
~ THE DEVELOPMENl ~ :.Qf~RACY IN INDIA 

,t1iat the fire f4'Q ~u~~ •. ~ht:; ~i~~ an4 the i~d ~W s~"e 
_ tbt,ptrer ...... that fire i" put ~. j • 

!t. pearl' 'merchant at Bahrefn, East Atabia:. at l(fS 
own ~xp!jlnse and' on his own initiative, printed an entire 
eai~ipn # a Qur'an commentafr (or free dittrlbation. 1'I'l 
Labor~ and Calcutta, there are a large number of Muslims 
whQ ,explain the Qurtan 'to the masses. .llie Christian 
missi()nary societi~s have made the Bible accessibie to aH. 
A well-boun4 edition of the Bible can be had for 4 annat. 
Th~ HindQ builds temple~ which generally bec:lme the 
abodlt, of bats afterwards but never considers the intellec .. 
toa1 a~pect of his religion, the popularising of the Veds:s 
aJlQ the Upanishads. Large societies must be formed in 
~very p~ovince t;> supply the translation of the Vedas in 
their own vernacular so that people may know what the 
!\,rl'an culture is. 

Dr. Rabindranath Tagore says in V tlWllbhtlrM; 
(Qutlrl~y) about the present education as follows :-

.. All this time we have b3en receiving education on purely 
western lines. When this first b~gan western culture was imbued with a 
supreme contempt for that of the east. And to this day con5equent1r 
we hne been brought up in this contempt. This speaks of inhrnal 
dissensions within tlle temple of mother Saraswati. Het easterp /.IOnS 

kept dosed the door leadiog to the western sWe for fear of adl,ll.te
ratioD. and her wester~ sons barred ~beir eastern windews through want 
f;f I;espect. Meanwhile. the s~tem of education in India remained and 
still rernaills absurdly un-Indian,' making no adequate protision for our 
0.,,1) culture. We have here not' !ven. anything like the facility whieh 
tbe 'German studetrt enjoys in GetmaRy for the stwiy of the lore of the. 
Hindu and 'the Moslom.. And if we have beQolm con$Ci~s of this 
.i.ta 1 die6cien¢~ in our .,ducatiOD tijat is bec.aulle el the spirit of ttle 
times. /L cerilf.in . number, of us do ,1)0t admit that o~r culture has any 
~al fc;a.;:.\lru 0{ va41e. These ~d people I leave o,ut of account. 
B'ltlt the nu~h,er af those others is not few, who, '''while a~tting, ~ 
.. alue in' theory, ignore it mare 'or'~s in ·practoioe. V~ ~ ... 



flouris~. cl the Mnner of tIM cultltttt! is not for the salte ef 1.~ (;f 
'f ruth but Rir that of natidna1 VtUtt-gJo'riou!ness-like bralldisftifll' '. 
musIca.l instrument in athletic dIsplay before one's ()'Wn adr'lrir'll1lt 
fa1llily instci\d of using it to ma~e music. This section of Qur people 
while neglectn/{ to.111ake proud bTstS. of t1leir country's gtory, h<we 
~n absurdly narrow conception of the ideal in which that glory consists. 
Their indlsc,riminate reverence is (or t~ actual, not lor the eternal • 

. The habits and customs of our decadence which have set up barriers 
between us and the world, splitting uo; into mutually exclusive sections, 
making us weak and howing our heads in shame at every turn of our 
later hlstor}-these are the idols of their special worship, whch they 
endow with endless Yirtu~s 01 their own imagining. They consider it to ~ 
their sacrOd 'n'lissi~R tl} teta:ia $(\ perpetoity tim waste ml'ltter sloughed 
off by age as the tnlfJ i~ia of our Hindu civilisation; to extol the 
Idum of the will 0'" t'he wisp born of 'the noxiooll morass of decay, as 
more time-ba.llowed thall th~ light of liUn. moon and the stars. Up'0 noW we have ~ot .been submitting our own scriptures to the same 
critical, historical and scientific tests to which We are accustomed in 
the case of western lore. As if everywhere else in the world the 
normality of universal law prevails, but the door is barted to it in India, 
wbose history, forsooth, has no ,beginning and is altogether beyond the 
province of science 1 Some god is responsible for its grammar, another 
for its chemis.try, a third for ltS sCience of medicine. Everything in 
this wonderhnd bas been set gohlg onc(' for all, by the co-operation 
of gods a~d ::ages. \Vhat critic can be alloweu to pry too curiously 
into an arrangement of such perfection? That is wby even oUr 
educated men do not feel !\ny qualms in counting our miraculotlS rnytbll 
as integral parts of our history. 

Therefor~ it is reckoned as a bin to enquire into tho why and 
wherefore elf what 'We do .as Hilldus. 'fhe ordinan- laws of the cause 
8IJ\d effect 'Caunot be tIlken into consideration ill India of the 
hfaHibles. wber-e the injuDCj.jO,PS df the sbastras are the one cause of 
aU actions. So wben we 4ebate whether sea-yoyage is good or bad 
we have tQ look 1I1t'0 our scrIptures to find the reply; and if we want to 
know vlhefher the j)P~st!nce of a particlllar person in the room w111 
ctmtl:utlmate t\\e- WMer in ~r vesselSt we must go to a paadit for the 
solation. If we date t.-quntiOlf'wby the caste which may handle OUr 

tnilll or our mo}lKSt:s, may n<ft como near OUi water or why foreign 
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ft>od should deltroy aur caste wbife foreiiJt,l attoDg drink a~parent1y 
does not, our moutha may be stopped in A\O~ 8e11$O$ t.ha-u. qne ~,. a 
stoppa"e of,all 8\lpp1i~. 

It IeemS to me that the one reason for the persisteDca of these 
abaurdittes ~ven .in our educated cir\.l~, is, that We reserve western 
sCIence and metbod only for our school bours while the current 
tradItion and behef~ .are Imblbed,at other times,' when I with our school 
dreSl> we have lIkeWIse doffed the school habit ancl-.o neV'f'r come to a 
mutu~l understd.Ddipg. Thus it IS no matter of difficulty for us to 
believe that only ID our class lessons we need to be rational; for the 
rest, jf we be but grall"matJcal, that is enough." 

SOCIAL PURITY -ANTl-DRINK AND 
ANTl~NAUTCH MOvEMENT. 

Mahatma Gandhi insisted t11a t many of his followers 
should picket at the shops preventing men from drinking, 
al1d most of his followers are even now actively working to 
discourage the nautch movement. Let us know that we are 
playing Jast and loose with our responsibilities as members 
of sociGty and unconsciously bringing about its extinction 
by becoming parties to customr; that are so demoralising, 
Dr. Martineau says of the !tarna.n Empire "the most 
compact and gigantic machinery of soclety feU to pieces 
and perished like a mammoth because the sanctities of life 
were disbelieved even in the nursery i no binding sentiment 
restrained the greediness of appetite:! and the licentiousness 
of self-will j the very passions, with who!:.e suhmission alone 
society can begin, hrolre loose agam, attended by a broQd 
of artificial and parasitic vices that spread the dissolute 
confusion," The plague spot in our society is the nautch 
system which eats into the very vitals of our society and 
it must Jead society to social decay anc)a. ruin. A)~ relonn 
must begm With the reform of the individual and the 
reform of the indlvidual begins whe'lt he lives a hIe of 
openness and virtue and makbs that the basis of all 
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progress poth individual and social. Let men be convinced 
of your moral excellence. Insist on others also that they 
should lead lives of rectitude. Every reform must suffer 
so long as we do not preach and practise the gospel of a 
pure life." If once this sentiment animates your heart, 
you will feel that you can overcome all opposition and 
prejudice. Bills have been introduced in the Bombay and 
Calcutta councils for legislation on social purity. Unless 
the individual takes into his head to purify himself and 
purify the society in which be lives any amount of legislation 
cannot create a healthy atmosphere in which either 
individual or national development becomes possible. It 
is \ the constant endeavour of 'every one that can keep 
society pure. The road to destruction is smooth and 
slippery and when once an individual allows himself to be 
given the slip he will be found in the mire of corruption a~d 
the consequent ruin. 

PROGRESS 

No liealthy society can exbt without a constant 
attempt on the part of it3 people to rettp-r their condition. 
To be satisfied with exi.;ting conditions and to follow a 
laissez-faire policy is to court destruction and SUbjection. 
\Nhen people lose their virility to oppose all that retards 
progress and does harm to society they acquiesce in the 
continuance of evIl customs and compromise with every 
fresh environment that changing social and political condi
tions bring about. 

ILLEGAL COMPROMISE 

.Compromi~e rr.'ay be useful temporarily but when 
the idea is left off and people travel far aw~y from i; 
deteri~ration sets i~. T? .reach the idea and not to go away 
from It should be the ann of every iadivioual in' satiety. 

30 
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Herbert Spencer says, "If amidst all those compromises 
which' the circumstances of the times necessitate or are 
thought to necEssitate, there eXlsts no true conception of 
better and worse in social organisation, if nothing beyond 
the exigencies of the moment (Iare attended to, and the 
proximately best is habitually indentified with the ultimately 
best, there cannot be any true progress. However distant 
may be the goal and however often interrening obstacles 
may necessitate deviation in our course toward it, it is 
obviously requisite to know whereabout it lies." Even 
great men have a tendency to compromise in thelr weak 
moments. Even the great prophet Muhammad once yielded 
to this temptation. But he [eiog the greatp.st of men 
{ound out his mistake immediately and it IS the perception 
of his mistake thatenabkd him to bpread Muhammadanism 
all over the world, or else it could not have embraced three 
con'tinents, the whole of northern Africa, southern Euro;>e 
and western Asia. Every reformer: if he had fallen a victir'1 
to the demon of compromise, must wake up and march to 
the ideal of progress but not acquiesce with the (.xistingevil. 
I will give a brief descriptIOn how the great prophet com
promised, found hiS mistake and retracted from his com
prumise, The persecution of the MuslIms became 50 vexa
tious that all who were not tllldcr the patronage of the 
powerful families were given leave to fly to Abys5mia, 
which they did, At tim time even the rigidity of 
!'I1uhammad's pUlitanism was relaxed, and in a weak 
moment he attempted 'a compromise between his new 
faith and old. Muir's Life of Muhammad Vol 11:" On a 
cI!rtain day, the chief. men of Mecca, assembled in a group 
beside the Kaaba, discussed, as was their ,,:ont, the affairs 
of the city, when Muhammad appeared, and seating him
self by them in a friendly manner, began to recite in their 
hearing Sura LIlt The chapter opens with a description 
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of the first visit of Gabriel to Muhammad, and of a latoer 
vision ot' that angel, in which certain heavenly mysteries 
were revealed. It then proceeds-

" An~ see ye not 1.11't and Uzza 
And Mana't the third besides? " 

La't and Uzza and Mana't are Arabian Goddesses. 
\Vhen he had reached these verses the devil suggested an 
e:.-pression of the thoughts which for many a day had 
possessed hie; soul, and put into his mouth words of 
reconciliation and compromise, the revelation of which he 
had been longing for from God, n~meIy:-

" These ~re the exalted maidens 
And venly their intercession is {o be hoped for." 

The Kevaish were surprIsed and delighted with this 
acknowledgment of their deities; and as Muhammad 
\volmd up the Sura with the closing words :-

""\Vheretore bow down before Allah and serve 
Him ?" 

the whole assembly prostrated thenJselves with one 
accord on the ground and wc.rshlpped. And all the pAople 
were pleased at what Muhammad had spoken, ilnd they 
began to pray :-' Now we know that it is the Lord alone 
that giveth life and taketh It away, that createth and sup· 
porteth. These our goddesses make mtercession with Him 
for us! and as thou hast co.nceded unto us a portion, we 
are content to follow thee.' But their words disquieted 
Muhammad and he retired L') hIS hous'e." 

The scandalised indIgnation of his followeJs warned 
him th'lt he was Qal1 th~ wrong track, and hastily attributing 
the verse about the" cXtlHed maidens" to the suggestion of 
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Slltan he returned to his former u.ncom promising attitllde ; 
and the Abyssinian refugees who had returned, probably on 
hearing that a reconciliation had taken place, went back to 
Abyssinia, where they remained till after Muhammad him
self had fled to Yathrab, afterwards called Medina. If 
Muhammad had compromised with the old superstitions, 
Muhammadanism would never have been the religion of 
200 millions of the human race, extending iIoll over the world. 
The world would not have known the noble teachings of 
that great prophet of Arabia. When a man acquiesces 10 

the evil that sorrounds him he is no longer a man because 
the instinct of discrimination bctw-:en right and wrong 
becomes dead and that which we call conscience bE-comes 
dead in him. Thus the Hindu fell from the high pedestal 
which his ancestors had occupied by compromising with 
the t!Vil customs that surrounded him. In the whole wor1d 
thefre is no country so vast, so populous, so ancient in civil;. 
sation that is ruled by a toreigner for ages and ages to
gether, nay by even a handful of foreigners. Why! It is 
because the Htndu is ruled by the grand-mo(her in his 
home. Every noble sentiment that arises in his breast is 
calmed down by the advice of the grandam. The strength 
of Christianity lies in the fact that Chriat never yielded to 
the promptings of Satan on the mount of Temptation. In 
fact no individual can advance unless he expresses his 
righteous indignation on everything that is base and con
temptible. that is inhuman and abominable, that is unjust 
and pal·tial. John Morley in his work on "COmpr0nllSe" 
says that men who are led away by a spirit of "illegitim::lte 
compromise" are apt to say to their society, "I cannot 
persuade you to accept my truth; therefoo~ I will pretend 
to accept your falsehood." It is said that when the Roman 
senate ordained that the book "the Hisi.bry of Creometius 
Cordv" should be burnt, a Roman 'Stood forth saying, l cast 
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me also into the flames, for I know that history by hearlt." 
MoraJisil1g on this the great Italian patriot, Mazzini, says, 
"You may kill men, you cannot kill a great idea." Let 
the tag-rag and hob-tail of society ridicule you, persecute 
you and even prosecute you .but they can never kill the 
ideas of which you are an embodIment, nor can they uproot 
the moral influence which you exerci::,e on the society. The 
history of man proclaims that human progress had. been 
pOSSIble because men have appeared who realised the 
spirit of progrtss in their own lines, wIthstood calumny 
and persecution and lived and died for it. "Muhammud," 
says Carlyle, "stood by the gloriouc; majority of one." 
'tYhen Muhammad wanted to reform the Arabic religion 
nobody in the beginning helped him. It was by the strength 
of his convictions that he com'erted the whole of Arabia to 
his faith during his life-time. A few poor slaves and out
caste Hebrews were able to hold their own and make con
versions of people around them to their faith while Rome dis
played its greatness even in death. Martin Luther was abJe 
to withstand all perc;ecutions and convert the whole of 
Europe to hIS reformed views. 

Statesmen, poets, men of science, inventors, Ci.ll no 
doubt contribute to social progress, but the initial moving 
force for the progress of society comes from those great 
men who, by the power of lofty character and noble deeds, 
sweep away debasing customs, stamp out superstitions, 
open new paths, set forth new ideals for the elevation of 
man. All individuals whethe"r' great or humLle may set the 
ball of progress in motion. Mr. John Morley says, "What 
we ::.e~ every d3.Y.,.with increasing clearness is that not oniy 
the we1!-being of the many, but the chances of exceptional 
genius, moral or intelle:tual, in the gifted few, are highest 
In a socie1 r '."here the a\Oerage interest, curiosity, capacity 
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are aU highest." The humblest iQdividual can come to the 
help of the genius and can contribute to the gradual raising 
of the average standard of national sense in the community. 

In fact the whole hist"ry of reform had been the 
history of men who moved ahead of their society. Reform 
is effected only when those who feel its need and ~re 
convipced of its utility not only pre~ but also act. 
Muirhead says, "The opponents of useful reforms are 
drawn from the same class as at the same time blindly 
resisted the establishment of the form or institution to 
which they themselves blindly cling. Those who bUild the 
sepulchres of the prophet~ and garnish the tombs of the 
righteous are the children of those who slew them." Society 
has naturally a tendency to cast its members in the iron
mould of custom and superstition. It is the duty 0f the 
ed~cated to break that cast-iron mould of custom and 
superstition. To move with the society mean", death and 
decayfodt is only to move in the well-cul grooves of old ways. 
It is only by moving ahead of it and showing _ it the wa y 
onwards that you can get it to move on. There are no 
instances in history of any society moving towards a reform, 
unless that reform was initiated by its more daring SPIrIts 
who were spirited and courageous enough to go ahead of it, 
and thus inspired into its more timid members some of 
their own impulses and courage. Mr. John Frier HIbben 
says, " Progress has often been due to a thorough revolution 
of existing social conditions and customs, and thi!> ill turn 
has been gradually achieved through the insistence of the pro
phet of individualism, whose VOlce has been raised against the 
trammels of public opinion a'1d the chains of custom. It is 

'10 
impossible to eliminate the individllai factor. If it haa been 
possible, we should see greater uniformity than we find." 
'Move 01'1 and move on' must be the. motto of every reformer. 
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~ere reasoning that such and such customs a're 
good and others are bad will never enable us to elevate our 
society. Most of our educated Indians are ready to dissolve 
anything by agleement but they are not at least as much 
ready to construct anything.· Construction is a far harder 
task than dissolution, for the former rests upon feeling, 
instinct and will, while the latter on intellect, reasoning and 
learning. If real reform is to be effected it must be' done 
by example rather than by precept. Let yourself and not 
your words preach for you. You must make all the 
principles of reform practical maxims of your life and you 
must be habituated to those ma Xlms. Mr. Montague, in his 
"'. Limits of Individual Liberty, ", says, "Before the princi
ples gain sufficient strength there must be something more 
than an abstract purity, for wh~n you merely canvass the 
pnnciples too long, you make people doubt them and "is
regard them, you only breed moral scepticism, since to 
mere logical discussion people owe very little." Example 
and action are more essential to the success of all reform, 
be it religious, pulitical, economical or social, than preach. 
ing and theory. ",Men," says Tennyc;on," since they are 
not god~, mns't rise on sttpping stones of their dead 
selves." Benjamin Kidd, in hiS "Socical Evolution," says, 
"we have lost the qualities which co~tribute to social 
efficiency. " 

SOCIAL EFFICIENCY. 
The social efficiency. ~epends on the hope of reali

satioil of our cherished ambition of national indep endence. 
Speaking of the prosperity (If nations Mr. Lockey says 
in his , political ... vc:lue of history: ., The foundation 
of social efficiency is laid in pure domestic life, in 
commercial integrtty.. in a high standard, of moral 
worth and of public' spirit, in simple habits, in 
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courage, aprightness, and a certaih soundness and mode
ration of judgment, which ltprings quite as- much from 
character as from intellect. If you would form a wise 
judgment of the future of a nation, observe carefully 
whether these qualities ate increasing' or decaying. 
Observe specially what qualities count for most in public 
life. Is character becoming of greater or JGss importance? 
Are Hie men who obtain the highest posts in the nation, 
men of whom 10 private life and irrespective of party, 
competent judges speak with genuine respet;t? A're they of 
sincere convictions, consistent lives, 10dlsputable integrity?" 
No doubt the individual influence is a very potent factor of 
influence in human society 'but the colJective activity of a 
large number moving together i. e. the people organised as 
a nation plays a good deal in fixi ng the place a nation 
de~rves in th~ scale of nations. It is this ability to move 
in an organised mass that contributes largely to socia) 
efficiency which decides the superiority of races Mr. 
Benjamm Kidd says, "Not even the possse~lOn of hign 
intellectual capacity can science give us any warrant for 
speaki!1g of one race as superior to anc'lther. The evolu
tion which man is undergoing is over and ab~ve everything 
else a social evolution. There j", therefore, but one 
absolute test of superionty. It is only the race possessing 
in the highest degree the qualities contributing to social 
efficiency that can be recognised as having any claim to 
superionty. But these qualities are not as a rule of the 
brilliant order, nor such as str"ikc the imagination. Occu
pying high place a~ong them are such characteristics as 
~,trength and energy of character, humanity, probity and 
integnty, and simple-minded devotion to ,conceptions of 

duty in such circumstances as may arise",' Whatever lDsti

tutioot'castom, belief or notion retards the de\l'elopment 
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of socia.l efficiency shouid be modified, discouraged, 
and othera more subservient to this end should be graduaUy 
€voh;ed. On the whole what we require is firstly freedom, 
2ndly freedom, 3rdly freedom, 4thly freedom. The first is 
religious freedom-freedom tb adopt the religion which one 
thinks best suited to his intellect, his conscience, his pursUIts 
and his attainment of salvation. Christ was crucified 
.when he dissented with the paganism of Rome.. The 
persecu tion of Huguenots, the Inquisition, the escapi of the 
Pilgrim Fathers to America, the Thirty Years' War, the 
Crusades, speak of the religious persecution in Europe and 
\Vestern Asia. In India, too, the persecution of the 
lBuddhists by Sankaracharya disclosE's a horrid tale of 
massacre a3d bloodshed. I n the name of established 
religion the grossest atrocities were committed on humanity. 
The history of humamty i::; the struggle of mHn for freedom. 
Freedom is the life of humanity. In countries wher~ ttere 
is no freedom the people are dead to all noble impulses. 
If there is fire in the cinmers even a tiger will flyaway and 
when the file is extinguished even an ant can boldly go 
over the cold cinder. Freedom is that fire. A nation without 
freedom is dead. Freedom is their life. Fft~edom giVeS tone 
and strength to the national organism. Freedornr)~m\,o"~pl'l. 

'I 
all disorders in the organism. Freedom supports itseh, 
protects itself and failing to do so dies in the end. This is 
the law of all hfe, social, political and economical. The 
2nd freedom is political freedom-freedom to over
come despotism, freedom t~ ~ave his country from internal 
troubles and external invasions, freedo'll to legislate, 
freedom of press and free<.hm of speech, freedom of assem
bly,. freedom.o represent the best intp.rests of the 
country in national assemblies, freedom to have access 
to every office -in the state, freedom to protest" every 
illegal measure, and fre€dom to domicile In' any state. 

31 
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,~/"" musf',11'0 lUSt'! his freedom as not to infringe 
ontbeb6f~mof hitlneigbbour. Everyone must care for 
the freeddtn «'liis country and the preservation of nationa
lityand be rea.dy to sacrifice his individual freedom for 
that e,d, or else society l:)reaks up and becomes dis
orga:Qi~ ibd falls a prey to forei'5n domination. The 
3rd freedom i!> economic freedom-f'\'lledon to refuse 
to pay illegal taxes, freedom to claim equal taxation, 
freedom to take up any profession for which a man is best 
fitted by his ability, both intellectual and physi.::al, freedom 
to form trade unions, freedom to trade fleeJy on lClnd and 
sea, and freedom for every indiVidual to enrich himself by 
all legitimate and proper means. The fourth freedom ib 
social freedom-freedom of every man and woman to mtlrry 
-«'hom he or she likes without restraint of caste, creed, race, 
."ation~llity or religion, frc.cdom of man, woman and child, 
freedom from the cruel tyranny uf p,lrents, freedom to choose 
t.he food which a man or woman hkes, freedom from the 
iunjust control of priests, freedom from sectri.rianism, freedom 
,to read any religious scripture, freedom to divorce cruel hus
bands and perfidious wives, and freedom to travel over 
foreign lands without being subjected to socl~l ostt-acism. 

lbe a f . Wlthout freedom no 11 e can grow The pl~nt requires 
£eeedom to raise its head and blossom Its flowers and npen 
its fruits. If a thorny bush is thrown over it the plant dies. 
Societ) tries to fetter man and llMll struggles to be free. 



CHAPTER VI. 
OUR BROTHE RHOO D. 

What has anvoc:.tted the brotherhood of man as tht 
central tenet -of its creede is that well-known socitCf 
founded b!y a venerable Russian lady and a weH.known 
American colonel with branches everywhere 111 this wide 
world. The Buddhists used to build monasteries so. that 
people can hold in seclusion communion with God, ~ndiS· 
turbed by wo:ldly cares. The pious provided thet.a with 
ample funds so thd.t some men at least, popularly known 
as monks, may exclUSively devote their attention towarda 

lithe spiritual welfare of the p~ople. A~ these Inonks lQSt 
their zeal for spintuahsm and beclme worldly-minded. 
corruption crept 1l1lo the! wil')le system. Spintualism ~'Ve 
place to idolatry and s'Jp~r3htio!1. Every human institu· 
tlOn is intended tv c nlJ.)dy a n)111e sentiment and when 
that sentiment is neglected the il13~itution &:C;:4~ The 
holy order of Buddlust m:>nk3 WJS instituted for the purpoee 
of relieving man fron Samsara. (Transmigration), aiXld 
enablIng him to o:,tain NlrvJ.l1 1., blt when that purpose is 
neglected the order as a whole perished in India. So shall 
the Theosophical Society be, If It were to igno-re the principle 
for which it is founded. 

The brotherhood of man has UO!l.!l1 hitherto all Ideal 
and a stage which has not yet been reached hy any of the 
struggling nati0ns of the world. The first and forcmo,~ 
among the nations of the' \vorld which wanted to give 
practi~I effect to this sentiment, thqugh in a crude and 
bilr~arous way() is the Russian nation. The primitive idea of 
sharing the national wealth, as brothers share the family, 
property, toole h,ld of the R'Jssian mind and- the lQ..l.ssian 
thol1gh.t that he had cut. the (;ordian knot \~;lell he ertortecl 
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{rom the rich all their wealth and distributed it among the 
poor. The terror J cauded by suc;h an in~urpan extortion 
is a vale of misery through which no nation had ever 
hitherto passed. Most of the nobles of Russia had to fly 
away either to Berlin or to Sc.,fia to hide their heads from 
Bqlshevik persecution. rohe grea t and ferJ}le Russia is a 
big hollow devoid of all means for the growth of national 
life, while the surrounding nations are only waiting for an 
opportunity to rush therein. It is inevitable that a whirl
PJol on Russian soil will be the out-come of Russian 
policy, and Russia must be prep,lred to meet with opposi
tion everywhere. Already she was impotent to oppose 
Rumania when the latter occupied Basarabia, nor was she 
able to oppose Japan when she extended her iniluence in 
Siberia. The step which Russia adv.lnced is on a very 
precarious soil. As there is no capital in the hands of 
indtviduals, trade was plralysed and the little trade under 
the control of the state is insufficient to meet the growing 
needs of the people who were consequently subject to 
famine, plague and pestilence. As there is still some 
enthusiasm in the Bolshevik the horrible effects of his 
policy are not so easily perceptible to the common mind. 
As there is no individual property all incentive to vigorous 
action is gone and man works like a limb in the state 
machine to appease his hanger. After the present enthu
siam ceases, corruption creeps in and the state crumbles 
to dust as is the case with mediaev.l.l India. But tho"llgh the 
great founder of the Theosophic"al Society is a Russian lady 
and though her ideal is the same, her attempts to solve the 
problem of the brotherhood of man are 10 a different direc· 
tion and they are more peaceful than those Jf her com'try
men. She suggests the comparative study of all 
religions and the exploration of the hidden secrets 
ot man by holy comtronion with Gc,d popularly 
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known in India as Yuga: She expounds the spiritua.l 
identity o[ m~n as the basis of universal brotherhood. She 
means by brotherhood an equal treatment of a!\ men 
as brothers of the same human f:tmily. But every iostitu .. 
tion is apt to d~generdte wh~n the sentiment of which it is 
an embodiment is neglected. In the Theosophical Society, a!5 
it exists in India to-day, there are a large number of Hindus 
to whom the customs of caste are practically more sacred 
than even the precepts of the Veda. The momentum that 
is exerted to realise t~e brotherhood of man is so very little 
tbat many of its members are merdy satisfied with a mere 
intellectual assent that the brotherhood of man is the ideal 
they seek after. They do !lot move even theIr little fingers 
to realise that ideal. Their policy is on the lines of least 
resistance. Their methods are as old as humanity. They 
advocate charity, famine relief, mass education, poor feed
ing. female education, all such common things which they 
call sncial service. Some members regard that the Theo
sophical Society IS intencled to reinstate the worn out 
Hindu cus-toms in their pristine purity. In the field of 
action they are nowhere. Some members still hold that 
caste is-a sacred institution oroained by God to preservl; 
the pcrity among the nces. We see institutions decay 
as they travel away froN noble paths and imbibe evils which 
in course of time as~ume such inordinate proportiuns that 
it will be impossible after some time to eradicate them. 
Take for instance the Hindu temple where nautch parties 
are maintained to attnet pepple when they play with the 
images, carrying .them round :md round through the streets" 
The Theosopbic.ll Lodge may be converted into a Hindu 
temr1e if it we~ to be managed solely by Hindus who for
get the great object for which the Lodge is interded. Th\ls 
fell the great But!dhistic monasteries. Think of the icono
clastic spirit o{ Muhamntad the prophet and the peer worshiR 
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elf Indian sheiks 'who claim to be the followers of.tbe same 
Muhammad. All religions-when they originate, start with 
a noble'ideal and by degrees tile b:lser spirit in man (lS3erts 
again, corrupts religion, introduces dogmas, ritualism and 
other inhuman practices, oreites an exclusive spirit that 
the votaries of a particular creed or dogmls are more fa
voured in the eyes of God than those of others, hatches up 
rt'~ligieus bigotry, weaves a net-work of mythology, develops 
some illogical canons, the violation of which invites the 
wrath of God, weaves a settled philos')phy and sets man 
against man in ceaseless struggle for religious superiority. 
On a close and oritical study of all religions it wdl be clear 
that aU religions aim at the tommon goal-salvation. Hindu 
theology speaks of four ways of attaining salvation: 
(l) the jnana yoga (2) the Raja yoga (3) the Bhakti yoga 
(4) The Karma yoga. All these four aspects are more or less 

L 

present'ln every religion, but each religion takes the predoml'" 
nating aspect as its sole aim. The Hindu ch.Joses the 
Jnana yoga, the Btl(:klhist the Raja yoga, the Muhammadan 
the Bhakti yoga and the Christian the Karma )roga. The 
Upanishads give a comprehensive view of Jn~na yoga, 
the Jata-has contain a viyid exposition pf' Raja" Yoga, 
the Qu.ar'an portrays the true Ideal of Bhakti yoga, and 
the New Testament upholds the doctrine of sacrifice, 
which is the spring of all noble actions i.e., Karma yoga. 
Even among the Himius the Advaitins insist more on 
Jnana and Raja yogas, Visishta Adwaitios more on Bhakh 
yoga and Dwaitins more 00 K$uma yoga. Even in every 
individual the vaci.o.as aspects predominate in the various 
stages of his life. In the four stages of man, the Brahma
ebarYG, Grihastha. the Vanaprastha and thll Sanyas% the 
Brahmachari evinces, moen of Bhakti, the Grihastha dot: s 
many noble3:ct~ons(i.8., Karma), the Vanap~asthaadopts the 
Jnana y~:1. ati4' tlrei' Sanyasi indolges in the R lj'1 yoga. 
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These ar.e the four chords in lpe V ina of every Religion. 
The· Jnani always covets the knowledge of God, the Raja 
yogin the communion with God, the Bhakta the devotion 
to God, and the Karmik the service of God. It is absurd 
that man shol1'ld hate man-because his neighbour has not 
adopted the same way he adopted. The weakness of the 
Joana yog.n coosi'3ts in trying to reconcile all tlbsurd 
practices, of the Raja yogin in his indifference to worldly 
actions, of the Bhakti yogin in bis hatred of all other creeds, 
of the Karma yogin in his ignorance of the transcendental 
powers. \Vhen an aspect only is developed to an abnor
mal extent we find the variou~ an'lmalies existing in the 
'rarious religions. The Hindu' who is predominantly a 

-]haha yogin tries to reconcile the fc:tish, the demon 
worship, all superstitious and hellish worships with the 
worship of the great God. The Buddhist, who is predo
minantly a Raja yogin develops an indifference to wortdly 
matters and asceticism i3 the resuil. The Mussalman who is 
predominantly a Bhakti yogin, never brooks the insult of 
setting up a hfeless image In Jieu of the all-powerful and 
mighty God. 

In the later decadent period of Hindu religion, the 
Hindu began to 1h;nk that Bhakti'consisted in well cleaning 
a copper image with tamarind, painting It all over, decoraM 

ting it with cloths and other ornament., and keeping 
tAlnches of tlov.rers ove.r it~ head and taking it in procession 
round and round in the stre"ets. But a re:ll Bhakta of God 
never thinks of degrading God in such a way. A young 
child was taken away to a distant ~]ace from its father, 
in \...eoJt1 its afPection had been centred. Thelchild began 
to think of its father and father alone. A number of 
similar persons fesembling the father had been brought. 
They said. "Your fathe1- has come, getup!" She 'never opened 
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lier eyes, nor did she look at them. She never eyen cared 
to driolr a cup of water, nor did she condescend to ·take 
milk from its mother. Such is the devotion of the child to 
her father. The father came, she heard his voice, up she rose 
from her bed, took milk,ate fodll,skipped and played with her 
father. Similar is tee attitude of a true Bhakta. Muhammad 
alone bad !Jeen a!Jle to depict clearly what l Bha:di really is. 
IIe entered Mecca and with his own staff brooke tne images of 
Bobal, the Arabian God, and proclaimed with a stentorian 
voice that image-worship is degradation of God and the Spirit 
of God must be worshipped. He is the typical Bhakta and 
the psychology of Bhakti has no place for Image-worship. 
I t IS mere sophistry to . say that image-worship is a 
btepping stone to Bhakti. A boy wIlo always tries to 
recite without learning tr.e language and alphabet will always 
be a parrot reciter and will never learn to read and write. A 
socfety resorting to idOlatrous worship can never hope to 
lise high, nor will It have an incitnatlOnlto move forward. 

The great German philosopher Schopenhauer says: 

" As .L m:1.tter of f.lct, lIItoler.lOce 1;, onl) essential to monotheIsm 
anl! ouly God IS by n,llure a Jealous God who cannot peam! any other 
God to e}'l<,t. On the other hand, pul ~ thelst1c goJs are by theIr 
n,lture tolerant, tl18Y lIve anJ let Ih e; the\ wlllmgl, tolerdte theIr 
colleagues as beIng g\)ds of the same rehglOn, no, tIllS tolerance i!> after
wattIs extended to allen god.:;, who are, ,lccordmgly, hospItably recen cd 
ami later on atta1ll the same rlghte., and pnvJ!eg('c;, as 10 the case of til(' 
H.omans, w]w wtllmgly accepted and venerated PhrygIan, E~n ptJan and 
other foreIgn god".. Hence It IS the monothClstJC reitglOns alone tlldt 
furmbh u<, with rehgl0us war'-, pef;,etlltJons and herettc,d tnbunals, and 
abo the brea\,lllg of Imdge<;, thL destructIOn of the idols of the god" 
t.le ovcrthrow1l1g of Inuw.n tl'mples and Egyptlnn cOlossi whIch had 
looked on the ~un 3,000 yealb; RllJ all this because 4 jealous' GNl had 
said, .. Thou shalt make no graven Image." 

The most prominent characteristlt of the Bhakti 
Rehool is its irw:oncilablhty with external circumstances 
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and the· complete concentration of the mind on Goa. 
'Islam' JiteraJ1y means submission. Complete submission 
to God IS the central tenet of Islam. Ramakrishna Parama
hamsa also describes Bhakti as the unconditional surrender 
without caring' for the con;equences. It is the supreme 
confidence of the Bhakta in GOG which is the prominent 
feature of the Bhakti school. 

" If Muhammad does not go to the mountain, the 
mountain will go to Muhammad" is the spirit with which 
a Bhakta surrenders himself to God. A Bhakta always 
relies on a personal God, who hears his voices, answers his 
¢alls, looks after him always; punishes him if he goes 
wrong, pardons him when he atones, sees all his actions, 
judges him and protects him, The impersonal aspect of 
God 1S wanting in most cases and hazily recognised by s~me. 
At a later date arose the Sufi school in Islam by contact 
with the Juana school of Hinduism. A crop of Bhakti 
saints gre~ up in India, the followers of Ramanand, 
Kabirpanthis, Malikdasis, Dadupanthis, followers of Mira 
Bai and Lord Gauranga on the Bengal side, of Nanak in 
the Put'Jjab, ot Tukaram, Ekanath and Namadeva in the 
Deccan, Babalalis, Prananathis, the Sadhus, the Satnamis, 
the Shiv-Narayans and the followers of Mahant Rama Cha
ran. This is the outcome of the influence of Bhakti school so 
prominent a feature of Islam on the Jnana school of 
Hinduism. After the development of Sufism Muhammadans 
became tolerant of Hindus ... A spirit of catholicity breathes 
in the poems of later Mahammadan poets. There is a 
pretty story in the Mantiq.ut·taiq of ~ariddein Altar which 
shoW'S the reHgfbus tolerance of Persian poets. 

One night t~ words" I hear· t came from the presence of God. 
Gabriel said: "There m4st Ite some servant of God .alliitg on Him, a 
man of pure heart and subdued pac;.,ion. {muc;t know who he is." 

$~ 
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'Ii~ a~ !:lOug~ in vain thl'O'~ the ~vel? beavens, Qq ~ ~ 
~n J,arul. in ~be ,\U~~ "n4 on ~he pl\!l.lt1S. M la!>t by the c,!~od 
of God Gabriel wel1t to R.um. There he found the man he s0ugbt praymj"{ 
before 'an id;t, ! I ' . 

"Oh Thou Source of all good, Y cried the angelr "Unveil to me the 
mystery! this man is invoking an Idol, and Thou in Thy grace 
~nswe~est him. l• 

Then God ~id, "If from ignorance he has missed the way shall 
1 who know the wa,. not teach lllm? My grace shall plead for his 
Pardon and bring him to the truth." 

This is no isolated instance, but the persian literature 
contains many sach stories. It is stated therein that all 
who earneijtly seek God, wha tever be their religion, will &nd 
ltim. ' 

When the Muhammadans settled in I ndia as rulers 
they. generally showed regard for the religious susceptiQili-

~ 

ties of their Hindu subjects. Akbar treated Hindus veO' 
kihdly. . Most of ~he Persian poets were Sufi& and Muslims, 
haVing settled in India, were indirectly influenced by the 
teachings of the Vedanta, for no one living in India can avoid 
its subtle iotluence. Prof. Ma¥ Muller says, "Tb~ Vedanta 
spjrit pervades the whole of India. It is not restricted to the 
bigber classes. It lives in the very language of the people 
ant! is preached in the streets and in the forests by, mendi
cant saints." 

But in the Bhakti school the ethical tendency de~ays. 
Man reduces himself lo a mere machine, following certain 
rules set apart for his guidance", . for marriage ceremonies, 
rituals, and social, dOQlestic and economic life. , , 

The school of Karma yoga sets in motion alr noble 
ideas in human society and the ethical value of Karma yoga 
is ubdoubtedlY sUllCrior to all other yogas. A Karma Yogin 
~C\S', rie\~\ler ~~ ie1i~ious intol~fa.QCe of a l3\laktf y ~in, 



. n1dr the m~gitma1e Cdlnprotnfse or a Jnana ydgtil. T&
State is dfstinct from reli'gion a:n~ s~ie'ty has every op~r
tubtty ot dev~16pment by resb'rlihg to good deeds. SOciai 
and politicaJ growth runs in two parallel complex systems; 
inv01ving various differerlces· of morals, creeds, cultures, 
races, and canons. Spirit is supreme and' fundamental 
aad rite is definitely subordinate to spirit. Nishkama: 
Karma is the ideal of a Karm~ yogin. The Karrha yogin 
always relies on the Spirit of Goa as the saviour (rom all 
sirts and always does things pleasant to H'im. Philanthropy, 
social service, great regard for family life, respect for 
women :ire some of the characteristic~ of a Karma yog~n. 
1J~ Kctrm<l yogin feels the power of a Living Person to aid 
him in his hour of distress. In the Bhagavat Gita Sri Krishna 
says, "I will be born again and again in every yuga to 
relieve the earth of its burden of sinners and to save .the 
virtuous and to establish Dharma." So also Christ says, 
1& I am He that liveth and was dead, and behold t am alive 
for evermore and have the keys of Hades and of Death." 
That Living Person in the plenitude of his spiritual power 
embodies in Himself all the moral forces which go to create 
a vital crnd progressive organism; that organism turns out to 
be a unitt:d and independent nation. He is the pers!)n who gives 
the real motive power for the formation and development 
of that organism. It is why in Christian lands the spirit of 
nationalistn is rampant. Even in the times when Rama 
and Krisbna lived, the spirit of nationalism was at its 
height in India and the national glory of the Aryans is 
depicted in the great epics-the Ramayana and the 
Mahabharatha. it is only the absence of Karma },ogins 
that· lccotlntt fot the 10ss~ of irldependenee in 
India. India wants ml!n of action but not HamIel's • mere philo~ophisers. III a country where KaJ:ma yogins 
Hoonsh society as a whole may progress and wbe!i 
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,solid welfa(e alo~ becomes the end of human ~xistence, 
spiritualism is l05t in the bundle of material progress" pros
perity, welfare and satisfaction of common wants. The 
teachings of Christ are completely forgotten by the Christian 
nations of the wor1d. If ChrEt were to eome to earth 
again and if he is to go to Kenya he will not be allowed 
to own land in the highlands and he has to live in the 
Asiatic quarters; if he is to go to South ATrica he will not 
be allowed to travel in the same tramcar as a European; 
and if he is to go to America he will not be allowed to 
settle and acquire a domicile unless he is possessed of a 
certain member of dollars; and if he is to go to Australia 
he will not be allowed unless he passes a test in a foreign 
tongue, being an Asiatic and a labourer, the son of a carpen
ter by profession. The equality of man taught by Christ 
is only a spiritual precept, but not intended for practical 
\JOlltics. The church and state are so completely separa
ted that even the ten commandments can he sacrificed for 
tl:e necessities of the state. 

These differences in religion are due to the fact that 
man, in emphasizing p..1.rticular aspects of religioo,"forgets 
the remaining aspect. The summit of all religions is the 
salvation of man and the various religions are the innumer
able paths leading to the same summit. Besides the Unity 
of God, which is prevalent througb all religions there are also 
various fossils of ceremonialism growing over every religion. 
The twice-born Hir.du puts a tbread on his shoulder and 
lores holes though bis ears; some Mussalmans allow their 
beards to grow and perform circumcision: all such customs 
are not the essentials of religion and cal& be avoidBd if 
soeiety think$. they are distinctions without difference in 
the main pripciples or retained if they are "harm!ess. The 
~lim divides ethical ~ractice into three parts, 
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what must be done, what may be done and wha.t 
mus' not' be done, what is enjoined, permitted and forbid: 
den. 'So if he observes practices which must be done he 
is true to his religion and he may avoid things which are 
permitted and.are conflicting with the interests and feel., 
iogs of his neighbours. To maintain the brotherhood th{~re 
must be a policy of give and take. Men must run smoothly 
in society so th'ilt their angularities may wear away' and 
their idiosyncracies may disappear. Professer Deussen says, 

" The gospels fix t]uite correctly as the highest law of 
morality. lm'e 710tJ.,. neighbour as you,. lelfle" But'why should I do so, 
SlDce by the order of nature I feel pain alld pleasure only in myself, 
nnt in my neighbour? The answer IS llot in the Bible but it is in the 
Veda, It is in the great formula, .. tatwamasi .. which giVes 10 three 
words metaphy~ics and morals together. You !>ball love your neIgh
bour al> yourselves-because you are your neighbour, and mere Illusion 
makes you belIeve that your neighbhour is something different trom 
yourselves. And so the Vedanta. in its unfalsified form is the strongest 
support of pure moralIty, IS the greatest consolation in the huffering of 
hf(; and death! Indians. keep to it lit 

RACE. 

People.are apt to say" when tht:rc are social 
differences, how then can the brotherhood be achieved?" R:tce 
is one of those ideas difficult to define, which has been a 
source of discussion among the peoples of the earth. But 
there is no particular monopoly of intellect, chivaJry,courage, 
morality, physique or statesmanship to anyone race. 
Some are found in some rac~s and others in other races. 
The success of a people has 'never depended on their race. 

Dr, Emil Reich says in 8UCC"~6 am01'17 Nation,," . .' .. Amongst many latter-day historians it has been the fashio'l 
to seek an explanation of national pre-eminence 10 race. This method • certainly hali the advantage of flattering national vanrty .. but it cannot 
claim any great scientific value. as the problems i~c1ea~ with, tboUi'll 



~Eed m a &i-ent "t Of tenns, are''OOt btought any nearer the sbt11'
tion. In nearlyeverywtat6 tbe !.'adal tbreadS from which a wlHtt'l,natIotl 
is woven are $0 iQt&ttieabJr intertwmed tbat it would be quite impossible 
to d.etertUi~, even w.ith approximate exactitude, what is the predomin,nt 
element. Let Us then at oQce set aside the hypothesjs of any ~cufiar 
virtue innedmt r~ a particular shade of complexion or variety of blooJ, 
ana ~elk tor II. far rea.dier explanation o( our facts in the physical condi
tions under which th~ nations lived and had their bing. We shall then 
slle -.vhf it ill that the conquering race is so often compelled to' bow to 
t~e civilisation of the vanqui~hed and advance along their Hne of 
development. How often has been the cafe In Egypt, Babylonia, and 
even China! The most mgenious books have been written endeavouring 
to apply the theory of race to the explanation of tbe rise of intellect 
among nations. But the racial theory has been ridd.en to death. After 
a long struggle, It is now beibg eventually abandoned by its most 
fanatical adherents in the ranks of modern hlstonans. But the average 
man still pins his faith to it. The ordinary Englishman attributes, 
and wiII cont inne to attribute, the suc,;ess of his DatIon to the predomt
nancf of Anglo-Saxon stock; there is something extremely flattenng to 
national pnde in the nOllon. It also permits of a rapId and complete 
annihilation of the so-called Latin races. The Frenchman is alsc 
fired by a kIndred admiration of all that has issued from the GaIlo
Roman blood, a theory whIch also allows of the equally rapid and 
complete disposal of all that is Tuetonic and Anglo-Saxon. We have 
already shown how absolutely imposSlble and inapplicable suclJ.theories 
are in the s<;ientific study of hIstory. Race IS quite imPossible of Identifi
cation, and where we can to some extent follow out the lin3s of 
ethno~raphlcal demarcatIon it does not many deglee correspond wllh 
the national frontier. \Ve must l>eek for some more 1>ub!>tantial 
balis on wI~ich to found our theones of the causes of inteIleLtual 
growth." 

Mr. G. Spiller says in his paper,' '!The Problem 01 Raoial E9.'Itl.lify" 
in the First UnillfW8cilllaoet Co"greu, "\Ve need not melude in our 
pwblem every trib~ and rat::e whatsoever, but only the vast aggregate 
of mankind, say, China, Japan, Turkey, Persia, India,~gypt, s.:arq, the 
Negro, the American Indian, the Philippino, tbe Malay, the Maon, and 
the fair, woife and datk-white races. These constitute,~rhaps nine-tex.ths 
of the haman race. We are then under the n.ecessity of conolnding that 
an' imt*rtiat invest,jator would be inclined to look upon the vari6us 



im~trant peoples of the WQrld as, to ~1l intrnts and pUCp,oS6S, ",sse.-, 
tiaJJ,. eguals io intellect, enterprise. morality and physique." 

In the paper on "The Ratioftale oj A"toflomr,,' contributed to same 
congress by Mr. John M. Robertson, M. P., we read, "It would seem that a 
first step towardsoa scientific or evdb a qua&i-rational view of the problem 
must be to put aside the instinctive hyp)th~is tbatfaculty for self-govern
ment is a matter of race. If the problem be reduced to its elements, in 
short, it will b~ found thot none of the II priori arguments against 
autonony (or any race have any scientific validity. As a matter of 
fact, practical autonomy exists at this moment amongst the lowest and 
the most retrograde races 0; the earth; anJ prob:lhly no experienced 
European administrator, who hal> e\'er carri~d hii thinking above tbe 
levels of that of a frontier trader, will cllnfidentIy say that anyone of 
tqyS~ races w)uld be improni by settipg up over them any system of 
~'Iite man's rule which has yet been tried." 

Emerson in his" Essay on History" says, .. There ic; one mind 
common to all indivIdual men. Every man IS an inlet to the same 
and to all of the samc .. :What Plato has thought he -may think; .,hat 
a saint has felt he may feel; what at any time has befallen any man 
he can understand. Who hath access to thi~ universal miod is a party 
to a.1l that is or can b~ done, for this is the only anl sovereign agent." 

Jean Finot in • Race Prejudice' says, 

"It is impossible to attrihute im 'Uutable 1'3ychological qualitbii 
to certain paopl~3' or rac~s. Tneir virtu~!'\ aId their vic~~ are onty 
the effects of historic circum,tanc!s or of the influence of the milien. 
S1vage p~oples enter triump:iantly into our civilisation just as civi
lised peoples fall back into barbarisms. WIthin the space of $0 y~arEi 
the Negroes h3.ve realisel as much progress as many white PaQplea 
have done in five or six centuri~s. The history of ('ivilisation is only 
a continual com~ and go of p:!oples and races. AU without distinction 
of their biological characteristics, are summoned to this ~rea.t struggle 
for life wherein w~ fight for human progress and happine,$s. All the 
ethnical clements can take part in it. Such is the general import 
of o~ l¥ologicaJ.,..anQ sociological equl\lity. which remains intact 
underneath aU our superficial divisions. in one word, the term race 
is only a product of .,pur' men~al activiti~s. the work of o~i i,~t~l~t. 
l\nd outside all reality. RaCi,es, as i~reducible categories, ollly exis 
as f\ctiol;ls iQ oqr ~iQs. They exist in us bqt ~~t ~1,1.~l~ ",," 
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Sir Charles Bruce, in bis paper on "The modern consC'iencein relation 
to the treatment of dependent peoples and communities," contrihu\ed to 
the First Universal Races Congress, says, "In conclusion, it is submitted 
that in the treatment of dependent peoples and communities the modern 
conscience rejects as a fallacy ~le claim of western civilisation to 
a monopoly of the capacity of self-government based on an indivisible 
inter-relation between European descent, Chri!>tianity and the ~o

called white colour. It recognises that, while thi~ter-relation has 
evolved a capacity for self-government in an appropriate environment, 
a fimilar capacity has been evoh'ed by an inter-relation of other 
races, creeds and colours appropriate to o~her environment~. It main
tains, therefore, that the conflict between East and West must he 
adiusted on the same pnnciple that has adjusted the conflicts 
of race and creed in the West,-the principle of fleedom 
interpreted as libsrty of psr~on and conscience and equality of 
opportunity for all, without distinction of race, cree-J, or 
colour, under a settled government. History, reason, anel recent 
experience in Japan warn us that the adjustment must be made not 
in t~e spirit of the popular refrain Ea'>t is East an:l \Vest is \ Vest, bl't 
In the spirit ofa nobler poetic formula IGJ 1'5 III the Occident, God's IT' 

the Orient.' This is the spi rit of the modern conscience in the treatment 
of dependent peoples and communities." 

A league for the equality of races was organised 
in India to .proclaim the principle of demcx;racy as between 
the races, the equality of rights, the right to equality not 
only of the individual in the nation, but also ot all races 
in Humanity and to assure respect for human dignity in 
every man, whatever be his race or colour. 

It declares, "In the name of Hist01'y which all times and all 
races have written-history that ·shows us all the families of men 
mounting and descending across the dawn<; and the evenings of 
time, and taking by turns·the lead of human progress; in the name of 
SO\'6ncel, daughter of aU the civilisation of the eart~ light ofSallf that 
brightens a.nd grows in each, and teaches that the races of men are 
made one from the other, for never in the courf'AI of ages have they 
ceased to exchkngt;. their thoughts and w mingle their '"blood; in the 
name of the l1"U~.·onl, to which all races give their saints, reYe-lers 
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"ad g~l\ds, .. all whi;:;h say to us; "La. alllwulg beUlgl the BeiQg ODe 
&JldtCttange.l~s. In aU separate beltl,is tb~ Bemg ll~dlVlsible .. (Bbapvat 

Gita 1lS-20) 

.. Thl'l; world is a Repuhhc.of ail. whose cltizeao; are iorAiM 01 
on'" Qni the sam"l·5UGstance." (E~c~tu",-coQversatIOQS 14-2'\-) 

,. Weare ev~n one nlembe~ of another world." (Epistle to the 

Romln~ 12-5.) 

.. You are alll<;<;uel on" from th'" oth"'r "-Koun . 

.. To love one's uelghboU!" a'i oneself." (CC'ftfocillS-LUQ' 
Yu. 1, IV. 5) . 

.. To do tow<lrJs o~hers as we would that they o;houlddo towaf'ds 
u~ I, (Dhammap:tda. 129) • 

.. Five contlDents -one family .. ~Chine<;e Buddhistic IDscription). 

In the name of Hum'1.'II.it~/. multiple and one, whoae wbole t.o(h· 
feels the Injury done t'O a smgle on~ of Its nlembers. In the Qaine 0( 

Hum1.R1tv ncb b¥ tb! d~verS1ty. strong bv the solidarity of Its race.;;; 
progresslDg 10 the progress of them all and In all the free deve)opmeQt 
of their form!!!: 

I. the oam~ of l{ulMn Peace-for without luulual r05PeCt there . 
IS no peaoo; 

In th~ nlme of Re(I8OtJ -wlHch tenrlc; towards Unitv, and ()( the 
S)1I1 which lives by 10\'('. 

BEAUTY -COLOUR. 
The great demon that IS throttling Humanity at 

the present day is the col~W" bar. The elCCwsion of 
caWllted races lQ colonie~ rest:fved [or white peopJes. and 
the f'esttictions {{)C admlSiiioa 0{ ~oloared peoples iAto 
wl:tite~Dtriei Ift'e the causes a.t work whicb will hfiR& 
about a wGtld war whereby the colour prejud.ioe may be 
wip~.('gt ~f ~. flC'! .of tin e~rth. T,h~ SMIU Veda, 
t,QeCbanGogy.1 UpaNS~:l·t and the RamayaGaspea.k.of1lMGA 

n 
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a world cata.clysm in the hum;J n race between the Suras 
and the Asuras when Dcvendra W;l,S the King of SUti1!S and 
Viro(:hana of Asuras and thenceforward never did Huma
nity witness ,uch a' catastropbJc war. The conflict bet
ween the white and coloured races i~ growing keener day 
by day. The growth of pop:J.lation, intensity of the struggle 
for existence, increased communication, g{2wth of know
ledge, assertirm of Asian consciousness, economic exploita
tion of the coloured r;tees, a closer contact of cultures and 
other innumerable causes h:lVe aggravJted the situa tion. 
Added to this is the white man's conquest of the sea, 
leading in the case of the E;nglish to world dominion and 
it only remains for the common sense of Humanity to judge 
whether a peaceful settlement cannot be arrived at wit1)out 
indulging in a cruel and devastating war. Emerson S~lyS 

II Wars, fires, plC\gues bre::tk up immoveable routine, clear 
the ground of rotten races, and dens of distemper and 
C>l?en a fair field to new men. There is a tendency in 
things to right themselves; and the war or revolution or 
bankruptcy that shelters a rotten system, allows thIngs to 
take a new and natural order." The colour prejudice was 
existing even from early ArYdn times. The Aryahs were 
white in colour and they were afr,tid that if the Aryans were 
to contract marriages with the mixed population around 
them their people m:JY lose the fairness of their skin. So 
there was chatu1'varna of peoples around them. The pure
blooded Aryan was white. Inter-marriages- had brought 
about a red type-inter-marriages with the great warrior race 
of the To1tecs, whom the Aryans first fought and then fra
ternised with, so th~t you have great gr(lups of red-brown 
people in North India and RaJputana .... Inter-Iflal'fiages 
With the Mongol, with whom aU trade was carried on and 
the intermiJChl~e of the Aryan alld Mongol g3-ve ris~ to a 
yellow tYpe> I'ntet'111arriages with the aborigines who sefVed 
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them and the intermixture of the Aryan and the .ab01iigin~ 
ga;e 'rise to a black type. Differences in the colour of _in 
are due to climate but they need not be due to differences in 
race. "Captive ~reece held Rgme captive" is also true in India. 
You can say "Captive India hdd Europe captive." 
The ideas of segregation and colour prejudice which have 
been hitherto the exclusive monopoly of the HiQ~o are 
thoroughly imbibed by the European. But Nature is always 
ready to bestow the same reward on all those who use her 
laws in a particular direction. Nature is ready to paint 
, Slave' on the face of one who tries to enslave others. 
The Hmdu segregated the pari,!-lt outslde the village and tl'e 
atedhim with contempt and he had his reward for it. Oxygen 
and HydlOgen when chemically combined become water in 
India as well as in England. Natural Jaws are always the 
same and inviolabl..:!. The European has learnt frome the 
Hindu the caste principles. lIe is to be palOted as the 
Hmdu. The Hindn has caste marks of white, red, yellow and 
black culours nn his face. The European also smears cherry 
blossom to give tone to hilS white complexlOn. Both are 
trying to shInt! in p3.inted faces. Thislpailltinc to show the 
superioOrity over other:; is a lcLc of savage temperament. 
\Vhen Darwin visited the island of Terro del Fugo, all savages 
appeared before him in white, red, yellow and black paints 
all over their bodie." on the forehead, on the chest, on the 
b..lck and neck. The Aryans learnt thlS from the aboriginal 
races whom they conquered. Herbert Spencer gives a list 
of aboriginal races who paillt their bodlCS, in his admirable 
book on Sociology. Is there 110 way {or Humanity to avoit;l 
the catjstrophe of a world war t to overcome the demon 
of c~lour prf:jriclice? 1£ the sense of Humanity is awakened 
to the evils tha~ may accrue in persisting 'in the main~ 

~ ,. 
tenance ofi'colour bar, \ihe redemption of !wm:tnitr will "'be 
near at hand. All peoples may love eath other without 
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J81iDB allY nrgud to the colour of lUI ~, Ememoo 
aa.)fIl, U J..av& is,the paaaoea of all ills, the pal\acea of Nature· 
The IOtirneot of love will em long dawn Oft our politics, on 
out JIIIodeaci living. Love wooldput a new fatf in this weary 
old world iQ which we dwell as pagans and enemies too 
lene. It would warm the heart to see how fast the 
viLin diplomacy of statesmen, the impoten~ of armies and 
navies and lines of defence would be superseded by this 
unarmed child. Love will creep where it CaGDot go, will 
flccompJish that by imperceptible methods, bemg its own 
lever, fulcrum and power-which Force could nevu 
aohieve." 

CASTE 
I have already shown the various evils caste wrought 

in India and the sooner it is given up the 1::Jf'tter. The 
Amerk:an and the European not only imitate the Hindu in 
enteltainiag the colour prejudice but they are also making 
way for the entrance of caste spirit in their social organism . 
The J~wisl" World cites an incident which proves how 
E.g1aod also has become a victim to the monster-:aste. 

\Vbile on the recfUltlU1{ campaign Sergeant Isc;y Smith v.e 
WMI invited to a resteaurant al1d Its owner refu' ed to serve the Jewish 
hero. The intlult to Sergeant Smith as a Jew could be placed com
fortably WIth the huge pile of HlCb lI!l>tllt" Jews have from tlltle to time 
rc::cel\<ed from the more igaOnlllt and petty-minded of the population 
aroong whom they live. But we thmk It IS unique to find a man 
holding a Jicenae daring to msult net· alone the King's umform, but 
the Victoria Cross which Bll> Majesty with his own hands only a few 
~kl; ago pinned upon the breast of one of the brave defenders of the 
co..irrtry. The ancient caste prejudice prevaltlnt in..lodia a~" 10 

diBeMDt fortu in rtlClIIt of the western countries. The w41ite races 
are lIftOW fuUy imbued .ttb the caste spirit. Mr. Svdney :Brooks .saye;, 
.. Tilllle. ,,114 ~,ga.\D. Iw.ve I been a~cL by AmericaQs, <Anadians ~ 
A~tf8,li\lons th<\~ what most inlilresl>Cd them in that EtI~land whi.ch 
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has been killed by the war was tbe Jftvalence of ca~te sy~tem. ,They 
wo~ c[uite ciaht. The clUte !.ystelll was beyond doubt the Ql.ltstapding 
feature of the Briti~b structure. It was the caste system that made 
the w~t end of London the governing centre of the Emplre. It was 
t he ca~te system that in every Brttish ministry reserved an excessive 
number of places for the aristocracy, whose tItle to them was based 
mainly on the non-essentials of birth, manners and social position." 
Regarding caste in America, The Lit8f'(1.ry lJiy"t says, .. For several 
days before the people of St. Louis voted to segregate the llegroe!i of 
the city, negro girls and women handed out cIrculars in the streets 
bearing a cartooD depicting a wbite man driVing a negro before him 
and lashing his bare back. with the inscription "Back to ~Iayery." 
And oow that the two ordinances embodymg segregahng have been 
carried by a thrue-to-one vote in a ceIltrally located city of 7 lakhs 
o[linhabitants. the Neu' York Erem:n9 rost alludes ironically to .• the 
two watchwords of Democracy-- emancipatlon and ~elZresation" and 
the }.lew Yorl.: World deplores the attempt .. to depriVe black men of 
property. liberty, and hope." 

But the New Orlealls Times-Picayune observes 
that" the separation or segregation of the races" which 
" prevails gs!nerally through the South" on cars, boats, and 
in public places, "has caused no special injury toany one," 
and has unques.tionably tended to prevent friction between the 
races wnen trave'lling, which of old frequently developed 
into serious disturbances and what are called 'race riots.' 
It forbids negroes to move into blocks in which as many 
as 75 per cent of the occupants arc white, and prohibit£. 
" the use by negroes in • white' or • mixed' blocks of any 
building or part of a bUilding for a church, dance hall, 
school, theatre, or place of assemblage for negroes." The 
American Journal 0/ Soci~logy says ;-" The constitution 
of six of the American states, prohibit negru-white inter
marrittgts. T\fr::Dty·eight of the states have statute laws 
forbidding the in~rmarriage of negro and white ·persons. 
Twcgty of ~e sta~s ha.~ po such laws i ill ten of these 
latter states bills aimed at the preveJation eX negio-wbite 
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'intermarriages were introduced and de£eatt'd in 19)3.' 
"The Alabama constitution prohibits the legis:atore' from 
passing a Jaw legalising the intermarriage of wh te persons 
and any descendan t of a negrQo. This mean,s tha t a person 
whose ancestry may be ttaced to a negro-even though 
that person has no detectable physical marK of negro 
ances~ry--may not marry a white person.""'" "The Florida 
constitution prohibits intermarriage between white persons 
and others possessing even one-sixteenth or more negro 
blood. Many such persons do physically show their affinity 
with the negro race." "The other four states, Mississipi, 
Ncrlh Carolina, South Ca1;olina, and Tennessee, by their 
constitutions prohibit the intermarriage of white persons 
and others having one-eighth or mote negro blood." 
I, Four states appear from their statutes to acknow
Jedke that the existing laws against negro-white inter
marriage do not reach all causes of negro-white amalgam:.\.
tion. Three of [hose states l)ave, in addition to h,'vs 
against intermarriage, laws .. gainst cohabitation.and againRt 
concubinage." " Alabama is the only state which would 
seem to have attempted to rp8ch all the causes ot negro· 
white amalgamation. Her lcrws include this phrase, "If any 
white person or negro 11Ve in adultery or fornication with 
each other, each of them must, on conviction, be imprisoned," 
The decision with regard to Kenya highL.lnds by the 
13ritlsh parliament bhows how rampant is the caste prcJudict.: 
among Europeans and their colonists. 

CIVILISATION. 
The civilidation of every country i~ based ~more or 

less 01'1 geographical and climatic considerations th"hn on 
religion. There are many reilgions in ~lndia but there is 
o:lly one civi1~ation. Religiott is: only like ~p. clothing 
to the body. The' nati<mal soil is enveloped in its civili-
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• sation. .The Indian whatever his religion retains his own 
nattiral characteristics. The national soul interprets 
these leligions, and with freedom and knowledge 
makes its own choice. The Indian Christian has character
istics which ate different ffom thoso of the Christians 
of other lands. The same is also true of the Indian 
Muhammadan. Some of the doctrinal and liturgical 
forms prevalent in these religions in the wes.t find 
no place here; and some of the practices fO'lOd in India 
have no place in the , .... cst. The peer worship is not found 
in some Muhammadan countries. All forms cannot be 
condemnod in toto. Some of them are good and adopted 
l;y the people professing that· religion. Nor do manners 
belonging to a particular people solely constitllte civili· 
S;'tti.)Cl. The Indian Christian is more polite than his 
coreligionist in England. The Indian Christian ask:; the 
welfare of his neighoaur wherever he happens to meet tim. 
But an Englishman though he travels from India to Edin
borough in the same compartment with his own brother 
who happens to meet him accidentally coming from a 
distant country thinks it beneath his dignity to enter into 
conversontion with him. This may be an extreme case but it 
gives an idea of the nature of the Englishman and the 
civilisation he has developed. But a civilisation may be 
predominantly material like the modern European or 
predominantly mental and intellectual like the old Greek 
and Grae~o-Roman or predominantly spiritual like the 
Indian civilisation. A coun.trY is made up of all manner 
of men be it in the E::tst 0r in the West. In any country 
there are some types who arc highly advanced and certain 
othea t,pes w.llo are still 10 the lowest rungs of human 
evolution. In every country there are saints aa well as 
sinners; martyrs·as well as perst!c~tor:>; gentlemen as well • • 
as thieve'" i p1triots as·well as traitors i heNes as well as 
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.cowarda; altruists as well as ~oists and "hat not. A3 
weeds grow among plants so 'a.bus~, due to the weak~ 
and evil of men. crop up among noble principles which 
characterise civilisation. Civilisation consists in the up" 
holding of Dharma as the fndividual nnd general good 
ana the fostering of spiritual progress so that, with justice 
to all beings, the immediate and ultimate ends of humani ty -may be attained. Civilisation is the organisation of society, 
so that the individual man and his community may attain 
his and its immediate and final end, that is, enjoyment and 
liberation (Bhftkti and Mukti). The general good is the object 
of every social organism. The community governs itself. 
Civilisation recognises God as its beginning and end, 
organises men in society .through their material and 
mental vehicles with a view to manifest spirit in its forms 
as true morality and true relIgion. The history of 
civilisation is the history of cultural conflicts rather than the 
struggle between dtfferent p.>iitical societies. The cultural 
struggle does more havoc than the political war. Vanous 
cultural conflicts had taken place at various' times in 
various countries. But the conquest of culture destroys 
a nation completely whereas political conql1cst may not 
do so. The Byzantines, the Babylonians, the Carthagini
ans and the Phoenicians are found nowhere. What has 
become of their civilisation? But the Indian civilisati\)fi 
is a living and potent factor even to-day. The Indian 
civilisation is older than the memory of mall. It has its 
beginnings in prehistoric times. Even to-day it remains full 
of 1ife and youthful vigour. In their love of literature, art, 
philosophy, treatment of their women, development of 
aesthetic faculty, appreciation of the beaut:es of ~Nc::.ture 
the Indians are as much civilised as other progressive races 
ot the world.. ~'The Indian civilisation is unique and the 
contrast is DOt S~ much as bet wee 11 East and Wait as 
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between Ind@. and the rest of th~ world," says pickinsqn. 
The Arabian civilisation mada practicable tbe brolherhocXl 
of man. The Saracenic art,love of beauty, architecture,~ 
fined manners have enricb,~d th Indian civilisation.' T~r 
methods of administration, .their revenue system and the,ir 
classification of state functions are stilt maintained in 
India even under British administration. The Muhamma
dan is a noble acquisition to India. His martial yalour, 
his political genius and his capacity to master any difficult 
situation are requisites for the preservation of the India.!) 
nationality_ The Mussalman is a good subEtitute for the 
}{sbatriy.l in the Hindn community who, for reasons not 
clearly known to us, has almost disappea-red from th.t 
Hindu society. Whatever be the religions (Hinduism 
Buddhism, Jaillism, Is!am, Sikhism, Zoroastrianism and 
Christianity) prevalent in Indift, there is one co~mon 
civilisation extending frQm the Himalayas to Cape Cotm:>rin, 
from the Indus to the Brahmaputra. 

CULTURE. 
Culture," says Sir Woodroffe, "is the expression 0 

the sOLl1, or a subtle body (Sukshma Sarim) a mode of the 
ma.nifested self in which it is related either as religion and 
philosophy to the one spiritual principle of all-that aspect 
of culture in which it seeks to give expression to the Irmer 
Reality, or in which it is related to Outer Phenomenon, 
a manifestation of the Life ·Principle as Knowledge, as we)l 
displayed in action and as the Bt!auty ot aU perfect natuPal 
forms." The difference between Asia and Europe in .the 
matter of so-called exact 'Sciences datus from about 300 yep.PS 
"bac}, • which ;is the age of experi~ntal and inductive 
science. ''It was during this period," says Sir WoOOr()i'e, 
u that cultural ~rperiority in this particular resPect of )the 
modern West was e.stablished; nor was. that 811periQrity 

~~ 
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great until much later, when during the 19th century the 
.application of steam to pruduction and transportation 
effected the parting of the ways of East and West, usherlOg 
If Modernism" with its new world politics, social institu
tions, science and philosophy, giving Eur-America its pre
~ent alleged superiority over Asia. If, however, we compare 
the Indian contrIbution to exact positive ar:d material 
cultur~ with parallel contemporary develOpments among 
the Greeks, Graeco-Roman, Saracen, Chinese and Mediaeval 
Europea:1s, the HlOdus can make at least an equal, and in 
some respects a superior, claim to that made by these 
peoples in respect of SCientific culture." The East as well 
as the West has developed art, phIlosophy, literature 
drama, religion, music, sculpture, painting, poetry, archi
tecture and science, but there may be degrees, varieties and 
modJfications. The tastesj'*faculties and interests of the hu
man race cannot te monotonous. Variety is the spice of life. 
What is meat to one may be poison t.) the other. Each 
develops in his own way as natural opportunities afford 
him scope and leisure. There are as many varieties of 
lU!nds as there are varietIes of faces. The greatness of 
political power or the largeness of domini~n does not 
show the cultural superiority of one people over another. 
Nor does political subjection mean cultural inferiorIty. 
,Rome WIth her extensive dominion was culturally inferior 
to Greece. The Goths from the plains of Germany who 
QCcupied the Roman Empire were lOferior to the Romans. 
Tpe Arabs of the de3ert were inferior to the Persians and the 
.Byzantians whom they conquered. The Huns, Saka~, Jats and 
Scythians Wt!re inferior to the Aryans whom they conquered 
in cultural powers. There a re some EnglisH schola~rs who 

.t hink tJlat India is culturally inferior to England and the 
" ,pispari!y betwet;n the two peoples is ~o great that Jndla can 

never bope to cope with England. Mathew Arnold wrota 



Cf{APTER VI. 259 

about the ~st in connectlon with the Roman EQ;lp~re 
as.:follows :-

II The East bowed low befewe the blast 
In patie1'tt, deeP: disdain; 
She let the legiOns tl'U1ttle,. past, 
And plunged itt thought again." 

The East is no doubt a littie patient but ~ot dis
damful of scienc.;: and learmng and we may also say that 
she is as impatient and restless as any other European 
country in the world in the acq uisltion of cuI ture. She is 
not abl)ut to bow her head before the bl.lst, and plunge lD 
~hought again; on the other band she 15 but achieving things 
which Sf(:m impossible to the mind of the we'5tera scholars· 
The proudest page 10 the history of the world h.l.s yet been 
reserved for India. Another, English pOt:t, Rudyard 
Kipling, wrote, 

" The East tS East, the West is West . 
• New'!' shall they meet but be i1t twai1t." 

This is the statement of a man who belJeves that the 
West. is sup~rior to the East and IS born 111 Ignorance of 
Eastern thought and culture. The East began to 
develop culture starting from the internal spirit, while 
the West beg:m from the external world. Toe culture of 
the East IS supplementary to the culture of the West but 
all culture has for its object the elevation of life to noble 
purposes, to son.e higher ;sphere than mere gra tdication of 
animal appetite and multiplIcation of the species. It 
Inspires in mnn a love of trLth, justice and righttousness. 
It .nables ~n to realise that the essentIal nature o( man 
is beyond mere phy5.lcal existence and ammal life. Greece 
played her pa,t in the development of culture by laYIng 
stress orr reason and ·beauty. Rome de~loped law, -order 



260 THE DEVBLo1>lrIlUtt cw ordtOORACY IN iNOlA. 

iiJd tli! aft at gbv~ttlarfce. Fta:tiel! developed ·~ienC:e and 
taDgbt liberty, equality ar.d fraternity, thus p~ving (he 
way for the JCSFJieatiol) of delIlQCtacy. Arabia created a 
new architecture and 'external forms of beauty. England 
developed parliamentary instl'tutioDS. GerlJ)llny taught 
socialism and ltfdia teaches crJrnmuni'On of Olen with G'Od, 
Yoga, the realisation of the divinity of man. Each one 
of thetrl. is ne'Cessaty for the harmonious 1tevelopment 'Of 
man. But the real greatness of culture lies in the sptritua
lisation of life arid the realisation 'Of the br0therho'Od of 
man. Every n:ition thihks that its own pursuits arE! the 
real ctilture tif the world and the world is ruining Itself 
day by day without moving 'on the right lines chalked 'Oat 
by itself. But culture is not a new idea or a phil'Osophic 
contept, but a Jiving principle, a m'Ottve power, a strong 
stimWatlt t'O human progress. The gre:!t inventions of 
the West in the external world may dazzle the amateur 

for a time but the spiritoal achievements of the East will 
bestow on the suffering humanity incalculable boons un
thought-of by man in other countries. Cultule aims at the 
interpretation of lift! and its adjustment with the world 
outside and the re~llsatlon of divinity in man. The art, 
Hb!rature, philosophy, science and religion are the mani
f't~la\I'Ons of culture. The European excels in natural I1rt 
and the indian in divine ecstacy. The EUlOpean cares 
more for tltUity, the Indian does everything in the name 
ot God ~~thout caring for the fruit, with unselfish 
motivet. tr the l!uropean cares only for his culture his 
spirit decays and his aspirations will be confined to a 
greater poSllession of W'Orld's goods and if the Indian 
r1egrects the world he finds himself degraded ior want '01' a 
proper environment to enhance the evolution of the soul. 
The one cares for earthly enjoymE:nt and the other lor hea
venly bliss. The f.ne counts on the income-tax be pays, 
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the.oHrer counts on the possession of noble qualities in 
him. 'The glory of the one is his earthly possession and the 
eontentment of the other is tbat he has s~cured the future. 
The European has prompted<l1niversaJ education, established 
universal suffrage, upheld equality of righ ts, introduced 
democracy in political institutions, enhanced social hapi
ness, whereas the Indian concentrated his mind in knowing 
the hidden forces working in man, the relation of man 
with God, the royal road to attain nirvana, the life after 
death, and the play of psychic forces on the mind of man. 
The European yiews philosophy as an intellectual exercise 
to argue things, whereas with the Indian it IS the essence 
of\' life and thought. The European begins with the body 
a~d proceeds to think of the soul; the Indian realises the 
spirit within him and controls the external world in ~he 
ecstacy of Divine communion. Everywhere social ideals, 
political institutions, economic laws, religious sentiments, 
literature, art, philosophy and science are the expression 
of the national soul. The cultural consciousness in each 
nation creates the dlversity in culture but there is unity 
underlying aJl this diversity. There is one t":ultwe. one 
civi:isa tion, one caste, one beauty, one race, one religion, 
one God (Ekameva advitiyam)-there is only one without 
a second. The one culture is the realisation of the divinity 
of m~n dnd the establishment of th common brotherhood 
of man without distinction of caste, creed, race or colour. 
The oM civilisation is the right means whereby man' B 

mental and spiritual nature 'is given greater play on its 
increasing rele1se from the animal cares of life. The one 
caste emqraces the species of man. The one beauty is the 
prevalence of drahma-tejas in man. All the beauty of 
colour is nothing wh~n compared with the divine, varchtJ8. 
As the girl puts on new hloom when she atcains puberty, 
as the boY'shows signs of liveliness when h~,attains manhood, 
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as nature puts on a lively appearance when spring appears, 
as the house appears lively on the malrlage ()ccasio.n~ of 
one of its members, so the face of man puts on Ii divine 
~ffu)ge.nce when he realises G~ within. The aura of his 
holiness sheds a lustre on his face. The face requires no 
paints either red, white, yel low or black, nor does the colour 
of the skin, whetl:er white, brown, yellow or black affect 
the be~uty of his face. The eyes sparkle with lustre. The 
Divine Beauty is the One Beauty which man must strive 
to attain. The one raCt! is the whole human race. The 
one Religion IS the realisation of God within all. AU 
religions are mere methods for the attainment of that 
high ideal. This sums 'up the brotherhood of man. 
Europe failed to realIse this broth( rhood because it could 
not base it on the divine identity of man. France pro
claimed "hOOrty, equality, fraternity." The basis of 
fraternity according to French views is the fatherhood 
of God and the relatIOn of men to Him as HIs sons and !:iO 

it proclaimed fraternity basing on the Jove of God as Father 
to Hls children, But Italy proclaimed "Liberty, Equahty, 
Humanity." Mazzini and Italian patriots thought that the 
parental relation of God and man is too feeble to ensure an 
everlastlOg brotherhood of man, and appealed to the n\.1b
leI' and saner sentiments in man to promote the welfare of 
the human races. So it based Its brotherhood on humanita
rian conditions. But India has its springs deeper which can 
ever supply the perennial flow of fraternal affection of man 
to man by basing it on the tlivine identity of man. The 
highest tt!aching of ,th:! Vedanta, the accumulated experience 
of the great Rishis of Aryavarta, as embodied in th' 
teachillgs of the Upanishads is "Tatvamhsi," u(fhou art 
that;" "Soham," (I am He); "Ahau. Brahmasmi," "I am the 
Brahman,~1 Cam the God. True, cultu~e cons,;sts in realis
ing the divine identity of man. Tbe scavenger and the 
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Chandala are as much the types of God as anybody else. 
If you once realise this identity every moment you are 
looking with contempt the Chandala, the Divinity in you be
comes more aqd more submerged under Ahankara, conceit, 
pride and other vices. Divine bliss as well as earthly bliss 
are strangers to you. Can there be a degraded man? The 
immortal p::>et Shakespeare has expressed, "What a. piece 
of work i3 man! How noble in reason! how infinite in 
faculties! in form arid moving how express and admirable! 
in action how like an angel! in apprehension how like a 
God! the beauty of the world! the paragon of animals!" 
The human soul is a precious gem, be it seated in the garb 
c£ a Chandala or of a Brahman. This is the basis of real 
Democracy. India proclaims "Liberty, Equality, 
Divinity" as the basis of her Democracy. Man must know 
himself in all hi~ actlOns to be God and His Power,· the 
Universal Mother. The Sruti says that the Brahman is 
Sat'yam, Jnanam, A1tandam, i.e., Eternal, Inteiligent and 
Happy. De jiva has also the same characteristics, though 
in a very rudimentary stage. Brihadaranyaka Up1lnishad, 
in the Sukla Yajurvt!da, explains beyond doubt the identity 
of jivat;1ta with 'Paramaima. The conversation betwt;;en 
Yajnavalkaya and his dutiful second wite Maitreyi reveals 
that Moksha is nothing but the realisation of this identity. 
Brahma Jnana can be possessed by Sravana, Manana and 
Nitidhyasa. Vldyaranya says that these three must be 
practised not once or twice but till the individual soul can 
realise its identity with Drahm~n. The individual soul is 
often compared to the sky encased. in a pot and the 
A1tthahkarana to the water in it. So long as there is water . . , 
in the pot the stars and other h~{v€nly bodies are reflected 
in th·: water. Silllilarly in the Anthahkarana all the actions 
of the Indrifras are reflected. When the wa~r 'in the pot 
is dried up the whole pot is filled with tl1e same sky as the 
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one -outside it. When Bl".ahffia-jnan is possessed the 
Antbahkarana dries away and the universal soul pervades 
everywhere. This is a11 the phenomenon of life and the 
individual soul is nothing but 'the Universal S)u1. Man will 
find that in his belf·identification in and with the wodd
order as the expression of a Power which is his own essentia.l 
self, all vulgar hate, all merely personald~ife$ and aversion\> 
are gone. He is God in the form of the U niverse accornp~ish
iog its purpose. He who knows himself as such is the in
carnate spirit of the world-order. And when and to the 
extent that that wolld-orderis established men wll1 work with 
and not against one another and will even sacrifice theR;l
selves for one another. Harmony wilt give place to discord. 
Love substitutes itself for hatr-ed. Peace reigns instead 
of war. Progress shall be the usual order. Progress as 
understood in the west, is the increase of scientlfic know. 
ledge, the development ot industry and mechanical 
appliances. Mru-al improvement is also looked for but as 
the necessa.ry condition of an orderly, peaceful and indus
trious world. The impulse towards progress is inherent m 
man. Progress is the sum total of happtness. True har>
piness in thIS world consists in the natural harmony of 
spirit, mind and body. True progress is the increasing 
manifestatIOn of SpIrit through the gradual perfecting of 
its v.eh:eles, mind and body. Both of them exhibit an i.n
creasing perfection showing the true nature of the spiritual 
substance whence they come from. Man, through an ever
growiQg knowledge and' 'morality, attains complete 
JIumanity.and therefore Divinity. Perfected md.n is the 
highestearthIy form. Professor Giddmgs tn his ,principles of 
sociology says, " Upon a revIew of some 'parts 6f turope 
and Amer.iea. it may be inferred that, in a community whose 
life is a tirehss pursuit of materialistic enc;l.s-in whi~h 
money-getting is tbe iium of success, ,there will be a sbarp 
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sepa!ation of the successful from the unsuccessful c]asse~ 
and-an exploitation of the poor by the rich as wanton and 
as rnercilcsq as that of the weak by the strong in societies 
of military character. The laws will favour the 
prosperous, the mercenary 'pirit will corrupt judgment 
and religion alike." The religious man is one who 
feels that be is bound in various ways to all beings. 
The irreligious man is he who views the whole . world 
from his own selfish stand-point without regard for his 
fellows or the world at large. In the physical organism 
if an isolated cell sets itself up independently of the rest, 
disease creeps in, so in social organism if an individual 
9\'1t8 himself up independently· of the rest, society also 
decays. Selfishness is the root of all sin and crime. The 
claims of the life of the world and the life of spirit must 
be Justly and logically balanced. There is a belief in 
certain sections of humanity as the Hindu Sanyasins: the 
Buddhistic ascetics, Chnstian monks, Muslim Fakirs, 
Mustans and dervIshes that the pleasures of the worJd 
should be completely Jeft off and they should even starve, 
fast and put the body to all kinds of tortures to attain 
moksh~. The rigorous control of the body amounting to 
austerity which is called asceticism leads to positive self
denial and mortification of the flesh associated wi th the 
notion that the carnal and material world is evil. This 
is one extreme of society. Man cannot obtain Mol.sha 
by renouncing the world altogether. Want of opportunite 
to tempt the mind can never train it in paths of righteous
ness. Once a great Rishi' went into the forest and was 
performing penance for a hng number of years and was 
prot¥lchat notlllng in the worJd could tempt him. On a 
dark nigbt Krishna with his wIfe went into that forest 
where that Risht dwelled, and asked him to gi~e shelter 
for the night as they were hunters who n.issed their way 

3~ 
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and could not find it oot. "The Rishi with his ~Sfl'al 
Aryan hospiblity'aceommodatedltHem Wit11 fotid a'6 ellelt~r. 
They were lyirig outside the hilt of the R;sh:i. Krishna 
asked the Rishi tb Itt the woman sleep inside as she had a 
weak hMrt and was afraid or wild animafs and thieves. 
Sl\e was permitted to sleep inside and the Rishi and Sri 
~rishtta were sleeping outside. The RishWinding Krishna 
fast asleep. went inside the hut and touched the wor11ah gently 
with his hand. The woman was startled by the touch, woke up 
and cried aloud. Then Krishna rising tip with hi!! axe threa. 
tened to kill the Rishi. The Rishi begged for life and 
then Krishna pardoned him and said, "There is no use of 
your li-ving in forests and boasting yourself that you havy 
conquered all carnal world. You must live in the bustle of 
mankind and prove that you ar~ above all corroption !n 
It is

c 
the healthy growth of motal fibre in man in active 

life that enhances the evolution of the human soul, but 
not mere ~clusion. Life in society and the consequent 
experience gained in conquering the base propensities of life 
go a long way in the realisation of divinity in man. 
The anti-social man is a curse to humanity. It is social 
service that equips you wi~h the strength' required to 
conquer all passion. As the Gita says, "Everything should 
be done without sp.lfish purpose and not caring for the 
frUit." II A man who does good because it will be adver
tised, because he will profit by it, because he will get social 
credit or because he will go to heavert, is not super\or to 
him who does aU this detaahedJy for God's sake ana 
Without hope of gain for himself.· f This blendirg of 
wtirldly life ftee Itom asceticism with its underlying source 
is also profoundly aH'ected in the shakf* ctJllscious~efs of 
the uhity,· of' the attivity of forms and of the formless 
peace fi'om whose power (shakti) the'y"issue.c As the 
Kularpava Taptta sars, yoga ~lld wprldiy enjoyment are 



261 

then on~ Cyog4 MogIJY~) ~ ~e world i~~lf is made 
the: I?eat of liber~tion (Mo/lshllJyat£ Sangasarah). Tlie 
Hindu conception i~ f'areef'um, a,4yt1tn klullfl' dharma 
sadhanam. It is only on the w~l b.eing of the physical 
JJody that maR will be able to maintain Dharma. The 

. ,body is the ship to cross the ,ocean of lif~ and if any
thing goes wrong with it you fail in your object of obtain
ing Moksha. 1IJ':.1an need not flee from the world, for ~berein 
he may, in himself, harmonize the Ultimate Reality and 
its Appearance. For su~h, one's country and o,ne's family 
and the whole world arc but forms of the Mother Powe.r 
(Shakti) and service of them i"l service and worship pf 
;Her." Wben aU is realised. as !>upreme cQnciousness 
desire therefGr is burnt out. If the brotherhood of man 
is based on the divine identity, the solution for its realisa
tIon becomes easy. If God has preserved a few thousand 
Jews for a few years to reveal the incamation of Jesusthow 
much greater must be the mission to be achieved by the 
preservation of the JOO millions of Indians as a distinct 
nation, tttrough so many centuries of foreign invasion? It is 
to realise the brotherhood of man by his spiritual identity 
and to establish a real democracy not only in India but 
in the whole world and llrioging about the parlialoent of 
mall and the fcderdtlon of the world; to develop an 
international law on sound and equitable principles, to 
overcome all prejudices of caste, colour and creed and to 
proclaim the unity of the Human Race. 

James Russel Lowell.sings;-
" For, mankind are one in spirit, 

and an instinct .bears along, 
ROQlRd the .earth's eleotric circle, 

, tbe swift flash of right or wrong; 
Wheti)er conscious or uncQnscious, . 
. 'IY.e~ l;lumanity's vast rrirQ~ 
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Through its oCean-sundered fibres 
feels the gush of joy or bbame; 

In the gain or loss' of one race 
all the rest have equal claim." 

Dr. Rabindra Nath T~gcre s~ys :~(jlt is for tl.c 
sake of Humanity, for the sake of the fulJ growth of our 

. soul, that we must torn our m:r.d towaHls He spiritual 
unity 'of man. We must use our social strength, not guard 
ourselves against the touch of others consldedng it as 
contamination, but generously to extend hospita:ity to the 
world, taking all its lifoks hOWCV{f nurr.erou£ and grave. 
We must manfully accept the responsibility of moral frec
dom, which disdains to barricade itself within de<ld formu
las of external regulation, timidly seeking its security In utter 
stagnation. For men who live in dread of the 
spiriJ of enquiry (lnd lack courage to launch out in the 
adventure for truth, can never achieve freedom in any de
partment of life. Freedom is not for those wro are not 
lovers of freedom and who only allow it standjng spacE: 
in the porter's vestibule for the sake of some temporary 
purpose, while worshipping in the inner ~hrilJe of their life 
the spirit of blind obedience." Men must come out Of their 
dens of sectariantsm and mingle in th~ outside world with 
feelings of fraternity. Then alone can any real baSIS for 
any progress, be it political or economic, ce laid in He 
Indian nation. When there are differences between Hindus 
and Muhammadans they must come forwnd to adjust 
them in as amicable a way as prn;sible. True, in the immedi
ate past, the consciousness of differences in the two corn
n,unities w'as not prominent. In chapter IX, page 257, of 
Dr. Tayler's book, "The Topography of Dckca," h~ ~ys, 
II Religious quarrels between the Hindus and Muhamma
dans are of rare occurrence. These two< class~s live in 
velfect peace and- concord, and a majority of tlie indivi-
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duals belonging to them have even overcome their prejq-. 
d~ so far a$ to smoke from the same hookah." Hindus 
and Muslims lived as neighbours under conditions whi~h 
did not tend to bring out their differences so prominently 
as to make them so aware o~them as to quarrel with each 
·other. But after all, the lack of con sciousness, whether 
of differences or anything else, does not point to any 
superiority in their former circumstances. I t only shows 
that something was wanling-tke'Cligouro/ltje. The love of 
fn:edom alone can unite the two peoples, compromising their 
differences, as both the peoples have been awakened slOlUl
taneously to a distinctive consciousness of their res· 
pective individualities. They may form an alliance for 
some such Immediate object of mutual self·interest i but 
that alliance hke the political alliances between countries 
which have traditions of antagonIsm is not only transitory, 
but is in constant danger of a violent reaction. For· the 
alliance which depends upon some specIal expectation 
either becomes a danger at the slightest sign of disappoint
ment orCe<1.ses to eXIst when the object is achieved. The 
most dIfficult problem for India i:; that both Hindus and 
Muhammadarfs. when they reach the fuU consciousness 
of their individuality, become, in the natural course of event.:;, 
~s tbey exist to-day, mutually exclusive and antagonistic. 
Dr. Tagore says, "There must be something radically wrong 
in our mental and social life when such can be the case. It 
must be the reslllt of narrowness of vision, some dIstrust of 
human nature in Its universq1. aspect, which distracts our 
sympathy from the great course of Its development thc:lt is 
to comprehend all humanity, Individuality is precious 
beCaIls! only .. rough it we can realise the Universal. If it· 
were a prison house to shut us in for ever, within a strictly 
circumscribed range of truth, devoid of movement or 
growth, t~n O\tt e¥istebce itself wouJd ~omQ an insult 
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to US who have.a liv.ing soul, just as a cage.to th4 wInged. 
creatures. Unfortunately thew a.r.e people whet ~tt.ke 
etlOlmuos pli. in magmifying their <s~iality and prQCI~I/Il.
iog 10 the world that they are {nred for ever on their pedestal 
of uniq~ness. They forget that onAy discords are uoique 
ana therefore can claim their own separate place outside the 
univetlsal wodd of music." In the lower orders of the two com
munities theceis perfect harmony. Only i ... the wealtb.yand 
intellectual se~tions there IS keen rivalry evinced on certain 
occasions. When the MGhurrum and Dasara Qccur togeth~r 
they often show a sort of quarrelsomeness. It devolves upon 
the leaders and peoples of the two communities to make a 
permanent settlement of, their d~sputes in such a way 
(Hindu-Muslim Pact) as they do not give ~cope far 
disputes any longer. To a large extent education liIlay 
open their eyes to probe into the frivolousness of the&e 
disputes Clnd aJ1 apprecLation of each otber's culture m~y 
also remedy the evil to a very large extent. The Hindus 
have to learn a great many social qualitles from the 
Muhammadans and the MuslIm has to give up ali ideas of 
extra-territorialism and look upon India as hiS mother~ 
land and share his weal or woe wi th the other peoples in 
Iadia. What has Turkey done 10 Europl.! to be saved? 
It has modernised. The Hindu as well as the Muham
madan must be modermsed. Each must learn from the 
other the noble qualities which arc their glorious inheritance. 
What a noble stimulant is the life of Muhammud for the 
building up of the Indian n<l-~ion! There is much to be 
learnt f.rom the teaching.. of Muhammud. The heroic 
element is predominast in the cult of Islam. Muhammud 
My'6, "The paradise is under the shadow of f..'olEPrds." ~a.rlyle 
says, "Muhammad was great and magnificent for his 
indOtRitable faith in his cause i brave, skiiful, and daunt
less i cleyer iit (!b1aWttg lCapital ewb OI1t .. d.:t-eat, and 
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quio~ as i~tfii1g to foll()w tiP' success; reldntleS9 wRed' 
sewh-ty was profitabu" I!>ut laVing neither war ndr slaughter 
for their own sake; mild towards the vanquished, unlMs 
they bad irtitated him at some weak point. HoW much 

• • was admirable in his dealing<; with men! how courteous 
he was to en~ities, how kind ttl children 1 how wise with 
his hot-headed followers I and informing, and everything! 
There was that burning zeal for God i which, begotten in 
those times of retirement at the first, never wavered much, 
though its quality may have deteriorated. He is a man 
of unique type of greatness. Had it not been so, he would 
not have commanded the enthusiastic devotion of that 
first generation of followers, weil-nigh the worship of the 
next, and the boast of all succeeding ones. Had it not 
been so, the hosts of Islam would not have gone fortn, 
loyal to the commands of their great leader, to smite .find 
convert the world." 

What a noble picture of Muham(}"lud'fj; character is 
this! W'tt};" not every Indian reahse that the basis of aJi 
religions is the same ? 

Jab naahak chadhakhidam ka ekanur 
Ekabht, lwhene sedhi 0 bath tlzur 
Ishkaki bahene lagee tlsapur naseem 
Motlza Qv'(),d h:yvokee thurreya tkecm. 

In the beginning before creation there was only One. 
That is the Ancient Light .. Jt is impossible t(l describe 
it. There was a gentle breeze of love on that otean of 
Light ahd that lustre of peace. As love dawned a light 
wa~ ef entheiasm rose. TIlat wave, that everlasti.oa· 
ocean of love i~ that sacred person Muh~mmad, the orphan 
boy. Th. Ved~ a160 says, 1\ Asade Vedam jUN8eeth." 
" S~ SfHIf~ tlkmugr4 lJuseet (V il!namatulJUiam) 
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,/Jrtlhma," H MtlytJutff pl'likr.uU". f)id-YfJtmf4y, nartu 
malulrwaMffl.." Muhammad in his teachings and practical 
life·is more Adwaitic than Sankara. In Islam a]so the 
fOor paths enumerated are l>resent (1) S~riat (Karma~ 
(2) TatikBath (yoga), (3) Halikhath (Bhakti), (4) Matikhath 
(Jnana). Muhammad says, " AsstlZme' 11U1'6juth mommin" 
I All my Bhaktas see God in flamaj (Samadhi) and meet 
Him.' 

" Mun arapbanagh, sahu, phakathara, pharabbahu." 
" You are God. To know yourself is to know God." 

IC Atmanum chedviia.!leeyath ayamasmeeti poorusha," 
" Ayamatma Brahma," says the Veda. 

Muhammad says, "Alakulla ~hayyum mohed,"
Every atom IS full of God. 

The Veda says, "Survam khalvida!l1 Brahm..!," 
"Tathsrushtwathu devanu pravivisath, anchaJive natma 

. " nanu pravlsya. 

"Muha'l1mad says, "Khulu bub, mominina, Arsha 
allahutala."-The heart of a bhaklha is the dwelling place 
of God. 

(( Kshetragnam chapi mamviddhi surva kshetreshu 
Bharata," says the Bhagavatgita. " Dehee devalayaha 
prokta Jeevo devasanathanah." .. 

Muhammad says,' Nohano akharaboYl lehemim 
habaliv vareed." God is nearer to you than your alimentary 
1J3lial, (i.e.,) there is no difference between.~ou an:1liod. 

The, Veda says, " Annum Brahmellii vyajanath." 

TheVedaalso says,"Savayesha purushon~rsamaya." 
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Mubamm ad says, ,,'E'nnamum nuruUathul kIlalakhe! 
ku] nammarn nuree"-There is 'no differenoe between 
myself and God. I am his spirit. It is ftom .my spirit 
that the whole universe of five elements is emanating. 

• 3 • 

The Veda says, "Tameva bl~nta manu bbati 
sarvum, thasyabhasa sarva midam vibhati. Mayyeva 
sakalam jatum mayi sarvum prathishtitham." 

Muhammad says, IC AUf..... Raya therabbi h~rabbi," 
"J am God and see God." 

The Veda says, "Vedanta vlgnana sllnischi thartha 
ssq.nyasa yoga dwitaya ssuththa sathvaha. the brahmaloketu 
paranthakale paramruta thparimuchyanti surve, Brahma
nam sahathe sarve samprapthe pratisancharan." 

, The identification of Islam with pure Hinduism is 
not a difficult task and there are very many iflstances of 
comparison which I leave to the reader of comparative 
religions.·- Muhammad is identified with God. "Eku 
modlik though chedu, AHa Muhammaduku' nahiblud." 
As there. is a ht>le on each side of a pearl and they appear 
as two holes, though there is one, so Muhammad and God 
are one and the same. The conversation of Muhammad 
with Gabriel is instructive on the p::>int. Muhammad said,. 
"0 Gabriel, who do you think me to ba?" Gabriel said 
~' I am taking you for Mu,hammad. Muhammad said, "How' 
el~ al;e you lookiJ;lg on mer' •• Gabriel said. " I take you for 
an Arabian." Muhammad said, t. All right, look ,on, me 
with the eyes Y<i>U 1001{ on APahi Gab.iel said, " I find you 
as~' Mu};lshmmad said, "Where do you sec my, 
dwelling place?" Gabriel said, " I ~e you as an Arab with 
'LA" dropped i.e\ln Rat) i e., God." Muhammad said, 
"Thea,go away!" 

J6 
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The edn~ation or Mubammad with W. -daughter' 
Fatima is asfoWtaws :-Muhammad acWUf;eQ h\$ dau~hW" 
"10 child, .. hy do you look 80 bcwildetedr' 

lC'atima did not reply. 

Muhammad said, "0 mother! What are you 
looking' at?" 

FatlO::a said, " I am loolnng ~t a. very brIght light 
spreading between hea.ven and earth." 

i\11,1harqmad paid, "'Whom do you see the@?" 

Fatima said, " Youi" 

Muhammad said, H That means?" 

f~tima. $aid. "1 ~~ you a,s tlw embodiment of the 
all-plinv~dl~g ~od." 

M\:jhammad said" Be it <;0. Every Mu~~~lman in 
my Is1a~ ca9 ~ome ooe hke m,e." 

Muhammad said U Hama Useeth." ~c Anulpuk." It 
means the same as "Tatvamasi" and UAham Brahmasmi." 
There are very many such Adw-aibc principles throughout 
the Qurlan and the hfe of Muhammad. No religion 
preaches more Adwaitism than Islam. Adwaita is preached 
in Ralama and Namaz. Krishna, Baddha, Christ and Muham. 
mad are all divine and the same divine element is 'Within 
every man, but with this dlfl'erence that it is $ubmerged 
uhder egotism in common men and it is all-pervading in 
t\}em. The're is universalism and altruisID.r..ft themytbre is 
blgotry,-sectari'anism and egotism in common metn, Rise 
above tbese narrow precincts ef life andf feel t~ dif,line in , .. 
you. Become'" one wIth Brahman. When you wUJ be 



a't.le to realise·th6'Bfwlur~n fD yO\1, you will l'eati.' 'tIE .nit:. 
~~~ ~rlHx:Nl t1f Itttati. This realisation is tl1e fbcll'ld· 
ation f(Jt :a. true d~tnoctaa.y. AU tnaterial forms and 
instituflions help only When there is that life divine wit}fin 
us. If life is'' wanhng, -a~ number of medicines oannot 

'bring back Hfe into tbe body fmd all ex:ternalc~othit1gis but 
a shroud and humanity lies buried in blood1lhed and egotism 
will hold infernal sway on tl1e mind of man. Every Indian 
is to rellliee thIs great truth, this life divine, befote he cas 
think of an Indian nati<!ln and an Indian DurnocmcYl 
Be prepared to receive t"lis Hght, thie wrsdom, this 
gospel, this doctrine and Ihis troth iAto the inn6t apart
ments of yonr heart, oherish it With .111 the force you can 

\ 

command, act up to it wIth all the force you cali comJ 

mand, act up to it without any violation in ev~ry one of 
your national activities anti build up the grand national 
edifice of Indian Democracy. Therein lies YOot glory, J the 
vindicatiC'n of your national hcmour, the regenet4atioft of 
your courit1."y, the missidh of your life and the purpose for 
which tlie 1ttdia nation is preserved through all the turmoil 
of cunque!!t and suuJection, Do 110t think that thi., 
princlp~e belohgs to a particular religwn. It is the baSI!'! 
of .aU religiuns. Mr. Leeky observes, II An impartial cKami4 

nation of great transitions of opinion wiU show tha t 
they have usually been affected hot by the foroe l1f direct 
argotne'nts, not by such reasons as those which are alleged 
by controversialists and rec'Jrded in creeds, but by a sense 
of the incongruit) or discp(danoe of the old doctrines 
with other parts of OUr knowledge. II The present sitl1.atioft 
requires that every Indian should feel the incongruity of 
nis olef religiws superstitions and dogmas as compared' 
and contrasted with the modern environment and .he must 
be prepared tei dtseard all of them and rise to the occaelIot! 
tJy tSl!tting'\tts bouse io- ',a. proper order t~ meet all ~ 
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• e.xigencies whjch may occur ~n the ,aOlJI'~ oS the, shu. u 

for liberty. How many of us are prepared to ullde.rgo :.any 
auifering and try to elevate the condition of our fellow .. men? 
(;hrj!;t says, "The birds have their, free nests and foxes 
have their,free burrows and wBere i6' the plil~e to shelter 
the head of a poor and destitute man? " How many of 
our 'Countrymen are starving aDd how fIl~y more are home
.less 1 • If the human mind cannot find a soklotion to extricate 
the homeless from their ;e\lfferings and difficulties and 
orgaeiSQ so~iety for making the lives of all happy, what 
avail::; the boalSt of our OIll""-re and civilisations? Where is 
the iupet:iorlty of mall in,the DiVIne creation if the lot of a 
human being ~~ more mlseriil'ble than that of the beast and 
the bird ( 

Christ was not born as, a Roman consul or dictator, 
nor did he come to this earth to enjoy the luxuries of the 
world. He was born as the son of a poor fElrpentel. 
In his exemplary life which is an ideal to all humanity he 
relieved the poor of their misery. He often stated: "It is 
easier C",r a cdmei to pal>s through th .. qe of a needle than 
tor d. rich man to cnter the kingdom uf God.'! He .further 
stated, "All ye are brethren, one is your Father which u )n 
Heaven" (St. Mathew's Gospel). He preached the truth in it;:; 
most universal form and the whole of HIS life was devoted 
to the preaching of that ultimate truth about man and God. 
In his exposition of the truth he came into conflict with 
the Pharisees whQ were racial)y exclu!iive uf every other 
people. The PhaIlsees at that tune were determined to keep 
their own race segr<:g(J.ted and Sicparated from every other 
race tn the world and Christ in breaking dowQ"that ~~r of 
race was cruQified. St. Paul was a Pharisee of the Pharisees. 
He was rac\ally e.x~lusive, more than the ... ~st of his fellow 
Pharisees. Re' ,had upbelc;l t;acial "exclusiveneSi '·to ·t~ 
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utmO$t .and be had persecuted to death anyone who. 
ad~ted the teachings of Christ. Stephen who preached 
the new doctrine of the brotherhopd of man and the Father
hood of God was stoned to death by St. Paul's OWtl 

consent. One·day,·Vd.ul wa\ on his way to Damascus to 
'drag to prison and persecute and kill those who wished to 
declare the truth of the brotherhood, when he saw a vision 
of Christ, which said, "Soul, soult why dost thou persecute 
me? " Paul was thunderstruck and he was changed in 
heart and became a Christian. He was thoronghly changed 
in heart when he exclaimed, LL I counted all this racial pride 
as dung, as refuse, that 1 might win Christ. It was filth. 
In order that I might WID Christ I threw it away." 

\ 

Towards the end of his life, when he was in a Roman 
prison, because of this very faith of brotherhood of man, 
because he would not be racially exclusive, he wrote 
these words in prison, " In Christ, there cannot be either 
Jew or Greek, Scythian or barbarian, bond or free, but all 
arc nne Ma.n in Christ Jesus." The early church has no 
dlstillctions whatever. All races sat together and 1I1 the 
ulldst of the w.orship they ate the one head and drank the 
one cup and at the end of the serVlce, in the ceremony of 
" Kissing of the Peact!," people would turn to one another, 
bow and embrace one another in Christian fellowship. In 
Heaven there are no race distinctions, on earth there should 
be DO race distinctions here. That is the Christian faith and 
St. Paul died for It, Christ dl(;:d for it and thousands died 
for it. 

Muhammad was not born as the king of Arabia but 
as the tfbn of a..poor caravansary. There are great men 
among the poor and destitute and humanity will be impove
rished if there is ~o scope for such men to rise to the full 

.j 

height of their manhDott 
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l!11ietISoJ\ \9riltes in h~ e89aY on the 'Coftler~~ve :. 
-fhe Ybuth H; tttt iiltlOVator by th~ fad of his birth •• Thet~ 

he stands newly born db the planet, a l1hivet~l beg~r, 
'With all the re'asoil of things, one wouiQ say, on his side. 
In rus fit'8~consideration how Gto feed, clothe and warm. 
himse1f, he is met bl' warnings on every hand that 
this thing and that thi-ng have owners and he mast go 
elsewhere. Then he sa,.~: " if I am born ot'M:he earth whore 
is my part?' Have the goodness, gentlemen of this world, 
to show me m,. wood-lot, 'Where I may fell my wood, my 
field wbe[le I may plant my corn, my pleasant ground 
where 1 may build my <!abin." 

'" Touch any wood, or field, or house lot on your 
perilt cry all the gentlemen of this world; II but you may 
come and work in ours for us and we will give you a pieee 
of I)t'~ad. And what is that peril? Knives and muskets, 
if We meet you in the act; imprisonment, if we find you 
afterward." 

. . 
'" And by what authority, hind gcn~lemen ? " 

I " By our law!" 

• " And your law-is it just? " 

,II As just for you as it was for us. We wrought for 
othefs under this law, and got our lands so." 

I" I repeat the question, Is your law Just? " -, 

, "Not quit~ just, but necessary. Moreover it is 
Juster now than it was when we were born; we have made 
it milder and more equal." 

." I wi1l hn't'e none 'Of your law," returns the youth ; 
(I 

" it encumbers ine. I cannot under~t;mdPJI' 80' moc:h' as 



• s;pa~ ttme b) read that needless library of your law .. 
NatUre has sufficiently plOvided me with rewards and 
sharp penalties to bind me, not to transgress. Like the 
Persian noble of old, I ask "that I may neither com-

.mand nor obey." I do not :ish to enter into your compte); 
soc~l system. I shall ~rve those whom 1 can, and they 
... ho ca.n, will serve me. I shall seek those whom I love, 
and shun those 1 love not; and what more can aU' your 
Jaws render me ?" With equal earnestness and good faith, 
replies the plaintiff, an upholder of the establishment, and 
a man of many virtues: 

,~, Your opposition is feather-brained and over-fine. 
;; oung man, I have no skill to talk wi th you, but look at 
me; 1 have risen early and sat late, and toiled honestly and 
painfully for very many years. I never dreamed about 
methods; I laid my bones to, and drudged for the goods I 
possess j it was not got by fraud, not by luck, but by work, 
and you must show me a warrant like these stubborn facts 
in your own fidelity and labour. before I suffer you, 
on the faith of a few fine words, to ride into my es~ate, 
and claoim to scatter it as your own." 

, " Now you touch the heart of the matter." replies 
the reformer. " To that fidelity and labour I pay homage. 
1 a'm unworthy to arraign your manner of living, until I 
too have been tried. But I should he mo~e unworthy, if 
I did not tell yO\l why I call.l\ot walk in your steps. I find, 
this vast network, whicb you call propedy, flxtended,ovel' 
the whole planet. l Gannot occupy t~ bleakest crag of ~he 
While-HiH$ o/illC;he AUegha oy {{ange, but some man or cpr·' 
porahOD sets up to me to shQW m. that it i~ his. Now, 
though 1 ~m ve1y peaqeahle, aQd on my p'iya~ aQCQUnt 
OQUJd weU 'OlJougb diet .rnoe i t ~pears there w:t$ ~orne mi6ta.ke 
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H, my creation, and that I flave been mis-sent" to this eaxtb. 
where all the seats were already taken--yet 1 feel called 
upbn on iehalf of rational nat1Ute, which 1 represent. t~ declare 
to you my opinion, that if the Earth is yours so also it is mine. 
All your aggregate existences are less to me 'a fact than is 
my own; as I am born to the enrtb, liO the earth is given to 
me, what I want of It to till and to plan~ Dor could 1 
withot'lt pUl!:Iillanimity. omIt to claim so much. I must not 
only have a name to live, but I must live. My genius 
leads me to a different manner of life from any of yours, 
I cannot then spare you the whole world. I love you the 
bt-tter. 1 mllst tell you the truth practically; and take 
that which you call yours. . It is God's world and mine; 
yours as much a51 you want, mme as much as I want. 
Besides, I know your ways; 1 know the symptoms of the 
disee.se. To the end of your power, you will serve this 
lie wllich cheats you. Your want is a gulf which the 
possession of the broad earth would not fill. Yonder sun 
in heaven you would pluck down from shining on the 
universe, and make him a property and privacy, if YOLl 

cl')uld; and the inoon and the north star yOll would qUickly 
have occasion for in your closet and bed chamber. What 
you do not want for use, you crave for ornament, and 
what your convenience could spare, your pride cannot." I 

The exclusive privilege of only some to enjoy the 
divine gifts is an anomaly in the present order of things. 
}{ all the air on earth is botl led and made the exciusive. 
property'()f a blessed few how absurd the state of things 
will bat So also if the wealth 1$ made to accumulate 
exclosively'rh the hands of a few. If all t~~ fresh Neater 
Qrt earth is made to cotletet in. a few reservoi l'S and made 
the exchlsiVe: propetty of a'blessed few h<i'- absari it will 

. " be I So alsC) if thtt products of the earth a~ mw:le to oon .. 
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gledlerate exttasiveJy in the granaries of a few. Tbeee old 
-ay&tbms and organisations must die away or else ~ is 
eo hOpe for tt. redemption of hamanity. To-day we are 
immersed deep in this order, tc.mOrfOW we may have to 
face a new order .of things. 1'1 TremeAdoas movements are 
now taking place in a day while the same events could not 
have been accomphshed in centuries. A new world is in 
the mC1king. Nothing which exists to-day can be surely 
sa:d thlt it will survive tomorow. Nothing is substan
tial. What we call modertl civilisation may be swept away 
in a moment. We may expect anything and be certain 
of ~othing. Some think that this j" an era of prep:uation 
(br a world war resulting in cataclysm far surpassing all 
wars which have ever been known before. Some others 
say that all wars have ended and a permanent peace 
shall reign. Some hope for the era of Internationalism, 
a --1 isbanding of armies and dismantling of navies. 
There are others who believe like Mahatma Gandhi 
that "Love alone is the panacea of all evils." Bryan 
also says" " The nations will place their trust in love, 
the weapon {orr which there IS no shield; in Jove, 
that suffereth· long and is kind; in Jove, that is not 
easily pmvoked, that beareth all things, believeth all things, 
endureth all things j in love, which, though despised &8 

weakness by the worshlppers of Mars, abideth when all else 
fails." Some others look for the federation of the world 
and the parliament of man. The unceasing connection 
which is stirring the world is only the climax of the ceaseless 
din of war, tumult and strife. out of whi~h from the prehis. 
toric times nations have rlscn and died. Through an 
time ship' after ~hip of stlte has gone eorth, freiglited with 
human MpeS, on~y to b'! shattered in the end. Men ha~e 
desired peace and prosperity. Their hopes have not been ful
filled. Heman {Iojectli have failed, hU1'9~ln' hopes dis .. 

37 
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itppoietea, human promises, anfalfi aed.. ALl. tlaat lfi~ 
gem.. .education, eivilisaiton and phihntbropy ~ haft" 
aawomplisbed still leaves the whole heart siielt. Nowhelle 
man bas been able to find relief in spite of the innumerable 
remedies saggestecl. Yet mallbopesand hopes fora new age. 

Sl!llley stngs, 

" The world's great age begin& anew ..,.. 
The golden years return; 
The earth "doth like tS snake renew 
Her winter weeds out-worn; 
Heaven smites; and faiths mId Empires gleam 
Lille wrecks of a dt8closing dream." 

Are we to continue in this ceaseless course of human 
failure and suffering? Is the dIO of war and strife 
perpeblal? Wlll there be no end to all this? What is 
the.. desti~y of the world and of the human race? 
The Bible says, "Heal' the word of the Lord, ye 
ehlldren of Israel: for the Lord hath a controversy w1th 
the inbabitant~ /0£ the land, because there is nc t!llth, no 
mercy, nor knowledge of God in the lantl. By sweanng 
and lying, and killing and stealing, and committing 
~dultery, they break out, and blood toucheth blood." 
-Hos. 4: 1 and 2. 

As a result of sin men were in darkness not because 
it was necessary but becaUSE: they have cho~en to do so. 
Light hao; corne into the world, but men Joved daduJess 
rather than hght. Most men.have advanced not towardi 
God but towards 3in. Thp.y have progressed Dot in 
ri~ht~o.usQess but in vice. They have learnt not divine 
Wisdom but conceit. 

Not only indIViduals oot also nations have moved 
far away from x,trtae. I\s a result of sid, therel's" distre~ 



of~Wb~'~ ~:Mt,.; mea's hearts failing them fot 
!'ear,.and ;f~looking after those things which ate oomimg 
on t4e ~arth.';-LuktJ 21, 25, 20. It is love of God, love of 
man, truth. j\1Stiee. righteousaess and c()urage that c.a.n 
save Humanity. Realise the \iod within yoo, and proclaim 
tM brotherhood of man, if you re.uly believe that y~ 
ar~ that Brahman and realise. H Weapons cleave Him 
not, nor fire burnetb Him, nor waters wet Him, nor wind 
drieth Him away.-2--23. Uncleavable He, incombostible 
He, and indeed neither to be wetted nor dried away; perpe .. 
tllni, ail-pervad,ng, stable, immovable, ancient.-2-24 
Uninanifest, unthinkable, immutable, He is called; there-
fore knowll1g Him as such, thou shouldst not grieve. 
2-25. Bhagavatgita (Sankhya yoga) Second discourse." 
If ally one beheves this great truth, where IS the fear of 
death for him. All bodies are but hke clothIng which can 
be doffed at any moment and the soul i'3 the undying. e.nd 
everlasting reality. All suffering is in mind. If your soul 
is immersed in God and if it has no other Ide.t! than having 
complet~ peace in divine ecstacy all human sufferings va.nish 
into nothing. .$uifering nrd anxiety are the lot of all 
sinners. The. dIVine man IS always in divll1e ecstacy. 
Him, pain and trouble :lff'ecteth not. He is Satchid:tnanda
He js all pedce, all JOY .Il1d all Jove. He bees cvcryw~re 
virtue. H~ will bt! 111 the buprc1-cunsciollbllU>l) of the 
dwme Ideqtlty. He sees a hC<lven on earth. He ltves m 
the region of terrestnal gods. He lIves in the land wBere 
true democracy is possible and in fact exists. 

Ex-president Wilson writes 10 tht! Atlantic monthly 
under the heading "The Road away from Revolution~tI-

"In these., doubtful anxious days, when. all the 
world is at nnrest and, look which way you Wifll the _ road, 
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ahead seems darkened by shadows wlUeb ~end dan8era 
of many kinds, it is only common prudence that we sqouJd: 
look about us and attempt to assess the causes of distress 
and the most likeJy means of removing them. The real 
ground for universal unrest ~es deep at the sourees of 
spiritual life of our time and leads to· revolution. The 
cause of the Russian Revolution, the outstanding event of 
its kind in our age, is a systematic deniako the great body 
of the Russians oi the rights and privileges which all nOf
mally desire, and must h,lVe, if they are to be contented 
and within reach of happiness. It is against capitalism 
that the Russian leaders deviated their attack,. .. and if is 
against capitalism, under ope name or another, that the 
discontented classes ev·~rywhere dra.w their indictment. 
Is the capitalist system unimpeachable? Is it not true 
that capitalists often seem to regard men whom they used 
as P1er~ instruments of profit, whose physical and mental 
powers it was legitimate to exploit? Ought we not to 'Sef!k 

a way to remove such offences and make life itself clean 
for those who will share honourably and cleanly. in it? 
The world has been made safe for Democ.t;,acY. There is 
no need now to fear that any such mlde design as that 
entertained by that insolent and ignorant Hohenzollerns 
and their counsellers may prev.lil against it. but democracy 
has not yet made the world safe against Irrational revolution. 
Thd.t supreme t..lsk whlch IS nothll1g less than the salvd.tiol1 
of civihsation now faces democracy, insistent and impera
tive. There is no escaping it unless everything we have 
built up is presentl~ to fall in ruin about us, and the United 
States as the greatest of the democracies must undertake 
it. The road that led.ds away from revolq4-ion is clearly 
marked, {or it is defied by the nature of men and of o;ganised 
,ociety. It, therefore, behoves us to study very carefulll 

I' 
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Clnd-'very -candidly the exact nature of the task and the 
meaqs of its "accomplishment, The sum of the whole 
mat~ds this, that our civilisation cannot survive materi
ally unless it be redeemed spiritual1y. Here is the finlil 
challenge to our churches, to our political organisations . ) 

an~ to our caplt-lnsts to everyone who fears God or loves 
his country," 

UNIVERSAL EDUCATION 
Education promotes good feeling among men 

It smoothens the crudities of m'ln. Universal Educa.tion en
hances the good understanding of the various peoples and 
races on earth. His excellency Sir George Lluyd in his con-

I vocation address at Bombay in '1923 on 21st August said: 

"In India the first and essential need appears 
to be that of unity. India as a whole has arrived at an 
advanced stage of its evolution but further lfrogress 
is now being retarded by dissensions which prevent the 
formation of a united front. These dissensions are fatal to 
the emergence of the J ndian nation and they are caused by 
the suspicion ana mistrust which the uneducated mem
bers of 9ne religious community or social caste feel for those 
of another. Can that suspicion and mistrust be eradicated 
unt'il the mass (\f the people arc sufficiently educated to 
f<mn for themselves right and independent judgments and 
to recognise where their true interests lie? 1 think not; 
~ nd I am strongly convinced that to educate the masses of 
the people up to that •• point is India's first and 
vital need to-day and the second neeci and one in my 
judgment equaJJy vital arises out of the fact ~at India 
has ~R' vert' definitely committed in the last ,few, 
years to a democratic form of government and. to tnat 
end it is necessaiy that the electorate. a lanze body of 
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people, should be sufficiently edu~d to \ll'lde~ 
that tbey and they alone are responsible-for' the se~: 
of the persoone1 and pahry of the government 'cd the 
transferred side. If the voting portion of tbe population 
are incapable of understandin, the funda!Dental prindples 
of genuine democracy, or if in undertanding it, they are 
lOcapable, by reason of the lack of education, of distinguishing 
the true metal from the false and so reQ;lain at the mercy 
of serftiment and superstition, then no real progress on 
democratic lInes is possible. So long as this does not take 
place, so long as causes of internal dissension remain in 
India, national unity will be delayed and little progress 
win be possible towards ~emocrat\sa.t\on of the whole 
fabric of government," It IS also to be borne in mind that 
no nation on earth Will be Willing to part With all Its 
priVileges 011 the mere asking for freedom. Growth must 
begilt I~m withm. Society is a peculIar organism. Every 
society can- grow only when the internal forces 8re healthy 
and vigorous. In the epilogl:e to "Honest Man's Fortune" 
Beaumont and Fletcher sing, 

"Man .,,8 Tus o'wn star; Cl11C1 the 8oul .. (hat can 
Render a1J honest and a perfect ma1t • 

Commands aUligltt, all influence, all fate. 
Nothmg to htm faUt:. early or too late; 
Our acts our angels are, or {!oJd or ttl 
Our j(Jlcll sJuulo'Ws that walk by ItS st,li.~' 

Everyone IS the maker of hlS natIOnal des(18Y. Rich 
and poor, high and low, <me and all are Jesponsilile for 
India's gJory. . , . 

Emerson in i~ essay on History sings, 
'~T here 18 no great and 1W small 
To the soul'! hat make/h lfll j \ 

And where it cometh all thmgs are; 
:And it cometh everywhere. 
I CJ~ o~,. of the sphere 
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Of the seven stars.. and {he 80161' yea.,., 
01 CMsaf':S hand and plato's brain 
OJ Lord ChrisS's hearl, and s/,akespeare's strain." 

He further writes, "There is one mind common to 
all individual men. Every ~an is an inlet to the same. 
anp to all of the ·same. He th:J.t is once admitted to the 
right of reason is made a freeman of the whole estate. 
What plato has thought, he may think; what a saint has 
fell he may feel; what at any time hath befallen any 
man, he can understand. Who hath access to this universal 
mind, is a party to all that is or can be done. for this 
is the only and sovereign agent." The time has come 
when all men should realise a unity in all dive(sity, 
when the quality of all men based on spintual identity 
should be the order of the day ahd the government found
ed on force must give way for one of love. Emerson 
says, "\Ve live in a very low state of the world, and pay 
un-wIlling tribute to governments founded on force. There 
is not, among the most religIOUS and instructed fOl:Jl. of 
the most religiou!) and civd nations, a reliance on the 
moral sentiment, and a sufficient belief in the unity of 
thi ngs to persuade them that soc:ety can be mamtdined 

.without -atb~ial restrajnts, as well as the solar system; 
or that the private CItizen might be reasonable, and a good 
neighbour, without the hint of a jail or a confiscation. 
\Vhat is .strange, too, there never was in any man sufficient 
fait~ in the power of rectitude, to inspire him with the 
broad design of renovating the state on the principle of 
right and ··love." He further says. "The cntlcism and 
altack on iQstltutions Vie have witnessed, has made one 
thing plain, that society gains nothing whilst a man. 
not himself renovated, 2.ttempts to renovate thmgs around 
him; he has become tcdlodmy '1;'Ood in some particular. 
but negligent or narrow in the ft:st; ~nd hypocrisy ... r.d 
vanity are often the dlsgustmg resua. It is handsomer 
to remJin. in the, estabhshment better than the estabM~h~' 
ment, and conduct that in the best manner, than to make 
a sally against eviW>y some ~ingle improvement,' without 
supporting it by ~ total ~eg~neratlon. D.l.net be Sf) 'vain 
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of your one objection. Do you· th~k there is 
only one? Alas! my good friend, theff~ i' 
no part of society or Jife ootter than any other part.! All 
our things are right and wrong together. The wave of 
evil washes all our institutions alike. DC? you complain of 
our marriage? Our marriagt! is no worse than our edu
cation, our diet, our trade, our social customs. Do you 
complain of the laws of property? It is a pedantry to 
give such importance to them. Carr we not play the 
game 'of life with these counters, as well as with those; in 
the institution of property, as well as out of it? Let into 
it the new and ren(;wing principle of love, and property 
will be universality." Love cOl1quereth all. Love God. Love 
man, thy fellow-brother in weal and woe on tnis planet. 
Propagate democratic idea.. When the question of brother
hood is solved democracy will follow as the dawn follows 
the sun. As the Sun of Love advances, the mists at dis
cord, war, strife and dIs-union will vanish away. H~manity 
will all the more be nobler, happier, purer and sublimer 
appr~adhiYlg the God-Head. 

" Then let us. pray that come it ma:v
As come it will for a' that-
That sense and worth o'er a' Ihe ea:rtlt~ 
May bear i he gree and a' that ' 
Por a' that and a' that, 
It is coming yet for a' that 
That man to man the world o'er, 
Sh,sll brothers be lor a' thtflt." 

Man, clothed with brief little authority and entangled 
in the web of luxury may, in the glamour of his power 
and wealth, fail to notice the currents of modern life but 
let him pause and think, then he cannot bu t find that 
the direction of the divine mission and the drift of nature 
is towards Democracy, Liberty, Equality and the Spiritual 
1denti'ty,"i.e., Divinity, of Man. 

Ie I 


