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Ahat the firg can burn, the rubbish and the gold wjll shine
qut the peter.after that fire is put ont.

A péar] ‘miefchant at Bahrein, East Arabia, at His
own expense and on his own initiative, printed an entire
edition of a Qur'an commentaty for free distribation. In
Lahore and Calcutta, there are a large number of Muslims
who éxplain the Qur'anto the masses. The Christian
missidnary societies have made the Bible accessible to all.
A well-bound edition of the Bible can be had for 4 annas.
The Hindu builds temples which generally become the
abodes of bats afterwards but never considers the intellec-
tual aspect of his religion, the popularising of the Vedas
and the Upamshads. Large societies must be formed in
every province to supply the translation of the Vedas in
their own verhacular so that people may know what the
Aryan culture is.

Dr. Rabindranath Tagore says in Viswasbhorati
{Quarierly) about the present education as follows :—

" All this time we have bzen receiving education on purely
western lines. When this first hagan western culture was imbued with a
supreme contempt for that of the east. And to this day consequently
we havé been brought up in this contempt. This speaks of intzrnal
dissensions within the temple of mother Saraswati. Her eastern sons
kept closed the door leading to the western side for fear of adylte
ration, and her western sons barred their eastern windoews through want
of respect, Meanwhile, the system of education in India remained and
still remains absurdly un-Indian, making no adequate provision for sur
own culture. We have here not #ven anything like the facility which
the ‘German student enjoys in Germany for the study of the lore of the
Hinduand the Moslem.. And if we have becom: conscious of this
vita' deficiency in our education that is hecause of the spirit of the
times. A certain .number, of us do not admit that our culture hds any
special features of value. These good people 1 leave out of account.
But the numbar of those others is niot few, who, “while admitting: this
value in theory, ignore it more or less in ‘practioe. Very ofiss the
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flourishing, of the banner of this culture is not for the suke of leve of
Truth but #or that of natinal vain-glotiousness—like brandishisy a
musical instrument in athletic display before one's own admiring
family instead of using it to make music. This section of our people
while neglectng to make proud bqasts, of their country’s glory, have
an absurdly narrow conception of the ideal in which that glory consists,
Their indiscriminate reverence is for thg actual, not for the eternal.
.The habits and customs of our decadence which have set up barriers
between us and the world, splitting us into mutually exclusive sections,
making us weak and bowing our heads in shame at every turn of our
later history—these are the idols of their special worship, whch they
endow with endless virtues of their own imagining. They counsider it to be
their sacréd ‘thissipm to retain ja perpetnity the waste matter sloughed
off by age as the true jasignia of our Hindu civilisation; to extol the
gleam of the will o the wisp born of ‘the noxions morass of decay, as
more time-hallowed than the light of eup, moon and the stars. Up-
t0 now we have pot been submitting our own scriptures to the same
eritical, historical and scientific tests to which we are accustomed in
the cace of western lore. As if everywhere else in the world the
normality of universal law prevails, but the door isbarred to it in India,
whose history, forsooth, has no.beginning and is altogether beyond the
province of science! Some god is responsible for its grammar, another
for its chemistfy, a third for its science of medicine. Everything in
this wonderland has been set gofag once for all, by the co-operation
of gods and :ages. What critic can be allowed to pry too curiously
into an arrangement of such perfection? That is why even ou,
educated men do not feel any qualms in counting our miraculous myths

as ifttegral parts of our history.

Therefore it is reckoned as a sin to enquire into the why and
wherefore of what we do as Hindus, The ordinary Jaws of the cause
and effect cannet be taken inte comsideration in India of the
infallibles. where ibe injunciions of the shastras are the one cause of
al] actions. So when we debate whether sea-yoyage is good or bad
we have t¢ look nto our scriptures to find the reply; and if we want to
know whether the p!isence of a particular person in the room will
contathinate the water in sur vessels, we must go to a pandit for the
colution. If we dare to’questiof why the caste which may handle our
" milk or our molasses, may ndt coms near ous water or why foreign
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fbod should destroy our caste whife foreign strobg drink apparently
does not, our mouths may be stopped in mote senses than gne by a
stoppage of all supplies.

It seems to me that the one reason for the persistence of these
absurdities even in our educated cirlLles, is, that we feserve western
science and metbod anly for our school hours while the current
tradition and beliefs are imbibed at othsr times, whén, with our school
dress we have hikewise doffed the school habit and-eo never come to a
mutual understandipg. ‘Thus it 1s no matter of difficulty for us to
believe that only 1n our class lessons we nesd to be rational; for the
rest, if we be but grarzrmatical, that is enough.”

SOCIAL PURITY—ANTI-DRINK AND
ANTI-NAUTCH MOVEMENT.

Mahatma Gandhi insisted that many of his followers
should picket at the shops preventing men from drinking,
apd most of his followers are even now actively working to
discourage the nautch movement. Let us know that we are
playing tast and loose with our responsibilities as members
of soci¢ty and unconsciously bringing about its extinction
by becoming pacties to customs that are so demoralising,
Dr. Martineau says of the Roman Empire ‘the most
compact and gigantic machinery of society fell to pisces
and perished like a mammoth because the sanctities of life
were disbelieved even in the nursery; no binding sentiment
restrained the greediness of appetite and the licentiousness
of self-will ; the very passions, with whose submission alone
society can begin, broke loose again, attended by a brood
of artificial and parasitic vices that spread the dissolute
confusion.” The plague spot in our society is the nautch
system which eats into the very vitals of our society and
it must lead society to social decay ande.ruin. All reform
must begin with the reform of the individual and the
reform of the indiwvidual begins wheh he lives a lfe of
openness and virtue and makes that the basis of all
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progress both individval and social. Let men be convinced
of your moral excellence. Insist on others also that they
should lead lives of rectitude. Every reform must suffer
so long as we do not preach and practise the gospel of a
pure life.” If once this sertiment animates your heart,
you will feel that you can overcome all opposition and
prejudice. Bills have been introduced in the Bombay and
Calcutta councils for legislation on social purity. Unless
the individual takes into his head to purify himself and
purify the society in which be lives any amount of legislation
cannot create a healthy atmosphere in which either
individual or national development becomes possible. It
isithe constant endeavour of ‘every one that can keep
society pure. The road to destruction is smooth and
slippery and when once an individual allows himself to be
given the slip he will be found in the mire of corruption apd
the consequent ruin.

PROGRESS

No healthy society can exist without a constant
attempt on the part of its people to better their condition.
To be satisfied with existing conditions and to follow a
laisses-faire policy is to court destruction and subjection.
When people losc their virility to oppose all that retards
progress and does harm to society they acquiesce in the
continuance of evil customs and compromise with every
freshenvironment that changing social and political condi-
tions bring about.

ILLEGAL COMPROMISE

»Compromt8e may be useful temporarily, but wh
the idea is left off and people travel far away fr::ne?é
deterioration sets if. To reach the idea and not to go away
from it should be the aith of every individual iry society,

30



226 THE DEVELOPMENT OF DEMOCRACY IN INDIA.

Herbert Spencer says, “ If amidst all those compromises
which’ the circumstances of the times necessitate or are
thought to necessitate, there exists no true conception of
better and worse in social organisation, if notbing beyond
the exigencies of the moment care attended to, and the
proximately best is habitually indentified with the ultimately
best, there cannot be any true progress. However distant
may he the goal and however often intervening obstacles
may necessitate deviation in our course toward it, itis
obviously requisite to know whereabout it lies.” Even
great men have a tendency to compromise in their weak
moments. Even the great prophet Muhammad once yielded
to this temptation. But he leing the greatest of men
found out his mistake immediately and it 1s the perception
of his mistake thatenabled him to spread Muhammadanism
all over the world, or eise it could not have embraced three
continents, the whole of northern Africa, southern Europe
and western Asia. Every reformer, if he had fallen a victim
to the demon of compromise, must wake up and march tec
the ideal of progress but not acquicsce with the existing evil.
I will give a brief description how the great prophet com-
promised, found s mistake and retracted from his com-
promise. The persecution of the Mushms became so vexa-
tious that all who werc not under the patronage of the
powerful familics were given leave to {ly to Abyssinia,
which they did. At this time even the rigidity of
Muhammad’s puiitanism was rclaxed, and in a weak
moment he attempted ‘a compromise between his new
faith and old. Muir’s Life of Mubammad Vol 1I:“Ona
certain day, the chief-men of Mecca, assembled in a group
beside the Kaaba, discussed, as was their wont, the affairs
of the city, when Muhammad appeaired, and seating him-
self by them in a friendly manner, began to recite in their
hearing Sura LIII. The chapter opens with a description
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of the first visit of Gabriel to Mubammad, and of a later
vision of that angel, in which certain heavenly mysteries
were revealed. It then proceeds—

“ And see ye not L't and Uzza
And Mana't the third besides? "

La't and Uzza and Mana't are Arabian Goddesses.
When he had reached these verses the devil suggestéd an
evpression of the thoughts which for many a day had
possessed his soul, and put into his mouth words of
reconciliation and compromise, the revelation of which he
had been longing for from God,' namely :—

“ These are the exalted maidens
And vernily their intercession is (o be hoped for.”

The Kevaish were surprised and delighted with this
acknowledgment of their deities; and as Muhammad
wound up the Sura with the closing words :—

“AVheretore bow down before Allah and serve
Hm?"’

the whole dssembly prostrated themselves with one
accord on the ground and worshipped. And all the people
were pleased at what Muhammad had spoken, and they
began to pray :—‘ Now we know that it is the Lord alone
that giveth life and taketh it away, that createth and sup-
porteth. These our goddesses make intercession with Him
for us ! and as thou hast conceded unto us a portion, we
are content to follow thee.” But their words disquieted
Mahammad and he retired ¢~ his house.”

The scandalised indignation of his followess warned
him that he was qn th: wrong track, and hastily attributing
the verse about the “ cxalted maidens” to the suggestion of
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Satan he returned te bis former uncom promising attitade ;
and the Abyssinian refugees who had returned, probably on
hearing that a reconciliation had taken place, went back to
Abyssinia, where they remained till after Muhammad him-
self had fled to Yathrab, afterwards called Medina. If
Mubammad had compromised with the old superstitions
Muhammadanism would never have been the religion of
200 millions of the human ruce, extending all over the world.
The world would not have known the noble teachings of
that great prophet of Arabia. When a man acquiesces in
the evil that sorrounds him he is no longer a man because
the instinct of discrimination between right and wrong
becomes dead and that which we call conscience becomes
dead in him. Thus the Hindu fell from the high pedestal
which his ancestors had occupied by compromising with
the evil customs that surrounded him. In the whole world
there is no country so vast, so populous, so ancient in civilis
sation that is ruled by a toreigner for ages and ages to-
gether, nay by even a handful of foreigners. Why! It is
because the Hindu is ruled by the grand-mother in his
home. Every noble sentiment that arises in his breast is
calmed down by the advice of the grandam. The strength
of Christianity lies in the fact that Christ never yielded to
the promptings of Satan on the mount of Temptation. In
fact no individual can advance unless he expresses his
righteous indignation on everything that is base and con-
temptible, that is inhuman and abominable, that isunjust
and partial. John Morley in his work on * Compronuse ™
says that men who are led away by a spirit of “iliegitimate
compromise”’ are apt to say to their society, “ I cannot
persuade you to accept my truth ; therefoee 1 will pretend
to accept your falsehood.” It is said that when the Roman
senate ordained that the book ‘the Hisiory of Creometius
Corde” should be burnt, a Roman stood forth saying, ¢ cast
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me also into the flames, for I know that history by heart.”
Moralising on this the great Italian patriot, Mazzini, says,
“You may kill men, you cannot kill a great idea.’’ Let
the tag-rag and hob-tail of society ridicule you, persecute
you and even prosecute you sbut they can never kill the
ideas of which you are an embodiment, nor can they uproot
the moral influence which you exercise on the society. The
history of man proclaims that human progress had. been
possible because men have appeared who realised the
spirit of progress in their own lines, withstood calumny
and persecution and lived and died for it. “ Mauhammud,"'
says Carlyle, ““stood by the glorious majority of one.”
When Muohammad wanted to reform the Arabic religion
nobody in the beginning helped him. It was by the strength
of his convictions that he converted the whole of Arabia to
his faith during his life-time. A few poor slaves and out-
caste Hebrews were able to hold their own and make con-
versions of people around them to their faith while Rome dis-
played its greatness even in death. Martin Luther was able
to withstand all persecutions and convert the whole of
Europe to his reformed views.

S‘;tatesmen, poets, men of science, inventors, all no
doubt contribute to social progress, but the initial moving
force for the progress of sociery comes from those great
men who, by the power of lofty character and noble deeds,
sweep away debasing customs, stamp out superstitions,
open new paths, set forth new ideals for the elevation of
man. All individuals whether great or humble may set the
ball of progress in motion. Mr. John Morley says, * What
we seg every day,with increasing clearness is that not only
the well-being of the many, but the chances of exceptiona]
genius, moral or intellectual, in the gifted few, are highest
in a socie'y where the average interest, curiosity, capacity
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ate all highest.”” The humblest individual can come to the
help of the genius and can contribute to the gradual raising
of the average standard of national sense in the community.

In fact the whole histqry of reform had been the
history of men who moved ahead of their society, Reform
is effected only when those who feel its need and are
convinced of its utility not only preagh but also act.
Muirhead says, ‘ The opponents of useful reforms are
drawn from the same class as at the same time blindly
resisted the establishment of the form or institution to
which they themselves blindly cling. Those who bujld the
sepulchres of the prophets and garnish the tombs of the
righteous are the children of those who slew them.” Society
has naturally a tendency to cast its members in the iron-
mould of custom and superstition. It is the duty of the
edficated to break that cast-iron mould of custom and
superstition. To move with the society means death and
decay for it is only to move in the well-cut grooves of old ways.
It is only by moving ahead of it and showing it the way
onwards that you canget it to move on. There are no
instancesin history of any society moving towards a reform,
unless that reform was initiated by its more daring spints
who were spirited and courageous enough to go ahead of it,
and thus inspired into its more timid members some of
their own impulses and coarage. Mr. John Frier Hibben
says, * Progress has often been due to a thorough revolution
of existing social conditions and customs, and this in turn
has been gradually achieved through the insistence of the pro-
phet of individualism, whose voice has been raised against the
trammels of public opinion a~d the chaing of custom. It is
impossible to eliminate the individuai factor. If it had been
possible, we should see greater uniformity than we find.”
‘Move on and move on’ must be the. motto of every reformer.
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Mere reasoning that such and such customs are
good and others are bad will never enable us to elevate our
society. Most of our educated Indians are ready to dissolve
anything by agieement but they are not at least as much
ready to constroct anything.® Construction is a far harder
task than dissolution, for the former rests upon feeling,
instinct and will, while the latter on intellect, reasoning and
learning. If real reform is to be effected it must be *done
by example rather than by precept. Let yourself and not
your words preach for you. You must make all the
principles of reform practical maxims of your life and you
must be habituated to those maxims. Mr. Montague, in his
‘¢ Limits of Individual Liberty, ”"says, *‘‘Before the princi-
ples gain sufficient strength there must be something more
than an abstract purity, for when you merely canvass the
principles too long, you make people doubt them and dis-
regard them, you only breed moral scepticism, since to
mere logical discussion people owe very little.” Example
and action are more essential to the success of all reforms
be it religious, political, economical or social, than preach-
ing and theory. “/Men,” says Tennyson, ‘“since they are
not gods, must rise on stepping stones of their dead
selves.”” Benjamin Kidd, in his * Socical Evolution,” says,
“we have lost the qualities which contribute to social
efficiency.”

SOCIAL EFFICIENCY.

The social efficiency depends on the hope of reali-
sation of our cherished ambition of national independence,
Speaking of the prosperity of nations Mr. Lockey says
in his _ political ovalue of history: *The foundation
of social efficiency is laid in pure domestic life, in
commercial integrdty, in a high standard of moral
worth and of public - spirit, in simple habits, in
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cOurage, uprightness, and a certain soundness and mode-
ration of judgment, which springs quite as-much from
character as from intellect. If you would form a wise
judgment of the future of a nation, observe carefully
whether these qualities afe increasing* or decaying.
Observe specially what qualities count for most in public
life. Is character becoming of greater or Jgss importance?
Are thie men who obtain the bhighest posts in the nation,
men of whom 1n private life and irrespective of party,
competent judges speak with genuine respect? Are they of
sincere convictions, consistent lives, indisputable integrity?”’
No doubt the individual influence is a very potent factor of
influence in human society but the collective activity of a
large number moving together 7. e. the people organised as
a nation plays a good deal in fixing the place a nation
deserves in the scale of nations. It is this ability to move
in an organised mass that contributes largely to social
efficiency which decides the superiority of races WMr.
Benjamin Kidd says, “Not even the posssesion of hign
intellectual capacity can science give us any warrant for
speaking of one race as superior to another. The evolu*
tion which man is undergoing is over and above everything
else a social evolution. There is, therefore, but one
absolute test of superiority. It is only the race possessing
in the highest degree the qualities contributing to social
efficiency that can be recognised as having any claim to
superionity. DRut these qualities are not asa rule of the
brilliant order, nor such as strike the imagination. Occu-
pying high place among them are such characteristics as
strength and energy of character, humanity, probity and
integrity, and simple-minded devotion to conceptions of
duty in such circumstances as may arise£’ Whatever 1nsti~

tution, custom, belief or notion retards the development
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of social efficiency should be modified, discouraged,
and other§ more subservient to this end should be gradually
evolged. On the whole what we require is firstly freedom,
2ndly freedom, 3rdly frcedom, 4thly freedom. The first is
religious freedom—freedom b adopt the religion which one
thinks best suited to his intellect, his conscience, his pursuits
and his attainment of salvation. Chiist was crucified
when he dissented with the paganism of Rome.. The
persecution of Huguenots, the [nquisition, theescape of the
Pilgrim Fathers to America, the Thirty Years’ War, the
Crusades, speak of the religious persecution in Europe and
Western Asia. In India, too, the persecution of the
Buddhists by Sankaracharya discloses a horrid tale of
massacre and bloodshed. In the name of established
religion the grossest atrocities were committed on humanity.
The history of humanity i3 the struggle of man for freedom.
Freedom is the life of humanity. In countries wher: there
is no freedom the people are dead to all noble impulses.
If there is fire in the cinders even a tiger will fly away and
when the fite is extinguished even an ant can boldly go
over the cold cinder. Freedom is that fire. A nation without
freedom is dead. Freedom is their life. Freedom gives tone
and strength to the national organism. Freedo:n"‘f’m‘ﬁpa\
all disorders in the organism. Freedom supports itses.,
protects itself and failing to do so dies in the end. This is
the law of all lhfe, social, political and economical. The
2nd freedom 1is political freedom—freedom to over-
come despotism, freedom to save his country from internal
troubles and external invasions, {reedom to legislate,
freedom of press and freed»m of speech, freedom of assem-
bly,,freedera o represent the best interests of the
country in national assemblies, freedom to have access
to every office sin the state, freedom to protest" every

illegal measure, and freedom to domicile 1n any state.
31
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‘Evalyone must'eo se his freedom as not to infringe
on the likéfreedom of his neighbour. Every one must care for
the freedom of Hiis country and the preservation of nationa-
lity and be ready to sacrifice his individual freedom for
that ead, or else society breaks up and becomes dis-
orgavnised #fd falls a prey to foreign domination. The
3rd freedom is economic freedotn—freedorn to refuse
to pay illegal taxes, freedom to claim equal taxation,
freedom to take up any profession for which a man is best
fitted by his ability, both intellectual and physical, freedom
to form trade unions, freedom to trade fieely on Jund and
sea, and freedom for every individual to enrich himself by
all legitimate and proper mteans. The fourth freedom is
social freedom—{reedom of every man and woman to marry
savhom he or she likes withoat restraint of caste, creed, race,
nationality or religion, freedom of man, woman and child,
frecdom from the cruel tyranny of parents, freedom to choose
the food which 2 man or woman likes, freedom from the
‘anjust contro!l of priests, freedom from sectarianism, freedom
‘to read any religious scripture, freedom to divorée cruel hus-
bands and perfidious wives, and freedom to travel over
foreign lands without being subjected to social ostracism.

f”e 4 Without freedom no hfecan grow The plant requires

feeedom to raise its head and blossom 1ts flowers and ripen
its fruits. If a thorny bush is thrown over it the plant dies.
Society tries to fetter man and man siruggles to be free,

e e,



CHAPTER VI.
OUR BROTHERHOOD.

What has advocated the brothechood of man as thé
ceptral tenet sof its creedeis that well-known society
founded by a venerable Russian lady and a welkknown
American colonel with branches everywhere in this wide
world. The Buddhists used to build monasteries sg that
people can hold in seclusion communion with God,undiss
turbed by worldly cares. The pious provided thein with
ample funds so that some men at least, populatly known
as monks, may exclusively devote their attention towards
sthe spiritual welfare of the pzople. As these monks lost
theur zeal for spicitualism and became worldly-minded,
corruption crept into the whnle system. Spintualism gave
place to idolatry and sup:rstition. Every human institue
tion is intended to e nbody a nolle sentiment and when
that sentiment is neglected the institution decays. Tbe
holy order of Buddhist monks wasinstituted for the purpose
of relieving man from Samsara (Transmigration). and
enabhing him to obtain Nirvany, bat when that purposeis
neglected the order as a whole perished in India. So shall
the Theosophical Society be, 1f it were to ignore the principle
for which it is founded.

The brotherhood of man has bsen hitherto an 1deai
and a stage which has not yet been reached by any of the
struggling nations of the world. The first and toremost
among the nations of the "world which wanted to give
practical effect to this sentiment, though in a crude and
barharous way,is the Russian nation. The primitive idea of
sharing the national wealth, as brothers share the family
property, took hsld of the Russian mind and® the Ruyssian
thought that he had cut.the (GGordian knot waewr he extorted
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from the rich all their wealth and distributed it among the
poor. The terror -caused by such an inhuman extortion
is a vale of misery through which no nation had ever
hitherto passed. Most of the nobles of Russia had to fly
away either to Berlin or to Scfia to hide their heads from
Bolshevik persecution. The great and fertile Russia is a
big hallow devoid of all means for the growth of national
life, while the surrounding nations are only waiting for an
opportunity to rush therein. It is inevitable that a whirl-
pool on Russian soil will be the out-come of Russian
policy, and Russia must be prepared to meet with opposi-
tion everywhere. Already she was impotent to oppose
Rumania when the latter occupied Basarabia, nor was she
able to oppose Japan when she extended her intluence in
Siberia. The step which Russia advanced is on a very
precarious soil. As there is no capital in the hands of
individuals, trade was paralysed and the little trade under
the control of the state is insufficient to meet the growing
needs of the people who were consequently subject to
famine, plague and pestilence. As there is still some
enthusiasm in the Bolshevik the horrible effects of his
policy are not so easily parceptible to the common mind.
As there is no individual property all incentive to vigorous
action is gone and man works like a limb in the state
machine to appease his hanger. After the present enthu-
siam ceases, corruption creeps in and the state crumbles
to dust as isthe case with mediaeval India. But though the
great founder of the Theosophical Society is a Russianlady
and though her ideal is the same, her attempts to solve the
problem of the brotherhood of man are 1n a different direc-
tion and they are more peaceful than those of her courtry-
men. She suggests the comparative study of all
religions and the exploration of the hidden secrets
of man by holy commanion with Ged popularly
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known in India as Yoga. She expounds the spiritual
identity of man as the basis of universal brotherhood. She
means by brotherhood an equal treatment of a!l men
as brothers of the same human family. DBut every iastitu-
tion is apt to degenerate whén the sentiment of which it is
an embodiment is neglected. In the Theosophical Society, as
it exists in India to-day, there are a large number of Hindus
to whom the customs of caste are practically more sacred
than even the precepts of the Veda. The momentum that
is exerted to realise the brotherhood of man is so very little
that many of its members are merely satisfied with a mere
intellectual assent that the brotherhood of man is the ideal
they seek after. They do not ntove even their little fingers
to realise that ideal. Their policy is on the lines of least
resistance. Their methods are as old as humanity. They
advocate charity, famine relief, mass education, poor feed-
ing, female education, all such common things which they
cali social service. Some members regard that the Theo-
sophical Society 1s intended to reinstate the worn out
Hindu customs in their pristine purity. In the field of
action they are nowhere. Some members still hold that
caste ista sacied institution ordained by God to preserve
the perity among the races. We see institutions decay
as they travel away frora noble paths and imbibe evils which
in course of time assume such inordinate proportions that
it will be impossible after some time to eradicate them.
Take for instance the Hindu temple where nautch parties
are maintained to attract pcople when they play with the
images, carrying-them round and round through the streets.,
The Theosopbical Lodge may be converted into a Hindn
temple if it were to be managed solely by Hindus who for-
get the great object for which the Lodge is interded. Thus
fell the great Buddhistic monasteries. Think of the icono-
clastic spirit of Mahamnfad the prophet and the peer worship,
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of Indian sheiks who claim to be the followers of .the sam¢
Muhammad, Al religions-when they originate, start with
a noble‘ideal and by degrees the baser spirit in man asserts
again, corrupts religion, introduces dogmas, ritnalism and
other inhuman practices, creftes an exclusive spirit that
the votaries of a particular creed or dogmais are more fa-
voured in the eyes of God than those of others, hatches up
religieus bigotry, weaves a net-work of mythology, develops
some illogical canons, the violation of which invites the
wrath of God, weaves a settled philosophy and sets man
against man in ceaseless struggle for religious superiority,
On a close and critical study of all religions it will be clear
that all religions aim at the common goal—salvation. Hindu
theology speaks of four ways of attaining salvation:
(1) the jnana yoga (2) the Raja yoga (3) the Bhakti yoga
t4) The Karma yoga. All these four aspects are more or less
preéent ‘n every religion, but each religion takes the predomi*
nating aspect as its sole aim. The Hindu chooses the
Jnana yoga, the Buddhist the Raja yoga, the Muhammadan
the Bhakti yoga and the Christian the Karma yoga. The
Upanishads give a comprehensive view of Jnana yoga,
the Jatahas comtain a vivid exposition of Raja. Yoga,
the Quar’an portrays the true 1deal of Bhakti yoga, and
the New Testament upholds the doctrine of sacrifice,
which is the spring of all noble actions #.c., Karma yoga.
Even among the Hindus the Advaitins insist more on
Jnana and Raja yogas, Visishta Adwaitins more on Bhakt
yoga and Dwailins more on Karma yoga. Even in every
individual the varioms aspects predomimate in the various
stages of his life. In the four stages of man, the Brahma-
charya, Grihastha, the Vanaprastha and the Sanyasz, the
Brahmachari evinces. much of Bhakti, the Grihastha does
many noble actions(z.¢., Karma), the Vanap.astha adopts the
Jnana yoga andl' thed Sanyasi indflges in the R1j1 yoga.
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These are the four chords in the Vina of every Religion.
The Jnani always covets the knowledge of God, the Raja
yogin the communion with God, the Bhakta the devotion
to God, and the Karmik the service of God. It is absurd
that man should hate man®because his neighbour has not
adopted the same way he adopted. The weakness of the
Jnana yog.n coasists in trying to reconcile all absurd
practices, of the Raja yogin in his indifference to worldly
actions, of the Bhakti yoginin his hatred of all other creeds,
of the Karma yogin in his ignorance of the transcendental
powers. When an aspect only is developed to an abnor-
mal extent we find the various anomalies existing in the
warious religions. The Hindu' who is predominantly a
*Jhaha yogin tries to reconcile the fetish, the demon
worship, all superstitions and hellish worships with the
worship of the great God. The Buddhist, who is predo-
minantly a Raja yogin develops an indifference to worldly
matters and asceticism is the resuit. The Mussalman who is
predominantly a Bhakti yogin, never brooks the insult of
sctting up a lifcless image 1n lieu of the all-powerful and
mighty God.

In the later decadent period of Hindu religion, the
Hindu began to think that Bhakti'consisted in well cleaning
a copper image with tamarind, painting 1t all over, decora-
ting it with cloths and other ornaments and keeping
bunches of flowers ovcr its head and taking it in procession
round and round in the streefs. But a real Bhakta of God
never thinks of degrading God in such a way. A young
child was taken away to a distant place from its father,
in whorh its affection had been centred. Theichild began
to think of its father and father alone. A number of
similar persons fesembling the father had been brought.
They said, “Your fathe} has come, get up!”’ She neveropened
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ker eyes, nor did she look at them. She never even cared
to drink a cup of watcr, nor did she condescend to -take
milk from its mother. Such is the devotion of the child to
her father. The father came, she heard his voice, up she rose
from her bed, took milk,ate foc,skipped and played with her
father. Similar is the attitude of a true Bhakta. Muhammad
alone had been able to depict clearly what! Bhaxti really is,
Ile entered Mecca and with his own staff broke tne images of
Hobal, the Arabian God, and proclaimed with a stentorian
voice that image-worship is degradation of God and the Spirit
of God must be worshipped. He is the typical Bhakta and
the psychology of Bhakti has no place for 1mage-worship.
It 1s mere sophistry to -say that image-worship is a
stepping stone to Bhakti. A boy who always tries to
recite without learning the language and alphabet will always
be a parrot reciter and will never learn to read and write. A
socfety resorting to idolatrous worship can never hope to
1se high, nor will 1t have an inchnation!'to move forward.

The great German philosopher Schopenhauer says:

" As a matter of fact, intolerance 1s only essential to monotheism
and only God 15 by naturc a jealous God who cannot peirmit any other
God ta earst. On the other hand, polytheistic golds are by their
nature tolerant, they live and let live; they willingly tolerate their
colleagues as being gods of the same religion, as tlus tolerance is after-
watds extended to alien gods, who are, accordingly, hospitably recen ed
and later on attamn the same nights and privileges, as 1n the case of the
Romans, who willingly accepted and venerated Phrygian, Eg: ptian and
other foreign gods.. Hence 1t 1s the monotheistic rehigions aloue that
furnmish us with rchgious ware, persetutions and heretical tribunals, and
also the breaking of images, the destruction of the idols of the gods,
tae overthrowing of Indian temples and Egyphan cdlossi which had
looked on the sun 3,000 yeais ; and all this because & jealous® Ged had
said, " Thou shalt make no graven image.”

The most prominent characteristic of the Bhakti
school is its irrezoncilability with external circumstances
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and the- complete concentration of the mind on God.
‘Islam’ literally means submission. Complete submission
to God 1s the central tenet of Islam. Ramakrishna Parama-
hamsa also describes Bhakti as the unconditional surrender
without caring for the consequences, It is the supreme
confidence of the Bhakta in God which is the prominent
feature of the Bhakti school.

“ If Muhammad does not go to the mountain, the
mountain will go to Muhammad ” is the spirit with which
a Bhakta surrenders himself to God. A Bhakta always
relies on a personal God, who hears his voices, answers his
nalls, looks after him always, punishes him if he goes
wrong, pardons him when he atones, sees all his actions,
judges him and protects him. The impersonal aspect of
God is wanting in most cases and hazily recognised by some.
At a later date arose the Sufi school in Islam by contact
with the Jnana school of Hinduism. A crop of Bhakti
saints grew up in India, the followers of Ramanand,
Kabirpanthis, Malikdasis, Dadupanthis, followers of M:ra
Bai and Lord Gauranga on the Bengal side, of Nanak in
the Pufjab, of Tukaram, Ehkanath and Namadeva in the
Deccan, Babalalis, Prananathis, the Sadhus, the Satnamis,
the Shiv-Narayans and the followers of Mahant Rama Cha-
ran. This is the outcome of the influence of Bhakti school so
prominent a feature of Islam on the Jnana school of
Hinduism. After the development of Sufism Muhammadans
became tolerant of Hindus...A spirit of catholicity breathes
in the poems of later Mahammadan poets. There is a
pretty story in the Mantiq-ut-taiq of Fariddein Altar which
shows the religlbus tolerance of Persian poets.

One nighr ti® words “ I hear ' came from the presence of God,
Gabriel said, “ There must be some servant of God galling on Him, a
man of pure heart and subdued passion. 1 must know who he is,”

32
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The angel sought in vain through the seven heavens, an sea snd
on Jand, in the .hills and on the plams. Aflast by the comand
of God Gabriel went to Rum. There he found the man he sought praying

before an idol,
“Oh Thou Source of all good,¥ cried the angel; “Unveil to me the
mystery ! This man is invoking an 1dol, and Thou in Thy grace
nswerest him."
Then God said, “If from ignorance he has missed the way shall
I who know the way not teach lnm? My grace shall plead for his
pardon and bring him to the truth,”

This is noisolated instance, but the persian literature
contains many sach stories. It is stated therein that all
who earnestly seek God, whatever be their religion, will find

im.

When the Muhammadans settled in India as rulers
they generally showed regard for the religious susceptibili-
ties of their Hindu subjects. Akbar treated Hindus very
kindly. .Most of the Persian poets were Sufisand Muslims,
Baving settled in India, were indirectly ipfluenced by the
teachings of the Vedanta, for no one livingin India can avoid
its subtle influence. Prof. Max Muller says, “The Vedanta
spirit pervades the whole of India. It is not restricted to the
higher classes. It lives in the very language of the people
and is preached in the streets and in the forests by mendi-
cant saints.”

But in the Bhakti school the ethical tendency decays.
Man reduces himself {0 a mere machine, followmg certain
rules set apart for his guidance,” for marriage cerémonies,
ntuals, and social, domestic and economlc life.

The school of Karma yoga sets in métion all' noble
ideas in human society and the ethical value of Karma yoga
is undoabtedly superior to all other yogas. A Karma Yogin
l'xaa neither the rel;glous intolerance of a PBhakti Yogin,
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‘nior the iNlégitmate corhptolise of a Jhana yogis. The
Stafe is distinct from religion and sodiety has every o"ppbi-
tuhity of development by resérting to good deeds. Social
and political growth runs in two parallel complex systems,
involving variods differerices’ of miorals, creeds, cultures,
races, and canons. Spirit is supreme and fundamental
aud rite is definitely subordinate to spitit. Nishkama
Karma is the ideal of a Karma yogin. The Karrha yogin
always relies on the Spirit of God as the saviour from all
sins and always does things pleasant to Him. Philanthropy,
social service, great regard for family life, respect for
women 4te some of the characteristics of a Karma yogin.
T Kdrma yogin feels the power of a Living Person to aid
him in his hour of distress. In the Bhagavat Gita Sri Krishha
says, ‘I will be born again and again in every yuga to
relieve the earth of its burden of sinners and to save the
virtuous and to establish Dharma.'” So also Christ says,
“I am He that liveth and was dead, and behold [ am alive
for evermore and have the keys of Hades and of Death.”
That Living Person in the plenitade of his spiritual power
embodies in Himself all the moral forces which go to create
a vital 4nd progressive organism ; that organism turns out to
be a united and independent nation. He is the person who gives
the real motive power for the formation and development
of that organism. It is why in Christian lands the spirit of
nationalistn is rampant. Even in the times when Rama
and Krishna lived, the spirit of nationalism was at its
height in India and the national glory of the Aryans is
depicted in the great epics—the Ramayana and the
Mahabharatha. 1t is only the absendée of Karma yogins
that ® dccountd for the loss' of independence in
India. India wants men of action but nof Hamlet's
mere philosophisers. In a country where Kasma yogins
ficutish society as a whole may progress and when
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solid welfare alope becomes the end of human existence,
spiritualism is lost in the bundle of material progress, pros-
perity, welfare and satisfaction of common wants. The
teachings of Christ are completely forgotten by the Christian
nations of the world. If Christ were to eome to earth
again and if he is to go to Kenya he will not be allowed
to own land in the highlands and he has to live in the
Asiatic quarters; if he is to go to South Africa he will not
be allowed to travel in the same tramcar as a European;
and if he is to go to America he will not be allowed to
settle and acquire a domicile unless he is possessed of a
certain member of dollars; and if he is to go to Australia
he will not be allowed unless he passes a test in a foreign
tongue, being an Asiatic and a labourer, the son of a carpen-
ter by profession. The equality of man taught by Christ
is only a spiritual precept, but not intended for practical
politics. The church and state are so completely separa-
ted that even the ten commandments can he sacrificed for
the necessities of the state.

These differences in religion are due to the fdct that
man, in emphasizing particular aspects of religion,-forgets
the remaining aspect. The summit of all religions is the
salvation of man and the various religions are the innumer-
able paths leading to the same summit. Besides the Unity
of God, which is prevalent throughall religions there are also
various fossils of ceremonialism growing over every religion.
The twice-born Hindu puts a thread on bis shoulder and
Lores holes though his ears; some Mussalmans allow their
beards to grow and perform circumcision: all such customs
are not the essentials of religion and cam be avuvided if
society thinks they are distinctions without difference in
the main principles or retained if they are*“harmless. The
Muslim  dividés ethical practicé iato three parts,
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what must be done, what may be done and wha.t.
must not be done, what is enjoined, permitted and forbid-
den. So if he observes practices which must be done he
is true to his religion and he may avoid things which are
permitted and.are conflicting with the interests and feel-
ings of his neighbours. To maintain the brotherhood thare
must be a policy of give and take. Men must run smoothly
in society so that their angularities may wear away and
their idiosyncracies may disappear. Professer Deussen says,

“The gospels fix quite correctly as the highest law of
morality, love your neighbour as your selves. But'why should 1 do so,
since by the order of nature I feel pain aud pleasure only in myself,
npt in my neighbour ?  The answer 1s @iot in the Bible but it is in the
Veda. Itisin the great formula, * tatwamasi’ which gives in three
words metaphycics and morals together. You sball love your neigh-
bour as yourselves—because you are your neighbour, and mere 1llusion
makes you beheve that your neighbhour is something different l;rom
yourselves. And so the Vedanta, in its unfalsified form is the strongest
support of pure moralty, 1s the greatest consolation in the suffering of
hifc and death! Indians, keep to it!"

RACE.

People.are apt to say ‘“ when there are social
differences, how then can the brotherhood be achieved?'’ Race

is one of those ideas difficult to define, which has been a
source of discussion among the peoples of the earth. But
there is no particular monopoly of intellect, chivalry, courage,
morality, physique or statesmanship to any one race.
Some are found in someraces and others in other races.
The success of a people has ‘never depended on their race.

Dr. Emil Reich says in Success amony Nations,”

":&mongsr many latter-day historians it has been the fashion
to seek an explanation of national pre-eminence in race. This method
certainly hag the a.d.vantage of flattering national vamty, but it cannot
claim any great scientific value, as the problems it*deals with, though
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exprelced in a differént $bt OF terms, ave hot brought any netrer the sbhu-
tion. In nea¥lyevery instanes the racial threads from whicha white nation
is woven are so inextricably intertwined that it would be guite impossible
to determine, even with approximate exactitude, what is the predomingnt
element. Let us then at once set asjde the hypothesis of any peculiar
virtue inberent in a particular shade of complexion or variety of blood,
antl géek for d far readier explanation of our factsin the physical condi-
tions nnder which thesé nations lived and had their b_ging. We shall then
ste why it is that the conquering race is so often compelled to' bow to
the civilisation of the vanquiched and advance along their line of
development. How often has been the case in Egypt, Babylonia, and
even China ! The most ingenious books have been written endeavouring
to apply the theory of race to the explanation of the rise of intellect
among nations. But the racial theory has been ridden to death. After
a long sdtruggle, it is now beihg eventually abandoned by its most
fanatical adherents in the ranks of modern nstonans. But the average
man still pins his faith to it. The ordinary Eaghshman attributes,
and will continue to attribute, the success of his pation to the predomi-
nancg of Anglo-Saxon stock ; there is something extremely flattering to
national pride in thé noaon. It also permits of a rapid and complete
annihilation of the so-called Latin races. The Frenchman is alsc
fired by a kindred admiration of all that has issued from the Gallo-
Roman blood, a theory which also allows of the equally rapid and
complete disposal of all that is Tuetonic and Anglo-Saxon. We have
already shown how absolutely impossible and inapplicable such,theories
are int the scientific study of history. Race 15 quite impossible of 1dentifi-
cation, and where we can to some extent follow out the linas of
ethnographical demarcation it does not in any degiec correspond with
the national frontier. \We must seek for some more substantial
basis on which to found our theories of the causes of intellectual
growth.”

Mr. G. Spiller saysinhis paper, “The Problem of Racial Equality™
in the First Universal Races Congress, ' We need not include in our
problem every tribe and race whatsoever, but only the vast aggregate
of mankind, say, China, Japan, Turkey, Persia, India, Jigypt, Sam, the
Negro, the Ameri¢an Indian, the Philippino, the Malay, the Maor, and
the fair, whife and datk-white races. These constitite, perhaps nine-tenths
of the haman race. We are then under the necessity of coneluding that
an impartial investigdtor would be inclined to lock upon the varidus
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impotrant peoples of the world as, to all intents and purposes, gssen-,
tially equals in intellect, enterprise, morality and physique,”

In the paperon "The Rationale of Automomy,’ contributed tosame
congress by Mr. John M. Robertson, M. P., we read, “It would seem that a
first step towardsa scientific or evéh a quasi-rational view of the problem
must be to put aside thsinstinctive hypoathesis that faculty for self-govern=
ment is a matter of race. If the problem be reduced to its elements, in
short, it will bs found thot none of the a prior{ arguments against
autonony for any race have any scientific validity. As a matter of
fact, practical autonomy exists at this moment amongst thz lowest and
the most retrograde races of the earth; and probably no experienced
Europzan administrator, who has ever carrizd his thinking above the
levels of that of a frontier trader, will confidently say that any one of
these races would be improvad by setting up over them any system of
waite man’s rule which has yet been tried.”

Emerson in his “Essay on History " says, ‘' There is one mind
common to all individual men. Every man 1s an inlet to the same
and to all of the same...What Plato has thought he:may think; yhat
a saint has felt he may feel; what at any time has befallen any man
he can understand. Who hath access to this universal mind is a party
to all that is or can b2 done, for this is the only anl sovereign agent.”

Jean Finot in ‘Race Prejudice’ says,

“Itis 1mposs:ble to attribute immutable payf‘hologlcal qualitias
to certai pzoples-or racss. Taeir virtass and their vices are only
the effects of historic circumstanc:s or of ths influence of the milien.
Savage pzoples enter triumpaantly into our civilisation just as civi-
lised peoples fall back into barbarisms. Within the space of 50 years
the Negroes have realise]l as much progress as many white peaples
have done in fiva or six centurizs. The history of civilisation is only
a continual com: and go of pzoples and races. All without distinction
of their biological characteristics, are summoned to this great struggle
for life wherein w2 fight for human progress and happiness. All the
ethnical elements can take part in it. Such is the general import
of oug hiologicalgand sociological equality, which remains intact
underneath all our superficial divisions. In one word, the term race
is only a product ofpur mental activitizs, the work of our intallegt,
and outside adl reality. Races, as irreducible ca.tegorws. oply exis
as fictions in our brains. 'I‘hey exist in us but not outa;dp ug,”
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Sir Charles Bruce, in his paper on “The modern conscience in relation
to the treatment of dependent peoples and communities,” contributed to
the First Universal Races Congress, says, In conclusion, it is submitted
that in the treatment of dependent peoples and communities the modern
conscience rejects as a fallacy #he claim of western civilisation to
a monopoly of the capacity of self-government based on an indivisible
inter-relation between European descent, Christianity and the so-
called white colour. It recognises that, while thisjinter-relation has
evolved a capacity for self-government in an appropriate enviromnent,
a rimilar capacity has been evolved by an inter-relation of other
races, creeds and colours appropriate to o‘her environments. It main-
taine, therefore, that the conflict between East and West must he
adjusted on the same pnnciple that bas adjusted the conflicts
of race and creed in the West,—the principle of fieedom
interpreted as liberty of person and conscience and equality of
opportunity for all, without distinction of race, creed, or
colour, under a settled government. History, reason, and recent
experience in Japan warn us that the adjustment must be made not
in the spirit of the popular refrain ast is East and West is \West, but
in the spirit of a nobler poetic forinula ‘Gol's 1n the Occident, God's ip
the Orient.” Thisis the spirit of the modern conscience in the treatment
of dependent peoples and communities.”

A league for the equality of races was organised
in India to proclaim the principle of demogracy as between
the races, the equality of rights, the right to equality not
only of the individual in the nation, but also of all races
in Humanity and to assure respect for Auman dignity in
every man, whatever be his race or colour.

It declares, “In the name of History which all times and all
races have written—history that shows us all the families of men
mounting and descending across the dawns and the evenings of
time, and taking by turns‘the lead of human progress; in the name of
Soiences, daughter of all the civilisation of the earth®™ light of®ally that
brightens and grows in each, and teaches that the races of men are
made one from the other, for never inthe course of ages have they
ceased to exchinge their thoughts and to mingle their *blood; in the
name of the Religions, to which all races give their saints, revealers



CHAPTER VI. 249

and guides, and which say to us “In all hving beings the Being Ode
and*Changel 2ss, 1n all separate beings the Being mdivisible " (Bhagavat
Gita 18-20)

“ This world 1s a Republic,of ail, whose citizens are formed of
on= ani the sams substance.” (F[uctctua—mm ersations 14-24)

“We are evary one members of another world.” (Epistle to the
Romans 12-5,)

“ You are all 1ssuel on> from th~ othar ""—Koran,

“To love one’s geighbour as oneself,” (Cenfucias—Lua-
Yu 1, IV. 5).

“ To do towards others as we would that they shoulddo towards
us.” (Dhammapada, 129),

“ Five continents —one family " {Chinese Buddhistic inscription),

la the name of Humanity, multiple and one, whose whole bodv
feels themjury done to a smgle onz of 1ts members, 1n the name of
Humamty nich by th2 d:versity, strong by the sohidanty of its races;
progressing 1n the progress of themn all and in all the free development
of their forms;

In the name of Human Peace —for without mutual respect there
1S NO peaoe ; )

In th2 nune of Reason —which tends towards Unitv, and of the
S>ul whicli hves by love. .

BEAUTY—COLOUR.

The great demon that 1s throttling Hamanity at
the present day is the coleur bar. The exclusion of
coloured races 1a colonies reserved for white p=oples, and
the restrictions for admission of coloured peoples iato
white co8ntries sre the causes at work which will bring
about 2 world war whureby the colouwr prejudice may be
wipsd cut Qf th=®face of the earth. Th: Sama Veda,
the Chandogya Upanishat and the Ramayana speak-of such

33
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a world cataclysm in the humun race between the Suras
and the Asuras when Devendra was the King of Suras and
Virochana of Asuras and thenceforward never did Huma-
nity witness such a’catastrophic war. The conflict bet-
ween the white and coloured races is growing keener day
by day. The growth of population, intensity of the struggle
for existence, increased communication, ggowth of know-
ledge, assertion of Asian consciousness, economic exploita-
tion of the coloured races, a closer contact of cultures and
other innumerable causes have aggravated the situation.
Added to this is the white man’s conquest of the sea,
leading in the case of the English to world dominicn and
it only remains for the common sense of IJumanity to judge
whether a peaceful settlement cannot be arrived at without
indulging in a cruel and devastating war. Emerson says
“Wars, fires, plagues break up immoveable routine, clear
the ground of rotten races, and dens of distemper and
open a fair field to new men. There is a tendency in
things to right themselves; and the war or revolution or
bankruptcy that shelters a rotten system, allows things to
take a new and natural order.” The colour prejudice was
existing even from early Aryan times. The Aryahs were
whitein colour and they were afraid thatif the Aryans werc
to contract marriages with the mixed population around
them their people may lose the fairness of their skin. So
there was chaturvarna of peoples around them. The pure-
blooded Aryan was white. Inter-marriages had brought
about a red type—inter-marriages with the great warrior race
of the Toltecs, whom the Aryans first fought and then fra-
ternised with, so that you have great groups of red-brown
people in North India and Rajputana. ~Inter-thamriages
with the Mongol with whom all trade was carried on and
the mterrmxtuLe of the Aryan and Mongol gave rise to a
yellow type. Inter-marriages with the aborigines who served
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them and the intermixtare of the Aryan and the aborigines
guve rise to a black type. Differences in the colour of skin
are due to climate but they need not be due to differences in
race. “Captive Greece held Rgme captive” is also true in India.
You can say ‘Captive India held Europe captive.”
The ideas of segregation and colour prejudice which have
been hitherto the exclusive monopoly of the Hindu are
thoroughly imbibed by the European. But Nature is always
ready to bestow the same reward on all those who use her
laws in a particular direction. Nature is ready to paint
‘Slave ’ on the face of one who trics to enslave others.
The Hindu segregated the parial outside the village and tre
atedhim with contempt and he had his reward for it. Oxygen
and Hydiogen when chemically combined become water in
India as well as in England. Natural laws are always the
same and inviolable, The European has learnt frome the
Hindu the caste principles. Ileis to be painted as the
Hindu. The Hindn has caste marks of white, red, yellow and
black colours on his face. The European also smears cherry
blossom tn give tone to his white complexion. Both are
trying to shing in painted faces. Thisipainting to show the
superiority over others is a 1clic of savage temperament.
When Darwin visited the island of Terro del Fugo, all savages
appeared before him in white, red, yellow and black paints
all over their bodies, on the forehead, on the chest, on the
back and neck. The Aryans learnt this from the aboriginal
races whom they conquered. Herbert Spencer gives a list
of aboriginal races who paint their bodics, in his admirable
book on Sociology. Is there no way for Humanity to avoid
the catgstrophe of a world war ¢ to overcome the demon
of cOlour pre;udxce ? If the sense of Humanity is awakened
to the evils thaj may accrue in persisting in the main-
tenance off colour bar, the redemptlon of lmmanrty will *be
near at hand. All peoples may love each other without
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paying any regard to the colour of his meighbour. Emerson
says, “ Love is the panaocea of allills, the panacea of Natare-
The sentiment of love will ere long dawn on our politics, on
outr modes of living. Love wounld.put a new face in this weary
old world in which we dwell as pagans and enemies too
Jong. It would warm the heart to see how fast the
vain diplomacy of statesmen, the impotence of armies and
navies and lines of defence would be superseded by this
unarmed child. Love will creep where it cannot go, will
accomplish that by imperceptible methods, being its own
lever, fulcrum and power—which Force could never
achieve.”

CASTE

I have already shown the various evils caste wrought
in India and the sooner it is given up the better. The
American and the European not only imitate the Hindu in
entertaining the colour prejudice but they are also making
way for the entrance of caste spirit in their social organism ,
The Jewssh World cites an incident which proves how
Eggland also has become a victim to the monster—caste.

While on the recruiting campaign Sergeant Issy Smith V.C
was invited to a resteaurant and its owner refuced to serve the Jewish
hero. The insult to Sergeant Smith as a Jew could be placed com-
fortably with the buge pile of tuch nsults Jews have from time to time
received from the more ignorant and petry-minded of the population
among whom they livee But we think 1t s unique to find 4 man
holding a license daring to insult nct- alone the King's umform, but
the Victoria Cross which His Majesty withhis own hands only a few
weeks ago pinned upon the breast of one of the brave defenders of the
coantry. The ancient caste prejudice prevalent in.lodia appegrs in
diffevent forms in mest of the western countries. The white races
are paw fully imbued with the caste spirit. Mr. Sydney Brooks says,
* Time and agaio have I been assured by Americans, Caradians and
Australians that what most impressed them in that England which
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has been killed by the war was the prevalence of caste system. They
were duite right. The caste system was beyond doubt the outstanding
feature of the Britich structure. It was the caste system that made
the west end of London the governing centre of the Empire. It was

the caste system that in every Brftish ministry reserved an excessive
number of places for the aristocracy, whose title to them was based

mainly on the non-essentials of birth, masners and social position."
Regarding caste in America, The Literary liigest says, ' For several
days before the people of St. Louis voted to segregate the negroes of
the city, negro girls and women handed out circulars in the streets
bearing a cartoon depicting a white man driving a negro before him
and lashing his bare back, with the inscription “ Back to slavery.”
And now that the two otdinances embodying segregating have been
carried by a three-to-one vote in a centrally located city of 7 lakhs
of 'inhabitants, the New York Evening Post alludes irouically to " the
two watchwords of Democracy-—emancipation and segregation’ and

the New York World deplores the attempt “ to deprive black men of
property, liberty, and hope.”

But the New Orleans Times-Picayune observes
that “ the separation or segregation of the races”’ which
‘ prevails generally through the South ”” on cars, boats, and
in public places, “ has caused no special injury toany one,”
and has unquestionably tended to prevent friction between the
races wlien travelling, which of old frequently developed
into serious disturbances and what are called ‘race riots.’
It forbids negross to move into blocks in which as many
as 75 per cent of the occupants are white, and prohibits
* the use by negroes in ‘ white’ or ‘ mixed ' blocks of any
building or part of a building for a church, dance hall,
school, theatre, or place of assemblage for negroes.” The
American Journal of Socielogy says :—* The constitution
of six of the American states, prohibi't negro-white inter-
marritgd®s. Twenty-eight of the states have statute laws
forbidding the intermarriage of negro and white persons.
Twenty of the statss haye no such laws; ig ten of these
latter states bills aimed at the prevention of negro-white
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intermarriages were introduced and defeated in 1913/
“ The Alabama constitution prohibits the legis'atore” from
passing a law legalising the intermarriage of wh te persons
and any descendant of a negre. This means that a person
whose ancestry may be traced to a negro—even though
that person has no detectable physical mark of negro
ancestry-—may not marry a white person.™ ‘ The Florida
constitution prohibits intermarriage between white persons
and others possessing even one-sixteenth or more negro
blood. Many such persons do physically show their affinity
with the negro race.” *The other four states, Mississipi,
Ncrth Carolina, South Carolina, and Tennessee, by their
constitutions prohibit the intermarriage of white persons
and others having one-eighth or moie negro blood.”
“Four states appear {rom their statutes to acknow-
ledpe that the cxisting laws against negro-whitc inter-
marriage do not reach all causes of negro-white amalgam-
tion. Three of rhose states have, in addition to laws
against intermarriage, laws against cohabitation-and against
concubinage.” ‘ Alabama is the only state which would
seem to have attempted to reach all the cavses of negro-
white amalgamation. Her laws include this phrase, “If any
white person or negro hive in adultery or fornication with
each other, each of them must, on conviction, be imprisoned.”
The decision with regard to Kenya highlunds by the
British parliament shows how rampant is the caste prejudice
among Europeans and their colonists.

CIVILISATION.

The cmhaatlon of every country ig based more ot
less om geographical and climatic conslderatmns than on
religion. There are many reilgions in JAndia but there is

only one civilisation. Religion ic only like the clothing
to the body. The' national soil is enveloped in its civili-
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*sation. .The Indian whatever his religion retains his own
nat@ral characteristics. ~ The national soul interprets
these 1eligions, and with freedom and knowledge
makes its own choice. The Indian Christian has character-
istics which ate different ffom those of the Christians
of other lands. The same is also true of the Indian
Muhammadan. Some of the doctrinal and liturgical
forms prevalent in these religions in the west find
no place here; and some of the practices found in India
have no place in the west.  The peer worship is not found
in some Muhammadan countries. All forms cannot be
condemned in toto. Some of them are good and adopted
Iy the people professing that religion. Nor do manners
belonging to a particular people solely constitute civili-
sation. The Indian Christian is more polite than his
coreligionist in England. The Indian Christian asks the
welfare of his neighbour wherever he happens to mect him.
But an Englishman though he travels from India to Edin-
borough in the same compartment with his own brother
who happens to meet him accidentally coming from a
distant country thinks it beneath his dignity to enter into
conversation with him. This may be an extreme case but it
gives an idea of the nature of the Englishman and the
civilisation he has developed. But a civilisation may be
predominantly material like the modern European or
predominantly mental and intellectual like the old Greek
and Graeco-Roman or predominantly spiritnal like the
Indian civilisation. A count;y is made up of all manner
of men be it in the East or in the West, In any country
there are some types who arc highly advanced and certain
othes tPpes wio arc still 1n the lowest rangs of human
evolution. In every country there are saints ag well as
sinners ; martyrs®as well as persecators; gemlemen as well
as thlever, prtriots as*well as traitors; heroes as well as
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cowards; altruists as well as egoists and what not. As
weeds grow among plants so abuses, due to the weakaess
and evil of men. crop up among noble principles which
characterise civilisation. Civilisation consists in the up-
holding of Dharma as the fdividual and general good
and the fostering of spiritual progress so that, with justice
to all beings, the immediate and ultimate ends of humanity
may be attained. Civilisation is the organisation of society,
so that the individual man and his community may attain
his and its immediate and final end, that is, enjoyment and
liberation { Bhnkis and Mukii). The general good is the object
of every social organism. The community governs itself.
Civilisation recognises God as its beginning and end,
organises men in society through their material and
mental vehicles with a view to manifest spirit in its forms
as true morality and true religion. The history of
civilisation is the history of cultural conflicts rather than the
stroggle between different political societies. The cultural
struggle does more havoc than the political war. Various
cultural conflicts had taken place at various times in
various countries. But the conquest of culture destroys
a nation completely whereas political conquest may not
do so. The Byzautines, the Babylonians, the Carthagini-
ans and the Phoenicians are found nowhere. What has
become of their civilisation? But the Indian civilisation
is a living and potent factor even to-day. The Indian
civilisation is older than the memory of maun. It has its
beginnings in prehistoric times. Even to-day it remains full
of life and youthful vigour. In their love of literature, art,
philosophy, treatment of their women, development of
acsthetic faculty, appreciation of the beautles of ‘Nz ture

the Indians are as much civilised as other progressive races
ot the world. * The Indian civilisation is unique and the
contrast is not s? much as betweea East and West as
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between India and the rest of the world,” says Dickinson.
The Arabian civilisation madz practicable the brotherhood
of man. The Saracenic art, love of beauty, architecture, re-
fined manners have enriched th Indian civilisation. Their
methods of administration, &heir revenue system and their
classification of state functions are still maintained in
India even under British administration. The Muabamma-
dan is a noble acquisition to India. His martial valour,
his political genius and his capacity to master any difficult
situation are requisites for the preservation of the Indian
nationality. The Mussalman is a good substitute for the
Kshatriya in the Hindn community who, for reasons not
clearly known to us, has almost disappeared from the
Hindu society. Whatever be the religions (Hinduism
Buddhism, Jainism, Islam, Sikhism, Zoroastrianism and
Christianity) prevalant in Indip, there is one common
civilisation extending from the Himalayas to Cape Corvorin,
from the Indus to the Brahmaputra.

CULTURE.

Culture,” says Sir Woodroffe, “is the expression o
the sopl, or a subtle body (Sukshma Sarira) a mode of the
manifested self in which it is related either as religion and
philosophy to the one spiritual principle of all—that aspect
of culture in which it seeks to give expression to the Inmer
Reality, or in which it is related to Outer Phenomenon,
a manifesiation of the Life Principle as Knowledge, as well
displayed in action and as the Beauty of all perfect natural
forms.” The difference between Asia and FEurope in ghe
matter of so-called exact sciences dates from about 300 years
bacy, «Which Jis the age of expenmental and inductive
science. “ It was during this period,” says Sir Woodroffe,
“ that cultural surperiority in this particular respect of the
modern West was established; nor was,that superiority

34
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gieat until much later, when during the 19th century the
application of steam to production and transportation
effected the parting of the ways of East and West, ushering
“ Modernism " with its new world politics, social institu-
tions, science and philosophy, giving Eur-Arierica its pre-
sent allegad superiority over Asia. If, however, we compare
the Indian contribution to exact positive ard material
culturé with parallel contemporary developments among
the Greeks, Graeco-Roman, Saracen, Chinese and Mediaeval
Europeans, the Hindus can make at least an equal, and in
some respects a superior, claim to that made by these
peoples in respect of scientific culture.” The East as well
as the West has dcveloped art, philosophy, literature
drama, religion, music, sculpture, painting, poetry, archi-
tecture and science, but there may be degrees, varieties and
modfications. The tastes, Taculties and interests of the hu-
manrace cannot ke monotonous. Variety is the spice of life.
What is mecat to one may be poison to the other. Each
develops in his own way as natural opportunities afford
him scope and leisure. There are as many varieties of
minds as there are varieties of faces. The greatness of
political power or the largeness of dominion does not
show the cultural superiority of one people over another.
Nor does political subjection mean cultural inferionty.
Rome with ber extensive dominion was culturally inferior
to Greece. The Goths from the plains of Germany who
occupied the Roman Empire were inferior to the Romans.
The Arabs of the desert were inferior to the Persians and the
Byzantians whom they conquered. The Huns, Sakasg, Jats and
Scythians were inferiorto the Aryans whom they conquered
in cultural powers. There are some EnglisB scholars who
think tpat India is culturally inferior to England and the
disparity between the two peoples is so great that . India can
never hope to cope with England. Mathew Arnold wrote
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abont the East in conpection with the Roman Ewmpire
as follows :—

“The East bowed low before the blast
In patient, deep disdain;
She let the legions thunder past,
And plunyed in thought again.”

The East is no doubt a littie patient but not dis-
dainful of science and learming and we may also say that
she is as impatient and restless as any other European
country in the world in the acquisition of culture. She is
not about to bow her head belore the blast, and plunge n
thought again; on the other band she is but achieving things
which seem impossible to the mind of the westera scholars:
The proudest page in the history of the world has yet been
reserved for India.  Another Enghsh poet, Rudyard
Kipling, wrote,

“The East 1s East, the West is West.
_ Never shall they meet but be in twain.”

This is the statement of a man who believes that the
West. is superior to the East and 1s born 1n 1gnorance of
Eastern thought and culture. The East began to
develop culture starting from the internal spirit, while
the West began from the external world. The culture of
the East 1s supplementary to the culture of the West but
all culture has for its object the elevation of life to noble
purposes, to some higher sphere than mere gratification of
animal appetite and multiplication of the species. It
inspires in man a love of truth, justice and righteousness.
It gnables mar to realise that the essential nature of man
is beyond mere physical existence and animal life. Greece
played her part in the development of culture by laying
stress on reason and “beauty. Rome deweloped law, -order
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ddd the ait 6f governdnce. Fratice devéloped-science and
tavght liberty, equality ard fraternity, thus paving the
way for the zemlisation of democracy: Arabia created a
new architecture and external forms of beauty. England
developed parliameatary institutions. Germany taught
socialism and lndia teaches cymmunion of men with God,
Yoga, the realisation of the divinity of man. Each one
of theiri is necessary for the harmonious Jevelopment of
man. But the real greatness of culture lies in the spiritua-
Hsation of life and the realisation of the brotherhood of
man. Every ndtion thinks that its own pursuits ate the
real ctfture of the world and the world is ruining itself
day by day without moving ‘on the right lines chalked oat
by itself. But culture is not a new idea or a philosophic
coneept but a living principle, a motive power, a strong
stimitlafit to human progress. The great inventions of
the West in the external world may dazzle the amateur
for a time but the spiritnal achievements of the East will
bestow on the suffering humanity incalculable boons un-
thought-of by man in other countries. Cultute aims at the
interpretation of lifé and its adjustment with the world
outside and the realisation of divinity in man. The art,
literature, philosopby, science and religion are the mani-
festations of culturc. The European excels in natural art
and the Indian in divine ecstacy. The Ewopean cates
more Yor utility, the Indian does everything in the name
of God wjthout caring for the fruit, with unselfish
motives. If the European cares only for his culture his
spirit decays and his aspirations will be confined to a
greatdr poseession of world's goods and if the Indian
negiects the world he finds himself degraded ror want o' a
proper environment to enhance the evolution of the soul
The one cares for earthly enjoyment and the other for hea-
venly bliss. The Gne counts on the income-tax he pays
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the,other counts on the possession of noble qualities in
him. ‘The glory of the one is his earthly possession and the
contentment of the other is that he has s:cured the future,
The European has prompteddiniversal education, established
universal suffrage, upheld equality of rights, introduced
democracy in political institutions, enhanced social hapi-
ness, whereas the Indian concentrated his mind in knowing
the hidden forces working in man, the relation of man
with God, the royal road to attain nirvana, the life after
death, and the play of psychic forces on the mind of man.
The European views philosophy as an intellectual exercise
to argue things, whereas with the Indian it 1s the essence
ofrlife and thought. The European begins with the body
and proceeds to think of the soul; the Indian realises the
spirit within him and controls the external world in the
ecstacy of Divine communion. Everywhere social ideals,
political institutions, economic laws, religious sentiments,
literature, art, philosophy and science are the expression
of the national soul. The cultural consciousness in each
nation creates the diversity in culture but there is unity
underlying all this diversity. There is one culture, one
civilisation, one caste, one beauty, one race, one religion,
one God (Ekameva advitiyam)—there is only one without
a second. The one culture is the realisation of the divinity
of man and the establishment of th common brotherhood
of man without distinction of caste, creed, race or colour.
The one civilisation is the right means whereby man’s
mental and spiritual nature is given greater play on its
increasing release from the animal cares of life. The one
caste embraces the species of man. The one beauty isthe
prevalence of Brahma-tejas in man. All the beauty of
colour is nothing when compared with the divine, varchas.
As the girl puts on new bloom when she atcains puberty,
as the boy'shows signs of liveliness when he attains manhood,
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as nature puts on a lively appearance when spring appears,
as the house appears lively on the mairiage occasion® of
one of its members, so the face of man puts on a divine
effulgence when he realises God within. The aura of his
holiness sheds a lustre on his face. The face requires no
paints either red, white, yellow or black, nor does the colour
of the skin, whetter white, brown, yellow or black affect
the beauty of his face. The eyes sparkle with lustre. The
Divine Beauty is the One Beauty which man must strive
to attain. The one race is the whole human race. The
one Religion 1s the realisation of God within all. Al
rcligions are mere methods for the attainment of that
high ideal. This sums up the brotherhood of man,
Europe failed to realise this brotherhood because it could
not base it on the divine identity of man. France pro-
claimed ‘‘liberty, equality, fraternity.” The basis of
fraternity according to French views is the fatherhood
of God and the relation of men to Him as His sons and so
it proclaimed fraternity basing on the love of God as Father
to His children. But Italy proclaimed “Liberty, Equality,
Humanity.” Mazzini and ltalian patriots thought that the
parental relation of God and man is too feeble to ensure an
everlasting brotherhood of man, and appealed to the nob-
ler and saner sentiments in man to promote the welfar2 of
the human races. So it based its brotherhood on humanita-
rian conditions. But India has its springs deeper which can
ever supply the perennial flow of fraternal affection of man
to man by basing it on the 8ivine identity of man. The
highest teaching of th= Vedanta, the accumulated experience
of the great Rishis of Aryavarta, as embodied in th:
teachings of the Upanishads is “ Tatvambsi,” *“‘Thou art
that;"” “Soham,” (1 am He); “Aham Brahmasmi,”” “Iam the
Brahman,” Il.am the God. True culture consists in realis-
ing the divine identity of man. The scavenger and the
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Chandila are as much the types of God as anybody else.
If you once realise this identity every moment you are
looking with contempt the Chandala, the Divinity in you be-
comes more and more submerged under Ahankara, conceit,
pride and other vices. Divine bliss as well as earthly bliss
are strangers to you. Can there be a degraded man? The
immortal poet Shakespeare has expressed, “ What a. piece
of work is man! How noble in reason! how infinite in
faculties ! in form and moving how express and admirable !
in action how like an angel ! in apprehension how like a
God ! the beauty of the world ! the paragon of animals!”
The human soul is a precious gem, be it seated in the garb
o a Chandala or of a Brahman. This is the basis of real
Democracy. India  proclaims “ Liberty, Equality,
Divinity ’* as the basis of her Democracy. Man must know
himseif in all his actions to be God and His Power, "the
Universal Mother. The Sruti says that the Brahman is
Satyam, Jnanam, Anandam, i.e., Eternal, Intelligent and
Happy. The jiva has also the same characteristics, though
in a very rudimentary stage. Brihadaranyaka Upnnishad,
in the Sukla Yajurveda, explains beyond doubt the identity
of jivatma with Paramaima. The conversation between
Yajnavalkaya and his dutiful second wite Maitreyi reveals
that Moksha is nothing but the realisation of this identity.
Brahma Jnana can be possessed by Sravana, Manana and
Nitidhyasa. Vidyaranya says that these three must be
practised not once or twice but till the individual soul can
realise its identity with Drahman. The individual soul is
often compared to the sky encased.in a pot and the
Aﬂtkahkamna to the water in it. So long as there is water
in the pat the stars and other heuvenly bodies are reflected
in tho water. Simylarly in the Anthahkarana all the actions
of the Indras are reflected. When the water in the pot
is dried up the whole pot is filled with tpe same sky as the
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one ouiside it. When Brahma-jnan is possessed the
Anthahkarana dries away and the universal soul peryades
everywhere. This is all the phenomenon of lfe and the
individual soul is nothing but The Universal Soul, Man will
find that in his self-identification in and with the world-
order as the expression of a Power which is his own essential
self, all vulgar hate, all merely personal dgsires and aversions
are gone. Heis God in the form of the Universe accomplish-
ing its purpose. He who knows himself as such is the in-
carnate spirit of the world-order. And when and to the
extent that that woild-order is established men will work wit}
and not against one another and will even sacrifice them-
selves for one another. Harmony will give place to discord,
Love substitutes itself for hatred. Peace reigns instead
of war. Progress shall be the usnal order. Progress as
understood in the west, is the increase of scientific know-
ledge, the development ol industry and mechanical
appliances. Moral improvement is also looked for but as
the necessary condition of an orderly, peaceful and indus-
trious world. The impulse towards progress is inhcrent in
man. Progress is the sum total of happiness. True hap-
piness in this world consists in the natural harmony of
spirit, mind and body. True progress is the increasing
manifestation of Spirit through the gradual perfecting of
its veh:cles, mind and body. Both of them exhibit an in-
creasing perfection showing the true nature of the spiritual
substance whence they come from. Man, through an ever-
growing knowledge and °‘'morality, attains complete
Humanity and therefore Divinity. Perfected man is the
highest earthly form. Professor Giddingsin his principles of
sociology says, “ Upon a review of some ‘parts 6f €Europe
and America, it may beinferred that, in a community whose

Iife is a tireless pursuit of materialistic ends~—in which
maney-getting is the sum of success, there will be a sharp
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separation of the successful from the unsuccessful classes
and*an exploitation of the poor by the rich as wanton and
as merciless as that of the weak by the strong in societies
of military character. The laws will favour the
prosperous, the mercenary Spirit will corropt judgment
and religion alike.””  The religious man is one who
feels that be is bound in various ways to all beings.
The irreligious man is he who views the whole .world
from his own selfish stand-point without regard for his
fellows or the world at large. In the physical organism
if an isolated cell sets itself up independently of the rest,
disease creeps in, so in social organism if an individual
gets himself up independently- of the rest, society also
decays. Selfishness is the root of all sin and crime. The
claims of the life of the world and the life of spirit must
be justly and logically balanced. There is a belief in
certain sections of humanity as the Hindu Sanyasins; the
Buddhistic ascetics, Christian monks, Muslim Fakirs,
Mustans and dervishes that the pleasures of the world
should be completely left off and they should even starve,
fast and put the body to all kinds of tortures to attain
moksha. The rigorous control of the budy amounting to
austerity which is called asceticism leads to positive self-
denial and mortification of the flesn associated with the
notion that the carnal and material world is evil, This
is one extreme of society. Man cannot obtain Moksha
by renouncing the world altogether. Want of opportunite
to tempt the mind can never train it in paths of righteous-
ness. Once a great Rishi went into the forest and was
performing penance for a Iong number of years and was
proyd 4¢hat noghung in the world could tempt him. On a
dark night Krishna with his wife went into that forest
where that Rishe dwelled, and asked him to give shelter
for the night as they were hunters who misséd their way
3%
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and could ntt find it otit. The Rishi With his dswal
Aryan hospitality aééommodated‘them with food 248 sheltet.
They weré lying outside the hat of the Rishi. Krishna
asked the Rishi to let the woman sleép inside as she hdd a
weak Héart and was afraid of wild animafs and thieves.
She was permitted to sleep inside and the Rishi and Sri
Krishna were sleeping outside. The Rishifinding Krishna
fast dsleep, went inside the hut and touched the womah gently
with his hand. The woman was startled by the touch, woke up
and cried aloud. Then Krishna rising up with his axe threa.
tened to kill the Rishi. The Rishi begged for life and
then Krishma pardoned him and said, “There is no use of
your living in forests and boasting yourself tbat you havy
conquered all carnal world. You must live in the bustle of
mankind and prove that you are above all corruption!”
It is the healthy growth of moral fibre in man in active
life that enhances the evolution of the human soul, but
not mere seclusion. Life in society and the consequent
experience gained in conquering the base propensities of life
go a long way in the realisation of divinity in man.
The anti-social man is a curse to humanity. It is social
service that equips you with the strength required to
conquer all passion. As the Gita says, “Everything should
be done without selfish purpose and not caring for the
fruit.” “A man who does good because it will be adver-
tised, because he will profit by it, because he will get social
credit or because he will go to heaven, is not superior to
him who does all this detdchedly for God's sake and
without hopé of gain for himself.” This blendirg of
worldly life free from asceticism with its underlying source
is also profoundly affected in the shakf# consciousheds of
the unity,- of "the activity of forms and f:}f the formléss
péace from whose power [shakti) they issue.. As the
Kularpava Taptfa says, yoga and worldly enjoyment are
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then one (yoga bhkogayste) and the world itself is made
thes seat of liberation (Mokshayale Sangasarah). The
Hindu conception is Sareerum adyam kholu dharma
sadhanam. 1t js only on the well heing of the physical
body that man will be able to maintain Dharma. The
"hody is the ship to cross the ocean of life and if any-
thing goes wrong with it you fail in your object of obtain-
ing Moksha. “Man need not flee from the world, for therein
he may, in himself, harmonize the Ultimate Reality and
its Appearance. For such, one's country and one’s family
and the whole world are but forms of the Mother Power
(Shakti) and service of them is service and worship of
Mer.”  When all is realised. as supreme conciousness
desire therefor is barnt out. If the brotherhood of man
is based on the divine identity, the solution for its realisa-
tion becomes easy. If God has preserved a few thousand
Jews for a few years to reveal the incarnation of Jesushow
much greater must hLe the mission to be achieved by the
preservation of the 300 millions of Indians as a distinct
nation, ttfrough so many centuries of foreign invasion? It is
to realise the brotherhood of man by his spiritual identity
and to establish a real democracy not only in India but
in the whole world and uringing about the parliainent of
man and the federation of the world; to develop an

international law on sound and equitablc principles, to

overcome all prejudices of caste, colour and creed and to

proclaim the unity of the Human Race.

James Russel Lowell.sings :—
“ For, mankind are one in spirit,
and an instinct.bears along,
Rowmd the earth’s electric circle,
the swift flash of right or wrong;

‘Whether conscious or unconscious,
.yet Humanity's vast frgme,
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Through its otean-sundered fibres
feels the gush of joy orshame;

In the gain or loss of one race
all the rest have equal claim.”

Dr. Rabindra Nath Tagere says:—<Itis for tle
sake of Humanity, for the sake of the full growth of our
.soul, that we must turn our mird towasds tte spiritual
unity ‘'of man. We must use our social strength, not guard
ourselves against the touch of others considering it as
contamination, but generously to extend hospita.ity to the
world, taking all its 1icks however numeroue and grave.
We must manfully accept the responsibility of moral frec-
dom, which disdains to barricade itself within dead formu-
las of external regulation, timidly seeking its security in atter
stagnation. For men who Jive in dread of the
spirit of enquiry and lack courage to launch out in the
adventure for truth, can never achieve freedom in any de-
partment of life. Freedom is not for those who are not
lovers of freedom and who only allow it standing space
in the porter’s vestibule for the sake of some temporary
purpose, while worshipping in the inner shrine of their life
the spirit of blind obedience.” Men must come out df their
dens of sectarianism and mingle in the outside world with
feelings of fraternity. Then alonc can any real basis for
any progress, be it political or economic, te laid in the
Indian nation. When there are differences between Hindus
and Muhammadans they must come torward to adjust
them in as amicable a way as possible. True, in the immedi-
ate past, the consciousness of differences in the two com-
nwnities was not prominent. In chapter IX, page 257, of
Dr. Tayler's book, ‘“ The Topography of Décca,” hé shys,
“ Religious quarrels between the Hindus and Muvhamma-

dans are of rare occurrence. These two classgs live in
petfect peace and concord, and a majority of the indivi-
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duals belonging to them have even overcome their préeju-
dicéts so far as to smoke from the same hookah.” Hindus
and Muslims lived as neighbours under conditions which
did not tend to bring out their differences so prominently
as to make them so aware ofthem as to quarrel with each
other. But after all, the lack of consciousness, whether
of differences or anything else, does not point to any
superiority in their former circumstances. It only shows
that something was wanting—tke vigour of lzfe. The love of
freedom alone can unite the two peoples, compromising their
differences, as both the peoples have been awakened simul-
taneously to a distinctive consciousness of their res”
pective individualities. They may form an alliance for
sotne such immediate object of mutual self-interest; but
that alliance like the political alliances between countries
which have traditions of antagonism is not only transitory»
but is in constant danger of a violent reaction. For" the
alliance which depends upon some special expectation
either becomes a danger at the slightest sign of disappoint-
ment or €éases to exist when the object is achieved. The
most difficult problem for India is that both Hindus and
Muhammadans . when they reach the full consciousness
of their individuality, become, in the natural course of events,
%s they exist to-day, mutunally exclusive and antagonistic.
Dr. Tagore says, ‘“There must be something radically wrong
in our mental and social life when such can be the case. It
must be the result of narrowness of vision, some distrust of
human nature in its universgl, aspect, which distracts our
sympathy from the great course of its development that is
to comprehend all humanity. Individuality is precious
becams® only through it we can realise the Universal. 1If it

were a prison house to shut us in for ever, within a strictly
c1rcurnscnbed fange of truth, devoid of movement or

growth, then our existehce itself would become an insult
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to us whohave a living soul, just as a cage 4o the winged.
creatures.  Unfortunately thete are people wha *take
enormues pride in magnifying their speciality and proclaim-
ing to the world that they are fixed for ever on their pedestal
of uniqueness. They forget that only discords are unique
and therefore can claim their own separate place outside the
pniversal world of music.” In the lower orders of the two com-
munities thereis perfect harmony. Only isuthe wealthy and
intellectual sections there 1s keen rivalryevinced oa certain
occasions. When the Mahurrum and Dasara occur together
they often show a sort of guarrelsomeness. 1t devolves upon
the leaders and peoples of the two communities to make a
permanent settlement of - their disputesin such a way
(Hinda-Muslim Pact) as they do not give scope far
disputes any longer. To alarge extent education may
open their eyes to probe into the frivolousness of these
disputes and an appreciation of each other’s cultére may
also remedy the evil to a very large extent. The Hindus
have to learn a great many social qualities from the
Muhammadans and the Muslim has to give up ali ideas of
extra-territorialism and look upon India as his mother-
land and share his weal or woe with the other peoples in
India. What has Turkey done in Europe to be saved?
It has modernised. The Hindu as well as the Muham-
madan must be modermsed. Each must learn from the
other the noble qualities which are their glorious inheritance.
What a noble stimulant is the life of Muhammud for the
building ap of the Indian nation! There is much to be
learnt from the teachings of Mnhammud. The heroic
element is predominant in the cult of Islam. Muhammud
tays, “The paradise is under the shadow of swords.” Laglyle
says, * Muhammad was great and magnificent for his
indomitable faith in his cause; brave, skidful, and daunt-
less ; clever in Qmaking cap;tai eveh out of defeat, and
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quick as lightiiitig to follow tp suecess; reléntless wherd:
severity was profitable, but loving neither war nor staughter
for their own sake; mild towards the vanquished, unless
they had irritated bun at some weak point. How much
was admirable in his de.lhngq with men! how courteous
he was to enguities, how kind to children! how wise with
his hot-headed followers! and informing, and everything !
There was that burning zeal for God ; which, begotten in
those times of retirement at the first, never wavered much,
though its quality may have deteriorated. He is a man
of unique type of greatness. [Had it not beén so, he would
not have commanded the enthusiastic devotion of that
first generation of followers, well-nigh the worship of the
next, and the boast of all succeeding ones. Had it not
been so, the hosts of Islam would not have gone fortbn,
loyal to the commands of their great leader, to smite and
convert the world.”

What a noble picture of Muhammud’s character is
this!| WHS¥ not every Indian realise that the basis of all
religions is the same ?

Jab nadhak chadhakhidam ka ekanur
Ekabhs, kohene sedhi o bath thur
Ishkaki bahene lagee usapur naseem
Mouza avval hyvokee thurreya tkeem.

in the beginning before creation there was only One.
That is the Ancient Light. . It is impossible to describe
it. There was a gentle breeze of love on that ocean of
Light and that lustre of peace. As léve dawned a light
wave 8f enthesiasm rose. That wave, that everlasting-
ocean of love is that sacred person Mubammad, the orphan
boy. The VedR also says, * Asade Vedam purasecth.”
“Sadeva somye ihanugra ausect (Vignamandudam)
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Brahma,” *“ Mayoulu prakrutim vidyanmay: naris
maheswaram.” Mvhammad in his teachings and practical
life.is more Adwaitic than Sapkara. In Isilam also the
foar paths enumerated are present (1) Shariat (Karma)
(2) Tarikhath (yoga), (3) Halikhath (Bhakti), (4) Marikhath
(Jnana). Muhammad says, “ Assalate’ merajuth mominin’
¢ All my Bhaktas see God in namaj (Samadhi) and meet
Him.'

‘“ Mun arapbanagh, sahu, phakathara, pharabbahu.”
“You are God. To know yourself is to know God.”

“Atmanum chedvijaneeyath ayamasmeeti poorusha,’
“ Ayamatma Brahmna,” says the Veda.

Muhammad says, * Alakulla shayyam mohed,”—
Every atom 1s full of God.

The Veda says, “Survam kbalvidam Brahma,”
5 Tathsrushtwathu devanu pravivisath, ancha_]we natma
nanu pravisya.’ :

“ Muhammad says, “Khulu bub, mominina, Arsha
allahutala.” —The heart of a bhaktha is the dwellmg place
of God.

“ Kshetragnam chapi mamviddhi surva kshetreshu
Bharata,” says the DBhagavatgita, “ Dehee devalayaha
prokta Jeevo devasanathanah.”

Mubammad says, ¢ Nc;ha.no akharaboy: lehemim
habaliv vareed.” God is nearer to you than your alimentary
sapal, {¢.e,) there is no difference between.you and God.

The Veda says, “ Annum Brahmethi vyajanath.”

TheVedaalso says, ‘Savayesha purushonuarsamaya.”
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Muhammad says, “ Ennamum nurullathul khalakhe:
kul hammam nuree”—There is no difference between
myself and God. I am his spirit. It is from .my spirit
that the whole universe of five elemeats is emanating.

The Veda says, “Tameva bhanta manu bhati
sarvum, thasyabhasa sarva midam vibhati. Mayyeva
sakalam jatum mayi sarvam prathishtitham.”

Muhammad says, ‘“ AUL Raya therabbi herabbi,”
“I am God and see God.”

The Veda says, ¢ Vedanta vignana sunischi thartha
ssynyasa yoga dwitaya ssuththa sathvaha, the brahmaloketu
paranthakale paramruta thparimuchyanti surve, Brahma-
nam sahathe sarve samprapthe pratisancharan.”

- The identification of Islam with pure Hinduism is
not a difficult task and there are very many instances of
comparison which I leave to the reader of comparative
religions. ** Mubammad is identified with God. ‘Eku
modlik though chedu, Alla Muhammaduku  nahiblud.”
As there is a hole on each side of a pearl and they appeat
as fwo holes, though there is one, so Muhammad and God
are one and the same. The conversation of Muhammad
with Gabriel is instructive on the point. Muhammad said,.
“ O Gabriel, who do you think me to be?’' Gabriel said
“ ] am taking you for Muhammad. Muhammad said, “How'
else are you looking on me?”’ _ Gabriel said, “I take you for
an Arabian.” Muhammad said, ‘- All right, look .on me
with the eyes you look on Allah? Gabsiel said, “ I find you
as Gnd¢’ Mubahmmad said, *“ Where do you sec my.
dwelling place?” Gabriel said, ‘I see you as an Arab with
“A” dropped ek Rab ie., God.” Muhammad said,
“ Then, go away!”

36
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The coniiersation of Mohammad with his -daughter
Fatima is asfollows :—Muhammad addgessed his daufhter
“Q child, why do you look so bewildered?”’

Fatima did not reply.

Mubammad said, “O mother! Whatare you
looking at?”

Fatirca said, “1 am looking at a very buight light
spreading between heaven and earth.”

Mubammad said, “ Whom do you see thers?”

i

Fatima said, “ You
Muhammad said, * That means?”

Fatima said, “1 see you as the embodiment of the
all-pervading God.”

Mqhammad said “ Be it so. Every Mugsalman in
my Islam can become one like me.”

Mubammad said “Hama Useeth,” * Anulpuk.” it
means the same as “Tatvamasi” and *“Aham Brahmasmi."”
There are very many such Adwaitic principles throughout
the Qur'an and the life of Muhammad. No religion
preaches more Adwaitism than Islam. Adwaita is preached
in Kalama and Namaz. Krishna, Baddha, Christ and Muham.
mad are all divine and the same divine éléement is within
every man, but with this difference that itis submerged
under egotism in common men and it is all-pervadihg in
them. There is universalism and altruism<n them{tkere is
bigotry, sectarianism and egotism in common men. Rise
above these nmarrow precincts ef life and feel the divine in
you, Become"one with Brahman. When you will be
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able to realise the ‘Braluan it you, you will realise the wnis
versal brotherhéod of 'man. This realisation is the foand-
ation for a true democracy. All material forms and
institutions help only when there is that life divine withia
us. I life i wanling, any number of medicines cannat
bring back life into the body and all external clothing is but
a shroud and humanity lies buried in bloodshed and egotism
will hold infernal sway on the mind of man. Every Indian
is to realise this great truth, this life divine, before he can
think of an Indian nation and an Indian Demoeracy:
Be prepared to recerve this light, this wrsdom, this
gospel, this dodtrine and this truth into the inner apart-
thents of your heart, cherish it with all the force you can
command, act up to it with all the force you can com:
mand, act up to it without any violation in evary one of
your national activities antl build up the gtand mnational
edifice of Indian Democracy. Therein ligs yoot glovy, the
vindicatich of your national honour, the régéneration of
your country, the mission of your life and the putpose for
which thé India nation is preserved through all the turmoil
of conquest and subjection. Do not think that this
principle belohgs to a particular religion. It is the basis
of .all religions. Mr. Leeky observes, * An impartial exami-«
nation of great transitions of opinion will show that
they have usually been affected not by the force of direct
argaments, not by such reasons as those which are alleged
by controversialists and recorded in ereeds, but by a sense
of the incongruity or discptdance of the old dectrines
with other parts of our knowledge.” The present situation
requires that every Indian should feel the incongruity of
nis ol® religious superstitions and dogmas as compared-
and contraasted with the modern environment and .he must
be prepared to dfseard all of them and rise to the occasion
By ‘setting his house in°a proper order ta feet all the
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exigencies which may occur in the course of the, struggle.
for liberty. How many of us are prepared to undergo -any

suffering and try to elevate the condition of our {ellow-men?

Christ says, “ The birds have their, free nests and foxes

have their-free burrows and where is- the place to shelter

the head of a poor and destitute man?” How many of
our countsymen are starving and how many more are home-

less ! . If the human mind cannot tind a sokation to extricate

the homeless from their sufferings and difficulties and

organise sogiety for making the lives of all happy, what

avails the boast of our culéure and civilisations? Where is

the superiority of man in.the Divine creation if the lot of a

human being is more miserable than that of the beast and

the bird ?

Christ was not born as.a Roman consul or dictator,
nor did he come to this earth to enjoy the luxuries of the
world. He was born as the son of a poor garpentet.
In his exemplary life which is an ideal to all humanity he
relieved the poor of their misery. He often stateds “ It is
easier for a camel to pass through the eye of a necdle than
tor a rich man to enter the kingdom of God.”* He further
stated, *“ All ye are brethren, one is your Father which 13 in
Heaven” (St. Mathew’s Gospel). He preached the truthin its
most universal form and the wholeof His life was devoted
to the preaching of that ultimate truth about manand God.
In his exposition of the truth ke came into conflict with
the Pharisees who were racially exclusive of every other
people. The Pharisees at that tune were determined to keep
tbeir own race segregated and separated from every other
race in the world and Christ in breaking dowg, that basriger of
race was crugified. St. Paul wasa Pharisee of the Pharisees,
He was racially exclusive, more than the west of his fellow
Pharisees. He .had upheld racial - exclusiveness ' to the
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utmost .and he had persecuted to death any one wha
adopted the teachings of Christ. Stephen who preached
the new doctrine of the brotherhood of man and the Father-
hood of God was stoned to death by St. Paul's own
consent. One‘day, Paul wa% on his way to Damascus to
drag to prison and persecute and kill those who wished to
declare the truth of the brotherhood, when he saw a vision
of Christ, which said, ‘‘Soul, soull why dost thou persecute
me?"” Paul was thunderstruck and he was changed in
heart and became a Christian. He was thoroughly changed
in heart when he cxclaimed, * I counted all this racial pride
as dung, as refuse, that I might win Christ. It was filth,
I? order that I might win Christ I threw it away.”

Towards the end of his life, when he was in a Roman
prison, because of this very faith of brotherhood of man,
because he would not be racially exclusive, he wrote
these words in prison, * In Christ, there cannot be either
Jew or Greek, Scythian or barbarian, bond or free, but alj
arc one Man in Christ Jesus.” The early church has no
distinctions whatever.  All races sat together and in the
mudst of the worship they ate the one head and drank the
one cup and at the cnd of the service, in  the ceremony of
“ Rissing of the Peace,” people would turn to one another,
bow and embrace one another in Christian fellowship. In
IHeaven there are no race distinctions, on earth there should
be po race distinctions here. That is the Christian faith and
?t. Paul died for 1t, Christ died for it and thousands died
or it.

Muhammad was not bern as the king of Arabia but
as the #n of agpoor caravansary. There are great men
among the poor and destitute and humanity will be impove-
rished if there is %o scope for such men to rise to the full
height of their manheod:
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Emjesson twitbes in hiv essay on the -Comservative::
The Youth is tn iovator by the fact of his birth. .Thete
he stands newly born on the planet, a univerdal beggen,
‘with all the reason of things, one would say, on his side.
In his first consideration how “to feed, clothe and warm
bimseH, he is met by warnings on every hand that
this thing and that thing have owhers and he must go
elsewhere. Then he says, “if I am born ofr*the earth where
is my part ?© Have the goodness, gentlemen of this world,
to show mie my wood-lot, where I may fell my wood, my
field where I may plant my corn, my pleasant ground
where 1 may build my cabin.”’

¢ Touch any wood, or ficld, or house lot on your
peril,” cry all the gentlemen of this world ; “ but you may
come and work in ours for us and we will give you a piece
of bread. And what is that peril? Knives and muskets,
if we meet you in the act ; imprisonment, if we find you
afterward.”

““ And by what authority, kind gcn;lemer; g
““ By our law !”
‘“ And your Jaw—is it just ? .

“¢ As just for you as it was for us, We wrought for
other's under this law, and got our lands so.”

““ I repeat the question, Is your law just?”
““ Not quite _just, but necessary. Moreover it is

juster now than it was when we were born ; ~we have made
it inilder and more equal.”

“¢ 1 will have none of your law,” réturns the youth ;
“ it encumbers fne. 1 cannot understamélj.or so Y amuch ag



UHAPTER VI. 2?9

‘gparg time to read that needless library of your law.
Nafure has sufficiently provided me with rewards and
sharp penaities to bind me, not to transgress. Like the
Persian noble of old, I ask “that 1 may neither com-
_mand nor obey.” I do not wish to enter into your complex
social system. I shall serve those whom I can, and they
who can, will serve me. I shall seek those whom I love,
and shun those 1 love not ; and what more can all' your
laws render me 7’ With equal earnestness and good faith,
replies the plaintiff, an upholder of the establishment, and
a man of many virtues:

“4¢ Your opposition is feather-brained and over-fine.
Young man, 1 have no skill to talk with you, but look at
me ; | have risen early and sat late, and toiled honestly and
painfully for very many years. 1 never dreamed about
methods ; I laid my bones to, and drudged for the goods I
possess ; it was not got by fraud, not by luck, but by work,
and you must show me a warrant like these stubborn facts
in your own fidelity and labour, before I suffer you,
on the faith of a’few fine words, to ride into my estate,
and claim to scatter it as your own."”

““ Now you touch the heart of the matter,” replies
the reformer. ‘* To that fidelity and labour I pay homage.
[ am unworthy to arraign your manner of living, until I
too have been tried. But I should be more unworthy, if
I did oot tell you why I cannot walk in your steps. I find
this vast network, which you call propesty, extended over
the whole planet. ] gannot occupy the bleakest crag of the
White*Hills osdthe Alleghany Range, but some man or cor-
poration gets up to me to shqw me that it iz his. Now,
though 1 am vefy peaceable, and on my private account
could well enough die, sTnce it appears there was 3ome mistake
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i my credtion, and that I have been mis-sent to this earth,
where all the seats were already taken-—yet I feel called
upon on Behalf of rational natare, which I represent, to declare
to you my opinion, that if the Earth is yours so also it is mine.
All your aggregate existences are less to mea fact than is
my own ; as I am born to the earth, so the earth is given to
me, what | want of 1t to till and to plant; nor conld I
without pusillanimity, omit to claim so much. I must not
only have a name to live, but / must live. My genius
leads me to a different manner of life from any of yours.
I cannot then spare you the whole world. 1love you the
better. 1 must tell you the truth practically; and take
that which you call yours. It is God’s world and mine ;
yours as much as you want, mine as much as I want.
Besides, 1 khow your ways; I know the symptoms of the
disease. To the end of your power, you will serve this
lie which cheats you. Your want is a gulf which the
possession of the broad earth would not fill. Yonder sun
in heaven you would pluck down from shining on the
universe, and make him a property and privacy, if you
could; and the moon and the north star you would quickly
have occasion for in yoar closet and bed chamber. What
you do not want for use, you crave for ornament, and
what your convenience could spare, your pride cannot.”’

The exclusive privilege of only some to enjoy the
divine gifts is an anomaly in the present order of things.
M all the air on earth is bottled and made the exclusive
property of a blessed few how absurd the state of things
will bel So also if the wealth 1s made to accumulate
exclusively’ih the hauds of a few. If all thc fresh water
oh earth is made to collget im a few reservoirs and made
the exclusive; propetty of a'blessed few how absgrd it will
be! So also if the products of the earth are madeto cons
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glotherate extlusively in the granaries of a few. These old
systems and organisations must die away or else there is
no hope for the redemption of humanity. To-day we are
immersed deep in this order, tomorrow we may have to
face a new order of things. ,Tremendons movements are
now taking place in a day while the same events could not
have been accomplished in centuries. A new world is in
the making. Nothing which exists to-day can be surely
said that it will survive tomorow. Nothing is substan-
tial. What we ¢all modera civilisation may be swept away
in a moment. We may expect anything and be certain
of nothing. Some think that this is an era of preparation
for a world war resulting in cataclysm far surpassing all
wars which have ever been known before. Some others
say that all wars have ended and a permanent peace
shall reign. Some hope for the era of Internationalism,
a Adisbanding of armies and dismantling of navies.
There are others who believe like Mahatma Gandhi
that % Love alone is the panacea of all evils.” Bryan
also says,- “ The nations will place their trust in love,
the weapon for which there 1s no shield; in love,
that suffereth-long and is kind; in love, that is not
easily provoked, that beareth all things, believeth all things,
endureth all things; in love, which, though despised as
weakness by the worshippers of Mars, abideth when all else
fails.” Some others look for the federation of the world
and the parliament of man. The unceasing connection
whichis stirring the world is only the climaxof the ceaseless
din of war, tumult and strife, out of which from the prehis-
toric times nafions have mnsen and died. Through all
time ship after ship of state has gone forth, freiglited with
human hopes, on'y to b2 shattered in the end. Men have
desired peace and prosperity. Their hopes have not been ful-
filled. Hcman pojecty have failed, human- hopes dis-
37
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appointed, human promises wnfalfided. . All that wisdamy
gemins, eHucation, civilisakon and philanthropy , have’
accamplished still leaves the whole heart sick. Nowhere
man has been able to find relief in spite of the innumerable
remodies suggested. Yet man popesand hopes fora new age.
Sl}:éllejf sings,

“ The world’s great age begins anew

The golden years return ;

The earth doth like a snake renew

Her winter weeds out-worn ;

Heaven smiles ; and faiths and Empires gleam

Like wrecks of a disclosing dream.”

Are we to continue in this ceaseless course of human
failore and suffering? Is the din of war and strife
perpetnal 7 Will there be no end to all this? What is
the. destiny of the world and of the human race?
The Bible says, * Hear the word of the Lord, ye
children of Israel : for the Lord hath a controversy with
the inhabitants .of the land, because there is nc truth, no
mercy, nor knowledge of God in the land. By swearing
and lying, and Kkilling and stealing, and committing
aduitery, they break out, and blood toucheth blood.”
—Hos. 4: 1 and 2.

As a result of sin men were in darkness not because
it was necessary but because they have chosen to do so.
Light has come into the world, but men loved darkness
rather than hght., Most men,have advanced not toward:
God but towards sin. They have progressed not in
righteonsness but in vice. They have learnt not divine
wisdom but conceit.

Not only indviduals but also nations have moved
far away fram yirtue. As a result of sim; there is * distress
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ofsmitidns, with perplexity ; men’s hearts failing them for
fear, ,and forr looking after those things which are coming
on the earth.”"~—Luke 21, 25, 2v. It is love of God, love of
man, truoth, justice, righteousness and courage that cam
save Humanity. Realise the {zod within you, and proclaim
the brotherhood of man, if you really believe that yom
are that Brahman and realise. “ Weapons cleave Him
not, nor fire burneth Him, nor waters wet Him, nor wind
drieth Him away.—2--23. Uncleavable He, incombastible
He, and indeed neither to be wetted nor dried away ; perpe-~
taal, all-pervading, stable, immovable, ancient.—2-24
Unmanifest, unthinkable, immutable, He is called ; there~
fore knowing Him as such, thou shouldst not grieve.
2-25. Bhagavatgita (Sankhya yoga) Second discourse.”
If any one believes this great truth, where 1s the fear of
death for him. All bodies are but hike clothing which can
be doffed at any moment and the soul is the undying. end
everlasting reality. All suffering is in mind. If your soul
is immersed in God and if it has no otheridea! than having
complete peaceindivine ecstacy all human sufferings vanish
into nothing. Suffering ard anxiety are the lot of all
sinners. The .divine man s ulways in divine ecstacy.
Him, painand trouble affecteth not. He is Satchidananda—
He is all peace, all joy and all love.  Ile secs cverywhere
virtue. Hg will be 1 the supra-consciousness of the
dwine identity. He sees a heaven on earth. He lives 1n
the region of terrestrial gods. He lives in the land where
true democracy is possible and in fact exists.

Ex-president Whlson writes in tht Atlantic monthly
under the heading *“The Road away frem Revolution:"—

“1In thest?I doubtful anxious days, when.all the
world is at nnrest and, Jook which way you will, the .road:
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ahead seems darkeved by shadows which portend dangers
of many kinds, it is only commen prudence that wé should:
look about us and attempt to assess the causes of distress
and the most likely means of removing them. The real
ground for universal unrest Jes deep at the sourees of
spiritual life of our time and leads to revolution. The
cause of the Russian Revolution, the outstanding event of
its kind in our age, is a systematic deniaiMo the great body
of the Russians of the rights and privileges which all nor-
mally desire, and must have, if they are to be contented
and within reach of happiness. It is against capitalism
that the Russian leaders deviated their attack...and it is
against capitalism, under one name or another, that the
discontented classes evirywhere draw their indictment.
Is the capitalist system unimpeachable ? Is it not true
that capitalists often seem to regard menwhom they used
as mere instruments of profit, whose physical and mental
powers it was legitimate to exploit? Ought we not to seck
a way to remove such offences and make life itself clean
for those who will share honourably and cleanly in 1it?
The world has been made safe for Democracy. There is
no need now to fear that any such made design as that
entertained by that insolent and ignorant Hohenzollerns
and their counsellers may prevail against it, but democracy
has not yet made the world safe against irrational revolution.
That supreme task which ts nothing less than the salvation
of civilisation now faces democracy, insistent and impera-
tive. There is no escaping it unless everything we have
built up is presently to fall in ruin about us, and the United
States as the greatest of the democracies must undertake
it. The road that leads away from revolu‘ion is clearly
marked, for it is defied by the nature of men and of orgamsed

society. It, therefore, behoves us to study very carefully
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and-very €andidly the exact nature of the task and the
meags of its ‘accomplishment. The sum of the whole
matfbr-is this, that our civilisation cannot survive materi-
ally unless it be redeemed spiritually. Here is the final
challenge to our churches, to our political organisations
ang to our Capltiﬁsts to evc:y one who fears God or loves
his country.”

UNIVERSAL EDUCATION

Education promotes good feeling among men

It smoothens the crudities of man. Universal Education en-
hances the good understanding of the various peoples and
| races on earth. His excellency Sir George Lluyd in his con-
vocation address at Bombay in 1923 on 21st August said :

‘““In India the first and essential need appears
to be that of unity, India as a whole has arrived at an
advanced stage of its evolution but further Prdgress
is now being retarded by dissensions which prevent the
formation of a united front. These dissensions are fatal to
the emergence of the Indian nation and they are caused by
the suspicion an@ mistrust which the uneducated mem-
bers of one religious community or social caste feel for those
of another. Can that suspicion and mistrust be eradicated
antil the mass of the people are sufficiently educated to
form for themselves right and independent judgments and
to recognise where their true interests lie? 1 think not;
and I am strongly convinced that to educate the massesof
the people up to that..point is India’s first and
vital need to-day and the second need and one in my
judgment equally vital arises out of the fact ghat India
has Regn' very: definitely committed in the last few,
years to a democratlc form of government and to that
end it is necessary that the electorate, a large body of
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people, should be sufficiently educated to underetand
that they and they alone are responsible for the selegtion
of the personnel and policy of the goverument ‘cif the
transferred side. If the voting portion of the population
are incapable of understandmg the fundamental principles
of genuine democracy, or if in undertanding it, they ate
incapable, by reason of the lack of education, of distinguishing
the true metal from the false and so remain at the mercy
of sedtiment and superstition, then no real progress on
democratic hines is possible. So long as this does not take
place, so long as causes of internal dissension remain in
India, national unity will be delayed and little progress
will be possible towards democratisation of the whole
fabric of government.” It 1s also to be borne in mind that
no nation on earth will be willing to part with all its
privileges on the mere asking for freedom. Growth must
begin frgm within. Society is a peculiar orgauism. Every
society can grow only when the internal forces are healthy
and vigorous. In the epilogte to ““Honest Man’s Fortune™
Beaumont and Fletcher sing,

“Man 18 has own star; and the soulv{haf can

Render an honest and a perfect man .

Commands all light, all influence, all fate.

Nothing lo hum falls early or too lale;

Owur acts our angels are, or good or 1l
Our jaial shadows that walk by us stidi.”

Every one 1s the maker of his national desfiny. Rich
and poor, high and low, one and all are 1esponsible for
India’s giory.

Emerson in is essay on History sings,

“There 1s no great and no small
To the soul'that makelh all ;

And where it cometh all Hsmgs are;
And it cometh everywhere.

I ant owner of the sphere
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Of the seven stars and ihe solar year,
Of caésar's hand and plalo’s brain
Of Lord Christ’s hearé, and shakespeare's sirain.”

He further writes, “There is one mind common to
all individual men. Every man is an inlet to the same
ang to all of the 'same. He that is once admitted to the
right of reason is made a freeman of the whole estate.
What plato has thought, he may think; what a saint has
felt he may feel; what at any time hath befallen any
man, he can understand. Who hath access to this universal
mind, is a party to all that is or can be done, for this
is the only and sovereign agent,” The time has come
when all men should realise a unity in all diversity,
when the quality of all men based on spintual identity
should be the order of the day ahd the government found-
ed on force must give way for one of love. Emerson
says, ‘“We live in a very low state of the world, and pay
un-willing tribute to governments founded on force. There
is not, among the most religious and instracted ypepe of
the most religious and civil nations, a reliande on the
moral sentiment, and a sufficient belief in the unity of
things to persuade them that society can be maintained
.without <artificial restrajnts, as well as the solar system ;
or that the private citizen might be reasonable, and a good
neighbour, without the hint of a jail or a confiscation.
What is.strange, too, there never was in any man sufficient
faith in the power of rectitude, to inspire him with the
broad design of renovating the state on the principle of
nght and“’love.” He further says, “The criticism and
attack on igstitutions we have witnessed, has made one
thing plain, that society gains nothing whilst a man,
not himself renovated, attempts to renovate things around
him; he has become tcdiousty~—good in some particular,
but negligent or narraw in the rest; And hypocrisy .and
vanity are often the disgusting resuls. It is handsomer
to remajn, in they establishment better than the estabMgh®'
ment, ‘and conduct that in the best manner, than to make
a sally against evileby some single improvement, without
supporting ¥ by A& total gegeneration. Dognet be so'vain
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of your one objection. Do you. think there is
only one? Alas! my good friend, therg i¢
no part of society or life better than any other part.© All
our things are right and wrong together. The wave of
evil washes all our institutions alike. Do you complain of
our marriage? Our marriag#is no worse than our edu-
cation, our diet, our trade, our social customs. Do you
complain of the laws of property? Itis a pedantry to
give such importance to them. Camr we not play the
game of life with these counters, as well as with those ; in
the institution of property, as well as out of it? Let into
it the new and renewing principle of love, and property
will be universality.” Love conquereth ail. Love God. Love
man, thy fellow-brother in weal and woe on tnis planet.
Propagate democratic ideas. When the question of brother-
hood is solved democracy will follow as the dawn follows
the sun. As the Sun of Love advances, the mists of dis-
cord, war, strife and dis-union will vanish away. Humanity
will all the more be nobler, happier, purer and sublimer
approaching the God-Head.

“Then let us pray that come it may—

As come it will for &' that—

T hat sense and worth o'er &’ the eartlr

May bear the gree and a' that ’

‘or &' that and & that,

It ¢s coming yet for &’ that

That man lo man the world o'er,

Shall brothers be for &’ that."

Man, clothed with brief little authority and entangled
in the web of luxury may, in the glamour of his power
and wealth, fail to notice the currents of modern life but
let him pause and think, then he cannot bat find that
the direction of the divin& mission and the drift of nature
is towards Democracy, Liberty, Equality and the Spiritual
Jdentity,“i.e., Divinity, of Man.



