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We omit such words, whether of Arian or Semitic
origin, as the hilly people may huave collocted from
markots, and from intercourse with their neighbours
on the plains, e. g. ““ dhud” for mdlk,  dawa,” eluim,
“ruti” dread, “sisa” zine, ““musla” spices, ¢ patok”
prison,  java” grains, &e.

Wo believe wo may fuirly conclude this chapter by
declaring that the items of Sacred history mentioned
here are abundantly Confirmed by Arian records. The
scientific aspect of the facts is foreign to the scope of
this work. We can only say for ourselves that the late
Archdeacon Pratt considered them thoroughly in his
Seriplure and Sedonce not «l var éunce, and, in our humble
opinion, conclusively proved the point indicated by
tho title of his great work.
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CHAPTER VIL

On the Institution and Doctrine of Sacrifices.

——

e

In our Introduction we gave a bricf summary of the
Scriptural account of the institution of Saciifices and
the doctrine therein involved. We nced not repeat
that the cardinal teaching of Christianity is connected
therewith. Our business now is to show the extent
to which the Arian records testify to the fact of the
institution and approximate to the doctrine typified
by it.

The practice of sacrifices, as a mode of propitiating
the gods or supernatural powers, has indeed existed
among all nations, We do not, however, know of any
nation which manifested such an intelligi#e view of
the underlying doctrines as the primitive Arians did
in their carly writings. Nor have we scen, outside
the limits of Jewry wherein “God was kiown,”
such an approximation to the Scriptural teaching on
the subject as is found in ancient Arian records.

The institution as a fact existed according to Arian
records from time immemorial ; and, as to this post-
diluvian age, it is dated as early as the descent of the
surviving man from the ship whereby he escaped the
catastrophe of the Flood. The first act of Manu
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was, as we have seen, to sacrifice with the pdka ofs
fering as he was Zoiling in religious austerity.

The institution was carefully maintained both by
Iranians and Indo-Arians. In an early porfion of
the Zend Avesta, ¢ Fire, the beresma, the cup, the
Haoma, an@ the mortar,” arc described as the neces-
sary furniture of ‘‘the habitations in this corporeal
world,” and as a sort of preservative from ¢ the
deadly serpent, the two-footed, who is very hurtful
and impure.””!

Now the fire, the beresma, the cup, the Haoma,
the mortar, and, as another passage adds it, * the
flesh,”® were the necessary implements for the cele-
bration of sacrifices. The fire was for the consump-
tion of the animal victin or any other oblation, the
cup was for the diinking of the ¢ITaoma” or conse-
crated Soma juice, the ¢ mortar” was for the expres-
sion of that juice, and the flesh was tho substance of
the victim. Fire worship was held in such estimation
because of the necessity of that element in the cele-
bration of the sacrifices. . Fire was accordingly ho-
noured as ‘‘the son of Ahura Mazda,” and *the
Navel of the kings.”

The Indo-Arians cherished the institution of saeri-
fices still more fondly. In the antediluvian world they
date it as prior to the creation. ‘ The Lord of
creatures initiated the Sacrifice.” ¢ The Lord of

! Bleeck i. 4%.
® Yasna xxv 5. Bleeck, ii. 77.
* Bleeck. 1ii. 146.
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creatures was in the beginning but one. He uttered
the Nivid (a sacrificial formula) All things were created
after it,”*

The “mnivids” in the primitive rituals appear to
have been similar to tho ¢ Bodhana” of our modern
Pujas. The “mnivid” was so called beeause thereby
the announcement of the ceremony was made.?

Again, “The Lord of ereatures desired, ¢ May I
be produced, may I be multiplied. IIe practised
austerity. 1laving practised austerities he saw this
(sacrificial formula) Dwadasaha in his own {imbs.
From his own limbs he made it into twelve parts. Ile
took it and sacrificed with it.”"

Once more, “ The Lord of creatures desired, May I
be produced, may I bLe multiplicd. IIe saw this
Agni-stoma, (a Sacrificial rite,) he took it, and with it
he created these creatures.””

Passages of this kind are numerous. It would
severely try the reader’s patience if we attempted to
present a larger number of such citations. .What we
have cited show with sufficient clearness that in the
conception of Indo-Arians, the institution of sacrifices

¢ yurrqfast TEaF TNy 19 ... 71 fafeg grecwr gafe wary-
wgw® ' Aditareye Drakmana, p 48, b

* gfgmr fafafgaageafafezi fafas | Aita eya Brakmana, iii. 9.

* ywmgfa é‘ﬂm Twetlrraya Sanlula, vol. i p, 204, womQia<T-
WTHOW SWIET HUiATTRIA § AYANT § KOQTEH FIENeATEE 1w
CTFY § Y T AROHA TR GRIST fafaita awe wageny ¢
Ait. Br,p. 101,

! yaafAcErwed wsWi WA ¥ WAIGEwMAag@eHNeTHAas
wort WQww | Zindia Hahd Brdhmana, vol. i. p. 200,
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was coeval with the creation,—curiously confirming
the idea of ‘‘the Lamb slain from the foundation of
the world.”

The Vedas afford passages equally numecrous on
the institution of Sacrifices in the post-diluvian world
by Manu, the® man who survived the Flood, and from
whom the present generation of mankind sprang.  Ag-
ni. as the instrument and symbol of the Sacrifice, is,
in the Rig Veda, said to have heen placed or conse-
crated by Manu. O Agni, adored by us, bring
the gods in a most pleasant vhariot.  Thou art the
Invoker, appointed by Manuw.” O Agni, thou art
the accomplisher of the burnt-offcring, appoiited by
Manu.™

The same Agni is said to have ¢ displayed the
sky” to Manu, whose daughter Ila or Ida is again
descaibed as his  “instructress.™ The Taittiriya
Bralimana, in like manner, calls Ida, the daughter of
Manu, ¢ the revealer” of Sacrifice ;" The lady’s
lessons to her father were on the order and tho direc-
tion in which the sacred sacrificial I'ire was to be
placed. And both were to be the reverse of what the
Asuras lmd done. There can be no dodbt hero as to
the identity of the Asuras with the Assyrians, since
¢ Sanda,”" their priest, is introduccd as a hostile

* wy gEAs (8 331 few W Tv w9 wrarwafed ) B V.6 18, 4,
w wrar waﬁa*rmn 14, 11,
¢ Rig Vedn i. 81,4, 11 WMWY ®A FIHEATWG | TOTHESWH A
WeHY |
» gy ¥ AR qmmhm%n vol ip 9
“ fave: W ﬁwm W | mm amm gXTqAT1 Zait, Br.
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character in the very initiatory scction of this Brah-
mana. And as “ Sanda” has already been identified
with a divinity of the Assyrians, the ¢ Asuras” could
be no other than those people. The lecture of Ida
appears to have also had a mystical reference to the
subsequent movements of the Devas and’ Asuras, the
former moving south-cast from their original habita-
tion and ultimately settling in India, represented as
the way to “ Ileaven” which they, the Decvas, ulti-
muately emox, the latter, the Assyrians, (including pro-
bably the Iranians too) kecping westward and in
the west, and thus losing their good luck in the end.
The Iranians werc not, originully at least, repudiated
by the Devas. Their guru Sukra” identified as a

vol. i. p. 2 * Sanda is put out. Marka is put out”’ *Sanda
and Marka are put out with that (cast out piece).” Sanda and
Marka are somotimes considered as one name—Sanda-Maika.
Possibly the Assyrian Sanda of Berosus was connected with * the
city of Marcas,” (Norris 409) and therefore called * Sanda Mar-
ka.” Bee also p. 75 supra,

12 Sukra was otherwiso called Bhargava, and Usand.

Strange to say, that while the proceptor of the Iranians is known
in Hiudoo astronemy by the name of Sukra as the bright morning
and ovening star, tho Rig Veda identifics an acrial deity placed
in the firmament as * Venas,” the very nume by which the bright-
est star in the sky is distinguished in the Latin waild,

Wy ﬂmaqﬁﬁwaﬂr wrf‘smtmmm fawmer |
Ryl 998 wag fag 7 fasr wtaw foefmn R V. x 123, 1.

The author of Hymns ix. 85 and x. 123 is called Vena Bhirga-
vab, that is to say, Sukra Venas. The moaning of the word is lovely,
agreeable, beautiful. In i, 83 5 Vena is represented as a second sun
or Indra, born for the recovery of the lost cows, and helping him
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planet is more favourably noticed, and ¢ Brihaspati”
the spiritual preceptor of the Devas is identified with
the all-knowing Indra who is hailed as * the first”
among * the gods,” and the protector of the world,
and also dignified with the title of “ Viswakarma,”
as the accomplisher of all manccuvres against tho
Asuras.”

The address of Ida to her father Manu was to the
following effect. She had heard that the Asuras were
placing the Fire. She went to sce it. She found
that they were placing first the obl«fion Fire, then the
household fire, and thirdly the fire for cooking the
sacrificial food. She said their Fortuna became ad-
verse to them. Iaving prospered for a time, they
would be overthrown. She then noticed the fire
placed by the gods; 1st, the feod-cooking, 2nd, the
household, 3rd, the oblation. Their Fortuna tended
eastward, they got to heaven, but had no offspring.
Then Ida said to Manu, “I will so place thy fire
that thou shalt first have offspring and cattle, prosper
in the world, and ultimately obtain heaven.” She
accordingly placed first the household Fire, then that
by which fogd was cooked, lastly the butter oblation
Fire by which heaven is acquired. The mystical
meaning seems to be that the Asuras having, after

together with Sukra, the Asura-guru, in “the taming” of the
Asuras. YHCOET WOW CUGH AW QAT ARUT AW wrotH | GO0
WIOTHAT WA GAT GHY HTARTH GAHE U

" g (f%) wew iy fAwwar) @ wudr faw so@n wfyr | @
swa wvafafefea
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placing the oblation Fire in the East, turned to the
houschold Fire in the West, they lost their Fortuna
which tended eastward, whereas the Arians having
first served the Aousehold Fire and been blessed with
offspring and cattle in the West, turned to the South
for the food-cooking I'ire and then by evirtue of the
oblation Fire obtained heaven in the Fast.®

Numerous passages in the Sanhitas and Brahmanas
of the Vedas drive us to the conclusion that sacrifices
and oblations were considered the most sacred cero-
monics in the primitive ritual of the Indo-Arians,
Sacrifice as well as Fire, its symbol -of success, was
called ¢ the Navel of the world.”  All the honors
paid to Agni in the Rig Veda were because of his
being the accomplisher of offerines and oblations, and
Agni is wcll known as pervading that Veda from
first to last.  Indra who is equally conspicnous in the
Vedic hymms with Agni was the most frequent at
sacrificial coremonices.

Those coremonies are said to have existed prior to
the institution ot the Bralhumanical order, and they
were estcemed as a panaccea for all evils, the one
means for obtaining wished for objects, cither here
or the next world. This again was true both as to
gods and men. We need not stop long to inquire
elaborately who the gods were. Suffico it to say that
the Veda itself constantly represents them as quondam

14 Tuit, Bralmana, vol i. pp. 9 and 10.
“ gt fedr wifwchy: sfemn wamvegah T | R V6L 59, 21
e 3R o ww shewr wd owr vawg mifw: « B V. i 164. 35,
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mortals, promoted to the dignity of immortals, and the
enjoyment of heaven by virtue of sacrifices. Indra
himself, according to the testimony of both Iranian and
Indian tradition, was at one time a great chief who
had slain Vritra, a common enemy of the two branches,
and (as the Indian legends add) raised himself to the
sovereignty of heaven by the hundred great sacrifices
which he had completed. N

“ The gods were formerly mortals. As soon as
they attained the Sanvatsara (which could only be.
done by the completion of a certain number of sacri-
fices for a certuin number of days) they became
immortals.”®

Indra himsclf was deseribed as a man and the best
of men. ‘1 again call our mAN, to come from the
site of our ancient home to a multitude of sacrificers,
whom, that is to say, thee, O Indra, 1 used formerly
to call our father.” ¢ The showerer of desires, the
best of men (Indra), the fierce worker, having by his
arms struck his four-cornered weapon against the
enemy, &c" The birth of all the gods is also as
we have seen rccorded in the Rig Veda. But al.
though they were human creatures like the rest of
“men, they attained to heaven by virtue of the sacri-
fices they had celebrated.

“ The gods were formerly just like men. They

* WRTE AT XM WG | € ULT § GINTATYOIIRAT Wiyt |
Satapatha Br. p. 828.
" ww ywawar w9 giwsfi wtd Ty fowos® I B V.618, 9
o v wgctwae it wsat waw wdra | R V. iv, 22, 2,
26
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desired to overcome want, misery, death, and to go
to the divine assembly. They saw, took, and sacri.
ficed with, this Chaturvimsatiratra, and in conse-
quenée overcame want, misery, death, and reached
the divine assembly.””®

Hence the sacrificial ceremony is constantly re-
prescnted as the pdth by which the gods attained to
heaven—the very passport to the celestial regions—
the secret by which they overcame the Asuras. All
welfare for gods and men has its foundation in Sacri-
fice—it is the summum bonum. It abolishes death and
redeems from sin, through the victim, which is the
ransom thereof. It is the good boat or ark by which
we escape sin and all perils of life—*“ and the Lord
of ereatures” had offered himself as a sacrifice with
that view. Our object is not declamation but inquiry,
and thercfore we shall now sece how far these state-
ments can be supported by texts of the Vedas.

“ To the regular performer of Sacrifices the breezes
are sweet, and the rivers distil sweetness.”?

“ By nieans of the sacrifice gods got to heaven ; by
means of the sacrifice they turned out the Asuras; by
means of the sacrifice enemies become friends. In

** Dr. Muir, who (Texts vol. i. p. 15) gives the following as the
original pnasnga from an uapublished manuscript at the India
office. gur 3 wHE LL] tﬂwwmmmﬁm
oF _wuR W e & wt e wfrrresrmimaTs Caraem AT 3
Woat® wrwre HYRIXA EL iy YOTHIWH  Tait. Sanhite, vii. 4. 2, 1,

* Wy wrar waTeR we wifa feww 1 R, V.4 90, 6.
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sacrifice everything gets a firm footing, therefore, thoy
eay, sacrifice is the most excellent.”®

“ By thissacrificial hymn the gods had ovorpowered
the Asuras. By the same does tho sacrificer, whoever
he be, still overpower the most wicked  cousin or

’ (or gets over the ememy which is sin, for the
commentator reads #1@& as synonymous with wx) Tandya
Maha Brakmana, vol. 1. p. 105.+!

““The gods were before called Sadhyas. They
came to the heavenly world with the sacrifice and all .
its implements.” Tindya Mahd Brihmana, vol. 1,
p- 491.%#

“To them (the gods) the Lord of creatures gave
bimself. Ife became their Sacrifice. Saerifice is food
for the gods. Ie, having given himself to them, mado
a reflection of himself which 1s Sacrifice. Therefore
they say, the Lord of creatures is a Sacrifice, for he
made it a reflection of himself. By means of this
Sacrifice he redeemed himself from them.”  Sefapativ
Brihmana, p. 836.%

*The Lord of creatures offered himself a sacrifice
for the gods.” Tandya Mu. Br. p. 410.%

— e ———— e e ————— — e — e

* g fe T Feayar wmmw Lt L F{m faar wafm
“G'a gfafed awmraw g sgfm | Twtariya Brahmana, p. 891,
B 3 T g ArwargA | Tart. Sankils vi. 3 4,
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This idea of the ¢ Lord of creatures” offering him-
self a sacrifice for the benefit of the” Devas, who were
then but mortals, is also found, but in a more compli-
cated form, in the celebrated Purusha Sukta. It would
not be easy to account for the genesis of such an idea
except on the assumption of some primitive tradition
of the ““ Lamb slain from the foundation of the world,”
who was ““ over all, God blessed for ever.”

“ When the gods celebrated a Sacrifice with Purn-
sha as their oblation, tho spring was its butter, summer
its fuel, and autumn its (supplementary) oblation.
When the gods, celebrating the sacrifice, bound Puru-
sha as the victim, they immolated hum, the Sacrifice,
on the grass—even him, the Purusha, who was be-
gotten in the beginning. With him as their offering,
the gods, the Sadhyas and the Rishis also sacrificed.”
Taittiriga Aranyaka, pp. 331-333.%

This description of the sacrifice of Purusha has by
some eminent scholars been accounted for by ¢ the
barbarous practice of human sacrifices.” But there
are two difficulties in that theory which could not be
easily explained away. In the first place, *¢ Purusha’
is not synonymous with marushys or man, It simply
means a person—without distinction of divine, human,
or aerial, and here he is represented as coeval with
the Creation, * begotten in the beginuning.” And in
the second place, this immolation of Purusha does not

* gnquie e T ewAawe o Iew i fa o
wexf®: | GUW W WO AV OXE | W oY afef Srew gud
PITANUNS | WA AT QAW GTYT WYY G
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seem altogether of a different character from the self-
sacrifice of Prajayf8ti or the Lord of creatures noticed
before,—or from the following story of the purusha-
medha of Narayana. '
“The Purusha Narayan desired—I shall surpass
all things, } shall become all this. He saw for five
nights that ¢ purusha-medha’ Sacrifice. He took it.
He sacrificed with it. Having sacrificed with it he
surpassed all things. Ile who, knowing this, sacrifices
with the ¢purusha medha,” becomes evorything—
whoever knows this.” Satlapatha Bralonana, p. 997.%
These mysterious descriptions cannot refer to any
custom, prevalent at the time, of human sacrifices.
Such practices were certainly not in vogue in the
Vedic period. Indeed, they had never existed among
the Indo-Arians as an institution, and where instances
of such inhuman sacrifices are found in Indian history
or tradition, they were in the worship of beings of
much darker hue than the ancient gods of Brahminism.,
It was almost unexceptionally in the worship of Sak#i,
as wife of Siva, in her blackest form, that such mur-
derous oblations have cver been heard of. The name
of Narayan has never been conncceted with such
sacrifices. And it would be as great a violence to
truth to construe the above puruska sacrifice into
human slaughter, as was indeed the vulgar idea, in

* gud1 ¥ ACrgATHGN | wiafagy gwife umﬂmr«!ni‘w-
fafr 9 i Yawav qwer TR RO AgTatey
si1fY ﬂnﬁn R w¥ waf g O oy qOeave qud O 3 Al
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the early days of the Christian religion, deduced
from the sacrament of the Lord’s S§pper and from the
wording of the Liturgy, that the followers of Jesus
sacrificed human beings and foasted on their flesh! A
less revolting account is due of the sacrifices noticed
in the Veda, which were probably indicative of some
mysterious doctrine, originated from traditional re-
collections of the teaching of the first Sucrificer in
the post-diluvian world. Noal’s sacrifice met with
divine acceptance, and Noah must have had some in-
- sight into the mystery of ‘‘ the Lamb slain from the
foundation of the world.”

As to tho efficacy of sacrifices in human concerns,
we find these prominent ideas in the Vedas, viz.—(1)
The mystical identification of the sacrificer with the
vietim, which 1s the ransom for sin; (2) Sacrifice the
great remedy for the ills of life—the ship or ark by
which we cscape sin and all worldly perils. (8)
Sacrifice the instrument by which Sin and Death are
annulled and abolished.

“ By the quintuple sacrificer, the animal victim is
brought. The quintuple sacrifice is for heaven.
The sacrificer is himself the victim.—It takes the very
sacrificer himself to heaven.” Zuittiriya Brakmana,
p. 202.7 i

The commentator expounds this passage thus :

“The oblation of the Agni-Shomiya animal (or
victim) is the sacrificing fire. It is brought to the

¥ qERTS TORTETIETN | GVl § TN AT | Guraia: O qww.
Ry g’ wrE awyfa
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altar by this quintuple sacrificial mantra. Its own
mantra being a m&ans of attaining to heaven, and the
animal being for the redemption of the sacrificer, it
leads the sacrificer himself to heaven.” ZTaitfiriya
Brakmana, p. 448.°

¢ Becauserhe presents the Agni-Shomiya animal, the
sacrificer redeems himself from all gods .....Even by
this the sacrificer redeems himself.” Aitareya Brah-
mana, p. 27.%

Dr. Haug cites a passage from the Kausitaki Brahe.
mana to the same effect, viz. HMIATET Y WY
AT9QY I AW AUIUIRY WWAAIG THAOHT G-
fruin YaRw da wwE fasle w2d WEw g
A Y A9 |

He himsclf translates the passage thus: ¢ He who
is initiated into the sacrificial mysteries falls into the
very mouth of Agni Soma (to be their food). That is
the reason that the Sacrificer kills on the day previous
to the Soma festival an animal being devoted to
Agni-Soma, thus redceming himself (from the obli-
gation of being himself saciificed). Ile then brings
his (soma) sacrifice after having thus redeemed him-
gelf and become free from debts. Thence the sacri-
ficer ought not to eat of the flesh of this (animal).”

2. Sacrifice is described as a ship, boat, or ark,
pretty much in the same way as ‘“ the Church” in the

» wiysrgarifec A AT YR Igmreran ¢
W WY SFGTHAETE TN GRATA A TUA GAATwRy e
srqufer |
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Baptismal service,—‘* that they being delivered from
Thy - wrath may be received into the Ark of Christ’s
Church, and may so pass the waves of this troublesome
world that they may finally come to the land of ever-
lasting life, &c.” In Rig Veda x. 113. 10 there is a
mantra to this effect : ““ Give us, O Indr@® multitudes
of good horses with which we may offer our oblations
by the repetition of the proper sentences—by the
prospering of which we may escape ull sins. Do thou
now accept our service with much regard.” ¢ Do thou
lead us safe through all sins by the way of Sacrifice.”
And we have in viii. 42. 3 ¢ O illustrious Varuna, do
thou quicken our understanding—we that are prac-
tising this ceremony, that we may embark on the good
ferrying boat by which we may escape all sins.”™ On
this the Aitareya Brahmana remarks: ¢ Sacrifice is
the good ferrying boat. The black skin is the good
ferrying boat. The Word is the good ferrying boat.
Having embarked on the word, one crosses over to
the heavenly world.” Aitareya Brakmana, p. 10.3
The commentator of the Taittiriya Sanhitd remarks
thus on the same passage : ¢ May we also embark on

© W g @ fwws frdwanfa stey
gatuliwr gfcar a<a fagn § @ sfda awag
waw w: qur waita fawifa gfomr R, V. x. 138, 6.
W fud frwarew T3 wy ¢ Tvw sfwonfn
guifs fawr gfcar atw gawrwafy ad w= 0
This is also found in the Lindia Makd Brahmana, p. 294 and the
Tusttiriya Sanhita, vol. i, p. 200,
W1 T GART AT WU TEART WA GANT AT ATEE N
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that safe and good ferrying boat of black skin by
which we may at once get over all sins that beset us.”s*
It was not unusual in those days for forry boats to be
made of leather.

The “ black skin” and “ the Word” above mention.
ed are explined in the Safapatha Drakmana, where
¢ Sacrifice” is represented as retreating from the gods
in & black form. They found it and took off its skin,
and thence was produced the threefold knowledge
(Veda) which, as a product of the Sacrifice, is identi-
fied with ¢ the good ferrying boat.”

“Sacrifice was retreating from the gods. It was
going about in a black form. The gods having found
it tore off its skin and took it. The same is tho
threefold knowledge, Sacrifice.”  Sulupatha Bralmana
P‘ 8.33

This accounts for the “Dboat” being assimilated
with ““the black skin” and “ the word”—the latter
two being inscparable from the ¢ Sacrifice,” which is
also here declared ¢ The threefold knowledge,” other-
wise called the Veda or its ¢ word.”

Another reason for assimilating the saving boat with
@the word” is, that there was actually a hymn which
was called plave “raft” or * boat,” and it was to be
used daily.

“ The plava is used daily. Those who complete the

» ygafy Q7 a7 warfe fegeewz catfa qur w3y wawaw at
wm:ivmﬁaﬂ? TR Tferereat ATETE O | p. 299,
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Sanvaisara sacrifice have to dip in the Sea [so called
from the “ excessive depth” of the Sacrifice, according
to the commentator] He who dips in the sea without
a plave or raft nover getsout of it. Where there is
the plava, it leads to the attainment of the celestial
world.” Tundia Maha DBrakmana, p. 293.

8. Sacrifice has accordingly been held in all Vedic
treatises as the great remedy for sins and trespasses.
It is at the same time both a satistaction for heinous
end moral offences, and an atonement for trivial mis-
takes and transgressions. Katyayana says that Sa-
crifice procures heaven, and “ heaven” is a word which
stands for the highest happiness. The commentator
of the Tuilliriya Sanhiti tells us that it is Nirriti or
the Sin-deity that is a disturber of Sacrifices.™

That sacrificc was held as the great means for pro-
curing remission or annulment of sins of every de-
scription is declared in numerous passages—not only
by the figures of saving boats or rafts, but literally
in express terms. Witness the following formula in
which, after slanghtering and. cutting up the victim,
the sacrificer says, as each limb is oflered to the fire:

¢ (O thou animal limb now being consigned to
fire!) Thou art the annulment of sins committed by
gods, Thou art the annulment of sins committed by
the (departed) fathers. Thou art the annulment of

* a1 way wafa | UN% =1 W seifn @ vanerefm I ar wan
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sins committed by men. Thou art the annulment of
sins committed by ourselves. Whatever sins we have
committed by day or by night, thou art the annul-
ment thereof. Whatever sins we have committed
sleeping or awake, thou art the annulment thereof.
Whatever sins we have committed, knowing or un-
knowing, thou art the annulment thereof. Thou art
the annulment of sin,—of sin.”’*

The same is also the teaching of the Taittiriya
Sanhita. ¢ The animal he presents to the Agni.soma
is his own ransom.” On which the commentator
says: ‘ The presenting of tho animal on the part of
the Sacrificer is his own ransom. Iaving given the
animal as a price to Agni-soma, he thereby redcems
his own soul which had become subject to them.”=

The Vedic argument appears to presume that
¢ whosoever is dikshite or initiated in divine scrvice,
virtually devotes his soul to all the gods.”® He
can he redeemcd only by a price, and the person so
devoted, redeems his soul by presenting an animal as
a sacrifice for himself.

But ¢ it is not possible that the blood of bulls and
ofgoa.t.g shogld take away sins.” Our ancestors could

* (¥ w7 shegare Abd Taww@raT wmrm’r‘qt fomww@neT
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Tandya Maha Brakmana, p. 55,
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not be entirely unconscious of that. And notwith-
standing their hazy conceptions of the scape-goat, and
of the, self-sacrifice of the Lord of creatures, they felt a
difficulty., 'The saciificial ritual was more easily per-
petoated than its meaning or purport understood, or
communicated. It was difficult for recollections of
the unwritten theology, on which it may have been
originally founded, to be preserved in their purity
from generation to gencration. The rityal was held
an opus operatum. There would be little difficulty for
children to keep it up exactly as they saw their fathers
perform it, The underlying doctrine in the absence
of written records could not be so casily transmitted
by tradition. The correet leaining and correet trans-
mission of docérme always requires closer attention,
and greater intellectual effort on the part both of
preceptor and pupil, than the minute observation and
imitation of external ceremonies. The ritual itself
may have had ¢ a shadow of good things to come,
but could not with thoso saciifices offered year by
year make the comers thercunto perfect.”

To what extent the Indo-Arians had correctly com-
prehended the doctrine on which sacrifisial gerem®-
nies were founded, we cannot easily guess. But we
find they considered it a mystery, as in the following
passage i—

“ 0 death ! the thousand myriads of thy bands for
the destruction of mortals, we annul them all by the
maya or mysterious power of sacrifico.”*

* YT GWERUA QW WA WG N AT GRS T4 G-
wqeieX  Zustiriya dranyaka, p. 018,
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The doctrine involved, whether the Indo-Arians
rightly understood it or not, is doubtless a * mystery.”
Many things connected with the inscrutable will of
the Almighty musf be mysteries. The finite cannot
grasp the Iufinite. Whether there be any event in
the history of the world’s religions, capable of throw-
ing light on Prajapati, or the Lord of creatures, offering
limself a sacrifice for others, i3 a question we shall take
up in the next chapter. It is manifest that the sacri-
ficial ritual did not tranquillize the Brahmanical mind.
It still brooded over theories of many kinds—it betook
itself to philosophy, and even submitted to accept
lessons from its hated rival Buddhism, but without any
tranquillizing result. They seem to have had an idea
that there must be a really saving Sacrifice, and that
their own ritual was but its distant reflection.® We
repeat an oxpression we have already cited above that
¢ Prajapati, or the Lord of creatures, is Sacrifice, for
he made it a reflection (pratimd) of himsclf.” And
he is further called “ atmada” or giver of self, ¢ whose
shadow, whose death, is immortality (to us).”’**

“ it wr Wt AW O WA tweA « Zindya Maha Brahkmana,
Vol. i, p. 332.

* T ®ETT ... 9W WANE 9w 7Y Rig Veda x 121, 2,
The above refers to Hiruniagarbha, whom Siyana identifies with
Prajapati, citing tho following from the Taittiriya wwrqfly £
fevgasit | Tlus identification is found in all later Sanscrit lite-
rature,




CHAPTER VIIL

—_—

Nature of the Vedie sacrifices,—their degencration—Bud-
dhism—Schools of Philvsophy—~Sects— Krishna-cultus.

e e e e e N e

The Vedie sacrifices, as reviewed in the last chapter,
were doubtless curious and peculiar in themselves.
They were not intended merely for the gratification
of particular gods or supernatural powers having a
relish for the fumes of fat burnt offerings. They
scem to have had a higher objeet in view, Thelimb
of the victim as it was thrown into the Fire was ac-
costed as the annulment of sin—not only the sacrificer’s
own sins, but the sins of all gods and men—that is
to say, of the whole world. And along with this, we
have thoe self-sacrifice of Prajapati, the Lord of crea-
tures, the Purusha, begotten in the beginning of the
world, out of whose limbs, as the body was cut up,
sprang the different orders of men of which Indian
society was composed.

Legends such as these naturally suggest the ques-
tion of the origin of such conceptions in the Arian
mind. Doubtless we recognize in them a hazy re-
presentation, a distorted view, of the great mystery
of Christianity, the Lamb slain from the foundation of the
world, and of the church, which was %is body, the house-
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hold of God, the spiritual society comprehending all
believers. But how came the Arians to have got any
insight into such a mystery so early as the age of the
Vedas ?

Abel’s and Noah’s sacrifices were accepted—the
former having been so, by reason of the sacrificer’s
Jaith, and of the latter it is rccorded that the Lord
smelt a sweet savour. The last words are parallel to
the concluding expressions in Eph. v. 2 ¢ As Christ
also hath loved us, and hath given himself for us, an
offering and a saciifice to God for A SWEEr SMDLLING
savour.” It is inconccivable that Abel’s and Noah’s
sacrifices should be deseribed as we find them to be,
unless they were typical of the great Sacrifice men-
tioned” in the text just cited, and unless both sacria
ficers were cognizant, to some extent at least, of
the mystery of the Lamb sluin from the jfoundation of
the world. And there is no reason to suppose that
either of them would put his candle under a bu-
shel. Whatever they may have lcarnt by divine
revelation on the subject would be naturally com-
municated to their children and contemporaries, and
thus the teaching might somchow be transmitted to the
Indo-Arian family—subject of course to such errors
and distortions as were unavoidable under the cir-
cumstances. The stream of Truth is always liable
to be tainted and coloured as it flows over the soil
of human traditicn.

Instead therefore of attributing the self-sacrifice
and the immolation of the Purusha, to the bardarous
custom of human sacrifices, of which there was hardly
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any trace among the Arians at so early an age, and
which could not in any case account for all that is
said on the subject, o better and more generous, as
well as a more complete and consistent course it
would be, to refer them to traditions of such divine
disclosures as we have alrcady mentioned.

Those traditions have no doubt been overlaid in
dndia with many puerile additions, and tinctured with
many arbitrary speculations, betraying a morbid fancy
and a predilection for indecent and even obscene
figures and images, by which their truthfulness and
purity have been seriously affected.

The gold has become dim by the alloy which has
been mixed up by unholy and impurc hands. As
far, however, as the original Vedas refer to the self-
dovotion of the ¢ Lord of creatures,” ‘ begotten in
the beginning,” and to the primeval institution of
sacrificial ceremonies as a typical ¢ reflection” there-
of, in which the sacrificer was himself the victim, they
may be held, apart from subsequent concretions, to
be evidences of ideas, originally pure, but afterwards
debased under the corrupt suggestions of a wild
imagination, in the absence of corrective influences.
There are words and phrases among the citations
made in the last chapter which cannot be accounted
for, except as indications of something which underlay
all sacrifices, such as those which Noah and Job had
acceptably offered—something which related to Him
who gave Ilis life a ransom for many, and who was Him-
self the victim and Himself the priest. And so far the
original legends of the Indo-Arians are in their pris-
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tine purity strongly confirmatory of a fundamental
principle of Christian doctrine.

The overlaid impurities are doubtless as gross as
they are numerous, but that only proves that the
writers of the Vedas failed to place their traditional
doctrine on the right foundation. That * other foun-
dation can no man lay than that is laid, which is Jesus
Christ,”! is not the dictum of an exclusive enthusiast.
It is replete with most important lessons to mankind.
A sound structure requires a sound foundation. 7%e
mystery of the faith must be held in a pure consoience.?
The best of doctrines will fail in the hands of bad
characters. True principle requires a true personality
as its basis. The doctrine of the Lord of creatures’
self-devotion,—of the sacrifice of Purusha  begotten
in the beginning,” could not be safe whero the Lord
of creatures and the Purusha were identified with
false personalities. Purity cannot subsist with im-
purity. The Brahmins have not dared to attribute
to Brahmé, or any other god, with whom they after-
wards identified Prajapati, the self devotion and the
primeval sacrifice recorded in the Vedas, Brahméa
lost his oredif in the Hindu pantheon for an attempt
at incest, and the original teaching of the primeval
sacrifice was forgotten. Like the sacred initfal of the
name of king Ahaz,® when he fell into idolatry, it was
pothaps abandoned under an intuitive feeling of

everential awe. This is a suggestive warning to all
who concoct religions. We have often heard of men

* 1 Qor, 4. 11, * 1 Tim. i, 9. * Bee p. 96, mpra,
28
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instituting a religion, or forming a religious party—a
society claiming to be the household of God. No
such fabrication can have the sanction of Truth. It
is as impossible for man to jubricate a household of
God, as to make a god himself. The one is as gross
idolatry as the other.

The sacrificial ceremonies of the Vedas when their
original principle was placed on a wrong founda-
tion soon became languid. They dwindled within a
short time into mere mummecries. The life, which
they may have possessed in the beginning, became
extinct under the deleterious influences of polytheism
and idolatry. The panthcon itself showed the insta-
bility of the whole system. Agni lost his position, as
the doctrine of sacrifices became debased. Indra and
Varuna, the great divinities of the Vedas, were super-
seded by othor upstart gods, and the Vedas were
neglected, as later compositions, written in language
more popular, rose in Brahminical estimation. The
Brahmins became the arbiters of society. New Sas-
tras were concocted to enhance their dignity. Their
aspirations after worldly power naturally led to con-
tests between kings and priests. The former trusted
to their bow and arrow, tho latter to supernatural
powers Which, in that ignorant age, even royalty
admitted and quailed under. The Brahminical hier-
archy relying on the popular dread of maledictions
uttered by priestly lips, hurled defiance againstﬁe
govereignty of princes, whenever the latter proved
disobedient and refractory. The anathema of Brah-
mins would haunt the priest-ridden minds of Khet-
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triyas by day and by night, if ever they incurred
sacerdotal wrath. The legend of Haris Chandra who
had consented to scll his queon and his only son, the
heir-apparent of his throne, and had also submitted
his own self to the vilest of servitudes, merely to avert
the consequehces of a priest’s resentment, bears con~
clusive evidence of the oxtent to which Brahminical
ascendancy had 1isen.

But, to borrow an idea from our indigenous poets,
there is always a limit to rise and fall in all worldly
affairs, as in the motion of a charint wheel, « As a spoke
or a point in the tire ascends by that motion, it can
only attain a certain height, and then it must tend
downwards. The moon herself verifies this maxim
by her phases. She wanes after waxing to her ful-
ness. 'The Brahminical ascendancy was no exception
to this rule. In the very royal line to which Haris
Chandra had himself belonged, a prince at length arose,
determined to dissolve the spell by which the popular
mind was bound in servitude to the Brahmins. ¢ S'akya
Muni imposed on himself the task of reforming the
religion of his country. Ho cared not, like Vis'wé-
mitra, for pgomotion to the Brahminical College—nor,
like Janaka, for occasional participation in their ex-
clusive privileges—nor yet for inflicting such tem.
porary humiliation on the priestly order, as was
implied in Ramachandra’s triumph over Parusa’rama.
Disgusted, when young, with the evils of discase and
death, he renounced the pleasures of dignity and
royalty, and went about preaching every where on
the necessity of seeking for Nirvapa, or release from
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transmigrations, as the only remedy for the evils of
life. He pronounced the rites and ceremonies of the
Veda to be idle sports, and the exclusive privileges
arrogated by the Brahmins, to be empty pretensions.
He assailed the authority of the very books on which
those pretensions were founded. .He ‘declared that
the division of castes was a more human invention,
and invited all ranks to assemble under his banners
on a footing of equality. The Brahmins add that he
also denicd the immortality of the soul, and pro-
nounced the expectation of a future world to be a
vain reverie.* Whether Buddhism was really liable
to the charge of materialism preferred against it by
the Brahmins, or not, it certainly had no divine
revelation to plead for its support, nor could it appeal
to any tradition in its favour. It could only stand on
its rational pretensions. The study of philosophy
and metaphysics was thercfore absolutely needed for
its very existonce. So long as men believed in the
infallibility of the Veda, they could appeal to its texts
for the decision of controversies and the solution of
doubts. But when revelation was ignored, disputes
could only be settled by the verdict of reason. The
necessities of Buddhism rendered the cultivation of
logic and metaphysics absolutely indispensable, and
thus were the first attempts at philosophy called forth
in India. Henece it was that the terms Haituka and
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Hety-S dstra were applied to heretical systems.” (From
the author’s Dialogues on the Hindu Philosophy, p. 47.)
Buddhism was, however, a mere negalive system.
Its strong weapons were those of opposition to Brah-
minical tenets which had fallen into disrepute. It
inveighed against the purposeless doctrine of sacri-
fices, a8 it then presented itself in the forgetfulness of
its original principles. It condemned the wanton des-
truction of animal life which the ceremonies involved
without any redeeming featare in their objects. Its
declamation against caste found an echo in the hearts
of men, whose aspirations after social progress and
personal advancement had been checked by it. Bud-
dhism prospered for a time owing to the rebound of
the popular mind against Bralminical ascendancy.
The Brahmins, however, by timely concessions on
some points, and opposing logic to logic in other
points, managed adroitly to regain their ascendancy,
and by stigmatizing their adversaries as unprincipled
infidels and atheists who only fomented disaffection,
but had nothing new to incualcate in their teaching,
succeeded in ridding the country of their formidable
rivals. Their consummate policy in complimenting
the founder of Buddhism as an incarnation of Vishnu,
destined for the inculcation of heresy among the
Daitias, or open opponents of the gods, succeeded. in
guietly banishing the enewy from Indian territory to
regions where they cared not to pursue him. But
Buddhism, though expelled from India, left unmis.
takeable traces of its anti-vedic rationalism onm the
field it abandoned. I had =0 sucoessfully infeoted
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the Brahminical mind itself, that the work of destrue-
tion it had initiated was, after its overthrow, briskly
carried on by champions of orthodoxy themselves.
The seed it had sown, broad cast, had fallen largely in
the Brahmin’s own cawmp, and were bearing the fruits
which $’4kya Muni had himself desiderated. Brahmms
were indeed still respected, because they took T pains to
maintain their personal credit, but their teaching was
inspired, not by allegianco to the Veda, but by a spirit
of troason against its 1itual—far more dangerous than
Buddhism itself, because decidedly more insidious.
Reverence there was but little for the Sastra, while
its ceremonics were denounced as fruitless shams, and
the enemy’s own dogma of “ Nirvina,” or the summum
bonum, was openly propounded as the highest object
of sentient beings. The only difference was that the
Brahmins taught absorption into Brahma, whereas
the Buddhists had inculcated absorption into Buddha.

The bulk of the fwice born classes, howover, could
not comprehend the transcendental logic by which
¢ Nirvana,” or unuihilation, as they understood the
term, was argued out as the chief end of human
nature. They had been long accustomed to a theo-
logy, which with all its imperfections, had at least
clearly laid down the practical dutics expected from its
followers. They could nof therefore now rest satis-
fied with the dogmas of a Philosophy which demo-
lished everything, but taught nothing, and only amused
the fancy with hair-splitting subtleties leading to no
intelligible results. And in reality they saw no
appreciable difference botween Buddhism and the
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Brahminical schools of philosophy. Both were ac-
cordingly stigmatized as ¢ Haituka” or rational Sastras,
teeming with pernicious heresy.’

The rationalistic tactics which Buddhism ‘itself
had taught the Brahmins, and which had served
effective inséruments in their hands as against that
hated dystem, did not, however, avail much to their
credit with their own followers. The unsophisticated
mind of Indian society became as discontented with
the objectless DPhilosophy which had overturned
Buddhism, as it had been with the pointless ceremonies
which had provoked the rebellion of S'4kya Singha.
And 3t was under the influence of these complications
that Indian theology began to present & new phase,
and brought on a new epoch which we shall designate

the epock of Faith.

* Biva, the god of destruction, is represented as acknowledgiag
to his wife that he had himseli, in the disguise of a Brahmin, in-
culeated, for the destruction of the world, the differont systems of
Hindu philosophy, which were all undilulated Buddhism under a
false garb. These were wholly intended to promote atheism and
the abolition of sacrificial rites and ceremonies, Thus:
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The new phase which Indian theology presented was
that of a personal divine objectivity. The ritualistic phase
was that of ceremonies gone through according to pre-
seribed forms with or without reference to any personal
object. The presence of a god could not be necessary
for ceremonies which were declared to Lave been in-
stituted before the generation of Devas. Prajapati
initiated tho Sacrifice prior to the Creation, and Crea-
tion was itself anterior to the production of gods.
Those cercuwuics, again, were practised by Rishis
who openly denied or doubted the very existence of a
Supreme Being.

This ritualistic blank was by no means remedied
by the aphorisms of the Schools of Philosophy which
depreciated all ceremonies in the lump, as inferior
means of grace, and directed attention to transcen-
dental notions, but ill adapted to the hopes and wants
of human nature. The disappearance of Buddhism
from the plains of Hindustan did not therefore
tranquillize the Indian mind at all. It rather pro-
duced fresh groanings for the satisfaction of mental
cravings, fresh aspirations, for something better than
¢ gushka tarka,” or pointless logic and dry speculation,
This was attempted to be supplied by the founders
and leaders of separato religious Sects among the fol-
lowers of Brahminism.

Spiritual cravings had even reached the Sudras
or the servant class. The Brahmins had debarred
them from all religious privileges, and had gone the
length of questioning the propriety of their attending
to any other duty than the service of the three other
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classes, and of denying their fitness for religious exer-
cises of any kind. That this was not a mere specu-
lative theory, is proved by the sad case of Sambuyca, a
Sudra who was engaged in certain devotional per-
formances, on the bank of a river, in the reign of Rama,
after his return from Lanka. It is said that the whole
kingdom was placed under the bann of divine dis-
pleasure, because of a serf’s andacious attempt to get
admission to the society of the gods. Untimely
deaths began to take place even among the children
of Brahmins, for which the king himself was held
officially responsible. The son of Dasaratha could
not gainsay the ethical logic of the age by which the
head of the State was held answerable for national
calamities, supposed to proceed from national sins,
known or unknown. He went out, sword in hand,
to explore the cause of the public calamity. He
soon found it in the religious exercises performed by
Sambuca in the open air, and in vindication of the
law to which society was subject, and as an expia-
tion of the national offence involved in the transgres-
sion of that law by the offending Sudra, struck off his
head by a single blow.

But Buddhism had laid upon all classes the obliga-
tion of religious duties, and consequently accorded to
the Sudras their much coveted liberty of engaging in
religious exercises. This was a franchise which the
servant class was now unwilling to surrender. The
religious franchise virtually involved secular freedom.
The founders of religious sects, under Brahminical
auspices, accordingly received all men indiscriminate-

29
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ly as members of their spiritual guilds, These were
principally devoted to Vishnu, Siva or Sakti. The
most popular guild was that of Vishnu.®

These religious guilds proclaimed faith and devo-
tion to their respective deities as the all-absorbing
duties of mankind—the shortest, if not tne only, path
to eternal salvation. It was the guild of Vishnu that
attracted the greatest notice, and it was Krishna-
cultus that mustered the largest number of devotees.
So that the original ceremonies of the Vedas led, step
by step, to the worship of Krishna as the consumma-
tion of Aiian ideals.

The personal character of the presiding god of the
Vaishnava guild, howover, was not such as an educated
and intelligent community may be proud of. In fact
with mon of position and social distinction, however
devoted they may externally appear to Krishna, the
policy generally is, less said about lis characler, the
better.

Foreigners have not, however, been so prudent.
They have boldly rushed into grounds which devout
Hindus have trembled to tread. A divine exaltation
has daringly been argued for Krishna, svch as his in-
telligent votaries have not themselves attempted, nor
any native scholar that cares for the reputation of an

* TheBrahmias, without surrendering their own dignity or entirely
rescinding the caste obligations of Sudras, absolved those who
might attach themselves to the Vaishnavae guild. =@t AR wour-
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educated man of the nineteenth century. A French
writer” has actually maintained that the Bible was but
a piracy of the Hindu Sastras, and Christ a caricature
of Krishna. Had such idcas been broached under
the responsibility of a Hindu author of any literary
reputation, it would have been incumbent on us to
discuss the question in detail.. But we a1e unwilling
to take up a French gauntlet, and wade through the
mire of Bal-Krishna’s feats as described in works like
the Sribhagavata and Jayadeva’s songs. Such a
task might bring us under the penalty of the law for
the couservation of public decency, and it would
amount to a gross unprovoked assault on Vaish-
nava feeling itself. We cannot acknowledge M. Ja-
collet as the plenipotentiary of tho gueld of Vishnu,
unless he can produce his credentials. We proceed,
however, to remark generally on the scets or guilds
of especial divinitics, and to trace the origin of
Krishna-cullus, according to the rcpresentations of
the Hindu records themselves. Without going into
the merits of M. Jacollet’s speculations, we shall
simply put forth a ples in bar, by attempting to show
that those speculations are Aistorically inadmissible,
The sects established by the followers of special
deities, and, in particular, by thuse who maintained
the worship of Krishna, bear curious testimony to the
Christian doctrine of faith as opposed to ceremonial
works. But this testimony is somewhat different in
its features from the confirmatory evidence of the

7 M. Jacollet.
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Vedas to facts in Sacred history and to the primitive
institution *of Sacrifices—indicative of the Lamb slain
Jrom the foundation of the world. These are indepen-
dent Arian testimonies to facts disclosed by a prime-
val revelation, the heritage of all mankind alike.
Such facts were preserved in the traditions of the
nation itself, without borrowing them from without.
We cannot say that when Rishis laid such stress on
the performance of sacrifices as THF great duly, faaraw:
they owed the idea to Mosaic instruction. There is
no evidence for holding that the Brahmins had ever
gone to Palestine for rcligious tuition, or that Jews
had travelled to disseminate their doctrines in Ariana.
The Brahmins knew of it, like the pre-Mosaic fathers
named in the Bible, a8 a relic of unwritten primitive
Revelation. They had received it as a national heri-
tage, having heard of the doctrine traditionally—and
therefore was it that they used the word ¢ Sruti,” or
hearing, as a general term for such primitive unwritten
Revelation. The four Vedas into which the Sruti
was afterwards classified, and written down, became
the recognized Scriptures of the country. We have
no reason to doubt that parts of those Seriptures were
the correct Smriti, or recollections, of the original Sruti
or traditional report of a real primitive Revelation—
the common inheritance of all mankind, faintly dis-
¢losing the future dispensations of the Divine Ruler
of the Universe.

But the Hindu testimonies to the doctrine of faith
are of another kind. The dispensation of ceremonial

works was revealed from the beginning, and although
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glimpses of the dispensation of Faith were doubtless
also shared in by those who had got a conception of
the god-man Saviour, to appear in due time and dwell
among men for the destruction of the devil and his
works, yet the doctrine of Faith in an éshla-devata is
one of later development, according to the confession
of the Sastras themselves. Long had our forefathers
patiently kept up the primitive institution of sacrifices
and other ceremonies. DBut those practices had not
satisfied their spiritual longings. Buddha arose, and,
by persistently decrying those ceremonies, did much
to impair their credit. But the doctrines and precepts
which he inculcated were simple negations, and the
result was the promotion of & subtle spirit of metaphy-
sical discussion which could impart to the mind no
more of relief or tranquillity than the effete sacrifices
themselves. Some fresh impetus, some fresh move-
ment must have taken place in order to produce
results which shall now speak for themselves as
apparent from the Hindu Scriptures.

The first point to which wo are desirous of directing
attention is an anecdote or adventure of the divine
sage, Naraga, the son of Brahmd, who figures promi-
nently in all later Hindu Sastras. The anecdote
is found in the Makdbhdrata, introduced by a question
which Yudishthira puts to Bbishma: ¢ Tell me,
revered father, what gods must a person serve who
wishes to attain perfection of bliss-—whether he be g
householder, or a student, an eremite, or a meandicant ?
......Who is the god of gods and the father of fathers ¢
Who again is superior to HiM—(%. ¢. supreme shove



R30 KRISHNA-CULTUS, [cHap, vir.

all)? Bhishma replics, ¢ You ask me a question con-
cerning a mystery which cannot be unravelled by
argument or logic, even if discussed for hundreds of
years, nor without the comprehension of knowledge
through divine grace can this deep mystery be unfolded
to you.”® Bhishma then refors to a dialdgue between
the incarnate Narayana and Narada, in which the
latter had inquisitively remarked, “ We do not know
what god or father you worship.”

Narayana then spcaks of the supreme Spirit, ineffa-
ble and incomprchensible, adding that those who
confemplate Ilim with fixed minds as the oNE object
of meditation become unified with Iim. Nérada,
under divine direction, goes to Mount Meru for a
vision of that supreme Spirit. * Looking to the
north-west of that mountain he obtained that wonder-
ful vision. To the north of the ocean of milk, at a dis-
tance, as poets make out, of more than 4,56,000 miles
from Meru, there was a large continent, by the name
of ¢ White.”... There lived white pcople without sensu-
ousness, without food, without twinkling, being them-
selves of well-perfuming suvour, and freed from all
sin, whose vory sight takes away the eyes of sinful
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men (by their dazzling brightness).”® It is repeated
in an address from ‘the same god to other Rishis:
“You, full of devotion, desire to know where you
may get a sight of the Lord ? North of the ocean of
milk is a continent called ‘ White.” The men of
that place, resplendent as the moon, are votaries of
Narayana. Single-minded, they are devoted to the
most Excellent Purusha (person). Those men, inhabi-
tants of the White continent, are called Ekantins, (or
monotheists). Go there, ye Rishis—there is our
spirit manifested.””

The ¢ Excellent purusha” was no other than Krish-
na. He is in this very anccdote identified with the
son of Vasudeva. We do not, however, pretend to
such familiarity with geography as might enable us
to identify the locality of the Whife continent ut the
alleged distance from Mount Meru. We leave it to
learned savants to fix its situation on the globe, and to
detormine the number of ciphers in the given d:stanoe
to be carried to the account of poetic Imem As fOr
Mount Meru itself, we may make hold to say, that the

-geography. and tepogripiy of o place are at this
momeqt more familiar to the fore!.%a offices of both
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European and Asiatic states, than those of Mery. But
our business is with Narada and the glorious vision of
the Supreme Being of which he had a glimpse from the
heights of Meru. We therefore turn now to his inter-
view with the author of the Puranas and Vedant
philosophy, presumably after his return from Meru.

In the Sribhagavat, which according to Professor
Wilson, was written in the 12th century of the Chris-
tian era, its author is introduced sitting, pensively, in”
the shade of a noble peepul tree, on the bank of ariver,
one lovely morning, when the delicate breeze and the
beauteous scencry were regaling every heart but his.
There the divine sage Nérada, in whose ken had
swam the fair land of the ‘ White continent,” en-
countered the author of tho ecighteen Puranas and of the
Brahma Sutras, in a sad disconsolate posture, at a time
when everything else was gay and cheerful. He in-
quired affectionately aftor the cause of his pensive-
ness: “ Your wonderful researches have all succeeded.
You have composed the Mahabharata, replete with
great objects of investigation. You have studied
and inquired of the eternal Brahma. Aa}q. yet, O
Lord, you are grieving your soul as if you had failed
in your pursuits I

Vyasa accepts the compliment, appreciates the
kindness of the inquiry, confesses his uneasiness,
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protests his ignorance of the cause, and asks if Narada
could give the diagnosis of his melancholy.”

Narada replies: ¢ You have almost ignored the
unspotted glory of the Lord. That Darsana or philo-
sophy, which is not grateful to Him, I count for
nothing. Y6u have not celebrated the glory of the
son of Vasudeva in the same manner as you have
described Dharma or ritualistic ceremonies.”**

If buman language have any meaning, the foregoing
statement is an admission that down to the 12th centu-
ry of our era (certainly not earlier than the 8th cen-
tury) the glory of Kiishna, the son of Vasudeva, had
not been duly celebrated, nor the doctrine of fuith as
‘opposed to ccremonial observances introduced. Néarada,
who had been vouchsafed a vision of the Lord in the
Fair land of the Whiles, at a considerable distance
north-west of Mount Meru, now warns the founder
of the Vedant School, and the author of the Brahmsg
Sutras, of the futility of philosophical speculations,
which are not grateful to the Lord, the Saviour of the
world, and moves him to recount His acts which
accordingly he did in the Sribhagavata.

Again in g work of great authority called after that
very sage, the ‘ Narada Pancharatra,” written, per-
baps, about .800 years after Christ, the same Vyasa
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is introduced telling his son Suka-Deva that Nérada
was on one occasion practising some austere devotion,
when suddenly he heard a voice from heaven :

“If Hari (Krishna) is worshipped, what is the use
of austerities ? If Hari is not worshipped, what is the
use of austerities ? If Hari is within and ‘without, what
is the use of austerities? If Hari is not within and
without, what is the use of austerities ? Stop, stop, O
Brahmin! Why do you engage in austerities ? Go, @
Brahmin! do go quickly to Siva the ocean of know-
ledge. Get, oh get, matured faith in Hari, as de-
scribed by the guild of Vishnu, the splitter and snapper
of the fetters of the world.”*

We are thus led to the very genesis of the doctrin®
of faith in Hinduism. It was admittedly not an
excogitation of the Brahminical mind itself. Narada
had brought it from the land of Whites where he got
an insight into Vishnu, the Saviour, (identified with
Krishna) which was not attainable elsewhere. He then
persuaded the author of the Sribh4gavata to recount
the Lord’s acts, and that work we actually find to be
conspicuous for its history of Krishna, and enforcement
of faith in his divinity—and we have again a voice
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from heaven, directing Nérada to give up all cere-
monial works, and betake himself to the Faith as it is
in Hari—which means lke faker away of sins. Change
the name, and it is almost prime Christian doctrine.

Few will impugn the inference that, however smati
the element bf Asstorical veritableness may have been
in the story of the ‘ Ekantins,” north-west of Mount
Meru, it certainly appears to have had some modicum
of truth for its basis. Fewer still will deny that the
religion of that people was a form of Christianity
which might be called ‘¢ Ekantin,” without reference
to the strict orthodoxy of the form. And thus we
have the Hindu Sastras themsclves teaching the roverse
of their Gallic champion’s position. Not that the Bible
was a piracy of the Indian Scriptures, but that the
Vaishnava sastras by their own acknowledgoment have
accepted light from Christian sources, and used the
same in brightening the colour imparted to their
personation of Krishna as some compensation for the
dark hue of his Braja-lila.

This inference is further confirmed by the aseer-
tained fact that the first Vaishnava sect arose ic the
South of India, under the leadership of Rdmanuja, who
had his seat at Conjeveram, (or ¢ Kanchipur” as we
of Northern India call it), and that in the very South
of India, Christianity was introduced at an early
period, probably by some pious ecclesiastics of Syria.

We do not say, we have no right to say, that the
Syrian Christians in the South, now certainly in a
very degenerate condition, have ever produced any
influence on their Hindu neighbours. Buf human
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experience will concur with the Sm'xp{:nfai adags, that
“tho wind bloweth where it listeth, and thou hearest
the sound thereof, but canst not tell whence it eoméﬁb
and whither it goeth : so is every one that is born of ‘th#
Bpirit.” We can enly obser¥e and mark results: - We
have seen (1) that the vision of * Purushéttam,’? iden:
tified with Krishna, and still the prevailing designa-
tion in Orissa of ‘‘ Jagarnatha,” appeared in a land
of white people, a glimpse of it being vouchsafed to
Néarada on the heights of Meru, (2) that Vyasa had not
sung Krishna’s praises until long after the beginning of
the Christian era, and then only on the expostulation
of Narada, (3) that the doctrine of Fuith, as opposed
to ceremonial works, was equally unknown in India,
until, according to a Vaishnava Sastra of high repute,
it was communicafed, at a much later period than
the rise of Christianity, by a voice from heaven
addressed to Narada, (4) that the first sect adopting
Krishna-cultus and the same doctrine of faith appeared
at a still later period in the South of India, and (5)
that it was in the South of India itself that Chris-
tianity was in an early age introduced by Syriah
ecclesiastics. These are facts. We do not preseribe
any deduction from these facts. We only chronicle
the facts. We leave the deduction in the hands of the
reader.
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PREFACE.

The author of the following lectures is well known
to the public, and this fact renders any introduction
from the PuBlisher unnecessary. He began efforts
as an author when he was only in the First Year Class
of the Calcutta Presidency College. Commencing in
1873 he wrote a series of interesting novels in the
Vernacular, which carned for him the reputation of
being “one of the best writers of the day.” In 1886
he had a vision, which was followed by a calamity which
induced him to study the question of life after death.
He studied Hindu religion, philosophy, psychology
and yoga with great diligence, and founded a society
which was called ‘*the Calcutta Psycho-religious
Society”—a name which has subsequently been changed
to “Sri Chaitanya Yoga Sadhan Somaj.” The following
Jectures are the result of his studies, and were delivered
from time to time at the meetings of the Society, and
were printed in the leading journals of the day, name-
ly. the Statesman. the Indian Mirror, the Indian
Public Opinion, the Theosophist &c,—a fact which
spcaks for the interesting character of the lectures,
Those who have studied Hindu philosophy, psychology
and yoga, know how dry the subjects are, yet the
author has, by the gift of his imagination and the clear
understanding of his subjects, moulded his lectures
and clothed them in a way which is at once artistic
and pleasing. The lectures are published with the
consent of the author for the benefit of the Yoga
Somaj.

PRAMATHA NATH MOOKER]JEE,

ASST. SECRETARY, BAGBAZAR HARI-SAVA.
Publisher



LECTURE—L

SPIRIT-WORSHIP OF ANCIENT INDIA FROM THE EARLI-
EST VEDIC AGE TO THE AGE OF THE TANTRAS.

(Read at the gemeral meeting of the Culeutta DPsycho-Religious Socisty
un the 29th Murch 1889).

e

It has devolved on me, as Secretary of the “Calcutta
Psycho-Religious Society,” to deliver a lecture at one of
their general meetings during the current year on any subject
that may tend to advance the cause of the socicty generally,
and be useful to it in particular. To choose such a subject is
by no means an casy matter. I have thought of divers themes,
but onc appcars to me suitable to thz present stage of
the institution, and that is an attempt to trace the various
phases of Spirit-worship in India from the earliest Vedic
age to the age of the Tantras, or the age in which
spiritualism, almost as understood at present, was sedu-
lously cultivated —an age in which the lamp of Hindoo intel-
lect burnt with supernatural lustre. The task, though self-
imposed, is by no meansa light one, especially as no competent
writer took it up beforc me ; and as the materials to be worked
upon, lie so wildly scattered all about, that the idea of raising
a superstructure out of them is fraught with misgivings. My
position appears to me like that of a solitary travcller, standing
in moonlight in the midst of a vast ruin, and wishing to build
a hamlet out of the grand and dilapidated cdifices around him.

The ecarliest religious books of the Hindus are the four
Vedas. They are considered by them to be the words uttered
by the Creator Himself, and are in their estimation as sacred
and infallible as the Koran or the Bible is in the estimation
of the Mahomedans or the Christians. The Vedas are also
called Srutis, because long before they were collected, arranged

" and wiitten down into books, they had passed through memory
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from generation to generation like the Iliad of Homer. The
worships, enjoined in the Vedas, comprise the worship of one
Supreme Being, and the worship of thc presiding deities or
spirits of the five clements, Fire being the most prominent
of all, of /udrd, the ruler of heaven and jdmd, the spirit
of destruction. The Brdhmd of the Vedas is described to
be
“Satyam bynanandam Brdiimd,’

i e, He who is truth, who 1s purest intelligence and
happiness. I translate the threc words sazyam, bijnanam,
and anandam as truth, purest intelligence, and happiness ;
but they, by no means adequately convey the meaning of the
threc terms in question ; for instance, the word satyam, though
literally means truth, yct it carrics the idea of everlastingness.
Similarly the word d¢jnanam means not merely purest intelli-
gence, but intelligence as distinguished from matter, convey-
ing at the samc time the idea of ckaifanya’, or animation in
the abstract ; and amandam is unalloyed happiness, based on
all that is of love—holy, grand, and beautiful.

Thus it will be scen, that the idea of the existence of se-
parate spirits, besides the Highest and the Purest, was not
unly entertained, but worshipped, which used to be done among
other ways in yags. Very many of the yags were used to be
performed from selfish motives—such as the Askdmaidlhd for
securing dominions in hecaven, the Sypane for conquering
cnemies, &c. Besides the spirits above alluded to, we find
later on in the Apurvedd (the ancient Hindu system of
medicine), which is a part of the Atldrvavedd, allusions to
discases which were ascribed to the influcnce of good or evil
spirits These diseases, although included under the heading
of “insanity,” have bcen nevertheless treated separately as
“Bhkowtk (/nmad,” or spiritual insanity. While the most in-
curable forms of insanity have their remedies, these have been
left to prayers and incense as the only curative agents, A de-
tailed list of these disorders with their specific symptoms will,
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no doubt, be interesting to many at this distant time, 1t is
as follows :—
(1) Asuravasa’, or pos-
session by Asuras ... Constant sweating, indomitable cour-
age, dislike for every thing'holy,
insatiable appetite, and inclina-
tion for doing cvil
(2) Gandharvabasa’, or
possession by Gun-
dhurvas Cheerful heart, love for music, sweet
smell and garlands, and walking
on river banks. Love for cleanly
habits and occasional laughing
and dancing.
(3) fakskavasa', or pos-
session by Jakskas ... Intensely red eyes, inclination for
wearing red clothes, gravity of
manncer, hurried walking, little
disposed to talk, and ever readi-
ness at all times to give bless-
ings.
(4) Pitravasa’ or posses-
sion by Pitr1ipurushas . .Fondness for walking by the river
side or going to rivers with the
object of offering funeral cakes
to the spirits of diseased ances-
tors.
(8} Devavasa’, or posses-
sion by Devatas . . Fondness for clean habits and gar-
lands of flowers, gladness of heart,
conversation in chaste and classic
language, full of devotion, and al-
ways disposed to bless.
(6) Rakshasvaska’, or
possession by Rakshas... Inordinate fondness for flesh, blood-
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and intoxicating liquors, desti-
tute of shame, unusually power-
ful, very passionate, disposed to
be unclean, and to walk at night.
(7) Pisachvasa’ ot pos-

session by Piskachs  Slender body, stern appearance,
greedy, fond of szcluded places,
body emitting offensive odour, and
disposed to cry at times,

From the above it is also evident, that the existence of spi-
rits, whether they were of dead men o1 they belonged to other
orders; at present only known to us by namcs, was seriously
believed by the scientific men of the time ; and it was believed
also that under peculiar circumstances, the character and the
general mode of life of an individual could be materially alter-
ed for good or rvil by a spirit.

Of God Himself as immaterial spirit*—an abstract Being,
the Hindus had, and till have, the clcarest conception. The
ancients, while acknowledging Ilim to be such, distinctly state
that it is necessary for the purpose of devotion and worship,
to contemplate ITim in some shape or other, who is the source
of life, who is without an equal, indivisible, and 1mmaterial.
Thus:—

Chinmayasyd-dityasyd niskalasyd shariving,
Upasakanam karyrihaso Brakmanairupa kalpanam.

It was immaterial to the ancients in what shape a devotee
is to conceive the Crcator in his mind. He may contemplate
Him asa ray of light, or ascribe to im a human shape with
ultra-human qualities ; in a word, in the way in which /e /um-
self g best satisfied. I think our ancestors were judiciously
right in this respect. True it is, that the human mind alone is
capable of realising an abstract truth, such as (a+b)*=a%®4
2ab+ b2, but to contemplate an abstract being—-an abstract

® Evary spirit vxvept the highost s consldered by the Hmmdoos to be material to & ocertaln
advbenys.
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existence, is infinitely more difficult than tc contemplate an
abstract quantity or quality, of which some shadow of analogy
we have here for the basis of our contemplation. The diffi-
culty does not stop here. For a man who requires to commune
with his Maker, who wishes to pour out his full heart to Him,
who wants His protecting power in vaiious ways and under
various circumsétances, an imaginary corporeality in place of a
pure negation—a vacuum —a name, is necessary to fix his mind,
to call the best feclings of his heart into play, to raisc his soul
from all that is earthy to all that is ctherial. Morcover, the
human mind, privileged though it is to soar so high as the foot
of the Throne of the Almighty,is nevertheless, by its very#iature,
incapble of grasping the awful depths of infinity : and when
we hear men and nations worship God as an immaterial spirit,
we really belicve that they do so with some idea of
corporeality.

The way in which the Hindus of the Vedic times used to
invoke God or an inferior spirit, is both unique and admirable,
for we see in it distinct traces of profound thought, clear
understanding of the subject, wise discovery of means, and
systematic arrangement of mecthods to attain the wished for
object. The whole is known by one happy term, called Yoga' or
union, from the Sanskrit verb ysja, to unite. It is the ardent
desirc of one mind to be united to another either temporarily,
or permanently for the sake ofunion itself —an union self-
surrendering gnd absolute, known by the term Nzivana’. Various
are the forms of Yogas, inculcated to suit various dispositions
and to attain various objects, but they all have to pass through
six stages, called Asan, Pranayam, Pratyhar, Dhdraxd, Dhyan,
and Samadhi, 1. e, (1) a certain method of sitting; (2) a certain
method of drawing breath and letting it out; (3) a control over
the senses to produce abstraction; (4) acquircment of the ‘pawer
to hold one idea in the mind for the purposes of contemplation;
{5) meditation profound and abstract which brings its object
fully and undisturbedly before the mind; (6) absolute forgetful-
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ness of self and surroundings to produce complete absorption
of one mind in another. +

According to some authorities, the stages to be passed are
cight in number, but as the two additional stages, named
Yama' and Nipama', refcr more to the rules of living than to
actual processes, | have thonght it best to leave them out.

The time of the year chosen for the first commencement of
Yoga' is the spring scason, . ¢., the months of February, March
and April, after which the Yoga' is to be postponed till autumn,
and then rccommenced in the next spring, till the young
devotee is able to hold breath for a Jamardha’, or such a length
of tio¥§ as about an hour and a half. In treatises on Voga/,
the rules of living, as also the articles of food to be taken and
abandoned, arc cautiously and judiciously laid down; and the
whole thing is so beautifully arranged that one cannot help
thinking that the ancients not only understood well their sub-
ject, but also the relations of external nature with ourselves
and the vital principle of life.

In the narration of the virtues of some of the Yogas, Maka-
mudrd for instance, we find it distinctly asserted that a
person practising it, is able to overcome fever, spleen, dys-
pepsia, and even phthisis, and one practising Zataka’ is
sure to get immunity from diseases of the eye, and is able to
preserve a clear eye-sight for life. It is stated in praise of
Kapalavati Yoga, of which there are three sorts, that those

-

t (1) A devotee is roquired first to learn how he should sit for l’owv.'l‘hiue.utim some sort
of physical exercisc, which gives hum at the outset & conrtol over his body and all Its parta

(%) The breath in to Ve slowly drawn by the left nostril, and kept in the lungs for s certaln
length of time and then to be let out gradually by the right noatril.

(3) The socond process, when fajrly learnt, will emable the devotee to cxerclss s strong
reatraint over his genses, which will help him to reallae moro vividly the object he has in mind,

(4) By the fourth procoss he is able to aoguire the power of holding the object of his worship
in his mind for contemplation.

/5) When the mind is able to hold its object for some length of time, the devotee is abie by
this process to realise it undisturbed by sel! nd eurroundings.

(8) When the mind is brought bo the ffth stage, it remains to be united to the Dely oxr a
spivit—a wags Encwa to be the bighest effort of Snite mind, namaly stuorpiion, pere e
eomblate in its object.
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who practise it, need scarcely suffer from diseases arising
from cold, and can arrest old age.

' From the time of the Vedas [ now com: down to another
period, namely, the age of Durshana’ or philosophy. It was
the age of contention, fierce and ficry, between six Jdifferent
schools of philosophers, known by the names of Sankiya’, Pa-
tanjal, Vedanta', Byshasinba’, Nyaya', and AMunamsa’. Of
these the first and the last do not acknowledge the creative
and controlling powcr of God ;the four intermediates do.
The vencrable Kapild, the author of the SankZyd philosophy,
was of opinion—an opinion shared by all the subsequent
schools of philosophers—that the highest aim of manﬁnuid
be to free himself from pains, which, according to him, are
of three descriptions, namely, (1) those arising from our own
infirmities and unwisdom, such as diseases ; (2) those arising
from our relations with other animals, such asa thief ora
tiger ; (3) those arising from our relation with external nature,
such as a cyclone, an earthquake or an evil spirit. To free
one's self from all these threc sorts of pains entirely and abso-
lutely, one is required to cultivate knowledge, practise yogd
and to cut himself thoroughly and well from alt wishes for
enjoyments. According to his theory, the combination of
Prakriti and Puruskd, 1. e. of Nature or the passive mate-
rial cause with the active or spiritual cause is the creation,
The Patanjal school agree in the main with the doctrine of
the Sankkyd school, with this difference that they acknowledge
the creative and controlling power of the Deity, The Nyayd
and the Byskasikd school while they join issue with the Patan-
Jal school, in regard to the existence and power of the Deity,
differ from the Patanjal school in regard to the number of
Podarthos or categories which they put down at sixteen and
seven respectively, such as substance, quality, action, iden-
tity, variety, relation, and annihilation. The Byshastks
further hold that every organic or inosganic object is composed
of its own special atoms. The Vedantd school attribute every:



( &)

thing to God, who is only real, ard all that we see, hear,
feel or perccive are Mapa or illusion. The word illusion is
hardly a significant term to convey the cxact senseof socomplex
a term as Maypia. Maydis illusion so far as it leads a mind to
conceive an object to be its own, which is not really its own.
It isin this sense they hold that all things of this earth, nay
of this universe, are transitory, and God aloneis everlasting.
The Munamsa school ascribe the creation to the combination
of elements, and when the combination falls away, destruction
ensues. They ascribe intelligence and life also to the combi-
nation of elements, as alcohol is the result of sugar-water when
cxpn&l to a certain cxtent to the san.

Of the six schools of philosophers and their doctrines, very
briefly enumerated above, the Shankkyd school requires special
attention; for Maharshi Kapild was the only seer who spoke
with some definiteness about nature and soul.

He says—

Totsannidhana dadhishtatritam Monibal.

i ¢, as the loadstone does not by any action of its will attract
the iron, the Prakriti or the passive material cause ( matter )
is attracted to the spiritual or the intelligent, and the result is
the creation.

He further states—

Sabhaba-chestita monivishandhanal Vritabal.

Z. & as the best servant does not from any motive of self-
cnjoyment engage himself in his master’s work, sn the Prakrite
without any motive of its own, 7 ¢, naturally, is anxious for
creation.

With regard to soul, he says—

Mata Pitr:sjan Sthulam Prayashaitaranna iotha,

t. ¢, the active or Spiritual cause ( the soul ) sprang before
the creation. It is not born of mother and father.

Purbath potasiath Karjatham Vogadaikosya Nasiarashya

It is the soul, he says, that suffers pain or pleasure, and
not the heavy body, for we sec the corpse does not.
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According to him, the soul requires a subtle body ( which
is the architype of the grosser body ) as a receptacle. This
subtle body cannot be like Axx ( atomic ), far then it would
have been almost immaterial, which is not the case. It is small,
but at the same time parickannd (detached), for it has action.

While the idea of God, he says, cannot be logically arrived
at, he believes,when he says as in the line below—

Dorbadi Provedd.

Such orders of spirits as Brakma, Prajapattyd, Gondharbyd,
Jakshd, Rakshd, Pishachd or the spirits mentioned in the
Vedas. According to him

(2) Saki sarbabit Sardakartd.

i e. the Prakritilina spirit of one creation becomes the
creator of another,

In his opinion,

Bhabonopachoya Chudhyasa Sarbam Piakiitibatl. ¢ e,
a Purusa can be sinless by (1) Bhabana (meditation), and then
he acquires all the wealth of Pralriti, 7 e, acquires the
creative, preservative, and destructive powers of Prakriti.

Of the way to Mukti or absorption, he says,

Jranatmukii,

. ¢, true knowledge is mmkt: or absolute freedom from
pains.

A clear »esumd of what is stated above, would be that,
although the idea of God, as creator, cannot be logically arrived
at, for he says, Abkiman, or vanity, which pre-supposses crea-
tion cannot be logically ascribableto a perfect God, he believes
that both matter and spirit are eterpal ; and as the former is
always anxious for creation, an union with the latter is crea-
tion. He, therefore, acknowledges Brahma, Hari and Har4 of
the Vedas, and other spirits, such as Gandhiarbyd, Jakshd,
Pishachd, &e. Man, in his opinion, is an embodied spirit,
whick has a sukskma or subtle body exactly like the gosser
one, but very small in dimension. The grosser body is born
of woman, but the spirit is eternal, existing beforc creation.

2
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The spirit suffers and enjoys so long as it is mixed up with
Prakriti or matter ; and grosser the matter is, the heavier
are the sufferings of the former. To free one's self from pains
in this world as well as in the woild to come, one should
cultivate true knowledge, /nanat mukti. Yet he says elsewhere,
and he was, indeed, the first man who said so clearly, and
lcarnedly that if there had been no such thing as pain or
Duksid in this world, all questions of science would never
have been asked by man—“Abam ki Shastrabishva nd
Jigashyata Jadi Dukshamnama Jogotinaskyat”. The pains lcad
the way to knowledge, and knowledgc destroys pains ; for
in so far as a man understands his own self, z ¢, his own spirit,
he tries and frees himself from the bondage of prakriti or
matter, 1t is then instead of being controlled by nature, he
controls nature, 1. e, he aquires the creative, preservative, and
destructive powers ; and in his opinion thc spirit of one
creation can be the creative and controlling spirit of another.
I shall revert to this last statement of Maharshi Kapila in a
separate paper, as it supports a thecory of minc which cannot
be discussed in an off-hand way.

From the age of Dwurshana, I now come to the age of
Purans an age 1csembling the geological age of our carth,
known by the name of Terticry ecpoch—an age of somewhat
peaceful scttlcment after a period of contentions and up-
heavals on all questions uf theology, polity, and domestic
laws. It was an age from which the existing ruley and orders
of the Hindoo society could be primarily traced. 1t was the
dawn of rclivious history and of polite literafure of the
Hindus. All the glories and successes of this age are almost,
due to one mighty - one gigantic mind, the mind of Maharshi
Vyasd, the renowned author of the Makablaratd, the Gitd
and Purans. The Purans are eighteen in number, and
they individually and collectively treat of five topics, namely,
(1) the creation, (2) the destruction of worlds, (3) the renovatioit
of worlds, (4) the geneology of gods and heroes, (5) the
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reigns of the Manus and their descendants, and all matters
ritual and spiritual.

Maharshi Vyasa appears to have found that (a) the vague
and indefinite idea of the Deity, propounded by the
school men, something like the “scientific frontier” of the
present day, though cognizable, as is presumed, by bright
intellect, wad utterly unsuited to the mass of men and
women composing socicty ;—that (&) man finite and erring,
yet a spiritual being, requires the aid of some spirt of high
heaven to lead him up to God ;—that (¢) the worship of such
a spirit in form (44ar) as one’s protecting spirit was necessary
to deter him from vice and to disposc him to be good and
pious. He accordingly introduced spirit-worship for the mass.
The Dewvatas, or the high spirits of the ’wrans, are clssified
into three principal groups,namely, the Adr-devatas,thie Kurma-
devatas, and thePryajana-devatas, 7. e, 1st the three primary
emanations of the Deity {the Tiinity of the Hindn religion)
representing the three powers, creative, preservative and des-
tructive ; 2nd the spirits of men who by their Karma or
work in this world have attained celestial powers, such
as Indrd, and 3rdly Pryajana-devatas, or those who have
been created to carry out some special purposes or rather to
meet certain urgent emergencies, such as Kali, Chandi, &«
The term Devata must not be confounded with Pard Brambhd
or the Deity. A Devata of the Hindoos resembles an Arch-
angel of the Christians of a Farista of the Mahomedans, and
literally means one who leads us to the abode of bliss. The
question now is, are the worshippers of Devatas losers by such
worship ? By no means. The narrow-minded religious bigots
would tell you that they are, but such is not the case. A Ram
Prosad could see his Kali, and talk to her in the same way as
one would talk to a friend. He drew all his inspirations from
her, and wrote as an inspired writer. He wrote songs-such
tender, sublime; and célestial songs that they would last as long
as the Bengali language and literature would last. T remem-
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ber once to have read in Fenelon that when a man of so-called
virtuc derides a brother man for his errors, he does it not from
a sensc of virtue, but from the imperfections of that virtue
which he tries to show so conspicuously. When similarly a
man of intelligence and faith sees another concentrating all
his heart's love and his illimitable faith on an idol whom
he earnestly believes to be the creator of our immense
solar system and of millions more, would he dare think that
his soul would go to purgatory or hell for his ignorant worship
or the worship he has been brought up to observe ? Certainly
not, for not an atom of our goodness, vur so-called sorvows, ous
Jaith, our love, is ever lost or goes unreguitted ; for our God
is illimitable love and is the God of our heart, and not of our
intellect. The ignorant worshipper even by his blind faith van
attain godly powers and attributes in this earth, which the
pampered priests and preachers cannot conceive. Irrespective
of the incffable delight which permanently dwells in the heart
of a faithful worshipper, he sees things which many cannot see ;
he hears words which many cannot hear ; he alleviates human
pains which are deemed to be beyond all powers of alleviation ;
he sheds a bright, happy, and peaceful influence over all with
whom he comes in contact. If these attributes and powers
which he acquires, be all shadows, we cannot conceive what else
could there be godly for finite man in this world ! Imagine for
a moment what a battle a poor man has to fight on earth,
There are the inherent temptations of flesh, the temptations
of riches and power, the temptations of society and friends,
each of which is a formidable enemy in its own way, and the
greater is the power of each as each has a sophistry anda
mask by which to delude its victim ; and imagine at the same
time the difficulties on his part to fix his faith on a Being who
transcends all reasont and imagination amidst anomalies of
earthly circumstances, occurring constantly to mislead bim inta
paths of tangled meshes. Is it pot necessary, under the circum-
stance, to yield one's self to the protection of some good and
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and high spirit, to be upborne by his kindly help ? Suppose
a man has to mount a very high place by a ladder. Is it not
safe and more cheering for him to find onc holding it at the
bottom, and another with a kindly face descending from above
with an outstretched arm to take him up ? Your ladder of faith
isheld firmly by your Guru (teacher) on earth, encouraging you
to go up and on; and the angel from ahove with a swect assur-
ing face buoying up your spirit. True it is that the life-histo-
ries of certain individuals furnish us with instances of men
who, without initiation or instruction of any kind, and simply
by the dint of their own strong heart and unbounded faith,
rose unhampered and unchecked by the deterring voices of
friends and relations, like one in a solitary wilderness, who,
driven by inordinate thirst,and appetite, climbs a lofty trec
for fruits which in ordinary circumstances of life he could never
have dreamt to do. But such instances are rare—very few and
far between, to serve as a guide for ordinary men. Maharshi
Vyasa must have had such reasons, and more cogent ones than
I can presume to conceive, in his mind, when he introduced
spirit-worship in India. He was also the first who definitely
gave the idea of heaven and hell. He classified the former
into seven /okas or regions, and the latter into twenty-eight.
According to him, the /okas are as follows :—

“The Bihur-loka, the earth ; Bluvar-loka, the space between
the earth and the sun, the region of Munis, &c. ; Saera-loka,
the heaven of Jndra, between the sun and the polar star ;
Makar-loka, the abode of Saints ; the Jana-loka, the abode of
Bramha's sons ; Zapa-loka where the deities called Vairagis
reside ; lastly, 'the Satyaloka, the loka of truth,—the abode of
Bramhd. ’

The Purans furnish us also with the presiding deities of the
seven Jokas which are as follow :—

Bhor-loka Fire.
ﬂnnn'-!oh Air,
Sxrh-lokia Sun.
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Mahar-loka Additya Basu, Ashinf, &c.
Jana-loka Prajapati.

Tapa-loka Manu, Sanat Kumar,
Satya-loka Bramh4d

Besides the seven /Mokas mentioned above, it is asserted
that the fixed stars beyond the sun are also /okas, where dwell
the spirits of those who are qualified by their works to fill those
happy regions. The moral qualification necessary for the
sojourn in these spheres are—

(a) Truthfulness

(b) Candour,

(¢) Kindness.

(d) Largeness of heait.

(¢) Forgiving spirit.

(f) Subjugation of anger.

(7) Patience in sufferings.
(h) Punty of character.

(i) DBrightness from tapa or meditation worship, &ec.

In the American edition of Surja Shidhantd—an astrono-
mical work of great repute in India, I find a star named by
him as Bramhd Hridya (the heart of Bramhad). Its position,
as put down in the work, is

60 deg 29 min. 27 deg. 53 min. N

The american editor has indentified it with Capella,

The question which a Hindoo is tempted to ask is,—is it
the abode of Bramh4, the centre of the universe ?

I now come to the last head of my discourse, namely, the
age of 7antras. The age ofthe Vedaswas the age of divine
revelations. The Vedas were supposed by some to be co-exist-
ent with Bramha. The age of Darskana was the age of Tatya
or the age of enquiry as to the “real nature of the human soul,”
which was considcred to be “as one and the same with divine
spirit, animating the universe :” the philosophical etymology
of the word signifying as much, namely, Za2a, that divine Being,
and Zamg, thou, £ e, “the very God art thou.” In the Powrs.
wik age the seeds of spirit worship were gown broadcast all
over the land, which bore fruits in the age of Tantras, The
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last was the age of spiritualism—a word to be understood
almost in the sense in which it is known at present in the West ;
for the elements comprising modern Spiritualism were not anly
understood and investigated, but were carried to a degree of
success. We find in the Tantras directions for forming circles,
for invoking high and low spirits, for automatic writings, and
showing spirit-fgrms, &c,, in mirror, and also directions for
fascinating and hypnotising individuals, These all used to be
done in a manner peculiar to India The great object of the
followers of 7antras was to simplify all kinds of knowledge
acquired in the preceding ages, whether it belonged to the
dominion of speculative philosophy, rcligion, science, polity,
domestic rules or occultism.

From the description of subjects given above, it will appear
that Spiritualism was only a part of the entire Zantras. The
authors of 7Zantras were of opinion that the customs, laws,
and even religious rites of a country should be modified to suit
the different states of society at different times, and they
accordingly, without rejecting all those of the preceding ages,
built a system of their own calling it Zantras from a Sanakrit
word which literally means to weave. No doubt, the warps
and wcofs woven by the Zant2zks are cven in decay, such as
would command admiration for originality, boldness, and inge-
nuity, and had it not been for the idleness, ignorance, and un-
scrupulousness of the gencrality of the followers, much that
is of use, for instance, in chemistry and medicine, would have
been preserved. In a land where early marriage burdens a man
with a family in youth, where the climate is so enervating that
mere tranquility is a labour, where religious knowledge and its
cultivation are confined t6 some classes of men, an easy road
is often sought to earn a livelihood. Accordingly we find men
who, under the cloak of Tants:# rites, swindle people right and
left, and practise sich abominable deeds as a man of honour
would shudder to think.

The number of ofiginal Tansras is sixty-four.
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The principal object of Zastvik worship is the attainment
of superhuman power through the medium of the spirits, and
also the attainment of all wished-for objects through their help.
The higher aspect of the Tantras is identically the same as that
of the Vedas and Purans, namely, the union with a spirit by
meditation, with this difference, that the Yogz and Yagas of
preceeding ages were considered unsuited and almost beyond
the capacity of the men of their times, and that the necesscey
objects could be attained by the easier process of japa and
meditation,

The main features of the Zanirz& worship are the same as
the Pouranik worship, namely, to sit according to a prescribed
method, isolating one's self within a circle to be drawn by water
and thereby cut himself from all impuritics and influences of
surrounding evil spirits, if any, and then to invoke and offer
fresh-blown flowers, incense &c., to his Devta, or to do the
same in mind without the necessity of holy water, fire, lowers
incense, and to absorb one’s self by japa and meditation The
second process is said to be superior to the first, which is for
the beginners, and the third the best of all.

The ZTantriks place much value on Saetackakrd, or six
circles in the human body. He is said to be the best
worshipper who has succeeded in cutting the six circles ;
for the real union, cannot, it is said, take place until
a man’s soul rises gradually above the influences of the five
circles to reach the sixth. The six circles have been mentioned
in detail in the Makanirvand Tantra, but the dfficulty, as the
general opinion is, is to understand the hidden meaning of
them. My interpretation of them, after having carefully gone
through their descriptions, was called ingenious by a learned
Sanskrit scholar, but not the true interpretation. He promised
to give me the true interpretation some day, but as the promis-
ed interpretation never came. I think, in the absence of any-
thing satisfactory, I may venture to put before you that which
has been said to be plausible, The six circles described are
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said to situate in the parts of the body mentioned below, begin-
ning from the lowest :—
1. Hypogastric region.

2. Umbellical N
3. Sternal »
4. Inter Clavicular
5. Frontal %
6. [Interpari®al ,

A worshipper is required to conceive in each of the six
places a certain number of dominant good and evil propensities
together with a resident Mevazz to be worshipped, The number
of good propensities predominate over evil ones, as the higher
circle is reached. The worshipper is to worship with the
metaphorical flowers and incense of good propensitics, and to
slay the evil ones at the altar of the Drvara. The cvil propen-
sities or passions arc symbolised, such as anger is represented
by a buffalo, covetousness by a sheep, another by a goat, &c.,
but instcad of slaying these passions, we now kill innocent live
goats, buffaloes and sheep for nothing. The real meaning of the
S/astras has been perverted, as I venture to think, in this way.
However, as the devotee goes progressing on, rising one circle
after another, his heart is filled with all that is good and holy,
till he reaches the sixth, where Bramha is said to reside—an
union with Him is the ultimate aim of human existence.

Let us now turn our attention to the method of spirit-invo-
cation and spirit-worship generally. A spirit-invocation presup-
poses a firms and orthodox belief in the existence of spirits,
which according to Hindoo Skastras, are of various orders,
namely, Devatas, Jaginis, Nailas, [fakskas, Gundhurbas,
Aphsaras, Rakhasas, &c The spirits that were and are
generally invoked and worshipped, are the Devatas, faginis,
and Nazkas, and Pishackas sometimes.

The system of invocation in all cascs is pretty nearly the
same. When a person with the object of attaining a certain
object is led to invoke a spirit, he is te conceive a picture of
her in his mind from the description of her given in the*

3
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Tantras. He is also required to draw such a picture as best
as he can, and put it before, what De Quincey calls, his fleshy
cyes. Then on an auspicious day, at an auspicious hour, on
a river-bank, in a shady grove, underneath a tree or in a tem-
ple, or at the confluence of two rivers, he should sit down
and meditate upon the form idcal, and then begin his jaga
according to the orthodox method of worship laid down. Some
incense should be burning before him. He should go on re-
peating his jape and meditation for a fortnight or a month,
according to prescribed term, and on the last day make a
suitable offering to the Devz, and wait in expectation of her
auival, On the first night after the prescribed time, he may
sce her light ; on the second, she may pass before his eyes
like a phantom as an object of hallucination. If the wor-
shipper still persists to call her as usual, it is said that he is
gradually rewarded with her presence—not as a fleeting
phantom but a real tangible form meet his eyes. He
then states his object to her, and asks her blessings which
he gets. Each order of spirit has, and even each spirit has, a
separate offering of her own, such as sandal-water, white or
red flowers, curd of milk, rice, fish or flesh &c., and each has
a special mudrd, a method of intertwining fingers during
worship. These mudras, arc inexplicable now, and arc classed
under the head of mysticism. They iequire the labour and
researches of a neichenbach to make them understood at
present. Asthe Tantras lay great stress on the use and value
of these mudras, I will attempt to describe some that are of a
special nature :—
1. Akarsiani or attractive
mudra, ... Close all the fingers of the left hand
excepting the little finger, and
pray. This will attract the spirit
quickly.
Fascinating mudra ... Stretch all the fingers of the left
hand, and then twine the little
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finger with the thumb. This
mudra will fascinate the spirit,

M udra to avoid dangers

at the times of worship. Close all the fingers of the left
hand, and keep the third finger

stretched.
Mudra to attgact any... Close all the fingers of the left and
spirit wherever she right hands, and twine the two
may be, little fingers together.

The Mudras form a part of the worship ; and, as stated
before, arc considered to be essentially necessary. The utility
of a circle with males and females, Ze, with the necessary
adjustment of positive and negative elements according to
the Bamacharis, was not understood till lately, and was called
a mystic rite like the Mudras as at present.  An orthodox
follower of Zantras of the present day will tell you that a
circle is necessary for invocation ;—that the female element
in it is also necessary, but he will not be able to give any ex-
planation concerning them whatever, any more than what
he is about, or in the casc of automatic writing, when he
puts the palm of his hand on loose earth, and places a parti-
cular flower, java—( of the malvace= order) between his
fingers, and keeps looking at it and reciting Mantras from
the Zaniras. After a time he feels his arm heavy, and his
body nervous and then his hand moves slowly over the loose
earth, and his forefinger writes, as the pencil of a planchette,
answers to questions asked by others.

The Homd forms a part of the worship in invocation and
purification. In performing Hona one should be careful to
choose the carth on which it is to be performed. The
whitish earth gives success, the reddish landed property,
the greenish riches and other blessings. The black earth
should be entirely avoided.

The following is a brief list of the principal orders of
spirits, mentioned in the Vedas, Purans, and Tantras:—



1. The Gandiarvas
and Apsaras.

2. The jfakshas

3. The Danubs and
Asuras,

4. The Joginis and
Naikas

5. Thc Pishackas
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These are the fairest specimens of
spirits known, and are in request
at the courts of devatas for dan-
cing, singing and dramatic petfor-
mances.

These are the masters of buried
trecasures and aye very black,
and of unsightly shape. They
have long necks, large bellics,
and arc clad in white or red
dress.

These are  of strong make and
very powerful, and are uscful to
man at the time of fighting, and
in such services as require great
bodily strength.

These are the celestial female spirits
most bright and beautiful, who
in power almost equal the princi-
pal Devatas.

This class as well as the the third
class proves of great earthly
bencfit to those who scck for
their help; but their contact
debases man to the extreme.
These can tell what happens to
onea hundred miles off, and many
past incidents of a man’s life, but
they have mo power to forecast
future events,

Of hypnotism, and fascination, as practised by the ancients,
I have but an imperfect knowledge ; but one thing is clear,
that they rest, as all others hitherto described, on two cardinal
qualities of man, namely, concentration of mind and will-power.
These two powers in order to be abiding should have the help
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of a good moral conduct. The spirit-help varies according to the
nature of objects aimed at as for instance, it would be impious
even to think, that any heavenly spirit would further the cause
of an unscrupulous man, who aims at the ruin of his ncighbour,
or who wishes to sow discord in a happy family. Yet thert arc
spirits, as there are men in our society, who would do all these
and demand thg price ot their labour, namely, the surrender
of the souls of their employers to their vanity, unscrupulous-
ness and debasing appetities while on earth—a price that shall
cost if not an cternity, yct in comparison with the short term
of human life on earth, a time equal to as much of fcllowship
with them after death.

“Yet man, fool man, here buries all his thoughts,

Inters celestial hopes without a sigh.”

On the subject of “spirt-mirror,” 1 haie only to say that
it is to me the most interesting of all spiritual phenomena. It
reflects many incidents, past and future, ina man's life, and
requires great psychic power to bring it to success. 1 refrain
from saying any thing on the subject, as it is under my spe-
cial investigation.-

The substance of the lecture, gentlemen, will, no doubt,
now convince you fhat ‘Spiritualism’ is no new thing in India.
Yet it had, as I hake sxidfrbeforc, a type of its own. There is
not a subject now krtgwnin Europe and America in connection
with Spiritualism yhhich was not known before in India. She
gave to Egypt, Greece, Arabia, and China all the spiritual
wealth they wanted. She had men of gigantic intellect, who
drew their impressions and inspirations direct from Nature,
from courses of cvents which probably have now ceased to
operate like many a phase of diseases, which have at present
completely died out,, and new ones have sprung up in their
places ; and it would be very weak logic to hold that they all
wallowed in darkness, and at the same time built a system of
intelligent worship to cheat themselves—a system that out-
lived many a social and political revolution. There is a com-



