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AUTHOR’S NOTE

HIS is the story of religion as it has been developed by the

leaders of religions. In choosing from many possible char-
acters the best representatives for this series it has been the
endeavour to select those founders of religions, sects, or move-
ments who made significant contributions to the development
of religion itsclf.

The sources are often discouraging to one seeking the signi-
ficant events in the lives of these men. Some scholars consider
the task impossible in the case of the earlier men because of the
paucity of material and its frequently legendary character.

Recognizing clearly the validity of their argument in certain
instances, one is> nevertheless impelled to the task because of
the real necd for a popular biographical presentation of the main
outlines of what is called ‘comparative religion.’

This is, thercefore, an attempt to contribute something to-
ward what James Harvey Robinson calls *“the humanizing of
knowledge.”

Much more space is given to Christianity than to any other
religion, for the reason that since the advent of Christianity
most progress in religion has been made within that faith.
Any history of religion chronologically approached falls natur-
ally into two general sections, pre-Christian and Christian.

There are two apparent exceptions, Mohammedanism and
Sikhism, but these religions contribute little that is new. The
former is mainly an anachronistic revival of primitive Hebrew
religion adapted to Arabia, and the latter is essentially an
attempt by the Guru Nanak to harmonize Mohammedanism and
Hinduism.

The allotment of a large space to Christianity is necessary
in relating the story of religion because it is really not one
religion, as commonly supposed, but many, and exhibits within
itsclf all the varieties of religious experience which can be found
outside it.

An analysis of present-day Christianity would reveal not
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only its extensive borrowings from its predecessors and con-
temporaries, but also numerous atavistic survivals of all primi-
tive forms of religion, from animism, through polytheism, to
anthropomorphic monotheism. Fetishism, taboo, and magic
still flourish under the cross of Christ. These vestigial relics
indicate the evolution of the religion of man as clearly as his
wisdom teeth and vermiform appendix reveal the evolution
of his body, and their removal is sometimes necessary to his
spiritual health.

The term ‘superstition’ has been used throughout this book
in places where no other word would convey the meaning to the
general reader.

The dictionaries define superstition as irrational belief, or
belicf not based on reasonable grounds. But no belief appears
unreasonable to the one who holds it: no one admits believing
a superstition. It is alwavs the other person who is super-
stitious.

‘Superstition,’ then, is a derogatory term applied to a religion
or to a religious act bv one who holds what he considers a
higher religion. All religion seems superstition to some.

It is obvious that the meaning of the term is not fixed, but
varies with the point of view of the person using it. Wearing
a bit of black cloth on a string about the neck is a part of the
religion of millions of devout Christians: to other Christians it
15 a clear case of the survival of primitive superstitious magic.

‘Comparative religion” also is a loose term of variable mean-
ing. Besides the strictly comparative method of presenting the
religions of the world, it is sometimes used to designate the
history of religion, the psychology of religion, or the philosophy
of religion.  All these are rapidly growing voung sciences of our
day. They indicate an entirely new approach to religion-- the
scientific.

In the old days Christian theologians began with God, and
built their whole theological structure on certain basic assump-
tions about Him. God had created the earth and man: He
was perfect, existed everywhere at once, knew everything even
before it happened, and was all-powerful. The Latin names
for these attributes, ‘omnipresence,’” ‘omniscience,” “omnipo-
tence,” still echo in the half-empty halls of most theological
seminaries.
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Christian theology, having established the nature of God,
proceeded to examine the nature of man, and found him, by
contrast with the perfect God, quite a worm of the dust, evil
by nature, and unable to help himself. Gradually there was
developed for the salvation of lost man an elaborate scheme
centring in the person and work of Jesus Christ.

From a scientific point of view this whole structure of theo-
logy 1s insecure, because it is based on an unproved assumption.

The new sciences of religion proceed from the known to the
unknown. They begin with man and his recorded religious
experiences, and study the various phenomena of religion in
an endeavour to find out the truth about it all.

A new definition of religion itself is already emerging.
Whereas Cicero was satisfied to call it “the pious worship of
God,” and Menzies onlv a generation ago won acclaim for
terming it ““the worship of higher powers from a sense of need,”
there is a tendency to-day to question the necessity of including
the supernatural in a definition of religion.

The idea of religion without God is shocking to Christians,
Jews, and Mohammedans, but Buddha and Confucius long
ago founded non-theistic religions, and some modern Unitarian
Humanists insist that the idea of God is a positive hindrance to
the progress of real religion.

An inclusive definition, then, must recognize both varieties
of religion, theistic and non-theistic.

The author’s present definition of religion and religions is
as follows:

Religion is the endeavour of divided and incomplete human
personality to attain unity and completion, usually, but not
necessarily, by seeking the help of an ideally complete divine
PCrson or persons.

Religions are systems of belief and practice which arise
among the disciples of some man who has attained a satisfying
measure of success in his endeavours to unify and complete his
personality.

C.F.P.
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FOREWORD

EVERY religion begins as some man’s personal religious
experience interpreted to and reproduced in others.

The story of religion, then, can best be told by recording the
biographics of the world’s religious leaders, and by setting forth
how the faiths they founded were reflections of their own souls’
conflicts and harmonies.

Once religion and life were one.

It is a very significant fact that the word ‘religion’ does not
once occur in the Old Testament There was no need of the
word, for cverything was religious.

In all primitive societies it was so.

Law was simply the will of the gods.

Morals were determined by religious taboos.

Art was first occupied with carving semblances of the gods
and decorating their shrines.

Primitive man’s love of rude rthythm was expressed vocally
in repetitious hymns and bodily in monotonous prancings at
festivals in honour of the deities. Hence came music and the
dance.

Drama’s earliest appearance was in religious ritual.

The remnants of carly literature that have come down to us
have uniformly been sacred books.

Religion was the mother of the sciences and the arts, but
the children grew up and left home. We have a special word
for religion now because it is only one of the many interests
of man. The history of civilization has been characterized by
the progressive delimitation of the sphere of religion.

What is left to religion now?

There are some who find a sufficient field for religion in the
still unexplained phenomena, the residuum of mystery.

The arca of the unknown is being so rapidly reduced, how-
ever, that those are wiser who are going back to the idea that
religion is necessarily concerned with all of life.
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A new synthesis is being made, as has so often been done
before.

When certain elements of life are divorced from religion and
given separate spheres of their own, there is produced in the
average person a feeling of impotence and confusion because
life lacks unity. Life’s various interests clash.

In the fullness of time some great soul, torn with the conflict
within his own personality, by great travail gives birth to some
unifying concept of life, a new interpretation of all existence,
a new religion. The vaguely felt desires of many are focalized
in him, and they turn eagerly to his solution.

In such manner are religions born.
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CHAPTER 1

AKHENATEN
(1388-58 B.c.)
“ The First Individual in History”

T is hard to account for this Akhenaten.

He seems to stand outside all history, like the Nazarene.

They have rightly called him ‘“the first individual in his-
tory.”1

He was also the first pacifist, the first realist, the first mono-
theist, the first democrat, the first heretic, the first humani-
tarian, the first internationalist, and the first person known to
attempt to found a religion.

Born out of due time, several thousand years too soon, he
seems to us to-day, as we try to appraise him. Biologists speak
of saltations, jumps ahead in physical evolution. Perhaps
Akhenaten’s precivilized mind indicated a sort of spiritual
saltation, a leap forward in intellectual evolution.

In the history of religion his chapter is a parenthesis, for he
took his leap ahead alone. He did not carry his race with him.
When he died his disciples forsook him and fled.

Akhenaten’s religion was a bright spot in the darkness of the
superstitious polytheism of the Egypt of the second millennium
B.C. It shone but briefly, like a comet, and rapidly passed
from the ken of mankind. For three thousand years and more
Akhenaten was lost to view.

THE RETURN OF AKHENATEN

Then suddenly, in our own time, archaology has restored
him to a surprised world, and

more has been written about this man during the last forty years
than about all the rest of the kings of the ancient East put to-
gether; and while that is by no means an infallible proof of his
greatness, it proves at least beyond question that he has managed

1 Breasted, Religion and Thought in Ancient Egypt, p. 339.
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to impress himself upon the modern mind as the most interesting

figure of antiquity.!

Half a century ago Akhenaten was referred to as Amenhotep
IV, one of the obscure and unimportant kings of the latter part
of the eighteenth Egyptian dynasty, but several archzological
discoveries of major importance have since made it possible to
read the original letters of his correspondence, to walk on the
actual stones of the beautiful floor of his palace, to examine the
tombs of his near relatives, to look at his likeness, painted and
sculptured by contemporaneous artists, and even to view his
mummified body.

AMARNA

Nearly 200 river miles south of Cairo a native woman in the
year 1887 was digging for fertilizer among the crumbled walls
of old ruins on the bank of the Nile.

Ancient mud-bricks decompose into a phosphate in much
demand among modern Egyptian farmers. But the walls,
which thirty centuries ago had resounded to the laughter and
the wailings of a long-forgotten royal family, had rich secrets
to reveal before they utterly crumbled away.

The peasant woman'’s tool struck into a little hidden cham-
ber where lay hundreds of bricks, not building bricks, but clay
tablets thickly pitted with small wedge-shaped impressions.

She sold them to a neighbour for ten piastres, about half a
crown.

The neighbour showed them to dealers, who sent samples to
France, only to be told the tablets were forgeries. Thereafter
they became widely scattered, and many were lost or broken
from careless handling. Some were ground to powder because
they were carried about in sacks from dealer to dealer by igno-
rant persons.

When experts began to suspect the value of the tablets care-
ful study revealed that the peasant woman had found “the
place of the records of the palace of the king,”’ and that the
tablets were really the diplomatic correspondence between two
kings of Egypt and the rulers of near-by nations.

Only 350 of the priceless tablets were finally saved, including
some found in 1891, but there were enough to throw a flood of
! Baikie, The Amarna Age, p. 234.
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light on the fourteenth century B.c. The two Egyptian kings
were Akhenaten and his father Amenhotep III. The bulk of the
letters were from subject chieftains in Syria, and give us an
invaluable picture of conditions in Palestine just before and at
the beginning of the Hebrew invasion. Others are from Baby-
lonian, Hittite, Mitannian, and Cyprian rulers. Nearly all the
tablets are written in Babylonian, which was then evidently the
language of diplomacy. They are called the Tell el-Amarna
letters, from the district where they were found, and the entire
historical period from the sixteenth to the thirteenth centuries
B.C., not merely in Egypt, but in all the Mediterranean and
Mesopotamian areas as well, is now known as the Amarna
Age.

In 1903 the tomb of Thutmose IV, the paternal grandfather
of Akhenaten, was discovered at Thebes, and two years later
that of Yuaa and Tuau, his maternal grandfather and grand-
mother.

Two years after that, in 1907, the tomb of Queen Tiy,
Akhenaten’s mother, was discovered, and although her mummy
had been removed, the tomb contained a mummy which was
later identified as that of Akhenaten himself.

These tombs had all been entered by robbers in ancient times,
and had been despoiled of many of their treasures, but in 1922
a discovery was made which electrified the world.

The tomb of Tutankhamen, the son-in-law of Akhenaten,
was opened and found filled with priceless relics dating from
the later years of the XVIIIth Dynasty.

Not yet can we adequately appraise the significance of this
discovery. The effect of it upon the student of religion is to
bring the eighteenth Egyptian dynasty, and therefore Akhen-
aten, very much nearer to us than was hitherto possible.
Tutankhamen himself is of no particular consequence in the
history of religion. He simply restored the old orthodox reli-
gion, which his father-in-law had attempted to replace by
Atenism.

But the opening of the Tutankhamen tomb, by making pos-
sible the verification of hitherto suspected, but uncertain facts,
and by the supplementing of meagre material with an abund-
ance of related data, has helped in the reconstruction of the
picture of the times of Akhenaten.

av ”\qr‘i



THE STORY OF RELIGION

Several novelists have already taken advantage of the fas-
cinating new story material made available by the Tutankh-
amen and other recent discoveries. It is noticeable that they
have chosen Akhenaten and not Tutankhamen as the major
character in their historical novels.

THE APPEARANCE OF AKHENATEN

From the various archaological discoveries, which have in-
cluded paintings, busts, and statues, we have a much better
conception of how Akhenaten looked than of the appearance of
many religious leaders who lived much later.

‘“Reveal me as I am,”” this most consistent of realists told
the artists for whom he sat, and they did, misshapen head,
long neck, sagging belly, abnormal thighs, and all. The result
is that in the long line of Pharaohs he stands out from his
somewhat stereotyped predecessors and successors with start-
ling individuality, unashamedly grotesque.

Strangely enough, the Queen too and the little princesses are
pictured with some of the less objectionable anatomic peculiari-
ties. Perhaps this was due to the artist’s desire to minimize the
King’s affliction by making others share it, perhaps the artist
decided that since the King was misshapen, it must be accepted
as the style of the day; but it is entirely possible that Queen
Nefertiti and her daughters were really thus afflicted, for there
are good reasons for supposing that she was her kingly hus-
band’s own sister! The whole inter-bred royal line of the
XVIIIth Dynasty may have suffered from congenital abnor-
malities, carefully ignored by royal artists save by honest
Akhenaten’s express command.

Was his brain abnormal too? Did that distorted skull indi-
cate a royal imbecile? Certainly he must have seemed insane
to his contemporaries. A few years after his death they were
calling him ““that criminal.” They even took his own mother’s
body away from the same tomb lest it be contaminated by
the presence of the dishonoured corpse of her peculiar heretic
son.

But the line between insanity and genius is hard to draw.
Most geniuses are misunderstood by their contemporaries, and
all religious heretics risk being judged demented. The thoughts

18
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of this homely man were high and noble, and blazed a trail in
religion like the path of ugly Socrates in philosophy. Had
Akhenaten but had a Plato or a Paul, the history of religion
would have been different. Egypt instead of Palestine would
be the Holy Land of modern monotheism.

THE BOYHOOD OF AKHENATEN

It was a rich heritage into which Akhenaten entered at birth.
Egypt was leading the nations in military power at the begin-
ning of the fourteenth century B.c., and had led them for two
hundred years. The Pyramids were over fifteen hundred years
old, and the Egyptians of Akhenaten’s day looked back upon
the Pyramid period from the same distance as we look back
upon the Romans.

The XVIIIth Dynasty had begun two centuries before, when
Aahmes I (Ahmose, or Amasis) had driven out the foreign
Hyksos, or ‘Shepherd Kings,” and had subjugated Palestine
and Phcenicia. Other kings had continued the conquests,
notably Thothmes III (Thutmosis, Tahutimes), the empire-
builder, well known for his obelisks. The list of plunder in one
battle alone, the battle of Megiddo, on the edge of the Plain of
Esdraelon, later famous in Bible history, gives us a hint of the
incredible wealth pouring into the Egyptian coffers.

By the time of Amenhotep III the power and wealth of
Egypt were very great, and the royal family lived in luxury.
The King was called Amenhotep the Magnificent, and his Court
at Thebes was of such richness and splendour that Solomon’s
in all its glory was insignificant in comparison.

The kings of Palestine and Syria were tributaries to the young
Pharaoh: the princes of the sea-coast cities sent their yearly
impost to Thebes; Cyprus, Crete, and even the Greek islands,
were Egyptianized : Sinai and the Red Sea coast as far south as
Somaliland were included in the Pharaoh’s dominions: and the
negro tribes of the Sudan were his slaves. Egypt was indeed the
greatest state in the world, and Thebes was a metropolis at which
the ambassadors, the merchants, and the artisans from these
various countries met together. Here they could look upon build-
ings undreamed of in their own lands, and could participate in
luxuries unknown even in Babylon. The wealth of Egypt was
enormous. Golden vases in vast quantities adorned the table of
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the king and his nobles, and hundreds of golden vessels of different
kinds were used in the temples. The splendour and gaiety of the
Court at Thebes remind one of the tales from the Arabian Nights.
One reads of banquets, of splendid festivals on the water, of
jubilee celebrations, and of hunting parties.!

Amenhotep III, while yet a boy of twelve or thirteen, had
come to the throne and had married a girl still younger, named
Tiy, of whose ancestry we know nothing, but of whose character
and ability there can be no doubt. When they had been married
ten years Amenhotep III built a palace across the river from
Thebes. It was beautifully adorned with paintings on ceiling,
walls, and pavement, all representing scenes from nature.
Portions of painted ceiling and pavement were recently ex-
cavated, and reveal startlingly realistic pictures of wild ducks,
pigeons, fish, and wild cattle.

The next year Amenhotep III made his wife a present of an
artificial lake. An inscription telling of it has been translated :

Year 11, third month of the first season, day 1, under the
Majesty of . . . Amenhotep III, given life ; and the Great King’s
Wife Tiy, who liveth. His Majesty commanded to make a lake
for the Great King’s Wife, Tiy, in her city of Tjarukha. Its length
is 3700 cubits; its width 700 cubits. His Majesty celebrated the
feast of the opening of the lake in the third month of the first
season, day 16, when his Majesty sailed thereon in the royal
barge Tehen-Aten [‘the Sun-disk gleams’].2

The water-festival celebrating the completion of this mile-
long lake must have been a gorgeous affair, and an occasion
of great satisfaction to the young ruler of an empire whose
resources were so great and so well organized that a lake of
this size could be completed in a fortnight. The great heaps of
excavated soil were made into garden-covered hills, much like
the famous Hanging Gardens of Babylon which Nebuchadnez-
zar made over eight centuries later for his Median queen when
she longed for the hills of her homeland.

Now Amenhotep the Magnificent and Tiy his Great Wife
were already the parents of four princesses when a son was born
to them, probably in the year 1388 B.c. He was named Amen-
hotep, and later succeeded his father as Amenhotep IV, but is

? Weigall, The Life and Times of Akhnaton, Pharaok of Egypt, pp. 29-30.

$ Baikie, p. 91.
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better known now as Akhenaten, a name he adopted several
years after he became king.

Great care was taken of the child, for it soon became ap-
parent that Amenhotep III would not live long. Twice did
Tushratta, the King of Mitanni (North Syria), send an image
of Ishtar to be used to cure the ailing King of Egypt.

The boy was reared in a most luxurious and effeminate en-
vironment. His four older sisters probably did their best to
spoil him. There must have been many more women than men
in the palace, for by this time Amenhotep the Magnificent had
taken other wives. These included Gilukhipa and Tadukhipa,
princesses from Mitanni. An inscription states that Gilukhipa
brought with her 317 ‘harem ladies.” Tadukhipa probably
brought as many, and the Great Wife Tiy would hardly allow
her train of personal attendants to be outnumbered by the
retinues of the lesser wives. That she knew how to maintain
her supreme position is indicated by the facts that she is men-
tioned as chief wife even in the inscription recording the mar-
riage of Amenhotep III and Gilukhipa, and that her husband
gave her the artificial lake shortly after that marriage.

At the age of thirtecn, in the year 1375 B.C., the boy suc-
ceeded to the throne of Egypt at his father’s death.

Three wise kings of the East, Burraburiash, King of Babylon,
Shubbiluliuma, King of the Hittites, and Tushratta, King of
Mitanni, sent letters to the young King of Egypt, letters of
condolence and congratulation. Incidentally, instead of sending
gifts of gold, they very pointedly asked for them.

Tushratta’s letter was touching in more ways than one.
When he had heard of the death of Amenhotep III he had wept,
he had fasted, he had ““sat unmoving through the midst of that
night.” And the letter ends characteristically with a reminder
that ““In my brother’s land gold is as common as dust.”

But Tushratta gives the young King good advice:

As to all the words of Nimmuria [Neb-maat-ra, Amenhotep III],
thy father, which he wrote to me, Tiy, the Great Wife of Nimmu-
ria, the Beloved, thy mother, she knows all about them. Enquire
of Tiy, thy mother, about all the words of thy father which he
spake to me. All the words together, which I discussed with your
father, Tiy, thy mother, knows them all; and no one else knows
them.!

1 Baikie, p. 241.
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THE STRANGE MARRIAGES OF AKHENATEN

The great Tiy was evidently queen regent for some time, and
directed the course of her son with wisdom. True, she sanc-
tioned, and probably arranged, something which seems to us
quite strange. She allowed this boy, just entering his teens,
to marry two women who, to say the least, would not to-day be
considered eligible.

First the boy married Tadukhipa, one of his father’s widows.
Then he married Nefertiti, his own full sister.

These marriages of Akhenaten have greatly troubled some
historians. They have tried to interpret the data in some other
way: for instance, that Amenhotep III never married Tadu-
khipa himself, but imported her for his son, and that Nefertiti
was at most only a half-sister. They have been reluctant to
admit what the monuments clearly indicate. But a knowledge
of comparative religion clears at once both difficulties.

The first marriage was quite moral according to the customs
of ancient peoples, which not only permitted a king to take
over his father’s young widows as part of his harem, but even,
it seems, required him to do it as proof of his ability to succeed
his father! This custom was current among the Hebrews, for
instance, where the man who got possession of the royal widows
or concubines immediately after the king’s death had a claim
to the throne.

Thus Abner, “captain of Saul’s host,” shortly after Saul’s
death took Rizpah, Saul’s concubine, for his own, and thus
““made himself strong” as a likely successor to the throne.

The David stories in the Old Testament yield two more
instances of the custom.

David had so many wives and concubines that there was
quite a scramble for the kingship even before his death. Absa-
lom tried to make sure of the succession by cohabiting with
ten of his father’s concubines ‘“upon the top of the house . . .
in the sight of all Israel.” This was by the advice of Ahitho-
phel, “and the counsel of Ahithophel which he counselled in
those days, was as if a man had enquired at the oracle of
God.”

But inasmuch as Absalom died before his father did, the
succession was unsettled.
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Solomon was chosen by David to succeed him, but im-
mediately after the King’s death another son of David, named
Adonijah, who desired to marry the beautiful concubine selected
to keep David warm, was put to death by Solomon because he
feared it was a ruse on Adonijah’s part to seize the throne.

Nor was this an exclusively Hebrew custom. Frazer men-
tions many other instances,! including the legendary (Edipus,
who killed his father Laius, King of Thebes, and married the
widow; Agisthus at Mycenz; Hamlet’s uncle in Denmark;
Gyges in Lydia; and Edbald and Ethelbald in England. A
particularly notable example is that of Canute the Dane, who,
to the surprise of later historians, when he had conquered
England, married, almost “sight unseen,” the much older Emma,
widow of the former King of England, Ethelred, thus assuring
his right to the throne.

But how should the marrying of his father’s widow be
necessary to secure to a prince the throne of his father, which
was coming to him anyway by the right of hereditary succes-
sion?

The answer to that question reveals a very ancient custom,
so old that we know of it mostly through such survivals as
this. Once the royal line of succession to the throne ran through
the women instead of through the men—that is, there was a
matriarchate instead of a patriarchate.

The sex-habits of early days were more promiscuous than
now. Many a child did not know its father, but they all knew
their mothers. If there were to be any royal line at all it had
to be through the women. That man was king who was the
current consort of the queen. Of a queen of the ancient Picts
it was said:

Indeed she was a queen and, but that her sex gainsaid it, might
be deemed a king; nay (and this is yet truer), whomsoever she
thought worthy of her bed was at once a king, and she yielded
her kingdom with herself. Thus her sceptre and her hand went
together. ?

Enough of this old matriarchate idea was surviving in the
times of Akhenaten, so that he strengthened his hold on the
throne by marrying Tadukhipa.

! The Golden Bough, vol. ii, chapter xviii.
* Ibid., vol. ii, p. 281.
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The same reason lay behind his marriage to Nefertiti, his
own sister, which also has parallels in many nations.! Probably
the marriage of prince with princess is a temporary custom of
the long period of transition from matriarchate to patriarchate.
The son inherits and rules, but his claim to the throne is stronger
if he is not only the son of the king, but also the husband of the
king’s daughter. That this explanation is correct is confirmed
by the fact that a recently excavated boundary stone contains
Nefertiti’s titulary, or list of royal titles, which claims that she
was queen in her own right.

The wisdom of Queen Regent Tiy now becomes apparent.

When she arranged that her young son, who had just become
king, should marry first one of his father’s widows and then
his father’s daughter, she added to his own right of succession
two other claims and made his succession right triply sure. She
knew that her son was not physically strong and also that there
were clouds on the horizon. He would need all the power she
could gain for him.

Amenhotep III had been neglecting the outlying provinces,
and enemies were consequently gathering. The time had come
for a king of Egypt to make a demonstration of military power.
The Amarna letters contain many pleas to Akhenaten from
subject princes who were being hard-pressed by rising nations
beyond them.

But Akhenaten was not interested in military conquests,
not because he was an effeminate weakling, but because he
was interested in other matters entirely. He was raising a
family, creating a new art, and founding a new religion.

Akhenaten’s love for Nefertiti and his growing family of
daughters is one of the beautiful things of all time. The paint-
ings and low reliefs which have come down to us depict his
almost shameless love-making in public. Tadukhipa is entirely
in the background. He adored the beautiful sister-wife, Nefer-
titi, in whom his own physical abnormalities reappeared, but
so softened and altered as to have a unique charm. Those who
have seen the brown sandstone head and the painted limestone
bust now in Berlin of that peculiar but fascinating young beauty
of old Egypt do not wonder at his infatuation.

3 The Golden Bough, vol. iv, p. 193 note; vol. v, p. 316; and especially
vol. vi, pp. 213-216.
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It was not good taste for him to be seen riding in a chariot
with his wife and daughters, but Akhenaten was a breaker of
many old traditions.

His patronage of the new art shows that. The priceless
specimens of the work of the new school of realistic artists, who
admitted that the King himself taught them, reveal to us that
a new spirit was abroad in Egypt.

Both Akhenaten’s attitude toward his family and his theory
of art were a part of the third interest which kept him at home
from expeditions of pillage and war.

That third interest was the new Aten religion.

THE RISE OF ATENISM

Some years before Akhenaten was born a golden pleasure-
boat had led the procession at that festival which had dedicated
the artificial lake. We do not know who named the boat,
probably Queen Tiy herself, but its name was very significant.
A heresy was launched with the boat, for it was named, not
after the great ruling god of Thebes, Amen, but after a new god,
Aten. Its name was Tehen-Aten or Aten gleams, which might
almost be translated Sunshine, or Sunlight.

Egypt had a very complicated theology, the ramifications of
which would require a volume to explain. There were many
gods, each with a local centre of worship, but Ra, the sun-god,
was everywhere recognized. Amenism, with its centre at the
royal capital, Thebes, was the official religion, and the priests
of Amen were the orthodox conservers of tradition.

With the conquests of Thothmes III an empire consciousness
arose, and with it came a growing tendency to give more honour
to the sun-god Ra, because not only in all parts of Egypt, but
also in all the Mediterranean and Mesopotamian countries, the
sun was worshipped. The priests of Amen recognized this
tendency by incorporating Ra into Amen, who was now fre-
quently referred to as Amen-Ra.

But this compromise was not enough for the progressives in
the Court circles, and the word ‘Aten’ began to come into
favour. Aten was really the name of the sun-disk, but it came
to mean more than that.

Early in the reign of the young King Amenhotep IV there
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was included in his titulary the strange phrase, ‘“High Priest
of Harakhti-rejoicing-in-the-Horizon, in His Name, Heat-
which-is-in-Aten.”

This titulary was carved on a tablet at a new quarry whence
the King was securing stone for a new temple, a temple to

Heat-which-is-in-Aten,’ to be erected in Thebes itself !

The essence of the theology of Atenism is in that clumsy
phrase ‘ Heat-which-is-in-Aten.” Akhenaten seems to have been
anxious to keep Atenism non-materialistic. There was to be no
graven image of Aten, for Aten had no physical body. Here
was emphasis laid on the life or power or heat or energy which
so obviously came from the sun. It was not the sun that was
to be worshipped, but the central power of it, which seemed
so greatly to influence all life on the earth. Akhenaten seems
to have had a vague conception of what Bergson has lately
called the élan vital or * vital impulse.”

With true artistic taste Akhenaten devised a symbol to illus-
trate what he meant. There began to appear before long, on
the walls of temples and tombs, pictures of various scenes in the
life of the King, pictures which have lasted even until to-day.

Above each scene is portrayed the disk of the sun with dis-
tinct rays descending to certain parts of the bodies of the
human beings in the picture and to the more prominent objects.
Each ray terminates in a miniature hand, and some of the
hands hold the ankh, the ancient Egyptian symbol of life,
which looks like an oval resting on the letter T. The ankh was
borrowed by many religions, and is found in Christian art as
the crux amsata, or handled cross. It was obviously of phallic
significance originally.

Plainly the teaching of the entire symbol of disk, rays,
hands, and ankh was that all life and all blessings come from
the energy of the sun. There could be no better trade-mark
for the modern devices for curing by light-rays than one of
these three-thousand-year-old pictures.

Very rapidly the new religion gained power, as any religion
does at first which has a ruling monarch as patron. The nobles
fell into line, but the priests of Amen prepared to defend the
old religion. Not content with having a temple to Aten in the
city of Amen, Akhenaten ruled that Thebes itself should be
thereafter called ‘the City of the Brightness of Aten.” Then
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Akhenaten proceeded to still more drastic measures, which in-
dicate that his mother’s regency was over and that he had taken
the reins of full power. Queen Tiy had been too wise to go to
the excesses in which the young religious fanatic now indulged.

THE RELIGIOUS REVOLUTION

At once he made his position very clear by changing his own
name from Amenhotep IV to Akhenaten (otherwise variously
written Akhnaton, Ikhnaton, and Khuenaten), meaning ‘He
in whom Aten is satisfied.” It was both an announcement and
a challenge. Amen was to be obscured by Aten.

The change of name occurred about the sixth year of the
young King’s reign, when he was nineteen years of age.

The die once cast, Akhenaten commenced immediately a
vigorous campaign to supplant the old faith by the new.
He forbade the worship of Amen, officially closed the Amen
temples, and became so obsessed by his fanaticism that he
ordered the obliteration of the name of Amen wherever it
occurred in the many inscriptions. A most consistent and
thorough iconoclast he was, indeed, who caused even his own
father’s name to be chiselled away from the buildings Amen-
hotep III had erected.

Still further, so ardent a monotheist was this youthful revolu-
tionist in religion that he tried to eradicate all the gods of Egypt.
Even the word ‘gods’ was removed from the monuments.

But it is far easier to rub out a word, even if the word be
written in stone characters, than to remove from the minds of
living men their regard for the religion which that word sym-
bolizes. Opposition developed.

The Thebans did not take kindly to the sudden change of
religion, and, led by the priests of Amen, they made their dis-
approval known. Promptly Akhenaten punished them in the
most severe fashion by removing the royal Court from Thebes.

Perhaps he recognized the futility of trying to set up a new
religion where the old was so strongly entrenched by prestige
and long possession. Erase the name of Amen, close the temples,
stop the ritual, still Thebes was the city of Amen.

With characteristic originality Akhenaten determined to
symbolize the universality of Atenism by creating three new
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religious capitals, one far down the Nile from Thebes, another
in Syria, and the third in Ethiopia. Of the Syrian one we know
nothing to-day. The Ethiopian city was called ‘Gem Aten’ and
the Egyptian Akhetaten, ‘the Horizon of Aten.’

THE CITY OF THE HORIZON

By the eighth year of his reign such progress had been made
in the building of Akhetaten that Akhenaten moved from
Thebes with his wife Nefertiti and his three infant daughters,
Meritaten, Maketaten, and Ankhsenpaaten, together with his
courtiers and attendants.

In the new environment, free from the weight of tradition
and hostile atmosphere in Thebes, the new religion grew more
beautiful. Tell el-Amarna has its charm to-day, but when it was
Akhetaten, the City of the Horizon, it must have been the
delight of poets and artists.

The excavations at Tell el-Amarna have revealed enough of
the remains of the buildings, so that, with the aid of the pictures
on the walls of the near-by tombs of the nobles of the Court,
we are able to reconstruct imaginatively the remarkable Utopia
which Akhenaten created more than three thousand years ago.
One of Akhenaten’s nobles describes Akhetaten as

the mighty City of the Horizon of Aton, great in loveliness, mis-

tress of pleasant ceremonies, rich in possessions, the offering of

the sun being in her midst. At the sight of her beauty there is
rejoicing. She islovely and beautiful : when one sees her it is like

a glimpse of heaven.!

Never has there been, before or since, such a community
founded as a religious experiment. Kings had built cities before
and religious leaders have built small communities since, but
here was a religious king building on a royal scale an entire city
of homes, palaces, temples, and recreation halls, the whole place
dedicated to Aten and conceived as an expression of the spirit
of Atenism.

WHAT AKHENATEN TAUGHT

Such a synthesis of life and religion is unique in the world’s
history. Life was rich and beautiful, joyous and free, not in

! For more detailed description see Weigall, The Life and Times of
Akhnaton, Pharaok of Egypt, pp. 175~185.
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spite of, but because of religion. For the religion was one from
which the master-mind of Akhenaten had banished supersti-
tion and fear, and into which he had introduced sunshine and
happiness.

By a fortunate circumstance we know what Akhenaten
actually taught. The writings of other founders of religion have
suffered from the hands of many copyists and editors. The
oldest manuscript of the Hebrew Bible dates from the ninth or
tenth century A.D., and the oldest manuscript of the New
Testament belongs to the fourth century A.p. Both had suffered
many changes before then. It is much the same with the sacred
scriptures of other religions.

But we may to-day look upon the original text of the teach-
ings of Akhenaten as it was written during his lifetime, under
his supervision, upon the walls of the tombs of his contem-
poraries.

And the theology of Atenism compares most favourably with
that of any religion whatsoever.

The startling thing to us is its extreme modernism. It is as
broad and universal as life itself.

The circumstance by which the very originals have been
preserved intact is as follows:

It had been the custom for the nobility to cover the walls of
their tombs with traditional inscriptions of the stereotyped
phrases of Amenism. This was forbidden in Akhetaten. The
question arose as to what should be done with the blank spaces.

Some one had the inspiration to use the spaces for writing
down the hymns which Akhenaten was composing for the
services held in honour of Aten. These hymns expressed the
spirit of the new religion and outlined its simple theology.

Most of these are short, but the tomb of the noble Ay,
““master of all the horses of his Majesty,” has inscribed upon
its walls a longer hymn, which takes high rank among the
religious treasures of the world. It is well worth quoting com-
plete in Professor Breasted’s beautiful translation:?!

Thy dawning is beautiful in the horizon of heaven,
O living Aton, Beginning of life!

When thou risest in the eastern horizon of heaven,
Thou fillest every land with Thy beauty;

! A History of Egypt, pp. 371-376.
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For Thou art beautiful, great, glittering, high over the earth;
Thy rays, they encompass the lands, even all Thou hast made.
Thou art Ra, and Thou hast carried them all away captive;
Thou bindest them by Thy love.

Though Thou art afar, Thy rays are on the earth;

Though Thou art on high, Thy footprints are the day.

When Thou settest in the western horizon of heaven,
The world is in darkness like the dead.

Men sleep in their chambers,

Their heads are wrapped up,

Their nostrils stopped, and none seeth the other.
Stolen are all their things that are under their heads,
While they know it not.

Every lion cometh forth from his den,

All serpents, they sting.

Darkness reigns,

The world is in silence :

He that made them has gone to rest in His horizon.

Bright is the earth, when Thou risest in the horizon,
When Thou shinest as Aton by day.

The darkness is banished

When Thou sendest forth Thy rays;

The two lands [of Egypt] are in daily festivity,
Awake and standing upon their feet,

For Thou hast raised them up.

Their limbs bathed, they take their clothing,

Their arms uplifted in adoration to Thy dawning.
Then in all the world they do their work.

All cattle rest upon the herbage,

All trees and plants flourish;

The birds flutter in their marshes,

Their wings uplifted in adoration to Thee.
All the sheep dance upon their feet,

All winged things fly,

They live when Thou hast shone upon them.

The barques sail upstream and downstream alike.
Every highway is open because Thou hast dawned.
The fish in the river leap up before Thee,

And Thy rays are in the midst of the great sea.

Thou art He who createst the man-child in woman,

Who makest seed in man,

Who giveth life to the son in the body of his mother,
‘Who soothest him that he may not weep,

A nurse [even] in the womb,

Who giveth breath to animate every one that He maketh.
When he cometh forth from the body . . .

On the day of his birth,

Thou openest his mouth in speech,

Thou suppliest his necessities.
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When the chicken crieth in the egg-shell,

Thou givest him breath therein, to preserve him alive ;
‘When Thou hast perfected him

That he may pierce the egg,

He cometh forth from the egg,

To chirp with all his might;

He runneth about upon his two feet,

When he hath come forth therefrom.

How manifold are all Thy works!

They are hidden from before us,

O Thou sole God, whose powers no other possesseth.
Thou didst create the earth according to Thy desire,
While Thou wast alone:

Men, all cattle large and small,

All that are upon the earth,

That go about upon their feet;

All that are on high,

That fly with their wings.

The countries of Syria and Nubia,

The land of Egypt;

Thou settest every man in his place,

Thou suppliest their necessities.

Every one has his possessions,

And his days are reckoned.

Their tongues are divers in speech,

Their forms likewise and their skins,

For Thou, divider, hast divided the peoples.

Thou makest the Nile in the nether world,

Thou bringest it at Thy desire, to preserve the people alive.
O Lord of them all, when feebleness is in them,

O Lord of every house, who risest for them,

O sun of day, the fear of every distant land,

Thou makest [also] their life.

Thou hast set a Nile in heaven,

That it may fall for them,

Making floods upon the mountains, like the great sea,
And watering their fields among their towns.

How excellent are Thy designs, O Lord of eternity!

The Nile in heaven is for the strangers,

And for the cattle of every land that go upon their feet ;
But the Nile, it cometh from the nether world for Egypt.
Thus Thy rays nourish every garden;

When Thou risest they live, and grow by Thee.

Thou makest the seasons, in order to create all Thy works;
Winter bringeth them coolness,

And the heat [the summer bringeth].

Thou hast made the distant heaven in order to rise therein,
In order to behold all that Thou didst make,

While Thou wast alone,

Rising in Thy form as living Aton,

Dawning, shining afar off, and returning.
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Thou makest the beauty of form through Thyself alone,
Cities, towns, and settlements,

On highway or on river,

All eyes see Thee before them,

For Thou art Aton [or Lord] of the day over the earth.

Thou art in my heart;

There is no other that knoweth Thee,
Save Thy son Akhnaton.

Thou hast made him wise in Thy designs
And in Thy might.

The world is in Thy hand,

Even as Thou hast made them.

When Thou hast risen they live ;

When Thou settest they die.

For Thou art duration, beyond mere limbs;
By Thee man liveth,

And their eyes look upon Thy beauty
Until Thou settest.

All labour is laid aside

When Thou settest in the west.

When Thou risest they are made to grow. . . .
Since Thou didst establish the earth,

Thou hast raised them up for Thy son,
Who came forth from Thy limbs,

The King, living in truth, . . .

Akhnaton, whose life is long;

[And for] the great royal wife, his beloved,
Mistress of the Two Lands, . . . Nefertiti,
Living and flourishing for ever and ever.

The reader who is familiar with the Psalms will have noted
the many parallelisms between this hymn and Psalm civ,
similarities in language and especially in thought. The com-
position of the Hebrew Psalm is assigned by scholars to the
Greek period of Hebrew history, 332-168 B.C.;! hence the
Egyptian hymn is at least a thousand years older. Even if
David wrote the Psalm, as tradition has it, the Egyptian com-
position is over three centuries older. If anyone was guilty of
plagiarism, it was not Akhenaten.

THE PASSING OF AKHENATEN

The idyllic life of the City of the Horizon was very brief.
Like every religious community dedicated to ideas far in
advance of those of its day, it did not last a generation. It
barely outlived its founder.

! Briggs, Psalms, vol. ii, in *“ International Critical Commentary on the Old
and New Testaments.”’
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Akhenaten lived only a decade at Akhetaten, from his
twenty-first to his thirtieth and last year. From the known
facts we infer that the first part of the decade was a period of
happy enthusiastic building. The city had been laid out only
two years before it was occupied, and consequently there were
many parts to be developed and completed after the colonists
arrived.

But the shadows which Queen Tiy had foreseen had become
deeper and darker. Before long the clouds obscured even the
sun of Atenism, and there must have been gloomy days in
Akhetaten toward the end.

When we read the Amarna letters we easily understand how
it happened and how inevitable it was.

There rises in the letters from Akhenaten’s correspondents,
the kings of Assyria, Babylon, Mitanni, and Hattu, a wail of
complaint that his presents to them were not on the scale of
those which his father had sent. Evidently Akhenaten had to
cut expenses somewhere when he created a great and gorgeous
city.

Other complaints came from vassal princes on the Syrian
frontier that the people of the countries beyond were pressing
them hard. They begged for Egyptian armies to defend their
cities, but the help they asked for did not come. Their letters
were full of lies, but it was true they were being hard-pressed.

They were asking a pacifist to fight for them. When Akhen-
aten developed his doctrine of the universal love of God, he
was logical enough to live up to its corollary, the universal
brotherhood of man. When he sang in his hymn to Aten,

The countries of Syria and Nubia,
The land of Egypt;

Thou settest every man in his place,
Thou suppliest their necessities,

he was announcing the spiritual brotherhood of nations, and he
refused to make war against any of those upon whom the sun
shone. He prided himself upon his honesty and truthfulness,
calling himself Ankh-em-Maat, ‘Living in Truth,” and he would
not say one thing in his words and the opposite in his deeds.
When, then, one visualizes Akhenaten as a sincere truth-
lover and a consistent pacifist living in a world where his
enemies were accomplished liars and experienced warriors, at
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a time when any policy but trickery and force was looked on
as a sign of weakness, it is easy to see why Akhenaten’s reign
was brief.

His untimely death was as inevitable as that of Jesus, and
for much the same reasons.

The action of Christian rulers at the time of the Great War
suffers in comparison with the action of Akhenaten three
thousand years before. Woodrow Wilson’s conduct was a
possible exception and affords an interesting parallel.X

When the Egyptians knew that their king’s policy was ruining
the empire, internal troubles developed. The hostile priests of
Amen found their cause strengthened by the increasing dis-
affection.

Whether the growing difficulty of keeping his faith and his
empire both intact proved so great a burden that it affected
the King’s health, or whether ill-health prevented him from
coping with the situation adequately, which was cause and
which effect, we cannot surely tell to-day, but the combination
was enough to kill any man of as sensitive and nervous a
disposition as the young King.

It may be that the fact that the names of Akhenaten’s later
daughters (he had seven, and no son) end in ‘ra’ instead of
‘aten’ indicates an attempt at compromise by returning to the
worship of the older form of the Egyptian sun-god, but it is
unlikely, for all other signs indicate that the King held out to
the bitter end.

Just before his death he made two attempts to stem the tide.

He celebrated his jubilee. It was customary for Egyptian
kings to do that thirty years after their accession. Akhenaten
stretched a point and dated the beginning of the thirty years
at his birth. He knew well that if he waited till thirty years
from his coronation there would be no jubilee, and he knew
that jubilees of any sort strengthened the loyalty of wavering
subjects.

He also appointed a co-regent. He had no son, but he had
sons-in-law of the nobility. His eldest daughter, Meritaten, had
been married to Smenkhkara, and his third daughter, Ankhsen-
paaten, to Tutankhaten. Either of these sons-in-law was
eligible, because both were married to daughters of the King.

1 See Simeon Strunsky’s King Akhnaton,
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Akhenaten chose Smenkhkara as co-regent, and lived less
than a year thereafter. Just what disease took him off at last
we do not know, but the abundant evidence of his physical
peculiarities and the known weakness of his ancestors lead us
to infer that the inbred royal line was naturally decadent, and
had little resistance to offer to any disease.

The Great King was buried in his already prepared tomb in
the hills behind his beloved city, with ceremony and with great
sadness, for every one must have known that they were wit-
nessing the obsequies of the last great king of the XVIIIth
Dynasty.

Smenkhkara ruled but a few months, and accomplished
nothing. The task was too great. All that we know of him is
that a label on a wine-container was discovered in the ruins of
Akhetaten bearing the date of the second year of his reign.

The husband of the third daughter succeeded to the throne.
Of him we know much, for he was that Tutankhaten who
abjured Atenism, capitulated to Amenism, changed his name
to Tutankhamen, and whose unspoiled tomb was opened to
startle our world in 1922.

The triumphant priests of Amen found revenge sweet. Tut-
ankhamen and his queen, now Ankhsenpaamen, evidently
placed themselves wholly at the disposal of the restoration
party, for they reigned six, perhaps nine, years, but the Queen
must have felt twinges of conscience many times.

The Court was restored to Thebes, Akhetaten was abandoned
to desolation and decay, Akhenaten’s mummy was brought to
the tomb of his mother Queen Tiy, and he was officially referred
to as ““that criminal” !

WHY ATENISM FELL

Atenism, which started out so gloriously, fell so ignomini-
ously for several reasons.

First, its initiation had been too abrupt. The polytheism of
Egypt had hardly evolved from animism, as the animal-headed
images of its gods amply showed. To expect a whole race to
change to monotheism in a decade was expecting too much.
To expect it to change to a monotheism so pure that the god
was a disembodied philosophical idea was beyond reason.
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Again, Atenism was almost a Court fad, the diversion of
bored nobility. Only in Akhenaten himself was it a passionate
obsession. The people of Egypt probably did not know what
it was all about. They might have appreciated their king’s
democratic religion had his publicity methods been better, and
had they not had the servility complex which causes the slave
to despise the master who demeans himself by recognizing the
slave as an equal.

Finally, the unfortunate political situation made impossible
the long period of peace necessary for the development of the
new religion. In itself Atenism might have appealed to Syria
and even to other nations, for Aten was much like Adonis. But
Akhenaten’s foreign policy, while it was a result of his religion,
was in reality the death of his religion, for it would have
necessitated his own abdication, even if his own death had not
intervened.

AKHENATEN’'S IMPORTANCE IN THE HISTORY
OF RELIGION

When the outstanding characters in the history of religion
are arranged in chronological order, one would naturally expect
to find the earlier religious leaders appearing as representatives
of the more primitive religions. The conception of God should
develop from crude animism, through polytheism, to anthro-
pomorphic tribal deity, and then on to highly ethical and
spiritual monotheism.

This is, indeed, the general outline of the progress of the
religion of mankind. But the leaders of men have usually been
in advance of their fellows. Necessarily so, or they would not
have been leaders. But some leaders have been more in advance
of their contemporaries than others. If a prophet is a little way
ahead of his people he can lift their religion to his. If he is
somewhat farther in advance, they rise a little and then sink
toward, but not to, their former level.

But if he is too far ahead of them for them to comprehend
him, they may follow a little way or for a short time, and then
sink back in despair or from reaction into a worse orthodoxy
than before. That was the way with Akhenaten and his people.
Orthodox Amenism was stronger ten years after his death than
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it was at his birth. Egyptian religion never even remotely
approached his level afterward.

But Atenism will come again and better than Atenism. The
Eternal Life and Light at the heart of the universe must
continually manifest itself until death and darkness vanish.
Moses evidently caught the gleam, dimly at least, and passed
it on. It flared up again in the prophets of Israel, and in Jesus
Christ became the light of the world. It died down again as
men obscured the light with revived orthodoxies, but there are
signs to-day of another dawning. All races and religions have
caught the gleam and followed it, sometimes near and often
afar, but ever hopeful.

Atenism would not do for a complete religion to-day. The
Hymn to Aten is spiritual and beautiful, but it lacks ethical
content. It has much about God’s relation to man, but too
little of man’s relation to God, and nothing of man’s relation to
man, save a vaguely implied brotherhood.

Still, it nourished one great soul. With reverence we look
upon the newly opened pages of history and speak softly and
with respect of our hitherto unknown friend, Akhenaten. We
see him through the mists of thirty-three centuries, but know
in our hearts that he will be the contemporary of our great-
grandchildren.

We agree with Arthur Weigall! that

He has given us an example three thousand years ago which might

be followed at the present day: an example of what a husband
and a father should be, of what an honest man should do, of what
a poet should feel, of what a preacher should teach, of what an
artist should strive for, of what a scientist should believe, of what
a philosopher should think. Like other great teachers, he sacrificed
all to his principles, and thus his life plainly shows—alas!—the
impracticability of his doctrines; yet there can be no question
that his ideals will hold good *till the swan turns black and the
crow turns white, till the hills rise up to travel, and the deeps rush
into the rivers.”

When they found the embalmed body of Akhenaten in 1907
in the Valley of the Tombs of the Kings, in his mother’s tomb
from the walls of which her son’s name had been erased, they
discovered a prayer evidently addressed to Aten and composed
by the King himself.

L The Life and Times of Akhnaton, Pharaoh of Egypt, p. 251.
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It was engraved on gold foil placed just beneath Akhenaten’s
feet, and it read, as Dr Alan Gardiner! translates it :

I breathe the sweet breath which comes forth from Thy mouth.
I behold Thy beauty every day. It is my desire that I may hear
Thy sweet voice, even the north wind, that my limbs may be
rejuvenated with life through love of Thee. Give me Thy hands,
holding Thy spirit, that I may receive it and may live by it. Call
Thou upon my name unto eternity, and it shall never fail.

! In Weigall, The Life and Times of Akhnaton, Pharaoh of Egypt, p. 249.
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CHAPTER 1II
MOSES

(THIRTEENTH CENTURY B.C.)

Wha discovered the Personality of God

F all human beings, the one who has most influenced the
others is Moses.

Three thousand years ago he was buried “in a valley in the
land of Moab,” yet his era is only now ending, if, indeed, it will
ever end.

Not only did all his words become religious precepts and
moral law to his own undying people, the Hebrews, but they
have echoed and re-echoed down the centuries.

Christianity and Mohammedanism are direct outgrowths of
the Judaism which Moses founded, and are still rooted in his
ethical system. Mohammed hailed Moses and Jesus as the
greatest prophets of old. Jesus said, “I came not to destroy
the law [of Moses], but to fulfil it.”

In later years Puritanism in England and America was a
revival in Christianity of the legalism of Moses and found its
justification therein; and Mormonism, that well-organized
present-day Puritanism, is but a recent reverberation of the
thundering prohibitions of the Book of Exodus.

In government as well as in religion Moses is still mighty
after three thousand years.

The laws of the Christian world are traced to his lips, and
millions who recognize no religious fealty to him or his God
are still influenced in their legal loyalties, tremendously and
inescapably, by his ancient pronouncements in the shadow of
Sinai.

It may be that Mosaic prohibitions will eventually be re-
placed by the spiritual persuasions of Christianity. It may be
that capital punishment, which says, “ Whoso sheddeth man’s
blood, by man shall his blood be shed,” will some day be super-
seded by a less vindictive justice. A careful inquiry must reveal,
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however, that, as yet, ‘“eye for eye and tooth for tooth’” is the
guiding spirit of more existing legislation than is inspired by
the principles of the Sermon on the Mount.

When we leave the fields of religion and law, and pass to
the industrial world, we find Moses still supreme. There his
principles obtain, rather than those of Christ. Many Christians
are in business, but their business is not run on Christian prin-
ciples, and they admit it. Indeed, under the present system it
cannot be, for the present system is mainly Mosaic. It is still
considered rather clever and a good joke to “spoil the Egyp-
tians” when you have a good chance, especially after the
Egyptians have ‘“spoiled” you.

Idealistic individuals, conspicuous by their rarity, have re-
cently tried to run their business more or less according to the
Golden Rule of doing to others as they would have others do
to them, a conscientious attempt to Christianize industry.
But even if they had succeeded in applying the Golden Rule,
that success would not have made industry Christian. The
Golden Rule was taught in seven different religions, including
the Jewish, long before Christ was born.!

Very few business men, if any, have ever tried out the more
distinctively Christian principles of giving to all who beg,
taking no thought for the morrow, turning away from none
who would borrow, and giving an opponent a second chance
to smite. Non-resistance is hardly characteristic yet of the
men of industrial and commercial circles, even in Christian
countries. It is hard enough in business to live up to the
ethics of Moses.

In actual daily living most Christians profess Christianity,
but practise Mosaism. That is, if they live up to the Ten Com-
mandments they think they are doing pretty well, and do not
worry much about the Beatitudes and the Sermon on the
Mount. Christianity is an ideal; Mosaism a reality.

There is, therefore, no sphere of human life to-day in Europe
or America where the influence of Moses is not overwhelmingly
felt, whether for good or bad.

The very fact that the teachings of Moses are all-pervasive
and generally accepted blinds us to the magnitude of his in-
fluence. We make light of him, but we live by his laws.

1 W.L.R., pp. 265-266.
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The boy on the streets chants in derisive doggerel :

Holy Moses, the King of the Jews,
Wore his stockings without any shoes.
The professor in his study dissects documents, examines
evidence, and balances data to prove that Moses never lived.
Meanwhile there comes round the corner the protector of
both urchin and sage, the officer of the law, whose rhythmic
steps on the pavement beat out slowly and steadily the eternal
words of Moses, ‘‘ Thou shalt not kill: thou shalt not steal!”

WAS MOSES MYTHICAL?

If Moses has been so immeasurably important to the human
race, why is it that some scholars have questioned his historical
existence?

It is a strange and interesting fact that the greater a man is,
the more probable will be the denial, some centuries after his
death, that he ever existed at all!

There is a fairly regular process by which this comes about.
By his outstanding character the great man attracts attention
and a following during his lifetime. After his death his admiring
disciples gather in group-meetings to testify how wonderful a
man the master was. Stories related by enthusiasts seldom lose
anything in the telling. Disciples dote especially on tales of
infant precocity foreshadowing the adult wisdom of their
teacher. Simple folk commonly connect the unusual with the
supernatural. Consequently, when their limited vocabularies
fail to express adequately their deep emotional appreciation,
the growing tendency to extravagant praise soon reaches its
natural climax in the ascription of partial or even complete
deity to their beloved great one.

Then fresh legends arise. The distinct outlines of the out-
standing individual become blurred as he is idealized and made
totemic and epic. The cutting-edge of the prophet’s personality
is dulled with nacreous tradition, until the character of the
nucleus is forgotten in the beauty of the pearl. Cycles of stories
group themselves around the hero, and old myths are attached
to him, myths that were formerly related of other all-wise ones,
legends selected from the whole zodiac of human experience,
and then the apotheosis is complete.
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Centuries pass, and some analytic historian, examining the
sacred scriptures of the faith built round this great teacher’s
personality, announces gravely,

‘“The historicity of this character is very doubtful. We have
here probably only a group of sun-myths nucleating around an
alleged person.”

In the case of Moses this evolution from historic person,
through periods of appreciation, eulogy, idealization, enhaloing,
and mythologizing, to an actual denial of historicity, is easily
traceable.

The Hebrews never quite accomplished the full deification of
Moses, however, perhaps because the tradition remained that he
had insisted, ‘‘ Thou shalt have no other gods than Yahweh.”
But they did partially apotheosize him. They spoke of him as
so transfigured that the skin of his face emitted rays, which a
poor translation rendered “horns.” This mistake is perpetuated
in Michelangelo’s magnificent statue of Moses in the church of
San Pietro in Vincoli, Rome. Had the sculptor made the horns
longer and curved, Moses might have entered the divine com-
pany of Jupiter Ammon, Astarte, Pan, and the other horned
deities.

The author of the Apocalyptic book the Assumption of
Moses, who lived during the lifetime of Jesus, certainly con-
sidered Moses to be more than a mere man.

The final step in the process, the denial of the historicity
of Moses by the higher critics, we have witnessed in our day.
Their reasons for doubting his existence include, among others,
(1) the parallels between the Moses stories and older ones, like
that of Sargon; (2) the absence of any Egyptian account of
such a great event as the Pentateuch asserts the Exodus to
have been; (3) the attributing to Moses of so many laws that
are known to have originated much later; (4) the correlative
fact that great codes never suddenly appear full-born, but are
slowly evolved; (5) the difficulties of fitting the slavery, the
Exodus, and the conquest of Canaan into the known chronology
of Egypt and Palestine; and (6) the extreme probability that
some of the twelve tribes were never in Egypt at all.

Any one of these reasons is sufficient to cause us to ponder
seriously the question of the historicity of the traditional Moses,
but all of them together are not enough to force us to deny the
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existence of a great Moses, for all of them can be (and have
been) accounted for much more easily than we can explain
without Moses the Exodus from Egypt and the development
of a fleeing horde of superstitious slaves into the organized
One-God-worshippers whose fighting phalanxes startled and
subdued Canaan.

As the late Professor Charles Foster Kent said: “‘If all the
Pentateuchal books had been lost, it would still be necessary to
postulate a personality like that of Moses to explain the char-
acter of the Israelites as they figure in later history.” !

THE MAN BEHIND THE TRADITIONS

Too long have we left Moses in the mists of obscurity whence
doubting critics have said he can never emerge. Many legends
dim his outlines, and contradictions cloud our view of him, but
that very fact predicates the presence of a great person behind
the mists. The new type of historian is learning to appreciate
myth as the vehicle for conveying more significant facts than
are cut in cuneiform tablets, and to recognize contradictory
records as the evidence of the varying impressions made upon
smaller men by the great men of all time.

Historical criticism of the destructive and dry-as-dust type
which in the nineteenth century characterized German theo-
logical circles is giving way to a new form which uses psycho-
logy, and which refuses to spend all its time in the dissection of
documents. The old school of higher critics disposed of Moses,
Homer, Zoroaster, Buddha, and Jesus as mythical characters,
and has been at work on Mohammed, Omar Khayyam, and
even as late a figure as Shakespeare. These critics did a neces-
sary service, in a way, but too often the operation killed the
patient. There is now, happily, a strong tendency in the other
direction, and it is due to an improved technique of appraisal
which follows von Ranke’s axiom, “I do not go back fo, but
back of, the documents.”

After all, it is a confession of failure of method and technique
when a scholar cannot see the forest for the trees, or when he
deduces that no vase ever existed because he finds only a few
unmatched shards left. If a scientist can reconstruct a skeleton

1 History of the Hebrew People, vol. i, pp. 39—40.
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of an extinct dinosaur from a single thigh-bone so accurately
that it matches a complete skeleton later discovered, and if an
astronomer’s prediction from the irregularities of several orbits
that a new planet will be found in a certain location is later
verified when a larger telescope is employed, then surely it is
not too much to hope that we can find the real Moses.

As a matter of fact, the eclipse of Moses is nearly over. The
penumbra of theological scholasticism is rapidly passing away,
and one may venture to suggest a somewhat new conception,
which differs from the Moses of the Sunday School periodical,
and differs still more from the anamic, ghostly figure of the
higher criticism.

While one works over the vague, contradictory sources and
the still more exasperating quarrels and quibbles of commenta-
tors and scholars, there slowly rises the mighty figure of a man
—a man of his own crude times of lust and fighting, deceit and
superstition, but a man withal of such power of purpose, and
with such indomitable faith in his God, that it is not surprising
that miracle stories have gathered about him. There is a power
in a great human personality that laughs at space and time and
even overleaps the confining traditions of eulogistic disciples.
Carleton Noyes says:

These garnishments of romance do not disguise the essential
personality of Moses as a man of signal capacity for leadership,

of exceptional skill in administration, and an authentic religious
genius. The reality of Moses has overcome tradition.!

Much of the majesty of the character of Moses has been
unperceived by those who have not contrasted the religion
which he found with the religion which he left. Perhaps no-
where in the history of religion has any one man taken such
a long stride forward and carried a nation with him. His life
seems actually to have been the historical bridge between
animistic polytheism and ethical monotheism—that is, prac-
tically to say from superstition to religion. Of course, his
predecessors’ superstitions were primitive religion, and his own
religion had a large content of superstition, but through the
windows of his personal experience our human race saw a bright
light where hitherto had been darkness.

To picture Moses accurately, then, we must admit a content

1 The Genius of Israel, p. 49.
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of magic and even of animism, which prevents our regarding
his religion as wholly acceptable to us. In his deeds and in his
decalogues are reflected strange, uncouth, and barbaric prac-
tices which do not commend themselves to us. The man who
emerges when we turn the light of comparative religion upon
him is not altogether lovely and of good report by present-day
standards of ethics and morality.

Serpent-worship, fetishes, ordeals to determine guilt, poly-
gamy, offerings of hair, strange vows, ceremonial defilement,
belief in evil spirits, magic, the efficacy of blood, the sacrifice
of birds and animals, and phallic worship—all these elements
of superstition and primitive religion seem to have been sanc-
tioned or tolerated by Moses. The “spoiling” of the Egyptians,
the harsh treatment of captives, and the idea of women as
property do not agree with our ethical ideals. False witness
might not be borne against another Hebrew in court, but one
was permitted to sell bad meat to strangers.

When we realize that such ideas were in the mind of this
Moses whose influence has been so potent in the world for three
millenniums, we are still more anxious to push aside the veil of
tradition and find the secret of his power.

Tradition tells us that ‘“Moses was the meekest man.” The
only recorded incidents upon which any reputation for meek-
ness could possibly have been built are two, one where he keeps
discreetly silent when his sister Miriam rather naturally protests
at his taking a Cushite (Ethiopian) woman as a second wife,
probably bigamously, and the other at the burning bush, where
he exhibits the natural reticence of a rough shepherd when it is
suggested that he should soon make a public address before a
hostile audience with the royal box occupied.

When we go behind the tradition of meekness and interpret
his character by his deeds, we discover a powerful fellow who
kills an Egyptian with one blow of his fist, and whose irasci-
bility is exhibited on more than one occasion. The reason which
his own people alleged to explain why he was not permitted
to enter the Promised Land was an outbreak of bad temper.
Surely if “the man Moses was very meek, above all the men
which were upon the face of the earth,” the other men upon
the face of the earth at that time must have been very rough
persons.
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The secret of Moses’ influence upon posterity lay not in his
being the meekest of men. Something tremendous happened
to him, a great religious experience, the power of which he
was able to convey to his own impressionable race, whence it
has come tous. In order to understand that religious experience
and its effect, we must follow his life-story.

THE LIFE OF MOSES

Bible accounts divide the life of Moses into three periods of
forty years each, the first ending with his flight into Midian,
the second with his leaving Midian on his mission to rescue his
countrymen, and the third coinciding with the forty years in
the wilderness. This tradition may be correct in dividing his
life into three periods, but we must remember the Semitic fond-
ness for the round number forty, as representing almost any-
thing over ten and under a hundred.

Judging from the lives of other men, twenty is a more likely
age for the murder and running away, and thirty for the mission
to Egypt. An allowance of forty years for the journey to
Palestine would bring his death at seventy.

Concerning his youth we know almost nothing. We are told
in Exodus vi, 20: ‘“And Amram took him Jochebed his father’s
sister to wife ; and she bare him Aaron and Moses.”

But whoever wrote the earlier and more familiar account of
Moses in the bulrushes in the second chapter of Exodus was
evidently unaware of his hero’s parents’ names. After telling
of the edict of the King of Egypt that all male children of the
Hebrew captives should be killed at birth, the unknown author
relates:

And there went a man of the house of Levi, and took to wife
a daughter of Levi. And the woman conceived, and bare a son:
and when she saw him that he was a goodly child, she hid him
three months. And when she could not longer hide him, she took
for him an ark of bulrushes, and daubed it with slime and with
pitch, and put the child therein; and she laid it in the flags by
the river’s brink. And his sister stood afar off, to wit what would
be done to him.

And the daughter of Pharaoh came down to wash herself at the
river ; and her maidens walked along by the river’s side; . . . and,
behold, the babe wept. And she had compassion on him, and said,
This is one of the Hebrews’ children. Then said his sister to
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Pharaoh’s daughter, Shall I go and call to thee a nurse of the
Hebrew women, that she may nurse the child for thee? And
Pharaoh’s daughter said to her, Go. And the maid went and called
the child’s mother. And Pharaoh’s daughter said unto her, Take
this child away, and nurse it for me, and I will give thee thy
wages. And the woman took the child, and nursed it. And the
child grew, and she brought him unto Pharaoh’s daughter, and
he became her son. And she called his name Moses : and she said,
Because I drew him out of the water.

The story of the infant hero, hidden from a baby-killing king,
is in various versions very frequently found in comparative
mythology.! It has even been attached to Jesus.? It is prob-
able that the story was connected with Moses by some later
Hebrew editor, who, hunting for tales of the hero’s youth and
finding none, seized upon the name itself as a clue, knowing
the common custom of naming a child from some circumstance
connected with its infancy, and, consciously or not, attached
the story to it.

Moses is, in the original Hebrew, Mosheh, and might easily
be derived from the Hebrew verb mashah, ‘to draw out [of the
water].” But the Egyptian word mes or mose means ‘son’ or
‘child,” and we know how commonly a little boy is called
“sonny.”’

Even if the name is from mashah, it may mean ‘Deliverer’ or
‘Saviour.” This seems the best explanation, and ‘Deliverer’ he
probably was named, or renamed, by the grateful Hebrews when
he suddenly appeared and delivered them from their bondage.

Hebrew (and Christian) tradition has accepted this infancy
narrative as sober fact. Among the legends of the Jews are
many interesting additions and embellishments, of which
Christians have too long been ignorant.® These accounts are
only slightly if any less valuable to the student of religion than
the parts of the Moses cycle which happened to be included in
the canonical Bible.

It is too bad, for instance, that we have not known how
clever a father Moses had, and how near Moses came to not
being born at all!

1 See Frazer’s Folk-love in the Old Testament, vol. ii, pp. 437—-455.

* Matthew ii, 13—21.

3 See Ginsberg's Legends of the Jews, vol. ii, chapter iv. This work is now

being issued in seven volumes, and gives in English many valuable legends
hitherto available only in Hebrew.
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THE CLEVER FATHER OF MOSES

When a royal edict had gone forth that all male Hebrew chil-
dren were to be killed, Amram had put his clever brain to work
and devised a brilliant scheme to outwit the cruel Egyptian
king. The way to circumvent the killing of Hebrew male chil-
dren was simply for the Hebrews to have no children at all!

Amram, who knew only one rather drastic method of birth
control, had promptly divorced and left his wife, and his
example had been followed by the other Hebrew men.

Now Miriam, who could not have been more than nine years
old at the time, had shown remarkable precocity at this crisis.

She approached her father and said:

‘“Father, thy decree is worse than Pharaoh’s decree. The
Egyptians aim to destroy only the male children, but thou inclu-
dest the girls as well. Pharaoh deprives his victims of life in this
world, but thou preventest children from being born, and thus
thou deprivest them of future life too. He resolves destruction,
but who knows whether the intention of the wicked can persist ?
Thou art a righteous man, and the enactments of the righteous
are executed by God, hence thy decree will be upheld.” !

Moved by her arguments, Amram had led the return of the
husbands and remarried Jochebed, and the child of the recon-
ciliation was Moses.

MOSES’ FOSTER-MOTHER

From all these legends, both Biblical and non-Biblical, we
can learn very little accurate information about Moses, save
that he probably spent his youth in Egypt.

An old tradition, preserved in Stephen’s speech in Acts vii,
stating that ‘“Moses was learned in all the wisdom of the
Egyptians,” is probably built upon the statement in Exodus
ii, 10, to the effect that Pharaoh’s daughter adopted Moses as
her son. Hebrew legend says that this princess’s name was
changed to Bithiah, which means ‘Daughter of God,” because
of her kind deed, and that she later married Caleb, who became
a famous fighting captain of the Hebrews in the wilderness and
in the conquest of Canaan.

1 See Ginsberg, vol. ii, p. 262,
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Artapanus asserts that her name was Merris, wife of Che-
nephres, King of Upper Egypt, but Josephus says her name was
Thermuthis.

Whether Moses was adopted by a princess or not, he may
well have studied the wisdom of the Egyptians, for he was of
an inquiring turn of mind, and priests have ever been willing
to educate possible converts. An ignorant man would hardly
have been able to do what he later did. If it be objected that
his later laws show more similarity to the legislation of the
Euphrates than to that of the Nile, it must be remembered that
communication between those two districts was well enough
developed long before Moses, so that one could learn much
about the former from the wise men of the latter. Moreover,
additions attributed to Moses were made to his laws at a later
time when the Jews were under Babylonian influence.

THE SMITING

There is, it is true, very little Egyptian influence traceable
in the religion of the Hebrews, but, as we shall soon see, that
little is very important. The main reason why we are inclined
to believe that Moses was brought up in Egypt is the fact that
it seems logical and consistent with his character that the
sufferings of the Hebrews so impressed him that he went back
to lead them forth from bondage. The reason assigned by
tradition for his leaving Egypt and going to Midian—namely,
the killing of an Egyptian whom he saw striking a Hebrew
slave—seems also probable.

It is startling to realize that the real career of so great a
religious leader started with a murder, and the tendency of
commentators and preachers has been to minimize the incident.
But his first reaction to the sufferings of his countrymen
revealed by its violence the tremendous effect it had upon his
powerful imaginative nature. That impression was deepened
rather than effaced by the meditative years of his exile in
Midian, whither he fled after his crime.

THE COURTSHIP

In Midian Moses found a wife and a religion.
The first meeting of Moses and Zipporah was at the usual
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place where pastoral men and maidens met, and the courtship
conformed to pattern. As Jacob won Rachel! by helping her
water her flock of sheep, so Moses won Zipporah in the same
fashion when she appeared at the well with her six shepherdess
sisters.

Later Hebrew tradition was not content with the simple nar-
rative as recorded in Exodus ii, 15-22, but embellished it with
miracle.? The hostile shepherds who rudely watered their own
flocks with the water which Jethro’s daughters had drawn con-
tinued their persecution by trying to assault them. Failing in
this, they threw the girls down the well. Moses arrived in time
to save them. Then he watered all the sheep, magnanimously
including those of the ungentlemanly shepherds. This was easy
for him, for when he had drawn one bucketful, the water flowed
in such miraculous volume that it was not necessary to draw
another, and it continued to flow until Moses left the well.

The theme is a common one in comparative mythology. So
flowed the milk from the pitcher of Philemon and Baucis® and
the oil from the widow’s cruse. Whoso shares, finds the supply
unfailing.

Legend gives us interesting details of Moses’ proposal and
courtship. He had been particularly taken with one of the
seven daughters of Jethro, and asked her to marry him. She
replied :

“My father has a tree in his garden with which he tests every
man that expresses a desire to marry one of his daughters, and
as soon as the suitor touches the tree, he is devoured by it.”

Not at all amazed or embarrassed, Moses pulled up the tree
and brought it to Jethro, who, afraid of the power of such a
magician, suddenly thrust Moses into a pit to die.

But Zipporah was not to be cheated of her prospective
husband so easily. She always appears, both in the Bible and
out, as a woman of ideas and initiative, as quick to act as the
sparrow she was named after, and not afraid of gods or men.
For seven years she used her access to the family larder to
keep Moses supplied not only with necessary food, but even
with dainties. Then she casually said to her father:

1 Genesis xxix, 2-10. See also Genesis xxiv, 10-67, for Isaac and Rebekah’s
somewhat parallel courtship.

% See Ginsberg, vol. ii, pp. 290-295.

3 Ovid's Metamorphoscs, Book VIII, 1. 610-715.
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“I recollect that once upon a time thou didst cast into yonder
pit a man that had fetched thy tree from the garden for thee,
and thou didst commit a great trespass thereby. If it seemeth
well to thee, uncover the pit and look into it. If the man is
dead, throw the corpse away, lest it fill the house with stench.
But should he be alive, then thou oughtest to be convinced that
he is one of those that are wholly pious, else he had died of
hunger.”

“Thou hast spoken wisely,” said Jethro. ‘“Dost thou remem-
ber his name?”

Zipporah, thinking hard, said : “I remember he called himself
Moses, the son of Amram.”

Thereupon Jethro called into the pit, ‘“Moses! Moses!”
When Moses answered cheerily, “Here am I,”” Jethro pulled
him out and gave him the clever girl and a handsome dowry,
making only one stipulation, that one child should be raised
as a member of his father’s race and the next as one of his
mother’s. The first child was, according to the legend, circum-
cised as a Hebrew, but the second one, by the agreement with
Jethro, could not be.

The name given to the first child, Gershom, reveals that
Moses’ marriage did not bring him happiness. Gershom means
‘a stranger here,” and Moses sighed, as he named the child,
“I have been a stranger in a strange land.” The name given
the second son, Eliezer, sounded like another sigh, ‘God help
[me].’

THE MEDITATIONS OF MOSES

The names Moses gave his children indicated not only his
unhappiness, but one of the causes of it. He may have been
disappointed in his wife, but there was something more than
that at the bottom of his discontent. The “stranger” kept
thinking of his own race in slavery in Egypt. That led him to
meditate on the ways of God with men.

As a shepherd he had plenty of time to think.

Every great religious leader has come forth with a message
after a long period of meditation in a lonely place.

In the wastes of Midian, the musing shepherd Moses, tending
the flocks of his father-in law Jethro, put together several
things from his own experience and produced a new religion.

51



THE STORY OF RELIGION

Like Buddha, seven centuries later in India, it was the fact
of human suffering which first made him think deeply. He still
remembered—indeed, he could not forget—the bleeding backs
of his enslaved countrymen in Egypt. If he, a mere man, cared
so much, why didn’t the gods care?

The great gods of Egypt could not be expected, of course,
to help the Hebrews, and the Hebrews had only their little
household idols, the tribal feraphim, and the shadowy nature-
gods, the elohim, either kind of doubtful value in a crisis like
this. If they only had one great god to help them now! Then
Moses remembered the heretic king of Egypt, Amenhotep IV,
who had ruled Egypt only the century before, who had dared
to establish the religion of one god, the sun-god Aten, and who
had changed his own name to Akhenaten.

For only a brief period had monotheism been the official
religion of Egypt. The great mass of the people had not under-
stood it and had probably never ceased to worship the old gods,
but the dreamy, idealistic young King Akhenaten had left an
historical record, which had doubtless come to the attention of
Moses during the latter’s Egyptian studies.

Akhenaten had been mistaken surely, Moses mused, for if
Aten had really been the one great god, then he could never
have been overthrown. But perhaps after all there was one
great god, greater even than Aten. Perhaps this unknown god
had caused all things, even the sun, and really cared for suffering
human beings, and would deliver the Hebrews from bondage
and help them escape to some better land!

THE THEOPHANY

Then, like a flame of light, as to many a mystic, it seemed to
Moses that God came and spoke to him. Describing it later, he
said that, as he walked along leading the flock to the back of
the wilderness, near to the Mountain of God (Horeb-Sinai), he
saw first a burst of flame with an angel in its midst. Then he
noticed that the flame came from a bush which burned but was
not consumed, and from the bush God spoke, saying that He
had long been the God of the Hebrews, even in the days of the
fathers, that He knew about the oppression of His people, had
heard their cry, and knew their sorrows.
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“Go DOWN, MOSEs!”

Then came the surprising commission : ‘ Come now therefore,
and I will send #Aee unto Pharaoh, that fhou mayest bring forth
my people the children of Israel out of Egypt.”

Thus comes the divine call to every prophet, a sense of a
great wrong to be righted, a task to be done, and then a sudden
blinding realization that the task is one’s own.

THE SIGNIFICANCE OF THE BURNING BUSH

The story of the burning bush has always been recognized as
of great significance to mankind. Countless sermons have been
preached upon it: every Sunday school scholar has studied it
again and again; and literature is full of allusions to it.

To the student of comparative religion it is of unusual value,
not only because it bears all the marks of authenticity, but in
several other important respects as well.

First of all, it is a fine example of a theophany—that is, a
religious experience which is interpreted by the one who has it
as including a direct contact with deity through one or more of
the senses. In this case, according to Moses’ account, although
he did not actually see God, he did see a flame-encircled angel
of the Lord, and he distinctly keard the voice of God. In all
theophanies the hearing of the prophet seems much more acute
than his vision.

Then the unusually long conversation between Moses and
God reveals the fact that the subjective side in such an experi-
ence is paramount. Children at play are able to imagine and
converse at length with an unseen playmate. In adult years
the persistence of this personalizing ability assists greatly in
religion. Moses was wrestling with a personal problem after all.
His conscience was contrasting his present peaceful pastoral
existence with the troubles of his fellow-Israelites in Egypt.
It is worth noting that all three of the accounts of the burning
bush, which a later editor wove into one, but which we can
disentangle, mention that Moses was moved by the suffering
of the Egyptian exiles. Like every theophany, particularly like
Paul’'s on the Damascus road, that of Moses unconsciously
personified his pleading conscience into the very voice of God.
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Finally, the student of comparative religion cannot fail to
remark the significance of several of the connected circum-
stances.

SACRED LOCALITIES

It was in a sacred locality that the call came. Just as Mecca
was a holy place untold centuries before Mohammed turned
men'’s faces thither, so Horeb-Sinai had already seen many
worshipping nomads prostrate on its lower slopes. A new reli-
gion does well to build on the old.

It was also a lonely spot where the theophany occurred.
Most ‘calls’ of prophets have come to them in deserts or wilder-
nesses or some other solitary place, and there is a definite
psychological reason for it. The feeling of awe is frequently the
beginning of religion.!

Hebrew legend has it that Moses noted that the mountain
was a holy spot, for birds did not light on it, and as he neared
it it moved forward to meet him. He took off his shoes because
he stood on holy ground.

SACRED TREES AND SHRUBS

It is also significant that it was in a bush that God made His
appearance to Moses. We do not know what particular kind of
bush it was, for the Hebrew seneh is used only here, but most
commentators take it to have been a bramble bush. In the
New Testament references the Greek word batos is used, which
means ‘thorn-bush.” Some have suggested that it was some
variety of azalea, whose flaming blossoms would explain both
the blazing appearance and the fact that the bush was not
consumed.

Many peoples have believed that God dwells in trees, groves,
and shrubs. The Zoroastrians held all plants sacred, as the
givers of health and immortality. The Greeks venerated Zeus
at the oak of Dodona : the famous oak or terebinth of Abraham
at Mamre was worshipped for centuries, not only by Jews, but
even by Christians, until Constantine in the fourth Christian
century stopped the superstitious practice by building a church

1 For an excellent description of the awesome feelings produced by the
desert see Keyserling’s Travel Diary of a Philosopher, pp. 20-21.
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there! Agamemnon was a priest of tree-worship. Buddha
found peace under the Bo-tree.

Survivals of the belief in a peculiar magic power residing in
trees and bushes are to be found in our customs to-day. ‘‘Oak
and ash and thorn” are still magic words in England. When
we knock on wood to avert sickness we are summoning the
spirit of the tree to protect us. In country districts men still
hunt locations for wells by holding a ‘witch’-hazel twig before
them, which is expected to point to the desired water. It must
be a hazel-twig; why, they do not know. But the hazel in
Ireland was long known as the tree of knowledge.

To come upon a witch-hazel bush alight with its yellow
blossoms in early winter, when no other blooms are to be seen,
is to most persons a surprising and almost uncanny experience.
It helps one to understand a little how Moses felt when he found
God in the burning bush.

Nearly every religion has its sacred trees of life, of knowledge,
and of healing. You will find them not only in Genesis and
Revelation, but on willow-pattern Chinese plates as well.

The Yule-log, the lighted tree, and the blazing-berried holly,
none of which has the slightest connexion with Christianity,
but all of which good Christians use at Christmas-time, proclaim
them ardent, if ignorant, tree-worshipping pagans for that day
at least, while the innocent kissing under the ‘golden bough’
of the mistletoe is an atavistic survival of a practice which once
was not so innocent.

The Holy Thorn of Glastonbury, the crown of thorns on
Jesus’ brow, and the flaming thorn-bush of Moses were all
akin, not only botanically, but also in their religious signifi-
cance.!

Let anyone who doubts the latent tree adoration spirit re-
maining in even sophisticated circles watch the faces of a group
hearing read or sung Joyce Kilmer’s

I think that I shall never see
A thing as lovely as a tree.

In such deep-seated admiration survives the essence of
@sthetic religion, distilled from the blind passions of animism.

! For further examples of sacred trees see Frazer's Golden Bough, vol. i,
chapter i, and E.R.E., vol. xii, article on ‘ Trees and Plants.”
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In primitive religion’s rank but fertile soil lie embedded the
roots of our best poetry and art.

SACRED LIGHTS

The most important fact about the bush, however, to one
studying theophanies, the circumstance which identifies it
beyond doubt as typical, is its incandescence. The point is
emphasized by the phrases “in a flame of fire,”” ‘“the bush
burned with fire,”’ and ‘“ Moses hid his face.”

When man is suddenly confronted with a great duty, and
realizes his divine call to a mission, a great light breaks upon
him. As we shall see in our survey of the theophanies of the
notable leaders of religion, this physical manifestation seems
an almost invariable accompaniment of a religious awakening.
Perhaps some day the physiological psychologists will explain
this phenomenon to us—why it is that the shock of an over-
whelming realization of a divine call produces the sensation of
a brilliant light.! It may be a flaming fire, a lightning flash, a
hot coal from the altar, a burning bush, a light from heaven,
tongues of flame on the head, the shining sun, daybreak, or a
white dove from the opened heavens. Does the vision produce
the light or the light the vision?

NOT CONSUMED

One word more about the burning bush: the thing that led
Moses to it was the fact that it was not consumed. The idea of
perpetual light is another common element in religion, the idea
of everlastingness, of the eternal God. The sacred flame which
the Vestal Virgins of Rome so carefully guarded, the perpetual
fires of the Persians, the fiery cresset on the tent-pole of
Alexander the Great, the everlasting light in the synagogue, the
continual jets of flaming gas under the Hindu temple in the
Himalayas, the devoutly worshipped everlasting blue fires of
petroleum at Baku on the Caspian Sea, the perpetual holy fires
in the temples of the Kiziba, Congo, and Uganda districts of
Africa and in the square temples of the Natchez Indians in

! See James, Varieties of Religious Experience, pp. 251~254, for examples.
Are these photisms mere hallucinations or are they rare phenomena in man
parallel to heliotropism and phototaxis in plants and animals?
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Mississippi, the unfailing candle in Roman Catholic churches,
and the ever-burning lamp in the Holy Sepulchre at Jerusalem
—these are all related to the unconsumed bush of Moses.!
Well do the Scottish Churches take as their emblem the
burning bush, with the motto Nec tamen consumebatur.
It is a symbol of religion itself.

MOSES PROTESTS

When Moses heard the call of God to go back to Egypt and
bring his people out of bondage, he protested his unworthiness,
as more than one prophet has done.

““Who am I, that I should go unto Pharaoh, and that I should
bring forth the children of Israel out of Egypt?”

And the account says that God promised to be with him and
gave him a sign—namely, that the rescued exiles would worship
God on that very mountain. In other words, this thrill of
power he now felt in the sacred place would not only go with
him, but be communicated to his whole people as well.

Still he demurred. “When I tell them that the God of their
fathers has sent me, they will say, ‘What is His name?’ And
what shall I tell them?” Thus he questioned himself, and the
answer came, ‘‘ You shall say ‘Yahweh [Jehovah], the God of
your fathers, has sent me.””

CHANGING GODS

Now Moses knew very well that this great God Yahweh, of
whom he had just caught a flaming vision and whom he was
now resolving to present to the Hebrews in Egypt as their God,
had not been the “God of their fathers.” At least, the fathers
had not known it if He was.

But Moses also knew enough about religion and people not
to expect human beings to accept eagerly a totally new God.
So he very carefully resolved to tie up the new God with the
old religion.

There is in the sixth chapter of Exodus a statement which
is of intense interest to the student of the evolution of religion.
It is placed in the narrative as occurring after Moses had got

! For further examples see Frazer's Golden Bough, vol. ii, chapter xvii.
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to Egypt again, but it really belongs in the burning bush
episode :

And God spake unto Moses, and said unto him, I am Yahweh:

And I appeared unto Abraham, unto Isaac, and unto Jacob, by

the name of El Shaddai, but by my name Yahweh was I not
known to them.

This passage is evidently an editorial note by some priestly
writer centuries later, and betrays rare critical acumen. This
editor perceived, dimly perhaps, the fact of the evolution of
the idea of God. Whom Abraham called El Shaddai, Moses
called Yahweh.

It has been remarked that Moses made the Hebrew tribes
into a nation by giving them a God, and that is more or less
true, but that God was not made de novo. With the wisdom in
dealing with men which so frequently characterized him, and
out of his own religious conviction, Moses conveyed to his
people the idea of one great personal God by using concepts
already at hand. He knew the value of the point of contact in
teaching. He would not ““pour spring water unawares upon a
gracious public full of nerves.”

His was the task of leading a people from animism to mono-
theism, from superstition to religion, and he did a piece of work
which deserves admiration. Zoroaster and Mohammed were
later to do much the same thing, but to Moses belongs the glory
of the pioneer.

EARLY HEBREW ANIMISM

The pre-Mosaic religion of the Hebrews was a mixture of
animism and fetishism. Certain places and objects were wor-
shipped as sacred. The natural feeling of awe which came upon
nomads when they viewed a mountain, a majestic tree, or the
starry host of heaven grew into a superstitious recognition of
the power resident there. This power was not definitely per-
sonal in the sense that a manlike person or being was supposed
to be living in the mountain, but it was vaguely personal in
that there was felt to be the need of keeping on the right side
of the power, which was human enough at least to be jealous of
its rights.

These powers, or gods, were called elohim (singular, eloha or
el), and among them were El Elyon, the God Most High, El
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Shaddai, the Almighty God, El Sabaoth, the God of the
Heavenly Hosts, and probably many others.

In a very interesting passage, especially in the Hebrew,
Genesis xiv, 17-24, we have an actual record of the fact that
Abraham worshipped El Elyon with the aid of Melchizedek,
ancient King of Salem, the City of Peace (Uru-salim, hence
““ Jerusalem”). This Melchizedek was a priest of El Elyon.

It is worth noting that in Genesis i, 1, which is translated
“In the beginning God created the heaven and the earth,” the
Hebrew word translated ‘“God” is really the plural elohim,
‘the gods.” In process of time, as Moses’ monotheism became
successful, all these els or elohim became absorbed in Yahweh,
who said, according to Moses, jealously, “ Thou shalt have no
other gods but me,” and elohim was therefore regarded as sin-
gular, ‘God,’ although the plural ending #m remains.

The great elohim of the ancient Hebrews were not to be
expected to be of much assistance in minor matters of the daily
life of tent and camp. Something more tangible was needed
for simple minds to grasp. Hence arose the teraphim,! fetishes
which could be carried about.?

Contrasted with the elohim and the feraphim, Moses’ concep-
tion of one great, good, personal God who cared for His people
certainly indicates a remarkable advance.

THE ORIGIN OF YAHWEH

Some scholars maintain (the so-called Kenite hypothesis)
that Yahweh was the local god of the Kenites, and that Moses’
father-in-law was a priest of that tribe who initiated the
Hebrews into Yahweh-worship. In other words, they say that
Moses got both his wife and his god from the same man.

Yahweh may well have long been a local nature-god con-
nected with Horeb-Sinai, but wherever Moses got the name, he

1 References in the Bible (Genesis xxxi, 19—35; Judges xvii, 5, and xviii, 14;
1 Samuel xix, 13-16; 2 Kings xxiii, 24 ; Ezekiel xxi, 21 ; and Hosea iii, 4) lead
us to infer that these teraphim may possibly have been wooden man-shaped
idols or even mummified human heads. It is more likely, however, that they
were large phalluses, for the Hebrew word foreph means, according to old
Hebrew commentators, pudendum, and, as we shall see later, sexual elements
were by no means lacking among Hebrew religious customs.

* Lucky coins, pocket-pieces, rabbits’ fect, elks’ teeth, swastikas and other
crosses are modern examples of fetishism, a form of primitive religion which
is singularly persistent even among Christians.

59



THE STORY OF RELIGION

certainly made Yahweh pre-eminently the God of the Hebrew
people.

It is likely that Yahweh originally meant ‘He who causes to
be.” That has been interpreted variously as ‘the Creator,” ‘the
Fulfiller of Promises,” and, more recently, as ‘the God of
Procreation,” and even ‘the God of Passionate Love.’

There were undoubtedly phallic elements in Yahwehism up
to the time of the prophets and later, some of which were
adopted from Canaanite religion and some of which were
original in it, but the central meaning which the name Yahweh
had for Moses was evidently something like ‘the Living God
of Life.” That included naturally a certain sponsorship of the
sexual relation, as numerous Old Testament passages indicate.

THE PERSONALITY IDEA

But the great overwhelming conviction which drove Moses
down into Egypt again although there was a price on his head,
and which sustained him in his trying interviews with Pharaoh
and even through the weary wilderness, was the belief that the
hitherto unknown God of the Hebrews had revealed Himself as
a Living Person, jealously protecting His chosen people in their
every concern.

This was the new idea in religion which Moses brought to the
Hebrews and which from them passed to Christianity. At the
burning bush occurred the birth of the greatest concept of
historic religion, the personality of God, ethical personal mono-
theism. Akhenaten of Egypt also had the idea, in a measure,
but it perished with him, save as Moses may have caught it
in his Egyptian studies. But Akhenaten was more the con-
templative theorist, the poet and artist. Moses wrought the
idea out into a living practical religion for suffering, toiling
mankind.

Religion, as we know it, began with Moses, and the religion
of many has stopped there. What was good enough for Moses
is good enough for them.

You may criticize Moses’ anthropomorphic conception of a
God with a physical body and with such human limitations as
jealousy and vengeance, but you will not carp long if you
compare his God with the deities of contemporary nations, or
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with the gods of early Israel. Besides, even the religions of
to-day are still somewhat anthropomorphic. So are philosophy
and science. This is no real condemnation, for, to think at ali,
most men must think in manlike terms.

THE STRANGE AFFAIR AT THE INN

Inspired by his new-found religion and anxious to inform
his people that Yahweh would bring them out of bondage,
Moses started for Egypt, taking his wife Zipporah and his two
infant sons, all three mounted upon an ass.

On the way a singular event occurred, which, in the light of
comparative religion, gives us an insight into the strange beliefs
and customs of the times of Moses. Three brief verses, Exodus
iv, 2426, contain it, but they have caused considerable wonder-
ment to the average Bible-reader.

And it came to pass by the way in the inn, that the Lord met
him, and sought to kill him. Then Zipporah took a sharp stone,
and cut off the foreskin of her son, and cast it at his feet, and
said, Surely a bloody husband art thou to me. So he let him go:
then she said, A bloody husband thou art, because of the circum-
cision.

The story becomes clearer if we use Dr Charles Foster Kent'’s
translation:

And on the way at the lodging place, Jehovah fell upon him,
and sought to kill him. Then Zipporah took a flint and cut off the
foreskin of her son, and touched [Moses’] person with it, and said,
Surely you are a bridegroom of blood to me. So [Jehovah] let
him alone. Thus she originated the saying, ‘a bridegroom of
blood’ with reference to circumcision.!

When Zipporah saw that the hand of the Lord had been laid
in affliction on her husband, probably in the form of a sudden
sickness, she took measures, the best she knew, to cure him.
Yahweh was displeased, and she could think of but one reason
—Moses had not been circumcised. That is, Yahweh had been
insulted because the customary sacrifice had not been offered,
so Zipporah appeased the angry deity by circumcising the child
in the stead of the father.

1 Kent's ** Beginnings of Hebrew History,” in The Student’s Old Testament,
vol. i, p. 155.
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By substitution, then, Zipporah made Moses a ‘“husband of
blood” and therefore safe from Yahweh’s wrath. It was prob-
ably part of the ritual of marriage that the bride should say to
the recently circumcised groom, A husband of blood thou art
to me,” and the later editor of this narrative thought that the
saying originated from this incident, and said so in verse 26,
which accounts for the repetition of the phrase.

MOSES VERSUS CIRCUMCISION

What did Moses himself think about circumcision in general
and the affair at the inn in particular?

In the fifth chapter of Joshua there is an account of a whole-
sale circumcising of the Hebrews at the end of their wilderness
wanderings just as they entered Canaan. The explanation
given as to why such a large number had to be operated on at
one time was that while all who came out of Egypt had been
circumcised, those who were born in the wilderness had not.

Now if circumcision was practised by the Hebrews in Egypt
until they left, and if it was resumed immediately after Moses’
death when they entered Canaan, and if Moses was commander-
in-chief, high priest, and supreme dictator during the entire
wilderness wanderings, there is only one possible inference to be
drawn—namely, that Moses did not believe in circumcision and
tried to abolish it.

One cannot say that the lapse in the practice was due to the
lack of facilities in the desert, for the custom had flourished for
centuries, and still does, among nomads who always live in the
desert.

We are confirmed in our conclusion by the testimony of the
passage describing the affair at the inn, which certainly reveals
that Moses had not been circumcised even at the time of his
marriage.

Evidently, then, Moses was opposed to the rite personally
and would not have it performed on himself. Probably Zip-
porah’s performance with all its primitive roughness finally
disgusted him with the whole idea, and when the opportunity
came he endeavoured to extirpate this phallic survival from the
customs of his race. Such action was consistent with his other
efforts to elevate the religion of the Hebrews.
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But the weight of the practice of centuries was too strong
for him, and, although he kept them from it for a generation,
they reverted to it immediately after his death. Many centuries
later the Hebrews actually claimed that circumcision was part
of the Mosaic law, but we know that Leviticus xii, -8, where
the assertion is made, was an addition by priests probably as
late as the Babylonian Captivity.!

Jesus, according to John vii, 22, recognized some inconsist-
ency in his racial traditions on this very point, for after saying
(Moffatt’s translation), ‘“Moses gave you the rite of circum-
cision,’’ he corrected himself and added, ‘“‘not that it came from
Moses, it came from your ancestors.”

The brief narrative of Exodus iv, 24—26, therefore, is of great
significance to those who would study primitive religion, and
throws more light on Moses’ struggle to purify the Hebrew
religion than many longer and more familiar passages.

“LET MY PEOPLE Go!”

Just what happeried during the period after Moses arrived
in Egypt, before the flight of his countrymen began, may some
day be better known if the excavators continue their work.
Since the Tutankhamen discovery Moses seems somehow much
nearer to us.

But it is still impossible from our present knowledge to date
the Exodus (and therefore Moses) any more specifically than
about the thirteenth century B.cC., and it may have been during
the fourteenth.

Formerly it was supposed that Ramses II reigned from
1292 to 1225 B.C. and was the Pharaoh of the Oppression,
largely because he colonized Goschen, the district in which the
Bible says the Hebrews lived, and also because he caused to
be built there the treasure cities Pithom and Ramses, on which
the Hebrews laboured.

It was also supposed that the Pharaoh of the Exodus
must have been the son of Ramses II—namely Memeptah,
who reigned for about twenty years after his father. This

1 See Kent, Student's Old Testament, vol. iv, p. 221. The account in Genesis
xvii of the Abrahamic origin of circumcision is also a late priestly addition.
See Kent, vol. i, pp. 82-84.
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would bring the latest possible date for the Exodus about
1205 B.C.

But some scholars now date the reign of Ramses II from
1340 to 1273 B.C., which would make the latest date of the
Exodus about the middle of the thirteenth century B.C. To
complicate the matter, an inscription was discovered in A.D.
1896 which gives evidence that in the fifth year of Merneptah
—that is, about 1268 B.c.—there were Israelites already in
Palestine.

We know from the Amarna letters that in 1400 B.C. the
Hebrews were not yet in Palestine, so, if the journey took forty
years, the Exodus may have taken place between 1440 B.C. and
1308 B.C.

There is still sufficient justification, however, for placing the
date of the Exodus about the middle of the thirteenth century
B.C., because the Israelites who were in Palestine in the fifth
year of Merneptah may have been other tribes than those who
came up out of Egypt. There is strong reason for believing that
several Hebrew tribes which settled in Canaan were never in
Egypt at all.

A Protestant Archbishop of North Ireland named James
Ussher, worked out a system of dating Biblical events which
was published in A.D. 1660, after his death, and was for long—
in some editions still is—printed at the top of the pages of the
Authorized Version of the Bible. It has therefore been taken
by many for Gospel truth.

Ussher dated the Exodus at exactly 1491 B.C., but inasmuch
as he dated the creation of the world at 4004 B.C., and as it is
now positively known that highly developed civilizations were
flourishing long before that time, his chronology can hardly be
regarded as trustworthy.

THE TOURNAMENT OF MAGIC

Magic was a large element in the Egyptian religion, and
Moses’ adoption of Yahweh as the one great personal God did
not, according to the Biblical account, prevent him from con-
testing with the Egyptian magicians in a long tournament of
necromancy, very much as Zoroaster did in the Court of King
Vishtaspa. In those days, and for long afterward, the only
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divine credentials recognized were miracles. Jesus protested
vehemently at the practice, saying in exasperation, ‘““Except
ye see signs and wonders ye will not believe,” but the belief
that miracles are a proof of divinity still prevails among the
ignorant.

In spite of the fact that Moses and Aaron were supplied by
Yahweh himself with magic rods (remarkably similar in their
powers to the rods and staffs in the mythology of other nations,
and the forerunners of the wands of the modern stage magicians),
they did not triumph at first.

Jannes and Jambres, the leading Egyptian magicians, are
not mentioned by name in the Old Testament, but are named
in 2 Timothy iii, 8, in the Apocryphal Gospel of Nicodemus,
chapter v, and also in Origen, Pliny, and Apuleius.

These champions matched Moses and Aaron, trick for trick.
One Hebrew legend?! says that Jannes and Jambres, reputed
to be sons of Balaam, reminded the Hebrew leaders that in
bringing magic tricks to Egypt they were “carrying straw to
Ephraim,” and Pharaoh said they were bringing *brine to Spain
or fish to Accho,” which were evidently ancient equivalents of
carrying coals to Newcastle. Legend says, too, that Pharaoh
brought in his wife and even school-children, who all duplicated
the early tricks of Moses and Aaron.

The Bible story says that even when Yahweh determined to
punish Pharaoh and his people by sending upon them two
plagues, the first, the turning of all the water of the Nile into
blood, and the second, the bringing of multitudes of frogs into
the houses of the Egyptians, both calamities accomplished by
waves of the magic wands of Moses and Aaron, even then the
Egyptians duplicated the feats, and Pharaoh refused to let the
Hebrews go.

The primitive and naive character of these accounts is ap-
parent, even if one could explain how the Egyptian magicians
could turn the Nile into blood when ‘“all the waters” (Exodus
vii, 20) had already been turned into blood.

*  We are not to-day quite as credulous as the chroniclers who,
some centuries afterward, set down the story of the ten mira-
culous plagues sent by Yahweh, one after another, to compel
Pharaoh to let the Hebrews go, but we can easily understand

1 Ginsberg, vol. ii, p. 335.
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that a series of natural calamities may have made it possible
for Moses to play upon the superstitious fears of the Pharaoh.
Or Moses, enthusiastic in his faith in Yahweh, may have himself
believed them to have been providentially sent.

AN ANCIENT SLANDER

There is a persistent calumny that the real reason why the
Jews left Egypt was because they were so filthy that Pharaoh
drove them out. This story, which was widely circulated in
early Christian centuries, and is still current,! is largely due to
Tacitus, and is found in his Histore, Book V, chapter iii, but
it is also credited to Chzremon and Diodorus Siculus. All
three wrote before A.D. 117.

Nomads, accustomed to the tent life in the desert, where
frequent removals of the camp obviated the need of sanitation
systems, may have needed instruction in such matters when
they first settled in the villages and cities of Goshen. The
sheikhs of the desert to-day are not as attractive as romantic
film-stories may picture them.

But the slander was probably due to race prejudice and
doubtless was only a malicious inference based upon the fact
that there were many pestilences in Egypt just before the
Hebrews left. Certainly the laws in the Mosaic code concerning
cleanliness and sanitation are notable for their stringency.

It is much more credible that the Hebrews left Egypt of their
own accord than that they were driven out. Pharaoh would
not willingly have lost valuable wageless labourers, nor would
he have pursued the tribes with an army if he had driven them
out because of filthiness.

THE RED SEA

The ‘miracle’ of the Red Sea passage (Exodus xiv) may have
been a natural phenomenon. Winds have blown waters back
since in well-authenticated instances.2 That the escaping tribes’
should interpret their rescue as due to the intervening hand of
Yahweh, and should add miraculous details in later years, is

also natural.
! Doane, Bible Myths, pp. 52-53.
* See Hastings, Bible Dictionary, vol. i, p. 8o2.

66



MOSES

THE PASSOVER

Later Hebrews dated the Passover feast from the Exodus.
Probably the very ancient feast of the vernal equinox, celebrated
in various forms all over the world from time immemorial, was
transformed into the Passover, just as Christians later appropri-
ated it for their spring-time festival of the resurrection of Christ,
still bearing the name of the Teutonic goddess of spring.

In all likelihood the gladness of the season and their relief
over leaving Egyptian bondage were blended together that
vernal day when they found themselves on the safe side of the
Red Sea, after the discomfiture of their pursuing enemies. And
during the long pilgrimage to the Promised Land, on the spring-
time anniversary of that day, Miriam, the sister of Moses, would
assemble her dancing-girls. Timbrels in hand, they would dance
and chant joyously:

Sing ye to Yahweh, for he hath triumphed gloriously:
The horse and his rider hath he cast into the sea.

(Note. 1f Moses had been forty years old when he first left
Egypt, and had lived forty years in Midian, he would have been
eighty at the time of the Exodus, and Miriam about ninety
when she led the dancers!)

ON THE ROAD TO THE PROMISED LAND

Moses’ greatest task was to transfer to the motley mob he
had led forth from Egypt his own inspiring conviction of the
constant presence of a living God.

In the methods which Moses employed to produce this con-
viction among the tribesmen it is comparatively easy to find
the resemblance to his own experience in attaining his faith in
Yahweh.

When he had led his people across the Red Sea, he headed
straight for Horeb-Sinai, the Mountain of God, where he had
received his call and commission from Yahweh.

The famous beacon, the pillar of cloud by day and of fire
by night, was his own burning bush, magnified for them.

Constantly he was telling them that it was Yahweh who had
sent the pestilences which gave them their chance to escape,
who had parted the waters of the Red Sea for them, and who
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was leading them into the Promised Land of Plenty, flowing
with milk and honey.

Repeatedly, like a clever teacher of simple folk, he drilled into
their superstitious souls, filled with animistic fears, the belief
that there was a personal God, Yahweh, a god who cared, and
who, moreover, had chosen them as His own peculiar people.
It was hard to justify that statement at times when food and
water were scarce, but patiently he built up their faith and
established a racial religious consciousness which is even to-day
a marked attribute of their widely scattered descendants.

Besides this, he had before him the herculean labour of
welding unorganized serfs into a fighting machine to conquer
the fortified country, Canaan, which was his ultimate goal.
Pacifist sentiments could have no place in his pedagogy.

Also he had to make provision for food, drink, and clothing
in a wild country. Sanitation was a problem when the camp
stayed for any length of time in the same place.

Dissension broke out in camp frequently, and there was
rebellion against his authority.

THE WIVES OF MOSES

There was in the period of the wilderness wanderings a
quarrel between Moses and his sister Miriam about his intimate
relations with some woman. The Bible account in Numbers
xii, I-16, says that it was about an Ethiopian (Cushite) woman
whom Moses had married (in Hebrew, ‘taken’). Some
scholars, including many Jewish commentators, identify this
woman as Zipporah, because no account of Zipporah’s death
had been given.

It is difficult, however, to identify Zipporah with the Ethio-
pian or Cushite woman, for she was a Midianite, and Midian
is nowhere connected with Ethiopia or Cush. Furthermore,
the Bible narrative distinctly implies that the taking of the
Ethiopian woman was a recent occurrence. Moses had married
Zipporah long before.

The simplest explanation of the incident is that Miriam was
incensed at the lack of dignity shown by a man of Moses’
position in taking a negro girl, probably a slave,! to share his

1 See Hastings, Bible Dictionary, vol. i, p. 791.
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tent. Perhaps Moses turned to the care-free, amiable disposition
of the negro girl as a welcome relief from his sparrow-pecked
existence with Zipporah.

Josephus makes the Ethiopian woman Moses’ first wife, and
of high degree, and tells a romantic story about her.

Before Moses left Egypt the first time he was a mighty
general in command of an Egyptian army which fought the
Ethiopians and laid siege to their impregnable royal city, Saba.

Tharbis, daughter of the Ethiopian king, was walking on the
city wall when she saw Moses leading his troops, and fell in love
with him at first sight. So strong was her passion for him that
she sent to him by a trusted servant a proposal of marriage.
Moses agreed, evidently without having seen the girl, but made
a condition—namely, that she should arrange to deliver the
city into his power.

The more than willing princess accepted the condition, and,
says Josephus: “No sooner was the agreement made, but it
took effect immediately; and when Moses had cut off the
Ethiopians, he gave thanks to God, and consummated his
marriage, and led the Egyptians back to their own land.”?

Moses may have had more than two wives, as Judges iv, II,
seems to imply, for Hobab the Kenite cannot have been Jethro
the Midianite, and neither was Ethiopian. Whether he had
more than one at a time we cannot tell, but polygamy was
neither a novelty nor a sin in those days.

We know from Exodus xviii, 2, that Moses sent his wife Zip-
porah and the children back to her father. Just when or why
we do not know. Another non-canonical source? says that it
was shortly after he entered Egypt and upon the advice of his
brother Aaron, who pointed out that there were already enough
sad people in Egyptian captivity without bringing any more.

Perhaps the rather ponderously minded Moses, “slow of
speech and of a slow tongue,” had by this time found his alert,
sparrow-like wife too vivacious for comfort, and was glad of an
excuse to send her back to her father in Midian. He may have
divorced her, as one legend affirms. Indeed, his sending her
back to her father practically amounted to that anyway. It
seems to have been “a clear case of incompatibility.”

1 Antiguities, Book 11, chapter x, section 2.
* Ginsberg, vol. ii, p. 329.
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Jethro later (Exodus xviii, 1-12) brought Zipporah and the
two children to Moses in an obvious attempt at reconciliation.
When they met Moses kissed his father-in-law, but nothing is
said about his kissing, or even noticing, his former wife. Jethro
keeps mentioning her and the children, but Moses ignores her
completely and takes Jethro off to talk politics.

Whatever version we accept of Moses’ marital career, it is
plain that he had no easy time, and evidently discovered, as
Mohammed did, and as most prophets do, that while a founder
of a religion can serve both God and women, it is difficult for
him to serve both simultaneously. Bishop Hall implied as much
when he said : ““He hath need to be more than a man, that hath
a Zipporah in his bosom, and would have true zeal in his heart.”

THE TEN COMMANDMENTS

One of Moses’ many problems in the wilderness, perhaps the
greatest, was the making of wise laws to maintain proper social
relations between antagonistic individuals, groups, and tribes.
And he did his work well.

He was long credited with having written the first five books
of the Bible, called the Pentateuch, even though the last one
contained his obituary, but even a short study to-day shows
that the present form of those books and probably also
the original written documents date from much later. But
Moses was undoubtedly the author of many of the laws em-
bedded in the present books, and to be author of the Ten Com-
mandments is fame enough for any composer.

A very natural question when the Ten Commandments are
mentioned is, “ Which Ten Commandments do you mean?”

For there are many decalogues in Exodus, Leviticus, and
Deuteronomy. Professor Charles Foster Kent,! following up
the work of Professors Bertheau, Ewald, Dillman, Briggs, and
Paton, has detected fen sets of Ten Commandments in Exodus
xx-xxiii and the parallel passages in Deuteronomy, besides the
ones in the Holiness Code of Leviticus, chapters xvii-xxvi.

But there are really only two clearly defined and differing
great decalogues, the familiar one of Exodus xx, 1-17, which
is commonly taught in Sunday schools, and which is repeated

1 Student’s Old Testament, vol. iv, chapter iii, especially pp. 26-28.
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with slight changes of order and phraseology in Deuteronomy v,
6-21, and the less familiar one of Exodus xxxiv, 14~26.

The decalogue in Exodus xx is, in abbreviated form, as
follows :

Preface. 1 am the Lord thy God, which have brought thee out
of the land of Egypt, out of the house of bondage.
1. Thou shalt have no other gods before me.
II. Thou shalt not make unto thee any graven image, . . .
III. Thou shalt not take the name of the Lord thy God in
vain; . . .
IV. Remember the sabbath day, to keep it holy. . . .
V. Honour thy father and thy mother: . . .
VI. Thou shalt not kill.
VII. Thou shalt not commit adultery.
VIIL. Thou shalt not steal.
IX. Thou shalt not bear false witness against thy neigh-

bour.

X. Thou shalt not covet thy neighbour’s house, thou shalt
not covet thy neighbour’s wife, . . . nor anything
that is thy neighbour’s.

THE ORDER OF THE TEN COMMANDMENTS

While Jews and Christians agree upon the substance of the
decalogue of Moses, Jews are divided from Christians and
Christians from each other on the subject of the proper num-
bering of the Ten Commandments.!

For instance, if you asked a Jewish child to recite the first
commandment, he would reply by giving the preface: “I am
the Lord thy God . . .”

Most Protestant children would say: “Thou shalt have no
other gods before me.”

But a Lutheran or a Roman Catholic would include with that
the next clause: ‘ Thou shalt not make unto thee any graven
image.”

A play was presented on Broadway not long ago entitled
The Seventh Commandment. The title was evidently designed
to imply delicately that the play had to do with adultery, but
while some people caught the implication, others thought it
connoted theft.

We really ought to standardize the Ten Commandments.

! See Hastings, Bible Dictionary, vol. i, p. 581.
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The Greek Catholics, most Protestants, and most modern
scholars accept the order as given above.

The Jews take the preface as the first Commandment. It
isn’t really a commandment, but it emphasizes a very important
event in Jewish history. Then they combine the first and second
as given above into one commandment and call it the second,
evidently considering polytheism and idolatry similar enough
sins to be classed together.

The Roman Catholics and the Lutherans also combine the
first and second into one, but they call it the first. That makes
it necessary for them to split one of the other Commandments
in order to make ten. They both choose the tenth, the one on
coveting, but they divide it differently. While the Lutherans
make the ninth Commandment prohibit the coveting of the
neighbour’s house and the tenth his wife, the Roman Catholics
reverse the order.

No Christian can appeal to Jesus or Paul to decide the
proper order of the Commandments, for evidently it was not
considered of much importance in New Testament times. In
the three accounts given, by Matthew (xix, 18, 19), Mark
(x, 19), and Luke (xviii, 20), of the story of Jesus reciting
the Commandments to the rich young ruler, three different
orders are given. In Romans xiii, 9, Paul has a fourth arrange-
ment.

None of these four groupings is the same as any used to-day.

THE OTHER DECALOGUE

The less familiar Ten Commandments of Exodus xxxiv may
be abbreviated as follows:

I. Thou shalt worship no other god: . . . (Verse 14.)
IT. Thou shalt make thee no molten gods. (Verse 17.)
ITI. The feast of unleavened bread shalt thou keep. . . .
(Verse 18.)
IV. All that openeth the matrix is mine; . . . (That is,
every first-born.) (Verse 19.)
V. Six days shalt thou work, but on the seventh day thou
shalt rest: . . . (Verse 21.)
VI. Thou shalt observe the feast of weeks, of the first fruits
of wheat harvest, and the feast of ingathering at the
year'send. . . . (Verse 22.)
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VII. Thou shalt not offer the blood of my sacrifice with
leaven; (Verse 25a.)
VIII. Neither shall the sacrifice of the feast of the passover
be left unto the morning. (Verse 25b.)
IX. The first of the first fruits of thy land thou shalt bring
unto the house of the Lord thy God. (Verse 26a.)
X. Thou shalt not seethe a kid in his mother’s milk
(Verse 26b.)

There is much in this decalogue of interest to students of
primitive religion. Parallels with other religions can be found
by referring to Frazer’s Golden Bough and the Encyclopedia of
Religion and Ethics.

Because of the pastoral and nomadic character of this code,
many scholars have called it the original Ten Commandments,
and have said that the decalogue in Exodus xx, which we have
so long recited as the very words which Moses took down at
God’s dictation, must be dated much later, when the teaching
of the great prophets of Israel had produced a higher morality.

It is true that the sort of ethics taught in Exodus xx, 1-17,
was more emphasized in the time of the prophets than in the
days of the conquest of Canaan and during the reigns of the
early kings of Israel and Judah, but the reformation in the time
of the prophets may have been the flowering of the principles
of which Moses sowed the seed.

Again, the code of Exodus xx, 1-17, was not impossible of
conception at the time of Moses, for it is not such a tremendous
advance upon the Code of Hammurabi, who was King of
Babylonia from 2124 to 2081 B.C., eight centuries before Moses.
Details and comments added by later editors may seem to date
this decalogue in a period when Moses was long dead, but the
core of it at least was probably of his composition. In spite of
the many volumes written by critics, there is yet no unanswer-
able argument compelling us to deny the Mosaic authorship of
the familiar Ten Commandments.

THE TEN COMMANDMENTS TO-DAY

This is by no means to say that the Commandments are per-
fect, cannot be improved upon, and are a sufficient moral guide
for to-day. The noble art of sculpture, which makes *like-
nesses’’ of many things ‘‘in heaven above and earth beneath,”
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may have been an immoral occupation when simple people
worshipped ‘““‘graven images,” but it is hardly to be classed
to-day as the sinful occupation which the second Commandment
would make it.

Nor is the code complete. There is in it no “ Thou shalt not
lie,” because deceit was then no great sin, especially if prac-
tised on foreigners. Indeed, a perusal of the Pentateuch gives
one the impression that deceit was considered merely a per-
missible form of cleverness.

It is interesting to find that Jesus evidently felt the lack of
a command in the decalogue against deceit, and deliberately
added “Do not defraud” when reciting the Commandments
to the rich young ruler. It seems that Jesus and Paul exercised
the right of revising, rearranging, adding to, and even omitting
several of the Ten Commandments. In none of the four New
Testament lists (Matthew xix, 18, 19; Mark x, 19; Luke xviii,
20; and Romans xiii, g) are there more than five of the Com-
mandments of Exodus xx given.

Yet any suggestion of altering, adding to, or subtracting
from the Ten Commandments to-day meets a storm of criticism
from the defenders of the literal, infallible Bible.

WHY THERE WERE TEN COMMANDMENTS

All the laws of Moses were taught orally, for although Moses
could probably read and write, a literacy test of the Hebrew
tribes would doubtless have been a waste of time. Very cleverly
he prepared his many laws in groups of tens, that the people
might remember them, finger by finger, in oral recitation. It
is still a convenient way of teaching children the Ten Com-
mandments.

WHAT MOSES REALLY DID

The remarkable thing about Moses’ work, and it cannot be
too often emphasized, is the fact that, by his earnestness,
patience, perseverance, and ingenuity, he brought a race so far
on the road of religious evolution in so short a time, from the
shades of animistic polytheism to at least the dawn of ethical
monotheism, in one lifetime.

Of the difficulties he met in his task a reader of the quaint
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account becomes well aware, but Moses was surprisingly re-
sourceful. By ingenious devices, like the pillar of cloud and
fire, he constantly reminded them of the presence of Yahweh.
With masterly cunning he utilized and transformed existing
superstitions into Yahweh ritual.

MOSES AND SUPERSTITIONS

Such relics of animism and primitive religion as the rites
of the red heifer (Numbers xix), the release of the scapegoat
(Leviticus xvi), the elevation of the healing serpent (Numbers
xxi, 4-9), and the ordeal of the magic water for suspected adul-
teresses (Numbers v, 11-31), while they seem to us revolting
examples of superstition, and have many parallels in the religion
of undeveloped races,! were nevertheless countenanced by
Moses. But he was careful to connect them all with Yahweh-
worship, and removed some of their objectionable features.
He probably had to leave the people a few superstitions or they
would have turned away from him altogether.

The Ark of the Covenant, which played such a large part in
the history of the Hebrews, and which some Bible-readers have
confused with Noah’s Ark, wondering that the Hebrews should
have carried such a cumbersome craft around with them on
dry land, has a remarkable simifarity to the sacred, non-
touchable boxes carried about by the Cherokee Indians.? Its
use was doubtless a concession to an ancient custom among the
nomad Hebrews, but Moses sublimated it by making it of rare
wood with golden fittings, and taught his people that it was
Yahweh'’s travelling abiding-place and a reminder of the great
covenant that Yahweh would protect them as long as they
were loyal to Him.

“BY NEBO'S LONELY MOUNTAIN”

On the edge of the Land of Promise, his task done, victory in
sight, and his successors trained and ready, Moses died. The
great prophet, mystic, reformer, organizer, leader, judge, and
lawgiver had come to the end of his road.

1 See Frazer's Golden Bough, index.
2 Ibid., vol. x, p. 1I.
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There is something very humanly touching in the old narra-
tive, and it is no wonder that it has been embellished in legend
and poetry. We read that *“his eye was not dim nor his natural
force abated.” He was accorded the unique journalistic dis-
tinction of writing his own obituary in advance and correctly !
Jewish rabbis assert solemnly and beautifully that God drew
out the spirit of Moses with a kiss.

Some admirers of Moses find the most satisfying description
of his last rites in the familiar poem by Mrs Cecil Alexander,
beginning :

By Nebo's lonely mountain
On this side Jordan's wave,

In a vale in the land of Moab,
There lies a lonely grave.

And no man dug that sepulchre,
And no man saw it e’er;

For the angels of God upturned the sod
And laid the dead man there.

Others of us like best, however, the old legend preserved for
us by Josephus,! that as Moses was talking on a mountain with
Joshua the general and Eleazar the high priest a cloud obscured
him, and suddenly he vanished and was never seen again.

It expresses so well the fact that while his body disappeared,
Moses never really died. His influence lived on, and his per-
sonality is still potent. So very well was his work done that
his laws and teachings not only served during the wilderness
sojourn and the years of the conquest of Canaan, but formed
the core of later legislation and religious customs in the periods
of the judges, the kings, the prophets, and the priests. Still
later they were adopted by the Christians, who spread them
round the world.

Moses’ Commandments and his faith in a personal God are
even now the moral code and daily religion of millions.

His burning bush still lights our world.

v Antiguities, Book IV, chapter viii. section 48.



CHAPTER III

ZOROASTER
(660~583 B.c.)
W ho discovered the Devil

OW Zoroaster discovered the devil and, incidentally,

paradise and the last judgment and the resurrection of
the dead is one of the most interesting chapters in the story
of religion.

Every great religion is some noble soul’s conflict written
large. In the lonely desert the prophet faces the temptations
of his lower self and emerges victorious to tell the world the
epic lesson he has learned. Round the core of his personal
experience is built a religion for his whole tribe, satisfying and
helpful to them as far as he is a typical tribesman triumphant
over their common temptations.

Moses in the Midianite wilderness found not his God only,
but the great God of the Hebrews, who later was worshipped
by many nations.

Zoroaster’s demonic adversary gradually developed into the
Ahriman of his fellow-Persians, and later became the Satan of
the Jews, Jesus’ “prince of the world,” Paul’s “prince of the
power of the air,” and the devil of the Christianity of the Middle
Ages.

In the evolution of religion the devil has played a useful part
for so long that it requires an effort of imagination to think back
to the time when men had no personal devil. Historically he
came into existence with Zoroaster’s realization of the need of
rousing in mankind the hatred of unworthy things. The devil
was really Zoroaster’s object-lesson to teach his people ethical
discrimination, which they sadly lacked. The doctrine was a
very valuable device for focusing primitive thought upon the
importance of recognizing and overcoming evil. Upon the
devil during his long life have been concentrated righteous
indignations which otherwise might have remained dormant.
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Much as we deplore the superstitions attaching to the doc-
trine of the existence of the devil, we must admit that, historic-
ally, men seem to have been obliged to learn to hate the devil
before they could learn to love God. The danger, of course, is
that men may fear the devil so much that they worship him as
they worship God.

But Zoroaster never worshipped Ahriman: he hated and
fought him. The thing that saved Zoroaster from dualism and
kept him essentially monotheistic was his sublime faith that
Ahriman and the dark hosts of evil would finally be overcome
by the righteous God Ahuramazda and the angels of light.
Every dark night in the valleys of doubt had been dissipated
by the rising of the sun of truth over the Persian mountain-
tops.

Zoroaster’s firm conviction of the final triumph of good over
evil has worked itself into the very fabric of the world’s thought,
giving hope to humble millions who pray : *“ Deliver us from the
Evil One. Thy kingdom come.”

Numerically considered, Zoroastrianism is to-day the smallest
of the world’s living religions, with about ninety thousand
adherents in India, known as Parsees (Persians), and a few
thousand faithful Gabars near Yazd in present-day Persia.
Yet it lives, unrecognized, in the Churches of its successful
rivals, and quietly influences their most cherished doctrines.

Because Judaism, Christianity, and Mohammedanism all
owe a great debt to Zoroastrianism, and because Zoroastrianism
is built around its prophet’s personal religious experience, it is
important to know the main events in the life of this virile and
unique man.

THE LIFE OF ZOROASTER

It is no small task to discover the historical Zoroaster.
Scholars have doubted his existence, and even some who admit
his historicity despair of ever finding the man behind the myths.
But careful scholarship has patiently studied the Persian scrip-
tures, called the Avesta, and has found a real person.

In the seventeen gathas, or psalms, the oldest part of the
Avesta, and which scholars think were written by Zoroaster
himself, there is revealed a consistent and powerful character.
The other parts of the Avesta are of later origin and contain
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many legends, but there is historical truth in even a legend when
it is properly evaluated.

Racially Zoroaster was of that white Indo-European stock
which at the dawn of history had recently divided into two
great sections. One was spreading west to settle in Europe.
The other section, the Aryans, divided again into two groups.
One group settled in what is now India and the other in the
land we now call Persia and which was then known as Iran.

Many word-roots and racial customs from the original
mother-country still survive in all these lands. The words
‘brother,” ‘father,” and ‘mother’ are practically the same in
Latin, Greek, English, and German as they were in the old
Persian Avestan and in the old East Indian Sanskrit. We
recognize our kinship with Zoroaster when we know that his
word for brother was dratar. An Englishman can find other
familiar word-roots now and then in the text of the Zoroastrian
scriptures. An orthodox Christian will discover startlingly
familiar concepts in the Avestan description of heaven, hell,
and the last judgment.

Somewhere in the western part of Iran Zoroaster was born.
There has been much debate as to when. The Zoroastrian
tradition, corroborated by Arabian sources, placed the begin-
ning of the prophet’s public teaching about 300 years before
the death of Alexander the Great. His birth, according to
this tradition, took place in 660 B.c. and his death in 583 B.C.
The Greek classics, through a mistake, dated him at 6000 B.C.
A Theosophist writer recently claimed for him the antiquity
of 20,000 B.C., and said that, even at that, he was really the
seventh to bear the name Zoroaster. From a single word in
an Assyrian inscription some scholars date him 1000 B.C., but
the two greatest authorities on his date, Casartelli and Jackson,
after painstaking research, take as correct the traditional dates
of 660-583 B.C.

It was during Zoroaster’s lifetime, then, that the Jews were
carried captive to Babylon.

NAMING THE BOY

The name given to the boy born into the Spitama (or White)
family in 660 B.C. was not exactly Zoroaster. That is the Greek
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form of the real Avestan name Zarathustra, familiar to us in
Nietzsche's Thus spake Zarathustra. Ustra means ‘camel’;
zarath with usira may mean ‘Tormenting the Camel.” Since
children in primitive tribes were frequently named for their
first conspicuous action, we may have here the preservation in
his very name of a typical boyish prank of the Persian prophet,
the first event in his biography.

Later scriptures, of the Pahlavi period, spell his name
Zartusht. Indeed, his name appears in extant scriptures with
no less than twenty-three variant spellings. We shall use, how-
ever, the Greek form Zoroaster, most familiar to Western eyes.

His father and mother had the strange names of Pourushaspa
and Dughdhova, and tradition traces his genealogy back
through a royal line of forty-five generations to Gayomart, the
Adam of the Iranian mythology.

Zoroaster is said to have been the middle one of five sons,
and to have had three wives, who all survived him. Whether
he was polygamous or given to divorce we are not informed.
Nor are we told the names of the first two wives. By the first
he had a son and three daughters, and by the second, a widow,
he had two sons. Although the third and favourite wife,
Hvovi, had no children, she is destined, so we are solemnly
assured, to bear three posthumous sons to Zoroaster, the first
two to be millennial prophets and the last to be the Messiah,
Saoshyant. To believe this requires a greater act of faith than
believing Zoroaster’s birth from a fifteen-year-old virgin who
had been visited by a shaft of light. It is interesting to note
in this connexion that Zoroaster’s lineage is traced to Gayomart
through his father Pourushaspa, just as that of Jesus is traced
by Luke to Adam through Joseph.

THE YOUTH OF ZOROASTER

Through the legends it is hard to discover the exact circum-
stances of Zoroaster’s youth. The story that he was placed
with a wise teacher by the time he was seven, however, seems
quite credible, and the hints of precocity and rebellion are
probably well founded, even if the details verge on the miracu-
lous. The antipathies and hatreds of his manhood are so viru-
lent that they must have been deep-rooted in his childhood, and
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give us by psychoanalytic inference a picture of a young life
shocked by the cruelty, falsehood, necromancy, and superstition
around it. As Dr Jackson says, ‘“We seem to have a sort of
background of Dr Faustus and the Europe of the Dark Ages.”

Probably, as tradition asserts, he followed the custom of the
time and at the age of fifteen assumed the rights of manhood,
including a share of his father’s property. That he selected as
part of his share a girdle which later became a symbol of the
religion he founded seems a probable and typical action of the
unusually serious youth. From fifteen to thirty we hear little
of him. These years are comparable to the ‘“eighteen silent
years” of Jesus from the appearance in the Temple at twelve
to the beginning of his ministry at thirty. It is quite likely that
both were studying.

Evidently the lad grew ashamed of his name ‘Camel-tor-
mentor’ and tried to live down his reputation of cruelty to
animals. Several stories illustrating his youthful compassion
tell us that he fed other people’s cattle from his father’s barn,
that he ran away from home to a place where he helped distri-
bute food to the poor in time of famine, and that he brought
bread to a dying dog. Upon his arrival with the bread he found
the dog and her five puppies all dead. The deep impression
this made upon his boyish consciousness is evidently reflected
in the stern penalties prescribed by the Zoroastrian code for
anyone who harms a female dog with young.

Another story of this period of his life may indicate his ten-
dency to assume a radicalattitude toward ancient social customs,
for it asserts that he actually had the effrontery to ask that he
might see his bride’s face before he was married to her!

THE SCIENTIST IN THE CAVE

Somewhere in this interval before he was thirty, tradition
asserts, very credibly, that there was a long period of wilder-
ness meditation. We do not need to believe, as did his later
disciples, that he existed in the desert for years on one cheese
which miraculously renewed itself, nor that the heavenly fire
which filled the mountain where Zoroaster had his cave was
anything more unusual than an electric storm or a volcanic
eruption.
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THE STORY OF RELIGION

The cave idea is very persistent in the old legends and may
easily have had a factual origin.

Picture the earnest young truth-seeker, then, on the moun-
tain by his cave entrance, one of the first men to think long and
seriously on the problems of human destiny. We know that
here was no ordinary young man, for the fragmentary refer-
ences to the period of his meditation and call depict his nature
as versatile and thoughtful.

He appears as an amateur scientist, studying and conducting
experiments with fire and light, with which he afterward
mystified royalty. Later Greek writers, who recognized in him
a kindred inquiring spirit prying into the secrets of nature, said
that he had in his cave some sort of miniature representation
of the solar and planetary system. This star-g