


TRUBNER’S ORJIENTAL SERIES.

* A knowledpe of the commonplace, at leant, of Oriental literature, phile.
sophy, ani religion is wa wecessary to the general render of the preasnt day
a8 an aoqunintonce with the Latin and Greck cliasics wae n generntion or so
age. Immense strides have been nwde within the present ccutury in these
branchea of learning; Sanakrit has been brought within the range of accurate
philology, and its invaluable anvient literndure thoroughly investigated ; the
language and snered books of the Zoroustriang huve been Inid bare ; Mgy ptinn,
Aanyrian, and ather recordds of the remeto puyt have been deciphered, and &
group of schiolars spenk of atill mwore recoudite Acendinn and ILittite mone-
menta ; but the results of all the scholayship that lias been devoted to these
subjoots liave boen almost inneceasilde to the publio beswnse they waro cun-
tained for the mont part in learnadl or expensive works, ar seaitered through-
out the numbera of acientifle poriodicals.  Moasrs. TRubyEa & Co,, in & spirit
of enterprise which doca them infinite credit, huve determino? to supply the
constantly-incrensing want, and to give in u populsr, or, at least, a cormpre-
hengive form, all this mass of Enuwledga to the world. ™ — Teaes,

New Edition in prepavation,
Past 8vo, pp- xxxil.—748, with Bup, eloth.

THE INDIAN EMPIRE : IT8 HISTORY, PEOPLE,
AND PRODUCTS.

Being a revised form of the article ** India,” in the “*Imperial Gazetteer,”
remodelled into chapters, brought up to dats, and insorporuting
the general repults of the Ceosus of 881, *

Dy the Hok. W, W. HUNTER, C.B1L, C.LE, LLI»
Member of the Vicerey's Leginlative Couneil,
Director-General of Statiatica to the Government of India,

“The article 'Endin,’ in Yolome TV., s the touchstone of Lthe work, and prmoves
rlearly enough the sterling metal of which it s wrought., It represents the esscnce
of the 100 volumes which oontadn the remilta of tho siatistienl survey condueted by
T, Huntor throughout wich of the z4o districts of Indin. It s, morecveor, the only
nttompt that han avar becu made to show how e ludizn peopyle bavoe Leen built up,
and the evideoce from tha original mpterinle hoe bown for tha frat time sifted ond
examined by the light of the loval revoarch in which the author waa for so long
mhgnged. — Fimes.



TRUBNER'S ORIENTAL SERFES.

THE FOLLOWING WORKS JAVE ALREADY APPEARED . —
Third ¥xlition, post 8vo, cloth, pp. xvi.—428, price r6s.
ESSAYS ON THE SACRED LANGUAGE, WRITINGS,
AND RELIGION OF THE PARSIS.

By MARTIN HAUG, Pa.D., .
Late of the Universities of Tiibingen, Gittingen, nnd Ponn ; Superintendent
of Sanskrit Studies, and Professor of HSanskrit in the Poona College.
EniTen anl} ENLARGED BY Dr. E. 'W. WEST.

To which ia added & Bicgraphical Memvir of the laie Dr. Hava
by Prof. E. I". Evans.

1. History of the Researches into the Saored Writings and Religion of the
Parsis, from the Earliest Times down to the Present,
1T, Longnagen of the Parsi Soriptures.
ITL. "The Zend-Avests, or the Seripture of the Pursia.
1V, The Zoroustrian Heligion, ag to ita Ovigin und Development,

41 Bysdys om the Sacred Laupuago, Writings, and Roligion of the Parsis,’ Ly the
late De. Martin Haug, edited by Dr. E. W, West.  The author Intended, on hia return
from Indin, to expaul the naterinle eontained iu this work iite n comprehensive
account of the Buroastrian religion, but the desipn was frmatratued l\fy his untimely
dentlh. We have, however, In 4 concise and readable form, a history of the researchion
inta the saered writings and religion of the Parsiy from the earlicst times down to
the jresent—a dissertation on the Janeungen of the Parsi Scriptures, a translation
of the Zond-Avesta, or the Berlpture of the Pareis, und o dissertation vh the Yorous-
trlun rehgicn, with espovial reference to its oriyin and durelopment."— Tinter.

Post 8vo, clath, pp. vili.—z76, price 7s. 6d.
TEXTS FROM THE BUDDHIST CANON
COMMONLY ENOWN AS “DHAMMAPADA”

With Accompanjyruy Narratives.

Translated from the Clinese by 8. BEAL, B.A., Professor of Chinese,
Univerity College, London.

The Dlhismmagpada, a8 hitherte known by the 1'0li Text Edition, aa edited
by Fuusholl, by Max Bliller's English, aud Albrecht Weber's Gierman
trnslutions, consista only of twenty-wix clinpters or scctions, whilst the
Chinese version, or rather recension, nr now tranalnted hy Mr. Beal, con-
aisty of thirty-nine kecticue. The stwients of Pali who posaess Fuusbill's
texl, or cither of the above named transations, will therefore needs want
Mr. Beal's Jnglish rondering of the Chinese version ; the thirteen above-
mimed additional sections not Leing accensible to them in any otlicr form ;
for, even il they understunld Chinese, the Chiuese eriginal woall be un-

obtainuble by them.

1 Mr, Beal's remiering of the Chinesa translation {8 o most valuatle nid to the
eriticul amdy of the work. It coutwne anthenlls texts pathered from anelent
canomieal Tnoks, and penerally evunected with some ineldent fu the history of
Huddim  Their grent wdberest, however, comsists in ihe lght wistcl they throw upor
everyday lifo in Indin ot the renoute perind ot which they woe writien, and vpon
the mothod of teaching adepled by the fonnder of the rehgion,  The molliod
employed wus principadly parable, wid the srmplicily of the fudes and the exccllenes
ol '}hl.; morals incoleated, as well us the strange Liold wlueh 1hey have rermnod upors
tho minds of mlilious of people, make thom w vory retnarkable study,”— Finies.

< Mr, Beal, by mnking 1i aezensible in an Englivh dress, has added to the great mor-
vivow bie biw already rendered to the campoeative aindy of relislons hisbory, " — deedemy.

* ¥aluatde as exhibiting the dectrine of the [hudihials 1n Hs purest, Jenst wdul-
teraied foom, it brmgs the medern reader fnee fo face with that sinpie areed and mile
of cowluct which won its way overthe mituda of myriads, wnd whicl is now neminally
professed by 145 millions, who Lave overlaid ity sustere mmplicity with innumerabie
cereroenics, Torgotton itemaximg, perverted its teaching, and so inverted ite leading
p‘rmc‘l{ﬂe thint a rellgion whoss foundor denied a God, siow worships that founder as
& gl 1f, ' —Beotsnan.
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Second Edition, post 8vo, eloth, pp. xxiv.—360, price 108, 5d.

THE HISTORY OF INDIAN LITERATURE.
Br ALBERECHT WEBER.

Translated from the Second German Edition by JoEN Maxw, M. A_, and
THEonOR ZACHARIAR, Ph.D,, with the sunction of the Author,

Dr, BuHLER, Inspector of Schoola in India, writes:—** When I was Pro-
fomsor of Oriental Languages in Klphinstone College, I frequently felt the
want of such o work to which I could refer the students.”

Professor Cowely, of Cambridre, writes :—* It will be especially useful
to the students in our Fndian colleges and nuiversities, T uned to ng for
such & bouk when I was teaching ju Caleutta, Hindu students are intensely
interested in the history of Sanskrit literature, and thia volutne will pupply
tham with all they want on the subject.”

Professor WHITNEY, Yale College, Newhuven, Conn., U.8. A, writes :—
** T wan one of the class to whom the work wue originally given in the form
of academic lectures, At their first appearance they were by far the moat
learned and able treatment of their subject; and with their recent additions
they =fill maintain decidedly the same rank.”

“Ia yerhaps the moet compreheneive snd lueid purvey of Banekrit lterature
extaut, Tha ¢asayd coutained in the volume were nrig'imllzndcii\r(.ﬂd ne academic
lovtures, nnd at the tine of their first publication were acknowledped to Le by far
tho mest leamnod and ahle traatinent of the subjeet.  They hove now beun brougit

gp ta date by the addltion of all the most wportant results of recent ressaroh. "—
"imies,

Post Bvo, cloth, pp. xii. —148, accompanied by Two Language
Maps, price 128.

A SKETCH OF
THE MODERN LANGUAGES OF THE EAST INDIES.
By ROBERT K. CUST.

The Author has attempted io fill np a vacnum, the inconvenience of
which pressed itself on his notice. Much had leen written about the
languages of the Last Indies, but the extent of our prerent knowledge hnd
not even heen brought to a foens, It cccurred to him that it might be of
use to othern to pullish in ap arranged form thie notes which he Lind collected
for his own edifieation,

* Bupplica a doficicacy which has Inng heen felt, " — Fimes.

“The Wwwk Lefera us is then & valuable contritartion to philalngieal acience, It
parsud utnler review a vast bulnber of langnages, and il gives, or profeesos to grive, in
every caso the stin and sibstianes of the epinigns md judgmentaof the best-informed
writors."—Suturdny Keview.

Second Correoted Eidition, post 8vo, pp. xii.—116, cloth, price 58,
THE BIRTH OF THE WAR-GOD.
A Poemy. Iir KALIDASA,

Tranelated from the Sanskrit into English Verse hy
Rarrin T. H. GRIFPITH, ML A,

* A very apirited rendering of the Euwmdrasewbhava. which wan firat publishad
tj?ml-y-nix Fears ngo, and which we are glad to sec niris once more acceanible."—

TILEE.

‘“ My, Grifith’s » aplirited rendering 18 well known to most who are at all
intorested in Indisn litersture, or onjoy the tenderness of feeling and rich erentive
immeination of ite author, "—indin dptiguary,

“We are vory glad to welemme a mocend edition of Professor Griffith's admiralle
iransiation, Fow transiutions deeerve u stcoud edition betior.”"—Athenmum,
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Post Bvo, pp. 432, cloth, price 16s
A CLASBICAL DICTIONARY OF HINDU MYTHOLOGY
AND RELIGION, GEOGRAFHY, HISTORY, AND
LITERATURE.

Ey JOAN DOWRBRON, M.R.A.B.,
Late Professor of Hindustani, 8taff College. |

< This not only furins nn Indirponsable bouk of roference to students of Indinn
lternture, but 18 also of grent gonernd Interest, ns it gives In a cuncise nud ensily
accouaibie firm nll that nood he known abont 1he perwonagos of Ilindn mythelugy
whosp usnes are so familiar, but of whom ao liitle Ia kuowa outside the limited
cirele of seranta."—Timer.

T4, 1n no ulight gain when suah mbjocts are troated fndrly and fully in & moderate
apace ; and we neci anly add that the few wants which“we muy hopo tu soe supplivd

fn new editions detract but 1ittle from the g Q of Mr. I'owson's work. ™
—Saturday Neview.

I'ost Svo, with View of Mecea, pp. exit.—172, cloth, price g,
SELECTIONS FROM THE EORAN.
By EDWARD WILLIAM LANE,
Translutor of * The Thunsand and One Nights ;" &c., &e.
A New Editiou, Reviked and Enlurged, with an Intreduction by
STANLEY Lavk I'oOLR.

*, . . Bas heon lony esteewed tn this country as the compllation of one of the
grestent Avalde schulaes of the time, the inte Mr Lome, the well-kuown translator of
the 'Arabian Night<® . . . The presont editor s eohnminsd thoe vedioe of hix
relative’s work by divestimg the teso of o grest deal of extineons matter introdoged
by wuy of corment, anid prefizing an intrednetim, "—Ti e,

2 M1 Poule i botl a gencrous wnl o Jeuned Mographer, . . . My, Poole tolls us
the facts . . . o far as it i possible for facdustey and criticism fo ascortaln them,
and for Uborney altill Lo present hem in o condendcd and rewdablo form. "— English-
wian, Calcutin,

Tast Bvo, ph. vi.;368, cluth,-;lriee T4A.
MODERN INDIA AND THE INDIANS,
BEING A SBERIES OF IMI'RESRIONS, NOTER, AND ESSAYS.

Iix MONTER WILLIAMS, D.C L.,
Humi. LT TE of the Univernity of Caleutta, Hon. Memhber of the Pombay Aslatie
Boclety, 1seden Professor of Sauskrit in the Untvorsity of Oxford.
Third Edition, revised and nugmented by considerable Additions,
with: Ilustrations and a Map,

! Tn this volume we have the thonghtiul impressions of a thooghtfnl man on some
of the moet important qnestivos enpnected with our Indlau Empire, . © . An cu-
Yightenot oheervant mwa, trawdlling araoug sn enlightoned sheorvant peoyte, Professir
Munder Willlans hax hronght before the midibe in o plesant form wore of the munners
and euatoms of the Quoen's idizn subjects than wo evor romemher to hnve keen in
poy oue work, He nut unly deserves thie thanks of every Euglishran for this able
eontribution to the study of Modorn Indin—a subject with whitli we shonld ba
ppecinily familiar—but he deservea the thanka of every ludian, Parses or Tlindu,
Fuddhist aud Moslem, for bin clowr expositbon of theic manners, their creads, and
their neccesitivs."— Tiures.

Tost 8\*1:;, - xliv.—376, cloth, priee 148
METRICAL TRANSLATIONS FROM SANSKRIT
WRITERS.

With an Introduction, many Prose Versiona, and Parallel Passages from
. Clussical Authora,
By J, MUIR, C.1LE,, D.C.L., LL.D., Ph.D.
., . An sgrommble introdoetion to Hindu poctey."— Timrs,
¥, . . A vulume whivh mny by taken us a far illustration alike of the religions
and moral sontiments and of the legendary lore of the best Banekrit writers. —
Bdwnlwrgh Doy Revicw,
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Becoud Edition, post Bvo, pp. xxvi—244, cloth, price 1os. 6.

THEY GULISTAN,;
Or, ROSE GARDEN OF BREEH MUSHLIUD-DIN SADI OF BHIRAZ.

- Translnted for the First Time into Prowe and Verse, with an Introductory
Preface, nnd a Life of the Author, from the Atieh Xaduh,

Br EDWARD B. EASTWICK, C.B.,, MA, F.R.5, M.RAS

1t 18 a vory fulr rondering of the orlginel “—Times.

“"The pew edition bud long been desired, and will be weleumed by all whio take
any interast in Oriental pootry. The Gulistan is a typicel Peruisn verse-bock of the
highest erder. Mr. Eapfwick's thymed truoslation . . . has loug established iteclf in
u sppure posltion pa the Dest vorsion of Sadi's fincst work."—dAcademy.

“ It is both faithtully and graccfully executod.”— Tablet,

In Two Volumes, post 8vo, pp. viil.—408 and viil.—348, cloth, price 28s,

MISCELLANEQUS ESSAYS RELATING TO INDIAN
SUBJECTS.
By BRIAN HOUGHTON HODGSON, Esq., F.R.8.,

Late of the Bengal Clvil Aervice ; Corresponding Momber of the Institute ; Chevalier
of the Legiou of Lenour ; Inte Hritinh Minister at the Court of Nepal, ju:., &n.

CONTENTS O+ FOL. L

Arc1ioN L—Ou the Koech, Héds, nnd IMimil Tribes,—Part L Vueabulnry.-—
Part L. Gramzaar.—DPart 111, Thelr Origln, Location, Bumbers, Creed, Custoine,
Character, and Condition, with a General Description of the Climate they dwoll in,
—Appendix.

Brerinn 1T -—0m ITimalayan Ethuology —L Comparative Tecabulary of the Lan.

uges of the Brokon Tribes of Népdl —1L Voealntlary of the Didects of the Kirantt

angunge.—I1 Grammatioal Analvaid of the Viyn Language,  The Viya Grammar,
—1¥. Analystw of tho Bihing Dualect of the Rrunti Yauguage. The Ddling Gram-
mar.—Y¥. On the Viyu or Huyu ¥'ribe of the Contml Himaidyw.—¥1 Op tne Kirantd
Tribe of the Ceutrul Himalgya,
CONTENTS OF VOL. I

Srorton I11L—0n the Aborigines nf Nurth-Eastern India. Cumparstivo Vocabulary
of the Tilwtan, Bddd, and Quird Tonguce,

BrerioN [V.—Aborigines of the North-Eastorn Frontier.

Secrion V.-—Ahorigines of the Eastern Frontier.

Srmor ¥I —The Indo-Chiness Borderera, and their conneetien with the Hima-
Ingune atd Tibctans,  Comwparative Yocabula y of Imdo-Chivgss Borderers in Araksn,
Cowpurntive Yorsbulary ot Inde-Chines: Borderers in Tenassetim.

HeeTion VIIL—The Mongolian A flinities of the ¢ ians.-—Cow parison nid Ana-
1ysrd of Caveanian and MoRpohnh Worda,

Breron Vill.—DPuysical Type of Tibotans,

Heemon IX.—The Aburipines of Centru]l Indin—Comparative Vocabulary of the
Abariging] Languages nf Centinl ledin.—Alinigines of the Eaatern Ghats,—Vocabn-
Lary of some of the Linlacts ol the 111 anid Wandong Terles in the Northern Bircars,
—Aboriginon of the Nilgiris, with Remarks on ther Affmties.~—Bopplement 1o the
Hilgirian Voeobularies,—The Abongines of Seutlern lndia and Ceyion,

seeTtoN X.—Tunte of Nupalewe Mission to Pukin, with Remarke on tha Water-
Shed wnd Plateaur of Tibet.

Becrrow XE—Route from K4thmdnds, the Capital of Nopdl, to Davjerling in
Bikimn, —Meomorandum relative to the Seven (osis of Nepdl,

Becrion X1I.—Home Accounts of tho Hysterms of Law apnd Pollos aa racognised in
the State of Nepal,

Brorion XI71.—The Nutive Methed of makiog the Paper denominated Hindustan,
N épilaso.

BeerioN XIV.—Pre-eminonco of the Vernaculare; or, the Angliclsts Anawered ;
Buny Letters on the Education of the Peupls uf India.

1+ FPor the atudy of the leas-known races of India Mr. Prian H?‘“;EIM'I ! Miacellane-
ous Eamaya® will be found very valuahle both to tie philologiet the ebhnologlet."
— Times.
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Third Edition, Two Vols., post 8vo, pp, viil.—268 snd viil.—325, dloth,
price 218,

THE LIFE OR LEGEND OF GAUDAMA,
THE BUDDHA OF THE BURMESE, With Annotations.
The Ways to Neibban, and Notice on the Phongyies or Burmasse Monks,
By tE RigrT REv. P. BIGANDET,
Bishop of Kamatha, Vicar-Apostolic of Ava and Pegn,
*“Tha work ia furnighed with copdouze notes, whicl not only illustrate the subject-

mutter, but form a perfoct eneyelupmudia of Huddliet love."— Pimes,

“ 4 work which will furnish Furapean students of Buddhisn: with a most valuable
help in the prosecution of their Invostigations,"—Fuli.durgh Daily Review,
' Biahop Bigundot's Invaluable work."—mdian Autiguery.

‘' Viewed in thia lght, it importance ia suficiont tu place atudents of the subect
under a doep obligativn to its author.*—Quleutin Neview,

“Thig work 18 one of the greatest authorities upor Duddhism."— Dublin Hepiew,

Poat Bro, pp. xxiv.—y420, cloth, price 184

CHINESE BUDDHISM.,
A VOLUME OF SEETOHES, HISTORICAL AND CRITICAL,
By J. EDEKINS, . D,
Author of * China’s Place in T'hilology,™ “ Religion in China,” &e., &e,

“1t containa u vagt dond of importsnt information on the subjcet, ruch as is only
to e gaived by long-continued study on the spot.""—Athrneum,

¢ Upon the whole, we know of no work comparable to $t for the extent of its
original rescarch, aud the elmplleity with which this eomplicated system of plilo-
sophy, religion, literature, and ritual is seb forth."—Brilish Quarieriy Review.

¢ The whole volnme is replete with learning. . . . It deserves most careful study
from «ll interested in the livtory of the rolifiony of the world, and expresaly of those
who sre soncerned in the propogation of Clhristinnity.  Dr, Edkins nolices in Lerma

of just condomnation the exaggerated maise bestowed upon Buddhism by recent
Engliah writer,"— Record.

FPabt Bvo, pn. 495, cloth, price 18s,
LINGUISTIO AND ORIENTAL ESBAYS.

WRITTEN FROM THE YEAR 1846 TO 1878.

Br RORERT NEEDHAM CUST,

Late Member of Her Majesty’s Indian Civil SBervice ; Hon, Sscretary to
the Hnyal Asiatic Society;
and Author of “ The Modern Lungunges of the Eaat Indies,”

“ We know none who has deseribed Tndfan 1ife, erpocially the Efe of the natives,
with s much learning, eympathy, and literory tadeut.—deudemy. .

u They seem toua te be full of supgestivo and original remarks.” —82 James's Gazetle,

¢ His book containm o vast t of information, The result of thirty-five yonrs
of inguiry, refeciion, and apeculation, and that on subjects wa full of fascinuiion ae
of food fur thought,"—Tahicd

« Exhibit aucl o thorongh asquaintance with the history and aniiquities of India
aa to sutitle him to epeak ap one having authority. "—Eumburgh Duily Review,

“ The suthor speaks with the aut.hm‘itgr :}i porsonal experience. . . . . Bt is thix

constant apsociation with the country an e pevple which yives such g vividuess
to many of the pages,” —Athenmum.
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Post Bve, pp. civ.—348, cloth, price 18s,
BUDDHIST BIRTH S8TORIES; or, Jataka Tales.
The Oldest Colleetion of Folk-lore Extant ;

BEING THE JATPARATTHAVANNANG,

Fur the firat time Edited in the original Pili

Dy V. FAUSBOLL ;
And Tranalated by T. W. Ruva Davins.

Travslation. Volume I,

‘! Thera nra talos supposed to have Teen told by the Duddla of what he had scen
and heard iu his previous Iurthy,  They are prolably the nearest reprosentatives
of the original ATF“" ktories from whicls sprapy the fulk-lure of Emope an well o
India.  Toe introduction condiaing w most fnteresting disgnistion on the nnmations
of tlivao fublos, trucing their reappeatanee in the varnms gronps of folk-lure ependa,
Amony uther old frivisis, we ueel with s version of e Judgrient of Solomow."—Tamics.

It iy now enmo yoars gince Mr. Rbhiys Davidw asserfed his right to be heard an
this mbiject iy hisnide article on Huddbisn in the uew edition of the * Encyelupaniia
Dritannien,”"—Leadr Meroury,

" All who are interested in Boddhist literature onghit to feol deeply indebload to
Mr, Rhya Duvids,  Iiis well-gstablished vepatation as o Puli scholar 1 a enficlent
guarantoe for the Slelity of his version, sl the wiyle of lus traoslations js descrong
of Ligh prase, " dewidemy.

“ No mure compotent expositor of Buddhivm conld be found than Mr, Rhiya Davides.
In the Jitaka bk we have, then, o proceless Teconl of the enrlioet fmggmative
literature of vur race; and ..ot presonts to s o nearly complete picture of the
aoeidd W wnd custons and popaiar belicis of the vommon people of Arraz trilbes,
closaly rdaterd to curselves, just ns they were passing through the first stages of
civilisation,"— 8L, Jumes's Gustle,

Toat Bvo, pp. xxviii,—362, cloth, price 14s.
A TALMUDIC MISCELLANY;
0Og, A THOUSAND AND ONE EXTRACTS FROM THE TALMUD,
THE MIDRASHIM, AND THE KARBALAH,
Compiled and Translated by PATUL ISAAC HERSHON,
Anthor of *“ Genesia According to the Talmud,” &e,

With Notes and Copieus Indexen.

“To pbtain In se concise and handy o formt 43 this volume a peusral idea of the
Talmugd i8 o boou to Christinns at lewst. "— Fiwes,

Ty peguline and populr character will make it atbmctive to goneral renders,
Mr. Herslion ik o very competent scholar, . . . Covtadns eamples of the posd, bad,
and indilfercnt, and especially extracks that throw light uwpon the Seriptures.”—
Britith Quurteriy Kuvice

“ Wil convey to Euplish readers a move complete and truthful notlon of the
Talmud than any other work that g yet appeared.”—Dany Newe.

Y Without overlking in the rlightest the severnl nttractions of the previous
wolumen of theo ' Oentnl Serica” we Lave no heaitation iu sayiog that this surpasses
them ull in mterest,"—Edinburgh Daily Heveew.

“ Mr, Hershon hns ., . thus given English readers what {s, we holieve, o fair sot
of specimens which tlivy can teat for themaslven, " — The ficonrd.

4 Thia boek in Ky far the best fitted in the present state of knowledze to enable tha
genernl rewdor bo gain s fair and unbiassed coneeption of the mnltifarious contenta
of the wonderful mivcellany which ean only e troly winleT-lomd—so Jewish pride
azaerte—by the life-lony devotion of sehiolars of tha Chosen Feople,"—Inguarer.

“The yalne and linportance of this volnme consist in the fuet that searcely a single
oxtruct is given in its pages It tlrows sows light, direct or ref:mct'cd, upon those
Heripturcs which are the commeon heritageof Jow and Christien slike."—John Buil.

‘It is a capital specimen of Hebrew achaluabip ; 8 monumont of learned, loving,
Ught-giving labour."—Jeurish Heral,
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Post Bvo, pp. xii.—228, cloth, price 7a. 6d.
THE CLASSICAL POETRY OF THE JAPANESE.

Br BASIL HALL COHAMBERLAIN,
Autbor of “ Yeigo Hefikaku Shirafi."”

* A very curfotw volume. The suthor has manifestly deveted much lahour to the
taak of studying the poetics] Utersturs of the Jay , and rendering characteristio
epecimens into Enylish verss, " Daily Fews,

“ Mr. Chamberlnin'a volume is, so fur as wo are nwars, the firet attempt which has
heen made to Interprot the literaturs of the Japazess to the Western world, Tt is to
the clasuical postry of Old Japun that we must turn for indﬁl:noua Japaness thought,
and in the volumo befure us we have a selection from that poetry rendered into
gracefnl English vorss,"— Tablet.

ULt is nndoubtedly one of tho best tramalstlons of lyrle literature which ks
sppeared during thoe close of the lnst r,"—Ceiralral Knipive.

I Mr. Chambaerlain set hiroeslf a difficuit task when he undertook to reproduce
Japanese poorry in nn Englivh form. Dat he haa evidently laboured con emors, and
his sfforts aro ancoesaful tu » degres,"w=London and Chine Express.

FPonti 8vo, pp. zii.—164, cloth, price ros 6d.

THE HISTORY OF ESARHADDON (Son of Sennacherih),
KING OF ASSYRIA, m.c. 681-668.

Translated from the Cuneiform Inacriptions wpon Cylimders and Tablets in
the British Museum Collection ; together with s Grammatical Analysia
of exch Word, Explunations of the Ilesgraphs by Extrocts from the
Bi-Lingual Syllabuties, and Liwt of Epouyms, &e.

Br KRNUEST A. DUDGE, B.A., M.R.A.8.,
Assyrian Exhibitivner, Christ's College, Cambridge.
“Btudenta of ecriptural archeeolugy will also nppreciate the * History of Esar-
1," " TR
“There 1a ;m;uh to attruct the sclivlar in this volume. It dres not pretend to
salarise studied whichi are yet in their infaney.  1ts primary objeut i toe translube,
ut it does Hot assgo to be more than teatative, aud it offers both bo the professed

Amgyriclogist and to the onlinary non-Assprivlwrical Bemilly scholar the means of

conlrublizgs its resn b —Acoideny.

“Mr, Bndge’s book is, of eonrse, mainly addresved to Assyrian echolara and
students, They wre not, it is to be fuived, a very yumermw claw. But the mare
thanks are doa to him on that account for the wuy iz which be has acguitted bimaeclf
in his Inborious taak.”— Tublet,

Past 8vo, pp. 448, eloth, price zrs,
THE MEBNEVI
{Umelly known az THE MESNEVITI SHERI®, or HoLY MERSKEVI)
oF
MEVLANA (OUR LORD} JELALU 'D-DEN MUHAMMED ER-RUMIL
Dok the First,

Togethor with some Account of the Life and Acts of the Author,
of hiz Awcestors, and of his Descendanis.

Ilustraied by a Selection of Characteristic Anecdotes, an Collected
by their Historian,
MEeVLANA SEEMBU-"D-DiN AHMED, EL E¢LAKI, EL ‘ARIPL.
Translated, and the ’oetvy Versified, in English,
By JAMES W, REDHOUSE, M.R.A. 8, &

*¢ A pompleta traamury of oveuld Oriental lore."—Saturday Hevirw,

“rhla ook will be a very vulnshle help to the reader ignorant of Porsla, who in
riesirona ni obtuining an iusight mte o very important deperiiment of the Lferaturs
extant in that langusge."—Xedlel.
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Post Bvo, pp. xvi.— 280, cloth, price 6u.
EASTEEN PROVERBS AND EMBLEMS
TLoerraTinG OLD TAUTHA,

Br Rev. J. LONG,
Member of the Bengal Asintio Society, F.R.G.8,

* We ragard the book as valusble, ond wish for it a wide cirenlation and attentive
reading."— Necord.

‘¢ altogether, it ia quite n foast of good things "—@lobe,

It in full of Intercsting watter."—dxtiquary.

Post, Bvo, pp. viil.—a70, cloth, price 7s. 6d.

INDIAN FPOETRY;

Containing a New Eilition of the ‘‘ Indian SBong of Bongs,” from the Sanserit
of the “{ita Goviadw™ of Jayadeva ; Two Hooks from *“The lliad of
India* {Mababharata), *Proverbinl Wisdom " fromn the Shlvkas of the
Hitopaders, and other Oriental Poems.

By EDWIN ARNOLD, C.8.L, Author of *The Light of Asia ¥

* Iu this new volume of Merers, Tritbuer'y Orfental Berics, Mr. Edwin Avnold does
ol service hy Mustrating, through the medium of his mugical English meludics,
we power of [ndian postry to etar Buropeau enaotions, The ¢ Indian Song of Songs®
s nof unknown to scholara. Mr. Amoid will huve introduced it among popniar
English prems.  Nothing could Yo more graceful and delicate than the shades by
which Erinlna is portrayed in the graduval process of eing weaned by the love of
¢ Beatiful Rudhba, jaswine-bosomed Radha,’

from the sllurements of the firest nympls, in whom the five senses are typified."—
Timeen.

" No ather English poet tay ever thrown his genina and lis art so thorouphly into
the work of tranelating Bastern fileas ag Mr. Arnold s done m bis aplendid pura-
phriacs of Ianguage cotluined in those wighty cpnes.” - Dauly Tefegraph,

“The poern abounds with inagery of Eantern luxnr and 58; the
aly pecans laden with the spicy edours of the tropaca, aud tle verse has o richness and
& melody sufficient tu captivate the penses of the dollest.”—bivndard.

1 The trunalator, wbi’lcdmvdllcmg n vety ehjorable pocia, hae adhered with toler-
able fidelity to the criginal texh."— Drerlonid Meed.

“We certumiy wish Mr, Arueld success in his ottempt *to populariee Indian
clasafun,' that being, we his proface tells us, the go lowards which be bends his
cfforis,”—Allen's Jidn Moil.

Post 8vo, pp. xvi.—206, cluth, price ros. 6d.
THE MIND OF MENCIUS;
Og, POLITICAL ECONOMY FOUNDED UPON MORAL
PHILOSOPHY.
A SysrEMATIO DIGEST OF THE DOCTRINES OF THE CHINESE PHILOSUPHER
BIENCIUS,
Tranalated from the Original Text and Classified, with
Comments and Expluiatione,

By the Rev, ERNST FADER, Rhenish Mission Socisty.

Transloted from the German, with Additional Notes,
By the Bev. A. B. HUTCHINSON, C.M.8, Church Mission, Hong Kong,

“ Mr. Faber ia alrendy well known in the field of Chineeso atudies by his digest of
the doctrines of Coufaema, 'The value of this work will be perceived when it i
remombered that at no time sineo relutlous orrumenced bstween Chitn and the
Went hug the former been so poworful—we lind almost aold sggressive—an Low,
For thoso who will give it eareful study, Mr. ¥Faber's work 1a oue of the most
valuabie of the exoolivut serioa to which it belongs."—Nature
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Post 8vo, pp. 336, cloth, price x6s.
THE RELIGIONS OF INDIA.
Br A, BARTH,
Translated from the French with the authority and assistance of the Author.

The author has, at the request of the puhlishers, considerably enlarged
the work for the translator, and has added the literature of the suhject to
date ; the transkition may, therefore, be looked vpon as an equivalent of &
new and improved edition of the original.

“Ta not only a valuable mamm! of the religions of India, which marks a distinct
atepin the treatment of tha aubject, but also & useful work of referpnce.”—deademy.

““This volume 18 o rvoproduction, with correctivna and additions, of an article
contributed by tha learned author };wo yuard apo to the * Encyelopédio des Beiencos
Religiouacs." 1t attructed much notice whon it first sppeared, wnd ia g ly
admitted to presont thu bost mummary exiaut of the vast subject with which it
deals.”— Tadlct.

““Thia i not only on the whole the bost hut the only manusl of the relirions of
India, apart from Doddhism, whicl we have in Enpglish, The prosent work , |, .
shows nut only prout knowledpe of the facta and power of clear exposition, bt elae
great innight inte the jnner listory and the deeper meaning of the proat roligion,
for it is in reality only one, which it proposes 1o deserile," — Mwlern Keprew.,

“¢ The morit of the work luw boen empliatically recognised by the most suthoritative
Orientuliats, both 1o this onntry and on the continent of Furape, But prolably
thure are fvw Indianists (If wo toay use the word) who wonld nat derive s gued deal
of information from it, and eapeciaily from the exlcnaive bibltography provided it
the notes."—Dwebfin Revien,

¥ Huch o sketeh M. Barih Liaa drawno with 8 master-hand. "—Ondie (Nee York)

Post 8vo, pp. vill.—152, cloth, price 6,

HINDU PHILOBOPHY.
Tar SBANEHYA KARIKA or I¥WARA KRISHNA.

An Expusition of the Bystem of Kapila, with an Appendix on the
Nyiyn and Vais'eshika Systema,

By JOON DAVIES, M.A. {Cantad.}), M.R.A.5,

The eystem of Kapila contains nearly alt that India has produced in the
department of pure philosophy.

**The nen-Orlentalist . . . finds in Mr. Davies a patlent and lesrned gnide who
leads him Into the intricacies of the philisophy of Indiz and rupplics im with o clne,
that be moy not ho lust in them.  Iu the prefoze he atatew that the rystom of
Kapila i the 'eurlicst attempt on record to glve an answoer, from rensom alobo,
to the mysterious questions which ariee In every thonghiful miud about the origin of
the world, the nature mnd relations of mam and his futare desting, ' snd in Lis learned
and able notes ho exhibits ‘the conneetion of Lhe Bankhya system with the plile-
#ophy of Bpineza,’ and * the conneetion of the ayetein «f Kapila with that of Schopen-
haner and Vou Hartmann.’ "— Forrign Chureh Chronicle,

My, Duvies's voluxie on Hindu Phillosophy e an undeubted gain to nll students
of the dovelnzgment of thouplt, The wystem of Kapiln, which ig here given ina traa-
lation from the inkhyn Kariks, s the valy eontrilutien of India to pure philosopby.
+ + . Preaenta manyﬁmints of deep Interest to the student of eomparutive philo-
soply, and withont Mr, Daviee's lucid interpretation it would be difficult to appre-
ciato these peinta in nnB:deqtmte manner,"—Saturday Keview,

' We comne Mr. Davies's book as s walushle addition to our philwophical
Hbrary."—Notes and Queries.
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Post Bvo, pp. x.—130, cloth, price &a,
A MANUAL OF HINDU PANTHEISM, VEDANTASARA.

Translated, with copious Annotations, by MaJor G. A. JACOB,
Bombay Stuff Corps ; Inspector of Army Schools.

The design of this little wotk is to provide for missionaries, and for
others who, like them, have little Ieisure for original research, an uccurate
summary of the doctrines of the Vedinta

# The miest title of Major Jucob's work conveys but sn inadequate idea of tha
wnst aoount of reseurch coibudied in his notes to the lext of the Vedantssars, Ho
copious, indoeel, are thewe, and ao yanch callateral matter da tley Lring 16 Lear vn
tho aubject; thut the diligent student will rme from their porusat with a fairly
sdequato view of Hindit philosnphy gonerally, His work . . . is une of the best of
it» ikind that we have seen,"—Cualoutin Revicw,

Poat 8vo, pp. xil—i154, cloth, price 71, 6d.
TEUNI—I |GOAM :
Tne SvPREME DIEING oF THE Kuol-Kuor,
Dy THEOPHILUS HAHN, PuD.,

Cuatodian of the Grey Collection, Cape Town ; Corresponding Member
of the Gesir. Society, Dresden ; Corresponding Member of the
Antlropological Bociety, Vienva, &c., &e.

*Tha firat inetalment of Dr. Hahu's labouwrs wili Le of jotercst, not at the Cape
onlgl, but in overy University of Enrope, It is, in fact, 0 most valually contribution
to sho comparative study of religion and mytholeyy. Accounts of their religion aod
mytholeyy were seattered abeot 1n vurions hooka; these have heen carefully eol-
lected by Dr, Halm and printed in bia second chapter, euriched and {mproved by
what Le has been able to collect himacli"—Mrof, Mer Mulfer in the Nineleenth

Century.
1t in full of good things."—8¢ James's Gozelle.

In Four Volumes. Post 8vo, Vol. 1., pp. xii.—302, cloth, price r2x. 64,,
Vol. IL, pp. vi.—408, cloth, price 125. 6., Vol IIL, pp. vili.—4r4,
clyth, price 120, Od.

A COMPREHENSIVE COMMENTARY TO THE QURAN,

To WHIOH IS PREFIXED SALE'S PRELIMINARY IMsCOURSE, WITH
ADDITIONAL NOTES ANl EMEXDATIONS,

Together with a Complete Index to the Text, Preliminary
Disconrse, and Nutea,

By Rev. E. M. WHEERY, M. A., Loudiana.

HoaAm Mr Wherry's book I intended for mikei jog in India, 1t In ne douht well
that they shiould be prepared to mect, i they can, the ordinary srguments und Inter
Eret_.ationl, and for purpose Mr, Wherry's additions will provo nseful,"—Saturday

L.

Post 8vo, pp. vi.—208, cloth, price 8. &il.

THE BHEAGAVAD-GITA.
Tranalated, with Introduction and Notea
By JOHN DAVIES, ML A, {Cantab.)
**Lot us add that bis tranalation of the Bhagavad Gitd 1s, aa wo Judge, the best

thet has ur yer uppeared in English, and that bia Philoiogical Notes are of quite
pooullar veiue,"—Dublin Heview, g
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Post Bvo, pp. 96, cloth, price s

THE QUATRAINS OF OMAR KHAYYAM.

Tranelated by E. H. WHINFIELD, M. A,
PBarrister-at-Law, late H, M. Bengal Civil Service.

Poat Bvo, pp, xxxii.—3386, oloth, price roa. &6, g
THE QUATRAINS OF OMAR EHAYYAM,
The Petsian Text, with an English Verse Translation,

By E. H. WHINFIELD, Jate of the Bengal Civil Service.

“Mr, Whinfield has executed n difficult task with considershle suocesa, and ‘h‘l_u
wargluon coutains much thet will be ncw to these who only kuow Mr, Fitzgerald's
delightful solection."—dowdem .

*The moat pruminent ferntures in the Quntraing are their profound agnosticlam,
combined with & futaliem based more on philoscphie than religious grounds, t-]](!‘]"l:
Epicurcanizsm und the splirit of univeraw) tolernnee and charity which animutos theu.
—Calcutta Revitie,

Post 8vo, pp. zxiv.—268, cloth, price ge.
THE PHILOSOPHY OF THE UPANISHADS AND
ANCIENT INDIAN METAPHYSICSE.
Asq exhibited in a serics of Articles contributed to the Culcutic Review,
By ARCHIBALD EDWARD GOUGH, M.A., Lincola College, Oxford ;
Principal of the Caleutia Mudrase,

"“For practical purposes thiv in perlapr tho most inuportant of the works that have
thus inr appearcd in * Tritbuer's Oriental Series’ . . . We cannot doubt that for all
who may take it np the work st be one of proformd interest, "—Seiurdey Heview.

In Two Volumes. Vol. L., post 8vo, pp, xxiv.—230, cloth, price 78, 6d.
A COMPARATIVE EISTORY OF THE EGYPTIAN AND

MESOPOTAMIAN RELIGIONS.
' Iy Iig. C, ¥, TIELE.
Vol. I.—Hisrery or THE Eayerian RELIGION,
Translated from the Duteh with the Assistance of the Awthor.
By JAMES DALLINGAL.

* It places in the hands of the English readers a hintory of Egyptian Heliglon
which is very complote, which is based on the bowt materinds, and wiich hus been
§lustrated by the Litest results of rescarch, In this volume there la a great dond of
fnfurmation, as well as fndepeident investigation, for the trostwerthiness of which
Dr. Ticle'’s mune is in itaclf & gunranieo; and the description of the ruccessive
relyrdons under the Old Kingdom, the Middle Kingdom, nod the New Kingtlom, is
given in a monner which i scholarly sud munute, "—S8eetnnan,

Post 8vo, pp. xii.—302, cloth, price 8a. &L
YUBUF AND ZULAJIKHA.
A YorM BY JAMIL

Transiated fromi the Persian into English Versa,
By RALFH T. H. GRIFFITH.

t Mr, Grifith, who hos done already gnod service ns translator into veras from the
Banskrit, hus done further d work in this trunslation from the Parmiau, and Lo
hun evidently shown not a little akill in his rendering the quuint and very orlental
style of Lis author iuto our mors prosaic, less ﬁ%r:tlw, labguuge. . . . The work,
besldes its intrinsie morits, in of {mportance as g ong of the most popular and
fainoun posme of Perais, and that which 18 rend in oll the Indopendont natire schuols
of londis whers Porsinn is tavght,"—Seotiman.
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Pout 8vo, pp. ¥ill.—a66, cloth, price gu,
LINGUISTIC ESSAYS.
Br CARIL ABEL.
“ An entirely novel method nf dealing with philosnphical questions and impart a
real human interest to the otherwise dry tochoicalitien of the nedsrce. "—&tandird.
1. Abel fu pn opponent from whom 1t is plersant to differ, for e writes with

entbusinen apd tem and his mastery uver the English langunge fitw 1
champion of unp doctrines,” e A iheneun. i ¢ fits bizm to be a

Posat Bro, py. iX.-—2871, cloth, price 10a. 6d,
THE SARVA-DARBANA -SAMGRAHA ;
Or, REVIEW OF THE DIFFERENT SYSTEMS OF HINDU
PHILOBOPHY.
By MADHAVA ACHARYA,
Translated by E. B COWELL, M.A., Professor of Sanakrit in the University
of Cambridge, nnd A. B. GOUGH, M. A, Professor of Fhilosophy
in the Presidchey Coliege, Caleutta.

This work is an intoresiing specimen of Hindn critical ability, The
suthor succossively passes in review the sixteen philosophical systems
eurvent in the fourteenth century in the South of India; amrhe gives what
appears to him to be their most important teneta.

“Tha transation ia trostororthy thronghont. A protracted moloum in India,

where there is a living trwiition, bas Gonulisrised tae tronslitoie witlh lodinm
thought., " —Athenenm.

Post 8vo, pp. 1xv.—368, cloth, price r4s.
TIBETAN TALES DERIVED FROM INDIAN BOURCES.
Translated from the Tibetan of the Kar-Gryz,
Dy F. ANTON VON SCHIEFNER,
Done into English from the German, with an Introduction,
Br W. R. 8, RALSTON, M.A.

I Mr. Ralston, whose pame is #o familinr to pll Lowers of Russian folk-Irro, has
mpplicd seme intereating Western analogies and parailels, denwn, for the meat part,
from Bluvonie apurcees, to the Lastern fulk-talos, culled trom the Kahgyur one of the
divtmoms of the Tibetun ascecd Dooka. " —Arademy.

e trane staon . . . could searcely have fallen hito better hands,  An Intradaor.

tlon . . . gives the deading facts i the lives of thuse scholurs who have ereen their
sttention to galting n knowledge of the Tibetan litersture nud language."—Colruita
Brvi

.
“ Ought tointerest all who eare for tho Eaat, for amusing storice, or for comparative
folk-lure."—Pali Mull Gazcite.

Post Svo, pp. avi.—224, cloth, price o8
UDANAVARGA

A, CoLLECTION OF VER3ES PROX THE BuppmIsT UANON.
Compiled by DHARMATRATA.
Beive T NORTHERN BUDDHIST VERSION or DHAMMAT'ADA.

Translated from the Tibetan of Bkah-bgyur, with Notes, and
Extracta from the Commentary of Pradjuavarman,

By W. WOODVILLE ROCKHILL

* My. Roekhill's present work is the frst from which assistance will bo gained
far w mmoro b derstanding of the Puli text; it 1s, Ia fact, as yet the only
torm of compurison available to va. The 'Udanavergs,” the 'l‘lhibegum version, waa
o:iglnally discovered by tlie late M. Beblefner, who published tis Tibetan text, and
liad intended adding a translation, aa intention Frustratod by his death, but winch
has been earried out by Mr, Rockhill. , . . Mr. Rockhill may be cougratulaced for
baving well piished a diflcult task. "—Saturdey Review.
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In Two Volumes, post 8vo, pp. x1iv.—566, cloth, aocompanied by s
Language Map, price 258,

A SKETCH OF THE MODERN LANGUAGES OF ATRICA.

By ROBERT NEEDHAM CUST,
Barrister-ut-Low, and late of Her Muajenty's Indian Civil Bervice.

" Ango?nu at all interented in Afrlean lanpusges cannot do botter tham get Mr,

Cuet's book. bt ia eneyciopaniic du its seope, anud the reader gity a etart clear away

in any particnlar languase, and is left freo to add to the initial sum of knowledge

there oollected. "——Natal Mereury.

N“ Mr. Cust hss contrived to produce u work of value to Huguistls students.'—
ature.

Post 8vo, pp. xi.—312, with Maps and Plan, cleth, price 148
A HISTORY OF BURMA.

Including Burma Preper, Pegu, Taungu, Tenasserim, and Arakan, From
the Harlieat Time to the Kul of the Firat War with Dritish India.

By LiguT.-Gry, 81k ARTHUR P. FHAYRE, G.O.M.G., K.0.8.L, a2d C.B.,
Membre Currespondant de la Hocidte Acndémique Indo-Chincise
de France.
“Eir Arthur Phayre’'s eontelimition to Trithner's Oriontal Boriea aupplics o recog-

nired want, and its appearance hus heen Jooked forward to for many years. .. .,
General Phayre deserves prent o1 eilic for the paticnes sed idnstry which has rosalted

in thiv History of Burma. "—8aturdmy Heviem.

Third Edition. Pust 8vo, pp. 276, cluth, price 7s. 6d.
RELIGION IN CHINA,
By JOSETH EDKINS, D.D., PERING.

Containing a Prief Account of the Three Religione of tha Chinese, with
Observations on the Prospecta of Christian Conversion amongst that

Penple.

# Iir. Ealking han been most carefnl in noting the waried and often camplax phases
of opinion, so a4 to give nn aceount of eonyideralile wdue of the aubject. "—Seotrman,

“"An & missiongry, it has been part of lr Edkdaw’ duty to stody the extating
religionn in Ching, nnd his long resticnce 1n the conntry has enabled him to acquire
an iatimate knowledge of them as they at presont oxisk. " —Setunio gy fenu o,

« 3y, Edkine' valuable work, of which t{lli.s im & sevond and revised odition, has,
irom the timo that 1t waa published, been the gtandard authority upon the subject
of which it treats."— Noncontormist.

“ pr, Edicina . . . may now be falrly regarded as among the firet suthoritioa on
Chintee religion and Innguage.”— Britush guarteviy Review,

Third Edition. Poxt 8vo, pp. xv.-2506, cloth, price 7. 6d,
OUTLINES OF THE HISTORY OF RELIGION TO THE
SPREAD OF THE UNIVERSAL RELIGIONS.

Br C. P. TIELE,

Doctor of Theology, Professor of the History of Religions in tha
University of Leyden.

Tranalated from the Dutch by J. E<TLIN CARPENTER, M. A

“ Faw bonka nf its size contain the reault of se touch wide thinking, wble and labe-
rious study, or onable the reader to gain a better blrd's-eyo view of the lutest resnits
of Invstigations into the relivious hi-tory of nattons,  As Professor Tiglo modostly
sayd, *lu this Iittle boék arc cutlines—poneil sketchon, T might suy—nothing moye,”
Dt there are pome men whise kketehes from o thumb-nwil aro of far moro worth
than un enormons canvng eovered with the erude puinting of others, and it 16 easy to
sce that these pages, full of fuformation, these sentoneuws, cut and Jscvhaps also dry,
ehort sud clear, condenys the feoits of Lng and thorough resenrch, "—Scolenurn,



TRUBNER'S ORIENTAL SERIES.

Post 8vo, pp. x.-274, ¢loth, price ga,

THE LIFE OF THE EUDDHA AND THE BARLY
HISTORY OF HIE ORDER.

Derived from Tibetan Works in the Bkah-hgyar and Bstan-hayur.
Followed by wotices on the Early History of Tibet and Khoten,
Tranalated by W. W. ROUKHILL, Second Secretary U.8, Legation in China,

“The vol hewrn tontl ¥ to the dihg and fulness with wikdeh the puthor
}uu; u.::ma;;ltud and tested the aneient decuments bearing upon his remurksble sub.
ok M Trmes.

*' Will 1w appreclated hy those whe devote themeelves to tlowe Budd i
which have of late years token in ithene Wentorn regions mo re.mnrk:bleh:a %:?:li:;;
mont  1ia matter possosees & speelad intereat ne holng derived from ancient Tihetun
works, eome portions of which, here analyser] and translated, have but yet attracted
tho attention of weholars  The voluwe 1A rich 1 ancicut aterles benring npon the
world's renovation and the origin of castes, as recorded in these venerable autho-
rities"—Ieify News,

Third Edition. Post 8ve, pp. viii—464, cloth, price 16s,

THE SANEKEHYA APHORISMS OF KAPILA,
With Illuntrative Extracts from the Commentaries.

Translated by J. R. BALLANTYNE, LL D., late Principal of the Benares
Coliege.
Edited by FITZEDWARD HALL.
“The work displays a vast expenditure of lubnar and seholarship, for which
atudenty of Hindoo pliloanply hare every reason to Le gratobul to e JJall and the
publisbern,"—fuicurine Kewivie,

In Two Volumens, post Bvn, pp. cviil.-242, and viii.—370, cloth, price 24s.
Dedicated by permission to H. K. H. the Prince of Wales,

BUDDHIST RECORDS OF THE WESTERN WORLD,
Translaied from the Chinese of Hiuen Tsiang {a.1. 62zg).
By BAMUEL BEAL, B.A.,

{Trin. Coll., Camb.); R.N. {Retired Chaplain and N.1.} ; Profeszor of Chinease,
University Cullege, London ; Rector of Wark, Northumberland, &e.

An eminent Indian authority writes respecting thia work :—* Nothing
more ean be done in elucidating the History of [udia until Ar, Beal's trana-
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PREFACGE.

I wisn to present to my readers the philosophy of Kapila
as it has been set forth by his Indian exponent, Iéwara
Krishna. The system of Kapila, called the Sankhya or
Rationalistie, in its original form, and in its theistic
development by Patanjali, containg nearly all that India
has produced in the department of pure philosophy.
Other systems, though classed as philosophic, are mainly
devoted to logic and physical scieuce, or to an exposition
of the Vedas,

The system of Kapila may be said to have only an
historical value, but on this account alone it is interesting
as a chapter in the history of the human mind. It is the
earliest attempt on record to give an answer, from reason
alone, to the mysterious questions which arise in every
thoughtful mind abcut the origin of the world, the nature
and relations of man, and his future destiny. It is
interesting, also, and instructive to note how often the
human mind moves in a circle. The latest German
philosophy, the system of Schopenhauer and Von Hart-
mann, is mainly a reproduction of the philosophic system
of Kapila in its meaterialistic part, presented in a more
elaborate form, but on the same fundamental lines, In
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this respect the human intellect has gone over the same
ground that it occupied more than two thousand years
az0, but on a more important question it has taken a
step in retreat. Kapila recognised fully the existence of
& soul in man, forming indeed his proper nature—the
absolute Ego of Fichte—distinet from matter and im-
mortal ; but our latest philesophy, both here and in Ger-
many, can see in man only a highly developed physical
orgenisation. “All external things,” says Kapila, “were
formed that the soul might know itself and be free”
“The study of psychology is vain,” says Schopenhauer,)
“ for there is no Psyche.”
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HINDU PHILOSOPHY.

PART I

Tee Hindd schools of philosophy are usually elassed in
the following order :—

1. The Nyiya, founded by Gautama.

2. The Vaideshika, by Kanada.

3. The Sankhya, by Kapila.

4. The Yoga, by Patanjali.

5. The Mimansi, by Jaimini

6. The Vedanta, by Badariyana, sometimes called
Vyisa, or Veda Vyasa,

They are called the six Sastras, or writings of autho-
rity, and sometimes the six Daréanas, views or exposi-
tions of doctrine.

The term “philosophy ” cannot be strictly applied to
all these systems,

The Nyiya is properly a system of logic, offering
many points of resemblance to the methods of Aris-
totle.

The Vaifeshika treats of physics, of the categories
or general attribubes of things, and of the formation of
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the kosmos, which it attributes to the qualities and move-
ments of primitive atoma,

The Mimansad and Vedante systems are nesrly related
to each other. ’

The Miminsd, or Pirva (Prior) Miménsa, arose from
% desire to maintain and illustrate the Vedas, Its object
was to support the supreme authority of these books,
to maintain their ritual, and to determine the true mean-
ing of such passages as had been misunderstood, or wrested
in gupport of error,

The Vedanta, or Uttara (Posterior) Mimansd, as it is
sometimes called, was formed at a later date on the
base of the Upanishads, or treatises relating generally
to the Vedas. It differs from the Piirva Mimansa chiefly
in this, that its main object is fo explain and enforce
the religious doctrines of the Vedas. It teaches that there
is in reality only one existence. It maintains the doctrine
of a-dvatts, or non-duslism, as decidedly as Schelling
or Hegel. All things, visible and invisible, are only
forms of the one eternal Essence (ré &). The basis
of the system is therefore a pure Pantheism. In ity
later development, this system denied the existence of
matter or material forms as objective realities, Visible
things are only appearances, a kind of mirage, called
mayd (llusion)}

These systems may be conveniently arranged in three
divisions :—

1. The Sankhya, including the modification of it by
Patanjali

2. The Nyaya, connecting with it the system of
Kanada.

1 Colebrooke’s XEasnys, ii. 400, sad note by Professor Cowell,
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3. The Mimansg, both divisions of it being devoted to
the support and illustration of the Vedas,

I purpose to treat omly of the first of these divisions,
adding, as an appendix, an outline of the methods and
physical theories of the second,

The Sankhya Karika of Iéwara Krishna is an exposi-
tion of the pure Sinkhys doctrine of Kapila.






OF KAPILA, THE AUTHOR OF THE
SANKHYA SYSTEM.

THE imagination of the Hindiis has thrown & veil
of mystery and fable around Kapila, the traditional
anthor of the Sankhya philosophy. So much reverence
gradually attached to his name, that he was sometimes;
called “the divine Kapila,” and was said to have been
a son of Brahmi, the creative form of Brahmi! an
incarnation of Vishnu? or a form of Agni, though
born as a son of Vitatha and Devahuti;® one of the
great rishis or ancient sages; a descendant of the
great lawgiver Manu; and to have been endowed with
knowledge, virtue, freedom from passion, and super-
natural power at the time of his birth. We can oaly
say that he was probably a DBrahman, who, being dis-
gusted with the prevailing beliefs and practices of his
time, wrought out for himself a system by which he
hoped to solve the mysteries connected with spirit and

1 Bee Gaudapida’s Commentary
on the 8. Kiariki, Wilson’s ed., p
1, 3 Oolebrooke, ii. 242.

% #In his {Vishpu's) fifth mani-
festation, he {in the form of} Kapila
and Lord of Saints, declared to
Asguri the 88ukhya (doctrine), which
definea the series of principles, and

which bad been loat through the
lapee of time " (Bhag. Puraga, 1 3, °
10 ; Muir, iil. 192 ; Viehpn Purdgpas,
iit, 2, 18; Bhag. Gits, x, 26).

% In the Bhag. Puriye, however,
Kapila is said to have had nlpe.
gisters, all born to Kardama by his
wile Dovahutl (il. 7, 3 ; il 33 1).
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matter by reason alone. His memory survives only in
hig system jfor of the details of his life or of the time
when he lived we have no certain acecount. It is pro-
bable that he lived in the seventh or eighth cemtury
before Christ, He is said to have been born at Pushkara,
a sacred bathing-place near Ajmeer, and to have dwelt
at Ganga Sagar;! but there is no reliable evidence in
support of either statement. It seems to be certain that
he was born tn Northern Indis, end at scme time before
the birth of the great reformer Geautama Buddha, the
date of whose death has been generally assigned to
544 B.C.; for in the Pali Dathavamsa, Buddha is said
to have been born in the city of Kapila, and that this
city, called Kupila-vastu, had been built by the sons
of Ikshvaku, by the permission of the sage Kapila, and"
that it was near the Himalaya mountains {i. 20). An
indefinite antiquity was somefimes assigned to the
system. Inthe first book of the Mahabhirata, Narada
is said to have taught the thousand sonms of Daksha
the doctrine of final deliverance (from matter), the sur-
passing knowledge of the Sinkhya? and he is reckomed
as one of the Prajapatis, or first progenitors of mankind,
Tradition affirms that Kapila lived as a recluse—he
is called a Muni in Bhag. G., x. 1. 52—and that he pos-
sessed & supernatural power, not always used with
philosophic calmness. In the Ramaysna (i 36-44) we
are told, with true Oriental exaggeration, that the sixty
thousand sons of Sagara, & king of Ayodbyd (Oude),
were directed by their father to go in search of a horse:

TIn the Padma Puriina he is said to have dwelt in the village of
Indraprastha (F. Hall, Introduction to S Sars, p. zo),
® Adi-parvaz, 3131 ; Sans, Texts, L 1235.
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that had been stolen by a Rikshasa (demon) at an afiwa-
medha (horse-sacrifice). Meeting with Kapila in their
search, they accused him of the theft, and the charge so
enraged him that he reduced them immediately to ashes?

It does mot appear that Xapila separated himself en-
tirely from the Brihmanic system. It hes been said
that he “ proclaimed the authority of revelation as para-
mount to reasoning and experience’? This, however,
is contrary to the main principle of his system, which
upholds a knowledge of philosophy as the only way
of obtaining the deliverance of the soul from matter.
He denies that such a result can. be obteined from the
Vedas; for they are impure, as ordaining sacrifice, and
insufficient for the attainment of this great purpose. He
allows “valid testimony” to be one method of proof;
and his Vedantist expounders have interpreted this to
be an acknowledgment, of the divine origin and authority
of the Vedas, but there is no ground for such a state-
ment. The common designation of his system as Nirli-
wara (godless or atheistical) is a sufficient indication
that it did not acknowledge a Supreme Lord or a divine
revelation. The eminent Vedantist commentator, San-
kara, rightly estimated the position of the Sinkhya
system with regard to the Vedas. In his commentary
on the Brahma Sitras he discusses this subject, and
concludes: “Hence it is proved that Kapila's system
is at variance with the Veda, and with the words of
Manu, who follows the Veda, not only in supposing an
independent Prakriti (Nature), but also in supposing a!

1 Sankara says, however, that it mentary on the Brahms Sdtras, ii.
wag another Kapils, nsmed also 1, I} Sans. T, iii. 190).
Vasudovs [a nsme of Krishya), who 7 Sanskrit Literature, p. 83,
deatroyed the sons of Sagars (Com-
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diversity of souls” (Sans. T, iii. 1g0). The system of

Kapils, if it had been generally adopted, would have

been ay fatal to the Vedantist ritual and doctrine as .
that of Gautama Buddha, which wss the natural.
result or logical issue of the earlier system. In each,

knowledge and meditation took the place of religious

rites; but Kapila establisbed no society and no hier-

archy ; he knew nothing of sympathy with mankind in

general ; he addressed himself to thinkers like himself,

and to these slone. Hence his system remained only

as a philosophical theory, affecting the whole course of

Hinda thought in some respects, chiefly in ite phymcal{
speculationsg, but never attaining to a practical supremacy

over large masses of men. It was never embodied and

crystallised in a concrete form, and as a complete system

it has been preserved only as an intellectual product,

or 83 an esoteric doctrine, understood and accepted by

a small inner circle of free-thinking men.

It has often been misunderstood. Professor Comsin
asgerted that it was a pure materialism, though the soul
is represented in it a3 holding & kind of royal supremacy,
and all material things are subservient to if. Another
writér states, on the contrary, that in this system “souis
alone are regarded as substances, whatever affects the
soul being ranged nnder the head of a quality: 1. pleas-
ing; 2. displeasing; or 3. indifferent.” The Gunas, how-
ever, are not qualities, but constituent elements, of
Prakriti, as real in their nature as the sounl, and bhaving
like it an eternal existence.?

1 The 8finkhys philoesophy; what- Schliiter in desoribing it says, “ Daa
ever may be ita merits or demerlts, Selbstbewussteein (AhenkErs) ist
fs rarcly presented in & correct erzeugt und nicht zeugend” (Aris.
form by Western writers, Profeseor totle’s Metaph. elne Tooh. de Ban.
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The term sinkhya is from the noun sankhys, number,
and also calculation, reasoning, In the Mahabhdrata it
is said: “They (the Sankhyans) exercise reason (sankhyd)
and discuss Nature and the twenty-four principles, and
are therefore called Sankhya.” Vijnana Bhikshu, in his
commentary, explains the noun sanihyi as meaning
“ discrimination,” “ the setting forth of spirit as distinet
from matter (Prakriti).” Sankara Acharya gives a similar
interpretation (Comm. on the Vishnu-sahasre-naman ; In-
trod, to Sankhya Sara, by F. Hall). The course of ideas
seems to be from pumber to discrimination, and thed to a
discriminating judgment, a result of reasoning,

The doctrinea of the Sdnkhysa system have been set
forth in many well-known treatises, and on these many
commentaries have been written,

1. The Sankhya-Pravachang (Exposition of the Sankhya),
or Sankhya Siitras, a work which has been attributed,
but erroneously, to Kapila. It appears to be compara-
tively modern, for it is not mentioned by Sankara
Acharya, who lived probably in the seventh or eighth
century A.D.; by Vachaspati Miéra; or even by the author
of the Szrva-darfana-sangraha, who is supposed to have
lived in the fourteenth century.! -The most important
commentary on this work is the Sankliye-pravachana-
bhashya, by Vijnana Bhikshu, probably written in the
sixteenth century,

2. The Tattwa-Samdsa, or Compendium of Principles,
a smaller work, also assigned by some, bub incorrectly,
to Kapila,

khys Lebre, p. 11). It is, om the proceed, and from these the grows,
contrary, from consciousness, or visible, manifold forms of semsuons
oonscious mind-matter, that the existence.

wubtle essences of material forms ! Introd. to Sank. Bara, p. 9.
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3. The S@nkhya-Sara, written by Vijnana Bhilshu, Tt
has been lately edited by Dr. Fitz-Edward Hall, who has
prefixed to it a valuable introduction.

4. The Sankhya-Karikd (Exposition of the Sinkhya),.
by Iéwara Krishna, This is a work of high awthority on
the subject, and appears to be the oldest exposition of
Kapila’s philosophy that has come down to the present
time. An edition of this work was published at Bonn
in 1832 by Professor Lassen, with a Latin translation
and notes. It was also translated by the late Sir H. T.

Colebrooke, and this translation was adopted by Pro-
fessor Wilson in an edition published by the Oriental
Society, to which the commentary of Gaudapiida, with
explanations, was added. It has also been translated
into German by Drs, Windischmann and Lorinser, and
into French by Messrs. Pantier and St. Hilaire, The
latter has added a very extensive commentary.

It consists of seventy-two distichs or £lokas, each
expressing in general a distinct principle or dogma. The
last three, however, are not connected with the exposition
of the Sankhya system, and are probably a late addition.
It is written in the Arya or Gatha metrel

It is this work which is now presented to my readers
in a new translation with notes, and also occasionally
with references to other systems where they coincide
with parts of the system of Kapila, It may seem
hazardous to attempt the translation of & work which
is confessedly obscure and diffieult, after the labours of
such eminent Sanskrit scholars as Professor Lassen and
Sir H. T. Colebrooke ; but neither of them hag, I think,
interpreted the Hindi system, or this exposition of it

! Williams, Sans, Gram., p- 354, 2d od,
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with perfect accuracy. I have had, however, the benefit
of their labours, of the occasional remarks of Professor
Wilson on Colebrooke’s translation, and of the eriticism
of Dr. Fitz-Edward Hall on Professor Wilson's share of
the work. Dr. Hall hes criticised some parts of Professor
Wilson's work with wunnecessary harshness, forgetting
that those who follow the footsteps of pioneers in =
diffieult country may be able to make the path somewhat
more distinet than it was before, without possessing as
much skill and energy as those who led the way. I
bhave adopted Professor Wilson's translation of Gduda-
pada’s commentary, except in a few instances, where I
think he has failed to apprehend its right meaning, or
the real nature of Kapila's system, which he admits, in
his preface, he had not previously studied.






THE SANKHYA KARIKA.
By ISWARA KRISHNA.

1, “FroM the injurious effects of the threefold
kinds of pain (arises) a desire to know the means
of removing it (pain). If, from the visible (means
of removing it), this (desire) should seem to be
superfluous, it is not so, for these are neither abso-

Iutely complete nor abiding.

1 The first distich is obscure, I
subjoin & transliteration of the text
(adcpting Lassen’s reading in the
firat line, apaghdialé, which is found
in the 8. Tatwa Kaumudi and 8.
Chandrika), with the tranalations of
Colebrooke and others :—
du'khetrayibhighatijjijfisa tadapa-

ghitaks hitau
drishtésapartbachennaikintatyanta.
to’ bhavii,

Colebrooke:—* The inquiry is into
the means of precluding the three
anrta of pain, for pain is embarrage-
ment, Nor is the Inguiry super-
fluons because obvious mesns of
slleviation exigt, for absplute and
final relief is not thereby acocoms
plished.”

»1

Lasgen:—*E tergeminorum dolo-
Tumn impetu {oritur) desiderium cog-
noscendae rationiz quf ii depellantur.
Quod {cegnoscendi desiderium) licet
in visibilibus rehus infructucse ver-
setur, non est {infructuosum) propter
absentizm absoluti et omni @mvo
superstitis (remedii).”

St. Hilaire:—'* La philozophie con-
giste b guérir les trois esplces de
douleurs, Bi 1'on pretend qu'il ex-
iste des moyens matericls de les
gudrir, et que, par cousequent, ls
philosophie egt inutile, on se trompe,
ear il n’est pas un seul de ces moyens.
qui soit abselu ni definitiv.”

Fitz-Edward Hall:—* Becanas of
the discomposure that comes from
threefold pain there arizes a desire
to learn the means of doing away
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The first distich gives the chief, if not the sole, purpose
of Kapila's philosophy, It is to relieve mankind, from
the suffering of pain. It is founded on the gloomy view
of human life which is generally accepted by Hindii:
writers. They assert an absolute pessimism, Our pre-
sent life is not a blessing ; it is only a wearisome burden,
which is finally cast off when the soul has become free
from all contact with matter. The soul then gains,)
according to Kapila, an absolute independence, a seli-
existence, which is not affected by any subsequent
changes in the outer material world; or it is absorbed,
according to the theistic system of Patanjali, into the
essence of the One Supreme Being (Brahmi).

The three kinds of pain are explained by the commen-
tators to be—

1. The natural and intrinsic, both bodily and mental
(@dhyatmika).

2. The natural and extrinsic (@dhibhautiba).

3. The divine or supernatural (@dkidaivika).

The first includes bodily disease and mentel infirmity
or suffering. The second includes all pain derived
from external causes of every kind. The third, as
Gaudapada interprets it, may be either divine or at-
mospheric; “in the latter case, it means pain which

therewith effectually. If it be ol
Jjected, that visible mezns to this end
being avatlable, auch desire is need-
less, T demur ; for that these means
do not entirely snd for ever work
immunity from diccomposure (In-
trod. to 8. S&ra, p, 26).
Colebrooke’s version of the firat
part of the distich in not very acecu.
rate, and abhiphita is pot “ embar-
rassment,” though Professor Wilson

supports thia rendering, and censures
Laasen for translating it by the Latin
tmpetus, It is componed of abhi=
Gr. dpel, and kan, for ghan, to strike,
to elay. In the Peters. Dict. it is
explained a8 schlag, angrilf, beschéidi-
gung. Lassen was confessedly mis-
taken in his version of the second
part. Dr, Hall's is the truset ver-
sion, but abhighdte i3 much more
than " discomposure,”
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proceeds .from cold, heat, wind, rain, thunderbolts,
and the like” This, however, belongs to the second
division, According to Vichaspati Miére, the third kind
is “ from the influence of the planetary bodies, or by being
possessed by impure spirits, such as Yakshas, Rakshasas,
&c.” But, in old time, the gods of a higher class, and
not demons merely, were supposed to afflict men with
disease and pain. In the Rig-Veda (ii. 33, #), Gritsa-
mada prays to Rudra that he may be freed from his
bodily pains, which he affirms to bave been sent by the
Devas or gods (daivya).

The visible remedies for pain, such as medicine or
earthly enjoyments, are not absolute or wholly complete,
nor are they eternal; for they do not procure that entire
separation of the soul from matter which is an absolute
condition of its perfect deliverance from pain,

2, “The revealed (means) are like the visible
(.., inefficient}, for they are connected with im-
purity, destruction, and excess. A contrary method
is better, and this consists in a discriminative
knowledge of the Manifested (forms of matter), the
Unmanifested (Prakriti or primeval matter), and
the knowing (Soul).” .

By “revelation ” the Vedas are meant, which were sup-
posed to have been heard by wise men (rishis) as 2
divine communication, and hence were called Sruti

1 ';O Rudra, who bearest away Ome! to me” Ho Apolle sent the

the disease (rapas) semt by the plague into the camp of the Greeks
{other) gods, be gracious, O mighty (Lliad, L 42}-



16 HINDU PHILOSOPHY. \

(hearing.)* In the judgment of Kapila the Vedic system
was not perfectly efficient; for (1.} it was impure, It
required sacrifice, and thus the blood of animals was
shed, often to s great extent. In the Aéwamedha (horse-
sacrifice} more than a hundred horses might be'sacrificed
at one time. According to the Brahmans, this would
avail “to expiate all sin, even the murder of a Brahman,”*
and would confer supernatural power; but to Kapila all
such rites were impure. (2) It was connected with
destruction. The Vedic system could not give that final
exemption from all material conditions without which
there must still be a destruction and remewal of bodily
life. (3.) It was excessive or unequal, for all men are
not wealthy enough to offer costly sacrifices to the gods,
and thus the rich man may have more and the poor man
less than is due to his individual merit. The Vedas say
indeed that there is “no return (to bodily life) for ome
who has attained to the state of Brahmi;” but in the
school of Kapila thig blessedness is reserved for those
who may attain in the heaven of Brahmi to a discrimi-
nating knowledge of soul and matter?

This is the leading principle of Kapila’s system. The
complete and final blessedpess of the soul, which consists
of an absolute self-existence, cannot be gained by any
religious rites. It is obtained by knowledge, and yst not;
by every kind of knowledge: it can only be gained by a
knowledge of philosophy (which Kapila expounds), and

1 “By frutd iz meant the Veds, exposition), for from them all law
and by smyiti {tradition, lit. remem- or duty (dharme) has proceeded
branee), the institutesof law (dharma-  (Manm, ii. 10).
dinra), These are not fo be op- ¥ Gaudapada’s Commentary on
pugned by hetorodox arpuments(oon- this distich
trary to the Miminei or Vedantist 2 Sfnk. Prav, i. 83, 84; vL 58
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this treats of existence in three forms—(1.) Manifested
or developed matter (Vyakte); (2.) the Unmanifested
or primal matter, called Prakriti or Pradbéna (dvyakia) ;!
and (3.) the knowing Soul (Jua).

This theory of being is unfolded in the following distich
and the 22d, which may be brought together for a full

exhibition of the system:—

3. “Nature (Prakpritt), the root (of material
forms), is not produced. The Great One (Mahat=
Buddhi or Intellect) and the rest (which spring
from it) are seven (substances), producing and
produced, Sixteen are productions® (qnly). Soul
is neither producing nor produced.”

Matter in its primal form (Prakrifi) is eternal and

self-existing. From it all things emanate, except Soul,”
which has an independent existence, and is eternal, both

@ parte ante and a parte post.

From Prakriti proceed : {1} Intellect (Makat or Buddhi),
the substance or essence by which the soul obtains

a knowledge of external things.

1 In the Inatitutes of Manu this
iz an appellation of the Suprcme
Being, “Then the aelf - existent
Lord, unmanifested (avyakta) covged
all this universe, with the grent
principles of being, and the rest, to
appesar ¥ (1. 6).

Prakriti- resembles the one umi-
versal fnvisible substanee or being
of the Flatonists, from which all
material forms have sprung.

“ A 3y The Tob -yeyordros bparod
& wherwy dwlyrol pmrépn  xad
vroloxiy wire yip pire dépe wihre
xip, phre Gdws heywper, e doa déx

It is material? but-

Tobrwy phre €f dv rabra yéyover,
aAX drbparor eldos Te xal duoppor
xardeyés " (Timemeus, 24).

3 Properly “medifications ™ (vfk-
dra). They are only developments
from & primary form, and have no
developing power,

* Madern scienes, like the system
of Kapila, makes intullect a rmere
form of matter. * Mind, used in the
pense of substance or esaence, and
brain, used in the sense of organ of
mental function, sre at bottom names
for the same substance * (Maudaley’s
Physiology of;Mind, 3d ed., p. 38).

R
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of the subtlest form of matter. In the system of Ka-
pila, everything connected in function with sensuous
objects is as material as the objects themselves, being
equally an emanation from Prekriti, The soul exists as
& pure inward light! without any instrumentation by
which it can become cognisant of the external world, This
instrumentation has been supplied, but it is as foreign
to the soul, and as objective to if, as any other form of
matter.

From Intellect (Buddhi) proceeds Consciousness? or
Egoism (Akankdra); a consequence Tesembling that of
Descartes: “Cogito, ergo sum.” Self-conseiousness is not,
however, in the system of Kapila, a corollary of thought,
but inherent in if; or, ag Sir W. Hamilton has expressed
the same idea, “Consciousness and knowledge each
involves the other.”® It is the same thing in another
form, for cause and effect are identical according o
Kapile, as water issuing from its source is still the same
in reality though not in form. By Ahenkira Kapila
means a substance or ens commected with thought
{Buddhi), in which consciounsness inheres. It is nearly
equivalent to the “ mind-stuff” which the late Professor
Clifford assumed as the original ground of all being, t.e.,
of all formal being; a synthesis of mind and grosser
matter in which consciousness was produced, by which

1 Comp. Hegel on Thought (Das
Denken), in connection with the Ab.
solute : “Es it das Licht, welches
leqchtet ; aber eben keinen andern
Inhalt hat, als eben dasLicht ™ {Phil.
der Rel, 1, 127).

7 “There are not two worlde, o
world of nature and 2 world of human
consciousness, standing over againet

one another, but one world of nature,
whereof human consciousness is an
evolution” {Maudsdley, p. 57). A
dogmatie assertion, but only of s
theory, as yet unproved, though
offered af first mare than 2000 years
BgO.
® Metaphysica, L 193.
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the existence of conscious and unconscious beings was
made possible, and was finally developed.

From Abahkdra or Consciousness proceed the five
subtle elements (fanmdira) which are the primary forms or
easences of gross material things, <.e., of all formal life. 1
This might seem to be as pure an idealism as that of
Berkeley or Fichte ; bub there is no idealism in the system
of Kapila. Both Consciousness and all existing external
forms have a real objective being independent of the
soul. In one respect he coincides with the views of
Kant, for both agree that we have no knowledge of an
external world, except as by the action of our faculties
it is represented to the soul? and take as granted the
objective reality of our sense-perceptions® In one re-

1 «There is room for the supposi-
tion that even the ultimate particles
of matter may be permeable to the
canses of attractions of various kinds,
egpecially if those causes are im-
material } nor is there anything in
the unprejudiced study of physical
philosophy that can induce us to
doubt the existencs of Immaterial
eebatances ; on the contrary, we aee
analogies which lead us almost di-
rectly to euch an opinions The elec-
trical fluid i» supposed to be essen-
tially different from cominon matter;
the general medium of light and
heat, according to some, or the prin-
ciple of ealoric, according to cthers,
Is equally distinet from it" (Dr.
Thomas Young, Unseen Universe,
p. 160). The authors of this work
would substituts “ not grossly mate.
rial” for “immaterial,” and * gross
matter ™ for “matter ” in the pas-
ange quoted. They correspond to
the tanmatre and mahdbiuta of

Kapila.

# ¢« Bedenkt man dase diese Natur
an sich nichta als ein Inbegrif von
Erscheinungen, mithin kein Ding an
sich, sondern blos eine Menge von
Vorstellungen des Gemiith's sel, so
witd man sich nicht wundern sie
blos in dem Radicalvermigen aller
unser Erkenntniss, nimlich der der
transcendentalen Apperception in
derjenigen Einheit zu sehen, um
deren Willen allein sie Object aller
miiglichen Erfahrung, d. i Natur
heispen kann ” (Kant, Deduction of
the Categories, p. 576).

“ After nll, what do we know of
thie terrible ‘matter,” except as a
name for the unknown and hypo-
thetical cause of states of our vwn
gonsciousness” {Huxley, Lay Ser-
mons, p. 142).

3 (Ot the Sinkhya Sara (i. 41, 42)
The Vedintist objects that “asince
nothing exirteexcept thought, neither
doea bondage, for jt has no cause.”
The reply is, " Not thought slonet
axists, becanse there is the intuition
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spect there seoms to be in the Hindd theory a germ of
the system of Hegel, in which subject and object are
made one by an absolute synthesis; for the substratum
of thonght and consciousness and of the external world is
the same in kind, since elementary substances issue from
consciousness, and consciousness proceeds from intellect
(Buddhi). There would be some resemblance if the
system of Kapila ended with Nature (Prakriti). But
there is still a duslism. The soul js different in kind
from all material things, and will finally ba severed from
them by ah eternal separation. When finally separated
from matter, including intellest and all the forms or
emanations of Prakriti, it will have no object, and no
function, of thought. It will remain self-existent and
isolated in a state of passive and eternal repose,

To the five subtle principles are given the technical
names of sound, tangibleness or fvuch, odour, visibility or

Jorm, and taste,

From these primary essences proceed the five gross
elements (mehddbhata). These are: (1.) ether (@hada), from
the subtle element called sound; this fills all spaee and
envelops all things; (2.) avr (vdyw), from the element
tangibleness ; (3.) carth, from the element odour; (4.} light
or fire, from the element »isibility; and (5.) waler, from

the element called Zaste.

of the external” The cbjector
replies, *From the example of in-
tuitive perception in dreams, we find
this {your supposed evidence of ob-
jective reality) to exist even in the
absence of objects,”” 'The rejoinder
is, *Then if one does not exist, the
other does not exiet, and there is
enly a void ;” “{for,” the commen-

tator, Vijnina Bhikshu, adds, *if*
the external does not exiat, then
thought does mot exist. It is intui-
tion that proves the objective, and
if the intuition of the external does
not establish the objeciive, then the
intuition of thought cannot establish
it (thought).”
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* From Consciousness proceed also (6) the five organs
of sense (indriya)! which are the eye, the ear, the nose,
the tongue, and the skin; and (7) the five organs of
action ; the voice, the hands, the feet, the anus, and the
organs of generation. Lastly, it produces the manas?
which is the receptive and discriminating faculty, It
receives and individualises the impressions made by out-
ward objects on the senses. These it submits to Con-
sciousness, by which an attribute of personality is given
to them, and through which they pass on to the Intel-
loct (Buddhi). By this last faculty the sense-perceptions
are defined and represented in a full, distinct form, The
soul beholds these presentations as objects are seen in
a mirror, and thus has a knowledge of the external
world.

(il.) The next object of inquiry {the first in point of ex-
istence) is the primal source of these material existences,
or the Unmanifested (4vyalta)? This is the primordial

matter, from which all material things have emanated or

4 Kapila zaw that consciousmess
_was the Biise of th ¢ the Biise of the realify of all qur
‘ponse - perceptions, “ Soll Etwas
mpe eth Reelles im Gegen-
eatz gegen das blos Eingebildete
bezeichnen, .0 mus das Ich wohl
etwas Recllee pein, da es Princip
aller Realitit ist" (Schelling, Systemn
des Transcen. Idealismns, p. 60).

“ Both sensation and reflection are
thus origlhal states of consciousness,
and exist only in a0 far as we are
conseious of them, For example, I
see and I am conscious that I eee.
These two nssertions, logically dis-
tinot, are really one and inseparable.
Sight iy » stabo of conscfousness, and
I seeonly in so far a3 I am conscicus

of seeing ” {(Dean Monsel's Letters,
Lectures, &e., p. 162).

¢ #“There exists, latent or poten-
tial, in the senevry centres, acme-
thing that may be called & facuity,
which on the oceasion of the appro-
priste impression, renders the sen-
sation ¢lear and definits ; in other
words, gives the inturpretation”
(Maudsley, p. 237). This ie the
manas of Kapila.

3 #Here let uws remind our
readers of the arpument by which
wa were led to conciude that the
vigible system (the Tyakis of Ka.
pila) fa not the whole universe, . . .
and that there must be an invisible
order of things (dvyeliia), which will
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bave been evolved. It is eternal, universal, single, 4e.,
without parts, invisible, and is inferred only by reasoning
from present, actual existences, which must have & cause,
It is not produced, but is productive, having within itself
the potentiality of all being, except soul. The Vedan-
tists ineorporated it in their system, making it the Brahmj,
or productive energy, of Brahma.

(iii.) The soul, which is uncompounded and eternsal,
neither a product nor producing. The system of Kapila
only recognises each individual soul, but the theistic
Sinkhya asserts the existence of a supreme soul, the Lord
(Zéwara) of all, the intelligent cause of the emanations
from Prakritt (Nature).

These form the twenty-five principles, or categories of
being, leid down in the Sankhya system. They are the
base of nearly all the philosophy of India.

In the following distichs the methods by which all true
knowledge is obtained are determined, according to the
judgment of Kapila.

4. “ Perception, inference, and fit testimony are-
the threefold (kinds of) accepted proof, because
in them every mode of proof is fully contained.
The complete determination or perfect knowledge
(stddhi) of what is to be determined is by proof.”!

remain and possess energy when the ia from proof that belisf of that

present eystem has passed awsy. ..
1t is, moreover, very olosely connected
with the present eystem, inasmuch
as this may be looked upon ss having
coms intc being throngh jts means ™
{The Unseen Universe, p. 157 ; seo
also p. 158).

! Colebrooke’s translation is, “' It

. which ig to be proven resuits,” and

thie vergion is supported by Pro-
fessor Wilaon, on the ground that
the Hindii commentators explain the
word #iddli (acoomplishment, per-
fect knowledge) by pratis, “ trast,”
‘' belief ;* but in the Peters-
burg Dictiotary thie is explained as
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5. “ Perception is the application® (of the senses)
to special objects of sense. Three kinds of infer-
ence are declared : it (an inference or logical con-
clusion) is preceded by a lirige (mark or sign =
major premiss) and a Lingf (the subject in which
it inheres — minor premiss). Fit testimony is fit
revelation {éruz).”

6. “The knowledge of formal or generic exist-
ence is by perception; of things beyond the senscs
by inference; that which cannot be determined by
this (method) and cannot be perceived must be

determined by fitting means.

ELE ]

Perception results from the action of any of the
organs of sense on its proper objects.

Inference (anumine) is the process of reasoning,

The

conclusion that is drawn from it is anumdi (Tarka

Sangraha, p. 30).

The Nyaya or Logical school admits four kinds of

meaning : (1.} & drawing nesr (hin-
zutreten, nahen) ; (2.) s clear insight
into a matter, a full knowledge,
conviction (klare KEingicht in Miwas,
volkommenes Verstiindniss, Ueber-
zeugung). Lassen'a translation is,
% Nimirum demonstrands rei con-
gummatio (oritur) e demonatra-
tione,” adding in his commentary,
“Ttimsn sententism its accipio
ut dieatur id quod demonstrandum
git, magis minusve absoluta evi-
dentia posse evinci secundum ge-
nua demonstrationis qua pro .
Proof, however, 13 here spoken of
absolutely. There in no question of

1 Adhyarasiys, a word difficalt
of explanation. Colebrocke trane-
Iates it by *ascertainment,” Lassen
by “intentio (penanum),” St, Hilajre
by “application.” In the Amern
Kosha it ia glossed by wutszha (force,
effort, application), The authors
of the Petersburg Dictionary only
quote from Hindi commentators
some untranslated glosses, adding
that some explain it ae meaning
*a strang will or effort.”

t Aptigamat, from *“revelation”
[Colebrooke) ; “reveistions™ (Las-
sen); “par une information legitime
(St. Hilaire!,
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proof: (1.} pratyaksha (perception); (2.) enumdna {in-
ference); (3.) upamana (comparison or analogy); and
(4.) éadda (verbsl testimony). To these the Vedantic
school adds arthapaéti (presumption), an informal kind
of inference; as, “ Devadatta does not eat by day and yet
is fat, it is presumed therefore that he eats by night;”
and abhdve (non-existence), & method of preof from
an Impossibility, or a reduclio ad absurdum, us, “There
can be no flowers in the sky.”

By the latter part of Distich 4, Kapila limits all
possible knowledge to his three methods of proof. He
rejects all innate ideas, and all knowledge derived from
pure consciousness. He does not admit any moral sense
as inherent in the soul. This only knows or sees what
Buddhi (intellect) presents to if. He adopts the axiom,
“Nihil est in intellectu quod non prius in sensu;” and as
neither sensation nor intellect can present the form of an
eternal self-existent Author of all things, the doctrine of
& Supreme Deity was not admitted into his philosophy.
Kant has contended that the idea of God cannot be
"derived from reason, but only from the facts of our moral
consciousness, which have no place in Kapila’s system.
Goodness or virtue is sn attribute of Buddhi, which is
only & form of matter. The soul has no concern with it.
The only real evil is pain, and this can only be destroyed
by an eternal separation of the soul from matter, which
is obtained by knowledge, not by moral or religious virtue.

There is the same obscurity in the language of Distich g
a8 in our use of the word “ perception ;” for drishtam (thing
seen) properly denotes not the application of the eye to
objects of sense, but the result of that process. The use
of the term *application ” is, however, strictly in accord-
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ance with the Hindi theory, of the method of perception.
The knowledge gained by the eye iz not from raye of
light proceeding from an object, but by a ray of light
proceeding from the eye.

An inference, according to the Nyaya school, iz “know-
ledge produced from a logical antecedent.! This consists
in the knowledge of a general principle combined with
the knowledge that the case in question is one to which
it is applicable.” In the Nyfya Sttra Vritti inference
is said to be threefold: (1.) “Prior, that is, cause, charac.
terised by or having that (cause); as inference of rain
from the gathering of clouds; (2.) posterior, effect charac-
terised by it; as inference of rain from the swelling of a
river ; analogous or generie, characterised as distinct from
both effect and cause ; as the inference of anything being
a substance from its being earthy.” This is reasoning &
priori, from cause to effect; « posteriori, from effect to
cause; and by analogy, or community of properties.

The terms Mige (character or mark) and lbigt (the
subject of the linga) answer nearly to the major and minor
premisses of Western logicians, In the syllegisia, com-
monly given a3 an example—

“ Whatever smokes has fire ;
Thie hill smokez;
Ergo, Tlis hill hes fire,” 2

t Tarka Sangraha, p. 29. 'The is always attended by firg, is & pard-
word pardmarss, translatod “logl. mearda.”

oal antecedent” by Ballantyne, in
tranelated by Wileon * observa-
tiom,”” *experience ;" prim. taking
hold and then apprebension by the
wind. In logic it meaus » fact or
truth apprehended by obeervation.
“Hor example, the knowledge that
this hill is marked by smoke, which

2 In the Tarks Sangraba (p. 32},
the koowledge that this “moun-
tain is characterised by emoke (the
lifiga), which ie invariably attended
by fire,” is called & lidga paramaréa,
which means ©such recognition of &
sign a5 leads to inference.”
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the first proposition contains the likge, which here is
smoke, and the second the lisigf, or that in which the
lihga inheres, By “revelation ” is meant either the teach-
ing of the Vedas or of other works supposed to haye &
similar or equal euthority. Kapila, who was doubtless
a Brahman, did not wholly reject the Vedas, but he
treats them with little respect, and makes their authority
subordinate to that of reason. His Vedintist commen-
tators draw conclusions from this passage which are incon-
gistent with the first and second distichs, which express
Kapila's fundamental prineiple.

By «formal or generic existence” in Distich 6 (s@m-
dnyat) is meant all the related forms or genera of the
material world. In the Tarke Sangraha (p. 56} it is thus
explained : “ Community (sémdnya) is eternal, one, belong-
ing to more than one, residing in substance, quality,
and action. It is of two kinds, the highest and what is
lower, The highest is existence {satfwa, primal matter ?);
the lower is genus (jdi7, family or race), such as have the
nature of substance {elementary substance), and the rest.” 2
It is used in the latter sense in the passage which we
are now considering.

1 In the Sankhys Bhishya it is
maintained that sdmanya here meana
“analogy,” and that drickiat is put
in apposition with anumdndt. The
passage must then be franslated,
“The knowledge of things beyond
the sensee is cbiained by inference,
i.e., by the perception of analogy.”
Wilton and 8t. Hilaire adopt this
view, but it iz oppomed by the
following considerations :—(1.) The
word sfmdays ia not used by Hindii
logictana to denote anslogy, but &
geveric form of being; {2.) reasoning

by analogy, or & perception of it, is
not equivalent to the whole of the
inferential proocess, but only a part
ofit. I adopt, therefore, the conclu-
sions of Colebrooke and Lassen; but
Colebrooke’s translation of sdmdnya
by “sensible things,” and Lassan's by
“ ®qualitas,” do not represent with
sufficient exactness its meaning.

1 Dravyatws, having the pature
of substance, from draovya, sub-
stance, which eometimes means ele-
mentary subatance, as fire, earth,
&, See Burnouf, s. 2,
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Things beyond the senses are not only those which
ere too subtle for the organs of sense, but those which
are imperceptible by accident, as the fire in 8 mountain
that smokes.

Whatever lies beyond perceived or inferred existencef
can only be known by testimony. ‘

7. “(This want of perception may be) from ex-
cessive distance, too great nearness, destruction of
organs, inattention of the mind (manas), minute-
ness, concealment (by other objects), predominance
(of other things), and by intermixture with like
objects.”

8. “From the subtlety (of Nature), not from
its non-existence, it is not apprehended (by the
senses); it is apprehended (or perceived) by its
effects. Intellect (Buddhi) and the rest {of the
derived principles) are its effects, which have an
unlike and a like® form to Prakriti (Nature).”

9. “Existing things (sat) are (proved to be)
effects from the non-existence of (formal) being by
the non-existence of cause ; by the taking (by men)
of a material cause (to produce anything); from
the non-existence of universal production (by every
cause) ; from the possible causality of an efficient
agent (only) ; and from the nature of cause.”

1Lassen has in the toxt swardpam the MSS. but one have serupem
(having ita own form), from the (like), which the sense requires, In
Sapkbya Kaumfdi, which must be his transistion he has “dissimile et
referred to Intellect (Mabat). ALl simile” ,
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Kapils, or his expounder, contends in Distich 6, as the
philosophers of the Eleatic school, against the aasumption
that the senses sre the only sources of knowledge. Our
penses are limited in their own nature, and their action
is imperfect from many opposing circumstances. Hence
many things exist which they cannot reveal, and they
give imperfect information of things which lie within
their range. The intellect (Buddhi) must arrange and
present our sense-conceptions, that there may be a true
cognition. In this way we rise from the knowledge of
the manifold to the conception of the one, in which all
things were contained and from which they have issued.
Kapila, however, confines this oneness to primordial
matter, Prakyiti. ' He does not refer the existence of souls
to one supreme spiritual Being, as the theistic school of
Patanjalil Herein he differs, too, from the Vedantists,
who maintain that all things are the ore supreme Spirit ;
that the visible things of the outer world are only mayd
(illusion), the deceptive form with which the Invisible is
veiled; and that, therefore, there is neither camse nor
effect : o1l things inhere in, and indeed are, the One sole
Existence,

But the world, as it exists, was to Kapila an effect.

1 Dr. Fitz-Edward Hall eays that

“ alike in both the Bankhyas there is
ackpowledgment of a being superior
-to the gode. He iz made up of an
immaterial part, purugha, or ‘per-
son, and of an awta’lurape or
‘interpal orgen,’ which is Prakriti
{Nature)” (Introd. Sfiak. Birm, p.
2}. This atatement ix not supported
by anything in the Bank. Kgriks,
and in the 8ank, Pravachana it is ex-
presaly siated thet © they (the Vedae)

are not the wark of Purusha, from
the non-existence of a Purusha (pu-
rushasysbhavit). Vijnina Bhiksbu
adds, “Supply, becanie we deny that
there iz & Lord ” (v. 46). Bowme of
the fullowers of this school asmerted
the existence of a personified sum
of existence, called Hiranya-Garbha
(Profeasor Cowell, Note in Elph.
Indis, p. 126) ; but Kapila did not
recognise such & being, His Pra-
kyiti is impereonal matter.
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He proceeds in Distich g to prove this proposition by
arguments which have received very different interpreta-
tions, Colebrooke translates the first part of the distich
thus: “ Effect subsists (antecedently to the operation of
cause), for what exists not can by no operation of cause
be brought into existence.” The doctrine of Kapila is
indeed that cause and effect are so far identical that an
effect is only a developed cause, but this part of his argu-
ment is contained in the sixth clause of the distich, where
he argues from the nature of cause. The general argu-
ment or the main proposition to be proved is, that formal
existence 15 an effect, implying & cause, not that effect
exists antecedently in its cause. Professor Wilson adopts
Colebrooke’s translation, and explains the passage as if in
accordance with this view, but in reality he confounds
two distinet ideas. “It is laid down,” he says, “as a
general principle that cause and effect are in. all cases co-
existent, or that effect exists anteriorly to its manifestation :
sat-kgryam, in the text, meaning existent effect prior to
the exercise of the (efficient) cause ; or, as the phrase also
of the text, asedakarandt, is explained, ‘If effect prior to
the exercise of (efficient) canse does not exist, ifs exist-
ence cannot by any means be effected” The expression
sad-karyam, therefore, is to be understeod throughout as
meaning ‘existent effect, not the effect of that which
exists, and the object of the stanza is fo establish the
existence of cause from its effects, and not of effects from
the existence of cause, as Professor Lassen has explained
it: ¢ Queenam sint rationes docetur quibus evincatur men-
tem ceteraque principia effects esse a 7e dyre’” Tere
the two propositions, that effect exists in ita cause, and
that formal existence is an “existent effect,” are con-
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founded, and the last part of the sentence is not in
harmony with the statement of the proposition as laid
down in the beginning. The words sat-kdryem express
the proposition to be proved, which is that saf, manifest
or formal existence, must be considered as wrought; or,
in other words, is an effect implying an efficient cause.
The phrase does not mean “an existent effect,” but that
what s formally existent i3 necessarily an effect. Caus-
ality is implied as an absoluts condition of all formal
being. 4dsadakaranat (literally from non-existence, non-
cause) implies that there iz an identity in the terms non-
existence and non-ceuse, and that we cannot conceive
of formal existence as uncaused: only the unformed

{ Prakpiti (Nature) is without a cause, having existed
eternally. (See p. 17.)

Lassen translates the first argument thus: “E nulla
non entis efficacitate . . . colligitur illum effectum esse
effegtum 7of Svres.” Professor Wilson remarks, “ It is
here to be objected that the ens (saf) is the result, not
the agent ;” but Lassen here means by the 7o v, not any
simple or formal existence, but the unformed Prakrits,
which is the true material cause of the whole series of
existent things, The argument implies that the idea of
cause i3 involved in the idea of formal existence, and that
we can only conceive of any limited conditioned life as
produced by something that preceded it, which is as fruly
existent as the effect, until we come to what is formless
and unconditioned, 4.¢., Prakyiti (Nature).

M. Cousin has entirely mistaken the meaning of Ka-
pila’s ergument. He understands it as really denying the
existence of cause, because cause and effect are, in the
system of Kapila, of the same nature. *Selon Kapila
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il o’y a pas de notion propre de cause, et ce que nous
appelonsune cause n'est qu'une cause apparente relative-
ment 4 V'effet qui Ia suit, mais cest aussi un effet par la
méme raigon, et toujours de méme, de manidre que tout
est un enchainement nécessaire d'effets sans cause véri-
table et independente.” It is difficult to imagine how
such & theory could be attributed to Kapile after reading
any of the well-known expositions of his philosophy.
Any link in the series of existent things may be a cause
of that which follows and an effect of that which has
preceded it; and hence, as Kapila argues, we must admit
& primal material cause, itself uncaused, from which all
existent things have ultimately proceeded. He did not
admit a supreme spirifual Being, an Jfwara or Lord,
either as the Author or tuler of the visible world, but he
argued for the existence of a primal material cauvse (Pra-
kriti) as the necessary antecedent of every other existence.
M. 8t. Hilaire translates the clause as follows: “Cs qui
prouve bien que l'effet provient de I'étre, c’est que le non-
dtre ne pent 8tre cause de quoi que ce soit;” but this makes
Kapila assume that the existing world is an effect spring-
ing from a cause, but his proposition is to prove that it
{3 an effect, and that therefore thers must have been a
primary cause. His standpoint is existence in the mani-
fold conditioned forms of things as they are, and that such
forms must have had a primary cause, i.e, that they are
effects, The nature of canse forms the last clause of the
distich. He rises finally at the end of the series, traced
in an escending line, at a true cause, which is, however,
identified in kind with the effects which have issued
from it
Mr. Mill’s definition of cause is more clearly expressed,
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but is insufficient: “It is an universal truth,” he says,
“ that every fact which has a beginning has a cause,” and
“an invariability of succession is found by observation to
obtain between every fact in naiure [which Kapilt calls
snt] and some other fact which preceded it.”? So cause
is defined, but more precisely, in the Tarka Sangraha:
“ That which invariably precedes an effect that cannot
else be is a cause,” It is this law of suecession which
Kapila declares to be invariable and necsssary as to all
fithe facts or formal existences in Nature.

In the second clause he appeals to the common ob-
servation of mankind that cause and effect mutually
imply each other. If you wish to produce anything, you
must use means for the accomplishment of your end.
This cguse must also bear a relation to the effect ; it must
le of the same nature, as stated in the third clause. If
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1 Mill's theory of cauaation (which
in that of Dr. Themas Brown), that
it means only the idea of an invari-
able asquence, is insufficient, for we
eannot think of ecaunse without eon-
celving & mnecessary and invarisble
power inherent in it by which the
effect is produced. The definition in
the Tarka Bangraha in more precise.
It declares the necessity of a cause
in relation to an effect, Put the idea
of pawer is not distinctly enunciated
by either. It is well expressed by
the late Professor Wilson : *Woe do
not fear to say that when we speak
of & power in ¢ne aubstance to pro-
duece & change in apother, and of a
suaceptibility of such ckange in that
other, we expresa more than our be-
ltef that the change has taken and
will take place, . . . There ix, begides
this, the conceptior Included of &

fixed eomatitution of their nature
which dstermines the event—a con-
stitution which, while it lasts, makes
the event a negessary consequencs
{Quot. in Hamilton’s Metaph.,, il 383,
384). %It is a self-evident maxim
that every event must have a enuse.
After contemplating an event in life
or nature, I find myself going in
thought beyond it o consider how
it came to pase ; by some ipstinctive
law, some constitutionel motion in.
herent in my mind, T po in the
direction of & cause for that event ;
eomething not merely sntecedent
to it, but which stands in such a
relotion to it as that, in conee.
quence of it, that event or thing
exinte” (Professor Mozley's Essaya,
The Principls of Causation, i. 416).
Bee Sir W. Hamilton’s Discussiona
in Philozophy, App. 1.
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_ you would have cheese, you must use milk and not water;
for one cause is not equal fo the production of every
effect. An efficient cause is also necessary for the pro-
duection of an effect as well as a material cause, A potter
is necessary for the making of a jar; he is not competent
to produce cloth.

The last argument of Kapila is “from the nature of
cause,” or, as Vachaspati explains it, “the identity of
cause and effect.”? This would have been more properly
placed at the beginning of the distich, for it shows what
he meant by eause, which he explains as a material gource
from which an effect issues. As oil is extracted from
sesemurm seeds, we have in the latter the material cause
or source of the oil which was in the seeds before it was |
extracted by pressure. His idea of cause and effect is of
an antecedent form or substance, of which the effect iz an
emanation? Effect is a developed ceuse and cause is an j
undeveloped effect ; both are the same in substance, and

1 @ir W. Hamilton also declares
the identity of cause and effect, #o
far na that an effect must have
previously -exisfed in the cause.
“What is the law of causality?
Bimply this : . . . That all that we af
preaent come to know as an effect
must have previously existed in ita
causes '’ (Metapk., ii. 400}, Not ab-
solutely a0, for the effect may differ,
and, in truth, must always differ, in
eome respect from the cause.

3 8o, according to Aristotle, the
sncient Greek philosophers taught :
S Tobror ¢ o ndv &k pi) Spraw yloectnt
d3waror* wepl yup vatrys Spoyvwube-
ovwe ris Sdbns dwavres ol wepl pugens
{Phys, i 4}, Mr. G. H. Lowes gnes
further than Kapila, for he practi-

cally denies that there is any differ-
enes between cause and effect. I
have endeavoured to show thaf the
supposed axiom of causes not being
knowable when their effeets are
known i3 a fallacy and a misappre-
hension of the principle of eausation 3
it is plausible only through the meta-
physical postulate that the eause is
something different from ita effects '
{Fort. Rev, April 1876). Kapila
taught that the effect wust be of
the same bind as the canse, but he
also tanght that one may differ from
the other i many waya. The potter
(instrumental cause) and the clay
(roaterial cause) are not the aame as
the jar produced.
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hence, from the nature of cause, it involves the effect in
itself, as that which is evolved implies the cause or
material source from which it has been evolved, Now
all formal life is a development, and implies that from
which it has been developed. It seems, however, to be
forgotten that the eficient cause, s the potter in meking)
a jar, is something altogether different from the clay with
which he works and the jar which he produces.

The nature of visible or developed things is then dis-
cusged, in contrast with the invisible or undeveloped
gource {Avyakte), which is Prakyifi.

10. “That which is visible or developed has a
cause ; it 13 not eternal or universal; it is mobile
(modifiable), multiform, dependent, attributive, con-
junct, and subordinate. The undeveloped principle
is the reverse.”

The visible or developed universe contains the twenty-
three prineciples (faffwe, existence, reality), which are
emanations from Prakriti (Nature).

Tt is caused, for it proceeds from Prakriti; it is there-
fore not eternal as manifestation or form, but is eternal
as being one with its source; for “destruction,” says
Kapila, “is a return to the producing cause.”

It ia not universal or pervading (vyg@pr): each of these
principles (tattwa) is not fournd in every form,

It is mobile, admitting changes of position in different
bodies. .

It is multiform, existing in varions forms of aggrega-
tion.
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It is dependent or conditioned;! each of the grosser
elements is dependent upon the more subtle, and these
are dependent on consciousness, &c., up to Prakriti.

It is attributive or predicative (lingam 2), i.c,, each sub-
stance has & characteristic sign or quality which may be

predicated of it.

It is conjunct or conjunctible, for the elements combine

with one another.

It is subordinate or govermed, each being subordi-
nate to the other in an ascending series, up to Buddhi

(intellect).

Prakriti, however, is uneaused, eternal, universal, self-

existing, and supreme,

11. “The manifested

(Vyakta) has the three

modes (guma). It is indiscriminating, objective,

generic, irrational,! and productive.
Soul in these respects, as

Pradhdna (Nature).

So also is

in those (previously mentioned), is the reverse.”
12. “The modes have a joyous, grievous, and

stupefying nature. They serve for manifestation,

activity, and restraint: they mutually subdue and

1 féritam. Lassen translates it by
“innizum ;¥ Colebrooke by *aup-
porting ; 8t. Hilaire by *acei-
dentel.” The Petersburg Dict. haa
¥ Halt und Schutz bei Jmd suchend,”
lit. * going to one’ (for protection
ot pupport).

3 Lingam. Colebrooke tranalates it
“* mergent,” i, subject to dissolu.
tion, after Gaudapids; but Professor
‘Wilson remarks that “ predicative "

or * characteristic " would be a pre-
ferable translation. Lassen has “re.
ciprocans,” but be adds * dubim
mihi est signifieationis.”” See the
Tarks Sangrahs, p. 33 (Ballan-

tyne).

8 Samdnyem, translated by Lassen
snd Colebrooke *common.” See
P 26,

4 Acheanam, from o, neg. part, and
¢chit, to perceive, to know,
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support each other, produce each other, consort
together, and take each other’s condition.”!

13. “*Goodness’ (sattwa) is considered as light
(or subtle), and enlightening (or manifesting);
‘ passion’ or ‘foulness’ as exciting and mobile;
* darkness’ as heavy and enveloping (or obstrue-
tive, varanaka). Their action, for the gaining of
an end, is like that of a lamp.”?

These distichs infroduce an element in the Sankhya
philosoplhy which plays au important part in its physical
and moral teaching, 1t is that of the three gunas, or
qualities, as the word is generally translated. They are
not qualities, however, but the constituent elements of
Nature (Prakrifi). “These three qualities,” says Cole-
brocke, “are not mere accidents of Nature, but are of
its essence and enter into its composition.” Nature, or
‘primordial matter, is described in the system of Kapila
as formed by the gunas, which were primarily in equili-

1 FPrittagas. Vachaspatiinterpreta
the word by kriya {act, cperation),
snd connects it with esch of the
foregoing terms (Wilsen, p. 51)-
The Sank, Bhashya interpreta this
part by * parasparam varttante ” (are
tetiprocally present). St Hilaire
has * ge suppléent reciproquement.”
Friiti means siste, condition, or
manner of being, and the meaning
ia that each guma may, In some eir-
cumstances, ssmme the nature of
the others, or be the same in effect.
See p. 26, )

! Sattwa (goodness or reality),

rajas {passion), and tamas (darkness)
are the usual namea of the three
gwmaa, In the preceding distich they
are named from ¥ priti” (joy or love),
apriti {aversion), and vishdda {stu-
pefaction or dulness). The firat ie
said to include rectituds, gentleness,
modesty, faith, patience, clemency,
and wisdom ; the pecond produces
hatred, violence, envy, abuse, and
wickedness; and the last causes
tardiness, fear, infidelity, dishonesty,
avarice, and ignorancs (3. Chandriks,
‘Wilson, p. 52).
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brium, and so long as this state existed there was no
emanation into separate forms of matter, This state of
rest was destroyed when Nature begen to act, though
unconsciously, for the welfare of soul! and this move-
ment, as motion or activity in general, is due to the
influence of that guna, or constituent of Nature, which
is called “passion™ (rejus). This theory seems to be
contrary to a previous statement that Nature is one;
“ but it ia conceived as we apprehend light to be a simple!
colourless substance, though formed by a perfect union of
the coloured rays, whose individuality is lost or unde-
veloped in that which we call light.

The G'unas are a mere hypothesis, invented to account
for the manifest differences in the conditions of formal
existences, There is evidently a subtle or spiritual ele-
ment, one of passion or force, and something which is
contrary to both, an element of dulness or insensibility,
in at least all buman beings ;® and these are assumed by
Kapila to indicate a primary difference in the constituent
elements of Nature (Prakriti). The same idea seems to
have presented itself to some of the earlier Greek philo-
sophers, as Aristotle has described their doctrine.® '

1 #The povernorahip thereof (of
soul over Nature) is from its prozi-
mity, as in the case of the gem”
(Sink. Bira, 1. 96). The interpreta-
tion is, * that aa the gem (the load-
stone) is attzacted by iron merely by
proximity, without resolving (either
to nct or to be acted upon), so by
the mere juxtaposition of the soul,
Nature {Prakyiti) is changed Inte
the principle called the Great One
(Buddhi, intellect).” Wearemnot told
how this proximity wea caused, by
which soul acted upoh Nature, and

Nature brought soul into bondage
by connecting it with matter,

% In the system of Valentinus the
Gnostie, all men and all substances
are divided into three classes: (I.)
the spiritual, (2.} the vital, and (3.)
the material (Hplic). This corre-
sponds to the gunas of Kapila, and is
probably an importation from India.

¥ Cf. Aristotle: “Tir v odolas
Groperodons Tots B¢ wddeor perafak-
Muggs Tolre oroxeior xal Tavryr
rap drrwr Ty doxdy damr ebai”
(Metaph,, i 3; Wilson, p. 53).
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These gunas are called by Kapila: (1.) safiwn, truth or
goodness; (2.) rajas, properly passion, but sometimes in-
terpreted asfoulness; and (3.) famas, darkness. Professor
Lassen translates them as (1.) essentie, (2.) impebus, (3.)
caligo, The first, however, is not more an essence than
the second or third. The second, “ passion,” is rather the
cause of an impetus than the impetus itself, the moving
force rather than the motion. The terms have, however,
only a relative meaning. The gunas* are the constituents
of Nature, which is only matter, and this is incapable of
truth or goodness, according to our ideas of them. Saffwa
means primarily existence or reality, the real essence of
anything, and hence truth and also goodness or virtue;
but as by the essence of a being we imply something
more subtle than the gross form, the word is used to
denote that constituent or formative element of Nature
which 15 lighter and more subtle than the other two.
The second constituent is termed “ passion” or * foulness,”
because it is the exciting element, and all action is, to the
Hind{i mind, an evil, or at least a defect. The perfect
gtate is an inactive repese. The third, “ darkness,” is the
groasest of the elements,

The gunas or modes are sometimes termed (1.) Prakdsa,

I In the potes to the Sankhya
Kiriki which Lazeen has given he
explaing the word gune thus: *Ih-
versus gane esf usus vocabuli, quum,
voluti per Manum, de peculiari
cujusvia elernenti virtute dicatur.
Atque est sane gupa apud Sank-
yicos materize innats vépyema, per
trea gradus asceudens atque consi-
dens. Sunt tres materie cum arcn
vel lyra comparatee tenciones, et
reddi possit gung haud inepte per
potentism™ (p. 30). This is not

strictly correct, (upe means pri-
marily & thread or cord, and Pra.
Lkyiti, or Nafure, is aa & string com-
posed of three varying strands ; not
properly enmergies, but constituent
elements of different virtue. Ea-
pila did not resolve matter into
mere force, as some of our modern
physicists, Force was only to him
& condition of matter, or rather of
one of its primary elements, i.c., of
the gune called * passion,”
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leminousness; this is prevalent in fire, (2.) Prawvritti,
activity ; this predominates in air. (3.) Moha, delusion;
this resides in earth, which, being heavy, is supposed to
be formed by, and fo represenf, the gross, stupefying
element. \

Every kind of existence except soul is formed by the
gunas, but in an infinite variety of conditions, as the dii-
ferent kinds of these elements are blended together in
varying degrees!

Kapila, or his disciple, Iéwara Krishna, proceeds to
define more fully the qualities which belong to every
one of the twenty-three principles or forms of material
exiatence,

Each is sndiseriminalive, 4.¢, it has not the power of
discerning the differences of things and deciding upon
tbem, The manas (“mind”) receives the sensations
which are caused by the action of external things on the
organs of sense; these it tranamits to the consciousness
(ahankara), which presents them to the intelleet (buddhs).
There the soul beholds them ag in a mirror. The soul
alone discriminates and uses them. Thus only is a true
cognition formed,

It is objective. The only proper subject is the soul.
All other things, from intellect to the grossest form ofi
matter, lie without the soul and are its objects,

It is gemeric (samanye), t.e, it produces generic or

1 Even the gods are represented
in the Vityn Purips a8 springing
from the three gunes. “ From Prad-
hins (Nature), when agitated, the
quality of passion (rajas) arose, which
was there s stimulating cause, as
water ig to seeds, When an in-

equality in the gimas arises, then
they (the goda) who preside over
them are geverated. . . . The rgjas
quality was born as Brahmi ; the
tames (darkness) as Apmi ; the settwn
(goodness) sa Vishpn ' (Muir, Sags,
Texts, . 75
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specific forms. Colebrooke translates the word “ common,
and Gandapada says that it is so called “ from being the
common possession of all, as a harlot.,” This is not true,
88 an exposition of Kapila's system, for buddhi is not
common to all things. The meaning is, that each may
form, with others, things that have common properties.

1t is errational (achefana, unthinking), Even “intellect”
cannct think, for it is waterial. It is only a passive re-
ceptacle for arranged and individualised ideas. Cognition
is a property of the soul alone,

It is productive. Intellect produces Consciousness, and
this produces the five subtle elements, from which ther
grosger elements proceed.

Nature (Prakriti) is the same in these respects as
each of its developments. Soul, however, ias the opposite
of Nature, It discriminates; it exists by and for ifself
alone; it knows, and is not productive,

In Distich 12 the gunas are classed as pleasant, un-
pleasant, and stupefying, “Goodness” serves for mani-
festation, for it ie light and elastic; “passion” leads to
activity, and “darkness” to restraint or inertness,

Each may subdue or support the other; they are capable
of producing each other, and have a mutual existence, ..,
they pass into one another, or produce the effects of each
in different conditionz; as & good king rewards a good
and punishes & bad subject, and clouds which may be
heavy and inert may cause fertility and gladness. Im
their mutual co-operation they are compared to a lamp,
whose light is produced by the application of flame to the
wick and the oil. ‘

14. “The absence of discrimination and the rest
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(the other conditions of material forms) are a con-
clusion from the three modes, and by the absence
of the reverse of this (the modal existence). The
Unmanifested (Nature) is also to be determined by
the cause having the same qualities as the effect.”

In Distich 8 it is affirmed that the productions (emana-
tions) of Nature are in some respects like, and in others
unlike, their original source. In Distich xo the peinta of
disagreement are mentioned, and the points of agreement
in Distich 11. The first-named of the common properties
i the presence of the three modes, and in Distichs 12 and
13 the nature of these modes ig defined. As they affect
the constitution of all Nature’s productions, the faculty
of discrimination cannot belong to any, for this does not
belong to the modes, In like manner they are all, from
intellect downward, objective, and have other properties
of the modes. Algo, as they are objective, ., external to
goul, they must be material,

The latter part of the first line of the distich—tad-
viparyayabhavit—is obscure. Colebrooke translates it,
“and by the absence thereof in the reverse;™ that is, as
Viachaspati and others interpret it, in the soul; soul and
matter being opposite in their nature. Gaudapada con-
fines the passage to the undeveloped Nature (avyakia).
and the developed principles (wyakie), and explains it
to mean that the absence of the reverse of these quali-
ties in the developed establishes its absence in the un-
developed, for they are not contrary to each other.
Vachaspati says, also, that “it may be understood as
taking for its own two subjects, vyekfe and avyakis, and
asserting by the inverted proposition (pegatively) that



£

42 HINDU PHILOSOPHY,

there is no reason (to the contrary) from one being
exempt from the three modes.”! Lassen connects “this "
with “the thres modes,” and after examining other trans-
lations, interprets the passage thus: “Queritur, quomodo
interpreter hiec verba; verfenda sunt Latine, quia non est
contrarium hujus (i.e., trium qualitatom)., Refero autem
ad Evolutum et Involutum, de quibug hic potissimum est
sermo. Sensus jjitur ex mea opinione est: quia in eis
(Iuvoluto et Evoluto) non sunt proprietates tribus quali-
tatibus contraposite, H=e enim si essent, falsa esset
enunciatio dist. 11 proposita.” I adopt Lassen’s explana-
tion, as best suited to the grammar of the language and to
the sequence of ideas, the 14th distich being thus linked
to the preceding,

After arguing that the undeveloped (Prakriti or Nature),
assaming it to exist, must be essentially the same as the
developed (forms), five arguments are offered to prove the
existence of Prakriti.

15. “From the finite nature of specific objects ;
from the homogeneous nature (of genera and
species); from the active .energy of evolution
(the constant progressive development of finite
forms) ;* from the separateness of cause and effect ;
and from the undividedness (or real unity) of the
whole universe.” ®

1 'Wilson, p. 50 of production or development (pra-
s “Propter manifestationemn per opitéi).
potestatem™ (Lassen); “since effecta  ? ““Since there {s a reunion of the
exist through energy ” (Colebrooke); unlverse” (Coleb.}; “propter inseps.-
“da Yactivité de tout oce. qui a rabflitatem ommes formas induentis

puissance d'agir” (8t, Hiliare.), lit. (Involuti}” (Lassen). Vaitweripe
from the energetic action (fai#i) is the entirety of formal existence,
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16. *“(It is proved that) there is a primary
cause, the Unmanifested (Avyakta), which acts (or
develops itself) by the three modes; by blending
and modification, like water, from the difference
of the receptacle or seat of the modes as they
are variously distributed.”?

1. From the finite nature (parimane, measare) of specific
objects. On this account they must have a cause, for
otherwise they would have no limit in space or time.
That which is conditioned must be dependent on some-
thing external to itself, and be limited by it.

2. From the common properties (samanvaye) in diffe-
rent things. Hence species and genera exist, from which
wo rise to the conception of one primary genus,

3. From the active or living energy ($akéi) shown in
production (emanation) of things. All things are in a
state of progression, but their active, progressive life is
not dus, according to Kapila, to any “ potentiality ” which
they possess in their separate nature.? Development
implies a developing principle or energy, and this must
be from an external source. The arrangement of parts
can no more create a living energy than & machine canf
supply ifs own motive power.

4. From the separate existence of cause and effect.

1 %“Per Hvernitatom enjusvis,quam  is certainly correct. This ia Gauda-
amplectitar qualitatis * (Laseen). phda's explanation,
# For difforent objects are diversified % Aas Laseen explains it : “Evol-
by the influence of the several quali- vuntur evoluts mon per suam ip-
tiea respoctively ” (Coleb.). Wilson’s sorum facultatem, sed per potentiam
suggested correction, *by modifica- quandam, quie est causs potestate
tion, like water, sccording to the ea evolvendi instructa™ (p. 33).
receptacle or subject of the qualities,”
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This iz closely connected with the former argument. A
living energy is at work in production, This is the
producing cause, and we can only conceive of cause and
effect ag different things, though each is enfolded in the
other, The existing world of finite forms is an effect,
and must therefore have a cause beyond itself.

5. From the inseparable unity of all (material) forms
(vaisvariips), or of the whole universe in its manifold
forms, No part of Nature can exist independently
of the rest. There is an unbroken chain or abso-
lute continmity from the lowest to the highest. At
the end of the existing Zalpe (period of creation)
they will all become one again. Gaudapida assumes
this fact as a proof or illustration of the argument.
Kapila, however, more logically, refers only to the
actual connection of all the several parts of Nature
a3 a proof that they have sprung from a common
origin,

Some important questions are suggested by this theory
of a primordial matter, from which all things, except
soul, have emanated. How does this universal Nature,
being one, produce different effects? How does it act
at all, since it is not acted upen by anything external
to itself? The answer of Kapila is, that it acts by
virtue of its internal formation. It is composed of the
three gunas or modes, and is inert when these are in
equilibrium, It aets through a disturbance of this state.
The modes are endowed with a power of motion! like
the atoms of Lucretins, and from their restless action
combination may be effected in different proportions, as

! Motion, however, iy primarily due to the mode or eonstituent alément
of Nature (Prakyits), called “ pasgion™ or * foulness,”
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one or another may be predominant, This is the mix-
ture or blending mentioned in Distich 16. It is also
modified, a8 water or moisture, by different conditions,
caused by the nature of its receptacle or seat. «As
simple water coming from the clouds is modified
as sweet, sour, bitter, pungent, in the nature of the
juice of the cocoa-nut, palm, bel-karanja,! and wood-
apple.”

“ Modified condition,” says Vachaspati, *is the cha-
racter of the thres modes, which are never for a moment
stationary.” This constant motion produces different
effects by the ever-varying proportion of their aetion,
In the gods, the quality of “goodness” predominates,
and they are happy; in mankind, that of *passion” or
“foulness,” and they are miserable; in animals and
lower substances, “darkness” prevails, and they are in-
gensible or indifferent.

Kapila having endeavoured to prove the existence of
Nature (Prakriti), now attempts to prove the existence
of soul. '

17. “Because an assemblage (of things) is for
the sake of another;* because the opposite of the
three modes and the rest (their modifications) must
exist; because there must be a superintending
power; because there must be a nature that en-
joys; and because of (the existence of) active

1 The bel-baranja is & leguminouns 3 This is stated a little more fully
plant, whose seed produces an oil in the Sankhys Pravachana: “Every
used for the cure of scabiss (Asiat. assemblage, every combiuation, has

Rep., iv. 310} A Banskrit name of always for ite object another betng »
the plant is chiravilua. (i 133}



46 HINDU PHILOSOPHY.

exertion for the sake of abstraction or isolation
(from material contact);* therefore soul exists.”

1. The first argument is from design; not of a de-
signing mind from evidences of design, but objectively
of another nature for which the amrangement (sam-
ghéta, collocation) of material things is made. “In
like manner,” says Gaudapada, “as a bed, which is an
assemblage of bedding, props, cotton, coverlet, and pil-
lows, is for another’s use, not for its own, and its several
component parts render no mutual service; thence it is
concluded that there is a man who sleeps upon the bed,
and for whose sake it was made: so this world, which
is an assemblage of the five elements, is for another's
use; or there is a soul, for whose enjoyment this enjoy-
able body, consisting of intellect and the rest, has been
produced.” 2

2. Because there must be something different from
Prakriti (Nature) formed of the three modes; for this
is the material source of pleasure or pain, and the
sentient nature, which feels the pleasure or the pain,
must be diverse from it® This argument is based upon

1 Colebrooke translates the last
clause, “since there iz a tendency
to abetraction;” Bt Hilaire by
“parcequ’enfin il y a une activité
qui tend B la lberation absclue des
frois espbces do donleurs;” Laasen
haa ¥ ex actione propter abstractionis
G&l.'l [ M

1 Wilson, p. G6.

# Wilaon, p. 67. The soul, how-
ever, in the Binkhys system, ia nof
properly sentient, and the diffoulty
iy thus explained in the 8. Prava-

chang, (vi. 11}: “Though it (pain)
ia the property or function of some-
thing elee, yet it is effected (in the
soul} by non-distinetion (of aoul
and matter),” or, as the passage
in explained by Vijnina DBhiksbu,
“though the qualities pleasure,
pain, &e., belong only to the mind
[whick s material], they exist in
the shape of & refedtion in it (the
aoul), through *pon-distinction’ aa
the cause.”
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* our consciousness. 'We are conscious of a nature within
us, which feels joy or woe; and this we infer is some-
thing different from matter, for we cannot conceive of
mere matter as feeling or thinking,

3. There must be a superintending or directing force.
“ As 8 charioteer guides a chariot drawn by horses,” says
Gaudapada, “so the soul guides the body.” The idea of
Kapila seems to be that the power of self-control cannot
be predicated of matter, which must be directed and con-
trolled for the accomplishment of any purpose, and this
controlling power must be something external to matter
and diverse from it. The soul, however, never aets. It
only seems to act; and it is difficult to reconcile this part
of the system with that which gives to the soul a con-
trolling force. If the soul is a charioteer, it must be an
active agent,

4. “Because there must be a nature that epjoys.”
Thia is substantially the same as the first proposition.!
Gaudapada has practically joined them together by a
common interpretation. The difference seems to be
merely this: That the first refers to an arrangement
of utility, and implies that it has been made for some
one’s use. The fourth indicates ownership or possession,
and therefore a possessor, as an estate implies an owner.
The idea that underlies both is expressed in the 8,
Tattwa Kaumud1: « Intellect and the rest are things to

1 The first or teleological argu-
ment appeard to be of an universal
kind. Every arrangement of ma-
terial things ie for » purpme, and
therefors for one in whom that pur
poee ie fulfilled; or, in other words,
the use implies an user. Bome things,
however, as intellect, are evidently,

in their nature, an appanage; they
have no raison d'éire except aa the
adjuncts of another nature, whose
ministera they are. They are Inter.
medinries, implying the existence of
the two extremes, the objective warld
snd soul,



€.
48
be enjoyed (bhogya, what is eaten, emjoyed, possessed)
or perceived (drifye), and therefore thess imply one that
perceives.”! Fach has a separate function, which can
only be brought into action by the influence of soul.

5. It is assumed here that the yearning which all
sometimes feel for a higher life than we can have in our
present Lodily state points to the possibility of gaining
it. This pure isolation or abstraction (kwsvalya) from
matter cannot be obtained by any material means. These
can only work by some kind of material contact, and this
is the very condition that makes such a life impossible.
The agent, therefore, which must set us free from matter
must be something that is not of & material nature. It
is knowledge, which the soul gains by its own powers,
when brought into proximity to matter,

Kapila, or his expositor Iéwara Krishna, proceeds to
establish the plurality or separate existence of souls.

HINDU PHILOSOPHY.

18. “From the separate allotment of birth,
death, and the organs; from the diversity of oe-
cupations at the same time, and also from the
different conditions (or modifications} of the three
modes, it is proved that there is a plurality of
souls,”

1 8. Tattwa Kaumudi, Wilson,
p. 67.

2 Neither Hindd mor European
commentators explain clearly the
meaning of this dietich ; they merely
repeat it. There is, however, the
difficalty that the sounl is not af-
fected by the three modes. How,
then, can their varions modifieations
prove the individuality of souls, in

oppotition to the Vedantist doctrine
that all aouls are only portions of the
one, an infivitely extended monad?
Kapila's argument seems to be that
every soul “is accompsnied by ita
litga, a subtle body formed of the
finer principles of matter, in which
lie the dispositions (bAdnds) of the
individual. Now the lidga is vari-
oualy affected by the three modes,
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As birth is only the entrance of the soul into another
body, end death the departure of the soul from it, then,
it is argued, if soul were absclutely one (as the Vedantists
teach), it would enter into bodies or leave them at the
same time. It is not very clear why the organs of sense
or of action must be alike in all if soul were absolutely
one. The course of thought in the mind of Kapila was
possibly this: As defects in the organs, such as blindness
or deafnegs, are due to the actions of a previous life, and
oneness of soul must preduce an uniformity of conditions,
such an effect happening to one must happen to all. But
all actions are not alike, nor are they the same at the
same time, as they would be if all souls (and there is
& directing force in the soul) were absolutely one. Men
are differently affected, too, by the modes or constituent
elements of Nature: one has more affinity to, or is more
easily affected by, the mode called “goodness;” another
by the mode called “passion;” and another by the
“darkness” mode. But if all souls were absolutely
one, each person would be the same in his mental and
moral state, Each soul has, therefore, a distinet per-
sonality, for men are not the same in these respects.
This line of argument makes the soul less passive than
it is represented to be in other parts of the system, for
a certain responsibility is given to it which is inconsistent
with the idea of a perfect abstinence from all action,

In the Sankhya Sitras (i 134), Kapila is repre-
sented as arguing that his doctrine is not different from
that of the Vedas, because the latter are said to teach

and hence arise the different mental ever, is very like saying that men
snd moral conditions of persons, and are differentinted from each other,
by this difference each soul is sepa- not by their self-consciousmess, but
rated from other souls. This, how- by the clothes whick they wear

D
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only & gemeric oneness of soul The siiira is probably
a2 late interpolation, due to some ome who wished to
reconcile the system of Kapila with that of the Vedantist
school! Kapila himself secems to have been too honest
and too bold a thinker to make such an attempt. The
teaching of the Vedanta system is that all souls are
one, not because they belong to the same genus or class
of being, but because they are portions of the One Spirit,
who is indeed the All. Kapila thought that each soul is
a separate ens or existence,? limited by its union with
a body, though soul, in the abstract idea of it, seems
to be unlimited. DBub this abstract soul is mot the
Supreme Spirit, the Iéwara or Lord of the Pantajali
systere. If an absolute Supreme Spirit exists, he main-
tained (it seems) that such a nature lies outside the
domain of philosopby ; humanity being with him, as with
Fichte and the Comtists, the highest point of philosophic
Tesearch.

19. “And from that contrariety {of soul) it
is concluded that the witnessing soul is isclated,
neutral, perceptive, and inactive by nature.”

! The Vedintist leaning of the
Sink. Pravachana shows not cnly
that Xapila was not the author of
the work, but that it is Iater in time
than the Sink. Kirika.

? Cf. Bink. Pravachana (vi 63),
where it is eaid that the separate
life of & moul { jivatwa, the property
of living) is from a distinction ae of
race, i.e, by sttendant qualities; or,
as Vijnina Bhikshu interprets the
passage, *to be a living soul means
the being possessed of the vital airs
{eee p. 66), and this is the character

of the soul distinguished by per-
eonality, not of pure scul (which ia
unconditioned).” There is some
confusion here. In the system of
Kapila the vital aira belong to the
body and do not affeet the soul. In
the noxt Sutra all action is separated
from the soul and from any super-
intending influence. “The accom-
plishment of works depands on the
agent, self-coneciousmesa (see p. 18),
not on a Lord (Iéwara), from the
ahsence of proof (that such a Lord

exi!h}.!l
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20. “It is thus, from this union, that the unin-
telligent body (the liriga) * appears to be nitelligent,
and from the activity of the modes the stranger
{the soul) appears to be an agent.”

21, “It is that the soul may be able to con-
template Nature, and to become entirely separated
from it, that the union of both is made, as of the
halt and the blind, and through that (union) the
universe is formed.”

The soul beholds as an eye-witness (s@kshin), for in-
sight or cognition does not belong to matter. “That
which is irrational cannot observe, and that to which
an object is apparent is a witness,” It is solilary or
perfectly distinet from matter, and therefore from the
modifications which the modes produce. It is neutral
(madhyasthe, 1it. standing between), “as a wandering
agcetic is lomely and unconcerned while the villagers
are busily engaged in agriculture”® It is perceplive.
This appears to differ from the first quality in this,
that as a witness the soul only observes, and ther by
seeing that which is presented to it by the buddhs
{intellect), it perceives and understands the phenomena
of the material world. It is still, however, passive or
inert, AIl action, in the judgment of a Hindd, is in-
ferior to a contemplative state, and the soul in ita regal

1 Prof. Wileon says: *The term aubtle vehicle of the soul ia formed
lisge in the first line is explained from the substance of the three in-
to denote malas [intellect] and the ternal organe and the finer elements
subtle products of pradkina [Na- of matter [tanmitra).
turel” Thia in » mistake, The ? Gaudapida’s Commeuntary.
lisga does not dencte them. This
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grandeur has no part in the inferior life of action. It
directs a3 a sovereign, but it does mot work, In the
gystem of Kapila, all action, even mental effort or appli-
cation, iz due to the influence of the three modes, of
which Nature (Prakrifs) is formed, and the soul is not
_subject to their infinence. It is, therefore, completely
passive.l

In every form of earthly life the soul is united to its
own peculiar vehicle or body, but is not blended with
it; it is only in a state of juxtaposition, or rather it
is enveloped by the body, By this is meant, not the
gross material body, which perishes at each migration
of the soul, but the lisige, which is formed out of the
subtler elements of Nature. This attends the soul until
finally a complete separation from matter is obtained.

It is from the proximity of “intellect” {(duddhs) to the
goul that the former seems to think and the latter to act.
“Thence,” says the 8. Chandrikd, “ that which is an effect
of pradhdne (Nature), the category, buddhi, though it is
unintelligent, is as if it were intelligent: says, ‘I know,
and is endowed with knowledge.” DBut there is no true
cognition until the soul has seen the individualised and
complete sensations, now elaborated into form, in the
buddhi, Tt is from this effect that the soul seems to act,
the motive power of the “intellect” being in close ap-
proximation to it. It has, indeed, s kind of action in
itgelf, so far as observation and the formation of thought
are action, but it is not an agent upon anything external
to itself, Kapila insists upon this distinction, which is

1 #“To foola the epirit seems to be are passing ” (Atma BGdhs Praks.
sctive, when the semses alone are siks, by Sankara-fehfirys, i 19,

really active; just as the moon ap- quoted in Ind. Ant., May 1876).
penrs to move when the clonds only
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essential to his system, from a strong conviction of the
shsolute and essential distinction of soul and matter,
They are in their very nature subject and object, and can
never coalesce. As “idea” and “thing” they are eter-
nally separate, and their properties or functions can never
be interchanged. The doctrine of Fichte—that material
things exist, at least to us, only es a result of the laws of
the inward subjective nature-—is wholly confrary to that
of Kapila. Both are absolute entities, having distinct
functions, but it is only by the juxtaposition of the two
that kmowledge can be gained. This is a result of.the
synthesis of the discerning faculty and the thing to be
discerned. Hence there are no innate ideas, and the soul,
when freed from the contact of matter, has neither know-
ledge nor gelf-consciousness, The soul can only see what
buddhi (intellect) presents to its view, and it is of the
essence of his system that “nihil est in intellectn, quod
non prius in semsu.” In making the soul absolutely
dependent on the senses for its ideas; in refusing to admit
that there is anything higher than the individual soul
which may enlighten or act upon it, he laid the foundation
for & philosophical atheism, or what is now called agnos-
ticism, Like Fichte, in making the irdividual self, 7.¢,
the soul, the highest form of knowable being, he rejected
the idea of a supreme, persomal Deity, as a truth de-
termined by logical inference, though it is not certain
that he absolutely denied it. We cannot know God,
because he cannot be presented as an object to be seen in
the buddhi, and the soul has no virtue or moral conacious-
ness, for this is a property of our material nature. He
seems to magnify philosophy, s an outcome of human
resson, 89 some of our modern teacherd, but in reality
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degrades it, both in its mental and moral aspects, by
making the thinking faculty completely dependent on the
sensations that come from material things for the whole of
ita knowledge, and even its self-consciousness.

Kapila teaches (Dist. 21) that the mgterial universe was
formed, or, in Hindil phrase, the various forms of matter
were evolved, by the unconscious Prakpits (Nature), for
the use of the soul, 7., that the soul may gain a know-
ledge of material things, and thus by contrast know itself
a9 the means of a final liberation from matter. This is
illustrated by the well-known tale of & blind man meeting
in a forest with one that was lame, when, agreeing to help
each other, the blind man bore the lame on his shoulders,
and by the union of their powers they were able to escape
from, the jungle. Nature (Prakritt) is the blind man, for
it cannot see, and the soul iz the lame one, for it cannot
act.

The order in which the various emanations from Nature
wera produced is then set forth—

22. “ From Nature (Prakpiti) issues the great
principle (makat, intellect), and from this the Ego
or Consciousness; from this (consciousness) the
whole assemblage of the sixteen (principles or
entities), and from five of the sixteen the five gross
elements.”

The categories, or separate entities, of the Sankhya
gystem have been assumed in the previous distichs, and
their mutual relations determined. Here the order of
their production is given. This has been stated in p. 17
ff, but it may be useful to present it in a tabular form,
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I. Prakriti or primordial matter, the Ap of the
Greek philosophy. '

2, Mghat or Buddhi (intellect),

3. Ahankéra, the Ego or Consciousness.

4- The five subtle elements (Tanmatra),

5. The five grosser eclements, ether, air, earth, light
or fire, and water,

6. The five senses.

7. The five organs of action.

8. The Manas (mind), which is the first of the internal
organs, Teceiving the impressions made upon the senses,
It ought to be numbered with duddhs and ehankdra, mak-
ing with them the three internal organs.

9. The soul {dtman, Purusha), which is totslly dis-
tinct from Prakriti (Nature), forms, with Nature and
its emanations, the twenty-five tafiwas (categories) in
the Sinkhya philosophy. He who understands them
thoroughly has attained to the highest state of man in the
present life, and in laying aside the body in death shall
know birth no more: he is for ever freed from any contact
with matter, and therefore from pain, *“He who knows
the twenty-five principles, whatever order of life he
may enter, and whether he wear braided hair, or a top-
knot only, or be shaven, he is free; of this there is no
doubt.”?

23. ‘““Intellect is the distinguishing principle
{(adhyavasdya). Virtue, knowledge, freedom from
passion, and power denote it when affected by (the

1 Quoted in GaudapSda’s Comm. matted hair worn by Sive end

{Wilson, p. 79). The mesning is, ascetics, or ba s Brihman, or has the
whether he has the braided or shaven head (munda) of a Buddhlat,
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mode) ‘goodness;’ when affected by ‘darkness’

it is the reverse of these.”

The word by which buddhi (intellect) is defined or
explained is unfortunately of doubtful meaning, In the
Amars Kosha it is 2 synonym of uésgha, strenuous effort.!
The Peters, Dict. interprets it by “fester wille,” *fester
bestreben.” Professor Lassen translates it by  intentio,”
and Colebrocks by “ascertainment.” 8t. Hilaire writes,
“ L'intelligence, ¢'est la determination distincte des choses,”
and with this interpretation the comment of Gaudapida
aprees.? “This is a jar, this is cloth; that which marks or
designates thus is duddhi” The word is, however, more
commonly used in the semse of “determination,” “re.
solve;” but this appears to be & secondary meaning, the
primary being a defining or distinguishing act. *“In-
tellect” (buddhi) is then, in the system of Kapila, the
faculty or organ by which outward objects are presented
to the view of the soul in their proper and definite form.
Some of the commentators suppose that here is the seat of
will, or that by buddhi we say, * This must be done”
But this assignment is probably due to the modern sense
of the word ; for it does not appear that Kapila attributed
volition to any form of matter, though as subtle as that of
buddh,

He assigns to it, bowever, other properties which are
equally strange as attributes of matter. Having defined
the soul as that which contemplates but never acts, he is

‘1 Tt baa this meaming in the is interpreted by Dr. Ballantyne as
Hitopadeén, “effort,” “determined * judgment.” * Intellect is judg-
application " (see Voo. by Johnson)., ment, and judgment, called also

* The same word is used todencte ancertainment, is its peculinr modi-
buddhi in the 8. Parv. Bhfishna, and  fication ™ (i 13)



HINDU PHILOSOPHY, ' 57

obliged to assign every quality or state that is connected
with our active life to buddks, the first emanation of
Prokriti (Nature), as its primary seat. When it is under
the influence of that mode or constituent of Nature called
“goodness,” it- is (1) virtue (dharme), (2.) knowledge
(snana), (3.) absence of passion or passivity (virdga), and
(4.) supernatural power (asfwarya). When affected by
the mode called “darkness,” it i3 then vice, ignorance,
passion, and weakness. The commentators, who are gene-
rally under a Vedintist influence, explain virtue (dharma)
a8 including humanity, benevolence, acts of restraint
(yama) and of obligation (niyama). Gaudapida explains
acts of restraint as restraint of cruelty, falsehood, dis-
honesty, incontinence, and avarice; acts of obligation
are purification, contentment, religious austerities, sacred
study and divine worship; but he expressly refers this
interpretation to the Phtanjala, or theistic branch of the
Sankhya school. Knowledge, according to the same
commentator, is of two kinds, external and internal. The
former includes knowledge of the Vedas and the six
branches of study connected with them—recitation, ritual,
grammar, interpretation of words, prosody, and astronomy;
also of the Yuripas, and of logic, theology, and law.
Internal knowledge is the knowledge of Nature (Prakriti)
and soul, or the diserimination that “This is Nature,” the
equipoised condition of the modes; and “This is Soul,”
devoid of modes, pervading! and intelligent. By external
knowledge worldly distinction or admiration is obtained ;

! Gaudaphida gives thin attribute mupernatural power to the soul in
to the soul, the power of pervading certain states, but he does not ssaign
(vyBpi) ; but this Is properly a Ved- the power of pervading matter as ita
antist ides. Kapila attributes much constant attribute. '
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by internal knowledge, liberation, 4., from the bondage
of matter,

Kapila, however, placed a knowledge of the Vedas at
a very low point, if he did not discard it altogether.
Religious austerities and divine worship found no place
in his system. The soul of man is the highest exist-
ence which his philosophy contemplates, recognising, as
Comtism, only the supremacy of humanity, but rising
above M. Comte in admitting the soul to be its only
true representative.

Dispassion is also of two kinds—one which is indif-
ference to all external things, either on account of their
defects, or the trouble of acquiring them, or their in-
juriousness and wrong; and another which seeks only
to be delivered from matter, accounted as “illusion,”!
that the soul may be free. .

By “power” or “ mastery” is meant (we are told) super-
natural or magical power. A devotee who shall attain,
by knowledge, to & complete abstraction from anything
external to himself, can accomplish what he pleases:
he may traverse all things by subtlety of Nature; msay
rise to colossal dimensions; may stand on the tops of the
filaments of a flower; may rise to the solar sphere on a
sunbeam, and may command the thres worlds, What~
ever the person having this faculty intends or proposes
must be complied with by that which is the subject of
his purpose; the elements themselves must conform to
bis designs. “The ordinary laws that govern material

1 This is Gandaprida’s Interpreta- ing from the raya of tho sun (Indra).
tion, *Illusion” (éndrajdle, Indra’s Here, a8 elsewhere, there is a Ved-
net) means & kind of magic, pro- Gntist colouring. Wilson renders it
bably at first s kind of mirage eris-  * witcheraft,”
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things,” says Hemachandra, “cannot impede the move-
ments of one who has attained to this etherealised state.”

24. “ Egoism is self-consciousness. From this
proceeds & double creation (sarga, emanation), the
series of the eleven (principles) and the five (subtle)
elements.”

25. “From consciousness modified (by *good-
ness’) proceed the eleven good principles;' from
this origin * of being as ‘ darkness’ come the subtle
elements, Both emanations are caused by the
“foul ’ or ¢ active’ mode.”?

The term used in Distich 24 as the definition of the ego
(ahatikdra) is abhimdne. The ordinary meaning of this
word is “pride”¢ As Vichaspati interprets it, “The
pride or conceit of individuality, self-sufficiency, the notion
that <1 do, I feel, I think, T am, I alone preside, and have

! In the Comm. on the 5. Prava-
chana by Vijnana Bhikshy, etedasuka
in explained as “ eleventb,” i.¢., the
eleventh organ, menas, which pro-
ceeda from coneciousness when modi-
fied by goodness,

2 Bhatadi, rightly translated by
Lassen *elementorum generator,”
the elements being what we call
% matter ¥ in its subtler forma, St
Hilaire has, incorrectly, *lément
primitif.”

% Tadjass, baving the nature of the
¢joe, or active mode,

4 The ordinary senae of both worda
(ahaskira and oblhimdna) is pride.
The principle is therefore something
more in Hindl metaphysics than
mere consciousness. Tt might be

better expressed perhaps by le mer,
as it adds to the simple conception
of individuality the notion of self-
property, the concentration of all
objects and intereats and feelinge in
the individual ¥ (Wilson, p. 91). The
mesning of pride is a secondary
one, Jt is not contained in the
philosophical use of the word, which
expresses only the perception, nut
the exaltation, of welf ; though very
naturally this perception led to &
sense of superfority over outward
thinps Lassen gives an explanation
of abkémdna from a native scholisat:
“ Abhimgina est persuasio hominis in
omnibus rebus semetipsum respici,
omniaque ad se spectare ” (p. 36).



b HINDU PHILOSOPHY.

power over all that is perceived or known, and all these
objects of sense for my use: there ia no other Supreme,
except this ego, I am.’ This pride, from ifts exclusive
application, is egotism.” We cannot suppose that Kapila
meant to imply all this by the term abhimina, but pro-
bably he did mean by it that egoism is not merely 2
conseiousness of our individual life, but that which forms
the relation we bear to the outer world,

The eleven principles are the organs or faculties of
sense and action, together with the manas (see p. 21),
For the five subtle elements see p. 19,

The physical substratum of consciousness is affected
by the modes, as every other emanation of Prakriti.
From the influence of “goodness,” it produces the ten
organs and the manas which are called *good” because
of their utility; but it is only when affected by that
mode or constituent of Nature called *darkness™?
that it produces inanimate matter, The element called
“passion,” which is here described as ardent or glowing
(tatjasa), must co-operate in the production of all, because
it is the exeiting mode,

The Egoism of Xapila has a threefold name, according
to the various actions of the modes. When the mode
called “ goodness ” affects it, and it produces the eleven
good principles—the ten organs and the manas—it is

3 A renl darkmess is mssumed in o splendid bymn of the Rig-Veda

(x. r29)—

“ Nor anpht nor naught existed ; yon bright eky
Waa not, nor heaven's hroad woof ontstretehed above.
The only Ope breathed breathless in iteelf ;
Other than it there nothing sinee has been.
Darkness there was, and all at first was veiled
In gloom profound, an otean without light." .

: —M. Miller's Trandlation.

In the old Greek commogonies, Erehua or Night was the primordial state
fromw which all things arose,
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then called modified (vackrita) Consciousness. When it
is under the influence of the mode “darknesz” and
produces inanimate matter, it is then called dhutads,
source of elemental being. The influence of the mode
called “passion” excites the others to action, for the
giving of activily or impetus is its especial office. The
three modes therefore act upon, or rather within, egoism
or consciousness (for this, as a part of Prakriti, or an
emapation of it, i3 itself formed of the modes), and
their various action has the effect of producing different
results ; the first and second modes in union causing
the first issue, and the second and third in their joint
action the inferior class of existences.

26. “The eye, the ear, the nose, the tongue,
and the skin® are termed the organs of intellect
(buddhi) ; the voice, the hands, the feet, (the
organs of) excretion and generation are called
the organs of action.”

27. “The manas (mind) in this respect has
the nature of both (classes). It is formative (or
determinative), and a sense-organ from having
cognate functions (with the other organs). It is
multifarious from the specific modifications of the
modes and the diversity of external things.”*

28. “ The function of the five (senses), with

1 Gandapids, whom Wilson fol- 2 Calebrocke adopta the reading
lows, has spurfanshbw, thot which bakyadhedadchs and translates the
touches or has comtact; the skin, passage: “They (the organs) are
ss » sensitive organ. The MSS., numerous by specific modification
however, have fwach, the skin, snd of qualities, and so are external
this is Lassen's reading. diversities.” Following the explana-
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regard to sound and other (semse-objects), is that
of observation only. Speech, handling, walking,
excretion, and generation are the functions of
‘the five {organs).”

The eye, the ear, &c, are organs of the intellect
(buddhi), becanse they receive sensations which are
transmitted through the manmas to the intellect. Im
this division the tongue is considered only as the seat
of the sensation of taste. The other organs are those
of action. The organisation by which speech is produced
iz classed under this head, and the power or faculty
of speech is evidently referred to mere sensation, as
handling and walking, Probably Kapila meant to im-
ply that language, at least in its primary form, omly
expresses what Locke calls “sensible ” ideas ; <.e., ideas of
material things formed by the senses. The action of mind
upon language he does not allude to, and as the soul,
in the system of Kapila, can only contemplate, it
does not appear how language has passed from the ex-
pression of material objects to an abstract or spiritnal
meaning,

The manas belongs to both classes. It is both an
organ of the intellect and an instrument of action, The
word by which its proper function is defined (saikal-
pake) is explained in an uncertain menner by the

tion of Vichaspati and Gaudapida,
Lussen has bohyableddcheha (bhedat)
and translates the lina thus : * Mul.
tifidam est (the maras) propter
diversam per qualitates mutationem
ef propter divisionem per res exter.
nas” The MBS, are equally divided

s to the reading.  Aa the distich ia
devoted to an explanation of the
manas, I prefer, of the two, Lassen's
interpretation and the reading on
which it is founded, but have given
a slightly different version,
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Hind@ commentators. It is eompounded of sam (Lat.—
cum) and kalpa, © form,” from klip, to dispose, to prepare.
It may be translated as “ formative” or “plastic;” the
faculty of the manas being to collect together and
arrange in an idealised form the manifold impressions
of the senses! It is the sensorium commune in the
system of Kapila, The Latin mens and our ménd corre-
gpond to it in origin but not in meaning. In our
Western philosophy, mind is usually considered as an
expresé'ion for the rational faculties of the soul, and
as opposed to matfer; but in the view of Kapila, it is
not a part of ‘the soul, but is itself a form of matter
from & material sonrce (Prakritd). Its functious are
thug explained by Vachaspati: “It gives form in a
collective manner to that which is perceived by am
organ of sense, and says ‘ This is a thing ;* * This is com-
ponnded and that is not so) and it discriminates or
defines (a thing) by its specific or unspecific nature.”
The manas then is the first agent between the outer
world and the soul, collecting and shaping the scattered,
indefinite sensations of the different organs of semse.

1 Colebrooke renders the passage
thus : “ I} (the manas) ponders, and
it is an organ as being cognate with
the rest;” but the manaz never
ponders ; it is an unconscious agent,
whose office ia merely to transmit
our sense-impressions, when eol-
lected and united, through con-
scfouaness $o the intellect (buddhi).
It is an organ, not from being cog-
nate merely with the other organa
in its origin, but from having cog-
nate duties or functions {sadharma)
to fulfil. Lassen translates thus;
¥ Gemine indolis inter hosce sensup

est animus (manas), et imaginana
est.” St Hilaire: *Le eceur
{manas) est & o fois ... ef un
organe d'action et an organ d'in-
telligence : sa fonction est de re-
unir.” The Hindi commentators
scem to have been perplezed by the
secondary meaning of sasikalpa, * de-
sign,” in ita twofold eense of &
“formed plan’" or “project” and
“resolve.”” Hence, too, they have
nagigned the faculty of will to the
manas, which in Kapila's system is
unconscious and subordinede.
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Tt belonas, however, to that mode or constituent element
of Nature (Prakriti) which is ealled “goodness.” It is,
therefore, not dull, inanimate matter, for this proceeds
from the mode called “ darkness,” but matter of a subtle,
elastic, animate nature.

The multifariousness mentioned in Distich 27, is offen
understood to refer to the diversified natures of the fen
organs, It is so applied by Colebrooke and Professor
Wilson after Gaudapdda. But the distich is evidently
devoted to a description of the manas, and the multiform
action is assigned in the Sankhys Pravechana Bhashya
more correctly to this organ alone, on which it is im-
posed by the varying actions of the modes and the
variety of external things: “as the same individual
assumes different characters according to the influence
of his associations, becoming a lover with his beloved,
a sage with sages, and a different person with others;
so mind {manas}) becomes various from its connection
with the eye or eny other organ, being identified with it,
and being diversified by the modification of the function
of sight and the rest of the organs,” If, then,the manas
is not in action, the sensation received from an object
is lost, or, in the language of Locke, “perception is
only when the mind receives the impression” It is
thus that the manas is both an organ of perception and
action; for it receives an impression from the senses
and then actively forms this impression, which before
“was only a3 the knowledge of a child or & dumb
map,” into a definite form according to its properties
or ity species.

The function of the five organs of the intellect is that
of observation only (@lochana, seeing, observing). This
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cannot be applied literally to all the senses. The meaning
appehra to be-that each organ acts passively in receiving
only the sensations which affeet it, a8 the eye receives
itnpresgions of form and colour. In the Sankhya Pra-
vacbana it is said that the senses are the instruments of
the soul. It is through the action of the manas and
. buddhi that the impressions made on the senses become
real perceptions, if such & term can be applied to the
action of unconseious matter,

29. “The funetion (or action) of the three (in-
ternal organs) is the distinguishing mark (specific
nature '} of each, and it is not common (to the
three). The common {combined) funetion of these
organs is (the production of) the five vital airs,
breathing and the rest.”

30. “The function (or action) of the four {the
internal organs and an organ of scnse) is declared
to be either instantaneous or consecutive with re-
gard to visible objects; the function of the threc
(internal organs) with regard to an invisible object
is preceded by that of the fourth.”*

In Distich 29 the distinct individuality of the three
internal organs is affirmed, ., their functions in the
formation of ideas are mever interchanged; but they
have a common physiological function assigned to them,

1 Swalakshanyam, “specifischeun- prior fanetion,” but the funection of
terachiedenheit” (Petersburg Dict.). the three (internal organs) is pre-
8 Taipirvikd vrittik, not, ss Pro- ceded by that (the action of & sense-
feasor Wilson transiates it, "their orgen).
E
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and that is the maintenance of the five vital “airs.”? The
word employed here (sayw, air or wind) does not mean
the elemental air, but a subtle inward forece or action,
necessary to vitality and independent of sensation, Ac-
cording to Geudapada they are—

1. Prdna, breath, the ordinary inspiration-and expiration,

2. Apana, downward breath, the air or vital force acting
in the lower parts of the body.

3. Samina, collective breath; “so named from conduot-
ing equally the food, &c., through the body.”

4. Udana, ascending breath, the vital force that causes
the pulsations of the arteries in the upper portions of the
body from the navel to the head.

5. Vyina, separate breath, “ by which internal division
and diffusion through the body are effected.”2 This is not
vory intelligible, but as oy@na is connected in the 8.
Tattwa Kaumudi with the skin, the subtle nerve-force
by which sensibility is given to the skin or outer surface
of the body is probably meant. It is also connected with
the circulation of the blood along the surface, the great
arferies being under the action of udina?

In the absence of a precise definition of these “airs,” a
variety of fanciful explanations is furnished by native

1 The maintenance of the five vital
airs is attributed by Gaundapida to
all the organs, but by the Hindo
commentators generally to the three
internal organs exelusively, Vij-
nins Bhikhen, in his commentary
on the Sankhya Pravachana, ex-
presely limita the production and
continuance of the vital airs to the
three internal organs (ii. 31).

3 Gaudapids, Wilson, p. iog.

3 In the Atma-bodhs (knowledge

of the soul), & Vedintic peem aa-
signed te the great commentator
Sankarichfirye, the soul in said to
be enwrapped “in five investing
sheaths or coverings * (kotha, of. ¥r,
cogse; Jr. Gael. cock-al, & pod or
hmsk). The third of these ia called
prénn-mays, te., “the sheath com-
posed of breath, and the other vital
aire asscciated with the orgaus of
action” (Indian Wisdom, p. 123)
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commentators. It is evident that they denote some subtle
forces which cause respiration, excretion, digestion, the
circulation of the blood, and the sensibility of the skin
--an. unsatisfactory kind-of physiology; but here is the
first germ of the secience, and the “airs” of Kapila are
a3 seientific as the “vapours ” which in the opinion of our
forefathers caused melancholy and other diseases, They
indicate a dim perception of what we call “nerve-force,”
something more subtle than the elements of inanimate
matter; for it is cansed by the action of the internal
organs, which are due fo the agency of the mode called
“goodness,” e, matter of an etherealised and animate
kind.

The action of the internal organs and sensation may be
either instantancous, like a flash of lightning, or gradual ;
“as,” says Gaudapida, “a person going along a road sees
an object at a distance, and is in doubt whether it be
a post or & man; he then observes some characteristic
marks upon it, or a bird perched there, and doubt being
thus dissipated by the reflection of the mind, the under-
standing (buddhi) discriminates that it is a post;? and
then egotism interposes for the sake of certainty, as
“Verily (or I am certain) it is a post.” In this way the
functions of intellect, egotism, mind (manas), and the
eye are (successively) fulfilled, The doctrine of the
Vaieshikas was that, in all cases, the formation of ideas
is a gradual process,

This observation will apply to objects that are within

1 This is Professor Wilkon's trans- comes discriminative.”” The manas
lation of the passage. I ventureto dosa mot reflect; it only forms a
translate it : ““ A doubt (or doubtful sesikalpe, or collected form of an
impression) having been formed by object from the sensory impres-
the manas, the intellect (duddhs) be- siona.
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the range of the senses at a given time. If the object be
not present, then the reproduction of an idea is dependent
on memory, for which a previous sensation is necessary.
Memory is therefore a revived sensation; it is assumed
that this has been, by some means, unconsciously retained.

Kapila seems to teach herein that “nihil est in intellectu
quod non priug in sensu;” but not wholly so. He also
would add, “ Nisi intellectus ipse.” The soul hasa distinct
faculty, which belongs to its own nature and is indepen-
dent of the inner or outer organs, It sees and understands
the forms of external things presented by its ministers, the
internal organs. The soul alone is the seat of all real
cognition; it alone knows and decides; it is therefore
something more than a name for a generalisation of the
nerve-processed of the brain, as some of our modern
physiologists affirm “mind ” to be,

HINDU PHILOSOPHY.

31, “ They (the internal organs) perform each
his own separate function, which is caused to act
by a mutnal impulse. The advantage of the soul
is their cause of action. An organ is not caused
to act by any one.”

The orgens are defined and separate in their functions,
but act upon each other by a mutual impulse (@h#ta 2).

1 Al#fa in glossed in the Petersh.
Lexicon by ebsicht, antrich. Cole-
brooke’s translation is *incited by
mutual invitation.” Lassen has
“‘ad quam cietur unum refione al-
terius,” The meaning of “ incite.
ment to mctivity,” mentioned by
‘Wilgon, expressee mora mnearly the
serae of ghita. * L'influence spon-
tande qu'ils exercent les uns sur les

autres ” (8t. Hilaire). It is compoged
of &, to, towards, and ki, to ory.
Gaudapida enys that it means ddara-
sambirama (respectful eagernesa in
action),

Colebrooke and Wilson suppose
that in this distich all the organs are
referred to, but Gaudapida, more
correctly, I think, connects it with
the three internal organs only.
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This word generally implies a conscious purpose or resolve ;
buf a3 the organs are not intelligent, the term is explained
to mean an unconscious sctivity which is produced by the
action of one organ upon ancther for the fulfilment of a
design which is common to them all, and this is the final
liberation of the soul from matter. For this purpose they
act spontaneously but unconsciously, ag the milk of a
cow is formed unconsciously in the udder and yet serves
to nourish the calf They act, however, by an impulse
derived from their own nature, and cannot be directed by
any external agent.

32. * Instrument (or organ) is of thirteen kinds,
and has the property of seizing, retaining, and
manifesting : the effect to be produced is of ten
kinds, and is that which is to be seized, retained,
or manifested.”

33. “The internal organs are three; the exter-
nal ten,! and these are to make known external
objects to the three (internal organs). The exter-
nal organs act only at the time present; the
internal (or intermediate) at the three divisions of

time.”

Gaudapada refers the property of manifestation to the
organs of the intellect only, and those of seizing and
holding to the organs of action. Professor Wilson adopts
this view; but the author of the “Karika ” appears to

! 8t, Hilaire translstes this part The toxt is dadedha valyam, **the
1 Paxtorienr [organe] est simpls,” external {pet of orgaus) is in ten
but for what reasona he doce uot aay. divisions,”
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attribute these properties to all the organs alike. The
organ of sight seizes and holds the impression conveyed
by an external object and manifests it to the manas;
this organ does the same to consciousness, and the latter
to the intellect (buddhi), which, as a mirror, receives,
retains, and reflects the impression, which has now
become & definite ideal form, that the soul may see it.
The ten external organs are the means of making external
objects known to the internal, but they are limited in
their action to the present time, the eye receiving an
impression only from an object then present; but the
internal organs have relation to time past, present, and
future. This would seem to imply that they possess
within themselves & power of volition, and that they are
the seaf of memory. The manas and the other internal
organs appear to Lave impressions stamped, or (so fo
apeak) photographed upon them ; and these may be re-
produced without reference to time. But Kapila has not
attempted to determine where the power of willing resides,
nor has he treated of memory or imagination as a dis-
tinct faculty. If the soul really directs, “ as a charioteer
directs a chariot,” then it acts, though not as a mechanieal
force, and the faculty of volition must belong to it. But
the action of the internal organs in reproducing a pre-
vious impression is not expressly referred to the soul, but
rather to the organs themselves, which, though material |
are thus endowed with a kind of volition.?

1In the Bankhys Pravachans
(i 30-41) the manas is called the
chief of the orpams, and the pos-
vession of memory is sssigned as &
resson for the distinction, Memory
in therefore a quality or function of

the manas. Gaudapida, however,
attributes to each of the three inter-
ual organa the power of acting ac-
cording to its own bature without
reference to time, and to buddhi
{intellect) i3 atiributed the power
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The results of the action of the organs are tenfold,
according to the nature of the five organs of sensation
and the five of action.

34. “Of these, the five intellectual organs (or
organs of sensation) are the domain ' of specific and
non-specific objects.? Speech iz connected with
gsound. The rest are connected with the five objects
of sense.”

35. “Since the intellect (buddhi), with the other
internal organs, allies itself® with all objects of sense,
these three organs are the gatekeepers and the rest-
are gates.”

36. “These having different characteristic (speci-
fic) differences from each other, and being variously
affected by the modes, present the whole (of being *)
in the *intellect’ (buddhe) for the sake of thesoul,
enlightening it, having a likeness to a lamp.”

37. “As it is ‘intellect’ which accomplishes all

of forming an ides not only of a * perlustrat’ (L.); “embrasse ” (St.
pregent object, but of ome past or H.);lit. *dives down to,” and thenee,
future ; so also conscicusness and “has business with, apprehends.”
the menas can act, and memory, or ¢ “Present to the intellect the
imagination, in ite complete form, poul's wholo purpese™ (Colebrooke
must be a product of the three, and Gaudapida). “ Universilatem
\ Vishaya, gebiet, wirkungskreis genii causas menti tradunt” (Las-
(Peters, Dict.}. The meaning is, the sem). St. Hilsire bas, after Cole-
five intellectual organa have epecific brooke, “presentent » l'intelli-
and non-epecific chjects a8 their pro- gence I'objet entier de I'dme.” I
vinee or domain, “Sensuam perfi- prefer Lassen’s version. The organs
ciendiinterhoaquinumprovinaiesunt briog ail things in s definite form
distincta atque indistinota’(Lassen). before the poul, a2 a lanp roveals
9 Boa Note A. chjeots, that the soul may know
1 dvapihate, “adverta to (C.); both them and itsslf,
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the fruition of the soul, so also it is that which dis-
criminates the subtle difference between the chief
principle {Pradhdna = Prakpiti) and the soul.”

There is much uncertainty about the meaning of the
“ gpecific ” and “ non-spacific ” objects mentioned in Distich
34. Gaudapada, whose explanation is quoted by Professor
Wilson, affirms that specific objects are those-which are
perceived by men, and those whichk are non-specific are
seen only by the gods, This is nothing more than &
guess, which proves that the original meaning of the
words had been lost. In the 38tk distich those
objects which have no specific marks are the subtle
elements of matter, and Kapile's meaning appears to be
(as M. St. Hilaire has suggested), that the organs of
sensation (or of “intellect”) have a relation to these ag
well g3 to the pross elements. For example, the gross
element ether is produced from a subtle element called
“gound,” The doctrine of Kapila seems to be, that in
hearing, the ear has a relation not only to the ether, but
to the subtler principle that underlies it; a dim appre-
hension of the truth that hearing depends not only om
some channel of communication between the ear and the
source of sound, but on some modification of the material
element through which the sound is condueted, This
explanation is supported by the S. Tattwa Kaumudi,
which identifies Apecific with corporeal objects, and non-
gpecific with subtle, rudimental objects, the latter being
seen only by holy men and gods. This clause Kapila
would reject, for he set knowledge and philosophers above
virtue and holy men, and is silent about the gods. He
appears to have supposed that a high power of physical
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discernment is possible to those who are suﬂ':‘lcieutljr en-
lightened by knowledge.

Speech has reference only to sound, i.e, we can only
hear it; but the remaining four organs of action may be
connected with all the five kinds of sensation; “as in
the combination of sound, touch, colour, smell, taste in
objects like a water-jar and others, which may be taken
hold of by the hand,” !

All the organs are affected by the modes or constituents
of Nature; they are only modifications of these three
kinds of matter. They may, therefore, cause pleasure,
pain, and insensibility.

The succession of the agencies by which the sounl iz
reached is thus stated by Vachaspati: “ As the headmen
of the village collect the taxes from the villagers and
pay them to the governor of the district; as the local
governor pays the amount to the minister, and the
minister receives it for the use of the king; so the
manas having received ideas from the external organs
transfers them to consciousness, and conscionsness de-
livers them to intellect (buddhi), the general superin-
tendent, who takes charge of them for the mse of the
sovereign, soul”? The intellect is, therefore, the soul’s
chief officer, its direct agent, and presents all that it
receives, as in a mirror, to the geze of the soul; not
for the purpose, however, of =adding to its treasures,
but simply to free it by knowledge from contact with
matter? It has thus the means of diseriminating be-

1 B. Tattwa Esumudi, Wilson, (buddfii) merely represents senen-
P 3. tional idens In a complete form to
2 Wilson, p. 117. the gaze of the soul, and the soul
3 The mental physiology of Ka- never scte. It does not appear,
pila {3 imperfect The *intellect” therafore, Fow sbetract ideas are
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tween matter and itself in order to discern ifs own
higher nature, This knowledge does not lead to virtue
or piety. Gaudapdda says that it is gained only by
those who practise religious austerities; but here, as
in other places, he misinterprets Kapila, to whom re-
ligion was neither a means nor an end. It has an
inferior place in his system, Virtue and religion may
do something, by causing the attainment of a happier
birth, but by knowledge only can the soul attain to
its final Jiberation.

38. “From these five subtle elements, which
are non-specific, proceed the five gross elements
(bhatdnt), which are called ‘specific.’ They are
(in their nature) tranquil, violent, and stupefying.”

The five gross elements and the five subtle elements
which underlie them have been explained in page 20.
The subtle elements are said to be non-specific. This
is explained to mean that “they bave ouly one quality
or mode, which is not affected by change, and by which
no feeling of pleasure, pain, or stupidity can be pro-
duced.” Dut it belongs to the nature of any mode or
constituent of Nature to produce some effect of thia kind,
Vijnana Bhikshu explains the term “non-specific” by
saying that “the subtle elements are not affected by
the modes; that they have an unchanging nature; but
the gross elements change in their nature and effects
according to circumstances. Thus the wind is agree-

formed, or by what means-s course called chifts, the thinking or rea-
of reasoning can be carried on. The soning faculty.
Vedintists add & fourth faculiy
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able to a person oppressed by heat, disagreeable to
ope that is cold, and when tempestuous or loaded with
clouds of sand or dust, it is stupefying.” As the subtle
elements never come into contact with the bodily organs,
they cannot canse any sensations, of whatever kind, though
the gods, and sometimes even sages, may perceive them
and receive pleasure from them.! They must also be
affected by the modes, for these form every development
of Nature, as they are from Nature itself, We may
best translate these terms by “diversified” and “non-
diversified.” The subtle elements have each only one
nature and one effect, The pgross elements may have
various effects, and become changed in kind by com-
mingling in various degrees.

39. “ Sultle (bodies), those which are born of
father and mother, with the gross forms of exist-
ence,” are the threefold species (of bodies). Of
these, the sultle are permanent; those which are
born of father and mother perish,”

40. “The subtle (body)} léiga, formed primevally,
unconfined, permanent, composed of intellect’ and
the rest, down to the subtle elements, migrates,

1 Lassen suppoees that three kinda
of grosa elemental bodies are here
defined, the subtle being only subtle
relatively, or in comparicon with
uterine and other bodiea or sub-
stances ; but the ltiiga s not formed
of the gross elements; it in & com.
pound of the substance of the three
internal organe and of the finer ele-
ments called tanmatrani, All are
bodies or developed forme, but not
of the same materials.

1 Baha prablgtais. Prabhilia,that
which is brought into being, often
nsed with an idea of multitude con-
nected with it; *in grossem Maase
vorhanden” (St. Petera. Lex.). Cole-
brooke haa *together with the great
clements;” Lagsen, “crassa’ simply.
The reference is not to the gross-ele-
ments, but to the substances formned
from them.
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never enjoys, and is endowed with dispositions”
(bhdvas).

A#er dividing the elements into two classes—those
which have no specific marks and those which have
such marks—the Sankhya philosophy divides the latter
into three divisions: (1.) Subtle bodies; (2.) those which
are born of father and mother; and (3.) gross substances
or inorganic matter. By the first is meant the subtle
or rudimental body called Zisige, which forms a curious
element in the Sankhya philosophy. It is & kind of
“gpiritual” body formed from “intellect” (duddhi),
egoism, the manaes, and the subtle elements. It always
accompanies the soul as an outward covering or form
in migrating to another body. It becomes “specific”
by the aggregation of the subtle elements, which in
themselves are “non-specific” or undiversified. Each
linga is inseparably connected with its appropriate soul,
whose minister it is, until it is no longer required. It
has a separate existence from the body which is pro-
duced in the womb of the mother. The latter dies and
has no more distinct existence, but the lizniga never dies;
it migrates with the soul. It is endowed with a separate
vitality of a subtle kind, but still material, for it is formed
from elements which proceed from Prakriti, but not of the
later or grosser development,! It is capable, therefore, of
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1 ¢ Let ua begin by supposing that
we fosaess a frame, or the rudiments
of a frame, connecting us with the
invisible universal, which we may
call the spiritual body.” * Now,
each thought that we think is accom.
panled by certain molecular metions
and displacements in the brain, and
part of these, let ues allow, are in

some way stored up in that organ
8o aa to produce what may be termed
our material or physical memory,
Other parts of these motioms are,
however, communicated to the api-
ritual or invistble body, and are
there stored up, forming & memory
which may be made use of when
that body is free to exercise ita
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rising to the heaven of Indra or to other celestial abodes,
though it may descend to the vilest human forms, or evenj
to the bodies of beasts and reptiles. Kapila does, not
appear to recognise the possibility of the soul existing
independent of material conditions until it has been pre-
pared for its solitary but perfect state by a knowledge of
the nature of the outer world and its own higher nature.

The lingn was created primevally, or with the first
emanations of Nature (Prakriti). Its period is there-
fore indefinite.

It is unconfined, <¢, it is not confined to cne body;
it is capable of passing into any number of bodies or
to any region.

It is permanent, continuing to be the attendant of
the soul until the latter has attained by knowledge to
a perfect liberation from all matter. The lifga is then
resolved into Nature again.

It does not enjoy or possess, for it is only the hand-
maid or minister of the true sovereign, the soul.

It is of a subtle nature, being formed from the primary
emanations of Nature, “ intollect (buddki) and the rest.”
Hence it has dispositions or forms of being (bhdvds),
as virtze and other faculties or powers. As the 8.
Tattwa Kaumudi explains its nature, it is “through
the influence of intellect (buddhs) that the whole of
the subtle body is affected by dispositions or conditions,
in the same manner as a garment is perfumed by con-
tact with a fragrant champa flower.”?

functions” (The Unsesn Universe, 1 The Baukinia variegata of Lin-
p. 159.) This “spiritus]l body” neus. Ttis called koviddrs in the
answers to the lidga, which carries Asiat. Res. (iv. 285) ; o leguminous
into another state of being the feel- plant; * flowers chiefly purplish and
ings and habits of a previoua state.  rose-coloured, fragrant.”
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41. “Ag a painting does not stand without a
support or receptacle, nor a shadow without a
stake, &c., 8o the liriga does not exist unsupported,
without specific elements.”

“Rormed for the sake of the soul, the
lznga, by the connection of means and their re-
sults, and by union with the predominant power
of Nature, plays its part like a dramatic actor.”

It is affirmed in Distich 41 that the lidge cannob
exist alone. It needs a support or receptacle, but what
kind of support is not clearly defined. Gaudapada reads
avifeshairving, “without wnspeeific elements” <e, the
subtle elements of material things (femmatra). The
usual reading is “ without specific elements,” <., “ with-
out the grosser elements,” as the word is usmally trans-
lated, but here it means, I think, as in Distich 38,
specific forms, which are usually of the gross elements.
The Uags alone cannot perform any functions; it
must be joined to or enveloped in the lddga-farira

(linga-body,?) by which it acts.

1 Nirgérayem, without a receptacle,
.., the Kipe-darira. 'The support
or receptacle for a picture seems to
mean & frame in which it may be
fixed ; but Colebrooke translatea the
word by “ ground,” and the authors
of the Peters. Dict. Interpret the
paasage by “wie ein Bild ohne Un-
terlage ” (s. v, @raya). Vijnina
Bitkshu (Com. Bink. Pravachana
iii. g) makes the lidge to be formed
of seventeen principles or factors,
the “ eleven organs, the five subtle
elements and duddhi (intellect),

And this body, when

Self-consciousness or egoist is in-
cluded in the latter.,” He explaing
the support which the lidge requires
to bo that of the gross body.

2 The lisga and the lifipa-darira
(linga - body) are sometimea con-
founded ; but the liiye is & rudi-
mental substance, sometimes com-
pared to light, and the lisge-darsia
ts its vohicle. * When a dead body
is burnt by one who knows and ean
repeat these verses (SmArta-sfitra,

X. I8, 11, and %. 14, 7-1I) properly,
then it is certain the soul {invested
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deposited in the maternal womb, is connected with
another body produced in the womb of the mother from
grosa elementa.

This distinction between gross and subile bodies runs
through the whole of Hindii philosopky. It is trans-
ferred to other worlds, According to the Institutes of
Mann, a subtle body envelops the souls of the wicked,
that they may suffer the torments of hell}

This subtle body plays many parts as an actor, in
order that the destinies of the soul may be fulfilled,
either in successive forms of an united existence, or in
a final deliverance from mafter. Sometimes it dwells
in noble, and at other times ignoble forms, according
to the virtues or vices of a former life. These vicissi-
tudes are undergone by the agency of a peculiar energy
or attribute (vibhuét) of Nature, to whom here & pre-
giding power is given. The lsgs is the receptacle of
the soul, giving it a kind of attributive or conditioned
nature by contact, and it bears the soul, which never

with & kind of msubtle body) rises
along with the smoke to heaven™
{Indian Wisdom, p. 206). Professar
Williama adds, # The eighth Satra
of chap. iv. states that a hole cught
to be dug north-eastward of the
Ahnvaniys fire and strewn with the
plants Avaks and Sipsla; and the
commentator adds that the aoul of
the dead man, invested with iis
vehicular subtle body (ealled dtive-
hike and sometimes adhish {fdnn, nd
distinct from the lifge or sikshma,
being angushtha-mdtra, *of the size
of athumb *), waits in this hole until
the gross body is burnt, and then
emerging, in carried with the smoke
to heaven.”

The Hindi commentators are
much perplexed by the word ' spe-
cific” being applied to the subtle
body of the lidiga. There is, how-
ever, no real inconsistency in the
language of Téwars Krisbna, The
subtle hody which is the envelope of
the lidga is epecific or diversified
by being formed of diverse clements,
though each element e unepecific,
On this is based the personality of
each jndividual, for these ¢lements
may be combined in varions degrees,

1 Mapu, xii. 16. This body is
eaid to be formed of the five gross
elements (mdtrdnd), not * (berves
of) five gensations,” as Sir C, Haugh-
ton translates the word,
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acts, from one body to another. It forms the personality
of each individual.

HINDU PHILOSOPHY.

4 43. “Conditions or states of Deing are trans-
cendental, matural, and modified. These (last)
are virtue and the rest. They must be considered
as including cause (lit. ecause-receptacle), and
those which belong to the uterine germ and the
rest of the gross body as including (or belonging
to) effect.”? ‘

44. “ By virtue an ascent to a higher region is
obtained ; by vice a descent into a lower. Deli-
verance is gained by knowledge, and bondage by

the contrary.”

45. “By the absence (or destruction) of passion
there is a dissolution of Nature (Prakriti®) or

(the power of Nature is destroyed).

1 Colebrooke's tranelation is, ** He-
sential dispositions are innate. In-
cidenta), as virtue and the rest,
are comsidered appurtenant to the
instrument.” The meaning of the
distich is that there are conditions
or states of being in every specific
existence, but that they differ in
their nature and their source.

? Lassen's tranglation is, * placi-
ditatedeletur potentianaturse.” The
original is wwirdgydt prabritidayal
{from the absence of passion is
nature - dissolution), The Hinda
commentators interpret the words
to mean tha{ by dispassion an ab-
morption into Nature is gained, f.e.,
of the subtle body aa well as the
groes, but that finel deliverance is

Transmi-

not hereby gained. So says Vijnina
Bhikshu : “1In the absence of know- .
ledge of the distinction (between
Soul and Nature), when indifference
towards Mind, &c., has resulted
from devotion to Nature, then ab-
sorptivn into Nature takes place ;
for it is declared, ‘ Through dispaas-
sion there is absorption inte Naturs.'
Even through this, <., absorption
into the cause, the end is not gained,
because there is & rising again as in
the case of one who hae dived ”
{Comm. on 8ank. Prav., Ballantyns,
p- 62). This statement is mads
because it is & cardinal doctrine of
the Sinkhya philosophy that the
final liberation of the soul from
mafter can ouly be gained by know-
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gration is from disorderly passion. By power we
gain destruction of obstacles, and the reverse by

the contrary.”

These conditions or states of being are either innate
or constructive (modified), To the former class belong:
(1.) The transcendental state (sansiddhika), obtained only
by sages, or, as Gaudapida supposes, by the great sage
Kapila; (2.) that which is natural (prakritike), or the
state at birth caused by virtue or viee in a previous
existence. The constructive or modified condition (vaik-
ritika) is gained by other meauvs, as by knowledge ob-
tained from a tutor,

The modified conditions are: (r.) Iutelleetual, as virtue
and the rest, 4., virtue, knowledge, abzence of passion,
power and their confraries, These conditions have the
nature of cause or instrument, for they produce a higher
or lower state in a subsequent life, or even final deliver-
ance from matter. (2.) Other superadded conditions
belong to the generated body and the progress from
infancy to old age. These have only the nature of effect.
They are due to external circumstances, and do not
produce anything.

By virtue (dkarma), a8 a cause, the soul and its subtle
body, the linga-farira, may rise to a higher state, either
upon earth, or in one of the eight heavens, or supra-

mundane abodes. These are—

ledge. It does not, however, recog-
nise any sbeorption of the subtle
body into Natare until the soul is
entirely free; and henmce, notwith-
standing the general consemsus of
Hinda commentators, I think Las-
sen's translation is correct, and that

the mesaning is, * By the destruction
of passion the influence of the ma-
terial world {Prakyit) is deetroyed,
and the soul is independent, though
not yoi finally liberated.” See Dis-
tich 67,

¥
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1. The region of the Pifichas, who are genii of the
lowest class,

2 and 3. The regions of the Rakshasas and the Yak-
shas, of a higher class, I

4. That of the Gandharvas, a kind of
muzgicians of the higher class of deities.

5. The heaven of Indra (the Sun).

6. That of Soma (the mogn).

75 That of the Prajipatis, the abode of the Pityis, or
early fathers of moankind, and of the Rishis (holy sages).

8. That of Brahma, the highest heaven.

1f, however, the soul is degraded by vice, it may descend
to the form of an animal, or it may dwell for a time in the
loww-ﬁgions. Virtue and vice, though not clearly defined,
have therefore an influence on the goul's future state, but
the final deliverance from matter, when the soul attains to
an eternal state of isolated self-existence, can only be
obtained by a knowledge of Soul as distinet from Matter.
Bondage ! is the union of the soul with matter, though the
matter may be only the subtle body of the linga, and the
place of abade may be the heaven of Brahma, T

By attaining to a complete suppredsion of passion, it is
possible to gain a perfect freedom from the dominion of
Nature or the external world, an absclute loosening of
the bonds by which the soul is bound to material con-

demigods, the

1 The bondage that comes from

MOTANC ording to YEchaapati,
A t}lm:;:%:; {1.) da,
af the Materlists, wh %ﬁ:
matter is the whole of being ;%(2.) &f

those who conaider the soul to be one
of the products of Nature { Prakpitt);
{3.)-of those who, not kmowing the
n of the soul, practise moral and
religious obaervances from the hope
of gain. These erroras confine the soul

by an union with a bodily form for
various periods. The state of the
first is almost hopeless, but the
pericd of bondage for the sscond
class i3 said to be ten mantwanivrax
or 3,084,480,000 years (Wilson, p.
145 ; Bt. Hilaire, p. 180), The time
of this penanee ia not, however, quits
8o long. The manwantera is & period
of 4,320,000 years.
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ditions, The common Hindi interpretation of the pas-
sage is, that for & time all the elements which form any
envelopment of the soul are absorbed into Nature (Pra-
kriti), but they are re-formed again until the soul has gained
the knowledge by which alone it can be finally liberated
from matter.

Supernatural power may also be gained, and then
matter, in all its varied forms, can offer no impediment
to the movements of the spiritualised body, wlich is no
longer subject to the laws of the material world; bu,
on the other hand, there may be a contrary state, in
which every obstacle may bar ils course.

46. “This 18 an intellectual production (or
evolved state) which is distinguished by the names
of obstruction, incapacity, acquiescence (or content-
ment), and perfection. By the hostile influence
(vtmarde, destruction, ravage, hostile attack) of
modal inequalities {or specific differences) the
different kinds are fifty.”

47. “There are five kinds of obstruction, and,
from the imperfection of instruments or organs,
twenty-eight of incapacity ; acquiescence has nine
divisions, and perfection eight.”

48. “There are eight divisions of obsecurity, and
also of illusion ; those of extreme illusion are ten;
those of gloom and utter darkness are eighteen in
cach case.”

49. “The destructive injuries of the eleven
senges, with those of the intellect (buddhi), ave
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accounted as ‘ineapacity.” The seventeen (in-
juries) of the intellect are from the opposites of
acquiescence and perfection.”

50, “Nine varieties of acquiescence are set
forth ; four internal, named from Nature, means,
time, and fortune; five external, relating to absti-
nence from objects of sense.”

The 46th and following distichs form the outline of a
Hindi system for “the conduct of the human understand-
ing;” but as they stand, they are too indefinite to have
any practical value, and the commentators are not agreed
in all points as to the right meaning.

In the phrase “ intellectual production ” (prafyaye sarga),
the first part represents buddhi, the faculty by which modi-
fied gensations are presented as ideas to the gaze of the
soul. “By intellectual production,” says Professor Wilson,
“are to be understood the various accidents of human life
occasioned by the operations of the intellect or the exer-
cise of its faculties, virtue, knowledge, impassiveness, and
power, or their contraries.,” It denotes rather new condi-
tions or modifieations of the intellect itself, which by the
varied action of the modes may be differently formed or
modified.!

“Obstruction” iy explained by Vachaspati as “igno-
rance;” by Gaudapada ss “doubt.” It is whatever is
opposed te the soul’s purpose of final liberation from
contact with matter,

Incapacity (aéalti) arises from the imperfection of the
senses. Acquiescence or contentment (fushéi) is a passive

1 Lassen calla the results * mentie conditiones speciales,” p. 46.



HINDU PHILOSOPHY, + 8§

state of the intellect. Perfection (siddhi) means perfect
knowledge, not completeness in moral virtue.

The fifty different varieties of these states are defined
in the following distichs.

The five kinds of obstruction, according to Gaudapida,
are obscurity, illusion, extreme illusion, gloom, and utter
darkness, which are explained below. The school of
Patanjali defines them asignorance, self-love, love, hatred,
and fear. The eight varieties of obscurity correspond, it is
said, to the first eight forms of matter. A person may
think, for instance, that the soul merges into Nature,
intellect, consciousness, or the five rudimental elements,
and each of these obscurities or errors obstructs the soul
in its efforts for final liberation,

INlusion is defined to be the error which induces men
to seck for the eight degrees of supernatural power (zee
p. §8). The soulis thus drawn aside from its proper aim.

Extreme illusion is the error of seeking happiness in
gensual objects, and is interpreted as being tenfold, be-
cause gods and men may seek happiness in the pleasures
of the senses, and thus there may be a double series of
errors arising from the five senses. Thus say all the com-
menfators; but more probably, as M., St. Hilaire has
suggested, reference is here made to the five organs of
sense and the five organs of action,

Gloom (f@misra) is interpreted “ hate,” and the explana-
tion is, that a man may hate the ten senses or organs, and
the eight degrees of supernatural power. He may thusbe
as much disturbed and drawn away from his proper aim
as by the influence of love. The highest state to which
he can attain next to NirvZna is one of pure contempla-
tion, in which nothing is hated or loved.
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Utter darkness (andhaidmisra, lit. the darkness of the
blind) is terror, It may be the fear of death in men, and
in gods the fear of being expelled from heaven by the
Asuras; in each case it is the loss of pleasure or power
which is feared ; and as their sources are eighteen in num-
ber,! there are g0 many varieties of “ utter darkness.”

The destructive injuries of the eleven organs, i.c., of the
organs of sense and action with the manas, are deafness,
blindness, paralysis, loss of taste and smell, dumbness,
mutilation, lameness, constipation, impotence, and in-
sanity. The injuries of the intellect are the inversed or
evil forms of acquiescence, of which there are nine
varieties, and of perfection, of which there are eighf.
These states of acquiescence are both internal and ex-
ternal, The internal kind is fourfold. A man may
believe, for instance, that Nature does everything and
will in time procure the liberation of the soul; he
remains, therefore, passive. Or he may rest satisfied with
the efficacy of some religious or ascetic observances, or
in the idea that liberation will necessarily come in time,
or by an accident of fortune.

The five external inversions of acquiescence are abstin-
ence from the five kinds of sensuous pleasure, not from a
right. idea of their obstruclive nature, but merely from a
desire to avoid the trouble and anxiety which they may
cause by the indulgence of them.

51. “The eight perfections (or means of acquir-

1 They are, according to Gauda- He explains “utter darkness” as
pids, the eight scurcea of super- profound grief, such as might be
natural power and the ten dbjectaof felt by one who dies in the midst of
perception, or the five objects of all eensual delighta.
senee, twice told, to gods and men. .
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ing perfection) are reasoning (#ha), word or oral
instruction (sabda), study or reading (adhyayana),
the suppression of the three kinds of pain, ac-
quisition of friends and liberality (déna). The
three fore-mentioned (conditions) are checks to
perfection.”

The fore-mentioned conditions are the several varieties
of obstruction, ineapacity, and acquiescence. They are
#ll checks or hindrances in the pursuit of perfect know-
ledge. Kapila now defines the eight methods or means
of attaining it.

Vichaspati interprets the first source of perfeet know-
ledge, “rensoning,” to be “investigation of seriptural
authority by dialectics which are not contrary to the
seriptures ;™1 but this gloss is evidenfly due to the
Vedantist views of the commentator. In placing reason
as the first source of perfection, Kapila meant to ignore
the Vadas, or to place them on a lower scale. Human
reason is the highest power which his system acknow-
ledges. It iz sufficient to determine what is truth,
or at least it is the supreme judge of truth and error,
in all that can be known. But its capacity has no
defined limits. Such gquestions as “ What am I?”
“Whence have I come?” * What is the true purpese of
my existence and of all existence ?” might be answered,
be supposed, by the reason, if not alone, yet as para-
mount over all other means. But the knowledge gained
by reason, though far above virtue, is not man’s highest
gtate: it is only a means to the final deliverance of

1 Wilson, p. 158,
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the soul, which will then exist in & state wholly
independent, without motion, or consciousness, or know-
-ledge ; a state of eternal calmness and repose.

Word (sabda) is receiving instruction from a teacher.
The suppression of the three kinds of pain (see Distich
1), forms one of the means of acquiring perfection by
taking away an obstacle to thought or meditation,

Intercourse with friends is sometimes limited to philo-
sophical discussions with a teacher or fellow-student,

Liberality (ddna) is explained as giving money or other
offerings to a teacher or to religious devotees; a Brah-
menic gloss. Vachaspati and Narayana, however, explain
the word as meaning purity (§uddhi), deriving it from the
root daip, to purify, and not from da, to give. M. St.
Hilaire approves of this interpretation. FProfessor Wilson
does not reject it. It is, however, contrary both to sound
philology and to all we know of Kapila’s views of morality.
It is due to Patafijali, the author or expounder of the
theistic branch of the Sankhya school He, however,
defines purity to be *undisturbedness of discriminative
knowledge through long-continued and uninterrupted
practice of veneration.” Kapila would have admitted the
ultimate point in this definition, but he nowhere speaks
of veneration as a means of gaining it, nor did he admit a
Supreme Spirit as the object of veneration,

52. “ Without dispositions or states of being
there would be no l7ga, and without the lifiga no
development or manifestation of conditions (dis-
positions) ; whence comes a double creation—one

1 Thia root seems to be coined for the oveasion. I have not been able to
find it in any dictionsry, Indian or Eurcpean,
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called personal (of the liiga), and the other condi-
tional (of the dispositions, bAdgvds).”

In Distichs 40 and 43 it is stated that the liga migrates,
invested with dispositions, according to the conditions of
the intellect (buddhi), but the effect of these conditions or
states of a former being cammot be made manifest except
in or by & bodily form, and hence the necessity of the
linga,

The second clavse is translated by Colebrooke and
Wilson, “Without person there would be no pause
(nirvrifty) of dispositions,” Wilson explains the passage
in his comment on Gaudapada’s exposition thus: This
creation of the linga is not “indispensable for the exist-
ence or exercise of the intellectual conditions or senti-
ments alone, but is equally necessary for, their oceasional
cessabion ; thus virtue and vice and the rest necessarily
imply and occagion bodily condition; bodily condition is
productive of acts of vice and virtue”! But here there
i8 no cessation, but production of intellectual conditions.
Lassen’s translation of the passage is, “ Nec sine corpusculo
conditionum manifestatio;” and in his notes he remarks

there would be mo beginning of
virtue and the rest without a com-

1 Profeasor Wilson, having failed
to perceive the meaning of the pas-

sage, has translated incorrectly, I
think, the comment of Gaudapida:
¥ Withoat persom, without rudi-
mental creation, there would be no
pause of dispositions, from the in-
digpensability of virtue and vice for
the sttainment of either subtle or
gross body.” I translate the pea-
sage thas: * Without, the lisiga, which
s formed of the finer elements
(tanmitrdni), there i ne develop.
ment of dispoeitions (ddvds), and

plete formation of subtie and groes
body” {na sthilasukshmadehasid-
hyatwiddharmideranaditwichcha).
The soul per s¢ knowe nothing of
virtue or vice. Each is possible only
by ita unfon with the snbtle body
the lisige, and the grosser uterine
body. On the other band, but for
the necemity of thess conditions
there would be no oconsion for the

tidga.
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¢ Nirvpitti est manifestatio, evolutio, originario vocabuli
sensu,” referring to Manu i 31. The translation of the
word in the Petersburg Lex. is “fertigwerden,” «aushil-
dung” The meaning of the distich then becomes evident.
There is a continual action and reaction of intellectual
and personal states, the first causing the latter, and the
latter giving manifestation to the former. There is there-
fore a constant double creation, the bhdvakhya (or disposi-
tional) and the lngakyae (of the subtle body, linga).

Some commentators make the linga iteelf to be buddhi
(intellect) and diduds to be its conditions. The former
interpretation is preferable, for the linga, though formed
of the intellect and other internal organs, is yet something
different from them. It is, moreover, conditioned by the
state of a former life, which is due to “intellect.”

53. “The divine class has eight varieties; the
animal,! five. Mankind is single in its class. This
is, in summary, the world (sarga, emanation) of
living things.”

54. “In the higher world, the quality (or mode)
called ‘goodness’ prevails; Dbelow, the ereation
abounds in ‘darkness;’ in the midst, ‘foulness’ or
‘passion’ abounds. Brahma and the rest (of the
gods) and a stock form the limits.” 2

1 Tuiryagyonas, “grovelling” (Cole- in Beziehung stehend), from tiryage
brooks); inhumana’ (Lassen); “nés  (beast) and yons {womb),

de la matrice” (St. Hilaire). The
laat is certainly wrong, for it would
include mankind, The Petersburg
Dict. translates it, “standing in
relation {0 beasta” {zu den Thieren

1 Colebrooke's tranalation s, “Tn the
midet is the predominance of foul-
neds, from Brahmg to a stock;" and
Professor Wilson translates Gauda-
pida’s commentary thus: “Jn the
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The gods are only a created order (sarga, emanstion).
The genii or superhuman beings, such as the Yakshas and
Rikshasas, are included in this class, For the eight
grades up to Brabmaé, see p. §3.

The low or grovelling class has five genera or divisiona:
(1.} domestic animals (paéu); (2.) wild animals, such as
deer (mriga) and the rest; (3.) birds; (4.) reptiles, includ-
ing fishes (sarisripa); and (5.) fixed things (sthavare),
vegetables and minerals,

Man stands alone between these two classes, forming
an order by himself The mode or quality of “good-
ness” is only, it must be remembered, a light, elastic,
etherealised kind of matter, favourable to virtue, but not
of a moral nature in itself. Some of the supposed
superhuman beings are neither virtuous nor beneficent;
on the contrary, they are often evil and malignant.
Man is under the influence of the active mode, “ passion,”
and therefore he is miserable. Animals and inanimate
things are formed from the mode “darkness;” they are
therefore stupid or insensate.

55. “There (in the world of men) the sentient
(or intelligent) soul experiences pain arising from
old age and death until the Linga bas ceased to be;
wherefore pain is from the nature of the (linga).”

midst, in man, foulness predominatrs, to it, but to the region * above”

althoughgoodnessand darknessexist,
and hence men for the most part
maffer pain. Such Is the world,
Jrom Brakmd to a stock, from Brahma
toimmovablethings.” “Inthemidst”
vertainly meana in the earth, which
is between heaven and the lower
regions, and Brabm& doea not belong

Gaudapida’s comment is, “This, v.e.,
from Brahmd to o gock, is equivalent
to from Brahmi to immavable (in-
animate} things,” In the B. Prava-
chana (ifi. 50) it is said, “Iun the
midst ¥ passion “abounds,” s.e, a8
Vijnina Bhikehu interprets the pas-
sage, * in the world of mortals.”
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Here is the climax of the Sankbya philosophy, the
liberation of the soul from every kind or form of matter,
even that of its subtle vehicle the linga. It is from
contact with matter that pain arises. The soul knows
nothing of decay or pain in itself, but the livge is so
closely connected with it that it becomes semsible of
the imperfections and pains that belong to bodily condi-
tions by this union! But when at length, by full know-
ledge, the soul escapes from “the body of this death,” it
knows pain no more; the l#ige is then absorbed again
in Nature (Prakritt). Kapila, however, does not say where
the soul exists after its final severance from matter.

56. “ Thus this (development of being}, formed
from Nature (Prakpitz), from the great principle
(Buddhi, intellect) down to specific beings, is for
the deliverance of each individual soul This
action (drambha, effort) is for another, as if for
itself (Nature).”

57. “ As the production of milk, which is un-
intelligent (unknowing), causes the growth of the
calf, so the development? of Nature causes the
liberation of the soul.”

58. ““ As people engage in acts that they make
desires to cease, so does the undeveloped principle
(Prakpiti) for the liberation of the soul.”

1 “Bo long as we are entapgled
and oppressed by the body, we shall
never arrive at the point which we
aim at, namely, at truth. The bodyis
& conetant enemy to ua. The neces-
eity of providing for its wants and

the diseases whioh fall upon it are
constant interruptions. It fills us
with dedires, cravings, fears, delu-
sions, follies * (Plato, Phado, o. 28),

? Preeritts (fowing forth, emana-
tion) is used in each line,



HINDU PHILOSOPHY., 93

Kepila here maintains that & purpose or design may
be formed and completed unconscionsly, without a de-
signing mind. He feels, however, the difficulty of con-
necting design with unintelligent matter, and adduces
as an argument in hiz favour the fact that in the udder
of & cow the milk by which the calf is nourished is
secreted without the action of intelligence. This is a
tavourite illustration among his diseiples, and is generally
put forward as conclusive on the subject. But the
question still remains, ia this adaptation the work of an
intelligent designer, or the result of blind chance, a
 fortuitous concourse of atoms only? Kapila dees not
enter upon ah examination of this question. He is
content to agsume the non-existence of a designer, because
the milk is produced, and there is no evidence of a
designing mind in the coursa of its production. He
does not ask if the arrangement of the several parts
or functions for the attainment of this end were for-
tuitous or not, In India, bowever, as in other parts of
the world, the idea of a design without an intelligent de-
gigner i3 held to be an impossible assumption, “ Whether
this (evolution),” says Vachaspati, “be for its own pur-
pose or that of another, it is a rational principle that
acts. Nature cannot set thus without rationality, and
therefore there must be a reason which directs Nature.
Embodied souls, though rational, eannot direct Nature,
as they are ignorant of its character; therefore there is an
omniscient Being, the director of Nature, who is I§wara
(Lord).” This is somnd reasoning, but it was not
adopted by Kapila. He saw that there was an adapta-
tion of means to an end in the supply of a suitable

1 Wilsom, n. 168
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nourishment for the calf; but as the cow supplies it
without bringing an intelligent agency fo bear upon the
production, so Nature works in providing what is for the
benefit of the soul, She is not acted upon by any ex-
ternal force or necessity, nor is she directed by a superior
power, nor does she produce by the necessary action of
some internal mechanism, but by a blind instinet, as
men act to gratify some desire that rises within them
without volition,

.

50. “ As a dancer, having cxhibited herself on
the stage ceases to dance, so docs Nature (Prakriti)
cease (to produce) when she has made herself
manifest to soul.”

60.  Generous Nature, endowed with modes,
causes by manifold means, without benefit to her-
self, the benefit of Soul, which is devoid of modes,
and makes no return.”

61. ‘ Nothing is more modest than Nature; that
is my judgment. Saying ‘I have been seen,’ she
does not expose herself again to the view of Soul.”1

62. “ Wherefore not any Soul is bound, or is
liberated, or migrates. It 1z Nature, which has
many receptacles (or bodily forms of being), which
is bound, or is liberated, or migrates.”

! Liaesen’s tranalation of Distich 61
is thin: *Procreatrix, pudibunds
ingtar puelle, non iterum invisit
presentism Genii, dicens ne hilum
quidem est; h@e mihi nascitur per-
Buasio, postquam &um conspecta.”
It is certainly wrong. 'The true
reading is nob prokyitik, which Las-

sen apgsumes, but preiritdh.  Cole-
brooke’s tranglation is: * Nothing,
in my opinion, is more gentle than
Nature® It is not, however, gentle-
ness, but modesty, that in attributed
to Nature, by which she withdraws
from the gaze of the soul.
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Begutiful as poetry, but not very philosophic, nor in
strict harmony with other parts of the Sinkhya philo-
sophy. Kapila, or Téwara Krishna, forgets that Nature
{Prakyiti) has no personality, no power of volition, and no
counsciousness, But the instinets of the soul (if I may use
the term) are often too strong for mere reason. Kapila,
like others, discards the idea of unconscious matter when
he breaks away from the meshes of his false logie, and
Nature is endowed with all the qualities that belong to a
thinking and self-conscious ming,

Nature is called generous, or not seeking return, be-
cause she acts for the bemefit of Soul, which, having no
modes, cannot act, and therefore can give nothing in
return, She exhibits herself to Soul in the forms of gods,
men, and animals, and by the properties of sensuouns
objects, and by showing thus to Soul its own separate
nature, provides for its liberation from Matter. When
this has been gained, the result is eternal. Soul is never
again joined to Matter; and Nature, having shown herself
once, retires from the scene, “ a3 a modest matron who may
be surprised in dishabille by a strange man, but takes good
heéd that another shall not behold ber off her guard.” !

It is not the soul, therefore, which is liberated or hound,
or which migrates, 4., it is not liberated or bound in and
by itself, nor does it migrate by any act of its own. It
is the linga which migrates, &c.; the soul is merely
passive. “ These circumstances,” says Vichaspati, “are
aseribed to and affect Soul, as the superior, in the same
manner that victory and defeat are attributed to and
relate to a king, though actually oceurring to his generals ;
for they are his servants, and the gain or loss is his, not

1 8, Tattws Kaumudl, Wilson, 9. 173.
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theirs.” The distinction is more than this, Kapils
hes & lofty idea of the soul, It is incomparably sup-
. erior to matter. All outward things minister to it, as
the servants of a king minister to his deaires. But
the servants and the king are both of a Hindi tfype.
The servants are mere slaves, without reflection or power
of self-action; and the king dwells in solitary grandeur,
shutting himself up in his palace, and refusing to share
in the ordinary pursuits of mankind, from whom he is
separate, living in aimless and unchanging inaction.

63. “Nature by herself binds herself by seven
forms; she causes deliverance for the benefit of
soul by one form.”

The seven forms are virtue, passiveness, power, vice,
ignorance, passion, and weakness. The one source of
deliverance is knowledge, which when Nature has given,
she has accomplished her object and retires,

64. “It is thus that by the study of principles
{tattwa) the knowledge is obtained which is com-
plete," incontrovertible, and absolute;* by which it
is said, ‘I am not,” ¢ Nothing is mine,’ and ‘ There
is no ego.””

The meaning of this distich has been variously under-
stood. To M. Cousin it seems to teach “an abaolute
nihilism, the last fruit of scepticism;” but this idea is
contrary to the fundamental principles of the Sankhya

! dpariiesha, which lenves nothing 2 Ksvaly, abstract, the only ons

rem , including everything in science.
itealf,
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philosophy. To Kapila the soul was the most real of
all things—seli-existent, never born, and never dying, It
becomes, by knowledge of the doetrines of Kapils, wholly
separate from matter, and this separation is the soul's
highest achievement. This is distinctly expressed in the
8. Pravachana: “ By renunciation through study of prin-
ciples (it is said), ‘It is not thus; it is not thus,’ ” i.e., the
soul is different from all the emanations of Prakriti. The
Sankhya Pravachana Bhashya gives this interpretation :
“*Neither I am ’ denies the agency of soul; ‘nor is aught
mine’ denies attachment (to any objects) ; “nor do I exist’
denies its appropriation (of faculties);”? or, as the Chand-
rikd explains the last elause, “ By this, difference from
egotiem i8 expressed.” We learn, then, by these testi-
monies, confirmed by other parts of the Sinkhya system,
that the phrase “I am not ™ (nasms) denies only life in
its ordinary form, existence of a moving, acting kind;
“naught is mine” implies that the soul has now no
adjuncts to itself, it is wholly self-contained; *mnor is
there an ego” affirms that the soul exists without con-
sciousness or sense of personality. The final and supreme
state of the soul iz then an abstract, passionless, uncon-
scious state, which is the nearest possible approach to the
Buddhist ides of Niregna? which, in its full completeness,
is simple annibilation. The last stage of the wise man,
according to Buddhism, before absolute extinction of
being is gairved, iz very nearly the final state of the soul
in the system of Kapila, But the Sankhya doctrine main-
tains the continued existence of soul, though in a perfectly
unconditioned and passive state, as an eternal entity.
1 Wilson, p. 180,

2 Bee Professor Childers’ Pali Dict., & v. Nirvana.
a



8 HINDU PHILOSOPHY.

65. ““ By this (knowledge), Soul, as a spectator,
unmoved and at ease, beholds Nature, which has
now reverted from the seven forms (to its primitive
state), because the capacity (or desire) of producing
has now ceased.”

66. “‘It has been seen by me,’ says the one,
ceasing to regard; ‘I have been seen,’ says the
other, and ceases to act. In the (mere) conjunction
of the two there is no motive for production.”*

The soul having gained the supreme knowledge, beholds
Nature ss a spectator looks upon an actress. The seven
forms are described at page 96. There is no longer any
oceagion for virtue, or for any condition of ordinary life,
because the soul has now become entirely independent of
Nature. The latter has now also no capacity (vada) of
producing. In the language of Vachespati, “The two
objects of soul, fruition and diserimination, are the excite-
ments to the activity of Nature: if they do not exist,
Nature is not stimulated (to production). In the text,
the term ‘motive’ implies that by which Nature is ex-
cited to creation (to evolve the existing world), which
cannot be in the non-existence of the objects of Soul”
Creation, or the development of Naturs, does not arise
from the union of Scul and Matter, as some other philo-
sophers have teught, but sclely from Nature acting to
satisfy the needs or the desires of Soul.

All things, however, return to unconsciousness, Con-

1 Bt. Hilaire's translation is “Et be reunited, according to Eapila,
bien que I'union de tous denx puiese when the soul has heen liberated

eubeister encore,” &o. This is in- from it. An assertion or theory of
correct. Soul and matter can never others is hers demied.
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gciousness, or the ego, is & development from buddhs
(intellect), which proceeds directly from Nature (Prakriti);
but in the consummation of all things this element retires
within buddhi, snd the latter is absorbed again into
Prakpiti. Sounl and Matter continue to exist, but each in
an igolated, independent state,

But if the liberation of the soul is gained by know-
ledge, how then does the soul remain connected with
matter when the requisite knowledge has been obtained ?
This inquiry is answered in the following distich :—

67. “ By the attainment of complete knowledge,
virtue and the rest have become no longer a real
cause ;' yet a body continues to be held, as a
potter's wheel continues to revolve from the force
of the previous impulse.”

68, “ This separation from body being obtained,
when Nature ceases to act because her purpose has
been accomplished, then the soul obtains an
abstraction from matter? which is both complete
and eternal.”

By perfect knowledge the soul is freed from the influ-
ence of virtue and the rest, which are the cause of bodily

sacrifice), a false or hypocritical sacri.
fice, Colebrocke has ® Virtue and
the rest become canseless,” which is
ambiguous, Bt. Hilaire, *La vertu
et les autres facultés ceasent augeitot

1 Diat. 67. Lassen transistes the
firat line thua ; * Postquam consum-
mate asclentie acquisitione invenit
geniua nullum esee pietatis oeter-
arumque conditionum usum.” The

lit. tranelation is, ** By the attain-
ment of complete knowledge, virtue
and the rest have become a name-
cause (ndmaldrana),” f.e, & osuge
only in name. Cf. namayina (name-

d'étre des causen’”

* Kaivalys, the state of complete
abstraction or isolation from mat-
ter.
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existence in & higher or lower form. But for a time their
influence may be felt, as a wheel will continue to revolve
after the impulse which caused it to move hes censed.
There is no longer any need of the activities of Nature
when knowledge has freed the soul from all material
conditions, and all things connected with this activity,
such as virtue or love, will be known no more, The
scul’s perfect and final deliverance from the bondage of
matter has been gained. No new character can be
assumed ; no birth into any kind of bodily state, even
that of the gods, can follow. The drama of life is ended,
and the actors retire from the stage for ever.

69, “This abstruse knowledge, which is for the
benefit of the sounl, wherein the origin,’ production
(or development)? and dissolution of beings are
described, has been thoroughly expounded by the
great rishi (Kapila).”

70. “This supreme purifying doctrine the sage
compassionately imparted to Asuri; Asuri taught
it to Panchasikha, by whom it was extensively
made known,”

71. “Handed down by disciples in succession, it
has been compendionsly written in Aryd metre by
the noble-minded I$wara Krishya, having fully
lcarned the demonstrated truth.”

72. “The subjects treated in seventy distichs

are those of the complete science, containing sixty
1 Sthiti is here, I think, the German dasein, coming into formal being

{nee Peters, Dict. n.v.) ; prim. fixity, place,
1 Utpaidi, golog forth.
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topics, excluding illustrative tales, and omitting
also controversial questions,”?

“Thus is completed the book of the Sankhya
(philosophy), uttered by the venerable, great-
minded, and divine Kapila.”

“ May prosperity attend it.”

We have in the preceding distichs an outline, and
it is no more than an outline, of the philosophic system
taught by Kapila. In what manner or to what extent
it was explained by its author we do not know. The
comments upon it by Gaudapada end others are eom-
paratively modern. It is not certain that they offer
an accurate tradition of the manver in which it was
expounded by Xapila himself, for some of them are
evidently influenced by a desire to make its doctrines
accord with the dogmas of the prevalent Vedantist system.
But even as an outline, it is interesting as the first
recorded system of philosophy, the first attempt to
answer, from human perception and reason alone, the
mysterious questions, “ What am I?” “From what
source have I sprung?” and “For what purpose do I
exigh 2”

The system of XKapila is essentially a philosophy.
Practically, as some of our modern philosophers, he
had no theclogy. He admitted, indeed, the existence
of gods, but they were only emanations from Prakriti

1The reference is here to sach Sankhya system, the fourth con.
works a5 the Sinkhya Pravachaus, tsina some short illustrative fales
which consists of six chapters or (akhydnkde}, and the fifth offers

readings, of which the first thres are some arguments against the objec-
devoted to sn exposition of the tiona of opposite schools of thought,
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(Nature), and are to be sbsorbed hereafter into this
all-comprehending sourcs, as all other forms of material
life. He rejects, with evident scorn, the rites which the
Vedas assumed or commanded. In his view they were
both impure and inefficient. They enjoined sacrifice,
which he rejected because it required the shedding of
blood, and it could not procure the final liberation of the
soul from the bondage of a material connection. Neither
religion nor morality could avail to procure this supreme
state. It could only be gained by knowledge, mor yet
by every kind of knowledge; but only by the Sankhya
philosophy, whereby the soul gains a krowledge of the
external world and of its own higher nature,

This was the sole purpose of Kapilas philosophy.
He had no desire to raise mankind to a higher degree
of moral excellence or a more perfect civilisation, either
28 a means to provide more amply for the uses or
the pleasures of his kind, or to gratify a love of know-
ledge for its own sake. To him, the world of matter,
enfolding and preducing so much pain, is to be regarded
only as an enemy. Our present physical life is a mere
bondage; it is full of pain; it can never be the source
of anything but sorrow and degradation! The aim of
philosophy is simply to free the soul from this and

1 Compare the language of Jeremy
Bentham : “Nature has placed man-
kind undar the governance of two
soversign masters, pleasure and pain.
+ v« On the one hand, the atandard
of right and wrong, on the other,
the chein of causes and effects, aze
fastened to their throne.”

#Pain iz in itself an evil, and in-
deed, without exception, the only
evil, or the words good and evil

have no meaning ” (Introduction to
Principles of Morals, i. 1, and
X o)

Kapila, like Schopenhauer, goes,
however, farther than Bentham ; for
bis is a gystem of Pesslmism, though
older thar the German by more than
two thousand years. Life, 1.¢., con.
scious life, not merely containsevil :
it ie an unmixed evil. The better
atate, nay, the beat of all, is the un.
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every other connection with matter for ever, We must
geek to cast it away, as men cast off a vile and loath-
some garment; and this emancipation must be gained
by the soul iteelf, without the aid—if such aid can be
obtained—of any external power or influence.

Kapila saw the necessity, in any system of philosophy,
of an examination inte the sources of our knowledge,
1" these cannot be defined aceurately, or if their
information eannot be relied uwpon, it is evident that
there cannot be any philosophy, for there can be no
certain knowledge. He admitted three such sources:
(1.) The perceptions of outward things gained from the
senses; (2.) the logical faculty or reason of man, by
which inferences may be drawn from that which is
directly known to other truths which are enfolded in
this knowledge, but are not perceptible in themselves;
(3.} valid testimony. The senses can only inform us of
specific objects, but he accepted our sense-perceptions
as representing a real external werld, which exists in
itself, and not merely as a projection of onr sensations
or thoughts, The Vedantist doctrine, that the material
world is only mdya, or illusion, was not held by him;
it was, in fact, a speculation of a much later date.
Kapila admitted the truth of the perceptions which
we receive from the senses, but be saw that their
extent is limited by various causes, and that many things
do and must exist of which they cannot give us any
direct information, Here then the logical faculty begins
to work., We may reason either ¢ priori from cause
ocnscious impassive life, in which all sacrifice, but sdf-suppression, the
things were before the evil birth of annihilation of the conscious gelf,

Teason and conecionsness. The high- which is the cardinal principle of
et aim of both syatems i not self- Puddhimm.
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to effect, or @ posteriori from effect to cause, or by
analogy. The relation of camse and effect is real and
necessary; but causation is not properly & creation of
anything—it is only an emanating force : the effect existed
fully beforehand in the cause} of which it is enly &
development or issue, a3 & stream emanates from, and
is thus created by, the fountain from which it springs.
) Tn the system of Kapila, a pure creation is impossible.’
Each individual soul and every particle of matter has
existed from all eternity. Nor can either perish. They
lanust exist for ever; the soul in an unconditioned, un-
'fchanging, isolated state; and matter, including therein
jntellect and comsciousness, will be absorbed for ever
tin Nature (Prakrit).

‘We may also reason by analogy, or, as Sir. W. Hamiiton
terms it,  philosophical presumption,”2 which Kapila per-
ceived to be “a natural or ultimate principle of intelli-
gence.” How Kapila explained and defended this method
of proof we do not know. The opinions of his commen-
tators have been already explained (see page 22).

Beyond this range some things are known by “valid
testimony.” Under what conditions or for what purposes
testimony is “valid” we are not informed. Nor do we
know whether Kapila admitted what is called éruti, or
revelation, as coming within this definition, His followers

! %“'When we are aware of some-
thing that begins to be, we are, by
the necessity of our intellipence,
constrained to believe that it has a
canse. But what does the expres-
sion that it has ¢ cause pignify ¥ If
we analyse our thought, we shall
find that it eimply means, that as we
cannot congeive any mew exfstence

- to commetice, therefore all that now

is aeen to arise under & new appear.
ance had previously an existence
under a prior form, . . , We think
the causes to contain all that is con-
tained in the effect ; the effect to
contain nothing which was not con-
tained in the causes” (Hwmiltons
Lect. on Metaph,, i, 377).
* Lectures on Logie, ii. 166,
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gave & modified assent to the Vedas (éruts), and also to
the teaching of tradition (smyitd), that is, of the ancient
sages a8 handed down to posterity orally or by writings;
but the highest position, the sole emancipating power,
was given“to Xapila's system of philosophy, which could
work ont deliverance for the goul withont the aid of the
Vedas,! either in their dogmatic or ritual teaching

It is by the logical faculty we attain to the knowledge
of Nature (Prakyift) ; the oneness from which all material
forms have been developed.® It is itself the Undeveloped
(avyakia); eternal, and, in its essence, unalterable, All|
material existences are only developed modes of the One.
In like manner, some of the Greek philosophers inferred,
a3 a necessity of thought, that the many forms of sensible
objects must be referred to one primeval substance as
their source. They affirmed, as Kapila, thet this was not
one of the gross elements, as fire or water, but an invisible,
universal, and formless substance {dwépaTor elfos 7t xai
duoppov mavdexés.)® But they maintained either that

1 #The Vedints maintnined that
the scquisition of truth is indepen-
dewt of caste or any other distinction,
and that the highest knowledpe,
which is the chief end of man, can-
not be imparted by the Vedas (vide
Eatha, ii. 23} ; yet it insisted that &
knowledge of the Vedas was neces-
sary to prepare the mind for the
higheat knowledge. ThietheSankhya
denied altogether, and though it
roferred to the Vedas, and especially
to the Upanishads, still it did so only
when they accorded with its own
dootrines, and it rejected their autho-
rity In a case of discrepancy” (Dr.
Raier, Introd. to Svetadvatars Upani.
shad, p. 36}

% The Pralyiti of Kapils answers

to the Wille of Schopenbauer. It ia
2 blind unconscious foree, or rather
a primal suhstance, with a potenti-
ality of force through the constituent
called passion or foulnmess, owt of
which conscious life waa an unhappy
development.

3 Plato, Timaeus: ' This mother and
receptacle of all visible and eeneible
things we do not call earth, nor air,
nor fre, nor water, nor anything
produced from them, or from which
these are produced. It is an invisible
and farmless thing, the recipient of
everything (all-embracing}, partici.
pating in & certain way of the intelli-
gible, but in a way very difficult to
seize'“
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this first principle was God, as the Eleatics, or that it
was fashioned by an Intelligence superior to this primeval
substance, and independent of it. In the system of
Kapila no place is found for the plastic hand of an
intellectual Power in the formation of the world. The
one primeval source was simply Matter, and in all its
developments was wholly unconnected with the working
of Mind, It wrought, and for & distinet purpose, but
unconscionsly, and by a “ potentiality ” which dwelt en-
tirely within itself,

How then did Nature (Prakriti) begin to work? Be-
cause, saya Kapila, though formnless, it has modes or
constituents of its being. When these are in a state of
equipose, Nature is at rest. When the equipose is dis-
turbed, then Nature begins to work. The impelling
influence was an unconscious purpose to free the souls
of men from all contact with matter, which iz the source
of pain. For this purpose it first sent forth intellect
(buddhi), the first-born of all created things. But the
nature and functions of this first product are not clearly
defined. It has a faculty of ascertainment; and by this
Kapila means a determinant power by which the pereep-
tions of sense-objects are defined in an ultimate form, that
the soul may look upon them and gain a knowledgs of
their nature. From intellect (buddhi) consciousness or
egoism is evolved. It is from this product of thought
that & knowledge of the difference between subject and
object is gained. Bub consciousness, in emanating from
intellect, becomes a separate entity, and the intellect
works without any conscionsness of its working or of its
effects. From egoism or consciousness, 1.6, congcious
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mind-matter,? spring the manas (mind), the ten organs
of sense end action, and the five subtle elements (see page
18). The manas is an internsl faculty, the doorkeeper
of the senses, which are the doors through which the soul
gains a knowledge of Nature. It receives the sensations
which the senses give from outward things, and has a
formative power. Our sensations hereby become percep-
tions, and these, passed on to econsciousness, become
individualised as “mine;” then by the intellect these
individualised perceptions become, in the language of Sir
W, Hemilton, “concepts or judgments,” and are fit to be
presented to the soul? This is as near an approximation
to the ideology of Kapila as we can offer in terms derived
from another system. Ifisnot an exact representation,

1 ¥ Mind is the one ultimate reality;
not wmind, as we know it, in the com-
plex forma of conscious feeling and
thought, but the simpler elements
ont of which thought and feeling are
bmilt up. The hypothetical ultimate
sloment of mind, or atom of mind-
guff, precisely corresponds to the
hypothetical atom of matter, being
the ultimate fact of which the
material atom is the phenomenon.
Matter and the mensible universe
are the relations between particular
organiems, that is, mind organised
fato consciousness aud the rest of
the world. This leads to results
which would, in a loose and popular
rense, be called Materialist, But
the theory must, as a metaphysical
theory, be reckoned on the Idealist
side. To speak technically, it is an
Idealist monism™ (Art. on Prof,
Clifford, Fort. Rev., May 1879). This
mind - stuff of Professor Clifford’s
theory corresponda to the akeskdru
of Kapils, from which the visible

universe has been developed. But
Kapila supposed shaskire to be
developed from Prakriti (primsl
matter), and taught the existence of
Boul as the true cognitive power.

% The process in the formation of
ideas and of the resulting action, as
taught by Kapila, ia not very different
from the conclusions of onr modern
savants. Wundt thua defines the
aeveral ateps of the process:—“1. The
transition from the organ of sense to
the brain {the manas of Kapila); 2.
The entrance into the field of view of
consciousness ot perception (egotizm);
3. The entrance into the point of
view of attention or apperception
{duddhi or intellect) ; 4. The action
of the will in giving the neceasary
impetus to the motor nerves ; 5. The
transmiseion of this motor excita-
tioh to the muscles” (the action of
the sonl in directing by volition).
(Grundsiige, der physiol. Paychologie,
Leipsic, 1873-74.)
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nor have we & phraseology which will suffice for this
purpose; for, in Kapila’s system, the “mind” (manas),
conseiousness, and “intellect ” (buddhd) are ell only forms
of developed matter. The “intellect” has no proper cogni-
tion, though from its proximity to soul this is sometimes
ascribed to it, Hence the common Hindd eaying,
“« Agency from sffection, intelligence from proximity,”
ie, the apparent agency of the soul, which never acts,
is from the affection or influence of buddhi, and the
apparent infelligence of buddhi is from its proximity to
soul,

The manas is classed with the ten organs of sense and
action from its immediate connection with them, These
organs and the wmanas, together with the five subtle
elements out of which the five gross elements are formed,
sprang directly from consciousness. Here we seem to
have a glimpse of the Hegelian theory that Thought and
Reing are one absolutely; subject and object,! which
appear to be contradictory to each other, being really
one, and existence the relation of the two. Perhaps we
may say that it is nearer the doctrine of Schelling, that
subject and object are really distinet from each other, but
yet only the menifestation of the absclute essence in dif-
ferent stages of development. This absolute essence may
be supposed to be thought or matier, and thus we have the
gystem of the Idealists and that of the Materialistic school.
“If the subject be taken as the original and genetie, and
the object evolved from it as its product, the theory of
Idealism is established. Ou the other hand, if the object
be assumed a3 the original and genetic, and the subject
ovolved from it as its product, the theory of Materialism

1 Morell, Hist. of Mod. Phil,, ii. 168,
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is established.”? The system of Kapila does not, how-
ever, quite accord with this definition. Here the sub-
jective element is genetic, but it is not ideal or apiritual.
It is itself only & development of & material nature. As
far, then, as the outward world and the inner life of con-
sciousness are concerned, Kapila is a Materialist; but
not wholly so, The soul exiats apart from both, but it
never creates, nay,it never acts. It exists simply as light,
self-contained and eternally distinet.

In the evolution of the five gross elements from the
five subtle forms or elements of matter, and in the general
process by which all existing forms have been produced,
we have, in a crude form, the doctrine of development;|
but it is a development, not from a lower to a higher
state of being, but from a higher or more subtle state to
one more gross, and, therefore, more adapted to the senses,
Kapila seems {o have had a dim apprehension of the fact
that the gross elements or forms of matter are not ulti-

} Hemiiton, Metaphysics, i. 29%.
There are some points of contact
between the aystem of Fichte and
that of Kapila which deserve notice.
Fichte contends that the absolute
Xgo, the I by myself I, must be
something different from conscious.
nesg, for this is only  certain state
of the real Ego. It in the Ego
“ affirming itself.” With this abao-
Iute Ego, distinet from consclousnesa,
the Purushs (person) or soul of Ka-
piln agrees. But the Ego, in affirm.
ing itmelf, i alsc consciows of the
non-Ego, or is determined by the
neceseary law of its mature, and
“ digtinguisher between itself as &
defivite representation and every-
thing else which ia not that repre-
sentation; it only comes to know

itgelf perfectly by that contrast.” So
Kapila taught that soul only knowa
iteelf by knowing Prakriti (Nature).
Further, Fickte maintained that we
have no knowledge—and his work is
the “Doctrine of Science™—of the
won-Ego except by concepts or re-
preaentatione which are due, in part,
to the mind, and, so far, are created
by it. The mind or Absolute Ego,
which is an intuitive principle, s
with Kapila, thus seea only what in
part it has forwed. Kapila expressed
8 pimilar thought by teaching that
from consciousness all the subtle
and groee forms of matter emanate,
but this consciousness is clumsily
represented as distinct from moul,
because the latter cannot act.
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mate forms, as the Greek philosophers generally supposed
them to be; but as a scientific analysis hed not yet
showed how to resolve amy of these forms into more
primitive elements, no more can be claimed for Kapila
than the invention of 4 fanciful hypothesis which modern
science has shown to have a limited substratum of truth.

All these productions are only mode-developments of
Nature (Prakritz). They vary in their kind, as these
geveral modes or constituent elements of Nature are
compounded in them, or as one or the other may be the
predominant quality. But all these effects are one in
their source, in which they were virtually contained, for
an effect is only the cause in a state of development.
« Ex nihilo nihil fit” was an axiom in Hirdld philosophy
long before it was expressed in the schools of Europe.
Hence Nature, the all-embracing, never had an origin,
1t is, like the sou), eterral and self-gubsisting.!

The psychology of Kapila is entirely Oriental in the
base of its eonception, The soul is a monarch superior
to Nature, which ministers to it, but a monareh of an
Eastern kind, It dwells apart in a lofty but barren
igolation, The soul alone sees, 4., has a true cognition

1 Tt ia curioua that the latest philo-
gophy—Von Hartmann's Philosophy
of the Unconsious—should accord
in many peints with ita earliest de-
velopment in the system of Kapila.
I. In each system the source of all
existing forms is an unconscious
Monism, which is eelf-existent. 2.
The unconscious first principle de-
velope conscionsness. 3. In this
conacious life only misery can pre-
vail. 4. Painis a necessary conse-
quence of the normal development

of the first principle, snd must re.
main as long as the present system
continues, 5. The ideal state, for
which we are {o labour and wait, is
an unconditioned, unconncious state,
the nirvépa of the Buddhist school.
6. Virtue and vice are ouly acci.
dents of material conditions, The
great aim of life is not to attain to
goodness or even a high intellestual
state, but only deliverance from
pain, which is the chief, if not the
only evil. (See Note D.)
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of things. It can behold and understand Nature. By
thia knowledge the soul knows itself, and in knowing
iteelf it gains an efernal liberation from Nature, and
therefore from pain. The soul then gains its supreme
state of unmoving, unconscious self-existence, which it
never afterwards loses, Until this state has been gained,
it is enveloped in a body formed from the subtle elements
of Nature, the lisiga or lviga $artra, which is affected by
the modes of Nature, and is fated to migrate into bodiés
of a higher or lower state until the soul becomes entirely
free. The liige enters into the womb, and forms the
inner frame over which the bodily form derived from
the mother is gradually wrought. This latter body
perishes entirely in death, but the Zinga survives umtil
the soul, by knowledge, becomes prepared for a separate
life, and then it is absorbed into the universal Nature
from which it aprung,

This theory of the liniga deserves more consideration
than it has received from either ancient or modern ex-
pounders of the Sankhya philosophy. It plays an im-
portant part’ in what we must ecall, though improperly,
the moral element of the system. It is the seat of those
dispositions, whether moral or physical, which in the
Western aystems are generally referred, so far as they
are moral, to the soul. But Kapila attributes to the soul
only 2 passive state, and to the linge, which is formed
from the substance of the internal organs and the subtle
forms of matter, is assigned the congeries of states or
affections which form the individuality of each separate
being, “The commentators agree,” says Professor Wilson
(page 130), “that subtle body (the linga) is subject to
enjoyment or suffering only through its connection with
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generated body, understanding apparently thereby, mot
its abstract capability of either, but the actual condition in
which it partakes of them ; for it is repeatedly declared
that the seat of enjoyment or suffering is buddhs or ‘intel-
lect, through the presence of which, as an ingredient in
subtle body, it is immediately added, the latter is invested
with dispositions (Phévas), that is, with the properties
of intellect erumerated in v. 43, virtue, vice, knowledge,
ignorance, &c.” This is not strictly correet. The “intel-
lect” (buddhi) cannot properly be said to enjoy or suffer.
The lings may be called the “acting soul;” it is the
“anpexe” of the soul, in the langnage of M. St. Hilaire,
and the seat of those qualities by which an individual
is formed, and thinks and feels according to his mnature,
In being compounded of buddhi and other substances, it
shows what Professor Jowett has ealled “the interpenetra-
tion of the intellectual and moral faculties” (Plato, i
464).

The grandeur of the soul, in Kapila’s system, is unreal
and useless. It has no moral elevation. It knows.
nothing of virtue and vice as connected with itself, It
has no purpose beyond itself. It directs in some unde-
fined degree, but it never condescends to work, either for
itself or for others, It has no sympathy. Its highest
state is one of perfeet abstraction from matter and from
other souls; a self-contained lifs, wherein no breath of
emotion ever breaks in on the placid surface. The
system of Kapila tends then to destroy morality as an
active agency against evil; nay, more, it Jevels so nearly
the barrier between virtue and vice, that the difference
becomes unimportant except a8 & matter of sensation.

§ They are, in fact, pleasure and pain, which are both to be
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avoided ; for both imply action, and all action, if not an
evil, iz at least an imperfection, The true philosopher
rises above virtue or vice by his knowledge. He has
reached a higher region in which all voluntary action has
ceased, and only confemplation __rg;_n_:_a,jea: But the soul
net only rises above all moral influences; it is never in
itself either virtnoms or wicked. Virtue and vice are
conditions of the linga or spiritual body, as it may be
affected by the three modes of Nature, They do not
belong to the soul, but are only the results of material
conditions. The modes of Nature, which are called
“goodness,” “foulness,” and “darkness,” are orly the
formative elements of Nature, differing indeed in kind,
but not good or bad in our European estimate of goodness
and badness. They do not affect the soul. The mode or
constituent element called “ goodness” is the most subtle
of all. It is elastic, and has an enlightening or alleviating
influence. It is prevalent, therefore, in fire. The mode
called “foulness” or “ passion” is the emotional element,
causing work, and is the source of all pain. The mode
called “darkness” is heavy and destructive. It is the
cause of stupidity and illusion. Such theories are only
the subjective deviees of & man who, having observed the
manifold differences in the things around him, endeavours
to account for them by the assumption of a difference in
the constituent elements of the Nature from which, in his
opinion, all had primarily issued.

There is no place for duty, or & sense of sin in failing to
fulfil it, in the system of Kapila, These are impossible
except in connection with a law which proceeds from a
source higher than man, and which he is bound to obey.
It is singular that Kapila stands so far apart from the
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rest of his countrymen in ignoring that sense of moral
evil which has 80 deep a root in the Hinddi mind. But
he is not alone in this, Qur modern philosophers decry
or ignore those deep, irrepressible instincts of the human
heart which in all ages have led to many austere rites for
the putting away this sense of moral guilt which presses
80 heavily on the conscience, They ignore what they do
not understand, and for which their systems afford no
remedy. But logically Kapila was consistent in rejecting
both the idea of duty and of guilt from his system. He
did not admit that any Power existed that was of right
the ruler of the world} or of any superintending Provi-
dence. The soul is sufficient for itself, There is no
real, absolute duty, except perhaps that of acquiring
knowledge and of gaining thus deliverance from all con-
tact with matter., But this is rather a privilege of the
few than a duty incumbent on all. By not obtaining it
the soul is doomed to reappear in some new bodily form,
but there iz no guilt incurred. All actions are not
indeed alike; they differ in their power of affecting the
conditions of the new life, and may, in this sense, be
called good or bad;? but the highest degree of virtue is

1 As Fichte maintained that since
thesoul conknewnothing higherthan,
or beyond, it own concepts, and
therefore the being of a God cannot
be proved as a part of science, so
Kapila taught that the acul can only
know what is presented to it by
buddhi (intelleet), and therefore can-
not know absolately that there is an
Téwara or Supreme Lord of all
things, for this idea cau.not be thus
presented.

? Qur modern phlosophers go
further. Some toake virtus te be

merely a name for a eollective sense
during many generations of what is
useful to mankind, A virtuous ac-
tion and s fountain of water do not
differ in kind. But the latest theory
makes it to denote only a healthy
and vigorous organisation. “I§ I
have evolved myeelf out of soms-
thing like an amphioxus, it is clear
that I bave becoms betier by the
change. T haverisen in the organic
gcale ; I have become more organic,
Of all the changea which I have
undergnne, the grester part must
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in itself unable to procure full deliverance for the soul.
Virtue and vice are only conditions of the material
envelope of the soul, which knows nothing of either in
itself, for it never acts. Xnowledge is the only ark by
which it can attain toits final position of pure abstraction ;
but by this ark even the worst might pass over the ocean
of this restless world to the haven of perfect and eternal
rest.

As the gystem of Kapila ignored a Supreme Being, it
sought only to guide and strengthen man by his own
unaided power. It did not, however, address itself to all
classes of men alike, though it did not leave the lowest
wholly without hope. Even Sidras and women might
possibly hear some one explain this philosophic system,
and might receive some benefit from the knowledge thus
gained, but it was not addressed primarily to them, It
was essentially an esoteric system, designed chiefly for
those more instructed or more intelligent classes who
could rise to so great a height of philesophic knowledge
a3 the system of Kapila, when perfectly understood, would
enable thein to reach, It was practically opposed to
religious observances, and prayer became a superfluous

have been changes in the organic
direction ; some in the opposite
direction, some perhaps neutral
But if I could enly find out which,
I should eay that those changes
which have tended in the direction
of grester organisation were good,
and those which fended in the op-
posite divection bad. Here there
is no room for proof; the worde
‘good® and ‘bad’ belomg to the
practical reason, and If they sre
definad, it ia by pure choice. I choose

that definition of them which must,
on the whole, cause those pecple
who act upon it to be selected for
survival. The good action, then, ia
amode of action which distinguiehes
organic from inerganic things, and
which makes au organie thing more
erganic ” {Prof, Clifford, Nineteenth
Century, October 1877}, 8o Kapila
taught that goodnese was only a
material condition, and led only to &
happier bedily life.
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act, because knowledge could alone accomplish more for
the soul than these religious rites ; but on this account it
did not commend itself to the people of India. It was
therefore supplemented and made more popular by Patan-
jali, of whom, however, little is known. He probably
lived about 200 years B.C.; but almost all that we know
of him is that he is reputed to be the author of a book
called the “ Yoga Siitra,” in which the theistic form or
modification of Kapila's system is expounded.

" The modifications which Patanjali made in this system
are not many in number, but they are important both in
themselves and in their bearing upon the inner and outer
life of mankind. They were mainly (1.) the doctrine
of & Supreme Spirit, who directed and presided over the
workings of Nature (Prakriti); and (2.) the enjoining of
yoga, 4.¢., the concentration of the soul on the Supreme
Being by abstract meditation as the means of obtaining
finally Niredna, or absorption into the Divine Essence!
Hence this aystem is called the Seswara or Theistical
Bankhys, and Kapila's the Nerifwara or Atheistical; a
term which may also be applied to Buddhism, which
apparently owed its origin to the system of Xapila,

“God ” (1§wara, the supreme Ruler), according to Patan-
jali, #is a soul or spirit distinet from other souls, unaffected
by the ills with which all men are beset, unconnected
with good or bad deeds and their consequences. In him
is an absolute omniscience. He is the instructor of
the earliest beings that have a beginning (the deities of
the Hindi mythology), himself infinite, unlimited by

! In the full attainment of yope, sre either wholly overcome and

or a mystio nnion with the Deity, destroyed, or they act only as far
8ll the affections and the senses ae necessity requires,
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time.”1 Here is an essential difference between the master
and hig pupil; for Kapila taught that the existence of
thought or ingtruction is dependent on Consciousness, not
upon Iéwara, and Consciousness is from the great prineciple,
Buddhi (Intellect).

The means of attaining to Yoga are (1.) Yama, self-
restraint; (2.) Niyama, necessary religious duties; (3.)
Asana, postures;® (4.) Prand-yama, restraint of breath;
(5.) Pratydhdra, subjugation of the senses; (6.) Dharana,
fized control; (7.) Dhydna, contemplation; (8.) Samadhi,
pious meditation. The aim of the Yog? or devotee under
this system is to destroy all movement and all thought,
that the soul may be absorbed in passive meditation,
But as all cannot rise to this elevation, various means of
subduing the senses by severe ascetic rites are set forth
and commended, and a frequent repetition of the mystic
syllable OM is enjoined. By these means the Yogi
might attain to a state called videhe (incorporeal} or
kgvaly (abstracted or purely spiritval). In such condi-
tions e is endowed with supernatural wisdom and power.
Ho can enter into the body of another, and even into his
mind, and thus may read his thoughts. The attracting
power of the earth cannot bind him. He can soar in the
air ag if carried up by a balloon. He can understand all
mysateries of this world and of other worlds. Both the
past and the future may lie distinetly before his view.
In short, there is no matvel of modern spiritualism that
was not equalled, and even surpassed, in Iadia, according
to the Yoga aystem and the popular belief, two thousand
years ago.

1 Yoga-Sistra, i. 23, 24, 26-2¢; Colebrooke, L 264,
1 Bhagavad GIt&, vi 13
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Practically the system of Patenjali, though setting
forth a very sublime rim, has resulted in the practice of
cruel and degrading rites, of almost incredible devices for
gelf-torturs, which have mo high or purifying purpose,
but, on the contrary, often conceal a base and even
sensual life. The Yogi is frequently regarded as a mere
sorcerer, and in this character he appears in many an
Indian drama and popular tale.



SUPPLEMENTARY NOTICE

OF THE

NYAYA AND VAISESHIKA SYSTEMS.

TrESE systems are generally classed together, for they
agree upon the subjects of which they treat in common,
but are distinct in their chief purpose. The Nyaya is not
properly a system of philosophy, but an introduction to
all such systems, for it treats mainly of the objects and
the laws of thought. The Vaideshika system is a system
of physical science as taught by Kapiida, the reputed
author of the Vaideshika-Siitra, in which this system is
explained. From the singular absence or deficiency of
historical data in India, little i3 known of Gotama or
Gautams, the author of the Nyidya, or of Kanida. The
former has becoroe the subject of fanciful legend almost
to the same degree aa Kapila, the author of the Sankhya
system. He is said to have been born in Northern India
at the beginning of the Treta Yuga, or second age of the
world, and to have married Ahalya, the daugliter of Brahmi,
‘We can only infer from these statements that he was pro-
bably a Brahman, and may have been of noble descent,
He is the Aristotle of India, and his Sitras have always
been a popular study among the Hindiis, whose acuteness
finds a suitable field in the discussion of dialectic subtleties,
A large number of commentators have explained and com-
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mented on the system of Gotama, in order to edapt it to
popular use,

It is set forth in a treatise called the Nyaya Siitra,
which comprises five divisions or readings, each containing
two lessons, These are divided into sections or praka-
ranas, relating to distinct topics. In practice, this system
is commonly combined with that of Kanidda, a8 in the
Bhashi-parichchheda, the popular text-book in India. It
is not always easy to distinguish, in the modern schools,
what belongs to each system. Both Gotama and Kanada
obgerve the following order in discussion: (I.) erunciation
(uddefa) ; (2.) definition (Jakshane); and (3.) investigation
(partkshd@). Enunciation declares by name the subject to
be discussed, Definition is the defining of the subject by
its peculiar properties or differentie. Investigation is an
examination of the subject with regard to its peculiar
properties,

The first reading or division of the Nyiya Sitra con-
sists of sixty aphorisms, and the first Sttra gives e list of
the subjects to be discussed. These are sixteen in number:
(1.) Pram@na, or the means by which a right knowledge
may be gained; (2.) Prameya, or the objects of thought;
(3.) Doubt ; (4.) Motive; (5.) Instance, or example; (6.)
Dogma, or determinate truth; (7.) Argument, or syllogism ;
(8.) Confutation ; (9.) Ascertainment,; (10.) Controversy;
(11.) Jangling ; (12.) Objection, or cavilling; (13.) Fallacy;
(14.) Perversion; (15.) Futility ; and (16.) Conclusion, or
the eonfounding of an adversary. Of these, the first two
are the chief; the others being only subsidiary, as indicating
the course which a discussion may take, from the setting
forth of a doubt to the final confutation of the doubter.

Proof or evidence (pramava) is of four kinds: (1)
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Pratyaksha, or perception by the senses; (2.) Anumdna,
inference, which is of three kinds—from cause to effect,
from effect to cause, and by analegy; (3.) Upamane, or
comparison; and (4.) Sabda, word or verbal authority,
including revelation and tradition.

Cause (Kdrana) is defined as that which necessarily
precedes an effect, which without the cause could not be;
for the relation of cause and effect, connection (sam-
bandhe), must be considered, This is twofold, implying
either simple conjunction (samyega), or intimate and con-
stant relation (semav@ya),* wherein two things must always
be joined, as cloth and the threads of yarn which form it.
Henco cause is considered as (1.) intimate or direct, as
clay is the material cause of pottery, and yarn of cloth;
(2.) mediate or indirect, proximate to the intimate cause,
as the weaving of yarn in forming cloth; and (3.) instru-
mental or concomitant, as the loom. In desire, the soul
is the direct or intimate cause; the mediate is the conjunc-
tion of the soul and its internal organ, the manas; the
instrumental is knowledge. We may rather call them the
aggregate of conditions necessary for the forming either of
a material product or a psychical state. '

The objects of which a right knowledge may be gained
are (1.) soul; {2.) body; (3.) the senses; (4.) the objects
of sense; (5.) intelleet (buddhs); (6.) mind (manas); (7.)
production, oral, mental, or corporeal; (8.) fault or wrong
(dosha); (9.) transmigration; (10.) fruit or retribution;
(11.) pain; (12,) deliverance, or emancipation,

The soul is different, or individual, in each person,
separate from the body and the senses, the seat of know-
ledge and feeling. It is eternal in duration, Knowledge,

1 Tarka Sangraha, p. 22 ; Colebrooke, i 287,
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desire, aversion, volition, pain, and pleasure, imply the
existence of soul, which is called a substance, as being the
substrabum or entity in which these several qualities
reside. The soul experiences the fruit or retribution of
deeds, good or bad.

The Supreme Soul (Peramdtman) is One, the seab of
eternal knowledge, the maker or former of all things,

Body is the seat of effort and of the organs of sensation.
By agsociation with it the soul has fruition, or the feeling
of pleasure and pain. It is earthly, for the properties of
earth are perceived in it, as solidity, smell, &c. Some
supposed the body to be formed of three elements—earth,
water, and light or heat; others that it was formed of four,
adding air to the former elements. Dut Gotama rejects
these suppositions, mainly on the ground that there is no
intimate, absolute union of heterogeneous substances;
an argument which Kapila had employed. The distinet
kinds, as classified by Vaifeshika writers are (1.) un-
generated, as those of gods and demigods; (2.) uterine
or viviparous; (3.) oviparous; {4.) engendercd in filth;
and (5.) vegetative or germinating,

The five cxternal organs are not modifications of con-
sciousness, as the Sankhya philosophy teaches, but are
formed of gross matter, earth, water, light, air, and ether,
corresponding to the senses of smell, taste, sight, touch,
and hearing. There is a sixth sense, an internal organ,
manas or “ mind,” which is the organ of the bodily senses.
By union with the external senses it produces knowledge -
of exterior objects. Itsoffice is to separate the sensations,
and to present them singly to the soul; and hence it is
that the soul does not receive more than one sensation, or
rather perception, at the same instant. The manas is
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minutely small, as an atom; for otherwise it might come
inte connection with many things or many sensations at
one time, It is eternal, and distinet from both soul and
body.

The objects of sense are odour, taste, colour, feeling, and
sound. Under this head are placed the six categories
(padartha) of Kanada, which are substance, quality, action,
generality or commurnity of properties, particularity or
specific quality, and co-inherence or perpetual and intimate
relation. Later writers added a seventh, privation or
negation.

Intellect is twofold, including notion and remembrance.
It is defined as that which manifests or makes known.
Its relation to the manas is not clearly explained. A
notion or concept is either rizht or wrong. A right
notion is that which is derived from a clear proof, and is
fourfold: (1.) From perception, as a jar perceived by the
bodily organs; (2.) from inference, as fire is inferred from
smoke; (3.) from comparison, by which we have a know-
ledge of genera; and (4.) from revelation, as the notion of
celestial happiness, which we have from the Vedas.

A wrong notion is one which is not derived from proof,
and is threefold in origin: (1.) From doubt; (2)) false
premisses; and (3.) error, as the mistaking of mother-of-
pearl for silver.

Remembrance is also either right or wrong, A waking
remembrance may be either, but in sleep it is wrong.

Production is the cause of virtne and vice, of merit and
demerit. It is oral, mental, or corporeal; speech being
considered to be of a compound nature, but does not
include unconscious vital functions. It is the result of
the three feults—passion or extreme desire, aversion or
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loathing, end error or delusion, The wise man, according
to Glotams, is one that avoids these faults, and is pro-
foundly indifferent to all action.

The only motive to action is the desire of abtaining
pleasure or of avoiding pain.!

Transmigration is the pessing of the soul to successive
bodies.

Blessedness is deliverance from pain. Pain ia the
primary evil, but there are twenty-one varieties of evil
which are the causes of pain, and these are in the organs
of sense, the objects of sense, the mental apprehensions,
and even in pleasure, for this may be evil and a source of
pain, as honey drugged with poison is fatal. The eoul
attains to this deliverance by knowledge, by meditating
on itself, by not earning fresh merit or demerit through
actions sprung from desire, and by becoming free from
passion through kuowledge of the evil inherent in objects.
It is knowledge, as in the Sankhya system, and not vir-
tue, which obtains final deliverance from the body.? The
latter can only procure a better state of bodily connection ;
it canmot destroy it

1 v A motive is substantislly no-
thing more than pleasure or pain
operating in » certain manner.

# Now, plensure is in iteelf a good
—nay, even petting aside immunity
from pain, the only geod. Pain is
in iteelf an evil ; and indeed, with-
out exception, the only evil, or else
the words good and evil have no
meaning. And this ie alike true of
every sort of pain and every sort of
pleasure. It follows, therefore, im-
mediately and incontestably, there
is no pach thing as any sort of
motive that ie in iteelf s bad one.”

“Nature has placed mankind

under the governance of two sove-
reign masters, pain and plezsure, I
is for them alone to point out what
we ought to do, as well as to deter-
mine what we shall do* (Jeremy
Bentham, Introd. to Prin, of Morals,
&c., ¢ x.68. 9, 1o, . 1, & I).

% In the system of Bentham
there is no more room for vir-
tue, goodness, justice, or unselish
liberality than in the system of
Gotama, The base of what ia called
in these systerws morality (a real
morality in auch systems is impos-
sfble) ia only the gratifying of
deire.
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The other subjects mentioned are only the possible suc-
cessive stages of a discussion.

The development of inference as a method of proof, by
the construction of a true syllogism, is the most interest-
ing part of these systems. The right methods of reasoningy
have been discussed with as much subtlety as by any of
the Western logicians. A complete syllogism, in the
Hindfi system, consists of five members or parts (ava-
yave) : (1.3 The proposition (pratijad), (2.) the reason (hetu
or apadesa), (3.) the instance or example (uddharana or
nidarfana), (4.) the application of the reason (upanaya),
and (5.) the conclusion (nigamaena),

Ex, (1.) This l:ill ia fiery,
{2.} For it smokes,
(3) Whatever smokes is fiery, as o kitclien-hearth, &e.
{4.) Thie hill ia smoking,
{5.} Therefore it is fiery,
Or,
{1.) Sound is non-eternal,
(2.} Because it is produced.
(3.) Whatever is produced is non-eternal, as pots, &e.
{4.) Sound is produced,
{5-) Therefore it iz not eternal.

Some confine the syllogism to three members, either the
first three or the last: in the latter form if is the same as
the syllogism of Aristotle.

The term vyapti (pervasion or invarizble concomitance)
ig used to express the connection in the major premiss of the
Aristotelian syllogism. Inference is defined as the know-
ledge which is caused by the knowledge of wyapfi! or a
knowledge “generable by a mediate judgment” (parg-

! Vyiptijnana-karanakam jninam.
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marda)l “This mediate judgment is a recognition that
there i3 in the subject of the question {paksha) an attribute
characterised by a pervasion (or universal concomitance,
vy@pti). In other words, the subject of the question has a
property universally accompanied by something else, viz,,
by that which is to be proved or disproved of it by the sdd-
hya or predicate of the conclusion” 2 The meaning of this
term, vyap#i, is fully explained by Sankara Mifra, “It may
be asked, What is this invariable concomitance ? It is not
merely a relation of co-extension. Nor is it the relation
of totality, For if you say that invariable concomitance
is the connection of the middle term with the whole of
the major term, such connection does not exist in the case
of smoke [for smoke does not always exist where there is
fire] Nor is it natural conjunction, for the nature of a
thing is the thing’s proper mode of being. . . . Nor iz it
the possesgion of o form determined by the same connec-
tion as something else; as, for instance, the being fiery is
not determined by connection with smoke, for the being
fiery is more extensive. We proceed, then, to state that
invariable concomitance is a connection requiring mno
qualifying term or limitation. It is an extensiveness co-
extensive with the predicate. In other words, invariable
concomitance is invariable co-inherence of the predicate.” ®
The qualifying term or limitation is called wup@dhi,

Fire always underlies smoke, but smoke does not always
accompany fire; and the proposition that smoke accom-
panies fire requires & qualifying condition (upddhi)—that
there must be moist fuel—which may not be present.
An universal proposition is not therefore simply conver-

1 Parimarda-janyam jninam.

* Professor Gough, Caleutta Review, January 1876.

% Mr. Gough's translation (Indisn Wisdom), p. 73.
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tible, but only convertible by limitation per acoidens, The
upddhi is the limitation or qualifying condition which is
necessary for the conversion of the proposition,

The process by which the vyapti is determined is called
vydptigrake, and is a generalisation by experience or
induetion, Induction is defined as “ the determination of
unconditional and of conditional concomitances” The
Hind@i logicians are quite aware of the necessity of &
sound induction for the establishment of an universal
proposition, From a passage in “Muktavall” (p. 122)
we learn that such a proposition must be proved by
affirmative and negative induction, which correspond to
the methods of Agreement and Difference in Mill’s
“Logic” (i, 454), the object being to discover a certain
relation of cause and effect in the two phenomena. “The
two suggestors of the relation of cause and effect are (1.)
this concomitancy of affirmatives—that whenever the
product exists the material cause thereof exists; and (2.)
this concomitancy of negatives—that when the material
cause no longer exists the produet no longer exists.”?

The system of Kandda (the Vaideshika) is supplementary
to that of Gotama, coinciding with it in the main, but
differing from it in allowing only two methods of proof,
perception and inference, and in its arrangement of the
objects of knowledge. It is expounded in the “Vaife-
shika Sitra, which contains about 5§50 aphorisms,

There are in this system six categories or predicaments
(padartha): (1) things or substance; (2.) quality; (3.) ac-
tion; (4.) community or genus; (5.) particularity ; (6.} the
co-inherence or intimate connection of constituent parts,

1 Comm, on the Binkhys Butras, Professor Cowell’s note to Colebrooke,
i 314
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to which later writers added a seventh, non-existence or
negation (abhdva).

The first category, substance (dravya) is subdivided
into nine divisioms: (1.) earth (prithivi); (2) water
(apas); (3) light (tgias); (4) air (véyw); (5) ether
(ahaa); (6) time (kala); (7.) space (dif); (8) soul
(@tman); and (9.) the internal organ, mind (manas). Of
these, the first four and the ninth are affirmed to be
formed of atoms. These atoms are round, extremely
minute, invisible, incapable of division, eternal in them-
selves but not in their aggregate forms. They have
individually a specific difference (videsha). Light, for
example, is formed by the aggregation of luminous atoms.
Other substances are formed in a similar manner. These
atoms combine by twos in an aggregate called dwy-anuba,
or by threes, forming an agaregate ealled ¢rasg-renu, which
comes within the range of our sight, as a mote in a sun-
beam. They aleo combine by fours, &e. They are in-
numerable in extent, and are perpetually united, disinte-
grated, and redintegrated by an unseen peculiar virtue or
force (adrishia).

What idea Kanidda intended to convey by the ferm
adrishiz, the Unseen, it is not possible to say, The term
Téwara—=God, as ruler, is not found in the Si#tras ascribed
to him. He may mesan a force or  potentiality ” inherent
in the atoms themselves. His disciples, however, who
were affected by the teaching of Gotama, or the popular
Vedéinta system, explain this unseen force to be the
Supreme Spirit, who is declared to be the framer of all
things. They argue for the existence of a controlling
Mind from the existence of effects; from the combinations
of the atoms; from the support of the earth in the sky;
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trom traditional arts, and from the Vedas. As Kanada dif-
fered from Gotama in not admitting speech or tradition asa
souree of knowledge, it may be doubted whether he would
have admitted an argument founded on the Vedas. They
appeal, however, chiefly to the evidence of design, “The
earth must bave had a Maker,” says Hariddse, “ because
it is an effect, like a jar”* Thig is the argument which
Paley has so largely developed, now often rejected, but
yet gaining assent from the common sense of mankind.

The traditional arts are those which have been handed
down from father to som, which, it is arsued, must have
been first taught or inspired by a superintending Mind.
It is implied that the inventive, creative mind of man
must have been created by a power possessing like
qualities, but of an infinitely higher kind. Kanida
certainly taught that the zoul is distinet from matter.
He appeals, in proof, to our feelings of desire and
aversion, which are excited by a perception of the
good or evil connected with certain things; affirming
that this perception of good and bad results is an attri-
bute of apirit. He combats the assertion of an objector
that the soul might be diffused in matter, and not be
separate from it, by asserting that the nature of the
cause is always seen in the effect, and that if soul
were diffused through matter, all matter would be
animate.

In the second category, “quality,” Kandda recoguised
seventeen varietles in the nine substances, of which
soul is one. These qualities are colour, savour, odour,
tangibility, number, extension, individuality, conjunction,
disjunction, priority, posteriority, intellections (Puddhayas),

1 Indian Wisdom, p. 38



130 HINDU PHILOSOPHY,

plessure, pain, desire, aversion, and volition, To these
his followers added the seven following: gravity, fluidity,
viseidity, self-reproduction (including motion, elasticity,
and memory), sound, with merit and demerit.

Light and heat are considered as only different forms of
the same substanee.

The direct instrument of vision is a ray of light pro-
ceeding from the pupil of the eye to the object seen.
This ray of light is not ordinarily visible, as the brightness
of a torch is not seen in the meridian light, but may be
seen at night in the eye of a cat or other animal watch-
ing for its prey.

Ether (ikaéa) is uncompounded, infinite, and eternal
It is not atomic, It is known only by inference. It
has the quality .of sound, and hearing is formed by
means of & portion of ether confined in the hollow of
the ear and endowed with an occult virtue,

The mind {manas) is considered to be, as in the
system of Gotama, extremely small, 28 an atom, and
thus only one sensation is conveyed to the soul at ome
time. It is eternal, distinct from both soul and body,
with which it is only conjoined.

Gravity is the peculiar cause of a body falling to the
ground, It affects earth and water. Lightness is not a
distinet quality, but only the negation of gravity.

Time is inferred from the relation of priority and sub-
sequence, other than that of place. It is marked by
associations of objects with the sun’s revolutions,

Space is inferred from the relation of priority and sub-
sequence other than that of time, It is deduced from
the notion of kere and there.

The third eategory, action {(karman), is divided into five
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kinds, upward 'and downward movement, contractiom,
dilatation, and going, or motion in general.

The fourth categery, community (samdnya), is the source
of our notion of genus. In its highest degree it expresses
only existence, a property common to all, but it asually
denotes qualities common to many objects. It denotes
species also, as indicating a class, These genera and
species have a real, objective existence. The Baund-
dhas deny this, affirming that individuals only have
existence, and that abstractions are false conceptions.
It is the quarrel revived in the Realist and Nominalist
theories of the medizval schoolmen.

The fifth category, particularity (vifesha), denotes simple
objects, devoid of community. These are soul, mind,
time, place, the ethereal element, and also atoms in their
ultimate form.

The sixth category, co-inherence or inseparable connec-
tion (samavdya), denotes the conbection of things that in
their nature must be connected so long as they exist, as
yarn and the cloth of which it is formed ; for so long as
the yarn subsists the cloth remains,

The seventh category, subsequently added, negation or
privation (abhdva), is of two kinds, universal and mutual.
Universal negation includes three species: (1.) antecedent,
a present negation of what will be at some future time, as
in yarn before the production of cloth ; (2.) emergent, which
is destruction or cessation of an effect, as in & broken jar;
(3.) absolute, implying that which never existed, aa fire in
a lake.

Mutual privation is essential difference, a reciprocal
negation of identity, as in cloth and a jar.

The system of Kanada, in its modern form at least, is
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essentinlly & dualism; eternal atoms existing together
with eternal soul, whether the latter terrn be confined
to individual souls or includes the Supreme Soul (Para-
matman), In every Hindi aystem of philosophy, Matter
is supposed to be eternal, generally as a real and distinet
entity in itself, except in the school of the Vedantists, by
whom it is regarded as mayd, the illusive manifestation of
the One Supreme Brahma, who is himself the AlL

Gotama and Kanida, like Kapila, could see no higher
aim or blessing for mankind than a complete deliverance
from pain. They agree with him in maintaining that this
deliverance must be wrought out by knowledge, mean-
ing thereby a knowledge of philosophy, and that the
state to which the soul may rise by knowledge, ita best
and final state, is that of a tranquil uneconscious passivity,
in which all thought and emotion and the sense of per-
sonality have passed away for ever,
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NOTE A.
ON THE ORGANS OF THE SOUL IN THE SYSTEM OF I{APILA. J
Distichs 22, 24, 26, 34

TuE Intellect (buddhi), the first emanation of Nature (Prakrifi),
is an organ or instrument of the Soul, for by it all material
things are brought within the view of the Soul, which is imma-
terlal. From it Consciousness orMind-stuff emanates, and from
Consciousness, affected by the mode of Nature called * good-
ness,” issue the eleven organs (indriyani), which are the Mind
{manas), the five organs of sensation and the organs of action,
From it also emanate the five subtle elements of matter when
it ig affected by the mode called *darkness,” and from the
subtle elements the grosser elements are evolved, The five
organs of sensation are called *intellect-organs” (buddhi-
indriyani), and in Distich 34 they are said to Le the domain
of specific and nonspecific elements (as Lassen translates the
passage), or to congern objects specific and mnspecific (as
Colebrooke translates it), The meaning is obseure, and, as
usnal, the Hirda commentaters throw no light on the dark-
ness, Gaudapida assumes that by non-specific objects are
meant such as are apprehended by the gode 1f so, they
would have no place in the system of Kapila. His meaning
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may probably be ascertained by moting that he regards these
organs as & direct emanation from Consciousness, affected by
“goodness,” and therefore as being more subtle productions
than even tbe subtle elements of what are usually called
material things or gross existences. But the eye, for instance,
23 an organ of sight belongs to this. last class. It is formed
entirely of gross matter. It seems then that Kapila meant
by “intellect-organs ” something of a very different nature.
The organ of sight is, in his theory, twofold: (1) &
subtle organisation in which the facully of seeing dwells;
and (2.) an instrument, the eye, which is formed of grosser
elements. The faculty by which we eee was connected by
Kapila directly with Consciousness, and by it a sense-percep-
tion, which is defined by the manas, i3 gained. Without it
the eye could no more see than in the case of a dead body.
Sometimes the faculty and its ipstrument are united in one
expression. Hence, I think, we may explain Distich 34 as
meaning that the *intellect-.organs” are composed of non-
specific substances, i.e,, of the more subtle or ethereal forms of
matter in the faculty of seeing, and of specific or the grosser
elements in the instrument, ie, the eye, This distinetion
seems to have partly suggested itself to the author of the
8, Tattwa Kaumudi,” for he supposes that by “ non-specific ”
are meant snch objects as are too subtle in their nature to be
geen by ordinary men. Whether Kapila meant farther to
say that this finer element or organisation counld be known
through the buddii to Boul, is an inquiry that we may lay
aside as having no practical importance.

If this interpretation is correct, the theory of Kaplla. has
some resemblance to the comelusions of modern science.
“Sensation proper is not purely a passive state, bui implies
& cerfain amount of mental activity. It may be described, on
the psychological side, as resulting directly from the attention
which the mind gives to the affections of its own organism.”
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“ Numerous facts prove demonstrably that a certain applica-
tion and exercise of mind on one side is as necessary to the
existence of sensation as the occnrrence of a physical impulse
on the other ” (Morvell, Elements of Psychology, pp. 107, 108).

NOTE B
On TEE MEANING oF Saf AND Asal.

There is a general misunderstanding of these terms as used
in the philosophy of the Hindis, especially in the system of
Kapila. Saé is supposed to mean existence per se, and asaf is
therefore represented as its Jogical opposite, or rather contra-
dictory ; the negation of being, or non-existence, Thus Dr,
Muir writes: “ These ideas of entity and nonentity seem to
have been familiar to the Vedic poets, and we find it thus
declared (R.-V. x. 72, 2, 3), that in the beginning nonentity
was the source of entity. ‘In the earliest age of the gods
entity gprang from nonentity ; in the first age of the gods
entity sprang from nonentity [asaf)’ In the Atharva-Veda
{x. 7, 10) it is said that ‘Dboth nonentity and entity exist
within the god Skambha ;’ and in v. 25 of the same hymn,
‘Powerful indeed are those gods who sprang from nonentity,
Men say that that nouentity is one, the highest member of
Skambha.’ The Taitsiriya Upanishad also (p. g9} quotes a
verse to the effect: ¢ This was at first nonentity. From that
sprang entity [s6{].’” And in a note he adds: “This phrase
is also applied to Agni in R.-V. x. 5, 7, where it is said that
that god, being ¢ a thing botk esal, nor-existent (i.e., unmani-
fested), and saf, existent (i, in a latent state or in essence),
in the highest heaven, in the creation of Dakeha, and in the
womb of Aditi, became in a former age the first-borm of our
ceremonial, and is both a bull and a cow’” (Progress of the
Vedic Religion, Journal A. 8, 18635, p. 347» 8o alse Pro-
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fessor Max Miiller writes: “Some of the ancient sages, after
having arrived at the idea of Avyakrita, Undeveloped, went
even beyond, and instead of the saf or 73 8, they postulated
an asaf, vo ui &, ap the beginning of all things, Thus we
read in the Chandogya Upanishad, ‘And some say in the
beginning there was asal (not being) alone, without a second ;
and from this aseé might the sef be born’” (Sans, Literature,
p. 324). There is occasionally some confusion in the minds
of Hindd writers, especially the later ones, about the meaning
of saf and ases; but, with Kapila and his exponents, saf
denotes the existence of things in the manifold forms of the
external world, the Daseyn of Hegel, the Natura nafurala of
Spinoza, and asef is the opposite of this, or the formless
Prakriti, the Mind-matter from which all formal existence
hag sprung. Saf corresponds in each separate form to the
“being-this” of Hegel, and Kapila argues, as the German
philosopher, that by virtue of its predicate of merely being-
this, every something is a finite,” and therefore it is an effect,
beeanse otherwise we could only conceivs it as absolute being,
and therefore unlimited. Soul was something different from
both. So in the Satapatha Brahmana (x. 5, 3, 1) it i8 said,
“In the beginming this universe was, as it were, and was
not, ag it were. Then it was only that mind, Wherefore it
has heen declared by the rishi, ¢ There was then neither
nonentity {asaf) nor entity (sef) ; for mind wasg, as it were,
neither entity por nonentity.'” The meaning is that
mind is neither the primal matter (Prakyiti) (which Kapila
assumed to be the source of all formal exiséence), ndr the sum
of existing things. The Vedantists taught that this primal
matter was the fakfi, or productive energy of Brahma. Seo
says Sankara Achirya, # We (Vedantists) consider that this
primordial state of the world is dependent upon the Supreme
Deity (Parameéwara), and not self-dependent, And this state
to which we refor must of necessity be assumed, as it is essen-
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tial ; for without it the creative action of the Supreme Deity
could not be accomplished, since if he were destitute of his
fakk, any activity on his part would be inconceivable ¥ (Comm.
on the Brahma Batras, Muir's Sans. Texts, iii, 164). The
full development of the Vedantist doctrine made the external
world to be only mdyq, illusion, Thers is really neither saf
nor asaf, but the Supreme Spirit is absolutely the Al Nature
is only the projection of the One, or, a5 Hegel thought (for he
was essentially a Vedantist), ‘“ the idea in its externality, in
having fallen from itself into a without in time and space ;”
but this iz only a manifestation of the Absolute. “The
Absolute, the being-thinking [the altimate synthesis of exis-
tence and thought, of object and eubject] passes through the
three pericds, and manifests itself as idea in and for itseif
[thinking]; secondly, in its being otherwise, or in oljective-
ness and externality {nature]; thirdly, as the idea which from
its externality has returned into itself [mind]” (Chalybsus,
Hist. of Spec. Phil., Eng, ed., p. 362). As Mr. Mozrell has
expounded his views, and correctly, I may add, * With him
God is not a persom, but personality itself, .., the universal
personality which realises itselfin every human consciousness
as 5o many separate thoughts of one eternal mind. . . . God
is with him the whole process of thought, combining in itself
the objective movement as scen in Nature, with tho subjective
as seen in logie, and fully realising itself only in the universal
spirit of humanity” (Mod. Phil, ii. 189). Pure Vedintism!
though Hegel, if he were alive, wonld protest against such a
statement, DBut Kapila was not a Vedantist, With him the
aggregate of existing things and each separate existence (saf),
and the formless Prakriti from which they issued {(asaf), were
objectively real and eternally distinct from Soul, though both
Soul and Prakriti are eternal and uncaused.

Dr, Muir, however, refers to the commentators on the Rig-
Veda who explain asaf 8s meaning “ an undeveloped state,”
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and adds that if we accept this statement there will be no con-

tradiction. 4saf does not mean simply an undeveloped state,

but the state of pure or formless existence of the primal sub-

stance from which all forms have sprung. It is clear, however,

that if zs2{ means an undeveloped state, then saé must mean, not

the essence of anything, but a developed state, the develop-
ment of the existing world, as Kapila uses it. The writer of
the Vedic hymn (E.-V. = 57) meant to say that Agni was

asal, but became saf in the birth (jenman) of Daksha and in

the womb of Aditi. It is clear, also, that Kapila, in this part

of his system, incorporated an older theory, in which asal

denoted at least the undeveloped state from which existing

things have been developed. Saf was tha whole of axistent
things. In Rig-Veda, i. 96, 7, Agni is called safazs gopa, the

guardian of that which has a present being. There is also the

germ of another part of his system in a hymn of this Veda

(x. 129): “ There was then neither asas nor sat.” There was

only the one SBupreme Spirit dwelling in self-existence.

“ Desire, then, in the beginning (#gré) arose in I, which was

the earliest germ of mind, and wise men have beheld in their
heart, not being ignorant, that this is the bond between asat
and sat” In the system of Kapila it iz an uneonscious
impulse on the part of Prakriti, or instinctive desire to set
the soul free from matter which causes the emanation of
Prakriti into the manifold forms of developed life (saf). This

latter was, in Kapila’s view, an effect, because developed, and
implying therefore a developing cause,



NOTES. 139

NOTE C.

Ox THE CONNKCTION OF THE SANEHYA SYSTEM WITH
THE PHILOSOPHY OF SPINOZA.

The teaching of Spinoza has been unjustly described as a
pure Atheism or as a system based on Materialism. This
error has apparently arisen from his use of the word ¢ sub-
stantia,” which he is supposed to use to denote mere matter
or gross body, in opposition to mind or spirit. He uses it,
however, to denote absolute or infinite Being with infinite
attributes, manifesting itself by modes or accidents (affec-
tiones) in the manifold forms of the universe, and to this
absolute substance or Being he gives the name of God. To
God he sometimes gives the name of Nature, as Kapila called |
his primal substance Prakriti. < Infinitum ens, quod Deum
give naturam, appellamus, eadem, qua existit, necessitate agit ”
(Eth. iv.). But he made a distinction between God as the
gource of formal existence and these existences themselves,
calling the one Nualura nafurans and the other Natura naturata,
God is the cause of all things, not of their existence merely,
but of their essence, and this not transiently but immanently,
God is the only substance, whether as Nafure nafurgns or
Natura nalurats. Whatever is, is in God, and without God
nothing can be conceived, for as the Infinite Substance he is
the source of all things, and they are comtained in Him.
Thus, as others who have attempted to solve the mysterious
problem of the relation of the Infinite to the Finite, ke forms
only & kind of Pantheism, It has been said that * Spinoza
does not confound God with the material universe,” but this
is, in his system, a part of God : * Natura naturans et natura
naturata in identitate Deus est.” God has, indeed, two attri-
/butes, thought and expansion, © Cogitatio attributum Dei
est, sive Deus est res cogitans, Extensio attributum Dei est,
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sive Deus est res extensa” (Eth. 2). Bui here are not two
distinet entities. God is the AllL Extension is visible
thought and thought is invisible extension, but He is the
living whole. “ Res particulares nihil sunt nisi Dei attri-
butorum affectiones, sive modi, quibus Dei attributa certo et
de terminato modo exprimuntur” (Eth.i). God, however,
is not corporeal. The universe is only a manifestation of his
being, Body is only a mode of his attribute of extension, &
passing form of his existence. All formal existence changes
and dies ; it is but a visible aspect of him who is unchange-
able and eternal, He, the Infinite, exists in himself, and that
which is finite exists in another, and cannot therefore be s
representation of his nature. As Cousin has interpreted the
idea: the universe is “ the Deity passing into activity, but not
exhausted by the act” (Cours de Phil. Intro.).

In his psychology Spineza taught that the mind does not
know itself, except so far as it receives ideas of semsation by
the bodily crgans; but these perceptions, which are primarily
confused, become clear by the action of the mind in internal
reflection. It is not, however, free in its action. It is
determined by a cause, which is itself determined ad infinitum
by some other cause. All things issue and are carried on by
an eternal necessity, Even God does not act for some volun-
tary purpose, for this would indicate desire. He acts only
jrom the necessity of his nature. As there is no free will and
no really free action, for man is but a part of the general
order whose laws cannot be disturbed, there iz no absolute
goodness or its opposite, and men have invented the names
of goodness or virtue to denote such actions as tend to their
benefit, God is really the cause of all things, even of our
thoughts ; of the latter by his attribute of thought, and of
outward actions by his attribute of extension. Men attribute
their actions to the determination of the mind, not knowing,
in their ignorance, that the mind cannot think till it is
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impelled by the bodily organs, and our volitions are only our
appetites which are connected with the body.

Spinoza taught that truth, i.e, the just correlation of idea
and fact, might be obtained. Ideas are obtained (1.) by the
action of the bodily senses; (2.) in their gemeric form by
imagination, i.e., the remembrance of sensational ideas, which
are classified by words ; (3.) by the logical faculty or reason;
and (4.) by intuition, as Schelling afterwards taught. Error
arises from the confused and imperfect results of the first
source of knowledge. There is no faculty of thought or of
desire, as distinguished from the act, and both mind and body
“are but one thing considered under different attributes.”
There is ultimately an identity, as in the system of Hegel, of
subject and objeet, and this onemess is in God, It is not
made evident how Spinoza reconciled the apparenily opposite
ideas of the spirituality of the Divine nature and the real
existence of material forms, If the latter are only his visible
aspect, a realisation of himself in the material world, and
particular things are only modes of his attribute of extension,
we have a near approach to the Vedantist doctrine of mayd
(illusion), which represents the whole of formal, material
existence to be omly an illusive manifestation of the One
Supreme Spirit, who is himself the Al

It will be unnecessary to say to those who have read the
“RBinkhya Karikd” that the system of Kapila is not the
same a8 that of Spinoza ; but the latter, as an exposition of
God and Nature, has a close resemblance fo the theistic form
of the Sankhya as set forth by Patanjali, and especially to
this form of it as represented in the * Bhagavad Guia” In
that work the One Supreme Being has a dual nature, a higher
which is spiritual, and a lower which answers to the Prakriti
of Kapila, and corresponds to the attributes of God—thought
and expansion—in the system of Spinoza. The world of
existing things is a manifestation of the Supreme Spirit in
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this lower attribute, coming forth at the will of the spiritual
nature and again at the end of an age called a kalpa, dissolving
into his all-containing self. All individual or formal existence
is but the modal form in which the one spiritual essence makes
itgelf manifest. All things issue from this sonrce and are con-
tained init. As the ether pervades and encompasses all things,
80 the One pervades and encompasses all. Spinoza might
have employed the langnage of the “ Bhagavad Gita,” and the
author of this work might have taught, in the words of Spineza,
¢ Deum esge non tantum eansam, ut res incipiant existere, sed
etiam, ut in existendo perseverent ; sive (ut termino scholas-
tico ntar), Deum esse causam essendi rerum ” (Eth. i.). Both
taught that the universe was an evolution, but not such an
evolution as Darwin has endeavoured fo prove—from the
lowest point of being to its highest state—but from the one
highest or sole being to its lowest depths, thers being a
gradation from duddhi (intellect) down to inanimate matter.
The one, in this gradation, ende where the other begine
The Hindd and the German philosopher moved, in other
respects, in precisely the same lines of thought. Both taught
that the micd or the soul knows itself only by the action of
the ideas of sensation or sense-perceptions that originate in
the bodily organs. There is no absolute self-consciousnese,

In anotker conclusion the two systems agree, The fatalism
which Spinoza asserted, though supported by a more im-
posing array of argument and more absolute in its kind, is
maintained by his Hindi predecessor. According to the
Iatter, the universe is only a vast machine, which is caused
to revolve by the action of the One Being, in whom all
existence iz contained. All things are but the agents of
hie power; and though virbue and vice have an essential
difference from each other, yet a fatal necessity destroys, in
fact, the barriers that, in the conscience of mankind, are
placed between good and evil Conscience has no part in
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either system. Man secks only his own advantage, though
in the system of Patanjali the highest good is obtained by
an absorption into the divine essence by goga (lit. union),
the blending of the human with the divine, even in this
life, by the force of constant meditation. The Deity has
no concern with human actions, whether good or bad. The
perfect man has no sympathy with his fellows, He lives in
a state of complete isolation, in which all necessity for action
and all sense of duty are entirely lost. The system of Spinoza
leads to the same melfish exclusivenees; for if men ought to
seek only what is profitable or agreeabls to them, or rather,
must do so from the very necessity of their nature, there is
no possibility of selfsacrifice or the abandonment of a per-
gonal gain for the benefit of others, either in their personal
or national capacity. There is virtnally no law, or no law
but that of an unchangeable necessity, and all rightfulness
and the sense of right or wrong are absolutely destroyed.

NOTE D.

On THE CONNECTION OF THE SYSTEM OF KAPILA WITH THAT
OF SCHOPENHAUER AND YON HARTMANN.

The philosophical system of Spinoza has many points in
common with the theory of Patanjali, but the teaching of
Kapila is more closely allied with the latest philosophy of
Germany, as set forth by Schopenhauer and Von Hartmann,
in “ Die Welt als Wille und Vorstellung” (*The World as
Will and Idea”) of the first, and the * Philosophie dez Unbe-
wussten” (¢ Philosophy of the Unconscious”) of the latter.
If we leave out of view Hartmann’s poetical illustrations of
his subject, by which he gives an unnatural brightness to a
gloomy system, we shall find only a « philosophy of despair,”
an inarticulate cry, a wail of lamentation in which there is
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no hope. Thers is absolutely none for man in his present
conscioua life, Its pleasures are chiefly a mere absence of
paip, and pain meets us at every step. Riches bring with
them many cares, together with much toil ; and labour—a
thoroughly Hindid sentiment—is itself an evil, Love brings
upon us embarrassmenis and disappointment; it requires
immense sacrifices; it causes more pain than pleasure; it
is an “evil,” or at best an “illusion.” Nor can sympathy,
as some falsely suppose, bring pleasure to the man who
offers it: it iz only ancther form of pain. Ambition is a
mere delusion, a vain striving—which is itself an evil—
for that which will enly mock us if attained, and cause
bitter sorrow if, as the course of affairs usually runs, we
are left to pine in solitude for the unattained object of our
dreams,

The pleasures of science and art are rarely obtained, and
if they are won, they are only gained by much toil and
continual sacrifice. The end, if gained, is not a compensation
for the substantial evils of the method of our sucecess; and
our intellectual elevation makes us only more sensitive of
paie, A dogor an ox is happier, or rather less miserable,
than man, for it has a lower sensibility in proportion as it
has a duller intelleest. Hope, indeed, remains, and might
give a real enjoyment, but we have learned by experience
that our hopes are deceptive: they only make our miserable
state more sad and despairing from the false light which
they throw around us for a while, leaving us, in their
departure, immersed in a deeper darkness and at a lower
depth, “Human life,” says Schopenhauer, ¢ oscillates be-
tween pain and ennui, which iwo sfates are indeed the
ultimate elements of life.” Hartmann says of love that “the
sorrow of disappointment and the bitterness of betrayal
continue infinitely longer than the happiness of the illusion.”
Kapila taught, also, that our present life is oceupied and
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made miserable by pain, which comes upon mankind from
three different sources, In the Satras attributed to him it
is declared that **the complete destruction of pain is the
highest object of man” (i. 1). Pain is, therefore, the chief
evil, if not, ag Jeremy Bentham maintained, the orly evil
in the world, and the sole purpose of the wise is to learn
how it may be put away for ever. Virtue and vice are
determined only by the tendency of actions to produce
pleasure or pain. There is no absolute or moral difference ;
in fact, morality may be discarded from our thoughts: the
soul, in the system of Kapila—for he believed in the existence
of souls—having no direct connection with virtue or vice,
which are only material conditions. To strive for inward
purity, or to contend for a noble purpose in our cwn lives
or for the benefit of others, was not indeed to him, as to
some modern philosophers, a work of folly or delusion, buf
it was not held to be man’s highest or most necessary pur-
pose. This iz found only in the attainment of the knowledge
by which the sonl may e freed from all contact with matter,
that by suzch means pain may be destroyed. There is no
greatness in the suffering of pain, no moral elevation in
gharing the pains or the sorrows of others. Philosophy .
began, as it ends, by reeking only to obtain a painless, un-
troubled life.

If now the question be put, How was this state of misery
produced ? the answer in the two systems is substantially the
same, The nature of the kosmes is explained in different
terms, but in each the sum of existent things has been
developed from a primary unconscious substanee or force,
which Schopenhauer deseribes as Wiil, of which the world is
an objective manifestation, and which Hartmann calls * the
Unconscious,” This is the all-containing principal or primal
source of oll formal existence, the Tan of the Greeks. *The
Unconscious is the ultimate principle of all existence ; it enters
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into all organie forces, into all our bodily movements and our
mental processes ; it guides man through all the stages of his
life, and without man’s knowledge it directs hia steps o as
to realise its plans; it lies at the root and forms the essence
of both matter and spirit; they are therefore identical, and
only different aspects of the self-same substance.”! If we
substitute mind as the formative power or faculty of ideas for
spirit, this ‘would serve for a description of the Prakyiti of
Kapila. This is the universal primordial monad, from which
have emanated all the different states of mind and matter.
It enfolds and animates a]l things, and all things will be finally
absorbed and lost in it. In its primary state it was in a con-
dition of equilibrium, and there was no development of formal
existence while it continued in that state. How then waa this
passive state brought to an end and the beginning of the
existing kosmos produced ? The answer of Kapila is that the
proximity of Prakriti (Nature) to SBoul gave rise to an un-
conscious movement of Nature's constitutent elements, that
by their consequent unfolding into the forms of material life
the Boul might know the existence of matter and bs sub-
sequently free from all contact with it. The Soul thus knows
itself and gains its natural state of isolation, All existing
things have been formed for this purpose. So says Hegel:
“ Everything in lheaven and earth aims only at this—that
the soul may know itself, may make itself its object, and close
together with itself.” The doctrine of Schopenhauer is that
everything, physical or mental, is an emanation of that
mysterious force called Will, whieh has thus t?ha.nged iteelf
from subject to object, and that this inelndes all things and
all beings, 50 that the idea of self or individuality is an illusion.
Hartmann represents the Unconscious ag the unity of Will and
Idea, the latter being the object which the Will unconsciously

1 Hee an able article on the © Philosophy of Pessimism ” in the * West-
minster Review,” January 1876,
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seeks to realise, The Idea has no separate existence per s,
and here we como very near the Vedéntist doctrine of maya
(illusion). Schopenhaner, however, says that “absence of end
belongs to the nature of Will per sz, which is an endless striv-
ing” (Die Welt als Wille, &c.), From neither do we learn
how the world of existent things came to be developed from-
this unknown power called Will, but the German philosophers
agree with Kapila in maintaining that the primary essence or
substance was unconscious, and that the conscious life has been
developed from it. Hartmann speaks of the Unconscious as
being properly that which is above consciousness (das Usberbe-
wttsste), and that an individual comsciousness is a limitation
and defect. Its birth is explained in language which is pro-
bably as strange as any that the science of mental physiology
hae ever known : “ Before the rise of consciousness, mind can,
in its own nature, have no other presentations and ideas than
those which are called into being through Will and form its
content. Suddenly organised matter breaks in upon this
peace of the Unconscious with itself "—as in the system of
Kapila the external world is presented to the soul by Buddhi
{Intellect)—* and impresses on the astonished individual mind,
in the necessary reaction of the sensation, a conception which
falls upon it as it were from heaven, becanse it finds within
itself no Will for this idea ; for the first time the content of
intuition is given it from outside ” (Phil. d. Unb., p. 394).
Consciousness is, therefore, the surprise of the unconscious
Will in an individual mind at the presence of an idea which
the senses prosent.

Kspila has not ventured upon such flights of faney, but he
preceded Schopenhauer and Hartmann in asserting that the
misery of our present state is dae to the fact of our conseious
life, for this hae arisen from material developments which
canse pain, and this can be put away only when consciousness
has ceased to exist, When the soul has gained a complete
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isolation, then all conscious life is absorbed into the un-
conscious Prakyiti. Freedom from pain can only be obtained
by the destruction of this comscious life, and the aim of
the wiss is to obtain by knowledge the primitive state of
unconsciousness. Schopenhauer and Hartmann teach the
same doctrine. There is ne remedy for the misery of the
world in anything that belongs to our present life. It has ils
root in consciousness, which is found in every kind of formal
existence, aven the lowest, but haa its highest development in
man, and hence he is supremely wretched. But the remedy
for the evil is not suicide : this affects only the individual; it
cannot benefit the race. ¢ The basis of all man's being is
want, defect, and pain. Since he is the most complete "ob-
Jective form of will, he is by that same fact the most defective
of all beings. His life is only a continual struggle for exist-
ence, with the certainty of being beaten ” (Die Welt als Wille).
How, then, is the world to be delivered from this state of
wretchedness? The answer is: (1.) By a knowledge of the
foct that the world in its present form is wholly and un-
alterably bad. This answers to Kapila's statement that our
deliverance from pain can only be gained by knowledge. (z.)
By the sbandonment of desire, the renunciation of will, the
absolute surrender of personal existence, that all things may
be absorbed into the unconscious, Thus the whole of present
formal existence will pass away for ever. The world, as it
now ig, was an irrational development of will #“As man
becomes penetrated with the ides of the misery of existence,
aud the feeling gains strength through heredity ; as people
hecome more capable of co-operation, the greater portion of
the active spirit in*the world will adopt the resclution to
destroy the act of will, and the world will have vanighed into
nothingress. The unconscious will return to that passive
state of pure self-satisfied intelligence from which it never
ghould have passed ; aud the possibility of another world,
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with all the miseries of this, will be for ever exhausted and
exterminated” (West. Rev,, p. 159). In the system of
Kapila this state of unconsciousness, of calm and eternal repose,
is gained by the soul when absolutely freed from contact
with matter, and the whole of formal or developed existence
will be absorbed into the formless, unconscious Prakriti.
Hartmann, too, asserts a true Nirvdpa, the extinction of all
congcious personal life as the final goal which the wise will
seeck to obtain, The Hindd and the German philesopher
alike maintain that there is no hope for the world by any
process of amendment. The labours of statesmen and philan-
thropists are in vain. 'The only sufficient and abiding cure of
ita woes is the annihilation of all individual life. The last act
of the great drama, which we are to expect eagerly, endas in
the universal destruction of the present order, and the world,
with all ite miseries, will pass away for ever. The German
philosopher hag a more Vedintist leaning than Kapila. The
unconscious that will reabsorb all existence in itself bears a
close resemblance to the supreme Brahma, who is the efficient
and material cause of all created things, or rather they are, as
the Vedintiste say, himself in certain deceptive forms, which
shall finally disappear, and all life, as at the beginning, shall
be absorbed and contained in him. M. Renan anticipates a
simifar result as the conclusion of the existing world. «We
imagine a state of the world in which everything would end
alike in & mingle conscious centre in which the universe wounld
be reduced to a single existence, in which the idea of a per-
sonal monotheism would be a truth, A Being omniscient and
omnipotent might be the last term of the deific evolution,
whether we conceive him as rejoicing in all (all also rejoicing
in him}, according to the dream of the Christian mysticism,
or as an individuality attaining to a supreme force, or as
the resultant of tens of thousands of beings, as the harmony,
the total voice of the universe, The universe would be thus
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consummated in a single organised being, in whose infinitude
would be resumed millions of millione of lives, past and pre-
sent, at the same time,” This sole Being is further described in
language which, from its united grandeur and grotesqueness,
might have been written in the East, and will remind the
Sanskrit acholar of the description of the Supreme Being
in the eleventh chapter of the Bhagavad Guta: “Only a
gmall part of matter is now organised, and that which is
organised is organised feebly ; but we may admit an age in
which all matter may be organised, in which thousands of
suns joined together would serve to form a single being, sen-
tient, rejoicing, absorbing by his burning throat a river of
pleasure which would flow from him in a torrent of life. This
living universe would present the two poles which every ner-
vous mass presents, the pole which feels and the pole which
enjoys. Now, the universe thinks and rejoices by millions of
individuals. One day a colossal mouth would give a sense of
the infinite (savoureraif l'infini), an ocean of intoxicating delight
(un ocean d'ivresse) would flow into it; an inexhanstible
emission of life, knowing neither repose nor fatigue, would
spring up throughout eternity. To coagulate thiz divine
mass the earth will probably have been taken and spoiled as
a clod that one crushes without care of the ant or the worm
which conceals itself there.”! Is this philosophy or a dream ?
Kapila and Hartmann had substantially the same theory, but
the exercise of their imagination was less bold and vivid than
that of the Frenchinan. Bunt, however expressed, whether in
the obscare brevity of Iéwara Krishna, or in the subtle but
flowing arguments and illustrations of Hartmann, or the im-
aginative flights of Renan, the theory is substantially the
game., All existent things have issued from the One; this
emanation into separate and conscious forms of being has been
the cause of unnumbered woes; and this state of misery can

! Dialogues Philosophiques, trois. dial. (Rbves), pp. 125-128.
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ouly be put away by the absorption of all personal, conscious
life in its primal source. The oldest and the latest system of
philogophy, though severed in time by more than two thouy
sand years, speak with the same voice ; but they give no hope
to man, for his highest ambition or his only refuge from
misery lies in his personality being destroyed for ever.

TIIE END.
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