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of his two companions, he of great forethought and consider~
able intelligence immediately set oui by a current and reschod
anothar desp Iake* The fshermen, sesing that ell thE
water had been baled out, ehut in the fishes that remained by
diverse means,'* Then they began to agitate the little water
that remainod, and as they began to catch the fish, the
procrastinating Cakula was caught with many othera!* When
the fishermen began to tie to a long atring the fishes they had
caught, the {ukula who was noted for presence of mind thrust
himseif into the company of those that had been o tied and
remained gquietly among them,'* biting the atring, for he
thought that he should do it to give the appearancs of being .
caught. The fishermen belisved that all the fishes attached to
the string bad been caught.'* They then removed them tom
pisce of deep water for washing them. Just at ihat time the
Fakuls noted for presence of wind, leaving the string, quickly
escapad.’* That fish, however, who had been procrastinabding,
foolish and senselesa and withont intelligence an he was, and,
therefore, unable to escape, met with his death.'

* ‘Thuan every one meets with destruction, like the procras-
tinating fish, who from want of intelligence cannot divine
the hour of danger.®* That man, again, who regarding him-
self clever does not seek his own geod in proper time, incurs
great danger like the Cakula who had presence of mind.™*
Hence thesa two only, viz, he that has much forethought sad
he that has pressnce of mind, succeed in obiaining happiness,
Ha, however, that is8 procrastinsting meets with desiruction.
Diyerse sre the divisions of time, such as Kashthad, Kal3,
Muhurta, day, night, Lava, month, fortnight, the six seasons,
Kalpa, year® The divisions of the Farth are called place.
Time cannot be peen. As regards the success of any object or
purpose, it is achieved or not achisved according to the maaner
in which the mind is set to think of jt.3* These two, viz., the
person of forethonght and the person of presence of mind,
have been daclared by the Rishis to be the foremost of men in
all treatises.on morality and profit and in those dealing with
erasncipstion.’? One, however, that does everything after
reflection and scrutiny, one that aveils of proper means for
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the socomplishment of one's objects, always succeeds in ashiev~
ing much. Those again that act "with due vegard to time and
Place sucoeed in winning resuits better than the mere man of
Toresight and the man of presence of mind.’ ***

Sromos OXXXVIIL

*Yudhinhthirs said,~Thou baat, O bull of Bharata's race,
eaid that that intelligence which provides againut the future,
a8 well as that which can meet present emergenciee, is every-
where superior, while procrastination brings about destruc-
tion I desire, O grandsire, to hear of that superior intelli-
gence nided by which a king, conversant with the scriptures
and well versed with morality and profi, may not be
stupified even when surrounded by many foes® I ask thee
this, Q chief of Kuru's race! It behoveth thee to discourse
o me on this!" I desire to hear everything, conformable
$0 what has boen laid down in the ecriptures, about the
manner in which & king shounld conduct himself when he is
sseniled by many foes! When a king falls into distress, a
darge number of foes, provoked by his past acts, range theme
melves against him and seek to vanquish him* How may =
king, weak and alone, succeed in holding up his head when
410 is challenged on all pides by many powerful kings lesgued
together #* How does a king at such times make friends and
doas | How should he, O bull of Bharata's mace, behave at
puch a time towerds both friends and foes ?¥ When those
that have all the indications of friends really become his
foes, what should the king them do if he is to obtain bappi-
nesa* With whom should ke make war and with whom
should he make pence? Kven if he be sivong, how should
be behave in the midst of foas * O soorcher of foes, this I
rogurd to be the higheat of all gquestions connected with the
sischarge of kingly duties. There are few men for listoning
o the answer of this question and none to amawer it" save
fintana’s son Bhishma firmiy wedded to truth and having all
My senses nnder comtrol! O thou that art highly blenod,
woflect upen it and discourse {0 2 on it 114
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«Bilishma said,~0 Yudhiahthira, this question is certain-
¥y worthy of thée! Xis mnawer is fraught with great bhappis
pess. Listen to me, O son, as I declare to thee, O Bhirats,.
all the duties not generully known that should be practised
in soasons of distress.!* A& fos hocomes a friend, and a friend
also becomes s fos. The ocourss of human actions, through-
she combination of circomstances, becomes very wneertain.!®
As regards, therefore, what should be done and what should
mot, it is neceneary that paying heed to the vequirements of
time sand place, ove should either trust owe’s foes or make
war.* One should, even exerting one’s self to one’s beat,
make friends with men of intelligence and keowledge thaé
desire ona’s welfare, One should make peace with even one's
foos, when, O Bharaia, one’s life-breaths eannot otherwise be
saved®* That foolish man who never makes peace with
fues, never succeeds in winning any gain or acquiring any of
those fruita for which others endeavour.® He again whe
makes peace with foes und quarrels with even frienda after a
full conaideration of circumstances, suecceeds in obtaining
great fruita.’ In this connection is cited the old atory of the
discourss between a cat and & mouse at the foot of & banian.’®

“Bhishma continued,—There was a large hanian in the
midst of an extensive forest. Covered with many kinds of
creaperd, it was the resort of diverse kinds of birds!* It had
a large trunk from which numerous branches oextemded in alb
directions. Delightful to look at, the shade it aforded waas
very refreshing, It stood in the midet of the forest, and
snimals of diverss specias lived on it A mouss of great
wisdow, named Palite, lived at the foot of that tree, having
mado a hole there with a hundred outleta® ©On the branches
of the tree thore lived a cat, of the mame of Lomaca, in
groat happiness, daily dovouring » large pumber of birde*t
Sometime after, a Chandals came into the forest and bullé
whut for himself, Hvery evening after sunset he apread his
£raps.’ Indeed, spreading his nots made of leathern mirings
he went baek to his huti, end happily pamsing the night in
sleep, returned to the. spot af the dawn of day.® . Diverse
kinds of animals felt jnto his traps ¢very -night, And it s
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happened that one day the cat, in & wmoment of heedlostness,
waa csught in the suare™ O thou of great wislom, when
his fos the cut who was at all times an enemy of the mouse
species was thus canght in the nes, the mouse Palita came
ottt of his hole and began to rove about fearlemsly.® While
srastfully roving through the forest in search of food, the
rouse after a little while saw the meat (that the Chandala
had spread there as lure).” Getting upon the trap, the littls
animal began to eat the flesh, Laughing mentslly, he even
gob upon his enemy entangled helplessly in the net’® In-
tent on eating the fleah, he did not mark his own danger,
for a3 he suddenly cast his eyes he saw o terrible foe of his
arrived at that spot.” That foe waa none else than a restless
mungoose of coppery oyes, of the name of Harits. Living
in underground holes, its body resembled the flower of a reed.®
Allured to that spot by the scent of the mouse, the animal
ocame there with great speed for devouring hiz prey. And he
stood on his haunches, with head upraised, licking the corners
of his mouth with his tongue.*® The mouse beheld at the
same time another foe living in the holes of trees, then sitting
on the branch of the banian, It was s night-wandering owl
of the name of Chandraka of sharp beaks® Having become
an ohject of sight with both the mungoose and the owl, the
mouss, in great alarm, bogan to think in this strain—At
such & seagon of great danger, when death iteelf ia staring me
jn the face, when there is foar on every aide, how should one
act thas wishes for one’s good #*—Encompassed on all sides by
danger, sesing foar in every direction, the mouse, filled with
alarm for his safety, made & high resolution."—Warding off
sven innumerable dangers by hundreds of means, one should
always save one’s lifs. Danger, at the present moment, en-
coxiphnas me un every sidte 1" If [ were to descend.from this
#rap on the ground, without adequate precautions, the mun-
goose will surely seize and devour me. If 1 remain on ihia
trap, the owl will surely seize me. If, again, the cat wwe-
oseds in disentangling hirwelf from the vet, he also is cortain
$o-devour me 1 I¢ iz not proper, however, that a person of our
dptellighuce shonld loss his wite, I ahall, therefore, strive my
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best to save my life, aided by proper meosns and intelligence.”-
A person possessed of intelligence and wisdom and conversant
with the acience of pélicy mever sinks, however great and
terrible the danger that threatens him.™ At present, how-
over, I do not behold any other refuge than this cat. He is
au enemy. But he is in distress. The service that I can do
hira is very great.'® Sought to be made a prey by thres foea,
how should I mow mct for saving my life? I should now
sook the protection of one of those foes, vis, the catt
Taking the aid of the sciencs of policy, let me counsel the
cat for his good, 8o that I may, with my intelligence, escape
from all the three'* The cat is my great foe, but the
distress into which he haa fallen is very great. Let me try
whether I can succeed in making this foolish creature under-
stand his own interestsa. Having fallen into such distress,
he may make pesce with me.* A person when afiticted by
& stronger one should make peace with even an enemy.
Professora of the science of policy say that even thia should
be the conduct of one who having fallen into distress seeks
the safety of his life.** It is better to have a learned person.
for an enemy than & fool for a friend. As regards myself,
my life now rests entirely in the hends of my enemy the
cat, T shall now addreas the cat on the subject of his
own liberation, Perhapa, at this moment, it wounld not be
wrong %o take the cat for an intelligent and learned foo!—
Even thus did that mouse, surrounded by foes, pursue his ro-
flections® Having veflected in this strain, the mouse, con-
versant with the scieace of Profit and well acquainted with
occasions when war shouid be declared wnd pemce made,
gently addressed the cat, saying,"—-I address thee in friendship,
Ocat! Arxt thou alive? I wish thee tolive! I desirs the
good of us both ¥ O wmishle one, thow bast no causs for
fear. Thou shalt live in happiness! I shall rescne .thee, if,
indeed, thou dost not alay me!¥ There is an exoelleat. ox-
pedient in this case, which suggests itself to me, and by
which you may obtain your escape snd I may obtain great
benefit*® By reflocting earnestly I have hit upon that ex-
pedient for thy sake and for my sake, for it will bemefit both
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of us® Thore are the mungoose and the owl, both waitin;
with evil intent. Only so long, O cat, as they do nob attacl
mo, is my life safe " There that wretched owl with restles
glanoos and horrid cries is eyeing me from the branch of tha
troe! I am exceedingly frightened by it* Friendship, &
ragards the good, is seven-pmced.® Possessed of wisdom as
thou art, thon art my friend. I shall act towards thee as a
friend. Thou needst have no fear now™ Without my help,
O cat, thou wili not succeed in tearing the net. I, however,
shell cut the net for serving thee, if thou abetain from killing
me* Thou hast lived on this tree and I have lived at its
foot. Both of us have dwelt here for many long years. Al}
this is known to thee.® He npon whom nobody places his
trust, and ho who never trusts another, are never applauded
by the wise. Both of them are unhappy® For this reason,
Jet our love for each other increase, and let there be union
amonget ws both. Men of wisdom never appland the en-
deavour to do an aot when its opportunity has passed away®™
Know that this is the proper time for such an understanding
amongsat us. I wish that thou shouldst live, and thou also
wishest that ¥ should live® A man crosses a deep and large
river by a piece of wood. It is seen that the man takes the
piece of wood to the other side, and the piece of wood also
takes the man to the other sidef® Like this, our compact
also will bring happiness to both of ua. I will rescue thee,
and thou also wilt rescue me I"—Having said these words
that were beneficial to both of them, that were fraught with
reason and on that account highly acceptable, the moupe
Palita waited in expectation of an answer.*®

" ‘Hearing thess well-chosen words, frayght with reason
snd highly acooptable, that the mouse said, the mouse’s foe
poassssed of judgment and forethought, vis., the cat, said thee
words in reply* Endaed with great intelligence, and posseas-
ed of sloqnence, the cat, reflecting upon his own state, praised

# The moaning is that as regards gnc:d man.;y beoome friends
in no time. By taking only seven steps in n walk together, two such
men becoma frienda—~T.
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the words of the speaker and honored him by gentle words in
return.” Pomsessed of sharp foreteet and hhaving eyes that
resembled the stones called lapis lasuli, the cat, called Lo-
maga, gontly eyeing the mouse, answered as foliows *—I am
delighted with thes, O amisable one | Blessed be thou thas
wishest me to live! Do that, without hesitation, which
thou thinkest to be of benoficial consequences!™® I am
cortainly in great distress. Thou art, if possible, in greater
distross still! Lot there be a compact betweon us with-
out delay 1* T will do that which is opportune and necessary
for the accomplishment of our business, O puissant one! If
thou rescusst me, thy service will go for nothing® I place
myself in thy hands ! I am devoted to thee! I shall wais
upon and serve thee like a disciple! I seek thy protestion
and shall always obey thy behests ®—Thus addressed, the
wouse Palits, addressing in return the cat who was com-
plotoly under hia control, said these words of grave import
and high wisdom :*—Thou hast spcken most magnanimously.
1% could scarcely be unexpected from one like thee! Listen
to me a5 I disclose the expedient I have hit upon for benefit-
iog both of ua™ I will erouch myself beneath thy body.
I am eoxcoedingly frightensd at the mungoose! Do thou
saveme! Kill me not! I am competent to rescue thee I’
Protect me also from the owl, for that wretch too wishes to
seize me for his prey. I shall cut the noocse that entangles
thee. T awear by Truth, O friend I""—Hearing these judici-
ous words fraught with reason, Lomaga, filled with delight,
cast his eyes upon Palita and applanded him with exolama-
tions of welcome™ Having applauded Palita, the cat, disposed
to friendliness, reflecied for a moment, and gladly said with-
out losing any time,"—Come quickly to me! Blessod be
thou, thon art, indeed, a friend dear to me as life] O thou
of great wisdom, through thy grace I have almost got back
my lifo * Whatever it is in my power to do for thee now,
tell me and I shall do it. Let there be peace between us, O
friend I"  Liberated from this danger, I shaH, with all my
friends and relatives, do all that may be agreeable and beae-
ficial to thes,* O amiable one, freel from this distress, I
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- shall cortainly seek to gladden thes, snd worship and honmor
thea on every occasion in refura for thy servicsa™ A perion
by doing even abundant wervices in return never becomes
eqnal o the person that did him good in the first instance
The former doen those sorvices for the sake of services received,
The latter, however. should be held to bhave acted without
sny such motive,*-—

“Bhishma oontinued,—The mouse, having thus made the
cat understand his owa interests, trustfiully crouched beneath
his enemy’s body.” Poussessed of learning, and thas assured
by the cat, the mouse trustfully laid himself thus under the
breast of the cat as if it wers the lap of his father or
mother.® Beholding him thus ensconced within the body
of the cat, the mungoose and the ow! both became hopeless
of seizing their proy.!* Indeed, sesing that close intimacy
betwean the mouse and the cat, both Harita and Chandraks
bacams alarmed and filied with wonder® Both of them had
strength and intelligence. Clever in seising their prey,
though near, the mungoose and the owl felt themselves un-
able to wean the mouse and the cat from that compact™
Indeed, beholding the cat and the mouse make that covenant
for accomplishing their mutual ends, the mungooss and owl
both loft that spot and went away to their respective
abodes™ After this, the mouse Palita, conversant with the
requiroments of time and place, began, as he lay under
the budy of the cat, to cut the strings of the noose slowly,
waiting for the proper time to finish his work® Distreased
by the atrings that entangled him, the cat became impatient
upon saeing the mouse slowly cutting away the noose Be-
holding the mouse employed so slowly in the work, the cab
wishing to expedite him in the task, said —How is it, O
smiable one, that thou dost not proceed with bhaste in thy
work? Dost thou disregard me now, having thyself saoceed-
od in thy object 7. O slayer of foes, do thou eut these sirings
quickly! The huater will acon coms here ™—Thus addresssd
by the cst who had becoms impatient, the mouse possessod
of intelligénce said these beueficial words franght with his
own good unto the ¢at who did uot seewd 0 possess much
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wisdom #*—Walt in- silence, O amiable one! Espedition is
not nesessary! Drive all thy fears! We know the re-
quirements of time. We are not wasting time!™® When an
act is begun at an improper time, it naver becomes profitable
when accomplished. That act, on the other hand, which is
began at the proper time, always produces splendid fruita™
If thou be froed at an improper time, I shall have to stand
in grest fear of thes! Therefore, do thou wait for the proper
tima. Do not be impatisnt, G friend ¥ When I rhall see
the hunter approach towards this spot mrmed with weapons,
I shall cut the strings at that moment of fear to both
of us ™ Freed then, thou wilt ascend the tree. At that time
thou wilt not think of anything else save the safety of thy
life.® And when thou, O Lomaga, wilt fly away in fear,
I shall enter my hole and thou wilt get upon the tree ™.
Thus nddressed by the monse in words that were beneficial
to him, the cat, possesaed of intelligence and eloquence, and
im ) stiant of saviny his .life, replied unto the mouse in the
following words.® Indeed, the cat, who had quickly and
properly done his own part of the couvenan$, addressing
the mouse who was not expeditious in discharging his part,
said “—I reacued thee from a great danger with consider.
able promptness. Alas, honest persons never do the businesa
of their friends in this way. Filled with delight while
doing it, they do it otherwise ! Thou skouldst do what
is for my good with greater expedition, O thou of great
wisdom, do thon exert s little so that good may be done
to both of us!*™ 1If, on the other hund, remembering our
former hostility thou art only suffering the time to slip away,
know, O wicked wight, that the consequence of this act of
thine will surely be to lessen the duration of thy own
life 1**  I¢ I have aver, before this, anconsciously done thea
any wrong, thou shouldst not bear it in remembrance, I beg
thy forgiveuess. Be gratified with me I'—After the cal
had said these words, the mouse, poesessed of intelligence and

% Virtae prolongslife, and sin snd wickednees always shorien it
Xbix is Inid down almout everywhers fu the Hindy acripturesem®e ¥
56
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wisdom and knowledge of the scriptures, said theso excellent
words unte him ;'*—1I have, O cat, heard what thou hast said
in furtherance of thy own object, Listen, however, t0 me
a8 I tell thee what is consistent with my own objects I'*
That friendship in whick theres is fear and which canuot be
kept up without fear, should be maintained with great caution
Kke the hand (of -the snake-charmer) from +¢he snake’s
fange 1'® The person that does not protect himself after
having made a covenant with a stronger individusl, finda
that covenant to be productive of injury instead of benefit.!"
Nobody is nobody’s friend ; nobody is nobody’s wellwisher;
persons become friends or foes only from-motives of interest.1®*
Interest enlists intereat even as tame elephants catch wild
individuals of their species. After, again, an act has heen
accomplished, the doer is scarcely regarded. For this reason,
s!l acts should be z0 done that something may remain fo be
done.'”® ‘When I shall set thee free, thou wilt, afflicted by
the fear of the hunter, fly away for thy life without ever
thinking of seizing me.'** Behold, all the strings of this
net have been cut by me. Only one remains to be cut! I
will cut that also with haste. Be comforted, O Lomaqa 1%t
~—While the mouse and the cat were-thus talking with each
other, both in serious danger, the night gradually wore away,
A great fear, however, penetrated the heart of the cat''*
When st last morning came, the Chandila, whose name was
Parigha, appeared on the scene. His visoge was frightful,
His hair was black and twany. His hips were very large and
his aspect was very fierce, Of a large: mouth that extended
from ear to ear, and exceedingly filthy, his ears were very long,
Armed with weapous and accompanied by a pack of dogs, the
grim-looking man appeared on -the scenei!™'* RBeholding
that individual who resembled a messenger of Yams, the cat
became filled with fear. Penetrated with fright, he addressed
Palita and said,—What shalt thou do now M*—The mouse
very quickly cut the remmining string that held fast the
cat. Freed from the noose, the cat ran with speed and got
upon the baniant*® Palita also, freed from that situation
of danger and from the presence of a terrible foe, quickly fed
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and entered his hole, Lomaga meanwhile had climbed the
high tree.*' The hunter, seeing everything, took up his net:
His hopes frustrated, he also quickly left that spot.'* Indeed;
O bull of Bharata’s race, the Chandala returned to his abode:
Liberated from that great peril, and having obtained back his
lifs whioh is so very valuable, the cat from the branches of,
that tree addressed the mouse Palita then staying within the
hole, and said,"*—~Without having conversed with me, thou
hast auddenly run away. I hope thou dost noé suspect me of
any evil intent I am certainly grateful and thou hast done
me a grest service!™ Having inspired me with ¢rustfulness
and having given me my life, why dost thou not approach me
at & time when friends ghould enjoy the sweetness of friends
ship 29 Haying made friends, he that forgets them afterwards,
is regarded a wicked person and never succeeds in obtaining
friends at times of danger and need.'** I have been, @ friend,
honored and served by thee to the best of thy power. It be-
hoveth thee to enjoy the company of my poor self who has
become thy friend.’** Like disciples worshipping their precop-
tor, all the friends I have, all my relatives and kinsmen, wil}
bonor and worship thee I'* T myself too shall worship thee
with all thy friends and kinsmen, What grateful person is
there that will not worship the giver of his life 7** Be thon
the lord of both my body and home! Be thou the disposer
of all my wealth and possessions '** Be thou my honored
counseller and do thou rule me like a father ! I swear by my
life that thou hast no fear from us'* In intelligence thou
art Uganas himself, By the power of thy understanding thow
hast conquered un, Possessed of the steength of policy, thou
hast given us our life ' —Addressed in such socthing words
by the cat, the mouse, conversant with all that is productive
of the highest good, replied in these sweet words that were
beneficial to himself:}*—I have heard, O Lomaga, all that
thou hast said. Listen now as I say what appsars to me,!*
Friends should be well examined. Foes also should be well
studied. In this world, a taak like this is regarded by even
the learned as & difficult one depending upon acute imtelli-
gence,'¥  Friends assume the guise of foes, aud foes mssume
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the guise of friends. When compacta of friendship are form-
ed, it is dificult for the parties to understand whether the
other parties are really moved by lust and wrath.:® There
is no such thing as a foe, There is no such thing in existence
o2 a friend. It is force of circumstances that creates friends
and foes. He who regards hia own interests ensured as
long as another person lives and thinks them indangered
when that other person will cease to live, takes that other
poraon for a friend and comsidera him so as leng as those
interests of his are nol clashed against.!® Thers is no condi-
tion that descrves permanently the name either of friend-
ship or hostility. Both friends and foes arise from considera-
tions of interest and gsin.'® Friengdship becomes changed
into enemity in the course of time. A foe also becomes
& friend. Self-interest iz very powerful.'®® He who reposes
blind trust on friends and always behavea with mistrust
towards foes without paying any regard to considerations
of polioy, finds his life to be unsafe.!™ He who, disregarding
all considerations of policy, sets his heart upen an affection-
ate union with either friends or foes, comes to be regarded
a8 a peracn whose underatanding haa been unhinged.'™ One
should not repose trust upon a person undeserving of trust,
nor should one trust too much a person deserving of trust.
The danger that arises from blind reposing of confidence
is such that it cuts the very roots (of the person that
reposes such confidence).’® The father, the mother, the aom,
the maternal uncle, the sister’s son, and other relatives and
kinamen, are all guided by considerations of interest and
profit’** Father and mother may be seen to dircard the dear
son if fallen,* People taks care of their own selves. Behold
the efflcacy of self-intereat 14 Q thou that art possessed of
grest wisdom, his escape is very difficult who immediately
after he ig froed from danger sseks the means of his enemy's
happiness I** Thou cnmeat down from the iree-top to
this very spot. Thou couldst not, from levity of under-
standing, asoertain that a net had been spresd here'** A

3 “;‘,f oxewmied for irpeligious practisen.~T,
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porson, possessed of levity of understanding, fails to pro-
teet hizs own sslf How can he protect othera? Such a
person, without doubt, ruins all hin acte.!* Thou tellest me
in sweet words that I am very dear to thee ! Hear me, how-
ever, O friend, the reasors that exist on my aide’* One
bacomes dear from an adequate cause. One becomes a foe
from an adequate cause. Thix whole world of creatures is
moved by the desire of gain (in some form or other). One
noever becomes dear to another (without causa).*® The friend-
ship between two uterine brothers, the love between husband
and wife, depends upon interest. I do not know any kind of
affection between any persons that does not rest upon some
motive of self-in If, as is sometimes seen, uterine
brothers or hushand and wife having quarreled reunite io-
gother from a natural affection, such a thing is not to be seen
in persons unconnected with one another'*® One becomes
dear for one’s liberality. Another becomes dear for his sweet
words. A third becomes 8o in consequence of his religious
acts. Cenerally, a person becomes dear for the purpose he
sorves* The affectivn between us arcee from a sufficient
cause, That cause exista no loager. On the other hand, from
asdequate reason, that affection between us has come to an
end.'"™ What is that reason, I ask, for which I have become
s0 dear to thee, besides thy desire of making me thy
prey ¢ Thou akouldst know that I am not forgetful of this:%
Time spoils reasons. Thou seelest thy own intereste. Others,
however, possessed of wisdom, understand their own interests,
The world rests upon the example of the wise. Thou shouldst
not address such words to & person possessed of learning and
competent to understand his own interesta,'™ Thou art power-
ful, The reason of this affection that thou showest for me
now is ill-timed. (Guided, however, by my own interests, I
myself am firm in peace and war that are themselves very
uvstable.!*® The circumstances under which peace is to be
made or war declared are changed as quickly as the clouds
change their form. This very day thouy wert my fos. This
very day, again, thou wert my frisnd, This very day thou
hast once more becoma my enemy. Bohold the levity of the
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considerations that move living creatures ™™ There was
friondship between us as long as there was reason for its
existence. That reason, dependant upon time, has paased
away. Without it, that friendship also has passed away.'®
Thou art by nature my foe. From ciroumatances thon becom-
est my friend. That etate of things hus passed away. The
old state of enemity that ia natural has come back!® Tho-
roughly convorsant as I am with the dictates of policy that
have been thus Iaid down, tell me, why shall I enter today,
for thy sake, the net that is spread for me 2 Through thy
power I was freed from a great danger. Through my power
thou hast been freed from a similay Qanger. Each of ua has
served the other. There is no need iting ourselves again
in friendly intercourse.)* O amiable one, the object thou
hadst has been accomplished, The object I had has also been
accomplished. Thou hast now no need for me except to make
me your food."® I am thy food. Thou art the eater. I am
weak. Thou art strong. There cannot be a friendly union
between us when we are situated so unequally® I under-
stand thy wisdom. Having been rescued from the net, thou
applandest me so that thou mayst suceeed in easily making
food of me.'* ‘Thoa wert antangled in the net for the sake
of food. Thou hast been freed from it, Thou feelest now the
pangs of hunger. Having recourse to that wisdom which
arises from a study of the scriptures, thou seekest verily to
oat me up today.'® I know that thou art hungry. I
know that this is thy hour for taking food. Thou art seek-
ing for thy prey, with thy eyes direcied towards me."™ Thou
hast sons and wives. Thou seekeet still friendly union with
me and wishest to treat me with affection and do me services.
O friend, I am incapable of aocceding to this proposal.'®
Seeing me with thee, why will not thy dear spouse and thy
loving children cheerfully eat me up?% I shall not, there-
fore, umite with theo in friendship. The reason no longer
exists for such a union, If, indeed, thou dost not forget my
good offices, think of what will be beneficial to me and be
comforfable.’® What person is there possessed of any wisdom
that will place himaelf under.the power of a foe that is not
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dixtinguished for righteoneness, that is in panga of hunger, and
that is on the look out for & prey 7 Be happy then, I will
presently leave thee. I am filled with alarm even it I behold
thee from a distance. I shall not mingle with thee, ceass in
thy attempts, O Lomaga '™ If thou thinkest that 1 have
doue thes & service, follow then the dictates of friendship’
when I may happen to rove trustfully or heediessly. Even
that will be gratitude in thee I'® A residence near s person
posseased of strength and power is never applauded. Even
if the danger that existed be rogarded to have passed away,
I should always stand in fear of one more powerful than
myself’™ If thou dost not seek thy own interests (of the kind
indicated), tell me then what is there that I should do for
thee, I shall cortainly give thee everything except my life.'™
For protecting one’s own self one should give up one’s very
children, and kingdom, and jewels, and wealth, One should
sacrifice one'’s all for protecting one’s own self!”® If a person
lives he can recover all the affluence that he may have to give
unto foes for protecting his life'™ It is not desirable to give
up life like ons’s wealth. Indeed, one’s own self should always
be protected by, a8 I have already said, giving up one's wives
and wealth.' Persons who are mindful of protecting their
own selvez and who do all their acts after a proper considera-
tion and snrvey, never incur danger as the consequence of
their actar™ They that are weak always know him for a foe
who is possessed of greator strength. Their understanding,
fizm in the truths of the scriptures, never loses its steadi-
noss 11

*“‘Thus rebuked soundly by the mouse Palita, the cat,
blushing with shame, addressed the mouse and said ihe follow-
ing worda ™"

“*Lomaga said,—Truly I swear by thee that to injure a
friend i8 in my estimation very censurable. I know thy
wisdom. I know also that thou art devoied to my good.'™
Guided by the science of profit, thou hast said that there is
cause for a hreach betwoen thee and me. It doth not behove
thea, howaver, O good friend, to take ms for what I am
wob '? [ chorish a.graak friendship for thea in consejuence
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of thy having granted me my lifse. I am, again, scqoainted
with doties. X am an eppreciater of other people’s merita,
I am very grateful for services recsived™ I am deovoted -to
the service of friends, 1 am, again, especially devoted to
thee. For these reasons, O good friend, it behoveth thea to
raunite thyself with me.'* If I am commanded by thee, I
¢an, with all my kinsmen snd relativer, Jay down my very
lifo. They that are possessed of learning and . wisdom see
ample reason for placing their trust in persons of such mental
disposition as ourselves. () thou that art acquainted with
the truths of morality, it behoveth thee not to cherish any
suspicion in respect of me "“—Thus addressed by the caf,
the mouse, reflecting a little, said thess words of grave import
unito the former.!**—Thou art exceedingly good! I have
heard all that thou hast sasid and sam glad to hear thee!
For all that, however, I cannot trast thea! It is impossible
fur thee, by such eulogiums or by gifta of great wealth, to
induce me to unite with thee again.'® I tell thee, O friend,
that they who are possessed of wizdom never place themselven,
when sufficient reason thera is mot, under the power of a
foe,'¥ A weak person having made a compact with a stronger
ane whon both are threatened by foes, should (when that
common danger passes away) conduct himself heedfully and
by considerations of policy. Having gained his object, the
weaker of the two parties should not again repose confidence
on the stronger’*® Oma should never trust a person who
doos not desorve to be trusted. Nor should ome repose blind
confidance npon a person deserving of trust. One should
always endaavour to inspire others with confidence in himself
QOune shunld not, howaver, hinwelf repose confidence in foes'™”
For thess reasons vne should, under all circumstances, protect
his own nelf. One'’s possessions and children and overything
ara e long valuable as one is alive!? In brief, the highest
truth of all treatises on policy is Mistrust, For this reason,
mistrust of all peraons is productive of the greatest good™
However weak people may be, if they mistrust their feos,
the latter, oven if strong, never suoceod in getting them
uaier power.'™ QO cat, oue like myself should always gusrd
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one’s life from persons like thee. Do thou also protect thy
own life from the Chanddla whose rage has been excited |*im
—While the mouse thus spake, the oaf, frightened at the’
mention of the hunter, haatily leaving the branch of the
tree, ran away with great speed.!" Having thua displayed
his power of understanding, the mouse Palita also, conver-
pant with the truths of scripture and possessed of wisdom,
entered another hole."#

“Bhishma continued!,—'Even thus the mouse Palita pos--
sossed of wisdom, though weak mnd alone, suoceeded in
baffling many powerful foes.!® One possessed of intelligence
and learning should make peace with a powerful foe. The mouse
nnd the cat owed their escape to their reliance upon each
other’s services!® T have thus pointed out to thee the
course of Kshatriys duties at great length. Listen now to
me in brief.'® When two personz who were once engaged in
hoatilities make peace with each other, it is certain that
ench of them has it in his heart to over-reach the other™
In such a case he that is possessed of wisdom succeeds by ithe
power of hia understanding in over-reaching the other. He,
on the other hand, who is destitute of wisdom suffers himself,
in consequence of his heediessness, to be over-reached by the
wise.'® 1t is necemsary, therefore, that in fear one shouid
seem to ba fearless, and while really mistrusting others one
should seem to be trustful. One who acts with such heedful-
ness neyer trips, or tripping, is never ruined.! When the
time comes for it, one should make peace with an enemy;
and when the time comes, one should wage war with even &
friend. Even thus should one condact himself, O Lking, as
they have said that are conversant with the considerations of
peace (and war).*® Knowing this, O monarch, and - bearing
the truths of seripture in mind, one shouid, with all his
ganses about him and without heedlessness, act like a person
in fear before the cause of fear sctually presents itself:
One should, befors the caunse of fear has actually ocome,
act Yike a person in fear, and make peste with foes, Buok-

* The correct reading is Jitakilwiskdt—T,
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fasr and heedfulness lead to keenness of nnderstanding
If one wcts like & man in fear before the cause of fear iz ab
Imnd, one'is never filled with fosx when that cause in actually
yrosent. ¥From the fear, howaver, of a person who always
acte with fearlessness, very great foar i seon to orise %
Never cherish foar,—such counsel should never be given o
any one. The person thet cherishes fear moved by a conseions-
moss of his weakness, always seeks the counsel of wise and
ozperienced men ™ Por these reasons, one should, when in
fear, seem to be fonrless, and when mistrusting (otheys) should
seem to be trustful. One should not, in view of even the
gravest acts, bohave towards others with falschood™ Thus
have I recited to thee, O Yudhishthira, the old story (of the
raouss and ‘the cat). Having listened to i, do thou ect
duly in the midst of thy friends and kinement!® Deriving
from that story & high understanding, awd learning the
differonce between friend and foe and the proper 4ime for
war and peace, thou wilt discover mears ef escape when
‘everwhelmed with danger™ Making peace, at a time of
vcommon danger, with one that is powerful, thou shouldst act
with proper eonsideration in the matter of umiting thyself
with the foe (when the common danger has passed away).
Indeed, having gained thy object, thou shouldst not trusk
#he foe again This path of policy is consistent with the
aggrogato of three (viz., Virtue, Profit, and Pleasure), O
king! Guided by this Cruti, do thou win proaperity by
¢nce more probecting 'thy subjecta ™ O som of Piadu, al-
ways seck the companionship of Brahmanas in ail thy acta!
Brahmansa consiitute the great source of benefit both in
this world and the nex¢!* They are teachers of duty and
morality, They are always grateful, O puissant one! If
worshipped, they are sure to do thee good. Therefore, O

- * The sense, of course, is that such & man, when filled with fear,
Pecomes unable to ward off hia dangers and calamities. Prodence
reguires that owe should fear as long sz the cause of fear is not ad
Jand, When, however, that oauss bas actually prosented itself, ome
should put forth one’s courage.—T.
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king, thou shouldst always worship them.”* Thou wilt- then,
O king, duly obtain kingdem, great good, fame, achievements,
snd progeny im their proper order.t With eyes directed te
this hissory of peace and war between {he mouse and the
eat, this history couched in excellent words and capable of
sharpening the intelligence, a king should always conducé
himeelf in the midst of his foes,’ "™

SecroN CXXXIX,

“Yudhishthira said,—Thou hast laid it down, O mighty
one, that no trust should be placed upon foes, But how
would the king maintaian kimsgelf if he were not to trust
asybody #* From trust, O king, thou hest said, great danger
atrises to kings. But how, O monnrch, can a king, without
trusting others, conquer his foes?* Kindly vemove this
doubt of mine. My mind has become «confused, O grandsire,
&t what I have heard thee say on the subject of mistrust I'*

“Bhishmea said,— Listen, O king, to what happened at the
abode of Brahmadatta, via, the conversation between Pujani
and king Brabmadatta. Thero was a bird named Pujani who
lived for a long time with kiag Brahmadaita im the inner
spartments of his palace at K&mpilyn® Like the bird Jiva-
Jivaka, Pujani conld mimic the cries of all animals. Though
& bird by birth, she had great knowledge and was conversant
with every truth® While living there, she brought forth
an offspring of great splendour. At the very same time the
king also got by his queen a son’® Pujani, who was gratefut
for the shelfer of the king’s roof, used every day togo to
the shores of the ocean amd bring a couple of fruits for the
nourishment of her own young one ard the infant prince?
QOne of those fruits she gave to her own child and the other
#ho gave to the prince,” The fruits ahe brought were swee$
as nectar, and capable of increasing strengtk and energy.
Every day she brought them and every day she disposod of
them in the same way. The infant prince derived-great
strength from the fruit of Pujani’s giving that he atei® One
day the infant prince, while borne on the arma of hia nwwe,
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maw the little ‘offspring of Pujani. GQetting down from the
nurso’s arms, the child ran towards the bird, and maved by
.childish impulse, began to play with it, relishing the sport
highly}* At length, raising the bird which was of the same
age with himeelf in his hands, the prince pressed out its young
life and then cams back to his nurse.* The dam, O king, who
had been out in her search after the accustomed fruita, return-
Ing to the palace, boheld her young one lying on the ground,
killed by the prince.* Beholding her son deprived of life,
Pujani, with tears gushing down her cheeks, and heart burn-
ing with grief, wept bitterly and said,'*—Alas, nobody should
live with a Kshatriya or make friends with him or take delight
in any intercourse with him! When they have any object to
serve, they behave with courteny. When that object has been
perved, they cast off the instrument." The Kshatriyas do evil
unto all. They shonld never be trusted. Even aftor doing an
injury they always seck to soothe aud assure the injured for
nothing.!® Ishall certainly take dne veugeance, for this act of
hostility, upon this crucl and ungrateful betrayer of eonfi-
dence.'” He has been guilty of a triple sin in taking the life
of one that was born on the same day with him and that was
boing reared with him in the same place, that used to eat with
him, and that was dependent on him for protection *—Having
said thess words unto herself, Pujani, with her talons, pierced
the eyes of the prince, and deriving some comfort from that act
of vengeance, once mors said,'~A sinful act, perpetrated
deliberately, assails the doer without eny loss of time. They,
on the other hand, who avenge an injury, never loge their
.mozit by such conduot,*® If the consoquence of a sinful act
be not seen in the perpotrator himsolf, they would certainly
be seen, O king, ™ his sons or sop's sons or daughter's sons **
—Brahmadatta, heholding his aon blinded by Pujani, and
ragarding the act to have been a proper vengeance for whai
his son had done, said these worda unto Pujani®*

« ‘Brahmadaste said—An injury was done by us to thes.
Thou hast avenged it by doing an injury in return. The
sascount has been squared. ‘Do not leave thy present abode.
On the other hand, continue to dwell here, O Pujani !**w-
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“ ‘Pujsni said,—If & person having once injured .quother
continues to reside with that other, they that are possessed of
learsing nover applaud his conduct, Under such circumstances
it is always better for the injurer to leave his oid place.™® One
should never place one’s trust upon the soothing assurances re-
coived from an injured party. The fool that yuste such assur-
ances soon meets with destruction. Animosity is not quickly
cooled® The very sons and grandsons of persons that have
injured each other meat with destruction (in consequence of the
quarre] descending like an inheritance). In consequence again
of such destruction of their offapring, they lose the next world
also.*® Amongst men that have injured one another, mistrust
would be productive of happiness. One that has betrayed
confidence should never be trusted in the least.” One who is
not deserving of troat should not be trusted ; nor should too
much trust be placed upon a person deserving of trust. The
daunger that arises from blind confidence brings about a deatruc-
tion that is complete. One should seek to inapire others with
confidence in one’s self, One, however, should never repose con-
fidence on othera.” The fathar and the mother are only the fore-
most of friends. The wife is merely a vesaal for drawing the
seeds. The son is only one's seed. The brother is a foa, The
friend or companion requires to have his palms oiled if he is to
ramain so. One’s own self it is that enjoys or auffers one’s hap-
Piness or misery.® Amongst peraens that have injured one an-
other, it is not advaiahle that there should be (real) peace. The
reason no longer exists for which I lived here.® The mind of
‘person who has once injured another, becomes naturally filled
with mistrust, if he sees the injured person worshipping him
with gifis and honora. Such conduot, especially when displayed
by thoss that are strong, alwaysflls the weak with alarm.™ A
person possessed of intelligence shonld leave that place where he
first meets with honor in order to meet only with diahonor and
injury next. In spite of any subsequent honor that he might
obtain from his ensmy, he should behave in thisway.® Y have
dwelt in'thy abode for a long time, all along honored by thee !
A couss of enmity, however, has at last arisen. I should,
therefore, leave this place without apy hesitation.~" -
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“ ‘Brahmadatts said,~One who does an injury in return
for an injury received is nover regarded as offending. Indeed,
the avenger squarea his account by such conduct. Thercfore, O
Pujani, continue to reside bere without leaving this place I—"

“‘Pujani said,—No friendship can once more be cemented
between a person that has injured and him that has inflicted
&n injury in return. The hearts of both cannot forget what
bas happened.—™ ;

“‘Brahmadatta said,—It is necessary that a union should
take place between an injurer and the avenger of that injury.
Mutual animosity, vpon such & union, has been seen to cool.
No fresh injury also has followed in such casen—

“<Pujani said,—Animosity (springing from mutual injuries)
ean never die. ‘The person injured should never trust his foes,
thinking—O, I have been soothed with assurances of good
will I—In this world, men frequently meet with destruction in
consequence of (misplaced) confidence, For this reason it is
viacessary that we should no longer meet each other.” They
who cannot be reduced to subjoction by the application of even
force and sharp weapons, can be conquered by (insincere) con-
ciliation like (wild) eloephants through a (tame) she-elephant.—*

* r‘Brahmadatta said,—From the fact of two persons resid-
iog together, even if one inflicts upon the other deadly injury,
an affection arises naturally between them, as also mutual
trust, as in the case of the Chandala and the dog.® Amongst
persons that have injured one another, co-residence blunts
the keenness of animosity, Indeed, that animosity does not
last long, but disappears quickly like water poured upon the
loaf of & lotus—*

“ 'Pujani said,—Hostility springs from five oauses, Persons
posseased of learning know it. Those five causen are woman,
land, harsh words, natural incompatability, sand injury.*s

* The hostility between Krishna and Cignpils was das to the firss
of theve cansss ; that bekween the Enrus and the Pandavas to the
ooncnd ; that betwern Drons and Drupads to the third; that between
she ot snd the monse to the fonrth ; and that between the Dirl and
the king (in the present story) to the fifth~T, :
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‘When the person with whom hostility occurs happens %o be
a man of liberality, he should never bs slain, particularly
by a Kshatriys, openly or by cavert means. In such a csse,
the man's fanlt should be properly weighed.®* When hostility
has arisen with even a friend, no further confidence should
be reposed upon him. Feelings of animoaity lie hid like fire
in wood!* Like the Aurvya firo within the wators of the
ocean, the fire of animosity can never be extinguished by gifte
of wealth, by dizplay of prowess, by conciliation, or by serip-
tural learning.*¢ The fire of animosity, once ignited,—the
result of an injury once inflicted,—is never extinguished, O
king, without consuring oub the right oane of the parties®
One, having injured a person, should never trust him again as
one'’s frisnd, even though onemight have (after the infliction
of the injury) worshipped him with wealth and honors. The
fact of the injury inflicted £ills the injurer with foar¥ I
nevar injured thee. Thou aleo didst never do me an ipjury
For this reason I dwelt in thy sbode. All that is changed,
and at present I cannot trust thee |—47

“‘Brahmadatta said—It is Time that does every act.
Acte are of diverse kinds, and all of them proceed from Time,
Who therefore, injures whom.!4** Birth and Death happen
in the same way. Creatures act (i. e., take birth and live)
in consequence of Time, and it is in consequence also of Time
that they cease to live!* Some are seen to die at once.
Some die one at a time. Some sare secen to live for long
periods. Like fire consuming the fuel it gets, Time consumes
all creatures® O blessed lady, I am, therefore, not the
cauge of your sorrow, nor art thou the cause of mine. It is
Time that always ordaina the weal and woe of embodied
creatures® Do thou then continue to dwell here according
to thy pleasure, with affection for me and without fear of

# The sense seernn to ba $hat the act which has led to ihe hostility
slould be calmly considered Ly the enemy before he gives way to
wrath.—T.

+ If it is Time that does all acts, there can be no individua)
responaibilit y T,
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any injury from me. What thou hast done haa been forgiven
by me. Do thou ala forgive me, O Pujsnil—*
“‘Pujani said,~—1f Time, according to thee, be the cause
of all acts, then of course nobody can cherish feelings of
animnsity towards anybody on Easrth. I sak, however, why
do friends and kinsmen, when friends and kinsmen sare slain,
soek to avenge the latter ?® Why also did the gods and
the Asuras in days of yore smite each other in battle?
If it is Time that causes weal and woe and birth and death™
why do physicians then seek to administer medicines to
the eick? I¥f it is Time that is moulding everything,
what need is there of medicines ** Why do people, de-
prived of their senses by grief, indulge in such delirious
rhapscdies ? If Time, according to thee, be the cause of
acts, how can relizious merit be acquired by persons per-
forming religioua acts ?® Thy son killed my child. I have
injured him for that. I have by that act, O king, becoma
liable to be slain by thee’” Moved hy grief for my son, I
have done this injury to thy son. Listen now to the reason
why I have become liable to be killed by thee™ Men wish
for birds sither to kill them for food or to keep them in cages
for sport. There is no third reason besides such alsughter or
immurement for which men would seok iudividuale of our
species.™ Birds, again, from fear of being either killed or
immured by men, seek safety in flight. Persons conversant
with the Vedas have said that desth and immurement are
both painful.® Life is dear unto all. All creatures are made
minerable by grief and pain, All creatures wish for happi-
ness® Misory arises from various sources. Decrepitude, O
Brahmadatta, is misery. The loss of wealth is misery. The
adjacence of anything dinagreeable or evil is misery. Separa-
tion or dimsociation from friends and agreeabls objects is
misery.® Misery arises from death and immurement. Misery
arises from causes connected with women end from other
natural causes, The misery that arises from dhe death of
children alters and affticts all creatures very greatly' BSome
foolish persons say that there is no misery in other’s misery.®

* I, o, they aye lndifferont to other people’s sorrow.~T, -
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Only hs who has not felt any misery himself can eay so in the
widst of men® He, howaver, that has felt sorrow and
misery, would never venture to say mo. One that has felé
the pangs of every kind of misery feels the misery of others
as one's owa® What I have done to thes, O king, and whuk
thou hast done to me, cannot be washed away by even a
hundred years® After what we have done to each other,
thera cannot be s recouciliation. As often ss thou wilt
happen to think of thy son, thy animosity towards me will
beeoms Fresh.”™ If a peraon after avenging an injury, desives
to make peace with the injured, the parties cannot be proper~
1y reunitod even like the fragments of an earthen vessel™
Moan conversant with seriptures have laid it down that trust
never produces happiness. Uganas himself sang two wverses
unto Prahlada in days of old® He who trusts the worda, trua
or false, of a foe, meots with deatruction like & seeker of
honey, in a pit covered with dry grass.™* Animosities are seen
to survive the very death of enemies, for persons are not
wanting to speak of the quarrels of deceased sires before their
sarviving children”* Kings extinguish animositiea by having
racourse to concilistion bus, when the opportunity eomes,
bresk their foes into pieces like earthen jars full of water
dashed upon atone,” If the king does injury to any one, he
zhould never trust him again. By trusting a person who has
besn injured, one has to suffer great misery.—"*

*Brahmadatta said,—~No man can obtain the fruition of
any object by withholding his truat {from others). By cherish-
ing fear one always is obliged to live as & dead person.—r*

“ ‘Pujani said,—He whosa foet have become sore, cortainly
meoets with a fall if he secks to move, move he may howscever
cautiously.™ A man who has got sore eyes, by opening
them against the wind, fiuds them exceedingly pained by
the wind.™ He who, without knowing his own strength, sets
foot on » wicked path and persists in walking along it, soon

* Honey-seekers dirsct thelr steps throngh hill and dale by mark-
Ing intently the course of the fiight of bees, Hence Shey met with
Erequent falle--T, - -
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doses his very life as tho consequence,” The man who, destis
tute of oxertion, tills his land, -dieregarding the sessen of
pain, never sucoceds in obtaining & harvest™ MHe. who takes
every day feud that ia nutritive, be it bittes or astringent
»r palatable or sweet, enjoys a long lifa” Mo, on the other
hand, who disyegards wholesome food and iakes thai which
is injurious without an eye to eonseguences, scon meects
with death™ Deetiny and Exertion exist, depending upon
wach other. They that are of high souls achieve good and
gwoat foats, while ennuchs only pay court to Destiny” Be
3t harsh or be it mild, an mct that is beneficial should be
done, The unfortunate man of insction, however, is always
sverwhelmed by all soyts of calamity® Thaerefore, abandon-
ing everything else, one should pat forth his energy. Indeed,
dissegarding everything, men shonld do what is preductive
of good to themselves®® Knewledge, courage, cloverness,
sirength, and patience, are said to be one’s natural friende,
They that are possessed of wiadom pass their lives in this
world with the aid of those five® Houses, precicus metals,
land, wife, and friends,—these ave eaid by the learned to
bo secondary sources of good. A man may obtain them every-
whore® A pesson posscssed of wisdom mey be delighted
wverywhere, Such a man shines everywhere., He never in-
spires anybody with fear. If sought $o be frightened, he
never yields to fear himself® The wealth, however little,
4hat is possessed at any time by an intelligent man is certain
to increass. Such a man does every aet with cleverness, In
eonmequence of selfrestraint, he succeeds in winning great
fame® Home-keoping men of little understandimgs have to
put up with teymagant wives that eat up theixr flesh like
the progeny of a crab eating up their dam.® There are
men who through loss of undersiarding become very cheerless
at the prospect of leaving home. They say unto themselves,
~These are our friends! This is our countéry! Alas, how
shall we leave these ?™—Ono should certsinly leave the
sountry of one’s birth if it he afllicted by plague or famime,
One should live in one’s own country, respected by all, or
2epair toa foreign country For living there” [ shall, for
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this reason, repair to some other region. Ido not wenture to
tive any longer in this place, for I have done & great wrong
#¢ thy child, O king ¥ One should from a distance abandon
& bad wife, a bad sen, a bad kiag, & bad friend, a bad alliance,
atid & bad coustry.” @ne should not place any trust on =
Bsd son. What jey can ome have in & bad wife? There can
not be any happiness in o bad kingdom. In a bad country one
annnot hope to obtain a livelihood,** There can be no lasting'
companionship with & bad friend whoss asttachment is very
wacertain. In a bad alliance, when there iz mo necessity for
tt, thers is disgrace” She, indecd, is a wife who speaks only
what is agreeable, He is a son who makes the sive happy.
Mo is & friend in whom ene can trust. That, indeed, is one's
country whers one esrns ene’s living® e is a king of
strict ruls who dees not oppress, who cherishes the poor and
im whose territories there is no fear.® Wifs, country, friends,
#on, kingmen, amd relatives, all theso wme can have if the
king happens to be possessed of accomplishments and virtu-
eus eyen,® If the king happens to be sinful, his subjecis, in
consaquence ef his oppressions, meet with destruction. The
king is the root of one's triple aggregate (i. e, Virtue, Wealtly
and Pleasuvs). Ha should protect his subjects with heedful-
mes3® Taking from his aubjects & sixth share of their
wealth, ke should protect them all. That king who does not
protect his subjects is truly & thief™ That king who, after
giving assurances of protection, doces not, from rapacity,
fulfil them,—that ruler of sinful' soul.~takea upom himself
tho #sins of all his subjects and  ultimately sinks inte
Boll*® That king, on the other hand, whe, having given
sssurances of protection, fulfils them, comes to be regarded
a8 & universal benefactor in sonsequence of his protecting ali
his subjecte.'® Tha lord of all creatures, viz, Manu, has
#aid that the king has saven attributes: he is mother, father,
preceptor, protector, five, Vaigravans, and Yama'” The
king by bebaving with compassion towards his people i
called their father, The subject that bohaves falsely towards
%im takes biwth in kis next lifo as an snimal or s bird!® By
doing good to them and by chberishing $he poor, the king
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Yecomos & mother unto his people. By scorching the wicked
he comes 4o be regarded as fire, wnd by restraising the sinful
be comes to be called Yama'* By meking gifis of wealth
nnto thoss that are dear to him, the king comes to be regard-
od ss Kuvers, the grantor of wishes, By giving instruction
in morality and viriue, he becomes a preceptor, snd by
exorsiving the duty of proteciion he becomes the protector’™
That king who delights the people of his cities and provinoces
by mesns of his accomplishments, is never divested of his
kingdom in consequenco of auch observance of duty'™® That
king who knows how to honor his subjects never suffors
misery either hero or hereafter.)® That king whose aubjects
are always filled with anxiety or overburdened with faxes,
sad overwhelmed by evils of every kind, meets with defoat
st the hands of his enemies.* That king, on the other hand,
whose subjects grow like a large lotus in a lake, succeeds in
obtaining every reward here and at last meets with honor
in heaven'™ Hostility with a person that is powexful is, O
king, never applauded, That king who has incurred the
hostility of one more powerful than himuelf, loses both king-
dom and happinesa—"1

“Bhishma continued,~—'The bird, having said these words,
O monarch, unto king Brahmadatta,'took the king’s leave and
proocedod to tho region she chose,’ I have thus recited to
thee, O foramoss of kings, the discouras between Brahmadatéa
snd Pujeni, What else dost thou wish to hear 1 11

iee——

Szorion CXL.

«Yudhishthira eaid,—~“When both righteousness and men,
O Bhirata, decay in coasequonce of the gradusl lapse of
¥uga, and when the world heoomex sfllicted by robbers, how,
O Geandsire, should » king then hahave '

#Bhishma gaid,—I shall sell thes, O Bharata, the policy
she king shoyld pursne amid such distrass, I ehall tell thee

. 4 Bwaything decays in course of Sime. Vids the obaracioristics of
o tiffscapt Fugae, apin—T,
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how hoe should bear himmelf at suck & time, casting off com-
passion. In this connection is cited the old story - of the
‘discourse between Bhiiradwija and king .Oatrunjays® Therée
was a king name Catrunjaya among the Sauviras, He was:s
great car-warrior. Repairing to Bhiradwijs, he asked the

Rishi about the truths of the science of Profit, saying'—How’
can an unacquired object be acquired?! How, again, whew
aocquired, oan it be increased? How also, when incressed.
can it be protected ? And how, when pratected, should it be

used *—Thus questioned about the truths of the science of
Profit, tho regenerate Rishi said the following words fraught

with excellent reason unto that ruler for explaining those

truths*

* ‘Tke Rishi said,~~The king should always stay with the
rod of chastisement uplifted in his hand, He should always
display his prowess. Himself without laches, he should mark
the laches of his foes. Indeed, his eys should ever be used
for that purpose’ At the sight of & king who has the rod
of chastisement ever uplifted in his hand, every ope is struck
with fear. For thia resson, the king should rule all creatures
with the rod of chastisement.! Men poasessed of learning
and knowledge of truth applaud Chastizement. Hence, of
the four requisites of rule, viz., Conciliation, Qift, Dinunion,
snd Chastisemeant, Chastiseraent in said to be the feremoat!
‘When the foundations of that which sexves for a vefuge
are cut away, all tho refugess perish. When ‘the roots of &
tree are cut away, how would the branches live #* A king
possessed of wisdom ehould cut away the very roots of his
foe. Ho should then win over and bring under his sway the
allies and partisane of that foe.!* When calamities overtake
the king, he should, without losing time, counsel wisely, dis-
play his proweas properly, fight with ability, and even. retwoat
with wisdom.!* In speech only should the king exhibit kia
humility, but at heart he should ‘be sharp a8 a rewor. Fe
should osst off lust and wreth, and speak sweefly and mild:
1yX* When the oocssion comas for intercourse with sn enemy,
& king possessed of foresight should make pesca, without re-
Pposing blind trust on hina, When the husipess ix aver, ha
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should quickly $urn away from the new ally* Oune shonld
conciliate s foe with swoat assucances as if he were » .friend.
One, however, should always stand ik fear of thiat foe as of
& room within which there is a snake™ He whose under-
standing is to be dominated by thes (with the aid of thine)
should be assured by referencea to the past. He who is of
wicked understanding should be assured by promisea of futute
good. The person, however, that is possemsed of wisdoin,
should be assured by presem¢ services. The person who is
desirous of achisving prosperity should join hands, swear,
wse aweot words, worship by bending down his head, and shed
tears.*™™  One should bear one's foe on one’s shoulders as long
a8 time is unfavorable. When, however, the opportunity haas
come, one shonld break him into fragments like an earthen
jar on a stone®* It is better, O monarch, that a king should
blaze up for a moment like charcoal of ebony-wood than thss
he should amoulder and smoke like chaff for many years® A
man who has many purposes to serve should not acruple to deal
with even an ungraisful person. If succesaful, one can enjoy
happiness, If unsuccessful, one loses esteem.”® Therefore,
in accomplishing the acta of such persons, ane should, without
accomplishing them completely, alwaya keep something un-
finished. A king should do what is for his good, imitating &
kokila, a boar, the mountains of Meru, an eupty chamber,
an sotor, and a devoted friend$** The king should frequent-
Iy, with headful application, repair to the houses of hia foes,
and oven if calamities befall them, ask them about their
good" They that are idle never win affluence ; nor they that
are destitube of manliness and éxertion ; nor they that are

" % I ¢, doany of thees or all as coonsion may vequire.—T.

¥ The king dhould Imitate the kodils by causing his own - triends or
subjecta o be mainsained by others; be sheuld imitake the boar by
teuring up Lhis foes by their very roots ; he should imitste the moun-
aina of ‘Mern. by presenting smuch & front that ficbody may transgress
bim ; he should imitabe an empty ohamber by kooping room enough
for stoting scquisttions; he shoufll imitate the sctor by awuming
different gulses ; and lastly, he should imitase & devated !riond“ln ats
tending o Wbe interests of ‘hia loving subjects,—T, - . . .



pleana Parva]” OAKRTI PARYA, " $61

ttained by vanity; nor they that fear wnpopulsrity; no¥
they tha$ are always procrasiinating.”® The king should ack
in such & way that bis foe may mos succeed in detecting his
laches, Hg should, however, himself mark the laches of his
foe, He shauld imitate the tortoise which comceals its limbe,
Indeed, he ghould slways conceal his own holes® e shounld
think of all mattera connected with finamce like » crane.®
He should puk foréh hie prowem like a lion. He shoald lie
in wait like & wolf snd fall upon and plerce his foes like »
shaft." Drink, dice, worren, hunting, and music,~these ho
should enjoy judigiously. Addiction to these is productive of
avil!* He should meke his bow of bamboos ; he eheuld sleep
like the deer ; he should be blind when it is necessary thas
be should be =0, oy he should even bo deaf whes it is necessary
to be deafl™ The jing pomsessed of wisdom should put forth
his prowess, yegardful of time and place. If these are not
favorable, prowess begomes futile.® Marking timeliness and
untimeliness, reflecting upon his own strength und weskness,
and improving his own strength by comparing it with thas
of the enemy, the king should address himself 3o sction.®
"That king who does not orush s foe yeduced io subjection
by military force, providea for his own death like the orab
whan she conceives,® The king should put forth blomsoms
but not fruits. Pubting forkh fruits he should be difScult
of climbing; and though unripe he should sesm to be ripe.
If ha gonducts himeelf in such a way then would he suceeed
in upholding himself agsinst all foes®® The king should
first styengthen the hopes (of thege thai approach him aa
suitors). He should then put obageles in the way of the
ful6lmeny of those hopes. He should ggy that those obsiacles
are merely due to occasion. He should next represent
that those cogasions are really the results of grave eauses's
As long as the cause of fear does not sctually come, the
king should make all his arrangements like & person inapired
with fear. When, however, the cause of fear comes upon

. ®* The erane sits patiently by the water gide for hours éozether in
expectation of Ash—T, . .
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him, ke should smite Tearlessly* No man can reap good
withcut incurring dsnger. If, again, he succeeds in preserving
his life amid danger, he is sure to earn great benefita®*
A king should ascertain all foture dangers; when they mre
present, he should conquer thew ; and lest they grow again,
ke should, sven after conquering them, think them to be
unconguered.® The abandonment of present happiness and
tho pursuit of that which is future, is never the policy of
® person possossod of intelligence.® That king who baving
made peace with a foo sleeps happily in trastfuiness is like o
man who sleeping on the top of a tree awakes after & fall.”
Whon one falle into distrese, one should raise one’s self by
any.mesns in one's power, mild or stern ; and after such rise,
when -competent, one ‘shonld practise righteousness.® The
king should always honor the foez of his foes, He shouid
take his owy spies as agents employed by his foes.® The king
should see that his own spies are not recognised by his foe,
Ho should thnke spios of athiests and sscetics and send them
to the territories of his enomies," Sinful thieves, who offend
sgzainst the Jaws of righteousness and who are thorna in the
side of every person, entor gardens and places of amussment
+and houses set up for giving drinking water to thirsty travel-
lers and public serats and driuking spota and houses of il
fame and lirthas  and public sssemblica. These should be
" recoguised aud arrested and put down ™ The king should
hot trust the person that dnes not deserve to be trusted; nor
should be trust too much the person that is deserving of trust.
Danger springs from trust, Trust should never be placed
without previous examination.* Having by plausible reasons
inapired confidence in the enemy, the king should emite him
when he mskes a filse step*? The king should fear him from
whom thera is no fear; he should alzc always fear them that
should be fesred. Fear that arises from an unfeared one
may lead to tobal extarmination.” By attention (to the ac-
quisition of religious merit), by taciturnity, by the reddish
garb of ascetics, and wesring matted locks and skins, one
L - . § .

L o if-e pasees safoly thetigh the dager.—T,
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shonld inspire confidence in one's foe, and than (when the
opportunily- comes) one should jump upon him like the
_wolf* A king desirous of prosperity should not scruple fo
‘lay son or brother or father or friemd, if any of thess seek
to thwart his objects* The very preceptor, if he happens
to be arrogant, ignorant of what should be done and what
should not, and a treader of unrighteoms paths, deserves
to be restrained by chastisement*® Even as certain insecta
of sharp stings out off all the flowars and fruits of the trees
on which they ait, the king should, after having inspired
confidence in hia fos by honors and salutations and gitts,
turn against him and shear him of everything® Without
piercing the very vitals of others, without accomplishing
many stern deeds, without slaughtering living creatures after
the manner of the fisherman, one sannot scquire great pros-
perity® There is no separate specion of creatures called foos
or friends. Persons become friends or foes according to the
forco of circumstances' The king should never allow hix
foe to escape even if the foe should indulge pitecus lamenta-
tions. He should never be moved by these ; on the other
hand, it is his duty to destroy the person that bas done him
an injury® A king dexironz of prosperity should take care
to attach to himself as many men as he can, and to do them
good, In behaving towards his subjects he should alwaya
be free from malice, He should also, with great eare, punish
and check the wicked and disaffected®® When he intends to
take wealth, he should say what is agreeable. Having taken
wealth, he should say similar things, Having struck off
one's head with his sword, he should grieve and shed tesars™
A Xking desirous of prosperity should draw others unto him-
solf by means of sweet words, honors, and gifts, Even thus
should he bind men unto his service® The king shonld never
engage in fruitless disputes, He should never cross a river
with the aid only of his two srms. To est cow-horns is fruit-
less and never inyigoraling. By eating them one's teeth are
broken while the taste is not gratiied® The triple aggregate
haa three disadvantages with three inseparable adjuncts. Onre-
fully considering those adjuncts, the disadvaotages should be
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4dvoided. ¥’ The unpaid balance of & debt, the unquenched
remuant of a fire, and the unslain remnant of foes, repeated-
ly grow and imtrease. Therefore, all those should be ocomi-
pletely extinguished anid exterminated® Dubt, which always
grows, is certain to remsin unless wholly extinguished, The
game is the case with ‘defeated foes and mneglected maladies,
These always produce great fear, (Ome should, therefore,
slways eradioate them)® Every act should be done thorough-
k. One should be always beedful. Suck a minute thing as
" thorn, if extracted badly, leatls ‘to obstinate gangrene.®
By slanghtering ita population, by tearing up its roads and
otherwise injuring them, and by burning and pulling down lis
bouses, s king should destroy a hostile kingdom.” A king
should be far-sighted like the vulture, motionless like a crane,
vigilant like s dog, valiant like g lion, fearful like a erow,
and penetrate the territories of his foes like a snake '‘with
ease and without anxiety™ A king should win over a hero
by joining his palms, a coward by inspiring him with fear,
aintd a-covetous man by gifts of weaith while with an equatl ke
ghould wage war.* ¥e should be mindful of producing dis-
anion among the leaders of sects and of conciliating those
that are dear to him. He should profect his ministers from
disunion and destructions™ If the king becomes mild, the
people disregard him. If he bucomes stern, the people feel it
w8 an affliction. The rule is that he should be stern when the
occasion requires sternness, and mild when the occasion ve-
guires mildness® By mildness should the mild be cut. By
milduess one may desiroy that which is fierce. "There s

% The triple aggregate consists of Virtne, Wealth, and Pleasre.
The disadventages all arise from sm injudicions pursuit of each,
Virtue stands as an impediment in the way of Wealth ; Wealth stands
_in the way of Virtue; and Pleasure stands in the way of both. The
inpeparable adjuncts of the three, in the case of the wvulgar, ave thas
Virtae is practised as & means of Wealth ; Wealih is sought as » means
of Pleasure ; and Pleasure in sought for gralifying the senses. In the
case of the truly, wise, those sdjuncis are purity of the sounl sa the
ond of Virtune.; performance of sacrifices s 3he end of Wealth; and
uphelding of the body s the end of Pleasure T, .
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wothing that mildhess cannot effect. For this reasom, mild«
noat is said to be sharper than fierconess® That king whe
beoomes mild when the occasion requires mildness and whe
bocomes stern when atewnness is required, succeeds in accom-
plishing all his objects, and in putting down his foes.” Hav-
ing ineurred-the animosity of & person possessed of knowledge
and wisdom, one should not draw comfort from- the conviction
that one iz ata distance (from-eme's foe), Far-reaching are
the arms of an intelligont man by which he injures when
injurad® That should'not be sought to bo crossed which is
really uncrossable, That should-not be snatehed from the fie
which the-foe would.be able to recovery One should not seck
to dig at all if by diggiag one wonld not succeed in getting at
the root of the thing for which one digs. One should never
strike him whose head one would not cut offt® A king should
not always act in this way. This course of conduct that I
have laid.down should be pursued only in ssasons of distress
Inspired by the motive of doing thee good I have said this for
instructing thee as to how thou shouldat hear ithyself whea
essailed by foes.—"7°

“Bhishma continuedi—The ruler of the kingdom of the
Sauviras, hearing these words spoken by that Brihmana in-
spired with the desire of doing him good, obeyed those in-
structions cheerfully and obtained with his kinsmen and friends
blazing prosperity.’ " .

Section. CXLI,

* Yudhishthira said,— When kigh righteousness suffors
decay and is transgressed by all, when unrighteousness be-
eomes righteousness, and righteousness sssumes the form of
its reverss,' when all wholesome restraints disappear, and all
truths in respect of rightecusness are disturbed and confound-
od, when people ave oppressed by kings and robbers? when
men of all the four modes of life become stupified in respect
of their duties, and sll acts lose their merit, when men 6oe
cause of fear on every direction in conssquence of lust and
covetousness and folly,' when all creatures cease to trust one
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snother, when they alay one another by deceitful means snd
deceive ame another in their mubusl desalings' when houses
are burat down throughout the country, when the Brahmunas
becume exceedingly afMlicted, when the clouds do not pour s
drop of rain, when every one’s haud ia turned ageinst every
one’s peighbour when ali the necessaries of life fall under
the power of robbers, when, indeed, such a season of terrible
distreas sata in, hy what means shounld a Brahmana live® whe
is unwilling to cast off compassion and his children? How,
indged, should & Brahmana maintain himself at such a time?
Tell me this, O grandsire!” How alsy should the king live
at such a time when sinfuluess overtakes ithe world? How,
O wgorcher of foes, should ihe king live so that he might not
fall away from both righteousness and profit ™

“Bhishma said,—'0 mighty-armed one, the peace and pros
perity of subjeets,* sufficiency and seasonableness of rain,
disense, death, and other foars, ere all dependent on the
king*4 I have no doubt also in this, O bull of Bharata's yace,
that Krita, Treta, Dwipara, end Kali, as regards their
retting in, are all dependent on the king's conduct.'* When
such a season of misery as has been described by thee sets in,
the righteous should support life by the aid of judgment.!
In this connection ia cited the old story of the discourse be-
tween Vigwimitrs and the Ch&ndila in a hamlet inhabited
by Chandalas.® Towards the and of T'ref2 and the beginning
of Dwipara, a frightful drought occurred, extending for
twelve years, in consequence of what the gods bad ordained.’*
At that tirne which was the end of Treik and the commence-
men$ of Dwipara, when the period came for many crestures
superannusted by age to lay down their lives,'* the thousand-
eyod deity of heavea poured no rain. The planet Vrihaspati

& Lisasally, ‘preservation of what has been got, and sequisition of
what is desjred~T.

+ These depend on the king, i o, if the king happen to ba good,
proaperity, &o., are sten. On the other hand, if ¢he king become
ofpremive and sinful, prosperity dissppears, and every kind of evil
'l“l i'-t""Tn
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began to move in a retrograde course, snd Soma, sbandoning
hia own orbit, receded towards the vouth.”* Not even could a
daw-drop be seen, what need then be said of clouds gathering
together? The rivera all shrank into narrow streamlefs!
Everywhere lakes and wells and springs disappesrad and lvst
their beauty in conseguence of that order of things which the
gods brought about. Water having become scarce, the places
set up by charity for its distribution became desolate.* The
Brahmanas abstained from sacrificea and recitation of the
Vedas, They no lenger uttered Vashats and porformed other
propitiatory ritea’* Agriculture and keep of cattle were given
up. Markets and shops wers abandoned. Stakes for tethering
sacrificial animalis disappeared. FPeople no longer collected
diverse kinds of articles for sacrifices, All festivals and amuse-
ments perished.!* Everywhere heaps of bonos were visible aud
every place resounded with the shrill cries and yells of fierce
creatures.t The cities and towns of the Earth became empiy
of inhabitants, Villagen and hamlets were burnt down®
Some afilicted by robbers, some by weapons, and some by bad
kings, and in foar of one another, began to fly away®
Temples and places of worship became desolate. They that
were aged wers forcibly turned out of their housss, Kine
end goate and sheep and buffaloes fought (for feod) and
perished ia large numbers. The Brahmanas began to die on
oll pides.?® Protection was at an snd. Herbs and plants were
dried up. The Earth became shorn of all her beauty and
exceedingly awfal like the trces in & ¢rematorium.’ In that
period of terror, when righteousness was nowhere, O ‘Tudhish-
thira, men in hunger lost their senses and began to eat one
another.® The very Rishis, giving up their vows and aban:

* In India, during the hot months, charitable persons set up shady
thaichey by the sides of sirests for the distridbution of cool water and
raw mugar and ost seaked in water. Amoug any of she prineipal
roads ramping through the ceqntiry, one may, ducing the het mamihe,
wtifl see hondreds of soch institutions affording real relief b0 thirsty
traveileran—T1.

t Buch e Rakshasar and Piplchss and carpivorows birds add
M"—To ’ )
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doning their fires and deities, and deserting their retreats in
the woods, began to wander hither and thither (in gesarch of
food).® The holy aud great Rishi Vigwamitra, possessed of
groat intelligence, wandered homeless and aflicted with hun-
gor’®* Loeaving his wife and son in some place of shelier,
the Rishi wandered, fireless® and homeless, and regardless of
faod clean and uncleant Oae day he came upon & hamlet, in
the midst of a forest, inhabited by cruel hunters addicted to
the slaughter of living creatures.”® The little hamlet abounds
od with broken jars and pots made of earth, Dog-skins were
spread here and there. Bones and. skulls, gathered in heaps, of
boars and asses, Iay in different places.™ Cloths stript from.
the dead lay here and there, and the huts were adorned with.
gorlands of used up flowerst Many of the habitations again,
were embellished with sloughs cast off by snakes™ The
place resounded with the loud crowing of cecks and bens and
the dissonant bray of asees. Here and there the inhabitants
disputed with one sanother, uttering harsh words in shrill
voices™ Here and there were temples of gods bearing de-
vices of owls and other birds. Resounding with the tinkle
of iron bells, the hamlet abounded with canine packs atand-
ing or lying on every side.® The great Rishi Vigwamitra,
urged by pangs of hunger and engaged in search after food,
entered that hamlet and endeavoured his beat to find some-
thing to eat.*® Though the son of Kugika begged repeatedly,
yet he failed to obtain any meat or rice or fruit or root ox
any other kind of food.* He then, exclaiming—Alas, great is
the distress that has overtaken me!—fell down from weak-
ness in that hamlet of the Chandalas.® The sage began to
reflect, saying to himgelf,—What is best for me to do now?
w-Indeed, O bost of kings, the thought that occupied him
was of the means by which he could aveid immediste
death® He bebeld, O king, a large piece of flesh, of a dog
that had recantly been slain with a weapon, spread on the
floor of a Chindala's hut.® - The sage reflected and arrived at

* Abandoning hiv Homs Ara,~T.
t 1. ¢, fiowers already offered #9 the deitien—T.
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the concltgion that he should steal that ‘meat. And he said
unto himself—I have no means mow of sustuining life®
Theft is allowable in & season of distress for even an eminent
person, It will ot detract from his glory. Even a Brahmana
for saving his life may do it. This is certain® In the firs#
place one should steal from a low person. Failing such &
person one may steal from one’s equal, Failing an equal, one
may steal from even an eminent and righteous man® I shall
then, at'this time when my life iteelf is obbing away, steal
this meat. X do not ses demerit in such theft. I shall,
therefore, rob thiz haunch of dog’s meat.*—Having formed
this vesolution, the great sage Vigwamitra laid himself down
for slesp in that place where the Chandila was* Beeing
sometime after that the night had advanced and that the
whole Chanddla hamlet bad fa!llen asleep, the holy Vigwa-
mitra, quietly rising up, entered that hut.*®* The Chandala
who owned it, with eyes covered with pleghm, was lying
like one asleep. Of disagreeable visage, he said these harsh
words in & broken and dissomant voice,**

# ‘The Chandala said,—Who is there, engaged in undoing
the lateh ¢ The whole Chandila hamlet is asleep. I, how-
ever, am awake and not aslesp. Whoever thou art, thom
art about to be slain !~~These were the harsh words that
greeted the sage’s eara® Filled with fear, his face crimson
with the blushes of shame, and his heart agitated by
anxiety caused by that act of theft which he had attempted,
he answered, saying,'"—O thou that art blest with a long life,
I am VigwAmitra! I have come here in the pangs of hunger.
O thou of righteous understanding, do not slay me, if thy
sight be clear "—Hearing these words of that great .[Riehi of
cleansed soul, the Chindila rose up in terror from his hed
and approached the sage® Joining his palms from reverence
and with eyes bathed in tears, he nddressed Kugika's son, say-
ing,—What do you seek here in the night, O Brihmang 1%
Conciliating the Chindale, Vigwamitra said,—I am exceeding-
ly hungry and about to die of starvation! I desire to take
away that haunch of dog's meat !* Being hungry I have
become sinful, One solicitous of focd has no shame, It ia
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hunger that'is urging me to this misdeod. It is for this that
I desire to take away that haunch of dog's meat!® My life-
breaths are lauguishing. Hunger hes destroyed my Vedie
love. I am weak and have lost my senses. I have no acraple
about clean or uncleasn food., Although I know that it .is
sinful still X wish to take away that haunch of dog’s meat®
After I had failed to obtain any alms, having wandered from
house to house in this your hamlet, I set my heart upon this
sinful act of taking away this haunch of dog’s mest,” Fire
is the mouth of the gods. HMe is also their priest. He should,
therefore, take nothing save things that are pure and clean.
At times, however, that great god becomes a consumer of
evarything. XKnow that I have now become even like him in
that respect !—-Hearing these words of the great Rishi, the
Chandala answered him, saying,—Listen to me | Having
heard the words of truth that I say, act in such & way that
thy religious merit may not perish 1* Hear, O regenerate
Rishi, what I say unto thee about thy duty. The wise say
that & dog is less clean than & jackal. The haunch, again, of
& dog is & much worse part than other parts of his body.™
This was not wisely resolved by thee, therefore, O great Rishi,
this act that is inconsistent with righteousness, this theft of
what belongs to a Chandala, this theft, besides, of food that
is unolean I Blessed be thou, do thou look for soma other
yoeans for preserving thy life. O great sage, let not thy
penances suffer destruction in consequence of this thy strong
desire for dog’s meat »* Knowing as thou dost the duties
laid down in the scriptures, thou shouidst not do an act
whose consequence is a confusion of duties.* Do not cest off
righteousness, for thou art the foremost of all persons obser-
vaut of righteousueas "—Thus addressed, O Lking, the great
Jiishi VigwRmitra, afllioted by hunger, O bull of Bharata's
raco, onoe mors said,”—A long time has passed away without
my having token any food! I do not see any means again for

® No one of the thres regenerate orders shonld take dog's meat.
If shou takest such meas, where would then the distinciion be between
perrons of thow orders and men like Chindalne 1=T.
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presorving my life 1 One should, when one is dying, pre-
serve one’s life by any means in one's power without judging
of their character. Afterwards, when competent, one should
seak the acguisition of merit.”” The Kshatriyas should ob-
serve the practices of Indra. It is the duty of the Brihmanas
to behave like Agni. The Vedas are fire. They constitute my
strongth. I shall, therefors, sat even this unclean food for
appeasing my hunger !* That by which life may he preserved
should certainly be accomplished without scruple, Life is
better than death. Living, one may scquire virtue™ Soli-
citous of preserving my life, I desire, with the full exercise
of my underatanding, to eat this unclean food., Let ms re-
ceive thy permission® Continuing to live I shall seek the
acquisition of virtue and shall destroy by penances and by
kuowledge the calamities consequent on my present conduet,
like the luminaries of the firmament destroying even tha
thickeast gloom 1-—

“ ‘The Chandala said,~By eating this food one (like thee)
cannot obtain long life. Nor can one (like thee) obtain
atrength (from such food), nor that gratification which ambroaia
offera. Do thou seek for some other kind of alms! Leb not
thy heurt incline towards eating dog's meat! The dog is
containly an unclean food to members of the regenerate
classes ¥

* ‘Vigwanitra said,—Any other kind of meat i nov be
easily had during & famine like this! Besides, O Chandala,
1 have no wealth (wherewith to buy food)! I am exceeding-
ly hungry. I cannot move any longer! I am utterly hopeless!
I think that all the six kinda of taste are to be fouud in that
piece of dog's meat I®—

“ ‘The Chindéla said,—Only the five kinds of five-clawed
animals are clean food for Bribmanaa and Kshatriyas and
Vaigyas, a8 laid down in the scriptures, Do not set thy
heart upon what is unclean (for thee,)—

“* Vigwhmitra said,—The great Riski Agastys, while
hangry, ate up the Asura named Vitdpi. I am fallen into
distress. I am hungry. I shall, therefore, eat that haunch of
dog’s meat,"—
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“ ‘The Chandila said,—Do thou seck some other alms. It
behovea thee not to do such & thing! Verily, such an act
should never be done by thee. If, however, it plesases thee,
thou mayst take away this piece of dog’s meat '—-

 ‘Vigwaoritra mid,~They that are-called good are sutho-
rities in matters of duty. I am following their example. I
now regard this dog’s heunch to be better food fhan anyShing
that is highly pure.”—

“ The Chindsla said,—That which 3 the aét of an un-
righteous person van never berrogarded as an eternal practioe.
That which is an improper act can never be a proper one. De

mot commit a sinful act by decepiion "—

“ ‘Vigwamitra said,~—A man who is a Rishi cannot do whai
is sinful,* Ip the present case, deer and dog, I think, are
the same (both being animals). I ehall, therefore, eat this
dog’s haunch 1"—

* ‘The Chandila said,—Solicited by the Brahmanas, the
Riski (Agastyn) did that act. Under the circumstances it
could not be nsin. That is righteousness in which there ia
wo 8in, Besides, the Brihmanas, avho are the precaptors of
the three other orders, should be protectelt and preserved
by every means.™—

" Vigwamitra said,~I am a Brahmana. This my bodyis
w friend of mine. It is very dear Lo me and is worthy of the
:highest reverence from me ! [i.is from-the desire of sustain-
ting the body that the wisk is entertained by me of taking
away that dog's haunch, So eager have I become that I have
no longer any fear of thee and thy fierce brethren "—

“*The Chandala said,—Men lay down their lives but they
#%ill do not set their hearts :on food that is unclean. They
obtaln she fruition of all their wiskes even in this world by
conquering hunger. Do thou also conguer thy hunger and
obtain those rewards I"—

*‘Vigwamitra said,—As regards myself, I am observant of
rigid vows and my heart is set on peace. For preserving the
root of all religous wwerit, I shall eat food that is unclean™ It

* Agnvtys wara Rishr, Hoe could not do what was sinful,—T,
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io evident that such an act would be regarded s righteous in
aperson- of cleansed.soul, To a person, however, of uncleansed
soul the eating of dog's flesh.would-appear sinful. Even if tkie
conclusion to which I have arrived be wrong (and if I eat this
dog’s mest) I shall not, for that act, becoms one like thee 7'—

« “Phe Chandala said~It is my settled. conclwsion that I
should endeavour my best to restrain thee from $hissin.. A.
Brakmana by doing a wicked aet falls of from his high state,
Lt i for thia that I am reproving thee 1¥—

% 'Vigwamitra saig,~—Kine centinue to drink, regardless
of the croaking of the froga Thou canst lay no claim o
what constitules righéeousness (and what not), Do not he.a
self-aulogiser M—

“The Chindala said—I hLave become thy friend. For
this reason only [ am. preacking to thee. Do what is beue-
ficial. Do not, from tamptation, do what is sinful,"*—

“ ‘Vigwamitea said,—If thou be a friend desirous of my
happiness, do thou then raise me up from this distress! In
€hat case, relinquishing this dog’s haunch, I may consider
myself saved by the aid of righteonsness (and not by that of
sinfulness) "*—

* The Chandala saidi—T dare not make a present of this
piece of meat to thee, nor ean I quietly asuffer thee to rob me
of my own food. If I give thee this meat and if thou take
it, thyself being a Beahmans, both of us will becoms liahle
¢to-sink in regioms of woe in the mext world 1—

" ‘VigwAmitra said,—By committing this sinful’ act today
X shall cevtainly save my life which. is wery sacred. Haviug
asaved my life I shall aftevwards practise virtue and cleanso
my soul. Tell me which of these two is prefersble (to die
without foud, or o eave my life by taking this food that is
unclean) 1%

*“‘The Chandila said,—In discharging the duties thet
appertain to one's order or race, one's own s=elf is the best
Judge (of its propriety or impropriety). Thon thyself know-
est which of those iwo aete in sinful. He who would regard
dog’a meat as clean food, T think, would in matters of food
abstein,. from nothing I“—
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“ Vigwhmitra said,—In- accepting (an unclean present) or
in eating (unclean food) there is ain. When one's life, how-
aver, is in danger, there is no sin in acoepting such a present
or eating such food. Bewmides, the eating of unclean food,
when unaccompanied by slaughter and deception and when
the act will proveke only mild rebuke, ie wot & matter of
much conseqnence,—

“‘The Chindila said,—If this be thy roason for ocating
uncloan food, it is then clear thou doat not regard the Veda
snd Arya morality ! Taught by what thou art going to do,
I see, O foremost of Brahmanas, that there- is no sim in dis-
regurding the distinctions between food that is clean and food
that is unclean *—

“ ‘Vigwimitra said,—1¢ is mot secn that a person incurs a
grave sin by eating (forbidden food). That ane boecomes fallen
by drinking wine is only a wordy precept (for restraining men
from drinking). The other forbidder acts (of the same species),
whatever they be,—in fact, every sin,—cannot destroy one’s
merit.'*

# "P'he Chandila said,—That learned person who takes
away dog's meat from an unworthy place (like this), from an
unclean wreteh (like me), from one who (like me) leads such
a wicked life, commits an act that is opposed to the behaviour
of those that are called good. In consequence, again, of hia
connaction with such a deed he is certain to suffer the pangs
of repentance [*—

“Bhishma continued,—The Cha&ndils, having eaid these
words unto Kugika's son, became silent. Vigwimitra then,
of cultivated understanding, took away that baunch of dog's
meat® The great ascetic, having possessed himself of that
piece of dog’s meat for saving his life, took it away into the
woods and wished with his wife to eat it.® He resolved
that having first gratified the deities according to due rites,
he should then eat that haunch of dog's meat at his pleasure
Igniting a fire acoording to the Bradkma rites, the ascetic,
agresably to those rites that go by the name of Airdrdgneye,
began kimself to cook that wreat into sacrificial Charu He
thon; O Bharats, began the ceremonies in honor of the gods
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and the Pitris, by dividing that Chars into as many portions
A3 were necessary, according to the imjunctions of the scrip-
tures, and by invoking the gods with Indra at their head
(for accepting their shares)® Meanwhile, the chief of the
colestials began to pour copiously, Reviving all creatures
by those showers, he cansed plants and herbs to grow once
more.® Vigwamitra, however, having completed the rites in
honor of the gods and the Pifris and having gratified them
duly, himaself ate that meat” Burning all his sing after-
wards by his penances, the sage, after a long lime, acquired
the most wonderful (ascetic) success® XKven thus, when the
end in view is the preservation of life iteelf, ghould a high-
souled person possessed of learning and acquainted with
means rascue his own cheerless self when fallen into dietress,
by all means in his power™ By having recourse to such
understanding gne should always preserve his life. A persom,
if alive, can win religious merit and enjoy happiness and
proaperity.'™ For this reason, O son of Kunti, 8 person of
cleanssd soul and possessed of learning should live and act
in this world, relying upon his own intelligence in discrimi-
usting between righteousness and its reverse.’ "%

Secrion CXLIL

+ * Yudhishthire said,—If that which is so howsibie and
which like falaehood should never be an object of regard,
be cited (as duty), then what act is there from which I should
forbear # Why aleo should not robbers then be respected ?*
I am-stupified! My hoart is pained! All the ties that bind
me to moralily are loosened ! I cannot tramaguillisa my mind
and venture to act in the way suggested by you I'*

“Bhishma said,—T do not instruot thee in respect of duty,
taught by what I have heard from the Vedas alone! What
I have told thee iz the result of wisdom and experionce,
This is the honey that the learned have gathersd® Kings
should gather wisdom from various sources, One cannot
.accomplish his course throngh the world with the sid of a
wmorality that in one-sided Duty must spring from the
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understanding; and the practices of those that are good
should always be ascertained, O son of Kuru! Adttend to these
worls of mine I* Only kings that are poasessed of superior
intelligence can rule, expecting victory. A king should pro-
vide for the observance of morality by the aid of his under-
spanding and guided by knowledge derived from various
gources® The dutiea of & king can never bo discharged by
rules drawn from a morality that is one-sided, A wesk-minded
king can never display wisdom (in the discharge of hia duties)
in eonsequence of his not having drawn any wisdom from the
examples befure him."! Righteousness sometimes takes the shape
of unrighteonsness, The latter also sometimes takes the shape
of the former. Ho who does not know thkis, becomes con-
founded when confronted by an actual imstance of the kind.
Befure the occasion ‘comes, one should, O Bharata, compra-
hend the circumstances under which righteousness and its
reverse bacome confused' Having acquired this knowledge,
& wise king should, when the occasion comes, act accordingly,
aided by his judgment. The acts he does at such a time are
misunderstood by ordinary people.® Some persons are possess-
od of true knowlodge. Some persons have false knowledge.
Truly ascertaining the nature of each kind- of knowledge, a
wise king derives knowledge froim them that are regarded as
good.’® They that are really breakers of morality find fault
with the seriptures, They that have themselves no wealth
peoclsim the inconsistencies of the treatises on the acquisi-
tion of wealth.!* Those who sssk to acquire kmowledge for
tho object only of carring their sustenance by it, are, O king,
sinful besides being enemiea of morality.'? Wicked men, of
immature understandings, can never know things truly, even
as porsons uneconversant with scripiures are unable in all their
acts to be guided by reason.'* With eyes directed to the
faults of the scriptures, they decry the scriptures. Even if
they understand the true meaning of the acriptures, thoy are
atill in the habit of proclaiming that scriptural injunctions
are unsound.* Such men, by decrying the knowledge of
athers prociaim the superiority of their own knowledge. They
bave ;words for their weapons aud words for theis arrows
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snd spesk as if they are rcal masters of their sciences.
Know, O Bharata, that they are traders in learning and
Rakshasgs among mon. By the sid of mere pretexts they
cast off that morality which has been established by good aud
wise men.'* It has been heard by ns that the texts of morality
are not to be understood by either discussion or one’s own
intelligonce. Indra himself has said that this is the opinion
of the sage Vrihaspatil' Some are of opinion thas no serip-
tural text has been laid down without a reason. Others
again, even if they properly unleritand the scriptures, never
aoh aceording to them.® One class of wise men declare that
morality is nothing else than the approved course of the
world. The man of true knowledge should find out for him-
self the morality laid down for the good!® If even a wiso
man speaka of morplity under the influence of wrath or con-
fusion of underatauding or ignorance, his deliverances go for
nothing,® Discourssa on morality made with the aid of an
intolligence that is derived from the true letter and apirit of
the seriptures, are worthy of praise and not those which are
_made with the help of anything else, Bven the words heard
from au ignorant person, if in themselves they be franght
‘with sense, come to be ragarded as pious and wise®* In days
of old, Uganas said unto the Daiteyas this trath, which should
remove all doubts, that scriptures are no scriptures if they
canno} stand the test of reasin.' The possession or absence of
knowledge that is mized with doubts is the san e thing. It be-
hoves thee to drive off such knowledge after tearing it up by
the roota!® He who does not listen to these words of mine
iz to be regarded as one that has suffered himse!f to be misled,
Dost thou not see that thou wert createl for the accomplish-
ment of fierce deeds ?** Behold me, O dear child, how, by be-
taking myself to the duties of the order of my birth, I have
despatched imnumerable Kshatriyas to heaven! There are
some that are not de'ightel with me fur this'* Goat, h e,
and Kshairiya, were createl by Brahman for a similar purpose
(viz., for being useful to everybody). A Kshatriya, therefure,
should incessantly seek the happiness of all creatures® The
sin that attaches to killing & person that shonld not be killed
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is squal to that which is incurred by not killing one who
deserves to bo kitlel. Even such is the established arder of
things which & weak-minded king thinks of never aitending
0. Therefors, s king should display severity in making
all his subject observe their reapective duties. If this is not
done, they will prowl like wolves, devouring oue another.
He is & wretch asmong Kshatriyas in whose territoriea robbers
go about plandering the property of other people like crows
taking little fishes from water.® Appointing high-born men
possessed of Vedic knowledge as thy ministers, do thon govern
the Earth, protecting thy subjects righteously.” That Ksha-
triya who, ignorant of the eatablished customs and conirivan-
ces, improperly levies taxes upon his people, is regarded as s
eunuch of his order. A king should neither be severe nor
mild. If ho rules righteously he deserves praise. A king
should not cast off both the qualities; oen the other hand, be-
coming severe (on occasions demauding severity), he should be
ihild when it is necessary to be s0.’* Painful is the observance
of Kshatriya duties. I bear a great love for thee, Thou art
created for the accomplishment of severs acts. Therefors, do
thou rule thy kingdom ** Cakra possessed of great intelligence
has eaid that in times of distress the great duty of a king is
chaatising the wicked and protecting the good.'™

“Yudhishthirs said,—'Is there any such rule (in respect of
kingly duties) which ehould, under no circomstances, be violats
ed? I ask thee this, O foremost of virtuous persons! Tell
me, O grandsire '

“Bhishma eaid,—'Ono should always worship Brihmanas
venerable for learning, devoted to penances, and rich in con-
duct conformable to the injunctions of the Vedas, This,
indeed, is & high and sacred duty.® Let thy conduct towards
the Brihmanas be always that which thou ohservest towards
the gods, The Brihmanas, if enraged, can inflict diveras
kinds of wrong, O kiug.* If they be gratified, high fame
will be thy share, If otherwise, great will be thy fear. If
gratified, the Brihmanas become like pectars If enraged
thay bocoms like poison,’ "™

—rr————
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SEorTioN GXL_II‘I.

“¥ udhishthira said,—‘O grandsire, O thou of great wis-
dom, O thou that are conversant with every kind of seripture,
o]l mo what the merié ia of one who cherishes a suppliant
that craves for protection 1 i

# Bhishmy asaid,—'Great is the merit, O monarch, in
cherishing a suppliant, Thou art worthy, O beat of the Bha-
ratas, of asking such a question.? Those high-souled kings of
old, viz., Civi and others, O king, attained to great blise in
heaven by having protected suppliants.® It is heard that =a
pigeon received with respect a suppliant foe according to
due rites and even fed hitn with his own fleah.™®

“Yudhishthira said,~—How, indeed, did a pigeon in days
of old feed a suppliant foe with his own flesh? What also
wag the end, O Bharata, that he won by such conduot 7™

“Bhishma said,—‘Listen, O king, to this excellent story
that cleanses the hearer of every sin, the story, wiz., that
Bhrigu’s zon (Rama) had recited to king Muchukunda. This
very queation, O son of Pritha, had bsen put to Bhrigu's son
by Muchukunda with due humility” Unto him desirous of
listening with humility the son of Bhrign narrated this story
of how a pigeon, O monarch, won success (eatitling him ¢to
the highest heavenly blisa).?

“ 'The sage said,—0 mighty-armed monarch, listen to ma
as I narrste to thee this atory that ia fraught with truths
oonnected with Virtue, Profit, and Pleasure’ A wicked and
terrible fowler, resombling the Destroyer himself, used in
daya of old to wander through the great forest.® He was
black as a raven and his eyes were of a bloody hue. Ha
looked like Yama himself. His legs were long, his feet short;
his mouth large, and his cheeks protruding.’* He bhad mno
friend, no relative, no kinsman. He had besn cast off by
them all for the exceedingly cruel life he led* Indeed, w
man of wicked conduct should be renounced from a distance
by the wise, for he who injures his own self cannot .be ex-
pected to do good to others,'* Those cruel and wicked-souled

61
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-men that take the lives of other creatures are always like
poisonous snakes, s mource of trouble to all creatures!® Tak-
ing his nets with him, and killing binds in the woods, he used
to ssll the meat of shose winged creatures, O king, {for liveli-
hood).* TFollowing such conduet, the wicked-souled wretch
lived for many long years without ever understanding the
sinfulnezs of his life.’* Accustomed for many long yesra te
gport with his wife in the forest in the pursuit of this profes-
sion, and stupified by destiny, no other profession was liked
¥y him'" One day as he was wandering through the forest
intent on his business, a groat sterm arose that shook the trees
and seomed about %o uprcot them.'* In a moment dense masses
of clouds appeared on the sky, with flashes of lightning play-
ing amidst them, presenting the aapect of a sea covered with
merchant boats and veasels.* He of a hundred sacrifices
having entered the clouds with a large aupply of zain, in a
moment the Earth became flooded with water” While yet
" the rain fell in torrents, the fowler lost hie senses through
fear. Trembling with cold and agitated with fear, he roved
through the forest,® The killer of birds failed to find any
high spot {which was not under water). The paths of the
foreat were all submerged.® In conssquence of the force of
the shower, many birds wore deprived of life or dropped
down on the ground. Lions and bears and other animals,
availing of some high spois they had found, lay down to
vest* All the dQenizens of the foreast were filled with fear
in consequence of that frightful storm aand shower. Fright-
sned and hungry, they roamed through the woods in packs
small and large.'* The fowler, however, with limbs stiffened
by ocold, could neither stop whore he wag nor meve. While
fn this state he eyed a she-pigeon lying on the ground,
stiffened with cold.® The sinful wight, though himself in
the same predicament, beholding the bird, pioked her up and
immured her in a cage. Himself overwhelmed with affliotion,
ho sorupled not to overwhelm a fellow-creature with affliction.®
Indeed, the wretch, through force of habit alone, committed
that sin even at such & time. He then beheld in the midss
of -that forest » tordly tree blue as the cloudst i was the
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resort of myriads of birds desirous of shade and shelter. It
seemed to have been placed there by the Creator for the good
of all creatures like a good man in the world" BSoon the
sky cleared and became spangled with myriads of stals, pre-
senting the aspect of & meagnificent lake smiling with bloom-
ing lilies,™ Turning his eyes towards the clear firmament
rich with stars, the fowler began to advance, still trembling
with cold. Beholding the sky cleared of clouds, he cast his
eyes on all sides and seeing that night was already upon him,
bo began to think¥—My home is at a great distance from
where I am i —He then remolved to pass the might under
the shade of Lhat tree.® Bowing down to it with joined hands,
he addressed that monarch of the foresb, saying,—I am a
suppliant for shelter unto adl the deities that have this tree
for their resort 1—Hsaving said these words, he spread some
leaves for a bed, and laid himself down on it, restiug his
head on a stone. Though overwhelmed with affliclion, the
man soon fell asleep,” "

SEction CXLIV.

“Bhishmsa said,—'In one of the branches of that tree, &
pigeon with beautiful feathers, O king, lived for mauy years
with his family." That morning his wife had gone out in
search of food but had not yet returned. Seeing that night
had come and his wife still unreturned, the bird began to
indulge in lamentations’—Oh, great has been the atorm and
painful the ashower that came today! Alas, thou hast not
yot roturned, O dear wife! Woe is on me, what can be the
cause that she has not yet come to us{* Is everything right
with that dear spouse of mine in the forest? Separaied from
her, thic my home appears to me empty * A house-hoider's
home, even if filled with sons and grandsons and deughters-
in-law and servants, is regarded empty if destilute of the
housewife,! Ona's houss is not ome’s home ; one’s wife only i
one's home. A bouse without the wife is as desolate as the
wilderness® If that duar wife of mine, of eyes fringed with
red, of variegated plumes, and of sweet voice, does not comé
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back today, mhy li‘e itself will cease to be of any value’ Of
excellent vows, sl.e never eats before I est, and never bathes
before I bathe. She never sita before I sit down, and never
lies before I lie down.” She rejoices if I rejoice, and becomen
sorry when I arisorry. When I am away sho becomes cheer-
loss, and when I am angry she ceases not to speak aweetly.
Ever devoted to her lord and ever relying upon her lord, she
was over omployed in doing what was aggreabls to and bene-
ficial for her lord, Worthy of praise is that person on Earth
who owns such a spouse I'* That amiable creature knows that
I am faligued and hungry. Devoted to me and constant in
her love, my famous spousc ia ¢exceedingly sweet-tempered and
worships me devoutly ** Even the foot of a tree iz one’s home
if one lives there with one’s spouse as a companion! Without
ono’s spouse, & very palace is truly s desolate wilderness !'*
One's spouso is one’s associate in all one’s acts of virtue, profit
and pleasure. When one scta out for a strange land one’s wife
is one’s trusted companion.’® It insaid that the wife is the
richest possession of her lord. I.. this world the wife iz the
only associate of her lord in all the concerna of life%% The
wife is ever the best of medicines that one can have in sick-
noss and woe* There is no friend like unto the wife, There
is no refuge bettor than the wife. There is no better ally in
the world than the wife in acte undertaken for the acquisition
of religious merit.'® He that has not in his houze a wife
{hat is chasto and of agreeable specch, should go to the woods,
For such a man there is no difference between homo and
wildernesa.’ "

' # The idea is that man comes alone into the world and goes oot of
_i;a_}lone'. Only th; wile iy his trne associate, for she alone isa sharer
of hie merits, and without her no merié can be won. The Hindu idea
of marriage is a complete union. ¥From the day of merriage the twa
dptxsonk become one
snst oty schs T,
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“Bhishma said—'Hearing these piteous lamentations of
the pigeon on the tree, the she-pigeon seized by the fowler
began to say to herself as follows.!

¢ ‘The she -pigeon said,—Whether I have any merit or not,
verily there is no limit to my good fortune when my dear
lord thus speaks of me!* Sheis no wife with whom her
lord is not content, In the case of women, if their lords be
gratified with them all the deities also become so.* Since
the marriage union takes place in the presence of fire, the
husband is the wife’s highest deity.* That wife with. whom
her husband is not pleased becomes consumed into ashes, ever
like & creeper adorned with bunches of flowers in & forest
conflagration "——Having reflected thus, the she-pigeon, afflict-
ed with woe, "and immured by the fowler within his cage, thus
spoke unto her woe-stricken lord."—1I shall say what is now
beuneficial for thee, Hearing me follow thou my couusel!
O dear lord, be thou the rescuer of a suppliant ¥ This fowley
lies here by thy abode, afflicted with cold and hunmger! Ds
him the duties of hospitality * The sin that a person coms
mits by slaying a Brahmana or that mother of the world,
viz,, a cow, is equal to that whichk one incurs by suflering =
suppliant o perish (from want of help)’ Thou art possassed
of knowledge of self. It ever behoves one like theo, therefore;
to follow that course which has been ordained for us as
pigaons by the order of our birth.*** It has been heard by
us that the house-holder who practises virtue according to the
measure of hia abilities, wins hereafter inexhaustible regions
of bliss Thou hast sons, Thou hast progeny. O bird,
casting off all kindness for thy own body, therefore, and for
winning virtue and profit, offer worship to this fowler s¢
that his heart may be pleased I* Do not, O bird, indulge in?

* The sense seems to b that onr strength, though little, ahonld be
employel by us in sitending to the duties of hospitality in outr owa*
way.~T. ) Sheeetaly
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any grief on my account, (See, how unimportant I am !)
Thou mayst continue to live, taking other wives '"—~The
amiable she-pigeon, overcome with sorrow, and casting her
eyes upon her lord from the fowler's cage within which she
had basn immured, said these words unto bim,’ "**

SzoTion CXLVE

“Bhishma said,—Hesring thess words frauvght with mora-
lity and reamson thet were spoken by his wife, the pigeon
became filled with great delight and his eyes were bathed in
tears of joy.! Beholding that fowler whose avoeation was
the slaughter of birds, the pigeon homored him scrupaulously
according to the rites laid down in the ordinance? Address-
ing him, he said,—Thou art welcomo today ! Tell me what
I shall do for thee! Thou shouldst not repine! This is
thy home.** Tell me quickly what I am to do and what is
thy plessure! X ask thee this in affection, for thou' hass
solicited shelter at our hands Hoapitality should be shown
to even one'’s foe when he comes to one’s house. The tiree
withdraws not ita shade from even the person that approsches
it for cutting it down! One should, with scrupulous eare, do
the duties of hospitality towards a person that craves for
shelter. Indeed, one is eapecially bound to do aso if one
happens to lead a life of domesticity that conpista of the five
sacrifices.” If ouwe, while leading a life of demesticity, does not,
from want of judgment, perform the five sacrifices, one loses,
socording to the seriptures, both this and the next world!
Tell me then trustfully and in intelligible words what thy
withes are! I will eccomplish them all. Do not set thy
heart on grief 1*-~Hearing these words of the hird, the fowler
replied unto him, saying,—I am stiff with celd. Let provi-
gion be made for warming me I"—Thus addressed, the bizd
gathered together & number of dry leaves on the ground, and

® Literally, thou art st home,’ meaning I will not apare any
#rouble in making ihee fee! and enjoy sll the comforts of home in this
QIIOG.—T. -
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taking a single leaf in his beaks speedily weni away for
fetching fire.’® Proceeding to a spot wheve fire is kept,
he obtained a little firo and came back to the apot, He then
sot fire to those dry leaves,’* and when they blaged forth into
a vigorous conflagration, he addressed his guest, saying,~Do
thou trustfully and without fear warm thy limlw '*—Thus
addressed, the fowler said,—So be it!—and set himself to
warm his stiffened limbs. Recovering (as it were) his lifo
breaths, the fowler said umto his winged bhost,'*—~Bunger
is afflicting me, I wish thee to give me some food !—Hearing
his words the bird said,*—I have no stores by whioh to
appease thy hunger! We, denizens of the woods, always
live upon what we get every day.'* Like the nsoetics of the
forest we never hoard for the morrow I'—Having said these
words, the bird's face became pale (from shame).!* He began
to reflect silently ss to what he should do and mentally
deprecated his own method of living.t’ Soon, however, his
mind became clear. Addressing the slaughterer of his species,
the bird said~~I shall gratify thee! Wait for & moment [**—
Saying these words he ignited a fire with the help of some
dry [leaves, and filled with joy, said,—I heard in former
days from high-souled Rishis and gods and Pifris that there
is great merit in homoring a guest.® O amiable one, be kind
tome! I tell thee truly that my heart iz set npon honoring
thee that art my guest {**—Having formed this resolution, the
high-souled bird, with s emiling face, thrice circumambulated
that fire and then entered its flames' Beholding the bird
entar that fire, the fowler bagan to think, and asked himself,
—What have I done!® Alas, dark and terrible will be my
sin, without doubt, in consequence of my own acts! Iam
exceedingly cruel and worthy of reprobation 1**—Indeed,
observing the bird lay down his life, the fowler, deprecating
his own acts, began to indulge in copious lamentations like
these, "
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“Bhishma said,~The fowler, secing the pigeon fall into
the fire, became filled with compassion and once more said,'—
Alas, cruel and senseless that I am, what have Idone! I
#m oertainly a mesn wretch ! Great will be my sin for ever-
lasting yoars *—Indulging in such self-reproaches he began
to say ropeatedly,—I am unworthy of credit! My under-
standing is wicked! I sm ever sinful in my resolves!* Alas,
abandoning all kinds of honorable occupation, I have become
afowler! A cruel wretch that I am, without doubt, this
high-souled pigeon, by laying down hia own life, has read
me & grave lesson!* Abandoning wives and sons, 1 shall
certainly cast off my very life-breaths that are so dear! The
high-souled pigeon has taught me that duty* From this
day, denying every comfort to my body, I shall wear it out
even as a shallow tank in the season of summer!® Capable
of bearing hunger, thirst, and penarces, reduced to emacia«
tion, and covered with visible veins all over, I shall, by
diverse kinds of fasts, practise such vows as have a reference
to the other world 1" Alas, by giving up hia body, the pigeon
has shown the worship that should be paid to & guest!
Taught by his example, 1 shall hencefurth practise righteous-
nesa, Righieousness js the highest refuge (of sall cresiures)!
Indeed, I shall practise such righteousness as has been seen
in the righteous pigeon, that foremost of all winged crea-
tures I"—Having formed such a reslution and said these
words, 1that fowler, once of fierce deeds, proceeded to make
an nnroburning tour of the world,* observing for the while
the most rigid vows' Fe throw away his stout staff, his
sharp-pointed iron-stick, his nets aud springes, and his iron
cage, and set at liberty the ehe-pigeon that he had seized
and immuored,’ "®

~

¥ Malaprasthisg is literally sa unretorning departure. When a
person leaves home for wandering through the world till death puts -a
sop to his wanderings, he is maid to go on Mahdprastidna.—T.
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“Bhishma said,— After the fowler had left that spot, the
she-pigeon, remembering her husband and afflicted with grief
on hiy account, wept copionsly and indulged in these lamen-
tations :;'*~~IL cannot, O dear lord, recollect a single instance
of thy having done me an injury! Widows, evan if mothers
of many children, are still miserable ! PBaereft of hushand, a
woman becomes helpless and an object of pity with her
friends® I was always cherished by thee, and in consequence
of the graat respect thou hadst for me I was nlwnys honored
by thee with sweet, agreeable, charming, and delightful
words I* I sported with thee in valleys, in aprings of rivers,
and on delightful tops of trees!* I was alse made happy by
thee while roving with thee through the skies! I used ta
sport with thee before, O dear lord, but where are those joya
now ¥ Limited are the giftr of the father, of the brother,
and of the son to a woman. The gifts that her husband alone
makes to her are unlimited ! What woman ia there that would
not, therefure, adore her lord #* A woman has no protsctor
like her lord, and no happiness like her lord, Abandoning all
her wealth and poasessious, a woman should take to her lord as
her only refuge” Life here is of no nse to me, O lord, now
that I am separated from thee ! What chaste woman is there
that wonld, when deprived of her lord, venture to bear the
burden of life ?*—Filled with sorrow and indulging in such
piteous lamentations, the she-pigeon, devoted to her lord, cast
herself on the blazing fire® She them beheld hor (deceaszed)
husband adorned with bracelets, seated on a (celestial) car, and
adored by many high-souled and meritorious beings standing
around him.'* Indeed, there he was in the firmament, decked
with fine garlands and sttired in excellent robes, and adorned
with every ornament. Around him were innumerabie celestial
cars ridden by beings who had acted meritoricusly while in
this world,!* Seated on his own celestial car, the bird ascend-
ed to heaven, and obtaining proper honors for his deeds in this
world, coutinued to aport in joy, accompanied by hias wife,’ "3

—

62
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“ Bhishma said,—The fowler, © king, happened to see
that pair while seated on - their celestial ocar, Beholding the
wcouple he became filled with sorrow (at the -thought of his
own misfortune) and began to reflect upen the means of
obtaining the same end.! And he said to himself,~I must, by
susterities like those of the pigeon, attain to auch a high
end I—Having formed this ryesolution, the fowler, who had
lived by the slaughter of birds, set out on an unrefurning
jonrney! Without any endeaver (for obtaining food) and
living upon air alone, he cast off ail affections from desire of
scqtiiving heaven® After he had proceeded for some distance,
he saw an extensive aad delightfol lake full of cool and pure
water, adorned with lotuses and teeming with diverse kinds

-of water-fowlt Without doubt, the very sight of such &
lake is capable of slaking the dosive for drink of a thirsty
person, Emaciated with fasts, the fowler, however, 'O king}
without casting his eyes upon it, gladly penotrated a forest
inhabited by bessts of prey, having mscertained previously
its wide extent. After he had entered the forest, he became
much affficted by echarp-pointe? thorns! ILascerated and
torn by prickles, and covered all over with blood, he began
40 wander in that forest destitute of men but abounding with
animals of diverse species’ Sometime after, in consequence
of the friction of some mighty trees caused by a powerful
wind, & widespread conflagration arose® The raging elament,
displaying a splendour like to whas it assumes at the end of
the Yuga, began to consame that large forest teemimg with
tall trees and thick bushes and crespers.® Indeed, with
Bames fanned by the wind and myriads of sparke flying about
in all directions, the all-conBuming deity began to burn that
dense forest abounding with birds and beasts,!® The fowler,
desirous of casting off his body, ran with a delighted heart
towaeds that spreading conflagration’* Consumed by that
fire the fowler bucame cleansed of all his sins end abtained,
O best of the Bharatas, to high success.’* The fever of bis
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heart dispellod, he at last beheld himseif in heaven, shin-
img in splendour like Indra in the midst of Yakshus and
Gandharvas aad’ persons crowned with ascetic aucosss'®
Thus, indeed, the pigeon and his devoted spouse, with the
fowler, ascended to heaven for their meritortous acts’’ The
woman who thus follows her lord speedily ascends to heaven
and shines in splandour there like the she-pigeon of whom I
have spoken.®™ Even this is the old history of the high-souled
fowler and the pigeon. Even thus did. they earn a highly
meritorious end' by their righteons acts® No evil befalls
the person who listena every day to this atory or who recites
it every day, even il error invades his mind.*” O Yudhish.
thira, O*foremost of all righteous persona, the protection of
# suppliant is traly a high act of merit! FEven the slayer of.
& cow, by practising this duty, may be cleansed of sin.* That
man, however, will never be cleansed who slays a suppliant:
By listening to this sacred and sin-cleansing story one becomes
freed from distress and attains to heaven at last,’"®

Section CL.

«Yudhishthira said,—0 best of the Bharatas, when a-
persan commils sin foom want of judgment, how way he be
cleansed. from it ? Tell me everything abeut it I'*

«Bhishma said,— T shall in this connection recite to thee
the old narrative, applauded by the Rishis, of what the re-
geuerate Indrota, the son of Cunaka, said unto Janamejaya’
There was, in days of yore, a king possessed of greal: energy,
called Janamejays, who was the son of Parikshit. That lord
of Earth on one occasion, from want of judgment, becams
guilty of killing a Brahmana Upon this, all the Bedkmanas
together with his priests abandoned him. Burning day ard
night with regret, the king retired into the woods.* Deserted
by his subjecta t00, he took this step for achieving high merit.
Consumed by repentance, the monarch underwent the most

# The theory is that all distresses ariee originally from mental error
which clonds the understanding. Vide BRagavadgiis.~T.
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rigid austerities® For waehing himself of the sin of Brih-
manicide he interrogauted many Brihmanas, and waudered
from country to country over the whole Earth I* I shall
now tell thee the story of hiz expiation. DBurning with
the remembrance of his siuful act, Janamejaya wandered
sbout” Oue day, in course of his wanderings, he met Indrota,
the son of Cunuaka, of rigid vows, and approaching him
touched his feet.* The sage, beholding the king before him,
reproved him gravely, saying,—Thou hast committed a great
sin, Thou hast been guilty of fwticide. Why hast thou
come here?® What business hast thou with ns? Do not
touch me by any memns! Go, goaway! Thy presence does
not give us pleasure I Thy person smells like blood. Thy
appearance is like that of a corpse. Though impure, thou
soemest to be puro, sud though dead thou movest likea
living being 1'* Dead within, thou art of impure soul, for
thou art ever intent upun sin! Though thou sleepest and
wakest, thy life, howcver, is passed in great misery !*? Thy
life, O king, is nseless! Thou livest most miserably ! Thou
hast beeu created tor ignoble and sinful deeds.'* Sires wish
for sous from desirc of vbtaining diverse kinds of blessiugs, and
hoping they would perform penauces and sacrifices, worship the
gods, and practize renunciation.*’* Behold, the whole race
of thy aucestors has fullen into hell in consequence of thy
acts ! All the hopes thy sires bad placed upon thee have
becomse fruitless I'* Thou livest in vain, for thou art always
inspired with hatred and malico towards the Briahmanas,—
them, that is, by worshipping whom other meu obtain long
life, famo, and heaven I** Leaving this world (when the time
comes}, thou shalt have to fall (into hell) with head downwards
and remain in that posture for innumerable years in conse-
quence of thy sinful deeds!*” There thou shalt be tortured by
wvultures and peacocks having iron beaks. Returning thence
juto this world, thou shalt have to take birth in a wretched
order of creatures ! If thou thinkest, O king, that this
world is nothing and that the next world is the shadow of

* Making gifts, &o.—T.
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s shadow, the myrmidons of Yama in the iufernal regions will
convince thee, dispelling thy unbelief I' *:*—

Seorion CLI.

“Bhishma said,—Thus addressed, Janamejaya replied unto
the sage, saying,—Thou rebukest one that deserves fo be
rebuked ! Thou censurest one that is deserving of censure !'
Thou upbraideat me and my acts. I implore thed to be
graceful towards me! All my scts have been sinful., I burn,
however, with repentance as if I am in the midst of blazing
fire ¥ My mind, in remembrance of my deeds, is exceedingly
cheerless, Verily, I am much afraid of Yama !* How can I
bear to live without extracting that dart from my heart?
O Caunaka, suppressing all thy wrath, hetruct me now !
Formerly I used to show great regard for Brahmanas I
eolemnly declare that I shall once more show the same regard
for them ! Let not my line be extinct ! Let not the race in
which I am born sink into the dast * It is not proper that
they who have wronged Brihmanas and have for that, in con-
sequence of the injunctions of the Vedas, forfeited all claim
to the respect of the world and to social intercourse with their
fellowmen, should have any bearer of their names for continu-
ing their races !* I am overwhelmed with despair. I, thera-
fore, repeat my resolves (about mending my conduct). I pray
you to protect mo like sages that do nob accept gifts proteci-
ing the poor’ Sinful wights abstaining from sacrifices never
abttain to heaven* Leaving (this world), they have to pass
their time in the pita of hell like Pulindas and Khasas.
Ignorant as I am, give me wisdom like a learned preceptor
to his pupil or like a sire to his son! Be gratified with me,
O Caunaks "—

« 1Caunaka said,—~What wonder is there that a persom

* Here amum (the accnsative of ades) evidently means ‘that’ and
not ‘this.' ¥ think the reference, therefore, is to hesvem and not to
this world,—T.

t+ These are Misceha tribes of impure behnviour,—T,
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destitute of wisdom should do many improper acta? Xnow-
ing this, & person of real wisdom is never angry with creatures
(when they become guilty of folly).*'® By ascending upon.
the top of wisdom's palace, one gricves for others, ene’s own:
solf being then too pure fox becoming an object of other
people’s grief. In consequence of one's wisdom one surveys.
all creatures in the world like a person on a nwuntain.
top surveying people below.!* The pewson who becomes an
object of censure with good men, who hates good men and:
who hides himself from their view, never succeeds in obtaining
any blessing and mever understands the propriety of acts.*}
Thou knowest what the energy aud the nobility of the Brah-
mana is as laid down in the Veda and other seriptures. Aot
now in such & way that tranquillity of heart may be thine and
let Brihmanas be thy refage!'* If the Brahmanas cease to-
be angry with thee, that will ensure thy felicity in heaven.
If, again, thon repentest in sin, thy sight will be clear and
thon wilt succeed in bekolding righteousness 1M—

“‘Janamejaya said,—I am repenting for my sins, I will
nover again seek to extinguish virtue! X desixe to obtain
blessedness. Be thou gratified with me 16—

“ ‘Caunaka said,—Dispelling arrogance and pride, O king,
I wish thee to show regard for melf Employ thyself in
the good of all creatures, ever remembering the mandates of
vighteousness,'* I am not reproving thes from fear or narrow-
ness of mind or covetousness! Listen now, with these Brah-
manay hers, to the words of truth I utter!” I do not ask
for anything. I shall, however, instruct thoe in the ways
of righteousnsss, All persons will croak and bray and cry
fis on me (for what I am going to do)!* They will oven
call me ginful. My kinsmen and friends will discard me§

* The Bombay edition reads this verse differently.—T.

+ Bead differently in the Bombay edition.—T.

1 L », for my indructions.~~T.

§ Bo great was the repugrance felt for tha alayer of a Brihmans
that t0 even talk with him was regarded a sin. To instruct such & man
in the truths of the Vedas and of morality was to desecrsie religion
itself.—T.
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Without doubt, however, my kinsmen and friends, hesring
the words I speak, will succeed in vigoronsly crossing the
difficulties of life.)* Some that are posseszed of great wisdom
will understand (iny motives) rightly. Kuow, O child, what
my views are, O Bharata, in respect of the Brahmanas1*
Do thou (after listening to me) act in such u way that they
may, through my efforts, obtain every blessing! Do thou
also, O king, pledge thy word that thou wilt not again injure
the Brihmanas I* —

“Janamejays said,—I awear, touching even thy feet, that
I shall never again, in thought, word, or deed, injuye the
Brihmanas (— "

SecTiox CLII.

“:Caunaka said,—I shall for these reasons discourso to thea
of righteousness, to thee whose heart has been exceedingly
agitated | Possessed of knowledge and great strength, and
with & contented heart, thou seekest righteousness of thy
own will®® A kiny, first becoming exceedingly stern, then
shows compaasion and does good to all creatures by his acts,
This is certainly very wonderful.’ People say that that king
who commences with sternness burns the whole world. Thon
wert stern before, But thou turnest thy eyes on righteous~
ness now " Foraaking luxurious food and all articles of en-
joyment, thou hast betaken thyself for a long time to rigid
penances.  All this, O Janamejaya, is certain to appear
wonderfal to those kings that are sunk ina sin.' That he who
has afluence ahould besome liberal, or that he who is endued
with wealth of asceticiam should become reluctant td¥pend
it, is not at all wonderful. It has been said that the one
does not live at a distance from the other.® That which

* Thie version of 5 is offerad tentakively. That a person possessed
of affiuence should become charitable is not wonderful. An ascetic,
again, 1 very nnwilling to exerccise his power, (Witness' Agastya's
unwillingueus to crests wealth for gratifyimg him sponre). What iy
meant by these two persons not living at a distance from each other
is that the same cause whichk makes o affluent perion charitable
operaiss to make an acetic careful of the kind of wealth he has.~-T,
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is ill-judged produces misery in abundance. That, on the
other hand, which is accomplished with the aid of sound
judgwent leads to excellent reaults*® Saerifice, gift, com-
passion, the Vedas, and truth, O lord of Earth,—these five,—
are cleansing. The sixth is penance well-performed. This
last, O Janamejaya, is highly cleansing for kinga® By be-
taking thyself to it properly, thou art cerisin to earn great
merit and blessedness., Sojourn to sacred spots has also been
said to be highly cleansing? In thia connestion are cited
the following verae sung by Yayati :—That mortal who would
earn hife and longevity should, after having performed sacri-
fices with devotion, renounce them (in old age) and practise
penances*—The field of Kuru has been said to be sacred.
The river Saraswabi has been said to be more so. The tirthas
of the Saraswnti are more sacred than the Saraswati herself;
and the tirtha called Prithndaka is more sacred than all the
tirthas of the Saraswati, One that has bathed in Prithudaka
and drunk its waters will not have to grieve for a premature
death.!® Thou shouldst go to Mahasnras, to all the tirthas
desiguated by the name of Pushkara, to Probhiss, to the
northern lake Manasa, and to Kalodaka. Thou shalt then
regain lifa and acquire longevity.'* Loke Manasa is on the
spod where the Saraswati and the Dricadwati mingle with
each other. A person possessed of Vedic knowledge should
bathe in these places. Manu has said that liberality is the
best of all doties, and that renunciation is better than
liberality.!* In this connection i3 cited the following verse
composed by Satyavat. (One should act) as a child full of
simplility and destitute of either merit or sin!* As regards
all creatures there is in this world neither misery nor happi-
neas. (That which is called misery and that which is called
happiness are the results of a diswrought imagination),
Even this is the true nature of all living creatures.'* Of all
creatures, their lives are superior who have betaken them-
selves to renunmciation and abstained from acts both wmeri-
torious and ginful, I shall now tell thee these acts which

% That which is aiamikshitam is tamagram bdrpanyam.—T.
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are best for & king.** By putting forth thy might and
liberality do thon econquer heaven, OO king! That man who
possasses the wttributes of might and emergy succeeds in
attaining %o righteousnesa®® Do thon rule the Earth, Q'
king, for the sake of the BrAhmanas and for the sake of
happiness. Thou usedst formerly to condemu the Brahmanas.
Do thou gratify them now.!" Though they have cried fie on
thee and though they have deserted thee, do thou still,
guidad by knowledge of self, solemnly pledge thyself never to
injure them! Engaged in acts proper for thes, seok what
is for thy higheat good.® Amongst rulers some one beconies
as cool as snow ; some one, as fierce ag fire ; some one hecomes
like a plough (uprooting xzll euemies); and svwe vue, again,
bacomas like a thunder-buit (suddenly scorching his foes).™?
He who wishes to prevent self-destruction should never mix
with wicked wights for general or spocial reasons® ¥From a
sinful act committed only snee, one may cleanse one's self hy
ropenting for it, From a sinful act eommitied twice, ona
may cleanse one's self by vowing never to commit it again®
From snch an act committed thrice, one muy cleanse one’s aself
by the rasolutinn to bear one's self righteously ever aftorwards,
By commitéing such an act repeatedly, one may cleanse ones
self by a sojourn to sacred places. Une who is desirons of
obtaining prosperity should do all that resnlts in blessed-
ness.? They who live amidst fragrant odurs themselves be-
coma frazrant in consegquence. They, on the other hand,
who live in the midst of foul stench thomselver bacomo
foul? One devoted to the practice of ascetic penances iy
soon cleansed of all cone's sins. By worshipping the (koma)
fire for & year, one stained by diverse sins becomes purified."
One guilty of feeticide ia cleansed by worshipping the fire for
three years. One guilty of feticide becomes cleansed at even
a hundred Yojanas from Mahisara, or the tirthas called
Pushkars, or Prabhfsa, or Manasa on the north, if ouly oue

% NWilakantha explains that rals here means patience (slrength td
bear), and ojas (energy) moans revtraint of the senees—1,
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gets ottt for any of them.*™ A slayer of creatures is cleansed
bf his sins by saving from imminent peril as many creatures
bf that particular species a3 have boen slain by him.* Manu
has said that by diving in water after thrice recitmg the
Aghamarshana mantras, one reaps the fruits of the final
bsth in » Horse-sacrifice 1™ Such an act very soon cleanses
bne of all one’s sins, and one regains in consequence the
esteem of the world. All oreatures become obedient to such
 person, like helplesa idiots (obedient to those that surround
them).” The gods and dsuras, in days of yors, approaching
the celestial preceptor Vrihaapati, O king, humbly enquired
of him, saying,—Thou knowest, O great Rishi, the fruits of
virtue, a8 also the fruita of those other acts that lead to
hell in the next world! Tloes not that person succeed
in liberating himsslf from both merit and gin with whom
the two (weal aud woe) sre equal? Tell ua, O great Riski,
what the fruits of righteonsness are, and how does a righteous
person dispel his sing "**—

“ Yrihaspati answered,~1If, having committed sin through
folly, one doea moritorious acts understanding iheir nature,
one succeeds, by such righteousness. in cleansing one's self
from sin even as & piece of dirty <loth is washed clean
by means of some anline substance.” One shonld not boast
after having commiited sin. By having recourse to faith and
by frecing one's self from malice, one succeeds in obtaining
blessedness™ That peraon who covers the faulis, aven when
~axposad, of good men, obtaine blessedness even after commit-

# Both the vernacular translators have rendered the cecond line
of verae 26 wrongly. They seem to think that » person by setting out
“for any of the sacred waters from n distance of a hundred yojamas be-
vomes clonnsed. If this meaning be accepted, then no man who lives
within & hundred yojamas of any of them hms any chance of being
cleanssd. The senwe, of course, is that such is the efcacy of theme
térthos that & man becomes clsansed by approaching even o a sput
within & hundrad yojanas of their several aites.—T.
+ These mantras form a part of the morning, noon, and evening
“ptuyer of every Brihmana, Aghsmarchans was a Vedic Rishi of gress
machit
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ting faults.*®* Ag the aun rising at morn dispels all darknoss,
one dispels all one's sins by acting righteously.—'™

“Bhishma continned,—Indrots the son of Cunaks, having
said these words unto king Janamejays, assisted him, by his
mwivistrations, in the performance of the Horse-saerifice,
The king, oleansed of his sins, and regaining blersednesr,
ehone with splendour like a blazing fire, and that slayer of
foes then entered his kingdom like Soma in his full form
entoring heavap.'®

Szcrmon QLILT,

“Yudhishthirs said,—Hast thou, O grandsire, ever seen
er hoard of any mortal restored to life after having suceumbed
$0 death "

“Bhizshma said,— Listen, O king, $o this story of the dis-
courgs between a vulture and @ jackal as it happened of old.
Indeed, the oscurrence tock place in the forest of Naimisha.l
Onoce upon a time a Brahmana had, after great difficultios,
obtained & son of large expansive eyes. The child died of
infantile convulaions! Fome (amongst his kinsmen), exceed-
ingly agitated by grief aud indulging in loud lamentations,
took up the boy of tender years, that sole wealth of his
family.* Taking the deceased child they proceeded in the direc-
dion of the crematorium. Arrived there they hegan to take
the child from one another’s breast and cry more bitterly jin
grisf® Recollecting with heavy hearts the former speeches of
their derling again snd again, they were unable to return home
casting the body on the bare ground: Summoned by their
eries, a vulture came there and said thesa words :—Go ye away
sad do not tarry, ye that have to cast off but one child '
Kinsmen always go away leaving on shis spot thoussnds of
paon and thousands of women brought here in conrse of Time.!
Behold, the whole yniverse iz subject to weal and. woe!
Union and disunion may be seen in turns’ They that have
come 1o the crematorium bringing with them the dead bodies of
kinsmon, and they that sit by thoss bodies (from affeetion),
shemselves disappeur fvom the world jn conspquence of thaig



500 MAHABEARATA, [4paddlarmadne-

own acts when the allotted. periods of their own lives rum
out.® There is no need of your lingering in the crematori-
um, thia horrible place, $hat s full of vultures and jackals and
that absunds with skeletons and inspires every creature with
dread /'* Whether friend or foe, ne one ever comea back to
life having onece succumbed %o the power of Time. Such,
indeed, is the fate of all crentures.!* 1In this world of
mortals, every one that is born is sure to die. 'Who shall
restore to life one that is dead and gone on the way ordain-
od by the Destroyer #** At this hour when men are about
to close their daily teil, the Sun is retiriug to the Asta
hille. Go ye to your homes, casting off this affection for the
child **—Hearing these words of the vulture, the grief of
the kinsmon seemed fo abate, and placing the child on the
bare ground they prepared to go away.* Assuring them-
solves of the fact that the child had died and despairing
of seeing him again, they began to retrace their steps, in-
dulging in loud lamentations'® Assured beyond doubt, and
despairing of restoring the dead to life, they cast off that
offspring of their race, and prepared to turn back from that
spot.’” At this timo a jackal, black as a raven, issued out of
hic hole and addressed those departing kinsmen, saying,—
Suarely, ye that are kinsmen of that deceased child have no
affection 1™ There the Sun still shineth in the sky, ye fools!
Indulge your feeliugs, without fear! Multifarious are the
virtues of the hour. This one may come back to life I'* Spread-
ing a faw blades of Ku¢a grass on the ground and abandoning
that dear child on the crematorium, why do ye go away with
hearts of steel and casting off every affection for the darling 7*°
Surely, ye have no affeotion for that sweet-speeched child of
tender years, whose words, soon ag they left his lips, used to
gladien you greatly 1*! Behold the affection that even birds
and boasts bear towards their offapring ! Theirs is no return
for bringing up their young omes !** Like the sacrifices of
the Mishis (that are never undertaken from desire of fruit
or rawards) the affection of quadrupeds, of birds, and in-
sects, bears no reward in heaven®* Though delighting in
thoir children, thev are never seen to derive any benefit
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from the latter either here or hereafter. Yet they cherish
their young ones with affection !* Their childran, growing up,
never cherish them in age. Vet are not they grieved when
they do not behold their little ones?*®* Where, indeed, is
affection to be seen in human beings that they would own
the influence of grief #* Where would you go leaving here
this child who is the perpetuater of his race 7° Do you shed
teara for him for some time, and do you look at him a little
longer with affection! Objects so dear are, indeed, difficult to
abandon.” It is friends and not others that wail by the side
of him that is weak, of him that is prosecuted in a court of
law, of him that is borne towards the crematorium® Life-
breaths are dear unto all, and all feal the inflnence of affec-
tion. Behold the affection that is cherished by even those
that belong fo the intormediate species ![4** How, indeed,
can you go away, casting off this boy of eyes large as the
petals of the lotus, and handsome as a newly-married youth
washed clean and adorned with floral garlands? *—Hearing
these words of the jackal that had been indulging in such
expressions of touching grief, the men turned back for the
sake of the corpse.”

“*The vulture said,~=Alas, ye men destitute of strength
of mind, why do ye turn back at the bidding of a cruel
and moan jackal of little intelligence ™ Why do you mourn
for that compound of five elements deserted by their presid-
ing deities, no longer tenanted (by the soul), motionless, and
stiff as a piece of wood? Why do you not grieve for your
own selves {* Do you practise austere penancos by which
you will succeed in cleanaing yourselves from sin! Every-
thing may be had by means of penances. What will lament-
ations do ?* Ill-luck is born with the bedyt It is in

# Tn the first live of 26 the correct reading is Kwtah and not Xritah
ns adopted by the Burdwan translators.—T.

+ I. s, beasis and birda. The varuacolar tranclators wrongly ren-
der it—*‘Behold the affestion that is cherished by thoss ihat are good
towards sven the beasts and birds I'—T.

1 The correct reading is Murtting (as in the Bombay text) and wnot
Mritysn2. The Bardwoan version adopés the incorreot reading.~T.
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eonsequence of that ill-luck that thizs bey has departed,
plunging you into infinite grief !** Wealth, kine, gold, pre-
cious gems, children, all hmve their »oot im penances.
Ponanves again are the resuls of yogae (union of tha soul
with Godhead).” Amongst creatures, the measure of weal or
woe is dependant on the acta of a previous life. Indeed,
every creature comes into the world, taking with him his own
measure of weal and woe.” The son is not bound by the
scts of the sire, or the sire by those of the som. Bound by
their own acts good and bad, all have to travel by this
common road® Duly practise all the duties, aud abstain.
from acts of unrighteousnossa ! Reverentially waif, according
to the directions of the scriptures, upon the gods and the
Brahmanas ™ Cast off sorrow and cheerlesaness, and abstain
from parental affection! Leave the child on this exposed
ground, and go ye away without delay!® The acter alans
enjoys the fruits of acts, good or bad, that he doer. What
conpern have kinsmen with them 1 Casting off a (deceased)
kinsman however dear, kinamen leave this spot. Witk eyes
bathed in tears, they go away, ceasing to display affection
for the dead.'” Wise or ignorant, rich or poor, every one
succumbs to Time, endued with acts good and bad'* What
will you do by mourning ? 'Why do you grieve for one thab
is dead ? Time ia the lord of all, and in ohedisnce to bhis
very nature he casta an equal eys on all thinge In pride
of youth or in helpless infancy, bearing the weight of years or
lying in the mother’s womb, svery one is subject to be assailed
by Death. Such, indeed, is the course of the world —4*
“‘The jackal ssid,—Alas, the affection cherished by your
weoping selves that sre overwhelmed with grief for your
deceased child has besn lessened by thet light-brained vul-
ture * Even this aust ba the case, since in consequence of
his wall-applied words iraught with tranquillity aad capable
of producing conviction, there that one goes back to the town,
casting off affection that is so difficult to abandon !*' Alas,
I had supposed that grest ia the grief felt by men indulging
o load Iarentations for the death of a child and for the
corpse on a cragatorizn, like that of kine bereft of calves ¥
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Today, however, I understend what the measure of grief is
of human beings on esrth! Witnessing their great affection
T had shed tears myself ' (It seems however, that their
affection is not strong !} One should aiways exert. Thence
does one aucceed through destiny. Exertion and destiny,
joining together, produce fruita® One should always exert
with hopefulness, How can happiness be had from despon-
dency ? Objects of desire may be won by resolution. Why
then do you go back sc heartlessly ¥ Where do you go,
ebandoning in the wilderness this son of your own loins,
this perpetuater of the race of his sires ¥* Stay here till the
sun sots and the evening twilight comes. You mey then take
away this boy with yourselves or stay here with him *'—

“ *The vnlture said,—~I am, yo men, a full thousand years
of age today, but I have never seen & dead creature, male
or fomale or of ambiguous aex, revive after death ™ Some
die in the womb; some die soon after birth; some die (in in-
fancy) while crawling (on all fours) ; some die in youth; and
some in old age® The fortunes of all ereatures, including
even beasis and birds, are unstable. The periods of life of
all mobile and immobile creatures are fixed beforchand®
Boreaved of spouses and dear ones and filled with sorrow for
(the death of } children, men leave this spot every day with
agonised hearts for returning home” Leaving on this spot
both friends and foes numbering by thousands, kinsmen
aflicted with grief go back to their homea™ Cast off this
lifolesa body which has no longer any animal heat in it and
which is as siiff as a piece of wood! Why then do you not
go away, loaving the body of this child whick has become
like & piece of wood and whose life has entered a new
body ?* Thia affection (which ye are displaying) is unmesn-
ing, and this hugging of the child is fruitless. He does not
s09 with his eyes or hear with his ears" Iesving him here,
go ye away without delay ! Thus addressed by me in words
which are apparently cruel but which in reality are fraught
with reason and have a direct bearing with the high religion
of emancipation, go ye back to your respective homes M-
Addressed thus by the vulture endued with wisdom snd kuow-
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ledge and capable of imparting intelligence and awakening
the understanding, those men prepared themselves to turn
their backs npon the crematorium. Qriaf, indeed, increaseth
to twice ita mensure at sight of its object and at the remem-
brauce of the acts of that object (in life)** Having heard
these words of the vulture, the men resolved to leave the spot.
Just at that time the jackal, coming thither with quick steps,
cast hia eyes on the child lying in the sleep of death,”

“‘The jackal said,—Why, indced, do you leave, at the
vulture's bidding, this child of golden complexion, adorned
with ornaments, snd capable of giving the obsequial cake to
his ancestors ¥ If you abandon him, your affection will not
come to an end, nor these pitecus lamentations! On the other
hand, your grief will certainly he greater!® Tt is heard that
a Cudra named Cwmvuka having been slain and righteousness
having bean upheld by R&ma of true prowess, a (dead) Dirah-
mana child was rastorad to Life.*" Similarly the son of the.
royal saze Cwaba had died (prematurely). But the monarch,
devoted to virtue, sueceeded in reviving his dead child™®
After the same manner, in your case also, some sage or deity
may be willing to grant your desire and show compassion to
you that are erying so piteously ! "—Thus addressod by the
Jackal, the men, afflicted with grief and full of affection for
the child, retraced their steps, and placing the child's head
on their Iaps one after annther, began to indulge in copious
lamentations. Sammoned by their eries, the vulture, coming
$o that spot, once more spoke unto them as follows,

* The allusion is to the story of Bima having reetored a dead
Brihmans boy. Daring Rima's righteous raign there wera no prema-
ture deaths in his kingdom. It happened, however, one day that a
Brahmaps father came to Bima's conrt and complained of the prema-
ture death of his son. Rima instantly began to enguire after the cause.
Boma sinful act in some corner of the kingdom, it was suspected, had
caumed ths desd. Soon enough R&ma dincowered a Cudra of the name
of Camvuka engaged in tha heart of a deep forest in ascetic penances.
The king instantly cnt off the man’s head inssmuch as a Cndra by birth
bad no right to do what that man was deing. Aq soon aa rightecusnesa
was upheld, the deceased Brihmana boy revived, (Rimiyess, Uttars
kandam),~T.
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