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up of illusion, who is of the form of all actions and operationa
in the universs, who assumes the form of Hiranyagarbhs, and
who is without beginning aud without end, and who is without
birth.#*** He lives in the heart (of every creature). He is the
life-breath, he is the mind, and he is the Jiva (that is invested
in the material case). MHe is the soul of Yoga, and it ig he
thot is ecalled Yoga. He is the Yoga-contemplation into which
Yogins enter. He is the Supreme Soul. Indeed, Mahegwara
*is capable of being comprehended not by the senses but through
only the Soul seizing his existence.}'*® He plays on diverse
musical instruments. He is a vocalist. He has a hundred thou-
sand eyes. He has one mouth, he has two mouths, he has threa
mouths, and he has many mouths.' Devoting thyself to him,
setting thy heart upon him, depending upon him, and accept-
ing him as thy oue refuge, do thou, O son, adore Mahadeva
and then mayst thou obtain the fruition of all thy wishes 1*%%—
Hearing those words of my mother, O slayer of foes, from that
day my devotion was directed to MuahAdeva, having nothing
else for its object.™™® I then applied myself to the practice of
the austerest penances for gratifying Cavkara. For one thou-
sind years I stood on my left toe® After that Y passed one
thousand years, subsisting only upon fruits. The next cne thou-
sand years I passed, subsisting upon the fallen leaves of trees.
The next thousand years I passed, subsisting upon water only, %
After that I passed seven hundred yoars, subsisting on air alone,
In this way I adored Mah&deva for a full thousand yezrs of the
celestials.¥¥*  After this, the puissant Mah#deva, the Master of

# ¢Arupa’ is formless, or as the Commentator explains, ‘nishkala,’ 7. &
without parts, being indivisible, 'Adyaripa’ is fall of or made up of
Miyi or illusion. ‘Atirupa’ i» ‘of the form of multifarious acts or
operations or effects in the universe. ‘Adymrupa’ is ‘Hiranyagarbhs’'—T.

+ The Commentator explains that by saying that Mahegwara is in the
heart, &c., what is stated iy that he is the several cases of which Jiva
is made up while in his unemancipate state, viz,, the Annamaya kesha,
the Pranmaya kosha, the Manomaya kovha, and the Vijninmays hoshs.
What is meant by “‘Yegitman ia that he iv Lhe Sonl or essence of Yoga
or the “Chidarhidgranthi,’ ¥ e, ithe Anandamaya kosha. By ‘Yogs-
sanjnita’ iz meant that he is Yoga or the Twam padirthak."—T,
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all the universe became gratified with me. Desirous of ascer-
.taining whether I was solely devoted to him and him alone2**
‘he appeared before me in the form of Cakra surrounded by all
the deities. As the celebrated Calra, he had a thousand eyes
on his person and was armed with the thunder-bolt.**®* And he
rode on an elephant whose complexion was of the purest white,
with eyes red, ears folded, the temporal juice trickling down his
cheeks, with trunk contracted, terrible to look atf, and endued
with four tusks. Indeed, riding on such an elephant, the illus-
trious chief of the deities seemed to blaze forth with his energy.
With a beautiful crown on his head and adorned with garlands
round his neck and bracelets round his arms, he approached
“the spot where T was®™7® A white umbrella was held over
hizs head. Aud he was waited upon by many Apsaras, and
meny Gandharvas sang his praise.!™  Addressing me, he said,—
'O foremost of regenerate persons, I have been gratified with
.thee, Beg of me whatever boon thou desirest.”*—Hearing
“these words of Cakra I did uot become glad. Verily, O Krish-
na, I answered the chief of the celestials in these words ;75—
I do not desire any boon ot thy hands, or from the hauds of
any other deity ! O amiable deity, 1 tell thee truly, that it is
Mahddeva only from whom I have boons to ask ' True, trua
it is, O Cakra, trae are these words that T say unto thee! No
other words are at all agrecable to me save those which relate
to Mahegwara.)™ At the command of that Lord of all crea-
tures, I am ready to become a worm or a tree with many
‘branches. If not obtained through the grace represented by
Mahadeva's boons, the very sovereignty of the three worlds
would not be aseeptable to me.)™® Let me be born among the
wvery Cwapakas but let me still be devoted to the feet of Haral
‘Without, again, being devoted to that Lord of all creatures,
I would not like to have birth in the palace of Indra himself 1277
If a person be wanting in devotion to that Lord of the uni-
-verse,—that Master of the deities and the Asuras—his misery
will not end even if from want of food he has to subsist upon
-only air and water.*'™ There 1s no geed of other discourses

* The meaning seezas to be thiz ; the man that is uvt devoted to Mahi~
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that are even fraught with other kinds of moralily and righi-
gusness, unto these persona who do not like to live even &

moment without thinking of fect of Mahideva." When the
anrighteoes or sinful Yuga comes, one should never pnss a
moment without devoting his heart upon Mahadeva. One that
Bas drunk the Amrita constituted by the devotion fo Hars, one
. becomes freed from the fear of the world**® One that has *not

obtained the grace of Mahadeva can mnever succeed to devote
Joneself to MahAdeva for a single day or for half a day or fora

Muhurta or for a Kshana or for a Lava.l™ At the command of
Mahadevs I shall cheerfully become a worm or an insect, bus

I have ne relish for even the sovercignty of the three worlds if

bestowed by thes, O Cakra 1" At the word of Hora I would

become even & dog. In fact, that would accord with my highest.
wish, If not given by Mahegwara, I would not have the

sovereignty of the very deities.™ I do not wish to have thia

dominion of the heavens. T do not wish to have the sovereignty

of the celestials. I do not wish to have the region of Drahman.

Indeed, I do not wish to have that cessation of individual exist-

ence which is called Emancipation and whichk involves a com-

plete identification with Brahma. But I want to become the-
slave of Hara® As long as that Lord of all creatures, the:
illustrious Mahegs with crown on his head and body possessed

of the pure white complexion of the lunar dise, does not become

gratified with me, so long shall I cheerfully bear sall those afflie-

tions, due to a hundred repetitions of decrepitude, death and-
birth, that befall to the lot of embodied beings.®® What person

in the universe can obtain tranquillity without gratifying Rudra

that is freed from decrepitude and death, that is endued with

the effelgence of the Sun, the Moon, or the fire, that is the

root or original cause of everything resl and unreal in the. three

worlds, and that exists as one and indivisible entity #% If in

consequence of my faults, reébirths be mine, I shall, in those

new births, devote myself svlely to Bhava !—**

deva iz sure to be gubjected to misery. His distress will know no bounds.
Tao think that such a man ha® reached the lowest depth of misery only.
when from want of food he has to live upon water or air, as to think.
what would not be correct.—T.
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«:—Tndra said,~What reasons canst thou assign for the
existence of a Supreme Being or for His being the cause of all
causes I—¥

“Tpamanyu said,—I solicit boons from Him whom ut-
terers of Brahma has deseribed as existent and non-existent,
manifest and unmanifest, eternal or immutable, One and many.*
1 zolieit boons from Him who is without beginning and middle
and end, who is Knowledge and Puissance, who is inconceivable
and who is the Supreme Soul!®™ T solicit boons from Him,
whence i all Puissance, who has not been produced by ﬂ-lly.
one, who is immutable, and who, though himself unsprung
from any seod, is the seed of all things in tho universe®? 1
solicit boons from Him who is beyond the atiribute of Darkness,
who is blazing Effulgence, who is the essence of all penances,
who transcends all faculties of which we are possessed and which
we may devote for the purpose of comprehending him, and by
knowing whom every oue becomes freed from griel or sorrow %
I worship him, O Purandara, who is conversant with the crea-
tion of all elements and the thoughts of all living ecreatures,
and who is the original cause of the existence or creastion of all
croatures, who i3 ommipresent, and whoe has the puissance to
give everything.**® T solicit boous from Him who cannot be
comprshended by argument, who represents the object of the
Siankhya and the Yoga systems of philosophy, and who trans-
cends all things, and whom all persons conversant with the
topies of enquiry worship and adure ' I solicit boons from
Him, O Maghavat, who is the soul of Maghavat himseif, who is
said to be the God of the gods, and who is the Master of all
ereatures.™® I solicit boons from Him who it was that first
created Brahman, that creator of all the worlds, having filled
Space (with His energy) and evoked into existence the primeval

* ‘Bhuta-bhivana-bhivajoam' is one a‘ﬂq*;mint;cd with both the ‘bhivana’
and the bhiva’ of all bhutas’, 4 e., all the living creatures.—T.

+ Without the Crutis, e cannot be comprehended, for he is above
all dialectica or argumenta, The object which the Rinkhya system has in
view, flowa from Him, and the object also which the Yogins have in view

“ta origiu in Him.—T.
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egg.™" Who else than that Supreme Lord could be the creator
of Firo, Water, Wind, Earth, Space, Mind, and that which is
called Mihat 247 Tell me, O Cakra, who else than Civa could
create Mind, Understanding, Consciousness or Ego, the Tan-
matras, and the seuses? Who is there higher than Civa 1%
The wise say that the Graudsire Brahman is the creator of
this universe. Brahman, however, acquired his high puissance
"and prosperity by adering and gratifying Mahadeva, that God
of gods!™ That high puissince (consisting of sll the three
attributes of creation, protection, and destruction), which dwells
in that illustrionus Being who created Brahman, Vishnu, and
Rudra, was derived from Mahideva. Tell me who is there
that is superior to the Suprome Lord ?3*°® Who elre than that
God of gods is competent to unite she sons of Diti with lordship
and puissance judging by the sovereignty and the power of
opprewsing conferred upou the foromost of the Daityas and the
Danavas % The diifercnt points of the horizon, Time, the
Sun, all fiery entities, planets, wind, water, and the stars and
constellations,~——these, kunow thoun, are from Mahadeva. Tell us
who is higher than the Supreme Lord #%°° Who else is there,
than Mah&ideva, in the matter of the creation of Saerifice and
the destruction of Tripura ¢ Who else than Mah&deva has acted
the part of the grinder of the foss, coming into contact with
the Daityas and the Danavas ?92°*  What need, O Purandara, of
many well-sounding statements fraught with specious sophisms,

% Mahileva, here spoken of as Brahma, first filled Bpace with his
energy, Space forming, as it were, the material with which everything
else was created. Having filled Spaco as it were with oreative energy,
he created the primeval egg and pliced Brahman or the Grandsire of the
universe within it.—1.,

1 ‘Tanmitray' are the subtile elements, thoswe which we perceive being
gross ones.—T.

1 Hers Muliadeva is rep.resentad as Supreme Brahma. Hence, the
Being that created Bralinmn, Vishnw, and Budra, derived hia power to
create froms Makileva. Thus Mahideva i+ Unmanifest Brahma.—T.

# ‘Sampadayitum’ is aigaryyens samyojayitum’. The difficulty lies in
the firat line. The ablative is to be taken as ‘yabartha or lyablope'.—T,

M This s an instance of acrux ; ‘ddhipatya’ is & verb of incomplete
predication, implying ‘elya’ or encounteving.—T.
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when I behold thee of a thousand eyes, O best of the deitiesz"*
—thee that art worshipped by Siddhas and Gaundharvas and
the deities and the Rishis ? O best of the Kugikas, all this is.
due to the grace of that God of gods, viz., Mahadeva 12°¢ Know,
O Kegava, that this all, consisting of animate and inanimate
existences with heaven and other unseen entities, which occurs
in thdse worlds,and which has the all-pervading Lord for its soul, .
has flowed from Mahegwara and has becn created (by him) for en-"
joyment by Jiva*?%® In the worlds that are known by the names
X Bhu, Bhuva, Swah, and Maha, in the midst of the moun-
tains of LokAloka, in the islands, in the mountains of Meru, in
all things that yield happiness, and in the hearts of all creatures,
O illustrious Maghavat, resides Mahiideva as persons conversant
with all the topics of enquiry say.i*"™ If, O Cakra, the deities
and the Asuras could see any other puissant form than Bhava's,
would not both of them, cspecially the former when opposed and
afflicted by the latter, huve svught the protection of that form ?2°8
In all hostile encounters of the deities, the Yakshas, the Uragas,
and the Rikshasas, that terminate in mutual destruction, it is
Bhava that gives unto those that meet with destruction puis-
mance commensurate with their respeetive conditions as depend-
ent upon their acts.*® Tell me, who else than Mahegwara is
there for bestowing boons upon, and ouce mere snatching them
away from, Andhaka and Cukra and Dundubhi and Mahisha and
many foremost of Yakshas and Vala aud Rikshasas and the
Nivatakavachas #**  Was not the vital seod of Mahideva, that
Master of both the deities aud the Asuras, poured as a libation
upon the fire ? From that seed sprung » mouutain of gold.
Who else is thore whose seed can be said to be possessed of

# Here the compassion of Mahadeva is shown. The Commertator ex-
plaine that teshn’ refers o ‘these worlds’ ; ‘chetanichetanani’ would include
all animate and inanimate existences. The %ord *adi’ following implies
theaver and all unseen entities’. ‘Avyakiantuktakega' is a periphrasia
for ‘jiva’; ‘avyaktam nspashtam yathisyittathi muktsh bhanti tirohi-
tam. nitya-muktatwamasya’' is the explanation oi.i'ered. This ig, no Joubé,
sorrect. 'The senve then is that all thic has flowed from Mahegwara and

exiwta for Leing enjoyed by Jiva.—T.
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such virtue.**! Who else in this world is sung as having the
horizon only for his garments ? Who else can be said to be
a Brahmacharin with vital seed drawn up? Who else is there
that has half his body veeupied by his dear spouse? Who else
is there that has been able to sabjugate the god of desire 24%2#
Tell me, O Indra, what other Being possesses that high pegion
of supreme felicity that is applauded by 31l the deities? Who
else has the crematorium as his sporting ground? Who else is
there that is so praised for his dancing /' Whose worship
and puissance remains immuiable ! Who clse is there that
sports with spirits and ghosts ¢ Tell me, () deity, who slse has
associates thab are possessed of strength lke his own and that
are, therefore, proud of that strength or puissance 73** Wheo
else is there whose place is applanded as unchangeable and
worshipped with reverence by the threce worlds? Who else i3
there thit pours rain, gives heat, and blazes forth in  Energy 798
From whom else do we derive our woulth of herbs? Who elee
upholds all kinds of wealth ¢ Who clse sports as much as he
plesses in the three worlds of mobile and immobile things 2*s
O Indra, know Malegwara to be the original Cause (of every-
thing.) Hec is adored by Yogins, by Rishis, by the Gandharvas,
and by the Siddhas, with the aid of knowledge, of (ascetic)
suceess, and of the rites laid down in the scriptural ordi-
nances.$*’ He is adored by buth the deities and the Asuras

* The allusion is thus explained Dby the Commentator: once upen a
time the seed of Mahideva fell upen a blazing fire. The deity of fire
removed it, unable to consume it. The wseed, however, thus removed,
became converted into a motntain of gold. ‘Haimagiri' is not Himavat
or the mountains of Himilayas as the Burdwan translator wrongly »en-
ders i$,.—T,

+ ‘Ardhe sthits kant®’ refers to the transformation of Mahiadeve inte
a form balf of which was malg and half female, the male lalf being the
half of his own wsnal form, and the female half being half the form
of hig dear vhouse Uma or Plirvati. Tlis trausformation is known by the
pame of ‘Harapaori’,—T,

1 The associates of Mahideva are called *Gama’. ‘Deva’ is in the
vocative case. The Burdwan trauslator wrongly takes ‘deva-ganih’ as ai
compound word and makes a mess of the meaning.—T.

# The Bombay reading is ‘Vihitam kgranam peram’. The Commen-
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with the aid of sacrifices by acts and the affliction of the ritug]
laid down in she scriptures. The fruits of action can never
touch him for he transeends them all. Being such, I cell him
the orizinal cause of everything.**®* He is both groas and
subtile. He is without compire. e canuot be seized by the
sensos, He is endued with attributes aud he is divested by
them. He is the lord of attributes, for they are under his con-,
trol. Even such is the place that is Mahegwara's®® He is
the cause of the continuance aud the creation (of the universe).
He is the cause of the universe and the cause also of its
destruction. He is the Pust, the Present, and the Future.
He is the parent of all things. Verily, he is the cause of every
thing.*** Heis that which is mutable, he 5 the vumpmuifest, he
iy Kuowledge ; he is Ignorance: he is every act; he is every
omission ; he is righteousness ; and le is unrighteousuess, Him,
O Cokra, do T call the eause of everything.®** Behold, G Indrs,
in the image of Mahideva the indications of both the sexes.
That god of gods, viz,, Rudra, that eause of both crestion and
destruction, displays in his form the indications of bath the
sexes as the one cause of the creation of the universe s My
mother formerly told me that he iz the cause of the universe
and the one couse of everything. Therc is no one that is higher
than Iga, O Cakra! If it pleases thee, do ithou throw thyself
on his kindness aud protection.”™® Thou hast visible evidence,
O chief of the celestials, of the fact that the universe has sproug
from the union of the sexes (as represented by Mahadeva). The
universe, thou kunowest, is the sum of what is vested with
attributes and what else 15 divested of attributes and hos for

tator adopts it, and explains it as *vihitam, ajnatam sat jnipitam, paam
karanam avyaktasyapi kiranam’. The Bengal rveading, however, iy not
faulty.—T.

# The Bengal reading ‘karmavogya' ig vicious. The Bomlay bext
reads ‘kermayajua’ which, of course, in correct, By ‘karmayajua’ ia
meant that saerifica which is performed with ‘the aid of actunl offerings
of flowers and herbs and animals and libation of ghee and ment, &c,
Theue are opposed to mental sacrifices or ‘minasa-yajna'. Tt is curions to
see that the Burdwan translator adheres to the vicious reading and mis-
un lerstands the meaning. Mahadeva transeendys the fruits of action, 1. .

ke las oo body uuto which happiaesi and mi-vy way asiach—~T.
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its immediate cause the seeds of Brahman and others. Brah-
man and Indra and Hutiaga and Vishnu and all the other
deitios, along with the Daityas and the Asurns, crowned with
the fruition of a thousand desires, always say that there is none
that i3 higher than Mahfdeva**** Impelled by desire, I solicit,
with restrained niind, that god kuswn to all the mobilt.a and
immobile universe,—him, that is, who has been spoken of as the
best and highest of all the ygods, and who is auspiciousness itself,
w~for obtaining without delay that highest of all acquisitions,
viz., Emancipation®® What necessity iv there of other reasons
(for establishing what I believe)? 'The supreme Mahadeva is
the eause of all causes. We have never heard that the deities
have, at any time, adored the sign of any other god than Maha-
deva.®*® If Maheownra be not accepted, tell me, if thou hast ever
heard of it, who else is there whose sign has been worshipped or is
being worshipped by 21l the deities 2°%7  He whose sign is always
worshipped by Brahman, by Vishnu, by thee, O Indra, with ail
the other deities, is verily the furemost of all adorable deities,?2®
Brahman has for his sizn the lotus. Vishnu has for his the diseus,
Indra has for his the thunder-bult. But the creatures of the
world do not bewr any of the signs that distinguish these deities.
On the other hand, all creatures bear the signs that mark
Mahadeva and his spouse. Hence, all creatures must be regarded
as belonging to Mahegwara.*®® All creatures of the feminine sex,
have sprung from Um#’s nature as their cause, and hence it is
they bear the mark of femeninity that distinguishes Ums ; while
all creatures that are masculine, having sprung from Civa, bear
the masculine mark that distinguishes Civa. That person who
8ays that there I8, in the three worlds with their mobile and
inmobile c¢reatures, any other cause than the Supreme Lord,
and that whizh is not marked with the mark of either Maha-
deva or his spouse, chould .be regarded as very wretched and

* The Bowbay readinge Savikira-nirguns-ganaw’ is correct. The
Bengal reading luwing ‘gunauw’ (aol not ‘ganam’) as the luat word of
this compound, iy vicious, The Burdwan translutor adheres to the vicious
reading and wrougly remlars the conpound. K. P, Singha skips ever
it. Of course, ‘ganam' means sum or total. ‘Retodbhavam’ is drsha for
‘Retaved bhavam’.—T,

[ 10 1
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should not be counted with the creatures of the universess®
Every being with the mark of the masculine sex should be
known to be of I¢&na, while every being with the mark of the
feminine sex should be known to be of Uma. This universe of
mobile and -immobile creatures is pervaded by two kinds of
forms (viz., male and female)®* It is from Mahadeva that
I wish to obtain boons. Failing in this, O Ksugika, I would
rather prefer dissolution itself. Go or remain, O Cakra, as thoﬁ,
O slayer of Vala, desirest 152 I wish to have boons or curses
from Mahadeva. No other deity shall I ever acknowledge.
or would I have from any other deity the fruition of all my
wishes 1**>-—Having said these words unto the chief of the
celostinls, T became overwhelmed with grief at ihe thought of
Mahadeva not having been gratified with me notwithstanding
my severe pusterities®®*  Within the twinkling of an eys,
however, I saw the celestial elephant I had beheld befure me
transformed into a bull as white as a swan, or the Jasminum
pubescens, or a stalk of the lotus, or silver, or the ocean of milk,
Of huge body, the hair of ils tail was black and the hue of its
eyes was tawny like that of honey.** % Jts horns were hard
as adamant and had the color of pold. With their very shurp
endg, whose hue was a mild red, the bull seemed to tear the
Earth.*®™ The animal was adorned all over with ornaments
-made of the purest gold. Its faco and hoofs and nose and ears
were exceedingly beautiful and its waist too exceedingly well-
formed.?*® Iis flanks were possessed of great beauty, and its
neck was very thick. Its whole form was exceedingly agreeable
and besutiful to look at. Its hump shone with great beauty
end seemed to oceupy the whole of its sheulder-joint**®  And
it looked like the summit of & mountain of snow or like a
eliff of white clouds in the sky. Upon the back of that animal
I beheld seated the illustrions Mahadeva with his spouse Uma. ™
Verily, Mahiideva shone like the lord of stars while he is ab
his full. The fire born of his energy® resembled in effulgence
‘the lightning that flashes amid clouds. Verily, it seemed as
if a thousand suns rose there, filling every side with a dazzling
splendour. That energy of the Supreme Lord looked like the
Samvartaka fire which destroys all creatures at the end of
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the Yuga24¢* Overspread with that eiergy, the horizon
became such that T could see nothing on any side. Filled with
suxiety I once more thought what it could mean™* That
energy, however, did not pervade every side for any length of
time, for soon, through the illusion of that god of gods, the
horizon became clear.?*¢ I then beheld the illustrious Sthanu
gr Mahegwara, seated on the back. of hiz bull, of blossed and
agreeable appearance and lookivg like & smokeless fire.™® And
the preat pod was accompanied by Parvati of faultless features.
Indeed, I beheld the- blue-throated and high-souled Sthinu,
unattached to everything, that receptacle of all kinds of energy
or force, endued with eight and ten arms, and adorned with
all kinds of ornaments®*® Clad in white vestments, he wore
white garlands, and had white unguents smeared upon his
Jimbs. The color of his banner, irresistible in the universe;
wag white. The thread round his persou was also white ™7
He was surrounded with associates, oll possessed with yrowess
equal to his own, who were singing or daing or playing
on diverse kinds of musical instruments®® A ercscent moon,.
of pale hue, formed his crown, and placed on his forehead it
looked like the wwon that rises in the autumnal firmament.
He scemed to dazzle with splendour in comsequence of hia
three eycs that looked like three suns™"  The garland, of
the purest white, that wus on his body, shone like a wreathr
of lotuses, of the purest white, adorned with jewels and
gems®®® T also beheld, O Govinda, the weapons, in their em-
bodied forms and fraught with every kind of energy, that
belong to Bhava of immeasurable prowess*! The high-souled
deity held a bow whose hues resembled those of the rainbow,
That bow is celebrated under the name of Pinika and is in
reality a mighty snake®® Indeed, that smake of seven heads
and vast body, of sharp Jangs and virulent poison, of large
neck and the masculine sex, was twined round with the cord
that served as its bowstrilg.?®® And there was s shaft whose
aplendour lovked like that of the sun or of the fire that appears
at the end of the Yuga, Verily, that shaft was the excellent
Pigupata, that mighty and terrible weapon,® which is with-
out a second, indescribable fur its power, and capable of strik»
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ing every creature with fear. Of vast proportions, it seemed
to constantly vomit sparks of fire®** Possessed of ome foof, of
Jarge teeth, and a thousand heads and thousand stomachs, it
had a thousand arms, a theusand tongues, and a thousand eyes.
Indeed, it seemed to continually vomit fire®® O thou of
mighty arms, that weapon is superior to the Brihma, the Nara-
yana,* the Aindra, the Agueya, and the Viaruna weapons,
Verily, it is capable of neutrulising every othor weapon in the
universe®* It was with that weapon that the illustrious Maha-
deva hd, in days of yore, burnt and consumed in a moment
wu triple city of the Asuras. With the greates ease, O Govinda,
Msahadeva, using that single arrow, achieved that feat.?® That
weapon, shot by Mahfdeva's arms, can, without doubt, consume
in half the time faken up by a twinkling of the eye the
entire universe with all its mobile and immobile creatures®?
In the universe there is no being, including even Brahman and
Vishnu and the deities, that is juespable of being slain by that
weapon, O sire, I saw that excellent, wonderful and incom-
parable weapon iu the hand of Mahfideva*® There is another
mysterious and very poweiful weapon whichk is equal or, per-
baps, superior to the Pagupata. I beheld that also, It is cele-
brated in all the worlds as the Cula of the Cula-armed Maba-
deva.*  Hurled by the illustrious deity, that weapon is com-
potent to rive the entire Farth or dry up the waters of the
ocean or suunihilate the entire universe*™ In days of yore,
Yuvanagwa's son, king Mandh&tri, that conqueror of the three
worlds, possessed of imperial sway and endued with abundant
energy, was, with all his frvops, destroyed by means of that
weapon.®®  Endued with great might and great energy and
resembling Cakra himself in prowess, that Lking, O Govinda,
was slain by the Rakshass Lavana with the aid of this Cula
which he had got from Civa#** That Cula has a very keen
point. Exceedingly terrible, it is C:I.p;lble of causing everybedy’s
hair stand on its end. I saw it in th8 hand of Mahadeva, as
if roaring with rage, having contracted its forehead into three
wrinkles.**®* T{ resembled, O Krishna, a smokeless fire or the
Bun that rises at the end of the Yuga. The handle of that
Cula was made of a mighty snake. It is really iundescribuble.
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Tt tooked like the universal Destroyer himself armed with his
noose.?0 I saw this weapon, O (Govinda, in the hand of Maha-
deva. I beheld also auother weapon, viz, that sharp-edged
battle-axe which, in days of yore, was given unto Raima®®" by
the gratified Mahfideva for enabling him to exterminate the
Kshatriyas. It was with this weapon that Rama (of Bhrigu's
race) slew in drowlful battle the great Karttaviryya who was
the ruler of all the world.*™ Tt was with that weapon that
Jamadagni’s son, O Govinda, was able to exterminate the
Kshatriyas for one and twenty times® Of blazing edge and
exceedingly terrible, that axe was hanging on the shoulder,
adorned with a snake, of Mahfdeva. Indeed, it shone on Msha-
deva’s person like the flame of o blazing fire*® T beheld with
Mahiadeva of great iutelligence innumerable other celestial wea-
pons. I have, however, named ouly & few, O sinless one, in
consequence of their prineipal character®”! On the left side
of the great god stood the Grondsire Brahman seated on an
cxcellent car unto which were attnched swans endued with the
speed of the mind.**  On the same side eould be seen Nairi-
yaua also, seated on the son of Vinati, and bearing the conch,
the discus, and the mace.”™ Cluse to the goddess Umi waa
Skands seated on his peacock, bearing his fatal dart and bells,
and looking like ancther Agni®™ In the front of Mahideva
I beheld Nundi standing arined with his Cula and looking like
a second Cankara {(for prowess and eunergy).®”® The Munis
headed by the Self-born Manu, and the Rishis having Bhrigu
for their first, and the deities with Cakra at their head, all came
there.®** All the tribes ol spirits and ghosts, and the celestial
Mothers, stood surrcunding Mahideva aud saluting him with
reverence,”’ The deities were engaged in singing the praises
of Mahideva by uttering diverse hymns. The Grandsire Brah-
mau, uttering a Rathautwra, praised Mahddeva®® Narayana
also, uttering the Jyeshtha Saman, saug the praises of Bhava,
Cakra also did the same wWith the aid of those foremost of Vedig
Mantras, viz, the Cata-Rudriyam.®™® Verily, Brahman and
«Niaraynns and Cakra,—those threo high-souled deities—shore
there like three sacrificial fires.®® In their midst shone the
iltustrious god like the sun in the midst of his corona, emerged
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from autumnal elouds®** T beheld myriads upon myriads of
suns and moeng also in the sky, O Kegava. I then praised
the illustrious Lord of everything, the supreme Master of tho
uuiverse.??

“ Upamsnyu continued,—I said,—Salutations to thee, O
illustyious one, O thou that constitutest the refuge of all things,
O thou that art called Mahfideva! Salutalions to thee that
assumest the form of Cakra, that art Cakra, and that disguisest
thyself in the form and vestments of Cakra.”®® Salutations to
thee that art armed with the thunder, to thee that art tawny,
and thee that art red. Salutations to thee that art always
armed with the Piuika, to thee that always bearest the conch
and the Cula.®* Salutations to thee that art clad in black, to
shee that art of dark and curly hair, to thee that hast a dark
deer-skin for thy upper garment, to thee that presidest over the
eighth lunation of the durk forinight®® Salutations to thee
that art of white complexion, to thee that art called white, to
thee that art clad in white robes, to thee that hast limbs
smeared with white ashes, to thee that art ever cngaged in
white deeds?® Salulatlons to thee that art red of color, to
thee that art clad 1n red vestments, to thee that ownest 2 red
banner with red flags, to thec that wearest red garlands and
usest red unguents.*®” Salutations to thee that art brown in
complexion, to thee that art clad in brown vestmeuts, to thee
that hast & brown banner with brown flags, to thee thab wear-
est brown garlands and usest brown unguents. Salutations to
thee that hast the umbrella of royalty held over thy head, to
thee that wearest the foremost of crowns.*®® Salutations unto
thee that art adorned with half a garland and half an armlet,
t0 thee that art decked with one ring for one ear, to thee that
art endued with the speed of the mind, to thee that art endued
with great effulgence.®® Salutations to thee that art the fore-
most of deities, t0 thee that art the foremogt of Munis, to thee
that art the foremost of celestials! Salutations to thee that
weareat half a wreath of lotuses, to thee that hast many lotuses
on thy body**® Salutations to thee that hast half thy bodys
smeared with sandal paste, to thee that hast half thy bedy
decked with garlands of flowers and smeared with fragrant
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unguents.*® Salutations to thee that art of the complexion
of the Bun, to thee that art like the Sun, to thee whose face
is like the Sun, to thee that hast eyes each of which is like
the Sun.*®® Salutations to thee that art Soma, to thee that
art as mild as Soma, to thee that bearest the lumar disc,
to thee that art of lunar aspect, to thee that art the foremost
of all creatures, to thee that art adorned with a set of the® most
beantiful teeth.®™ Salutations to thee that art of a dark com-
plexion, to thee that art of a fair complexion, to thee that hast
a form half of which is yellow and half white, to thee that hast
a body half of which is male and half female, to thee that art
both male and female.*™ Salutations to thee that ownest
bull for thy vehicle, to thee that proceedest riding on the fore-
most of elephants, to thee that art obtained with difficulty,
to thee that art capable of going to places unapproachable by
others. Salutations to thee whose praises ore sung by the
(Ganas, to thee that art devoled io the diverse Ganas, to theo
that followest the track that 1s trod by the (Ganas, to thee that
art always devoted to the Ganas ns to & vow ™™ Salutations
to thee that art of the eomplexion of white clouds, to thee that
hast the splendour of the évening clouds, to thee that art in-
capable of being deseribed by names, to thee that art of thy
own form (haviug nething clse in the universe with which it
can be compared).®™”  Salulations to theo that wearest a besuti-
ful garland of red color, to thee that art clad in robes of red.***
Salutatious to thee that Dast the crown of thy head decked
with gems, to thee that art adorned with a half-moon, to thee
that wearest many beautiful gems in thy diadem, to thee that
hast eight flowers on thy head®®®  Salutations to thee that hast
a fiery mouth and fiery eyes, to theo that hast eyes possessing
the effuigence of a theusand wiocuns, to thee that art of the
form of fire, to thee that a.'rt beautiful and agreeable, to thee

* Mahadeva's body is hal¥ male aind half female. The male half has
garlands of Dones, the feale Jalf garlands of fiowers. The male half
has everything that i+ rejeeted by others; the femnale half hms all things

- that are coveted Oy wthers. This particnlar form of Mahadeva is called

“Hara-Qawri,” =T,



BO MAHATHARATA. [Anugheanika

that art inconceivable and mysterious.®®® Salutations to thee
that rangest through the firmament, to thes fhat livest and
residest in lands affording pasture 1o kine, to thee that walkest
on the Erth, to thee that art the Earth, to thee that art in-
finite, to thee that art exceedingly ausplcions.®®*  Salniations
to thee that art unclad {or hast the horizon alone for thy vest-
ments), to thee that makest a happy home of every place where
thou mayst happen to be for the moment. Salubations to thee
that hast the universe for thy howe, to thes that hast both
Knowledge and Felicity for thy Soul”™** Salutations to thee
that alwnys wearest a diadem, to thee that wearest & larse srmlet,
to thee that hast a snake for the garland round thy ueck, to
thee that wearest many beautiful vrnamenis on thy persew.®°?
Salutatious to thee that hast the Suu, the Moou, and Agul
for thy three eyes, to thee that nrt possessed of a thousand
eyos, to thee that art both male and female, to thee that arh
divested of sex, to thee that art a Sankbya, to thee that art
& Yogin?® Salutations to thee that art the griuce of those
deities who are worshipped in snerifices, to thee that art the
Atharvans, to thee that art the allevinter of all kinds of
disease and pain, to thee that art the dispeller of cvery sorrow.™*
Salutations to thee that rourest ns deep s the elouds, to thee
that puttest forth diverse kinds of illusions, to thee that pre-
sidest over the soll and over the sced that is sown in it, to thee
that art the Crestor of everything.?®® Salutotions to thee that
art the Lord of all the celestials, to thee that art the Master of
the universe, to thee that art endued with the speed of the wind,
to thee that art of the form of the wind.?*” Salutafivus to thee
that wearest a garland of gold, to thee that sportest on hills and
mountains,* to thee that art adored by all who are enemies
of the gods, to thee that art possessed of fierce speed and
energy.®™® Salutations to thee that torest away ove of the
_heads of the Grandsire Brahman, to* thee that hast slain the
Asura uamed Mahisha, to thee that assunwst three forms, to
thee that bearest every form.*°® Salutations to thee that art
the desiroyer of the triple city of the Asuras, to ihee that art

* Jirimild is explained Ly the Commentator as one that sporis on
Lills aul wodsisine—L,



Parva.) ANUCASANA PARVA. 81

the destroyer of (Daksha's) sacrifice, to thee that art the des-
troyer of the body of the deity of Desire, to thee that wieldest
the rod of destruction.®® Salutatious to thee that art Skanda,
to thee that art Visikha, to thee that art the rod of the
Brihmana, to thee that art Bhava, to thee that art Sarva, to
thes that art of universal form®?! Salutations to thee that art
" Ighno, to thee that art the destroyer of Bhaga, to thee that art
the slayer of Andhaka, to thee that art the universe, to theo
*that art possessed of illusion, to thee that art both conceivable
and inconceivable.®3'®  Thou art the one end of all creatures,
thou art the foremost, thou art the heart of everything. Thou
art the Brahman of all the deities, thou art the Red and Blue
of the Rudras3® Thou art the Soul of all ereatures, thou art
He called Purnsha in the Sankhya philosophy, thou art the
Rishabha among all things sacred, thou art that which is called
auspicious by Yogins and which, according to them, is without
parta (being indivisible).*** Amongst those that are ohservant
of the different modes of life, thou art the House-holder, thou
art the great Lord amongst the lords of the universe. Thou
art Kuvera among all the Yakshas, and thou art Vishnu
amongst all the sacrifices.t*'* Thou art Meru amongst moun-
tains, thou art the Moon among all luminaries of the firma-
ment, thou art Vagishtha amongst Rishis, thou art Surya
among the planets®® Thoa art the lion among sll wild
animals, and among all domestic animals thou art the bull that
is worshipped by all people®’ Auwwong the Adityas, thou art
Vishnu (Upeudra), among the Vasus, thou art Pivaka, among
birds thou art the son of Viratid ((iaruds), and ameng snakes
thou art Ananta (Cesha).® Among the Vedas thou art the
SAmans, among the Yajushes thou art the Cata-Rudriyam,
among Yogins thou art Sanatkumira, and among Sankhysa
thon art Kapila.®?® Amoug she Maruts thon art Caskra, among
the Pitris thou art Devarxfit, among all the regions (for the
residence of created beings) thou art the region of Brahman,

* Al the texts have ‘Bhayaghnaya’. The correct reading, however,
seomk 50 be ‘Bhagrghnsys’, especially as the reference to Andhaka occury
immnediately after.—T.

t *Vishnu' means here the foremost of sucrifices—T.
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and amongst all the ends that creatures attain to, thou art
Moksha or Emancipation.®*® Thou art the Ocean of milk among
all oceans, among all rocky eminences thou art Himavai,
among all the orders thou art the Brihmana, and among ali
learned Brihmanas thou art he that has undorgone and is
observant of the Diksha.®®' Thou art the Sun among all things
in the world, thou art the destroyer colled Kala, Thou sarb
whatever else possessed of superior energy or eminence exists
in the universe®** Thon art possessed of supreme puis-’
sance. Hven this iz what represents my certain conclusion.
Salutations to thee, O puissant and iliustrious one, O thou that
art kind to all thy worshippers.®®® Salutations to thes, O lord
of Yogins. I bow to thee, O original Cause of the universe. Be
thou gratified with me that am thy worshipper, that am very
miserable and helpless.®* (O Eternal Lord, do thou become
the refuge of this adorer of thine that is very weak and
miserable ! O Supreme Lord, it behooveth thee to pardon all
thoso trangressious of which I have been guilty, taking com-
passion upon me on the ground of my being thy devoted wor-
shipper 1% I was stupified by thee, O Lord ef all the deities,
in consequence of the disguise in which thou showedst thyself
to me. O Maheqgwara, T did not give thee the Arghya or water
.to wash thy feet ****__Having hymned the praises of I¢ana in
this way, I offered him, with great devotion, water to wash his
feet and the ingredients of the Arghys, and then, with joined
‘hands, I resigned myself to him, prepared to do whatever he
would bid.2** Then, O sire, an auspicious shower of flowers
fell upon my head, possessed of celestial fragrance and bedewed
with cold water®** The celestisl musicians began te play en
stheir kettle-drums. A delicious breeze, fragrant and agreeable,
‘began to blow and fill me with pleasure®*® Then Mahideva,
socompanied by his spouse, and having the bull for his sign,
‘having been gratified with me, addresged the celestiala assembled
there in these words, filling me with great joy**—Behold, ye
deities, the devotion of the high-seuled Upamanyu! Verily,

* These nrticles mnst be offered te a visitor whether he siands in need
vaf them or not—T-
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steady and great is fiat devotion, and eutirely immutable, fur
it exists unalterably.*"——Thus adressed by the great God armed
with the Cula, the deities, O Krishua, having bowed down
unte him and joiued their hauds in reverence, sud these
words,**—0 illustrious one, () God of the gods, O Master of the
universe, O Lord of all, let this best of regenerate persons ob-
tain from thee the fruition of all his desires 1?**-—Thus addrgssed
by all the deities with the Graudsiro Brohman among them,
Carva, otherwise called Iga and Cankara, said these words, as .
*if smiling, unto me™*

“ ‘The illustrions Cankaras said,—0 dear Upamanyu, I am
gratified with thee ! Behold me; O foremost of Munis! O
Tearned Rishi, thou art firmly devoted to me and well hast thou
been tested by me™* I have been very highly pleased with
thee in consequence of this thy devotion fo Civa. I shall,
therefore, give thee today the- fruition of whatever desires thou
mayst have in thy heart 1%*—Thus addressed by Mahddeva of
great wisdom, tears of joy came into- my eyes and my hair
stood on its end (through the same emotion)*” Knueeling down
unto him and bowing unto him repeatedly, I then, with a
veice that was choked with delight, said unte him**—0 illns-
trious god, it zeems to me that ¥ wasg hitherto dead and thag
it is only today that I have taken my birth, and that my birth
hath today borne fruit, since I am staying now in the presence
of Him who is the Master of both the deities and the Asuras 1999
‘Who else is more praiseworthy than I, since I am beholding
with these eyes of mine Him of immeasurable prowess whom
the very deities are unable to behold without first paying hearty
worship #%¢® That which they that are possessed of learning
and wisdom say is the Lighest of oll fopics, which in Eternal,
which is distiuguished from all else, which ia unborn, which is
Knowledge, which is indestructible®? is identical with thes,
© puissant and illustrious oney, thee that art the beginning of
all the topics, thee that arf indestructible and changeless, thee
that art conversant with the ordinances which govern all the:
topica, thee-that art the foremost of Purushes, thee that art the:
highest of the high** Thou art he that hadst created from
thy right side the Grandsire Brahman, the Creator of all things.
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Mhou art he that hadst created from thy lefi side Vishnu for
protecting the Creation.®*®* Thou art that puisant Lord who
didst create Rudra when the end of the Yuga came and when
the Creation was once more to be dissolved away! That Rudra
who sprang from thee destroyed the Creation with all its mobile
and immobile beings** assuming the form of Kala of great
euergy, of the cloud Samvartaka (charged with water which
myriads of oceans are not capacious enough to besr), and of the -
pll-consuming fire.  Verily, when the period comes for the

dissolution of the universe, that Rudra stands, ready to swallowe
up the universe.®*® Thou art that Mahideva who is the original

Creator of the universe with all its inobile and immobile entities.

Thou art he who, at the end of the Kalpa, stands, withdraw-

ing all things iuto thyself ***  Thou art he that jervadest all

#Fhings, that art the Soul of all things, thou art the Creator of

the Creator of all entities. Incapable of being seen by even any

of the deities, thou art he that exists, pervading all entities 7

Xf, O lord, thou hast been gratified with me and if thou wouldst

grant me boons, let this be the boon, O Lord of all the deities,

that my devotion to thee may remain unchanged.® O best of

the deities, let me, through thy grace, have knowledge of the

Present, the Past, and the Future®? I shall also, with all

my kinsmen and friends, always eat food mixzed with milk.

And let thy illustrious self be fur ever present at our retreat [¥5°

—Thus addressed by me, ihe illustrious Mabegwara, endued with

Bupreme energy, that Master of ail mobile and immobile entities,

wiz., Civa, worshipped of all the universe, then said unto me

these words:—"%

“'—The illustrious Deity said,—Be thou free from every
misery and pain, and be thou above decrepitude and death. Be
thou possossed of fame, be thou endued with great energy, and
be spiritual knowledge thine 1*** Thou shalt, through my grace,
be always sought by the Rishis. Be thy behaviour good and
righteous, be every desirable attribute, thine, be thou possessed
of universal knowledge, and be thou of agreeable appearance 1353
Let undecaying youth be thine, and let thy energy be Like that
of fire, Wherever, again, thou mayst-desire the presence, that
3s so ngreeable to thee, of the occan of milk, there shall that
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ocean appesr before thee, (ready for being utilised by thee amd
thy fricnds for purpuses of thy food)! Do thow, with thy
friends, always obtain food prepired with milk, with the celes-
tial neetar besides being mixed with it *4-%%  After the ex-
piration of a Kalpa thou shalt then obtain my companienship.
Thy family and race and kinsmen shall be exhaustless®™ O
foremost of regenerate oues, thy devotion to me shall bg eter-
-nal. And, O best of Brihmanas, T shall always accord my
preseuce to thy asylum?®?  Live, O son, whithersoever thou
likest, aud let no anxiety be thine. Thought of by thee, I shall,
0 learued Brithmana, graut thee a sight of myself again 13—
Having said these words, ond granted me these boons, the
illustrious I¢ina, endued with the ecffulgence of millions of
Suns, dissppesred there and then®™ It was even thus, O
Erishna, that I beheld, with the aid of austere penances, that
God of gods. I also obtained oll that was said by the great
Deity enducd with supremc intelligence.®® Behold, O Krishna,
before thy eyes, these 8iddhas residing herc aund these Rishis
and Vidyddharas and Yakshos aud Gandharvas and Apsaras3a
Behold these trees and creepers and plants yiclding all sorts of
flowers and fruits. Behold them bearing the flowers of every
season, with beautiful leaves, and shedding a sweet fragrance
all around.®* O thou of mighty arins, all these are endued
with a celestial nature through the grace of that god of gods,
that supreme Lord, that high-souled Deity -3

“Vasudeva continued,—Hearing these words of his and
beholding, as it were, with my own eyes all that he had related
to me, I bacame filled with wonder. I then nddressed the great
ascetic Upamanyu and sald unto him**—Deserving of great
praise art thow, O foremost of learned Brihmanas, for what
rightecus man is there other than thou whose retreat enjoys the
distinetion of being honored with the presence of that God of
gods ¥ Will the puissput Civa, will the great Cankara, O
chief of ascetics, prant me also a sight of his person and show
me favour == *

* All the texts read *Eshirodasigaraschaiva.' The correct reading ia
"Kshirodasigarasynive.’ The nominativa may be consttued with the
previous line, but the gepetive would be Letter.—T.
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“ ‘~Upamanyl said —Without doubt, O thou of eyes like
lotua petals, thou wilt obtain a sight of Mahadeva very soon,
even ag, 0 sinless one, I succeeded in obtaining a sight of
him.* O thou of immessurable prowess, I see with my apiri-
tual ayes that thou wilt, in the sixth month from this, succeed
in obiaining a sight of Mahadeva, O best of all persons 1%
Thou, £ foremost of the Yadus, wilt obtain from Mahegwara
and his spouse, four and twenty boons. I tell thee what ise
true.®®® Through the grace of that Deity endued with supreme
wisdom, the Past, the Future, and the Present are kuown to
we® The great Hara has favoured these Rishis numbering by
thousands and others as numerous. Why will not the puissant
Deity show favoure to thee, O Maghava! The meeting of the
gods is always commendable with one like thee? with one that
is devoted to the Brahmanas, with one that is full of compassion
and that is full of faith. I shall give thee certain Mantras..
Recite them continuously. By this thou art certain to behold
Cankara !—3"%

“The blessad Vishnu continued,—T then said unto him,—
O regenerate one, through thy grace, O great ascetic, T shall
behold the lord of the deities, that grinder of multitudes of
Diti's sons* Eight days, O Bharata, passed there like an
hour, all of us being thus cccupled with talk on Mahadeva,™*
On the eighth day, I underwent the Dikshi, according to due
ritas, at the hands of that Brahmana. I received the staff
from his hands. I underwent the prescribed shave. I took aup
a quantity of Kuga blades in my hand. I wore rags for my
vestments. I rubbed my person with ghee. I encircled a eord
of Munja grass round my loiua®® For one month T lived on
fruite. The second month I subsisted upon water. The third,
the fourth, and the fifth months I passed, living upon air
alone3™ T stood all the while, supporting myself upon one
foot, and with my arms also raised supwards, and foregoing
slegp the while. I then beheld, O Bhirata, in the firmament
an affulgence that seemed to be as dazzling as that of a
thousand Suns combined together.®” Towards the centre of
shat effulgence, O son of Pandu, I saw a*cloud looking hke a
mpss of blus hills, adorned with rows of cranes, embellished
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with many a grand raiubow, with flashes of lightning and the
thunder-firs looking like eyes set on it.*%"® 'Within that cloud
was the puissant Mahddeva, himself of dazgling splendour, ac-
companied by his spouse Uma. Verily, the great Deity seemed
to shine with his penances, energy, beauty, effulgence, and his
dear spouse by his side.*™ The puissant Mahegwara, with his
spouse by his side, shone in the midst of that cloud. The
appearance seemed to be like that of the Sun in the midst of
racking clouds with the Moon by his side®® The hair on my
body, O son of Kuuti, stood on its end, and my eyes expanded
with wonder upon beholding Hara, the refuge of all the deities
and the dispelier of all their griefs.®' Mahideva was adorned
with a disdem on his head. He waa armed with his Cula. He
was clad in a tiger-skin, had matted lucks on his head, and hore
the staff {of the Sanyfsin) in une of his hands. He was armed,
besides, with his Pinika and the thunder-bolt. His testh were
sharp-pointed. He wus decked with an excelleut bracelet fur
the upper arm. His sacred thread was constituted by a snake.?*3
He wore an excellent garlaud of diversified colors on his busom,
that hung down to his toes. Verily, I beheld him like the
exceedingly bright moon of an sutumnal evening.®™®  Surround-
ed by diverse claus of spirits and ghosts, he lovked like the
antumnal Sun dificult of being gazed it for its dazzling bright-
ness.***  Eleven hundred Rudras stood around that Deity of
restrained soul and white deeds, then seated upon his bull.
All of them were employed in hymning his praises®®® The
Adityaz, the Vasus, the Sadhyas, the Vigwedevas, and the twin
Agwius praised that Lord of the universe by uttering the
hymns occurring in the scripturcs®® The puissant Tudra and
his brother Upendra, the two sous of Aditi, and the Grandsire
Brahmau, all uttered in the prescuce of Bhava the Rathantara
Saman®®  Innumerable masters of Yoga, all the regeuerate

¥ The Commentator does unt explain what is meant by *Vidynnmila-
gavikshakate' The worl ‘ge’ means the Thunder-fire. Very probably,
what is implied is that flashes of lightuing and the Thunder-fire looked
like eyes set upou that cloud. ‘Go’ may alse mean ‘Jyoti’ or efful-

geuce.—1I.
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Rishis with their children, all the celestial Rishis, the goddess
Eoarth, the Sky (bet.weeu Earth and Heaven), the Constella-
tions, the Planets, the Months, the Fortnights, the Seasons,
Night, the Years, the Kshmms, the Muhurtas, the Nimeshas,
the Yugas one after another, zll the celestial Sciences aud
branchrs of knowledge, and all beings conversant with Truth,
were seen bowing down unto that Supreme Pre-eptor, that®
great Father, that giver (or origin) of Yoga "¢ BSanatkumirs,
the Vedas, the Historics, Marichi, Awngiras, Atri, Pulastya,
Pulaha, Kratu the seven Manug, Soma, the Atharvans, and
Vrihaspati, Bhrigi, Daksha, Kicyapa, Varishtha, Kagya3®
the Cchchandas, Dikshi, the Sacrifices, Dukshina, tbe Sacri-
ficital Fires, the Havisv (cloritied butter) poured iu sacrifices,
and all the reynisites of the wacrifices, were beheld by me,
O Yudhishthira, standing there in their embodied forms?®*?
All the guardians of the worlds, all the Rivers, all the susakes,
the mountainms, the celestial Mothers, all the spouses and
daughters of the celestials,™ thousands upou thousands and
millious of aszetics, were seen to bow dowu to thut puissant Tord
who is the soul of tranguillity. The Mountains, the Qceans,
and the Pointa of the compass also did the same, the (fandhar-
vas and the Apsaras highly skilled in mmusic,™ i celestial
strainug, sang and hymoed the pruises of Bhava who is full of
wonder. The Vidyadharas, the Danavas, the Gubyakas, the
Rakshasas?* and all created beings mobile and immobile,
were advoring, in thought, word, and deed, that puissant Lord,
Before me, that Lord of all the gods, viz, Surva appeared,
seated in all his glory.®™  Seeing that I¢dua had showed himgself
to me by being seated in glory before my eyes, the whole uni-
verse, with the Grandsire aud Cakra, looked at me®® I, how-
ever, had not the power to look at Mahfdeva. The great Deity
shen addressed me, saying,—Behold, O Krishua, and speak to
me #**  Thou hast adored me hundreds #1d thousands of times.
There is no one in the three worlds that is dearer to me than
thou #°¢—After I had bowed unto him, his spouse, viz., the
goddess Uma, became gratified with me." I then addressed in
these words the great Jod whose praises are hymned by all the
deities with the Grandsire Brahman at their hend, %
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“The blessed Vishnu said,~—1 saluted Mahddeva, saying,—
Salutations to thee, O thou that art the eternal origin of all
things. The Rishis say thit thou art the Lord of the Vedas.
The righteous asay that thou art Penance, thou art Sattwa,
thou art Rajas, thou art Tamas, and thou art Truth®* Thou
art Brahman, thou art Rudra, thou art Voruna, thou art Aghi,
theut art Manu, thou art Bhava, thou art Dhiitri, thou art
Tashtri, thou art Vidhitri, thou art the pnissant Master of all
things, and thou art everywhere'*® Al beings, mobile and
immobile, have sprung from thee. Thisx triple world with all
its mobile and immobile ertities, has been crenled by theet®t
The Rishis say that thou art superior to the senses, the mind,
the vital breaths, the seven sacrificial fires, all others that have
their refuge in the all pervading Soul, and all the deities that
are adored and worthy of adoration.*® Thou, O illustrious one,
art the Vedas, the Sacrifices, Soma, Dakshinfi, Pavaka, Havi,
and all other requisites of sacrifice*®" The merit obtained by
sacrifices, gifts made to others, the study of the Vedas, vows,
regulations in respect of restraint, Modesty, Fame, Prosperity,
Splendour, Conteutment, and Success, all exist for leading to
thee**"" Desire, Wrath, Fear, Cupidity, Pride, Stupefaction,
and Malice, Pains and Diseases, are, O illustrious one, thy
children.*® Thou art all acts that crestures do, thou art the joy
and sorrow that How from those aects, thou art the absence of
joy and sorrow, thou art that Ignorance which is the indestruct-
ible seed of Desire, thou art the high origin of Mind, thou art
Puissance, aud thou art Eteruity $4°* Thou art the Unmani-
fest, thou art Pavana, thou art incouceivable, thou art the

¥ Tadarpani’ is explained by the Commcentator as ‘Twatsarupasyn-
pripika’—T.

+ Kriti’ is ‘Kriyd,’ i. e, all acts that createres do. *Vikiam' is the
fruits of ‘kriva,’ 1. ¢, joy or sorrow that creatures enjoy or endure.
The Bengal texty read ‘pralaya.’ e Bombay reading is ‘pravaya.’ The
Iatter is also the reading that the Commentator notices, but when he
explains it to mean ‘tadabhivaly’ 4. e, the absence of joy and servow,
1 think, tlhrough the seribe’s mistake, the ¥’ hes been changed into the
palatal ‘n.' ‘Prabhival’ is explained as ‘aigwaryya.’ ‘Cagwata’ is sternal
L €, {ranscending the influance of acts.—T.
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thousand-rayed Bun, thou art the effulgent Chit, thon art the
first of all the topics, and thou art the refuge of life*® By
the words Mahat, Soul, Understanding, Brahman, Universe,
Cambhu, and Self-born, by these and other words ocourring in
succession (in the Vedas), is thy nature judged of (by persons
conversant with the Vedas) as identical with Mahat apd Soul.
Verily, regarding thee as all this, the learned Brahmana subju-
gates thay Ignornuce which lies at the root of the world.+-1s
Thou art the heart of all creaturss, and thou art adored by the
Rishis as Kshetrajna. Thy arms and feet extend to every place,
and thy eyes, head, and face are everywhere. Thou hearest
‘everywhere in the universe, and thou stayest, pervading all
-things.®* Of all acts that are performed in the Nimeshas and
- other divisions of time that spring in consequence of the Sun,
thou art the fruit.+*** Thou art the original effulgence (of the
.supreme Chit). Thou art Purusha, and thou residest in the
“hearts of all things. Thou art the Yoga attributes of success,
‘wiz., Subtility and Grossness and Fruition and Supremacy and
Effulgence and Immutability.t*® TUnderstanding and Intelli-
gence and all the worlds rest upen thee. They that are devoied
.to meditation, that are always occupied with Yoga, that are
devoted to or firm in Truth, and that have subjugated thejr
_psssions, seek thee and rest on thee.$** They that know thee
for one that is Immutable, or one that resides in all hearts, or
.one that is endued with supreme puissance, or one that is the

% Thou art the *adi’ of the 'ganas’ By ‘ganss’ is meant ‘gansyante
sankhyayante iti ganah, & 6., tattwih.'—T.

+ The Commentator explains this by saying that thou art the heaverly
felicity which creatures earn by means of their righteous acts, Acts,
again, are performed i course of Time wlhose divisions are caused by the
Sun.—T-

1 Tt hat been explained in previoys Bections that by success in Yega
-one may make onescl! as subtile as possible or as gross as powsible. One
may also attain to the fruition of all ddsires, extending to the very crea-
#ion of worlds upon worlds peopled with all kinds of creatures. That
Yogins do not create is due to their respect for the (randsire and their
wigh not te disturb the ordinary couree of things.—T.

# ‘Batyssandhah' is the Bengal rending. The Bombay reading i
“atyssmtwih, meaning, as the Commentator explains, ‘satya-sankalpih—T-
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ancient Purusha, or one that is pure Knowledge, or one that is-
the effulgent Chit, or one that is the highest refuge of all per-
aons endued with intelligence, are certainly persons of great

intelligence. Verily, such persons siay, transcending intelli-

gence.***™ By understanding the seven subtile entities (wiz, .
Mahat, Ego, and the five subtile primal elements called Tan-

mitras), by comprehending thy six attributes {(of Omniscience,

Cdntentment or Fulness, Knowledge without beginning. Indepen-

dence, Puissance that is not at fault at any time au.d that is

*infinite), and by conversance with Yoga that is freed from every

false notion, the man of knowledge succeeds in entering into-
thy great self 1*—After I had said these words, O Partha,

unto Bhava, that dispeller of grief and pain, the uuiverse, both

mobile and immobile, sent up a leonine shout (expressive of
their approval of the correctness of my words).®’®* The innu-

merable Brahmanas there present, the deities and the Asuras,

the Nagas, the PigAchas, the Pitris, the birds, diverse Raksh-

asas, diverse- classes of ghosts and spirits, and all the great

Rishis, then bowed down into that great Deity.**® There then

fell upon my head showers of celestial flowers possessed of great

fragrance, and delicious winds Blew on the spot*** The puis-

sant Cankara then, devoted to the good of the universe, locked

at the goddess Uma and the lord of the celestials and myself
also, and thus spoke unto me #*2>——We know, O Krishna, thai

thou, O slayer of foes, art filled with the greatest devotion
towards us! Do what is for thy good. My love and affection
for thee is very great 1*** Do thou ask for eight boons. I shall

verily give them unto thee, O Krishna, O best of all persons!

Tell me what they are, O chief of the Yadavas. Name what

thou wishest | However difficult of attainment they be, thou
shalt have them still 1— "-424

* ‘Vigraham' is explained by the Commertator as ‘vigishthinabhava-
rupam’ or ‘pishkalam joaptimatram,’—T.

t In Verse 369 ante, Upamenyu says that Krishna ia to receive from
Mahsideva sixteen and eight, boons. The Cemmentator, siretching the
words has tried to explain them a¢ signifying a total of eight and eighty
% ¢, eight are {o be obtained from Mahadeva, and eight from his divine
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SecTioN XV.

“The blessed Erishna said, —Bowing my hesd with & res
traived soul unto that mass of ewergy and cffulgence, I said
unto the great Deity, with a heart filled with gladness, these
words—Firmness in virtue, the slaughter of fues in battle, the
highest famo, the greatest might, devotion to Yoga, thy ad-
jacence, aud hundreds upon hundreds of children,—these are the
boons I solicit of thee *—Be be it—said Cankara, repeating thé
words I had uttered. After this, the mother of the universe,
the upholdress of all things, she who cleanses all things?® wviz.,
the spouso of Sarva, that vast receptacle of penarces, said with
o restrained sou! these words unto me :—The puisant Maha-
deva has grantod thee, O sinless one, a son who shall be named
Camva * Do thou take from e also eight beons which thou
choosest. I shall certainly grant them to thee '—Bowing unto
her with a bend of my head, I maid unto her. O son of Pindyf
—T solicit from thee invariille affection for the Brihmanas, the
groce of my father, 8 hundred sons, the highest enjoyments,
love for my family, the grace of my mother, the aftainment of
tranquillity and penace, and cleverness in every act l—*

“ ‘Umi said,—It shall be even so, O thou thet art possessed
‘of prowess and puissance equal to that of a celestial | T never
say what is untrue ! Thou shalt have sixteen thousand wives,
Thy love for them and theirs also for thee shall be unlimited ¥
From all thy kinsmen also, thou shalt receive the highest
affection. Thy body too shall be most beautiful. Seven thou-
sand guests will daily feed at thy palace 1——*°

“ Vasudeva continued—Having thus granted me boons,
both the god and the goddess, O Bharata, disappeared thers
and then with their Ganas, O elder brother of Blhima ! All
those wonderful facta I related fully, O best of kings, to that
Brahmana of great energy, viz., Upamanyu (from whom I had
cbtained the Diksha before adoring Mahadeva). Bowing down
unto the great God, Upamanyu said these words to me.—"

., mpouse Umi, The Innguage, however, is suclh thet this meaning canmot
_ be put upon it without doing violeuce to it.—T.
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“‘Upamanyu said,—There is no deity like Sarva. There is
ne end or refuge like Sarva. There is none that can give s
many or such high boous. There is none that equal him in
battle I' '™

SEcTION XVI.

*<—Upamanyu said,—There was in the Krita age, O sire,
o Rishi celobrated under the uame of Tandi. With great devo-
tion of heart he adored, with the aid of Yoga-meditation, the
great God for ten thousaud yonrs. Listen to me as I tell thee the
fruit or reward he reaped of such cxtraordinary devotion. He
succeeded in beholding Mahfidova and proised him by uttering
some hymus'® Thinking, with the aid of his penances, of
Him who is the supreme Sow! and whe is immutable and un-
deteriorating. Tandi became filled with wonder and said thess
words,*—I seek the protection of Him whom the Sankhyas
describe and the Yogins think of as the supreme, the foremost,
the Purusha, the pervader of all things, and the Master of all
existent objects, of him who, the learned say, is the cause of
both the creation and the destruction of the universe; of him
who is superior to all the celestinls, the Asuras, and the Munis,
of him who has nothing higher, who is anborn, who is the Lord
of all things, who has neither beginning nor end, and whe is
endued with supreme puissance, who is possessed of the highest
felicity, and who is effulgent and sinless 1**-=After he had said
these words, Tandi beheld bafore him that ocean of penances,
that great Deity who is immutable and undeteriorating, who is
without compare, who is inconceivable, who is eternal, and who
38 without any change, who is indivisible, who is whole, who is
Brahma, who transcends all attributes, and who is endued with
attributes, who is the highest delight of Yogins, who 1s without
deterioration, who is callsd Emancipation, who is the refuge
of the mind, of Indra, of Agni, of the god of wind, of the
eutire uuniverse, and of the Graundsire Brahman; who is in-
capable of being conceived by the mind, whe is without muta-
tion of any kind, whois pure, who is capable of being appre-
hended by the understanding ouly, and who is immaterial as
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the mind ;"* who is difficult of comprehension, who iz incapable-
of being measured, who is difficult of being attained, by persons.
of uncleansed souls, who is the origin of the universe, and whe
transcends both the universe and the attribute of darkness; who
is ancient, who is Porusha, who is possessed of effulgence, and
wheo is higher than the highest?® The Rishi Tandin, desirous.
of belmlding Him who making himself endued with life-breaths,.
resides in what results from it, vis., Jiva, in the form of that”
effulgence which is called the Mind, passed many years in the
practice of the severest austerities, and having succeeded in be-
bolding Him as the reward of those penances, he praised the
great God in the following terms™

«‘(_Tandi said,—~Thou art the holiost of holies®* and the
refuge of all, O foremost of all beings endued with intelligence !
Thou art the f.ercest enorgy of all kinds of energy. Thou art
the austerest penance of all penances’® Thou, O puissant one;
art the liberal giver of blessings. Thou art the supreme Truth.
Salutations to thee P* Salutations to thee, O thou of a thou-
sand rays, aud, O refuge of all felicity ! Thou art the giver of
that Nirviina after which, O puissant one, Yatis, standing in
foar of birth and death, strive so hard ™ The Grandsire Brah-
man, he of a hundred sacrifices, (wiz, Indra), Vishnu, the
Vigwedevas, the great Rishis, are incapable of comprehending
thee in thy real nature. How then can persons like ourselves.
hope to comprehend thee 22* From thee flows everything. Upon
thee rests everything. Thou art called Kala, thou art called
Purusha, thou art called Brahma. Celestial Rishis conversant.
with the Purinas say that thou hast three bodies® Thou art
Adhi-Purusha, Adhyatma, Adhibhuts, Adhi-Daivata, Adhi-loka,
Adhi-Vijnanam, and Adhi-Yajna'™ Men of wisdom, when
they succeed in knowing thee that residest in themselves and
that art incapable of being known by the very gods, become
freed from all bonds and pass into = state of existence that
transcends all sorrow.4'? They that do pot wish to know thes,

% The Commentator explains this a3 ‘thou art the cleanser of all cleans-
ing entities,” 4. e, it is in consequence of thee, Gangi and the others
bave received the power of cleansing other thing$ and creatures.—T.

t I ¢, they astain to Emancipation when they behold thee in the
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O thou of great puissance, have to undergo innumerable birtha
and deaths. Thou art the door of heaven and of Emancipation.
Thou art he that projectest all beings into existence and with-
drawest them again into thyrelf. Thou art the great giver.l®
Thou art heaven, thou art Emancipation, thou art desire (the
seed of action). Thou art the wrath that inspires creatures.
Thou art Sattwa, thou art Rajas, thou art Tamas, thou art the
nether regions, and thoun art the upper regions.?® Thou art the
Grandsire Brahman, thou art Bhava, thou art Vishnu, thon art
Skanda, thou art Indra, thou art Savitri, thou art Yama, thou
art Varuna, thou art Soma, thou art Dhitri, thou art Manu,
thou art Vidhatri, and thou art Kuvera the Lord of treasures.®
Thou art Farth, thou art Wind, thou art Water, thou art Agni,
thou art Space, thou art Speech, thou art the Understanding,
thou art Steadiness, thou art Intelligence, thou art the acts
that creatures do, thou art Truth, thou art Falsehood, thou art
existent, and thou art non-existent.*®* Thou art the senses,
tbou art that which transcends Prakriti, thou art immutable.
Thou art superior to the universe of existent objects, thou art
superior to the universe of non-existent ebjects, thou art capable
of being conceived, thou art incapable of being couceived, s
That which is Supreme Brahma, that which is the highest
entity, that which is the end of both the Sankhyas and the
Yogins, is, without doubt, identical with thee** Verily, re-
warded have I been today by thee in consequence of thy
granting me a sight of thy form. I have attained the end
which the righteous alone attain to. I have been rewarded with
that end which is solicited by persons whose understandings have
been cleansed by Knowledge.® Alas, so long I was steeped in
Ignorance ; for this long pericd 1 was a senseless fool, since I had
10 knowledge of thee that art the Supreme Deity, thee that art
the only Eternal Ent.lty as known by all persons endued with
wisdom.3® In eourse of "innumerable lives have I at lagt suc-
ceeded in acquiring thht Devotion towards thee in consequence
of which thou hast shown thysclf to me, O thou that art ever’

firmament of their own hearts, or suweceed in identifying their own wouls
with them,—T,
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inclined to extend thy grace to those that are devoted to thee!
He that succeeds in knowing thee is enabled to enjoy immor-
tality.?” Thou art tht which is ever a mystery with the gods, the
Asuras, and the ascelics. Brahma i3 concealed in & cave. The
very ascetios are unable to behold or know Him.** Thou art that
puissant deity who is the Creator of everything and whose face is
turned towards every direction. Thou art the Soul of all things,
ihou seest all things, thou pervadeat all things, and thou knowest
all things* Thou mukest a body for thyself. Thou bearest
that budy. Thou art an embodied Being. Thou eujoyest a
body, and thou art the refuge of all embodied creatures. Thou
urt the creator of the life-breaths, thou possessest the life breaths,
thou art one that is endued with life-breaths, thou art the giver
of the life-breaths, und thou art the refuge of all beings endued
with the life-breath+™ Thou art that Adhyatma which is the
refuge of all righteous persons that are devoted to Yoga-medita-
tion sud couversant with the Svul and that are solicitous of
avoiding rebirth. Verily, thou ari that Supreme Lord who is
identical with that refuge™ Thou arl the giver unto all crea-
tures of whatever ends become theirs, fraught with bappiness
or misery. Thou wurt he that ordains all created beings to
birth and death.*® Thou art the puissaint Lord who grants
success to Rishis crowned wilh success in respect of the fruition
of their wishes. Huaving created all the worlds beginning with
Bhu, together with all the denizens of heaven, thou upholdess
and cherishest them all, distributing thyself into thy wcll
known forms numbering Eight.+* From thec Hows everything.
Upon thee rests all things, Al things, again, disappear in thee.

#* The ‘guhd’ or cave in which Brabma 3= coucealed is the heart of
every living crenture.—7T.

+ The worlids or regionn commonly enumerated are Blin, Bhnva,
Bwa, Mahn, Jana, Tapa, saml Batya. The dight well-known forms of
Mahidevn are Water, Fire, Hotri, SBun, Moun, Space, Eartl, and Wind.
In his forin of water he is called Bhava; in that of fire, he is called
Rudra ; in that of Hotri he iv called Pagupati; in that of the San, heis
valled Igina, in that of the Moon, he is called Maliideva; in that of
Bpace, heis called Bhima; in that of earth, le is called Sarva; and in
that of wini, he is ealled Ugra. Compare the benediction in Kalidasza’s
Cukuntuluh—T,
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Thou art the sule object that is Kternal® Thou art that region
of Truth which is sought by the righteous and regarded by
them as the highest. Thou art that cesation of individual
existence which Yogins seek, Thou art that Emancipation
which i3 sought by persons conversant with the Sl Be-
ings crowned with success and wumbering Brahman amongst
them have concealed thee in a cave for preventing the deities
and Asuras aud bhuman beings frem beholding thee®® Al-
though thou residest in the heart, yet art thou coneesled.
Henee, stupefied by thee, the deities and Asuras and human
beings are all unable to wunderstand thee, O Bhava, truly
and in all thy details® TUnto those persons that suvceeed in
attaluing to thee after having cleansed themselves by devotion,
thou showest thyself of thy own accord, O thou that residest
in all hearts 4% By knowing thee one can avoid both death
sud rebirth, Thou art the highest object of knowledge. By
kuowing thee no higher object remains for one to know.® Thou
art the greatest object of acquisition. The porson that is truly
wise, by aerquiring thee, thinks that there is no higher objeck
to acquire. DBy attaining to thee that art exceedingly subtile
and that art the highest objest of arquisition, the man of wis-
dem becomes immortal and inmoutable®®  The followers of the
Sankhys system, well conversant with their owu philosophy
and possessing a knowledge of the attributes (of Sattwa, Rajas,
and Tamas) and of those called the topics of enquiry,—those
learned men who transcend the destructible by attaining to a
knowledge of the subtile or indestructible,—suceeed by knowing
thee in fresing themselves from all bouda** Persons conversant
with the Vedas regard thee as the one object of knowledge
which has been expounded in the Vedantas. These men, de-
voted to the regulation of the breaths, slways meditate on thee
and at last enter into thee as their highest end.** Ridirng on the
car made of Om, those men eunter into Mahegwara. Of thas

*+ The cave in which Mahddeva has been concealed i the cave of the
SBcriptnres ; probably, diffienlt texts,—T.

+ The sense is that these phrsons lave not $o make any extraonlinary
eflorts for beholding thee. Their devoution ia aufficient to induce thee to
show thyseif unto them.—T.

[ 13 1
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which is called the path of the deities, thou art the door called
Aditys.** Thou art, again, the door, calied Chandramas, of that
which is called the path of the Pitris.* Thou art Kiashtha, thou
art the points of the horizon, thou art the year, and thou art
the Yugas'* Thou art the sovercignty of the heavens, thou
art the sovereignty of the Earth, thou art the Northern and
the Southern declengions. The Grandsire Brahman in doys of .
yore uttered thy praises. O thou that art called blue and red,
by reciting diverse hymns sud wurged thee to create living,
creatures.®® Brahmanas conversant with Richs praise thee by
uttering Richs, regarding thee as unattached to all things and
as divested of all forms. Adhysryus, in sacrifices, pour liba-
tions, uttering Yajushes the while, in honor of thee that art
.the sole cHject of knowledge, according to the three well-known
ways.}*®  Persons of eleansed understandings, that are conver-
sant with Samans, siug thee with the aid of Simans. Those
regenerate persons, again, that are conversant with the Athapr-
vans, hymn thec as Rita, as Truth, as the Highest, and as
Brahma. Thou =t the highest cause whence Sacrifice has
flowed. Thou art thc Lord, and thou art Supremes” The
night and day nre thy sense of hearing and sense of sight,
The fortnights and months are thy head and arms. The seasons
are thy eunergy, penances are thy patience, and the year is
thy anus, and thighs, and feet** Thou art Mrifyu, thou art
Yama, thou art Hutiiga, thou art Kala, thou art endued with
speed in respect of destruction, thou art the original cause of
Time, and thou art eternal Time** Thou art Chandrainas
and Aditys, with all the stars and planets and the atmosphere
that fills space. Thou art the pole-star, thou art the constella-
tion called the seven Rishis, thou art the seven . regious begin-
ning with Bhu® Thou art Pradhina and Mahat, thou art

1

* Deva-yina' and ‘Pitri-yina’ are the two eonrses or paths by which
the departed have to attain to their ends. Those going by the former
-reach the Bun ; while those that go by the latter reach the Moon.—T.

1 The first is that which is according to the rites inculeated in the
“Crutis ; the second is according to the procedure laid down in the S3mritis;

ant the third is the way or manner coustituted by Dhyina or medi-
dation.—T.
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Tnmanifest, and thou srt this world. Thou airt the wniterse
beginning with Brahma and ending with the lowest forms: of
vegetation. Thou art the beginuing or original cause of all
creatures. Thou art that which is existent and thou ort that
which is non-existent.”* Fhou art the eight Prakritis* Thou
art, again, above the eight Prakritis. Hverything that exists,
represents a portion of thy divine Self™ Thou art thdt su-
preme Felicity which is also Eternal. Thou art the end which is
attained o by all things. Thou art thaé highest existence which
is sought by the Righteous.™® Thou art that state which is freed
from every anxiety. Thou art eterna! Brahma. Thou art that
highest state which conslitutes the meditation of persons lerined
in the seriptures and the Vedangns Thou art the highest
Kiashtha, thou art the highest Kala. Thou art the highest
Success, and thou art the highest Refuge* Thou art the highest
Tranquillity. Thou art the highest cessation of Existence. By
attaining to thee, Yogins think that they attain to the highest
success that is open to them.”® Theu art Coutentment, thou
art Success, thou art the Cruti, and thoun art the Smriti. Thou
art that Refuge of the Soul after which Yogins strive, and
thou art that indestructible Prapti which men of Knowledge
pursue.®* Thou art, without doubt, that Ei! which those
persons have in view that are addicted to s -rili:ss and that
pour sacrificial libutions, impelled by specific dc.ives, and that
make large present: - such occasions.” Thou art that high
End which is songht by persons that waste and scorch their
bodies with severe penances, with ceaseless recitations, with
those rigid vows and fasts that appertain to their tranquil
lives, and with other means of self-affliction®™® O Eternal oneg
thou art that End which is theirs that arc unattached to all
things and that have relinquished all acts*® Thou, O Eternal
one, art that End which is theirs that are desirous of achieving
Emancipation from rebirth that Jive in dissociation from all
enjoyments, and that deire the annibilation of the Prakriti-
elements®> Thou art that high End, O illustrious one, which

* Vide Sankhya-kariaa. With original Prakriti, the seven beginning,
with Mahas and Ahankira and numbering the five Tuamairas—T.
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is indescribable, which is stainless, which is the Immutable one,
and which is theirs that are devoted to knowledge and science®
These are the five Ends that have been declared in the Vedas
and the Seriptures and the Purfinas. It is through thy grace
that persuns attain to those KEnds, or, if they fail to attain
to them, it is through thy grace being denied to them !"5—
It wis thus ihat Taudi, who was a vast heap of penances,
praised Igiua. And he sang nlso that high Brahina which in
ancient days was sung by the Creator himself (in honor of
Mahadeva).5*

“Upamwnyu continued,—Thus praised by that utterer of
Brahma, viz, Tandi, Mahadeva, that illustrious and puissant
Deity, who was accompinied by his spouse Umd, said these
words.® Tandi had further said,—Neither Brahman, nor Indra,
nor Vishnu nor the Vigwedevas, nor the great Rishis, know
thee !—Cratified at this, Civi said the following words.®

“‘The holy ene siid,—Thou shalt be indestructible and
‘eternal. Thou shalt be freed from all surrow. Great fame shall
be thine. Thou shalt be endued with eneray.  Spiritual Know-
ledge shall be thine®”  All the Rishis shall seek thee, and thy
son, through my grace, shall become the anthor of Suiras,
O foremost of regenerate persous ' What wishes of thine
shall T grant today ? Tell me, () son, what those objects arc
which thou desirest !—At this, Tardi joined his hands and said,
—0 Lord, let my devobion to thee be steady !—%

“ “Upamanyu coutinued,—Having given unto Tandin these
boons and received the adorations of buth the deities and the
Rishis, the great Deity disappenred there and then’® When
the illustrious deity, O lord of the Yadavas, thus disappeared
with all his followers, the Rishi came to my asylum and said
unto me all that had happened to him.™ Do thou hear, O fore-
most of men, for thy success, all those celebrated names (of
Mahadevn) that Tandi said unto me® The Grandsire had at
one time recited ten thousand names that apply to Mahideva.
In the scriptures, a thousand pames occur of that illustrious
deity.”® These names are not known to all. O thou that tran-
acendest destruotion, in days of yore, the Graudsire Brahman
uttered these names for adoring the high-souled Deity. Having
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acquired them the grace of the Grandsire, Tandi communuicated
them to me !¥—' 77*

SEctioxy XVII.

“Vasudeva said, —Coucentrating his wind, O Yudhishthira,
the regenerate Rishi Upamanyu, with hands joined togctf'ler in
reverence, uttered this abstract of names (applying to Mahadeva),
beginning from the beginnivg?

““Upamanyn said,—T shall adore that great Deity who
deservos the adorations of all creatures, by utioring those namea
that are celebrated over all the worlds,—names some of which
were uttered by the Grandsire Brahman, some by the Rishis,
and some of which occur in the Vedas and the Vedingas?
Those names have been applied (unto the great Deity) by per-
sons that are eminent. They are, again, true and fraught with
success, and are capable of accomplishing all the purposes which
the utterer may have in view, They have been applied unlo
Mahadeva by Tandi whose soul was cleansed by Vedic lore
and who invented those namez with the ald of his devotion®
Indeed, with those wames that have been uttered by many
well-known persous of righteousness and by osceties conversang
with alf the topies, I shall adore him whe is the foremost, who
is the first, who leads Lo heuven, who is ready o coufer benefiis
upon al} creatures, and who is auspicious* Those names have
been heard everywhere in the universe, having spread from
the region of Brahman (whore they were originally invented).
All of them are fraught with tho element of Truth. With
those names I shall adore him who is Supreme Drahma, who
has been declared (unto the universe). by the Vedas, and who

¥ Both the Vernacular transfators render the last Vorse most errope-
ously. K. I Bingla skips over every difficulty. ln the Anugisana,
this charncteristic of his is more marked than in the Canti. The Burdwan
translators very rarvely vkip over a Verse; hut they are very generally
in the wrong. Nilakantha explaing that *Devegal’ iv Brahman, The
meaning, 1herefore, i+ that "Tandi waid unto me those seeret names which
Braliman lad applied unto the high-souled one or Maliddeva.' The Bengal
reading ‘Devegy,’ in the vecative, is incorrect.—T.
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is Kternal® I shall now tell thee, O chief of Yadu's race, those
rames. Do thou hear thom with rapt sttention. Thou art a
devoted worshipper of the Supreme Lord. Do thou worship the
iltustrious Bhava, distinguishing him above all the deitics? And
because thou art devoted to him, I shall, therefore, recite those
names in thy hearing. Mahadeva is Eternal Bralms. No one
that is even endued with Yoga is able to describe, in even a huns
dred years, the glory aud puissance of that great Deity in their
entirety. Verily, the begiuning, middle, or end of Mahideva
cannot be apprehended by the very deitics.™® Tudeed, when the
case 15 such, who is there, O Miadhava, that can recite the
attributes of Mahddeva in their entirety 2 For all that, I shall,
through the grace of that illustrions and supreme Deity of
perfect wisdc n, extended to me for my devotion to him, recite
his attributes as embodied in an abstract of few words and
letters.” The Supreme Lord is incapable of being adored by
any one if he does uot grant his permission io the adorer. As
regards myself, it is ouly when I bocome fortunate enough
to receive his permission that I succeed in adoring him.®
1 shall indicate only a few names of that great Deity who is
without birth and without destruetion, who is the original cause
of the universe, who is endued with the highest Soul, and
whese origin is unmanifest.® Hear, O Krishna, a fow names,
that were uttered by Brahman himself, of that giver of boons,
that adorable deity, that puissani one who has the universe for
his form, and who is possessed of supreme wisdom'? 'These
names that I shall recite are extracted from the ten thousand
names that the great Grandsire had uftered in days of yore, as
ghee is extracted from curds™® As gold reprosents the essence
of recky mountains, as honey represcuts the essence of flowers,
as Manda represents the extract from ghee, eveu so have these
names been extracted from and reprgsent the essence of those
ten thousand names that were uttered by the Grandsire Brah-
man!* This abstract of names is capable of cleansing every sin
however heinous. It possesses the same morit that is attached
ta the four Vedas. Tt should be comprehended with effort, and
engraved on the memory with concentrated soul.™® It is fraught
with auspiciousness. It leads to advancement. It is destruc-
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tive of Rikshasas®* It is a great cleanser. It should be im-
parted to only him that is devoted to the great TLord, to him
that has Faith, to himn that believes. Unto him that has no
faith, him that is an unbeliever, him that has not subjugated
his soul, it should never be communicated.!® That ereature, O
Krishna, who cherishes malice towards the illustrious Mahadeva,
who is the original cause of everything, who is the Stpreme
.Soul, and who is the great Lord, has certainly to go to hell with
ull his auncestors before and all his children after him.* This
abstract of names that I shall recite to thee is looked upon as
Yoga-meditation. This is locked upon as Yoga+ This is locked
upon as the highest object of meditation. This i1s that which
one should constantly recite as Jepya. This is equivalent
to Knowledge. This is the highest Mystery.® If oune, even
during his last mnoments, recites it or hears it recited unfo him,
onie succeeds in attaining to the highest end. This is holy. This
is auspicious, this Is fraught with every kiud of beuefit. ‘This
is the best of all things' Dimhman, the CGrandsire of all the
universe, having in days of old, composed i, assigned to it
the foremost pluce among all excellent hymns®® From that
time, this hymn to the greatness and glory of the high-souled
Mahadeva, which is held in the highest esteem by all the deities,
has come to be regarded as the king of all hymus*® This king
of all hymus was first eounveyed from the region of Brahman
to heaven, the region of the celestials. Tandi then obtained it
from heaven. Heunce is it known as the hymn cemposed by
Toandi?® From heaven Taudi brought it dewn on Earth., It
is the most awspicious of all auspicious things, aud Is capable
of cleansing from all sins however helnous™ O thou of mighty
arms, 1 shall recite to thec that best of all hymns. This
bymn relates to him whois the Veda of the Vedns, and tho
most ancient of all anvient objects;** to him who is the energy
of all energies, and the penance of all peuances ; to him who
is the wnost tranquil of il creatures endued with tranquillity,

* L e, it recited, it dostroys ali fear of Rikshasas, for these either fly
away at its sound or are éven killed.—T,
+ I. e, it bas the merit that is attiched to either Meditation er Yogn.
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and who is the splendour of all splendours®* to him whn iy
lookod upon as the most restrained of all creaturés that are
restrained, and him who is the intelligence of all crestures
endued with intelligenco ; to him who i lecked upon as the
deiby of all deities, and the Rishi of all Rishis;*® to him who
is regarded as the sacrifice of all sacrifiees and the most
auspizous of all things fraught with auspiciousness; 1o him
who is the Rudry of all the Rudras, and the effulgence of
all things enduel with edulgence ;¥ to him who is the Yogin
of ail Yogina, and the cause of all canses ; to him from whom
all the warlds start into cxistence, and unto whom all the worlds
return when they ce we to exist ;* to him who is the Soul of
all existent ereatures, and who i3 called Hara of immeasurable
energy. Hew me revite those ihousand and eight names of
the grest Carva® Heuring those names, O foremost of all
men, thoa shalt be crowned with fruition in respoct of all thy
wishes.—0Om ! thou art lmmobile, thou art Fixed, thou art
Puissant, theu urt Terrible, thou art Foremost, thou art boon-
giving, sl thoa art Superior®® Thou art the Soul of all
cretures, thou art celebraied over all crestures, thou art all
things, thou art: the Creilor of all, and thouw art Bhavad Thou
wrt the bearer of matted lucks on thy bead. Thou wenrest
animal skius for thy vestments. Thou wearest a crest of
matied hair on thy head like the peacock. Thou art he who
has the whole universe fur thy limbst Thou art the Creator of
oll things. Thou art Hara in consequence of thy being the
deatroyer of all things?* Thou art he that has eyes resembling
those of the gazelle. Thou art the destruyer of all creasures,
Thou art the supreme enjoyer of all things® Thou art thet
Pravriti whence all actions flow. Thou art that Nivirtti or

% Both *Sthim' and ‘Sthann’ imply immutability or freedom from
change.—T. -

+ The Commentator explisines that ‘Bbava’ is here used in the sense of
sthat from wlach all things flow aud into which wll tlings jnerge when
the vniversal disselution vomes.  Or, it may imply, nere existence, with-
out reference, that iy, to any attribute by which it 3 capable of being
deseribel or compreliended.—-T.

t 1 e, ‘Vizat' or vaot or lotinite~T.

>
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abstention from acts, thou art observani of fasis and vows,
thon art Eternal, thou art Unchangeable. Thou art he that
residest in crematorin, thou art the possessor of the six well-
known attributes of Lordship and the rest, thou residest in
the heart of every creature, thou art he that enjoys all things
with the senses, thou art the grinder of all sinful creatures.**®
Thou art he that deserves the salutations of all, thon art of
gx"e:tt- feats, thou art he that ha: penances for his wealth, thou
ereatest all the elements at thy will, thou concealest thy real
* nature by putting on the guise of a lunatic. Thou art the
Master of all the worlds and of all living creatures® Thou art
of immeasurable furm, thou art of vast body, thou art of the
form of Righteousness, thou art of great fame, thou art of
high Soul, thou art the Soul of all creatures, thou hast the
universe for thy form,} thou art of vast jaws (for thou swallow-
est the universe wheun the time comes for the dissolution of all
things.)*®* Thou art the protector of all the worlds, thou suffer-,
est thy Soul to disappear behind the darkness of Ignorancef
Thou art gladness. Thou art he whose car is borne by mules.
Thou art he that protects Jiva from the thunder of rebirth.
Thou art adorable. Thou art obtained by purity and selfres-
traint and vowsa. Thou art again the refuge of all kinds of
vows and observances including purity and sclf-restrainf.@*®

¥ The task of rendering these names iv exceedingly difficult. In the
original, muny of these nmwes are such that they are capable of mora
than one iuterpretation. The Commmentator often suggests more than ona
meaning. %ach name would require a separate note fur explaining all its
bearings. ‘Niyata' is literally one who is olservant of fasts and vows
and who has restrained hiv senses. Ience it means an ascetic. Mahi-
deva is an asgetic, “Cmagina’ is either a crematoriwg, the place where
dead creaiures lie dowy, or, it may mean Viednasi, the sacred city of
Civa, where creatures dying havg not to take rebirtlh. Civa is both a
resident of crematoria and of Vardnasi.=T.

+ Or, the universe is displdyed in thee—T.

} Probably, what is said here is that Mahadeva is the Soal invested
with Ignorance, i. e, Jiva.—T.

¥ By ‘Niyama' ix meant purity Luth internat and external, contented-
ness with whataver iy got, pounnces, Vedic studies, meditation oan ihe
Deity, &c.—T.

[ 14 1
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Thou ort the celestial artificer that is conversant with cvery art.
Thou art Self-create (for no one has created thee). Thou art
the beginning of all creatures and things. Thou art Hiranya-
garbha, the Creator of all things. Thou art inexhausiible puis-
sance and felicity.* Thou hast a hundred eyes, thou hast eyes
of wvast power. Thou art Soma.+ Thou art he that causest ail
righteous creatures to assume shapes of glory for shining in the
firmament.®” Thou art Chandramas, thou art Surya, thon art
the planet Saturn, thou art the descending nede (of the Moon),
thou art the ascending node. thou art Mangala (Mars), and thou '
art Vrihaspati (Jupiter) and Cukra {Venus), thou art Vudha
{Mearcury), thou art the worshipper of Atris wife, thou art he
who shot his shaft at Sacrifice when Sacrifice fled from his wrath
in the form of a deer. Thou art sinless.t™ Thou art possesed
of penances that have conferred upon thee the power of creating
the universe. Thou art possessed of penances that have render-
~od thee capable of destroying the universe. Thou art high-
minded (in consequence of thy great liberality towards thy

% *Nidhi’ implies the Jargest number that can be named in Arithmeti-
eal notation. Hence, it implies, as the Commentator correctly explains,
‘the possesser of inexhaustible félicity and gladness.—T.

t ‘SBahasrikeha’ is either Indra or possessor of innumerable eyes in
consequence of Mahideva's being identical with the universe. *Viga-
Jiksha’ is one whoge eyes are of vast power, because the Past and the
Future sre seen by them even as the Present. ‘Sowms’ implies either the
Moon or the juice of the Soma, 4. e, the libations poured on the sacri-
ficiul fire. A1l righteous persens, again, become luminaries in the fire
mament. It is Mahideva that makes them so, i e, he is the giver of
glorious forme to those that deserve thiem.—T.

1 Many of theae names require comments to be intelligible. ‘Kot is
no planet but Hindn astrenomers namerthe descending node of the Moon
"by that name. *“Graha’ is that which seizes ; hence Rihn or the ascend-
ing node of the Moon., ‘Grahapati’ is Mangals, so called for its male-
“wolence, *Varah' is Vrihaspati or Jupiter, who is the counterself of
Cukra or Venus. In Hindu mythology,Cukra is a male persen, the
proceptor of the Daityas and Asures. ‘Atri’ is Vudha or Mercwry, re
presented as the son of Atri. ‘AirySh-namaskartd’ is Durvisas who was
~tho gon of Afri's wife, got by the lady through s beon of Mahadeva
‘Paksha's Basrifice sought to fly away from Civa, but the latter pursued
it and whet his arrow at it for destroying it dewnright.—T.
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devotees). Thou fulfillest the wishes of all who resign them-
selves to thee. Thou art the maker of the year (for it is thou
who settest the wheel of Time revulving, by assuming the form
of the sun and the planets). Thou art Mantra (in the form of
Pranava and other sacred words and syllables). Thou art the
authority for all-acts (in the-form of the- Vedas and the sprip-
tures). Thou art the highest Penance®® Thou art devoted to-
Yoga. Thou art he who merges himself in Brahman (by his
Yoga-abatraction). Thou art the great sced (being the cause of
causes). Thou art the displayer of what is unmanifest as this
manifest form in which the universe exists. Thou art possessed
of infinite might. Thou art he whose seed is gold* Thou art.
omniscient, (being as thou art all ihings and the great knower).
Thou art the cause of all things. Thou art he that has the
seed of action (viz, Ignoranee and Desire) for the means of
sgjourning from this world to the other and the other to
this4+*® Thou hast ten arms. Thou hast winkless eyes (for
thou seest at all’ times). Thou hast a blue throat (in conse-
quence of thy bearing in thy throat the peison that arose wpon
churning the ovean and which, if not 8o borme, was competent
to destroy the universe). Thou art thelord of Umi. Thou art
the origin of all the infinite forms that oeccur in the umiverse.
Thou art he whose superiority is due to thysef. Thou art a
hero in might (in conmsequence of thy having achieved such’
grand feats as the quick destruction of the triple city of the
Asuras). Thou art inert watter (which connot move unless
co-existing with the Soul). Thou art all the fopies of eaquiry
(o8 counted by the Sankhyas)** Thou art the ordainer and
ruler of the topics. Thou art the chief of those beings that

* ‘Suvarna-retas’ is explained by the Commentator as follown : ‘At
first he created water and then cast his seed into it. That seed became a
golden egg.! It may also niean that Mahadevn is Agni or the deity of
five, far gold represents the veed of Agni—T.

+ The sense is this ; Jiva carries the seed' of acts, 4 e, Ipnorance and
Desire, with him. In conseguence of thiv seed, Jiva iravels from one
world into another ceaselessty. Thin sead, therefore, ia the conveyance or
the means of locomotion of Jiva. Mahideva is Jiva. The Soul in called.
the rider, and the body is the car that beayas the Soul on it—T..
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wait upon thec and are called Ganas® Thou coverest infinite
space.t Thou art Kama the god of Desire. Thou art conver-
sant with Mantras (in the sense of knowledge being thy pen-
ance).? Thou art the highest Mantra (for thou art that
philosophy which consists in the asceriainment of the nature
and :a.ttributes of the soul and its differences from the Not-soul).
Thou art the cause of the universe (sincc all that exists has
sprung from thy Soul). Thou art the universal destroyer (for all
that censes to exist becomes merged into thyself as the unmanifest
Brahma)*® Thou bearest in one of thy hands the calabash.
In another thou holdest the bow. In snother thou hbearest
shafts. In another thou bearest a skull. Thou bearest the
thunder-bolt. Thou art armed with the hundred-killer§ Thou
art armed with the sword. Thou wieldest the battle-axe. Thou
art armed with the Cula (trideut). 'Thou art adorable®® Thon
hast the sacrifieial ladle in one of thy hands. Thou art of
besutiful form. Thou art endued with abundant energy. Thou
givest in the most liberal measure all that tends to adorn those
that are devoted to thee. Thou wearest a turban on thy head.
Thou art of beautiful face. Thou art he who swells with
splendour and puissance. Thou art he that iz humble and
modest.** Thou ard exceedingly #all. Thou art he who has
the senses for thy rays.Y Thou art the greatest of preceptors.

—

* ‘Ganapati’ is Ganeea the eldest son of Mahideva. The Ganas are
mighty beings that wait npor Mahadeva. This makes up the first hun-
dred names. Tle Commentstor takes "Avala’ and ‘GGana’ together.~—T,

T *Digvisay’ means nrde. The Furinns say that for stupifying the
wives of certain ascetics, Mahideva becane nude on one occasion. The
roceived meaning, however, is that he is capalle of covering and does
actually cover even infinite space.  In the sense of nude, the word means
one that has empty space for his cover or vestments.—T.

1 The meaning in that with thiee Knowledge is penance instead of
nctual physical austeritios being so. Thisis only another way of saying
$bat thou hast ‘Fninamayam Tapah'—T. .

# ‘Catagbni’ a killer of handved ; Wilson thinks it was a kind of
rocket.~T.

W “Harikega' means one having the senses for one's rays, V. &, one who
displays all objects before the soul through the doors of the sensea, The
meaning iv that Mahadevs, iy e throngh whose puissanee the mind suc-
eeeds in aequiring knowledge through the senses,—T.
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Thou art Supreme Brahma (being a state of pure felicitous
existenoe).* Thou art he that took the shape of a jacksl (for
consoling the Brihmana who, when insulied by a wealthy
Vaigya, had resolved to commit euicide). Thou art he whoze
objects are all crowned with fruition, of themselves and without
walting for the puissance derivable from penances). Thou art
.one who beares & bald head (as the sign of the meidicant
order). Thou art ouc who does gued to all creatures'® Thou
art unborn. Thou hast innumerable forms. Thou bearest all
kinds of fragrance on thy person. The matted locks on thy
head had sucked up the river Gangh when it first fell from
heaven (although they again gave out the waters at the earnest
solicitations of king Bhagiratha). Thou art the giver of
sovereignty and lordshipt Thou art a Brahmacharin without
having cver fallen away from the rigid vow of continence.
Thou art distinguished tur thy scxual continence. Thou always
liest on thy back. Thou hast thy abode in Puissance.t** Thou
hast three matted locks on thy head. Thou art he that iz clad
in rags. Thou art Rudra (in consequence of thy fierceness).
Thou art the celestial geveralissimo, and thou art all-pervading,
Thou art he that moves rbout during the day. Thou art he
that moves about in the night$ Thou art of fierce wrath.
Thou art possessed of duzzling effulgence (born of Vedic study
and penances).f” Thou art the slayer of the mighty Asura

¥ *Krishna' is explained by the Commentator thuw. ‘Krish’ is a word
signifying ‘Bhu' ov Existence. The letter n (the palatal one) signifies
fpirvrite ' Henee ‘Krishma' is ‘amvnda-sanmitea'—T,

+ ‘Kaparddin’ is thns explained Dby the Commentator. ‘Kam jalam
pivati it kapah.  Ro ealled beeause of the incident noted in the text, for
the matted locks of Mahideva had sucked up the river Gangi when it
first fell from heaven. Then ‘Rit' means sovereignty or lordship, ‘Ri-
ddah' in one that gives soverejgaty. Combining the two, the compound
‘Kaparddin’ is forned.—T.

1 'Nabhal' menns spacd® which implies puissance. That ‘Nabhah' is
the ‘sthala’ or abolde of Mahadeva., The Bengal texts whick read ‘Na-
Dhastalah’ are vicious.—T.

& The deities are said to move about during the day, while the Asnras
and Rakshasas during ther night. What iy said, therefore, here i that
thou art the deities and thou avt their foes the Daityas and others,—T.
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who had come in the form of an infuriate elephant for destroy-
ing thy sacred city of Viranasi Thou art the slayer of such
Daityas as become the oppressors of the universe. Thou art
Kials or Time which is the universal destroyer. Thou art the
supreme ordainer of the universe. Thou art 5 mine of all ex-
cellent accomplishwments. Thou art of the form of the lion and
the tiger. Thou art he that is clad in the skin of an ele-.
phant.** Thou art the Yogin who decieves Time by transeend-
ing its irresistible influence. Thou art the original sound.*
Thou art the fruition of all desires. Thou art he that is adored
in four ways} Thou art a night-wanderer (like Vetila and
others). Thou art he that wanders in the company of spirits.-
Thou art he that wanders in the company of ghostly beings.
Thou ert the Supreme Lord of even Indra and the other
celestials.*® Ghou art he that has multiplied himself infinitely
in the form of all existent and non-existent things. Thou
art the upholder of both Mahat aud all the iunumerable com-
binations of the five primal elements. Thou art the primeval
Ignorance or Tamas that is known by the name of Rihu. Thou
art infinite. Thou art the supreme End that is attained by
the Emancipate. Thou art fond of dancing. Thou art he
that is always engaged in dancing. Thou art he that causes
others to dance. Thou art the friend of the upiverse®® Thou
art he whose aspect is calm and mild. Thou art endued with
penances puissant enough to create and destroy the universe..
Thou art he who binds all creafures with the bonds of thy
illusion. Thou art he that transcends destruction. Thou art he
who dwells on & mountain (viz, Kailasa). Thou transcendest
all bonds and art unsttached in respeet of all things, like Space.
Thou art possessed of a thousand arms. Thou art vietory. Thou
art that perseverance whioh leads to sucoess or victory, Thou
arf without idleness or procrastination that interferes with per-

* Bound, only when manifested, Lecomed perceptiblee, When un-
manifest and lying in the womb of eternal space, it is believed to have an
existence. Unmanifest DBrahma is frequently represented as ‘anidhatah
gavdah' or nnstrack sound.—T.

+ These four ways are, as enumerated by Commentator, Vigwa, Taijase;
Prijaa, Civadhyana,—T,
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severing activity.®® Thou art dauutless. Thou art fear. Thou
art he who put a stop to Vali's sacrifice* Thou fulfillest the
.desires of all thy devotees. Thou art the destroyer of Daksha’s
-sacrifice. Thou art amiable. Thou art alightly amiable®® Thou
art exceedingly fierce aud robbest all crestures of their energy.
Thou art the slayer of the Asura Vals, Thou art always cheer-
ful. Thou art of the form of wealth which is coveted Wy all.
*Thon hast never been vanquishedt There is noue mors ador-
able than thou. Thou art he who utters deep roars (in the
form of Ocean). Thou art that which is so deep that no oue can
.mensure it {because thou art of the form of space). Thou art he
whose puissance and the might of whose companions and bull
have never been measured by anybody® Thou art the tree
of the world (whose roots extend upwards and branches hang
downwards). Thou art the banian.i Thou art he that sleeps on
a banian lexrf when the uuniverse, after dissolution, becomes one
infinite expanse of waters. Thom art he that shows compassion
to all worshippers, assuming, as thou listest, the form of Harl
or Harn or Ganega or Arka or Agni or Wind, &c. Thou srt
possessed of teeth that arc exceedingly sharp (since thou art
competent to chew innumerable worlds even as one munches
nuta and swallows them speedily). Thou art of vast dimensions
in respect of thy form. Thou art possessed of a mouth that is
vast enough to swallow the universe at once’* Thou art he
whose troops are adored everywhere.$ Thou art he who dis-
pelled all the fears of the deities when the prince of elephants
had to be captured. Thou art the seed of the universe. Thou

* It nwy also mean that thou art he called Buddha who preached
against all sacrifices—T.

1t The Commentator explains that Mahadeva's defeat at the hands of
Krishpa in the vity of Vina was due to MahAdeva's kindness for Krishna,
even as Krishna broke his own vow of never taking up arms in the battle
Kurukshetrs, for honoring hif worshipper Bhishina who had vowed that
he would compel Erishna ta take up arms.-—T.

1 The sense is this: when the universal destruction comes and all
becomen & mighty expanse of water, there appears a baninn under whosa
ghade the immortal Rishi Markandeya sees a boy who is Mabavishnu—T,

& 1t may also 1nean that thon art Le at whose approach alt the Daitya
troops fled in all directions.—T.
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art he who has for his vehicle the same bull that forms again
the device on his banner in battle. Thou hast Agni for thy
soul. Thou art Surya who has green steeds yoked unto his
car. Thou art the friend of Jiva. Thou art he that is econ-
versant with the proper iime for the accomplishment of all
religious acts.®® Thou art he unto whom Vishnu had paid his
adorations (for oblaining his celebrated discus). Thou art
Vishnu. Thou art the ocean. Thou art the Mare's head that
ranges within the ocewn, ceaselessly vomiting fire and drinking
the aaline watera as if they were sacrificial butter. Thou art
Wind, the friend of Agni. Thou art of tranguil soul like the
oceyn when at rest and unstirred by the mildest breeze. Thou
art Agni that drinks the libations of clarified butter poured in
sacrifices with the aid of Mantrns®® Thou art he whom it is
difficult o a prouch. Thou art he whose effulgence spreads
over the infinite universe. Thou art ever skilful in battle.
Thou art well conversant with the time when one should engage
in battle so that victory may be achieved. Thou art that
seience which treats of the mwotions of heavenly bodies* Thou
art of the form of suecess or victory. Thou art he that possess-
es a body for all time (for thy body i3 never subject to destruc-
tion).5" Thou art a house-holder for thou wearest s tuft of
hair on thy head, Thou art a Banyasin for thy head is bald.
Thou wearest matted locks on thy head (being, as thou art, a
Vanaprastha).} Thou art distinguished for thy fiery rays (for
the effulgent path by which the righteous proceed is identical
with thee). Thou art he that appears in the firmament of the
heart encased in the body of every creature;; Thou art he
who enters into the cranium (brain) of every creature. Thou

* I. e, thoun art Time itself, This is the iteplication.—T.

+ By these three names what is indicated is that Mahideva iz a house-
holder, a SBanyidsin, and a forest-recluse. House-holders bear s tuft of
hair on their heads, Banyisine have bald hegds, while foreat-recluses or
Vanaprasthas have matted locks.—T.

1 The sense is that Brahma is felt by every one in the firmament of his-
own heart. Mzhideva, as identical with Brahma, is displayed in the heart
that is within the physical case. Hence, he may be suld to take birth or
appear in his effulgence within every one’s body,—T.,
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benrest the wrinkles of age. Thou bearest the bamboo flute.
Thou hast also the tabour. Thou bearest the musical instrument
called Tali. Thou hast the wooden vessel used for husking
grain. Thou art he who covers that illusion which covers
Yama** Thou art an astreloger inasmuch as thy understand-
ing is always directed towards the motion of the whepl of
Time which is made up of the luminaries in the firmament.
Thou art Jiva whose understanding is directed to things that
are the result of the attributes of Sattwa, Rajas, and Tamas,
Thou art that in which all things merge when dissolution over-
takes them. Thou art stable and fixed, there being mnothing
in thee that is subject to change or mutation of any kind.
Thou art the Lord of all crestures. Thy arms extend all
over the vast universe. Thou art displayed in inumerable forms
that are but fractions of thyself. Thou pervadest all things.f
Thou art he that has no mouth (for thou enjoyest not the
objects of thy own creation).”™ Thou art he who frees thy
creatures from the bonds of the world, Thou art easily
attainable.t Thou art he that manifested himself with a
golden mail$ Thou art he that appears in the phallie
emblem. Thou art he that wanders in the forests in quesd
of fowls and animals. Thou art he that wanders over the
whole Earth. Thou art he that is omnipresent.*® Thou ark
the blare that is produced by all the trumpets blown in the
three worids. Thou art he that has ail creatures for his rela-
tives. W Thou art of the form of a snake (for thou art idemtical
with the mighty Nfga named Cesha). Thou art he that lives
in mount: in caves (like Jaigishavya or any other Yogin). Thou

* ‘Kalakatankatab' is explained by the Commentator!as follows:—
‘Kila' is “Yama'. He is covered over with the illusion of the Supreme
Deity. That all-covering illusion, again, has the Supreme Deity for it
cover. Thou art that Supreme Dwity —T,

T *Vibhaga' and ‘Sarvagn’, the Commentator explains, are used for
indicating that thou art the universe as ‘Vyashti’ and ‘S8amashti.’—~T.

1 Bome editions read ‘sugarapab,’ meaning thon art he who well
protrects the nniverse.—T.

$ The golden mail being the illusion of the Supreme Deity in conse-
quence of which the universe has become displayed.—T.

9 Thon art Pagupati ; 'atodyah pratodanirhah pagavah yasya iti.,'—T.

[ 16 1
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cart identical with Cluha (the celestial generalissime). Thou
wearest garlands of flowers. Thou art he who enjoya the happi-
ness that springs from the possession of worldly ohjects %
Thou art he from whom all ereatures hoave derived their three
rtates of birth, existence, and destruction. Thou art he that
upholds all things that cxist or occur in the three stages of
"Time, wiz., the Past, the Present, and the Future. Thou art
he that freeds creatures from the effects of all acts belonging
-to previous lives as well as those sccomplished in the present
life and from all the bonds due te Ignorance and Desire. Thou
art he who is the biuder of Asura chiefs. Thou art he who is
the dlayer of foes in battlef®® Thou art that which is aitain-
able by knowledge alone. Thou art Durvasas. Thou art he
who is waited npon and adored by all the righteous. Thou art
.he who caw.es the fall of even Brahman and the oilcrs. Thou
art he that gives unto all creatures the just share of joy and
. grief that each deserves socording to his own acts Thou art
he that is incomparable. Thou art well conversant with the
shares that are given and appropriated in sacrifices® Thou
residest in every place. Thou wanderest everywhere. Thon art
he that has mean vestments§ Thou art Visava. Thon art
immortal. Thou art identical with the Himavat mountains.
Thou art the maker of pure gold. Thou art without acts. Thou
upholdest in thyself the fruits of all acta. Thou art the fore-
most of all creatures that arc regarded as upholders¥** Thou

* The Commentator explains that ‘Tarangavit, which is literally
*conversan! with waves,” means one that is acquainted with the joya or
pleasuros thit arise from the possession or enjoyment of weorldly things,
for such juys may truly be likened to waves which appear and disappear

- on the bosom of the sea or ocean of Etvrnity.—T.

+ The Commentator cxplains that the binder of Asura chiefs refers
to the Bupreme Deity's form of Vishnu, in which he had bound Vali
4he chief of thie Awuras. The plural ferm has reference to succesaive
Kalpas —T.

1 The sense is that thou art he that is well conversant with the ritual
of encrifices—T.

& Or, it may mean that thon art he that hus no vestments, for no vesi-
unents ean cover thy vast limbs.—T.

. X Those that uphold others are, for example, the elephants that stand
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art he that has bloody eyes. Thou art he ihat has eyos whose-
vision extends over the infinite universe. Thou art he that has.
a car whose wheels are ever victorious. Thou art he that is
possessed of vast learning. Thou art he that accepts thy devo-
tees for thy servants. Thoun art he that restrains and subjugates
thy sensea. Thou art he that acts. Thou wearest clothes whose
Jwarp and woof are made of snakes®® Thou art Supreme.»Thou
art he who is the lowest of the celestials®* Thou art he
that is well-grown. Thou ownest the musical ipstrument called
Kahala. Thou art the giver of every wish. Thou art the
embodiment of grace in all the three stages of Time, viz., the
Past, the Present, and the Future. Thou art posseud of
might that is always well spent. Thou art he who had :.~sumed
the form of Valarima (the elder brother of Krishna).®® Thou
art the foremost of all covereu things, being Emancipation or-
the highest of all ends to which creatures atiain. Thou art
the giver of all things. Thy face iz turnod towards all direc-
tions. Thou art he from whom diverse creatures have sprung
even g all forms have sprung from space or are modifications of
that primal element. Thou art he who falls into the pit ealled
Body 4+ Thou art he that is helpless (since, falling iuto the
pit constituted by the body, thou canst not transcend the sorrow
that is thy portion). Thou residest in the firmament of the.
heart®™ Thou art exceedingly fierce in form. Thou art the
Deity called Ancu. Thou art the companion of Ancu and art
called Aditya. Thou art possessed of innumerabls rays. Thou
Bt endued with duzzling effulgence. Thou hast the apeed of”
the Wind$ Thou art possessed of speed that is grater than
that of the Wind. Thou art possessod of the speed of the
mind. Thou enjoyest all things, being invested with Igno-

at the different points of the compass, the snake Cesha, &e. What is
said here is that thou art the best of all these or all such beings.—T.

* The sense is that thoy art Vishnu who is the foremost of the celes-
tials and thou art Agni who is the lowest of the celestials; 4. e, thou art
all the celestinle.—T, !

T The body is as it were a pit into which £he soul falls, determined by
Desire and Ignorance,—T.

1 *Vaun,’ the Commentator explains, indicates the Wind, for it means
that which establishes all thipgs into ifuelf,—T.

17 . CER
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rance*® Thou dwellest in every body. Thou dwellest with
Prosperity ns thy companion. Thou art he that fmparts know-
ledge and instruction. Thou art he who imparte instruction in
uiter silence, Thou art he that vbserves the vow of taciturnity
(for thou intructest in silence). Thou art he who passes out of
the body for looking at the soul+ Thou art he that is well-
adored. Thou art the giver of thousands (since the Lord of all
the treasures derived those treasures of his from thee)." Thou
art the prince of birds, (being Garuda the son of Vinata and
Kagyapa). Thou art the friend that renders aid. Thou art
possessed of exceeding cffulgence (fur thy splendour is like that
of a million suns riseu together). Thou art the Master of all
created beings. Thou art he who provokes the appetites. Thou
art the deity of Detire. Thou art of the furm of lovely womeu
that are coveted by all.  Thou axt the tree of the world. Thuu
art the Lord of Treasures. Thou art the giver of fame® Thou
art the Deity that distributes uuto all ereatures the fruits (in
the form of joys and griefs) of their acts. Thou art thyself
those fruits which thou distributest. Thou art the most aucient
{having existed from o tline when there was no other existent
thing). Thou art competent to cover with a single footstep of
thine all the three worlds. Thou art the dwarf who deceived
the Asura chief Vali (and depriving him of his sovereignty res-
tored it unto Indra). Thou art the Yogin crowned with success
(like Banatkumira and others). Thou art a great Rishi (like
Vagishtha and others). Thou art one whose objects are always
crowned with success (like Rishava or Dattitreya). Thou art
a Sanyasin (like Yajuavalkya and others).™ Thou art he that
is adorned with the marks of the mendicant order. Thou art
he that is without such marks:t Thou art he that transcends
the usages of the mendicant order. Thou art he that assures
all creatures from every sort of fear. Thou art without any
passions thyself (so that glory and humiliation are alike to

% ‘Nigacharal’ is one acting through *ni¢i’ or *‘Avidya,' 4. e, one who
enjoye all objects, implying Jiva invested with Ignorance.—1.

+ The Soul can view the Soul or itself, if it can transcend the body
with the aid of Yoga.—T.

i1 The Commentator explaing that the first word means that thou art
*Hanma' and that the seoond word meaus thou art ‘laramuhanss,'—1T,
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thee). Thou art he that is called the celestial generalissimo,
Thou art that Vigikha who took his rise from the body of the
celestial generalissime whon Indra hurled his thundor-bolt at
him. Thou art he who enjoys the sixty topies or heads of
objects in the universe. Thou art the Lord of itho zenses (for
these achieve their respective functions, puided by thee)’™
Thou art he that is armed with the thunder-bolt (and that rives
mountains). Thou art infinite. Thou art the stupefier of
Daitya ranks on the field of battle. Thou art he that moves
his car in circles among his own ranks and that makes similar
circles amoug the ranks of fues and devastating them comes
back safe and svund, Thou art he that is eonversant with the
lowest depth of the world's occan (iu consequence of thy know-
ledge of Brahma). Thou art he culled Madhu (who has founded
the race in which Krishua has taken his birth). Thou hast
eyes whose color resembles that of honey.”® Thou art he thag
has taken birth after Vrihaspati* Thou art he that does the
acts which Adhyaryus have to do in sacrifices. Thou art he
who is alwrys adored by persons whatever their modes of
life. Thou art devoted to Brahma. Thou wanderest amongst
the habitations of men in the world (in cousoquence of thy
being & mendicant). Thou art he that pervadest all beings,
Thou art he that is conversant with truth.™® Thou knowest
and guidest every heart. Thou art ke that overspreads the
whole universe, Thou art he that collects or stores the good
and bad acts of all creatures in order to award them the
fruits thereof. Thou art he that lives during even the night
that follow. the universal dissolution. Thou art the wielder of
the bow called Pinika. Thowu residest in even the Daityas thas
are the marks at which thou shootest thy arrows. Thou art the
author of prosperity. Thou art the mighty spe that aided
Vishuu in the incarnation of Rama in his expedition ageinst
Ravana’® Thou art thg loxrd of those (ianas that are thy
associates. Thou art each member of those diverse Ganas,
Thou srt he that gladdens all creatures. Thou art the enhancer

* “Varhuapatya' is & word that is applied to a priest. The deities firat
got theiv priest for assisting them at their sacrifices. Human beings thea
got theirs, Those born after Vrihaspati are Varhaspatyas,—T.
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of the joys of all* Thou takest away the sovereignty and’
prosperity of even such high beings as Indra and others. Thou
art the nuiversal slayer in the form of Death. Thou art he
that resides in the four and sixty Kalas. Thou art very great.
Thou art the Grandsire (being the sire of the great sire of
all)’% Thou art the supreme phallic emblem that 1s adored by
both deities and Asuras. Thou art of agreeable aud beautifud
features. Tbou art he who causes all beings to comprehend the
diverse kiuds of proofs that exist as evidence of all ideas and
potions, Thou art the lord of vision and the other proofs of all
jdeas derived from the senses. Thou art the Lord of Yoga (in
consequence of thy aid being necessary for withdrawing all the
senses into the heart and combining them together in that
place. Tho™ art he that upholds the Krita and the other ages
(by causing them te run ceaselessly).”” Thou art the Lord of
seeds (in consequence of thy being the giver of the fruits of
all acts good and bad). Thou art the origiual cause of such
seeds. Thou actest in the ways that have been pointed out in
the seriptures beginning with those that treat of the Soul.
Thou art he in whom reside might and the other attributes
Thou art the Mah@ibhérata and other histories of the kind.
Thou art the treatises called Miménsd. Thou art Gautama (the
foundsr of the science of dialecties). Thou art the author of
the great treatise on Grammar that has been named after the
Moon.™ Thou art he who chastises his foes. Thou art he
whom none can chastise. Thou art he who is sincere in respect
of all his religious sots snd observances. Thou art he that
becomes obsdient to those that are devoted to thee. Thou art
he that is capable of reducing others to subjection. Thou art
he who foments quarrels among the deities and the Asuras.
Thou art he who has created the four and ten worlds (begin-
ning with Bhu). Thou ari the prdtector and cherisher of all
Beings commencing from Brahman awrd ending with the lowest
forms of vegetable life (like grass and straw). Thou art the
Creator of even the five original elements. Thou art he that

* 'This word ‘Nandivardhanah’ may also mean he that withdraws or
$akes away the joys previously conferved.~-T,
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never enjoys anything (for thou art always unattached).” Thou
art free from deterioration. Thou art the highest form of feli-
city. Thou art a deity proud of his might. Thou art Cakra.
Thou art the chastiscment that is spoken of in treatises om
morality and inflicted on offenders. Thou art of the form of
that tyranny which prevails over the world, Thou art of pure
Soul. Theou art stainless, (being above faults of every Xkind).
"Thou art worthy of adoration. Thou art the world that appears
and disappears ceaselessly.®® Thon art he whose grace is of the
largest measure. Thou art he that has good dreams. Thou art
& mirror in which the universe is roflected. Thou art he that
has subjugated of all internal and external foes. Thou art the
maker of the Veda. Thou art the maker of those declara-
tivus that are contained in the Tantras and the Puranas and
that are embodied in language that is human* Thou art
possessed of great learning. Thou art the grinder of foes in
battle® Thou art he that resides in the awful clonds that
appear at the time of the universal dissolution. Thou art most
terrible (in conse [uence of the dissolution of the universe that
thou bringest about). Thou art he who succeeds in bringing
all persons and all things into thy subjection. Thou art the
great Destroyer. Thou art he that has fire for his energy. Thou
art he whose energy is mighter than fire. Thou art the Yuga-
fire that consumes oll things. Thou art he that is capable of
being gratificd by meaus of sacrificial libationa. Thou art water
and other liquids that are poured in sacrificcs with the aid of
Mantras®® .Thou art, in the form of the Deity of Righteous-
ness, the scatterer of the fruits that attach to acts good and
bad. Tu~u art the giver of felicity. Thou art always endued
with effulgence. Thou art of the form of fire. Thou art of
the complexion of the emerald. Thou art always present in
the phallic emblem. Thou art the source of blessedness. Thou
art incapable of being batfled by anything in the prosecution of .
vour objects.®® Thou a#t the giver of blessings. Thou art of
the form of blessedness. Thou art he unto whom is given a

* The languaga of the Vela iy divine. That of the scriptures i
buman.—T.
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share of sacrificial offerings. Thou art he who distributes unto
each his share of what 13 offered in sacrifices. Thou art endued
with great speed. Thou art he that is dissociated from all
things. Thou art he that is possessed of the mightiest limb.
Thou art he that is employed in the act of generation** Theu
art of = dark complexion, (being of the form of Vishnu). Thou
art of 3 white complexion, (being of the form of Samva the
son of Krishna). Thou art the senses of all embodied creatures.
Thou art possessed of vast feet. Thou hast vast hands. Thou
art of vast body. Thou art endued with wide-extending fame®s
Thou hast a vast head.* Thou art of vast measurements. Thou
_art of vast vision. Thou art the home of the darkness of
ignorance. Thou art the Destroyer of the Destroyer. Thou art
possessed of vast ewrs. Thou hast vast lips. Thou art he that
has vast cheel 1* Thou hast a wvast nose. Thou art of a vast
throat. Thou hast a vast meck. Thou art he that tears the
bond of body.} Thou hast a vast chest. Thou hast a vast
bosom. Thou art the inner soul which resides in all creatures,
Thou hast a deer on thy lap* Thou art he from whom
innumerable worlds hang down like fruits hanging down from
a trea. Thou art he who stretches his lips at the time of
the universal dissolution for swallowing the wuniverse. Thou
art the ocean of milk, Thou hast vast teeth. Thou hast
vast jaws. Thou host a vast tongue. Thou hast a vast mouth,*®
Thou hast wast nails. Thou hast vast bristlest Thou hask
hair of infinite length. Thou hast a vast stomack. Thou hast
matted locks of vast length. Thou art ever cheerful. Thou
art of the form of grace. Thou art of the form of belief.
Thou art he that has mountains for his bow (or weapons in
battle).® Thou art he that is full of affection to all creatures
like a parent towards his offspring.  Thou art he that has no
sffection. Thou art unvanquished. Thou art exceedingly de-

<

*+ Literally, crown of the head —T. ¢

+ I e, that suceeeds in eflecting his Emancipation.—T.

1 "Mahinakha' refers to the incarnation of Narasingha or the Man-
lion assumed for slaying the Daitya Hivanyakagipu the father of Prahlada.
tMahiroman' has reference to the form of the mighty or vast Boar that the
Bupreine Dgity aisumed for rai.ing the submerzed Earth on his tusks.—T.
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voted to (Yoga) contemplation.® Thou art of the form of the
tree of the world.t Thou art he that is indicated by the tree
of the world.f Thou art never aatinted when eating (because
of thy being of the form of tire, for of all elements, fire is never
satiated with the quantity offered it for consumption). Thou
art he that has the Wind for thy vehicle for going from place
to place (in consequence of thy identity with fire).* Thou' art
he that rangest over hills and little eminences. Thou art he
that has his residence on the mountains of Meru. Thou art the
chief of the celestials. Thou hast the Atharvans for thy head.
Thou hast the Samana for thy mouth. Thou hast the thousand
Richs for thy immeasurable eyes.”* Thou hast the Yajushes for
thy feet and hands$ Thou art the Upanishats. Thou art the
euiire body of ritual (eceurring in the scriptures). Thou art
all that is mobile. Thou art he whase solicitations are never
unfulfilled. Thou art he whe is always inclined to Grace. Thou
art he that iz of beautiful form® Thou art of the form of
the good that one does to another. Thou art that which is dear.
Thou art he that always advances towards thy devotees (in
proportion as these advance for meeting thee). Thou art gold
and other precious metals that are held dear by all. Thy efful-
gence is like that of burnished guld. Thou art the navel {(of the
universe). Thou art he that makes the fruits of sacrifices grow
(for the benefit of those that perfurm sweritices to thy glory).
Thou art of the form of that faith and devotion which the
righteous have in respect of sacrifices. Thou art the artificer of
the universe. Thou art all that 13 Immobile (in the form of
mountains and other inert objects)*® Thou art the two and ten

* ‘Mahimuni’ may mean either one thad is very “mananagilal’ or one
that iz exceedingly taciturn.—T.

+ How the world has been likened to a tree has been explained in tha
Moksha sections of the Canti Par.v'an.—T.

1 This is explained in the sense of no one being able to enguire after
Brahma unless he has & body, Rowever snbiile, with the necessary senses
wnd understanding. It may also mean that the tree of the world fur-
nishes evidence of the existence of the Sepreme Deity.—T.

# Both the Vernacular tranulators have rendered many of these names
most carelessly. The Burdwan translator takes ‘Yaju' as one name and
Padablnjn’ as another. This is very absurdi~T.
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states through which & person passes.® Thou art he that causes
fright (by assuming the intermediate states bestween the ten
enumerated). Thou art the beginning of all things. Thon art
he that unites Jiva with Supreme Brahma through Yoga.
Thou art identifiable with that Yoga which causes such a union
between Jiva and Supreme Brahma. Thou art unmanifest (be-
ing the deepest stupefaction). Thou art the presiding deity of
the fourth age (in consequence of thy identity with lust and
wrath and cupidity and other evil passions that flow from thaf
deity).4* Thou art eternal Time (because of thy being of
the form of that ceaseless succession of birth and death that
goes on in the universe). Thou art of the form of the Tor-
toise.} Thou art worshipped by the Destroyer himself** Thou
livest in the midst of associates. Thou admittest thy devotees
as memhers of thy Gana. Thou hast Brahman himself for the
driver of thy car. Thou sleepest on ashes§ Thou protectest
the universe with ashes.W Thou art he whose body is made of
ashes$ Thou art the tree that grants the fruition of all wishes,

* These are the ten previously enmmerated, beginning with residence
in the mother’s womb and ending with death as the teuth, with heaven
the eleventh and Emancipation the twelfth.—T.

+ It vhonld be rememberced Lthat Kali which iz either the ape of sin-
fulness or the presiding deity of that age and, therefore, a malevelent

- ome, is highly propitions to Emancipation. The world bsing generally
sinful, those who succeed in living righteously in this age or wmder the
sway of this malevolent deity, very quickly attain to heaven if henven be
their object, or Emancipation if they strive for Emancipation.—T.

} Implying that thou assumest the furm of the comsiellation called
the Great Bear, and moving ouward and onward in space causest the

lapse of time. This constellation, in Hindu astronomy, is known by the
sname of ‘Cigumara’ because of its resermmblunce with the form of a tor
+ toive.—T.

§ The word ‘bhashma,’ meaning ashey, hierally signifies anything that
idispela sins, tears off all bonds, and cuves every disease. Ashes are used
"by Banyisins for rubbing their bodies as®a mark of their having con-
wnmed ¢very gin and cut off every bond and freed themselves from all
-wlissages.—T.

% Mahideva gave a gmuntity of ashes to his devotees for protecting
.them from sin.—T.

& Vide she story of Mankanaks. The Rishi of that name, belolding
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Thou art of the form of those that constituie thy Gana.’™
Thou art the protector of the four and ten regions. Thou trans-
condest all the regions. Thou art full, (there being no defi-
ciency). Thou art adored by all creatures. Thou art white
(being pure and stainless). Thou art he that has his body,
speech, and mind, perfectly stainless. Thou art he wha, has
sttained to that purity of existence which iz called Emancipa-
tion. Thou art he who is incapable of being stained by im-
purity of any kind. Thou art he who has been sattained to by
the great preceptors of old.*” Thou residest in the form of
Righteousness or duly in the four modes of life. Thou art that
Rightcousness which is of the form of rites and sacrifices. Thou
art of the form of that skill which is possessed by the celestial
artificer of the universe. Thou art he who is adored as the
primeval form of the universe. Thou art of vast arms. Thy
lips are of a coppery hue. Thou art of the form of the vast
waters that arc contained in the Ocean. Thou art exceedingly
stable and fized (being of the form of mountains and hills),®
Thou art Kapilar Thou art brown. Thou art all the hues
whose mixture produces white. Thou art the peried of life.
Thou art ancient. Thou art recent. Thou art a Gandharva.
Thou art the mother of the celestials in the form of Aditi (or
the mother of all things, in the form of Earth). Thou art
Garuda, the prinee of birds, born of Vinati by Kagyapa other-
wise called Tirkshya. Thou art capable of being comprehended
with ease. Thou art of excecllent and agreeable speech.” Thoy
st he that is armed with the battle axe. Thou art he that is
desirous of victory. Thou art he that assists others in the
accomplishment of their designs.* Thou art an excellent friend.4

vegetable juice issning from his body, began to dance in joy. The whole
universe, overpowered by a symbathetic influence, began to dance with
him. At this, for protecting #ho universe, Mahadeva showed hLimself to-
Mankanaks and, pressing his fingers, Lrought out a gquantity of ashes,
thus showing that hisa body was made of ashes.—T. .

* ‘Anukari’ literally means an aceessary. In the form of Vishnu or
Krishna, the supreme Doity addrest himself to aid Arjuna in slaying .
Bhishma.—T.

+ Aa Erishna the friend of Arjuna.—T.
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Thou art he that bears a Vind made of two hollow gourds.
Thou art of terrible wrath (which thon displayest at the time of
the universal dissolution). Thou ownest for thy offspring beings
higher than men and deities (viz, Brahman and Vishnu).
Thou art of the form of that Vishnu who floats on the waters
sfter the universal dissolution. Thou devourest all things with
great ferocity. Thou art he that procreates offspring. Thou art
family and race, continuing from generation to generation. Thou
art the blare that a Bambu flute gives out. Thou art faultless,
Thou art he every limb of whose body is beautiful. Thou ars
full of illusion. Thou dost good to others without expecting
any return. Thou art Wind. Thou art Fire'® Thou art the
bonds of the world which bind Jiva. Thou art the creator of
these bonds., Thou art the tearer of such bonds. Thou art he
that dwells with even the Daityas (who are the foes of all
sacrifices). Thou dwellest with those that are the foes of all
acts (and that have abandoned ail acts). Thon art of large
teeth, and thou art of mighty weapous.?® Thou art he that
has been greatly censured. Thou art he that stupefied the
BRishis dwelling in the Daruka forest. Thou art he that did
good unto even thy detractors, viz., those Rishis residing in the
Daruks forest. Thou art he who dispels all fears and who
dispelling all the fears of those Rishia; gave them Emancipation.
Thou art he that has no wealth (in consequence of his inability
to procure even his necessary wearing apparel. Thou art the
lord of the celestials. Thou art the greatest of the gods (in
consequence of thy being adored by even Indra and the others
that are regarded as the highest of the celestialg). Thou art an
object of adoration with even Vishnu, Thou art the slayer of
those that are the foes of the deities** Thou ari he that
resides (in the form of the snake Cesha} in the nethermost
region* Thou art invisible but capable of being comprehended,
even as the wind which though invisible is perceived by every
body. Thou art he whose knowledge extends to the roots of

#* In the Paurinik myth, the Earth is described as being supported in

smpty space by a mighty snake called Cesha. Mahideva is that Ceshs
otherwine called Apanta—T.
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everything and unto whom all things, even in their inner
nature, are known. Thou art the object that is enjoyed by
him that enjoys it. Thou art he among the eleven Rudras who
is called Ajaikapat. Thou art the sovereign of the entire wuni-
verse. Thou art of the furm of all Jivas in the universe (in
consequence of thy being covered by the three well-known
‘attributes of Sattwa, Rajas, and Tamas). Thou art he thet is
not subject to those throe attributes. Thou art he that trans-
cends all atiributes and is a state of pure existence which is
incapable of being described with the aid of any adjective that
Ianguage can yield'¥* Thou art the prince of physicians called
Dhanwantari. Thou art a commet (in consequence of the
calamities that flow from thee unute the siuful). Thou art the
celestial generalissito called Skanda. Thou art the king of the
Yakshas, called Kuvera, who is thy inseparable associate and
who 13 the Lord of all treasures in the world. Thou art Dhatrd.
Thou art Cakra. Thou art Vishnu. Thou art Mitra. Thou ard
Tashtri (the celestial artificer). Thoun art the Pole star. Thou art
he that upholds all things. Thou art he called Prabhava amongst
the Vasus.’®* Thou art the wind which is capable of going
everywhere, (being the thread-soul that connccts all things in
the universe). Thou art Aryamau. Thou art Savitri., Thou
art Ravi. Thou art that ancieut king of great celebrity known
by the name of Ushangu. Thou art he who protects all crea-
tures in diverse ways. Thou art Mandhitri (because of thy
competence to gratify all ecrcatures). Thou art he from whom
all creatures start into life®® Thou art he who exists in diverse
forms. Thou art he who causes the diverse hues ito exist in
the universe. Thou art he who upholds all desires and all
attributes (because of these flowing from thee). Thou art he
who has the lotus on thy navel.* Thou art he within his womb
are innumcrable mighty cseatures. Thou art of face as beauli-
tul as the moon. Thou prt wind. Thou art fire'®® Thou art
possessed of exceeding might. Thou art endued with tranquil-
lity of soul. Thou art old. Thou art he that is known with

¥ I s, Mahivishnu, from whoie navel arcse the primeval lotns wish-

in which was born Brahma.—T.
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the aid of Righteousness,* Thou art Lakshmi, Thou art the
maker of the field of those actions (by which persons adore the
_supreme Deity). Thou art he who lives in the field of action.
Thou art the soul of the field of action, Thou art the medi-
cine or provoker of the afiributes of sovereignty and the
otherg$'°" All things lie in thee (for, as the Crutis dsclare,
sll things become oue in thee, thyself being of the nature of
that unconciousness which exhibits itself in dreamless slumber),
Thou art the lord of all creatures endued with life-breaths.
Thou art the god of the gods. Thou art he who is attached to
felicity. Thou art Sat (in the form of cause). Thou art Asat
(in the form of effect). Thou art he who possesses the best of
all things.!®® Thou art he who resides on the mountains of
Kailisa. Thou art he who repairs to the mountains of Hima-
vat. Thou washest away all things beside thee like a mighty
current washing away trees and other objects standing on its
banks. Thou art the maker of Pushkara and other large lakes
and pieces of natural water. Thou art possessed of knowledge of
infinite kinds. Thou art the giver of infinite blessings.'®® Thou
art a merchant (who conveys the goods of this country to that
and brings the goods of that country to this for the convenience
of human beinga). Thou art a carpenter. Thou art the tree
(of the world that supplies the timber for thy axe). Thou art
the tree called Vakula (Mimusops Elengi, Linn). Thou art
the sandal-wood tree (Santulum album, Linn). Thou art the
tree called Chechada (Alstonia Scholuris, syn. ZEehitis Scho-
laris, Roxb). Thou art he whose neck is very strong. Thou
art he whose shoulder-joint is vast. Thou art not restless (but
endued with steadiness in all thy acts and in respect of all thy

¥ The Bombay text hns s misprint. It reads ‘Punya-chancha’ for
*Punya-chunchu.' In printing the Commentary also, the well-known
grammasical Sutra ‘vittangehmnelin &e.,’ is yrinted ss ‘vrittangchancho
&e.’ The Burdwan translator repeats the misprint in his rendering.
K. P. Bingha avoids it.—T.

+ The word *Enrukshetra’ or its abbreviation ‘Earu’ means the fleld’
or department of action. It means also the actual field, o called, on
which king Knrn perforraed his penances, and which is 5o sucred that ita
very dust cleanses a person of all sins—T.
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faculties). Thou art the principal herbs and plauts: with their
produce {in the form of rice and wheat and the other varieties
of grain).™*® Thou art he that grants success upon others in
respect of the objects upon which they bestow their heart. Thou
art all the correst eonclusions in respect of both the Vedas and
Grammar®* Thou art he who utters leonine roars. Thou arg
_endued with leonine fangs. Theu ridest on the back of“a lion
for performing thy journeys. Thou ownest a car that is drawn
by a lion*** Thou art he called the truth of truth.t Thou
art he whose dish or plate is constituted by the Destroyer of
the universe.t Thou art always engaged in seeking the good
of the worlds. Thou art he who rescues all creatures from dis-
tress (and leads them to the felicity of Emancipation). Thou
art the bird called Saranga. Thou art a new swan. Thou art
he who is displayed in beauty in consequence of the crest thon
bearest on thy head (like the cock or the peacock). Thou ark
he who protects the place where assemblics of the wise sit for
dispensing justice.™™ Thou art the abode of all creatures. Thou
art the cherisher of all creatures. Thou art Day and Night
{which are the constituent elements of Eternity). Thou art he
that is without fault and, therefore, never censured. Thou art
the upholder of all creatures. Thou art the refuge of all crea-
tures. Thou art without birth. Thou art existent.??®* Thou ars
ever fruitful. Thou art ondued with Dharani and Dhyana and
Samidbi. Thou art the steed Uchchsigravas. Thou art the
giver of food. Thou art he who upholds the life-breaths of
living creatures. Thou art endued with patience. Thou art
possessed of intelligence, Thou art endued with exertion and
cleverness. Thou art honored by all. Thou art the giver of
the fruits of Righteousness and sin. Thou art the cherisher of
the senses (for the senses succeed in performing their respective

* The Commentator exp]m’ns that ‘Siddhirthabh’ means ‘Siddhintah,’
and that the following comflound is its adjective.—~T.

% Literally, the Sounl of real rxistenve.—T.

1 People eat off plates of vilver or gold or of other metala, Mahidevs
has for his plate Kila or destroyer of the universe. Both the Vernacular
trauslators have erved in rendering this word., XK. P. Singhs takes the

.eompound as really vonsisting of two names, &e—T.
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functions in consequence of thee that presidest over them).
Thou art the lord of all the luminaries. Thou art all coliec-
tions of objects. Thou art he whose vestments are made of
cow-hides. Thou art he who dispels the grief of his devotees*
Thou hast a golden arm. Thou art he whe protects the bodies
of Yogzins who seek to enter their own selves. Thou art he who
has reduced to nothingness all his foes.* Thou art he the
measure of whose gladness is very great. Thou art he who
achicved vietory over the deity of desire that is irresistible,
Thou art he who has subjugated his senses.™® Thou art the
note called (3Andhira in the musical octave. Thou art he who
b an excellent and beautiful home (in consequence of its
being placed upon the delightful mountains of Kailasa). Thou
art he who 1s ever attached to penances. Thou art of the form
of checrfuiness nud contentinout. Thou art he called vast or
infinite+ Thou art he in whose honor the foremost of hymns
has been composed. Thou art he whose dancing is characterised
by vast strides and large lexps. Thou art he who is adored with
reverence by the diverse iribes of Apsaras?’® Thou art he who
owus a vast standard (beuring the device of the bull). Thou art
the mountain of Meru. Thou art he who roves among all the
summits of that great mountain. Thou art so mobile that it
is very dificult to seizc thee. Thou art capable of being ex-
plainod by proce;itors to disciples although thou art ineapable
of being deseribed in words. Thou art of the form of that
instruction which preceptors impart to disciples. Theu art he
that can perceive all agreenble scents simultaneously or at the
same instant of time'" Thou art of the form of the porched
gites of cities and palaces. Thou art of the form of the moats
and ditches that surround fortified towns and give the victory to
the besieged garrison, Thou art the Wind. Thou art of the
form of fortified cities and towns encompassed by walls and
moats. Thou art the prince of all winged ecreatures, (being, as

# The aense is that Mahadeva is the foremost of ‘Sadhakas’ or wor-
shippers engaged in acquiring a pnarticular object, for he has emaciated
or reduced to nothingnesy all his foes in the form of all passions good and
evil. ‘Prakarshens tacukritib arsyah kamidayo yena sah’—T.

+ *Naral' is thus eaplained by the Commentator.—T,
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thoun art, of the form of Garuda. Thou art he who multiplies
the creation by union of the opposite sexes. Thou art the first
of all in respect of virtues and knowledge. Thou art superjor
to even him who is the firast of all in virtues and knowledge.
Thou transcendest all the virtues and knowledge® Thou arf
eternal and immutable as also depondent on thyself. Thoy art
the master aud protector of the deities and Asuras. Thou art
the master and protector of all creatures. Thou art he who
wears a coat of mail. Thou art he whose arms z2re competent to
grind all foes. Thou art an object of adoration with even him
who is called Suparvan in heuven®?® Thou art he who grants
the power of bearing or upholding all things+ Thou art thy-
selt capable of bearing all things. Thou art fixed and steady
*(without being at all unstable). Thou art white or pure (being,
as thou art, without any stain or blot). Thou bearest the tri-
dent that is competent to destroy (all things).t Thou art the
grantor of bodies or physical forms unto those that censtantly
revolve in the universe of birth and death. Thou art more
valuable than wealth. Thou art the conduet or way of the
righteous (in the form of gooduess and courtesy).'®® Thou art
he who had torn the head of Brahman after due deliberation
{and not impelled by mere wrath). Thou art he who i= marked
with all those auspicious marks that are spoken of in the
sciences of palmistry and padology and phrenclogy and other
branches of knowledge treating of the physical frame as the
indicator of meuntal peculiarities. Thou art that wooden bar
which is called the Aksha of a car and, therefore, art thou he
who is attached to the car represented by the body. Thou &art
attached to all things (in consequence of thy pervading aH
things as their soul). Thou art endued with very great might,

* The Commentator explainmsthat be who is calied Suparvan in heaven
is otherwise called Mahin.—T,

t ‘Sarva-sshana-samarthya pradah’ as the Commeniator explaina.
Henes, it means that Mahadeva is he who makes creatures competent to
bear all things, i. e, all griefs and all joys, as also the influence all phy-
sical objevts that is quietly borne withaut life being destroyed.—T.

1 The etymology of “Hara’ is thus expluined by the Commentator ;
'Hanti iti b gulah ; tam riti or ddatte,’ This is very fancifal—T.

[ 17 ]
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‘being as thou art a hero of heroes!® Thou art the Veda. Thou
art the Sroritis, the Ttihasas, the Purdnas, and other seriptures.
Thou art the illustrious deity of every sacred shrine, Thou art
he who has the Earth for his car. Thou art the inert -eiementa
that enter into the composition of every creature. Thou art he
who imparts life into every combination of those inert-elements,
Thou art the Pranava and other sacred Mantras that instil life
into dead matter. Thou art he that casts tranquil glances.
Thou art exceedingly harsh (in consequence of thy being the
-destroyer of all things).'** Thou art e in whom are innumer-
able precious attributes and possessions. Thou hast a body that
1s red. Thou art he who has all the vast oceans for so many
ponds filled for thy dfinking.®* Thou art the roet of the tree
of the w-eld. Thou art excceedingly beautiful and shinest with'
surpassing grandeur. Thou art of the form of ambrosia or
nectar. Thou art both cause and effect. Thou art an ocean of
penances {(being as thou art a great Yogin)'*® Thou art he
that is desirous of ascending te the highest state of existence.
Thoun art he that has alrendy attaived to that state. Thou arg
he who is distinguished for the purity of his eonduct and acts
and observances. Thou art be whe is possessed of great fame
(in consequence of the Rightecusness of his behaviour). Thou
art the ornament of armies (being as thou art of the form of
prowess and courage). Thou art he who iy adorned with celes-
tial ornaments. Thou art Yoga. Thou art he frem whom flow
eternal time measured by Yugas and Kalpas. Thou art he whe
conveys all creatures from place to place.f*** Thou art of the
form of Righteousness and sin and their intermixture (such as
are displayed in the successive Yugas). Thou art great and
formless. Thou art he who slew the mighty Asura that had
approached against the sacred city of Varinasi in the form of
‘a0 infuriste elephant of vast proportiens. Thou art of the

. ¥ The sense i3 this: a ‘nipina’ is a shallow pend or ditch where cattla
drink. The very oceaus are the ‘nipinas’ of Mahideva.—T.
+ The Coromentator thinks that this has reference to the incarnation
of Trivikrama,’ 1. ¢, the dwarf sudden)y expanding his form till with
“wo steps he covered Heaven and Earth and demanded space for his third
stap.—T,
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form of death, Thou givest to all creatures such fruilion of
heir wishes as accords with their merits. Thou art approach-
able. Thou art conversant with all things that are beyond the
ken of the senses. Thou art conversant with the Tatwas (and,
therefore, thoroughly fixed*® Thou art he who incessantly
shines in- beauty. Thou wearest garlands that stretch down
from thy neck to thefeet. Thou art that Hara who ha® the
Moon for his beautiful eye. Thou art the salt ocean of vast
expsnse: Thou art the first three Yugas (viz,, Krita, Trets,
and Dw3ipara). Thou art he whose appesarance is always fraught
with advantage to others™® Thou art he who has three eyes
(in the form of the scriptures, the preceptor, and meditation).
Thou art he whose-forms are exceedingly subtile (being as thou
art the subtile forms of the primal elements). Thou art he
whose ears are bored for wearing jewelled Kundalas. Thou art
the bearer of matted locks. Thou art the point (in the alpha-
bet) which indicates the nasal sound. Thou art the two dots
(in the alphabet) which indicate the sound of the aspimted H.
Thou art possessed of an excellent face. Thou art the shafl
that is shot by the warrior for compassing the destruction of his
foe. Thou art all the weapons that are used by warriors, Thou
art endued with patience capable of bearing all things*** Thou
art he whose- knowledge has arisen from the cessation of all
physical and mental functions.* Thou art he who has become.
displayed as Truth in consequence of the cessation of all other
faculties. Thou art that note which, arising from the region
ealled (Gandhéra, is exceedingly sweet to the ear. Thou art he
who is armed with the mighty bow (ealled I’indka). Thou art
he who 18 the understanding and the desires that exist in all
creatures, besides being the supreme upholder of all beings.
Thou art he from whom all acts flow.»*® Thou art that wind
which rises at the time of the universal dissolution and which
is capable of churning the entire universe even as the staff
in the hands of the dairy®maid churns the milk in the milk-
pot. Thou art he that is full Thou art he that sees all
things. Thou art the sound that arises from slapping palm

* L e, thou art possessed of Yoga-knowledge.~T.
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against palm. Thon art he the palm of whose hand serves as
ihe dish or plate whenee to take his food. Thou art he who is
possessed of an adamantine body. Thou art exceedingly great.’®?
Thou art of the form of an nmbrella. Thou art he who kas an
excellent umbrells, Thon art well known to be identical with
nil creatures. Thou art he who having put forth three feet
covered all the universe with two and wanted space for the
remaining one. Thou art he whose head is bald. Thou art
he whose form 1s exceedingly ugly and fierce. Thou art he who
has undergone infinite modifications aud become all things in
the universe. Thou art he who bears the well-known badge
of Sanyass, viz., the stick. Thou art he who has a Kunda.
Thou art he who is incapable of being attaived to by means of
8cts.®®  Thou art he who is ideutical with the green-eyed king
of beasts (viz., the lion). Thvu art of the form of all the
points of the compass. Thou art he who is armed with the
thunder. Thou art he who has a hundred tongues. Thou art
be who has a thousand feet and thousand heads® Thou art
the lord and chief of the celestials. Thou art he that i1s made
up of all the gods. Thou art the great Master or preceptor.’®
Thoun art he who has a thousand arms. Thou art he who is
competent to obtain the fruition of every wish. Thou art he
whose protection is sought Ly every one. Thou art he who is the
creator of all the worlds. Thou art he who is the great cleanser
of all from every sin, in the form of shrines and -sacred waters.
Thou art he who has three high Mautrast Thou art the
youngest (son of Aditi and Kagyapa, in the form of the dwarf
who is otherwise kuown by the name of Upendra and who
beguiled the Asura Vali of his lordship of the three worlds and
restored it to the chief of the celestials). Thou art both black
and twany (being of the form which is known as Hari-Hara).!?®
Thou art the maker of the Brﬁ,hma.u%’s rod.f Thou art armed

—

* The two together form ong name.—T, ® )

+ These are Vija, Cakti, and Kilakini. A ‘kakud’ isa hump or ele-
wated place in the body.—T,

1 The thin bamboo rod in the hand of the Brilmana ia mightier than
the thandernbolt of Indra. The thunder scorches nll existing objeetd
upon which it falls, The Brihmana's rod (which symbolizes the Brah-
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with the hundrod-killer, the noose, and the dart. Thou art he
that took his birth within the primeval lotus. Thou art he
who is enducd with a vast womb. Thou art he who has the
Vedas in his womb. Thou art he who takes his rise from that
infinite waste of waters which succeeds the dissolution of the
universe.’ Thou art he who is endued with rays of effulgent
. light. Thou axt the creator of the Vedas. Thou art he who
studies the Vedas. Thou art he who is conversant with the
meaning of the Vedas, Thou art devoted to Brahma. Thou
art the refuge of all persous devoted to Brahma. Theu art of
infinite forms. Thou art the bearer of iunumerabie bodies,
Thou art endued with irresistible prowess®** Thou art of
soul or nature that transcends the three universal attributes (of
Sattwa, Rajas, and Tamas). Thou art the lord of all Jivas,
Thou art endued with the speed of the wind. Thou art pos-
sessed of the fleetuess of the mind. Thou art always smeured
with saudal-paste. Thou art the end of the stock of the prime-
val lotus+  Thou art he who brought the celestial cow Surabhi
down from a superior station to an infevicr ene by denouncing
& curse upon herj Thou art that Brahman who was unable
to see thy end.'® Thou art adorned with u large wreath of
Karnikara flowers. Thou art adorned with a diadem of blue
gems. Thou art the wiclder of the bow called Pinika. Thou
art the master of that knowledge which treats of Brahma $
Thon art he who has suljugated his souses by the aid of thy
knowladge of Drahma. Thow art he who bearest (angd ou
thy headW Thow art the husband of Umi the daughter of

mana’s might in the form of his corse) Llasts even unborn geuerations,
The might of the rod is derived from Malhadeva.—1, .

* ‘Bayawbhinvah Tigmatejild is one nnme. 'The Commentator ex-
Mains that Braliuan could not leek at Malualevs ; hence this reference
to his prowess.—T.

+ Bralhman, after hix ])il‘t{l within the primeval lotus, became desir-
ous of Aeeing the end of 1% walk of that lotus. Ile went on and on,
without succeeding to find what he sought. The mceaning of the wurd,
therefore, by implication is that Mahidevs ix infinite.—T.

4 K. P. Singha renders this name evroneonsty —T.

# ‘Umd’ is another name for ‘Bralmmavidyi'—T.

4 Falling from the colestial regions, the viver Gangi was held by
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Himavat.®*® Thou art mighty (in consequence of thy having
sssumed the form of the vast Boar for raising the submerged
Earth)., Thou art he who protects the universe by assuming
diverse incarnations. Thou art worthy of adoration. Thou that
primeval Being with the equine head who recited the Vedas
with g thundering voice. Thou art he whose grace iz very
great. Thou art the great subjugator. Thou art he who has |
slain all his foes (in the form of passions). Thou art both white
and tawny (being a3 thou art half male and half female) %157
Thon art possessed of a body whose complexion iz like that of
gold.+ Thou art he that is of the form of pure joy, (being,
as thou art, above the five cases of which Jiva consists, viz.,
the Anna-maya, the Prana-maya, the Manomaya, the Vijnina-
msys, and she Ananda-maya omnes). Thou art of a restrnined
soul, Thou art the foundation upon which rests that Ignorance
which i3 called Pradhfna and which, consisting of the three
attributes of Sattwa, Rajas, and Tamas, is the cause whence -
the universe has sprung. Thou art he whose faces are turned
to evary direction.t Thou art he who has three eyes (in the
forms of the Sun, the Moon, and Fire). Thou art he who is
superior to all creaturcs (in consequence of thy righteousness
whose measure is the greatest)?™ Thou art the soul of all’
mobile and immobile beings. Thou art of the form of the sub-
tile soul (which is ineapable of being perceived). Thou sart the
giver of immortality in the form of Emancipation as the fruit
of all acts of righteousness achieved by creatures without the

Mahrdeva on his head, among his matted locks. At tlie earnest aolicite-
tions, then, of king Bhagiratha, he gave her out so that flowing along
the surface of the Earth she met the occan, first passing over the spot
whera the ashes of Bhagiratha's ancesfors, the sixty thousand sons of king
Bagara of the solar race, lay.~-T. .

* This form is ca.llefl Hara-Gauri, an explained Defore.—T.

+ Bome texts read Pritatmi,’ implying ‘one of contented soul’ The
resding noticed by the Commentator s ‘Pitatmi,’ meaning ‘gold-com-
plexioned.’ The Burdwan franslator takes ‘Prititmi’ and ‘Paramitms’
a4 one name. This ia not correct.—T.

1 Mahideva is reprosented as possessed of fve heads, fonr on four®
sides and one above,—T.
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desire of fruits.* Thou art the preceptor of even those that
are the gods of the gods. Thou art Vasu the son of Aditi
Thou art ke who is endued with innumerable rays of light, who
bringa forth the universe, and who i3 of the form of that Soma
which is drunk in sacrifices.™ Thou art Vyisa, the author of
the Puriinas and other sacred histories. Thou art the cypations
».of Vyasws brain (because of thy being identical with the Puré-
nas snd other sacred histories) both abridged and unabridged,
Thou art the sum total of Jivas. Thou art the Season. Thon
art the Year. Thou art the Mouth. Thou art the Fortnight.
Thou art those asered Days that end or conciude these periods.!¢®
Thou art the Kalis. Thou art the Kashthfis. Thou =art the
Lavas. Thou art the Matris. Thou art Muhurta and Aha
and Kshapa. Thou art the Kshanasd Thou art the soil upon
which the tree of the universe stands. Thou. art the seed of
all creatures (being of the furm of that Unwmanifest Chaitanya
endued with Maya or illusion whence all creatures spring).
Thou art Mohattatwa. Thou art the sjrout of Jivs, (being of
the form of Consciousness which springs up after Mahattatwa). 242
Thou art Sat or Effect. Thou art Asat or Cause. Thou art
Manifest (being seizable by the senses). Thou art Unmarifest
{being unseizable by the senses). Thou art the Father. Thou
art the Mother., Thou art the (randfather. Thou art the door of
Heaven (because of thy identity with Penances). Thou art the
door of the generation of all creatures (because of thy identity
with Desire). Thou art the deor of Emancipation (becsuse of
thy ideutity with the absence of Desire which alone can lend to
s merging into Brahma). Thou art those acts of righteousness
which lead to the felicity of heaven.’** Thou art Nirvana (or
that cessation of individual or separate existence which is
Emancipation). Thou art the gladdener (who gives all kinds
of joy to every creature}. « Thou art that region of Truth (to
which they that are fopemost in righteousness attain). Thou
art superior t6 even that region of Truth which is attainable by
the righteous). Thou art he who is the creator of both the

. ¥ *Amritogovrishepwaralh' is ono name.—T.

t The.e are name. for different portious of Time.~T,
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deities and the Asuras, Thou art he who is the refuge of both
the deities and the Asuras.® Thou art the preceptor of both
the deities and the Asuras (being as thou art of the form of
both Vrihupati and Cukra). Thou art he who is ever vie-
torious, Thon art he who is evor worshipped by the deities and
the Asyras. Thou art he who guides the delties and the Asuras
even a8 the MuahfumAtra guides the elephant. Thou art the
rafuge of all the deitics and the Asuras™* Thou art he who is
the chief of both the deifies and the Asuras (being as thou art
of the form of both Tudra and Virochana). Thou art he who
is the lewder in buttle of both the deities and the Asuras (beipg
ag thou art of the torm of Kartikeyn and Keel, the leaders of
the celestial ayd the Daitya armies). Thou art he who trans-
vends the enses and shines by himself Thou art of the form
of the celestial Rishis (like Niirnds and others). Thou art the
grantor of boous unto the deivics and the Asuras (in the form
of Brahman and Rudra)* Thou art he who rules the hearts
of the deities and the Asuras. Thou ari he into whom the
universe enters (when it is dissolved). Thou art the refuge of
even him who is the ruler of the heartzs of the both the deities
and the Asuras. Thou art he whose body i3 made up of ail the
deities.* Thou art he who hax no Being superior to thee of
whom to think. Thou art he who is the inner soul of the
deities. Thou art ke who has sprung from his own self**® Thou
art of the forin of immobile things. Thou art he who covers the
three worlds with three steps of his,. Thou art possessed of
great learning. Thou art staiuless. Thou art he who is freed
from the quulity of Rujas. Thou art he who transcends des-
truction. Thou art he in whose houor hymns should be sung.
Thou art the master ot the irresistible elephant represented by
Time. Thou art of the form of that lord of Tigers who is
worshipped in the country of the Kalipgast Thou art he wha
is called the lion among the deities (in consequence of the pre-
eminence of thy prowess). Thou art he who is the foremost of

# The Cratis declare that Fire in his head, the Sun and the Moon are
his eyes, &e.—T.

+ Mahideva has an image in the conntry of the Kalingns that is called
Vyaghveywara. —1.
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