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The double ¢ was doubtless owing to a dagesk in
the original Hebrew word ‘¢ Asshur,”® one of the sons
of Shem, and used to represent Assyria, byt the Assy-
rians themselves as they changed the sk into s, so they
were ngt particularly tenacious of the double 8 eithera
In the Phonetic form, the god * Assur” has commonly
two horizontal arrows, but it often appears with a
single arrow representing a single 8. And wo find
that in the derivatives from the original ‘ Assur,” the
double s is altogether dispensed with, as, ‘‘asarid”
eminent, *‘ asariduta” emunence, ** asariddan” chiefy
“asurite” chief, ¢ asarrite” lofty, ‘‘ Telasurri” proper
name of a country.*

We may therefore venture to identify the ¢ Assur”
or “Asur” of the Cuneiform inscriptions with the
¢ Asura” of the Vedas. And this identification may
account for the sceming inconsistencies in the Vedas
in using that term in opposite senses. The seceding
Arians, while still in Central Asia, may have reluctantly
submitted to the introduction of the vocable “ Asura,”
indicating gods and princes, and also honomed their
own divinitics and chicfs, with that title, and yet
they may have ethnologically looked upon the term
as hateful® We believe Ahura Mazdu himself was so
called, out of respect, real or pretended, for the para-
mount power in the palmy days of the Assyrian em-
pire. One Tact seems to be a conclusive proof of this.

% Gen, x. 22; Pealm xxxiil 8.
® Nonig's Assyrian Dictionary, p 55.
# Tbid, pp. 87, 58.
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The Zend Avesta says thaf Vistasp ¢ brought forth
the firm placed, bound (Law) from the Hunus”
(Bleeck, iii, p. 92). Now Babylon, or at lcast a por-
tion of it, was called Suanna, and the ‘ Hunus” or
Sunus were probably people inhabiting that place.
% Dwelling within Suanna (Babylon)’ Norris, p. 419.
¢ Festivals of Suanna (Babylon)” p. 687,

And thus Indra may have been worshipped as a
divinity under the title of Asura, and at the same
time his exploits in destroying hostile Asuras, whether
Assyrian or Iranian, may have been celebrated trium-
phantly in hymns and songs. The ovation accorded
to the slayer of Vritra, both in the Vedas and the Zend
Avesta, was probably owing to that person having been
an Assyrian and a common enemy before the Indian
immigration. And this appears still more evident
from the overthrow of that Asura being reckoned as
among the ¢ ancient” exploits of Indra, previous to the
Arian settlement in India.”’*

As far as our inquiry after the primitive home of
the Arians, which isindeed the subject of this chapter,
18 concerned, we are thus led to look for it in the
Westward of Asia—in the direction of ¢ the land of
Asgur,” from which was derived one of the*most pre-
vailing terms in the Rig Veda, and which still con-
tinues to haunt the Indian mind wit® visigns of ogres
and goblins. It is something to have arrived at the
origin of this formidable term, which is annually
symbolized, in the group of figures representing Durga

“ xww ¥ Narfe s aifw wwrc sgwity a @ R, VoL 82 1.
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and her companions, by the grinning ogre, receiving
his death stroke, under the feet of the giant-killing
goddess.

Nor have we been rambling like truants, forgetful
of our business. We have been brought as far as the
vicinity of Assyria in quest of the primitive homs of
the Arian family. And yet our rambles are not yet
done with. -We have more evidénce from the Riz
Veda in store throwing still clearer light on what we
have advanced, and leading to the same direction in
our detective course. We must now introduce the
story of Saramé, the Panis, and the cows.

This is the most striking of all Vedic allusions to
Centralor rather Western Asian events. Thenarrative
is thus epitomized by Siyana by way of introduction
to, Rig Veda x. 108:% ¢ The Panis, Asura officers of
the Asura Vala, had stolen certain cows belonging to
Brihaspati, the spiritual preceptor of Indra, and se-
ereted them ir a cavern. Indra, moved by Brihaspa~
ti, deputed the divine bitch, by name Saramé, to track
the cows. She having crossed a great river reached
the capital or palace of Vala, and saw the cows
secured in a secret recess. Then the Panis, having
heaszd of tife dog’s approach, entered into a conver-
sation with a view to gain her over.” The Hymn in
question is iccoraingly a dialogue between the Punis

“ TR TTw YW TEATATIG Vit TR g TNy
agrat fafenrg vAY YeRfrsicargy FuaNTeg 9o aw g
Jrear 1wt Wt Qg RY TRl Ty ﬂiﬁﬁﬂlﬁrw«if“-
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and Sarama, who are in the technical terminology of
the Vedas, alternately the ¢ Rishi” and ¢ Devatd” of
the several verses. In the first and every other odd
verse as far as tho 9th, the Panis are the ¢ Rishi” or
speaker, and Sarama the Devata or the person address-
ed. In the sccond and all other even verses the case
is just the roverse ; and in the eleventh or final verse
Sarama is allowed the utterance of the last words.
Whatever the nature of this narrative be, the Asuras,
Panis, aund the dog Sarama scem to have been house-
hold words with the Indian Arians. The story is
alluded to in some forty or fifty hymns of the Rig
Veda interspersed in all the Mandals thereof. The
“lofty stronghold” (asit is called in i. 6, 5) was,
according to the above description, close to a ¢ great
river,” and the Asuras, who were officers or soldiers of
Vala, were named DPanis. Classical mythology sup-
plies a clue to tho identification of the characters and
scenery described in the narrative. We have Belus or
Bel as a representative surnamo of all the Belides
or successors of Belus. Vala may be compared with
Belus, the names being almost identical, without the
classical termination in Belus, Panis may be fairly
referred to Phineus,* a son of Belus, who had /&
representatives, again, in the Phinides.* The ¢ strong-
hold” or capital of Vala may then legitimately stand
for Babel, or Borsippa, the ¢ great river,” said to have
been crossed by Sarama, being the Euphrates. The

** See Dr. Smith’s Dictionary, and Classical Mythological, under
the name Phineus.
* dweads, & aro 1ol pwews.~Smdas.
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Vedic references to such a capital of Vala, close to &
“ great river,” with the Asuras, ‘ Panayas,”% (pero
haps brothers or cousins) advance us many g good step
in determining the original home of the Arian family.
Babel was at one time near enough to them, in their
estimation, to enable its soldiers or princes to capture
and carry off the cattle of Indra’s guru—near enough
also for them to depute a spy, who, Ulysses-like,
being, by his cunning and sagacity, the very image
of a ¢ Laconian dog,” might track the lost animals, as
the king of Ithaca had done so successfully in #2e
Ajaz of Sophocles.”

After the ridicule which some scholars have passed
on the story of Panis and the cows, it is not without
some diffidence that we are noticing it here. DBut
notwithstanding the ridicule, eminent critics have not
'disdained to treat it as a sort of nucleus for the story
of the siege and destruction of Troy. The word
“Vilu” (Rig V. L. 6, 5) has been identified with
Ihos, 80d the dog Sarama has been dignified with the
rank of no less a person than the beauteous queen of
Sparta, whose name, in various forms, is still owned
by numberless ladies in Europe, and for whom a

« Panayas” is pliral of * Panis,” and must mean his descons
_duis or successors, ag the “ Raghus,” Yadus, and “ Kurus,” stand)
regpectively for the successors and representatives of Raghu, Yady,
and Kuru.

" --._;::.:g &8 n:@&pu
sovis Aaxaivs 95 T epwos Bdos.
8
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great fortress and a great nation had fallen victims to
the vengeful rage of the Argives. The clovation of
# 8arama”, to ‘‘ Helena,” by the rule which allowed
changes of 8 into 4, and r into 7, and classed all nusals
in the same group, so that m might at pleasure pass
for n, is perhaps an infliction of the Indian Nemesis on
those, who, on the other hand, had seriously broached
a diametrically opposite theory—the theory of the
siege and destruction of Troy having been the nueleus
of the oldest epic of India, the Rimdyana. But wo
have no pet theory of our own on the subject, and,
however adverse our prejudices of early education
may be against the conversion, into mythological va-
pour, of cither Hector and Achilles on the one hand, or
Rama and Ravana on the other, we shall be delighted
with the spectacle of a good archaological fight
between the extinguishers of Troy, who would invest
Homer with a knowledge of the Rig Veda, and the
abolishers of Lanka who would turn Valmiki into an
adept in Homerie Greek.

1t is aleo not a small puzzle to see, at the same time,
the nucleus of the Trojan story itself evaporated into
a—nothing. We cannot say we arc able, however
willing, to follow the eminent editor of the Rig Veda
Sanhita—to whom weare under nocommon obligations,
and, but for whose unrivalled editorial feat, these pages
themselves would perhaps never have seen the light—
in holding #ke eows stolen by Danis to be nothing
more than * the cows of the morning, the dawns, or
the days themselves, which are represented as rescaed
at the end of cach night by the power of Indra, ‘or
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some similar solar gods.”® Our difficulty in accept-
ing this summary resolution of Sarama, Vala, Panis
and tho cows, into a morning vapour, arises from the
very pages of the great work edited by Professor Max
Miiller. Allusions to tho story are found throughout
the Rig Veda. Every mandala, every division, has to
say something on it. And although in certain instan-
ces, the story is illustrated by tho similitude of a mor-
ning cloud, dissipating at sunrise, yet it is trcated even
there as a substantive narrative, ornamented by an
example, but never as a type of the example itself.
The names of Vala and Panis, with their antagonists,
Indra and Brihaspati, aided by their dog Saramé (or
some detective, allegorized as such) which recognized
the lowing of the cows, and tracked them to a rccess
in the fortress, appecar so constantly as the heroes of a
veritable narrative, that although it may have been
eoloured with many myths and figures, yct there can
be no absurdity in supposing some fact or facts ander-
lying it.

But it is not our present purpose to uphold the
narrative of Sarama and the Panis as a historical fact.
QOur business now is with the fact of suck « coneeption
in the miwds of our Vedic writers. They speak of a
divine bilch deputed by Indra, Brihaspati, and Angiras,
to track some cattle, the property of Brihaspati and
Angiras, which had been stolen and carried off by
an Asura named Panis (or certain Asuras called

+« Max Miiller's Riy-Veda-Sanhita translated and explainef,
P 31,
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Panayas, plural of “ Panis™) to the capital or strong-
hold of Vala, also an Asura, by the side of & ‘“ great
river.” Sarama crosses the river and tracks the cattle
in a cave appertaining to the same stronghold, which
in one place (I. 6, 5)isindicated hy the adjective
“ Vilu,” and is also described as a high land or moun-
tain. Indra attacks the stronghold and rescues the
cattle. The story is recounted as among the former
feats of Indra, by wlich he had entitled himself to the
thanks of tho Arian family for ever.

Now we find from other sources that there was an
ancient king, or deified hero, named Belus, that he had,
on an eminence on the banks of the river Euphrates,
s fortified palace,” which was called ¢ Babel,” or
‘ Borsippa,” and sometimes ‘‘ Babilu,”* in the original
Assyrian tongue. DBelus had a son named Phineus,
who was & character of sufficient importance to have
given occasion for a patronymic by which his descen-
dants were known in after ages, as the Raghavas from
Raghu in our country. Belus or Bel was also a repre-
sentative charactér, and might stand as an epithet for
any of his successors. We find also that the word
¢ Assur” or ! Asur” (sometimes, as we have already

| 9

« «Tn hia palece which is Babylen joyfully I passed.” Norris’s
Assyrian Dict., p. 409. ¢ The walls of the fortress of Babel, its de-
fence of war, I raired.” Iddd, p. 500. * To Babylon the fortrees of
Bel.” Ibid, p. 642. *The house of Birbir, the lofty citadel of
Bel” Ibid, pp. 81, 119,

4¢ #Yna Babilu-ki." JTn Babylon. Ibid, p.543. * Sar Babilu-ki,”
king of Bulylon. JTbid, p. 5086, The second syllable of this term
-puriously correeponds with the Vedio “ Vilu,” the “lofty” forieess
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seen, there was only one sibilant) was a term ex-
pressive of dignity, and indeed of divinity, highly
extolled among the descendants, successors, or follow-
ers of Belus.

The derivatives of ¢ Assur” again bear testimony
to the dignity attached to the idea of the original
term. We have *asaritti” for eminent, lofty ; *‘ asa-
riddan” and ¢ asurite” for ckief. The phrase ¢ asa:
riddan malki” stands for ckief of kings. There is
likewise a term ¢ sar” (without the initial ¢) which is
the ordinary word for “ king.” As ‘“ina kibiti el sar
apzu” i konor of the god, king of waters. We further
learn from the same source that it was nothing unusual
with the Assyrians, or descendants of Belus, to carry
off spoils and captives to Babylon or Assyria. The
kings themselves boastfully recorded, by means of
indelible inscriptions, the carnage and other outrages
they committed on their enemies—the numbers they
impaled and crucified from time to time, and their
plunder of cities and towns. Thus: ¢ chief bow-men,
assistants, drivers of four-wheeled chariots, common
bow-men, headmen, cattle and sheep with conductors
many, I carried off to Assyria.’” Again, *sheep,
whieh not *numbered, from among them I carried
off.”# ¢ Goats and young, their property, not to be
counted I carried off.”® ¢ Sheep many, plunder
much, I plundered.”* Once more;  horses, camels,

' Norris's Assyr, Dict.. p. 695. '
- Thid, p. 190,
#* Itid, p. 191,
* Tkd, p.278.
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bullocks, which at the approach of battle, had fled ;
my hands captured.” ¢ With 120 heads of cattle and
sheep (which) he brought I received.”

If now ‘we compare the Indian narrative with the
records of Cuneciform inscriptions, there can scarcely
remain a doubt that the Vala of the Rig Veda, was
tho Belus o1 Bel of the Inscriptions—that ¢ the lofty
capital of Vula” in the Rig Veda, was ¢ the lofty cita-
del of Bel” in the Insciiptions, that the Asuras, Panis,
(Sanskrit Panay as) of the Veda, were identical with
the Phinides of classical history or mythology—
that the river crossed by Saramd, or whatever detee-
tive was indicated by that term, was the Euphrates,
As far then as the subject of this chapter is concerned,
wo find that the Arians who emigrated to India wero
once familiar with the lofty citadel of Bel, and must
have then lived not very far from the Euphrates.

Our idea of secarching westward tor the primitive
home of the Avians is thus singularly corroborated by
the Vedie story of the captured and recovered cows.
But we must ndw add a few observations on the im-
portance of the eanine lady herself in this detective
process. The very conception of such an animal in
the Bralminical mind is a fact which requireg ac-
counting for. Ilow did the Vedas get at such an
idea as a ‘“divine dog” The canine species has
never been in much favour on Indiansoil, It has
always been reckoned an unclean animal fit only

)

“ Ibid, pp. 269, 86.
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to be treated with stomes of the roughest kind.® How
came an animal, whose very touch is pollution, to be
dignified with the title of * divine ?” The.gods have
inded certain favourite animals for their chargers.
Indra has his elephant, Siva his bull, Vishnu his
Garuda, Durga her lion, Kartikega his peacock,
Even the cat and the rat and the snake have their
respective riders of celestial origin, The fish, the
tortoise, the boar, have also been Lonoured as divine
vehicles. But the dog has never enjoyed such a dige
nity in the pantheon of India. How then came the
authors of the Rig Veda to entertain the idea of a
¢ divine dog ?”

There is nothing in human naturo to induce such
an cxaltation of the canine species—certainly not in
Asia. The merchant in the Bagh-o-Bahar, who had
manifested a peculiar interest for a dog, to which he
had owed many obligations, and cven his life, had a
narrow escape with his head, when arraigned as a
sag-parast (dog-worshipper). Asiatics have never been
such fox-hunters as to patronize hounds,” nor had
they the Spartan spirit which produced the ¢ Laco-
nian bitch,” and made it the subject of learned dis.
sertations ahd eulogies. But the Spartans themselves
were innocent of the idea of a ‘“ divine dog.” The

s Sankaracharia in his well known commentary on the Vedant
takes occasion to speak of three classes of stones—highly previous,
of middling water, and low rough clods fit only for casting at dogs
and ¢rows : STANEGIRITHATATHGGAT FEGMETE WQAT wo A
KRISY TN GIFTOASY SRIen wrargeRgerEy | IL 1, 23,

% The Assyrian Iosoriptions do mot speak very flatteringly of
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Grecian Cerberus was a creature or denizen of hell,
not heaven. The Egyptians, indeed, had their Anubis,
but how came Indian Brahmins to be infected with
notions peculiar to the land of Ham ? ITow camsy the
authors of the Rig Veda to devote a whole hymn to
the glorification of Saramé—a hymn in which she is
alternately a ¢ deity” and a holy “Rishi.”” Even
Anubis had never been worshipped as a sage-diploma-
tist, such as the following Dialogue indicates.

The Panis. “ With what object has Saramé come
hither ? The way back is far, and shut out from her.
¢What do you require from us? How have you
travelled here? Iow have you crossed the waters
of the aerial river ¥ 7

Saramd. “1 come as an emissary, deputed by
Indra. I am seeking, O Panis, your great wealth.
The river itsclf saved me from the fear of passing
over. Thus I crossed the waters of tho aerial river.”

The Panis. ‘O Sarama, what sort of a person is
Indra? What army has he whose emissary, thou
hast come hither from snch distance (Zurning to
themselves) ¢ Lot Saramd come. Let us receive her as
a friend. And let her be mistress of our Cows.”

_ Saramé. *I do mot consider him (Indra) to be
destroyable by you. He destroys (all enemies), whose
emissary, I, have come from such a distance. ,Deep

the canine species—the following are specimens of their complimen-
tary language : * gilbu, gilbilu"”—a dog, a vile wretch, Norris's Assy-
rian Dictionary, p.177.

“Kalbi [ur-ku] tarbit hekal-ya' dogs the grawih of my palacs
(meaning treacherons and seditious officers). Ibid, p. 511.
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streams cannot overwhelm him. You shall, O Panis,
yourselves lie slain by Indra.” -

. The Panis., * O Blessed Saramé, these cows which
thougreekest, coming round from the extremity of the
sky, are thine. Who shall without a fight escape
hence ? Moreover our arms are sharp,”

Sarama. ‘O Panis, your words are unworthy of
soldiers. Your bodies are not fit for arrows, because
they are vile. Let your ways be passable or im-
passable, but Brihaspati will not, in either case, impart
pleasure to yon with those two attributes.”

The Panis. ** This treasure, O Sarama, is secured
by rocks, obtained by means of cattle, horses and
wealth. The Panis, who are excellent protectors,
guard the sites of the cows, which, by their lowing
thou suspectest. In vain hast thou come.”

Sarama. ‘¢ Here are some Rishis, sharpengd by the
Soma liquor, Ayésia and the Angiras, who had been,
engaged for nine months in the sacrifice. They wiil
divide among themselves-that multitude of cows,
Therefore, O Panis, renounce tlm Ianguage you have
uttered that I have come in vain.’

The Panis. *° O blessed Sarama, thou hast come
hither prev®nted from going back by divine power.
We shall therefore make thee our sister. Do nof
go back. We shall share thy cows between our-
selves.

Samm “J know neither brotherhood nor sister-
-hood. ~Indra and the fierce Angiras know if. Thay
have now surrounded my desired cows for. wlue_ o
have vome: Therefore, O Panis, surrender the grogt

8
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multitude of cattle and depart hence. Saramé conti-
nues. Do yo, O Panis, go to some large distant coun-
try. Let the cows come out breaking through the
gates by the force of them. Brihaspati, Soma, the
stones and the Rishis shall take them.”

Such virtues in a dog had never entered into
Brahminical conceptions. How is this psychological
marvel to be accounted for ? Here ¢ the missing
link” comes to our relief. The Zend Avasta solves
our problem. The Vendidad comes with a whole
chapter, the Fargard XIIL, devoted to the glorifica-

- -— — — e s e i
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tion of the canine race, commencing with its ancestor
Vanhdpéra. ¢ Which is the creature created by
Spenta-Mainyus among the creatures which Spenta-
Mainyus has created which every morning at the ris-
ing of the sun comes forth as a thousand slayers
of Angra-Mainyus? Then answered Ahura Mazda :
The dog with the prickly back and woolly muzzle,
Vanhapara, upon whom evil-speaking men impose
the name of Dujaka.”™ Then follows a ecatecheti-
cal dissertation on the virtues of Vanhépara and his
whole specics, including both their physique and
morale, occupying some 160 or 170 verses, to the very
end of the chapter. We do not wish to clags our-
sclves with the ¢ evil-speaking men” who give a bad
name to Vanhéapara, nor either to join the great
scholar™ who had ridiculed the Vendidad for it. We
shall only take note of this extravagant description of
the dog as a peculiar feature in the Zend-Avesta,
and the Veda, by supplying a fitting illustration of the
same in its character of the ‘‘divine bitch,” Sarama4,
exhibits an unmistakable resemblance to the same
features, and thus indicates the quondam connection
of Indian Arians with sites where the Zend Avesta
passgd for & sacred Record. The story of the stolen
‘cdws in the citadel of Vala is consequently corrobo-
rated, for our purpose in this chapter, by the fact of
such a conception as “ Sarama4, the divine biteh,” in

»* Bloeck, vol. i. p. 103.

80 QI q1s ) * . T r L
: S:rj?ihgm Jones, quoted in the Rev. Dr, Wilson!s Refégion gl
the Parsess, pp. 325-3_2_?_.
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Hymns of the Rig Veda. And thus in our search for
the original Arian home, we already find unmistakable
vestiges in Central and Western Asia which cannot
fail to place us on the right track.

Having done with the dog, we shall now revert to
the story of Vritra, the restrainer of waters. The open-
ing of rivers by Indra is referred to in numerous hymns,
which explain the sense, in which, the benefits, confer-
red by his suceessful conflict with Vritra, were appre-
ciated by the undivided Arians. It was not, as Sayana
imagined, a local allegory of thunder and lightning,
turning the collected clouds into a refreshing shower.
It was, as appggrs from various passages, Indra’s open-
ing rivers, theﬁrushni, (Euphrates ?) being especially
named, the natural course of which had been, by some
secret manceuvre, perhaps during night, obstructed by
a besieging enerk}y, that drew down upon him the
thanks and acknowledgments of the grateful Ariaus,
and inspired their doxologies, songs, and odes at his
wonderful succes#.

One doxology of this kind is contained in R. V. x.
133, which is attributed to Sudas, son of Pijavana,
The first mantra addresses Indra as ‘¢ Vfitraha,” or
destroyer of Vritra, and calls upon all ceremonial
panegyrists to laud him—concluding with a sentence
(which continues as a refrain throughout the hymn,
the last mantra only excepted) ¢ let the vile bow-
strings of all others (our enemies) be broken.”- :"‘The
gecond mantra recounts Indra’s killing the ‘Serpent
[Vritra) and opening the streams, and. oonehﬁes with
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the same refrain.® Now the author of this hymn ‘was
@ king as well as a Rishi. He was probably ruler of
the place which the enemy had intended to storm by
a night march through a ford, caused by a manceuvre
in the dark. The author of the hymn x. 133 had
therefore himsclf mainly bencfited by * the opening
of streams.” The benefits he had derived are given
in detail in vii. 18 (attributed to Vasistha) the first
four mantras of which indicate the intention of the
doxologist to recount Indra’s bencfdctions to a past
generation.

1. “That, O Indra, cven our fathers, extolling (or
supplicating) thee, obtained all their desires, [it was
quite befitting ] because thou hast go.nilking COWS,
thou hast horses. Treasure itself desires thee for its
lord, thou being most bountiful to the sacrificers,®

2. ‘“As a king with his wives, thou.dwellest with
lights, being thyself a wise performer of ceremonies.
Protect us, O Maghavan, with cows, horses and trea-
sure. Train us, thy own devotees, for the acquisition
of riches. ) "

&R, V.x 183,1,2. 31 @® gIufng A |
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3. ¢ May these cheering encomiums, boldly cove-
ting thee for their divine object, reach thee here.
May thy way unto wealth come before us. May we
romain at ease in thy good will.

4. “Vasistha has offered these mantras desiring to
milk thee, like a cow in a good green pasture. All
my pcople call thee the owner of cows. May Indra
come unto our well-intentioned devotions.”

The hymnist then goes on giving in detail the acts
of Indiu in the interest of Sudas.”

“ Iiven waters, dispersed by the enemy, Indra made
easily passable by Sudas.

“ Turvasa came forward (against Sudas) for wrest-
ing his trcasm. The Bhrigus and the Druhyas wero
tho respective auxiliarics of Sudas and Turvasa. In-
dra by a flank movement delivered his friend.
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“The wicked and evil-minded (enemy of Sudas)
broke down the embankments of Parushni. Sudas,
through the grace of Indra, reclaimed the lapds. And
Kavi, the son of Chayamana, fell like a sacrificial vie-
tim.,

¢ The waters of Parushni went to their natural place,
and no longer flowed where they were not intended
to flow. The horses of Sudas too moved in their
natural place.

“Then the thunderbolt holder, Indra, inflicted
death on Sruta, Kavasha, and Druhya, by drowning
them in the waters.

¢ Then Indra at once destroyed all their cities and
strongholds, and gave away to Tritdlfithe habitation
of the followers of Anu.

¢ The followers of Anu and Druhya to the number
of six thousand lay in the slecp of death being killed
by Sudas. _

“ Then Yamuna and the sons of Tritsu gratified
Indra who had in this battle killed Bheda. The peo-
ple of Aza, the Sigrus, and the Yakshus, presented
him the heads of horses, slain in war, as offerings.

¢ Neither thy good will nor thy wealth, whether of

yoreor now-a-days, can be sufficiently described. Even
Devaka, the son of Manyamana, thou didst kill, and
Sambara thou didst hurl down from an eminence.
- %0 Indra, Parbsara himself, capable of subduing
hundreds of Yatus, together with Vasistha and other
Rishis, having by thy favour got a home, and sought
to prop1tmte thee, are by no means forgetful of thy
kindnées as their patron.”
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This hymn was evidently written, after the hymnists
had “ got a home” in India, recounting the deeds of
Indra in the course of their migration. It shows that
Vritra’s meditated night attack was after the manner
of what Cyrus afterwards did so successfully against
Babylon itself. The appearance of the sun and
morning light, which some hymns mention, only
meant that the encmy’s plot was frustrated during
the night, and merning dawned immediately after,—
the sun rose with his gratifying brilliance, when Indra
saw no encmy, for his foes were all submerged by the
returning waters.” From the number of persons pun-
ished aud humbled by Indra after Vritra's.death, it
would seem th@t many ncighbouring princes and peo-
ple had leagued with the enemy, and the situation
of those princes and people must give material help

* W SgReTE AT R e ST WA
wregy mmwm FrmT w7 fa fafaw
w% w1 FrEw AT Y wAreT S frE: |
wifug 3 wivay séfrgmerafe: wa: gy )
A WHTENY R T 6 AN s )
WY GIWT lyll\'ré\(m ﬁa“ww\ﬁr’n
“When, O JIndra, thou struckest tho first-born of serpents
(Vritra), thon thou didst completely bafflo the tricks of the decBivers.
Then producing the sun, the sky, and the morning, thou indeod
couldst observe no enemy. _;.l_;‘he henrt-cheering waters had passad
over Vritra, lying yon the ground, like & river with em'bankman’cs
broken. Vritrs lay under the fect of the very waters which by the'
force of lis arts he had restrained.
- The mother of Vritra fell prostrate on her son, struck by Indra.
Thero lay .thg ‘mother Dinu over, and the son below, ifke a cow
with her calf.” Rig Veda I.32. 4,8, 9
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in ascertaining the quarter where the Arians resided
at the time and their line of march towards India.
Many names of places, peoples, and individuals are
mentioned in the above hymn (vii. 18) of which In-
dian tradition knows next to nothing. The Assyrian
inscriptions, Lowever, throw much light. Turvasa may
be easily recognized as Tubusu of the Inscriptions,
king of Nirdun.®* The A’navas, or followers of Anu,
and the Ajasa, liege subjects of Aja, readily find their
respective objects of homage and allegiance in Anu®
and Aza.” The former, as a deified prince, the first
member of the Assyrian triad, is constantly mention-
ed in the Inscriptions, and the latter appears as a son
of Sanzu, king of Manna. Kavasha may have been a
chief connected with Kabsu, a city on the mountains
above Nipar.®* Devaka, son of Manyaména, may be
claimed by Dabigu® (a frontier town of Syria) as its
chief, and Sambara, so well known throughout the Rig
Veda, and (in iv. 30, 14) called a son or*-descendant
of Kulitara, will perhaps be hailed as a relative by
Kiliteru,” prince of Commukha. The Yatus usually

¢ Norris’s Assyrian Dictionary, p. 650.

® ¢ Anun king of the great divine chiefs and Anunneki.,” JI¥éd,
p. 47). Rawlinson's Herod. vol. i, p. 485.

" Talbot’s contributions, &c. Journal Roy#l Asiatic Bociety,
1867, p. 67.

® Ibid, p, 527.

* J3id, p. 693.

*e « Kiliteru son of Kaliteru ean of Serupin-sihusari their king
in the midst of the fight my hand took.” Ibid, p. 564, This wap
in the reign of Tiglathpiieser I., or the 12th century B. (. whieh is 8
quzions eenfirmation of the age of thaVeduaa_dhwlate&bym

10
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called Yatu-dhanas or holders of Yatu, and reproached
as eaters of human and equine flesh, without a local
habitation . assigned to them, will perhaps gladly
accept & home and a safe asylum in the country
called * Yatu”” in the Inscriptions, and escape at
once the railleries, both of the Veda and Zend Avesta,
content with their ¢ horse flesh,” which, in the vicinity
of the Scythians, will be coveted as a dainty, rather
than exccrated as an abomination.

Yamuna cannot be intended for the river of that
name in India, as the word is joined with the sons of
Tritsu and the people of Aza and others. It may
more reasonably stand for a Hittite (possibly an an«
cestor of tho) usurper Yamani,”* mentioned in the
Assyrian Inseriptions.

The A'navas whom Shyana takes, in two places at
least, ns sons of Anu, or men, (Anu being held as the
progenitor of mankind in the same sense as Manu),
may suggest other reflections for which this chapter,
however, is not the proper place.

We thus find that most of the characters concerned
in the encounter of Indra with Vritra belonged to
Assyrian regions, in the West of Asia.

'We shall now direct the reader’s attention to anéther
passage in the Rig Veda, not only most important
for our object in this chapter, but, curiously enough,

late Archdeacon Pratt, from an astronomical conjunctibn mentioned
by Bentley. Mr. Pratt placed it in the 12th centary before Christ.
{Beripture and Seience not at variance, p. 153.)

" Ibid, p. 491, ™ Ibid, p. 484,
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throwing light on a point, in Assyrian history, on
which further light was held as a desideratum in the
outer learned world. The question is thus stated by
Professor Rawlinson : “ Itonly remains to notice the
name of ¥ which is applied by Agathias to the
Assyrian Hercules, [the god Nin or Bar] on the
authority of Berosus. This name has been much
canvassed by classical and Oriental scholars, but
without any definite results. It may be interesting,
then, to add that Bar is explained in one of the Baby-
lonian vocabularies by Zindu, as if the one name moant
¢ the binder with chains,” and the other, ¢ the binder
to the yoke,” and both being sufficiently applicable to
the god in question, either as Hercules or as the Man.
Bull.”s

Sanda-Marka have from time immemorial been po-
pularly held in India as the twin names of the Aswra~
guru, but the Rig Veda sanctions only the firs?, thus:

“Do thou, O Saraswati, save us. Joined with the
Maruts, boldly overthrow the enemy. Indra has
killed that daring powerful [Asura] hero, the very
chief of the disciples of Sanda.”™

This verse not only confirms the name applied by

* Rawlinson's Herodotus, vol. i. p 514.
¢ womly wwdn wirl® axwat woat sife wea
ﬂﬁi@ﬂuﬁﬂmlﬁmﬁwtml R.V. i 30, §
Biyans interprets “ Sandikiném” W@ YWt of the rage of Sanda,
bat “ Bandika” would more properly stand for a follower or discipls
of Sands, just 8s Plajogpic would mesn a follower, rather then o
desceudant, of Flate,
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Berosus and Agathias to the ¢ Assyrian Hercules,”
but also sustains the idea of the * man-bull,”—for
¢ Sanda” means a bull. And as far as our object in this
chapter is concerned, its success becomes undoubted
from the above passage. The Asuras are clearly iden-
tified, and the Arians are proved fo have had conflicts
with the Assyrians whose guru or god was Sanda alias
Hercules, Nin, or Dar.

Numerous other names may be fonnd in the Vedas
with outlandish traces, but we shall content ourselves
bere with one more example only. Ambarisha, a well-
known royal Rishi, is mentioned in the Rig Veda as
making obeisance to Indra in company with several
others. He may also be claimed by the Cuneiform In-
scriptions as a hero of Assyrian regions, perhaps the
founder of a dynasty which had the courage to slight
the fortunate star of a grcat Assyrian monarch.
Ambarisha, again, had a son who like himself was one
of the Rishis or authors of the Rig Veda, bearing the
name of ¢ A’‘mbarisha Sindhudwipa.” This very name
would tend to confirm what the Inscriptions say of
Ambarisha. Sindhudwipa may stand for an island in
the ocean, or a country on the other side the sea or the
River Indus. In any case it would be af un-Indian

" « Whose king Ambarissi the power [fortunate star] of Sargina
disregarded.” Norrse,p. 248, The Ambarissi of the Inscription appears
to have been a contemporary of Sargon, whose age would be poste-
rior, at least by two or three centuries, to the age of the Vedas. But as
the descendants of the Vedic Ambarisha were also called Ambarisha,
4the initial vowel of the original name being only lengthened, Sargon’s
opppnent might have been a descendant of the original Aibarishs,
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locality. The prince who:bore that name or surname
must have had foreign associations.

We shall here conclude this chapter. We think
sufficient traces of Arian connection have been dis.
covered in the West of Asia to encourage us to perse-
vere in the inquiry after the original settlement of
our ancestors in that direction, and this will be our
business in the next chapter.




CHAPTER IIIL

Arians’ original seftlement. Foreign evidence. Evidence
of language.  Objections answered. Zend Avesta
and Persian tradition considered.

In dealing with the foreign evidence, bearing on the
question of the primitive settlement of the Arians, one
great difficulty consists in our own misfortune. We
are unable to concur in the opinion, maintained by
many eminent scholars, that the original Arian home
was on the slopes of the Hindu Kush. We shall
therefore first state the exact question at issue. We
seem to be all agreed that the ancestors of the Brah-
mins came to India from beyond the Indus, that when
they came they were themselves strangers to India,
and India was a strange soil to them, that whether
they came as conquerors, adventurers, or fugitives, the
aboriginal inhabitants showed them no hospfitalitysn
allowed them to scttle in the country without astruggl?
Thus far we secem to be agreed. And as far as our
own domestic interests are concerned, one main point
is concurred in with the unanimous consent of scholars,
and without'any perceptible dissentient voice from
the representatives of Brahminism, The position thus
geiped by the friends of Progress is itself of vast
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importance. The great bplwark of Brahminism is
yielded without a struggle. For after this concession,
those who have raised an enormous structure Of
Caste, on, the system, introduced by the Arian im-
migrants, can no longer hold Ariavaria to be the
original settlement of the Aria (&) race, nor the
ancestors of Brahmins, either, to have beep ¢¢ autoch-
thones” of Indian soil. They must, for consistency’s
sake, abandon their superstructure. For, the main-
tenance of the Brahminical system would compel them
to hold that Ariavarta was the primitive home of the
Arians. ‘Without such a historical finding, Brahminism
cannot stand, except as a spectacle ‘of contempt and
derision, a huge fabric founded on an admittedly
exploded myth. If the ancestors of the Brahmans
were themselves emigrants from an outlandish soil,
““the earthly gods” of India must be proved to be
descendants of a Mlecha race. And then the boast
of a Brahminical pedigree, co-eval with the creation
of gods and the heavenly bodies, mountains and rivers,
must vanish.* Such pretensions cannot be consistent
with the fact of the Arian emigration from the other

gide of the Indus.
WHu¢ s0 stdng is the evidence of Comparative phi-
1 , and so numerous are the admissions and allu.,

sions in the Vedas themselves, that no one, laying any
claims to the position of an educated man, can dare

"

* *8o the Brahmins call themselves—wgx, \3’?1, wegT &o.
" gviry Fefgar T wrag awr wdad
Yoriar @ mawiefgag v
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to deny the fact of the Arian immigration. Even
vernacular manuals, composed by authors who are
strict observers of the caste system, inculcate that fact
as a lesson of undoubted history.

Our difficulties commence from this point. After
tracking the migratory path of the Arians to the other
side of the Indus, many are inclined to look toward
the slopes of the Hindu Kush as the quarter whence
they had come. But as that mountain range con-
tinucs (o the Caspian gates, it is difficult to say what,
in their opinion, are the limits of the Hindu Kush.
Wo cannot detive from their theory any definite idea
of the actual locality of the Arians’ primitive homc.

But, however appalling a position of antagonism to
scholars of high reputation must confessedly be, we
cannot at onee abandon the chain of argument followed
in the last chapter, and based, if we may venture to
say so0, on indisputable facts. The testimony of the
Rig Veda, confirmed by the Zend Avesta and the
Cuneiform Inscriptions, has brought us within Assyrian
territory in our course. We have found Indra and
Brihaspati fighting against ‘ the lofty citadel of Bel,”
across the *‘ great river” Euphrates. We have found
Twastri fabricating weapons for Indra in<his confl
with Vritra on the river Parusni (probably Purratix
the same Fuphrates, Greeee). We have scen that the
followers or votaries of the Assyrian god, or deified
hero, Anu, engaged in that conflict, with m’:@y
other individuals and peoples, traceable to places, with-
ina the limits of the Assyrian influence, in Mesopotamia,
and to the furthost mcandering of the Euphrates.



CHAP, 111. ] FOREIGN EVIDENCE. 81

These pre-emigration events naturally point to the
westward of Asia in our inquiry after the primitivée
home of the Arians. .

This, again, is confirmed by a legend, which Drn
Muir has cited from the Safapatka Bralmana, evi-
dently indicating the migratory path of the Devas
and Asuras, or the undivided Arians, to have been
from ‘ the West to the East.”

“The gods and Asuras, who were both sprang fron
Prajdpati, strove together. Then the gods were, as it
were, worsted, and the Asuras thought, ¢ this world is
now certainly ours.” 2. Then thoy spake, ¢ Come let us
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divide this earth, and having divided it, let us subsist
thereon.” They accordingly went on dividing it with
ox-hides from west to east. 3. The gods heard of i,
[and] saici, ¢ The Asuras'are dividing this earth ; come,
we shall go to the spot where they are dividing it.
Who shall we become (i. e. what shall become of us),
if we donotshareinit? Placing at their head Vishnu,
the sacrifice, they proceeded [thither], 4. and said
¢ put us in possession of this earth ; let us also have a
share in it." The Asuras, grudging as it were, an-
swered, ¢ We give you as much as this Vishpu can lie
upon.” 5. Now, Vishnu was a dwarf. The gods did
not reject that offer; [but said among themselves],
¢ They have given us much, [these Asuras], who have
given us what is co-extensive with sacrifice.” Then
having placed Vishnu to the cast, they surrounded
him with metres ; [saying], on the south side, ‘I sur-
round thee with the Gayatrf metre ;’ on the west, ¢ I
surround thee with the Tiishtubh metre ;’ on the north,
¢I surround thee with the Jagat{ metre.’ 7. Having
thus surrounded him with metres, they placed Agni
(fire) on the east, and thus they went on worshipping
and toiling. By this they acquired the whole of this
earth; and since by this they acquired (ssmavindanta)
itall, therefore [the place of sdacrifice] is called veds
(from the root vid, ‘to acquire).’” Ilencemen say, ¢ as
great as is the altar, so great is the earth;’ for by it
(the altar) they acquired the whole of this [earth].
Thus he who so understands this, conquers all this
'[earth] from rivals, expels from it rivals. 8. Then this
Vishuu, being wearied, surrounded by metres, with
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Agni to the east, did not advance ; but then hid himself
among the roots of plants. 9. The gods then exclaimed,
¢ What has become of the sacrifico? They said,
¢ Surrounded by metres, with Agni to the east, he does
not advance ; search for him here.’ So digging, as it
were, they scarched for, and found him at a depth of
three fingers; therefore let the altar [have a trench]
three fingers decp ; therefore, also, Pdiichi made an
altar of this description for the soma sacrifice. 10:
But let no one do so,” etec.—{(Sanskrit Tevts, Vol. IV,
p- 108.)

If now we advert to the well known testimony of
Herodotus on the subject, we only introduce evidence
which remarkably harmonizes with the vestiges of
Arian migration in Western Asia, contained in the
Vedas themselves. Ilerodotus tells us that the Medes,
were, from time immemorial, called Arians until the
age of Medea of Colchis, who changed their name on
her arrival in their country. Herodotus declares that
they were of yore called Arians mpos mavrav by all parties,
or universally.* It is remarkable that he gives usno in-
sight into the reason of their being originally so called,
and that he only assigns a mythical cause for the cessa-
tion of th#t name. But he has nevertheless noted
a living memorial—a standing witness of thé fuct of
Arians having once had their home in that quarter.
Among the six tribes of the Medes he has named,
one was called the Arizanti,” or descendants df

* Herod, wii. 62.
* Hewod. i, 101,
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Arians. Another vestige of Arian connexion with
the Medes, noticed by him, was in the equipment of
the Arians in the army of Xerxes. They were all
inhabitants of the Central Asian Province of Aria,
where they bad doubtless settled on their migration
or expulsion from Media. They were furnished with
Median bows, but were, in other respects, like the
Bactrians.’

We know that mnch reliance cannot be placed on
unsupported statemnents of Herodotus. But we know
also that his testimony supported by other evidence be-
comes most satisfactory. e has here recorded a tra-
dition that in times of yore Media was peopled by
“ Arians,” and, again, that they had already moved
out before the age of mythology had given place to
that of history. Theo tradition is not only corrobo-
rated by the evidence of the Vedas and the Assyrian
Inseriptions, but by many other considerations which
we shall state presently. Indeed the record of He-
rodotus supplics an explanation of what the Rig Veda
says, without which the Vedic descriptions, to which
we adverted in the last chapter, would have presented
the appearance of a mirage in the desert, or the wild
reveries of an insane mind.

Bochart proves by a learned disscrtation that Media
was called Ara or Aria from Hara, a place where the
Assyrian Kings Pul and Tiglathpilnesar had banished
the Reubenites, the Gadites, and half the tribe of
Manasseh. ¢ Hara,” he says, ¢ stands in 1 Chron. v.

¢ Ibid, vii. 65.
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26 for Mediain Ezra. Omitting the aspirate, Jerome
reads it Ara. Indeed by the Greeks also, Media is
called Aria, and the Medes, Arians.” He then cites
the passage in Herodotus to which we have already
referred. He next cites Pausanias in Corinthiacis de
Medéa, where he says that Medéa went to the region
then called Aria, and gave fo the people thereof the name
of Medes. Apollodorus is then quoted, who says, that
Ariania was a country near Cadusiu. Xenophon is re-
ferred to after this, whose testimony is as remarkable
as it is curiously satisfactory. He says, * The Tham-
nerians of Media are near Cadusia.” Now Tham-
neria ig derived from ' ¢ theman” South, and Aria,
meaning the southern Arians. And so Bochart con-
cludes : ¢ Porro Aria est Hara.”?

Here we have a chain of evidence leading us to
Media as the original home of the Arians. We may
safcly say that in this investigation we have conjec-
tured, or assumed nothing, we have put forth no pet
theory of our own, we have followed our evidence, link
afterlink, each link being independentin itself, withou$
any inter-dependence of one on another. And ifin
the chain any link adds strength to its neighbour, it
is after thee fashion of a Company of troops wherein
each combatant supports his comrade, and, only so far
as, in every chain of sound reasoning, logically esta-
blished, the several arguments necessarily corroborate
each other. The whole chain may be thus stated in
a few words. (1) We find the Ariap, a stranger, pro-

7 Bocharti Geographia Sacra, Phaleg, p. 220.
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bably a fugitive in India. He speaks of his ¢ old home,”
but cannot definitely give its geography.” He only
says he came from West fo Eust. He is a learned
man, bat is more fond of poetry than prose. He is
certainly not a Xenophon. Unlike the author of
the Analbasis, he kept no notes of his journcys and
travels before he reached this country. Ie cannot
give a coherent account of his marches, or halting
stages in his journcy. But ho speaks of B®gods and
priests. o calls them Asuras, and yet he sometimes
curses the Asuras, (some of whom he describes as the
disciples of one ““ Sunda,”) not in the language of a
profane reprobate, but as a serious moralist, whq knew
how to distinguish good from evil. Ileis indeed so
impatient of cvil, that he linprecates his chief Asura,
(whom he calls eminently wise,* and to whoin ho ascribes
the creation of the Heavens and carth), to banish to a
distant land, the Dbancful author of evil, named
¢ Nir-riti,” or unrighteousness incarnate.

2. Then, again, he speaks of a ‘ lofty citadel,”
of an Asura named * Vala,” which could only be
reached by crossing a ¢ great river.” He speaks also,
of certain officers of Vala, who were brothers or cousins
with the common surname of ‘ Panis.” <The Panis,
he says, had captured some cattle belonging to the
spiritual preceptor of his chief, Indra, who recovered
the animals after fighting and conquering the captors.

3. He speaks also of a conflict between his Indra,
and an Asura called Vritra. The latter had attempted

* R. V.i. 24, 8, 9, 14, viii. 42, 1.
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to cause a ford, in a certain river by restraining its
waters, with a view to storm, by a night march, some
town of which one of Indra’s friend’s (Sudas) was the
ruler. Indra baffled the encmy’s plots and stratagems,
and saved his friend’s territories. He then punished,
by death or deprivation, many individuals and peo-
ples who had leagued with the enemy, and gave away
their tergiéapies and substance to others, who were
friends ies.

4. He names somo of these peoples and individuald’
concerned in the above conflict. Some of these are
Turvasa, Kavasha, Yamuna, Devaka, Sambara, to-
gether with the followers of Anu, the poople of Aja,
the Sigrus, the Yatus, &ec.

Such being the statements of the Arian stranger,
we make inquiries about the individuals and peoples
named by him, and we find them verified in Central
Aria and the Assyrian cmpire, by the testimony of
the Cuneiform Inscriptions and other ecqually un-
doubted ecvidence, almost exactly as he has described
them. And now Ilerodotus and some other Greek
historians recognize him as an old resident of Media,
missing for a long time, supposed to have been roving
like g truamt, or perhaps expelled from his original
home by the incursion of some ruffian bands.

We ask whether this is not a chain of evidence
which would satisfy even a judicial tribunal ?

We fuil to see anything like evidence in the con-
jectures of great men who have assigned the slopes of
the Hindu Cush as the original home of the ancestors of

'Hindus, Porsians, Greeks, and Teutons,—as, indegd,
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at the same time, the great nursery and rendezvous
of the whole Arian family, that is to say, of the pro-
genitors of all the most civilized races in the world.

Let us hear the most eminent scholar of the-day as
a supporter of the same side of the question :—

“ At the first duwn of traditional history we see these Aryan tribea
migrating across the snow of the Himalaya southward toward the
¢ Beven Rivers” (the Indus, the five rivers of the ] b and the
Barasvati), and ever since India has been called ﬁe. That
before that time they had been living in more n regions,
within tho same precincts with the ancestors of the Greeks, the
Ttalinns, Slavonians, Germuns, and Celts, is a fact as firmly estab-
lished us that the Normans of William the Congqueror were the
Northmen of Scandinavia. The evidence of language is irrefragable,
and it is the only evidence worth listening. to with regard to ante-
historical periods. Maz, Muller's ist. of Anct. Sanserit Lateraturs,
p. 12.

" * » »

But while most of the mombers of the Aryan family followed
this glorious path, the southern tribes were. slowly migrating
towards the mountains which gird the north of India. After
crossing the narrow passes of the Hindukush or the Himalaya, they
conquered or drove before them, as it scems without much effort,
the aboriginal inhabitants of the 'T'rans-Himalayan countries.
They took for their guides the principal rivers of Northern India,
and were ied by them to new homes in their beautiful and fertile
valleys. It seems as if the great mountains in the north ha(a after-
wards closed for centuries their Cyclopian gates against new immi-
grations, wlile, at the same time, the waves of the Indian Ocean
kept watch over the southein borders of the peninsula. None of
the great conquerors of antiquity—Sesostris, Semiramis, Nebu-
chadnezzar, or Cyrus, who waged a kind of half-nomadic warfare
over Asia, Africa, and Europe, and whose names, fraced in charac-
ters of blood, are still legible on the threshold of history, disturbed
the peaceful seats of these Aryan settlers, Left to themselves in a
world of their own, without a past, and without a future before
them, they had nothing but themselves to ponder on. Jb:d, p. 15,
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‘We yield to no one in our admiration of the great
feat achieved by the learned editor of the Rig Veda
Sanhita. It is therefore with extremo difidence that
we are obliged to give expression o our wonder that
with the proofs of his Rig Veda in hand, the editor
himself could have said that the Arian scttlers, when
they arrived in India, wero * without a past, and
without a future before them.” What were ““the
ancient mﬂits” of Indra, it they were ¢ without a
past ?” What meant the fights of DBrihaspati and
Angiras before tho ‘“lofty citadel” of Vala on the
Fuphrates, whether historicul or mythical, if they
were ‘¢ without o past,” in fact and in fancy ? What
meant their dealings with the names we have alrcady
mentioned, and perhaps scores more that we can yet
mention, if the Ariaus were ¢ without a past” on the
plains of India ? How could they have known the
names of the great Assyrian gods, Anu and Sunda,
if they were never in Assyria, nor had any dealings
with that people, aud—if they were really ¢ without
a past 77

We dare not say more. We can only regret that
we are unable to accede to such confident assurances
from one t8 whom multitudes justly look np for in-
struction and intellectual enlightenment. Sacred in-
terests compel us, or we could not have presumed to
give expregsion to our dissent from an authority so
high—from a scholar so ripe, and from a philosopher
at whose feet we would willingly receive lessons.

But the language of the Rig Veda Sanhita is plain,
The voice of the Rishis, whose c.ompomtlons he iil.aﬂ

12
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himself brought within our reach, gives no uncer-
tain sound. There 1s nothing in it to manifest a jour-
noy to or over the Himalaya or the Hindu Kush. The
Rishis point to many traces of a journey through
Assyria and Central Asia, but none through the
passes of the Hindu Kush and the Ifimalaya.

We believe that the story of the slopes of the Hin-
du Kush, having been the original settlement of tho
Arian family, was a conjecture entertained before the
evidence of the Riz Veda was examnined or noticed —
certainly bofore it was compared with the notes of
the Cunciform Inscriptions. Critical scholars had
generally a distrust of Ilerodotus, and they did not
think that his asscrtion about a Median Aria was at
all bettor than many other stories which he had re-
corded, only to be repudiated, in the republic of
letters, as glaring untruths. They did not thercfore
think it worth their while to notice or examine evi-
dence about it.  Their motto scems to have been—
Jarthest from Ilerodotus, nearest to the truth.

We do not however know what fate has over-
taken that unfortunate historian’s statement about the
Germans having at one time been a Persian tribe—
whether #haf has been assented to or not.” If this has
been credited, it will itself lead to a moral presump-
tion that the Arian family in its integrity lived in
Central and Western Asia, rather than the neighbour-
hood of the Ilindu Kush. The Germans of whom
Herodotus makes mention (i. 125) were probably the
Carmanians, and, as such, Asiatic remnants of the great
nation which now occupies such proud eminence on
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the continent of Europe—before whose arms France
has been prostrated, and whose intellectual energy
and vigour the whole world acknowledges- with ad-
miration.

It may be said we have proved too much. We have
carried Arian relations even beyond Mesopotamia—
into Syria, and almost on the borders of Palestine.
All this, Apclles the Jew may credit—not men of
understanding and intelleet.

But we have not carricd Arian rclations an inch
beyond where the stream of accredited evidence has
impelled us.  After traces of relationship have been
discovered between ¢ the swarthy natives of India
and their conquerors, whether Alexander or Clive,”
nothing can in itself be incredible with reference to
human movements on the face of our common globe,
And all we have proved is that there were confliots
in Mesopotamia between the Arians and certain As-
sy rian chiefs who were joined by people from all parts
of the Assyrian empire—i{rom the south of the Cas-
pian, to the land of the Ifittites on the other side of
the Euphrates.

But the Assyrian Inscriptions prove a great deal
more Than we have yet had occasion to show. They
speak of towns on the Fuphrates, and in Mesopotamia,
which were evidently relics of Arian relations in those
parts—indeed, of Indo-Arian relations, that is to say,
those of the future ancestors of the Hindus : such as
Hardispi (Haridaswa, the yellow-horsed, Indra, or per-
haps the sun under an Indian title) Hindanu, Hindan,
Hindaru, &c.* What is still more surprising, the Ih-
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seriptions note the existence of a tribe called ‘“ Haya-
pada,” in the neighbourhood of Samaria.® This is &
pure unmixed Sanscrit word, meaning horse-footed, 1. e.
swift of foot, and the tribe so named must have re-
mained at” least till the reign of Sargon, (in whose
tablet the record is found) as a living monument of
Arian adventures in that quarter. It was as great a
proof of Arian connection in Western Asia, as would
a tribe ealled ¢ Podas-Gkus™ have heen of Greeian rela-
tions in India, if such a tribe had really been found
near the Punjab.

The derivation of the word ¢ Arian,” as the Cu-
neiform Inseriptions indicate it, is also a proof of our
primitive ancestors’ sojourn in Western Asia. The
meaning of the term appears in the Inscriptions from
its use with the negative particle ¢ 1a,” . e. ¢ la-Ar1”
which means darren. Thus, ““edis ipparsu asar la-ari ;
“away they fird (lo) BARREN pluces.”  Again, ¢ Tudat
la-ari ... rabis ctettiqa,” morasses BARREN greatly T
passed over. *“ Arian” accordingly meant productive
or cullivated, and is given there as derived from ¢“ 1leb.
W fo galher frwt)” and it is compared with the
Ethiopian “ arara” fo reap.* 1t may also be compared
with the Greck dpde and the Latin *“ aro” #o ploujfh, for
without sowing, there could not be reaping—and
surely ¢ Arian” did not mean a plunderer who reaped
what another sowed.

* Norris's Assyrian Dictionary, pp. 345, 417, 434, 443,
*® TIbid, 417:
1 Ibid, 662.
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The above derivation of Arian accords with the
Zend idea. Referring to the crcation of Airyana
Vaejo, Mr. Bunsen says, * The meaning of the verse
is this : In the earlicst time Airyana Vaejo was the
only cultivated country ; all the rest was a desert.”
And the meaning attached to the word in Sanscrit
was probably based on tho same idea. A tiller of the
ground is, in the Rig Vedas, (i. e. Kriskiior Charshani),
held synonymous with man,'’ and the Arian was con-
sidered excellent or noble, because he was oxemplary as
a tiller of the ground,

The Greck idea of Arian dpeos is doubtless derived
from &ms Ares Mars, and Ares again comes probably
from the leb. ™8 Ari a Zion. This word, if aspi-
rated, turns into the Sanserit /Zar/, which, among
various other meanings, stands also for ¢ lion.”

The name ¢ Arian” appears thus to be of Semitie
origin, but adopted and naturalized in Sanserit. We
have seen that the Arians left behiud them, in the very
heart of Semitic regions, a living monument of their
wanderings in Western Asia. The tribe Hayapada, if
the testimony of language be allowed any authority as
evidence of their Arian origin, bore, in their persons,

-

** Among the extracts in Blecck’s Avesta, p. 9.

" warCl wEEAt “yo two that are upholders of men” (cultivators)
R. V.i. 17, 2. ¥%1 g@a dem wQRTAoet | ... 9 @y@nt
ggafacwfa €5 99 fgatai The “ Bhowerer (Indra) rules over
men (cultivators) by his strength hke a bull over his herd, In-
dra alone rules over the men (cnliivators) and their wealth of the
five regions. R.V. i 7. 9. Tran wdlarrwfs aradrei “ Thouar the
king of human creatures (cultivators) R. V. i. 59, 5.
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an unmistakeable sign of Japhet dwelling in the tents of
Shem, And Arian records themselves exhibit, lin.
guistically, manifest traces of familiar intercourse on
the part of their authors with the children of Shem.
This they could not have done if their original home
had been so far away from Semitic regions as the
slopes of the Hindu Kush.

The Rig Veda Sanhita contains a good number of
words which belonged clearly to the Sémitie stock, but
which have failed to take root in Sanscrit. This fact
would show that while the Arians at ono time had
sufficient intercourse with the Semitics to aceept or in-
terchange certain vocables of theirrespective languages,
that intercourse did not continue long enougii to allow
all tho grafts, so accepted, to take root, and become in-
corporated in their respective languages. T'wo remark-
able instances of this kind we shall mention here, as
regards Sanscrit.  These arc the two forms of the in-
effable Iebrew name for the Supreme Being, that is to
say, 9% Juhu (if we may dispense with the prevailing
but very questionable fashion of representing the semi-
vowgl ot 7 by 7, and uso the natural ) after the examplo
of the “ Worterbuch,”) and @®: Jukvah. The former
occurs seven times in combination with the word &we:
sahusah, ar.d has (according to ShAyanass® g=) the sense
of the ¢ son of power.” And once it is used in the
sense of ** great” or * supreme” (so Sayana renders
it) and applied to Indra. As ‘“son of power,” it is
applied six times to Agni, and once to Angiras. It
is an unusual word in Sanscrit either in the sense of
“ great” or of a ‘“son.” And its use seems to have
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subsided after the eight passages just referred
to'.li

As a word for a ‘“ son” it has some resemblance to
the Greek Sos, but it is cvidently a form of the
sacred Hebrew name already mentioned. The word
did not take root in Sanscrit and has gone out of
that language entirely The exact import of the
word appears in the following paragraph from Mr.
Talbot’s ¢ Contributions ” where he has dealt with it
as an Assyrian word derived from the Hebrew.

“ Ianv-guazl. Ahaz, king of Judah. The name
Iahu-khazi signifies ¢ Iuhu is my possession (or my
treasure),” from Ifcbrew AR ¢ a possession.”” The
final vowel ¢ should not be overlooked, since it is the
pronoun ‘“ my.” lahu = lawof the Grecks," which is
the same as Juh or Jehovah, 1In 2RR67, 61, this Iahu.
kliazi (who is there called the King of Judah), is
named as one of those who paid tribute to T'iglath
Pileser II.  But we krow from 2 Chronicles xxviii.

** The cight passages in which Juhu occuis are the following :
BV 598,10 s s FAT 9T GYHT G |

i 74,5 rrﬁgt,w;ﬁrt ﬁaamwu oraT WTe: gai |

i. 79, 4 €y Wy ArHA TWTA: GEET 9T |

vii, 15, 11 & &1 TIY{RIT WORTH: GET GST | 7I9 L1 979 |

viii. 4,5 fa% @ ©% vwwrar 991 {4 vy w1 9fRT |

vili. 19, 12 faseg 31 gaa: G¥ET X1 WYAAH orfey |

viil 84, 5 TTHW TYP AAYT TN LI GV | FF ATY TL A )

viii. 60. 18 fawr@r wedt wanfi ... L

cr aer een ee. GEHT US|

» Bee Dmdorus, Clemens Aluxandrinus, and Hesychius. The

name law i8 very common on the Guostic gems and smulets. ,
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20, that Ahaz wastlie king who paid tribute to Tig-
lath Dileser: therefore ITahu-khazi was Ahaz. No
doubt the name Jeho-ahasz (who was a different king)
corresponds more nearly to the Assyrian name. In-
deed it agrees with it exactly,  But I am disposed to
conjecture that Ahaz was originally named Jcho-ahaz,
and that the Assyrians knew him by that name
only ; but that when Ahaz lapsed into idolatry, and
no Jonger worshipped Jehoval, he dropped that holy
name, Dbeing reluctant to hear it,  while making
molten images for Baalim, burning inecense in the
valley of Hinnom, and while he sacrificed and burnt
incense on the high places, and on the hills, and
under every green tree.”

Wo can hardly conceive the possibility of the Arians
finding such a word at all, it they had been, from the
beginning, isolated on the slopes of the Hindu Kush.
And we think that it fell into desuctude very much
for the same reason as its abandonment by Ahaz.

The other form of the sacred word, as used in tho
Rig Veda, was in the garb of an adjective, a%: ¢ Jah-
vah.,” This was a nearer approach to the word Jeho-
val®-wanting only the vowel o between % and ». In
this form it has been used pretty largely 'in the Rig
Veda. It was even forced into the Unadi sutras to
accept an etymology concocted for it. It was held to
have been derived from 7t (jz) fo go.”® The affix, which
the etymologist assigned to it, in common with some

* ywgefemNeeradar | giFgEe g3 | 9@ $9wY | Unadi
1—152.
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other words, wounld not, however, account for the voca-
ble under consideration, and therefore a second ar-
bitrary affix, unusunal, if not unprecedented, in itself,
was impressed on it. But even that affix could not
answer for the meaning attached to it by Sayana,
namely great, or supreme. Professor Wilson takes if, in
his Dictionary, in the sense of sacrifice. The word
could not, however, for that etymology, take any deeper
root in Sanscrit than the twin vocuble @, Jaku, and
both have alike disappeared from post-Vedic Sanserit.

In the Rig Veda the word ¢ Jahvah” is found in
various scnses. As an adjective, it 1s used 14 times
to express the dignity of Agni, 11 times that of the
“ geven  Rivers,” and other streams, and waters, as
offspring of the sky, 7 times that of heaven and ecarth,
as ‘“‘mothers of sacrifice,” twice that of Indra, and once,
that of cach of the following nouns, iz, luminous herbs,
soma, hymns, horses, and wealth.  Twice 1t stands as
a substantive for offspring or strength, and twice, again,
for the importance of duy and wght.

The following arc examples of its use in the Rig
Veda. It is found in every Muandale, and continues
in Vedic literature as a memorial of Arian residénce
in WesterneAsia,

i. 86, 1% a1 g% gxwi fani Tagdtai
wfii gfs Jafn Qne g Qg Sed

“ We supplicate the Great (jshvawm) Agum gwith hymns for the
benefit of you,” &c.

i.59,4 wedt twmiimé’lﬁ:rrstm R W W
@7 emuEy 9dY Wy AT i

“This expert invocator has addressed many various great (jahvik
hymus to the excellent moving Fire,” &c.
13
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i 142, 7 7 ¥igwId SUTR AR(ITET (T |
Uyl waw WA Gigar 3% W gwH

“ O ye excollent Day and Night, grea¢ (jahvi) mothers of Sacrifice,
&e,"

ii.35,9 ......Fecwawn: gfc dfy g9

“ The golden-colonied great (juhvih) rivers cireulate its greatness.”

ii. 85, 14 W97 AF EARY FHAL: @gAe i Efa gw@e )

“Tho great (julivih) waters pass by its own streams.”

i, 1,9 wey wou sfefw fudfn fiE31 s@fvm 1w ™ )

Here fakvalk is used in the sense of “olfspring” like jehu—quali-
fying the water s, off\pring of the sky.

iii. 3. 8 fawafw ywafafe av:...

“The leaders exalt the supreme (julivam) Fire, tho cherisher of
the creation, &e.”

iii. 2, 9 fasr wew wfay: ufcswardan

“ The gods sanctified the threo forms of the circumambicent greaf
(jahvasya) Agni,” &e.
» 1,28, 4  wy g¥qy 73 Ny 7 ¥ faeElq faz;i:c_;' L 10e il

“0 great (jahvasyn) Agni, the sage priests do not gradge thee
thy allotted butter in the Sacrifices,”

vii. 70, 3 ~ wrfer mian et o fga sft@mdty fag

“ (0 Aswins, the places you make from heaven among the gresé
(jahvishu) herbs and sacrificers, &ec.

viii, 18, 20 afezze afa g¥ yay tmm I

That offspring [Juhvnm) of Rudra is manifested in the old halita-
tions, &c.

viik, 23, 14 ¥AYA% UgH oF yaitwelatu

“ Him, great (Jahvam) Indra, lauded by many, wa gupplicato with
the old gratifying hymns.”

iv.18,3 o &y <o ov v vt fawm swar avfiv o

“The seven greaé (jahvih) horses carry that sun, &ec.”

v.41,7 Oq 9w a@Gfn g8 ¥ ¥ farqasiEos: |

0 ye great (jahvih) day and night, &e.”

vi.17,7  wore wt wfy <81 g e e wufes ewg:

GYTCYT UCH TAGH FR WTACT GF WA
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“ 0O Indra, thou upholdest Ileaven and Earth, parents of tho gods,
and the grest (jalivih) mothers of sacrifices.”

x. 59, 8 o TILW) Guwd v WAW WAL A .
WA WY 9597 T viglE WA W w1y & fal qwww A
“ May the heavens and carth, the great ((jahvi) mothors of Bucri-
fice cunfer happiness, &e,”

ix.75,1 wfw fymfe gaa gafear awifa 98 Wiy 39 adq
w1 Fuw s9Ar yvaly Od fedgwasfaaaw
“ The delightful waters in which the nourishung great (jahvah)
Soma thrives, &e¢.”

ix. 92,4 w9 & 51w gHq faw fag Tav|@y wwrgwe
Tw "yitucly grar ww wefa = 79 997 gwhiw
“ O Soma, the seven great (jalni) rivers puniy thee.”

But we must now take notice of possible objections
to our theory, or rather of the only ground to which
the propounders of “the Ilindu Kush” theory have
referred, as evidence on their side. Leaving, out of the
question, the compliments which one theorist has pas-
sed on another, by citing him as authority, that ground
may be considered under two heads: (1) the antecedent
presumption against distant migrations, and against
the idea of introducing remote nations as progenitors
of others, thousands of miles away, and (2) the Per-
sian tradition, as recorded in the Zend Avoesta.

TRe first point is of course entitled to every consi-
deration. The antecodent presumption, just mention-
ed, must be rebutted by adequate evidence before our
theory can be admitted. We have all along been
ourselves under the same impression. It is from the
conviction that the burden of proof is on us that we
have been expatiating so long on the question. And
now we contend we have rebutted the anteeedent
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presumption, quito sufficiently for our purpose, by the
mass of cvidence given against it. We may further
remark that the objection is nullified by its inherent
inconsistency. The fact that the original home of the
Indo-Arians was also the nursery of the ancestors of
the Greeks, Romans, Germans, &e. is fatal to it. If
tho objection be of any worth, as against-our theory,
in regard to the Indo-Arians, it must, by a parity
of reasoning, be suicidal, eruclly to the same cxtent, in
regard to the Greeks, Romans and Germans. That
which is nearer to India, in this respect, must be so
much the fartker from Greece, Italy, and Germa-
ny.

We must now deal with the sccond ground of the
objection, namely, the Persian tradition as recorded in
the Zend Avesta. We fail to find the point of the
objection. Persian tradition and the Zend Avesta
have been vaguely mentioned as favouring the Ilindu
Kush theory. This does not certainly follow from the
statement with which the Vendidad commences, that
the first creation of Ahura Mazda was the delightful
Airyana Vagjo. For, its locality is not mentioned, its
geography is not given. ‘¢ Airyana Vaejo” means the
Agyian residence.  There is nothing in it* conflisting
with our theory. We also say, what indeed may bo
called a truism, that there was an Arian residence,
since there was undoubtedly an Arian family of the
human race. The question is about its geography.
On this point, not only does the Vendidad throw
no light, but those that adduce it as evidence against
our theory, themselves admit that Airyana Vagjo became
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a ‘‘ fabulous region.”” Wae cannot understand how a
geographical site can be developed into a !‘ fabulous
region,” nor again how an ungcographical ¢ fabulous
region” can be placed in opposition to a defined geo-
graphical site. The Parsees themsclves look upon it
as ‘“ an abodv, typical of faith or belief.”™ The in-
genuity of Iuropean scholarship may havoe fixed a
place as the local habitation of the Zend ideal. But
that is not Persian tradition,

According to the Vondidad, as interpreted by its own
doctors,  Airyana Vacjo” or ¢ Iran vacja” was the

M This eountry must be placed in thoe farthest east of the Ira-
nian  highlands, at tho sowices of the Oxus and Jaxartes (cf
TLassen Ind. Alterthk 1., p. 527). In later times Airyana.vaéja
becomes a puiely fabulous regiom. Thus the Miuokhired says
{p. 332 {I.): “Yhe Dov of winter is most vchement in Erin-vej,
It is stated in the law that in the Kiin-vej the wintor lasts ten
months and summer two mouths, and theso two summer months
are cold as to water, colil s to the carth, cold as to the troes;
and they have, as opposttion, the winter and many snakes. Thoy
have fow other oppositions. And it is manifest that Ahura-Maz-
da created Erdn-vej good beyond other places and localitios; and
tho good is this that men live 3000 years and cows and cattle
150 years, agd that they have little pain or sickness, and that
they ds not lis, and have no falling off of nails or hair, and the
Dev of lust has less power over them, and ten men eat of one
loaf and become full therewith, and every forty yesrs a child is
born of one man and one woman, and their law is the law of the
Pasiryo Tkaésha, and when they dic they are sanctified. Their
chiof (rat) is Gopatishih (¢f. my Pirsi Grammar, pp. 142, 172),
their king and ruler is Qdrosh.”” Bleeck. 6. See also Note, p. 14,

supra.
* See Wilson on the Religion of the Parsces, p. 1565,
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Elysium of the Zendavesta, and, practically, it can lead
to no other inference than that, in the conception of
the authars of that work, primeval man enjoyed
a state of sanctified happiness which the Grecks have
described under the figure of the  golden age,”
and the Brahmins of the ¢ Satya-Yuga.” ¢ Airyana-
Vaejo” was the ideal residence of the Arians. It is
impossible to turn it into a veritablo geographical
locality—and the attempt to define it on the authority
of the Veudidud, would be like an attempt to fix.the
locality of Llysium, cither on or under the surface of
the carth, on the authority of classical poets.”

But it may be said that although * Airyana Vaejo”
is o fabulous region, yet historical places are mention-
ed in the Vendidad as the next successive creations of
Ahura Mazda, such as Gau Sugdha, Mouru, Balkdhi,
Nisa, IHaroyu, &e. It is therefore supposed to be only
reasonable that the original residence of the Arians
should be in the vicinity of these places. This is not
an unfair argument in itself ; and it certainly admits
of discussion. But the places ercated after Airyana
Vacjo are not declared to be successive residences of
Arians. On the contrary, it would seem that they
were mado to prevent the sanctity of Aifyana ¥aejo
from being violated and profaned by a press of crowds.
¢ 1 crcated,” said Ahura Mazda, *“ O holy Zarathustra,
a Creation of delight (but) nowhere was created a
possibility (of approach). For had I not, O holy
Zaorathustra, created a place, a creation of delight,
where nowhere was created a possibility, the whole
corporcal would have gone after Airyana Vaejo.” It
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would not follow from this that the next creations
were intended as Arian seats, and therefore there was
no necessity for their being jn the immediate vicinity
of the first creation. The probability would indeed
be on the opposite side, considering the jealousy with
which the frst creation was made inaccessible and
unapproachable. It was obviously intended for an
isolated residence of a s:lect few, to the exclusion of
the non-Arian nations, against whose approach it was
carefully guarded. Aud it would ill harmonize with
this intention to allow the sclect few themselves to
sally out into regions designed for the non-Arians.

At any rate we have no right to assume that the
Vendidad itself, not only moant the creations after
Airyana-Vaejq to be all of them Arian scttlements, but,
also, that they represented Arian movements in the
same order of succession as their creation.  And even
on the supposition of such an intention on the part of
the writers of the Vendidad, we have no right to forco
historical evidenco into servility to its dicta. As far
as mere tradition is concerned, why must Western
Asian tradition, as recorded by Ilerodotus and the
other historians, cited by Bochart,” so curiously con-
current and explicit, bo necessarily subservient to the
Persian tradition, the basis of which is admtted by
the Parsce dasfurs themsclves to have been idealistie,
parabolical, and mythical. ¢ Whatis written in the
Vendidad,” says Dosabhai, “about Hormuzd and
Abriman, and light and darkness, is a parable of

* Bee p. 85, supra,
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our prophet Zartusht...The explanation of the matter
is this. The description is of the [good] qualities and
evil qualities which are in a man, and which in
Arabic are called fazilat and ruzilat, and in English
virtue and vice. Ilormazd und Light aro good works ;
and Ahriman and Darkness are evil works ; as what
is good is Hormazd, and what is bad is Ahriman.
Liberty is light, and Stinginess darkness; the re-
straining of Anger is Iormazd, and indulging it is
Ahriman ; TTamility is Hormazd, and Pride is Ahri-
man. So, in like manner, may the other good and”
ovil qualitics be spoken of.  The explanation of what
is written in the Vandidad about Ahriman running
forth with the other Devas ig, that to each side of a
good quality there is an evil quality attached. For
example, to ITumility there are two evil qualities at-
tached ; for if it exceeds its proper bounds, it becomes
Lowness and Mcanness ; and if it fall short of its bounds,
it is not Liberality but Extravagance and Immorality,
as it 1s called in English ; and it Liberality fulls short
of its bounds, it becomes Pride.  In like manner, if
Liberality is, in excess it is Stinginess. In this way,
every good quality which is in man has its opposing
bad quality. Connceted with this the Vandidad has
given a parable ; and learned Pdrsis and Musalméns
have conscquently written in their books that the
prophet Zartusht is a speaker of parables.””®

It, again, notwithstanding the protests of Parsee
Dasturs, the successive creations after Airyana-Vaejo

¥ Wilson on the Religion of the Parsees, p, 150,
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were held veritably to represent the successive move-
ments of the Arians, in the same order, it would lead to
palpable absurdities. The creations referred to were,
1. Airyana Vaejo, 2. “ Gafl the dwelling-place Sug-
dha,” 3. ¢ Mouru, the high, the holy,” 4. Bakdhi, 5.
Nissa, 6. Ilardyu, 7. Vackereta, 8. Urva, 9. Khnenta,
10. Haraquiti, 11. 1{actumat, 12. Ragha, 13. Chakra,
14. Varcna, 15. Ilapta Ilendu, 106. to the east of
Ranha.

The meaning forced on the Vendidad by the ad-
vocates of the Ilindu Kush theory, without any
authority from the Vendidad itsclf, and despite the
protests of the Parsee dasturs, its authorized inter-
preters, would imply that tho Arians having, from a
“ fabulous region,” called Airyana Vaejo, arrived in
the dwelling-place of Sugdha, proceoded by a ecircui-
tous route to Ragha * (well known to be a principal
town in Media), and then again, by some route which
we cannot satisfactorily verify, they came to ¢ Hapta
Henduy,” or India. DBut even here they get no rest.
They are still in a state of motion, and that motion
is liko that of tho sun after a solstice. They are
carried back ¢ to the cast of Ranha” "The verse
which gives the 16th creation ¢ to the east of
Ranha” is thus rendered by Bumnsen. ‘ As the six-
teenth best of regions and countries, I, Ahura Mazda,

* Bleock refers to a Behistan Inscription which mentions Ragha,
He also cites Isidore of Charax who ecalls Rughu “the greatest
of all Median cities, near Mounnt Caspius from which the Caspian
gates have their name.”  Strabo says: éw 8¢ dmd Kaoniuy mukdw &is
pev Payis ordbio wevrakooiow ds ¢now AzcAhidwpos.

14
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created those who dwell without ramparts on the
sca-coasts.” The learned archeaologist adds a foot«
note to this : “ Asthe Caspian was the sea nearest
to the old Iranians, we must here understand the
shores of that sea. Tho Indian Ocean is out of the
question, in consequence of the mention of cold.”*
Here then we have the movements of the Arians,
like the apparent motion of the sun, India and Ragha
(south of the Caspian) being the two solstitial points.
And we are seriously asked to gulp all this on the
credit of the Persian tradition, against the dictum of
history, tho dictum of the Vedas, and the dictum of
Assyrian Inscriptions, and despite the protests of the
Parsecs themselves! It might have been more in-
telligiblo to uws, and less disrespectful to the Zend
Avesta, if the Arian movements, thus described, were
given out as allegorical of the solar revolution.”® But
to do justice to the Zend Avesta, we must say that,
by the creation of Airyana Vaejo, it means nothing
more than the quondam existence of some blissful and
innocent state of primeval man, (agreeably to the
relics of some significant tradition which seems to have
reached almost all nations) whom, as an exemplary #ller
of the ground, it called ¢ Arian.” Zoroaster had admwitted-

88 Blssck's Avesta, p. 12.

* Itisa curious coincidence that the Zend Avesta did regard the
Median Aria, because of ite Western position, as the closing point
of the sun's diurnal motion, “ The Taera, says the Ya¢na xli, of
the Hara-beresaiti, praise we,”” ¢ Taera” says Mr. Bleeck *is the
mountain opposite Alborj, on which the sun finishes his course.”
Bleeck's Avesta ii, 100,
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ly been in Assyrian regions, and was aware of the deri-
vation of *“ Aria,” which we have already quoted from
Mr. Norris’s Assyrian Dictionary. The Veundidad
then mentioned cortain places, famous for traditions
or events grateful to Arian or Iranian recollection,
but it never intended that tho successive creations of
Ahura Mazda were to be taken for successive stages
of Arian movement, exactly in the order of the crea-
tions. Toone broad fact, however, it bore testimony.
Media and India wero the two extreme points of
Arian migrations, longitudinally and, in a great mea-
sure, latitudinally too. So that the so-called Persiun
¢radition, instead of being in conflict with our thoory,
or an objection to it, is rather confirmatory of it.
Ranha, which is fixed by Bunsen on the coast of the
Caspian sea, i8 in the Iuzverash translation identi-
fied with Ram p»N This would carry the western
limits of Ariana into Mesopotamia, for there is con-
tained ¢ Arumu,”* which, without the Semitic re-
dundant initial, is Ruma or Rum. The Rig Veda
confirms this extension of Arian range, by mention.
ing the names of two sovereigns, Ruma and Rusama,®
as worshippers of Indra, who were doubtless either
themaelves talled after the names of their territories,

% Norris, p. 52. The redundant initial A appears in many As-
syrian words, ¢, g. Azabe (Zab), p. 22,
# R. V. viii. 4, 2. %1 T8 WA WAT O] TF WIYT 997 |
FATGEAT WGH: FRAYT CXT QWA A n
¢ Although, O Indra, thou delightest in Ruma, Rusama, Siavaka,
Kripa, yot the sons of Kanwa, carrying thy praises, offer to thee
bhymas. Do {hou, O Indra, come.”
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or their territorics called after their names. Rum may
also be connected with Armenia, the capital of which,
“ Erz-rum,” is the land of Rum. The Rig Veda joins
Ruma and Rusama with two others, Siabaka, and
Kripa. Siabak reminds one of the Ethiopian Sabacon
in Ierodotus, but we cannot say that his time and
site will allow him to be identified with the Siabak of
the Veda.

In all this we sce nothing conflicting with our
theory of the Arians’ original home.  On the contrary,
we find a great deal in the Zend Avesta that confirms
our theory. The sixth best ereation in the Vendidad
is culled 1laroya, the 1lareva and Arceva of the In-
scriptions, both Behistan and Assyrian proper. It is
the Aria of Central Asia, the site of the modern Ie-
rat. ¢ Ilar” for a mountain is not a Zend, but He-
brew or Semitie, expression. low could the Zend
Avesta light on such a word, if it was uot already
familiar with the name as the original home of the
Arians ? )

But we are not left merely to the testimony of
Inference. We huve more direct evidence. The ori-
ginal Hara, or Ilara-berezaiti, is identified with the
Alborj of later writers, or * Elburz,” placed south of
the Caspian, in Murray’s Encyclopadia of Geography,
at the foot of which is the modern city of Teheran.
It is the Median Hara, distinct from Hareva. It is
thus described in the Khordah-Avesta: ¢ Mithra...
who as the first heavenly Yazata, rises over Hara
before the sun, the immortal, with swift stceds, who
first, with golden form, secizes the fair summits, then
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surrounds the whole Arian place, the most profitable,
where rulers, excellent, order round about the lands,
where mountains, great with much fodder, abounding
in water, afford wells for the cattle, where are canals
deep full of water, where flowing waters, broad with
water, hurry *o Iskata, and Pourata, to Mouru and
Haraeva, to Gau, Sugdha, and Quarizao.”-°

Here we have the Median Hara deseribed as dis-
tinct from Hareva, and spoken of as the chief or first
Arian dwelling, superior and senior to the second and
other successive creations of Ahura Mazada.

We have it deseribed again in terms which would
correspond only to the picture which Parseo exposi-
tors have given of the Airyana Vacjo of the Vendidad.
¢ Mithra...for whom Ahura Mazda has created a
dwelling on Hara-Borezaiti, the far reaching, lofty,
where is ncither night nor darkness, neither cold
wind nor hot, nor sickness with much death, nor dirt
created by the Devas, no mist ascends the high
mountain,—which (dwelling) the Amesha-spentas
have made, which all have the same will with the
Sun, towards the believing mind out of memory (?),
who, on the high mountain, comprehends [in his sur-
vey ] the whole corporeal world.”*

The same description occurs again. “ Since thou,
O pure Rashnu, art at the great 1lara, the very as-
piring, lofty, where [are] neither night nor darkness,
neither cold wind nor hot, neither dissolution which

* Bleeck, p iii. 5.
7 Ibid, p. iii. 62.
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draws to itself many deaths, nor filth created by the
Devas, nor do clouds ascond the high mountain—we
invoke and praise &c.’®

Accordingly in the deliberate judgment of the au-
thors of the Zend Avesta, Hara or Hara-Berezaiti,
alies Alborj, or Elburz of Murray’s Encyclopedia,
was the first and most delightful settlement of the
Arian family—the Airyana Vaejo of the Vendidad, as
far as it may have indicated anything like an actual
earthly place. It is needless to repeat how it directly
confirms the tradition recorded by Herodotus, and
explains the numerous allusions in the Rig Veda to
Western Asian characters and events. Persian tradi-
tion, far from being opposed to our theory, is thus
strongly corroborative of it.

How and why the Arians left their Median home
we cannot confidently say. A Turanian invasion of
Media, as was suggested by DProfessor Oppert at the
Internationa] Congress of Orientalists in London, was
probably the cause of the introduction of the name
Media, and the consequent expulsion of the Arians
from their primitive Ariana. The adoption of the
word ‘“tur” in Assyrian and Sanscrit very much, in
the same concurrent sense of youth, quicknoss, ead vi-
gour, establishos a presumption in favour of that idea.
In the Assyrian, it is often used instead of ¢“ pal” for a
youthful son, and the Sanscrit ¢ tura” stands for
quickness and vigour. The Assyrian * pal” or ¢ bal”
corresponds also to the Sanscrit ¢ hala” for young.

" Blecck, p. iii 79.
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We accordingly conclude that the original home of
the Arian family was in Medisa, the chief city having
been Hara. On their expulsion by a Turanian inva-
sion they dispersed on all sides. Some went west-
ward to Europe, others eastward. It is difficult to
define their routes, but that as they came eastward,
they had, probably on their way, the conflicts adverted
to in the Vedas and the Zend Avesta. The Indo-
Arian tradition of their coming with Vishnu (personified
as Sacrifice) surrounded by metres on tho West, North,
and South, with Agni, in their front,® probably meant
that their marches were like religious processions,
regularly performing their devotional ceremonies, the
rear and flank guards chanting hymns in the Vedic
seven metres,® and the vanguard carrying the sacred
Fire in front. The temporary disappearance of Vishe
nu betokened the reverses they experienced in the
way. There may have been many defections, por-
tions of them may have remained behind, such as the
Arizanti, and some may have left the main body, and
stopped to settle in the east of the Caspian, and other
sites by the side of their route. The main body did
not probably settle down before they reached Haroya
(Heras) in the province which, thenccforward, was
called Aria after them. They may have either sent

% See p. 82 supra. Agni was placed in front, or the East. The
original words are Wy’ qU@M SWITY.  Purastat” meansin frons
as well as #n the Fast. Here both senses are equally applicable,
The march having been easfward, whatever was in front was neces-
sarily n the east.

® R. V. i 22, 16.
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colonies to Sugdha and Balkdhi, or some may have
branched off in those directions. Or, possibly, the
main body itself may have first stopped in those
places, and then moved down to the province of Aria.
The Indo-Arians may have afterwards found their way
to the banks of the Indus, and crossed over to India.
Such a view of primitive movements accords at the
same time with the allusions in the Vedas and Zend
Avesta, with Herodotus and other Greek writers, and
with the cuneiform Inscriptions themselves.



CHAPTER 1V.

On the Creation.

e

“In the beginning God created the IHecavens and
the 'Earth.,” Such was the short hut pithy declaration
of Moses at the very commencement of the Bible.
The simplicity of the declaration is ouly equalled by
its sublimity, and yet ncither the one nor the other
can transcend its authorilalive trithfulness. No falter-
ing here, no question or disputation, no faint-hearted
hesitation to betray any scruple or conscious weak-
ness—no ambiguity for the cover of a lurking uneasy
suspicion in the mind, no apologetic appeal to logic or
metaphysics. Itis, on the contrary, a clear declaration,
in full confidence of its truth, and of its immediate
accogance by all clastes of maunkind. Indeed its
simplicity 1s such that an untutored child can under-
stand it, and yet its sublimity transcends the heights
of scignce, *and the dialectics of logic. The philoso-
pher and ripe scholar can only admire it, but, (as far
as facts can justify an induction) he could not from
his own resources teach it as an indisputable truth,
This does not, however, detract from the truth implied
in the declaration, for its truthfulness must commend
itself to all minds that are not traitors to human na-
ture. And it is to human nature that the declaration

15
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is addressed. The fact only confirms the Apostolic
dogma, that ¢ through faith we understand that the
worlds wero framed by the word of God, so that
things which are seen were not made of things that
do appear.”

It may be asked who ever denied such a truth—
who ever doubted that ¢ in the beginning Grod created
the heavens and the carth ¥ It may beall very well
to ask such a question, now that the world has for ages
been cducated to it—Dbut look to the disputations of
philosophers in ancient times. What a circuitous
path was trodden by those who found or accepted
that truth, if they ever found and accepted 1t. And
how many never found it at all! How many could
never comprehend the very idea of a Crealion, the
production of things which are seen, out of nothing.

A declaration like the above no other writer has
been able to excogitate from his own resources. None,
untaught of Moses, has boen able to describe the act
of creation, diseriminating, as above, between the
Creator, Himself cternal and uncreate, and th¥¥rea-
ture made by Him—and, at the same time, recording
the fact as an independont act of God,—an actual
production of all things out of nothing, a real uni-
verse called into existence from a state of nonen-
tity. This view of Creation involves three ideas:
(1) A God, perfect in Himself, eternal and uncreate,
as the only Agent of the creation; (2) A real universe,
including all existent substances, as the object created ;

! Hebrews xi. 3.
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(8) A act of creation out of mothing—with no pre-
existent materials. .

The Arian family could not come up to this con-
ception. Some of them had no idea of one Eternal and
all-perfect Supreme Intelligence and Power. They
fancied that there were two independent prin-
ciples, one being the representative of Good, the other
of Evil, To neither, theretore, could they attribute the
creation of the whole Universe. Moreover, such as
those two principles were, they were themselves re-
puted as created beings, born ss brothers of one
¢¢ Zervam akaran,” or causeless Time.

Others, again, belicving in a plurality of gods, held
that they were themselves creatures, born of Heaven
and Earth. And there were also those who conceived
that the gods were originally but men and mortals,
though they afterwards attained to Heaven, immor-
tality, and godhead, by virtue of their works. None
of these ideas could consist with the notion involved
in the work of Creation such as Moses represented.

TMe duality of Principles was maintained by the
followers of the Zend Avesta, and was also acknow-
ledged by the Rig Veda. The theory of the produc-
tion ¢f gods from Heaven and Earth was especially
inculcated in the writings of Greek poets, and also
generally sanctioned by the Rig Veda. That the gods
were originally but men and mortals is repeatedly
taught in the Vedas.

The dualism of the Zend Avesta is so well known
that it does not require much comment. ¢ Ormuzd”
and ¢ Ahriman” are familiar terms in the litergry
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world. The former is properly ¢ Ahura Mazda.”
¢ The meaning of Akur (Sanscrit Asur) is Lord (Khu-
de) and the meaning of Mazd is wise (ddnd).”* ¢ Ari-
man” is ¢ Anghro-Mainyus” or the Evil Spirit. We
have had occasion to refer to both. The Parsees
endeavour to allegorize this dualism—but they can-
not by such a device cast away the second and save
the first. If the statcment be an allegory, both must
share the same fato, and then in tho result a blank
alono will be lett.

But without entering into discussion on debated
questions, we shall confine ourselves to acknowledged
facts. The Vendidad itself expressly attributes to
Ahura Mazda but a moiety of the Creation by admit-
ting many things as self-created. Thus:

“Praise thou, O Zarathustra, the self-crented firmament, the
infinite time, the air, which works on high.

I praiso the heaven, the self-croated irmamont, the never-ending
time, tho air which woiks above.”’®

The Zend notion of creative agency is also differ-
ent from the*Mosaic idea. It was limited to the act
of arranging, establishing, and directing what was al-
ready pre-existing in some form. Thus the word for
¢ O Creator,” is dalar, equivalent to the Sanserit wras
dhatar. ‘¢ Self-created,” again, is Kha-dhatake, or self-
established. And the phrase, ¢ created by Mazda,” is
Mazd-dhato. The idea is not that of a creation of
something out of nothing.

* Edal Dart, in Wilson on the Religion of the Parsees, p. 110.
* Fargard xix 44, 45 Bleeck, p. 139.
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In justice to the Zenda Avesta, we must, however,
acknowledge here, that, despite the worship of Fire,
it has boldly and uncompromisingly resisted idolatry,
and disavowed polytheism. It falls short of Moses,
but contrasts favourably with other Arian systems on
this cardinal point. Ahura Mazda represents a divine
unity which the Rig Veda cannot produce. Indra and
Varuna alternately act in that capacity, but it is not
natural to cither, and both have since been degraded
to inferior positions by tho descendants of the authors
of the Vedas,

The Rig Veda, as we have said, sanctions the dua-
lism of the Avesta, and, we may add, its limited idea
of creative agency too. We may refer to a passage
already cited (i. 24. 9,14) where Varuna as ¢ Asura
pracheta” (Zendice, Ahura Mazda) is represented as
opposed to ‘ Nir-riti,” or fhe principle unrighteousness,
interpreted by Sayana Pdpa-devatd,* or the sin-deity.
He also appears in viii. 42, 1 as ““Asura viswaveda’®
(Zendice, Ahura Mazda, the all-knowing Ahura) and,
in both hymns, his creative agency is limited to the
fixing of the Sun in the bottomless sky, the directing

* Sow p. 32% supra. Nir-riti is also referred to in x. 76, 8 (where
Siyana again calls him Pdpadevatd), in i. 38, 6 (where Biyana
styles him as Rakshas deva), in vi. i4, 2 (where the commentator
rogards him as Alakshmi, Ill-luck) and x. 10, 11 ; x. 16, 10; x. 36, 2,
4 (where Sdyana call him Mrityu-devatd, the death-god,) In x, 59,
again, the first four mantras conclude with the refrain yxTATYg
forwfy forftwi | the hymnist desiring to be rid of Nirriti, called
by Séyana, Pdpa-davais.

* Bee p. 44, supra.
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of his path, the establishment of the heavens, and
setting of limits to the Earth—the objects themsolves
being supposed to have been pre-existent.

But while seconding in this manner the teaching
of the Zend Avesta on the questions before us, the
Vedas say, with reference to their own gods, that they
were originally but men and mortals, but had attained,
by virtue of the sacrificial ceremony, diligently per-
formed, to immortality and divinity in heavenly re-
gions, ‘ The gods were formerly mortals. As soon
as they accomplished the Sanvatsara (by certain cere-
monial rites) they became immortals.” By means
of Sacrifice the gods got to heaven.” And they are
constantly addressed as men and heroes.®

The Vedas were therefore incompetent for such a
declaration of Creation as Moses made.

The Greek ideal was similar to the Vedie. It com-
menced with Chaos, which appears like the self-
created firmament of the Avesta, to have been self.
produced. Qut of it proceeded the spacious and broad
Larth, and “* the earth first produced the starry Heaven
equal to herselt.” And, by the combination of the
two, was generated (after many other beings) ¢ the
wily Saturn, the fiercest among the offsprizg” of
heaven and earth. And he was the parent of tke

* Wl WA W TN WG| € R T GOGCHIYTATAT WG |
Satapatha Braimana, p. 828.

¥ fy Tar ﬁ{T wgr: | Tait. Brdhmana, p. 821.

Indra is called R most excellent among men in R. V. iv. 22, 2,
Asgwins are called wYyini 8, 2.
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Jather of gods and men'! Here again we see plainly
that there could be no room for such a view of the
Creation as that of Moses.

It is curious that the Rig Veda also contains this
Greek ideal of the generation of gods from heaven
and earth. There is no consolidated narrative, nor
any complete statement on the subject, such as Hesiod
has given, but the fact is assumed, and the Heavens
and Earth (or Rodasi) are frequently described as
¢ parents of the gods,” (Devapufre) and in some
passages as ‘‘ parents of the gods and ancient mothers
of Sacrifice.” Sdyana was evidently much bewilder-
ed by such an idea; and, although generally intorpre-
ting the phrase (Devaputre)as a Bahuvrihi compound,
meaning, as Rosen has in one place rendered it,
¢ quorum filii dii sunt,” whose sons the gods are, yet the
Brahmin interpreter often endeavoured to reduce the
gods into men—as ministers or officers of the Sacrifice.

Ovid, whose notion of the Creation was in one
important point borrowed from Hesiod, had, however,
given utterance to something like a theistic idea on
the establishment of order and harmony following
the discord involved in ¢ chaos,” But this we shall
consider further afterwards. On the question of the
original creation of matter and material, he is as silent
as Hesiod, looking upon Chaos as a self-produged or
self-existing discordant mass.

' Hesiod, Theogony 116, 117, 126, 127, 137, 447,

*R.V. i l?,?m@h@i‘fﬁﬁmvﬂ -
The same idea pervades many other passages such asi, 106, 3; i,
159, 134, 185, 4; iv, 56, 2; vii, 53,1; x. 11, 9; x, 62, 4,
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On the question of the creation of the substance or
material of Heaven and Earth, the Arian records can
give no other tostimony in confirmation of the Mosaic
idea than by their evident failure to reach it. Like a
defendant’s confession of judgment, th.y practically
acknowledge their sliortcomings, and sustain the
Psalmist’s observation—* In Jewry is God known,
His Name is great in Israel.”

The Mosaic idea of God, as the original Creator of
the Universe, without the assistance of any pre-exist-
ing materials, appears to have been unknown, or if it
was suggested anywhere by report or tradition, to
have been misunderstood, in communities which had
constructed systems of faith, laid on other foundation
than the Word of God. This may appear strange and
singular, but it was neverthcless only too truc, espe-
cially in the ancient world.

After declaring that the Universe had a beginning,
and that God ereafed the heavens and the carth out of
nothing, Moses goes on to state how, and in what
order of succession, arose the present arrangement of
the world, the scene of man’s probation, in which we
are cspecially interested. With the ages that were past
to human nature, it was no object of the sucredyecord
to intexfore. Their story was left to be told by their
own subterranean remains, for the special study of
persons competent to unravel the hieroglyphics of
Nature. It was not the inspired historian’s vocation
to record thera. He proceeds to tell us only those
things whicll we might not otherwise have been able
ta discover from natural sources.
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“ And the earth was without form, and void : and
darkness was upon the face of the deep. And the
Spirit of God moved upon the face of the waters.”
Gen. 1. 2.

In theso tw8 or three concise sentences is described
the state of our globe, (previous to the arrangement
of the present order of things) on some catastrophe
which had overtaken it immediately preceding. And
this concise description receives remarkable corrobo-
ration from the speculations of all civilized nations,
Arian and un-Arian, of Kurope and of Asia, who have
left any records on the subject. Whatever their
sources of information may havo been, and whatever
mutual discordances and contradictions there may
have existed infer se, thoy have all borne tostimony to
the record of Moses, which indeed appears to repre-
sent the only points in which they are almost all at
one. Our professed object is to exhibit the Arian,
testimony of Asia. We shall keep within the scope
of our self-chosen subject, with perhaps an oceasional
glance at pcculiarly striking passages out of that
scope.

In the verse above cited five things are noticed as
amon® the ruins of a preceding world: (1) the state
of the earth, ¢ without form and void ;”’ the original
Hebrew words being ¢ tohu va bohu”; (2), the exis-
tence of darkness ; (3), the existence of a ¢ deep” (Te-
hom); (4), the existence of waters; (5), some divine
operation indicated by the word ¢ movmg” in the
authorized English Version, which, however, does not
represent the original term ¢ mera.hephe 80 correct-
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ly as the word in Milton’s Epic, * brooding on the
vast abyss.”

This state of things, antecedent to the present
creation, which Hesiod designated by the word
“chaos,” is strongly corroborated by*the Brahmini-
cal Scriptures How, and on what data, the Indo-
Arians formed their conception of that state of things,
it is difficult to say with any confidence. We have,
howover, seen that from the very position of their ori-
ginal settlement, and their rambles still more to the
West, as appears from a colony they left under the
designation of Hayapada, they had good opportuni-
ties of knowing and hearing what was popularly
known or talked about in Palestine. But whatever .
might have been their sources of information, Vedic
writors have described the condition of our globe,
before the existing arrangement was formed, very
much in the same way as Moses Tho five pre-exist-
ing things noticed by the Hebrew prophet are also
noticed by them. 'They are wanting in the simplici-
ty, confidence, and authoritativeness which could
only be expected from an inspired writer, making
statements under divine instruction. But they have
nevertheless borne remarkable testimony fo the facts
contained in the second verse we have cited from
Gencsis. They had pondered them in their minds,
and recorded their mature reflections, though in the
midst of a great deal that is falteringly speculative.
In truth, what they have written with any confidence
may be regarded as a paraphrase or commentary
on. the above text—with many puerile superadditions,



