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since the vernal equinox coincided with 'Krittica' n Tauri. 
which heads the Hindu system of stars, about 2300 B. C. 
But these Iinar mentions might have been brougbt by the 
later Aryan immigrants from Mesopotamia or received' 
through commercial communication from the same source, 
either by the Vedic merchants or the Phcenicians. 

It is well known that the Brahmana period was con
temporaneous with the great Kurushketra war (Kura
Pandava war). i\nd according to the Hindu tradition 
Kali Yuga commenced with the "war" and the Hindu 
astronomers, calculate that 1921 is five thousand and 
twenty-one years after Kali Yuga commenced. This. 
they try to sustain by t .... o assertions. One of them is the 
statement of Arya-Bhatta and Baraha-Mihira, in his 
celebrated Brihat-sanhita, quoting the famous ancient 
astronomer Garga which says :-" The Muni~ (Shapta
rishis) were in Magha when king Yudhisbra .-uled the 
earth. And 2526 when added to Shaka-kala is the date
of that king".- But this is contradicted by the Vishnu 
PUrana in which Parashara says; (last section of part IV). 
" From the birth of king Parikshita (grandson of Arjuna) 
up to the instaliation or king Nanda,t it is to be
known that 1065 yeau have passed." 'This really 
means that the Mahabharata war took place about 1500 to 
'400 B. C. 
-------_. -----

* As.anmagha.:.hu muna),ah shashati prilhivil1l Vudhi5thife 

Nripatau; Shad dvika panchadwi),utah Shakakala tas)'a tliIjna· 

sheha, 

t The founder of the Nanda d}'na,ty in MagadhOl, b1 the

usurpt:r Maha-padma Nanda, son of Maha·nandin by a Sudr ... 

woman look place about 371 B. C . 
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The other is the astronomical argument, based on 
passages in the Mahabharata. as the following, which is. 
described as evil omens by Vyasa, who failing to persuade 
Dhritarastra in stopping the preparation of war by his son 
Dhurjodhana, sees their fate thus in the sky. <'There is 
a comet standing over Pushaya. Among the Maehas 
Mars is retrograde and Jupiter is in Shravana. Saturn is. 
standing over the Bhagd-nakshatra and Venus shines over 

the Purbavadrapada. The \vhite planet stands over 
jyestha. Hoth the sun and the moon oppress Rohini. 
The evil planet stands between Chitta anJ Svali. The 
red planet making counter-retrograde from retrograde, 
stands over Shravana, the Rashi of Brahma. Jupiter and 
Saturn stand near Vishaka. The sun and the moon were 
eclipsed together on the IJth. I have seen Amavashya 
on the 14th day, but never on the thirteenth ." It is reallr 
futile to waste time over absurd observation as the eclipse 
or the sun and the moon at the same time, retrograde 
movements of the stars, and as Rashis could not be 
introduced in Indian Astronomy before the wntact with 

the Greeks which was about 3Z7 B. C. this has only to be 

regarded as interpolation into the main body or the 
Mahabharata, by poets of later ages, with vivid' 
imagination and fancies.. 

The position of the asterisms (nakshatras), even the 
minor planets are not mentioned in the Rig·veda except 
the names .r two stars in the tenth Mandala which i ~ 

the latest addition of the Rik-samhita. Howewer in the 
Atharvaveda in the nineteenth chapter, there is a list of 
stars and praising hymn for each of then.. But the 
Atharvao was not regarded ali a Veda even in the 
Budddistic period, where usuaUy Tri·veda (Tri·veda"",three 
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vedu) is mentioned. In the prose parts of the Brahamanas. 
especially of the Yajur-veda they are often mentioned 
aad in the Sutra period at the time of the great 
grammarian Panini (abo"llt 5th century B. C.) the names of 
the stars are common. In olle of the Brahmanas it is men

tioned that Prajapati the lord of created beings fell in love 
with his own daufhter and she fleeing from him in the 
fann of a doe he pursued her as a stag and was only 
deterred from his incestuous chase by beini shot with an 

arrow by the angryaad indignant gods. And the whole 
story is illustrated in the sky-the innocent and lovely 
Rohini (Aldebaran), which means both ruddy and she
red-deer, the inramous Prajapati (Orion=Mrigashira _ 
stag's head ) in full career after her. but laid sprawline: by 
the three jointed arrow (the belt of the Orion) ~hot (rom 
the hand of the near avenger (Sirius) which is even now to 
be seen sticking in his body, 

The principal astronomers of India ha\'e been Arya· 
bhatta in the 5th century A. D., Varaha-Mihira in the 
'6th, Brahmagupta in the 7th and Bhaskara in the 
12th century A. D. Bhaskara composed the fam~ 

,~..stronomical work Shidltanla-SltironUJllYor as it is better 
known by the title of Su,ya-S!tidltanta. 

Accordine: to Hindu astronomy, there is a kat", 
(~n) of 4, 320, 000, OCO yeal"5 and the 'JUJ!tayuga (great 
age) of 4. 320, 000 years, with its subdivision!l of which 
the kali-yuga (the iron-age), the last section of the grMI 
age is computed to have commencelil on February 18, 
3102 B. C. at sunrise on the meridian or Ujjaini. And 
according to its teaching, all the planets and an their 
.apsides and nodes, entered upon their motion or nl"t'oladon 
tocether. at the COMmencement or tM zon, (rom a 
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starting pojnt Asvini (Piscium) and that they all ~voh-e a 
given number of times in the <\''On, so that at the close 
they will come again to a universal conjunction at the 
same point in the heavens. According to Surra
sbidhanta, a general conjunction of the planets at this point 
recurs at the end of every 1, 080, 000 years. So each has 
its defined number of circuits in the a.'On. But in their 
calculations, it is infinilt'simOllly small. Thus according to 
four different treatises since the beginning of the a.'Cn the 
revolutions of Jupiter's apsis havt' been only 407, 390,378, 
and 448 respectively. 

However with tolera.le accuracy the Hindu ast ronomy 
has been able to calculate the position of the planets and 
predict the solar and the lunar eclipses. Their calcula· 
tions are basetl on epicycles and the table of sines , that 
is, the relation of the diameter to circumference is I : 3. 
14136 and the equivalence of the square of the hypotenuse 
to the sum of the squilres of the two legs in a right. 
angled triangle. Tltis is a time-honoured method. The 
Babylonians used it and the Greeks teamt it from them 
and it was known to them as the system of Ptolemy. 
But it is not certain whether the Hindus learnt it directly 
from Babylonia with the astrological lore or through the 
intermediary of Gr~e. However it seems unquestionable 
that some Greek terminologies have crept into the 
Hindu system of astronomy as lipta the second of an a~c 

from Gr. lepto the twenty-fourth part of the dar, as Iwra 
from Gr. Ora and the centre ..,f an epicycle of a planetary 
body as kmdra from Gr. kedrOfl. Besides, the Hindu 
astronomy suffered from defective oitservation, as will be 
shown by the following table prepared by the celebrated 
Sanscritist W. D. Whitney. 
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From this it is apparent that it is very hard to fix any 
definite date in india.n history before the Buddhistic 
period. Before that time there is no monumental 
record on which we can base unchallengablc data, How· 
ever from comparative philology, we can to a certain 
extent conjecture and guess, but necessarily, it has to be 

confined to va.gue hypothesis and beyond thi~ at least for 

the present it cannot go allY farther. 
We know that in the fourth century B, C, under the 

N'anda dynasty lived the celebrated Vedic exponents as 
Saunaka, Katyana, Asvalyana and other" whose works 
we still possess. In the Buddhistic SuttOlS we fin$l the 
Tn'vedas repeatedly mentioned and the Vedic institution 
venerable with age and traditions. Buddhism itself was 
a protest movement against Vedic professions which 

·-legenerated with age into meaningless ceremonies and 
rituals and that necessarily must have taken centuries 
after the Veda!'l were fixed when the Vedic tongue deteri· 
orated into Pali. The distinguished philologist and gram
marian Panini lived in the fifth century Ii, C. and wrote 
his well·known Astadhya when the archaic and fluidic 
Vedic language was no longer spoken and was crystal· 
Iized into standarizad Sanscrit. And we find in his 
Astadhaya that already there were treatises on the 
phoncetics against any corruption of that sacred literature, 
they were numbered and counted according to their 
divisions and chapters, and how many hymns each 
chapter contained and how mal1Y words each hymn. Th.s 
the Rig-veda was commuted to (.ontain 1017 hymns, 110 

'v.il.l.i1.khiJas", IS3, 826, words, 432, 000 syllables. The 
etymologist Yaskha lived between the fifth and seventh 
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CCDtyry B. C.· and 'the numerous exemplary quotations 
occuring in the Nirukta conclusively show that he knew 
the Rig veda, the Sarna-vOIla, the Atharva-veda, the 
Yajur-veda. and their pada-pathas, the Taittirya Samhita, 
the Maitruyani Samhita. the Kathaka Samhita, the 
Aitareya Br.ahmana, the Gopatha Brahmana. the 
Kausitaki Brahmana, the Satyepatha Brnhmana, the 
Pratisakhyas and some of the Upalli5hadas'. 

This indicates that Yaskha lived almost in the Sutta 
period, when the Brahamanas were already compiled and 
from the Rig-Vedic to the Sutra period, it must have 

necCS!itated in the minimum one thousand years. And 
from the structure of its language and the tenor of its 
contents, it is easily discernible that the Rig-Veda is a 
collection of hymns of different ages. For in the tenth 
Mandala we find that the Aryas had reached the Ganges 
and caste was in a formative stage as is evidenced by the 
Purmha-sutram. As the first stream of Atya immigrants 
to the Shapta-shindu was of a nomadic pastora! people, 
haughty and exclusive, believing and worshipping the same 
i~)(b, speaking the same language, haling intensely the 
Dasyus, whom they exterminated or drove beyond the 
Vindyas and whose land they appropriated, the formation 
of caste must have needed a few centuries to abate tkis 
hate and to make intermarraige between the conquerors 
and the conquered possible, especially when they brought 
with them their wives and daughters, This gives us ~ 
latitl.lde between three to five centuries. So it is probable
that the Rig-Veda was fixed: between the twe1vth and 
fifteenth centuries B, C. 

• Laksmall Sarup : The Nighal\lu and the Nirukta. p, S4 
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When did they begin to compose the hymns or rather 
wheEl did they begin to reach Sapta-shlndavas? This is 
~ uncertain. However we find in the Rig-Veda, the 
epithet Asura given to Indra, It. 3. 10) to Agni (I. 3· 7), 
to Varuna etc. We find also the golden maM mentioned 

(VIlI. 67. 2).-
We know that Ashur was the patron deity of the 

Assyrians when they conquered Babylonia in the 14th 
century B. C.-the title A~hur was given to the southern 
-.!ods, Marduk and Nero, meaning lord or leader. Mina 
or Mana was the Babylonian coin as wdl as measure. 

The nearest kinsfolk of the Aryas, the Iranians had 
also as their national god Ahura-Mazda. possibly a 
corrupted fOND of the Babylonian god, whom they, after 
the Assyrian conquest, designated as Ashura Marduk. 
The Iranians lacking sibilant in their tongue, Aslu~ra 

could be easily converteU into their language into Altura. 
And Ashura-:\IIazda had also the same function as the 
I\hrduk. Ashura Marduk and A$hura·l\1azda were both 
solar deities, alm05t equivalent to vedic Varuna or Greek 
Uranos or Ouranos, the god of the sky. Marduk i. 
addressed as the "shining one", "the resplendent heavens" 
ilnd he also like Ahura-Mazda receives the attributes of 

other gods, as the supreme ruler of all creation and "ods. 
Here is a striking hymn to A,hura Marduk :-

"I pay homage to thy name, 0 Marduk, 
the strong one of the gods, 

The ruler of heaven and earth, 
Glorious being'. who alone is supreme, 

• A "'0 INwrtl 'll)l1I"'itmGIII Ill," 1111111. lIohYG,.jIlMIJ"" ,,""II 

11111_ hirtiny.y •• 

6 
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Thou possesset the power of Anu, the power of EoliJ, 
the power of Ea-rulerl'hip and majesty, 

Thou art io c('lot rol of all wisdom, perfect in strength, 
Circumspectcrmnsellor, lofty ruler, powerful and mighty. 
Whose rule Anu praised as a preparation for the conftlct. 
In heaven thou art supreme, on earth thou rulest, 

wise counsellor, 
Founder of all settlements, who holds the ends of 

the starry heavens in his grasp."· 

And compare this with the utterance of Ahura-Mazda 
in Zend Avesta, where he says :-

"I maintain that sky. there above, shining and seen 
afar and encompassing the earth all around. It looks 
like a palace that stands built of a hea\'cnly substance, 
firmly established , with ends that lie afar. shining in 
its body of ruby over the three-thirds lof the earth); 
it is like a garment inlaid with stars, made of a heavenly 
substance, that Mazda puts ('on, along with Mithra and 
Rashnu and Spenta-Armaiti, and on no side ,an the eye 
perceive the end of it". Vast XIll. 4. 

Who else could he be but Marduk or Varuna, who 
puts on the dress of the far-encompassill[; sky inlaid 
with stars and in Yasna ), II, we find the m()re convincing 
proof, where Ihe resplmdtnl Sun, him of lIte rapid stutls, 
lhe eye of Ahura-Mazda is mentioned as his distinct 
attribute! And in a bas relief of Pcrseplies, Ahum 
Ma zda is represented, as hovering in the air, on a solar 
disk with . raJiating streamers, holdi ng in his right hand 
something like an open lotus flower.t In the Assyrian 

• CraIg' Assyrian-Babylonian Rehgiou~ Texts, p. 39"31. 
t Coste et i<landln : Perse Ancienne. P I. 156. L.enormant, 

Vol. V. P.485. 
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sculptures Assur is also represented as floating in the 
air, on a solar disc with ratliating streamers, exactly like 
Ahura Mazda, only the appearance of Assur is mnre 
martial and instead of holding a lotus in his hand, 
he holds bow and arrow, as befitting the patron deity of 
the warlike people like the Assyrians.-

But the god Ashur did not become prominent as to 

·command respect before 2100 B. c., if not much later, as 
the thorough German excavation at Assur has shown. In 
the Tell el·Amarna finding the Ca'iSitl:! king of Babylon 
reproaches Amenophis IV. with recognising Ashur·ubaliit 
as an independent king of Assyria . As Assyria .was a 
'Vassal state of Babylon, it indicates that in the fifteenth 
century B. C. ,'>he was gaining in power as to be able to 
assert her independence,t In the latter part of the century, 
the Cassite ruler Karnindash was compelled to make a 
trt'i1 ty with the Assyrian king Ashur·rimnisheshu to respect 

the boundary as fixed between them. But the scale WAS ,oon 

turned and Ass}'Tia herself assumed tht: role of aggressor. 
And this was brought about through the marriage of the 
Assyrian princess Muballitat·Sherua, the daughter of 
Ashur·uballit (1380-1350 B. C.) with Karakhardash, the 
Babylonian king. Thi'S unholy alliance enraged the 
public sentiment to such an extent that they murdered 
the offspring of this marriage. This gave the pretext 
to the Assyrian king Ashur-uballit to attack Babylonia to 
avenge the murder of the grandson. Thus commenced 
the Assyrian empire and the iX'rtrait of Ashur appeared 

* BoUa and Flandin: Les modumenls de NineYt. Vol. II. 
PI. IsS· 

t Knuduon: Die. EI·Amarna_tafeln. 
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on the top of Assyrian standards aM was carried along: 
on militalY expeditions and bome in tbe midst of the· 
fray to symbolise the presence of the patron deity. 
Afl:er the supremacy of Assyria, Ashur gradully absorbed
the attributes of other gods and e"'en the epithet Ashur 
meaning lord or leading was given to the andent 
Babylonian deities. 

From this it is evident that the AlYas in Iran and
Sbapta--shlndhavas could not borrow the epithet Ashura 
to their gods before 2100 B. C. 

In the Rig-veda in the earlier collection of hymns, 
Asura is a noble appellation to the gods; but tater on 
it is an infamous designation of the Dasyus. This can 
only be explained on the theory that a second Aryan 
immigration came (rom the northern Euphrat(':s valky in· 
the Amt region and as they hated the A!'>!>}'tians which 
we have shown in the Mitanni-Hittite treaty tablet, they 
attributed the god of their enemie.<; Ashur as an evil 
demon to the new enemies Dasyus they were confronted 
with in the land of their adoption. And they had not 
much difficulty in coming. The ancient world was not 
so restricted in its communication as it is supposed. 
Babylonians had a sea-going A~t in 2300 B. C. (The· 
Code of Hammurabi). Egypt had a splendid fleet in the 
Red Sea under queen Hatasu (about 1530 B. C.) aDd' 
in the bas-reliefs of the temple of Ammon at Tell' 
el-Bahiri near Thebes. those magnificent sea·Ves.<Je)S 

wen': depicted marvellously, with crews and masts and 
with minute details and they can be still seen tbf.te 
at the present day. 

Even in .the Rig-Veda. 1. 116. 3-5, we find that 
Bhujyu was rescued (rom a ship-wrede by a hundred-
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oared vessel, thus clearly indica.ting that the sea voyare 
was known in the. Vedic time. In the Baveru Jataka· it 
.is mentioned that Hindu merchants exported peapocks to 
Daveru, And Baveru has been indentified with &bylon,t 

In a Hittite inscription have been recently found 
the Sanskrit odd numerals from one to seven in the 
forms of aika, tiera, pa,.::a and satta in close vicinity to 
the cuneifonn signs oC these numerals by wedge count and 
;in a composition with the word flQ,ta"a which in Sanskrit 
means horse.! It is true that the Hittite language is not 
·clearly Indo-Aryan, but that the people were proto-Aryan 
is unmistakeably proven by their national gods as Mitra.. 
Varona. Indra.§ Emil Farrer thinks that the proto
Aryans crossed the Caucasuo.; fr,)lU the border-land of the 
Caspean sea ;JI)d entered into the Hi ttite land about asoo 
B. C. And their language by absorption was Q synthesis 
of eight speeches, Summeriall, Akkadian, primitive 
Aryan, Harian, Proto-Hittite. Luvian and Pataic.1I 

These Aryans who came from Mesopotamia possibly 
also brought with them the idea of Dig-vijay the conqlJelt 

·()f four regions, for we find Naram-sin about 37So B. C. 
took up the title of "the king of four regions" after 

.. Fausboll, Jatakas. Vol. 111. p. 120 

t Baby10rtian and Oriental Record. Vol. 111. p. '/. 

: Jensen: Sil2ungsber. dcr preuss. Akad. 1914). P. 367; 
'Sommer, Hethitisches; Boghaskoi-Stlldien, 4 Heft. III Stude, I 

<Liltfnung" p. 2. 

t HiJO UinckiCf": Mittheihmgen ,ler- llelluce_ Orient Ge8e1ls
r.h.aft.. No. l.'i i C..arl J. S. Marstrander : Caractere Indo-Europeen 
de Ia Langue Hitthe. Christiania, 1919. 

, Emil Farrer; Oil! a.cht Sprachen der Boghaskoi.lnsctiften: 
"Siu\lflCbc". del" preuss, Akad. 19'5, p. 1036 
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bringing under his control Akkad. Subartu, Elam and 
Amurru which lay in south, north, east, and west 
respectively. 

From the foregoing observations it can be reasonably 
inferred that the fir!oJt batch of the ."'ryas reached Shapta
shindavas about 2500 B. C. and they were in constant 
communication with their kinsmen in Bactria and Iran 
or rather the whole territory betweer. the Oxus and the 

Indus was settled by the Aryas, displacIng the native 
Turanian population. The next body of the Aryas 
came through the sea-route and possibly landed at 
Darikapuri or Duravati which was then on the 
sea-shore." They were the empire makers. They built up 
powerful dynasties in the Madhya·desa, It is one of their 
princes of the Bharata tribe under the leadership of Rarna 
who made a military excursion or rather a raid in 
southern India extending up to Lanka about 1500 H. C. 
and with the assistance of some local chief'! as Shugriva 
and Bivishana subdued the rest, thus spreading over India 
the Aryan culture and institutions. The third band of 
Aryans, Jed by the Pandavas about I:!50 n. c. descended 
on the plains from the high mountain passes and in the 
sanguinary struggle for supremacy defeated the Kaurava 
rulers at Kuruskhetra. 

The enervating climate, excessive fertility and wealth 
of tbe Gangetic plains and chiefly the Buddhistic:, 
influences which induced the I{hatriya youths to give up 
their defensive weapons and to put on the peaceful yelfow 
robe and enter into monstaries, where r;elebacy was 
enjoined, and the military proression was regarded unpious 

.. Sea..faring merchants mentiorled in the Santi Parva. Ch 169. 
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and sinful, made India helpless against any foreign 
invasion. And from the northern gate began to pour 
fourth the deluge of foreign hordes. Firstly came the 
Vavanas (the lonians), whose contact exerted the only 
beneficent influence India ever received from any foreign 
invasion. But the martial strength of India was not yet 
sapped or its vitality; roused by the shock, she SOOI1 
drove the invader out or till:: country. 

Then about l50 B. C. came the terrible Sakas. It was 
a mixed race of Turki, Tartar, Mongol ;and Iranian tribes. 
According to the Chinese chronicle about the second 
century B. C. Yueh-chi a Turki tribe attacked by a Mongol 
tribe Wu·san migrated southwards and overran the 
peaceful kingdom of Tohai, Tochari, or Asoi of Strabo, 
a peace-toving pious Buddhist community. inhabiting 
what is now known as Khotan Daria speaking an Indo
Aryan tongue Arshi and using Kharosthi as their 
alphabet. They soon exteoded their domination over 
Parthia and Bactria. They were knnwn then to the 
Chin",e as S.i-wang, whi,h mean' the .au" thing 
as the Sanscrit Suka·muranda, that is Saka lords. 
Within a few years Afghanistan and northern India 
came under their control and they established satrapies at 
Taksha-sila, Matbura and in Kathiwor, They were 
succeeded by a Bactrian clan Kue-shuang, known in Indian 
biStory as Kushana, of which Kanishka was a famoDi 
Buddhist ruler. The Kushan empire was vast and 
extensive. It included the wbt>le Central Aruan plateau 
A Parthitn clan also came after them and they are known 
as Pahlavas. 

But as soon as the softening infuence of Buddhism was 
~ on them and they identiftc:d their destiny with thai 
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of India and gradually became a~rbed in the populace, 

then came a greater scourge, the invasion of the Scythians. 
They overran eastern Europe as well as the whole centra' 
and western Asia. They were ferocious nomads living on 

hone back, wearing skin·dress out of the frayed skins of 
their fallen enemies and making drinking cups out of 
their skulls, and ail their savage barbarities have been 
minutely described by Herodotus in his fourth book 
It is also corroborated by a few passages of Hippocrates 
in his celebrated book Peri tzro". gdaton. topo" (17·2S). 

Who were these vicious Scythians? It has been 

as yet an ethnological mystery. All that we know is 
that they liv~ a nomadic life on the Russian steppes 
bordering the Caspcan. We also know thep.: have been 
great ~isplacements and migrations, extenninations as 
well as absorptions of races in central and western 
Asia. Races are all mixed. or course no pure race 
could be found, but here it i:> more con founded. 1be 
Scythians spoke an lranian-Ugrian dialect and they 
caused rapine, carnage and destruction where·ever they 
went. They were not fit for a settled, civilized progres]Ye 
lite. Perhaps the Scythians were a mixture of Mongol, 
Tartar, Slavish. Ural-altic, Median and Iranian tribes. 
1bey were also known as White HII"s. About 495 A. D. 
tboe r,;q>acious hordes reached India. It is a geacral 
impression that Buddhism was rooted out of India by 
fanatical Brahmanism. It is far from truth. 1bere 
has oot been any rellgious wat. The· fact is that 
Mahirgula. a Scythian overlord in nurthern India, took 
it as his amusement to pillage and spoliation of the 
monastarics. ma.~ of the monks and the brutality 
and violation of the Bhikshunia (nuns). Thus Buddhitm 
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was driven out .· of India And the infuriated, but 
"helpless PJpulace fen the necessity of the re-organisation 
of the Khatriyas to rid the country ()f these forei~ 

monsteri. And under the leadership of the Brahmins 
this was achieved. A confederacy led by Narsingha· 
Gupta of Magadha and ·Jasho-dharman of Central 
India defeated Mihirgula and took him prisoner. He 
was sent out of India and his brother seized his throne 
at Sakala. The king of Cashmir invited him to be his 
guest. but by treachery dethroned him anI! obtained again 
the posseSJion of the whole kingdom of Gandhara. And 
India was free from any foreign invasion for a 
few centuries and the Hindu social organisation 
"'"as stil1 strong enough to absorb and assimilate 
these foreign barbaric tribes into her body 
PJlitic. When during this respite, India was 
healing and recovering from her old wound and by the 
industry of her masses and the extraordinary fertility of 
her soil, there was peace and prosperity every where and 
art, literature and science were blooming, then a blighting 
curse poured frvm the north-westem Rood-gate which lay 

open-an irresistible deluge of frem:ied, fanatical, vain, 
haughty and arrogant central Asian savage Mobamedao 
hordes of Tartar, Mongol, Turkish, Iranian and Afghan 
tn'bes. This time it was of no avail. Tbese diabolically 
fieadish. bigoted fanatics could not be so easily humanited 
before their wild savage blood became .slowly modified in 
the intercoune for centuries 'With the Hindus. So India 
lay prostrate, faint. bleeding at her oon~'s 1Cet. 
Af'tr:r nearly a millennium she is e:iving signs of her .-

From Ibis it it evident that the population ·of India is 



90 A STUDT IN HINDU SOCIAL POLrTY. 

mixed as in every other country and its nationality is. 
the synthesis of an races. It is the source of raoat 
vitality. Inbreeding is a degenerative process. It is 
distinctly seen among the infusoria. In a few generations. 
through fission which is its natural process of 
reproduction, it degenerates into senile decadence; but 
sexul conjugation speedily rejuvenates it. So with the
races. As the contact of the positive and the negative 
currents of electricity generate lightning flash, so in the 
amphimixis of racial germ-plasms, genius is born. 
America is the melting pot of all races and its tremendc.u.<;. 
nervous vitality and initiative is well recognised. The 
splendour of the Babylonian civilisation was due to the 
mixture of the Akkadian and Sumerian races with the 
Semites. The brilliancy of the Greek intellect was due 
to the mixing of the Aryan!> with the Pelasgians. Even 
so with the modem races. 

The English people is composed of the ethnio; stoeks. 
of he Iberians, Celts, Jutes, Angles, Saxons, Danes, 
Normans and Nordic race,>. 

In the blood of the French course the following. 
ethnic elements :-Aquitaniaos, Iberians, Silures, Basques, 
Vascons, Suets, Libici, Srdonians, Conquera~. 

Bituriges, Arvernes, Pietons, Cambolectes, Ageniseses, 
Andegades, Camutes, Venets, Curiosolites, Osismiens, 
Abricantuens, Auleries, Lexoviens, Ling-ones, Helvotes. 
Vandales, Atains, Taifales, Agathyrses, Ruthenes, Poles, 
Venedes, Belgians, Cimbres, Visigoths, Fraocs, Burgondes. 
Saxons, Germans, Sueves, Pbrenicians, Saracens, Jews, 
Etruscans, Pelasgians, AVares, Cumans, Etc. 

Italian population is no less mixed. The autocbtbomas, 
population Sicanes and Libumes were pure oegritoe's.. And. 
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they were conquered by Pelasgians with their numerons 
subdivisions, the Messapiniall~, the Peucetion, Oinotres, 
the Opisques. the lapyges and the Apulian. The Etruscans 

who inhabited the central part of Italy were in every 
probability the northern branch of the Pe1asgians. Then 
came the Longobards, the Byzantins. the Gauls, the 
Egyptians, the Greeks, the Goths, Vandals, Scythians, th~ 
Germans, Spainards, the Nomlans. the Jews, the Slavs, the 
Saracens, etc. 

The provincial types of the Indian Population can be 
ciassified as the following if that designation is permissible. 
For if the Punjabi is more robust, tall, martial and has 
fairer complexion than the Marhatta or the Bengalee, it 
can be explained all the principle that living in an arid, 
salubrious climate, where the struggle for existence is very 

severe, it has naturally developed characteristics of vigour, 
and rr:sistance. And though she has borne the brunt of 
the invader's first onrush yet she is more or less Indo· Aryan 
in type. The reason may be that the majority of tile" 
invaders have been Aryans and others could bring v~ry 

few women with them over difficult mountain passes and 
desert waste to perpetuate a type and they were simply 

submerged in the masses. The Punjabi group comprises 
of the Cashmerians, Rajputs and Jats. Some
anthropologists believe that the Jats, jf not the Rajputs, 
have Scythian blood in them, for they are of predatory 
instinct and of ferocious na ture. But they posses5 the
distinct Aryan features, dolicho-<.Cphalic head, tall delicate 
frame, leptorrhine nose, fine oval face, especially in the 
upper stratum, where there has not been admixture of tbt 
Bbil blood. 

TIle Hindustanee type is met in the Jamuna-Ganeetic 
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""'in (madhya-d=l, Oudb, and Behar (Maghadha). 
'It is a mixture of the second class of Aryans, that migrakd 
from Mesopotamia, settled and developed in the Madhya. 
desa powerful kingdoms and extended the Aryan power 
and inftuence in the South (Daskhina·desa) under the 
leadership of the Bharata clan, with the autocbthonous 
Dravidians, The Aryan blood predominates in the upper 
classes and is very much attenuated in the lower. 

The Gujrati is a mixture of the Aryan that landed at 
Dvaravati (in Kathiwar) with the Dra"idian and slightly 

with the Scythian, We know that Toramana ("90-51S 
A. D , ) son of Lakhan Udayaditya, the Scythian chier 
(the Chinese name Laelih) who wrested the northenl 
Indian kingdom from the Kushan!! and established his 
capital at Sakala, foundt.>d a powerful king-dem in Gujrat 
and Rajputana, In Sind there is more Drav:dian blood 
and a slight touch of the sea·faring Semitic Ana. 

The Marhattas, the Kunvis and the KU165 are regardctll 
as Scytho·Dravidian, We know \'ery little httw the 
Scythian wave of invasioo spent itself. Perhaps as 
marauding horsemen they spread their Sttd broadcast, but 
was before long engulred in the immensity of the popula& 
tion without leaving any distinct trace, Their guerilla· 

'ghting spirit, contending nature, sourish temper, obstinacy 
and self-sufficient egoism are regarded by some <IS sure 
indications of their Scythian origin, But these are simply 

,psycho)ogical traits, quite independent of any mcial desc.tt. 
And the Marhattas (MaharastrAs) are devoted Hiodus, 
earnest Sanscrit scholars and have a passionate love of the 
-country, which speaks of a deeper Aryan tradition, if not 
-of the blood. 

The Dravida (the southern India) is chiefly inhabited 



A. 8TVDY IN HINDU IiOQUL POLI'I'Y. 9$. 

by the Dravidian population, having a slight strain of 
Aryan b100d in the upper classes and in the lower of the 
aboriginal population, known as Veddas in Ceylon, Pariahs 
in the south. Kols, Bhils, Sant.1.1s and vanou.;; other 
designations in different parts of the country. 

Bengal hac; ~rhap$ the most mixed population of allY 
other part of India . The upper classes, Brahmins, 
Kaya..<;tha5 and Baidyas are prindp.1.lIy Dravidian with 
Mongoloid (Tibeto~Burman) admixture and with slight 
trace of the Aryan blood in them. The lower stratum of 
the society consists of the admixture of the Dravidian with 

the Kolarian. 
In tbis wonderful variety and ricnucss lies the tenacious 

vitality and the uuique power of assimilation and resist
ance to foreign encroachment and the historic continuity 
of her consciousnes..<;. If the Rajputs and the Marhattas 
.iTe really of Scythian descent, nothing is more needed 
to express its triumphant mechanism. For they have 
been and are the most staunch and militant HindUS. 
In the dark.est period of India's history, threatened hy 
an ever-victorious, terrible, cruel and remorseless foe of 
sa\'ilge Central Asian hordes, again!!t odds, they fought 
and fought bravely and never gave up to fight for' 
tbe integrity of their faith and the liberty of their 
country. 

From time immemorial the whQle of Bharata~Bharsa 
including Tambrapana (Ceylon) has been regarded as· 
a sacred land, undivided and ;ndivisible and it has been 
always a geographic, ethnic, economic, religio-social 
entity. The Hindu kingdoms might have fought each 
other for supremacy. but they never wanted to fight 

lOr anytbiDg outside the COUDtry, nor did they confine. 
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their subjects to the compressed limitation of their 

states, or fo.)stered narrow provincial patfiotism. The 
interest of the ' whole of India has been the !>pecial 
concern of al1 Hindu legislators, I'rophets and reformer">, 
and not only a particular section of it. The heart of 
India has ever been vibrant to the achievement and 
success of any of its component part." and has rejoiced 
and prided it as its own. The inte! lectual ccntres like 

Banarasi, Patali putra, Champak, Nalanda, Tnkshasila. 
Ujjani attracted the students alike from every part or 
India, The Hindu religion moreover pn."Scribed pilgrimages 

to every part of India as ll. system or general education 
and love of the land . India to them was the living 
goddess-mother; her head crowned by thl:! majestic 
tiara or the Himalayan silvery crest; her ieet washed 
by the limpid waters of the ocean; shf> extends her 
arms over the whole continent a'i a blessing for her 
children. 

The Vay u Pur.ma lI04. 79-82) compares the co untry 
as a god ;-"He (Vyasa) found Mathur.!., where Rhagaban 
Han himself incarnated in their lotus-like hearts; Kasi 
resembling Maya (illusion) in the receptacle between 
the eye· brow,; ; Kanchi in the organ of generation; 
Avanti in the navel; Dvarika in the throat ; Pryaga 
in the chin ; the rivers Ganga a nd Jamuna on their 
left and right ; the Sarasvati herself in the middle; 
Gaya in the fac.e; the good place Pr<!phosa hetweeo 
the jaw and the neck; the hermitage or Badari in the 

the aperture in the crown of the head; the Pithas 
Pandu-Vardhana and Nepala in the two eyes: the Pitha 
called Pura-Nagari on the forehead; Mathura Pitha in 
"the neck; Kanchi Pitha in the loin; Jalhendu Pitha 
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on the breast; Dhrigu Pitha in the ear; and Auddhyu 
in the nostril. Brahma was the aperture of the crown 
of the head, Siva in the parting of tile hair, Sakti in the 
.end of the tongue, Vishnu in the heart, Surya ill the eyes 
and Buddha was attached to the shadow." 



m. 
IIlY'l'Jl8. 

According to the Sumerian legend, in the beginning. 
of time. a watery chaos alone existed, Murnmu Tiamat~ 

Ike chaos of the dup. Out of this primeval chaos, first 
sprung up the divinities Lakhmu and Lakhamu, the 
meaning of which is not yet understood. Then appeared 
An-sar and Ki sar, the upper and the lower firmament. 
Then came Anu, a solar deity who latcr became the 
god of the entire heaven. Enlil starting ao; a storm-god, 
became latcr god of the earth. Ea became the god of 
the watery deep and the aquatic element in general. 
These three goos, representing the hea\'cn, the earth 
and the water ruled the universe and were supreme over 
the lower gods and spirit'> known as Annunaki a:ld 19i9i. 
They appointoo Marra-Dulrn<l. or Meroclach ( Marduk.) the 
sun-god, the fir.:;t-born of Ea, to bring order out of chaos 
and transferred to him their right of universal rule. it 
seems that Marduk wa s a late comer and re-placed the 
ancient gods. However a..,> the legend goes, Marduk the 
god of light fought with the monster Tiamat who ruled 
over chaos and darknes!> and slew hilll after a heroic battle. 
Out of his skin the visible heaven Was made for the 
habitation or Anu, Enlil and Ea. And lInder the lordship 
of Ea the rough sea became law-abiding and navigation 
became possible. In the heavens sumptuous mansions were 
built for the Sun. the moon, stars and planets SO that they 
become bound by fixed laws and thus regulate the-calendar 
and determine the year. Then vegetables, birds. fish, 
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reptiles and animals were created and lastly man to rule 
over them all. And out of the rib of man, woman was 
made to keep him content. 

Though no temptation-story has yet been fOUlld among 

the Babylonian tablets, yet a Babylonian cylinder . ha~ 
been brought to light, in which persons are pictured under 

a serpent ncar by.- And the Sumerians represented 
Tiamat, as a monstrous dragon, the serpent of the sea, the 
serpent of darkness, the wicked serpen~ and the mighty 

and strong serpent t 
The deluge story is .... ery ancient. The gods brought it 

about to punish man for his unthankfulness to the gods. 
Their anger was appeased at the appeal of the mother
goddess who was :iorely grieved at the loss of her children. 

The older tablets are partially damaged. But the entire 

eleventh tablet of the Gilgamesh epic is devoted to it and 
the composition of which is not less old than 4000 years, 
and it follows thus :-

"Gilgamesh speaks to him, to Utnapi..,htim, the f ... r 
removed: 'I gaze at thee, Utnapshtim! Thy appearance 
is not different. As I am, so art thou. Thou art com
pletely reatly for the fray.···· ··· ···· ·thou hast placed upon 
thee. (Tell me) how thou dids1- enter into the assemblr 
of the gods and seCilre life'." 

"I will reveal to thee, Gilgamesh, a secret story, and 
the deci.~ioll of the gods I win tell thee. The city 

Shuruppak. a city thou knowest, (the one that) lies on 
the Euphrates, that city was ,-,!d, and the gods thereof 
induced the great gods to bring a cyclone over it; it 

---------------
• Paul Caru~ : The hi5lory of the On;'. P. 35. 
t Ibid. P. 34· 
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was planned (?) by their father Anu, (by) their counsellor, 
the warrior Enlil, (by) their herald Ninib. (by) their 
leader Rn-nugi. The lord of the brilliant vision, Ea was 

with them." 
.He repeated their decision to the reed·hut. where 

Utnapishtim dwelt. The primitive civilisation did not 
advance yet farther than reed-cottages. 

'Reed-hut, reed-hut, wall, wall, Reed hut hear! Wall, 
give ear lO man of Shuruppak. son of Ubara·Tutu, 
Break up the house, build a ship. Abandon your property, 
seek life ! Throw aside }'tIur possession and pre5.erve 
life! Bring into the ship seed of all living things! 
The ship that thou shalt built, let its dimen.!lions be 
measured., (so that) its breadth and length be made to 
correspond. On a level with the deep, provide it with a 
covering (deck)." 

"I understood and spoke to Ea, my lord ; (The 
command) of my lord which thou hast commanded and 
I have understood (it), I will carry out. (But what) shall 
I answer the city, the people and the elders? Ea opened 
his mouth and spoke: Spoke to me his sen'ant. '(As 
answer) thus speak to them : (Know that) Enlil ha.<. 
conceived hatred towards me, so that 1 can no bnger 
dwell (in your city). (On) Enlil's territory I dare no longer 
set my face. Therefore I go to the deep to dwell with Ea, 
my lord. (Catch of) bird, catch of fish, and .. ....... r:ch 
crops .. ' ........ ................................................. . ..... . .. 
.................. Undeciphcrably damaged here ................. . 

"On the fifth day. ! designed its outline. According 
to the plan (?), the walls were to be ten Gar high. 
COJTeSpondingly, ten Gar (120 cubits) the measure of its 
width, 1 detennined upon its shape (and) drew it. I 
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weighted it six-fold. I divided (the superstructure ?) into 
seven parts. Its interior I divided into nine parts. Water
plugs I constructed in the interior. I selected a pole and 
added accessories. Six Sar of asphalt I pouretl on the 
outer wall. Three Sar of pitch ( I poured) on the inner 
wall. Three Sar the workmen carrk-d away in their 
baskets. Of oil, the boatmen secreted two Sar of oil." 

"All that 1 had loaded on her. All that I had of 
silver 1 loaded on her. All that I had of gold I loaded 
,.,n her. All that I had of living beings I loaded on her. 
f brought to the ship all my family and household; 
Cattle of the fiel", beasts of the field, all the workmen 
I brought on board ." 

· ·~hamash had fi"<ed me time, 'when the rulers of 
darkness (!) at evening time were to cause a terrific rain
stann step into the ship and close the door!' The fixed 

timt: approached, when the rulers of darknes3 (?) at 
evening time to cause a terrific rain-storm. I recognised 
the symptoms of (such) a day> a day lor thl': appearance 
of which I was in terror. I entered the ship and c1useO 
the door. To steer the ship, to Puzur-Kurgal, the boat
man, I entrusted the palace (boat) together its cargo. As 
morning dawned, there arose on the finnament of heaven 
black clouds, Adad thundered therein; Nabu and Lugal 
marched in advance, Ira tears out the ship's pole. Ninib 
marches commanding the attack, the Anunnali lirt torches, 
illuminating the land with their sheen, Adad's roar 
reaches to heaven, all light is t;hanged into darkness. 

One day the hurricane raged ...... .. . stonning furiously ...... 
coming like combat over men . Brother sees not brother. 
Those in heaven do not know one another. The i"ods. 
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are terrified at the cyclone, they Hee and mount to the 
heaven of Anu; the gods crouch like dogs in an 
enclosure. Ishtar cries aloud like one in birth throes, 
the mistress of the gods howls aloud: 'That day ~ 
turned to clay (cursed with destruction) when I in the 
assembly of the gods decreed evil; That I should have 
decreed evil in the assembly of the gods! For the 
destruction of my F-COpJe should have ordered a combat! 
Did I bring forth my people, that like fish they should 
fill the sea r' All the Anunnaki weep with her. The 
gods sit down, depres~d and weeping. Their lips are 
closed .... : . . . Six day!" and night-> the storm, cyclone 
(and) hurricane continued to sweep O"ler the land. 
When the seventh day approached, the hurricane and 
cyclone ceased the combat, aner having fought like 
warriors (1). The sea grew quiet, the e\'i\ storm ahflted, 
the cyclone was restrained. J looked at the day and the 
roar had quieted down. And all mankind had tumed tc. 
clay. Like an enclosure ..... had become. J opened " 
window and light fell on my face, I bowed down and 
sat down and wept, tears Howed over my face. I looked 
in all directions of the sea. At a dista!lCe of twebe an 
island appeared. At mount Nisir the ship stood still 
Mount Nisir took hold of the ship so that it could not 
move. One day, two days, Mount Nisir (salvation) teok 
hold of the ship, etc. Three day", f0u r days, Mount Nisi] 
took hold of the ship, etc. Five days, six days. Mount 
Nisir, etc. When the st"venth day arrived, 1 sent forth 
a dove letting it free. The dove went hither and thither; 
ont finding a resting place, it came back. J sent forth a 
raven, letting it free. The raven went and saw the 
decrease of the waters. It ate, croaked (?) but did not 
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turn back. Then I Jet all out to the four regions and 
brought an offering I brought a sacrifice on the mountain 
top. Seven and seven adagur jars I arranged. Beneath 
them 1 strewed reeds, cedar wood and myrtle. The gods 

~melled the odor. The gods smelled the .,>weet odor. 'The 
gods like the flies gathered around the sacrifice. 

:\" soOn as the mistress of the gods arrived, she raised 
')n high the large necklace (?) which Anu had made 

.-lccording to his art. 'Ye goch., as surely as will not 
forget these precious stones at my neck, so I will 
remember these days-never to forget them. Let the 
gods C0me to the sacrifice, but let Enlil not come to the 
sacrifice. Because without reRection he brought on the 
-:yclone, and dec:reed destruction for my people.' As 
-;oon as Enli! arrived. he saw the ship and was enraged. 
Fitled with anger at Igigi. 'Who now has escaped with 
:ift>} No man was to survive this destruction!, Ninib 

'Jpcned his mouth anu spoke. spoke to the ... arrior Enli!. 
'W ho except Ea can plan any affair ? ECI indeed kno~ 

every order.' Ea opened his mouth and spoke, sfJOk .... to 
the warrior En1il ; 'Thou art the leader (and) warrior of 
the gods. But why didst thou without reAection, bring 
' )0 the cyclone? On the sinner impose his sin, on the 
:..:vil·doer impose his evil, but be mercirul not to root out 
::ompletely, be considerate not (to destroy altogether)! 
Instead of bringing on a cyclone, lions might have come 
and diminished mankind. Instead of bringing on a 
c.yclone, jackal!> might h.we come and diminished 
mankind. Instead of bringing on a cyclone, famine 
might have come and overwhelmed the land. Instead 
of bringing on a cyc1o~, Ira (pestilence) might have 
come and destroyed the laad. I did not reveal the 
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oracle of the great gods, I sent Atrakhasis a dream and' 
he understood the oracle of the god . Now take counsel 

for him.' 
Enlil mounted the ~hip, took hold of my hand and 

led me up, led me up and caused my wife to kneel at 
my side, touched our forf:heads, stepped between us (and) 
blessed us. 'Hitherto Utnapishtim was a man; Now 
Utnapishtim and his wife shall be on level with the gods. 
Utnapishtim shall dwell in the &<tance, at the confluence 
of streams.' Then tht:y took me and settled me at the 

confluence of streams. ". 
It is true that man living in the post-glacial periOo:! 

was menaced by the overwhelming floods and so from 
the race-memory, it has entered into the legend of almost 
all races in one from or other. However it is evident 
that the Biblical narration of creation and deluge ;;; 
almost a literal translation from the Sumerian legend . 
The Hindu version seems to be from the same origin. 
The earliest version of it is found in the Satyapath'i 
Brahmana, where it is related that Manu, son of Vivasvat. 
found when bathing, a small fi sh which begged to be 
tended and in return promised to save him in the coming 
flood. The fish grew and grew and became 50 large: 
that it had to be .:;;arried to the sea, where it revealee 
to Manu the time of the flood and bade him b':lild 
a ship for his saftey. When the Hood came, Manu went 
on board. The grateful fish towed the ship in tempestuou:. 
.sea to the summit of the northern mountain, where i~ 
bade Manu to bind the ship to a tree. When the-

.. Rendered into Hrlglish by Manis Jastrow in his Cifli/isalio" 
of Babylonia and Assyria, P.445-45' from the German translation . 
Ungnad-Grassman : Das Gilgamesh-Epo~. 
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water retreated, he descended the mountain and made 
a sacrifice to the gods. In a year. the goddess of 
fertility appeared and thus oomrneo<;ed the human race . 
In the Mahabharata, the gap is filled. Manu em barb 
with seven rishis and takes with him all kinds of sead 
Manu also seems to be a generic name. Menes wa~ 

the founder of the Egyptian and Cretan dynasties" 
Accordmg to Tacitus tht: Old Teutons had a deity as 
Manus, from which ,d{anul"ha was derived standing: 
latter for man" In Sanscrit both Mallova and Manuslz)'tl 

are derived from Manu and standing: for mankind. 
Enlil was virtually a storm·god. Enlil in Sumeriao 

means "lord o( the stonn!' His temple at Nippur i~ 
known as E-Kur, "Mountain House"' and he is often 
addressed. as the IJreat mountain. Perhaps he wa !"> 
br.)ught by the Ammoritcs ousting Ninib who became 
the S(I'I ~f Enlil, offspring of Ektll' , or the storm Caml" 
from the mountain region. And may be he stood for 
the river.embankments, which were f".ssent ial (or the 
agricultural development of the Jaw-lands. "fhc~ art" 
many hymns ascribed to him , denoting his characteristics 

as the following:-
~'Lord of the lands, 
Lord of the true word, 
Enlil, f.ther of Sumer, 
Shepherd of the dark-headed people, 
Seeing through his own bower, 
Strong guide of (his) people, 
Causing multitude !o dwell together." 

"The word which rages in the heavens above, 
The word (thunder ?) which causes the earth below 

to quake 
The word which strikes terror among the Anunnaki," 
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"Beyond the seer, beyond the diviner, 
An onrushing storm which none can oppose, 
Raging in the heavens above, causing the earth below 
Teating mother from daughter to quake, like a 

buru-reed.'· 

"It overwhelms the marshes in full verdure, 
It overflows the harvest in season, 
A flood tearing away the dams, 
It uproots the huge M un trees, 
Reducing all things tt> submission, 

"0 Enlil, Councillor, who can grasp thy power! 
Endowed with strength, lord of the harvest lands ! 
Created in the mou ntains, lord of the grain fields ! 
Ruler of great strength, father Enlil ! 

The powerful chief of the gods art thou. 
The great creator and sustainer o f life! .. 

Ninib was perhaps the original patron deity of Nippur, 
for Nippur is described as "the beloV( .. -d city of t\inib," 
However he soon absorbs the quality of his father though 
.')riginallya solar deity. He is addressed as follows ;-

"In the thunderous roiling of thy chariot, 
Heaven and earth quake as thou advanccst",t 

"0 Ninib, mighty god, warrior, riller of Anunnaki. 
controller of the Igigi, Judge of all things, who shuts on 
the door of darkness, who dissipates the obscurity (the 
function of sun-god), who renders decisions for mankind 
in their settlements, Resplendent lord, bestowing power 

... Reisner : Sumeri~ch_BllbY'onische Hymnen, No. \ ' 11. 
Cun~ironn T exts. XV. PI, II. 

... Rawlinson, ii, pI. ' 9, 
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on the land, throw his decision, who seizes the demon Ti'u 
and drives him back to his place. Merciful one, granting 
life, bringing the dead to \ife, w'lo controls right and 
justice, destroying evil (r) Whose active weapon destroys 

'lll enemies!'· 
As a solar deity, Ninib was very dominant . For he 

,lbsorbed Ningirsu, the patron solar·god of Lag<l.!>h and 
his consort Bau also became identified with Gula, the 
consort of Nini;;'. But as the French proverb goes that 
the appetite grows with eating, so Ninib overtakes one 
..;olar deity after another, Zamama of Kish and Urash of 

Dilbat. But the Akkadian Shamash of Sippar proved 
too strong for him. And his temple E-Rabbar (resplendent 
house) remaim .. -d very popular fur centuries. He is 

,.lddressed thus ;-

"0 lord, illuminator of the darkness, opening the face 
(of heaven ?) 

Merciful god, raising the humble , protecting the weak; 

For th)' light the great gods wait, 
All the Anunnaki look for thy appearace, 
All tongues clost thou direct as a single being. 
With raised heads they look expectantly towards the 

sunlight. 
Thou art the Haht for the remotest bound of heaven, 
The banner for the wide earth art thou; 
All mankind look upon thee with joy."t 

"0 Shamash, on thy entrance into the heavens, 
May the rt"=>~lendent bolts of the heaven greet thee, 

.. J..nsen: Kosmolog;e dcr Babylonier, P. 470. Nin,b de~lroys 
~he demons of disease, and n that sense he brin(\"s the dead to life. 

t Rawlinson, IV. PI. 19. 



106 A.. 8T'{1'~ IN BINDU SOCIAL POLITY, 

May the gates of the heaven bless thee, 
May Meshara (Righteousness) thy beloved messenger, 

direct thee ! 

Over E-Babbar, the seat of thy rule, let thy supremacy 
shine, 

May Ah thy beloved consort, step joyfully before thee, 
May thy heart be appeased, 
May the table of thy divinity be spread , 
o Shamash. powerful warrior, be thou glorified ! 

o lord of E-Babbar, pass on, thy course be rightly 
directe-:l ! 

Take thy way, on 0. firm path mm'e .llor:g ! 
o Shamash, judge of the world, gi\·er of all 

decisions art thou."· 

But the Hun-god Marduk, the patron-deity (A Babylon. 
with the growth of the great imperial city, becomes 5(: 

powerful that he not only abscrbs the attributes of othel 
solar gods, but of a ll gods. He takes the epithet of Bd 
malati (lord of all lands) and became latcr known as Bel, 
Belu or Baal which simply means lord. He is the wise 
t)Ju,jirst-born Ea, creator 0/ all II1#manity. His temple 
is the E-sagila (the lofty house) to which on new year's 
day all other gods came in proct:' ssion to pay ~im 
homage. He is addressed as follows :-

"Mighty lord of gods, strong Marn uk, Counselk.r, 
beloved of Ea, of all pervading command, Before hh 
mighty command, the great Igigi bow; (In thy) hoi)' 
chamber the Anunnaki bow before thee; Lord of all 
below, merciful one, producer of all fertility, Guardian of 

.--- - -
• Abel-Winckler: KeilschJift - lexte Zl.Ifll Gebraucn bei 

Vorlesungen P. 59. 



A STUDY IN HINDU SOCIAL f'OLITY. 101 

sacrifices for the gods, founder of cities, Guide of the 
sources, opener of (ountains,Lnrd of lands, king of heaver! 
and earth, granting prosperity, God without whom in the 
depth the fate of mankind is not determined. Thou 
Iookest on the inhabitants of the wicked " nd destroyest 
their power. What god in heaven or earth is like to thee ? 
Supreme art thou over all gods; Among the gods thy 
counsel prevails; Thou art superior to Ea, the father whv 
produced thee."* 

Marduk even absorbs the thunder and the storm god 
Adad or Raman and uses hi..:; lightning fork, as an 
instrument (trident) in his conRiet with Tiamat:!" 

"Who can escape thy ga7.c ~ 

Thy word (the roilf of thy thunder) is a g reat 
net stretching over heaven and earth 

It encloses the sea and the sea i_", stirred up. 
It encloses the marsh and the marsh groans, 
It encloses the bIllows of the Euphra tes. 
The word of Marduk troubles the river bed (?) 

Lord, thou art supreme, who is likl: unto thee? 
Marduk, among all the great gods thou art supreme."~ 

The following hymn illustrates the PJwer and 
monotheistic conception centered ill Marduk, as he began 
to absorb the traits of other gods :-

Ea is the Marduk of Canals; 
Ninib is the- Marduk of strength j 

.. 5cheit: Ulle 5ai,on de foum~- a Sippar, P. 97. 
t L<l.yard: M..Jnumt:lts of Nint:veh. \ '01. II. PI. 5. Morri~ 

Jastww: ASJlech of relig ious belief and practice in Babylonia ane 
As!yria, P.I)2. PI . 15. Fi o:: I. 

t Morris Jastrow: The Civilisation of Babylonia and Assyri;;.. 
P. 214. 
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Nergel is the Ma rduk of war; 
Zamana is the Marduk of battle ; 
Enlil is the Marduk of sovereignty and control; 
Nebo is the Marduk of possession; 
Sin is the Marduk of illumination of night; 
Shamsh is the 1\1' arduk of judgments ; 
Adad is the Marduk of rain; 
Tishpak is the Marduk of kst ; 
Gal is the Marduk of strength: 
Shukamunu is the Marduk vf the harvest."· 

The courts were generaJly located in the temples of 
:\1arduk, for he absorbed the function of the ~od SJ'Jamash 
and a hymn to him makes him the heavenly judge :-

The progeny of those who deal unjustl}' will r.ot prosper. 
\\'hat their mouth utters in thy presence 
Thou wilt destroy, what issues from their mouth thou 

wilt dissipate 
Thou knowest their transgressions, the plan of the wicked 

thou rejectest. 
All whoever they be are in thy care; 
Thou directest their suit, those imprisoned thou dost 

release; 
Thou hearcst, 0 Shamash, petition, prayer and imploration • 

• He who takes no bribe, who cares for th(' oJppressed 
Is favoured by Shamash-his lif~ shall be prolonged.t 

Nabu or Nebo was regarded as the son of Marduk. 
But there are reasons to believe that he was a rival god of 

• Cuneifofm Text!;. xxiv. PI. 50. Tishpak and Gal are foreign 

Elamite deities and Shukamunu, Cassite). 

t Morris Jaslrow: Aspects of religious belie! in Babylonia. 
P. II;:. 
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Marduk for in the inscription of Adad-Nirari IV. 
(810-782 B.C.), we find" rrust ill Nebo ! Trust in no other 
god!" However Nebo was regarded as the Secretary of 
the gods and who, at the time of the New Year's assemblr 
of the pantheon when the fates of the individuals an: 
decided, records the decisions of the gods. In popular 
estimation he was regarded as the ~od of learning and 
wisdom and he had always in his hand the stylus of 
the scribe. 

The moon-god Sin or En-Zu (the lord of knowledge) 
was very popular at Ur and Harran. Though he was 
regarded as the lord of knowledge like Nebo, yet his 
knowledge was only confined to reading the signs in 
the heavens, that is in the astrological and astronomical 
Jore. As the moon-god Sin was often srmbolised br 
the cresent-thc rising moon, and the crescent also 
appeus like a bark to the primitive mind, in ok! 
invocations he is pictured a.s ~iling across the heavens 
in a bark ;-

~ ' In the respledent bark of heaven, 0 self-appoillted ruler, 
Father Nannar, lord of Ur, 
Father Nannar, lord of E-gishshirgal (Sin's temple). 
Father Nannar, lord of Namrasit lrising in light), 
Lord Nannar, first-born son of Enlil, 
As thou sailc ... t along, as thou saiJest along, 
In the presence of thy father, in the presence of Enlil. 

thou art ruler; 
F.ather Nannar, thou art ruler, th:.lu art leader, 
In the bark rising through the heavens, thou art ruller ... • 

Sin also forms a triad with Shamash and Adad, 

• Reisner ' Sumerisch_Babylonische Humnt:n, No, 38. 
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s;'mbolising the chief manifestations of nature. the sun. 
the source of light and heat and on which depends 
the vegetable growth, the moon, the lord uf the starry 
heaven and the astral bodies who decides the fate of 

~very one and the storm whose accompaniments, rain 
and Roods, ar~ favourable to agriculture, while thunder 
·.and earthquake are destructive. This was based on the 
~Id trinity Anu, Enlil and Ea, representing heaven, earth 
and water. The clement fire was also worshipped as the 
god Nusku and both water and fire were regarded as 
ilurifying and destructive of disease demons. The fire·god 
Nusku was addressed thus ;-

"Nusku, great god, prince of the great gocb, 
Guardian of the offerings of Igigi. 
Founder of cities, renewer of sanctuaries, 
Resplendent deity, whose command is supreme, 
Messenger of Anu, carryillg out the decrees of Enlil. 
Obedient to Enlil prince, leader of Igigi, 
Mighty in battle, whose attack is powerful, 
Nusku, consumer, conqueror of enemies, 
Without thee no sacrificial meal is given in the temple, 
Without thee, the great gods do not inhale any 3weet 

smelling offering, 
Without thee Shamash, the judge does not make a 

decision ...... 

Ashur, the patron deity of the Assyrians received the 
attributes of other Babylonian gods like Marduk with 
the extension of the Assyrian power, as is i\1ustrated 
by the following invocation inscribed by Sennacherib 
(;05-681 B. C.) ,-

• Mukla, InCiintation Ritual Tabl~t V, 
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"To Ashur, the king of the totality of the gods, his 
own cl'\".ation, father of the gods. 

Whose power is unfolded in the dee .... king of heaven 
and earth, 

Lord of all gods, controller of the Igigi and Anunnaki, 
Creator of the heaven of Ann and of the world below, 

creator of mankind, 
Dwelling in the resplendent heavens, Enlil of the gods, 

determiner of fates, 
Dwelling in E-sharra in Ashur for his lord, 
Sennacherib, king of Assyria has made an image of 

Ashur."" 
Of course it goes without saying that as every man 

had a wife or as the popular saying goes that every lad 
-has his lassie, so every god had his consort, though the}' 
often lacked individual distinction and shone only jn the 
refit:<.:ted glory of their husbands. Anu had as his consort 
Antum (simply feminine derivative of Anu in Sumerian 
language); Ea had Dam-kina (the faithful "pause); Enlil. 
~inlil (the lady of the storm); Ninib, Gula (the great 
.me); Ningirsu, Bau; Nergal, Laz; Shamash, Ah: 
:\hrduk. Sarpanit (the great lady) ; Adad, Shala (the 
lady); Nebo, Tashmit (obedience) and Ashur's consort 
was addressed differently as Ninlil, &.Iit or Ishtar. She 
appears under various names, such as Nana, Innanna, 
::"Jina, Anunit, Nini, Imini. But all these names mean the 

same thing tht lady as the Akkadian Belit or the Assyrian 
lshtar, the feminine of Ashur, m..:aning leader. The name 
Ishtar is really a generic term for goddess, for we find 
its plural ishtnyu!i mea ,ing goddesses. Ishtar is the only 

• Craig: Assyrian and Bab.vlonian religious Texts' I. Pl. 83. 
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goddess wheth(.'1' as the consort of all-powerful Marduk of 
the south, or Ashur of the north is not a mere shadow of 
her husband. In all the great centres lshtar had her 
magnincent temples, bearing such designations as E-anna 
(heavenly house), at Erech. E-makh (great house) in 
Babylon, E-mash-mash (house of oF.ering) in Nineveh_ 
She was called light tif lteavC1t and earth, tlze shining 
lorch of heaven perhaps because she was astrologically 
identified with the planet Venu:;. However from the 
beginning of the Babylonian conception of religion, 
she has been always regarded as the great mother-goddess 
and so worshipped everywhere in one form or the other. 
As Anunit, the consort of Anu, she symbolised the 
goddess-earth. The heavenly father A.nu embraced her 
and deposited in her bosom the seed to be fertilized 
and fecundated and lire sprang up in luxuriant Growth of 
vegetation. By her intimacy with the water-god Ea, she 
presides over streams and canals. Becoming the mistres:< 
of the storm-god Enlil, she is a contyoller 0/ tlze douds. 
a raging storm devastating heaven and earth, whose voice 
tlumders over all tlu: universe. Being the consort of 
Marduk ill turn she receives the characteristics of the 
great patron deity o f Babylon. In an ancient hymn 
attached to a song of praise to Hammurabi (nco B. C.) 
lshtar is described as a deity who fumishes aid in war 
and battLe. In many votive offerings, she is called 'the 

warlike [shtar, the martial lady of victory, gz'rded for lhe 
fray.' Espet:ially in , association with the war-lord Ashur, 
reflecting the martial qualitie!i of the Assyrians, she puts 
on a terrible sanguinary appearance with a quiver and an 
arrow. The following is a fine specimen of invocation of 
the great goddess :-
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... pray to thee, mistress of mistresses, goddess of godesses, 

Ishtar, queen of all inhabitants, guide of mankind, 
Imini praised be thou, greatest among the 19i9i 
,Powerful art thou, ruler art thou, exalted is thy name, 
"'Thou art the light of heaven and earth, mighty daughter 

of Sin. 
Thou directest the weapons, a rrangest the battle array, 
Thou givest commands, decked with the crown of 

rulership,; 

o lady, resplendent is thy greatness, supreme over all gods. 

Where is thy name not 1 Where is thy command not? 
Where are images of thee not made? Where are thy 

shrines not erected 1 
Where art thou not great? Where not supreme r 
.4,.rm, En1il and Ea have raised thee to mighty rulership 

among the gods, 
Have raised thee aloft and exalted thy station among aU 

the 19ie:i. 
At the mention of thy name. heaven and e"lrth quake. 
The gods tremble, the Anunnaki quake. 
To thy awe-illllpirin'g name mankind gives heed, 
Great and exalted art thou ! 
All dark-headed ones, Jiving beings, mankind pay 

• homage to thy pewer!'· 

In sculpture the most famous representation of ltbtar 
as the goddes~ of war is carved un a rock in ~ ,mountain , 
of Batir (Zagros rane-e), erected by ~banini. king 
of Lulubu, in commemoration of his vJt!b;ries and he 
represents himself putting his one foot on a prostrate 

: s.ven tablets of cru~oI. P. 222" 

• 
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enemy, fOf the blessing of the goddess lnninna who 
...,med with armour and helmet, hristliog with quiver and 
arrows, puts bet one foot on the faUen foe. drags 
another with her left hand by a chain booked to the nose 
and extends her right hand as a blessing to the king.
Ishtar ~ the mother-goddess, holding with her right hand 
in her bosom a baby who sucks ber right breast while 
she places her left band foldingly on the other breast has 

boca found at Telloh and now in the Louvre (Catalogue. 
P. SS6) and a similar figure has been obtained in 
Babylon, t Ishatar as the goddess of Im-'c, representing.1. 
nude 6gure with the accentu.tion of the feminine channs 
have been found throughout Mesopotamia and many of 
them are now in the Louvre and she alsc frequently 
appears so on seal-cylioders,: 

However it was not as a terrible grim Amazon 
(warrior· goddess) nr as gracious mother·goddess, she 
was so popular, but as the channing and seductive goddess 
of lave and generation. She was the passional force and 
tbe fertilising principle of nature. Passion, the bio.tropk 
impulse, is the motive and love (sexual union) is the 
cause of all origin <l nd growth of life. So she was called 
kadisluu (the sacred prostitute) and her priestesses a:ld 
votaries practised it in her honour, as Herodotus ( 1, 199) 

• De-Morgan: M'Sloon SClentifique ill P"r:;e, Vol. IV. 1>1 10. 
U" Morg~n ('t Sehi I ; Le Recut:iI Jt: Travaull, Vol. XII. P . 100-
,06. Morri5 Ja~lrow: The rivi lis31;on of Babylonia and Assyria. 

PI. -9 .• 

t Ht:uzt:)' : Figurines Antiques, PI.;I : De San:t:c - Decouvertes. 
P. 3$4-; M. Jastrow : cit . 

.t Heuzey: Origines Orientales de I' Art, P. II ; Ward: Sea'l 
Cylinders of Wellen! Asia, Chap. 36. 
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,mentions it as the Babylonian custom which prevai~ ~s 
late as the third century B. C. 

AJI the divinities of the Babylonian pantheon bad 
their animal earners. It is graphically inscribed in a. 
tock.relief at Ma,latia in the Anti-Taurus range, showing 
sevell deities mounted on animals that represent their 
..;ymbols. The head of the procession is formed by Ashur 
on two animals one of whidl io; the dragon, transferred to 
him from Holil and Marduk, followed by his consort 
Ishtar of Neneveh on the lion, Sin the movn-god on the 
winged bull, Enli1 or Marduk on the dragon, Shamash on 
d horse, Adad on a bull, Adad on a bull and holding the 
lightni(lg fork in his hand and lastly another Ishtar on a 
lion, presumably. the Ishatar of Arbela,- However the 
god Ashur is invariably followed by bulls and occasion
,tlly he holds in his hand a coiled serpent which was 
t ransferred to him from Marduk.t 

The Sumerians divided the year into twelve month ... 
. Ind each month was assigned to some got.l or ~ods. 

Thus the first month was dedicated to Anu and Enlil, the 
...econd to Ea, the third to Sin, the fourth to Ninib, the 
fifth to Ningishzida, the sixth to Ishtar, the seventh to 
Shama~h, the eighth to Marduk, the ninth to Negal, the 
tenth to Nebo, the eleventh to Adad, the twelfth to · Sibiti 
( Ashur). 

Temple edifice was always located in Chaldea in the 
centre of the city, near the p;>lace. It was: the pulsating -_._ --_. 

- Lay"rd, MO~lument . of Nineveh. Vol. I. PI. 6s 1 PI"ce : 
Ninve et I' Assri~. PI. 45: Lu<cn.1n: Aus!;:rabungen in S -nds
,,<;nldi. P,'3. M Jlt.strow; Aspecu of religious belief and praGtice 
in Babylonia and Assyria. PI. 17. 

t Botta et Fland in: Les Monuments de Niniye. Vol. II. PI. 1.<;8. 
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centre of public life. Here round 'the enclosure which 
separated the inner sanctuary containing the dt-ity on a 
raised pedestal, to which only the priests and the king 
had access and the courtyard thronged by the tar 
worshippers and pilgrims, who could only peep standing at 
the sacred image through the opening of the gate, here 
they laid their offerings, made their prayers and received 
the blessings of the priests. Grouped around it were the 
private apartments of the Barus (priests), the school. 
the quarters for apprentices, the tablet room (library), 
quarters for the tribunals, archive rooms, offices of the 
notaries and the scribes, workshop and booths for the 
manufacture of temple utensils, fabrics and votive 
offerings, store rooms for the various needs of thi,; immen~e 

religious household, general office for the transactiO!: 
of the temple business and the stalls for animais. TIle
most striking feature of the temple structure was it,. 

Ziggurat (the mountain peak or stage tower). It consiste...l 
of several storeys, built one over the other, the Uppel 
storey in each case set back behind the lower in 
order to leave a terrace all around to provide space for 
the pilgrims to rest and to observe the panorama of th.: 
surrounding country and for the bro;td ascending stair!

from storey to storey. Some had symmetrical stairs fOI 
ascent and descent. Some like the great temple at Vr ha~ 
only three stages, others again seven-'ll \\'ays one of the 
three sacred numbers, three corresponding teo the d ivine 
triad ; five to the five planets; seven to t'1e five planet", tht 
sun and the moon. On the top of it was the astronomica! 
observatory and a small shrine of the deity which wa!
accessible to all the pilgrims and its circumambulation 
was a necessary fulfilment of the pilgrimage. It wa~ 
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-regarded as the link between the heaven and the earth. 
It was the sacred mountain abOOe of the gods. The 
principal temples have been found by recent excavations 
in the following localities : "Abu Shahrain (Eridu); 
Mugheir (Ur); Senkera (Larsa) ; Warka (Erech); Tello 
(Eninnu) ; Birs Nimrud (Borsippa) ; Babil (Habylon) ; 
-SiPPUf (N iffer) ; El Ohemir (Kish); Abu Happara. 
(Sippara). Though of the~e Ziggurats, those at Warka, 
~ippur. and Tello are much older, the Te mple of Bor
"ippa at nirs Nimrud is in better pn~servation, havin~ 

been restored by Nebuchadnezzar (604-56r B. c.). and 
may be taken as a typical example. The ground sto~y 
was z7z ft squan: and 45 ft high, The upper storeys or 
~tagc ,; receded back, one behind the other so as to leave 

ler' .!cc and space for stairs a ll around, Although it is not 
pos-;ible to trace mot\! than fiJur storeys, il is known from 

a description on a cylinder fi,Ulld on the site that there 
I-\·e re seven storey:., d~licated to the planets, eac h 
colourt.'tl with the special tint prescribeJ. The total height 
"was about 160 ft ano on the top was a shrine dcdicatC1..l to 
the god Tebo."· 

"The omamentation of the edifice wa~ chieHy by 
means of colnur. The seven stages represented the seven 
spheres, in which moved, according to ancient Chaldean 
astronomy, the seven planets. To each planet, fancy, 

partly grounding itself on fact , had from of old assigned 
-a peculiar tint. or hue. The Sun (Shamash) was golden; 
the Moon (8in or Nannar) silver; the distant Saturn 
(Adar), almost beyond the region of light, was black; 
Jupiter (Marduk) was orange; the fiery Mars (Nergal) 

• Encydo. Brit, II. P. 374. 
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was red; Venus (Ishtar) was pale yellow; Mercury 
(Neb<> or Nabu whose shrine stood on the top stage), 
deep blue. The seven stages of the tower gave a 
visible embodiment to these fandes. The basement 
stage assigned to Saturn, was blackened by means of 
a coating of bitumen spread over the face of the 
masonry ; the second stage assigned to Jupiter, obtained 
the appropriate orange colour by means of a facin!; 
of burnt bricks of that hue; the third stage, that of 
Mars, was made blood·red by the use of half·burnt 
bricks formed of bright red clay; the fourth stage 

assigned to the Sun, appears to have been actually 
covered with thin plates of gold: the lifth, the stage 
of Venus, r&eived a pale yellow tint from the employment 
of bricks of that hue; the sixth, the sphere of Mercury, 
was given an azure tint by vitrifaction, the whole stage 
having been subjected to an intense heat after it wa~ 
erected, whereby the bricks composing it were converted 
into a rna"... of blue slag : the seventh stage, that of 
the moon, was probably like the fourth. coated with 
actual plates of metal. Thus the building rose up in 
stripe ofyello\\', the yellow being followed by the blue. 
Above this the glowing silvery summit melted into the 
bright sheen of the sky:'· 

It was a very ancient custom in Sumer ·and which 
continued in force till the overthrow of the Babylonian 
empire, of devoting tlaughters of nobilit>:, to the temple 
~rvice. Kings set the example. There were variou:. 

----
• Zen.ide A. Rago!'i" : The Story or Chalrtea. P. 282. The 

pas~age ;. quoted from Georg-e Rawlinson : Five Mooarchies 
Vol. 111. P. 380. 
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classes for them, from the high priestesses to mere 
apprentice! who kept the sanctuary in order and did 
other duties. They were generally designated aJ MIN 

(woman of a deity). They could not enter into regular 

marriage. "'or they were kadislttu (holy woman or sacred 
prostitute) and they were dedicated to the service of the 
gods. H owever they~should not be confounded with the 
:;ermashitll who were regular public prostitutes, though 
their calling was not so degraded as it is to·day.-

The most popular religious festivl'l' was the New 
year's celebration. It was regarded in Lag<L'ih as the 
ul\ion~time of the sun-god Ningirsu with his consort 
Bau, the goddess mother-ea rth, the male and the female 
principles of natuN': and from their congress issued the 

new life pulsating throughout the earth in the joyous 
spring lime. And the people gave themselves tip with 
utter abandon after their gods. In Babylon w~ 
Marduk absorbed so many complex traits of various 
gods and headed the pantheon, the ceremony was mort' 
elaborate and magnificent. The gods are brought in 
solann procession to pay t heir homage in common with 
the popUlace to their over· lord enthroned in E·saeila . 
Nebu comes from Borsippa to bring tribute to his father 
and acts as the ~cretary of the gods in the sacrld 
ellamkr of f ates where for ten days the assembled gods 
decide the destiny of mankind for the coming year. 
But in Babylon as the spring time was the most arduous 
!teaSOn for tilling and sowing and agriculture being the 

• Frank : Stu.:lien ~ u!" Bab),lon;,chen Religion. P. 47-50; 
Ilhorme ; La fiJle de Nabonide. Revue d'AsMioloj!ie, Vol. XI . 
105' 11 7; Zimmern: Shurpu Series. Tablet V-VI. 145-147 • 
M. Jutrow : The civili, ;at;O\\ of Babylonia aud Assyria. P. 301. 
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basic foundation of prosperity and well-being and ten 
days' abstention from labour being too much , the vemal 
festival was curtailed and it was renewed after tbe 
harvesting was done with general merriment, and it 
really beaune the national institution. These two 
festivals fell on the Vemal and the Autumnal Equinoxes 
which fall generally about March 21 and September 22. 

However though the harvest festival was really of popular 
rejoicing and merriment and in ev~ sense .-.. f far more 
significance, the official calender year was calculated from 
the vernal equinox.* 

Shiva is essentially a Dravidian god . He entered late 
into the Brahmanic pantheon, of which he ;s almost now 
'the supreme head and has become Maha-deva ( the great 
god.). In the Rig-veda there is no mention of Shiv<l. 
except Rudrd the terrible thunder-god, the father of 
Marutas (storms). The name of Shiva with Rudra ha.<; 
been associated only in the Puranic Period . Of cOurse in 
the Yajur he is represented as a destructive deity. god of 
thieves and criminals and in the Athar".a he is transfonned 
into Giri.'lha, Tamra. Aruna. Rabn! from the dark-blue 
colour of the clouds; for the same reason he is also called 
Nilakantha (blue-necked). Kapardhin (long-haired), 
Pa<;upati (protector of animals). Sankara (benefactor) 
and Shiva (the beneficent). In the Satyapatha Rrahamana 
11. 6, ~. 9, there is an association of Rudr:l. with Ambika 
in the (ollowing manner. "This is thy share. 0 Rudra, 
graciously accept it with thy sister Ambika." In the 
---_.- -------------_. ----

... Weidner ' Alter and Bedeutung der B:>byloniKhen Astronomie 

und ~htrallehJe. P. 31 : M. jastrow: Relilfion Bab)'lonien~ und 
Assyriens. Vol. II . P.462 ; M. J;;r.slrow , The r:ivil isa.tion of Baby· 

Ionia. and Assyria, P. 279· 
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<;arne book (Satyapatha Brahmana II. 4. 4. 6) one Daksa 
Parvati is also mentioned performing a great sacrifice. 
In the Kena Upanishad a learned female scholar Uma 
Himavati explains to Indra the nature of nrahman. In 
the Mandaka Upanishad of the Atharvaveda, KaJi. Karali 
Manojava, Sulohita, Sudhumarvama, Sphulangini and 
Biasvaropi are mentioned as the seven tongues of Agni, 
with which Rudra is identified, In the Puranas they be
come his consorts and Shiva bc<:ome:; positively identified 
with Rudra and is also called Bala-n"tha (Lord Bal). 

This only inJ icates the g:rilClua1\y encroaching: influence 
of the Dasyus over the religious conception of 1.h~ Arya 
conquerors, But the fundamental fact remains that Shiva 
was caned Lord Bal, the t:pilhet given to Marduk , that hI! 
had the same emblem trident (trisul) ; that he is symbo
lised by pIlat/us (lingam ) like Baal (Marduk) ; lllat like 
him he has a consort who has three aspects, the terrible 
war-goddess Kali. the mother-goddess Durga (Uma) and 
the goddess of love and generation Shakti; that Durga 
has the same animal carrier li(11I as lshtar ; thtlt both of 
them had bull as their carrier; that the new year and the 
lestivities commenced and continued (or tcn days at the 

.;arne vernal and autumnal equinox; tbat the gopura," 
and ziggurat ar~ very similar in structure and the droadas;s 
' temple maids) remind one unmis takably of the Sumerian 
mlu (the woman of the deity). All these cannot be mere 
coincidences. As we ha'!e tried to show that the Dravidian 
has racial affinity with the Sllmero-Akhdian race or per
haps belonging to a kindred stock from which both have 
originated and inheriting alike the ancestral legends and 
myths a'ld whicttthey have developed to their full extent 

'in their respective countries after their separation, this 
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marvellou!> alikeness of the relegious institutions leads to the 
;;arne conclusion. 

In the proto-Aryan legend, the vedic Dyausn-pita,. 

(Haven, the father), the Avestan Ahura Ma7.da, the Greek 
Zeus-Pater and the Latin Dies-Piter, Jupiter and later 
Deus, is the same. The Dyaush is the luminous sky, the 
glistening ether. He is the architect of the univer~ (Visva
kannan), the pa rent of all things (jan ita), the broad earth
goddess {Prithivi) being the mother of his children. The 
pair is called the D}'ava-l'rithivi, and with Dyaush is alwars 
associated the epithet Asura. The Zend-Avestan Ahur;' 
Mazda can be also easily traced as a sky-god. The words 
.'\ve~ta and Zcnd though of late origin can be the same 
Sanscrit words, « ... as/hit" or a(J(lsl/tana meanir:g: settled . 
but used in Irall as settleJ text and Zend from Sanscrit 
kltarul7 which is the name of it vedic metrf!, like Latill 
scande'-e derived perhaps from mQving the feet while sing
i ~: g, as pada or padapankli is used for verse as the Greek 
Pl'Ies. Ahura of course is the same as A,mra and it is easily 
explained by the fact that the Iranians lacked the sibilant 
.'. :'Vlazda may be the abbreviation of Marduk or perhaps a 
variant of Sk. 11I~dha meaning sacrifice, knowledge or 
thinking. Thus Ahura Mazda might mean Ashura Mardui.: 
or lordly knowledge (omniscient lord\. However as a 
sky-god he is unmistakable. He lives in the celestial 
region of 'tVlrena which is vedic Varuna and "He is white. 
bright, seen afar and his body is the greatest and the 
fairest of all bodies: he has the sun for his eye, the rivers 
above for his spouses, the fire of lightning for his son: 
he wears the heaven as a star-spangled vnnent, he puts 
on the hard stone of heaven, he is t~ hardest of all . 
He dwells in the infinite lumioous space and the infinite · 
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luminous space is his place, his body. In the time of 
Herodotus the Persians while invoking Ahuramazda, the 
creator of earth and heaven, still knew who he was and 
called the whole vault of the sky Zeus, that is to say, 
called it the supreme god."'" T he only difference betw~n 
the Vedic Dyaus and the Greek Zeus is that Zeus is 
rather too much of a proAigate god and OUranO$ 
(Varuna) is wedded to Gaia (Prithivi) instead of himself. 
But this difference is only apparcl ,t, If Demeter (Deva
matar) be but viewed as Gaia, the mr;ther of all living 

beings, then Ouranos is but an imaginary creation as an 
embodiment of the visible sky. 

Varuna is the covering of the heaven over the 
earth-the firmamenl. Varuna is derived from the Sk. 
root f)r,' = to cover. H e 'tn/o/dl' IIu heavens and meaSJlrt5 
oul lite earlh a"d marks her uttumos/ hounds,' (where the 
sky aud the f';a rth seem to meet ). 'He covers the worlds 
as with a robe with all the creatures thereof and their 
dwellings ... He has encompassed the night~ around; he 
has by his wisdom established the dawns ; he visibl)
encompasses all things.' (R. V. VJ1I. 41 ). Besides the 
two wol'lds {rodasi, H eaven and E;Jrth} which are invariably 
monopolised by the Arst didne couple, the intermediate 
space, the air-regioll (antariksha, the Avestan V OUtU

Kasha) needed an embodied ruler. For that is an· 
important middle kingdom. Here the celestial kine graze
(the clouds gather) ; here the sun·god, the moon-god , 
the dawn-goddes.'>es run their dillmal race on magnificent 

• James Oarmesteter: The lend.Avesta. Iviii; Vast XIII 
1.2-4 ; V~a LVtn. 8: LVI1. 2): Rl.lndahis. 1.7; Herodotl.l~ 

• • 131. 
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chariots with tireless, swift and brilliant steed. If 
anywhere god is needed, here he is of utmost importance. 
For he has to fi x the tracks of the gods and keep away 
.the fiends (Ahi and Vriti) from laying hand on the kine. 
There is nothing strange in regarding the clouds as the 
kine. The primitive Aryans, accustomed to cows, 
their favourite animal, and knowing that the milk 
coming from the udder of the cows not only quenches 
the thirst, but is also nourshing, regarded the rain 
falling from the sky as the milk of the celestial kine 
to quench the thirst and to fced the thirsty and hungry 
Earth. And as among themselves there was cattle-steal
ing, so they thought in the Antariksha lOO there must 
be cattle thieves whom they caned enemies CAhi, Vriti) 
and as all the cloud, did not bring rain. so they 
naturally thought that those Cloud -kine mu!'t have been 
-stolen by the fiends and they needed a god to chase 
·the intruders away and to deliver the kine to ~ring rain. 
So Varuna was an important god and headed the 
pantheon, putting his father Dyaus (the bright, ethereal 
sky) into a subordinate position of oblivion. 

"Varuna laid out .he sun's path and sent the waters 
.coursing to the sea. (V II. 87). The stars are up there, 
that are seen at night, where do they hide in the nay ? 

But Varuna's ordinances are immutable and the moon 
goes shining brightly through the night. (1.24). He who 
knows the path of the bird~ as they fly through the ampie 
space and on the sea the ships". ( I. 25). 

The immutable ordinances of Varuna are the Rita, Lat. 
Artus the cosmic order that regulates the course of the suo, 
.the moon and the stars, the alternation of day and 
night and seasons. From this high position, it is easily 
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imaginable that physical Varuna was slowly trans(onned 
into a spiritual god and a moral judge. There are 
numerous hymns to that effect. Vasistha pr<lYs : "Absolve 
us from the sins of our fathers and forgive those which 
we committed ourselves. Release Vasistha like a calf 
from the rope. It was not our will--it was seduction, an 
intoxicating drink, passion, dice and thoughtiessnf>SS." 
(VII. 86). Varuna has the epithet of Asura. And he 
is usually invoked with his brother Mitra (friend), 
sons of Aditi (the infinite space). Both of them often lose 
their identity and merge into one. But Mitra is the light 
of the day. With his bright rays o f the morning he 
calis the people to do their duties with friendly greetings. 
While Varona is the firmament of the night and the 
sta:-s are his spies (1.25) to watch the deeds of the 
mortals when the heaven and the earth seem to be in 
closer touch. Thus Ouranos feeling the close touch of 
Gaia (earth) fell in love with her and Eros (Kama) was 
awakened in him. However the Slln is the eye of bolt: 
Mitra and Varona. 

The l ranians lost the original track of the Aryan ' myth 
of Varuna and they simply made the abode of Ahura 
Mazda in Varena (Ram Vast, II . 9) and there is hardl}' 
an}' difference in charateristics between the Vedic Varuna. 
Avestan Ahura Mazda and the Greek Ouranos. And the 
Iranians being more intolerant than the Aryas. they made 
Ahura Mazda the creator of Mithras, though they wen: 
twin-brothers originally (Mitk'l-Varuna) is clearly 
discernible thro~h the Zend-Avesta. Ahura Maz,da 
says: "Verily when I created r-.1ithra, the lord of wide 
pastures (Voru-Kasha for the grazing of the celestiai 
kiDe) 0 Spitama, I created him worthy of sacrifice, a~ 
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worth of prayer as myself, Ahura Ma;t;cla." Mihir Vast. 
I. I. And the entire :\lihir Vast (praise of Mihir=tbp. 
sun) is devoted to Mithra in which Mithra is regarded 

as .the co·equal of Ahura. for we repeatedly find SUch 
utterances; " We sacrifice unto Mithra and Ahura, 
the two great imperiihable holy gods." (XYXV. 145). 
But the Avestan :\'1ithra was a more powerful and 
complex deity than the simpk, benign, alm>'>9t impersonal 

god like the Vedic Mithra. l\ nd be absorbed much of 
the martial q ualities like Indra and he almost supplanted 
Ahura Mazda and virtually became tbe national deity . 

. '\diti (unbounded) is the inllnity of spa"e and etenlity 
.)f time, or the visible elldle.~s expan:>e beyond tbe 
clouds and the sky, in contrast with diti ~bound=the 

earth). Aditi became the mother of the bright sky 
gods, Varona, Mitra and Aryaman and four other 
I\dityas whose names are not definitely mentioned in the 
Rig-veda. Bhaga is found in .:;ome hymn<; as the fourth 
Aditya and the eighth .'\ditya was Martanda and being 
of shapeless form, differing from his brothers seven 
Adityas, he was thrown oul by Aditi from the company 
Df the gods. Martanda seems to resemble the Egyptian 
golden ape which ha, neither h;mds nor feet. The 
name or Daksha is also as .. ociated with Aditi and the 
~ods are called dakslzapjtar (fathers of strength, the 
mighty). It is possible that Aditi sprang from Dak!>ba 
or Daksha sprung from Aditi who also owed the existence 
to Bhu (Being) and the conclusion was reached that 'Non· 
being and being are in '[he higher beaven. in the birth
place of Daksha, in the lap of Aditi'. "In the Avestan, 
Adityas are called seven Amesha·Spentas (Bountiful 
immortals) who dwell in the Garo·nmana (Endless Light) 
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"".,itb Abura Mazda who is nothing but the Iranian Ashura 
Varuna as we have shown: However wi~ the develop
ment and theological classification of ~l<Lzdeism Amesba
Speotas became mere deified abstraction;;, Vobu-mano 
(good thought: Vedic SII11I41,). Asha Vahista texcellent 
holiness; Vedic Rita), Khshathra \'airya (perfect 
,;;oYl'!reignty : Sk. Kshatra·virya), Spenta Armaiti (divine 
pil'!ty: Vedic Aramati). Haurvatat and :\meritat {health 
.:too immortality). 

Agni was a very sacred and frit:nrUr god of the 
Atyans. For Agni among all gods dwells with man as 
his companion and friend in the capacity of dN1tulie fire 

-"the immortal among the mortals" No wonder the 
Vedic Rishi sall~: "Dyalls/I pilah, Prill,h,i malar adlrnlC. 
AgIU hhraJar ..... .'\Father Hea\'en, guileless mother Earth. 
brother Agni, be gracious unto US ) and Ag";i was calkd 
.tV:m·lJais~lIall(lra (Agni belongs to all men). We can 

easily imagine how primitive mall in a chilly shivering 
shower, terrified by the thunderclaps, SIl.'_\· to his surprise 
<tnd astonishment the old. dry stump of a tree suJden!y 
catching fire and bringing him a comfortable sense of 
well· being in its warm glow. Not only that, nuts and 
some animals that might have been roasted by being 
caught in the fire tasted so much better and when after 
repeated attempts. l~ting for centuries, if not thousands 
of years, he learnt at last how to keep fire by adding fuel 
to it and to make it afresh when extinguished by an 
dccident-either by friction of dry sticks or stones-it 
W'.ts a great achievement for civilisation. . By fire forests 
were easily cleared dod the land was made suitable 
for agric~lture. Metalic otes were melted in it and 
iostruments were forged for martial and peaceful ~ 
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Clays were bake<} in it into bricks, and fire was the creator 
of cities as the 'old Sumerian hymn naively expn;;es. 
But more than that. Fire cooked food and by softening 
the fibres through cooking, many food-stuffs that were 
before inedible became nutritious palatable dishes and 
by the domestic fireside radiating warmth, glow and 
comforts. it really domesticated man. Fire is essentially 
the builder of civilisation. As behind every natural 
phenomenon, the primitive mind could not but presup(X>se 
an animating spirit and a deity, it is natural therefore 
that favour should have been invoked of >:uch a beneficent 

god. 
According to the Vedic legend, the finder of Agoi is 

Matarishvan which is but another name for lightning, 
and he is said to have brought itfrom lleaven 8, from 
th4 gods, very far away and he gave it to the Bhrigu the 
Atharvan (the keeper of fire-=firepriest, from Sk. 
athare= fiame) who drew Agoi forth by fr;ction and 
gave it to Manu for safe-keeping. Angiras another 
Vedic Rishi fami ly is also mentioned as having first 
kindled Agni. But the identity of Agni with lightning 
is very close and lndra the god of thunder and Agoi the 
god of fire are merged into one : " 1 extol the greatness 
of that showerer of rain whom men celebrate a:i the 
slayer of Vrita: the Agni Vaisvanara slew the stealer 
of waters," As the lightning in the rains (clouds) Agni 
was also named Apam-Napat (son of the ...... aters). And it 
was believed there was Agni in water as well as in plant. 
Agoi descended into the earth with the rain and entered 
into the plant as a sap. Thus dry sticks could generak 
fire by friction, haviDg the Agni principle in them. And 

in all sacrifices this time-honoured way of friction of two 
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dried sticks of the Asvatha tree was used to get the spark 
to make the holy flame. Sacri6ce was I'!!garded auspicious. 
for the smoke of fire was suppossed to ascend to the 
gods as a messenger for the mortals : "0 Agni, thou from 
whom as a new-born male, undying flames proceed, the 
brilliant smoke-god goes towards the sky, for as messenger 

thou art sent to the gods." (VIII. 3). 
The Iranians worshipped fire as Atar, derived (rom 

Vedic Athan: = flame and their priests were caned 
Athravans (keepers of fire). Apat-Napot is also mentioned 
as a fire -god : " We sacrifice unto Apam Napot, the 
s \\~ ft-horsed, the high and shining lord who has many 
wives <tongues of flame)." 

Among the we::tf':rn Aryans, Agni was worshipped a ,.. 
Hellenic Hestia and the Latin Vesta, as the sacred . 
guardian of every home. Fire was kept kindled in the 
inmost part of every dwelling as the holiest o( holies and 
at every sacrifice to Zeu'l ",nd other deities, Hesti~ 

(gcxldess of fire) is to preside and tu rereive the fir"l 
invocation and the first share. According to the t1ellcllk 
myth fire was introduced by Argive Phoroneus, who may 
be none etse but the Vedic fire-god Bhuranyu (rom whic" 
the Greek pur and the Teutonic leur have been derived. 

Soma was the 2:od of drinking. The entire ninth 
~lalldala is devoted to its most sacred and" solemn 
rites. All ' peoples more or less ancient and modem 
have indulged in some kind of spirituous liquor for 
reckJes.') and undaunted cour-aJe in battles and for 
relaxation when excessively tired and fatigued or t.) 

silence the moral qualms in its pleasant narcosis or to 
drown the cares and ;t.oxieties in the seductive bowl 

of an intoxicating drink. Such a varied effect of 

9 
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alcohol they could not hut ascribe to a mighty god. 
It was to .the Aryan, the elixir of life, joy in health, 
strength in weakness, medicine in sickness and rejuvene
.scence in old age. And they thought that the gods 
were so powerful, immortal anG ever-youthful, because 

they partook in large quantity of this divine nectar 
which was the main food of the gods. And the pious 
souls after their death would ascend to that region 

·where there is divine Soma (Moon) and partaking of 
it, would be immortal and like gods. In the Iranian 
scriptures, we see the clear distinction between the: 
earthly yellow or golden Haoma (Soma) which is the 
king of all healing plants (Bundahis, 58. 10) and the white 
Haoma or Gaokere;na which grows :'n Voun.lkasha 
(antariksha) and which is the ambrosi~ of the god$ 
and by the drinking of which man on the day or resurrec
tion will become immortal. (Bundahis, 42. 12: 59: 4~\· 

In the Vedic legend, it is the falcon who brought down 
the Soma plants and 'whilst coming down from the heaven 
the plants said: He will never suffer any wound, the 
mortal whom we touch.' ex. 97· 17). 

Soma was ~sibly Eleusine Coracana, which is 
commonly known as Ragt", the ordinary millet used 
in the Hymalayan districts ror making Marua, an 
intoxicating beverage. Milk was added to it to attenuate 
its acrid, astringent taste and to facilitate fermentation. 
Soma was often called fiery liquid and .A"gni was identified 
with Soma and it is due to 'the fiery ,effect of the drink. 
However god Soma was regarded as the personification 
of the moon and was married to the sun-maiden Surya. 
The moon had the reputation to exert a benificeot 
inftuence on plant growth ; may be. because of its sootbtng, 
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s ilvery rays and the Soma being the king of the healing 
plants, it i~ natural that t~ god Soma should be identified 
with the moon. The following hymns are explicit on 
thLs point ;-

"Through the Law (Rita) the earth stands finn, the 
heavens and the sun, through the Law the Adityas 

-stano, and . Soma stands in the sky·· ····SOma is placed 
in the midst of these ~tars. When they crush the 
plant. he who drinks, regards ;t as Soma. Of whom 
the priests reganl as Soma no one drinks. Protected by 
those who shelter thee and preserved by thy guardianJ, 
thou Soma hearest the sounds of crushing.stones (for 

-squeezing the juice from the plants); but no earthly being 
tastes thee." (X. 85). . 

"Where there is eternal light. in the world where 
the sun is placed, in that immortal, imperishable work!, 

place me, 0 Soma! Where the Vivasvat (Yarna; 
reigns a,o; king, where the secret place of the heaven is, 
where these mighty waters are, there make me immortal! 
Where life is free, in the third heavc=n of helt-veRs, 
where the worlds are radiant, there make me immortal! 
Where wishes and desires are (fulfilkd) where the bowl 

of the bright Soma is, where there is food and rejoicing. 
th.ere make me immortal! Where is happiness and delight, 
where joy and pleasure reside, where the desires of our 
-desires are attained, there make me immortal." (IX. 113). 

Asvins are the Soma libations to Agni. They are 
-often rep~nted in the Ved;r: hymns as riding on a 
golden chariot of two fiery horses. . They are invariably 
twins, perhaps one is the offering of the libation and the 
other is the ftame it .:auses. Their names are derived 
:from aroa, because the horses were known for their speed 
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and agility and it was supposed tbat tbe deity of the Aamc!:" 
of the Agni would come riding at top-speed iit the prayer 
oftke votaries to C<l.use the spark and the tongues of flame 
to shoot up. From the two aspects of the Soma libation 
and the !!park and the flame it caused, the Asvins were 
also represented as the evening and morning stars as the 
VOJataliZL-d sparks. But they were the divine .physician ' 
B/tuhtJj per "excellence and attended the child-birth 
(VL So. 7.) of the suffering mothers. They 'make the 
blind see; the lame walk' (I. 112. 8). Asvins rcnderc(l 
the virility of Gosha'S husband Visvaka and made an. 
artificial iron leg for Vispala which he lost in battle. 

"You are the blessing of those thal grow old ti l 

home and comfort to those who lasllonger; it is you, 
o Nasatya, the people call, the healers of the blind, the 
sick and the wounded. You have made young again (o!d 
Chyavana a. ... a (old). chariot is repaired to move; and it 
is you who hav!:! lifted up Tugra's son from the water." 

(X. 39. 3-4) 
But Asvins were Bhisbajas, only metaphorically in the 

Vedic tenninology. Old Chyabana is nothing but the 
dying fire (Agni) of the morning kept at the :;acrifici;d 
altar and the fresh offering of the Soma makes tne firl' 
bright, ardent and glowing again with flames, which till': 

Vedic Rishi:; regarded as rejuvenation. Ghosha is the 
name of the tongue of fire and the impotent Visvaka is 
the dying fire, which by a fresh mor1ing libation of th~ 
Soma offering, is made to shoot up into a brighO . 
sparkling fire, which is interpreted as the restoration of hi ~ 

virility. The ancients did not regard fire as a naturtll 
phenomenon. It was to them the greatest and the mo_,t 
p:>tent of gods, full of life, motility and activity. When 
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the morning fire wa. .. Jacking energy and motion, they 
,thought that the presiding deity lost his leg at ;Ught, in 
lighting the battles with the enemy of men and gods. And 
by Soma offering, the fire blazes forth, which nlCans that 
he has got a new leg, or he could not move, that is the 

ti re col.n not spread. Tugra's (ardent) gon Bhujjyu (shining) 
; .. rescued from water, which really meant that out of 
the liquid libaticm of Soma, which drenched the alt:I.r, 
~y the spark (Asvins) lire sprang up jute) life. 

The Greeks wornhipped Sam.1 a~ Diunysus who 
i' ltroduced the cultivation of wine into Greece .\n" was 
.r;\lIed the father of civilisation, 

The ancient Greeks used to offer in their slerifice:-; , the 
fe rmented liquor known as 1IIellta, S/:. !!lad/ltl to hlaze 
forth the flame, (Odyssey, XII. 362; E"chyle: : Agamemon, 
~8-94) , the Romans, wine, oil and grains lVirgilc; 
!':ncide, VI. :!54; Ovide; Faste" 11. 651-653) as the 
f lindus now principally use clarified hutter (ghritam). But 
llnong the Greek" J\svins were dc~iU,)atfXi as Diosf:oyroi 
alIt.! atnQng the Romans as Castor and PoUux. ~<; th'! 
~ !l;l rdii1.n deities of the mariners aud these deities 
'IC <.:ording to the legend originated from an ~Iuine. 

Yama anrl Virna are twin brother and si<;ter, children 
'1f Viv:\Svat. And Yama is the ('veiling twilight or 
,he sinking <;1111 and Yima the night. As it was :>upposed 
'~at Hfe originated in the east, 0;0 ill the west h.l.Y the 
!'lnJ of the dead, the Elysian fields to which the sun 
hastened ever.v evening and was reborn again every 
morning. A; Varni: was the tir:.t of the mortals, so 
he was the first to die and thus: "¥ama is said to 
have crtlssed, to have shown the many. to have first: 
-knnwn the path on which our lathers crossed over." 
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And he. gathered the departed souls (pitris) in the 
Yamasadanam, over whom he ruled. Yamasadanam 
was perhaps the region of the moon where drinking 
the Soma the Pitris became immortal. The dying 
sun of the evening and the new-born sun of the morn ing, 
sleep, dream and the re-awakening (rom it re(~shed 

and vitalised, probably suggested the idea o f the 
immortality of the soul. Death wa~ regarded but a 
more durable and prolonged sleep. So "death IS Yoma's 

wise messenger." Saramcya. the children of Sarama, 
the four-eyed dog:s were sent to protect the guests in 
their long journey on the celestial track~ 

The Avcstan Virna, the son of Vivanghat was the first 
mortal and ruler of man and animal. (Fargud, II. 2). 

But his kingdom was likt: that of the Vedic Varna filled 
.nth supernatural person.~ (Fravashis,....Pitris). (Farn. XIX). 
And ,the four·eyt"d dogs (Sag-did) watch at the head 
of the Chim'at bridge which leads (rom this to the next 
world and with his barking drives away the fiend 
(Drug) from the ~ou's of the holy ones, lest he should 
drag them to hell.'* 

This undue sanctit)" of the dog is perhaps due to the 
fact t1'at it was the first domesticated animal. The 
dog was also regarded with great reverence by the ancient 
Egyptians and Chaldeans. We can easily imagine how 
the ancestor of the dog, the wolf, followed the hunting 
expeditions of the primitive man and whatever man left as 
worthless meat, the wolves feasted on them and they 
also frequented the neighbourhood of the cave-dwellings of 
the primitive man to get the ~mnant of the meat, 

• J. Oanne!ltekr : The Zend-A:vesla LXXXVII. 
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.carcasses and bones, which were regarded unfit for 
human consumption and were therefore necessarily thrown 
outside. Thus intimacy was formed between the wolf 

and the man and the wolf found that man was his friend. 
However it is possible that in an angry mood, a man 
killed a she· wolf with puppies, but thinking that the 
puppies might be nice play-things for his children, he 
spared them and brought them home. And the puppies 
returned this kindness with z ratitude, affection and 
watchfulness for the interest of th~ir master. They 
accompanied him in his chase, drove away any marauder 
from his cave-dwelling and watched it at night when be 

was asleep and they were of useful service to him in 
thousand othel' ways. Thus grew friendship between man 
and the dog which has lasted even to-day. 

Vayu or Vata, though a modest god of gentle breeze, 
son of Dyaus (Heaven), the Greek Pan and the Latin 
Favonius, was however regarded with great respect by 
the Vedic Rishis, for when thp. gods were invited 
to the Soma feast, his was the first driuk by right. 

(X . 168). 
And in the Avestan he seems to have held a very 

prominent position. For we find the entire Ram Vast is 
devoted to him and even Abura Mazda prayed to him , 
thus proving that Vayu was an older god than Ahura :-

<'To this Vayu do we sacrifice, this Vayu do we 
invoke, for this house, (or the master of this house and 
for the man here who is offeri£ltr here libations and gifts. 
To this excellent gOO do we sacrifice, that he may accept 
our meat and our prayers and grant us in retum to 
crush our enemy at one stroke. To him did the Maker 
Ahura Mazda offer up flo sacrifice ill the Airyana Voegah, 
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on a golden throne, under golden beams and a golden 

canopy, with bundles of nnresma and offerin~ Of full
boiling (milk). He begged of him a boon, saying : 'Grant 
me this, 0 Vayu ! who dost work highly, tha t I might 
,mite the creation of Angra Mainyu, and that no body 
may smite this creation of the Good Spirit l' Vayu 
who works highly, granted him that boon, as the maker 
l\hura Mazda did pursue it. We sacrifi<.."C to holy Vayu: 
we sacrifice to Vayu, who works highly."· 

Surra (the sun) i ... the son of Dyaus (Sky) and the 
q e of Mitra m,d Varm/fl. And his golden chariot 
traver~ the dust!e .. o; path of the heaven, drawn by seven 
:-;wift, glistening, winged mares (llarits). As Vanilla i'i 

the judge and Surra being his eye, he obscn'es every
thing and the Rishis try tn bribe him a s to report them 
sinless. 

"The god's bright face ha.'i ari.:;en, the eye of l\-titra, 
Varuna and Agni; Surra fill ~ heaven, earth and at-nos
phere, the breath of life of all that stands and moves . . . .. 

.. . .. The beautiful golden Harits, the bright ones, hai ied 
by .;ong.<; of joy, they mount to the highest heaven and 
in one day their course encircl~ heaven and earth . .... . .. 
,\nd when he unharncs.-.cs the mares, the veil or darkness 
<;preads over all things." ( I. I IS). 

"The got! who lmowo; all being-s rises aloft, drawn by 
his rays, that he Surya, may-behold a ll thing!>. Straight
way like thieves, the St..ll"S with their ilrightness -" link · 
away berore the all-seeing god. His rays are visible to 
all mankind. blazing like flames. 

rapid cnurse thou create"t light, 
-_._ ._--

A II conspicuous on thy 
illuminating the whole 
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iirmament. Thou risest for the .. ace of gods and for that 
-') f men, that all may behold thy light. With that same 
~Iance wherewith all may behold thy light. With that 
,.arne glance wherewith Varuna, the illuminator, surveys 
(he bll->y race of men. Thou 0 SurY;l. searche.d the sky 
aoo the wide ~pace, making the days and spying out 
,tll creatures, Seven mares bear thee on, 0 far·~~ing 

Surya, in thy chariot, god of tht· naming Jocks, Surya 
ha~ harnessed the seven Harjts, daughters of the car I 
.:elf-yoked, G~zjng Ollt of the rbrkne<> .. tip at the highfllOt 
.jght, we have reached Surra, a god among the gods." 
( I. SO. I-~)' 

"Ifthotl, 0 Surya, at thy ri"ing will report u..; truly 
~ inlc!)s to Vartllw_ ami Mitra, we will ,.;ing thy prai..e." 

, VlI.60). 
l\s the Sun in the dry ..;ea'ion il~ the Shapta-shimbxa!; 

-.vas cruel, pitiless anti de'itructive, they worshippt.·cJ as 
Savitar, the gem:mtinc and the vivifying influence of 
the solar energy, Thu.;; S;witar bt:camt: 1.hlWllrupa (having 
.tli forms) and con.;;equently the Pmjnpati ,L,m! of all 

:x:in.:::-s). The most ~acred hymn. the e.~!lCnce of the Veda,;. 
'.Itt.: holy G}'alri hilt; been dedicated t, . Savitar, \\"hich even 
lo-day countIes!; millions of Brahmins recite every 
rn. )ming and evening with the rising and the sett ing ... un ; 

"He who hasten..; hither through the uark aerial space, 
who lay!; to re,.;t whaten~r mortal is, or immortal, gnd 
'Savitar on his golden chariot cl.mes towards us, surveying 

all creature_~:' (1 35,2) 

"With golden hand comes hastening Savitar the god, 
ptlrsuin~ busily his work betwixt heaven and earth; he 
I"Irivel> aw:lY oppression, leads Surya forth, through the 
dark realm of air he ha~te~s up to heaven." (I. 35· 9) 
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"The god his mighty hands, his anns ~utstreches. 

in heaven i above, and all things obey him; to his.. 
commands the waters are attentive and even the rushing 
wind subsides before him. Driving his steeds, now he 
removes the harness and bids the wanderer rest him 
from his journey; he checks the serpent-smiter's eager 
onset; at Savitar's command the kindly night comes. 
The weaver roUs her growing web together and in the 
midst the workman leaves his labours; the goo arises and 
divides the time (night from day)-god Savitar appears 
never-resting. (n every place. where the mortals have 
their dwelling, the house-fire far and wi4e sheds forth 
its radiance, the mother gives her son the fairest portion, 
because the god has given him the desire to ea~.. Now 
he returns who has gone forth for profit; for heme the 
longing wanderer's heart is yearning and each, hi~ task 
half-fillished, homeward journeys; this is the heavenly 
inciter's ordinance." til. 38. 2-7). 

"Tvashtar Savitar, the god of many forms (vislwarulla), 
has produced and nourished all creatures and all these 
beings are his own." {Ill. 55. 19). 

"Whatever offence we may have committed against 
the race of gods, through feebleness of understanding or 
through violence after the manner men-against gods and 
also agaiust men-inspitc or all, 0 Savitar, take from 
us the sin ." (IV. 55· 3). 

"We meditate on the desirable light of HIe divine 
Savitri who inAuences our pious rites; or: Of Savitar, 
the heavenly, that longed for glory may we win and may 
himself inspire our prayers." (Tat Savitur varenyam 
bhargo devasya dhimahi dhio a nah priichodyat. The 
Gyatri, 111. 62. 10). 
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In the Avestan the Khorshed Vast is devoted 'unl4 

tlte utltlying, shim'ng, swift-Iwrud Sun' and his identity 
has been often merged with Mitra. 

Among the westem Aryan:;, Surya was called Swarog 
by the ancient Slavs· and Helos by 'the Greeks. The 
lovely, glistening golden.winged Aarits became Charis in 
Iliad and Grati;e (Graces) among the Latins. 

Usha the Dawn·goddesl>, the daughter of the Sky 
,Dyaus) was a great favourite of the Vedic Rh;his (sages). 
The f~sh delicate, roseate tint of her r.o\our, the wide
expanding golden curls of her hair, her bright, joyous 
(ace and smiles, her modesty, yet her seductive, irlviting 
look, her grace and her charms were very pleasant to 
them and some of the best hymns of the Rig.Ve l a are 
dedicated to her. And the Vedic sages are never tired of 
watching her golden chariot fe>lIowed by her admirer 
Surya. who in mad pursuit advances towards her with his 
swift 5teedS. The delicate and frail Usha, though ntlt 
unwilling, yet feels coy lest the fiery passionate touch of 
her ardent love r scorches her and she hurries along over 
the golden path in the dustless aerial region. And one 
Rishi advises her to speed faster or Surya may clasp her 
in his tiery arms of glowing ardor and mark her with the
brand of a thief or a slave (V. 79. 9). However Surya 
follows her with the untiring enthusiasm of a young lover. 
At last after a long day's journey they meet and the whole
western sky radiates with the crimson glow in the joy of 
their rnutnal embrace. But only for a few brief moments. 
In the intoxication of their youtllfnl !O\'C. they forget 
their weapons and the cruel fiend Darkness comes and 

.. Ralston: Songs of the Russian People, P. 85. 
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engut(c; them. Varna in hi .. kindne; c; takes them to his 
abode (the moon) and refreshes them with the divine 
nectar, the Soma-drink, and they become rejuvenated, 
And every day they play again and agaill the same lover's 
game, mindless of the past. 

Usha also as the godde".c; of the dawn of the day, is 
~he mother of the gods, giver of joys, g ift<; and riches: 

"Rise! Our life, our breath ha.<; come back! The 
liarkness is gone, the light approaches! Usha has opened 
,I path for Surya to travel; we have reached the point 
where our days are lengthen'!il. The priest, the poet, 
(,debrating the brightening U<;ha, arisc" with the weh of 
hi<; hymn: shine therefore, magnificent Usha, on him who 
praises thee ··· Mother of the gods! manifestation of Adiri 
banner of the sacrifice, mighty Usha, shine forth! -,'rise! 
Lend a gracious ear to OUr prayer, giver of a\l boons !" 
( r. 113. 16·20). 

"She shines upon us like a young wife, rousing every 
living being to ~ to his work. The fire had to be kindled 
by men ; she brought out light by striking down darkness. 
S he rose lip sprC'ading far and wide and moving towards 
everyone she grew in brightness, wearing: her brilliant 
g"arment. The mother of the cows (celestial), the leader or 
the dogs, she shone gold-coloured, lovely to behold. She 
Ihe fortunah- , who brings the eye (the sun~ of the god, 
who leads the white and lovely steed (of the suo), the 
Dawn w.1.s set.:n revealed by her rays, with brilliant 
treasures she follows ~very onc. Thou art a blessing when 
tholl art near, drive far away the unfriendly; make the 
pastures wide, give liS sarety. Remove the haters, bring 
treasures. Raise up wealth to the worshipper, thou mighty 
D;lWl1. Shine for us tby best rays, thou bright Dawn, 
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thou who lengthenest our life, thou the love of all, Whf'· 

givest us food , who givest us wealth in cOW:-;, horses all{: 

chariots." (VII. 77) 
"Usha follow the lrad, of the Dawns that are pa~t 

and is the first of the unnumbered Dawns that arc tv 
comc ... . .. How great is the interval that lies he tweeil lht" 
Dawns that have arisen and those which are yet to arbc ~ 
Usha yeams lovingly after the former Dawns and gladly 
goes on shining with the others (that arc to come), Tho~c 

mortals are gone who saw the earliest Usha dawn; we 
shall gaze upon her now; and the men arc coming who 
arc to behold her 011 future morns . . . ... I 'erpt:tual1y in the 
(ormer days did the divine U~ha dawn ; and now to-OilY 
the radiant goddcs.~ hcams upon this world: undecayin~:. 

immortal." (1. 1 f3. 8-13). 
Rut Usha is but one of the names of the lovely Dawn

goddess. She i" also cillied Ahana ilnd Dyotana : 
"Ahana comes nt:"olf to every house. she who m.d:(· ... 

every day to be known. Dyotana (tht: dawn), the activ(" 
maiden, comes bacl.: for evermore; she enjuy:> alwOif:; the 
first of all goods." (1.123.4). 

To the western Aryans Ahana hecd-me Athene and 
"'Dyotana, Daphanc itnd they resemble very closely the 
Usha caracteristics. Like Usha, who is not mentioned Cl.l> 

having any mother, but to have sprung' frum the head of 
Uyns {murddhadivah), the East, the forehead of the sky. 
Athene alsu spring's from the forehead of Zeus (the 
sky-god), And as Usha is (allow",] and Joved by Surya, 
Daphane is also similarly loved by Pboibos. And 
Usha also had the reputation for truth and wisdom 
like Athene : 

"Usha endowt.--d with truth, who art the sister of 
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Bhaba, ~ sister of Varuna, be thou hymned first or the 

gods." (11.8.10). 

However in an arid climate like that or Shapta
shindhavas, especially for an agricultura' community like 
the Aryas. the bright sky (Dyaus), the star·spangled 
firmament (Vanilla), the intoxicating drinks and the 
dreamful, silvery beams of the moon (Se ma.), the 
!lncJouded fiery sun (Surya) and the radiant, smilin;:::, 
almost playful dawns (Ushas) are not of so much 
importance as the rain and plenty of rain for the welfare of 

the cattle and the crops. So the monsoon god ( Indra) 
subjugated all these ancient deities. For however 
visionary might have been the Aryans, they were a 
practical people and their succes:; in life, as the history of 
the world has shown, lay in the fact, that at the right 
moment they had been always able to subordinate all 
other objects to that supreme end in view. We find 
that the very Rishis who were so fond of admiring the 
pretty Usha, in exalted ecstacy praised lndra for smashing: 
her golden chariot. which in plain vulgar language means 
that the people were tired of looking at another bright 
morning, heralding a rainless day, when they were 
anxiously watching the sky for the clouds and they were 
extremely delighted when they saw a sudden monsoon 
cloud spreading over the morning eastern sky. Rain meant 
(or them , as it does to.day in the Punjab, a luxuriant 
crop. a rich harvest, plenty (or men and cattle. and a' 

• prosperous year, and lack of it dearth, destitution and 
misery for the community at large. No wonder the Vedic 
poet was loud in his ungallant praise when he saw .the 
signs of rain in the sky: 

"This heroic task also, this manly deed, 0 Indra ! 
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thou didst perform, that thou didst smite the woman 
who planned mischief, the daughter of the Slcy (Dyaus) : 
this Usha who was exalting herself, thou didst strike 
her down. Usha fell in u,rTOr in ber ~hattered car 
when the mighty one felle::! it to the ground. There 
it lay, broken utterly, while she herself fled far 
.away," (IV. 30). 

But all d ouds do not necessarily bring rain, And 
in their childlike mind they supiJOc;ed that the c1oud~kine 

were stolen and hidden by the enemie.s like the hiding 
thief Vritra, the strangling snake Ahi (Azi Dahakathe 
biting :-;Oake in the Avestan) and \he marauder PaRi. 
Monsoon is usually accompanied by tempestuous 
thunder showers. In the rambling of the thunder, tbey 
hear the war--drums <.of the gods and in the stormy 
winds the assistance of Oed Maruts the children of 
Prishni and terrible Rudra (the stormy sky) and then 

mighty Ioora with his irresistable lightning-spear pierces 
the sneak Ahi in his den and kills the draught fiend 
V ntra and Indra is pra ised therefore as Vitrahan 
·(slayer ofvritra) and in the Avestan Mithra who absorbt:d 
the traits of Indra he is also known as Verethraghna. When 
lnd.a has accomplished this great deed for the benefit 

·of mankind , then the bountiful celestial kine (clouds) 
bestow their milk in rain-showers on the parched and 
thirsty Prithivi (earth) who with rapturous heart drinks it, 

. praising the glory of lndra. 
Thus Indra became the head of the Vedic pantheon, 

bruwng aside the other ancient gods. The Arya bard 
'reflecting the sentiment of the people rightly said: 
.... 'Great is thy prowess, Indra, we are thine; satisfy 
.Maghavan the desire of thy worshipper. The vast 
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heaven has acknowled!:ed thy might." And Parjanya, the 
rain aspect of Indra (the monsoon-god) is praised thus:-

"Sing unto the strong with these songs, laud Parjanya, 
with praise worship him. Loud bellows the Bull; he 
lct.ys down the seed and (ruit in the herbs. He cleaVt;., 
thl! trees asunder, he slays the demons (Rakshasas); <1.11 
living creatures fear the wearer of the mighty bolt. Even 
the sinless tremble before him, the giver of rain, ( ,r 
Parjanya, thundering slays the evil~oers. As a driver 
urges his horses with his whip, he makes the rainy 
messengers appear. From f&or arise.<; the roar of thc 
lion when Parjanya makes the cloud full of rain. Thc 
winds rage, the Jig-hnings shoot through the air, the herbs 
sprout forth from the g:round, the heavens overflow, 
refreshment is oonlc to all creatures when Parjany;, 
blesses the earth with rain. Thou I'arjanya, shield us well, 
by whose doing the earth is shaken, by whose doing the 
hoofed herd is supported, by whose doing herbs ')f all 
kind sprout forth .. , . .. 0 come to us with the thunder-dOLld, 
pouring down the waters, Ahura, our father! Roar. 

thunder, give fruit, fly round us with thy , chariot th<lt 
is filled with watcr. Pull strongly the downward-bent, 
well-fastened water-skin; may the heights and the valley., 
be made even, Lift up the great barrel, pour down, 
loosened may tht: streams tush forward. Drench heaven 

and C<1.rth. give g00d drink to the kine." {V. 83. 19). 
Truly the Rig>l'eda i!!l the priceless inexhaustibl~ 

store.house, nay the fountain-head of the ancient Aryau 
myths. The Iranians were inBuenced more or less by 
their powerful neighbours the Babylonians and tht; 
Assyrians. Greece came in too intimate relation with the 
Phoenicians and Egyptians whose superior culture, hoary 
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with ages was necessarily stamped on the Hellenic mind 
and thus they lost track of their own traditions. The 
Vedic Aryas alone. almost secluded from the entire. 
world by inpregnable mountain barrier except through 
two or three difficult and dangerous passes and the 

treacherous unlimited expanse of the ocean, proud and 
deeply religious-minded, kept and transmitted their ancient 
traditions in their pristine simplicity as the most precious 

inheritance of t..'1e race. 
There was a ti~e:and it was not long ago when it wa!I .. 

believed that God or 'gods created man for his enjoyment 
of this earth. It is fast dawning on the thinking pevple 
that gods are rather creations of man to explain the 
nabjlal phenomena which he otherwise could not explain. 

God"'':1 the final analysis is supposed to be the refuge of 
weakness, credulity and ignorance, In the name of God 
and religion (injunction of the god) much crime has 
been and is being committed in the world. Yet on 
the whole it has exerted a tremendously uplifting aod 
beneficent inHuence. When moral conscience has oot been 
fully developed, when the sense of right and wrong is 
only co-relative with religious (ormulas, the feat of the 
anger of the god and the salvation of the soul have 

restraind man from the commitment of many vicious 
and corrosive acts a.nd have gradually trained him to the 
nobler conception of duty and honour, slowly attenuating 
and modifying the crude inheritance of brutal instincts. 
Religion has beer. the greatest progressive school of man. 
But for it society wouid have been tom int(l pieces by 
mutually destructive acts. Civil Law is but of recent 
growth and though at present divorced from religh ·n, 
its root is deeply embedded and its foundatioD. laid int 

10 
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or rather it is a slow accumulation of, the religious code 
of ethics. Moreover Civil Law is only operative in a 
very insignificant part of the world's population and even 
there unsupported by the religious conscience and but 
for the fear of the masses of the population, the society 
would be irretrievably engulfed in crime·waves which the 
operation of the Civil Law could hardly check. ReJigioa 
is society's natural strongest rampart, an aUlo--defensive 
mechanism for seir-protection, and a great integrating 
and uplifting rorce. When therefore n:urow-minded 
fanatical bigots, whose ignorance is equal to their audacity, 
in the frenzy of monomania, try to supplant beautiful 
primitive nature myths, which they call polytheism by 
crude anthropomorphism which in their vanity they call 
mOllOthiesm and regard it superior, that is, when they try 
to substitute one natural inspiring superstition ",,'ith one 
worse, beunmbing and artificial superstition, however 
honest may be their motive, unconsciously they <!o the 
society a great hann . God or gods a re the reAex and the 
barometer of racial genius, intelligence and power of 
organisation. It is simply an unconscious adaptation of the 
racial intelligence to the (.osmic laws. With knowledge 
and understanding of natural phenomena, the kingdom of 
gods retires to far and father distance. What is needed 
for reform and progress, is not the opinion but the spread 
of knowledge, and in the meantime to have patience ;tnd 
to have reverential' re~pect for the honest faith or others. 
It should not be rudely shaken. For mind can not be in 
a vacuum state. Mind wants to know things and to 
explain everything. Before knowledge can give the key to 
unlock the mysteries of existence, the mind has to be 
fi\led with one superstition or the other. For the word 
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'lf god or the miracles of deiti~ can explai':l every thing 
which othetwise rationally can not be understood , and 
,can answer any question, thus to tranquilize the inqui!>itive 
mind. In true faith therefore, however crude it might 
appear to others, lies the vital germ of progress of the 
individual, his real consolation and his happiness. It is a 
crime to take it and to give nothing better in its place, 
as it is his most sacred possession, and priceless treasure. 



IV. 

'l"BB JlIII'DI IoAII'Gll'AGES. 

The language spoken by the aborigines of India, the 
first settlers of the country, is agglutinative in speech and 
is known as Ka\anan or Munda language. It is not 
spoken in its purity anywhere at present in India. It is 
mixed more or Jess in the Indo-Gangetic basin with the 
Indo-Aryan words and in the South with the Dravida 
vocabularies. However there are nearly three millions of 
people in the Santhal Parganas and Central lndi::l who 
are computed in the Census report to speak Kherwari 
or the Santali language. There is an ancient tribe SaYar:!. 
(about 16000) who live on the border of Orissa and Madras 
who speak a mixed Telegu language. The Good language 
which is spoken by nearly a million people is a mixture 
of the Dravidian and the Aryan speeches on the 
substratum of the Kolarian. 

The two principal Dravidian languages are Tamil and 
Telugu. They are spoken by nearly 60 millior~ s of 
people. 

('he Tamil or Arva is spoken all over. Southe-m India, 
extending over.,to Northern Ceylon. It has a very "ri::h 
and extensive ancient literature. Its literary languag~ 

is called Sken (perfect) and the spoken language Kodunt 
(rude). It is spoken by nearly 47 millions of people. 
Malayalam, spoken on the Malabar coast by 7 millions 
of people and Kanarese spoken in Mysore and in the 
Ghat by about 12 millions of people are its principal 
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offshoots. However Kanarese has an extensive and 
ancient literature of its own and at present it is written 
ill d. character similar to that of Telugu. Malayalam took 
its distinct form as a separate dialect from its mother 
Tamil about ninth Century A. D. 

Telugu or the .A,ndhra language is the other important 
Dravidian speech. It is spoken by nearly n millions in 
northern Dravida. It has copious literature of its own 
written in a character akin to De .... :i-oagari. 

The most important group of the Hindi Vernaculars 
is the sfoeech of IndO-Aryan origin. It is spok~n by nearly 
240 millions of people. Its principal subdivisions are: 
Northern an..:! Northwestern Hindi (40 million) ; Midland 
Hindi (80 million); Southern Hindi or Bihari (40 million) ; 
Gujrati ( 10 million); Marathi (20 million) and Bengali 
(50 million). 

We have shown that the Vedic Aryans settled in the 
Indus basin (Sapta-sindhavas). But they did not all come 
at once. They innltered slowly into the territory in the 
course of centuries. And it is certain that the later 
im migrants did not speak exactly the same language C)r 
at least had not the same accentuation and pronunciation 
as their predecessors. And when the second band of 
immigrants from Mesopotamia reached India and pushed 
their way to the Madbya-desa where they established 
powerful kingdoms and extended the Aryan influence and 
culture, there was more confusion of speech. And it was 
in the Maclbyaclesa a standardized literary language was 
regulated with fixed grammatical rules and canons about 
the 8th Century B.C. and it has been known since as 
Sanskrita which means reformed, from the root in- (kar) 
cognate with the Latio Creo-to make and sam-together. 
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But the Indo-Aryan people did not speak the Sanskrit. 
It was simply cultiva~ by the scholars who wrote in it 
as a rommon standardized vehicle of understanding. The 
people sfX>ke their own natural language, first the Vedic 
dialects which gradually degenerated into Pral<rih. 

(natural) by the softening of the harsh consonants into 
almost fluidic sounds, as from ""tra into puttya. 

In the Seventh Century B.C. the petty Aryan 
city-republics were confetlerated into a powerful kingdom 
under Kosalas, with their capital at Savauhi and as at the 
court of Savatthi, Pali was spoken. it became the standard 
language of the whole North-eastern India. When 
Goutama the Buddha decided to preach hi~ Dhamma 
in the language of the people, he himself being a Kosalan 
and Pali being the most spoken language at that tim(', he 
chose it and with the spread of Buddhi!>m, Pali became the 
sacred language of the Buddhists. Buddhist literature 
being written in Pali, its grammatical rules and regula.tion~ 
were lixed and like Sanskrit, it soon lost its elasticity and 
became crystallized. 

About the fifth century B.C. Mathura was the capital 
of the- powerful Panchala confederacy which extended 
as far as Kausambi (Kosaml and Kanyakubja (Kanauj;. 
Saurasenis being the ruling princes in the court of 
Mathura. it became the standard language of this 

extensive and powerful kingdom, and after their rulers . the 
language as spoken was known as Sauraseni. M any of the 
Jaina sacred scriptu •• s are written in Sauraseni. However 
though known by different names, there was hardly any 
difference between the Pali and the Sauraseni and both 
were very alike to the later Vedic dialects, excepting in 
the deterioration of the harsh consonental sounds. 
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But as the Aryan conquest extended f~er and 
farther, the Aryan language not only absorbed many 
of the vocabularies of the conquered, but there were also 
manifest phonetic changes. Many of the consonants • have entirely disappeared and the remnants of the wonl-
out detritu!l are loosely strung together round faint and 
Boating vowel-combinations-diphthongs, and the 
dedensional and conjugatiouul terminations, if not entirely 
lost, are at Icast well · polished and smoothened, !K) that the 
language became sweet and melodious. Though it was 
called Apabhramsa which means corrupt or decayed, it~ 
utility for lyric poetry was early recD:-:nised . In the 
well-known Sudraka's d rama-Mrichchakatica (Little 
Clay-cart), we come across fine specimen of Apabhramsa 
speeches. Songs are generally in Maharastri, the speech of 
the 'great kingdom, Vidharva (Berar) extending southwards 
from the River Nerbuda to the Krishna, including part 
of Hyderabad and the Bombay Presidency. Sauraseni for 

prose, Avanti tU;jain), Ardhamagadhi (O'ldh), Shaurastri 
(Gujratl, Magadhi (Herar) and the Pisacha languil.gto are 
put in different characters, thus showing the cosmopolitan 
ancient Hindu culture, and that these speeches were but 
slight local variations and tht:re was not much fundamental 
differenc.e. Nor is the Apabhrangsa literature insignificant. 

Though much has been lost, there is eno~,.to testify 
to its ancient greatness The oldest Jaina ~ are in 

.Ardhamagadhi, as the Buddhist Sulras are in PaiL 
The canonical works of the Dlg:'l.mbara (Nude Jaina sect) 
are in :-:aurdseni and the non-canonical literature of the 
Svetambara (White·clc.d Jaina sect) is in Maharastri. 
Hala (between 3rd to 7~h Century A.D.) made his famous 
collection of lyrical poems, which is well-known as Sa/laJi 
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(Saptasallika). Pravarasena wrote his great epic 
Ravanavalta based on the Ramayana traditions before the 
Seventh Century A. D. His contemporaneous Vakpati 
celebrated the con~est of Bengal by Yasovarman, king 
of Kanauj, in his well-admired Gaurava~'la. Hemachandra 
(1150 A. D.) wrote his famous Dvyasraya Mahakavya of 
which the last eight cantos Kumarapala-charita were in 
Apabhramsa to illustrate his Sanskrit-Prakrit Grammar
Siddka-Hemchandra. Rajshekhara wrote his entertaining 
comedy Ka,.pu,.amanju,.,- which indicatt..s that the 
language of the Aryabharta was yet of an uniform 
standard with but slight local variations_ 

In course of time, with lack of rapid communications, 
the foreign invasions, the splitting up of mighty Kingdoms 
into petty states with mutual jealousy and int~rnecine 
wars, the decdy and the disappearance of the central 
Buddhist organisations and their influential university
centn::s and last though not the least, the Mohammedan 
conquest

7 
accentuated the local differences of the 

Apabhramsas and which has resulted in the development 
of local vernaculars, though there is a fundamental unity 
among all of them, e. g. the predominance of Sanskrit 
words is common to all, varying from about SO P. C. in 
Bengali to 40 P. C. in Sindhi. 

Hindi.:!ithe corrupt fonn of Saraseni in the Gangetic
Jamuna &litn, of Avanti in Rajasthan, Ardhamagadhi in 
Oudh and Bundlekhand. Of these Braja-Bhasa spoken _ 
round Mathura is fue purest and very similar to that 
of older Sauraseni of which it is the direct lineal 
descent. I"hough Hindi is designated by various local 
names as Bhraja-Bhasha, Kanauji, Bangaru, Bundeli, 
Bhoj-puri7 Marwari (Rajasthani), Labnda lGurumukhi), 
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the dialects merge one into the other with but difference 
of delicate shades of accentuation and intonation. In 
the Punjab, the language is a little abrupt and sharp. 
as well as partially mixed with foreign words, espedaUy 
Persian. This Persianised Hindi is callM Urdu. The 
name originated from Urdu-e mu'alla (the Royal Military 
Bazar) where psycophant courtiers used this kind of 
expression to flatter the vd.llity of Per,;ianised invaders 
and their underlings, and it becaml." popular. And now 
it is generally spoken by the Mahomed<lns in upper India 
and Hyderabad. 

However in Cashmiri, there is a substratum of 
Pisacha speech. And it is fnund in Sindhi, Gujrati and 
and even in Marathi. It is probably Scythian in 
origin. It is an intermediate form of speech between 
Aryan and Iranean. Its cognate tongues, Kafir is spoken 
ill Kafirstan, Khawar in Chitral country, Shina in 
Gilgit valley, and Kohistani in the Kohlstans of the Indus 
and the Swat rivers. 

Sindi is derived (mOl Avant; like Lahanda of the 
Punjab and has Pisacha basis, and is mixed with many 
Persian and Arabic words. 

Gujrati is a mixture of the derivatives from 
Shaurasthi and Maharastri with a slight infusion of 
Pisacha (Shina) language. Marathi has sprung from 
Maharasti. It has twa local dialects known as K()ltkam 

·and Den MaratAi but they hardly differ from each other 
except in a few accents. 

Bihari, Bengaii, Uriya and Assamese are the corrupt 
forms of MagadhL And their relation is so intimate that 
there is hardly any difference, between Bengali, Assamese, 
Uriya and Southern Bihari except in a few intonations. 


