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We omit such words, whether of Arian or Serm.tio 
origin, as tho hilly people may 1m\'(' collocted fi'olU 
markets, nOll from iutcrcourso with their ueig,hbours 
on tllO plaim;, t', g. (' dhuJ." for milk, "unwn/' claim, 
H ruti" brc'ld, "sisn" Ztill:, '( lUl1slu." spic('s, fI patok" 
prison) " ja.,hl." grai1ls, &c. 

'Va belimre wo may f.lidy conclude this chnptor by 
declaring t.hat tho item..; of S.let'od history mentioned 
here arn almmlantly c on(jl'lllcd by Arian reronl:'!. The 
scientific a:,;pcct of t:1O LH'i-. is fureign to tho scopo of 
thi::! work. We can only IMy for our ... cl\'c~ th.lt tho late 
Archu(,:~l'o n Pl\\ tt cOll"i(ll'rt'II them thoro11:.;hly in his 
Scriptul'c IIlIrI /'1'('I~'II('(' /lot at l'W illll !C, al tel, i It our Itumble 
opillion, ('olle\ll..;iydy 1)l()\ l!U the point iudicated by 
tho title of Iii:. great WOl k. 

,,
~D 



CHAPTER VII. 

On tile In8titufion and Do,,(rinc oj Sacrifice8. 

In our Introduction we gave n brief summary of the 
Scriptural account of the ill!!titution of SaClificcs a.nd 
the doctrine therein involved. We need not repeat 
that thE" cardinal teaching of Chri:.tinnity is connected 
therewith. Our bU8inc~8 now is to t:.how the extent 
to which the Arian record8 tCl>tify to the facl of the 
institution and approximate to the uoctrino typified 
by it. 

Tho practice of sacrifices, as a modo of propitiating 
the gods or supernatural powers, has indeed existed 
among all nations. 'Vo do not, however, know of any 
nation which manifcbteu such all intclligi. view of 
the underlying doctrines os the primitive Ariana did 
in their early writings. Nor ha\'o we seen, outside 
the limita of Jcwry whcrein "God was khown," 
Buch an approximation to tbe Scriptural teaching on 
the subject o.s is found in ancient Arian records. 

Tho institution 0.8 a fact existed according to Arian 
records from time immemorial; and, as to this post
diluvia.n age, it is dated as early Wl the descent of the 
8urviviug milD from the ship whereby he escaped the 
eataatrophe of the Flood. The first act of Manu 
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was, 8S we have. seen, to sacrifice with the p6ka of
fering 8S he was tolling t"1l reNgioua austerity_ 

The inst~tution wns carefully maintained both by 
Iranians and Indo.Ariana. In an curly portion of 
the Zend A vesta, "Fire, tho bercsma, the cup, the 
Haoma, and' the mortal'," aro d('scrii..led as the neces
sary furnituro of "the habitations in this corporeal 
world," and as tl sort of prc':icfvativ6 from "the 
deadly serpent, t.he two-footed, who is vory hurtful 
and impure.'" 

Now the fiIe, the b(,fcsma, tho cup, tho Haoma, 
th(' 1I10rta r, nuu, us another passage ndua it, II the 
tlesh,"z wero the llCC('~sary implements for tho cele-
bration of sa<.'Tificcs. rrhc firo was fur tho consump
tion of tho an imal yic1ilil or any other oblation, the 
cup wns for the thinking of tho II IIaoma" or conse· 
crated SOllla juice, the" mortar" Willi for the expres
sion of that juice) and the flesh was tho substance of 
tho victim. Fire wOl'i,ltip waR hold in such cHtimation 
because of the ncccs..,ity of that element in the cele-
bration of'tho sacrifices .. Firo was accordingly ho
noured as "the son of Ahura Mazda," and H the 
Navel ~f the kings.'" 

The Indo-Arians chcri::.hed the institution of sacri
fices still more fondly. In the antediluvian world they 
date it as prior to the creation. "The Lord of 
creatures initiatod the Sacrifice." "The Lord of 

------- - ----
• BJee<.k i. 41. 
• Yal5lla:u:v 5. maack. ii. 77. 
• Bleeck. lii. 146. 
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oreatures was in tho beg-inning but one. He uttered 
tho Nivid (a sacrificial formula) All things were created 
after it,"· 

Tho" Ilivius" in tho primitive rittlal~ appear to 
havo boen similar to tho "Bodhana" of our modem 
Pujas. The II uivid" was' so called because thereby 
tho nnnOUllcC'mcnt of tho ceremony was maue. ~ 

Again, "'1'ho Lord of creatures dt':-.il'cd, II May I 
be produced, may 1 he multiplied. IIo prnetiscJ 
austerity. Having praeti80d aUl>teriticH he Raw thi!:! 
(sacrificial formula) Vwnda<;uhll in Lis own lilllb8. 
From hiRowlllilllh51JCll1auo it illto tweIro parts. lIe 
took it and ISr,crificcu. with it: '" 

Onco moro, H Tho Lonl of creatures desired, May I 
be produced, may I 1)0 lLlultil,licd. ITe saw thi:o 
Agni-stomn, (n Sacl'ifieial rite,) he took it, and with it 
be crcated tiH'sC' ('1'(!nt m'p,;. lIT 

P(lssa.g(,1:> of t1Li~ kiml (11'0 uumcrou\oI. It would. 
severely try tllC rpadC'l"s pati('lIct, if wc attempted to 
present n larg-cr numher of l'U(·h citatioll;; .. What wo 
ha.vo cited bhow with :-utficicnt clearness that in tho 
conception of lnoo-Ariuns, tho instituti(m of sacl'ificcs 

------- --------"-----

~"'" 4.fll'",/(, 11, ,,}mmna, }1 48, 

• 1lfto/ll:l f'll'f .. f~,~.nllflll;rt flrf-.;!jo ! A/(/llrYII lJralm/(lJla, iii. 9. 
• ~rqflf t1'1'fI~ 'iII/Um.II" Sun!l/t", ,"oJ. i 1). :!04_ ~~-

1Il1I"1'[ 'IIwrtihl ,!"i~f1or 1iJ ~TH'Qf" 1iJ lfq~lif<II'li -':1«,","''If'lil'(111f1r 

"ri~ 'If mil "II( 1'['1I'1'lf1f V:'IIITtw.r T~l('n fin:f1illr.,- 1'I1H~~rllllflf I 
.Ait. Br.p. 101. 

• 'SIlI'IT~1[f~ u.t 'lllIITiliif" ~ ~hril'1l1i-q~mii1nl 
'fII'III'T""':..-lf 1 l"nd/1I AlaRd lJraltlM#la, vol, i. p. 200. 
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was cooval with the creation,-curionsly confirming 
tho idea of H the Lumb slain from the foundation of 
the worM." 

'fhe Veuas afford Jla~..,ng-c!i ('qunIly numerous ou 
the institution of Sacri/lel!>l. in th~' p01'>t-diluvian world 
by Manu, t1i1!ll1nn who ~nrviyet1 the Flood, fLnd from 
whom the present f!oHcruti l)ll (jf mankind sprang. Ag
ni. Uti tho instrllll1cnt ami ..,ymLol of Ih(' So.('ri6co, is, 
in tho Uig Ycoa, sai,1 to h,l\(' 1)0011 l'Iu('cd or conse
crated hy Manu. "0 Agni, [\(101'00 hy us, bring 
the gooo . .., in a lllO..,t },Il'l1"ant "hariot. Thou art the 
Invoker, appointed hy Mallll. " "n J\gni, thou nrt 
the ae('olllpli .. hol' ,)1' tllC lJUmt-ofi'cring, ap}lOiiltcd by 
Manu,'-" 

The snlllO J\ ~nj is <::lid to have Ii displn.yod tho 
bIt)''' to ')how, who"ic daughter IJ.l or Tqrt is again 
UCM'liLed ll'l hi., (( ill"tructre ... ..,.'·" Tho 'l'aittiriya 
l~l'allTllaUa, ill Iil, e nHtnlll'l', (',dl., Id,l, tho tlaug-htor of 
Manu, I( the l'(;\-oal('l''' of H,lniliee ;"'" Tho lruly's 
It'ssons to hel' f;,tlH'l' W( 'l'O on t.he (11'1"1' and tho dil'6C
tum in which the sacreu t.<1cl'ifieial Fire waf> to bo 
placod. And botll were to 1e tho rO\'Cl'SO of what tho 
Asuras hnd <lone. T!wl'c eau bo 110 duuut horo as to • 
tho identity of tho Asuras with tho As>;yrinlltl, sinco 
II Sanda,"11 their priest, is introduced us n hostile 

• ~ir 1JWII'ii ti ~lj"1 ~.r '" 'liN ~ij'r 1l''iI'M I n V. i. 131 ,4. 
",iT,., 1Pffi~nv l i. 14, II. .. • 

• Rig Vedl1 i . 31, 4, II 1IOni' ro ~Jr1I'I'II;tlll ~l'ltill@l"'l'l. 
"",>It , 

•• ~ ~ 1ff1II'~ ~1O"'!:If1ftt"'("' f1~ I vol. i P g. 

U f'IroI: Q: ! ~ ril I ~~T 1IiTl1l~ "T'j1fl I Taie. 0,.. 
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character in the very initi.atory section of this Brah· 
mana. And as II Sanda" has already been idontified 
with a divinity oftLo AMyrium., tLe C( Asuras" could 
bo UD other than thoso people. Tho lecture of 14a 
nppcan! to hnyo ahm !uul a mYbtical reference to the 
subsequent mOYClDcnts of the Dovas ana.' Asuras, the 
formcr movin:; Routh-cast from their original habita
tion Rnd ultimately settling in India, represented as 
tho way to "Heaven" which they, the Devos, ulti. 
Dlately " '0 11, tJlU latter, tho A1!>byrinns, (including pro
bably tho Iranians too) keeping westward and in 
the wesi, all.u t1mo; losing tlJcir good luck in the end. 
'rim Il'uiliau8 wero not, ol'iginully at lea. .. t, repudiated 
by tho Deval!. Theil' guru Sukl'U·ll ! identified as a. 

vol. i. p. 2 ,< Sanda is l,ut out. Markll ill ]Hlt out." "Sanda 
and Marko. are put out with {lInt (~ast out picro)." Sanda and 
Mruka Ilro 6orootirn06 con~idorod as one llume-Sanda-Malka. 
r08sibiy tho ASFylinll f'lIltdn of lIorosus wus connected with" tbo 
city of Mar(;a~," (Norris -1.09 ) IUld thorofuto callod "Sanda Mar

ka." 800 UiY0 p. 75 II/frl! . 

•• Sukra WII8 ollic l"IVI SO (f.lIod Dhlllg'II\":\, and UeanQ. 

Strango to eily, tlHlt ,"hill) tho prOI'011tor of the Irauians is knowD 
in JIiuJoo astronumy lIy tho IUlUIO of Snkra. a, tIle loright morning 

and ovolling star, tho Hi:; Voila iJolltLfi r~ 1111 aorial .lcity placod 
in tho firruomont as" VeuM," tho vory nllUIO by which the bright
est star in tho lIky is (listilLg'uiehrd in tho Llllill wmId. 

",iii 1;~q'l 'If.1r~Wl Iliilf"h::J~",~ f10nit t 

~1I1{f lfilii ~Iii. f1l:1j 111' flf5H "fflftfl ~ ft R V.:I:. 123, I. 
Tho author of Hymns ix. 86 and x. 123 is cullod Vena Bharga.. 

vnh, that is to aay, Sukrn Vonas. The moaniug of the word is l()~tly, 
fJgrNaMt, hMllfi,fi,l. In i. 83 I) Vena is repres£lnted IJI a second sun 

or !uliI'Il, born for the reco'\"cry of the 100t COW8, and helpiag him 
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planet is moro favourably noticed, nnd H Dcihnspnti" 
the spiritual preceptor of tho Dovas is identified with 
the aU-knowing Indra who i'J huiled as "the firstH 
among" the gods," and the protector of the world, 
and also dignified with tho title of H VilHvn.knrma," 
as tho accomplisher of all mUllmU\TCS against tho 
Asuras. U 

The address of Ida to her father Uanu was to tho 
following effect. She lUlU heard t hat tho Asuras woro 
111a.cing tho Firo. Sho W('ut to soC' it. Sho found 
that they WCI'8 placing fir~t tho Obl'ltWIl Fin', then tho 
ho!t8('llOld firo, and thirdly the firo (or cooking tho 
sacrificial food. She bHid tllcir FUl'tullU 'becamo ad· 
verse to them. IIa· .... ing jH o"pcrcd for a time, thoy 
would he overthrown. She then noticed tho [ue 
placed hy the god., j 1st, tho /t'od,c(}(lkiug, 2nd, the 
Muse/lOld, 3ru, tho oblatIOn.. Thoir Fortuna tondod 
eastward, they got to heaven, but had no offspring. 
Then Ida said to 'Manu, "I will 110 place thy fire 
thnt thou blIaJt fin:lt have ~ff"pring and cattle, prosper 
in the world, and ultimately obtain heavon." Sbe 
accordingly placcdfi,.st tIle houliehuld Fire, thon that 
by which fo~d was cooked, lastly tho buttor oblation 
Fire by which heaven is acqu;rcd. The mystical 
meaning seems to be that the AbUfaS having, after 

----- ------ - ----- -
togethor with Sukra, tllo Asura-gtll'u, in "tho taming" of the 
ABwaB. d~l 'lI"f'fI: qqif 1'I"'fr. .. ~, 1Il'fI;[T ii'lf ...,.~ I .1111 
,,,_\ .. ,,j.-rt{: n, ~fAJI' .-r1('~""'.1f.rri q 

so " «(To) 'If~1f' ~ fi..nr I • 'If''lll'ilr f~ ~ .r. I " 
~ ~ ....... r.fll'tl1t' • 
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placing tho oblation Firo in tho East, turned to the 
hOURchold Firo in the W cst, they lost their Fortuna. 
which tcnul.ld eastward, whereas tho Ariana having 
first ~crved tho IlOuse/told I,"iro and been blessed with 
offspring and cattlo in the 'V CRt, turneu to the South 
for the food-cookillg Firo and then l)y "Virtue of the 
oblation J!' iro obtained heaven in. tho East. l ~ 

NUlllcl'ou ~ jH\'sflagcs ill the SUllhjta~ and Brahmanas 
oft.lIe Vl'Ja':; drive \If; to the couclu:;ion that sacrifices 
nud oblation:; W('I"(' (' ()JI • .., idcrcu the Blos t ;mered cero· 
mOll1cs in tho prillliti\'o ritual of tho Indo-Arians. 
Sat'l'ifieo (lS well a~ Pin.', its :;ymuo} 'of RUCCCSS, was 
called ,; tltu Navel of tho wurld:":' All tho honors 
paid to Ag lli ill tl, u nig VCUrl. WI'I'O bccflll se of his 
l)cing tho flt'l:ompli .;h cr uf ()fr01'ill ~~ amI ollhtion ... , Ilnd 
Agui it! wdl kll i)WU flS pC't'\'t\diug that Veda from 
fir~t to b ;lt. Im]m who is equally conspicuous in tho 
Vedic hymll s with i\glli wu .... t.ho lllO:;t frequent at 
sacrificial CC'l'CIUOllil's. 

'l'hotil' cCl'cmolli('8 arc K",i~ t o havc existed prior to 
t}IC inlliitution ot the Brnlllllnnicul ordor, nnd they 
wero c:;tcclUcd as a panar,ca ful' all evils, the one 
ruC'ans for outailling wi.sllCtl fo1' objects, oither here 
or the nC's:t w()rld. This agaiu WUti true botil as to 
gods and mOil. ,V 0 noed not stop long to inquire 
elaborntoly f~'I/O thc 9Q1.('1 fOC)'I'. Suffice it to say that 
tho Voda ib;c-1f constantly represent!; them as quondam 

---------------
'. Tait. BrlllmlflllQ, vol i. pp. 9 anJ. 10 • 
.. ~ ~ ~I'lf~: ~ "1!I'~OO~: I R. Y. i. 69,21. 
~ .. ", ~ ~ 'If ..... , .. 11 w, 'Jl!I1I''II 'llTrf,,: I R. V. i. 160{. 3S. 
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mortals, promoted to the dignity of immortals, and th~ 
enjoyment of heaven by virtue of sacrifices. Indra 
himself, according to the testimony of both Irania.n and 
Indian tradition, was at ono time a great chiet who 
had slain Vritra, a common enomy of tile two branches, 
and (as the Indian legends add) raised himself to the 
sovereignty of heaven by tho hundred great sacrifices 
which he had completeJ. • 

" The gods wore formerly mortals. As soon 8S 

they attained tho Snnvatsara (which could only ue. 
done by the completion of n certnin number of saeri· 
fices for a c('rt:~ill number of tIny!:» thoy became 
immortals,"'6 

Indra himself was described as a man and ti,e beBt 
of men. II I again cnll our MAN, to coroe from the 
site of our ancient homo to a multituue of sacrifioers, 
whom, that is to say, thee, 0 Indra, 1 used formerJy 
to call our father." "Tho IIhoworer of deRireB, the 
brnlt of men (lndra), the fierce worker, having by his 
arms struck hill four-cornered weapon against the 
enemy, &C."11 Tho birth of all tho gods is also as 
we have seen rccorded in the Rig Veda, But ale 
though thoy were human creatures liko the rest of 

'men, they attained to heaven by yirtue of the sacri
fioes they had celebrated. 

H. The gods were formerly )ust like men. They 

~ ~ - "" .... .. 1nIIIT ~.,,~ ~ ~,,: 1 • "fl{1f 11 V11lI(OIl1j(liit ... 1 ..,.. I 

&t4pIl#wJ .Dr. p. 828 • 
. " ., 'WI.el ... 'Q'fQfti.-t1i w~· ron ~ 1 R. V. i. 18, 9 
~ ~ ~""¥' 1I1W1tf own: ~ I B . V. il'. 22, 2. 

26 
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desired to overcome want, misery, death, and to go 
to the divine assembly. Thoy saw, took, and sacri. 
ficed with, this Obaturvimsatiratra, and in conse
<luence overcame want, misery, death, and reached 
tho divine assembly."li 

Henco the sacrificial ceremony is oonstantly ra. 
presented ns the pdth by which tho gods attained to 
heaven-tho very pasl'Iport to the cl'lcstinl regions
tho secret by which they overcame tho ASUra8. AU 
welfare for gous and mon has ~ts foundntion in Sacri
fice-it is the summum Qonwn. It abolishes death and 
redeems from Min, through the victim, which is th$ 
ransom thereof. It is the good boat or ark by which 
we escapo sin and all perils of lifc-Il and the Lord 
of crentllrcsl! IUlil o(fcrol) him"p.lr n~ a gncrifico with 
thnt view. Our objoct is not declamation but inquiry, 
and therefore we shall now HCO how ful' theso state· 
monts can ho supported by texts of the Vetlus. 

" To the rcgulnr performer of Sacrifices tho breezes 
w·o Bweet, Dnd the riven; distilllwcetneij~.llJ9 

H ny n.osns of tho sacrifice godll got to heavon; hy 
means of the sacrifice they turned out the Asuras; by 
menna of the sa.crifice enomies bccome friends. In 

.. Dr. Muir, who (Texts vol. i. p. IS ) givet!l the following as the 
original '[ll\8snge from e.n llnpuhlished manuscript at the Indi. 
_JI! .... -~ 
"UlIX'. ..1 "1f1!CI' "' '(1fT 1iI{q' ~~ lfWAr .. <'I'''' TI ~ .. ., .. q ..... 

~ v~r( ~ m w ~"t ~~lmi~~'<iiijr .... "" m. 
~ 'Ifl'1IfIf ~~ ffi 1fi'8'( ......... ' Tait. S'I1II4iU., vii. 4. 2, 1. 

1 • ., '111fT .....-A'ir~ ~ ~I' R. V. i, 90, 6. 
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88Crifice everything gets a firm footing, therefore, thoy 
say, sacrifice is the most ex('ollout.mll 

" By this sacrificial hymn the gods had ovorpowored 
the Aauras. 13y tho sllms does thosacrificcr, whoev~r 
he be, still overpower the lUost wicked "cou':Iin or 
foe" (or geM over tho enemy which is sin, for the 
c9mmelltator roach; ~lifliias sjllloJlymimswith 1f~) 1'anti!l4 
Halla Brakmana, vol. I. p. 105 .. 1 

1/ The gods wero before called Sadhyo.s, They 
came to the hoavenly world with tho sacrifico and an · 
ita implements." 'l'lmJ!J4 JlIa!ui Brlilt/IJ(ma, vol. 1, 
p.491." 

"To them (the goJ~) tho Lor!l of croatul'es gavo 
himself. lIe bOOf.me their SJ.crifitlo. Sacrifico is food 
for the gods. lIo , having g-i\'cn hirn':lclf to them, mndo 
8 reflection of ltilll~clf which is Sacrifice. Therefore 
they say, the Lord of creatures is a Sacrifico, for ho 
made it a reflection of him"lelf. By means of this 
Sacrifice he redeemed himself from them." SI,tapat,.tj 

Bral,mana, p. 836.n 

If The Lord of creatures offered himsolf a sllcrifice 
for the gods." 'l'and!la Ma. Br. p. 410.~~ 

----- . ------~.- - ---... m", ~ ~ qlll'l1('l"I'Q"Ij'~ ~1l111' f{1I"" fll'llJ ~ 
ri"' ~ 1I'.1"'IiI' m .~~ I Talt. lrl!l4 BrallllUllla, p. 69J. 

........ , ~ ~ i"r."T'l1l ! Tatf. San./ufo vi. 3 4 • 
.. UI'1IT ~ ~1fT .1I1('''f(jIll'it,flprr'll~ \lTA lmIfiJ v ur.,-,-it' 
.. -.nrn ;- lIfl1( ~~ .n~. it", .. ri~ ~ ..,1' 'ililtl;f1I1t' 
.1 'fillIP 'fI_''Ir''(IIII!'1'i ~ qr 'V'Tit'ffl 'tf;r," ~ 1IIfi I .. 
~ 'lllPsT'l' ~. "'UfITII"IrI 1I'"",~·sn, WY q~I~
~ ... ~_, 'ilW "r"." ..... nr .. 1£" 'In~. "TWrJ1t f«
~, 

.. 1fWtT~l1III ~ "1(lff ~ I 
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This idea. of the" Lord of creatures" offering him~ 
self a. sacrifice for the benefit of the· Devas! who were 
then ~:)Ut morta.ls. is also found, but in a more campli. 
cated form, in the celobrated Puru8na Sukta. It would 
not bo easy to account for the genesis of such an idea 
except on the assumption of 80me primitive tradition 
of the" Lamb slain from the foundation of the world", 
who was II over all, God blessed for ever." 

If Whon the gods celobrated a Bacrific& with Puru • 
• ha as their oblation, tho spring was its butter, summer 
ita fuel, Imd autumn its (supplementary) oblation. 
Whon the gods, celobrating the sacrifice, bound Puru· 
sha as the victim, they immolated lum, the Sacrifice, 
on tho gross-evon him, the PU1'118ha, who was be
gotten in the beginning. With him 3.S thoir offering, 
the gods, the Sauhyas and tho Rishis o.lao sacrificed.H 
TaitliriU4 ArU1/!/flka, pp. 331 . S33.~~ 

This description of tho t;acrifice of Purusha hM by 
some eminent scholars bcon accountod for by "the 
barbt\l"ous practice of human sacrifices." But there 
are two difficulties in that theory which could not be 
easily expiaincll away. III tho first plRce, ,( Purusha" 
is not synonymous with 1nanusll,1/1.I or Ulan; It siDlply 
moans a person-without distinction of Jivine, 11uman, 
Of aerial, and here he is reprcsented as coeval with 
the Creation, II begotten in the begilltling." And in 
the second plnce, this immolation of Purusha does not 

.. ""_ ~1[ii • ..tIrllll I ~ ""1111"1111'1' 1 q-ifT .'IfTli\iI;l1Il.n., ~ 
.-.:.r.: 1 lIIl1i1" 1fIIn'Irl: ~ 1J~ 'II'1ii I 1'i u Ui~ ~, ~ 
lOll,,""" I iiill' \'1:1 ~"" ~ ~'" ill 
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soom altogether of a different character from the self .. 
sacrifice of Prajatflti or tho Lord of creatures notiood 
beforo,--or from the following story of the PU""M~ 
medha of Narayana. ' 

"The Purusha Narayan desil'cd-I shall surpass 
all things, I shall become all this. He suw for five 
nights that 'purusha-modha' .sucrifice. He took it. 
He sacrificed with it. Having Hfl.crificed with it he 
8urpussed all things. He who, knowing this, sllcrifices 
with the ' pUrUl>IHl modhn,' becomes evorything
whoever knows tIJi"," Sa/({pat/ta Bran/mella, p. 907.i:C 

These mysterious descriptions canllot refer to any 
custom, prevulent at the tiUle, of human sacrifices. 
Such pmctices wero certainly not in vogue in the 
Vedic period, Iudeed, they had nevol' existod among 
tho Indo-Arians as all institution, and whero illstances 
of such inhuman sacrifices ure found in Indian history 
or tradition, thoy wore in tho worship of beings of 
much dar'ker huo than tho ancient gods of Brahminism. 
It was a.lmost unexccptioTIlIlly in the wortlhip of Sakti, 
8S wife of Si\'a, in her blacke~t form, that tluch mur
derous oblations have evor boen heard of. The name 
of NarayalJ. has nover beon connocted with suoh 
sacrifices. And it would bo as great a violence to 
truth ~o construo the above puru8/ta sacrifice into 
human slaughter, as wns indeed the vulgar idea, in 

.. ~ ... 'll'R':T1l'ir~T1r'rfl' I ~lI'frifi ~Tf.l!w"hiii< ~ .,.. 
M". ui~m"~"" IIII'IMO"q""U,,,(w..I'tWw .',IHfh'l, 
"yfit! -..1f1f'r I t:1t ..... •• 1( ,. ft1'r1r ... 11m .. -.wi ~ ~ ri:~ 
00;' 



206 'ON THE INSTITUTION AND [OHAP. YO. 

the ea.rly days of the Christian religion, deduced 
from the sacrament of the Lord's S~per and from the 
wording of the Liturgy, that the followers of Jeaul 
sacrificed human beings and foa.'!ted on their flesh! A 
les8 revolting account is due of tho sacrifices noticed 
in the Veda, which were probably inuicmive of some 
mysteriOUB doctrine, originated from traditional re
collections of the teaching of the first Silcrijicer in 
the post-diiuvian world. Noah's !;acrifico met with 
divino a.cceptance, and Noah must have had somo in-

. sight into the mystery of " the Lamb slain from the 
foundation of the world." 

As to tho efficacy of sacrifices in human concerns, 
we find theso prominent ideas in tho V mIas, viz.-( 1) 
The mysticul identification of tho sacrificcr with the 
victim, which is tho rnuliom for sin ; (2) Sacrifice tho 
great remody for the ills of life-the ship or ark by 
which we escape si n Rnd all worldly perils. (3) 
Sacrifice the instrument by which Sin and Death aro 
annulled and abolished. 

"By the quintuple sacrificer, tho animal victim is 
brought. The quintuple I:lncrifiee is for heaven. 
The sacrificer is himself the victim.-It ta~cs tho very 
BElcrificcr himself to heaven." 'lhittiri!la Brahmana, 
p. 202.'1 . 

The commentator expoundJ:l tbiJ:l passage thus: 
(I The obllltion of the Agui-Shomiya. animal (or 

victim) is the sacrificing firo. It is brought to the 

.. ~ 'fliIj'NTi(1IIftf I ~T 0 ~ i"nrr 1 lIW'l1T''f: 1f1;I:1 'lW1IfIJ • 

... ,.d ..... _., 
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altar by this quintuple sacrificial mantra. Its own. 
mantra being a mllans of attaining to heaven, and the 
animal being for tho I'edemption of the s8,erificer, it 
leads the s6crificcr himself to heaven." Taittiriua 
Brakmana, p. 448. B 

" llecauso·he presents tho Agui-Shomiya animal, the 
6acrificer redeems himself from all goJs ... .. Even by 
this the b6crificer redeems himself." AitaregQ Bran
mana, p. 27.~~ 

Dr. lIaug cites a pas~a~o froUl the Kausitaki Drah. 
mnna to the somo effect, viz. .f~lflmr V'1f ~"". 
ilTq1JJft ~ ~l~ii i'f~~tr<l~ 1III'fq8Tiitli 1JilSfl~JH( .-rJII'-
~ - .. ~ - .~" - -11'141411 "1t~1~ '81'f 'If(1SI111 l~"Il( "II'1Zwt l-::j",'l'I'tlI'1lllll'tI 

t'I~ 'ft~ 1fl"'lilllTl't t 
Ho him~clf trun ~l,l t('o:; tho p usr:.o.gc thus: II 110 who 

is initiated. into the b6crificiul mYl:ltcrics falls into the 
very mouth of Agni Soma (to bo their food). 1'hat is 
the reason that tho Sacrificer kills on tho day previous 
to tho Soma festival all animal being devoted to 
Agni-Suma, thus redeemillg himself (from the obli
gation of being himself Haclificed). lIo then brings 
his (soma) sacrifice luter having thus redeemoo him
eelf and become free from dobta. Thence the saeri
ncer ought not to eat of the flosh of this (animal ).H 

2. Sacrifice is describod lUI a Bhip, boat, or ark, 
pretty much in the sarno way as "the Church" in the 
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Baptismal sOfvice,-" that they being delivered from 
1'hy ' wrnth may be received int.o the Ark of ekri8t', 
Olmrc~, and may 80 pass the wav('s of this troublesome 
world that thoy may final1y come to the land of ever
ill.Sting life, &0." In Rig Veda x. 113. 10 there is a 
mantra to this effect: "Give us, 0 Indra', multitudes 
of good horses with whieh we mny offer our oblations 
by the repetition of the proper sclttcllcc8-by the 
prospering of wlii<,h we may elScape all sillS. Do thou 
now accept our scnico with much regard." II Do thou 
lead us safe through all ~ins by tho way of Sacrifico." 
And we have in viii. 4~. 3 H 0 illustrious V{U'una, do 
thou quiekcll our undcrsttmding-wc that arc proc
tising thil'l ceremony, thnt we mny embark on the good 
ferryiug boat by which we may escape all sins."'" On 
this the Aital'l1ya. Hrahmana remarks: "SltCl'ifice is 
tho good ferrying boat. The black skin is the good 
ferrying bOllt. The 'Vord is the good ferrying boat. 
Having embarked on tho word, one crosses over to 
the hoaven]y world." Aitarcya B1'almuma, p. 10.31 

The commentator of tho Taitliri!Ju /$a'J/.ita remarks 
thus on the sumo passago: "May we also embark on 

- ---- --------------
.. "1(,,",,41'';:.'''' ~~~m'lf1nf,r ~ I 
.p~~'T ~ ,,~ h~ ! '" ~fi~ ~11' ! "1I1!i1' • 

~ wr. nr ~ ~lf,r"ll"f':lrr R. V. x. 133. 6. 
~ flU! f~,,~ ~ 1J!t~ .. ~ .;Ftc: .. iflill 
~ A.T ~T 1f~ 'P'1i~ 1f'rC" m . 

This ia aJ80 found in the T<iMia M.A.i BraA_"", p. 29' ud the 
'IhiUidyQ Sanhjla, "01. i. p. 290. 
~ • ~ .... ..! • !!o __ • """.1" "'"" 1fIl _I .... "" .. ~, ....... 'SfI1IT 1Iftl ~~. 

~~~ . .-r.w"'4I'(Ow • 
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that safe and good ferrying boat oC black skin by 
which we may at once get over aU Rins that beset us,"" 
It was not unusual iu thobo days for ferry boats to be 
made of leather. 

The" black skin" and II the Word" above mention. 
ed nre explained in the Sa(dpatha /Jraluuam" wher~ 

"Sacrifice" is represented as rotrodtillg from the gOl.b 
in a Mack fo rm. '1'he)" fOltnd. it and took off its skin, 
and thence was produced tho tlircofillJ know lodge 
(Voda) wl1ich, as a product of the Su-cl'ifieo, is identi
fied with" the good ferrying ho.tt." 

It Sacrifico wa~ retrc.tting from tho gOUf!. It was 
going about in a bl.wk fOll'lU. Tho goth luwill~ found 
it tore off its ",kin and took it. Tho sumo is tho 
threefold knowledge, S.lCrifiee." SI.I/ajJ(,tlta Br#ltlwma 

p. 8.JJ 

This accounts for tho "boat" being assimilu.tod 
with " the black Mkin" nnd " tho won.l."-thc latter 
two being inl;cparahle from tho I( DJ.t.:rificc," which is 
also here upcIared " The threefultl knowleugo," othor
wise caned the V CUll or it~ H woru." 

Another reason for ll.bbi lUilatiug tliO saving boat with 
.he word': is, that thore was actually a hymn which 
was csHed plava "raft" or II boat," and it wa!:! to bo 
used daily . 

• , The plava is used daily. Those who complewthe 
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8anvafsara sacrifice have to dip in the Sea [so called 
from the H excessive depth" of the Sacrifice, according 
to th~ commentator] He who dips in the sea without 
a. plava or rnft nover gets out of it. 'Vhere thero is 
the plat'a, )t leads to tllO attainment of the celcsHal 
world." Tundia Malta Emllmalla, p. 293:~ 

3. Sacrifice has accordingly been hold in all Veclic 
treat.i!lcs fi8 the went remedy for sins and trespasses. 
It is at tho same time both a satisfaction for heinous 
Bnd moral uffences, and nn utoncment for trivial mis
takes and trnnsgrcssions. Katyayana says that Sa
crifice procures hf'aven, and" heavon" is a word which 
standt:! for the highcl:!t huppil\C~8. 'rho commentn.tol' 
of the Tailfi"'ila /·.,'anllit/l tells us that it hi Nirriti or 
tile Sin-deity thut is a uistul Ler of Sacrifices. ~ 

That sacrifice was held w! till' great menllS for pro
curing remission or anllulment of bins of every de
scription is ueclared in numerous passages-not only 
by the figures of saving boat.'! or rafts) but literally 
in express terms. Witn(>ss the foll owing formula in 
which, after blauA:htcl'ill~ Ilnd cutting up the victim, 
the sllcrificer IW)'S, as ca('h limb is ofi"cred to the fire; 

H (0 thou aniwal limb now being- consigned to tA 
fire !) 'I'hou art the annulment of Rins committed by 
gods. Thou art tho annulment of sins committed by 
the (d<,parted) fathers. 'I'hou art the annulment of 

H .... T ~ WIIm I Vfi~ '!;T tir 1I~"", ii ~"~'IflIfiIiI ~ ~,........ 
..... ..,fiflll' .1Ilf-ri:nf"1flt v't\l1llf1f~ •• ,~"nb I 

1. .il(1l(. ~1: ri -q'l-.p~ 1If'A:= 'IJ"; I 
f1r9f1i "I'WfiiI'Clflrwf Tcnt. San. Po 713. 
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sins committed by men. Thou art the annulment of 
sins committed by ourselves. Whutevor sins we bave 
committed by day or by night, thou art the ~nnul. 

mont thereof. 'Yhatever sins we have committod 
sleeping or awake, thou art tho annulment thereof. 
Whatever 8mS we have committeu, knowing or un· 
knowing, thou art the annulmcnt thereof. 'I'hou art 
the annulment of sin,-of sin.""; 

'fhe samo is ai!lo the teaching of tho Taittiriya 
Sanhita. H Tho animal ho pr('sents to tho Ag"i.8oma 
is his own ransom.)) On which tho commentator 
says: 'I Tho presenting of tl10 animal 011 tho part of 
tho So.crific(>r is his OWII rnllsom. Bnving given the 
animal as a price to A!lni.8o'na~ he theroLy l'odcotJl8 
his own soul which huu become subject to them. m, 

Tho V cdic argument appears to presume that 
(I whosoever if! diksllita or initiate(l in divino service, 
virtually devotes hi ~ !Soul to all tho gods."· He 
can bo redeemed only by 0. price, and the person so 
devotod, redoems his suul by pro~onting an auiwal all 

a sacrifice for lliwsclf. 
But" it is not possible that the blood of buBs and 

o'goatB: shoDId take away sins." Our ancestors could , 

" (" ""~ -.- fi&: a. .... ~ ~ .. ' ..... "' ... _'I1IJ) ~~'fT .... 1/"',," OJ I l\f_."","., 
~.m.l ~1I"1IItI"';,,ijl .... IQ"'''"fllf I .... ~lIIijT 'IIIi~ ..... 1ff~ t 
~ . . 

~ ... 'llf'llR1rlII_R 'lfffl'A'II .. " .. f, IQ, WJl'II'1i lIIJUI!f'till"'4l ..... ~· 
~~ .. "'.t.,. ... lt .. 'r-.A1f\IIIiR lflllTII'lIPIIlfll1i!Q ~ ~mr' 
TOlMyCS MUM BraAfII4f1#, p. 6S • 

.,. '11{~ lI''IrIITWllff ~nr." ~ 1J; I 'IIlI~ ••• t •• 'ft'f" ~qq. J 1IliJ' ~"'I'1'1ft~~ ~f if... "in: 9{"
~ f""'~lf .. I VN. I . p. 369 . 

.. .-l,.-.r .. ~~ ':'C1.1"+i''''''''~t~.lO I 



212 ON TIIE INSTITUTION AND [CHAP. m. 

not be entirely unconsclou,) of that. And notwith~ 
standing their hazy conceptions of the scape-uoat, and 
of the. self-sacrifice of the Lord of creatures, they felt a 
difficulty_ 1'110 saCtificiul ritual wa~ more casily per .. 
petuated than its meaning or purport understood, 01' 

communicated. It was difficult for reconections of 
the unwritten theology, on which it may have been 
originally fouuded, to be prc!:>crvccl in their purity 
from generation to generation. The ritual was held 
an opus opcmtum. '1'lH' rc would be littlo difficulty for 
l.hilJl'en to keep it up exactly as they saw their fathers 
perform it. Tile undorlying dochino in the absence 
of written records cDultl not UO 80 Cfl,>i1y transmitted 
by tradition. Tho corr{'ct ICJ.llling nnd correct trans· 
mission of Jocirml' nlwnys roquircl::l oloacr attention, 
and gl'cator intellednal effort 011 tho purt both of 
precoptor and pupil, thnn tho minuto ohscr.ation and 
imitation of l'xternnJ ccromonie'f. Tho ritual itself 
ma.y 1I:\\'0 had "(l. shadow of good things to come, 
but could not with tho:io snclifices otfered year by 
year make tho cvmers thcl'('unto perfect." 

To what O'ttCllt tho InLio.Al'inn<; Lad correctly com~ 
prebcndod tho doctrine on whidt sacrifi(\ial ccrem~ 
nios were founded, we cannot eru.ily gUE-ss. But we 
find tll('Y conlliuorou it n 1)~!18tery, as in tho following 
passagc:-

H 0 J(>l1th! tll/} tliOusand myriads of thy bands for 
tbo destruction c..f Jnortal~, we annul thom all by the 
mapa or mysterious power of sacrifice. -'lII 
--- ---- -

.. iI ir ~~~lf ~mu trciit 1I'iin1llll ~. ~ 1I'PI ~ ~~ 
"Tril Tllltt,,~ya A r"n,ala. p. 9i.S, ' 
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The doctrine involved, whether the Indo-Ari6118 
rightly understood it or not, is doubtless a. II mystery." 
Many things connected with the inserutable wiJl of 
the Almighty must be mysteries. The fini te cannot 
grasp the Iufinite. Whether there be nny ovent in 
the history of tho world'ij rel igions, capuble of throw. 
ing light on Pl'Iljapati, or the Lord of creatures, offering 
l~im3clf a sacrifice for othors, i! a question we shan take 
up in the next chapter. It is manifu:lt thnt the sacri· 
ficial ritual did not tranquillize the llralimanica.l mind. 
It sti ll broodod oyer theories of many kinds-it botook 
itself to philosophy, and eVOIl submitted to accept 
lessons from its hated rival Buddhism, but without any 
tranquillizing result. 'fhoy !:loom to hU" e had ltU idea 
that there mu~t Le n, reall!J a4ving Sacrifice, nnd tha.t 
their own ritual was but its d ist!l.ut reflection."" We 
ropeat an oxpreMlion we IJava already cited above that 
H Prajapati, or tho Lord of crcaturcs, is Sacrifice, for 
he made it a reflection (pratimrl) of himself." And 
he is fllrther called" atmada" or giver of Bel/, " whose 
shadow, whose death, is imlUortality {to Ud)."H 

.... Qr 1!T 'IIIIIi-.fif lf1R ~ 1f .~ m..; I Tltfltlya JIGha IJralltn4M, 

Vol. i. p. 832 . 
... ~ 1I~1 ... "fQl' 1fT~ lffl1 tr.Ifl Rig Veda x 121, 2. 

The above rofers to Hirtl.nillgllr~hll, wh;m Bayana. identiB.e. with 
Prajll.pati. citing tho £vllo'ffiog from the Taittiriya ~ 1 
h .... "'1 I TIllS idootiB.olI.tiuu b {u\Uld in all lll.ter SIWKri& lit.. 
raklre. 
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CHAPTER VIII. 

Nature oj lite Vedic sncrijicc8,-tllf:lr degcllcration-Bud. 
d/iiam--ScllOola oj P!tilo8oFIt:J~/:Icct8-Kri8hna.cultu8. 

Tho Vodic sncrificC's, as reviewed in the last chapter, 
wero fl'lUbtlcss curiou:> and peculiar in themselves. 
Thoy were not intcnueu morely for tho gratification 
of particular go<18 or liupornatul'al powers having a 
relish for the fUlll el:! of fut hurnt offcl'ings. Thoy 
80em to have had [l. high~r object in vic.w. The limb 
of tho victim as it was thrown into tho Firo was ac
costed as tlte annulment oj sill-not only the sucrificcr's 
own siDs, but tho sins of all gods and mon-that is 
to say, of the whole world. Awl along with this, we 
have t.ho solf.sacrifico of Prajapnti, thu Lord of eron. 
turos, the Purusha, Leg-ottcn in tho beginning of t4e 
world, out of whose limbs, as the hody was out up, 
sprnng tho different orders of men of which Indian 
society was composed. 

Legends such as these naturally suggest the ques
tion of the origin of such conceptiolls in the Arina 
mind. DoubtlUJs we recognize in them a hazy re
presentation, a distorted view, of the great mystery 
of Christianity J tile Lam6 sLa;,. from the foundation of tlu 
world, and of the church, which was his boJy, tho house-
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hold of God, tho spiritua.l society comprehending all 
believers. But how came the Ariana to have got any 
insight into such a mystery so early as the age of the 
V.d .. ? 

Abel's and Noah's sacrifices were accepted-tho 
fonnor havin~ been so, by renson of tile sacnflccr'8 
fa ith, and of the 1att('r it i~ recorded that the L ord 
8melt a sweet savour. Tho last words are parallel to 
the concluding expressions in Eph. v. 2 H As Christ 
also hath loved UB, and hath given him iSolf for UR, an 
offering and a saC! ifi cc to God for A SWEEl' SMeLLING 

SAVOUR." It is inconceivable that Abel'b ~nd Noah's 
sacrifices should lJO d C'scrib(>tl as we find them to bo, 
un1ess they were typieul of the great SJ.critice men. 
tionct.l'in the text ju::.t citoJ, and unle::.s both l:Iacri. 
ficers were cognizant, to some extent at least, of 
tho mystery of tIle L(l11ib 8lab~ from the foundation of 
the world. And thero is no reason to suppose that 
either of them would put hi~ cnnulo under a bu
shel. \Vhatcver they may have learnt by divine 
revelation 011 tho subject would bo naturally com
municated to their children and contemporaries, Bud 
thus the teaclJing might somehow be transmitted to the 
Illdo-Ar~an family-subject of courso to such errors 
and distortions as were unavoidable under tho cir
cumstances. The stream .of 'fruth is always Hable 
to be tainted and coloured as it flows ovor the .soil 
of human tradition. 

Instead therefore of attributing the self.sacrifice 
and the immolation of the PurWlha, to the barbaroUl 
ctUtom of human aacrificoa, of which there was hardly 
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any trace among the Ariana at ao early an a~, a.nd 
which could not iu any case account for all that is 
lInid on the subject, a. botter a.nd more generous, aa 
well as n more complete and con~i8tent course it 
woulu be, to refer them to traditions of such divine 
dilc!osures as we haye already mentionEd. 

Those traditions ha,'e no uoubt been overlaid in 
india with many puorilo (uldit iollS, and tinctured with 
many a.rbitrary spcculations, betraying a morbid fancy 
Rud ,Il pl'ednccti011 fur indecent aud even obsceno 
figuros sud images, by wliieh their truthfulness aud 
.purity have beeu seriously affected. 

Tho gold has become dim by the alloy which haa 
been mixed up by unholy nnd impuro hands. As 
for, howover, as the original V Clius refer to tho self
dovotion of tho "Lord of creatures," It begotten in 
tho beginning," and to the pl'iruo,'al imtitu tion of 
aacrificial core monies as a typical "reflection" there
of, in which tho sucriliccr was himsclftho victim, they 
may bo held, apart from subsequent concretiolls, to 
be eviden<:es of idoas, originally puro~ but afterwards 
debased nuder the corrupt suggC!~tions of a wild 
imagination, in tho nb~enco of corrocti'T~ influences. 
There are wonlR and phrasos alUong the citations 
made in the last chapter which cannot bo accounted. 
for, except ItS indications of something which underlay 
all sacrifices, such as those which Noah and Job had 
acceptably offered-something which related to Him 
filM gavI H iB life a raN80m jor manU, and who was Him
aelf the victim and Himself the prie8t. And 80 far ihe 
original legends of the Indo-Arians are in their pris-
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tine purity strongly confirmatory of a fundamental 
principle of Christian doctrine. 

The overlaid impurities aro doubtless as grqu u 
they are numerous, but that only prOVDS that the 
writers of the Vadas failed to place their traditional 
doctrine on Ule right foundation. That CI other foun~ 
dation can no ruan lay than that ialaid, which is Jesus 
Christ,'" is not the dictum of an exclusive enthu8ia.st; 
It is replete with most important lessons to mankind. 
A BOund structure requires n aDand foundation. TM 
"JI/siery of the jaith mUll DO held in a pure con8cic"clt.' 
The best of doctrines will fail in the hands of bael 
characters. True principlo rCCJuiro8 a true personality 
8S its basis. Tho doctrino of the Lord of creatures' 
&elf.devotion,-of the sacrifice of Purushn. Ie begotten 
in the beginning," could not be safo whcl'o the Lord 
of creatures and the PUl'u:::Iha. were idolltified with 
falso personalitios. Purity cannot subsist with im .. 
purity. The Brahmins havo not dared to attribut& 
to Brahm&., or any other god, with whom they after .. 
wards identified Prajapati, the self dovotion and tho 
primeval 88.crifice recorded in the Voda8. Brahma 
108t his oredii in the Hindu pantheon for an attempt 
at incest, and tho original teaching of tho primeval 
sa.crifico was Corgotten. Like the sacred iniHal of the 
name of king Ahaz,l when ho fell into idolatry, it wu' 
pPpe abandoned under an int,uitivo feeling of 
lerential awe. This is a snggestive warning to all 
who COfIcoct religions. We .have often hew of men· 

• 1, Cor? iii. 1,1. 

28 

, 
• 1 TUn. iii. D • • Bee p. 98, 1Wl'H • 
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instituting a religion, or forming a religious party-a 
society claiming to be the houAPhold of God. No 
such fabrication can have the sanction of Truth. It 
is 88 impossiblo for Dian to fabricate a household of 
God, [1S to malte a god himself. The one is as gross 
idolatry llB tho other. 

Tbe sacrificial ceremonies of the V cdas whon their 
original principle was placed on a wrong founda... 
tion soon became languid. They dwindled within a 
8hort time into merEi mummeries. 'rho lifo, which 
they may have possessed in. tho beginning, became 
extinct 'uuder the deleterious influences of polytheism 
and idolatry. Tho pantheon itself IIhowed the insta
bilityof tho wholo system. Agni lost his position, as 
the doctrino of !.o\1\criflces l~caUlo debased. Inurn. and 
Varuna, tho great diyiuitios of tIle V cua:i, were supor
seded by othor upstart gods, and the V cdns were 
neglected, as later compositions, writtcn in languago 
more popular, roao ill llrahnlinicul estimation. The 
Brahmius became tho arbiters of socioty. New Sus
tras wore concocted to enhance their dignity. 'rheir 
aspirations after worldly powor naturally led to con~ 

tests between kings and priests, The former, trusted 
to their bow and arrow, tho latter to supernatural 
powers "\fhich, in that ignorant ago, even royalty 
admitted nnd quailed under. The Hrn.hmillical bier
archy relying on the popular dread of maledictions 
utterod by pricstly lips, hurled defiance against & 
sovereignty of princes, whenever the latter proved 
disobedient and refractory. The a.na.thema of Brah .. 
mma would haunt the priestaridden minda of Khat-
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triy .. by day and by night, if ever they incurred 
sacerdotal wrath. The legend of Haris Chandra who 
had consented to sell hill fIUl'Cll and his only 80n) tbe 
heir-appBrent of his throne, and had also submitted 
his own solf to the vilest of servitudes, merely to avert 
the eonscquc1lces of a priest's resontment, bears can .. 
clusi\'e evidence of tho oxtont to which Brahminical 
ascendancy had lisen. 

But, to borrow an idea from our indigenous poets, 
there- is always a limit to riso and fall in on worldly 
affair8, as in the motlo'l of a Cllari()t lchCl'l • • A'i a 8poke 
or 0. point iu tILe tire ascends by that motion, it can 
only attain a eertu.in height, nnd then it must tend 
downwnrds. The moon hertldf verifies this maxim 
by her phases. She wane!! after waxing to her ful
ness. Tho Brahmillicill a.scendancy was no ex.ception 
to this rule. In tho very royal line to which Haris 
Chandra had himself belonged, a. princ~ at length arose, 
determined to dissolve the spoIl Ly which the popular 
mind was bound in servituue to the Urnluuins. "S'akya 
Muni imposed on himself tho task of reforming the 
r eligion of his country. ITo cared not, like V~'wa
mitra, for p~motion to the Brahminical College-nor, 

• like Janaka, for occasional participation in their ex_ 
clusive privileges-nor yet for inflicting such tem_ 
porary humiliation on tho priestly order, as was 
implied in Ramachandra's triumvh over Paru9a'ramL 
Disgulted, when young, with tho evils of diBcase and 
doath, he renounced the pleasures of dignity and 
royalty, and went aPout proacbing every where on 
ih~ D""";ty of eeeking for NirvlolJ&, or rel_ from 
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transmigration., AS the only remedy for the evilJ of 
life. He pronounced the rites and ceremonies of the 
Ved,:, to be idle sports, and the exclusive privilegos 
arrogated by the Brahmins, to be empty pretensions. 
He as&liled tho authority of the very books on which 
thuse pretensions were founded . . He ' declared that 
the division of castes was a more human invention, 
and invited all fanks to assemble under his banners 
on a footing of equality. The Brahmins add that be 
abo donied tho immortality of the soul, and pnr 
nouncod the expectation of a future world to be a 
vain reverie.· 'Vhcthor Buddhism was really liable 
to the charge of materialism preferred against it by 
the Brahmins, or noL, it certainly had no divine 
re-volation to pleud for its support, nor could it appeal 
to any tradition in its favour. It could only stand on 
its ratwnal pretensions. Tho study of philosophy 
and metaphysics was therefore absolutely needed fol' 
its very existonce. So long as men believed in the 
infallibility of the Veda, thoy could appeal to its texts 
for tho decision of controversios aud tho solution of 
doubts. But when revelation was ignored, disputes 
could only be settled by the verdict of ,reason. 'I'he 
necessities of BuddLisw rendered the cultivation of 
logic and m<..taphyaics absolutely indispeusable, and 
thus were tho iirst attempts at philosophy called forth 
in India. lienee it was that the terms HaituJca and. 



.... P.vm.] BODDHJII!I. 221 

Delfl.Er d,tr. were applied to heretical sy.tem •. » (Fro .. 
1M DUtlwr', DI'altJgUC3 on the H~nd" Philo80phy, p. 41.) 

Buddhism wasJ however, a mere ne,qative system. 
Its strong weapons were those of opposition to Brab
minical tenets which ha.d fallen into disrepute. It 
inveighed against the purposoless doctrine of sacri
fices, a1 it then presented itself in tho forgetfulness of 
its original principles. It condemned the wanton des
truction of aniOlallife which the ceremonies involved 
without any redeeming feature in their objects. Its 
declnmation against cnsto found an echo in the hearts 
of mOD, whose aspirations aftor social progress and 
persona1 advancement had been checked by it. Bud· 
dltism prospered fur a timo owing to the rebOund at 
the popular mind against Bral.uninica1 ascondancy. 

Tho Brahmins, however, by timely concessions on 
some points, and opposing logic to logic in 'other 
points, managed adroitly to regain their ascendancy, 
and by stigmatizing their ud versaries 9.lJ unprincipled 
infidelK and atheists who only fomented disaifection, 
but had nothing new to i.nculcate in their teaching, 
succeeded in ridding the country of their formidable 
riv&ls. 1'h~ir consummate policy in complimenting 
the founder of Buddhism as an i.'1carnation of Vishnu, 
destined for the inculcation of heresy among the 
Daitias, or open opponents of the gods, succeeded . in 
quietly banishing the enemy frOni Indian territory to 
.regions where they cared not to pursue biDL ,Bu.t 
Beddh..... though e;q>elled from India. left ..".,.... 
take41»e tr&oeB of ~ .aIlti-v.ed.ic ratiooa~m Ofd:'" 
&Id it a""edoo.d. .II b&d 10 ....... £.1Iy iuf4ctH 
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the Brnhminical mind itself, that the work of destruo
tioD it had initiated was, after its overthrow, briskly 
carri.ed on by cllQmpions of orthodoxy themselves. 
Tho seed it had sown, broad cast, bad fallen largely in 
tho Brahmin's own ciunp, and were bearing the fruits 
which S'Ak.ya. Muni had himself desiderated. Brahmins 
were indeed aWl respected, because thoy took pains to 
maintain their pcr:;onal credit, but their tcaching was 
inqpircd, not by allegianco to the Veda, but by n spirit 
of troason agttinst its 1 itual-fur moro dangerous than 
Buddhism itself, because dccidcJJy moro insidiou8. 
Reverence thero was but little for the Sastra, whilfl 
its ceremonies were denounced as fruitless bhams, and 
tbe eno~y's own dognl:l of H Nirv~na,J] or the summum 
b&lIUnJ, Wtl8 openly propounded nl5 the highest objoct 
of sontient beings. The ouly differenco was that the 
Drallmins taught absorption into Drahma, whereas 
tho Huddhista had inculcated absorption into Buddha. 

ffhe bulk of tho twice born classes, however, could 
not comprehend the transcendental logic by which 
U Nirvana'" or uuuihild.tion, as they understood tho 
term, was argued out as the chief end of human 
nature. They had boen long nccustom~d to a theo. 
logy, which with all its impel'fections, had ~t least 
clearly laid down the practical duties expected from ita 
followers. 'l'hcy could not thereforo now rost satis
fied with the dogmas of a Philosophy which demo
lished everything, but taught nothing, and only amused 
the fancy with hair.splitting subtloties leading to DO 

intelligible reaulta. And in reality they saw no 
appreciable differonce botween Buddhism and Ib.e 
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Bra.h~inical schools of philosophy. Both were 80" 

cordinglystigmfl.tized as" Haituka" or rational Sash'as,. 
teerp,ing with pernicious heresy. ~ 

'rhe rationalistic tactics which Buddhism 'itself. 
had taught the Brahmins, and which had served 
effective insirumcnts in their hands as against tbat 
hated tystem, did not, however, fi)'uil much to their 
credit wi th their own followers. Tho unsophisticated 
mind of Iridian society beca.me as discontented with 
the OhjCCUl'SS Philosophy which had overturned 
Buddhism, as it had been with the pointless ceremonies 
which had pro\'okcd tho robellion of S'{~kya Singha., 
And it was under tllC influenco of these complications 
that Indian theology bogan to prescnt a new phase, 
Qnd brought on n. new epoch which wo sImI! designato· 
the ejJoclt of Faitll . 

• Siva, tho god of do;;tructiou, il; l'oprollClluHl tVI acknowledging 
to his wife that he hnd himsolf, in tho disguise of a Urailmin, in
culcated, fOf the destruction of tho world, tlla different !J,tems of 
Hindu philo.wphy, which wore all unuilulut(>u lluddhi!m under .. 
fallto garb. Thollo Wilro whoUy iuteuued to l)f(nnote atheism and 
tho abolition of sacrificial rites and ceremoniol!. TIllis: 

W! ~r. g-.;~ 'IfllIVrf'll' ~111il1111 1i-t~"'~~ 'I'"If1rrtII 'WT
~"".M "I'Wffi", 1'Iti;ni~ 'CfT13q"'lflf1(1Ii' I lI~iflf."~~: 'fIit
WTf1r 'lWl ~ ~ ~111' n 'If-irli '1fIlJf' C'i:fw ~I .!W1i1l' \'At' 
~ VT11 !J .tfq ..... ~ II hWl-.ptT ~fllf~, ~. ~~~lilf: 1 f'lf(\' • 

.. ~ 1I;1~1II' 'Pi' 'I{l1It' lI'~K f'f'l~ l!1Il ;n", ~1.lIfuffi,,'t 1 
~lIlflrt ~liml f~"5'11'1 .~fq-1I;H Q ~l'1(l1f!"~U{i11illctli"l .... t
~,I 'ffl'llro(1I~~' 1I"j ~mll' '" ft 1N'II' .f.w~.ir lit·" 
~q~ 1 ~ .. f.,II'I.IIII ~i1fi~~~. ~III'IIIF~~ '" 
.. ftt'liitiit 1 .~f~n/illlllf If" ir.... ~~.ro.r. ~ 
.aiw'l'"'' ( .... 1 .. ,..( '" ~,., ~ 1m I ..... .mr .. ~; 
-" -"- -. iI(' . .~ • ~. =
, .... .--wl ,,-.. 1: " \. ...... 1 .. 1 .. ~T1l ... 0('1'1.1 1f1I1J, ~U "-':00' 
rnt .. 1 ...... ''1.1 P.tlm4 P~. 
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The new phase which Indian theology presented waa 
that oj a perlonal divine objectivity. Tho ritualistic phase 
was that of ceremonies gone thruugh according to pre
scribed forms with or without reference to any personal 
object. Tho preseore of a god could not be necessary 
for ceremonies which were declared to lave been in. 
Itituted bofore tho generation of Devils. Prajapati 
initiated tho Sacrifico prior to the Creation, and Crea~ 
tion was itself anterior to tho production of gods. 
Thol:!o cCfc:wuuics, agaiu, were practised by Rishis 
who openly denied or doubted the very existence of It. 

Supremo Ueing. 
Tbis ritualistic blank was by no meaDS remedied 

by the aphorisms of tho Schools of Philosophy which 
doprecio.tod all coremonies in the lump, as inferior 
means of gruce, and directed attention to transcen· 
dontal notions, but ill adapted to the hopes and wants 
of human natura. Tho tlli..tppcarance of Buddhism 
from tho plains of liindustan did not therefore 
tranquillize the Indian miud at all. It rathcr pro
duced fresh groanings for the 8atisfaction of mental 
cravings, fr('sh ltspiratioml, for something better than 
It sushka tarka, U or pointless logic and dry speculation. 
This WflB attempted to be supVlied by the founders 
and lenders of separate religious Socts a.mong the fol. 
lowers of llmhminisOl. 

Spiritual cravings had even reached the Sudras 
or the servant class. The Brahmins had debarred 
them from all religious privileges, and hact gone the 
length of questioning the propriety of their attending 
10 any other duty than the service of the three otber 
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classes, and of denying their fitness fOf religious exer
cises of any kind. That this was not a mere !Ipecu
lative theory, is proved by the sad case of Samb\lc&, a 
Sudra who WitS engaged in certain devotional per
formances, on the bank of a river, in the reign of Rama, 
after his return from Lanka. It is said that tho whole 
kingdom was placed under the bann of divine dis
pleasure, because of a serf's audacious attempt to get 
adruis8ion to the society of the gods. Untimely 
deaths began to take plllee C"\""Cll among the children 
of Brallluinll, for which tho king himself was beJd 
officially responsible. The Bon of Da.saratha could 
not gainsay tho ethical logic of tho age by which the 
hend of the State was held answerable for national 
calamities, supposed to proccod from national SiOiI', 

known or unknown. Ho went out, sword in hand, 
to explore tho ca.use of tho public calamity. He 
soon found it in th!3 religious exorcises performed by 
SaOlbuca in tho opell air, and in vindication of the 
law to which society WRit subject, and as an expia.
tion of the national offence involved in the traDilgres
sian of that law by the offending SudraJ struck off hi. 
head by a sirDgle blow. 

But Buddhism had laid upon an cl&.88es the obliga
tion of religious duties, and. consequently accorded to 
the Sudras their much ooveted liberty of engaging in 
religious exeroises. This W8.8 a franohise which the 
eerva.nt class was now unwilling to surrender. The 
religious fra.nchise virtually involved secular freedom. 
The founders of religious sects, uuder Brahmillica1 
auspices, accordingly received all men indilcriminAte. 

~9 
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ly 8S members of their 8piritual guild8. These 
principaUy devoted to ViHhnu, Siva or Sakti. 
most,popular guild was that of Vishnu. d 

were 
The 

These religious guilds proclaimed faith and devo
tion to their respect ive deities as the all· absorbing 
duties of mankind-the shortest, if not tne only, path 
to eternal salvntIOIl. I t WU8 the guild of Vislmu that 
attractc,d the greatest notice, and it was Krishna
CUltu8 that mustered th" largest number of devotees. 
So that the original ceremonies of the Veda., led, step 
by step, to the wOf'lhip of Krh.hna as the consumma
tion of Al ian ideals. 

The personal character of the presiding god of the 
Vaiilhnava guild, llOwovcr, was not such as an educated 
and intelligent community may be proud of. In [art 
with m~n of position nnd social di:-.tinction, however 
devoted th('y mny externally npIH'ur to Kri:-.lma, the 
policy generally is) less said about !lis character, the 
belt,,_ 

Foreigners have not, however, been 80 prudont. 
They have boldly rushed into grounds which devout 
Hindus ha\'o trombled to trend. A divine exaltation 
has daringly been argued for Krishna, s\'ch a~ his in
telligent votaries have not themselves attempted, nor 
any nativo scholar that CIJfCS for tho reputation of an 

• TheBt'1lhroin&, 1I'ithout IInrrondoring their own diguity or entirely 
n&cluding the calte obligations of SUdrBl, abllolved. thoee "ho 
might attach themeehM to tbe Vai9bnava guild. iIQriT ",d'~ . 
.. ~N~r. "lI'iliil'lf~ I ..... "[1I1i'l"~'" fii ~ ~ ~, . .. ~ 

~ ~.I I 8"; BJt.gfn' .... 
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educated man of the nineteenth century. A Frenoh 
writer' bas actually maintained-tltat the Bible was but 
a piracy of the Hindu Sastras, and Christ a cari~ature 
of Krishna. Had such ideas boen broached under 
the respollsibility of a Hindu author of any literary 
reputation, it would have been incumbent on us to 
discuss the question in detail.... liut we ale unwilling 
to take up a French gauntlet, and wade through the 
mire of Bal·Krishna's foats as desc..ribed in works like 
the Srjbhagav~ta and Jayadevu.'s songs. Such a 
taKk might bring us under the pennlty of' tho law for 
the coliservo.tion of public decency, and it would 
amount to it gro&s uppro\Tokod assault on Vllish
nava feeling it~c1f. Wo canuot ackuowledge M. Ja
collet as the plcnipotcutiJ.ry of tho .q'U'U of Vishnu, 
unless he can plOduce his credentinls. We proceed, 
however, to remark generally all the !lccts or guilds 
of especial di viuitics, fwd to trace tho origin of 
Krishlltl-Cultus, according to the ropresentations of 
the Hindu records thellu~elve8. 'Without going into 
the merits of "M. JacoUot's specuhl.tions, we sha.ll 
simply put forth a plea in oar, by attempting to show 
that those speculations arc historically illo.dmls8ible. 

The· sectl' cstablis1lCd by the followers of special 
deities, and, in particular, by thuse who maintained 
the worship of Krishna, bear curious testimony to the 
Christian doctrine of jaith as opposed to ceremonial 
works. But this testimony j" somewhat different in 
its features from the confirmatory evidence of the 

• II. JaeoUet. 
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Vedas to fact!! in Sacred history and to the primitive 
institution' of Sacrifices-indicative of till Lamb &lain 
from !he foundation of the world. These are indepeo. 
dent Ariso testimonies to facts diAelOSOO by a prima. 
val revelation, the heritage of all mankind alike. 
Such facts wer(> preserved in the tra.d1tioDS of the 
nation itself, without borrowing thorn from without. 
We cannot say that when Riebie laid such stress on 
the performance of sacrifices as TH" gr(!at duty , flI'lft If''I[l 
they owed tile idea to Mosaic illstruction. There is 
no evidenco for holding that tho Brahmins bad ever 
gone to Palestine for roligious tuition, or that Jews 
had travelled to disseminate their doctrines in Ariana. 
The Brahmins knew of it, like the pre-Mosaic fathers 
named in tIla Bible, as a relic of unwritten primitive 
Revelation. 'J1hey had received it as a national her:i~ 
tage, having heard of the doctrine traditionally-and 
therefore was it that they used the word II Sruti," or 
/tearing, as a general term for such primitive unwritten 
Revelation. The four Vedas into which the Srull 
'WM afterwards classified, and written down, became 
the recognized Scriptures of the country. We ha.ve 
DO reMon to doubt thnt parts of those Scriptures wcro 
the correct 8mri#, or recollections, of the original 8mti 
or traditional report of a real primitive Revelation
the common inheritance of all mankind, fnintly dis
(llosing the future dispensations of the Divine Ruler 
of the Universe. 

But the Hindu testimoniee to the doctrine of faith 
are of another kind. The dispensation of ceremonial 
worb ........ voaled from the beginning, .... d although 
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glimpses of the dispensation of Faith were doubtless 
also shared in by those who had got Q conception of 
the god-man Saviour, to appear in duo time and dwell 
among men for the destruction of the devil an'd hiB 
works, yot the doctrine of Faith in an iskta·devafa is 
ODe of later d.evnlopment, according to tho confession 
of the Sastras themselves. Long Lad OUf forefathers 
patiently kept up the primitive institution of sacrifices 
and other ceremonies. But those practices had not 
satisfied their Apirituallongings. Buddha arose, and, 
by persistently decrying those ceremouios, did much 
to impair their credit. But tho doctrines and precepts 
which ho inculcated wer~ simple nogntions, and tho 
result was the promotion of u. !)uLtlo "'pirit of metaphy~ 
sicnl discussion which CQulJ impart to tho mind no 
morc of relief or tranquillity than the effete sacrifices 
themseh"cs. Somo frcsh impetus, some fresh move
Dlent must havo takon place in order to produce 
results which shall now Bpeak for themselves as 
apparent from tho Hindu Scriptures. 

The first point to which wo are desirous of directing 
attention is an anecdoto or adventur~ of the divine 
sage, NaraEia, the son of Brahma., who figures promi~ 
nently ' in aU la.ter Hindu Sa.stras. The anecdote 
is found in the MaltabM.rata, inlroduced by a qucstion 
which Yudiahthira puts to 'llbishrua: "TeU me, 
revered father, what gods must a person serve who 
wishes to attain perfection of bliss·-whether he be 4-
oouseholder, or a student, an eremite, or a mea.dioapt ? 
...... Who is tb. god of gods and the father of £alb"",? 
Who again is .upenor to B1Jl-( i. e. supreme abov.e 
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aU)? llhishrua replics," You ask mea. question eon
cerning a. mystery which cannot be unravelled by 
argument or logic, evon if discussed for hundreds of 
years; nor without the comprehension of knowledge 
through divino grace CRn thi~ deep mystery be unfolded 
to you.'" Bhishma then refors to a dialdgue between 
the incarnato Narayana nnd Narada, in which the 
latter had il1quifooitively remarked, "\Vo do not know 
what god or fathol' YOU worship."p 

Narayana th'?n speaks of the supreme Spirit, ineffa
ble and illcoUlpr~hensiblc, aduing that thoso who 
contemplate Him with fixed minds as the aYE object 
of meditation becoma unified with IIim. Nilrada, 
under divino direction, gOQS to Mount Meru for a 
vision of that supremo Spirit. H Looking to tho 
north-west of that mount.ain he obtained that wonder
ful "isioll. '1'0 the north oftlll1 ocean of milk, at a dis
tance, UR poch~ nmko out, of muro than 4,56,000 miles 
froUl Meru, thero waR Il large continont, hy the llume 
of" White." ... '1'hero Jived white peoplo without sellsu
ousncSi, without food, without twiuL.lillg, being them
selvos of wol1.perfulllin~ btl\,our, and freed from all 
siu, whose vcry sight tl.lkcli llWUy the eye'i of sinful 

• ~'"~"' t I'l'nil:r q!~et liT ... l .... 'lI1iin~ ~ I 'I ~ 
fvmrtifmi ~lI"t .,. ~ v: I • ~lIfm .... ..,.~: ~~ ~ f1l'1ll 

.,., t ".nt ~liT"" fI", ~ r"lU·q . ~ '""'" I ~ wt ~ 
- ..... ~ . ''''-e.. .. '''''m:m ,. ~ IV" .. ' .... I 1f "WW"" .. ~ ""!'.., .... 1II1(;h.4'1 I .. ,"11"(1" 

~ ..,flfl'rii" ~ I ....... ...,,('.1" .l~ ."IF<"i(1 J[tJi6. 
"Mint., ,s.nliparllO. cJ,QJI. 336 • 

• .... ..... ~ m"<: .. 1IIftrft I lb.~. 
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men (by their dazzling brightneas).'M It is repeated 
in an address from' the same god to other Rishie: 
"You, full of devotion, desire to know where you 
may get a sight of the Lord? North of the ocean of 
milk is a continent called "White." The men of 
that place, ibsplendent as the moon, are votaries of 
Narayana. Single-minded, they arc devoted to the 
mORt Excellent Purusha (porson). Those men, inhabi
tnnts of tho 'VLito continent, nre called Ekautins, (or 
monotheists). Go there, yo Rishis-thore is our 
spil'it manifested."!1 

The H Excellent purusha" was no ot1ler than Krish. 
ns. He is in this very anecdote identified with the 
son of Vasudeva. "TO do not, howevor, pretend to 
such familiarity with gC0grnphy o.s might enablo us 
to identify the Iocnlity of the Whitt! continmt \it the 
alleged distance from Mount Moru. 'Ve loave it to 
learned savants to fix its situation on the globo, and to 
detormino the numb~r of ciphers in the given distauce 
to be carried to tho account of poetic l~. At. b. ..... 
Mount Meru itself, we m.1Y make bold to uf.. tliat the 

.geography_ ODd topograP"Y ~o place are at thbo . . ~ 

Dlomell.t more familiar to tbe fore~ -.offices of both. 
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European a.nd Asiatic sta.te8, than those of Merv. But 
our business is with Narada. a.nd the glorious vision of 
the Sqpreme Being of which he had 8 glimpfil6 from the 
heights of Meru. We therefore turn now to his inter
view with the author of the Puranas and Vedant 
philosophy, presumably after his return trom Meru. 

In fhe Sribhagavat, which according to Professor 
Wilson, was written in the 12th century of the Chris
tian era, its author is introduced sitting, pensively, in" 
thu ~hade of a noble peepnl tree, on the bank of 8. river, 
ODe lovely morning, when the delicate breeze and the 
beauteous scenery were regaling every heart but his. 
There the divino sage Narnda, in whoso ken had 
.wam the fair land of the "White continent," en· 
countered tho author of tho oighteen PUl'an!l.8 and of the 
Brahma Sutrns, in n snd disconsolato posture, at a time 
when overy thing else was gay and cheerful. He in
quired affectionately aftor the causo of his pensive
ness: "Your wonderful researches have all succeeded. 
You have composed the Maluibba,rata, replete with 
great objects of investigation. You have studied 
and inquired of the eternn!-Br!Wme. .... Ar.d yet, 0 

• Lord, you are grieving your soul as if yoo had failed 
in your punuitsl'lii 

Vyasa Qc..cepts the compliment, appreciates the 
kindness of the inquiry, confesses his uneasine88, 

fiiI'INft ~eq."rc if ~ I 
R"'t oro! ..... ~.I\: Iff\"1 • 
ftlnnfiI'w,,"'w .... " ...... IW"" I 
~ ....... n., .... III .. ~ .... 



0lW'. VDJ.] DJ811lfA-COLTUS, 

proteets hi, ignorance of the cau .. , and BBko if N&rada 
oouId give the diagnosis of his mela.ncholy.11 

Narada replies: "You ha.ve almo.!!lt ignored the 
unapotted glory of the Lord. That Darsano or philo
sophy, which ie not grateful to Him, I count £01' 
nothing. y~ ha.ve not celebraterI the glory of the 
80D of Vasudeva in the same manner as YI1'll have 
described Dharma or ritualistic coremonieB."'~ 

If human language have any meaning, tho foregoing 
statement is an admisl:Iion that down to the 12th cantu· 
ry of our era. (certainly not earlier thnn the 8th Con .. 
tury) tho glory of Klidlma, tho 80n of Vasudeva, had 
not been duly celobra.ted, nor tho doctrine of faith 88 

lopposed to ccremonialobsorvanccs introduced. Narada, 
who had been voue1lsafcd a vitlion of tho Lord in the 
Fair land of the JVltites, at a consid~rable distance 
Dorth~west of Mount Moru, now warns tho founder 
of the Vedant School, and the a.uthor of the Brahms. 
Sutras, of the futility of philosophical speculation., 
which arf\ not gratefu.l to tho Lord, the Saviour of the 
world, and moves him to recount llia acts whicQ. 
aocordingly be did in the Sribhagavata. 

Agaip. in a work of great authority called after that 
very sage, the" Narada Pancharatra," written, per· 
haps, about .800 years after Christ, the same Vyasa 



IU:UItHIII4·UUL'l 'UIt. [CRAP. vmi 

is introduced telling his son Suk~Deva. tha.t N.bad& 
was on one o.ccasion practising some austere devotion, 
when suddenly he heard a voice from heaven! 

"if Hari (Krishna) is .worshipped, what is the use 
of austerities? If Hari is not worshippod, what is the 
use of austerities? If Hari is within and ~without, what 
is the use of austerities? If Hari ·is not within and 
without, what is the use of austerities? Stop, stop, 0 
l3rahmin! Why do. you engage in austerities? Go, 8 
Brahmiu! uo go quickly to. Siva the ocean of know
lodge. Get, oh get, matured faith in Hari, as de
scrib'ed by the guild of Vi"hnu, the splitter and snapper 
of tho £otto.nI of the world. IJ U 

V{ 0 aro thus led to. the very gencsiB of the doetrine 
of faith in Hinduism. It was admitt.edly not an 
excogitation of the Braluninical mind itself. Narada 
had brought it from thA land of 'Vhites whore he got 
an insight into Vishnu, the Saviour, (identified with 
Krishna) which was not attainable elsewhere. He then 
persuaded the author of the Sribhagavata to recount 
the Lord's actl:l, a.nd that work we actually find to be 
conspicuous for its history of Krishna, and enforcement 
of faith in his divinity-aud we have ag-ain a voice 

.. ~f' .. ih lint .. fl":""41llflt: f.: I 
""-'::If~ l:Ifl( ...r~ lfl'fl f1i • 
,....~~ .. f<."41 I ~; Pj 1 
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from. beaven, directing N~rad. to give up all cere. 
manial works, and betake himsel{ to the Faith 88 it is 
in Hari_which means the ta!rer away of ainl. C9.IUlP 
the name, and it :i8 almost prime Christian doctrine. 

Few will impugn the inference that, however amaH 
the element M ki8torical veritableness may have boon 
in the story of the "Ekantins," north-west of Mount 
Meru, it certainly appears to have had lorne mod~m 

onf truth for its basis. FeW61' still will dony that tlte 
religion of that people was a form of Christialil;ty 
which might be caHed I, Ekantin," without reference 
to the strict orthodoxy of the form. And thus we 
,have the Hindu Sn~trus themselvos teaching the roverse 
of their Gallic champion's position. Not that tho Bible 
W8JI B pirncy of the Indian Scriptures, but that the 
Vaishnava sastras by thoir own acknowledgement ha.ve 
accepted light from Christian sources, and used the 
same in brightening the colour imparted to their 
personation of Krishna as some compensation for the 
dark hue of his BraJa.lila. 

This inference is further confinnod by the asce .... 
tained fact tha.t tho first Vaishnuva sect arose ic the 
South of India, under the leadership of Ramanuja, who 
had his- seat at Conjovcram, (or" KancbipurH a8 we 
of Norlhern India call it), and that in the very South 
of India, Christianity waa introduced at an early 
period, probably by sOlUe pious ecclesilUltic8 of Syria. 

We do not say, we have no right to say, that the 
Syrian ChriStilUl8 in the Soutli, now certainly in a 
very degenerate condition, ha.ve ever produced any 
~ OJ>. their Hindu ".igh1>o.... Bu.!, lIumo" 



experience will concur Willi -j;lie ~~>~~~~\ 
II the w.ind bloweth .yroere it liiteth, ' and~ \liou-1i~ 

I. • ";1" 

tlie SQund thereof, but canst not tell whence it eQn1etlJj 
and whither it goeth: 80 is everyone that is bom·of~ 
Spirit." We can only observe and mark rasults ... · We 
llBva seen (1) that the vision of" Purushutta.m,'! iden~ 
tificd with Krishna, and st,ill the prevailing de~gna. 
tiOD in Orissa. of "Jagnrnatha," appeared in ' a land 
of white ptople, a glimpse of it 'being vouchsafed to 
Narada un the heights 'If Meru, (2) that Vyasa had not: 
suug Krishna's prail:lCB until long after the begiuning of 
the ChriKtia.n era, and then only on the expostulation 
of Nimi.da, (3) that the doctrine of Faitli~ as opposed 
to 'coremonial works, was equally unknown in India; 
until, according to a Vuishnllva Sastra of high ropute, 
,i~ --w~ conlllluuica,ted, at a much later period than 
the rum of Christianity, by a voice from heaven 
addJ:csscd to N aratlo., (4) that the first sect adopting 
Kriahlla-cultus and the same doctrine of faith appeared 
at a. atilllator period in the South of India, and (5) 
that it was in the South of India itself that Chris
tianity W8S in an early age introduced. by Syrian -· 
ecelesiaatiCB. These are facts. \V c do D.(\t ~ribe 
any deduction from these fa.cta. 'Ve only chronicle 
the facta. We leave the deduction in the hands olitia 
reader. 

Tnl: END. 



LECTURES 
ON 

fi.h Je1i~in, 
R'~ih~S8¥~~ u~ tsS •. 

lY 

K. CHAKRAVARTI, YOGA-SASTRI, 
tiSC'IlITU.Y, CAICUTl" YOGA ~I!"'J 

AND 

BINGJ,L ACADIMV OF L1TtRATl1R K. 

"Truth, 
than wblch no greater blesslog can 
man receIve or God bestow ~ 

Plutarch, 

-
PRINTED BY U. C. SHOME : 

THE NEW BRITANNIA PRESS, 

71. AMHERST 6TREET, CALCUTTA. 

, .... 





TH!S VOLUME OF }-EC.T U RES 

ON 

HINDU RELIGION, PHILOSOPHY AND YOGA 

}ril.i; IN.jClmnm flY TilE AUT HOR TO 

MAHARAJ KUMAR BENOY KRISHNA DEY BAHAOUR, 

THE PATRON OF THE YOOA 80MAJ, 

",S "' MARK or 

A OM I ,\ATION FOH 111 5 I\·IItNY IN£STIMA13LE QUA LIT IES 

Q~TtTUOE FO~ THE E~OU~AaE""""Et\..T 

C ! Vtl'l 11'0' ill)!. 

TO THE S01rlAJ. 

CALCUTTA: } 
The 16th. OcfoW, 1898. 

K. CHAKRAVARTI. 



COXTEKTS. 

PAGE. 

I. Spirit Wor;.hip of Ancient India ,- Z2 

11. Patanjal Yoga Philo~ophy .. . :23 - 48 

Ill. Early Tantras of the ll ind us 49- 66 

The Religious Aspects of the T:lI1tra ... 67- 78 
The Medical Aspects of the T an tra o.; 79- 9 ' 

IV. Some Thoughts on the Gita 9 1 - 11 J 

V. Raj Yoga 113- 136 

VI. Chandi ]37- 146 

VII. Tatwa~ : what they may be 1 46 -' 1 5~ 



PREFACE. 

The author of the following lectures is well known 
to the public, and this fact renders any introduction 
from the Put>li!:her unncccss;try. He began efforts 
as an author when he wa~ only in the First Year Class 
of the Calcutta Presidency College. Commencing in 
1873 he wrote a serit's of interesting novels in the 
Vernacular, which earned for him the reputation of 
being "one of the best writers of the da}'." In 1886 
he had a vision, which was followed by a calamity which 
induced him to study the question of life after death. 
He studied Hindu religion, philosophy, psychology 
and yoga with great diligence, and foundcd a society 
which was called "the Calcutta Psycho-religious 
Society"- a name which has subsequently heen changed 
to "Sri Chaitanya Yoga Sadhan Somaj." The following 
lectures are the result of his studies, and were delivered 
from time to time at the meetings of the Society, and 
were printed in the leading journals of the Jay, name· 
ly. the Stat(:sman. the Indian Mirror, the Indian 
Public Opinion, the Theosophi<;t &c,-a fact which 
speaks for the interesting character of the lectures. 
Those who h<we studied Hindu philosophy, psychology 
and yoga, know how dry the subjects are, yet the 
author h~. by the gift of his imagination and the clear 
understanding of his subjects, moulded his lectures 
and clothed them in a way which is at once artistic 
and pleasing. The lectures are pUblished with the 
consent of the author for the benefit of the Yoga 
Somaj. 

PRAMATHA NATH MOOKERJEE. 

ASST. SECltETA&.Y, BAGBAZAR HAIU-SAVA. 

Pw#/U1rn-



LECTURE-I. 
SPIRIT-WORSHIP OF ANC IENT INDIA. FROM THE EARLl· 

EST VEUIC AGE TO THE AGE OF THE TANTRAS. 

(lUad III th~ gt"tr(z l ~dill:7 0/ I.\r O,icllfla P'¥Cho.Rd<giou., SocWt 
<> ~ lftf 29th J/urdt 18&9). 

It has devolved on me, a~ Secretary of the "Calcutta 
Psycho-Rcligiou~ Society," to deliver a lecture at one of 
their general mcctjn~'l during the current year on any subject 
that may t('nd to advance the cau~c of the society generally, 
and be u-;c(ul to it in particular. To c hoo~c such a subject is 
by no mcam an easy m.ltter. I lu'lc thought of <hvers themes, 
but one appea rs t') snc 'luitablc to th:: prc,>cnt stage of 
the institution, and that i~ an attempt to trace the various 
phases of Spirit'lVor<;hip in India from the earliest Vedic 
age to the a~c of the Tantr:." or the age in which 

spiritualism, almost as undcr~tooJ at present, was sedu
lously cultivated-an ag-c in which the lamp of Hindoo intel
lect burnt with supern.ltural lustre. The task, though self
imposed, is by no means a light one, especially as no competent 
writer took it up before me ; and as the materials to be worked 
upon, lie so wild ly scattered all about. that the idea of raising 
a su~rstructure out of them is fraught with mi'lgivings. My 
position,appears to me like that of a solitary tr,lvdler, standing 
in moonlight in the midst of a vast ruin, and wislling to build 
a hamlet out of tht' ~rand and diiapid •• ted edifices around him. 

The earJic-st religious book .. of the Hindu~ are the four 
Vedas. They arc considered by them to be the words uttered 
by the Creator Himself, and are in their estimation as sacred 
and infallible as the Koran or the Dible is in the estimation 
of the Mahomedans or the Christians. The Vedas are aoo 
called Srutis, beeausc long before they were collected, arranged 

. and wlitten down into books, they had passed through mcmory 
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from generation to generation like the Iliad of Homer. The 
worships, enjoined in the Vedas, comprise the worship of one 
Supreme Being, and the worship of the presiding deities or 
!lpirit~ of the five clements, Fire being the most prominent 
of all, of Ind,o, the ruler of heaven and lama, the spirit 
of destruction. The Brdhmd of the Vedas is dc~cribcd to 
be 

.. Sa/yam Dlp/allal/dam Htdllmd," 

i. E., He who is truth, who l'i purest intelligence and 
happiness. I tran ~latc the three \Vord~ satJ'atll, bt.inanalll, 
and allafJdam II" truth, pure.,t intelligence, and happiness; 
but they, by no mcan~ atlcquatcly convey the meaning of the 
three tcrm~ ill qlle~tion; for imtancc, the word sat yam, though 
literally mean s truth , yet it carric~ the idea of cvcrla<;tingnes~, 
Similarly the word btjnanam means not merely purest intelli~ 
gencc, but intelligence as di~tinguished from matter, eonvey
inc at the same time the idea of c!milanya', or animation in 
the abstract; and minI/dam is unall oyed happiness, based on 
all that is of love-holy, grand, and beautiful. 

Thus it will be seen, that the idea of the existence of se
parate spirits, besideq the Hit!he~t and the PUTest, was not 
only entertained, but worshipped , which used to be done among 
other Wdyq inYhgs. Very many of the ya.es \\cre used to be 
performed from scl ti~h motive'i- such a o;; the Ashtimaidluf (or 
securing dominion~ in heaven, the S)'a/m for conquering 
cnelnie~, &c. Be'iides the spirits above al luded to, We find' 
later on in the A)'u,-"rdd (the ancient Hindu system of 
medicine), wh ic h iii a part of the Alltdrzl(wtdd, allusions to 
d i~Wd'ie,; which were a<;cribcd to the influence of good or evil 
spirits Thc'ie disease~, although included under the heading 
of "insanity;' have been neverthele'is trcated scparatelyas 
"B/toultk UlU1l'ad," or spiritual insanity. While the most in, 
curable forms of insanity have their remedies, thcse have been 
left to prayers and incense as the only curative .. gents. A de
tailed list of these disorder~ -.!ith their specific't;yrnptorn.9 will, 
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no d oubt, be interesting to mally at thi~ dist<llnt time. I t is 
as follows ;-
(I) As",allasa', or pos-
!ession by Arllms , .. Constant sweating, indomitable cour

age, dislike for every thing'hol),. 
insatiablr appetite, and inclina
tion for doin::: evil 

(2) Gandlt'lr;lalms(1', or 
possession by G1I.1l -

tlhurvns Cheerful heart, love for musiC, sweet 

t 31 Jaluha'l.'a.sa', or pos-

"'tiel! and garlands, and walking 
on river bank .. _ Love for cJl"anl5' 
habits and ocC'ac;ional laughing 
and dancing. 

session by Jakshns ". Intensely red eyes, inclination for 
wearing red ciothC's. gravity of 
mann er, hurried walking, little 
disposed to talk, and ever readi
ness at all timee; to give bless
ings. 

(4) Pilravasa' or posses-
sion by Pilli/llnls/titS .. Fondness for walking by the river 

side or going to rivers with the 
object of offering funeral cake. 
to the '>pirit .. of diseased ances· 
toro;. 

(5) DnJ4V4Sa', or posses-
,jon by Deva/as .. Fondness for clean habits and gar

lands of Bowers. gladness of heart, 
cODversation in chaste and clastic 
language, full of devotion, and al
ways disposed to bless. 

(6) Rd.-""', or 
ponestiol\ay ItMsMs .. . l00rdroate foodDess for flesh, bloocI. 



(7) Fisadtvasa' or pos
:session by Pisftaclts 
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and intoxicrlting liquors, desti
tute of shame, unusually power
ful, very passionate, disposed to 
be unclean , and to walk at night. 

Slender body, 
greedy, fond 

stern appearance, 
of ~~Chl(kd places, 

body emitting otlcll<;ivc odour, and 
di"po<;cd to cry at times. 

From the above it i~ al ~ fl evident, that the existence of spi
rits, whether they wt"rc of clcad mcn 01 they belonged to other 
orde~ at pre<;cnt only known to U~ Ly names, was seriously 
believed by tile scientific men of the time; anJ it wa:; believed 
also that under p~u!iar circumstances, the character and the 
general mode of life oCan individual could be materially alter· 
ed for goorl 1)1' ('vii by a spirit. 

Of God 1-1 im'lclf a>.l immaterial spirit·-an abstract Being, 

the Hindus had, and till havc, thc clcarc!;t conception. The 
ancients, while acknowledging 1 lim to be such, di stinctly state 
that it is nece<;5ary for thc purpo~e of devolion and worship, 
to contemplate Ili m in somc shapc or other, who is the source 
of life, who is without an equal, inuivisiblc, and Immaterial. 
Thus;-

C/linlRtlyaryd.dily/J.fyd llifMlllfyd snr,ri,.i1/(i. 

(.!jHlm!.:tlllam 1:",.),.tl/(10(0 Brall>lI!mairlll'a l.·alpon4l1l. 

It was immaterial to the allci,"nt<; in what spape a devotee 
is to conceive the Creator in his mind. Hc may con'template 
Him as-a ray of light, or ascribe to him a human shape with 
ultra·llUman qualitics ; in a word, in the way in whicb Ire /ri",
ulf u besl satisfied. I think our ancestors were j udiciousJy 
right in this respect. True it is, that the human mind alone is 
capable of re-cl.lising an abstract truth, such as (a+b)' _ a' + 
2ab+b' , but to contemplate an abstract being-·an abstract 

-:-::---:cc ------:c-::---::-:----,----,--cc---,
• "or, .plr1t """ 1'1 \U ht._ Io.......wel"ed ~I IM lImatoo' to be IMt4I.w to • ___ -. 
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existence, is innnitcJ)' more difficult than t .. contemplate an 
abstract quantity or quality, of which :,<)me o;haduw of analogy 
we have here for the basi~ of our contemplation. The diffi· 
culty does not stop here. For a man who requires to commune 
with his Maker. who wishes to pour out his fuU heart to 'Him, 
who wants His protecting power in val ioos ways and under 
various circufD6tanccs, an imagill31'Y corporeality in place of iI 
pure negation-a vacuum -a name, is ncccs:.ary to fix: his mind. 
to call the best feeling" of his heart into play, to rai se his so1l1 
from all that i<; earthy to all th.1t i<; etherial. Moreover, the 
human mind, privileged thou~h it j<; to <;oar '>0 hig'h as the foot 
of the Throne orthe t\lmighty,i<; ncvc rthcl('~~, by it'> vcry!Mature, 
incapble of grasping the awful depth" of infinity: and when 
we hear men and nations worship God <1. 5 an immaterial spirit. 
we really br::Jieve that they do so with some jJea of 
corporeality. 

The way in which the Hindus oCthe Vedic times used' to 
invoke God or an inferior spirit, is both unique and admirable, 
for we sec in it distinct traces of profound thought, clear 
understanding of the subject, wise discovery of means, and 
systematic arrangement of method~ to .Jttain the wished for 
object The whole is known by one happy term, called Yoga' or 
union, from the San~knt verbyoja, to unite. It is the ardent 
desire of one mind to be united to another either temporarily, 
or permanently for the sake of union ihr::Jf -an union sel(~ 
surrendering and absolute, known by the term N,ivana'. Various 
are the forms of Yogas, inculcated to suit various dispositions 
and to attain various objects, but they all have to pass through 
aix stages, called Asa1l, Pranayam, P,alyna" DltdnJ"d, DltJ'llft, 
and SamtUilU, i. e., (1) a certain method of sitting; (2) a certain 
mtthod of drawing breath and letting it out; (3) a control over 
tbesenses to produce abstraction; (4) acquircmento(the'POwer 
to hold one idea in tbe mind for the purposes of contemplation; 
iSl meditatioD profound and a.bstract which brings its object 
fully and undisturbcdlybefore the mind; (6) absolute forptCuI. 
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nl.'''-; of scM and su rroullllings to produce c()mpiete absorption
of one mind in another. t 

Acco<ding to !o.omc authorities, th e stages to be passed are 
eight in number, but d S the t\\'o addition",] stages, named 
Yama' and Nlyama', refer more to the rules of li\'ing than to 
actual processes, I have thon~ht it best to leave them out. 

The time of the year cn.:>sen for the first commencement or 
Yoga' is tbe spring !>cason, I. e., the month .. of Febluary, March 
and April, after which the Yoga' is to be postponed till autumn, 
and then recommenced in the next spring, till the young 
devotca..is able to hold breath for ajamardha', or such a length 
of ti~ as ",oaul an hour and a half. In treatises on Yoga', 
the rules of living, as also the articles of food to be taken and 
abandoned, arc cautiously and judiciously laid down; and the 
whole- thing is so beautifully arranged that one cannot help 
thmking that the ancients not only understood well their sub~ 

ject, but also the relations of external nature with ourselves 

and the vital principle of life. 
In the nutation of the virtues of some of the Yogas, Ma!t.a~ 

nuulra (or instance-, we find it di!>linctly asserted that a 
person practisi ng it, is able to overcome fever, spleen, dys-
pep.sia, and even phthisis, and one practising Tn/aka' is 
sure to get immunity from diseases of the eye, and is able to 
preseNe a. clear eye-sight for life. It is stated in praise of 
KapaJallal; Yop, of which there are three sorts, that tho.ie 

• f (I)'" dt_ If ""'I1llrooI o"'~ tG I...,. bo .. bullould.llt tot r~ Tblu .. ti.o._1M\ 
0( ~kal"'otolfc, ~h1ob sly .. ~ ..... t thll o~wot. O<>O.noI.,.,.n bla _1 Uld.1I "" ,.no. 

(t) Tbo ~h If tot be .1" .. 1) d. .... " bJ lobo IoU _t.r1l • .,,4 .. pC IIItbo IlIIIJI t« ....... 
l""""aI \I .... ..., t ..... 1.0 be lei out fNd".U" b1 tho ~bt " .. "II. 

(IJTht _d.........-. .. hui b!,I.l, 1 ...... \. fI'tIl ..... bI. t ... 4n_ \0 uordaeo.!.r<»r 
~1.,_1Ik_ wMeb...tI1 belp him i.(I.-)b.o -., rl".jJ;II I.bo object III _ ta oWo4. 
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(') 1rlMoD \II.- ...u.a 10 bnlqht '" "" Ihlo ..... 11 n_ tG .. llaMa to"" Dtbf •• 
~ ...... ___ to "" \M ~ ~ " bs. .su. ...." ....,.., ....... 
--....bo~~, 



7 ) 

who practise it, need scarcely suff..:r fr,l:n dIseases arising 
from cold, and can arrest old age. 
\ From the time of the Veda .. I now com..: down to another 
period, namely. the age of Du,sluwa' or philosophy. It wu 
the age of contention, fiercC' anJ fieJ}" betwecn !>IX Jjffet~nt 
schools of phi\o~ophcrs, known by the names of Sankllya', Pa
t,mJaI, Vedant.', Eyj/wslukn', Nyaya', and _~bmamsa'. Of 
these the first and th:: la~t do not acknowledge the creative 
and controUing power of God; the four intermediates do. 
The venerable Kepih\', the author of the Sa}ll:hyd phiiosophV. 
was of opinion-an opinion !ihared by all the .. ub~uent 
schools of philosophers-that the highest aim of manfil.ould 
be to free himself from pains, which, according to him, are 
of three descriptions, namely, ( 1) those arising: from our own 
infirmities and unwbdom. such a'> di!>cases ; (z ) those arising 
from our relations WIth other animals, such as a thief or a 
tiger; (3) those arising from our relation with extemal nature, 
such as a cyclone, an earthquake or an evil spirit. To free 
onc's self from all these three sorts of paino;. entirely and abso
lutely, flne is required to cultivate knowledge, practise yorJ 
and to cut himself thoroughly and weH from all wishes for 
enjoyments. According to his theory, the combination of 
Prale",i and Pttruskd, ,: e. of !Ilature or the passive mate
rial cause with the active or spiritual cau..;e i~ the creation. 
The Paltlnjal school agree in the main with the doctrine of 
the Sanklryd !ij:hool, with this difference that they acknowledge 
the creative and controlling power of the Deity, The Nyayd 
and tbe ByslIasihi .school while they join i!>'1ue with the Polan. 
ja! school, in regard to the existence and power of the Deity, 
differ from the Paltlnjal school in reg...rd to the number of 
Podtwtlws or categories which they put down at sixteen and 
seve.a respectively, such as substancc, quality, action, iden
tity, variety, relation, and annihilation. The Byzkan/u 
further bold tha~~eryorg-aQic or inorganic obJcct is composed 
of .its aMI special.toms. The Vtdmt/ti school .... ttribute cvm-y: 
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thing to God, \Vh" i .~ oilly real, ar::d all that we see, hear, 
feel or perceive arc il/api or illusion. The word illusion is 
hardly a significant term to convey the exact scnseofsocomptei 
a term as MaYli. lIf,tyli is illusion ~o far as it leads a mind to 
conc~ivc an object to be it'> own, which is not really itg own. 
It is in this sense they h01d that all things of this earth, nay 
of this universe, arc trall~il ')ry, and God alons is everlasting. 
The lIhlllllmsa ,>chool a<;cribc the creation to the combination 
of clements, and when the combination falls away, destruction 
ensues. They ascribe intell igence and life also to the combi· 
nation of r:h!mcnts, as akohul i~ the result of sugar·watcr when 
expo. to a cert.lin extent to the sun. 

or the six schoolo; of philo'oophers and their doctrines, very 
brielly enumerated above, the Slltwkllyfl school requires special 
attention ; for Maharshi K allila was the only seer who spoke 
with some definiteness about nature and soul. 
He says-

Totsannidhana d"dlu;/ltrzf1itam Afo1fibat. 

i. c., as the loadstone does not by any action of it~ will attract 
the iron, the Pra!':riti or the passive materia! cause ( matter) 
is attracted to the spiritual or the intelligent, and the result is 
the creation. 

He further statcs-
Sabhilba-<kestita "/(Jnil'I~/ul1likan(l1 Vyitabal. 

i. e. as the bec;t servant does not from any motive of self· 
enjoyment engage himself in his master 's work, s') the Pra!.:,.iti 
without ar.y motive of its own, i. e., naturally, is anxious for 
creation. 

With regard to soul, he says-
MaJa PitY/illlll Sthulam P",yaslta;/arallilfl l(Jtha. 

I. e., the active or spiritual cause ( the soul) sprang before 
the creation. It is not born of mother and {ather. 

PltrNtll. jHIIaslath J.."arfatlt.alll YogadoiJmsya NaiJaraMytl 

It is the soul, he says, that suffers pain or pleasure, and 
not the heavy body. [or we: sec the corpse docs not. 
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According to him, the soul requires a subtle body ( which 
is the architype of the grosser body I as a. receptacle. This 
subtle body cannot be like Anu ( atomic ). for tben it would 
have been almost immaterial, which is not the case. It hi small. 
but at the ,atne time pariellalu.d (detached), for it bas actioo. 

While the idea of God. he says, cannot be logically arrived. 
at, he believes.when he says as in the line belaw-

DoiWi P't1f1ed,J. 

Such orders of spirits as Brah",d, P""jajJaltyd, Gou_6?d. 
Jaksltd, RaksM, Pislta,1uJ or the spirits mentioned in the 
Vedas. According to him 

(2) Saki sadxwif SarJaklrl4. 

i t. the Prakrililina spirit of one creation becomes the 
creator of another. 

In his opinion, 
BItaIJOlwpac/wya Chutlnyasa Sa,/Jam Pltzlm'ttbat. i. t . , 

a PUrNStl can be sinless by (I) Bhabana (nudiJalipn). and then 
he acquires all the wealth of Pra.l;litJ~ i. e., acquires the 
creative, preservative, and destructive powers of Prak",,: 

Of the way to Afukli or absorption, he says, 
/K<lIl<lI",uIllI: 

t. c, true knowledge is "mJ.'li or absolute freedom from 
pains. 

A dear rcs/tIIt.' of what is !>tated above, would be that. 
although the IJcaofGod, as creator, cannot be logically arrived 
at, {or he say~ AbkwlIlfJ, or vanity, which pre-suppos~es crea
tion cannot be logically ascribable to a perfect GoO, he believes 
that both matter and spirit arc eternal; and a!> the former is 

always anxious for creation, an union with the latter is crea
tion. He, therefore, acknowledges Brahma, Hari and Hata of 
the Vedas, alld other spirits, such as Gandlwroyd,jakslJli. 
PisluuJui, &c. Man, in his opinion, is an embodied spirjt, 
which has a suksltttta or subtle body exactly like the gosser 
ODe, but very small in dimension. The grosser body is born 
of wrunan. but tbe 5pirit 11> eternal, cxbting before creation. , 
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The spirit suffcr~ and enjoys so long as it is mixed up v.ith 
Pml.,;/; or matter; and I!:' rosser the matter is, the heavier 
arc the suffering~ of the former. To free one's self from pains 
in this world as well as in the \Valid to come, one should 
CU!ti .... ltc true knowledge, /mtnftl mllkli. Yet he says elsewhere, 
and he was, indeed, the fi rst man wbo said so clearly, and 
learnedly that if there had been no such thing as pain or 
Dukshd in this world, all questions of !<cience would never 
have been at.kcd by man-"Abam hi Skas/rn/Jisltf!o lId 

jigashyaftt Jadi DukSflallmama jf!goli1llultJ'at", The pains lead 
the way to knowledge, and knowledge destroys pains; for 
in so (a,r as a mall understand'l hi'i ()\nl ~elf, i. c., his own spiri t, 
he tries and frees himself from the bondage of prakrili or 
matter. It is then instead of being controlled by nature, he 
controls nature, t. t., he aquires the creati\'e, preservative, and 
destructive power'>; and in his opinion the spirit of one 
creation can be the creative amI controlling spirit of another. 
I shall fe\'ert to this last statement of Milharshi Kapil.!. in a 
separate paper, as it supports a theory of minc which cannot 
be d iscussed ill an off-hand way_ 

From the <ll=:e of DIlN/UlIIfl, I now corne to the age of 
Plualls an al,!e lescmbling the geologic;d age of our earth, 
known by the na me of Tcrticry CI)()ch- an age of somcwhat. 
peaceful M:tllcment after a period of conten tions and up
hca\· .. d~ un a1\ question:. uf theol ogy, polity, and domestic 
1.1I\>5. It wa~ 111l age from which the existing rulc~ and orders 
of the Hindoo ':>ociety could be primarily traced . 1t was the 
dawn of n' li:::: i')us history and of polite literature of the 
Hindus. 1\11 the glories and successet> of this age arc almost. 
duc to one mighty - one gigantic mimi, the mind of Maharshi 
Vyasa, the renowned author of the MalwM4Tald, the Gild 
and PUrans. The PNrans are eighteen in number, and 
they individually and collectively treat or five topics, namely, 
(I) the creation, (2) the destruction of worlds, 0) the reno\'aUOd 
or worlds, (4) the geneology of gods and_heroes, (5) 'th~ 
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reign.; of the Manu,> and their descendants, and all matte" 
ritual and spiritual. 

Maharshi Vyasa appeatS to have found that (a) the vague 
and indefinite idea of the Deity, propounded by the 
school men, something like the "scientific frontier" of the 
present day, though cognizable, as is presumed, by bright 
intellect, wa~ utt~rly unsuited to the mass of men and 
women composing society i-that (6) man finite and erring, 
yet a spiritual being, requires the aid of some spirt of high 
heaven to lead him up to God i-that (c) the worship of such 
a spirit in form (Akar) as one's protecting spirit was necessary 
to deter him from vice and to di~po~c him to be good and 
piou~ He accordingly introduced spi rit-worship for the mass. 
The Deva/as, or the high ~ririt c; of the Pl/faJ/s, arc clssified 
into three principal groups, namely, the A di-devallls,llte KurmQ
dr-!lf/as, and thel'ryajalla-dcvfllfls , i_ e, 1st the: three primary 
emanations of the Deity (the Tlinity of the Hindu religion) 
rcpre~cnti ng the three powers, creative, preservative and de~
tructivc; 2nd the spirits of men who by their Karma or 
work in this world have attained celestial powers, ~uch 
as lndrd, and 3rd1y Pryajalla-dnlalas, or those who have 
been created to carry out some special purposes or rathe: r to 
meet certain urgent emergencies, such ac; Kllli, Clwndi, &r. 
The term Devata must not be confounded with Pard Bramltd 
or the: Deity. A j}cvata of the Hindoos rese:mhles an Arch
angel of the Christians of a Farista of the Mahomedans, and 
literally me:ans onc who leads us to the abode of bliss. The 
question now is, are the worshippers of Devatas losers by such 
worship? By no means. The narrow-minded religious bigots 
would tell you that they are, but such is oat the case. A Ram 
Pros&.d could see his Kali, and talk to he:r in the same \.-ay as 
one would talk to a friend. He drew al1 bis inspirations from 
hu, and wrote as an illspired writer. He wrote songs-.9Uch 
tender, subIime;'and celestial songs that they would lastas Jong 
at the Ben~li language and literature would last. I remem· 
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bet once to have read in Fenelon that when a man of so-called 
virtue derides a brother man for his errors, he does it not from 
a 'icnse of virtue, but from the imperfections oC that virtue 
which, he tries to show so conspicuously. When similarly a 
man of intelligence and faith sees another concentrating all 
his heart's love and his illimitable faith on an idol whom 
he earnc<;tly believe,> tn be the creator of our immense 
solar system and of millions morc, would he dare think that 
his soul would go to purgatory or hi!ll for his ignorant worship 
or the wot.-;hip he has been brought up tu oL!>crve? Certainly 
not, for tlol an atom (If our goodnrss, tlU," so-called sorrows, 0111 
faith, our /()1Je, is ever lost or goes unnquittcd ; for our God 
is illimitable love and is the God of our heart, and not of our 
intellect. The ignorant worshipper even by his blind fa.ith .... ,j,n 

attain godly powers and attributes in this earth, which the 
pampered priests and preachers cannot conceive. Irrespective 
of the ineffable delight which permanently dwells in the heart 

01 a faithful worshipper, he sees things which many cannot sec; 
he hears words which many cannot hear; he alleviates human 
pains which are deemed to be beyond all powers of alleviation ; 
he sh~ds a bright, happy, and peaceful influence over all with 
whom he comes in contact If these attributes and powers 
which he acquires, be all shadows, we cannot conceive what else 
could there be godly for finite man in this world! Imagine (or 
a moment what a battle a poor man has to fight on earth. 
There are the inherent temptations of flesh, tht. temptations 
of riches and power, the temptations of society and friends, 
each of which is a formidable enemy in its own w,\y, and the 
greater is the power of each as each has a sophistry and a 
muk by which to 'delude its victim ; and imagine at the same 
time the difficulties oa bis part to fix his faith on a Being who 
transcends .. n reuod .. ad imagination &midst anomalies 9f 
euths,.r eircumstaDeet.occurriac «MUtantly to mislead him iabJ 
paths oftuCIed mcsheL It it ~ot aecessary, under the ~~ 
..,ee, to yi4:ld one'. self' to the ptOteetioo of lOme goad. ud 
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and high spirit, to be upbome by his kindl)' help? SUpp05C 
a man has to mount a very high place by a ladder. Is it not 
safe and more cheering for him to find one halcling it at the 
bottom, and another with a kindly face descending from above 
with an outstretched afm to take him up ? Your lauder of faith 
is hcid firmly by your (;uru (teacher) on carth, encouraging you 
to go up and on7 and the angel from ahove with a sweet assur
ing face buoying: up your spirit. Trut; it i ~ that the life-histo
ries of certain indi viduals furnish us with instances of men 
who, without initiation or in<;truction of any kind, and simply 
by the dint of their own <.;trong heart and unbounded faith, 
rose unhampered and unchecked by the deterring' voice,> of 
friends and rc!.-ltion<:, like one ill a ~f)litilry II ildcrnes<" who, 
driven by inordinate thirst.ano ap1ll'tite, climb" a lofty tree 
for fruits which in ordinary circllm"lallces ofHfe he could never 
have dreamt to do, Hut such in~tancc" are rare-very few and 
far between, to serve as a guide for ordinary men. Maharshi 
Vyasa must have had stich reasons, and more cogent ones than 
I can presume to conceive, in his mind, when he introduced 
spirit-worship in India. He was also the first who definitely 
gave the idea of heaven and hell. He classified the former 
into seven Iotas or rc~ions, and the l:<tter into twenty·eight. 
According to bim, the loka.r are as f01l0W5:-

"The Bkur.loka, the earth; BIluvar·loka, the space between 
the earth and the sun, the region of Munis, &c. ; Sara-Ioka, 
the heaven of "Indra, between the sun and the polar star; 
Maltar·loka, the abode of Saints; the Jana-Ioka, the abode of 
Bramha's sons; Tapa-loka where the deities called Vairqis 
reside; lastly,'the Sat.faklka. the loka ortruth,-the abode of 
Bramba. 

'fbe Purans furnish us also with the presiding deities of the 
sevea IHtu which an: at rollow :-

mar-lob - ..... ......... 
Fi.re. 
Air . 

."~ 



\lahar·loka 

J"l1a.toka 
Tapa-Inka 

S~lya.lok. 
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Additya Balu, Ashin!, &c. 
P rajapali . 

Manu, Sanat Kumar. 
UrRmb! 

Besides the seven lokas mentioned above, it is asserted 
tbat the fixed stars beyond the sun arc also lokas, where dwell 
the spirits of those who are qualified by their ''' .::I rks to fill those 
happy regions. The moral qualification necessary for the 
sojourn in thc~e spheres arc-

(a) Trtlth fu \ne~~ 

(h) C:mdnur. 
( e) Kmdness. 
(el) Large lle~s of he:ul. 

(,) FOfll ivmg 'plrIl. 
(I) SubJugalion of ano:er. 
('I) Patience in suffermgs. 
fh ) PUrity of character. 
(I) Brightness from tnpa or meditation w(')rship, &c. 

In the American edition of Sur/a Sll/ii!lImtd-an astrono
mical work of great repute in India, I find a star named by 
him as Bramlui Hridya (the heart of Bramh,i). Its position, 
as put down in the work, is 

60 dcg 29 min. 27 dcg. 53 min, N 
The american editor na" indentified it with Capella. 
The question which a HindO<'l is tempted to ask is,-is it 

tlle abode of Bramha, the centre of the universe? 
I now come to the last head of my discourse, namely, the 

age of Tanl,.as. The age of the Vedas was the age of divine 
revelations. The Vedas were supposed by some to be co-exist
ent with Bra",IId. The age of Darskana was the age of Talya 
or the agl' or enquiry as to the "real nature ofthe human soul," 
which was considered to be "as one and the same with divine 
ipirit, animating the universe:" the philosophical etymoloe:v 
of the word signifying as much, namely, tada, that divine Being, 
and tattl, thou, i e., "the very God art thou." In the P(lflr.
"ik age the ~s oC spirit worship were iWWn broadQst all 
over the land. which bore Cruits in the age of Ttmtrtu. The 
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last was the age of spiritualism-a word to be understood 
almost in the sense in which it. is known at present in the West ; 
for the elements comprising modern Spiritua.lism were not only 
understood and investigated. but were carried to a degree of 
success. We find in the Tanlrn..r directions for forming cirCles, 
for invoking high and low spirits. for automatic writings, and 
showing spirit-firms, &c" in mirror, and also directions for 
f.ucinating and hypnotising individuals. These all used to ~ 
done in a manner peculiar to Ipdta Tile great object of the 
followers of Ttm/ras wac; to simplify all kinds of knowledge 
acquired in the preceding <l[{CS, whether it belonged to the 
dominion of ~pcculativc philosophy, rclig-intl. science, polity, 
domestic rulcl> or occultism. 

From the uescription of ~ubjccts ~iven above, it will appear 
that Spirituali<;m \\1.<; only a part of the entire l~mIT{ls. The 
authors of Tonlras were of opinion that the customs, laws, 
and even religious rites of a country should be modified to suit 
the different states of society at dIfferent times, and they 
accordingly, without rejecting all those of the preceding ages, 
built a system of their own calling it T an/ras from a Sanakrit 
word which literally means to weave. No doubt, the warp' 
and weofs woven by the Tan/Ii!.:s arc even in decay, such as 
would command admiration for originality, boldness, and inge
nuity, and had it not been for the idleness, ignorance, and un
scrupulousness of the generality of the (ollowers, much that 
is of use, for instance, in chemistry and medicine, would have 
been preserved.- I n a land where early marriage burdens a man 
with a family in youth, where the climate is so enervating that 
mere tranquility is a labour, where religious knowledge and its 
cultivation are confined to some classes of men, an easy road 
is often sought to earn a livelihood. Accordingly we find men 
who, under the cloak of Ta"tlik rites, swindle people right and 
left, and practise such abominable deeds as a man of bonour 
woutd shudder to tblnk. 

The Gumber'" OI'igfnal TfJllJrM is sixty.four. 



The principal object of To/yiN worship is the attainment 
of superhuman power through the medium of the .!Ipirits, and 
also the attainment of all wished-for objects through their help. 
The higher aspect of the Tan/raJ is identically the same as that 
of the Vedas and Pumns, namely, the union with a spirit by 
meditation, witb this difference, that the Yera and Varas of 
preceedi~g .1ges were considered unsuited an4 almost beyond 
the capacity of the men of their times, and that the necesscey 
objects could be attained by the easier process of japa and 
meditation. 

The main features of the Tantr£k worship are the same as 
the Pouranik worship, namely, to sit according to a prescribed 
method, isolating one's self within a circle to be drawn by water 
and thereby cut himself from all impurities and influences of 
surrounding evil spirits, if any, and then to invoke and offer 
frc.'1h-blown Rowers, inceme &c., to his Dtvta, or to do the 
same in mind without the necessity of holy water, fire, Aowers 
incense, and to absorb one's self by Japa and meditation The 
second process is said to be superior to the first, which is for 
the beginners, and the third the best of all. 

The Tan/rilts place much value on SatadlOkrd, or six 
circles in the human body. He is said to be the best 
worshipper who has succeeded in cutting the six circlcs ; 
for the real union, cannot, it is said, take place until 
a man's soul riltes gradually above the influences of the five 
circles to reach the sixth. The SLX circles have been mentioned 
in detaLI in the .Mal,anir/Jaltd Talltro, but the dfficulty, a!t the 
general opinion is, is to understand the hidden meaning of 
them. My interpretation of them, after having carefully gone 
through their descriptions, was called ingenious by a Icarned 
Sanskrit scholar, but not the true interpretation. He promised 
to give me the true interpretation some day, but as the promis
ed interpretation never came. I thiok, in the absence of any
thing satisfactory, I may venture to put befo.re you that which 
has been said to be plausible. The six circle& described arc 
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said to situate in the parts of the body mentioned below, begin
ning from the lowcst :-

l. Hy(Wgastric re!:ion. 
z. Umbe\lical 

" 
J. Sternal 
4. Inter ClavIcular 

S. Frontill " 
6. Interpari t!tat " 

A worshipper i<; required tn conceive in each of the six: 
places a certain number of dominant good and evil propensities 
togethel with a rc<;idcnt /Jr;!,ll-r to be lVorshipped. The number 
of good propensities predominate over evi! ones, as the higher 
circle is reached. The worshipper is to worshir with the 
metaphorical flowers and incense of good propensities, and to 
slay the evil ones at the altar of the lJ<,v,r/rl. The evil propen. 
sities or passions eire <;y rnboli~cd, such ao; anger i..; rcpre<;cnted 
by a buffello, covctou<;nc'iS by a sheep, another by a goat, &c" 
but instead of slayinj:'! these pa~sion~, we now kill innocent live 
goats, buffaloes and sheep for nothing, The real meaning of the 
Sims/ras has been perverted, as I venture to think, in this way, 
However, as the devotee goes progressing on, rising one circle 
after another, his heart i~ filled with all that i~ good and holy, 
till he: reaches the sixth, where Bramh,[ is said to reside-an 
union ..... ith Him i ~ the ultimate aim of human exi~tence. 

Let us nolV turn our attention to the method 01 .:;pirit-invo
cation and spirit-worship generally, A spirit-invocation presup
poses a firm. and orthodox belief in the existence of spirits, 
which. according to Hindoo Shastras, arc of varinu!l orders, 
namely, /Jcvatas, ja,finis, Nail'as, jal.:sltas, Gltndlturoas, 
AphsllrrlS, Rai:llllSds, &c.. The spirits that WetC and arc 
generally invoked and worshipped, arc the Do'va/Ils, Ja.f,'ni's, 
and .NaiklU, and Pr'sluullas sometimes, 

The system of invocation in all cases is pretty nearly the 
same. When a pcnon with the objcct of attaining a certain 
object is led to ;nvoke a spirit, he: is t(f conceive a picture of 
her In hi5 mind from tbe description of her ~ivcn in the' 

I 
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Talltras. He is also required to draw such a picture as best 
as he can, and put it before, what De Quincey calls, his fleshy 
eyes. Then on an auspicious day. at an auspicious hOUT, on 
a ri .... ~r-bank, in a shady grove, underneath a tree or in a tem
pic, or at the confiuence of hom rivers, he should sit down 
and meditate upon the form ideal, and then begin hi~Jopa 
according to the orthodox method of worship la{od down. Some 
incense should be burning before him. He should go on re
peating hIs japa and meditation for a fortnight or a month, 
according to prescribecl term, and on the last day make a 
!>U1 tabte offering to the Devi, ann wait in expectation of her 
itll ivaI. Un the first night after th(, prescribed time, he may 
~cc her light; on the second, she may pass before his eyes 
like a phantom as an object or hallucination. Ir the wor
shipper still pcr~i!>ts to call her as usual, it is said that he is 
gradually rewardcd with her presence-not as a fleeting 
phantom but a real tanGible form med h i~ ~yes. He 
then states his object to her, and asks her blessings which 
he gets. Each order of spirit has, and even each spirit has, a. 

separate offering or her own, such as sandal-water, white or 
red Rowers, curd of milk, rice, fi:-:h or flesh &c., and each has 
a special mudra, a method of intertwining finge rs during 
worship. These 1Itudms, arc inexplicable now, and arc classed 
under the head of mysticism. Thq' lequire the labour and 
rcsearc.hes of a h.cichenbach to make them understood at 
present. As the Tantms Jay great stress on the use and value 
of these mu.ims, I will attempt to describe some that art, of a 
special nature :-
J. AkaYs/i"ni or attractive 
mudra. Close all the fingers of the left hand 

excepting the little finger. and 
pray. This will attract the spirit 
quickly. 

Fascinattng fIludra... Stretch all the fingers of the left 
hand, and then twine tbe 1ittle 
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finger with the thumb. 'fhi" 
1II11dra wil! fasdnatc the spirit. 

IIf udrtJ to avoid dangers 
at the times of worship. Clo<;e all the fingers of the left 

hand, and keep the third "finger 
stretched. 

llflldra to "tliact any ... Close all the fingers of the left and 
spirit wherever 'ihe right hands. and twine the two 
may be. little fingers together. 

The Afudras form a part of the worship; and, as stated 
before, arc considered to be c<;5cotlally necessary. The utility 
of a circle with males and females, ;'1'., with the! necessary 
adju'>tmcnt of positive and negative clements according to 
the Bamacharis, was not understood till lately, and was called 
a mystic rite like the kflldras as at present. An orthodox 
follower of Tanlras of the present day will tell you that a 
circle is nCccs'iary for invocation ;-that the fem ale element 
in it is also necessary, but he will nut be able to give any ex
planation concerning them whatever, any more than what 
he is about. or in the case of automatic writing, when he 
put" the palm of his hand on loose earth, and places a parti
cular flower, jttiJtt- ( of the malvacea= orderl between his 
fingers, and keeps looking at it and reciting Mantras from 
the Tantras. After a time he feels his arm heavy, and hi!'! 
body nervous and then his hand moves slowly over the loose 
earth, and his forefinger writes, as the pencil of a planchette, 
ans~ers to questions asked by others. 

The Homti forms a part of the worship in invocation and 
purification. In performing H oma one should be careful to 
choose the eartA on which it is to be performed. The 
whitish earth gives success, the reddish landed property, 
the greenish riches and other blessings. The black earth 
should be entirely avoided. 

The following is a brief Jist of the principal orders of 
spirits, mentioned in the V,d4s, P"rans, and Tanfras.·-



2. The jakshas 

J\ s lIra". 

4< The j(Jgillis and 
Nai/.:a.} 

5· The Pis/ur(h,u 

Thc<;e arc the fairest ~pccimen~ of 
spirits known. and arc in request 
at the courts of dtvatas for dan
cing, singing and dramatic perror
mance~. 

These are the masters of buried 
treasu res and ~c very black, 

and of unsi~htly shape. They 
have long neck,;, lar)';c bellies, 
and arc clad in white or red 
dress. 

These arc of strong make and 
very powerful, and arc uscru J to 
man at the time of fighting, and 
in such services as require grea t 
bodily strength. 

Th~se are the celestial female spirito; 
most bright and beautiful, who 
in power almost equal the pri;lci
pal J)lvafr'ls. 

This class as well as the the thi rd 
class proves of great earthly 
benefit to those who o;eck for 
their help; but their contact 
debasec; man to the extreme. 
These can tell wha$ happens to 
one a hundred miles off, and many 
past incidents of a man's life, but 
they have no power to forecast 
future events. 

Of hypnotism, and fascination, as practised by the ancients, 
1 have but an imperfect knowledge; but one thing is clear, 
that they res-t, as all others hitherto described, on two cardinal 
qualities of man, namely, concentration of mind and will-power. 
These two powers in order to be abiding should have the help 
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of a good moral conduct. The spi rit-help varies according to the 
nature of objects aimed at as for instance, it would be impiou:> 
even to think, that any hca\'cnly spirit would further the calise 
of an unscrupulous man, who aim'> at the ruin of hi" ncig:hbour, 
or who wishes to sow discord in a happy f.unily. Yet thert! arc 
spirits, as there are men in our society, who lVould do all these 
and demand t~ price 01 their labour, namely, the surrender 
or the souls of their -=mploycrs to their vanity, unscrupulous
ness and debasing appetitic,; wbi!c on earth-a prio.:c that shall 
cost if not an eternity, yet in c.ompari-;oll wilh the short term 
of human life on earth, a time equal to as much of fcl1ow!>hip 
with them after death. 

"Yet man, (001 man, here buries :Ill his tho\ll:hts, 

Inters celestial hopes wahout a sl~h." 

On the subject of "spirt-mirror." I h,l.\ e only to say that 
it is to me the most intere~ting of all spiritual phenomena. It 
reflects many incidents, past and future, in a man's life, anti 
requires great psychic power to bring it to SI1CCCS'i. I refrain 

from saying any tlUng on the subject, as it is under my spc· 
cial investigation.· 

The substancc\9fthe lecture, gentlemen, will, no doubt, 

now convince you ~lat 'Spiritualism' is no new thing in India. 

Yet it had. as 1 bah ~jdtbcforc, a type of its own. There is 
nota subject now krtlwnin Europe and America in connection 

with Spiritualism fhfi;hwas not known before in India. She 
ga\'e to Egyp~, G.~cce, Arabia, and China all the spiritual 
wealth they wanted. She had men of gigantic intellect, who 
drew their impressions and inspirations direct from Nature, 
from courses of events which probably have now ceased to 
operate like many a phase of diseases, which have at present 
(.ompleteiy died out,. and new ones have sprung up in their 
places; and it would be very weak logic to hold that they all 
wallowed in darkness, and at the same time built a system of 
intelligent worship to cheat themselvc!-a !y!ltem that out· 
lived many a social and political revolution. There b (I com· 


