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PREFACE TO THE SECOND EDITION

This work—a translation into English from the
original in Urdu and now in its second edition—was
first published in the autumn of 1924, when ithe Head
of the Ahmadiyya Community accompanied by his staff,
visited England and took part in the Conference of
Living Religions within the Empire, held in London,
in connection with the great exhibition at Wembley.

The work grew out of a paper on the Ahmadiyya
Movement, which the Head of the Ahmadiyya Com-
munity had undertaken to prepare for the Conference.
As the paper took shape it increased in size and, as such
seemed the intention of God, he allowed it to assume
its present dimensions. A shorter paper was prepared
by him for the Conference,* and the present work, which
continued to retain the form of a paper, was published
because of its obvious utility to those who seek a syste-
matic account of the religion of Islam, as re-interpreted
in our age, by Ahmad, the Holy Founder of the
Ahmadiyya Movement.

Ahmadiyyat or The True Islam furnishes the only

*An interesting Bep(;rt of this Conference, published
by Messrs. Duckworth of London, contains this paper as
well as an account of the activities of the Ahmadiyya
delegation to the Conference.
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authoritative account from the Ahmadiyya standpoint,
of the teaching of Islam on God, Morals, Society,
and Life after Death. Its logical structure, its positive
emphasis, and its clear and confident style are bound to
make a deep impression on the reader; while its
power and appeal are such as to rank it second only to
the marvellous Teachings of Islam which was written
by the Holy Founder of the Ahmadiyya Movement also
for a conference of religions, and which The True Islam
closely follows in the way in which it draws all its
assertions and arguments from the Holy Quran.

The first English edition was hurriedly produced
and though this second edition too has not had all
the time which it needed, there is little doubt that
the second edition marks a distinct improvement upon
the first. The translation has been revised and made
more readable, printing errors have been reduced
almost to the point of disappearance, and in addition, an
analytic Table of Contents and a useful Index have
been provided.

No change has been made in the body of the
book. It is only fair, however, to remember that
since its first publication, the Ahmadiyya Movement has
added a long chapter to its his.tory.' Its work for the
rejuvenation of Islam has spread to many more parts of

the world. Active missionary centres have grown since,
both in the Near and the Far East, while Hungary,
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‘Spain and the Argentine are among the countries which
have just been added to the Ahmeadiyya map.
Many more signs—such as the assassination of King
Nadir Shah of Afghanistan, and the Bihar and Quetta
earthquakes—have appeared in the world, which testify
to the truth of the Founder of the Movement. Three
‘more stonings have been suffered by the Movement in
Afghanistan, while in India just now, it is undergoing a
period of fresh and increased persecution, which is
being met by fresh and enhanced sacrifices by
Ahmadis, who are volunteering, under the New
Scheme, their time and their money, and some of
them their lives, for the propagation of Islam. Those
who become acquainted with the Ahmadiyya Move-
ment, for the first time, through this book, need only
remember, therefore, that the Movement has gone far
ahead, since this work was written. Should they wish
to read further, and keep themselves informed about it
from day to day, they cannot do better than con-
sult and read the English periodicals of the Movement
such as The Review of Religions published monthly
from Qadian, The Sunrise published weekly from (49,
Kashmir Buildings, McLeod Road), Lahore, The
Muslim Times published fortmghtly from (The London
Mosque, 63, Melrose Road S. W. 18), London, and
The Muslim Sunrise published quarterly from (56-E,
‘Congress St., Suite 1307), Chicago.
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The present edition owes itself to the voluntary
labour of several friends to all of whom, as also to our
printers, our thanks are due.

OADIAN :
The Publisher.
January, 1937.



TABLE OF CONTENTS

PAGes
INVOCATION . . . . . . 1—4
THE AHMADIYYA MOVEMENT . . 4—26
History, 4—8. Distinctive features, 9-—36.
OBJECT OF RELIGIOUS CONFERENCES . 37—39
OBJECTS OF RELIGION . . . . 4(—43

1. To instruct man as to his Maker, 40.
2. To provide a complete code of morals,
40-41. 3. To guide man in his social and
political problems, 41-42. 4. To explain
what happens after death, 42-43.

FIRST OBJECT OF RELIGION : GOD

IsLamic CONCEPTION OF GOD. . . 4471

RELATION OF MaAN TO GOoD . . . 71-—=77
How cAN MAN EXPRESS HIS RELATION
WITH GoD? . . . . . 77—99

Outward acts of worship, 77—86. Nimasz
or prescribed prayers, 86—91. Zikr or Re-
membrance of God, 91. Fasting, 92—95.
Pilgrimage to Mecca, 95-96. Qurbani or
sacrifice, 96—99.



i CONTENTS

PA(;lg.s

ATTAINMENT TO GOD AND ITS PRACTICAL
REALISATION . . . . . 99—191

Attainment to God, the ultimate func-
tion of religion, 99—103. Ahmadiyyat
opens the door to this attainment, 104.
What is meant by meeting or seeing God,
104—110. Stages of human knowledge, and
the corresponding stages of man’s realisa-
tion of God, 110—114. First stage : Accep-
tance of prayer, 114—117. Second stage :

. Revelation, 117-—125. Third stage : Mani-
festation of divine attribates, 125—191.

SECOND OBJECT OF RELIGION:
MORALS

MORALS . . . . . . . 192230

Morals defined, 196—202. Morals
classified, 203—208. Morals illustrated,
209—230. Pity and vengeance, 209—214.
Love and hatred, 214—222. Ambition,
222—224. Instinct of propagation, 224—
226, and property, 226—228. Other morals,
228—230.

STAGES IN MORALS . . . . 230—241

Stages of good morals, 230—235. Stages
of bad morals, 235—237. Value of the
stages, 237—241. ’

WHY ARE GOoOD AND BAD MORALS SO
‘CALLED ? . e . R . 241—246



CONTENTS m

PAGES

MEANS PROVIDED BY ISLAM FOR ACQUIR-
ING GOOD MORALS AND AVOIDING
Bap ONEs . . . . . 247—1275

Perfect Exemplars, 247—249. Graded
moral qualities with their reasons, 249-250.
Hope, or the doctrine of repentance, 250
--254. Steps against bad heredity, 254—
256. Points avenues to virtue : Righteous
company, 257 Lawful and unlawful foods,
257—263. Moral training from infancy,
263—265. Warns against avenues to vice:
Directions about Pardah, 265—272, and
moderation, 272, Habit and custom,
273—1275.

THIRD OBJECT OF RELIGION:
SOCIETY

SOCIAL ASPECT OF ISLAM . . . 276—312

Marital relations, 278~—289. Parents
and children, 289—292. Neighbours and
countrymen, 293—295. Duties of citi-
zens, 295—305. Creditor and debtor,
305-—306. Buying and selling, 306—308.
Meetings, conferences and parties, 308—
312.

RULERs AND SUBJECTS . o e . 312-329

Islamic sovereign or Khalifa, 312—320.
Powers and duties of an Islamic state, 320—
328. Duties of subjects, 328-329.



v CONTENTS

PAGES
MASTERS AND SERVANTS . . . . 329—333
Pre-Islamic notions, 329. Islamic teach-
ing, 330-331.  Misunderstanding about
slavery, 331—333.
THE RiCH AND THE POOR . . . 333—348
INTERNATIONAL RELATIONS . . . 348—361
INTER-RELIGIOUS RELATIONS . . . 361—362
FOURTH OBJECT OF RELIGION :
LIFE AFTER DEATH
LiFE AFTER DEATH . . . ) . . 363—375
. Nature of the human soul, 365—370.
Purpose of death, 370—372. Stages after
death,‘372—‘375. '
NATURE OF REWARDS AND PUNISHMENTS
AFTER DEATH . . . . . 375—386
ForM or REWARDS AND PUNISHMENTS
AFTER DEATH . . . . . 386—395
WiLL REWARDS AND PUNISHMENTS BE
EVERLASTING ? . . . . . 395—397

WILL THERE BE ACTIONS IN HEAVEN ? . 397—402

EFFECT OF THE PROMISED MESSIAH'S
TEACHINGS . . . . e . 403—423

CaLL To TRUTH . . . ‘ . . 423—429
INDEX .. ... 43144y



PORTRAITS

D

Hazrat Mirza Bashir-ud-Din Mahmud Ahmad, son
and second Successor of the Founder, present
Head of the Ahmadiyya Movement, and Author
of Ahmadiyyat or The True Islam . . Frontispiece

(I

Hazrat Maulvi Noor-ud-Din, First Successor of the
Founder . . . . . Facing Page 5

(111

Hazrat Mirza Ghulam Ahmad, the Prom;sed Messiah
and Mahdi and Founder of the Ahmadiyya Move-
ment . . . . . Facing Page 20









%%%%%%%%%%%%@%%%ﬁ%%%%%

% W
i

:3*.@3 C e e —n -

ol .
o -

t‘&:‘

FEEEREBBRES

EEREE

EEBRBBEBER
5

s G

'~

R
e

& - o
5

.,Q Pl A e
Qg
P B

B R
#

) 30

Hazrat Mirza Bashir ad-Deen Mahmud Ahmad, 3%
I'gQ
G

BHAEEREY %%%%%%%%%%%%%

o

Second Successor of the Promised Messiah
)

and Head of the Ahmadiyva Community,

%%%%%



per 1 Ol o b Spel

% -fll.t .091 % “',
4 Y.V 2l Y4

I seek refuge with Allah from Satan, the ac-
cursed. In the name of Allah, the Beneficent, the
Merciful. We praise Him and invoke His blessings
on His noble Prophet.

With the Grace and Mercy of Allah.
He alone is the Helper.

AHMADIYYAT
or

THE TRUE ISLAM
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We render countless thanks‘ to Allah, the Most
High, Who has given us powers and capacities

whereby we can attain to the highest plane of progress,
A
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and has equipped us with the wings of perception
and knowledge whereby we can fly into the heights.
of the spiritual heavens, and Who, seeing our short-
comings and weaknesses, has revealed to us the secrets
of spiritual remedies and has sent to us, to heal our
ills, spiritual physicians, who have cured us and con-
ferred on us added strength and power. Again we ren-
der grateful thanks to Allah, the Most Compassionate,
Who infused His love into our hearts and then made
us bhappy with His meeting; Who caused us to
taste the cup of His Love and then made us.
drink deep from the cup of Union; Who, in
this age of Darkness, when seekers after Truth
were groping blindly in the gloom, caused the Sun
of His Knowledge to appear, and raised His Mes-
senger and Prophet, Hazrat Ahmad (on whom be
peace) in the East, and dispelled the darkness of doubt
and misgiving with the rays of His Light. He then
caused the breeze of His Grace to blow and the clouds
of His Mercy to pour forth life-giving rain, so that
all parched lands be refreshed, and the world become
one smiling garden of Purity and Righteousness
after it had been a barren wilderness; and so that
.men should draw the breath of Life and Happiness
after they had become rotten and dead.

‘We invoke blessings on His Holy Prophet,
Muhammad (on whom be peace), through whom. was
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caused to flow that Fountain which shall never run
dry and through whom were opened the Gates of
Divine Knowledge which shall never be shut on those
who seek.

Lastly, we pray to Allah, the Most High, that He
may be pleased, in the fulfilment of His Divine Promises,
to guide the world towards Truth and Righteousness,
and enable it to accept the Truth so that Peace may
reign on Earth, and strife and discord may vanish
and men may attain to true happiness which can
only be found in Union with God. Amen!

I must next give expression to the pleasure which
I feel on finding that God has, in fulfilment of His
word which He had revealed in the Holy Quran
thirteen' hundred years ago, enabled the conveners of
the Conference of Religions in London to collect all
of us together in this_gathering. I refer to the follow-
ing verses of the Holy Book :—
! !
w ! w
Ol S0 cddil o) e )i law caaly
o 3 g by 02Y1y Sl oyl asly &Y

(g1 iaal) %25l s 5 o
t.e., To bear witness to the fact that Truth shall pre-
vail in the end, I refer to the gatherings in which
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people shall sit in rows, and to the committees which
shall convene such gatherings, and which shall not per-
mit anybody to infringe another’s rights, and the persons
who shall read papers on the beauties of the different
religions : the efforts of all these will lead but to one con-
clusion —that God is One, the Lord of the Heavens
and of the Earth and of all that is between them, the
Lord of the East as of the West. We have adorned
the nearest spiritual heavens with stars, charging
them to guard the Truth from the attacks of all those
who lead astray, and those who have renounced alle-
giance to God. (XXXVII:1—7).

I now turn to the subject on which I have been
asked to address you, viz., the Ahmadiyya Movement.
But before I discuss its purely religious aspects, I
deem it necessary to make a brief reference to its
history and its present extent and strength.

His1ORY OF THE MOVEMENT.

The Ahmadiyya Movement was founded by
Hazrat Mirza Ghulam Ahmad (1836—1908), (on whom
be peace and the blessings of God), in March 1889,
when he was about 54 years of age. Ahmad (on
whom be peace) belonged to a noble and ancient
Mughal family of the Punjab which had migrated to
India from Samarkand in or about the reign of Babar.
The first ancestor of Ahmad (on whom be peace) to
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come to India was Mirza Hadi Beg who, says Sir
Lepel Griffin in his “ Punjab Chiefs”, “was appointed
Qazi or Magistrate over seventy villages in the neigh-
bourhood of Qadian which town he is said to have
founded, naming it Islampur Qazi from which Qadian
has, by a natural change, arisen. For several genera-
tions the family held offices of respectability under
the Imperial Government and it was only when the
Sikhs became powerful that it fell into poverty.”
The Headquarters of the Movement were established
by Ahmad at Qadian, a small town in the Punjab
(India), to which he belonged, and which is situated
at a distance of about 11 mﬂ.‘\to the north east of
Batala, a railway station on the* Nf W. R. system. In
spite of the violent opposition offered to him by the
followers of every religion in India and the unsym-
pathetic attitude of the Government officials towards
him in the beginning, the Movement founded by him
continued to make steady progress in all parts of
India, so that at the time of his death, which took
place in May, 1908, his followers could be counted l;y
hundreds of thousands, and the Movement had spread
into the neighbouring countries of Arabia, Afghanis-
tan, etc.

After the death of Hazrat Mirza Ghulam Ahmad
(on whom be peace and the blessings of God), my
revered teacher Hazrat Maulvi Noor-ud-Din (may God
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be pleased with him) was elected the Spiritual Head
of the Movement, and on his death, which occurred
in March, 1914, T was elected to succeed him.

It may not be out of place to mention here that,
as was ‘the case in the early days of Islam, the
Ahmadiyya Community is guided and governed by a
Spiritual Head, who is elected by the Community.
It is not necessary that the Head of the Community
should be, in any way, related to the Holy Founder
of the Movement, as, for instance, his First Successor
was not related to him either by blood or by marriage,
nor, on the other hand, is it necessary, that the Head
of the Community sibuld not be related to the Holy
Founder of the Moéement, as, for instance, I have the
honour to be his son.

By this time the Movement has spread to almost
all parts of the ‘world and its members number over
balf a million, the majority of whom are to be found
in India and the countries adjacent to it. Owing,
however, to the violent opposition and persecution to
which the members of the Movemert are subjected,
many people, who have accepted it at heart, are unable
to join it openly, and such persons are to be found in
large numbers among the Sikhs, the Hindus and the
various sects of Islam.

People of all ranks and classes i.e., those belonging
to the higher castes, as well as those belonging to the
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so-called low castes have joined the Movement. For
instance, during the 1last two years about three
thousand persons, who had originally been members
of certain low castes in the Punjab and the U. P., have
joined the Movement, and this number is being added
to every month. Similarly, several hundred low-
caste people in the Hyderabad State have been under
the instruction of the Movement during the last year.

So far as different countries are concerned the
Ahmadiyya Community is to be found in every pro-
vince of India, and in both the Pashto speaking and
Persian speaking parts of Afghanistan.

Of the countries to the South and East of India,
members of the Movement are to be found in Ceylon,
Burma, the Malay States and the Straits Settlements.
Two papers in the Malay and English languages, are
issued by the members of the Ahmaddiyya Community
in Ceylon.

There is no regular mission in China, but a book
named U] Jic (The Moslem World, printed at
Constantinople in Turkish), written by a famous
traveller, Sheikh Abdul Rashid Ibrahim, who is one of
the learned men of Qazan and is a member of the
Russian Parliament, shows that members of the Move-
ment are to be found in that country also, although
’tl\]ose in the interior have not yet been able to establish
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relations with the Headquarters of the Movement at
Qadian.

Several people in the Philippines and Sumatra have
also joined the Movement.

Of the countries in the North and the West of Asia,
members of the Movement are to be found in Bokhara,
Persia, Mesopotamia, the Vilayet of Mosul, Arabia and
Syria.

In Africa, regular communities have been formed
in Egypt, Zanzibar, Natal, Sierra Leone, Gold Coast,
Nigeria and Morocco, and also in the island of
Mauritius. A paper in the French language is issued
by the Movement from Mauritius

In Europe the Movement has so far found
adherents only in England and France. The English
mission was established about ten years ago.

In America a mission. was established only three
years ago, and in the United States the members of
the Movement already exceed fifteen hundred. A
quarterly journal is issued by the Movement from
Chicago. The Movement has also spread to Trinidad,
Brazil, and Costa Rica in South Amercia. *

Australia also shares in this great blessing, and,
relying on the Word of God, we firmly believe that

the rest of the world, before long, will also participate in
this blessing.



DISTINCTIVE FEATURES OF THE MOVEMENT.

A question that suggests itself at the outset is,
what purpose is the Ahmadiyya Movement meant to
serve in the presence of such a diversity of religions
and movements that already exists, and I shall, there-
fore, discuss this question first. Every person who
believes in any of the revealed religions, must also
believe that God has, at different times, sent various
Prophets to the world, and that no nation has:been
left without a Messenger of God. The spiritual pro-
gress of this world is due entirely to this class of
persons, and but for them there would have been
nothing but darkness in the world. In the Holy
Quran, God says:—

(rt}li){;\i N Y@l o0 O)
i. e, there has been ro people unvisited by a warner,
(XXXV:24),

Our researches into ancient history and archaeolo-
gical discoveries confirm us in this belief, which is
proving a great factor in promoting unity among
nations, and for which all credit is due to the Holy
Quran, because this truth was first proclaimed by that
Book. If we try to discover the object for which
these Prophets have been sent, we shall find that the
cause of their advent has always been the spiritual
corruption of the world and the cessation of all direct
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relations with God. These Prophets always appear
like the rain-laden clouds which refresh and re-
quicken the world after a long season of drought.
They are, as it were, God’s answer sent down from
Heaven to the cries of those who seek after Him.
They are like the horn blown by the hunter who spots
the quarry, in order to collect together his scattered
«companions. The world is called by them back to the
Truth, and commences its march towards its real goal
wunder their direction.

We hold the belief that this succession of Prophets
will continue in the future as it has existed in the
past, for reason repudiates any permanent cessation
of this system. If this world is to continue to pass:
through ages of spiritual darkness, ages in which
‘men will wander away from their Maker ; if from time
to time men are to be liable to go astray from the
right path and to grope in the thick darkness of doubt
-and despair in their efforts to regain it; if they are
to continue their search after the light in all such
ages and times, it is impossible to believe that Divine
Torch-bearers and Guides, should cease to appear; for
it is inconsistent with <y loa -, (Rahmaniyyat), the
Mercy of God, that He should permit the ill
but should not provide the remedy, that He should
create the yearning but should abolish the means of
satisfying it. To imagine so would be to offer an
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insult to the Fountain-head ‘of mercy ‘and compassion,
and to betray one’s spiritual blindness.

We, therefore, believe that the world was in these
days in sore need of a Guide and Preceptor who should
point out the way to God, and should lead us, out
of doubt and misgiving, to belief and certainty. If
the world was ever in need of a Prophet, it is much
more in need of one to-day, when religion has become
hollow and Truth is, as it were, dead.

At the present time, with respect to their attitude
towards religion, men may be divided into three
classes. First, those v;rho deny the need of religion
and either repudiate God altogether, or believe in Him
_just as they believe in rivers and mountains, for this
belief does not in any way affect their daily life. If
they were to decide that there is no God, their mode
of life would undergo no change whatever, for their
belief in God has nothing to do with their acts and
.conduct. Such people have sometimes gone so far as
to declare that they cannot surrender their independ-
encé even to God and that they cannot wound their
self-respect by praying to, and humiliating themselves
before, Him.

The second class of people are those who believe
in God and His attributes, but they are like a thirsty
man who has lost his way among the sand-hills of
the desert, and who for miles and miles does not meet
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with a single drop of water. The more he searches
for it, the fiercer becomes his thirst and the greatér
his agony, but his wandérings profit him not; he runs
from one deluding mirage to another, but each time
his disappointment augments his pain, and in- the
search of water he wanders farther away from it, till
he arrives at the gates of death.

The third class of men are content with their lot
and are satisfied with their condition, not because they
believe that they have satisfied all their natural yearn-
ings, but because they have lost courage and have
despaired of God’s .Grace. They imagine that God’s
bounties were limited to those who have gone before
and that they are like step-sons who cannot hope to
inherit their step-father’s property. They are, there-
fore, content to feed on the crumbs which those, who
have gone before, have left for them out of charity.

But none of these conditions is natural. The
indifference of the first class of people referred to
ab_ve, the fruitless efforts of the second, and the con-
tentment born of despair of the last, are alike unavail-
ing and cannot profit them. The only thing which can
profit the seekers of God is the true recognition and
knowledge of Him, which dispels all gloom and re-
moves all that separates man from his Maker and
ultimately brings man into the very presence of
God. Such knowledge alone can present religion to



13

man in a shape which is acceptable and which the
judgment of man can approve; and this has always
been done and can only be done by a Prophet of God.
Then consider, sisters and brothers, whether there
is any religion to-day, whose followers claim still to
possess that which was given to the world through the
Prophets ? Isit not true that men have either re-
conciled themselves to the belief that God’s blessings
have been exhausted on those who have gone before, or
renounced religion altogether, or they are pleased to
think that they have arrived at the goal, only, however,
like the person in a mesmeric trance, who accepts all
absurdities as true which have no reality for the
lookers on ? If this is so, and it certainly is so,
the world is as much in need of a Prophet to-day as it
was in any other age. That is why the Holy Founder
of the Ahmadiyya Movement teaches that the door of
Revelation has ever remained open and will continue to
remain open, and that the present age bears emphatic
testimony to the need of a Prophet. But we do not
base our belief on the testimony of the age alone;
we are also supp'orted by the testimony of the previous
Prophets. We find that all religions contain pro-
phecies concerning the advent of a Prophet in this
age. The Hindus are awaiting the advent of the
Neha .Kalank Avatar, which has been foretold in their
scriptures ; the Christians are awaiting the second
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advent of the Messiah; the Muslims are looking for-
ward to the appearance of the Mahdi and the Promised
Messiah; the Zoroastrians believe in the coming of
Mesio Darbahmi, etc., etc. If the advent of Pro-
phets had ceased for the future, how could all these
people have agreed on the single faet that a Prophet,
whose advent had been foretold, would arise. One
peculiar feature of these prophecies is that there isa
great deal of similarity between the various signs
detailed by different religions concerning the appearance
of the Promised Prophet. All these prophecies indicate
the time of that Prophet by foretelling spread of
evils, multiplication of diseases, falling of stars, eclipses.
of the Sun and the Moon, wars, etc. Again, it
is foretold that these Promised Prophets will pro-
pagate the Truth throughout the world, and that the
true religion will manifestly triumph over all other
religions in an unprecedented manner. Now, on the
one hand, the fulfilment of the signs contained in
these prophecies shows that they cannot be false, and,
on the other, the appointed task of all the promised
Prophets makes it impossible that at one and the
same time all these Prophets should cause their respec-
tive religions to triumph over all the others. The con-
clusion, therefore, is unas;oida})le that all these prophe-
cies refer to one and the same person who shall, by
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means of his spiritual powers, gather together men of alk
faiths, and guide the nations of the world on the
right path. These prophecies also show that whereas
the Promised one shall be the same for all religions,
he shall possess such peculiar distinctions that every
nation shall accept him as its own. He shall be so
related to India that the Hindus shall be able to accept
him as their Neha Kalank Avatar; he shall be so related
to Persia that the Zoroastrians shall be able to accept
him as their Mesio Darbahmi ; he shall be so related to
the Muslims that they shall be able to claim him
as their Mahdi; and he shall be so related to
the Christians that they will be able to recognise
in him the Messiah. And this can happen only
if he is related to different peoples in different
capacities ; for instance, he may be connected with
one by religion, with another by race, and with
a third his relations may be social or political, so
that every nation may be prepared to acknowledge him
asits own. Our own belief is that all these things are
to be found inthe Holy Founder of the Ahmadiyya
Movement, Hazrat Mirza Ghulam Ahmad (on whom
be peace and the blessings of God) whom God
raised for the reformation of the present age. He
claimed to be the Messiah for the Christians, the
Mahdi for the Muslims, Krishna or the Neha Kalank
Avatar for the Hindus, and Mesio Darbahmi for the
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Zoroastrians. In short, he was the Promised Prophet
of every nation and was appointed to collect all man-
kind under the banner of one religion. In him were
centred the hopes and expectations of all.nations ; he
is the Dome of Peace under which every nation can
worship its Maker ; he is the aperture through which
all nations can have a vision of their Lord; and he is
the centre at which meet all the radii of the circle.
It is ordained, therefore, that the world should find
peace and rest only through him. Being a Persian by
race he was the Promised one of the Zoroastrians ;
being an Indian he was the Promised one of the
Hindus ; being a Muslim by religion he was the Pro-
mised one of the Muslims; and having come in the
spirit and power of ]esus,’ bringing with him remedies
for the reformation of the social evils prevailing in
Christian countries—evils, which have laid an intoler-
able burden on the backs of the Christian nations—
having been born under a Christian Government,
and also having defended the honour of Jesus against
the attacks which had been levelled at it for hundreds
of years, he was entitled to be recognised as the
Promised one of the Christians. All prophecies of
the previous Prophets were fulfilled in his person
and at his hands; and when the time for the ful-
filment of these prophecies drew near, God informed
him of it and thus showed that in him alone were
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these prophecies to be fulfilled. It had been said
that the Promised One would appear in the East
(Matt. XXIV : 27, Isaigh XLI:2) and so it came
to pass. Similarly, it had been said that before the
coming of the Messiah, false prophets would appear;
and so it came to pass, s.e., before Ahmad announced
himself, several persons claimed to be Messiahs, the
claims of some of whom well-nigh deceived the wise.
Then - there were, as it was told,‘ wars and pestilences
and famines, and in the end was fulfilled that mighty
sign which is described in general words in the Bible
and in the Jamaspi, the book of the Zoroastrians,
as the darkening of the Sun and the Moon, but which
is described in more detail in Islamic books. It had
been specified in these books that at the time of the
advent of the Mahdi, the Sun shall be eclipsed on the
second day of the eclipse days, and the Moon shall be
eclipsed on the first of the eclipse nights. It had
been particularly mentioned that this sign had never
been appointed for any other claimant. This pro-
phecy has also been fulfilled, and its fulfilment
has set the seal of truth to Ahmad’s claim to be
the Mahdi and the Messiah as against those of
others. These eclipses occurred in 1894 in the month
of Ramazan on the dates which had already been
foretold, and although many persons had claimed
to be the Mahdi or the Messiah before him, this
R
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conjunction did not take place during the time of

any one of them.

In his time was also witnessed that most extra-
ordinary phenomenon which had been foretold in
earlier scriptures, but which had never been experienc-
ed before. It had been said that in the time of the
Promised One, there would be peace, that children
would play with snakes and goats with wolves, but
that there would also be wars; in other words, that
peace and war would exist side by side. We find that
this startling spectacle is presented by the world on
every side to-day. Patriotism, on the one hand, has
in most countries put an end to oppression and
strife which were only too frequent in ancient days
and has enabled States to put their respective terri-
tories in order, and, on the other, international
relations are in great disorder, causing one nation
to live in constant dread and suspicion of the other,
and international jealousies are at their height.

Besides these prophecies, detailed prophecies con-
cerning the advent of the Promised One are given in
Islamic books, all of which have been fulfilled and
some of which may be mentioned here. It was foretold,
for instance, that in the time of the Promised One
a new means of conveyance would be invented which
would render camels useless. This has been fulfilled
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by the invention of railways. Again, it was told that
news would be carried instantaneously from one part of
the world to another. This has been fulfilled by the
invention of the telegraph and wireless telegraphy.
It was als» written that women would increase in
number and would be employed in large numbers for
the sale of goods, that women’s dress would leave
exposed those parts of the body which were formerly
thought fit to be covered. It was written that three
great powers would wage war with three other
great powers, and that the victorious three would
occupy Concstantinople, but that a man shall run
away from Constantinople to Asia Minor, and shall
wage a war and shall recover his territory. It was
written that the Christian nations would be supreme
everywhere, and Arabia would be severed from the
Turkish Empire, and separate Governments would
be established in Mesopotamia, Syria and Egypt. It
was written that a certain people would shorten the
months, the Islamic law would be disregarded, that
gambling would increase ; large forces of police would
have to be employed; women would dress like men;
working classes would be in power; the rich would
grudge charity to the poor; Islamic governments would
be destroyed; religious condition of Arabia would
become deplorable; inanimate objects would speak
(this refers to the invention of the gramophone, etc.);
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new modes of conveyance would be invented (this
refers to airships, etc). It was written that a
certain land lying between two seas, on one side of
which there were corals and on the other pearls, would
be cut, and thus the seas would be joined and a large
number of vessels would pass through the opening.
This refers clearly to the Suez and the Panama canals.
Again it was written, that books and newspapers would
be published in large numbers; several discoveries
would be made in astronomy; irrigation canals would
be cut out of rivers which would consequently run dry;
mountains would be blown up; travelling would
increase ; in some countries the aboriginal inhabitants
would be wiped out; immolation of widows and
similar other ancient customs would be stopped by
the State.  Similarly, it was foretold that the
Promised One would suffer from two maladies, one in
the upper part of his body and the other in the lower,
that the hair of his head would be straight, that he
would be wheat-coloured, that he would slightly
stammer in his speech, that he would belong to a
family of farmers, that, while talking, he would
occasionally strike his hand against bis thigh, that he
would appear in a village named Kada, and that he
would combine in himself the offices of the Messiah

and the Mahdi. And so it has turned out to be. Ahmad,
the Promised Messiah, suffered fiom vertigo and
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diabetes; he had straight hair, was wheat-coloured,
and ‘occasionally faltered in his speech. He had
the habit of striking his hand against his thigh
while giving a discourse, and belonged to a family
of landowners. He was a native of Kadian or Kade
as Qadian is popularly called. In short, when
we consider all these prophecies collectively, we
find that they apply to no age but to the present,
and to no person but to Ahmad (on whom be
peace); and it appears that the present age is
clearly the age of the advent of the Promised
One, whose appearance was foretold by the former
prophets, and that Ahmad alone is the Promised One
whose advent had been eagerly awaited for centuries.
And when we see that before most of these signs were
witnessed, the Holy Founder of the Ahmadiyya Move-
ment, having received revelations from on High, fore-
told the appearance of many of these signs, as, for
instance, the approach of the plague, the Great European
War, universal earthquakes, the influenza epidemic,
etc., etc., our faith and conviction are further strengthen-
ed, and we are compelled to believe, and every person,
who does not act thoughtlessly but considers and reflects
and acts with justice, will arrive at the same conclusion,

that God has fulfilled the hopes and expectations of
all nations in the person of the Holy Founder of the
Ahmadiyya Movement. The clouds of His mercy have
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sent down showers of rain, a}xd lands which had been
dry have been watered; blessed is he who collects this
water in his fields, and renounces all manner of pride
and hypotrisy and values his faith more than the world !

Having explained that the Ahmadiyya Com-
munity is to be distinguished from other religious
communities and sects by the fact that the mem-
bers of this community, having considered the
appointed signs for the advent of the Prophet and the
Reformer of the latter days, have accepted the claims
of Hazrat Mirza Ghulam Ahmad (on whom be peace
and the blessings of God), and that unlike so many
other peoples they no longer await the advent of the
messenger of the latter days, I proceed to explain
the object of the advent of the Holy Founder of the
Ahmadiyya Movement as described by himself. He
says:—"* The task for which God has appointed me is,
that I should, by removing the obstacles which have
been set up between man and his Maker, re-establish
in the hearts of men love and devotion to God,
and by making manifest the Truth, should put an end
to all religious wars and strife and thus lay the founda-
tions of abiding peace, and should acquaint the
world with the spiritual truths which it had forgotten,
and should demonstrate to the world the true spiritual
life which had been displaced by material desires, and
should in my own life manifest those Divine powers
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which have been endowed on man but which can be
manifested only through prayer and devotion; and above
all that I should permanently re-establish that bright
and pure Unity of God free from all polytheistic
ideas, which . had entirely disappeared from the
hearts of men” (Lecture on Islam, p. 34). Again,
“God .has endowed me with knowledge that I
should warn those who have gone astray and should
lead those who dwell in Darkness into Light.” “ God
has sent me to reform this sad plight and to lead
mankind back to His pure Unity. Accordingly, I
have explained all things to you. I have also been
sent to give to the world a firmer faith and to
demonstrate to the world the existence of God; for
faith has withered and the belief ina life hereafter
has become a mere fable, and the conduct of man
shows that his whole trust is placed in the
world and in things material, and that he has no
faith in God or the life to come. They talk of God
and of spirituality but their hearts are filled with
the love of this world. Jesus had found the Jews
in the same statein which I find the world lto-day,
and just as lack of faith had driven love of God
from the hearts of the Jews and had destroyed their
morals, the world has to-day ceased to love God, and
I have been sent to restore Truth and Faith and
.to revive the love and fear of God in the hearts of -
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men. This alone is the object of my existence. God
has informed me that the Heaven shall again draw nigh
to the earth after it had drawn itself away. So 'I have
come to renew these things and have been sent for this
purpose” (Kitabul Bariyya, pp. 253-256). Again, he
says that he has been sent to attract men “to
Truth in all things relating to belief, morals, know-
ledge and conduct, insuch a manner that they should
gain special strength in all these matters” (Review of
Religions, Vol. 1, p. 3).

Again, he says, that one of his sons shall be
the liberator of captives, that is to say, nations,
classes and countries, oppressed by other nations,
classes and States, shall through him, be released
from the bonds of tyranny and shall obtain their
freedom, and God shall remove their difficulties and
shall confer on them a life' of peace and comfort.
Again, he says that it is his duty, firstly, “to demon-
strate the truth of Islam to all nations,” secondly,
“to present to the world the true and unalloyed
teachings of Islam, which are ‘full of truth and
spirituality, free from all false interpretations and
irrelevant interpolations,” and thirdly, “to bestow
the Light of Faith on all those who, from among the
nations of the world, are eager for it.”

From all this it would appear that his mission was



25

to preach the perfect Unity of God, to establish virtue
and righteousness, to restore to the hearts of mankind
the fear of God, to strengthen the relations between
man and his Maker, to lead men out of doubtand
darkness into the certainty of faith, and to restore rest
and calm to troubled hearts, to open the gates of
spiritual knowledge, to find a solution for moral,
spiritual, intellectual and practical difficulties, to
relieve and succour the oppressed through heavenly
means, to restore the rights of those who have
been despoiled, to abolish war and disorder, to bring
about universal peace, to collect all mankind under
the banner of one faith and one creed, to propagate
the Truth among all nations, to purify Islam of ex-
traneous errors and to present the true doctrines of
Islam to the world, and finally to demonstrate to the
world the Glory of God by manifest signs.

A truly splendid mission and a glorious prospect !
But has any claimant ever said anything different
from this? Every one of them is bound to place
before the world equally glorious prospects, for no-
body would pay any attention to mere commonplace
assertions. Such fine declarations are all the more
necessary in the present age when every thing depends
(upon propagation and advertisement. Hence, if the
claims of the Holy Founder of the Ahmadiyya Move-
ment had been supported merely by such declarations,
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they would have deserved no particular attention and
would not have been entitled to any preference over
the claims of any other person. But as I shall present-
ly show he has left us such a complete code of instruc-
tions and rules of conduct, that all sensible persons
will be bound to admit that by acting on them the
objects of his advent, as above stated, can be easily and
fully achieved.

One question, however, presents itself at
this stage, and although it is a little difficult of com-
prehension, itis impossible, without &nderstanding it,
to arrive at a full realisation of the true significance
of the Ahmadiyya Movement. And that question is
that whereas the Holy Founder of the Movement calls
himself a Muslim and is one of the followers of
Mubhammad (on whom be peace and the blessings of
God) and asserts that his mission is to propagate the
true teachings of the Holy Quran, whaf special signi-
ficance can be attached to the Ahmadiyya Movement ?
Is not the Holy Founder of the Movement, in that
case, a mere Doctor or Sufi, and the Movement, itself
a mere intellectual movement, of second rate import-
ance? This, however, is far from the truth,
and to think so would be entirely to misconceive the
scope and significance of the Ahmadiyya Movement.

We believe that Prophets are of two kinds, those
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who are law-bearers and those who come only to
interpret and establish the Law and to do away with
corruptions that creep into the system of a religion
owing to lapse of time. All religious systems
accept this distinction, and it is well illustrated by
the succession of Prophets who followed Moses
(on whom be peace). The latter was a law-bearer
and his contemporary Aaron and his successors Joshua
and others, including Jesus (on all of whom be peace),
were sent only to establish the Law revealed through
Moses. Jesus himself says, “ Think not that 1 am
come to destroy the law, or the Prophets: I am not
come to destroy but to fulfil” (Matt. V : 17). The
fact that the law of Moses was in force in the time
of Jesus and was binding on him and his disciples is
clearly borne out by the advice which he gave to his
disciples and others in Matt. XXIII: 2—3. “ The
Scribes and the Pharisees,” says he, “sit in Moses’
seat: all, therefore, whatsoever they bid you observe,
that observe and do; but de not ye after their works,
for they say, and do not.”

No doubt, some of the sayings and teachings of
Jesus are said to be different from the teachings of
the Torah, but if we carefully study the Torah we can
discover in it the basis of all that Jesus taught. He
says himself, concerning these teachings, that they are
not new and are contained in the Torah. For instance,
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towards the close of the Sermon on the Mount, which
is regarded as laying down rules of conduct not con-
tained in the Torah, Jesus says, ““for this is the Law
and the Prophets " (Matt. VII: 12).

In short, Prophets are of two kinds, those who are
law-bearers like Moses (on whom be peace) and those
who only restore and re-establish the Law after man-
kind have forsaken it; as, for instance, Elijah, Isaiah,
Ezekiel, Daniel and Jesus (on all of whom be peace).

The Promised Messiah (on whom be peace) also
claimed to be a Prophet like the latter, and asserted
that as Jesus was the last Khalifa (Successor) of the
Mosaic dispensation, he was the last Khalifa of the
Islamic dispensation. The Ahmadiyya Movement,
therefore, occupies, with respect to the other sects of
Islam, the same position which Christianity occupied
with respect to the other sects of Judaism, We
believe that in the Holy Prophet Muhammad (on
whom be peace and the blesgings of God) was fulfilled
the prophecy of Moses (on whom be peace) which is
contained in Deuteronomy XVIII: 18, and which fore-
tells the advent of a Prophet from among the brethren
of the Israelites, who would be a law-bearer like
Moses. Muhammad (on whom be peace and the
blessings of God), being a descendant of Ishmael,
one of the brethren of the Israelites, was the bearer of
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a new law. The Holy Quran refers to the fulfilment
of the prophecy of Moses in his person in the following

verse :—
S sl LS (e aale Vg () )

' (1 g dagalt) Yoo 005
ie., " We have sent an Apostle to you who -enforces
the commandments of the Law by superintending
your performance of them, as We sent an apostle to
Pharaoh ” (LXXIII, 15). Muhammad (on whom be
peace and the blessings of God), being thus the like of
Moses (on whom be peace), it was necessary that the
Messiah of Islamic dispensation should not only be
from among his followers but should come to re-
establish and propagate the Quranic Law just as Jesus
came with no new Law but only confirmed the Torah.

I have so far endeavoured to explain the relation
of the Ahmadiyya Movement to Islam. I now proceed
to explain the significance of the Movement.

I have already indicated that one of the functions
of a Prophet who is not the bearer of a new Law is to
sift all errors and misinter pretations which may have
crept into an existing religious system owing to
lapse of time, and this in itself is a great task. To
discover and restore that which had been lost is almost
as great a task as to supply that which is new. But
we believe that the Promised Messiah (on whom be
peace) had a much higher mission to perform. In



30

order, however, to understand what that mission was
it is necessary first to understand clearly our position
with regard to the Holy Quran. Unlike other
Muslims we believe that the fountain of Divine
knowledge contained in the Holy Quran has not been
exhausted, and that the Holy Quran is a complete
code. Asthe work of Godis an unlimited treasure-
house of wonders which are manifested according to
the needs of mankind, so should the perfect Word of
God be an inexhaustible treasure of wisdom and truth
which should provide cures for the moral and spiritual

ailments of all times. God does not daily create new
things in this world, but every created thing is full of

so many virtues and mysteries, that there is not a
single thing in the world concerning which it may be
said that its secrets have been fully revealed and that
it is impossible to discover any new property or virtue
in it. Man has not yet been able to lay bare all the
mysteries of the humanbody, let alone a complete
knowledge of the virtues and properties of other
things. 1f thisis so in the case of material things
which are meant to serve comparatively temporary
purposes, how much more must this be necessary in
the case of the perfect Word of God which represents
the spiritual world. Should we not in the case of the’
latter be ever prepared to discover new and limitless
treasures of eternal truths and hidden powers? We,
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therefore, believe—and every sensible person will
agree—that a book which claims to be the perfect Word
of God must possess this indispensable quality; and if
it lacks this.quality, its claim to be a perfect Word
of God cannot be accepted.

The Promised Messiah (on whom be peace),
addressing those who believed that the treasures of
Divine Knowledge contained in the Holy Quran had
been fully discovered and made known by those who
had gone before, says, “Know, therefore, that the
open miracle of the Holy Quran whi¢h can be demon-
strated to the people of all nations and all tongues,
and whereby we can convince and confute every
person, whether an Indian, Persian, European,
American or other, is that it isa limitless treasure of
Divine Truths and Realities, heavenly Sciences and
spiritual Fhilosophies, which are discovered n it in
every age according to the needs of mankind, and
which, like armed soldiers, stand ever ready to combat
every new falsehood. If the Holy Quran had been
limited in its meaning and interpretation, it could not
be regarded as a perfect miracle. Mere beauty of
diction and purity of language, even if miraculous, are
not matters which can be appreciated by the literate
and illiterate alike. The greatest miracle of the Holy
Quran is, that its treasures are inexhaustible, and a
person, who does not perceive this miracle, is entirely
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shut out from the real knowledge of the Holy Quran:
Remember that this miracle of the Holy Quran is so
perfect that it has in every age proved more potent
than the sword. The Holy Quran contains a full and
complete refutation of every doubt which is suggested
by each succeeding age under the ever-cha.zing con-
ditions of the world, and a reply to every criticism
which may be based on new knowledge and new
discoveries.

“ No Divine Truth has been put forward or can
ever be put forward by a follower of any other religion,
be he a Brahmo, a Buddhist or an Arya, or bya follower
of any other school of thought, which Truth has not
already found a place in the Holy Quran. The treasures
of the Holy Quran are inexhaustible, and as the wonders
of the Book of Nature are limitless, and each succeed-
ing age discovers fresh properties and new virtues in
nature, the same is the case with the Word of God,
so that there may be no disparity between God’s Work
and His Word ” (Izala-i-Auham, pp. 305-311).

By pointing out this great miracle of the Holy
Quran, the Promised Messiah (on whom be peace) has
effected a revolution in spiritual matters The
Muslims certainly believed that the Holy Quran was
perfect, but during the last thirteen hundred years
nobody ' imagined that not only was it perfect but that
it was an inexhaustible store-house in which the needs
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of all the future ages had been provided for, and that
on investigation and research it would yield far richer
treasures of spiritual knowledge, than the material
treasures which Nature is capable of yielding. The
Holy Frinder of the Ahmadiyya Movement has, by
presenting'‘to the world, this miraculous aspect of the
Holy Quran, thrown open the door to a far wider field
of discovery and research in matters spiritual, than
any scientific discovery has ever done in the realm of
physical science. He not only purified Islam of all
extraneous errors and presented it to the world in its
pristine purity and simplicity, but also presented the
Holy Quran to the world in a light which at once
satisfied all the intellectual needs of mankind which
the rapidly changing conditions of the world had
brought into existence and furnished a key to the
solution of all future difficulties. ‘

The world is undoubtedly being harassed by
complicated social and political problems and is
thirsting after spiritual knowledge. Not finding any
solution of these difficulties in the current religious
books, some people have become disgusted with religion,
and others are adding to these difficulties by
endeavouring to frame new codes of law. But as
you will presently discover, the solution of all these
difficulties has been provided for in the teaching of
the Promised Messiah (on whom be peace). It was

C
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no doubt, contained in the Holy Qtiran, but a part of
it was like water which had been rendered impure by
fhe introduction of moxious matter (i.c., false and
impious interpretations) and a part of it was like a
fountain flowing deep under the earth, hidden from
the eyes of men. He distilled the impure water and dis-
covered the subterranean channel, and removed the veil
from our eyes, and opened wide the door to a vast field
of research and discovery, thus providing for the ever-
increasing needs of mankind, without in the least
going outside the scope of the teachings of ‘the Holy
Quran and interfering with that form of Islam
which was established by the Holy Prophet (peace
and the bl.essings of God be upon him) and which it
is the will of God to preserve till the end of days.
Once 'this is realised, it will be easy to understand
that although the Ahmadiyya Community believes
firmly in the Holy Quran and is a Community of
Muslims, it cannot be ranked merely as one of the
sects of Islam. On the contrary, it claims that it alone
presents to the world the real Islam that was revealed
thirteen hundred years ago, and that its special
mission is to enrich mankind with unlimited spiritual
treasures contained in the Holy Quran. . The exist-
ence of this Community is not the result of the culmi-
nation of any particular idea, nor islit the last wave
of a matural corrent set in motion by any particular
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sect or school of thought. It is an entirely new
current which ‘has, on the one hand, moved rapidly
back through thirteen centuries and, on the other, is
pressing forward through the present into .the .future,
supplying from the inexhaustible treasure.of the Holy
Quran all the new and varied needs .of mankind.
It is a current which has united not only the East and
the West, but has also brought together the past and
the future. We can now confidently assert that the
Holy Prophet Muhammad (on whom be peace and the
blessings of God), to whom was revealed -the final and
perfect Code of Law, was an Adam for the perfection
of the Law, and that the Promised Messiah (on whom
be peace), who had been sent by God to demonstrate
to the world the vast extent of the spiritual sciences
and philosophies of the Holy Quran, which satisfy
the needs of every age, was an Adam for the
perfection of the interpretation and propagation of the
Law, asthe first Adam was the Adam of -the physical
perfection of man. '

It was necessary for me to .dilate -on this aspect
of the Ahmadiyya Movement, for, as I . have indicated,
the ‘Ahmadiyya Movement is not the name of any new
religion, and if I had proceeded to discuss the .teach-
ings and. principles of the Movement which.are wholly
based -on the -Holy Quran, without - this preliminary
explanatioﬁ a certain amount of confusion might . have
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arisen and it would have been difficult to understand
whether I was spéaking of the Ahmadiyya Movement
or of Islam. It must now be perfectly clear that
Ahmadiyyat and Islam are one and the same thing,
and that by Ahmadiyyat is meant that real Islam
which God has manifested to the world through the
Promised One of the present age. It is based wholly on
the Holy Quran and the Law of Islam, and yetitis
entirely different from the other existing sects of
Islam in its teachings and its doctrines. It has firstly
re-discovered many truths which had been altogether
lost sight of, and has, secondly, for the first time,
revealed to the world many new truths relating to the
special conditions and needs of the present age. These
truths were presented by the Promised Messiah (on
whom be peace) who has enriched the intellectual and
spiritual worlds by discovering many spiritual
sciences which lay hidden beneath the words of the
Holy Quran. Hence when in the course of this paper
I refer to the teachings of Islam I shall be referring to
the teachings which are in consonance with the point of
view of .the Ahmadiyya Movement irrespective of the
fact, whether they are accepted by other Muslims or
not, and- when I refer to the teachings of the
Ahmadiyya Movement, I shall be referring to the
teachings of Islam and not to any new doctrine or
teaching. )



WHAT SHOULD BE THE PRINCIPAL OBJECT
OF RELIGIOUS CONFERENCES.

But, before I proceed to describe the teachings
and doctrines which distinguish the Ahmadiyya Move-
ment from other religions, I wish to remark, that
whatever may be the object of the conveners of the
Conference, in my opinion the principal object of such
conferences should be to provide opportunities for the
people to contrast the merits of different religions in
order to be able to decide which of them can be of
assistance in achieving the object for which men
consider it necessary to seek a religion. Hence, al-
though it may not be necessary, in the papers which are
read here, to state and explain every rule and principle
inculcated by the religion to which the paper refers,
it isin my opinion; absolutely necessary that a brief
but complete outline of the basic principles of each
religion should be presented in order to enable the
audience to judge whether a particular religion deals
with every aspect of a man’s life or is confined only to
a few matters of greater or less importance.

Another principle which must be insisted upon

is that the representatives of each religion should
explain the teachings of their respective religions and
ot their own personal views. If this principle is not
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observed, it would be extremely difficult for people to
distinguish _the true from the false. Ideas and
thoughts are riot madterial things which thé followers
of different religions can keep under lock and key,
for, assoon asan idea is discovered or a thought is
expressed it becomes common property and it is open
to everybody to adopt itas his own. Hence if no
means are devised to test whether a particular idea
belongs to the particular religion to which it is ascrib-
ed or ' has been borrowed from others, it will be im-
possible to contrast the teachings of the different
religions in order to arrive at a definite conclusion as
to the truth of a religion. On the contrary, the result
will be very undesirable, for people will run away
with the idea that all religions are alike, whereas a
particular truth may be the property of a particular
religion and others may merely be borrowers from it.
The Holy Founder of the Ahmadiyya Movement had
devised a plan which he used always to follow on such
occasions, and the adoption of which would obviate
the difficulty indicated above, and that is this, that
the advocates ot each religion should support all that
they ascribe to their religion by reference to the scrip-
tures of that religion, that is, the revealed book on
which that religion is based, or by reference to the
explanations offered by the recipient of the revelation
himself. |
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This would remove all chances of confusion and
misunderstanding, and would clearly show which
religion is perfect and which of them has merely
borrowed from others. As this is not a condition
which has been *laid down by the conveners of this
conference (although I hope that on all such
occasions in future it will not be lost sight of, so
that people may be able easily to judge of the merits
of different religions) the representatives of other
religions will probably not be able to keep it in view,
but I shall voluntarily submit to it. 'Whatever, there-
fore, I present in the name of Islam or the Ahmadiyya
Movement will be taken direct from the teachings of
Islam itself and will not be ideas borrowed from other
sources. I shall endeavour to support every statement
made by me by reference to the scriptures of Islam ;
but if considerations of time and space compel me to
omit such references in any case, it would be the right
of every person addressed to demand from me a refer-
ence to the particular book or passage on the basis of
which I have ascribed any particular statement or
doctrine to Islam.



THE PRINCIPAL OBJECTS OF RELIGION.

After these preliminary remarks I turn to the
subject of my paper.

The principal objects of religion are four in
number :—

(1) The first object of religion is to instruct man
as to his source, that is to say, to furnish him with
correct knowledge concerning his Maker, so that he
may not be debarred from profiting by the Divine
source of all power and strength, and not remain
ignorant of the object of his existence, which can be
explained by the Creator Himself. For this purpose
it is necessary to explain four matters :—

(@) The person and attributes of God;

(b) The nature of man’s relation to God ;

(c) The way in which such relationship should
be expressed, and the responsibilities
which are laid upon man by God; and

(d) The means whereby man can attain to God
and satisfy his longing for union with
Him; and the practical realisation of this
object in this very life so that man may
pass beyond the stage of surmise and
attain to certainty concerning God.

(2) The second object of religion is to provide a
complete code of rules of moral conduct. For this
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purpose, again, it is necessary to explain the following
seven matters :—

(@) What are good morals ?

(6) What are bad morals ?

(¢) The different stages of good morals.

(@) The different stages of bad morals.

(¢) Why are particular morals called good or

bad ?

{f) The means whereby man can acquire good
morals.

{g) The means whereby man can avoid bad
morals.

(3) The third object of religion is to provide a
solution for the social problems which confront man-
kind, for man being by nature social, it is necessary
that religion should lay down basic principles which
should govern his social conduct, and whereby peace
and order should be established and all orders and
classes of people should content themselves with their
respective rights and privileges and none of them
should, consciously or unconsciously, trespass against
the other. A little consideration would show that
rules for the government of society can be equitably
framed by God alone, for no man or class of men can,
owing to the consideration of personal interests, b?
possessed of that breadth of outlook which is a
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necessary qualification for this purpo;e. The state-
ment of such principles, therefore, on which human
society should be based is one of the important func-
tions of religion, and a religion which fails in this
respect can hardly be called by that name. For this
purpose it is necessary for a religion to throw light on
the following matters :—

(@) Domestic relations, that is, the rights of
relations énter se, this being the first stage
of human society ;

(b) the rights and duties of citizens and how
they may best be discharged ;

(c) the relations between master and servant,
the rulers and the ruled, and the rich and
the poor;

(d) the relations between the followers of one

~ religion and those of another, and the
subjects of one government and those of
another,

(4) The fourth object of religion is to explain the
end of man, that is to say, as to what happens to
man after his death. For this purpose it is necessary
to explain:—

(@) Is there a life after death? If so, whatis
its nature ?
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(b) If there is a life after death, is it subject to
painr and pleasure ?

(c) If it is so subject, what is the mature of that
pain and pleasure ?

(@) Is it open to man to travel from evil to good
after his death ? If so, how ?

A consideration of the teachings of a religion con-
cerning these four objects can alone enable us to arrive
at an estimate of the true value of that religion. I,
therefore, proceed to explain the teachings of the
Ahmadiyya Movement relating to these four objects,
and hope that everyone who will consider the matter
dispassionately will admit that Islam alone completely
fulfils these four objects.



THE FIRST OBJECT OF RELIGION.
The Islamic Conception of God.

As I have stated above, the first object of religion
relates to four questions, and I shall, therefore, state
what Islam teaches concerning each of these questions.

The first question is, what does Islam teach
concerning the person and attributes of God? Islam
describes God as a Perfect Being, possessing every ex-
cellence. The opening verse of the Holy Quran
runs :—

ol &3 i Ao

“ All praise is due to Allah, the Creator and Sustainer of
all the worlds.” As God has created all things, and all
things depend .on Him for their sustenance, He alone
deserves all praise for the beauties and excellences to
be found in different things, for all these beauties and
excellences are derived from God. The beauty of a
scene, the charm of a voice, the fragrance of a flower,
the softness of a'bed, the daintiness of a dish, in short
_the beauty and charm of all that pleases and appeals
to the senses of man, is created and bestowéd by God.

'
The verse then proceeds:— @ J ) joa J)

(ar-Rahman, ar-Rahim) i.e.,, God has, out of His pure
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Grace and Bounty, created all those things the need of
which was to be felt by man; for instance, light and
air; fire and water; different kinds of food and medi-
cines; timber, iron, stone, etc. He has created so
many things for the use and research of man, that
whichever way he turns he finds enough to occupy
his attention and is afforded countless opportunities of
improving and perfecting his knowledge and capacities.
In fact, man cannot possibly feel any need which has
not been met and provided for before his birth. All this
has been done under God’s attribute of Rahmaniyyat
(e boa ),

Again, He has been called Raheem (p>)) in the
Holy Quran, thatis to say, He rewards all labour and
effort according to its deserts. Man’s effort is never
wasted, and he is ever rewarded in true proportion to

its merits.

Again, He is called Malik-i-Yaum-id-Din
(p o) 3 &lle), ie., Heis the Master of the Day
of Retribution, In other words, apart from the opera-
tion of the laws of Nature, and the rewards or
punishments which are meted out contemporaneously,
He has fixed the limits of every action, anc as soon as
those limits are reached, final judgment is passed on each
action whereby the good are rewarded, and the evil
ones are punished, subject always to this, that under His
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attribute of Makikiyyat (=) it is always open to
Him to forgive und to remit the punishment.

Again, He is called Qadeer ( j203), that is to
say, He has fixed the nature and properties of all things,
for if this had been not so, there would have been
constant confusion and disorder in the world-and the
affairs of the world would have come to an end. If
men had not been certain about the nature, effect and
properties of things, they could never have undertaken
any work, not knowing what result it might lead to.
For instance, a man who desires to cook food lights
a fire in the certain belief that fire would produce heat.
If the production of heat had not been the fixed pro-
perty of fire, and the extinguishing of fire had not
been the fixed property of water, if fire had sometimes
produced heat and at other times had caused cold, if
water had sometimes extinguished fire and at other
times had set it alight, nobody could have derived any
benefit from them, and men would have lost heart
in despair and would eventually have perished.

Similarly, God has been described as Aleem
(r,x,l.c), that is to say, He has knowledge of

secret as well as of manifest things. He is aware of the
secrets of a man’s heart and knows all thidden things.
He is acquainted with the hidden secrets of man’s
nature of which the latter is not even himself aware.
Things buried under the earth and those -placed on
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mountain tops are equally within His knowledge. He
knows that which is past and that which is to come.

He -is Samee (pgaow), thatis, He hears every-
thing ; the slightest whisper does not escape Him and

the sound of a crawling ant, and of the blood coursing
through a man’s veins reaches Him.

He is Hayy ( :5&), that is, Heis Himself alive
and ovestows Life on others.
He is Khalig (38), the Creator.

" Heis Qayyum (58), that is, He supports the

existence of others.

He is Samad (oeo), that is, nothing can exist
without His support and assistance.

He is Ghafur ( )s%), that is, He forgives our
trespasses.

He is Qahhar ( t-;), that is, all things are sub-
ject to His power.

He is Jabbar ( )U-s) that is, He remedies all
ills and disorders.

He is Wahhab (u;b 3), that is, He bestows

favours and bounties on His creatures. .

He is Subbuh (gyt), that is, He is free from
all defects. 4
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He is Quddus ( _~903), that is, He comprises in
Himself all kinds of purity and holiness.

He does not sleep, nor is He fatigued. He is

Eternal and Ever-existing.

He is Muhaimin (u&-eﬂ), that is, He guards all
things. It is under the working of this Divine
attribute that man is guarded from evils and suffer-
ings, of the approach of which he may not even be
aware. He is very often saved from a disease or a
calamity by secret influences which have been working
in his favour. As soon as a disease attacks the
human system, counter influences begin to destroy
germs of the disease. So long as a man does not per--
sist in acting rashly and breaking the laws of nature,
he is saved from many of the evil consequences of his
conduct. God says in the Holy Quran :—

L5 e ke g5 ‘.,.Ué, ol alasl 5 )y
(rgd=dl)
that is, if God were to start punishing men for all their

irregularities of conduct not one of them would have

been spared (X V1, 61).
In short, He possesses all perfect attributes and

His mercy encompasses all things, as He says:
(va Cd‘f&l)ds& ‘_F'olw_,,_;.w-)

i.e., “My mercy encompasseth all things.” In other
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words, His attributes of anger and punishment are
‘governed by His attrib utes- of mercy.

He is Ahad ( 0=) ) that is, nothing is His equal;
He is Wahid (o='y ) that is, all things had their
origin in His command and He is the first cause of all
creation. Many other attributes of His are mentioned
in the Holy Quma, which show that Islam teaches a
perfect conception of Ged as possessing attributes
which create love on the one hand and fear on the
uther, both of which are indispensable for a perfect re-
lationship between man and God.

Every sensible person will realise that perfect
unity and perfect obedience can be produced only
either by love or by fear. No doubt, love is the higher
and the more perfect relationship, but there is equally
no doubt that some natures are affected by nothing but
fear. A religion, therefore,’ which does no: emphasize
the Divine attributes both of mercy and of punish-
ment can never be universally beneficial. In con-
sidering the sources and causes of human conduct, a
religion ‘must have regard, not only to the motives
which influence the higher classes of people, but to ‘the
motives govemiﬁg the actions of all classes and con-
ditions of men. n fact, the higher classes of people
are generally naturally inclined bowagds good, and the
greatef part of our atfention must.be devoted to those

D * :
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who have fallen low and have wholly forgotten their
duties as human beings. -“This class of people, with
rare exceptions, is amenable only to fear, and no moral
or spiritual reform can be effected in this class unless it
is attended with the prospect of loss or harm.
A religion which claims to bring all mankind
in direct relationship with God, must, therefore, have
regard to this characteristic of human nature. In
describing the attributes of God, Islam has so balanced
the different attributes that no more perfect combina-
tion could be imagined which could attract and control
the different natures of man. The attributes both of
Love and Anger have been emphasized, subjéct to.

_the assurance ( 19 au-i),tﬂl) @m N watw g oo )
ie., ‘* My Mercy encompasseth all things,” that ié',‘that
Mercy overcomes Anger, for the object of the latter
is to reform and not to inflict pain.

This is a supreme and perfect concepton of God,
and completely answers the real object of religion, and
yet it is not distinctive of Islam. 1 believe that most

-refigions ascribe similar attributes to God, with slight
differences.  This causes superficial observers to
wonder why different religions should be opposed to
‘each other. The fallacy, however, that all religions
. present a similar conception of God, arises from the
fact that most people, when considering this Question
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lose sight of the workings of human nature. It is a
characteristic of human nature that it accepts or rejects -
certain things as a matter of course, without any ex-
‘ternal aid or interference. These things are said to be
self-evident, and although some thinkers may not
accept them as such, the mass of the people accept
them without question as they hecome a second
nature with them, and nobody can hope to obtain any
support for an assertion to the contrary. One of these
things which is almost unanimously accepted by man-
kind is that God is a Perfect Being Who is free from
all defects, and no religion which asserts that God
lacks perfection or is subject to certain shortcomings
can ever hope to obtain a hearing. Therefore, there
cannot be much difference between the names which
various religions ascribe to God. Differences, how-
ever, arise in the manner in which the followers of
different religions explain these names and. attributes.
The apparent agreement as to these names is not due
to the fact that all religions are agreed as to the attri-
butes of God, but the cause of it is to be found in the
unwillingness of the mass of the people to accept any
other -names in place of them. In comparing the
merits of different religions, therefore, one must con-
sider the explanations which each religion puts for-
ward in interpreting these names or attributes.

For instance, all religions are agreed that God is
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the Creator of the Universe and that He enables each
created thing to progress within its own circle, but
vast differences are revealed between the teachings of
different religions with respect to this attribute of God.
As I am explaining the teachings of Ahmadiyyat, 1
proceed to state what Islam teaches concerning this
attribute.” It is obvious that this attribute means that
God is not the Creator and Sustainer of any particular
class or nation, but that He is the Creator and Sus-
tainer of the whole Universe, and that, so far as the
attribute of creation is concerned, all men are equal
and no nation can claim any particular relationship
with God. He provides for the péople of Asia in the
same manner as He provides for the people of Europe,
and He looks after the people of Africa, just as He
looks after the people of America; and as He provides
for our physical needs, so does He provide for our
spiritual needs. On the basis of this principle, the
Holy Quran, at a time when the épirit of national ex-
clusiveness was rife, and political prejudices were at
their height and the people of one country were
not even aware whether people of other countries
had any conception of prophethood, proclaimed &

(rfJLB){.lik,i)\iwbiwdlg,

i, " There has been no people in the world but that }
God raised among them a Erophet for their
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guidanee. ‘(XXXV‘ | 24). At another place, it says :—
‘_,M\»‘)ﬂ”).&&’olyr) AA'J.(UL.&'JJ’)
ade P prg] Y .= M‘
.-g—«»u 2 Bl 6 u«,ufﬁ #W
o 143k OB S 1 k6 2,Y 1 |y e - 1)
(o g dedl)

e, Verily We have sent Prophets to every nation
with the message, ‘ Worship God and domot listen to
the wicked and the rebellious, and some of them
believed by the Grace of God, and others remained in
their error. So travel round the world and you will
find that God has sent His Prophets to all nations and
you will learn the end of those who had rejected - the
Prophets” (XVI, 36). It is related in one of the
traditions that the Holy Prophet (on whom be peace
and the blessings of God) was once ‘asked whether God
had revealed anything in the Persian toﬁgue and he
replied, “ Yes, God spoke to a Prophet in Persian.”,

Consider, therefore, how Islam has, by offering .
this explanation of the expression . AJ®] o, which
is common to the followers of all religions, discovered
to the world a new truth, and laid the foundations of
the common brothethood of man. Thereafter a
Muslim can have nothing but reverence for the
founders and leaders of other religions. To him,
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Krishna, Ramchandra, Buddha, Zoroaster and Con-
fucius are as much the Prophets of God as Moses and
Jesus, the only difference being that as the latter are
mentioned in the Holy Quran, there is a greater
amount of certainty concerning them. This fact
fundamentally affects the attitude of Islam towards-
other religions. As soon as a Muslim hears of an old
religion of which he was not aware before, or learns
about an old. Prophet of whom he had never heard
before, he is not troubled, as if another rival * had
appeared in the field, but he welcomes the discovery as
a fresh proof of the truth of Islam and a fresh con-
firmation of the teachings of the Holy Quran. Does
not Islam teach that God is =/} &, and that His
bounties are not confined to Arabia and Syria, and
that as the physical Sun lights up every corner of the
world, so must the Word of God illumine every valley
and give light to all nations ?

It may here be asked, that if all religions have a
Divine origin, why should we not accept all of them
as true and believe that every one of them leads to
God ? This question has been answered by the Holy
Quran in the following verses: —

o) ) i e al JI by ) JD A
e W 51 L.,t,:suﬂ;u,.a,ﬂ;w,,‘s s
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ie., “We swear by Our Ownself, that We sent mes-
sengers to all nations before you, but the wicked people
€ngaged them (i.e., the nations) in other pursuits and
such people are their friends to-day; they shall suffer
a grievous punishment. And We have not revealed
to thee the book but that thou mayest make clear
to them that in which they had differed, and as a
guidance and blessing for those who believe ” (X VI,
65, 66). This verse indicates that the integrity of all
previous books and teachings had become doubtful
and extraneous doubts and errors had found place in
them before the advent of the Holy Prophet (on
whom be peace and the blessings of God) so that in
spite of their Divine origin they had become unworthy
of practice and could not afford the certainty that by
acting on them a man could reach God.

Another question concerning God which it is the
duty of a religion to answer is, why cannot we see
God if He exists ? It is easy to assert that God exists,
but the difficulty is to prove the various attributes of
God. The Holy Quran recognises this responsibility
and furnishes proofs of the various Divine attributes.
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For instance concerning. the above-mentxoned question
lt Says Hamnd i

il ga 55l ¥) HHom ge sl Y IS Y
( " trl«iY‘ ) J‘\JJ‘

ie., " God cannot be seen with the physical eyes but
He reveals Himself to the eyes of man. Heis too
subtle to be seen by the eye of man, but He is aware
of everything!” (VI, 103). What a brief but compre-
hensive explanation! Subtle. things cannot be seen
by man, for instance, air, electricity, ether, etc. How
then, can he see God, Who is more subtle than the
subtlest thing and is not made of matter however
subtle, but is Himself the creator of all things? On
the other hand God knows that man is restlessly seek-
ing His union and is impatient for His meeting. He,
therefore, Himself comes to man and reveals Himself
to his eyes, that is to say, manifests Himself through
His Powers and Attributes and thus man is enabled to
see Him with the eyes of reason.

Concerning the proof of the existence of God, the
Holy Quran says :—

PR RN GO NPT DR T B
)l,ig.c W'S"FJU‘J“’UUJ‘“J"KJ“O
U.“JL. l’LL ur»- c:.- L;ls ‘ﬁ” )_’b” J.rl"
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i.e., " Blessed is He in Whose hand is the kingdom and:
Who has power over all things, Who has created Life
and Death to ascertain which of you is best in deeds.
(That is to say, He ha¢ created Life for actions and
Death for compensation, for perfect compensation
could not be awdrded in this life, lest Faith should
become a thing of no value). He is the Mighty, the
Forgiving. He has created the seven heights, each
supporting the other. You will find no incongruity
in Rahman’s creation. Then look and see whether
you can discover any defect, and look again and.
again and your look will return to you unsuccessful
‘and fatigued ” (LXVII, 1—4).

~ In other words, if one considers the entire
Universe, one will find that every need has been met,
and the most appropriate materials for the develop-
ment of every faculty and capacity have been
provided. Some of the needs of the meanest worm
that crawls on the earth, are being provided by
a planet which is travelling billions of miles away
from the earth. Let the contemplation of this
circle of the want and its satisfaction teach us that this.
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Universe has a Creator, Who has not omitted to forese
our smallest want and has provided the means o
satisfaction of every yearning and every true desire.

Another question which is sometimes asked is, i
God is a Beneficent Creator. why has He created thing:
like wild and savage animals, worms and reptiles.
pains, troubles, ailments, and pestilences, etc. Islam
offers an explanation of this also. For instance, the
Holy Quran says:— .
de= 9 2o Yy O e dli.s.'ﬂ’ VeS|

[

”(‘ triﬂY‘)[)‘)J.‘q FQJ:\})JQM‘PJ‘-)_,L]‘J&M
ie., ‘“All praise is due to God Who has created the
Heavens and the Earth and has made the Light and
Darkness, and yet those who deny the Truth associate
others with Him” '(VI, 2). That is to say, all
things that are troublesome and are called the children
of Darkness, for instance, reptiles, wild beasts, poisons,
plagues, etc., are also the creation of God, and their
creation does not offend against the attribute of Mercy
but on the contrary proves the Mercy of God. If
their true naturé is considered, they add to the praise
and glory of God and do not in any way detract from
it, yet those who are ignorant of the nature of these
things, regard their creation as derogatory to God and
associate others with Him, believing that these things
must have been created by some other being. See
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how beautifully Islam has unveiled the truth and has
explained the object of creating those things which
appear at first sight to be harmful. It teaches that
they have all been created for a useful purpose and that
man ought to praise God for their creation. Con-
sidered in this light the whole position is reversed.
Arsenic, strychnia and morphia ‘are deadly poisons,
-yet how frequently are they used to relieve human
-distress and to combat disease. Do more men die of
these poisons, or are more men saved through them ?
Millions of men are every year saved from the clutches
of death by the use of these poisons. How can it
tthen be said that these things are harmful or even
useless ?  The same is the case with spakes, scorpions
and other reptiles. Much attention has not yet been
devoted to these creatures, but further research is
bound to disclose the fact that their existence is of
great value from medicinal point of view. Besides,
as it appears from the Holy Quran, the creation of these
insects, reptiles, etc., was a preliminary to the creation
of man, and they had a large share in the puriﬁcation'
of the atmosphere of the earth. These insects and
animals were in fact the first links in the creation
of man, not, hotvever, in the sense in which evolution
is generally understood in these days, but as indicat-
ing and representing the different stages of develop-
ment through which the earth has passed.
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1.6, ~ One of His bounties is the c:eatién of the
Heavens and the Earth, and of all living things between
them, and He can de away with them when He
pleases, and whatever befalls you is the consequence
of your own actions; and God suppresses many evil
consequences of your errors” (XLII, 29, 30.) " In
other words God has created the Sun, the Moon and
the stars and the Heavens and the Earth and all that
is between them to serve man, but if be fails to take
advantage of them or misuses any of them and thus
suffers loss or injury, it is his own fault. In many
cases God averts the evil consequences of man’s errors,
and the evils suffered by him are not, therefore, due
to God’s action but to man’s contravention of the
laws of Nature which had been devised for his benefit.
Disease is also due to the action of the active ( e U )
and the impressible - ( _J #41 ) faculties with which
man has been endowed. All man’s progress is due
to the action and re-action of these faculties and
if these faculties did not exist man wounld not be
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" what he is. Under a general law of Nature man
influences all- things. around him and is in his tum
influenced by all of them, and whenever in this pro-
cess of influencing or being influenced he contravenes
the laws of nature he exposes himself to the attack
of a disease or becomes liable to some other ill or
inconvenience. God has not, therefore, created
disease, but has created the Law of Nature which is
indispensable to man’s progress, and disease is the
result of an infringement of this law. As this Law is
in itself the result of the beneficence of God, the mere
fact that disease may result from the ignorance or in-
fringement of it does not in any way detract from the
perfection of God’s Beneficence.

And as with disease, so with sin, which again
has no independent existence. An infringement of a
natural or spiritual law is termed a sin, and the
existence of sin, therefore, does not offend against the
Beneficence or Sanctity of God. The names which
have been used in the Holy Quran to signify sin, in-
dicate either excess or default, none of them being an
underived noun, which shows that according to the
Holy Quran sin has no independent existence, and
signifies merely the absence of righteousness. Excess
and default are the direct result of man’s action or
omission, his failure to nse God's bounties or his
attempt to infringe the rights of others.



62

No other religious book presents God in this.
light, and it is the Holy Quran alone which asserts
and explains that the existence of these apparently
harmful and injurious things does not detract from
the perfect attributes of God. The Holy Quran does
not merely enumerate the attributes of‘ God; it
explains and illustrates them in such detail that all
doubts and misgivings vanish and a revelation of their
beauty enchants the eye, compels admiration and fills
the heart with the longing to love and obey. A mere
enumeration of Divine attributes, however, is of no
great merit,

Again, it is sometimes objected that it is
incompatible with God’s Mercy that children should
suffer from diseases and disorders which they have in
no way earned or brought upon themselves.

The answer to this objection is contained in the
above explanation, that is to say, God has made a
law that all things are intluenced .by their surround-
ings, and this law is wholly beneficent. If this had not
been so, man could neither have been influenced by
external things nor could he have inade any progress.
Under the operation of this law children are in-
fluenced, both for good and for evil, by their parents.
They get from them both health and disease. If they
could not have inherited disease they would equally
have been prevented from inheriting the powers and
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capacities of their parents, and man would have been
born a mere image Of stone, impervious both to good
and to evil influences, and the object underlying the
creation of man would have failed and his existence.
would have been worse than that of animals.

The next question is, whether there is any cdom-
pensation for the loss and suffering caused by inherited
diseases and disabilities. The answer given to this
question by Islam is that in measuring the spiritual
progress of each man allowance will be made for every
disability under which he had suffered and which had
not been incurred by some fault of his own. For
instance, the Holy Quran says :—

(gtd|fw)é’=”d;\bxé}j')

i.e, " On the day of the final Retribution ‘causes which
bad impeded the spiritual progress of a man and over
which he had no control. will be taken into
consideration” (VII, 7). At another place it
says :—

28l ul_,l,:é a:;.a}dl o Osae it Sy Y
(e ey

ice., “ Those of the faithful who do not strive in the
path of God cannot be put on the same level with
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those who strive, except those whose inability is due
to some patural deficiency. God will keep their
disability in view ” (I'V, 95).

The Holy Prophet (on whom be peace and the
blessings of God) says :—

0oly 3 dwi @ Tsgadl y gegadb ) J)
(ke y) ks e Loy JWw il d oA Loy

ie., 'No believing men or women experience any
suffering concerning their bodies or their children or
property, but that their sins are thereby reduced and
they are sc purified by the suffering that by the time
they appear before God, their sins have been entirely
washed away” (Tirmidhi). Although this tradition
refers particularly to the believers, the principle laid
.down by the Holy Quran is of universal application,
and the believers are mentioned in the tradition
because this explanation was given in answer to their
question. Ty

What has been described above is an apt illustra-
tion of the different teachings of religions toncerning
the attributes of God. Islam defines the attribute of
beneficence in one way and other l‘religions define it in
quite another way. Some of them have had to import
the doctrine of transmigration of souls in order to
support the Beneficence of God. But even a brief
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consideration would show that the explanation given
by Islam is perfectly reasonable and in accord with
the laws of Nature, whereas the doctrine of trans-
migration of souls is based on mere suppositions.

The working of the Divine attributes of Justice

and Mercy also requires attention. All religions
describe God both as Just and Merciful, but there is a
vast difference between their respective explanations of
the working of these attributes. Islam says that there
is no conflict between these two attributes and that
both of them can and do operate simultaneously.
Mercy is not opposed to Justice but is above it. The
Holy Quran says :—
i.e,  Whoever does a good deed will have a tenfold
reward, and whoever does an evil thing, will be re-
compensed only in proportion thereto, and they will
not be unjustly dealt with” (VI,160). This shows
that according to Islam it is not unjust to reward a
person in excess of his deserts, but that it is unjust
to inflict on a man punishment greater than he
deserves.

Surely, injustice means to reward a man in a
measure less than that he has earned, or to punish a
man in a measure larger than that he deserves, or to

E
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give to one man that which is due to another, and God
never does any of these things. All that He does is
that He forgives a repentant creature who, having seen
the error of his ways, gives up his evil course of life
and presents himself before the Throne of Divine
Mercy supplicating for forgiveness with a beating
heart, trembling lips, streaming eyes, a head bowed
with shame, and a mind bursting with tumultuous
thoughts, and a determination to lead a pure and un-
sullied life in future. God enables such a person
to start on a new course in life. He is like the father
whose son goes astrayvand comes home humbled and
repentant after a long time, unable to lift his eyes to
his father, who, overcome by natural affection, draws
him to his breast, and does not reject him, but on the
contrary proclaims his joy at the return of his son.
Would this be an occasion for his other sons who had
remained at home and served him, to complain of the
injustice of their father ? By God, no, and a thousand
times no !

No doubt punishment is one of the instruments of
reform, but the tortures of hell are not a greater
punishment than true remorse. What the fire of hell
can effect in the course of a hundred thousand years,
true remorse can effect in the course of a few minutes.
When a man appears before God truly repentant and
with a determination to lead a better life in future,
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the Merciful God must take pity on h.m. Skall
the Merciful and Forgiving Lord turn away from,
and reject a servant of His who throws himself down
at the door of His Mercy, all remorse for the past and
hope for the future ? Surely, No !

Lastly, I shall refer to the attribute which is
better known than any other attribute of God, but con-
cerning which there is greater disagreement among
the different religions than in the case of any other
attribute, that is, the attribute of Unity. There is not
a single religion in existence which teaches plurality
of Gods: as a matter: of principle all of them
proclaim the Unity of God. Nay, the followers of one
religion charge the followers of another religion with
non-belief in a perfect Unity. I have seen it stated in
some books written by Europeans that the Muslims
are polytheists, and I am told that many people in
Europe and America who are ignorant of Islamic
literature, imagine that the Muslims worship the Holy
Prophet (on whom be peace and the blessings of God).
“This indicates the general feeling that the dcctrine of
plurality of Gods is impossible of acceptance in this
age. But notwithstanding the agreement of all re-
ligions in their professed belief in the Unity of God,
everyone of them differs from the others in its inter-
pretation of it, and many of them use the expression
only as a cloak to hide their polytheistic beliefs. But
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Islam is wholly free from polytheistic conceptions and
doctrines and has completely uprooted all beliefs and
practices which even remotely suggest such ideas. It
has defined and explained the doctrine of associating
aught with God so exhaustively that nobody is left
in any doubt concerning it.

The Holy Quran classifies Shirk (or association of
other gods with God) into four kinds. Firstly, a belief
in a plurality of gods. Secondly, a belief that any
other being shares, in a greater or lesser degree, in
God’s attributes, irrespective of the fact whether such
being is or is not called a deity. For instance, a belief
that a particular person can create living things or
can bring the dead to life amounts to shirk, although
the person to whom such attributes are ascribed be a
human being. For here, there is a difference only in
name, and the essence of Divinity has been ascribed to
another. Thirdly, to look upon a being other than
God as worthy of worship although that being is not
considered a god, nor is believed to share in the
attributes of God ; as, for instance, parents were wor-
shipped in some tribes in ancient days. Fourthly, to
regard a human being as infallible. For instance, a
belief that a particular saint or holy person is wholly
free from the natural weaknesses of man and must
therefore, be implicitly obeyed in all matters, how-
ever objectionable his orders may be, and practically
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to prefer his commands to those of God, although as
a matter of 'belief‘ that person is not regarded as God.

The Holy Quran indicates these four kinds of
shirk in the following verse :—
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e, O, people of the Book, let us agree in this one
matter, which both of us accept, that we worship none
but Allah, Who has no partner, and that we associate
with Him none in His attributes and that we prefer
to Him nobody from among His servants. If they
refuse, say, bear witness ye people that we submit
ourselves to God in this manner " (/11, 64).

What a complete refutation of all kinds of shirk
is contained in this one little verse! In view of what
is laid down in this verse when a Muslim says he
believes in one God, he means that he worships none
but God, that he does not ascribe to any other being
any of the attributes of God, that he considers Him
free from all earthly relationships, that he believes that
God is above assuming human form, that he believes
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that God is not subject to death or hunger or thirst,
that he bows to none except God, that his hopes are
centred in no other being, that he addresses his prayers
to none but Him, and that although he venerates the
Prophets of God, he does not regard them as anything
‘more than human. This is what Islam teaches him
and to which he holds throughout his life.

Generally speaking, all religions agree with Islam.
in declaring the Unity of God, but when we come to
details we find that each religion differs greatly from
the others.

In short, the conception of God, both in principle
and in detail, which is presented by Islam is most
perfect and a contemplation of it draws men to God
in a manner which is not possible in the case of any
other religion. Islam explains every attribute of God
in detail and states the effect which each of these attri-
butes produces orn the daily life of man. It also des-
cribes the inter-relations of different attributes and the
limits of their action and re-action. Hencea complete
and perfect conception of God is presented before the
eyes of man’s judgment, and ‘his heart overflows with
love. Other religions may share with Islam only the
names of the attributes of God, but none of them
shares with it the reality of those attributes, and it is
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obvious that in judging different religions we must
consider the reality and not merely the name.

Relation of Man to God.

I now turn to the second question relating to the
first object of religion, which concerns the relation of
man to God. We must remember that it is one thing
merely to believe in a thing and quite another to stand
in a special relaticnship towards it. For instance, all
educated persons believe in the existence of the North
and South Poles, but with the exception of a few who
are engaged in Polar research, nobody is specially
interested in them, and a mention of the Poles does
not excite any particular feeling in the minds of the
general public. On the contrary the smallest thing
connected with a person or thing one is interested in,
is apt to excite one’s feelings. It is, therefore, a
relevant question to ask what sort of relationship
between God and man does a religion insist on ? The
answer to this question and the nature of such relation-
ship would constitute a test of the truth or error, and
the success or failure of a religion. If a religion
insists upon something which is repugnant to the
Majesty of God, one would have to conclude that it
has no real faith in the attributes of God; or if it
demands something which, though not objectionable,
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has never been complied with by its followers, one
would have to infer that that religion has failed to

fulfil its object.
A consideration of the attributes of God, to some

of which I have referred above, and which are accepted
by almost all religions, would show that our real rela-
tionship is with God alone, for He is the author of
our being; He has created all things necessary for our
comfort, progress and success; and our future life
depends upon His grace. Our parents, our children,
brothers, wives, husbands, friends, countrymen,
governments, countries, properties, rank, honour and
our very lives do not stand towards us in any closer
relationship than God ; for all these are a part of His
gifts and He alone is the Donor. In truth, once we
realise the nature of the attributes that have been
described above, we cannot accept a religion as true
vhich does not require man to love God above
all other things, to respect and obey Him
above all earthly potentates, to be ready to sacrifice
all things to ‘His Will, and not to tolerate the
postponement of His commands for the sake of other
objects. A true religion must require man to love
God with a love greater than that bestowed on earthly
objects of affection, and to think of Him and re-
member Him more than' any. other beloved. He
must not be regarded merely as a part of the Universe
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like a river or a mountain in a distant land, but must
be regarded as the fountain-head of all life, the
centre of all hope, the cynosure of all eyes. This is
exactly what Islam teaches. The Holy Quran says:—
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ie., “Say, O Prophet: If your parents, and your
children, and your brethren, and your wives, and your
husbands, and your kinsfolk, and your property,
which you have acquired with labour, and your trade
the dullness of which you fear, and your homes which
you love, are dearer to you than Allah and His
Messenger and your striving in the path of Allah to
gain His pleasure, you have no faith in Allah. Then
wait till Allah issues a decree concerning you, and
Allah does not guide the transgressors” (IX, 23).
A person cannot claim to be a Muslim unless he
stands towards God in the relationship described in
this verse. He ought to be prepared to sacrifice
every object and feeling for the pleasure of God, and
.ought to prefer the love of God to all other things.
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In another verse the Holy Quran describes a sure
indication of the love of God in the words :
dl-)‘.«};y J:— 3 1>48 5 Llj @l KT LY &“:ﬂl
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i.e, “True believers are those who remember God,
standing and sitting and when lying down on their
sides” (III, 191). They are so possessed by the
love of God that, every mement, they desire to bé close
to God, and they are utterly lost in His contemplation
and remembrance, much more than a lover who 15
lost in the contemplation of his beloved. The re-
membrance of His bounties and His excellences and
the desire to be near Him and the longing to become
one with Him recur to them every moment, and,
whether working or resting, standing or sitting,
waking or sleeping, they constantly think of Him.
Again the Holy Quran says:—
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i.e., " Those alone are believers whose hearts become
flooded with the fear of God whenever God’s name is
mentioned; and when the Word of God is recited to
them their hearts are filled with faith, and they put
their whole trust in God” (VIII, 2.) That is to say,
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they believe that no undertaking can be brought to a
successful issue without His aid, and that all success
depends upon His Grace.

At this stage I desire to correct a misunderstand-
ing which is prevalent concerning the teachings of
Islam, namely, that Islam teaches a complete disregard
of material means and insists merely upon trust in
God. No doubt such ideas are entertained by some
people, but thisis not the teaching of Islam.. The
Holy Quran is full of verses which say that God has
created all things in the world for the use and benefit
of man. How then, can it be said that He means us
to disregard all material resources ? At one place He
says :— .
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ie., “In every undertaking adopt the means
appointed by Me therefor” (II, 188). Material
objects are also the creation of God and a proper use
of them in all undertakings is absolutely necessary.
Again He says, ( 1+ ¢ sWd)) o532 1535 “ Collect
all material necessary for success” (IV,71), and at
another place, ( ro ¢ @) ) 15055y de, “ When you
go on a journey provide for it (/1, 196).

It is related ina tradition that a man came to the
Holy Prophet (on whom be peace and the blessings of
God) and the latter enquired from him where he had
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left his camel. The man replied that, trusting
God, he had left it in His care. The Prophet
(on whom be peace and the blessings of God) said,
“This is not trust in God. Trustin God means that
you should first secure the knee of the camel and then
trust in God,” meaning that trust in God
does not warrant disregard of natural precautions; it
signifies a belief that God is a living God, and that
He still controls the world and the consequences of all
actions are regulated by His command. He guards
those who believe in Him at a time when they are
not even aware of the danger, and watches over their
affairs when they are absent. Trust in God, therefore,
is the belief that God helps His servants in their dis-
tressand helplessness and that without His aid, or in
opposition to His will, material resources can avail
nothing. In other words, it is a condition of mind,
and not a physical act or omission.

To continue, the Holy Quran says:—
(1 g4s) STl Olyoy s
ie, " The pleasure of God is to be put above all
things” (IX, 71). Man should not, therefore, base
his relationship with God, in the hope of any reward

in this life or in the life to come; his sole object
should be to achieve the pleasure of God, for God being
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his beloved, it would be an insult to His love to prefer
any object or thing to His pleasure.

This brief discussion will indicate the relationship
which, according to Islam, must exist between God and
man, and I think that every person who really believes
in God will agree with me that our relationship with
God ought to be exactly of the nature described above.

The Way by which Man can Eapress his Relationship
with God.

I now take up the third question, that is, what are
the ways by which man can express his relationship
with God: in other words, what are the duties impos-
ed by.God on man ? Each religion has answered this
question differently, and I believe, there is greater dis-
agreement between them concerning this question,
than is the case with regard to the first two questions.
Islam answers this question by saying that man ought
to fulfil the object of His creation, that is to say, he
should try to become a perfect servant.of God and
should seek Union with Him. This indeed is the only
natural answer that can be given. The Holy Quran
says :— B
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i.e., * Allah is He Who has created the Earth for you
containing all things necessary for you, Who has created
the Heavens for your protection, has fashioned
you in a form most suitable to your requirements, and
has given you pure food; that is Allah, your Lord,
and blessed is Allah, the Lord of the Universe. He is
alive and bestows life on others, there is none worthy
of worship besides Him, so call.on Him and worship
none besides Him. All praise is due to Allah, the Lord
of the Universe. Say: I have been commanded not to
worship those whom you call besides Allah after I have
received open signs from my Lord and I have been
commanded to submit myself to the Lord of the Uni-
verse” (XL, 64—66). These verses show that apart
from the spiritual relationship existing between God
and man, which has been indicated above, God also
requires obedience to His commands pertaining to things
physical. Tt appears from the Holy Quran that
these commands are of several kinds, but 1 shall
confine myself only to such commands as relate to
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worship, that is to say, the principal object of which
is to signify man’s own relation to God and which do
not directly concern other men. Islam places such

commands under five categories :—

(1) Nimaz, or prayer;

(2) Zikr, or remembrance of God ;
(3) Fasts;

(4) Pilgrimage to Mecca ; and

(5) Sacrifices.

Recent researches show that almost all religions
enjoin such acts of worship, although there are
differences relating to the manner in which they
are to be performed. As against this, there is the
modern tendency to condemn them as mere useless
ceremonies and to declare that God could never
have meant to confine man within mere formalities.
The result is that outward acts of worship are now not
so common as they used to be, and the followers of
other religions are renouncing them gradually. But
while Islam, on the one hand, reveals new aspects
of its teachings to suit the requirements of every
age, it possesses, on the other, the characteristic
that the teachings laid down by it in the words of the
Holy Quran are unalterable and fixed like a rock which
the beating waters can never move from its place.
Like Nature it 1is capable of yielding new
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treasures, but like Nature again its laws are immutable
for they have been framed by a Being Who kncws the
hidden and the future and Who has based them on
Truth and Wisdem. .

There is no doubt that the heart is the seat of
feelings, and that if the heart is corrupt and void of
feelings no amount of outward humility and show of
sincerity can be of any avail. On the contrary such
show is a curse which leads but to the pit of darkness.
The Holy Quran not only accepts this principle but
particularly emphasizes it. It says :—
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ie., ‘“ Woe to those who pray but are unmindful of
their prayers, and pray in order to be seen” (CVII,
4, 5). Similarly, it says that those who give charity
to be seen and not out of the sincerity of their hearts
are
ko 4523 ils alol S5 ade O yino JoaS dlted
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i, “like aslab of stone on which there is some dust,
and the rain comes and washes it away and nothing
can grow on it” (II: 263). Such persons, instead of

earning any reward for their sincerity, only harm
themselves by their lack of sincerity. Mere outward
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acts of worship, therefore, unless accompanied by
sincerity of heart are not approved by Islam and
cannot be of any avail. Islam requiresthat not only
the tongue and the body but the heart must also
join in worship.

The Holy Quran, and the sayings of the Holy
Prophet (on whom be peace and the blessings of God)
clearly show that faith is perfected by the heart and
the tongue and the limbs joining in proclaiming it.
A person whose heart does not accept the truth but
whose tongue and limbs proclaim his faithin itis a
hypocrite, and so is the person whose heart accepts
the truth but his tongue and his limbs contradict his
heart. True belief is that which is accepted by the
heart and is proclaimed by the tongue and the limbs.

We observe that a lover’s face betrays a peculiar
emotion when his beloved’s name is mentioned in
his presence, or when the beloved appears before
him, so that even a stranger is able to perceive his
love. Again, although nobody can doubt the parents”
love for their childern, the former very often demonstrate
their affection by kissing or fondling their little ones.
Similarly when two friends meet, they express their
pleasure by clasping each other’s hands. The people of
Europe when they appear before their monarchs do so
with bare heads and kneel before the latter Why is
all this done? Do not the love and sincerity of

F .
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the heart suffice on such occasions ? It would not be
correct to say in answer to this that it is done in order
to indicate the- feelings of the heart to the other party
who, being human, is incapable of gauging the
true feelings of the former without some sort of demons-
tration on his part; for everybody knows that we do
not fondle a child or greet a friend with the intention of
demonstrating our affection for them. Do not parents
fondle a newly born or a sleeping child ? This shows
that this demonstration of affection is an involuntary,
spontaneous act, not dictated by any ulterior motives.

It is impossible, therefore, that a man who loves
God and entertains a true longing for Him, should
not seek to express his love or longing by some out-
ward act. This is the secret of all worship. Worship
is the physical symbol of the true relationship of
man to God; and aman who truly loves God, know-
'ing that he daily expresses his love and affection by
outward signs, cannot object to physical acts of worship.
Such objections are due to lack of love.

This would be a sufficient explanation of outward
acts of worship prescribed - by Islam, but there are
also other significances underlying them, one of which
is, that, as the Holy Quran explains, physical acts
react on the mind and the condition of the mind
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reacts on the outward condition of the body. . [t says
ie, “It is only right that men should demonstrate
veneration for the places where God’s glory was mani-
tested, for righteousness of the heart does naturally
express itself outwardly” (XXII, 32). This refers
to the reaction of the condition of the mind on the

body. At another placé the reaction of physical acts
on the mind is referred to in the words
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ie., “ Beware, that their hearts have been corrupted
by what they have wrought.” (LXXXIII: 14.) At
first they acted against truth in order to gain material
objects, with the result that, in the end, the love of
truth vanished from their hearts. This is a truth
which has been fully demonstrated by psychologists.
I happened to read once in an American psychologist’s
book that a professor, who was regarded as a very able
man but who was in the habit of keeping his mouth
open, was appointed the head of an institution, but in
that capacity he failed utterly as he could show no
firmness in matters of discipline and administration.
He was, then, advised by a friend to keep his mouth
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shut and, acting on this advice, he discovered that he
gained daily in firmness and determination, and he
became a very successful administrator. In the ordinary
incidents of daily life we observe that physical
conditions constantly react on the mind. A man
who puts on a frown and exhibits signs of anger
begins to feel really angry, and if a man in a towering
passion is somehow made to laugh, his anger instant-
ly subsides. Tears induce sadness of heart and
laughter induces joy. Islam has, therefore, kept
this principle in view in prescribing outward acts of
worship, like the Nimaz, etc., for when a man assumes
the outward appearance of humility and supplication,
his heart gradually surrenders itself to love and in
the end he is drawn to God as a piece of steel is drawn
to a magnet. ‘

Another significance underlying physical acts of
worship is that they promote a universal feeling of
love and. obedience to God. Children learn to
love their brothers and sisters and other relatives by
observing that other people do the same. If all feel-
ings of love and affection had been confined to the
heart and had never found outward expression there
could not have existed any feelings of affection
between relatives, for how could a child have dis-
covered whether any person was loved or hated by
its parents and other relatives? It is obvious that
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this can only be discovered from outward demonstra-
tion of the different kinds of feelings, ‘which are
perpetuated generation after generation by such
demostration.

If, therefore, no outward signs are prescribed
for the expression of man’s love for his Creator, and if
His majesty is not constantly and repeatedly pro-
claimed by physical acts, the unborn generations
who must receive their first impressions from
the conduct of their parents, will not have those
feelings of love and sincerity for God, which would
be created by observing daily certain external symbols
of love and respect. We can even now see that
atheism and indifference towards God are on the
increase among people who have grown indifferent to

outward worship.

Again in physical worship all those parts of
man’s body which are loaded with God’s favours and
bounties can join in rendering thanks for such favours
and bounties. God’s favours encompass the body as
well as the soul, and perfect worship is that in which
both body and soul join, for without such combination
even spiritual worship cannot be preserved ; for though
the worship and adoration of the heart are the
substance and the essence, the worship and adoration
of the body are the shell, and the substance cannot
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be preserved without the shell. If the shell is destroy-
ed, the substance also is bound to be injured.

Having demonstrated that physical acts of worship
are indispensable for our spiritual progress, I now
turn to the specific acts of worship prescribed by
Islam for its followers. The first and the chief of
these is the Nimaz, which may be called the soul of
all Islamic worship. Five times a day a Muslim must
present himself before God and worship Him in the
mode prescribed. He must first perform the Wuzu,
that is to say, wash his hands, face, forearms and feet
in the prescribed manner. This is not only conducive
towards physical cleanliness and purity, upon which
Islam insists, but also has the effect of guarding, as
it were, all avenues through which disturbance or
interruption can enter, viz., the five senses represented
by the eyes, ears, nose, mouth, hands and feet,
the latter two representing the sense of touch. Those
who are given to thinking over spiritual matters can
easily understand this, but owing to considerations
of time and space I cannot here enter into details.
The very word Wuzu indicates both these objects, for
it means both ‘cleanliness’ and ‘beauty’. The per-
formance of Wuzu, therefore, promotes physical
cleanliness which is indispensable- for spiritual
purity, and renders the Nimaz beautiful by preventing
and arresting. the interruption or disturbance of the
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worshipper’s thoughts, thus making it possible for
him to attain the real object of prayer.

Having performed the Wuzu the worshipper
stands with his face towards the Ka’ba which is meant
to remind him of the sacrifices made by Abraham
(peace be with him) in the path of God and the good
which resulted from them. He then repeats certain
prescribed passages, the first part of which is devoted
to the praise and adoration of God, whereby he can
perceive, as it were, the reflection of God’s image,
and his heart is flooded with love and longing
and he is drawn towards God; in the second
he confesses that at every step in the course of his
progress he is dependent on the help and assistance
of God, and thus perceiving his own helplessness he
is .impelled towards self-improvement and greater
trust in God; and the third contains prayers and
supplications, which are the essence of Nimaz. By
prayer man attracts the Grace of God, and by the
union of the love of man with the loveof God the
seed 15 sown of a new spiritual creation in the same
way as a new physical being comes into existence by
the union of a male and a female.

In short, Nimdaz is so rich in spiritual benefits
that man’s reason is forced into admiration of it. But
in order to be effective it must be performed in the
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manner and subject to the conditions prescribed by

Islam.
The external acts prescribed by the law of Islam

for the performance of Nimaz are not without their
significance. During the course of Nimaz the wor-
shipper must at different stages stand with folded
arms, bow down with his hands on his knees, stand
erect with his arms hanging by his side, prostrate
himself on the ground and sit with folded legs. All
these movements are symbols of perfect humility and
surrender in different countries. In some countries
men express complete submission by standing with
folded arms, in other countries; by standing with their
arms hanging by their sides. In ancient Egypt, bow-
ing with one’s hands on one’s knees was regarded
as a symbol of deep respect; in India prostration
was in vogue and in Europe falling on one’s knees
is considered to be a mode of showing reverence.
Islam ha: combined all these symbols in its mode of
worship.

Islam enjoins that Nimaz should ordinarily be
performed in congregation, so that the spirit of
brotherhood may be fostered. Under this injunc-
tion a monarch has to stand side by side with his
meanest subject to perform the Nimaz.” This striking
spectacle affords a strong proof of the fact that Nimasz
is a reality and not a mere form. All who join in it
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realize that they are standing ina Presence where a

monarch has to lay aside his sceptre, and where he
becomes a mere servant along with his subjects.

It is sometimes objécted that the Nimaz of Islam
is merely a piece of bargaining with God, which is per-
formed in the hope of obtaining something in return.
This, however, is exactly the reverse of the truth.

- Islam is the only religion which repudiates this idea
and teaches that the acts of worship prescribed by it
are not the selfish requests of a wordly-minded man.
Their principal object is to acknowledge the favours
and bounties of Allah and to render thanksto Him
for all ot them, without doing which a man could hardly
.deserve to be called man, and, secondly, to seek
spiritual development. As is said in the Holy Quran:—
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ie., “O Men! worship Me, so that I may favour
you with My meeting, and render thanks for My
favours and be not ungrateful” (I//: 152). This
shows, that the object of worship is to render thanks

and to seek spiritual development. At another place
it is said : —

i.e., " Nimaz saves a man from indecency and evil”
(XXIX :45. The Holy Prophet (on whom be peace

~
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and the blessings of God) was once asked why
he was so constant in his prayers and he replied

*1y 52 lage OF1 VI

i.e., “Should I not be a grateful servant of the Lord ?”
Again the Holy Quran sayvs concerning Nimaz :

*(,ijn)g_,,m\ kil S Y
i, " Verily hearts are comforted through prayer™
(X111: 28). Through Nimaz one attains to the cer-
tainty of knowledge which dispels all doubts. Hence
Nimaz is a means of spiritual progress just as there
are means for the attainment of different objects in
the material world.

In short, the institution of Nimaz is based on
profound truths and combines so many excellences that
no other religion can claim the like of them for the
acts of worship prescribed by it. It satisfies the-
objects of worship in évery respect and is the only
means of attaining righteousness. Those who imagine
that they can do without external acts of worship are
labouring under a grievous error. Who would be
willing to believe that whereas Abraham, in spite of
his rightéousness, Moses, in spite of his sacrifices,
Jesus, in spite of his humility and meekness, and
Mubammad (on whom be peace und the blessings of
God), in spite of his perfection and excellence, could
not dispense with such acts of worship and were not
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content with the heart’s worship alone, people who
are engaged in worldly pursuits from morning till
night and have no thought to spare for God, can
dispense with them, and can confine themselves to
the mere inward remembrance of God? The idea that
the external worship is a mere matter of form and
is of no real benefit is the outcome of laziness, is
encouraged only to drown the voice of conscience and
is a cloak under which people seek to hide their lack
of faith.

The second mode of worship prescribed by Islam
is Zikr, or the remembrance of God. Nimaz, which
can be performed only in a certain manner and subject
to certain conditions, is confined only to special periods
of time. But as the body needs water or moisture at
brief intervals, and begins to feel dry and tired with-
out it, the soul also stands in constant need of spiritual
water, for it is apt to be starved when man is engaged
in material pursuits. Islam has, therefore, taught
that man should, from time to time, in the midst of his
pursuits and pre-occupations, recall and think over
the different attributes of God, so that his whole
attention should not be occupied by worldly affairs,
and the remembrance and the love of God should con-
tinue constantly to refresh his soul like a running
fountain. The benefits of Zikr are the same as have
been described above in the case of Nimaz.
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The third mode of worship prescribed by Islam
is fasting. This mode of worship is also common to
almost all religions, but the form in which Islam has
prescribed it is different from that recognised or
prescribed in other religions. Islam enjoins upon
every adult Muslim the duty of keeping fasts during
one month in every year. Those suffering from a
temporary illness and those who are on a journey
during the month of fasting are permitted to sub-
stitute an equal number of days during some other
part of the year. Those who are suffering from
some permanent disorder or are too old or too weak
to be able to keep fasts are exempted altogether.
Those who are fasting must abstain from food and
drink of every description, and from intercourse with
their wives or husbands, from the hour of dawn till
sunset. It is desirable that some breakfast should
be taken before dawn, so that the body should be
saved from unnecessary suffering. Moreover con-
tinuous fasts of twenty four hours each, without taking
breakfast before dawn, are not approved of by the
Islamic law. The Holy Quran describes the object

of fasting as,

i) Oy K ;laj;r(l)n L. ulc iyl ‘;J&.‘
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ie., " That you may exalt the greatness of Allah for
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having guided you, and that you may learn to be
grateful ” (I7: 185). In other words, one object in
view is that, being relieved from the necessity of
preparing and eating food and having more time to
spare, men may pay greater attention to spiritual
matters and may remember God oftener. Another
object is that the pangs of hunger and thirst may
help men to realise the value of the favours and
bounties of God which they ordinarily enjoy and
may render them grateful to God. Man does not
value that which he possesses, and he learns the value
of it only when he loses it. Most people never realise
that eyes are a great blessing of God, but when they
lose them they realise their value. Similarly when a
man abstains from food during a fast and suffers from
hunger he begins to realise how many comforts God
has bestowed upon him, and that he ought to employ
such a comfortable life in good and useful occupa-
tions and should not fritter it away in trivial pursuits.
Again, God says, the object of fasting is
The ward Taqwa (ysy% ) is used in the Holy
Quran in three senses. It signifies security from
pain, security from sin, and the attainment of a high
spiritual level. Fasting produces all these three
effects. At first sight it appears paradoxical to say
that fasting saves a man from suffering, for fasting
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itself imposes a certain amount of suffering on man.
But a little consideration would show that fasting
teaches men lessons which secure their national
welfare. The first lesson is that a rich man, who has
never suffered hunger or privation can never realise
the sufferings of his poorer brethren who have very
often to go without food, but when he is keeping
fasts himself he realises what hunger is and all
that the poor have to suffer. This produces in his
mind a wave of sympathy with the poor which finds
vent in measures calculated to ameliorate the lot of
the poor, the natural result of which is an increase in
‘the national welfare; and it is obvious that the wel-
fare of the individual is bound up with the welfare
of the nation. Another aspect of fasting is that Islam
does not wish to encourage in its followers sloth and
laziness and a disinclination to bear hardships. On
.the contrary, it desires them to be ready and able to
accept all manner of privations and inconveniences
in times of need. Fasts habituate the Muslims to
bear hunger and thirst and to restrain themselves in
‘all their desires and passions, and those who faith-
fully carry out this command never become lazy or
" self-indulgent.

Again, fasting secures one against sin, for sin is
born of inclination towards material pleasures. When
"a man becomes accustomed to. a course of conduct it
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becomes very difficult for him to renouce it. But a
man who is able to give up a habit or acourse of
conduct at his will, never becomes its slave. A man
who, in order to seek the pleasure of God, gives up
for a whole month, all material pleasures which some-
times draw him towards sin, and learns how to exercise
self-control and self-restraint, can easily overcome temp-
tations to commit sin. ‘

Again, as a man has to wake up during the month
of fasts in the latter part of the night for his break-
fast, he gets extra opportunities of prayer and worship
which speed him on the path of spiritual progress,
and when he sacrifices his ease and comfort for the
sake .of God, the latter strengthens his spirit and
draws him towards Himself. A ‘

The fourth form of worship prescribed by Islam
is the pilgrimage to Mecca, and its objects are similar
to those of Nimaz and the fasts, véz., to accustom a man
to leave his home and country and to suffer separation
from his relatives and friends for the sake of God.
Besides these, the Floly Quran ascribes to the
pilgrimage an object which is peculiar ta it, that is
to say, the pilgrimdge to Mecca is a symbdl of the
respect shown to placés where the will of God was
manifested and reéminds people of the incidents connec-
ted with that manifestation. It" reminds ~them of
Ishmael’'s being left in the desert by Abraham, and
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how those who make sacrifices in the way of
God are protected and honoured ; it fosters their
faith in the Power and Might of God. Again the
pilgrim, on finding himself near the place which has,
from the beginning of the world, been dedicated to
the worship of God, is sure to experience a peculiar
spiritual association with those who have through
numerous centuries been bound together by the love
and remembrance of God, and among whom he also
counts himself.

Besides this, the pilgrimage has a great political
advantage underlying it, for leading Muslims from all
parts of the world who meet together once a year can
exchange views and establish and renew relations of
love and brotherhood. They have opportunities of
acquainting themselves with the problems that confront
them in different countries, of copying one another’s
good points, and of co-operating with each other. 1
am sorry however to observe that no advantage is, at
persent, being taken of this aspect of the pilgrimage.

The fifth mode of worship prescribed by Islam
is sacrifice. Many people fail to understand the
significance of sacrifice in Islam. They imagine that the
animal sacrificed is supposed to carry away the sins
of the persons making the sacrifice. This is an
entirely erroneous conception of the teachings of
Islam on the subject. The equivalent in Arabic
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of the word sacrifice ( (53U ) is derived from a root
meaning neatness. Sacrifice is a symbol, the failure
to understand the significance of which is responsible
for the erroneous conception which people entertain
concerning it. In ancient days, the language of
symbols was in very common use and in spite of the
development of spoken and written languages and
the advance of literature in modern times symbols are
still extensively used and accepted for the communica-
tion of thoughts and ideas, especially in social matters.
For instance, when two friends meet they shake
hands, and nobody questions the propriety of the
action, nor does it occur to anybody to analyse the
feelings underlying it. It isa symbol inherited from
very ancient days and though its origin has been
lost sight of, it is regarded asone of the most useful
social practices, for it expresses and promotes friend-
ship and brotherly relations. In ancient times when
two men entered into an offensive and defensive alliance
they used to clasp each other’s hands in order to
signify that the hand of the one would be the hand
of the other thenceforward, and that they were hence-
forth allies and would fight and defend together. In
course of time this symbolical ceremony became the
emblem of the expression of affection and friendship,
and nobody would now be prepared to relinquish it.
Similarly, kissing is a symbol signifying the desire
G
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of the animal nature to draw the person kisged into
itself and to become one with it.

These and * other symbols are used constantly in
our daily lives and numerous benefits are derived from
their use. Sacrifice is also one such symbol. If we
ponder a little, it is not a small thing to sacrifice a
life, and it is bound. to create a profound impression
on the mind except. in the case of those who are
accustomed to the taking of life. Some squeamish
people have gone so far as to condemn sacrifice as an
act of cruelty, but there is no doubt that it powerfully
stirs the feelings, and itis for this reason that it has
been appointed asa form of worship. A man who
offers a sacrifice declares in symbolical language that
as the animal whichis inferior to him has been sacri-
ficed for him, he will, if called upon to do so, cheer-
fully give up his own life for that which is more
preci(;us than his own existence. How profoundly
must the man, who understands the true significance
of sacrifice, be affected at the time when he offers a
sacrifice and how vividly he must remember the
significance of it and the responsibility which it lays
upon him. He would ever afterwards be reminded of
the principle that inferior things must be sacrificed for
superior things, and that he must be ready to sacrifice
himself in the serviceof truth or of mankind. The
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Holy Quran refers to this significance of sacrifice
when it says:—

il 0l KOs WSl Yy eyl 1 Jls
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ie., " Neither the flesh nor the blocd of your sacri-
fices reaches God, but it is the righteous motive under-
lying them that reaches Him.” (XXJI: 37). That is
to say, your sacrifices will benefit you ouly if you
fulfil the object underlying them, but if you fail to
do that you will merely have killed an animal as you
slaughter animals for the purposes of food and you
will gain nothing by it.

This will show that the significance of sacrifice
in Islam is totally different from that in other religions
and that Islam has preserved the object which
underlies this symbol, whereas other religions have
lost sight of it and have invented new objects for it.

The means whereby man can attain to God and the
practical realisation of this object in this
very Life.

The fourth question under the first object of
religion is whether man can attain to God and
whether there isa religion which claims that this is
‘possible under its teachings. It is obvious that this is a
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vital question, and the real value of a religion depends:
upon the answer toit. Every person who is guided?
by his natural instincts, and who does not wish pur-
posely to ignore them must feel that the only function-
of religlon is to point out the way to God and to-
lead man to Him. All other questions are merely
introductory to, and are covered by it.

If a religion explains the attributes of God,.
emphasizes His unity, exhorts its followers to love
Him sincerely, lays down the modes of worship, but.
is silent as to whether it can lead men to God in this
world, its teachings are mere mockery, and attending to-
them mere waste of time. The example of such a
religion would be the example of a man who causes a.
proclamation to be made throughout the land with blow-
ing of bugles and beating of drums that 2 momentous
discovery has been made and that people should collect
together to be told about it,—and let no man lag behind,
for the discovery is so wonderful that the like of it never
was before, and it is necessary that all men should
learn of it, as itis useful for all and its benefits ex-
ceed those of any other discovery, and that’it would.
be the height of ill-luck not to take advantage of it,—
and when men have gathered from. far and near leaving.
their pursuits and occupations, in their eagerness to:
hear of this wondetful discovery, he makes a speech.
telling them that a new land has been discovered.
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which is so vast that all men can settle in it com-
fortably, that it lies at every man’s door, that there
-are running springs and bubbling brooks in it,
and that there is such abundance of flowers and
fruits and other delicacies that men need not quar-
‘rel between themselves, for every one can have as
‘much as he desires, and life in it would be altoge-
“ther very pleasant; the sun lights up its beautiful
surface, and its deep shades afford relief and rest, and a
man who enters it once does not desire to leave it again,
etc., etc., thus exciting the curiosity of his listeners who
eagerly enquire as to the whereabouts of this wonder-
.ful land so that they might proceed thither and taste
of its fruits and delicacies and enjoy the pleasant life
it affords, he makes answer that the land, no doubt,
exists as he has described it, but that he is sorry that he
is not aware of its exact situation, nor does he know
how it might be reached; that he had read of it in a
book which he had discovered in his father’s library, and
‘he could not endure that others should remain ignorant
of it. There can be no doubt as to what would be
thought of such a man. Yet there are persons who
-daily mock us in this manner and nobody questions
them as to why they do so. They call men to God
‘but those who come at their call find nothing, only
their longing and uneasiness are intensified.

Has anybody ever heard of people falling in love
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with an imaginary beauty, whom nobody has ever
seen ? Love is excited by the sight of beauty and not
by merely hearing of it. How can a man then feel
the love which he is expected to have for God, without
having seen Him? Love is the melting of the heart,
and how can the heart melt when no heat is applied
to it? Let men first perceive the glorious face of the
Beloved, and bask in its sunshine, so that their hearts
may be melted and be filled with love. No religion
can create in the hearts of its followers true love for
God unless it opens the door to His meeting.

Look round you and see how many people
love God in their hearts. Surely not ten in a
hundred thousand; and even these only imagine
that they love God, whereas they are merely following
ancient customs and treading the path which their
ancestors had once trodden. The world is plunged in
Jdarkness. Nobody is willing to sacrifice anything for
God, and sacrifices made in the name of religion are
prompted mostly by patriotism or nationalism. From
the remotest corners of the earth men have gathered
to see the British Exhibition, but how many are there
who step outside their houses to see God ? They think
that they cannot see Him either at home or abroad,
and they, therefore, make no effort to find Him.

We cannot afford to trust our spiritual welfare



103

to the life to come. No man is permitted to visit
this world twice ; and if he can find nothing in this
life, and in the life to come and he discovers that he has
all along been in error, where lies the remedy? And
in case there is no God and no future lite,
he shall have wasted this life in running after a
delusion.

Every religion asserts that it can lead men to
God in the life to come, but .in such a vital matter
how can one act ona supposition ? We are told to
do this or that deed, but what we want to know is what
will God do in return for our deeds ? Our acts and
conduct are like knocking at a door, but the question
is (in the words of a man who lit up the world
by his Light nineteen hundred years ago) will
it be opened tous? If the door is not to be opened
to us and our knocking is to be in vain, what has
religion taught us? An incongruous noise, which
we could have-made even without the guidance of a
religion! All that it has done for us is that it has
created in our hearts a longing which it cannot
satisfy. A true religion, therefore, must teach us
something whereby we can cause the door to open
before we leave this world, so that before our retreat
is finally cut off we should be assured that we are
following the right path.
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Sisters and brothers, I give you the glad tidings
that Islam, or in other words, Ahmadiyyat claims to
teach the way how the door may be caused to open;
nay, it claims that through it the door has already
been opened to many who have in this very life
entered it and seen the Face and Majesty of God,
and that, if you so desire, it can, God willing, do the
same for you.

Before proceeding to explain the means by
which Ahmadiyyat leads man to God, it is necessary
to state what is meant by meeting or seeing God.
It must be remembered that God is not a material
object whom man can see with his physical eyes. He
can only be seen with the eyes of the soul. This
does not mean, however, that it is a mere trick of the
fancy. This spiritual vision of God is as real and
as irrefutable as our physical vision by which we
perceive physical objects like the sun and the moon,
so that no doubt is left in our minds as to their
existence. If ten million men were to assert that
there is no such thing as the sun, we would believe
that these ten million men have gone mad. No
doubt would arise in our minds that we have not seen
the sun, for we have seen it in a manner which can
leave no possible doubt behind it. There is this
difference between fancy and fact, that the former is
generally the result of the working of one sense only,
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whereas knowledge is the result of the working of
more senses than one. For instance, when a man
imagines that a certain other person is standing before
him, while in reality there is no such person standing
there, he can find out his mistake if he extends his
hand to touch him, for his hand will meet nothing but
empty space. Butif a man is actually standing there
his sense of touch will confirm his sense of sight, and
his hand will meet a solid object. It may sometimes
happen that more faculties than one are deranged;
this however would amount to lunacy and nobody is
likely to be deceived by it. There is, however, a further
test which can be applied to detect even unsoundness
of the mind, and that is that a man who is labouring
under an hallucination may be deceived by himself, but
he cannot deceive others, and cannot show to others
that which he imagines he sees himself. But a reality
is capable of being demonstrated to others. There-
fore when I say that through Islam or Ahmadiyyat a
man can see God, I do not mean the mere working of
fancy as the result of which the followers of most
religions imagine that they can and do see God, but I
mean the certain meeting of God which can be per-
ceived not only by different faculties but can also be
demonstrated to others. Nevertheless this seeing or
meeting is spiritual and not physical. In support of
the assertion that Islam makes such a claim, reference
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may be made to several verses of the Holy Quran, In
the very beginning of the Holy Quran God says:—
*( toﬂ‘)wgh 4 ) Y o b el
i.e., “ This is that promised book which is referred to
in previous scriptures. There is no room for doubt
in it, for it guides the righteous to still higher levels.”
(f1: 2). Other religions only claim to make a man
righteous but Islam not only does that, but also leads
him still higher. Not only does it teach a man his
duties but when he has performed all that lies on him,
it carries him higher and he becomes the recipient of
attention and favours from God, and a mutual relation-
ship of love and sincerity is established between him
and God.
At another place He says :—
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i.e., * Those who render perfect obedience to God and
His apostle (on whom be peace and the blessings of
God), God will confer upon them one of four dignities
according to their deserts. Those who attain the
highest stage of perfection will be made prophets, and
those next to them will be made Siddiques, i.e.,
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favourites of God, and those coming after them will
be made Shaheeds, i.e., those from whose eyes the
veil has been removed, but who have not yet attained
the dignity of special friends, and those that are next
below them will be made: Salih, i.e., they will be
righteous men who are trying to improve themselves
but who have not yet been admitted to the inner
presence of God. These are the best companions
whose company benefits others. These different
stages of development can be attained only through
the Grace of God, and God well knows His servants,”
that is to say, God is aware that He has endowed man
with the capacity for unlimited development. and
has put in his heart the longing to seek the Beloved,
and thusit was necessary for Him to provide the
means of satisfying this longing, which He has done,
leaving it to man to take advantage of them
Uv. 64,70).
Again He says,
lleb! 5 Ll 3yl Lpomy 3 Geld Oy ¥ 1 O
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i.e., * Verily, those who desire not to meet Us and are
content with material resources and material develop-
ment, and desire nothing beyond this world, and
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those who are indifferent to Our signs which. We show
them to draw their attention, inasmuch as they
have voluntarily withdrawn from the source of real
happiness, will never attain to true happiness and will
ever suffer spiritual tortures as the result of their
actions (X. 9, 10). At another place God says,

(¢ g ootl) oo a) ol Sl )
i.e., “ Those who recognise the Majesty of God, and act
in accord therewith, will be given two paradises,”
that is, one in this life and one in the life to come.
(LV. 46).

Again describing the blessings of paradise He
refers to the principal blessing in the verse

) I
*( ‘f_u‘);}t e LS“' 3_,-3'5 .l&axaf)
ie., “Some faces (that is, those who enter paradise)
will be lit up with joy, for they will see God (LXXV.
21, 22). So that attaining paradise in this life, would
mean that man should see God in this life and should
experience the working of His attributes within him-

self. _
At one place He says,
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ie, “If you remember Me, 1 shall cause you to



109

see Me, so you should render thanks to Me and
should not be ungrateful” (II. 158). That is, you
should not imagine that having created every thing
necessary for your material development, I would
leave your higher needs unprovided for.

The next question is what is the nature of this
meeting with God ? It is really beyond the power of man
to describe such an essentially spiritual experience ; it
can be realised but can hardly be fully described.
He alone who experiences this condition can under-
stand the nature of it, but he cannot convey an
adequate impression of it to another, for it is an
entirely novel experience and people can understand
the nature of only those experiences through which
they have themselves passed. For instance, we can
describe the taste of sugar to a man who has himself
tasted it and when we say to such a person thata
certain thing is very sweet he will at once realise our
meaning. But a man who has never tasted sugar can
never fully realise what sweetness means. We can
give him a poor and impetfect idea of it by distinguish-
ing it from other things which can be tasted, but the
only perfect way of making him understand what
sweetness signifies would be to put a lump of sugar
in his mouth and to tell him that it is sweet. Similarly
the nature of the experience of a meeting with God
cannot be put in words, but as.this isa matter which.
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cconcerns faith and on which depends the whole spiri-
tual progress of man, God invests those who have
gone through it with such attributes that everybody
can perceive that they stand in a‘special relationship
towards the Living God. Justas a machine becomes
alive when it is connected with an electric current,
and people can at once recognise that some mighty
force is working through it, so is the case with those
who attain to union with God, and since the beginning
of time this fact has been proclaimed in the same way.
The fact that Noah, Abraham, Moses, Jesus and
Muhammad (on whom be peace and the blessings of
God) and the other prophets of God were His
favourites was proclaimed to the world only through
the manifestations of God’s attributes for them; other-
wise. the nature of the relationship in which each of
them stood towards God was not and cannot be under-
stood by any stranger. '

The truth is that God being all spirit, His relation-
ship with man can be expressed only through the retlec-
tion of His attributes in him. As the Holy Prophet
(on whom be peace and the blessings of God) has said :
) 3Va b )4l j o, “ If you desire to meet God, you
must assimilate the attributes of God and must fashion
your lives accordingly.”

With beings that belong to the world of spirit a
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relationship can be ‘established only through perfect
understanding  and knowledge. The . Holy Quran
describes this understanding or realisation as being of
three kinds or having three stages. The first stage is
called ) rL‘ that is to say, knowledge or realisa-
tion by inference. In this stage a thing is not itself
visible but its effects are visible from which a man can
conclude that the thing exists. The second stage is
W) A that is to say, knowledge or realisation by
sight. In this stage not only are the effects of a thing
visible, but the thing itself is seen, although its nature
has not been completely realised. The third stage is
the stage of perfect realisation or experience, that is to
say, as complete an understanding of the nature of a
thing as it is possible for a man to have, both through
an observation of its effects on others and a realisation
of its effects on himself. This is called ! 5=~ or
perfect realisation. These three stages may be illus-
trated by a reference to the khowlecige and realisation
of fire. When a man sees smoke from a distance, he
concludes that there must be a fire from which it issues,
but he cannot be certain of it, for there is the possibi-
lity that his eye might be mistaken and what he
imagines to be smoke may be merely dust or a mist.
But if he draws nearer and sees the flames with his
own eyes, his certainty will increase, but perfect reali-
sation of the nature of fire cannot be achieved till he
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puts his hand in it and experiences its burning effect.
There are sub-divisions of these stages of realisation,
but these are the principal ones, and man is constantly
striving to attain them. We find that when a child
begins to grow up, he wants to realise the nature of
everything and is not afraid to put his hand in the
fire to experience its effects. I imagine there would
be very few children in the world who have not, at some
time or other, scorched their hands inan attempt to
find out the effects and nature of fire.

Islam lays down the same three stages of realisa-
tion. The first stage is, that a man hears about the
manifestation of God’s attributes from others, or reads
in books as to how God used to deal with His servants
in the past, and he begins to think that there must be
some reality underlying it. But this creates no more
than a temporary impression on his mind. For, when
he begins to strive in the same path himself he at
first meets with disappointment and very often loses
courage, like a man who, from a distance sees smoke
rising up, begins to advance towards it, but as he
proceeds further he sees nothing but smoke without any
other ‘indication of a fire, till he begins to imagine that
his eye had deceived him and that what he had seen
was not smoke but possibly a speck of a cloud or some
other similar thing. Only such persons are satisfied
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with the ancient records of the lives of holy men as
never strive to have an experience at first hand them-
selves, and whose self-complacency remains, therefore,
unshaken. This, however, is far from being enviable.
Islam doees not confine man to the first stage of
realisation, it keeps the door open to the highest
stage, and it claims that any one striving after
God 1in accordance with its teachings, gains in
understanding and realisation in proportion to his
efforts, and that there is no stage of realisation which
was opened for others but from which men are now
debarred. I have explained that true realisation is a
purely inward condition of mind; it is that sharpness
of spiritual vision by which man begins to perceive
the attributes of God in a new light; itis that keen-
ness cf spiritual perception by which man discovers
himself clothed with the attributes of God, but as
every condition and experience has an outward mani-
festation, the perfect realisation of God or, in other
words, union with God, has also its outward manifesta.
tion by which the other people as well as the man
himself realise his relationship. with God. It is
obvious that when two things approach each other
the peculiar quality of one affects the other. For
instance, a man who approaches fire begins to feel its
heat, and a man who approaches .ice begins to feel
cold; similarly, ifhe touches a perfume, his body or
H
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his clothes begin to emit its fragrance, and if he-
is near another man who utters a speech, he
can listen to it. In the same way, it is necessary.
that a man who attains to a stage of union with
God should manifest certain qualities which should show.
that he has attained to that state of blessedness. For, if
there is nothing more than a mere verbal assertion,.
how can we distinguish between the claims of an
impostor and a righteous servant of God, and what.
benefit can other peoplé derivé from seeing or associats

ing with the latter ?

Islam has described three stages of union with.
God, which can be distinguished by their manifesta-
tions. They are the proof of a man having attained.
to union with God, and they are also the means of
increasing one’s belief in God. The first stage is
that of acceptance of prayer. The second of revela-
tion, and the third is the stage in which man becomes

the manifestation of divine attributes.
THE FIRST STAGE: ACCEPTANCE OF PRAYER.

Islam teaches ' that acceptance of prayers isa
means of enabling men to attain to union with God.
That is tosay, when aman prays to God his prayers
are accepted, provided they are made in the manner,.
and are continued up to the point; - appointed. for their.



115

acceptance. He says:—
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i.e., ' Then who is He, who hears the cry of a distress-
ed person, when he calls on Him, and accepts his
prayers and relieves his pain, and, removing the
oppression of the oppressor sets up the oppressed in
his place? Isthere, then, another god who has this
power ? but you derive no lessons from it” (XXVII.
60). This stage has been made open to all and God
hears the prayers of every one who prays to Him in
his distress, to whatever religion he may belong, and
thus affords an opportunity to all to get into direct
touch with Himself in order to be able to emerge
from the stage of doubt and darkness. It is necessary
that a certain amount of realisation should be open to
people of every class and condition in order to draw
their attentionto God, for men turn their attention
only to those things with whose importance they are
impressed.

As I have said, the followers of every religion
can pass through this stage and can experience the
effects of prayer. They will find that many obstacles
can be overcome and inconveniences removed by
prayer. But this stage of knowledge is an inferior
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one, for there is room for doubt that the thing which
has happened after prayer might even have hap-
pened without it, or that a trouble which has been
averted might have been averted even if no prayer had
been offered, for we very often observe that an under-
taking which is on a fair way towards being accomplished
fails, and that which was regarded difficult of accom-
plishment is brought about through natural causes,
when no prayer has been offered or even in cases when
the person concerned has no faith in prayer. Another
element which renders this stage doubtful is that its
results bear a resemblance to the results of the opera-
tion of certain natural laws, for instance mesmerism
and hypnotism, by means of which several ailments
and diseases may be cured and remedied. This may
give rise to the doubt that the .results of prayer also
are due to the concentration of one's attention or
some such other cause, and are not due to any
Divine aid or interference.

Though prayer of this kind is subject to such
’doubts, on the whole it is a means of attaining
certainty to some extent, and people can derive
benefit from it. I have used the expression, *prayer
of this kind ", advisedly, for there is anothor stage in
which the acceptance of prayer is not subject to any
doubt, but that is a part of the higher stages of
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knowledge and realisation, and will be explained in its
proper place.

The second stage of realisation is revelation.
Islam particularly emphasizes this stage, while all
other religions regard the door of revelation as ‘having
been irrevocably closed. Reason, however, cannot
endorse the doctrine that God, Who used to speak to
His servants in days gone by to assure them of His
existence, has now ceased to speak altogether. The
attributes of God are ever-existing and He is not
subject to diminution or decline, then why has He
been silent during all these centuries? If He has
ceased to speak, how are we to assure ourselves that
He has not ceased to hear, and that His other attributes
are unimpaired ? Would not His silence justify the
conclusion that He can no longer see, and that He has
lost the attribute of knowledge, and that He has lost
the power to watch over and protect us, and that the
universe is now going on of itself ? If His other
attributes are acting just as they used to, why has
He ceased to speak? He is hidden from our eyes
and is beyond the ken of our physical perceptions,
and his revelation was the principal means by which
men could be assured of His existence. and now that
this door is also closed, what means is left to
demonstrate His existence? Sisters and brothers,
Islam teaches that God still speal;s as He used to do,
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and He still talks to His servants as of yore. Like
the acceptance of prayer, revelatien is not entirely
. confined to the followers of a particular religion, and
in order to enable people to testify to, .and believe in,
the revelations received by His righteous servants,
God does occasionally speak to persons who are outside
the true faith. That God even now speaksto His
righteous servants has been expressly mentioned in
the following words of the Holy Quran :—
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i.e, “Those who say Allah is our Lord, and then
hold fast to it, angels descend upon them with the
revelation, ‘Fear not, nor be grieved but be happy
in the realisation of the paradise which you were
promised. We shall be your friends in this world’s
life and in the life to come, and you will receive all
that you desire and all that you ask for’” (XLI. 31,
32). Thatis, the desire to attain union with God, which
is the real desire of every believer, will be completely
and fully realised. This verse shows, that Islam

regards the door .of revelation as ever open, and
promises revelation in certain cases. It may be
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‘imagined how the fact that God speaks to a man direct
or through angels will add to his belief and faith in
God and what an accession of strength it will be to
‘his heart, for speech is also a kind of meeting. For
instance, if one is separated from a friend in a jungle
.at night and hears his voice in the darkness that he
is near, one is as much comforted as if one had seen
one’s friend. Therefore, a man to whom God has
spoken believes in Him with as perfect a faith as he
‘has in things which he has actually seen.

This is not a mere empty claim made by Islam.
During the last thirteen hundred years Islam has
constantly produced men to whom God has spoken,
and it would be mere sophistry to doubt it. In the
present age God has spoken to the Promised Messiah
(on whom be peace and the blessings of God) and as
the result of the holy influence exercised by him,
thousands of the adherents of the Ahmadiyya Move-
ment have been the recipients of Divine revelation.
1 believe that there are hardly fifty per cent Ahmadies
‘who have not been.the recipients of revelation in some
form or other, and whose faith has not been strengthen-
-ed thereby. »

It must be remembered that by revelation I do
'not mean the commonly but wrongly accepted explana-
tion of it, under which any brilliant idea which
suddenly flashes on a man’s mind is called ‘revelation.
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Some people have in their ignorante gone so far as to
imagine that God never speaks in words, and that only
the thoughts and ideas of a prophet are described as.
revelation. Islam emphatically repudiates this explana-
tion, and teaches that revelation is conveyed in
words and that God speaks to man in the same way as.
one man speaks to another. A sound similar to that
produced in the speeches of men is produced in revela-
tion and the recipient of revelation hears that sound as
he hears the speeches of men in his daily life. The only
difference is that revelation is far more majestic than
the speech of man, and there is a special glory in it,
and yet it carries in itself such bliss and such a sense
of happiness, that the recipient of revelation feels
exalted as if he is lifted upwards and some great power
has absorbed him. Then the words of the revelation
are conveyed to his ears and he hears them, or they
are conveyed to his tongue and he recites them, or
they are presented before him in writing and he com-.
mits them to memory. But all the while the feeling
of exaltation continues, whereby he perceives that all
this is not merely his imagination but is the direct
action of sonfe Superior Power.

There are two other kinds of revelation besides
those described above which are conveyed not in words
but in symbolical language. One of theseisa dream
in which something is shown as a symbol of an abstract
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thing ; for instance, milk indicates knowledge, a
buffalo a disease or an epidemic, etc.: etc.

The second kind is called Kashf or vision, which:
is experienced while a man is wide awake, and is
engaged in his normal pursuits. In such a condition
he is enabled to hold spiritual intercourse with the
dead, or to witness incidents happening at a distance
from him, etc., etc.

All these kinds of revelation are referred to in the
Holy Quran, but a detailed discussion of them would
be out of place here. 1 have briefly indicated that
Islam does not define revelation as mere chance
inspiration. This definition of revelation 1s due to
an entire ignorance of the nature of revelation, and
if it is accepted as correct, revelation becomes mere
mockery. Every person experiénces at some time or
other inspired thoughts and ideas, and if these are
called revelation, every man will call his thoughts
revelations. In this sense there is no book in the
world which can be said to be devoid of revelation.

The Word of God is meant to lead us to
certainty and faith and not to land us in doubt and
suspicion, and if our thoughts and ideas are to be
called revelation, most men will begin to imagine
that whatever passes in their minds is revelation.
But Divine Revelation ought to possess distinctive
features which are not possessed by mere fancies and
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imagination, in order that men should not be led astray.
"What, then, is the test by which a man may judge
that a particular idea is his and is not revealed, or
that it is revealed and not his, or that a particular
writing is his and not revealed, or that it is revealed
and not his? If it be urged that his reason will
point out the distinction to him, the answer is that
if we begin to call ideas revelation, it will not take
our reason long to succumb to the fancy that all our
ideas are revealed and are not our own. '

In fact such ideas do not merely destroy our
faith in religion, but also produce so many doubts
and misgivings, and encourage such freedom in these
matters, that people who entertain such ideas are
likely at every step to fashion new religions and thus
to deceive not only themselves but also the rest of
mankind. There is no doubt that in some cases of
mental derangement a man may be deceived into
imagining that he hears certain voices or sees certain
sights, but the security against such cases is that
they are confined to maniacs and mad men, and no
one is likely to be deceived by them. But if revelation
is defined as ideas flashing across the mind, a perfectly
sensible man may begin to believe that they are revealed
-and there would be no means available to correct
this misconception. Such a supposition is the result
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of ignorance of the nature of real revelation. If the
people holding this view had themselves experienced
tevelation they could never have been deceived as to its
real nature and would have realised that God speaks
to His servants in a majestic and at the same time an
inexpressibly sweet voice, which is heard by them in
the same way in which they hear other voices; and
there can be no possibility of delusion or doubt about it.

By the Grace of God the writer of this® paper has
‘had personal experience of revelation and can con-
fidently assert on the basis of his own experience that
revelation is conveyed in words and is nota mere idea
of the mind.

It must, however, be remembered that there is
nothing in the Holy Quran to warrant the belief
‘that every dream or vision (Kashf) or revelation is
from God. Islam concedes that dreams and revela-
tions may be of different kinds. For instance the Holy
Quran says :—
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ie, 1 call to witness the stemless plant when it
falleth”, that is to say, a plant which has no
stem falls to the ground when it grows up and in
the same way, a false claimant, whether an impostor
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or one self-deceived, never triumphs. As such a man’s
teachings are not based on essential spiritual truths they
contain in themselves the seed of their own destruction.
Therefore, when his following begins to increase, signs
of decline simultaneously begin to appear, and before
such a man is universally accepted, before his move-
ment firmly establishes itself as an independent
religion (that is to say, before his movement assumes
such proportions as to justify it to be permanently
reckoned among the great religions of the world) and
before such period of time has passed over his system
as to justify one to say that it has endured the effects
of time, his movement begins to decay, till eventually
the whole fabric falls to the ground. The verse pro-
ceeds, ' Your companion has not gone astray nor is his
claim based on wickedness,” i.e., he is neither deceived
nor is he an impostor. “ Nor does he speak from
selfish desire,” i.e., it is not as if the wish were father
to the thought, nor that the things of his imagination
are taken by him to be divine revelation. What he
has received is revelation which has come to him from
an outside power, and think not that jt is the Devil
that prompts him, for “The source of his revelation
is the mighty and powerful God " (L1I. 1—5), Who.
controls everything, and Who will, by His might and
power, establish the truth of His revelation; His.
doctrine will spread like a mighty tree, men of all
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classes and conditions will accept it, and time will
never be able to efface it.

In this verse, revelation has been described as
being of four kinds. First, that, the source of which
it is difficult to ascertain, i.e., which is the result of
mental derangement. Secondly, that, which is the
direct result of a man’s own desires, and which can
easily be ascertained to be so. Thirdly, that, which
proceeds from an evil spirit and contains nothing
but evil and impurities. Fourthly, Divine Revelation.
Therefore, when I say that Islam describes revelation as
one of the means of union with God, I do not mean
all dreams or revelation. I admit, and, as a matter
of fact, many centuries before the modern psychological
view of dreams, etc., took its shape, the Holy Quran
had explained that dreams and revelations may natyrally
be due to mental derangement or to personal desires.
By revelation I mean, therefore, Divine Revelation
which is clearly dis tinguishable from mental delusions
or the creations of one’s desires.

Still, as there is again some room for doubt and
similarity here, mere revelation is not as perfect and
as sure a means of Divine realisation as is required for
absolute certainty of faith which excludes all possibility
of any doubt or misgiving. Islam emphatically asserts
that this stage of perfect and absolute certainty can
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be attained through it. It enjoins its followers to
repeat in their five daily prayers, about forty or
fifty times a day, the prayer, “ Lord, guide us along
straight path, travelled by those on whom Thou
hast bestowed Thy favours.” At another place the
Holy Quran explains that those on whom God has
bestowed His favours are the Prophets ; the Siddiques,
i.e., those who are close to the prophets; the Shaheeds,
i.¢., those who are not close to prophethood, but
nevertheless can, in their persons, demonstrate the work-
ing of the Divine attributes, and can on the basis
of their personal experience lead people to God; and
the Salthin, or the righteous. Unless a man attains
to one of the first-mentioned three dignities he cannot '
attain to perfect certainty of faith.

How can we benefit by Divine attributes ?
What is the use of our asserting that God is All-
knowing, if we do not experience a certain proof
of His knowledge? Until we can see with our
own eyes the workings of this attribute, how can we,
with contidence, nay, how can we with honesty, say
that re is All-knowing ¢ We are told that He quickens
the dead to lfe, but if we have no evidence of it _
how can we honestly say that He brings the dead to.
liter We are told that He 1s the Creator, but we
observe that the whole creation is governed by certain
laws of nature. How can we, then, believe that God
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has had a hand in the creation of this universe, and how
can we honestly assert that He is the Creator ?  Again,
we are told that all things are in His hands, and all
things acknowledge His might, but, when we find that
thousands of men deny His very existence, how can we,
in the absence of some apparent sign of His might, say
with certainty, nay, how can we say with honesty, that
He controls the Universe ? The same is the case with
all His attributes. Unless we. are convinced that the
attributes of God manifest themselves in a manner
which excludes all possibility of mere chance or coin-
cidence, how can we believe that those attributes exist at
all. We cannot perceive God by our physical senses,
but know Him only through His attributes, and if we
possess no certain proof of the manifestation of those
attributes, how can we honestly say that God does exist
and that our Universe is not based on the operation of
some complicated but perfect Law of Nature ?

This doubt is resolved by Islam alone, for it
constantly produces men who are manifestations of
the attributes of God, first receiving a reflection of
them in their own beings and then leading others to
the perfect knowledge and realisation of God by
demonstrating in their own persons the working of those
attributes.

In the present age God sent the Promised Messiah:
(on whom be peace and the blessings of God) so that
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men might be able to attain to a perfect knowledge and
realisation of Him and be freed from doubt and
despair. He was such a perfect follower of Islam
that he attained to the stage of prophethood and
God raised him to that level of spiritual knowledge
- which had not been attained even by Abraham, Moses
or Jesus (on whom be peace). He manifested in
‘himself the attributes of God in such a certain and
perfect manner that all who saw it marvelled, and
all who hear of it are filled with wonder. Hundreds
.of thousands have been restored to new life through
the signs shown by him, and multitudes have been
healed by his miraculous power. He attained to
that perfect stage of Divine realisation which excludes
the possibility of doubt and misgiving, and found
that completé union with' God which admits of no
separation afterwards. He was so imbued with the
Divine colour, that all other colours faded before it.
He renounced the world altogether and devoted him-
-self wholly to the service of the Eternal Beloved, Who,
as the result of that service, became his. He tested
each doctrine and commandment of Islam in his own
person, found them perfect, and himself experienced
their fruits. God clothed him in the mantle of His
attributes, and he returned to the world decked in it to
lead mankind to God, for only those can proceed up-
wards who have come from above, Jesus has said,
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“ No man hath ascended up to heaven but he that came
down from heaven’”. To this I add, No man can
lead others to heaven, but he who is sent from
heaven. The Promised Messiah (on whom be peace
and the blessings of God) whom God had clothed
in “the mantle of His glory and whom He had sent
for the guidance of mankind, was, therefore, alone
entitled, and able, to lead mankind to God. In
support of this, he manifested each attribute of God
in his own person, and by bringing God closer to man,
brought man closer to God. The Holy Quran Qays -
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i.e., *As man cannot approach God, the latter approaches
Himself nearer to man” (VI. 104), This being His
custom in the past, He has in this age appeared
to the Promised Messiah (on whom be peace and
the blessings of God) and has through him mani-
fested Himself to the rest of mankind, in order
to show that He is the Li{zing God, and that as
He was the God of Abraham, the God of Moses,
the God of Jesus, and the God of Muhammad
(on whom be peace and. the blessings of God), He is
to-day our "God, and has not abandoned us; only we,
through our ignorance, had forgotten Him.

It s impossible for me within the time and space

at my disposal to explain with regard te each attribute
1
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of God how the Promised Messiah (on whom be peace
and the blessings of God) manifested and demonstrated
it to the world after he had attained perfect Divine rea-
lisation himself. However, a few of them I shall
illustrate here.

One attribute of God, which is very commonly
known is the attribute of knowledge. All religions
teach that He is All-knowing, but none of them
explains as to how can we assure ourselves that this is
true of Him. The Promised Messiah (on whom
be peace and the blessings of God) has provided us
with practical illustrations of this attribute of God. He
has discovered for us secrets of knowledge which were
either (1) hidden from the eyes of the world, or (2) were
acquired by him in an extraordinary manner or (3) were
beyond the power of man to acquire. As an illustration
of the first of these, I might only refer to his teachings
which I have already partly discussed and portions of
which I shall discuss later on. Just now I shall only illus-
trate the second and the third. Most people are pro-
bably unaware that the Promised Messiah (on whom be
peace and the blessings of God) was born in that
part of India, which was then under the rule of the
Sikhs under whom knowledge and learning were at a
discount. He never attended school for a single day,
but read some elementary books with private tutors.
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When, however, God conferred prophethood on him,
He bestowed on him, during the course of a
single night, such thorough knowledge of the
Arabic language that the learned men of Egypt
and Arabia could not rival him in it. He worte
books in Arabic and repeatedly challenged his opponents
to produce the like of them if they considered them
to be the result of ordinary education and instruction,
but none of them dared take up this challenge in
India, Egypt, Syria or Arabia. Is this not a convincing
proof of God’'s omniscience ? Can the acquisition of
such knowledge be the result of man’s fancy ? The
Punjab is so far away from Arabia and is at such
a distance from all the recognised centres of learning,
that it is impossible that the Promised Messiah may
have acquired his knowledge of Arabic from other
people. But even if it were possible, how was he able
to acquire such knowledge as enabled him to write,
in the Arabic language, nearly a score of books, on the
basis of which he successfully challenged people
learned in it, especially when we also know that per-
sons who have studied the language for years in the
schoals and colleges of the province, can scarcely
write a few pages of it. No doubt, occasionally, people
like Dante and Shakespeare do acquire an almost
unrivalled mastery over their respective languages, but
they cannot be compared to the Promised Messiah,
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for they never claimed beforehand that they would
acquiré such mastery over a certain language, Nay,
they were not even aware of the value which was
subsequently placed upon their works. It was only
when those books became better known that they were
appreciated at their true value, and people discovered
that they were really wonderful. If several persons
run a race, one of them is bound to outstrip the ,others,
and such a feat is never regarded as anything out
of the ordinary. But, when a weak and emaciated
man who can hardly stand on his legs joins a race,
and declares beforehand that he shall win it, and he
does win it, this will certainly be something out of
the ordinary and will be ascribed to the working of
some higher agency.

That God manifests His attribute of Omniscience
in this manner is borne out by the second Chapter
of the Acts, where it is written that the disciples were
taught the languages of different tribes through the Holy
Ghost, but the difference between the case of the
disciples and that of the Promised Messiah is that
the former were taught the languages of the Jewish
tribes only and even so, they sometimes made mis-
takes in them, but the Promised Messiah was taught
the language of another country and was given such
perfect command over it that none of those whese
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mother tongue it was, could, after repeated challenges
from him, equal him in this.

* Another proof of the Omniscience of God which
we have had through the Promised Messiah is the
holding of this year’s Religious Conference in London.
Thirty-four years ago the Promised Messiah saw
a Kashf relating to the spread of his Movement in
England. He published it in his book “ Izala-i-Auham,”
the date of whose pﬁblication is the year 1§92
The words are these:—* The rising of the Sun from
the West (as predicted by the Holy Prophet of
Islam) means that western countries which have for
centuries been in the darkness of unbelief and error,
shall be illumined by the Sun of righteousness, and
shall share in the blessings of Islam. And I once
saw myself (in a vision) standing on a pulpit in
London and delivering a reasoned speech in English
on the truth of Islam and thereafter catching several
white-feathered birds sitting on small trees, whose
bodies resembled those of partridges. 1 understood
this to mean that though it may not be given to
me to proceed personally to London, myv writings
would be published among those people and many
righteous Englishmen would fall a prey to the
truth. Western countries have so far not 'been

conspicuous for their attachment to spiritual truths,
as if, God had bestowed spiritual wisdom on the
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East only, and wisdom of the world on Europe and
America. All the Prophets from the first to the
last have appeared in Asia, and spiritual men other
than the prophets who attained nearness to God
have also been confined to the Eastern peoples.
But God wishes now to' extend His Beneficence to
the West” (Izala-i-Auham, p. 516). The meaning of
this passage is perfectly clear. Thirty-four years ago
God informed the Promised Messiah that Islam
would be propagated in Europe through him, that the
means of such propagation would be his writings, and
that in the end the West will share the blessings of
the Faith, as it shares to-day the good things of
the world.

No doubt, what he saw in the vision was that
he was delivering the speech himself, but as a Prophet
is represented by his followers, particularly by his
successors (Khalifas) the vision means that he or one
of his representatives or successors would proceed
to England to call men to Islam, and indicates that
Islam and Ahmadiyyat would be preached from a
pulpit or a stage and that men will accept it and be
blessed.

Sisters and brothers, the fulfilment of this vision
is not a mere coincidence. The importance of an
event can only be measured when all the circumstances
attending it are known. Now, consider the circumstances
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under which this- vision was published and in which
the man who published it was placed.

When this Kashf was published the Christian
religion was so powerful that it overawed the
Muslims. Not only did European and Christian
writers prophesy the complete annihilation of Islam
by Christianity in the course of a century, but Muslim
writers also had begun indirectly to admit it. Some
Muslims, under the guise of religious reform, started a
movement for a mutual understanding between Islam
and Christianity on the basis of the assumption that
both were true and of the necessity of avoiding
collision between the two, for these men feared that
Islam would not withstand Christianity. Others had
started writing apologies on behalf of Islam, and
tried to explain that certain Islamic doctrines to
which Europe took exception, were really no part of
Islam, that Islam taught exactly what Europe approved
of ; that Islam was revealed in an age of darkness
when the Arabs were in a very degraded condition,
that many of the doctrines and commandments of
Islam were meant only to improve the condition of
the Arabs and were not of universal application,
that they would now be repealed by a conference
of Muslim Doctors and Ulema; and that the Holy
Prophet (on whom be peace and the blessings of God)
vsed to preach to the Arabs with due regard to
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their national and religious prejudices and that his
meaning was really different from that which his
words would ordinarily bear. In short, the Muslims
had begun to admit by their conduct that the days
of Islam were numbered ; they had lost not merely the
power to take the offensive but even the heart to defend
Islam ; they were ready to surrender, and awaited only
the offer of better terms by Christianity, under which
they would not be treated as mere savages.

On the other hand, the man who published this
vision was alone and had no following. He had just
proclaimed his claim to Messiahship, which had
aroused universal resentment and opposition. The
Government looked upon him with suspicion, the
people were hostile to him; Christians, Hindus and
the very Muslims whose faith he championed, were
opposed to him, the last most bitterly of all. His
claim was novel and unexpected. The Muslims were
expecting a warrior Mahdi, anda Messiah who should
descend from the skies, and this man claimed to be
not a warrior but a peaceful and peace-making Mahdi
and taught that the Mahdi and Messiah were one and
the same person who was to come not from the skies
.but appear from the earth, and strangest of all, that

he was the person who was both Mahdi and Messiah,
a person who possessed no distinctive mark of learming,
rank or honour.
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Again, travelling to distant countries for propa-
gation requires money, and this man had at the time
a following of forty or fifty persons, all of whom
with the exception of one or two, who were in com-
paratively easy circumstances, were extremely poor,
earning on an average less than five shillings a week,
-out of which they had to provide for all the needs
of their relatives and themselves. Now in these
circumstances, living six thousand miles away from
Europe, in a country which formed part of the British
Empire and which was at that time in a condition
of extreme political degradation, in a province which
was regarded as the least intellectual and most back-
ward in India and which is situated at a distance
of severah hundred miles from the ocean, being resi-
dent of a village which is eleven miles from the
nearest railway station and which was at that time
served only twice a week by the post, the postmaster
being also the village schoolmaster, and which could
boast of no higher educational institution than a ver-
nacular primary school (for such was Qadian at the
time), this man proclaims that God would propagate
his doctrine in the West, that it would be preached
from “platforms and pulpits, and that men would accept
its truth and join his movement. And all this in fact
‘comes to pass; his movement spreads and men of
all classes join it; it reaches, and begins to attract
the truth-loving 'spirits, of the West.
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The invitation extended by the Religious Con-
ference to the representatives of different religions is
not very extraordinary so far as other religions are
concerned, for such invitation was bound to be
issued to make the Conference a success, but in qur
case it bears a peculiar significance, for it has been
the means of fulfilling the Kashf to which I have
referred above and which was published under very
inimical circumstances. If this movement had followed
the normal course it would not have been invited
to participate in this Conference to-day for it should
have ceased to exist long ago owing to the extremely
adverse circumstances through which it has had to pass;
but God has, in accordance with this Kashf, caused
it to prosper, and, in the end, that which had
been foretold has happened.” Thus it has been proved
that God is Omniscient, and that He reveals things
of which man can have no knowledge and which at
the time are regarded by mankind as opposed to
reason and common sense.

I cannot conclude this portion of my paper with-
out quoting one more instance of the demonstration
by the Promised Messiah of the Omniscience of. God,
for this instance also pertains to Europe where, and in
America, it has exercised, and is still exercising, a
profound influence. I refer to his prophecy concerning
the Great European War and the end of the Czar. This
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prophecy was published piecemeal and was completed
in four years from 1904 to 1908. He prophesied that
God had told him that ‘a mighty earthquake was im-
pending,” and he explained that it did not necessarily
mean that the earth would be actually shaken, but that
it only meant some form of calamity ‘which would cause
great loss of life and destruction of buildings, and which
would cause rivers of blood to flow and create great
consternation among men.” From the details of this
earthquake as foretold at the time it appears that the
prophecy foreshadowed a great war, for he says that
‘consternation would be caused in the whole world, and
travellers would be put to great trouble’” This clearly
shows that the calamity foretold was a war, for an
earthquake would not particularly affect travellers.
Again, he says that ‘rivers of blood would flow and
that the calamity would come all of a sudden. Young
men would be turned grey by the shock. Mountains
would be blown up and many people would go mad.
The whole world would feel its effects, but the Czar's
pligﬁt would be particularly miserable. The founda-
tions of Governments would be shaken; naval fleets
would be on the look out for enemy fleets and would
scour the seas in search of enemy vessels and there
would be naval duels, the earth would be turned upside
downand God would appear with His hosts to punish
the transgressors and the oppressors. The calamity
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will also affect the birds of the air. The Arabs will
prepare for war and the Turks will be defeated in Asia
Minor, but would recover a portion of their lost terri-

b

tory.” It was also said that signé of this calamity
would appear in advance, but that ‘God will
delay it for a time.’ That in any case, ‘it would over-
take the world within sixteen years of the publication
of the prophecy, but not during the lifetime of the
Promised Messiah’ (on whom be peace and the bless-
ings of God) (Vide Baraheen Ahmadiyya, part V,
Hagqgigatul Wahy, etc.).

How clearly and powerfully has this prophecy
been fulfillkd! How terrible was the earthquake which
had been foretold and how the earth was shaken by
it! As I have already said the word did not mean
an actual earthquake for the same word has been used
in the Holy Quran, and in the Bible (see I Samuel
X1V, 15) to signify war. Every detail of this prophecy
was clearly fulfilled. The war broke out suddenly and
the whole world was affected by it. The prophecy was
first publishedin 1904, and the war broke out in 1914,
after the death of the Promised Messiah, which took
place in 1908. It affected not only those Powers and
Governments which joined init, but also other Powers
and countries. It brought such terrible sufferings upon
travellers which one would not like even to imagine.
People who were travelling in foreign countries at the
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time when the war broke out -have long and painful
tales to tell of weary journeys, midnight escapes,
captivity and starvation. Many of them were unable
for years to communicate with those near and dear to
them and no exchange of news was possible.
Mountains ‘were blown up as if they were no more
than mere mounds of earth. Some of the French
hills which were within the actual war area were
levelled to. the ground. So much blood was shed
that streams and rivers actually ran red with it.
Many people turned grey with shock, and, as
had been said, so many men became mad that
shell-shock became the name of a new kind of mental
disorder, as the result of which thousands became
incapacitated for months, and even years. Naval
demonstrations and movements of fleets took place on
an unprecedented scale. Such vast tracts of land were
turned upside down that France has not yet been able to
restore its devastated areas. The noise of cannonading
and bursting of shells kept the birds flying in the air
and prevented them from alighting on the trees so that
many of them died of exhaustion and fatigue.

The war was almost precipitated in 1911, when
Germany sent the Panther to Agadir, butin accord-
ance with the prophecy, it was then averted owing
to the firm attitude taken up by Great Britain and the
feeling of continental statesmen that they were not
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prepared for war. The Arabs also joined the Allies
and deemed it politic to separate from the Turks. The
Dardanelles and Mesopotamia were considered to be
the chief strategic points with the Turks but the
Allies failed in both these theatres and in the end
the Turks were defeated in Palestine in accordance
with the prophecy and the war came to an end. But
the Turks again acquired strength under the leader-
ship of Mustapha Kamal Pasha and as had been fore-
told retrieved a portion of their lost fortunes. But
the most terrible portion of the prophecy concerned
the Czar of Russia. Out of all the monarchs con-
cerned in the war the Czar was singled out in the
prophecy and it was said that during the war his
plight would become pitiable, that is, not only would he
lose his throne but would also undergo other hardships,
sufferings and privations. The prophecy seemed to
indicate that the .Czar would notdie or be killed at
once, but would undergo painful sufferings. The pro-
phecy has been fulfilled in every detail. The Czar
lost his throne but his life was spared. Later on
he was killed after being subjected to the most painful
physical and mental torture. His wife and his
daughtets were disgraced in his presence while he was
powerless to help or save them.

A recital of his sufferings makes one’s hair stand
on end and causes one’s heart to weep for him,
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but at ‘the same time, one’s faith in the Omniscient
God, is also enhanced, when one sees how He had
revealed these things twelve years prior to their
occurrence, at a time when nobody could even imagine
that they would come to pass.

Are these facts not sufficient to prove that the God
of Islam is All-knowing, and that Islam alone is a
religion which makes one realise an All-knowing God,
and that this is the only religion that can establish a
relationship between man and God ?

Another well-known attribute of God which is
accepted by almost all religions is the attribute of
creation, Most religions claim that the conception of
God presented by them includes the attribute of
creation, that is to say, that every atom and man, have
been created by God and that the whole Universe
is His creation. But what proof have they in sup-
port of their assertion? Nothing! Their claim is
based only on a negative assumption thatif God is
not the Creator of this Universe, who else is? An
atheist has the same data before him. He is, how-
ever, a more diligent student of the Laws of Nature;
his world and his religion are a study of these
Laws as the result of which he arrives at the
conclusion that this Universe goes on of itself and
is not controlled by any outside power or agency.
When, therefore, those who make Nature a life study
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obtain no guidance from it, how can Nature produce
certainty in the hearts of those who are mere laymen ?
The utmost that Nature suggests is that there
ought to be a Creator of this Universe. This is, how-
ever, a mere inference and cannot be a substitute for
faith and certainty. Experience teaches us that very
often when we discover the cause of a phenomenon,
of which we were not previously aware, it turns out
to be something entirely different from what we had
imagined it to be. Is it not. therefore, possible that
our belief, that apart from the Laws of Nature there
ought to be a Creator and regulator of this world, may
be due to our ignorance of the nature, properties, and
the action and re-action of matter ? It may be that
matter possesses such energy and properties, which are
unknown to us, and which render it independent of any
outside control in its working. In the presence of
such possibilities how can we be comforted by the
mere inference that there ought to be a Creator of the
Universe ? We want proof which should carry us
from the stage of ought to be to the stage of is and
should remove all doubts and misgivings, and this is
possible only if we are able to observe the working of the
attribute of creation with our own eyes and thus satisfy
ourselves that God does actually create. No religion

is in a position to -give us certainty as regards this.
attribute of God. The Promised Messiah, however,
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does lead us to this stage of Knowledge. He does not
ask us merely to believe that there isa God and that
He is alco the Creator. He claims to show us the
actual working of God’s attribute of creation and to
demonstrate that it is not Nature that creates but the
Creator of Nature itself, Who creates. There are many
instances of this, but I shall content myself with relating
only two or three of them.

It must be remembered that a particular result can-
not be ascribed to the action or interference of any being
until we are convinced of its existence both positively and
negatively, that is to say, until we are satisfied that that
result can be brought about by that being if it desires and
that it cannot be brought about if it does not so desire.
Looked at from the positive point of view, there is left
room for the conjecture that there might be other beings
who can also effect similar results. The assertion
therfore that a certain thing can be done by a particular
being means, that if that being does not do it, it cannot
be done at all. Keeping this principle in mind I
proceed to ’state the positive and negative proofs, which
the Promised Messiah has given of the working of the
Divine attribute of creation.:

I shall first describe those signs which are the
positive proofs of the working of this attribute and
with regard to the first of them I shall merely quote

]
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the statement of the man who is the principal witness
of the sign. This man’s name is Ata Mubammad.
He is a Patwari (i.e., a subordinate revenue official),
and his statement, which is taken from the Seerat-ul-
Mahdi, is as follows :—

“ Before 1 became an Ahmadi, 1 used to be a
Patwari at Winjwan in the Gurdaspur District, and
Qazi Nimatullah of Batala, whom I used to see often
used to talk to me of Hazrat Sahib (meaning the Pro-
mised Messiah, on whom be peace and the blessings
of God), but I never paid much heed to his talk. On
one occasion when he was very persistent I told him
that I would write to his Mirza asking the latter to pray
for me with respect to a certain matter and that if his
prayers were heard I would accept him I then wrote
to Hazrat Sahib, saying that as he claimed to be the
Messiah and a Wali (i.e., saint) his prayers ought
to be heard, and L requested him .to pray that
God may vouchsafe to me a beautiful and lucky
child by whichever of my wives [ desired a son. At
the end of my letter I wrote that I had had three wives
for many years, but that no child had been born to them
and that I desired to have a child from my eldest wife,
(meaning that as she was growing old there was less
'hope of a son being born to her). I received a reply
wriften by the late Maulvi Abdul Kareem Sahib (who
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was one of the leading members of the Ahmadiyyai
Movement and used to act as Secretary to the Promised
Messiah) saying that Hazrat Sahib had prayed for me
and that God would vouchsafe to me a beautiful,
lucky and well-disposed son by whichever of my
wives 1 had desired it but that I must repent like
Zacharias. 1 used to live in those days a life of
debauchery, was addicted to liquor and used to accept’
bribes. On receiving this reply I went to the mosque and
enquired from the Mullah what was meant by the
repentance of Zacharias. The Mullah and the other
people in the mosque were surprised to see a devil like
me in the mosque and the Mullah was unable to
answer my question. Then [ enquired from Maulvi
Fatteh Din of Dharamkot, who was an Ahmadi, and he
told me that the repentance of Zacharias meant that
I should renounce my evil course of life, should give up
bribe-taking, should be regular in Nimasz, observe fasts,
and should attend the mosque frequently. Accordingly,
I entirely changed my way of living, [ gave up liquor,
stopped taking bribes and became regular in my prayers
and fasting. Four or five months later, when I entered
my my house one day I found my eldest wife in jtears.
On enquiring from her the cause of her distress shetold
me that { had already had, "besides her, two other
wives, as she had borne me no children, and that a
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fresh calamity had now befallen her, namely that her
monthly courses had ceased and that there was
now left no hope of her ever beariné a child.
Her brother used in those daysto be a Sub-Inspector
of Police at Amritsar, and she asked me to send
her to her brother to obtain medical advice. I ad-
vised her, however, to consult the local midwife. She did
so and asked the midwife to treat her. The latter
examined her and told her that she would have
nothing to do with her as in her opinioh God had
made a mistake in her case (meaning that she had been
barren, and now that there were indications of her
being with child God must have made a mis-
take!) and she went out of the house saying that
God had made a mistake. [ asked her not to say so,
for I had requested the Mirza Sahib to pray for me
and I thought that this might be the result of his
prayer. Some time later my expectations were con-
firmed and I began to tell people that there would be
given to me a beautiful son. - People marveiled at this
and said that if this bhappened, it would indeed be a
miracle. At last the time came and the child was
born. It was a male child and was handsome. The

child was born at night time and I at once ran to
Dharamkot where my relatives ‘lived, and informed
them of the event. On hearing this piece of news
many people at once started for Qadian to join the
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Movement, but there were others who did not go. Some
people of Winjwan also joined the Ahmadiyya Move-
ment .as the result of this wonderful occurrence, and 1
too did so. I named the child Abdul Haq. I had
been married for more than twelve years and had not
had a child pefore.” Can there be a clearer proof
of the fact that our God is a living God and that He
is also the Creator ? If there isno God, or if God is
not the Creator how could it be thatas the result of
the prayers of the Promised Messiah, a son should
be born to a childless man, who had married three
wives in the course of twelve years in order that
he may have a child but had, despite that, remained
childless. Not only was a child born, but its birth
took place in accordance with the father’s desire and
with the conditions laid down by him, that is to say, the
child was born to his eldest wife, was a male and
was handsome. If there is no God or if He is not
the Creator, how did the Promised Messiah’s prayers
effect all this? We are further impressed by this
wonderful sign when we know that the man who
asked for it was informed beforehand that the sign
asked for would be shown to him in accordance
with the conditions laid down by him. The import-
ance of an event must be gauged with reference to
the effect which it produces at the time of its occurrence
on those who are witnessesto it. As has been stated
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above the effect of this incident was that the man
who had asked for the sign as well as many of his
relatives and fellow-villagers became Ahmadies and
many of them immediately started from their village
to join the Ahmadiyya Movement. The child and
his father and many of those who were witnesses of
this sign are still alive and any one who wishes to
verify the truth of this statement can do so by
making enquiries from them.

Many other signs of a similar character were
shown by the Promised Messiah; every one of his
own children was born as the result of a prophecy,
and children were born to many childless persons
as the result of his prayers, but [ think the one
related above will be a sufficient illustration of such signs.

Another miracle of his, which also has reference
to God’s attribute of creation, happened in this manner :
He saw in a dream that he had prepared a chart
which related to some future events of his own and
some of his friends’ lives, which he desired God to
approve. He then saw God personified; and he
placed the chart before Him for His signature. God
signed the chart with red ink and before signing
-flicked the surplus ink from the end of the pen
with a movement of His hand. Some drops of the
ink thus flicked fell on the. clothes of the Promised
Messiah and, being conscious of the love and gracious-
ness of God in granting his request, his eyes filled
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with tears and his body slightly quivered. At this stage
he woke up and when a disciple of his named Mian
Abdullah Sannouri, who was at that time massaging his
legs, drew his attention to some wet drops of red on his
clothes, the Promised Messiah related the Kashf to
him in detail. These red drops had fallen on the
shirt of the Promised Messiah and on the cap of Mian
Abdullah who was at the time engaged in massaging
his legs (Mian Abdullah is a Revenue Official in the
service of the Patiala State). Mian Abdullah requested
that this shirt might be given to him as a memento of
this miracle and the Promised Messiah gave him the
shirt on the condition that he must in his will direct
that the shirt should be buried along with his body
lest people should begin to worship it. Mian Abdullah
is still alive and I have enquired of him whether
there was any possibility of the liquid having fallen
from the roof, etc.,, and he states that the roof of the
chamber was perfectly clean and that there was no
such possibility and that as soon as he observed the
liquid he had looked up to the roof to ascertain its
apparent cause, but had found none. He also states
that there wasat that timg no ink-pot or any other
similar object in the room. The shirt is still carefully
preserved by Mian Abdullah and the above statement
is supported by him on oath.

It must be remembered, however, that we do not
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at all believe that God has a physical form or that He
signs his name, and uses pen and ink, or that the drops
that fell on the shirt of the Promised Massiah were
actually the drops of the ink which God used on the
occasion. On the contrary, as I have indicated above,
we believe that God has no form or likeness and that
He is above assuming the human or any other form.
We believe that whatever the Promised Massiah saw
was a Kashf and the form in which he saw God was
a symbolical representation of the relationship in
which he stood towards Him. The act of signing
meant that God would make him achieve his objects
and desires. The ink which actually fell on his
clothes and the clothes of Mian Abdullah, was not ink
which had in fact fallen from God’s pen, for God uses
neither ink nor pen, but was created by God under
His attribute of creation to serve as a sign for the
Promised Messiah and for others, so that people might
believe in His attribute of creation and understand
that God creates out of nothing and that this
attribute of His can, and is, working even to-day, as
it worked in the beginning of creation.

I shall now cite an-instance which would show
that as God has the power to create, He also has the
negative power of preventing a thing from coming into
existence, if and when He so directs. It is clear,
then, that the attribute of creation is peculiar
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to God alone, and that no other being is a
sharer in it, for had it been so, it would have been
possible to bring about that which had been decreed
against by God.

Now the instance referred to above is, that a man
named Sa’dullah, who was a teacher in the Mission
School, Ludhiana, was a very bitter and foul-mouthed
enemy of the Promised Messiah. He used to write
and publish poems and articles against the Promised
Messiah, full of such filthy abuse that I imagine
no decent man. would be able even to conceive of the
obscenity of the language used by him. The Promised
Messiah himself says that no other prophet had
been abused so much by any man as he had been
abused by Sa’dullah. In addition to such abuse this
man used to say that as the Promised Messiah was
an impostor he would be destroyed and that his pro-
phecies concerning his children would not be fulfilled
and that his end would be miserable. When his
opposition and abuse exceeded all limits, and he
became the means of preventing many people from
seeing the Truth, the Promised Messiah prayed to God
to show a signto this man. His prayer was heard,
and as this man had turned his back upon the Truth
‘and had shut the gates of God's mercy upon him-
self, God decreed that he should die by the weapon
which he had attempted to wield against the Promised
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Messiah. Accordingly, the Promised Messiah received
this revelation concerning that man : )“‘» Iy Sl ! Vi,
“ Thine enemy who says concerning thee that thou shalt
die childless, shall himself be cut off and his line will
become extinct.” When this revelation was received
by the Promised Messiah, Sa’dullah had a son
about fourteen years of age, and he was himself
in the prime of youth and there was no reason
why he should not have had more children. But
God, the Creator, withdrew from him the opera-
tion of His attribute of creation after this revelation,
and although the man was still young and survived
the revelation for nearly fifteen years, no more

children were born to him, and he died in 1907, con-
firming the truth of this revelation. If matters had
stopped here, this alone would have been a mighty
proof of God’s attribute of creation, but it was still
further strengthened; and that happened in this wise:
"When Sa’dullah died, the enemies of the Promised
Messiah objected that the prophecy had not been ful-
filled as Sa'dullah had left a son behind him. They
also arranged a marriage for Sa'dullah’s son in the
hope that he might beget children and thus falsify
the prophecy that had been published concerning
Sa'dullah. The Promised Messiah replied to his’
critics in his book, the Hagqiqatul Wahy, that
as Sa'dullah’s son was in existence at the time when.
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the revelation concerning his father was received, his
surviving Sa'dullah did not affect the truth or fulfil-
ment of the prophecy. The prophec'y could only
be rendered doubtful if he should beget a child, and
the Promised Messiah again declared that the young
man would remain without children and Sa’dullah’s
line would become extinct. And it so happened that
although the enemies of the Promised Messiah per-
suaded Sa’dullah’s son to marry two wives in the
hope that he might beget a son, no children were
born to him.

To say concerning a young man that he would
remain childless requires a great amount of courage
and when the Promised Messiah published this con-
cerning Sa’dullah’s son, one of his followers, who was
a lawyer, and was a man of weak faith, and who
stumbled after the death of the Promised Messiah just
as - some of the disciples of Jesus had stumbled,
strongly objected to the publication of such a pro-
phecy, for, as he suggested, if a child was born to
the young man the Promised Messiah would be
placed in a very awkward position, that he would be
discredited, and that there was also the apprehension
of a criminal prosecution being started against him.
The Promised Messiah replied that he could neither
doubt nor turn aside from that which God had
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revealed to him, and that his objection to the publica-
tion of the prophecy was only due to the weakness of his
faith ; and so in the end it turned out to be.

Now, consider. If Sa'dullah’s son had died in
his childhood people might have said that-it was a
pure coincidence, but the fact that his father survived
the revelation for nearly fifteen years and had no more
children, coupled with the fact that the son was
married twice but had no children, conclusively
establishes the fact that all this had happened under
a Divine decree, whereby. God meant to punish a rebel
by making an example of him for his abusing the
Promised Messiah.

Will any one who ponders over these signs with
a mind free from prejudice say that the God of
Islam is not to-day the Creator just as He was
in the beginning of creation. For, has it not happened
that He said concerning one man ‘Let him have a
child and the man was given a child, and that
He said concerning another, ‘Let this man remain
childless,” and the man remained childless? Then,
do not these signs and miracles fill a man’s heart
with faith and certainty, and carry him from the stage
of there ought to bea creator to the certain and sure
stage that there 4s a creator? Blessed be Allah, the
best of creators !
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Next I deal withranother well-known attribute which
is turned to advantage by many people, vig., the attri-
bute of healing. All religions are agreed that God is
the Healer. But some people, also, claim to heal
men by prayer. A little consideration, however, would
show that this healing has nothing todo with God or
with prayer, for it is not confined to any particular
religion, and the followers of every religion can
effect such cures. How can the exercise of this art
(for it is no more than an art) be put forward, there-
fore,.as a proof of a man’s relations with God ?

Supposing that the effecting of such cures is the
result of the acceptance of prayer and indicates that
the person who had effected the cure stands in a
special relationship towards God, are we not entitled
to ask why the other attributes of God, for instance,
the attributes of creation, knowledge, bringing the
dead to life, protection, etc.,, are not manifested
through that person? Those who totally .deny the
attributes of God would not be concerned with this
question, but those who claim to manifest one attribute
of God are bound to give a satisfactory explanation of
their inability to manifest the others.

The real explanation is that every person possesses
certain psychic powers whereby he can influence and
control the thoughts and actions of - other persons, the
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process being that through the concentration of the

operator’s attention a wave of his thoughts influences
the nervous system of the subject and assumes control
over it, so that his actions and conduct become subject
to the will of the operator who can direct them' in any
manner he chooses. But such influence is confined
almost wholly to matiers connected with the nervous
system. For instance, it is possible that fever, head-
ache, conjunctivitis, etc., may be cured by such action,
but it would be impossible to cure by such means any
disease or disorder affecting the constitution,. for
instance, syphilis, leprosy, phthisis, etc.

The power to heal nervous or superficial disorders
can be considerably increased by practice, and is.
based practically upon the ability of the operator to
concentrate his attention, and it is not necessary that
he should touch or’ handle the subject in any way or
should make any prescribed movements. If the
ﬁecesséry stage of concentration of attention is achiev-
ed, no matter whether in prayer or in any other
manner, the desired result can be brought about.
Every person can, by a little practice, acquire this art,
and people who avoid the drinking of wine and the
eating of swine’'s flesh can -easily become expert
healers. But this has nothing to do with the spiritual
condition of man, nor can such cures be regarded as
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a sign or a miracle. It is an art, like any other

art, and advantage can be taken of it as of any other
law of nature.

On the other hand, the signs shown by the
Promised Messiah as illustrations of the manifestation
of the Divine attribute of healing clearly prove that
God exists and that He possesses the power to heal.
The following incident may be related as an instance
of such signs.

When the Movement began to spread, the Pro-
mised Messiah (on whom be peace and the blessings
of God) founded a High School at Qadian, his object
being to provide a proper place of instruction for
the future generations of Ahmadies, where they could
imbibe the traditions of the Movement and be imbued
“with the spirit of its doctrines and teachings. Ahmadi
young men belonging to distant places had, therefore,
joined the school for secular and spiritual instruc-
tion. One of these was a student named Abdul
Karim who belonged to a village in the Nizam’s
Dominions in the Deccan, nearly sixteen hundred
miles away from Qa.dia;a. While at Qadian he was
bitten by a mad dog and was sent for treatment
to the Pasteur Institute at Kasauli. After he had had
his treatment it was supposed that he had ‘passed
out of danger. On returning to Qadian, however,
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he had an attack of hydrophobia and developed the
symptoms and suffered the tortures by which this’
terrible disease is always attended. He developed
contraction of the throat muscles, convulsive dread
of water, excess of fear, sleeplessness, fits of mania
during which he felt a strong desire to attack and
injure those who attended upon him—acts of which
he felt ashamed during the intervals of relief when
he begged his attendants to leave him lest he should
do them any harm. He rapidly grew worse, and
a telegram was despatched by the Headmaster of
the school to the Doctor in charge of the Pasteur
Institute at Kasauli enquiring whether anything could
be done for the boy. A reply arrived to the effect,
“Sorry, nothing can be done for Abdul Karim.”
As the boy belonged to a distant place and the
people of that part of the country were illiter-
rate and ignorant, it was feared that his death
would have a very bad effect on them. The Pro-
mised Messiah was very much affected by his
condition and he prayed to God for his recovery.
At last his prayer was heard and Abdul Karim,
whose life had been absolutely despaired of and whose
sufferings were terrible to witness, was restored to
health by God, as the result of the Promised

Messiah’s prayers.
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Those who are conversant with medical science
.are 'aware that once a person is attacked by
hydrophobia, no remedy on earth can save him and
his death is inevitable. There has not been a single
case known to medical science in which a person
actually attacked by hydrophobia has been saved, and
when the news of Abdul Karim’s recovery reached
Kasauli, one of the people there wrote saying: “We
were very sorry to learn that Abdul Karim, who had
been bitten by a mad dog, had been attacked by hydro-
phobia, but we are very glad to learn that he has been
saved as the result of prayers. We have never heard

of such a recovery before.”

This is an instance of real healing by prayer which
shows that there does exist a God Who has the power
to heal, and those through whose prayers such heal-
ing is effected, are entitled to say that they have
presented a true picture of God in a most unmistak-
able manner.

The Promised Messiah has shown many other
similar signs, but they cannot all be detailed here.
This paper, however, would not be complete without a
brief mention of a challenge which he once gave to Chris-
tian Missionaries. He wrote to them saying that as they
claimed to be followers and representatives of Jesus, who
showed signs, and he claimed to be a servant and repre-

K
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sentative of Muhammad (on both of whom be peace and
the blessings of God), a way of discriminating between
the claims of their respective religions to truth
would be to demonstrate as to who it was whose
‘prayers were accepted by God. The method suggested
was that a number of men who suffered from what
were ordinarily regarded as fatal diseases should be selec-
ted and divided equally between the Promised Messiah
and the Christians by casting lots, and that each party
should pray for the recovery of the patients allotted
to it, and the result of the prayer of each would show
whose prayer had been heard. The Christian Mission-
aries, however, declined to take up the challenge.
Another attribute of God is that He is Quddus
(5 99), i.e., Holy, and all the religions are agreed as
to this, but none of them tells how we can satisfy
ourselves of His Holiness. In the first place, all the
attributes of God described by various religions are
in themselves doubtful. How, then, can we judge, on
the basis of these attributes, that He is indeed Holy ?
But even if we were to take this attribute alone, there is
nothing to show that God possesses Holiness. This
attribute can be manifested only in one manner and
that is that we should be able to see the manifestation
of this attribute of holiness in persons who have
acquired nearness to, and- union with, God. If this
could not be shown, not only would we remain
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in doubt concerning the Divine attribute of Holiness,
but we would also be compelled to deny that man can
at all attain to union with God, for when we
observe that a rose leaves its fragrance in a garment
to which it has been attached for a short time, or the
clothes of a person who sits near another person, who
has perfumed himself, begin to exhale the perfume,
how can we believe that a man should attain to union
with God but should not be able to show signs of such
union and should remain unaffected by God's attribute
of Holiness, which is really the essence of all other
attributes ? Only that man can be regarded as having
attained to union with God who can manifest God’s
attribute of Holiness in his own person by proving
that he has himself been rendered holy by the operation
of this attribute, and whose life is a model of purity and
righteousness.

The life of the Promised Messiah clearly satisfies
this test. He illustrated the Divine attribute of
Holiness by his own life which was a reflection of
the attribues of God. There is no doubt that such
manifestations can be effected only in a manner
compatible with one’s being a human being, otherwise
one would become God, which is absurd. But a
reflection of these attributes in a man in a manner
not incompatible with his being a man, does not, in
any way, detract from their value. On the contrary,
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it is the only clear means of proving the pessession
by God of His various attribues. '

As I have said the Promised Messiah manifested
the Divine attribute of Holiness in his person so
clearly that his bitterest ‘enemies admit that his life
was absolutely pure and blameless. It must be re-
membered in this connection that whenever a prophet
appears in the world, his opponents accuse him of
many evils and vices, for, enmity renders a man deaf
and blind so that even virtues appear as vices to him.
Hence in looking at a prophet’s life from this point of
view, his career previous to his claim should be
considered, for, before he lays claim to prophethood
people bear him no special grudge and are not blinded
by religious prejudice, and hence that period of his
life alone can furnish us with materials for a test of
his purity and righteousness.

The life of Jesus, who was also one of the prophets
of God and thus belonged to the brotherhood to which
the Promised Messiah belonged, fulfilled a similar test
of purity and righteousness and he challenged his
enemies saying, ‘ Which of you convinceth me of sin”
(John VIII, 46). But it is obvious that this could only
relate to the period of his life previous to his claim of
prophethood, for concerning his life after he started
preaching, his enemies who had been blinded by
religious prejudice charged him with excess in eating
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and a disregard of the Divine Commands and called
him a wine-bibber, etc. Of course his life falsified
such charges ; only his enemies had become blind.

Similarly the life of the Promised Messiah was a
model of purity and righteousness, a fact admit-
ted by his bitterest enemies. Maulvi Muhammad
Hussain of Batala, who proved to be his bitterest enemy
after the publication of his claim to M essiahship,
wrote concerning him in his paper, the Ishaat-Us-
Sunnat : * The author of the Barahin-i-Ahmadiyya
(this was the name of a book written by the Promised
Messiah before he published his claim) has been so
steadfast in serving Islam with his example, his phy-
sical energy, with money, and with pen and speech that
it is difficult to discover his equal among those
Musalmans who have gone before him.” The expres-
sion, “ serving Islam with his example,” is significant
and meant that the life of the Promised Messiah was
such a perfect model of good morals and conduct that
people who saw it were drawn to Islam and that few
such lives can be found among the Muslims who had
gone before.

Those who are aware of the tendency of religious
writers to exaggerate the virtues and merits of those
who have preceded them, can iudge? what it would
cost a Maulvi to have to admit that a certain living
man had surpassed all those who had gone before.
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Particular value attaches to the testimony of this
Maulvi for the reason that he was a resident of Batala,
which is only a short distance from Qadian, and he
was, therefore, familiar with the life of the Promised
Messiah from his childhood upwards.

"In addition to this written testimony of one of
his most inveterate enemies, every person who knew
him was convinced of his purity and goodness. Men
belonging to different religions, Hindus, Sikhs and
non-Ahmadi Muslims of Qadian, who are perhaps
bitterer enemies of the Promised Messiah than those
who live at a distance—for a prophet is not honoured
in his own city—are all agreed that from his child-
hood up to his death his life was a uniform record of
blameless purity. People were so convinced of
his righteousness and had such a strong faith in
it, that in their civil suits with his family, whenever
they saw their cause to be just they always expressed
their readiness to abide by his award, for, they knew
that he would never depart from that which was
just and true in his opinion, even if it caused loss to him-
self and his family.

He was once prosecuted for a technical breach of
the postal rules which was liable to be punished with
imprisonment apd fine. Such breaches of postal rules
had become common in those days and the postal
officials were anxious to obtsin convictions in one
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or two cases in order to pat an end to such practices.
The case, therefore, was being very keenly conducted
on behalf of the prosecution. The charge against the
‘Promised Messiah was that he had enclosed a letter
in a packet contrary to postal regulations and the only
evidence in support of the charge was that of the man
who had received the packet. This man was a
Christian missionary with whom the Promised Messiah
had had several religious discussions and who was, on
that account, hostile to the Promised Messiah, and to
whose uncorroborated evidence, therefore, much weight
could not be attached. On the other hand, the breach
of the regulations was clear, and if the fact was
established a conviction was inevitable. The legal
adviser of the Promised Messiah, therefore, advised
him to deny the charge and to plead not guilty, as there
was no independent evidence in support of it. But
he refused to take this advice and said he could not
tell a lie, as he had certainly put the letier in the
packet under the impression that as the letter only
contained formal directions with regard to the contents
of the packet there was nothing wrong in placing the
letter in the packet. He made the same statement
in court and the magistrate was so struck by his truth
that he acquitted him in spite of the remonstrances
of the postal official who was a European, remarking
that he had not the heart to convict a man who could
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have secured his acquittal by a mere plea of not guilty
or by a mere refusal to plead, but would not adopt
that course as lending colour to a lie.

In this connection I always love to listen to the
reminiscences of an old Sikh who knew the Promised
Messiah from his childhood. He cannot talk of him
without tears in his eyes. He says that when he used to
go to the Promised Messiah, the latter used to ask him
to go to his (Promised Messiah’s) father and request him
that he should let him (i.e, the Promised Messiah)
serve* God and the Faith and should not insist upon
his undertaking the conduct of worldly affairs. This old
Sikh always concludes his narrative by exclaiming, * He’
(meaning the Promised Messiah) was a saint from his
childhood,” and on this he invariably bursts into tears.

This simple and natural testimony from the
mouth of a follower of another religion who had
witnessed all the ups and downs of the Promised
Messiah’s life is not without its special value and
significance. But this is not a solitary instance.
Every man who came in contact with him carried
away the same impression, and the more familiar a
man was with the mode of his life, the louder he would
be in praise of his purity, righteousness and love of
humanity; and what greater test can there be of the
purity of a man’s life than this, that friends and
enemies, who are familiar with the whole course of
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his life, should unite in praising his integrity, purity
and high moral character.

The Promised Messiah, like Jesus, challenges his
enemies in these words: ‘I have spent forty years
of my life among you, and you have seen that I am
not given to lies and imposture and that God has
guarded me against all evil. How is it possible, then,
that a man who has for forty years avoided all manner
of falsehood, trickery, fraud and dishonesty, and has
never told a lie concerning the affairs of men,
should suddenly embark on a course of imposture,
contrary to his previous habits and custom ?”
(Tiryaqul-Qulub). Again, he says, “Which of you
can find fault with anything in my life? God has,
out of His especial grace, throughout guarded
me against evil ” (Tazkiratul-Shahadatain, p. 62).

These claims and testimonies show that not
only was his life free from blemish of any kind,
but that it was so full of purity and righteous-
ness that even his enemies, who rejected his claim to
‘prophethood, are unanimous in deposing to the personal
purity and beauty of his life. As has been said, grand
virtue is that which is admitted by one’s enemies.

His life was, therefore, a clear manifestation of
the Divine attribute of Holiness, and having seen him
we marvelled as to the Holiness of Him Whose servant
had led such a sinless life from childhood to old
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age, and not only freed himself from all moral and
spiritual shortcomings, but was a perfect model of
morality and righteous living. “Glory be to God ; and
exalted is He above that which they ascribe to Him.”

Another attribute of God is the bringing the
dead to life. The New Testament repeatedly states
that Jesus brought the dead to life, but is there any
one in the present age who can bring the dead to life ?
Ancient recitals of such miracles are not enough to
convince us. We can believe in this attribute only
if we are shown proofs of it in this life, and the
Promised Messiah has, by furnishing practical proofs
of this attribute of God, renewed and refreshed our
belief in it.

Before 1 proceed to deal with these proofs in
detail, I desire to point out that the attributes of God are
of two kinds. Some of them are such that they are
not manifested in their full glory in this world, as such
manifestations would be contrary to the operation of
some other attribute of His. These attributes, therefore,
are not manifested in this world in the manner in which
they would be manifested in the life to come. The attri-
bute of bringing the dead to life is one of such attri-
butes. If the dead were actually brought to life in this
world, there would be no such thing as faith, for faith

can only be beneficial so long as there is some secrecy
about its subject matter, and it loses all merit when all
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matters concerning it are demonstrated like the
formulas of applied sciences. Who would consider it
meritorious for a man to believe in the sun and in the
oceans ! Only those people, who discover the hidden
secrets of nature, deserve- special rewards.

Those, therefore, who are actually and physi-
cally dead cannot be restored to life in this world.
The attribute, however, can be demonstrated in two ways,
viz., (1) by conferring spiritual life on those who are
spiritually dead, or (2) by restoring those to life and
health who are lying at the door of death, but have
not actually passed beyond it, as Jesus said concerning
the maiden who is mentioned in the ninth chapter of
St. Matthew, * Give place, for the maid is not dead
‘but sleepeth. And they laughed him to scorn” (Matt:
1X : 24).

I need not enlarge upon the subject of restoring
those who are spiritually dead to the new life of the
spirit, for, all of us, who believe in the Promised
Messiah, are living instances of it. But I shall cite two
instances of the second kind of the raising of the dead.

Mubarak Ahmad, the youngest son of the
Promised Messiah, once fell ill and his condition
became very serious. He had a succession of fits till
at last he was reduced to such a condition that those
who were looking after him imagined that he was
dead. The Promised Messiah was at the time engaged
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in prayer in an adjoining room and somebody called
out to him that he should cease praying as the child
‘was dead. He came out to the place where the child
was lying and placed his hand on him. Within two
-or three minutes the boy began to breathe again.
Similarly, Mian Abdur Rahim Khan Khalid, son
of Khan Muhammad Ali Khan (who is a maternal
uncle of His Highness the Nawab of Malerkotla and
who has settled down at Qadian), once fell ill
with typhoid fever. Two - doctors and the late
Hazrat Maulvi  Nur-ud-din, who subsequently
became the first Khalifa of the Promised Messiah and
who was a very eminent physician—having been physi-
-cian to His Highness the Maharaja of Jammu and
Kashmir—attended upon the patient, but the latter
grew worse and worse and at last the physicians de-
clared that it was no use giving him any more medicine as
he had only a few hours to live and could not
possibly recover. When the news was carried to the
Promised Messiah, heat once prayed for the boy, but
received a revelation to the effect that the boy’s death
was imminent. Then he made supplication that if
the time for prayer had passed he would intercede for
the boy’s life to be spared. In answer he was told,

ie, “ Who dares intercede with Him without His
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permission ? ¥ The Promised Messiah says that after
this he ceased praying, but another revelation
followed immediately, saying, jlme)) ead) _S)
“ We give you leave to intercede.” On this he inter-
ceded for the boy's life and on coming out of the
chamber announced that the boy would live as God
had saved him from death at his intercession. The
boy began to improve from that very moment and
was restored to health within a few days. He is still
alive and is reading for the Bar in England. His
father and the majority of those who had witnessed
this miracle are also alive and can testify that they saw
the working of this attribute of God at the hands of
the Promised Messiah with their own eyes.

Another well-known attribute of God is that He
is the Owner or Master of the Universe. All religions
are agreed that He is the owner and master of every
atom in the universe but we are not told how that is
so, and unless clear proofs are forthcoming in support
of this statement it is impossible for us to believe in
this attribute, for we daily see the signs of other people’s
ownership over their property, but we can perceive no
sign from which we can conclude that God is the
owner and master of this universe. Indeed it may be
said that God has framed the laws of nature and that
the whole universe is governed and regulated by these
laws. But even so, if a man claims to have attained
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to union with God, he should be able to manifest this
attribute, so that it should be a proof of his relation
with God, and men should be able to believe that
God is the owner and master of the universe. In
the absence of such manifestation, anybody may
claim that he is the master and owner of the universe
and if such a one was asked why he should then
be subject to the laws of nature it would be open to him
to reply that he had himself made it an eternal law
that this should be so. There have been many
instances in which men have claimed to be God, know-
ing that there is no living proof of the attributes - of
God and that if their lack of those attributes is pointed
out they can retort, saying, that God’s attributes
cannot be proved either. If, however, the ownership
and mastership of God could be demonstrated such
persons would never dare blaspheme in this manner
and attempt to deceive the world. For in that case,
those servants of God who are, as it were, clothed in the
mantle of His Grace could be put forward as manifest-
ing this attribute of God, and such claimants of God-
head could be called upon to show signs greater than
those shown by the former, for they are merely the
servants of God while each of the latter claims to be
God Himself. This is the only manner in which such
persons can be completely confuted. We believe that
the Promised Messiah, having attained to umion with
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God, manifested this attribute of ownership and master-
ship in the same manper in which he manifested the
other attributes of God, and demonstrated thereby that
Islam alone can lead man to God.

One such instance is that when, as had been fore-
told by the Promised Messiah, plague broke out
in a virulent form in India, he saw in a Kashf that a
wild and savage animal (which he understood to be
the personification of plague), whose head resembled
that of an elephant, had spread consternation amorg
mankind by the terrible loss of life he had caused
by his attacks, and that, after his charges in every
direction, he came and settled himself down submis-
sively and obediently before the Promised Messiah.
He also received a verbal revelation when God
put the following words in the mouth of the Pro-
mised Messiah, “ Fire is our servant, nay, the servant
of our servants,” that is to say, plague was not
only his servant but also the servant of those who
sincerely followed him and set a very high example
of obedience to him in every respect, and that it would
not harm them.

Anather revelatisn which he received in this
connection was : )| W) g Sbsla) S je., “ I shall
protect all those that dwell in this house,”

ie, from plague. These revelations were im-
mediately published in books and newspapers, and
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the Promised Messiah challenged his opponents to
publish similar assurances of security from plague
concerning their own selves and their houses, if they
imagined that the Promised Messiah was a mere im-
postor ; but none dared do so.

Those who study the conditions of the world are
aware that plague has been ravaging India for the
last twenty-eight years, and that it was at its height
in 1901, when these revelations were published by the
Promised Messiah. The total number of deaths by
plague so far exceeds seven or eight million, and in
‘some years the mortality through plague was as high
as three hundred thousand. The Punjab has been
the worst sufferer from it, being responsible for
more than three quarters of the total deaths from
plague in India. In such a province and under such
conditions it is impossible for a man to assert that he
and those whodwell in his house would be saved from
plague, especially when the security relates to
nearly three or four scores of people (for such was
the number of inmates of his house) and is not
confined to a limited period of time but extends over
a period of several years. Can a man dare make such
an assertion of his own knowledge and, relying
on his own powers, secure its fulfilment? Again,
Qadian is a small town where it does not
seem to be the concern of the Government
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or of any other body to pay any attention to sanitation.
People who live in Europe or America can scarcely
conceive the filthy condition of the streets of an Indian
village. It may be compared to that of the villages
of Syria where plague has, for a long time, made
its .home. The house of the Promised Messiah was
situated inside the town and was on all sides surround-
ed by .other houses, so that no special sanitary
measures could be adopted, nor could a constant
supply of fresh air be secured. The house was situat-
ed ata level lower than the rest of the town and the
sewage of half the town passed under its walls, The
village pond was only fifty yards away in which ac-
cumulated surplus rain water and other refuse of the
-town, and as there was no outlet from it, putrefaction
was inevitable. (This pond has now been partly filled
ap). It was nothing short of a miracle for a man
living under these conditions to assert that he and those
who dwelt within the walls of his house would be
secure against plague; and this assertion, if borne out,
would be an irrefutable proof of the ownership and
mastership of God. But this assurance of immunity
was proved in circumstances much more alarming
than those detailed above. At the time when this
revelation was published, plague had not yet visited
the neighbourhood of Qadian, and if that tract had
continued immune, it might have been said that the
L
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him to destroy Islam and its followers before the
appearance of Jesus. When the Promised Messiah was
informed of this he wrote to Dr. Dowie that he had been
appointed to defend and propagate Islam, and that as
the latter claimed to have come to destroy Islam, they
could easily demonstrate the truth of their respective
claims by means of prayer; that is to say, let each of
them pray that of the two whoever was the impostor
may be chastised and destroyed by God in the
lifetime of the<other. Now, if God really is the
Master of this Universe, and He appoints a man as
the guardian of His garden and another man claims
that he has also been appointed for the same purpose
and disputes the claim of the former, surely one ought
to expect that God would aid and defend His righteous
servant appointed by Him, and thus demonstrate to
the world which of the two had been appointed by
Him and which of themis a mere personator. This
would be a clear manifestation of God’s attribute of
Ownership and Mastership.

This challenge was sent to Dr. Alexander Dowie
and was also published in English and American
papers. In the challenge the Promised Messiah
wrote: “I am about seventy years of age, while Dr.
Dowie (as he himself states) is about fifty-five and
therefore as compared with me he is still 2 young man.
But since the matter is not to be settled by age, I do
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not care for this great di;parity in years. The whole
matter rests in the hands of Him Who is the Lord of
heaven and earth and Judge over all judges, and He
will decide it in favour of the true claimant,” Again,
“ Though he may try as hard as he can to fly from the
death which awaits him, yet his flight from such a
contest will be nothing less than death to him; and
calamity will certainly overtake his Zion, for he must
bear the consequences either of the acceptance of the
challenge or its refusal” (Vide the New Commercial
Advertiser of New York). This challenge was widely
published in American papers. I know as many as 32
papers which published this challenge and it 1is
possible that it might also have been published in others.
Some of these papers commented on it, saying, that
the proposed mode of decision was just and reason-
able, one of such papers being the Argonaut of
San Francisco. This challenge was first given in 1902
and was repeated in 1903, but Dr. Dowie paid no
attention to it, and some of the American papers began
to enquire as to why he had not given a reply. He.
himself says in his own paper of December, 1903 :—
“ There is a Muhammadan Messiah in India who has
repeatedly written to me that Jesus Christ lies buried
in Kashmir, and people ask me why I do not answer
him. Do you'imagine that I shall reply to such gnats
and flies? If I wereto put down my foot on them
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I would crush out their lives. I give them a chance to
fly away and live.” But asit had been written so
it came to pass; that if he took up the challenge
he would be destroyed in the lifetime of the Promised
Messiah, and even if he evaded it he would not be
able to ward off the calamity, and that his Zion
would certainly be involved in it. God laid His
hand on Dowie. Rebellion broke out against him in
Zion. His own wife and son turned against him,
and alleged that while he publicly condemned the
use of wine he was himself secretly addicted to it.
Many other charges were brought against him and he
was finally expelled from Zion, a miserable pittance
being allotted for his maintenance. This man, who
used to live in greater ease and luxury than is the
lot of princes, was now almost reduced to beggary
and was not provided even with the necessaries of
life. He, then, had an attack of paralysis, and the feet
under which he had said he would crush the Promised
Messiah like a worm were disabled; his troubles
unhinged his mind and shortly after he died in
great misery and pain. His death was also commented
on by the American papers and some of them referred
to the prophecy concerning him, which the Promised
Messiah had published. One of these papers, the
Dunnville Gazette, remarks in its issue of 7th June,
1907, “Abmad and his adherents may be pardoned
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for taking some credit for the accuracy with which the
prophecy was fulfilled a few months ago.”

The Truth Seeker of New York referred to the
fulfilment of this prophecy in its issue of 15th June,
1907, in the following words:— *

“The Qadian man predicted that if Dowie
accepted the challenge, ‘ he shall leave the world before
my eyes with great sorrow and torment.” If Dowie
declined, the Mirza said, ‘the end would only be
deferred; death awaited him just the same, and
calamity will soon overtake Zion.' That was the
Grand Prophecy: Zion should fall and Dowie die
before Ahmad. It appeared to be a risky step for
the Promised Messiah to defy the restored Elijah to
an- endurance test, for the challenger was by 15 years
the older man of the two and probabilities in a
land of plagues and fanatics were against him as a
survivor, but he won out.”

Again, the Herald, Boston, in its issue of 23rd
June, 1907, writes :—

“Dowie died with his friends fallen away from
him and his fortune dwindled. He suffered from
paralysis and insanity. He died a miserable death,
with Zion city torn and frayed by internal dissensions.
Mirza comes forward frankly and states that he has
won his challenge.”

I shall next take the attribute of God which is
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called <=~¢Y (Baith), i.c., the bringer of the dead to life,
that is to say, that attribute of God which so develops
the inner and hidden faculties of man as to make him
an entirely new man. Islam alone has defined this
attribute of God in this form; other religions have only -
a confused notion of it. Again, there is no evidence as to
this attribute unless we are shown a living manifestation
of it, nor can we believe that a man has attained to union
with God unless he manifests this attribute in himself.
As prophets are raised for the guidance of mankind, it
is of the utmost importance for them to demonstrate
the existence of this attribute, for unless they can
point out a body of men who had been spiritually dead
and who gain new life through them and thus present
the spectaclle of a resurrection on a small scale, we
cannot believe in the need of the advent of prophets,
and the object of their advent would also remain
unfulfilled. The Holy Quran, therefore, in several
places describes the success of a prophet as, g b o 8o U3
i.e., ‘the hour” or “ the resurrection,” from which some
people have sought to conclude that the Holy Quran
does not teach a resurrection after death. On the
other hand, there are people who imagine that wherever
the word &€ lw (i.e., the hour) occurs in the Holy Quran
it invariably means the day of resurrection. The context,
however, would in every case furnish a true indication as
to whether the word is used as meaning resurrection
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or as indicating the success of a prophet in his mission,
namely, the securing of a body of men on whom a
new spiritual life has been bestowed.

The Promised Messiah (on whom be peace and
the blessings of God) has also fulfilled this test which
has been laid down by Jesus in these words :—*‘Beware of
false prophets which come to you in sheep’s clothing
but inwardly they are ravening wolves. Ye shall
know them by their fruits. Do men gather grapes of
thorns or figs of thistles? Even so every geod tree
bringeth forth good fruit but a corrupt tree bringeth
forth evil fruit. A good tree cannot bring forth evil
fruit, neither can a corrupt tree bring forth good fruit.
Every tree that bringeth not forth good fruit is hewn
down and cast into the fire. Wherefore by their fruits
ye shall know them” (Matt. VII:15—20). This test
as laid down by Jesus means that every tree produces
fruit like itself and a true prophet is he who produces
in his followers, in proportion to their respective
capacities, the characteristics of prophets and brings
about their union with God in accordance with the
measure of their natural faculties.

)

This test does not, however, mean that from the
spirit of sincerity and sacrifice of a community we must
conclude that the founder of that community was
true in his claims and had attained to union with
God. A spirit of sacrifice is an indication only of the
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fact that the members of the community have been able
to discover nothing in the life of their leader on the
basis of which he might be taken to be an impostor.
If people believe a man to be possessed of good
morals, or truthful, it only shows that either they are
not fully acquainted with the details of his life, or, if
they have had sufficient opportunity to study every
phase of his life, that their leader is not a
deceiver and that he really thinks himself to be true
in his claims. But it is not necessary that every man,
who thinks himself to be true, should really be true.
For, it is quite possible that there should be some
defect in his brain or it may be that in conformity
with the views of the community to which he
belongs he thinks that whatever he says is from God.
Such a delusion is quite possible in the case of persons
belonging to communities who do not believe in verbal
revelation. For, when a man belonging to such a
community thinks of the advent of a promised one;
when he sees in himself some of the general resemblances
which may otherwise be found in hundreds of men, and
is persuaded that he himself is the promised one, it
is quite possible, nay, probable, that if he is a man
of some influence, no matter however little it may
be, he may honestly begin to think that the idea which
had occurred to his mind was really from God; and
thereafter he may seriously look upon himself as the
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Promised One. As he does not feel the need of
verbal revelation, it will be open to him to look upon
every idea of his as a revelation from God.

The mere existence of a spirit of sincerity and
sacrifice, therefore, only indicates honesty of purpose
but does not necessarily .indicate a Divine mission;
and in proof of the fact that a man has been really
sent by God, there must be a reflection of Divine
attributes among his followers. As a prophet mani-
fests the Divine attributes of knowledge, creation,
bringing the dead to life, healing, providence,
mastership, etc., in the same manner those who follow
him must, as the result of association with him, be
able to acquire a reflection of these attributes
according to their individual capacities. That is to
say, he should be able to demonstrate on a short scale
the coming to life of dead souls, and a reflection of the
Day of Judgment, etc.

The Community founded by the Promised
Messiah fulfils, by the grace of God, this test. The
Glory of God did not depart with the Promised
Messiah. He has brought a new spirit into being and
there are thousands of men among his followers who
have found a new spiritual life through him, and by
attaining to Divine realisation have found a spiritual
union with God and have arrived at the stage of
perfect faith and absolute certainty. The attributes of
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God are reflected in them and they serve as the
manifestations of those attributes. Nay, I will say that
the majority of the members of the Ahmadiyya Com-
munity,” some of them more and some less, have ex-
perienced miracles in -their own selves, and that the foun-
tain of Divine Grace which the Promised Messiah had
caused to flow did not cease with his death; it is still
flowing and will, God willing, continue to flow so long
as people continue to act upon his teachings.

As illustrations of this I shall mention only
two incidents relating to myself. The first of these
occurred four years ago. 1 was informed that an
Ahmadi doctor had been killed in a skirmish in
Mesopotamia. His parents were very old and had
come to see me only afew days before. The news of
his death was conveyed by letters sent by his comrades
mentioning the circumstances under which he had
been killed. I was so affected by the news that there
was a strong wish in my mind that it might turn
out that he had not been killéd, and my heart breathed
this prayer several times during the day, although
I tried to reason with myself that the dead could never
return. In the night following I was told in a dream by
somebody that, “the doctor was alive and that
news had been received that he had returned home.”
I marvelled at this dream, but the nature of the
dream was such that 1 knew that it was from
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God, although, as I imagined the doctor to be dead, I
thought that there must be some other interpretation
of my dream than that which was suggested by the
words. My younger brother related this dream to a
relative of the doctor who lives at Qadian, and who
wrote an account of it to the latter’s parents. Some
days' later a relative of the doctor wrote back saying
that they had received a telegram from the doctor
that he was alive and safe. It turned out that he
had been taken captive by the Arabs in a skirmish
in which almost all of his comrades were killed by
the enemy. Now, while on the one hand, God revealed
to me in my dream that he was alive, on the other,
He so arranged that a party of British soldiers
threatened to attack the village in which he was
confined by the Arabs, when during the confusion
which ensued, the doctor found an opportunity to
escape, God thus conferring new life upon him.

The other incident is more recent. During the
last decade, plague, which had ravaged the country
in accordance with the prophecy, and as a proof
of the truth of the Promised Messiah, began to subside
and the number of seizures during the last two
or three years was so small that the Government was
able to express the hope that it would be entirely
stamped out within a year or two. Early last winter
however, [ saw in a dream a plague-stricken man and
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some  buffaloes which ran about in the streets.
Buffaloes in the language of dreams indicate pesti-
lence. 1 had the dream published in the Alfazl, dated
24th November, 1923, and warned the people that a
severe outbreak of plague was impending. Within a
month cases of plague began to occur and in February,
1924, it took the form of an epidemic. During March,
April and May the epidemic assumed very serious pro-
portions and the weekly mortality list swelled to
between eight and thirteen thousand. The total
mortality so far has exceeded one hundred and fifty
thousand which is more than the total mortality of
the last five years.

I have cited these two incidents merely as in-
stances. God has, on numerous occasions, revealed to
me the knowledge of hidden things and thousands
of Ahmadies have had similar experiences with reference
-to the different attributes of God. It must, how-
ever, be remembered that such experiences are
vouchsafed to man not at his will and pleasure but
out of the pure grace of God and inthe manner in
which He pleases, and at the time when He wills.
Man cannot at his will obtain access to the different
attributes of God but the latter constantly grants
such access to His servants in order to increase their
knowledge and strengthen their belief and to bestow
upon them a distinctive mark of honour. We believe
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that if even now a people sincerely and earnestly
turn towards Truth, God will, out of His perfect
grace and wisdom, manifest His attributes to them,
for He likes His servants to be rightly guided and
not to fall into error and drift away from Him.

Islam, therefore, presents a perfect conception
of God and opens the gates of certainty and faith,
so that men may be saved from the darkness of doubt
and error. It leads men to the presence of God in
this very life, so that death loses all its terrors for
them, and they await its coming with pleasurable
anticipations, realising that they have found the Truth
and have experienced the manifestation of Ged's attri-
butes, and that death hides nothing but opportunities
of limitless progress.



THE SECOND OBJECT OF RELIGION.

Morals.

The second object of religion set out above is
really a corollary of the first. A man who attains to
a complete realisation of God would naturally eschew
immoralities and evil of all kind, and conversely the
more 2 man is involved in vice the farther away from
God he drifts. The Holy Quran says :—

(v g e led)) Bl o gl O gamy U

ie., “Those who sin in ignorance” (IV:17), meaning
that the real cause of sin is lack of true knowledge
and realisation of God, which is a self-evident truth.
A sensible man will not knowingly thrust his hand into
fire; he will not eat food which to his knowledge con-
tains poison; he will not enter a house which he is
certain is about to fall; he will not thrust his hand
into the hole of a serpent; nor will he enter the
den of a lion unarmed. When, therefore, men
are so much afraid of fire, poison, serpents, and
lions, how can it be supposed that they would rush into
and revel in vices and immoralities if they had a perfect
realisation of God and knew that these things were
more deadly than poison and more dangerous than
serpents and lions. It is, therefore, clear that sin is
the result of ignorance and lack of true realisation of
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God, and a religion which leads to certainty of faith
and to the realisation of God will necessarily perfect
the morals of its followers. But as the subjectis in
itself a vital and interesting one, and the majority of
people cannot derive any great benefit from mere infer-
ences but stand in need of detailed expositions, I shall
briefly state the teachings of Islam concerning this
object of religion.

In dealing with the first object of religion I had
pointed out that the fact that all religions agreed
in giving some name or another to the attributes
of God held no significance at all, and that rather
our attention should be directed to the details and
explanations furnished by each religion concerning such
attributes ; for it could never be that a religion should
openly ascribe some defect or shortcoming to God.
Therefore a comparison between different religions was
possible only if we tried to discover the details of
their teachings concerning the attributes of God. If
these details do not correspond with the true attributes
of God, a religion cannot claim that it acknowledges
these attributes, nor can a third person, in that case,
conclude that that religion shares with other religions a
common conception of God. If a man called water
milk, that will not make water milk ; nor, in this case, wil}
any sensible person be deceived by a mere name in the

M
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absence of the qualities of milk in water. The same is the
case with the moral teachings of different religions.
In instituting a comparison of these teachings we can
pay but little regard to gencral moral injunctions, for no
religion is likely to teach its followers to win the pleasure
of God by, for instance, a course of lies, thefts, robberies,
oppression, breaches of trust, abuse, vituperation,
quarrels, strife, disorder, etc. Nor can we imagine
that a religion would exhort its followers not to speak
the truth, or not to act with kindness or affection, or to
commit breaches of trust, or to dislike progress and
reform, or "to discard nobility, dignity, self-respect
and meekness, or to suppress all feelings of beneficence
and gratitude. A religion which aspires for universal
acceptance and respect, is bound to provide a code
of moral teachings, that code being common to all
religions. If it fails in this respect human nature is sure
to revolt against it, and thus it would be doomed to swift
disappearance. Such general moral injunctions, therefore,
do not help us much. They are common to all religions,
and no religion can pride itself on its exclusive pro-
prietorship of them, nor can we derive any intellectual
benefit from this sameness of moral teachings, for it is
the result of compulsion and not of any deep insight or
research into the sources and working of human nature
and conduct. Iam very often amused by the attempts of
some people, who seek to establish the superiority of
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their respective religions, to propagate their faiths by
first putting together all the general moral injunctions
and then representing them as their own exclusive
teachings; whereas the fact is that these injunctions
are not peculiar to any religion, they are common
to the most ancient, the most primitive as well as
the latest and, if 1 may say so, the most advanced
religions. Even the peoples or tribes that are reckoned
among savages and have very crude ideas about
religion would, if we disregard their actions, and
question them calmly and kindly about morals, tell
us something very closely resembling that which is
taught by more advanced religions. It is, therefore;
absurd to base the truth of one’s religion on matters
which are the property even of savages. In com-
paring the moral teachings of different religions, there-
fore, we must have regard to the details and explana-
tions of moral qualities, their sources and the means
of acquiring them, and the sources of evil conduct
and the means of avoiding it -etc.

I .desire at thie outset to point out that there is
a great deal of misapprehension and misunderstarnding
concerning the true conception of morals and moral
qualities; and this too operates as an obstacle in the
way of imstituting an. accurate comparison of the
teachings of different religions. There is .a general
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notion that love, forgiveness, courage, etc., are good
moral qualities, and that anger, hate, severity, fear,
etc., are undesirable qualmes ThlS is an entirely
erroneous conception, for all these are natural instincts
and are neither good nor bad in themselves. Neither
are love, forgiveness and courage; nor anger, hate,
severity and fear, moral qualities. They are merely
the natural instincts of man—nay even of animals.
We find them among animals also, for they too love
and forgive, exhibit courage, anger, fear and hate
But has any one ever said that a sheep or a cow or
a horse possesses high morals? What we call high
moral qualities in man are called instincts in animals.
Why should this be so? Why is it that those things
which are described as high morals in man are not
given that name when found in -the lower animals?
The reason is obvious. We know that these natural
instincts or tendencies are not in themselves good or
bad morals, and that it is something else in man the-
operation of which turns them into moral qualities.

We must, - therefore, search for that something else
in man, which converts natural tendencies into moral
qualities. That something else is supplied by the
operation of reason and good sense. Natural tenden-
cies when governed and regulated by reason and good
sense become moral qualities, and as every man. is
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presumed to regulate his conduét by reason and good
sense, these being the qualities which distinguish man
from other animals, man’s conduct is termed moral,
although, as a matter of fact, in many instances it
may only be the result of a natural instinct or ten-
dency. Some people, for instance, are so forbearing by
nature that they never object to anything, and some
are so determined that they never relinquish a project
which they have once taken in hand. Neither of these
classes of persons can be described as possessing high
moral qualities, for their acts and omissions are not
governed by reason or intention but are almost
involuntary, just as the fact that a dumb person
refrains from abusing others or that a maimed person
refrains from causing hurt to others, is not a moral
quality, but the result of a physical disability. In
short, the proper use, and not merely the use, of
matural instincts and tendencies is a moral quality.

Having cleared the ground so far, we can easily
understand that a religion which teaches us merely to
be kind, or forgiving or affectionate or brave, does
not teach us good morals, but merely enumerates
our natural tendencies. Are not all these qualities to
be found in animals? Are. not animals kind and
“brave? Do they not love and forgive and show
sympathy? We very often see that an animal
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approaches .another animal which happens to have
been injured, stays near it, and looks at it lovingly
so as clearly to convey the impression that it is
expressing its sympathy with the other.

Again, we sometimes see animals licking each
other in affection, and instances may be multiplied
to show that all these instincts are to be found in
them. Such teachings, therefore, amount to no more
than directions that we should obey our natural instincts,
and have no greater moral value than injunctions to
the effect that we should eat when we are hungry
and should drink when we are thirsty and should
sleep when we feel fatigued and worn out. Surely,
we do not stand in need of religion to tell us all this.
Our nature is a sufficient guide in these matters. A
religion which merely repeats these things proves its
own futility, for this means that it is not aware of
the true conception of morals.

Can any one point out a country where the people
do not love, or sympathise with one another in distress,
or forgive the faults of others, or are not charitable
to the poor? Or, is there a single individual in
existence, who does not exhibit most of these qualities ?
Then, how does a religion improve matters by telling
us to do these things ?
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If, however, by telling us that we should be kind,
forgiving, brave, etc., a religion means that we should
never exercise severity, or inflict punishment, or exhibit
fear, it may have a claiin to novelty, but its teachings
would be unnatural. We are, by nature, endowed with
these qualities, and it is impessible for us to renounce
them, nor can a renunciation of them improve our
morals, for all that nature has bestowed on us is for
our good, and its total suppression or denunciation is
more likely to injure our morals than to improve them.
For instance, if we are told always to be kind and never
to be severe, it would mean that teachers should never
admonish their pupils, parents should never rebuke
their children, and a Government should never punish
those who rebel against it. Again, if we are taught
never to be influenced by fear, it would mean that we
must always persist in a course of conduct which we
have once adopted, even if our error has become mani-
fest to us, and should pay no heed to consequences
and should not be afraid of incurring any loss or
damage, whether relating to our temporal affairs or
to our faith or belief. Can any reasonable person
describe these as instances of good moral qualities ?
Morals mean the use of natural instincts and tendencies
befitting the occasion, and not their use on all occasions
regardless of their propriety or impropriety. On the
other hand, the total suppression of these tendencies
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is both unnatural and harmful. Only that religion,
therefore, can be said to have realised the philosophy
of human conduct and morals, and to have given
correct directions with regard to them, which clearly
grasps the distinction pointed out above and lays down
rules of conduct with reference to it and does not
merely enumerate our natural instincts.

So far as my knowledge extends, Islam alone, of
all religions, has kept this distinction in view and has
laid down correct rules of conduct. For instance,

the Holy Quran says :—
S ol g lie i s B B )5
e Cu)_,ﬁ')g:.lﬂ' e Y &l . al

ie., " The recompense of evil should be in pro-
portion thereto; but if a man forgives a trespasser,
under circumstances which are calculated to effect a
reformation in his conduct and which -do not lead
to disorder or disturbance, his reward is with God.
Verily He loves not the transgressors” (XLII: 38).
A man who inflicts punishment severer than that
warranted by the offence, or punishes an offender
merely out of revenge in a case where he knows
that the punishment would harden him and injure
his morals still further, or forgives an offender
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knowing that if he is not punished he will become
desperate all the more and embark upon a fresh career
of wrong-doing, is a “transgressor” within the meaning
of the above verse, and God will not approve of
his conduct.

Let us consider the true significance of the rule
laid down in this verse. The rule laid down with
reference to the natural instincts of man is that an
offender should be punished in proportion to his offence.
But it is pointed out that high morals demand that
in meting out punishment a man should consider whether
the wrong-doer would be reformed by punishment or by
forgiveness. If there is hope of reforming him by
forgiveness, he should be forgiven and should not be
punished merely out of revenge for the wrong done
by him. If on the other hand, punishment would
prove more salutary than forgiveness, then let him be
punished, and not forgiven out of mere squeamishness,
for, otherwise, he would be deprived of a chance of
reforming himself, and it would be cruel and not
merciful to forgive in such a case. A person, therefore,
who realises that forgiveness or punishment would be
more effective in reforming a wrong-doer, and yet
adopts a contrary course, is guilty of cruelty in the sight
of God, even if he has forgiven, for forgiveness, in
such a case, amounts to intentional injury to another
person’s morals.
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The Holy Prophet (on whom be peace and the
blessings of God) has expressed the same thing in
other words. He says, © WU Jled) ;o “ Human
actions are those that are the result of intention.” An
act done under the influence of a natural instinct or
passion cannot be called'a human or a moral act; it
is the working of an animal instinct or passion. A horse
or a donkey, under the circumstances, would have acted
in the same manner. A human or a moral act must
be the result of deliberation and design.

This would show that Islam has realised the true
significance of morals and has prescribed rules of conduct
in accordance with it. Therefore, only those religions
can be compared with it whose moral teachings are
based on the same conception of morals. Otherwise, as
I have already said, to call a mere enumeration of natural
instincts a code of moral teachings would be doing
violence to language.

Having explained that Islam defines good morals as
the proper use of natural instincts under the guidance
of reason and judgment, and that it condemns as bad
morals their use which is improper and which does not
take into consideration the propriety or otherwise of a
particular action on a particular occasion, I shall now
give some instances of rules of moral conduct laid down
by Islam, which illustrate the restrictions placed by
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Islam on the exercise and working of natural instincts so
as to render them of the utmost possible benefit: to man.

Islam classifies morals as being of two kinds,
those relating to the mind and those relating to the
body, and this classification considerably exalts the
moral conception. The Holy Quran says :—

PWYT) o Loy o bl el 1y 5 Y,
| MYLYS

i, ‘' Go not near evils, manifest or hidden” (VI:
152). In other words, a Muslim is forbidden to approach
not merely those evils which become, or can become,
known to others, but also those that are committed
by the mind and cannot became known to others,
except when confessed by the offender himself. Again,
it says :—

al 4 N oyt 9| Skl gl 1yu5 O
B *(fl.co)i?”)

i.e, ‘' Whether you make that manifest which is in
your minds (that isto say, whether you act in accord-
ance with it) or whether you keep it secret (that is
to say, whether you confineit to your mind and do
not translate it into action), God will call you to
account for it” (II:284), as to why you -thought or
acted evil. '
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These morals are further subdivided by Islam
into good morals and bad morals. For instance, the
Holy Quran says :—

(4 C:Ja)cbl_\..” owd Siwsd! O

i.e., “ Morals are of two kinds, good and bad; and
good morals prevail against bad morals” (XI: 117).
In other words, a man who adopts good morals
gradually subdues his bad morals.

Good and bad morals are again subdivided into
two classes, those that affect the individual alone,
and those that are likely to affect others also.

These classifications would show that Islam
assigns to morals a much more extensive scope than
is done by other religions: It does not confine the
conception of morals to acts or omissions which affect
others, but also includes within this conception acts
or omissions which affect the individual himself alone.
The Holy Quran refers to this principle in the
following verse :-—

o o Y il e Ll ol b
(1w g i) @ ssal 31

i.e., “ O believers, look after the welfare of your souls,
and discharge the spiritual obligations that you owe
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them. If the salvation of another is regarded as
possible by your forsaking the path of rectitude and
virtue, do not do so, for, if another goes astray because
you have been rightly guided and have adopted virtue,
God will not, on that account, be angry with you, and
expect you to save another by destroying yourselves ”
(V2 104). ’

The Holy Prophet (on whom be peace and the
blessings of God) says : g Shile clead
i.e., " Thy self has claims on thee,” that is to say, you are
not merely to look after others ; you must also regard
the welfare of your ownself, and provide means for its
physical and spiritual development. According to
Islam, that which is hidden is as much moral or
immoral as that which is manifest. So that not only
is a man who is openly arrogant, immoral, but a man
who is outwardly meek and humble but nurses pride
in the secret corners of his heart is equally immoral,
for, although he has not injured another, he has
injured and sullied his own soul. As the Holy Quran

says :—
*(rt‘:)kﬂ')“,:(l_,:c 'FJ#‘E'J'JJ}("""‘“
i.e., " They were “ presumptuous in their hearts and were

also very overbearing” (XXV : 21). Again, a man
who entertains evil suspicions concerning another, is
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guilty of immorality, although he does not publish
such suspicions, as the Holy Quran says:— -

(relom)fl I Gan ol
ie., ‘“Some thoughts of the mind are sinful” (i.e.,

those that are the outcome of evil suspicions)
(XLIX : 12).

Similarly, oppressive, disorderly and dishonest
designs are immoral according to Islam although the
person who entertains them is unable to carry them
out owing to lack of courage or lack of means. Such
a person does not deserve to be called good, merely
on the basis of such of his actions as can be seen.

Conversely, a man who has the good of humanity
at heart and is anxious to serve his fellow-beings and
to promote their welfare, is according to Islam a good
man, although he may be unable to translate his
thoughts and wishes into action owing to the lack of
means or opportunities for such service.

There is, however, an exception to this general
rule. A man whois attacked by evil thoughts,—for
instance, by pride, jealousy, hate or evil suspicions,
but who suppresses them, is not guilty of an
mmorality, for such a man really combats evil
thoughts and deserves commendation. Coaversely,
a: man who experiences a suddem rush of good
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thoughts or a sudden inclination towards doing good,
but does not encourage such thoughts or inclination,
does not deserve to be called a good man on that
account, for, as has already been said, good or bad
morals are the result of deliberation and design, and in
these two instances good and evil thoughts were not the
result of deliberation, but were, as it were, involuntary.
The Holy Quran illustrates this principle in the

verse : — -
*(\'A CO)E\:“)V<{JB @h-rkfb ‘_,:_‘;J

i, God will call you to account for those thoughts that
are the result of deliberation” (I7: 225), and not for
those that are accidental and are driven out as soon as
discovered.

The Holy Prophet (on whom be peace and the
blessings of God) explains this by saying :

' w
s o ke ‘)LJ &lwuq# l’*—: P‘ [J',
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i, “ If a man is attacked by an evil thought but he
swppresses it or drives it out of his mind and does not
act in accordance with'it, God will bestow upon him a
good recompense for having so acted ” (Bukhars).

This exception which relates to such morals as
eoncern the individual himself, is also applicable to
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morals which affect others. As God says:—
*( v C‘.a.ll)',.mw ci"’")‘.‘”}f:y‘

i.e., * God will recompense those people with good who
avoid evil of all kinds, whether great or small, and when
they are about to commit evil under a sudden passion,
they check themselves and turn away from it ” (LIII : 31,
32), that is to say, if a man, owing to carelessness or
under the influence of a sudden passion, is about to
stumble into evil, but as soon as he perceives what he
is about to do, he checks himself and pilots himself to
safety, he will not be counted a bad or immoral man.
On the contrary, his conduct will deserve praise, for he
is like 2 man fighting in the defence of his ;country though
he has not yet attained complete victory.

I shall next illustrate the treachings of Islam con-
cerning morals by reference to specific moral qualities.
This subject is so wide that to deal with it in any detail
would req_uire'a much larger space than I can here
afford, and I shall, therefore, confine myself to the dis-
cussion of only a few moral qualities by way of illustra-
tion. In doing so, I shall keep in view the classification
which I have indicated -above in defining words, vis.,
that morals consist in the proper- vse of ndtural instincts
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with reference to the time, and occasion, and althopgh I
shall thus be compelled to abandon more obvjous clas-
sifications of morals, I believe the course which I am
about to adopt will best serve the purpose of this paper.

I shall first deal with the natural instincts of pity
and vengeance. Man, in common with other animals,
possesses the natural instinct under which he tries to
avoid inflicting pain on others, and the sorrows and mis-
fortunes of others affect his mind in such a manner that
he begins to share in their troubles. ~All persons would
feel drawn towards a sick man and would have sympathy
for him; except perhaps those who are too busy to
pay him any attention or those who may have suffered
at his hands. The latter, very likely, instead of feeling
any sympathy for the afflicted man, may actually
enjoy the sight of his suffering. This last feeling
is called r’" (Nagam) or vengeance and is a distinct
feeling which comes into operation when a man suffers
pain or loss at the hands of another and wishes to
inflict pain or loss on the latter in return. In a case
like this the feeling of vengeance displaces the feeling
of pity or compassion ; and the person who inflicts pain,
instead of pitying: the man on whom pain is inflicted,
feels a ‘distinct pleasure at his suffering. The feeling
of vengeance, unless controlled by law, assumes several
forms. - Sometimes the person aggrieved is able, or

N
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imagines that he is able, to inflict pain on his aggressor,
and he inflicts, or attempts to inflict, on the latter such
pain as the latter had caused to him, his object being
that the latter should suffer as he had himself suffered.
In other cases, the aggressor or his family or tribe happen
to be more powerful than the aggrieved person, or the
latter imagines that a repayment in kind would not be
approved by others, or owing to some other reason he
is unable or unwilling to inflict real pain on the aggres-
sor, and so he uses the weapon of -invective or backbiting
against him. ' Again, it might happen that the aggressor
is so powerful that the aggrieved person cannot even use
his tongue against him. In such a case, he discontinues
visiting him and puts an end to all intercourse with him.
In some cases even this may not be possible and then
the aggrieved person merely entertains spite against the
aggressor, and takes pleasure in the misfortunes and
sufferings of the latter and is displeased at his success
and good fortune.

The natﬁra.l instinct of vengeance, therefore, mani-
fests itself in many forms,- and - incites a man to a
variety of acts. To put a restraint upon the working
of this instinct and to place it under the control of
reason is called morality, aad to permit it to- work
unrestrained and . uncontrolled by reason amounts to
immorality.
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Islam defines the restraints to be placed upon the
working of this instinct, which are necessary to convert
it into a moral quality, in the following verse :—

r@f—'u-‘-’f—' L ‘_}i-,aglsb.\:sﬁ‘.ghd;xc! o™
*(r g o i)

i.e., ‘If a man commit a trespass against you, you may
inflict upon him punishment proportionate thereto” (/[ :
194). This is the general rule and regulates the conduct
of those people whose reason and judgment are not
sufficiently developed to appreciate the niceties of
moral rules of conduct. For those whose reason and
judgment . have been better developed a further re-
striction is placed in the verse :—

Q:J-h“ o Y h\-&\uk‘- arud‘i‘glk&‘j
e gusasdl)

ie., ‘“The reward of thcee who forgive the trespass of
others, intending thereb\' to effect a reformat:on, is
with. God. God loves not the transgressors " (XLII :
40). The person who forgives, when forgiveness would
promote disorder, and the person who punishes when
punishment would confirm the offender in his course,
are both transgressors, and God loves not such con-
duct. In other words, a restriction is placed on the
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exercise of the feeling of pity, which leads to for-
giveness, and of vengeance, which leads to punish-
ment, and it is laid down, thatin a case when forgive-
ness is more likely to produce a good impression on the
offender and to save him from further wrong-doing,
pity ought to be allowed to have its course and he
should be forgiven, but that if punishment is expected
to have a more deterrent and reformative effect on
the offender, then the feeling of vengeance ought
to be allowed to operate, and punishment should be
inflicted, but it should in no case be out of pro-
portion to the wrong done or the offence committed.
This is with reference to the first form of vengeance,
that is to say, where the aggrieved person is able in his
turn to inflict pain on the aggressor.

The second form which vengeance might take in
a case where the aggressor isa powerful man and the
person aggrieved is unable or unwilling to inflict pain on
him,. is that of abuse and fault-finding. Concerning

this the Holy Quran says:—
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ie, Do not inipute faults nor abuse each other”
(XLIX:11). Fault-finding and abuse are, therefore,
prohibited in all cases, and even an aggrieved persan

should not have resort to them in vengeance. What is
the reason underlying this prohibition ? Why should
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not an injured person injure his oppressor by finding
fault with him, and why should he not relieve his
feeling by heaping abuse on him ? The answer is
that abuse is prohibited because it is false and
immodest, and Islam does not tolerate falsehood or
immodesty. Defamation and fault-finding are prohibit-
ed because, instead of reforming the conduct of the
aggressor, they are likely to injure it, for, when a
man’s vices are operly proclaimed, he loses all sense of
shame and decency and begins to indulge openly
in them.

The third form of vengeance is that the aggrieved
party should cut off all intercourse with the offender.
Islam disapproves of this form of vengeance also. The
Holy Prophet (on whom be peace and the blessings of
God) has said :—
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i.e., “It is not permissible to a Muslim to cease speaking
to his brother for longer than three days,” s.e., he must
resume speaking to him within three days.

The fourth form of vengeance is to entertain spite
against the aggressor. This is also condemned by Islam.

God says in the Holy Quran :—
(g 22dl) S oo prosde lete

ie, “We have driven out spite from the heacts of the
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believers” (XV: 47), that is to say, a Muslim should
not be spiteful. The Holy Prophet (on- whom be
peace and the blessings of God) has said :—
Sk i) (0 5ed)

i.e., “A Muslim is not spiteful,” and does not harbour
malice. Islam, therefore, permits only one form of
vengeance and that is to inflict on a trespasser punish-
ment in proportion to the wrong done by him, and
even this is subject to the condition that if there isan es-
tablished Government inthe country, vengeance must
be exercised through the means appointed by the
Government and the person aggrieved must not take
the law into his own hands. If there is no Govern-
ment, the punishment may be inflicted by the person
aggrieved, but it must be in proportion to the wrong
suffered ; and if forgiveness is likely to reform the
offender, he is to be forgiven. The other forms of
vengeance, that is to say, abuse, fault-finding, nursing

of spite, etc., are all condemned by Islam, for they
tend to promote evil and discord, and the real object

of vengeance, vig., the reform of the offender, is
not achieved.

Another natural instinct of man is love which is
again common to man and other animals, and the
opposite of love is hate. Both these natural instincts
are converted into moral qualities by the use which
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is made of them. We can neither love everything nor
hate everything, and it is necessary to place restric-
tions and limitations on the working of these instincts.

We find that we naturally love those objects that
are either useful to us or which yield comfort or pleas-
ure to anv of our senses. But this is not a moral
quality, for such feelings of love are to be found
among animals also. Love will be a moral quality,
firstly, if it is exercised in proper proportion, that is
to say, those who deserve a greater portion of love than
others should receive more of it than the Ilatter,
secondly, if it is based more on gratitude for benefits
received in the past, than on the hope of receiving
benefits in the future, for the former isan obligation
and the latter mere self-interest, and thirdly, if it is
due not merely to immediate benefits and pleasures but
also to remote ones. Subject to these three restrictions
the instinct of love becomes a moral quality and apart
from these 1t is mere natural passion. Islam pre-
scribes these three conditions. For instance, the Holy
Quran says :—
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i.e., ‘Say if your parents and your children and your
brothers and your sisters and your wives and your
husbands and your kinsfolk. and the property which you
have acquired and your business the dullness of
which you fear, and your dwellings and your homes
which vou love, are dearer to you than God and His
Apostle and striving in the path of God, then wait till
God issues a decree concerning you, and God loves not
those who forget their responsibilities” (IX: 24).
This verse describes the proportion in which those
who deserve our love are to be loved by us if our
love is to be a moral quality and not a mere instinct.
Each is to be loved in propottion to his or her proper
rank in our affections. God is to be loved in pro-
portion to His rank, and the Prophets, in proportion to
theirs, and religion and parents and children and wives
and husbands, in proportion. to theirs. If that were
not so, love would not be a moral quality but a mere
passion. For instance, if a man forsakes his parents
for the sake of his wife, or ignores the call of his
motherland for the sake of his property, that man
cannot be called good on account of his love for his
wife or his property. He has, no doubt, loved, but
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his love is not controlled by his reason or his judgment,
and is not, therefore, a good moral quality. ;.

The second condition is that it should have greater
regard for past benefits received than for present enjoy-
ment, or the hope of receiving benefits in the future.
Under this condition love for one’s children becomes an
instinct and love for one’s parents becomes a moral
quality. The love of parents for their children is merely
a manifestation of the instinct of preservation of the
race, but the love of a child for his parents isa moral
quality, for the parents have already performed what
nature wanted them to do, and now they are almost
useless. A son, therefore, who loves his parents exercises
a good moral quality, for he does so in remembrance of
the benefits received by him from his parents during his
childhood and in return for that kind and loving treat-
ment of his parents he considers it a duty to treat them
kindly and to provide every comfort for them even at
the sacrifice of his own. That is why Islam has said,
“Paradise is under the feet of one’s mother,” and
has not said, “ Paradise is under the feet of one’s
children,” for every sane person instinctively loves his
children, but every person does not instinctively love
his parents, and, therefore, does not love them as they
deserve. Instances are not wanting of persons who would
neglect their patents in order to provide for the smallest
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wants of their children, and nobody can say that this is a
good moral quality. :

The third condition necessary to convert love from
an instinct toa moral quality is that it should have
regard not merely to immediate benefits and enjoyments
but also to remote ones. For instance, a man loves an
object, but that love injures his faith or his morals. In
such a case love would be a natural passion but nota
moral quality, for the consequences of such love are bad
and not good. Or, again, if a mother, out of love for
her child, does not rebuke him for his faults, her love in
such a case is merely an instinct and not a moral
quality, for if it were the latter, the mother would have
tried to censure the child for his faults, and attempted
to correct them, for the real good of the child is in being
rebuked in such a case and not in being patted In this
connection the Holy Quran says :—
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i.e., “ O believers, real love is this that you should save

yourselves, and your wives and children from destruc-
tion ” (LXVI:6).

Hate is another natural instinct, as opposed to love.
The natural operation of this instinct is to repel or
avoid those things that are useless or harmful, or those
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that are-disliked. Some religions condemn the feeling
of hate, and pride themselves on teaching high morals.
No natural feeling is to be condemned merely as such,
as the use and application of such feelings, on the proper
occasion, is to be commended and not condemned.
What is to be avoided is the excess or diminution of such
feelings above or below the proper standard. The excess
of hate would be enmity, that is, an inclination born of
dislike, which incites a man to acts of transgression
towards the object of such dislike. On the other hand,
the lack of the feeling of hate on a proper occasion
argues a lack of self-respect, that is to say, a failure to
dislike a thing even when it offends against one’s sense
of self-respect, dignity, etc.

Hate, therefore, is not in itself a bad feéling; it 18
‘a mere natural instinct. It is only its improper use
that is undesirable. For instance; the Holy Quran
repeatedly condemns spite or enmity, and describes it
as the quality of unbelievers and transgressors, and
never ascribes it to the believers. At a fgw places
enmity has been ascribed to God and the believers, but
there it means the recompense of enmity and not enmity
itself. On the other hand, Islam, just as it condemns
enmity, disapproves of the feeling of dislike and hate
being suppressed altogether, for they are the necessary
supports of dignity, self-respect, etc., which are admit-
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tedly good moral qualities. How is it possible that
we should regard a thing as evil and should feel no
repugnance towards it ? All evil is spiritual filth.
When we see a man in a filthy condition or in dirty
clothes, we feel a repugnance towards him, even if he
is nearly related to us, and nobody would condemn this<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>