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thy eternal form (as confest in thy works)!*” Thou hast filled*
heaven with thy head, and Earth with thy feet: with thy.
prowess thou hast filled the three worlds. Thou art Eternal
and thou pervadest every thing in the universe ! The direc-
tions are thy arms, the Sun is thy eye, and prowess is thy
vital fluid., Thou art the lord of all creatures. Thou sta idest;
shutting up the seven paths of the Wind whose energy is im-
measurable®® They are freed from all fears that worship thee,
O Govinda of unfading prowess, thee that art attired in yellow
robes of the color of the Atasi flower.”* Even one bend of
the head unto thee, O Krishna, is equal to the completion of
ten Horse-sacrifices. The man that has performed ten Horse-
sacrifices is not freed from the obligation of rebirth, The
man, however, that bows to Krishna escapes rebirth.”® They
that have Krsihna for their vow, they that think of Krishna
in the night, and upon rising from sleep, may be said to
have Krishna for their body. Those people (after death)
enter Krishna's self even as libations of clarified butter sancti-
fiel with muntras enter the blazing fire.”® Salutations to
thee that dispellest the fear of hell, to thee, O Vishnu, that
art a boat unto them that are plunged amid the eddies of
the ocean represented by worldy life !** Salutations to thee,
O God, that art the Brahmana’s self, to thee that art the bene-
factor of Brahmanas and kine, to thee that art the benefactor
of the universe, to thee that art Krishna and Govinda !* The
two syllables Huri constitute the pecuniary stock of those that
sojourn through the wilderness of life and the medicine that
effectually cures all worldly predilections, besides - being the
means that alliviate sorrow and grief®4 As Truth is full of
Vishnu, as the universe is full of Vishnu, as everything is full
of Vishnu, so let my soul be full of Vishnu and my sins be.des-

* Linum wsitatissimun, ~T.

t Samsdra is the world or worldly life chara.ctensed by diverse attachs
ments. Reflection on Hari frees one from those attaohments. Or, Sam-
sdra may mean the repeated deaths and births to which the unempan-
cipated soul is subject. Contemplation of the divine Being may prevent
such repeated births and deaths by leading to emancipation,—T,
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troyed 1 I seek thy protection and am devoted to thee, desir-
ous of obtaining & happy end. O thou of eyes like lotus petals,
O best of gods, do thou think of what will be for my good ¥
Thyself without erigin, O Vishnu, theu art the origin of
Knowledge and Penances. Thus art thou praised ! O Janard-
dana, thus worshipped by me in the Sacrifice constituted by
Speech (alone), be, O god, gratified with me !® The Vedas are
devoted to Nariyana. Penances are devoted to Narayana,
The gods are devoted to Nariyana. Everything isalways
Narayana ' "%

Vaigampayana continued,—~“Having uttered these words,
Bhishma, with mind concentrated upon Krishna, said,—‘Salu~
tations to Krishna ! and bowed unto him.**® Learning by his
Yoga prowess of the devotion of Bhishma, Madhava, otherwise
called Hari, (entering his body) bestowed upon him heavenly
khowlcdge compassing the Past, the Present, and the Future,
and went away.'” When Bhishma became silent, those utterers
ot Brahma (that sat around him), with voices choked in tears,
adored that high-souled chief of the Kurus in excellent
words.'”®  Those foremost of Brahmanas uttered the praises of
Krishna also, that first of Beings, and then continued in
suft voices to commend Bhishma repca.tedly 1 Learning (by
his Yoga powers) of the devotion of Bhishma towards him,
that foremost of Beings, viz., Madhava, suddenly rose from
his seat and ascended on his car'® Kecava and Satyaki
proceeded on one car. On another proceeded those two
illustrious princes, viz, Yudhishthira and Dhananjaya,'®
Bhimasena and the twins rode on a third; while those bulls
among men, viz, Kripa and Yuyutsu, and that scorcher of foes,
viz., Sanjaya of the Suta caste, proceeded on their respective
gars, each of which looked like a town. And all of them
proceeded, causing the Earth to tremble with the rattle of
their car-wheels,!®'” That foremost of men, as he proceeded,
cheerfully listened to the speeches, fraught with his praise,
that were uttered by the Brihmanas. The slayer of Kegi,
with gladdened heart, saluted the people that waited (along
the* stregts) with joined hands and bent heads,”'®
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Vaigampayana said,—“Then Hrishikeqa, and king Yudhish-
thira, and all those persons headed by Kripa, and the four
Piandavas,! riding on those cars looking like fortified' cities and:
decked with standards and banners, speedily proceeded to
Kurukshetra with the aid of their fleet steeds® They des-
cended on that field which was covered with hair and marrow
and bones, and where millions of high-souled Kshatriyas had
cast away their bodies.* It abounded also with many a hill
formed of the bodies and bones of elephants and steeds, and
human heads and skulls lay strctched over it like conch-sheils*
Variegated with thousands of funeral pyres and teeming with
heaps of armour and weapons, the vast plain looked like the
drinking garden of the Destroyer himself used and abandoned
recently® The mighty car-warriors quickly proceeded, view-
ing the ficld of battle.haunted by crowds of spirits and throng-
ed with Rakshasas® While proceeding, the mighty-armed
Kegava, that delighter of all the Yadavas, spoke unto Yu-
dhishthira about the prowess of Jamadagni’s son.—Youder,
at a distance, O Partha, are seen the five lakes of Rama!
There Rama offered oblations of Kshatriya blood unto the
manes of his ancestors !* It was hither that the puissang
Rama, having freed the Karth of Kshatriyas for thrice seven
times, gave up his task.”

“Yudhishthira said,—I have great doubts in what thou
sayest about Rama’s having thrice seven times exterminated
the Kshatriyas in days of old.* When the very Kshatriya
seed was burnt by Rama, O bull among the Yadus, how was
the Kshatriya order revived, O thou of immeasurable prow-
ess?'* How, O bull of the Yadus, was the Kshatriya ~otder
exterminatod by the illustrious and high-souled Rama, and
how did it again grow ?** In frightful car-encounters millions
of Kshatriyas were slain, The Earth, O foremost of eloquent
men, was strewn with the corpses of Kshatriyas.!* For what
reason was the Kshatriya order thus exterminated in dayse of
yorc by Rama, the high-souled descendant of Bhrigu, 0 tigew
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among the Yadus! O thou of Vrishni’s race, remove this
doubt of mine, O bird-bannered herc! O Krishna, O younger
brother of Vasudeva, the highest knowledge is from thee.’ ”

Vaigampayana said,—“The puissant elder brother of Gada
then narrated unto Yudhishthira of incomparable prowees
everything that happened, in full detail, as to how the Earth
had become filled with Kshatriyas.’1-¢

SEcTION L.

“Vasudeva said,—Listen, O son of Kunti, to the story of
Rama’s encergy and powers and birth as heard by me from
great Rishis discoursing upon the subject.! Listen to the
story of how millions of Kshatriyas were slain by Jamadagni’s
son and how those that sprung again in the diverse royal
races in Bharata were again slaughtered.® Jahnu had a son
named Rajas. Rajas had a son named Valakagwa. King Vala:
kagwa had a son named Kugika of righteous behaviour.! Re-
sembling the thousand-eyed Indra on Earth, Kugika under-
went the austerest of peyances from desire of attaining the
chief of the three worlds for a son.! Beholding him engaged
in the austerest of penances and competent to beget a son, the
thousand-eyed Purandara himself inspired the king (with his
force)® The great'lord of the three worlds, viz., the chastiser
of Pika, O king, then became Kugika's son known by the name
of Gadhi® Gadhi had a daughter, O monarch, of the name
of Satyavati. The pussiant Gadhi gave her (for wife) unto
Richika, a descendant of Bhrigu’ Her lord of Bhrigu’s race,
O delighter of the Kurus, became highly gratified with her
for the purity of her behaviour. He cooked the sacrificial
food consisting of milk and rice for giving unto Gadhi (her
sire) a son.’ Calling his wife, Richika of Bhrigu’s race said,—
This portion of the sanctified food should be taken by thee,
and this (other) portion by thy mother I A son will be born
of her that will blaze with energy and be a bull among
Kshatriyas. Invincible by Kshatriyas on Earth, he will be
the. slayer of the foremost of Kshatriyas.!® As regards thee,
O blessdd lady, this portion of the food yill give thee a son .of
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great wisdom, an embodiment of tranquillity, endued with
ascetic penances, and the foremost of Brahmanas.'—Having
said these words unto his wife, the blessed Richika of Bhrigu’s
race, setting his heart on penances, proceeded to the woods.!*
About this time, king Gadhi, resolved upon a pilgrimage to
the holy waters, arrived with his queen at the retreat of Richi-
ka.!'s Satyavati, upon this, O king, taking the two portions
of the sanctified food, cheerfully and in great haste, represent-
ed the words of her lord unto her mother.* The queen-mother,
O son of Kunti, gave the portion intended for herself unto
her daughter, and herself took from ignorance the portion in~
tended for the latter.’* Upon this, Satyavati, her body blaz.
ing with lustre, conceived a child of terrible form intended to
become the exterminater of the Kshatriyas.® Beholding thé
Brahmana child lying within her womb, that tiger among the
Bhrigus said unto his wife of celestial beauty these words :!"—
Thou hast been deceived by thy mother, O blessed lady, in
consequence of the substitution of the sanctified morsels.
Thy son will become a person of cruel deeds and vindictive
heart. Thy brother again (born of thy mother) will be a Brah-
mana devoted to ascetic penances.!® Into the sanctified food
intended for thee had been placed the seed of the supreme and
universal Brahma, while into that intended for thy mother
had been placed the sum total of Kshatriya energy.’* In con-
sequence, however, of the substitution of the two portions, O
blessed lady, that which had been interded will not happen.
Thy mother will obtain a Brihmana child while thou wilt
obtain a son that will become a Kshatriya !*—Thus addressed
by her lord, the highly blessed Satyavati prostrated herself and
placing her head at his feet tremblingly said,>—It behoveth
thee not, O holy one, to speak such words unto me, viz.—Thou
shalt obtain a wretch among Brihmanas (or thy son) 1#—

“ Richika said,—This was not intended by me, O blessed
lIady, in respect of thee! A son of fierce deeds has been con-
ceived by thee simply in consequence of the substitution of
the sanctified morsels 12—

“‘Satyavati replied, saying,—If thou wishest, O sage, thou

- canst create ot her worlds, what need then be said sof 8
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It behoveth thee, O puissant one, to give me a son that shall be
righteous and devoted #o peace !**—

“ ‘Richika said,—Never was falsehood spoken by me before,
O blessed lady, even in jest. What need then be said of (such
a solemn occasion as) preparing sanctified food with the aid of
Vedic formule after igniting a fire 2** It was ordained of yore
by Destiny, O amiable one! I have ascertained it all by
my penances. All the descendants of thy father will be
possessed of Brahmanic virtues.*—

“‘Satyavati said,—O puissant one, let our grandson be
such, but, O foremost of ascetics, let me have a son of tranquil
pursuits 1*¥'—

« Richika said,—O thou of the fairest complexion, there is
po distinction, I conceive, between a son and a grandson. It
will be, O amiable one, as thou sayest !**~’

“Vasudeva continued,—“Then Satyavati brought forth a
son in Bhrigu’s race who was devoted to penances and charac-
terised by tranquil pursuits, viz, Jamadagui of regulated
vows.® Kugika’s son Gadhi begot a son named Vigwamitra.
Possessed of every attribute of a Brahmana, that son (though
born in the Kshatriya order) was equal to a Brahmana.'®
Richika (thus) begat Jamadagni, that ocean of penances,
Jamadagni bgot a son of fierce deeds.* The foremost of men,
that son mastered the sciences, including the science of arms,
Like unto a blazing fire, that son was Rama, the exterminater
of the Kshatriyas.** Having gratified Mahadeva on the moun-
tains of Gandhaméadana, he begged weapons of that great god,
especially the axe of fierce energy in his hands*® In conse-
quence of that unrivalled axe of fiery splendour and irresist-
ible sharpness, he became unrivalled on Earth.” Meanwhile
the mighty son of Kritaviryya, viz., Arjuna of the Kshatriya
order and ruler of the Haihayas, endued with great emergy,™
highly virtuous in behaviour, and possessed of a thousand
arms through the grace of (the great Rishi) Dattatreya, having
subjugatad in battle, by the might of his own arms, the whole
Earth with her mountains and scven islands, became a very
powerlul emperor and (at last).gave away the Earth unto the

iein a borse-sdcrifice®™¥ On-a gcertain . occasion,,
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solicited by the thirsty god of fire, O son of Kunti, the - thou-
sand-armed monarch of great prowess gave alms unto that
deity.* Springing from the point of his shafts, the god of
fire, possessed of great emergy, desirous of consuming (what
was offered), burnt villages and towns and kingdcms and
hamlets of cowherds.®® Through the prowess of that foremost
of men, viz., Kartaviryya of great emergy, the god of fire
burnt mountains and great forests.® Assisted by the king of
the Haihayds, the god of fire, caused by the wind #o blaze forth
with energy, consumed the uninhabited but delightful retreat
of the high-souled Apava.* Possessed of great energy, Apava,
O mighty-armed king, seeing his retreat consumed by the
powerful Kshatriya, cursed that monarch in wrath, saying,*—
Since, O Arjuna, without excepting these my specious woods,
thou hast burnt them, therefore, Rama (of Bhrigu’s race) will
lop off thy (thousand) arms **—The mighty Arjuna, however,
of great prowess, always devoted to peace, ever regardful of
Brahmanas and disposed to grant protection (unto all classes),
and charitable and brave, O Bharata,** did not think of that
curse denounced on him by that high-souled Rishi. His power-
ful sons, always haughty and cruel, in consequence of that
curse, became the indirect cause of his death. The princes,
O bull of Bharata's race, seized and brought away the calf of
Jamadagni’s homa cow,** without the knowledge of Karta-
viryya the ruler of the Haihayas. For this reason a dispute took
place between the high-souled Jamadagni (and the Haihayas).*
The puissant Rama, the son of Jamadagni, filled with wrath,
lopped off the arms of Arjuna and brought back, O monarch,
his sire’s calf which was wandering within the inner enclosures
of the king's palace.** Then the foolish sons of Arjuna,
repairing together to the retreat of the high-souled Jamadag-
ni,** felled with the points of their lances, O king, the head
of that Rishi from off his trunk while the celebrated Rama
was out for fetching sacred fuel and grass® Inflamed with
wrath at the death of his father and inspired with vengeancs,
Rima vowed to free the Earth of Kshatriyas and took up arms.*
Then that tiger among the Bhrigus, possesced of great efiergy,
putting £rth his prowess, speedily slaughtered all the sons:
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and grandsons of Kartaviryya.®? Slaughtering thousands of
Haihayas in rage, the descendant of Bhrigu, O king, made
‘the Earth miry with blood.*® Possessed of great energy, he
quickly reft the Earth of all Kshatriyas. Filled then with
compassion, he retired into the woods* Afterwards, when
some thousands of years had passed away, the puissant Rama,
who was wrathful by nature, had imputations cast upon him
(of cowardice).* The grandson of Vigwamitra and son of
Raivya, possessed of great ascetic merit, named Paravasu, O
mouarch, began to cast imputations on Rama in public, say-
ing,®—0 Rama, were not those righteous men, viz., Pratard-
dana and others, who were 2ssembled at & sacrifice at the
time of Yayati's fall, Kshatriyas by birth ?* Thou art not of
true vows, O Rama! Thine is an empty boast among people !
Through fear of Kshatriya heroes thou hast betaken thyself to
the mountains !"—The descendant of Bhrigu, hearing these
‘words of Paravasu, once more took up arms and once more
strewed the Earth with hundreds of Kshatriya bodies.”® Those
Kshatriyas, however, O king, counting by hundreds, that were
spared by Rama, multiplied (in time) and became mighty mon-
archs on Earth.® Rama once more slaughtered them quickly,
not sparing the. very children, O king! Indeed, the Earth
became once more strewn with the bodies of Kshatriya child-
ren of premature birth® As soon as Kshatriya children
were born, Rama slaughtered them. Some Kshatriya ladies,
however, succeeded in protecting their children (from Rama’s
wrath).® Having made the Earth destitute of Kshatriyas for
thrice seven times, the puissant Bhargava, at the completion
of a horse-sacrifice, gave away the Earth as sacrificial present
unto Kagyapa.”® For preserving the remnant of the Kshatri-
yas, Kagyapa, O king, pointing with his hand that still held
the sacrificial ladle, said these words,*—O great sage, repair
to the shores of the southern ocean! It behoveth thee not,
O Rama, to reside within (what is) my dominion !*—At - these
words, - Ocean suddenly. created for Jamadagni’s.son, on. his
other. shore, a .region called - Surparaka.® - Kagyapa. also, O .
monaleh, having accepted the. Earth in. gift, and .made a
present of it.unto the; Bmhmanas, entered the . grcat forest,T
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Then Cudras and Vaigyas, acting most wilfully, began to
unite themselves, O bull of Bharata’s race, with the wives of
Brahmanas.”® When anarchy sets in on Earth, the weak are
oppressed by the strong, and ne man is master of his own
property.® Unprotected duly by Kshatriyas observant of virtue,
and oppressed by the wicked in eonsequence of that disorder,
the Earth quickly sank to the lowest depths® Beholding -the
Earth sinking from fear, the high-souled Ka¢yapa held her on
his lap ; and since the great Rishi held her on his lap (uru)
therefore is the Earth known by the name of Urvi The
goddess Earth, for protection’s sake, gratified Kagyapa and
begged of him a king.”

“<The Earth said,—There are, O regenerate one, some fore-
most of Kshatriyas concealed by me among women. They were
born in the race of the Haihayds. Let them, O sage, protect
me " There is another person of Puru’s race, viz.,, Vidu-
ratha’s son, O puissant one, who has been brought up among
bears in the Rikshavat mountains.™ Another, viz., the son of
Saudisa, has been protected, through compassion, by Paracara
of immeasurable energy and ever engaged in sacrifices.”
Though born in one of the regenerate orders, yet like a
Cudra he does everything for that Riski and has, therefore,
been named Sarvakarman (servant of all work).” Civi’s son
of great energy, viz., Gopati by name, has been brought up in
the forest among kine. Let him, O sage, protcct me!” Pra-
tarddana’s son, named Vatsa of great might, has been brought
up among calves in a cowpen. Let that one of the royal order
protect me.® Dadhivahana’s grandson and Diviratha’s son
was cuncealed and protected on the banks of Gangd by the
sage Gautama.”® His name is Vrihadratha. Possessed of great
energy and adorned with numerous blessed qualities, that
blessed prince has been protected by wolves and the mountains
of Griddhrakuta.® Many Kshatriyas belonging to the race
of Marutta have been protected. Equal unto the lord of
Marnts in energy, they have been brought up by Ocean.’
These children of the Kshatriya order have been heard of as
cxisting in different places. They ‘are living among. arti-
zans and goldsmiths, If they protest ‘me I shal| thén stay

20
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mnmoved.®® Their sires and grandsires have been slain for my
seke by Rama of great prowess. It is my duty, O great sage;,
to see that their funeral rites are duly performed.® I do not
desire that I should be protected by my present rulers. Do
thou, O sage, speedily make such arrangements that I may
exist (as before).—*

“Vasudeva continued,~—The sage Kacyapa then, seeking
out those Kshatriyas of great energy whom the goddess had
indicated, installed them duly as kings (for protecting her).®
'Fhose Kshatriya races that ate now extant are the progeny
of those princes. That which thou hast questioned me, O son
of Pindu, happened in days of yore even thus.”*

Vaicampiyana continued,~—“Conversing thus with Yudish-
thira that foremost of righteons persons, the high-souled
Yadava hero proceeded quickly on that car, illumining all the
points of the compass like the divine Surya himself.”*

SecrioN LI,

Vaicampayana said,—*King Yudhishthira, hearing of those
feats of Rima, became filled with wonder and said unto
Janarddana,'—O thou of Vrishni’s race, the prowess of the
high-souled Rama, who in wrath had .freed the Earth of
Kshatriyas, was like that of Cakra himself!* The seions of
Kshatriyas, troubled with the fear of Rama, were concealed
{and brought up) by kine, Ocean, pards, bears, and apes *
“Worthy of every praise is this world of men and fortunate are
they that reside in it where a feat, thut was again so righteous,
was accomplished by a Brahmana !*  After this discourse was
ended, those two illustrious persons, viz., Krishna of unfading
glory and Yudhishthira proceeded thither where the puissant
son of Ganga lay on his bed of arrows® They then beheld
Bhishma stretched on his arrowy bed and resembling in splen-
‘dour the evening Sun covered with his own rays® The Kuru
hero was surrounded by many ascetics like he of a hundred
sacrifices by the dsities of heaven. The spot on which he lay
was highly sacred, being situate on the banks of the river

" Beholding him from a distance, Krishna and

-
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Dharma’s royal son, and the four Pandavas, and the others headed
by Cwaradwat,? alighted from their vehicles and collecting their
restless minds and concenirating all their senses, approached
the great Rishis® Saluting thosé foremost of Rishis headed
by Vyasa, Govinda and Satyaki and the others approached the
son of Gangd.!'® Bzholding Gangd’s son of great ascetic merit,
the Yadu and Kuru princes, those foremost of men, took their
seats, surrounding him.!* Seeing Bhishma looking like a fire
_ti-‘oout to die out, Kegava with a rather cheetless heart address-
ed him as follows.'? ‘
“Kegava said,— Are thy perceptions now as clear as before ¢
I hope thy understanding, O foremost of eloquent men, is not
clouded 22 T hope thy limbs are not tortured by the pain
arising from the wounds inflicted by shafts? From mental
grief also the body becomes weak.'* In consequence of the
boon granted to thee by thy sire, the righteous Cantanu, thy
death, O puissant hero, depends on thy ewn will! I myself
have not that merit in consequence of which thow hast obtain-
ed this boon !** The minutest pin (inserted) within the body
produces pain. What need then be said, O king, of hundreds
of arrows that have pierced thee 2*¢ Surely, pain cannot be said
to afflict thee ! Thou art competent, O Bhérata, to instruct
the very gods regarding the origin and dissolution of living
creatures 1" Possessed of great knowledge, everything belonging
to the Past, the Future, and the Present, is well known t»
thee '8 The dissolution of created beings and the weward of
righteousness, are well known to thee, O thou of great wisdom,
for thou art an ocean of virtue and duty ! While living in
the enjoyment of swelling sovereignty, I beheld thee forego
female intercourse though sound of limbs and perfectly hale and
though surrounded by female companions **  Except Cantanu’s
~son Bhishma of great energy and firmly devoted to righteous-
‘ness, possessed of heroism and having virtue for the only object
of his pursuit, we have never heard of any other person in the
three worlds that could, by his ascetic power, though lying on
a bed of arrows and on the point of death, still have such
complete mastery over death (as to keep it thus a bgy). 2t
. We have never heard of anybody else that was so Mevotod i
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truth, to penances, to gifts, to the performance of sacrifices, to
the science of arms, to the Vedas, and to the protection of
persons soliciting protection, and that was so harmless to
all creatures, so pure in behaviour, so self-restrained, and so
bent upon the good of all creatures, and that wss also so great
a car-warrior as thee ! Without doubt, theu art compe-
tent to subjugate, on a single car, the gods, Gandharvas
Asuras, Yakshas, and Rakshasas I*®* O mighty-armed Bhish-
ma, thou art always spoken of by the Brahmanas as the ninth
of the Vasus. By thy virtues, however, thou hast surpassed
them all and art cqual unto Vasava himself ** I know, O best
of persons, that thou art celebrated for thy prowess, O fore-
most of beings, among even the very gods ! Among men on
Earth, O foremost of men, we have never seen mnor heard of
any onc possessed of such attributes as thee ! O thou of the
royal order, thou surpassest the gods themselves in respect of
every attribute ! By thy ascetic power thou canst create a
universe of mobile and immobile creatures. 'What need then
be said of thy having acquired many blessed regions by means
of thy foremost of virtues ?** Dispel now the grief of the
eldest son of Pandu who is burning with sorrow on account of
the slaughter of his kinsmen.® All the duties that have been
declared in respect of the four orders about the four modes of
life are well known to thee !** Everything again that is in-
dicated in the four branches of knowledge, in the four Hotras,
O Bharata, as also those eternal duties that are laid down in
Yoga and Sankhya philosophy,” the duties too of the four
orders and those duties that are not inconsistent with their
declared practices,—all these, along with their interpretations,
—O son of Ganga, are known to thee I** The duties that have
been laid down for those sprung from an intermixture of the
four orders and those laid down for particular countries and
tribes and families, and thosc declared by the Vedas and
by men of wisdom, are all well known to thee ™ The sub-
jects of histories and the Puranas are all known to thee.
All the scriptures treating of duty and practice dwell in thy
mind.¥ Save thee, O bull among men, there 1s no other

person thatfcan remove the doubts that may arisc in respect
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of those subjects of knowledge that are studied in the world.®
With the aid of thy intelligence, do thou, O prince of men,
drive the sorrow felt by the son of Pandu! Persons possessed
of so great and such varied knowledge live only for comforting
men whose minds have been stupefied.”’

SectIoN LI.

Vaigampiyana said,—“Hearing those words of Vasudeva of
great intelligence, Bhishma, raising his head a little, said
these words with joined hands.!

«“Bhishma said,—~‘Salutations to thee, O divine Krishna!
Thou art the origin and thou art the dissolution of all the
worlds. Thou art the Creator and thou art the Destroyer.
Thou, O Hrishikega, art incapable of being vanquished by any
one!? The universe is thy handiwork. Thou art the soul of
the universe and the universe hath sprung from thee! Salu-
tations to thee! Thou art the end of all created things.
Thou art above the five elements. Salutations to thee that
art the three worlds and that art again above the three worlds.
O lord of Yogins, salutations to thee that art the refuge of
everything 1* O foremost of beings, those words which thou
hast said regarding me have enabled me to behold thy divine
attributes as manifest in the three worlds. (In consequence
of that kindness,) O Govinda, I also behold thy eternat
form™® Thou standest shutting up the seven paths of the
Wind possessed of immeasurable energy. The firmament is
occupied by thy head, and the Earth by thy feet.” The points
of the compass are thy two arms, and the Sun is thy eye,
and Cakra constitutes thy prowess! O thou of unfading glory,
thy person, attired in yellow robes that resemble the hue of
the Atusi flower, seam to us to be like a cloud charged with
flashes of lightning. Think of that, O best of gods, which
would be good, O thou of lotus eyes, for my humble self, that
am devoted to thee, that seek thy protection, and that am
desirous of obtaining a blissful end I'**

“YVasudeva said,—Since, O bull among men, thy dcwtlon
to me is very great, for this, O prince, I have dlsplayed my
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colostial form to thee 1 I do not, O feremost of kings, dis-
play myself unto one that is not devoted to me, or untoa
devotee that is not sihcere, cr unto ome, O Bharata, that is
not of restrained soul.!! Thou art devoted to me and art
always observant of righteousness. Of a pure heart, thou axt
always self-restrained and ever observant of penances and
gifts!* Through thy own penances, O Bhishma, thou art
competent to behold me. Those regions, O king, are ready for
‘thee whence therc is no return !** Six and fifty days, O
foremost one of Kuru’s race, still remain for thee to live!
Casting off thy body, thou shalt then, O Bhishma, obtain the
blessed reward of thy acts!* Behold, those deities and the
Vasus, all endued with forms of fiery splendour, riding on their
cars, are waiting for thee invisibly till the moment of the sun’s
entering on his northerly course '* Subject to universal time,
when the divine Surya turns to his northerly course, thou, O
foremost of men, shalt go to those regions whenee no man of
knowledge ever returns to this Earth ! When thou, O
Bhishma, wilt leave this world for that, all Knowledge, O
hero, will expire with thee! It is for this, that all these
persons, assembled together, have approached theg for listening
to discourses on duty and morality *". Do thou then speak
words of truth, fraught with morality and profit and Yoga,
unto Yudhishthira who is firm in truth but whose learning has
been clouded by grief on account of the slaughter of his kins-
aen, and do thou, by this, quickly dispel that grief of his !’ "#

SkecrioN LII,

Vaicampayana said,—“Hearing these words of Krishna
“fraught with morality and profit, Cantanu’s son Bhishma
.answered him in the following words.!

“Bhishma said,—*O master of all the worlds, O mighty-
-armed one, O Civa, O Narayana, O thou of nnfading glory,
-hearing the words spoken by thee I have been filled with joy *
But what words (of instruction), O masier of speech, can I

*. 7, ;‘.,“On'e that goes thither is oy subject to rebirth =T . ..




gdsana Parva.} OANTI PARVA,** 159

#ay in thy presence, when especially all the subjects of speech
have been dealt within thy speoch?** Whatever in either
world should be done or is done, proceeds from thy intelligent
self, O god!* That person who is competent to discourse on
the subject of hcaven in the presence of the chief of the gods
himself is cumpetent to discoursc on the interpretation of
morality and pleasure and profit and salvation in thy pre-
sence * My mind, O slayer of Madhu, is exceedingly agitated
by the pain of arrow-wounds. My limbs are weak. My un-
derstanding is not clear® I am so afflicted, O Govinda, by
these shafts resembling poison or fire that I have not the
power to utter anything!” My strength is abandoning me.
My life-breaths are hastening to leave me. The very vitals of
my body are burning. My understanding is clouded® From
weakness my utterance is becoming indistinct. How then can
I venture to speak ? O enhancer of (the glory of ) Dagarha’s
race, be gratified with me!* O mighty-armed one, I will not
say anything ! Pardon-me (for my unwillingness)! The very
master of speech (Vrihaspati), in speaking in thy presence,
will bz overcome by hesitation !** I cannot any longer dis-
tinguish the points of the compass, nor the sky from the Earth !
Through thy energy, O slayer of Madhu, I am only barely
alive I'* Do thou, therefore, thyself speak for the good of
king Yudhishthira the just, for thou art the ordainer of all
the ordinances !'* How, O Krishna, when thou, the eternal
creator of the universe, art present, can one like me speak
(on such subjects) like a disciple in the presence of the
preceptor 743

“Vasudeva said,—The words spoken by thee are worthy
of thee that art the foremost onc of Kuru's race, thee that
art endued with great energy, thee that art of great soul, and
thee that art possesscd of great patience and conversant with
.every subject ! TRegarding what thou hast said unto me
about the pain of thy arrow wounds, reccive, O Bhishma,
this boon that I grant thee, Q puissant one, from my grace !**

* The Vedas constitue the speech of the Supreme Being. Everything

about morality occurs in them.—T. *
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Discomfort and stupefaction and burning and pain and hunger
and thrist shall not, O son of Ganga, overcome thee, O thou of
anfading glory " Thy perceptions and memory, O sinless one,
shall be unclouded.* Thy understanding shall not fail thee 1.!"
Thy mind, O Bhisma, freed from the qualities of passion and
darkness, will always be subject to the quality of goodness,
like the moon emerged from the clouds.** Thy understanding
will penetrate whatever subject connected with duty, morality,
or profit, thou wilt think upon I** O tiger among kings,
obtaining celestial vision, thou wilt, O thou of immeasurable
prowess, succeed in beholding the four orders of created
things 1** Endued with the eye of knowledge, thou wilt,
O Bhishma, behold, like tishes in a limpid stream, all created
things that thou mayst endeavour to recollect !

Vaicampayana continued,—“Then thcse great Rishis, with
Vyasa amongst them, adored Krishna' with hymns from the
Richs, the Yajus, and the Simans.®® A celestial shower of
flowers belonging to every season fell on that spot where
he of Vrishni's race, with Ganga’s son and the son of Pandu
were.” Celestial instruments of every kind played in the
welkin and the tribes of the Apsaras began to sing. No-
thing of evil and no portent of any evil kind were seen there.?
Anu auspicious, pleasant, and pure breeze, bearing every kind
of fragrance, began to blow. All the points of the compass
became clear and quiet, and all the animals and birds began
to rove in peace.** Soon after, like a fire at the extremity of
o great forest, the divine Surya of a thousand rays was seen
to descend to the west.® The great Rishis then, rising up,
-saluted Janarddana and Bhishma and king Yudhishthira.®
Upon this, Keg¢ava, and the sons of Pandu, and Satyaki, and
Sanjaya, and Caradwat’s son Kripa, bowed in reverence to
those sages.”® Devoted to the practice of righteousness, those
sages, thus worshipped by Kegava and others, speedily pro-
ceeded to their respective abodes, saying,—We will return
tomorrow.™ After this, Kecava and the Pandavas, saluting
. ¥ Literally, “Everything thou knowest shall appear to thee by in-
ward light.”—T.
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Bhishma and circumambulating him, ascended their handsome
cars.® Those herces then proceeded, accompanied by many
other cars decked with golden Kwuvaras, and infuriate ele-
phants looking like mountains, and stceds fleet as Garudas,
and foot-soldiers armed with bows and weapons.™ That army,
moving with great speed, proceeded in two divisions, one in
the van and the other in the rear of those princes. The scene
resecmbled the two currents of the great river (Narmada at
the point where it is divided by the Rikshavat mountains
standing across it.** Gladdening that great host, the divine
Chandramas rose before it in the firmament, once more in-
spiring with moisture, by his own force, the terrestial herbs
and plants whose juice had been sucked up by the Sun.?
Then that bull of Yadu’s race and the sons of Pandu, enter-
ing the (Kuru) city whose splendour resembled that of the
city of Indra itself, proceeled to their respective mansions like
tired lions secking their caves.”™*

SecrioN LIIT.

Vaigampayana said,—“The slayer of Madhu, retiring to his
bad, slept happily.! Awaking when half a Yama was wanting
to usher in the day, he addressed himself for contemplation.
Fixing all his senses, he meditated on the eternal Brakma.?
Then a batch of well-trained and sweet-voiced persons, con-
versant with hymns and the Purdnas, began to utter tho
praises of Vasudeva, that lord of all creatures and creator of
the universe.* Others, keeping time by clapping of hands,
began to recite sweet hymns, and vocalists began to sing.
Conch-shells and drums were blown and beat by thousands.*
The delightful sound also of Vinds, Panavas, and bamboo
flutes, was heard. The spacious mansion of Krishna, in con-
sequence thereof, seemed to laugh with mnsic.® In the palace
of king Yudhishthira also sweet voices were heard, uttering
auspicious wishes, and the sound of songs too and musical
instruments.* Then he of Dagarha’s race performed his ablu-
tions. Joining his hands, the mighty-armed hero'of urfading
glory silently recited his cecrct mentras, and kindling a fire

21
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poured libations of clarified butter upon it” Givingaway %
thousand kine unto a thousand Brahmanas all of whom were.
Tully conversanut with-the four Vedas, he caused them to utter
benedictions upon him® Touching next diverse kinds-of aus-
picious articles and beholding himself in a clear mirror, Krishna
addressed Satyaki, saying,*—Go, O descendant of Cini, and
repairing to Yudhishthira’s abode, ascertain whether that king
of great energy is dressed for visiting Bhishma'® At these
words of Krishna, Satyaki, proceeding quickly to the royal
son of Pandu, said unto him,''—The foremost of cars, belong
ing to Vasudeva of great intelligence, stands ready, O king,
for Janarddana will go to seec Gang@&'s son !'* O righteous
king of great splendour, he is waiting for thee ! It behoveth
thee now to do-what should be done next ’~—Thus addressed,
Dharma’s son Yudhishthira answered as follows.!®
“Yudhishthira said,—O Phalguna of unrivalled splendour,
let my foremost of cars be made ready. We should not be ac-
companied (today) by the soldiers, but we shall proceed our-
selves.!* That foremost of righteous persons, viz., Bhishma,
should not be vexed. Let the guards, therefore, O Dhanan-
jaya, stop today.* From this day Gangés son will speak of
things that are great mysteries. I do not, therefore, O son of
Kunti, wish that there should be a miscellaneous gathering
¢in Bhishma’s presence).’ "¢
Vaigampayana continued,—“Hearing these werds of the
king, Kunti’s son Dhananjaya, that foremost of men (went
out and coming back) represented unto him that his best of
cars stood harnessed for him” XKing Yudhishthira, and the
twins, and Bhima and Arjuna, the five resembling the five
elements, then proceeded towards Krishna’s abode.* While
the high-souled Pandavas were coming, Krishna of great
intelligence, accompanied by the grandson of Cini, mounted
on his car.!® Saluting one another from their cars and each
enquiring of the other whether the night had been passed
happily by him, those bulls among men proceeded, without
stopping, on those foremost of cars whose rattle resembled the
roar of the clouds?® Krishna's steeds, viz, Valahaka and
Megzhapuskpa and Caivya and Sugriva were urged by Daruka,
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Fhe animals, urged by him, O king, proceedeéd, indenting the
Earth with their hoofs. Endued with great strength:and
great speed, they flew onwards, devouring the very skies.
Traversing the sacred field of Kuru,® the princes proceeded to
that spot where the pnissant Bhishma on his bed of arrows was
lying, surrounded by those great Rishis, like Brahman him-
self in the midst of the gods.* Then Govinda and Yudhish~
thira and Bhima and the wielder of Gandiva and the twins
and Satyaki, alighting from their vehicles, saluted the Rishis
by raising their right hands?*® Surrounded by them, king
Yudhishthira, like the moon in the midst of the stars, ap-
proached Gangad’s son like Vasava proceeding towards Brah--
man*® Overcome with fear, the king timidly cast his eyes on
the mighty-armed hero lying on his bed of arrows like the
Sun himself dropped from the firmament.”

SEectioN LIV.

Janamcjaya said,—“When that tiger amoug men, of righte-
vus soul and great energy, firmly adhering to truth and with
passions under complete control, viz., the son of Cantanu and'
Ganga, named Devavrata or Bhishma of unfading glory, lay
on a hero’s bed with the sons of Pandu sitting around him,
tell me, O great sage, what converse ensued in that meeting
of heroes after the slaughter of all the troops !"**

Vaicampayana saild,—“When Bhishma, that chief of the
Kurus, lay on his bed of arrows, many Rishis and Siddhas,
O king, headed by Narada, came to that spot* The unslain
remnant of the (assembled) kings with Yudhishthira at their
head, and Dhritarashtra and Krishna and Bhima and Arjuna
and the twins also came there.’ Those high-souled persons,
approaching the grandsire of the Bharatas who looked like the
Sun himself dropped from the firmament; indulged in lamenta-
tions for him® Then Narada of godlike features, reflecting for
a short while, addressed all the Pandavas and the unslain
remnant ot the kings, saying,’—The time, I think, has como
for you to question Bhishma (on subjects of morality, and
religion), for Gangd’s son is about to expire like the Sun thst
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is on the point of setting * He is about to cast off his life-
breaths. Do you all, therefore, solicit him to discourse to you.
He is acquainted with the varied duties of all the four orders.’
Old in years, after abandoning his body he will obtain high
regions of bliss. Solicit him, therefore, without delay, to
clear the doubts that exist in your minds * Thus addressed
by Narada, those princes approached Bhishma, but unable to
ask him anything ooked at one another.!’ Then Yudhish-
thira the son of Pandu, addressing Hrishikega, said,—*“There
is no one else than Devaki’s son that can question the grand-
gire 12 O foremost oue of Yadu’s race, do thou, therefore, O
slayer of Madhu, speak first! Thou, O sire, art the foremost
of us all and thou art conversant with every duty and prac-
tice I'"'* Thus addressed by the son of Pandu, the illustrious
Kezava of unfading glory, approaching the unconquerable
Bhishma, spoke unto him as follows.'*

“Vasudeva said,—Hast thou, O best of kings, passed the
night happily 2 Has thy understanding become unclouded ¢
Does thy knowledge, O sinless one, shine in thee by inward
light 2¢ I hope thy heart no longer feels pain and thy mind
is no longer agitated #*

“Bhishma said,—Burning, stupefaction, fatigue, exhaustion,
illness, and pain, through thy grace, O thou of Vrishni’s race,
have all left me in a single day !'* O thou of incomparable
splendour, all that is past, all that is future, and all that is
present, I behold as clearly as a fruit placed in my hands!®
All the duties declared in the Vedas, all those laid down in
the Vedantas, I behold clearly, O thou of unfading glory, in
consequence of the boon thou hast granted to me !* The duties
that have been declared by persons of learning and righteous
behaviour, dwell in my remembrance. I am conversant also,
O Janarddana, with the duties and practives prevailing in
particular countries and among particular tribes and fumilies.!
Everything relating again to the four modes of life has come
back to my recollection. I am acquainted also, O Kegava,
with the duties that relate to king-craft 1> Whatever should
ab .whatever time be said, T would say, O Janarddana ! Through

thy grace, I have acquired an auspicious understanding !*?
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Strengthened by meditation on thee, I feel as if I have
become a young man again. Through thy favor, O Janard-
dana, I have become competent {o discourse on what is bene-
ficial (for the world) !* Why, however, O holy one, dost thou
not thyself discourse to Pandu’s son upon all that is good?
What explanation hast thou to give in respect of this? Tell
me quickly, O Madhava !'*®

“Vasudeva said,—“Know, O thou of Kuru’s race, that I
I am the root of fame and of everything that leads to good.
All things, good or bad, proceed from me.:* Who on Earth
will wonder if the Moon be said to be of cool rays? Similarly,
who will wonder if I were described as one possessed of the
full measure of fame 22* I have, however, resolved to en-
hance thy fame, O thou of great splendour! It is for this, O
Bhishma, that I have just inspired thee with great intelli-
gence ! Aslong, O lord of Earth, as the Earth will last,
so0 long will thy fame travel with undiminished lustre through
all the worlds ** Whatever, O Bhishma, thou wilt say unto
the inquiring son of Pandu, will be regarded on Earth to be
as authoritative as the declarations of the Vedas !® That
person who will conduct himself here according to the authori-
ty of thy declarations, will obtain hereafter the reward of
every meritorious act 1** For this reason, O Bhishma, I have
imparted to thee celestial understanding so that thy fame may
be enhanced on Earth 1®®* As long as a man’s fame lasts in the
world, so long are his achievements said to live® The un-
slain remnant of the (assembled) kings are sitting around thee,
desirous of listening to thy discourses on mortality and duty,
Do thou speak unto them, O Bharata !* Thou art old in years
and thy behaviour is consistent with the ordinances of the
¢rutis. Thou art well conversant with the duties of kings
and with every other science of duty.®® No one has ever
noticed the slightest transgression in thee from thy every
birth. All the kings know thee to be conversant with all the
sciences of morality and duty.® Like a sire unto his sons do

* The sense is, I who have already the full measure of fn.me canm
scarcely add to my fame by doing or saying anything.—Ty ,
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thou, therefore, O king, discourse unto them of high morality.
Thou hast always wershipped the Riskts and the gods.™” It is
obligatory on thee to discourse on these subjects in detail unto
persons desirous of listening to discourses on morality and
duty. A learned person, especially when solicited by the righte-
ous, should discourse on the same. The sages have declared
this to be a duty.® O pussiant one, if thou dost not speak on
such subjects, thou wilt incur sin! Therefore, questioned by
thy sons and grandsons, O learned one, about the eternal
duties (of men), do thou, O bull among the Bharatas, dis-
course unto them on the subject I’ %

SecrioNn LV.

Vaigampayana said,—“Endued with great energy, the de~
lighter of the Kurus, (viz, Bhishma,) said,—1 shall discourse
on the subject of duty! My speech and mind have become
steady, through thy grace, O Govinda, since thou art the
eternal soul of every being !* Let the righteous-souled Yu-
dhishthira question me about morality and duty. I shall then
be much gratified and shall speak of all duties? Let the
son of Pandu, that royal sage of virtuous and great soul, upon
whose birth all the Vrishnis were filled with joy, question
me!®* Let the son of Pandu, who has no equal among all the
Kurus, among all persons of righteous behaviour, and among
men of great celebrity, put questions to me!* Let the son of
Pandu, in whom are intelligence, self-restraint, Brahma-
charya, forgiveness, righteousness, mental vigor and energy,
put questions to me’ Let the son of Pandu, who always by
his good offices honors his relatives and guests and servants
and others that are dependent on him, put questions to
me.* Let the son of Pandu, in whom are truth and charity
and penances, heroism, peacefulness, cleverness, and fearless-
ness, put questions to me.” Let the righteous-souled son of
Pandu, who would never commit a sin influenced by desire of
pleasure or profit or from fear, put questions to me.® Let the
gon of Pandu, who is ever devoted to truth, to forgiveness, to
knowledge, and fo guests, and who always makes gifts unto
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the righteous, put questions to me.! Let the son of Pandu,
who is-ever engaged in sacrifices and study of the Vedas and
the practice of morality and duty, who is ever peaceful and
who has heard all mysteries, put questions to me.*

“Vasudeva said,—King Yudhishthira the just, overcome
with great shame and fearful of (thy) curse, does not venture
to approach thee.!* That lord of Earth, O monarch, having
caused a great slaughter, ventures not to approach thee from
fear of (thy) curse.!* Having pierced with shafts those that
deserved his worship, those that were devoted to him, those that
were his preceptors, those that were his relatives and kinsmen,
and those that were worthy of his highest regard, he ventures
not to approach thee #*

“Bhishma said,— As the duty of the Brahmanas consists of
the practice of charity, study, and penances, so the duty of
Kshatriyas is to cast away their bodies, O Krishna, in battle '
A Kshatriya should slay sires and grandsires and brothers and
praceptors and relatives and kinsmen that may engage with
him in unjust battle. This is their declared duty.!® That Ksha-
triya, O Kegava, is said to be acquainted with his duty who
slays in battle his very preceptors if they happen to be sinful
and covetous and disregardful of restraints and vows.’® Thas
Kshatriya is said to be acquainted with his duty who slays in
battle the person that from covetousness disregards the eternal
barriers of virtue.*'’ That Kshatriya is said to be acquainted
with his duty who in battle makes the Earth a lake of blood,
having the hair of slain warriors for the grass and straw float-
ing on it, and having elephants for its rocks, and standards
for the trees on its banks.’* A Kshatriya, when challenged,
should always fight in battle, since Manu has said that a
righteous battle (in the case of a Kshatriya) leads to both
heaven and fame on Earth.’ "¢

Vaigampayana continued,—“After Bhishma had spoken
thus, Dharma’s son Yudhishthira, with great humility, ap-
proached the Kuru hero and stood in his sight.** He seized the
feet of Bhishma who in return gladdened him with affectionate

4
* Literally,—‘the eternal bridge of virtne.'—T. .
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words. Smelling his head, Bhishma asked Yudhishthira to
take his seat.’> Then Gang@d’s son, that foremost of bowmen,
addressed Yudhishthira, saying,—Do not fear, O best of the
Kurus! Ask me, O child, without any anxiety.’ "

SecTioN LVI.

Vaicampayana said,—Having bowed unto Hrishikega, and
saluted Bhishma, and taken the permission of all the seniors
assembled there, Yudhishthira began to put questions unto
Bhishma.?

“Yudhishthira said,—“Persons conversant with duty and
morality say that kingly duties constitute the highest science
of duty. I also think that the burden of those duties is ex-
ceedingly onerous. Do thou, therefore, O king, discourse on
those duties * O grandsire, do thou speak in detail on the
duties of kings ! The science of kingly duties is the refuge
of the whole world of life.* O thou of Kuru’s race, Morality,
Profit, and Pleasure are dependent on kingly duties. It is also
clear that the practices that lead to emancipation are equally
dependent on them.* As the ruins are in respect of the steed
or the iron hook in respect of the elephant, even so the science
of kingly duties constitutes the reins for checking the world®
If one becomes stupefied in respect of the duties observed by
royal sages, disorder would set in on Earth and everything
will become confused.® As the Sun, rising, dispels inauspicious
darkness, so this science destroys every kind of evil consequence
in respect of the world” Therefore, O grandsire, do thou, for
my sake, discourse on kingly duties in the first instance, for
thou, O chief of the Bharatas, art the foremost of all persons
conversant with duties !* O scorcher of focs, Vasudeva regards
thoe as the first of all intelligeat porsons! Therefore, all of
us expect the highest knowledge from thee "

“Bhishma said,—Bowing unto Dharma who is Supreme,
unto Krishna who is Brahma in full, and unto the Brahmanas,
I shall discourse on the eternal duties (of men) !** Hear from
me, \O Yudhishthira, with concentrated attention, the whole
range of kingly duties described with accurate details, and
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other duties that thou mayst desire to know.'* In the first place,
Q foremost one of Kuru’s race, the king should, from desire of
pleasing (his subjects), wait with humility upon the gods and
the Brahmanas, always bearing himself agreeably to the ordi-
nance.'” By worshipping the deities and the Brahmanas, O
perpetuater of Kuru's race, the king pays off his debt to duty
and morality, and receives the respect of his subjects.'* O son,
thou shouldst always exert with promptitude, O Yudhishthira,
for without promptitude of exertion mere destiny never accom-
plishes the objects cherished by kings.* These two, viz, exer-
tion and destiny, are ejual (in their operation). Of them, I
regard exertion to be superior, for destiny is ascertained from
the results of what is begun with exertion.’* Do not indulge in
grief if what is commenced ends disastrously, for thou shouldst
then exert thyself in the same act with redoubled attention,
This is the high duty of kings.!* There is nothing which con-
tributes so much to the success of kings as Truth. The king
who is devoted to Trath finds happiness both here and here-
after.’” As regards Riskis also, O king, Truthis their great
wealth, Similarly, as regards kings, there is nothing that so
much inspires confidence in them as Truth.?* The king that is
possessed of every accomplishment and good behaviour, that is
self-restrained, humble, and righteous, that has his passions
under control, that is of handsome features and not too enquir-
ing,* never loses prosperity.’ By administering justice, by
attending to these three, viz., concealment of his own weak-
nesses, ascertainment of the weaknesses of foes, and keeping
his own counsels, as also by the observance of conduct that is
straightforward, the king, O delighter of the Kurus, obtains
prosperity.® 1f the king becomes mild, everybody disregsrds
him. On the other hand, if he becomes fierce, his subjects then
become troubled. Therefore, do thou observe both kinds of
behaviour.** O foremost of liberal men, the Brahmanas should
never be punished by thee, for the Brahmana, O son of Pandu,
is the foremost of beings on the Earth:? The high-souled

. * In the sense of being liberal. A king should not too minutely
enguire into what is done with the things belonging to him.—T. -
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Manu, O king of kings, hath sung two Qlokas. In respect of
thy duties, O thou of Kuru’s race, thou shouldst always bear
them in mind.**—Fire hath sprung from water, the Kshatriya
from the Brahmana, and iron from stone. The three (viz., fire,
Kshatriya, and iron,) can exert their force on every other thing,
but coming into contact with their respective progenitors, their
force becomes neutralised.?* When iron strikes stone, or fire
battles with water, or Kshatriya cherishes enmity towards
Brahmana, these three soon become weak.?*—When this is so,
O monarch, (you will see that) the Brahmanas are worthy of
worship. They that are foremost among the Brahmanas are
gods on Earth, Duly worshipped, they uphold the Vedas and
the Sacrifices.* But they, O tiger among kings, that desire to
have such honor however much they may be impediments to
the three worlds, should ever be repressed by the might of thy
arms.” The great Rishi Uganas, O son, sang two Clokas in
daysof old. Listen to them, O king, with concentrated at-
tention.**—The righteous Kshatriya, mindful of his duties,
should chastise a Brahmana that may be a very master of the
Vedas if he rushes to battle with an uplifted wecapon.?® The
Kshatriya, conversant with duties, that upholds righteousness
when it is tresspassed against, does not, by that act, become a
sinner, for the wrath of the assilant justifies the wrath of the
chastiser.®*—Subject to these restrictions, O tiger among
kings, the Brahmanas should be protected. If they become
offenders, they should then be exiled beyond thy dominious.®
Even when deserving of punishment, thou shouldst, O king,
show them compassion. If a Brahmana becomes guilty of
Brahmanicide, or of violating the bed of his preceptor or
other revered senior, or of causing miscarriage,® or of treason
against the king, his punishment should be banishment from
thy dominions. No corporal chastisement is laid down for
them. Those persons that show respect towards the Brah-
manas should be favored by thee (with offices in the state).
There is no treasure more valuable to kings than that which
consists in the selection and assemblage of servants,’ Among
the six kinds of citadels indicated in the scriptures, indeed,
among every kind of citadel, that which consists of (the ready
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service and the love of the) subjects is the most impregnable.®
Therefore, the king who is possessed of wisdom should always
show compassion towards the four orders of his subjects. The
king who is of righteous soul and truthful speech succeeds in
gratifying his subjects.® Thou must not, however, O sor,
always behave with forgiveness towards everybody, for the
king that is mild is regarded as the worst of his kind like
an elephant that is reft of fierceness.” In the scriptures com-
posed by Vrihaspati, a Cloka was sung in days of old appli-
cable to the present matter. Hear it, O king, as I recite it !
—If the king happens to be always forgiving, the lowest of
persons prevails over him, even as the driver who sits on the
head of the elephant he guides.™™—The king, therefore, should
not always be mild. Nor should he always be fierce. He
should be like the vernal sun, niether cold nor so hot as to
produce perspiration® By the direct evidence of the senses,
by conjecture, by comparisons, and by the canons of the scrip-
tures, O monarch, the king should study friends and foes?
O thou of great liberality, thou shouldst avoid all those evil
practices that are called Vyasanas. It is not necessary that
thou shouldst never indulge in them. What, however, is
needed is that thou shouldst not be attached to them.!* He
that is attached to those practices is prevailed over by every
one. The king who cherishes no love for his people inspires
the latter with anxiety.** The king should always bear him-
self towards his subjects as a mother towards the child of her
womb. Hear, O monarch, the reason why this becomes de-
sirable.* As the mother, disregarding those objects that are
most cherished by her, seeks the good of her child alone, even
so, withont doubt, should kings conduct themselves (towards
their subjects).* The king that is righteous, O foremost one
of Kuru's race, should always behave in such a manner as to
avoid what is dear to him, for the sake of doing that which
would benefit his people.** Thou shouldst not ever, O son of
Pandu, abggdon fortitude. The king that is possessed of
fortitude and who is known to inflict chastisement on wrong-
doers, has no cause of fear!” O foremost of speakgrs,”thou

shouldst not indulge in jests with thy servants! O tiger among
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kings, listen to the faults of such conduct.® If the master
mingles to freely with them, dependents begin to disregard
him, They forget their own position and most truly transcend
that of the master®® Ordered to do a thing, they hesitate,
and divulge the master’s secrets. They ask for things that
should not be asked for, and take the food that is intended
for the master.® They go to the length of displaying their
wrath and seek to outshine the master. They even seek to
predominate over the king, and accepting bribes and practis-
ing deceit, obstruct the business of the state’ They cause
‘the state to rot with abuses by falsifications and forgeries.
They make love with the female guards of the palace and
dress in the same style as their master”* They become so
shamsless as to indulge in eructations and the like, and expec-
torate in the very presence of their master, O tiger among
kings, and they do not fear to even speak of him with levity
before others.® If the king becomes mild and disposed to
jest, his servants, disregarding him, ridec on steeds and ele-
phants and cars as gocd as the kings** His counsellers,
assembled in court, openly indulge in such speeches as—This
is beyond thy power! This is a wicked attempt.*—If the
king becomes angry, they laugh; nor are they gladdened if
favors be bestowed upon them, though they may express joy
for other reasons.” They disclose the secret counsels of their
master and bruit his evil acts. Without the least anxiety they
set at naught the king’s commands” If the king’s jewels,
or food, or the necessaries of his bath, or unguents, be not
forthcoming, the servants, in his very presence, do not show
the least anxiety.® They do not take what rightfully belongs
to them. On the other hand, without being content with what
has been assigned to them, they appropriate what belongs to
the king.”® They wish to sport with the king as with a bird
tied in a string, and always give the people to understand
that the king is very intimate with them and loves them
dearly.” If the king becomes mild and disposed to jest, O

Yudhishthira, these and many other evils spring from it.’ "
«

* Liéerally, ‘worthy of being used by the king.’—T.
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“Bhishma said,~The king, O Yudhishthira, should always
be ready for action. That king is not worthy of praise who,
like a wom i, is destitute of exertion.! In this connection, the
holy Uganas has sung a Clokd, O monarch. Listen to it with
attention, O king, as I recit2 it to thee "—Like a snake swal-
lowing up mice, the Earth swallows up these two, viz., the king
that is averse to battle and the Brahmana that is exceedingly
ettached to wives and children.**—It behoveth thee, O tiger
among kings, to bear this always in thy heart ! Make peace
with those foes with whom (according to the ordinance) peace
should be made, and wage war with them with whom war
should be waged* Be he thy preceptor or be he thy friend,
he that acts inimically towsrls thy kingdom consisting of
seven limbs, should be slain{® There is an ancient Cloka
sung by king Marutta, agreeibly to Vrihaspati’s opinion, O
monarch, about the duty of kings® According to the eternal
provision, there is punishment for even the preceptor if he
becomes haughty and disregardful of what should be done and
what should not, and if he transgresses all restraipts’—Vahu’s
son, king Sagara, of greit intelligence, from desire of doing
good to the citizens, exiled his own eldest son Asamanjas®
Asamanjas, O king, used to drown the children of the citizens
in the Sarayu. His sire, therefore, rebuked him and sent
him to exile’ The Rishi Uddalaka cast off his favorite son
Cwetaketu (afterwards) of rigid penances, because the latter
used to invite Brahmanas with deceptive promises of entertain-
ment.' The happiness of their subjects, observance of truth,
and sincerity of behaviour are the eternal duty of kings.
The king should not covet the wealth of others. He should
in time give what should be given. If the king becomes
possessed of prowess, truthful in speech, and forgiving in
temper, he would never fall away from prosperity.!* With

* Literally, ¢he Brihmana that would not leave his home. This
verse has been quoted in this very Parvan previously.—T.

t The soven limbsare the king, counsellers, friends, treasery, terii-
ory, and forts,—T, ?
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soul cleansed of vices, the king should  be able to govern his
wrath, and all his conclusions should be conformable to the
scriptures. He should also always pursue morality and profit
and pleasure and salvation (judiciously).!* The king should
always conceal his couusels in respect of these three, (viz.,
morality, profit, and pleasure). No greater evil can befall the
king than the disclosure of his counsels.!* Kings should protect
the four orders in the discharge of their duties. It is the eternal
duty of kings to prevent a confusion of dutiesin respect of the
different orders.'® The king should not repose counfidence (on
others than his own servants), nor should be repose full
confidence (on even his servants). He should, by his own
intelligence, look after the merits and defects of the six
essential requisites of sovereignty.!** The king who is obser-
vant of the laches of his foes, and judicious in the pursuit
of morality, profit, and pleasure, who sets clever spies for
ascertaining secrets eud seeks to wean away the officers
of his enemies by presents of wealth, deserves applause.”
The king should administer justice like Yama and amass
wealth like Kuvera. He should also be observant of the
merits and defects of his own acquisitions and losses and of his
own dominions.?* He should feed those that have not been fed,
and enquire after those that have been fed. Possessed of
sweet speech, he should speak with a smiling (and not with
a sour) countenance.* He should always wait upon those
that are old in years, and repress procrastination. He should
never covet what belongs to others.”* He should firmly follow
the behaviour of the righteous and, therefore, observe that
behaviour carefully. He should never take wealth from those
that are righteous. Taking the wealth of those that are not
rightcous he should give it unto them that are righteous.®
The king should himself be skilful in smiting. He should
practise liberality. He should have his soul under control.

+ These six are peace (with a foe that is stronger), war (with one of
equal strength), (marching to invade the dominions ef one who is
weaker), “halting, seeking protection (if weak, in one’s own fort), and
sowing dissensions (among the chief officers of the enemy).—T.
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He should dress himself with splendour. He should make
gifts in season and be regular in his meals. He should also be
of good behaviour® The king desirous of obtaining pros-
perity should always bind to his service men that are brave,
devoted, incapable of being dcceived by foes,* well-born,
healthy, well-behaved, and connected with families that are
well-behaved, respectable, never inclined to insult others,
conversant with all the sciences, possessing a knowledge of the
world and its affairs, never unmindful of the future state of
existence, always observant of their duties, honest, and stead-
fast like mountains. There should be no difference between
him and them as regards objects of enjoyment. The only dis-
tinction should consist in his umbrella and his power of pass-
ing orders.**® His conduct towards them, before or behind,
should be the same. The king who behaves in this way never
comes to grief.™® That crooked and covetous king who sus-
pects every body and who taxes his subjects heavily, is soon
deprived of life by his own servants and relatives.” That
king, however, who is of righteous behaviour and who is ever
engaged in attracting the hearts of his people, never sinks
when attacked by foes. If overcome, he scon regains his
position.”® If the king is not wrathful, if he is not addicted
to evil practices and not severe in his punishments, if he suc-
ceeds in keeping his passions under control, he then becomes
an object of confidence unto all like the Himavat mountains
(unto all creatures).?® He is the best of kings who hath wis-
dom, who is possessed of liberality, who is ready to take ad-
vantage of the laches of foes, who has agreeable features, who
is conversant with what is good and what is bad for each of
the four orders of his subjects, who is prompt in action, who
has his wrath under control, who is not vindictive, who is
high-minded, who is not wrathful by disposition, who is engag-
ed in sacrifices and other religious acts, who is not given to
boasting, and who vigoursly prosecutes to completion all
works commenced by him.** He is tlLe best of kings in

—-

* Asambhdryin is explainel by Nilkautha a: ‘4ncapable of being

overrcached by foes.”—T. s
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whose dominions men live fearlessly like sons in the house of
their sira.* He is the best of kings whose subjects have not
to hide their wealth and are conversant with what is good and
what is bad for them.* He, indeed, is a king whose subjects
are engaged in their respective duties and do not fear to cast
off their bodies when duty calls for it ; whose people, protected
duly, are all of peaceful behaviour, obedient, docile, tractable,
unwilling to engage in disputes, and inclined to liberality.
That king earns eternal merit in whose dominions there is
no wickedness and dissimulation and deception and envy.:"
That king truly deserves to rule who honors knowledge, who is
devoted to the scriptures and the good of his people, who
treads in the path of the righteous, and who is liberal.”
That king deserves to rule whose spies, and counsels, and acts
accomplished and unaccomplished, remain unknown to his
enemies.® The following verse was sung in days of old by
Uganas of Bhrigu’s race, in the narrative called Ramacharita,
on the subject, O Bharata, of kingly duties.—One should
first select a king (in whose dominions to live). Then should
he sclect a wife, and then earn wealth. If there be no king,
what would become of his wife and acquisitions **—Regarding
those that are desirous of kingdom, there is no other eternal
duty mere obligatory than the protection (of subjects). The
protection the king grants to his subjects upholds the world.4*
Manu the son of Prachetas sang these two verses respecting
the duties of kings. Listen to them with attention.*—These
six persons should be avoided like a leaky boat on the sea, viz.,
a preceptor that does not speak, a priest that has not studied
the scriptures,*® a king that does not grant protection, a wife
that utters what is disagreeable, a cowherd that likes to rove
within the village, and a barber that is desirous of going to
the woods.d—" "

- % In the sense that without voyal protection, the world would soon
come to grief.—T.

-+ The duties of the cowherd shounld lead him to the fields. 1f with-
out mawnifesting any inclination for going to the fields he likes to loiter
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%Bhishma said,— Protection of the subject, O Yudhishthira,
is the very cheese of kingly duties. The divine Vrihaspati
does not applaud any other duty (so much as this one)! The
divine Kavi (Uganas) of large eyes and austere penances, the
thousand-eyed Indra, and Manu the son of Prachetas?® the
divine Bharadwaja, and the sage Gauragiras, all devoted to
Brahma and utterers of Brakma, have composed treatises on
the duties of kings.* All of them praise the duty of protec-
tion, O foremost of virtuous persons, in respect of kings! O
thou of eyes like lotus leaves and of the hue of copper, listen
to the means by which protection may be secured!* Those
means consist of the employment of spies and servants, giving
them their just dues without haughtiness, the realisation of
taxes with considerateness, never taking anything (from the
subject) capriciously and without cause, O Yudhishthira,” the
selection of honest men (for the discharge of administrative
funciions), heroism, skill, and cleverness (in the transaction
of business), truth, seeking the good of the people, producing
discord and disunion among the enemy by fair or unfair means?
the repair of buildings that arc old or on the point of falling
away, the infliction of corporal punishments and fines regulat-
¢d by observance of the occasion,” never abandoning the honest,
granting employment and protection to persons of resyectable
birth, the storing of what should be storad, companionship
with persons of intelligence,® always gratifying the soldiery,
supervision over the subjects, steadiness in the transaction of
business, filling the treasury,” absence of blind confidence on
the guards of the city, producing disloyalty among the citizens
of a hostile town, carafully looking afser the {riends and allies

within the village, he should not be employed. Similarly the barber's
duties require his presence within the village. If without being present
there he likes to wander in the woods, he should never be employed,
for it may then be pre:umed that he is wanting in that skill which
experience and habit bring. These two verses are often qwoted in
conversation by both learned and unlearned equally,—T, *

23
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living in the midst of the enemy’s country,'® strictly watching
the servants and officers of the state, personal observation of
the city, distrust of servants, comforting the enemy with
assurances,!' steadily observing the dictates of policy, readiness
for action, never disregarding an enemy, and casting off those
that arc wicked.'* A readiness for exertion in kingsis the
‘root of kingly duties. This has been said by Vrihaspati. Listen
to the verses sung by him.!"—By exertion the amrita was ob-
‘tained ; by exertion the Asuras were slain ; by exertion Indra
himself obtained sovercignty in heaven and on Earth.* The
‘hero of exertion is superior to the heroes of speech. The
heroes of speach gratify and worship the heroes of exertion.*®
"The king that is destitute of exertion, even if possessed of
intclligence, is always overcome by foes like a snake that is
bereft of poison.t* The king, even if possessed of strength,
should not disregard a foe however weak. A spark of fire can
produce a conflagration and a particle of poison can kill."”
"With ouly one kind ef force, an enemy from within a fort,
‘can afflict the whole country of even a powerful and prosperous
‘king.!* The secret specches of a king, the amassing of troops
for obtaining victory, the crooked purposes in his heart, similar
intents for accomplishing particular objects,'® and the wrong
acts he docs or intends to do, should be concealed by putting
on an appearance of candour. He should act righteously for
‘kecping his people under subjection.?® Persons of crocked

ninds eannot bear the burden of extensive empire. A king who
is mild cannot obtain superior rank the acquisition of which
depends upon labor* A kingdom, coveted by all like meat,
ean never be protected by candour and simplicity., A king,
O Yulhishthira, should, therefore, always conduct himself with
both candour and crookedness.”? If in protecting his subjects
a king falls into danger, he earns great merit. Even such
should bo the conduct of kings?*® I have now told thee a
portion only of the dutics of kings. Te!l me, O best of the
Kurus, what more you wish to know "7

¥ Elgguent Brihmanas learned in the scriptures are heroes of speech.
Great Ksha‘riya kings are heroes of exertion,—P,
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Vaigampayana continued,—* The illustrious Vydsa and’
Devasthana and Agwa, and Vasudeva and Kripa and Satyaki
and Sanjaya,®* filled with joy, and with faces resembling full-
blown flowers, said,—Ezcellent! Excellent!? and hymned
the praises of that tiger among men, viz.,, Bhishma, that fore-
most of virtuous persons.*® Then Yudhishthira, that chief of
Kuru’s race, with a cheerless heart and eyes bathed in tears,
gently touched Bhishma’s feet and said,—'O grandsire, I
shall tomorrow enquire after those points about which I have:
my doubts, for today, thesun, having sucked the moisture
of all terrestrial objects, is about to set '** Then Kecava
and Kripa and Yudhishthira and others, saluting the Brah-
manas (assembled there) and circumambulating the son of the
great river, cheerfully ascended their cars’® All of them
observant of excellent vows then bathed in the current of the
Drishadwati. Having offered oblations of water uuto their-
ancestors and silently recited the sacred mantras and done
other auspicious acts, and having adored the evening twilight
with due rites, thoese scorchers of foes entered the city called
after the elephant.”*

SectioN LIX,

Vaigampayana said,—“Rising from their beds the next
day and performing the morning rites laid down in the sorip-
tures, the Pandavas and the Yadavas sct out (for the spet
where Bhishma lay) on their cars resembling fortificd towns.!
Proceeding to the field of Kuru and approaching the sinless
Bhishma, they enquired of that foremost of car-warriors if
he had passed the night happily.* Saluting all the Rishis, and
blessed by them in return, the princes took their seats around
Bhishma.” Then king Yudhishthira the just possessed of great
energy, having worshipped Bhishma duly, said these words
with joined hands*

“Yudhishthira said,—~Whence arose the word Rdjan, O
king, that is used, O Bhirata, on Earth? Tell me this, O
scorcher of foes!® Possessed of hands and arms and neck
like others, baving an understanding and senses like those of
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others, subject like others to the same kinds of joy and grief,
endued with back, mouth, and stomach similar to those of
the rest of the world having vital fluids and bones and
marrow and flesh and blood similar to those of the rest of the
world, inhaling and exhaling breaths like others, possessed
of life-breaths and bodies like other men, resembling others
in birth and death, in fact, similar to others in respect of all
the attributes of humanity, for what reason does one man; viz.,
the king, govern the rest of the world numbering rhany men
possessed of groat intelligence and bravery # Whence is it
that one man rules the wide world teeming with brave and
energetic and high born men of good behaviour 2 'Why do all
men scek to obtain his favour # Why is it that if one man
becomes delighted, the whole world becomes delighted, and if
that one man is troubled the whole world beeomes troubled 7+
I dosire to hear this in detail, O bull of Bharata’s race! O
forcmost of speakers, discourse to me on this fully *' O king,
there cannot but be a grave reason for all this since it is seen
that the whole world bows down to one man as to a god !'**
“Bhishma said,—With concentrated attention, O tiger
among kings, listen to it in detail as to how in the Krita age
sovereignty first began.'® At first there was no sovereignty,
1o king, no chastisement, and no chastiser. All men used to
protect one another righteously.** As they thus lived, O Bha-
rata, righteously protecting one another, they found the task
(after sometime), to be painful. Error then began to assail
their hearts.”* Having become subject to error, the percep-
tions of men, O prince, came to be clouded, and thence their
virtue began to decline!* When their perceptions were
dimmed and when men became subject to error, all of
‘them became covetous, O chief of the Bharatas !’ And be-
cause men sought to obtain objects which they did not
possess, another passion called Just (of acquisition) got hold
of them.** When they became subject to lust, another passion,
named wrath, soon spiled them. Once subject to wrath, they
lost all consideration of what should be done and what should
not.!® Unrestrained sexual indulgence set in. Men began to
ubter what they chose, All distinctions between food that is
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clean and unclean and between virtue and vice disappeared.*®
‘When this confusion set in amongst men, the Vedas disappear-
ed. Upon the disappearance of the Vedas, righteousness was
lost.®*  'When both the Vedas and righteousness were lost, the
gods were posscssed by fear. Overcome with fear, O tiger
among men, they sought the protection of Brahman.?* Hav-
ing gratified the divine Grandsire of the universe, the gods,
afflicted with grief, said unto him, with joined hands;*—O
god, the eternal Vedas have been afflicted in the world of men
by covctousness and error! For this, we have been struck
with fear.* Through loss of the Vedas, O Supreme Lord,
righteousness also has been lost ! For this, O Lord of the three
worlds, we are about to descend to the level of human beings %
Men used to pour upwards while we used to pour downwards.
In consejnence, however, of the cessation of all pious rites
among men, great distress will be our lot.*** Do thou then, O
Grandsiry, think of that which would benefit us, so that the
universe, created by thy power, may not meet with destruc-
tion ¥—Thus addressed, the Self-born and divine Lord said
unto them,—I shall think of what will do good to all! Ye
foremost of gods, let your fears be dispelled !*—The Grandsire
then composed by his own intelligence a treatise consisting of
a hundred thousand lessons. In it were treated the subjects
of Virtue, Profit, and Pleasure.” The Self-born designated
them as the triple aggregate. He treated of a fourth subject
called emancipation whose meaning and attributes are differ-
ent.®  The triple aggregate in respect of emancipation also,
according to the attributes of Goodness, Passion, and Dark-
ness, and another, (a fourth viz., the practice of duty without
hope of bliss or reward in this or the other world), were treated
in it.+ Another triple aggregate connccted with Chastisement,

* Men, by pouring libations of clarified butter on sacrificial fires,
feed the gods. The latter, fed by those libations, pour rain on the
Earth whence men derive their sustenance. Men, therefore, are said to
pour upwards and the gods pour downwards.—T. ¢

.
t I adopt the Bombay reading and Nilakantha's explanation.—T.
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vig., Conservation, Growth, and Destruction, was treated in it¥*
Another aggregate of six consisting of the heagts of men,
place, time, means, overtacts, and alliances, and causes, were
treated in it.*® The religious rites laid down in the three
Vedas, knowledge, and the acts necessary for the support of
life, (viz., agriculture, trade, &c), O bull of Bharata’s race,
and the very extensive branch of learning called punitive
legislation, were laid down in it.** The subjects also of be-
haviour towards counsellors, of spies, the indications of princes,
of secret agents possessed of diverse means, of envoys and
agents of other kinds,* conciliation, fomenting discord, gifts,
and chastisement, O king, with toleration as the fifth, were
fully treated of there.”® Deliberations of all kinds, counsels for
producing disunion, the errors of deliberation, the results of
the success or failure of counsels,”® treaties of three kinds, viz.,
bad, middling, and good, made through fear, good offices, and .
gifts of wealth, were described in detail:? The four kinds of
time for making journeys, the details of the aggregate of three,
the three kinds of victory, viz., that secured righteously, that
won by wealth,® and that obtained by deceitful ways, were
described in detail. The three kinds of attributes, viz., bad
middling, and good, of the aggregate of five (viz., counsellors,
kingdom, fort, army, and treasury,) were also treated in it.*
Chastisements of two kinds, viz., open and secret, were indi-
cated. The eight kinds of open chastisement, as also the eight
kinds of secret chastisement, were dealt with in detail.?® Cars,
elephants, horse, and foot-soldiers, O son of Pindu, impressed
labourers, crew, and paid attendants (of armies), and guides
taken from the country which is the seat of war, these are
the eight*! instruments, O Kauravya, of open chastisement or
forces acting openly. The use and adwministration of movable
and immovable poison were also mentioned in respect of the
three kinds of things, viz., wearing apparel, food, and incanta-
tions, Enemies, allies, and neutrals,—these also were describ-

# Conservation in respect‘ of the wealth of traders and merchants;
Groﬁh in respect of the penances of ascetics; and Destruetion in respect
of thieves ‘and wicked men, -~ All these depend up
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ed.** The diverse characteristics of roads (to be taken, as
dependent on stars and planets, &c.), the attributes of the
soil (on which to encamp), protection of self, superintendence
«of the construction of cars and other utensils -of war and
use,* the diverse moeans for protecting and improving men,
elephants, cars, and steeds, the diverse kinds of battle array,
strategies, and mancevres in war,** planetary conjunctions fore-
boding evil, calamitous visitations ( such as earthquakes ),
gkillfal methods of warfare and retreat, knowledge of weapons
and their proper keep,® the disorders of troops and how to
get rid of them, the means of inspiring the army with joy and
confidence, diseases, times of distress and danger, knowledge
of guiding foot-soldiers in battle,” the methods of sounding
alarms and notifying orders, inspiring the enemy with fear by
display of standards, the diverse methods of afflicting the
enemy’s kingdom by means of robbers and fierce wild-tribes,'®
and fire-raisers and poisoners and forgers, by producing dis-
union among the chief officers of hostile armies, by cutting
down crops and plants,” by destroying the efficiency of the
enemy’s elephaunts, by producing alarms, by honoring those
among the enemy’s subjects that are well disposed towards
the invader, and by inspiring the enemy with confidence,** the
waste, growth, and harmony of the seven essential requisites
of sovereignty, capacity for (projected) works, the means for
accomplishing them, the methods of extending the kingdom,f*
the means of winning over persons residing in the enemy’s
territory, the chastisement and destruction of those that are
strong,”® the exact administration of justice, the extermina-
tion of the wicked, wrestling, shooting and throwing and
hurling of weapons, the methods of making presents and of
storing requisite things,” feeding the unfed.and supervision
over those that have been fed, gifts of wealth in seasonm,
freedom from the vices called Vyasanas™ the attributes of
kings, the qualifications of military officers, the sources of
the aggregate of three and its merits and faults,® the diverse
kinds of evil intents, the behaviour of dependents, suspicion
against every one, the avoidince of heedlessness,” the acjuisi-
tion of odjects mmattained, the improving of objects already
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acquirad, gifts to deserving persons of what has thus been
improved¥ expenditure of wealth for pious purposes, for
aequiring objects of desire, and for dispelling danger and dis-
tress, were all treated in that work.® The fierce vices, O
chief of the Kurus, born of wrath, and those born of lust, in
all of ten kinds, wers mentioned in that treatise®® The four
kinds of vices which the learned say are born of lust, viz.,
hunting, gambling, drinking, and sexual indulgence, were
mentioned by the Self-born in that work® Rudeness of
speech, fierceness, severity of chastisement, infliction of pain
on the body, suicide, and frustrating one’s own objects, these
ara the six kinds of faults born of wrath, that have also been
mentioned.” Diverse kinds of machines and their actions have
b2en described thers. Devastation of the enemy’s territories,
attacks upon foes, the destruction and removal of landmarks
and other indications,” the cutting down of large trees (for
depriving the enemy and the enemy’s subjects of their refresh-
ing shade), siege of forts, supervision of agriculture and other
useful operations, the storage of necessaries, robes and attire
(of troops), and the best means of manufacturing them, were
all -described.™ The characteristics and wuses of Panavas,
Analkas, conchs, and draums. O Yudhishthira, the six kinds of
articles (viz., gems, animals, lands, robes, female slaves, and
gold) and the means of acquiring them (for one’s own self ) and
of destroying them (for injuring the foe),* pacification of newly
acquired territories, honoring the good, cultivating friendship
with the learned, knowledge of the rules in respect of gifts
and raligious rites such as homa® the touch of auspicious
articles, attention to and adornment of the body, the manner of
preparing and usiny food, piety of behaviour,® the attainment
of prosperity by following in one path, truthfulness of speech,
gwestnass of speech, observance of acts done on occasions
of festivity and social gatherings and those done within the
household,” the open and secret acts of persons in all places
of meeting, the constant supervision of the behaviour of men,
the immunity of Brahmanas from punishment, the reasonable
infliction of punishment, honors paid to dependents in con-
sidaration of kinship and merit,"™ the protection of subjects
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and the means of extending the kingdom, the counsels that a
king, who lives in"the midst of a dozen kings, should pursue in
raspect of the four kinds of foes, the four kinds of allies, and
tha four kinds of neutrals,® the two and seventy acts laid down
in mezlical works about the protection, exercise, and improves
mént of the body, and the practices of particular countriés,
iribes, and families, were all duly treated in that work™
Virtus, Profit, and Pleasure, and Emancipation, were also
d33cribed in it. The diverse means of acquisition, the desire
for diverse kinds of wealth, O giver of profuse presents,” the
mothods of agriculture and other operations that form the
¢hief source of the revenue, and the various means for produ-
cing aud applying illusions, the methods by which stagnant
waber 18 raudered foul, were laid down iu it.’* All those
means, O tizer among kinzs, by which men might be prevent«
ed from daviating from the path of righteousness and honesty,
were all described in it”* Having composed that highly bene-
ficial treatise, the divine Lord cheerfully said unto the deities
having Indra for their head, these wordsi*—For the good of the
world and for establishing the triple aggregate (viz., Virtue,
Profit, and Pleasure), I have composed this science i1eprcsent-
lug the very cheese of speech!® Assisted by chastisement,
this scienze will protect the world. Dealing rewards and
panishments, this science will operate among men.” Aud be-
case moa.a are led (1o the acyuisition of the oblects of their
existence) by chastisement, or, in other words, chastisement
Ieads or goveras every thing, therefore will this science bo
known in the thre: worlds as Dandaniti (science of chastise-
_,Ipenﬁ).*“ Containing the esscnce of all the attributes of the
8z zrogate of six, this science will always be much regarded

>

* The Burdwan Pundits have generally been very careless in transe
lating the Canti Parvam. Their version is replete with errors in almost
every page. They have rendered verse 78 in a most ridiculous way. The
first line of the verse merely explains the etymology of the word Dandas
niti, the verb a3 being used first in the passive and then in the active
voice. The idum refers to the world, i. e, men in general. K, P.
Q,ingha’s version of the Canti is béttc;r, and, of coix;;;e,' gives the' Qox;rect

sense df this vérsé.—:'l'. .
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by all high-souled persons. Virtue, Profit, Pleasure, and Sal-
xation have all been treated in it.™—After this, the lor@ of
Uma,—the divine and multiform Civa of large eyes, the source
of all blessings,—first studied and mastered it*® In view,
however, of the gradual decrease of the period of life of human
Jeings, the divine Civa abridged that science of grave import
compiled by Brahman® The abridgment, called Vaigalaksha,
consisting of ten thousand lessons, was then received by Indra
devoted to Brahman and endued with great ascetic merit, "%,
The divine Indra also abridged it into a treatise consisting of
five thousand lessons and called it Vahudantakat® After-
wards the puissant Vrihaspati, by his intelligence, further
abridged the work into a treatise consisting of three thousand
‘lessons and called it Varhaspatye® Next, that preceptor
of Yoga, of great celebrity, viz., Kavi of immeasurable wisdom,
:reduced it further into a work of athousand lessons® In _
-yiew of the period of men’s lives and the general decrease (of
«gvery thing), great Rishis did thus, for benefiting the world,
sbridge that science.®” The gods then, approaching that lord
of creaturas, viz., Vishnu, said unto him,—Indicate, O god,
that one among mortals who deserves to have superiority over
the rest !—The divine and puissant Narayana, reflecting
a little, created by a fiat of his will a son born of his
energy, named Virajas® The highly blessed Virajas, however,
did not desire sovereignty on Earth., His mind, O son of
Pandu, inclined to a life of renunciation® Virajas had a son
named Krittimat. He too renounced pleasure and enjoyment.*
Krittimat had a son named Karddama.- Karddama also prac+
tised severe austerities® The lord of creatures, Karddama,.
begot a son named Ananga. Ananga became a protector. of
creatures, pious in behaviour, and fully conversant with the
science of chastisement.” Ananga begot a son named Ativala,
well versed in policy. Obtaining extensive empire after the
demise of his sire, he became a slave of his passious.”. Mrityu,-
O king, had a daughter born of her mind. Named Sunitad

" 4 Literally, ‘rese above the five,’ in the semse of having remounced
t\xg worfl. The Burlwan Pandits erroneously render it “died”—T,
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and celebrated over the three worlds, she (was married to
Ativala and) gave birth to a son named Vena™ Vena, a.
slave of wrath and malice, became unrighteous in his conduct:
towards all creatures. The Rishis, those utterers of Brahma,.
slew him with Kuga blades (as their weapon) inspired with:
mantras® Uttering mantras the while, those Rishis pierced
the right thigh of Vena. Thereupon, from that thigh, came:
outia short-limbed person on Earth® resembling a charred
brand, with blood-red eyes and black hair. Those utterexs of
Brahma said unto him,—Nishida (sit) here ! —From him have
sprung the Nishddas, viz., those wicked tribes that have the-
hills and the forests for their abode, as also those hundreds
and thousands of others, called Mlecchas, residing on the:
Vindhya mountains.® The great Rishie then pierced the

right arm of Vena. Thence sprang & person who was a.
second Indra in form® Clad in mail, armed with scimitars,
bows, and arrows, and well-versed in the science of weapons,.
he was fully acquainted with the Vedas and their branches.”:
All the ordinances of the science of chastisement, O king, (in-
their embodied forms) came to that best of men. The son of’
Vena then, with joined hands, said unto those great Riskis ®"
—1I have attained an understanding that is very keen and!
that is observant of righteousness. Tell me in detail what I
shall do with it !** That usetul task which you will be
pleased to indicate, I shall accomplish without hesitation 1:02—.
Thus addressed, the gods that were present there, as also the:
Rishis, said unto him,—Do thou fearlessly accomplish all those:
tasks in which righteousness ever resides!'™ Disregarding
what is dear and what not so, look upon all creatures with

an equal eye. Cast off at a distance lust and wrath and

eovetousness and honos,'™* and, always observing the dictates

of righteousness, do thou punish with thy own hands the man,

whoever he may be, that deviates from the path of duty I'* -
Do thou also swear that thou wouldst, in thought, word, and -
deed, always maintain the religion inculcated on Earth by -
the Vedas!"™ Do thou further swear that thou wouldst
fearlossly maintain the duties laid down in the Vedas with the

aid of the science of chastisement, and that thou wouldst neves
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act with caprice 1! O puissant one, know that Brahmamas
are exempt fromn chastisement, and pledge further that thou
wouldst protect the world from an intermixture of castes 1105
Thus addiressed, Vena's son replied unto the deities headed by
the Rishis, saying,—Those bulls among men, viz., the highly
blessed Brihmanas, shall ever be worshipped by me.'*—Those
utterers of Brahmn then said unto him,—Let it be so ‘—Then
‘Cukra, that vast receptacle of Bralima, became his priest.t:?
"The Valakhillyas became his counsellers, and the Saraswats
‘his companions. The great and illustrious Rishi Garga became
his astrologer.!’* This high declaration of the Crutis is
currant among man that Prithu is the eighth from Vishnu, A
little bafurs, two persons named Suta and Magadha had come
into existenco. They became his bards and panegyrists.'®
-QOratified, Prithu, the royal son of Vena, possessed of great
prowess, gave unto Suta the land lying on the sea-coast, and
unto Magadha the country since known as Magadha.!'’* We
have haw] that tha sarface of the Eurth had before been -very
uneven. It was Prithu who made the terrestrial surface level,:!
In every Manwantara, the Earth becomes unéven.* Vena's
son removed the rocks and rocky masses lying all around,'** O
monarch, with the hcrn of his bow. By this means the hills
and mountains became enlarged Then Vishnu, and the deities
with Indra,**® and the Rishis, and the Regents of the world,
and the Brahmanas, awembled together for crowning Prithu
(as the king of the world). The Earth herself, O son of FPandu,
in her embodied form, came to him, with a tribute of gems
end jewels.!’” Ocean, that lord of rivers, and Himavat, the
king of mountains, and Cakra, O Yudhishthira, bestowed up--
on him inexhaustible wealth.'** The great Meru, that moun-
tiain of gold, gave unto him heaps of that precious metal.
The divine Kuvera, borne on the shoulders of human beings,
"that lord of Yakshas and Rikshusas''* gave him wealth
enaugh for gratifying the needs of religion, profit, and plea-
sure, Steeds, cars, elephants, and men, by millions,* O son

093; Mampantasa is & very long pemod of tlme, not unequal te
REA-0N |
- e.—T,
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of Pandu, started into life as soon as Vena’s son thought "of
them. At that time there was neither decrepitude, nor famine,
nor calamity, nor disease (on Earth).*** In consejuence of the
protection atforded by that king, nobudy had any fear from
raptiles and thieves or from any other source.* When he
procesded to the sea, the waters used to be solidified. The
" mountains gave him way, and his standard was never obstructed
apywhare*® He drew from the Earth, as a milcher from a
cow, seven and ten kinds of crops for the food of Yukshus, and
Rikshsas, and Negus, and other creatures.* That highs
souled king causel all creatares to regard righteousness as
the foremost of al: things ; and because he gratified all the
people, therafore, was he called Rajun (king).*** And because
he als> hea'ed the wounds of Brahmanas, therefore, he earned
tha nams of Kshutriye. And because the Earth (d.iring his
reign) became celebrated for the practice of virtve, thcreiore,
she came to be callel by many as Prithivi** The eternal
Vishnu himself, O Bairats, confirmed his power, telling him,—
No vn3, O king, shall transcend thes ** —The divine Vishuu
enterad the boly of that monarch in consejuence of his penan-
ces. For this reason, the entire universe oifered divine worship
unto Prithu numbered among humn godst+'* O king, thy
kingdom should always be protected by the aid of the scieuce
of chastisement! Thou shouldst also, by careful observation
made through the movements of thy spies, protect it in such a
way that no one may be able to injure it.3**® All good acts,
O king, lead to the good (of the monarch). The conduct of &
. king should be regulated by his own - intelligence as also by
the opportunities and means that may offer themselves$:*

* Verse 126 has been wrongly rendered in K. P. Singha’s verson.—T.

+ “Numbered among human gods”, 4. ¢, among kings.—T. *
. 1 The correct reading is chiranizhpanda as -given in the Bombay
edition. - T. 1
4 # In both the vernacular versions the seconl line of 130:h1s been:
rendered wrongly The two lines are quite unconnected with. each
other. Nilakantha rightly supposes that Kéryyam is ynderstood after:
Mahikshitah. Karana, however, is not.krigd as qxplumed by
but opportumtles and means.~T.

F-
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“What other cause is there in consequence of which the multi-
tude live in obedience to one, save the divinity of the mon-
arch? At that time a golden lotus was born fsém Vishnu's:
brow.!* The goddess Cree was born of that lotus. She be-
came the spouse of Dharma of great intelligence: Upon Cree,.
O son of Pandu, Dharma begot Artha® All the three, viz.,
Dharma and Artha and Cree, were established in sovereignty.*
A person, upon the exhaustion of his merit, comes down fromy
heaven to Earth!® and takes birth as a king conversant
with the science of chastisement. Such a person becomes
endued with greatness and is really a portion of Vishnu om
Earth. He becomes possessed of great intelligence and ob~
tains superiority over others.'** Established by the gods, no:
one transcends him. It is for this reason that everybody acts
in obedience to one, and it is for this that the world cannot
command him!® Good acts, O king, lead to good. It is for
this that the multitude obey his words of command, though
he belongs to the same world and is possessed of similar
limbs.** He who once beheld Prithu’s amiable face became
obedient to him. Thenceforth he began to regard him as
handsome, wealthy, and highly blessed.*** In consequence:
of the might of his sceptre, the practice of morality and just
behaviour became so visible on Earth. It is through that
reason that the Earth became overspread with virtue.'®
“‘Thus, O Yudhishthira, the histories of all past events,.
the origin of the great Rishis, the holy waters, the planets
and stars and asterisms, the duties in tespect of the four
modes of life, the four kinds of Homa, the characteristics
of ths four orders of men, and the four branches of learn-
ing, were all treated of in that work (of the Grandsire),'®

® Nilakaxtha explains this verse erroneously. He thinks that the
meaping is—*The king becomes obedient to that person who beholds
his face to be amiable, &c., &c.” It should be borne in mind that
Bhishwma is answering Yudhishthira’s query as to why the whole world
adores ons man. One of the reasons isa mysterious influence whick
induces. every man who beholds the ammble face of the king to render
him homage~T, :
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Whatever objects or things, O son of Pandu, there are on
Earth, were all included in that treatise of the Grandsire.
Histories and the Vedas and the science of Nyiya were all

treated in it, as also penances, Knowledge, abstention from
injury in respect of all creatures, truth, falsehood, and high
morality.}*-*** Worship of persons old in years, gifts, purity of
behaviour, readiness for exertion, and compassion towards all
creatures, were very fully described in it.!** There is no doubt

in+this ! Since that time, O monarch, the learned have

begun to say that therais no difference between a god and

a king.!* I have now told thee everything about the great-

ness of kings., What other subject is there, O chief of the
Bharatas, upon which I shall next have to discourse " "4

SecTioN LX.

Vaicampayana said,—“After this, Yudhishthira, saluted his
grandsire, viz., the son of Gangé, and with joined hands and
concentrated attention, once more asked him, saying,'—‘What
are the general duties of the four orders of men, and what the
especial duties of each order? What mode of life should be
adopted by which order ? What duties are especially called
the duties of kings?? By what means does a kingdom grow,
and what are those means by which the king himself grows?
How also, O bull of Bharata's race do the citizens and the
servants of the king grow ?* What sorts of treasuries, punish-
ments, forts, allies, counsellors, priests, and preceptors, should
a king avoid ?** 'Whom should the king trust in what kinds
of distress and danger ? From what evils should the king
gaurd himself firmly ? Tell me all this, O grandsire "

“Bhishma said,—I bow down to Dharma who is great, and
to Krishna who is Brakma ! Having bowed down also unto the
Brahmanas (assembled here), I shall discourse on duties that
are eternal.”" The suppression of wrath, truthfulness of speech,

" * The difference between a Ritwija and & Purohita is that the former ‘
is engaged on especial occasions, while the services of the latter awve
. [ J .

permanent and constant.—T. .
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justice, forgiveness, begetting children upon one’s own wedded
wives, purity of conduct, avoidance of quarrel, simplicity, and
mintenance of dependents,—these nine duties belong to all the
four crders (equally)” Those duties, however, which belong
exclusively to Brahmanas, I shall now tell thee! Self-res~
traint. O king, has been declared to be the first duty of Brah-
manas, Study of the Vedas, and patience in undergoing aus-
terities, (are also their other duties). By practising these two,
all their acts are accomplished® If while engaged in the.
observance of his own duties, without doing any improper act,
wealth comes to a peaceful Brahmana possessed of knowledge,?
he should then marry and seek to beget children and should
also practise charity and perform sacrifices. It has been declar-
ed by the wise that wealth thus obtained should be enjoyed by
distributing it (among deserving persons and relatives).!® By
his study of the Vedas all the pious acts (laid down for the
Brahmana) are accom’plished. Whether he does or does not
achieve anything else, if he devotes himself to the study of the
Ve lus he becomes (by that) known as a Brahmana or the friend
of all eraatures.t I shall also tell thee, O Bharata, what the
daties are of a Kshatriya. A Kshatriya, O king, should give
but not bez, should himself perform sacrifices but not officiate
a3 a priest in the sacrifices of other’s* He should never teach
(the Vedas) but study (them with a Brahmana preceptor). He
shounld protect the people. Always exerting himself for the
destruction of robbers and wicked people, he should put forth
his prowess in battle.!* Those among Kshatriya rulers who
perfom graat sacrifices, who are possessed of a knowledge of
the Vedas, and who gain victories in battle, become foremost
of those that acquire maouy blessed regions herecafter by their.
merit.'* Persons conversant with the old scriptures do not
appland that Kshatriya who returns unwounded from battle.®
This has been diclared to be the conduct of a wretched Ksha-
triga* Thero is no higher duty for him than the suppression
of robbers.?® Gifts, study, and sacrifices, bring prosperity to
kings. Therefors, a king who desires to acquire religous merit

. v X , o
_* Viz.¢ returning unwounded from battle.—T,
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should engage in battle.'™ Establishing all his subjects in the
observance of their respeclive duties, a king should cause all
of them to do everything according to the dictates of right-
eousness,'* Whether he does or does not do any other act, if
only he protects his subjects, he is regarded to accomplish all
religious acts and is called a Kshatriya and the foremost
of ment* I shall now tell thee, O Yudhishthira, what the
eternal duties of the Vaigya are. A Vaigya should make
gifffé, study the Vedas, perform sacrifices, and acquire wealth
by fair means.® With proper attention he should also protect
and rear all (domestic) animals as a sire protecting his sons,
Anything else that he will do will be regarded as improper for
him.?* By protecting the (domestic) animals he would obtain
great happiness. The Creator, having created the (domestic)
animals, bestowed their care upon the Vaigcya.* Upon the
Brahmana and the Kshatriya he conferred (the care of ) all
creatures. I shall tell thec what the Vaigya’s profession is
and how he is to earn the means of his sustenance.*®* If he
Keeps (for others) six kine, he may take the milk of one cow
as his remuneration ; and if he keeps (for others) a hundred
kine, he may take a single pair as such fee. If he trades with
other’s wealth, he may take a seventh part of the profits (as
his share). A seventh also is his share in the profits arising
from the trade in horns, but he should take a sixteenth if
the trade be in hoofs. If he engages in cultivation with seeds
supplied by others, he may take aseventh part of the yield.
This should be his annual remuneration* A Vaicya should
never desire that he should not tend cattle. If a Vaigya desires
to tend catile, no one else should be employed in that task.?
I should tell thes, O Bharata, what the duties of a Cudra are.
The Creator intended the Cudra to become the servant of the
other three orders.”* For this, the service of the three other
classes is the duty of the Cudra. By such service of the other
thrze, a Cudra may obtain great happiness.* He should wait
upon the three other classes according to their order of seniority.

....* For, without battle, he cannot extend his kingdom and acquire
wealth to give away and meet the expenses of sacrifices.—T, '
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A’'Cudra should never amass wealth,” last, by his wealth, he
‘makes the numbers of the three superior classes obedient to
‘him.” By this he woul incur sin. With the king’s permission,
however, a Cudra, for performing religious acts, may earn
wealth? I shall now tell thee the profession he should follow
and the means by which he may earn his livelihood® It is
said that Cudras should certainly be maintained by the (three)
other orders.®* Worn out umbrellas, turbans, beds and seats,
shoes, and fans, should be given to the Cudra servants*®
Torn clothes, which are no longer fit for wear, should be given
away by the regenerate classes unto the Cudra. These are the
latter’s lawful acquisitions.®* Men conversant with morality
say that if the Cudra approaches any one belonging to the
three regenerate orders from desire of doing menial service,
the latter should assign him proper work.® Unto the sonless
Cudra his master should offer the funeral cake. The weak and -
the old amongst them should be maintained.}+ The Cudra
should never abandon his master whatever the nature or degree
of the distress into which the latter may fall."® 1f the master
Yosas his wealth, he should with excessive zeal be supported
by the Cudra servant. A Cudra cannot have any wealth that
is his own. Whatever he possesses belongs lawfully to his
master.t™ Sacrifice has been laid down as a duty of the three
other orders. It has boen ordained for the Cudra also, O
Bharata! A Cudra, however, is not competent to utter swaha
and sadh@ or any other Vedic mantra.” For 'this reason,
the Cudra, without observing the vows laid down in the

* A Beshtana is literally a cloth tied round (the head); hence, &
turban or pdgree. The word OQucira isapplied to bpth beds and seats.
The Hindu Updnaha had wooden soles,—T.

+ The Burdwan Pundits understand this verse to mean that the
Cudra should offer the funeral cake unto his sonless master and support
masters if old and weuk. There can be little doubt that they are
wrong.—T. :

1 Atirekena evidently means °with excessive zeal.’ Nilakantha
explains it as ‘with greater zeal than that which is shown in supporting
his owa relations.’ It cannot mean, as K. P. Sinha puts it, ‘with the
surplas 16ft after supporting his own relations.’—T.
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Vedas, should worship the gods in minor sacrifices oalled:
Pika-yajnas. The gift called’ Purna-patra is declared to be
the Dakshind of such sacrifices.*® It has been heard by us-
‘that in days of old a Cudra of the name of Paijavana gave a
Dakshind (in one of his sacrifices) consisting of a hundred
thousand Purnapitras, according to the ordinance called’
Aindragni.f* Sacrifice (as has been already said), O Bharata,.
is a8 much laid down for the Cudra as for the three other-
¢lasses, Of all sacrifices, devotion has been laid down to be the:
foremost.}* Devotion is a high deity. It cleanses all sacri--
ficers. Then again Brahmanas are foremost of gods unto their-
respective Cudra attendants** They worship the gods in
sacrifices, for obtaining the fruition of various wishes. The-
members of the three other classes have all sprung from the
Brahmanas.$* The Brahmanas are the gods of the very gods..
‘Whatever they would say would be for thy great good. There-
fore, all kinds of sacrifices naturally appertain to all the four-
orders. The obligatidn is not one whose discharge is optional.?
The Brahmana, who is conversant with Richs, Yajus, and
Samans, should alwaysbe worshipped as a god. The Cudra,
who is without Richs and Yajus and Samans, has Praji-
paoti for his godT* Montal sacrifice, O sire, is laid down for-

* A Paka-yajna is & minor sacrifice, such as the propitiation of a
planet foreboding evil, or worship offered to the iinferior deities called
Viewedevas, A Purnapdtra is literally a large dish or basket full of
rice. It should consist of 256 handfuls. Beyond a Purnapdira, the:
Cudra should not give any other Dakshind in any sacrifice of his.—T.

t This ordimance lays down that the Dakshina should be a hundred
thousand animals such as kine or horses. In the case of this particular-
Cudra, that ordinance (without its mantras) was followed, and a hundred
thousand Purnapdirus were substituted for kine or horses of that
number.—T.

1 Henceithe Cudra, by devotion to the members of the three other
classes, may earn the merit of sacrifices though he is not competent to-
utter mantras.—T.

@ For this reason Cudras earn the merit of the sacrifices performed
by their Brahmana masters and progenitors.—T. '

4 The Brahmana conversant with the Vedas is himself a god. The
Cudra, though incompetent to read the Vedas and utter Vi
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all the orders, O Bharata! It is not true that the gods mnd
other (superior) persons do not manifest a desire to share the
offerings in such sacrifices of even the Cudra* For, this
reason, the sacrifice that consists in devotion is laid down for
all the classes4** The Brahmana is the foremost of gods. It
'is not true that they that belong to that order do not - perform
.the sacrifices of the other orders. The fire called Vitina,
though procured from Vaigyas and inspired with mantras, is
still inferiort The Brahmana is the performer of the sacrifices
of the three other orders.® For this reason all the four orders
are holy. All the orders bear towards one another the rela-
tion of consanguinity, through the intermediate classes. They
have all sprung from Brahmanas. In ascertaining (the priority
or subsequence of men in respect of their creation) it will
appear that amongst all the orders the Brahmana was created
first. Originally Saman was one; Yajus was one, and Rich
was one.$” In this connection, persons conversant with anci-
ent histories cite s verse, O king, sung in praise of sacrifice
by the Vaikhdnasa Munis on the occasion of performing
a sacrifice of theirs.*—Before or after sun rise, a person
of subdued senses, with heart filled with devotion, poureth

has Prajdpati for his god whom he can worship with rites other than
those laid down in the Vedas, The Brihmanas have Agni for their
god, and the Kshatriyas, Indra. Upadravah means a servant or attend-
ant, hence, a Cudra.—T. :

* Sacrifices are performed by the body, by words, and by the mind.
The Brahmana can perform sacrifices by all the three. The Kshatriya
and the Vaicya cannot perform sacrifices by means of their bodies.
They must employ Brahmanas in their sacrifices. These two orders,
however, can utter mantras and perform mental sacrifices. The Cudra’
alone cannot employ his body or utter mantras in sacrifices. The only
sacrifice in his case is the mental sacrifice. A mental sacrifice is a resolve
to give away in honor of the gods or unto the gods without the aid of
the Vedic ritual. The resolve must be followed by actua.l gifts.—T.

t 1. e., for the Cudras also.—T.

i § All sacrificial fires, as a rule, are procured from the houses of )
Va}cyu. The sacrificial fire of the Cudra is called Vitana.—T.

+ # Though originally one, the Vedas have become diverse. Similarly
.thé Prihuians, who was. created first, all the rest have sprung.—T:



‘pdamna Parvay CANTI PARVA; 197

libations on the (sacrificial) fire according to the crdinance:
Devotion is a mighty agent.**—With regard to homus again,
that variety which is called skamna is the initial one, while
that which is called askanna is the last (but foremost in point
of merit). Sacrifices are multifarious. Their rites and fruits
again are multifarious.® That Brahmana possessed of devotion
who, endued with scriptural learning, is acquainted with them
all, is competent to perform sacrifices® That person who
dedires to perform a sacrifice is regarded as righteous even if
he happens to be a thief, a sinner, or the worst of sinners™
The Rishis applaud such a man. Without doubt they are
right. This then is the conclusion that all the orders should
always and by every means in their power perform sacrifices.®
There is nothing in the three worlds equal to sacrifice. There:
fore, it has been said that every one, with heart free from
malice, should perform sacrifices, aided by devotion which is
sacred, to the best of his power and according as he pleases,” "

SectioNn LXI, .

“Bhishma said,—O mighty-armed one, listen now to me;
O thou of prowess incapable of being baffled, as I mention
the names of the four modes of life and the duties in respect
of each !* The four modes are Vanprastha, Bhaikshya, Géar-
hastya of great merit, and Brahmacharyya which is adopted
by Brahmanas.? Undergoing the purificatory rite in respect
of bearing matted locks, after having gone through the rite
of regeneration and performed for sometime the rites in respect
of the sacred fire and studied the Vedas,® ome should, with
‘eleansed soul and senses under restraint, having first carefully
performed all the duties of the mode called Garhastya, ‘proceed,
with or without his wife, to the woods for adoption of the
mode called Vanaprastha® Having studied the scriptures
called Aranyakas, having drawn up his vital fluid and having
retired from all worldly affairs, the virtuous recluse may then
attain to an absorbtion with the eternal Soul knowing no
decay® These are the indications-of Munie that have drawn
mp their vital fluid. A learned Brahmana, O kingy
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first practise and performr them.* The Brahmana, O king, that
is desirous of emancipation, it is well known, is competent to
adopt the Bhaikshya mode after having gone through the mode
ealled Brahmacharyya.” Sleeping at that place (in the course.
of his wanderings) where evening overtakes him, without. desire:
of bettering his situation, without a home, subsisting on what-
ever food is obtained (in charity), given to contemplation,
practising self-restraint, with the senses under control,® withont
desire, regarding all creatures equally, without enjoyments,
without dislike to anything, the Brahmana possessed of
learning, by adopting this mode of life, attains to absorbtion
with the eternal Soul that knows no decay.® The person lead-
ing the Garhastya mode of life should, after studying the Vedas,
accomplish all the religious acts laid down for him. He should
beget children and enjoy pleasures and comforts. With care-
ful attention he should accomplish all the duties of this mode
of life that is applauded by ascetics and that is extremely
difficult to go through (without transgressions).’® He should
be satisfied with his own wedded wife and should never ap-
proach her except in her season. He should observe the
ordinances of the scriptures, should not be cunning and de-
ceitful. He should be abstemious in diet, devoted to the gods,
grateful, mild, destitute of cruelty, and forgiving.!* He
should be of a tiranquil heart, tractable, and attentive in
making offerings to the gods and the Pitris. He should always
be hospitable to the Brahmanas. He should be without pride,
and his charity should not be confined ‘to any one sect. He
should also be always devoted to the performance of the Vedic
rites.!* In this connection, the illustrious aud great Rishis
cite a verse sung by Nardyana himself, of grave import and
endued with high ascetic merit. Listen to me as I repeat
it*—By truth, simplicity, worship of guests, acquisition of
morality and profit, and enjoyment of one’s own wedded wives,
one should enjoy diverse kinds of happiness both here and
hereafter.*—The great Rishie have said that support of
sons and wives, and study of the Vedas, form the duties of
those that lead this high mode of life.* That Brahmana who,
ﬁ&ays cogaged .in ‘the performance of sacrifices, duly goes
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through this mode of life and properly discharges all its
duties, obtains blessed rewards in heaven.!* Upon his death,
the rewards desired by him become deathless. Indeed, these
wait upon him for eternity like menials ever on the alert to
execute the commands of their master.* Always attending
40 the Vedas, silently reciting the mantras obtained from his
preceptor, worshipping all the deities, O Yudhishthira, duti-
fully waiting upon and serving his preceptor with his own body
smeared with clay and filth,'® the person leading the Brakma-
charyya mode of life should always observe rigid vows and,
with senses under control, should always pay attention to the
instructions he has received. Reflecting on the Vedas and
discharging all the duties (in respect of contemplation and
overt acts), he should live, dutifully waiting upon his preceptor
and always bowing unto him. Unengaged in the six kinds of
work (such as officiating in the sacrifices of others,) and never
‘engaged with attachntent to any kind of acts,'”* never show-
ing favor or disfavour to any one,.and doing good even unto
his enemies,—these, O sire, are the duties laid down for a
Bralmaeharin V' 7%

SecrioNn LXII.

“Yudhishthira said,~—Tell us those duties in respect of
persons like ourselves which are auspicious, productive of
happiness in the future, benevolent, approved by all, pleasant,
and agreeable I't

“Bhishma said,—~The four modes of life, O puissant one,
have been laid down for the Brahmana. The other three orders
do not adopt them, O best of the Bharatas !* Many acts, O
king, leading to heaven and especially fit for the kingly order,
have alraady been declared. Those, however, cannot be re-
ferrad to in reply to thy present query, for all of them have
been duly laid down for such Kshatriyas as are not disinclin-
ed to pitilessness.> That Brahmana who is addicted to the
practxces of Kshatriyas and Vaigyas and Cudras, incurs ceu-

- ® Literally, ‘with eyes, head, and face on all sides’—T. *
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sura in this world as a person of wicked soul and goes to
hell in the next world* Those names which are applied
among men tv slaves and dogs and wolves and (other) beasts,
are applied, O son of Pandu, to the Brahmana who is engaged
in pursuits that are improper for him.* That Brahmana who,
in.all the four modes of life, is duly engaged in the sixfold-
acts (of regulating the breath, contemplation, dc.), who per-
forms all his duties, who is not restless, who has his passions
under control,” whose heart is pure and who is ever engaged:
in penances, who has no desire of bettering his prospects,
and who is charitable, has inexhaustible regions of bliss in
the other world.” Every one derives his own nature from the
nature of his acis in respect of their circumstances, place, and
m2ans and motives® Thou shouldst, therefore, O king, regard
the study of the Vedas, which is fraught with such high merit, -
to bs ejual with the exertion of kingly power, or the pursuits
of agriculture, trade, and hunting” The world is set agoing
by Tima. Its operations are settled by the course of Time.
Man dozs all his acts, good, bad, and indifferent, entirely in-
fluenced by Time. ”*!* Those amoungst the good acts of a
man’s past life that exert the greatest influence on the next,
are liable to b2 exhausted. Men, however, are always engaged
in those acts to which their propensities lead. Those propensi-
ties again, lead a living being to every direction.’ "+

SketioNn LXIII:

“Bhishma said,—Drawing the bowstring, destruction of
foes, agriculture, trade, tending cattle, and serving others:for.
wealth, these are improper for a Brahmana.! An intelligent
Brahmana, leading a domestic mode of life, should duly per-
form the six Vedic acts. The retirement of a Brahmana into

% The sense seems to be that influenced by past acts every one acts
in subseguent lives. If he is a hunter in this life, it is because the -
_influence of many cruel acts of a past life pursues him even in this—T.

+ Men, therefore, have rot always ba.la.nces of good acts to their
credit, fl‘hey are, however, free agents ; the new acts they do determine
the charaStor of their next lives,—T. Cw
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the woods, after having duly discliarged all the duties of the
domestic mode of life, is applauded.? A Brahmana should
avoid service of the king, wealth obtained by agriculture,
sustenance derived from trade, all kinds of crooked behaviour,
companionship with any but his wedded wives, and usury.®
That wratched Brahmana who falls away from his duties and
whose behaviour becomes wicked, becomes, O king, a Cudra.
The Brahmana who weds a Cudra woman, who beccmes vile
in conduct or a dancer or a village servant or does other
improper acts, becomes a Cudra! Whether he recites the
Vedas or not, O king, if he does such improper acts, he
becomes equal to a Cudra and on occasions of feeding he
should be assigned a place amongst Cudras® Such Brahmanas
become equal to Cudras, O king, and should be discarded on
occasions of worshipping the gods.*® Whatever presents of
food dedicated to the gods and the Pitris are made unto
Brahmanas that have” transgressed all restraints or become
impure in behaviour or addicted to wicked pursuits and cruel
acts or fallen away from their logitimated duties, confer no
marit (on the giver). For this reason, O king, self-restraint
and purity and simplicity heve been laid down as the ‘duties
of a Brahmana. Besides these, O monarch, all the four modes
of life were laid down by Brahman for him.! He that is
self-restrained, has drunk the Soma in sacrifices, is of good
behaviour, has compassion for all creatures and patience to
bear everything, has no desire of bettering his position by
acquisition of wealth, is frank and simple, mild, free from
cruelty, and forgiving, is truly a Brahmana, and not he that
iz ainfal in acts® Men desirous of acquiring virtue, seek the
assistance, O king, of Cudras and Vaigyas and Kshatriyas,
If, therefore, the membors of these (three) orders do not adopt
peaceful duties (so as to be able to assist others in the acquisi-
tion of virtue), Vishnu, O son of Pandu, never extends his
grace to them.! If Vishnu be not pleased, the happiness of
all men in heaven, the merit arising from the duties laid down
for’ the foar orders, the declarations of the Vedas, all kinds

# L. e, their services as priests should not be taken.—T. *

26
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of sacrifices, and all other religious acts of men, and all the
duties in respect of the several modes of life, become lost.*’
«+Listen now, O son of Pandu, to those duties that should
be observed in the four modes of life. These should be known
by the Kshatriya who desires the members of the three (other)
orders (in his kingdom) to strictly adhere to the respective
duties of those modes.!! For s Cudra who is’ desirous of
hearing (such scriptures as are not forbiddén in his case),* who
has accomplished his duties, who has begotten & son, between
whom and the superior orders there is not much difference in
consequence of the purity of his conduct, all the modes of
life have been laid down excepting the observence of universal
-peacefulness and self-restraint (which are not necessary for
him).*** For a Cudra practising all these duties, as also for
a Vaicya, O king, and a Kshatriya, the Bhikshu mode of life -
has been laid down* Having discharged the duties of his
order, and having also served the king, a Vaigya of vener-
able years, with the king’s permission, may betake himself
to another mode of life.!* Having studied the Vedas duly
and the treatises on the duties of kings, O sinless one,
having begotten children and performed other acts of a like
nature, having quaffed the Soma'® and ruled over aud pro-
tected all his subjects righteously, O foremost of speakers,
having performed the Rajasuya, the horse sacrifice, and other
great sacrifices,'” having invited learnd Brahmanas for reciting
the scriptures and made presents unto them eccording to their
deserts, having obtained victories small or great in battle,!®
having placed on his throne the son of his loins or some Ksha-
triga of good birth for the protection of his subjects,® having
worshipped the Pitris by performing with due rites the sacri-
fices laid down for honoring them, having attentively wor-
shipped the gods by performing sacrifices and the Rishis by
.studying the Vedas,® the Kshatriys, who in old age desircs
.another mds of life, may, O king, adopt it by leaving that

o Althongh 1 adopt Nilakantha’s explanation of aumuhu here, yet
Ithmk that word may be taken here, as elsewhere, to have beem med :
inthe sense of one doing (menial) service.—T. :
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one which immediately precedes it, and by that means he is
sure to obtain (ascetic) success.®* A Kshatriya, for leading
the life of a Riski, O king, may adopt the Bhikshu mode of
life ; but he should never do so for the sake of enjoying the
pleasures of the world. Having left the domestic mode of life,
he may adopt the life of mendicancy by begging what would
barely support his life.® A life of mendicancy is not obli-
gatory upon the three orders (viz., Kshatriyas, Vaigyas, and
Cudras), O giver of profuse presents! Inasmuch, however,
a8 they can adopt it if they choose, this mode of life, therefore,
is open to all the four orders.*® Amongst men, the highest
duties are those which are practised by Kshatriyas. The whole
world is subject to the might of their arms. All the duties,
principal and subordinate, of the three other orders, are de-
pendent (for their observance) upon the duties of the Ksha-
triya. The Vedas have declared this.** Know that as the
foot-prints of all other animals are engulfed in those of
the elephant, even so all the duties of the other orders, under
every circumstance, are engulfed, in those of the KXsha-
triya® Men conversant with the scriptures say that the
duties of the other three orders afford small relief or protec-
tion, and produce small rewards. The learned have said that
the duties of the Kshatriya afford great relief and produce
great rewards.®® All duties have kingly duties for their fore-
most. All the orders are protected by them. Every kind of
Renunciation occurs in kingly duties, O monarch, and Renun-
ciation has been said to be an eternal virtue and the foremost
of all.* If the science of chastisement disappears, the Vedas
.will disappear. All those scriptures also that inculcate the
'dx':ties of men become lost. Indeed, if these ancient duties
belonging to the Kshatriyas be abandoned, all the duties in
respect of all the modes of life, become lost.** All kinds of
renunciation are seen in kingly duties; all kinds of initiation

* The king is entitled to a sixth of $he merits acquired by his sub-
jects. The total merit, therefore, of the king, arising from Renuncia-
tion, is very great. Besides, the merit of every kind of renunciation
belongs to him in that way.—T. K ‘



204, MAMADNARATA, [Rajadharmdnn-

pccur in them ; all kinds of learning are connected with them ;
and all kinds of worldly behaviour enter into them?® As
ammals, if slaughtered by the vulgar, become the means of
destroying the virtue and the religious acts of the slaught-
erors, even so all other duties, if deprived of the protection
given by kingly duties, become liable to attack and destryc-
tion, and men, full of anxiety, disregard the practices laid
down for them,’ "

SecrioNy LXIV,

“Bhishma said,—The duties in respect of all the four modes
of life, those of yatis, O son of Pandu, and the customs
relating to the conduct of men in general, are all included in
kingly duties.! All these acts, O chief of the Bharatas, occur
in Kshatriya duties, If the functions of royalty are disturb-
ed, all creatures are overtaken by evil.? The duties of men are
not obvious. They have, again, many outlets.* Led by many
(false) systems, their eternal nature is sometimes offended
against.* Others who pin their faith to the conclusions arrived
at by men, without really knowing anything about the truths
of duties (as declared in the scriptures), find themselves at last
landed and confounded on faiths whose ultimate ends are un-
known! The duties imposed upon Kshatriyas are plain, pro-
ductive of great happiness, evident in respect of their results,
free from deceit, and beneficial to the whole world® As the
dutles of the three orders, as also of Brahmanas and of those
that have retired from the world, O Yudhishthira, have before.
this been said to be all included within those of that sacred:
niode of life (called Garhastya), even so, the whole world, with
all good actions, are subject to kingly duties’ I have told
thee, O monarch, how many brave kings had, in days of old,
repaired to that lord of all creatures, viz., the divine and
puissant Vishnu of great prowess, for resolving their doubts

» Proba.bly, in the sense of there being exceptions and limitations
{n respect to them.—T.
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about the scieance of chastisement.*” Those kings, mindful of
the declarations of the scriptures enforced by examples, waited
in days of old upon Nardyana, after having weighed each of
their acts against the duties of each of the modes of life.}
Those deities, viz., the Saddhyas, the Vasus, the A¢wins, the
Rudras, the Vigwas, the Maruts, and the Siddhas, created in
days of old by the first of gods, are all observant of Kshatriya
duties? I shall now recite to thee a history fraught with the
conclusions of both morality and profit. In days of old when
the Dinavas had multiplied and swept away all barriers and
distinctions,}** the powerful Mandhatri, O monarch, became
king. That ruler of the Earth, viz,, king Mandhatri, per-
formed a great sacrifice from desire of beholding?* the puissant
Narayana, that god of gods, without beginning, middle, and
end.'* In that sacrifice he worshipped with humility the great
Vishnu. The supreme Lord, assuming the form of Indra,
showed himself unto him.!* Accompanied by many good kings
he offered his adorations to that puissant deity.'* This high
discourse took place between that lion among kings and
that illustrious god in the form of Indra, touching Vishnu of
great effulgence.’® .

“‘Indra said,—What is your object, O foremost of virtuous
persons, in thus seeking to behold that Ancient and First of
gods, viz.,, Nariyana, of inconceivable energy, and infinite illu-
sions 2% Neither myself, nor Brahman himself, can obtain a
sight of that god of universal form! I shall grant thee what
other objects may be in thy heart, for thou art the foremost of
mortals ' Thy soul abides on peace; thou art devoted to
righteousness ; thou hast thy senses under control; and thou
art possessed of beroism ! Thou seekest unflinchingly to do
what is agreeable to the gods. For the sake also of thy in-

* I ¢, for ascertaining whether kingly duties are superior to
laid dewn for the several modes of life.—T.
+ The sense seems to be that having failed, after such comparison, to
resolve their doubts, they waited upon Vishnu,—T. '
1 L e, ‘spread confusion on Earth,'—T, ‘
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telligence, devotion, and high faith, ¥ shall -grant thee what-
soever boons may be desired by thee 1!*—

.- “‘Mandhatri said,—I bend my head for gratifying thee.
‘Without doubt, however, I desire to see the first of gods,
'O divine lord ! Casting off all (earthly) desires, I wish to earn
roligious merit, and to lead the foremost mode of life, that path
of the good, highly regarded by all !** By exercising the lrigh
duties of a Kshatriya, I have earned many regions of in-
exhaustible merit in the other world, and.I have also, through
those duties, spread my fame. I do not, however, know how
to discharge those duties, the foremost in the world, that have
flowed from the first of gods 1**—

“‘Indra said,—They that are not kings, however observant
they may be of their duties, cannot easily attain the highest
rewards of duty. Kingly duties first flowed from the original
god. Other duties flowed afterwards from his body.** Infinite
wera the other duties, with those of the Vanaprastha mode of
lifo, that were created afterwards. The fruits of all those are
exhaustible. Kingly duties, however, are distinguished above
them. In them are included all other duties. For this reason
Kshatriya duties are said to be the foremost of all.*» In days of
old, Vishnu, by acting according to Kshatriya duties, forcibly
supprossed and destroyed his foes and thereby afforded relief to
the gods and the Rishis of immeasurable energy.’* If the
divine Vishnu of inconceivable energy had not slain all his foes
among the Asuras, then the Brahmanas, and (Brahman) the
Creator of the worlds, and Kshatriya duties, and the duties
that first flowed from the Supreme deity, would all have been
destroyed.* If that first and foremost of gods had not, by
putting forth his prowess, subjugated the Earth with all her
Asuras, then all the duties of the four orders and all the duties
in respect of the four modes of life would all have been des-
‘troyed in consequence of the destruction of Brahmanas.® The
eternal duties (of men) had all suffered destruction. It was by

: tho -exercise of K shatriya duties that they were revived." '

* The Bengul reading adtwamk seems to be an error. The Bombay
‘text hakecaguatah—T, o : :
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In every Yuga, the duties of Brahmanas in respect of attain-
“ing to Brahma first set in. These, however, are all protected
by kingly duties. The latter, on this account, are regarded
as the foremost.®® Casting away life in battle, compassion for
all creatures, knowledge of the affairs of the world, protec-
tion of men, rescuing them from danger, relieving the dis-
‘tressed and the oppressed,—all these oceur among Kshatriya
duties practised by kings,” Persons that do not regard whole-
some restraints and that are governed by lust and wrath, do
not commit overt acts of sin from fear of kings. Others that-
are docile and of righteous behaviour succeed, in consequence of
the same influence, in performing all their duties. For this
reason Kshatriya duties are regarded to be righteous.*® With-
out doubt, all creatures live happily in the world, protected
by kings exercising Kshatriya duties like children protected by
their parents.” Kshatriya duties are the foremost of all duties,
Those eternal duties, regarded as the first in the world, embrace
the protection of every creature. Themselves eternal, they lead

’ 020

to eternal emancipation.

SectioNn LXYV, -

¢ ‘Indra said,—Kshatriya duties, O king, which are possess-
ed of such energy, which include in their exercise all other
duties, and which are the foremost of all duties, should be
observed by persons that are, like thee, so high-souled and so
employed in seeking the good of the world. If those duties
.are not properly discharged, all creatures would be overtaken
by ruin® The king, possessed of compassion for all creatures
should regard these to be the foremost of his duties, viz.,
reclaiming the land for cultivation and fertilizing it, perfornt-
ance of great sacrifices for cleansing himself, a disregard for
begging, and protection of subjects.? Abandonment (gift) is
said by the sages to be the foremost of virtues. Of all kinds
of abandonment, again, that of the body in battle, is .the
foremost. Thou hast seen with thy own eyes how the rulers,
of the Earth, ever observant of Kshatriya d ities,* having duly
waited upon their preceptors and acquired great learming, at
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last cast off their bodies, engaged in battle with one another.
The Kshatriya, desirous of acquiring religious merit, should,
after having gone through the Brahmacharyya mode, should
lead a life of domesticity which is always meritorious! In
adjudicating upon ordinary questions of right (between his
subjects), he should be thoroughly impartial. For causing all
the orders to be observant of their respective duties, for the
protection they afford to all, for the diverse contrivances and
means and the prowess® and exertion (with which they seek
the accomplishment of their objects), Kshatriya duties, which
include all other duties within their scope, are said to be the
foremost. The other orders are able to observe their respective
duties in consequence of kingly duties. For this reason the
former are said to be dependent upon the latter in respect of
the merit they produce.*® Those men who disregard all-
wholesome restraints and who are too much attached to the
pursuit of wor.dly objects are said to be of the nature of
brutes. They are compelled to act with justice by the exercise
of kingly duties. Those duties, therefore, are said to be the
foremdst of all” That course of conduct which has been pres-
cribed for Brahmanas who follow the three Vedas, and those
modes of life that have been laid down for Brahmanag, should,
before everything else. be observed by every Brahmana. If a
Brahmana acts otherwise, he should be punished like a Cudra.®
The duties of the four modes of life and the ritual prescribed
in the Vedas, O king, should ever be followed by a Brahmana.
Know that he has no other duties.” For a Brahmena acting
otherwise, a Kshatriya should not make any arrangment for
sustenance. His religious merit grows in consequencé of his
acts, A Brahmana, indeed, is like Dharma’s self.® That
Brahmana who is employed in acts that are not laid down for
him, deserves no respect. If not engaged in his proper acts,
he should not be trusted.'* These are the duties that apper-
tain to the soveral orders. Kshatriyas should take care of
them so that their observance may be improved. Even these
are the duties of Kshatriyas. For these reasons also, kingly

* Yenc is explaine | by Nilakantha to mean Kehdtra-dharmaona,—T.
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I belisve, the duties of hevoes, &ud thq that are he:ou lll'
foremost in practising them ! :

- #Mandhatri said,—~What duties sheald be performod by
the Yavanas, the Kiratas, the Gandhdras, the Chinas, the'
Cavarae, the Barbaras, the Cakas, the Tusharas, the Kankss,
the Palhavas, the Andhras, the Madrakas, the Paundras, the
Pulindas, the Ramathas, the Kamvojas; the several custes
that have sprung up from Brahmanas and Kshatriyas, the
Vaigyas, and the Cudras, that reside in the dominions of
(Arya) kings ? What are those duties again to the observs
ance of which kings like onrselves should force those tribes
that subsist by robbery 7= I desire to hear all this! O
illustrious god, instruct me ! O chief of all the demes. thou
art the friend of us Kshatriyas !—

“‘Indra said,—All the robber tribes should serve their
mothers und fathers, their preceptors and other seniors, and
‘recluses living in the Woods.” All the robber tribes should
4lso serve their kings. The duties and rites inculcated in the
Vedas should also be followed by them,'* They should per-
form sacrifices in honor of the Pitris, dig wells, (and dedicate
them to universal service), give water to thirsty travellers,
give away beds and make other seasonable presents unto
Brahmanas'® Abstention from injury, truth, suppression  of
wrath, supporting Brahmanas and kinsmen by giving them
their dues; maintenance of wives and - children, purity, peace-
fulness,” making presents to Brahmanas at sacrifices of every
kind, are duties.that should be practised by every person of
this class who desires his own prosperity. Such a persom
shonld also perform all kinds of Paka-yajnas with costly pres
sents of food and wealth.** These and similar duties, O'sinless
one, were laid down in olden days for persons of this class;
All these acts which have been laid down for all others should
bo done by persous of also the robber class, O king 1*—

“‘Mandhatri said,~In the world of men, such wicked men |
may be geen living in disguise among all the four orders and
in all the four modes of lite— ’

said~Upon the disappearance of kmglyOdutxu
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and of the science of chastisement, all creatures became ex-
ceslinyly aBicted, O sinless one,in consequence of the tyranny
of kings.* After the expiry of this-the Krite age, a confu-
sion will set in, regarding the different medes of life, and in-
numerable Bhikshus will appear with sectarial marks of differ-
ent kinds® Disragarding the Puranas and the high truths
of religion, men, urged by lust and wrath, will deviate into
wrong paths.® When sinful men are restrained (from wxcked '
acts) by high-souled persons with the aid of the science ot
chastisement, then religion, which is superior to everything
and eternal, and which is the source of everything good,
bacomes firmly established.”” The gifts, and libations, and
offarings to the Pitris, of the man that disregards the king
who is superior to every one, become fruitless* The very
gods do not disreyard a virtuous king who is truly an eternal
god® The divine Tord of all creatures, having created the™
universe, intended the Kshatriya to rule men regarding their
inclinations and disinclinations in respect of duties® T res-
pact and worship that person who, aided by his understanding,
watchas tha course of the dities performed by men. Upon
such supervision rest Kshatriya duties "

. “Bhishma continued,—Having said these words, the divine
and puissant Narayana in the form of Indra, accompanied by
the Msruts, repairad to his eternal abode of inexhaustible
folicity." When, O sinless one, duties as practised by the
good had such & course way in days of old, what man of
¢leansed soul and learning is thers that would disregard the
Kshatriya #* Like blind men lest on the way, creatures
acting and abstaining unrighteously meet with destruetion
‘O tiger among men, do thou adhere to that circle (of dutms)
“that was first set agoiug and to which the ancients had re-
‘gourse! T know, O sinless ons, that thou art quite competent
$0 do this ' " ' ‘
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SectioN LXVI.

«Yudhishthira said,—Thou hast spoken to me about the
four moias of human life. I dosire to know moro of them.
Do thou discourse on them in detail I't A

“Bhishma said,~~*0 Yudhishthira of mighty-arms, all the
duties that are practised in this world by the righteous are
known t> thes as well as they are known to me O foremost
of virtuous persons, listen now to me about what thou askest,
viz., the merit (that a king acquires) in consequence of the
duiies prictised by others leading other modes of life** AH
the merit3, O s of Kunti, that be'ong to persons practising
the daties of the four modes of life, attach, O fcremost of
men, to righteous kings* A king who is not governed by
lust and hate, who rules with the aid of the science of chastise-
mant, and who looks ejually on all creatures, O Yudhishthira,
attains to the oblect of the Bhaikshya mode "of life4* That
king who is possessed of knowledge, who makes gifts to deserv-
ing persons on proper occasions, who knows how to favour and
punish, who conducts himself in all things according to the
injunctions of the scriptures, and who has tranquillity of soul,
attains to the object of the Garhastya mode of life.® That
king who always worships those that are deserving of worship
by giving them their due, completely attains. O son of Kunti,
to the object of tho Bhaikshya mode of life” That king, O
Yudhishthira, who rescues from distress, to the best of his
power, his kinsmen and relatives and friends, attains to the
0bjéct of the Vanaprastha mode of life* That king who on
every occasion honors those that are foremost among men and
those that are foremost among Yatis, attains, O son of Kunti,

* Nilakantha thinks that Zingantaryatam means omniscient. He is
for taking this verse to mean—‘Listen now to those duties about which
thou askest my ommizcient self.’ Bhishma having acquired ommies ience
through Krishna’s boon, refersto it here. The interpretation seems to
be very far-fetched.—T. i

t That object is
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to the object of the Vanaprastha mode of life® That king,
"O Partha, who daily makes offerings unto the Pitris, and large
-offerings unto all living ereatures including men, attains to
the object of the same mode of life.™* That king, O tiger
among men, who grinds the kingdoms of othess for protecting
‘the righteous, attains to the object of the same mode of life.!*
In consequence of the protection of all creatures, as alss of
the proper protection of his own kingdom, a king earns :the
merib of % many sacrifices as the number of creatures pro-
tected, and accordingly attains to the object of the Sannyase
mode of life!? Study of the Vedas every day, forgiveness,
and worship of praceptors, and services rendered to ene’s own
teacher, lead to the attainment of the object of Brahma-
charyya!* That king who silently recites his mantras every
-day and who always worships the gods according to the
ordinance, attains, O tiger among men, to the object of the
" Girhastya mode of life.’* That king who engages in battle with
the resolve of protecting his kingdom or meeting with death,
attains to the object of the Vanaprastha mode of life.’* Thas
king, O Bharata, who always behaves towards all creatures
with righteousness and sincerity, attains to the object of the
' Vanaprastha mode of life.”. That king who gives unto persons
leadiﬁg a Vanaprastha mode of life and unto Brahmanas versed
- in the three Vedas, attains to the object of the Vanaprasths
mode of life!* That king who displays compassion towards
pll creatures and abstains entirely from cruelty, O Bharats,
- attains to the objects of all the modes of life.”* That king,
O Yudhishthira, who shows compassion to the young and the
old, O son of Kunti, under every circumstance, attains. te
the objects of every mode of life® That king, O
of Kuru's race, who affords relief to all oppressed people
seek his protection, attains to the object of the Garhastya
‘mode of life."* That king who protects all creatures mobile
and immobile, and honers them as they deserve, attains to the
object of the Girhastya mode of life.? Bestowing favors and
mﬁwﬁng‘ punuhments upon the wives of brothers elder and
‘younger and upon their sons and grandsons, aré the gomghc
duties‘of & king and these congtitute his best
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By honoring those that sre righteous and deserving of worship
and protecting those that have (by their penances) acquired
a knowledge of self, a king, O tiger among men, attains to
the object of the. Garhastya mode of life** Inviting to his
home, O Bharata, persons that have betaken themselves to
that Vanaprastha and other modes of life, and treating them
with food, constitute the domestic duties of a king.** That
king who duly adheres to the duties laid down by the Creator,
obtains the blessed merits of all the modes of life.*®* That
king, O son of Kuati, in whom no vitue is wanting, that
foremost of men, O Yudhishthira, is said by the learned to be &
person in the observance of the Vansprastha and all the other
modes of life.¥ That king who duly homors the office or
rank which deserves honor, the race or family which deseyves
honor, and thoso old men that deserve honor, is said, O Yu.
dhishthira, to live in all the modes of life** A king, O son
of Kunti, by observing the duties of his country and those
of his family, acquires, O tiger among men, the merits of all
the modes of life.* That king who at proper seasons bestows
upon righteous persons affluence or gifts of value, earns the
merits, O king, of all the modes of life.® That king, O sen
of Kunti, who while overcome with danger and fear still
keeps his eye on the duties of all men,} earns the merits of
all the modes of life."' The king obtains a share of the merits
earned under his protection by righteous people in his domi-
nions®* On the other hand, if kings, O tiger among men,
do not protect the righteous people within their dominigps,
they then take the sins of the latter (of omission and com-
-matasion).™ Those men also, O Yudhishthira, who assist kings
- (in protecting.their subjects), become equally entitled, O sin-
less one, to a share of the merits earned by others (in conse-
quence of that protection).” The learned say that the Giér-
hastya, which we have adopted, is superior to all the other

# J. ¢, such a man acquires the merits of all the mofes of life.=T.
t Dgcatharmagatan is explsined by Nilakantha as ‘overcome with.

in the discharge of their duties.—T:
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modes of life, The conclusions in respect of it are very clear.
Tt is. certainly sacred, O tiger among men* That man who
razards all craatures to be.like his own self, who never does
any harm and has his wrath under control, obtains great
happiness both here and hereafter.** A king can easily cross
the ocean of the world, with kinyly duties as his boat possess-
ed of great speed, urged cn by the breeze of gifts. having
the scripturss for its tackle and intelligence “for the strength
of its helmsman, and kept afloat by the power of righteous-
ness.* When the principle of desire in his heart is withdrawn
from every earthly object, he is then rogarded as one resting
on his understanding alone. In this state he soon attains to-
Brakma.t* Bscoming cheerful by meditation and by res-
training dssirs and other passions of the heart, O tiger among
men, a king, engaged in discharging the duty of protec-
tion, succeeds in obtaining great merit.”® Do thou, therefore,
O Yudhishthira, exert thyself carefully in protecting Brah-
manas of pious deeds and devoted to the study of the Vedas,
as algy all othor men®® By exercising the duty of protection
only, O Bhérata, the king earns merit that is a hundred times
greater than what is earned by recluses in their asylums with<
in the wood.*

~ “<I have now described, O e'dest son of Pandu, the diverse
duties of men. Do thou adhere to kingly duties that ere
eternal and that have been practised by great men since days
of old* If thou employest thysell with concentrated atten-
tion to the duty of protecting (thy subjects), O tiger among
men, thou mayst then, O son of Pandu, vbtain the wmerits of
all the four modes of life aud of all the four orders of men ' 4

*# If this verse has a reference to kings, nyastadandah wouId mean
ons who pmnshes without wrath,—T.

+ In this and the preceding werse, Satwa, without being taken as.
used for- mmhgenoe, my be tak;n to mean ‘the quahty of goodnm’
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SecrioNn LXVII,

“Yudhishthira said,—Thou hast said what the duties are
of the four modes of life and of the four orders. Tell ma
now, O grandsire, what are the principal dutles of a king-
dom.’

_“Bhishma said,—‘The (election and) corona.tmn of a king
3 'the first dul y of a kingdom. A kingdom in which anarchy
prevails becomes weak and is soon afflicted by robbers*® In
kingdoms torn by anarchy, righteousness cannot dwell. The
inhabitants devour one another. An anarchy is the worst
possible of states.® The Crutie declare that in crowning &
king, it is Indra that is crowned (in the person of the king).
A person who is desirous of prosperity should worship the
king as he should worship Indra himself* No one should
dwell in kingdoms torn by anarchy. Agni does not convey
(o the gods) the libations that are poured upon him in king-
doms where anarchy prevails.® If a powerful king approaches
kingdoms weakened by anarchy, from desire of annexing
them to his dominions® the people should go forward and
receive the invader with respect. Such conduct would be
consistent with wise counsels. There is no evil greater than
anarchy.” If the powerful invader be inclined to equity, every-
thing will be right. If on the other hand, he be enraged,
he may exterminate all.* That cow which cannot be easily
milked has to suffer much torture. On the other hand, that
‘cow which is eapable of being easily milked, has not to suffer
any torbure whatever.” The wood that bends easily does not
rejuire to be heated. The tree that bends easily, has not to
suffer any torture (at the hands of the gardencr).’® Guided
by these instances, O hero, men should bend before these thas-
‘are powerful. The man that bends his head to a powerful
person really bends his head to Indra.!! For these reasons, men
dasirous of prosperity should (elect and) crown ‘80me person

* Antdram is explained by Nilikantha is s kingdom
sleeplossness buing ity ceriain indieation. —T.
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s thair kmz. ‘l‘hay who ﬁvo in counm- um anarchy:
“wails cannot enjoy their wealth and wives!* During times of
‘anarchy, the sinful man derives great plessure by rbbing the

" weslth of other psople. When, however, his (ill-got) wesalth

_is aniatched by others, he wishes for & king!* It is evident,
theraforo, that in times of anarchy the very wicked everi omn-
not be happy. The wealth of one is' snatched away by two.
That of those two is snatched away by many acting together.¥
Ha who is not a slave’ is made s slave. Women, again, are
forcibly abducted. For these reasons the gods created kings for
protecting the people.'* If there were no king on Earth for
wielding the rod of chastisement, the strong would then have
prayed on the weak after the manner of fishes in the water.!*
It hath bean heard by us that men, in days of old, in conse-
quence of anarchy, met with destruction, devouring one an-
other like stronger fishes devouring tho wesker ones in the
water. It hath been heard by us that a few amongst them-
then, assembling together, made certain compacts, saying,!"—
He who becomes harsh in speech, or violont in temper, he
who seduces or abducts other people’s wives or robs the wealth
thaé belongs to others, should be cast off by us** For inspir-
ing confidence amon7 all classes of the peuple, they made such
& compact and lived for some time.!* Assembling after some
time they proceeded in atiliction to the Grandsire, saying,—
Without a king, O divine lord, we are going to destruetion,
Appoint soms one as our king 1** All of us shall worship him
and he shall protect us I—Thus solicited, the Grandsire asked
Manu. Manu, however, did not assent to the proposal.**

“‘Mana said,—I fear all sinful acts. Te govern a kingdom

‘is exceodingly difficult, especially among men who are always
false and deceitful in their behaviour.—"

. “Bhishma continned,~ ‘The inhabitants of the Earth ibon
nid unto him,~~Do not fear! The sins that men commit - will
tonoh those only that commit them. (without atlui:ng thee
in the least)! For the incresss of Ahy mw. we. mll
' thwnﬁmath part of our amm!a and  precious
‘and & t-qth post of our grain! When our mei

‘witt bedome da sivous of wedding, we shall, when fhe
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