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PREFACE.

GAINT AUGUSTINE, the “Doctor of Grace,” was

born in the yeaw 354, at Thagaste in Numidia, and
the incidents of his early life up to the thirty-third year of
his age form much of the matter of this b@ok. After his
conversion, upon the intefruption of hi;u‘ourney to Africa
by his mother’8 death, which is recorded in the ninth book
of the ¢ Confessions,” he turned back for a while to Rome,
but rétumed.to Thagaste about the year 390, where for
some time he lived a retired life in community with some
of his friends. At length, though very rejuctantly, thinking
that the excesses of his youth were a disqualification for
holding office in the Church, in obedience to the great
desire of Valerius, Bishop of Hippo, 4nd the Christian
Church in that place, he consented to be ordained to the
priesthood, and was soon raised to the Episcopate as
coadjutor With Valerius, at whosg death he succeeded to
the Bishopric. *

The three gyeat heresie,s of the’ Mdnichzans, Arians, and
Pelagians, and the Donatist schism, during the life-time of
S. Augustine? menaced thg Catholic Faith: of his associa-
tion with the Mamchaean heresy, Books IIIL to VIIL of the
« Confessions ” cohtain the recgrd. Upon his conversion
he became a most stout and valued champion of the
Catholic Faith, and had the happiness of seeing the
Donatist sect almost entirely reabsorbed within the Church,
and the Pelagian heresy utterly discredited.



viiik Preface.

The “Confessions” of S. Augustine are éxceedingly
interesting in the picture they present to us of the Church
in the fourth century, surrounded with paganism and heresy;
in conflict with both, as also with the moral degradation
which marks the decay of the Roman Empire. Clearly
manifest is the fact that “ She was indeed the Splt of the
earth,” which but for her must have,continued to wallow
in corruption. The life which she at that time demanded
of her ¢ Faithful ” members was strict, severe, and ascetic;
and to the cam contentment of such a life were drawn
those who were wearied with the turmoil and restless
activity which beldnged to the secular life, with the pleasures
and pursuits of that day. It may possibly have been in
danger of becoming not only “not of the world,” but almost
“not in the world.” Verecundus, for example, long delays
his conversion, bgcause he was a married man, and the
ascetic celibate life of the Churzh, which thus was rendered
impossible for him, was what most attracted him ; and if he
could not be a Chriltian of that type, hewould not, he thought,
become a Christian at all. The fruit of this teaching and
practice, in souls such as that of S. Augustine, was an entire
renunciation of the joys of the world, and ‘a complete
absorption in the religious life. '

The temperament bLf the Sam; was avdent, affegtionate,
and excitable. - Whether in early youith he is led by desire of
his companions’ praise to rob a neighbour’s ofchard, o; Te-
cords the desolation of soul caused by the death of a friend,
whether later he dwells on, the characté¥s of Alypius and
Nebridius, or that of Ardeodatus, the son of his sin, or whether
it is his converse with Monica his mother, and her loving and
tender care of him, or his sorrow for her death, that is his
theme, he reveals himself as a loving-hearted man, to whom
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friendship and fellowship were absc._._y essential, and
one in whom was no trace of paltry personal feeling. The
style of the “Confessions” bears many traces of his training
in rhetoric. It is often epigrammatic, and in a stately and
untranslatable way he plays on the sound of words, and
balances them with extraordinary care.  His familiarity
with and common®use of Scripture is remarkable. His
mind was thoroughly ft%eped in it, and its phrases had
become so much a part of his vocabulary that they are of
constant recurrence in his writings.  The Piety of his
purpose, which doef not shrnk from unveiling the darkest
recesses of his eoul, cannot save the bod¥ in parts from
being terrible.  The long struggle between his higher
spiritual impulses and his lower carnal habits; the way in
which his moral character and conduct &ct and react upon
his mental clearness of vision, and his state of religious
doubt ; these things are set for.th in a mann®r which canndt
fail to awaken deep interest, and to manifest the intimate con-
nection between moral habit and right faith. , To the Agnostic
of the nineteenth century the “ Confessions of S. Augustine ”
are a warning; while the complete satisfaction and rest
- which his keep and cultured intellect, after at the prompting
of his lower nture it had subtly sot%ht many respites from
a faith which deman.ded a purer life than he was prepared
‘to live, found %t lengthy % the Cteed of the “Catholic
Mother,” may  suffice to convince that the Religion of
Christ’has in it depths whicle can afford to the most logical
and scientific minds 2 peace which will elsewhere be sough
in vain,
The translation is revised, and the isSue of this edition is
made in the hope that the self-humiliation of S. Augustine,
in so baring his inmost soul to the criticism of a gainsaying
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world, may under®God still bring forth its truits in the
conversion of many, and the establishment of mote in that
true life of Catholic Faith, sacramental in its origin, in its
course, and in its close, which he describes as being the life
of his mother Monica, and in which after his conversion he
lived most holily until his death in the year 420.

EDITOR.
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PREFACE.

L] o
AINT AUGUSTINE, the “Doctor of Grace,” was
born in the year 3%4, at Thagaste in Numidia, and
the incidents of his early life up to the thirty-third year of
his' age form much of the matter of this book. After his
conversion, upon the interruption of his jogrney to Africa
by his mother’s :ieath, which is recorded in’the ninth book
of the ¢ Confessions,” he turned back for a while to Rome,
but returned to Thagaste about the year 390, where for
some time he lived a retired life in community with some
of his friends. At length, though very reluatantly, thinking
that the excesses of his youth were a,disqualification for
holding office in the Church, in obedience to the great
desire of Valerius, Bishop of Hippo, and the Christian
Church in that place, he consented to be ordained to the
priesthood, and was soon raised to the Episcopate as
coadjutor with Valerius, at whose geath he succeeded to

the Bishopric. ’

The three great he’resieg of the Manichzans, Arians, and
Pelagians, and the Donatist schism, during the life-time of
S. Augustine, menaced the Catholic Faith: of his associa-
tion with the Manichzan heresy, Books IIL to VIIL of thé’
“ Confessions ” cgnta.lin the record. Upon his conversion
he became a most stout and valued ®champion of the
Catholic Faith, and had the happiness of seeing the
Donatist sect almost entirely reabsorbed within the Church,
and the Pelagian heresy utterly discredited.



viii Preface’

The “Confessions” of S. Augustine are exceedingly
int'eresting in the picture they present to us of the Church
in the fourth century, surrounded with paganism and heresy;
in conflict with both, as also with the moral degradation
which marks the decay of the Roman Empire. Clearly
manifest is the fact that ¢ She was indeed the.Salt of the
earth,” which but for her must have continued to wallow
in corruption, The life which sh¢ at that time demanded
- of her “ Faithful ” members was strict, severe, and ascetic ;

and to the %alm contentment of such a life were drawn
those who wepe, wearied with the turmod and restless
activity which belonged to the secular life, with the pleasures
and pursuits of that day. It may possibly have been in
danger of becoming not only “not of the world,” but almost
“not in the world.” Verecundus, for example, long delays
his conversion, because he was a married man, and the
ascetic celibate life of the Church, which thus was rendered
impossible for him, was what most attracted him ; and if he
could not be a Christian of that type, he would not, he thought,
become a Christian atall. The fruit of this teaching and
practice, in souls such as that of S. Augustine, was an entire
renunciation of the jpys of the world, an{t a complete
absorption in the religious life, '
The temperament aof the Saint was' ardent, affectionate,
and excitable. Whether in early );outh he is led by desire of
< his companions’ praise to rob a neighbour’s orchard,.or re-
cords the desolation of soul caused by the dgath. of a friend,
whether later he dwells on the charaf:'ter's of Alypius and
Nebridius, or that ¢ Adeodatus, the son of his sin, or whether
it is his converse with Monica his mother, and her loving and
tender care of. him, or his sorrow for her death, that is his
theme, he reveals himself as a loving-hearted man, to whom
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friendship an8 fellowship were absolutely essential, and
one in whom was no trace of paltry personal feeling. The
style of the “Confessions” bears many traces of his training
in rhetoric. It is often epigrammatic, and in a stately and
untranslatable way he plays on the sound of words, and
balances them with extraordinary care.  His familiarity
with and common use of Scripture is remarkable. His
mind was thoroughly steeped in it, and its phrases had
become so much a part of his vocabulary that they are of
constant recurrence in his writings. The @iety of his
purpose, which does not shrhk from unveiling the darkest
recesses of his “soul, cannot save the book in parts from
being terrible.  The long struggle between his higher
spiritual impulses and his lower carnal habits ; the way in
which his moral character and conduct act and react upon
his mental clearness of vision, and his state of religious
doubt ; these things are set forjh in a manner which cannot
fail to awaken deep interest, and to manifest the intimate con-
nection between moral habit and right faith.  To the Agnostic
of the nineteenth century the “ Confessions of S. Augustine ”
are a warning; while the complete satisfaction and rest
which his keea and cultured intellect, after at the prompting
of his lower naturesit had subtly sofzht many respites from
a faith which demanded a purer life than he was prepared
to live, found at lengthe in the Creed of the % Catholic
Mother,” may suffice to convince that the Religion of
Christ has in it depths which® can afford to the most Iogxcal.y
and scientific mInds a peace which will elsewhere be sought
in vain. ®
The translation is revised, and the i 1ssue of this edition is
made in the hope that the self-humiliation of S. Augustine,
in so baring his inmost soul to the criticism of a gainsaying
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world, may under God still bring forth its' truits in the
cohversion of many, and the establishment of more in that
true life of Catholic Faith, sacramental in its origin, in its
course, and in its close, which he describes as being the life
of his mother Monica, and in which after his conversion he
lived most holily until his death in the year 430,

EDITOR.
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THE

CONFESSIONS OF S. AUGUSTINE,

BISHOP OF HIPPO.

AFTER AN INVOCATION OF GOD, AUGUSTINE DECLARES THE BE-
GINNINGS OF HIS LIFE; HIS INFANCY AND BOYHOOD UP TO HIS
FIFTEENTH YEAR. IE CONFESSES THAT AT TH[S AGE HE WAS
MORE FOND OF CHILDISH AMUSEMENTS AND FOLLIES THAN OF
LEARNING, ° -

CHAPTER L

He declares the greatness of God : and by Him aroused desires to seek and
call uporn Him.

“ ¢~ REAT art{Thou, O Lord, and gréatly to be praised”
(Ps. cxlv. 3) ! “great is Thy power, and Thy wis-
dom is infinite” (Ps. cxlvii. 5). And Thee would man .
praise, though but®% fragment of Thy treation ; man, that
bears about him his mortality, that bears about him the
witness of his sin, even the witness, that *“ Thou resistest
the proud” (1 S. Pet. v. 5); yét would man praise Thee
" though but a fragment of Thy creation, Thou dost arouse
us to delight in praiging Thee ; for Thou hast made us for
Thyself, and our heart is restless, until it firsl rest in Thee.
. Grant me, Lord, to know and understand whether to call on
" Thee be the first thing, or to praise Thee? and again, whether
_to know Thee or to call on Thee? for who can call on
" Thee, that knoweth not Thee? for he that knoweth not
oy a )
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Thee may call on Thee as other than Thou“art. Or, is it
rather, that we call on Thee that we may know Thee? but
“how shall they call on Him in whom they have not
believed ? or how shall they believe without a preacher?”
(Rom. x. 14); and “they shall praise the Lord that seek
Him ” (Ps. xxii 26) ; for “they that seek shall find Him” (S.
Matt. vii. 7) ; and they that find shall praise Him. Calling
upon Thee, Lord, will I seek Thee ; and beliaving in Thee
will I call upon Thee; for to us hgst Thou been preached.
My faith, Lord, calls on Thee, which Thou hast given me,
wherewith Thou hast inspired me, through the Incarnation
of Thy So?é through the ministry of the Preacher [i. e., S.
Ambrose, Bp. of Milan.—Ep.]. :

CHAPTER II.
That God, upom wkont we call, is in us, and we sn Him,

AND how shall I call upon God, my God and Lord?

For when I shall call for Him, I shall be calling Him
to myself ! and what room is there within me, whither my
God may come t8 me? whither may God come to me, God
who made heaven and earth ? is there, indeed, O Lord my
God, aught in me that can contain Thee ? do even heaven
and earth, which Thou hast made, and wherein Thou hast
made me, contain Thee ? or, since without Thee, not any-
thing that is, could be, does it follow that anything that is
doth contain Thee Since, then, I tod, am of such a
nature, why do I crave that Thou shéuldest come to me,
who were not, wert Thou not in me? For not yet am I
gone down to hell, and yet Phou art theve also. For *if I
go down into hell, Thou art there also” (Ps. cxxxix. 7). 1
could not then be, O my God, I could not be at all, wert
Thou not in me; or is it not rather that I could rot be
unless I were in Thee, “of whom are all things, by whom
are all things, in whom are all things”? (Rom. xi. 36.)
Even so, Lord, even so. Whither do I call Thee, since
I am in Thee? or whence canst Thou come to me? for
whither can I go away beyond heaven and earth, that
thence my God should come to me, who hath said, “I fill
heaven and earth” (Jer. xxiii. 24).
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CHAPTER III.

God wholly filleth all things : but Him, nor Heaven, nor Earth *
containeth,

DO heaven and earth then contain Thee, since Thou
fillest them ? or dost Thou fill them and yet more
of Thee remaineth, since they do not contain Thee? or
whether pourest Thop forth what remaineth of Thyself when
the heaven and the earth are full? or hast Thou no need
that Thou by aught sfouldest be contained, since Thou
containest all things, for what Thou dost fill by containing
Thou dost fill? for the vessels which are full of Thee up-
hold Thee not, since, though they were broken® Thou wert
not poured out. And when Thou art * poured out upon us ”
(Joel ii. 28), Thou art not Thyself cast dogn, but Thou
upliftest us ; neither art Thou scattered, but ¥‘hou gatherest
us. But Thou who fillest all things, fillest Thou them with
Thy whole self? or, since all things cannot contain Thee
wholly, do they contain a part of Thee? and all at once
the same part? or does each contain its own part, the
greater more, the smaller less? And is, thep, one part of
Thee greater, another less ? or, art Thou wholly everywhere,
though naught contains Thee wiolly? ¢

CHAPTER 1V,

The Majesty of God is supreme: and His perfections cannot be expressed.

WHAT arty Thou then, my God ?#what, I ask, but the
Lord God?* “For who is Lord but the Lord? or
who is God except our God ? 'y (Ps. xvii. 31, Vulg.). O Thou
Most highest, mo%t good, most poterft, most omnipotent ;
most merciful, yet most just; most hidden, yet most
present, fairest, yet most strong; firm fixed, yet incom-,
prehensible ; who changest not, yet changest all things ;.
never new, never olqd; yet who makest all things new, -
and “ bringest age gpon the proud, and they know 1t not ;”
ever working, ever at rest; that gathemest, yit lackest
nothing ; that bearest, and fillest, and coverest; that
createst, and nourishest, and makest perfect ; that seekest,
and yet possessest all things. Thou dost love without
Az
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passion ; Thou art jealous, without anxiety ; Thou repenbest
without grief; Thou art angry without dlsqulet ; ‘Thou
cHangest Thy works, without changing Thy purpose ; Thou
receivest again what Thou dost find, yet didst never lose;
never in need, yet Thou rejoicest in gains ; never covetous,
yet Thou demandest usury. Thou receivest over and above,
that Thou mayest owe ; and who hath aught that is not
Thine? Thou payest debts, that owest none; Thou for-
givest debts, yet losest nothing. And what have I yet said,
my God, my life, my holy joy? or ~vhat saith any when he
speaks of Thee? Yet woe to. them that speak not of
en as the dumb,

CHAPTER V.

:
He seeketh rest in God, and forgiveness of kis sins,

OH! that I might find rest in Thee! Oh! that Thou

wouldest enter into my heart, and saturate it, that I
may forget my own ills, and embrace Thee, my only good !
What art Thoua to me? In Thy pity, teach me to utter it,
Or what am { to Thee that. Thou demandest love from me,
and, if I comply not, art wroth with me, and dost menace
me with grievous woes? Is it then but a slight woe to love
Thee not? Ah me! by Thy compassions tell me, O Lord
my God, what Thou art to me. “ Say unto my soul, I am
thy salvation ” (Ps. xxxv. 3). So say it, that I may hear,
Behold, Lord, the ears of my heart are before Thee ; open
‘Thou them and “ scy unto my soul, I am thy salvatlon »
After this word let me hasten and lay hold on Thee. Hide
not Thy face from me.  Let e die (that I die not) that I
may see Thy face. r N

Narrow is the dwelling-place within my soul; enlarge
Thou it, that Thou mayest, enter in. It is ruinpus; do
Thou repair it. It has that within which must offend Thine
eyest I confess and know it. But,who shall cleanse it?
or to whom should I cry, save Thee? o* Lord, cleanse me
from my secret faults ; keep Thy servant also from pre-
sumptuous sins” (Ps. xix. 12, 13). I believe, and there-
fore do I speak” (Ps. cxvi. 10). Lord, Thou knowest.
:*Have I not confessed my sins unto the Lord: and 80
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Thou hast forgiven the wickedness df my sin” (Ps. xxxii.
6). “1 contend not in judgment with Thee” (Job ix. 2),
who_ art the truth; I seek mot to deceive myself; ‘tlest
mine iniquity lie unto itself” (Ps. xxvi. 12, Vulg.). There-
fore I contend not in judgment with Thee ; “for if Thou,
Lord, art extreme to mark what is done amiss, O Lord, who
may abide it” (Ps. cxxx.'3).

CHAPTER VL

He describes his infancy ; 8nd extols the protzcting care and eternal
providence of Goa. *

YET let me speak unto Thy mercy, me, “ d®t and ashes.”
Yea, let me speak, sitfce to Thy mercy I speak, and
not to scornful man. Thou too, perhap® gespisest me, yet
wilt Thou “return and have compassion?” (Jer. xii. 15)
upon me. For what would I say, O Lord my God, but
that I know not whence I came hither; into this dying life
(shall I call it?) or living death. Then immediately did the
consolations of Thy mercies take me up as I have heard froni
the parents of my flesh, out of whose substgnce Thou didst
sometime fashion me; for ip truth I remember it not.
Thus there awaited me the comfort of woman’s milk.
For neither my mother nor my nurses stored their own
breasts ; but Thou didst bestow on me the food of infancy

_through them, according to Thine ordinance, and to the
riches distributed even through the first springs of things.
Thou also gavest me to desire no more than Thou gavest;
and to my gurses willingly to givesme what Thou gavest
them, For they with an affection ordained by Thee
willingly gave me, what they aboyndgd with from Thee.
For good for tHtm was iyy good from them, which, indeed,
was not from them but through them ; for from Thee, O
God, are all good things, and “from my God is all my salva-
tion ** (2 Sam. xxiii. 5). For this I since have learned, that,
Thou dost call to me by these gifts, which within me and
without me Tho ddst give. For then I knew but to suck ;
to rest in the dePghts but to weep at te vexations of my
flesh ; nothing more.

Afterwards began to smile ; first i in sleep, then waking :
for so it was told me Jf myself, and I believed it; for we
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see the like in otherfinfants, though of myself I remember
it not. Thus, little by little, I became conscious where I
was ; and to have a wish to express my desires to those
who could gratify them, and I could not; for the desires
were within me, but they without; nor could they by any
sense of theirs enter within my mind. So I used to fling
about my limbs and voice, making the few signs I could,
and such as I could, to express my desires ; though they
expressed them poorly enough. And when they were not
complied with, whether because they were not understood,
or were injurious, then I grew indignant with my elders for
not submitting to me, with them free as they were because
they were noi my slaves, and took my vengeance on them
with tears. Such have I learned infants to be from observ-
ing them; and, that I was myself such, they who knew it
not, have showr fne better than my nurses who knew it.

And, lo! my infancy is dead long since, and I live. But
Thou, Lord, who for ever livest, and in whom nothing dies :
for before the beginnings of the ages, and before all that
can be called “before,” Thou art, and art God and Lord of
all which Thou hast created; and with Thee abide, the
first causes of all things unabiding; and of all changeful
things, the changeless springs abide with Thee : and in Thee
live the eternal réasons of -all things unreasoning and
temporal. Say, to me, Thy suppliant, O God; Thou all
merciful to me all miserable, say to me; did my infancy
succeed another age of mine already dead? was it that
which I passed within my mothers womb? for of that I
have heard somewhat, and have myself seep woman with
child? and what, O Glad my joy, was I beforc that? Was
I any where or any body? For have I none to tell me
this, neither father«nor motheg, nor experience’ of others,
nor mine own memory. Dost Thou mock me for asking
,this, and bid me praise Thee and confess Thee, for that
“which I do know?

1 acknowledge Thee, Lord of heaven and eatth and
praise Thee for my first beginnings ,of life, and for my
infancy, whereof I remember nothing ¢ for Thou hast
appointed that men should form conjectures as to himself
from the things of others ; and even believe much on the
authority of mere women. Even .then I had being and
life, and towards the close of my mfancy I began to seek
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for signs, whereby to make known _, ___ings to others.
Whence could such a living thing be, save from Thee, Lord ?
Shall any be artificer to fashion himself? or can thtre
elsewhere be derived any vein, through which being and.
life may flow into us, except that *“Thou makest us,” O
Lord; and “to be” and “to live” are all one to Thee:
since Thou Thyself art supremely Being, and supremely
Life. ‘For Thou art most high, and Thou changest not”
(Mal. iii. 6%, neithef in Thee doth to-day come to a close;
yet in Thee doth it @ome to a close; because all such
things also are in Thee For they had no way to pass
away, unless Thou didst sustain them. And since “Thy
years fail not” (Ps. cii. 27), Thy years aregone to-day.
How many of ours and our f;‘thers’ days have passed away
through Thy “to-day,” and from it received the measures
and the manner of their existence ; and others still shall
pass away, and so receive the degree of their being. But
“Thou art the same” (Ps. cii. 27), and all things of to-
morrow, and beyond it, and all of yesterday, and before it,
to-day shalt Thou do, to-day hast Thou done. What is it
to me, though any comprehend not this? Let him too
rejoice and say, “ What thing is this” (Exsxvi. 15). Let
him too rejoice thus; that he may chgose rather by not
finding them to find Thee, than by finding them not to
find Thee.

CHAPTER VIL
.
He proves.that even Infancy i prone to sin.

EAR, O God. Alas, fgr ma.n’s"sins! So saith man,
and Thou hast pity on him; since Thou hast made
him, but madest not the sin in him. Who remindeth
me of,the sin of my infancy? for in Thy sight none ‘is3
“clean from sin,” not even the infant whose life on earth is
but a day. Who remindeth me ? doth not each little infant,
in whom I see what I remember not about myself? But in
what did I then sin? was it that wailing®I longed for the
breast? for should I now so long, not for the breast, but for
food convenient for my age, most justly should I be laughed
at and blamed. What I then did was deserving of blame;
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[ . !
but since I could not understand any who ‘might blame,
néjther custom nor reason allowed me to be blamed. For
"with our growth we uproot and cast away such habits. Now
no man when he prunes knowirigly casts away what is good.,
Or was it then good, even for a while, to cry for what, if
given, would hurt? bitterly to resent, that persons free, and
its own elders, yea even its parents, served it not? that
many besides, wiser than it, obeyed not.the nod,of its plea-
sure? to strive to strike and hurt with all its might, because
its biddings were not obeyed, whi%h'had been obeyed to its
peril? In the weakness then of baby limbs, not in its will,
lies its innocence. Myself have seen and known jealousy
even in a bdve ; it could not yet speak, but pale, and with
bitter expression it would eye its foster-brother. Who
knows not this?, Mothers and nurses tell you, that they
abate these things by I know not what remedies. Perhaps
.that too is innocence, when the fountain of milk is flowing
in generous abundance, not to endure any to share it, though
in extremest need, and whose very life as yet depends
thereon. We bear gently with all this, not as being no or
slight evils, but because they will disappear by lapse of time.
For though yoli now excuse them, the very same tempers
are utterly intolerrble wheii found in persons of maturer
age.
gThou, then, G Lord my God, who gavest life to this my
infancy, and a body, which thus as we see Thou hast fur-
njshed with senses, compacted with limbs, made shapely in
form, and, for its general good and safety, hast implanted in
it all the powers of life, Thou commandest me to praise
Thee in these things,"to confess unto Thee,’and “to sing
praises to Thy name, O most Highest” (Ps. xcii. 1). For
Thou art God, Alhighty and €ood, even hadst Thou done
only this, which none could do btit Thou alone, from Whom
is the mode of being of all things; who out of Thy own
fairness makest all things fair; and orderest all things by
Thy law. This age then, Lord, whereof I have no remem-
brance, which I take on others’ word,®and guess from 6ther
infants that I have passed, true though tlfit guess be, I am
yet loth to countdn this fife of mine which I live in this
world, For in that it reaches back to the shadows of for-
getfulness, it is like to that which I spent in my mother’s
womb. But if “I was shapen in wickedness, and in sin did
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my mother conceive me” (Ps. H. 7), where, I beseech Thee,
ord, or when, was I Thy servant gullt-
period I pass by ; and what have I now
1ich I can recal no vestiges ?

CHAPTER VI1L

That a child learneth not togspeak by rules, but from the gesture and
wordsyof his parents.

PASSING hence from infancy, I came to boyhood, or

rather it came to me, displacing infancy. ¥or did that
depart,—(for whither went it®—and yet it was no more.
For I was no longer a speechless infant, bt g speaking boy.
This I remember; and have since observed how I learned
to speak. For my elders did not teach me words (as, soon
after, other learning) by any set method ; but I, longing by
cries and broken accents and various motions of my limbs
to express my thoughts, that so my will might be obeyed,
and yet unable to express all I willed, or to whom I willed,
did myself, by the understanding which T‘%ou, my God,
gavest me, go through the sourlds in my memory.  When
they named anything, and to suit the word turned towards
it, I saw and remembered that they called what they desired
to point out by the name they uttered. And that they
meant this thing and no other, was plain from the motion
of their body, the natural language, as it were, of all people,
expressed by the countenance, the glance of the eyes, the
movement of the limbs, and the tone’of the voice, indicat-
ing the affections of the mind, as jt pursues, possesses,
rejects, or shuns.e And thu® by frequently hearing words,
as they occurred in various sentences, I collected gradually
for what they were the symbols ; and having broken in my
mouth %o these symbols, I thereby gave utterance to‘my
will. _ Thus I exchanged with those about me these symbols
of our wills in utterante, and so launched deeper into the
stormy fellowship 8f human life, yet depegding on parental
authority and the beck of elders,
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CHAPTER IX,

Concerning the hatred of lessons, the love of play, and the fear of being
whipped, noticeable in boys; and concermng the inconsistencies of
thery elders and masters. .

O GOD my God, what miseries and, derision did I now
experience, when obedience to my tealliers was im-
posed upon me, as proper in a bdy, in order that in this
world I might get on and excel in oratorical arts, which
should serve to the “ praise of men,” and to deceitful riches.
Next I waseput to school to learn lessons, in which I (poor
wretch) knew not what use there was; and yet, if idle in
learning, I was flogged. For this method was commended
by our forefathers; and many, passing the same course
before us, framed for us weary paths, through which we
were compelled to pass ; multiplying toil and grief upon the
sons of Adam. But, Lord, we found men that called upon
Thee, and we learnt from them to think of Thee as well as
we could, as of some great One, who, though hidden from
our senses, couldst hear and help us. For, as a boy, 1
began to pray to Thee, myaid and refuge; and broke the
fetters of my tongue to call on Thee, and I used to ask
Thee, though small, yet with no small earnestness, that I
might not be flogged at school. And when “Thou didst
not hear me, though not to my folly ” (Ps. xxii. 2, Vulg.),
my elders, yea, my very parents, who yet wished me no
ill, laughed at my stripes, my then great and.grievous ill
Is there, Lord, any of courage so great, and cleaving to
Thee with so intense affection (for a sort of doggedness will
in a way do it) ; is there any ene, I ask, who, from cleaving
devoutly to Thee, is endued with so great a courage, that
he can think as lightly of the racks and hooks and other
tortures (to be delivered from which, throughout all lands,
men call on Thee with extreme dread), laughing at those
by whom they are feared most bitterly, as our parents used
to laugh at the tortures which we suffered as boys from our
masters? For we feared them no less; nor prayed we less
to Thee to escape them. And yet we used to sin by not
writing or reading or minding our lessons as was demanded
of us. For we wanted not, O Lord, for memory or capa-
city, whereof Thy will gave enough for our age; but our
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sole delight was play; and for this we were punished, by
those who yet themselves were doing the like. But the
trifling occupations of older people are called “ business ;”
but those of boys, being really the same, are punished by
those elders ; and none commiserates either boys or men.
For will any of sound judgment approve of my being beaten
as a boy, because, Ry playing at ball, I made less progress
in studies, which I was to learn, only that, as a man, I might
play more odiously ? afMd what else did he, who flogged me?
who, if worsted in some frifling discussion with his fellow-
tutor, was more embittered and jealous than L. when beaten
at ball by a play-fellow?

CHAPTER X.

From love of sports and shows ke neglects his studies, and the precepts of
his parenis.

AND yet, I sinned herein, O Lord God, the Creator

and Disposer of all things in nature, 8f sin the Dis-
poser only, O Lord my God, I sinned in acting contrary to
the commands of my parents and of those masters. For
what they, with whatever motive, would have me learn, I
might afterward have put to good use. For I disobeyed,
not from the choice of better things, but from love of play,
loving the pride of victory in my contests, and to have my
ears tickled wih lying fables, that they might itch the more;
the same curiesity ghone in my eyes more and more, at the
shows and games of my elders. Yet those who give these
shows are in sucl esteem, thmt almos}, al? wish the same for
their children, and yet wiltingly allow them to be whipped,
if by those very games they are hindered from the studies,
wherehy they would have them attain to be the givers of
them. "Look with pity, Lord, on these things, and deliver
us who call upon Thee now; deliver those too who call
not on Thee yetpthat they may call on Thee, and Thou
mayest deliver them. :



12 The Conﬁ&:z‘ons of S.‘Augustz'ne.

CHAPTER XL

. He is taken ill, and desives to be 6aptz'set/ 3 but his mother defers it upon
his recovery, as his father is not yet a Christian.

AS a boy, then, I had already heard of an eternal life,
promised us through the humility qf the Lord our God
stooping to our pride ; and even from my mother’s womb,
whose hope was in Thee, I was sign@d with the sign of His
cross and salted with His salt. "Thou sawest, Lord, how
while yet a boy, I was one day suddenly seized with oppres-
sion of the $tomach, and like to die; Thou sawest, my
God (for Thou wert my keeper), with what emotion and
what faith I entreated, from the affection of my mother and
Thy Church, the mother of us all, the baptism of Thy
Christ my God and Lord. Whereupon the mother of my
flesh, being much disturbed (since with a heart pure in Thy
faith, she even more lovingly  travailed in birth ” of my
salvation), would with all speed have provided for my con-
secration and cleansing by the health-giving sacraments,
confessing Thee, Lord Jesus, for the remission of sins,
unless I had suddenly recdvered. And so, as if I must
needs be again polluted should I live, my cleansing was de-
ferred, because after that washing the guilt, in gross sins,
would be greater and more perilous. I then already be-
lieved : and my mother and the whole household, except
my father: yet did not he prevail over the power of my
mother’s piety in megpthat I should believesin Christ the
less, because he did nbt yet believe. For it ‘was her sted-
fast aim, that Thou my God, rather than he, shouldest be my
. father; and in this Thou didsf aid her to.prevail over her
husband, whom she the better obeyed ; and even thus she
obeyed Thee who hast so commanded.

I beseech Thee, my God, ¥ would fain know, if se Thou
willest, for what purpose was I hindered from being then
baptised ? was it for my good that thef rein was laid loose,
‘as it were, upon pe for me to sin? or wa$ it not laid loose ?
If not, why does 1t still echo in our ears on all sides, “ Let
him alone, let him do as he will, for he is not yet baptized ?”
And yet as to bodily health, we do not say, “Let him be
worse wounded, for he is not yet healed” How much
better then, had I been at once healed; and that then it
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had been brought about by my friends’ diligence and my
own, that my soul’s recovered health had been kept safe.in
Thy safe keeping, who hadst given it. Better truly. But
how many and great waves of temptation seemed to hang
over me after my boyhood! These my mother foresaw;
and preferred to hazard on them the clay whence I might
afterwards be —~-'"~* than the very image, when made.

HAPTER XIL

He was compelled to labour at his studies ; and confescss s thie that

God 1s good.,
IN boyhood itself, however%(so much less d or me
than youth), I loved not lessons, ang to be

forced to them. ¥et I was forced ; and this was well done
towards me, but I did not well; for, unless compelled, I
would not have learnt. But no one doth well what he doth
unwillingly, even though what he doth, be well  Yet
neither did they well who forced me, but what was well was
done of Thee, my God. For they did not cgre to what use
I might put what they compelled me to learn, except to
satiate the insatiate desires of a want that hath abundance,
and a glory that is full of shame. (See Rev. iii. 17, and
Phil. iii. 59.) But Thou, “by whom the very hairs of our
head are all numbered” (S. Matt. x. 30), didst use for my
good the error of all who urged me to learn; and my own
who would not learn, Thou didst use for my punishment—
a punishment_'of which I was not #ndeserving, being so
small a boy, yet so® great a sinner. ~So by those who did
not well, Thou didst well for me ; and by my own sin Thou
didst justly requite me. JFor Thou hast commanded, and
so it is, that every inordinate affection should be its own
punishment. )

~HAPTER XIIL

He used to hate the veek grammar and language ; but delighted in his
Latin, and the emply tales of the poets.

UT why did I so much hate the Greek, which as a
little boy I used to study ? not even yet is it quite
clear to me. For the Latin I loved; not what my first
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masters, but what the so-called grammarians taught me.
For those first lessons, reading, writing, and arithmetic, I
used to find no less burdensome and tasklike than all my
Greek. And yet whence was this too, but from the sin
and vanity of this life, because *“ I was but flesh, and a wind
that passeth away and cometh not again”? (Ps. Ixxviii. 39).
For those first lessons were in fact better, because more
certain ; by them I obtained, and still retain, the power of
reading what I find written, and mys:lf writing what I will;
whereas in the others, I was comptlled to learn the wander-
ings of some Aneas or other, forgetful of my own and to
weep for deagl Dido, because she killed herself for love ; the
while, with dry eyes, I, mos} miserable, endured myself
dying among these things, far from Thee, O God my life.

For what coufd be more miserable than a miserable
being, who commiserates not himself, weeping the death of
Dido which came of her love to ZAneas, but weeping not
his own death which came of want of love to Thee, O God,
Thou light of my heart, Thou bread of my inmost soul,
Thou Power who makest fertile my mind, and the thought
of my bosom? ¢ I loved Thee not, I committed fornication
against Thee, and all around me thus fornicating there
echoed “Well done ! well done!” “for the friendship of
this world is fornication against Thee” (S. James iv. 4), and
“Well done ! well done!” is repeated till one is ashamed
not to be thus a man. And all this I wept not, but I wept
for Dido slain, and “seeking by the sword a wound ex-
treme,” myself seeking the while the extremest and lowest
of Thy creatures, having forsaken Thee, garth “passing into
the earth ; and if forbid to read all this, I would grieve that
I might not read what'grieved¢me. Madgess like this is
reckoned a more honourable and a richer learning than
that by which I learned to read and write.

But now, my God, cry Thou aloud in my soul; arnd let
Thy truth tell me, “ Not so, not so. Far better was that
earlier lore.” For, lo, I would far more readily forget the
wanderings of Aneas and all the rest than®how to read and
write. But over the thresholds of the Grammar Schools
veils are hung ; but these indicate not so much the dignity
of secrecy as the cloak of errors. Let not those, whom
I no longer fear, cry out against me, while I confess to
Thee, my God, whatever my soul will, and acquesce in the
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condemnation of my evil ways, that Ismay love Thy good
ways. Let not either buyers or sellers of grammar cry out
against me. For if I put the question to them whethey it
be true that Aneas came on a time to Carthage, as the
Poet tells, the less learned will reply that they know not,
the more learned that he never did. But if I were to ask
with what letters the name “ Zneas” is written, all who
have learnt this will answer me aright, according to the use
and wont, by which®*men have established those signs among
themselves. If, againg I should ask, which might be for-
gotten with least detriment to the concerns of life, reading
and writing or these poetic fictions, who does not foresee,
what all must answer who have not wholly forgotten them-
selves? I sinned, then, when as a boy I preferred those
empty to those more profitaBle studies, or rather hated the
one and loved the other. “One and eng, two;” “two
and two, four ;” this was to me a hateful singsong: “the
wooden horse filled with armed men,” and ¢ the burning of
Troy,” and “ Creusa’s shade ” were the vain spectacle most
charming to me.

CHAPTER X
Why he distiked Greek, and easily liarned Latin.

WHY then did I hate the Greek language in which like
, songs are sung. For Homer also was skilful in
weaving the like fables, and is most sweetly-vain, yet was he
bitter to my poyish taste. And so I suppose would Virgil
be to Grecian children, when force.d to learn him as I was
the other. Diffichity, in truth, the difficulty of learning a
foreign tongue, sprinkled, # it werg, with gall all the sweet-
ness of Greciar® fables. (For I knew none of the words, and
to make me know them, I was urged vehemently with cruel
thregts and punishments. Time was also (as an infant) I
knew no Latin ; but this I®learned without fear or torturg,
by mere observation, amid the caresses of my nurses, the
jests of smiling friends, and the delights of those that played
with me. This I learned without any,burden of punish-
ment to urge me on, for my heart urged me to give birth to
its conceptions, which I could only do by learning words
not of tearhers, but of talkers; in whose ears also I gave birth
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to the thoughts, wiatever I conceived. It is quite clear
then, that a free curiosity has more power to make us learn
‘these things than a terrifying obligation. Only this obliga-
tion restrains the waverings of that freedom by Thy laws, O
my God, Thy laws, from the master’s rod to the martyr’s
trials, fer Thy laws have the effect of mingling for us certain
_ wholesome bitters, which recall us to Thee away from that
pernicious blithesomeness, by means of which we depart
from Thee. ‘
e

CHAPTER %V. _
He prays that he may use in God’s service what ke learned as a boy.

e

HEAR, Lord, my prayer ; let not my soul faint under

Thy diseipline, nor let me faint in confessing unto
Thee Thy mercies, whereby Thou hast drawn me out of all
my most evil ways ; that Thou mightest become sweeter to
me than all the allurements which I once pursued ; that I
may most entirely love Thee, and clasp Thy hand with.all
the affections of my heart, and Thou mayest yet draw me
away from eveny temptation, even unto the end. Far, lo,
do Thou, O Lord, my King £nd my God, make serviceable
to Thyself whatever useful thing I learned in boyhood ;
for Thy service be it, that I speak, and write, and read, and
reckon. For Thou didst grant me Thy discipline, while I’
was learning vanities ; and the sin of taking delight in those
vanities Thou hast forgiven. In them, indeed, I learned
many useful words, but these may as well be learned in
things not vain; and‘that is the safe path, in which the
young should walk.

CHAPTER XVIL.

He blames the method in whick the yaamgan. taught ; and shows why ¢
poets atiribute vices lo the gods.

L]
UT woe to theg, thou torrent of human custom! Wh
shall stand against thee? how long shalt thou nc
be dried up? how long roll the sons of Eve into that hug
and dreadful sea. which even they scarcely overpass wh
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"embark updn the wood?* . Did not I Tead in thee of Jove

the thunderex and the adulterer ? both, certainly, he could
not be ; but so was it devised, that the sham thunder might
authonse and pander to real adultery And now which of
our gowned masters, lends a sober ear to one of the same
clay as themselves, who cries out, * These things Homer
feigned, and transferred things human to the gods ; would
he had brought d things divine to us !” (Cic. Tusc. i.
26.) Yet more truly had he said,  These are indeed but
fictions ; but by attribuing a divine nature to wicked men,
crimes were no longer deemed crimes, so that those who
commit them might seem to imitate not abandoned men,
but the celestial gods.” .

And yet, thou hellish torreng, into thee are cast the sons
of men with rich payments for such learning ; and a great
business is made of it, when this is being publicly done in
the forum, within sight of laws appointing a salary beside
the scholar’s payments; and thou lashest thy rocks and
roarest, “ Hence words are learnt; hence eloquence is
acquired ; most necessary to gain your ends, or set forth
your opinions.” As if we should have never known such
words as “ golden shower,” “lap,” “deceit,’™ “ temples of
the heavens,” or others in that passage, unless Terence had
brought a lewd youth upon the stage, setting up Jupiter as
his example of debauchery, while he views a “ certain pic-
ture painted on the wall, where this was shown, how Jove,
they say, once dropped in Danae’s lap a golden shower,
‘and on the woman passed deceit.” And therr mark how he
excites himselfe to lust as by celestial authority ; “ But what
God? saith he. Why, He that shakessthe topmost temples
of the heavens with his thunder. And may not I, weak
man, the same thjng do? E&, but tiat Isdid, and memly "
(Terence, Eun. Act iii. sc#5.) Not one whit more easily
are the words learnt for all this vileness; but by their
meansethe vileness is commigted the more boldly. Not
that I blame the words, being, as it were, vessels elect and

* The wood of t.hecron is robably what S. Augustine here intends.
Com e Wisdom xiv, 5, ¢ Therefore do men commit their lives to a
klece of wood, and passing the rough sea in a weak vessel are
saved.” Of this passage S. Rabanus Maurus writes, * What sea, save
the tempestuous ocean of this naughty world? what vessel, save the
. holier ark, the Cross of the Lord Jems ?” — EDITOR.
A"
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precious ; but that wine of error which is in them, was given
to us to drink by teachers intoxicated with it ; and if we, too,
dtank not, we were beaten, nor could we appeal to any
sober judge. - Yet, O my God (in whose presence my
remembrance of this is now harmless), all this unhappily
I learnt willingly and took delight in it, and for this was
pronounced a hopeful boy.

CHAPTER XVIL

He continues the subject of the last chapter,

SUFFER me, my God, to say somewhat of my talents,
Thy gift, and on whut absurdities I wasted them.
For a task wag sct me, troublesome enough to my soul, upon
terms of praise or shame, and fear of stripes, to speak the
words of Juno, as she raged and mourned that she could
not turn the Trojan king from Italy. Which words I had
heard that Juno never uttered ; but we were forced to err
and stray in the footsteps of these poetic fictions, and to
say in prose much that the poet had expressed in verse.
And he would speak with the more applause, who best
maintained the dignity of ‘the character he personated, and
simulated the passiofffof rage and grief, and meetly clothed
the thoughts in words. What is it to me, O my true life,
my God, that my declamation was applauded above so
many of my own age and class ? is not all this smoke and
wind ? and was there nothing else whereon to exercise my
talents and my tongue? Thy praises, Loyd, Thy praises
throughout Thy Scriptures, might have® lent support to the
vine of my heart; s¢ had it not trailed away amid these
trifling vanities, a vile prey fot the fowls 6f the air. For in
more ways than one do men sacrifice to the rebel angels.

CHAPTER XVIII

Men keep with care the rules of grammar ; ut &eglect the eternal laws
. of lasting salvation,

JRUT what marvel that I was thus carried away to
vanities, and went out from Thy presence, O my
God, when men were set before me for imitation. who. if in
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relating some action of theirs, in itself not ill, expressed
themselves with some barbarism or solecism, being censured,
were abashed ; but if they related their own immoralities in
words well chosen and aptly put together, with fluency and
eloquence, being praised, they gloried ? These things Thou
seest, Lord, and holdest Thy peace; “ long-suffering, and
plenteous in mercy and truth ” (Ps. Ixxxvi. 15). Wilt Thou
for ever hold Thy pelce? and even now thou dost pluck out
of this most frightful gulf the soul that seeketh Thee, that
thirsteth for Thy pleasures, “whose heart saith unto Thee,
I have sought Thy face; Thy face, Lord, will I seek” (Ps.
xxvii. 8). Forin “ darkened affections I was éar off from
Thee” (See Rom. i. 21). For, it is not by our feet, or by
local distances, that men leave Thee, or return unto Thee,
Or did that Thy younger son look out for horees or chariots,
or ships, fly with visible wings, or with knees bent to walk,
take his journey, that he might in a far country waste in
riotous living all Thou gavest at his faring forth? a loving
Father, when Thou gavest, and more loving unto him when
he returned empty. So then lustful affections are in truth
darkened ; and they are the “ country ” far frem Thy face.
Behold, O Lord God, yea, bghold patiently as Thou art
wont, how carefully the sons of men observe the conven-
tional rules of letters and syllables received from former
speakers, neglecting the eternal covenant of everlasting
salvation received from Thee; insomuch, that any who
should hold to, or teach, the obsolete opinions of pronun-
ciation and centrary to grammatical rule, should fail to
aspirate the ¢h” in “uman beingy” would give more
offence to human bemgs, than if he, a human being, were to
hold human beiggs in hatrgd, contmrysto Thy precepts.
As if, forsooth, one coudd receive more hurt from any
human enemy,‘than the hatred’s self with which he is in-
censedes against him; or could wound more deeply him
whom he persecutes, than he wounds his own soul by his
enmity. Assuredly no science of letters is so implanted in
us, as the law of €onscience, “ Do not to another as you
would not be-done by.” How Thou dost hide Thyself, O
God, Thou only great, “that dwellest on high” (Isaiah
xxxill. 5) in silence, and by an unwearied law dost for pun-
ishment send blindness upon lawless desires. In quest of
the fame of eloquence, a man standing before a human

k-3
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judge, surrounded by a human crowd, inveighing against
his enemy with fiercest hatred, will take heed most watch-
fully, lest, by a.slip of the tongue, he should say ‘“amun’
men ;” * but will take no heed, lest, through the fury of his
spirit, he should take away his life from among men,

CHAPTER XIX.
€

He proves that infants are not without faulls ; and details the guile and
faulls of boyhood.

SU»CH wére the moral surroundings among which I lay,

unhappy, in boyhood ; 8uch the school of my contest,
in which I haq feared more to commit a barbarism, than,
having committed one, to envy those who had not. These
things I speak and confess to Thee, my God ; for which I
had praise from them, in whose pleasure I then thought
honourable life to consist. For I saw not the abyss of vile-
ness, wherein “I was cast away from Thine eyes” (Ps. xxxi.
22). For in them what could be more foul than I already
was, since I was offensive even to such as myself? with
innumerable lies deceiving my tutor, my masters, my
parents, from love of play, eagerness to see vain shows and
restlessness to imitate stage plays? Thefts also I com-
mitted from my parents’ cellar and table, either because
tempted by gluttony, or that I might have to give to boys,
who sold me their play, which all the while they delighted
in as much as I did. ¥ In this play, too, I offen sought to
win by cheating ; won over myself mednwhile by coveting
to excel. And what could I sg ill put up with, or, when I
found it out, did I dehounce so fiercely, a8 that very thing
which I was doing to others, and for which, found out, I
was denounced, but yet chose rather to quarrel than tg yield.
And is this the innocence of boyhood? = Not so, Lord, not
so; I cry Thy mercy, O my God. For these very sins, as
riper years succeed, these very sins arg transferred from
tutors and masters, from nuts and balls and sparrows, to

* There is a constant word play throughout this chapter, most diffi-
cult to reproduce. In this sentence the fault, which S. Augustine says
a man would eagerly avoid, is that of saying ‘¢ inter hominibus * instead
of “inter homines.” I have tried to save the sense.—EDITOR.
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magistrates and kings, to gold and manors and slaves, just
as severer punishments displace the cane. It was the
stature then of childhood, which Thou our King didst
commend as an emblem of humility, when Thou saidst,
“ Of such is the kingdom of heaven ” (S. Matt, xix. 14).

CYAPTER XX.
He thanks God for benefits conferred on him in boykood.

ET, Lord, to Thee, the Creator and Govénor of the
universe, most excellent and most good, thanks were
due to Thee our God, even hadst Thou willed that boyhood
only should be mine. For even then I wa$, I lived, and
felt ; and had my preservation ; a trace of that most hidden
Unity, from which I had my being; I guarded by the
inward sense the entireness of my senses, and in these little
things, and in my thoughts about little things, I began to
take delight in truth. I hated to be deceived, had a vigor-
ous memory, was well furnished with languhge, was com-
forted by friendship, avoided Pain, shame, and. ignorance.
In so small a creature, what was not wonderful, not admir-
able? But all are gifts of my God : it was not I, who gave
them to myself ; and good these are, and these together are
myself. Good, then, is He that made me, and He is my
good ; and before Him do I exult for every good which
even as a boy"l had. For herein was my sin, that not in
Him, but in His creatures—myself ar'd others—1I sought Tor
pleasures, grandeurs, realities, and so fell headlong into
sorrows, confusiéns, erro;s.' Thanks bé to Thee, my joy
and my glory and my confidence, my God, thanks be to
Thee for Thy gifts; but do Thou preserve them to me.
For sJ wilt Thou preserve mé, and those things shall be in-
creased and perfected, which Thou hast given me, and
myself shall be with Thee, since even that I am is of Thy
gift to me,
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HE PASSES ON TO HIS YOUTH ; BEGINNING FROM HIS SIXTEENTH
YEAR ; WHEN HAVING LAID ASIDE HIS STUDIES, HE INDULGED
AND WITH HIS COMPANIONS COMMITTED THEFT.

CHAPTER L.
Te deplores the sins of his youth.

I DESIRE now to call to mind my past foulness, and the

carnal corruptions of my soul ; not because I love them,
but that I may love Thee, O my God. For love of Thy
love I do it; recalling my most wicked ways in the bitter-
ness of my retfiembrance, that Thou mayest grow sweet unto
me ; (Thou sweetness neve? failing, Thou blessed and tran-
quil sweetness); and gathering me again out of that my
dissipation, wherein I was torn piecemeal, while turned
away from Thy Unity, I lost myself among many things.
For I even burnt in my youth heretofore, to be satiated in
things below ; and I dared to grow wild with various and
shadowy loves : “my (beauty consumed away,” and I was
loathly in Thine eves : tileacine muself amd desirons to nlease
the eyes of m«

CHAPTER 1L

In the despest grief he recalls the stnsual indulgences of his stateenth
year. :

AND what was it that I delighted in, bt to love, and be

beloved ? but the measure of mind to mind, such as
is the shining boundary of friendship, was not kept ; but out
of the muddy desire of the flesh, and the overflow of youth,

mists were given off which clouded and overcast my heart,
e~ that tha rlaar hrichtnece af lava cnnld nnt he distin.
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guished from the fog of lust. Both did confusedly boil in
me, and hurried my youthful weakness over the precipice of
desire, and sunk me in an abyss of shame. Thy wrath had
lowered over me, and I knew it not. I was grown deaf by
the clanking of the chain of my mortality, the punishment
of the pride of my soul; and I strayed further from Thee,
and Thou didst let me alone, and I was tossed about, and
poured out, and disdipated, and I boiled over in my forni-
cations, and Thou didswhold Thy peace, O Thou my tardy
joy! Thou then didst hold Thy peace, and I wandered
further and further from Thee, into more and more barren
occasions of sorrows, with a proud dejectednesy 1d a rest-
less .weariness.

Oh! that some one had thén restrained my distress, and
turned to account the fleeting beauties of these newest
powers, had put a bound to their pleasureableness, that so
the tides of my youth might have cast themselves upon the
shore of marriage if the duty of paternity had not sufficed
to calm them, as Thy law prescribes, O Lord: who this
way formest the offspring of our mortal race, being able
with a gentle hand to blunt the thorns, which were shut
out from Thy paradise! For Thy omnipotence is not far
from us, even though we are far from Thee. Else ought
I more watchfully to have heeded the solemn voice from
Thy clouds ; ¢ Nevertheless such shall have trouble in the
flesh, but I spare you.” And “it is good for a man not to
touch a woman.” And “he that is unmarried thinketh of
the things of sthe Lord, how he may please the Lord ; but
he that is married careth for the thifigs of this world, how
he may please his wife ” (1 Cor. vii.).

o these worgs I should, have listengd more attentively,
and being continent “fer the kingdom of heaven’s sake”
(S. Matt. xix. 12), I should the more happily have awaited
Thy smbraces; but I, poor wretch, as though I had been
a boiling sea, followed the tide of my impulses, and forsook
Thee, I exceeded all the bounds of Thy laws, yet I escaped
not Thy scourges. For what mortal can? For Thou wert
ever with me angry in mercy, and besprinkling with most
bitter vexations all my unlawful pleasures: that I might
seek pleasures free from offence. But where to find such,
I could not discover, save in Thee, O Lord, who “shapest
our trouble for a precept” (Ps. xciv. 20, Vulg.), and
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woundest us, that Thou mayest heal; and killest us, lest
we die from Thee.. Where was I, and how far was I exiled
from the delights of Thy house, in that sixteenth year of
the age of my flesh, when the madness of lust which- hath
license through men’s viciousness, though forbidden by Thy
laws, took the rule over me, and I resigned myself wholly
to it? My friends meanwhile took no care by marriage to
save me from ruin; their only careswas that I should
learn to make a good speech, and be a persuasiye orator.

CHAPTER IIL

Concerning his father, a freedma® of Thagaste, the helper of kis son’s
studies ; and his mother’s counsels to chastity.

FOR that year were my studies intermitted : whilst after

my return from Madaura, a neighbouring city, whither
I had begun to travel to study grammar and rhetoric, the
expenses for a further journey to Carthage were being found
for me rather by the resolution than the means of my father,
who was but a*poor freedman of Thagaste. To whom tell I
this? not to Thee, my God’; but before Thee to mine own
kind, even to the small portion of mankind, that may light
upon these writings of mine. And to what purpose? that
I myself and whosoever reads this, may reflect “out of
what deep we are to cry unto Thee” (Ps. cxxx. 1). For
what is nearer to Thine ears than a heart that makes con-
fession, and a life of faith? Who did not 'then sing my
father's praises, for thtat beyond the ability of fortune, he
would furnish his son with all necessaries for a long journey
for the sake of hi¢ stidies? Yor many citizens far more
wealthy did no such thing for their children. But yet this
same father had no concern how I grew towards Thee, or
how chaste I were ; so that I were but a cultured spedker,
however barren I were to Thy ‘culture, O God, who art the
only true and good Lord of Thy field, my heart.

But while in that my sixteenth year I’ began to be at
home, and to keep enforced holiday from all study, through
the narrowness of my parents’ fortunes, the briars of unclean
desires grew up above my head, and there was no hand to
root them out. When that my father saw me at the baths,

e
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now growing toward manhood, and endued with the rest-
lessness of youth, he, as though already exulting in his
grandchildren, gladly told it to my mother; intoxicated
with that joy wherein the world forgetteth Thee its Creator,
and loveth Thy creature instead of Thyself, through that
invisible wine of self-will, which is perverse, and inclined to
base things. But in my mother’s breast Thou hadst
already begun Thy tqmple, and the foundation of Thy holy
habitation, whereas my father was as yet a catechumen, and
that but recently. She then was startled with an holy fear
and trembling; and though I was not as yet one of the
faithful, she feared for me those crooked ways, in which
“they walk, who “turn their back unto Thee an@ not their
face” (Jer. ii. 27). . .

Woe is me! and dare I say that Thou didst hold Thy
peace, O my God, while I was straying furthet from Thee?
Didst Thou then indeed hold Thy peace to me? And
whose but Thine were these words which by my mother,
Thy faithful one, Thou didst chant in my ears? Nothing
whereof sunk into my heart, so as to do it. For she wished,
and I remember in private with great earnestness warned
me, “to flee fornication, and especially nevet to sin with
another’s wife.” These seemed *to me womanish advices,
which I should blush to obey. But they were Thine, and
I knew it not: and I thought Thou didst hold Thy peace,
and that it was she who spake; by whom Thou didst not
hold Thy peace; and in her wast despised by me, her son,
“the son of Thy handmaid and Thy servant” (Ps. cxvi. 16).
But I knew it fot; and ran headlong gvith such blindness,
that amongst'my equals I was asthmed of being less
vicious, when I heard them boast of their vices, yea, boast-
ing the more the baser they v®re : and I took pleasure, not
only in a vicious act, bul in the praise of it. What is
worthy of blame but Vice? But I made myself out more
viciousthan I was to avoid being blamed ; and when there
was nothing which I could plead guilty of, to be like the
most abandoned, I would pretend that I had done what I
had not done, that I might not seem more contemptible
because I. was more innocent; or be held the cheaper
because more chaste.

Behold with what companions I walked the streets of
Babylon, and wallowed in the mire thereof, as if in a bed -
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'of spices, and precious omtments And that I might cleave
. the faster in the midst of it, the invisible enemy trod me
down, and seduced me, for that I was easy to be seduced.
Neither did the mother of my flesh (who had now “fled
out of the midst of Babylon” [Jer. li. 6], yet went more
slowly in the skirts thereof), as she advised me to chastity,
so heed what she had heard of me from her husband, as
to restrain within the bounds of margied love (if it could
not be pared away to the quick), what she felt to be pestilent
at present, and for the future danferous. She heeded not
this, for she feared, lest my prospects might be embarrassed
by the clog of a wife. Not that prospect of the world to
come, whi€h my mother reposed in Thee ; but the prospect
of learning, which both my parents were tod desirous I
should attain ; my father, because of Thee he thought little
or nothing, ahd of me but vain conceits ; but my mother,
because she accounted that those usual courses of learning
would not only be no hindrance, but even some help to-
wards attaining Thee in time to come. For thus I conjec-
ture, recalling, as well as I may, the dispositions of my
parents. The reins, meantime, were slackened to me,
beyond the due measure of severity, so that I might sport,
yea, even unto dissoluteness, in all sorts of passions. =And
m all was a mist shutting out from me, O my God, the
brightness of Thy truth ; and mine iniquity stood out as
with fatness” (Ps. Ixxiii. 7).

CHAPTER IV,

He joins his companions in an act of theft ; tempted not by want,
but by a certain Iaa&m‘g of ng/lta usness,

THEFT is punished by Thy law, O Lord, and the law
written in the heartssof men, which iniquity itself
does not blot out. For what thief will abide a thief?. not
even a rich thief, one driven to steal by want. Yet I wanted
to thieve, and did it, though compelléd by no want nor
poverty, but through a loathing of righteousness- and a surfeit
of iniquity. For I stole that, of which I had plenty, and
much better. Nor did I want to enjoy what I sought by my
theft, but the theft and sin itself. A pear tree there was
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near our vineyard, laden with truit, tempting neither in form
nor flavour. To shake and rob this, some base young
fellows of us went, late one night, after having, according
to our abominable habit, kept up our fun in the streets
till then ; and took huge loads, not for a feast for ourselves,
but to fling to the very hogs, having only tasted them. And
this was done by us only for the pleasure of doing what we
ought not. Behold my heart, O God, behold my heart,
which Thou hadst plty upon in the bottom of the abyss.
Now, behold, let my heast tell Thee, what it sought there,
that I should be gratuitously wicked, having no temptation
to that evil deed, but the evil deed itself. It was foul, and
I loved it; I loved to perish, I loved mine owny fault, not
that for the sake of which I committed the fault, but my
fault itself I loved. Foul soul, falling from Thy firmament
to expulsion from thy presence ; not seeking aught through
the shame, but the shame itself'!

CHAPTER V.

That the motive to sin lies not in mere love of evil, but in the desive to
acquire something. >

FOR there is a beauty in fair b:)dies, in gold and silver,
and all things ; and in bodily touch, sympathy counts
for much, and of the other senses each hath his correspond-
ing measure of enjoyment. Worldly honour hath also its
attractiveness, and the power of command and of conquest ;
whence springs also the longing for revenge. But yet, to
obtain all these, we may not departefrord Thee, O Lord, nor
wander from Thy law. The life also which here we live
hath its own enchantment, t}u'ough a,cerjain measure of
dignity, and a corr®spondenge with all things beautiful here
below. Human friendship also is pleasant with its tie of

"affection, by reason of the unity formed of many souls.
Upon odcasion of all these, and*the like, is sin committed
while through an immoderate inclination towards these good&'
of the lowest order, the better and higher are forsaken,—
Thou, our Lord Go’a, Thy truth, and Thy law. For these
lower things have their delights, but not like my God, who
made all things; for “in Him doth the righteous delight,
and He is the joy of the true of heart ” (Ps. Ixiv. 10).



28 - The Confessions of S- Augustine.

When, then, we ask why a crime was done, we believe it
not, unless it appear that there might have been some desire
df obtaining some of those which we called lower goods,
ora fear of losing them, For they are beautiful and comely ;
although in comparison with those higher and more blessed

‘goods, they be abject and low. A man hath done murder.
Why? he loved his victim’s wife or his estate ; or would rob
for his own livelihood ; or feared to lose some such things by
him ; or, wronged, burned to revenge ‘himself. Would any
commit murder upon no cause, delighted in murder itself?
who would believe it? for as for that mad and savage man,
of whom it is said that he was “ gratuitously evil and cruel,”
yet is the eause assigned ; “lest ” (saith he) “ through idle-
ness hand or mind should,grow inactive” (Sallust. Catil.
16). And to what end ? that through that practice of crimes,
he might, having taken the city, attain to honours, empire,
riches, and be freed from fear of the laws, and the embar-
rassment of his affairs, through narrow means and conscious-
ness of villanies. So then, not even Catiline himself loved
his own villanies, but rather that for the sake of which he
did them.

CHAPTER VI.

What it was that ke loved in his theft ; since all things that prompt to
sin by an appearance of goodness can be only true and perfect in
God alone.

HAT then did wretched I so love in thee, thou theft

of mine, thd deed of night, in that sixteenth year of

my age? Fair thou wert not, for thol wert theft. But art
thou any thing, thatethus I speak to thee? Fair were the
pears we stole, because they were Thy creation, Thou fairest
of all, Creator of all, Thou good God; God, the sovereign
good and my true good.  Fair were those pears, but not
them did my wretched soul desire ; for I had store of better,
and those I plucked only that I might steal. For, when
plucked, I flung them away, and feastgd only on my sin,
which I was pleased to enjoy. For if aught of those pears
came within my mouth, the sin was the seasoning. And
now, O Lord my God, I ask what in that theft delighted
me ; and behold it hath no beauty; I-mean not such
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beauty as is in justice and wmdom nor even such as is in
the mind and memory, and senses, ’ and animal life of man;
nor yet as the stars are glorious and beautiful in their orbs;
or the earth or sea, full of embryo-life, replacing by its blrth
that which decayeth; nay, nor even that false and shadowy
beauty which belongeth to deceiving vices.

For pride doth ape highness; whereas Thou only art
God, Most High above all. Ambition, what seeks it, but
honours and glory? hereas Thou alone art to be honoured
above all, and glorious »for evermore. The cruelty of the
powers that be, would fain be feared; but who is to be
feared but God alone, out of whose power what can be
wrested or withdrawn? when, or where, or whigher, or by
whom? The charms of the, wanton would fain be loved ;
but there is nothing that hath more charm than Thy charlty,
nor is aught loved more healthfully than that Thy truth
which is beautiful and luminous above all. Curiosity seems
to affect a desire of knowledge ; whereas Thou supremely
knowest all. Yea, ignorance and very folly is cloaked under
the name of simplicity and harmlessness ; because nothing
is found more simple than Thyself. And what is more
harmless than Thou art? Truly his own deeds are the
sinner’s foes. Sloth again is a certain seeking after rest;
but what sure rest is there besides the Lord? Luxury
would prefer to be called sufficiency and abundance ; but
Thou art the fulness and never-failing plenteousness of
sweetness incorruptible. Prodigality presents a shadow of
liberality : but Thou art the most plenteous Giver of all
good things. Lovetousness would pgssess many things:
and Thou possessest all things. Enwy quarrels about ex-
cellency : what more excellent than Thou? Anger seeks
vengeance ; who avengeth mpre justly than Thou? Fear
trembles at unwonted and sudden adversities which en-
danger things beloved, and takes precautions for their
safety ; but to Thee what unwonted or sudden, or who
separateth from Thee what Thou lovest? (Rom. viii. g
Or where but with Thee is unshaken safety? Grief pines
away for things new lost, in which covetousness used to
take delight ; “because it would have nothing taken from it,
as nothing can be taken from Thee.

Thus doth the soul commit fornication, when she turns
from Thee, secking without Thee, what she findeth not
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pure ana -untaintdd, till shc .cwurns to Thee. Thus all
perversely imitate Thee, who put Thee far from them, and
lift themselves up against Thee. But even by thus imitating
Thee, they imply Thee to be the Creator of all nature;
whence there is no place whither altogether to retire from
Thee. What then did I love in that theft? and wherein
did I even wickedly and perversely imitate my Lord? Did
it please me to do contrary to Thy law, at any rate by
artifice, if I could not by power, so tht though a prisoner,
I might mimic a maimed libertwby doing with impunity
things unpermitted me, a shadowy likeness of Thy Omnipo-
tency? Behold, Thy servant, fleeing from his Lord, and
obtaining @ shadow. O rottenness, O monstrousness of
life, and depth and death! could I like what I might not,
for nothing else than that I might not?

CHAPTER VII,

He venders thanks to God for the forgiveness of his sins ; and warns
against pride any whom God has kept from such grave offences.

¢ N

“ WHAT shall I render unto the Lord” (Ps. cxvi. 12),

that, whilst my memory recalls these things, my
soul is not affrighted at them? “I will love Thee, O Lord,
and give thanks unto Thee, and confess unto Thy name ;”
because Thou hast forgiven me these so great and wicked
deeds of mine. .To Thy grace I impute it, and to Thy
mercy, that Thou hast melted away my sing as it were ice.
To Thy grace I imfute also that some evil I have left un-
done ; for what might I not have done, who even loved a sin
for its own sake?, And I confess that all pave been forgiven
me; both those sins which, ofemy own will, I did, and
those which, of Thy guidance, I left undone. What man
is there who, conscious of his own infirmity, dares to, ascribe
his chastity and innocency to his own strength ; that so he
should love Thee the less, as though Thy mercy had been
the less necessary for him; the mercy whereby Thou re-
mittest sins to those that turn to Thee? For whosoever,
called by Thee, followed Thy voice, and shunned those
things which he reads me recording and confessing of
myself, let him not scorn me, who being sick, was cured by
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that Physician, through whose aid it was that he was not
sick, or rather was less sick : and for this let him love Thee
as much, yea and more ; since by whom he sees me to have
been freed from the weary exhaustion of my sins, by Him
he sees that he was saved from entanglement in the like
exhaustion. .

» CHAPTER VIIL

That in the theft, it was Yhe companionship of his fellow-sinness
that he liked.

“ HAT fruit had I then, “wretched map,” in those

things, of the remembrance whereof I am now
ashamed ? ” (Rom.vi. 21). Especially, in that theft wherein
I loved theft itself ? there was nothing else.to love init;
and since itself was nothing, was not I more wretched even
than the theft? Yet alone I had not done it: for I re-
member that my mind even then discerned that of myself
1 had never done it. I loved then init also the companion-
ship of the accomplices, with whom I did it? Did I then
love nothing else but the theft? yea rather % did love no-
thing else, for that companionshjp was also nothing. What
is, in truth ? who can teach me, save He that enlighteneth
my heart, and discovereth its shadows? What is it which
hath come into my mind to enquire, and discuss, and con-
sider? For had I then loved the pears I stole, and wished
to enjoy them, I might have done it alone, if the com-
mitting of thgt wickedness had sufficed to attain my
pleasure ; nor needed I have inflam$d the itching of my
covetousness, by thé flattery of accomplices. But since my
pleasure was not jn those pegrs, it was in the offence itself,
which the association withsfellow-sinners occasioned.

CHAPTXR IX.
There is pleas:  'n laughter, and in the decesving of others.
HAT then was that inclination of the mind? For of
a truth it was too foul : and woe was me, who had

it. - But yet what was it? “Who can understand his
errors” (Ps. xix. 12). It was the sport, which as it were,
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tickled our hearts, that we were deceiving those who had no
idea of what we were about, and vehemently misliked it.
Why then was my delight of such sort, that I did it not
alone? Was it because none doth readily laugh alone?
indeed no one doth so readily; yet laughter sometimes
masters men alone and by themselves, when no one else is
with them, if any thing very ridiculous presents itself to
their senses or mind. Yet I had not done-this alone;
alone I had never done it. Behold my God, before Thee
is the vivid remembrance of my soul ; alone I had never
committed that theft wherein the thing stolen gave me no
pleasure, but only the stealing ; nor would the stealing have
given me pleasure by myself, nor would I have done it. O
friendship too unfriendly ! tifou incomprehensible deception
of the mind, thou greediness to do mischief out of sport
and mirth, théu thirst of another’s loss, without lust of my
own gain or revenge : but when it is said, “ Let’s go, let’s
do ™™ "lamed not to be shameless.

CHAPTER X.
With God is true fest, and life undistus bed,

WHO can unloose that most twisted and tangled knot?

Foul is it: I hate the thought of it; I hate the
sight of it. But Thee I long for, O Righteousness and
Innocency, fair and comely to pure eyes, and of a satis-
faction unsating. With Thee is true res. and life un-
troubled. Whoso erters into Thee, “enters into the joy of
his Lord ” (S. Matt xxv. 21): and shall not fear, and shall
find all good, in ‘Thée, Most* Good. I sank away from
Thae, and I wandered, O° my Gbd, too much astray from
Thee my stay, in my youth and I became to myself a
barren land. :
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TREATS OF HIS SEVENTEENTH, EIGHTEENTH, AND NINETEENTH
YEARS SPENTAT CARTHAGE, WHERE, 1IN ADDITION TO HIS STUDIES,
HE WAS TAKEN IN THE SNARE OF LAWLESS LOVE, A} .UNGED
INTO MANICHAAN ERR(C ™~

CHAPTER 1.

' Captive to a lqwless passion, a man base and dishonourable would fain
be firze and courtly.

I CAME to Carthage, where there seethed all around

me a cauldron of lawless loves. I loved not yet, yet
I loved to love, and out of a deep-seated want, I hated
myself for wanting not. I sought what I might love, in
love with loving, and I hated safety, and a way without
snhares. For within me was a famine of that inward food,
Thyself, my God ; yet, through that famine I was not hun-
gered ; but was without all longing for incorruptible suste-
nance, not because filled therewith, but the more empty,
the more I loathed it. For this cause my soul was un-
healthy ; and being alcerous, miserably cast itself forth,
seeking to be scraped by the touch of objects of sense.
Yet if these had nat a soul, ti%y would ndt be objects of
love. To love then, and to‘be beloved, was sweet to me;
but more, when I obtained to enjoy the person I loved. I
defiled, therefore, the spring of €riendship with the filth ofe
concupiscence, and I beclouded its brightness with the
hell of lustfulness; and thus foul and unseemly, I would
fain, through excess®f vanity, be fine and courtly. I fell
headlong then into the love, with which I longed to be
taken captive. My God, my Mercy, with how much gall,
didst Thou out of Thy great goodness besprinkle for me
that swestness? For I was both beloved, and secretly

B
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arrived at the bond of enjoying ; and rejoiced to be bound
in sorrowful bonds, that I might be scourged with the red-
hét iron rods of jealousy, and suspicions, and fears, and
angers, and quarrels.

CHAPTER 1IIL
He arouses empty feelings of pity in himgelf by stage plays.

-STAGE plays.also carried me away, full of images of my

miseries, and of tinder for my flame. Why is it that
man desires to be there made sad, beholding grievous and
tragical things, which yet himself would by no means suffer ?
yet he desires as a spectator,to feel grief at them, and this
very grief is his pleasure. What is this but a miserable
madness ? for a man is the more affected with these actions,
the less free he is from such affections. Howsoever, when
he suffers in his own person, it uses to be styled misery;
when from sympathy with others, then it is pity. But what
sort of pity is this for the shams and shadows of the stage?
for the auditor is not moved to succour, but only asked to
grieve ; and«he applauds the actor of these fictions the
more, the more he grieves. And if those human misfor-
tunes, whether they be histories of olden times, or mere
fictions, be so acted, that the spectator is not moved to
grief, he goes away disdainful and censorious ; but if he be
moved to grief, he stays intent, and enjoys the tears he
sheds.

Are griefs then joo loved? Verily all¢desire joy. Or
since no man likes o be miserable, yet we like to be piti-
ful; and as this cannot be without some grief, is this the
sole reason why grrefs are yoved? Thjs also arises from
that spring of friendship. Bute whither goes that spring?
whither does it flow ? wherefore runs it into that torrent of
pitch bubbling forth those onstrous tides of foul lusts, into
which it is changed and transformed of its own motion,
being twisted aside and cut off from its heavenly clearness ?
Shall pity then be renounced? by noemeans. Let griefs
then sometimes be loved. But beware of uncleanness, O
my soul, under the guardianship of my God, the “ God of
our fathers, who is to be praised and exalted above all for
ever” (Dan. iii. 52, Vulg.) ; beware of uncleanness. For I
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have not even now ceased to pity ; put tnen in the theatres
I rejoiced with lovers, when they wickedly enjoyed one
another, although this was imaginary only in the play. And
when they lost one another, as if very pitiful, I sorrowed
with them, yet had my delight in both the while. But now
1 much more pity him that rejoiceth in his wickedness,
than him that suffers seeming hardships through lack of some
pernicious pleasure, and the loss of some miserable felicity.
This certainly is the truer pity, but in it grief is without
delight. For though he that grieves .for the miserable be
commended for his office of charity, yet he who is genuinely
pitiful would much prefer that there were nothing for him to
grieve for. For if good will be ill willed, which¥cannot be,
then may he, who truly andssincerely pities, wish there
might be some miserable that he might pity them. Some
sorrow may then be allowed, none loved. For thus dost
Thou, O Lord God, who lovest souls far more purely than
we, and hast more incorruptibly pity on them, yet art
wounded with no sorrowfulness. ‘“ And who is sufficient for
these things”? (2 Cor. ii. 16).

But I, miserable, then loved to grieve, and sought out
what to grieve at, when in the misery of another, who only
feigned and postured, that actirtg of a player best pleased
me, and attracted me the most vehemently, which drew
tears from me. What marvel that an unhappy sheep, erring
from Thy flock, and impatient of Thy keeping, I became
infected with a foul disease? And hence came the love of
griefs, though not of such as should too deeply affect me.
For I loved n& to endure what I lowed to look on; but
such that when I heard their fictions, ¥ should, as it were,
be tickled on the surface : upon which, as on nail scratches,
followed inflamede swelling, ®rruption, afd a horrid sore.
Such was my life. But was it life, O my God?

CHAPTER IIL

Not even in Church degs he govern his desires ; in the rhetoric school he
abhors the doings of the ‘¢ Subverters.”

AND Thy faithful mercy hovered over me from afar. In

what grievous iniquities did I consume away, and

followed after a sacrilegious curiosity, that when forsaking
B 2
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Thee it might bring me to the treacherous abyss, and the
deceitful rites of devils, to whom I sacrificed my evil
doings ; and in all these things Thou didst scourge me! I
dared even, during the celebration of Thy solemnities,
within the walls of Thy church, to desire, and to compass a
business, deserving death for its fruits, for which Thou
scourgedst me with grievous punishments, though nothing
to my fault, O Thou my exceeding mercy, my God, my
refuge from those terrible destroyers, among whom I
wandered with a stiff neck, withdrawing further from Thee,
loving mine own ways, and not Thine; loving a fleeting
liberty.

Those stidies also, which were accounted honourable,
had their purpose fixed upor. the Law Courts, that I might
excel in them, being considered more praiseworthy, the
more crafty in deception. Such is men’s blindness, glory-
ing even in their blindness. And now I was chief in the
rhetoric school, whereat I joyed proudly, and I swelled with
arrogancy, though (Lord, Thou knowest) far quieter and
altogether removed from the subvertings of those “Sub-
verters ” (for this perverse and devilish name was a sort of
mark of the “man about town ”) among whom I lived, with
a shameless shame that I was not even as they. With
them I lived, and was sometimes delighted with their
friendship, though I ever held aloof from their doings, z.e.,
their “ subvertings,” wherewith they wantonly railed at the
modesty of strangers, which they disturbed by a gratuitous
jeering, feeding thereon their malicious mirth. Nothing
can be more like the actions of devils. What then could
they be more truly called than “subverters”? themselves
subverted and altogether perverted first, the deceiving spirits
secretly deriding’ and seducing them in the very thing
wherein themselves delight to jetr at, and deceive others.

CHAFTER 1V,

In s nmetemth year, two years after his fathey'’s death, the *Hor-
tensius” of Cicero vecalls his mind to philosophy, to G'od and o
a better mood of thought.

AMONG such as these, in that inconstant age of mine,
1 kept learning books of eloquence, wherein I desired
to be eminent, for a damnable and windy end, the gratifica-
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tion of human vanity. In the then usual course of study,
I fell upon a certain book of Cicero, whose language almost
all admire, not so his heart. This book of his contains
an exhortation to philosophy, and is called Horfensius. But
this book altered my disposition, and turned my prayers to
Thyself, O Lord ; and changed my purposes and desires.
Every vain hope at once became worthless to me; and I
began to yearn with an incredible fervour of heart for the
immortality of wisdom, and began now to arise, that I might
return to Thee. For not to sharpen my tongue (which thing
I seemed to be purchasing with my mother's income, in
that my nineteenth year, my father being dead two years
before), not to sharpen my tongue did I pcwe over that
book ; and it convinced me, not by the manner, but the
matter of its eloquence. )

How did I burn then, my God, how did«I burn to soar
again from earthly things to Thee; and I knew not what
Thou wouldest do with me. For with Thee is wisdom. But
the love of wisdom is in Greek called “ philosophy,” with
which that book inflamed me. Some there be that seduce
through philosophy, under a great, and alluring, and honour-
able name colouring and disguising their own errors ; and
almost all who in that and foymer ages were such, are in
that book censured and set forth: there also is illustrated
that wholesome advice of Thy spirit, by Thy good and
devout servant ; “ Beware lest any man spoil you through
philosophy and vain deceit, after the tradition of men, after
the rudiments of the world, and not after Christ. For in
Him dwellethyall the fulness of the Godhead bodily ” (Col.
ii. 8, 9). And at that time (Thou, light of my heart,
knowest that this bassage of the Apostle was not as yet
known to me), I was deliggted with this only, to wit, the
exhortation that I should love, and seek, and follow after,
and hold, and embrace, not this school or the other, but
wisdom’s self, wherever she might be : with that exhortation
I was greatly stirred up, and énkindled, and inflamed ; an
in my great ardour this only gave me pause, that the name
of Chrnist was notgin it. For this name, according to Thy
mercy, O Lord, this name of my Saviour Thy Son, had my
tender heart, even with my mother’s milk, drunk in, and
deeply treasured ; and whatsoever was without that name,
though never so learned, polished, or truthful, took not
entire hold of me.
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CHAPTER V,

He Yhrows aside Holy Scripture as being too simple, and by ne v.cucv
comparable with Cicero for dignity.

I BEGAN then to turn my mind to the Holy Scriptures,

that I might see what they were. But behold, I see a
thing not understood by the proud, nor lald open to chlldren,
in mien lowly, in issue lofty, and veiled with mysteries ; and
I was not such as could enter into it, or stoop my neck to
follow its steps. For not as I now speak, did I feel when
I turned to those Scriptures ; but they seemed to me undig-
nified, in comparison with Ciceronian dignity ; for my swell-
ing pnde shrunk from their humble method, nor could my
sharp wit penetrate their depths. Yet were they such as
would grow up ¢n a little one. But I disdained to be a
little one ; and, swoln with arrogance, took myself to be a
great one.

CHAPTER VI,

By kis own faull b fell into the errors of the Manichzans, who boast of
a true perception of God, and thprough investigation of all things.

THEREFORE I fell among men raving with pride, very

carnal and wordy, in whose mouths were the snares of
the Devil, and a bird lime made up of a mixture of the
syllables of Thy name, and of our Lord Jesus Christ, and of
the Holy Ghost, the Paraclete, our Comforter. These
names departed not frém their lips, though they were but
a sound and a rattling of the tongue : for the heart was void
of truth. Vet they said.: “ the Truth, the Truth,” and spake
much thereof to me, yet * it was net in them” (1 S. John ii.
4), but they spake falsehoods, not of Thee only (who truly
art Truth), but even of those elements of this world, Thy
creatures. And I indeed ought to have passed by even
philosophers who spake truth concerning them, for love of
Thee, my Father, supremely good, Beayty of all things
beautiful. O Truth, Truth, how inwardly gld even then the
marrow of my soul pant after Thee, when they often and
diversely, and in many and huge books, clamoured to me of
Thee in empty words! And these were the dishes wherein
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to me, an hungered for Thee, were served up, instead of
Thee, the Sun and Moon, Thy fair works; but yet Thy
works, not Thyself, no nor Thy first works. For Thy
spiritual works are before these corporeal works, though
they be bright and poised in the sky. But I hungered and
thirsted not even after those first works of Thine, but after
Thee Thyself, the Truth, “in whom is no variableness,
' neither shadow of *turning ”’ (S. James i. 17), yet they still
set before me in those dishes, glittering phantasms, than
which better were it to love this very sun (which is real to
our sight at least), than those illusions whichi by our eyes
deceive our mind. Vet because I thought therp to be Thee,
I fed thereon; not greedily, for Thou didst not in them
savour to me as Thou art; for Thou wast not these empty
figments, nor was I nourished by them, put rather ex-
hausted. Food in dreams shews very like the food of
waking men ; yet are not those asleep nourished by it, for
they are asleep. But those were not even any way like to
Thee, as Thou hast now spoken to me ; for those were cor-
poreal phantasms, false bodies, than which these true bodies,
which we see with our bodily sight, whetheg terrestrial or
celestial, are far more certain : we share the sight of these
with beasts and birds ; and they are more certain than when
we imagine them. And again, we do imagine them with
more certainty than surmise from them other vaster and in-
finite bodies which have no sort of being. Upon such
empty husks was I then fed: and yet was not fed. But
Thou, my Loye, for whom I faint, that I may become strong,
art neither these bodies which we see, though in heaven:
nor art Thou those which we see not®there ; for Thou hast
created them, nor dost Thou accqunt, them among the
chiefest of Thy %orks. oW far then art Thou from those
phantasms of mine, phantasms of bodies which have no
existence whatever; than which fancy images of those
bodies, which exist, are far mbre certain ; and more certain
still the bodies themselves, which yet Thou art not ; no, nor
yet the soul, which is the life of the bodies. So then, better
and more certain’is the life of the bodies, than the bodies.
But Thou art the life of souls, the life of lives, having life in
Thyself ; and changest not, Thou life of my soul.
Where then wert Thou then to me, and how far from me?
Far verily was I straying from Thee, shut out from the very
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husks of the swine, which with husks I fed. For how
mych better are the trivial fables of grammarians and poets,
than these deceits? For verse, and song, and “ Medea
flying,” are more profitable truly, than these men’s five
elements, variously disguised, answering to five dens of
darkness, which have no being, yet slay him that believes
in them. For verse and song I can turn to true food, and
even though I did sing of “Medea fiying,” I affirmed it
not ; though I heard it sung, I believed not: but those
things I did believe. Woe, woe, by what steps was I brought
down to ‘““the depths of hell !” (Prov. ix. 18), toiling and
tempest tost for want of Truth, since I sought after Thee,
my God (to Thee I confess it, who hadst mercy on me,
though not as yet confessing ‘it), not according to the un-
derstanding of the mind, wherein Thou willedst that T
should excel the beasts, but according to the sense of the
tflesh. But Thou wert more inward to me, than my most
inward part ; and higher than my highest. I fell in with
that bold woman, ‘“simple and knoweth nothing,” accord-
ing to Solomon’s parable, “sitting at the door, and saying,
Eat ye with pleasure of bread in secret, and drink ye stolen
waters which are sweet” (Prov. ix. 13, 17). She seduced
me, because she found me’dwelling abroad in the eye of
my flesh, and ruminating on such food, as through it I had
devoured.

CHAPTER VIL

He combats the Mam'chzzaiz’ doctrine of Evil, of God, and concerniny the
rightéousness of the Patriarchls.

FOR I knew not anything trilly,.as it re4lly is ; and was,
as it were, persuaded by their subtilty to cast in my
lot with foolish deceivers, when they asked me, “whence
comes evil?” and whether “God is contained within the
bounds of bodily form, and hath hairs and nails”? and
whether “ they are to be esteemed righteous, who had many
wives at once, and did slay men, and offered animals in
sacrifice”? At which I, in my ignorance, was much
troubled, and departing from the truth, seemed to myself
to be making towards it; because as yet I knew not that
evil was nothing but a privation of good, up to the point at
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which a thing ceases altogether to be. And how should 1
see it, since with my eyes I could see body only ; and with
my mind a phantasm? And I knew not that “ God 15 a
Spirit” (S. John iv. 24) ; not such a being as hath members
having length and breadth; nor such as hath bulk; for
“bulk” is less in a part than in its whole; and if it be infinite,
it is less in such part as is contained within a definite space
than in its infinitude ; and so is not wholly every where, as
Spirit, as God. And what that could be in us, according to
which we could be “ like unto God,” and might be rightly
said in the Scriptures, to be “after the image of God”
(Gen. i. 27) I was altogether ignorant.

Nor knew I that true inward righteousness, which
judgeth not according to custom, but out of the most right-
eous law of God Almighty, whereby the moral habits of
countries and periods were fashioned meetly for those coun-
tries and periods ; itself being always and everywhere the
same, not here of one kind, and there of another ; according
to which Abraham, and Isaac, and Jacob, and Moses, and
David, were righteous, and all those commended by the
mouth of God ; but were judged unrighteoug by unlearned
men, “judging of man’s day” (1 Cor. iv. 3), and measuring
ihe collective moral habits of the human race by the partial
standard of their own custom: as if in an armoury, one
ignorant what were adapted to each limb should seek to
cover his head with greaves, or to be shod with a helmet,
and then should complain that they fitted amiss; or as if
on a day, whegn a public holiday has been appointed to be
kept in the afternoon, one were angf.hred at not being al-
lowed to keep open shop, because he had been in the
morning ; or when in one hguse he gbsegveth some thing to
be managed by some gervant, which the butler is not
suffered to meddle with ; or something done in the stable
yard, which is forbidden in the dining-room ; and should be
angry, since the house is one;’and the family one, that,the
same thing is not allowed everywhere, and to all. Even
such are they, who are angered to hear that something was
permitted to the righteous in the olden time which now is
forbidden ; or that God, for reasons arising from the times,
gave to some one precept, to others another, though both
were obedient to the same righteousness : whereas they see,
in one man, and one day, and one house, different things to
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be fit for different members, and a thing for a time lawful,
after a certain time forbidden ; in one corner permitted or
commanded, but in another rightly forbidden and punished.
Is justice therefore various or mutable? No, but the times,
over which it presides, flow not evenly, because they are
times. But men whose ‘“days are few upon the earth,”
because by their reason they cannot conform the causes of
things in former ages and other nations, of which they have
nad no experience with these which they have experience
of, whereas in one and the same body, day, or family, they
easily see what is fitting for each member, and season, part,
and person: take exceptions to the former, but comply
with the latter.

These things I then knew not, nor observed ; they struck
upon my eyes on all sides, and I saw them not. I made
verses, in which I might not place every kind of foot every-
where, but differently in different metres; nor even in any
one verse the self-same foot in all places. Yet the art itself
of verse-making had not different principles for these
different cases, but comprised all in one. Still I saw not
how that rightgousness, which good and holy men obeyed,
did far more excellently and sublimely contain in one all
those things which God commanded, and in no part varied ;
although in varying times it prescribed not every thing at
once, but apportioned and enjoined what was fit for each.
And I, in my blindness, censured the holy patriarchs, not
only wherein they made use of things present as God com-
manded and inspired them, but also wherein they were fore-
telling things to come, as God was revealing In them,

. CHAPTER VIIL
o
He continues his asgument against the Manicheans, concerning the

nature of vices.
(4

CAN it at any time or place be unjust “to love God with
all the heart, with all the soul, and with all the mind ;
and our neighbour as ourself” ? (S. Matt.xxii. 37). There-
fore are those foul offences which be against nature, to be
everywhere and at all times detested and punished ; such as -
were those of the men of Sodom : which should all nations
commit, they should all stand guilty of the same crime, by
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the law of God, which hath not so made men, that they
should so abuse one another. For even that fellowShip
which should be between God and us is violated, when that
same nature, of which He is Author, is polluted by per-
versity of lust. But those offences which are contrary to
men’s customs, are to be avoided accordingly as customs
vary with times ; sp that a compact ratified by custom or
law of any state or nation, neither native or foreigner may
violate at will. For any part which accords not with its
whole, is unseemly. But when God commands a thing to
be done, against the custom or compact of any people,
though it were never by them done heretofor®, it is to be
done; and if intermitted, it is to be restored ; and if never
ordained, is now to be ordained. For if it be lawful for a
king, in the state which he reigns over, to "command that,
which no one before him, nor he himself heretofore, had
commanded, and to obey him would not be against the
common weal ; but rather it would be against the common
weal 7of to obey him (for to obey princes is a general com-
pact of human society) ; how much more ought we to obey
God, the Ruler of the created universe, witBout hesitation,
in all that He commands! eFor among the powers of
human society the greater authority is obeyed in preference
to the lesser, so must God be chosen before all.

So in criminal actions, where there is a wish to hurt,
whether by insult or injury ; and these either for the sake
of revenge, as one enemy against another; or to obtain
some advantage belonging to another, as the robber to the
traveller ; or to ayoid some evil, aswtowards one who is
feared ; or through envy, as one less fortunate to one more
s0; or one that Bas thriven if anythirfg, t® him whose rivalry
he fears, or laments hid success in it; or for the mere
pleasure at another’s pain, as spectators of gladiators, or
deriders and mockers of others. These be the heads of
iniquity, which spring from the lust of power, and ¢ of the
eye, and of the flesh” (1 S. John ii. 16), or from any one, or
two, or all of them together ; and so do men live ill against
the three, and seven,! “ the instrument of ten strings ” (Ps.

1 S. Augustine adopts the division of the Commandments into tables
three and seven, instead of the more familiar division amongst our-
selves into *‘ four,” having reference to God, and *‘six” to our neigh-

bour. The division referred to in the text lends itself more readily to
the mystical system of interpreting numbers in Scripture,



44 The Corfessions of S. Augustine.

cxliv. 9), Thy decalogue, O God, most high, and most
sweet.  But what foul offences can there be against Thee,
who canst not be defiled ? or what acts of violence against
Thee, who canst not be harmed ? But Thou avengest whar
men commit against themselves, seeing also when they sin
against Thee, they do wickedly against their own souls, and
“1iniquity gives itself the lie” (Ps. xxvii, 12, Vulg.), whether
by corrupting and perverting their nature, which Thou hast
created and ordained, or by an immoderate use of things
allowed, or in “ burning ” in things not allowed, after “that
use which is against nature” (Rom. i. 26); or are found
guilty, ragifig in thought and words against Thee, and
“ kicking against the pricks ” (Acts ix. 5) ; or when, bursting
the pale of human society, they boldly delight in private
unions and separations, according as anything may have
given them pleasure or offence. And these things are done
when Thou art forsaken, O Fountain of Life, who art the
only and 'true Creator and Governor of the Universe, and
by a self-willed pride, any one false thing is selected there-
from and loved. So then by a humble devoutness we
return to Theé ; and Thou cleansest us from our evil habits,
and art merciful to their sitis Who confess, and “ hearest the
groaning of the prisoner ” (Ps. cii. 20), and loosest us from
the chains which we made for ourselves, if we lift not up
against Thee the horns of a sham liberty, for the greed of
having more, risking the loss of all, by loving our own
private good more than Thee, the Good of all

 CHAPTER IX.
© ¢

God and men judge of human crimes by a different standard,

AMIDST these offences of foulness and violence, and

so many iniquities, are sins of men, who are making
progress ; which by those that judge rightly, according to
the law of perfection, are condemned, yet the persons com-
mended, in hope of future fruit, as the green blade has
promise of corn. And there are some things resembling
‘offences of foulness or violence, which yet are no sins;
because they offend neither Thee, our Lord God, nor
human socicty ; when, namely, things fitting for a given
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period are obtained for the use of life, and it is doubt-
ful whether from a lust of having; or when things are
punished, for the sake of correction, by constitused authority,
and it is doubtful if from a lust of inflicting injury. Many
an action then which in men’s sight is disapproved, is by
Thy testimony approved ; and many, by men praised, are
(Thou being witness) condemned: because the outward
appearance of theeaction, and the motive of the doer, and
the secret urgency of the occasion, are often different. But
when Thou on a sudden commandest an unwonted and
unthought of thing, yea, although Thou hast sometime for-
bidden it, and still for the time hidest the reason of Thy
command, and .it be against the compact of some society
of men, who doubts but it is to be done, seeing that society
of men is righteous which obeys Thee? But blessed are
they who know that Thou hast commanded! For all
things were done by Thy servants; either to show forth
something needful for the present, or to foreshow things ta
come.

CHAPTER X.

He vebukes the follies of the Manigiaans, concerning the fruils of
the earth.

IN my ignorance of these things I used to scoff at those

Thy. holy servants and prophets. And what gained
I by scoffing at them, but to be scoffed at by Thee, being
insensibly and step by step drawn on to such follies, as to
believe that # fig wept when it was plucked, and the tree,
its mother, shed milky tears? And=if some saint should
eat the fig, plucked though it had been by another’s guilt,
and not his own, and shofld inwaldly*digest it, he would
breathe out angels from it, and in very truth, in the groan-
ing of his prayer and heartburn, particles of Diety: which
particles of the most high and true God would have re-
mained bound in that fig, unless they had been set' at
liberty by the tooth or stomach of an “ Elect” saint! And
I, miserable, belfeved that more mercy was to be shown to
the fruits of the earth, than men, for whom they were
brought forth. For if any one an hungered, not a Mani-
chzan, should ask for any, a morsel, if given to him, would
seem to be sentenced to a sort of capital punishment.
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CHAPTER XI

He relates the tears of kis mother, and a dveam she kad of heavenly
comfort concerning her son.

ND Thou “sentest Thine hand from above” (Ps.
cxliv. 7), and didst deliver my soul out of that pro-
found darkness, when my mother, thy faithful one, wept
for me to Thee, more than mothers weep for the death of
children’s bodies. For she, by that faith and spirit which
she had from Thee, discerned the death wherein I lay, and
Thou heardest her, O Lord; Thou heardest her, and de-
spisedst not her tears, when streaming forth, they watered
the earth beneath her eyes in every place of her prayer ; and
Thou heardst her. For whence was that dream whereby
Thou didst comfort her; so that she allowed me to live
with her, and to eat at the same table in the house, which
she had begun to forbid, shunning and detesting the
blasphemies of my error? For she saw herself standing on
a certain wooden rule, and a shining youth coming towards
her, cheerful and smiling upon her, the while she grieved,
and was consuimed with grief: and when he had enquired
of her the causes of her gtief and daily tears (for the sake
as is their wont of teaching, not of learning), and she had
made answer that she was bewailing my perdition, he bade
her be at ease, and advised her to look and observe, “ That
where she was, there was I also.” And when she looked
there, she saw me standing by her on the same rule.
Whence was this, bwt that Thine ears were towards her
heart? O Thou Goud Almighty, who so carest for every
one of us, as if Thou caredst for him only, and so for all,
as if they were but‘one! -

Whence was this also, that when she had told me this
vision, and I would fain turn it so; “That she rather should
not despair of being one day what I was;” forthwith,
without any hesitation, she rejoins, “No; for it was not
told me that, ‘ where he, there thou also ;’ but ‘ where thou,
there he also?’” I confess to Thee, O Lord, that to the
best of my remembrance (and I have oft spoken of this), I
was far more impressed even then by that Thine answer,
through my waking mother, that she was not disturbed by
the specious similarity of my interpretation, and so quickly
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saw what was to be seen, and what I certainly had not per-
ceived, before she spake, than by that dream itself, by which
a joy to the holy woman, to be fulfilled so long after, #as,
for the consolation of her present anguish, so long before
predicted. For almost nine years passed, in which I wal-
lowed in the mire of that deep pit, and the darkness of
falsehood, often assaying to rise, but dashed down the more
grievously ; the while, however, that chaste widow, devout
and sober (such as Thou lovest), though something brighter
for the hope, yet no whit relaxing in her weeping and
mourning, ceased not at all hours of her devotions to lay
before Thee her sorrow on my behalf. And her “prayers
entered into Thy presence” (Ps. Ixxxviii. 2); #hd yet Thou
didst suffer me to be more and more enveloped in that
darkness.

CHAPTER XIL

The wise answer of a Bishop to his mother's entreaty that he would
convert her sonm.

’I‘HOU gavest also, meanwhile, another aswer, which I

call to mind. And many¢hings beside I pass over, for
I hasten to those things which most press me to confess
unto Thee, and many things I do not remember. Thou
gavest her then another answer, by a Priest of Thine, a cer-
tain Bishop brought up in Thy Church, and well learned in
Thy books. For when this woman had entreated him to
vouchsafe to®converse with me, refyte my errors, unteach
me ill things, and, teach me good things (for this he was
wont to do, when he found persons fitted to receive it), he
refused, wisely, as I afterwamls percetved For he answered,
that I was yet unteachable, being puffed up with the novelty
of that heresy, and had already perplexed divers unlearned
persons with trifling questions, as she had told him; “but
let him alone a while” (saith he), “ only pray God for him ;
he will of himself by reading find what that error is, and
how great its impiety.” At the same time he told her, how
himself, when a little one, had by his misguided mother
been given over to the Manich®ans, and had not only read,
but frequently copied out almost all, their books, and had
convinced himself, without anyone having argued or per-
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suaded him, how much that sect was to be avoided ; and-
had avoided it. When he had said this, and she would not
bé satisfied, but urged him more, with entreaties and many
tears, that he would see me, and discourse with me ; he,
a little displeased at her importunity, saith, “ Go thy ways,
and God be with ye; it is not possible that the son of these
tears should perish.” Which answer she took (as she often
mentioned in her conversations with mc) as if it had been a
voice from heaven.




*  Book 3V.

HE DESCRIBES THE NINE YEARS WHICH FOLLOWED HIS NINETEENTH
YEAR. HOW HE LOST HIS FRIEND, AND WROTE A TREATISE ON
THE ‘“ FAIR AND FITTING.” HOW HE GAVE SOME ATTENTION
TO THE LIBERAL ARTS, AND TO THE ARISTOTELIANPCATEGORIES.

CHAPTER 1L .

Of the most unkappy time, in which, misled himself, he misled others :
and of those who scoff at his confession.

FOR this space of nine years then (from my nineteenth

year, to my eight and twentieth) we were misled, and
did mislead, deceived and deceiving, in divers®lusts ; openly,
by sciences which they call libtral ; secretly, with a false-
named religion ; here proud, there superstitious, everywhere
vain! By the former hunting after the emptiness of popu-
lar praise, even the applause of theatres, prizes for verse
competitions, the contest for garlands of hay, and the follies
of shows, and the intemperance of lusts. By the latter, de-
siring to be deansed from these defilements, by carrying
food to those who were called “ elect ”wnd “saints,” out of
which, in the workshop of their stomachs, they should forge
for us angels antl gods, py Whom wé& mfight be delivered.
These things did I hunt after, and practise with my friends,
deceived by me, and with me. Let the arrogant mock me,
and such as have not been wholesomely stricken anfl
smitten down, by Thee, O my God ; but let me still confess
to Thee my shame in Thy praise. Suffer me, I pray, and
grant me to go o%er in my present remembrance the bye-
gone strayings of my wandering feet, and to * offer unto Thee
the sacrifice of thanksgiving” (Ps. cxvi. 17). For what am
I to myself without Thee, but a. guide to mine own down-
fall? or what am I when it ii)well with me, but an infant

B
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sucking the milk Thou givest, and enjoying Thee, “the
food that perisheth not”? (S. John vi.). But what sort of
man is any man, seeing he is but a man? Let now the
strong and the mighty scoff at us, but let us ‘poor and
needy confess unto Thee” (Ps. lxxiv. 21).

CHAPTER IIL *

How he taught rhetoric ; was true to one love 5 and spurned the magician
who promised success by his means.

IN those,vears I taught the art of rhetoric, and vanquished

by cupldlty, used to sell the craft of conquering fluency.
Yet I preferred (Lord, Thou knowest) honest scholars (as
they are accounted), and these I, without artifice, taught
artifices, not to be practised against the life of the guiltless,
though sometimes for the life of the guilty. And Thou, O
God, from afar didst see me, slipping in that mire, and
amid much smoke sending out some sparks of faith, which
I showed in my office of teacher toward ‘“such as loved
vanity, and sought after leasing” (Ps. iv. 2), myself being
their companion. In those years I lived with one, to whom
I was not joined in that which is called lawful wedlock, but
whom my wayward passion, void of understanding, had
found out ; yet with but one, and was faithful to her bed;
in whom I in my own case experienced, what difference
there is betwixt the self-restraint of the marriage-covenant,
for the sake of issue, and the bargain of a lugtful love, where
children are born aguinst their parents will, although once
born, they constraff love.

I remember also, that when I had determined to compete
for a prize for theatrical verse, some wizatd asked me what
I would give him to win: but I, detesting and abhorring
those foul rites, answered, “Though the garland were of
imperishable gold, I would not suffer a fly to be killed to
gain me it.” For he would have killed some living creatures
in his sacrifices, and would pretend by such honours to
canvass for the suffrages of devils on my behalf. But this ill
also I rejected, not out of a pure love for Thee, O God of
my heart ; for I knew not how to love Thee, who knew not
how to conceive aught beyond a material brightness. And
doth not a soul, sighing after such fictions, commit fornica-
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tion against Thee, trust in false gods, and “feed the winds ”
(Hosea xii. 1). Still I would not forsooth have sacrifices
offered to devils for me, to whom I was sacrificing myself
by that superstition. For, what else is it *to feed the wind,”
but to feed them, that is, by going astray to become their
pleasure and their sport?

CHAPTER IIL

Not even the most learned men could persuade him to abandon the folly
of astrology to whick he was devoted.

THOSE impostors then, whom they style Mathematicians,

I did not hesitate to consult; because they seemed to
use no sacrifice, nor to pray to any spirit foretheir divina-
tions ; which thing, however, Christian and true piety meetly
rejects and condemns. For “it is a good thing to confess
unto Thee, O Lord,” and to say, ‘“ Have mercy upon me,
heal my soul, for I have sinned against Thee ” (Ps. xli. 5),
and not to abuse Thy mercy for a license to sin, but to re-
member the Lord’s words, * Behold, thou art gnade whole
sin no more, lest a worst thing come unto thee ” (S. John
v. 14). All which wholesome advice they labour to destroy,
saying, *“ The inevitable cause of thy sin is in the sky,” and
“This did Venus, or Saturn, or Mars ;” that man, forsooth,
flesh and blood, and proud corruption, might be blameless;
while the Creator and Ruler of sky and stars is to bear the
blame. And wgho is He but our God? the very sweetness
and fountain of righteousness ; Thod “who renderest to
every man according to his works” (ROIn. ii. 6); and “a
broken and confrite heart gilt Thait not despise” (Ps.
L. 17). .

There was in those days a wise man,* very skilful in
physic, and renowned therein, who as proconsul, had with
his own hand placed that garland of victory upon my dis-
tempered head, but not as a physician. For Thou art the
only healer of such distemper; “who resistest the proud,
and givest grace to the humble” (1 St Peter v. 5). But
didst Thou fail me even by that old man, or forbear to heal
my soul? For having become better acquainted with him,

* Vindicianus. See Book vii., chap. 6.
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I hung assiduously and fixedly on his speech, for though in
style it was unpolished, yet in matter it was lively, gay, and
weighty. When he had gathered by my discourse, that I
was given to the books of the seers that calculate nativities,
he kindly and fatherly advised me to cast them away, and
not fruitlessly to expend a care and labour, necessary for use-
ful things, upon that vain folly ; saying that he had studied
that art, as in his early years he had w.shed to adopt it as a
profession, and as a means of livelihood; and that if he
could understand Hippocrates, he could certainly have
understood such a study as this ; and yet he had abandoned
it, and taken to medicine, for no other reason but that he
found it utlerly false ; and he, a grave man, could not bring
himself to get his hv1ng by deluding people. “But thou,”
saith he, ¢ hast rhetoric whereby to maintain thyself, so that
thou followest this deceptive art of free choice, not of neces-
sity : the more then oughtest thou to give me credit herein,
who laboured to master it so perfectly, as by it alone I hoped
to get my living.” Of whom when I had demanded, “ What
cause then brings it about, that many things afterwards
proving true, have been foretold by it?” he made answer,
as he well fnight, that “The force of chance diffused
throughout the whole orcer of things, hath brought this
about. For if from the pages of some poet, who sang and
thought of something wholly different, when anyone has re-
ferred to them at random, a verse hath oftentimes fallen out,
marvellously apt to the business in hand : it cannot be won-
dered at, if out of the soul of man, unconscious what takes
place in it, by some chigher instinct an ansWer should be
given, by hazard, me: by art, which might harmonise with
the affairs and actions of the enquirer.

And thus muchy, either front or, Jthrough*him, Thou didst
possess me with, and didst grave in my memory, what I
might hereafter examine for myself. But at that time
neither he, nor my dearest Nebridius, a youth singularly
good and guarded, who laughed at the whole system of
divining, could persuade me to cast it asxde, for the autho-
rity of the authors swayed me yet more ; ‘and as yet I had
found no certain proof (such as I sought) whereby it might
without all doubt appear, that what had been truly foretold
by thosc consulted was’ the result of chance or coincidence,
not of the art of the observers of the stars.
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CHAPTER 1V,

Being deeply sorvow-stricken upon the death of his friend, ke found no
consolation but in tears.

IN those years when I first began to give lessons in my
native town, I had made a friend, especially dear to
me, from a community of studies, who was of my own age,
and, like ryself, in the first opening flower of youth. He
had grown up in boyhood with me, and we had been both
school-fellows, and play-fellows. But he was not yet my
friend as -afterwards, nor ‘even then, as true frigndship is;
for true friendship cannot be, unless Thou dost cement it in
those who cleave to Thee by that “love which is shed
abroad in our hearts by the Holy Ghost which is given
unto us ” (Rom. v. 5). Yet was it but too sweet, welded by
our ardour for kindred studies. For, from the true faith
(which as a youth he did not fully and thoroughly hold) I
had turned him aside to those superstitious and pernicious
fables, which gave my mother such grief for me. With me
he now erred in mind, nor could my soul begwithout him.
But behold Thou, following hagd upon Thy fugitives, at
once “God of vengeance” (Ps. xciv. 1), and “Fountain of
mercies, who dost convert us to Thyself by wonderful
means,—behold Thou didst take that man out of this life,
when he had scarce filled up one whole year of my friend-
ship, sweet to me above all sweetness of that my life.
“Who caneshew forth all Thy praises” (Ps. cvi. 2),
which he hath expegienced in himselfalone? What diddest
thou then, my God, and how unsearchaBle is the « abyss of
Thy judgments”e(Ps. xxxvi.&). Fom lopg, sore sick of a
fever, he lay insensible it a death-sweat, and being quite
given up, he was baptised, unknowing, myself meanwhile
little regarding, and feeling confident that his soul would
retain rather what it had received of me, not what wag
wrought on his unconscious body. But it fell out quite
otherwise: for he was restored and saved.* Forthwith, as
soon as I could speak with him (and I could, so soon as he

* ¢ Recreatus est, et salvus factus.” It is difficult to suppose that
S. Augustine did not mean these words spiritually, as well as

physically. -
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was able, for I never left him, and we were but too de-
pendent upon each other), I essayed to jest with him, as
though he would be sure to jest with me at that baptism
which he had received, when utterly absent in mind and
feeling, but had by this time been told that he had received.
But he so shrunk from me, as from an enemy; and with a
wonderful and sudden freedom bade me, if I still desired to
be his friend, to cease to say such things to him. I, all
astonished and amazed, suppressed all my emotions till he
should recover, and so regain his strength that I might deal
with him, as I would. But he was rent away from my
madness, that with Thee he might be preserved for my
consolation ; a few days after, in my absence, he was
attacked again by the fever, and died.

At this grief my heart was utterly darkened; and what-
ever I beheld was death. My native country was a torment
to me, and my father’s house a strange unhappiness; and
whatever I had shared with him, for lack of him became a
ghastly torture. Mine eyes sought him every where, but he
was not granted them ; and I hated all things, since they
held him nqt ; nor could they now tell me, “ he is coming,”
as when he was alive and absent. I became a great
problem to myself, and I asked my soul, “ why she was so
heavy, and why she disquieted me sorely” (Ps. xliii. 5);
but she had no word to answer me. And if I said, ¢ Trust
in God,” she very rightly obeyed me not; because that
most dear friend, whom she had lost, was, though but
human, both truer and better, than that phrntasm in which
she was bidden to trust. Qnly tears were sweet to me, and
took my friend’s Place in my heart’s affections.

CHAPTER V.
Of weeping: why it is pleasant to the wretched.

AND now, Lord, these things are passed by, and time

hath assuaged my wound. May I learn from Thee,
who art Truth, and approach the ear of my heart unto Thy
mouth, that Thou mayest tell me why weeping is pleasant
to the wretched? Hast Thou, although present every-
where, cast away our misery far from Thee? And Thou
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abidest in Thyself, but we are tossed about in divers trials.
And yet unless we mourned in Thine ears, nothing of our
hope would remain to us. Whence then is sweet fruit
gathered from the bitterness of life, from groaning, weeping,
sighing, and complaining? Doth this sweeten it, that we
hope Thou hearest? This is true of our prayers, for in
them we yearn to approach unto Thee. But is it also in
grief for a thing lost, and the mourning wherewith I was
then overwhelmed ? For I neither hoped he should return”
to life, nor did I desire this with my tears ; but I only sor-
rowed and wept. For I was miserable, and had lost my
joy. Or is weeping indeed a bitter thing,.ang for very
loathing of the things, which we before enjoyed, does it then,
when we shrink in disgust from them, please us?

CHAPTER VL

He holds that of his friend, though dead, in himself the hal
remains altve.

BUT why speak I of these things ? for now 1s no time of

research, but to confess unto Thee. Wretched I was;
and wretched is every soul bound by the friendship of
perishable things ; he is torn asunder when he loses them,
and then he perceives the wretchedness, which he had,
even before he lost them. So was I then; I wept most
bitterly, and fgund my rest in bitterness. Thus was I
wretched, and even that wretched life I held dearer than
my friend. For thotigh I would willingif®have changed it,
yet was I more unwilling to loge it, thag him. Yea, 1 know
not whether I wolld have parted with it eVen for him, as is
related (though perhaps it is fiction) of Pylades and Orestes,
that they would gladly have died for each other or together,
not to live together being to them worse than death. But
in me there had arisen some feeling, for which I cannot
account, very oppogite to this; for the direst weariness of
life possessed me, and at the same time a fear of death. 1
believe that the more I loved him, the more did I hate, and
fear (as a most cruel enemy) that death, which had taken him
from me: and I imagined it would suddenly devour all
men, because it had power over him. Thus was it with
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me, I remember. Behold my heart, O my God, behold
and see into me; for I remember it, O my Hope, who
tleansest me from the impurity of such feelings, directing
“ mine eyes towards Thee, and plucking my feet out of the
snare” (Ps. xxv. 15). For I marvelled that other mortal
men should be alive, since he whom I had loved, as if he
should never die, was dead ; and I marvelled the more that
I, since I was but his other self, should be alive when he
was dead. Well hath one said of his friend, “ Thou half of
my soul :” for I felt that my soul and his soul were *one
soul in two bodies :” and therefore was my life a horror to me,
because I loathed that only half of me should be alive: and
hence perchance I feared to die, lest he should wholly die,
whom I had loved much.

CHAPTER VIIL

He is so greatly harassed by restlessness and sorrow that he leaves his
birthplace, and returns to Carthage.

MADNESS, which knowest not how to love men, like

men { O foolish man that I then was, fretting with-
out measure against the Iot of man! So I raged, I sighed, .
I wept, I was distraught: without rest, without counsel..
For I bore about a torn and bleeding soul, impatient of -
being borne by me, yet where to repose it, I found not. Not
in pleasant groves, not in sports and songs, not in fragrant
spots, not in splendid banquets, not in the pleasure of the
bed and the couch ; 'not (finally) in books or poesy, did it
find rest. All #fings looked ghastly, yea, the very light ;
whatsoever was not what he was, was reyolting and hateful,
except groaning’ and tears. For in those alone found I
some little relief. But when my soul was withdrawn from
them a huge burden of misery weighed me down. To Thee,
O Lord, it ought to have been lifted up, for Thee to lighten;
I knew it ; but neither would nor could; the more, since,
when I thought of Thee, Thou wert not to me anything
real or substantial. For Thee, I had not, but an empty
phantasm, and my error was my God. If I tried to cast
my burden there, that it might rest, it glided through the
void, and fell down again on me; and I had remained to
myself a hapless spot, where I could neither be, nor thence
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depart. For whither should my heart flee from my heart?
Whither should I flee from myself? Whither not follow
myself? And yet I fled from my own country, for mine eyes
would be less apt to look for him, where they were not wont
to see him. And thus from Thagaste, I came to Carthage.

GHAPTER VIIL
How his grief yielded to time, and o the consolations of friends.

IME does not stand still ; neither does it roll without
effect through our senses; but works yondrous
changes in the mind. For lo, it came and went from day
to day, and by coming and going, introduced into my mind
other imaginations, and other remembrances; and little
by little patched me up again with my old kind Of interests,
before which my sorrow slowly yielded ; and yet there
succeeded, not indeed other griefs, yet the causes of other
griefs. For whence had that former grief so easily and so
deeply pierced me, but that I had poured out my soul
upon the sand, in loving one that must die, as if he would
never die? But what chiefly restored and reffeshed me,
were the consolations of other friends, with whom I did
love, what instead of Thee I loved; and this was a great
fable, and protracted lie, by whose adulterous stimulus, our
soul, which lay itching in our ears, was being defiled. But
that fable would not die to me, so oft as any of my friends
died. There were other things which in them did more
take my mind ; t® converse together, and to jest together,
to do each other kigdnesses, to read tcggether agreeable
books, to trifle together, or to be earnest together ; to differ
together at times without heat®as a man might with his
own self; and by the extrenle rarity of our differences, to
season our most -usual unanimity ; sometimes to teach, and
sometimes learn ; long for the absent with impatience ; and
welcome the coming with joy. These and the like expres-
sions, proceeding out of the hearts of those that loved and
were loved again, bysthe countenance, the tongue, the eyes,
and a thousand pleasing gestures, were so much fuel to
melt our souls together, and out of many make but one.
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CHAPTER IX.

¢

That kuman friendship, whick consists in interchange of love, perishes,
and that he alone who loves his friend in God, loseth him never.

HIS is it that is loved in friends ; and so loved, that a
man’s conscience condemns itself, if he love not him
that loves him again, or love not again him that loves him,
looking for nothing from his person, but tokens of good will.
Hence that mourning, if one die, and the dark clouds of
sorrows, that steeping of the heart in tears, all sweetness
turned te)bitterness ; and from the lost life of them that die,
the death of them that live. Blessed is he that loveth Thee,
and his friend in Thee, and his enemy for Thee. For he
alone loses no dear one to whom all are dear in Him who
is never lost. And who is this but our God, the “ God that
made heaven and earth, and filleth them,” because by filling
them He created them? Thee none loseth, save he that
forsaketh. And whoso forsaketh Thee, whither goeth or
whither fleeth he, but from Thee smiling to Thee frowning?
For where doth he not find Thy law in his own punish-
ment? “And Thy law is truth ¥ (Ps. cxix. 42), and “ Thou
art Truth ” (S. John xiv.’ 6).

CHAPTER X.

That all things that begin to be hasten to their end ; and that we are
not saved unless God have us z'n His keeping.

—aa

URN Thou us, O God of Hosts, shew us Thy coun-
tenance, and we shall be saved” (Ps. Ixxx. 19).

For whlthersoever the soul of man turns itself, unless towards
Thee, it cleaveth to sorrows, yea even though it cleaveth to
things beauteous, apart from Thee, and apart from itself,
For these things can have no being unless they have their
being from Thee ; these things which rise and set, and at
their rising, begin, as it were, to be, and grow that they may
reach their perfection, and when perfected wax old and
perish. And all things grow not old; but all perish. In
truth when they are arising, and begmnmg to be ; the more
they speed to grow into being, the more they speed towards
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ceasing to be. This is the law of them. Thus much hast
Thou appointed them, because they are portions of things,
which exist not all at once, but by their departures and suc
cessions they together complete that universe, whereof they
are portions. And even thus is our speech completed by
means of symbols of sound. For our speech will not be
completed unless one word pass away when it hath uttered
its syllables, that another may succeed. OQut of all these
things let my soul praise Thee, O God, Creator of all; yet
let it not cleave to them with the bond of love, through the
senses of the body. For they go whither they were going,
towards ceasing to be; and they rend her with pestilent

" regrets; because she desires that they may continue t6 be,and
loves to repose in what she loves. But there is not in these
things where she may rest; for they abide not, they flee;
and who can follow them with his bodily sense # yca, who
can grasp them, even when they are close at hand? For
the sense of the flesh is slow, because it is the sense of the
flesh ; and itself is its limit. It sufficeth to that for which it
was made ; but it sufficeth not to hold back things that
hasten on their course from their appointed beginning
to their appointed end. For in Thy Word, by which they
are created, they hear their decree, “from hence and
hitherto.”

CHAPTER XI.

That parts of the universe art not to be loved ; but the changeless God,
that fashioneth them, and His eternal Word.

BE not vain, O my soul, nor become ucai 1 the ear of

thine heart wish the tumu®t of thy'vanity. Hearken
thou too. The Word itself’ calleth thee to return: and
there is the place of thy rest undisturbed, where love is not
forsaken, if itself forsaketh not. Behold, some things pass
away, that others may replace them, and so this lower uni-
verse be completed in all his parts. But do I depart any
whither? saith the Werd of God. There fix thy dwelling,
there commit whatsoever thence thou hast, O my soul, at
least now that thou art wearied with deceits. To the Truth
commit whatsoever thou hast from the Truth, and thou
shalt lose nothing; and thy decay shall bloom again, and



00 The ‘Confe.m'om of S. Augustine.

“all thy diseases be healed” (Ps ciii. 3), and thy mortal
parts be reformed and renewed, and re-knit for thee; nor
*shall they lay thee whither themselves descend ; but they
shall stand fast with thee, and abide for ever before God,
“ who abideth and standeth fast for ever” (1 Peter i. 23).
Why then art thou perverted to follow thy flesh? Let it
be converted and follow thee. Whatever by it thou per-
ceivest, is in part; and the whole, whereof these are parts,
thou knowest not ; and yet they delight thee. But if the
sense of thy flesh had capacity to comprehend the whole,
and had not itself for thy punishment been justly limited to
a part ¢f the whole, thou wouldest desire that whatsoever
existeth 1n the present should pass away, that so the whole
might please thee more. For what we speak also, by that
same sensg of the flesh thou hearest ; yet wouldest not thou
have the syllables stand still, but fly away, that others may
come, and thou mayest hear the whole. And so ever,
when any one thing is made up of many parts, all of which
do not exist together, if it could be perceived as a whole,
the whole would more delight than the several parts. But
far better than these, is He who made all ; and He is our
God, not® doth He pass away, for neither doth aught
succeed Him.

CHAPTER XII.

Leve is not condemned: but love in God excelieth ; in whick is vest,
through Jesus Christ,

IF bodies plemse thee, praise God on occasion of them,

and incline again thy love towards their Maker; lest
in these things wifich plea®e thee, thot displease. If “souls
please thee, let them be loved in God : for they too are
changeful, but in Him are they firmly stablished ; else
would they pass, and pass away. In Him then let them be
loved ; and transport unto Him along with thee what souls
thou canst, and say to them, “ Him let us love, Him let us
love: He made these, nor is He far 8ff. For He did not
make them, and so depart, but they are of Him, and in
Him. Look now, where is He? where is truth relished?
He is within the very heart, yet hath the heart strayed from
Him. ‘Return again to your heart, ye transgressors’ (Is.
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xlvi. 8), and cleave fast to Him that made you. Stand
with Him, and ye shall stand. Rest in Him, and ye shall
be at rest. Whither go ye in rough ways? Whither go y&?
The good that you love is from Him; but so much as is
referred to him is good and pleasant. But bitter shall it
righteously become, for unrighteously is aught from Him
loved, if He be forsaken. Wherefore then do ye still and
still tread these difficult and toilsome ways? There is no
rest, where ye seek it. Seek what ye seek; but it is not
there where ye seek it. Ye seek a blessed life in the realm
of death; it is not there. For how should there be a blessed
life, where even life is not?”

And hither did our Life Himself come down, and bare
our death, and slew him, out of the abundance of His own
life: and He thundered, calling aloud to us to return hence
to Him into that secret place, whence He camé forth to us,
first into the Virgin’s womb, wherein He espoused to Him-
self our creaturely humanity, our mortal flesh, that it might
not be for ever mortal, and thence “like a bridegroom
coming out of his chamber, He rejoiced as a giant to run
His course” (Ps. xix. 5). For He tarried not, but ran,
crying aloud by words, by deeds, by death; by life, by
descent, by ascension ; crying aloud to us to return unto
Him. And He departed from our eyes, that we might
return into our heart, and there find Him. For He de-