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AUTHOR’S NOTE.

Tue following chapters embody the results of an
earnest attempt to set forth the chief characteristics
of those heterooceneous nationalities which have, in
process of time and by virtue of conquest, fallen
under the dominion of the Sultans.  The work deals
with the Turkish people gencrally, but chietly with
the Turks of Constantinople.

The Author has studied his subject with a serious
desire to bring before the intelligent reading public
of this country such facts, and such anecdotes (eluci-
dating and explaining facts), as may cnable an im-
partial reader to form a fair conclusion as to the
present condition, and the probable destiny, of that
great Oricntal Empire, on whose action and fate so
much of the peace and welfare of Western Europe
depends. To attain such a purpose, a knowledge of
the life and manners of the Turks, and of the Eastern
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Christians, and of their religious and political views,
is indispensable. And the writer of this book offers
as an excuse for these two bulky volumes, that his
researches on the spot, as well as in every attainable
work of authority on a subject so wide, so deep,
and so important, could not, with justice, be com-
pressed into a smaller space. On the other hand,
each chapter of this book could easily be developed
into a thick volume by itself, and yet not exhaust
its subject.

The orthography of Eastern words is a difficult
and delicate subject. It has been treated, in these
pages, in a way that, it is hoped, will make easy
reading for the unlearned, and not offend the
Oriental scholar. In most cases the phonetic equi-
valent of Arabic and Turkish words has been given,
to the best of the Author’s ability. But for certain
well-known terms, such as the name of the Prophet,
the old-fashioned orthography of Mahomet, instead
of the more recent Mohammed, has been retained,
as being the most familiar, and therefore the most
convenient, to the ordinary reader. It may, per-
haps, be added, that the spelling of Oriental words
is an unsettled and contentious matter, and it will
frequently be noticed that the same name is written
differently by German, French, Spanish, Italian, and
English authorities, each trustworthy enough as to
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his information, but each rendering the word as it
strikes his own ear.

In conclusion, cordial thanks are offered to
those who, by their advice and experience, have
contributed to the composition of this book, espe-
cially to the friends in Constantinople and in
England who have kindly assisted the Author in
the collection of facts, and through whose good
offices he has been able to see and hear much that
must, otherwise, have escaped his observation.

RICHARD DAVEY.



NOTE.

Several of these papers have appeared, but in a much simpler
form, in TV Fortnightly Revietw, The Theatre, The Art Journal,
and Nuational Observer, and they are reproduced with the kind
permission of the editors.
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THE

SULTAN AND HIS SUBJECTS.

CHAPTER 1.
THE SULTAN’S COURT AND HAREEM.

THE succession to the Ottoman Khaliphate differs from
that of any other sovereignty, Eastern or Western.
Mahomet, minute as he was in framing his code of
moral and hygienic law, makes no mention, in the
Koran, of any defined plan for securing the succession
to his pontifical office.  This singular oversight on the
part of the Prophet has been the cause of at least
two-thirds of the troubles which have befallen the
Turkish Empire, especially during the last five cen-
turies, and it is, indeed, the mother of all the evils
which go to make up that complex bundle of mis-
fortune, error, and crime, we habitually describe as
the Eastern Question. Probably the reason for this
omission on the part of a Lawgiver otherwise so exact
in detail, as definitely to determine the very number
of times the Faithful must wash their faces, hands, and
feet each day, is due to the circumstance that, in
spite of his having fifteen wives, he left no male heir
to carry on his dynasty. The confusion which ensued
VOL. 1. B
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on Mahomet’s death, and which was entirely owing
to his leaving no direct heir, ended in the election of
Abu-Bakr-as-Siddig,* his father-in-law, to the vacant
throne. He was in due time followed by Omar, who
bore no relationship to either of his predecessors, and
owed his election solely to his exceptional qualifi-
cations. By the time he died, Islamism had become
so great a power, that the necessity of definitely de-
termining the succession to the Khaliphate began
to agitate the Moslim world. Ali, the husband of
Mahomet’s only daughter, Fatimah, a turbulent and
ambitious man, now came forward to assert his
claims, and those of his sons, the grandchildren of
the founder of the Faith, who, he averred, ought to
inherit the honours of their grandsire. The imme-
diate followers of Mahomet, however, were not of this.
opinion. They preferred merit to descent.

It is needless to enter into the details of the
murders of Omar and Othman, Ali's sons, or of the
subsequent defeat, and violent death, of Ali himself,
who, according to the early chronicler’s picturesque
expression, ‘‘fell a victim of the sword.” On his
death Mua'wiyah was proclaimed supreme ruler over
all the countries which had been won by Mohammedan
valour. He was the last of the elected Khaliphs, and
it must be confessed that the elective system had not
hitherto proved pre-eminently conducive to peace and
prosperity, seeing it had led to no less than three

* Father of Ayishah, whom Mahomet married when she was
only nine years of age. Some think the name means, fatker of the
marden. Siddig also signifies veracious.
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assassinations, and to continuous civil war. Although
Mda'wiyah was in no way connected with the Pro-
phet’s family, he resolved, if possible, to establish an
hereditary dynasty, and he partially succeeded, for
some member or other of his blood contrived to hold
the reins of power for close upon a century. Unfor-
tunately for them, they had to govern a people whose
every act, in political and private life, is regulated by
the Koran, which, as 1 have already pointed out,
makes no mention whatever of the matter of the Pro-
phet's succession. On the death of Mua'wiyah II.,
Marwan, an usurper, only remotely connected with the
reigning family, succeeded. After his decease the crown
passed irregularly, from brother to nephew (never from
father to son), and the last of the Ommiades, as that
dynasty was called, was only third cousin to his imme-
diate predecessor. He perished in a general massacre
of the Khaliphah family, in which the women of the
Hareem were included,

The next dynasty, the Abassides, was founded by
El-Saffa, lineally descended from an uncle of the
Prophet; a somewhat vague connexion, which, how-
ever, enabled him to obtain a following, and seat
himself firmly on the throne. His grandson was the
famous Harun-al-Rashid, the glories of whose reign
it were superfluous to recall. On his deathbed, un-
happily, this great prince divided his colossal Empire
between his three sons, who straightway fell to quar-
relling, each desiring to secure the entire inheritance.
Their dissensions led to the conquest of the Empire by

the Turkish Seljuks, under whom the supreme power
B 2
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passed, from uncle to nephew, and nephew to cousin,
in a perfect tempest of murder, massacre, and civil war,
ending in the utter exhaustion of their power. It is
under this dynasty—which lasted, roughly speaking,
for about a hundred years, from the end of the tenth
century—that we first find symptoms of the custom,
now grown into a legal obligation, of choosing the
eldest male survivor of the Sultan’s blood, as his
successor. And with it came those merciless and
systematic domestic tragedies, which had their main-
spring in the imperative desire to remove all who
might stand in the way of the reigning sovereign’s
own offspring. The chief glory of the Seljiks was
Meelek-Shah (1072-1092), who extended the Empire
from the Caspian to the -Mediterranean Sea, even
to the shores of the Bosphorus, and bestowed royal
encouragement on Art and Letters. At his death,
family and internecine dissension broke out afresh,
and, in less than twenty years, his vast possessions
were split into a dozen minor sovereignties, with their
capitals (to name a few) at Aleppo, Iconium, Nicea,
Aiden, Angora, Brusa, and Damascus.

Each of these petty Sultans claimed the full honours
of the Khaliphate, and learned indeed must be the
historian, who shall conclusively prove which aspirant
was descended, even in the remotest degree, from the
most distant of the Prophet’s family connexions.

Out of the ruins of the Seljik domination rose the
Othmanli or Turkish Empire. Othman, its founder,
was the son of Erthogrul, a splendid specimen of the
nomad chief. Erthogrul never dreamt of arrogating
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to himself the proud descent so willingly accepted
by his son’s successors, but served loyally under
Suleyman-Shah, chief of the Oguses Turks, who,
with his horde of fifty thousand men, swept the
Armenian plateau, right up to the sources of the
River Euphrates, and made his faithful lieutenant
Governor of the district of Bosoeni, in Asia Minor.
His seat of government was Sultan Beni, ¢ Brow of
Sultan,” a name which it retains to this day, as being
the cradle of the actual Turkish dynasty.

As is so usual, in the case of the founders of
illustrious houses, various quaint and semi-miraculous
legends are woven round the youth and early man-
hood of Othman.

Not the least charming is a tale of his courtship
of the fair Mal’Khatun, daughter of the learned Sheikh
Edebali, and of their subsequent marriage. Their son,
Orkhan, put the coping-stone upon his father Othman’s
life-work, by annihilating all the minor Sultanates, and,
having finally consolidated his Empire, he chose Brusa,
on the Bithynian Olympus, for his capital.

From Orkhan down to Mohammed I1., * the Con-
queror,” hardly one of the Sultans died a natural death.

Having converted Constantinople into Stambul,
the sacred capital of Islam—second only to Mecca in
the eyes of the Faithful—the victorious Mohammed
turned his thoughts to the all-important subject of
the Imperial succession. He had narrowly escaped
assassination, on the death of his father, Murad II.,
and was deeply versed in all the mysterious intrigues
of Oriental Courts. He tarnished the glory of his
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reign, to European eyes, by the publication of a
barbarous edict, which made it lawful for a new Sultan
to murder all his male relations, in order to secure
the throne to his own offspring. Selim II., in 1566,
issued yet another firman, prohibiting members of
the Imperial family from participating, even in the
remotest degree, in public business, and condemning
them to rigorous seclusion during the life of the
reigning sovereign. The folly of such a regulation,
whereby the heir to the crown is kept in utter
ignorance of all those subjects wherein a prince, likely
to be called to govern a great country, should be
deeply learned, needs no comment.

Sultan Abd-ul-Hamid 11I., for instance (who reigns
in the year of Grace, 1896), has four living brothers,
and not one only, as is usually stated, who are all
of them virtually prisoners of State. These Princes
are the deposed and insane Sultan Murad V., His
Majesty’s senior by some four years; Rechad Effendi,
the heir-apparent; and two other much younger
brothers—War-ed-din Effendi and Suleyman Effendi.
Selim, the Sultan’s own eldest son, stands no chance
of succeeding to the throne, until all his uncles, and
the three sons of his eldest uncle, Murad V., are
dead. Should Rechad succeed, the crown does not
pass, on his death, to his own children, but to his
next brother. If Wair-ed-din Effendi dies, Suleyman
will succeed, and if he has shuffled off this mortal
coil, the sceptre then falls to the eldest son of
Murad V., and so on, from brother to brother, in that
branch of the family, until there are no more of them
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left ; then, and then only, will Selim and his brothers
have a chance.

In former times, matters used to be considerably
simplified, on the accession of each Sultan, by a
general massacre of all the males who stood in the
way of his direct issue. When you visit the Turbhés,
or tombs, of the Imperial family, which surround the
seven Imperial Mosques, you may observe that the
turbans affixed to certain of the coffins—some of them
those of mere infants—are slightly inclined to the left.
This means, it seems, that the body beneath is that of
a Prince who has died a violent death.

The following description of Rechad Effendi (the
actual heir-apparent) was given me by M. N.: “ He is
about fifty-two years of age, tall and well-proportioned,
but inclined to stoop. His features are regular; his
nose, like that of Abd-ul-Hamid, rather Semitic in
shape ; his eyes are blue, his hair and beard light red.*
His manners are very gracious and easy, and he is
exceedingly generous and kind. He is probably not
as intelligent as his brother Abd-ul-Hamid, but he is
nothing like so nervous, although obliged to live the
sequestered life enforced by the absurd regulations
and traditions of the Ottoman Court, and he is fairly
well informed as to what is taking place in Europe,
and in the Empire. Though far from fanatical, he is
sincerely religious. He has two wives, both highly
educated ladies, who speak French, German, and

* In accordance with Court etiquette the Sultan must dye his
hair and beard a vivid black, and should never be seen with gray hairs.
Time itself must stand still, or seem to do so, to oblige the Padishah.
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English. They are well-born, being the daughters
of distinguished Pashas, and have been educated by
foreign governesses. They dress, within doors, like
Frenchwomen. His Highness has several children,
of whom three are boys. Rechad plays the piano
exceedingly well, and is a great admirer of classical
music. Like Sultan Abd-ul-Aziz, he is a good
draughtsman. I have seen some of these drawings,
and they really have considerable merit, much above
the average of amateur performances.” 1 may mention
that Ahmed Pasha (Shekir, or Sugar Pasia, as he is
called, on account of his very agreeable manners)
showed me, when I was in Constantinople, a very
curious collection of sketches, mostly caricatures, of
quite exceptional cleverness, by Abd-ul-Aziz.

The brothers of Sultan Abd-ul-Hamid are ad-
 dressed as ‘“ Effendi,” or gentlemen; but, as a kind
of concession to the ‘“ Almanac de Goétha,” and to
modern ideas, they are invariably, by European
diplomatists, and in the Levantine papers, styled
“Imperial Highnesses.” Rechad is said to be a
capital farmer, taking a practical interest in his estate
up the Bosphorus, to which he pays daily visits,
his only relaxation in a life of stupendous mono-
tony. When he drives out, it is invariably in a
brougham, escorted and surrounded by at least a
dozen armed horsemen. All visitors, even his medical
man, are searched on entering the Tcheragan Palace—
where he resides in a kind of State captivity—for
books and papers, which are taken from them, and
only returned when they leave the building. Thus,
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an intelligent and well-intentioned Prince is kept, so far
as possible, in ignorance of those very things with which
he ought to be best acquainted, in order to qualify
himself to occupy the throne, should he be destined
to ascend its slippery steps. Verily, the Eastern
Question is a hydra, and this matter of the succession
is by no means the least monstrously ugly of its many
heads. It has caused so much bloodshed, and bred
such incredible Palace and Hareem intrigues, as to baffle

the imagination, and exceed the invention, of the most"

ingenious of sensational novelists.

Let us examine how this royal education, so-called,
is carried out. The baby Prince’s infant years are
spent in the Hareem, with his mother and nurses.
This, of course, is as it should be; but those who are
familiar with Hareem life declare that the mother
lives in constant terror, lest her child should be done

away with, in some mysterious manner, by one of her -

many rivals, especially if the babe has the remotest
chance of ever succeeding to the throne.

P

Suppose, for the sake of argument, that it grows
up. When it reaches its tenth year, it is handed over -

to a Lala (male attendant), whose duty it is to watch
over it, day and night. Presently, to this functionary
is added a Mollah, or priest, who teaches the rudiments

of education, and, above all, those of religion and of .
the Koran. By the time the boy is twelve or thirteen, °

French and Italian professors from Pera are brought
to the Palace, who teach him a smattering of several
European languages. But no consecutive  system of
education is carried out, and the child is soon sur-
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rounded by parasites and flatterers, whose sole object
is to obtain complete control over him, so that, in the
event of his succeeding to the throne, they may be
all-powerful through his means.

All the books which are used for the education
of a Turkish Prince are carefully examined by the
Censor. I have seen some French educational books,
which had belonged to Sultan Abd-ul-Aziz, in which
the number of erasures proved how mangled was the
text he was allowed to study. In the history of
Turkey, for instance, no mention of the Siege of
Constantinople by the Crusaders is permitted to
appear, nor, indeed, is reference to a defeat of the
Turks, in any part of the world, to be found in Turkish
school books. The name of Christ, and the word
Christian, are also invariably erased, and in a brief
history of France, the entire chapter dealing with the
French Revolution has been bodily torn out.

If the young Prince should not be the immediate
heir, he is allowed a little more liberty. Thus, when
Sultan Abd-ul-Aziz brought his two nephews, after-
wards Sultans Murad, and Abd-ul-Hamid, to Europe,
Hamid was permitted to go about Paris and London
with an attendant, whereas Murad was not allowed
to leave the Palace for an instant.

Abd-ul-Hamid, as a young man, was fairly well
known in Perote society. There were certain European
houses which he frequented, a grace denied his brother
Rechad, who never sets foot in any house but his own,

However, things are better now than they were
a century ago. Then, an hereditary Prince usually
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spent his minority in the AKafes, or cage, in the
Seraglio, to which, even now you are not allowed
to approach nearer than a certain number of yards,
though probably the only prisoners it at present
contains are rats and mice.

The Kafes is a series of fair-sized one-storied
buildings, with windows on the upper floor only.
They are said to contain twelve large chambers each,
which were formerly sumptuously furnished, in Oriental
style. Each of these pavilions was allotted to a Prince
of the Imperial family, who lived in it in solitary state.
The walls, I believe, of such of these buildings as still
remain, are covered with fine tiles, and they contain a
quantity of once splendid inlaid furniture, now sorely
decayed. In these weird palaces within a palace, all
the heirs to the throne, from Achmet I. (1603)
until the end of the last century, were immured in
rigorous seclusion. Not a breath from the outside
world was permitted to reach them, and the horror
of sudden and violent death hung over them cease-
lessly. All the attendants were deaf mutes, whose
ear-drums had been perforated, and their tongues
slit. Even the women of the Hareems were such as
could never bear children.

Here Prince after Prince passed a sort of
vegetable existence—a living death. Othman III.
never once set foot abroad, for over fifty years, and,
when he issued from his gilded prison, he had almost
forgotten how to talk. Achmet II. passed seven
years, and Suleyman II. thirty-nine, in this dreary
place. This latter Prince devoted his solitary con-
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finement to copying and illuminating the Koran.
He only reigned thirty months; and his gentleness
caused him to be looked upon as a saint. He was
absolutely dazed by the fuller life beyond his prison
walls, and often asked to be taken back to it.
Selim III., the first of the reforming Sultans, spent
fifteen years in the Kafes. He, too, had been silent
so long, that for many months he hardly knew how to
frame his words.

It seems that the Aafes were originally erected on
humanitarian principles. Achmet I. desired to spare
the life of his brother Mustapha, so he invented the
cage, and shut him up in it, feeling certain that therein
he could neither conspire, nor provoke rebellion. And
does not the Koran say that both these acts ‘““are
worthy of execution”? A terrible verse, which has
caused the death of many a Mohammedan Prince.

From Mohammed I1., 1451, to Mahmuad I1., “the
Reformer,” 1808, no less than four Sultans were
deliberately murdered, and five, three of whom after-
wards mysteriously disappeared, were forced to abdicate.
This same Mahmud I1., the grandfather of his present
Majesty, used to relate how his mother, the Sultana
Valideh, hid him in an empty stove, to save him from
the murderers of his uncle, Selim IIl., and his
brother, Mustapha IV.; and how, from his place of
concealment, he heard the conspirators proclaim him
Sultan.

We will now turn to the constitution and etiquette
of the Turkish Court, and more especially to that of
the Hareem, the true Court of a polygamous monarch.
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To begin with the external, as apart from the
domestic Court : it has often been asserted that the
Sultan shares his spiritual power with the Sheikh-
ul-Islam, but as a matter of actual fact, they are, in a
measure, independent of each other, as will be ex-
plained in the chapter on the Sultan and his Priests.
The Sheikh-ul-Islam is the Vicar-General, charged
with those details of the spiritual life of the Empire
which would be too intricate for the Sultan’s unaided
examination.

The third greatest personage in the Empire is
the Grand Vizir, whose functions somewhat resemble
those of our own Prime Minister, though in certain
ways, of course, much more limited. He is the
supreme chief of the Administration of the Empire.
All the other Ministers work under him, he presides
at the Privy Council, and appoints almost all the
minor officials in the State.

He submits the names of would-be Governors of
Provinces, Ambassadors, and such important person-
ages, to His Majesty, but the smaller fry are nominated
entirely on his own responsibility, for good or evil
The first Grand Vizir was created by a member of
the Abassides dynasty, A.p. 750. In olden times, this
office was far from being a pleasant one. Countless
Vizirs have made acquaintance with those terrible
instruments of death, the bowstring and the cup of
poisoned coffee. The last century alone saw some-
thing like a hundred perish by these means, or in
that terrible ‘“ well of blood,” the remains of which,
in the courtyard of the Castle of the Seven Towers,
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still thrill the traveller with a sense of shuddering
horror. Most of these Grand Vizirs, many of whom
have won lasting fame by their striking administrative
talents, rose from the lowest ranks, even out of
slavery. The Grand Vizir is invariably addressed
as “ Your Highness.” Not many generations back,
his regulation costume was of white satin, lined with
ermine, and on his head he wore an egg-shaped
turban, blazing with jewels. This was the garb of the
Grand Vizir of the day, when Canning had his first
interview with Sultan Mahmud in 1810. Nowadays,
His Highness always appears in a modern military
uniform, cut in the German fashion, and the pomp
and circumstance of his enfourage has dwindled to
the stained and ill-fitting frock-coat, and the un-
blacked sidespring boots, of the modern Turkish
functionary.

The Kizlar-Aghasi, or chief of the Black Eunuchs,
ranks, officially, next to the Grand Vizir. The regi-
ment of eunuchs under his command has greatly
diminished during the present reign, but their number
is still formidable, for they are indispensable to the
Hareem system. A few exceedingly old white eunuchs
are lodged at Yildiz, but they are rapidly dying out.

The body-guard of page-boys, which used to be
quartered in two vast courtyards in the Old Seraglio,
has now almost entirely lost its peculiarly Asiatic
character. The lads do much the same work as in
other Courts—run messages, and attend upon their
elders. In exchange for these light duties, they receive
their board and lodging, and a fair military education.
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Notwithstanding his well-intentioned household
reforms, Abd-ul-Hamid's Court still swarms with
parasites, in the guise of secretaries, chamberlains,
ushers, Palace agents, and so forth. All this petty
host is waited on by some three or four hundred
slaves, and menial servants, known as ¢ baltadjis.”
The cooking of the Imperial establishment is on a
quite incredible scale. The male and female popula-
tion of Yildiz, inclusive of the troops in the Palace
barracks, cannot, certainly, amount to less than between
six and eight thousand persons, all fed at the Sultan’s
expense. One of the most amusing features of a
visit to such portions of the Palace as strangers are
allowed to see, is the procession of meals, going from
the kitchens to the various apartments. Each meal
is enclosed in an enormous wheel-shaped box, divided
into compartments, and covered with a piece of black
calico, tied over the top, the whole carried on the
head of a slave. Under the black covering is another,
of silk or velvet, more or less richly embroidered
according to the rank of the person who is to consume
the viands. There are over four hundred cooks and
scullions employed within the Palace, under the
direction of a goodly array of Turkish, French, and
Italian chefs.

The Hareem, or women'’s department of the Sultan’s
household, consists of a number of little courts, or
“ dairas,” each surrounding some one or other of
the leading ladies of this amazing female hierarchy,
numbering not less than fifteen hundred persons.

Only three Turkish Sultans have ever gone through
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the ceremony of marriage. Orkhan II. espoused the
Greek Princess Theodora; Sultan Suleyman went
through a marriage ceremony with Roxalana; and
Abd-ul-Medjid legally married the lovely Besma
Effendi, the adopted daughter of a Princess of the
royal house of Egypt. The women of the Imperial
Hareem are divided into three great classes: the
Kadinés, who are more or less legitimate wives,
though never officially espoused; the Ikbals, or
favourites, from amongst whom the Kadinés are usually
selected ; and the Gediklis or Guieuzdés, literally, “ the
young ladies who are pleasant in the eyes” of their
master, who may, in their turn, attain to the dignity of
Ikbals. All these women, who should be of slave origin,
constitute a veritable female hierarchy, beginning
with Shagirds or novices, and ending with the Kadinés.
The majority are either purchased, or stolen, from
Circassian or Georgian peasants, at a very tender age,
and in so mysterious a manner as to prevent all chance
of their relatives ever tracing their whereabouts. In
nine cases out of ten, however, if the lady does rise to
importance, her identity is revealed, somehow or other,
to her own kinsfolk, and it becomes the chief object of
her life to obtain rich places for them, by fair means
or foul. The Sultan of Turkey, therefore, is almost
invariably the son of a slave woman. But, the moment
that slave becomes the mother of a Prince, or even of
a Princess, of the blood royal, she is set free, and given
Imperial rank, and is known as Khasseki-Sultan, or
Royal Princess. As an instance in point, many old
residents in Constantinople still remember how Sultan
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Mahmuad II. was smitten with a sudden passion for
the buxom Hammamjinah (or bath-woman) Besma,
who, on becoming the mother of Abd-ul-Aziz, instantly
became Khasseki-Sultan, and eventually rose to the
supreme dignity of ‘“ Valideh-Sultan.”

Besma Sultan, notwithstanding her very humble
origin, won a distinguished position at the Ottoman
Court. She never forgot that she sprang from the
people, and as, although fanatical, she was kindly and
unselfish, she was adored by the lower classes. She
survived the fall of her son, and died some ten years
ago, universally honoured. The present Sultan gave her
a State funeral of an unprecedentedly magnificent
character. It was this unfortunate Princess who, un-
wittingly, provided Abd-ul-Aziz with the scissors with
which he committed suicide. After that tragic event
she lived a very retired life, wholly devoted to chari-
table works. She built the magnificent Yeni Valideh
Djami* at the Ak Serai, and there she sleeps in
a garden, surrounded by the flowers to which, in her
lifetime, she had been so devoted.

There is a pretty anecdote told of the good Valideh,
when she was building her mosque. She was entitled,
by etiquette, to have two minarets, but funds fell short
and only one was built. Upon her son offering her
the money to erect a second minaret she said, * No,
one minaret is enough to call people to prayer, and
another would only glorify me; the poor need a foun-
tain.” So the fountain, one of the most beautiful in
Constantinople, was duly built.

* Djami means mosque.
VOL. 1. Cc
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As all good Mussulmans should have four official
wives, so the Sultan has four Kadinés.* Each bears
her own distinctive title, and takes precedence ac-
cordingly. Death quite recently removed the Bach-
Kadiné, or first wife of the reigning Sultan, who
was the sister of Zeki Pasha, all too well known for
his exploits in the Sasunk.

The three other Kadinés are respectively denomi-
nated the Skindji-Kadiné, or Second Lady; the Artanié-
Kadiné, or Middle Lady; and the Kutchuk-Kadiné, or
Little Lady. When, as stated, a Kadiné becomes the
mother of a male child she is called Khasseki-Sultan,
or Royal Princess; when of a daughter, Khasseki-
Kadiné, or Royal Lady. The fact that each of these
ladies must, according to Moslim law, have a court
equal in every detail, from the Mistress of the Robes
down to the lowest scullion, and even to the number of
the horses in each stable, explains why some other
female personage of the Imperial enfourage must, per-
force, be selected to hold the place and title usually
allotted to the wife of a monogamous sovereign. This
personage, in the Turkish system, is generally the
mother of the reigning Sultan, and is known as the
Valideh-Sultan. Should the Sultan be motherless at
the time of his accession, his foster-mother takes the
position, this relationship being considered almost as
sacred as the maternal one.

The present Valideh-Sultan is the foster-mother
of Abd-ul-Hamid, and has been described to me as a
very able and intelligent woman, of somewhat old-

* The word Sultana, or Sultaness, is not Turkish.
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fashioned ideas, who rules the Hareem with the
strictest attention to economy and propriety. Every
member of the female host at Yildiz oweés absolute
homage and obedience to the Valideh, whose proudest
title is ““ Tatch-ul-Mestourat,” or “ Crown of the Veiled
Heads,” that is, of all Mohammedan women, who should
of course be veiled. The etiquette surrounding the
Valideh is almost as formal as that environing the
Padishah himself. Not even the Khasseki-Sultan can
presume to appear unsummoned before her; and no lady
of the Hareem ventures into her presence save in full
Court dress, and without any mantle, be the weather
bitter cold or stifling hot. 'When she goes abroad she
has a military escort exactly similar to the Sultan’s
own.

Among the singular and time-honoured privileges
of the Valideh is the right, or rather the obligation, of
presenting a slave girl, over twelve years old, to the
Sovereign, on the night of Kurban Bairam, in each
year. His present Majesty pays scant attention to
this charming gift, and the maiden is forthwith sent
to an establishment at Scutari, which the Sultan has
endowed for the higher education of Mohammedan
women. She is ultimately given a dowry, and married
off to some young officer, or gentleman of the house-
hold. It was otherwise in olden times, when the
Bairam Maiden not unfrequently rose to be Valideh
in her turn.

The reader will easily comprehend what tragedies,
plots, and counterplots, the Hareem ambition to at-

tain the proud position of Valideh-Sultan has called
C 2
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into existence. To quote one example among many :
The famous Valideh-Sultan Tarkhann, mother of Mo-
hammed IV., in order to set her son upon the throne,
followed the example of Athaliah of old, and literally
slew all the seed royal. In 1665 she built the lovely
mosque called the Yeni Valideh Djami, at the foot of
the Great Bridge. It is some consolation to know
that this reprehensible Princess was duly strangled in
her own turn. The story of this cruel lady, and of
her charming rival, Machpeika - Sultan, forms the
subject of Racine’s tragedy, * Bajazet.” The terrible
struggle between these two beautiful women, for the
towering position of Valideh-Sultan, was related to
the great French poet by M. de Cezy, then French
Ambassador at Constantinople,who saw the unfortunate
Bayazid, or “Bajazet,” “rowed in a boat off the Seraglio.”
““C’¢toit un Prince de bonne mine.” Unfortunately
for the reputation of Roxalana, Racine seems to
have concluded that neither Machpeika nor Tarkhann
were particularly well-sounding names, and substituted
those of Roxane and Atalide. Thus, when the play
became popular, both in the original French and in its
English form, “The Rival Queens,” the name of
Roxalana came to be associated with crimes which
were really committed a good century after her death.
A Turkish Sultan, like any other Moslim, may mate
with a Christian or with a Jewess, if she find favour
in his eyes. But there is no record of any Jewess
having risen to high position in the Imperial Hareem.
Orkhan, although a sexagenarian, married, for political
reasons, the beautiful Theodora, daughter of the
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Emperor John Cantacuzenos, and Anna the Empress
Regent. She never became a Mohammedan, and is
buried at Brusa. This lady, who rebuilt the fine church
of St. Andrew in Crisis, now Khodja Mustapha Pasha
Djamesi, had already been twice a widow. She was
married without religious rites of any kind. The
mother of Mohammed the Conqueror is generally be-
lieved to have been a French Princess, daughter of
King Charles VI. of France. If this was really so,
then that famous Sultan was brother-in-law to our own
Richard II., for the Princess in question must have
been a sister of Isabella of Valois, the second consort
of that unfortunate King. Most of the guide books
assert, that she is buried in the Mosque of the Con-
queror in Stambul, in a nameless tomb close to his
own ; but this is not the case: her mausoleum is at
Brusa, where she sleeps by the side of her husband,
Murad II. Considerable mystery hangs over the
origin of this lady. Some historians state that she
was a Servian, but the Court tradition—if one may
so call it—is that she was French, a fact which would
account for the precedence frequently accorded on
State occasions to the French Ambassador. Who,
then, sleeps in the nameless coffin by the side of Mo-
hammed II.? The Mollahs who frequent the mosque
affirm that the Princess who rests there was a Chris-
tian, and none other than the unfortunate Irene, for
whom the Sultan conceived such a fierce passion
shortly after the Conquest. Her influence over him
was only equalled by her firm resolve never to abjure
her faith. The Sheikh-ul- Islam and his Mollahs
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fiercely reproached the Sultan with his over-partiality
for a Giaour. He assembled them, by way of answer,
in one of the halls of his Palace, in the middle of which
Irene stood, covered with a glittering veil. Lifting
this suddenly with one hand, so that the exquisite
loveliness of the unfortunate Princess was fully re-
vealed to the assembly, the Sultan cried, “ You see
she is more beautiful than any woman you have ever
beheld, fairer than the houris of your dreams! 1 love
her as I do my life! But my life is nothing beside
my love for Islam!” Then seizing the long golden
tresses of the luckless beauty, he twisted them in his
strong grasp, and with one stroke of his scimitar
severed her head from her body.

The most reliable Turkish historians are of opinion
that, although several Christian women became con-
spicuous in the Hareem, only Theodora, and the mother
of Mohammed II. remained true to their religion.

In the sixteenth and seventeenth centuries a
number of Italian women, some from Venice and
Genoa, and others again, according to Sagrado, from
Palermo and Acireale—captured and sold as slaves in
their infancy, or downright adventuresses—landed in
Constantinople, with no better object than intrigue, and
rose to exalted rank in the Imperial Hareem. Of
these none were more remarkable than the beautiful
Venetian Safid, better known as ‘““Baffa,” a member
of the illustrious family of that name, who had been
stolen in her youth, and sold to Murad III., at an
.age when she still remembered her early home on the
Grand Canal. She became first Khasseki-Sultan and



THE SULTAN’S COURT AND HAREEM. 23

then Valideh, under her son Mohammed III., who, by
the way, was one of the hundred and two sons of
Murad III., nineteen of whom the Baffa put to death
on his accession, so as to secure the throne for her
own offspring. She ruled cleverly, at any rate, if
not wisely, in her own interests, and those of the
Serenissime Republic, and is constantly mentioned in
the Venetian and Genoese archives. Her great crime
was, that, like Messalina, she corrupted her own son,
and notoriously encouraged his infamous habits of
debauch. In this she was aided by another Italian, an
abominable adventuress, known as La Swultana Sporca
—or the filthy Sultana—of whom Rycaut tells a story
worthy of Burton’s version of the Arabian Nights.
The Baffa ended miserably—strangled in her bed—
and the Sporca, so the Genoese papers tell us:
“Le stata assassiné aquella Sultana che st chiama la
Sporca, che le fu una vecchia materola” (‘‘That wicked
old woman, the filthy Sultana, has been assassinated”),
but how we are not informed. Possibly she also was
strangled or poisoned. The Venetian Ambassador
corresponded with the Baffa by means of a Jewess,
named Chiarezza, who used to carry jewels and baubles
to the Seraglio, for sale.

The story of the French mother of Sultan Mah-
mid II. who, for aught we know, may have remained
a Christian to the end of her life, is narrated elsewhere.
Some historians are inclined to think the celebrated
Roxalana was a Christian, but, if she was, she
certainly did not remain so after her marriage ; for, in
order to secure her popularity among the Imams and
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Mollahs, she gave very liberally to the mosques, and
other Mohammedan charities, and even built a mag-
nificent mosque of her own, which is still standing.

Roxalana’s origin is wrapped in mystery. Accord-
ing to some authorities, she was a Russian, hence her
name Roxalana or Russolana. The Genoese have
claimed her as a Ligurian. In all probability she was
a Muscovite slave, sold in the public market. A history
of Turkey, published in the early part of the sixteenth
century, calls her Hozothya, and says “she is occa-
sionally called Rossa.” The influence which she
exercised over one of the ablest of the Sultans was
absolute. When she began to attract Suleyman’s
attention, she played her cards with infinite skill and
cunning, pretending to be very timid and modest.
Gradually, however, she asserted her empire. In order
to consolidate it, as already intimated, she gave large
sums to the mosques and other Moslim institutions.
Her popularity with the religious body once secured,
she shut herself up in her apartments, and resolutely
refused to see the Padishah, unless he consented to
marry her publicly—an honour altogether without pre-
cedent ; for, hitherto, it had sufficed for a lady of the
Hareem to become the mother of a male child of the
Sultan’s, for her to be considered legitimately married
to him. DBut such a timeworn arrangement did not
satisfy the vainglorious ambition of Roxalana. She
pined for a solemn confirmation of the fact, that she
shared not only the pleasures but the power of so
great a Prince as Suleyman.

The archives of the Bank of St. George, at Genoa,
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contain hundreds of letters from Genoese officials at
Galata, giving minute details concerning every im-
portant event occurring in the Turkish capital, from
a very early date down to the close of the eighteenth
century. From one of these letters I extract the
following curious and inedited account of Roxalana’s
~marriage. The letter is undated.

“ This week, there has occurred in this city a most
extraordinary event, one absolutely unprecedented in
the history of the Sultans. The Grand Signor Suley-
man has taken unto himself a slave woman, from
Russia, called Roxalana, as his Empress, and there
has been great feasting, and much rejoicing, in conse-
quence. The ceremony took place within the Palace,
and the festivities have been magnificent, beyond all
record. There was a public procession of all the
presents, which the Sultan, and the great people of the
land, have made to the said Roxalana. First came
two hundred mules, heavily laden with carpets, gold
and silver vases, spices, jewels, furniture, and all sorts
of household goods. Each mule was accompanied by
two slaves, in splendid liveries, and the presents were
concealed under scarves of silver and rose-coloured
tissue. Then came two hundred camels, equaliy heavily
laden with sumptuous gifts, sent to the Empress by the
great ones of the nation, even from very distant parts
of the Empire, and, finally, there were eighty black
eunuchs, and eighty white eunuchs, most splendidly
dressed, who walked behind the presents, and who
were intended for the service of the said Empress.
Every evening, all the principal streets are gaily illumi-
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nated, and there has been much music and feasting.
The houses are festooned with flowers, and there are
swings erected everywhere, in which the people swing
by the hour, and seem very happy. In the old
Hippodrome, or At-meidan, a great tribune was set up
for the Sultan and his Court. That portion set apart
for the Empress and her women was screened by a
gilded lattice, through which the ladies could see all
that went on in the arena. Here Roxalana and her
Court beheld a great tournament, in which both
Christian and Mohammedan knights were engaged,
and tumblers, and jugglers, and a procession of extra-
ordinary animals from Asia, including two giraffes,
with necks so long that they seemed to reach the sky.
The Empress sent round among the crowd a number
of slaves, who gave the people small presents, either
of money or pieces of silk. There was a liberal
distribution of bread and fruits, in one of the great
courtyards of the Palace. They say that the wedding
festivities have cost many thousands of pounds, and
this I can easily believe. All the principal people of
our colony, together with the Bailio of Venice, and all
the great ones of the Venetian colony, have sent
presents to the said Empress, and have been received
by the Grand Signor, though none, of course, have
been allowed to behold his face. There is great talk,
all over this country, about this marriage, and no one
can understand exactly what it means.” *

* There is a confirmation of this account of Roxalana’s
public marriage in a very rare book, “L’'Incoronazione del Sultan
Suleymin il Magnifico e le feste chi si fecero—Venezia, 1589,”
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" They had good cause to find out what it meant, a
little later on. By slow degrees, Roxalana obtained
an influence over her husband, most pernicious, so far
as his domestic affairs were concerned, though, in
public matters, she seems to have been of great service
to him. A portrait of the famous lady still exists. It
is the pendant to a fine portrait by one of the Bellini,
given by Sultan Abd-ul-Aziz to Sir Henry Layard,
which is possibly still in the possession of Lady
Layard at her Venetian Palazzo. In this picture, the
famous Sultana is represented in profile, her red hair
hanging down her back in two thick braids. On her
head is a high-standing crown, filled in with silk, and
richly studded with enormous precious stones. Round
her neck are several rows of huge pearls. The head-
dress, and the general design of the costume, are almost
identical with those worn by Catherine Cornaro,
Queen of Cyprus, in Titian’s celebrated portrait.
Roxalana bore the Sultan five children, four sons,
Mohammed, Bayazid, Selim, and Djeanghir, and one
daughter, Mihrima. The heir to the throne, however,
was Mustapha, the son of Selim by a Georgian, who
had died in giving him birth. After long persistence,
Roxalana persuaded Suleyman that Mustapha was
plotting against his life. The Sultan, in his fury,
caused him to be stabbed, thus clearing the way for
the succession of his own son Mohammed. Djeanghir,
Roxalana’s youngest child, delicate and deformed,
fretted so cruelly for the companionship of his kinsman

containing a similar account of the gorgeous wedding of this
Sultana.
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Mustapha, his friend and playfellow, that he pined
away and died. The unhappy mother, it is said, thus
punished for her own crime, was never seen to smile
again.

A few months afterwards Mohammed sickened and
died also. No words can describe the affliction of the
parents. Their ambition seemed buried in the coffin of
their child. Even the partizans of Roxalana timorously
whispered that Allah had thus pronounced for
Mustapha, the rightful heir. She immediately set to
work to erect the beautiful mosque of the Shah-zadé,
wherein the young Princes sleep. The turbhé is
octagonal in shape, the inner wall is richly inlaid with
marble mosaic, and the rarest Persian tiles. This
mosque, possibly on account of the great maternal
sorrow which brought it into being, has always been a
favourite with the women of Constantinople.

Notwithstanding her manycrimes, Roxalana retained
her influence to the last, and died in her bed, not long
before her husband. She is buried in the courtyard
of the magnificent Suleymanieh Mosque, in a tomb
remarkable for its simplicity. She is reported to have
cared far more for actual power, than for the pomp
and circumstance that often attend it.

Abd-ul-Medjid’s marriage with Besma and his
subsequent divorce, are very curious incidents in the
domestic history of the Turkish Court. The Sultan,
it seems, was visiting an Egyptian Princess, the
widow of one of the sons of Mehemet Ali, when he
saw, and straightway fell in love with, Besma Hanum,
Her Highness’s adopted daughter. He asked his
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hostess to give the young lady to him, an un-
ceremonious demand which she adroitly parried, by
replying that the girl was already the promised bride
of one of His Majesty’s officers. * In that case,” quoth
the amorous Sultan, “1 will marry her myself.” And
to the astonishment of Stambul, he formally, and,
what is more, publicly, espoused her, which did not
prevent his divorcing her within the year, in as
strictly legal a manner as any ordinary citizen. She
soon afterwards became the fourth wife of Fazil
Pasha.

In strict Turkish parlance, the title of Sultana
does not exist, but that of Sultan, added to the proper
name, is accorded to all ladies of the Imperial blood,
daughters and sisters of the Sultan. Thus Lelia
Sultan, FAthmah Sultan, and so forth. Should one
of these ladies condescend, as frequently occurs, to
marry a subject, she retains her title and fortune, and
her husband may not even sit down before her, unless
she gives him leave.

A very important personage in the Hareem is the
Hasnada-Ousta, or Grand Mistress of the Robes and
Treasurer, generally a respectable and intelligent
elderly woman, who acts as Vice-Valideh, and attends
to all those many household details which, in so vast
an establishment, must perforce escape the Valideh-
Sultan’s own eye. On more than one occasion, faute
de mieux, the Hasnada-Ousta has risen to the position
of Valideh-Sultan.

The Imperial Hareem is constantly fed by a stream
of slave children, secretly purchased from remote
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regions, and privately conveyed into the Palace.
During their earlier years they are called Alaikés,
and are placed in the care of certain elderly and
experienced women, known as Kalfas, or mistresses,
who initiate them into all the subtle arts which delight
the Oriental taste. Their manners are especially
attended to, and they are taught music and dancing.
In due time they begin to act as attendants on the
Kadinés and the Imperial Princesses, and sometimes
rise to the highest rank.

Formerly, Oriental costume was universal in the
Hareem, and we possess many descriptions of the
variety and splendour of the dresses worn by the
Sultan’s favourites, and their attendants. In the old
Seraglio, the rooms were all lined with marvellous
Persian tiles, specimens of which still linger on the
ruined walls. Low divans, covered with the costliest
embroideries, were the only furniture permitted, save
the priceless carpets covering the floors, and the little
inlaid tables, which served to support the coffee-cups,
and other trifles, used by the ladies, who, when they
went abroad, drove in picturesque arabas, the silken
awnings of which were sometimes studded with gems.
The Sultan himself was never seen by Giaour eyes.
There is a fine old print, at the British Embassy at
Pera, of the presentation of Lord Stratford de Redcliffe
(then Mr. Canning) to Sultan Mahmud II., in 1810.
The Sultan is shown in full Oriental costume, squatted
on a carpet, and enclosed in a huge alcove grated
like a birdcage. The curtains are drawn, leaving the
lattice bare, so that the Padishah is visible through
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the bars. This, at the time, was considered a most
extraordinary innovation. Previous Ambassadors had
never seen the cage, much less the Imperial bird
within it.

A distinguished lady, who has the ex#7ée to the
Hareem, assures me that its present inmates dress
more or less in European fashion, but almost invariably
in the costliest conceivable tea-gowns, from Paris and
Vienna. They wear magnificent diamonds and other
jewels, and appear to lead a very happy life.

“It is very amusing,” so I was informed by an
eye-witness, ‘“to note what happens at the Palace
when a Sultana is ill. They stretch a great black
curtain across her room. Then the chief Black
Eunuch brings in a doctor, generally a European,
and the lady thrusts out her tongue and hand through
a hole in the curtain, so that he may feel one and
see the other, without looking on her face.”

The literary efforts of the more endowed Turkish
women have hitherto taken the form of poetry, this
being, of course, a result of the secluded existence
which prevents their observing worldly matters with
sufficient closeness to impart much value to their prose
compositions. However, within the past few months,
a novel has appeared, in our own language, from the
pen of an accomplished Turkish lady, who has assumed
the pseudonym of Adalet. The work has exceptional
merit, not only as an excellent picture of life in a
modern Turkish Hareem, but on account of its literary
form and vivid word-painting. Of thirty-four Sultans,
eleven have been distinguished poets. It may have
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been this example on the part of their masters which
led some of the ladies of the Imperial Hareem to apply
themselves to the same department of literature. The
most remarkable of these Royal poetesses was Zeyneb
Effendi, a contemporary of Mohammed the Conqueror,
who sang the splendid career of that Padishah in glow-
ing strains. Her poems are said to have something of
the Sybillic about them; and the tradition runs, that
Mohammed II. was far from being insensible to her
charms, or to the flattery of her verses.

Another distinguished poetess became celebrated
throughout the Turkish Empire under Suleyman the
Great. Mirhi Hanum was the daughter of a Grand
Vizir who for a short time enjoyed Imperial favour.
She seems to have been left in wealthy circumstances
by her father, who was strangled, and to have fallen
desperately in love with Alexander, a son of the
Grand Vizir Sinan Pasha, a celebrated Italian renegade.
This passion does not, however, appear to have been re-
ciprocated, and the lady, whose beauty and talent have
been recorded by her contemporaries, vowed to wear
the amber necklace of virginity all the rest of her
days. Some of her poetry is still extant. Its passion-
ate character leads one to suppose the accomplished
poetess to have been well acquainted with the Greek
language, and with the works of Sapho. In the
seventeenth century, another Turkish poetess, Sidi,
rose to fame. She was the daughter of Kamer
Mohammed Pasha, and when only seven years old
was able to repeat the entire Koran by heart. Two
of her poems, the * Pleasures of Light” and the
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“ Divan,” still frequently appear in collections of
Turkish poetry. In the last she touchingly laments
the tragic death of her father. She died in 1703.
A sister of Mahmiad the Reformer, Hatibutallah
Sultan, was a distinguished poetess, as well, if we
may believe Miss Pardoe, who visited her, as an
astonishingly beautiful woman. She seems to have
incurred her brother’s displeasure, and was banished
in 1835 to her Yali on the Bosphorus for having
interfered in political matters ; there she died some-
what mysteriously. The last poem she ever wrote,
“The Song of Death,” contains certain allusions to
poison, which have induced the belief that she may
have killed herself. Her work has been frequently
reprinted, and as far as may be judged by the trans-
lation by Servant de Sugny, quoted by the Countess
Dora d’Istria, it is exceedingly beautiful.

It must not for a moment be concluded that because
a woman is an inmate of the Serai, she does not
possess a lawful husband of her own. Many of the
ladies are the wives of Pashas, and, like our own
Court ladies, have only a stated period of waiting in
each year. But the majority of the married denizens
of this world within a world, be they mistresses or
maids, have husbands holding some Palace appointment,
and apartments and families within its walls. The
Hareem ladies have a fair share of liberty. In the regu-
lation yaskmac and feridj¢ they can go out driving and
paying visits whenever they choose, and they haunt
the bazaars, the Grande Rue de Pera, and other
public promenades. They have, moreover, many
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entertainments among themselves. There is a very
pretty theatre in the gardens of the Palace, where
operas and ballets are frequently given for their enter-
tainment. In summer they swarm up the Bosphorus,
to the Sweet Waters of Asia, and in spring and
autumn to the Sweet Waters of Europe; but they are
never seen on foot.

As to the Sultan himself, his life is of the simplest
and most arduous. He rises at six, and works with
his secretaries till noon, when he breakfasts. After
this he takes a drive, or a row on the lake within his
vast park. When he returns he give audiences to the
Grand Vizir, the Sheikh-ul-Islam, and other officials.
At eight o'clock he dines, sometimes alone, not un-
frequently in the company of one of the Ambassadors.
Occasionally His Majesty entertains the wives and
daughters of the Ambassadors, and other Pera nota-
bilities, at dinner. The meal, usually a very silent
one, is served in gorgeous style, & /la frangaise, on
the finest of plate and the most exquisite of porcelain.
The treasures of silver and Seévres at Yildiz are /ors
ligne both in quantity and quality.  Very often in
the evenings Abd-ul-Hamid plays duets on the piano
with his younger children. He is very fond of light
music, and his favourite score is that of La Fille de
Madame Angot. He dresses like an ordinary Euro-
pean gentleman, always wearing a frock-coat, the
breast of which, on great occasions, is richly em-
broidered, and blazing with decorations.

The present Sultan is the first who has done away
with the diamond aigrettes formerly attached to the
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Imperial turban or fez. The President of the United
States is no more informal than the Sultan in his
manner of receiving guests. He places his visitor
beside him on the sofa, and himself lights the cigarette
he offers him. He is himself an inveterate smoker ;
the cigarette is never out of his fingers. As the
Padishah is supposed to speak no language but
Turkish and Arabic, His Majesty, though a good
French scholar, carries on conversation through a
dragoman.

Quite recently, a very great lady had the honour
of dining with His Majesty—the first Turkish sove-
reign, by the way, who has ever admitted a Christian
woman to his table. After dinner, the lady noticed a
mousetrap, which had been forgotten, on one of the
chairs.

“Oh!” said the Sultan, ‘ that s an excellent trap!
It was sent to me from England, and I have caught
ten mice in it to-day !”

The following description of the old Turkish
costume is one of Lady Mary Wortley Montagu’s
happiest attempts at word-painting. It occurs in a
letter addressed to the Countess of Mar, dated Adria-
nople, April 18th, 1717, and devoted to an account of
her visits to Hafiten-Sultan. The widow of Sultan
Mustapha II., although still a young woman, had
re-married with the ancient Bakir Effendi, then
Secretary of State, and over eighty years of age.

“I was led,” says she, ““into a large room, with
a sofa the whole length of it, adorned with white

marble pillars, like a rwuelle, covered with pale blue
D 2
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figured velvet on a silver ground, with cushions of
the same, where I was desired to repose till the
Sultana appeared, who had contrived this manner of
reception to avoid rising up at my entrance, though
she made me an inclination of the head when I rose
up to her. I was very glad to see a lady that had
been distinguished by the favour of an Emperor, to
whom beauties were every day presented from all
parts of the world. But she did not seem to me
to have been half so beautiful as the fair Fatima [
saw at Adrianople, though she had the remains of
a fine face, more decayed by sorrow than time. But
her dress was something so surprisingly rich that I
cannot help describing it.

“She wore a vest,” says Lady Mary, ¢ called
dulma, which differs from a cafZan by longer sleeves
and folding over at the bottom. It was of purple
cloth, straight to her shape, and thick set, on each
side down to her feet and round the sleeves, with
pearls of the best water, of the same size that their
buttons generally are. You must not suppose that
I mean as large as those of my Lord , but about
the bigness of a pea; and to these buttons large
loops of diamonds, in the form of those gold loops
so common on birthday coats. This habit was tied
at the waist with two large tassels of smaller pearls,
and round the arm embroidered with large diamonds.
Her shift was fastened at the bottom with a large
diamond-shaped lozenge; her girdle, as broad as
the broadest English ribbon, entirely covered with
diamonds. Round her neck she wore three chains,
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which reached to her knees; one of large pearl, at
the bottom of which hung a fine coloured emerald,
as big as a turkey egg; another consisting of two
hundred emeralds closely joined together, of the most
lovely green, perfectly matched, every one as large
as a half-crown piece and as thick as three crown
pieces; and another of small emeralds, perfectly round.
But her earrings eclipsed all the rest. They were
two diamonds, shaped exactly like pears, as large as
a big hazel-nut. Round her Za/pocke she had four
strings of pearl, the whitest and most perfect in the
world, at least enough to make four necklaces, every
one as large as the Duchess of Marlborough’s, and
of the same shape, consisting of a large ruby for
the middle stone, and round them twenty drops of
clean diamonds to each. Besides this, her head-dress
was covered with bodkins of emeralds and diamonds.
She wore large diamond bracelets, and had five rings
on her fingers, except Mr. Pitt’s the largest I ever
saw in my life. It is for jewellers to compute the
value of these things, but, according to the common
estimation of jewels in our part of the world, her
whole dress must be worth a hundred thousand
pounds sterling. This I am sure of, that no European
Queen has half the quantity; and the Empress’s
jewels, though very fine, would look very mean next
hers. She gave me a dinner of fifty dishes of meat,
which (after their fashion) were placed on the table
but one at a time, and was extremely tedious. But
the magnificence of her table answered very well to
that of her dress. The knives were of gold, and the
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hafts set with diamonds. But the piece of luxury
which grieved my eyes was the table-cloth and
napkins, which were all teffany, embroidered with
silk and gold, in the finest manner, in natural flowers.
It was with the utmost regret I made use of these
costly napkins, which were as finely wrought as the
finest handkerchiefs that ever came out of this
country. You may be sure that they were entirely
spoiled before dinner was over.: The sherbet (which
is the liquor they drink at meals) was served in china
bowls, but the covers and salvers were of massy gold.
After dinner, water was brought in gold basins, and
towels of the same kind with the napkins, which I
very unwillingly wiped my hands upon; and coffee
was served in china with gold soucoups.” *

By-and-by she asked Lady Mary to walk in her
garden, and one of her slaves immediately brought
her a pellice of rich brocade, lined with sables. 1
waited on her into the garden, which had nothing in
it remarkable but the fountains; and from thence she
showed me all her apartments. In her bed-chamber
her toilet was displayed, consisting of two looking-
glasses, the frames covered with pearls, and her
night /alpocke set with bodkins of jewels, and near it
three vests of fine sable, every one of which is, at least,
worth a thousand dollars (two hundred pounds English
money). I don’t doubt but these rich habits were pur-
posely placed in sight, though they seemed negligently
thrown on the sofa. When I took my leave of her
I was complimented with perfumes, as at the Grand

* Saucers.
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Vizir's, and presented with a very fine embroidered
handkerchief. Her slaves were to the number of
thirty, besides ten little ones, the eldest not above
seven years old. These were the most beautiful girls
I ever saw, all richly dressed ; and I observed that
the Sultana took a great deal of pleasure in these
lovely children, which is a vast expense; for there is
not a handsome girl of that age to be bought under a
hundred pounds sterling. They wore little garlands
of flowers, and their own hair braided, which was all
their head-dress; but their habits were all of gold
stuffs. These served her coffee kneeling, brought
water when she washed, etc. ’Tis a part of the
business of the older slaves to take care of these
young girls, to teach them to embroider, and to serve
them as carefully as if they were children of the
family. Now, do you imagine 1 have entertained you
all this while with a relation that has, at least, received
many embellishments from my hand? This, you
will say, is but too like the Arabian tales. These
embroidered napkins! and a jewel as large as a
turkey’s egg! You forget, dear sister, those very
tales were written by an author of this country, and
(excepting the enchantments) are a real representation
of the manners here. We travellers are in very hard
circumstances. If we say nothing but what has been
said before us, we are considered dull.”

The following curious letter, now ‘done into
English ” for the first time, is taken from the Genoese
Archives. Though evidently written by some im-
portant personage, it bears neither name nor date;



40 THE SULTAN 4AND HIS SUBJECTS.

but it is pretty well established that it belongs to the
year 1542. It gives a vivid glimpse of the lHareem
of Suleyman the Magnificent, and it is interesting to
note how perfectly this account coincides with those
of later visitors to the Seraglio, even down to about
seventy years ago, up till which time the etiquette of
the Ottoman Court remained utterly unchanged.

“ When you go to the Seraglio,” says the writer,
who evidently quotes his wife’s account of her visit,
“you have to enter by a gate which is very richly
gilded, and is called the ‘ Gate of Perpetual Delight.’
Sometimes you will see over it, stuck upon the point
of a pole, the head of a Grand Vizir, or of some
other personage, who has been decapitated early in
the morning, at the caprice of the Grand Signor.
Then you enter the first courtyard, which is sur-
rounded by arches, like the cloister of a Franciscan
monastery. This is where the white eunuchs live,
and you will generally see a number of them walking
about, dressed in their extraordinary costumes, with
their pointed turbans and flowing robes of striped
silk. They look for all the world like mummified old
women, and are, for the most part, very thin and
shrivelled. Their duty is to attend upon the Grand
Signor when he goes out in State, and also to keep
order among the white pages, mostly Christian lads,
stolen from their parents, to the number of about 300
to 400 each year; some of these boys are very good-
looking and wear magnificent dresses. Their cheeks
are plump, and their eyebrows (painted) meet, and
they wear very rich garments. Very strange things
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are told of them, but these things are common here-
abouts, and nobody thinks much about them.”

“Next you pass into another courtyard, where dwells
the Kizlar Agha, or chief of the Black Eunuchs, a very
great personage indeed, who holds the same rank as
the Grand Vizir. There are several hundred black
eunuchs. These, in contradistinction to the white
{who, as I have said, are very thin), are monstrously
fat. They are the veriest savages, and rarely acquire
the knowledge of how to read or write. They are
deputed to keep watch and ward over the Kadinés, or
wives and favourites of the Sultan, who has innumer-
able female slaves, who dwell in a series of small but
very beautiful palaces, each under the management of
a great lady of the Court. No one knows the number
of these ladies, there must be hundreds of them, and
they are of all nationalities. When they go'out into
the city (which they do very rarely) they are so closely
veiled that you cannot distinguish their features, but
only their eyes.

‘“ When they go abroad these ladies wear the yas4-
mac, made of a gold stuff heavily fringed, and confined
to the head by a crown blazing with jewels. The figure
is concealed by a cloak of the richest brocade or velvet.
Sometimes you may have the chance of seeing as many
as one hundred arabas, or carts, very splendid and
richly gilded, drawn by gaily decorated bullocks, each
containing a number of these great ladies, with their
children and slaves. These processions are a most
gorgeous sight. Each cart has as many as four
mounted eunuchs to protect it from the curiosity of
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the public, who bow their faces almost to the earth, or
avert them entirely as the caravan passes. I know an
Italian lady of this city who has paid a visit to the wife
of Sultan Suleyman.” (This was certainly not Roxalana,
who was not married to Suleyman until some years
later.) “‘When I entered the kiosk in which she
lives,” said this lady, ‘1 was received by many eunuchs
in splendid costumes blazing with jewels, and carrying
scimitars in their hands. They led me to an inner
vestibule, where | was divested of my cloak and shoes
and regaled with refreshments. Presently an elderly
woman, very richly dressed, accompanied by a number
of young girls, approached me, and, after the usual
salutation, informed me that the Khasseki-Sultan was
ready to see me. All the walls of the kiosk in which
she lives are covered with the most beautiful Persian
tiles, and the floors are of cedar and sandal-wood,
which give out the most delicious odour. I advanced
through an endless row of bending female slaves, who
stood on either side of my path. At the entrance to
the apartment in which the Sultan’s wife condescended
to receive me, the elderly lady who had accompanied
me all the time made me a profound reverence, and
beckoned to two girls to give me their aid, so that I
passed into the presence of the Sultan’s wife leaning
upon their shoulders. The Khasseki, who is a stout but
beautiful young woman,* sat upon silk cushions striped
with silver, near a latticed window overlooking the sea.
Numerous slave women, blazing with jewels, attended

* She may have been the mother of poor young Mustapha, who
was sacrificed, some years later, to the ambition of Roxalana.
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upon her, holding fans, pipes for smoking, and many
objects of value.*

¢« When we had selected from these, the great lady,
who rose to receive me, extended her hand and kissed
me on the brow, and made me sit at the edge of the
divan, on which she reclined. She asked many ques-
tions concerning our country, and our religion, of which
she knew nothing whatever, and which I answered
as modestly and as discreetly as I could. I was
surprised to notice, when I had finished my narrative,
that the room was full of women, who, impelled by
curiosity, had come to see me, and to hear what I had
to say.

“¢The Khasseki-Sultan now entertained me with an
exhibition of dancing girls and music, which was very
delectable. When the dancing and music were over,
refreshments were served upon trays of solid gold
sparkling with jewels. As it was growing late, and
I felt afraid to remain longer, lest I should vex Her
Highness, I made a motion of rising to leave. She
immediately clapped her hands, and several slaves
came forward, in obedience to her whispered com-
mands, carrying trays heaped up with beautiful stuffs,
and some silver articles of fine workmanship, which
the Princess pressed me to accept. After the
usual salutations the old woman who first escorted
me into the Imperial presence conducted me out,
and I was led from the room in precisely the same
manner in which I had entered it, down to the foot

* Even now these slave girls are often allowed to deck themselves
in jewels belonging to their mistresses.
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of the staircase, where my own attendants awaited
me. ” '

Quaint old Knolles gives us a glowing description
of a pageant organised by Sultan Achmet, with a
view to dazzle the Persian Ambassador, in which the
Padishah appeared in the midst of three-score archers,
arrayed ‘‘in a rich robe of cloath of gold imbroidered
with perles and diamonds; his slaues were inriched
after the same maner; his turbant couered with fine
plumes of black heron’s feathers, inriched with great
Diamonds, and a chain of the same stones about the
lower part of his turbant; vpon his little finger he
had a diamond of large bignes and inestimable price,
which gave a maruelous great light. He was proudly
mounted vpon a goodly horse richly caparsoned,
the saddle was embroidred with gold, pearle, and
Diamonds, the stirrup of pure gold set with many
diamonds, and from the horse’s neck did hang great
tassels of them, before him vpon his saddle bow a
Leopard couered with cloath of gold; with a great
number of other Pages who were very beautifull,
chosen amongst the infants of the tribute, and ap-
pointed for the pleasures of their master; whose gar-
ments after the Turkish maner were pretious, and
made of rich cloth of gold curled. They were followed
by a great troup of yong men plainly attired in cloath,
having vpon their heads yellow caps pointed in form
of a sugar loafe, and these were ordained to serve the
Sultan’s pages.”

After this, and much more to the same effect,
worthy Master Knolles proceeds to give us a con-
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temporary account of Seraglio life, whereby we may
conclude that ‘“Achmet” was certainly not blessed
with a happy domestic circle.

*“The day after the marriage, the Grand Seignior
did cruelly beat his Sultana, the mother of this
daughter, whom he had married to the Captain
Bassa; he stabbed her with his handjarre, or dagger,
through the cheeke and trod her under his foot. The
reason was because shee had strangled a fauorit of
his, which was one of his sister’s slaves, whom the
Grand Seignior hauing seene, and being enamoured
with her, sent for her. The Sultana hearing thereof,
caused her to be brought to her lodging, where shee
stript her of her apparrell, strangled her, and put her
clothes upon one of her owne slaues, whom she sent
to the Sultan instead of the other, and at her returne
strangled her also; as she had done many others
when they once appeared to bee with child by the
Grand Seignior.”

The Conqueror, shortly after taking possession of
Constantinople, built himself a vast Palace in the heart
of the city, known for centuries as the old Palace, or
«“ Eski Serai,” but it was soon abandoned for the new
Palace, or Seraglio. As early as 1480, this Palace
presented a dilapidated appearance, and was inhabited
by the wives of deceased Sultans and their attendants,
who were relegated there to end their days in gorgeous!
captivity. From the end of the first half of the reign
of Suleyman—whose wife Roxalana was the mother of
the first Sultan born within its walls—to that of the
late Abd-ul-Medjid, the Seraglio was the official
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residence of all the Sultans of Turkey. In 1863 it
was partially destroyed by a fire, which burnt down
eight thousand houses in Stambul. Some of its
most interesting kiosks disappeared in the flames, and
Sultan Abd-ul-Medjid resolved to quit a Palace with
so many gloomy associations, and transfer the Imperial
residence to the other side of the Bosphorus, where
he built the Dolma Baghtcheh. This enormous, and
in many ways extremely beautiful Palace, which the
Armenian architect Balian designed in an order of
architecture of his own invention—a mixture of Re-
naissance and Saracenic—is built of the purest marble,
and produces an admirable effect, rising as it does
directly from the water of the Bosphorus on the
European side. It is sumptuously furnished within,
but not with much taste. Here Abd-ul-Medjid lived,
and here his successor, Abd-ul-Aziz, was doomed, on
the morning of May 27th, 1871, to abdicate in favour
of Murad V. Adjacent is another new Palace, the
Tcheragan, the scene of the tragic death of Abd-ul-
Aziz, on June sth of the same year. On the other
side of the Bosphorus, is the Beylerbey Serai, alto-
gether the most successful architectural achievement
of modern times in Turkey. Both externally and
internally it is delightfully Oriental, and its artistic
loveliness enchanted the Empress Eugénie on the
occasion of her visit in 1869, although her own rooms
were furnished exactly like her suite of apartments at
the Tuilleries. The reigning Sultan never inhabits
either of these three residences. They are associated
in his mind with the awful series of tragedies which
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followed the death of his uncle Aziz, and which pro-
duced so sinister an effect upon his subsequent career.
- Foreign sovereigns are still entertained at Beylerbey,
and travellers to Constantinople are allowed to visit
it on the days they are escorted over the Seraglio and
the Treasury by one of His Majesty’s aides-de-camp.
Sultan Abd-ul-Hamid lives at Yildiz Kiosk, and
only leaves it twice a year: once on the fifteenth of
Ramazan, when he proceeds in state to the Seraglio
to venerate the relics of the Prophet—to wit, his
cloak and his beard, “ which is three inches long, of
light brown colour, and without gray hairs,” a decayed
tooth, which he lost at the Battle of Oherd, and an
impression of his foot, made when he mounted his
steed, Borak, or else when he lifted a heavy stone to
build into the Ka'bah at Mecca. The second time
the present Sultan is visible outside the gates of
Yildiz, is on the morning of the Buyouk, or the
Kurban Bairam, when he receives the homage of the
great personages of the Moslim world, in the Grand
Hall of the Dolma Baghtcheh, said to be the largest
in the world. On this occasion the Sheriff of Mecca,
the Grand Vizir, the Sheikh-ul-Islam, and all the
priests and great people of Islam, the Ministers, the
Military and Naval Officers, and the household, with
gestures of the profoundest humility, salute the
Shadow of God by raising the right hand from the
floor to the lips and kissing the end of the silken sash
which hangs over His Majesty’s arm. The Sultan
has the supreme satisfaction, as soon as the apartment
is clear of the sterner sex, of receiving (and unveiled,
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too) the Sultana mother and all the ladies of the
Imperial Hareem, and of the hareems of the great
Officers of State, who go through exactly the same
ceremony as the gentlemen. They wear a costume of
exceeding magnificence, a sort of compromise between
the old Turkish Court dress and a modern tea-gown,
and are adorned with all their finest jewels. This
must be a delightful scene—but the Padishah enjoys
it alone. When the ladies have retired, the servants
are admitted, from their chief to the lowest scullion.
Throughout the whole ceremony, I am assured, the
Sultan stands immovable like a marble statue, rarely
speaking a word to anybody. In past years the Am-
bassadors, their wives, and a few favoured guests, were
permitted to see the ceremony from a balcony, but
since the recent troubles this privilege has been
abolished.

Of the pretty ceremony of the Selamlick,* which
has been so often described, I will only say that it is
less an impressive, than a picturesque, spectacle. In
olden times the Sultan’s Friday visit to the mosque was
the occasion for an extraordinary display of Oriental
pomp. It was splendid even in the reign of Aziz, and
I possess an engraving of Sultan Abd-ul-Medjid going
to the Selamlick at the Ahmedieh Mosque in 1850,

* The word Selamlick, from the Arabic Salam—peace or saluta-
tion—is usually employed to describe the male department of a
Turkish household, as distinguished from the Hareemlick, or
women’s dwelling. It also signifies the State visit of the Khaliph
to the mosque on Fridays, where he literally goes to salim or
salute Allah and His Prophet.
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which represents him on horseback, wearing a flow-
ing mantle of white cashmere, with a heron’s feather
stuck in his fez, blazing with diamonds. A few
Europeans in the crowd wear the dress of that now
remote period, the ladies close bonnets adorned with
drooping feathers, much to the amusement apparently
of their Mohammedan sisters, whose graceful yaskmacs
barely hide their laughing countenances. @ What
struck me as most charming in Abd-ul-Hamid’s visit
to the mosque of the Hamidieh, was the beauty of
the mise en scéme. From the well-kept, but by no
means superelegant kiosk, from which strangers are
permitted to view the pageant, a splendid view is
obtained of Seraglio Point, Sancta Sophia, the Golden
Horn, the Sea of Marmara, and the Princes Islands—
a panorama of matchless beauty. The troops, with
their red fez, line the route from the Palace to the
snow-white mosque, which looks for all the world as if
it were made of sugar. Presently the Sultan drives
swiftly past. Nobody cheers except the troops, and
they not very loudly. A flock of Mohammedan
women of the lower classes, veiled in thick white
linen, stand in the background, where all the morning
they have occupied a position on the top of a wall,
just opposite the iron gates, whence they disperse
like snow before the sun, as soon as the Com-
mander of the Faithful has said his prayers. He does
not dally long over them, and gallops home as fast
as his horses can fly along the red-sanded road to the
Palace, very glad at heart, probably, at having escaped
assassination.
VOL. L E
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The following description of Yildiz Kiosk has
been recently sent to me by a friend, who knows it
well :

“Yildiz Kiosk, which means Star Kiosk, has been
entirely built by the present Sultan. The only portion
of it visible to the ordinary mortal is the Selamlick,
which you can see rising over the waters of the
Bosphorus, above the trees of the fine park. From
a distance, except that it is built of white marble, it
does not present an imposing appearance; it might
be the house of a nowveaw riche. Another part
occasionally shown is a small kiosk near the gate,
from which distinguished visitors and tourists are
permitted to witness the procession of the ‘Selam-
lick.” The rest of the edifice—which, like all other
Turkish palaces, consists of an aggregation of large
and small buildings linked together by terraces,
bridges, and gardens—is completely hidden from view,
and no unauthorised person may approach within
two hundred yards. The Selamlick is a large square
house, with spacious rooms and staircases, in which
the Sultan receives the foreign Ambassadors. The
rooms are handsomely furnished in ebony richly
inlaid with ivory—a style peculiar to Yildiz—but the
curtains and carpets, although gorgeous, are in the
worst taste. The mirrors and chandeliers are superb,
and there are a few good pictures—amongst others a
portrait of President Cleveland and another of the
German Emperor.

“The Hareemlick is situated within the park,
and is exceedingly rich in rare marbles and splendid
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furniture — mostly Italian or Viennese. Here too,
the chandeliers are gorgeous, and of exceptional size.
In the Hareemlick the Sultan receives his foster-
mother, the Valideh-Sultan, and his wives and
daughters. Sometimes he will spend the evening
here with his favourite Kadiné and children, and
play the piano for their amusement.

“There are three principal gates to Yildiz Kiosk :
the Kultuk Kapu, which is open all day long, and
gives admission to the Ambassadors, Ministers, and
other officials; the Sultanate Kapussu, or Gate of
Ceremonies, which is only used by the Sultan; and
a third opening into the park, close to the Hareem,
which is used by the Valideh and the Princesses.
Three rows of walls surround the Palace, between
each pair of which there is space for many small
kiosks, inhabited by the great officers of State and the
servants. These are handsomely furnished in a style
we usually associate with first-class lodging-houses, in
which that class of furniture which was in vogue in
the early Victorian epoch has taken refuge—heavy
mahogany, carved chairs, and startling carpets. There
are, moreover, three large barracks, accommodating
between 5,000 and 6,000 soldiers. The gardens are
very lovely and well kept. In the richly-wooded park
of 20,000 acres there is an artificial lake, on which
Abd-ul-Hamid and his intimates cruise in a small
but very elegant electric launch. In the park, too, is
the theatre or large hall, with a fair-sized stage and
auditorium, richly decorated in red and gold. The

Sultan’s seat is in the gallery, immediately facing the
E 2
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stage, and his guests sit behind him, for on no
account may mortal man turn his back upon the
Shadow of God.

“ The ladies of the Hareem occupy the gallery, but
they are never present when the Sultan entertains
Europeans. The scenery is good ; but the orchestra,
strange to relate, is immediately above the Sultan’s
seat, on account of the etiquette already alluded to.
Deep in the park is a Kiosk surrounded by a high
wall, in which Abd-ul-Hamid keeps his mad brother
Murad a close prisoner. I am in a position to assure
you that he really is mad, but well and kindly cared
for; no one may approach within a hundred yards or
more of his house.

‘“Although the Sultan has resolutely resisted the
introduction of electric light into Constantinople, be-
cause he mistook the word dynamo for dynamite, he
uses it in his own palace.

“There is a prison attached to the Palace, and
also, so the knowing declare, a torture chamber.
This may be doubted; but anything is possible in
Stambul,* and, after all, it may be true. Some of
the Palace slaves and servants do certainly get

* The Turkish name J[s/ambol/, corrupted into Stambul, is de-
rived from the Greek eis mjv woAw (ees teen poleen), Z.e. “to town,”
or ‘‘in town,” by which term the Greek-speaking inhabitants of this
day refer to that part of the city. Throughout Turkey and Greece,
Constantinople is still alluded to as 5 wékes, z.e. ““ town,” and people
speak of going to “town,” instead of saying ‘to Constantinople.”
In all official documents, however, and on their coins, the Turks

use the word Constantiniek, the Arabic form for Constantinople, and
not Istambol.
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severely beaten, and many have disappeared alto-
gether, and very mysteriously.”

One of the most curious sights at Yildiz is to
see the soldiers of the guard eating their iftar, or
evening, meal in Ramazan. They have extra rations
then; but at sunset, before touching a morsel of
food, they kneel and touch the earth with their fore-
heads, and say their evening prayer. Then they fall
to with the hearty appetite of youth, and devour the
succulent pilaf abundantly supplied them by their
Imperial master.

The stories which have become so widespread
in Europe, of the wholesale drowning of ladies of
the Seraglio in the Bosphorus, are not very greatly
exaggerated. We have no less than three well
authenticated cases, in which as many as between
200 and 300 have been sent to the bottom of
the sea, tied up in the traditional sack. These
terrible executions usually occurred after some con-
spiracy to depose or murder one or other of the
Sultans.

The worst case, however, took place in the
reign of the mad Ibrahim I., one of the most de-
testable of the Turkish sovereigns. In the midst
of one of his debauches, he suddenly conceived
the horrible idea of tying a// the women of his
Seraglio up in sacks. They were seized in the
dead of night, thrust into bags, and thrown into the
Bosphorus. But one of them escaped, floated, was
picked up at sea by a European vessel, and brought
to Paris.
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As related elsewhere, Sultan Mahmuad II. caused
all the women of his brother Mustapha’s Hareem to be
drowned in a similar manner; and it will be within
the memory of people still living, that a good many
years ago the custom of drowning unfaithful women
was frequent all over the country, especially in Con-
stantinople.

Even in these days, it is easy enough, in Turkey,
to get rid of troublesome wives and slaves, without
fear of detection, for no man, not even an In-
spector of Police, may enter any hareem on any
pretext, nor inquire as to what has taken place within
it, unless he is actually called in by the master of the
house.



CHAPTER 1L
THE SULTAN AND HIS PRIESTS.

Tne Sultan is not unfrequently described by Euro-
peans as the ‘“Pope” of the Mohammedan religion,
whereas he really is no more than its Khaliph* or
Supreme Chief, and in no sense an ecclesiastic. He
takes no prominent part in the performance of divine
service, and wears no distinctive sacerdotal costume ;
and although he is the Prophet’s earthly representative
and Vicar, he is not a Pontiff, properly so called, his
duties being limited to watching over the interests of
Islam, to rousing, when necessary, its spirit of fanati-
cism, and to defending it generally against its enemies.
In any hour of danger he is bound to appeal, through
the Sheikh-ul-Islam, and his army of Ulemas, Imams,

* The real meaning of the word Khalifah, arglic¢ Caliph or
Khaliph, is successor, lieutenant, or wvice-regent, ln the Quran or
Koran it stands for Adam, God’s representative upon earth ; and
also for David. See Sarah xxxviii. 25: “O David, verily we have
made thee a viceregent” (KZalifuk). According to all Sunni
Mohammedans it is absolutely necessary that the Khaltfah be a man
of mature years (adult), sane, free, learned as a divine, and a powerful
ruler, just, and of the Quraish, the tribe to which the Prophet be-
longed. The Shi'ahs hold, in addition, that he should be one of
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Mollahs, Softas, and Dervishes, to the Faithful at
large, and command them in the name of Allah and
His Prophet to rise and fight for the sacred Standard.
Although the Sultan is the Shadow of God, and as
such so deeply venerated that, even as late as the first
part of the present century, he was approached by his
Ministers and other subjects, not on bended knees
merely, but on all-fours, he can promulgate no new
dogmas, neither can he increase nor diminish, in the
smallest degree, any detail of the Islamic ritual, which
has remained unchanged since it was first established
in the sixth century.

The assumption by the Sultans of Turkey of a
position resembling in some ways that of the Pope in
the Latin Church, was in fact the outcome of chance,
favoured by circumstances. The Roman Pontiff can
point in confirmation of his extraordinary claims to
certain texts in the Gospels, and, notably, to the
famous words, “ Thou art Peter, and on this rock I
will build my Church,” but the Sultan cannot appeal
to a single line in the Koran in sanction of those
tremendous spiritual and temporal pretensions whereby
he assumes such soaring titles as ““ Zil-'llah,” Shadow
of God; “Alem-Penih,” Refuge of the World; “Smre-

the descendants of the Prophet’s own family. This is rejected by
the Sunni and Wahhabis. The condition that the Khalifah should
be of the Quraish is exceedingly important, for thereby the Ottoman
Sultans, very few of whom have fulfilled the moral ob'igations above
enumerated, fail to establish their claim. There exists, moreover,
no single passage in any Mohammedan work to justify the supreme
position to which they have elevated themselves.—See Hughes’s.
“ Dictionary of Islam,” p. 263.
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ul-Muslemin,” Pontiff of Mussulmans ; ‘ Hunkiar,” or
Manslayer ; and, finally, of ““ Padishah,” or Father of
all the Sovereigns of the Earth; titles gradually con-
ceded, indeed, but unknown to the earlier Khaliphs,
who aspired to no divine honours, holding themselves
merely to be ‘“ the servants of the servants of God.”*

* The word Sw/lfan, usually called Sowdur by the medizeval
chroniclers, literally means ‘‘strength or might,” “authority,” para-
phrased ¢ Prince of Royal Blood.” It was never used by any
of the earlier Khaliphs until, with the permission of the Selj-
kidian Emperor Alaiddin, Osman I. assumed it in 1299. This
marks the beginning of the Turkish monarchy. The title of Sultan
is given to all the children and brothers and sisters of the reigning
Emperor. But for a male it is written before the name, Sultan
Mahmtd, Sultan Selim ; while in the case of a woman it is placed
last, Esmé Sultan, Fithmih Sultan, etc. The title Khan, which is
of Tartar origin, and means “high and mighty,” begins to appear
in the fifth century, and has been used by all Turkish Sultans in
addition to their other titles. Gran’ Turco (Grand Turk), or Gran’
Signor (Grande Signore), is purely of Italian origin, and is used in all
the Italian documents from the fifteenth to the end of the eighteenth
centuries. It has no exact equivalent in Turkish. The most august
of all the titles of a Turkish Sultan is that of ¢ Padishah,” derived
from the Persian pgad (protector) and ska/ (king). It has occasionally
been bestowed upon European sovereigns by the Sultan. The first
on whom this honour was conferred was Francis I. of France. The
Emperor of Germany has never been addressed as Pidishah, only
as * Nemtché Tcha’cari ” (Coesar of Germany), and the Russian Czars
as “ Mosgov Tchari” and as ““ Roacia Tchari ” (Ceesar of Russia). In
the Treaty of Kaynarji the Empress Catherine II. is addressed as
“Vé Padishahi” Napoleon I. in 1805 received a letter from Sultan
Mahmiud II., in which he was described as “Imperathor vé Padi-
shahi.” The term is now generally used in letters to European
sovereigns, but never, I believe, to the English or Italian monarchs.
In a recent letter to Leo XIII. (1892) His Holiness was styled
Padishah,
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As a matter of fact, Sultan Selim I. was the first
Sultan who ever had the satisfaction of having his
name mentioned in public prayer as Khaliph, in the
Great Mosque of Zaccarias, when he visited Aleppo
in 1590.

That the Sultan, although he is the sole earthly
representative of the Prophet, possesses no priestly
attribute, possibly accounts for the facility with which
he can be deposed, and even murdered, without un-
chaining the religious passions of his subjects. It is,
however, taken for granted that he cannot be de-
throned, or done away with, without the formal, and

The title of Wezeer, Vizier, or Vizir dates back to the year 132
of the Hegira (A.D. 750), and first came into prominence under the
first Abassides Khaliph. It is of Arabic origin, and means literally
porter or bearer, the Vizir being the dearer of the Sultan’s burdens,
for nothing should be done in State affairs without his authority, con-
firmed, of course, by that of the Sultan.

The decrees of the Sultan are called respectively, ‘“ Hatti Sherif”
(illustrious writing), * Hatti Humaytn * (august writing), or simply
“Hat” (writing). The seal of the Sultan (often a marvel of cali-
graphy) is termed “Tughra.” A single line of the Sultan’s writing
is styled “ Mudjibindje ’amel oluna” (let it be done in consequence).
The Sultans also take the title of Ghazi, or * victorious;” thus—
Abd-ul-Hamid Ghazi Khin.

There were two contemporary lines of Khaliphs in the Peninsula,
at Cordova and Grenada—the first beginning with Abd-ul-Rihman,
A.D. 755, and ending in 1225, on the fall of Cordova into the hands
of the Spaniards, with Abu ’Ali. The second opened in 1238 with
Mohammed, and ended with the unfortunate Abdu’llah-as-Zaggil,
popularly known as Boabdil el Cecho (the unlucky), in 1492.

The Shi'ah series of Khaliphs ended with the twelfth in descent
from Ali, and, with the exception of Sultan Mahmid Abdu’llah,
1306, no Persian monarch has ever claimed the rank of Khaliph.
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even the written authority of the Sheikh-ul-Islam.
The Sultan has certain privileges, peculiar to his office
rather than to his personality. For instance, he alone
may lay his hand upon the Amanat or sacred relics,
such as the standard of the Prophet, his beard and
teeth, and other relics of Mahomet and his com-
panions, which are preserved at the Seraglio, and
he is, moreover, the only Mohammedan in whose
presence women may unveil. He can enter any
hareem unbidden and behold its fair inmates without
let or hindrance. But it is contrary to etiquette for
him to avail himself of this agreeable privilege. The
Sultan can also nominate and depose the Sheikh-
ul-Islam.

On the other hand, his supreme authority is not
so generally accepted as is currently imagined. Many
Mohammedan sects, such as the Persian Shi‘ah,
barely recognise him as the veriest figure-head of
Islam, if at all.

I may here recall that, in the early part of his
reign, Abd-ul-Hamid II., realising his altered cir-
cumstances, conceived the bold idea of strengthening
his spiritual position by an endeavour to rally the
whole Mohammedan world, from Stambul to the
Himalaya, under his sacred sceptre, and inaugurated
a movement known as Pan-Islamism. He accordingly
invited a host of austere and zealous Sheikhs to his
capital, and, assembling them at Yildiz, propounded
his scheme. They were to use their utmost en-
deavours to revive religious fervour at home, and,
further, they were to turn their efforts to the con-
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version of the negroes in the Western and Eastern
Soudan, and other parts of Africa, and enroll them
under the banner of the Prophet, and of his Vicar,
the supreme Khaliph of Stambul. The Sheikhs received
the proposal with enthusiasm, but the undertaking
was not crowned with any ultimate success. True,
the negroes of Senegambia and the Soudan received
the green-turbaned missionaries with profound respect
—they were, it has been hinted, well paid for their
pains—but the Sultans of Morocco and Zanzibar
proved refractory, and even insulted the Khaliph’s
envoys. They absolutely refused to share their au-
thority with Abd-ul-Hamid II., and the Panislamic
movement ended in a flasco which cost the Turkish
Government enormous sums of money and considerable
loss of prestige.

Before proceeding farther, it may be well to
examine briefly the doctrines and ritual of Islam.
Nothing can be simpler than its dogmas. They may
roughly be reduced to two, evidently derived from
Hebrew and Christian sources: * Say not,” says the
Koran, “that there is a Trinity in God; He is One
undivided, and rules alone in heaven and on earth.
God has no Son, He is eternal, and His Empire is
shared by none.” To this purely Deistic doctrine
may be added a second, which concerns eternal reward
and punishment. * The wicked,” says the Koran,
‘“will descend into the flames of hell, and the just
shall enjoy eternal happiness.” So far, so good; but
unfortunately Mahomet grafted on to these certain
other theories, drawn from more ancient religious
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systems and philosophies, and also from a superficial,
possibly a mere hearsay, acquaintance with the
Gospels, especially the Apocryphal Gospels.* Among
the doctrines which he thus resolved into dogmas
are predestination, fatalism, and polygamy, a trio
which has proved fatal to the intellectual advancement
of the Mohammedan world. By circumscribing his
religion within the narrow limits of the Koran, and
by declaring that book infallible in every word and
line, Mahomet crushed for ever all spirit of inquiry
and freedom of thought.

Tenets so simple call for a simple ritual. Mahomet,
rightly dreading the idolatry so prevalent in Mecca
in his day, wisely ordained that the interior of the
mosques, or places of prayer, should be destitute of
all representation of human or animal life. The early
mosques were plainly whitewashed, and were not even
ornamented by inscriptions from the Koran. In the
course of time certain pious Khaliphs expended vast
sums on the construction of mosques, and many of
them became monuments of architectural magnificence,
into which the richest materials were introduced. But
the interiors, however splendidly adorned with marble

* The account of Christ in the Koran is taken nearly word for
word from the Apocryphal Gospels, even to the story of the turning
of the clay bird into a living songster. See the Apocryphal Gospels
of ““Mary ”and of the “Infancy,” and of “ Barnabas.” This latter
was used in compiling the Koranic version of the life of Jesus. As
an instance of Mahomet’s ephemeral knowledge of the Gospels, in
his account of the Virgin he confuses her with Miriam of the Old
Testament by describing her as the daughter of Imran and sister of
Aaron.
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columns, stained-glass windows, and glorious carpets,
are as bare as an English town-hall denuded of its
proper complement of chairs and tables. The only
furniture of a mosque is the Mihrab, a sort of niche
indicating the direction in which Mecca lies, and before
which the Imam takes his station when reading
prayers, and the Mimbar, or pulpit. In some of the
Imperial mosques there is a Maafil-i-Humayun, or
private pew for the Sultan, and a little gallery, called
a Maafll, for the chanters. Two gigantic wax candles,
set in candlesticks of gold, silver, or brass, stand on
either side of the Mihrab, but these are only lighted
during Ramazan.* Most of the mosques are now
embellished with elaborate inscriptions, in Arabic or
Turkish characters, quoting verses from the Koran.
In some of them, notably those at Brusa, there is a
fountain, or tank, under the central dome. This does
not always serve, however, for ablutions, but simply
as an ornament.

The popular idea that people are obliged, as a
sign of respect, to take off their shoes before entering
a mosque is incorrect. This is done simply because
the floors of the mosques are covered either with mats
or carpets, which must needs be kept scrupulously

* Usually and popularly misspelt Ramidan—the ninth month
of the Mohammedan year, observed as a strict fast from dawn to
sunset. The Koran commands fasting and prayers during the
month, but makes no mention of the nocturnal festivities. In the
Traditions, however, the Prophet undoubtedly granted permission
to the Faithful to spend the night in lawful recreation and feasting,
so as to relax the rigours of the fast,
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clean, as during their devotions the Faithful touch
~ them perpetually with their foreheads. If you wear
goloshes or overshoes, you have only to remove them,
and boldly walk into the mosque in your boots.
Another popular error connected with the mosques is
the belief that, according to the Koran, Christians
must not be allowed to enter them. This is
absolutely opposed to the teaching of the Koran,
which declares that any man or woman may enter
a mosque, be their religion what it may. Indeed,
in the earlier period of the history of Islam, it
was considered that to invite them to attend the
services was an excellent method of converting
unbelievers. A century ago, or even less, it was
exceedingly difficult for a Christian, whatever his
rank, to enter a mosque in Constantinople. Miss
Pardoe avers that she herself was the first English-
woman who ever attended a Ramazan service, and
she did so disguised as a youth. At the present time
there is only one mosque in Constantinople which a
Giaour may not inspect, the Mosque of Eyub. At
Brusa the mosques are as free of access as the
churches in Rome or Naples. I learn that tourists
are now permitted to visit the interesting Mosque
of Omar at Jerusalem, which in old days it was
dangerous even to approach.

Since Turkey and the East generally have become
the happy hunting-ground of tourists, the Imams have
conceived the idea of charging the Giaour for per-
mission to enter the mosques, and thus turning an
honest penny and replacing, in part, the loss caused
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by the recent confiscation of much of their property.
There are, of course, in various parts of the Empire,
a few mosques which are held so sacred, on account
of the relics they contain, that the mere presence of a
Giaour even in their vicinity would, in the estimation
of the Faithful, be pollution. Prayers are said in
every mosque five times a day. The Friday after-
noon service is a little more elaborate than those
which take place on other days, and is not un-
frequently expanded by a sermon, delivered without
any gesture whatsoever, lest the attention of the
congregation should be distracted from the matter
of the discourse by the manner of its delivery. There
are no vestments and no special lights, except in
Ramazan, when the mosques are brilliantly illuminated
at nightfall with thousands of lanterns, greatly in-
creasing the effect of the striking scene, so often
described by travellers.

Islam is a faith which has been but slightly
modified since its foundation, and neither Sultan, as
I have already stated, nor Sheikh-ul-Islam is called
upon to confirm new dogmas and ceremonies, or to
concern himself with the creation or dispersal of
religious orders. Their duty is to preserve the sfafus
guo in ecclesiastical matters, and to keep alive the
fervour, not to say fanaticism, of the Faithful through-
out the Empire.

The Mohammedan population of the Turkish Em-
pire has been very aptly compared to an immense
religious confraternity ; it is, in fact, a vast military
guild or brotherhood, bound to obey the commands of
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its supreme chiefs, the Sheikh-ul-Islam and the Sultan.
Every Turk ought, in a certain sense, to be a priest
and a warrior. ‘Remembering this fact, we can readily
understand the ease with which the spirit of fanaticism
is roused in those portions of the Empire where the
Turks are in the majority, and the ferocity with which
an otherwise docile and somewhat indifferent-natured
people will behave under the influence of what I may
call religious intoxication.

The Sheikh-ul-Islam acquaints his Imperial master
with any case, in the Islamic priesthood, of sanctity to
be rewarded, or of evil conduct to be punished, and
the Sultan metes out the appropriate sentence. Al-
though the Sultan can depose the Sheikh-ul-Islam at
his own sweet will, the consent of that dignitary must
be obtained before the Padishah himself can be removed
from his high estate. Thus, when Midhat Pasha con-
spired against the unhappy Abd-ul-Aziz, his first care
was to obtain a written sanction of the Sultan’s deposi-
tion from the then Sheikh-ul-Islam, Hassan Hairullah.
Without that sanction the troops would have revolted,
and the plot must have failed.

Even as it is a fashion to consider the Sultan a
sort of Pope, so I have heard many people, even old
residents in Constantinople, describe the Sheikh-ul-
Islam—literally, the Chief or Ancient of Islam-—as
““the Archbishop of Canterbury of the Mohammedan
religion.” Although this functionary is treated, and
spoken of, with extreme respect, like the Sultan, his
august master, he has no pontifical attributes whatever.

The Sheikh-ul-Islam is the supreme interpreter of the
vor, I. ¥
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Koran, first Magistrate of the Empire, Privy Seal,
Minister for Education, etc., and he alone can appoint
or remove the officials attached to the various tribunals
throughout the Empire. He has, moreover, absolute
control over the Imams, Mollahs, Ulemas, Softas, and
Kaims, and over the Superiors of the various Medrassés
or theological colleges and other judicial and religious
institutions. The Dervishes, who correspond to the
regular clergy of the Catholic and Orthodox Church,
are also, though indirectly, under his rule. Twice
every week he sits at the Supreme Court of Justice, or
Arzodessi, which is attached to his palace, and his
decisions are absolutely irrevocable.

In ordinary life the Sheikh-ul-Islam wears the old-
fashioned Turkish costume, a dark caffan, or cloak,
lined with fur, and a green turban wound round a fez.
On State occasions, however, such as the Kurban
Bairam, or Feast, which follows Ramazan, his robes
are of white cashmere, edged with gold, and his mantle
light green, also heavily fringed with gold. His palace
is not far from Yildiz Kiosk, and he comes to the
Selamlick in a splendid modern carriage and pair, in
time to receive the Sultan at the foot of the stairs
leading to the little Hamidieh Mosque. His rank is
so exalted that he can marry into the Imperial family,
and he almost always has four wives. He receives a
State visit once a year—on the 26th day of Ramazan
—ifrom the Grand Vizir, and returns the compliment
on the following day. The civil list allotted to him
exceeds £ 15,000 per annum.

In the early days of Mohammedanism prayers
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were said publicly by the Prophet and his immediate
disciples, none of whom claimed sacerdotal rank, nor
even exceptional learning—Mahomet calls himself
“the ignorant Prophet —which would indeed have
been absurd, for the ritual is so simple that anybody
can easily perform it. But very shortly after the
death of Mahomet, abuses crept in, and it became
absolutely necessary to keep the mosques from be-
coming bear gardens, in which the first man from the
street might start chanting prayers—in opposition,
possibly, to some other devout person, equally eager to
display his piety or his vocal powers. It was decided,
therefore, that public prayers should be said and in-
toned only by a properly qualified member of the
congregation. The selection rests entirely with the
frequenters of any particular mosque—the parishioners,
as we should call them—who choose the person they
consider most worthy of the honour. This individual,
irrespective of sex, is called an Imam,* or Mollah.
Within the last two centuries he has been obliged to
pass a sort of examination as to the quality of his
voice, the respectability of his appearance, and his
reputation for orthodoxy and integrity, but otherwise he
has no special priestly functions, although he performs
marriages, blesses the rite of circumcision, and reads
the first prayers over the dead. These duties do not

* The word Imim means one who leads, or heads. Thus:
Imam-ul-Muslemin, the Chief of the Faithful, one of the Sultan’s
titles. In certain mosques largely attended by women, some elderly
matron not unfrequently leads the prayers, and thereby virtually
becomes a she Imam.

F 2
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prevent him from keeping a shop or engaging in any
official or commercial business he chooses. As a rule,
he has his shop or office as near as possible to the
mosque where his services as reader are engaged.
He adds to his income by teaching the Koran
and the rudiments of education to the children
who frequent the mosques for that purpose, and
whose parents pay him a few piastres a week for
his trouble. The Imams are bound by no vows, and
can abandon their religious duties whenever they
choose. They may be distinguished from the rest
of the population of Stambul by the modification of
the old Turkish costume, which they have specially
adopted. Over shabby, ready-made German trousers,
with which they replace the picturesque lower garments
of the ordinary Turk, they wear a flowing caffan, or
coat, lined with fur, and a small turban is twisted
round the fez.

The Imams have not much spiritual influence, but
they are of some social importance, being the collectors
and disseminators of half the gossip and scandal in
the town. Like the priests of other religions, they
are great match-makers, and their shops are sure of
custom, especially in the early morning hours, when
flocks of veiled women come to consult them on their
domestic affairs. They are also said to show great
ability in arranging divorces. The Imams receive a
small salary out of the funds of the mosques to which
they are attached, and I have been assured they pick
up a good deal at weddings and funerals. The rich
among them usually give whatever money they receive
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for their sacred offices to the poor; their position
naturally brings them into contact with all sorts and
conditions of men and women, but they are not treated
with marked outward respect by the people. Some few
are fairly well educated, but the vast majority are very
ignorant. Unfortunately, they are fond of turning a
dishonest penny, by selling fine old Persian tiles and
other curiosities, which they pilfer from the mosques, to
passing tourists. Some years ago, Sultan Abd-ul-Hamid
enacted a Draconian law against these acts of van-
dalism, and not a few Imams and Mollahs—notably
those connected with St. Sophia—have seen the un-
pleasant side of a Turkish prison in consequence.

I made the acquaintance of several Mollahs during
my recent visit to the East. There was one good
gentleman attached to the Ahmedieh Mosque who
was considered the ablest caligraphist in Stambul, and
some specimens of his work in my possession are
certainly marvels of penmanship. I thought it my
duty, as he had been most obliging to me, to invite him
to visit me at the Hotel Bristol in Pera, and one fine
afternoon he accordingly arrived. As an instance
of the peculiarly uninquiring state of the average
Mohammedan mind, I may mention that Mollah
Ibrahim Effendi, although he is considerably over
fifty, had only crossed the bridge between Stambul
and Galata five times in his life! The Hotel Bristol,
before the opening of the Pera Palace Hotel, boasted
the only lift in Constantinople. So enchanted was
my Mollah with going up and down, propelled by
invisible means, that to satisfy him, and to give him a
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sort of treat in return for his many acts of politeness,
I paid the lift man to take him up and down no less
than twelve times. He clapped his hands in perfect
ecstasy, laughed till he cried, and again and again
invoked Allah and His Prophet to witness, that
never, no never, had there been on this earth such a
charming invention as a lift! A week or so later he
sent me a box of dates, and a marvellous specimen
of his penmanship, together with his blessing and a
letter in Turkish assuring me of his undying friendship.

When 1 state that there are no less than 600
mosques, big and little, in Stambul and its environs,
and that there are never less than half-a-dozen Imams
attached to each of these, some idea may be reached
of the formidable proportions of the holy army of
Mollahs. This army may be divided roughly into two
great classes : those who pass their examination and are
admitted to the magistracy, termed Ulemas, and the
Imams, or inferior and comparatively illiterate clergy,
who confine themselves to attendance in the mosques.
The title Mollah appertains in strictness to the Ulema
class only; but it is generally applied, throughout the
Turkish Empire, to all persons who may officiate in
mosques. But the reader must understand that the
Imam may be a man of no education, while the
Mollah, properly so called, must pass certain severe
tests before he is admitted to the corps of Ulemas—
whereof more anon.

Next in importance to the Imam is the Mu'azzin,
or prayer-crier. Five times a day he has to ascend to
the upper balcony, or bracelet, of the minaret attached
to his mosque, and cry, or rather chant, in a loud
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quavering voice, with prolonged cadences, and re-
peating each sentence twice over, “ Allahu Akbar!
(four times repeated). Ashadu an la ilaha illa'llah
(twice repeated). Ashandu anna Mohammadan rasulu-
llah! (twice repeated). Hayya ’ala ’s-salati (twice).
Hayya 'Ala’l-falah (twice). Allahu Akbar (twice).”
~“God is most great. Great One, I confess there
is no God but God, I avow Mahomet to be His
Prophet. Come to prayer. Come to salvation.
Save our souls. God is great! 'There is but one
God, the only God!” The Mu'azzin also takes
part in the service, as a sort of sub-deacon, and
chants the responses. These worthies are usually
selected for the beauty and strength of their voices,
and are carefully trained by the Mollahs in the tra-
ditional methods of chanting the call to prayer. Those
attached to the Imperial mosques, and especially those
belonging to St. Sophia, are considered by the Turks
as great artists, and they certainly execute their inter-
minable nasal cadences with wonderful precision. The
reputation of these Mu'azzins is not exactly one of
sanctity, and they are regarded by the populace as
very sad dogs indeed. Many a Turkish folk-song
turns on the loose conduct of the Mu'azzin, and he
plays a conspicuous rdle in the very questionable
exhibitions of Karagheuz, of whom I shall ‘give some
account in a later chapter of this work.

Khatibs, or preachers, are attached to most of the
larger mosques, and receive fairly large salaries, ac-
cording to their popularity. The greater number of
these sacred orators, however, pick up a living by
going from mosque to mosque, and getting engage-
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ments to preach on certain specified days. Some of
the more popular imitate the Catholic monks, and go
on preaching tours from one end of the Empire to
the other. A few of them, I believe, enjoy great
celebrity, and when they are announced to preach in
any mosque, the sacred edifice is crowded to excess.
The Moakits, or clock-winders, form yet another
section of this sort of lay clergy. All the mosques
and turbhés are full of clocks, most of them made
in France and England in the seventeenth and
eighteenth centuries, notably by one Prior, of Lud-
gate Hill (1750 to 1770). Some of these old clocks
belonging to the mosques and palaces at Constan-
tinople can occasionally be picked up in the Bazaar.
They are magnificent specimens of buhl, and have
evidently been presented to the mosques by wealthy
persons; the figures are always in Turkish hiero-
glyphs, but the name of the manufacturer is distinct
enough. I dare say some of my English readers will
wonder what earthly connection exists between clocks
and divine worship. They must remember that the
prescribed prayers of the Mohammedan ritual must
take place five times a day, at stated intervals, regu-
lated by the moon. This necessitates certain astro-
nomical studies, which are determined by the clock-
winders, and thus the clocks and their attendants are
as essential to this peculiar system of divine worship,
as are the minarets and the Mu'azzins. You are sure
to find, close to the larger mosques, the Moakitkhane,

or clock-shop, the owner of which is equally certain to
be a Moakit. ‘
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All the mosques swarm with little boys, who run
errands, fetch water, and make themselves generally
agreeable to the Imams and other officials. These
young people are also pretty sure to be attached to
the neighbouring baths, and, young as they are,
their reputation is not pleasing. The lowest order
of official connected with the mosque is the Kaim,
who perform the menial offices, which are, however,
ennobled in the eyes of the Faithful, in that they are
rendered unto God.

Finally, the Turbhé-bachi, or tomb-keeper, who
literally lives amongst thé tombs which cluster round
the mosques, keeps them clean, and prays incessantly
for the peace of those who sleep within them.

There is yet a second great division of Mo-
hammedan clergy, the judicial body, or Ulemas. The
Koran, like our Bible, deals with all the wvarious
relationships of life, religious and civil. It is the
Mobhammedan guide in all the details of existence ;
but it is a lamentably incomplete guide, full of
contradictions, and it frequently goes so far as to
quote rules and regulations which it neglects to
explain. The number of Mohammedans who can
read and write is, needless to say, exceedingly limited;
therefore, at a very early stage of the history of this
religion, the body of Ulemas—Iearned men, not only
versed in the contents of the Koran, but also capable
of explaining the omissions I have alluded to—came
into existence. Those of the Faithful who were at
a loss to understand a text were in the habit of
going to the Ulemas for an explanation. This was
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-especially the case in Baghdad, that magnificent centre
of Mohammedan life, which rose on the banks of the
Tigris not far from the ruins of Nineveh, during the
splendid period of the Abassidian dynasty. The
Ulemas formed a large section of that learned com-
munity. Their decisions in difficult cases of dispute
gave them by degrees so great an influence that
before long their status had to be defined, and they
were set aside to be not only interpreters of Islam,
but its judges in matters temporal as well as spiritual.

Turkish justice is about the most marvellous farce
imaginable, and its complications are quite beyond
the belief of those who have not investigated the
matter closely. No Mohammedan can be judged
within the Turkish Empire by any Christian. He
is subject to the law of the Koran, or Cherat, alone,
and, although there exists a tribunal for mixed cases,
based on the model of the French law-courts, the
Mohammedan, even if he be condemned by the judge
who presides over these loosely-conducted courts, is
pretty safe to get his sentence rescinded on appealing
to the purely Turkish authority in the person of the
Sheikh-ul-Islam.

The Ulemas may best be described as sacred
lawyers, who interpret the law according to the Koran.
They have to go through a severe course of study,
and to pass examinations in grammar, syntax, logic,
rhetoric, metaphysics, geometry, astronomy, juris-
prudence, and theology, after which they become
Kadis, or Justices of the Peace. They rank much
higher than the Imams, who, after all, have merely
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" to parrot the prescribed prayers. They have, more-
over, a distinct hierarchy, defined by Sultan Suleyman
the Magnificent, and modified by Mahmad II., the
Reformer. Thus, the Mollahs of Mecca and Medina
take precedence of those of Adrianople, Brusa, and
Damascus; on the other hand, the Mollahs of
Galata, Scutari, Eyub, Smyrna, Aleppo, Larissa,
and Salonica compose the inferior class of magistrates
of the first order. Originally they held their offices
for life. In the seventeenth century a decree was
passed limiting their tenure to one year.

They are almost a caste, and hold together with
amazing esprit de corps. Their Sheikh, or Chief, of
course, is the Sheikh-ul-Islam, but they have three
other important superiors, known as Kadi-ul-Asker,
one of whom is supreme judge for Turkey in Europe,
the second for the Asiatic provinces, and the third for
Stambul proper. This latter is further distinguished
as “ Istambul Effendesi.” These three functionaries,
whose duty is to revise the sentences of all the judges
of the Empire, who reside in the capital, and attend
twice a week at the court of the Sheikh-ul-Islam,
are the only ones who are invested at the Palace by
the Grand Vizir. They are permitted to sit on the
left-hand side of the divan at his Serai, or Palace;
and they may, moreover, assume the title of Nakié-
ul-eshraf, which carries with it absolute jurisdiction
over the Ameers and all descendants of the Prophet.
This high dignity gives them precedence over all the
great men of the Empire, except the Sheikh-ul-Islam
and the Grand Vizir, and they therefore kiss the
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scarf which hangs on the Sultan’s right arm at the
great sunrise reception of the Bairam, immediately in
succession to those two eminent dignitaries. They
have the same rank and precedence as Vizirs and
Ministers; and their decisions, once they receive
the endorsement of the Sheikh-ul-Islam, cannot be
rescinded.

The Mufti, or Kadi, correspond to our Justices
of the Peace. Under them are the local Mapshati,
or Naib, who refer all exceptional cases to the Mulfti,
and he in turn may, when in doubt, send a matter on
to Constantinople for the approbation of the Kadi-
ul-Asker.

Nobody who has not lived in Turkey can have
any idea of the incredible confusion which exists in the
judicial system of the country, owing to the fact,
already mentioned, that the Turks, as true believers,
are subject to the Koranic law only, whereas
residents of other nationalities appeal for justice to
their respective Patriarchs, Embassies, or Consuls.
Every nation has its own law-court and prison, only
brought into use, of course, when the defendant and
prosecutor are of the same nationality. The Greeks
and Armenians, when they get into trouble, are
judged by their Patriarchs, or at the Galata Serai
police-court, or at the law-courts near St. Sophia.
The consequence is that cases drag on from court to
court, from Embassy to Embassy, and from Patriarch
to Patriarch, until the litigants are utterly ruined.
. The Stambul law-courts are among the funniest
and quaintest sights in this strangest of strange cities.
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You enter, say, the Galata Serai, through a vast dirty
hall, at the end of which is a staircase; here you
will find two filthy porters, who pounce upon your
feet and carry off your goloshes, giving you a check
in return. Looking about, you behold a perfect
mountain of dirty goloshes, of all sorts and sizes, no
one wearing them being allowed to ascend the stair-
case. At the top of the wooden stairs you find
yourself in a long corridor, packed with witnesses—
beggars, Turkish ladies closely veiled, foreign demireps,
eunuchs, dusty soldiers, Catholic monks, Greek priests,
Armenians, dragomans, Germans, Englishmen, some
in native costumes, some in an unsightly garb of
compromise, and some in appalling second-hand suits
of dittos. The judge, the lawyers, and the jury
usually struggle in about two hours after their ap-
pointed time. They are immediately served with
coffee and cigars. When these are consumed, business
begins in earnest. The court fills, the noise becomes
deafening. *“ Silence!” roars the judge—whereupon
the Zapthé, or policemen, collar half-a-dozen persons
who have been perfectly silent and well-behaved, and
drag them screaming from the court. When order
is re-established, the witnesses begin to make their
declarations, and as they belong to every country
under the sun, each is supplied with a dragoman, or
interpreter, who usually interprets, so I am assured,
according to the amount of backsheesh he receives.
When a prisoner is sentenced, the Zapthé seize hold
of him and hustle and kick him downstairs, until -
they reach the door leading into the courtyard of the
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prison. When this is opened the unfortunate wretch
is shoved in, the door is slammed behind him, and
the Zapthé have a good laugh over their exploit, which
probably has cost their victim a broken limb, and cer-
tainly has given him excruciating pain. Outside the
court is a café, where, for a small consideration, you
can hire false witnesses, to swear anything you tell
them. To say that there are no upright judges in
Stambul would be unjust, but one of the ablest of
these gentlemen assured me that it was quite im-
possible for him to do his duty under existing
circumstances.

After this digression, let me return to the clergy of
Islam. The Softas, literally those ‘“who burn for
knowledge,” concerning whose exploits we have heard
so much of late, are the theological students who desire
to become Ulemas. All the larger mosques have
Medrassés, or schools of theology, attached to them,
attended by these lads, mostly from the provinces,
who receive a gratuitous education of a purely theo-
logical character. The Medrassés supply each Softa,
or student, with a small room, scantily furnished, two
loaves of bread daily, and a certain quantity of firewood
in winter. The youth must obtain the other necessaries
of life at his own cost. Bad nourishment, want of
proper exercise, and, above all, of any healthy female
influence—the lads being absolutely excluded from all
communication with respectable women—gives these
Softas a certain unhealthy, sodden appearance, far from
reassuring. They are very closely watched by the
police lest they should affiliate themselves to some
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political secret society or other, and His Majesty has
more than once sent a number of them home, not a
few, they say, to the bottom of the sea. Their course
of studies consists of the Arabic, Persian, and Turkish
languages, which take a good dozen years to master
thoroughly, Turkish caligraphy, which is amazingly
difficult, astronomy, mathematics, and, of course, philo-
sophy and theology. Formerly they used to learn
astrology, but that occult science is now only practised,
in the metropolis at least, in the strictest secrecy.

The Dervishes, as I have already remarked, occupy
an analogous position in the Mussulman world to that
of the regular clergy in the Latin and Orthodox com-
munities.

They derive their popular name of Derwish, or
Dervish, from the Persian. The syllable Der is the
same as the English word “door,” and has the same
signification.  Vzs/ is probably from the Persian verb
Vinten, to beg.

Some authorities, however, declare that the two
syllables have a totally different meaning, and that the
word Dervish should be interpreted as “sill of the
door,” others as ‘‘those who beg from door to door,”
or “a poor fellow who goes from door to door seeking
assistance.” This is evidently the meaning accepted
all over the East, wherever this class of Dervish is
known, though in those countries where the Arabic
language is spoken they are called Fakeers.

At a very early period of Mohammedanism Persia
became the classic land of Dervishism, probably be-
cause its people are instinctively inclined to mysticism,
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and believe, moreover, as good Shiites should, in the
advent of a mysterious Imam who shall suddenly appear
to impart new life and a new dispensation to Islam.
Here the mystics soon mustered a formidable army,
and are still exceedingly numerous. They never seem
to have been deep theologians, but to have preferred
to carry on strange and morbid practices, in which the
abstract contemplation of Allah and His saints not un-
frequently degenerated into eroticism. If my readers
wish to form any idea of the extravagances to which
thousands, nay millions, of Persian Dervishes have
been addicted, they will do well to consult Hammer’s
“ History of the Order of the Assassins,” an evident
perversion of the word laschehackin. Here will be
found a fine translation of an Invocation to Divine
L.ove, which surpasses in sensualism even the famous
hymn to Venus by Lucretius. The Persian Dervishes
-obtained such a hold on the popular imagination that
in the tenth century of the Hegira (1501 A.n.), one of
their body, Shah Ismail Sefewi, managed to dethrone
.the then reigning Shah, and to get himself elected
Khaliph in his stead. He founded a dynasty known in
history as that of the Safis, from sxz/ or wool—the
woollen garment of the Dervish. The Ottoman
Sultans, dreading a like unpleasant incident for them-
selves, never encouraged Dervishism, and even fre-
quently and severely persecuted the various orders.
When Suleyman I. increased the dignity and influence
-of the Sheikh-ul-Islam, and of the Ulemas, the pro-
digious power hitherto wielded by the Dervishes
.received a staggering blow.
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And when, in 1328, the second Sultan of the
Othman line, Orkhan, created the Janissaries, and
fused them with the order of Bektashee Dervishes,
then just formed by Hadji Bektash—thus instituting a
sort of religious soldiery, with the qualities and faults
of each order—the Ulemas forthwith began their secret
worR of dissolution, never losing an opportunity of
shaking the Dervish influence, against which, from that
day to this, they have waged ceaseless war. Turkish
literature is full of droll stories invented or inspired by
the Ulemas, turning the Dervishes into ridicule, and
accusing them of the worst possible forms of vice.
But for all that, the populace has always loved the
Dervish, just as, even in their most revolutionary °
moments, the lower orders in Catholic countries have
ever had a tenderness for the friars. Their influence,
even now, is exceedingly great, and it behoves the
Sultan to reckon with it.

Khaliph Ali was the Father of the Dervish move-
ment—the first Mohammedan to voluntarily renounce
the world ; not exactly as a penitent, but because he
thought he would thereby more perfectly realise the
famous maxim of the Koran: ‘“The best of men is
he who makes himself useful to his fellow-creatures.”
His example was soon followed by a number of
other Mussulmans, who formed an association, of
which Ali was made chief. These holy men, ori-
ginally, were called Sufishabi, indicating their purity
of life, and its conformity with the moral code of the
Koran. Little by little, however, these Dervishes
abandoned the original idea of serving suffering

VOL. 1. G
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humanity, and, imitating the hermits of India and
Greece, they substituted for the practice of active
benevolence, a purely contemplative and ecstatic
existence, which very soon degenerated into eccen-
tricity. They even fell away from orthodoxy; and
not a few of them went so far as to declare that the
true interpretation of the Koran was independent of
the Prophet, and that the holy book was open to the
free investigation of the Faithful.

The Maulawi-jalalu’d-din, who founded the order
of Dancing Dervishes, was undoubtedly not a mystic
only, but a pantheist. His idea of the future life is
admirably expressed in the following lines: ““ You say
the sea and its waves; but in so saying you do not
mean two different things, for the sea, in its rising
and falling, makes waves, and the waves, when they
have fallen, return to the sea. So it is with men, who
are the waves of God; they are absorbed after death
into Him.” Very soon these Dervishes were deemed
heretics, and it was only after considerable persecution
that the majority of them returned to the orthodox
fold.

The original Sufi, it must be allowed, made up
for their laxity of doctrine by the austerity of their
lives. By degrees, however, in their endeavour to
emancipate themselves from all earthly things, they
actually became more sensual than their less preten-
tious fellows. Abstracting themselves entirely from
society, they gave themselves up to most pernicious
and fanatical practices; flagellations, hysterical forms
of prayer, and so forth, ending in catalepsy and all
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sorts of morbid diseases, When the reaction set
in they plunged into the most revolting orgies, and
made up for their previous austerity in a manner too
abominable to describe. An enormous number of
these Mohammedan hermits took up their abode in
Egypt, where they actually inhabited the very cells in
the Thebian Desert which had been abandoned by
the Christian mystics of the first centuries. On the
Bithynian Olympus, the reputed abode of the classic
gods, whose rugged peaks are snow-capped always,
even in summer—like those Greek monks who, now as
then, worship and fast on the heights of Athos—
some thousand enthusiasts pitched their camp, and
indulged in strange religious rites, and in a mystic
contemplation of Allah. A few yet linger there, and
are called by the people Santons, or Saints.

The early Sufi did not assume any political im-
portance, and it was not until the second century
after Mahomet, that a Sheikh of the Sufi of great
sanctity founded the first well-defined religious order.
His scheme was opposed with fury by the Mollahs,
who, appealing to the Prophet’s well-known dictum,
“There must be no monasticism in Islam,” sought
by every means, fair and foul, to uproot the sapling
which, as they conceived, must surely, sooner or later,
grow into a poisonous tree; but their efforts were all
in vain.

The Dervishes, it should in fairness be remarked,
are no more priests than the Imams or Ulemas.
They are bound by no vows of celibacy, or even of
poverty, although, not very many generations back,

G 2
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an order did exist, called Turlaki, or Durmistars, who
bound themselves by vows as rigorous as those of the
Catholic Trappists. They never partook of meat, or
even fish, but lived entirely on herbs, and held women
in holy horror, a fact which did not, however, prevent
their having such an abominable reputation, that early
in the last century they were nearly exterminated. A
few, however, of these extraordinary creatures still
exist, and only three years ago one of them was
still to be seen, wandering stark naked about the
streets of Constantinople. He was held in such
veneration, that, in the low quarters of the city, men
and women would rush out to touch and embrace him
in the most repulsive manner. [ saw him once, but
he was arrested shortly afterwards, at the request of
the Ambassadors, and placed in some charitable
institution. Old residents in Constantinople assured
me that in their youth there were a great many of
these half-crazed creatures, popularly known as
Abdals, to be seen. They are even now frequently
to be met with on the country high-roads, and in the
provincial towns, and are always treated by the
natives with scrupulous respect, and.even with awe.

I append a list of the twelve principal original
orders of Dervishes :

The Rufd’ee—Howling Dervishes.
The Sa’dee.

The Suhraverdee.

The Shibénee.

The Mevlevee—Dancing Dervishes.
The Kadiree,

o p @b
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7. The Nakshibendee.
8. The Vaisee (which Iatter, they say, are anti-Mokammedan).
9. The Jelvettee.

10, The Khalvettee.

11. The Bedawee.

12. The Dussookee.

It is difficult to find out any reason for the
different forms of costume prescribed by the founders
of the various orders of Dervishes. Some wear caps
of peculiar shape made of gauze or skins, cut with
gores or sections, called Zer£—a word which signifies
abandon. These sections vary in number in the
different orders. For instance, whilst the Bektashees
wear five or seven fZerks, the Nakshibendees have
eighteen. Some of these caps are covered with
Arabic inscriptions, mostly verses from the Koran,
embroidered with gold. The colour of the caps and
gowns varies, but, so far as I have been able to
ascertain, these are a mere matter of caprice, and
have no mystical meaning whatever, except the pale
green, which is the colour of the Prophet himself.

It is, however, perfectly true that the lower orders
consider the garments of certain Dervishes, who are
distinguished for their holiness, as having miraculous
powers, and they are not unfrequently seen, especially
in the provinces, rushing forward in the streets to
touch or kiss the hem of a Dervish’s mantle or skirt,
or even his feet.

If you see a Dervish with a turban folded round
his cap, you may be sure he is a Sheikh—the Chief
or Master of a Zekkieh, or convent.
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The Rufi'ees prefer black to any other colour,
and their Sheikh’s turban is black, but his official
costume is crimson. They perform their yz&zr, or
¢ call upon the name of Allah,” standing. Their hall
of worship, or chapel, is called the scrikeediranck.
The Mevlevees wear a tall white or yellowish cap,
without any Zer#s or turban, but their Sheikh wears
a green turban, because he is usually selected from
the Sayyids, or descendants of the Prophet.*

The Kadirees wear four embroidered fZerks in
their caps. If not a Sayyids, their Sheikh’s cap is
invariably pure white. At their worship they move
round the hall standing upright, their hands placed on
the shoulders of their neighbours.

The Bedawees have twelve ze#%s in their caps, the
colour being red. They perform their religious exer-
cises almost exactly in the same fashion as the
Rufd’ees.

The Khalvettees have no ferés in their £uxlak, or
cap. It is, however, divided into four angles; the
colour is white, yellow, green, or other. These
Dervishes pray standing upright.

Without entering into particulars of the costumes
of the numerous other Dervishes, I will pass on to

* Regarding the tall felt 4«/a%, or cap, of the Mevlevees, it is
stated that, before the world was created as an abode for man,
another one existed, known as the “ Alem i Ervih,” or spirit-world.
A soul is supposed to be a Noor, or light, without bodily substance,
and consequently invisible to the mirror-like eyes of humanity.
During the previous state, the soul of Mahomet is said to have
existed, and to have been placed by the Creator in a vase, also of
light, of the form of the present cap of the Mevlevees.
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the Bektashees, who have four and twelve ¢terks—
white and green. They have no special form of
prayer or of position. They chant their prayers by
calling the Iklahs, or invocations, a thousand and one
times, each man bringing upon the scene a hundred
and one pebbles, and as each recites an Iklah he
drops one into the circle until all the invocations
are recited. [ believe there are a hundred and ten
different orders of Dervishes scattered up and down
the East, each bearing the name of a special founder.
It would, however, be uninteresting, as well as con-
fusing, to enter into the particulars of even a tenth
of them; a goodly number, moreover, have dis-
appeared, if not entirely, at all events from the larger
and more civilised cities.

The Dervishes believe implicitly in the Santons,
or saints, or spiritually superior men, and in angelic
beings. In the Koran, what we should call * saints”
are designated as ‘‘the friends of God,” who * fear
nothing.” They are, we are assured, subject to no
affliction, because they entertain the true faith, and
have lived consistently with it, in exact obedience to
God, from whom they receive reward both in this
life and in the next. In life they have been favoured
with spiritual visions, and apparitions, and, like the
Prophet himself, have had frequent intercourse with
angelic visitors. Adam is included, as well as Christ,
among the saints of Islam, who are to be loved and
respected, and invoked by true believers very much
in the same manner as the Christian saints are
invoked by the faithful in the Greek and Latin
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Churches,  Their tombs are places of pilgrimage,
befor¢’ which lamps are burnt, and where prayers are
offeréd with greater fervour than elsewhere, Mosques
haye been erected over the graves of most of the
elebrated saints; and over those of lesser note, as
a rule, small square isolated buildings, crowned with
a cupola, have been built, and in many cases the
Turb/é, or mausoleums, within are covered with more
or less splendidly embroidered shawls and handker-
chiefs. In olden times, the turban worn in life was
affixed to the head of the coffin. Relics of the de-
parted are suspended against the walls—their walking-
sticks, their rosaries and beads, and even portions
of their garments. These are touched and kissed
with reverence by the pilgrims; and I remember on
one occasion, in the mausoleum of Murad II. at
Brusa, I was invited to walk nine times through
the enormous rosary of that illustrious Sultan, the
Mollah who showed me over the building assuring
me, in fairly good Spanish, that the proceeding would
bring me great luck.

The tombs of some Mohammedan saints—that of
Eyub, at Constantinople, for instance—are held to
be so sacred that the eye of the Giaour must never
be allowed to rest upon them. It is lawful to ask
these saints to pray for the dead; and, should the
dead person have already passed into bliss, the prayers
offered on his behalf can be passed on to another
suffering soul. In this practice it is easy to discern
the influence of the doctrine of purgatory upon the
Mohammedans,
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It would be an error, however, to imagine that the
Saints of Islam are only those who have been trans-
lated to a better world. All over the East there are
holy men whose reputation is sufficiently wide to secure
them a great following of devout persons, who come
to visit them, to entreat their prayers, and even to rub
articles of clothing, beads, etc., against their persons.
Not a few of these holy people sit absolutely motion-
less for hours and hours, just as if they were made of
stone. Others are constantly on the march, from village
to village, collecting alms and performing miracles.

One day I became aware of a great hubbub in
the High Street of Brusa; people were running about
like mad ; women rushed out of the houses with their
children in their arms, and everybody seemed in a
state of wild excitement. I asked what was the matter.
“A Saint has come,” replied my dragoman, and we
hurried out to see the holy man. If appearance has
anything to do with age, this man must have seen the
fall of Jerusalem and been an old one then. I have
never seen anybody so ancient-looking ; he was like a
walking mummy, fantastically decked out with beads
and bits of talc. But as he passed the throng ran
forward to touch him, and even to put their fingers in
the marks of his footsteps in the dust.

The Dervishes are exceedingly charitable, and are
bound to assist one another in all cases of emergency.
Many of them, however, are so poor that they live
entirely on alms, which are never refused.

Nothing prettier can be imagined than the service
of the Turning Dervishes. Their orchestra consists
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of a band of about eight musicians, each playing upon
some peculiar and very ancient-looking instrument,
such as a tabour, a tambourine, a dulcimer, a small
mandoline, a one-stringed violin, and a little Egyptian
harp. Although it is absolutely against the rule of
the Koran for musical instruments to be employed in
divine service, the Dervishes have always managed. to
use them.

Foreigners, who are not Mussulmans, are admitted
as spectators into many of the ftekkiets of the Turn-
ing Dervishes, either in a particular part of the gallery
or in a small apartment on a level with the hall. In
the latter they are expected to stand upright during
the performance, and to leave their over-shoes or shoes
outside the door in charge of a man stationed there
for that purpose, and to whom a trifle is handed on
departing. They are not, however, admitted until
after the conclusion of the Islam Namaz, or special
opening prayer.

The Sheikh’s apartment is called the Sheikh Hujreh,
and the large hall of the fedkie2 the Sema Khaneh,
z.e., the hall or house where the brethren hear celestial
sounds, and enter into a state of ecstatic devotion.

The Mevlevees have also another apartment called
the Ismi Jeleel Hujreh, where they perform their
ordinary morning and evening Namdiz, or prayers ;
also the Ismi Jeleel (*the beautiful name of Allah”).
This chamber is not to be found in any other tegkzek.
The performance described is always during the third
daily prayer, called in Turkish the Eekindee, and .
commences about ten o'clock p.m.
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A properly constructed Mevlevee ftekkie/s should
have eighteen chambers, and the vows also always
number eighteen. Each occupant receives eighteen
piastres per diem. The Mureed, or novice, must serve
in the kitchens of the convent for one thousand and
one days, and his room is then called the Chillah
Hudjrehsee, or “Cell of Retirement,” wherein the
neophyte is supposed to be under probation, and much
occupied in prayer and fasting. The only officers in
each community are the Sheikh, perhaps a Naib
Khaleeieh, or deputy, and one brother, who superin-
tends the expenses of the convent, called the Khazzeen-
chdar. The office of Sheikh is hereditary, but, as
with all the other orders in Turkey, it requires the
confirmation of the Sheikh-ul-Islam.

In the hall, or chapel of these Dervishes, is a circular
platform erected in the middle of the building, which
is kept highly polished—to enable the sacred dancers
the better to execute their pious gyrations—and which
is surrounded by a balustrade. A thickly-latticed
gallery on the right is devoted in the capital to the
women of the Imperial Hareem, or in the provinces to
the ladies of the upper classes. The general public,
including strangers, women of the humbler class, and
children, stand or squat round the circular platform.
Immediately over the principal entrance is a balcony,
occupied by the musicians.

The extraordinary ceremony which gives its name
to the Dancing, or, as they should be more appro-
priately called, the Turning Dervishes, is not without
its meaning. The community first pray for their past
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sins, and the amendment of their future lives; and
then, after a silent supplication for strength to work
the change, they figure, by their peculiar movements,
their anxiety to ‘shake the dust from their feet,” and
to cast from them all worldly ties.

As I could not reconcile myself to believe that this
custom could have grown out of mere whim, I took
some pains to ascertain its significance, and so visited
the chapel or tekkich several times, to ascertain
whether the ceremonies altered on different days, but
I remarked no change.

After passing, with a solemn reverence, twice re-
peated, before the Sheikh, who remains standing, the
Dervishes spread their arms, and commence the re-
volving motion ; the palm of the right hand being
held upwards, and that of the left turned down. The
underdress displayed, when they doff their cloaks,
consists of a jacket and petticoat of dark-coloured
cloth descending to the feet; the chief members of
the community are in white or green, and the others
in brown, or a sort of yellowish gray; about their
waists they wear white girdles edged with red. Their
petticoats are of immense width, and laid in large
accordion plaits beneath the girdle, giving a mushroom-
like appearance as the wearers swing round.

The number of those who were “on duty” (I
know not how else to express it), the last time I
watched them, was nine—seven men, and the re-
maining two mere boys. Nine, eleven, and thirteen
are the mystic numbers, which, however great the
strength of the community, are never exceeded, and
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the remaining members of the brotherhood, during the
evolutions of their companions, continue engaged in
prayer within the enclosure. The beat of the drum
in the gallery marked the time to which the revolving
Dervishes moved, and the effect was singular to a
degree that baffles description. So true and unerring
were their motions, that, although the space they
occupied was somewhat circumscribed, they never orce
gained upon each other, and for five minutes they
continued twirling round and round, as though im-
pelled by machinery, their pale, passionless counte-
nances perfectly unmoved, their heads slightly inclined
towards the right shoulder, and the rapid whirl of
their inflated garments creating a cold, sharp draught
in the chapel. At the termination of that period, the
name of the Prophet occurred in the chant, which
had sounded intermittingly in the gallery, and as they
simultaneously paused, and, folding their hands upon
their breasts, bent down in reverence at the sound,
their ample garments wound about them at the sudden
check, making them look for all the world like mummies..

An interval of prayer followed, the same ceremony
was performed three times, and at the termination of
the third they all fell prostrate. Then those who had
hitherto remained spectators flung their cloaks over
them, and he who knelt on the left of the Sheikh:
rose, and, with a rapid and solemn voice, delivered
a long prayer divided into sections, prolonging the
last word of each sentence by the utterance of
“Ya hu, ya hu,” with a rich depth of octave that.
would not have disgraced Edouard de Reszke.
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This prayer is for “ the great ones of the earth”
—the magnates of the land—all who are “in authority
over them” ; and at each name all bowed their heads
upon their breasts, until that of the Sultan was
mentioned, when they once more fell flat upon the
ground, howling dismally. Then they rose to their
feet, bowed to each other, and disappeared. :

If the ceremonies of the Turning Dervishes are
graceful and inoffensive, those of the Howling Der-
vishes, though exceedingly interesting, are repulsive
to a degree. The first person to begin the office is
the Sheikh, who wears a vivid crimson robe, and
squats down in front of the Mihrab, on either side of
which burn two small braziers, occasionally fed with
incense. Then the musicians assemble, and sit in a
circle; and at the other end of the room, against a
wall, a number of members of the congregation and
Dervishes arrange themselves in a row. Then the
ceremonies commence. The musicians bang away on
the cymbals and tambourines, and begin to cry out as
loud as they can: ¢ Allah Akbar! Ya Allah, ya hu!”
The devotees lolling up against the wall also begin
to roar in cadence and rhythm, beating the measure
with their feet, and swaying their bodies to and fro.
Louder and louder they cry, until their excitement
rises to literal frenzy. The eyes seem to start out of
their heads, they foam at the mouth, and in about an
hour after the exercises are begun several of them
tumble on to the floor, rolling in epileptic fits. When
the excitement is at its height, several mad men and
women are brought in and laid gently before the
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Sheikh, who tramples on them very lightly with his
feet. On one occasion I saw a poor woman, evidently
a dangerous lunatic, catch hold of the Sheikh’s legs,
and almost pull him down. She was removed with great
difficulty, by no less than four men. Meanwhile the
howling continued, more deafening than ever. Little
children were brought in, and laid down to receive the
pressure of the holy feet. A spruce young officer
prostrated himself, and was similarly treated. By
this time, the Dervishes at the upper end of the
room had lost all control of themselves, the cymbals
twanged and crashed, the tambourines and drums
were banged with tremendous force, and the whole
frantic congregation was screaming as if possessed,
“Ya Allah, ya hu!” A more diabolic or outlandish
exhibition I never beheld; but I am assured it was
trifling compared with what takes place in the less
modernised cities of the interior.*®

On a lovely May day, after a lunch at Robert
College, which can boast one of the most beautiful
views in the world, my attention was directed by Dr.
Washburn, the learned Principal, to a neat-looking
villa situated on the heights above the Bosphorus,
and the ruins of the castle of Mohammed II. This

* In former times, there used to hang, on the walls of all the
tekkiek of the Ruff’ees in Constantinople, a collection of sharp
spikes, knives, and pokers, which at given moments were heated
red-hot and distributed among the Dervishes, who immediately
began to bite them, run them through their cheeks, and stab them-
selves with these fiery instruments of torture. This is now pro-
hibited, but still takes place in the secret gatherings of these
fanatics, and in the more remote cities of the interior.



A pleasant-looking old Turkish gentleman

aﬁas seated before the door, smoking a chibouck. I
saluted him, and he, in reply, offered me a cup of
coffee, and begged me to be seated. He turned out

to be D. Pasha, one of the Chiefs of the order, and a

good French scholar. From what he told me, and
from what I afterwards found out for myself, the

order of Bektashee was, it seems, founded by Hadji-
Bektashee-Veli, who retired, early in the eleventh

century, to a cave on Mount Olympus, where he
lived and died in the odour of sanctity. The com-
mencement of the order was exceedingly humble, but

it readily grew in importance until it overshadowed

all the rest. For many centuries it was composed

exclusively of military men, and- was exceedingly

orthodox. The Dervishes who are mentioned in

history as accompanying the Turkish army, and who
took such a prominent part in the Siege of Con-

stantinople, were undoubtedly Bektashee. But early

in the eighteenth century, a certain Fazil Bey visited

Paris, and formed the acquaintance of Voltaire and

the other philosophers of the period. On his return

to Turkey, after many years’ absence, he reformed

the order, and introduced into it certain advanced

theories, which were distinctly heretical. Whilst re-

cognising the existence of the Supreme Being, the

Bektashee say no prayers whatever, and the speeches

made at their meetings are of a purely philosophic,



THE SULTAN AND HIS PRIESTS. 97

literary, political, and scientific character. They are
even said to be affiliated to some of the French Masonic
Lodges. One thing is certain; the order now consists
almost exclusively of gentlemen of education, belonging
to the Liberal, or Young Turkey party. Hence, as may
be imagined, the Bektashee are not smiled upon by
the Sultan, but he has never been able to suppress
them. They have survived the Janissaries, of which
body they at one time formed a part. At the present
moment they are not numerous, but they are, un-
doubtedly, very influential, on account of the high
character and education of their principal members.
They have now no ftekkie/z in Constantinople proper,
and the one at Rumelli- Hissar is constantly watched
by the police, and by Palace spies. In connection
with this order of Dervishes, I may relate a comical
anecdote of Sultan Mahmad II.

Rival orders endeavoured to induce this Sultan
to suppress the Bektashee, which, in truth, he was
not at all reluctant to do. His Majesty, however,
determined to put the unpopular brethren to a test.
He accordingly gave a great banquet, to which he
invited all the principal Dervishes in Constantinople.
What was the surprise of his guests to find that
each was supplied with a spoon having a handle a
couple of yards long! How on earth were they
to eat their pilaf? They looked at each other and
shrugged their shoulders, and wondered what it could
mean. ‘“Come, come,” cries the Sultan from his
throne at the upper end of the room, “why do
you not eat your pilaf?” The dismayed looks of

VOL. I H
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the Dervishes plainly indicated the puzzled condition
of their minds. Suddenly, to the intense amusement
of the Commander of the Faithful, and of the com-
pany in general, the Bektashee began to feed each
other mutually, across the table, with their giant
spoons. “ Well done!” cried the Padishah, clapping
his hands with delight, “you are indeed progressive
and sensible men, O Bektashee, and I shall not sup-
press your order to please these idiots, who are so
dull of comprehension!”

It is remarkable that historians, and even modern
diplomats, have bestowed so little attention on
this very influential order of Dervishes, which has
played, and still plays, so prominent a part in the
revolutionary movement in Turkey.

The Bektashee chapel is perfectly plain, ornamented
with a single inscription only—the name of Allah, in
Arabic characters—over the divan of the Superior of
the community.

Each order of Dervishes has what, at Rome, would
be called its General or Supreme Chief. This in-
fluential position is hereditary, not elective.” In- the
case of the family to which this honour belongs be-
coming extinct, the community elects a new Sheikh,
whose descendants form a fresh dynasty. Each
tekkies has its minor Sheikh, who is dependent on
the Superior of his order. None of these Superiors
or Generals of orders have any particular position at
Court, excepting the Sheikh of the Mevlevee or Turn-
ing Dervishes, who ranks next to the Sheikh-ul-Islam,
and is called Mollar-kunkiar, or sovereign priest.



THE SULTAN AND HIS PRIESTS. 99

He invests the new Sultan with the sword of Othman
in the sacred mosque of Eyub, a ceremony which
corresponds with our coronation. The members of
each community are obliged to obey their Superior
implicitly, in all matters concerning their religious
duties. Each Sheikh has a council or chapter of
superior, or initiated, Dervishes (called déa¥s, or
fathers), who administer the affairs of the order, and
transmit its traditions and secrets from generation to
generation. They have also the right to punish or
reward members of the community. Their chief is
known as the Aktchi-Dédé, or Father Cook. I dare
say my readers will wonder what on earth a cook has
to do with it, but with a nomadic people like the
Turks, the cook, in olden times, occupied an excep-
tional position. The chief of the Janissaries rejoiced
in the title of Supreme Cook, and the banner of that
all-powerful order was the soup-kettle.

The Dervish novices are called Muribs. They
begin their duties at a very early age, and are not
admitted as full members of the community until
they have served at least six years. The various
Dervishes have certain secret passwords and signs
by which they can know each other in all parts of
the Empire. A great number of those belonging
to the upper classes only assume the peculiar Dervish
costume, consisting of an ample cloak, of some dark
soft woollen stuff, and a high conical hat, or cap, of
the same material, when they are indoors. I was
never more surprised than when, visiting a Pasha

whose acquaintance I had made when he was wearing
H 2
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a very smart modern military uniform, I found him
dressed in the Dervish habit.

An cxcellent account of the curious habits of the
Dervishes will be found in Professor Vambéry’s very
remarkable and amusing book, “The Travels of a
False Dervish.” I remember, one evening, after
dinner at the British Embassy, this accomplished
author related many of his strange and inedited
experiences, and among them one which sent us into
fits of laughter. He had not long been started in his
Dervish disguise, when he discovered that he had
omitted one most important detail: he had not in-
cluded certain objectionable insects which infest the
persons of the genuine wandering Dervishes, and whose
presence they do not seem to mind. Fearing lest his
disguise should be penetrated because he was minus
a colony of these unpleasant companions, he took
good care to supply himself with a sufficient number
to ensure his safety, and he added, with a quaint
smile, “ At first they were very uncomfortable, but, by
degrees, I quite learned to like them; and I consider
their gentle form of bleeding perfectly hygienic.
When I returned to civilisation I was so sorry to part
with them !”

The most serious charge which can be brought
against the Dervishes is the zeal with which they
have constantly fostered superstitions of all sorts
among the lower orders, in order to increase their
own influence over them. Undoubtedly, education
has largely erased superstitious ideas from the minds
of many, especially among the upper classes in the
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East, and the value of amulets, talismans, and charms
has considerably diminished; but a little observation
soon shows how closely superstitious practices of all
kinds are interwoven with the life of the entire popu-
lation. There is scarcely a domestic animal but has
an amulet attached to it, to avert the influence of the
evil eye. Over the doors of the wealthy, even on
some of the finest palaces and konaks, writings are
suspended, containing some verse from the Koran,
intended to divert the attention of the evil one. Not
unfrequently at the angle of some important edifice
you may perceive an old shoe and a bunch of garlic
tied up together. The use of an old horseshoe is
as general in Constantinople as it is in London.

Few people realise how prevailing is the inherited
habit, among all classes of Englishmen, of hanging
up a horseshoe somewhere or other in the house.
Our ancestors did it to keep out the devil; at the
present moment it is supposed to be ¢for luck!”
Amulets of all sorts, containing verses from the
Koran, and invocations to sainted Mohammedans,
are worn with the same object, by men, women, and
children, in Constantinople. Extraordinary powers
are ascribed to a class of talisman which is entirely
mystical and cabalistic in its origin, and is drawn up
according to what is called the Ibmvifd, or science
of calculation—the science of setting out figures in
mystical order. All the letters of the Arabic alphabet
have a numerical value: “v” is five, “x” ten, and so
on, as in our own, and it is therefore easy to draw up
a prayer, or an invocation, in figures.
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There is also a popular belief that every letter of
the alphabet has a servant, or angel, appointed by
Allah to attend upon it, who can be invoked in case
of need. Certain inscriptions placed over doors are
supposed to be attended, night and day, by a host of
mysterious beings, who, with a view, it may be, of
finding some variety of occupation, guard the fortu-
nate possessors of the house from every harm. Un-
less these inscriptions are drawn up on certain days,
and at specified hours, during certain phases of the
moon, or under given positions of the stars, their
value entirely disappears.

People who love you well will give you a charm—
a pebble engraved with the name of some celebrated
saint, or the founder of some Dervish order. The
stone itself is usually taken from a particularly sacred
mosque, or Turbhé, The possession of these charms
are believed to be the objects of perpetual warfare
between the Djins, or Genii—the good and the evil
fighting constantly for the ultimate possession of the
human spirit.

The Dervishes generally carry a number of these
engraved stones in their pockets. They present them
to the more devout among their clients, to young men
about to join the army, or start on a journey, and even
to some husband who desires his wife may be blessed
with strong and intelligent offspring.

Fortune-tellers may be seen squatting, all day long,
on the pavement of every city throughout Asia Minor,
predicting future events by means of pebbles, bits of
glass, stones, and all kinds of rubbish. Each object
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is held to have a particular meaning, and the com-
bination of these will often produce a startling effect
upon the inquirer, who squats opposite the sage (male
or female), watching, with that intensity peculiar to the
Oriental, and listening with eagerness to the fateful
words which set forth his destiny.

The gypsies, for the most part, tell fortunes by
the hand and by cards; but I am assured that the
Mohammedans have no faith in this method of looking
into the future, and that their clientéle is almost en-
tirely Christian or Jewish. Still, I have had the
pleasure of having my fortune told by means of cards,
by a Turkish lady, in the Turkish fashion, and 1 am
bound to admit that certain of her predictions came
literally true.

In the lower quarters of Constantinople, you will
frequently see, seated in shop-windows, singular-looking
figures robed in gray, with green turbans on their
heads. In those same shop-windows you will in-
variably notice the outline of a large hand, roughly
traced on paper. It represents the hand of the
Prophet, and the gentleman in the green turban is a
diviner. If you understand Turkish, or have a faith-
ful dragoman who will not exaggerate or travesty the
diviner’s words, he will, for a small consideration, tell
you your fortune, by the lines in your hand, or by
some cabalistic calculation, or by means of four cups,
in the first three of which he will put small quantities
of water, earth, and fire, while the fourth stands
empty, save for the air of heaven, the fourth element.
I am told that, in their inner chamber, these excellent
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people pretend to raise the dead, and hold spiritualistic
séances of a nature to startle even the followers of
Madame Blavatsky. A gentleman who has long
lived in Constantinople, went, now many years ago,
to consult one of these creatures. He was shown
into an inner room, at the back of the house, wherein
almost total darkness reigned. Suddenly, after a
great many prayers, the spirit of what looked like a
black demon arose. It seemed to float higher and
higher—its eyes glowing with supernatural light—
till the dim form apparently touched the ceiling.
From time to time, however, it emitted certain sounds
which roused my friend’s suspicions. He presently
struck a match, and, to his immense amusement,
beheld a large black cat, tied to a pole, and draped
in a long shawl, so that only its head was visible.
Around its eyes the ingenious trickster had rubbed
phosphorus with an unsparing finger ! *

In the streets of Constantinople, and throughout
the East, strange-looking individuals, some of them
negroes, make occasional appearances, dressed in rags,
but wearing a tiger or leopard skin over their shoulders,
and bearing a long stick called £es%4oo/ in their hands.
They are not always Dervishes, many are simple
Jfakeers, men who prefer remaining poor and miserable,

* These details as to the practice of occult arts may be held
somewhat out of place in a chapter devoted to an account of the
Sultan and his priests ; but the superstition of the Turkish populace
may so reasonably be ascribed to the influence of the Dervishes, as
before hinted, that the digression is not, I believe, altogether inap-

propriate. The same may, in a measure, apply to the remarks on
Hasseesh which close this chapter.
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to devoting themselves to an honest calling. They
wander something after the fashion of the palmers of
the Middle Ages, from holy tomb to holy tomb, in
fulfilment of some vow, and spend most of their time
in prayer and meditation. Sometimes they travel as
far into Europe as Pesth, where they visit in a little
mosque—the only one which has survived the time of
the Turkish occupation—the tomb of a saint called
‘Gulba. Fifty years ago these Dervishes—if so they
may be called—were extremely common: and, as I
have said elsewhere, I have seen one of them meander-
ing about in a state of absolute nudity.

In Vercelio’s work on Constantinople, published
in the early part of the sixteenth century, there are
several pictures of a certain order known as Kalen-
derees,* or men who carry about with them a crooked
horn. This order still exists, and is really a branch of
the Bektashee, although it is generally disowned by the
more cultured members of that community. In olden
times the Kalenderees used to go about half-naked, and
often with a large snake twined about their bodies.
Women who desired to bear children would rush forth
from their houses to greet these uncanny creatures, and
even kiss them, in spite of their loathsome appearance.

The Hasseesh habit is common among the Der-
vishes, but the Turks of the lower and middle class
do not frequent the Hasseesh dens, and when they
indulge in the drug they do so in their own houses.

The use of Hasseesh is far more universal in

* The title Kalender means pure gold, indicating purity of heart
and body.
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Constantinople, and the rest of the Empire, than most
people would believe. The Government under the
present Sultan has done a great deal to prevent the
spread of this terrible intoxicant, and its sale is pro-
hibited. Still, there can be no doubt that it is used on
an enormous scale, and that it accounts for a good
deal that would otherwise be incomprehensible to the
ordinary traveller. The use of narcotics, tobacco, and
opium, although they appear to belong entirely to
modern times, would, I think, be found, on close
investigation, to be of greater antiquity than is usually
believed. Amongst the ancients, for instance, there is
very little doubt of their existence, though possibly
they were sacred to the priests, and only used by the
initiated. We have all heard of certain temples in
Cyprus and Syria whither votaries flocked from all
parts of the world in order to have their wishes
gratified. We have minute descriptions of the peculiar
manner in which they were initiated into the mysteries
of the temple. After being bathed, and dressed in
splendid robes, they were, we are assured, given some
peculiar food, after which they inhaled a delicious odour
and rested upon a flower-covered couch. "There in all
probability they fell asleep, and the brain being roused
into unnatural activity by the narcotic previously
inhaled, they awoke with the firm conviction that their
desire had, for a time at all events, been gratified.

I believe the learned in such matters are of opinion
that Hasseesh was not originally intended as a stimulant,
but merely as a spiritual soporific, producing that pro-
found quietude of will and mind which the Orientals
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so dearly love, and which, throughout all the Moslim
world, is known by the name of Kaif.

But by degrees the insinuating qualities of the
narcotic made themselves felt, and the power it pos-
sesses of producing extravagant visions, and even
delirium, of an erotic character, soon rendered it a
formidable weapon in the hands of the leaders of
religion, for, by enabling them to make their followers
realise the joys of another world, it secured them their
implicit faith and obedience in this one.

Unfortunately, the effects of Hasseesh are even more
dangerous than those of opium. I have been assured
by several physicians in Constantinople, who have
studied the question very closely, that whilst it en- .
feebles the mind in the space of a very few months, it
has no effect whatever upon the body. Thus the victim
of the vice may live for many years, in a state of abso-
lute imbecility ; whereas the opium-eater soon passes
away, utterly exhausted by the effects of his favourite
drug.

Hasseesh, which, like opium, is a product of the
poppy plant, is of Egyptian or Assyrian origin. It is
known in Constantinople by the name of Zsrar—a
secret product or preparation. It is energetically
cultivated all over the Ottoman dominions, but thrives
best, and most abundantly, in the provinces of Asia
Minor, and especially at Nicomedia, at Brusa, and
in Mesopotamia, near Mosul. The leaf, as well as
the flower or head of the poppy, is used in the pre-
paration of Hasseesh. The leaves are taken into a
shed, where they are carefully picked over and laid out
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to dry on a long coarse carpet made of wool. When
they are sufficiently dry they are gathered together.
The best leaves are then beaten until they are reduced
to dust. This first product is immediately collected,
and forms the choicer portion of the Esrar. The
fibrous leaves remaining are then reduced to powder
and made into a sort of paste of an inferior quality.
The best Hasseesh costs about forty francs per kilo-
gramme, the second quality is not worth more than
ten. This second quality is the most dangerous, as it
contains a greater proportion of the narcotic. Esrar
is sold, in Constantinople, either in the form of a syrup,
or in pastilles to be smoked with a tonbeki, a vessel
placed in the narghili, or water pipe. The syrup, of
which 1 have taken a few drops mixed with water,
has a nasty taste, but even the small quantity I
swallowed sent me to sleep in less than ten minutes.
Very little of it suffices to cause the ecstatic delirium,
and visions of the joys of Paradise, or other scenes,
which the person partaking of the drug particularly
desires to conjure up.

Though, as 1 have stated, it is to be bought in
Constantinople, in the Egyptian Bazaar, it is not sold
openly ; but it is very easily obtained, and there are
various dens in existence whither both men and
women repair for the purpose of eating the drug, and
in which incredible orgies take place. There are one
or two such places in Stambul itself, and two years
ago, at any rate, a notorious den existed in Galata, at
the back of a certain Turkish bath. Here the votaries
of Venus assembled, and, after certain extraordinary
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orgies, withdrew to a room hung with silk curtains,
where the drug was distributed to them by a myste-
rious-looking female veiled from head to foot in black
gauze. This woman was said to be a Mohammedan,
but I do not believe it. She was in all probability of
Armenian or Greek nationality.

During the first month of my stay in Constanti-
nople one of these dens was raided by the police with
very curious results; and, if I am not mistaken, a
terrible murder which took place in Constantinople
this spring (1896), occurred in the house of a certain
priestess of Venus, who included a Hasseesh den
amongst the attractions of her temple. Establish-
ments of this sort were, by the way, very frequent in
old Byzantium, and the great Christian preachers,
from St. John Chrysostom downwards, denounced
them hotly, as dangerous to soul and body alike.
Those which still exist in various parts of Stambul
are doubtless a kind of traditional imitation of the
mysterious chambers wherein erstwhile dallied the
more idle and vicious denizens of the ancient city.

Although the Mohammedan religion has no con-
secrated priesthood, it is as richly endowed with this.
world’s goods as was the Church in England before
the Reformation. All lands, goods, and chattels dedi-
cated to God and His worship, as well as to the
benefit of the poor and of humanity in general, are
described by the followers of Islam as wakf, or wakuf,
literally, a thing conceded or abandoned to the service
of Allah. There are three kinds of wakuf: the first.
comprising the estate and goods of the mosques,
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the proceeds of which must be devoted to their ser-
vice and preservation; the second maintains the
schools and charitable societies annexed to the
mosques ; and the third supports the “servants of
the mosques” and the clergy—greater and lesser.
D’Ohsson gives an ample and very detailed account
of the manner in which the vast property of the
Mohammedan Church should be subdivided for the
benefit of the Divine Service and of the needy poor.
Nothing could be more satisfactory than the theory,
nothing less/’so than the practice; for, like every-
thing else 4n the Ottoman Empire, the wakuf are in
a deplorable condition, and an additional source of
ruin. The ecclesiastical property in landed estate
of the Turkish Empire is so large, that it might
easily be reckoned at considerably over a third of
the entire country; but by far the larger portion
is out of cultivation, and there is scarcely a mosque
to be found in a proper state of repair.

Sancta Sophia, which is as rich as was St. Peter’s,
is not properly cared for; its courtyards are weed-
grown, and its clergy, who should be very wealthy,
are very badly off, in many instances dependent on
visitors for backsheesh. WWhen this glorious edifice
was recently damaged by an earthquake, its restora-
tion had to be carried out by the Sultan, notwith-
standing the fact that it is, or, rather, should be, one
of the richest places of worship in the world. The
simple truth is, that its wealth is badly administered,
its lands ill cultivated, and its house property unlet,
because in many instances its administrators have not
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had the sense to keep it in proper repair. Millions of
acres of forest land, sufficient to supply Europe with
the finest timber, belong to the mosques; but this,
instead of benefiting any one, is a standing danger,
because the woods are constantly being set on fire
by charcoal-burners and banditti.

If a man dies and leaves no immediate issue, the
mosque nearest to his place of decease takes posses-
sion of his property, even to the detriment of his
grandchildren, who, if they wish to keep the said
property, have to pay the mosque something like
ninety per cent. interest for the privilege. Then,
again, the whole population, Mohammedan and Chris-
tian alike, have to pay a tithe, a goodly portion
of which goes into the pocket of the Provincial
Governor and other officials before it reaches the
treasury in Constantinople. The wakuf is not one of
the curses of Turkey only, but also of Egypt, and it
only recently formed the subject of a very interesting
article in the Pall Mall Gazette. The writer pointed
out how the system had impoverished Egypt, thanks
to the ignorance and incapacity of the Mollahs, and
others, whose duty it should be to administer the
ecclesiastical property in their hands, for the benefit
not only of themselves and their mosques, but of
the suffering poor. Fanaticism and prejudice have
hitherto repelled most attempts at reform in this di-
rection, and possibly will continue to do so for gene-
rations to come. A proper and systematic method
of disposing of the vast property of Islam without
detriment to Divine worshippers and to the poor—
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proportionately but little benefited by it at present—
would indeed prove a blessing to Ottoman and Chris-
tian alike. The present state of affairs is intolerable.
It causes much misery, and tracts of the most
valuable land in the world are being allowed to go to
waste. Many of the greatest Turkish statesmen, such
as Koprili, Raghib, Aali and Fuad Pashas, have pro-
posed schemes of reform, but without much result;
and even a practical confiscation, or a proposal for a
more equitable and sensible method of administration,
has only resulted in rousing suspicion and exciting
fanaticism.



CHAPTER IIIL
A BRIEF HISTORY OF REFORM IN TURKEY.

L

UntiL the conquest of Constantinople in 1453, the
political and social condition of the Turks, as a people,
remained what it had been ever since they embraced
Mohammedanism. Scarcely a change had been made,
even in the slightest detail, in what the nation had
accepted as the most perfect code ever bestowed
directly by God on man. But, as the conquering The poii

condition

Ottoman approached nearer Europe, the more intel- the Turks
ligent among their leaders began to perceive that “t
their systems of government and of ethics were not
as faultless as they had hitherto imagined, and Sultan
Orkhan, who had called the formidable Corps of
Janissaries into existence, and who had established
the seat of Government at Brusa, signified more
than once, both by word and deed, during his re-
markable reign, that certain reforms were indispen-
sable, and made a strong attempt to convert his new
capital into a seat of Science and Art, a sort of second
Baghdad. For about fifty years, indeed, the beau-

tifully situated city on the slope of the Bithynian
VOL. L 1
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magnificence, and a civilisation of extremest luxury, The eatr
verging on effeminacy, notwithstanding the irreparable St=bu
ruin which had befallen the city two hundred years
before, at the hands of the fourth Crusaders. These
rough-and-ready Turkish warriors, hitherto so hardy

and austere, found to their hand hundreds of empty
palaces, and thousands of deserted houses—palaces to
them—which they speedily adapted to their own pur-

- poses. The softening influence of luxury soon made
itself felt, and, in a generation or so, the Ottomans had
yielded to it, unresistingly.

At noon on that fatal day in May,* 1453, Moham-
med, followed by his Vizirs, rode triumphantly into
Sancta Sophia, right up to the high altar, where he
tarried long, in wondering admiration of the sur-
passing splendour of the most sumptuous of all the
Christian churches. Moved by some sudden and
fanatical impulse, a soldier—so runs the legend—cast
his iron gauntlet against one of the finest mosaics in
the church, and shattered it to fragments. In an
instant his head rolled at the Sultan’s feet. The
Conqueror presently ordered the prodigious treasures
of gold, silver, and jewels, which decorated the innu-
merable shrines and Icons in the Cathedral, to be
carried to his tents. Two whole days and nights
were spent in pulling them down. The booty was
enormous, and the women of the Sultan’s Hareem,
and such of his Pashas’ wives as had followed the
camp, now bedecked themselves with jewels which

* This siege so gloriously and so accurately described by Gibbon
began April 6, 1453.

12



116 THE SULTAN AND HIS SUBJECTS.

had shone in the crowns of the Virgin, and of the
innumerable Saints, whose shrines had so lately
adorned the devastated fane. Shorn of its sacred
furniture and symbols, the church was straightway
converted into a mosque.

From Sancta Sophia the Sultan rode through the
deserted streets—deserted, at least, by their Christian
inhabitants, who shrank like scared rats into their
holes—to the Palace of the Blachernce, on the land
wall—the last residence of the Greek Emperors.
When he beheld its desolation, he is said to have
muttered a distich from a Persian poem, apposite to
the surrounding scene of vanished grandeur, recalling
how the spider may weave its web in erstwhile kingly
halls, and how the bee oft hums in the decaying
gardens of deserted royal homes. Whether or not
he really sat reciting poetry to himself, is a matter of
small importance, compared with the fact that, within
a very few days, he set to work, with wonderful in-
telligence, to reorganise the State and Government of
his newly-acquired capital and territory. The mas-
sacre on both sides, Christian and Mohammedan, had
been terrible, the siege long and cruel. Thousands
had died of sickness, and a still greater number by
the sword. Something like 100,000 men, women, and
children were almost immediately sold into slavery,
and sent away to the furthest confines of the Empire.
Meanwhile, the Sea of Marmara and the Bosphorus
were black with boats, conveying fugitives to the
Greek islands. In less than a fortnight, the city lost
about two-thirds of its inhabitants, and it has never
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recovered its full population—a fact readily proved,
when we consider that, at the time of the siege, Con-
stantinople extended from the Sea of Marmara nearly
up to the land walls, and that now fully one-third of
that space is waste, and very scantily populated.
Perceiving the impossibility, in view of the com-
paratively small numbers of his own followers likely
to settle in the city, of totally eradicating the ancient
Christian civilisation, so firmly rooted there (which he
would fain have accomplished), Sultan Mohammed
suddenly rescinded his edicts for the expulsion of the
Christian population, and did all in his power to induce
the fugitives to return. He issued an iradé inviting,
even bribing, the Greeks to re-enter the city, and went
so far as to allot them a quarter, which they retain to
this day, and which is known as the Phanar, from an
ancient lighthouse which, at a very early period, used
to jut out into the Golden Horn. He flattered them
by promises of freedom of worship, and forthwith
ordered their priests to assemble, and elect a new
Patriarch, in lieu of the one who had fled to Mount
Athos.* He, moreover, condescended to crown this
dignitary with his own hand, and presented him, as {{*zon
a symbol of temporal power, with a sceptre studded & cics
with diamonds. He next escorted him, in state, to the "
gates of a palace which he had given the Orthodox
Church, to be the Patriarchal residence for ever, and
granted him privileges, greater than any which had
been enjoyed by his predecessors, under the Byzantine

* It is usually stated that the Patriarch was killed in St. Sophia.
He really fled to Mount Athos, where he died in 1460.
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Emperors ; for, in addition to the full exercise of his
spiritual authority, he was to consider himself the
supreme temporal ruler of the Greek population, not
in Constantinople only, but throughout the Empire,
the other Archbishops and Bishops being subject to
him. The Sultan gave him a body of Janissaries to
wait upon him, and protect him in case of danger. He
annexed a Court of Justice to his Palace, and handed
his Beatitude the keys of a well-appointed torture
chamber, and of a correspondingly awe-inspiring
prison. In a word, Mohammed I1I. established an
almost independent rule, of an essentially theocratical
character, within his own government. In so doing,
he only acted up to his principles, for, as Khaliph, he
was himself a spiritual as well as a temporal ruler, and
his own government was essentially theocratic.

Should an independent history of the Greek
Patriarchate of the Phanar ever be written, it will
contain evidences of the existence, in the East, from
the fifteenth century to our time, of a spiritual auto-
cracy, supplemented by a temporal power, beside which
the Papal claims in the West will seem to pale. Even
at this moment, the Greek Patriarch of the Phanar
holds the life and death of his subjects in his hands,*
the vast modification in his present position, as a
temporal ruler, being rather the result of circumstances,

* A hundred years ago the Patriarch could, without any form of
trial, and for the simplest offence, order a man to be hanged. Several
of the Patriarchs in bygone times were men of by no means edify-
ing character, and the prison of the Patriarchate was often packed
with innocent victims of their greed or vengeance.
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than that of any actual abrogation of his privileges.
The independence of Greece, and the subsequent
establishment of diplomatic relations between that
kingdom and the Porte, are doubtless more responsible
than anything else, for the actual diminution of this
authority, which is still very respectable—and even
formidably autocratic.

In order still further to remedy the great decrease
in the general population, consequent on the siege, and,
possibly, with a view to preventing a Greek predomin- Jrivilege

e Arme-
nians and

ance, Mohammed, some five years after the Conquest, Eathoiics.
summoned from Asia Minor some thirty thousand
Armenians, to whom he allotted a quarter of the city
which, in remote times, had belonged to the Venetians,
but which was henceforth to be known as Kum-Kapu
—or the Sand-gate—where to this day the Armenians
chiefly reside. He granted them privileges, identical
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