Lm ili us 

wert:: small states within Ii. st,ate_ The head 
who possessed m agisteria.l powers looked a.fter 
the person an ~ l propL' rty of tho members of the 
family. preserved tho religious clLstoms allLi 
rights, amI maillt:.illoo. the economic pursuits 
and social status and manners. 'rradit ions of 
family aml society. ~al'riage and education of 
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its members were sottled and cared for. 
'Veaker members. women and cbildrcn were 
hrought up and helped in life. It so}vod in & 

\f' l1y the problem oC the unemployed or the poor. 
" 'hen state had [lot come to recognise and to 
}Jerform the welfare fUllction!> lIf society they 
werc performed hy families. 

,Joint family has however ill sume respects 
11{h-crscly acted On the character of ~w members. 

\Ye }1;IVC alrcm}Y stated ahout 
Its c\'ils. the subordination of WUDlen. 

I t has created a. Ilumber of clrones who not hein g 
inclined to work keep han;.:ing- Oil the family and 
exhaust its resources aut! prove R constant 
80Ul'CC of burden, quarrel and al.'xiety to the 
earning members of the family . Their d t'pelJd
ellt. mentAlit.y g-et~ iucrea!<cd and fcd in it!! 
utlllo!>pliere. Illitiati\·e. vel1ture aud desire f(or 
work on their part are ahsent. Their pr~scllcc 
has r\cstroyeu tbe atmosphcre of a ll ifleal And 
l(Jdng home where father. motht'r and children 
work hnppily antI harmoniulisly for thtlir 
existence alld wclJ-heing. 'fhere is hardly IUlY 
nssocintiOll of wife nud hushnnd f/Or cultural or 
iutellectual purposes or tlpiritllal growth except 
that (Jlle gets tired of them . 

. Joint fami ly life is not gener~ny found 
~uitahle to iudividual freedom, and neW' 
ventures. It has 11 conservRtiYe influence on 
its memhers who are unwillin~ to take to new 
idt!ai I:l.nu pursuits. 
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Hindu joint family system is breaking 
under the pressure of economic struggle. All 

Its gradual break 
"p. 

Economic pressure. 

able-bodied or adult members 
must earn. Then 901, mA.in
teDELnce is possible. The old 
rigour of religious ideas and 

traditions is also wa.nin~ heCare the rise of new 
idea!! of society and morality. In cities PlJl'son~ 

.~nga.getl in industrial, commercial and l<lhour 
occupations find it impossible to mai ntain joint 
families. New ideas of individualism and 
material comrort 3ro hreakiu~ the old morality 
of a joint family where the principle of service 
and self.sacrifice were largely followod. The 
iucreasing cost of daily life and maiotcnllnctl 
will not countenance the holding togetber of 
large families. In villages persous cll~[l,ged in 
agricultural occupations find the laud units too 
smnll for suppllrting a large fl:l.mily. 'rho 
tmhdivision aud fragmentation of la nd and decay 
of farm or cottage industries have reduced tho 
family iucowu and it is too little to support all 
the mcmbers of aD extonded family. Hence 
11 number of them are compelled to mi~ra.te to 
other part3 for work or to starve if work is not 
!ound. Henee mooern conditions of cconomiu 
life and modern ideas of a good material aUlI pro
v;ressive life seem to be agllinst the spirit of a joint 
family s'ystem, aud in the great economic com
petition aod struggle it will be found too difficult 
to maintain its hold on the minds of the people. 

Family 8S an institution cout!lins SI)Cml 

.and civic elements in tile service rendered 
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by parents, by bl'Others to Si.st~l·S. by tho 
It is a civic institu- strong to the ,,·eak. in 

tion. order Ilnd discil)lilll!, in 
duties Bod rights, in respect fol' personality 
~nd property, in sanitation and education. 
In tradition and history, in arbitration in 
children's quarrels, in the system of reward,:: 
and punishments; in alms {Iolld belp to the 
poor, in hospitality and in ml\oy other 
respects. It. has economic. reli ,\\ iou8, soeifd, 
political and eduClLtional side of life. It pro
motes human feeling. collective action , Rnd 
BocilLl thinkillg. It is a. gr~t humau and el\'jc 
institution. 

We have dealt with the three chnracteri~tic 
institution of Hindus. namely. Varna, Jati Rnd 

.Joint Family. Thefa are 
Other groups. other groups iow which fl 

mlln enters, namely, ftm'itorial gron ps, such fllil 

villages and towns; lingual £roups, such 88 a 
province or country; religious groups, industrial 
Bnd commercial UUiOIlS, educlt.tioll81 bodies and 
universitics, and otuer recruational and literary 
or inteJIectual clubs. These have thoir rlllet! 
and traditions, methods Bod morals. meetinl; the 
wants of different purposes in life. 

The cfl!iteless social groups of followers of 
other religions hflva tbeir own system of tradi_ 

Foreign casteless 
societies. 

tions and customs, wherl:l 
marriage and food relations 
are not restricted as amongst 

different castes. Hence the prohlem of inttlr-
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COlll/tulllll unity between such opposed OJ" 

Hindu and Mus· different groups is a great 
lim dilf~reIlCCS. and difficult one and diffi
culties in its way arc many. Hindus 
retain 11 hitter memory of Muhflmmadan 
rule. resent their forcibl e meth odli (,f con
version , their cow-killing and the general 
fanatic. dolent and It.nti-J:l indu attitude and 
tiHlir ext raterritorial system of sym pathies and 
strictly hold to thei.r own ideas of caste purity, 
a ntI HLLtoucbability, of AiJimSl' sIld vegetaria
niflu), vI id.ulatry aud IwlytbcislI1 wbich make 
them sectional in thcir outlook. MultamnmJans 
011 th e COIlLL'lI.ry seem to f CtH t he possibility of 
Hiudu nJe because of their Ilumeri cal majority, 
t h<;i r' own a lleged euuc,~ti"nlll and economic 
hackwill'dncss, and they r~sellt t he playing" of 
mu~ic bcfor~ mosqlles, ,mil are upsot by Urdu
Hindi controversy, !loud the recent efforts (Jf 
Saugathan rmJ. Suuddhi. 

'rhe wll.ys of escape (Ju t of this imp.J.Sse are 
difficu lt to suggest, unloss rel ioio/l hecu mes a 
pt'rson."d or family matter, conversions are 
titopped, idea.s of eXLl"cmu purity. pollut.ion and 
ulIt.ouchability decli.ne. Peopl{l must respect. 
each other's relig:iou~ feelingI', pu t th.c in terests 
of country above community aud caste, Bod 
oons1(16r th.at country's economic a nd pol itical 
intcrltsts are common and important abovc other 
t hing,.;, 
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4. SOCIAL CU!:iTOMS. 

Hindus divided their lives into four 
Aaramas or stages of life t:ach one of w hioh was 

devoted to the acliievemen\ 
Four Asramas. of a. .definite obj\:lct in nfe 

acoording to tbo age, ::nent.al and physical 
de'·~lopment. and aimsat different periods of life. 
Thellc ASfamas are tli o&u of Bl'tlhmacharya. 
Grihasthtl, Vanaprastba. I\ud Saoyasa. This 
custom o[ arranging life accol'ding' to AUarnas 
W IlS followed fully in ancient. time!! by ]\rabma
lIW, to a large extent by KsattriY&8. and to a 
certain extent by the Vaisytlos, though aU werE! 
expected to follow it fully. The life of II. Sudra 
was not put in tbis mould. nor was he allowed 
to perfol'm thc rites ao(l duties attached to these 
,AnamRS. The uut.y of llieeing that eYery 
individua l follows this (IO UI'Se of life IJfoperly 
in aecol'daoce with the Sastras, and when he is 
tit to take to the next stage of lift! was laid upon 
the king. It was lJO doubt a D ideal scheme 
which a few alone could follow out fully. 

The first stage knOl\'D as that of llrahma. 
charya covered tho firlSt lleriod of mau's life 

Brahma(:harya. 
srarna 

before he married. In this 
period the great ceremony 
of tho we8rin~ of tho sacred 

thread or Upanayan8. whioh gave, as it were. 
"second birth to the individual, was ptlrformed 
and by its performance he was entitled to enter 
into a courso of studies of the Vedafi and other 
Vidyas with his teacher. H tl had to live with 

14 
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him and his life was to ·be of strict simplicity Rood 
chastity, and of constant service to the preceptor. 
He begged daily alms for his Gum who gave him 
to eat and lookp.d after his educa.tion and spiritusl 
welfare. He daily bad to feed fires and do 
other diverse duties tH:ljoincd hy his teacher, 
besides de"oting some time to bis USllal studies 
and the Ttlligious Tites of the BrRhinacbarya
.'OI'Il.ma. After studying- for 12 t .. 48 yllllr9 

having acquired the Vidyas according to hili 
choice. havin~ satisfied his teacher and t:\ken bis 
permission. the Samavarbna. ceremony heiog 
·perfofllll11l, he tflOk his l lath (Snataka) and re
turned home. 

The socoud stHo~e of Grita.sth"sramn. beAan 
flS soon as he elltered into fa.mily life or a 

marrill ge. which wall his first 
Grhaslliasrama. duty after his successful re

turn from the house of his preceptor. In t.his 
period he looked after his family life. earned hi" 
income by followin g a profes~ion (Varna) suit.. 
a.ble to his Jati and ancestral tradition. He had 
to ctlre for tfle material R.nd educational welfllre 
of his wife and childre n and those dependent 
on him and to perform duly the religious rites 
and duties enjoined on a GrilHt."tlla. and the 
family Aehal'Rs. In thin way he haJ to live his 
life for a period of 25 or more ycars and when Ii 
80n or sons \Yere horn to bim IlDd they 
came of age, he resigned the care of his family 
to them. and theu entered the third stage of the 
life of Yaoa.pra.stbli. 
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I n this third stage be witbdrew to rest, 
sometimes accompa.nied by bis wife. With tbo 

' second 8tA.ge ended his life 
vanapraslhasrama. of enjoyment a ud worldly 
~a.ra of Pravritti. With the third stago began 
tile life of gra.dual renunciation or Nivritti. 
There be liv~d eitbel' in a solitary h Grmit.~~e a I' 

in I\Ssoci",tion with Some other dovotecs practis
ing a.scetic rites, eating.only wild fruits, vegela.
bles and roots a.nd .... earing on ly skins und 
harks oC trees. H e thus puctisJd a. li fe of 
Ilbstinence looking t o tbe welfare of his soul. 
H iM life no\v became one of detachOlMt from tbe 
world, 8.8 io the second tltaS-6 it was one of 
attachment and enjoyment. It was a prepara
tiOn for a still higllt~r Ji£e of r~nunciat{orr. thBt 
is, or 8anY8.I18.· 

The fourth'stage was of a Sanyasin, 1~hik8u. 
y I\ti or Par ivra.jaka when he became a 

wandering beggar. His 
Sanyuas r:tma. .hair was suorn, his dress w!u; 

of loin-cloth. H e held n staff made of threo 
rods (Tridaudin) symbolising CQo.trol ryf sp~ech, 
hody and mind. He bad a bowl and a. water 
ja.r . He begged his food from door to door, 
remaining never more than a short time in 
one place excp.pt durin/! tho p eriod of rainy 
season for four months (Chaturmasya) and with 
calm indifferl}nce waited for death to release 
his 80ul. He hsd. freed himself from the bond. 
and deeires and attachments of ~ooiety or "Worldly 
life. he was bearing its pain and plea!!Ure witlt. 
equanimity Bod "Waiting only for the bonda .of 
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bis body to break. His speech, thought and 
action were a standa.rd for those d~iriDg salva
tion aud ulti m8t~ WillI;. H8 looked upon all 
men and lill CIU.t\:lS 8 8 equal. '1'his ideal course 
and scheme of. life It. Hindu was to strive to 
attain. If be failed he did not live a good. life 
as well as a fuIllile. . 

We shallllOW mention sume of the customs 
connected with this life which are still practised. 

'Va have already mentioned tbe sacred 
thread ceremony performed by the twice-born. 

h 
_. It il> one of the es8ential 

Sacred (n:au t 0 h O h cus /Jmary rites W Ie en· 
ceremollY· . 1 h 0 01 tit ell one to t e prlvl cges 
of the highcl' society. There used tv be in 
ancie~lcs an Upa~ayaua for women also. 

Marriage custom is universal and import
ant. It is a sacrament n(.t a contract, that is, 1\ 

Marriage forms. help to lipiritual growth. It 
.has eig-ht forms, four ap

proved-Brahllls, Dltolva, Ana andPrajapatYlI,alld 
four dislI.ppro"ed-GandharvR., Asurl\, RakSliSIl 
and P"isacha. To.day generally the Hrahma 
and Daiva form li are recognised lind followed, 

The m,uriageable age in old times of botb 
boys and girls was adVI\Dt:ed. Mantras show 

A f 
. ' that the bride must have 

ge 0 marnage . b 0 1 h h-> 0 ed een Ii g1r w 0 ISU alrlV 
at an age of discretion, and could understand 
""hat marriAge meant. IntercoUl'se was to be 
anowed on the fourth day of the marriage. But 
Manu and others stated that a girl should be 
married before she bad arrived at maturity. 
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U ndeI' oerta.in circumsta.hoos ani,. lihe was to re
maiD unmarried three years after puberty. A boy 
according to 'MaDu's scheme could 1D3fry at the 
.earliest at the agtl of 20 after completi ng his study. 

The custom of e~rly mllrriage wtlicb hfl,8 
become deep-rooted is now hein~ modified and 

, adult marriages Are again 
Early marriage. .. E I ' coming mla vogue. ar y 

marriages destroyed phy~i que, ' caused early 
motberhood and death of tho g-irl, or the C!\rly 
widowhood after ber hU!lhaud's death. 'Pbe 
children horn were w611.kHngR I\nd th~re was 
a large infant and children mortality. 

The cU/ltom of Sati is now JegllolJy pro
:hihited (1829 .-\.et) and ,,,batever its tbe~retictlol 

Sati advocates may Sfly,Yi t is n(lt 
a living custpm. lte-ma.rriage of ~idows is 
however looked down upon. It seems to have 

Remarriage of heen aHowed in Vedic time!! 
widows. but soon Smritikaras laid 
down restrictions on the remarriage of widow~ 
which the higher castes tl.dopted. Mf'DU allow~ 
tho remarritl.ge of a. wido\ved girl who has not 
arrived at maturity. Paras&m and Narada al
lowed it. Still such marria.ges were looked down 
upon. Leaving aside the CIlS!!S of those who 
willingly follow a life of absti nence and 
religious austerit,y after their husbands' de-doth 
on those young widows who are not of this 
extreme asceti.c and spiritual mentality. tbis 
prohibition works as & hardl!ibip. and thi.s pre

"VeotioDaiso work8 11.8 a moral lUischief in sooiety _ 
_ "-hanion of ohildren, infantioide, and orphan. 
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arc the results. ~~amily morality and social 
sense of human needs suffer. No doubt this 
custom is rest~j cted to some higber C1I.!!tes who 
arbD(JW agitating for minimising its rigours. Law 
hal; remoted restrictioDR aD rljUl3rria~tl (1856.) 

SimiJar]y the customs of P9~y!!,amy and 
young girls being JDarried to old rueu many II. 

'p I . times fOJ' the sake of money 
o ygamy. . Fire being disC&rded under 

the new economic, moral &lid educational pressure. 
lktt 'hucb cbanges and progress fire sloW. though 
.,,11 thelie customs are strongly condemnable. 

There are restl'ictioDIS on maniage ,as R. 

whole which may be shortly stated as tbose of 
Gotra, subCJtstc and Veda. 

Restrictions Oil which arc compulsory and 
marriage. I I . I uthers, sue 1 fl.S 1\l>tro ()~ICa 
which are alma"t mandatury. This has led to 
interhreeding in some cases and is affectin~ 

-the pbysique of society. Though mooical 
opinion of SUSl'uta was that" S girl is a child 
till 10" and V cUaS SlId Mantras fully indicate 
the liCOpo of every Asrama aud the proper form 
and age of maniage. thesc sensible things wen~ 
neglected and Billdus fell undllr the customs 
of eArly rnarriag:e, narro,v endogamy, sa le and 
pUl"chase of hride by old meD, prohibition of 
)'cmarriage, etc. But it must be noted that 
some of these customs which \"Ii' now disapprove 
wert! not .followed. by the whole Hindu com
munity. only by some castes. They now want 
to gin: them up thougb the pressure of old 
traditi ... ns is vory great. 
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5. pOSITION AND STATUS OF"WOMEN', 
Historically ill Vedic times :women, sucit as 

Gargi, Maitreyi, had m(lre freedom, am! equll.1ity 
and .were held in hig-h esteem . 

. Better po(';ition of Husb>torls could be chosen 
high-caste WOOlen. b S "d Y wayamV8l'a, WI O\Vi'! 

could ft'.malry aud become educa.ted, and they 
held a g- reat position and resPQnliihility in tlte 
famiJy religiously and socially. Epics also 
give pictures of domestic and s~ial happiness 
of women, such as Sita .. Savitl·j and Damllyanti. 
Rut even then al!;o it seems all was not well. 
1'ilere were either a number of l'ei:' trictions on 
or tess :.cope for Women. Big-her caste women 
alone appear in Ii frce Rod good light. 

Ma.nu states the position of wom('n as 
unfit for independence. Shu must depend 

Mallu's ideas. 

Pauranic Period. 

on her relations. Her 
personal and proprietary 
rights are restricted. Paura
nie period shows efLrly 

marriages and other customs in full swing. 
Muslim conquest and indu-

Muslim iulluence. 1 d h" d ellce comp etc t CIr c~rR-
dation and restriction in Purdah, which denied 
<'ill outdoor life, social, recrel'ltional Rnd educa
tional, to womel). It bttos sta~uated ber mind. 
\Vomen are preservers of ctiltu re, eduCltwrs 
of children, companions and friends of men. 
'rheir moral, m t:utal and physical sh:engt~ will 

Modern needs of alone strengthen society. 
women. No doub~ their: duties as 
mothers And wives are lilr/otely in the household. 
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':1-ven,. th(m' 'they require mort) . freedom, 
" ,-nOl"QI' rcS{>?pfJibility _ aDd lIl.oro· -education, 
especilll'ly lfbcb the ·ide.oill arld c1istoms of men 
H.nd society ftre 80 rapid.ly cbaD~ing under the 
irlftueOtle of "cicnea aud hew thought. ,Vithout 
warnaD's belr and "CCH>perl.1tion the !leW world 
cannot he properly cr8f.l.teJ. Otberwise women'" 
cuntlict with moo «ill rise. Their life must he 
harmonisefi to tneet the nCel'ls of the old revivified 
culture and the nfm' adopted culture for which 
bot\! haVfl to be trained a.nd allowp.rl freedom to 
adjust tbemselves in 1\11 a!<pccts of life. j\:[edic
val mind antI morality of hoth men amI women 
eanpot live uncler ()f work under modern ctlmli
tions and ideals. Examples of great countrimo: 
of the East .. Ta.pan. Turkey and Afganistan 11.1'4) 

Aradunlly showing what eVen indopendent coun
tries have to do in order to exist in modern 
times for a hetter alld fuller kind of Jife. 

Thel'e is n. heautiful passage in the Mah:th-
harat& (1, 7·.1.. 39) in peals\} of :~ wife" .l wife is 

Praise of women in 
Mahabharata. 

ono-half of a man, a wife is 
tho heflt friend. a wife j~ nt 
the root of the lIecomplish-

ment of the three ohjeets of liftl (Dharma. Arthll. 
Kama). a wifc is the root wben final deliverance 
is attained ....... in religious duties they art) as 
fatht)l's, in illness they al'C a~ mothers." 

Whatever may be sllch and similar utter
ances we know that our women have to bo marlo 
hetter to bear the burden nf lifo in this world. 
'rherefore m"nyof the things which woro per
hanll n(,t necessary in the past hl\ve to he done 
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now. And thft low view . about;:' womeli .he~ 
ever it ,is (ound must he gfVell \11'1. and a :rwblS" 
view of tbeir dlltie!l ant r4aPQSibiiities sbo.I' "lJe ' 
taken, and they mp.st b&b1:'png,ht up and treated 
accordingly and itot as Sudra's. Why SudrRs 
themselve~ are to be trMted hettel:. aIId to be ginn 
more ecluCRtion R.m. opportunitietS for rising in 
the social SCale. ' A Smlra by hirth i ~ t8 be alIow~ 
to hecom e a memher of big-her 'PrctfcsI'oion!'l and t.o 
bave equality. lind hy Ii. joint socitlr cffort; his 
culture and dignity arc to hl: raised. 

G. UNTOUCHABILITY. 

-The custom of untouchabilitv is a further 
growth of the ri~idity of the ~!lte system ancl 

is based on conceptions lOf 
lts ba ~cs . pnrity of hlood /l od dig'nity 

or purity of prof{~ss i()IlS. food, religioH and 
morality, :m(\ pollution in touch. 

Let U .'1 sec the extent of the idea of 1111-

touchability in various wlI.lk~ 
le <; various :'j"d:<. of Hro!\t homo and out~idp-, 

(l) Thero is .'\ homo untouchability while 
cooking or taking' food , while (loin!! 
lVorship ancI religions rites, after 
biking 1\ ha.th, for a. fixed period of 
days when hirth and death tnkes 
place lI moo!-:st relation,s, durinll 
menstrual period of women, etc, Bllt 
this unt,ouchl\hility is temporary. 

(2) Thero is a caste untouchability in the 
prllctices of not taking food 1\nd 
water from some' castes, not allowing 
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them to touch the pril!l>ts ' while 
worshipping gods, not sitting with 
them for 'mesh., etC. Bl'lt this is 
also fur pnrticular put'poses aml tem
poral'Y· 

(3) 'I here is a. real untouchability which 
IS permanent. Certaill g l'oups of 
peolJlu known as Alltylljas or Chan
dabs or p,lnchamas arc not to ue 
toucl1(:11 at all. 'I'lley (m~ hy hil'th 
.ntoltcl!nbks. For JUI p urplJse can 
tll !)y he touched or allowed to 
approach the other castes, l;I'<Jrl their 
shadow is culh;iuul'(ld polluting . 

'rhus we may Sfl. y that hy Lirth some ar~ 
alwaYS touclH"bles like Bl'nhmanai>, some /H'C 
alwa\'s u ntouchables li ke Chandalas, and some 
ar(: ;HltotichalJ!e ill some mutters aud on so mo 
()coasio ll ~ hllt otherwh;o trlllchables. 

]Jut in the case of Chandl11as t he custom 
has goue to the ridiculuus leng-th th at as ~ 

Rindu a Cbandala is un· 
lL ~ nJlO::U!OUS toucha.hl e. as Il conYerle(l 

nature. Musaima n or Ch ri stiau he 
hecomes tonch.ll.Llc. EVt!n one rnay t-ouch au 
undean animal f\nd not /!t!t polluted by the 
touch . but not so with tho Chnnd/l.las. Among"st 
touchable' castes t.here seems to have b~en 
former ly more touchability in regard to la.king 
fond, waltl', when worshippiu ; gou, or when 
ohservillg religious duties, but later on rigidity 
!-! l'CW frcaler. Even now some local custums 
allow lower castes' touch in cooking /lnu . 
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bringing water. " r e are not concerned witb the 
temporary untouchabiiity amongst; different 
castes or tbe same caste based on religious or 
hygitmic grounds on certain occasions. but we 
arc herr: dealing with tile pcrmanllnt untouch
ability of Chandalas or grollps of depr~ssed 
c}UI)SCS with whom no t.Qllchabilit.y js possihle on 
any occasion. 

This custom is b88Cd 011 social usages and 
Idiers as fouud r ecorded in old Dharma Sastru!;. 
Though t·here were only four class"es recognised 
b~' tbe V cdas, the fifth clas& of Fauchamas WitS 

recognised to exist from '"ery early times. 'l'he 
Slldr:~ el<tss i tself wag divided illto Sat-sudrlls, 
Nama-lSudras awl Ati-sudl'rts. 'flwse who fell 
h'oJU l:\'cn Sud!'a Dharllla were put in the Ati
"Itdra ur Antyaja class, and others who de~rade,l 
thcmsclws l)y certain great sin s, prohibited 
acf.s and broacht.·s of duties were c}asst·d as t hi s 
Jiftit clas!', and still oth ers who couhl never be 
classified II.mollgst ally one of the foul' classes 
Or put twen nearer them formed 'llways the 
Iluelcu~ of this untouchable class because of 
their unclean methods and pursuits of liveli
houd, their dirty food, their iow customs, thcir 
vulgnr speech, their immOl'al r:nd rude chllrRcter 
aud the perils of their neighhourhood from 
hygienic. mor[ll and l'ciigiom. consideration!>. 
These people muy llll.ve been from amongst 
those conquered like tLe Sudr!ls, but did not 
take to recognised methods of Sudra life and 
hence reDlained outside the Vedic pale of four 
VarItAS, and a lso from amon~st thOl:IC others 
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who have fallen by tbeir contact with those who 
were always beyond tbe Aryall pale, religiously, 
socially. aDd culturally. 

Manu mentions the Chandalas and their 
position in society or out~ide it a.ml their 

method of life in the tenth 
Manu and Para~ara. chapter (51.flG verses ). 
Other writer!; also mention this ciasll, for ex
ample, Parasara in chaptcr 6, ~::l·32, 3 .... J.O. 
Foroigners have flho dBsc:'ibed them. Abbe 

Ahht' Duboi:;. 
Dubois draws 11 picture of 
their life at the end "f th" 

18th century (pa~c :d, chaptE't ;)1 . 

Thei r t ,mell mll"t he IHlI'ifi e(l by bath and 
,penauces. '1~ ~ Jey were not to walk on tl,e s'nne 

Their treatment 
path, their shadow was to he 
avoided, they \'1'61'0 not to 

,drrnv water from. the samt' \\'BI!. MCI'C talk 
or a.<;sflciation with them was considered degraded. 
They wertJ to live outside the village 01' tOWlJ 

and approach at stated times :lIId after due 
wa.rnings ahout t1Wil' approach. 'rhey w~rc 
considered 11:.1 impure, immoral and wicked. 
Not one of the ten rules of socia1 lifll was 
considered to be foUowel1 by them. 'fhey were 
hat.ed. 'fhey were severly punished for bre'lche~ 
of tbeir duties. Leavings of food were thruWH 
to them. 'fhey however did not murmur nt tht! 
treatment received. and attributed it to their 
pH.,st Karma. 'rh ey were accllsed of vices anti 
crimes which were tile reasons giYen of their 
fall Bud continued untoucha.bility. and which 
were as follows 1-
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(1) Thefts, (2) Drinks, (3) :Murder of the 
learned. (4) Murder of footus, (u) Debaucb.ery, 
and sinful inttrcourse with a respectable woman 
(the five )lahapatakas 01' great sin8). 
(6) Constant commission of these offences. 
(7) Lying- a.fter committing them. (8) Cow
killiug and eating cow-flesh and dead bodies. (U) 
Sometimes Cl'mnibahslll. (10) :Efl.tin~ of emhryo. 
(11) Associatit1D with the wickerl. (12) And the 
utter ullc!eaJdiness :tlld impurity of the general 
tone of tbeir life, their spe<!ch, (('od, dress, 
dwclliD).{. their dirty }ll'ofes:.ions, etc. 

These HC~lIsatjODl; ngl!iulit them made them 
live se~reg,J.ted sDll IOCllted outside villages lionel 
tOWllS, !Iolld their movement in the villa;.:e aud 
tt>wus w .. s strictly curtailed 1:lnd re~ulated lH! 

n~gal"(ls time alld iocfllitie!-.. 
The numbl!r of th ese depressed cll:l.ssc~ in 

India is .... ery larg-t!, about live Cl"O,'es or less. 

I>enial or elemen
tary human right s, . 

They have to·day no clemen· 
tary human rights in the 
society. tLlOugu legally tbere 

are no disahilities. Their eleva.tion from the 
lowest. position of socilll amI religiuus life to a 
I'd ·tel' state is tht} duty of e\'el'Y Indian 
who considers them as I ndiallS, On the Hindu 
lies this !!reatest blot. Even if tbey I1re 

considen.'{] hBd in all respects 
or the it is the duty of society to 

Du ty 
Hind l.is. 

educate him to better and 
cleaner ways of lifl:l which are considered more 
mora} and human. Neglect cannot raise 
backward or ignorant or wicked people to better 
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statUI:!. The conception is that people C1.U be 
improved in their status in thi!:l one life and 
need not depend for it till next hirth. K.<t.rma 

.can be changCll by education, a.ssociation aud 
example and practice of now !\Ild better ideas 
and principles. They c~n he compelled to give 
up had customs and vices l.Iy law a8 well as by 
,preaching and educ!ition. The tluestioll of 

11 .. continuance is 
a danger. 

untouchability is pressing u;; 
religiously. socially and poli
tically. On the welfare, good

will"and co-operation of this largo clnss will 
depend our strength a.nd progress . To-day our 
nation and the hum3nity demand their emanci
pa.t.ion from the thrl\ldom of ages ill wh ich they 
ar fl . 'l'heit slave mentality and condition ha.vc 
to be changed 1ind a. g reat Jimh of the nation it; 
t o be a:ssimiJated in the society. Their COllvor· 
sion ttl other religions would he a grcil t danger 
to India. 'fucir SLufhlhi would be a great 
achievement. and tIle disappearance of untollcb
,aiJilit,y a great epuch in Indhm hi stury. Their 
rresent positiou is n g reat hindrance to OUI' 

national progre:ss in nIl ways. 'fhdr awakening 
to their wretche(l position will lea[1 to their 
l.Iat rcd against other oommunities. The iueas 

,of high Rnd 10\\T human beings by mere birth 
are not human and based on false knowledge. 
nan is an alterll.l>le. educable lI.ud perfectihle 
bein~. He is dynamic and progressive and 
hence requires scope for free Rction a.nd guidance 
,towads higher action. thought nud speech. 
Low and suppressed pos~tion deteriorates 
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human beings just as high a.nd privileged POSI' 
tion elevates him and helps in keepi Dl.! him at 
a high level unles8 he takes himself to had ways 
of life perversely. Man placed in difficult 
circumstances Clln rise if there is in him the 
dissa tisfaction with his surroundiugs, and if 
there is 80me scope for hi s rnC)vement and some 
response for his action. Untouchables who 
remained satisticd with and believed in their 
conditions of li fe neVer !'i l.rugg led for change . 
. Tn·day times have llprCad dissati.f;facti on anlCmg~t, 
thpm. Therefore t heir problems must he 
considered from a nation III and humanit.'l.ri:ul 
view-point and not from t he ]Join t of view CI( 
their hereditary status. 

Great teachers and $.int8 111 the past 
han: preached the equality cf all caste"!. a nd 

Saints' and rc~ 

formers' atti tude. 

outcastes in the eves of Gud. 
They did not (i ill'er<.'n tiate 
hetween hig h a nd low. 

Bha~n.vat Gi.ta speaks of th e equality of !\ 

lear ued BrahmanA, a CO\(', a u elephant, a dog lind 
a. Chandala in the eyes of a Pll.ndit. Buddha 
;:.:.avc an equal position to aU in his S,tll;;ha. 
Similarly other great men did it. But it was only 
a Paramartbika equality Ilnd not I~ socinl 0116. 

In the Same strain the VcdHolitist SankArlleharya 
SR id .. Wbeihp,f ODe is a eha-Ddaln. or a Brahmana 
matters not, he is a teacher, such is my opinion." 
Ramanuja preached equality in t his world 
and Bdmitted Chandala women BUrl !5udras 811 . 
disciples, and a llowed them to come int • . 
temples and to batbe in tanks. His WitS not .. 
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however what is called social equality. Raroa
nande. took disciples from lower castell. Simi
larly Kahir. Cbait8nya. Namllduvl;t. 'l'ukarltma 
aud other Bbakti saiuts proCessed and preached 
the!:lc ideas. Some took food with untouchables. 
Oil their teachings &rOll0 R number of untoucb
able saints famous for thdr dtl"otioDal hymos. 
But the society as such did not Ilceept the 
principle of equality. They may fraternise 
with them religiously at certain festivals, silch 
as Holi or Ramalila or at Illltiol)al templeR. sucb 
lUi JlI.gann1tth of l'uM in the East, Vcnka.tcshwar 
of Giri in the South, Vitlwba of Paudharpul' in 
Mahar3shtra in tbo "'e .. t. lJut social strictness 
:t.nd a.lso religiuus )·igidit.y of castes RS a whole 
remained. 

COIlYcrting sects. such as tbose of .TaiDI\I>, 
Buddhists, Sikh", hare not been able to eradi· 

co.tll tht!se questiulJs. They 
Dissenting sects · have now hecome quietistic 

and new religious in the zeal of convCl·sioll. 
UlovCmcllts. h l"oreig n religions, sue as 
l.ho~tI of Islam and Christianity, are the olily 
gruups which offer eqU'ality of status and privi. 
leges to all who flccept tbcir faith iu social 
flnd religious mattors. New modern religious 
bodies, such as those of the Bralnno Silmajists, 
Prarthana Samajists, Arya Samajists, Deva 
Samajists, Theos()piliRts. recognise no uutouch· 
ability or clu;te l'igidity, On the contrllory they 
emphasise OD unh:ersal brotherhood, and are 
encouraging the low ca.stes to ameliorate their 
condition and to improve their status. Hindu 
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~ociety as 9. whole under the inftueuce of the 
movement for Sbuddhi and Sangathan is gradu
sUy,finding- its way to the removal of untouch
ability and tho rigidity of caste system. The 
'process is s lowly going on. Antyajlls are 
gradually rising by adopting other pl"oftlssions. 
'mob K8 cultivati.on, public service, military 
service, clerksbips, teachershipEI. etc. 'fhis 
creates a DOW outlook in them and they become 
better in social tone and morals. 

The modern euucational, converting and 
political movements arc bringing them rap idly 

forward and men from tbe 
Modern education untoltchH.ules themselves 

and political move· I k h k f . I lave ta en to t e tas' 0 
men s. their community's prog-l'ess. 
The public is DOW sympathetic and helpful 
towards their efforts to rise and to progrcst>. 
We hope the problem of untouchability wi1l be 
rnpidly soIYed. 

Rindu life is more st.'Ctional or compa.rt~ 
mental than unitary . Thereare a numberof social 

The gene ral toile 
of social life. 

and religious grou ps arranged 
under • a con federal hasis 
with a few common ideas 

R,ssociating them together. Between differ~t 
~roups there is no real social life. TJl6re ilol no 
interdining. no intermarriage, no common sooial 
gathering where ellch one feels absolutely free 
and equal to the other even temporarily. Social 
life is thus exclusive and DarlOw. The system 
of toucbability and untouchability is carried to 
excess and has boen mado a social institution 

15 
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which debars people from associa.ting free ly with 
one another and from making common cause in 
weal or woe a nd ill llational da ngers A.nd calami!
ties. People, if they meet in common, moot only 
for a certain purpose or function on certain 
QCO'lS i ODS and nut for social en joyme nt. or reerea
tioD. New sports. CIHbs, and gymnasi um s are 
g- radually cbanging this but n ot as a. whole. 
The ca!itc system and it!; tendency to split c reate 
new ra nk s, classes anci subcastcs where t he con
ceptions of high a nd low, learn ed and i~lI()ra.ot 
J'emllio deep-rooted. The I;ocicty thus remains 
in a static cOlJditioll. in a conservative muud • 
. and mainta.ins i ts hereditary character. co mposi
tion and status. T he socia l or~l\n i slltion is not. 
r nceptive of lleW ideas a nd new' men. Thcl'e ifi 
n o responso in it to new freedom or idea.ls. Co n
sequeut!y co-operation with lither groups beco me!'; 
vcry (liflieu Jt. Society r om ains blind a.nU un
progressive. IlHlivid ual is checked and not 
liberaliscd. 

i. MU SLIM SOCIAL LI FE IN INDIA. 

Tae princi ples aud forms of ?Iusli m social 
lae differ from those of the Hindus. Though 

l'rifl ciple~ of social 
organisation . 

their society is based OD and 
imbued with the ten ets of 
t heir own religi on like tbe 

Hindu society. tbe principles underlying their 
social beliefs are absolutely different from those 
of the Hindus. Tile ideal Ishmic socia l system 
is based on the principle of the equa lity of 
man. Every Muslim is equal not only in the 
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eye of his religion but also in that of his 
IlQciety. polity and law. There is DO Va.rna or 
Sfitj system to create differences of lligh aod low, 
touchables and untouchables, whites and blacks 

'amongst the Muslims_ There is the social 
equality of meo of all races, along with the 
spiritual equality of all true Muslim !>_ 

. But this theoretical 80cial equality was not 
"actually followed by Ara.bs in their relations t,. 
"alld trea.tmeot of noo-Arab Uuslims whom thoy 
eal!.oo '!.1awalis or c\ieots and whom they gave 
less of social and politiC'Ll privileges. IntoI'. 
mfirriages with them or ~ivillg of higher politi
eal posts to them were not appreciated but con
demned. Arab~ were proud of their llohle blood 
Ilud were not in faVOll1' of the equll.Jitarian ide.'l.8 
of nOIl-A.rab Muslims. The samo tendency WIlS 

observable in other races when they were con
verted II.nd \vb en they acquired political power 
and prestige in a. community or B country. The 
triba.l or fBdal conception did not fully yichl to 
the religious conception of equa.lity. Hence we 
find to-day a number of restrictions on nnd 
prejud;CI'" Il.gain!\t the ideM of social ~q1lldit.Y 
amongst Muslim peoples. 

The system of shl.very continued to exjst 
amongst :Mnslims though their Jot and posi~ion 
wa.s much improved as sorln as they became 
Muslims. Children born of /1., slave girl bad the 

"Same rights 11.8 those born of f\ la.wful wedlock. 
Ther,~ is hardly any recognition of iIlegitimfLCY 
of birth in Isla.m. There is no sin attached at 
the birtli A maD does not inherit tbe sins of 
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his parents or caste or colour. He caD become 
equal to another in this very life by his own 
~xertion8. There i!; no casto stigma or caste 
honour. In the Islamic fold tuero is the 
doctrine of tbe l lrotherhoon and equality of 
man. Muhl1.mmad says" Remember, you are all 
hrothers. All men nre equal in the eyes of God. 
'I'o-day I trample ullder my feet all di"tinctions 
of Ca!;te, c.,'Oiour and uationlility. All men are 
sons of Adam, and Adam was of dust" 

In spite of all thesn theories and iujunctlms' 
(If the Muslim fait.h, Muslim society in India. as 

elsewhere is fatell ~w itb ~ 
Presence of social I.: numher of social -evils , ..... ro c,"ils. ..... 

out of "mllllll" ,n*re '~Tlli. 
past ami I'reNcnl hnmau <Ll6oci,tiou!I ,Qf \hf 
(:QnYerted. Tlu~rc lire ' ~ numbol' , of. . ~jmofbufO 
customs and. sIJ pcr;.;titi{lll s hcliefs which J1lq~i~ 
crII.d ication befo!"e . ~[uslim . I-oociety -can iu;oome 
htl"Oll~ and efficient to , take ft ' JJl'C)p8l' part. in 
morlClm life . 

. The reiigirruA lIa8i8" of 'overy approved. 
custom," ·bcli:ef ~r ill stitutiun has g-iveo the 

R \"' b" ~ Muslim !!Iociety " hide·bou:n.il 
.e 11g0VS as15. c1l1ln.Cter': It will be ex" 

tremeJy diftlcult to cLlIlnge'tbis find to .... create in 
it b. progressive 'eha.Uet6r~ ·'· It c1l.n thrdw awa.y 
accretio'ns 'btit it cannot give lip sanctioned or 
traditionally accepted r:odes an*-cu·Btomt; ol,i lif8'"'\.' 
Thia medieval mentality based ad religion ~ 
detrimental to tho ideas and needs ofom.odb~ 
life and progress. It is the greatest :probafb ' 
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facing.the Muslims in their eccnomic, social. and 
political rog-oDeration in modern times. 

, Islam is a peculiar blend of tut) ideas of 
human equality and hrotherhood, and theo
~ Autltoritarian con- iogic!Iol absolutism. There 

ception. is no right conceded to the 
::\luslims to go against the 

revealed injunctions and interpretations of 
·the Koran, against the sayings of til" Prophet. 
the traditions of the Khalifas or the Tmll.ll1s, and 
th~t:b'utwas of UIcmas. Tho temporary time
value, place-value and human-value of social 
~Ylilboms a.re not rocogllised . Hence it sulfers 
.a~ ahgDfttes like othOl' }'cligio-social systems. 

. It .. now admitted by thoughtful hluslims 
j;ktLt there are social evils nmongst tbem and 
they require reform. Whdhcr the reform. is 
W lead bACk to ihe correct teaching of an ideal 
181&1n or to run forward on, the lines uf .th o 
-lleceSsitiMtof ,mo,lem bumani.rian and intel"
n&tionnl soeial ufe is also H. great problem with 
t~em. But tha.t reform mllst ~(lmc illt. flilly 
recognised. Whether the past. id6!i-ls .are to 
domiHate or tile future. or moaern needs nre to 
"inspire will depend on the temper8mlfnt~of , tbe 
l'eformet8., . 

The social avila which IIl;'ve ariseu are due 
to the fact that :i\Iuslim Society is n~t composod 

Ca ' ' . (" 041 of one race, or one culture. 
t:v,rs .~scs 0 S A nUmber of t~ibes or castes 
l at different levels of culture. 
&stow~ and outlook have entered its fold. And 
.\then they did this ag&inst their own will or 
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col.tviction or out of necessity the,.- tetained 
many traits and customs of their old civilisation, 
tiocicty and mentality. Islam was merely a 
superticial SIl]lCrimpusitil>D. Mo!;t of the old 
idt'8S, pJ'cjudiCes and superstitious ha ve remained 
umongst them. 'l'his was bound to be the result 
when cuDversion was Dot based on persuasion 
alld convicti(D, but on forct: or necessity. 
CtlDvt'rI'.ion in such cases was a nominalolle 
without allY rea l roots in the minds of the con
, 'cfted. Therefore there is a COll6tlllit nnd 
ptll"mallcnt Deed of social refOl'm amongst the
Muslims of India. 

To-uI)Y they suITer from caste idc6S ill t>pito 
of their ideas of cqualit>, and brotherhood. 

Caste ideas. 
'l'll(,:re arc no iHtcrmarriages 
and there arc discrimiull.tiulH:; 

amon gst Slliyads (lU Ja kh!<o), Shaiks (333 lakhs), 
Mughals (:I lakbs), Pathans (3& lakhs), and 
(·thers (270 lakhs). lntermliTTiages ure very 
often ayuided and lire less common. 'l'bl::rc is 
the pride of noble birth ami there is the dit
fel'cnce of cultUre. But ODe guod thing there 
is. There is 110 injunction against inter
marriages Rnd th erefore this rcfOl'm can come
nhout em;iIy by education and levelling of 
cultural ideas and customs. 

One of the grent evils amongst Muslims 
is th e ~ystem of close marriages. There is 11 

Close marriage. 
sort of clan endogamy result
ing' oftp.D in olose maniagea 

of first COUSiDli. The.e lead to physica.l 
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deterioratjon and perpetuation of hereditary 
discaselt.. Intellectual and mora.l power is couse· 
quently stunted. Unless a system of exogamy is 
worked out this evil is likely to remain in such 
Cases. 

There is again the evil of early marriage. 
prevalent in the society. There arc a number 

Early marriage. 
of prepuberty marriages. 
'I'hey have to be stoppod, and 

only those marriages have to he encouraged 
which take place when the full uevelopmcnt oi 
the boy and the Ai rl ocellI'S, say, at the ages of 
20-25, and 18-tO respectively. Early marria.ges 
lead to early physical deterioration or death. 
~I\rly widowhood also results frOID it. 

Polygamy is another evil hut it is not 
largely prevalent. Equal treatment of all 

Polygamy. wivcl'l is not possible. It 
creates domestic dh,corll and 

misery. Hence it must he given up. No reli
gion onjoins polygamy. It mlly in certain cat;es 
p~rmit it. 'I'here is however a steady rise of 
public opinion against it. Ill-assorted marriages 
have alsu to be pl'evented between the very old 
a.nd the very young. They lead to immorality. 
discontent. and ideas of sale and purcbase of 
brides as cattle. Marriage is not to be liceostd 
concubinage. It has the elements of companioD
ship. mutual response, and domestic bappiness." 
Woman is neither a slave nOr a piece of prop
el'ty_ Sbe it; 0. personality to be happily asso. 
ciated with in a joint endeavour towards bappi~ 
nt!6f1, 0. good family life and a healthy progeny_ 
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The problem of widow remarriage 19 also 
facing the Muslim society. thougla . there is 

Dothi ng in the religion 
Widow remarriage. r' aga.inst it. erpetuatlOD of 
n life-long widowhood is tyranny on an unwill· 
ing WOml:l.ll . It encourages or connives at illicit 
intercourse. This custom is prevalent in the 
middle and higher classes. The force of custom 
or prejudice aga.inst it has to bo mini.mised, and 
the social taboo on widow rmnarria~e has to 
~remfi~. . 

Divorce has heen allowed hy the IsI!l.Ill, 
amI marriage is not eonsidel'ed indissolhblc. But 
it WaN not IIcce~~ari ly f ll.\'oUl'cd. ]\fan hns how
ever the power of putting an end easily to 
tlw marriag-e re lationship which has proved 
unhftpPY, hut woma.n ha~ no power to do it 
except throuqh Ii very complicated legal 
procedure. 

The last but not th e least is the great evil 
{)f Purdah which perpetuates tile seclusion of 

wllmen "nd tlJeir confine-
Purdll.h. ment to home where /111 

contact with t.he world of life aud progress ir:; 
tahoued. It seums to have partly a relig-ious 
sanction. and partly the force IIf custolU hehinll 
it. To tbe extent to wbich it prevails ill 
northern India it is inhuman. It is utterly 

. condemnable whether religion. custom. need. 
mao's jealousy. inea of womall &S property or 
slave has sanctioned. m"intained or peI:petu
ated it. Text and tradition must be set .aside 
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and tAo women freoo from her life-Ioog prison. 
Want of fresh air. of social intercourse, of free 
movement. and of joy in life flre some of its 
evils which deteriorate her mind and body and 
consequently the growth of a healthy and good 
progeny is impossible. Stunted growth, 
physical deterioration nnd a. life of idleness a~ 
the result. 

The evils of j'li.ut family system aN also 
visible among-at Muslims. A numher o.f rela
tions remain idle and feed at the cost of one ur 
two earning members. 

The problem of excessive expenditure flO 

marriages is also faciug the Mu.'\lims and 
cl\using a lot of economic misery. 

The position of tho WOman , oxclmling the 
evil influence of Purllll.h system Bnd consequent 

want of education, and pre
Position or women. valonce (I( idleness and 

stunted gro\vth, is bctttlr ns regards the right of 
iuheritance in the family property of the flLther 
and tbe husband, the right of divot'cc, ro· 
marriage, and endowments . . But still the out
look of men on women is similar to that ou a 
piece of property or Ii s lave. It is a medieval 
or feudal outlook. It must give place to the 
idea aDd love of companionship, II. sort of equal 
partnership in a ll virtues and unclertll.kings of 
domestic and' social life, and thus invigorate 
man, woman and oltild to II. new conception and 
joy in the lite of the world. 



23< INDIAN CITIZENSHIP 

8, SOCIAL REFORM. 

:Modern social reform movement along with 
a general awakening of the peopJe is due t o a 

contact with and aUack hy 
Europ~fln society. morals 
and culture, EUflJpean edu-

The 
Modern 
Reform 

risc of 
Soc ia! 

movement. d cation, !icience an literature. 
Their principles and idell.ls, their successes in 
worldly life in its VArious hl'll.llches, and thei r rule 
in Jtldia /l.wakened lndian social thinkers to a 
consciomm l'ss of new da ngers and new freedom 
comhlg in their wake. An examilJation of the 
II!::W ana a study of the old h cg-1m . As a conSe
{lucnec Ii revival of old lind better customs, an 
assimilation of llew and useful ~¥/1y8 began to 
he preached. A cballge in the ideas of goo(l 
antI vigorous lifo took place nnd the social 
reform m ovement began. Attacks of Christian 
mi ssiollarie l>, and n(:w EweiaJ theori sts upon the 
old ideas of Hilldu 8(Jciety and reli:-:-ioD, alld 
large convcrsiOllS illto 11oD-Hiudu l'eJig-ions 
thoroughly roused tho society first to oppo~c in 
their hitterness. then t o study alld IdeI' to value 
the necessity of social reform. Sovere attacks 
were made against what were caHell llew fad" 
Ilnd fashions . .. Social reforOlers were themselves 
attacked in tho press, on the platform and in 
uther ways sometimes severely rebuked or i1l4 
treated . Roth the I\tta.cks on the old and aga.inst 
the ncw were \'cry severe. Two scbools, one 
of reformel's and the other of orthodoxy, a.rose 
and tonk opposite sides in the controversJ. 
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Social' reformers were attacked a8 blind imita· 
Attack on sccjal tors nnd admirers of every 

reformers. thillg foreign. ThAy <lid 
not difl'crcntio.to between essentials and nOLI· 

c8scutials. They were accused of enmity or 
half-hctLrtcduess towll.rds nat iOllal political move
ment, and of their one-sidell idea of reform. 
They did not !>bow in , their life ItD y rC1Io1 love .. 
sympathy or sacrifice for the sake t,f achieving 
th eir ntH" ideals. 'fll ey wero found to be 
cll £llged in personal advllllccmcnt And did this 
work of socia l reform by writing Or preaching 
iu Iciliul'c hours. '1'hey were a. cla ss of loyali&ts 
who would not sec IUld condemn forcibly the 
wron,;.: s of Government hut on t.ho contrary try 
to attrihute some diville (:haract~ l' t.o foreig n 
rule in Indi a.. Lastly 1.111) Jleolllc believed that 
theil' character 1l1S a whole did II/)t justify tht~ir 
pusitioll fiS socia l leader9. nnd that it wa~ the 
ripht of the Achllryas find castu organisatiolls to 
a.d.vocate and to adopt reform!!. Not CVtlll ti le 
Government by state legislation had any right 
to interfere ill the social and religious eusu.m!& 
and institutions of the people. Bocilll reform 
was to he slow, cautious and grlldual. 

'I' he orthodox people were Iltt.ack t.-d for 
their lJliud reVt:rcnCtl for whatever existed. 

'fhey did }lot show any on the desire to know what is the 
At tack 

orthodox. 
need of society, and what is 

bct>t li fe and its organisl:ttion. They were 
accused of killing and deteriorating society by 
",eir hlind attitude towards new and valuable 
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ideas. They refused to look at the daJgers of 
sl)ciety and the h'lvOC created hy foreign mis
sionariC!J by conversions and the discontent 
raised by their hllmanitaria.n methods and 
principles of social ~ervice and freedom. Their 
ideas of life did not help materi al progress 
and politica.1 regeneration and unity. It was 
only flo blind or frowning attitude. 

While these controversies went on a lIew 
class of WOl'kill'!! who actwdly Wll.nteil t.o carry 
A new class of out some of t hei r now ideas 

wnrker .• a ,J a great ill prrtcticc aroso llTltl g-ave a 
national awakcuing r eal t Ul'n to soci al r eforln 
~ovoroent. 'flley mafic refor m real a nd gilOwecl 
tbu public its good and ovil resu ltR in particular 
~lue8tioDf'; a nd problems they undertook to 
invcstig-nte and to soh-c. :Femalc cdncatioll , 
widow remn.l'r iage, adult marriage. intermar
riage, removal of ullton chnbWty, sprclltl of 
cdncl\tioll and other socia.l prohlen' ~ hc~n.n to 
b e rCf.\Hlarly worked out in institutions started 
by zealous, hardworking, and honest per~on s. 
This destroycd the sha rp edgo of SOcial reform 
controversy. Tile pulllic apathy dil'appeared 
owi ll~ to " arions illfluence!'!. The sllrcao. of 
education and 8cience, the prouching of modlJrn 
reli !;ious m ovements, tbe !ltudy of the hC!lt ami 
ancip.nt Hindu literatu re by forei ~n a nd Indian 
IOchoitU's, the unteuable position of some of the 
old cnstoms, tho m issionary phillmthl'opy in 
schools, c"lle1{es a nd hospitals, in looking after 
the welfare of th e sick, the famine-stricken. 
the orphans. the lepers, tbe dowlltrodden and 
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others, and some of their Inl'ge hut peaceful 
conversions awakeued their conscience Bod 
intelligence and moulded the miud of the yOUhg 
~ellera~i()n to the necessity and reception of 
reform ideas. i'his was largely helped hy the 
presentation mudc by great scholars (If the 1)c6t 
and hishest ideals of II.JJcientHindu society which 
were mlfre in accord with ffiexlern ielt'us than 
the medieval ideas uf Hinduism. The result 
WaS the awakenin !-\ of a new llHotional outlook 
on nIl socia.l problems facing Iuuia. 

The problem of social reforlll is very diffi
cult in InJ.ia. No doubt \Ve have a hack

The problem of 
soci.1.1 reform. 

gl'ouud of com mOil t.ra{lition, 
ill rdig ion, lll.ws. cll stoms, 
institutions and even In 

theil' later pervcl'siom! or cUl1fusioHS. Rut 
really t!' jlenkin g out' socia l prohleIlls arc dilft 'rcllt 
with ditt'twcnt castes and communities, pl'oviuces 
and creeds. One type 01' ono method of socia.l 
reform is impossiblo for all. Some common 
principles and methods, some common limita
tions and a ims may be recognised, iJut cach 
gronp will havtl first to consider its present 
leve l of social efficiency and ideas. A number 
of special reforms have to be adopted and evils 
to be climinnted before 8. common Bociui pla.t
form for reform can be created. 

1.'he cbief aim of sociRl reform will he to 
lead society to strength, purity and freedom 110 · 

The aim of social liS to stop the stagnation 
reform. and deterioration of the · 
race which is going on physically, morany 
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and intell~ctually. Rise of discontent in 
society is a danger to its strength ao.d co
operation. 'fhcrdore a roform of social abuses 
is neec8sary and an adoption of certain princi
.ples of social justice, feeliu g' and l)chav;our is to 
,be striven for. Hindu society is to-day not 
efficient, strong-. and free. It may have survived 
in the past because of a suitable medieval 
.enviroument. To-day the em';rollment has 
.changed in every way politically.. socially. 
religiollsly. economically an d crlucationally. 
There nrc new amhitions and new cOllditions of 
life. Hindu society ;s seen to be unahle to hear 
loheil- strain. It is fnIle/] in "Minns ,vays. 

its ob<:;taclc5. 
Its vadous clcm~nts arc uot 
equally and properly tl'eated. 

Its "atious grollps arc not pl'r,perJy halanced 
and harmoniscd. It.s vitillted aml vicious parts 
nre lIot segregated, eradicll.tcd or improved. 
There i ~ Ii conflict and discontent witllin, there i~ 
an attack a.nd cotlVcrllion from withoat. It stum
bles at every new step which it takes to prog-resl> 
because of its internal IDn.lwljustmcnt and 
cOIJfusion. There is no unity or Illumony within. 
Early models (,f social life aTe still admired and 
loved because they are old OT because there is a 
feclill!{ of horror and a. fear of hell if tlley arc 
broken. The hold of old injullctions Ilnd cus
toms is very strollg". There is a belief in their 
efficacy, goodness and stren~th because of their 
Ions continuity and preservation under various 
·circumstances. Regard for fictitious purit.y 
a.nd not strength is the aim in life. Fear of 
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change and its unknown results is ingrained 
in blood. These are some of the ubshcles to a. 
proper valuation of social life and or;,:-anisation. 

New social reformers have to a ccrt~ill 
extent exalDi:lL'<i the bases of old society nod 

Old society can
not continue. 

the neoos of a new society. 
They have pointed out what 
they think 88 social evilf';, 

They have studied the Sl\stra~ and shown wlult. 
they have au('bol'il:iccl as pcroropt,(!ry or other
wise. and what is the real nature of the Cllstnms 
a nd institutiolls they haVA advocated. To-day 
tbey hol~ that uld isolation and seclusion ar~ 
not poss ible. Interdependence. association flllrJ 
c o-operation are the laws of the world. Contact. 
and conOict of VariOUS ideas, customs I~nd 
institu t ions mlls t give rise to lJew values which 
will re .. pond to new environment ;\od new 
necessities. Othenvise there will he l\ flecay 
and dcnth of our social li fe it being left withou t 
any vig-our to meet the new circumstances of 
human life. 

The spirit which actuates social reform 
to-da.y is to liberate man in order to develop 

Spirit actuating 
social rerorm. 

originality, enterprise and 
self-reliance in him in the 
worldly life. What is latent, 

f.;ood and powerful in him must be alIowod to 
come out, and not suppressed untler social "forms. 
He is to be led from false constraint to 
real freedom, from credulity to faith. from 
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status to contract. from authority to toleration. 
from blind fatalism to Ii sense of human worth 
alld dignity, from egoism to altruism, IlDd from 
uHorganised to organised life. 

Our present iJls ure many. Uur phy:.ical 
detcriora.tion, our wtlaklltl~~ of oharacter, our 

extreme license in some and 
Our social ills. extreme bondage in other 

things, our wllnt of initiative, power and ealoe· 
sian, our intellectual poverty and moral 
cowardice Brll evident til a ll. QUI' .. ocial experts. 
have cOI1('.uutrllted t hei l" attellti(lu un the proh
loms of multiplication of castes, removal uf 
nntouchnhiUty. har to conversion, joiut family. 
intermarria~u, iutol'uining, remarriage. adult 
mf1.rriag'c, old RgC marri ages, polygoamy. purchase 
"nu. sale of brides, age of consent, do\Vry system~ 
female educatioll. 8ati. widow's pusition and 
professi.on, temple prostitutiun, Purdah, and 
di~nity of womeu. These am !iume of the 
},roruineot l'roblems which tHe considered to he 
facing us. Barly marria~c and mutherhood have 
lmmght nhout our physical deteriol"ll.tion, a l!lrg:e 
i"ufant deal.h rate, and the lowering of avera.~e 
limit of I\ge. Others havc resu ltOO in dcgrading 
our women's position a1l(1 part in Ijocitlty. Ri gi
dity of caste system and untOUChability have des
troyro the organic uuity I\nd vitality of socil!ty 
and left it without II. common aim and a. centr"l 
organisation. EnJ!"y person does not feel himself 
to be a part and parcel of the whole society. 
He hILS no place and share in the whole group. 
The cOIlL-eption of societY as a unitary ol'ganh;m 
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must be developed. Society must make the life 
of tlvery oue possible and good and progressive 

In the past we as a society hIndi,. paid 
attention to tbese probl~m8. E&eh family or 
caste did what it liked or what suited it. Each 
group settled its own lJOCial problems. laws, its 
advance or its outlook. Its movement, if any, 
Walt of slow assimilation. That there was 
change in the old rules and methods of life is 
undoubted. The maxim tbat cust<\,m is strongor 
than an injunction of Sastra left independence 
to the gruup to follow what it adopted &.8 

custom. 'l'here was another way in which 
!:Iucial advance took place. The interpretations 
of religious teachers and the rise of new reli
gious sects introduced new thoughts and neW' 
practices of life in society whicb influenced 
others. But Oil the whole we considered that 
our sy!;tem of social life was perfect Imd divinely 
sanctiuned and that no change was "necessary. 
ljack ward castes were to make /l.ppro8.Ches to it 
as the highe8t system. Om Karma. theory 
wrongly understood created a. passiveacquiesoonOi)· 
in evil or in calamity. Our intense otberwurJd,. 
lytle!:!!> crt'tl.ted fl.mongst us a. general indifference 
to .seculY.l' interests, almost bordering on fat&~ 
lism. The conception of man'!! high dignity 
and destiny in this very life nnder a. discipline 
of betwr ideas and forms with tho help of bis 
new Karma or efforts Was not la.rgely held. 
Heredity and birth a.nd not free-wiJI and action 
were the only factors rerosnised in determining 
the eaaentia18 of social organisation. 

16 
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Lea Ying aside those who are orthodOJ: 
(:Sanatani) or conservatives -and who believe in 

.. whatever is is oost·or divill~. 
Methods of rdorm. . right a.nd perfect," and who 
ma, be termed Daivavadi, we sec that there are 
those who buliev6 in voluntary reform aDd those 
in compuisor), refurm. Compulsory reforms arc 

C I h d brought about by the state or 
ompusorymet 0 s. t b f·t . cas e y means 0 I 8 coercive 

power. They are imposed from without. 'l'be state 
or caSto may tirstatlcel'tain the necessity of reform. 
but it foroos it!4 memhlH's to adopt it, Il.ud if tbey 
refuse it punisbtl!l them by me~n8 of its Dandl~. 
111 certain Cases the law!:! a State p'l sses may be 
permissive or · ohligatory. In the first case 
the reform becomes uptionsL 'rue a holition 
of Sati in ll:S2U was a cumpulsury pioce of 
legislation. 'I'he Act of Remarriage is i'\, permis
sive one. 

The volllnb.ty method" al'c based on imitl1-
tiOll, revival, and recunstructiun and rationaj 
V I thod adaptation of basic principles 

o unlary me . of liCo to Dnw n~ds by do 

person, fllmily or caste without any outside 
force. It ml\y I~ called the Sl:I.ma roethOtl of 
reform from witbin. 

Those who voluntarily imitate and adopt 
the social idea'! and forms of tbe Europeans do 

Imitation : .not take into consideratioD 
the· special features of their 

past development, and. the special needs of their 
COUll_try and ·clilDs.ie, and they want to write 118 it 
were on a cl~n state. .This is a wrong position __ . 
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T.he need!! of geographical envitonment 
und cult.ural beritage must be duly consi.dered. 
All the old customs and beliefs n.r6 hot wrong'. 
on the contra.ry many of them are the only suit
ahlo ODes It.ud not the otllers. Man 's past mu.st 
be Cilnsidered in laying out plans f ill' his future. 
11.eform must be based on cmt!l.in basic princi
ples of !:lDcin.1 life ,vhieh must respond to human 
noods, onvironment, and temperament. It C/l.O

nut be bastlll on mere tr,~nsrll\ntatioll of foreign 
idoos and forms in a ne w soil not necessarily 
adIJ.ptc(1 for its "i .~orolls growth. The imitati(m 
metbod hence is faulty fro~Jl this poiut nf view. 
It is not ba.sed on ('easoll, oxperience, or any 
definite princ iples. 

The method of revival of old ideas alld forms 
which wero Jost or had decayed in course of his· 

l{evivaL tory, but which arc good 
ami suitable to mod~rn life 

i!' followed by !'iume. 'l'hose who think 
that the golden age lay in the pa!l t and tile 
present is a deterioration from it helieve that tho 
old Sastms or codes gave hetter r ules and priD~ 
ciples of life amI that we have fa.lIen because W~ 
ha.ve left them. There is a.nother class who accept 
this method of revival beCause they want fi sa.nc
tion for what they need in the old Sastms, other
wise they du not feel at e:lsc with the reforms. 
They believe in the reforms hut they a.re ",frail\ 
.of religious sins and hence they want tbe support 
of old Sa.stra8. Thus thisl'eviva.list school which 
ba.ses its reforms on oid Sastric ' texts and their 
interpretation. feels satisfied when it finds tbst the 



24' INDIAN CITIZENSHIP 

old tradition is revived. continued and preserved. 
But there are two objections to this method of 
the revivalists. What will be their position in 
case they believe in a particular reform and 
there is no sanctioo or trace of it in old litera.
ture? Secondly disputes will arise as to what 
is old and sanctioned aod what is otherwise; 
which period in our past history or which tre~
tise in our literature il; t o he taken to depict 
our standa.rd ways of 80cil\) life , and what por
tion of it is to be revived and what to be neglect
ed. is it to be a full revival? Otherwise some 
had customs and forms which have dcc"yed 
hecause of the pro:.:ress in the social sense of 
t1tH community and their untenability in flo 

better environment will have to he I'(jvived. 
"1Vhatcvor is old is not nocessarily good or 
guld," as tho oltl sa.yin~ says, just as what is 
Dew is not gaud. Every custom, belief and in· 
stitutioll requires eXamiJHltion on its merits con· 
siderillg the needs of the country, the time, and 
the character of th e people. Otherwise we o!ihall 
bave to reviYc the oM customs of Niyoga, Sati. 
polygamy, animal sacrilice alld a number of 
others which our higher conscience bas abolished. 
This method takes (:OllBCrVfl.tivc people a· 
bead in matters of reform when they find sane· 
tiOD in tbe old texts for tho new • sin' they 
think tbey are committing. 

The metbod of reconstruction of society based 
011 rationAl consideration alld adaptati.on of its 

Ration,,1 rccon!o~ basic principles to new needs 
truction. appeals to tbe developed 
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conscience of tbe people, their sense of right 
and wrong, tbeir rational ideas of happineis 
"and mis6fY and their essential wants and 
utilities. This method does not altogetber 
neglect social traditions and ideals, the power 
of long-formed habits and ttmdeDcies. but 
it also looks to new factors of life and 
new principles of progress or happiness, Ilnd 
thus tries to adjust tbo past with fl1ture. 
It is neither orthodox nor heterod()x. neither 
reactionary nor l·ovolutirmary. It boldly 
faces the needs of society and tries to re
construct it and adopt its life tu new environ
ment and new progress. It makes the exist
ence, vigour and virtuo of society possible 
and progressive. There can be no best form III 
society which iEl not based on knowled~e of man. 
'his life, and the needs of his physical, and 
social environment. There cannot also be OlIO 

form of society which is true for all times, anll 
all types of men. The character of the a/.!c 
and of the ma.n must be considered every time 
hecil.use both ara changeable and liD' static. 
They want to produce the ideal out of the 
actua.l. . 

The revolutionary method of creating 
absolutely a new type of society haw on certain 

R 
" 

principles of life which are 
wo utlOllary me· Id . h' h' f I 

thoil. not 0 lEi one W 1C lEi 0-
lowed hy the adventurous 

few. They break the l)(lDds of the past and 
-create new social sects who oppose all old 
forms on grounds of reason baled on their 
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new principles. Just 86 the orthodox or the 
I'e8ctioO/\ry holds to a fixed old type of life 
coDsidering it to btl the most ~ perfect and even 
divinely sa.nctioned and was in his day & revolu
tionary. so the revolutionary or heterodox also 
holds to .. fixed new type of life considering it 
to be the most perfect and eVen divinely 
inspired and rationally worked out. This 
method creates first schism or Dhella in society 
and forms!\ new camp or C'..8ste which later on 
becomes as orthodox in its principles itS the 
old from wbich it scpllratcd and opposes CblllL1t~. 
11 d()(>s not inspire a Jar,ge mass of people to 
accept th e value of reform because of its 
extrcnw and rigid attitu~le. It docs not remain 
receptive Ii0r hccomc responsive to new Deedt;, 
and principleI'! which Wflm unknown when its 
fiociai organisation was created. 

Social reform il' hetter ona more stahle if 
it follows largely meUwl] of "low absorption 

Evolu[iOTl;l.Ty roc
tllud. 

alltl :1ssimilatioll aud not 
sudden conversion ami rcvo
lutioll. ltcform mLlst not 

be an imposition hI l t mllst hring II.llont a chauge 
in outlook and melltaiit,y to he r~lt i and bene
ficial. In some c:::rhemc enl-es alonc comp\d
sory method must he lI(ilipted so as to decrell !;*" 
large social {'viI which is the result of aD old 
custom. 

}Jrahmos in l3engal adopted the revolution
Rry method. Arya Samajists in northern 
India (the Punjab) followed the revivslist. 
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method by adopting the Vedas ' and ,Man"smriti 
as their ideal religious and social schemes ~ 
life. SI\DBte.nists follow the ma1:im .. wha'Alv6l' 
is, is best," aod not necessarily " whatever is oJ~ 
is has'." The Hindu Sahhaists bavs adopted 
the mcthorls of reconstruction and adaptation 
to new co"dition~ of life, numely. tbe metbod 
of San~llthan Rnd Suddbi . in which Sangathan 
recon structs and organises the body and Shuddbi 
convert.s :nul cbauges the mentality of the 
society. They ar(J reformatory' and not revo
lutionary. Ml\h/trRshtra and other pltrts are 
now followilll; this line of reform. They do 
110t believe in a breRH with the Jlltst but do 
not stop in the past. They want to do away 
with corrnpti on , and respect t.he best spirit and 
trad ition of t Ile olrl. Convert s to IslaID and 
Chrh.tinoity are bli nd imitators of new customs 
and reforms ill wbich th ey merge themselves. 
They will cJlIUlge along with their fold; 
]luddhists, J ai nll.8, J.ingll.yab. and Sikbs 
ci'f"ated schi sm in the }last. They were able to 
convert some or m1\ny hut could not rocon· 
~truct, t he whole society. Ideal t eachers created 
now I! roul's of follower .. , but society retained 
its old ideas and sometimes hecame moro rigid 
due to these e.chisms, and oppositions. 

Personalit ies, institutions and forces wbich 
forced tbe problem of social rawrm on the 

Indian Social Re- public in tbe 19th century 
rorm in , 9th aDd may ': be enumera.ted 88 
20th centuries. follows :- . 
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W "'[RIOD FROM 1800-,830 . 

.Raja .Ram Mohan Roy' is the greatest. 
personality of this period. Then come the 
Christian missionaries, and Christianity. 
Lastly Come the British I!Ystem of governm6nt~ 
its officers and scholars. They promoted new 
education in schools and colleges, revived and 
criticised old hooks and ideas, compared the 
Dew with tbe old. and passed laws against Sati, 
Tbagi and female infanticide. Vernacular 
journalism appeared as a new force at this 
stage. 

(7) PERIOD FROM 1830-1875. 

Debendr!l.nath 'l'agorC'. Kf'shaba Cbandrtl
Sen and Drabmo Samaj continued their activities. 
Daya.nanda Sarsswati started his campaign Bnd 
preaching. Missionaries continned ihei:!' C'JD

versions and criticisms. Government adopted 
western education instead of orient.al education 
8S its aim uuder the influence of J.{acaulay and 
miasionftrie!!. All of thew belped in fouDdin~ 
sebools, collegos and universities and advocated 
female education. Laws were passed rega.rding 
the validity of remarriage of widows. Social 
unrest increased and severa attacks of a Jarge 
Clas8 of socilll reformers were made aga.inst 
Hindu society a.nd religion. Foreign scholars 
continued their re!:iearches and publications of 
old Indian relig:ious, philosophical, and literary 
works. All this awakened the Hindu social 
consoience. 
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(3) PERIOD FROM I31S~r~90. 
Arya Samajis~ Brabmo Samajists. Theo~(). 

phists._ continned their religious, social and 
educa.tiona,l work. Similarly the mi~8ion8.ries 
did their work. Convenions of vast maslles of 
depressed olasses took place. Counter-attacks 
a.gainst religious and social reformers took 
place. Men like Ra.nade accepted a revivalist 
and reformatory pusition. There was a stir in 
the leaders of the community ahout the future 
.of their reli~ion and society. Government 
pursued its new educational, economic, ann 
political policy and created A. new A.tmosppera in 
the country. Western civilisa.tion permeated 
tho minds of Indians through English Jitera.tllt~· 
and contAct, and thus crcat,ed new ambitions 
amongst the youth. The study of Aryan civiti
flation and culture 'Was eondueted by El1l'opean 
and Indian seholars. Their books and publica
tions also influenced the mind of the young and 
-old. 

(4) PERIOD FROM 189Q-1925. 
The educated classes and a180 mllllses were 

-stirred. All army of monks snd teachers went 
from town to town and deli vered lectures 
strengthenin~ the ancient culture and faith in 
Hinduism. This led to the revival movement 
of Hinduism, The social confet'ences of Ranade, 
the Bharat&. Dharma Mah::un,andal and the 
speeches and writings of great personalities like. 
·Swami Vivtlksnsnda, Sister Nived.iia, RaDade. 
Bhandarkar, Annie Besant and 8. number of 
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otb6l'S in all 'pa.rts and provinces of India. showed 
this tendency. 

Books like Satyartha'" Praks9b, Viveka·, 
Jlallda.'g writings and speeches, Thoosopbical 
literature, Ranade's epecches aod writings, 
'filak's Gitarahfl.!lya, Swami llAma Tirtha's work 
and otbers hore a testimony of this ' spirit. The 
non-Brahmin movemen t in the South also 
showed tbe stirring up of other castes und 
communities. 

Government and missioDllty policy COl1ti
Ilucd. Thu e.g-e of COl)8ent Bill cootroversy and 
its pl\!lsi llg' into au Act showed the new 
~overning forcos. The Reform Act recognised 

.the illdividual u!! the basis of society und as a 
llolitical unit. 

(s) PERIOD FROM 19~5 ONWARDS. 

Hindu cOllnter-roformation now comes. 
Shuddhi slid Sangathan arc adoptcd as weapons 
r)f social and relig-io118 roforms. Hindu socioty 
i~ trying- to con$oliclatc It.f!:dnst Moslem attack 
and conversions. Socia] evils which baVfOf dele
riorated it 'are strongly resenterl. Tht! orthoe.ox 
hold on the publie is loosened. Admission 
of the converted and othon. into the Hindu 
society beg-ins. Sankar!\Cbaryas and Sastris take 
R. part in the social reform movement aDd 
justify it from texts and from the needs of 
time6. 'l'he ?Caple he~in to believe in the 
danger to Hindu Dharma, civilisation a.nd the 
majority in India. The Reform Act makes 
communities ambitious a.nd agg.re8sive. Now 
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'there is a fight fol' politi.cal rigbbt sn'd communal 
btrength and freedom. Social reform along with 
political reform is I1'Ow in evitable. The spirit 
of daiDocracy is changi ng the mentality of aU. 

There have tleell two controversies amvngst 
!loeia} leaders in India olle ahout state inter

" '"' fcrance in social reform Rnd 
..:>(a e lI,fer erence . 'h 'I f " I I"'" I in social reform. eo ler 0 SOCia or po I ICI\ 

reform first. A huge claSS 
of people hate the interference of governm ent 
heca"se it is ill the hnntls of foreigners. Such 
intelferencc, they consider, is H. lurking du.nger 
to society. religion, and t:ultu rc. State however 
has int,C)'fereo. in social matters tbrou~h direct 
leg islation, such as prohibition of Sati. legll.li~fI.- . 
tion of rcmarriag-t', raising" of the ag-c of consellt. 
Statc interference in social matters on it l'! mE,rit 
is not ncepssarily opposed fly them. Stat!! in 
modern times has a right to remOVe l"eeog-ni~{'d 
evils in social law8 at-:ai u ",t particular individuals. 
]<;qualisatiol1 of illdividlllds in status and freedom 
is one of its chieI fUJlctions. 

The qllt'stion of pri ',rity {,f sociRI or political 
l'cfOl"m is not now so aecute. flS both the reforms 

Priority of social 
or political reform. 

Itl"e recognised to Le simul· 
tane<lHsJy necessRry. Social 
evi ls deJay political advance 

for want of unity llmongst tbe people, and 
politicx l slavery deprives' tbe lUptive force for 
SOCifd reform. Society is like all org811i~m and 
its pro~ress 111\8 to be simultanoous on all side8. 
One limb or one side cannot develOp when otbera 
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remain undeveloped. Tberefore tbe controversy 
between social reformers, who 'Wefe loyalists 
and did not Wfl.ot political reform, and political 
reFormers who were Dationalists and w~nted 
social orner to changoBlowly and spontaneously is 
now not keen. New generation se~s the necessity 
'Of natiooal advance on both si.des. Hence there 
is none of the past hatred aud opposition hetwb611 
the political and 80cial reformers. There is Rlso 
now stress ll\id on .economic and rcli~i(\u6 reforms 
or advance in order to strengthen the nl\tioill~l 
&d,'anc". Man i8 not partinl Of D.ne-sided. His 
various aspe(:ts Me interdependent and mu!>t 
simnltlloeously advance 80 68 to be helpful t,) 
el\ch other. 

SOCIAL REFORM IN ITS NATIONAL ASPECT. 

Rapid mcanA of intercommuniclltion ami 
-the necessity of larg-e human groups for the 
purp(,ses of political safety have mRde isolation 
And inequlI.lity of small F(roup-castcs aud com
munities ,impossible. Eqnality of behaviour 
toward" all by every group is R nl\tional neees
sity. Toleration of ooe nnothcr's mode of life 
and the disappearance of the ideas of high and 
low, or privileged, c()mmou Bod depressed classes, 
or toucbables and untouchables are the needs 
of our new nationa,llife. Common I\spiratiollN. 
oommon aims and common methods in genera.l 
social behaviour will lead to the rise of a strong 
nation. India's fnture 80cial efforts must lie 
in trlln8cendin~ oaste, and communal, proVincial 
and local boundaries. Even acceptance of t.be 
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~me religion. or submission So the same political 
power does not minimise cultu ral, social and 
local differences or all.Lag:onisms. To-day India . 
(u; a united group is a political and material 
necessity. In order to realise it and permauent
I,. "tabiJiso it an nttempt ut a common social 
:uld political amhition and behaviour must be 
made. Some of the ruinor local but inherent 
differences may be allowed to remain ill a sys
tem of redOI'ftl con~titutiou . But tbe country. 
the state, the unit must he India; provinces 
anti cl)mmunitieil will 00 its divisioll!! for admi
nil;tration or functitlnal pli rpnses. This ideal 
aim Ie will (;ave ludia ns frOUl future chaos or 
ci.vil war" lI.utl will gh'c them peace, security 
and good I;'overnruent which nre the prime fllC'

tors in Olll" future lll'ogress in othtlc aspects of 
liftl. 

At present therc arc tcmitlllcies of reorga· 
uisation of tue administrativt) divisions of India 

from two stalld-points, onc the 
Communal and communal and the other lin. 

pr~"' i ncial problem. guistie. MU8ssimans want 
it from the commullal point of view 80 a.9 to 
maintain tb eir majorit.i e$l in the North-West 
Frontier province, the 11un jab. Sindh. and Bengal. 
Hindus wa.nt it from the liuguistic point of 
view 110 as to develop their respective culture 
and JsngulI.j::e which haVtl provincial shades and 
literature. Both movements sh')uld not weaken 
the united political strength of India by their ' 
Reparatc pro vinci,,} and communal tendenoies. 
Both must submit to national needs and . 
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-strength. Tbere {la.n be no objection to provin
cial autonomy in oertain watters of cultural 
development, but it is Dot to be at tbe COtit of 
.India btling a. strong political power ab le to 
m!l.intain her fundamental unity in international 
rivalries and encroachments, and provincial and 
communal jea]ou~ies. 

9. SOCIAL SERVICE. 

Society is like an organism. Amongst the 
individuals who compose it some I'Lre lDore 

lid va-need. mort) able, better 
Need of social equipped t han others who 

service. arc disabled, afflicted or 
helple~8. Society Can exh,t and prog-ress if all of 
its members are efficient, harmonious and in 
·good condition. A member of the society mUtit 
help another in nOtld and difficulties, otherwise 
he himself is affected adversely hy his had 
sUIToundings or associates, Mutual help aod 
sCI'vice is II. socia.l necessity as well 11.8 it is 1\ 

human morality if mankind is considered in the 
spirit of brotherhood, It becomes the duty of 
-everyone to remove di!\!l.bilities and consequent 
miseries of their brethren and to help them in 
obtaining opportunities of living a hea.ltby and 
full life. 'rhis social work must be considered 
not as an act of charity but of responsibility, 

What it does? 
of justice and social better
ment. It consists of 11.11 

·kinds of work done by people in a. selftess way 
with the specific intention and objoct of making 
-the society and the world better and happier. 
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Social servauts pay atteutiqll to the w6H.& .aud 
.also to the wicked, to the wa.ifs and vagabonds. 
whose presence is a. dra.g on ur danger to socielY. 
They try to lift thorn OLl~ of their cunditiou\i 
.and tempera.ments in a. spirit of brotherlinljss 
and service and tbus spread happioest! a nd good. 
ways of life amongst maukind. 

'fl1is work b.·1tj betHI done by indivic41als 
6illgle-ballded or through iust.itutions. In Old 

days llbiksus or m~~ 
Socia!" service ill: carried on the work of edl] 

the past. cation medica.J relier cbaritv 
nnd spiritual cnlighteume'nt in a ll parts' of th"e 
country. Emperor Asoka. helped in this work. 
Village communities uist) did the work of 
helping individuals in the village uy lDaiutain
iog hospital!:!, wells, shady trees, food-distrilmting 
Ctlutres, rest houses, a.mI pruyideu water, food, 
and medicine fur lJirds and ",uimals. Similarly 
rich Vsisyall aDd c,lste urganisations helped tho 
J)()or. the sick, tbe learned und the rcli.!;ioui:!. 
It was king-'s duty to give help to all these 
including orphslHl and widows and look ;\ftci' 
their mainteulI.llcc. 

In modern times these old mothods sti ll 
.continue and new methods and orgsllisatioll8 

haY!) cume into existence to 
Social service in organise social wurk a.nd 

modern times. service. Seva ·SadaDs look to 
the wants of helpless \Vomen, to their medical 
relief and education and professions. Seva 
Samitis look to the ooonomic,. social and 
religioutl uplift of the aborigines. sucb 8S Bhil ... 
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Qr do volunteer work in large crowds and OODa 

greg&tions on r"ligious festival days. Social 
Service Leagues look to questions of prohibition 
of drink or temperance. child nurture, maternity 
wa.n~. prostitlltion, sanitation. hygiene, and to 
the t1pread of good word, deed. snd thought. 

Special missions look aft.er depr~8sed £lIas· 
S611: crimioal tribes, orplul.Ut', helple~s women 

and homeless widows, dis-
Special missions. ea8"d and disabled persons and 

create industrial homos. There !ttO Red Cross 
and Crescent Societies who look after the 
wounded in war. The ambula\}ce corps take 
charge of and render first aid to those hUrt 
in busy towns or Wilts. University settlemont/. 
work amongst tho slums of the industrial . cities 
a nn help in t heir sll.nitll.ry housing. sa.nitation, 
~dllc[\tion> mediclI.I relief. driuk, prostitution ami 
general mQrality. Christinn missions and tbe 
Salvation Army have done this work for a long 
time under various circumstances and in dif
ferent plifts aud peoples of the country though 
with lUi object of converting those whom they 
help. Governmenh have often helped these 
bodies directly with money n.nd infl uences; Arys 
Sa.ml\jists and HrH.hmos, Ramu.kri8bnu. :!+sram~ 
and Hindu Sabhas are a lso doing tb~ work 
without government help but as God's work. 
Without a mlig-ions basis lind fervour social 
work amongst the lowest and the filthiest is not 
p08sible, nor it is continuous, progressive or 
pij~ntmt. 
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Growth of a. social consoience requires 
higber r~ligious and moral ideas. Humani-

Growth of a social brian sentiment of love. 
conscience and the friendship. and brotherhood 
science of social ana service are tho rnanifes
service_ tatious of a universal or 
Vendantic type of religion. Buddhist and 
Christian missional'ies have shown it in too past, 
and new moral hum&oitariall ideal is doing it 
in the present. Tho social worker is now 
properly trained· in the work he has to under
take. He must know the problems he has to 
deal with a.nd the various methods of appro. 
to them. Thpre are now institutions to educaa,. 
a 80Ciai wGl'ker. They have made social surveyl:J 
of villages and to'ifns and know the vnrious 
methods of proper social service in various 
matters affcctin~ the persolls who are to be 
served or the conditions \vbich tU'fl to he met 
with. There is growing up a scionce of social 
service. But the essent ial thing is social 01" 

humanitarian spirit or conscience. 
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AESTHETIC LIFE. 

Art is the application of sk ill or dexterity 
by man in producing what is usefu l or beautiful. 
~ F' ar s ~t a.ls~ mea.?8 ~he occupation 

me t . In which skill IS so employed. 
Arts arc divided into various classes by the 
ancients a.s well &s by the moder mo. The useful, 
JnAr.h"uical or intlulitri al arts aro th08tl in \vhicb 
'fie banos ,lind body Kl'tJ more concerned tha.n 
the m ind, ILS i n mak ing cloth (~s and utensils. 
TheP;tl are called tudes. '1'he Iib.md arts which 
deveI.)p intellect include tbe sch:nces. philo
sophy, history, etc. The line arts with which we 
aro ucre concerned are those which nave l)rimarily 
to do with imagination I\lld tuste and aro applied 
to the production of what. is :esthetic or 
beautiful . They incl ude potl try. music, paillt
ing. en1,; ravill g, Ilcu lptUl'6 and 11rchitecturc . 
..Esthetics d~~l s wi th this sciencc of the 
beautiful or tllS~ in ll~ t\J rG aod Rl't, especiall y 
with the el:prclision a.nd cmlwuimcnt of beauty 
by art, 

Art is called Kala by llU1iH.1l8. 'l'hey gene.. 
rally used 1-be ~xprcssion of 0-1 Kalas to dtmote 

Various Kalas. 
its extent. These Kalllol> 
were distin gu ished roughly 

a8 hand-kalas. head-kalliS, and heart-kalas. 
They included useful. in tellectual and beautiful 
KalllJl. Varying listB of Kalas are giveo. in 
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Sukra's Nitisara, in Kama-sastra. Silpa Sastre.B 
and other books. These lists are Dot fixed nor 
exhaustive. Every art 'or profession or 
occupation is a Kalu. Sukrucharya classifies 
seveu Kalas as Gandhatva.veda-kal8.s, ten as 
Ayurvoda.-kalas, four AS DhanUl'voda-kaJas. 
VatsyayanB classifies them as Kam~-ka.lag. 
Joana-kalas, Karma-kalas. Kama.kalas deal with 
those giving pleasure. satisfyiug taste and cxprcs
sin,:: the b~autifu l. Kal'm!L-k",h~8 deal wit.h what 
is useful or mechanical and is Silps.. .Tnana
k ala.s deal with those awakenin~ and developing' 
mind and intellect. Lalita-kalas U'tf seVOD. 

nam()ly, poetry. music, painting. sculpture;l 
architecture, dancin~ and dramAtic arts. 'Ve 
are however here concerned with some of them, 
utlDlely, architccture. scu lpturIJ. paintin~ and 
mil sic, from the In(lilln point of viewa.nd we 
want to deal witli their function and dist.inctive 
note. 

Man has pursued theso arts from ancient 
times ill order to express hi s inner feelings, 

The nature and 
form of An. 

emotions, sentiments. and 
tastes in their bighe"-t. 
noblest, and most heautiful 

forms with the help of his senses and organs 
Oil Bud \"itu suitablu materials with the aid of 
implements in order to e:rperienco ple8flUrf' 
bim8eif and to share it ,vith others, or to create 
th ose feelings in others. These beautiful 
expressions arc either in the Dature of move
ment, voice. or form which plee.se the eye, the 
ear. or the heart an~ create response and joy 
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in others. The artists follow certain limits 
in expressing them. But they are not rigid. 
Freedom is always necessary in using or adopt
ing them while creating tbe works of art. 

Art has 'originated in various traits or 
needs of man. His sportive instinct. his 

Its origin. 
desiro for attraction, his 
joy in imitation. his will to 

be remembered, and his nature of sharing his 
ex.treme feelin gs of joy, son'ow or devotion 
with others by various bodily, mental or vocal 
expressioDs, or through other, objective sbapel:\ 
fDd form!!, have a ll contributed to the ri:;c. 
'Continuity !lnd development of a1't. 

India has developed its own art-conventiOIlS 
and associations. tastes 1l.nd technique. Thl:) 
artist generally delineates and expresses his 
work in these terms, symbols or limits, but in 
1;he height!) of his creative impulse he may 
neglect them and express himself fully in a 
new way and in a ncw mould. 

Notwithstanding the endless dil'ersity of 
races, creeds, customs aud languages, India as 

The note of Indian 
Art. 

a. whole has a character of 
ber own which is rellected in 
bel' art. The real India.n art 

is essentially Hindu. Tbe Hindu gen ius 
proouced. its own peculiar and essentially 
ongi.al art. It is a product largely of religious 
emotion. Her best art is a lofty and adequate 
expression of the reli gious emotions of the 
people and their deepest thoughts on tbe 
subJect of the Divine. E. B. Havel! says it 
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possesses "A depth and spirituality which 
never entered the 80ul of Greece" in itR sublime 
imagination and loftiest ide ... lism . 

IodifLl) art Ar6w spontaneously out of its. 
()wn environment and temperament. Its forms. 

Its spontaneous cbarR.ct.cr and expressions 
growth and charac- evolved out of its social 
ter. . need". roligious and philos()
pbical ideals and ~eo;.:-r8phi~.ll.1 influtmces. It 
r llpresented peoplo's ideas or ex perience Blld 
served their purposes of life, and not imllvidul\l 
types or traits. l,t is produced by art.ists who 
follow certain past traditions and technique. 
A. C. Swami say~ that chang-os in form or in 
quality wbich d istinguish the art of one age 
from th"t of !\nothcr reOect the necessities of 
current thcoioA'Y and the changes in raeial psy~ 
ehology, vitality and taste. There is nO purpose 
or calculation in thc change nn tho part of the 
artist. The hest artists give thn mind or the 
beart of t be age, that i s, the aspirations, ideals, 
I\nd forms in which tlwy Jive, and t heir highest 
art is charged with spiritullI intensity and 8p iri~ 
tURI message and someti mes with intellectual 
and emot ional . rcvelation ~ " 'rhe messa~e is one 
of seek ing t he highest joy and peace, "friendship 
and compassion in the universe. :Mere imitation 
or representation of nature is not the Ilim of 
Indian art . It wa.nts to reveal what lies behind 
nature and its forms. Therefore there is no 
r ealism or tbe imitation of an object. It wants 
to depict true reality of tbe univerBe and not the 
cbanging world anu its temporll.ry and accidental 
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formh. The a.bsolute or tbe real behind a.1l 
il:; God. and the function of art is to inter
pret Him to all. Tbis ormld be done by deep 
concentrated th ought H,ud intuition or imagina
tion horn of it. Ther~fore if art is imitation 
it is imitation of Divinity which ill not visiblo 
but which can be grasped by intuition and deep 
contemplation. HintIns rei;lll'd all human life 
a8 rcligio~s and theft,fore ' in representing life 
it is dr.ne for the sa.kc of representing the 
Divine which inspires and f\.c:tnatllfl it. This 
ilS done by subortlill!1.ting the representation of 
the usnal concepti OIl S of human beauty and 
form to the ideal of represelltill~ Dilly the IIlti
ma te rea.lities amI abstractions of human life. 
The Itccunlte representntion oC physic:II bcauty 
or forms is a hindran ce to the complete expres
sion an d grasp of the artist's divine revelati.ons. 
It is rejected as an unnecessary detail. 

A general conccption of art is the imitation 
of beautiful thin;.:s, real or ideal. But the 

Indian Rnsas. Indian aim is the controlled 
expression of human Rasat' or 

emotions, where form, colour amI sound arc a 
mere means to a higher realisation . These 
RflSUS are SringHIt (erotic), Vira. (heroic), Karulla 
(pathetic), Adbhutn (marvellous), Hnsya 
(Ulit-t.h ful), Bhayanaka (fearful,) Bihhatsa 
(vulgar), Santa. (peaceful) lind Raudra (terri Me). 

The conception of beauty is Illways coloured 
by love. In India however this love is the 
love of the absolute and universal when the 
religions art is at its best. Human love. if 
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expressed, genera.lly indicates the conception 
of Divine within. 

The represen tation of various objects, such 
lUi bird.!>, flowers and beasts, is done more or less 

Use of Objects as 
symbols. 

us pictures from memory 
and imaginlltioD 8.nl11lOt from 
na.tuTe, and serves as symbols 

or decorations to streng then the effect of the 
main aim of tho work of th e art llY giving its 
mythol og ical , c~oterical or historical associations. 
Theso pieces of Ill't rppresent morc the thought 
and the hi story of the people nnd their concep
lions of tbe lli gllcst or best life in a particular age. 
The artist expresses . as it were. the race-mind 
And is OllC who knows the life of the pf1uple. 

The mythological, esoterical or trarlitional 
sy mbols, form'!:, postures and R.ttitudcs represcnt 
largely conventionAl race conceptions. Hen.ot. 
thcy flrc easily understoo(l hy tho peoplo wbJ 
know them being surrounded by th em in their 
daily life. 

The ·Western art is ~reatly realistic R.od 
much developed in its technique. It wants to 

represent object ive perfec
tion. the physical heauties, 

the human tastes, the natural ol>jeets, and not so 
much the divine in humR.D form or in other 
objects. Its ideal is the idea l of human form, 
human activity, strength, and love as admired 
in this world, and not the ideal of spiritual 
devotion, repose, and harmony with its smooth. 
slender and refinod or ascetic forms and bodies. 

W estern Arl. 
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There is no mystery or myst.icism in Western art. 
It is satisfittd with its objective attitude Bnd 
the proper or ideal represf>ntation of its worldly 
objects and passions. Consequently it has 
succeeded in ,developing mechanical perfection 
of decorative details. 'l'he far-off quest of the 
soul. its divine love, its spiritual struggle, iUl 
relation to Go,) anrl the Universe which are 
transcendental in character are hardly studied, 
realised or exprcs~ed. 'I'he spiritutll man, how 
he walks. sits. speaks, behaves, looks, is not 
revf)ll]eu in their works. Its fitanc1ards of taste 
are more intellectual and more human than 
metapllysical and spil'itu a l. The 'Vestern I1rt 
pleases by its worldly fnmiiaritics, the Indian 
art appeals when onc realises the manifested 
Divin" bohiud. Indiau art like Indian 
civilisation is a true expression of its racial 
ideals ""ud culture, and is animated in its variuus 
pxprcssions by the sarno common spiritun\ spirit 
which S!lbordinated th" claims o[ body and thi.s 
world to the aims of the soul aml the next 
world. It is /l. surrendor of human soul a nd its 
worldly amhitions to the Divine soul and its 
manifcstatiollS. Christian mooicval art repre
sents similar ideals. It emphasises more the 
bringing of' the Kingdom of Hea.ven on the 
Earth.' Hence the sta.tue of every saint. the 
church of every sect, and the picture of every 
Madonna. hreathes the influence and mess8.ge 
of the Divine in m Ao n or throllgh man and his 
surroundings. Similarly the Indian /;irt deli
neates Indian dreams and thoughts of God, "nd 
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not the usual realities of an imitative or )\'orldly 
&rt. This synthetic note in the India., art 
harmonising the individual with the Uftivers;~l 
is the characteristic of its highest art. Iud". 
however, bas Dot n(lglcctcd t he lower or worldly 
human or secular n.rl. Her own people spon~ 
taneou8ly, or uDdt'r the influence of f.oreigners 
like Greeks, Persians, and Europea.ns, have 
-created works of art. whioh represent entirely 
human conceptions of taste and beauty, in their 
historical, political, social, or individual 8ulJjccts 
without any touch of reli gious emotion in it. 
But in tbese t hey have not specialised &lId (.we 
something to foreign techuique and taste. The 
pictures and st:.tues of historical personalititl!:l 
and places, war!\ and market-places. lover" 
and their meetin g-s, alld Vfl.rious other in
cidents iD it roya l careel' or in Ii Jmrer's intriF!'lws 
are l'ealistic representations of worldly life. But 
these are not India's specialities or distinctions:! 
Only a statue or ~ fresco of Il calm f\l1d com
palOsioDl\te Buddha, a temple of Vi snll or SiVa 
worship or a mosque of pl'ayer characterises 
a 11\r,;e part of Indian life and its a im. The 
religious tone and ideals hehind them are charac
teristically Indian with their large syntbetic 
vision rising above the conflicts of evanescent 
daily life and leading to Mukti or Nirvana, coo
tentment or bliss in a union with the Divine, 
and as an eternal 8alv1\tion from worldly 
miseries, sorrows, attachments which is the goaJ 
and ~o8pel of Indian life, where man becomes 
the Whole, God. 
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This highest ideal is fully expressed in our 
worh of paintilJ ~, sculpture and architecture 
and in our be~t musi.c where Divine love, and 
sflul's hankerillg for Divine lovo and association 
Hrc fully oep'ieted or sung. 

I. PAINTING. 
(Rr'JIIlf;QJT) 

The art of paintin~ is a hUffiltU art nnd 
represents form~. feelings nnd beauties in nat.ure 
and 111 man more casily and ddinitoly than that 
of "cu!pturc and architecture. It appeals 
through the eye. It Can be enjoyed by all at the 
snme time withont its lusi ng its heauty. It. 
can 1:0 devoloped by devotin:! study, thought, 
Bud effort to it to ~trcn!.:thcn the artistic instinct, 
taste or genius which o;w naturally possesses. 

This flrt is stated to possess six limbs 
-(Sadrmgns), uamcly, (1) nupabhcda (distinction 

Its six limbs. 
of forms), (2) PraIDanam 
(prollOl'tion). (3) Bhaya 

(feeling), (4) Lavanyayojnna (infusion of beauty 
or grace), (."I) Sadrishya (similarity in appearnDce) 
and (t5) Vnl'llikabhan~a (me of colonr nud 
hrush). :Modern painters state the following 
characteristics :-

lJ) Externailines, (2) light and shade, (:1) 
size. (4) a.rrang-ement of colours. (5) pl'opor· 
tion, (6) proper appearance, (7) one feeling. (8) 
flppropriatcncss of emotion and colours. 
Famous artists create their own methods and 
mnteria.ls. They work through inspiration and 
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arc free in using tbeir skill. 'l'heir works are 
full of message and reality. 

Paintings m ay he classified as those relating 
to spiritual, Panranika or histori ca l, social, 
poHticaJ, imaginary. comic, individual, natura l. 
aud emotional subject s. 

The art of painting was well-known and 
developed in pre-Buddhist ti.mes o.s is c\" idcIIt 

Pre· Buddhistic 
Ari. 

from 1 ndiftn literature. It 
was lfl rgely sccu~.'\1· and usual
ly in frescoes on the wa]Js and 

floors of kings' palaces. In Bmldbist times reli
gious inftu611co cbanged the llature of art, and 
the artist began to llaint only religious incidents 
in the life of llutldha and his followers, and in t.he 
life of :;:ods of othl!r sects. Tho rules Ilbont 
paintill:; D.S a whole an d ahout the sizt" shape, 
and colour of evel'Y god , individual or object 
represented wer!) fixed and followed by a ll. 
There were also detailed rules 8S to how and 
wha.t should be painted. Certain prollihitory 
rules were also observed. 

The TIuddhist scbool of paintin~ and the 
relics of their work (50 A.D.-700 A.D.) ilrc tho 

Buddhis t ic Art 
most important of ou r posses
sions to-dRY. Its religious 

fervour gave an impetus to an art which ~pread 
in Ceylon, China. Java. Siam and oth er parts of 
Asia a long with the message of BuddhisJ~l. Thh; 
art represents tb e incidents of Buddha's hCe and 
the message of Buddhisin whose spread was 
belped by it. Its examples may be studied in 
the frescoes of Bagh and Ajanta caves. There 
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were many picture halls. in the Buddhist Vihara.s. 
Art of painting was spread throughout India in 
ancient times on tbe walls of the temples, caves, 
and palaces. This art decayed After the decay of 
Buddhism and we do not see its rise till the times 
of the :M:oghuls. 

Akhar gave impetus in this art, and thus 
arose the lIog-hul school of pai nting. It is 
initiated and influenced by Persian painters. 

M:,ghul Art. their technique and models. 
Its objocts were at fir!lt 

'COnfined to palace personalities and then 
to other persons. Jchfmgir largely eucoUl'aged 
its spread. Auran g-zch gave a hi ow to it. This 
Mog llUl !>chool contai nell both l\1us!'alman 
alld Hindu painters. India n artists cl id lIot 
sllccu mh to Persi'l.U influences but built their 
-ow n style d iffcr~:1t in its temper, outlook 
a.ud tech nique. 1' heir portra.it and book pa. int
ing is famods. COlll'ts , hunts, ~ames, and 
I),~ge: lllts were pa inted by them. 

JtUj PIlt school of pltintin~ represents the 
old Hind u tra,ditioll. It was ellcour!\~ed by 

Rajput Art. ltfl.jput pri.nces at J eypore. 
J odhpur, Udeypur and also at 

Kangra aud in other states in t.lIO Punjl\b. The 
latter is known as the Pahsdi school. The Rajput 
school represents both religious and realistic or 
socular a.spects of painting. The Moghul school 
is only secular. The R ajputs painted various 
scaues, gods and persons op pala.ce walls a nd 
also on paper. The Moghul and Rajput schools 
have influenced ea.ch other, but tbey are two 
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distinct streams of entire)y different temper and 
inspIration. Mashnl p'iinting was principally 
secular in its inspiratioD, intent upon the' 
prescnt moment, and profoundly interested in· 
individuality. It is 1I0t idealisation of life but 
a refin ed and accomplished r epresentation of 
a very magnificent phase of life. 

These Buddhist, RRjput and Uoghul schools 
arc the three schools of painting of the past. 

Modern Art. 
After the coming of the 
British ncw seh-ools have 

arisen which are partly or fully imitative in 
their object!', models, tast-es and technique of 
the W est . New indigenous schools of painting 
arc also ri sing which waut to keep to old tradi~ 
tioos in ideals but are influenced' to a certain 
extent. by new I!. rt canODS And conventions. 1\ II 
t bc!>e various schools will fully enrich our art 
conceptions if properly developed, and we will 
have vadou!! aspects of tho art of painting as 
developed here and elscwhero. 

This art is also seen developed in the ueco
rations of books and wo find numerous picturu 
delineatiot?; some religious or mythological 
incident embodied in Bhagavad Gib •• Bhaga
vata and other sacred treatises, as well as in 
Muhammadan books. Painting- can help to-day 
in giving a m~sage of patriotism, Tlationality 
and civic life t~ the peop'l~ hy deali~g in its 

. works · on walls .. and public halls WIth the· 
notions and nec~sitie8 ·o f common life and. 
common aspiratio"fts. It sbould delineate the 
higbest ideals of ·national history and l!Iervice. 
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Tbe young should imbibe their spirit and mould 
their future life accordingly. 

Ancient universiticli had schools of religiuus 
paintings s nd sculptuftl which carried the same 
message to the youn g through theil' work. 

2. SC,ULPTURE. 

( """ "'" ) 
Sculpture is tho art of carving, cutting, or 

bewing wood. stone ur metal timl other hard or 
pill.stic materials into statue!! or figures of men, 
beasts, and other t hillf,:s. It dOc:t> not seem to 
bo w(JU developed in tllC very early period of 
Indillu history. It lVaS associated \vith or formed 

" a subordinate ll11rt in 
Early sculptu re . architectural works. It 

clovdoJled ill connection with 8.ncestor~wor8bip 
and hero-worship. 'Vo find some !'Itone image!! 
of kings belongiDg t o t he 7th century B. C. 
hut they arc not in Ituy way powerful in 
eOIl(,.'eption. Theyarl.l life-size hU Dlan figures 
and show physica l encrf:Y more than anything' 
else. There is no philosophy or religious devn
tiOD behind theik' art. It is a. crude and 
u r:.refiucd representation. Dut there is DO 

forei~n model or iufluence working on it. 
The great age of sculpture came when 

Upanishads had developed a philosophy of tho 
Thc great age of higbe~t gnail" ' or spiritual 

sculpture developes freedom "h~) was to be 
0 11 U P it. n i s it. d i e attained by personal devotion 
background. and conblrnplation or 6X-
perience of spirit ual truth. Il'bis prepared the 
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religious background in which the iudi vidual 
soul struggled to contemplate and to unite with 
the U ni vcr~al soul. 

This religious attitude was variously ex
pressed uy U panisa.~hc bclwlar8 aud Buddhist 
and Jllina devotees • . 

To them Moksha, Nirvana or Kaivalya 
became tbo bo-nlI .and end-all of human exist

Ollce. Their ideal man or 
The ideal spiritual Sll perma n was a. Parivl'ajakl1., 

mall. 01' a Buiksu or 1\ Yati. How 
this superman lived, SIlt, !Spoke. walked aHd 
cOlltcmpiltted Cam(l to be the thing to be 
known and remembered. There \VIIS no cult of 
Gods and their worship. In the early period 
thore waS 110 thought of expJ'essin~ these spiri
tual poses and truths in art. But at a later 
period wlicll lludclhists came in Cllutact with 
the world outside h.dia, especially the Persian 
awl Hellenic, they were inspired to record their 
spiritu al ideas in images and pictures. They 
especially carved Or painted the incidellts ill 
Buddha's li fe in stones 1l.1ll1 on wall~. 1t was 
thi s spiritual devotion ",nd ill spiratiul\ which 
.developed their art. 

A new school of art, known as the Gandhara 
school, later on arose, which tried to combine 
, . the old Ind ian traditions, 

Galldhara School. reli"ious thoughts and o • 
furei,!;n Grcck influences in technique. But it 
maintained its own dominant reiigious concep~ 
tions and did 1Iot imi~te foreign SptlCiOlenS of 
pr.t. Its etfOl·t was to create something finer 
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and more rea.l tha.n mere physical beauty Or 

na.tural forms. It SUI;1:!.6Sted the higher aspect 
of spiritual beauty which could he realised by 
subordinating or suppressing worldly desires 
and attachments. 'l'he mall who controls. 
himself and his worldly passions in pursuit or 
contemplation of the bighest is the spiritual ideal 
of India. Such men fully developed spiritually 
are the subject of statues or carvings. The 
form of their body under such a severe spiri~ 
tual discipline is the only proper fql'm to be 
represonted in 31"t. It is not like the usual 
physical form of an ordinary man. Buddha 
tl.fter enlightenment IV.'tS the ideal spiritual man 
with R. body developed accordingly. He Was 
described as' broad-shouldered, deep-chested. 
1-;oldcn-coloured, smooth-skioed, and supple and 
lithe like a lion. 

nut this highest Indian ideal was never 
I'ealised in the Gandharan art. The lofty 
calmncss and contemplation, simplicity and 
compassion of Buddhtt. arc not ther~. Indian 
art wanted to bring something of the beauty 
of the other world and its tones into thi.s world. 

Though the Gandharan art is greatly in_ 
tlucnced by Greek taste and technique, it later 
011 became fl1l1y Indian in tone aDd charact~r. 
and dropped its foreif,\n influences. 

Buddha, Siva a.nd Visnu or KriSll8 are 
the' religious deities which became the centres 
of sculptura.l inspiration. Incidents in their 
lives and their MSOc1ates were beautifully carved 
in stone and other materiR.ls. Their images 
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wefe largely 1I8ed in temples, Minor deities 
tLlso came to be t;culptllred for devotional pur~ 
poses. 

'rhe Southern school of sculpture is purely 
indigenous. Agsstya , Kasyapa. l\hya. and 

other masters laid dowll the 
Southern school. canons and cunventioDs of 

the creation of images and other forms of 
sculpture. 1.' hey preservod the religious tone 
of sculpture and !-\l1.ve theil' images and statues 
a spiritual character. In Indian art there is 
God in man while in the Greek art thtJre is man 
in God. 

J ARCHITECTURE. 
(WTEiJ ~r) 

Architecture is the art of building Ju)U scs, 
temples, churches, and other structures. 'rho 

Architecture. "I\l"iOIl8 methods in wbioh 
they are huilt are knowu as 

styles of architecture, These styles show the 
ideas of beauty, taste Bnd technique of the 
various pooples who haVe created lastin :; works 
of this art in order tu satisfy their coll oopt ious 
of a good buuse, or t.he temple of Gud. 

"Strength, convenience, !\lld beauty ll.n~ t he 
nccessa)'Y elements in a piece of good architec
tural work. Stron~th depends on the material 
used and the adva nced knowledge of construc
tion; convenience ou the needs of life or purpose 
for which it is to be used; ~nd beauty on the 
conceptions and ideals of wha.t is beautiful
The fine art of architecture mainly concer.n4 
it8elf with these Bspects of beauty developed in:. 

18 
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a structure. Buildings are famous for thoir 
massiveness, proportioo, skiil in sculptural 
doooratious and in engraving, simplicity or 
grandeur. 

The art of 
man left living 

building is very old. When 
in caves aud huts, and took til 

houses during his agricul
tural stage of life, the neces

sity of strong and pormanent buildings arose. 

Its need. 

The material and climate of the country and 
the skill of buildinl-:' gavo pal'tieullH' forms to 
oEloUly buildi1.gs in dilfercut countries. Then as 
the needs, knowledge, ami Vl;l.rious aspects of 
,his life developed, dilfel'cnt !Styles came into 
~xi~tence. 'rhey influenced one another during 
their mutual contaCt. 'rhus the art of architee~ 
turo developed ill vari ous countries and passell 
through Various stage!'! and styles. 

Then~ are large rdlics in India of gl"ell.t 
architectural works helonging" to vnrious periods. 
There are I<.lso a numher of old Ruthoritativft 
treatises cOllccrning the rules aud methods of 
buildill g known as Silpasastras allu Vastusf1stras. 
T·herc arc also now living persons and ca.sttls 
who dn the building work Rccording to pa.st 
traditions. 

The main human influences which went to 
buiJd up natiollai styles of architecture in India 

are the kingly ideas of 
hs various 5ty!eS. 

buildin~ llaiaces and other 
royal structures, the rcHgious up-cds of building 
bbuses of gods, and tbe social needs of tanks. 
;ells, and - other buildings. 'Vood, clay aud 
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'6tone have been used in India for theso purposes. 
In )lauryan period there was Ii larg-e influonce 
of I'cl'sian models and styles. Needs of Buddhist 
stupas, viharas and chaitya.s, eaves, pillars 
find universities gave a greut impetus to the 
structure of these nelV styles in Iudi~ a.nd the 
use of stone material. 'l'he next period of tho 
development of this I\rt WIIS the Gupt.'l. period 
{320-;;UO) when various styI('s aml oruawcnta· 
tions in templ es. C1;L'-CS Ilnu othel' r<tructurcs 
.developed. 

The other impurtallt style of u.rchitectUJlol 
is the Dravidian, Ja.r ;;cly relating to the cOllstrull· 
tion of temples. Its examples al'e founl\ all 
uver the SOllth, e"q., 'fH.lljorc. Madura, Tdcl.w-
1l Opoly, Halebid. The Kailasil templtl of EllaI'll 
e lves in :Ufl.harastm is IIl1iqutl in the gra ndeur 
of its conceptioll. execution, and art. Notthel'u 
Indian and J ain a. architecture~ have their (1\\'11 

peculiarities. VarioLls temples and old sel'UC
tures in dilIerent pal·ts IU'C a standin~ testimollY 
to tbeir grelltness all!l grandeu r. 

Mussaimall s hrought their own cODccptiom! 
of architecture and iuflucnccd the indigenous 
art. 'fhfl Indo-Saraccilic architecture is the 
result. It has variou s styles, Patban, Provincial. 
alld Mug-hul. Structure.'! like K.lItub-Millar and 
various palaces, mosques o,ml tombs are the 
relics of these piootls of a.rt. There lias beau II. 

great substratum of Hindu ideas in these stylc~ 
in Malwa., Gujarat, U. P., Maharastra and other 
parts. 'fhcy arc very hefl.utiful creations of th~ 
architectural genius of India. There arc m~nf. 
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masterpieccs left of these various styles. The 
Moghul architecture has left a jewel of art in 
TajmBbal. No rl{)ubt there Ilre other structures. 
sucb as those at Sikandara, l'atehpur Sikri. Agra~ 
])elhi. which are the greatest treasures of India. 
where both Hindus and MussalmaD8 bave joined 
to create a great national IlTchitecture whose 
value and place life very hi!:\h in the artistic 
world. 

'fhere arc however a number of independent 
foreign styles of art spread everywhere in India 
d~ng M ussalmu.n time. 'ro-day the art of 
ai!hitccture is ulso being influenced by Western 
models and teclmiqut~. India thus presents 
now either f\ mould or mixture born out of 
these vllriulis infiucnces. 

The hl\st period and examples of Indian 
architecture are inspired by reli giou!> ideals bt.th 
Hindu and Mussidmau. Tho relics lJf these 
Dumt!roUS examples of art in temples, mosque!!, 
tOlH])S, "nd g hats indicate this fundamental fact 
of the mind I\nd spirit behind all our art, pictu· 
ria.l. plastic, or IlreiJitceturaJ. namely, tu bring 01' 
tu represent tho spiritual in the world. 

4. MUSIC. 
<-) 

The art of music in India is as old as the 
Vedtl.s. Its form and spirit l:lTe the typical 

Its religious 
. charac[er. 

crt!ations of the Rind u genius. 
where the MU8saimaTl lind 
the foreigner have completely 

mergoo tbemsclvfls and ha.ve become Indian in 
everywa.y. The greater part oC Indian musio is 
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.religious Or devotional. Hymns of the Sarna 
Veda, songs of sainb, and prayers of priests, en. 
CQuragcd the development oC tbe various Ragas 
of music to be !lung a.t different times and to 
m t:!ct ot' to evoke val'io\l$ stlntiroents of the 
sing-or and the hearer, the devottJo nnd thtl 
divinity. 'fhe love, the fea.r, the joy. the 
sorrow, Bnd various tlm(Jt.ions which rise in 
hUUlan soul burst Ollt. in Ilxprc~sions wnich cllpti. 
'YaW the hearer and produce in h im similar 
feelings and join human heartA. Similarly the 
de votee communes in SOIl:;t!l with his Deva. and 
gets himself in tUlle with him in his ecstt.tic 
mood. 

:Music is not on ly Il. sBI C-cnjoyment helping 
to pass time or trouble. It crtllltl.lS a union of 
hcarts lLed souls hotwtJlm self and other, man 
alld Ilaturu Or God. 'I'he inton!Oc yea.rning of 
the human soul for the object of hi!! union i!O 
Keen wben he devotes his various periods of tim~ 
to pl "!tsc his god in various types of Mongs, 8.S 

a lover would do to att.ract and please his 
belOVed. 

Ind ia. is a land of music which has been 
IJighly dtlvelopcd a.s A.n art by Indi"ns. Society, 

r81i~iou. royalty and nature, 
It!. masters . all encouraged it, hoth vocal 

and instrumental. Dancing "Iso Corms 1:1. pa.rt 
of music in Iodia. Gita, Vadya, and Nritya 
/:Lre the chief elements of mUMie, in the ecste.s,.. 
rhythm and melody of which man loses himself 
and becomes ont: with the emotioD or universal 
spirit wbich he is evoking. The mouth. the 


