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PREFACE.

The Bijak of Kabir is written mostly in the Hindi of the
Mirzapuri dialect, though some of the hymns show traces
algo of the Gorakhpuri dialect, which is due, perhaps, to the.
fact that Kabir spent his last days in Maghdr in the Gorakh-
pur distriet.

- I bave seen several manuscripts ol the Bijak, all written
in the Kaithi character with the words not separated.
Among these manugcripts, some were quite complete,
agreeing with the arrangement of the Raja of Rewah'’s edi-
tion, but without any commentary ; some liad only a portion
of the Bijak.

The oldest printed edition of the Bijak is dated 1868, and
was printed ai Benares, but it contains only the {following
portions of the book :—

Ad Mangal, 84 Ramainis, 12 Kahras, 12 Bagante, Chauntisi,
2 Belis, 2 Ohancharis, 3 Hindolas, Birhuli, 383 Sakhis, To these
hymns a commentary is added which is said to have been
dictated by Kabir Sahib to the Raja of Bhagel Bansha, In
the froutispiece the Raja and Kabir are seated face to face:
Kabir is explaining the Bijak and the Raja is listening
attentively. The commentary in this edition is on the basis
of what is called sugun upasnu, the bel1ef in the incarnate
Guru,

The second printed edition of the Bijak, whicl was printed
in Clalentta in 1890, was edited by Rev. Prem Chand, of the
Baptist Mission of Monghyr. This is a neat litile pocket
edition ; the words are separated, but jn some places wrongly.
The order of the hymus in this edition is peculiar and dces
not agree with any of the editione published by Kabir
Panthis themselves, It has 55 more sskhiz than other
editions ; but their arrangement 8. 8o conlused that it is
dificult to compare it with others, There are some valuable
foot-notes. Its contents are as follows :—

84 Ramainis, 118 Shabdas, Chauntisi, Bipramatisi, 2 Chan-
charis, Birhuli, 2 Belis, 3 Hindolas, 12 Kahras, 12 Basante, 364
- 8akhis, 60 supplementnry Sakhis,
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The third edition of the Bijak is that printed by the
Newal Kishore Press, at Lucknow, in 1808. It is a complete
Bijak with commentary by Raja Vishu Nath Singh of
Rewah.

The fourth printed edition was issued at Allahabad in
1905, 1t im called the Bijak, with commentary of Puran
.Dass of Burhanpur. In this the words are separated, but in
places the scparation is marked by mistakes and in many
places the editor has tried to polish and shape the words
into their modern forms, which from a literary standpoint is.
very unwise, The commentary is what is called nirgun
upasua. 1t has 115 Shabdas, while other editions have only
113. But these two extra shabdas do not convey any fresh
idea, but only what is embodied in the Ad Maugnl. It has a
few sakhiz which are not found in the edition of the Raja, but
there are some missing in this which are found in the Raja's,
It contaios as follows:

Pritham Anusar, 84 Ramainis, 115 Shabdas, Chauntisi,
Bipramatisi, 12 Kahras, 12 Basants, 2 Chancharis, 2 Belis,
Birhuti, 3 Hindolag, 353 Sakhis.

The last printed edition is that Trom Bombay printed in
Sambat 1961 (1906 A, D.). This is the Raja of Rewal’s edition,
gimilar to that of the Newal Kishore Press, Lucknow, but it
has a life of Kabir in verse andat the end Sayar Pad Bijak
and a genealogy and history of the Bhagel Bansha, and Mul
Ramaini. It has some freah sakhis and contains an imaginary
picture of Kabir and alge a likeness of the Raja of Bhagel
Baneha, In this edition many mistakes have crept in and in
some places the text is spoiled, but it Las preserved the
original beauty of the langusge.

After going through &ll these printed editions as wellas
some of the available manuscripts, particularly one which I
saw in Ohunar with Pundit Bhan Partap Tiwari, I tried my
best to present the public with a text as accurate as pos-
sible in my Hindi Text published in 1811. It iz & pity that
no ancient MB8. can be consulted. I have separated the
words in their proper form and have added foot-notes to show
where a foreign word is used. 1T left the form of the foreign
word as it i8 in the text, but have given a correct form of it
in the foot-note ; for instance, iz the toxt youw will flnd
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while in the foot-note with reference to this word you will
find s=ws, In my textI followed the Raja’s order, adding at
the end all those sakltis which are peculiar to the various
editions, thus bringing the total number of sakhis up to 442,

The Raja's 4d Mangal and Seyar Pad Bijak are also added
to my text, though they are clearly later additions to the
Bijak ; but they are a kiod of key te its theology.

While in 1810 my Hindi Text was passing through the
Press, 1 was engaged in putting Lhe same inte Hbpglish,

.and the Reverend B, H. P. FRisher very kindly helped
in revising and correcting the same and a few pages
also passed thyough the Press. But for various reasons the
printing of the translation liad to be abandoned.

For about five years the translation remained in suspense.
During this period fresh light was thrown upon the text
of the Bijak, and it was strongly feit necessary that a fresh
translation should be made. Early in 1916 I started the
translation and finished it by the end of February 1916, This
time I asked the Reverend E. W. Ormerod, of the Cawnpore
Brotherhood, to revise and correct my translation, 'To this
request of mine le readily responded and spent many
weary bours daily with me in correcting the transiation,
I am indebted to him for having made the translation
intelligible for Epglish readers to which I can make no
protension. But in no way should he be held responsible
if the rendering into Koglish does not agres with the
original. I trust he will permit me to avail mysel of this
opportunity of tendering my warmest acknowledgement of
his invaluable labours.

I also have to thank Mahashai Shew DBarat Lall of
Mirzapore for rendering valuable help.

I am once more indebted to the Reverend Canon B. H. P,
Fislier, the Head of the Cawnpore Brotherhood, for kindly
seeing thege pages through the Preas.

Thanks are also due to the U. P. Government, who have
contributed towards the cost of the production of this trans-

tion.

Just 8 word about the existing commentaries of the
Bijak. If any one wishes to study the text in original’it is
much better to secure a copy without any commentary. I
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myself, during many years of study, have found it quite
hopeless to get any resl help from the commentaries. They
do not attempt to explain the text of the Bijak so much as
the theoclogy of the modern Panth.

8. P. G. MISSION,
HaMIRPUR, U. P,, AHMAD SHAH.

May 1947.
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LIFE OF KABIR IN LEGEND

There is & peculiar degree of uncertainty as to all the data
for the personal history of Kabir. Legends abound, but reliable
historical evidence is almost entirely wanting: and the
conflicting voices of tradition leave us in doubt on such
primary points as the place and date of his birth, the religion
or caste into which he was born, whather he married, and
where he spent tlie greater part of his life. It is hardly an
exaggeration to say that two facts only can be asserted
with absolute confldence: he lived for some time at Kashi
{Benares), and he died at Maghar.

Most baffling of all is the obscurity which surrounds the
question of his parentage. That Kabir was in any case
brought up in the family of a Mohammedan weaver (Julaha)
is admitted by all lines of tradition. The point at issue between
his Hindu and Moslem followers is whether or not this indi-
cates hig actual parentage. Kabir himself does not help
towards a decision. For him no one is born Hindu or Moslem
(Ram. 1), or again ;-

1. Now I have come from the unconditioned,

Maya has led the world astray: she did not find my
secret.

2, I did not take birth, nor did T dwell in the wemb. As
a child 1 appeared. In the city of Kashi I made my abode
in the forest, there a weaver found me,

3. I am not contained in heaven or earth, hut I am
manifest as boundless wisdom. The form of spirit manifest
in the world, that is my name,

4, T have no bones, no bicod, noskin: I am manifester of
the word. I am beyond all body, the Inflnite and Pertect
One : this says the immortal Kabir.
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The most commonly acoepted tradition of his birth is that
given in the Kabir Kasauti, ‘This {8 quite & recent compila-
tion, written from the point of view which identifles Kabir
with the deity.

“The appearance of the Ohief of 8ages, the compassionate,
Kabir, the Lord Kabir, in Kashi, and his coming from the
Labar tank to the house of Ali, called Niru, the weaver.

From the vault of heaven he descended, the 8at Guru,
Purusha, Kabir : lying in the midst of the waters, the Pir of

all Pirs.
‘When countless lotus buds bloomed, there the compassion-

ate Creator was found.

Midat =ll the buds the bees wearied themselves with
humming : peacock, duck, chakor, gathered aboat the tank.

In the year 1455, on the first day of the full moon : in
the light hall of Jeth, in the fyll moon of the rains, he
appeared.

Mid peals of thunder, flashing lightning, torrents of rain :
ip Lahar tunk the lotus blossomed : there Kabir was manifest-
ed,

Niru was bringing home his newly-wedded wile: thirsty
she went to drink of the water, saw the babe, and waa
amazed,

How came this babe here? Who bas exposed it? Some
widow or maiden. Said Niru, Listen, Nima ; children T have
had, but they died; my house is empty, beloved. Haridas
found & diamond, which became a splendid diadem for his head,

. Baid Nima, Listen, my master; my mind is full of sore
misgivings : the honour of our house iu logt, if this be noised
abroad in all Kashi.

But he is very fair to look on, great his beauty, his eyes
are like the lotus: was ever seen in all the world the mother
who should besr 8o fair a son ?

With joy in their hearts, they took the child, and man
and wife ceme home : all the women of their kin began to
ging with great delight of heart.

‘When they saw the child in the house, many were the
queations: How did you get this child ? hegan all the women

10 ask.
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Without conception, we obtained this child and brought
him home: he ia dear to Haridas. So all were over-
joyed.

Another version of the legend makes him the son of a
Brahman widow born miraculously from the palm of her
hand, as the result of the prayer of the ascetic Reamanand,
who waa ignorant of her widowhood. To avoid disgrace,
she exposed him in the tank., With this story is connect-
ed the fanciful derivation of the name from the Hindi words
Jkar {hand) bir (hero).

The name Kabir is, however, palpably of Mohammedan
origin : and the tradition in the Kabir Kasauti adds the

. following details. According to Muslim custom a Qazi waa
summoned to give a name to the child, On his opening the
Quran four ngmes were found, Kabir, Akbar, Kubra, Kibriya.
But Kabir is a title of God and the others are allied words.
More Qazis came and fresh at.tempts' were made to find
a suitable pame, resulting in Zinda, Khinjar (Khizar),
Pir, and Hagqa. Here again the first and last are names
of God the others too exalted for the child of a Julaha.
The Qazi insisted that the child must be killed forthwith:
and Niru was about to cbey the order, when the infant
miraculously spoke :(—

1. Now bhave I come from the unconditioned. I was
bodiless: I took body and I came : in this body I am called
Kabir.

2, The Swan whioh has been separated from birth to
birth, I came to raise him up. I was called the Unseen
Purush, Maker, Immortal and Looser of Bonds.

3. With all my body I belong to the Bat-lok. I dwell
in every heart. Kabir says, Hear, O brother sadhus: I have
manifested the true name,

With regard to this legend it may be noted that of the
eight names given only four, Kabir, Kibriya, Akbar and
Haqqs, are to be found in the Quran, five if Khinjar be consi-
dered a corruption of Khizar, a saint associated in the Quran
with Moses,

On the Mohammedan side we have the assertion of the
Dabiatan that Kabir was a Mohammedan weaver, and.t.hii
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is conflrmed by Abul Fazal. Both, however, describe him
as a Muwahid, {.¢., a theiat, but not necegssarily a Moslem.

It becomes then a matter of balancing probabilities or
improbabilities on either side. However confldently Kabir
may aggert that none is born Hindu or Muslim, yet in common
parlance he must have been of either Hindu or Muslim
descent. Where tradition on both sides is thus unanimous,
we may safely assume that he was broaght up in the family
of a Julaba. But apart from this we can find in him no
trace of Moslemn influence, unless it were contact with’
Sufl-isin. The study of the Bijak certainly leaves a fixed
impression that the basis of his mental equipment wax Hindu.
Hig apparent acquaintance with Mohammedan beliel, customs
and phraseology might eagily be purely external and acquired
But with his Hindvism the case is entirely different. His
mind is steeped in Hindu thought and mythology, abd his
mother tongue is Hindi.

The real difficuity lies here. How did one, who to all
appearance helonged to a low class Mohammedan family,
acquire a knowledge of the Hindu seriptures and philosophy,
only to be gained from a close association with Brabman
pandits ¥ The evidence available suggests a solution on some
such lines as these ;:—

One of the legends represents Kubir as the son of a
Brahman virgin widew, born miraculously as a result of words
spoken by Ramanand. Another speaks of his leing first’
seen in the lJotus-covered tank by Swami Ashtanand, a
disciple of Ramanand, to whom he described what he had
seen. Ramanui! answered: “The boundless light which thou
hast seen, in a few days’ space its fame will spread.”

Was Kabir theson of Ashtanaod by a mother whom Hindn
customr forbade his acknowledging as his wife 7 If this be so,
the place of Niru or Nar Ali and his wife Nima in the story
becomes clear. Nurbal is a recognised name for a Moham-
medan weaver in the Pupjab. Neiman is a common name
among Mohammedan women of the lower class, These
would be his adopted not his real parents. Living, as there
seems no doubt Le did, as the son of a Julaha in the weavers’
quarter of Benares, then as now a museum of religious sects,
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Kabir would olten see and mix with the wandering Moslem
fakirs and imbibe the doctrines of the Sufls; while he was at
the same time by the influence of his real father brought
secrotly but surely under the Hindu influences which from
early childhood governed his thought and life. One would
like o imagine that Ashtanand by this means traired his
son as a reformet of the abuses in his own faith which he
himsell realised but found himself powerless to amend. But
perhaps this is going too far.

According to the tradition of his Tollowers Kabir was
born in the year A. D. 1308 (Sambat 1455) and died at the
age of 120. Thiz latter tradition suggests at least that he
lived to a great age: more than this is not required to make
it posaible for him to have been the disciple of Ramanand
and the Guen of Nanak. The latter was born in 1469 and
the former is known to have lived well into the 15th
century.

The Kabir Kasauti goes on to deseribe how even in hia
childhood he ofendaed Hindus and Mohammedans alike, refus-
ing to he bound by the limitations of either religion, When
playing with other children he would cry “ Ram, Ram " or
‘" Hari, Hari,” To the Mohammedan who rebuked him with the
warning, “ Thou wilt be a great Kafir (infidel),” he answered—
“He who uses wicked violence or robs the world by deceit,
who drinks or eats intoxicants, or seizes the goods of others,
he is the Kafir ; the bandit is the true Kaflr.,” Again he had
put the tilak on his forehead and the janeo (sacred thread)
about his neck. The Brahmans expostulated—* This is not
thy religion : thou hast made thysell a Vaishnavite and
callest on Vishnu, Naravan, Gokind and Mukand ; this is
our religion.” He answered one of their leaders :

On my tongue Vishnu, in my eyes Nsarayan, and in my
heart Gobind dwells.

When at the door of Yama they questiori thee, what wilt
thou say, O mad Mukand.

In my house is thread ; 1 weave continually,

The janeo is only about thy neck, thou readest ever the
@Gita and Gayatri ; but Gobind is in my heart, .

I the cow, thou the cowherd, the master,



4 LIFE OF EABIR IN LEGEND

Warned from birth to birtb, thou hast failed to bring me to
the further shore,

What manner of lord art thou to me ?

Thou the Brahman, I the weaver of Kashi: learn my
wisdom,

Ever thou seekest after kings and the wealthy : my medi-
tation is with Hari—(Eabir Kasouti,)

When the time came, ali Nur Ali’s neighbours agreed that
he must be circumecised according to Mohammedan custom.
Kabir resisted.

You act with force and violence, Never will I endure it,
brother,

It 'tis God makes thee Turk, why came not this cutting of
{tgell ?

If by ecircumcision one becomes Turk, what then will be
said of your women ?

Half the body, so the wife is styled. Then youstill remain
Hindu.

By putting on the sacred thread one becomes Brahman.
What hast thou given women to wear ?

She from her birth is Sudra ; when she sets food before
thee why doat thou eat, O Pande ?

Hindu and Moslem are on one road. This the Batguru
has told me.

Kabir says, Hear O Saints ! ery Ram, ery Khuda,” it is
one,—(Kabir K.},

This is taken from the fuller version of the Bijak,
Shabda, 84:—

O Qazi, what book do you discourse on ?

You are jargling and wrangling always: nothing of
wisdem do you know,

Vain glorious of authority you make me to be circumeised.
Never will I endurs it, brother.

It ‘tis God that makes thee ocircumcised, why came not
this cutting of itself ?

If by circumcision one hecomes Turk, what then will be
said of yonr women ?
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Half the body, so the wife is styled, Then you still remain
Hindu.

By putting on the sacred thread one becomes Brahman,
What hast thou given women to wear ?

She from birth is Sudra : why dost thou eat, O Pande ?

Hindu and Turk, whence have they (i. e. those names)
come? who started this path ?

Search in your heart, search well in your heart. Where is
paradise ? who won it ?

Leave these distractions (the delusion of the extended
universe) ; meditate on Ram, O foclish mind, You do wicked
violence,

O Kabir, he who grasped not Rama’s proiection, at the
last grieved sore.

Thereupon the Brahmans returned to the attack—and
their challenge led directly to the best known incident of
Kabir's life. This Moslem Julaha repeats the name of Ram
abd Hari, but none seccording to Hinda beliel can enter
heaven unless he puts himsell under the guidance of a gurs,
Kabir, they say, is nirgur and all his devotion therefore con-
ternptible. Let him become the disciple of Ramanand—an
obvious impossibility, for Ramanand will have nothing to do
with such a postulant. Ramanand was disciple of Ramanuja,
the father of all modern Vaishnavite sects, who lived and
taught in Southern India. Dissenting from hiz master's rigid
adherence to caste rules, Ramanand migrated to the plain of
the Ganges, and the ninety million worshippers of the Ramas.
incarnation at the present day may all more or less be account-
ed his spiritual descendants. Kabir, reallsing the obstacle
that his reputed birth in a Julaha household must present to
his acceptance, had resort to diplomacy to galn entry into the
brotherhoed. Knowing Ramanand’s habit of going down to
the Gangea to bathe before dawn, Kabir went and lay full
length upon the steps of the Dasasumeda Ghat. In the dark-
neas Ramanand stepped heavily with his wooden sandals upon
the boy, who cried out in pain clasping the feet of the master,
As Kabir had anticipated, the firat words of Ramanand thus
surprised in the darkness were the words that formed the
mantra of his gect, * Ram, Ram.” Armed with these Kabir
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proclaimed himsel! the accepted chela of the great guru. The
news of this aceceptance of the Mohammedan weaver spread
through the city. Ramanand when questioned denied all
knowledge of it, but ordered the pretender to be brought to
him. Kabir was brought, and hearing from his lips the words of
the initiation Ramanand forthwith acknowledged the claim
and accepted him asa cheta. Thenceforward Kabir remained
among the number of Ramanand’'s most famous disciples, and
it was said to be the influence of Kabir upon his masgter that
induced Ramanand to include among his disciptes members of
all castes, Rui Das the CUhamar, Sadna a butcher, Dhanna the
Jat and many others, including Ganga the prostitute, Various
occasions arc recorded on which the disciple himself gave
instruction to the master. For instance, once in the month
of Kuar Ramanand, wishing to perform a Sraddha ceremony
for his guru, Raghawanand, sent his chelas to procure the
necessary milk. The rest went to the milksellers, but Kabir
to the place where the hones of dead cows lay, and there
demanded milk. His fellow chelas reported this extraordinary
conduct to the master, to whose questions Kabir replied : * 1
thought the mitk of dead cows most suited to the dead guru.”
But another, Mohammedan tradition makes Lim the dis-

ciple of one Shaikh Taqi, whom e et when about thirty
veara old, and adopted as his Pir. On his return from a
journey to far off Balaklh and Bokhara {& journey apparentiy
undertaken in imagination only, for there seems no evidence
that Kabir ever went there), Kabir visited his master at
Jhusi, and in response to s request for food was provided with
vegetables, cooked rice and spiced milk. Kabir felt aggrieved
at this somewhat meagre fare and exclaimed :--

Sag, bhat, jirawni matha ;

Hamare Pir ke yehi hata.

Greens, rice, and this spiced whey

Tn my Pir’s house no more than they.

To which the 8haikh retaliated-—

Yil chhor aur kya kha bai, mati?

Pohi npar pare chhe mas ki tati.

*QOlod, what more would your stomach get ?

Before you six months’ plague I get.”
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The two watercourses, in which Kabir spent six months
of misery Irom constant attaeks of dysentery, atill bear the
name of Kabir Nala and Lotan Nala.

This Bhaikh Tagi figures also in the Hindu rtories, where
however he appears 88 the rival and traducer of Kabir. It
would appear that he was the son of Shaban-ul-Millat and
belonged to the Soharwardia order of Bufl; he died at Jhusi
near Prayag in 1428. '

In epite of his growing fame Kabir continued to follow the
profession of his foster father and to live among the weavers
‘and butchers of Benares. To a sadhu who urged bim to give
up his mean employment, he replied in the following hymn,
found as Shabda 64 of the Bijak, while many of hizs hymns are
based upon the weaver’s work.

Weave, weave the name of Hari, on which gods, men and
munis are meditating.

He stretched the warp and took the shuttle. The four
Vedas are the wheel.

One beam is Ram Narayan, fulfilling the purposed work,

He made the ocean of the world a trough: therein he
kneatds the starch.

The body of starch is stiffened : few knew it as starch.

Moon and sun—the two are the treadle: in mid ocean
(light} the warp is made.

As the Lord ol the tliree worlds brushed on the starch,
8liyam joined the broken ends.

He met the pegs; and when he took the rced, then Rama
was bound.

As the reed beaL up the warp, the three loks were bound
—none he left free.

The three loks were made one loom : the warp worked up
and down,

The eternal purush bade me to sit beside him: Kabir
entered into light.— (Bijak, Shabda 84.)

He gold the cloth he wove himself in the market. On one
occagion no one would pay the price of five takas (2} annag)
that he asked. A passing broker offered his services and by
demanding six annas sold it for 5§; he paid Kabir his offiginal
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price retaining the balance, and Kabir pointed the moral
thug :—

“¥ gpeak the truth and po one heeds; but lies the world
believes.

Witness this cloth, worth takas five ; eleven he receives.”

‘Another cold day Kabir, sitting in the market to sell his
goods, saw & shivering sadhu who asked his help. At ouce
he gave him half of his eloth, which the sadhu pronounced
insufficient. Kabir handed him the remainder and returned
home, where hiz mother demanded the price of the cloth.
Kabir replied “Isold it for a high price; and I could not
bring the price home mysel, for it was too heavy to carry.”
To avoid the indignation of his parents Kabir retired to the
jungle: and in his absence an unknown merchant brought
large suppliea of food and left them at his house. On his
roturn Kabit, after thanking his Lord who had thus supplied
his parents’ needs, proceeded to distribute all that remained
in alma, Some envious neighbours asked him why, and he
answered :—

By giving wealth does not decrease, as water in the ran-
ning stream decreases not. Open your eyes and see. This is
the word of Kabir. What you have in store, give. There is no
seller hereafter: take now what i yours to take. Thou
hasgt obtained this body ; its quality is to give and give and
give. Kabir says, Give, as long as you keep this body, When
this decays, none will bid thee give, Be sure, 'tis good to
give; this body is given thee for good deeds. It the*hoat be
filled with water or the house with wealth, 'tis wise with
both handa to empty it.

Once again his surrcundings in the weavers’ mohalls
proved too strong for Kabir's peace of mind. His father
joined his neighbours in contributing for the purchase of a
cow, to bd sacrificed according to custom on the Id-day. This
reached the ears of Kabir, who hurried to the spot, but before
he eould prevent the sacrifice, the deed was done. Again
he left his home and parents and took refuge in the Jungle,
whence he was prevailed upou to return cnly after long
persua.sion.' The Brahmans tried to induce kim to renew
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his protest againet the slaughter of{the eacred cow, but
gained little by his reply :—

1. O Sants! I have seen the way of both,

Hindus and Turks heed no warning; to all the taste of
their desires is sweet.

2. Hindus keep fast on Hkadasi, they eat only SBinghara
and milk,

They abstain from grain but do npot check the mind's
desire ; next day they eat the flesh of beasts, ]

8. Turks keep fast and hours of prayer: they cry aloud
on the name of God.

How will they enter into Paradise? When evening comes
they slaughter fowla,

4. The Hindu his pity, the Turk his mercy, each has
vanislied from his heart.

One kille by kalal, one kills by jhatke; but fire is kindled
in both their houses.

B. The way of Hindu and of Turk is one: this the Sat-
guru has shown me.

Kabir says, Hear, O Sants: cry Rama, cry Khuda, it is
one,—(Bijak, Shabda 10.)

Ramanand’s disciples also, who objected to the coupling
of Brahmans with Moslems in this fashion, fared even worse
at his bands :—

1. O Sants, the Pandes are skilfal butchers.

They kill a goat, and rush upon & buflalo; they have no
compassion in their hearts.

2. Bathed, and with the tilak set on their foreheads, they
#it; and with varied rites make men pay worship to the goddess.

They kill a soul, deatroy it in an instant: they make a
river of blood to flow,

3. 'They style themselves moat pious and of high lineage,
and in the assembly demand reverence.

Of them all seck to be initiated: it moves me to great
laughter, brothers,

4. They lecture long about remission of gina: they make
men do shameful deeds.

Both alike I saw drowned in sin: Yama has dragged
them by their hands.
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5. They who slaughter cows are called Turks: arve these
of any less account than they?

Kabir says, Hear, O Sants: the Brahmans of thie Kaliyug
are base.—{(Bijalk, Shabda 11.)

The record of Kabir's own family-lile raises again the
vexed question of his birth and origin., Mohammedan
tradition implies that Kabir like other Sufis was a married
man, but in the Hindu stories considerable pains are taken to
guard against this misconception. Nowhere are we told that
Kabir was married to Loi, but Nima is represented as protest-
ing against her presence on the ground that she and Kabir
did not live together as hushand and wife. Loi is always the
cheli of Kabir ; Kamal and Kamali are his spiritual issue.

When thirty years of age Kabir in his wandering reached
the hat of a sadhu in the jungle and rested there at mid-day.
He found no vne except g girl of some twenty years, who
asked : —Who are you ? *“Kabir.” What is your caste ?
“Kabir.,” What it your order ? *Kabir.? What is your
name ? “Kabir.” The girl, astonished, exclaimed “I have
liere seen many sadbus, but never one who answered in this
fashion. ” Kuabir replied: ** All others have name and caste
and order, but Kabir has none,” Meanwhile six other sadhus
arrived and the girl brought seven cups of milk and set one
before each. The sadhus noticed that Kabir did not drink
his milk, and asked the reazon. He replied that there was yet
another sadhu on his way from the further baunk of the
Ganges, for whom he kept. the mitk. The girl exclaimed * My
Lord, drink your portion ; I have more for the coming sadhu.”
Kabir answered: “I live on the Shabda.,” And in anawer to
fier question added “ The Shabda is mine, I am of the Shabda,
the Shabda is a well of Brahm. If you desire the vision, test
the form of the Shabda.” The sadhu arrived as Kabir had said
and to him he gave his cup of milk. The new arrival ques-
tioned the girl as to her name and parents and the saint who
had formeriy lived iu the hut. 'To this she replied, * Hear, O
Lord ; I know not who or whence I am nor the manner of my
birth. In this hut there lived s Bankhandi Baba, and many
strangers inquired from him of me. His answer was that one
day going to bathe in the river he saw in the midstream of
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the Ganges something wrapped in a woollen cloth, berne along
by the current. On cpening the bundle be found me, brought
me to the hut and resared me with milk. Because he found
me wrapped in the dark woollen cloth (loi) he named me Loi,
and till his death he called me by this name. Dying he told
mo that one day a eaint would come and he would be my
guide. In obedience to his words ] serve the sadhus and all
who pass this way.” Thereupon the girl turned to Kabir and
gaid, “O my lord, do thou instruct me.” He answered,
“Berve the sadhus, repeirt Sat Nam and remain in the com-
pany of the gurn.”

O Kabir, the gadhu is my atma,and I the body of the sadhu;

I Tive within the sadhu, as rain is in the cloud.

O Kabir, the sadhu is my attan, and T the life of the sadhn ;

T live within the sadby, ar hutter is in the milk,

O Kabir, the sadhu is my atma. and I the breath of the

sadhu;

[ live withinv the sadhu, as perfume ix in the flowers.

(Kabir Kasauii.)

Thereupon Lol distributed all she had to the bpeedy apd
came to live in Kabir’s household.

Somewbat similar is tle account given of the origin of
Kamal, Kabir's reputed son, Kabir and Shaikh Taqgi when
walking along the bank of the Ganges saw tle corpse of a three
months’ 0ld child washed down by the current. Kabir, in re-
sponse to a challenge of the Bhaikh who declared the life to
be extinct, drew the corpse to land and spoke some words into
the child’s ear, who forthwith began to weep. Xabir carried
the child to Lol who reared it, The name Kamal (wonder)
was given from the exclamation of the S8haikh when he saw
the miracle, which Kabir himself expressly disclaimed.
Kabir's household was further increased by the addition of a
daughter called Kamali. The story a5 recorded in the Kabir
Kasauti runs as follows :—A girl died in the house of 2 neigh-
bour (said by some to be Lhis same Shaikh Taqi). At his own
request the child was sent to Kabir who reatored her to life
and entrusted her also to the care of Loi. The c¢hildren
followed the trade of the weaver ; and all three, Loi, Kamal,
and Kamali, regarded Kabir as their swami or spiritual guide,
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When Eamali, now twenty years of age, was drawing water
from the well, a Brahman parched with thirat asked her for
water, which she gave bhim, After quenchiog his thirst the
Brahman asked who she was and learned with horror that she
was the daughter of & weaver. Kamali could do nothing, but
suggested he should take couneel of Kabir to whom the
Pandit complained bitteriy of his broken caste. Kabir sang
the following hymn ;—

1. O Pandit, think when thou drinkest water.

In the mud dwelling wherein thou sittest, therein the
universe is contained.

2, Where Afty-six kots of Yadavas perished, eighty-eight
thousand munjs and men ;

At every step prophets are buried, they decayed to dust
therein,

3. Fish, tortoise, crocedile there gave birth ; the water is
filled with blood. i

The water of the river flows in through its channels: men
and cattle were dissolved in it.

4. ‘The bonea are dissolved, the marrow melted ;: how else
comes the milk ?

That, O Pandit, thou didst sit down to drink : yet the
earthen pot thou accountest defiled.

5. Renounce the Vedas aud the Book, O Pandit : al]l these
are fictions of the mind.

Kabir says, Hear, O Pande: these are your pious deeds
(dharm).-—(Bijek, Shabda 47.)

All his doubts dispelled, the Pandit fell at Kabir's feet
begging him to receive him as his disciple. Kabir sccepted
him and ultimately gave him Kamali in marriage.

Kabir's life was always of the gimplest. As his fame and
the number of his disciples grew, one of these urged the
necessity of some outward pomp and dignity as more
enitable to his position, reminding him of his own early
experience in the cloth-market. Failing to convince this
enthusiast by leas direct means, Kabir took him with him to
s neighbouring palace then occupied by Raja Bir 8ingh.
The porter st the main gate opposed their entrance and to
Kabir's request that the two pilgrims shouid pass the night
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at this inn, rejoined that this was no inn but the Raja’s
palace. Kabir insisted that the building was an inn and the
noisge of the dispute attracted the attention of the Raja.
From him Kabir continued to demand one by one the names
of the Rajas who had lived there before him, until the
reluctant Raja admitted the truth of his description. Kabir
and his disciple lay down to sleep in separate courtyards
of the palace, At might the servanta roused the disciple and
asked him who he was. He replied “ A sadhi™; whereapon

,they beat him soundly and turned him out. They nezt went
to Kabir but he gave no answer at all, In the morning guru
and chela met outside the palace, and the chela detailed

. his woes, Kabir replied * You posed as a sadhn and were
none ; therefore you were beaten. No sadhu ever seeks to
sleep in a king’s palace.”

Bir Sipgh built a beautiful palace at Jaunpur and invited
many friends to a great feast on its completion. All were
loud in praises of the work, when the Haja noticed among
them a single sadhu who stood in silence, and asked him his
opinion of the new palace. The sadhu replied that but for two
defects it should have had his praises too, Bir Singh insisted
that he should name them. After a while, said the szdhu,
this bailding cannot but fall : that is the flrat ; and the second,
the master of this house will pass away before the palace falls.

The Raja burst out in anger, when suddenly he recognis-
ed Kabir in the unknown sadhu and fell at his master’s feet.

“You built a spacious palace and called many together
to make it famous. You crowned it with a dome of gold, bus
in a moment’s space you will go and leave it all, O Kabir.
Though a house be built and decked with emerald and dia-
monds worth millions, it cannot be seen but for four short
days ; death will come and destroy it, The houses where seven
Shabdas sounded and rejoicing was made from door to door
are empty and crowse abide there. O Kabir, for ten days
ooly may your drum be heard--thereafter this city, quarter
and street you will see no more. O Kabir, after death
none will remember your name; all will run to the inhabij-
tated city. Mad man! thou hast forgotten death. This body
will be mingled with the earth, ss the galt in the flour.” '
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But Raja Bir Bingli, as a disciple, failed to satisfy Kabir,
and he thought to test and at the same time to strengthen his
devotion, Supported on the one side by Rui Das, the Chamar,
and on the other by Ganga, the prostitute. both approved
Sants but a sore scandal to the orthodox, carrying a bottle
of liquor in his hand, Kabir pregented himself at the court of
Bir Bingh. The Raja. disgusted aud affronted, ignored him;
but wheu he saw Kabir deliberately pour the contents of the
liguor hottle, which was really filled with water, upon his
foot, drenching the palace carpet, loudly demanded an explan-,
ation of this bebaviour. Kabir replied, ** At Jaganpath a
Brahman has burot his foot while cooking—I have poured
this out to ease him.” At the request of his favourite, Bir
Singh, Sikandar Leodi despatched & messenger mounted on a
swift. camel who returned with the news that it was as
Kabir had said. There is at Jagannath a temple called after
Kabir and pilgrims to the place visit this shrine and receive
Kabir's taranei.

In Gujarat, which Kabir visited in his wanderings, there
lived & Solankhi Raja. who on Kabir’s arrival went with his
Rani to salute the saint and beg the blessing of a ron, Kabir
replied in the hymn :(—

“The world is so mad that no one knows ought of devo-
tion. One comes and begs for a son: My master, grant me
this boon. Another is vexed with pain and asks relief from
this. Some come and pray wealth, proflering mopey. Some
come and ask a heauteous bride. Not one comes to buy the
truth. Al the world believes a lie. Kabir says, Hear, O
Saints: what can cne make of the blind ?”

The royal pair continued to plead their childlessnessand
begged for an heir, until Kabir gave them a promise thata
lion-faced child should be born of his essence, by whom the
Solapkhi race should be continued. Nine montihs later the
queen bore such a child and exposed it in the jungle, where
Kabir found it. Carrying the child he appeared before the
Raja and demanded au explanation, warning him that unless
he kept the child his race would become extinct. The father
implored the paint's forgiveness and promised obedienece.
Kabir blessed the child, whom he named Daysghar Deva, and
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promised that his race should rule for forty-two generations ;
but his descendants are called Bhagel Banei and not Solankhi.
A prince of this line was established by Kabir at Bandhoghar
jn the fortress of Lakshman ; and the Raja of Rewa iaa des-
cendant of this family. :

Dharam Das, the chief disciple and successor of Kabir,
was the son of a wealthy baniya. A man of great devotion
and accustomed to distribute a large portion of hie wealth
in alms, he was pregent on the occasion of a discussion bet-

.ween the pandita and Kabir. Kabir's simplicity and the
directness of his language, which all could understand, im-
presged him strongly in their contrast with the pandits’

. quotationg from Vedas, Puranas and theological bat unintelli-
gible authoritiess He begged Kabir to initiate him as hig
chelna, but wasd bidden to wait. Again at Mathura, when en-
gaged in cooking his food, he noticed that tha wood for his
fire was fall of ants, and grieved that one meal must mean
the destruction of 80 many lives { a stranger approached and
he recognised Kabir, who sang this sakhi :—

Life cannot be suatained but at the coat of life; lite preys
on life ; how can mercy be shown to all living? O man,
consider.

Again he begged to be initiated, but again was told to
wait. A third time Kabir met him in Bandhogarh and again
solved another of hig difficulties. Now he was told to sell his
possessions and keeping ounly a blanket for his covering to
follow Kabir. His wife Aman protested at this faith which
separated the husband from his wite : she oo received and
obeyed the same command ; and many women following her
example hecame obedient to Kabir.

Another account tells of the visit of Loi to Dharm Das,
then a rich and unconverted baniya, and ascribes his conver-
sion to the action of Kabir on that occasion.

Among the hymns of Dharm Das is the following brief life
of his master;—

In Kashi he was manifested, was called 2 man, came in
the house of Niry,
In this dread world he made his religion known. In Kaahi

he suffered the mocking of fools, by consorting with Ganga,
2
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The Pandit of Jagannath he saved from the fire, pouring
water on his foot.

King Bikandar cast him bound into the water, into the
fiames, at the feet of & maddened elephant.

He appeared as a raging lion. He discoursed of Nirgun
and sang the song that banishes fear,

He warned and instructed jivas (souls). He defeated the
gazis and the pandits. None could overcome him. All jivas
that sought his protection found bliss.

Kubir, my master, giver of salvation, has sped the swans,
on the path ot heaven.

Another of his hymas tells of the famous visit of Gorakh-
nath to Ramanand, and of his receiving ipstruction from .
Kabir, (8ee K. K., p. 41.}

My Lord Kabir apread the warp,

One peg e set in earth and one on heaven.

The thread became loose and was entangled: Brahma,
Vishinu and Mahesh were misled.

Atter spreading the loom the Satgur, came home: he
instructed Gorakh in his room.

Dharm Dae says, Hear, brother S8adhus: by making and
remaking the treasure was sold.

At the outset of this discussion between Kabir and
Gorakhnath, the latter, impressed by Kabir's wisdom, asked
his age; and Kabir sang (Kabir KEasauti, p. 42.):—

Who asks of my age, is mad.

I am alwaxys and will remain for ever.

A million Vishnus have passed, many million Kanhaiyas.

Countless million Shambhus have been, Mohammed and
his caliphs;

Gods that cannot be numbered,

I am neither aged nor a child. I rest not on this world.

Hear, O Gorakh; such is my age.

And the two following hymns are said to have been chant-
ed by Kabir, as the two disputed on the nature of Maya:—

Hitin No. 1.

1. Ihave known Maya as a great deceiver. She roams

bearing a three-fold noose in her haud ; she speaks bhoneyed

words,
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2. As Kamala she settled in the house of Keshava, in
the house of Shiva as Bhawani.

In the house of Panda she abode as an idol, in the Tirathas
she became water.

3. In the house of the yogi as yogini, in the raja's house
a8 rani.

In the house of one she gettied as a diamond, in another’s
a8 8 paltry shell.

4. In the bhakta’s house &8 bhaktin, in the Brahman’s

,house as a Brahmani,

Kabir says, Hear, O 8ants: this is a tale that none can

tell,--(Bijak, Shabda 50.)

Hymn No. 2.

1. *Orobberess! Why do you wink with glad eyes?
Kabir will never fall into your clutches, You cut the pumpkin
aod made your drum, and slicing lemon made cymbals (sun
and moon),

2. Five Turai (senses) sing, and Balamkhira dances,
Buftalo is Padmani and mouse {mind) lover. A frog besats
out the time, a she-ass sings the bridal song ; a camel sings a
song of Vishuu.

3. With nechlace of tulsi on neck hedecked with gilver,
she displays her beauties; and with golden ornaments
beguiles.

4. Bhe misleads three worlds. A fish climbs & mango tree
and plucks fruit ; & tortoise picks it up. Kabir says, Hear, O
Gorakh : only few can explain its meaning.”

With this visit of Gorakhnath may be compared the
atory of Barva Jit, who came to Benares to dispute with
Ramanand. The rged Ramanand deputed Kabir to meet
him ; and on the pandit’s chjecting to this weaver antagonist
Kabir replied with the song Ramaini 28 :—

1. No one knew the mystery of that weaver who came
into this world and spread the warp.

3. The earth and sky are the two beams ; and moon and
sun are two filled sbuttles.

3. Taking a thousand threade, he spreads it lengthways:
to-day he weaves atill, but hard to reach is the far off end.
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4, Kabir says, Joining karm with karm, broken with
unbroken thread, splendidly the weaver weaves.—(Bijak,
Ramaini 28.) '

Sarva Jit was deeply impressed and sought to become
Kabir’s disciple, but was directed t¢ go to Ramanand, An-
other tradition explains the name of Llis opponent thus.
SBarvanand having defeated ail the pandits of hig time in his
exposition of the S8hastras had changed his name to Sarva Jit,
when hig mother declared that there was one Kabir in
Bepares whom he had not defeated and could not, With a
number of carts laden with books he started for Benares to
find Kabir. On his arrival Kabir agked him the reason of
this challenge and he answered that until he had overcome
Kabir his mother would not acknowledge his greatness,
“If that is all,” said Kabir, * Iadmit my defeat.” The pandit
for the more complete satisfaction of his mother asked Kabir
to write this admission on paper and Kabir gave him leave
to write whatever he wished. Armed with this document on
which he had written “Sarva Jit defeated Kabir " he re-
turned home and showed the paper to his mother, but the
words bad rearranged themselves and now ran “Sarva Jit
was defeated by Kabir,”

There are numerous stories which illustrate the some-
what unusual manner in which Kabir’s disciples were attract-
ed to him, A Brahmsan named Ram Dss met Kabir on the
bank of the Narbada and asked for & vision of Vishnu. On
being told that every visible form was Vishnu’s, he maintain-
ed that he desired to see Vishnu with his natural eyes.
Kabir promised that his request should be granted and
to-morrow at mid-day Vishnu would appear te him in his own
house. Ram Das cleansed his house and prepared a great feast
for hiz expected guest. At mid-day there appeared a huge
and dirty buffalo which ate the food and fouled the house;
Ram Das drove it off with blowr and, having waited till
evening for his guest without result, set out to find Kabir.
Kabir met him with the words “ O Ram Das, Vishou visited
your house at mid-day in the form of the buffalo, He ate the
food you had prepared, but you seized a atick and drove him
out.”
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In Gujarat on the bank of the Narbada there lived two
Brahman brothers, Tatta and Jiva, who had vowed that he
alone should be their guru, the water from whose feet should
cause a oertain dried banyan stump to blossom. Kabir
in his wanderiogs came to their house, where the brothers
received him as a sadhu, washed his feet and sprinkled
the water upon the stump, which blossomed. They
accepted bLim as their guru, and, in spite of their kinsfolk's
abbhorrence for the Moslem weaver, refused to renounce
him. No one of their caste as a result would ally themselves
with the family of either,and by Kabir’s advice they prepared
to marry the son of the one brother with the daughter of the
other. Kabir, tow at Benares, was appealed te by all the
members of the caste to prevent such a precedent, but
pointed out that they themselves had left no alternative;
whereupon their kinsmen consented to reinstate the brothers,
and many more became disciples of Kabir. The banyan, now
become w inighty tree, is still shown,

In a land where custom, ¢aste and tradition reigned, his
consistent rejection of the orthodox expressions of devotion
could not fail to be marked in the traditional stories of his
life. From his childhood he is represented as scandalizing
all the prejudices of Hindu and Moslem alike. Omn the banks
of the Ganges he sees the Brahman engaged in devotions and
discoursing on the mysterious power of the Ganges’ water
that can wash away all sin; he fiils his wooden cup from the
river and offers it to the Brahman teacher who shrinks in
horror from the pollution caused by the Moslem weaver’s
vessel. Kabir replies, 1 thought the water ot the Ganges
could purily the weaver’s cup. Now I see, the teachiug you
give Lo others, you yourself do not believe”:—

Song,

What profit bathing if the mind is full of Alth ? A flsh
lives ever in the water, yet never loses its smell, The world
perished in visiting the tiraths, fasting and bathing in cold
water. Through each knowledge of the True Name death
has drowned all the ages. Two go to the tirath: the mind
is restless and the heart covetous. Not one sin was blotted
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out, but ten maunds burden more was loaded. Millions of
tiraths visited, millions of temples built. But so long as a
Sant goes unserved, all works are fruitless,

Agsin, the Nirbhai Gyan tells of a Muslim saint called
Jahan Gasht (the Pilgrim of the World) who came to India
and hearing of Kabir set out to visit him. When Kabir
heard of his arrival, he explained to Dharm Das that this
man wag a true saint but still believed in the distinction
between Hindu and Muslim. Now God has senl him to
me that I may complete his wisdom, Accordingly Kabir
ordered his disciple to bring a pig and tie it near his door,
Jahan Gasht arriving at Kabir’s house and seeing the pig
was departing in disgust when Kabir called to him from the
upper room, O Jahan Gasht, why do you go without seeing
Kabir? and compelled him to enter. After Lhe customary
salutations the pilgrim asked his host why he kept the unlaw-
ful thing at his door. Kabir replied “ O Jaban Gasht, I have
kept the unlawful thing without my house, but you within
your heart. Had it not been in your heart, your eves would
not have seen it, Whatever you keep within your heart is
made manifest. There is nothing lawful or anlawful. There
are but creeds which men have made. God lhas created
nothiog that we should call unlawful or unclean, 1 look
on nothing as lower or as higher.” Then at Jahau Gasht’s
request he sgng this song of instruction :- -

1. Brother, whence came two divine masters of the
world ? who has led you astray ?

Allah, Rama, Kegrim, Keshava, Hari, Hazrat, are but
oames given,

2. Jewels and jewels are made of one gold bar ; but in it
is one naiure only.

In speech and hearing only, two are made: one Namaz
another Puja.

3. Heis Mahadeo.be Moliammad : Brahma is called Adam,

One is called Hindu, one Turk : both live on the one earth,

4. Oue reads the Vedas, another Khyutbas : one is Maulvi,
ohe is Pande.

Egch is called by a separate name : both are pots of the
one clay.
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5. Kabir says, both alike have gone astray: none has
found Rama.

One sacrificed a goat, and one a cow:in argument they
have lost their tile,—(Bijalk, Shabda 30.)

And in many other places in the Bijak there are hymns
containing allusions to the frequent controversies which
took place between the Moslem doctors and Kabir, as for
instance —Ramaini, 48 :—

1. Through Manikpur Kabir passed: there he heard
*Shaikh Taqi's fame,

2, At the plece that is called Jaunpur I heard, at Jhusi
I heard the namea of many Pirs.

3. There are written twenty-one pirs: they gave din-
courses (Khutba) in honour of the prophet.

4. Hearing I could not refrain myself: *“Seeing these
graves ye are gone astray.”

5. The works of the Friend of God and of his Prophet,
followed by you in act alone, are become unlawiul,

8. Sakhi:--O Shaikh Akardi, 8haikh Bakardi, give heed
to my words.

8ee the beginning and the end from age to age with
open eyes,

There remains for consideration the appearance of Kabir
before the Emperor Sikandar Lodi, referred to in the verses
of Dharm Das quoted sbove and many other legends of
Kabir. One might hope to find oneself on firmer historical
ground here but the trail of the legendary serpent is obvious
over all this incident too.

The Firishia describer Sikandar Lodi as himself a poet
and keenly appreciative of literary merit. He was as remark-
able for his fear of God as for hin benevolence townrds his
people. He encouraged charity of all kinds and maintained
a large number of holy men, and was firmly attached to the
Mohammedan religicn which he sought to purge of many
imported superstitious practices. The same work counts
it to him for righteousness that he made a point of destroying
all Hinde temples and at Mathra made great efforts to
prevent the Hindu bathing ceremonies from being carried
out, In 1480 a Brahman of Kataen near Lucknow named
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Boodhan created a considerable stir by maintaiping with
great ingenuity and publicity the thesis * That the religions
both of the Moslems and Hindus if acted on with sincerity
were equally acceptable to God.,” Two prominent Lucknow
doctors, Qazi Peela and Shaikh Bude, held contrary views;
and ultimetely the Governor Azim Humayun thought fit to
send all the disputants to Sambhal, where the king, who was
fond of hearing religious disputations, directed the learned
of his empire to assemble and confute the Brahman., The
doctors finally gave their opinion that unless the infldel who
bad maintained the Hindu worsbip to be of equal value in the
sight of God with that of the believer, should renounce his
error and adopt 1slam, he ought to sufler death. The Hindu
refused to apostatize and was accordingly executed.

Before this sovereign Kabir, the legends say, was twice
arraigned. His enemies, Hindu and Moslem, carrying his
mother with them, went in full day-light with burping
torches to prefer their complaints against the weaver who
outraged the ears of the faithful Moslems with his cries of
Ram, Ram ib every street and had desecrated the sacred
Janeo and tilak of the Hindu by his unlawful assumption of
these symbols of the twice born. BShaikh Taqi also, jealous
of his fame, supported the complaints. Kabir was brought
before the king, to whom he refused obeisasnce: “*1 have never
learnt to make obeisance, save to One Who is above all.”
The king demanded the reason of hir delay in obeying the
royal command. Kabir replied that he had been abgorbed in
watching a play. *Isaw a passage smaller than a needie’s
eye. Therein I saw thousands of camels and elephants pass-
iog on their way.” The king declared this an impossibility
and Kabir a liar; he replied:

O Kabir, speak not untruth.

None knows what may be in the fourth part of m
second.

O Kabir, a drop has entered into the sea: all know it.

Bat the sea has entered into a drop: few ¢an understand.

The outward eyes are perished : the mind’s eyes perished.

O Kabir, he who has Jost all four (eyes) ; what can one
find in him?
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And at the king’s command explained—"“ QO Bikandar,
hear ; heaven, earth, the sunh and moon are far away one from
the other. In the vast interspaces elephants and camels, men
and other beings pase to and fro. All these you see in the
pupil of the eye. Is not the pupil of the eye an the eye of a
needle ? Inone drop of water the sea appears, in one grain
of sand a million suns and moons are shining. If cne sees it
not, his eyes are faulty.

The Kking was satisfled and let him go. But Kabir's
«<neinies again approached Shaikh Taqi, who urged the king
to deal with Kabir as an infidel, hateful to Hindu and Moslem
alike, and a political daoger; the Hindus further insisting
that Kabir was a person of notoriously loose character,
associating habitually with low caste reprobates and women
of bad character.

The king sent for Kabir again, who answered this second
charge thus:--

That T know all to be one, what cause of grief i3 that to
others ? :

It 1 am dishonoored, I have lost my own honour: others
need pay no heed.

Mean I am and with the mean I would be numbered : I
have no Lire with others,

For Lonour and dishonour 1 care not: he whore eyes are
opened, he will understand,

Kabir says, honour is based on this. Renounce all else,
sing only Ram,

Till now I have fared well : this one case alone remains.

When this jiva i seized by Yama, will this honour stand
or vanish?

The qazis demanded with threats that he should live as a
true Muslim. Kabir answered: I know not what a Moslem,
what s Hindu can be. In all hearts is but One Master : there
is not & heart without Him. 1T sacrifice mysell to that form
wherein He appears. The qazis challenged his name Kabir,
a name of God. He answered, If you know this to be a name
of God, why do you call me so? And in reply to the king’s
demand for his real name, he sang:—

My name is Kabir: all the world knows this.
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In the three worlds is my name ; and happiness is my abode.

Water, air, the seasons, thus I created the world.

The unstruck wave thunders in the lieaven, and Sohang
keeps time.

I made manifest the seed of Brahma. From the bands of
Yrima I gave release and made the body clean.

Gods, men and muanis do not find the end. Kabir's sainis
alone can Aind it.---(Eabir Kasauti, 37.)

By Vedas and the Book none will reach the shore. So
deep is the mysterious knowledge: hear, O Sikandar: Fam 4
pir of both religions.

This was blasphemy ; another saying of Kabir, *“Into hell
fall Turk and Hindu: Qazi, Brahman hoth deserve it,” did "’
not mend matters, And Kabir by the king's order was bouund
with chains and cast into the Ganges; but the honds could
not hold him nor the water drown, “The world is bound
with a twisted rope” of “mine and thine.” Kabit cannot
he bound; he las the Name as his support., He was thrown
into a flery pit, but emerged ungeathed. Then the king cast him
bound hand and foot at the feet of an infuriated elephant;
the elephant refused to go near lim, and the driver cried out
that he saw before him a raging lion and could not make
his heast go near it. The king having mounted the elephant
and himself seen the marvel, hastened to prostrate himself
at the saint’s feet, Kabir answered him ;:—

For him who sows thorns for thee, do thouw sow flowers:

For thee the harvest will be flowers, but for him sharp
pains.

Tradition says that Kabir grew old in Kashi and assigns
him a life of 120 vears. To the last his mind was set on
combating the superstitions and the beliel in ceremonial
which many of his Hindu followers were still unable to
discard. When he felt death drawing near, he determined
to leave the sacred city for Maghar, which js some six
marches distant from Benares. The popular belie! main-
tained that all who died at Maghar must return to earth
in the form of asses, and his disciples cried ont at this deter-
mination of their master, which however they were powerless
to alter.
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“ Men say Kabir has gone far off. But few, the steadfast,
know the truth,

The three worlds know the son of Dasrath; the secret
essence of Rama’s name ia not this.

By his own kpnowledge each interprets; he atyles a rope
the snake he sees.

Though knowing virtue’s fruit the best, yet leaving Hari
the mind finds not salvation,

Hari sustains all, as the water bears up the fish. Kabir
proclaims another, better, way."~{Bijak, Shabda 109.)

His disciples begged him to relent. Lord, thou art dying;
let us take thee to Benares.

“The world will die, but I shall not die. I have got one
giver of life. Infidels will die, saints will live. They will fill
and drinrk the immortal juice., If Hari die, then I will
die; if he does not die, then now why should I die? Kabir says,
I fixed the mind in the mind; I became immortal and obtain-
ed the ocean of happiness.”

After this Kabir stretched himsel! upon the earth and
covered himsell with a sheet. His disciples broke out in
lamentations and were rebuked for this:-—

O people, you are gsimple of understanding,

1. As water mingles with water, so Kabir will mingle
with the dust.

2, If Maithul is your real abode, then your death will be
at Maghar.

3. One who dies at Magbar, will not see death (be free
from the bondage of death).

It he dies elsewhere he will bring shame on Rama.

4, “One who dies at Maghar becomes an ass™; a fine
thing, you have lost your confidence in Rama.

5, What is Kashi, what the waste land of Maghar, if
Rama dwells in my heart ?

If Kabir leaves his body in Kashi, what credit will it be
to Rama ?

And there at Maghar be sang his last song, as the con-
summation of his union with the beloved drew near.

“8ing, O Bride, the bridal song of blessing: to my house
has come Raja Ram, my hushand,
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My body, my soul, are transported with delight. The five
tattwas form his bridal company.

Roama Deva has come to be my guest:Iam inebriated
with the joy of youth,

My body delights in the lake of the” Vedas: Bralhma
himself chants the Vedas.

With Ram Deva I tread the sacred circle. Blessad, blessed
is my lot.

The three and thirty millions of the gods are come ; elght.y- '
gix thousand men and munis,

Kabir says, I go hence, wedded with the Purusha, the
One, the Immortal.”

The news of his death was rapidly carried to Benares
and his disciples flocked to Maghar, where a dispute arose
between two rival parties, headed by Raja Bir Singh and
Bejli Khan Pathan, as to the disposal of his body. Just when
an appeal to arms seemed imminent, there appeared an aged
man who bade the disputants raise the sheet that shrouded
Kabir's body. They did so,and found beneath it a heap of
flowers only. These they divided; Bejli Khan buried his
portion at Maghar, while Bir Singh cremated the remainder
at Kashi and huried the ashes at Kabir Chowra.
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This collection of hymns in various metres containg the
most authoritative record of Kabir's teaching, The word
+ iteelf has three distinct meanings—(1} an invoice, (2) essence
or seed, (3) a document by whicli a hidden treasure can be
located, The title given to this collection seems to be
"derived from the third of these uses of the word. In early
days near the Benares Btate there lived a race called Barol:
the district they inhabited is still called Badohi, a corruption
of the original Barohi. An aboriginal race of India, when
conquered by the Rajputs and forced to do imenial work,
they buried their treasures out of sight, carefully marking
the places of concealment by wsecret signs on a carefully
preserved chart. This chart they called a Bijak or key.
When in need of money, they recovered their treasure by
means of this Bijak, taking care never to disclose its Becret
signs to any bug their heirs. Kabir himsell spoke the dialect
of the Mirzapur and Gorskhpur district, and no doubt was
familiar with this use of the word, to which he directly
refers in the Bakhi of the 37th Ramaini.

“The Bijak tells the secret of the treasure which is
hidden: the Bhabda tells of Jiva; there are but few who
underatand it,”

The language of the Bijak is that spoken in the neighbour-
hood of Benares, Mirzapur and Gorakhpur, and the writing
is in the Kaithi character. Both style and language make it
exceedingly difficult to understand. The colloquialismas, idio-
matic and elliptical structure of seﬁt.ences, and frequent play
on words, increase the difficulty. There is hardly a sentence
for which atrict grammatical accuracy could be claimed.
Most of the words which were in common use in the time of
Kabir bave by now become obsolete, while even at the time
when Kabir lived, his sayings were by no means glwhys
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understood, Kabir himself seems to be apswering a charge
of obgcurity in the 194th 8akhi. * My speech is of the Hast,
no one can understand. He only can understand me who is of
the Hast.,” Moreover this Purbia-boli was the dialect of the
villager : and the Brahmans and literate generally resented
being addressed in this fasbion.

In the Bijak are found some 235 words of Persian. Arabic
or Turkish origin, generally in a more or less distorted form.
These words occur again and again. They had found their
way into the language of the country as a result of the
constant intercourse between the Hindu and the conguering
Moslems, who first entered the country in the early part of
the 8th century. All these conquering hovdes that poured.
in from beyond the Indus or from the north of the Himalayas
spoke some form of Persian; hence the use of Persian words
and phrases made its way into the ordinary dialect of the
country. From the Prithvi Raj Rasa, composed by Ohanod
Baroot shortly after the defeat of Prithvi Raj by Shabab-ud-
Din Gori in 1193 A.D., we find that Persiar and Arabic words
were in common use. Such words as Mahal, Parwardigar,
Paigam, Karim,Bultan, Badshah, Diwan, Khalg, Alam, Hazrat,
Mulk, Farman, found in this Rasa, as early as the beginning
of the 13th century are also words commonly used in the
Bijak. But the language of the Prithvi Raj Rasa can by no
means be regarded as typical of the everyday apeech of the
13th ceatury; it consists mainly of Banskrit words and
phrases and cannot be understood without a good working
knowledge of Sanskrit.

It is probable that in the Bijak we have the only exact
gpecimen of the language commonly spoken in the middle of
the fourteenth century: and earlier than thizs there are
no records of the spoken language, the Prithvi Raj Rasa
already referred to being in the main literary Sapskrit. Kabir
is said to have lived 120 years, and this if true would make
him the costemporary of the following Moslem rulers;:—

Muahammnad Tuglag ... - . 1304-1414, A. D.
Byed Ehizar Ehan 1414-1421.
Mubarak Shah 1421-1435, "
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Mohammed Shah 1485-1445. A. D,
Ala-ud-Din - 1445-1460, ..
Sikandar Lod} 148B-1517. “
Ibrahim Lodi 1517-1526. .

There is an oral tradition that the contents of the Bijak
were originally dictated by Kabir to one Bhaggo Ji; whois
identical with Bhagwan Das. When the Bijak was com-
plated Bhaggo Ji took it to Dhanaoti, where it long remained
in the keeping of Dhanaoti Mahants, and was published in

_ manuscript form by the wandering disciples of Kabir. The

rbyal family of Rewa clainm that it was given to them
by Kabir himselt: and the manuseript of the Bijak in
the possession of the royal house of Rewa is said to be
that which was written out by Dharm Das in Sambat 1521
Bikrami.

The hymns of the Bijak comprise Ramainis, Shabdas,
Kaharwas, Hindolas. Sakhis. In the absepce of any earlier
work composed in these metres the claim of Kabir to be
regarded as the inventor of the metres amd musical modes
thus used cannoi easily be disputel.

But apart from purely literary or philosophical considera-
tions the real importance of Kabir rests on the enormous in-
fluence he exercised upon subsequent religious thinking. He
himself realised that in order to reach the mass of the popula-
tion it was esaential that he should deliver his message io the
best known of the popular dialects —Hindi, S8anskrit, the lang-
uage of the learned would have secured for him at best the
attention of a few educated pandits, and these would have
despised him as the son of a Moslem weaver, * Banskrit,”
he himself savs, * is like the water of a well, while the Bhasha
ig like the lowing water of a river.” Perhaps this abandon-
ment of the language of the learned in favour of the dialecs
of the common people has proved the most powerful and
lasting of all the many religious reforms he set himself to
bring abous. His teaching amd that of his disciples has
resuited in the existence of additional Panths and sects in
many districts, more or less mutually exclusive. But the
Bijak was the precursor of the countless hvmne still sung
by wandering sadhus in every village of Northern India.
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*Pwo-thirds of the Giranth is Kabir’s, and bis work leads
directly to the hymns of Tulsi Das and the Hindi Ramayan.
It seems strange that the great teacher Ramanand, the
father of the modern Vaislnavite sects, has left no work
in Bhasha: all his writings are in SBanskrit : one solitary
Hindi hymn of his is preserved in the Granth. The story of
Kabir's ipitiation has been told elsewhere, but there is every
reagon to suppose that Ramanand was largely influenced by
Kabir, Strictly orthodox in his observance of caste rules, he
is Baid pever to have spoken to a non-Brahman except
through an intervening screen. But after his acceptance of
Kabir we find a Rajput, a Chamar, a butcher, a prostitute,
admitted to the status of disciple. The Ramanand Gasht gives
many instances, not all necessarily historical, of the strong
influence exercised by Kabir over his master Ramanand.
Kabir bad twelve distinguished disciples, almost all
of low caste origin, and each of the twelve instituted an
indepeudent order., An examination of tlieir scriptures and
their hymns reveals little of real originality : all alike show
a cloge following of Kabir, and the thoughts expressed are
those that have been more forcibly emphasised by Kabir,
Thus Jivan D=as, himsel! a disciple of Kabir, founded an order
named the Bat Nami. Gyani,also a disciple, orginated several
mendicant orders, All these sing Shabdas, Sakhis, and other
hymns of Kabir; in the case of the latter the name of Gyani
being substituted for that of Kabir. Another disciple, S8ahib
Das, was the founder of the Mul Panthis. They de not ack-
aowledge Kabir as their religious guide, but their scriptures
contain nothing that is not to be found in the original
master. The Dada Panth in Rajputana, the Sadhs of Farru-
khabad, the Baba Lali of Malwa, the Shiv Narainis of
Gihazipur, the Malok Dasia of Kara Manikpur, the followers
of the Darya Sahibs of Behar and Rajputans, Charan Das
and Paltu 8ahib, are all direct descendants of Kabir and
ging his hymns, while the Pran Nathi, Nirmala, and Udasi are
but reflections of the same religicus teaching. Again, the
Radha Swami Panth of modern days has recently compiled
three books to give authoritative expression to their doc-
trines of the Panth, Again the tesching given is Kabir's,



THE BIJAR = |

More honest than many of the sects already named, they
have acknowledged their debt and the name of Kabir is
ratained at the end of each hymn. For the last fifteen years
s monthly periodical called The Sadha has been published
at Lahore, and recently at Delhi, for the purpose of expound-
ing the teaching of Sadhus belonging to the different orders.
Again and sgain, whenever the doetrines or principles of an
order are to be illustrated, the hymns of Kabir are used to
make the doctrine ciear. Acknowledgement of a debt to the
reputed son of a humble Moslem weaver perhaps proved
distasteful, but his inspiration was none the lesr indispens-
ible ; and his influence ia patent.

To return to the more famous teachers, Nanak, Sur Das,
and Tulsi Das. A well-known tradition tells how Napak's
father supplied his son with money and sent him out with
the object of establishing a lucrative business. In the
course of his journey he fell in with three sadhus, upon
whom he spent the sum intended to serve as his capital.
History makes no mention of any attempt to spread tesching
by means of wandering disciples before that of Kabir.
Thus |t i by no means improbable that these three sadhus
were emirsaries o! Kabir. - There is a further record of
Nanak’s meeting with Shaik Kamal, the son of Kabir,
Nanak is said to have been 27 years old when he met Kabir
in Benares, Kabir to have been 70 years of age when Nanak
was born. But tradition assigns to Kabir a life of 120 years.
The story of the*dispute over Kabir's remains and ity settle-
ment, reappears in the traditional life of Nanak. In the
family of Nanak Kabir is still held in great veneration and
the two sects Nirmala and Udasi, professed followers of
Nanak, regard Kabir as his Guru. Nanak himself mentions
Kabir with great reverence and rays that he alone beside
himsel! reached heaven., In the Janom Sakhi of Nanak we
read that, when brought before Baber, Nanak told the
Emperer that Kabir was a great saint and one with God;
and there are numerous other allusions to the greatness of
Kabir in the same Jamam Salhi. To these may be added
the fellowing quotations, the first from a hymn of Dulam Das,

a follower of Nanak :
N .



3¢ THE RIJAK

Nanak nam Kabir mata bhai: so Guru praghat sunai.

Dhruve Prahlad ye hi ras mate : Shive rabe tari lai.

Napak is the name of the religion of Kabir: the Guru has
told me so openly.

Dhruva Prahlad was intoxicated in that Julce and 8Siva
remained in satnadhi.

The second from Gobind Singh : “ Kabir Panth ab bhayo
Khalsa. The religion of Kabir has become Khalsa,” Khalsa
means ‘ pure’ and is the name of the Sikh religion.

The traditions may be regarded as untrustworthy and the
guotations capable of other interpretations or at least insuf-
ficient evidence on which to base so large a c¢laim. There
remains a further consideration. Nawvak and his successor
were all natives of the Panjab. But the hymns of the Granth
in Panjabi are comparatively few : nearly seventy per cent.
are in Hindi, and many bymns contain words of Gujarati,
Marathi and other southern dialects. The 15 Bhagats of the
Granth have borrowed largely from Kabir, and his influence
is strong throughout the whole of the Adi Granth.

Sur Das ia said to have declared his intention of composing
125,000 hymns: he had composed seventy-five thousaod
when death prevented the completion of his vow, His seventy-
flve thousand hymns were collected and edited by Abdul
Rahim Khan Khanan, the Qommander-in-chief of Akbar. Sur
Das was himself personally known to Akbar., Throughout
these hymns, in whicl for the most part he celebrates the
praises of Sri Krishina, there are considerable traces of Kabir's
influence. The more famous Tulsi Das in hie autobiography
called Wane Patr writes—

Sarwasato Kabir ne kaha—Kabir sang the real thing.

Shesk: bacha eo Sur da laba —Whatever little remained was held by
Bur Das,

Tulsi Ram nam pad gahs.—Tulei eang the praises of the name of Ram,

From this statement it would appear that Tulsi Das attri-
buted the larger part of the sacred hymns in Hindi exiating
in hig day to Kabir, ascribing the remainder to S8ur Das, He
mentions no other bhagats in this connexion, and the
inference is obvieus that he knew of little or no other origina)
work of this kind except that of the two writers he names,
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A close study of the Bijak and the other works attributed
to Kabir forbids his dismissal as an abusive religious revolu.
ionary or even as an unsystematic and eclectic thinker.
His teaching is neither Vedanta nor Sankhya, nelther Nyaya
nor Mimansa, butis based on original thinking of his own.
While it cannot be denied that thoughts resembling his arve
to be found in the writings of Hindu philosophers, and
especially in the Moslem Sufls of all ages, yet the presentation
of them is peculiarly his own., His influence was consider-
able and his work valuable in its constructive as well
as in its eritical and destructive effects; and may yet play a
large part in the development of Indian religious thinking.
His criticisms of the Hindu pandits and the Moslem divines
were ceriainly vigorons and incisive ; yet they seem to have
carried frequent conviction; while the religious sincerity
and the humour of his verse precluded bitterness and over-
readiness to take offence, The directness of his style and his
use of the vernacular are at once proof of his originality and
the key to his rapid success throughout Nortbern Todia.

In any attempt to estimate his rank as a poet it is neces-
sary to keep in mind three considerations. He is the pioneer
of Hindi literature, the father of all Hindi hymns ; for there
are none before him and the famous Granth is largely his. He
stands -as far from modern Hindi as Chauncer from the postry
published in the Spectator of today. He was concerned
first of all with the delivery of his message. To the
modern reader, and particularly to the European, this renders
him often obscure, not infrequently unintelligible. We have
lost the key to mueh of what he bas written, and his
commentators, and even the Mahants that trace their origin
to him, do not always seem to have retained it.

Finally it must be remembered that * These very diffoul-
ties copstitute its peculiar value to the student who wishes
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to learn the language of the people. It disciplines the mind
into recognising words which have been distorted and twisted,
ahd teaches one that a sentence can be turned upside down
and inside out and yet remain intelligible.”*

Religious toleration and the brotherhood of mankind—
these were among the chief leasons he get himsel! to inculcate,
and at a time when they were by no means the common-
places of platform oratory. The duty of aveoiding unneces-
sary contention and all persecution is enshrined in a maxim
given by him to his disciples and stili conmitted to memory
by almost all of them to this day :—

s & fifedt on & Rl ag @ Rfd am)
gisht it @a & =fed a®@ =wox afwn

Be friends with all and mix with all-—talk, as Rome does,

at Rome:

* Of course, of course’ agree with all--but-—keep your life

and home.

By “ taking tle name of 211" he meant using indifferently
the Hindu or Mohammedan names for God, Khuda, Allah,
Rahim, Rama, Kartar, Ishwar: by “of course, of course,” he
meant the toleration of others’ teaching without its approval
o acceptance,

In the second Ramaini he insists that “all men are of
one blood, one woman has given birth to all: what then
is this knowledge that keeps us separate ?” And again I
have wept for the world, but, no one has wept with me, He
alone will weep with me, who has underatood the word.” At
bottom his religion is love: he believes that God is love, His
form love, and His purpose that all should love Him. Kabir
teaches that once man beging to love God, he will count alil
else but foss, see its nothingness, and will have union with God.

For Kabir God is still the Absolute, beyond all being, the
one, Atit, Satya Purush. Gods, men, and munis engaged
in the search f{for Him, but all slike failed to flnd Him
(Ram. III). Maya leads the whole world astray in error, and
galvation from the ocean of existence, the endless cycle of
birth and rebirth, is impossible except by the knowledge of
the'One and devotion to Him alone. But “* What is truth ?»

* Greaves' GGrammar of the Ramayan.
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“How can I describe the conditions of the Unconditioned,
who bhas neither village nor resting-place. He who must
be seer without qualities, by what name shalll eall Him?”
Ram, VII, And again, * When ] was, there was nooe else;
all were within me.” Ram, XLIL, And aimilarly Ramaini
VI, VII, VIII and many other passages expound the mystery
of the One, whom all have failed to find and ali the systems
apd doctrines snd rituals serve only to obscure, Kabir
himself [requently uses the name Rama for God, but by
RKama be never means the son of Dasarath. “ The son of
Dasarath is known in the three worlds’ but the secret name
of Rama is other than this,”

Enowledge of the One and His bhinirii are thus the essence
of all religion, the sole way of deliverance; and these can
only be attained by the direction of the true Gurn or spiritual
guide, of whomn Kabir speaks again and again, for “He is
false who repounces the son (i.e., the Sants}: by the mercy
of the Guru one learns Rama’s service.,” LXVI.

Bhekti is the true searchiog after God the Paramatma,
It begins, remains and ends in the love of God. The Bhakta
performs this Bhakti, not lor the sake of gaining heaven
or for any reward, but for the love of God from whom be hag
been separated by Kal and Maya. Kubir, Nunak, Tulsi Das,
Sur Das, all preaclied this bhakti: there is in it no thought of
rewagrd ; trust in God, love of God, with no thought of any-
one or anything besides ! Lhis is all,

Bhakti is of two kinds %w lower and w higher. The first
is attained by Karmas. but these must be performed without
motive, otherwise they are useless. After passing through
the stages of Karma, the higler stage of devotion = wfs is
reached. Thus Bhakti generally begina with Karmas, worahip
and other ritnals; but as the devotee passes from {1} Karma
Kand (law}and (2) Upasana Kand (Ritual) through (3) Gyan
Kand (knowledge or understanding of rituality) he then
gains the vision of God which is called Vigan Kand. But
the practice in all these stages must be without hope of
reward, Similariy the Sufls have also four stages of Thadat ;
(1) Bhariat (Law}, (2) Tarigat (Rituals), (8) Hagigat (Reality),
(4) M’arifat (Knowledge),
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But throughout Kal Purush strives to mislead the Bhaktas,
He fascinates souls with honeyed words and darkens their
understanding. He increases in them the power of desire,
He entangles them in the things of the world, so that they
cannot leave it, making them thiok much of men and little
of God. He directs their minds to material progress, so that
the spiritual is more and more ignored,

In the Bijak he deals with each system of religion, criticis-
ing and pointing out their errors to the adherents of each,
Beginning with the Vedas he takes one by one the Hindu sys-
tems of philosophy and the Moslem faith, insisting that afl
these beliefs and their accompanying rituals are powerless to
save a man because unable to bring him into union with God.
At every atep he seeks to aliow that the service of God and
the service of the world are utterly incompatible. Religion
for Kabir is love and devotion to God alpne. In this world
we see love aud hatred, light and darkness, body and soul,
sunshine and shadow. Where the Lord alone is, there are
love, light and sunshine. There iz the Real alone. Those
who really love God, live and think on that plane, and not
on that of the material world : just as the trae lover will think
of nothing but hiz beloved, seeking always to attain a full
knowledge of lis beloved and cherishing no other aim.

The Oreation :-— ‘

Kabir teaches in many passages of the Bijak that God
is not the Creator of the universe. This is the creation
of Niranjan, and Niranjan was created by God. Again,
nothing in the universe is true and real: all is entirely illusory
and visiomary., Maya is the mother as well as the wife of
Brahma, Vishnu, Mabesha. Many allusions are made in the
Bijak to her deceits and it is she who, binding the goul to this
world, thereby becomes the author of all sins. Muech of the
teaching on creation is to b found in the earlier Ramainis,
Thus in the first Ramaini—In the beginning one form Jiva
existed. Brahma makes the world, Vishnu provides for its
needs, and Mahesha decorates it., Ae these work in the
world, they also work in the body of each being. Raj, 8at, Tam,
the three Gunas, are their instrumente, and by these they
work in the body, Brahma as chief of Rajo-gunr, Vishnu of
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Sato-gunr and Mahesha of Tamo-gunr, These three gave birth
to an innumerable progevy, male and female: the government
of the universe was divided by the three original powers
among themselves, and they are thesources of all powers and
actions in this material upiverse; but always beyond them
and unknown to them is the One, of whom the first line of
each of the earlisr Ramainis speaks.

“ Brahma built a house which he roofed in fourteen places.
Hari, Hara, Brahma are tbe names of the head men: who
founded for themselves three villages.” This refers to the
governmment of the material universe and its fourteen divi-
giong—Bho, Bhu, Suh, Tapa, Jana, Mah, Satyam, Atal, Vital,
“Talatal, Rasatal, Mahatal, Satal, Patal. In the third Ramaini
something like an order of creation is given: flrst an illusory
world was made, and next a place for it : then air, water,
trees and Maya extended in many forms : then the egg (and),
body {pind) and the Brahmand : and last of all the gods, men,
and munis, These accounts of the creation can perhaps best
be understaod in the light of the myth which is given below
p. 41), while in the 84th Ramaini mey be found sn epiteme
of the main thought of Kabir.

Karma and transmigration play as large a part in the sys-
tem of Kabir as in the rest of Hindu thinking. For to him as
to others they are the principles by which the plienomenal
universe is directed and to be explained. Of Karma he speaks
most plainly in Shabda 110 : and both underlie all his teach-
ing with regard to human existence, Hscape from the realm
of Niranjan, when these hold sway and all things are the
prey of Kal, is possible only through the union with God
which is the end of Bhakti. But to Kabir all the regulations
of caste, the rituals of religions, the systems of philosophy (the
six Darshanas) are no more than pretentious aud misleading
follies, which serve only to confuse men's minds, foster in
them an utterly mischievous sell-importance, and blind them
to the one road to deliverance. Throughout the Bijak, as in
all the records of hia life, he wages a truceless war with these;
and is in conatant conflict with the orthedox, whether Hindu
or Moslem. .

An examination of the Bijak makes it clear beyond guestion
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that Kabir had & thovough and intimate knowledge of Hindu-

iam. He can and dors meet Hindus certainly on their own

ground, But his attitude is such that no Hindu would dream

of owning him as Hindu, He condemns unsparingly their

gods, their rituals, their sanpasis and their sadhus and all

their practices of piety. By the time in which Kabir lived

Moslem rule was well-established in Northern India. The

devout Moslem held these practiceslin sbhorrence, and Kabir's

attacks upon them convinced the Hindus that he spoke asa

Moslein. When he passed the same strictures on Moslem

practice alen, the pandits gought the aid of the Qazis against

the common foe: hence the {requent allugions to unholy

alliances of Hindu and Moslem to silence the blasphemer, and '
the records of discussions with Shaikh Tagt and others, The
Moslems no doubt classed him with the SBufis, to whom much

Iatitude was always allowed. The contrast of Kabir'sinti-

mate acquaintance with Hindu thonght, writings and ritual

with tlie purely superficial knowledge ol Moslem beliefs re-

vealed in the Bijak is too striking to he ignored. The Moslem

words and references are no more than might be expected in

an ordinary and even illiterate Julaha. But in order to

account Tor his detailed and extensive knowledge of Hindu

traditions and beliel, we can only assume that he must have

spent a considerable time in the company of Ramanand or

other teachers, learned their lore, and from his criticiam of

the svatems practised in his time developed the belief which
he puts forthin the Bijak and his disciples spread.

In modern India organised attempts, such as that of the
Brahma Samaj, to correct the abuses in Hinduism tend to be
branded as disguised Christianity. . It may be noted that an
interesting, if vnconvincing, attempt to connect the Kabir
Panth with the teaching of vhe Jesuits lias been made by Pt.
Walji Bhai of the Irish Presbyterian Ohurch. It seems pro-
bable that a similar tendency caused Kabir in hisown day to
be called 8 Moslem ; while the Moslems on the whole wel-
come his eflorts, as a help in combating the idol worship
of India, and acknowledged him as a Pir for his self-denying
and nious life.



A SHORT ACCOUNT OF THE MYTH WHICH
UNDERLIES THE COSMOLOGY
OF THE BIJAK.

In the beginning there was One Kasential Being, Sat
Parush, *“the True Purson,” who exists alone, without
_passions. '

Of his own will he created the umiverse out of nothing.
To rule the universe he created six Brahmas, his * holy sons,”
Onkar, Bahaj, Ichchba, Sohang, Achint and Achchhar. To
each was given a world and soula to populate it.

Suat Purush found that the six Brahmas failed to preserve
digeipline in the universe. He therefore proceeded to create
a seventh son, whose origin was as follows :—

Achchhar was gitting where all was water, when Sat
Purush brought deep sleep upon him, When Achchhar awoke,
he aaw an egg Heating on the waters, and began to meditate
upon it, Suddenly with a [oud noise the egg burst in two
and there came forth a being of furious aspect, whom Ache.
chhar named Niranjan, (called also Kal and Kal Purush).
This being, though naturally of an ungoverned temper, en-
gaged in devotion {(bhakti) so meritorious, that he was able to
ask of Sat Purush the bhoon of the soversigoty of the three
worlds (loks). The boon was granted with the condition that
he should make & polite request for the necessary materiais
to the Tortoise (Kumarji) in whose keeping they were.
Niranjan however was far from concilintory and the result
was a fight with the Tortoise, in the course of which Niranjan
cut off three of the sixteen heads of the Tortoise and thence
there poured forth the necessary materials, the 8Sun, Moon,
Earth, etc,

The Tortoise thereupon complained to Sat Purush, who
“decreed that Niranjan should never enter his lok or see his
face.
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Niranjan though now possessed of the msaterial elements,
could not wmake man, He therefore swallowed the three
heads of Kumarjiand began again to perlorm Samadhi (trance
or meditation), at the end of which he asked for bij-khet (a
feld to sow in). Sat Purush created for him & womah?’
but she kept her eyes fixed on Sat Purush ratber than on
Niranjan and only with great difficulty was persuaded
to become Niranjan's wife. 'There was lere a kind of
testing : 8o long as she concentrated her mind on Purush,
Niranjan had no power over her; but gradually Nirans
jan's fascination overcame her and she became entangled
in the world and separated from God. The issue of the
union was Bralima, Vishnu and Mahesh, After their birth*
Niranjan became invisible : the woman remained, She is
Maya.

Brahma then asked his mother * Who is my father ?” She
answered “ You have no father.,” Brahma, uncoavinced, set
out in mearch of him. Brahma, however, was destined to be
the creator of this universe ; the woman accordingly formed
a gitl and sent her after him to persuade him to return. He
told the woman that he had seen his father, and received
the answer, “ That is untrue; therefore you shall beg from
door to door.”

Vishnu was then asked whether le had seen his father,
and answering * No" received as his reward the sovereignty
of the three loks.

Mahesh, asked in his turn, returned no answer and was
told hie would be an ascetic.

The woman then created three daughters to be wives to
her sons: Niranjan at the same time created the four Vedas
but all were drowned in the ocean, The three sons therefore
churned the ocean and recovered both women and Vedas.
The latter were absorbed in S8araswati, who was asasigned to
Brabma, while the other two women were given to hism
brothers.

Braima then created the present world, and men began
to worship the three brother-gods. It issaid that, of the four
kinds of created beings, Andaj-Khand (oviparous) were made
by the woman, Pindaj-Kband {mammals} by Brahma, Ukmaj-
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Khand (insects) by Vishnu, and Sthawar (vegetable and
minerals) by Mahesh.

Graduaily the woman realised that her three sons were
ghutting her out from the attention of mankind, She there-
fore created three more danghters, who originated thirty-
gix kinds of music and sixiy-three tunes and so fascinated
the world that all began to believe in the mother (Devi).

The souls of men were thua distraught and they cried to
the Sat Purush, who in answer sent Kabir into the world to
teach men to look beyond Niranjan and his progeny to the
Oue, the Bat Purush himself,

This messenger of the Sat Purush is known by different
names in the four ages : thue in the Batyug he is Sat Sukrit ¢
in the Tretayug, Munindarji ; in the Dwaparyug, Karungmai
Rishi ; and in the Kalyug, Kabir Sahib.

The Rooi of the true Religion of Kabir.

Igshwar (God) = Satya Parush.
Achariya (Manilester} = Kabir 8ahib.
Qurn (Guide) = Parakh.
Shastar (Beriptures) = Swansan Ved.
Marg (Way or path) = Nirvan.

Chal (Mode of lite) = Batoguni.
Muktidwar (Gate of salvation) = BSar Bhahd.

Lok (Abode) Batya Lok.



PRINCIPLES OR COMMANDMENTS OF
THE KABIR PANTH.

1. To believe in One Avagat, Atit, Brahm, Satya Purush.
His bhakti should be practised.

2. Batya Purush and Kabir Sahib are one, Satya Purush
manifests himseif in Kabir.
8. Faith in the Guru and in his teaching,. )
4. True Sadhus should be rerved.
5. Bhow mercy and love towards all Jivas.
6. To abstain from all kinda of meats.
7. Toabstain from all kinds of intoxicating things.
8. To abstain from adultery.
#. No visible object in this world should be worshipped.
10. Anything offered to images should not be eaten, Every-
thing you get to eat, offer it first to the true God, then eat it.
11. Do not tell lies.
12. Do not steal.
13. Do not gamble.
14. Mark your body in 12 places (Tilak).
15. TUse clean clothes.
16, Wear Tulsi necklace.
17. Repeal Satya Nam, '
18. Practise bhakti of Satya Purush and preach him,
19. Do not believe in charms, amulets and other supersti-
tious things (Jantr, Mautr, and Tantras).
20. The way of salvation cannot be found in any other
books but in Swansan Ved.
21, Besides Satys Kabir and his Hans no one will be able
to mave,
22, Without True Guru no one will get salvation,
23. Apart from bhakti of Satya Purush all other bhaktis
will drown in the world and will not save any one,
24. Tirath, Barat, ete., are all bands of Yama and people
are tied with them, -
2%. Nine kinds of bhakti and four kinds of Muktis are bands
only,
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26. Those who worship Nirgunr or Surgunr they are always
bound down,

27. Hindu, Moslem and any other gect can join Kabir's
religion.

28. Heaven aund hell and other Loks have no existence
except for the ignorant.

29, Without the knowledge of Sar Shabd no one can attain
salvation,

30, Abuse, deceit and jealousy are enemies of salvation.
* 31. Humility is a great virtue.

32. The way of salvation is very narrow.

33. Whatever troubles you have to face do not ask help
Trom another god, but from God.

34. Whoever accepts Sat Guru should serve him with all
his heart and power.

35. Kabir is bodile#s. His body never suffers.

38, Give thanks for the gift of Sat Guru.

37. 'Tie fear of God is the sign of salvation.

38. Without true love of God the practice of bhakti is
Truitless.

30, Blessed are those whoe renounce the covetousness of
this body and remain in devotion.

40. Without thinking of others’ good noone can attain sal-
vation.

41. To speak moderately i3 s great virtue.

42, To read Sat Guru’s words Is a great virtue.

43, Kabir 8ahib hag established his religion through a cer-
tain family : only that should be honoured.

44. Do not curse any one.

45. One should know the supreme Spirit.

48. Proud persons cannot know the supreme Spirit,

47. To follow the Guru’s instruciions is great worship.

48. Solong as one thinks much of his body and nourishes
it he cannot know God.

49, The ignorant and unwise and without understanding
will never know how to attain salvation,

50. Bolong as one is proud of hie body and considers it a
real thing, he will never be able to be called bodiless while
baving body.






THE BIJAK

AD-MANGAL.

1. Ia the begioning was the Almighty alone : there was
, joue other :

How came the second to be ? O Gury,T ask thee this.

2. Thea the 8at-Guru spoke with his lips and said. Listen,
Qgood and wise man ;

I will relate to thee the secret of the beginning and the
end.

3. In the beginning the Almighty let Sruti' slowly be
manifest within Himself,

And let it grow and expand into seven®.

4. Secondly within Him desire sprang and the seven fol-
lowed with all their heart and mind :

Seven forms were created, but none recognised the Un-
conditioned.

5. Then in the ear of the Alml’ghty the root of Sruti was
wmanifested :

The organ of sound came and thence flve Brabmas® ap-
peared,

6. Hach of the flve laid an egg and put them one within
another:

Two desires are hidden there; O good man, understand it
well,

7. Yog Maya, lor the sake of principles, produced the,
letter :

This was made by the Infinite, the Almighty ; and He kept
it hidden.

8. The breath Sofian* sprang, which bouund all;

* Thought or intelligence,

* Oue became many.

3 Five vital breaths :—Udans, Prana, Apana, Bamans, Vysns.
* That I am.
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Bight® essences were made ; O wise sant, understand it.

9. Thelight of theinanimate egg he difused everywhere :

Bitting on the top of the egg he laid the foundation of the
fower half of the sphere.

10. Fromthe love of that inanimate sprang the mighty
{etters : '

Four essences” were made, four Vedas were diffused.

11. Then to these letters were given sleep, attachment
and weariness:

This was done by the Almighty, tbe Infinite ; none under-
stood the secret,

12. When the sleep of the letters was over and the un-
consciousness of the Sruili war decreased :

There was one egg of dark colour floating in the waters.

13, Within the heart of the letters there arose a pang of
restless doubt :

Who created this egg ? Whence is its origin ?

14. Upon the face of this egg was the impress of the
Word : .

From the front of the lotters thers broke forth the fathes
of the ten doors,

15. Thence was manifested the light of Niranjan®, and
all kinds of forms :

And Eal' of boundless power and strength, became the
governor of the three worlds.

16. From him sprang threa deities, Brahma, Vishou, Ma
hesha :

These made the four corners by the instructing of Maya.

17. Four Vedas,six Shastras and eighteen Puranas :

Bound down the world in hope and made all three world
to go astray.

18, Inthe stream of eighty-four millions® Jiva was give
abode :

' Five elementa :—REarth, air, fire, water and ether; three gual
ties :—Qoodness, foulness, and darkneas,

* Akar, Okar, Makay, and Bindu,

* Unborn.

* The angel of death,

* This means 8,400,000 re-births.
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BHAVASABAR, |

I Amar Lok, Abode of 7. Wishnu.
Immortality. 8. Brahma.

2. Guani Purush, Wise 9. Ganesha.
Being. {e. the 10, Mado, pride.

True Guide, Kabir.

3. Jap, meditation.

4. Seraswati, the god-
dess af lewrning.

5. Jia Shokti, life ¥ Krodho. anger.
energy. L3 Naga. Serpent.

& Mahadeo, ﬁﬂ' 17.  Kurma, Toroise.
ﬁ

1. Maha, infatuation.
12. Kama, desire.

13, Mufsaro, envy,

14, Lobha, covetousnas.







AD-MANGAL . 40

Fourteen Yamas® were made and faith was in four Vedas.

19. All in search of their own happiness wander within
one egg :

In birth and destruction, weal and woe, they come and go.

20. After this came I for the sake of the true Word:

The origin of the beginning and the end I now proclaim
to you.

21. The seven Srulis are the root of all, and destruction
also is within them :

. All has sprung from them, and &1l will be absorbed in them

again.

22, The Almighty, considering all this, Himself remained
rozcealed :

T have come to bring this message, to wake the world from
its sleep.

23. Without the seven Srutis and beyond the sxxt.een
Sankhyas (of Jivas):

There is the seat of the Alm:ght.y, that causes the salva-
tion of Swans.

24. From house to house I have proclaimed this; none
listens to my word :

They will be drowned in the ocean of existence and the
stream of the sighty-four millions.

25. The message of the first creation hear, O wise sanf:

Thus says Kabir, the awakened Guru, by the orders of the
Almighty.

1 Pourteen loks. See Ramaini 2,






RAMAINIS.

1

1. In the beginning one form Jiva exiated:
In the beginning the lizht had its manilestation.
2. Desire wug made in the form of womarn:
To her was given the name of Gayvatri.'
3. To that woman were born three sans:
Brahma, Vishnu, Mahesha wera the names given.
4. Then Branma asked the mather:"
Who is thy hnsband and whose wife art thon ?
5. Tam thou, thou art I ; there is no one beside:
Thou art my husband and I thy wife.
6. Sokhi:—Father and son have the same wife'; one
mother® gave birth to both :
Never have [ seen a son so worthy tiat he sought out his
tather.*
2

1. Im thebeginning® was light, Shah1.®* One and Woman :
‘From her are Hari. Brahma, Tripurari.

2. From these three came numberless males and females :
None of them knew their own heginning and their end.

3. Bidhata (Brahma) built a house :
Which he roofed in fourteen places?.

1 A most sasred verse of the Rig Veda : every Brahman must repeat
it in his morning and evening devotions. 1t is also ealled Savitri aud
she is the wife of Brahma and mother of tho four Vedaa,

* Adi-Maya.

3 Maya.

* The ran} easence-God.

* Unntuni atago.

* The Shahd means sound or speech: 1t has four stages:—il) the
frat atiering of braath, (2) the whisper of the breath, (8. the middle
stage, (§) artienlrte utterance.

'Y Hesavens;—earth, space, heaven, shode of Sants, sbode of
Brahma's song, abode of Vairagis, abode of Brabma. 7 Hells : Atal, ¥ital,
Putal, Mabatal, Rasatal, Talata), Patal,
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4, Hari, Hara and Brahma are the npames of the
head-men :
Who founded for themselves three villages®.

5. They also made the Khand and Brahmand®:
8ix Darshanas® and ninety-six Pakhandas®,

6. No one has been made to read the Veda in the womb:
The Turk is not born circunicised.

7. All that desire woman pasa through the womb :
Disguised in various garbs they play their part.

8. Then thou and I were of one blood ;
One life pervades us all,

9. QOne woman gave birth to the whole world:
By what knowladge come you to be separate ?

10, When one comes out from the door of the womb he is
called child :
When he enjoys woman he is called man.

11. No one knows the conditions of the unconditioned :
With but cne tongue how can I explain it ?

12. If one had ten million tongues in his mouth :
Then, O Mahants, he might be able to speak,

13. Sokhi :—Kabir cried aloud and said: This bargaining
has an end:

For lack of knowledge of.the name of Rama the world is
drowned and dead.

3

1. In the first beginning there was thought :
The second that appeared was a resting-place therefor.
2. Brahma, Vishnu, Shiva and Shakti®* then appeared :
From the flrst moment the soul songht to find .the
method of devotion®,
2. Then appeared the And, Pind, Brabhmand” :
Then the earth appeared and was divided into nine parts.
' Heaven, earth, Hell.
2 Brahma's egg. :
" *Tiar ‘Mimansa, Purab Mimanss, 8ankh, Yog, Niyaya, Vashishsk,
* Jogi 12, Jangam 18, Sovres 24, Banyasl 10, Darvesh 14, Brahman 18.
' Female Deities,

»* « Por these deities.
- ¢ Ponr kinds of anhimal kingdoms :— From a placenta ; from ogge ;-

from aeeds ; from minerals.
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Then appeared air, water and shade’ :
Maya appeared, diffused in many forms.

. Then appeared Bidh,* S8adhak® and Banysasi®:

They all engaged in the quest of the Immortal.

Then appeared gods, men and munis and all else :

They all failed in the search.

Saichi :—Gods and souls appeared; the gods were
Lords, the rest their slaves :

Kabir knows nothing more,* his hope is in the name of
Rama alone. .

5.

6.

At the first step the Guru took thought :

They® praise the Maker as Creator,

By directing it to action he? has led the world astray :

Maya bound the world in devotion to Bhakti.

Be showed them wondrous forms, taught many kinds
of speech : '
So love sprang up, lie sang Ramainis®.

The worshippers of Bugun and Nirgun did not undex-
stand its meaning :

Many did not recognise it.

Whoso understands, his body is free from impurity :

Without underatanding, men became like moths.

Salhi :-—Understand, and sing with understanding :

O fool, you did not understand the song:

“ Beginning and end, creation and destruction;” *He
hingelf hag clearly spoken it.

1 Trees,

* An sccomplished Sant,

* An adept, an sccomplisher.

¢ One who abandons or resigns.

* {.e., Kabir cares nothing for gods and souls.

¢ Jivas.

! Brahms.

* It means that the Gura showed bimself in many wondrous forms, and
tanght {n many kinds of speech, and love sprang in him for Jivas and he

gave teaching in Ramainis.
* The Gurn.
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5
1. PFor how long shall T explain the subject of the ages :
Brahma went astray and did not recognire the Saviour,
2. 1t gave pleasure to Hari?, Hara® and Brahmas ;
They took two letters and made a system.
3. There two letters® they united :
The Heavenly Bound and Light appeared as proof.
4. They read the letters and being enlightened founded
the way ¢
That gave delight to Sanaka and Sanandan.
5. Veda and the Book were diflnged :
And thus expanded were beyond all comprehension of
the mind. o
6. In ail four ages the Bhaktas* founded their diflerent
WHYS 2
No one underatood and the bundle (of Karma) waa torn.
7.. The eartii® through dalusion strays on all sides :
restlers it finds no remedy.
8. 1t the mind wavers not?, it will find heaven :
leaving the Husband? it will fall into hell,
9. The 8wan that keepsits first direction® finds salvation :
the tryst? is eloze @ let vine but understand.
10. The Bhaktas decked themselves with Bhakti'® :
but all are drowned In midsiream.
11. Sakhki:—Without the teaching of the Guru, here
ia mere confusion :
The Huxhand'' met me and told me,
For the preacher'® preaches it in all ages, but no one
pays any heed.
1 « One who removes ” the sing of men ; a uame of Vishum.
* A name of Shiva,
* Light and darkness, heaven and hell, heat and cold, pain and
pleasure, ote.
* Davotees,
* This world and its peaple.
* Qne who is firm In God.
' i‘unning after other mods,
* Towards Gnd,
* Meeting with God, .
* Bhakti here means Maya. Relied upon their own righteousness.
1 Guro.
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How can I explain His form or outline :
there is no second who has seen Him.

He is neither Onkar!, nor Veda® :

what can I say of the secret of hjs family ?

He is neither stars, gor sun, nor moon :

He is not born of any father’s seed,

He is neither waters, nor ‘dry land, oor stillness, nor
wind :

Who cab name or lay commands on Him ?

There ig no day, no night :

Who can say what is His family and caste.

Sakhi :—In the void consciousness arose : then a light
was manifested,

1 sacrifice mysell to the Purusha®, who is self-existent.

7

When there was no air, and no water,
then who created the universe ?

Then was no bud, no flower,

then no womb and no generation.
Then was no lewrning, no Veda,
then no word, no taste.

Then was no body, no dweller,
no regions below, no earth, no sky, no heaven.

Then was po Guru, no chela,
no fathomable no unfathomable, no worship of Sugun
and Nirgun, no two paths,

Sahhi :—How can 1 describe the condition of the un-
conditioned, who has neither village nor resting-
place ?

He who must be seen without qualities, by what name
shal} I call Him ?

! The mystic syllablae Om,

T Adi Ved. -
* The sternal Person.

ADY NI/ 1 IDNADY
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8

i. Tatvamasi' is the preaching of the Upanishads®

that is their mossage.
2. Grest is their reliance upon this® :

but how can they, however mighty, describe Him ?
3. The Eternal essence is His own prool :

Sanaka's company and Narad were delighted to know,
4. Yajnavalkys and Janaka discoursed thereon :

Dattatriya enjoyed the same sweetness,
5. The same Vashishta and Rams sang together:

the same Krishna expounded to Udho,
6. The same Janaka firmly grasped:

aud having body was called bodiless.
7. Sakhi:—Who gives up all pride ol family : living, he

does not die.
He sees what is not seen, and himself is ealled unseen,

1. Some bound themselves with eight* painful woes and
nine ropes®,
Yama has bound the son of Anjani.
2. Yama's servants bound continually :
they bound the wlole universe.
3. The three millions of gods are tied :
by meditating (upon whom) men think their iron bands
are loosened.
4, A Raja, if he meditate, will reach the Turiya® state :
it the religlons meditate, he will advance yet further.
5. Some meditate on the meaningless woman® :
the common folk when they meditate do but sweep
away flowers®.

! Thou art he,

* The theological and argumentative parts of the Vedas.

* Upon this meskage of Upanishad,

* Ashtangh Yogi suffering pain in two hands, two thighs, breast,
two eyes and forehead.

* The nine forms of worship :—hearing ; celebrating praise;
meditation ; worshipping the feet of the Guru; iinage worship; saluting ;
attendance ; friendship ; and communion.

* ‘Transcendental or death-like state. ' Maya, * After flower fruit
‘will remain.
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6. Sakhi:—Those who choose bondage get the fruit thereof :
it was their god that bound them :
Kabir says, They ouly will be saved, who repeat the
Name every moment.

10

1. The religious were washed away in the pipal forest®:
none warned them of the coming flood.
2. When the flood came they were confounded :
Yama from birth to birth is clothed in power,
3. (lothed in power Yama starts forth :
. and enters the three worldy alike,
4, He bhas bound Brahma, Vigshnu, Mahesha :
- And Parvati’s son Ganesha.
5. He has bound air, fire, sky, water :
has bound the two heroesd, sun and moon.
8. Al who recited true Mantras® he bound :
the woman® knows nothing of the immortal esgence,
7. Sakhi:—Though knowing not of the immortal essence,
yvet all people passed for happy:
Kabir says, He who has no desires, he is not subject
to life and death.

11

1. In blind discussions the world has become mad :
in the three worlds robbery is rife.
2. Brahma was robbed and Naga killed,
Tripurari* in the company of the gods was robbed.
8. Vishnu suffered robbery by reason of his kingdom :
though he ruled the fourteen regions of the world.
4. When no one knows its" bheginning and itsend :
*~  wherefore do you fear it ?
. It is as the light and you as the moth :
the soul bas made its abode with Yama.
8. Ae the insect of the nim tree loves the juice of the
nim :
80 the fool says poison is Amrit®.
In the waves of Maya.
* 'Who followed the right path : even they were trappad by Maya.
* Maya. * Mahadeva, god of gods. * Noolar,
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7. What benefit can come of poison ?
for a little profit the treasure was lost,

8, Though poison and Amrit are mixed together :
yet he who has sense knows it is poison.

9. O man, what has become of knowledge and ignorance ?
Without clear understandiog the world is foolish and
without knowledge.

10. Void of uuderst.anding-, what can one say of their
knowledge ? .
They are set on coveting and make their hope of it.

11. Sakhi :—All are dead, ye also will die : the dead are
proclaimed by beat of dram.
The world is compared unto a dream: that sound re-
mains as the only witnesgs,

12
1. The fortress? ig of mud and the lock® of stone :
that which is the forest® is also the watchman®.

2. Seeing the forest the roul is afraid :
Braliman® and Vaishnavite* are known as one.

3. ‘The farmer* makes all ready and does his farming :
no seed i8 sown in a growing® field,

4. O mnan, give up all these vain imaginings :
in them gure and chela alike arc drowned.

5. 'The third was drowned, Parath?:
who get fire to the forest,

6. The dogs? barked and died barking :
nothing resulted from the jackal®.

7. Sakhi: —The mouse" und the cat? are confederate:
how can they live together ?
O sants, behold a wounder :*
the elephant? devours the lion®.

1 Body. * Those who control their mind
* Mind. and body.

3 Bant. ' Kalse teachers.

‘. Wise. ¢ Jiva.

* Fail of iMusion. * Mayn.
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1. Though one has no faith in the world :
how is it that the elements’ of the world have wound-
ed him sorely ?

2, They will be hidden in that which is left :
no one put any faith in this.

3. Men Lence having lost their capital :
no one can cut the sharp edge of Yama,

4. Today’s work is work, tomorrow’s is not work at all :
kings have loaded up and gone o the four winds.

5: Following an easy venture vou have lost your capital :
instead of profit you found loss, O hrother.

6. By reason of your feeble wit the moon has set. :
yet, you say, the Lord resides in the junction of
Triknti.

7. Vishnu gave this counsel:
get vou victory by the eight ceremonials?,

8. Then Sanaka and his company considered thiz element :
and rejoiced like a beggar who finds unlooked for
treasure.

9. Perceiving this they were comforted :
in their minds all daubt was at an end.

10. The sight of ereation is revealed in a moment :
one dies, another ponders over it.

11. Those who are dead and gone, none speaks of them :
false hope hag fastened on the world.

12. Sakhi :-—To save yourself from burning, why do you
not cry aloud for belp ?
You have eaten poison and poisoned food heaped to-
gether day and night.

> Drabh are nine ;—Rarth, water, fire, aiv, sky, four winds, death,
mind snd ecal's ilinsion, Brahma,

s T make oneself exceedingly small ; to make oneself large ;
to make oneself heavy ; to touch the sgn and moon ; to make predie-
tions ; to sabduoe ; to creste. .



0. RAMAINIS

14

1. He in his pride is a great sinner :
“ ' in the form of Pakhand he knowingly deceived men.
2. In the form of dwarf he deceived king Bali :
what good has Brahma done to any one?
3. Brahma has committed all manner of thefts :
Brahma is guilty of all offences,
8 Bra.hma has com posed Granth’ and Puranas®
' how do you know me” as » man ?
\5. By one is found the Way of Brahma :
" by one Swan the praige of Gopal is pung.
6. By one is found a Way of Bambhu:
by one men learned to honour evil spirits,
7. By one man learned the worship of images:
by oue to bow down and offer Namaz*.
8. No one pays heed to the warning of another :
O Kabir, they do not know the husband to be false.
9. .0 my faithfal, sing praise with body and with mind :
Kabir is true and speaks true words.
10. Himself® is the God and Himself the leaf that is offered.
He is family and He is caste. _
11. He is all created things : He dweller in the world :
He himseli is husband : He is enjoyer of all happiness.
12. Four ages have passed since firat I proclaimed it :
now before whom shall I cry aloud ?
13. Sakhi :—None believes iim who speaks the truth : all
cleave to the false.
False consorts with false, and the fool eats ashes,

1 Seriptures.
' Pursnas are eighteen, they wure collections of doctrine snd
mythology.
'3 Mays.
4 Muslim prayer.
* Brahms.
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15

1, The clouda® have gathered and the evening has fallen ;
The guide® has lost his way in the midst of the forest’,
3, The lover* is here, and the husband® there :
the four-fold blanket? shrouds the forehead.
8, Sakhi :—8he’ cannot bear even a flower’s weight and
weeping complains to her maiden friends.
As the blanket gets wetter, wotter, 850 the burden gota

heavier, heavier,
i€

1. Walking, walking, the feet are aching :
constant failure brought vexation of gpirit, .
3, The Gandharbas and theiMunis found not the end:
they failed and bade the world seek out the invisible.
3. The bonds are thick ; yet the bondage is not seen :
they died in weariness, yet understood nothing at all.
4. Misled, the soul is sore afflicted :
the night appears as a pitch dark well.
5, It is fuil of Maya and of Moh" :
it is full of frogs, lightning and wind.
8. It is close and rains in continuous stream :
the night is awesome and there is no provision.
7. Salkhi:—All are gone astray ; the blind are misled :
none heeds instruction ; all are sunk in one error.
17
1. Were I to meet another sounl like mine ¢ B
it would bring much joy and devotion to my heart.
2, If to any I expounded the word of Rama:
love did not appear in him.
3.1 have seen all the world in one *condition :
he who is without it!?, alone discriminates,
4. The soul seeks release from the uoosa of worldly
desire :

yet, go whers it will, there the butcher'* waits to strike
it.

! Foolishneas, * Four Vedas and ceramonial code,
* 3Brahma. * Jiva,

} Ved, Paranas, ete. * Desirs.

* Dovotee, * Following Maya.

' God 1° Maya.
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Let the butcher come, knife in hand :

come he will, yet I will atrike kim on the head.

-Many and great men came :

but all were taught by one Pandit).

Read, and haviog read always keep the secret:

elaa asauredly it will be lost,

Sakhi : ~Repeat the name of Rama, renouncing the
hope that causes all grief.

Blse it will grind you from above' and from below®,
with all the force of fifty millicn mills,

18

The way of frith® is wonderful, past all describing <

Ram+ is aslray the world is astray,

It you will, then swalke, O hrother:

elie Yama will bear the soul away.

If one believen not the Shabda, and yet gives discourses

on wisdom :

then Yuma has made an abode for him.

Douht, the hunter, has settled in your body :

and preys upon the flawless diamond®.

Sukchi ;— Doubt has settled in your body, there throws
its dice,

The soul itself ix wounded, yet it utterly destroys
other souls.

19

They have get their hope on the Light invisible :

now look at this amazing marvel.

Sew, brother, this their marvellous performance ¢

where all is void, there is their resort,

They longed for the void and have reached vnid :

they have let go the guiding hand and go on guideless.

Doubt® the hunter ranges through all the world :

Kal bunts his prey at eveniog and at dawn,

Suthi:—Repeat the name of Rama: Kal has seized
you by the hair,

Who knows when be will slay, whether in your own
home or abroad.

} Brahma. ¥ Kahir's religion,

*Maya. ¢ Jiva,
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20

Now recite the immortal vame of Rama :

O soul, leave not Harl nor go elsewhere.

Glo whither you will, it is but to be a moth® :

1ot not yourself be burned : know that to which you
cleave is poison,

He who repeats the name of Rama in weditation :

yieldiog to his glamour as Bhringi-kit" resigns to his
will.

Now the burden of trouble weighs heavily :

O soul, bestir thysell, that thou may’st see and consider.
The thonght of the mind is n wave of wickedness :

thou seest not its beginning nor its end.

Salchi:--1In the ocean of desire Rama’s support is a ship:
Kabir suys, Find Hari’s rafuge : then you will creas it
a8 if it were no bigger than the print of a call’s hoof.

21
There is great trouble, a mine of troubles :
thou wilt escape only wilien thon knowest Rama.
Krow Rama and find the path of anion ;
then the novse will not fall round thee,
Gold and maidens, horses and silks :
great store of riches endure but a few days.
With a little wealth one became demented :
and took po thought of Dharam Rai.
Seeing his® fearful aspect, thy face is blackened with
terror |
thon hast swallowed poison in mistake for Amrit,
Sakhi:—I create, I kill, I burn, and I devour.
Indwelling in water and in earth : my name ia Niranjan.

! Admirer of Maya,

* An insect that seizes and fascinates another and then slowly doas
ite victim to death. Having earried itg vietim to its nest, it oharma it
by its humming and there breaks one leg after another, while the

siuflerer has peitber dgsire nor will to make it escape.

* Angol of death.
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1. Niranjan is invisible, none can see him :
in his bondage all are bound.

2. The falsehood wherein they are bound is manifest :
they think the false to be the trye.

3. He has bound all fast and made them serve with ritual.
Hxempt from himasell he lives aloof,

4. He has made six Ashrams’® of the six Darshanas :
{from these six juices', rejected as bad.

5. He tells of four trees® and of six branches‘
and sciences past numbering.

8. By the Puranas he gives yet more instruction :
in them one sees nor end nor beginning. '

7. Spells, pilgrimages, fasts and worship of evil apirits :
almegiving, many other good deeds are taught.

8. Sakhi:—This is a temple of love: it must not be
entered headlong.

Who enters it headtong, will lose his life for noaght.

23

1. Small joy, great grief is there in the hqg_i_nning and
the end :

the mind is distraught like an elephant decoyed.

2. Losing joy, where will one gain salvation ?
deserting truth he ever follows after lies,

3. Fire and light blaze together :
the moth is consumed in gratifying his. eyes

1The six stages of life ;—existence; birth: growf.h ; maturity;
deony ; death,

¥ Cauging another's body to decay, Causing the death of another,
Caunuing another to remove from his habitation. Stopping another's
motion. OCasting an illusion over another. Reducing another to sub-
jection. .

% Four Vedas, .

* The six Shastras :—three of which relate to grammars, one to eere'_-
monios, ono to mathemztics, one to explanation o.f obscore words in tho
Vedaa.
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To end your troubles begia to consider :
give up the friendship of the false.
Because of covetousness this birth is lost :
old age and death are hard at hand.
Sakhi :-The world is bound in error; in this wise is
this coming and going.
Having gained birth as man, O man, why go astray ¢
24
Ag is the tule of the moon and the ehikor :
s0 is the wisdom of mun pervertei.
The four ages are likened to a dream :
therein falsehood was known as truth.
None knows it is delusion :
in thig way all have gone astray.
Putting themselves to the front they have lost their
all
they did not obtain human understanding even in dream.
He who has escaped from the thirty-four letters:?
knows gin [rom virtue.
Saichi :--That which you speak, must you hecome ; why
do you not abuiklon falselood ?
Stand in the presence of the Lord, I bid you : do not
lose your life in error.

26

This is the property of the thirty-four letters:

that a thousand names are seen in them.

Through wanderings and error nan comes again to

hig housc (body) ;

whatever wisdom Le has, e loses all.

Brahma, Vighnu, Shiva and Shakti are searching :
many men are searching with varied devotions.
Gandbarbas, Mnnis, gods are searching out good :
many people are searching with varied service.

Sahhi :—The Jati® and Sati* all are searching : their
mind never admits defeat.

Hven great heroes failed to apell it out. This Kabir
proclaims aloud.

' By their gurus. * Chaste, a religions mendicant of the Jain spot,
* Written seripiures. * Virtnous, true, faithfual.
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26
1, The Maker' bas made himself Creator :
as the potter makes earthen pote of various kinds.
2, Bidh'® has arranged them in one place :
and fashioned his handywork in countless forms.
3. He burped them in the furnace of the womb :
wherein he himselt was their sustainer,
4. After many processes the vessel comes out ;
then the name Shiva or Shakti was given,
5. When his own son is a fool “
the wise father will not bear him company.
8. These arc true words that I speak mysell:
men are demented with dreamings.
Revealed or manifest, there is but one stamp :
wlhom cau you call Brahman and whom Sudra® ?
8. Letno false pride mislead you :
that Hindu and Turk are of diferent family is false.
9, Snkhi:—-Hec who drew this picture is the true Artist®,
Says Kabir, they are the wise, who look toward the
Artist.
27
1. Tho Brahmand was given to Brahma:
the seven oceans and nine regious of the earth.
2. Vishnu by speaking truth was established :
and gained possession of the three worlds.
3. Shankar then made the form of Linga®:
and pierced earth to its infernal regions.
4. Then Ashtangi® was created in the form of a virgin :
and fascinated the three worlds.
5. Her second name was Parvati :
and for her austerity she was married to Shankar.
8. There was but one man, one woman,
from whom the four kinds of creation® were formed.
Brahwa.
Untouchable caste.
Literal string-holder.
8iva's genital organ.

Eight limbs of Maya. ie., Prithwi, Jal, Agni, Vayu, Akash, Man.
Bndhi, Abankar.

* Aundaj, Pindsj, Okbmaj and Sthawar.
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Sharmana, Barban, Deva and Das!? :

Rajguna,” Tamguna,® earth and sky.

Salhi:—From one egg of Ounkar the whole universe
expanded,

Sars Kabir, All are wives of Rama: unmovable
Purusha is the Husband.

28

No one knew the mystery of that weaver :*
who came into the world and spread the warp.

The earth and sky are the two beams:®
the sun and moon are two lilled shuttles.

Taking a thousand threads he spreads tliem langth-
ways: to-day he weaveth still, but hard to reach is
" the far off end.

Salkhi :-—Says Kabir, Joining Karma with Karma,
woven witlhh unwoven tiireads, splendidly the weaver

weaves,
28
The wind canr change the thunderbolt into a straw in
A moment :

itself can again change the straw into a thunderbolt.

The wise man knows this and leaves it:

but so long as he is bound with Karmas, he covets.

Sometimes it renounces Karma, Dharma, wisdom and
religion :

and sometimes holdy the false name as true,

At first it has manifested the three states:°

through which it has destroyed Karma, Dharma
and wisdom.

At the sun-rising? the stars® grow dim:

in movable and immovable, it was absorbed in both,

Kshatri, Vaishya, Brahman, untouchable caste.

Element of foulness. * Threc qualities :—Bat, Raj, Tam.
Element of darkness. * False instructions,
Mind, * Earam, Dharam, wisdom.

Literal—ditch. e
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6. The eflect of poison cannct he done away by eating
poison :
he is the true magician who gives life to the dying.
7. Salhi:—1f for a moment’sspace the vision fails, in that
moment it will sting.
1f vou cease to believe in the charm for poison, what
can the magiciav do?

30

1. O brother, thou urt misled believing in the 8ix Darsha-
nas :
wrapped i the garh of Pakhanda.
2, They came and destroyed the soul and life:
the four Valdas sre wise amd clever, bul damh,
3. The Jainis know uot the mystery of Dharma:
they pluck leaves and come to God’s temple.
4, The flowers of Dawana,' Marua' and Champa :!
know they bave conntless souls within them.
5. They pluck the tresses of Marth:
willl their eyves open they are laying lives waste.
6. Churning the mind they struggle with the seed :
the seed iz harassed but will not leave the dnor.
7. Their state is ¢rushed :
in the gix Darshanas the Jains are derided.
8. Salkhi:--The divine knowledge is outside this way:
though it seem near, yet it is far off.
To him who knows it is near, for all beings it
pervades.

31

1. The Smriti* made known the three qualities:
and the paths of sin and merit were laid down.

2. From reading the Bmriti and Vedas disputings arose:
conceit is practised in the garb of Pakhanda.

3. One reads the Vedas anl takes honour to himself ;
for him the knot of doubt is not vet unloosed.

4, He reads the Vedas and then le destroys lives:
and offers their severed heads to the images.

* Names of lowers. * Traditions or oral law.
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Salhi:— Says Kabir. Through Pakhanda they troubled
many lives.

The inward Light is not revealed :

no one in this life has seen himselif.

32

Veda and Purang are the mirror of the blind :

what does thie spoon know of the taste of delicacies ?
As a donkey laden with sandalwood :

the fool does not know the sweet fragrance.

Salkii :--8ays Kabir, They ransack even heaven,

Dhut do not find that which will take their pride away.

33

O brother, the Smriti is the danghter of Veda :

she came hringing a cord in her hand.

IBacii wove it for himsell and bound fast his own neck :

false desires are the traflicking of Kal.

Knot upon knot, there was no release :

the world was lost in things of sense.

In my sight the whole world was pluondered :

O Kabhir, the servant won release, repeating the name
of Rama.

Sakhi:- With ever ecalling Rama Rama, the tongue
itsclf has Ilartlem,;d.

They will not drink pure water: they prefer to dig a
tank aud drink,

34

O Pandit, by reading and reading you have become
acute:

tell, explain to me this salvation of yours,

Where dwelleth the Purusha and in what village :

O Pandit, expound him to me and his name.

Brahma composed his four Vedas:

but even he knew not the mystery of salvation.

He has spoken much of almegiving and deeds of merit :

but of his own death he had no knowledge.



70

RAMAILINIB

There iz one name infinite and fathomless:

there, O Kabir, the servant ig firmly established.

Salchi ;-—Where ant cannot climb, nor mustard seed
rest. .

Where coming and going can get no hold, thither let
the whole world go.

ab

Pandite have gone astray reading and studying the
Vedas: '

Lhey do not know the secret of their own selves.

Their eveniog znd murping prayers, their six' modes of
worship ¢

and many things like these they consider virtuous
deeds.

They made the Gayatri to he recited in all four ages :

g0 and ask them who has thus found salvation.

If touched by another you wash your hody :

but tell me, who is meaner than you?

These are your good deeds, yet you are consumed with
pride :

from such pride no one will derive any benefit,

He whose name is the hreaker of pride:

How can He tolerste your pride ?

Salchi :—They who give up pride of race and attachment
and search for the word &lone,

Renounrcing the shoot and seed of all desire, these men
become freed from body and from space.

ae

The learned, clever, and far-sighted :*

wiio know but one® wise are not wise,

They knew not the secret of the two' wise:
creation and destruction, night &nd morning.

' Bindy, teaching, sacrificing, causing sacrifices to be wade, giving

gifts and receiving gifts.

* The third eye of Siva.
3 Those who believe only One.
‘ Brahma and Brahmand,
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All alike adopted one trade:

rites, piety, ceremcnies and Bhagwan.'

Hari iz a master that none can leave:

therefore like babes they sing the marriage soung of
Paradise.

Sakli ;-——Whither are they gone, the men whose heads
their Guru shaved ?

Know ever the name of Rama and give up that which
is counterfeit.

37

The first® wise is not wise:

the second® wise none kuows.

The third* wise is lost in its wisdom :

the fourth® wise takes if thither,

The fifth® wise, no one knows:

in the sixth” wise ail arc lost and strayed.

‘The seventh® wise—OQ brother, if you know him:

reveal him in the world and Vedaas.

Salkhi:—The Bijak tells the secret of that treasure
which is hidden :

the Word tellg of Jiva: few are they wiio understand,

388

1 Irave explained in this way: none heeded my words:
all have spread the loom in the middle ol the way.
Day and pight they are continually joining the thiread:
in twisting the thread and in spinning doubt is not
removed,
Every heart is full of doubt:
one cannot leave the doubt and go elsewhere.
There is no fulness, and day by day is wasting :
go where one will, the hody weakens.

! The Supreme Being, * ¥ishnu,
* Brahma. * Five sensea.
' Maya. T Mind. .

* Jiva. ! God.
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The religion which is from the beginning to the end:
that is openly declared to all.
Salhi;—-Believe this message true and set it upon
¥our head.
O sants, here is coutent and happiness: abide in i€,
your heart will be refreshed,

a9

He whoin the Kali Yug' mude men recite the Kalima:®

even he did not trace out the Almighty.

Murvels, Karmas awd ceremonies are performed @

Veda and Koran hecame their vituals.

On account, of Karmas one appeared in the womb:

on account, of Kurmis o nante was given.

Karmas are the cause of cirenmeigion and of the
sacred thread «

but neither Hindu nor Turk knows the sccret,

Seekhi:--By the mingling of water and air chaoseform-
ed itwell,

Into the void consciousness entered : who ean declare
in?

40

Adam, who was first, did ot know :

whence cauine mother Hve.

Then there was not Turk nor Hindo :

no hlood of the mother, no xeed of the father.

Then there were no cows, 1o butchers:

who, pray, cried ‘In tlie name of God ™

Then there was uo race, 10 caste :

who made Hell and Paradisc ?

No one had kuowledge of the mind’s doctrines :

wisdom was lost, therefore they detailed two religions.

Sakli: ~Where there is union there are energies @ with
dissolution energies vanish.

To satisfy the taste of the tongve man has devised
many inventions.

' The age of vice, * The Muslim creed.
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Jn a pool ! of the sea the drops * are gathered :

in each are the sun, moon and thirty-three krores of
gods,

All are settled in the whirlpool® :

thev longed for happiness, but trouble did not leave
them.

The secret of the trouble none has tound

the world was distraught in diverse fashions,

Man is at once mad and wise :

Rama dwells in his heart but he knows it not.

Sakhi:—The ganre is Hari. the same is Lovd, the same
are slaves of Hari. :

From those wiie know that Yama is not nor Yamini*
the maiden (Maya) depavted, frustrated,

42

When I ¢ was, there was no other :

all were within e, .

Tell me, O Rama, when came service of thee ;
answer and make it plain to e, O Deva.

If 1 speak truth all will beat me :

liar keeps company with liar.

A Mind man savs* T seeall’:

he who has eye-sight heholds his fuee,

Thus I declare it, believe who will :

whatever is in your mouth should be in your heart.
Kabir says, smiling : O hrother all [ say is a lie to thee.

43

The souls that kept firm trust in thenselves ”

went down £o hell amd in hell abide,

Their coming and tlieir going takes no time :

Kal, the hunter, shioots them morning and evening.

! Prikirti. * Night.
* Atoms, ¢ Sat Purusha,
‘ Maya.
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They read and expound the fourteen ' arts :

but they gain no knowledge of their own dying.

Fear came upon the departing Jiva :

and he gave a false message to others. _

He lefit the compapy of the Guru anpd is involved in
disputings:

and seeks to bale out himself the stream of hell.

Sakhi ;- -Guru’s enemies and the self-instructed, men
or women, -

must roam through cighty-four million births, so long
ax sun and moon exist.

44

You never kept the company and fellowship of sants:

thus with your own hand you have throwa away your
life.

To-morrow you will not gain an abode like this :

you have not known the companionslip of sadhus.

Now you will have your abode in hell :

hecause every day you remained in the company of the
false.

Sakhi :—T have seen the departure of all, eries Kabir
wudly.

If you would awake, awake : the robher isattacking in
broad day light.

45

Hirnakush, Ravan, and Kans are gone :

Krishna and all the family of gods, men and munis are
gone,

Brahma is gone, wha did not know the inystery:

all the great ones are pone, who wers wise.

None understood the story of Rama:

whether it was pure milk or all watey.

‘ Four atages of life:—S8tndent life ; married life ; life i n the forest ;
abandonment. of the world. Three kinds of merit :(—Merit stored up ;
werit in action ; merit which has yel to operate. Three kinds of
knowledge :—Kuower ; known ; process of knowing. Four kinds of
fiberation :—to live in the heaven with God ; to be quite near to Him ;
to have 2 gimilarity of form with Him : complete absorption in Him,
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4. The path remainéd, but their breath failed them :
and their village is ruined on zll ten sides.’
5. The world became to them as a pet to the fish :
a boat of iron and loaded with stoné.
6. They all row, but know not the secret :
yet they say, we reach the shore.
7. Solhi:—As an esgrthworm in the mouth of a flab, a
lizard ir the mouth of a rat,
a musk-rat in the wmouth of a snake ; so they lose
their lite.

18

‘1. The serpent-god will perish, Garur * waste in decay :
the deceitful and the truth-teller both will perish.
2. Al will perish, whether they taught sin or deeds of
merit :
whether they heliave in Saguu * orin Nirgun.*
3. Fire, air and water and all the universe :
how far shall I name them ?
4. Vishnu's world will perish in & moment :
I see always the shadow ol destruction.
5. Sakhi ;—Maya took the form of a fish, and Yzma®
casts the anple :
when Hari, Har and Brahma could not escape, what
then of gods, men and nntuis ? ’

47

1. Jara-Sindhu and Shishiupal were slain :
Arjun of the thousand arms was killed by guile.
2. Ravan, the great deceiver, has vanished :
whose Lanka stood with golden walls,
3. Duryodhan was lost for liis pride :
the secret of Pandu was not found.

h]

! Ten doorg of the body,

2 A creature with the head and wings of @ vultore and body of a
may, the vehicle of Yishon.

' With qualities,

* Without gnalities,

* Death, .
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Through Mava's influence all the kings are gone ¢

though music was plaved at their doors, great or less.

Six emperors passed away and entered into earth :

still not a single soul believed,

What more shall I say ? 1n unconsciousnessall are gone:

* Conscious ’ awl * Unconscious * are the watchwords of
8 quarre],

Salkhi «+ —This Maya. beguiler of the world, has pursued
all the world with her heguilements.

Harigshchandra for the sake of keeping faith was sold
from house i house.

48

Through Manikpm' Kabir passed :
there he heard the fame of Shaik Tanqi.
At the place which is called Jaunpur ;
and at Jhusi? T hieard the names of many pirs.
There arc written (wenty-oue Pirs ¢
they all were giving Khntba™ in honour of the prophet.
When 1 heard the talk 1 could not refrain myself :
Beeing these Sraves, Yo are gone astray,
The works of the Friend of God and of His Propliet :
followed by yaun in practice only, are become unlawtul,
Nakhi: -0 Shaikh Akardi and Shaikh Sakardi, listen to
my words.
Sec tlie beginning and the end from age to age with
opell Ly es.
49

O Darvesh* give me knowledge of that house :

in what dress ix the King ?

To whal place does he march, and at what place does
he halt ?

To whal form dost thon make salutution ?

I ask thee, O Musalman &

iz he robed in red or yellow or many-coloured gar-
ments ?

! Kuramanakpur in the Fatehpur distriet. * Discourses,
' Opposite to the Allahabad Fort, * Muslim mendicant.
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O Qazi,' what sort of deeds are thine ?

1o every house thou orderest the slaughter of bufialoes.

Who has decreed the slaughter of goats aund fowls ?

by whose order dost thou use thy kuife ?

Thou knowest not pity, yet art thou called Pir® :

reading the verses thou teachest the world.

Says Kabir, One was culled Sayed’ :

himnself misled hie misleads the world.

Snifchi :—They Tast all day : at night they slaughter
the cow,

Here murder, there devotion : how can this |lease
Godt ?

50

1 have been speakiong for Tour ages :

no one uhderstanuds ; they are engrossed with son and

wife,

Asftire eomes out Trom the hamboo and hurns the
bamhoo forest ¢

40 by his own errors man jg plunged into confusion.

As the elephant is caught in the elephani-trap ;

and the buck by the lure of the doe.

As the wise cuts iron with iron :

80 woman's secrct is known only to woman.

Salkhi :(—Man's love is toward woman and woman's love
toward maun. '

But they who love the Purusha alone are few in all
the world. .

51

Brother, His name is inilescribable :
how can one sing song of praise for Him ?
If one must speak, this is the cutcome :
it is a traveller embarked upon a boat.
Can one say aught of rest or motion ?
he sits and yet he moves upon his way.

! Muslim judge.

! Muslim Baint.
* One descended from the Prophet Mohammed. .
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H the countenance is there, there is no need of any
manner of disguise.

Keep! the mind fixed and speak no word,

Sglkchi:— When the hody is all, the mind vanishes: when
the mind ig all, the body vanishes,

Let hody and mind be aver one ; then, O Kabir, that is
the Swan.

b2

That for which Shiva stil! sulfered the paio of separa-
tion :

besmeared his body with ashes, and became Yogi—-*

The serpent-god with his thonsand months could not
compreliend :
now the Hushand expounds exactly.

He who will thus meditate upon me:

shall gain the vision in six months’ space.

Though 1 show myself in this form or in that :

though I remain hidden, yet shall T manifest all my
heing-

Saklhi:-—Kabir cries aloud, All are in one state.

None heeds my teaching : how shall they escape the
net of error?

53

Ag ninni, Mahadev found not the end :

with Uma e wasted his life.

Like L is theve sny Sidh or Sadhak ?

How can the mind ever be st rest 7

Long as the mind is in the body :

so long nene can wake nor see.

Then only will you wake, when you quit your life :
when the end comes, the mind knows regret.

You have heard so much, but are near to death :
gtill the mind’s disease does not leave you, brother.

t Literatly when the mind is fixed none speaks.
*~One who has liberated his soul from the material world.
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6. Sakhi:—Of all who came into the tiirec worlds, not
one desires to leave.
One! that is blind has devoured the worki: all the
world is sunk in despair.

54

I. Dead is Brahma, Shiva the lord of Kashi :
with them lies dead the immortal.*
2. In Mathura died Krishna the cowherd
. one by one died the ten avatars.”
3. One after one died the founders of devotions :
those who knew Him in qualities and without qualities.
4. Solhi :—Nath Muchandar escaped not, nor Gorakl,
Dattatriya nor Vivas.
Wabir cries aloud, All were caught in the noose of
death.

56

1. Gone is Rama, gone too Lakshman:
not even 8ita, peerless wife, conlil bear him company.
2. Korava goes in a nmoment of time :
gone too Bhoj who beautifled Dharanagar.
3. Gone ig Pandava and queen-tike Kunti:
gone Saltladeva who founded wisdom and lcarning.
4. He who reared Lanka all of gold :
took nothing with him at the hour of departing.
5. Harishchandar, whose palace is built in the heavens:
is seen no more.
6. Such fools are men that they are ever collecting
more :
mortal themselves they weep for the death of others.
7. Man does not think that he will die himself ;
his desire is to get ten hall-pence® more, and take and
enjoy them,
! find.
* Vighuu,
* Ten incarnations of Vighou :—Fish, tortoise, oar, lion, the dwarf,
Parasurama, Rama, Krishaoa, Buddhs, Halki.
* Das taka, ' .
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Sakhi :—EBach has gone, his nwn deeds done : 1no one
has followed with another.

Ravan has gone, his own deeds done; und Dasharath
Nath, Liis own.

58

Day after day they burn: who has found these
burned ?

or they are huried, hut none rose up again,

They do not bear them forth upon the shoulders: 'tis
hut mockery :

Tell me, pray, in what manner did they find release ?

They do misdeeds and hoast their deeds are virtues:

they study the Vedas anil expound them to the world.

Salchi :=— A husk is sown and naught resuits.

Says Kabir, O hrothers, wake and consider.

57

Oue thread of wetion is in all the world -

it is declared hefore 1ifty laidis of men,

Quly those should read the arts and Vedas ;

of whose apeaking of the word follows confirmation,

The word has reached the instructed in knowledge <

there too doabt was only deepened.

Sakhi :—You went in search of the Swan : belind is
the limitless, the unfathomed.

Withont understanding lrow can yvou know it ? False is
yaur pride

£8

O son, render me my service :

Lo thee will § give the kingdom of the gods,

Lu an inaccessible fortress I will release thee :
come, listen to other teaching.

I will shuow thee ereation and destruction :
thou shalt reign and delight in happiness.

Not & single hair will suffer pain :

and to-morrow there shall he no more bhirth,
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Sins will vanish, an abode of blies be won :

if sure obedience be given to Kabir.

Sakhi :—They alone are Sant and Sadhu, who obey my
bidding :

They will see with open eyes the beginniug and the
end, creation and destruetion.

By constant discipline of the breath the vessel was
broken :

hut the mind knows not who has robbed it.

Onpe thiel' has robbed the world :

but very few are they who know it.

In heaven, the realms below, in earth and waters:

one alone, Rama, watches over all.

Sakhi:-—All are become as stone and are vanished,
like anh air-drawn picture:

The wealth, whereon they pet their hearts, is become
their {oe.

80

Renounce honour, rencunce boasting :

then the pride of your mind will be broken.

For those who steal and devour:

that plant will blossom again.

1f one pursues riches and worldly honour:

that plant brings him agaio into the world.

Sakhi :---Give up lies, know them to be lies ; this world
ig all illusion.

For this cause do I speak, that you may find escape.

a1
Those who give religious discourses:
rise early in the morning and utter lies,
Lies in the morning and lies in the evening :
lies have settled in their heart.
They do not know the mystery of Rama:
tihey have established a religion of Vedans and Puransas.

X Mind. y
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They do not even follow the sayings of fhe Vedas:

The fire ia blazing and is not quenched,

Sakhi:—Binging the praise of one without qualities,
they have lost themselves, '

The body of earth is mingled with earth, and air with
air.

If thou thinkest the Maker distinguished caster:

birth is according to these penalties for deeds.

Born a Sudra you die a Sudra:

it is only in this world of illusion that you assume the
sacred thread.

If birth from a Brahman mother makes you Brahman :

why did you not come by another way? ,

If birth from a Turk mother makes you Turk :

why were you not circumeised in the womb?

It you milk black and yellow cows together:

will you be able to distinguish their milk?

Salchi :—0 men, give up your pretence of great wisdom.

Says Kabir, Recite the name of the Bow-holder,'

a8

He who beld that shapes are many but caste one:
did not recognise the four castes.

They perished who did not recognise the creator:®
they perished who gave their mind to others.

They perished who prated of tlie Vedas:
they read the Vedas, but did not know their secret.

As the clear sky, 80 no eyve can see Him :
when He was manifested, naught of Him was under-
stood.

Sakhi:—He makes all dance in varied dances: He
dauces in the likeness of a rope dancer.

The immortal dwells in every body: O Shaikb Taqqi,
liear,

1 Rama. ' The Lard,
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1. In this body I taught the means whereby the ruby is
attained :
in many ways the mind was perveried.
2. If I explain this a hundred times,
still they will not forsake their prejudice,
3. The man who rests upon the saying of the Sant:
gaing the nine!® niddhi and perlection,
4. Devotion dwells ever in the heart of him:
who tests all things on the touchstore of Rama.
5. He who goes elsewhere to test:
. is mad and makes his madness madder.
6. Salkhi:—For this eause the noose of death has fallen
on thee ! take thouglht then for thyself.
Where a sant is, thither the sant repairs, and the
mean keeps company with the mean.

153

1. Tell out your good and your bad qualities:
vou will meet misfortune il you do not consider this.
2. O soul, thou hast lound great trouble:
without water what peace has the fish ?
3. Though the chatril® has water all around him :
if the cloud rields no rain he goes unsatisfied.
4. So one disguised plays many parts and stays his
hope on the ocean of existence:
with water all round the chalril is still athirst.
5. The name of Rama is the true esscnce:
all else in this world is false.
6. Hari is a flame and you a moth :
Yarma has made his abode with the soul,
7. As il one has found treasure in a dream:
it is not in the heart: how then can he hide it safely ?
8. It is not in the heart, yet he cannot bear to remounce
it:
this coveting is vain, but they know it not.

! Beo Ramaini B, note 4. v
1 The pied cuckoo: it is said thet it lives on rain drops.
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The saying of the Bmriti they did not believe:

their knowledge is deceitful,like a goat gnawing a tree.

The movement in the world ia the soul’s foolishness:

thie is the cause that none sees to the end.

Sakhi:—Through blindness none has rest: not one
coneiders:

not knowing the bhakti of Hari, the whole world is
drowned and dead.

215

He to me is a beloved friend :
who leads into right paths those who have lost the road.

" The wise remains ever on the right path ;

and in his search he goes not astray.

He ir false, who renounces the son':

by the mercy of the Guru one learns of Rama,

In the world men are oft deluded ;

seeing riches and sons, they grow proud.

Saghhi:—When the mind took but one step forward,
forthwith the shrine was lighted.

They are dead, were dead while yet they lived: they
are safe who deserved salvation,

a7

Twisting your body is not devotion:

men put many antic dispositions on.

I take no pleasure in a forced obedience:

when in his heart one knows me not.

With one thing on their tongue, another in their heart:

these have not known me even in dreams.

Horrow ig their lot, now in this world :

if thov wouldst wake, then keep aloof.

Men who speak ill of the Guru:

will be born as swine and dogs.

Bakhi:—Through eighty-four millions of created
beings they will wander and wander, suffering pain.

fays Kabir, Those who know Rama, they alone are

dear to me,

' Guru.
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Parted from Him they lived without a protector :

plunged in the dense lorest they filnd no path,

All he knows he borrows from the Vedas:

but when he really understands he counts it worthless.

Those who know the sport of the Dancer:’

recognise the gods as of like nature.

He thep sports within all bodies :

there is none other of whom to take account.

Good or bad, whatever chance befall :

man must gain its fulfilment.

Sakhi:—He whom the arrow pierces, knows the
pain.

When struck Le secks not escape : he looks to Kabir as
the ocean of bliss.

89

O brother, never have 1 seen Yogi like this :

puffed up with pride he walks, caring for nothing.

He teaches the religion of Mahadeva :

and therefore ia called a great Mahant.”

In market and street he gits in the posture of a Yogi :

he is an impertect 8iddh, a lover of Maya.

When did Dattatriya attack his enamies :

when did Shukdeva iay a cannon ?

‘When did Narad fire a gun:

or Vivasdava wind a horn ?

They who fight are of little wisdom :

shall T call such ascetics or bowmen ?

They have renounced the world, yet coveting rules
their mind :

they wear gold and disgrace their order.

They gather horses and mares :

they acquire villages and go like millionaires.

Sakhi :—A beautiful maiden is not fitting in the com-
pany of Sanaka and his kind.

He who carries a blackened vessel will one day be
fouled.

*Maya. * A greai devotee.



] RAMAIKIS
70

1. O brother, to whom shall I say ought :
even while I speak, the essence is dissipated.
2, By continual speaking defects are multiplied :
speak words which will give thought,
3. I you meet a sant, speak two words with himn :
if you meet the profane, then remain dumb.
1. Sakhi :—To speak witha Pandit is full of profit: speech
with a fool is mere babble.
Says Kabir, The hall-filled vessel swings aimlessly :
il it be full, it speaks with understanding.

71

1. He wlo considers sorrow and delight to be equal :
his state not even Indra knows.

2. Some shave wen's locks and hang the black cord on
their necks :
and pride themselves on the practice of Yoga. ?
3. What credit ia therc in causiog your seat to fly ¥
ocrow and kite also circle in the air.
4, Paradise and hell are alike :
kingdom and throne the Sant counts but s ruin.
The fire of hell, the cool fragrance of sandal to him
are ohe :
to him the madman is as the wise.
6. Pottage and clove to him are one :
be leaves sugar and eats ashes.

7. Sakhi :—By making distinctionand distinction wisdom,
strength and mind are wasted.
When the two have become one, to which shall ¥ then
show preference ?

&

' A method of frecing the soul from the materisl world, To attain
it co-tain postures of body must be practised ; these will develop the
habit of conoentration, and ultimstely the liberation of the soul,
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One woman' has come into the world :

who has neither mother nor father,

She has not {eet, nor head, nor life, nor form :
all the world is wandering in her.

All the seven* days she has power :

on learned and unlearned ; a tale of wonder.
All pay her worship :

both learned and unlearned ; a mighty wonder,

78

I have seen a woman® walking ;

the pitcher® Lelow, thie water-carricr above.

She was passing on along the highway :

the bed® was resting upon the sleeper®.

Dying of cold yet she spares the quilt® :

she knows not her husband® : the wife is demented.

Evening and morning she lights the lamp :

leaving her husband she dotes upon a lover.*

Night and day she is inebriated with love of him :

to lier own husband she speaks not truth.

She left her husband, while he slept, and went :

now to whom shall I make plain this trouble ?

Sakhi ;—One may not uncover his own thigh, nor tell
the tale of his own shame,

Either it is known to my mind or my bhaktas sing it

74

Then? was neither subtle, groas, nor earthly body :
for Him no sorrow and no Maya,

Tle lotus leaf is on the ripple :

they are together, yet this cleaves not to that.

Mays,

It subdues mind, Jiva, and five senses,
Thought, intelligence,

Body.

Mind.

The Lord.

"When the mind was in ite original state.



88 RAMAINIS

3. Desire, like dew, was on each egg .
vet no one says the eggs are geparate.
4. Bodilers, they conceived of Him as embodied,
reciting the name of Rama, spirit was born.
. The scriptures say that all is water :
in the mind of various races names arise.
6. Where cattle, insects, crocodiles rot :
of this same water ajl things drink.
7. If one escapes out of this noose :
he will not seek out a path again.
B. Sakhi :—This worldl is bound In error: no one con-
giders :
knowing not the bhekti of Hari, all the world is
drowned and dead.

76

1. Qleave to the side of that master:
80 ending the two troubles you will find your support.
2. He was pot born in the family of Dasarath :
He did not lay waste the King of Lanka.
3. He did not come in the womb of Devaki :
Jasoda did vot foudle Him in ler lap.
4, He did not live an the earth for ity destruction :
He did not enter the world below to deceive Bali.
5. He did not fight with king Bali :
He did not strike down and slay Hirnakush.
6. He did not assume on earth the form of the hoar :
not by slaying the Kshatiris rid the carth of Kshat-
tris.
7. He did not hold the Govardhan Lill upon his hand :
He did not roam the forest in compaby with cowherds.
8. He is not Gandak, Salig Ram,' nor stone :
He did not swim the river in the form of fish or tor-
toire.
9. He did not quit the body in Dwaravati:
His body was not buried in Jagannath.
! A spiral fossil shell resembling the coneh of Vishan, and accepted
as aaymbol of him, Itis found in the bed of the Gandak river,a tri-
butory of the Ganges.
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10, Sakhi :~Loudly Kabir proclaims—Do not forget that

1.

Fl

L

2

3.

Path.
That of which you form your fancies, is neither subitle
nor material form.

Maya and Desire are troubles of the world :

but no one thinks so of this.

Maya and Desire are a troublous noose :

he who escapes therefrom is a true worshipper.

He who, taking Rama’s name, lays hold upon the raft :

will safely float to shore across the world.

8aichi :--The name of Rams is exceeding precious ; 1
have no concern with others,

From beginning to end, from age to age, in the name
of Rama alone I fight.

77

There i8 but one Kal® in ali the world :

there is but one Name beloved of all.

One caunot name It as male or female :

It has entered into all forms in the world.

None can say whether It has form or no form :

light or lieavy, there is no weighing It.

There is neither hunger nor thirvst, neither sunshine
nor shade :

Free from pain and pleasure, yet It remains in them.

Sakii :—Boundieas, supreme, A form of many colours,
innumerate.

Loudly Kabir proclaims -Call Him wonderful.

78

In his human bLirth man hag lost his way in the worlid ;
many are they that claim a share in this body.
Father and mother say * He is our son':

for their own advantage did they nurture him.
The wife says ' He is my husband’ :

like a tigress would she devour him.

' Kal here stands for Brahma.
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Children apd kinsmen watch expectant :

like jacksls with open mouth,

Orows and vultures are ever thinking of hia death :
swine and dogs lie in wait in his road,

The fire says, ‘ I shall condume this body’ :

the water says, ‘I shall carry it off while it yet burns.’
The earth says, ‘ It will be mingled in me*:

the afr says, ‘I shall whirl it away as dust.’

The fool who says thig lwouse is my house,

he is thy bitterest enemy that confronts thee.

How knowest thou this body to be thine ?

In the form of desires thou art lost in ignorance.
Snickhi : —80 many are the claimants for this body:

through all your life you suffer.

Madmah, you do not wake, but mutter always
* mine,’ * mine.'

79

Increase (desires), they grow: decreuse them, they
dwindle :

our teating 18 approved ; that tested by others proves
counterfeit.

What more shall Tspeak ? See how much X have said :

1 would say more, if it carried some weight.

1 cannot refrain from speaking :

but degs devour the soul still separate from God.

Age after age they are eaten and eaten; still none
awakes:

loudly Kabir proclaime, Souls pass away unawakened.

80

Many bold ventures did the soul make :
but none met the Lord, not even in dream,
He did not separate by testing sound from counterfeit :
seeking for proflt, he but lost his capital.
It was not known whether the rope was strong:
stout or flimsy, all proved useless.
Kabir says, Whom will you blame,
when you go hence with hopes thin and broken ?
* ! False teachers.
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81

O brothers, hear the story of the gods:

Brahma ravighed his daughter,

That which you have heard of Mandodri and Tara :

in their house an elder brother was their husband.
Surpit deceived Ahalya:

the moon carried off the wite of the Guru of the gods.
Says Kabir, By reciting the praises of Hari

Kunti gave birth to Karan when yet a virgin.

Maya planted a tree of happiness in the world:

none understood it was but worldly pleasure.

The tree has aix! branches, its leaves are four apges:

it bears {wo Irunits, sin and virtuous deeds.

They have countless tastes past all describing :

they display varied scenes that are therein.

They like s dancer have decked themselves for playing:

whoever plays himsell will see the play.

The luckless Jiva fascinated with desire:

could not see the mystery: he saw not Siva, Shakti
and Brinch,”

Sakhi:—Ot all who passed within the curtain, no one
understood the word.

These who understood escapeil : all others suffer loss.

He is Kshatriva who fulflls the Kshatri’s dharma :

he will obtain the merits of his deeds and one-fourth
besides.

O Abadho, to whom the Guru revealed wisdom :

hia mind carried him thither.

He is the Kshatriya who fights within his own liouse
(body) : ;

glays the five (senses), and knows there is but One.

Who destroys a life that he may support a life:

destroys his birth as man with his eyes open.

If one can strike and wound that mark (the Miod):

fight there, where stands the self-crowned king.

1 Six Darshanas. * Brahma.
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Bakhi :—The self-crowned dies, the true soul will
not die.

Without the love of Rams —in the void, the sll—they
have logt themselves.

84

O soul, save thysell from the pain :

which pervades the whole world.

All are in the bondage of Maya and Desire :

to gain a little profit they lose their capital.

Saying ‘mine ' and ‘thine, all have lost themselves:

and slept even from their mother’s womb.

The soul plays in many forme—in various garbs:

men like bees are awept away.

After birth and death it comes again into a body :

they find no shred of peace, even in dream.

They sufler all trouble misery and pain:

they found not that which can quench the burning,

The whole world burns in this “mine ' and * thine':

a life acenrsed, the world a lie.

False desire has fastened nupon all:

escape one, yet are there many more to come.

Of all who securely souglit to guard their goods:

though wise, not one of them was saved.

Sakhi :--No one awakes of himself ; and if I speak they
are wrath.

Bays Kabir, They awake but in dream : thisis neither
being nor not-being,
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1
O Sants, bhakti was established by the True Guru.

Of one! woman two®* men were born: solve it, learned
Pandit.

Cleaving the rock® one Ganga" issued [orth,and every-
where was water, water alone,

In that water two mountains® were covered: the

river' was swallowed® up in the flood.?

A fly' flew and settled on a tree®: it uttered but one
word.

The fly has no male, and conceived without seed.

The woman! has devoured all men: from her He (Sat-
Purush) alone was {ree.

S8ays Kabir, He who now understands is Guru, and I
his chelo.

O Sants, when waking, sleep.

Such Kal will not devour, nor troubles hem them
round: the body will not waste.

In contrary wise Ganga’ sucks® up the ocean:® the
moon’ swallows the sun,”

A sick? man destroys the influence of the nine planets,”
the sun’s orb? shines in water.!®

Without feet they range in all directions, and without
eyes survey the world.

In contrary wise the she-goat'' devours the lmn : let
who can solve the marvel.

1 Maya. * Deatruction. * Mays and Ksl.

? Brahma and Jiva, * World, " The ocean of the world.
* Mind, ' Souh ¥ Jiva.

* Soriptures. * Bupreme being.
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4. Upaide' down the pitcher does not fill with water:
but upright the vesgel filla,
For one ebject men bave tried this way abnd that:
only by the Guru’s gift will they cross safely.
5. Bitting in their cave® they see the whole world:
outside it they understand nothing.
In contrary wise the arrow strikes the archer®: let
the brave understand.
6. They who call themselves mingers’ sing not: the
dumb® are ever ginging, v
They see the scene to be jugglers playing, and deepen
their love for the secret of secrets.
7. Discussions and controversy, be they what they may,
are but an unmeaning tale,
In contrary wise the earth* transflxes the heaven,®
This iB the word of the Purusha,
8. Without cup® the Amrit is drunk: the river® keeps
its waters full.
Bays Kabir, They live from age to age, who drink the
uomixed juice of Rama.

1. O Sauis, within the house there is great quarrelling.
Night and day there stand up to wrangle flve sons®
and one woman.’
2. They all demand food of different kinds: all ive are
solfish.
None pays at{ention to another’s warning: each is set
on Lis own satisfaction,
3. He who removes the defects of folly and brings these
sons wuder control,
Says Kabir, he is my friend, whoever settles this
wrangle in the Louse,
' Entrapped in this world.
' Within their heart.
* Maya and Eal,
¢ Soul,
* Body.
® Desiro ; anger ; covetousness ; infatuated love ; pride,
' Foolish understanding,
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O Sanpta, behold, the world is mad.

1t I speak the truth, they rush to beat me: the world
helieves in falsehood.

I have seen observers of all rites, performers of all
duties: at early dawn they bathe,

Then they elay souls and worship stones: knowledge
in them there is none.

. I have seen many Pirsand Aulias: they read the Book,

the Quran.

They initiate disciples and give instruction in such
knowledge as they have.

They sit them down full of vanity and in their mind is
vain glory.

They worship brass and stone and are logt in the pride
of their pilgrimages.

They wear the beads and the cap and plume them-
selves on tilak and markings,

They arve given up to the singing of Sakhis and Shab-
das ; but have no knowledge of the soul,

The Hindu says *Rama is my beloved:” the Turk
* Rahman is mine,”

They have lost their lives ever quarrelling one with
anothier : none understand the secret,

From lhouse to house they go to mutter Mantras and
vauct themselves of this honour,

Thus Guru and discipies all are drowaed together : and
at the end they grieve.

Bays Kabir, Hear, O Sants, these are all deluded in
€rror.

However long 1 speak they do not heed: one sluggard
follows after another.
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5

1. O Bants, there has come to pass a mighty wonder.
It I tell it, who will believe ?
2. There is but one male’, but one female." Consider
this well,
From one’ egg were all eighty-four milliona: the
world is deluded in error.
3. One woman* has spread her net: fear came on all the
world.
By searching none has found the end: nor Brahna,
nor Vishnu, nor Mahegha.
4. Having a serpent-noose’ within her, she has plundered
and devoured all the world.
Without the aword ot wisdom® fights the whole warld :
none could seize her.
She* in herself root, flower and orchard: she herself
plucks and eats.
Says Kabir, They alone are saved whom the Guru has
awnkened.

[ 5]

8

1. O Sants, there came to pass a mighty wonder. The

son’ took his mother® to wife.

2. The daughter® was infatuated with her father® ; and
yet remained virgin.

Leaving her husband® she has wedded ler father-
io-law;® why have you notlunderstood ?

With her brother™ slise has gone to the house of her
father-in-law®, and became rival to her mother-
in-taw."

Husband's sister* and brother's wife™ have plotted
together : why did you abuse my name ?

4. She did not come with the father-in-law® of her son:

yel easily became mistress of the house,
Says Kabir, Hear, O Sants ; one borh as man became

&

a woman,
! Parosha, * Riements of three qualities. * Mind.
 Prakriti. * Quru's toachings. i* Pride.
¥ Brahma. ' Jiva. A3 Maya,

“ Maya. * Brabma. 11 Beriptures.
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7

1. O Sants, il T apeak, who will believe me? Whatever lie
is sapoken, is taken as truth.
2, The flawless, priceless gem? is pleaming: but there iz
neither purchaser nor owner.
Tt glitters and gleams in brilliance on every side : and
its splendour pervades the world.
3. Such was the goodoess of the Guru that He alone
made vigible the unqualified and invisible,
In samadhi enlightenment® awakes and the vision of
the Divine is given.
-4. Look where I will, there, there is He: the diamond of
" the mind is flawecd.
This teaching of the Eternal Essence I gainel through
the Gurn: this is the lesson of Kabir.

8

1. O Sants, that which comes and goes, is Maya.
The Protector,on him Kal has po hold: He has not
gone, nor has He come,
2, What motive had He to become Kislt or Tortoise? He
did not slay Sankha Sur.
He is mercilul and knows no enmity: tell me, whom
has he alain?
3. The Oreator is not styled the Boar: nor did He bear
the earth as a burden.
These are not the works of the Lord: the world speaks
falzsehood.
4, Ope who came forth cleaving the pillar, all beliave on
him.
But he who tore the belly of Hirnakash with his nails,
he is not the Creator,
5. In the form of a dwarf he did not tempt Bali: that
which tempts is Maya.
For lack ol understanding the whole world is bewil-
dered: Maya has deluded the world.
1 The essence of God not contracted or disfigared by tho material
world.

* Unmuni, the state of abaclute nnion with God in which perso-
vality disappears. ’
7
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Parasu Ram did not kill the Ksbattri: Maya worked
this deceit.

Those who found not the devotion and the secret of
the Sat-Guru, gave their lives for naught.

The Maker of all did not wed Bita: nor build & bridge
of stonhe across the sea.

This Raghunath they serve: but he who serves him is
but blind.
With Gopis and Gwalas He did not come Lo Gokul:
the Creator did not slay Kanss, .
The Lord is merciful to all. No vietory, no defeat is
His.

The Creator is not Budlia: He did not slay the deinons.

Having no knowledge of the Oreator, all are astray.
Maya has destroyed the world.

The Creator did not become Kalauki: He did not
wound the Kalingha,

These are all deceits of Maya: the pious, the devo-
tecs, all are astray.

The ten incarnate deities are Maya: bot are wor-
shipped as Creator,

Says Kabir, Hear, O Sants; that whiel i8 born and
dies is but second.

. ?

O Sants, when I speak, the world beats me,

It I hold my pence. what then? No one considers the
word.

The son’ took birth first ¢ the father® was born after-
wards,

Father and{son have the same mother® : who cab solve
this wonder.

The rat* is installed as king with royal tilak: the
snake® is his mipister at his right bhand.

The wretched dog® is seneschel, the cat? is servant in
the palace.

1 Jiva. * Pride.
1 Bralima. * Copaeiousness.
¥ Maya, " Wisdom,
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4. The black crow biackened® paper before him: the
buliock® was made Court clerk,
Says Kabir, Listen O Sants; the buffalo® is set to
alminister justice,

10

1. O Sants, I have seen the way of both.
Hindus and Turks heed no warning: to all the taste of
their desires is aweet,
*2, Hindus keep fust on Hkadaxi' and taste only singharas®
and milk,
They abstain from graio, but do not check the mind's
" desirc: next day they eat the flesh of heasts.
g 3. Turks keep fast amd hours of praver: they ery aloud
on the name of God.
How will they find Paradise? When evening comes
they slaughter fowls,
4, Hiondu aund Turk, each has renounced his mercy in his
heart,
One kills by haia!l®, one kills by jhatka’: but fire is
kindled in Loth their houses.
5. For Hindu and for Turk there is one path,so the
Sat-Guru Lias tanght.
Says Kabir, Listen O Sants: ery ' Rama’” cry ‘ Khuda’:
it is one.

11

1. O Sants, the Pandas are skilful butchers.
They slay a goat and rush upon a buffalo: they have
no pity in their hearts.

1 Yedas and othoer seriptures,

? Those who instruct in ceremonial laws,

3 Gura who initiates.

* The 11th day of each half of the month is observed by the Hindus
generally, and cspecially by Vaishnavas, as a solemn fast.

* The water chestnut.

* Mualims, when they slaughter an animal for meat or wsacrifive,
before killing the victim repeat a special formnla that is called ‘Halal'

" The Hindt way is to slaughter by a sudden jerk, and only sheh
meat is lawful for sacrifice. This method of killing ie called ‘Jhatka.’
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Having hathed and setthe tilak' on their forehead
they sit, and with varied ceremonies make men pay
worship to the goddess,

They kill a soul and destroy it in  moment : and make
a river of hinod to flow.

Most pions and of noble lineage are they styled, and
demand high honour in assemblies.

All ask to be initiated by them. It moves me to
Iaughter, brothers.

They deliver lectures on remission of ging; but make
men do shamefnl deeds.

Both alike I saw drowned: Yama has dragged them
down by their hands. )

Those who slaughter cows are called Turk: are these
not of less account than they ?

Says Kabir, Hear, O Sants: the Brahmans of this Kali
Yug are base,

12

O Bants, men are intoxicated with varied religions.

They drink the cup of Love’s immortal jujce, and are
intoxicated in the company of the holy.

They control their lower and upper breath as in a
still: and the fire of Brahma is kindled.

In the centre it is closed: the dirt of Karma is skim-
med : the juice is distilled.

Gorakh, Datta, Vasishta, Vyasa the poet, Narad, Shuk-
muni, collect it.

Shambhu snd SBanak with his compeny are seated in
the assembly : there the brimming cup passes.

Ambarisha, Yagyva, Janaka, Jarha, and the serpent-god
with his thousand mouths, drink of it.

How shall I recount them {rom beginning to end, In
season, out of season, they are drunk with it.

Dhruva, Prahlada, Vibhishana are drunk, drunken
therewith the wife of 8iva.

Brahma, the unconditioned, was drunken in Brindaban :
gtill its influence is on bim.

1 A pectarial mark made with coloured eye-earth, sandalwood and
unguents upon the forehead betwean the eye-brows.
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6. Gods, men, Muunis, Yatis, Walis; whoever drank, he
knew.
Says Kabir: * Tis like a dumb man’s sugar : how can he
explain its taste ?

13

1. O Rama, thy Maya makes great confusion.
No one understands her nature and her secret: she
makes gods, men and munis to dance.
2. O cotton tree,of what advantage are thy spreading
branches? What of thy beautiful flowers ?
Many parrots have settled on thy branches : but when
they tasted the cotton they fiew,
3. O palm-tree, of what uge ia thy stately height ? None
gets frait of thee.
When the summer seaseon comes, thy shade is of no use
at all.
4 Their own ¢leverness they teach to others, the wisdom
of gold and women.
Says Kabir, Hear, QO Sants; at the [eet of Rama do
service.,
14

1. Kor him who knows not Rama, the knot of doubt is
not untied: hence again and again Yama seizes and
plunders.

2. Being born mean, you call yourselves kigh born, ye
Yogis and Bannyasis.

Wige, learnad, heroes, poets, benefactors : but sone has
dispelled this system,

3. Allrewd Smriti and Vedas and Purana: none have
vision of the Inward Light.

How can iron become gold, unless it be touched with
the paras'?

4. Those who did net reach the shore when living, how
can they eross when dead, who did oot crows when
living ?

On whatsoever one fixes hiz faith when living, there
he rests when dead.

' Philosopher's stone, which, according to Hindn legends, immadi-
ately converts into gold any motsl it touehes,
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Whatever one did, whether wisdom or unwisdom, that
he congiders right.

Says Kabir, What use is it to speak to him who goes
astray with open eyes.

15

Knowing not Rama, they went to weave : the weaver'
left the house and went away,

Of nine® yards, of ten® varls, aye nineteen yards, he
spread the warp®,

Seven® threads, nine? spaces, and u width? of ﬂevent.y—
two besides.

The cloth's length cannot e measured in vards.
Two-and-a-half seer are sold for a paisa.

It is neither above nor helow one rati in weight: the
housewife® holds it fast,

Kver restless, she® wrangles with her husband® and
demands for herself threefold'®.

Should the warp get wet, it is of no use: the weaver
leaves it in anger.

Says Kabir, Hear, O Sants; renounce the spreading
mirage of hin who made this vigible world.

Repeat the name of Rama, thou madman ; the ocean of
exigtence is hard to cross,

18

He!® who knows not Rama, plays on adrum with holes:
without hands and feet thie dance goes on.

Without hands is the music made, without ears is it
heard, without ears are the hearers.

The city is without inhabitant: the assembly without
occasion. O men and munis, understand.

! Jiva.
* Buddli, Ahankar, Man, 8habd, Suprosh, Rup, Ras, Gandh, Atms,
3 Five karam ludris and five Gyan Todris.
* Body.
* Akssh, Wayo, Toj, Jal, Prithwi, Ahankar and Boddbi.
* Nine doors,
" 72 Arteries,
* Maya.
+ " Three rights—one as & wife, one as a mother, one as a dower.
' The whole of this Shabda refers to Nirgun Brahma.
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Enjoyment without senses, taste without tongue,
immortality without body,

There the thief penetrates the house while men wake:
thongh the husbhand is in it, the house is empty.

Shoots without ssed, tree without trunk, fraits ripe
without blossom.

The barren womb gives hirth to a child: without feet
the tree is climbed.

Ink without inkpot, pen without paper, learning with-
out letters :

Without Samadli enlightenment, without wisdom
wige. Savs Kabir, So is the Sant.

17

One sings of Rama and teaches others: but knowing
not Hari his mind is restless.

By wiose month the Veda and Gayatri are recited,
on bis words the world would fain pass over.

He, at whose feet the world falls every morning, that
Braliman himsell takes life.

iligh-born bhimsell, he ¢ats in Lthe houses of the low, and
by doing leathsome works he flIs his beliy.

Ou the eclipse and the Amawas® e acts the beggar;
with # lamp in his hand e falls inte the well.

He knows not how to fast on Ekadasi, and in his heart
e cherishes the love of evil spirits.

Relusing camphor he knots poison in his belt, losing all
wisdom he wan<ers as a fool.

He troubles the honest and cherishes thieves: he
speaks ill of saintly men,

Says Kabir, These lives, the slaves of appetite, fall into
hell.

The last day of the dark fortnight.
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1. The gualities of Rami are matchless, matchless,
matchless. How can the foolish understand ? Let
the man of understanding ponder it.
2, Many like Rama Ohandra practised penances, who did
good to this world.
Many like Krishua bore flutes; they too did not fnd
the end,
3. Many wore the forms of Fish, Tortoise and Boar, or
took the name of Dwarf.
Many were as Buddha the Spotless: they too did not
find the end.
4. Many B8idh, Sadhak aml Sannyasig, who made their
home in the forest ;
Many muonis and men like Gorakli: they too did not
lind the end,
5. Of Him, whose nature was not known to Brahma,
whom Shiva and Banak'’s company failed to find—
How c¢anst thou, O man, know the qualities of Him?
Kabir cries atoud.
19
1. O man, now at this time recite the name of Rama:
and understand the story past all telling.
Those, whose mind is toward Hari, wake night aund
morning.
2, The witch' has settled on the rauch, the dog® is tied,
thie lion* watches in the forest.’
Five® families are at war together : much discordant
music? sounds,
3. Like deer and stags doubt is driven in the forest!:
the hunter’ fixes his arrow.,
The jungle? takes fire and the whole forest is con-
sumed : the fish? is hunting there for prey.
4. Kabir says, Hear, O Bants; who exponnds this song,
Whbo eings this song with understanding, saves him-
self and saves others,
* Mnya. * Worldly pleasures. 3 Kal, *The world,

* Dasire., anger, covetovsness, infatuated love, pride.
¥ Vedas, Smriti, Prranas, * Jiva,
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Will any lover of Rama drink kis wine ? If one drinks
he will live in bliss :

The fruit is Amrit, without core or rind: the parrot
drinks its juice,

It does not coze nor gtrain nor make the Lody wet:
the bee, its servant, haunts it ¢

The Vedas are a tree rich in sap : it bears four
fruits! : three are thereon,

Oaoe" is far off and is desired by all : by strivipg and

striving some olitain it.

. Spring has passed, the season ol summer has come:

the tree * will not blossom again :
Kabir says, The Lord is the ocean of bliss ; who gains
Rama, he finds happiness,
21
Thou didst not cleave to Rama : what sin has fastened
on thee ? 1In death what wilt thou do, O unfortun-
ate?
SBome go on pilgrimage, some shave their heads : others
make discourses on Pakhandas, illusion and niantras.
Reading the sciences and Vedas they are gwollen with
pride : at the end they lill their mouth with ashes.
In griel and happiness he nourishes his family ; but at
the time of death he must bear his pain alone.
Kabir says, This iron age is base ¢ that which is in the
vessel will come out of the sapout.

22

O Abadha?, give up the expanse wherein mind ranges.

Hold fast the state that gives security, exalted above
Par-Brahmaz.

There was no Mahadeva, no Mobammad, peitler
Krishna nor Karim :

There was neither Adain nor Brahma, neither suoghine
nor shadow.

! Dharam, Arth, Kam, Moksh, * Moksh, * Vedas. -

* Without wisdom,
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There were no eighty thousand prophets, nor eighty-
eight thousand munis ; neither moon, nor sun nor
stars. Neither was there Fish nor Tortoise,

There was no Veda, Book, nor Smriti : neither sin nor
virtues.

There was neither call to prayer nor Muslim creed :
neither Rama nor Khuda.

There wasa in the mind neither beginning, end, nor
midway : neither fire, wind, nor water,

There were no eighty-four millions of living creatures:
nor Sakhis, Shahdas, nor Banis.

Kabir says, Listen, O Abadhu ; think beyond all these.

Whence was mubnifested Porana Brahm ? and who
created Karma ?

23

O Abaidlit’, the doings of the Almighiy are matclless.

Ee exalts the panper to he king : and he makes of the
soveraign a hegear.

The elove tree wmay bear no fruit and the sandal tree
no blossoms.

The fish may range like a hunter in the forest and
the lion float in the oceun,

The castor tree may become the sandal and spread
its fragrance on every side.

A Wind man may see ag a play the doings of the three
worlds of the Brahmand.

A cripple may leap over Mern and Sumern mountains,
and one who has attained release be sent, to roam in
the three worlds.

The dumb may expouud wisdom and knowledge, and
reveal spsech ineffable,

The sky may be bound aml banished to the realm
bhelow, and Sheshnag rule in heaven.

Kabir says, Rama is king ; whatever he does is fitting.

1 YWithont wisdom.
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1. O Abadhu, that Yogi is my Guru, who will expound
thig song,
2, There stands a tree!, but without roots: fruit it
bears, but without blossom.
It has neither branches nor leaves, it vaises its head
to the eight heavens,
3. Leaves without root, hands without Gody : withont
tongue it rings praise,
The singer has no form nor outline ! the true Gury, he
will make it plain.
4.. To search out the path of fish or kite; Kabir says,
these hoth are hard
Yam a sacrifice to that hlest Being who is infinite
and boundless,
25
1. O Abadby, that Lord ! is drunken with the elements
of the world. The instraments * are dancing, and
the wedding guests® make the music.
2. The bridegroom ' ix set upon the head ol the erown,*
It is heyond all describing,
The bridegroom’s father * is fed by the charans * at
the bridal awning. ?
The son® marries his own mother. ®
3, The bride * is daubed with plaster and the hride's ®
seat set upon her : and the song of good omen '?
sung till morning.
The rice '! ate up the wedding guests : how happy are
omens of good fortune,
4. When their hands were joined, the world was fashioned
and Sarti enterved Shuk Muni.
Kabhir says, Hear, O Sants, and, O wise Pandit, under-
stand.
 Mind. * The scat of the heart,
? Veodas and other seriptures, ¢* Maya.
* Budhi, Chit Abankar, * Body.
* Ceremonial laws, " ‘To be absorbed in Maya.
* Brahma, 11 Negires., .

* Priests.
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Hardly a friend have Iat all : what more shall Isay,
O brother;

He aloue i# 8o who perfects bis devotion, and as Rama
has set him, there remsins.

Bitting on the air, studying Yoga, Vedas, rites and
astrology, they are demented :

Six Darshanas, ninety-six Pakhandas ; none understood
this trickery.

They wanderad abont through all the world, but the
mind did not ind resgt ;

They would fain lift the worid, but the mind never
found rest in mind.

Kabir says, The hope of the Yogi and the Jangam is
withered :

If they repeat, like the chatrik, the name of Ramasa,
their abode in bhalkti is sure.

a1

O broilter,) it is a wondrous form, a marvellous story.
If it be told, who will believe ?

Wherever, wherever one looks, there there is He the
same. He is found in every vessel,

Happiness without wealth, misery without poverty,
peaceful rest without slesp :

Light without flame, lover withenrt form, streaming
tears witlhiout eyes.

Knowledge without error, perception without mind,
of many forms though forinless :

Thought without abstraction, pleasure withiout sport-
ing, such is the picture unique.

Kabir says, This world is without jewel®: ses and
consider carefully.

Renounce all gain, coveting, and kinsmen : worship-
the Bearer of the bow.

This Bhabda weans that the God is cutside of this illusory world,
1 God.
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1. O brother, Bralima has given a cow ;' the burden of it
has become unbearable,
She drinks the water that nine women® draw: satill
her thirst is not quenched,
2. 8he was kept in seventy-two chambers, and within a
strong locked door.
To a driven peg slie was bound fast with a rope: but
. she broke it and escaped.

3. O brother, four trees®, their six branches* and eighteen
leaves,*®

All these the cow has ealen up, and still she is not
satisfiad,

4. These seven® (ehakkar) arve its seven awaran,” nine®
and fourteen® {loks). All these the cow har swal-
lowed and still she is not satisliel,

Tied to the peg the cow Is drunken: she has horns of
no colour.

She fhas neither caste nor no caste, and devours alike
things lawful and unlawful.

f."l

6. O brother, Brahma, and Vishnu came to search it ont,
Siva and Sanak’ds company.
Siddhas innumerable joined in the segrch: none ever
found the cow.
7. Kabir says, Hear, O Sants ; whoever wolves this song,
‘Whoever sings this with understanding, he is leader
and will cross to safety.

29

1. O brother, if the eyes ol a lover open,

Then to Par-Brahm, the unconditioned, the immortal,
the mind will always cling.

* Bpeeoch. ¢ Guda, Indri, Nabht, Akash, Ahankar,
‘2 Nine forms of worship. Buadhi.

3 Vedeas. ' Ornaments,

¢ Darshansas. * Nine divisiona of the earth. R

4 Puranas. * Fourteen loka,
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They who crave for liquor and thirat for intoxication,
nowhere tind content.

The drunken with lust and anger Maya fills brimful
and gives them te drink,

Brahma, as a distiller, has built his still: with their
senses they taste his liguor.

At the height of the debauch they cry *“wisdom,
wisdom *: if one is shrewd he will understand it.

In this Kali Yug the body is full of woe, care, wick-
edness and diverse pains.

Where there is steadfastness, peace and all purity,
rise, Kabir, and meet it there,

30
Brother, whence came two diverse masters of the

world ¥ Who has led you astray ?

Allalh, Rama, Karim, Keshava, Hari, Hazrat are but
names that are given.

Jewels and jewels are made of one wold bar : but in it
is one pature only :

Only inspeech and hearing two are made-—one Namaz,
another Puja.

He is Mahadeva, He Mohammad, and Brahma is caliee
Adam.

One is called Hindu, one Turk: both live on the same
eoarth.

One reads the Vedas, another Khutbas,! one is Maulvi,
one ig Pande.

Hach is called by a separate name ; both are pots of
the one elay.

Kabir says, both alike have gone astray : none has
found Rama.

One sacrificed a goat and one a cow : in arguings both
have lost their lives.

' Sermons delivered in the mosquea at middey prayer,
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a1
1. Theswan!® was killed with the knife of doubt : the cow?®
sucks and the calf is milked.
2. The game® hunts prey' from house, to house : the
hunter’s? flesh is torn.
In the cool water* tlie hot sand is parched : the dust
uplifts its waves.
3. The earth rainsg!, the clouds* are watered, the river
. banks fiow onwards.
The swan' dries up, the tank® takes flight, the feet”
eatangle the mnud.*
4. Aslong as hands swing and feet walk. so long hope ia
vain.
Kabir says, His movements are not seen; why then
aceept his word ?
32
I. O Bwan, arouse tliee early, for they have devised many
wiles,
2, Inthe form of Pakhanda they have set the three gua-
litiea s in this Pakhanda” the world is misled.
The husband in the house is both butcher and king :
what can the subjects make of it ?
3. Btyled Bhaktas they know not Bhakti : leaving the
Amrit they swallowed down poison.
In ages past the elders also were misled : they too
did not heed my sayings.
4, Hold fast my saying, and night and day be ou your
guard.
The Guru of this Kali Yug is full of wiles; by the
robbery he practises he slew the whole worid.
5 Vedas and the Book are two spread nooges : realise that
thou art anared therein.
Kabir says, Those swaps were not misled, whom I met
and proved their Saviour.
1 Jiva. ‘Vedas and Shaatras,
2 Maya, * Wisdom,
3 Mind. ‘ The world. .

7 Reabhma,
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33

Dear Swan, whither dost thou leave the tank® to go ?

The tank, wherein thou wast pieking pearls, thers
thou didst play manifold deliglts.

The tank is dried up, the lotus stems no more yield
moisture, the lotus flowers are withered,

Kabir asks, After this present separation when wilt
thou come hither again ?

34

'The men of Hari in the form of Swans range far and
wide : they gatherup the holy name and chant it.
They bear in their beaks the wreath of salvation and
charm others with it : they keep silence or elae they

sing the praises of Hari.

They live hy the bank of Mapsarowar: they set their
heart on the feet of Rama: elsewhere they
grieve.

The crow’s ill-wirdom comes not near them ; the Swans
behold the vision every day.

They who separate the milk from the water, there,
says Kahir, are my devotees, :

35

Hari is my beloved, I am the spouse of Rama. Rama is
the elder and I the younger.

Hari is the spinning whee! and I Ratan Peoriya?,
Taking the name of Hari I spin continually.

8ix months I rpin the thread, and in a yearI make the
skein. Folks say that T, a poor thing, spin well,

Kabir says, The thread has been well apun : but the
spinning wheel eannot prove the giver of salvation.

1 Body.
2 A kind of eloth.
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Hari as a robber has robbed the world : yet parted from
Hari how can you live, O brother ?

Who in the husband of whom ? Who is the wile of
whom ? Yama's spreading of the net is 2 tale that
none can tell,

Who is the son of whom ? Who is the father of whom ?
Who is it dies ? Who suffers pain ?

Robbery and robbery has plundered the treasure of all:
none recogitised in Ramg the robber.

Kabir says, My mind has yielded to this robber : when

- 1 recognised the rebber the robhery ceased.

87

Harias a robber roams the whole world to rob: when
he goes forth he speaks no word.

Our friendship is from earliest childhood : deserting me
where else will yon resort ?

Thou art the hueband, we thy wite : thy weight is upon
us lieavier than a roclk.

The body is of earth, the inrm of air ; Kabir is in dread
of the robbing of Hari.

38

‘Without. Hari is detusion, without the Guru vilepess :

Wherever yo went, ye lost that talisman of yours:
from the one snare came many snareg,

The Yogi says Yoga is best of all ; O brother, it has

no rival :

Yogis with plaited hair or shaven lead, with sealed
lips or matted locks, where did these find wisdom ?

The wise, the men of science, heroes, poets, the gene-

rous ; allclaim that they are great:

‘Whence they sprang, thither they returned ; al! that
they had, vanished.

Leave worthless things on this side or on that, eing

ceaseless praise of Hari :

Kabirsays, The dumb has caten sugar : but guestiongd
how can be explain it ?
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Buch is Hari, with whom the world would strive. How
can asnake! seize Garura {=Garunda).
'"Twixt mouse and cat what friendship can there be ?
Clan a jackal wage war upon a lion ?
A great marvel I have seen in the world : a dog®
driving belore him the elephant® and his rider.
Kabir says, Listen O brother Sants : this secret is clear
to few.

40

O Pandit, all your talkiog is a lie.

If by repeating Rama’s name the world is saved, then
by repeating “sugar” the month js sweetened.

If by saying * fire” one’s feet are burned, by saying
“ water” thirst is quenched.

If by saying “food” huoger is satisfied, then can the
world find safety so.

Living with men a parrot cries * Hari,” yet it krows
nought of Hari’s splendour.

It ever it flies again to the forest, it will remember
Hari no more.

Without touch, withont sight, without feeling, merely
taking the name, what, is that ?

If wealth came by but sayiog *“wealth,” then none
would remain in poverty.

Their real love is for the pleasure of Maya; they do
but jest with the Bhaktas of Hari.

Kabir says, Unless one sings the One Rama, he will go
bound to the eity of Yama.

41

O Pandit, see, consider in your mind.

Tell me, whence did defllement spring? How came
vou to discern defllement, ?

Of the father’s seed and the blood united within the
vessel the vessel is fashioned,

TFrom the cight-leafed lotus* all are born on earth.
Whence did defllement come ?

1 It may also mean ‘dove . * Maya, 3 Jiva, “ Womb,



1

SHABDAS 115

Tha ejzhity-four millions are many mansions: they all
decayed and turned to dust. ,

All were set in a single line : which did you purily by
your sprinkling?

Defilement you eat, deflllement you drink, defllement
created the world : :

Kabir says, They are free from defilement, who keep
no company with Maya.

42

O Pandit, think and clearly tell me the way of eacape
from this going and coming.

" O brother, in which region dwell the frnits of Arth,

Dharm, Kam and Moksh.
TIo north, in south, in east, in west, in lheaven, or in
thie realms below,

Without Gopal there is no refuge; why do you thus
haste to hell ?

For those who know Him not, are heaven and hell:
they who koow Hari have no part in them,

The fear with which the world is afraid, that has no
fear for me.

I take no thought for sin or virtue : neither to Heaven
nor hell go 1.

Kabir says, Hear, O brother Sants: where his own
place ig, there eaclh goes.

43

Pandit, your thoughts are all untrue : there is lLere
no universe amd no creator,

Nor subtle, nor gross, nor air, ner fire: nor Sun, nor
Monn, nor earth, nor water:

Nor the Form of Light nor Kal are there: tliere is
neither word nor body

There is neither action nor virtue, no mantras and no
worship at all.

Rites and ceremonies have no worth at all. He is
Que, there is 1o second.
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Neitiier Gorakh nor Rama is there, nor any discerniog
of secrets,

Nor Hari, Har, nor Brahma.: neither Siva nor 8hakti :
nor pilgrimage nor ceremonial.

He who bas not father, mother nor Guru, is he alone
or is there another ?

Kabir says, He who now understands, e is Guru, 1

his chela,
44
Consider, O Panadit, and ponder on this : is this ' male
or female ?

In the house of & Brahman she becomes a Brahmini,
io the house of a Yogi asa cheli® :

Reciting the Kalima she became a Turk woman : in
the Kali Yug she remains alone.

She has no husband, she celebrates no bridal, vet she
is the mother of sons ;

She let no dark-haired mau escape her ! still she is

always virgin.

8he lives in the bouse of parents, nor ever goes to
her father-in-law's house : she never sleeps with
her husband.

Kabir says, They live from age to age, who renounce
all caste and pride of race.

45

Who of men did not die? O Pandit, speak and make

this plain to me.
Dead is Brabhma, Vishnu, Mahesha : dead is Ganesha,

the son of Parvati.
Dead is the Moop, the Sun, the gerpent-god ; Hanuman

ia dead, who built the bridge.

Dead is Krishna, dead is the maker. One only did not
die, the Orestor.

Kabir says, He alone dies not, who is not held in com-
ing and going. *
* Maya.
" A female devotee,
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O Pandit, this is 2 wondrous marvel.

One died and you fasted from food : yet another you
kill and prepare it for food.

Bathed and adorned with the tilak you sit : with janeo
on shoulder, you practise nine virtues.

With a bone in your vessel, a bone in your dish, and
your mouth : 50 you perfect your six duties.

Where you preach the law, there you take lifc :a deed

utierly lawless, my brother.
If a man like you is called Brahman, prey whom shall

one call & butcher ?
Kabir says, Listen, O Sants: the world is astray in

delusion.
The Infinite, Boundless, the Perfect: that state is

found by few.
47

O P’andit, think, when thou drinkest water,

In the mud-dwelling, wherein thou sittest, the univeras
is contained.

Where fitty-aix kots of Yadavas perished, eighty-eight
thousand men and Munis :

At every step prophets are buried, they decayed to
dust therein.

Fish, tortoise, and crocodile there gave birth : the
water is fllled with blood.

The water of the river flows in throngh its channels:
men and cattle dissolved in it.

The boner are dissolved, and the marrow melted :
how else comes the milk ?

Thou, O Pandit, thou didst sit down to drink : yet
the earthea pot thou accountest defiled.

Renounce the Vedas and the Book, O Pandit: all

these are fletions of the mind.
Kabir says, Hear, O Pande: these are thy pious deeds.
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O Pandit, see and pounder in your keart, who is male
and who is female.

He who silently pervades, speaks in every body : his
ways are wonderfut ;

How can one call upon the name of Him who has no
name, no colonr, po form ?

Why dost thoi speak of “ thee” and* me,” O madman ?
what is thine and what is mine ?

Rama, Khuda. Shakti, Siva are one : tell me, pray, how
will yvou distinguish them ?

Vedas, Purann, Koran, the Book:in various ways
they speak of Him,

Hindn, Turk, Jain and Yogi : none had knowledge of
the seeret.

That which is proved in the six Darshanas, that they
have named aceording to their mind,

Kubir rays, Am ¥ alone a maidman and this whole

worlil wige ?

49

Ponder, O Pandit, the word of release : when evening
falls where abides Lthe sun ?

There is neithar high nor low, mountain, hili, nor
wall : without a singer Lhe sang rises there,

Where there is no dew, no thirst, no dwelling, there a
thousand cowr are milked,

There there is ever Amawag and Shankrant, there the
nine planets ever sit in order.

T ask thee, O learned man, when has thy lheart been
eclipsed ?

Kabir gays, Il not even this thou knnwest, what Guru's
word was whispered in thine ear?

50

Censider, O Pandit, it appears as & tree; hall is in-
dwelt by male and half by female,

The whole universe i one tree: its top reaches
heaven, ils roote to the deep below.
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It has twelve! buds, and four and twenty® leaves:
thick roota are set about its trunl.

It neither blossoms nor bears fruit: sound® issues
from it : day and night foul* water cozes oul.

Kabir says, When nothing was, then Hari nourished
the tree.

51

Consider, O Pandit, and hestir thy mind: sometimes
it* flows in flood, sometimes it is dried up.

Somelimes, it rises, sometimes it sinks, scmetimes it
goes to the depth, None {inds the gem nor reaches
10 the hottom,

There is no river, yet water flowr clearly : the fish®*
dies not : the {isher” stands by the brink,

Kabir says, Thus is the mind deceived : grit still and so
travel on your way.

82

O Knower of Brahm, swing on,

Heavily, heavily the rain was outpoured, bui never a
drop of water fell

To the foot of an ant® an elephant? was tied: the
goat'® devoured the wolf®,

From the midst of the sea'® came a water fowl®, de-
m:uuling a spacious house.

The frog® and the snake® dwell together, and the
cat'! is wedded to the dog”.

Ever the lion® joins battle with the jackal®: here isa
wonder that cannot be told.

Doubt as a deer besets the forest of the body : the
arrow® aims the archer’.

The ocean®® i3 burning and consumes the forest!® : the
filsh® is angling for its prey's.

Twelve buds=Kal, Jiva,

Twenty-four lcaves=Maya. Kal

Heripturea The world.

Creation issnes forth. Maya.

Mind. The ocecan of this world.
Jiva Bedy.

Maya. Desires. '
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Knbir says, This knowledge is stupendous : who can
understand this knowledge ?

The Jiva that can fly without wings in the sky, that
Jiva will never know death.

B8

Who knows thit tree,' his body will be free from age
and death.

There" is the one tree in all the world ; the tree is one,
three® branches spring from it.

The midmost branch bears four® froits: who can
count its twigs and leaves ?

A single crceper* wrapped its cofls round the three
regions of the world: from its bonds the wise even
cannot free themselves.

Kabir says, This 1 have proclaimed. bLet him who is
learned ponder it,

54

8het with her husband® camo to his father’s? liouse.

She slept alone and had no pleasure @ her youth passed
like a dream.

Four" together fixed the wedding day ! live* iogether
set up the marriage awning.*®

Her companions'' and playmates sang the songs. They
colonred her forehead with tnrmeric of pain and
pleasure,

The mind in various forms trod the cirele @ the marriage
knot war ticd and she beeame a wedded wife,

Pouring theo offering of water, the gentle bride® went
on: and in tne very bridal seat became it widow at
her husband’s’® side.

+ Tho World, * The word,

2 Throo elements of Trath, = Mun Badh, Chit, Ahankar,
foulnoas, and darkness, * Prithwi, Tal. Tej, Wayu, Akash.

* Arth, Dharm, Kam, Moksh. ¥ Body.

4 Maya, 1 Organs of gense,

¢ Jiva, U God she renounced and clove to

* Esl Brohm, Kal Brahm,
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The marringe over, the bride departed without the
bridegroom. While on the way the father-in-law®
explained.

Kabir says, When I go to the house of my husband, I
shall éross safely and by my love’s ‘side make music.

55

O Dbrother, see the stubbornness of men. It is a story
past all words.

They yoke the lion* and the tiger® fto one plough
amdl are sowipg paddy? in fallow® land,

Bears® of the forest do the weeding and the goat?
has turned farmer,

The crow® attends to the washing of clothes. The
herons? gnash their teeth'®,

The ily attends to the shaving of heads, and says, “X
will attend the wedding party.”

The goat'? is weddiug the tger,'? and the cow!® sings
the marringe hywmn. .

The Rojh'* of the forest are given as dowry : the big
lizard'¥ shouiders the palki,

Kabir says, Hear. O Sants : he who will expound this
song,

He ix the Pandit and the spage, he will rank as
Bhakta.

56

Men put no {aith in me.

They have started false trading with a false dealer:
they all bave lost their venture,

Taking the six Darshanas they cstablished a faith :
and the three gods are their mighty lords,

If the king of a city prove tyrant, the subjects will be
brought to ruin.

' Knowledgo, * Mimd,

* Mind. " Abtontion,

? Budhi. s Jiva,

. forfection. 1 Ral,

* Impore heart, " Vedos.

' Pri?:le. 4 Religions coremonies.
* Chit. " Dipidr,

" Body.
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From hence thither, from thence hither they go
mounted on the bull of Yama;

As a juggler ties a leash to a monkey, and makes him
do just what be pleases.

This' is the tree of creation and destruction : all
worldly pleasures are the plagues :

As a dog which fawus on one who beats him, so the
world behaves.

Kabir says, This is wondrous wisdom : give good heed
to my waords.

Taday wiill 1 esave him from Kal, if ke will but bestir
his miml,

57.
They neither meditate on Hari nor change their
niture.

Instructed in the word, they make no amendment :
they become blind, the mind’s sight too was lost,
They are like a stone in water which by striking

hrings forth fire,
Though thousands of vessels ol water be poured out,
yeb it rematns dry.

The whitening boly grows whiter and whiter, and
ever the gleep increases,

The numbing chill that destroys the sick, is the result
of Biddh auwd Sadhuship,

Crying * The Tnflinite, the Infinite,” the whole world
perished : in this Inftnite the universe iz absorbed,

Their departing is near : they post to the city of Yama:
still they repeat this same one word,

In the meeting with the Bat-Gurn is great comfort
won, if the words of the Bat-Guru he followed.

Kabir says, They are ever blest, who meditate upon
this song.

t This world.
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&8
The plunderer! of men has kindled a fire of evil: none
without fuel is found to quench it.
T know well, it springs from thee,” and in it the whole
world hurns,

2. In the water® there is a seed of fire; none finds

the water that will quench it.
The one* does not hurn; the nine® women hurn, No one
knnws the means to stay it.
3. The city® burna, and the watehman? slceps at ease:
he gays “ Tn my honse all ix well,”
The housr® iz bhurned, the property escapes: Rama,
grievonsa are thy doings.

4. By a ennuch’s® embrace, the longing of the leart?
eannnt ba satisfled, Deeming the life lost and vain,
thir hody herame lictless,

5. He who of set parpose uses guile; there is none 8o
hase as he,

Kabir saysq, All are wives of Rama: there ia no other
heside me. ‘
59

1. T have known Maya as a great handit.

She roams with a threefold cord in rer hand and she
ap-aks honeyerld wards,

2. As Kamala she rettled in the house of Keshava & in
the hionse of Shiva as Bhawani,

In the house of Panda she abode as an idol:in the
tirathas slte hecame wafer.

8. In the house of a Yogi as Vogini;in the raja's house
a8 rani, In the honse ofione &8 a diamond, in an-
other's as a paltry shell.

4. In the »halta’s house as bhaktani, in the Brahman's
house as Brahmani.

Kabir rays, Hear O Sants, this is a {ale that none can

—
»

tell,
1 Mya, * Body,
2 Jiva. * Jiva,
* Religiots orders, * Mawa,
* Rant, * Boul.

¢ Five elements and Man, Bodhi,
Chit, Abankar, '
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80

Maya and Mol bave bewitched all: theraby the jewel
of wisdom has been stolen.

The life is a8 a dream: the life passes like a dream.

The instruction that the Guru gave, this you neglected
and lost the great treasure. '

By the gight of the light the moth is charmed; the
creature does not discern the flame.

In the noose of Kal men wake not from folly: they
dote on gold and women.

Sheikh and Syed read their Book: the Pandit pores
over hix shustras,

Lefusing the Sat Guru's imstrnetion, they take the
lite of creatures wittingly.

Who so considers and abandous evil, he is his own and
other'’s ark. Kabir says, Manpkind, chant Bhag-
want's name : there is nonc othoer.

61

Dead, what will you do with yvowr body? The soul
departs, at once it is cast forth. '

When the corpse is thus forsaken, it wmeets varied
usage : some buru, some bury it in carth,

The Hindus take it out tv burning, the Turks for
burying ; thus it leaves the house of either.

Yama has spread a snare with the noose of Action ;
ae the fisher catches fish and slays them.

Without Rama, O men, it will bs with you as the
lieetle in the cowdung on the road,

Kabir says, Hereafter you will curse your folly, when
from this house you mast fare fortl,

a2

O Motler, I' am a shining Jight in Lboth® families.

T have devoured twelve® hunsbands in my father’s?
house, and rixteen' in the honse of my father-
in-law?®.

! Qonsciousncsx. * Lok and Parlok.

% Abankar, Bodhi, five Tatmantras, five Mahabhnt,

* Tilusory world.

* Five Gyan Indris; five orguns of sonse; four Antakarn; two
I'radhian, * Lrahma.
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2, 1 have tied my husbapd's mother' and his sister® to

the side of my bed. My husband's brother® is a
cause of abuse to me.

T burn the hair of that woman's-bead, who began these
guarrels within me.

I kept flve* within my womb and can keep two,’
four® more.

¥ made of my ueighbour” my meal and also of my
mother-wisdom,

See, T have spread my bed with case, and sleep thereon
with limbs ountstretched.

I peither come nor go, nor die nor live. My lord®
has taken away my reproach,
HI hold fast the One? name as mine, I shall escape
from the world.
By the One namae I hold fast : this Kabir proclaims
aloud.

83

To whom shall [ speak? Who will hear and who obeay ?
By contact with the flower!® the bea'? dies.

The flower Dhlossomed in the wvanlt of heaven. 'The
branchs are downward and the root is upward.

It needs no ploughing, sowing, watering nor weeding.
Without branches or leaves one flower withers,
the bee is distressed.

It bears fair bloseoms and the gardener-woman-binds
these in a fair garland. ‘When the flower withers,
tho beo is distressed.

Kabir says, Hear, O brother Sants: the learned folk
are captivated hy this flower.

' Maya, <4 Ruoles of agcobicisn,
2 Deeoit of Maya. * Param Tat,

% Vedas. * Sat DPurush,

* Kam, Krodh, Lobh, Mob, Ahankar. * Maya's world.

* Nirguao and Suguan. " Jiva.

* Jagrat, Sunun, Bhushputi, ‘Turya. '
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64

Weaver!, weave the name of Hari, on which gods,
men and Munis are wrapt in meditation.

He atretched the warp and took the shuttle.® The
four Vedas are the wheel,

One beam is Ram Narayan, fulfilling the purpoged
work.

He made the ocean of the world a trough: therein
he kneads the starch.*

The body of that starch is stiflened. Few know that
it iz starch.

Moon* and Sun’ they are two treadles: in mid-
ocean® the warp is made.

As the lord of the three worlds brushed® on the starch,
Shyam joined® the broken ends,

He set the pegs,* and when he took the reed, then
Rama was bound.

As the reed beat up the warp, the tliree loks were
bound : hone he lelt free.

The three loks were made one leom : the warp worked
ap and down :

The HBternal Purusha bade mel® to sit beside Him.
Kabir entered’ ! into Light,

86
The Yogi!" has gone again within the city!® and has
entered there, where ave five'? women,
He hias gone to Lhe strange'® country, of which none

can tell, The Yogi comes not back to his cave!®
again.

b Jiva. " Kabir,

b Mind, " Preferred to be ahsorbed in Him

2 Elementa, than to sit near by,

* Pran, ¥ Jiva,

* Prikriti. 2 Body.

* Kpnoe. * Five Prans :—Pran, Apan, Dyan,
Practice of Yozn, Bunnn, Wayan.

* He helped in Yoga, " Human Body.

* Establishod religious ordera.
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His body is burnt, his flag is torn, and staff broken:
his skull is shattered.

Kabir says, This Kali Yug is base: what i3 in the
vessel comes ont at thie spout.

51
No one should settle in the Yogia'' city : who settles
there becomes a Yogi.

This Yogi haa an inverted wisdom : his body is black
and he knows it not.

His body 'is visible but remains unseen : therein is a
root of constant lives.

If one knows the fashion of that" Yogi, be will live and
move in Ramna and view the three worlds.

He will pluck the fruit of the immortal vine and drink
its juice. Kabir says, He will live {rom age to age.

a7

If thy Bhagwan is in the form of seed, then, O Pandit,
why do yon still question ?

Where is mind ? Where is wisdom ? Where Onkar ?
Where Sat, Raj, Tam, the qualities of the three
kinds ?

It® hears fruit and fiowers of various kinds, deadly and
immortal. The Veilas describe many ways of sal-
vation,

Kabir says, What do I know? Who isreleased and who
is spared ?

I will pin o thousand threads*, if my spinning wheel®
be not burnt.

But though the wheel be burnt, yet the carpenter*
does not die.

' Who rely upon ceremonials. * Dolngs of mind.
2 True Yogi. thal Chakkar,
% Bhagwan, * kal.
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2, O Father!, make for me my marriage, seeking out a
worthy® husband.

Till thou find a worthy husband, till then wed me to
thy self,

3. When first I set foot in the city®, pain and sickness
came upon me,

Then my eyes beheld o wonder ; the father® weds his
daughter®. ,

4. Tothe house of the bridegroom’s father® came the
father” of the bride, and the brother to the
daughter-in-law,

Setting the legs® in the sockets, they made the spin-
ning-wheel firm,

7. All the company of gods will die : but one, the carpen-
ter?, does not die.

For the sake of the mind’s pleasure the spinning-wheel
was made more {irm.

€. Kabir says, Listen O Bants : he who learns the secret
ot this spinning-wheel,

He who sees the gpioning-wheel, will he free irom
coming and going.
69

1. QMusician'®, thy music rings out superbly. Its melody
fills the cight'? Lheavens,

2. Thon makest melody, tis thou art playing. Thou
roamest with it in thy hand.

In the one Shabda are six and thirty melodies: it
makes the music that is infinite,

3. The mouthis the neck, the ocars the shell : the Sat-
Guaru has set the frets.

The tongue ie the string, the nose the bridge, and
Maya isapplied as roxin,

4. Inthe arch of heaven®® bright radiance gleamed, when
the strain was changed.

Kabir says, They are the wise judges, who gave their
mind to the Musician.

‘ Gur, = God, * At the Lime inibiation by the Gurw

* Brahma, * Maya, “Mind, ' Mind's object of worship,

f Ceremonia) laws. *Egl 1o X ind. H Within the heart,



1o

SHAEBDAS 129
70

Ap the flesh of man, s8¢ is the flesh of beast : the blood
of eacl is ol one colour.

The beast's flesh is the food of all: man’s flesh none
but jackals eat.

Bralma the potter has filled the pot!: it appears, it
vanisheds ; whither now goes it ?

You eat flesh and fish, as though they had been sown
in your own fieid.

O Mind, you make your gods and goddeasses, and kill
the being to make offerings to them.

. But if your gods are true, why do they not take them

when grazing in the flelds ?
Kabir says, Hear O 8anta : recite the name of Rama
aver.

For what you do to gratily your palate, a heavy pe-
nalty must be paid.

71

O Chatrik,” why do you ery for that which is far off,
when the world is flllad with that water.

The water which holds the secret of the paternal seed,
the Vedas have created with six Karmas.

The water, in which Jiva and Shiva dwell, that water
is revealed as Amrit on the earth.

The water, whence all bodies spring, in that water
Kabir makes no difference.

72

Wiy are your goings crocked, crooked, crooked ?
All ten doors are sunk in hell, and you are but a
stream of filth.

Your eyes are blinded, your mind canpot see: you
have known no wisdom at all.
The thirat of passion and anger has destroyed you :
without water you are drowned and dead.
1 This world, 3 Jiva.
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Burned, the body becomes dust and ashes; buried,
the worms consume it.

It will be food for swine, for dogs and crows: this is
the body’s high estate.

You do not awake nor see, Q foolish and demented :
Kal is close upon you. )

You may take countless precautions, yet the last atate
of it is dust.

Sitting within a house of sand, the fool does not awake.

Kahir says, Through never praising Rama’® name
many wise men are drowned and dead.

73

Why do you walk puffed up with pride, with pride,
with pride ?

When you lay face downward for ten months, why do
you forget. those days ?

Ag a bee which foreakes not the honey’s sweetness, so
you gather your weaith with sorrow and care.

When you are dead, all will cry * Hence with him,
hence.” Hor who harhonrs a ghost within his
house ?

The body, burnt, will turn to ashesh: huried, the earth
swallows it up;

Like water poured in an unbaked jar., This is the
hody's high estate.

The wife accompanies her husband up to the thresh-
hold, and beyond it the relations and friends.

To the burning place vou keep your bhier: then, O
Swan, yon go alone,

Estranged from Rama and drinken with desire, yon
will fall helpless inio the weil of Kal,

Kabir says, Men have got themselves rntangled, a=s a
partot is deceived by the springe.
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74

The Yogi' is set so stubbornly on action, though he has
neither heaven nor sky nor earth.

He has nor hands ner feet, nor form nor outline.

Withont market he plies his trade, and acts as weigh-
man and accountant.

He has no deed, no virtue, no devoiion and no rites ot
religion.

He carries 10 horp, no bowl : why should he beg for
salvation ?

Thou knowest me, and I* know thee® : T am absorhed
in thee,

- When there is no ereation, no destruction., whom will

v you take to meditate apon ?

The Yogi has set up one® to worship, but Rama per-
vades all.

This has no root of healing : but Rama is the root of
all living,

Regard this but as a juggler’s trick, the sport of the
huffoon.

Kahir msays, Listen, O Sants: who understands, he

rules &8 king,

76

This error is a cause of grievous ruin.

What is the Veda ¥ What is the Book ? What religion
or hell * Who male, who female ?

A vessel of earth moulded and fashioned—the father’s
seed entered therein.

When the vessel is perished, how will you name it ?

0 fools, by your searching you are all astray.

Skin and bone, dung and urine, are all one.

From the one seed the universe was created ; then who
is Brabman, who is Sudra ?

Rajo-gunr is Brahma, Tamo-gunr Shankar, and SBato=-
gunr is Hari.

Kabir says, Abide in Rama: there is neither Hindu
nor Turk.

' Mind. 2 Jiva, * Imaginary one,
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You yourself are seli-deceived,

Like a dog in a house of looking-glasses, that died
harking at illusion.

Like a lion who, looking in the water of a well, sees
his reflection and straight jumps in.

Like ar elephant on a shining marble floor, drives with
his tusk st that.

Like a. monkey, whose greed will not let him loose his
hand : he is caught aund led irom house to house.

Kabir says, O thoa parrot in the springe, who caught
thee ?
77
One builds great hopes of himaelf : but none lias found
the secret of Hari.

Where can the senses find rest ? Where has he gone,
whom men call Bama ?

Where are they gone that were wise ? After death
they were absorbed in the song.

Ramanand drank deep of the juice of Rama. Says
Kabir, I am weary with repeating this.

78

Now I have understood the tricks of Hari's play.

With beat of drum hedisplayz his feats, znd again
gathers them up.

In the play of Hari gods, men, Munis are deceived :
Maya has set up her show.

She locked them up in the honse and bewitched
them : no wisdom entered their hearts.

The play is false, but the player is true : such is the
faith of sants.

Kabir says, According to his understanding is the state
of each.
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Tell me, O immortal, with whom thou art engaged.
‘Whose mind is awake, he js fortunate.

Within the Immortal a star appears. There is one who
wakes® and one who awakens.”

That which you seek is not to be found there. It is
within the immortal word.

Kabir sayg, He alone will understand that word, whose
mouth and heart are one.

80

.0 man, work out your own release,
While roulive, consider and find for yourself a refuge:
after death where is your house ?
O 8oul, if you do not take this chance to awake, at the
last none will be yours.
Kabir says, Listen, O Sants: the asgsaults of death are
cruel.

81

Beiug united as the letters Ra and Ma : all the Sants
have woven a covering® of many colours.

Valmiki sowed the field, and Sukdeva picked it.

Actions were the cotton seeds. Jaideva spins the
thread.

The loom is spread in the three worlds by Brahma,
Vishnu, Maheshs,

Reeiting the name the Munis failed, Surpati and all
the kings,

Whoever sung its praises with his own tongue, as ih a
eity without inhabitant,!

Ag a guest® in an empty* house, so they set their love
on Him.

The four Vedas are the outspread loom : the Formless
holds the eomb. 5

Kabir weaves the covering, to be worn by the ser-
vanls of Hari.

" Chela. 2 Gura,
3 Bhakti marg, * Nothingness. * Brahm.
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O People, underatapd this : in the mouth of & fair mai-
den! sounds a drum.

They that believe in Sagun pierce the six" circles, and
wash mill* and not bullock.*
They seize on Brahma® and cast into their fire* saeri-
fice : like a fish? they climb and reach the heavens,
They have Amawas and eclipse alwars,” and Rahu'
devours the second day.!® ’
The cow? eats that which issucs from the Vedas, and
pours forth like rain! : thereby the hody is wasted.
Within the Trikuti cirele the irum =sounds,’® the
subtle body ia drenched,
Krom the lotus-like Trikuti comes water that fills the
subtle body. How solve this wonder ?
Kahir says, Listen, O Sants : this perfection is dear to
the Yogi.
He is always bappy with his principles. Karth?® is
ever virgin, '

83

O fool and ignorant, you are astray, because you know
not Rama cach moment.

You attack and strike down the cow and cat her
throat to take her life.

The life of the living you strike dead, and say vour
slaughter makes it dedicated.

This flesly, which vou call holy, hear how it was formed,
O brother.

Mesh is composed of blood and seed : that flesh you
cat is then unholy.

' Maya, ' Surti.

1 8ix modes of worship * Whenover they are in Samadhi,
or actions.

* Body. * Kal.

* Soul. ¥ Partly enlightened

! Bped. 1 Rules of susterity.

* Trikuti. 12 Om, om.
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0O fool, you do not admit this folly as your own, but
say your ancestors did so.

Tts blood is on your head and upon those who gave to
you such teaching.

The black hairs of youth are gone and the snows of
age have fallen : still your heart has not grown white.

Of what value are your fastings, your prayers, your
calls to prayer, your dying in & tiny cell ?

Their Vedas and Puranas the Pandits read and the
Maulana studies his Koran,

_ Kabir says, Those all went to hell who knew not Rama

each moment.
84

Qazi, what is this Book that you discourse on ?

You are jangling and wrangling always : nothing’ of
wisdem do you know.

‘Vain-glorious of authority you make me to be circum-
cised : never will I endure it, brother.

I it is Giod that makes thee to be circumcised, why
camne not this eutting of itself ?

If by circumcision oue becomes Turk, what then will
be said of your women ?

Half the body, so the wife is styled : then you still
remain Hindu,

By putting on the sacred thread oune becomes a Brah-
man. What has thou giver te women to wear ?
She from hbirth is but a Sudra, why dost thou eat the
food she brings, O Pande.

Hindu and Turk, whence have they come? Who
started this path ¥

Search well i in your heart, your own heart: where is
Paradise ? Who won it ?

Leave these distractions, meditate on Rama, O toolish
mind : you deal witl: violence,

O Kabir, who grasped not Rama's prot.ect.lon, at t.he
last grieved sore,
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It is the deluded who say, * This house is mine.”

The house, in which you move puffed up with pride, it
is nof. yours.

KEiephants, horseg, bullocke, carriages, you gathered &
great Btore:

You are driven from the village and make your abode
in the forest.

Thence you send no money, aafely tied, nor do rou
return again.

The wife ie without, the rival jn the palace: the
husband’s place nor here nor there.

Nine maunds of tangled thread? is never straightened:
from birth to birth the tangle grows.

Kabir says, Hear, O Sants, and interpret this song.

O Kabir, your house is on the clifi’s edge : all the world’s
astray.

No one follows the Guru’s sayings: all are mad year
in, year out.

In the whole Brahmand Kabir is the only Swan : the
rest are crows with open beaks.

All are lollowing their mind-made religions. wearing
bodies made on earth.

Kabir has one word for all: you have built your house
in water,

Robbery is constant in the body : they have not found
the body’s secret.

O Kabir, she® who wears woman’s form is everywhere
and licks up all as a deer the grass.

The wisest of men and the Munis grew weary : not one
could ever catch her.

Brahmsa, Varuna, Kuvera, Purindra, Pipa, Prahlads,
all tasted of it.

Him® whose nails rent the helly of Hirnakush, death
did not. spare.

' Karmag. 1 MAaya. * Narsingh.
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6. Gorakh and Datta, monks like these, and the saints
Namdeva and Jaideva ;
No one bas any news of them: no one knows where
they abide,
7. Draughts are played within the heart and the dice of
births are cast.
None knows what will be from moment to moment :
none can discern this.
8. In every quarter of the earth are cities with inhabit-

’ ants, Rum, Sham, Dehli® in the midst.
Above it, see & mighty wonder ! Yama brandishes his
dart.

" All the incarnations arc his,* to whom belongs earth
and heaven : numberiess they stand before him with
joined hands. :

O wonderful,® Tathomless, unsonnded all these splen-
dours are thine.

10. Kabir the hero proclaiins this e¢verywheres: Even
now he wise,

Wabir says, The Guru is as polishh on the mirror. Pro-
claim it with every breath.
87

1. O Kabir, your house isg on the clifi's edge: the mind

hunts iis prey.

Worldly pleasure is the deer: and the mind aims arrows

at its will.

The king® awakes with the necklace ol holiness :

he binds the source at will.

He wields the bow of meditation in the forest of

wisdom, practises the arrow of Yoga.

3. He pierced the six circles, and pierced the lotus: then
the light was manifested.

P’aggion, anger, avarice, delusion he drove headiong
like game.

4, At the door of mid-heaveun he halted, where there is
neither night nor day.

Daa Kabir entered there : his friends and compations

were parted from him.

! Rum is one gide and Bham on the other ; Dehli is supposed n the
«<entre, that is, the place of Kal. 2 Kal, * Maysa. “ Boml,

)
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O brother, it is not game, it is not game: yet all eat
its meat.

Tt is the cne quarry in the whole world. The account
of it none can describe.

il one opens its belly to see, there is neither liver nor
organs,
Such is its meat that it is ever and always offered for
sale, )
The bones and legs are thrown on the dung-hill: it
never knew any fire or smoke,

1t fias no head and no ltorn ; and how should it have a
tail? :

All Papdits arc confuseit in ttg pursuit. Kabir has
sung this Banowri.®

89

O Fortunate, wherefore did you grow covetous and
lose the gem of this birth?

Why in the 80il of your ilrst birth did you sow the seed ?

The body was fashioncd from water and was kept in
the tank of fire.

After ten months you were brought from your mother’s
womb, and again were besat by Maya,

From an infant you have becomo aged: that which
was to be will be,

When Yama comes, lie will bind and bear you off t and
you will weep witl streaming eves.

You who cherisbed hope of life—kal has choked your
breath,

This world iz a gamhling house, O Kabir ; be careful ag
you throw the dice.

20

O SBants and Mabants, worship bim alone who has
escaped from the noose of Kal.

Datiatrive did not Eknow the secret: he was vainly
entangled in his appetites.

i Maya, * A musieal mode especiaily composed by weavers.
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By churning water he strove to make butter: such
was the Bamadhi he practised.

Gorakh could not retain the breath, for all bis vaunted
devices of devotion.

By multiplying their myatic rites and ceremonies they
did not know Par-Brahma.

Vasightha flled with all knowledge and all mysteries :
from whom sprang even Rama as disciple.

Rama, who was named Creator, even him Kal did not
spare.

The Hindus say, * We curselves will burn up our sins " :
the Turks say “ We trust our Pir.”

Both are wrangling for their faiths : the swan Kabir
stands gazing at it

o1

All whom | saw, Isaw distresscd: of all who wear
body I saw none Lappy.

Men speak of rising aud of setiing, Think also on these
things.

All are troubled, each as he goes his several road,
be he houselolder, be he recluse.

Shukacharya for this trouble’s sake renounced Maya in
his mother’s womb.

The Yogiis troubled, the Jangam is troubled ; for thoss
wlho do penances their trouble is doubled.

Hopes and thirsty longings beset all hearts : no house is
void of them.

1 speak the truth, the whole world is vexed: a lie I
caanot speak.

Kabir says, He too was troubled, who set all this on
foot.

92

O brothers, know the wind: when it leaves the Lody,
wherein does the mind enter?

Banak, Sapandan, Jaideva, Namn, Ambarisha, Prablada,
Sudama ;

Though perlect Bhaktas, they knew unot the mind 3
lovers of Bhakti, yet had they not mind’s secret.
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Bharthari, Goraklh, Gopichand; in econstant converge
with that mind they found much bliss,

The mind, whose mysteries none knew, with that mind

* Sukdeva was enraptured.

Bhiva, Sanak’s company, Narad, and Shesha ir their
body saw not that mind.

The one Niranjan is in all bodies : in him, O Kabir, all
wander and wander.

293

O Bage, asuch is your world, and such are the dealings
of this iron age.

Who wonld daily suffer these illusions? This is not my
way.

The nature of S8mriti is known to all : but none under-
stands his own heart’s Tatwsa. ?

They set before the lifeless the living as oflerings:
and their eyes see nothing.

Why do you leave the Amrit and drink the poison : and
bind the eounterfeit in your girdle?

They give to thieves the seats of honour and from
the honest hide their face,

Kabir says, Liars keep company with liara; and robbers
denl with robbers.

The three worlds are full of such : there is ntone to frust,

94

Tell me, what is this word Niranjan ?

No handg, no feet, no mouth, no tongue. O Soul, how
do you meditate on him ?

Il you =say, ‘' Beislight, He is light ": tell me the
evidence of that light,

If light is kindled from light, where then iz that
lipht’s dwelling ?

Bralima who himsell spoke the four Vedas, himself
did not know this mystery.

Kabir says, Listen O Sants: let the wise Pandit learn
this knowledge.

' Bsaence or secret,
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Who will act as Kotwal in such a ¢ity?* The flesh®
is apread abroad and the vulture® set on guard.

The mouse* i3 a boat and the cat® is boatman. The
frog® sleeps and the snake’ sits on guard.

The bullock® calves” and the cow!® remains barren :
the bull-calf'! is milked three times an evening.

Each day the lion '* stands to flght with the jackal **.
They are few who interpret the words of Kabir.

o0

With what many lamentations will you weep! Many
are gone, nor are prevailed on to refurn.

You paid no heed to my teaching ; you did not recognise
the other as the teaching of your pride.

Now you weep: and to what profit? Wherefore did
you cause me tegrs

Kabir says, Listen, O men: do oot fall into the clutch

of Kal,
o7

Allsh and Rama are names of thee, O Jiva ? to whom-
soever thou art merciful, thou art his lord.

Why bow the shaven head down to the earth: why
bathe the body with water ?

The shedder of blood is yet called innocent, and his
misdeeds are hidden,

What is the use of ablutions, and cleansings of the
teeth ? and of what use prostrations in the mosque ?

With deceit in his heart one oflers prayers: what
profits his journey to Mecca ?

Hindus keep the Ekadasi fast oh twenty-four ** days:
the Musalman keeps thirty :

Tell me, whe passed the eleven months over, and
euntered only into one?

1 Rody. * Brahma.

2 Desires. ? Veidas and other goriptares.

3 Organ of senses, " Gayatri or ceremonial law,

* Human birth. "1 Seriptures simply inatruct on three
* Maya. qualities—Raj, Sat and Tam,

¢ Jiva. 12 Bound wisdom. .

* Eal. 12 Poul nnderstanding. .

* Twige a month.
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Hari's dwelling is the cast: Allah™s abode is in the

west.
Seek Him in your heart: there see Him: there is

Karim and Rama.

If God lives in the mosque, to whom belongs the
remaining country side ?

Ramsa resides in the pilgrim-places and the images:
in neither they bave found Him out.

Who said that Vedas and the Book are false? They
are false who do not pouder.

Within all bndies One alone is meen: ‘tis fear of a
second that desiroya.

Whatever, male or female, is creatad, they are all Thy

form.
O Kabir, the son of Allah and of Rama, he is my Gurn

and my Pir.
88
Lbet bui Hari’s name he mine, and I renounce all
others : they arc useless, )
Where then was Adam? Where then Bve 7 Where
" then were Pirs and Prophet ?

Where then was earth? Where then was sky?
Where were Vedas and where Koran ?

He who erected mosques in the world.........Fasting
is false and Festival ie false,

The name of Allah the Oneis true. To him should
man bow down in salutation.

Tell me, whence is Paradise? And at whose bidding
do you use your knife ?

The Oreator made action His playing: the two paths,?
Hindu and Turk, were started.

Where then was day ? Where then wasnight ? Where
then was the creation of actions ?

He has neither caste, nor lineage. Kabir says, He
hasg neither day nor night.

! Religions,
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1. O {riend, ' where go you, all alone ? Why do you not
rouse you and take thought for your houee ?

9. With rice-milk and sugar and butter you cherished
your body. Now thai body has been cast out-
side.

3. On your head you were wont to.tie the turban deftly:
the gems of that liead the crowa will tear.

*4, The bones burn like dry wood and the hair likea

bundle of grass.

, Coming and going you have no companion: what has

come to your troop of stabled elephanta?

6. You were still upsatisfied with the juice of Maya,
when Yama stalked you like a cat.

7. Kabir says, Man lias not yet awakened, though

Yama’s club strikes the crown of his head.

@

. 100

1. O people, seé the kinship of Hari., The mother® has
caught the son® and gone off with the daughter.*

2, The mother-in-law * and the husband’s sister® hear
rute in the louse. A daughter” is born in the
house of the jugelers.®

3. I® am brother-in-law : Rama brother of my wife: I am
the father and Hari the son,

4. Kabir says—This is the power of Hari: he who onee
dwelt in Rama is now !'* a bitch’s son.

101

1. Gazing on it I was fllled with amazement. Few
can mnderstand this song.

' Boul, * Attention.

* Maya. ! Desires ® Mind.

? Jiva, * This moans, when 1l have nnion with
* Budhi. God then all relntionship vanishes,

¢ Wik, * Tn repeated hirths. .
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"The earth is sky and aky ig earth, sn elephant * enters
the mouth of an ant.”

There is no wind, the mountain is flying. All living
things and trees are drowned.

The dry tank rises on hearing waves: there without
water the goose i sporting.

The Pandit sits and reads the Purana and discourses
of that he has never seen. _

Kabir says, He who understands this song ®, he is the
Bant, worthy of all trust.

102

O sons of & slave girl*, must I abuse you? Youn should
congider the true path and think thereof.

Thoge of our kin are not our own: we meet them no
more, not even in dream.

Brahmansg, Kshatrivag, and Baniyas: of these none
gave heed to my saying.

As many as are Yogis and Jangam, they are, one and
all, beside themselves.

Says Kabir, the only Yogi: They all became delusion™
slaves.

103

O people, you are simple of understanding.
Ax water mingles with water, so will Kabir mingle

withithe dust.

It Maithal is your true abode, then may your death
well be at Maghar.

Dying at Maghar ome will not see death, Dving
elaewhere he brings shame on Eama.

“One who dies at Maghar, becomes an ass.,”* Truly
you have logt your trust in Rama.

What is Kashi, what the waste land of Maghar, if only
Rama dwells in my heart ?

Tf Kabir leaves his shell in Kashi, what honour will
that bring to Rama ?

! Kal. * Jiva,

* This song hints about the spiritual union with God.

* Mays's sons, Eabir's disciple were 2o bolore they followed Eabir.

* Hindus believed so.
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How shaill I croes the sea, O Master, how shall T cross
the sea ? I am full of many sins.

How shall 1 serve and worship thee, how meditate on
thee? Only without am I white, just like a heron,

My nature is & snake's and I am & great sinner. The
conscience ia foul, and like a cat.

I seo it to be contrary and crazed, wrapt in the cloak
of the six Darsbhanaa,

Kahir says, Listen, O men that are mine: all are
. caught in the nooae of a scheming witch.

106
The demon of doubt has devoured the world: whoever
worshipped it has perished.

It comes not from egg nor from womb: it has nor soul
nor body. Numberless lives have been sacrificed
toit.

Goats, fow]s and piglings are oflered : in the next birth
their turn will come.

Kabir says, Listen, all men ; who worships the demon
becomes demon himself.

108
The bees' have flown, the cranes" have settled:
night! is gone, day® also will pass.

The maiden Jiva shiverg and shudders with fear: she
knows not how her lover® will receive her.

An unbaked pot retains not water. When the awan
departed the body withered.

My arms are aching with scaring® the crows. Kabir
says, Now this tale is ended,

! Yooth, 20ldsge. ®God. *Ceremonial Jaws.

10
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Without the Husband! vou have hecome an oilman's®
builock.

You do not sit in the company of the Sants, your
whole life has passed beneath the voke.

You will be awept away in death, and for vour selflsh-
neas will disappear and fall beneath Yama's club.
For love of riches, wife, son, and affairs of your estate,

vou have laden yourself with all these burdens,

Leaving the husband you are infatnated with worldly
pleasures, and have sown the seed of ain,

In vain hope of salvation for their livex, men eat the
leavings® of evil* apirits.

In the eighty-four millions of created bheings the world
is washed awsay,

Kabir says, Listen, O Sants: they are holding fast
to the tail of a dog.®

108

Again ain I becowne as a fish in the water.® In my
formet hirth I vaunted my penances,

I prided myself that my mind rencunced all, that T left
my family and lived to repeat Rama's name,

1 left Kashi and my knowledge was artless. Tell me,
Lord of my soul, what shall be my state”

Am !l a bad servant, or art thou unmindful? Of the
two, O Bhagwana, which is the guilty ?

Now 1 draw near for thy protection. Nowhere else
could I see the feet of Hari.

Now I draw near to thy preseuce. Thou hast made
Das Kabir to be sore distressed.

* God or Truc Guru. * Images of gody.
! Maya or False Guru. * Faith in dead gods.
* Parshad or offerings, * Water of love.
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109
Men say Kabir has gobe far away. But few, the
steadfast, know the truth.

The three worlds know the son of Dasaratha. The
secret of Ruma's name is other than this.

By his own knowledge each interprets: he calls it a
rope, the snake which he sees.

Though knowing virtue’s fruit’ the best, yet leaving
Hari the mind finda® not salvation.

Hari sustains all, as the water bears up the fish.
Iabir proclaims another better® way.

110

Note can erase Lis Karma.
How can any erase Karma's writing even to the end
of a million ages?

Sita wedded Raghunath, vet at one moment this held
ot true,

Though the Guru Vasishtha divined the hour, chant-
ing the chiarm of the Sun.

He whom men call the maker of the three worlds,
smote Bali with violence.

Once on a time it came to pass, that he in his turn
irad his day.

The body of Narada Muni was disguised: he took
the form of 4 monkey.

Though he tore the arms of Sishupal, yet himself he
wore the armless form (Buddha,)

None should talk of Parvati as barren, nor make of
Bhiva a beggar.

Kabir says, All these are tales of the Maker: the
doings of Karna are different.

1 Good deeds produce good [ruits.
2 But mind bolieves salvation is in mweditating upon the feet of

Hari alone.

* Trae path of salvation.
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111

1. Is there a wise Gurn and Pandit, who will understand

the Veda reversed ??
In the water® fire iz burning: in the blind® eyes there
is Right.

2. The cow?' hax eaten up the lion,* the deer® has eaten

o

up the leopard.®

The crow? has snared the fowler,” the quail® has
triumphed over the hawk.* -

The mouse* has eaten up the cat,® the jackal® has
eaten upthe dog.”

He who knows the primal teaching, will attain this
garb,

One single frog* has eaten up five® serpents.

Kabir proclaims aloud : the two® are one together,

112

Disputing arose within the mind: he who e¢an direct
it finds release.

Is Bralima the greater or That from which he came ?
Arve the Vedas the greater, or He who made them ?

Is the mind the greater, or He in whom the mind
believed ? Is Rama the greater or he who knoweth
Rama?

O Kabir, in doubt and error perplexed they wander.
Is the place of pilgrimage the greater, or he who is
its servant ?

1138

You believe those who are false : listen, O Sante and
wise. The robbersden is wilhin the heart : go not
astray through folly.

There is a roof of falsehood, it spreads over earth and
sky.

In all ten regions its noose is set : it has beset the soul,

1 Deva. T Mind.

2 Kal, 1 Ram, Frodh, Lobh, Moh, Ahankar,
4 Xivn. * Jivaand Ral.
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Devotiou, sactifice and rosary, piety, pilgrimage, fast-
ings and alms,

Nine Bhaktis, Vedas, the Book, all these are cloaks of
falschood.

One goes about with Shabdas, another boasls his
doings.

Bver they claim reapect and renown, both sects, Hindus
and Turks, '

In prating about the heavens, their hour of death has
drawn near,

Oherishing great conceit of heart, they are drowned
where is no water,

"Kabir says, To whom shall I speak? All the world is
blind.

They keep away from one who speaks truth, and are
the bond-slaves of liars.

114

By the Exsential Word alone will you find safety. Be-
lieve and trust therein,

The Ouoe, the Primal Purusha, ie a tree, and Niranjan
is its branch :

The three gods are its twigs: and the universe ita
leaves,

Brahma established the Veda : 8hiva spread Yoga wide,

Vishnu is the author of Maya: he started all its traffic-
kingg.

In the three worlds and in the ten directions Yamsa
obstructs the doora.

All Jivas are become as parrols, carrying poisonous
food.

The ruler wears light as his form, who has spread hig
dominion wide.

Oasting the angle ofaction, be has caught the whole
world.

I can annul his dominion and speed the soul across
this ocean. ,

Kabir says, I can make you fearless: therefore test
this minting.
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1. O Sants, such is the error in this world, wherein souls
are lost in vanity.
2, First erred the undivided Brahma, imsagining the
existence of his shadow.
Believing in that shadow he caused degire, and from
desire came pride.
3. Through pride he posed as Maker, and established
various scriptures : '
In that same error the whole world errs: that error’s
secret nooe has found.
4, The eighty-four millions are from that error: that
error has migled the world,
He too has erred, who was from the beginning : now
that error eats up all.
5. The error will cease when the Guru is found : to reveal
the test, that is true.
Kabir says, That which remedies this error, that is the
test of all, O brother.
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Onkar® is from eternity: those, who know it so, they

write. erase, and then again revere it,

This Onkar all repeat: but they that this discern are

1.

5.

few indeed.

Ka:—-

. One wmay find sthe leme! within the lotus.” When the

mystic moon? appears, its light cannot be quenched.

There if one gains tiie golden colour®, he comprehends
the incomprehenaible, and makes his mind’s abode
in heaven.

Kha :—

If you would know, amend your defects : else leaving
Lthe Husband* you wander in the ten regions,

The Hushand alone is release and lasting forgiveness.
He who would he immortal, let him grasp the song
eternal.

Ga -
Ohey the words of the Guru: let not the ear receive
another word,
Then the bird® will range no whither, but comprehend-
ing the Incomprehensible rests in heaven.
Gha :—
As one Ledy wastes, another appears: body within
body is stored.
Af body is dissolved, 8o body comes again : and body
"~ again is laid up within bhody.
* 1t may he also rendered * Oukar is begioning’.
! Visiom. ? Heart. ? The eternal light. * Reality.
* Mind or soul.
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Na:—

All the days and nights are spent in gazing; with
gazing the eyes grow red.

If for one moment one gains the vision, in that same
moment he may closs his eyes.

Oha:— .

A mighty picture' hasbeen displayed: neglect the
picture, view the painter.®

For Him, who made the varied picture, ignore the pic-
ture: wake to Him, O conscious soul,

Ohba :--

All is the King's : inebriate your soul with Him : blot
out all other hopes.

Once and again I have given the warning. Leaving
the Husband, why have you let yoursell be bound ?

Ja:i—

Burn up this body while still living, burn your youth,
and follow the rule,

What knowledge you have, it mustall be burned ; then
within the body the light will shine.

Jha:

Entangled or free where will yon go? In wandering
search your life will be spent,

Atter gearching through a million Sumeruns, the fort?
you huilt will be your fort still,

Na:;—

Caziog upon the city of love, yourself resolve your
doubts, ’

Seek not to see, nor seek to escape : where nothing
is, offer there your body and aoul.

Ta ;—

Within the mind is a crooked way : open the door and
enter the palace.

Tottering or firm, abide thierein : be established there,
then nowhere will you journey.*

i Univerae. * Your next birth will be acoording your deeds.
1 Creator. ¢ No mors birth and death,
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12, Tha :--
The goal® is far off, the robber® near: the ever merci-
less has paralysed the mind.
This robber, who has robbed all the wise, know him as
robber, but learn well your goal.

13. Pa:—
From fear® springs fear : and fear is atored in fear,
Who fears fear, will return to fear ; and fear again is
laid up in fear.
14, Dha :—
All those who search, where go they ? The drummer
is enamoured of his drum,
* Where nothiog is, thence all take birth: where nothing
is, of that take knowledge®.

15, Nana:--
The village with inbabitants is far away. O Nana, be
thy name eflaced.
All living died and in 2 dense throng passed. Count-
less Jatis died in the forests,
18, Ta:—-
The Three® will not vanish : from them keep the body
Lidden in the three worlds,
Who keeps his body hidden in the three worlds, finds
the True Element?®, gains That Klement.
17. Tha:
Its” depths cannot be fathomed. By this peace that
peace comes.
Step by step gain peace, O brother : without the pil-
lars the temple falls.
18, Da:—
See, all is dvomed to perial : as you see, 8o consider.
He that controls” the ten doors, then will gain the
vision of the Merciful.

*Balvation. 2 Kal Brahma,

3 Dp not think that God is terror but believe that He is all love, atl
meroiful. * Receive knowledge from that plaee,

‘ Fhree qualitiea. * The oternal truth- * Bhakti Marg,

* Do not stay in & wavering position but concentrate your mln.d on
the One slone,
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19. Dha:—

In the middle' vauilt is darkness :as you see, 80 coD-
gider,

He that neglects the midway to fix his mind upon the
summit, will renounce self and make love increase.

20. Na:—

Enter the fourth® ; else you become the ass of Rama
and 50 feed on grass.

Leaving the King you made your abode in hell: O
foolish, even now awake ; morping has come. )

2. Pa:--
AN commit sin: where there ig sin virtue is not, -
Pa says, Listen, Q brother: by serving me you get
nothing at all.

22. Pha:-—-
The fruit is far off ; taste if you will. The Sat-Guru
will not pluck and give you
Pha says, Listen, O brother: none has knowledge of
heaven and the realm below.
23. Ba:—
All are wrangling, one and all: by wrabgling nothing
is achieved.
II one apeak, let him speak with meaning : the secret
of ‘action’s fruit you know not, brother,
24, Bha: -
Tllusion overflows the world : by reason of illusion the
near is become far off.
Bha says, Listen, O brother ¢ all come in illusion and
in illusion they go.
Ma:- -
By serving Ma," one finds not the secret: in serving
me they lest their all.
The mind has grasped the root of Ma: he* that is in
the secret knows it.

[
.U’i

' In the state of Samadhi one suspends all his actions,

! Arth, KEam, Dharawm, Moksh (Salvation)., The first three are no
gowd if one do not attain the fourth.

* Maya. * Gary,
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Ya:—
Ya! overflows the world: yet ¥Ya is to be from the
world apart.
Ya says, Listen, O brother: by yerving me comes vic-
tory, viatory.
Ra:—
One gets entangled in this dispute: that by Rama's
name grief and pain will vanish.
Ra says, Listen. O brother: ask of the Sat-Guru ; then
come and serve,
La:—
In childish lisping instraction comes : by this same
lisping you will learn truth.
You yourself lig) and vet blame others : hoth work in
the one field,
Wa :—
All ery * He, He.” By crying " He” will nothing be
achieved,
Wa says, Listen, Obrother ; nune has knowledge of
heaven and the realm helow.
Sha -

None see the tank: the tank and its refresiing conl
are one,

Sha says, Listen, O hrother : the: world is passing away
into the void.

Kha -
All say * True,” True: by saying * True ” will nothing
he achieved.
Kha says, Listen, O brother : repeat Rama's name and
RO escape,
Sa -
A bow® was made with violence : pierced with iis
arrow all people are aflicted.

! Yoga,.
? Eal has made a bow. '
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In the house of Sa the Void takes qualities ;: so much
i not known to apy.

33. Ha:—
He is—uone knows His being ;: when things are, then
the mind believes in them.

He is in truth-—let all receive it : when “ He ” is, that
“That " is pno more.
34, Chha:—

In a moment it will be blotted out ; when darkness
falls, who will make you see ?

When darkness {ell, none found the end. Ther_eforo
Kabir proclaimed it belorehand.
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BIPRAMATISI

Gather, all, and hear about the religion of Brahmans:
without the knowledge of Hari they sink like an
overloaded bosat,

By beingia, Brabman, one knows not Brahm: he but
brings to his home the gifts of sacrifice.

. He has no knowledge of Him who is Qreator: he sits

and prates of Karma and Dharma,

On the eclipse and at Amawas he worships the water:
like the Chatrik they profess one love but their real
aim is other.

The services for the departed one are on his lips, but
at the time of the fire offering his thoughts are on
offerings for himsell. )

In the world He iz called of high lineage, but again
and again he makes men do foul deeds.

With his son and his wife he eats the leavings of
others, and he ¢alls them defiled who are Bhagate
of Hari.

His works are unclean: he eats other's leavings : his
understanding is defiled and to Yama-lok he goes.
Having washed and bathed he goea proudly : when he

seed a saint of Vishnu his mind is vexzed.

He is set on gain and allows no partner, To him the
Name is as a flery oven.

He forsook not the reliance on Rama and Krishna:
by readipg and study he is become theslave of
works,

He performs works and runs after worka: if any
consults him, he seeks to establish him in works,
Those who believe not in these works, he reviles: to

those who believe in works, he gives his heart.

*Tis thus he maintains the Bhakti of Bhagwant: be ia
of the hierarchy of Hirnakush,
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See the way these toolish minds are revealed. Without
inward sight they hecome the slaves of works.

By all his worship not one sin is removed : by singing
his praises one is drowned in the world.

He has in his bands the dice of sjn and virtue. So he
has wrought the destruction of the world.

His system abandons not either system: he sets fire to
this house and builds up that.
He setties him at home like an lionest trader: in his
secret heart he robs like a rat. .
Buch is the worship the Brahman pa.,\"'s the gods. To
take the name he assumes five postures.

They were drowned and could uot save themselves;
by speaking of high and low he perighed.

To call one high, onte low is the talk of fools : there is
but one air, one water.

There is but one Karth and one Potter; One is the
Creator of all.

One potter’s wheel made many forms: and He is with-
in the seed,

Ope Light pervades all: for mere naming’s sake men

call it pearl,

His acts are devilish but Le is called a god : he dis-
putes at length but cannot win across this sea.,

When the swan leaves and parts from the body, tell
me, pray, of what caste is it ?

Is it black, white, red or yellow? Coloured or
colourless ? Hot or cold ?

Hindu or Turk, aged or vouthful, female or male ? All
this think out.

To whom shall I speak ? Not one pays heed. But so
Kabir Das has seen' it.”

Bakhi: ~They are swept away down in the current : grasp

their hands and draw them to the shore.
Those who will not heed the warnings, thrust
them in, further in than before.

! Literal recognized or underatood its reality. * soul.
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KAHARA
I

Practise the simple wmeditation, the simple meditation,
vourself absorbed in the Guru's words.

While in the world, keep fixed your roving mind, and
your gaze uuwavering.

As vou ever see trouble now, so will happiness ever be
yours hereafter,

"Though misgivings do not now readily assail you, yet

it ¥your heart unravel such tangles as there be.

Wien ron draw tight the line of salvation, then the
great fish will be caught'.

Bid vour wmind subdue the mind and refrain from
gpeaking good words or ill,

Let not the mind quit the love of devotion, nor ever
relax its knot.

Neglect delight”, bat do not neglect salvation: by the
practice of Yoga make perfect your body.

If you wonld be inebriate with this Iove, then with this
wisdom bind your thought.

Hilse is the master® very stern: he will deal with craft
and guile.

You will be bound and slain : your all taken: all your
exultation vanish,.

When ill fortune comes upon you, whips will be broken
ou your back. .

The members of your house will stand and see it, but
no one’s intercession brings you release.

You that have no Gury,! fall suppliant at his feet, but
he will heed no prayer:

You were without knowledge, never sought to know :
hos shounld he know you now ?

1 Understanding attained, ® Kal.
? Desires. * Having ne object of worship, *
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He has summoned you, hut he speaks not : the boat-
man bears himself with pride :

He that has nao provision in his purse must wander
helpless to and.fro.

Those who have continually performed the ordinances,
they care not if the wite goes with them no further
than the threshold.

One' without hands or feet will seize upon your body.

You have oars,” O foolish, row on: why grope aloang
the bank ?

Remain in the ghallows,® iaunch not futo the deep, lest
you lase what now you hold,

The burning sun below, the burning sand above;
nowhere will you find shade :

Knowiug this bestir yourself: why do you not make
for yoursell some shade ?

Whatever sport you made, uow let that be : how can
this. be made hereafter ?

Your husband's! mother and his sister® will deride
you: you will hide your face in shame,

The sngar® is melted, the bag? sags flabbily : you
never obeyed the advice I gave:

You never trained Tazi® and Turki® horses, you always
rode a Liorse of wood,

The clapping and cymbals make pleasant music : all
dance to the Kahara measure :

In whatever colour the groom' comes to the wedding,
thierein must the bride® too deck herself.

Your boat!® war good : you had noskill torow it s how
will yor reach the shore ?

Kabir says, He who is drunken with the wine of Rama,
he is Kabir's disciple.

1 Kal. 3 Bhakti,

3 Do not nttempt to receive more than you actually ean hold.
4 Mal Prikriti. * Avidiya, ‘ Age. ' Body.
* Kinds of horses, * Body. Y Homan blpth,
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11

Hear wisdom, O Ruby '; hear wisdom, O Ruby: as
best you may decide the dispute,

Knpeading, the potter " makes the pots:but no one ie
saved in the skicner's * house.

Ever the weaver * rizes and fills the shuttle : the cloth
printer * dances about the court:

Ever the barber * climbs into the boat,* and burns
both boat and oars.

If you have no knowledge of the master *, how can
you hope to decide the dispute ?

. Within one village * dwell flve maidens®: there too are
an elder brotber ¥ and his wife ® :

They strive together, each for her own hand, and care
not st all to love their hushand, *

With the buffaloes * the starling '® is always found :
eyes it has, but does not see,

It never kept company with the cows !!, how can
you hope it will know the truth ?

You did sot ask the wayfarer of the way, so loohsh
you are and ignorant.

You leave the landing and crawl where there is no
landing, how can you reach the further shore ?

One day through greed you seek a Gurn of your caste ;
the next your thoughts turn to the Brahman :

Set not yoursell between the two millstones to be
ground to powder : 80 you will find a nearer resting-
place.

The Bat-Guru bas given an arrow of love: his bow and
his arrow are stroong :

Das Kabir made this Kabara : within the Mabara'’s '*
measure he abides.

! Boal. " Brabhma.
' * Kal Brabw. "Maya.
* Kal. * Indris.
‘ Human bedy. * Mind.
* All otornal, Y Sadhus, .
* Gyan Indris. 2 God,

11
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. 1. O.brother, serve the name of Rama : He is near, your

L

hopes are far away.

Why do you pay worship to otber gods, O madman ?
All 'yonr liopes of them are falge.

What use is being white outside, O madman, while you
are still black within ?

What matters it that your body has grown old, while
atill the mind within is young ?

The teeth in your mouth have gune, O madman ; still
you have iron teeth within,

Ever you chew the grain of worldly pleasure, lust,
anger, pride and coveting.

All your body’s strength has lelt you, yet the solace of
your heart is doubled :

~ Ksabir says, Hear, O Sants: all wisdom is not worth a

shred.
IV

My? eovering is the name of Rama, and in this Ramsa 1
deal.

I bave made Rama’s name my merchandise;, and with
Hari keep my shop,

I have displayed a thousand names: it yields a quarter
profit day by day.

To whomsoever 1 give a new {ive seer’s weight, he
receives but two seers and a half®,

Hven il the five seers be corrected, yet the difference’
still remains,

The scales are unequal® : the seer * is but three quar-
ters : deceived ? ones beat the drum. '

Kabir says, Hear, O 8ants ; they gather their bargaine
and depart deceived. '

L Zach is said by Yogis and performera of penances,

2 Only balf my instroctions are followed.

* A defective soul is unable to receive instruction.

* 1u repeated births the soul becomes more snd more defective,
* Bhakti. :

* Those who rely spon their imperfect Bhakti,
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Repeat the pame of Rama, the name of Rama : awake
and look within your mind,

They gathered and stored millions upon millions : yet
they went hence with empty hands,

Your grandfather, your father and his father’s father,
they who buried this treasure in the earth—

Are you too blind as they were, your inward eyesight
gone 7 wihiy did they leave all this behind ?

This world is but a trafficking in pbantoms : at the end
there is nothing atall ,

Its birth, its destruction is a thing of a moment : it is
as the shadow ol a ¢loud.

Relations, kinsmen, race and family, where iz the
ground of boasting in them ?

Kabir says, Without meditation upon Rama all wisdom
is sunk in the deep,

VI

Witheout the name of Rama, without the name of Rama,
the life is lost for nothing.

. As the parrot is fooled that haunts the semar tree:

the cotion flew and he has lost his labour,

Ag the drunkard who pays out money from his gir-
dle, and for it loses the poor wits he had,

As the stomach is not salisfied by pleasant taste alone,
nor thirst quenched by dew,

How can the pennileas be helpful to his fellow ? He is
vexed at heart with troubies of his owu,

With the gem in your haud, you knew not its secret :
80 the tester snutched it from you.

Kabir says, When this chance' has passed, you will not
find the gem again.

‘ ilam .n birth. . .
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VII

Bestir yourself, remember Rama : hear this that I
proclaim aloud.

With shaven head you sit swollen with pride, rings in
your ears, within the cave.

Without, you have besmeared yoursel! with ashes :
but within, within you rob the house.

In your village dwells a proud mendicant *, fllled
with self, with pride and lust.

Enticement will bear you away to her lair :all your
renown will be no more.

Who knows tbe dweller at the heart of all, will rest
unmoved.

Fearless there in the Guru’s city sleeps Das Kabir in
peace.

VIIIL,

The blies (of Hari} and the peace (of Alla.h) tell me,
to whom was either given ?

In coming and in going twice were they plundered:
all that they had was snatehed away,

Gods, men, Munis, Jatis: Pirs, Auliya and Mirs: all
were born into the world,

How far shall I count them ? They are endless mill-
ions : all have tasted death, .

Water, air, and sky will vanigh : the moon apd mighty
heroes :

This will vanish, that will vanish : perfection falls te
the lot of none.

faying “ All'e well* the world is perishing : this * wel-
fare * is a noose of Xal,

Kabir says, All the world will perish, bnt the Immortal
Rama abides,

! Body. * Mind.
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IX
O Fool, this is the fashion of the body : death comes,
and none consents to touch it.
Your very armiet they will break and take, though
your wealth be counted in miliions.
When your breath comes short, their fears begin :
this family that is your boast.

‘Whoever comes near, will hurry you out noy suffer your
stay a moment longer.

.. You were nice in anointing your body with sandal:

¥you wore on your neck an ivory circlet.

But dead, that same body the vulture’s beak rifles
and its flesh is rent by the jackals.

Kabir says, Listen, O Sants : they are void of wisdom,
of true understanding.

This day or that, so all will be, be he & kiog or be he
a beggar,

X
In all I am —and am not, Me they pronounce now this,
now that.

My covering is a single sheet': so meun speak of me
as Unity.

One unbounded, without limit, as the ray of the Moon
in a pitcher of water.

Iam of one likeness; none unnderstand ; else age,
death, donbt would fles away.

T am neither bhabe, nor aged : with me is no disciple.

I live in the form of the three qualities : I deal
with all ; my name is Rama the King.

Where are night and day, I am not.: male and female
are alike iv me.

I am neither sent nor summoned: I am in the world
untrammelled.

L]

"Prikriti.
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The weaver ' knows not loom " nor warp, * yet he
weaves his web in ten * places.
As each bas seen the Guru's splendour, so he speaks:
but few have grasped its truth.
The diamond of the mind received a hundred Iacets:
evén the cost of the culting was not made.
Of Hari, for whom gods, men, and Munis searched, the
Iriends of Kabir have found some trace.
- XI.
O sister® of my husband, youn long for union : when
you slept the whole world vanished.
When you came, and you slept together, you and my
husband vanished away.
My father's’ wivesare two*, mysell and my husband’s
brother's wife : both vagished.
When I reachbed my husband’s land, then the world’s
nature was made clear to me.
My mother® diedaod my father : the tank“’ that was
made vanished with them.
I died and %o all died to me : my folk'!, my family,
vanished together.
While the breath is within the body, so long is peace
far distant.
Kabir says, When the breathing ceases, the house '*
in the end is burnt np with fire.
X111
This Maya is mad for Raghunath, and she goes forth to
hunt her prey.
The wise aud polished she chose out and slew: not
one has she spared of all
L Jiva. ' Bternal Purusha,
! Maya. Bhaktani and Bhakti,
* Maya'sactions, * Adi Maya.
* Ten doors, * Ceremonial Iaw.
* Mays, 1t al] those who establisked rituals, eto.

* Brahm. * Body.
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The recluse (silent), the brave, the ascetic she slew,
the Yogi deep in his meditation.
She slew the Jangam in his jungle, though he had
abjured the favours of Maya.
The Pande she slew while reading his Vedas, the Swami
performiog his worship,
The Pandit she slew when expounding his texts.: On
the self-controlled she cast her bridle,
Bhringi the Rishi siie slew in the forest and clove the
head of Brahma,
Muchandar Nath turned away and shunned her: even
. in Binghal he was overwhelmed.
In the house of Sakat slte ruled the household : but is &
slave to the devoted of Hari.
‘Kabir says, Listen, O Sants: when she approaches,
drive her away.
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Where spring holds sway the twelve months through,
few have conceived the perfection there. '

Where fire as rain pours down in ceaseless streams,
where the forest growa green in all its eighteen
glades.!

Where unrestrained the waters well up within, and
the cleansing air bears away all foulness,

No trees ure there, yet heaven is bright with blossom ;
Siva and Brahma would drink its perfume.

Sanak Bananda, all the devotees, like bees, would find
it; the ecighty-four million Jivas fain would enter
there.

If the Sat-Guru unveil for you the truth thereof, rever
forsake your meditation at his feet. .

Whoso hungers for the fruit of that eternal world,
Kabir says, let him understand, so shall he taste
ol it.

I

They who learn the love of Sri Basant but with their
lips and straightway lose it, again and again Yama
meets them at the journey's end,

Those who have beaten out the music of Meru-dand,
bave burnt up all their desires in the eight-leaved
lotus,

The fire of Brahma was manifested: in them upward
and downward passes the breath.

Nine® channels are the abode of uncleanness: five®
maidens go in company to see.
16 Dyal Des, 6 Eal Des, € Mayn Des,
¥ Nine doors of body.
‘! Five sensea.
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The muaic of the inflnite fills all the air: two and
seventy® men cast dust upon their bodies.

The sight of Maya has bewitched you, as a flower of
the forest that bloomes but for a day.

Kabir says, Behold the servants of Hari, that ask as
their Holi gitt * a house in heaven.

111

To greet thee, O Mehtar, have 1 come. Now grant
me to wear the garment of spring time.

The loom?® ie long, the pin * is thin, the thread * is old
and tied upon three* pegs.

" Three hundred and sixty?® threads are streiched: they

are tied with two and seventy knots?,

Through the pipes® comes a ceuseless murmur: the
weaver's wife' wits crouching there.

Above it dances and plays the dancer'® : upon the loom
her feet'' are moving,

Five, twenty-five,’* and ten doors are there: flve
maidens!® face each other there.

They have decked themselves with veils'* of many
colours. At Hari's feet Kabir sings his gong,

v

The old witch'® laughs to herself as she says. "I am
ever young: what woman so fair as I1”

My teetlh are goue with chewing betel: my hair is
fallen with bathing in Ganga.

My eyesight is gone from painting with antimony: my
youth is gone with snaring lovers.

Those who are wise, ] make my prey: for those who
are foolish I deck me with charma.

Kabir says, The old witch sings for joy: son '® and hus-
band’? she has eaten and there she sits,

:Folluwers of varfous religions, * Mays.
Phagowa, * Jiva,
3 Body. * Maya and Brahma.
1 Jiva, "1 5 Elemenis.and 25 Prikirtis,
* Three qualities. I* Five senses,
* Bones, M Garbs or hodies.
T Ligamente. » Maya, .
! Arteries, » Jiva, '

' Brahma,
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O Pandit, read the riddle of her! who was unmarried,
remaining virgin,

The assembled gnds gave her to Hari: through the
four ages was she with Hari.

First alie came in the guise of Padmani; she is a
serpent-wile that preys upon the world.

Bhe is grown woman, and her husband a boy: the
darker the night, the brighter her lustre.

Kabir says, S8he is the whole world’s darling: of their
own strength noue can slay her.

VI

Mother, my busband® is traciable indeed: he toilas
at his work® till daylight comes.

At dawn he rises and sweeps the courtyard*: he
takes a great basket® and removes the cow-dung.®

Stale’ rice my husband accepts and eats: he takes
a big pitcher® and goes for water,

I have tied my huosband to my apron strings®: I can
take and sell him from market to market.

Kabir says: These are the doings of Hari: this
woman’s ! husband * knows not shame.

' Maya, * Destroys the world.
* Brahma, * Through Eal,
% Actions, * Bweeps the world.

* Karmas of his past birth.

* Bopy in ablutions and pilgrimages. “
* [ snbdoed him, {(Literally *to the side of my bed.")
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VII
O friend, within my very louse the quarrel grows
violent : this restless woman'® rises and attacks me.
She is one, she is tall, and has five® hands, Thesa
five have twenty-five® to help them,
These twenty-five point different ways: and others
point out others still.

While still midway they expect the goal: and among
them the Jiva is shaken to pieces.

Haeh grudges if it be not satisfled. Tell me, whence
can come peace and rest ?

No one considers or cares for this. Every one thinks
but. of viewing folly.

From king to beggar all are grinning and laughing.
So none can grasp the form that js One.

They search not within, but declare it faroff. Every-
where these herons glut themselves.

There sre millions of hunters, but one Jiva only:
therefore it cries * O Love, my Love,”

10. What's to come, this present hour decided. Says

1.

2,

3.

4

Kabir, His die is cast once for all.

VIII

A branch in her! hand to shelter her, the woman
sporte there: he that is Jearned let him unravel this.

She wears no garment, goes unveiled: above riches
is this unreal one beloved,

Bhe rings out uvncertain music: now she destroys
and now she saves.

Bays Kabir, the servant of servants, To one she gives
bligs and to anotber grief,

* Maya. 1 26 Prikritis.
1 Akash, Wayo, Tej, Water and Prithwi,
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I1IX

Bo is this priceless body swept away. Recite the
name of Rama if you would gain the shore.

Benu, Bali, Kans are gone: Duryodban is gone: hia
race is perished,

Prithu is gone, who ruled the earth: Bikram js gone:
not one remained. ,

The six great potentates are gone, their retinne swept
hence. Delay no more, O man, to see and under- -
atand.

Hanuman, Kashayapa, Janak, Bali: these all were
choked in the stream of Yama.

Gopi Chand performed hLis Yoga {ully: Ravanh was
killed in the act of desire.

All, who took birth I saw passing away. Kabir says,
Sing the name of Rama.

X
All are dronk, none awoke: the thief is upon them,
and plunders their house.

The Yogi is dronk in his meditation, the Pandit
drunken with reading Puranas.

The ascetic g8 drunk in his austerity, the Banyasi
drunken with thought of * L”

The Maulvi is drunk in reading the Koran, the Qazi
drunken with doing his justice.

The worldly are drunk in the stream of Maya, the
kings drunken with pride.

Drunken are Bukhdeo, Udho and Alkraura, Hanuman
drunken with joy in his tail.

Siva is drunken in obeisance of Hari, in the Kali
Yuga drunken are Jaideo and Nama.

The Bmriti and Vedas have declared the truth, as the
secret of his house was the death of Ravan,

This roaming mind pursues ever low aims: Kabir saya,
Sing the name of Rama,
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X}

1. O Siva, is it thus you make Kashiyourown ? The time
ie come to think thereof, O Biva.

2. All offer ungnents, sandal, perfume, betel leaves: in
every house Smriti and Puranas are chanted.

3. In temples of every kind the food is oflered : the people
of the city ery aloud to you.

4. In all ways your people are {sarless before you: there-

R tore my mind too is bold to approach you.

5. Our children' have this knowledge oaly : to you it be-
longs to make them go astray.

6. .Wherever a man has set his heart, when the Jiva dies,
say, will it not eater there ?

7. Should be saffer loss therein, not his is the fault, the
blame is his Lord's.

8. Hari was gracious and disclosed the secret, “ Where 1
am, why thought of second ? ”

9. Four days possess your soul in patience: that which
he sees, this apeaks Kabir.

X1l

1. No one observes my saying : men drown themselves in
a stream of water,

2. The blind follow the blind, as one seeks the company
of a harlot.”

3. So undiscerning are they : the husband stands near and
they do not know him.

4, FEach® claims honour for his own: and lying devices
are taken for truth.

6, Nothing does a liar ever achieve : so I warn you ; hear,
ye shawmeless.

6. Give up Pakhandas and heed my words: else you will
fall into Yama's bands,

7. EKabir says, Men never truly searched: they wandered
and died like & Rojh®* in the forest.

"Bhaktas. * Esch god. .
* Who has no hasband. * A white-footed deor generally known as Nilgai,
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1, Maya n;;ort.ing plays the temptress, the whole world
she has taken captive.

Lithe as a leopard, with the gait of a young elephant,

she has decked herself with delusion, ‘

2. Her veil is dyed in varied coloura, she is adorned as

& beautiful maiden.
Her wondrous beauty of form and the excellence of

ber grace ars beyond all telling.
3. A body as the moon, the eyes of a deer has she:

unveiled the gem upon her brow.
All the Yatis and Satis were enamoured of her: she

walks as a young elephant.
4., Bhe blackened the face of Narada and hid hergelf rrom

his eyes.
Trinmphing in her triumph she turned away backward

with a mockiong smile. .
5. 8he ran in pursuit of Siva and Brahma and made both
' her captivea:
8he took from them the Holi gift' and straightway
eluded them,
6. The song celestia} filled the air and entranced the ear
' of all who heard.
This player makes her play, to fit the throw of every
player.
7. 8he bas cast ignorance before them : the feet that walk
can walk ho more.
Bo the player sets her play : the chance ol this .birth
comes never again.
‘8. Gods, men, munis, deities, Gorakh, Datia, and Vyasa:
Sanak, Banandan, lost at this gaming ;: what hope then
bave othera?

e ! Phrgowa.
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Filled full of empty love she rests her syringe on her
breast :

Ehe made all captive to her will, and thea withdrow
witl backward glaneces.

She has formed a lake of wisdom and in bher hand holds
the three qualities:

She drew after her Siva and Brahma aod lures awsay
all others with her.

On one side stand gods, men and munls, on the other
she alone:

Her glance fell on them, she spared none, she get one
seal on all,

All that were she trapped and in her veil enmeshed
them.

Black was the line slie drew on all : none went without
her mark,

Indrs and Krishna were stauding at her door, thelr
eyes hungry with longing :

Kabir suys, They alone were saved, in whom desire
found no entrance,



1.

CHANCHARI 1!

Burn up all this world’s desire: O mind distraught.

Therein is sorrow, grievous trouble: Know this, O
mind distraught.

Without foundation is the temple: O mind distranght,

Of brick wherein no earth is kneaded: Know this,'O
mind distraught. :

*Tis but the model of an elephdant : O mind distraught:

The Creator has but drawn a picture: Know this, O
mind distraught,

What sense is pride of wealth or body: O mind dis-

traught ?
These are a prize for earth and earthworms: Know

this, O mind distraught.

Blinded by lust the elephant is taken: O mind dis-
traught,

And to the anlkus' bows his head: Know this, O
mind distraught.

The monkey fllis his fist with dainties: O mind dis-
traughbt .,

He stretches out his arm and grasps them: Know
this, O mind distraught,

Despair of escape takes hold of him : O mind distraught.

From house to house he geta but blows: Kpow this,
O mind distraught,

Nothing he knows of worse or better; O mind dis-
tranght. .

From house to honse he has to dance: Know this, O
mind distraught.

As s parrot, the springe catches ; O mind distraught.

Bven so see thou delusion: Know thig, O mind dis-
traught,

' The iron hook with which efephants are driven.
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What use can it make of learning : O mind distraught ?

At the Iast the cat devoursit; Know this, O mind
digtraught.

The guest that comes to house deserted, O mind dis-
traught

Ag he comes, s0 he departeth: Know this, O mind
distraught.

Countleas the sacred streams to bathe in, O mind dis-
traught.

Mauny the deities to worship : Know this, O mind dig-
traught,

Men are drowned, where is no water: O mind dia-
traught.

Set thysell in Rama’s vessel : Know this, O mind dis-
traught.

Says Kahir, the world’s deluded : O mind digtraught.
Hari's service they deserted : Know thig, O mind dis-
traught.

12
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Within you, Swan,! is Mansarowar, O Rama that lived
in all. "
While one watches, comes the robber,® O Rama that
lives in all,

If one watches, he escapes him, O Rama that livesin
all.

Those who sleep, they are beguiled, O Rama that lives
in all,

To-day the goal® is close beside you, O Rama that lives
in all.

To-morrow ’twill be far, far distant, O Rama thatlives
in all.

Your home is in a stranger’s® country, O Rama that
lives in all, -

You waste your eyes in Iruitless searching, O Rama
that livea in all,

As one churns curds, so you churned terror,®* O Rama
that lives in all.

You made your whole ahode® the churn, O Rama that
lives in all.

The Swan i3 ingensible as marble, O Rama that livesin
all,

The pure word cannot pierce and enter, O Rama that
lives in all,

(O Swan, you were a precious jewel, O Rama that lives
in all. .

I wareed, you did not heed my warning, O Rama that
lives in all,

¥ Jiva, * Niranjan's,
? Kal. * Desires.,
! Salvation, * All five senses,



9-

10,

1L,

13,

RELI I ' 179

Ag you did, so you received, O Rama that lives in all,
Blame not me for your own error, O Rama that lives
in all,

You left the all, and chose the finite, 0 Rama that
lives in all,

Made for yoursell this easy trading, O Rama that
lives in all.

Had you but made Rama’s name your traffic, O Ramsa
that lives in all,

Your bales had been of priceless treasure, 0 Rama
that lives in all.

Laden with goods {lve'! merchants travelled, O Rama
that lives in all,

Nine® porters bear with thew ten® burdens, O Rama
that lives in all.

While in the way the merchants quarrelled, O Rama
that lives in all.

And so they have destroyed the body, O Rams Lhat
lives in all.

In bitter griel the Swan departing, O Ramy that lives
in all.

A long farewell took of his fellow,® O Rama that
lives in all.

Within the lake?® the fire is kindled, O Rama that lives
in all

The lake is burned, and turned to ashes, O Rams that
lives in all,

Says Kabir, O Sants, now hearken, QO Rama that lives
in all

Discern ye now ’twixt good and evil, 0 Rama that
lives in all,

1 Pive bhutak sharir,
2 Flve Prans and four Antahkarans,
} Indris.
* Claimanis of his body.
* Body.
§
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You were led asiray by Smriti, O Rama that lives
in all.

You believed to your .deluding, O Rama that lives
in all,

These are like the fisher’s aungle, O Rama that lives
in all.

One believes and is entangied, O Rama that lives
in ail.

Such are Vedas, and such is Bhagwat,! O Rama thai
lives in all.

So my Guru has assured me, O Rama that lives
in all.

You have raised your fort of cowdung, O Rama that
lives in all.

You will soon forsake the battle, O Rama that lives
in all, '

Him by wisdom’s strength none reaches, O Rama that
lives in all.

By what searching can one lind Him ? O Rama that
lives in all, '

Hear, posseas your soul in patience, O Rama that
lives in all

Though at first the mind is shamed, O Rama that
lives in all.

Think not then to search hereatter, O Rama that
Jdives in all.

All i3 found in this form only, O Rama that lives
in all,

Bays Kabir, O Sants, now hearken, O Rama that
lives in all,

Near you let no snare ba woven, 0 Rama that lives
in all.

1 Shagtran,
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Neither end nor yet beginning, O Soul forsaken.'
Neither root, nor tree, nor branches, O Soul forsaken,
There i8 neither night nor daylight, O Soul forsaken,
There is neither air nor water, O Soul forsaken.
The companies of Brahma and Sanaka, O Soul [ersaken
Have spoken endlessiy of Yoga, O Boul forsaken,
In Asarh® month came the winter, O Soul [orsaken.

- Thus the seven® seeds were planted, O Soul forsaken.

The field®* was ever harrowed, weeaeded, O Soul
forsaken.

Fver sprang new leaves,® unew branches, O Soul
forgaken.

Still *tis® empty, stifl *tis emply, O Soul forsaken.

All the three worlds still are empty, O Soul forsaken,
Only one fair Aower? hblossomed, O Soul forsaken,
And this universe the fower is, O Soul forsaken.
That flower is the Bhakta’s worship, O Soul forsaken.
So they find the King® in worslip, O Soul forsaken.
By the Bants the Hower is gathered, O Soul Iforsaken.

It heeds no antidote® for poisons, O Soul forsaken.

The charmer owns its power resistless, O Soul for-
saken.

A fleld of poison'” you have planted, O Soul forsaken.

Why do yon refuse tite harvest ? O Soul forsaken.

Birth after birth, one fruit'" you gathered, O Soul for-
saken.

From this branch of oleander,’* O Soul forsaken,

Says Kabir, the truth be {indeth, O Soul forsaken.
When of thig my fruit he tasteth, O Soul forsaken.

1LOr # Soul'sick with longing." ! Depires, .

2 As 800D A8 ONG WAS born, : ggjeet. t:é v]wrshlp.
3 Srotis, remonials.

* Body and mind. . 1 Actions, .
* Now modes of worship. ' Be born again.

* This world. 12 Maya.
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I. The whole world swings in the swing of delusion,
2. Where sin and virtue form the two supports and Maya
has set it on Mern mountain.
There, geated in the seat of actions, is there one who
does not swing? )
3. Desire it is that sets it swinging, the twisting rupes
are worldly pleasures, longing it& peg, behold it.
Good deeds and bad are made Lhe ropes, gripped by
the two hands. '
1. Al Gandharvay, Munis, swing thersin: there swing
Surpati and Indra.
Narada, S8harda, swing therein : there swing Vyasa and
Phanindra.
9, "There swing Biranchi, Mahesha and Munis: there
swing the suan, the moon.
He who is Kormless, Himeclf took form and there ho
swubg as Govind.
6. The six,! the four,® fourteen,® the seven,* the ono wnd
twenty,® Lthe three worlds there are set :
Search out and see the four creations, uever a one is
stable,
7. Bearch these and find Xhandas and Brahmanda: wor
did the six Darshanas find release,
Take counsel with the Sant and Sadhu: when fresdom’s
won, where goes the Jiva?
8. Where is no moon, no sun, no night, no twilight, where
are no five elements,
Where famine, death, destruction are not, there but
few sants attain.
9. Exiled thence, for many ages’ passing, so you wandered
on the eartl.
Seek with the Sadhus and share their vision, s0 you
will turn again and enter.
! Darghenes. 2 Vedas, % Fourtecn sciences. * Rishis.

* Blements :—b tanmatrag, 5 bhuts, 5 prane, 4 antahkarany, 1 Prakriti,
1 Pradhan.
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The awinging holds no fears for him, who is a Bant
and wise.
Says Kabir, wlo finds the true Sukrit, comes never
again to swing.
11
Making of many forms his picture, Hari has set
his dance awhirl,
To quench his longiog for that swinging, who has ever
found the wisdom ?
Swinging, swinging through the ages, yet the mind
leaves not its craving.

*Night and day the swing swings ever, through the four

ages, each year's rains.

Now it swings high and now swings low, and now
unwitting bears to heaven.

Delusion’s swing so well deludes : and can stay his
swinging.

Of this swing I live in terror : hold me fast, O Yadava
king :

Kabir eries, Grant. my rayer, Gopal, that T may find
thy refuge, Hari.

11

Coveting and desire its side-posts, thus the mind has
set a swing,

The Jivas of all the world are swinging : nowhere is a
firm abode,

Wise men swing there in their wisdom : the kings
and peoples swing,

Sun and Moon swing there together : no one found
the secret out.

Kighty-four' millions Jivas swinging : Ravi's son’
pursued and took them,

Countless ages, scons passed : alas! not yet has one
paid heed.

Earth and sky swing there together : there the air and
waters swing.

Hari has taken form, is swinging : the Swan Kahir
heholds it all,

' The messenger of death,



SAKHIS
1. When thou' wast {ree from birth, then there was none,
On thy sixth® day [ awoke. Whither dost thou stray ?
2. The word is mine and thou art of the word, Hearing
do not pass it hy.
If thou wouldst know the real essence, then test the
word,
3. My word is from eternity. The word has entered
into the Jiva.
It is a basket for flowers : but the horse® has eaten up
the ghi.*
4, Without the word consciousness is blind. Tell me,
whither shouldst one go ?
It oue find not the door of the word, then he strays
aimleasly this way and that.
There are words many and various : churn and extract
the real word.
Kahir says, He who has not the real word, an acenrsed
life he lives.
6. Beaten by the word some have fallen, and some have
resigned dominien & *
They who have discerned the wori, their work was
perfected.
7. My word ie from eternity : meditate thereon moment
by moment.
Tt will bear fruit within, all the outward is vanity.?
'Jive, “ManIndri, *Rody. ¢ Agayan. * Harish Chandrn.

3]

1t is impossible not to reeall the long history and great signifieapes
of the similar coneeption in western thonght irom Heraelitus through
the Stoics to Philo of{ Alexandris and thence into Christian thought,
the anthor of the fourth Gospel, Heraelitns' lost bnok opens with
the words—* Having hearkened not nnto me hut o the Logos, it iz wise
to confess that all thinga are one,”

Or, compare with pther passager {rom Hernclitns Bakhl 4,

"in the Vedic hymns, the Brahmanas and Upanisliads there are
veferences to Vak, personifled a5 a goddess in Hymn 10 of the Rig Voda:
but whether anything like & eontinuous development of a Logos aon-
eeption can be trheed down is far frem certain, Certainly the two
conceptions are not identieal, any more than Vak and Shabda ore
identical, Nor does it seem probable that Kabirs' teaching was
influenced or inspired by Christian teaching, whatever may have been
the fact with regard to the later literature of the Panth.
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Those who did not make provision reached & town
and oity.
Where, when darkness falls and day is over, they can-
not make provision.
Furnish you with provision here: the way before you
is difficult.
All were going to buy in heaven, but there is neither
trader nor market.
It you kpow your Jiva a8 your own, then seek that
Jiva’s good.
Such a guest as Jiva will not be found a second time,
It you know him as your very master, then know that
Jiva well.
I you regard your own honour, do not ask others to
give you to drink,
Why go about offering water? In every house is 2
fowing sea.
If one be really thirsty, he will drink perforce.
O Swan,’ pearls® are for sale, heaped on a golden dish.
What will he do with that, the secret of which he
knows not ?
O Swan, thou art all of the eolour of gold,® how can I
describe thee ?
When thou comest in prosperity to the tank,' then I
will ging loving praise of thee.
O Bwan, thou wast strong, but now thy stepa are slow.
Stained with various eolours,*® thou didst take another
love, )
The Swan departs from the lake, the body is left empty,
Kabir proclaims aloud, Ever the same door, the
same dwelling.
The Swan and the heron to the eyve are of one colour,
they feed in the same tank.
But in knowing the milk from water the heron is
revealed at once.
! Jiva,
% Troe teachings.
* Pare and unstaived.

* Body,
* By following other maaters.
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Wherefore is the doe® go starved? Bhe feeds by the
pool erowned with green pasture. ]
Thete are a million hunters, but one dee. How shall
she escape their shafts?
The three worlds are a cage: virtue and vice a net.
All souls became a prey, there is one hunter, Kal,
Life is lost in covetousness: vice has devoured virtue.
On him who speaks but half of half, on him I look with
wrath,
The half of a Sakhi completes the work, if it bs under-
stood.
What use is the pandit and the books he reads, though
night be joined to day ?
A flgure of five elements was fashioned: it forthwith
cried “I, 1.”
Tell me, Pandit, which is greater, the word or the Jiva?
To this flgure of flve elements the name of man is
given, o
It one piece of the machine is gone, the whole is ren-
dered useless.
Colours spring from colours; yet all colours are bui one,
Of what colour is the soul? Seek to discern that.
The soul (enlightened) is as molten (gold) : the word is
there as (puritying) borax.
The drop of yellow rain brings mildew : Kabir says,
But few ses this.
By taking five elements the body was made. The
body received them, what was done ?
In the bondage of deeds it is known as Jiva: the Jiva
is given over to ihe doing of deeds. _
Within these five elements ia the abode of that which
is hidden,
There are but few who find the secret., The Guru':
word is the proof, *
Who sits with sensation stilled,® in sidelong posture
the windows of liia body filled with light ;
In his heart 1 reside, girt with my armies before him.
* Jiva.

* Tt ean he found through the Gurn's instyuctions,
* In the state of Samadhi.
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Within the heart is a mirror, yet the face cannot be
aeen. E

Then only will the face be seen, when deubt has
vanished from the heart.

A village on a high hill, and the arm of a mighty man:

Serve such a master!, en whose very shadow you may
he upborne.

By the path the Pandits went, by that the foolish too
liave gone.

Rama’s clift is very high : thereon Kabir has climbed.

They say to me, ** O Kabir, come down : you have with
you neither provision nor guide.

1 your provision fail, your feet be weary, the Jiva will

be in the power ol another.”

The house of Kabir is on the mountain peak, where the
path is winding.

There the foothold even of the ant is not sure, there
men load their oxen no more.

He who has never seen that country and yet speaks
ofit is a fool.

He himself eats salt, and yet goes oflering camphor
for sale.

All say, “ The word, the word”: but that wordis with-
out form,

The tongue cannot utter it ¢ it is grasped by perceiving
and testing,

The master dwells on the mountain top and his home
above the horses of the sky {(lightaing).

There without flowers the bee sucks honey : tell me
the name of that tree.

Bandal, restrain thy fragrance: on thy account the
wood is cut.

Do not slay the living Jiva : after death all will prove
useless,

The sandal is wrapped with snakes: what can the
sandal do ?

Every hair is steeped in poison ; where can the amrit
enter in ? .

! Follow God alone.
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Placed on the slab of Samsan' all forms® (stones)
are of one colour ;

Kabir says, Such is the state of the prey,® dogs* see
and bark,

What it has seized, it does not let go, though tongue
and beak be scorched.

‘What sweetness is there in the live coal, yet the
Chakor® swallows it.

The Chakor trusting upon the Moon swallows the'
burning coal. 4

Kabir says, It burns not : so great a thing is love,

They sway to and fro in the struggling twilight ; no
single one escaped.

Even Gorakl was caught in the city of death: who
then e¢an be called pious?

Gorakh was in love with his devotions : he would not
allow his dead body to be burned.

Yet his flesh decayed and mingled with the dust,
though hig body gleamed with much rubbing,

Running from the forest the hare fell among the
ravines, following its nature.

To whom will the hare tell his troubles? Who will
understand the hare ?

For many days he wandered and performed Samadhi.

The hare has fallen into a pit: now far away he
bewails his lot.

O Kabir, doubt did not vanish, though many garbs
were worn.

Without the knowledge of the Lord there is a divid-
ing barrier within.

Without filne the world imposed fine, and sixteen?®
fines are levied.

The Divider is covetous : sugar is sweeter than * gur.”

' A kind of stone=Mays,

* Btones.

3 Jiva

¢ False Guruns.

* A Greek partridge. It Is maid that it lives upon raoon-
beams, and eata live-coals at the full moon.

* 5 Karam Indrig, 6 Ga{&n Indzis, 4 Antsh Earan :—Man, Chit,
Budh, Ahankar, 2 Maya*1'and ‘ my.’

! Molaasea. :



48,

49,

5.

52

56.

a7,

SAKHIS 189

In the scented sandal forest of Malaya-gar other
trees are hidden :

Though they take the name of sandal, yet are they
not true Malaya-gar wood,

In the scent of the sandal foreat of Malaya-gar
the Dhak® and the Palas were steeped.

But the bamboo-tree was never scented, though age
after age it stood so close.

Walking and walking the feet grew weary, the city
is yet nine kos.

If a halt be made midway, tell me, who is at fault ?

Dusk fell, the day was over, evening came at last :

- Engaged with many lovers, the harlot remained:

barren.

The mind cries, * Whither shall I go ?*" And eonscious
thought, * Whither shallT go ?”

After six months of travel, still the village is a mile
distant,

They renounced their households and became udasi® :
they entered the foreat to do penance.

The worn out body died: and she® who sells the
betels, picked and ate it.

For those who understand the name of Rama, for
them the cage wesars thin:

Sleep comes not upon iheir eyes, nor does the flesh
thicken upon their bodies.

Those who are steeped in the juice of Rama, their
tree will never wither.

No longer are they aware of anught: such men know
nor pain nor pleasure,

It the mango and the maulsi tree be cut they bear no
fruit : the slit ear will not heal,

O Gorakh, whose renown remains, if he understands
not the song?

The Jiva is like the paras, the world is like theiron :

The paras begets the paras: the tester iz the mint
(of truth).
1 Butea frondosa,

2 A hermit,
* Maya.
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O Kabir, deck thyself in the garments of ilove, and
dance.

To him ie given honour, whose body and soul speak
truth.

Tnto the chamber of mirrors entered a dog headlong:

There at the sight of his own image he barked and
barkad till he died.

When one sees his reflection in the mirror, he is in
both the same: ‘

From this element comes that: and that is the same
again.

All forests and all oceans are of me: I make lover
and beloved one.

Now are they on the road of Kabir: let the travellers
go thereon.

My song is new : none understands the strain.

Whoever has perceived this word, he iz a king of
kings,

Kabir proclaime it loudly, sitting upor a branch of
the sandal-tree :

They walk not on the road appointed: what loss is
that of mine ? :

Of the truthful he is bhest of all, who in his heart
is true,

Without trath there is no comfort, though one give
a million discourses.

Deal in true merchandise, know this in your heart.

By truth you will gain the diamond, by falsehood you
will lIoge your all.

They pay no heed to sound words, and they take no
thought themselves.

Kabir proclaims aloud, The world has pagsed as a dream.

The fire is lit in the ocean, no smoke appears.

He only knows it, who is burnt up therein, and he who
kindied it.

The fire is lit by him who sets the fire: when he lights,
it burns.

I sacrifice myself to him who sets the fire : the thatch
escapes, but the house is consumed.
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A drop which has fallen into the ocean, all know it well.

That the ocean is within the drop, this is understood
by few.

It ia planted on poisoned ground, be it watered with
amrit & hundred times.

O Kabir, people do not renounce the thought, whate'er
it be, within the mind.

The half-burned log,! it cries aloud :

Now that I go to the blacksmith's house, he will burn
me a second time.

The wood' which is wet from separation® splutters
and pours out smoke,

" It will be free from pain only when the whole is burned.

Him, who is pierced by the arrow of separation, ne drug
will heal.

A lingering, lingering death be lives, takes birth again,
to cry, * Ah me, Ah me.”

Kabir's word ig true : in your heart see and ponder it.

They do not consider and undersiand, though I continue
to proelaim it for four ages,

If you are s true merchant, open a true market.

Sweep well withip and throw the rubbish far away.

The chamber is of wood : flre is set all about it.

The learned Pandit was burnt to ashes: by good luck
the ignorant were saved.

Ag falls Bawan's rain in heavy drops from heaven :

The whole world became Vaishnava: but the Guru
never gave them teaching.

Olose to the bank he sank and was drowned: T am
distressed for this.

In the full current of the stream of avarice, how is it
you can sleep ¢

He recites the sakhi, but does not grasp it: he does
not walk along the path.

The stream of the river of avarice flows deep: where
can one firmly plant his feet ?

1 Jiva,
1 From God.
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80. Many I met of mauny words, but none I met who

81.

82.

a3.

86.

87.

88.

89.

90.

grasp them.
Let him who speaks so be swept away, if he holds not

fast himself,
1t one by one it be established, then it will be established..
He who speaks with double tongue, shall be beaten
with redoubled blows,
Regtrain your tongue, refrain from much speaking,
Hold fast by the tester, who has knowledge of the word *

that falls from the Guru’s lips, .
He who does not bridle his tongue and has no truth in
his heart, -

Do not keep company with him : he will rob you even
of a marble of glass.

The soul has perished by reason of the tongue: every
momeunt they speak unworthy words.

By reason of the mind they go astray in error and Kal
swings them hither and thither,

The spearhead is fixed in the body : the arrow broken

sticks fast.
Withous the loadstone it cannot be drawn out a million

otlier stones proved useless.

In front the stairway is narrow: behind it is broken
in pieces.

The maiden behind the curtain pushes others on, her-
self far from the danger.

While in the world cersider, whether householder
or Yogi.

The time is passing away : beware of strange folk.

Doubt has destroyed all the world : none destroys doubt,.

He will destroy doubt, who has considered the word.

Bpeech is of many varied kinds: thine eyes perceive

nothing.
Esbir proclaims aloud, Understand the speecl of each

abode.
By holding the root work is perfected : donot go stray

io error.
The mind is wandering in the ocean : be not swept away

therein.
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As the bee roams about the garden for the scent of
many Bowers:

8o the Jiva roams in worldly desires and at the end
goes disconsolate.

The whirlpool is as the heron’s snare: many senseless
Jivas have been swallowed up tberein.

Kabir says, Only those escape, in whose heart is
discernment.

The flighty in mind became & locust in the three worlds:

The men of Hari for lack of the knowledge of Hari
fell into the hands of Kal,

The waves are of varied colour: the mind is a bee
that cannot see: -

Kabir proclaims aloud, Understand it by the instru-
ment of wisdom.

Ag a juggler’s monkey, so is the Jiva with the mind :
He makes him dance to varicus measures, but keeps
him elose to hand.

This mind is unstable, this mind is a thiel, this mind is
a pious robber,

The mind destrove gods, menh and munis: the mind
has ten thousand doors.

The snake of separation has bitt.e:& the body : it heeds
no charm at all,

Separated from Rama, man cannot live, or, if he lives,
he lives a madman.

Parted from Rama, the body is restless: let nd one do

them hurt: i
At the merest touch they will die, like the sensitive

creeper are they.
The snake of separation has fasteued on the heart and
wounded it.
The Sadhu will not shrink away—just as it pleases let
it bite.
The beart’s throbbing pain is lodged deep—a splinter
from the tree of speech.

Extraction will not draw it forth: there it remains
to make fresh wounds.
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The black snake within the bady has utterly devoured
all the world:

But few will escape, who meditate on the name of
Rama with understanding.

Kal stands above thy head: awake, friend of thy
foreign foe.

How can he sleep at peace, whose house is on a
lonely way ?

The body is wood and Kal & weevil: he devoursm
various ways: ,

Kal has settled within the body: no obne reads the
secret.

The mind is a cell of Maya: the body a castle of
doubt.

Snake’s poison heeds no charm: Kal is the onset of &
snake.

Mind and Maya are one ; Maya pervades the mind :

The three worlds are plunged in doubt: how canI
speak of them apart ?

The hedge is given as proteci.ion to the field : but the
hedge,devours the field.

The three worlds are plunged in doubt whom ecan I
make to understand,

The mind is a sea, and desire is the wave: many are
awept away and drowned.

Kabir says, They only will escape, in whose heart is
discernment,

By wisdom a sea was made, strong wind, and a sharp
eyed thief :

The whole world was destroyed: none could reach
the goal,

None died as man, whoever died, died as a beast of the
fleld:

Not onee Jiva reached the goal, but became elephant
or horse,

Than man there is no greater sinner, who obeys not
the Guru’s instruction.

Again and again he cries like a jungle kuluki and is
conoeived in the womb of four mines.
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What can helpless man do? At his bidding the door
will not be opened,

If a dog be made to sit at the chauka,® he will but
lick the aipan* according to his wont.

What can helpless man do, whose body is senseless ?

When within the Jiva therelives no power to see, what
use in calling to him, O Kabir ?

I you received birth as man but lose the chance that
new is yours,

You will fall into the mill of this world, and there
suffer grievous blows,

Seek to obtain the gem of wisdom, What is all this
decking of dust ?

Kabir came and went again: this world is without
savour,
Birth as man is priceleas : it cannot he a second time.
A ripe fruit which has fallen cannot again grow on
the branch. '
You go, having twisted my arm and awakened me from
sleep.

Kabir proclaims loudly, By this road must you go.

I have given Bakhis in bundles, but in all four ages
only two letters.

Q Kabir, the taste of the words is sweet; but no one
really weighs it.

A raft is made of snakes * in the midst of the ocean of
this world.

To leave it is to drown, to grasp it {0 be bitien in the
arm.

119 In my hacd a cup filled with khowa, I kept watch

120.

all day long.

O Kabir, when I care no longer, not even sour milk
will be offered.

It 1T speak of One, it i3 not so: if Isay two, then
this is an offence.

As He is, so He remains ; this Kabir proclaims aloud.

1 Bridal seat,
*The aeat in plastored with rice-water.
* Knowledge.
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I have a packet of amrit: I opened it in many ways:

Should I meet with one like myself, I will dissolve it
and give him to drink.

The bundle of amrit 1 litted from my head.

To whomsoever I declared that I am Obe, he but
abused me.

Of Him, for whom munis practised penance, whose
praises the Vedas are wearied with singing :

Of Him I give instruction, but none believes.

From One came countless—and the countless became
One.

When comes knowledge of the One, in the One all are
absorbed.

There is one word of the Guru-deva: therein are
countless thoughts.

Pandits, munis, men were wearied: the Vedas can
find no limit there.

Turning their backs upon the Master, four armies sing.

Jiva ig fallen among thieves ; though hie has no part
nor lot in this.

The hunter sees the game—and fiees from it.

A wonder lhave I scen: a dead' man is devouring
Death. *

In the three worlds there is robbery, that makes awsay
with all.

The thief is without a head : none could recognise him.

Watching the grinding of the mill, tears came to
my eyes :

None who came between its two stones, escaped un-
scathed,

The mill of Rama is working, which has ground the
world o dust.

Kabir says, They alone were saved, who bhad taken
out the pin,

Four thieves went out athieving: they took off the
shoes from their feet.

The four set their ladder at the door. * O Pandit,
ponder this. ’

1 Jiva * Rat
* Mana, Budha, Chita, Ahankar. * At ench door of the body.
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Praise to that milk, whence comes the ghi.

Half a S8akhi of Kabir is the lite ot four Vedas.

Praise to that mind, which attests the tester.

The Lord has given sugar : the fool thinks it salt.

The plant of poison has taken root and a snake coiled
round it.

On account of this the Jiva is in dread and watches
night snd day.

In the house where the anake harbours, there ¢an no
sadhu be :

All the furpiture is removed from it and it is filled
fnll of poison.

Seed of a grain-weight was sown, its produce was a
maund :

The tent of Kal is pitched morning and evening on
the road. _

Though one maund be sown, the crop will not be even
8 grain-weight.

No one beeda my raying, therefore at the last they go
astray.

Renounce sel and recite the name of Hari: eflace
defects from head to toe. :

Have no fear of any ereature: this is t.he essence of
the sodhu's faith.

By reason of prejudice and bigotry the whole world is
misled,

He who js free from prejudice and recites the name
of Hari, he ia the sent and the wise.

The great are lost in greatness, in their every hair is
pride.

Without knowledge of the Sat-Guru all four castes
are chaomar.

What use in renouncing Maya, when you will not re-
nounce conceit ?

In that conceit were all munis burned : that conceit
devours all,

In the flame of Maya the whole world burns : they
dote on gold and women,

Kabir says, How can you be saved when the fire is
wrapped in cotton ?
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143, Maya in the world is as a snake: armed with poisons
Bhe lies in the road.
The whole world she has caught in her noose : Kabir
alone cut his way out.
144. There is a charm for the snake and the scorpion, and
for poisonse there are entidotes.
If one fall into the clutches of a treacherous woman,
she will tear out his lheart and devour it.
145, Tamogunr has three qualities : there the bee revels in”
the scent.
One branch bears three fruits, brinjal,’ sugarcane,®
and cotton.?
146. The mind like an elephant tramples the zealous Jiva
to death ; desire has grown shrewd.
It heeds no musie and no charm : it 8ies and fastens on
its prey. '
The mind is an elephant, which never obeys: it goes
. at its own will. .
What can the helpless mahavat* do, with no ankus in
hia hand.
148. This Maya is a sweeper-woman and a sweeper's wife.
She caught in her toils both father and son: yet she
remains not with either,
149, Beholding gold and women be not led astray by their
brilliance.
Separation and union are twins, like a snake that casts
its siough.
150. Al fell iuto the clutches of Maya, Brahma, Vishnu,
Mahesha :
Narad, 8harad, Sanak, S8avandan, and Ganesha, the son
of Gauri.
151. One Pipal® tree is valued highly: no one knows its secret.
They plash the boughs, but none gets fruit : leaving the
Husband they seek this Pipal.
152, From being honest one? became a thief: among the
thieves quarrels arose,
O Jiva, vou will know it well, when the blows fal}
upon you.
1 galty * Sweetnows. * Tasteless.
* An elephant driver, * Brahwa, * Jiva.

147,

-
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How can hiz work find completion, to whom the Guru
has not shown the path ?

His raft will sink again and again at the ghat® that is
no ghat.

It was not known—it was not understood : we did not
walk with understanding.

‘When the blind is companion of the blind, who will
show the path ?

‘When his Guru is blind, what car the disciple do?
The blind urges ont the blind, both fall into the well,

The chamber is the chamber of a man: do not there-
fore rush to enter in.

* In one field there feed a lion, & donkey and a cow,

Four months the rain®* fell heavily: the water of the
tank is unrivalled.

But clothed in mail of proof not one arrow pierced
them,

The Jiva fears to meet the Guru:and the body is
subject to decay.

Wolly like a butcher lives within the mind: and
gamblers’ stakes are get there.

The body is doubt, the mind a dog: Kal hunts there
ever,

Dwelling in one house with these, O friend, why do
you ask of its welfare ?

He who distinguishes not the honest irom the thief, is
blind and witless.

For lack of the test is he destroyed. Consider and
keep voursell aloof.

Make your Guru your armourer I he will scour clean
your mind,

With the chain of his word he will burnish, and your
mind will become like a mirror.

In instructing a fool your own store of wisdom is
wasted :

Charcoal cannot grow white, however much soap be
used.,

' Landing place.
! Gura's {nstructions.
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163. An idiot, a sloven, an evil doer, is cased from head to
foot.
What can the archer do when no arrow can pierce
him ?
164, A parrot bas settled on the fruit of the semar' tree.
He draws back his beak and beats bis head : he has no
one to thank but himself,

163. O parrot, quickly leave the semar tree: or your wings'
will become yet more enfeebled.

Only those will baunt the semar tree, who have no..
. eyes in their heart.
166. The parrot settled on the semar tree in hope of the
two buds.

When the buds cracked and split, the parrot flew off
disgusted.

167. Upon whom do people trust ? Why do they sit aloot ?
Yama lurks to murder Jivas, as a butcher slaughters
sheep.
168. He who by knowledge and understanding stays unmov-
ed, and renouncing power becomes powerless :

Kabir says, No one can touch the garment’s hem of
guch a sent.
189. That diamond is worthy of all praise that can endure
the hammer’s blow,

The deceitful and the hypocrite on testing was proved
spuriouns.
170. Heri in a diamond, men are jewellers: all spread their
wares,
When men find the teater, then the claim of others is
rejected. .
171. Do not display a diamond in the market where men
sell greens,

Tie up your bundle quietly and go upon your way.
172. A diamond fell in the market, and - there lay covered
with dust.

Many fools passed it by : the tester picked it up.
1 Qotton tree.
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Dismonds are not found in bags, nor sandal trees in
rows. .

Lions do not live in herds : nor sadhns walk in com-
panies.

Hach according to his wisdom, so have all believed.

Hari’s knowledge is bard to come by : none perceived
it fully.

The bones burn like fuel, the tree burns Jike grass.

Kabir is burning in the sweetness of Rama, as cotton
burns in the store-house. ’

The ghai wes missed througlh ignorauce of the road:
through the orders came wandering in the mines of
creation,

That which gpread the lime in this world was never
clearly known.

What profits talking to a fool or how control the
bratish ?

What profits shooting 2t a stone ? The best of arrows
is but spoiled.

As amarble falls upon a dome and straightway tumbles
to the ground :

S0 is the heart of a fool: how can the word rest there ?

The cutward two are gone,and the mind's also are
lost. _
He whose four eyes are gone, how can he be controlled ?

Many days passed so, without love of devotion.

Waste land sown will bear no crop, however heavily it
rain.

I weep for this world, but none weeps for me.

That man alone will weep for me, who bhaa discernment
of the word.

All say ‘Lord, Lord,’ but I am concerned therefor.

Of the Lord they have no knowledge : where will they
reat at last?

Life cannot be sustained without life : life is the food
of life.

How can you sustain your life and yet be merclrul to
lite ? O Pandit, thick this out.
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1 describe all, none know me.

Then I was good : now am I good : from age toage I
cannot change.

H I speak openly, then they will beat me : none 30e8
withia the veil. '

The dog ' is hidden beuneath the straw : why make
enemies by speaking ?

I have travelled through many couutries : my mind
is atored with their plenty.

Of that for which I have been searching, everywhere
there is famine. *

This Kali Yug is base, the world is blind, none heeds
the word.

To whomsoaver I speak of his own goed, he is roused
to hate me.

I touch not ink nor paper, nor take pen in my hand,

Of the greatness o! the four ages Kebir has given
instruction with his lips.

Wisdom before, * wisdom behind, " wisdom on the
right* hand and the left®.

To increase wisdom upon wisdom, that is ali my
wigdom.

He who walks®within bounds is man; who lives in
the boundless is the sant,

He who knows not the bounds, nor the uunbounded,
his understanding is naught. ,

Those who understand are established in one state,
those who seek in every place:

They, says Kabir, are betwixt and between: they
waver from this side to that.

What can the helpless road do, when the traveller
does not walk with understending?

Leaving their own road, they wander from waste to
waste.

You are dead and you will die again, without even &
blunted arrow. .

The axe is laid to the tree: today or tomorrow you die.

1 Kul, 1 Jagrat. * Bupan. -
* Hhushputi. ¥ Turiys.
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194. My speech is of the Kast: no one can understand me.

195,

198,

197.

LS

Only he cen underastand me, who is from the furtbest
East.

He whose steps once crushed the earth and raised
the dust in clouds,

Himself a prey is drying in the sun: O Pandit, consider
this. .

Those who measured’ the earth in their stride, and
crossed® the river at a leap,

Who weighed® the mountain in their hands: these-
has Kal devoured. :
Nine' maunds of milk were collected: it vanished

drop by drop.

. The milk was spilt and soured:and the butter was.

198,

199.

201.

202.

208,

spoiled.

How often I fall at their feet to win them : how often
I weep to win them.

The Hindus go on worshipping their gods, and the
Turk owns hone of these at all.

O man, thy state is great: yet of thy flesh no use is
made.

Of thy bones can no ornaments be formed ; por soun-
ding instrument of thy skin.

Who knows me, I know him.

Heed not the saying of tbe world or Vedas,

Wlhile the drum lasts it sounds, and so long the tral-

ficking of wealth proceeds.

When the drum is broken, wealth is gone : no one-
leoks in at your door,

The Earth is the mother of all things : the Earth is

the nurse of ali.

The Earthh cares not to know Lher value : sois the
mercitul Guru.

Had the Earth not cared to know its value, it would
never have wavered,

Grain by grain it would have grown lheavier and been
established at its root.

1 Dwarl. * Hanuman.
¥ Erishna. * Nine kinds of worship.
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204 When merit was not, when earth was not, nor water;
When creation and destruction werenot: of that
age has Kabir spoken.
205. When there ix speech, there the letter came to be :
where there is gilence, there the mind is firm,
Then apeech and silence are one:but those who
understand are fow.
8. The stars shine till the sun rises.
The Jiva is subject to Karma, till it be fllled with
knowledge. : ‘_
207. Not knowipng the name of the village, men go on the
wrong road.
Tomorrow a thorn will pieree them: why not give
heed beforehand !
208. Keep company with the sadhus who can free others
from troubles.
The companicnship of the mean is worthless : it
is misery day and night.
209. Good company brings forth happiness : from ill asao-
cintes spring troubles.
Kabir says, Let us go where there is companionship
after our own heart.
210. As yourlonging Is at its beginning, so should it be
to ita end.
By adding shell to shell, a bundred millions are
heaped up.
211. Today, tomorrow, or any day (comes death) : the body
is not lasting.
How many days, O man, can you keep water in an
unbaked vesasel ?
2]2. Trust your own hands, your arms, your strength :
give up reliance upon others,
When through his courtyard flows & river, how can
he die of thirst ?
213. One belpless Jiva, bound with many bonds :
How can his own strength set him free, it his master
give not release?
214. Do not kill poor Jivas : there iz one life in all,
Murder wil! never be forgiven, though one hear s
million Puranas.



215.

216.

217.

218,

219,

220,

221,

223.

224.

SBAKHIS 205

Never kill a Jiva : tomorrow he will take yourlife.

By piigrimages you will not be saved, though a mil.
lion diamonds be given in alms.

Three went on pilgrimage, with restless thought
and thieving mind.

Not one single gin was done away : but tea maunds
more piled on them.

On their pilgrimage they were swept away and
drowned ; shivering they bathed in the waters :
Kabir proclaims aloud : They became rekshos and
bewailed their lot.

Pilgrimage has become a noxious creeper and spreads
from age to age.

The followers of Kabir have rooted it up: for who
would eat poison ?

O creeper of strange qualities ! thy quality cannot
be described.

Wherever cut, thou growest green; watered thou
witherest away.

The creeper is unsightly and its fruit is bad: the
scent of its flowers is noisome.

The root destroys the gourd : and all thy leaves-
are hitter.

Cleaner than water, subtler than vapour, swifter
thau air:

Such Kabir has made his friend.

Hearken, O sants, to the worde of the Sgt-Guru:
take pe burden on your heart,

Stand up io his presence,l bid you, and set your
battle in array.

Sow the bitter creeper, and you will pluck bitter
fruit.

Then only vou will gain the name of sidh, when
the creeper is utierly cast out.

If one hecomes Sidh, still what comes of it ? His
fame has spread on all sides,

Within him is the seed—and desire will spring up
again.
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Behind the curtain libations of water are poured
out : O sents, consider it.

From the fear of shame he lets himself be crushed
and killed : Kal earries off the prey,

I I say,“ He is,” then none helieves: without being
one is established (gidh).

Kabir says, Lieten O santz: diamond only can cut
diamond,

Glold, the good, the sadhus, can part and be united a'
hundred times.

The bad are alike a potter’s pots, shattered at a
single blow.

In a chamber of soot the whole world is being stifled.

Praise to the man who enters it and emerges again.

The chamber is of soot and the fort too of soot.

He in not blackened there, who abides covered with a

covering.

‘Wealth of ten thousand miilions, dominion from sun-
riging to setting ;

Are not to he weighed against the excellence of devo-
tion. Of what use is all thia ? )

The fish® have all vanished, to be sold in the court of
the Fisher".

Were thine eyes inflamed? YWhy else did the net
enfold you?

I made my house in the waters and my bed in the deep
below.

When the dice of karma were cast, the net wrapped
me round as a garment.

Becoming fish there is no escape: the Fisher is your
death.

In whatever tank® you swim, there too he will set his
net.

Without rope the necks of all are bound : its bonds are
countless.

The glass is given into their hands, bnt without eyes
what can they see ?

! Tiva.

' Body.
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By teaching they are not taught : they sell themselves
into another's hand,

I seek to draw thee to mysell, but thou strivest
toward the city of Yama.

As coustant polishing cleanses iron of rust:

So by constant counsel Maya and Moh are broken,

A boat of iron, a heavy cargo of stone,

A bundle of poison o his head, and yet he fain would
Croas,

The Pandavas holding fast by Krishna, yet wasted on
Himalaya mountain,

Itiron be touched with the paras, how can rust eat it

away?

- He rises in the east and sets in the weat and feeds on

the flowering air.
He in his tarn j8 devoured by Rahu: why has man
torgotten ?

The mind resides before the eyes: in a twinkling it
ranges wide,

The three worlds are the mind’s realm: the mind is
worshipped in every place.

The mind is greedy for its own sweetness : the wave of
worldly pleasure is ever tossing.

The body movesat the mind’s motion: thus all is
loss.

The fashion of the world is as a flock of sheep.

If one falls into a pit, all go the same road.

That path is very difficult : none should go thereby.
Those who went, never returned : who will bring news
of their welfare ?

In the company of the wicked there is death: as the
plantain tree near the plum. '

This waves and that is torn to shreds: avoid the com-
pany of Bidhana (Brahma).

The plantain took no thought when the plum tree was
planted near it.

Now what profits taking thought, when thorns bem
it round ?
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248. None koow life and death: all depart in blindness,

247.

248.

249,

1.

252.

253

254.

255.

At the door of the unjust none finds justice, but frome
birti: to birth bewsils his lot.

He who found not the Sat-guru, rushes restlessly in all
directions.

The madman’s eyes are sightless : his honse is burning,.
but he quenches ashes.

The treasure is here, they seek it there. How shall
they then obtain it ?

He is wise and worthy of honour, who keeps the teater, .
close beaide him, _

Listen to all, but make your own decision.
As the red powder box is at once box and lid,

QO musician, make your music: let the bitch of this
Kali Yug lie.

What to you are other’s doings? Set your own honse
in order,

They sing and recite to others, but do pot know them-
selves: it is a song sung without understanding,

Kabir says, Without the touch of the Paras, the iron is
hut stone within. '

That which in the beginning I made one, now has been
gplit in pieces.

Tested Ly the touchstone it could not stand, but
proved mere brass.

O Kabir, all spoiled Bhakti, by laving stones and
pebbles.

Within they stored up poison, and poured away the
amnrit,

She' was wife to one, but became the wife of nany :
the wanton had many mates,

Kabir adks, With which will she burn, for she was wife
of many husbands?

The body is a ship and miad a crow : millions of leagues
it flies.

Sometimes it sinks in the fathomless river of doubt,
sometimes it enters heaven.

1 Jiva.
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For the jewel of wisdom is a chamber made: and
thereon is a lock of silence:

Io presence of the tester open it—with the key of
gracious words,

Midway between heaven and the realm below hang
two gourds : ! one is pierced.”

In the fear of six Darshanas ave caught the eighty-four
million of siddhas.

Cast away all evil thinking : make your life fair.

Give up the ways and nature of the crow and live the
life of the swah.

Even as he speaks, so should one act, and renounce
passions and hatred.

_He will not vary less or more by one grain's weight:

thus should he rule himsgelfl.

O Rama, 1 am standing at thy door: O Kabir, come
and meet with me.

Thou art merged in ail—but I would not utterly be
merged in thee,

Delusion fills the three worlds, and every place delusion
makes its dwelling,

Kabir proclaims salowd, Thou livest in the village of
delusion,

The diamond they dropped in the sand : and they pick
up pebbles and eat them.

Kabir proclaims alcud, Thou shalt again set out in
SOITOW.

Asg the leaves in the forest, or the grains of sand in
Ganges,

Are the words that fell from the lips of Kabir: think,
Pandit, what thou shalt anawer.

I thought you o be of the race of the swan, therefore
I kept: by your side.

Had I known you were kin to the crane, I had never
let you touch my body.

The wise hold fast by wisdom, the unwise acorn wisdom.

It one give nutmeg to a bullock, how can he know or
eat it ?

1 Jiva and Ishwar. * Jiva,
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Leaving the herdsman, leaving the husband, the cow’
* toothless (and old)

Without hope of salvation lows in the lanes of Brinda-
ban.

Those who speak sweel words with their mouth but
have another thought in their hearts:

With such, says Kabir, does Rama deal no less cleverly.

Hence all go their way, heavily, heavily laden,

Thence none come to us, whom I may run and question. .

The devotion of Rama ia dear, as fire is dear. ,

Though the whole city be burned, yet again and againe=
men beg for it.

The wife is called her husbaund’s, but yet she sleeps
with another,

Folly abides in her heart: what joy can lier husband
have?

The good became bad, by lintening tn some other's
word.

The bell-metrl became eopper, not to be priced as gold.

Parted from God they offered arti.® O Rama, grant
them the vision, _

At death Thou wilt grant the vision : but what profite
thia ?

In & moment comes the destruction: the people live
like slovens.

Take careful thought for the future: then cry over
what is past.

One haa entered into all, and all entered into the one.

Kabir has entered into the knowledge, wherein thers
can bhe no second,

If the One is served, then all are served: if all are
gerved, the One departs,

If the root be watered, there wil be blossoms and fruit
in abundance,

The forest, wherein no lion can range, no bird can fly ;

That forest Kabhir's disciples have explored by means of
silent somadhi.

1 Jiva.
1 A lamp made of flonr filled with ghi, and, having several wicks
lighted, is whirled round over an idol.
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I1 I apeak truth, he is not He : but the lie is dear to all.

They pour water over my head, but it waters the
gardens of others,

Speecli is priceleass, if one speak with knowledge.

Weigh in the balance of the heart, then let it pass
your lips.

He {Brahms) has become a8 others : why art thou void
of understanding ?

The wise and the unwise do not thou regard ae cne.

Those who are drunk with Rama’s wine are happy in
their heart,

As & fair maid’s reflection in the mirror no one’s arme
can clasp.

It you would be a sadhu, frequent the company of a
sadhu that is perfect.

It you press unripe mustard seed, you get mno oil nor
oake.

Though a lion's skin be wrapped about the ram,

His speech beirayeth and the voice unmasks him.

Ages were spent in search for that whose root is in
the heart.

From their great pride snd boastfulness, from ihese
their error aprang.

Ten doors has the cage wherein the bird’s life is
contained,

The marvel iz that it remains: il it deparis why
wonder ?

With Rama’s name on their lips they set their battles
in array, and walk in the ways of others.

They wear the gkin of & man but roam like bullocksa
here zni there.

The ploughing is good, the seed is good, and it is sown
by handfula.

Why then does the blade dry up? It is the nature of
the soil.

He who steps from the Guru's ladder, no longer has
the Gurn’s word,

Him will Kal drag away and none can keep him safe.
® Sakhi 379 in the Hind! text is the game as 312,
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200*, Within the heart is burning sand and sunlight :
And all live under the shade of sorrow.
291. When the fire is kindled in the ocean, all is consumed
to the very ooze.
From east to west the Pandits died, poodering, pond-
ering ceaselessly.
202, Whoe'er I met was guru: none I met who was chela.
Six lakhs and six and ninety thousand texts for but
one Jiva,
203. Where one would buy, there am I not: there am ],
where is no buyer.
For lack of thought they roam in error, grasping at
the shadow of the word.

204. My word is from Hternity : this alone has power.
But these who start and shrink are aitogether power-
less.
205, Throughout the world are gems and stones and all can
distinguish them.
The tester is more precious than the gem: for in the
world these are but few.
206. Do not call him ester wlo knows the common stones.
He who knows the gem in the hearts of men, he is the
tester of jewels.
2687. All the world is perishing, each in his own fire.
Never did T meet a Jiva, to whose companionship
1 could cling.
208. The man is sunk deep in sleep : if he but open hie eyea,
and eee,
The Jiva is fallen among thieves, though he has no
part aor lot in this,
209, This is the realm of the Deatroyer: he waylays the
labourer and takes for himself his goods.
The essence of the word is as a mint, that tests the
secrets of the heart.
300. They claim to see, yet all have perished: the unseen
none discerned.
It one that is pennpiless comes to buy, in bim I shall
find delight,
* Sokhi 289 in the Hindi text is the same ns 200,
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Within the eyes is power to see; but few are they who
understand.

The bodily eyes men still retain : thus they are full of
empty worda,

Pay worship with understanding : all can assume a dress.

Let that worship be swept away, wherein is nc under-
standing of the word.

Gods, men, munis, deities, seven Beas, mne regions of
the earth:

Kabir says, All have had the pleasure, now comes the
penalty of takiog body.

While the heart rests not on itself, s¢ long there is
no peace.

In the four ages have I proclalmed it: but doubt etill
fills their hearts.

I listened when the instrument was sounding. All ite
strings are broken,

What can the poor instrument do, when the maker of
music has gone ?

If thou carest for me, then give up all thy hopes.

Grow ever in my likeness, so all is in thy hand.

If one become a sadhu, what comes of that, if he speak
pot with understanding ?

He kilis another’s soul ; for his tongue wields a sword,

Within the ewan there lies a lake of deceit.

The Jiva found no resting-place, his eyes denied
the visjon.

Sweet words are balm, and barsh words are an arrow.

It penetrates the doorway of the ear and transfixes
the whole body.

Behold the courage of the diver: he plonges into the
lowest deeps,

The Jiva heeds no obatacle and comes i’ort.h with the

ruby in his band,

The world went hence deceived : it found nor Yoga nor
pleasure,

Kabir has threshed ont all the sesamum seeds ; the reat
thresh only stalks.

* Sakhi 802 in the Hindi text is the same as 301.
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813, O diver, drink the amrit : why plunge to your death in
the deeps below ?
By the mercy of the Guru and the companionship of
sadhus, in this hoor you can emerge.

314. Many lives were wasted, many fell and came to nought.
For the sake of one bund, O man, why do you weep ?

315, When the fire is kindled in the ocean, the ashes
crumble piece by piece.
O Kabir, the hypocrites bewaii the burning of my
priceless gem, .
316. In the six Darshanas One is pondered: he is named
the Maker: :
Says Kabir, All the world is wise and I the only simple-
ton among them.

317. The truthful no curse ¢an touch: the truthtul Kal does
not devour.
Whe walks in the way of perfect truth, no calamity
befalls him.
318, Take service with a perfect masater, one who is perfect
in all his ways.
It you cling to the love of the mean, you will return
with all your treasure lost.

319. O physician, return to thy house : no one asks anything

of thee.
He, who has laid this burden on us, himsell will teach
us to bear it.
320. In instructing others, my own mouth is filled with
sand.
While guarding another’s floor, my own fleld has heen
eaten.
321. I am looking toward thes, thou lookest somewhere
else.
A curse on such a mind as this: one mind that has
two aims.

322. Aiming and directing others’ aim they took their aim =
no arrows hit the mark.
The arrows all went wide : they lung down the how
and left it,
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Action must agree with word : only if it is & magnet,
call it so.

Kabir says, Without the true magnet how can one
win the battle ?

8ay your say and hear my words : hear and grow one
with me.

Beforé my eyes the world has passed; but such an
one 1 never found.

I have travelled from country to country, through the
streets of village after village.

I have not found one Jiva, who cared to sift and
winnow,

The magnet and iron are lovers: it draws and uplifts
the iron.

Such is the word of Kabir, that draws and saves from
Kal.

You were deceived, Sobe it. But now awake agsain.

The weapon of the word, thir is the file of doubt.

If the songs, Kabir has set and sung, one daily sings
with imderstanding,

Once passed in death he will not return, nor here be
seen again.

What can the helpless Gurn do? The fault is in the
pupil.

The arrow of the word pierces him pot : as well blow
into a hollow bamboo.

Look on him! as thy grandsire, thy brother, and thy
father- -and cleave in reverence to his feet,

He who in this time fails to see, for ever and always
lie is blind.

To be little iy best of ail : from being little all things
grow. .

As to the two days’ moon all how the head.

Death after death the whole world died : yet none
knows how to die.

None ever died in such wise as never to die again.

' Gurn,
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Death after death the whole world died ; but none
took future thought.

Each held by hie own wisdom : but the whole world
died a slave.

The wares are 8et out, no buyer comes : the price of
the wares is hire.

The man who has Do money walks restless to and fro.

They renounced their households to become Yogi.
Household the Yogi has none,

Without understanding they wander astray, grasping,
but the shadow of the word.

The lion® romms solitary in the forest : in a second of
time he makes it8 eircuit.

Hia own, or the forest of another, each is alike to
him.

He has entered within the body : there he sits to keep
watch.

When he would chooze a certain state, that special
knowledge he imparts.

By his speech is revealed the nature of the thief, and
of the honest,

All actions of the leart within come forth by the way
of the mouth.

I pever knew a bosom friend : all T met were gelfigh,

Kabir says, When the sky iz torn how can a tailor
mend it ?

I saw the whole world burning, each one in his own fire,

Never did T meet the man, to whom I might join
mynelf,

Moulded and fashioned was man: but without wis-
dom he is shapeless.

‘What can one do with the rose, which hag no trag-
rance ?

What proflts birth in mighty house, when the under-
standing is feeble ?

Like a flower in a desert place, whose colours will
wither for naught.

v Mind.
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There is no penance higher than truth, no sin that can
rival lying.

Ip him, within whose heart ia truth, does He himself
abide.

Not made of the Oreator por of Brahma : unseen of

Sun or moon:
Not found in the three worlds : yet known to alt the

universe.

The trunk is straight, the fruit is hard to reach, the
tree! iz rooted firm.

Many birds died in striving after it : the fruit is sweet
but far away.

.. One 8its"—a banya : one stands®—g cowherd :

One never sleeps* -a watchman : Kal has devoured
them all.

In front, the fire hurps flercely ; behind, it all grows
green again.

All praise then to the tree®, that bears although its
root he severed. .

Youth, age, and childhood passed: now the fourth®
stage is come,

lven as a cat watches a mouse, 50 Yama lies in

\\’ait.

Destroyed by others, not self-destroyed, yet none the
less destroyed ;

Whom shall I strike and wound ? All that I see ismy
own life.

I went to all the treea™, 1 tested all their fruits.

Apain and again Kabir goes begging the vision as his
alms,

When there is none to hear within the house, teacher
and teaching are vain.

When bearer and teacher are in one house, then the
teaching proves its savour.

! The tree of Prikirii. " Old age.
1,3, * Different. types of asocetien. ' Religions.
' Attachment to this world,
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The touch of the peras turns it to gold : it will never
be iron again.

The palas tree pervaded by the sandal’s scent, is now
called dhak by none.

Searching, and searching, and searching, but showed
Him now this, now that.
When searching and searching found pothing, then
Hari was known unigne. \
Tite Uniqne has made the world, but the Lord's light
is other than He. .,
In the last hour of all, tell me, whose is the vision you
see ? .
The Lord’s light in the heart is one, by that light
then behold Him.
Why do you call him Unique, by whose work the
world was made ?
Brahma asked the woman, with clasped hands and
bowed head :
Of what origin' is that Purusha, O mother? speak
and make me to know.
He has no form nor shape : nor in the ‘interspaces did
he tuke body,
In the midst of the palace of lieaven know him ag
without substance.
They set themselves to meditate upon this Purusha, a9
within adamantine® doors.
They saw but their own veflection: and the three®
were entranced therewith.
This mind found relreshment, when the knowledge of
Brahma gushed forth,
The fire, in which the world is burning, became like a
cooling stream.
That to which from all eternity the soul was kin, was
forgotten in all abodes.
Now caught in the eighty-tour million {births) the soul
cries ** This" and * That.”

' Caste or colour.
* The state of Samadhi.
3 Brahma, Vishnu and Mahesha.
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361. I describe the unseen®. I describe the seen," I des-
cribe the unborn® to thee.
Q Kabir, I deacribe all, but none describes me,
382. 1In the three worlds I have seen it : why do you eall it
unseen ?
Knowing not the essence of the world, you wear a
disguise to your own deception,
363. Learn, whence came the word, and where the word
' abides.
. Kabir says, T am the lover of the word, which gave the
vision of the invisible.
364. Learn to know your own true maker: believe my
words,
Within the flve elements, of whoze power was this
wide display ? '
365. Of the whole universe am I the maker: above me
there is no second.
Kabir says, No one knows me : all are absorbed in that®.
366. Tlhe sons® pay no heed to their Tather’s® words: they
worship one without substance.
Kebhir says, Even now awake, and rencunce the love
that is false,
367. All set their hope on the city of nothingness, wherein
there is no Oreator.
Kabir says, Know your own Jiva: thus all delusion will
vanish.
368, Allsay, “devotion, devotion™: but their devotion
proved vain.
From the place, wherein thev put their trust, came
wrath.
369. Congider, O learned brother: not one has brought us.
tidings.
From the journey, they went, they return not agaia
to give an account of that country.
870. TIuv delusion the whole world pa.saed away : all perished
in delusion.
Nocne firmly plants his steps : this woe is past all telling.

L Maya, * Brahma, ¥ishnu and Maheshs.
* Eternal Purusha. * Niranjan.
* Chelas, : * Guro,
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HFrom Maya has sprung mind: from mind the ten
avaturs,

Brahma, Vishnu passed away deluded: the world is
plunged in error.

Calling on Rama, &1l passed through the world, but
not one reached Rama.

Kabir says, For those who know Rama, all their
works are perfected,

This world has become mad, entangled in the love ot
the unseen.

Deserting the Visible, it serves a Purnsha wit.hout.
substance,

The king! became subject : the subject” took the
kingdom.

The subject would govern all, hence all is confusion.

He, whose praise all learn to chant, has neither hands
nor feet,

Kabir says, Wisely the mother gave this son the name
Niranjan (without birth}.

O thou that knowest Brahma, he not led astray with
Vedas and the world.

Kabir says, Here is my wisdom : take this lamp in thy
hand.

The worshipper saw not the Deva.: nor did the Deva
see his worshipper.

Kabir says, I saw both dying: the Gura gave this
teaching.

Thou knowest thine own state, Deva : in us isnopower
to know.

Kabir says, AN share this error : all are plunged in doubt.

From gazing on nothingness doubt arose, and searching
on all four sides,

Searching and searching they died, but the form with-
out form none found.

He who has planted his understanding firm, that Yogi
becomes immortal.

Now he understands, and renonnces error: beside him
there is none alse,

1 Koul. * Kal
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381. By doing what they see others do, the whole world was
misled : none found the Sat-Guru,
I{abir says, They perplexed with doubt have lost their
Jiva.
382, You set your hope thereon : the hope thereof is false.
Infatuate you left your household for the forest:
from age to age you roam nosatisfled,
383. When the foundation shakes, the whole house is
' shaken: now none can check its fall,
. Kabir says, If one understands, him will Kal not devour.
*384. Rama’ dwelt in the depths ot the forest : yet the hope
of the Guru was unfulfilled. )
« Kabir says, AW this is Pakhanda, and liars always go
disappointed.
885. Fear arose, the heart is fearful, this fear destroys their
peace.
None has seen Rama, though they cry “Rama™ day
and night.
386. ’Twas I made the ocean of bliss, and rorrows and grief
T trampled under foot.
None kept fast his grip: beggar and king, all passed
away.
387. Had there been no trouble in the world, there had
been no grief of separation.
Ip their happiness they heaped sorrow on themselves :
this saying all men say.
388. All are engrossed with scripturea: this fashion none
rencunces,
All are caught in the net of error and have cast away
the Jiva.
380, He' iz without form, without shape : but makes the
whole world to dance,
Him, who destroys the five,* all should fear him.
3900. Deluded, deluded the whole world passed, through fol-
lowing their guide.
Kabir says, When the tree is rotten, what can youn
gather then ?
' Yogis who reside in the foreat, * Mind,

3 %0 say those who practise penances in the forest. * Five Gyan Indria..
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The sakhi is the eye of wisdom: behold and ponder
it in your heart.
Without the salhi the guarrel of the world will never
ceane.
It all depends ou five elements ¢ consider this.
Saye Kabir, By understanding the secret of the ele-
ments the Jiva will be saved,
11 one becomes true, what comes of that, if he knows
not Him that is true ? :
If one be true and meet Him that is true, he will he
merged in that true one. )
The road by which went Saenak and his companion,
Brabma, Vishnu, Maheshs :
All followed that same path : to whom then shall T
give instruction ?
By reason of deeds done for his kin, the swan went
far astray.
Then to what family will the blame belong when
he lives a8 a beast of the field ?
He whose lLeart never knew the Guru, whose body
the word never pierced ; '
Kabir proclaims sloud, This is fora swan to be
compation of a heron.
Hatred and hater are one: make no union with
them.
Caught in the toils you will die : whence can gal-
vation come ?

If the Guru be perfect, the disciple brave, then
gather your reina and plunge into the battie.
It you would really know the FLord, then sit for a
while in thought.

If one that is bound be with one that is bound, by
what means can come release ?
Do service to one who is free from bonds, and he

will release in a moment.

Do not follow, brother, the current of the mind : give
up this your wisdom.
Thus many neighbours were swept to death : in our
' own hearts we know it



401.

402,

403.

* 404,

405.

407,

408.

408,

410.

411.

SAEHIS 225

I have but one arrow ;: the mind has thirty-six :

If my single arrow strikes, all the rest are nothing,

He has withdrawn His presence, yet is He within
the heart : this the mind knows well.

He who knowingly does evil, where will he find
happiness ? :

Ponder it and be entranced, understand it and be
free from limitation.

Behold the marvels of Him, whom no bonds can re-
strain.

He, for whom they wander searching, ever stands
before them.

* To the instructed Heis near, from the uninstructed

He is far away.

It is bnt one thing, and they make it many.

A heavy curtain hangs between, therefore naught
is seen. )

Wlio thrones the Guren in his heart and walks in his
commands :

Kabir says, For such & Sant the three worlds hold
no fears. )

It all one’s household be blind, avd & well is before
the door,

Whoever seeks to venture out, will surely fall into
the well.

SBearch on the road revealed the gem, a diamond
trampled by a thousand ages,

How capst thou, Xabir,renounce this road on which
the gem is found ?

Men only know the diamond borne in the morchant’s
pack.

This is the diamond of salvation : a fool losesit and dies.

Do quickly what thou hast te do: the flame has come
close.

When the fire has caught the door, nothing can be
carried out,

Weigh your words before yon speak : a word ham
neither hands nor feet.
Yot one word acta as balm, another a8 a bruise.
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All are dwellers in that country : dacoits have set

upon themm.

Trusting the autumn moonlight they failed to keep
their road.

If you care for your welfare, then awake : the boat?
has touched the shore®.

Again and again you will reproach yourself: a
chance like this comes not again,

Now parted, where will you go and where find rest
for your feet ?

Confront the foe, fight face to face, make no un-
lucky throw.

The Gurn's image is as the moow, the disciple the
chalcor.

Moment by momentlet them fix their gaze upon the

Guru's image. _
The Gurn entered into ‘the disciple : unbroken love

prevails.
Noseparation can sunder them : they are two bodiea

but one soul.
Gura differs from gurn, and the patures of gurus

are diverse.

- Worship ever that Guru, who can reveal the secret

of the word.

Men follow flve or seven Gurus: lhe who can reveal
the word, is the Guru indeed.

Hari lost, Guru shelters ;: the Gurn lost, there is no

refuge.
O sinful man, call on the Guru, not upon another,

The Guru is potter, the disciple is clay : moulding
and moulding he amends the faws,

Within he supports him with love : without he deals
blow on blow. _

[ made a cave of wisdom, but found no sadhak for it.

Yogiand Jangam® were swept away in death: with-
out intention there is no devotion.

* Nearing its eud,
* A Hindu mendicaut.
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The Guru must be one who takee nothing from the
disciple.

The disciple must be one who gives all he has to the
Guru.

This is that which can be seen, not that which can
be uttered,

This is that which can be felt, not thet which can be
given.

He in whose heart is no deceit, deceiving cannot
touch him,

Hein whose heart deceit is harboured, bim deceit
decoives,

The Lord is lord of all : but the Lord’s own are few.

Why search among ten thousand ? Among ten mil-
lions there is scarcely one.

Serve the perfect Master and so you will be perfect.

When the perlected finds the Perlecot, the Perfeot
will reveal perfection.

‘When patience and goodness of heart flourish, the
invisible is revealed.

Withiout this goodness none finds the goal, though
he give a million discourses. .

The ruby of goodness is greater then =all: it is the
mine of rubies :

All the wealth of the three worlds resides in this
goodness of heart.

Wealth of Lkine, of elephants, of revenue, all the
mines of wealth and gems :

When the wealth of contentmentis won, all other
wealth is as dust.

When there is “L” there is “*my”: where sorrow,
there is sin.

Where there is mercy, there is strength: where for-
giveness, there is He.

It! is infinite, yet in all things finite: the river floods
each several thought.

The flsher® casts his net, for what? There is neitber
fish* nor water.*

1 Gurn. 2 Kal,
3 Jiva. *Maya,
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To give me joy, destroy my pain and wafe away
troubles. :

Kabir says, When shall I meet the sant, who is a lover
of the Hternal.

The giver of happinesa lives in all, and he gives pain to

none,.
To rest established in his faith, that is the proof of the

aadhu.

Let not the sant forsake saintliness, though he meet
with a million unsaintly.

Snakes coil about the sandal tree, yet it loses not its

coolpess,
In the house of the grandfather! resides the Immortal® :

the son® carries a burden upon his head.

In three worlds grandchildren® are robbed: O Pandit,
consider this,

In the world the sadhs is priceless ; many who are not
wear the garh,

You may know heron from swan by the test of water
mixed with milk,

All sadhuz are honoured in their own abodes.

He who discusses the word as teater, heis a crown for
the head.

Mind dyed in many colours is a busy dyer : it dyes with
colours good and bad.

Kabir says, Only then will you escape, when you make
your abode with the word.

The mind was immortal : killing could not kill it.

By constant rubbing oun the brilliant of wisdom it can
be worn and worn away,

Mind mounts upon all: the trees of the mind are
countless,

But they who are mounted npon mind are few indeed.

Mind soars aloft as a bird and searches here and there
in heaven.

Baikunth® does not contain Him : the Lord is with His
worshipper,

! The eternal Purusha. ? Brahm. ' Gurn.
4+ Brahma, Vishnu, Maheshs. * Vishnu lok.
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The maiden' climbed the hill and decked ber with many
allurements®,

Her lpver ntters never & word : her adornments burn
herlike fire.

The maiden is endowed with all graces: in her ears
jewels gleam,

When a dart from her lover’s eyes strikes her, her
whole body is transfixed,

Ten thousand hunters, but one deer : many bandits and
one waylarer.

What can one helpless man do, where countless ruf-
flans dwell ?

Even ill company leaves no stain on him, whoge hand
clagps the ruby of wisdom,

Just as a juggler’s boy plays fearlessly with asnake,

' Jiva,
2 Varions kinds of worship.
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SAYAR BIJAK PAD

O Sants, the teaching of the Bijak is with suthority.

Many grew weary searching and searching: few were
they who found,

The four ages and the four-armed Veda chant bound-
less scriptures.

Vishnu, Birancha, Rudra, rislsis sang : none have round'
the end.

Some declare Him Nirgunr, some Sugunr : some speak
of Him as Light,

To the Lord each assigns a name, but none reveals His
form,

Some pronounce Him subtle or gross, and some the
Letter that has always trutl.

The Bat-Guru says, Few recognise Him, and many
liare go shout.

The devotion that is coveting is altogether vain: the
Lord is inflnitely wise,

Beyond attainment, beyond vision is the Lord’s abode :
yet all gay, * That is our goal.’

The way is not seen; the wayfarer finds them not,
though he search for abode and resting-place.

Some laid it down, * He is Not-Being.” One says, The
Light is proof of Him,

‘Some sey, He has neither form nor outline. On whom

then do they fix their meditation?

In every several lair the Oreator is revealed: why
then go astray in error ?

Upholding or denying, all alike flagged and failed, The
Oreator none could comprehend.

Of what form is the True Lord? This has been set

forth by none.
By mauny proofs they establish their belief : the True

One ig ignored.
Millions of births and ages passed in whims and fancies :

‘they find the vision nowhere.
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The All-Merciful, the All-Great, He is seen by few
indeed.

Straightway their state is changed to bliss : they are
entranced there for ever.

Requiring more and ever more the wise of many sects
would strengthen their devotion :

The teaching of the Bijak is known to few: the proud
go wandering in error.

Kabir said, Within the Qreator is all, and the Creator
permeates all,

Without the secret all are suak in error : only the sant,
the wise, can comprehend.



PROPER NAMES MENTIONED IN
THE BIJAK*

Abalya:—Wife of the Rishi Gautama. She was the
first woman made by Brahma, and he gave her
to Gautama. She was seduced by Indra. One
version represents her as knowiog the god and being
flattered by his condescension ; bu¢ another version
states that the god assumed the form of her
hushand, and sc deceived her. Being cursed by
Gautama she became a stone, Rama aff{erwards
delivered her,

Alkrura :—A Yadava and uncle of Krishna. He was
son of Bwa-phalka and Gandini. He was sent by
Kansa to fetch Krishna from Gokula that he might
be slain, Akrura went against his will, and Krishna
observing this revealed to him his nature.

Ambarisha :(—A king of Ayodbya, twenty-eighth in
descent from Ikshwaku. Tt is said that he observed
strictly the Rkadasi fast and broke it according
to rule before the end of the day. Once Durvasa
came to his house a8 a guest. .As usual the guest
went to have a bath before dinner. He took so long
a time bathing that Ambarisha drank a little
water to keep his rule. Durvasa sought to kill
him; but Ambarisha asked protection from Vishnu
and was protected.

Anjana :—Mother of Hanumat by Vayu, god of the
wind.

Arjuna :—The third Pandu prince, He was taught
the use of arms by Drona and was his favourite
pupil. By hig skill in armg he:- won Draupadi at
her Swayamvara. For an involantary transgression
he imposed upon himself twelve years’ exile from
hig family, and during that time he visited Paraau-
Rama, who gave instruction in the use of arma.

* Thess notes are partly taken tmm Powson's Classical Dictionary of
Rinds Mythology.
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Avagat:—Unconditioned, which cannot be compre-
hended (God).

Bali, Balin :—The monkey king of Kishkindhya, who
was slain by Rama and whose Ekingdom was given
to his brother Su-griva, the friend and ally of Rama.
He was supposed to be the son of Indra, and to
bave been born from the hair (bala) of his mother,
whence his name. His wife's name was Tara, and
his sons’ Angada and Tarh.

Bhoja: —A name borne by many kings. Most con-
gspicuous among them was Bhoj or Bhoja-deva,
king of Dhar, who is said to have been a great
patron of literature, and probably died betore
A. D. 1082,

Brahma (tnasculine) :-—The first member of the Hindu
triad; the supreme spirit mapifested as the active
creator of the universe.

Dasa-ratha ;—A prince of the Bolar race, son of Aja,
a descendant of Ikshwaku, and king of Ayodhya.
He had three wives, but being childless, he per-
formed the sacrifice of a horse, and, according to
the Ramayana, the chief queen, Kansalya, remained
in close contact with the slaughtered horse for a
night, and the other two queens beside her, Four
sons were then born to bim from his three wives,
Kausalys bore Rama., Kaikeyi gave birth to Bharat,
and Su-mitra bore Lakshmana and Satra-ghna.
Rama partook of half the nature of Vishnu, Bharat
of a quarter, and the other two shared the remain-
ing fourth.

Dattatriya :—Son of Atri and Anasuya. A Brahmanp
saint in whom a portion of Brahma, Vishnu, and
Siva, or more particularly Vishnu, was incarnate.

Devaki:—Wife of- Vasu-deva, mother of Krishna,

Dhruva :—The polar star. According to the Vishnu
Purana, the sons of Manu Swayam-bhuva were
Priya-vrata and Uttanapada.

Dig-ambara :—* Clothed with space.” A naked mendi-
eant. A title of Siva.
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Dur-yodhana :—* Hard to conquer, The eldest son
of King Dhrita-raslitra and leader of the Kaurava
princes in the great war of the Mahabharata.

Dwarkas, Dwaravati :—* The ¢city of gates.” Krishna's
capital, in Gujrat, which is said to have been
submerged by the occean seven deys after his death,

Firendr :—8erpent-king.

Gandharva :—* The heavenly Gandharva' of the Veda
wae g deity who knew and revealed the secrets of
heaven and divine truths in general, .

Gauesa :—{Gapa-Isa), Gana-pati:—Lord of the Ganas
or &troops of inferior deities, especially those
attendant upon Siva.

Go-kuola:—A pastoral district on the Yamuna, about
Mathura, where Krishna passed his boyhood with
the cowherds.

Gopala :—Go-vinda : — Cow-keeper.” A name of the
vouthful Krishna, who lived among the cowherds in
Vrindavana. :

Gopis:—The cowherd damsels and wives with whom
Krishna sported in his youth.

Gurakh :—The founder of Gorakha Panth, lived in four-
teenth century A. D.

Go-vardhana:—A mountain in  Vrindavana, which
Krishna induced the cowherds and cowherdesses to
wornlip instead of Indra. This enraged the God,
who ment a deluge of rain fo wash away the
mountain and all the people of the ecountry, but
Krishna held up the mountgin on his little finger
for seven days to shelter the people of Vrindavana.

Hanuman, Hanumat, Haunmat :—A celebrated monkey
chief, He was son of Pavana, ‘ the wind,’ by Anjuna,
wife of & monkey,named Kesari, He was ableto fly,
and js & conspicnous figure in the Ramayara.

Haris-Chandar ;- ‘Twenty-eighth king of the Solar race,
and son ol Trisanku. He was celebrated for his
piety and justice.

Hiranyakusha :—*Golden eye! A Daitya who drag-
ged the earth to the depth of the ocean.
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Indra:—The Geod of the firmament, the personifled
atmosphere.

Janaka :—King of Mithila, of the Solar race. When
Nimi, his predecessor, died without leaving =a
successor, the sages subjected the body of Nimi to
attrition, and produced from it a prince * who was
called Janaka, from Dbeing boro without a pro-
genitor.”

Jaunpur:—A city in U. P.

Jaya-Deva: -A poet, author of Gita.

Jhusi:—A village near Allahabad fort, where the tombs
of Shaikb Taqi and of other Muslim saints are.

Kansa:—A tyrannical king of Mathura, son of Ugra-
sena and cousgin of Devaki, the mother of Krishna,

Kanya-Knmari :—“The virgin damsel,” A pame of
Durga,.

Karpa:—~Son of Pritha or Kunti, by Surya, the sun,
before her marriage to Pandu.

Kasi: —Benares,

Kesava:;— Having much or fine hair’ A name of
Vishnu or Krishna,

Kunti :—Daughter of the Yadave prince Sura, King
of the Burasmas, whose capital was Mathura on the
Yamuna. She was sister of Vasudeva, and was
given by her father to his childless cousin, Kunti-
bhoja, by whom she was brought up. In her
maidenhood she showed such respectful devotion
to the sage Dur-vasa, that he gave her a charm
by means of which she might have a child by any
god she plearsed to invoke. She called upon the
sun, and by him had a son, named Karna, but with-
out any detriment to her virginity ; still, to keep
the affair secret, the child was exposed on the banks
of the Yamuna.

Kuru :— A prince of the Lunar race, son of Samvarans
by Tapati, a danghter of the sun. He ruled in the
north-west ol India over the country about Delhi.

Kuvera:—1n the Vedas, a chief of the evil beings or
spirits living in the shades : and called by his pat-
ronymic Vaisravana.
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Lakshmana :—8on of the King Dasa-ratha by his wile
Sumitra. He was the twin brother of Satru-ghna,
and the half-brother and special friend of Rama-
Chandra.

Lanka :—=The island of Qeylon or its ocapital city.
The city is described in the Ramayana as of vast
extent and of great magunificence, with seven broad
moate and seven stupendous walls of stone and
metal, '

Maghar:—A village in QGorakhpur district whers
Kabir’s tomb is still visited, "

Manakpur :--A village on the Ganges.

Mandodri : ~Ravan’s favourite wile and the mother
of Indra-jit.

Mithila, (methal) :--A e¢ity, the capital of Videha or
North Bihar, which corresponds to the modern Tirhut
and Purniya, between the Gandaki and Kosi rivers.

Muchandar-nath :——Guaru of Gorakh-Nath,

Muni :—* A holy sage,” a pious and learned person,
andowed with more or less of a divine nature, or
having attained to it by rigid abstraction and
mortification.

Nags :—A mythical semi-divine being, having a human
face with the tail of a serpent, and the expanded
neck of the cobra,

Nam :—Nama Deva.

Narada :—A Rishi to whom some hymns of the Rig-
veda are ascribed.

Naresh :—Lord of men,

Pandu :—* The pale.’ Brother of Dhrita-rasbtra, King
of Hastinapur, and father of the Pandavas or Pandn
princes. -

Parasu-Ram :— Rama with the axes’ He was a
Braliman, the fifth son of Jamad-agni and Renuka.

Partha :—A son of Pritha or Kunti.

Parvati:—* The mountaineer,’ A name of the wife
of Biva.

Prahlada : —A Daitya, son of Hirna-kasipu and father
of Bali.
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Prithi, Prithu :—Was the son of Vena, son of Anga. He
was called first King, and from him the earth re-
ceived her name Prithivi.

Rama :— Eldeat son of Dasa-ratha, a King of the Solar
race, reigning at Ayodhya.

Ravana :—The demon King of Lanka or QOeylon, from
which hLe expelled his half-brother Kuvera. He
was son of Visravas by his wife Nikasha, daughter
of the Rakshasa Su-mali.

Ravi :—The sun.

Saha-deva :—The youngest of the five Pandu princes,
twin son of Madri tbe second wife of Pandu, and
mythologically son of the Aswins, or more Bspecific-
ally of the Aswin Dasra.

Sakata :--A worshipper of the Sakti.

Sakti :—The wifle or the female energy of a deity, but
especially of Siva.

Sanaka, Sanandan, Sanatana, Sanat-Kumara :-~The
four Kumaras or mind-born sons of Bralhma.

Sankadik :—Sanak, etc.

Sankara :—-* Auspicious.” A name of 8iva in his
creative character.

Sesha, Sesha-Naga:—King of the serpent race or
Nagas, and of the infernal regions called Patala.

Shambhu :--A name of Shiva.

Sharad :—Saraswati, the goddess of learning.

Shukh.deva-Muni :—-The son of Viyas.

Sudama ;- — A friend of Krishna.

Bisu-pala :— Sor of Dama-gosha, King of Chedi, by
Srunta-deva, sister of Vasu-deva ; he was therefore
cousin of Krishna. Krishna had carried off Rukmini,
hig intended wife.

Sukh-deva :—Son of Viyas.

Surpanakha :— Having naile like winnowing-fans.’
Sister of Ravana,

Uma :—*Light.’ A pame of the consort of Biva.

Vamana :—The dwarf incarnation of Viehnu.

Vashightha :—* Most wealthy.” A celebrated Vedic
gage to whom many hymns are ascribed.
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Vena :—Son of Anga, and a descendant of Manu
Swayambhuva,

Vidhatri ;-——* Creator.” A name of Bra.hma.. Vishnu,
and Viswa-karma.

Vikramaditys : —A celebrated Hindu kmg who reigned
at Ujjayini. He is said to bave been the son of a
king named Gardabhila,

Vrinda-vana :—A wood in the district of Mathura
where Krishna passed hia youth, under the na.me
of Gopala, among the cowherds.

Yadu-Banshi :—A famous race of Chhattris,

Yasoda :—Wile of the cowherd Nande, and foster-
mother of Krishna.












