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PREFACE.

My work as editor has been very simple. I have
left Professor Wilson’s translation unaltered except
where there was an obvious slip, or where Sayana’s
Commentary had not been followed. It is now nearly
thirty years since Professor Wilson finished his trans-
lation. The progress of Sanskrit scholarship may
therefore perhaps be thought to have lessened the
value of his work. I have endeavoured to meet
this eriticism by embodying in my notes (which
are distinguished from those of Professor Wilson by
being enclosed in square brackets) some of the results
of modern German scholarship. My chief indebted-
ness herein is to Ludwig and Grassmaon, In
connexion with this subject it may, without in-
gratitude, be noted that there is a danger lest
modern scholars should sometimes be credited with
the results of native scholarship. It is mot fair,
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for instence, to give (as I have seen it given)
~ Ludwig’s name as an suthority for an interpretation
which can be found in Sayana. In revising the
translation itself I have derived very little help
from modern scholarship, except of course from Max
Miiller’s invaluable recension of the Rig-Veda with
S4yana’s Commentary. The distinguishing feature
of Professor Wilson’s translation, whether for good”
or for evil, is its adherence to Sayana, and this,
so far from modifying, I have, if anything, in-
tensified.

A word of caution should perhaps be given to
those who have no knowledge of the Rig-Veda, other
Jhan that derived from this translation. They must
Jpot think that the literary style of the translation
faithfully reflects that of the original. Professor
Wilson bhas, it seems fo me, translated Siyana’s
paraphrase rather than the original text, and has
often used a stilted or prosaic word instead of the
homely, quaint, or poetic word which the original
suggests. He has infroduced into the fext many
of Siyana’s amplifieations and even his derivations,
1f I could have followed my own instinet, the trans.
lation would have been worded in simpler and more
archaic English.

- My thanks are due to my friend and respected
teacher, Professor Cowell (who himeelf edited
Vol. IV. and part of Vol. V. of this translation),
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for selecting me to complete the work, and for
assisting me in some of the more difficulf passages,
I have also fo thank the Librarian qnd Sub-librarian
of the India Office for the loan and gift of books.

W. F. WEBSTER.
Loxvow, August 24th, 1888. '






RIG-VEDA SANHITA.

MANDALA X.

ANUVAEA 1.
ASHTAXA VII. (oxrTixveD

ADHYAYA V. CoNTINUED.

8txra I. (1.)
The deity is Aaxr; the JssAs is Turra Aerva; the metre is
Trishiubh,

“

1, The great fire at the beginning of the dawn Vargs XXIX,

has sprung aloft, and issuing forth from the dark-
ness has come with radiance.! Agni, the bright-
bodied, as soon as born, fills all dwellings with
shining light.

2. When born, thoun, O Agni, art the embryo
of heaven and earth, beautiful, borne about in the
plants;* variegated, infantine, thou dispersest the

! [S8éyaps explaine this of the fire as brought from fhe
Gdrhapatya to the dhavaniya. ]

* Yajur Veda, XII, 18, where Mah{dhara takes it of the Sun.
[CE. Sutap. Bréhm. vi. 7. 8. 10.]

* Vidkrita oshadhishu, acoording to Béyapa abiding in ‘the
two pieces of touchwood which are vegetable forms, eshadAt-
vikdreshu. Mahidhara explains the term as the ¢akes and other
offerings, puroddsddilakshanday ddtevydsu, Yajur Veda, XI, 48,

YOL. VI B
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nocturnal glooms ;' thou issuest roaring loudly from
the maternal (sources).’

3. May He, who as soon as manifested is vast
and wise, and thus (universally) pervading, defend
(me), his third (manifestation);*> and when (the
worshippers) ask with their mouths for his own
water, .animated by one purpose, they praise him
in this world.

4. Therefore the genetrices (of all things, the
herbs), the cherishers (of all) with food, wait on
thee who art the augmenter of food, with (sacri~
ficial) viands ; thou visitest them again, when they
have assumed other forms,* thou art amongst human
beings the invoker (of the gods).

6. (We worship) Aen1 for prosperity, thee, who
art the invoker of the gods, the many-coloured
conveyance of the sacrifice, the brilliant banner of
every offering, the surpasser of every other deity
in might, the guest of men.

6. Arrayed in splendid garments, that Aent

! [Biyane takes famdmsyakiin as **darkness and enemies black-
like night.’]

* Matyibhys oshadhibhyok * from plants,” or, according to
Mahidhara, ‘‘from plants and trees”: oshadhi-vanaepatsbhysh
sakdadi, '

¥ Zritiyam asya, according to the Scholisat, means the mani-
festation of dgns as the third of Ekats, Dwita, and T¥sta: eee
Vol. I. p. 142, note. )

4 [Aeccording to Biyana, as the fire which consumes the dry
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(abides) on the navel of the earth;' do thou,
royal (Aexi), who art radiant, born on the foot-
mark of I1£? offer worship here as Purohita to the
gods. ‘

7. Thou hast ever sustained, Aani, both heaven
and earth, as a son (supports) his parvents; come,
youngest {of the gods), to the presence of those
desiring (thee); Son of strength, bring hither the
gods.

Syrra IL (IL.)
The deity and Rishi and metre as before,

1. Acnt, youngest (of the deities), propitiate Ve XXX,
the desiring gods; lord of sessoms, cognisant of
seasons, here offer worship; worship with those
who are the priests of the celestials;® amongst the
ministrant priests thou art the best offerer.

2. Whether, Agvr, thou prefer the office of
_Hofri or Pofyi among men, thou art wise, the
giver of weelth, the observer of truth; let us offer
the oblations with the (sacred) Swdhd, and may
the most excellent and divine AeNI present them
to the gods.

! The altar,

* The Uttara-veds, or north-altar [of. Aitareya-Br. i. 28].

* Davoyd rilwijak—one enumerstion makes .dgns the Holrr,
the Agwins the Adkweryus, Twashirs the Agnidd, and Mitra
the Upavakirs, or chaunter: according to Aswauldyana (as cited
by Biysna), Chandromas is the Brahman, £ditys the Adhwaryu,

end Parjanya the Udgdtri, These are the priests of the gods
in heaven.
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3. May we pursue the path that leads to the
gods to convey that (worship) which we may be
able (to offer). May that wise AeNI minister; for
He verily is the ministrant priest, and let him
prescribe the ceremonies and the seasons

4. O gods, when we who are most ignorant
neglect the offices addressed to you who are wise,
may the wise Aenr complete the whole by (ap-
pointing) those seasons by which he regulates the
worship of the gods.

5. Bince men of feeble energies, with mind yet
immature, are unacquainted with (the ritual of)
the sacrifice,®> may Aen1, the invoker (of the gods),
the skilled in rites, well knowing (what is to be
done), the best offerer, offer worship according to
the fit season to the gods.

6. The Progenitor® has engendered thee the
chief of all sacrifices, variegated, illuminating,
(all); do thou offer (to the gods) the desirable
all-sustaining praise-accompanied viands growing
upon man-occupied earth.*

! [Rather, *“ may Aan1 complete the whole, knowing at whut
seasons he should appoint the gods (to be worshipped),” lit.
* with what seasons he should fix the gods.” ]

* [Rather, ** do not think of (remember) the sacrifice,’’]

 Either Prajipati or the sacrificer, the yajamdna.

¢ [Bdyans’s firat interpretation of arivatir anu kehdh, ete., is
somewhat obscure, as he tekes anu with 4 yajasws and makes
kshdh the object of yasaswa; he gives as a second * (viands)
prepared by men, placed on the earth, ¢.e. on the altar.””]
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7. Do thou, AeNi, whom the earth and beaven,
whom the waters, whom TwasaTRI, the glorious
creator, engendered, who art cognisant of the path,
the road of the Pitris, shine brilliantly, being
kindled.

III. (IIL.)
Deity, Rishi, and metre as before.

1. 'Royal Aant, (thou art) the lord (of all), He varga xxX1.
who is the conveyer of the oblation, the radiant,
the formidable, the recipient of the Soma, is
manifested for the benefaction (of the wor-
shipper) : all-knowing, he shines forth with great
lustre; he proceeds, scattering the glimmering
darkness.! |

2. When he has overcome the dark departing
(night) by his radiance, then, begetting the damsel,
the daughter of the great father,® he shines in his
oourse with the treasures* of heaven, establishing
above the light of the sun.

3. He has come auspicious, waited on by the

! Yerses 1 to 3 ocour Séma Veda, IL, 7. 2. 5.

% This alludes, according to S4yana, to the burnt sacrifices at
sunset and in the morning; the construction is very elliptical
and obscure, especially the last phrass, sssknim ot rudatim
apdjan, ie. fwelavarndm diptim apagamayan, ‘‘he goes to the
night driving away the white shining light.”

* The dawn, the daughter of the Sun.

¢ [Siyana explaing vasubhih as the * enveloping ” or *kindling
splendours.” ] :
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auspicious (light); he afterwards approaches his
sister (dawn) like a gallant:' Aani, spreading every-
where, with omniscient rays overpowers the dark
(night) with brilliant beams.

4, The blazing flames of that mighty Aent do
not (deter) his adorers; the fierce flames of the
friendly auspicious adorable (Aaewr), the showerer
of (benefits), the vast, the strong-mouthed, are
visible in the sacrifice.

d. The flames of whom, radiant, vast, bright-
shining, go roaring like the winds; who covers
the sky with most excellent, most Justrous, most
sportive, and most mighty rays ;—

8. Of him, bright-blazing and hastening (toward
the gods), the fierce-burning flames roar with the
horses (of the Marurs): who shines mighty in his
course, most divine, with ancient, brilliant, and
loud-sounding (flames).

7. Do thou, great Aent, bring the gods to our
(sacrifice). Do thou, the messenger of the young
heaven and earth?® sit down (at our sacrifice).
AaN1, who art easily found, who art rapid in move-
ment, do thon come with thy docile and rapid
steeds (to our rite).

! [Sdyana takes jdrah aa gatrindm jarayiid.]

* In “d oha satss divasprithivyor aralir yuoaiyoh,” yuratyod
may mean ‘‘mufually mixed,” parssparem migrilayoh, or
‘‘ young females,” faruayok.
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Btxzs IV. (IV.)
Deity, JRiehi, and metre as before.

1. To thee, Aexi, I present the oblation: to Jus
thee I repeat praise; that thou, who art deserving '
of laudation, mayest be present at our invocations:
ancient sovereign, Aani, thou art like a well of
water in a desert, to the man desirous of offering
sacrifice.

2. Men have recourse to thee, AaN1, youngest
(of the gods), as cattle hasten to the warm stall.
Thou art the messenger of the gods and of
mortals ; mighty, thou proceedest by the firmament
between (heaven and earth).

3. Cherishing thee, (Aan1), the victorious, like
a child, thy mother (earth) desirous of thy contact
sustains thee. Thou comest, eager from above the
firmament, by & downward path, and when released
(after the oblation is offered), thou desirest to go
back like cattle (to their stall),

4. We, who are perplexed, know not, O unper-
plexed, intelligent one, thy greatness: but thou,
Aoxi, verily knowest it, Wearing a form® he
reposes; he' moves about devouring (the offering)
with his tongue (of flame); being lord of men, he
licks up the mixed oblation.’

! [Béyans adds « as the disvantys fire.”’}

* Rorihyate yuvatim vigpatih san; yuvstt may also mean “the
youthful earth,” as compered with its withered planta (farunim
Jirpawshadhikdm prithivim dswddayati).
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6. Where is the new (Aan1) born ? he is present
in the old (plants) and in the wood, grey-haired,
smoked-bannered: thongh nof needing ablution,
he hastens to the water like a (thirsty) bull, he
whom men with one consent propitiate.

6. As two daring’ robbers lurking in & forest
seize (upon a traveller) with ten cords, (so the
two hands seize upon the touchwood, with the ten
fingers).> This new praise, Aeyi, is addressed to
thee: attach thyself (to my sacrifice) with thy
radiant members, as (they harness horses) to a car,

7. May this oblation, J{ravepas, this reverence,
this praise, ever magnify thee. Protect, Aen1, our
sons, our grandsoms, and diligently defend our
persons,

Stera V. (V.)
Deity, Reshs, and metre as before.

1. Aani, the sole capacious ocean of riches, who
is of many births, beholds our hearts; he waits
on the cloud in the neighbourhood of the hidden

1 Tantilyajé—literally body-sbandoning—meanng, according
to the Scholiast, martum kritanipchayau « ready to die,” dhrsshtan
“ daring, bold ™ [of. * janissary "’ =jan-nésar, in Persian].

' The text does mvt specify the objoct of the comparison; it
is literally, ‘ As two daring rebbers going in a wood lay hold
of with ten ropes.” Tundtyajevs taskard vanargd ragandbhir
dagabhir abhyadhitdm. Ydska, 111. 14, supplies the deficiency
in part: agnimanthamau ddht taskerdbhydm upamimbls: *two
srma churning the fire are compared to two thieves.”
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(firmament);* go, Aaeni, to thy appointed place in
the midst of the waters.?

2. Great (worshippers), showerers (of oblatmns)
enveloping with their hymns the common dark
(fire), have associated (him) with his horses (to
come to the sacrifice).® Sages, preserve (by obla-
tions) the place of the water* and support the
divine rains in the vault (of heaven).

3. The two observers of truth, the two possessors
of wisdom, (heaven and earth) sustain (this Aent);
measuring the time, they have brought forth and
reared a son ; and (men), poudering in their minds
on that navel of the universe, movable and im-
movable, the thread ® of the sage (Aani, are blessed
with happiness).

4, The ancient celebrators of the rite desu'mg

! [Sdyana givea an alternative explanation, * He waits on the
night in the neighbourhood of the times of morning and evening
covered (respeetively) by light and darkness.” ]

3 Ulsasya may be rendered wdaka-dhdrakasya lokasys, or
megharya: * the firmament containing water,” or “a cloud.”

% [Bdyana gives an alternative rendering, *“have (themselves)
become posseseed of horses.” But the verse probably means,
* The strong stellions dwelling in one commen place have joined
the mares.” ]

t f.o. fire. Guhkd ndmdni dadhsre pardns is also explained by
Bayana as, ¢ They keep in their secret hearts (i., worship)
Agoi’s principal names, se. Agni, Jitavedas, Vaigwdnara,” etec.

& Kavegohil tantum, explained by Agnes faniidram vaigwd-
nardkhyam ampam, * the thread or commector of Agni—the
portion called Faizwdnars.”
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(boons) wait on (Aant), rightly born, for the sake
of food:! the all-comprising heaven and earth
cherish him, who abides above the heavens, with
the sacrificial butter and food (produced) from the
water.

5, The wise Aenr glorified (by his worshippers)
has from the sacrifice® raised aloft, for the ready
manifestation of (all things), the seven radiant
sister (flames); which when formerly engendered
he restrained in the firmament, until desirous of
(adorers) he bestowed form upon the region of the
earth.®

6. The wise* have established seven rules of con-
duct ; he is a sinner who deviates from any one of
them. Aeanr is the obstructor of (that) man, he
abides in the dwelling of his neighbour, in the
region of the scattering of the rays, and in the
recipient (waters).®

! The 8choliast makes sshah an epithet of the ritwigyajamdndi,
explaining it as abhslashitdnicohantalh, *‘ desiring booms.” [It
rather means ‘‘food,” and is the joint subject of the verb sachants ;
vdjdya should be translated ‘‘ for the eake of strength.”)

* Madhwal=yajiidi. Biyapa gives as alternstive samudro-
dakdt.

* [Bdyana, citing X. 88. 6, adds that this line may refer to
Agx1 as the sun, drawing up his seven rays from the oocean,
and then as lightning in the firmpment giving rain to the
earth.”]

¢ Manu, VIIL 50. 51.

* The Soholiast says the passage implies the presence of Aan:
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7. Non-existent, and existent! (is Aenr) in the
supreme heaven, in the birth-place of Daxsma,’
and in the presence of Aprrr:® Agnt is elder born
to us (who enjoy the fruit) of the saerifice; in the
olden time he was the bull and the cow.*

in the three worlds, as fire on earth, the sun in the gky, and
lightning in the firmament. [Probably the verse means, ¢ The
support of life is in the dwelling of the Most High; it etands
on the firm ground at the place where the paths divide.”]

! Asaccha saccha *‘ both unevolved and evolved,” ideatifying
Aani with the first cause and first effect, with a reference to
such texts as dsad evam tdam agra deif *‘ the non-existent (or
unevolved) was verily before this {creation).”

* Dakshasya janman in the birth of Dakshka, i.e. Prajipati, the
creator [Dakshs may be the sun, according to the text, ‘ He
divided himself into three: one third was the wind.””]

* Aditi is here, it is said, the earth.

* He is both male and female: in fact, Aaxr is identified with
all things. These latter hymns to Aext are very obscure: the
notions are mystical ; many of the terms are unusual, or are
unusnally applied; and the comstruction is singnlarly elliptical
and loose,
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ADHYAYA VI

ANUYAKA 1. CowtiNuEb.
Stxra VI (VL)

The deity is Aext; the Rishi, Trita; the metres, Trishiubl.

1. This is that Aex: by whose protections the
worshipper (diligent) in sacrifice prospers in his
dwelling: who, radiant, travels everywhere invested
with the excellent splendours of his rays.

2. Aeni, the observer of truth, the eternal, who
shines resplendent with celestial splendours, who
comes untiring like a swift horse, (bringing)
friendly gifts to his friends.

3. Who rules over every oblation to the gods,
who all-pervading rules at the opening of the
dawn, and in whom (the sacrificer), whose sacrifice
is undisturbed by his foes, throws his choice obla-
tions,'—

4, Magnified by our oblations, propitiated by our
praises, swift-moving, he proceeds fo the presence
of the gods; the adorable invoker of the deities,
most entitled to worship, associated (with the gods),
Aoyt presents to them (the oblation) with the
sacrificial ladle.®

! [Biyana explaine mand 88 mananiydni, and skablndéi as
prakshipats.]

* Sammiglah=swagugair dovasr vd samprayukiah, The Bcholiast
goes not oxplain jukwd.
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5. Bring before us with praises, and with adora-
tions, the brilliant Aeni, the bestower of enjoy-
ments,' as if he were InDra, him, whom wise
worshippers praise with hymns as JAravepas, the
sacrificer to the victorious Gtods.

6. O Aeni, in whom all treasures are brought
together as fleet horses are brought together
in battle: bestow upon us protections even more
effective than those of Indra.

7. Bince thou, AanI, born in thy glory, ard having
sat down (on the altar), art immediately entitled to
the oblation: therefore the holy (priests) come to
that thine ensign and the most worthy (worship-
pers) prosper protected (by thee).

Stxra VIL (VIL)
Deity, Riski, and metre s before,

1. Divine Aex1, bestow upon us from earth and
heaven prosperity and abundant food,? that we may
be able to offer sacrifices. May we be associated,
beautiful (Aen1), with thy indications (of favour):
protect us, divine Aex1, on account of our many
hymns.®

! [Séyana explains serdm as bhogdndm uisrdvindm; Grass.
mann mukes it loc. of usyd “dawn’’; Ludwig translates usrdm
indrafive * als den fiirsten der morgenkithe.™])

* [Biyana explains eigwdyuh as servdnnom, egreeing with
nwasts, which he explaine as ‘ male offspring, ete.” Fiewdywh
is probably the vocative ‘¢ thou, who art the sustainer of life.”]

* Bayana separates sackemahs from the rest of the line, and

Verga II,
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2. These hymns, addressed, Aaxr, to thee, praise
thee for wealth, together with cattle and horses:
when a mortal obtains the means of enjoyment
from thee, (then), opulent and well-born Agni,
thou, who art the granter of benefits, (art cele-
brated) by our praises.

3. I regard Acnr as a father, as a kinsman, as a
brother, as a constant friend. I reverence the face!
of the mighty Aant, radiant in heaven, adorable
as the sun. .

4. A@NI, our earnest? praises have been composed
for thee. May he®? whom thou, the perpetual
invoker of the gods, protectest in the sacrificial
chamber,* be rich in sacrifices, the master of red
steeds, the possessor of abundant food; may the
desirable (oblation) be granted him on shining days.®

explains fava dasma prakelair wurushyd as wrubhir deva gameath
by ke darseniye deva bahubkih samsaniyets tava sambandhibhih
pdlandpdyaprajiidnair gsmdn raksha ‘¢ protect us, beanteous god,
by the many praiseworthy knowledges of the meuns. of protee-
tion belonging to thee,” .

! [Bdyana explains this as referring to the Lharaniya fire.]

? Bdyana, ‘ enjoying, possessing.”

? That is, I (the rishi who composed this hymn): aksi
twatprasdddtivatsdyyiyam gatas san yaffiavdn satyavdn vd sydm
“may I, throngh thy favour having obtained unity with thee,
be (like thee) the possessor of sacrifices or truth.”

¢ Bhyana takes dama d together as. ssmadyasiiagrihe marydda- -
taydvasthitah, obviously referring to Panini’s dn marydddyds.

* [Grassmann takes dyubhih (root div or dya ‘‘day ””) with
ahobhih to mean “ day by day.”]
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5. Men have generated with their arms Aang,
who is decorated with rays of light, selected as a

friend, the ancient priest, the accomplisher of the

sacrifice, and they have appointed him amongst
people, the inveker of the gods.

6. Offer secrifice thyself, divine (Aext), to the
gods in heaven: what can one who is ignorant and
of immature understanding effect for thee?' As
in due seasons, divine (Aent), thou hast sacrificed
to the gods, so do thou, well-engendered (Aex),
sacrifice to thine own person,

7. Be ounr protector, Aeni, (in obvious peril):
be our preserver (in unhseen danger),® be the pro-
vider and giver of sustenance; bestow upon us,
mighty Aaxr, the donation of oblations, and ever
attentive, protect our persons.

Sorra VIIL (VIIL)
AgNT ia the deity of the first six verses, INDEA of the last three;

Trifiras the son of TwaseTrr is the Riehd; the metre is
Trishpubh.

1. Aaxrt traverses heaven and earth® with a vast
banner: he roars (like} a bull; he spreads aloft
over the remote and proximate (regions) of the
sky ; mighty, he increases in the lap of the water.

! Biyana explaine Rim {e krinsvat an twaydnadhishthiiad
kithohidaps na jdndts; “ Undirected (or nupresided over) by thee
he knoweth nothing.”

? Bo the Scholiast distinguishes between avsid and gopd.

* As the lightning in the firmament, 8ma Veda, 1. 1. 2. 2. 9.

Varga ITI,
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2. The embryo (of heaven and earth), the
showerer (of benefits), the glorious, rejoices; the
excellent child (of morn and eve), the eelebrator
of holy rites calls aloud: assiduous in exertions
at the worship of the gods, he moves chief in his
own abodes.

3. They have placed in the sacrifice the radiance
of the powerful Aeni, who seizes hold of the fore-
head of his parents,' gratifying his cherished,
radiant, and expanding limbs, in their course, in
their chamber of sacrifice.’

4. Opulent Agen1, thou precedest dawn after
dawn. Thou art the illuminator of the twin (day
and night): engendering Mrrra® from thine own
person, thou retainest seven places* for sacrifice.

9. Thou art the eye, the protector of the great
sacrifico: when thou proceedest to the rite, thou art
Varuna; thou art the grandson of the waters,
J4TavEDAs; thou art the messenger (of him) whose
oblation thou enjoyest.

! The parents are either heaven or earth, or the two pieces of
touchwood.

* [Wilson’s tranalation is here independent of 84yana, who
explains agwabudind} as vydptamiid} © with outspread bases,”’
f.¢. broad at the bottom and tapering to the top, the usual shape
of afire, The true translation seems to be, * In his flight the
dawns, drawn by horses, rejoice their bodies in the source of
truth (4.e. the sun).”]

? The sun.

¢ [Bdyana, the seven altars for the fire, dhisknya, etc.]
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6. Thou art the leader of the sacrifice and vargsIV.
gacrificial water to the place! in which thou art
associated with the auspicious steeds of the wind:
thou sustainest the all-enjoying (sun) as chief in
heaven ;* thou, Aanr, makest thy tongue the bearer
of the oblation.®

7. Trita by (his own) powers, desiring a share
(of the sacrifice), for the sake of taking part in
the exploit of the supreme protector (of the world),
chose (INDRs as his friend); attended (by the
priests) in the proximity of the parental heaven
and earth, and reciting appropriate praise, he takes
up his weapons.* '

8. He, the son of the waters, incited by InDra,
gkilled in his paternal weapons, fought against (the
enemy), and slew the seven-rayed,’ three-headed

! That is, the firmament.

* {Rather, ¢ Thou raisest thy glorious head in hoaven.)

? Mahidhara supplies yadd, and puts this clause first, ¢ When,
Agnt, thou hast so done, thou art the leader,” ets. The whole
meaning, he says, is, ‘*thou art the leader of sacrifice and of
water (rain) in the firmament and in heaven,” Yajur Veds,
XI11I. 15.

¢ According fo the legend cited by the Scholiast, Judrs said
to T¥ite, **Thou arb skilled in the weapona of all; aid me in
killing Zrigiras the son of Twashtri.,” ZTrils agreed on condition
of having a ehare in the eacrifices offered to Indra., Indra gives
him water to wash his hands with and s share in the sacrifice,
whereby Trita’s strength is increased.

® i.0. oven-tongued. BAyapa gives ‘‘seven-rayed, like the
sun, or seven-handed.”

VOL. VI. c
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(Asura): then Trrra set free the cows of the son
of TwasaTRI.

9. Inpra, the proteotor of the virtuous, orushed
the arrogent (foe), atfaining vast strength; shout-
ing,! he out off the three heads of the multiform
son of TwasnTRI (the lord) of eattle.

Béxm IX. (IX.)

The deities ave the Walers, the Rish¢ is Sixomvnwiea, son of
the rdja Aupartsna, or Trrgraas, son of Twasmrer; the metre
of verses 1-4 and 6 is Gaydirl, of verse 5 Vardhamdnd,
7 Pratishihd, 8 and 9 dnushiubh,

1. Since, Waters, you are the sources of happi-
ness, grant to us to enjoy abundance, and great dnd
delightful perception.?

2. Give us to partake in this world of your most
auspioious juice, like affectionate mothers,

3. Let us quickly have recourse to you, for that

! [Biyans, gabdas kurvan, leaving gondm to be explained by
the ellipsis of swdminak. Better gondm dohekrdsal * appro-
priating the cattle.”]

3 Mahs rendya ohakshase, that ia, according to the Scholiast,
eamyogiidnam, perfact knowledge, knowledge of Brehma; 0
Mah{dhara says the verse solicita happiness both in this world
aad in the next. Colebrooke renders it ‘‘the rapturous sight
of the supreme god,” Essays, I. 125; Verses 1 to 8 occur.
Sima Veds, I 9. 2. 10; Yajur Voda, XL 50 to 52. [But
probably make randys ohakshass i “to behold grest joy,”

 chakehass boing & gerund. ]
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your (faculty) of removing (sin)' by which you
gladden us: waters, bestow upon us progeny.?

4. May the divine waters be propitious to our
worship, (may they be good) for our drinking:
may they flow round us, and be our health and
safety.®

5, Waters, sovereigna of precious* (freasures),
granters of habitations to men, I solicit of ye
medicine (for mine infirmities).

6. SoMa has declared to me: all medicaments,
as well as Aax, the benefactor of the universe, are
in the waters.®

! 8o Béyaya; but there is nothing about ‘‘smn” in the text.
Mahfdhara gives an entirely different explanation; according to
him, kehays means nivdea *‘abode,”” aud aram=parydptim
“pufficiency.” Prof. Benfey may well say ‘‘sehr dunkel.”
The purport is possibly a recommendatiou to be regular in
practising ablution,

* [With the help of Mahidhara we may translate the verse,
““Let us go to you at once for him to whose house you are
hastening ; waters, reinvigorate us.]

* Yajur Veda, XXXV]. 12; Sdma Veda, I. 1. 1, 8. 13,
These four stanzas are repeated at the daily sblutions of the
Brahmans, and are translated summarily by Colebrooke in his
Eesay on their religious ceremonies, Essays, I. 123,

¢ Vdryapdm is aleo explained as edriprabhsvdndm vrikiyavd-
dindm, the products of the water, rice, barley, efo.; bhsshajam
is explained as ‘‘ happiness driving away sin.”

* This and the remaining verses are repeated from Mandala I.
Btkta 28, verses 20-23; see Vol I. p. 58, But the individuals
to whom Soma is said to have spoken, or the reputed suthors
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7. Waters, bring to perfection all disease-dis-
pelling medicaments for the good of my body, that
1 mey long behold the Sun.

8. Waters, take away whatever sin has been
(found) in me, whether I have (knowingly) done
wrong, or have pronounced imprecations (against
holy men), or have spoken untruth.

9, I have this day entered into the waters: we
have mingled with their essence. A@x1 abiding in
the waters approach, and fill me (thus bathed) with

vigour.!
8txm X. (X.)
Dialogue between Yaua and Yaut, both of the family of Fivzewst?,
who are both the deities and the Rishie; the metre is Triahiudh.

1, (Yaxuf speaks). I invite my friend to friend-
ship, having come o’er the vast and desert ocean;
may VEDHAS, efter reflecting, place in the earth the
offspring* (of thee) the father, endowed with
excellent qualities.

of the text, are different in the two Sidkias; Medhdtiths the
son of Kapwa in the former, Sindiudwips a rija in the present,
Cf. Colebrooke, Essays, I, 138,

} There is & £Adla or supplementary verse which is not noticed
by the Bcholiust and is of no interest: I invoke for protection
the divine (waters) of excellent wisdom, discharging their
fanctions (? Zadapassd), flowing by day end flowing by night.”
[Max Miiller in his varietas lectionis gives this Akils from
“MB. B. 1. 2. 3," sasrushis tadapaso divd nakiofi oha sasrvehi} |
varspyakyatir ahamd devlr avass huve.]

* Biyapa explaine the words as meaning ‘“May Prajdpaty
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2. (Yams speaks). Thy friend desires not this
friendship, for although of one origin, she is of a
different form ;' the hero sons of the great Asura?
(are) the upholders of heaven, enjoying vast
renown.’ _

3. (Yauf speaks). The immortals take pleasure
in (a union) like this which is forbidden * to every
mortal ; let thy mind then concur with mine, and
as the progenitor (of all) was the husband (of his
daughter), do thou enjoy my person.

4. (Yama spesks). We have not done what

bestow offspring for the sake of thee becoming the father of
a son to be born to us,” and adhi kehame (upon the earth) as
“in my womb.” The verse recurs Bima Veds, I. 4. 1.5. 9,
but with some variety of reading.

! [This is Bdyana’s explanation, which entirely overlooks the
force of the conjunctive dkaedés, Tr. *Thy friend longs not
for a friendship in whioh (sfed yaf) a kinswoman is treated as
one of different family.”]

Y Mghas pulrdso asurasya: the Scholisst does not explain who
are meant. Asurasya he explains as prdpavalal prajiidvate vé.

® Sdyana does not explain wrviyd pars khyan. We may trans.
late it ¢f they can see from afar.”

¢ Tyajasam is that which is to be left or avoided, illicit, such
a8 the intercourse of Brahmd with his dsughter. Sdyana takes
no notice of martyasys, and refers ekasya to Prajdpats, as chief
of the whole world. [S4yana explains fyajasam as that which
is abandoned or given to another, viz. women, daughters, wives,
ete. ‘The word often means descendants, lit. those who are left,
scions, offshoots, and so we might translate (keeping efa¢ separate
from lyajasam), **This is what the gods themselves desire, off-
spring from one alone of mankind.”)
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was done formerly ;! for bow can we who speak
truth, utter now that which is untrue? Ganpmarva
(the sun) was in the watery (firmament), and the
water was his bride. She is our common parent,
henee our near affinity. '

5. (Yauf speaks). The divine omniform gene-
tor TwassTer, the progenitor, made us two husband
and wife, even in the womb: none frustrate his
undertaking: earth and heaven are oconscious of
this our (union).

6. (Yama speaks). Who knows anything of
this (his) first day (of existence)? Who has
beheld it? 'Who has here revealed it? The
dwelling of Mitra and of Varuma® is vast.
'‘What sayest thou, who punishest® men with
hell 7+

7. (Yaut speaks). The desire of Yama hath
approached me Yauf, to lie with him in the same
bed; I will abandon my person &s & wife to her
husband ; let us exert ourselves in union like the
two wheels of a waggon.

1 The reference here intimated to the impurities of the
Pauranik mythology, if rightly inferred, shows a late date.

3 The revolutions of day and night.

% Biyana here applies the epithet dhsmak to the male, and
therefore makes Yamé the speaker of the last part of the verse
at least, although this is inoonsistent with the use of the same
epithet in verse 8, where it is unquestionably feminine.

! [Grassmann translates, ‘ What sayest thou, wanton ons,
falsely about men ? V']
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8. (Yama speaks). The spies of the Gods,
which wander upon earth, never stop, never olose
their eyes. Associate quickly, destructress,! with
some other than with me, and exert yourselves
in union, like the two wheels of a waggon.

9. (Yauf speaks). To him (Yama) let every
worshipper sacrifice both day and night, on him
let the eye of the Sun repeatedly rise; (for him
may) the kindred pair (day and night umite) with
heaven and earth, Yamf will adhere to the non-
affinity of Yaaa,?

10. (Yaua speaks). The subsequent ages will
come, when sisters will choose one who is not a
brother (as a husband); therefore, auspicious one,
choose another husband than me, and make thine
arm 2 pillow for thy mate.

11. (Yauf speaks). Is he a brother whose Vargs VIIL
sister has no lord? Is she a sister (whose brother)
misfortune® approaches ? Overcome by desive, I
strongly urge this one request; unite thy person
with mine,

12, (Yaua speaks). I will not unite my person
with thine: they eall him who approaches a sister,

! [4.e. cansing unhappiness by thy shameful conversation.]

* {Or may Yami bear patiently Yame’s unbrotherly (refusal).
See Ludwig's translation. ]

* [Rather *decay.” Nirreti is a personification. The mean-
ing i8, a true brother will not let his sister lack & husband, and
a true sister will not let hor brother lack a wife.]
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a sinner, Enjoy pleasure with some other than me;
thy brother, auspicious one, has no such desire.

13, (Yauf speaks). Alas,’ Yamas, thou art feeble:
we understand not thy mind or thy heart. Some
other female embraces thee as a girth a horse,
or as a creeper a tree.

14, (Yama speaks). Do thou, Yauf, embrace
another ; and let another embrace thee as a creeper
a tree: seek his affection, let him seek thine; and
make a happy union.

XI. (X1.)
The deity is Aent; the Rishi Havirdhdns Angi; the metre is

Jagati for the first six verses, and Trishtudh for the rest.

1. The great, the unconquerable (Aexr), the
showerer, wilks openly with a (great) milking the
streams (of prosperity) from heaven for the un-
wearying sacrificer:? like VARUNA, he knows every-
thing by his understanding : may he who is skilled
in sacrifice observe the sacrificial seasons.

2. The Gandharvi and the water-consecrated
feminine oblation praise Aexr: may He be
favourable fo the thought of me, raising my voice

* [Bato batdet (Vaidik Sandhi being very. irregular) would
seem to mean “ Thou art feeble, fecble,” but the pads text gives
bata asi. BAysma explaine Jafe as if it were another adjective
mesuing pitiable, snukampyas ohdsi, though this is, perhaps, only
a paraphrase of “‘alas!"]

* [8o Bdyapa, reading vrizhno (i.e. vrishpel the genitive) for
vrishne, and teking adsteh es an adjective agreeing with vrishnaj.]
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in his praise: may Aaeni’ place us in the midst
of the sacrifice; the chief (of the worshippers),
our elder brother, repeats his various laudations.

3. That very auspicious, resounding, famous
Dawn, ascends bringing the sun to man; when
for the sacrifice after the worship they give birth
to that Aexi, the desirer, the invoker of the
desiring (gods).

4. The hawk sent (by Aen1) fo the sacrifice has
brought the dripping® copious all-seeing (Soma)
libation. When the Arya people choose the
victorious Aent as the ministrant priest, then the
sacred rite is celebrated.

5. Thou, AenI, art ever pleasing (to thy worship-
pers), as pasture satisfies (the herds); be well-
worshipped with man’s sacrifices; if commending
the praise of the wise, and partaking of the
(sacrificial) food, thou comest with many (divinities
to the rite).

6. Wake up the parents, as® the Sun his Vapx.
splendour:* (the worshipper) desires to offer
worship to (the deities) who are pleased by it;

! The text has Aditi}, which Bdyana explains a8 akAandaniyo
‘gns ¢ the indivisible dgns.”

* [B4yapa explains drapsas as “ mot too much end not too
little.”"] :
' ¥ [Bdyana, ““ heaven and earth, the parents of all living
creetnres.” |

+ According to Sdyana 4 here implies “like™; sdrek mesns
“"the sun ' : bhagam is bhajaniyaih syotish.
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with all his heart he wishes (to do s0); he desires
to repeat (thy praise); the bearer (of the oblation)
is anxious to effect the good work; the sacrifice
longs for augmentation, the prudent (sacrificer)
frembles in his thoughts.!

7. Aani, son of strength, the mortal who obtains
thy favour is widely celebrated : possessing abund-
ant food, and being conveyed by horses, illustrious
and vigorous he graces the days of his existence.?

8. When, adorable Aaxi, this united praise is
resplendent amongst the adorable gods, and when
thou, bearer of the oblation, apportionest the
precious (treasures), then allot to us a valuable
share.

9. Aan, present in the dwelling common (to the
deities) hear us: harness thy swift chariot of
ambrosia: bring to us the heaven and earth, the
daughters of the divine (Praviparr),?® let none of
the gods be absent, and do thou thyself be present.

! 84yana explains asura} as prdpavdn * breathing,” or
projitdodn ‘intelligent”’: vepafs *‘trembles, fearing lest the
ceremony be defective.” The chief aim of the stanza seems
to be the illustration of verbal desideratives.

* [This ia the natural translation. B&yapa goes out of his way
to make dyén the accusative of duration of time (afyasasiyoga in
P4nini), explaining bAtiehats as equivalent to dhavais, ]

* Devapulye in eoxplained as devasys prajdpater dulstarau;
another explanation makes the compound dsAuerihs ¢ they who
have the gods for progeny.”
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Stxra XII, (XIL.)
The deity and Risks as before; the metre is ThsakjudA.

1. Heaven and earth, declarers of truth, principal Vargs XI.
(of things), be present at the invocation, associated
with the rite,! when the divine (AeNI), exciting
morfals to sacrifice, sits down in their presence as
the invoker {of the gods) putting forth his flame.

2. Do thou, bright {Aent), surrounding the gods,
carry our oblation with due rites; thou, who art
the chief (of the deities), the wise, the smoke-
‘bannered, fuel-kindled, straight-flaming, adorable,
the invoker, the constant sacrificer with prayer.

3. When the self-aggregated ambrosia of the
divine Aanr is generated from his radiance, then
the products’ from it sustain both heaven and
earth, all the worshippers glorify this thy oblation,
the celestial nutritious water which thy white
lustre milks forth.

4. T worship you, waters that pour forth ghee,
and you, heaven and earth, for your increase ; hear
me, ye worlds; when worshippers at the daily or
nightly rite proceed to their pious purpose, then
may the parents (of all) sanctify us with ambrosia.

! [Ritens would neturally go with prathame, “first by
right.”"]

* According to the comment the amrsis of the text implies
the rain (which is consequent upon burnt offerings) and the
products from it are plants and trees.
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5. But will the royal Aexr accept our oblations ?
Have we duly performed our vows to him? Who

decides ? As a friend affectionately invited, so let

our praise now proceed to the gods ; together with
the sacrificial food that is left over.

6. Hard to understand is the nature of the
immortel, for although of one origin, she is of &
different form ; cherish him diligently, great A,
who understands Yama’s nature easy to be under-
stood.!

7. In him the gods find pleasure at the sacrifice ;
they seat themselves on the altar of the sacrificer.
They placed light in the sun; beams in the moon ;
and these untiring shed their light around.

8. When he, the all-illumining, is there, the
gods assemble ; but when he is concealed, we know
not (his abode); so at this sacrifice let Mrrra and
Aprrt and SaviTer proclaim us to VARUNA Zas free
from sin.

9. Aant, present in the dwelling common to the
deities, hear us: harness thy swift chariot of
ambrosia: bring unto us the heaven and earth,
the daughter of the divine (Prajdpati), let none of
the gods be absent, and do thou thyself be present.

! [This verse, as Séyana’s silence intimates, is a later inser.
tion; the reference to X. 10. 2. is obviona. ]
. % {In Hindu mythology Varuna is one of the older gods; he
is. more terrible, more righteous, and less human than the

younger deities, )
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S¢xra XIII, (XIIL)

The deities are the two Sekaius, small carts or barrows used
at sacrifices to carry the materials, especially the Soma-plant,
hence called Havirdhdnas, oblation-bearera, The [Rishi is
Vivaswar, the son of Aprrr; the metre is Thishtudh, except
in the last verse, in which it is Juga#d,

1. T load you two with sacred offerings, repeat- Vargs XIIL
ing an ancient prayer;' may the sound (of your
approach) reach (the gods) like the path! of the
worshipper, may all the sons of the immortal
(Prajdpat’) who inhabit the oelestial regions hear
(the sound).

2. When you two came, like twins, busily
engaged,’ then devout worshippers brought youn
forward: knowing your place there abide and be
fair storehouses for our Soma.

3. T make the five stages of the sacrifice * ascend ;
I take four steps by pious observances;® with the

! The verse occurs Yajur Vede, XI. 5, but Mah{dbara applies
it to the sacrificer of his wife, *for you two I institute the
ancient rite with sacrificial offerings.”” There are some other
varieties of interpretation.

* [Bdyena explaine pathyd as parindmasukhdeahutih, the obla-
tion which brings happiness as its result.]

® [f.e. engaged in the performance of your own duties of
moving and bearing the oblation.]

¢ [ Rupab, that which causes the sacrificers {o ascend to heaven,
f.0. the sacrifice. *‘I make ascend ”=1I put on the gakats.]

® The five stages ave the five members of the sacrifics, that
is, grain, Soma, the kine, the Puroddés cake, and butter. The
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sacred syllable, I perfect this (adoration); I purify
(the Soma) on the navel of the sacrifice.

4. Whom has he selected as the slayer of the
gods? Whom has he not selected as non-slayer
of the human race?'! They have made the Rishs
BrieaspaTr the sacrifice, YAMA preserves our loved
bodies.? :

5. The seven (metres) offer laudation to the
glorious, the adorable parent, (the Soma), his sons
(the priests) utter his true (praise); you both are
lords of both (men and gods), you both exert
yourselves and are the nourishers of both (men
and gods).

four steps are the metres moet commonly used, Zrishiudd, eto.;
the other three are perhapa Jagaéi, Gdyatrt, and Anwshjudh.

! Bdiyapae, after giving the explanations incorporated in the
translation, proceeds: *  As all those above mentioned are
necessarily present whilst the business of the bringing of the
oblation is in progress, Yamae does mof send any of his men
a8 the destroyer.” [The verse still remains exceedingly obscure ;
the simpler translation seems fo be, ‘'What death did he
choose for the gods, what immortality did he not choose for
men?” .6, Yama ordained that the gods should not die, and
that men should receive immortality. ]

? [Sdyans explains prdrerechit as ‘‘ takes away (from Death),”
myrityok sakdsdi pariharats, observing that réoh is heroe used in
the sense of taking away, verbal roots having more than ome
meaning,”"] He adds ¢ the meaning is ¢ He does not take our life
away as & consequence of a fault arising from a defeet in our
worship.’
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XIV. (XIV))

The Risks is Yama, the son of Viviswar; the deity is Yama,
exocept verse 6, the Lingokis deities, verses 7 to 9 the Lingokis
deities or the Pséres, and verses 10-12 the two dogs, sons of
Basauf; the metre of the first twelve verses is Zivehiudh,
of the thirteenth, fourteenth, end sixteenth .Anushiubdl, and
of the fifteenth Bpihati.

1. Worship with oblations Yawa, king (of the Vargs XIV.
Prtris), son of VIvaswar, the aggregation of man-
kind,® who conducts those who are virtuous over
the earth,® and opens to many the path (of heaven),

2. Yaua, the chief (of all), knows our well-being :
this pasture no one can take from us’ By the
road by which our forefathers have gone, all who
are born (proceed) along the paths they have made
for themselves.*

3. MLrauin® prospers with the Kavyas; Yama
with the Angreasas; Brimaspatr with the Rixwans;
they whom the gods augment, and they who aug-

! The comment restricts jendnd# to pdpsndm * of sinners.”

*'[S4yaps expands this, “ who has caused men of surpessing
merit, who have performed pious acts, whioch are the means of
gaining earthly happiness, to reach one by one after death the
various spota of the earth fitted for their respective happiness.”)
- ? [Béysna does not explain gaoyiiih. The line should be
translated, ¢ Yamas first discovered the path for us; this pasture
cannot be taken away from us.”]

¢ That is, ancording to their good and evil conduct.

® Miracs is the name of the charioteer of Indra; so Mdialin
(having Mdtals) is o name of Indra.
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‘ment the gods, these rejoice in Swdhd, those in the

Swadhd,

4. Yams, who art assocmted with the Awermass
Pitris, sit down at this sacrifice; ' may the prayers
recited by the priests bring thee hither; be ex-
hilarated, Sovereign (Yama), by this oblation.

8. Come hither, Yama, with the venerable mul-
fiform ANeIrasas, and be exhilarated ; I summon
Vivaswar, who is thy father, to this sacrifice;
may he seated on the sacred grass (delight the
sacrificer),

6. The Angirasas, the Afharvas, the Bhrigus, who
are entitled to the Soma, are our recent progenitors;?
may we ever have a place in the favour of these
venerable (pitris); may we be ever held in their
auspicions regard.

7. Depart, depart, by the former paths by which
our forefathers have departed ; there shalt thouw
behold® the two monarchs Yama and the divine
VARUNA rejoicing in the Swadkd.

! [ Prastara means & couch or bed (something strewed). |

Y Navaged the Scholiast here explains, having recently arrived,
or inspiring affliction, as something new; he applies if also to the
three classes; but we have had it very differently explained,
¢.g. as meaning ¢ worshipping for nine months,” and applied
to the Awermasis; soo especially Vol. I. p. 167. Mahidhara
agroes in the present interpretation, adding, or it may mean
navaniyd, those whose eondition, is fo be praised; Yajur Veda
XIX. 50.

? [Sdyana, pegya, “behold !" (imperative).]
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8. !Be united with the Pifrds, with Yaxua, and
with the fulfilment of thy wishes in the highest
heaven; discarding iniquity, return to thine abode,
and unite thyself to a luminous body.

9. Depart from henoe, begone, go far off, (evil
spirits); the Pifris have assigned this place to him,’
Yama hes given him a place of cremation consecrated
by days, streams and nights.

10. Pass by a secure path beyond the two spotted
four-eyed dogs, the progeny of Saram{, and join
the wise Piéris who rejoice joyfully with Yama.

11. Entrust him, O king, to thy two dogs, which Varga XVI.
are thy protectors, Yama, the four-eyed guardians
of the road, renowned by men,* and grant him
prosperity and health.

12. The messengers of Yama, broad-nosed, and
of exceeding strength, and satiating themselves with
the life (of mortals), hunt mankind ; may they allow
us this day a prosperous existence here, that we
may look upon the sun.!

13. Pour out the Soma for Yama ; to Yama offer
the oblation, the decorated sacrifice of which Aexi
is the messenger proceeds to Yama.

! This and the preceding verse are suppased to be addreseed
to the spirit of a dying person.
* [The departed worshipper. )
? [¥.e. renowned in the Vedes, Jaw-books, and Purépan. ]
¢ Or, “may they now restors to ue that fair life to look upon
the sun ™ (still speaking of the departed worshipper),
YOL. VI. D
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14, Offer the oblation of clarified butter to Yama,
and stand nigh (to the altar); it is he who among
the gods gives us a long life to live.

15. Offer to the royal Yaua this most sweet
oblation ; (let) this our adoration (be addressed)
to the ancient sages, the first followers of (virtuous)
paths.

16. (Yaua) aoquires the three Trikadruka sacri-
fices ;' the six earths, the one great (moving world);
the Tvishiubh, Gdyairt, all the sacred metres con-
verge in YAMa.

. Bfrra XV, (XV.)

The deities are the Psirds;® the Rishi ia Bangma, the son of
Ysuv; the metre of verse eleven is Jagafi, of the rest
Trishyubh.

1. Let the lower, the upper, the intermediate

Pitris,? rise up, accepting the Soms libation: may

1 Trikadrukobhik patati, according to the Scholiast, is to be
read Triksdrukdn prdpnofs, he obtains the Zrskedrukes, the
three sacrifices called Jyolish, Gau, and Ayw. Bee Vol. IL
p- 288, note. The six earths (or substances) are heaven, earth,
water, plauts, the sun, and truth.

i Three chief classes of the Pifris or manes are everywhere
enumerated, though variously nemed, We have had one
enumeration (see verse 6 of the preceding hymn): in Mann
they ave termed dgniehvditas, Barhishads, and Sawmyas, and
the same enumeration ccours in this hymn,

3 The degrees of merit aocording-to the comment arise first
from the steady discharge of duties emjoined by the vedss;
secondly, by performance of those enjoined by the law books;
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those - progenitors who, unlike wolves,! acknow-
ledging our offerings, have come to preserve our
lives, protect us upon our invocations,

2. Let this our adoration be to-day addressed
to those Prlris our predecessors, to those our
successors,” who have departed (to the world of
the manes); to those who are seated in the
terrestrial sphere;® fo those who are present among
opulent people.

and thirdly, when there has been some deficiency in some of
the purificatory rites (saiskdrae). Biyaps explains udireldm as
“let them obtain the best oblation.”” Mah{dhara (Yajur Veda,
XI1X. 49) renders it drddhvalokam gachchhantu, *‘let them go
to the upper region,”

v dvrikdh ““not wolves,” 4.0. ““not mischievous”; réfapidh
“knowing truth,” or * grateful for what has been done in their
honour.” .dsum ya tyuh who have gone to life, or breath.
Béyana explains it, asmalprdnah vakshitum prdptdh. Mahidhara
says, ‘‘identical with air, having assumed the form of the air.”

* According to Sdysna purvdsch means an elder brother,
father, grandfather, and the like, born before the birth of the
worshipper; wpardss} means younger brothers, sons, eto.
Mahfdhara (Yajur Veda, XIX. 68) explaine purvdsah as those
who have gone to Swarga; upardsah, those who have oeased
or rested, who have gone to the world of BreAma.

? Pdrthéve rajasé is not explained very clearly by Séysna—
prithivisambandhiné rajo gunckdrye "smin karmans ‘‘ at this rite
which is connected with the earth and is the effoct of {or haa
for its effeot) the quality of rajes (paseion, or the active
prineciple).” Mahfdhara (Yajur Veda, XIX. 68) explains rajas
by syotish, light—terrestrial light or fire—the phrase no doubt
refers to the fire altar.
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3. 1 have brought to my presence the Pifris who
are well cognisant (of my worship), the infallibility,
and progressive advance of the sacrifice;® (the Pityis)
who sit on the sacred grass frequently coming
hither worship the food of the effused (Soma) with
the sacrificial cake.

4, Pitris, Barkishads, protect (us who are) in
your presence; we have made these oblations for
you, accept them: eome with your most felicitous
protection,’ and bestow upon us health and happi-
ness, and pardon from sin.

5. May the Pitris who are entitled to the Soma®
come, when invoked by us, to the agreeable
treasures connected with the saored grass; let
them here listen (to our praises), let them speak
(their approbation in reply); let them protect us.

6. Having sat down on the right side with
bended knee, do you all acoept this sacrifice.
Harm us not, Pifris, for any offence which through

! Mahidhara considers the words napdéam and vikremasam
to mean the paths of the gods, whence there is no falling, and
where there is going and coming—both as the consequence of
saorifice (Yajur Veda, XIX. 56).

3 Advasd dantamena, Mahidhara translates *satisfied by most
excellent food ” (Yajur Veda, X1X. 55).

* The text has somydsal, ae in the firal stanza; Sdyapa in
both places renders it emugraha-pardh, kind or favourable:
giving here as an nlternative explanation, eomasampddingf,
¢ obtaining the Soma.”
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humen (infirmity) we may have committed towards
you.l

7. Beated in the proximity of the radiant (flames
of the altar),® bestow riches on the mortal donor
(of the oblation): give wealth, Pifyris, to his sons:?
do you who are present grant us vigour.

8. May Yama, being propitiated, desirous (of
the offering), partake at pleasure of the oblations
along with those our ancient progenitors* the
Saumyas, the possessors of great wealth, who also
desire it, and who conveyed the Soma beverage
(to the gods and to the Pi#ris) in order.

9. Come, AaNI, to our presence with the Piérss,
who are possessed of knowledge, who having
attained a seat amongst the gods, thirst (for the
Soma), skilled in sacrifices, reciters of praises with
hymns, truth-speaking, seers, frequenters of sacri-
fices.

! Yajur Veda, XIX. 62,

* Adrupindm wpasthe. Mahidhara applies the epithet, purple-
coloured, to the wool of which the blanket called Hufapu is
made, of whick the Priris are fond, kule papriydh pélara (Yaj.
V. XIX. 63).

? [S8o 8&yana, tasys yajamdnasya. Better ¢ bestow this
wealth * (partitive genitive) * on your sons.’’]

¢ There appears to be & designed confusion in the phraws
plirve pilarak, who, as progenitors, when living, offered the
Boma, end now, as Pilyes, partake of it. Vasiphthdd moaelyi-
tomdh kyitdohohhddand dhanadattamd vd ‘'‘covering or most
wealthy,” or, according to Mabidhara (Yajur Veda, XIX. 51)
‘“of the race of Vastshtha.”
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10. Come, AeN1, with thousands of Psér+s, of both
pest and future (time), frequenters of sacrifices
eulogists of the gods; those who are true, who
feed on oblations, and drink oblations, possessing
equality with Invza and the gods.

11, Agnishwitia Pitris, come to this solemnity;
sit down, directors in the right way, in your appro-
priate places: eat the oblations spread on the sacred
grass, and grant us riches and male posterity.*

12, Aex1t JAravepas,® who art glorified (by us),
having made our oblations fragrant, thou hast borne
them off, and hast presented them fo the Pifpis:
may they parteke of them with the swadhd ;® and
do thou aleo, divine Aeni, feed upon the offered
ohlations.

13, Thou knowest, JiTavED4s, those PrrrIs, how
many they may be, who are not in this world,
those who are not in this world, those whom we
know, and these whom we do not fully know: enjoy
this pious sacrifice offered together with Swadhds.*

14, May those who are Agnidagdhas,® and those
who are not, be satisfied with Swadhd in the midst

! Yajur Veds, XIX. 59

* Yajur Veds, XIX, 66: the fext reads kavyavdhana in place
of Jdlavedas.

? [Bhyana soadhdkdrona, i.e. with the exclamation * soadhd /
Or it may mean, along with the swadkd or peiri-oblation iteelf,]

* Yajur Veds, XIX. 67. '

* Those whose bodies have been burat by the obsequial fire,
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of heaven; and do thou, supreme Lord,' associated
with them, construct at thy pleasure that body that
is endowed with breath.

Stxrs XVI. (XVL.)

The deity is Aexy; the Réshi Damawa, the son of Yama; the
motre of the first ten verses is Trishjubh, of the last four
Anushpudd; the first six stanaas are to be recited whilet the
body of one who has gone through the essential purificatory
ceremonies ( Dikshd) is being consumed.?

1. AgNr, consume him not entirely; afftict him varga Xx.
not ; scatter pot (here and there) his skin nor his
body ;* when, JATavEDAS, thou hast rendered him
mature, then send him to the Psirs.

2. When thou hast rendered him mature, then
give him up, JiTavepas, to the Pilris; when he
proceeds to that world of spirits,* then he becomes
subject to the will of the gods.

! Béyana interprets sward; as referring to Agns; Mahidhara
(Yajur Veda, XIX. 60) rofers it to Yama. Biyana explaing
asunitidm fanvam as the body that leads to life—a divine body.
Meh{dhara interprets it “long-lived.”

* [Biyepa simply says they are o be recited at (or upon) the
death of an initiated person (dikshélamaraps).]

* There may be here an allusion to the epiritual, or (in the
language of the later psychology) subtile body, stkshma farire;
the Scholiast only says ‘“do not reduce him to ashes,” Bhasms-
bhiitam md kuru.

¢ [Biyana, * when he obtains the quickening of life (prdse-
preranam) wrought by dgni.”')
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8. Let the eye repair to the sun; the breath to
the wind; go thou to the heaven or to the earth,
according to thy merit; or go to the waters if it
suits thee (to be) there, or abide with thy members
in the planta.!

4, The unhorn portion;? burn that, Aenz, with
thy heat ; let thy flame, thy splendour, consume if ; *
with those glorious members which thou hast given
him, Jiravepas, bear him to the world (of the
virtuous).

0. Dismiss again to the Pifris, Aext, him who
offered on thee comes with the swadhds : putting on
(celestial) life, let the remains (of bodily life) depart:
let him, JATaVEDAS, be associated with a body.

6. Should the black crow, the ant, the snake, the
wild beast,® harm (a limb) of thee, may Aant the
all-devourer, and the Soms that has pervaded
the Brahmans, make it whole.

! The Bcholiast no doubt understands here the doetrine of
trapamigration. M. Langlois franslates—‘‘ Remets au ciel et
4 la terre oce que fu leur doli—va dommer aux eanx ef aux
plantes, les parties de ton eorps qui leur appartiennent;” but
this is European, not Indian,

* [The cbvious translation of gjo 3Adgad is,  The goat is thy
portion.” But Sdyaps explains it as the anfarapursshs, which
has no body, no organs of sense, eto. ]

Y Topas saokis nnd archss, the terms in the text, are, according
to the comment, the positive, comparative, snd superlative

. radiance of Agni,

¢ [Béyans, * jackal, ete.” Ludwig * hywmga.”]
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7. Eunclose the mail of Agxr with the (hide of
the) cow; cover it with the fat and marrow : then
will not (Aext), bold, exulting in his fierce heat,
proud, embrace thee roundabout to consume thee
(to ashes).

8. Aoni, shake not this ladle, for it is dear to the
gods, and to the (Piiris) who are worthy of the
Soma: this which is the drinking ladle of the gods,
in this the immortal gods delight.

9. 1 send the flesh-devouring Aan to a distance:
let him bearing away sin repair to (the realm of)
king Yama ;' but let this other Jafavedas who is
known (by all) convey the oblation to the gods.

10. The flesh-devouring deity Aenr, who has
entered your dwelling, I turn him out, for the
worship of the Pifris, upon beholding this other
(Aext) Jétavedas; let him celebrate the sacrifice
(to the Psfris) in the most excellent assembly.

11. Let Ayt the bearer of the Kavya* worship Verga XXII.
the Pifris, who are magnified by truth, let him
declare which are the offerings to the gods, which
to the Pitres?

12, Longing we set thee down; longing we
kindle thee: do thou longing bring the longing
Piiris to eat of the (sacrificial) viands.*

! The Yajueh (XXXV. 19) reeds yamardjyam. According to
Mahidhara, this verse closes the Pilrimadis, or sacrifice to the
Pityis, A The Eavya is an offering to sages, ¢.0. pityis.

* Yajur Veda, XIX, 66. ¢ I'bid. X1X, 70.
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. 13, Cool again, Aexi, the spot which thou hast
burned, there let the water-lily grow, and the ripe
Duryd with its many stalks,

14. (Oh earth), cool and filled with cool (herbs),
gladsome and filled with gladsome (trees), be
thronged with female frogs and give joy to this
Aant!

ANUVARA 1L

ADHYAYA VI. CosTIiNUED.

S6xrs I (XVIL)
The deity of verses 1 and 2 is Saranyv, of verses 3 t0 6
of versen 7 to 9 Baraswari, of verses 10 to 14 the Waters,
of verses 15 to 17 the Waters, or Soxa; the Reshs is
Dxvadravas, son of Yama; the metre of verses 1 to 12
is Trishpudh, of verse 14 Anushpubk or Purustdd-brshati, and
of verse 14 Anushfubh.?

1. Twasmrr1 celebrates the marriage of his

! That is, *“let the Earth be visited by the rainy season, when
fuel becomes plentifal.”

* Sarapyu, the daughter of Twashfrs, was given in marriage
to Fivaswat, and had by him Yame and Yamé. Intimidated by
his ardour, she substituted another female, her shadow, Chkdyd,
for herself, and going to Uifaraburs, changed herself to a mare,
Vivaswat begot Manu by CRAdyd, when, finding his error, he
‘'set off to look for his wife. Discovering her disgnise, he trans-

formed himself to s horse, and had by his wife the two 4gwine,

This is the lagend alluded fe, eocording to Biysma, aad is so
narrated in the Purdmas, which have probably derived it from
the Fedos and emplified the details.
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daughter: therefore the whole world is assembled ;
but the mother of Yawma, the newly-married wife
of the mighty Vivaswar, disappeared.

2. The Gods concealing the immortal (S8araNYU)
for the sake of mortals,! and having formed a woman
resembling her, gave her to Vivaswar. She bore
the two Aswins when this had bappened, and then
SARANYU gave birth to two twins.?

3. May the discriminating PtsmaN, whose cattle
are never lost, the protector of all beings, transfer
thee hence (to a better world): may he give thee
to these Prrris: may Acni (give) thee to the
beneficent gods.® '

4, May the all-pervading VAvu* protect thee,
may PusHAN (preserve) thee, (going) first on the
excellent path (to heaven): may the divine Savrrar
place thee, where the virtuous abide, whither they
have gone.

! [Béyape explains mariysbhak as manusbysbhas tadutpati-
yartham ¢ for men, ¢.e. that men might be born.” Manu wans
the offapring of Pivaswat and the ‘woman resembling Saranyw,”
and all men are descended from Manw.)

3 Yama and Yami, but dwd mithund, may mean two peirs of
twins, Yeme and Yami in the first instance, and the Aswine
in the second.

* This and the following three stanzee are to be recited at the
funeral ritea of & man of the firet three classes, who has been
duly initiated (dikshsia). ‘

4 The text has dyu), but Siyana says this means odyul, the
letter “v” being elided in Vaidik Sanskrit. .



Yarga XXIV.

44 RIG-VEDA SANHITA.

5. PosHAN knows all these regions severally;

let him conduot us by (the path) that is most free

from peril : let him precede us, who is the giver
of prosperity, endowed with rediance, accompanied
by all pious men, ever vigilant, and knowing (our
(deserts).

6. PUsHAN has been born' on the best path of
paths, on the best path of heaven, on the best path
of earth, he goes forward * and backward over both
(worlds), the assemblies longed for by all, disorimi-
nating ! (the merits of the dead).

7. The devout invoke Saraswarf; they worship
Banaswarf at the strewn sacrifice; the virtuous
call upon Baraswarf: may BSimaswarf bestow
blessings upon the donor (of the oblation).

8. Divine Saraswarf, who ridest in the same
chariot with the Priris, and art delighted (along
with them) by the (sacrificial) viands, seated on the
sacred grass be gratified (by our offering), and
grant us wholesome food.

9, Saraswarl, whom the Pifris invoke when
ciroumambulating the sacrifice on the right, bestow

1 Phgt is, was manifested in order to conduct men after death
to their destination according to their merits.

! [“Forward,” v.s. favourably to the virfuous to show the
fruit of good works; * baekwu.rd,” t¢. he walks adversely
to the wicked ]

® That is, knowing that this man has acted thus, thiy is the
reward of that act.
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upon the worshippers at this sacrifice a portion of
food fit for thousands, and increase of riches.

10. May the maternal waters purify us; may
the shedders of water purify us with the effusion;’
for the divine (waters) bear away all sin: I come
away from them purified (to heaven).?

11. The juice of the Soms has risen to the Vg XXV.
earthly and heavenly (worlds), both this visible
world, and that which (existed) before (it): I offer
that juice flowing through the common region {of
heaven and earth) after the sacrifices (offered by
the) seven (officiating priests).’

12, *Thy juice, (Soma), which escapes (from the
hide), thy filaments which let fall from the hands
(of the priest escape} from the vieinity of the

} Ghyritena no ghritapwap purantu, The Commentators seem
to be rather perplexed by this phrase, Bhyana says, ‘‘ waters
which purify others by water.” Mahidhara (Yajor Veda, IV. 2)
explains ghrsts as *effused water,” ghritapwad as * divinities
presiding over effused water.” But gArifs may have ita usual
meaning of “ oiled butter,” according to the Brdimanpa, which
is quoted by Sdyana.

* Udsms, according to 84yane, means “I go to heaven,”

* The purport of this stanza is not very intelligible, another
interpretation given by Bfyana renders drapsasi as a name of the
Bun. Insupport of this interpretation Sdyana cites the S'sfapaths
Brdhmaga (VIL. 4. 1.20). Another interprefation of Aeird}
is Ditd}, of which, according to S'ruts, there are seven, genith,
nadir, and centre, with the four cardinal points. Mahidhara
givee this version only (Ysjur Veda, XIII. 5).

¢ Yejur Veda, VI, 26, reading grdva for bdiw.
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planks (of the press), or (from the hand) of the
Adhwarys, or from the filter ; I offer it all with my
mind (to AaN1) with the word vashat,

13, Thy juice and thy filaments, (Soma), which
escape, and which fall from the ladle on this side
or on that; may this divine Brrmasearr sprinkle
it for our enrichment.

14. (Waters)! the plants flourish by means of
water,! my prayer is effoctual through water;
the essemce of water is vigorous through water;
purify me with it.

Stxma I (XVIIL)

Mpiryv (death) is the deity of the first four stanzas, DasTRI of
the fifth, Twasgrer of the sixth, the Pitrimedia (offering to
the Pityds) of the next soven, and the Pifpémadia, or Prazieatr,
of the last; the JisAs is Bawxvsuxa, the son of Yawa; the
metre varies, it is Jagatt in the first two verses, Gdyalr! in
the two next; that of the eleventh is Prasidrapankis, of the
thirteenth Jagats, and of the fourteenth .Anushfudh; the rest
are Triehtubh?

1, Depart, Murrvvy, by a different path: by that
which is thine own, and distinet from the path of
the gods: I speak to thee who bast eyes, who hast

! One epithet payaewat is applied to all the mouns (literally,
‘“‘having water”), but the Bcholiast understands it to mean
adrasat, baving pith or vigonr; in the case of the planta *being
vigorous by means of water in the shape of rain.”

* [The metre is differently given in the Sarvdnubroms. ¥or
the name of the rishs see Max Miiller, Rig Veda, vol. v. p. 50.]
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ears: do no harm to our offspring,! nor to our male
progeny.

2. If, avoiding the path of death, you go (on the
path of the gods), assuming a longer and better
life, (my friends), then may you, (O sacrificers),
diligent in sacrifice, enriched with progeny and
affluence, be cleansed and pure.?

3. May those who are living remain separate
from the dead: may our invoocation of the gods
to-day be successful : let us go forward ® to denocing
and laughter, assuming a longer and better life.

4. T ereot this circle (of stones)* for (the pro-
teotion of) the living, that none other of them may
approach this limit; may they live a hundred years,
occupied by many holy works, and keep death
hidden by this mound.

6. As days pass along in succession ; as seasons
are duly followed by seasons ; as the successor does

- 1 BAyana explains prgjds#i es female offspring. Mahidhars
renders it by santalém, descendants, family successors (Yajur
Veda, XXXV. 7).

Y 8'wddhdk, according fo the comment, meaus pure from the
decay caused by the sins acoumulated in & former life; phtdh,
pure from that caused by the sins of the present life.

* Or, with our faces to the east.

¢ Mahfdhara (Yajur Veda, XXXV, 15) states that after the
burning of the body, the Adhwaryu is to raise a bank or lump
of earth between the village where the deceased dwelt and the
cemetery, as & rampart ageinst death ; Biyana makes the paridis
& stone rempart (pdshdndm).
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not abandon his predecessor,' so, DmATRI, support
the lives of these (my kinsmen).

VapXXVI. 6. (Ye kinsmen of the dead man), choosing old
age, attain length of life, striving ome after the
other,® how many soever you may be : may TwAsETRI,
the creator of good races of men, being at ome
(with you), grant you, (busy) at this (sacrifice), a
long life.

7. Let these women who are not widows, who
have good husbands, enter (ancinted) with un-
guent and butter. Tet women without fears,
without sorrow, and decorated with jewels, ﬁrst
proceed to the house.

8. Rise, woman, (and go) to the world of living
beings:® come, this man near whom thou sleepest
is lifeless: thou hast emjoyed this state of being
the wife of thy husband, the suitor who took thee
by the hand.*

9. Taking his bow from the hand of the dead

1 That is, according to the comment, as a son does not leave
his father by dying first.

* [Béyapa explains ¢ the eldeat first.” There scems to be
implied in yefemdndh the notion of men loiling up the hill of

* [Béyana, * go to the home of the living, s.s. thy sons, grand-
sons, ofe.”” 'This verso i interesting as showing that in the
latest part of the Veidik age there was no trace of Buttes.]

¢ [This verse ia to be spoken by the husband'’s brother, etc.,
to the wife of the dead man, and he is to make her leave her
husband'’s body. See the A'swaldyans Grékya Stiras, 1V, 2.]
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man,' for the seke of our vigour, energy and
strength, (I say) thou art there;* may we (who
are) here, blessed with male offspring, overcome
all the enemies who assail us.

10. *Go to this thy mother-earth, the wide-
spread, delightful earth; this virgin (earth is)
a8 soft as wool, to the liberal (worshipper) may she
protect thee from the proximity of Nirrrr.

11. Earth, rise up above him ;* oppress him not;
be attentive to him (and) comfortable; * cover him
up, earth, a8 a mother covers her child with the
skirt of her garment.

12, May the earth heaped over him lie light:
may thousands of particles (of dust) envelope him;
may these mansions distil ghee (for him); may they
every day be an asylum to him in this world.

! Thia applies to a Hakatriys.

* [Béyanas, * art thon there? ]

3 [Biyana says the four verses 10 to 13 are to be repeated at
the death of & dikehita (initinted person), and cites Léwaldyana-
8. YL 10. On the repetition of verse 10, the bones which have
been collected are to be placed in the grave; see Adwaldyanc-
grikys-8. IV. 5.]

¢ [4.e. 50 a8 to give him breathing room. Whilst this verse is
being recited, dust is to be scattered over the grave. Asw.-
grikya-e,, IV. 5.]

5 [Sipavayohand - deceiving well. Bdysna says, ““Treat him
kindly for the sake of the sacrifice:™ fondls him, lull him to
reat. The alternative explanation supratishtd dhava seems to
mean be & good resting-place.]

YOL. Vi E

ki
XX'VrﬁI.
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13. T heap up the earth around thee,! placing
(upon thee) this clod of earth;® may I not be
injured: may the Peiris sustain this thy monu-
ment: may Yama make thee a dwelling here.

14. At the decline of the day they have placed
me (in the grave) like the feathers of an arrow;
I have restrained my declining voice as (they check)
a horse with a bridle.®

ADHYAYA VIL

ANUVAEKA II. CoNTINUED.

86xra III. (XIX.)

The deities are the Cows or the Walers, of the second half of
the first stanza Aexnt and Boms; the RseAs is either Marmira
the son of Yawa, BricEu the son of Viruna, or CBYAVANA
of the family of Bariau; the metre is Antshfudh, except in
the sixth verse, in which if ia Gdyatri.

1. Come back: go not elsewhere: abounding in
wealth, sprinkle us; Aenr and Soma, you who
clothe (your worshippers) again, bestow upon us
riches.

! [Biyana, ‘O um, I keap off the earth above thee with thy
Yid, Ae ‘sthikumbha tavopors lwadiyena kapdlma prithivim prati-
badknamé.] This is addressed to the nrn, containing the bonee
and ashes, which is buried after the corpse has been burnt.
“In quo reliquiax divinique ossa parentis condidimus terrh,”
Zneid, V. 68, [The verse is to be recited when the bones are
covered with the lid; see Léwal.-grikys-8., IV. &.]

* [4.0. the lid of the urn.] ! No comment on this.
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2. Bring them back again, render them obedient:
may INDRA restore them ;' may Aawnr bring them
nigh.

8. May they come back to me and be fostered
under this (their) protector: do thou, Aani, keep
them here; may whatever wealth (there is) remain
here.

4. I invoke the knowledge® of the place, of their
going, of their coming, of their departure, of
their wandering, of their returning: (I invoke)
him who is their keeper. ™~

5. May the keeper return (with them); he who
reaches them when?® lost; who reaches them when
straying; who reaches them when wandering, and
returning. _

6. INDRa, come back and bring back (the cattle);
give us our cows again, may we rejoice in our
cows being alive.*

7. I nourish you gods, who are everywhere
present, with curds, with butter, with milk ; may
all those deities who are entitled to worship reward
us with riches.

! [S8iyana, ‘‘make them obedient fo thee.”]

% [Biyana omits the word ssdysiidnam, and takes niydnam,
ote., as being all the object of Aurs.]

* [Bdyans, “who attempts (enubhavats) going in different
directions for the sake of following the loat cows.”)

¢ Bhungfdmakai may also be the caueal, *that we may feed
the gods and Pstrsa® (by the offerings of milk, ete.).
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8. Come back (ye cows), bring them back;
return (ye cows), bring them back ; and (you, cows)
coming back, return; there are four quarters of
the earth, bring them back from them.

IV. (XX.)

The deity is Aewr;? the Rishi is Vimapa, son of Inpaa, or of

Prasirar, or Vasveerr, the son of Vasuxea; the metres are

of verse 1 Ekapada (decasyllabic Pirds), of verse 2 Anushiudh,

of verse 9 Virds, of verse 10 Zvishtudh, of the six middle
verses Gdyalrt.

1. (Aex1), manifest towards us a favourable

mind.
2. 1 glorify Aeni, the youngest of the feeders
(on oblations), friendly in counsel,? difficult to resist,
at whose rite the oblations seek heaven, as (calves)
the udder of the mother cow.

3. He whom (the worshippers) magnify with
their mouth,® the sustainer of pious works; whose
benner is the light, he shines, bestowing upon them
all their desires.*

4. The refuge of the people,’ the mover, who,

' [The anukrama adds as to verse 1, “Or the first line i
meant ae & propitiation.”]

* [¥.0. the friend of all because ke instructs every man what to
do and what not to do.]

¥ [Béyana, “ with worehip, via. praise and oblations.”]

¢ [Or, sending & row of flames against the enemy.]

¥ Aryo viédm, who is to be gone to ar had recourss to by
worshipping men.
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when he moves, penetrates to the ends of the eky;
the sage illumining the firmament.!

6. Accepting the oblations (offered)at the sacrifice
of the worshipper, he blazes up, with a mighty
flame; fixing his abode, he advances.’

6. AGN1 is capable (of protecting all men), he
i8 himself the oblation, and the sacrifice; rapidly
indeed does his spirit® move. The gods come to
Aaon1, who bears the praises.

7. Aexi, who goes to (summon the gods), the varp 11L
bearer of the oblation, whom men call the sow
of the stone;* him I desire to worship (for the sake)
of supreme felicity.

8. May all the men who belong to us® be
(gratified) in all that is desirable, augmentmg Aant

with oblations.

9. His chariot is black, white, red, tawny, dark

! [Sayana takes didydnaf out of its place ‘‘ when .4gni moves
radiant, then he, the sage, reaches the ends of heaven and the
firmament.” He explains ablram as “‘that which is characterized
by clouds.”]

* This alludes to a part of the cersmonial of fire worship—
when the fire ie taken from ome altar, or firepit, to ancther,
from the Sewmik! vedi, or altar of libation, to the Dfferd vedy,
the north or principal altar.

? [Béyana explains gdéup as the superintending soul of Agni,
which hastens to call the gods.]

* [Biyana refers to Rig Veda, IL. 1. 1. (v. suprd, Vol. II.
p. 208).]

® [d.0. the sons and grandsons of the worshippers.]
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red, crimson, and glorious ;' the progenitor of all
has given him a chariot of gold.

.10, Grandson of strength, Aent, who art gratified
by the ambrosial (viands), Vimapa, (desirous of)
wisdom, has recited thy praises ; do thou, approach-
ing with a kind intention, bestow upon us food,
strength, and a prosperous abode.?

V. (XXI1.)
The deity and Rishs as before; the metre is Astardpankis.

1. We invoke thee now, Aani, invoker (of the
gods), with our voluntary (praises) for the sacrifice,
at which the sacred grass is spread; thee, who
underliest (ell things), who (diffusest) purifying
radiance, (we invoke) for thine exhilaration; thoun
art mighty.

2. Belf-radiant, opulent in horses, they glorify
thee ; the oblation poured out over (thee)® proceeds

1 [Or, “white, brilliant, vast, straightgoing, red and glorious.”]
The Scholiast naturally asks how the chariot should be of
different colours, and has no better reply than that it happens
through the exceeding power of 4gné, [His further explenation,
“Or olse the words £rsehual, ote., are to be joined as accusatives
to the word Asrapys-ripam, which is descriptive of the chariof
as they relate to the same substantive,” merely serves to confuse
the grammatical construction. ]

* [Or, progeny.] :

% [ Upasechant ie properly ““ladle” or * spoom,” but Béyape
explains it as tavoparsksharapagiid.]
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in & straight course, Aen1, to thee for thine ex-
hilaration; thou art mighty. )

3. The establishers (of the rite) worship thee
with their ladles (filled with the oblation), like
(earth-)sprinkling (showers);' thou sustainest ex-
ocedingly black forms and white and all beauties
for thine exhilaration ;* thou art mighty.

4, Powerful and immortal Aant, bring to us, for
our sustenance, the precious wealth which thou
thinkest best; (bring it) for thine exhilaration at
the sacrifices; thou art mighty.

5. Aani, generated by ArHarvaw,’ is cognizant
of all praises; he is the messenger of Vivaswar,
the beloved friend of Yama, for your exhilaration;
thou art mighty.

6. The (worshipper) glorifies thee, A6y at Ve ¥.
sacrifices, when the solemnity is being celebrated;
thou grantest in thine exhilaration all desirable
treasures to the donor (of the oblation); thou art
mighty.

7. The men establish thee, Aax1, at sacrifices, the
ministrant priest, graceful, whose face shines with
butter, radiant, most intelligent with thine eyes, for
thine exhilaration ; (hence) thou art mighty.

! [4.e. as showers worship .dgns as their pilys. Siyane suggests
snother explanation,  Thy rays dwell with thee like oblations
eprinkled with the ladles.”]

* [In this verse and in verse 4, 84yana explaine pak as referring
to vigws devdh.] 3 [See Vol. II1. p. 409.]
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8. Aexr, thou, the mighty one, art known far
and wide by thy radiant lustre; bellowing, thou
rushest like a bull, thou impregnatest the sister
{plants) in thine exhilaration ; thou art mighty.'

Stxra VI, (XXII.)
The deity is Ixpra; the Rishs ViMava; the metre of the fifth,
soventh, and ninth verses is Aaushyubh, of the Afteenth
Trirhpubh, and of the rest Purasiddbrihati.

1. In what place to-day is INDRa renowned ?
In what nation is he famed like MrTra ?? (INDRa),
who is worshipped with sacred praise at the dwell-
ing of the rishés, or in seoret.?

! 75 vo made and Vivakshase form the burthen of each verse;
vivakshase 18 explained mahdn bhzvasi; vi vo made is explained
with some variation, ‘“in your,” or “for your exhilaration,”
s.0. for the sake of the various kinds of exhilaration prodnced
by drinkiag the Soma: veh is sometimes explained s referring
to Aguni; sometimes as referring to the vifws devdh, and the
commentator oconsionally connects them with esvakshase as
cause and effect, as mads sanjdfs sali yasmdd evam krstavdn asf
tasmdt fwom wmakdxn bhavasy, the inebriation being produced, f.e.
singe thou hast thus acted, thou art great. The words ““es vo
made” seem like a quotation or Soma-drinking refrain ; perhaps
also a play upon the name Fsmads is intended. See S&ma Veda,
I 5.1.4.2t0 4. [Benfey objeots to the taking vé and made
together aa vimads, because fmssis is unusual, and the acoent
would have to be altered; he suggests that ¢ is a repetition of
the of in vivakshase, which, though treated as one word in the
Pada, is really * of vakehas.” ]

* [Or, “as & friend.” Béyans explains jans as ¢ worshipper,”
Janaboing sometimes nsed of an individual,]

' [Or, “in the forest.”]
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2. Here is Indra renowned; to-day he is praised
by us, the wielder of the thunderbolt, the deserving
of praise ; he who, like Mrrea, bestows upon men
unequalled abundance.

3. (May Inpra protect us) who is the lord of
great strength, of unequalled (power), the dis-
tributor of great wealth, the cherisher of the
dreadful thunderbolt, as a father (cherishes) a dear
son.

4. Thunderer, thou who art divine, yoking thy
horses which are swifter than the divine wind, and
gliding along the resplendent road, thou, opening
out the way (to battle), art glorified.

5. Thou hast come to these two horses (which
have the speed) of the wind, straight-going, for
them to draw thee of themselves, whom no deity,
no mortal is able to restrain; whose fleetness no one
comprehends. ¢

6. USanas inquires of you two' as you pass, Vargs VIL
¢ (Why) have you come to {our dwelling) from a
distance ; from heaven and earth to a mortal ?”

7. Accept, InDRA, the oblation upraised by us;
we solicit of thee that protection by which thou
didst slay the non-human SusaNa.

8. The Dasyu practising no religious rites, not

1 This “you two” might be thought intended for Judra's
horses, but the Bcholinst supplies indrdgni—* Indre and Agns"’;
or (substifuting the accusative for the nominative), **every
worshipper inquires of you two Uanas (and



Vargs VIIL

68 : 'RIG-VEDA SANEITS.

knowing us thoroughly,' following other observances,’®
obeying no human laws, baffle, destroyer of enemies,
the weapon of that slave,

9. Hero, InpR4, with the hero (Marurs defend)
us; that protected by thee (we may be able) to
overcome (our enemies): thy blessings are diffused
among many (praisers), a8 men (repair to their lord).

10. Hero, Inpra, wielder of the thunderbolt,
thou hast animated those chiefs (the Marums) fo the
slaughter of Vrifra in battle, when (thou hearest)
the mystical (preises) of the sages, the worshippers
praising the might of the constellations.®

11. Hero, InpRa, (thy worshippers glorify) those
prompt exploits performed by thee in battle, (by
thee who art) ever bountiful, when with thy
associate (MaruTs) thou destroyedst the whole race
of Susmana.

12. Hero, InpR4, lot not our manifold sacrifices
be unavailing, but may we all, thunderer, (through)

1 [Bayana explaing abhs as “‘faco to face, 4.0, parsonally.” He
gives an slternative explanation of emanfuh, viz. guamaniub
# dospiring.” ]

* Anyavrateh, others than those of the S'ruté and Smyifs,
which looks like an admission that they hed sems vrafes. The
term amdnushah, ‘‘ not human,” is the same a8 in verse 7. The
Boholiast here explains it manushyssamvyavahdrdd bdhyss, out of
the laws or customs of men, aswraprekriléripal, being of the
matore of evil epirits, '

® [Bdyans expleins makidairapavardm an * armios of praisers
approaching the gods.”]
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thy (favour) continue in the fruition of these (our
desires). ' '

13. May these our (praises) reaching thee, INDRa,
be successful, doing no detriment (to thee), so that,
thunderer, we may obtain the benefits derivable
from them, as (a cowherd enjoys those) from the
miloh kine.

14. When the earth which has neither hands nor
feet flourished through the acts of (devotion paid
to) the adorable (deities), then thou didst smite
down SusENA, circumambulating it on the right,
for the sake of Vidwiyu.'

15. Drink, hero INDRA, drink the Soma; being
excellent, harm (us) not,® possessor of opulence;
preserve those who praise thee, and are affluent (in
offerings), and render us rich with great riches,

VII. (XXIIL)

The deity and Rishs ae before; the metre of the first and seventh
veorses is Trishfudh, of the Afth Abhisdrini, of the rest Jogasl.

1. ¥*We worship INDRA, bearing in his right hand v 1x.
the thunderbolt, the driver of .the bay horses which
have many functions: shaking his beard, he mounts

! [84yana tales viswayave ns & proper name, meaning “ going
everywhere unimpeded,” a name of king dureaseya, a desosndant
of Urvasi.]

* {¥.0. it is not just that we should be punished for any defect
in our worship of thee who art excelleat.

! Béma Veds, 1. 4. 1. 6. 3.
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on high, destroying (his enemies) by his armies
he gives wealth (to his worshippers).

2. With his two bay horses which bestow riches
at the sacrifice, INDRA, wealthy with wealth, is the
slayer of VRrTRA ; the brilliant, powerful, mighty?®
InDRA, is the lord of strength ;? (through him) I out
off the head ?® of the Ddsa. _

3. When he grasps his golden thunderbolt, then
the opulent INpDRA ascends with his praisers, the
chariot which his two bay horses draw, (INDRa)
the lord of long celebrated and widely renowned
food.

4. As the rain (bedews all), so, InDR4, accom-
panied by his troops (of the Marums), sprinkles
their beards, with the green (Soma-juice): he
repairs to the pleasant chamber (of sacrifice); (the
Soma) being effused, the sweet beverage agitates
(his frame), as the breeze (shakes) the forest.

5. We praise his manhood, who, having by his
voice alone made the many-tongued speechless, has
slain many thousand ememies, who supports the

! The text has Redhu, Vdja, Ribhukshan, the names of the
three Ridius, but the Scholiast here chooses to consider them
as epithets equivalent to dipla, balavat, mahat.

* Or, ““attacks the forces of the enemy.”

¥ Ndima chst. The commentator seems to have no good reason
for explaining ndma by sires, the etymology being namysts
'weng (that with which one bows). He admite, however, an
aliernative, *“ I destroy his very name.”
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strength (of the world) as a father the strength
(of his son), |

6. We, ViMapas, have generated this thy un-
precedented, and most varied praise, INDRA, to
obtain thy bounty; as we know what the opulence
of that lord is, (therefore) we call it (before us),
a8 & cowherd (calls) his cattle.

7. Never may these friendships of thee, InDra,
and of the rishé ViMapa be disunited: for we know
thy attachment, divine (InpRa), to be like that of a
sister (to a brother); so may the friendship between
us and thee prosper.

VIII. (XXIV.)

The deity of the first three stanzas is Ixpna; the Adwmva are
the deities of the last three. The Rishf is Vimapa; the
metre of the first three stanzas is Adstdrapanits, of the last
three Anushtubk.

1. Drink, Inpra, this most sweet Soma, ex- Vug X.
pressed by the planks (of the Soma-press), then
bestow upon us riches in thine exhilaration;
thousandfold (riches), lord of infinite wealth; thou
art mighty,’

2. We solicit thee with secrifices, with prayers,
with oblations; lord of all pious acts, grant us
in thine exhilaration, excellent and desirable
(affluence) ; thou art mighty.

! We have here again the same form of words, vs vo made,
and the same burthen as in 8dkta V.
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8. Ixpea, who art the lord of desirable (riches),
the encourager of the worshipper, the protector
of the eulogists, defend us, in thine exhilaration,
from adversaries; (guard us) from sin, thou art
mighty.

4. Powerful and sagacious (Aéwins) mutually
associated, you have churned forth (the fire):?
when you, NisaTvas, glorified by VmMapa, have
churned it forth,

5. All the gods praised you as you were mutually
associated, and caused (the sparks) to fly up; the
gods have said to the two Nadatyas, *let the fire
again bear (us oblations).”

6. May my going forth be pleasant, may my
coming back be pleasant, you two divine A&wing,
render us, through your divine power, possessed of
pleasure.

Strm IX. (XXV.)

The deity is Soma; the Riski may be Viuapa, the son of
Prazfirarr, or the son of INpRa, or Vasuxprr, the son of
Vasuxna ; the metre i Astdrapankts,

1. Sanctify (Soms) our mind, our heart, our
intellect; and may (thy worshippers) delight in thy
friendship, like cattle in fresh pasture, in thine

! That is, you have produced fire for sacrifice by attrition.
[Béyana cites a JBrdhmass which eays the A#wine are the
Adhwaryus, end adds the business of producing fire is also
performed by the Afwins,]
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exhilaration (produced) by the (sacrificial) food ;
for thou art mighty.'

2. They who seek to touch thy heart, Soxa,
worship thee in all places; and these desires for
wealth rise from my heart at thine exhilaration ; for
thou art mighty.

3. Verily, Soma, I practise all thy observances
with fullness; and as a father to his son, go do thou
in thy exhilaration make us happy; protect us
from being killed (by our enemies); for thon arf
mighty.

4. Our praises converge (Soma) towards thee, ag
herds towards a well; establish our pious acts,
Soma, for us to live (long), as (the priest sets up)
the cups for thine exhilaration; for thou art
mighty. '

- 5. The intelligent (priests), whose desires are
fixed (on the fruit of good works), with sacred
rites show forth (the praises) of thee, Boma, who art
wise and powerful ; do thou, in thy exhilaration,
(grant us) pastures, abounding with cattle, and with
borses ; for thou art mighty.

6. Thou protectest our eattle, SBoma, and the vargs xiI
variously oocupied world, contemplating all exist-
ing beings; thou preparest (the world) for them

1 Dgksham is here explained Awlardimd, the sonl or heart,
The same phrase and burden, of vo mads and vivakehase, us in
the last hymn, are repeated. This verse recurs Sime Veda, I.
5.1, 4. 4.
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to live in for thy exhilaration;' for thou art
mighty.

7. Be on all sides our preserver, Soma, thou, who
art unassailable; drive away, monarch, our adversaries
in thine exhilaration, and let no calumniator rule
over us; for thou art mighty.

8. Boma, author of good works, liberal granter of
fields, be vigilant in supplying us with food; and
in thy exhilaration preserve us from oppressive men,
(and) from sin; for thou art mighty,

9. Utter destroyer of enemies, Soma, who art
the auspicious friend of InDpma, (protect us), when
hostile warriors everywhere call us to the combat
that bestows offspring; by thine exhilaration (pre-
serve us); for thou art mighty.

10. Such is the Soma which, swiftly moving,
exhilarating, acceptable to INDra, has given increase
(to our understanding); it hes increased the in-

- telligence of the great and pious Kaxsafvar in thine

exhilaration; for thou art mighty.

‘11, This Somas bestows, npon the pious donor of
the libation, food with cattle ; it gives wealth to the
seven (priests) in the manifold exhilaration; it has
restored (their faculties) to the blind, and the lame.?

! [8&ysna here explains va} as referring fo all the gods, and
cites the Tasttiriya Samhitd, III. 2. 9, 7, to the effect thut
both gods and men are dependent on his gifts.]

* The yishis Dirghatamas and Pardvriy or Parivry, See
Vol. 1. p. 200, and Vol. II. p. 242. In the latter place the
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8¢rma X. (XXVL)
The deity ia Psmsw; the Rssks as before; the metre of the
first and fourth stanzas is Usknik, of the rest Anushfudh,

1. Since our appointed and acceptable prayers Vargs XIIL
proceed to him, may the mighty PusmaN, of pleasing
aspeot,’ whose car is ever harnessed, protect us.

2. (May he) whose greatness (manifested as) the
matured rain, this pious man celobrates with pious
rites—may he be cognisant of such excellent
praises.

3. He, PUsHaxw, is cognisant of such excellent
praises: like Soma he is the showerer (of benefits):
the graceful deity rains down upon us, he rains
upon our cow-pastures.

4, We glorify thee, divine PysHAN, the nc-
complisher of our desires, who makest the pious
to quake.’

5. The sharer in sacrifices, who is drawn by
cheriot-horses, the rish, the benefactor of men ; the
friend of the devout, scattering (his foes).

cure of the lameness of the Riski is attributed to Jadra; in the
former to the Aswine; the restoration of sight to Dirghatanas
has not occurred in the text; it is narrated of Kapwa. Bee
Vol. I. p. 815.

* Dasrd is rendered by daréaniyal, but it may also, ascording
to the Bcholiast, be the two accomplishers of the rite—the
Yajamdna and his wifo: ‘“may Pishan protect them,”

* [AdAavam meking them shake with reverence and respect,
B4yana.)

YOL. VI, F
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6. Lord both of the pure desirable (she-goat),
and of the pure (he-goat): weaver of the cloth
(of the wool) of the sheep; he has cleansed the
vestments.!

7. The ruler, the lord of viands, the sovereign,
the friend of the contentment (of all); he who is
unassailable, gently shakes his beard (when drinking
the Soma of the sacrificer), desiring (his favour).?

8. The goats, PUsEAN, bear the burthen of thy
car, who art the friend of every suppliant, born
long ago, never-failing (in thy duty).

9. May the mighty PUsaan protect our chariot
by his might: may he be to us the augmenter of
food : may he hear this our invocation.

Sfxm X1 (XXVIL)
The deity is Ixpra; the JReshi is Vasuxma his son; the metre
1o Trishiubh.

1. (Inpra speaks:) Such is my pleasant dis-
position, worshipper, that I help the institutor of
the rite,® who offers libations ; but I am the punisher
of him who offers not libations, who disregards
truth, the perpetrafor of sin, the malignant.*

1 Vasbodyo *vindm, making woollen olothe such as the woollen
filter, etc. The words “he has cleansed the vestments’ are said
to express that Phedsn is purifying all around by Light and heat,

* [ Haryato} is properly an epithet of PlsAas, * the desirable.’)

* [Béyana, “I bestow upon him whatever he desires.” ]

¢ As to dhhum, see again verse 4: hore Biyana's explanation

s only oydpnuventam~there it is rendered Sutrum mokdnlam.
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2. If 1 encounter in combat the undevout,
resplendent in their bodies, then will I cook a
vigorous bull for them, and will sprinkle (upon
the fire) the exhilarating effused juice, the fifteen-
fold (Soma).?

3. I know not that man who says that he is the
slayer in battle of those who do not reverence the
gods: but when (I behold) the fierce war com-
menced, then (my enemies) proclaim my prowess.

4. When I enter upon unprecedented combats,
then all those who are affluent in oblations approech
me so engaged:* I destroy the mighty and over-
powering foe for the-protection of the world, and,
seizing him by the feef, throw him down from the
mountain.

5. None resist me (engaged) in combat, not even
the mountains when I am resolved: at my shout
the dullest of hearing?®is alarmed, and so too even
the bright-rayed (sun) trembles day by day.

6. Beholding here the drinkers of the libations Varga XYL

! [Soma ia celled ** ifteenfold,” because its Jeaves grow during
the light half of the month one by cne on the fifteen days,
begiuning with prafipst (the lst day), and similarly die off
during the dark half of the month, or else because the Soma
offered at noonday is accompanied by the Zsvrst aud Panchs-
daga Stomas.)

* [f.e. etand round praising me in order to imcite me to
prowess, Siyaus.]

* Kridhukarss may be the name of an .dewrs, or it may denote
one hard of hearing, deaf.
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who serve not INpma, who out (the worshippers)
to pieces with their hands, assailing them to do them
harm; my shafts quickly fall upon them, as well as
on those who revile (your) powerful friend.

7. (The Riski speaks:) Thou, INDRA, art manifest ;
(from time to time) thou waterest (the earth):
InprA pervades all existence: the ancient INDRa
verily destroys (his foe), the other does not destroy
(InpRa). The united! two (heaven and earth)
surpass not him who extends beyond the confines of
the universe.

8. The assembled cattle feed upon the barley;
I their master have beheld them grazing, tended by
the herdsman: when ocalled, they collect around
their lord; when they approach, how much milk
does he desire (to take)?

9. When we, the grass-eaters of men, (are)
together, I (am) amongst the barley-eaters in the
wide field ; # here he who is yoked would like one
to unloose him, and the assailant would yoke him
who is unyoked.

! [ Pavasts, according to BAyana, means ¢ going,’ f.s. * going
in order to surpass every one in greatness.’’ ]

? [There iz no comment on this obscure verse, and Wilson
leaves a blank in his M8. TLudwig’s translation, * Zusammenweb
ich die grassfreseenden unter den wesen und die getreidesser auf
weiter flur,” misses the antithesis of veyam and ckam, and leaves
yat and antar untranslated (unless anfer is transposed and taken
with jandndm, which does violence to the rhythm)., Grassmann
makes yavdda} genitive dependent on wrvasre.]
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10. (InDRa spesks:) Thou knowest that what
is said by me at this time is the truth, that I may
oreate both bipeds and quadrupeds. I distribute
without conflict (among my worshippers) the wealth
(that I have taken from him), who (neglecting me),
the showerer (of desires), wishes to contend with
women.

11. What (other god but me)’ whose eyeless Varge XVIL
daughter is ever present knows her and honours
(her) the blind one:® which of the two (deities)
lets loose that bolt ageinst (a foe}—he who assails,
(or) he who protects him ?

12, How many a Woman has been gratified by
the flattering praise of man's desire, when the bride
is fortunate and beautiful, she of herself chooses
her hushand amongst men,®

13. He seizes (it)* with his feet; he swallows

! B4yana refers this to Ixpnra, whose eyeless daughter is
Praxerr, crude matter or nature, born of Ixpza s the Creator,
and at the maehdproloys (final dissolution of the world) merging
into him only,

* [More probably, * He whose daughter was once eyeless, who,
knowing this, will despise her for being blind ? ']

¥ This refers, as Siyana rightly remarks, to the Swaysmbara.
The chosen husband is Jadra in his identity with the lovers
Nals, Arjuna, ets., who were chosen by Damayantt, Draupadi,
ste,

¢ {.. the rain, JIndre in here identified with A'dstys, the San,
whoso functions of evaporsting moisture and restoring it as
Iain are very obacurely intimated.
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it when it approaches him, hé places the head (of
heaven) as a guard around his head: seated (above)
he sends (his rays) upwards to the proximate
heaven; he sends them downwards, on the out-
spread earth,

14. The great (sun), shadeless, undecaying,' ever-
moving, abides; the builder (of the world), who is
liberated, the germ (of the three worlds), eats
(the oblations), fondling the offspring of another
(mother),® he constructs (the quarters of the world):
with what design has the milch cow offered her
udder??

15. Beven sages sprang from the lower portion
(of INDRA as PRATAPATI): eight were born from the
ypper portion; nine ococupants of stations! came
from behind, and ten, generated in the 'front,
partaking of food, traversed the summit (of heaven).®

v Apaldsdh '“ without a leaf,” explained as vindéarahital,
without decay.

? [The ‘‘other mother” is, according to Séyana, Adits, the
mother of the gods; A'ditya, the sun, is her offspring. ]

* The milch cow, the commentator says, is the 8ky, who
offers the Sun as her udder, whence the rain may be milked.

¢ [ Sthivimanta} is explained in the Petersburg Dictionary as
‘ mit Scheffeln versehen.”! 8ee below hymn 88, verse 3.]

¥ These different numbers, it is said, designate the seven
Rishss, Viéwdmstra, eto., the sons of Prajdpals; the eight Vdla-
khilyas; the nine Bhpigus, and the ten Angirasss: another
explanation makes it, seven Marulé on JIsdra’s right, eight on
his left, nine behind him, and ten in front.
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16. (The other AncrRasss) despatohed one of the Vargs XVIIL
ten, Karia, as equal (to the task) for the com-
pletion of the sacrifice; the gratified mother
cherishes the embryo well deposited in the waters,!
and not desirous of an abiding place. |

17. The sages cooked a fat ram:? they followed
(Prasipart) in succession like dice thrown in
gambling:® two (of them), having the means of
purifieation and becoming purified, proceed in the
midst of the waters to (PRaRRIT) the augmenter,
to (Kaprza) the implement of destruction.* |

18. They (the Anairasas) go in all directions
calling (upon Prajépati), half of them cook (their
oblations), the other half cook mot: this divine

R1° hus told me this—(Aex1), whose food is

! Prakrits cherishes the germ of creation deposited by
Prajdpats in the subtile elements; if this mystical interpretation
is ocorrect, this passage indicates the priority of Sdnkhys philo-
sophy, a priority confirmed by the mention of Hapila,

? {.¢. the Angirasas sacrificed an animal to Jndre es Projdpats.

3 [ Dive, lit. * for gambling,” but SBdyana tekes it as locative,
devane ramanasthdne. |

¢ This is very dark, and the Scholiast is not mueh more
luminous; dvaw means “two of the dngirases”™; dhanum is
explained as *the meaus of killing ignorance sod the like, or
the doer of kindness, s.s. Kapils;” Jrikatim, *the increaser
by command of Prajdpats, ie. Prakyiti”: of pavitravantd it
is said—the substantive means the eyllable Om, by meditating
on whish they are pure.

® Biyana, ' the stimulator of all, i.s. Aditys or Prejdpati.”
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wood and ghee, serves {Praidpati by means of
oblations).

19. T beheld the crowd coming from afar, moving
of themselves without wheels: the lord of all,
(InDR4), regulates the sessons (for the worship of
men), younger in vigour, destroying at once the
herds of evil beings.!

20, Turn not back, but repeatedly praise these
two yoked (steeds) of me the destroyer, which
advance (to the fos and to the sacrifice);? the
waters fulfil Inpra’s purpose, and (so does) the all-
cleansing sun, being (swift as) a cloud.?

21, This is the thunderbolt which repeatedly
falls {(on those who are) below the orb of the vast
sun; the worshippers easily cause this water (in
the sun’s orb) above which is different from that
(in the clouds) to pass through (the firmament).*

! [8fiysna, explains signd as *the destructive herds of
Rékshasas,”” ete. Ludwig translates ¢ indem er die phallusidele
vernichtet.” ]

* [Such is Béyapa's fanciful explanation of gdvas. He also
explains yukias as * well worshipped.’]

* [Béyana, “I bave beheld Indra as Prajdpati, driving the
crowd from afar and approaching with his army, sclf-moving,
without chariota.”]

¢ This is obscure, and the explanation of B&yana doubtful,
but it is no doubt intended to express the ususl theory of rain;
the moisture of the earth being drawn up’into the solar region
aa vapour, and thence descending ae rain by the action of the
thunderbolt and the wind,
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22. The bewstring fixed to each bow clangs
loudly.; then the man-destroying (shafts like)
birds fall upon (the foes):' and the whole of this
world is alarmed, presenting libations to INDRa,
and donations to the Rishis.

23. At the creation of the gods, the (clouds)
stood first ; from their division, the waters (of the
rain) came forth: the three divinities (PAmJanya,
Viyu and ApiTya), sowing in succession, warm the
earth: two of them (VAYs and Apirya) couvey
all-delighting water (to the sun’s sphere).

24. That thy (divine) nature identified with the
sun) is the cause of life: and know such (solar
form) of his (to be-worthy of adoration) at the
sacrifice ; conceal nothing : that motion of him the
all-cleansing (sun) makes manifest the universe;
it absorbs the moisture ; it is never discontinued.

! This, if correctly interpreted, is & good specimen of the
abuse of metaphor and ellipse s0 common in the style of the
Veda: the literal translation is ‘‘the cow lows attached tree
by tree (to different trees), the man-eating birds fly out from
it (? from the tree).”
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Stxza XTI (XXVIIL)

This is a dialogue between Inora and his son Visvxea; Vasuxes's
wife iz the Jsehs of verse 1 and Iwvma is the deity; of some
of the other verses IxpRa is the Rishs and Vasvxea the deity,
of the rest Visvmra is the R¢sks and Inpma the deity; the
metre in Trishiubh.

1, (The wife of Vasvkra speaks:) Every other
(divine) lord has come, but my father-in-law has
not come:! may he eat the parched grain: and
drink the Soma; when he is well satisfied, may he
return home.

2. (Inpra speaks:) (Inpra) the showerer (of
blessings), baving hot rays, ebides roaring in the
resounding éxpanse of the firmament: in all
conflicts I defend him, (Vasukes), who, having
effused the libation, fills my flanks.

3. (Vasurra speaks:) Thy worshippers express
with the stone fast flowing exhilarating Soma-juices
for thee, thou drinkest them: they roast bulls for
thee, thou eatest them, when thou art invoked,
MaoHAVAN, to the sacrificial food.?

1 The legend relates that Inpea came in disguise fo a sacrifice
celebrated by Vasukrs, whose wife, not recognizing him, prayed
for his pregence; to satisfy her that he had actually come, the
dislogue that follows fook place, _

* This is interpreted by Sayaps, ¢ thon eatest the cattle
offered as oblations belonging to the worshippers who cook them
for thee."”
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4. Overcomer of foes, (INDRA)' be cognisant of
this my (power, whereby) rivers bear their water
backwards, and the eater of cut (grass)*® confronts
the lion, the jackal drives the wild boar from
his lair.?

5. How, Inpra, should X, yet immature (in
understanding), be capable of comprehending this
(thy power, so as to rerider fitting) praise to thee
who art wise and powerful? Therefore do thou who
art all-knowing instruet us in fit season; the
portion of thy (praise), O Maanavan, which (we
offer) is a burthen easy to be borne.*

6. (InpRaA speaks:) Since (thy laudations) thus
inorease my strength,’ (let) the praise of me who
am mighty, (rise) even higher than the heavens.

' More probably, “O worshipper, Vasukrs,” Indra being the
speaker; but the Scholiast says it is Vasukra who says this,
claiming saperhuman power as the son of INbpra,

3 f.0. ‘'the deer.” [Ludwig, ‘the fox’’; Grassmann, ‘‘the
jackal,” deriving it from /lup=+/rup, ‘**to carry off (rob).”

? [Ludwig seems to be right in tranelating, ‘¢ Errate, o singer,
disz mein (riitsel).” He adds, ** was soll disz bedeuter ”” But
there is no great mystery or secret. Indra simply says, ‘I have
the power to slter the ordinary course of nature.”” 8ee verse 9.)

¢ [This is expanded by Séyena, *‘Since we cannot perform
even a portion of thy praise without an effort on aceount of our
elowness of mind, do thou again tell us thy power and the way
to praise thee.”] .o ‘

* [ Zavasam here seoms to be used proleptically, * augment me
8o a8 to make me etrong.”}
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Y destroy at once many thousand (of foes), for the
generat.or (of all) has engendered me without an
enemy.'

7. Bince, INIIBA, the gods * have known me to be
powerful, fierce in every act, the showerer (of
oblations): exulting I have slain Vrrrza with thy
thunderbolt, and by my might have opened the
clouds for the donor (of oblations).

8. The gods came, they bare their axes ; clearing
the woods, they came with men in front of the
waters : depositing (the tree) of good wood in the
belly (of the river), where the underwood (is),
they burn it up.?

9. (Vasukra speaks:}) The hare grasps the
assailing beast of prey: with a clod of clay I
cleave the distant (mountain): I can compel the
great to submit to the small: swelling (with
courage) the calf attacks the bull.

10. The hawk has fastened her claw * in heaven:

1 Agatrum, etc., must mean *the generator has engendered
me, without any enemies whom I could not overcome.”

? Or the priests and Yajemdnas.

3 [Sédyana, * The gods proceed and carry the thunderbelta (to
cleave the clonds; then accompanied by the Maruls, eto.,
cleaving the clonds, they advance towards the (rain) waters;
then placing the well-flowing (rain water) in the rivers, they
burn the clouds where the water is concealed (fo make the
water flow).”]

. 4 Bdyapa explding Eshurem as & Iong hard sharp claw, like
a razor, belonging to a lLion, tigor, ofc., 4.s. a strong flerce wild
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as & lion confined (in a oage) places one foot over
the other. As & captive buffalo (is) thirsty, (so
InpRa thirsted for the Soma, GAvaTaf brought it to
him easily (from heaven).!

11. GAvatr! drew it away without difficulty, for
the good of those (gods) who, (satisfied) with the
viands of Ixpra, retaliate the injuries (of the
enemies of the gods): they devour all the
sprinkling (Soma libations) left (by INpra), spon-
taneously destroying the armies and bodies (of
the enemy).

12. They have been sanctified by holy rites, who
have fostered their bodies with prayers, at the Soma
(sacrifice): speaking like 2 man, grant us food, thou
possessest in heaven name and fame as & hero.

XIIT. (XXIX.)
The deity ia Ixpra; the Rishs ie Vasvrra ; metre as befors,

1. As (the bird) who deposits its young (in its Vargs XxXII.
nest) in the tree (is) eagerly looking around, so
ye bearers (AgwiNg), your pure praise (ever) keeps
you awake: (that praise) of which INDRa has for
many days been the invoker, (INDRA) the friend of

beast, If kshurem imply, ae it does in commor Banskyif, &
ragor, it iz of no small historical value, intimating civilization
and art. [Bee VIII. 4. 16, where kshurs means razor. Vol
IV. p. 238.]

! Alluding to the bringing of the Somas from heaven. See
Vol. IIL p. 71, note,
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.aman, the manliest of men, (to whom the Soma is
offered) at night.!

2. May we be prosperous at the coming of the
present or of any future dawn, (through the adora-
tion) of thee, the chief leader of men; through thy
favour TriSoxa obtained a hundred followers; the
chariot which was common to him and thee was
acquired by Kursa.?

3. What sort of exhilaration, INDRA, is agreeable
to thee? Thou who art powerful hasten to the
doors (of the sacrificial chamber) to our praises:
when will the Soma be present? (when will)
intelligence (come) to me? when, having pro-
pitiated thee, may I acquire wealth and food ?*

4. When, Inpra, (having partaken of) our obla-
tion, and by what sacred rite, wilt thou render men
resembling thee? when wilt thou bring them to
us? thou, who art widely renowned, art to us like
a true friend, (attentive) for our support, when the
minds of all were (anxious) for food.

! [Bé4yepa, after giving the interpretations followed above,
adds: ¢ Thus he (Peome older commentator) explains, treating
this verse as one composed in praise of the Aswins; this is
wrong, for the hymn being in praise of Indra, this first verse
too is in praise of /ndra,” and proceeds to give a slightly altered
interpretation.]

* [Bdyana cites IV. 16. 11, See Vol. IIL. p. 148 suprd.]

3 [Bdyana (literally), ¢ when may I cause wealth with food
to come near to me ?’’)
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9. Aw the sun (brings) the ascetic, do thou bring
to the end (of existence) (thy worshippers), who
satisfy thy desire (for the Soma), as husbands (the
desire of their wives); and who (being) leaders of .
rites, multiform InDza, offer to thee ancient praises
with (sacrificial} viands.

6. By thy overwhelming eunergy, InDRa, the vast vamgs xX1IL
heaven and earth, the measurers (of all), have been
quickly constructed : may the Soma-libations mixed
with ghee be acceptable to (thee) who art most
excellent; (may the oblations be) sweet for thy
drinking, '

7. (The worshippers) have poured out the vessel
full of the sweet (Boma) (into the fire) for that
IxDRA, for he is true (to his promises) of wealth:
Inpra, the friend of man, (distinguished) by his
actions, and his prowess, is magnified throughout
the expanse of the firmament.

8. The powerful InDRa reaches the hosts (of the
enemy), the mightiest (hosts) exert themselves to
obtain his friendship: ascend, INDRA, that chariof
which thou divectest with favourable intent (to our
sacrifice), as & chariot (which thou mountest) against
the armies (of the foe).
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ANUVAEA IIT.

ADHYAYA VII. Costivvep.

Stxm L (XXX.)
The deities are the Waters, or the grandson of the Waters; the
Rishi is Kavasma, the son of Iufema; the metre is ThishiubA,

1. (Honoured) by adoration, let the advancing
Soma approach the celestial waters like the celerity
of the mind: offer abundant (sacrificial} food, and
perfect praise for the sake of MrrrA and VirUNa,
and for (Inpra) the rapid mover.

2. Priests, sinee you are charged with the liba-
tion, desiring (to present it), proceed to the waters
desiring (to receive it); to those (waters) which the
red bawk ' beholds descending (from the clouds):
do you, dextrous-handed (priests), cast to-day that
flood (of Soma) into (the consecrated water).

3. Go, priests, o the water, to the reservoir;
worship the grandson of the waters® with oblations:
may he to-day give you the conseorated water, and
do you pour forth to him the sweet-flavoured Soma.

4, (He) who shines, without fuel, in the midst
of the waters, he whom the pious worship at

! Biyepa explaine superna es supatanah somah, the Boma
descending gracefully (avs)} from the firmament, and swhoeld as
ornamented with golden filter, ete., because they are engaged
in the graceful work of expressing the Boms, etc.

* Apdm mapdism is here said to be the deity appointed to
preduoe the rain,
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sacrifices ; grandson of the waters, give us those
sweet waters by which (mixed with the Soma-juice),
INDRA is elevated to heroism.!

6. Those waters with which Soma sports and de-
lights as & man (sports) with elegant young damsels:
do thou, priest, approach to obtain them: when
thou sprinklest themn (in libation), purify (them
with the filter) along with the plants (the Soma).

6. Verily as young damsels welcome a youth, Yargs XXV,
when desiring (them), he comes to them desiring
(him), so the priests and their praise and the divine
waters agree in mind and contemplate (their mutual
assistance).?

7. Present, waters, the sweet-flavoured god-
exhilarating mixture to that InpRa who has made
an issue for you when enveloped (by the clouds);
who has liberated you from a great calamity.

8. Send forth, rivers, the sweet-flavoured beverage
to him who is your germ, a well of the sweet { Soma-
juice), that beverage which is mixed with butter
adorable at sacrifices: hear, opulent waters, my
invocation.

' Here is evident confusion between the Sema personified,
a8 the grandson of the wafers, and the actual Soms which is
to be mixed with the water of the Pardvati.

* The corparison seems to have been losf sight of as indicated
in the first half of the verse, where, according to Sdyana’s
explanation, the youth and nymphs ere the Soms and the
Vasatioari waters; nothing more is meant than their mixture.

YOL. VI. @
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0. Send, rivers, (to our pacrifice), that exhila-
rating wave, the beverage of Inpra, which sends
us both (kinds of fruit)' exciting exhilaration,
desirous (of mixing with the Soma), -generated
in the firmament; spreading through the three
(worlds), flowing (amidst the vessels of sacrifice),
a well (of satisfaction to the gods).

10, Praise, Rishi, the waters like (those) of the
cloud-warring InpRa, falling in many showers,
returning, flowing to mix (with the Soma), the
mothers of the world and its protectresses,
augmenting and combining (with the Soma).

11. Direot our sacrifice to the worship of the
gods; direct our adoration to the acquirement of
wealth ; open the udder® on the ocoasion of (this)
rite ; be to us, waters, the givers of felicity.

12, Opulent waters, you rule over riches; you
support good fortune, pious rites, and immortality ;
you are the protectresses of wealth and of offspring:
mey Saraswat bestow all this opulence on him who
praises you.

13, I behold you, waters, coming to (the
sacrifice), oonveying the butter, the water, the

! [The fruit, whether reward or punishment, of the present
life (driehta), and of a former life (adrishts).]

3 Udhas, according to the comment, is the skin in which the
Soma is contained (adhsehavana-charman) (and yoge may mean
the cart on which the Boma is placed, ¢ Open the skin which
is on (or below) the sacrificial cart].
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sweet (Soma-juices): conversing mentally with the
priests, and bringing the well-effused Soma for
IxDRA. |

14. These opulent and life-sustaining (waters) have

come (to my sacrifice): friendly priests, make them

sit down; place them on the sacred grass, ye offerers
of the Soma, conversing with the grandson of the
waters.

16, The waters desiring (it) have come to this
sacred grass, and wishing to satisfy the gods, bave
sat down at our sacrifice: express, priests, the Soma
for INDRA ; to you the worship of the gods is easy.

8¢rra II. (XXXI.)
The deities are Viéwe Devin; the Riski and metre as hefore.

1. May he, who is to be praised by us, his
worshippers, and to be adored, (INDRA), come with
all his swift (Marus), for our proteotion, may we
be excellent friends with them: may we be freed
from all sins.

2, Let 2 mortal be ever desirous of affluence,
(having acquired it), let him worship with oblations
on the path of the sacrifice: and let him with his
own intellect meditate upon (the gods): let him
grasp with his mind the best and most mighty
(of the universal deities).

3. The sacrifice has been prepared: the in-
vigorating portions (of the oblation} approach
the beautiful (god) of excellent birth, as (the

Var
XXVIL.
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waters) at & holy spot! (approach the gods): may
we obtain the happiness of heaven: may we have a
real knowledge of the immortals.?

4. May the eternal (Prasiparr), the lord of
wealth, of generous mind, be willing to bestow
(benefits on him) to whom the divine Savirkr has
given birth: may Braaa (induced) by (our) praises,
and the divine Arvamax unfold (future rewards);
or may some (other) gracious (divinity) be inclined
to favour this (institutor of the rite).

5. May this (our praise) be accessible like the
earth at dawn, when the glorious (gods) assemble
in their might : may the V4ras® the dispensers
of happiness, come to us, soliciting the laudation of
this (their) adorer.

6. May this glorification, of this (assembly of
the gods), ancient and frequent, approaching (the
deities), be widely diffused, (may the universal
gods), collected together, bearing (future rewards,

! Bdyana, as at a firfhe (sacred ford) the portions of water
sprinkled in the act of farpama (libation) go to the assembly of
the gods. The use of the term is worthy of notice, as in-
dicating a coneiderable advance in legendary mythology.

% [Bdyana expleins navedesak as na na vettdro vettdra evs, ie.
swarbpalo sidtara sva, ** knowing personally; ” but it is difloult
to eeo how “ not-knowers,” which is 8dyane's derivation, and
also that of Pdpins, VI, 3, 75, to whom he refers, can come to
mean ““ knowers.” In his comment on 1. 84. 1. Biyana explains
it as na parétam vetts, ' he does not know falsely.”]

* [See Vol, L. p. 288, note ¢.] )
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come) to the common place (of sacrifice) of this
one who is mighty,! which nourishes (them).

7. What is the forest, which is the tree, out of
which (the gods) have fabricated heaven and earth,
ever stationary, and undecaying, giving protection
to the deities; through numerous days and dawns
(men) praise (the gods for this).

8. Not such (is their power):? there is another
greater than they: the creator,’ he sustains heaven
and earth: possessed of might, he makes a pure
skin, before his horses bear it to the sun.*

9. The sun does not pass beyond the broad earth,
the wind does not drive the rain from off the earth:
(I glorify PRasAPATI) in whom MiTrA and VARUNA
being manifested, disperse their radiance, as Aent
(spreads his flames) in a forest.

i.6. of me who have strength in the nature of progeny.

* Nattdval, ‘‘ not so much,” is the whole text; the Scholiast
explains it, the race of gods is naot possessed of so much power,
namely, that of creating heaven and earth.

* The text has wukshd, literally ‘‘the bull,” explained as
“the sprinkler of seed,” 7.e. ‘‘the creator of people,” Hiras-
yagarbha. [The Boholiast adds ¢ extremely subtle, in the
form of wind, consisting of the linga (s.6. the subile body that
sccompanies the soul in ite migrations, not being destroyed at
death, when the outer gross body is destroyed) entering the
waters supports heaven and earth.”}

! 4.6. according to the comment, before creation; apparently
it is intended to say that the creator took upon himself a
bodily form, before ereating other forms, but the expression is
obsoure,
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10, "When a barren cow being suddenly impreg-
nated bears ( calf), she the repeller of evils, free
from pain, self-protected, produces (offspring);
when (AeNT), the ancient son,* is generated by his
two parents, earth ejects the Sams which the priests
are seeking.

11. (The expounders of the Vedas) spoke to
Kaywa, the son of Nrismap, and he the dark-
tinted, having food, acquired wealth; (Aeni)
sprinkled (the milk of) the brilliant udder for the
dark(-complexioned sage); uo other divinity so
favours the sacrifice for him.*

RETa III (XXXIIL)
The Riski as before; the deity is InpRa; the metre of verses
1 to § is Jagatt, of the rest Trishpubh,

1. Inpea sends his quick-going horses to the
service of the (worshipper) expeotant (of his
arrival): may he come to the excellent (adorations)
of the (worshipper), propitiating him by suitable

! The mysticism of this verse is obscurely expressed, but the
comment furnishes a key to it, although it does not explain all
the allusions, The cow which was barren is the Sams¢ tree,
which brings forth the Aéwattha, and from the wood of these
two trees are made the arami, the two pieces of wood which
are rubbed together to produce the saered fire—the upper and
harder piece is the Sams (the Assess Suma), and the lower and

s 0oft is the Aéwatihs (the Fiows religioss).
* Or, “ saviour from hell” from puf and #ra.
? Bayana cites I. 117, 8, Vol. 1. p. 815, supra.
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means; INDRA is gratified by both our (oblations
and praises), when he recognizes (the taste) of the
food presented by the offerer of the Soma.

2. INDRA, who art praised by many, thou per-
vadest the luminaries of heaven and earth with
thy lustre; may the horses that repeatedly bring
thee to our sacrifices, pleased by our praise, bring
afluence to us who are poor,

3. May (IxDra) desire for me this (act of
sacrifice), the most beautiful of beantiful things,
(as) when a son proclaims his birth from his
parents,! The wife brings her husband (to her
side) with gentle words: the good fortune of the
husband is perfected only as marriage.’

4. Shine, INDra, upon this elegant chamber of
sacrifice when our praises desire (thy approach)
as milch kine (desire) their stalls; since the praise
of (me) the worshipper precedes (the adoration)
of the company, and this person accompanied by
the seven officiating priests is (the offerer) of praise.

5. The devout (priest) excels (going) towards
your place of worship: the quick-moving (INDRA),

‘! Biyana says at the time of the Subrakmanya recitation
the sacrificer proclaims his birth, saying ¢‘ the son of sp and 80
worships,”

* Biyane’s explanation is defectiveq. he gives an alternative
explanation—the Soma to be divided for the sake of the heroics
Indra bearing (? what) to the gode is sanctified—may Judra
desire it.
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the chief (of the priests), proceeds with the Rupnas,
(the Maruts); sprinkle the exhilarating (Soma with
water) for the protecting (deities), the. immortals
amongst whom praise is (able) to procure wealth.

6. The guardian of the sacred rites of the gods,
INDRA, said to me, (AeNI), who had been deposited
in the waters;' the sagacious Ixbra, following
thee, Aoex1, bas discovered thee, therefore ad-
monished by him may I, Aax1, proceed to heaven..

7. One who knows not the road inquires it of
one who knows it; and directed by kim who knows
the way prooeeds (to his destination): such verily
is the good of instruction, and (thereby) one finds
the path of the things that are to be reached by &
straight path.?

8. To-day (Aan1) breathed: he purposed (to con-
duct) these days surrounded (by lustre), and drank
the sap of his mother (earth): the praise of his
worshippers) reaches the ever-youthful (Aent),
and he has become gentle, generous, and well-
disposed.

9. (Inpra), the possessor of the pitchers, the

! There is & play upon the word nidAlyamdnam,
deposited,” which is also o title of the fire placed on the altar,
at the Kurugravans ceremony,

? {s. “the thirsty man finds the right road to the waters
cwhich heve to be reached by & straight path, or teking
amjasindm a8 an adjeotive agreeing with siuism, “not crooked,
& path which may be easily travelled over.”



SEVENTH ASHTAKA—EIGHTH ADHYAYA. 89

hearer of the praises of the Kurvs,' let us celebrate
these auspicious adorations of thee, the giver of
riches: may he, (INDR4), be the donor (of affluence)
to you who are opulent, (in pious offering), and (s0
may) this Soma which I cherish in my heart.

ADHYAYA VIIL
MANDALA X CoNTINUED.
ANUVAEA III, ConTiNuED.

Stxra IV, (XXXIIL)

The deities are various; those of the first verse are the Figwa-

© dsvas, that of tho second and third verses is INpma, of the
two pext the Prince Kvrusravaya, son of the Rdjs Trasa-
pasYy, of the remaining four Uramadravas, son of the Rdja
MrreiTrrar deceased ; the Rsehs is Kavasma, son of Trfsma;
the metre of the first verse ie Triahtubh, of the second Brihatt,
of the third Safobpihatt, aud of the rest Gdyatri.

1. The (divinities, the) appointers of men, have
appointed me to Kurusravaya: I have borne
PisEAN on the wey:*? the universal gods are my
protectors: the cry is “ DumsisaNa comes.”

+2. My ribs pain me on both sides, like rival

* Kalaga is also explained, *complete in all the arts” (kald
? lunar digits). BAyana explaing Kurugravags, hearer of the
praiso of priests; this word occurs in the next Bdkta as the
name of a prince.

* [Béyuna cites the Tasttiriys-Samhitd, 11.2. 1. 4.]»

Varga L.
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wives: disease, nakedness, hunger, afflict me: my
mind flutters like a bird,

3. Afflictions consume me, thy worshipper Sata-
RRATU, a8 mice {eat) threads,’ for once, INDRa,
possessor of opulence, grant us felicity ; be to us as
a father.

4. T, the Rishi, solicit (wealth) of the munificent
prince KurusRAvANa, the son of TrasaDasyU for the
priests.

9. Whose three horses bear me pleasantly in the
chariot ; I praise him at the ceremony in which he
presents thousands.

6. *Uranasravas, the words of whose father were
sweet, like a pleasant fleld given to a beggar.

7. Come to me, my son, grandson of MrTRATITHI ;
I am the eulogist of thy father.

8 If T were lord over immortals and mortals,
then should my munificent (benefactor) live,

9. No one lives a hundred years® passing the
limit fixed by the gods ; so he is separated from his
friends,

1 [84yana, * threads that have been washed.”]

7 This and the following verses are supposed to be consolatory
vorses addressed by Kavasha to Upamasravss on the death of his
father king HMstrdisths. '

? [Bo BAyans, but it is probably, “ No one, even if he have a
bundred lives, oan live beyond the Jimit fixed," etc.]
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V. (XXXIV.)

The deities of the first, seventh, ninth, and twelfth verses are
the dice (akshdh), of the thirteenth agriculture (&rfeds),' and
of the reat the gamester and dice; the Bishs is Kavisma or
Axsga, son of Mtravar; the metre of the seventh verse is
Jagati, of the rest Thishtudh,

1. The large rattling dice exhilarate me as Verga IIL
torrents borne on & precipice flowing in a desert:?
the exociting dice® animate me as the faste of the
Soma of Mavsavar* (delights the gods).

2. This (my wife) has not been angry (with me),
nor was she overcome with shame; kind was she
to me and to my friends; yet for the sake of one
or other die, I have deserted this affectionate spouse.

3. My mother-in-law reviles me, my wife opposes
me; the beggar meets no compassionate (bene-
factor): I do not realise the enjoyment of the
gamester any more than that of a valuable horse
grown old.

4. Others touch® the wife of him whose wealth
the potent dice covet: his mother, father, brothers

1 [On the text of Siyapa, sce Max Miiller, vol. v. p. lv..]

* [Rather (as Biyana also takes it) srins vavrifdnd} refers to
the dice ** rolling on. the dice board.” This must be the meaning
of ¢rigs in verse 9, where I have accordingly altered the trans-
lation. ] .

* Vibkitaka, the seed of the Myrobalan, used as a die.
¢ A monntain, where it is said the best Soma shrub is found.
* Pariniyigants, they drag her by her clothes or her hnir.
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say, “We know bim not, take him away bound
(wherever you will).”

5. When I reflect, (then I say), I will play no
more with them.” I pay attention to my friends
who desert (me); and the tawny dioe rattle as they
are thrown ; I hasten to their accustomed place as
& harlot (to an assignation).

6. The gamester goes to the geming table,
radiant in person, and asking himself, ¢ Shall I
win?”? The dice increase his passion for play as
he practises the arts of (gambling) with his
adversary.

7. Dice verily are armed with hooks, with goads,
pricking, paining and forturing (the gamester):
to the winning (player) they are the givers of sons,?
they are tipped with honey ; slaying him in return
by teking away the gambler’s (all).?

8. The aggregate fifty-three of them are played
as the divine truth, observant Savirgr, (travels):*

! Bayane, * askicg what rich man is there here; I ahall beat
bim,” .

! By aoquiring wealth through their means a family may be
reared.

* [Bhyana’s explanation takes the words somewhat out of their
order ; he interpreta darhand as pardvriddhens sarvaswaharapens.]

¢ This is rather unintelligible, the comment says, sa the Sua
roams {vsharats) in the world, so the heap of dice moves or
plays on the dice table (dsphdrs). 1t seems from the comment
88 if Afty-three dice were used, akshikdh prdyems tdvadbhir
akshair devyati, '* gamblers usually play with so many dice.”
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the dice bow not before the wrath of any, however
violent; a king himself pays them homage.

9. Now they abide below ; now they palpitate on
high; handless, they overpower him who has hands:
cast upon the dice-board like coals from the sky,
even though cold they burn the heart.

10. The deserted wife of the gamester is afflicted :
the mother (grieves) for the son wandering wherever
he likes; involved in debt, ever in fear, anxious
for wealth, (the gambler) goes forth by night to
the dwellings of others (to plunder).

11. The gamester, having observed the happy
wife and well-ordered home of others, suffers
regret : yet in the ferencon he puts to the tawny
steeds, and at night the sinner lies down by the
five.

12. Dioce, I offer salutation to him who has been
the general of your great army, the chief lord of
your host: I do not provide him with wealth:!
I raise my ten (fingers) to the east; that (which)
I speak (is) the truth,

13. Giving serious attention (to my advice), play
not with dice: pursue agriculture: delight in

Perhape also it may have been usual to throw them from esst
to west, which would render the comparison with the Sun
comprehensible,

' Na dhand rupadkms should be, ‘I do mot withhold my
wealth,” but the comment renders it ns samprddaydmi.

Varga V.
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wealth (so acquired): there,! gambler, are cows;
there! is & wife; so has this (visible) sovereign
Savitrs deolared to me.

14, Be friends with us (Dice); bestow upon us
happiness; approach us not in terrible wrath; let
your anger light upon our enemies ;* let our enemy
fall under the bondage of the tawny (dice).

Stxra VI (XXXV.)

The deities are the ViswapEvas; the Rishé is Losa, son of
Duaxixa; the metre of the last two verses is Tvishfubh, of
the rest Jagatl.

s fires that are connected with INDRA are
awake, bringing light at the opening of the dawn:?
let the great heaven and earth be cognisant of
that office : to-day we solicit the protection of the
gods.

2. We solicit the protection of heaven and earth:
{we solicit) the maternal rivers, the mountains with
their lakes,* the sun and the dawn, for freedom from
sin: may the Soma that is now effused secure to us
to-day good fortune.

3. May the vast maternal heaven and earth this
day preserve us for our happiness, free from sin:

! [There, .. in agriculture.] _

i {Properly, “let your hostile wrath against ua settle down,
f.e. grow ¢alm, cease.”]

* [Sdyaga, “when the dawn repels-the darkness.”]

4 Lit. *the mountains of (the lake) Saryasdvat.”
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may the opening® dawn drive away our sin, we
solicit the kindled fire for our welfare.

4. May this first Dawn, the possessor of weglth,
open;® bringing to us who are liberal (a season)
fit for the gods, abounding with riches : we oon-
sider the anger of the malevolent (to be) remote: ®
we golicit the kindled fire for our welfare.

5. Dawns, who are associated with the rays
of the sun, bringing light at the opening (of the
day), shine upon us to-day, propitious, for our
subsistence ; we solicit the kindled fire for our
welfare,

6. May the salutary dawns hasten to us: may
the fires blaze up with great lustre, and may the
Aswins harness their quick-going chariof: we
golicit the kindled fire for our welfare.

7. 8Savrrei, this day bestow upon us an excellent
and eligible portion, for thou verily art the dis-
penser of wealth: I recite the praise (of the gods)
which is the progenitress of riches: we solicit the
kindied fire for our welfare.

8. May that glorification of the gods which men
repeat in comnexion with the rite preserve me:
the sun rises visiting all the lustre of the dawn:
we solicit the kindled fire for our welfare.

9. On strewing the sacred grass, and bringing

! [84yane explains uokchhants as “*driving away the darkness.”]
* [Bos nots to preceding verse.]
? [Bhyana, “ we put it far off."”]

Yarga VIL
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the stones into contact (with the Soma), whereby
our wishes are accomplished,' we solicit to-day the
benevolent (Aprryas): abiding in the happiness
of those ApiTyas, thou dischargest, worshipper, thy
duties ;* we solicit the kindled fire for our welfare,

10. On this our sacred grass, spacious and
bright, where the gods delight together, do thon
(Aex1) seat the seven ministrant priests, IxDra,
Mrrea, VARUNA, BHAGA, I praise the gods for their
bounty ;* we solicit the kindled fire for our welfare.

11. Aprrvas, come to our ceremony, being
well-pleased protect the sacrifice for our growth:
we solicit for our welfare Brimasparr, PosHaN, the
Aswivs, BHaga, and the kindled fire.

12. Divine Aswixs, bestow upon us an excellent,
spacious, man-protecting dwelling, for our cattle,
our sons and our grandsons to exist; we solieit
the kindled fire for our welfare.

13. *This day, may all the Maruts, all the

' Biyaye takes manmanas s¢dhs (lit. ““ on the accomplishment
of our wishes”) &8 in apposition with or an epithet of yoge,
‘the bringing into contact, which is the acoomplisher (sddhaks)
of our wishes,”

* Bhuranyas: is explained Earlavydns karmdpi bibharshs, ¢ thoun
practisest the acts that are to be performed.”

? Shyana arrives at this exposition by collecting the words
dovdn tls end Sdiéaye from different parts of the verse.

4 Yajur Veda, XVIIL. 31. Mahidhara explains the worde 4és
and avaed, which Siyana always rendere protection (rakshanam),
by farpagam and fushys, satisfaction and pleasure,
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(deities), be for our protection; and may all the
fires be kindled. May all the gods come for our
preservation, and may all wealth and food be ours.

14, Gods, who are prompt (to grant our desires),
may he, whom you guard in battle, whom you
defend (from his enemies), whom having extricated
from sin, you gratify (in all his wishes), who
(secure) in your protection, knows not of fear, may
we (who are all this) be assiduous in offering sacri-
fice to the gods.

YII. (XXXVL)
Deities, Rtsks, and metre as before.

1. I invoke the vast and beautiful day and Vags IX.
night, keaven and earth, Mrrra and Varuya with
AnvaMaN, InDraA, the Maruts, the mountains, the
waters, the Aprrvas, heaven and earth, the waters
{of the firmament), the whole (host of the gods).

2. May the intelligent and truthful heaven and
earth defend us from sin, and from the malignant :
let not the malevolent NirRiTI' have power over
us: we solioit to-day this protection of the gods.

3. May Aorrr, the mother of the opulent Mrrga
and VARUNA, preserve us from all sin, may we
hasten to celestial light, which is free from
oppressors: we solicit to-day this protection of the

Y Myityudevatd (the divinity of death), according to the
comment,

YOL. VL H
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4. May the sounding stone drive away Rdkshasas,
evil dreams, NizRIT, and every spirit of ill: may
we obtain the happiness of the Apyrvas and the
Marvuts: we solicit to-day this protection of the

6. May InDRaA sit down upon the sacred grass:
may Ipd! be propitious: may Brraasparr the
singer hymued with Sémens honour us: we offer
an intelligent prayer for life: we solicit to-day
this protection of the gods.

6. Aswins, make our sacrifice ascend to heaven
free from injury, happy for the attainment of our
desires ; make the fire to which she is offered blaze
up towards (the gods): we solicit to-day this pro-
tection of our gods.

7. I invoke for their friendship, the deservedly
invoked, purifying, beautiful troops of the Marurs,
the givers of felicity, the dispensers of riches: we
meditate upon them for the attainment of abundant
food: we solicit to-day this proteotion of the gods.

8. We offer the Soms, the protector of the
waters, affluent in life, the delighter of the gods,
who is well praised, the glory of sacrifice, the
brilliant-rayed, the vigour which we desire: we
solicit to.day this protestion of the gods,

9. Living with living offspring, and free from
fault, et us make offerings (to the gods), sharing

! [According to Béyaps, *the Srmamental voice,” i.o. thunder.]
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with those who share with us: may those who hate
the Brahmans carry off our iniquity in different
directions: we solicit to-day this protection of the
gods.

10. Gods, who are enmtitled to the worship of
men, hear (our prayers), and grant us that which
we roquest: (bestow upon us) the intelligence
requisite for viotory, and fame with wealth, and
male progeny: we solicit to-day this protection of
the gods,

11. We implore to-day the especial protection of Verga Xi.
the mighty, the great, the irresistible, gods, that
we may obtain riches, and male progeny: we solicit
to-day this protection of the gods.

12. May we free from sin be in the (enjoyment
of the) happiness of the mighty kindled Aex1; and
in (the keeping of) Mrrea and Varuwa for our
welfare: may we be among the excellent progeny
of BaviTi: we solicit to-day this protection of the
gods, :

13. Universal gods, who (take part) in the
funetions of SaviTRi, the parent of truth, of Mrrra
end VamUNA, confer upon us auspicious and
honourable wealth, comprising male progeny, and
cattle, and (pious) acts.

14, May Saviter on the west, Savrrer on the
east, Bavrrer on the north, SaviTer on the south,
may Baviter send us all desired wealth, may
Bavirer bestow upon us long life.
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VIII,
The deity is B6eva; the Rsshs his son Asurravas; the metre is

Jagati, except in the tenth verse, in which it is Zrishtubi.

1. (Having offered) adoration to SGrya, the
beholder of Mrrra and Varuna, the mighty, the
divine, the far-seer, the god-born, the manifester
(of all things), the son of heaven; celebrate the
rite enjoined by him, and sing his praise.’

2. May that word of fruth everywhere protect
me, through which it is that the heaven and earth,

~and days and nights, extend ; all the rest of creation

which trembles has rest (there); the waters daily
(flow), the sun rises every day.

3. No ancient Rdkshasa abides, SUrYa, near thee,
when thou desirest to yoke to thy chariot thy rapid
steeds: one ancient radiance * follows (thee) whilst
thou risest with another.

4. With that light, SOrya, with which thou
dispersest the darkness, and with that radiance with
which thou quickenest every moving thing, remove
from us all famine, neglect of oblations, sickness,
and evil dreams.

! Mabidhare (Yajur Veds, IV. 35) proposes other explana-
tions, as taking the genitive for the dative it might be salutation
to the Sun, as Mifrs and Parups, in which case chakshass stands
alone “the Seer®; or Mitra and Forupa mey typify the world,
There are other variations, but they are of no importance,

* t.o. the light of the moon [prdckinem may mean * turned
towards the east.” Bfyana doss not explain it),
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5. When invoked, thou who art gentle protectest
the rite of every (worshipper): thou risest after the
swadhd offerings; when to-day we call upon thee,
may the gods be propitious {o our sacred acts.

6. May heaven and earth, may the waters, may
INDRA, and the Marurs, hear this our invocation
and this our praise: may we not be in sorrow at
the sight of the Sun: living long, may we attain
a prosperous old age.

7. May we, constantly happy in mind, sound of
sight, blessed with posterity, exempt from sickness,
devoid of sin, daily (worship thee): may we, enjoy-
ing long life, behold thee, Strya, who art the
cherisher of thy friends rising day by day.

8. May we, enjoying (long) life,! day by day
bohold thee, SUrYa, who glancest over all things,
invested with great lustre, radiant, giving joy to
every eye, and rising above the vast and mighty
(ocean).

9, Golden-haired SUrva, by whose guidance all
beings move (by day), and repose by night,* do
thou come to us with freedom from sin, and more
felicitous (life)® every day.

' [8o Bfyana; properly, “living prosperously may we attain
old age.”]

* [Properly * by whose banner all things go forth (to work),
and by whose rays (akfubAil) they go to rest.”]

} [Biyana takes cqayaed with ehnd, “ with an extremely
felicitous day.”]

Varga XIII,
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10. Be propitious to us with light; be propitious
to us with sunshine; be propitious to us with
warmth ; be propitious to us with frost; and grant
us, StB¥A, various wealth, whereby we may prosper
on the road and in the house.

11. Bestow, gods, felicity upon both (olasses) of
our living beings, bipeds and quadrupeds, so that,
whether they be eating or drinking, they may be
strong and healthy; so grent to us bappiness,
pleasure and freedom from sin.

12, Whatever sin, great and exciting the wrath
of the gods, we have committed agsainst you, O
gods, by the tongus, or the working of the mind,
do you, Vasus, transfer that sin to him, who
assailing terrifies us.

IX. (XXXVIII.)

The deity is Inora; the Rishs is Invns, © mushkavigishta”; the
metre is Jags#i, or (according to others of the school of
Téndava and Satyiyana) Inora MusmEavar,

1. Thou shoutest, InDpRa, in this glorious and
arduous conflict, and assistest us to the aequire-
ment (of spoil), in this battle where cows are won
and men overpowered, wherein the weapons descend
on every side upon the fierce and courageous com-
batants.

2. Do thou, INDRa, heap wp in our dwelling
famous riches, comprising food and herds of caitle: *

! [Sdyana, ** where cattle are abundant like water.”]
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may we, BAxra, be vigorous (through the favour)
of thee, the victorious: grant us, Vasv, that which
we desire.

3. InorA, the praised of many, may he who
proposes to assail us, whether he be a Disa,' an
Axrva, or an enemy of the gods; through thy aid
may all (such) foes be easily overcome by us:
through thee may we destroy them in battle.

4. Let us bring before us to-day for our pro-
tection that INpra, the pure, the renowned, the
leader of rites, who in the man-destroying, all-
devouring conflicf, is the winner of wealth ; who is
to be invoked by few and by many.

5. IxprA, showerer of benefits, I have heard of
thee, the self-mutilator, the giver of unexpected
strength, encouraging the prosperous: set thyself
free from Kursa,® and come hither: how should
such & one as thou remain so bound ?

! Adeva, as above,

* A legend is here somewhat obscurely narrated, that Kulsa
and ZLugs having summoned Inpra at the same time to their
respective sacrifices, he went first to Xuise, who then detained
him, having fastened him by the scrotum with a hundred leather
thougs. This verse is addressed to fndrs by Luga, exhorting
him to free himself. Biyana refers to the Bitysyana Bréhmana
and the Chhédndoga Brdhmana.
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X. (XXXIX.)

The deities are the Agwovs; the Reski is Gmosni, daughter of
Eixsnivay, a Brammaviomt; the metre of the last verse is
Trishjubh, of the rest Jagati.

1. We from very ancient times invoke, Aswins,
by a name as venerable as that of a father, this
your glorious chariot, which travels all around,
which tarns well, and which is to be invoked
morning and evening by the worshipper.

2. Btimulate, AswIxs, our words of truth, perfect
(our) sacred rites, and inspire (our) numerous
faculties; this (is what) we wish; grant us a
glorious portion (of wealth); put us like pros-
perous Soma amongst the affluent.

8. You, NAisarvas, are the good fortune of a
damse! ! growing old in (her father’s) mansion ; the
preservers of the famishing, (the protectors) of the
abject, of the blind, of the feeble,® they cnll you the
physicians of the sacrifice.

4, You made the aged Cryavina,® when like a
worn-out chariot, again young and able to go: you
bore the son of Tuara * above the waters ; all these
your (exploits) are to be celebrated at our sacrifices.

5. I proclaim, Aswins, your ancient exploits
among the peopls, for you were the physicians, the

! @hoshd, see Vol. I. p. 315. )
¥ Compare 1. 112. 8, Vol. L p. 290.
# See Vol. L. p. 308, * 1.6. Bhujyu. Bee Vol. I. p. 807,
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bestowers of felicity: we count you two worthy
to be praised for (our) preservation: so that this
worshipper,! NAsaTyas, may believe (in you).

8. I here, (GHosHA), invoke you. Hear my Varga XVL
(invocation), Aswins, give me (wealth) as parents
give to a son ; before (it come) beyond the reach of
(2 curse) that has no relatives, ungrateful, without
kinsfolk, without belief, (pursues me): save me
from that curse before (it reach me).

7. You brought, SuxpeYu,® the daughter of
Purumtrea to (her husband) Vimapa: you came
at VADHRIMATI’S invocation, and gave excellent
offspring to her who was full of wisdom.*

8. You made young again the life of the sage
Kaw1,® when approaching old age, you rescued
Vanpana® from the well; you quickly enabled
Vigpari’ to walk.

! [ Ardh, probably * enemy,” but explained by Biyana as
“ goer, lord, worshipper.”]

% [The epithets andpi}, etc., properly apply fo Gheshd, who,
being a leper, could not marry. ]

3 Vol. 1. p. 294, verse 19; p. 306, verse 1.

¢ Yol, I. p. 810, verse 13. [Séyana here says the Agwins
beard her invoeation in battle when her hand was cut off and
gave her & golden hand. This sceme to bo a later legend arieing
from the neme (Hiranyshasta) of the son given to her.]

* Vol. I. p. 292, verse 15.

¢ Vandana's exirication from a well is repeatedly mentioned,
e.g. Vol. L. p. 289, verse §; but here the Beholiast says he had
thrown himself into it through grief for the death of his wife.

* Vul. L. p. 291, verse 10, and p, 311, verse 15.



Yargs XVIL

106 RIG-VEDA SANHITL.

9. Aswins, shedders of rain, you extricated
Ihmm when he was placed in a cave and was
dymg you made the heated fire-pit cool for Arer:*
you gave (liberty) to Bapravanmart

10, You gave, Aswins, to PEpu® a strong white
horse with nine-and-ninety {other) steeds,’ (a horse)
aotive (in combat), putting to flight the friends (of
the foe), worthy to be invoked, & source of delight,
like wealth to men.

11. Lofty sovereigns, worthy of invocation,
going on roads which are praised in hymns,
Agwins, the man whom with his wife you place in
front of (your) cer, encounters not from any quarter
wickedness, difficulty, or danger.

12. Come, Aswing, with the chariot that is
swifter than thought, which the RisEus made for
you; in connection with which the daughter of
heaven, (the dawn), is born, and both the auspieious
day and night from Vivaswar.

13. Do you two, Agwins, climb the path to the
mountain with your triumphant chariot;" you have

! Vol. I. p, 289, verse 5, but there it is said he was saved
from a well; the term guhd here used means any cavity or
secret place.

3 [Properly * dead.”] * Vol. L p. 290, verse 7.

¢ Bee Vol. IIL p. 366, verses 5 and 6.

* 8eo Vol, I p. 807, verse 6. ]

* [Properly ¢ strong with nine-and-ninety strengths.”]

T Vol. 1. p, 812, verse 20; Yol. IV. p. 2, verse 7.
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renovated for Sayu! the (barren) miloh cow: you
liberated by your acts the quail that had been
seized from the jaws of the wolf.? o

14. For you, Aswing, we have made, we have
built this praise, as the Bartevs (built) your, car:
oherishing (this praise} like a son, the eternal
performer of rites, we have decked (with ornaments
your laudation) amongst men, as if it had been
a wife.

Stxma XL (XL.)
" Deities and Rishe a8 before; metre, Jagatt.

1. What (worshipper), O leaders of rites, and Vamza XVIIL
where (abiding) glorifies for his good, by his praise
at the rite, your radiant moving chariot, going (to
the sacrifice} at dawn, all-pervading, and bearing
(wealth) day after day to one man after another ?

2. Where are yon, Agwing, by night? where are
you by day ? where do you sojourn ? where do you
dwell? who brings you into his presence in the
same place (of sacrifice) as on her couch a widow
(brings) her husband’s brother, as a woman (brings)
her husband (to her).

3. Leaders (of rites), you are glorified at dawn
like two ancient (monarchs) by the voice (of the
caller): * entitled to worship, you go day by day

1 'Vol, I. p. 818, verse 20. ? Val. I. p, 310, verse 14.

* Biyana explains jarand as “two kings, old or great by
sovercignty,”” and kdpeyd as “the song of the bard or hersld,
who awakens (s great man) at dawn.”
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to the dwelling (of the worshipper): of whose
(faults) are you the destroyer? to whose oblations
do you repair like princes ?

4. Like persons hunting two wild elephants,!
we praise you, AswiNs, with oblations night and
day: at all due seasons, leaders (of rites), (the
worshipper) offers you the oblation ; do you, who
are rulers of the shining (rain), bring food to
mankind.

b. Attending upon you, Agwins, leaders (of
rites), I, GHosHA, the daughter of king (Kaksaf-
var), speak to you and request you; be (present at)
my (sacrifice) by day, and be (present) by night,
be able (to grant favour) to the son of my brother,
who has horses and a chariot.

6. Bage Aswins, stand by your chariot; make it
approach (the saorifice) of the worshipper, as Kursa
(made his chariot approach) men,* the fly carries
your honey, Aswins, in its mouth as a woman
carries purified (honey).?

7. You came, Agwins, to the rescue of Brusyy,
you came to the rescue of Vasas, you came to
Sifvira* to (hear) his desirable (praise): the offerer

! Béyana's explanation is strange, ‘'hunting two elephants like
tigers.”

3 Bfiyana takea mo motice of visal, but has merely * an Kulss
and Indrs ride in the same chariot.”

* [Béyape cites T. 119, 2 (Vol. L. p. 328).]

¢ [Bdyapa cites VIIL 5. 25 (Vol, IV, p. 238). He says here
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of oblations besieges your friendship ; and I desire
happiness through your protection.

8. Verily, Aswins, you protect the feeble man: !
you protected Sayu: you protect him who worships
according to rule, and the widow, (VApHRIMATS);
you set open, O Aswixs, for the donors of oblations
the seven-mouthed * thundering cloud.

9. The bride, Aswins, has been born, let the
husband approach: may the plants spring up (for
him) after the rain: for him wmay the streams flow
as if from a declivity: may he invuluerable have
the power of a husband over her.

10. The husbands who weep for the life (of their
wives),® make them sit down at the sacrifice, hold
in a long embrace, (and) send the Pitris this
desirable offspring, npon these husbands the wives
(bestow) happiness in order to be embraced.

11. We do not know this (happiness) of his; Vargs XX.
do you, (Aswins), clearly explain how it is that the

the Siiijdra was an Aérs, and that the 4swins came to rescue
him from a fire-pit. ]

' [Or Erisa (a proper name). |

* Sapidsyam is literally seven-mouthed, but the Scholiast
seems to nnderstand by it, ¢ having ehifting doors or openings,”
sarpanaeiiadwdram ; according to the Scholiast, Ghoshé, having
beoome eligible a8 & wife, here expresses her desire for & busband,

¥ Jivam rudanti is literally ‘“they weep for the living."
Béyana explaine it as *“ weep for the life (of their wives),”
“by their very weeping they deeire to (pray for) their wives’
lives.” :
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young (hushand) dwells in the bride’s house; let
ud, Agwing, repair to the dwelling of (my) dear
youthful, vigorous, and manly husband : this is our
desire.

12, Aswixs, rick in food, lords of water, twin
(associates), may your good will devolve (upon us),
mey the desires (of our hearts) be attained: you
have been my protectors: may we, (being) beloved,
attain the habitation of a husband.

13. Exulting, do you bestow riches, comprehend-
ing male progeny, in the house of my husband, on
me, who desire to praise you; lords of waters,
make the sacred ford good to drink: remove the
tree that stands in the road and the malevolent
(enemy).

14. Aswins of goodly aspect, lords of water,
in what place, among what people, do you to-day
delight ? who now detains you? to the house of
what sage, or of what sacrificer, have you repaired ?

Sdxra XII (XLIL)
The deitics and metre as before; the Reshs is Svmasrya, the son
of Gmosnsk,

1. At break of dawn, (Aswixns), we invoke with
pious prayers your common chariot, praised of many,
adorable, three-wheeled, frequenting religious rites,
traversing all space, suitable at sacrifices.

2. Ascend, NAsaTvas, your neotar-bearing chariot,
which is harnessed at dawn, and set in motion at
dawn, with whioh, leaders (of rites), you go to the
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people who are engaged in worship, to the priest-
administered sacrifice, AsWIns, of (your) adorer.

3. Come, Agwins, to Sumasrva, whether es the
ministrant priest bearing the Soms in his hand,
or a8 the competent lowly-minded® feeder of the
sacred fire; although you go to the sacrifices of
(some other) sage, (yet) come, Aswins, from them
to the beverage of the Soma (which I offer).

Stxra XII. (XLIL)
The deity is Inpna; the Risks, Krisaya, of the race of ANerRas;
the metre is Tishfudh.

1. Direct your laudation to him, (INDRA), like an vags xx11,
archer aiming a larger arrow? (fo its mark), like a
decorator (applyiug his ornaments): surpass by
your praises, sages, the praises of your adversaries ;
delight InpRa, worshipper, by the {offering of the)
Soma.

2. Control, worshipper, your friend (INpra), like
8 cow for your milking: awake, INDRA, the author
of decay ; bring down for the distribution of wealth
the hero who is pressed down with wealth like a
vessel full (of water).

3. Why, MaaravaT, do (the wise) call thee the
nourisher (of worshippers)? Quicken me, (INDRA),

! [This is Siyana's ususl explanation of daminass, but here
ho explains it as  intending to give” (ddng manasa).)

* [Ldysm is explained by Séyana as “adhering” (from ),
s.e. * heart-piercing arrow.”]
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with wealth, (for) I hear that thou art the quickener
(of the worshippers); mey my understanding,
Saxra, be productive of works; grant us, INpRa,
a destiny that brings wealth. ’

4. The people earnestly call upon thee in battles,
INDRa, (they call upon thee) when standing together
in the conflict : at this (call) InpRA makes him his
friend who offers oblations; the hero desires not
friendship with him who presents no libation.

5. The bearer of the oblation who offers to INpraA
the sharp Soma-juices, like much moveable wealth
(given to the poor)—for him in the fore part of the
day InoRa scatters his eager' and well-armed
(enemies), and defeats his foe.

6. May the enemy of that INDRA on whom we
have laid our praise, the lord of affluence, who has
granted us our desires, be in fear of him even when
far off: may the food belonging to the country of
the foe bow down before him (to enjoy).

7. Invoked of many, (INpra), drive far away the
enemy with that fierce thunderbolt of thine: grant to
us, INDRA, wealth of barley and cattle: render to the
worshipper his sacrifice productive of pleasant food.

8. The Inpra into whom the sharp abundant
Soma-juices effused by (the priests), the showerers
(of the Soma), have entered: he, MaemaVAT, deserts
not the donor of the sacrifice, but bestows ample
wealth upon him who presents libations.

[Or, “having beautiful sons.”]
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9. Having driven away the assailant, he triumphs:
at the time (of battle) he selects his antagonist as
does & gambler. The man who, desirous of grati-
fying theé gods, withholds not his riches, him the
powerful INDra associates with wealth.

10. InDRa, invoked of many, may we escape all
ignorance caused by poverty by means of our
cattle: (may we escape) all hunger by means of our -
barley : (may we acquire) the chief! riches through
the princes (of wealth): may we conquer by our
valour.

11, May BrruaspaTr defend us from a malignant
(foe} coming from behind, from above, or from
below; may INpeA defend us from foes in front
and in the middle; may he, our friend, bestow
wealth upon (us) his friends.

! [Or, “may we, the chief, acquire riches.”]

YOL. VI. I
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ANUVAEKA IV,
ASHTAKA VII. Conrinyz.

ADHYAYA. VIII. Corrivue.
Stxza I. (XLIIL)
The deity is Ixpma; the Rsehi is Knmsmna; the metre of the
twentieth and eloventh verses is Téshtubh, of the rest Jagati.

1. My preises, all-acquiring, concentrated and
eager, glorify Inpra: they embrace MacHAVAT as
wives (embrace) a husband; as (women embrace)
& man free from defect for the sake of protection.

2. IxDBa, of godly aspect, the invoked of many,
my mind intent on thee wanders mot from thy
presence; 1 fix my desire on thee: take thy seat
like a prines upon this sacred grass, and may thy
drinking be of this Soma.

3. May INpea be the remover of thirst! and
hunger, for he, Mageavar, is lord over precious®
riches: these seven rivers of the powerful showerer,
(Ixpea), flowing dow