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TRANSLATOR'S NOTE

IEIS volwne is based on the notes of lectyres which
Mr. Liapg Chi-Chao deliversd fost at the College of
Law and Palitics in Peking, and Iater at Scuth-eastern
Un]vudlyandth:&ﬂeg!ofhwand?dm:nﬂanhng
during the year 1g22. The ik th
theresnltdaamdybquntmlyymwm.mdl
of which bed y ¥ farm
msgnnnuandmsppen. anth:ahmkm
poblishtd the present writer was impressed with its
tremendeus value and intendad to put it in English,
The =actoal undertaking was, however, delayed in
deference to an abler pan when it wae laamed that
Mr. Han Chih-Mo had slmilar intentions.  Several years
elapstd and nothing materialived. The writer then
regoubled his efforts and secured the gnthar's permisgion
for the teenalation in the begmning of 1624,

For the sake of clarity the order of the chapters has
besn somewhat altered. Fart I cootaina the historical
stady of the subject and Part II the topical essays which
in the original are insertod in difforent sections of the
beok. This rearrangement is made in order to present
a clearer pogpence of thomght, and at the mume time to
indlode all the anther's writings on this snbject. Further.
mare, in order to avoid confusion to the readsar no Chiness
characters ara immerted in the text, but a ginesry i

i in which are found all the Chiness words
invalved in this book.
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Teading the manuscript and meking improvements and
to Mr. G. F. . Gy for reading the proof.

1. T, CEEN.



BICGRAFPHICAL INTRODUCTION

Liave CRi-CEAc was bom of scholuly parcntage in
the year 1873 In the city of Hein Hul in the distzet
of Canton. From early childhood he showed o great
peopensity for larning, and long before he was 12 yoars
old he had already won Tecognition a3 & pracocicus boy,
baing able to recite by rote meny socient pocms and
difficalt pamages from classical hteratora, At the age
of 16 he distinguishad himealf at the provincial examina-
tHon, winning the ChAs Jex degree.

At the nge 1y he bacame a dissiple of Kang ¥o-Wed,
who had then gained fame ag A liberal thinker. Ha
Slud:edhmtm'yandphﬂnuuphynnderhmgmdam aisa
of Egropean booke, In
ull these, huww he took Lttle interest. But when
after a year's time he lsprned of hiy master’s writings
oo * Uopianien *, he became madly sramourcd with
them, lnadsting that thess ideals be glven wide cirenlation,
Although Eeog probibficd him i thiy he persisted

prineiples found in Mencios and the doctrines of impartial

leva and the futility of war taught by Motce. Thesa

thnughtahcdnredwﬂhmmufhnfnmﬂaatthnhnm
with hitonelf as the centre of lnspimbion,

In 18g4 the Simo-Jepaness war oconrred, and resulted
in China's defeat. “"hmtbutruatyofshlmnnmehm
wigned the following year, China was raquired oot only
t¢ eada territory but elec to pay a bmvy indemnity.
This cammed great indignation among the peapls, and
Liang berame cotzpaken fn his political thinking. In

H >



2 CHINESE POLITICAY. TEOUGHT

company with his teacher, he started the short-lived
paper CA'lang Halieh Pas in Peking, devoted to the
spread of constitutional and demecratic ideals. When this
was suppreased three months after its first appearance,
he kit for Shanghai, where his political idsals were
disseminated through the creation of a weekly, Shih
Wu Pas, mwbmhtbegmmmlmcntmaednnd
reform were ad Decaniomally, essmys
wmahopubﬂsheddwdl{ngmthenghtsm‘thepeople.
A year later, whem he wan 25 years old, he responded to
4 call of the governor of Hunan province to take charge
of the provinclal college. Hefe he spent mnch time
with the students discossing polities and spreading
revolntionary ideals. When this became known to the
Court the college was closed and the stodemts wers
disbanded. Later many of these students participated
in a revolt against the ruling dymasty in Wuchang, and
all but two of them were exscuted. One of these twa,
Tmai Ao, was responsible in 1gr6 for putting an end to
¥uan Shih-Kai's attempt to maks hinesli emperor.

Undaunted in his sl for political reform he made
& fnal attempt which sent him dnto exile, thus indtisting
R period of mast valusble service to his country. Towards
the close of the last centory the Ermpregs Dowager Toi
Hi inatend of the Emperar Kweng Hsu held the reims
of government. As & matter of fact, sa far from having
any part in the government the Emperor was actoally
beld in peicon by his sunt, Proceeding on the belief
that the emperor was a Liberal and therefore would
perve China best, Liang Chi-Chac and his teacher Hang
Yo-Wet staged & coup d'état in the summer of 1Bgg,
by which the Empress Downger was to be deposed and
the Empercr o be restored to power. A constitutional
mongrchy wonld then be ushered in, andchmawnld
embark oo 2 i of - 3
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Everything was ready, and oothing but the consummation
of the pcheme remmined to be enacted, when the treachery
of Yuan Shil-Xaj divulged the eutire plans. The cock
was pet back, and what promised to acrelamate China's

25 4 modern natien remains to-day merely as
a source of diversion for those who delight in thinking
what might have been. What actaally happened wan
that the Empress Dowager tightened her grip, a
few farsighted patrictic men wers made mariyms i a
patriotic camse, and Liang and Kang bhad to sek
refuge abroad.

Liang Chi-Chap, & yowth of 28, arrived in Yokohama
in the fall of 1809. For the next twelve yoars he wpent
most of his time in writing and studying, except a short
period in which be tourad Americs and Australia, arousing
his compatriots abroad to o keen sense of patriotimm
nndmhonn]condmm He stood for constitutional

y and d at infl which remains even
to-day, Althmghhnhmnf]fbmmentbmndlbehever
in democracy, some of his former followers still linger
wnder hig inflosnce of these days.

The influence which Liang Chi-Chao exercised in the
intellactual world of China dunngtbeﬁmd.eud:nftthn
century cannct be Even » at
:behdghtod’hmpawwwuldnathawuphmmdahrgs
oumber of men in hip armies than the numberless youths
whoml.hnghzldmdnrtbumﬂmncdhupm
Literally th de upem th de d
he wrote. In addition to the CAfng ¥4 Pas, the Hsin
Min Tsung Pao and the Kxo Feng Pso which he edited
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in the revolution today. In spite of the ban on his
publications, studenty in China circularized in secret
wywordﬂawmg!mmhspm.
The revelution came and 3 republic was establishad
inIng Liang returnnd to China full of delight and
. Straightway be organized the Chin Pu
Tang (the Progressive Party) in juxtaposition o Keo
Min Tang {the Natiopalist Party), in order that politics
in China might reep the benefit of rival parties, following
the Anglo-Saxem practice. He acctpted a publie office
for the fest time in 1974 ax Minister of Justice in Heung
Hxi-Ling's Cabinet, But ke resigned before Jong on acoount
of Yuan's memarchical designe. It was then whan he
mmhmﬁmumymmmtmw
whr.hYmSh:h—Kai'-‘ h Yang Tu, wass g
tion for the rest ion of Firther-
mmhewhedatgmtrhkmthhhpupulTsiAom
tring about what {8 known ex the Yurnnan revobotion
resulting in the overthrow of Yuman, A year later he
found hireself in leagoe with Tuan Chi-Jui to soppress
Chang Hsiin's coup d'état in Gvour of the deposed
Marchmrian Emperor. This was the last time we saw
hit in public office. He held the porticho of Minister
of Finance, again only for a shott while.
Chi-Chao then gave himualf entirely to literature, exespt
when he zttended the Vermillat Conference as an an-

mentioned Method for the Study of Chinese History, Tha
Trachings of Motzs, A Critiqus of Mote, Genrral Guilin
of Literary Droelopment dwving Tsing Dymasty, and the
volume woder {ranslytion,

Thin gives n brief omtline of the manifold activitien
of Liang Chi-Chao who died in Peldng on January the
1gth, 1¢29. For wemmtility and for flooncy of styls
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cne is inclined to contrast him with Macauky. In a
etyle all his own he defies all literary standards of the
past. His enemies may envy and ridicule him; his
words go straight to the heart of young China.  He not
orly ppens the Chinese mind to o new cutlock but
by inspires Chiness imagination with a new purpose.
A gening mnd a tireless student, he combined the
depth of Chinese theught and the breadth of Western
knewledge  He is an icopoclagt of old ptandards, a
Ploneer 1o new scholarship, Discontented wilh the past
he was cvor venturing into new cxplorations.  For what
he did in ushering in the new age, and for his application
of the scientific mothod to the chaotic mass of Chinese
literature, he deserves the profonnd gratitude of conntlags
generations to come.



AUTHOR'S PREFACE
1. THE VALUE OF THIS STUDY

Ix the developenent of buman civilization before the
25th and r6th rics, China's is second
to ocme In the world, But the achievement iy widely
Alferent trom that of any other comntry. China has nene
of the religicns fervoor of the Hebrews or Indiane; ahe
takes hittls interest in mystic or metaphysival thinking,
in which the Greeks and Germens excel; she makes no
claim te a development of objective science. In what
reepoct, then, may Chira clalm 2 place In the history
of boman civilization ¥ The central thesis of her Nteratme
in the ethical conduct of manking in this life. Her great
thinkers, past and present, have concentrated thejr
ens'giunnpmhlemmthmnnsﬁeld in the fiald af

Pglitical Philesophy and of the Philosophy of Lifa.
Coamequently the conclusions of Chintsc thinkers often
reveal docp insight, surpassing the conchosloms of other
pnoplﬁhthew:ld. These they may well bring et
thair to the World Exposition of Civilizations.
mﬁumaphynilﬁehnmmbedmhthm
pages. Chr discwminn is confined to Political Philosophy.
Since tha litmary mvival following the tormoils of
Chun Chiu and Chan Kwo {foo-200 n.c.] the " Writings
uithe}lund:ed”hnbemspmnuyd:votadwth

Ithmmghtupnmtmtthtthmthmiummﬂn
L]



PREFACE 7
to Chinese beliefs, and that they form the basic of the
thinking of China's scholars of all schocls and in all ages.
The Chinese capnot claim exclpsive cedit for thelr
investigations into such idealx; it i beyond deubt
that they are among the very firet whe taught them.

The bistory of Burope since the 14th and 14th centuries
is marked by o gradna! develspment of natlonabism,
culminating in the disaster of the Great War, What is
Natiomaliem 7 Nationaliem is a legical development of
the machinery of the town and city governments of
Euarope in the Middle Ages, worked out on a natlon-wide
seale. The underlying prineiple is the consclidation of
forces within to withstand and defy those without, so
that hatred for fereigners @ the means of arousing
patriotic feelings. Under the nourishment of emotional
tacial-hateed groups, the bud of naticmlion grows into
full folfage. The maore it develops, the more pronounced
the disordets of modern socety. On the cther hand
sinee clvilizatlon began, the Chinese people have never
emtidered patlonel governtnent as the highest form of
social organization, Their palitieal thinking has always
been in tertns of all mankind, with waorld peace as the
final goal, and family and pation as trnsitiona) stages
in the perfacting of the Werld Crder. China has contended,
morcover, that governrenial authority should never be
the prerogative af any one group or section of mankind.
As Ching haw litile desire to resist other, outside forces,
ghe has never realized the necessity of specal effort for
national consolidation. On this peint, it iv 2 matter of
personal preference to say sither that China did not degire
to organive herself into & patiom, or that she lacked
power to do s0. Whatever be the explavation, the fact
remaing that the Chiness people in the past as not been
a pation. When the people are accusiamed te 2 systern
of thinking which either discegards or rises abave
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nationalim, their attitode towends practical politics is
eosily understood. A study of the pmst 2,000 years
reveals both the ndvantages and the disadvantages
Lhina bay been frequently conquered by alien races;
that is the dimdvantage. She has always been able to
absoeh the invaders in o sbort while; therein lies the
adwantage. Inlheﬁmlamuntm; theadmhgeshave
whrays more than balk i the d

as the invasions have always meant an increase in the
Chinest peaple, and an txpansion of the World Order.
‘This heipe to account for the fact that while Europe
to-day ia split inte 2 pumber of countries, China for ages
tus been a unit.

Thess things are true of the past. Only in the last
hundred years has China come into contact with a werld
inwhic.hnuﬂnml!smisarnlhquasaim. Sha has been
swimmming the corrent, and has almest been
sebmerged. In her distress and travzil she hat frequenily
enmplained against har forefathers becmnse of the lack
of naticnalism. So for s to-day the impertant goegtiem,
only to be answered when the schools of philssophy are
re-swaluated, conerans the place which the doctrine of
mmﬂmhmduallholdmthuﬁhnaod’thefutm
Saper thae it atutud.e of the
think of China, adv i fs peaace, world
trotherhnod against the mumhsm of the Western
world, mmost be re-thought under the conditions of cor
own day.

hbm;vudeqnahtylnthetwnmmtvﬂulbkmulh
of modsn politica! movemems in Earape. Ip view of
the antomatic government under which China has lived
for thousands of yrars, ons would logleally conclnde
that both liberty and eguality are mnknown to her
pecple. This is mot mo. Except the Emperor alome,
averyone In the state iz equal in the sight of the lew,
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with aqual personal and yobdic rights, Even the anthority
of the Emperor is not & right divire, but ia conditioned
by the wish and coasnt of ths peupln. These theories,
wivancsd by cur refathers of 2,000 years ago, have
mink degp into the hesrta of ths pecpls, and are accepted
w5 unatternble as the lawn of mtmre. Tn practice, alw,
these things are tree. A noiable illustration of this is
the fact that whils alavery and class distinction have
oot entirely disappeared in the West, to the Chinese
mind such things are like a fossilized stone of 2,000 years
age. Furthermory, the rights of man in Europe were won
as the regult of a claw sirggle : in China they come as
u free gift. 5o it i patural they are more treasored in
the West than bere. But for e class stroggle te take
place, thete must first be a class system. In China the
clags system long age dissppeared ; so the sruggle
cannot exigt. Again, we mmmot consider that a clasy
struggle i3 an admirable thing; were it contioued,
pulitienl development among men would sink Lower and
Yorwrr till afl clpus distingtions wers obliterated. But as
in the developent of Chins the pecple acquired a
mensum of righty withont experiancing the cruel sruggles
of the West, it is nothing to be ashamed of, even it she
were not proud of it.  Buot, in short, the explanation &
that the Chinese pecple have been taoght to believe in
the equality of men for so long that even the strongest of
rulers has net been able to ignore it.

Duting the peciod under discamion (Hoo-200 B.C)
the questivn of the wisdom of the policy of interfering
with the liberty of the people fonmed a topic of the
hotiest debate among the scholas. The princple of

Py teed an irresistible authority over
the emperors and their ministers of Iater ages. It is
therefore an historical fact that after the Tein and Han
dynasties, the liberty of the average man in China far
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- sorpastes that of the Evropean before the French Reveln-
tion. True, incidents have not been wanting in which
ambitious emperors  have mivosed thelr %:m‘ and
corrupt officials bave abmed ther office. Bberty
of the pecple has been violated. But official have heen
impeachad, and mges of all times have recoguized and
huht&emphsmhttommkamﬂmﬂgﬂnt
mp In this st i ive
theﬂunesepeoplehlwbee.nabhtomninlnmakw
development of mdividual rights. This alone acxonnts
for their profesting existence as a

Lincaln's definition of democratic gﬂvmment. “ of the
people, by the peaple, and for the people ™ is in part
within the thinking of Chinest philvsophers. ' OF the
pecpie, and for the people,” are essential to their thoaght.
But * by the pecpde " is a thought left untcuched. That
Is, they believe theroughly in the principles that the
country is the commen peseassion of the people, and
that politics exist sclely for the sakte of their commen
advantage. But they nedther stidiad the method nor even
azem t0 have accepted the theory that government most
be “ by the people ™. And therin lies the fundamental
weakness of China's politisal thinking. ‘There iz no peint
in speaking of the people as the foundation of the country,
and then denying them ali powers of participation in
politics.

The problem of government * by the people " Bes, not
in the thearetical conception, but in the practical applica-
tion. What system offers a practical medel ' Does the
forum of the Anvient Gresks, ar the majority rule of the
representative system of the West, or e new
experimental Soviet organization? And i there is no
practical sclution fn Europe of America to-day, what
oould one expect of historleat China 7 For thers the
hendicaps of social -organization, geogrephical and
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ctherwize, make it i il t i with method
Sotheleadmgpohhmlthmhuuod’chmaatlmptedm
carry out a spirit of derpocratic rule onder & monarchical
government. And though the ideal was not realised, yet
it has sunk deep into the minda of the Chinese pecple,
In spite of the cppressions of tyrannical rule, the
demperatic spirit has been undannied. If we regard the
HrthoflheRgpublbcmClumasasnddmmbnm
without histerical back) hinking is all wrong.
Hutpohhmldmuhpmnutsshmﬂdbnddmedby
economie life is an axiom in countriss with an advanced
civilization. This was alrendy a policy before the Chun
Chin pericd. It iills the teachings in the Classics, and
furmthuthmsoia]lpu]lunalpb:hwphm Inl';lnnnau

u ufmure

|mporhnoeth¢n
Empenm]ymtbmtbehstcmtnry,mﬂnmﬁonfum
Motze, Mencing, Heantce, and a train of othery, including
Hsu-Hsing and Pai-Kuel, were ail colowred with
Sccialistic views. Like their mooders brother, their
views about the application of their theories differed
radically. Later, in the Han and Tang dynasties, the
natewarthy practical politica were concerned with social
control, emphasizing the soppression of the rich and
girong. There are few countrizs in the world which can
compare with China in the comperatively equal basis
of cppartznities which the people have for ecomomic
parsuits, This is indeed partly due to the iofuence of
envirgoment ; the influence of thought bas alag its share,
The geographical inflaence of China—a wide phin on
which meny diferent kinds of people must live—has
£ivens the pespls o power of accommodating themsehven
to varitms schools of thought, so thet even controversini
and copflicting schools may develop side by side without
infuring each other. The elastic oature of the people
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iz mxch that incompatible views can be skilfolly
harmonired in o compesite prodoct. The value of this
Chiness powrer, whersby different view-points may sxist
pnndullyndr.byude wherebymmpﬂh'blemmy
le value to dkind, In
thcrﬂ]moftht scholars doubt the existence of
absoltte truth ;1o ihe reabm of practice widely differest
emerge from the varjous idewls. This can be
sten by a consideration of the past two centories of
Eu.mpmnpohhm]andmomthmy New theotias
i e somme of which
hwmdmmdﬁmtemdcmﬂssym
But with the rise of every atw doctrint, defectt mre
discovered, so many and so various that men are thrown
into doubt or despendency, and question every form of
customary institution. Desperately reaching cut for
SOMe new PAnaces, men are disilhugioned as o mother
who looks in vain for a Jost child. The thonghts inherited
from the forefathers of China may be inmature or evim
fragmentary, but they cannot be altogether valueless
to the present age.
Thevalueuia'pohtmlthewywoinwml'pnchae
is never absolute. Different men have different customs ;
but the customs are not of absolute validity. Wemw
not be 80 presumpiuous as to think that our way is the
only way. Nor should one conceal his dizease and shun
the docter. The hiding of shorteomings never leads to
progress. On the other hand, the Chinese people shoutd
bear in mind that & study of the defects ax well as the
excallencics of thelr country's political thought has o
value. For eociety to-day is the resnlt of the zocial
heritage of all past gemerations. This soclal heritage is
the result both of castoms and of thought, The thought
of the past unconscicosly influences the present geners-
tion, often Witk an indispuiabie authority derived from




PREFACE I3

Hdatey. Tt in this that the will of the people i produced.,
‘Without the snctiom of the people’'s will, nn political
institution can be effsctive. It 13 tre to sy that no
political institntion will gureive o day unlass it grows
eut of o popalar desiand, or receives the passive asstnt
of the praple.

Draring the lagt two decades Ching has tried ta trans-
plat, oor after zpother, the political institutions of
Europe on t6 her own goil. Cengtitutional Mongrchy has
béen teied, Republicanism, Confed . Sovitiam ;
have been tried as though Chine dmtires to try every
fotm in exigtemoe. In reality, notbing but the name has
een introducsd, and confosion is made more confommednd .
For when an institution whoss rogts are not among the
people is introduesd from the tep, it is Eke plucking
the fiowers of 4 neighbenr tg embellish the dying tranches
of one's owh tree; there can be oo life. The bittertess
of disflinkon now drives her leaders to rally under
the banner of a reconstruction of thought, This requires
& constructive effort. In order to cast oot the old, there
must be a saticfying new to taie ity place, or sockety
would fall into scepticism, and woald revert to the inertia
of traditional thinking. The reconstroction of China's
thenght i not to be plished by the wholesal

ion of the thaughts of another seclety: it
must follow the matural development, and must begin
with the proper retention of elememin of the old social
heritage. If that is true, then althomgh sompe part of
Ching’y politice] themghte may be of Jittle value to the
test of the world, at lenst ta China thelt vilus cinnot
be underextinmated.

Il. THE SUBJECT MATTER CF THE STUDY AND

ITS SOUECE MATERIATS

We may leok at pelitical thinking under two main
sapocts, Theory and Application. Theory deak with




14 CHINESE FPOLITICAL THOUGHT
anch questions aa the ideal of social Be, the organization
to express the ideal, the pelicy to be adopted to camry
mthemsamhm Apphcahoudealumththe
d i of tlle it mtnpmhoe
of o thetry or an igation. ‘Fowtl:e P
themght, Theoryandhppheatwnmay'beounmdued
separntely ; they are, however, mutoally dependent.
Pure theery can reach perfection only through practice,
and all practices should hawe their foundation in accepted
theories. We may also iook at pelitical thinking
sabjectively, that is either as the thought of the Individual
or the tendencies of the age. The thomght of the
mdlwdul]ulhepurpow(’ulmllmo{thnt‘hmhn;n{
znd stat ; the tendencies of the age are

the reqult of the interaction of current institutions and
the social heritage of society which is beyaod the emibrol
of & directing purprse.  These two are also often inter
twined, An individwal mey be the fioneer of & new age,
ardd the age may ponrigh the thought of an individual,

Where then zhall we look foc sonroc materialy to stody
the hiatery of Chinese palitical thonght ?  In our judg-
ment we may search under the four following categories :—

I The mritings snd sayings of scholars. This stady
will give mn]:lete display of the creativeness of the
individnaly. Where possible we should make a thorough
study of the writings of Confucius, Mencius, Motze, and
the long itrain of teachers dewn to the present time.
Ben{dathue.thmamnthenwhmmwnhngsm
oot found, bat whoss thooghts are
by theic wntmpmneu, Such v often the ase wi.t.h
wilters of the Tein dymasty; for i the th
of Teng Hai are seen in Lo Shih Chun Chiv, and the ideals
of Han-Hying are seen in the writings of Mencins.

a2, The mowmoéry of wdssmen,  FPolitical thoughts
differ from pure philosophy in thet the former move in
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the practical realm of government, while the latter
iy the wock of kiterary men alone, and iy handed down
in theic writings. Therefore the tecerds of all politicans
and gtateymen are of imal impertance to our etndy,
jrrespective of the character of the men, or the success
of failure of theit activities.

3. Lawr and other regulaiions. Pditic] thoughia find
mxprestion in laws and regulbitions. Not only the laws
that have beec actually promulgated, but alse the
mamprialy and memoranda relating to the systems and
practices of the (ime, indimate the political tendencies.

4. Hisiory and other Literaiwre. Thess furnish the
backgmnndandtrendsofthethwghtdtbetune
Unless we und d the bx
Mthetme,wsln]lfa.dhoappmatethe[uﬂvﬂueoi
the thought. The cfiect upen sockety of any set of
pelitical thoughts is some criterion of its value. The
history of politia] thisking tan b und 4 only n
rdaummmepouthlmdmmﬂcmmmmmwml
issue from it. Further, the utterances of scholars
mtaindmtothepmvalmudaasoftheaga Without

ledge of the 1 of the time,
nmmtmﬁnnbeoﬁtsthmghtmimpmsﬂ:k

Of the four categoties mentioned, the first two wilk
aid the study of the thought of individuals, and the
last two give kmowledge ol the conditions of the tisme,
It must not be forgetten that as these two are ioter-
dependent, they musi be studied in their reations with

one another,

nemwﬁhaﬁunbhiwasmdydchmpohuml
thought exist In great abund ; they ara

s0 that both a stopendous effort and a keenly critical
mind are necessary to make a complete scientific stody,
Several cantlons arm needed for thote wha wenld
selact anwmgst the available materil  First it & true
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that among the old literature, many books are sparicns.
Unless great care is taken ta divide between the fulse and
thetme.th:dsimhuumd!mﬂbemm deveid
of 1 1 value. & device of
uﬂymthonwtonﬂnbuteﬁmdthﬁ:mm
earlier writars, Mencius accused Hsu-Hsing of pmiting
his own words inte the meuth of Shun Nung, but
Confucins, Motze, and even Menciva himself were guilty
of the mams offance. S qootations which accur in thess
becks must be read as ideas of the writers themselves.
A third cawtion mmst be given aboet the vast litarziure
available for collateral reading. Thix Bteraturs must be
read with critical discrimination. Mendus sid, with
refarence to the Book of Odes, that care must be taken
that the diction doea ot prejudice the idsas which jt
conveys | to accept every word of the Book of History
ix worse than net to read the book at all. This cautien
i given Techuse literary men are apt to be carried away
by thelr pen. We must not totally ignore the books in
whith “gerns and pebbles are interminglsd ™, but we
et read them in the light of our understanding of the
trands of thought of the time, which we may gain through
other rabinble lterature. Thus we may critically dis-
erivninnte, This method iv commonly mccepted in the
study of history.
Books which are spurlon: nesd not be rejected
For and Shang Chun
Shn ehemld not be read s autbentic writings of Kwan
Chung and Shang Yang, bat they are exceilent repre-
sentatives of the legal writings of the end of the Chankcea
perind. Lish Tze ia not the anthentic work of Lich Yu
Eou, but that of a man of the Tein dypasty, And as
very few books of the Tsin dynasty ere exinnt, it forms
a valoable document for that age.  Thes are, of course,
spurious books which st be rejected mtirely. The




PREFACE P
nnwnﬂhymbmoiﬂm!ngand‘hmgdyms&mm
wout to axpound the doctrine of the of the
hﬂﬂultmlmpnliﬂmlptmnhhg.andtbesym

to court favour or obtain popularity, are hypocritical,
and sheuld be eliminated from serions considerntion.
eriterdon of philssophy 8 it ceative power;
uﬂmdwﬂﬂc&mmumdumﬁ
ity. When thess are wanting, the books are
worthy of study.

E?E’

i

III. METHOD AND SCOFE QF THIS BOOK
In & consideration of political thought, there are three
odla

i

1. The Topical Method. Here the subject of fmvemstign-
ton i divided nte a number of tapies whose thanges
are developed through ancient and modern times. If
the guneml topic is, say “The Rise of Nations";
or “ Government Organizatien *, the sob-tople will

[a}Onmhlpntlandbyth:Shtembyanale

% tages and_dis-

dventages: (¢) Punish orl" iom as the basts
ofpmlty nzmﬂyoﬂhebopwgumuimbygmm-

Bystemaf
obtained. But co the other band, soch a ptudy abacures
the causes, direct and mdireet, which influence change ;
not in there possible a clear view of the interrelation of
the different sets of problems.

z. The Chronclogicsl Mehof. Here the matuml
sequence of svents and of schools of thanght s followed.
By this mwthosd wa oan clearly trace tha sdvance in
thought under the infruence of the social and political

1 Pidep. 5.
=



-] CHINESE POLITICAL THOUGHT

environment of the thme. On the other hand, it is im-
postible to discuss the whele velume of material aveilabls.
To fellew an arbitrary chronokogy would mesn much
tadivus repetition.

3.TMCmgmuled Here we divide the

into their different schools, and discuss the
findings of each different schoel i turn.  For instance,
the Confurian School includes C: i his seventy
Disciples, Memeits, Hem Ching and Tung Chumg Sk
‘Tha Legal Scheol will include Kwan Chusg, Tza Chan and
Ch'ao Ts'c and Chuy-Eo Lisng. This method gives &
clear view of each school of thought, and trares the
reactions of various kinds of thinking within the schools,
and of the scheols with each other, But it preciudes the
pomitility of guining » birds"-eye-view of thy thought
life tn snccessive periods, Moregyer, it ia not possible
to group all the thinkers; some, especially of lesser
significance, may be left out.

This bock follows the Chranological Method, Put az
the difierent schocls of thosght in Chun Chiv agd Chan
Knopmad:weredutmchw.autegonulstudyuah
included, so that the ch of the Canfyd
Motze, Taoist and Legalist schools are clearly presented.

A word should be mid on ihe relation of political
houghts to other thivking. First, all thinkers bave some
fundamental philescphy beneath their political syetems.
En oeder to gtudy ihe different schooly of political thonght,
ﬁrmhmoftheTmpenod ltlsem.nmltohlwa
gemeral mowledge of the phil
of the time. Seumd.pohhcsandwmnmwlm
interrelsted and inseparable. The poiitial thoaght
of the Chinese, * to gavern is to provide for the pecple,”
wiretens the importancs of the people's livelihood in theery
and in palicy. metstudshnthmeﬁmuapehum-
econemge approach.  Thind, whep g pelitizal ideal sins
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daupmbnthnmdsoftthwple.rtmhmahmauhm
which i the exigting

snshtutlms Thix interaction of new thonght oo old

institations should absn not be neglected.

One fingl word should be said cn the attitode of
mind which should accompany a study of political ideals.
[} A spirit of objactive study it easential to woccems.
In the past, the study of social science has been prejudiced
by the imp of human } Natural science
escapes that to which wocial aciemce hat been subject.
If emotionalism In imported, the acciirate sdection of
evidence i impossible, 2rd any resolt is flefed. This
is true of all socinl science; it i partizularly trmo of the
study of polities. For ingtance, the scholyy after the
Tang and Simg dynasties spoke much of " Orthodaxy
and heresy *, of “ Pure virtwe and aduiterated fores ”,
of " The snperior man and the {ittle man " ; all of which
phroses mezn an gppeal to the emations and pot to the
mind. In our study we muost be objective, and attempt
honestly to present a truthful picture of the thoughts of
early scholars, taking care that cur personal prejudices
do net ceep in. We shall try oot to pass judgment ca
any theory, dmgmonhrbywayofﬂphmm 1]
The revival of classical studies in China i largely due to
the influsnce of Western metihods, which we have nsed
to yxtematize oor old materials, We hawe re-shaped the
eld claos, which scholars despised, into definite aystems,
and have made clear to our own minds what to them
was upintelligible reading. We have benefited by the
impartation of the scientific method. ¢ we use modern
terms of Emmpe and America to interpret our old boola,
oF even to read modern idees into old thoughts. This is
iwcrenmed by the armmogance which the Chinese share with
the rest of mackind. We argue that what exivts in the
thooght of other peoples must bave existed in Chinese
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thaeght. Henes we refer o the wbdiction of Yao and
Shunntheomngofnmpubliﬂniomdmvmment

‘s propasal of rursl irationa is called self-
gvvemmmt and po forth. These things are pleasant
1o beer, but sie oot troe.  OF course it is permindble to
explain old books with modern terminokgy to simplifty
the text. And sincc hurmn matofe s wil of & piece, it 1s
u good thing to exphin by compariscn, since what o
can do is not impeesibie for the others. Bat we musi
remember Crommwell's saying, * Paint ms, warts and all*
If we are faithful to our obfective method, we must oot
permit our own thenghin to creep in emong the enciant
writers, nor cause confusion by cifering explanations
which contradict the facts. In earlier years the writer
was freqoently guilty of both of these offences | but since
then he has strivon to avold this habitual wes ks,
This book i introductory to the history of Chinese
politionl thought, which the auther hepes to fmish in
tha not disant fnture, The present work in 2 study of
Group 1 materialy, and dals with the review of the
political thoughty of the Tsin dynasty.
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Herons the coming of the great teachers, Comfuclps,
Lagtze, and Motze, under whose inspiratfon definite
aystems of philosophy were evohvad and achocls of think-
ing were foundsd, Ch:nla}xﬂlhﬂlthmgbtmhng—
mentury and ize. Yet no ad
evennfl.hewafko{the great ph{lomphm.hmbh
unless the background of thelr thought iz understood ;
the earfier work in the basis of the later scholarship. The
present chapier, therefore, deals with political thonght
befora the Philosophers, during the e between Tong
¥il and the middle of Chun Chiu. This era presents thres
well-marked periods @ (1) The Nomadic Peried
(23571135 n.c] (:]chud.anuiod. (1135771 B.C.} ;
(3) The Period of the Aggressors (771—55T B.C.).

1. In the Nomadic Period, the pecple lived in {ribae
or clans under the rule of pomadic ieaders. The clang
were small, life was simple, intelligence undeveloped. As
the populatiem was small and the land plentiful, the people
wrare sexttered, and conflicts amang thern—few in pumbar
—ssemed both unnecesary and savage. Among the
nomadic tribes the Hsia (ﬁ:ns—x?ﬁﬁ ®c) and Shang
{x?83-x135 8.c) dynastles raled the lomgeet, while

dymasties of Tong (agsr-aabt v.c), Yo
(uss—ems e, mod Chw (1x34—347 EG.) were lesn
over a th

years.
2. During the Feudal period, the Chow dynasty, rising
from e small westem tribe, bad superseded the house of
s
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Shang. Chow Kung, who formutlated comprehensive
phmtumktheun{ﬂeﬂwwldemplmofﬂn}.age,

ished fifty kingd and distrit them as
rewards to his hoose and to his trugted officers, hoping
thereby to assimilate the conguarsd peoples. A wast
empire was created, and this, the hovss of Chow, roled
under a Fendal system. Trital grovps grew mere civilizad.
Chow Kung himself laooched zn asdocutiomal effoct
* patterned after the methods of the st twn dynasties
30 that the civilization of the Chow dynasty was spaken
of 25 highly advanced,  An elabomate system of royal
visits spread the cultural influence of the Cenrt throagh
the fendal states. For over a century the power of this
central authority prevailed, only to decline with the
Erowing pawer of the (ribe of Ch'tlan Jung,

4. The breakdpwn of the Faudal period decantralized
the power of Chow, and aflowed the surrounding barbarian
tribes to cogtest the power of the central states, The
Tsin and the Clm tribes Jad in the scrambls for power,
end broke down many of the older states, threatening
eveit the hewer states of the Feadal patiod. Then came
peﬂmi.whanﬂ'{beaa]hedlhm&elmﬂﬂloﬂmrmbe&
for mutial aid ; , 2nd
coitura] developoent  was fnuhhbed Tha tesnltxnt
prosperity gave tise to a class of aristocratic govarners, the
intellectuals of the time. State government was not
tmifotm, but the prevalent practice wes cligamhy,
Ewan Chung {7o8-f43 B.c) of the kingdom of Chi and
Toarhan {$43-53% B.¢) of Cheng, two statesmen of this
age, iniroduced ingtitutions which had a great influemce
on kiter gengrations.

Itanotmpnmgthntvuylmkmmmﬂu

flable for the Nomadi 1 Confucns, visting
the Kingdoms of Chee and Smg? in mder to traes the

L Thid it ok the Bug dykasty, which daint Mrach ke,
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influencs of the Hsla {3205-17B6 3.c.) and Shang ' (1783
Iljsn&}d)mauﬂm was grievnd by the lack of meords,

preoeding dynasﬁq also have no records, 'I.'.ha
Evm&eﬁookdmmmhmmdnhbh
thwshithaamuuhmsayotthepﬂhd It sost e

bered that it was compiled by disciples of Canf
whoh:muelthadbemtmnbledbythupumtyufmhble
informaticn. The Feudal period doctment j5 the sixty
chapters of Yichow Shu, of which anly half is authentic.
Thia is due to the fact that the early records were kept
on bamboo splits, of which very few have besn preserved
for lter generations. The period of the Aggressors had
much material, which was destroyed by Tsin Shih Huang
{24210 B.c.}. What can be gleansd from Teo Chuan,
Eoo Yu and Shih Chi is but one-tenth of what existed
‘before.

The follewing is a briaf description of all tha avaflible
sonres materiab,

(1) Shék Ching, the Book of Ddes. This is the most
awthentic of all It contains thres hundrad Ddas, of which
fGive bmr on the Nomadie perind, thirty or forty on the
Aggressor peried, while all the others are of the Feudal
petind. It makes ltile reference to politkml thought,
bat it portrays mest fithfully the socn] snvircnmant
of the age.

[2) Shit Ching, #h Bock of Hiskory. Inlmprrumt!om
#t has fifty chapters, of which only
anthentic, tharu(bdnghhwmhmeﬁthamchm
times, Of the authentic chapters, the four on Yi and
Heia dynasties, and the five on the Shang dynasty beleng
to the st period; the coe mbtled Tein Shih belomgy
to the third period ; the remainder belong to the sscond
petiod. The book is fnvaluable for itn referencs tn the

% The sme dymarty bs abe salled Vi,
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pelitionl thenghts of the Shang and Chow dynasties. It
sbould ba borme in mind, however, that three of the
<chapters on the ¥i and Hxia dynasties seem to be post-
‘humous nccounts of a later generation, and that some of
the thoughts expressed are more in line with the thinking
of the third period.

(1) The Cosamentariar in the Book of Changes. These
are the predoct of the second period, betwsen the fall of
Yin and the rise of the Chow dynasty. It contains very
httle mfermation on political thought, bwt o careful
reader will learn from it the temper of the age,

{4) ¥é L. This is a production of the sepond or third
perinod, but it has Jittle bearing on our stady.

() ¥i Chow S, Tmn chapters of this book are
attrimted 1o the second perled, the emaltder being the
spacicus additions of Chan Kuo and ths Han dynagty.
The genuine part is a2 valnable as the Boek of Hisory,
containing much information for our present purpase.

{6) Kua ¥'a and Tse Chwan.  Traditionally these two
Pooks are considered to be the work of one of Confucius
disciplez, Tso Chin-ming. But the fact that some of the
references in the book are to events after the Chan Kue
period indieates that the bocks are of 4 later generation,
Further, See Ma Chien, in writing his chronidles, had
Kuws ¥ as one of his sources.  Tso Chuow was prodneed
towards the end of the Fan dynasty (206 m.c-aD. 24}
by the method of extrasting parts of Ewe ¥4 and mixing
thetn with sputfoos writings, It is important therefore
that thess iwo books be considerzd as one. They were
written at the end of Chue Chiu {7zz-461 B.C.), and the
‘beginming of Chan Kvo {48124y B.C.}, and they record
the events of the Chow dynasty during the pericd of
Chun Chiv. They constitute the best record of the political
thoaght of the third pericd, and zre fairly accurate cn
+the events of the other two periods.
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(?]SHCM the Chronicies. The wuthor is Sen Ma
Chien. When ke deals with the period before Chun Chin
s sources are mainly Shang St and Kwo Y@ ; whers
be differs from thess books, care should be exemciged
in accepting his conclusions.

(8) Sayings of the Handred. ‘The misceilzneous writings
of the Early Tsin dynasty deal largely with the ers before
Chun Chin, In using these sources, one should both

in the authentisity of tha books Itad, and akso
exercise special care pven after the anthentivity js proved,
since during this period spuriots writings are rampant.

In addition to these sources of material, there are iwo
ather books whesa enthecticity & most questionable.

{1} Chow Kwan, aba called Chou Zé. This bock bas
been considersd as Chow Hung's work, cutlining hia
plans for peace. It was first known at the end of the West
Han dymasty. Scholars of that time premounced it
spuricns; lkater schelars bave still more questioned
its authenticity. It is probable that Chow Kung was
not its author, nor i9 it entirely the fabrication of Han
echolars, It seems that it is partly a description of tha
political organization of the emperors Li and Hsuan
during the kst days of the West Han dynasty, and
partly a deseription of the practices during the Chun Chin
and Chan Kue periods.  Te this mixturs the Han scholars
added thelr own ideas. This is only o conjecturs which
ought to be verified. An analysis of these thres elements
in the boak would comxtitute a research in itsslf. For
our present purposs, despite the richness of Ha contents,
it is best to put it aside.

(#) Kwan Tru. The verslon of this book now available
bax eightysix chapters, and is derived from the private
collecticm of Lin Heisng, Since the days of Stz Ma Chien
it han been considered z» the pensios work of Hwan
Chung. But the fact that the text often refers to events
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after Ewan Chung’s death, and the likeness of the ideas
to thoss characteristie of the and of Chan Kuo, make it
conclusive that it is & work of thut period At begt the
bock may eontain quatations frem Evwan Chang's ackoal
sayings in three of its chepters. And In sddition, Kwan
Chung's name i# remembersd aot es o scholar bat as a
stateaman, It would be & mistake to classify him with
Yio Went Tre and Han Fej Tze. Ths boak contalns much
politica) discoirse of high value, but it should be studied
in cenmection with the work of the legalists of Chan Ena.
It does not fall within the scope of the present study.
Motoover, there in much exaggeration of the accomplish-
ments of Hwan Chung which we do Rot ecept. If this
soarce-bookc is studied, one should accept thase parts
only thet do oot differ widely from Awo Y. In order
that we may not tread upen debatable ground, we shall
congult only Skik CAing, Shang Shw, Kwe V6, and Tw
Chuan.

II
THE AGE AND ITS SOURCES OF THOUGET

Al the great thinkers of China lived during the three
bundred years between 3§30 a0d 230 B.C., the Golden Age
of Chinese. philesophy. It was preceded by a period of
ﬁ'agmmrythmght and fnoompiete imstitutions, the
ta of the ege. But In splie
n{tbehdghtcdthemhmldﬂehpmt.mdmm
that st that time history was fimt recorded, reliabla sotires
materialy for study are aarce. The books Ewe Y@ and
Tso Chuan give apooants of the pesvicus perfods ; but
Tor the seventy yearn (47403 p.C) foom the tBih yer
of King Ai of Lu to the 23rd year of Emperor Weilich
of Chow not o single page exists. The following two
enturies are recorded in Chas Kwo, tut un dates are glven,
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and the bock itself i full of exaggerated and tintrist.
worthy stetements. This is due to the buming of all
historfeal racords by the erder of Tafn Shih Hoang, But
i these ymate kalsldeasoric changas took place in society,
with swift and revolirtionary changes i thepght. Soame
the grent outburst of wisdom doring the age. For
convenience we shall stody this era in two periods under
three topics, of which our firet period covers the fimt
onp hundred years, and the secons! period the remaining
two hondred years,
A
The Falitical Aspecis

(s]Dwingmﬁwtpeﬁod,Ieudalismminitshlt
days. The ** Ruole of the Aggressors " was weakening.
Tribal military conquests had merged the multitudincos
kingdoms inte twenty states, which states, during our
second period, were amalgamated imto ssven, which
towards the end were drawn into a form of omited erapire.
(6% With the pasing of feudalisz, the aristocracies
failed, ang the strong tribes expanded at the expense
of the weak Monedthehngdmi‘smhadm
aristocratic system, and thersfore was oot d

The example of Tals was followed by other remaining
hngdoml until, dnrlng our mnnd pexind, all feudal

entirely d
03] I‘heamlﬁmaﬂmdtbevmmtn‘bmmm—
Pleted through improwed communications, The tribes
which registed were driven out of the beunds of the
civilized world.
{d}‘.l'h:u‘aenmondthgstaksmthﬂmaddmmd

| to their T
munmlmtmmdungu Seevefywhemlhe
isting laws and tices were readfnsted to mest the

d.emand.iohhemglmmtnmdety
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(-Jmmm of the asi ¥ d
a¥l power in the B ie rule intreduced
thnpeashhtyutanahnaenfpotw

(] In the second pericd (the lawt two hundred years)
there wes constent warfare, with an increase in the
mamber of soldiees, t‘hanaautarms.deve‘lnpmmtu[
military tactles, and a
for the people.

B
The Sorial awd Ecomomic Aspeds

{a) As the empires grew and political wuthority became
concantrated, large towny eprang inte exivtence whers
polltics, trade, and civilization developed on an uo-
pracendented seale. As pecple migrated from country
to tm,anadjuatmentpwblemeanedfmamhum

) As Joped and trade i i
the emomic fabric of society changed from agricultoral
to industrizl ; wenlth became a pewer, and capitalism
intecfaced with politics.

{c) In the agriculturs] stagesh ded '
orfthefnmily,wmnummm Tbedl!vuhpmmtot
capitalism itvreased the number of slaves, especially when
the people werz impoverished by the heavy war taxm.
There 8 an anecdate tald, extolting the kind trestment
of Pai Kwei—a y of Mencius—of hia
shawes ; thmsuggastslhat:twuanunumn]thngfw
slaves to be well treated,

c
The Intellpctual Acpecis
(#) The downiall of the nobility broaght knowledge to
the masses ! an immediats imprevement came which
ran through a1l anks of society.
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@ Formerly Jotlve funetion of
official.  Confpcine end llotae tanght * Education
without Discrimination “, mdtbesptudmtkmwlndge
wes greatly arzelemated,

{z) The status of scholars was Taised, and the develop-
ment of learning was helped by the oeed of the rolors for
scholars to aggist thern. Al rulers went cut of their way
1o pay reapect to lowly scholars,

{d} In important capitals scholars assembled in large
nombers to study or to teach. So war facilitated the

hangr of knowledge and the develop of Iearming

{e} Books were common. Men were known to possess
numercs bocks. Many books must bave been in rircnla-
hnn.uﬂmnwhbwmnotummmnm There waz

th both quipment and mental lmpetus
for edeoation.

Besides these w0 mental
of Impertance sheild be noted,

First, in the midst of swift and deep changes in socisty,
the general public wes estonished Bsod bewildeed,
anxicusly mecking for a soltion. Thcytmndtutb:
schokr as a natural sonrce of help and relief.

Second, since the beginning of the Chow dynasty a
new social and political changes released o new intellectual
energy. The interaction of these two sets of forces
could oot but produce resits ynmrpassed In splendour
and grandeur by any other nge pas or present.
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III
Tae Fove Pminciesr Scmpoors of Porrmcar Troveet

During the Chun Chiv and Chan Kuo perinds, many
schools of larning came into existence  After the Tain
and Han dymstios, these schools are dther prouped as
the " Wiitings of the Hundred ", or classifled as =iz
schocts and nine branches, according to the nature of
their stodies.  But actually the distinet types of thinking
were four, mmely Tacist, Confocian, Motze, and the
Legalist schools, Others were variations of thess types.

{a} TheTaoutSchmlhehmthﬂNltmna]lpaweﬂ-
fol and & periection. Nature in contact with human
afferts loses its originel quality. The politieal philoeophy
of this school iz thersfors foundsd en the ideal of absoluie
frecdom, and rejects all forms of interferencs even to the
exient of d g [ s
=1 iy anarchizm,

@ The Confocian School believes that socisty ia
founded on the fellow-feeling of mankind which, arizing
from i i 4 can be ded to the

dationships. Plitics is therefors constrocted on ethical
relations. mmamnfmmwmdwm
between individuals thix human fellow-fesling should be
duvdupedbothefuﬂututeutm‘bkmwduboebtam

pedple, conslant cars mogt be taken of their physical and
ppiritual well-baing, S both Edocation and the Distribu-
ticn of Wealth are tenets of this school. Their ldeal ix an
rthical jdeal \

(z] The Motre School believes, as the Confucian, in
burman sympathy, but denies buman discriination, It
inaints that every man should sbandon self and sobmit
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to & supreme rolar. Itx political philesophy 18 foumded
an the idsal of nbeghrts equality, bt it denies absolute
freedom.  This verges on eccleslasticiem, snd mmy be
talled] nio-

(d}'l'he[-e@hﬂtsc‘hoolmmtu-lﬂintu kpeping in
vigw the artual zmditions of life, It also fomly belimves
in the power of the state, depying the moctity of
with the restraint of formal standards for the DeEm in
autherity, Ouly within the Law do peopfe have freedom

extreme left and the Legallsts extremme right. The
Condfueian school is in the centrs, and the Motza school
central right. In pefnt of tims, the Confucian gchwal
i the oldest, the Taolst was founded pect, then the Motze
and the Legalist last. Although the begimmings of legal
thought even apticipated the Confucian schocl, the
formatien of a definite achool was lfe. A word
hmmnybuapoMunthuimdmdthmemhmh

As ig 8 regarded as the
founder of the Cun:[-umn ac.'hnol Coofocive was borm
during the last days of the Chan Chiu period, living from
352470 B Tradidon credits him with the work of
compiling the Odes, codifying ceremonies, writing com-
mentaries on the Book of Changes, and editing Chan
Chiu ; but with the exception of the last named, opinions
differ as to the amount of work he aciually did. In
studying him we should net confine ourselves too strictly
1o his own writings, bot should search into the accounts
given by his disciples and the later foll Among these
the besi and most reliable aceounts are in the Amafocts ;
Yi Ching and Chuw Chis rank next, L§ CAids a compila-
tion of writings of varicux times including thoss as late
us the Han Dynasty.  The book incndes spuring an well
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oA authentic writings, and should be read with dis-
crimination. 'With the exception of the Analects it is
mere discreet to regard the books ax expositions oz
Confociapism than ze writings of Confocius himself,
Druring the Chan Ko period arcee the two chief expoxitors
of Confucius, Meccins and Hoootze, Mencing' Eterary
work consists of seven treatises, recorded by his own
disciples and corrected by himself. Heun Tre left thirty-
two essays, & small part of which is probably the addition
of kuter generations.  Pat as they contain no {naccuracies,
1 thorough study of these two boolx and the othery
mentioned will give & complete knowledge of the thonght
of the Comfuclan school.

The Taclsts claim to be the follswers of Laotze and
Chitangtzs.  But the avthorship of the treatiss of 5,000
tharacters atttfbuted to Lasize and the thirty-these
essayn attributed to Chuangtee i questioned ameng
scholars, Tradition takes the man from whom Confucios
inguired about ceremonies to be the agthor of the 5,000
characters. If that is true, the man must bave been older
than Confucing, and the Tacist school shonld have preceded
the feunding of the Confucian scheol This thecry is
founded on the bicgraphies in the Chrondclas ; here three
names are mentioned, of which Laotss is ooe; the anthor i
not definltely menticnsd. Further, thongh both Mencins
and Motze were fond of argument, neithar menticned
Lactse whese ook was full of attacks on the other
schools, In addition, the fact that his book attacked the
other schoola proves that it was subsequant to them.
His book therefora could not have been masrller than
Confucity per later than Chiangtze. Wa de not even
Imown the mmct dates of Clmangtre, though we kmow

. bewas contemporary with Hoj Shit who lved one hundred
yeary after Cocfuciug, His book is 2 mixture of authentic
und sporicus writings attributed to him by bis followers.
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Yung Clm is also an importent exponent of this school
whoer book, Wei Lich-twr, is rot altogether trustworthy,
though there is nothing better extant. Hsti Hzing
reprsients another branch of the school; hix taachings
are only indirectly referred to in the works of Mencins.
Motze, founder of the third school, lived in the interval
betwean tha death of Confusing and the blrth of Mencing,
His tenchings are contained in the Afty-thres meays
under hiy nawe ; fhesn am subatantially nnalterad degpite
oceasiona] additions of lnter writers, Among bie followets,
Hij Shih specialized in logic and w mede ktile contrita-
tion to political thought, aed Sung Heog elaborated a
deuzciation of war. No reconds of their work are
available sxcept indirect references in the works of
Chuangtee Mancius, and Hauntse,
The Legalist school, later in histery, embodles older
thonght. For after the break-fomn of the
molers resorted to Jasws to discipline the people. Sod\u'mg
the Chun Chin period Kwan Chimg {708-643 p.c.), Tze
Chan (543-533n.c.), and Fan 15 (48242 8.0); doring the
Chan Koo pericd Li Lee {420-3%r boc). Wu Chi
(ma&lnc].ShanPnHu(jsz—sg? #.c), and Shang
Mﬂn].anwmmhemdm
whmewknd‘ hing had u t d 2
soclety. Amm;thegmﬂnlwblle'l‘uﬂgﬂnudcm
Jan studisd kaw in the Chun Chin period ; Shen Tzosod
Yinwgnmﬁ.nundﬂﬂnaluﬂylnthn(lanxnopmnd
and finally Han Fal ap ited the legal knowledge of
the ancisnt timen, Sothel.ngahatuhulpedhubuﬂdu‘ptha
cauntry. '.l'hen'lﬂngsnfﬁbm‘l‘ao Yqun,anﬂHm
Fel are vvlﬁullﬁ
KuwlTwShug Shu ynotbet‘hggmne
wnrkufK.mUnms Slumg Yarng, it bolds the sme
place in the Legalist schocl an Li Chi in the Comlucan
achool.
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With reference to these different schools it must ba
remembered that among the Jater followers distinectiony
bewmuvammdabndm I:I:um'rse,ﬁorimhmq.h
a G Tt bis
the Legalist shool HmFubulungsmth:chahﬂ:
schood, but his parely the t
of the Tavirta. Y“meualmhst.butlnsdlmm
oo War folliw Motee,
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mmdmmﬁmaﬁhﬂlmdpﬂﬁhﬁlmﬂt

e "2 “’itbwtcumpmbmdmgﬂumﬂmngﬂﬁﬂlﬁ
word, oo i f i
posaible. In the simplest terms. Jetn " means fellow-
fesling for one’s kind. Omee Pan Chih, one of his disclples,

' To Iove fellow-men **; in other words this means to
hlvunfeulmgn(nympathytmlﬂnmﬂnhnd. He further
sy, " Where thos is * jen ' thers i3 man,'’ mignifving
that the ganeral conception of * Jan' and of man are
mlltual'l,y invol\md. In modern tominelogy, * Jan ' is

of ities of man, Therchore in
order to know what ' Jen' i, it is necesmary first to
knvw what men in. Whatisﬂmmnfﬂumupﬁm

“Man'? By inf from the
wu kmow of the existence of others Lke us. Anwehavn
tennd heads, Hat feet, beri 1 cyes, and @

Mdotemybwofﬂmhrappnmudpmﬂng
dmﬂnrqunﬂdﬂnmoﬂuummwu Man ',
The "Man“” fa derived fram o
mgmtumofuﬂ:ﬂsandwﬁ Tl'hlsrmg;nlmun Jem ",
mum&mm Jen ' formad from
the ination of the ct of twe and man,
Cheng Hsuan says in the commmentaries of the Book of
Rites, “ Jen i3 the mxpression of fellowshlp among men."
mmtln Bﬂnwwwdwhwh‘mm
&-Mmﬁmﬂ.nhmmhmﬂnﬁh‘w
3

AR
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Without the assorlatlon of one man with another the
conception * Man’ cannot be formed.  In other words,
if there were only ohe man living oo earth, that which we
m]lmouuhtywnuldhwnomynfmbﬂtmgmlf
The jon of p is dependent upon the

i of g purpuse‘--‘—‘- twn or more
perms. mtbemgso,thepuﬁd.wnofpmahty
p between two or more

1 e $herele birmdhinh
emotionally it takes the forcz of fellow-fedling. “Hsunize
says, " Any species possessing intellectual powers must

mmtnblylavmluﬁullowbmqga" The passive sxpreasion
aftlﬂ.slwei’urmlou-hdn@mmlled Ghu ' its positive
expreggion. i * Jen', Whea Tenlmng aded inr on
jple for lifs, Conf i him,

"It s " Shu'; do oot measnre to others what yon de
not hke.” Efymologically the character for ‘ Shm’
denotes ! similar bearts *, that one sheuld put oneself in
ancther's place. For cnly when people are like-minded
tan they understand each other's parpese. If T give te
2 dog or & horse what I do not want, it is possible that
I am giving it exactly its heart's desirs, Butas I am
a man hks other men, what glves me jain must Hkewise
give pain to another. Let ma not give to him according
to my dislikes : this is the passve expression of fellow-
fesling. Tharcfore Menrius smid, " Eamestly to follow
thapdndpled‘m‘wadmumehbo Jen’. But
th:spawiv:'sh'metdylppmchu ‘Jen'; the
poalhve *Jem® gnesmnchﬁxrl.hs Confocing mys,
" When one who is ‘ Jen ' desires to establish himewdf,
he must estnblish others ; wishing to elevats himself he
mnst elevate cthers. To understand ancther's desine
by inference from ones’ own desires is the way to *Jen *"t

» The Amlecly,
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The wecond sintmment is & restatement of * Shu " which
ix distinct from * Jen'. The firct sentence ays emphasis
on extending whet cme desires; the second sentencs
on extending what one does not desire. What I Liks to
bhold now I must bold together with my fellow-beings ;
what I with to attain in the fufors I must strive for in
co-opertion with my fellow-beings, This i true bacauss
the progresslon of homan life inwolves relationships.
Tnless all men stand together, oo man can stand ; unlesy
mmmwmrtbeamnmt,mmmmumnphsh
it. The real meaning of * eatablishing others ', and
"ol ting others * shends Dot i bultha
whnlenfmanlﬂ.nd Sinca the whele of mankind consiste
of others and self, to edevate others In to devate the
whols of mankind ; and to elevate the whole of muokind
I to eevate onesell. To try to understand this princlple
by inferring the wants of others fram our own desires,
in the way to ' Jm . Ta be lacking in * Jan ' i to be
iiks & bennmbed hand qr foot which is insengtive
to mins in other bodily members, 5o the wholenesy of
perponality which comes from the agsociantion of two o
morg persang lacky * Jen ' when it is inseritive to the
pains of apcther ; it attains * Jen* when sensitiveness
is hmen, n ghort, the lack of ' Jen ' is insmgitiveness
to fellow-feeling ; the folflment of * Jen " is the state
of keen sengitiveness.

This leads us to congider the essence of the beiog of
man around which the whole of Copfocian literatare
revolves and whess definltion 18 perennially scught.
Mencius mays, " Jen© is what comstitutes man. The
harmony of Jen and Man is Tao . Hyuntre defines Tao
w5 " the fullat development of Jen. It is oot the way
of heaven nor the way of earth, but that by which a man
hves”} It is possible to leave the dixussion of the

1 The Eicury of Compucianiam.
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being of man aod seck the principles of the Universe
andthe!.-umuiNntum Butthatunntthmyof
The fund I belief of Confoci

is"llenmd.ewprardenumldznhpmm"‘
Therefors both the way of heaven and the way of earth
are congidered secomdary ; that by which man lves ia
of primary importance, In a word, the Confucian school
has coly its philsophy of life to offer; and in the
philesophy of life thete is no pevtnlate save the develop-
munloflmmpurmnh vinggraspedthnbu.dn
print of-view of the Confu school of

mmpmpamdbnmhmnnppcmd:mﬂmw
of humgn lifo which is called palitics.

Confocing' definition of pelitics takes the same form
as hin definition of * Jen*, * Politics is that which sets
things right " The doctrine of retipeacity, tha way for
world peacs indicntes both what eonditions ate consldarad
right, and the method by which they ars to b brought
abogt, " What & man dislikes in his superiors lst him
not display in the treatment of his inferiors. What he
hates in those whe are before him let him not exhibit
1o those who are behind him ; what he hates in thoss
behind him iet him oot imitate in those who are before
him, What he hates to recefve on tha right, lat hfm not
bestow on the left ; what be bates to receive on the left,
Jot him oot bestow on the right. This is the principle
ufmpvmla.dm"' Itnapuﬁuntthatmlethe
bjective of C political phi] is defined as

wwldmtedwnidbeeqnauyshamd."‘ Both * order’
and ' Equel shering * are the cutcome of setting things
right actording to the doctring of reciprocity, Hauntse

1 Thid,
" The Groad Loarning. ‘fbm#ﬁllh—.
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says " A sage ix one whe gauges others by their own kind,
puging men by men, smoticn by emotion, cam by
clams "3 Reciprocity is therefore ancther way of express-
ing fellow-fecding. In this commection twe pointy are
wrﬂ:yoinole. Rﬁ:i.mdtylsbasedonutrx‘tequlhy

41 rights or obl
admlﬂad Rmprmtqu\mthataﬂohaeruammmm

mhackgmundrd’thadoctﬂneisthcpammlus
*Shu ', defined by Haontse as “ to eradicate malice and
to inju.ru nnbndy“ I.n order that socety mey exist
the mi i must be beld
aanadudmwulahlnmt‘herdnhnmmmgm Bt
the efficacy of reciprocity dees net stop here but asserts
itwelf positively, and in essence a3 “Jen '.  Thos Menciuz
Bays, " A man possessing ' Jen ' extends his congidaration
far those whom he loves to those whom he does pot Jove,”
Further he mys, * All men have compassion ; enlarge
this feeling to where compassion iz not expected, this is
*Jen " Fellowdeeling iz common to all men; bat as
zelf stands at the centre, the misnsity of the assertion of
fellow-feeling in bhuman relations depends uwpon the
Jength of the radii of the surrounding circles.  Therefore
lave for ome's own kind always sxistt among thase whom
we hold dearsst and know best. We Iove tur relatives,
net those who are not ottr relatives | we have compassion
towards our own eoonbrymen, but fail to be so toward
these who are not aur eovntrymen,  To extend compassion
or love to those cases where we are not personally
cemcernod is the expansion of fellowfeeling. * The
excrllence of the ancients lies iz a smpls thing : they were
beat eble to extend what they do .+ What i9 it they were
abls to do and o extend 7 * As we cire for our pwa
parenis, 8o they cared for suother's parents : as w= bve
1 Cu Contparisons. 1 Mancise.
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our own children, so they loved the children of others.
By this prastics the regalation of warld ocder can be hald
in the hollow of the hand, The Odes say, * Begin with the
wife and then the brothers and then the country ' ; this
is that ope shenld extend the coomideration of ome's
dexires to other men.”? The enirel principle is the
molargement of the circles of fellow-feeling.

A clear conception of this principle shows that the
starting point of the Confucian is totelly different from
that of political theories current to-day in Eurcpe and
America. The Iatter, encouraging differences in senti-
mental feelings, brings hatred ; the former, noorishing
the fellow-feeling in human nature, brings amity. What
the West calls nationalism ie the sanchon of & natrew
conception of patriotism. It attitude towards aliens
mmm]sq.sathatpenplembegnﬂadmtothmhnguf
war as glarions, * extending,” asllenunssays. " unloving
deeds even to these whom they love.,” The capitalist
dnssiguwesaﬂmsidmﬁomnfmdpmﬁty.givingto
the labourers what they themsetvas dislike. O the other
band, the pretagenists of labour, notably the followers
of Marx, are also dally advocating retaiiation, again
giving what they themselwes dishiks. It is unthinkable
that a secial revoletlon, inspired by such motlves, will
npllﬂmanhnd Inthuyﬁerithmwhostudyl:mfncmn

the non-alj of kind most be the
minimum basian of the social ethic; fellow-feeling armong
men must be constantly developed.  God forbid that a
diminntion of thiy feeling shomld bo either
or irlered ag Tight or propitions ! What i known ay
maticnal conaciousness and class conaciongness is quite
formign to the Chinese mind. Whether or not this con-
stitrites a wealmesz of the Chinese pecple is yet a debatable
fqueaticn,

[ WYy —ry
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The idea] state of Confocian political thinking is that
every man should develop his fellow-feeling to the
maximnm degres, and 5o constroct & world in which
the doctrine of “Jen’ roles. This i called the
Great & alth. A full ipticn of this is found
in the following quotation from the Bock of Rites.
““When the Great Dectrine pravails, 211 under heeven
will work for the common good. The virtuous will be
elected to office, and the able be given responxibility.
Faithfulness will ba in constant practice and harmony
will rule. Camsaquently mankind will not cnly leve their
own parents and give cars to their own children, All the
aged will be provided for, and all the yaumg emplayed Ln
work. Infants will bo fathernd ; widews and widowers,
the fatherlegs and the unmartied, the disbled aod the
slck will all ba cared for.  The men will have their rights,
and ihe women their howe, No goods wifl ge to waste,
nor need they be stored for private possestion. No energy
should be retained in one's own body, nor uged for personal
gain. Self-interest ceases, and thieving and disonders
are not known, Therefore the gates of the houses are
never cloged.  This state i3 called the Great
Commenwealth," ¢

Anam]ymo!thupnmgnindlmmthmthmp
Firat, it jves of & super ticn baving
the whele world as it fisld. Nohamd.\mryr]glmm
Tecognized, but government is formed by direct popular
election and its administration is formdad on fellvw-feeling.
Second, the tibal family i the tmit of gociety, but its
spirit ds familly comsiderations. Ouly bislogleal
differences are recognized, while emphasis ia laid on * the

young shall have work . The aged aod indsnts are all
supparted by the bwmrs of those who are young and
stromg.  Third, natura] wealth is exploited to the nimest

* Li Yeo
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hett not for private ownership. The sacredress of labour
i intirated, but po ane in to work for himsalf. Tn this
i a lkensss to the claim of modern socialists that every
maa shenld work for his own living ; but the likeness is

superficial. Fund: Iy the Cemfucianist is an idealist,
opposed to ption of life; his principh
iz of * wark for wark's sake .

I

The Great Commenwezlth is the follest expression of
the perfect personality of the Universe, But the Univarse
never reaches its ides ; # it did it would no longer be the
Universs, And yet in this incomplete Universs what
shonld homan heings sidive for? Wa shoold strive
with al] enr might to help the Universe to approach its
idea] perfection one step nearer. To accomplsh this we
mmst enlarge fellow-feeing ameng men. In & situation
when fellow-fesling iz inaciive, the first step is to awake
it to life agmin. Here the simplect method is to begin with
the perscnal relatioms between people of cor iramediate
f.lrclesmwd.ety wlt_hfathurandm husbandandmfe

g of theat relats
iuterrmthzznlnxgemmtnihllnw—ﬁedmg In this Jies
the agis of all ethics. " When King Ching-Kung of Chi
axkedd Confacjus about the policy of state, he replind,
* To maintein proper conduct on the part of the king and
hio officers, the fathers and their sons.’ The King com-
mented, " Well said. When the kg and his officers, the
fathers and their sons, fail to conduct (hemselves ,
wven if there is food, who ran benefit by it 7 "1 * The
king should be 1 lent, his nfficers respectful, the som
filia), and the father Joving. In their selatives they should

1 The dnudeett.
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be faithfu)"? Cooversely, Confuciue said, ~ Serve the
father in the samaway a8 cos would expect of his cwn son;
serve the Emperor as one wimld expect of his oom officars
serve the eldsr brother as voe would expect of thoms
younger than Fineell. What one sxpects of hin frimmds,
that he should do firs."? This is putting the doctrine
of reciprocity i very concrete terms, for ail mm are in
contact with one anether in thes relationships. The king
in king only as he abserves the moral obligations of - that
posliion to his cottrtiern ; otherwise the courtiers cannot
regard hm as king. A courtier & a eonrter only as he
fulfils his moral oblgations to the king; wtherwise he Iy
0 longer a gourtier, Similarly with father and sou, with
hushand and wife, with friend and frlend; thess fve
dationships have their exi in the mutnal amtacty
ameng individuals, Perganality grows out of tha dimet
cemtacts of men, and fellow-feeling devalops from the
relationships with our pearest and dearest. This is
wthicn

Ethiy presupposes discrimination, Mencius says,
“ If one is relentless with his dear ones, there is none with
whem be iy not relentless,” Therefure to begin by being
kind to those to whom one cannot afford te be vokind
is to fpllow a naturul process for enlarging the sphere of
fellow-foeling of which the self is the centre. The rela-
tion between the differences of the rudii of these circles will
d!tumunnthepmudmandthedegmemwhlchthe
fellow-feelivg is coltivated. These discriminations,
ignored by the Motre school, wre emphaxized by the
Conducian school

Cue of the methods of the Confucian scheol to nwaken
the slumbering fellow-feeling is the * rectifging of name *.
When his disciple Trulu asked Confucius what he wonld
connidar of primary importance i ba ware ghven the power

& Tiu Greal Losrwing. ¥ Ths Bocirine of thr AfseN.
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to mls in the kingdom of Wei, he replied, * Posltlvely the
tectifying of camen.”  * Hewr abaurd, mastsr,” wag the
miort; * what doms that wetter 7 ©  Coofusius repri-
md.edbisdlniplabyam. " Your are undiscinlined
indeed! The superior man wenld show a cautions
Teserye when he lacks knowledge IF fames are not
corzect, language is oot in accordaoce with the troth of
things, If langunagm is not in acctrdancs with the truths,
affirg mnnet be carried of ta succeas. When affairs
canmot be carried oo to saccess, proprieties and mogic
will oot fourish, When proprieties and music do net
floarish, punishments will not be properly admimistered.
When are oot ri i the
people do oot know bow to move baod or ivot.”1 The
d@:ﬂmaﬁ[th}smmﬁ:ﬂherthmkammt.
To it ding of the Con-
fucian comception of ‘rame’. "Name® is what &
atuihnlaﬂmath]nxurtolmteo(ﬂﬁngu. It is intended
10 dascriba the thing itsel or its pature, =0 thet the mere
mention of it may convey the whels conception, So
when a fact i3 sought by its name there may be revealed

many phenomena. If ths name aod the agtoality corre-
npuudt'hmwagmxment lfnnt thﬂeiudismupanry
and &

tradiction. Affomation iy honguable, mh'adwhml
degpicable, This process, the essence of *

names ", providss a criterion for gauging all things and
affairs under beawen.

Howr does this apply in politics ¢ It applies by driving
one to think of the actualify when o zame is mentioned,
and a0 to uncover any bypocrisy.  For instance, at the
back of Toulu's questicn above, there was a king whe had
betrayed hia father and usurped his power. Both father
und s hed ceased to be what their relative positions

L Tia dmaisnlr,
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signifisd. To rectify their names would drive them bmck
1o the theught of their relatiens with much other ; and the
relationship would then be corrected. Aguin, China now
has the name of Hepublic, but she bas not the reality.
A realization of the significancs of the name would break
down the prevalent bypocrisy, znd bring the people back
to reality. So " rectifying names * is effective as a moral
infloence, Such was the purpose of Confucioy in editing
thy book Chun Chin; jt cafle everybody to e sense of
relity in social and political relatiomshipg ; it siresseny
Propristy in names and eppropriateness in ralatiooships
as the two atbrbutes of " Jen®.  Mencos elabomated
the former and Hanfrizs the atter in their days. Of thesa,
mate will be said kater,

m

mgnemﬁtbapoﬁmlphﬂmophyod’themhmn
sehool dapands upon the detsey of saintly
and virtuens officers ; 1h o woed, in patriarchism. Evu‘y—
thmsdepmdsumthewﬂmhfeo{theminpwu
‘This, the weakest point of the xygtem, iz seriously criticized
Ty the Legalist school.  But this criticism does not prove
that the yystem is & failure. For what are the alternatives
to the partriawchism with which we are dissatiafied 7
* There are two; legalism of the Legulist school and
democracy whersin the many take the place of the few in
the guverning schems, Of these two, democscy it
decidedly the better, and is the direction in which the
Comfurianints seek Lo develop,
The fuom belief of the Canfurian school js that a good
pocple i3 the frnmdation of 2 good gowemment, It socks
to po]]l.lul p political habits,
and political morality, in men. Thin is both the «od 20d
the means of its political llunlnng The msthod of
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ummplldmr.nl 1 "J, VL' {pmptwty] *Teh*
(virtng) and ' Li° {sthicy) ; espacially *Li’ i comtrast
with law. Confucius mys, “ It 18 ety to seo what has
happeted, but dificelt to forstell what may happen.
Filies stop an act before it is svident, and law exercizes
mestraint after an act is done, Ohl ethics, ethieg! It
excels in nipping an evil thonght in the ted and in putting
oan on guard at 31l moments s that ove is led from evil
to good uncopsciously every day.1 Its strength lies
in gocial gentiment {nstead of legal compalsion, A man
in fres to cbearve or to violate the dictates of propristy.
but he hay society at large to face ; even a man of pomer
cantert eacape the indictment of spcial eetragizm.  Con-
focius sgyw, " If the people mrm restricted by law and
influenced by the fear of punishment, they will try to
avoid the punishments, but will have no sense of shame.
Bt if they ave restricted by vwirtee and influenced by the
regard for ethics, they will not cnly have the sense of
shame, but will also be removed from evil” *

An illastration will suffiee to thow the value of this
view. There imy be two ways of administering a school.
Ooe way ic to promtlgate regulations of various kinds to
wari the students frotn misdetnmnour and idle habits,
‘The function of the tmcher hare ig to wateh the stodents
like a poficeman and punigh them jor any offence. Under
these viroumstances the best results wourkd be that the -

A afraid of pungh would resort ta all
kinds of trickery to deceive the watchiul eye of the teachar,
and toaveid physical pain. Outside the letter of the law,
theywnldmduhemthantm So would be formed an «

sly debased ot Om the other hand the
uhmlmybelﬂmultuuisothnttheta:hen living
exemplary lives, would exast @ personal influence for
good upon the hves of siudents, and awaken in their

L LiCH, ¥ The Ansdaciy.
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hearts a sensx of honesty. A moral atmoaphers js thus
created, exercising a restraint on any who viclate tha
enda of conduct. Students will have & ™" sanse of shane,
atd will alee be remeved from evil . What is s of &
schoel i trae of a country. For instance, England has the
mest effective constitition] government in the wocld.
There is no written constitution. What exists i a code of
unwiitten law which has ennk deep into the herts of men,
No people with a written vonstitution is as well trejoed
in congtitutional practices as the Englis
oﬁmunw-nttenl.awmmﬂsdhab-ts: renstmable habity
are what the Comfucianists call * Li *, or ethics, Therefore
nuﬁii”Ethmmﬁewhwdmmbh

iple.” * An unshakable belisf of the C {am nchoal
uthtunhapeoplemhelpedtunmnshmm’bh
babits, it is useless to talk abont politics. To disregard
this fmdamental necesyity amd to engwge in the peo-
mulgation of laws and regulations ix not only useless, buk
i3 harmful. This is the quintesserce of the ethics of the
Confucian school.

The Confucian politicel methods which dspend mech
uponamnﬂy p and officers, function not
by bot by “i the formati
of babits ™. Mencias says, " Comfort those [who come
from afar) and show them hospitality; adviss and

ther ; help and lemd them po that they may be
tully at ease,” Hers lies the ultimate ohjective of the
Conficjan statesman, If the conatituents of society are
all fully at ease, there ia nothing that you cannct de with
them  In this kenks, the work of 2 gtatestoan is that of an
aducatir. Tn the wordd of Mecins, * God creates the
people, wnd appoints for them empercry and teachers.”
By the infinance of their cwn pergonality, those in
authority <all forth the beet in the pemonalitice of the

i LChl 1 Flsaah Chl.
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pecple, with the final result of the perfection of all the
pmmhbesufmanhnd

Thin i howaver, is copgidered poasible not caly
Mthepwplaundthnselnmﬂtmty.bmslsnmws
the common people themanhyes. “ The loving erampls
of ene family would inffuenca the life of the whals smts ;
tbe courtecus conduct of coe family would rexct on the
condntt of 2 whole state ; the avarice and perversensss
of coe man may Jead to the rebellious order of the whale
state ; such is the power of inflaence.” 1 * From the 5en
of Heaven dewn to the mam of the people all must con-
sider the coltivation of persmality as the root of every-%
thing “.1 ‘When asked cnce why he was not engaged in 7,
guvemms-lmﬁw, Comfucius replied, " It is said E
Shih Ching ' If you are filial, discharge your brotherly *
duties and gpread its influence to politics ', This then also
constitutes the fimetion of a government, s there any
particular capacity which alone is considered ag in the
government 7 This imphes that whether or not in
active poliical employ, one's actions cannet be without
mﬂnennonpol{tm This seems metaphysical ; bat when
we ber the i d of all individuals in »
society, we 5ot how true the saying fs.

In beief, the ideal state of the Confuclanists does nof
coafine itself to the ascendency of mintly rulers. The
ideal doea pot stop shert of the upliiting of personakity.
To them politics and ethics are the same thing ; in method,
administration and sducation are intertwined. i
with the natural family hey aim at the ulti
geal of working feliow-feeling into the whele fabric of
socdety. *No children woold fail to kove their parents |
vrhest they grow up, aene of them would il to feel an
affsction for their brothers . Unless s man is abnormal,
the inborn affections are capable of expansien, and may

¥ The Grosl Leormig. 1w 1 Mo,




52 CHINESE POLITICAL THROUGHT

reach oot in an inoreasing mnge of homan relations.
* Those whe murder the parents of others will fing their
own parents mordered ; those why murder the brothers
of others will find their owa brothers munderwd "2
" Thess whe love their own dear cosp wonld not offend
others ; those whe respect their own dear cnes would
not maltreat others”3 The Confuclan ideal, then, is
to roliivate and to foster the commonest feelings of
affection among men in order to cxtend then to build
up 4 society based on © Jen ', 7 When every man loves
b:spamntsandhﬂlﬁechmﬁorhseldﬁs the world

Suchidea.lswm.not Ina day. G

gays, * 1 a virtuous roler rises to power jt would takm him
a century te achleye * Jen """ Again, " a virtuets man
rule for ooe humdred years he may elininate kifting and
ether forma of cruclty.” This is what is meunt emong
later scholare by " The way of virtoe has no immediate
suteess . So lang as the ereation is imperfect—and the
evolutionary process is ceaseless —how can any one
expect to find rest and satiglcton ? Once satigfaction
oomu progress will have endnd

was criticized by his e for
“hmmg]tmlmpmblemdyetheﬂiﬂtliﬂ". This is
the highest teibute paid to him. For the impossibis i3 8
commen phenomencn in nature, and trylng ic what makey
ns men. Fmevutuwtnvemddwehpiellwumnngto
the nbmoet iy what distmguishes Confuc

* Thid, 1 Bsine Uxdng, " Muncion




Caarrer IIT
MENCIVS

Tae political thooght of the founders of the Confucian
nchocl i characterized by ity oniformity.  But doring the
two centuries after tha death of Confuclus changing
envirmments causad diverse imterpretations of the funda-
mental tenets of the school toarisa. Mencing and Hsantze
nvanifest this tendency io a matked degree.  Beth of them
are truc disciples of Confocius; but as they eppmise
human mature from differert angles, 8o their wirws e
aiten at variance. Coninces beld that buman natore
i9 debased by habits; therefore he merely stressed the
Importance of habit formatlon, and ignered any mets-
that hmman nature ia esssntially good, Haontze that it
s essenilally evil. From these diverse starting poinots,
they Inculeated the formation of different habita. Nmr
thelets theic hes hawve devel twa
d;ﬁerentu-pectsu(the&ufnuanbmc]nng Weshl].l
corsider in » hter chapter theic specia] contribations,
Confucian tends to Idmlism, This is cxpecially
trua of Mencing, whosa favourite thought is, ™ When
evi! thoughis are gaparated ir tha mind thay do injory
o the plans ; displayed in the plans they are harmful to
the conduct of afieirs.”1 He attaches grmat fmpartance
to the mird of man. Hr says, * A compastionate foeling
i# cornmon to 30l men. The ancient kings had it and a
compassionate rule requlted. When the compasgionate
boart is put in practice in government policies, the rule
of an empir is as simple an holding a thing in the palm

T Mwociow: Hur Fuw Chow, L
as




5 CHIRESE POLITICAL THOUGHT

of the hand. "1 Mencins holds that there is a mtmmon
utiritmte of the human mind by means of which mankind
oy be made one. Hesays, * Thow all things of the ame
tatom are similar, Why should this be questionsd with
regard to tnen ! Man's monthe are aliie in ieving good
taste; their ears are alike in enjoying musicel sounds ;
their eyes are alike in appreciating beauty -—can their
minds alome be without that which they universally
Rppoove # 1

Bat what iy this universal guality of human minds ?
"Evm'ymanhustbeﬂo]lumngquahﬂu the feeling of
compassion, the fecling of shame, the feeling of com-
plmsnnneandﬂ:lefe;lmgofmmnlﬁense Thefaelmgnf

in the b of b ' ; that of
sbaroe is the beginning of righteousness ; thlt of com-
plaisance, the beginming of wisdom . . . Let all men

whohvethmquahhesstmtodewlopthmbotbe
fall. The result will be like a fire bursting inte flame
or like a fountain gushing into a streamn. Only if these
qualities are completely developed will they suffice to
give peace to all within the four seas.’’ # A desire for good
exists in every man. Given its fullest develepment in
every individual, men's contacts with one another would
result in the full development of persomalities. Here
Tins the central theshs of Mencfns' philesophy.

But Mehrins' inique eomtribotion lies in his attack on
perscemal glory end galn.  Oace king Hoi of Liang
asked himy what gain his coungel weuld kring.  Menciua
rsphedslgniﬁmﬂy, “Whymt}vnn]kaboutgx}ni
should be your motto.
I.{ym:‘.lajestynm What is to be done to secare gain
for my kingdom 7 * the high officials eak, - What ks to be
done to seente gain for oor families ? * and the others in
tha tomtry all ask, © What is te be done o zecure gain far

T Thid, " Moocioe: Eap Toh i ¥ Ky Sun Chow, 1.




MEHNCIUS 55
onr persons 7 * The people in power and those in the
strects will all be engaged in grabbing gain from one
ancther, Then the state is in peril. In n kingdom of
ten thoumand charints the murderer of hig sovereign shall
be the chief of 1 family with one thousand chariets. In

ingd: h charfota

1l But if righ ba put last and guin
fitst, thay will not be mtisfied till they hawe grabbed
all."1 When Sumg Keng told Mencing that he was going
to stop the kingdoms of Trin and Chu from fighting by
showing them the waste iovolved, the iatior rcplied,
* gir, yuumgmngtnwume]kmnthepmﬂtdwnl
Suppese the Yngs of Tain and Cha were convinced of
Your atguments and stopped the movements of troops,
then all the troops will rejoice in the cosmtion of war
and proceed to induolge in the puogmit of gain.  The officern
will serve their soverelpn for the gain they cherish ; the
soos will serve the fathers, and the yourger brothers theic
chder brothers for similar idemmti The
is that the povereign and bis minjsters, the father and hin
som, the yoanger brother and the elder will all abandon
their relationships of love and propdcty, and consider
ooly the gaina involved. Whmemdlhmmsnm
can macape . Why counsel from
Ebemndpumturgah?“' .

Io g later generation Tung Chung-shu slaborated this
themis and taught, * St long s the chligetions arz fulfillsd
the question of gain need not be conaidered ; vo long a3
the right cause is wpheld the question of merit iz af oo
comoern," ¥ Although such teachings were not without

Liswg Hid Wang, 1. * Mencdos! Keo Trn il
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56 CHINESE POLITICAL THOUGHT

influance in the society of the following two thousand
years, very few peaple have been able to put them Into
practics. Nowadays many people hide their siny behind
a materfalistic conception of life. Ta them what the early
sages stood fer is nothing more then an object of ridicule.
‘We all agree that intriguing for pavate gainisdetesiable.
But the implications of Mencing' teachings gn far beyond
the mere acquisition of material gajne. Mencjos was more
concerned with motive; his attack was apaingt the
acquisitive desire. e was coovinced that the aequisitive
desire could min a whale society ; in this he is tetally
pposed to the pragmatic philwaphy of the modern
age with its watehrword of ' efficiency . In this matter
we have no deabt of the soperiority of the Confurian
standard. Life is not bla to math ical
ments ; lifs is for life's sake, not to achinvs afficiency.
What we aoght to du, what we like to do, am done despite
their lack of °efficiency * valup, On the other band,

influemce, What the Chinese mind falls to cornprehend



MENCIUS L]
in why there shonld be a consideraticn of rights in the
relationship between father and zon and between hosband
and wife. Mwhﬂwlpprwateﬂulldnmdeﬂmns
all forma of man hips, we are i of
understanding the importapce of individual rights,
municipal rights, institational rights, class rights, and
aven state rights. Vet even theagh we do not appreciate,
we are of these " fashionaible " theories, and
want to acquire them as ornaments ; we feel that they
ure the secrets of the power and prospetity of western
countries. And what is the result 7 What we had before
is Jost ; what wa need is net obtainghla, Is not this the
oot of China's turmeils ? But wa digress. Suffcs it
te my that even ameng Western pespls themselves
therz are those who serivusly question the safety of their
nocial giroetare, In the words of Mencing, the people
of the West are congtantly * struggling over guins,
making gaing the besis of all thelr relationships, unsatisfied
till they bave usurped all”. The concept of rights is
founded on the feeling of antagonizm ; its very nature is
acquisitive and inmtiable. It is evident that the expan-
sion. of rights can oaly be confict and murder. That a
soclety built upon such foundations will ever be sufe is
inconcefvable, Ko wonder that men of vision in Europa
shﬂuldpredldthemlhpseoimdmuﬂutm

d to
thxs Ilhfaundedmthenommmion!eﬁmgo{ Jen ',

It says, " If a prince can govern bis kingdom with the
complaisance proper to the rules of propriety, what
diffieulty will he bave? ™' This iz as diffcult for
Europeans to comprehsnd as it is for the Chinese to
camprehend the comtidrration of gain, The Earopean
builds his society upon the foundation of competition,
the Chinese upon the foundation of complaimnes. The

L T Analady.
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European ridicoles the Chiness as wmk, the Chinese
takes pity on the Eurcpean for hisavariee. They do net
appreciate each other; they can agree coly for each to
pursat hiz own course.

Mencius is thorcughly cpposed to the idea of min both
in national and in perscnal affairs. He says, *" One who
extends the territary of his king, and flis his treasuries,
i3 wow considersd a firgt-class civil servant ; bat in theold
dmhemwnadseduphnd;mufthapenpk -
One who surespds in entacgling allionces, and crowns
every war with victory is now considered o first-clas
giiicer; bt in old days he was considered a plunderer
of the people* 1 Again, * When a war is fought over the

of territory, tom are klled till the felds are
strewn with human bodies. When the contest is over the
possesrion of & city, men are slanghtered till the streets
are flled with their corpses. This is equivalent to
* Leading on the land to devour buman fesh ', Death
penalty is not encogh for such crimes. Therefore those
who excel in warfare shoold soffer the highest punish-
ment. Next ta them are those who umite the peinces
in altisnces, and next i them those who fake the commen
lands, imposing the cultivation of the sil on the people.”1
To Menciug all things proceeding from the desire of gain
are sources of sin, So the scope of his politics is very
limited. When agked about the government of 2 conntry,
he rapliad to Wan Kung of Tang, “ Tha affaits of the paspla
tmust not be given deferred attention™ * What are the
nﬁnimnfthapunpl:? On the negative side, 1 the
sesons of oot § i wl'.hl Ll
o\ffmdntu.ﬂnmubemund I the fina nets ars Dot
permitted in the pond, the supply of fish will be masured
If the felling of trees is regulated acconding to the proper

' Mentios: Kap Tar, 1, * Menciyy ; L3 Eaw, b
* Tomg Wom Kump, 1.
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seancn, then the supply of wood and timber will be
aaenred.  If there iy a sufficiney of foodstuifs and fish,
nd theve is ng lack of wood and tmber, this will gmbls
the peupls to end their Fves and vy their ded withond
grounda for diggaticfactiom ; this is the first step of
bmavolmtgumnmmt“" Onthapnahwstdu“OMy
the men of educati d heart
mtbelbmeeafpumnmthvehhmd. As to the
common pecple, they do not have permanent livelihood,
and will not kave o determined heart. Lacking a deter-
tnined heart they are capable of doing anything in the
way of abandonment, moral deflection, depravity, and
Licence. 'When they bave thus been involved in crime the
application of panishment to them is liks enirapping the
people.  Therefore the enlightened ruler would regulate
the livelibood of the people 50 a3 to meke sure that
they should have sufficient with which to serve their
parents, and also to support thelr wives and children ;
that in good years they should be abundantly satisfied,
and in bad years they should be protected from the
danger of perishing. After this he may wrge them to do
gred, and the pecple will follow him with ease.” ¥

Tha Confuclan view is that the nlHmate chiect of
government is to uplift the persomality of the pecple.
Mencins is convinced that this {s imposaible apart from
the fulfllment of material conditions. The minimum
requirement for morsd life in that the livelihood of 2 man
mdhlsﬁml.lyhemﬁgmded Asmlnsdhyhrmmg
mtheom]ysaurceo! o

qualisation of land hi ‘Ilus-m"' i
teachi in terma be ad d the - Ching
system . " A square b is divided inte mine lots of coe
hondred mow exch, the central lot being the state farm.
Fach family coliivates one of the loty and the eight
L Lisng Hud Wang, 1. " s,
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Tamdlies are responsible for caltivating the state farm ™1
‘Then each family should armange its farmn in the following
omner. . . . " The bomestead should accupy Bve mow
of lend, All around it shooid be planted mulberry-trees
0 that from the stk industry which this makes possible
men over fifty yemm of age will have a good supply of
woven silk. In keeping fowl and swine, @re should be
taken that their times of breeding be not ocglected so
thut persons cvef seventy years of age tomay have the
tourishment of meat. In the farm the seasons of
Irmbandry should not be interfered with so thet a family
of eight pesple may not gnffer from honger.” ¥ Then 1st
cdneatinn be sttended to in the village for, ™ It the peopls
are well fed, warmly clad, and comdortably lodged,
withoot opportanity for education they would become
like animals or beasts.” 3 But * with proper education
the young will ypend their lelsare days in cultivating
the virtues of fllicl regards, bretherly considerations,
Tayalty and feithfulness.” ¢ The ideal statc under soch
rule is that '* On occasions of death, or ramoval from e
dwelling o ancther, there will beno quitting the district.
Thost who beloog to the same ' sqoare ' of fartnn will
help coa another in their movemmts, zid one another in
keeping watch and ward, and sustain one ancther
in sickmets, Thuy ths people live in affection and
harmony.”y* Such rural life of co-operating enterprises
in the pictore of a perfect saciety according to Confucia
ideals; it i commenly known ag the Community of the
Pecple of Bemewclence. Althongh the actus] state
wmmmmhﬂummwhmupthnhu
been profound upon the tenrp of the Chil

It must be clear that when Mencius speaks of govan-
ment he mians pothicg mora or lew than the Lvelibood

:mwnm.l- :mﬂﬁl"ﬂi- 3 Fong Win Kuag, i
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of the people. The concern of the povernment is the
affairs of the peopls. He says, * Tte peopls is of St
importance, the State next, and the Emparor is least
important of all."1 And the function of government is to
* give and mpltiply what the people want and to suppress
what they dislike.” * The folowing is the way to ascartain
what the peophe want, " When all those about you my,
* This i3 a mpan of flents and virtue, it may wot be 50."
When your courtiers say, ' This is a man of talents and
virtue, netther may it ba trze.” When all the people my,
“'Thig 18 2 man of talents and virtee,' then Iock Inte the
case, and when you find that the man is such, use him.
When all those about you sy, * This man won't de,”
don't belleve it. When all the peopls maka the chargs,
than leok iate #, and whan you find that tha man is
incapable, then dismiss hin.” * If a govermmmnt brought
injury to the people, Mmuswulﬂwnmmn\mhout
regerve,  Take for 0 the
with the King of Liang :—
Mewcius: " Is there any difference between killing a man
with a stick, and killing & man with a sword ¢ ™

Kimg: ** No, thers is no difference.”

Munciws: Is thers any difference between gword and

Hmvg: " No, there i3 no differcnee.”

Mewcrrs: ' In yoor kitchen there i abundanes of meat,
In your stable an abandance of well-fed hoes, But
the people Jook famished, and in the fields they
arg found dying from starvation, This is like Jeading
the beasts to devoor human befngs. Tt is disguating
aven for beasts to devour one another ; if the king
whohthopumtoﬂhcpwplemnmbefrnemam
equivalent to leading beasts to devonr uman beings,
how cen you qualify to be a parent of the people? 4

1 Chin Hia, i " fd Lo i !
b Liong tiwi W, il b Liamg Kul Wangi e
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Let it be noted, however, that this principle of com-
phnmulumwmtmdmtwyhtheprmpleo&
* rectifying ngmes* taught by Confurins. For Mencius
conchides, " In order fo be a king one most folfl the
functions of a king.”! When a king fails to de that,
be loses bis chim o be the Tuler of the peopls, On this
the followi Ho i3 ill ing :
Heman of Chi asked, ‘Ihtautbsnﬂcthat'l'mgpntﬂ!
Emperer Chigh in exile, and that King Wu led the
expedition against the Eraperor Chow 7 Menclus replied,
“ It ia 80 recorded in the bock ' " Is it permisdble then
for & minister o pot to death his soverelgn ?* ‘ One
whe cotriges the virtoe " Jen' is 2 robber; ome who
outrages propriety % a moffian, A muffian or & obber
is & mere commoner. I bave heard that a man named
Chow was decapitated ; bt [ have never heard that a
soversign was put to death’ ¥
To the C thinker, theref
perfectly legitimate, The .Bwk ofcﬁm =Y, ”T‘.he
revolntions led by Tong and We were in accordance
with the order of Heaven and in response to the wish of
men,” ¥ Thai iy, vevolations for the sake of dghtecnmess
are justified : revelutions designed to gain power for one
person of one class they would not countenance. Desires
of gain are condenned by them 4l as the scaree of evil
Bodern students ars apt to edticize Mencius as one who
encouraged the peaple to be parasites upoen the govern-
ment. Nothing js more mistakan than this view. For
in ghving advica, Mencing had to bearin ming the conditions
ofhistims. Certainly henevolence was better than tyranay
and nourithment than exploitation, According to him
the fanctirg of govtrntnent are yery simple ; negatively
should affird dgn ; positively it should

development.

guido the peaple in their moral
UL Ll  Eiamg £wi Wang, 1. * Yk Chuem,



Casrree IV
HSUNIZE

Haowrze and Menting are the chief exponents of Con-
fucianism, bntihdrapwmchbomesamapmblm
diffars § tally. Menclus, believing that human
natnre §2 good, emphasizes the development of melf;
Hsuntze, halding human nature to be evil, emphasizes
the integration of the physicel wwrld. His definition
of socety v a5 follows: " Water and fire—the mineral
kingden—have belng, but are without lfe. Grass and
trees—the vegetable kingdom—have life but are without
knewdedge. Pinds and beasts have knowledge, but are
without justice. Man comblnes in himself life, being.
kuewledge, and justice; hence he is the noblest of all
treation. His strength is not equal to that of the bull,
ot his gpeed to that of & horse : yet both the boll and the
herse are subject to him. Why? Becapse he hay social
ability and the animak bave oone. 'What makes society
possible 7 Individea) rights. What makes imdividual
rghts temable ? Justice. Therefore when justice and
rights are adjusted, there is barmony., Whers there iy
bammeny, there iz unity. Unity makes for sirength,
ntrength gives power, and power snsures conguest over
things," 1

Ta ust modern terms ; the supremacy of men is due
to the fact that they are able to form themnselves imio a
society. In a wellorganised society, there iz unity and
co-operation, which in twn allows for conquest ovec
Nature. The basiz of 2 muccessful socisty Is the divisen
of labour. On this point Hsuntze says : ** All things share

3 The Kingly Way,
L]
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a i in the mi in variony forms.
Itnevldmtt'hntﬂuyu]lmlpvrpﬂmmihfe.
even though this may not always be apparent.
rmanking shares a commen life. Itllnatuﬂlthatthey
have diffetent approaches in purseing the same guest,
and that they atiain varying degrees of kngwledge m
realizimg the same desire, The choice of what to pursne
i ppen atike to the wise and to the vowise, bat differences
will exist according to variety of ability. If men of different
abilities are given equal respomsibilities, if mzn act as
they please withont bearing the conseqnences, and jf men
ate allowed to induolge in debaucheries without cessetion,
then you cannet pacify the people when they engege in
strife and struggles. The cume of the wocld hay ity origin
in the unkridled exercise of selfish desires :—The chiects
which men like and dislike are the sgme. Unforfrmately
the demand far exceeds the supply, so that struggles
wili inevitably resolt :—The consequence of individoal
life without muteel 2id is poverty; the consequence
of corporate life without recognizing individus] rights
isstrife. Poverty means anxicty ; strife spells misfortune.
In order to relieve anxiety and to eradicate strife, nothing
1y ax eflective as the institution of corporate lfe bazed
on & clear recognition of individusl rights.” 1

Hsuntzs zays, in another connection where he states
the fundamental raquirements of soclety : ** What is it
which gave rise to ethics ? The answer is (o be found in
the fast that men are born with desires. When a degire
ix felt, wants ave created, Snch wents, preased reckleasly
and carrisd beyond natwoal emnds, give cise ta struggles.
Struggle produce; dmorder, and dmnl!r exhaustion,
As the kings of old d g dis they adopted
Tegulations according to which human desires are curbed
and homan wapts wupplied. To regulate the wants

' Enriching & Cownler,
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an ax oot 0 exbaust the mpply, and to admicicter
the snpply &0 ax net to moppress the wants—ic effect
& baknce whils pintaining & permarent aupply—his i
the fanction of ethies.”?

Agajn, " 'When distributico 1s equal, thers i no
differentiation. When pecple have equal power, no cne
¢an dominate all others, When equality prevails, o ane
can give a command . . . It is but natoral ihat between
twe men of high mnk neither would submit to the ether,
andthat between two men of lJow position neither mn
dominate the cther. People of similr pesition will have
similar wants, When ithe supply falls short, struggles
necessatily enene.  When stmgglm ebtain, disorders
needs must fallowr, After disorders, exhonstion will
pmvnﬂ. J\stheuumthrlgsdetuteddasurdﬂsthey

ibmtion po that the
rich and the poar, thembluandthemmmﬂhmld
all have gofficient aceonding to their relative positions.
This is fand to the mail of livelhood,
andlsﬂ:emhmumoitthtuept * Crderin [neguali-
Hew * written in Sha Ching." ¥

Thess passages are important far they contain the planks
in Hsunize's political platferm. There are five of thess
planks which muay hess be recapitolated. Mankind
mnmﬂwdmontammntmpplydmmmm
us these eannet incresss indk 1y, there i
an unsaiisfied human desire. The instinct io stroggle is
commoa to humanity ; here Hsuntze differs diametrically
from Mencina, Apart from society man cannot live ;
the result of unrestrictsd activites in society ia condict.
Toreﬂ:ﬂa]]mmtothqrpmpermdthinpmder
given conditicns is the coly way to mstre aguinet the
exhaustion of stipply, To recogmize the hard fuct that

' Du Tlhict, + Thr Kingly Way.
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insquality is inhervnt o the boild-up of society, and to
work cut somme order from the inequalities.

It is a commonplace to sy that life cannot be inde-
pendent of material supplies. Confucins, with bis teeching
that the people should be entiched as well an educated,
and Mencins with his saying that permanent properties
are essentinl to permanent porpose, had the same view in
mingd. But the approach of Heuntze to the probl
is from the standpoint that buman nature caunot be free
Srenp desirey,  Desjrey creats wants, wants bread coaflicts,
It & therefors inevitable that there should be restric-
tions and distinctions in arder to prevent the sxbeustion
of supplies. This view hears much similarity to the view
of the Legalist arhoni of histariany of the Chankme pariad ;
Homize lived during the period, and was natnrily
affectsd by thelr views, Buot it should be noted that
Hsuntze does not admit that desfres, of themselves,
are evil. 'What he does recognize is that some kind of
* mgiictions and distinctions " are necessary in order
that the desires of one man may not impinge vpon the
desires of another mmn, He calls this method of mestric-
tion and distinction comphimnee or ethics. So Hsunize
stands at a crossroad; in hiz teaching sthics attained
eampletion ; mtheo-mfmmsm took its origin.
Hin teaching cn ethics will be the sabject of the following
peragraphs.

In tha book of Fang Chi it i wid, " Ethica is that code
wh{:hgimdim’hmmhummoﬁma and

on tivitien,” While it iz true that
buman emotiomy shoukd tot be oppressed, it is equally
true that if unchecked they will rom to excess. Ethics
directs and restrains emobion 8o Ak t0 avoid e,
and:stbuefmmnﬁu:ﬂwmiwtbebuﬂd}nﬂp
of ct So Confocins said, *In g 2
a natura) pass is to be prized "1 ; and Rupeﬂ:lnlnm

1 Tha Amalacts.




hmld.lty boldnmmtbwtethcalmﬂdm&mbmﬂ

; withent  ethical
i b "1 It should be clear that
the emphasis liss in spiritual devel uot in material

standards, Hamrtzy was moved by the fact that the
material wants of men must be restricted ; therefore
ba utilized what was callsd ethics in the Confucian
tearhings to st wp restrictiocs and distingtions, Hin
dafinitinn of ethica is, ¥ Fithics ja that standard by which
the long is shortened and the short lengthened, by which
wuperiaity is reduced and shortage made up. It embodies
tbealegameufluwudmpﬁ:t mdumphﬁstbebunty
of acting in i hipa,™ 4
Hsuntee's mtﬂlalmndnrdisﬂlﬂhﬂmmdinthg
follcoring passage; * It js hyman patore that when a
mgn hes rice and pigs to meet his need of eating,
embroiderien t0 mast his need of clothing, horses and
carriages to meet his need of trangportatiom, he should
wtill want to accumulate uoneeded wealth, That is to
sy, year by year human natore is always wantiog wore,
When pecpls have mised chickens, dogs, and plgs, then
they raise in addition cattle and sheep ; and yet at their
meals they de not dare have meat or wine. They possess
a superfuity of cash, their pranaries are filled with grain,
and wet they would not dare to wear xilk clothing. The
miiser has bolts of cloth in his kerping, yet he dare act
Tide 0 & Gafrings oo his travels,. Why? Certafnly not
becanse of o lack of desire.  But when they think of the
days to come, they fear to lack the means for a contiroous
supply. These who live & care-free life do not even kmow
this. They are extravagant with food-stufls, glving
oo bead to the fotare. Lo | before long they are poverty-
 Ibid. " O Kbicr,
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stricken or bankrupt; they are exposed to ocld and
starvation, md:hndbegglngﬁorimdbythamyndc
Hior could they be 1 to andesstand the
utthsandmtldny thungmo(nghmmnnd
propriety, or the regulations of cthical conduct 7 Those
whomduhhthewehno{thr.wmklmu:lpﬁmiwthe
welfars of the peapls for itms ** 1 H:
feels that corporately and mdividoally, the imsatiable
desires of men muost not be Jeft unchecked. The responsi-
tility of stateumem i3 so to regulate and control the
materinl supplies of life as to prevent extravagance in
present enjoyment and to forestall the posbility of future
uha\mmn A:hr.ucmoemedmﬂ:thembhmnﬂ
ien, he prop ing schemne: ™ The
posﬁmmdpomofmmpuwandthnmltﬂn{m
empire are desired by all men, but there are neither
potitions per wealth to meet the demand.  Therefore
thn ancient kings adrpted sthic and rnles of propriety
to distinguish betwwsn high and low, old and yomng,
mudm.mpaﬂ:andwﬂm Each man is
d a responsibility g to his ability, apd ia
g:mmmmbouammﬂmgtnlnsmnhandmpm-
bality . mthltnumneedﬁedmhmssedl.{h:
mleuanmpueur lain if he is v oL
wuichman, Thlsmay'becaﬂed Um!omulym\fanety
stmightnes oot of ked: unity in
Hwuntze propoess five criteria for the diffarentintion
of society, Position, Wealth, Age, Wisdam, Ahility.
These determine the amount of wealth which sach man
shoukd bave when a due share 5 allotted to svery man.
This ix Propriety. The syatem by which much a elassifica-
ﬁmmddﬂdbuﬁmdmhhappmhxﬂﬂm Ann
pkofgummml H.umtne mys, " Applisd to
wihiry welfars; apphed to
L ey and Thama,
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names it gives glory; applied to groups it produces
barmony ; lpphaltumdlwduahnpmmmt”l

Cani:multhmhufethlu[h}mtermsnf moderz-
tion ' ; Hruntre dwells oo ‘rights . He feels that once
anethwa]mdaldnwlupm'hlmgwuymnntu
abide in his station, society wonld be ypamed conflicts
and individualy spared discontent and anxires. He
izeg that men are not bam equal, bot cootends
that real equality Lies in each mman remaining i his own
station in life. We readily recognize the existence of
diffierences in age, iotelect, and ability; we wonder
whether nature permits differences of wealth and pesition.
To such a question, Hesuntze gives mo angwer, We
suppose that he meant the degree of wisdom or ability
1o determine the amount of wealth one should postess
exnd the position ore thould hold,  Thix would seem to be
logical, ot Hointze pots forward po proposals to safeguand
it. Sa it peems that " distinction * a9 taught by Confucim
& quite different from what his later followers made
it to be. Comfuciue rmcognizes that one's affectiom for
parents is strooger than for other men ; this he makes
the starting point for the culvation of fellew-feeling.
Bot sven though be may not heve attacked them, he
didmtatlarhmud::mporhnubnlhed:ﬁummin
rank- of potition which fendali bzl
nmsnchdimﬁmbemw‘thTmeHsnandhk
followers, and was developed by Hamot2e. Tt is true that
Hsuntze was greatly infleenced in this matter by his
contemporaries of the Legalist school. The
commanded much attention at the time; Hsonize's
“uthies ' was akin te the Lagalists “Law’. He says,
" Inm not ethica (L) perfact 7 Set it az a siandard and oo
ahe tnder heaven can add to, or detraet fromit. . . . Jost
a when the line is applied it is fmpossible to be spistalen
T Thid,
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a3 fo ‘what is crooked or strmight, or a3 whed a sale
nnd;tmmpmbhmhdahm:bmtwdgm or when
a played it is impossible to decelve anyons
aulnwhnt:ssqnmnrmmnhr Ac when the superior man
epplic the standard of “1i* there can be oo deceit of
conduet. Therefore the line ia the standard of straightnes,
the stale the standasd of welght, the rule and compass
the standard of squares and circles, and ethics the standard
of human conduct.” ! The Legalist says, " There can be
po decelt of weights when there Is a scale, no decelt of
length when there is 2 ick, nor deceit of b
comduct when there are laws and rules.” ® These two
parages are identical in cutlock. But the one uses the
wurd ‘lw’ where the other uses ‘ethics*; and I
prefer the word ' law ', Tor if eficiency is to be obtained,
Iaw is much more effective. I can d=pend upon law to
stop deceits ; but under the disguise of ethics u hypocrisy
creeps in—a phenomenon with which we are only too
familiar, Hwugptze therefore is not thmugh. What
Shen Tze once wmid is very apropos. ' 'When a mabbit
is peen in the feld, everyone will ran after it. But when
meny of thern are on sle in the market, people will not
even {ook af them, The demire for rabbit in present,
but the ownenhip 2 a settlad jusue ¥ When Hwuntze
teaches ethics on the bagis of rights, the same is true ;
thltu.heldvmtuthemugmtwnufnghtuulm
d by the G dard his views
ure legalistic in gpinit.
Furthermore, a5 was seid before, ethics (L) is nothing
nuare than manonzbils weges. Toprwvethemmble—
orsy of the usges it i sbsol ¥ to sah
their elagticity. In arder to safegrard elasticity it is
obwicws that there diold be no set rukws.  For it is ooy

L O Eikica. 4 Shrn Twn quotesd in Ms Trwg Pi Lin,
¥ Siem T,
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whm socjty 1t capable of adaphns itself to changing
and of g new themghts which in
h:mv{ﬂpmdwtundynndadjmhlamguﬂ:nm
cah Goficedn an element of reasotablanes, llotwahm
will be foumd in th between individuals by which
process great persanglities are often produced. The great
perganalities become examples jor the masses who
ilvitate their ways and so form vew habits. Unless it =
=, the people would consider them a corse,  Thig is the
way ethics fanction. In the Book of Changes it is said,
" When the changes are understood, the peopls do not
consider them disgusting. When the people have enternd
inte the apirit of the changes they wili be at ease.” What
malmg ethics desirable is that the people feel not disgmst
but ease. But Hmntze's conception of ethics is quite
different. Hesays, * Set up a standard which oo one can
degtroy or improve,” which elearly indicates the influenca
dthcoonbempmarylegahstsnbwl wha stand for the pro-
P les When thaC
found:hatﬂidyhudnﬂthmgufthemntdﬂ'teoﬁw
in their philosoplry, they had recoursa te what they had
upheld from the fivst, namely ethics. S they concentrated
atiention en ritual and ceremomies; and o incurred
ks from the folk of Motzt. What we
disliles in legubism it ity mecharistic philwophy of lifs ;
and the conception of Hyantze differs in no wise from that
uf the legalist. No matter what high stendard a culture
Lzs atiained, when it haromew static it will scon decay.
S0 it iz true that all criticlems levelled in later days at
Confucianism arise from the fact that Hsuntze trangfarmed
& Bving ethics into a dsed ethicy. Newertheless Ist it be
memembered that the ultimate object of Hyuntze is still
the building-up of persemality. Herein lies his claim to
be of the Confoian school
A ding to the Conluc ion, the F




. and .
or fmds expresyon in metion. If thes are
not properly divsctad, ricts invarlably resnlt,  In view
of thiz the anrient kingy invented musical notes so that
Hmsmmdxmyzxpwmshnppmﬂslmlmdbenedﬁt
that and tration may Ingpire good
thuug’huandsuppmae\nlwﬁons"'

" Harmimy, beauty, and perfection " " ia tha highest

wocial ideal ding to Confued h I this
were realired, mmpuoemldbeafmmemdumm
So to the C and g are
o and indivisihle. Withant ed & nnguvc.mmmt
can ; with educatlon g t 15 a simple
matter,

1 Om Afuric. ¥ Son Glostary.
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THE TAQIST SCHOOL

Tre fond 1 difference b Taoist and Con-
fucian philosophies is that Confucien thinking centres
mdmm,anﬂTaaistthin.kmgamundNat‘m Both
schools wse the word *Tao’, but with two different

gs. The Confuck beving in the ahimate
value of human effort, nses the word ' Tao ' to indicite
e of the i Horts of

Confucius says, " Men can develp ‘Taco”, *Tao’ does
oot develop men.”! On the other hand the Tacisty
belleve that the laws of natore are all-powerful, and that
‘Tao' which is pre-existent of men is etemal and
unalterable. " Man is derived from earth, earth from
heaven, heaven from " Tae *, apd “ Tas * frotn natore.” 3
Laotze defines ‘ Tao ' thus: “ Thers {s a being that s
all-inclugive, existing before heaven and earth. Calm
indeed, and ipcorporeal, it i alone and changeless.
Everywhere it functicns unhindered and may be con-
widered the mother of g1l creation. I 8o not know its
name, bt [ characterize it as“Tao'."* Therefore com-
pared with mature from which ‘Tao ' arises, man is
weak and very insignificant. In Chwangtze's words,
“ & man in the universe i3 like & pebble vra twig in the
monntains, As soch he can enly obey minre. He may
be useful in a =mall way, tot It is beyond him to originate
anything.” * Laotzs mays, “A man helps all things
L Tha Analacts, * The Tao Teb Ching.

# Ihid. & Awiwn Waier.
™
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in thejr patoral gourss of developmwnt, bt doss net
imtedere.”! This i made clear in Hanfritze's parable,
" A man in the kingdom of Sung andertook to make some
urtificfal leaves of 4 tree. It took him three years to
finish one lesf indistinguishable from the real lemwey
This man was therefore rewarded. When Lichtze heand
of it bn said, * H natorn took three years to mulke oos leaf,
ull keaf-bearing plants wonld be bare.” Similarly if one
toes not mi ke we of the resources of natirs, but depends
opon one’s strength, or if one doss not follyw the course
of patare but follows the wisdom of man, it {3 Oke he
who made cna leaf in three years. To rep in winter ia
imposible even for Houchi®; Dut even Tsang Huo?
canoot spoll 4 good crop.  Hoocki, depending caly on
the efforts of men, will prove inadequate; foilowing
nature even Temog Huo will be mare than competent,
Thetefore it is said, * One shotld tot de anything except
in porsuange of the natoral order of things." " * This
imphes o denfal of the creative powers of man; the
inventions of men are trivial happenings in the realm of
mature. Yet it is a fact that although yap cannot add
anyihing to nature, be can create things in the relationghip
between wan zud rature, and between man aud man.
Thia fact i denied fondamentally by the Taoist schoal,
The Confucian thibkem believe that creation is yet
incomplete, and that with the help of men it constantly
works towurds pecfsction. The Tacists babeve that
creaticn is all-incihisive and that the eforts of man only
spodl it perfection. In Lactze’s words, “ Anyone who
attempte to improve 2 thing will marit : xnyone who tries
to keep & thing will Joseit.” Chwangtze makes this point
wivid in the following parable :—" The ruler of the South
Sewt 2 ¥, the ruler of the North Sea is Ho ; between them

DlmTacke :le?mchl:ﬁnfhﬂnp
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reigns Heumtun. Yo and Hu often met on Huutun's
territery where they were always well treated. Thanifn]
!mthnrhmahnspuhty mme day they agreed to repay
bin kindnemy, They seid, * Every man has seven apertures
in the bead In arder that he may lock, listan, sat and
breathe ; Hutun hex pone. Let us bore some for him."
So they drilled in him one bole a day, till at the end of the
seventh day they foumd Huniun dead.” 1

To the Taomt, Nat\rr:uabmhbe Teauty and absolute
good, Therefore their mthatof
in the iter half of the TBth centary,—" Back to Nature.”
Laotze, applying his ideal to lie, says, " The essence of
wirtue fteh) is comparable to the atate of a baby. His
‘bones are weak, his musclss tender, but his grasp is fmo.
His spirit is wivid indeed | He o sob end cry all day
without becoming hoarss; there 3 perfeet co-
ordination.” * Applying his ideal io govermnmd, he
mys, " When the people are not ordered about, they will
be right by intuition.” * This is opposed to the Confucian
vonception ™ If you lead in the right, who would dare to
be wrong 7 " * Bet Lactze alsg aays, " If I let things
algne, the pecple will reform of themselves, If [ Jove
quietide, people will of themselves become righteons. If
I awoid pofit-making, the people will of themsedves
become prosperens.  IF I aoppress my desires, the people
will of themusehves become simple.” * A surface Teading
makes this appear gimilsr to such Confocian teachings
28, " If those in effice love the rules of proper conduct,
thmthapeuphdanm'badjstupmfnL“md.“Whm
those in office are in wamest, loving thelr pareats, the
people will then become * Jen " * Both schools believe
in the power of paychological responss, but they differ
radically in gpirit. The Coofucian method has a defnite

the Kmparar. 3 Tao Tuh Ching, " INd
. m‘:}hﬁn ¥ Tws Toh GRS U The Avathicts.
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dbjective; the Taoist method is of aimlew abenden
ﬂnTmmhnlﬂing:hthnmymmmtanm
oppost all membl of interferencs
Ch timy il the peint @
Hmmhavahm{nmmdmtbemmdhaktopm-
tect them from wind and eold ; they eat grass end drink
water and fing up their heels fo jump.  Soch is the teal
mtyre of borsas ; palatial dwellings axe of no use to tham,
But along came Fola? who seys, 'T am an expert brwader
of horsen ', So he brandsd them, clipped them, hridled
them, pared their hoofs, and put halters oo them. Ha
tied them up by the bead, shackled them by the feet, and
wtabled them in stables, so that out of svery ten, two or
three died. Then he kept them bungry and thirsty,
ke wh them, galloped them and gr 1 them,
decorated and trimmed them. Then comes the misery
of =addle, of tassels in front and the threat of the whip
behind. Or the potter says, ‘T am adept with clay; I
make what is round and rectangubar exactly to the
atandard of compass and square *.  Or the carpenter says,
'T arp adept with wood, When I make o thing curved or
straight it measures exactly to the stanidard of an arc
and the kne.' But dots the natms of the clay and the
wood desire to conform to compess and square, to arc
and Jing 7 Vat svery age extols Palo as an axpert horss-
taveder, end potters and crpenters for their skill with
chy and wood. These who govert the smpire also maks
similar ypistaios,’” ¥
* To eat, ddnk and kap * Jescribes the nstaral state
of horsas, Folo, bresding them, violates what is natural
to them, $o with potters with clay and carpenters with
wood, The Taoists view homan bejoga, horses, clay, and
wood all alike. So long es no exterior furee is brought o
bear vpon them, forever they will mmintain their
# Logundary sxpert hore Tresder. * Horee hood.
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primitive and natural state, So for the Taolst, the idel
society of manbind is described as follews =" 1In
seall cenntry with & few paople 1et there be aficers aver
tena and hondeeds, but not in order to exeteiss power.
Lat the peopls not be afraid of death, nor desire to mowe
to a distancs. Then even thongh there be shipa and
earrhges, they will have oo occasion to use them ; thotgh
there ba armonr and weapena there will be no cocasion
te wear them, The peopls can return to knetted cords
for their meonds ; they can delight i their food, be
eontent with their dwelllngs, and rejolos in their custome,
Neighbouring sutes may look at cng another; they may
be 5o close that thelr (ool and dege may be naturally
heard, bt the paoples wiil hava no intarconrss till the day
of old age or death," *

Such a simple society doc nat exist te-day, for * Deaing
s the wome calamity “.1 Unless the people are Jed to
* recognize simplicity, cherish parity, reduce selfishness,
and diminish desires "', 90 that they may be * ignorant
znd satisfied *', the way is blocked to a return to natare,

This ruives the whole question of man in his naiural
gate. What &= natural to man, discntent and
acquisitiveness, or content and satisfaction ? Is mam in
his matural state given to selfish desires, endowed with
intellect, or is be unselfsh, deveid of desires, and ignorant
‘The Tacists teach the appesite fram the common sanse
view. They think that the right state of man iz the
primitive state, and that in it alone & ha free fom
selfishness ; that lack of intellect and desir i his natural
state. How then did man become selish, acquisitive,
and covetous 7 The Tacist reply is two-feld. First he
atresses the stimulation of materfal things in nature
Laotze smys, “ An excess of colour blinds the eye; so
excem of noise Tuins the ear; an excems of eepdiments

T Tac Toh Chimg. ® YThdd- e ol quotations of Lagter,
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deadent the taste® And to relieve the wituation he
propoees, ** If one does tot see demimible things cue's

mindwuldnntbed’.iaw:‘ S Serond he givessss the

and the interi from the social and
po.humlwwld.. Imham Tlnmereutm:t:m
and prohibitions, the more impeverished will the people

be. Thamwewupemsﬂlmau.ﬂmmﬁmthemla‘ﬂu
be in comfomion.  The move pegpls ar artfol and cunning,
the more abnormal things will occer.  The more liws
aud orders are issued, the more thieves and robbers wilt
aboand "' Tognldetbepenpkhackhmtum&m

* When sainthood is abandoned and the learned
ueoutuste robbery will ceass; when jades are thrown
away and jewels destroyed, pilfering will net oceor;
when memantoes are burmed and seats broken, the people
will becoms simple and homest. When the bushel in
amashed and the scale is hent, the people will bave oo
querrels.” 3 What we fegan] as colture and civiliztien
are considtred by the Tanists as fountsing of sin and
souroes of evil, Litersture and knowledge, culture and
st lawy and g evetl moral standards
amall regarded as kns and evils. This cynical attitude is
summarizad in the words of Lactze, * There is always
en officer to exernte & murderer, Pt if one takes the
place of the sxecutioner, it is like taking the place of an
expert craftgman at biv hewing. One is Hable to cut
cueself.”

Boeth the Confucian und the Taoist school balieve in the
law of nature. But where the Confocianists mmphasics
the part of man in the work of nature, the Taoists belers
:htmtunmm;pomn{ thatnatmewﬂmtmlamu
man's the Tanisty
advoeate absolute frudm or ‘Laimsez fairw”, Laotes
mym, * By porifying the subcouacivus deires one may be

b Opminiieg Triehk ¥ Tt Tab Cing.
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withent fauit. Ifamlerlnmhispm])le there will ba no
call for Tewards

in g

ke will be like & mother bird, W'hﬂewhl.rplypm:tnﬁng
to every comner he may appear to be
Therefore the Tacists classify the kinds of
mthe[ollumngﬁuegmd& First there is the Ruls of
Virtue, when things are acoomplished withont exertion,
Next comes thu Ruks of Benevolence, where exertion
is necessary bot without pretention. Third is the Rule
of Rightmousness, where exertion becotses pretentious.
Then comes the Rule of Fropriety which gets results for
the benefita eme gaina, F’mallyl&thkuleoflfmhnm
where to obtain i st be enft
Themfnm““‘hmomlumm(mﬂ:}ﬂmuwﬂ(mnzj
when one loses f#h, there ig fon; when coe formkss fam
there i3 30 (righteousmess) ; when one Joses ¥ there is i
(fermaliam) "2 The responses to these five diferent ways
of ruling are alse clasalfied. * The best kind of government
is that which is not felt by the people ; naxt that which is
loved and praised. The third grade is that which is feared,
and the fonrth that which js ebased.” The highest type
of governraent in that where aythocity is founded on ool

. Then *the people will feel that they live and
wirk ag they please, that they are their own magters”*
ﬂlendeall:lhatthepwpleshaﬂbemmm:uf

of the exi ofag

‘This ideal! is anerchism.

The weakness of thiz view iz that it regards men and
brute an aliks. It I true that horses are in their natural
siate when thay ean ** eat, drink and jomp aheot an they
lils . Tt is alw troe that had Palo or any other horsa
breeder nrver lived, the horses would forever maintain
their patural state of ving in freedom. Baot cne st
remember that Polo is not a hocse ; be belongs to soother

' Tips Tk Crimg. " D,
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species, and from that vantage ground he destmoys the
freedom of the horse. But man in the naturs] state of
life is dissatighed with it, and withes to destroy it
Further, we must ask what is the natural Ffe for man.
‘The Tacists maintain that just as the " clay and the wood
are not willing to condform te the standards of ritlar and
tompass "', 80 by natars man is aot williog to conform to
thin or that. But tha clay and tha wond he v no feeling
and Jesive, That they should seaform to this or that
paitern is the wish of the potter or theurpenter. Butmen
of their awn wolition wish to soaform te some standard ;
to conform. Laotre and Chwangtze themseives have
degired of their own wolition i¢ conform to the

of desire and ctivity, and desirs alse
that all men conform to these patterns. What beings
are there to take the place of the potter and the carpenter
to force the natmeal state of Lactze or Chwangize to
conform to this or that pattern? It may be patural
for the clay and the wood not to desire to conform to
standards, but it is natoml to men to desire to be thos
orso, And yet the Tapists wish to reverse what fa natural
to men, It is they who am deing to meh what Folo
does to horses and what the petier or the carpenter
does to clay or wood. In fact they are the inexrosable
distortera of nature.

The Tuoists conceive the existence of desire to be
unpatoral  But whence comes degire ¢ They wnswer
first that it i due to the stimulations of the matural world,
to light, noise, and the like. PBut the existence of light
and noist 18 just as natural in wature 4s the existence of
ayes and ears in men. To say that the existence of Light
and avlse spofls the functions of the eye snd the ear is
to Acene natum of doing harm to itself. To avoid this
contradieton, the Taocists supgest that when what in
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desirable is ot seen, then the mind is ot distracted.
What & parvertiom ! I5 not the function of the eye o
sce what i deximble f  Would it be atiml for the eye
1o cmnse to scc ¢ What folly ]| Then sccondly the Taoista
answer that the source of desires js social tempintion.
It sounds plansible to say that if there were no rvice or
grain nothing conld replace busks apd chaff, Bat rics
and grain are not the produets of natire, but the product
of huyman effort, It other wonds, what s sodsl is the
outcome of Buman exertions, Men must work; it is
natural dor mmen to wock. ButtheTam‘tshellW.
" Abandon mintheod and relingui
thap:opkwﬂlbebmﬁtzda]m‘ndndinlﬂ, and * W'hen
orders are abundant, robbers and thisves are oomerous .
But to atiain “"tomd:‘ iedge, to issue
ocdmudoommdsisasmu:hthe!ewlto{humm
effort a5 the maldng of rice or grain.  Or again they @y,
* Break the bushel and destroy the scale ; then the peapls
will not quarrsl ¥ But the fact is that men invented
the bushel and tha scale to eliminate quarrels. They etn
whso quarrel with the bushels and the scales. And yei
theme wise Taoists want to iotecfere with it. What folly |

In beief the Taoists, instend of seeking the socia] laws
of nature in human life and activities, try to make buman
Life comform to lws of the physical and biclogical world,
Thus they spend much ¢ffort to develop men with * Tno*
which ltself really deperds upon ren for its develoyunent.
They put the cart before the borse ; their teachings ars
full of contradictions which no amcunt of words can
reedy. It & their teachings, and not those of uum,
which m]lydsam: Chmgma indictment: " What
they eall *Tao' is not *“Tac' , what they positively
predict is full of comtrudictions. " 2

It Is mld by Mencius, * Whet takes groeth in voe's

L Ou Empers.
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beart will destroy cme's attitnde; what la present in
coe's attitode will eventoally mar one's desd.” Since the
Tapists deny the initiative of mwn and regard all forms
of human civilization a9 gin aod svil, what is their semedy 7
It i3 clear that all men cannet adept what they call
* inactivity * ay their mode of lifs, Their reply in that
men should employ th i coly in  negati
'activitiea” and abstain from pesitive  activities .
Laotze zays, " A man should be afmid of being ahead of
anpone in order that he may become useful,” for *“ the
weakest in the worid shall rule over the bardiest ™.
alse quotes Lactze as having said, " He who

knevs he s strong but i content to be weak is the
eymosure of manlkind, He who kmews he it innocent
but endures disgrace will be the lader of twn. He who
contants himself with the kst plce when all othees
atrive for the first i sid to acoept the contumely of the
world. He who is content with the insubstantisl when all
others strive for the suobstantial stores up oothing and
therefors has abundance, Then be i in the midst of his
abundance which coms te him without effort oo bis part.
He does nothing and Jaughs et the suterprises of others.
‘He who is content with sectrity when others strive for
happiness is aajd t@ im at avoiding evil . . . What is
called hard will be crushed, wod what sharp wiil be
destroyed.” 1

Enkging on this text Chwangtze teaches, “ Suppose
that the boiling wetal in 2 sroelting pot were 1o bubble
up and say, " Make of me an Excalibor,’ the casier woald
reject the metal ns uncanny. And if 2 sinner Like myself
wers to say to God, ' Make of m= @ man,' be would reject
me o uncanny. The universe is the smelting pot and God
i» the creator. I shall go whither I am sent, to wake,
unconscious of the past, a5 & man wakes from a dreamless

L Du Bwjurn.
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sleep.” 1 Further he mays, *“ Here Is a tree that i ne
geod for timber; it is therefore lefi to grow for a
Jong life." ¢
‘The wealmesa of this visw 1s the fact that again men are
likzned to inanfmate things. If men were metal of tree,
what Chorangize teaches would be perfectly might. But
men are men ; if is pof natural for men to actept life as
metal or a tree doss, Se that when goch an tonatural
view of life in pressed, it results in the justification of
what is not right. The view eopucjated by Laotza
“ One ehould be afraid to lead " is directly opposed te
what Cenfocins taught Tzelu when be asked about govern-
went. His advice was, * Lead in everything.” In onder
to lead eme mng be resolute. Avciding leadsmship one
mmst be content merely with compromise. So in the
fital anslysis the difference between Tacism and Con-
focianion lies in the choice of compromise ar of rectitods
a3 2 principle of life. Alas|l What a baneinl influence
wuch doctrines hawve bad in Chine's past and present
political developmants.
Whntthmmtbuva]mof‘l‘amm? In the first place
it has laid relenil bare the k of
Solthafmmdmwneﬁmhmandtnaqum
for & new life. Laotze says, " When tha great ' Tac' Is
lost sight of, we have still tha ides of benevolence and
righteousness, Prudencs and swisdom come to mind when
we see great hypocrisy.” Chwangtre sys, " If pechs
and bushels are used for measurements they will ba stelan.
If charity and duty to ooe's neighbowr ere nsed for
rectification they will be stolen . . . Cne man eteals a
parse and i pusnished, Amthersbealsamuudhm
& prinee. But charity and duoty to qos's neighbour are
integral parts of Prineedam, Does he not then steal
charity end duty to bis nelghbour, together with the
3 The Greok Swproms. " Jew's Workd.
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wrisdom of the Sagea? *? Although the Taoclsts deprecats
dvilization in smathing terma, who can blame them;
truly there are elements in civilisation which should be
deprecated. For civilimton through the ages has been
an instrument for protecting the sircng and the
pivileged ; wnd aiways it hag tended to decline into
formaliem and hypoerisy. Huai Nan Tie's words are
petfectly troe, ** In an accumulated pocl of water there
are fish enting one another. In an accumulated mound
of tarth there are animals drilling holes. Tn the formalism
of ethical practices larks the germ of hypocrisy.”' ® Against
such o poisenony civilization the Taoists wage war, They
expose hypocrisy, they emphagiee pure nature to stinmlate
the referming of the hirnan heart, Fris drus that we barn
from history that guch doctrines mn throst men fnto the
melanchely of total despair and bring about sccial
upheavals. But soch is necessary before & new and
reinvigorated regime can dawn,

In the second place, Tasiem peovides an incantlve to
abandon material civilization in purspit of o higher and
more spiritual one. It culls ooe away from coneerna of
external existence in erder to sirvive for the perfection
of the inner lifs, Hero the Taoists excellod their comtern-
pararies both of the Cenfucian and of the Motza schools
here thay held a place of ondisputed distincticn, Whether
what they comceive as 6 spiritnal civilization and e
inper life is correct in somther question, We accept
Hﬁﬂlﬂqﬂﬁﬂmthntmhpwsmtsmthahlgbﬁt
posible of jea that
Wmmwednesnottudlwmnchnbwt Iafsheymd
its external manjfestations ; we realize thut it is neither
practicable to force auch & congaption of 1 upon the
mavsed Dar i it feasible to make it the basis of social

Tmh,
o TERY dvce for Rnpiming scabi.
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education and political practices. But we do not comtend

that it iz impessible. For withough we do not congider

the free will of man almighty, we do feel that it has

unumglnablu potentialitfes. One's own lifp is at least
per cent dependent upon what eme likes to

be. Itinnot beyend pouibimy that mmuy reduce

i toa mind and devel

life to the maximum.

The Tacists sy, "I.famanspaadmmdeep hix
dl\"]nlty:ssha.lluw"‘ Therefore he sheold " abdndon
T and indul "% god ghonld
" practise * Tan * mdhninhhhimadfdaﬂytillheltwns
nop-activity. When one can practise non-activity there
in nothing left undone” ¥ In this way one attaing the
ideal lifs, which in * to lve withoat care for extermal
existence, to work without claiming the results, and to
grow without domination.”* When this is achieved,
** Having worked for others, aog will the more exceedingly
acquite ; having given to others ohe will Jeave it in
plenty.” * Ina ward, such a life &5 2o end in jtzelf. What-
ever ome does haa its satisfaction in itsed, beyond which
thers i no cther degire. Such a life, it in evident, &
not possible for all men but only for those having greater
wisdom. The curse of the world is that men of wisdom
indnlge in sclfishnrss and devote thelr enecgies to the

ttomless abyes of ; 80 the mom
prespercns the clvilization the more ruinous its effect
wpon sociaty. [t is with the desire to rectify this situation
thet the Tacists taught * Seelr simplicity, cherjsh parity,
reduce private possessions, diminish desice’® This is
the bagis of their politica] as well as their philogophical
thinking. Is this then » retom to Neture i No it 13 oot,

4 Itad. . ]'.nm TYan Tob Ching.
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for the marks of their activities contradict the principla
whirh they propose. In reality they work for an achisve-
ment contrary to Mature. Nevertheless they achlwwsd
womething of real permanent human walue.

14

Foar distinctive types of thought developed from
the Taolst scheool, namely Individoalizm, Asceticsm,
Amlmim,andﬂatmlum

1. Yang Chu and Mo Chai are the leaders of the
Individuakstic schocl. Mencius thms describes their
attitude te life, * Yangtze's mottc is everyone for himself,
Theugh by plocking one mingle bair he might have
benafited the world, he weuld oot pluck it.”  In addition,
we find references to him in the sporious writings of
Lishtze, The central oote i that as life ix uncertain
one should make the most of the present. So we find
woch myings agz, * As the people of old Imew that both
lifs and death are momentary, so they followed their
hearis’ desires in order ot to violate Mature; they
anjeyedhl’sutheylihdwumtmdoin]u:hmto
the tion."1 By * foll bearts”
degires tbeymmtthll“(heshau]dnllﬂwwujﬂ.hin;

_to mun jis courss without check or meatriction. Let the
ear hear what it Lkes, let the eyr see what it likes; Jot
the nose amell what it jikex, iet the mouth sy what it
Likes ; Jot the body enjoy what it Hkes and let the mind.
think what it likeg." ¥ T.Insmuontrsqrtothehuuncﬁm
of Laotze, * Aband dinquish comfert,
memhmmd;mmhdﬂm" But in
fact a theroughgeing Individuaiism must let ail things
alons. Lactze ectually tried to do the preciss opposite.
In theory, men with thin extrarne Individmalistic
! Lichimm. * Ihid,
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rititude of mivd should have nothing to de with pokitics,
Yet actnally no Chiness philesapher has been wiiling ta
Iegve politics elone, Liehtze, in his essay co Yang Chu,
vays, ' If ooe merely attends to external matters, ena
wnld soou tire of eforts barren of mats ; if one sttends
tnmmﬂthngsthemntmuhatmandml

ditiens may not y be d, If govern-
mntmmutiyutﬂ-nn].thnmlnmymtzmpmarﬂy
well grdered, but the hearts of tnen ame nut af peace.
To govern acrording to yuy way of intemal persoagion
will bring the whole world into persqoal relatingon, and
a0 government will become unnecesary.'” ' He means
hare thet when every man is free from interference of
any kind, world peace will be achieved, Therefora ¥ang
Chuo says, " Men of old would bave no part in injuring
one single Lair if by o doing they might benefit the
whole world; nor woukl they appropriate the world
for their own benefit. ‘When every man refuses to injure
= gingle hair, md.ewrymncumtalhlmabontwwld—
benefit, then peace will reign.”4 ‘The
hmoithnls " The best kind of lnowledge & that
which enables me to live; the most despicable power
iv that which explaity others. The physical body is oot
mine, but ps I Hve ip #t I must preserve it, World
snrromndingy ete rot mine, bat as they exist I cnnot
destzoy them. Althongh T live in the body T mast oot
be obumsed with it; although I do not destroy the
anrrounding T st not be ohected with them,
To be vharssed with this body end with the wearld is to
abuse the body and to abma the world. To share the
material benefits of the world with otherg fs the mark
of the superior man.”! [o a word, the Tacisia ey to
contend that man is mecely an article in the natuml
werld. When oze article of the netural world Hves on

L (. Vi Gl ¥ Lishtas. " Ibid.
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another article, there is nothing salfish. Bat perscually
T do oot think that such thoughts deserve much atteation,
2. Chen Chungtze leads the Ascetic school  According
to his contemporary Mencios, * he belongs to an old and
noble family in the kingdom of Chi. His brotber Tai
received & revemue of 10,000 chwng. Bat Cher condemeed
his brother's revepue and his house 1z uarighteons, and
would not live nor eat wnder his roof. Avoiding his
brother and keaving his mother, be wemt to live at Waling
where, three days witheut food, he could nefther hesr
por see.  Over n well there grew @ plom iree whose
fruit had been half eaten by worms. He crawled to the
tree, and tried to et the frult.  After swallowing thres
mouthfuls he recovered his sight and hearing.”* Chen
Chungtze may not have heen a Taolsi by training, but
for a man of his parentage dalibarately to choose soch
& bife must have been the result of profound conviction,
He modured bis matexlal needs o the lowest poasible lvel
in order to give expression to & view be beld to be true.
In cutward appearance hix life differed frem that of
Yang Chu, but stll it exhibits a form of Individuakism,
And his influence must bave spread far, for besides
allngigns ta it n the books of Mencios, Heumtze, aod
Harnfeitza, his lifs attmcted the attention of tha queen
of the kingdas of Chae. This ia racorded in Chan Koo
Tse, The queen askad the delegate from Chi, saying,
" In Chungtzs of Whliog still living ? He is 2 man who
does ot fulfl! his dizty to the king e an officer, who doea
not attend to bis househsld dutles at home, and who
does not amsocinte with princes.  He la showiog the way
to an jdle Life, Why bas he yet not been punished
with death #
Hmhmg, anaum wmtmpmwy of Meociny, i
In Mencius

lTﬂD’nMLL
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beok the following passage appears. * There came from
Tsou to Teng one Hyubying who claimed to be preaching
the words of Shen Nung. Coming to the court be teld

WenKungthntﬁomﬂnrhehadhewdlhnthndnh
was and that he
mﬂ:edmmuveaﬂbeimlhmaemdlohmomem
of his subjects. The duke guve him x dwelling place.
There were thirty er forty of his disciples, all of whom
wore ciothes of haircloth, and who made hempen sandals
and wove mate for a Lving. Chen Liang's dlsciple
Chen Hsiang met Heuhsing and wes greatly pleased
with him. Abandoning what he learmed before, be
became his disciple. In a conversation with Mencius
he recounted the words of Hrubwing as fcllows: * Tha
frince of Tang is truly a worthy prince, but he has not
yet known truth. A good prince should farm with his
people in order to eat, Along with his governmental
functions he should also prepare hia own merning and
evening meals, But now Teng has granaties, treasuries,
and arserals, all of which deprive the people of their
commedites to nourish the prince, How cap he claim
to be froly virogus 7 ° !

This * anarchist " school is under the combined influsnces
wf the Meotze and the Tacist schools. In advocating e
siniple lify they ata like the Motmn school, except that
the latter admit the necessity of a government, Their
concaption of society is like that of Laotze, of an abscinte
equality. Every man should eat and lve by his cwn
Labotrs, and ths aveid all pessibikity of class distmctions,
Carrying this te a final conclution they arrive at
anarchign,

Their econgic theory s also interesting.  Chen
Hsiang sy, “ I Ham's doctrines were followed thers
could not be twe prices in the market, nor any deceit

T Fuwg W Kung, 1.
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in the Kogdom. Ewven if a young boy wers sent to the
market oo onz would impose oo him, Cloth and silk
of ths same length woold command the same price,
bundles of hemp and ailk of the same weight would albo
command the same price. 5o with graine of the same
quality and shoes of the same size.”1 These views are
‘bazed cn the siying of Laotze, ©" If the things which are
difficalt to get are not held as treasures then peaple will
not become robbers™ By unifying the standard of
waltien it is hopod that men’s attituds towards poasessions
wimld be changed, for the walues of things am net
inherent, but depend wpon the whims of men. If
artificial differrmtation of valom in dooe wway, all things
would be plaoed 00 a par. When Mencius eritivized this
wiew he mid, ' It is of the natare of things to be of varying
value. Some are twice, some five times, some ten times,
some & bundred times, scme a thensand times, some
ten thousand times as valuable 23 others. It you redoce
temn to the same standard it will throw the present
crder of the world into confusicn . So he put forward
a sobjective view gained from experfence. This is a
different language from that of the school of Hsuhsing.
4. To the casnal student it would seem wrong for
Sz Machien o group the foundery of the Taoist end
the Legalist schooke in cue chapter of his * Chrooicles *.
But on further consideration we ses that be is rcight.
1o the writings of Handeitze, the chief exponent of the
Legalist achocl, are twe chapters on Lactse's teaching ;
deMNmmmMmmﬁmeTm
tes lapalistic rule. Amcng the lessar
disciples thes two schools are corlonsly mized, This s
ofd, since Tacikn Delisves in absclots fresdom and i
anarchism whils the very basis of Lagalism is interferetrcs
in every detail of life. I feel that their common basia

1 Ibid
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# a mechanistie coneeption of fife. The Tacists conceive
of the universe as static, and of the laws of Dature ax
statlo; both man and the rest of creation are subject
o a atatle lw of canms and effect. This view approaches
the Legalist viewr, and the amagalmation of the two
schiods is the logical ewtcame. Fer convenience we shall
heare study the writings of Shentze who i at once the
founder of the Legalist schocl and the chief line of Haiscn
between the Legalist and the Tacist schools.
mays: “ Peng Meng, Tien Plen and Shen Tao {Shentze)
became enthosiastic followers of Tag. Their criterion was
the identity of eil things. . They meognited that in
mhunn]lthmgnhavnthd:pomfblhﬂe&uwﬂluﬂ:dx
limits. Therefore they sajd, ‘seisction exchides
noiversality ; t:umngm]lnotexbendmu]ldnechm!.
but Tac in 1y Shan Tao
mmmmwmudmmmmma
fatalist. Passivity wes his guiding principls. . , . Take
any worthless person whe Jaughs at mankind for halding
virtue in esteem, or any umprincipled vegabond who
reviles the great sages of the workd; aobject them to
torture, and they will turn round and discard positive
and negative alike. If they can but get free they will
trouble mo more about knowledge and fore-thooght.
Past and future will cease to exist for them in their
then mental condition. . . . Move when finished, come
when dragged. Be Hike a whirling gale, ke a feather in
the wind, Hke a millstone going round. The existence
of the millstene is perfactly harerbes ; in metion or at
rest it doss Dot more than is requirsd, and therefore
capnot incor hlame, And why? Beame it is wn
Immmltu thmg wltbwt anxieties a'baut lhu'lf never

in the of In mobion or
alrutltualnpmmndbyﬁmedhﬂ.udthﬂdm
never becomes subject to pruise. Hence it has been said,
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' Be as thongh an fnanjmate thing and thece will he 20
nee for gages ; for o clod cnnot be withoot Tao,” At
this peint some full-blooded young buck covered the
argument witk ridicule by erying dloud, *Shen Taos
teachings are not for the Hving but for the dead "2
This quotatien ought te convince us that Shentze’s
philogophical background is derived from Taoism, Lactze
conceives men a5 children ; Chwargtze thinke of them
as metal and wood ; Shenise, as clods. The perscmality
of men must be raduced to the level of iranimate things
in ordar to maks it liks nature, In cther words, Hfe
most be pothing ut a mere existence, According to

Msdnmotmmhnﬂ- Theme\dlablemu]tlsablmd
alley. Thetefora otr most abendon knewledge and
eliminate salf in order to submit to the objective power
of the inanimate world. Then one's resources becoms
infinite. This is made clear in the words of Shentze.
“ Azk Y@ how hmvy a xowk is, and he eanrot tell, Bot
if yom hang the mck on a scale oo one will be in e
From this he derives the political theory that as you
cannct deceive 4 mau concerning weight if he pomessss 2
seale, oot o man about Jength whe hake yardsticl, s you
cunnst decelve 2 man who kg the liws for proper
conduct. This is the direct cotoome of the mechanistic
:onoeptlmaillﬁeofithe'[hmstmhou]. Itlsoppumdto

fi inciple of di to fellow-
beingu. Somthmgnﬁmmdth:hwtm
“ Nop-activity will regulate &ll activities . For neither
the scale nor the yardstick exerts tself, hut all things
&> by them ax s standard, On this we shall have more
to my in the chapter e Legalism,

+ On Empirs.
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mmm@ymdmmmi&w
lwufurn]l_ Menciun says, Homlomn.llmgnmt'hout

If by grinding hiz whoie body from the
crown to the heel he could have benefiled the world,
he would have done it.*'  This saying embocdies the spirit
of the whale of the philosophy of the echool. Mutze
wmys, “ Ta give peace to the woeld 3 the function of the
mages  In arder to accomplish thin it is necessary to
ascertain the origin of disorders. What is the crigln
of disorders 7 It is the lack of love for oor another. If
2 son Iovey himnself and not his fathar, he wonld then seek
geia at the expense of his father ; if the younger brother
Joves himself and oot his elder brother, he would then
seck gain wt the expense of his brother; if an officer
Joves himself mnd not hizs empercr, he would then
seck paln at the capense of his emperor , - . K a
father traats his son evilly, or an elder brothey his
younger Drother, or an emperor his minister . . . all
this is dus to the lack of love for one another. A robber
loves his cwn houss bot not thmt of the other; o ba
roba it to enrich his con house; = thied loves himself
but oot the other man, so he steals from him in order
to eprich himeel, A minister of state loves his pwn
bensehold but pet that of another man ; s he distarbé
another homsehold m order to envich hin own, All the
princes Jove their awn trrt not other countring, 50 they make
atincks npon them in order to mrich their vwo comitoes. "t

L On Traertial Lovw, i
]
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Snuhhthemnfthephinswhy, auqmmtlmus
12 the reot of all the evils of mankind. H this acquisitive
namehnhang\gd,thmtbamkmﬂdienfthmselm
Bo Motza presctibes, ™ Impartiality must displace
purtiniity. What proceeds from impertislity means
universal good ; what proceeds from partiality means
tmiversal harm, Acting on the princple of fmpartiabity,
sharp cars and keen eyes supplement sach other to geture
both benring and seeing, strong anms end legs supplement
each other in walling and Lfting. When this principle
in practised, old men who have neither wife por children
will be taken care of till the end of their days, young and
weak children who have no parents will be carefully
brought wp to manhood.” 1
The difference between Moti's view and that of the
(‘Anﬂwh.nl:llsdeeperthanatﬂrstappmm Motze
contragts impartiality with partiality ; Cenfucins lays
emphesis on felewfeeting. One's Iowe for omesell
shauld extend to love for others ; love for cne's own bome
should extend to Jove for the homes of othery ; Lowve for
cne'’s own country should extend to love for the countries
ui gthers. There is ' self * and there is *other"; dis-
criminetion between "self* zad ‘other’ in a matural
phenomenon,  But Motzs regacds such discrimination as
the source of evil. So long as there is the petion of * self ©
ungn.inn cther ", & conflict of intwrests will sacrifice
“other * to ° xelf °, Tospmkdlmmdumnhum
stances i3 not thoroughgoing. “ Lowe only exists when
it bas reached everybody; love has dimppesred the
momwent it fails te inslude all ; when love 1s not pervamive
it cannot be called Jove.”® The characteristic of lve
in ity impartizlity and . If diseni
mhervmm.thmmilbethmwhomhudandﬂim
who are not loved. This is the reveme of impartial
* Ow Impartiad Love, 1L * G Obusvving Litite Thinga,
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leve, and Tesults in discriwinating hatred.  The curse
of the world arises from the distinction betwesn * self
and ‘other M1

‘When the jdeal of impartial love is realized, the state
of society i described g follows: " When ihe other
men's house is looked upon as one's vwn hoose, wha will
steal ¢ When the other man's interest is Tooked upom
a5 cne's own interest, who will offand ¥ When the other
man's home i looked upcn as one's own homs, who will
violate it ? When the other man's country is looked upon
a0 one's own country, who will attack it 7 "' These are
troly lofty ideals, but do they surpima those of the
Confucian school i If it were peszible to remove the
fact of Jiwrimiation betwsen self and other, then it
wonld be wise to talls as Motze's followers do. But in the
Inets of agtnal homan life these discriminations sxist,

thelass we mmst note that Motes himeslf maintaing that
his teachings ate practicable, “If the thing is not
practicable, even T would reject it Is it pessible that
anything good shouid be impracthabie?™? From this
we £oe that the criterion of the Moti whool it the
utilitarian standard. Pat although they bellsve that
the good s alwaya cticable, yet their it for
it in abyord. They argue from the bagis of self-interest.
Motzn mys, * I wonder what is the mind of a filial son
togarding bis parents? Does he wish others to Jove
and protect them, or hate and almse them? Sorely
he ot be anxices that others should Jove and protect
- them, Wheat shenld he do tn ensore this ¢ Shonld he
frst leve and peotsct the parmts of others in order
that others may in return Jove end protect his owm

' Du Imparticl Lova, i " O Fgrvtial Lova, 1.
" Du Femprapial Eour, L.
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urmnts ? The Book of Cdes says “No abuse will be
withet retort; no virtoe will be without reward When
T receive a peach I shall retumn a plum.  The significance
of this saying is that those who Jowe others wili surely
be loved, and that those who hate others will surely be
hated."? On the soriace, this teaching seems similar
to that of Confucins, imt in essanca there is a wide
difference.  Confaci h doing good
!mgmdnmnh.andasmmmufﬁdhﬁum
Motze's teaching is based on regard for sadfish gain. Of
this more will be said later. What concerns us here is
the mental attitude of the followers of Mntza in the
matter of diserimination. Suppost in a famive, when
both his father and ancther old man were oo the varge
of starvatiom, Motes found a bowl of rice sufficiant ta
mave the Nfe of ooly one men. To whom wonld he give
the food, to his own father or ta the other man? If
he glvea to his father, he discriminates ; if to the other
mtbmhennghﬂyblamedfwneglectmghupuut
s pot the Confucan formula of * extending the love
of my perents to thess of ofthers, and the love of my
children ic those of cthers " more reasomable and mere
satisfactory ¢ Motze’s failure is due to the fact that he
seea only the equality of men, and entirely ignores the
fact that differences In relationships do exist. And yet,
whatever we may think of the practicability of Motze's
paint of view, we zonst admit that impartial love is the
highest pogsible of buman jdeals.

From his dectrine of love comes Metae's teaching
against war. This teaching is an antidote to carrent
views of the relationships between naticns, What is not
permisxdble to ndividnals j5 sot permisible to naticns.
Aguinst the common deuble standard of morality Motse
mys, " If o man wallke into another men's orchard end

t Tbid,
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stealn hix peaches and ploms, be will not culy incor the
anger of the poblic, tut abo the punishment of the
arthoritien, Thisis 50 because he has done injury to others
for his own gwin. Ifa man steals a dog, a pig, or & chicken,
his offence is graver than entering an orchard to eteel
peaches and plums becanse he has done greater injury.
The offence iy graver and the crime of & higher degres,
If & man Towaks into & stable and steals an ox or & horse,
then the offence is graver than stealing & dog, a pig, or
a chicken because the injury dene is grester. As an
injury is greater, tbeoﬁmeeispavwmdthemmeu
of o higher degree. If d man kills an innocent man,
steals his clothing and his spear and sword, his offence
is graver than breaking into o stable and stealing an ox
or 4 heatse, The injury is greeter, the offence in graver,
and the wrime of a higher degree. Aoy men of sense
knnwutha,titi:wm,hwwthltitismﬁdlm
But when wurder s commitied in attacking a couniry
it is pet conmidered wrong ; it is applanded and called
rightecus. Can this be considered as imowing what is
rigittecns and what is unrighteous ¢ When one man kills
wnother man it is considersd unrighteous and be s
punished by death. Then by the same sign when a
man kil ten others, his crime will ba ten times greater,
and chonld be pucished by death ten Himes, Simllaty
ene whe ILills 2 hundred mpen should Im poeithed o
hundred times more beavily. . . . o man callablack hlack
when it Ix seen on & aall scals, ot calls black white
‘when 1t is scen on a kargs scals, then he 1s one who cannot
tall black from white. . . . Simikarly if 4 sl crime is
congidered crime, but a big crime soch as attacking
ancther coaniry iv applanded as a rightegns act, can thin
be said to be knowing the difference between righteons
and onrightzous ? 1
i Dulleuiug WPar, .
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: I

One noteworthy feature of Motze's tmachings Ia his

coneeption of * Motusl Profit . While Comftehnists,

notably Mencins, teach that profit and rightecisness

arp contradictory and mutually exchesive, Motze holds

that they are ane and the sams thing He says,

" Righteotusness ix that which yldds profit,” ! Agmin

be says, " Loyalty exists because it benafith mnd
the -

styemgtiveny emperer

it bennfita the perents.”” What he meana ia that mors ity
and panfit capnot exist apart from each other, The
exintence of profit is the eriterion of rwal zod immoral.
I his books, love end profit are always meatiooed in
the same breath. “ Muttml love prodoges mutual poofit. ™ ®
* Love without partiality is that which will yield proft.”
* Common good arizes from loving aod profiting otbers.”
* One who loves othern will be loved in retwrn ; one who
peofits cthers will be benefited by others.” ** God must
like to see men Joving and benefiting cus aacther.”? It
evident that Motre uses the word * profit " in o special
zerse. Impartial love is ' Jen *; mutual profit ja * Yi".
‘¥i' is what i3 proper and suitable to man. What
is moral cannot be impracteabls; bemcs "Y' i@
syoonymous with profit. As what ia practical is morl,
therefora profit = mynoaymens with "¥i'. Profit
therefore is oot what i profitable to eoeself, The funda-
mental question which Motze always asky is whether
or oot there & profit, Even his attack on war stands
ot thiy basty, * The invader gets oo profit, peither does
the invaded. War does not profit anybody."+ Again
be gays, ** When a large country attacks v small country
it is like a boy playing horse; it produces labour but
o good. 'When 2 large comtry attacks a small country,

L Tha Chascict, 1. ¥ G Fparticd Low, i, il
" Ou Fam end Farm. '?’:hus‘m“‘
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the farmers jn that country cenoet dll, their wives

tbepwplea:e'bomdbylﬂynityuﬂhilhfulnm,md

mabmalthmgs :tlsmdentﬂut be cannot forsake
‘Therefore in hiy political
thinking, econcmics cccupies a central place; and he
considers that labeur alone s productive. He mys,
* Man are indeed diffierent from birds and beasis. These
are clothed with fmathers and hair, shod with hoofa and
claws, and fed on water and grass. Conssguently if the
male does not labonr and the femals weave, they will
rtili ba well supplied. It it not so with men. Those who
hbour live ; the idlers die. If the men io power do oet
fores thesehes to work, there will ba disorder in govern-
ment, chsmmmpmﬂzdomfmthmdm
to work, there will be a shortage of commedities.”
J\mrdlngtothsmw.kbuwuannbhgnﬂmnﬂsh;
from the privilege of living; everyune thersfore should
work to bis utmost. Chwangtze’s comment on thin is
1 Om Talking. " Om Emnomineg, 1. " Qjegaiug Music, L.
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relevant. " Motze argued In fawenr of his system os
follows : Of old Eng Yu drained off a flood, and cansed
the rivers and strams to flow through the nine divisions
of his empirs. With his own hands he plied the bucket
and the dredge till hix arms and lege kad ne heir lefi
on them. The wind bathed him and the rain combed
him; but he marked cmt the natlens of the world
Although he was a great sage, he laboared for the world
in this manoer, 80 that we of a later generation should
also wear short meoge jaciodts and staw sandals, and toil
night and day without stopping. Thus we may leam to
muke ae mertification cor end and aim, and sy to
ourselves, " we @onot do this, we do not follew the
way of Yu, and are unworthy to be callsd the follewers
of Matze,"! Bat Motze's view of kbeur s quite diffetert
from that of Hsnheing and his disciples, whe take into
contjderation manoal labour slone, llnlaetwngmau
all exertion to be a form of Inbour, rmphasizing " aach
dolog what ba can *, and * each working ax his strength
permiis . He forther tells the follewing parable to
illustrate his view, ** In building a wall there are those
who lay the Erick, those who solidify the earth, and those
who dig into the ground. The combined efforts of all
make the wall peesible.  Slmilarly with rightsoas conduct,
thers are thoge who argoe and talk, those who expound
the clasgics, and thoze who demonstrate in dafly affairs.
The combined efforts of them all clanify the concepticn
of righteous conduct.”* He drawes a distinction between

those who "tire out their arma and Iimbe and thees
who exhanst their anergy and thought *, just as Mencins
makes 2 diffsreuce between * those laboaring with mind
and these kibenring with strength ', Mental of manual,
all forms of labour sre scred.  Whoever suflers and works
for the welfare of society i following the way of Yo, and

1 Du Emjure, * Da Tillmy.
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is worthy of Mofze. Only those who " indalge in rating
mddmhngbutmhqmmduhhn;mh“m
condemned as

thummbuhbmbythemﬂudme
exartion, and oo that basis determines whether any type
of labour is permisaible or not. To this end he has a
definite Inw : ** That which increases the cost but ylelds
oo profit to the pecple is permisgible to a2 wise
emperar.”1  In ancther place he states, ™ One should
oot do what costs money and tazes energy but does
oot yield additional profit.” ¥ ‘To illustrate this point
he zays, “ Clothes are mtisfactory when they fit the bady
and give comforts to the muscles and skin. . . . When
embroddery and alabocate designs are added, the cbject
it oot to increase the warmth. All such efforts are
exerted to 2 useless end ¥ Utility end sfficiency wow
the only standards by which Motze measures. No
effcrty, social or individeal, shenld be spared if peofit
o be produced ; if profits will tot fesult, even the
Lifting of u finger is grodged.

Amoug unproductive things, | jes are desp
the most ; no one should ask for more thas is necessary to
maintain life. And anything bevood the mere necessity
is a Juxury whick " rcbs the people of their supplies .
This principle is carried to the extrems, so that music
and funerals are considersd as waste and extravagance.
On the other hand Metze dees oot think that o man
sheuld stop at producing merely sufcient for his own
peeds. “ When cme has spare energy he shenld help
cthers: when one has spare wealth he should distribute
it to othars "4 Such statements are freqoent In hic
boaks, and indieate: the real mwsaning of his phress " mutual
profit °.

* O Eromomiring, 10n )
v o - 3 Procsoent Eroatsy,
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It should be noted, bowerer, that Lis view in not the
same &9 that of the Ublitacanism prevalent to-day.
Uulltarlamsmlsfaundedmmd.mdmipmﬁts Motze's
theory does not ider the individoal at all. A di
to him nothing & profitable unless it profits the whale
of mackind. Te secure this muiual profit it is necessary
that all individuals should mcrifice thelr personal profite.
* Let the scholar restrain himself in arder to profit ethers ;
let every man perfon what ha does not ke in order to
supply what others need.””! Why should coe exerciss
restraint ? Becausa there are others to work far, This
is characteristic of the ideals of Motze,

On the question of music, Motz and the Canfurdan
schoal e ir ilable, Motze is opposed to all forms
of amusament ; Cwnfndusandhuuhoolnwsmethat

Hay w Juable part in life, and 3o aim
wmhethemmlorltbem Motse mays, " Of old the
wise empergm nsad to combine the pecple’s efforis to
baild ships and carriages. These made, they wonld ask
how they should ba used. And they would answar, © Let
the ships sail jn water and the carrlages transport on
land ao that the commm people ey lay down the
burdems from their shenlders, aod that their saperiers
may b telieved from the fatigne of walking.' Tharfore
the people gave of their sforts freely without grudging.
And why? becauss it wae done for the good of all
If musical instruments can be msed for the good of all,
then T also should not dare to oppose music.”? The
argument hers i that musle consumes the time and
tnergy both of the players end of those who listen ;
therefore it should not be tolerated. This indictment
of pmic becanse it does not pay indicates a fomdamental
wepknes in Motze's system. Hilmoﬂ:ismpn.rﬂa].
‘We cannot sy that he negh P

! T Chaerim, 1 Opporing Masis, L.
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in favour of the materal, for hin teachings clesrly show
that he coltivated the spiriiual Me. Buot when be
cakenlated the eMciency of actual lifs, he confimed himaelf
to tha maturial, Such detaily an bow erly and Lte o
farmer should work to cultivate his fum end prone his
treas, how enrdy snd how jats a housewife ghould spin
and weave, the age of marriage to produce the best
eugmiric Tesolts, were of such vital eoncamn to him aa
' ta seem to comstitmie the whols of the object of lfe.
Tf it had been possible, be woald smrely have cbjected
even to sleeping. For what o great wasie it is that a
man shoald sleep eight out of the éwenty-four hours of
the day. Would it not increase the cutpat of men by
one-thind if sleeping could bz deme awayi Motsz's
cppoaition to mosic is exactly on such groands.
Theh]hcyafmchadewunbmmﬁuufmodm
discoveries about efficiency. Put even his predecessor
Laotze wes shrewd engogh to sy, ** Although the wheel
hay thirty spekes its wtility Hes in the emptiness of the
hub. The jaris made by kneading clay, but its v
Hes in its capacity (emptiness). A room ix made usefol
by cutting cut windows and doors through the walls,
but the space the walls contain measure; the vahw of
the reom.”* Motze’s opposition to music it ilke a man
who bullds a houss but deplores the space within the
walls as waste, Thereferr Hsuntra crjticises him,
“ Motz i Binded by materlal considerations to such
an extent as to igoers cultural values'' ¥ Soch is the
lngica) omtcome of a materlal view of hfs. But the
fairest eriticisn of Motse ia made by Chemngtz in these
wonds, " 19 it rewscpable to poohibit singing, weeping,
and rejoiciog in due season 7 According to Motze ane
omght to toil throngh life and die in poverty. Such zn
ungttractive pictore of life would bring men to sormow
+ T Tok ENing. = Om Tl In Right.
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1 jon, It is a0 ical that it cannot be
:agnrdednthadetbetrueSage it [a 5o opposad

whole
significance of 1He. The following incident ia typicsl.

reply should be in order that oo mey be protected from
eold in the winter and frem heat in the murmer, Forther,
a hoise belps t¢ keep mwn and women apart. That
explaing the sairon 2'%rs of & house. Now when I ask
yon why cpe moost have mune, you reply that it is in
crder that ooe may bave music. This is the same ax
waying, ' I must bave a bouse m order that 1 may have
a hose.' @

Any tiftarian philosopk 3 prot

Motze always wxin " why 7. Omn the surface this view i
tenabls. The deeper we go, the mere prenouncad
the fallsey, Of all the eonditians of life there is only
am]lmtwhmﬂhpoufblemmwwthequelhm
"Why?'. Real happiness comes in life from doing a
thing for the meve daing of it. Amusement for the ake
of anvmement, laboar for the sake of hbouring, smdy
1 Thri Lrgimouts. " Kung Mg,
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for the sake of stndying, and lowe for the sake of Ioving
« . . these things come from the attitude * Masic for the
azke of mmgic'. Tn soch matters as food and clothing
nupombletnmthaqunﬂm Wh)r?' For things
in the _" | realm it & to answer the
question ' Why P This i exactly where Motze's system
in not worthy of & great Sage. It falls to appreciate the
spiritual valva of thingn.

Nevertholets Do one can deny the fact that Motze
attained spiritmlity in an extraordinary degree. To do
this he suppressed his material life to the point of zero.
For depth of sympathy, for vigour of altruism, and for
the richness of the spirit of sef-sacrifice there ia none
like him, save Chrst, in the whole world. Chwangtze
in right when he says, * Motze i traly the epitome of
goodneas ; it is impossibla to find ane like him. Althongh
in mary regpects he is like o withering tree, otie ¢anmot
leavy himh mmpticed, Fa is o genius ™!

m

Having reviewed the basic ideals of Metee's philowophy,
we are now ready to congider their epplication to political
crganization. Here we fiod that his concepticn of the
vrigin of human sciely has many excellent poicts, but
that his approach to the problem differs from that of
the Confucian school, especially as that school is repre-
sented by Heoptze, Motze mys, " In the days of old
when there was no governmeni every man observed his
own standard  As every man’s standard was difierent,
two men had two standards and ten men ten standards ;
the mers the people, the mare the standards that existed.
BEwery man justified hix cwn standard and despized that
of the other man, so thet thers resolted relatiovalops of

* Om Ewmprirn.
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mutwal despising, ' To the homes, disagresment exdsted
between father and son, between brother and brother.
In the market, people were to one ancther an water and
fire, hating onw anciher Kks polscn, so that spare energy
could mot be used for cotual help.  They bald it better
that sorploa wealth should i then be used for the
cummgmd anledgethtmgamedmhﬂdm
and d; oo of
Chammthemdudthaday,mﬂvedlogethuhh
bewsts,” * * Finally it was mealived that wotil there wax
a kmder to onify the standards of men, chans must be
anltnﬂlseqm ‘Therefcre the man who combined in
‘himeelf wikdom, and fty, was made emperar
to bring unifarmity out of the many standards. When
the emperor was enthroned it was felt that, siocs the
pvwoionemseyumdmisumﬂed,healonewnld
not bring Therefore, men wha
wmdnmandmty.mllewudegrum
chesen: to be high ministers of stats to agaist the emperer
1n hit task"? Bemme thess were not suficlent, the
empire waa divided into smaller kingdoms. Ewen the
rolers of smaller kingdoms wene afraid that their energy
wenld nat be edegoate (o administer all jarcks of their
idngdors, Theteﬂm!ﬂnylppmtﬁimmmtm In furn
were created Jeseer officars over districts lest they might
not have sufident enefgy to amsist their roler
adequately.” ¥ This wiew of Motes differy radically from
that of Hsuntze, Hsuntre, with his economic view of
society, feels that without erganization there ia no way
1o balance supply and demend. Motze it interested in
t'hehnmiwwr and contends that wlﬂloutiuda]




THE MOTZE SCHOOL oy

*Emile*. Both in this book and also in the writings of
‘Hobbes and Locke, the view is advanced that government
mdhngmmmdunnm:ymdnumfw

- the b freedom of the lodividml in
hlsﬂ.vagemte. But one should specially note that
Motze founded his ides of society on the people’s will
From the passage above it is evident that the pesple,
or "maxn * is the subfect in all. * Man © realized, “ man®
chese, ‘ man ' established. All this is in cppealtion to
the Confucian teaching of divine rule, which is embodied
in such a maying aa " God creates men snd establisheg
for them an emparor ', or of the patriarchal rols exprassed
i, "The odgin of the state i the family.” Motzs
teaches that the state owes ity being to the common
consent of the individoal peoples. In his own words,
" The mmpercr and his ministers and the peopls are
boand in alliance by cmbract.™ !

But we are then confronted with the paradox that
Motze'n system of government for the state i more
aotocratic than democratic, Thus be mayw, ™ When the
emperor is enthroaed he shoald isme orders to the peopls
that they should report to him all things good and bad
alike. What he considers good, everyone should conslder
good” 3 Or again, " All the people in the empire should
acsept the judgment of the emperor and seek no more.
What the emperar dearny right they should deem right ;
what he considers wrong they should consider wrong.” *
On thix peint Motze's view ako coincides with that of
Hobbes. Once a government is formed, the individuals
shenld abandon all their rights in deference to the will
of the ruler, But Motze poes forther, and stands for
dewnright interference with individual rights. Not enly
should there be no freedom of speech, but even the

1 e Glasicn, & * Practiting Equalisy, i.
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freedom of thought sheuld be made i
'buhmuthatthewuiomdthcmpuorhumhulbﬂlty
"' tn use others' ears and eyes to asist him in hearing and
seeing, t0 use others' mouths to help him in speaking,
to nse others” minds to help him in thinking, to use
nthers” arms and lsgx to help him in his actions ".! In
ordar to do this the emperor must utillze bis wise men.
Here is a direct opposition to Lactre’s systern, which
advewates ihe neglect of wisdom es a means of removing
quarrels. Moize says, “ How doss one dmow that the
employment of wise men is the seoret of & successful
government 7 Because if one goverms the ignerant and
the worthless through the noble and the wise, then order
peevails. On the other hand, If ene governs the noble and
the wise through the jgnorant and the worthless, then
chavs regquits.”* I the government makes appoint-
ments, not by merit, but by peoemal prefersnee, then one
whe is incompetent to rule over @ handred men is given
a post to rule a thousand, and one whe is incompetent
to role over o thousand is given a post to rule ten thousand.
« .. When a man inpompetent to role ane thousand is
mede to rule tan thousand, his responsibility is ten times
greater than his caperity . . . Consequently he can do
oaly pnetenth of what is necessary, and leaves the
remaining oine-tenthy noattended.” *

By giving the emperor mbimited aothotity, and by
holding him tn the policy of using the best men to areiet
him, Moire heped to see 2 state as he dmcdbes in the
following words. * The head of a willage in the best
of the community. When he immes an onder to the
people be should say, " If you are not sure whether my
ooder i good or bad, refer it to the bead of the distzict.
‘What be afinms you shoald all consider good ; what he
depies you should all consider bad. Idecard the bad

* Ibid. * Uring W Wias, 4. * Ihed,



THE MOTZE SCHOOL 109
uymuiywmmdlumdthemdnmnﬁ
the hoad of the district.' When the bed of the district
an ymify the opinicos of all the people in the district,
there is good government ; bot the bead of the district
must be the begt man in the district. When he Bz
an crder to the pecple be says, ' If you canoct decide
whether my corder is good or bad, you mugt refer it to
the roler of the coumiry.’ What he affirms you should”
all consider good ; what be denies you shoald all consider
bad. Because hecan unify all the opinions of the country,
the country is well governed. ‘The ruler of the country
should be the best man in the country. When be lssues
an order he mys to the people. " What the emperor
approves you should all consider good ; what he denies
Fou should all consider bad." Berause the experor can
upify the opiniensy of all in the empirs it is theredore
well governed.” L

Motze argues on the helief that the map at the heud
of the villagn, the district, and the empire is really the
best within his own confines and that the higher one is
in autherity, the greater must one be in virtue, If it
is asked bow this can be assured, his answer is that the
emperor iy the best man in the empire, and that ope can
depend upon him to select the best men for the sub-
d.lmonsoihuwu:\lry ‘We are then driven to the

i problem of ring that the emp is nimays
the best man in the empire. For even Yao and Shuno had
for their soms Tan-{hy and ShangChun It in clar
that the position of the emperor mwst oot be hereditary
Tt sheuld always be flled by election. Bot Motze mys
oothing except indirectly about bow such an elechion
& to be carried cut.

Motze does et attack this preblem because he was
ngither & philaspher nor 8 He i a rebigi

& Practiviug Equality, 1.
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teacher. In his mind i a lofty end aoehakahle belief
in God. He mys, " Cursed is he who kills an inmocent
man. Wha dom the killing? Man.  Whe corse him ?
God. . . . These whe obey the purposs of God will Jove
oae enother without partiality and will werk for the good
of all; they are blessed. Those whe disobey God's
purpose bate and plot against ome apother; they arm
cursed.” ! Agnin he says, “ If I do what God wishes,
God will alec do what I with. But if any fade to do what
God withes end doea what God doea not dexire, then God
would not do what men like, but would unloose what they
do not like, emch things 43 sickmess and vmbappiness,” !
Unlike the conceptlon of Confocios and Laotze, Motze's
goncepticm is of 3 personal Ged who hag mind, feeling,
pession, and individual condngt which he called Heavenly
Mind. He says, " Eeavenly Mind Iy to me what the
comrpasy ia to a wheel-maker or the square to the
carpenter.  With thess they determine what is cirgular
and rectangnlar. What Heavenly Mind affirms is right,
and what it dendes ik wrong." 3 As Motre very reverently
considers the mind of God as the criterion of all affaims,
ha evolved a religious system very similar to Christianity.
The urge for inat for the apirit
nfmmﬁnewhmhpumea,mhmnuhml It is only in the
Hshtdthgrdiglﬂmsymthummmthemw

In his

ay=tem,
emlythgladermbeoonmdumdmemhody goodness,
wisdom, and sagacity *. When the religions leader dia,
bis cloak falle on the one who is the next best of mankind,
The e whe inherits this anthority is called * The
Premier *. Tn the records of the earty Taln we find thres
ey who succeedsd e another in thi capaclty, to 2
position not unlike that of the Pope in the Catholic
Cloorch.  But the soccessor {3 pot electnd, Tt i named
' Homely Mind,i. % Homnly Mind, . ¥ Nsavemiy Mind, i
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alwayn the wisest selection meemn to bz a debatable

No one denies that the ideals of the Motze school are
Iofty and powerful But they bave bem found too
difficult to be pot into practies.  And foriher, mwnul\:l
have to ize in his soclal ergani the abab
nuthority of those in power to suck az extent as to
exchide all individoal judgment of good or bad,
lotnthummdmmﬂyunwhdeadmmﬂunt

itnportance ; the individual is ignored. The value of an
individual lies in the fact of his membership in socisty ;
if eny should live apart from soclety, be is regarded as
of no Such a tion is mot withoot
valne. But Motze has carried it to the extrerne, 5o that the
individoal is endirely absorbed in tha society. One
cannot belisve that the best thing far social progres s
to rednce individualiy to nothing, so that all men are
on a dull flat level,

It remming brisfly to mentiom the impartant followers
of Metze. Hnl Shih and Kung Sun Lun represent a
group which emphasived pure logic rather than politics.
Sung Kmgand ¥in Wen represent 2 grovp which oppesed.
war and made vivid its wastefulness. Yin Wen stands
in betwoen the Mot and the Legalist achocks, Of him
we shall speak more biter, Sung Keng gave oew Life tn
Moti's mystem.  Heomtze yecords him as seying, " Ta
understand the fagt that homilistion is vething to be
ashamed of, will enabla one to cease fighting.  Genooally
one engages in fighting becanse one copsiders Immiliation
un something to be ashamed of. Wheo it is recognized
that thera is nothing to be ashamed of in homilinticn,
there will be 0o came for fSghting. . . . Truly bopan
oRture desires little. It is wrong to sy thet by nature
une dexires moch.” 1

i Om What Ja Right.
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‘THE LEGALIST ECHOOL
I
Weng themmuoithelaguhat suhmluadtﬂ.mte

far back an the days of Kwan Cheng (308043 B.c.) and
Teechan {$43-822 2.c.). Previous schools of thooght had
prepared the mﬂfﬂrﬂtﬂm
logically the Chingsa character for law i
the ideas of straight and erect, and implies & standand
of conduct. The Condfocianist teaches that law ix derfved
fram " an wderstanding of the ways of nature and from
n study of the activitica of men. It & modelled aftor
the constant Jew of natnre, end in meful to gmids the
people,” 1 The Tapist teaches, ™ Men follow the aw of
earth, earth follows the law of heaven, heaven follows
thw Inwr of Tao, and Tao follows the law of Nature' 1
Thug pature is the final srandnrd of men. Motsc teaches,
" Law is that which gives direction to cight conduct.” 1
These definitions tn their very broad tarmy indicate that
all the three schonla of thought take the hw of pature
% the standard from which the crterion of human
condoct i derived, 3t is frem this point that the Legulists
begin their conception. Kwan Chung says, " From an
niservation of the foret of heaven and earth, the miation
nfwmbuandnnm.themtumufmbﬂrmdlml and
the life of the vegeteble and animal king one notes
a constant proces which never changes. The diferences
i Ths Book of Changur. 4 Toa Tah Ching.  * The Clenrion, &,
13
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evolved” 2 Yinwentzs then gives an nnalyss of hin
conception of law ag follown: “Law can be divided
hﬁohurhndl the h ble law which L
the relationships of the emperor end hiy officers; the

social law which helpa ta differences in H
the‘pu‘bhc!lwwhi:hmeteaoutmudsandpunmhnmts
the dal law which reguk the
Bicasuretnants,” 1 Tbelavlmtmbundhwinﬁudﬂ
the first, second, and fourth of these categories; the
third category iz to them o mere matter of practice.
The senception of #he Lagalists has therefore bean brought
to a marrow technieal hasls, Hanfels definition i note-
wocthy, ' Law is that which Iy observed by ihe govern-
ment as ofders and regnlations, and chearved by the
people a5 standards of raward and punihment.
lies in obeying the law; punishment is meted out to
theae who disshep.”? Or again, ' Law i & codified
aystem duly ratified by the grvermment and promulgated
among the people.” ¢

In n way, the Legalist achool in the resnlt of the merging
of the thres schook which preceded it. From the
Confucian school comen the ides of " rectificution of nama”.
In order that mame and reality should always agree,
there st be some governing principle. This ia called
"Li'. Hsuntze soys, * Li i5 the chief fooctivn of kv,
and " Li i that which the mle of the emperors set up
vy & standard for his officers ™. In this semee Li'

:rumwnqru-\. :Lm
* Tiki Effcecy wf Crafuciamisn. )
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comes very close tn the Legnlint’s comception of law.
From ithe Taolst echool the Legalists receive the ideal
embodied in the saying, “ When I leave things aleme,
the pecple will right themselves of their own volition.™
This is accomplished by the exercize of the law of natore,
for the hw of natare is exemplified in the conduct of
men. This ix what Shuntan msant when he sid, "Ii
the sy ruler iseg law and
foalings, then the affsirs of the state will move by the
standard of law.”1 Hwainantze says, " The standards
of weights and measures are oonstant and variable,
They are the same whether in the kinpdotns of Txin and
Chuwmth:hngdomnafﬂnand?u&. Itsmshaw:y
makes for t Once adepied, the dard is
observed n al! ages, an arcomplishment of nen-action.” 1
This purely ohjective view of standards i the basis of
leyithmhng In face of warying conditions the law
in iable, just 23 the functions of weights and meayores
are invariable. The later of the Tanist achool
all interpret ‘moz-action’ in this senge. From the
Mot srheol the Legalist receives the idea of uniformity.
I order to effect uniformity, a uniform standard—the
law—is necessary. Therefore Yinwen says, ' All activitien
should be standardized by ome nnit; all regolations
should be Judged by one kw. The umit makes for
wimplicity, and the law makes for order” Vinwen,
standing at the crossroads between the Legalist and
othar schools, ambadies 2 merging of three idsals : the
Confocian ideal that mame and fact must correspond,
the Mol dea] that uniformity makss for order, and the
Tacist ideal that ‘non-artion’ culminates in the up-
bolding of law.

> Shewin, " Hwainowice.
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There aw two other ideals which might easily be
mmhnuwmumudthelegahmthwymw
itimm and Despoti envugh during
thsaaethethmuoflmhﬂnlnduil’usmalhw
were terms of great controversy. According to Handel,
* B itiam iy what the ises, and w i
what the state follows.” 1 .&gun Yinwentze defines
* Persenal Favour * as"thatwhi.:hanempam'smetly
emplopbutwhchhhoﬁmmustnotmed We
could # itiam by its secrecy
and legalism by its publicity. Or, by a metaphor, we
could compare Faveuritizn with Mashlavelianism which
recognizes oo principle and believes in resorting to
underhend intrigues. This type of policy was advocated
WawpﬁmwMMgmthwmthmy
of the Mooarchs of the Chankno period. They are
apponents, demdly foes, of the Legalist school The
Legalists advocate “the promulgation of public Law
ratber than the use of personal favours™ ' and * the
a,dmmutrat:moihwntberthmtheuuufpm&l
it} Therefore it is d, ™A virtuens
ruler will exhaust his wisdom in establishing law and de
pothing in the way of persobal warnings, A worthless
ruler will ignore everything in preference to personal
favemr after be han poomulgated the laws. When s
yuler ignores the law and confers perscnal favour, it is
uolawfyl condoct.” ¢
Oppnsedtothuwnnepumhuteqmnydhpmwd
by the Legalist achool ia the conception of Despotism,
wmmmmmmmof%mtu,

1 Misgivings.
¥ Hanfritxy: Thy Ewirbmcs of Shenidan.
' Fowmptzs . The Sxpralrs of Law.

4 Kwaptoe | Emparor wranr il Cflears.
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* Yoo ax a commener could not command three persons ;
et Chiek ns smperor was able to throw the whole of the
empire into disorder. This shows clearly that pesiticn
and power count, and wisdom and wvirtne are of little
comsequence.” ‘To this Hanfeitze retorts, “ Fower is
pet something which can force itself into the hands of
the ¥irtuous and withdraw itself from the hands of the
worthless, Tsed by the virtucus, power odnces crder ;
tised by the werthless, power produces the reverse, By
common abeervation the virtuous are few and the worth-
leas many. Consequently there are more of the worthless
to use power in weating disorder than there are of the
virtuous to nse it to efisct peace. . . . Power is a thing
which can find expression in variozs waysr But the
determining factor is the place where nature planes it
When Yao and Shun have power order prevaila; when
Chieh and Chow have it, d:swdarpmmls Here I do
0ol mman to minimize the gretness of Yoo or Shom,
Tt 10 spphasize that theit eondition it furt within their
own gontrol, If Yap and Slmn are born in places of
antherity, even ten Chigh and ten Chow cn create no
disorder. Here power makes for peace. Ou the other
hand, when Chieh and Chow are born in positions of
authprity, not even ten ¥ao or ten Shun conld stop the
disorder, It:samttu‘ofmtmn]dweiupmntwhnb
is beyend the comtrol of man, Bot actording to
view, 3 man cen do what he ke " ! Tuﬂmeuual
obeerver the function of law is interference backed by
the suthority of government. It is eagy, therefore, to
consider law to be of the same nature as Despotism.
But Hanfei has pointed cut that there is a difference.
Dﬂpotmutbemnmumof:dhdrﬁlmg, law iz
the result of purposeful striving.
mwmmlhmlonlyopmdmm
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yulers who show personal favour and who abuse their
power; it it oppesed also to virfuow rulers who do the
same. That is, they oppose the practice not the perzen.
Yinwen tells the follewing story. " Tientze read in his
book, * There was paace in Yao's reign.’ Songire asked,
* Was that doa to the mie of the Sage ?' Peng Meng
was present and interjected, * It was due to the saintly
law, oot the mintly man.” Sungtze continued, ' What
in the difference between the sintly law end = sintly
wan ? ' Feng Meng repliad, * Master, you are confosing
pames torcibly. A saintly man proceeds from the man
himeelf ; mintly bw procesds from the teoth.  The sell
oy prodoce froth ; troth is oot the self. The rule of
saintly men i mornentery, the e of the saintly law in
for all times.* Yimwen further explaing the mesning
of the phrase * the samtly law i for all times,” "L we
admit that crder obtains when there are worthless ruler,
then the existence of ander or disorder is conditioned
by the virtuens or the worthless men, mnd not by rules
of conduet. (L Yueh) That & to my that the wintly
system would die with the desth of the mintly ruler,
On his death, the mintly systam would wot be available
for annther generation, and more disorder then onder
would exist.”! Or as Hanfeitze says, " Men like Yao
and Shun or Hie Chieh and Chow are born onos in o
thousand genarations. . . . The average man is net an
virtoous B8 Yo and Shun nor as vitious as Chith god
Chow, If they all obagwe the law, order will xeign ; if
they a1l viokite the law, disorder il prevail. T they
ull violate the law and wait for ¥ae or Shun to bring
order cut of disordet, then thee world he mly oce
grueratioo of onder ont of @ thomsand.  On the cther hand,
if the people observe the law and wait for the advent
of Chieh or Chow to create disorder, then there wounld
T Afiapiwings on Cirmmslanon.
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be ooly one generation of disorder out of a thousand
genemtions.' 1

These are all direct attucks on the Confucan belief
of personality az a facier in successful gowemment.
There iz, of conrse, an element of truth in them, bat
mwmamm Hsuntse says,
" The archery of Yiin not lost although soch an expert
has not appeared in every genenation; the way of ¥u
is still available even though the house of Hala has not
always rolad. Therefors law i oot sufficient of itself ;
oeder doea not perpetmate itself. When the right man
comes, law succeeds, tut not otherwise, When the saint
rules, general laws will meet all coees ; but when the
ruler {5 mot a mint, no amoeunt of legitlation an be
properly applied. When the miapplication of law
happens, disorder is at band." ¥

The Legalist’s reply to this view iz, * It ix not right &o
say that when o swift horse and carriage are in the hends
of Trang Hue it will meredy excite laughter, bot in the
hands of Wang Liang® they wili cover a thouwsand L a
day | Onemight just as wall expact the expert swimmers
of the kingdem of Ynrh to sive all the drowning peepls
in the ampire. It is triv that the men of ¥oeh are azpert:
ewimmers, but they are of ny ayeil for people wha are
quickly drewning. To walt for Wang Lung of ancient
days to drive the hotss bo-day is like waiting for the men
of ¥ueh to save a drowning man. Let teama of good
horses be placed in rdays fifty B apart.  An aveage
driwer will be ably o cover o themsand i in a day, Why
s it pegasmary to wait for Wang Liang 7 Forther, even
when Wang Liang & 2ot available for driving, one oeed
ot call (m Tyang Hoo, In goveming a state if Yoo or

T Miagiringy e Cirmmulanors.
¥ The Esghavors .
» Loy vt s,
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Shyn?® doss not appear, the rujer nesd not be Chish or
Chow. . . . This ia straining the point to make an
argoment, It has 1o bearing em the actnal situation,
and does oot deserve consideration.”* No cme man is
indispensable to a state; no papacea of gevemment is
applicable at all times. Ii the personal factor is all-
impertant, then when the right man is oot available
discrders will envue. But when law is observed, any
averags person will be atle to maintain peace and erder.
Afmtharathnkthc[.agﬂhtsma.hupmmewnm
iph o p 1i Ives around the questions
of efic asd & "|l.|ty Harfeitzo says, * The
tatuihumncmdnctumltsm If one sharpens
his arrows and sheots them zimiessly, some may hit the
mark by chance. But that is net accomplished archery.
To sheot at a mark five inches in diameter at a distance
of tan stepa 1o only possdble for an accomphished archer
Lkt ¥l or Feng Meng. When one hits the mark evary
time, even if themark is as Iarps as fiveinches in diamwtar,
pag has aldll, ‘When coe hits the mark by chance, sven
if the mark s as fine ns the five hair of autumn sheep,
one caumot claim to bave sldll”# Shang Chun says,
" The ancient kings settled the weighis and standardized
the

dstick, so that are made without
mistake even bo-day. If a man comes aleng who will
guesa quantities withenat the wid of weights, or of lengthy
withont the aid of the yardstick, even though his senoes
were keeq no merchant would trust him, for there is no
cartainty i it. . . . Yao alone could iell the wire and

of laws ; but not wverybody is 8 Yao, Tharsfors, kmowing
that personsl judgment could not always be trusted,

1 with whose raf|
nm::mnnmphq wﬂmwm Thay are
Micgimngr ou. 1 Thid.



THE LEGALIST SCEHCOL 31
the apcient kings st laws and definite standards.  Those
men who megsnre up to them weos rewarded ; thoss
who proved 9 be public nuisances oere put to death, "1
The point is that persopality is not depedable even i
the right man & available, A good smpear is woally
& fortonate accident. Accidents should never be made
the basis of & political theocy. The basis onght to have
absalute walue.

This objecton is pressed still forther so that the
Legatista madntain that, even when the virtoous emperar
¥ on the throce, pood gowernment i not ensared.
Hanieitze says, * If tme abandrms fized laws and dspends
upon personsl jodgments, evem Yag i pot eapable of
regulating 2 state. If one discards the compass and
relies upen conjecture, not even Hei Chung * coukd make
a wheel. . . . On the other hand let an average ruler
observe the standards of law, and let an unakilled
catpenter follvw the compass, and neither would go
mmch amis”? In the sme strain Ewantze writes,
* Sharp eyes aod skilful bands cannot compars vith
tuler and compass in determining squares and circles,
The skilful may be able to make the ruler and compass,
bat they carmot discard them if they wish to make
reciangles apd circles, Likewise the saints may be able
tupmdur.ehw,butthcymnnotmhwmdalm
have a soocesful

Thluvﬂlhemﬂughtuindlmtethaﬂjﬁummbetwm
the Legalists and the Confocianists, The kitter sy,

* Just e the tler and compass re the ak
nfrec‘tanglnandwdu.aotheuswmmaboolube
ot haman hipe.” ¥ As the C
mphmnthghdwoihumpﬂsmlhty oo they
Lon St o i mie s o

¥ Manclus: Li i
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contrast the sage with the ruler and compem; tha

ws with the roler and They are i
that not only the lack of wirtuous men in u source of
trouble, but that evec when found, the virtucns man is
oot of moch walne by himeelf. Shentze writes, * An
emperor's mind may not necesmrily possess the highest
virtue. When he does not, it would not be possible for
his virtne to cverrole that of others ; when he does, be
wuldwmnklheviﬂuuoia]]oﬂms nilll:hmuw
would be limited. Exb fatigue, i

would fall upen him in quick sucsession. Atﬂman:lha
woald still be unable to cope with the mituation.”
The last attack upon the Confucian conception &
based mpom an opposition to ‘The mmle of the wiss'.
Shangehun writes, * When the mier males appointments
v the basis of wisdom 2nd ability, then thoss who are
able and whie will manage affaim to the Lking of the
Tuler in onder to court bis favewr. So will there fail @
permanent way of government ; chaos and disorder will
eorue.” ¥ For, as Sheptze sayn, * When the roler of in
empire rules by persomal judgment instmad of by
formulated laws, then punishments and rewards depend
only oo his whim.” 1 Theﬂ.ﬁegn::ﬂl;liﬂ&tthisisﬁnnnd
in Ewantze's precept, " When law determines the
saiertion of men, thmpumnlhhuhd;mnm Lt

the law ba the dard of then p ] fudg-

fient in eliminated,” *
Itlsmmtuhkthatmohnnldhawmmp

ebvat the ¥ of i 1 law. What

if the laws were perchance wrong 7 ‘.I.'heLeglhst
"Inad.equli.ehwuhetwthumhwnlﬂ, ut least
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§t will pettle the minds of the peopls. For inytance when
Jota are cant 1o divide wealth and borges, it dosy not
give aqual dixtribution, but it does pat astop to all undne
bopes. No eme knows what ia coming to him. 1 The
intention s to produce an chijsctive attitnde by means
of an imp 1 gtandard. Whether the in the
Dest pousible is of y imp The liminati

of personal bfas is the thing of paramount importance.
When this is plished, the ideal of * ction ’ can
b reaiized. Therefore ¥inwen sayw, " Once the pame is
fixed, stroggles will csaxe ; once the rights wre definsd,
thera {a then no poscdhility of personal favours.  'When the
struggles are stopped the motive still existy, bat if the
rights are defined the desire cannot assart itsef. Now
ractives and desires are common to all men.  When thay
are held ander restraint os i they did not exist, that i
the mark of periect govermment.” 2
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the inkelligent pecple prohibited cruelly and epprosion,
and by means of united efforts they sicpped violmea,"
This view & founded on fbe belief that '~human
disposition is to bate ; because of the wickedness of the
buman bezrt, ws bad o be Tmought into existence 3
From this statement it might be jnierred that the otion
of society fmmded on hapan gympathy wodld be totally
omarzeptable te the Legalisis. Their attitnds, hiwever,
is not extreme. Mmﬂdﬂmﬁhlmbembepoﬂble
odly before the jon of g

In gther words, the Legalists maintain that it is impossibl
to form a governmept oo the basip of homan sympathy.
Shan-Chop says, " When the creation of heaven and
earth was completed, men were bomm. At that tHme they
kmew their mother but net their father. Their morl
peecepts were affection for their own people and love of
persenal interest. The formmer gave rise fo partiality;
th:hnerlsi.tonmm When ihe people are
possessed by partislity and antagoniam, disturbances
fullow. For the people struggle for sope advantage,
viclate othem' rights, s that quurrels and dispates
texnlt. When such a state arises, no solution is pessible
without tha administrativn of {nstiee. Therefore men of
ability aroee, and institited what was just and impartial ;
so0 the people were made Lwskiding day by day.
This sounded the death-koell of the patrianchal system,
and ushered i the rule of the able. The virtuous men
would follow the way of love and aliroiam, but the able
men vied with sach other to seck distinction. When
rivalry and competition became the custom in an w-
wganmdmmumty.dlnrdermmmhble. Sowhen

of land and p ' mdeﬁe:ud paration of men

L Hwantm: Emperer v, Ma O,
¥ Hwnotae: Craviad Wed.
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end women, When every man bad been given his due,
ltmlmmblennttomnhmgnhtm when the
d, it was imposeible pot to
hawmemtnhoklﬂuthm 5o ofiicery were
appointed. When the officers were install=d in office,
it was impossibie for them not to be under ceniral contral,
5o the empercr was made. Afier the emperor's rule was
egtablished, that of able men was mperseded, and rank
apd pobility becaros part of the deficite system of
governtnent." 1
This theory roughly corresponds with the modemn
theory of sociology which divides the development of
into three slages. In the first stage the
organization Is dependemnt upon the ik of bleod rdation-
ghip; family love is the busly foyce, and the reins of
government are in the bands of the tribal edders. As
society developed and affzirs of stete becams more
complex, ability and sirength were neczstary for Jeader-
ship. So the autherty in the community was shifted
ta thoge whoe bad special qualifications for it. The
recogmition of ability marks the second stage of develop-
ment. Az society became still more complex and the
contest of ability bacame sharper, a fixed standard was
necegmry, The rights of the government were regulated,
and society mmiered into the third siage of development,
it which clags distinction arcee. During sach of the three
slasn! aupeualwmeptmdgmmentwuhﬂd.

gﬂvmmmtnthemuphonfwtheﬁmsm toapply

it to the third stage is to be guilty of anachronism. For

it mmust be recogmized that the nature of government

differs radically from that of a family, and the function

of an emperor differs radically from that of parents.

On this point Hanfeitte sayy, " In the attitnde of an
1 Lifvimyg Lymermmor,
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emperor to his officers the effetiom of futher and son is
totally atment. Taapplyuw:hauhndardtothemwnld
create difficulties. even with

The mother's love for a child is double that of the father.

timea more than the mother. An officer of the govemment

Bas 0o Jove for the peaple he rules, therefore he could

their obedi ten th d times more

readily than their parents. If the parsntx mee Jove to
7 Hantwitin : Sir Camipadiofmiy. " Il




THE LEGALIST SCHOOL =3
the extreme, they¥ may oot command any obediencs ;
but when the officers of & gevernment exercise anthority
end power they get complete obedisnce 1 Further he
says, " The way to maintain o soccesful home & to

some day receive capital punishment by the law ; withoat
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goodness, end evil intentiony will arise. Therefors the
pmﬂsdaﬁwtﬂewwtrymnmﬂym their

@z
l‘ulathepeopk'byhnd.nen. For others the best
policy is severity. For instance, many peaple are
trightened of the ferocity of fio, and few peaple lose

sapply of froits and seeds was sufficient for their needs.
The women did not have to weave ; the supply of animal
nking was sufficient to clothe them. There was an
abundance of sopply without the nzed of labour ; there
‘wan scarcity of pecple and superfuity of wealth. Fighting
was Dot necessiry. Butb now a man is not eontent with
only five children ; ten la the vogne. It in common for
agnndhthnbuhnwtwmtyﬁwmﬂnhﬂrlm Thls

PoT d with & dimi
wealth ; ik ‘hbcuu'lu ded with an inad
Teturm, Undummmmﬁnguthemmml

comsequance, . . . Therefore in tima of fupipe no young

man pffecs politeness, io times of abupdant crops &

casun] visitar iy well fod.  This is not because of dislike
* In Tl " Tor Chusa.
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of one's awn peopls or Jove for the visiier, bot becose
supply and demand are difforent. Therefore the com-
munistic life of psople of the cldm titnes i3 accounted
for net by virtue but by superabnndance, To-day peopls
Hght for possesslons. It is not the Iuek of virtue but the
pancity of wealth which causes it.”2

(hthnbuusthelmhﬂl:hodbdlmthatatn@e
ix inevitable, and that pract foree the
mjmlynfpwphhmnkmtndehudhmg The nim

of government shenld be to celieve this majority freum
sinking further, rather than to mmintain the goodness of
the very small minerdty. They my, “ The goveriment
of the wise 1s based rather on the restraint of evils than
on the vi i 1t] of kind. The criterion
of virtous conduct may appedl to very few, but the
prohibition of evil ix & wniversal standard. As the
standard is set with refmrence to the majority raiber
than the minerity, law instead of wirtoe i3 the eriterion.
If an anow is to be meds from wood catunlly straight
or & wheel frem timber maturally curved, It will take
bundreds of thousands ef years to make either. .. . But
the warld is full of men who ride, of men whe ue aTrows ;
their needs are provided for. Even i there wers o=
arrow or one wheel naturally grown, they would oot be
treasured, for therm is more then one archer, mote than
one driver. Similarly, no emperor would especially
esigemy the man who is maturally good without the
application of law, because the law ia indispenssbis to
the country, and there is mere than one man to govern,
For the same reason 2 capable ruler will not follow the
drift of netural eass, but will cheose the way of foed
standands,” 4

One is 4pt to criticize the Legalists a& exacting and

| Hankditea : O Five Sporcar of Troudls,
* Humdnlten - Fpbatding
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inhmtan. But they have really o sizong passion Tor men.
They preach, ” The Jove for the jecpls shouid never
interfrre with law ; thnndmlnlnnﬁmoihwshmlnw
for the people’? Comd; ‘himgelf

Kwanchung ay worthy of * Jom *, and Tsachan as lowing.
Lasr L Jocked opon as sbeclutely eacred, Even govern-
ment itself in confined to its own Jegitimate functions.
Ewantze maya, " A righteous king sete the law an his
own rola of conduct. . . . If it I cffcetive en himscl
then order will prevail. "' ¥ Agzin he says, * Never alter
& law to suit the whims of a ruler; law is superior to
the ruler.”? Mulhmwmahameadm
the Jofty conceptivn of law which the Legalists achieved

the vpreading of the lmowledgm of law.  The following
atory beara on the point. * Hifao Eung of Chin ssked
Eung Sun Yang {Shang-Chun}, *law in the product of
dircumatances. Bot enoe it is made, how can the paople
of the smpire wderstand it so that ope and zll will
chaerve it # ¥ Emng Sun Yang repbied, * Let those twho
know the contents of faw be officers of law who are
considered anthocitios oo law, When aoy other of the

clear to all, andmﬂa.lmyabnmmdmt’”‘

T Kwkatee: Ow Lagiaukion. Thid,
* Taid 'M.nn;a-mu.
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v

The comcepiion of lw began in the middle of the Chan-
Euv period, and reached full development before the
pericd was entirely over. With the Tacist ideal as its
basis, it gradually evolved o systematic political theory
which fresly absorbed the jd=as both of the Motze and
Confucian scheols, It provided an instrumsnt of govern-
ment for both the Tsin and FHan dynasties. The stateamen
of this pericd based their plans on this systom ; even
to-day jts wiews are not altogether cut of date,

Bot naturally it had many defecis, chief of which way
in the method of legislation, In spite of the excellent
theery of the aanctity of law, # hes to be remembered
that the mmperar is given full leghlative authority. When
the enthority bies i an individusl, it is clear that the
empercr may rescingd a Jaw just 25 epsily as he makes
oune, This fact makes for much violation of the law
by the ruler. To explain this is quite simple. When a
Tuler promulgates 2 new law, it naturally supersedes the
old law. If a ruler of former times could make new laws
to supersede old laws, a reigning roler should also have
the prerogative of substituting new lawes for any already
in exfistencs, As this is possible, it s obvions that the
Legalint'a eontention that law makes for permanency in
socdal order becomen untenable.

The lack of what ix known as ° Constitutional Law *
ia therefors o wery serloun lack. Ewan Chung eays,
* All countries have laws, but there is no aw to enfores
lag,” * Whether this is possible in a demoerasy i open
to question ; it it eortalnly not possdble in a monarchy.
If inn the atsence of o eangering body the rular would
deliberately desist from viokting laws, then the raler iz
 saintly man. Bot if the obsarvance of law depends

! Ewnntme: Tha Smow Lawr.
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upon a sintly man, where 8 the sanctity of law? The
facts of buman natare mannot be so easily dismised as
the Legalists make out. In arguing this point they often
compare the law of men with instruments for weighing
and meamuring. But these are dead matter which cannet
chenge; mmn are hving beings with mimd and purpose.
It is impossible to expect the changing attitudes of men
ta f to dmd dards as inanl things do.
Heuntze says, “ I a law is made without discassien,
then where the law cannot reach thern s failure 1 W
can measura the length of all things with one yardstick,
and the weight of all things with one balance ; but what
a variety of laws would be required to meagure the
lengths and weights of the hearts of men | Even if laws
are af humerous a5 0X hair, there wounld still be something
beyand thair reach. If law is mads the instroment af
government, then what the law does not cover will have
to be Jeft either to the free cheles of the peopls or to the
discretion of the offiedals. In efthar case the lw admits
failore, Morsover, of all the affairts of the werld there
are probakly more which tha luwa da not cover than those
which they do. This shows that law has moce failura
than success. Then whence comes the contention thet
* All uffairs assemble in one unit, and all standards are
mnndnpmthelnw?"

! Legisl withont discugsion® is an  impartant
mmleofknhmthel.esahstschool Cansegqrently it
in gaid, ** Crders cams from above, But if their applica-
tion iz disussed below, then the anthority descends and
regides in the people.”? The Confucian school, as it
does not sophesize law, says nething on the qoestion
whether the people should discuss the law, What
Confucianists do say i this: * Like what the pecple

L Tha Kingly Wy, " Ewitter: O Sanchiy of Drint.
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Tiks, and dislike what the people diellka.” ! Thic clearly
recognives the will of the people us the criterion of govern-
ment enactments. Hruntse woald et subscribe to the
precept p iting i Ithough his thoughts are
vonsiderably inffuenced by the Lagalist sthool. He says,
“If the lnws are made after discussion, . ali affairz
will be free from mistakes, Those affairs for which Law
existy will be regulated by lw; those affalm for which
law does nob exist will be dealt with by analegy.”!
Again he says, ' If etiquettc aod kws are perfected,
there will be orderlines;. Ifﬂ:epenplamgim
opportunities fer di jons eng. i igatioms, they
will have ne suspiclons.” Hiuntee means that for the
Lw to be carmied out, it is essential that the people
sheuld nod d the i ion of the legistation witheut
difficalty. There i5 only one way to sccomplish this,
that is to encourage the people to engage in frank and
wnrestricted examination of the hws and rites which
they are expected to observe. In this way mistakes will
e avoided. For although the law may fail to cover all
cases, one oould st have  criterion by anslogy, or, in
the words of Hsontze, “ To gauge man by man, thing
by thing, class by clas " * This pringiple & enunciated
by Mencius in aocther way. " After welghing, oue
would kmow what is heavy and what is light, and after
measuring ome wemld knew what i long and what is
short. If that applics te things, it applies much more
to homan hearts. O King, T uige you to measure | ¥
We all admit that the affsirs of the universs require a
standard of values, But the evalnation of things and
ﬂmﬂahnhnnoﬁmwmnﬂmthem!nud Things
are i by dards which cannot be used

4 The Gross Lesing. * Hygntsa: Tha Kimgly Wiy,
+ Dn Comparisont.
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in evaluating men. For them apiritoal standards alene
evail. This i what the Confoedanists coean by “ What
one dislikes in ome's superiors should mever be used
towards ones tes.' 1 Tt is o standard based on
u condition of heart. The criterion of things can be settled
once for all, but the criterfon of the heart cannot be found
uuupt ﬂmmgh ‘eontinnous stody and mrestricted

nuahlﬂmmdm[agnhatschmlls"mminllw
thee virtus which ls occasicmal, bt to apply the law which
is fixed . This fs a minase of the idea of the law of nature
to human affairs. 'What jg meant by * Sred * s that there
exigts an unchangeable law of anse and affect which
determines all things Ky thin law we can foresss the
futore, and ean have & certain knowledge of what restilts
may be mxpecied to follow. The additon of ano and
mianlnystwn the combination of hydrogen and

in certain peeportions produces water. When
t'beru! whltlsﬁnd there cen be ne freedom, And
where there is freedcun, thmeemnotbe what is fixed *.
The twe are mutually exclosive. In the realm of things
fixed lows poevail ; in the realm of human life free
purpess rules. It is impossible to apply the *fixed * to
bomman life withoot doing infinits barm. The materiatistic
mind of the Legalist schocl never dreamt of the possibility
of that harm.

The wiews of the Legulist school are very similar to
those of the militarivts who have oo use for democrzcy.
‘I‘heleuythattbe?ﬂl’khﬂenotyetmchedthe

o d for d y. That is the same as
the words of Hanfeitze, " The intelligence of the people
iz as unstable as the mind cf an infant. If az infant
does mot have his head shaven he will have stomach
ache. . . . But when the shaving is being dene, some

* Tie Genal Loprreing,




bnﬂaacussedbgoﬂ:m’ Again, lfwemtthuth:
pecple will always remain infants, then the effect of any

gtvermment i fntile. Thelmh:uuuthepa:ablethat
a8 an infant carmot understand slight suffering, he must
depend upon his mother. But does not the mother
expect the infant to grow intc manhood ? If 3 child
Temaing forever in infency, what is the value of having
a mother ¢ Or do the Legalists believe that the infant’s
feet should be tied 50 that be shall not be able to walk,
of that his mouth be sealed so that he shall not be akle

as two different species, one pessessing superior faculties,
the other infericr fuculties. Theyhave:snwedﬂuhct
t]m‘.gond,, it is by the 1
influencs, the eo-opura.uve ncu\dtlns,nndthemutml
dtrnle of all man-
kind, Mmmdthemtlmemgwmutb:
governed, and vie wosd. The metaphor of the mother
and child does oot really hold. This is percedved only
by the Confuciamist scheol ; the Legalist achocl does not
b Uphelding Lasuing.
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understand it. For in illastrating their jdea of law
with balanres and yardsticks, end in vsing the meamire-
tnent of things to ilustrate the govemment of people,
they have fergetten the truth that things under measurs-
et are jnanimate, bui men under government are
capahle of fres . I, a5 we d a polt
of cloth, it were 10 suddenty shrink or expand as it liked,
oar meavering rod would e melass.  Men are like that.
Hrantze says, " The joining of twe pisces of bamboo in
the poasession of two contraciing parties is a method
of decedving pecple. . . . The we of balance and
weights iz a method for securing z fair dsel, bnt
whate it is tuken advantage of, it is a noisanee,  Thersfore
mochanical devices are merely the stream, not the
fomtain-kesd of good government. DOfficials are
cencerned with detalls ; the statesman deals with things
nt the pomree, When the soorce ix clean, the stream
mnnot e but clear; when the source is soiled, the
stream becomes impure,’ % In the same strain a later
sthelar said, ** Laws and order are merely the instruments
of g but not th of the purity or intparity
of government.” v These words unmask in one sentence
the mpchanistie attitude of the Legalist school, Men are
regaided as machines; U men are restrictsd by the
mxhanieal devics of law, then no man can escape the
reach of dissdpline, But they forget that sen and things
are different by natore. When the people afe restrivted
to the uttermest, they tend to ™ awoid the law without
a sense of shame . Hyuntre says, “ The law conmot
stand by ftmd; classification cannot maintain Hself,
‘Wheun the right men is in power, everything will ruceeed ;
when the right men is not to be cbtained, everything will
fail"* Agnin he spys, ' Thers are instances where

L Bmuotet @ Swpirin's Wy,

¥ Hecotss : The Tang G Shu.
'M:Emfr e Gl
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discrder prevails in spite of the existence of o periect
Liw, but there {8 no instatce in histery in which disorder
happens when rightecns men are in power.” ! Thisise
direct challenge by thoss who belleve in government by
men to thost who belitve in government by law. It
is & just and fundementa) view. Thost who dilagres
shomid be inded of the pelitical ditions of the
Republic of China, which has already promuigated a
peovisiona) comstitetion, If they argoe that the pro-
~ikionte], constitution is not good, lat them imagina what
conditions will be ke after the wmsmmmation of even
a perfect constitation. If political habits are not fostered,
if political morality is not stabilized, then evep if China
had the best congtitution in the world it would be only
2 gerap of paper. Is not this an illestration of the truth
that “ The law cannot stand by itself “, and * Disorder
pevaik in spite of the existence of a perfect law ™.
Therefore a final conclusion might be drawnm from the
waords of Hyuntze, " There are men who govern, but there
are no laws that govern.” Or to strike a middls way,
noomwnldbemmmodm:ethanl{muswhmhe
Eays, * Goodness alone is not i
hwnlomiamtmpableofappl)nngw Thzcklm
which the Legalist school makes, “ To govern by luw
is a5 easy as lifting a thing and then putting i down,”
carmot be accepted by men of the ksst intellipamcs,

Fixthermore, even if we grant an entire lack of crime,
and that all men would respect the law as fwviolable,
#till this falle short of an ideal govermuent, For the
highest parpose of government by law i ' to wnify the
people’, or "to standanlize the wiews in the cmpie .
Itg resnit in like the wark of 2 potter who makes thousands
of wveesels after ome pattern.  The individual is
depersopalized by the state. If the gowvernmemt is

* Heaptes : The Kingly Far.
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rvwﬂ.eduadmdthmg it in fotile to say more. Buat

if the government iv regarded ay a Hving crgandam, it &
ﬂhdcalm thalﬂm"“‘ Li} oit'h:m-

school the Fup
chject of goveroment to be this: " to ek to sxplore
to the Yimit the natore of man ! ac as to enable *
man to acquire the cooduct of the princaly man'.?
Mencing sums np both in these words, * When the rule
i right, the mames of the peopls would elevate them-
saives ; when they have elrvaied thernsshves there woald
be 0o evil or crims."

‘We wonld aguin call ettention to the profound warda
of Confuziny, " Men can enlatge virtue; virtue cannot
ealarge men.” If fhis is adapted to political thiniing
nmlghtsy,“Mmumhrmh-a;hmmnlfm

Inunnc.hmnn theCuu!n:imscbmlhammvwwon
lc concepHon of

* Dociriin of Bu Midisie.
% Ll C i Futt T : Chapstet 2o Vo Hew,



Cuarree VIII

CONCLUSION
541 of the foregoing chapters will maffice to
irate the depth end breadth of the thought of the

mlymdyletmwﬁumﬁy invigorating. How

of the ¥ whao guin a smatterfng
of Western leammg to deprecats their ancestors
an ignoramuees | Our problem to-dayu nﬂm’hﬂw

I. How can we harmonize the spiritual and tha material
life 7 We balisve that man are distingmiahed from beayts
Ty wirtus of the spiritual fe; we albo believe that thin
spiritual life canmot exist apart from the materfal life.
Nielther too moch nor too little of it je desirabls. The

Taoist of * noumciation * and Mietoe's
of * Hen' imprmcticabls, s alko do we reject

the nltra-materiabistic point of view which the
120
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school and even some of Laotze's fellowers take, giving
hft ne signifieance apart from material considerstions,
Muterial life is merely 2 means for the maintenance of
epiritual life : it should never be taken as substitute for
the ohject which it sarves. For this rmam we regard
a]l thearies zuch as nﬂhumjsm and  ptanomic
% 1 and § ble of satisfying
thenndhnfﬂmunm Ystthgralsnodulmlo‘fﬂufncl
that men are now subject to the oppression of material
forces (o a degree unparslieled in history. The progrem
of scientific kmowledge we cannot obstruct and should
not obetroct ; but it bas resulted in excessive material
development, thus increasing the power of materialism
far beyond reascmable proportions. It i of course
fooljsh pe dilate on spiritugl value and ignore the preseat
state of material development, It in equally womg
to think that materialism js the key to everything, The
present development is only pertially explained by the
realm of Hémga ; the remainder is sccoonied for ondy
by the realm of sfit. In Eurcpsan nations to-fiay, the
tendency is to regard life solely as material development,
with the result that, noe matter how plausible the
contrivances, the malady only hecomtes woises. In this
the pociplists and the capitalists are not diffmrent, To
ﬁghtﬁnmthﬁmisnoune Onrpmblemm,unduﬂm
condidens of this how
can the Confucian ideal of equilibrium be applied so
that every man may live a balanced lifs. In other words,
bow can we Chiness avoid the rut of sconemic organiza-
tioe inte which Europeans have fallsn during the kst
hundmdymrslndhawmmspmmlﬂisberlﬂofﬂm
i 1 This it an mdenintly
mapnnsilﬂ:tywhmhwnmtnanrwnnhyandtuthewld
H. How can we harmonize the individual and the
collective Life ?




CONCLUSION 7
No individual can ewist without respondisg to tha
infinence and restrictions of thn socdal fores, fost ex oo
society can exist which doss not depend upon the action
and interaction of the individuals within it. This, of
course, doex not mean that there are net accasional
phenomens which seem to affect adversely the interest
of either the ene or the other of scmetimes of both.  Con-
saqumntly dinpriites arisa as to which is the moweinpertant
of the two: the individual or society ? What is the
procedare in social reform @ from the individeal to society
OF vicd peraa * Should the individual serve sodety or is
the reverse trie ? Acoording to our belief, the progres
of the universe beging alwaya with the individual, He
tremtes his own environment and then Lves under con-
difiogs which he likes, This is the emence of the Confucian
teaching “In der to astahblish oneself ne shemld
establish others: in grder to elevate cnegelf one showld
elevate others ", or " to be able to fathom ome's cwn
cature 9 to fathom other men's nature . We have no
doubt that this i& the mest reasonable way of life. The
mechanmlwaybywhkhl{mandthel.egaﬂslsmﬂd
have every man conform to the same
every bit of the individual in soclety as @ whale, stema to
ua most unreasorable. Of coorse one should remember
that In anchent tirves e was fmple avd society was smal.
Nowadays iifs i complicated and soclety {8 vatiegated.

Such a society a force so i that wader
#ta evil conditiens mo individnal ean stand the stratn.
Whethar it be in park echool, or factory, the

itdividual i but & grain in a latge granary. Since we
do mpt believe in the wbeclotely virfuogs nature of
individna! men, natwally we monot concade that their
aggregate bife in socicty can be good without vegubition,
If this iz granted, what iz there for one to taks exception
1o iz an chjective wandard 7 Dozs not this justify the
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1 118 wrhich a mechanical tom of tha
mtemdsodetyw]mwo—dayi‘ Weldmthnmh
a dilerring. Wemnmmnedethngmuhmhlmdnl

; is ideal tot at th ignere
lhehmthnlnﬁﬂyhmmhmtobeammm
Ived and more li d. Hew to stan the tide

of a mechanical tendency, and how to emable social
faeling in the individoal to keep puce with material
dewelopmenta & our perplexing problem, Again this in
the respensibility of our age.

Withoat an adequate salution of thesa problems therm
can be oo relief Jor the pains and sorrows of this age.
Althongh we find hinta for such 2 solution in the teachings
of car pncestorz, these are vegue and difficalt to discern,
It reimaing the poal of our endmawour to discover to
what extent harmeny i possible, apd what are the
practical ways of reaching it



Areevoix T
UN CHINESE THEOCRACY

‘Catowa providen yet ancther i 5o of the historical
development of raticms. Dharing the primitive stage

To them wan given the respensibility of determining the
place snd order of the worship of the Gods, and of
paming the cattle, impk tinte, and for
wie at the sacrifices. As their assistants were selected
these of the saints who were illustricas, who conkd
interpret the signs of the mountaing mod the rivers,
who knew the names of the forefathers of the tribes, wha
d 4 the dos and the of the
malative potitions in the tenple of their ancestors, aod
whe ware revorent bebore the Gods.  Attendants wre
chosen from the children of dintingnished families who
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tending the ceremonies of heaven, earth, the spits,
the pepple, and the animals. They were known as the
* Five Ministers’, of which each had separate functions to
fualfil, free from interference. So the people were enabled
to sbow their fith and lovalty; wo the gods found a
meary to exhibit thelr dlustrious virtoe”

As we read this to-day, who does not despise the witches
and wizards ax worthless ¢ Tet it was they who provided
the highest authority of primitive times. They were all
wise wnd judicious, oommandjngatmﬂﬂm degcendunts
of the saints'’ and the ™ children of distinguighed
families . The " Five Ministers ' were of & Jower social
Tank than their immediate attendants. So during their
age we find no political theery ; the will of the deity
determines everything.

‘This early comception of deity was polytbeistic; the
ods were deified men wha lived in great numbers ameng
the rest of mankind, Gradually there came a change,
30 that when rectrded history began the conceptim of
supweme being known s God, Heaven, or Shangtf (the
Emperor on High) was aiready beceming posftive. The
ml:nftthedmtymwpplantedbyﬂwmlsnfaﬁnd
which we name Divine Fole.

Wththeudmuoihmethewmepﬂmofﬁod
developed. Inancient times God was thought of ashaving
purpase and personabity, with a direct supervision of all
political affairs. Numercus passages in ancient lterature
attegt this, In Shih Ching we find the following lines :—

s God ?

Bebolding this bower wirdd in majety.

Bt e,

Ttk wish {lw Hovtas of Chaw

And the appeintmont of God cam at the moper Maen.

m&.mamd‘aﬁm

'mmm&mwhmmum
Clrirvt wiand stining bt
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fragrance of virtue from them, only the rank cdour of
their prunish The emp had compassion on the
inpocent multitndes in danger of being mmrdersd, and
exhibited his majesty against tha cruelty of the eppressors.
He restrained the Mine, so that they should oot continue
for foture generations. . . . He made an mquiry with
tinbigsed mind among the people, and the fatherlew and
widows laid before him thelt complinis against the
Miao. God could not bold them gufltless, and sent down
ralamity on the Miac. They had no plea to orge in mitige-
of the panishment, and th ingmished." ** His
name reached God and God was pleased with him. He
charged Wen Wang with a great task, to exterminate
the dynesty of Yin."
ts euch sy these are abundant in the two books.
It is clear that the thonghts of the ancieats wers very
simple and crude. Their conception of God was aimilar
to that of the Hebrew prophets of the Old Testament.
God has feeling, emotion, purpose, as men had. He
constantly supsrvises and dirests political activities of
men, 30 ihat thers seemy to be o visible and direct
divine vule.
As men's reasoning pawer developed such simple sad
crnde thoughts erpld not be maintained, The comception
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of God, maturing, becaime shetract. Such sayings as

" Alas | God's will is incestant **, " The doings of God
have neither sound nor amell”, “ Plasantly He is above,

bead of zll the politizal thoughts of later generations.
The abatract cmception of God Isd our forefathers to
believe that in the Universs there ix a great matural
principle wod law which all men must cbeerve, This
principle and law is the will of God  Onae of the Odes
saye, * When Ged prodoces mankind, be gives them Ee
and prescribes them laws.  The people pessess an inharent
Yiking for these lawn ; this oomktitutes virtue.” Mmeius
comments, " Becunse thers i existence there st be
laws. Sioce the people have an inmate inheritance,
they consequently leve vidos.” In other words, all

follow certzin laws which mankind has learzmd
to regard as hasic. The euly duty of mankind is therefore
to ‘follow the laws of God ',

The question then arises as to the manmer in which
these lawa of God we made known ta us. In Shang Shu
is written the following : * Iam tcld that in ancient times
Kun dammed up the inundating waters and thereby
deranged the order of the five clements. God was angersd
and wenld not give him the nine divisions of the great
laws; therefore the chaos of patural relationshipe
continued. But when Kun met hix punishment iz death,
¥tirese in his stead  To him God gave the nine divisions
of the great laws whereby the proper order of relationshipe
was restored.” This account reads exactiy like the story
of Moses fving the Ten G ds on Meont

importance 1o estimating the development of themght,
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since the conception that the personal Ged and natnral
law are one, was by that time frmly established. The
God of religien becams mature in philesophy. In
one of the chapters of Kue Yil, Wang Tem Ch'in says,
" Poyt standardired measorements by taking the signa
of the uni and ing the one b s of
naturs. These wers tesied among the peopls and received
the apprewal of all. . . . This was pleasing to God who
blessed him and rewarded him with the throne of the
empira.” This i% an emct commentary on the meaning
of the *lefty laws'. * Fellowing the hundrad laws of
naturs,’ and © testing ameng the people * is the way by
which * God's laws ' are made evident thromgh men,  The
mast Jet ion of this " in found in
Kanle(unfﬂmngShn, It mys, " God's wark is
eommittad to men. The rules of his mystem prescribe
the: five relationshipy in saciety, and the orderlinesy of
his process determines the Gve ranks of the state. His
differentiated rewards for the virtuous preseribe the five
kinds of official costume, and his penaliy for the wicked
de'bmnestheﬂvedegmuodpnmd:mts. Toca.rry
out these f in &

Strive, and be careful ™

The lawa, the principles, the system, and the prooess,
which are referred to 2heve, are all the general expresaion
of the Law of Natare. The lws regulate relationships ;
the principles determine the methed; the system
prescribes the position of the parts ; the process indicates
the wethad. The loer of mature is therefore worked out
in detail, The geners] mpression of the law of nathre i
callad by both Confician and Tavist schools * Taa " the
way aod the detnils are callsd by the Confudan schoal
‘the ethial code’, and by the Legaliut school ‘ laws '
But the general somrce of these ramifications in Ged.
‘The primitive conception wea that God was & being hawing




1113 CHINESE POLITICAL THOUGHT

feelings, emotions, and purpose, with & direct supervision
of human affairs. Later the feelings, emotions, and
puarpess are all embodied in an ethical way of life, called
the Heavenly Way. This Heavenly Way is the fimda-
mental principle of politics, and must be follewsd. This i
what is called the abstract dectrine, or the Divine Ruole.
Ustally e find that the further back in history, the
frmer 1a the grip of superstition. A careful perusal of
the Book of OGdes, feading according to the time of
composition, indicates very clearly the change in the
conception of Divina Rule. In the Shan snd Chow
dynasties, hnmility and revermce to God was extreroe,
Thechnptﬁsofshngshumtheupmndsmdmcﬂy
like in the Old Ti Towards the
end of the Chow dynasty, the poets began to show a
sceptical attitude towards God. Sayings such as, " God
is merciless,” * The Almighty God is net perfect in
virtoe," * The great God is unjust,” fill the pages of
this time. The origimai faith in God way greatly shaken.
In a disturbed society the facts of life inaist that happiness
is mot doe to good or dizaster to evil. The
of reagons demands an explanation of the facts; when
reason fails, doubt begins. Therefors according to the
references In Tso Chuan, the thinkers of Chon Chin no
longer regarded God with awe and revertncs. The un-
intelligible facts were attributed to demons and to fate ;
wuch theught was gespised by the men of learming. For
instance Tm Chian said to Pl Tsan, “ God's way fs afar ;
man's way is near. What wn cannot reach, bow can we
d? How ecan you understand God's way?
You talk much, and sometines your gness is right."”
Thia tx the general attitude of the scholam of
the time. Then Laotze uppemred and drew the daring
phﬂmphmlmdﬂmthat "God s not benevolent.
To him all tiem 18 bt ins " Thia
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virw I not suprizxing in view of the profoss complaints
sbout God made by the posts. 'l‘hchcliathnlnbr.linf
in divine powers is cnly ble in &
socisty ; 1tnnnwuuderthntlthﬂudtaantﬂfythr.mmda
of the men in Chun Chin and Chan Koo, Even Confocian
maid, " Gat ahead of God; he does not cootradict you,"
n eaying which represents an attitude widsly different
from the {raditional,

Motze, however, was parely a religions leader, who
deliberately reverted o the ancient conceplion. His
discourse on God's purpase repressnts thonght current
before the Shang and Chow periods, end yet it was not
acceptable to society. Humaen intelligence, by the end
of Chan Kuo, bad advanced even more, and Hefin Tze
shouted aloud his message, “ Tt @ better to aome
comtrol of the things about you than to magnify Ged in
your thoughts: it is betier to apply God's rules than to
aobay and adore him " This may be Jocked uptm as a
daclaration of independence from God, and it represents
not tha attitude of Asiln Tza alone, bt of ell he thinkers
of bis day. Later‘rnn;cmngsnnmﬁmadthethmght
of Matze and the Confuclan tsachingz, and wrote on
mﬂaﬂnouyoffGodandHan wh:chthewhnlamu(
the Han dymasty = s

This was the pecond attempt to return to the ancent
doctrine, But a3 it was mized up with the wizardry and
tha magic of the exoucists, it hed oo standiog in the
rmlm of karming.




T=E concept of theocracy and the idea of family tles
together give Tise to the term ‘ Son of Heaven '. The
in first found in Shu Ching, sxd later in Shib

below ", The whole universe is bt one large family.
This thought is simple, bot embodies & very high political
Weal. Therefore the first stage of government i by
witcheraft, The prieak in at the same time the tranamittar
of Heaven's will and the ruler of men. Gradually evolves

merely the chiel of all scos.  Heaven iz the father of all
men, and the emperor is merely the firmt among them.
For U it is posaible jar the chief son to bechangsd, the Son
of Heaven cannot he mid ta belong to a distinct claw.
In vther words, every oma i conecived to be eligible as
the Son of Haaven, This concept of the eqoality of men
in the root idea of the & e idenl of later i

1t in abio implicd tiat tho porpose and will of Heaven
it manifesied in mm. " Honven sccs through what we
people sen ; Hmven hears through what we people hear,™

Er
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' 'What the people detive Hesven will surely carry out.”
Therefore in theary the people constituty sheo fad the
highast antherity. Considered in this light, Heven
(so-called), is tha same ax the Crown of a constitutional
government, and the Son of Howven is the prime minister
of the cabinet. The Son of Heaven is responsible to
Heaven, but actual enthevity i exercised over him by
the peopls. In Teo Chuan it iy said, “ Heawen creates
the people, and ssts up a ruler to guard them and kesp
them frem going astay, ., . Hmven's love for his
peopls is i ble, It is pot ivable that he
shenld set @ man above them ta debanch them.” Hew
clear and expliclt is this definition of the function of an
emperar.  Comversely, if Heaven's will i5 manifested in
the desires of the people, then the emperor shonid consdder
his condoct tewards the pecple as the expresslon of his
senne of respousibility to Heaven,  This is the cass with
thememphrymlﬁs?aomdshun Later rol=px are
alac ly d of this cbligation. But if any
ruler fally short of this ideai then the people are at liberty
{0 revolt and make a change. So ia manifested the will
of Heawen that 'the chief Son be changed'. The
teaching of Confucius and Menci ing the legiti
right cf the people to revolt is derived from this thought.
But a revolition is not the normal policy. What is the
way to manifest the will of the people in s normal course
of Gevelopment 7 ItiaPnbhn:Dlmnm Thuuthemly
way. For the ancient ly msist en freedem of
sposch. In Kwo ¥4 it issaid, "Totrymmpt.hnpeoplu
mauths i moe sarious than o steee g guerent. .
themmdmdthm:ghtdtbepeuplehuﬁwnﬂupm
through the mouth, the (uly way i to put the thought
into practice. One should pever muzzle it Ta what
extent and in what way these ideals were actually carried
oat it a difficolt to ascertain. Many references are found




152 CHINESE POLITICAL THOUGHT

which imply that the form of government in anclent ticies
renemmbled the democracy of Athens. The whole pepnla-
tion wan often calind together into an astermbly in wiich
thres kinds of questions might be discossed : namsly,
& natinngl crisiy, the change of the oationel capital, and
the enthronement of a ruler, This may have been the

the groad

canciude ﬂmt aIlhangh our ancestors knew that the will
of the paople cught to be respected, they did not make &
serious study of the method by which the ideel might be
realized. Therefors utlos a Tuler had 50 viclated the
will of the peopls as to arcmee a revolt, thee was oo
way by which the ruler might be checksd in the cormal
oourse of hit seign. This & 3 foodamental weakness of
China's politien] thought.



Aprpwmix III
POLITICS AND ETHICS

Ir the theory thet natioms began s tribal groups is
universally true then the influence of tribal groups in
the Chinese netion iy very powerfol and evident. The
eonceptions of farnily and nation are 6o deeply imvolved
that =thics forms the basix of Chiness politics. In SAn
Ching it is recorded, “ Develop and improve your {the
emperor's) virtues 30 as to endear the reltionship of
nine genarations of the family. When their children live
in mutnal love, the tribal groups will enjoy peace and
harmony.” We have no way of knowing how the tribgl
groups were kept at peace befors the Chow dymasty;
but later, members of the sume tribe were not permitted
to marry coe ancther. 5o all the tribes were allied by
blocd-relationships. Both from the political and the
sociological point ¢f view this has bemn of tremendous
practical value. [t has made for unity and peace ; it has
ensiched the racial vitality,

Within the samme tribe the bloed relationship # much
more slaborate, and is made the Dasls of 2 complex
sysiemy.  For instance the emparor rulas sntiraly through
his family relationships. The following table will make
it mere apparsat,

Such a family group underlies the whole fabric of
society. Each smalier group is gathersd vp Into a Lurger
group, 8o that all trace their relationehip to the prime
ancestor. The empire and society ars thua only a con-
gregation of & few family tribes all intsrrelated,
Therefore it i& said in Tso Chuan * The way of men ix
tnlovemesrdam Beumufhu:‘nrrelaum,
the are b ; honowr for tbrings

us
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respect for tha distant relatives; respect for distent
relatives brings & sense of kinghip . This family concept
comatitates the !undnmmhlhslsdpoﬂuﬁl orgu\inti.on.
‘When this

emuphnnnffﬂtumbennntum]lymufdnhu
to-day, but it forma the basis of Chiness political thought,
Ity effect upon the politics of to-day can sasily be discerned.



Arreyoix IV
FEUDALISM AND 1TS8 EFFECTS

TEEZE & 4 general but incomect supposition that
feydalian began with the Tang Yo period. Bat the

True foudaline, with & graded socicty cnlmmnns in
2o Empercr, began withk Chew Kung, He created a
wumber of small states, of which wighty per ctuot wete
under the rule of members of the Imperial family. He
both the exigtiog states and also added to
ther number. These newly created states acted az
intermediary between the central anthority and the old
states, and alse exercisad sopervision over them. The
atates were classified in four general categories : (1) Tien,
the metropolitan areas; (2) Hem, the dukedoms; (3}
Wel, the old states; {4) Huang, the frontler siates.
The ceniral sdminigtrativn majntained jts aathority by
& mystem of courtly vikits, while the feudal states Rept
in tobch with cne another by various conferences and
convenHins.

There were two main cfects of the foudal system. A
+vilizing ndh was dinperninated, and slich €l
wite askirilated.

During the fendal period the central government was
the patters and exampls of all the states in the empire.
Within these minjature states the milers mxercised
oomaplete autopcny ; the llmlted. area faalltlted u
effective rule, while a 1
a careful administration. In outward form the feadal

0
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states ware little different from the tribal states, bat
there was a fundamental difference. The tribml state
were & group of incoherent units living an impoverished
life each by itseli; the feudal states were rmifications
of o systermtic whole which wan permsated with o
purpaseful viviliving dorpe.  The former, like ald trees,
were half decayed ; the latter were like young twign
newly transplented. So during the fdllowing few hongdred
years civilization progresed rapidly, unnnhed and
atimulated by many new infuences.
onthmdmdomandmtaﬂectualpnwmﬂm
Chun Chit and Chan Kuo perieds is one of the results
of this frodalism.

Among the fendal states many were not much above
the stage of barbarism ; civilized people were only found
in the Yallow River basin. mru]mofchwmderhmk
thet deua task of calonization by di
pvupsamongthzabmgh\alm—bnrbamu&trfbﬂ. ‘There
WRs great opposition te this by the aborigines, It took
several bundred years of persevering struggle to clvilize
the region batoreen the Tal Helng mountalns on the
north and the Yangtze River em tho south. This eultural
expansion is one of the greatest and mest diffirclt under-
takings recorded in the history of China, Even now it
is an unfmithed task. But its St effective advance was
dun ta feadalism,

From the beginning of recorded history the Chinese
bave nsed the term ' bartarian * to describe alien tribes,
although the line of demarcation between civilized and
'barbmanhunembwnde.ﬁned Az civilization enlarged
its 1 d barbari tribes became
civilized. Fer instancs in the year 7o4 5.c. they referred
to themsehves on a clvilized race. In the course of that
one hundred and gixty-five years there was a widening
of tha bounds of civilization. This happensd hecause
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the brothethood of man and the equality of races was
an ecly accapted principle of the Chinese people. An
nlien tribe was koked wpon as & brother not yut of age.
The shortcomings of a younger brother should be ever-
looked. "When he comes of age, be 11 accorded the
couriesies dos t0 an equal.



APFEYDIX ¥
THE EISE AND FALL OF THE CLASS SYSTEM

A cLASS gyatem seems to be an mavoidable phenmmenon
in the initial stages of civilimtion. Hs rise, developmoent,
and fall are infh 1 by social ! and
determined by the social conscloastiess of the people.
In Chinn thera were few traces of slavery before the Chnn
Chim peried; the Book of Odes make no mention of
it ; the Book of Changes and the Bock of History contain
raferences which may hawe to do with #. Buot Chun
Chin makes the startling statement that in society thete
were as many as ten classes, If this is true, a very
elhborate class-systemn may bave existed. But however
that may be, it is certain that intercourse between thess
clayses was of the frsest possible kind. Many example
are known of wen of low arigin promoted to high mnk,
and of men of high position degraded to low estate.
Thus the classaystern was o very different thing from
the glavery of Ancient Gresce, or frem the state of the
negroes in America or the strfs in Ruseia. There was
o caste.

Savery did oot thrive in ancient Chine primarily
hecairss there wag a deep-rooted concepticn of the squality
of mankind. Bot ecimomic conditions abo provided o
natnral check on davery. China began her Mfe on n
platean, with agricalture a3 the only soures of lvelibood.
In both the tribal and the feudal stages the great probl=m
wai the scarcity of men, A constant policy was to ealarge
the population i crder to develop the farms. Io the
time of Mencius this was true; in eaclier times the
acarcity of men must have been greater. The govemaent
was cbliged to care for the welfare of the pecple lest

L]
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the ‘popukition should decreass. On the other hand the
paople werg farroers, sach tilling his own farm, knder
which conditions shavery is wnlibely.

Bulintham:lydaysn“hr.&unauupedodthm
was o strict distinetion beiween
Evm!hemnda:ddkwmdlﬁumnimthem Political
power, as one would mxpect in a fendsl state, was in the
hunds of g few atistocrats, Buot by the time of Confocins
thnsohgnmhymlultuingmimh]l ta thix the Sage
Trimseli dmmitted his Jowly origin,
Mhyshuruhhtymtohghnﬁcumthnhngdm
of Lu,

i jorably Motee, Comfuci and the con-
temporary philesophers had a share in brasking down
thmadmmcy Dnnngtheﬁm:hlstagepawerbemle

ized. At the begioming political imowledge and
pohhwlupexmmthemmuplydtheulwt&w
later, as the feudal society disintegrated, the people were
enriched in varfous ways. First, many of the remote
descendants of the nobles lost their estates, and were
mingled with the commoners. Sumd,myodthe
noble § with th ‘Third, pelitieal
chmguﬂepnvadmyuithenoblunﬁmm:pommns
Fonrth, there was eauch immi
of the men of rank. 'I'henwcammonmmtedby
these circumatances inereassd mors mpidly than the
aristocrats, while their intellect was by no means infericr.
5o the acstocracy koet fts hold, and gave way to a more
duuocratlcfomuffguvu‘nmant This is noticeable, for
in the ch g of certain old terma.
Theburms pnncelymen and ! mﬂmm’m originally
igtinctions; later they became
mordl distinctions. The clas system dug its own grave,
end the demccratic il of clas-equality stepped into
its place.




ArFENDIX ¥1
‘THE ORIGIN OF LEGAL CORCEPTS

Dk the tribal and fmdal periods the lifa of the group
"y by T and cogtom s it
mnntnmnrywhnposeﬂterutuhltsdhwnr
reguiation upon the cendut of men, Not until the Chan
Kuo petiod did 2 lsgal conception of government creep
in. This conception had not exizted before. Among
lhzmmlmpeoplc law waa identical with punishment,
the Shoo-wen lexicon we find that the abeolete form
uftheChinmahmm.u-!ur Lw' it idetical with the
! panisk the parts of
thin c.hmmer men Ievel u water’ and * eliminate
that which is crocksd’. The Botk of Changes also
bears ont this point, saging, " The utlity of pynishmant
in the certification of Law.” Thlsisnnlunll.nnprl.mlﬁw
socicty whece, with the 3 of
and tribal warfire, Liwsuits ave the ouly happenings.
Ax custom wran froed, and wmrriags & tmtter of fovmal
errangement, lawsuits were all criminal cape. Ta
suppresy by farce and by restraint puch actions as
tended te disturk peice aod ordar was the first step in
the dovelopmeant of low.  Ax at first them were no writben
mmmmmde,menm-dwuhmkmmm
things, and the prrpoee wan to * climinate that which s
erocked ', Such ia the way of the barbarians in Aostralia
and Africa ; soch was the way of cur people in primitive
timen,

It is pot possible to I itety fha first &
of lavr tn China. Butlnshumn;hisrewded"m
barbarisng were oot ble to moml [ ien, but

b -
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had to be ined by p They i d
theiwpumahmtsandmﬂadt‘hmhw" So it
seers that the prrishments wers begun by the Barbarians,
and that our ancesire ejmply tock them cver. The
pnniahmtnmnppliadlualiunsmly. This is what
ts meant by 'repay their erimen with foroe”. Se it is
memdadinShnChnngthatwthmYac the first
Adrnln ik was installed in cffice, the
Empum&hmm&trnctadhim mying, " If the barbarians
invade eor territtny and act es thieves, brigands, rebels,
and traiters, you a8 the grand jodge should apply tn
:bumthgﬂ\ugtadﬂuf h " It is aleo
in Choun Chiu, " Moral persuasion ® the means for
infloencing China {our own pecpls), end punishment is
the way to intimidate the four barbarian tribes.” Later
this i medified, and in the Bock of Rites we read, ™ Rites
do pet extend to the comeacm pecple, and penishments
do neot apply to the high officiala Judged by modars
standurds, it {8 a great perversion of dght that all who
have been in high effics shemld be exetopt from punigh-
tiept, Thin is also evidence of the discimination against
aligns, for during the trikal period only the common
pocple were amenable to law, and the common people
were lirgely composed of aliens.

Thin does not mean that in ancient times punishment
was pot applied to the nobility. Their punishment was
exile. Whoever wag commidered a danger to the coramon
weal was expelled from civilized society. This exile,

ding to the cstraciem of anciemt Greere, iz
!uundinimmbolbe]aaldaysa(thechunchin

Law and punishment belonged to the same cutegery
of thought. mlheiunuimofnﬂimryaumdty
and the administration of punishment were entrusted
to the mame parson.  For instanes, the doty of Kao Yoo
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as Administer of Punishments was 180 to guard aguinst
foreign invasion, Fomte wad necesary to suppress
crime. Down to a very late date the tithy of the Chief
Justice was atill “ Sze Kou ', meaning the * Supptessor
of Brigands'. Tsang Wen Chung sayx in Euo Y,
* The first grade punishment is warfare, the secend grads
is sword and saw, the third grade is whip and pamboe.”
A military expediticn was clearly & function of the

Judiciary.

In the Book of Changes oocnrs the phrass,  An arpry
moved acconding (o rule” This is the first Insnes
of the use of the word “rule’ in the legal sense; thers
it is as an instroment applied to the army.  As a matter
of fact punishment, law, rule, are all intended for aliana
and for a specific class of pecpls. For the noomal
elements in society, personsl redeticnships prevail: no
fized tule i necesary, Th:slunnltmnmthwldms.
fix no amount of p cn
llmphmufanl.rmy Ruoles are necessary. Sutbe
chapters cn law in Shib Chi and Han Shu both begin
by stressiog the importance of eliminating the personal
eleroent in military affairs. At firat such an inirodoction
seerns unwelated to the subject; but it ¥ pecessary to
remember that to the ancients war and law are concepts

In time changes came, On the one bend, as the nes
of demarcaticn between clayses and races were obliterated,
that which bad been applied to special groups was new
applied to the general poblic. On the offier hand, as
affairs within & special group becaype mere involved,
what had bemn used as 3 special ingtrutnent was now
converted into an mstitution of daily life. So the nppeai
to law became more and mare & common practice.

M!Hﬂmﬂmtbeqnmunufﬂmmﬁmdﬁed

. Althengh ¥ac Tien containg a description of the
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l\'aamduﬂfpmhmmts it dealt with their application

whem the dynasty of Shang bad trombles, they
Igated the T« isk i when the dynasty

Historian aroordingly composed ¢ book of law in pine
chaptars presepted it to the Grand Rectifier.”

Further we mad in Tso Chuan, ** Our ancegtor Chow
Enng had sald, “Those who viokts the Bw are
guilty of dishenesty: thossa who shelter them are

steml pubiic t are traitors*
+ + « Where there I8 & constant rule there should be ne
gracs. What is contzined in the Nine Puonishroents
mnost not be forgaiten”  These goetations all indicate
that during the Chow dypasty there actually was @ code
of law which {how Kvog worked cut. It contsios nine

of hter generations call the rule of ethics during the
nu'gmoinWang.WuWang.andChome.m
not in reality 2 of ethics. Moreover arcording to the
chapburmhtledSlthuuinhChuwShn the fortitude

way in which the Sho Ching speads of the punishments
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should be mufficient to indicate the seriousness of the
situation. The chapter entitled Chin Eao says, " If it
be reported to yen that people are drinking in company,
de pet hesitats, but arrest themn all and send them to
the conrt of Chow to be pat to demth.” If death was
the penalty for the slight offence of drinking, what wonld
be the penalty for reballiom ¢

The chapter entitled Fei Shih in Shu Ching was written
by Chow Eung's son Po Ch'in. It coosists of cne hundred
aod twenty words, wherelm the phrase, ' You shall

Chow Enng was a th gh bellever in p t asa
means of education. InKangKanheaay!,"I:[l.mn
ita & erime not invol ily but intentionally, then

he deliberately wioltes the kw. Even thomgh hia
offence be Hight and occasional, b sheald nok be spared
the death penzlty, On the other hand if a man comimits
a great crime not intentionally but by eccident, i he
frankly pdmits his mistake, ba should not be given the

mmwmsemImllhawnuplty Unless they give
npthu:oldwystheyshuuld'beputbodnthhhlﬂ
wther should s
thatthedsathpmuhywdnthupumahmwtuofthu
time were oot intended &3 vengeance, but to exercive
u reforming infvence upon the pecple. The positive
mwphmoia‘h:ﬂmmpnaedthmthenqlm
Toerefore in Kang Kao it is




156 CHINESE FOLITICAL THOUGHT

written, “The grmt crimimaly are offendem ageinat
society. But those who fail in filia] and beetharly condinet,
—tha sm who Dot only fsily to aerve his Sather but
actually burts his fzelings, the father who not enly faily
huhvehumbututmnyhntuh:m the younger brother
who igonores the proper and actx di

!nllgtownrdslnselderbmthﬁtheeldubmhuwhn
forgets the tronble with which his parents breught np
his youoger brother and has no affection for him,—all
these wre worse, Iamgrieved., Ewen if thess people
cape prnishment from those o authority, Heaven will
thmwthnpmufnmmlmhhmlh:pamgmﬂmfum
Therefore make baste to p
mthewlydWenWang All these ghould be ponished
without remorse.” This conception may be called
“athical punishment'. Its basts is that penalties help
to realize ethical obligations, and its motive is educative,
It is 4 great step forward in the conception of law. It
should be noted that the ethieal standards are relative,
pet ope-sided. The father and the elder brother cwe an
ohligation to the son and the younger brother as mnch
as the san and the younger hrother owe to the father and
the sider brether. The law is therefore on 2 basis of

ty.
After this time stat of punish ta are
femd in the Classics and the Commentariss. Fer instance
in T4 Heing, which was written in the reign of Emperor
Mu of Chow Dynasty, there are many petal ks, The
kingdems of Chi, Chin, Chu, and many otbers all had
their oodes, the names of which are sill kiewn to o,
Eut it was oot till the last days of Chun Clin that the
premulgation of lawn was adopted as n procedure. At
first this aroased o storm of criticiem. Tee Ch'an of Cheng
campmedlcodendhw,andmreprmcbﬁibyshu
Hafang. Chano Shang of Chin levied » tax of ane K of
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irom for each person. With the irom e hnd rade a Ting
oo which were engraved all the lawa. Orwer this Confueius
lamented. There were alac cases where private individuals
worked ou the drafts of codified laws a1 for jastance
Spc Chman of Cheng put Teng Hel te doath acconding
to the laws which he had inscribed om bamboo splits.
And at this pomt commenged the stroggle between
ethivalistn and Jegaliym.



ArFERDIX ¥VII
A CONJECTURE ON HCOROMIC CONDITIONS

ManY changes took place in the economic development
of enciely doring the sixteen hundred years between the
Yi Hgla dynasties and the Chun Chiu period. Each
dynasty moved ioto & new capitnl and spread forther the
influence of dvilizaticn, w that by the time of the Chon
Chinl oo less than ten of the eightsen provinces of modemn
China could be called civilized, each provinee with its
peculisr customs and coltural davelopment. It L not
wmmmuﬁwmtﬁ:m{dw\dﬂp—
matts of a Jor th ds of miles
dnrmgaplunddmmthunlhouﬂnﬂyur& Such a
sumrnary can ba only a partial statement, tnach of which
must be merely comjactural.

Qur chicf investigation must be into the changes in
thn regulation of land ewoership, and the practices that
ware in vogoe, In genmal wo kew that durlag the
pastornl stage of society land is the cofmmon property
of the whole iribe. Such conditions stll cbtain in
Mongelia und Turkesten. The land is designated by the
mame of the tribe cwning it. For the purposcs of hunting
mnd berding, wide iracis of land ere npcssmry; the
prairies must be open io afl, When agriculture bagan
the method was still vsed, &0 that the armble Lind was
cansidered as the property of the whole tribe. 50 it ia
said in Shih Ching, * The areds are sown according to
the will of the Emperor. No distloctions are made of any
bonndaries,”  Later, a4 tribea developed inte nations,
thig p of tribal hip gave way to the

fon of ‘There ure extant
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such expressions os, * Everywhere under heawen thers
in po lond which does not helong to the emperar,” As
1o the method by which this conception was worked out
50 that the peopls could work e the farms, thare is thiy
statement of Meneins, * During the Haia mgire, the
government claimad one share out of fifty, called Kwmg ;
during the Yin regime, one ont of seventy, callad Cha ;
and duriog the Chew mgime, one out of a hundred
called CA's.” W cannet say whether this statament ja
historicelly accurste, bot et least there ame reasns
which Jead 09 {0 believe that it iy not far from the touth,
Timt, those who labemr in the fields will expect to rap
the resmlts. Al things couldmt'bewnmdemlal
commen ; the rights of must be id
Second, aspopukhoumspamand]andplmhful.
whoever exerted himself could sanily work iy, seventy,
or even 3 hondred mow of land, which his people aleny
woukd cultivate continually. Third, as the tribes would
follow the natural course of development, no one standard
could be enforced. Ax the three regimes mentioned
abave held power for more than one thousand yeats,
they natorally would be obliged to devime ways and
means ic it the conditions of their times,

Now we must axk what these three systema Imvolved.
I. Kwsg means that the peaple are entitled to work
om the farms, but out of the produce one part must be
set anide for the government. Agcording to Menius, the
ratio is determinad on the basls of the ayetage produce
of sevwral yers, Amdmgbo\'ﬁ‘!{ungmshnl:hng.tha
kind of goods wus also by the
d.utanunithalomﬂtylmmtbempem]wu:t, " Those
nt & distance of 100 /i should send in Tseng {the whole
ear and straw) ; those at & distance of aoo B, Tl (the
ear only); oo K, Ch (grain and boska) ;400 4, Sw
{unpolished grain) ; 5ou ¥, M {polished grain). Besides,
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the taxes Hew arnd fu were Histed under nine classifications.
Hmmlmahohwhadthnummmd.ht
iom of thiy kind

oﬂheumsh:puflmduasetﬂedlm Itmdlﬁcnlt
to say whether this system was in use at the time of the
Hsia dyoasty; but it is definitely certain that such s
sysbemn wia practised in some places before the time of
Wevciug.

2, Chw io explained by Mongioy ay follows: " A
wuare 5 of farm called a CAdng consists of nine Jots of
1je|?

06 mew each, acordiog to this disgram, alllz.

B4

The elght surrounding lots are each owned by one family ;
jointly they wirk on the central lot.” This may have besn
an ideal systern, devimd by Mencing himeelf, It is not
likely thet thers culd have been such a clear-cut system,
It is imposdible to aseartaln whether this gystern was an
inherited matitution or it was & practies injtmted doving
the Yin perind. It ia certain, howeyer, that among the
many practices of land regalation, there must bave been
one similar to this system. The significant feature of
this gysiem iz the *government Jot' as contrasted with
the private lots. The work spent on cultivating this Jot
constitntes the tax paid to the government. References
to the distinctive government of private and government
lots zre joond jn Shih Ching and pther books which
confirm the idea that this system was commonly known
3. CNe. Accocding to references in Shih Ching, this
oystern was in vogue during the Heia and Shang dymasiies.
We bave no direct information of this system, but there
are indirect mources from which cerfaln facts can be
inferred.  Mencius emce said, “ King Wen [of Chow)
aquiied one-ninth of the produce from the farmen when
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be ruled in Chee.” Colkboration of this is found in
two places. In the Amalects, we find the following ;
* Duke Ai asked Yu Jue,  In this famine year the govern-
ment cannet get suficient revenus. What shall T do? "
The latter replied, " Why net try the O system § © The
Duke said, ' Even with fwenty per cent i is insufficiant ;
how much Jess from the CA'e gystem.’ ”  We infer that
CFs must vield less than twenty per cent. It may be
ten per cent, or enz-ninth. Furthermore the quotation
shows that during the Chun Chiu pericd the people still
kmew the Ch's system. But we bave 0o means of telling
bow the system differs from sither Kwng of CAu.  Again
in Kue ¥4 we find the following passage: ** Chl-Kang-
Txu sent Jan Yu to ask Confocius about land taxatienm,
Confucius at first made no answer, but later id to Jan
¥u privataly,  The ancient Kings had a system by which.
the peopla tilled the land for the government and ako
equalised the differsnces in distances. If yeur master
wants to adopt this, let hit Jearn after Chow Kung' ™
If this aystetn is CN'e, its seems to be a combination of
Kung and Chw, This was the pactice as Jong as Chow
way conflied to Chee. What system was imbroduced
after their conquest over Shang it in difficalt toaseertain,
Ou thn strength of this fmgmzntuy evidenca we
might oonclude that dmring the era of the *thees
i jeg *, in principle the land balonged to the govern-
ment, bat the peopls had the right to e it, Either one-
tenth o ans-ninth of the produce weok o the govorminent
a5 a matter of obligation, Efcept the peantrnment, no
ane bad the ovmership of the land, but ooly the privilage

ntlunpthrmmgtnaayﬂntmamthmuwhmw
tiled the farm cwned it. In other words, in practice
private cwmership of the land was an accomphished fact.
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It remming to decide wiether the right of e was
transterubls. Thawhnvamma(hwmg md

in the ab 1o we camnot establi
the i dpnvnte hip

Later, private hip & ','inam"
At ane time the laod hip belonged to the Ex

whi:hﬂghtheheldnotnanmdmdmlbutaamler
of the State. In ather words, cwoership belonged to
the State. Gradoally the right wes cmstwed as the

where
made grants to the dokes, and the dukes to the lesser
. These granis were the rights of ownership,
not the rights of use, for the officers of State did not work
on the farma, but cwned them as propertiss, In this
way, poivate oenership aross as a covolbiry to fandaliem.
Tn the closing ywars of Weat Chow and at the beginuing
of Chon Chin, pmammmphadbwumumgmad
peinciple,.  Therefere coe of the Odes says, ™ The farms
I owned have besn appropriated by yoo.”
We ask then, voder muck conditions, what was the

right that when they cultivated the lind of the government
they should pay part of their produce as a netum for

without moving a Gnger. It is said in Shih Ching,
" Without sewing and tilling why do they chaim the
produce from 90,000 mow of farma ? . For in addition
1o thelr government tax the farmery had ta pay to these
landowamy, which made their boden doubly beavy.
Ye Ying, who lived in thix time, saym in Tao Chuan that
int the kingdin of Chi ag ruch as twm-thinds of the people’s
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produce went to tha govemment, fsaving only ooe-third
0 meet thelr con demands of life, From this we might
infer what conditiong were like in other places even
though we have no specific records. In an agricnbural
countty the only means of Hvelihocd ia the produca
from the farms ; and yot of this, two-thinde were falken.
No wonder thig oligarchy could not last, and thet the
soclal conditiona pressed upem the attention and the
study of the schalars of those days.

Wa most next speak of the conditions of trads, From
Shu Ching one woald gather that trading was aiteady a
comio prafeasion in thr days of Yao end Shun,  Becanse
many parts of Shtt Ching arm sporiotm, this may oot be
the case. It seems morm reasonabls to asstume that
before the Hain dynasty the tribes Jived a commsmmal
lifr, and the professitn of trading had not begun.
It was not +ill the Chow and Shang dynasties that {rade
began to develop, By the time of Chun Chiu it wis a
prospercus poofassion,

Ontheqnmtmofbartwandtheuwnimzym
kmow definitely that | ing wag stll in the
Han dynasty, Before that tims it must have been mym
mere prevalemt, Both the Book of Changes and refarenoss
in the writings of Mmcing substantiate this. The first
money used was thelle. We may infer from this that
the nse of moamy began in the lower region of the Vellow
Riverwhmntmmthtse& I.ubur,asﬂ:guauo\fmmcy
‘became widespread, shells were insufilc
shells made of bone werm used. Recetly soms of
thess were unearthed in Homan, Later, copper was
nud. Later atill, the ehapes of serords and agricultural

were adopted,  These all rep the first
stage of 4 meney system, When copper was first dis-
covered, copper swords and copper instruments wecs
highly valued These were therefore osed in exchengs
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for cther commodities. Then miniateres were made and
used on meney. The finst colnx had o ring attacdwd to
them ; jater ooly the ring was preserved; later shill
this ring was made with a square hele in the centre.
Thus began the ‘cash ' which China ussd befure the
introduction of solid round colns.

My readings in Tao Choun lead me to think that the
oee of metal as money was atll rare in the Chun Chin
perind, even to the and of the dynasty. Bartar was
siill the prevailing practice. This is imperiant, for befors
2 motctary system developed it was impomsible for
anpone to acrnmnlate nolimited wealth, Prom this we
may infer that & capitalistic systemn had not begun even
by the time of Confucius,



ArrENDIU VIII
UNIFICATION MOVEMENT

Arx, Chiness political thinking has a {ts objective “'all
Trader Henven *, that is, the whole of mankind.  This
eomcept obvicusly did not includs the whole of mankind,
but ifs tendency fo reach out toward the bounds of what
was known, insterd of being content with a merely
sectional development, is indicative of the spirit of
internationalism. It is o significant fact that in spite
of the atmosphere of jealousy and of the conflicta of
policies in which they lived, the Chinese not only had the
eoncept of woeld peace, but alo engaged their thoughis
and epergies to aronse a consciousness of if,

The Confucian schoal considered national government
cnly 29 4 means or as & first step towards world peace.
The fina] objective wag a state jn which both oational
and racial hines should be obliterated. Their highest
ideal was that the civilimten of one country shouk] be
so enlarged o to inelude within it all mankind en &
footing of equality. Whenever we find in the Confocian
Chsgics a mention of "the way of virtue!, ‘the way
of power', they invariably become discourses cn
internationalivm 2¢ against a narow  oaticoalivn,
Internationaliem i & raturs] end logical ideal with
the Taoists who go back to nature as their fundamental
belief, a5 with the Motze school whe beieve in
impartial leve sod squality. The belief in a Heavenly
purpose makes thin ideal even more concrete wnd
practical. If Heaven regards the people of all pations
alike, loving and caring for them all to the sume extent,
then whoever anjoys the care and protection of Heaven

125



I'hgymupomdlothmwlmmdayldmtelpohcy
of “ blood and iron'. Nevertheless their objective was
alsw 2 world order.  To uae & simile, the three schooly
ure Hke these who stand for & world confederncy, while
the Legalists are like those who stand for the conquest
of the world.

It was oot uncommea for 4 man to receive an appoint-

any ooe country bit to the whels world
Ewrcpe, hali the size of Ching, iy divided into a

thmmfnnrurﬁwmﬂkmgdmmammgmrh

bad ftu ahare, bat tha mest potent factor hes been
pepchological influence which the tmchings of thee
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ancint philssophers hay exsrted. It ban been obeetved
before that one's comsciousness of others should be
enlarged rather than restricted. If our ancestors had
encouraged the people of Tsin to love theit coantry ouly,
and the peaple of Yueh to love their country anly, then
the attitnde of the people to-day would not be better
than that of the Germans and French, Eut the Chineae
made it n point te nogrish this conacdomoess, @0
amh“ehe;nmngadmmaumdwhnh Ag

d a discrimis y attitude towards
othermhms,thediﬁemmbetmthmhawbeooma

The
buthnwrea]mdpwu-fnlaiaclwﬂmbeonmel



Arezyoix IX
DISARMAMENT MOVEMENT
Drx. T whe firet in the laat daye of the

Great War. At that time the opponents attacked its
principle by maying, " Heaven created thr fve elements,
Deprived of any ooe of them we vannot live. Who can
go without amma?*  But the scholars determinadly
opposed this view, Laotze said, ™ Arms are an cminous
weapon.”  Confucius said, " At a conference tha sirong
will deminake the weak; in warfare, the party that
enters the fray last will domirate those who cotered
mrlier”*  Mencius mid, * No fighting during the Chen
Chin peripd was righteous,” and in ancther conmectlon
hr condemned wer relmtlessly, " Jt is Lke leading the
menster of the land tc devour Aesh. Even death does
not expiate such o crime’’  In an sarkier coonection wa
have showo how Motze and his disciples dencunce war.
These pecple not only preached, but abo actually tried
to stop fighting. et they tanght defence as s policy.
The following stery is instructive. * Kung Shu Pan had
just completed & mechanical Iadder by which the King-
dom of Chu conld lny siege on Sung. Motz heard of it,

Hig

" There wre »omn Irbollims offecta in the north, I

wonld like you to kil them.” Kung was greatly dis-

plaased, Motze added, “ 1 will pay you ten piecwn of
b
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gold.™ Kung:ephed“llmanghbmnmlnddn
not kill aoybody.” Moize pulnted him and said, “ L=t
e make my meaning clear. I come from the north
where I was told thet you bave completsd a machine
by whick to Iay wege oo Sung. What offence has Sung
committed ? In your country there is much land amd
few people. To dimimish that of which you have few
to add to that of which you bave enough is foolish.
Sung has committed no cffence; tc lay miege on its
people is croel  If you know what i right and do not
fight fur it, it iv the height of disloyalty. If you fight and
do not wucceed, you cannot be called proficient. If you
are rightecus nd refuse to kill a few people, bt have
ue compunckion about killing a farge oumber of peopls,
you are defective in reasoning power,” HKung way
comvinced he was right. “* Then why not stop ? * parsied

of snecess, and if your deed in proved nnrighteons, will
you stlll undertaie the expedition # ** ** If there & no
assutanee of vietory, end if furthermore mm action
involves an offence against rightecusnsss why shenkd
we make the attack * replied the ldng. Motz said,
" Well mid. I feel sure that Sung will not be overcoms.”
The king said, " Eung Shu Pan has devised o special
machine, and be iz the sblest mechagic on werth,™ Motes
said, " Let him lay siege cn me, and we will have a mogk
battle,” So the two men staged the war, Kung Shu

2 good supply, Eung Shn Pan mmrmured, ** I know the
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way to repel you, bat I will not say it."” Motze retorted,
" I also know the way by whixh you could repel ma, but
I will not sy it either” The king askeq the ressem,
Motze sald, " Kung Shu Pan simply wants to have me
Hikd, After T am killed there will b node to defend
Snng, und yon will have puceesn, Ent I have gver three
uodred disciples armed with my weapons now waiting
oa the city wall for the invaden to come, Even though

s diin to the deep-rooted jnfinence of the early Sages.



Arpmypix X
ON EDUCATIONAL IDEALS

Taz attitads of the varioms schools differs an the qoestion
of edncation, Even within the sume school their method
differs. A surface view muggmsn that the Taofsis are
oppesed to sdoecation. Yet thelr belief {n ignorance does
not proceed from a selfish motive. It Is theic way of
geiting back to mature.  Although their ideal i the
innocence of a baby, It is wrong to think they are
theroughly oppoaed to sducation, else what is the purpose
of Laotee's cxay of five thousand words, or Chuangtse's
tbirty-threa maays? Ope would 'be more inclined to
say that they advocat 1 The
TLegalists use law (e bridle the penple. Their method
seerms different from eoducation ; but in reality law is
their moang of achitving cdueation. Their motte is
™ Nod books but law - not the words of a teacher, but the
rule of an officer, ia the way to give ingtruction ”'. Instend
of the school, the ermy, the court, and the prison are
the institations for cdocation. In the flnal anelyss,
their objoct still ia * The habitusl obssrvance of law .
They giffer from the Confucian echocl in that the Iatter
mattnh:ngnpm,udthutbeywhhtutnm
aut caews. of h ter, they
muhbomlta]lmmlnmmﬂd In enticot times the
Spartan system, and in modemn fimes the Prossian
gystem, are illustrations of what we mean.

The book antitled Kwantze is not typical of the
Legalist schoot. It shows the combined influence of the
Teodst, the Confocion, and the Legalist achools, What
it haa to say oo education in very interesting. “ The
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scholams, farmers, Jabowers, and merchants are the
pdhruuflhemnntry They must not be allowsd to

live pramiscuomsly, or alse their langnage will ba mixed
and their profetsions Therefors the ancients
plared the schelata it quict places, the farmers pear the
Iaboorera within reach of povernment officas, and the
merchants in the wielnity of larger towns. In this way
the scholars will live together, so that the fathars will
discuse parental loww, the sans will disenss flal conduct.
hmmmmngmmghttbmvkmumﬂbehushttu

the children, While oy they i1l Ieam and impeove
by habitnal practice ; nothing can distract them. Fathers
will teach without sffort, the sons will learn without
disgornftot, Thersdore the tans of scholam nsuslly turn
oot scholars. The farmers live with their own group.
All day long they wwk on their farms; with sweated
body and soiled fest, with dishevelled hair and weather-
beaten skin, they exert their strength to the last ounce.
This they bave learned while still yocog. They are
satisfied, und there is nothing to distract their mind. Tha
parents teach without distrachion, and the children
karn with case. Therefore farmers’ soms often become
farmers.  Likewise with labourers and with menchants."
Such & methed of education is not without its streng
paints, Ituo{mumnbuudtoerpectthepeophto

keep to cne from

but the teaching by lnsau.ndnnn
A further passage dealng with citizen soldiery is more
interesting. ** Clvil admini should be allied with

the people shonid not be allowed to move. Thove in
the army will mch protact the other, and their families
wili leve e ancther. Whils yeimg, they live together ;
grown op, they phy together. . . . Thep share in one
another’s joys and sorzows.  So when they fight at mght,
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their woices will hearten each vther; when they fight
during the day they will work as friends. They will take
Gelight in dying for one another. These men, placed in
defence, will bold faxt; engaged in batiles, they will
win, With thirty thousind uf thess trained men, one
exmld act ab he pleaned in the whels world.”  The main
thing in this method is mass peychelogy, which is the
direct reattht of sducational effert.

ﬂ:edumbmlmﬂ.hodnfm:slmﬂedmmbginm
Erith enli by p The
faith* IEMMMIMmﬂmbubuhdmnnaﬂuhfe,
butmtbenenneuid!thbeheﬁ W]umahdwiuﬁﬂq!
with an jonal content it } a fnith.
Sudluthamwlththechmmoluumapmstthe
Manchorians; suck is the case with followers of Marx
to-day. Only thus will anyone be willing to die for a balief.
Religioun faith iz the highest produet of emotion ; and
Kotleelpem]lyemphﬂmtbecu]ﬂﬂlmoiemm.
The reason that he had * disciples all over the world
was becamse of the irresistible power of his pgreat
parsomality,

Aa for the Confocianist, aducation f everything, the
base and goal of their politieal philcsophy. Withsut
education no government is concelvable; government
in worth while only so far ag it {2 a means of education,
A city, a country, the whole world, all are Inoked npon
as schools, and the pecpls as the students. ™ The songn
of joy " are the marks of an jdeal state; " to mp evil
at tha bud and to foster reverenes in what is mimnte "
and ~ To change the anvironment ta that happiness and
hummymﬂmvﬂ"katmuthemmudthemd
of Confocian political thinkiog. This conception is
faundedmtb!hmchhﬁthatmhcuoﬁmnwnhm
m the most efective way of i

Inth i ote of e wimasriy i T aimad
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** Ouly through perfect sincerity can one Tmch the nature
of the coxmes. Having dene that, cne can reach the
nature of men”  Or agein, * Sincerity has never fuiled
ta influence; without sincerity no cne can have any
influence upon others.” The meaning of these guota-
tions ik that ihn whole of the goouine persomality
nmst be bronght into full play in order that man may
echieve parfection. The perscnality of any ona mdividual
is part of the unfwerse ; and # is constantly shaping end
being shaped by the parsonalitics eround it.  The develop-
ment of our personality to its full exient most influgnce
the whole personality of which we are 1 part; then
svery individual in ths whole cannot cscaps being
inflngnred also, ‘What one individeal sirives for will
mpela]lu.‘hmtenri\mmit Thie is why the Con-
ints believe a0 compl in the power of sduestion.
This education of personality presupposss the presenca
of & nable personality for the toacher, such 33 no official
person conkd be. Therdore Confucis bagan the method
education was cntmsied to publk uﬁmn]s nn individual

Hll G

Iad began his
work. Heramedmnndh:l.m three thoumand disciplea,
and gave to them and to all who came the pame ingtruc-
tione withont discriminatien. His belicf wea that when
the genuine personality is brought into pluy, the world
will bt made better. To him, educaticn and politics
are e and the same thing. It is possible to say that
be spent his Kfe both in edocation and in politics.




Arperptx X1
QN BCONOMIC CONCEPTS

TEE Taoists do mot recognizs that eccomomics comea
within the purview of palitics | morsover ag their ideal
is te dv away with material wants, they have no conesm
with sconomies.  And althovgh they are not consistent
in their claims, yet it ia true that geperally speaking
they give little or no thoeght fo this sobject. For the
ather sehocks, econemica form an important study ; each
approaches it from a special angle. The Logalists deal
especially with production ; the Comfucian school with
distribution; Motze and His followers deal with both
hmndmsnft'hequeshm theugh they investigate neither
wery thoroughly.

Li Les iy the first man both te put lagal cancepts
into practice, and alse to form an economie pelicy cn 2
careful and gystematic stndy of actual conditions, Han-
sbu Shib-Hue-Chih records bis study of {arming con-
ditions in the dukedom of Wel, a8 follows : ** A hundred
nqmmhurm:ghlyeqmwl:nttﬂgwn,ummniﬁm

hills, hea, znd towms, there
are left approximately 6,000,000 mow for Lrming
purposes, Far industriens farmers, the yisld per s will
be three Sheng ebove the average; for those who are not
indnstrioas the reverse will be tros, Om this basis, the
average prodoca in toto will not exceed 1,800,000 40, . . .
I the selling prics is fxsd too high, the peaple geoerally
will suffer ; if the price is too low, the farmers will suffar.
If the people generally sulfec, they will scatter ; if the
farmers suifer, the country will lose ite wealth, Sa wheihar
the price Is too high oc tco low, the harm is the smme,

1L
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A good ruler sheuld ses to it that the peopls n geneal
are not explojted end that the farmers are encoumgsd
Izohemmeindmhm

* Suppose & fatmer with a family of five works oo
100 moer of fzrm, aod each mow yielda one and s balf
piculs of grain, Tip teta] inceme is 150 pculy of grain.
T# v take out ten per cont for taxation, thers is left for
hizn 135 plewls. T each member of his Toquirey
one and a half piouls for food, that will be ga picwly for the
five, end there will be 45 pewlr Jeft. He sells this at 30
cash, and obtains 1,550 cash. I we deduct from this
300 cash for ¥ exp at the 1 sacrifices,
1,050 cash will be Jeft. Supposethntenchpum:equued
300 cash for clothing, 1,500 cagh will be required during
the year, and there will be a deficit of 4%0 cash. in
addition to this, there are likely to be expenses Tor sickmess,
for funerals, and ior special taxes, none of which are
provided for. This is why the farmers are poor. They
have no incentive to pot extra labour on the fam, and
the: price of rice i foread ap by the lack of supply. There-

crop be will take teoica the usual rate, and kave the
farmer oo fiowls. When the year is poor, ouly rco
fricals will be taken from the best crop, Jo géouly from the
next, and only 30 gicds from the worst erop.  From the
best erop, 30 per cent is kept by the government | from
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worss, the savings from the modarsie crop zre wed ;
when the famine i very bad, then the savings from the
best crops ave wsed.  In thin way, even in tima of famioe,
flood, o drmought, the price of rive will be uniform, and the
people need oot scatter.  The sacret li=a in saving op the
worplus for & time of need,  The dokedom of Wei practised
this principle, and the peaple bad no want,™

This extract is qooted in foll becatss it is the first record.
of the wconcmicy of apcient fimea. Jis main principles
nre (1} The follest sxploitation of the farms ; (s}Equlhn-
tion of prices.  The frst principls would hejp forward
greatest prodoction oo the part of individoals, wlnlethe
pecond would enact n social policy by which the govern-
ment woukl equalize the prefits of each farmer. As
agricolture was the only industry of the tme, farming
sione was conaidered. Later, as commerce and industry
developed, two schocls of thought greer up side by slda,
cne thinking in terms of agriculture, and cne in tems of
commerce.

On the wholke the Xingdom of Tuin emphagieed
agriculture, and that of Chi emphaxized commerce
Thlmdugtothgdlﬁumtmpofmhmﬂdwﬁop-
ment. Txin waz & new state, living under the constant
ieareialhoﬂuedpnpuhtmn Bytahngmw
polity in farm
its com population. Onlheutherhmdmxmgdnm
of Chi was old and in life and
ecnomic development. Inthebwk'ﬂ.mtu{tmduct
of Chi] the following economic theory s advanced.
" Gold mevely represents utility. "When its prindple in
understood, then the difference between extravagance end

in clmar. When the principle of extravagancs
and frugality in knowm, then thers will be o plentifol
sufficiency.  Frugality injures business, extravegance
acts mfavourably vpon commodities, Mooy & cheap
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when thers is frogality; when monsy 1= cheop
there tan be 00 tmnseclions, and business is doll,
Extravagance raisss the valoe of meney ; when mooey
vnlnesh;ghthzvn]nentgnodsu . Extravaganca

mmmmﬂmghthoheuumdbyunmp\ﬂwi
menopdies of these elements. It I8 sid, " As a crop is
bad or good, the prices of grains are high or low. If
the povernment does not exercise proper coatrol, thowe
merchants with accumulated wealth will take advantage
of the wnfortunate cenditions of the people.  For instancs
everyont thay have an squal posseodon of land ; enly
those who are strong will be able to develep it. Everyone
rmy have an equal share of wmalth ; only thoss with
talent will he alds to develop it, Those with talent may
get profit ten-fald ; thess without talei may even lose
their capital, This is why people live moder such wery
ﬂ.\ﬂnmmmmmdmnm” Under thesy conditions,
*“unlesy the g in ahle to equalize the smoplas
nhe,thmemnopmhhtydham;peanaammgtha
people. Even i the poveroment could increass the
amount of wealth by encouraging farming, and by coiring
more money, this will only serve to heighten the degree of
explojtation by unscrupulons pecple.  There & no peacs.™
Theze are two wiys to deal with this preblem. (1) The
control of capitel by the State; (2} The reguiation of
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by the g The book goea oo to
uy."ﬁemmtheml]ntpmdnctl H the price
of grain is high, the prices of other things will be low;
if the price of grain is Jow, the price of cther things will
be high. These are rivals and canoot be equal. An
emperor should watch the rise end fll between them,
zod adjust them,”

This same bock also states that salt and iron shoold
be controlled by the government and used us a source
of revenue. Huan Eung wsked Kwaatre, " Sheuld I
tax construction materials ¥ ** Kwantze replied, * That
will apail all constrietion.” ™ Then should I tax lumber 7
*That will speil Efe.” " Then should T tax cattle and
pigs? " “Thnt‘l‘ﬂlk:]lhﬁe” * Then I must tax tha
popls.” Thntnmmahle.“ " How then should

1 mai 7" exghimed Foan Eung,
Kmtuwphed.."‘[ﬂ naticmalize the mountaing and
tha sea, That is all right, . . . Inufami‘lynibenthey

all eat salt, In a months thms the men wonld each
congtime frve and 2 baif abemg. The women would sach
comsme three and a half sheng ; the children woald zach
emsumtwmdahalfwng In & comotry of ten

i chariots there ix a population of ten million.
Each day at leagt two million pecple will buy salt. At
the rteof 30 cash per hezd, that will amozni to 30,000,000
cash & month.

* Then consider the case of iron. Every weman has
o have at Jeast one needle and cne knife for her werk,
Every farmer bas to have st least one hoe, one spade,
und ope hammer for his work, or the wock cannot be
dene.  Collect one cash on each nesdle; thinty necdlea
weunld be the equivalent to the tax on one man, Collect
niy cash on each instrument; then five Instruments
wonkd mals up foc one man” Thus did the pecpls
of 2,000 s agn conoeive of the ides of indirect taxstion,
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which in now o universal principle. The conceptiom
of government copivol of iron and milt was very

These ecomomle views of the Legulists wore all put
forward from the standpoint of natiomalism. Their
object vas to ¥ gain territory for the ruler and to fill his
treagnyy "', The welfare of the people was oot considered.
Thexefore Meocine indicted these men us slanghterers
of the people,

Motze' absoLaid moch P
but they saw that restristed idemts
with producticn. Thuytlln'lfm!tnu@t!rup.lltyaua
cardinal wirtwe, They zaid, "™ When & saint ruls &
country, jts wealth will doghle. When he roles an ampire,
Its wealth will double. This ia due not to widaned
lxrrmry economy and the elimination of waste is the
mﬂ They would turn all the energy consumed in

luxurics to the ranufacture of the
mmheucihﬁa. That way their policy. They also
dealt with early mariage They said, " What 1s the
bardest thing to deuble 7 It is the number of men. But
there is 2 way, Inthe old days, the saintly rulers ordered
that men should be masried at twenty and women at
ffteen. Noan dared disobey, In thesa later times the
people have got out of control. These who want to
marry early, marry at the age of twenty ; those wio want
to marry late delay it Hll forty. On the average of these
twn, marriage in delayed ten years. If we calcnlate at
the rate of ote child in thres yearm, it meanz a lom of
two or three children."

Diametrically cpposed fo this view of constantly
hnngallnrhaeoiwpply,mmmmm
the viow that is oot the p The
pmblunnmoinnnquldmﬁ‘lmhm Tong Chang
Sho oukes the following comment: ™ When there is
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accumulstion, there will be innudficiency. When one is
too rich, he will be proud When onz is too poar, be
ml.'l.hemxluul Ann:tydnvumtotln:m; pride
makes one heartless. This i3 4 commen experience.
From such experiences the good ruler discerns where the
troable lies mmldlnn,d]mtthmgsthnthendl
would be able to distinguish himseH, end the poor
would be fres from worries. By :tn.'ldng such an
equillbrium, there will Be no want and no diserder.”
This is @ central note of the Confucian economic view.
‘The Great Learning says, " When the producers are
numerods and the consamers few, when tha workers are
preficient and the users are aconomical, then there will
alweys ba plentiful wealth.™ T.h:smmplsm'mnlalns
prebengive implicti P i
tha.tmlyputmnlwmlthurwdalwml\hlstabem
wdarnd, When soclety in general fa well supplied, the
government will not be iz want. The Great Learning says,
It were better te have a man rob a countey of its
tevenue than to have a minicter whe would make imposts
upen the people in ardar to £l the coffars of the govarn-
ment. Snc.hagwermmtmnbcmdnottuhemdm
g money ab prospreity, but Agh
Whmlnﬂuo{lummkmmmhmach:lbmm
then he must be under the infloence of mean men. He
may consider them to be good, but when such men aze
p in the i ion of n state, calamities
and curses will befall the country together. Even though
gocd men mey be put in their place, they will not be able
to remedy the evil” This again illustrates the saying,
‘Mopey is not to be considered prosperity: rmsl
Prospesity is to be found in rightecvsness.” To enpich
oar permn or one clean of pergons i3 wot Jesirable ; to
enrich the poverntoent at the expeose of the people
is abio oot desicable. For when the pecply are
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poverty-stricken, what good i It that the gowmmment
shonld be wealthy ?

The Coafocisn school would let the people have their
own way. The part of the govemnment &8 to sympathisa
with the people in ther distress, and to temovs for them
their difficeltien. When the government bag removed
bath the to m and the that
spofl an equillbrinm, then its part iy done.  After that,
Iut the peopls go their own way and enjoy an onmalseted
lfe. Heuntza says, " The way te supply the needs of
the people Is to define chenrly their rights . . . Thben
protect, love, and regulate their life 8¢ that aven iz Hmes
of famine, floed, or drought the peopls may not starve.
Thia is the fomction of saintly rulers god virfuocus
mini{sters.” And Meoclhys says, ' Let not the frming
seasons e interfared with; then the people will have
plarty of gmin. Let not fine nets be spread in the weters ;
then {he peopls will have plenty of fish, Let the tresn
be felled acconding to seasons; then the peaple will
have no shortage of timber.” These passages epitomize
the econemic wiews of the Confucianists.




ArrErpx XII
RURAL COVERNMENT

EvRorEAN government s bused on citiem; Chinese
government js based on willages; herein liss a funda-
raental diffcrence between them. [t is therciors impoasible
for cither to Imitate the other. The Tacists think in
terma of isolated indcpendent villugea. The followers
of Motza think in termne of self-geverning villages, mach
with {ts leader. The Legalist school works out & very
elaborate system of rusal povernment, by which the
whole country s divided imte inter-related country
districts, each looking after its own affairs, ‘This organiza-
tion i described in the book of Kwantze : * The country
is divided into five scttions called Anang over which is
a ‘teacher . Each section is divided into fve districts
ealled Chow owver which in a 'leader’, Fach digrict
i1 again divideal into ten sub-districts called & over
which is an ‘officer . This & still further divided into
ten commanities called Yw over which i an " elder .
In thesc commumities the people are grouped in tens
and fives, all of which kave a head.”

Sa also Confecius conglders country life as of parpmount
importance, The Analects record most wividly bis life
inthe country.  Whetber it beat the commmunjty drinking,
of at the archery contest, it & in the country that the
first step in ethlcal training & made, Mencios developa
this idea further, and concelves of metmally helpfal
Tora] communitier, 3t fater the Han scholars worked
out & very shborate system of rotal admisdstration
‘which i described in Too Choaz. ™ When theer in famins

w3
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even the pergemal indoence of Yo and Shun carmot
peevent banditry in the couniry. When there i the
digtinction of powerty and wealth sven the law of Eao
Yao canmot prevent the strong from exploiting the
weak, Therefors the sintly rulems devised the Ching
system of farma and makr allotmentz to the people.
Each family of frve is given ooe hundred mew of farm,
In sach CAing there are eight mmilies sroondiog o
commen farm. Soch an anmtgement makes possible
five things; namely, foll utilization of the land,
oceupation for all the iamilies, inifiation of ontoms,
combination of kbour and vimulation of commoditie.
The farms are classifisd into three grades, and the owner-
ship of farms rotate once in three years so that oo e
etijoys the menopoly af fartile farms nor does one always
bear the lom of arjd farmg,™

*Tha commmunity in 2 farm is called ! and the
commnnity i a city is called ¥, One & has aighty famibes
with eight of them on each street, In the centre of the
commuanity i a achool, An old and wirtuous man is
ehxted elder and & strong and talembod man is made
administrater, both of whom ere given twice the farm
which the other pesple have and both rank as officials,
After the harvest i3 reaped the people all go back to their
homes.  Led by the administrator the men and women will
all maks hemp srngs till midnight wach day so that
one menth’s work is eqoivalent to that of forty-five
days. This continues from the tenth moon through the
first moon of the nevi year. The men of slyty and tha
women of ifty who have no children are fed and clothed
by the government.  Beginning the tenth moen the sider
starts teaching in the school. The children of eight years
cld are taught the Haiae Hsich; those aged fiftesn
are tought the Great Learning, the best of whom are
st to hugher Institutions."
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This Eyatem has never been put into practice, s it is

impossible to know to what extent the sngpestions are

practical. The important thing to bear in mind fs that

co~opemtion and sympathy is its basis. This passage

summarizes In & few lines the ideal of a Confucian
society.



Arrenpix XITT
ON PEOFLE'S RIGHTS

Prorie’s rights were unknown in the old days in China.
The Lagalist schoal em'phasim rights ‘but ot the people ;
the Confucian schiool pecple but setrights ;
the followsrs of Mcize and Laotre have no interest
in theme goestioma 5o an the guestion of democracy
all four echools are equally silent.  Yet we need to study
+rhat they think and teach abowt the peopls ax a fattor
in government.

The motto of the Tagist is, ™ Not (o give to the peopls
Intelligence, but to keep them jgnorsnt.” They take
the view that the sdministmtion of the country is made
difficuit by giving wisdom to the pecple. It in clear that
they would not allow the penpls to participate in govern-
raent. And as they do not see any necessity for o
Eovernmient, 30 thers I8 really nothing for the peaple to
participate in. This of courma meens total abanden,
which, carried to its logical conclumion wonld mean that
the pecpls shonld have the right to do anything they like,

The followers of Motze take the view that those below
ahml:lfollwﬂ::mmpleo{t.hmabm Such s a

denying all individual rights
wthepeﬁple Vet equality forms their fondamental
belief , and the wisc shall rule ower the ignomnt.
This may m¢an that wherever the wise are foand they
shonld be entitled to rule over the people.

The Legalist ochool matumlly does mot allow the
peaple to Bave any rights, " The psople may be given
& share in what s already accomplished, bt they capmnt
be consalted in the Indtlation of things.” For, “tha

e
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mind of the people s as nnpractical as the mind of &
baby is weak.” The orthodex view is that the part of
the peaple is to obey the law. DBut theee who are
influenced by other than thrir own teachings take a
different view. Yinwentze mays, “ What ssems right
t0 ene moan, but wrong to the rest of the world, i net
necesmsarily right: what stemns wrong to ope man, but
right to the rest of the world, is Dot necearily wrong.
Therefore it is clear that the correct estimata of right
and wreng is the verdict of the many, not that of any
ODE PEFBOT. mmwhommdid:themymwmg
the ons whe fellows the many is right.” This

in & most ¥ivid way what 1s concelwed of as the will of
the people, or public cpinon, But the pecple’s will is
not hecesgarily always mtional, Yet at any time among
a gmoup of people when an ides bevotnes popular, its
eﬂmmpuwmﬁﬂandmmmbh 'I'hengh‘tarwmng
af a questi dant upon the judg of the
mnuesatthehnn ﬁurmpnhhuthnumnbemabmlm
standard of what is good or bad. A skilful palitician
will capitalize bis popalarity to ettzin his end, and
a respengille statesman will oot besitate to foss his
popu]arityinlﬂdngautnndmadeuism

Yiowentre gays in another copnection, " Whatever
is good or admimble but nat permismible to all people,
is oot of the highest type. Only those things whick are
permisgible to all are mally good and really admimable.
What gme admires in the mule of 2 saintly emperor &
pot Lis individual rule, but the fact that he iv able te
shate hiy cile with the people. . . . What is virtuons
in an individual's condact may not be applicable as a
geners] standard ; what is poxghble wrthmpum
may not be a univergal pessibility. . . . Therafore the
sintly rulers set up the laws in ocder to have gniformity.
The wite and the ignarant, the able aod the stupid, all
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will be oo an equal basiy.” This is in acomd with the
odern pticn that the dard mmst be
what is posible for the massps, It is troe that this drags
down the standard, for what is possible for the mames
is bound to belower than what ia poasble for an mdividoal.
But in order to realize the ideal of * sharing the govarn-
ment with all™, that i uoavoidable, Later, ag tha
Legakist school became more and more influenced by
Confucian thinking, they were found to say, " H one dis-
cerna the mind of the peeple individually, it is foolish ; if
one discerns their mind collectively, it is mimtly,” This
18 tantamount to recognizing that the will of the masses
is far more important than that of an individeal. They
even go 3o far as to emphasize the impartance of giving
attention to the gosstps on the strsets. In thess respects
they have clearly adopted the teachings of the Confiscian
echoal

‘We shall now finally congider the Comfndian schoal
whuwyaphmlymchthatmmmdaﬁmofan
pohtw: is the will of the peopla. The Great Learming
sayy, '" What the peapls Jike, you shonld like ; what the
paopledul.lh. should dislike. Then you are truly
the parent of thepeu]:dz" Other quotations of the
mme kind cen be multipbied. Hoi on the qoestion of
thepsxtmpntmnnrfﬂnmplemthegwmmm
Cﬂnfnuuahnsnotbmgdeﬁnitebusaymeptmm
Thigisa n the Analects which is

oPen to varivug interpretations, Itmay'hemdumm
“1t is posgible to let’ the people follow, but it s not
possible to let them understand.” Ancther reading is,
“ It is pessible to let the people act {in 2 certain way)
bt there i& mo way o letting them understand the
rasen,” Alvng with this is Menciny' statement that
thars are many psople who habitually do o thing =il
their Ife without underptanding, or even taking the
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uwbletoﬁndwtthemmﬁwn ‘Habit fermation is
A funds 1 waethod of edocatinn with the Confoc
shool, Is it comect tu sy that the Comfncian school
has oo respect for the will of the pespls merely becanse
of these two isokited statements? On the other kand
mlhmmydeﬁmheprwﬁbombmhtbemﬂnt
the C ? There are
ne such prmoia. Democracy covisages a pecplt who
take the inltiative in exercising politicel contrcl.  The
Confucian thinking envisages a passive people submitting
to an imposed adtninisteation. It is teue that they stress
most positively the importatice of respecting the will
of the pecple, but they do not say that it must be blindly
followed, The regard should be given to public opinior,
but guch considaration shonld be given only after carefil
study and investigation. We infer from this that at
best the people will have an indirect influence only in
the government.
Then doeg the Confucian schoel divide the pecple inta
two chisses, the roliog and the ruled ¢ Yes and no,
The ruling classes ate the " princely men’, This is oot
= clasy in the orifinary senge of the word. The distinction
in based on personal chararter mther than on material
standards. A man is priveely in the sense of the devalop-
ment of his character; a man is inferior In the sense of
lacking in moral attaingent, In medemn times it is
oaly for people of age to mrbidpats in politics.
The Lonfocian conception is similar to this, except thet
the critericn is a mamt rather than a physiclogical ona,
As it is dangerous to give paolitical power £0 a miner i
e, so:tlsdansewustog:wmtnammwmmuml
Smch 2 i5 mever
fixed ; sotheldsuo! Confuckn philesophy is that the
moral influgnce will so0 prevall that every man may
becoma & ' princey man‘. When this if accomplished,
the ideal democomcy will he realined
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