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CHAPTER I

General

Foneign domination in India and the “Divide and Rule” Policy of the
British, was hardly conducive to National Unity and problems of
minorities assumed serious proportions. The Muslims realised their
dream of an independent state by the Partition of the then British India
‘and the formation of Pakistan; and the rest of India became an indepen-
dentt Republic. But in 'the wake of Independence came the problems of
other minorities. Zealots of Parties representing religions and creeds
commerniced setting up their claims to separate autonomy and Christian
Missions wers brought into limelight particularly by reason of the demand
for a separate State by the Nagas of Assam. There was a popular cry
that their activities were not above board and that they tended ta create a
rift in the national life of India. A non-official resolution was tabled in
the. Ma,dhya Bharat Legislative Assembly and apropos of the discussion
thereon and on questions put thereon, the Government of Madhya Bharat
appointed a Committee to enquire into the alleged Missionary activitdes
with thie following term of reference:—
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The Personnel of the Committee

1. Shri M. B. Rege, o e .. Chairmen.
B.A,, LL.B, ,
Retired High Court Judge,
Madhya Bharat.
2. Shri Babu Ramsahaiji, .. .. . Member.
M. L. A,
Ex-Speaker,
Liegislative Assembly,
Madhya Bharat.

3. Shri Dr. Devisinghji, .. .. .. Member.
ML A,

4. Shri Hiralalji Sharma, .. - Member.
M. L. A,

& Shri Swaisinghji Mandloi, .. .. . Member.
M. L. A,

6. Shri Sitaramji Sadho, . - .. Member.

ML A,



7. Shri Prof. R. K. Yarday, e .. . Member.

MA, B.Com., LL.B,,
8. Shri K. L. Malviya, .. . .. Secretary.
B.A,

Assistant Director,
Harijan & Tribal Welfare.

The first meeting of the Committee was held in the premises of the
Indore Premier Co-operativie Bank Ltd., on the 12th June, 1954, After a
'discussion of ithe scope and objects of the Committee, it was decided that
a questionnaire should be made out and issued to the Missionaries and
other known political, religious and social Institutions as well as %o
prominent individuals interested in the problem as also to Government
Officials. The nesponse from private parties other than the Midsionaries
was not encouraging.

The Committee after a careful and anxious consideration decided to
make an open enquiry with the reservation that if it was considered in
the public interest to examine a witness in camera, the Committee wouwld
also do so. Happily there was no occasion for an inquiry in camera and
all the witnesses were examined in open sittings. We had invited
representatives and permitted help of counsel if any party ‘thought fit hmt
for obvious reasons we were of the opinion that direct cross examination
of witnesses would lead to controviersies and acrimony and decided on this
account that questions may be suggestied and they would be put to the
witnesses by the Committee. No Counsel appeared at any stage of the
proceedings. ‘The oral evidence was recorded by us in the form of a
memorandum but in a flew cases it was recorded in extense and the signa-
ture of the deponen't taken thereon.

The response from the Missions was prompt. The Rt. Rev. Fr. Simons,
Bishop of Indore, submitted a detailed memorandum on 6-8-1954, in which
while complaining of the invidious distinction made by the Government in
appointing a Commitbee to enquire into the activities of Christian Mission-
. aries but not those of othier groups or bodies, as also; the want of proper
representation on the Committee, he said:—

“Regarding the enquiry’s procedune to ensure justice and to place
the work of the Committee above criticism I beg to suggest that it be
conducted according to thie provisions of the Enquiry Act of 192, which
has besn made for such purpose. I also beg that every opportunity be
given to the Missionaries concerned to meet any charges levelled against

them.

I wish to assure the Committes that we welcome an impartial enquiry.
In view, however, of the unrepresentative character of the Committee and



the uncertainty of its procedure we claim to reserve the right of ‘appeal
against any adverse decision made by it”,

The Memorandum cornectly envisages the main allegations against
the Missions viz,:—

1. That the Missionaries indulge in Political activities and

2. That they either forcibly or fraudulently and by temptation of
monetary and other gains, convert illiterate aboriginals and
other backward people thereby offending the feelings of Non-
Christians. . :

These charges he said were utterly unfounded. In the Memorandum
a complaint was made of pressure on and harrasment of Missionaries and
Christians by minor Government Officials and others; but enquiry into the
eomplaints, save in so far as they wene concerned with or affected the
activities of ‘the Missions and Missionaries, was beyond the scope of the
Committes and the Rt. Rev. Bishop when intimated of this appreciated
the difficulty.

The complaints were mainly about incidents at Barwani; but after
the fullest co-operation at Jhabua and party at Barwani, the Roman
Catholic Missionaries decided not to take part in 'the inquiry and even went
the length of denying information negarding conversions and Baptismal
Registers stating that they had such directions from the Rt. Rev. Bishop
of Indore. This was indeed unfortunate and there was no occasion or
ground to make even such an enquiry into the allegations as was possible
within our limited scope since none came to substantiate them.

The Rev. Dr. R. M. Clark, General Secretary of the United Church of
Canada Mission in his reply to the questionnaire also referred to the
invidious enquiry against Christian Missionaries alone, but gave an
assurance of help to the Committee by presenting before it all the informa-
tion needed for the purpose of the enquiry. We gratefully record our
appreciation of the spirit of co-operation shown by the Protestant Church.

Five Members of the Committee were at the initial stage, members:
of the Madhya Bharat Legislature; Professor R. K. Yarday had to adjust
his time between his work at the College and Committee: and soon after
the commencement of the enquiry, there was an agitation of the students
in Indorle which led to a march on the Secretariat for the wventilation of
their grievances. Advantage was taken of this occasion by wungocial
elements and 'the events took a grave turn resulting in arson and Police
firing. The Hon'ble Chief Justice K. N. Wanchoo of the Rajasthan High
Court was appointed to enquire into the mattier and Mr. M, B. Rege, the
Chairman of the Committee was appointéd by the Government to represent



the case of the Pxecutive Officers before the Commission which sat de’
diem from September, 1954. The Legislative Sessions and the above
said appointment of the Chairman hampered the pregress of the work of
the Committee, and, but for the period of holidays and days when the
Wanchoo Commission was not working, and the Legislative Assembly
was not in session, the Committee could not function. By the end of 1954,
however, the districts of Jhabua and Barwani were visited by the Com-
mittee in addition to Ratlam.

Till the end of March, 1955, the Chairman, Shri M. B. Rege, was again
busy before the Wanchoo Commission and then came the Budget Session
of the Legislative Assembly. The work was also hampered by the rainy
season during which it was not possible to reach villagies in the interior for
inquiry on the spot; but by about the end of 1955, all ‘the centres of
known importance were visited by the Committee. Initially reports
before us showed absence of activity in the northern districts of Madhya.
Bharat but towards the end of 1955, we had reports of activity in Gwalior,
Shivpuri and Guna, which we though't it desirable to verify.

A prominent feature of the Adiwasi and Harijan Society in which we
meoved was the illiteracy, and utter ignorance of the world beyond them-
selved. Dire want makes them amenable to change of religion as is
appareni from swift conversion and ‘equally swift nreconversion whene
benefits are promised or hoped for. The change of religion has mnot
however changed the outlock of these classes materially in social and
religious matters.

The Enquiry began in a happy atmosphere of co-operatlon' but
unfortunately within a few months, the Catholic Mission objected to the
nature of the Enquiry as being contrary to their conception of their
fundamental rights. In Madhya Pradesh the propriety of the Enquiry
was challenged by a. petition for a writ of Mandamus and Prohibition in
the High Court of Madhya Pradesh and in the correspondence here,
reference was made to the said petition and protests made against oux
looking into the accounts etc. In the final stages there was complete
nmon-co-operation from the Roman Catholic Mission and Missionaries.

At:a number of places we were given hearsay versions and were
promised more information and direct evidence of persons from whom
the' deponemts had obtained information. These promises did not
maberinlise and we have thought it proper not to rely on hearsay evidence.

The questionnaire and a statement showing the number of replies
received and a statement showing the main places visited by us and the
mmber of witnesses examined by us are appended at the end of the report.



CHAPTER II
Indéan cullure and the impoct of other religions

- The seeds of Hindu religion and culture are mysticism and positivism.
The Rishis of the Pre-Vedic and Vedic period thought of life in this world
and thereafter and gave out Truths realised in deep contemplation, ‘through
the Vedas and Upanishadas which, one may well say, form the strong
foundations of Indian culture which dates back to an age which one can
only surmise. “This culture” says Professor Childe “has endured.”
“It is gpecifically Indian and forms the basis of modern Indian Culture.”
(New Light on the Most Ancient East).

In the 6th Century B. C. there was a reorientation of the Truths of
the Upanishads by Lord Buddha with emphasis on Truth, Love and
Righteousness as the way to Godhead (Nirwan). Buddhism soon spread
peacefully to other countries principally China and Japan. It held sway
in Bharat for about ten centuries and the reign of the Morya Dynasty,
during which period King Ashok in particular consolidated the national
life and culture of India, has a great historical significance. The influx
of Aryans from Central Asia with ideals different from and indeed some-
what contrary to the “Ahinsa” of Buddhism, gave it a set back and Shri
Shankracharya, Ramanuja and others gave a fresh turn to the

spiritual outlook of India and Buddhism as such practically disappeared
from India.

The Mohammadan invssions and the  establishmeznt of the Moghul
Empire had its effect on Hindu religious thought and the long foreign
hailage has had  ifs “repercussions. India has, however, heem betls
receptive and reformative. Despite the several religious schools, “hndin’
ire the words of Father Heras (Studies in Proto " Indo Mediterranesn
Culture)” has not changed much in the course of ages. Invasiens have
taken place, wars have been waged in her vast plains, new nations
and races have conquered the land and ruled over it, foreign civilisations
have brought mew notions ard new ideals but every body and every thing
has been remodelked and re-shaped and recast by the influence of the
Indian Nation, and, its ancient civilisation.”

It is the flexibility of the fabric without detriment to the truths
permeating through it that has saved the Indian Culture. The external
frem may vary but the eternal truth still remains unshaken.

Dr. Pickett in his “Christ’s way to India’s heart” (page 6) : says—

“The strength of Hinduism is in its elasticity and its genius for
absorption. It has steadily defended its empire by welcoming and |
adopting polentiel rivals. While its own mest characteristic thinking has



produced a highly metaphysical pantheism, it has extended hospitality
to polytheism, monotheism, and atheism.”

“It would seem that Hinduism’s hospitality has bred a fatal tolerance
in its opponents. Forces that might have overthrown Hinduism in direct
and sustained conflict have been welcomed, made tolerant, isolated,
reduced to the complacent acceptance of a minor influence, and finally so
completely absorbed that their separate existence or identity has ceased.”

With the influx of Aryan races from Central Asia and their domination
over the country, a pattern of society was established on what was intended
to be socialistic but which degenerated into something evil. “The
Caste System” says Dr. Radhakrishnan, “was originally intended to
encourage a wide range of individual differences, but it has come to denote
privilege and snobbery. That many men should, by the accidents of
birth and opportunity, have a life of toil and pain, hardness and distress
while others no more deserving have a life of ease, pleasure
and privilege, arouses indignation in sensitive minds. The petrified caste
system by which large numbers have fallen into superstition, practising
rituals which they do not understand, is utterly inconsistent with the
ideal of the latent divinity of all men.”

Hindu Philosophy is essentially one of tolerance and not aggression;
but the rigidity of the system in practice and the classification of social
and communal status by birth and not by merit created naturally a spirit
of animosity in the society. The Hindu unlike the Christians and
Mohammadans considered his caste and religion exclusive and not only
refused admission to others in hig caste and religion but even ostracised
his own castemen for innocent lapses from the dogmatic path of the caste
in an attempt to keep unsullied what he considered to be the purity of the
community and the individual. The political system of the old days
permitted little in the way of economic and educational development of
the so called lower communities viz., the Shudras and Anti-Shudras, and
also the Adiwasis. Political powers remained in the hands of Brahmins
and Kshatriyas and Economic power in ‘the hands of Vaishyas.
The lower communities developed in the circumstances, a severe inferiority
complex with a feeling of irritation against the higher communities of
which the Missions could take great advantage with money in their hands
and a spirit of service in their actions.

The spread of education and the impact of Western culture through
the missions and the Christian powers brought about what one may call
the Renaissance in India. Caste Hindus began to realise the enormity
of and the evils following on the rigidity of the caste rules, and the
impossibility of improvement in Political and Social conditions even for
the so called higher classes under them. Meanwhile the same factors
were raising the legitimate aspirations of the “depressed classes,” Swami



Dayanand threw open to all a door to Hinduism by founding the Arya
Samaj with the ideal of Religion by faith and not by mere birth and so
did the Bramhasamaj. = The Ramkrishana Mission in India and elsewhere
expounded the true Hindu religion and Culture; but it was Mahatma
Gandhi who by precept and example and a noble sacrifice for the cause
gave the strongest impetus to the movement for the betterment of the
depressed classes whom he named “Harijans” -and for the removal of the
bane of untouchability,

We would here refer to Fr, Stephen Fuchs “The Children of
Hari” (page 436) :

“The traditional Hindu religions as well ag Hindu society as a whole
maintain as a fundamental principle the inequality of men. If this axiom
does not fall, if Hindu religion and society do not accept a revision on this .
point the untouchables are irredeemable as long as they remain within the
Hindu fold. As long as this axiom is upheld, the untouchables’ hope for
salvation lies only in the severance -of their connection with Hindu
religion and society. If the leaders of this religion and society are
unwilling to redeem the “Harijans” from their depravity, they will
precipitate their gravitation towards forces which are violently hostile to
the traditional Indian culture. India has already come into close contact
with the latest and most aggressive forms of Western cultural develop-
ment, its materialism and industrialism. Western science flooding in
with Western education has already destroyed many of the outworn
scientific notions of olden days. Materialism in its most insidious
and dangerous forms, Socialism and Communism, fiercely attack Indian
religion and spirituality, and the steady advance of Industrialisation is
irreconcilably and invineibly hostile to the hierarchical system of Indian
society and the fundamental principles of Hindu religion, specially of the
law of Karma. If the leaders of Hindu religion and Hindu society
do not rally their powers for the protection of Indian culture against these
forces, the end of this process will be the complete destruction of a typical
Indian culture.”

We hope that with the spread of education and the betterment of
social condition in India and the Indian culture which has absorbed from
and given to other religions the true way of living, will survive and by the
process of assimilation and dispensation that has been the characteristic
throughout ages it will be a guide to the world for the establishment of

peace and goodwill,



CHAPTER III

The growth of Christian Missions in India and their influence
on Indian religion and culture

Christianity in India can be traced to the first Century A. D. when
the Apostle St. Thomas landed on-the Malabar coast and succeeded by
his examplary life and mystic powers in converting - the Jews and also
‘Hindus of Malabar. He, however, met his death at the hands of the
priests of the Temple of Kali near Mylapore who resented his unholy dis-
pagement of the Goddess they worshipped. Other missions followed at
intervals but these and the Christians apparently regarded themselves
as an integral part of the general Hindu Community and discouraged
proselytism (Dr. Radhakrishnan, East and West some reflections P. 34).

Missionary activity in India really began with the landing of the
Partuguese in India in 1498 A.D., and a. new era began for Christian
Missionaries—then of the Catholic Church-—with the backing of Rome
and the growth of political power.  There was a genuine belief in the
-great missionaries of the period that they had a Divine Mission for the
spread of Christianity. St. Francis Xavier, respected by all, even in
Death, wrote to the King of Portugal that “he should declare to his
aservants that the only way to escape his wrath and obtain his favour
was to make as many Christiuns as possible in the Country which they
rule.” This propaganda was successful in parts of India which the
Portuguese has under their domination. In other parts of India how-
-avex the missionaxies found it practically impossible to convert any ono
to Christianity and the small Christian Community attached to the
misgion suffered—want and privation. (P. Thomas, Christians and
Christisnity in India and Pakistan).

The 16th Century witnessed the Renaissance or renewal of learning
i Europe which culminated in the Reformation of the Church by a revolt
against Papal supremacy and certain doctrinal tenets of the old church;
and Protestantism took deep roots in Northern Europe. England and
Holland in particular became detatched from the Roman Church., With
‘this revolt against Rome started by Luther, “several newly risen powers
rejocted the authoriy of the Pope and of those, the Dutch and English
were the most important. These Protestant Nations had a double in-
centive in overthrowing the power of the Spaniards and Portuguese.
They wanted to show their contempt, for the Pope and at the same time
wrest Naval Supremacy from the Iberians (P. Thomas, Christians and
Christianity in India and Pakistan P. 1560). These powers which came as
Trade Missions soon established Military superiority and the British in
particular saw in the Political conditions and the condition of the



society then, a grest opportunity for political ambitions; and from a
modest beginning 4¢hey forged ahead to & complete and undisputed
mastery over India.

Initiglly the Protestants unlike the Portuguese had little desire to
sbread Christian doctrines and in fact @ clause in the Charter of the East
Indja Company prohibited Religious Missions being sent to India. The
han was removed in 1814 A. D. with the end of the monopoly of the
East Indis Company and thereafter with a spirit of Evangelisation
there was an increase in Protestant Missionary activities too. With the
growth of Political power, the desire to spread +4he activity naturally
followed and this was consilered justified by the assumption of ‘the
“white Man's burden.” Religion appears to have got mixed with
politics and instead of being, as it should be, the dominant factor, it
followed politics; the idea apparently being to consolidate political power
by drawing to the Christian faith the largest possible number of Non-
Christians but with sll possible caution. . But “the main stay of British
powiar iy Indis then as in later years was the indigenous Army and this
army was at the time congtituted mainly of Hindus and Muslims, who
found in the growing power of the British some security of person and
property and e desirgble sslary. [t was of the utmost importance that
the loyaity of the Indimn Army should in no way be jeopardised”.
(P. Thomas: Christians and Christianity in india and Pakistan P. 175).

The Protestant Missions therefore in the early stages put no emphasis
on conversions but on strict preaching, circulation of the Bible and

Christian literature, and active humanitarian work.

The first part of the last century was for the British 2 period of
strife in Indip and abroad and the activities of the missions were naturally
not very marked. But after the failure of Indians in the struggie for

Independence in 1857 A. D, the British were supreme and the missions
heoame more active.

History records that India was, in the last stages of the Moghu! Empire
weakened by eonflict and persecution of Hindus by the Rulers of the day.
There was little scope for society to progress and the advent of European
powers with their eulture had the effect of stimulating the desire of
Indians ¢to break the shaekles of their aystem denying equality and %o
side with the said powers agninst the domination of the Mohammedans.
The emancipatien of woman was also an attractive feature; and the
migsions eould, with a spirit of service wean a large number of Indians
from their own religion.

The sgtahlishment of missions in Madhya Bharat is in comparatively
recent times and can nasily be traced to the influx of Christisns from
other parts of India and the world and to the glamwour and apparent
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advantages of the British rule as also the subordination de facto of

Indian Rulers after the struggle for Independence. The Southern parts
of Central India were at first affiliated to the Arch Diocese of Agra from

which Indore, Mhow, Ratlam, Ujjain, Jhabua, Dhani, and Khurdi with acti-
vities in other smaller centres. The history of Catholic Institutions in
Madhya Bharat has been succinctly summarised by the Rt. Rev. Bishop
of Indore in his Memorandum dated 6th August 1954, He says:—

“In the second half of the last century Catholics began to come to
Central India for the first time in larger numbers drawn by the opportu-
nities of service created by the establishment of Railway and Military

Centres and by the demand of some Maharajas and States. They came .
from various parts of India especially from Tamilnad, Goa, and Malabar

but also from England and especially Ireland.

Thus larger Catholic Communities were formed at Mhow, Indore,
Ratlam, Bhopal and later also at Barwani whilast smaller groups were
formed at other places. Priests came to look after these communities...

...... From the end of the last century, a few centres were opened among
tribals in order to preach to them the religion of Christ and help in their

uplift.”

The Protestant missions commenced functioning in Madhya Bharat
about the same time. The earliest U, C. C. Missions were at Indore and
Mhow in 1877, Ratlam 1886, Ujjain 1888, Neemuch 1892 and Dhar 1895,
Then follow Rasalpura 1902, Kharwa 1911, Sitamau 1912, Hatpiplia 1927
and Mandleshwar 1927.

The other missions are the Presbyterian Missions, The chief centre
being at Aamkut, about 20 miles from Alirajpur in the interior and
accessible by a fair weather road. An important place under the Centre
is Jobat where there is a very good hospital.

At Isagarh a village 52 miles from Shivpuri we met two ardent
missionaries of the Evengilical Alliance Mission whose outlook
on Christianity was some what different from other missiona-
ries. They claimed that no one could be called a Christian who
did not accept Christ as the Saviour and that they did not subscribe to
the doctrine of religion by birth. This mission has its Head Quarters at
Amalner in Khandesh District of the Bombay State with Jhansi U. P, as
the regional Head Quarters and three stations in Madhya Bharat viz,
Guna, Shivpuri and Isagarh. There have been no conversions at these
places; and the only one who aspired to Baptism some day was a
Mohammedan Munshi Raza Khan. He told us that Mohammedans had caus-
ed him serious loss in business and then he came in touch with a Christian
preacher Darshanlal and eventually found peace in the teaching of the
Bible. He frankly stated, however, that Christianity was only one of
the ways to reach the Sublime End.
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There is no protestant mission in Gwalior but there is a private school
teacher Mr. T. D. Hide whom Shri Ramswaroop Sharma and Shri
Bhawanishankar Goswami approached for conversion representing them-
selves to be Chamars by caste. They say that Mr. Hide told them that
one of the means -adopted by the mission for conversion was the lure of
young girls. It is unthinkable that almost at the first interview Mr. Hide
would give out such information. We were not impressed with the evi-
dence of these witnesses.

Under the British, English very naturally became the medium of
instruction and this brought the educated classes in the early stages into
close touch with Western culture. To quote P. Thomas (Christians and
Christianity in India and Pakistan): -

7 “A great impetus to the spread of Christian knowledge was given by
the adoption of the English Language.” (P. 188). “Some intelligent bold
Indians discarding their age-old notions of self-importance began to take
an active interest in their masters and study the religion and social Insti-
tutions of Europe...The casteless society of FEurope, their democratic
institutions...monotheism, the freedom of European women and the
general emancipation of the West from the superstitions and ignorance
of the dark ages immensely impressed these enquirers (P. 189). “With
the rapid spread of English education, the security of persons and pro-
perty, the new era ensued and the general favour and esteem the mis-
sionaries enjoyed brought in a glorious period of Christian Expansion in
India.” (P. 193).

Impetus was given to the movement by the Christian power of the
Government.

As regards the Missionary organisation we would refer to “The
Spontaneous Expansion of the Church ” by Roland Allen. At page 145
et seq of the Second Edition, the learned author says “In our Organisation,
missionaries are a professional class. Christians leave our shores in
great numbers; few are, or think themselves to be or think that they
ought to be, missionaries of the Gospel. We do not expect that where
they go, the heathen will be converted and churches established spon-
taneously. It is almost universally taken for granted that missionary
work is the work of a paid professional class, and that the utmost that
can be expected of those who do not belong to this class is to support
those who do, and even that is not expected of the majority.

- “There grew up a regularly ordered system. Mission workers were
classed, and paid according to their class, just like Government -clearks.
The basis of classification was pay, and zealous work was rewarded with
an advance in position-and a corresponding incnease in salary.”

“Mission agents brought up under such a system as this are liable to
four very serious temptations.”
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“They are tempted to think an increase of pay the one test of
progress.’”’

“They are tempted to a low conception of their work. They are paid
By the Mission, they are tempted to work for the Mission. It is almost
universally confessed that our converts look vpon-the work of the Mission
as our work. Solong as they look upon it as our work only men of
exceptional spiritual character will be abte to- lock uport' it as Divihe
work.” A

“There is great temptation to servility of mind™ and- practice. It is
curious how often our missionaries find dependence and timidity
characteristic of their mission worker. But the system tends to
exaggerate any sueh weakness. It is always safe for the mission agent
to wait for instructions. Ile is separated from his own people by religion
from his congregation by education, from his superioer officer by race. He
stands in a peculiarly isolated position.” )

In our enquiry, we foungd convert preachers with the complex
described by Allen. Sporadic zeal with emphasis: on proselytism was
observed by us in the Registers of Baptism and' we would commend for
the- consideration of the missions the propriety of sweh comveérsfony vis-
a-vis the Indian: Society and even the Chureh.

It is significant that notwithstanding the proclaimed equality of aill
Christians, there has been a strong feeling of race superiority and reli-
gious superiority. The Rev. Fr. Heit of Dhani told us in the course of his
statement that a convert Christian could not' mar¥y & European sister.
At Neemuch (vide statement of Miss Wever) and Indore there is evidence
of separate grave-yards for Huropeans and Indian Christians indieating
that the Church was inextricably-tied. to: racial amdtpolitical comsideration
of superiority. At Neemuch we found an instange whlerd'a’ convert was
burried in the Indian Christian grave-yard while theé Ewropean: consort
was: laid to rest in the European grave-yard as ‘theuph deatlt parted themy:
even: in religion and the Indians body: was not: wertiy ofthe Honbup! of’
enternal rest with. the lifemate.

Such: has beer the-impact of the Christian Midstons on Indian society
andi culture. Promcthat point of view' it has Been' asked, and with good
reason, why Christianity which' cldims t&' have high' standards’ of peace
and goodwill should not have made s mark on Christian Nations of
America and Europg who with: hot and cold 'wars aret peifidtis rdcing for
the annihilation of the World, and why the missionaries rather than work-
for the true Christian faith in their own countries: should migrate té
peaceful countries like India. Religion we think, however; is not to blame:'
The tenets of Christianity are as noble as of any other religion; but.it is
the instinctive greed of muniand: the domination’ of' greed angd’ lust for
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political power over religion tWat Ha§ threwn the world into the present
dire state. The missions can perhaps do little in their own country but
pray to God for the salvation of their couhtty-men. Elsewhere they have
succeeded by force mainly of the circumstances round them, among the
idlitepate and- ighorant masses where arhbition is dormiint: and political
ambition almost nil. The danger of the missionary propagands is, in the
mind of some persons examined by us, the tendency to snobbery and of the
converts considering themselves to be a separate class by themselves.
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CHAPTER 1V
Mission Work

The work of the Christian Missions can be considered in three
aspects :—

1. Evangelical.
2. Educational,
3. Relief, Medical and otherwise.

We are mainly concerned with the first aspect in regard to conversions
but the other two are relevant, in so far as they promote conversion or
influence backward classes and illiterate masses to change their religion
by reason of advantages obtained or promised.

The missions have stoutly denied conversions save by faith. It is
contended that a person seeking conversion was first given instruction in
the Bible and the Christian tenets for a fairly long period and then put up
before a Committee on whole recommendation alone he was formally
admitted into the Christian fold by baptism. We however met
enthusiastic preachers who claimed “Mass-Movement” and ‘“Mass-
Conversion” as fully justified and the process of conversion could be by

Baptism first and instruction later on. ' The evidence in this regard will
be discussed later.

Evangelical work of the Protestant Missions was initially in the
hands of foreign missionaries; but very soon a band of Indian Nationals
was trained and ordained for evangelical work and social work. With the
growth of this class there was a promise of progress in the spread of
Christianity but there was a sense of dissatisfaction and disaffection by
reason of the disparity in emoluments and subordination in position.
The Second World War shock the political power behind the missions and
by the end of the war it was apparent that India could no longer be under
a foreign power. With characteristic wisdom, the Protestant Church
shortly transferred the Evangelical work into the hands of Indian
Missionaries and the transfer of Mission Institutions may be in the
process. The benefits of such a transfer to the missions and the people
of India are open to question and grave doubts have been expressed
whether the Colleges and Hospitals in Madhya Bharat which are main-
tained in a very large measure with help from foreign countries would
find it possible to support themselves. We were told by Rev. Dr. Clark
that the transfer of authority over educational and Medical Institutions
from the present Body to the Indian Churches was under way.

We examined Baptismal Registers where they were available and
must say with regret that they have been kept in & haphazard manner
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and may be open to serious criticism. There are instances of mass
conversions which could in no case be considered justified. We were told
that at Agar there were two methods of conversions:—

1. Baptism and then give religious instructions.
2. Instruct and then baptise.

The entries in the registers were not in chronological order and bore
marks of having been over-written. There were entries where the date
of Baptism and even the signature of the person baptising were missing.
One striking feature here was that barring the Baptism of the children
of Dr. Dandel, the mission worker at Agar, no child born of Christian
parents appeared to have been baptised ever since 1932. The
Baptismal register produced before us was only an ordinary register and
we were told that the Centre had only recently been supplied a proper
register even though the centre is working since 1932. Raoti is another
place showing mass conversions in village after village particularly in the
period between March, 1987 and March, 1989. There were interpolations
and over-writing in some of the entries and much the same could be said
about many other smaller Centres. Altogether, we feel that the registers
cannot be indicative of genuine conversions.

2. Educational Institutions

The Roman Catholics have schools at Indore and Mhow and a Convent
School for Girls at Mhow., There are about 50 Primary Schools.

The Protestant Mission has a College at Indore and Schools else-
where, There is a Girls’ School at Indore, Middle Schools in four
districts and an Industrial School at Rasalpura (Mhow) and Mandleshwar
and hostels at eight places. There are also Primary Schools and adult

- literacy night schools at several places.

At the hostels the students have periods for religious Instructions;
but attendance of Non-Christians is, we were told, not compulsory.

There can be no doubt that the object of the mission is the spread of
Christianity and the educational institutions are intended to help in the
achievement of the object. '

A Commission appointed by the International Missionary Council to
report on Christian Higher Education in India was asked to inquire
‘inter alia into the value of the Mission College as a Missionary Method
under the present conditions in India with reference both to Christian
and Non-Christian students; into the extent to which the Mission Colleges
are contributing to the upbuilding and strengthening of the Church;
whether they could or should take any share in theological training, into
the effectiveness of the Colleges in respect to these, direct Christian
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training ang of the influence they exert in other ways; into the value of
hostels for students attending Non;Christian Colleges as a means of
bringing Christian infiyenoe to bear upon the educated Classes.

Of the Indore Chpistian Collage, dhe Cammission gays (P. 840 of the
Report) :(—

“Its main function would seem to be to bring Christian influence to
beax digectly upon the Hindus within its walls and through them upon the
pegple of the Central India States.”

We were referred in the inquiry to & Memorandum gubmitted to the
Government giving instanges of immoral behayviour of some members
of the ataff amd students; and discrimination made in the matter of
Appointments. The appointaent of the staff is a matter of internal
administration and a bias in favour of Christians in a Christian
Institution cannot ipae facto he considered io be jmproper. It wes
admitted before us py the Rev. Dr. Clark and College authorities that
there would cerfainly be a bigs in favour of a Christian in the matter
of appointment as the spread of Christiap atmosphere was one of the
Ai0as of the Institution.

As regards relgious instructions we find in the prospeetus of the
Christian College a sort of warning that persons unwilling to have
religious instructions should seek admission elsewhere. We were told that
attendance for religious instruction is optional and not insisted upon.
India is a secular Republic and Institutions aided by the State must in any
case fall in a line with others,

We were not able to find evidence of direct conversion among the
students of the College, save Prince Govind Singhji of Sitamau, which
will be considered later.

3. Relief Medical and otherwise
ROMAN CATHOLIC MEDICAL INSTITUTIONS

The Hospita] at Dhanj is fairly well equipped; but we had evidence
before us of digcrimination in the matter of treatment between Christians
and Non-Christians inconsistent with the avowed Christian Dogtrines.

Aboyt the eight dispensaries, if the two we saw represent the type,
the lgss said the better. The persons in charge of Chijkhlia and
Pendharniya DRispenssries had Jittle knowledge of the elements of medicine
apd yet had in their charge antihioties and poisonous drugs. The man
incharge at Chikhlia could not say what the medicines were and the ope
at Pepdharnjya said that he wonld give injestion of camphor in oil mixed
yith quinine to bring down hyperpyrexia. When asked about nqrmal
temperature of the humap body he sajd if was 80 pr 90 degrees.
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The Nursing Homes at Indore, we must say, present by strong
contrast an atmosphere of the spirit of Christianity. Non-Christian
India could with great advantage try to imbibe the evangelical spirit
and the spirit of service shown by “Mothers and Sisters” attached to these
Institutions.

Protestant Medical Institutions,

There are the large Hospitals at Indore, Ratlam, Jobat, Mandleshwar
and there are Mobile Medical Units particularly in the Barwani and
Ratlam area. The work of these Institutions is commendable. It was
suggested in the course of our enquiry that the patients had perforee to
attend prayer meetings or hear preachers by their bedside. The object of
the Missions is admittedly the spread of Christian faith and no serious
objections could be taken to such preaching in Christian Institutions; but
we were given instances when admissions into the hospitals have been
denied by the Mission and the evidence will be considered later. As
regards Medical treatment, however, there was a consensus of opinion
that it was better than elsewhere, even compared to Government Hospitals
and Dispensaries,

Children's Homes

We had a complaint at Mandleshwar of a child being detained because
her guardian could not pay for the expenses of her education and
upbringing. Shankar, the father of the girl said that he was told by
Miss Morson the Lady Missionary at Mandleshwar that he could not take
the girl back since he had not paid for her expenses as promised.

This was admitted by Miss Morson and to a question, what would happen
to a: child whose father failed to carry out his promises of payment of

fees, Dr. Miss Gaikwad said it would be restored on payment of the sum
due. Another complaint was made by Mangiya S/o Chhitar Balai at
Mandleshwar that his minor brother Dama had been put under the care
of Miss Morson along with another brother Arjun., The latter died; and
he could not get any trace of the former; but that he had come to know
that Dama had been converted to Christianity, We requested
Miss Morson to enquire and let us have information regarding these
children, These complaints appear to us to be genuine. We hope such
cases are rare and that the missionaries will realise that detention of
minors againgt the will of their guardians and their conversion is illegal
and liable to be penalised. We have had the assurance of Miss Morson in
her letter of 25th April, 1956 that more careful records would be kept in
future in such cases. Appended are letters from Miss Morson and the
Principal Mission School, Hatpipliya about these cases, which will show
that these two cases are definitely of unjustifiable conversion.
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Iducoment end pressure in congersion

In the replies to the questionnaire as in the evidence before us the
main grievance against the missionaries s of what was called
“Pgychological pressure” by inducement and other means. It is said that
in all places particularly the Adiwasi tract, large sums of money and grain
were supplied to needy persons but irrespective of whether they
were Christians or otherwise; that medical relief which is satisfactory in
the places where the Protestant Missions work and Educational facilities
are also given as well 38 apportunities of service, These factors it is said
contxibute to a temptation to change religion. The detention of children
ia also mentioned. On behalf of the Missions it is admitted that help is
given to the needy; that social service by way of education to raise the
standard of the Backward Classes and medical relief and opportunity of
service is given; but this is not with the desire to convert people; but only
as a sacred duty enjoined by the Christian Faith which it is the desire of
the Missiong to propagate.

We are clear in the view that by themaselves their activities cannot be
said to be objectionable, We have, however, evidence which we have
referred elsewhere 'that the impression among people from the talk and
behaviour of the missionaries is that converts can get these temporal
benefits on conversion alone. We hawe further evidence that even with
knowledge of the fact that almost the whole lot of converts is Christian
omly in name but »ot in real life, amd that mass eonversions without
adeguatbs instructions is against the Mission- creed, no action is talen
against those responsible for the state of affairs and a legitimate inference
can be raised that succour and service are inbemded only as a help to
preselytisation.

We cannot call conviersions for pure materiak gain fraudulent in: the
strict sense of the word; but in.our view the preaching of any religian
must be based on very strong spiritual and pure ethicat foundations and
conversions without strong faith, must be depnecated as being unspiritual
ard unethical.

At Raoti we: had. striking instances. of mass:conversions during famine
years. Musstt. Aijanbai, ome of ‘the earliest converts and apperently an
ardent propagandist of christianity told us thie reasens for her esnwversion
which can best be expreased in her own: words:—

“ Afrr S o wfie qweft 7Y v st ferg darerd Y, S T g TEi s O
T 7Y, Faer A, frgat & sgrwa v o gaw . aagdf §ed g fred
adf oY, wFE FEA W g LA ff W ww e 9, @Y gee wow

o @il go Tl A @ |
They asked the missionaries for help and were given it on & promise of
conversion. The truth ef this statement is.evident from the Baptism
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registers of the period which show a number of conversions daily such as
would not appear if the conversions were on the basis of the faith of
individuals.

A large number of villagers from niearby villages were questioned by
us at Raoti, It appears from ‘their statements that most of the converts
hawve been reconverted.

At Chouma (Shajapur District) a number of persons were con-
wverted during an epidemic of Cholera. That such conversions were not
real is apparent from the fact that almost all of 'them have since been
reconverted by Swami Atmanand Bharti of the Arya Samaj. The converts
examined by us said that they hecame Christians for the advantage of
medical help. Ft is also significant that despite conversion the Balais
and Chamars would not sit together at a dinner on the occasion of the
wedding of the local pastor’s daughter.

Rangla, Duda and Dharaji of Peepli ka Mal, moreover, gave evidence
that when children from their families had gone to se2 the Church, they
were baptised withou't the consent of their parents. Of these witnesses
Dhara is a Christian. He took Duda’s children to the Church and it is
more than likely that he took the leading part in getting the children
baptised. The Pastor Rev. Joseph was present when these witnesses made
their statements but did not choose to controvert them. The case is one
of conversion of minors which is, under the law in Madhya Bharat,
punishable; and we hope these instances will not Le repeabed.

' We have referred in course of 'the discussion of evidence to instances
where admission to Hospitals was made conditional on conversion we have
the word of the villagers against the statements of the missionaries; and
it is difficult to believe one to ‘the exclusion of the other. It is clear
however, that there is a belief among the villagers that they get medical
relief on conversion and this would be inducement if not pressure.

The cases of detention of children against payment of dues and the
change of _their names indicative of conversion are in our view instances
of pressure and are much to be deprecated.
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CHAPTER V

Misgion Work

We have had no tangible evidence of any active anti-national pro-
paganda by the missions themselves. In our first visit to Ratlam we were
told of a speech by a missionary lady, Miss Mans at Kharwa, who said that
America would soon rule over India; and that this matter had been reported
to the Government. Shri R. N. Nagu, D. S. Police was examined by us
and he said that there was an enquiry but the allegations remained
unsubstantiated. There are however two facts which must be noticed.
Rev. B. P. Barlo when asked how he interpreted the prayer “Tera Raj Ave”
said the prayer was for Christian Raj on earth. The impression on the
lgnorant masses would be antinational indeed. The preachier, however,
disclosed intelligence below par and his interpretation may be due to want

of understanding. It is the duty of missions to see that no cause is given
for such a misunderstanding, The other incident reported by

Shri Shejwalkar at Gwalior is of some Goans who preferred Protuguese
rule in Goa because it was atleast Christian rule. We cannot, however,
connect the missions with this view, °

There are however aspects of conversions which cannot be ignored.
The political power which backed the missionaries, who wens able to
achieve ends not within the capacity of others has, though India is now
independent, left a heritage, in the minds of the illiterate masses, of glam-
our associated with the foreign missionaries and their work. It is beyond
doubt: that the dominant appeal in  conversion is mnot to <the literate
(classes) but to the person who can hope for little from his community
but has hopes and expectations of rising in status and getting material
benefits by conwversion, and in the “Census of India, 1920 the Census
Commissioner has said, “Christianity makes little practical appeal to the
caste Hindu or f{o the Mohammadan and converts are drawn almost entine-
ly from the lower classes of the Hindus and from aboriginal tribes.” To
the convert there is a feeling of etavation and of being superior to his erst-
while community whom he begins to despise and a serious rift is created
in the National life. The foreign missionary is to the ignorant convert a
demi God who caters to his needs and it is not surprising that the convert
should have a greater love and affinity towards him and his creed than
towards his own people and the country wherein he has had little chance
of betterment in status, social, economic and political. Such a person, it
has been observed, puts himself before his community and country. He is
a Christian first and thien an Indian, Speaking of the conditions in the
Naga Tract, J. P. Mills in the “Census of India Reports” points out that
the Naga puts his village before himself; but the convert puts himself,
before his village and is loath to take part in the village”. With such an
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attitude of which we found some evidence in the course of our enquiry,
the National, integration of India after a long period of foreign rule may
be in danger of being hampered.

The claim of missionaries is to conversion by faith alone this implies
an appeal to the intellect and the heart. A normal nesult of such an
appeal would be to bring the intiellectuals of the country into the Christian
fold; but in fact, the activities of the missions are almost entirely . among
the illiterate and backward classes and tribes and we were told that this
is because these classes are more receptive and Christianity has a greater
appeal to them. This supports the plea that the conversions ane the
direct out come of illitieracy, poverty and the absence of sympathy for the
lot of the Harijans and tribal population.

- P. Thomas in ‘Christians and Christianity in India and Pakistan”
summaries the result of Christianity under the British. (P. 203).

“A part from Christian influence which was every where felt under
the British Rule in India, the numerical gains from a proselytizer’s point
of view wene also considerable. By the end of the British period, the
number of Christians in undivided India was computed at over 80,00,000
outnumbering the Sikhs by about 20,00,000.”

Pakistan has only a negligible percentage of them after partition.

This impressive number of Christians would be in strong support of
the work of the missions were it strictly correct. We, however, found
that, barring the missionaries and the paid agen'ts, few of the convetrs had
even elementary knowledge of Christ and Christianity and that conwersion
had not affected their allegiance to the old crded or their daily life. It was
frankly conceded by the Rev. R. M. Clark, General Secretary of U. C. C.
Mission and other high missionaries that only a small percentage of
converts were Christians in the true sense and that such conversions were
not justified. It has been suggested in these circumstance, and plausibly,
that ‘the conversions are merely for the purpose of swelling fhe number
of “Christians” and that in this there is a danger of the type facing the
Government in Assam and Jharkhand.

But apart from this, we think it in the interest of the missions them-
selves that such conversion should not be countenanced.

" In most of the centres visited by us we found the calibre of the
preachers low; and that their zeal in proselytising people was inspired by
the benefits they had. At one place (Atarsumbha) as will appear in
detail later Rs. 300/- were given by the Dhar Mission Head Quarbers for
sinking a well for the benefit of the villagers. The local pneacher had it
sunk in his field and the villagers complained that he was claiming it
exclusively. The preachier who is admittedly illiterate told us that he had
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& promise from the mission of further help and occasional gifts of money
His novel explanation of the urge of conversions is:— .

“ gHTX A1 qTaT AT 9T AT T2F 9T FX WG, 9@ g9 745G 8, A9 faerar § "
We are of the opinion that conversion in these circumstances can hardly
be truely evangelical and honafide. The basic causes of conversions
appear to be chronic poverty, the curse of untouchability and the
prospect of improvement in their conditions and in social status by
eonversion, Our view is fortified by the observations of Father Stephen
Fuehs in his “The Children of Hari” (P. 226 & 227) where he says;—

“They (Balahis) thought that by baptism they would = acquire a right
to help and assistance from the “rich and charitable” missionaries, without
however, intending to give up the practice of their traditional religion,
The missionaries, on the other hand, were at first deceived by the profes-
sions of faith and, too busy with gathering in their rich harvest, neglected
to give their convierts a solid instruetion in the tenets of the Christian
religion and to demand from them that change of heart and of their ways
of living which a conversion to Christianity implies. Satisfied with the
financlal help and social protection which they asked for and partly
obtained, from the missionaries, the Balahis wanted nothing more. They
proved very elusive and stubborn, whizn at a later date the wmissionaries
tried to bring them up ‘to ‘the standard of full Christians.”

“Another reason for the difficulties that missionariss experience in the
conversion of 'the Balahis ig their strong dependence on the high caste land-~
owners and employers. It is natural that the Balahis look up to those who
provide them with the means of their livelyhood as their social superiors
and expeet guidance and direction from them in other aspects also, They

particularly feel themselves bound to follow their example in religious
practice”.

- “No wonder, therefore, that the Christian Missions have made little
headway amgong the Balahis inspite of promising initial successes.
During the last ten years few new converts have bean made by both
Missions. For the missionaries now realise that to increase the numbears
of their converts without strong insistence on a sincere inner conviction
of the truth of Christianity was a mistake, So far only such Balahis have
remained practising Christians as either went through a long training in
Christian sehools or are economically dependent on the Christian
misgionary insfitutions”,
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CHAPTER VI

The Roman Catholic Mission

The diocese of Indore mass the following insfitufions in Madhya
Bhorak: :
8 Schools teaching upto Matriculation at Mhow and Indore.

t Post Matriculation and Academic Traiming Fnstitute at Pelde.
18 Primary Schools with 350 pupils.
2 Nursing Homes, (Roberts and Kalyanmal) at Indore.

6. 1 Hospital at Dhani.

6. 8 Dispensaries.

In our itinerary the first Roman Catholic Centre we visited was
Jhabua. The Roman Catholic Mission works in the Distriet among the
Adiwasis. Rev. Fr, Joachin Mocha told as that there wers four centres
uader him w»iz,, Jhabua, Eshagarh, Panchkui, and Gopalpura while
Dungrapada and Thandle in the same district were under Ajmer and
Indore. The oldest Institution was at Thandla since 1898.

Lol N

The next place visited by us was Barwani where the Catholic mission
work was started in 1922. There are centres under this mission of which
the Rev. Fr. Wuellener is the Head with the Rev. Fr. Eckerman. At
Barwani there is a Primary School with about 50 students and a hostel
with 42 boarders of whom 30 are Christians; a dispensary under a Nurse
where we were told 20 to 30 persons received treatment every day and
were charged according to their capacity to pay but there is no record of
patient or of the income and expenditure. At Brawani there is an
Institution known as the “Big Bank” which we shall refer to later. At
€©hikhlia- (ineluding Vedpuri, Panchpala and Jalkheda) there is a society
which the Rev. Fr. Wuellener described as €o-operative—but it is not
vegistered—with a capital of about ten thousand and membership,
by one member stated to be, 10 to 15 and by another to be 140. There also
is & dispensary. At Pendharnia there is a dispensary under a preacher--
cumn-tescher named Devdatta. At Barwani, Chikhlia and Pendharnia
we noticed some patent irregularities and brought these to the
missionaries’ notiee. This apparently caused a feeling of resentment and
tiee Rt. Rev. Bishop of Indore addressed a letter of protest to the Chairman
of this: Committee. When the Committee visited Palda and asked for
inffermation regarding the Post Matric Training Institute then the Rev.
Father in charge said he had instructions not. to give any information
regarding it. He told us that we could see the Institution as friends but
not as members of the Enquiry Committee and we hed to. leave the place
without obtaining any information. Later at the plaees we visited we
were teld that the orders of the Bishep of Indore werve that no information
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of any kind not even Baptismal Register, should be made available to us.
Our findings on the activities of the Roman Church have perforce to be
on the material available‘in our enquiries in the Jhabua and Barwani
sttrxcts and at Dham

Khurda Khurch near Manpur was, in the days when Manpur was the
seat of the British Political Agent, an important Catholic Centre but it
now presents a scene of dﬂapldatlon and the few huts in the villages are
occupied by tenants of land held by the Mission. They are all Christian
converts and there is no active work by the Mission there now. The
Mission is-said to-own about 200 acres of land which has bgen let out to
Christian sub-tenants whose families came from Rajasthan and settled
at Khurda-Khurdi mainly during the great famine of Samvat 1956.

JHABUA:'Shri Nanalal magter, Secretary of -the District Congress
Committee said that medical treatment and free education and Boarding
were a temptation to conversion. He said that children were offered and

retained as security for payment and this was not complained of in the
past- since even the Rulers of States and other authorities were

behind the Mission. Kishan 8/0 Gambheer and. Nadarkhan S/o
Mehbubkhan, at Badi Sardi, students aged 12 and 13 came bhefore us,
Kishan said that he was told that his religion was not true religion and
that he should embrace Christianity. Nadarkhan said that Christianity
was taught in the School and he said the Christian prayer and not the
Mohammadan prayer. Normally, one could take no exception to religious
propaganda, but we feel strongly that children should not have religion
forced on them,

- Gulabchand of Ranapur says that he was betrothed to a Christian
girl from Thandla. When the marriage day was fixed the Padri insisted
that the bride-groom must embrace Christianity and he did. The
ceremonies were performed in the Church and also in the Hindu form.
This witness has been reconverted from Christianity with his wife and
obviously this is an instance of conversion for marriage. - Badia Bhil of
Ranapur stated that at a ‘Nukta’ performed by him, the mission preachers
came in the way of his castemen attending the ceremony. A preacher
named Raisingh, he said urinated on the idol of Bhero; but no complaint
was made by any one about this to the head of the misgion or any other
authorlty No other witness however came in support of this allegation
though, .if true, it would have caused fermant in the Hindu Community
and we think it unsafe to base a conclusion on the sole testimony of Badia.

- Soor Singh, President of the Adiwasi Sewa Sangh and Kaluji Master,
a converted Christian stated that the missionaries were anti-congress and
that.Kaluji was removed from service for joning the Congress. They
further say that once an idol of “Mariam” the Mother was exhibited with
a crown on the head and people were told that India would be under her
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rule. Krishan Kant Sharma, the local Adiwasi Sewak referred in his
statement to a prayer written on red cloth in the Church at Gopalpura,
“Raj Aave Apka Hindusthan Me”. These statements were not
controverted. It may be that the writing in the Gopalpura Church is an
innocent reproduction of the prayer for the Kingdom of God on the Earth;
but the effect on the ignorant masses may be one of the domination not of
Christ but Christians as {s apparent from the statements of these
witnesses; and the action against Kaluji for Jommg the Congress Creed
gives food for thought,

Rev. Fr. Mocha said that people were attracted to the missionaries by
their behaviour and service and ‘timely aid. e jexpressed his belief that
there could be no improvement unless a person became a Christian. He
admitted that people were given information on politics to make them good
citizens. All the activities of 'this mission are among the Adiwasis. One
would wish that politics is dissociated from religion.

THANDLA: The Thandla Mission started work in 1931 at Thandla
and Dungripada.

At Thandla there is a Boarding and School teaching upto the Eighth
Class. Thene are about 140 boarders of all classes. Conwversions, we were
told, were made only after satisfaction that the persons were fit but even
after conversion 'there was no change in their mode of life. Shri Mangilal
Adiwasi Organiser put up before us a list of persons who gave themselves
out to be Christians, but they were not accepted to be so by the
misgionaries,

Two incidents wenre deposed to by Shri Akramkhan viz.,, threats by,

the missionary to a School Teacher at Dhani. There was a Government
Primary School there but there was a complaint against the teacher who

was alleged to be addicted to drink and the school was closed and one opened
at a near by village named Khajuri. The complaint of threats by the
missionaries, said 'the witness, was brought to the notice of the Hon'ble
Minister for Tribal Welfare and others. The other incident is regarding
a convert George who was, it is said reconverted and named Jorsingh. He
was beaten by the Rev. Fr. Naronha and a repont of this was made to the
Police and to Shri Bhuwankant Sharma. The latter handed the written
complaint to the Adiwasi Pracharak and endorsed it to the Tehsildar but
it was never sent with the resalt that no action was taken. The Rev. Fr.
Naronha admittied having slapped Jorsingh because to a question -asked,
he gave a false answer, not befitting one who had adopted the Christian
faith. The incident appeared to us to be personal and trivial but the dis-
pube regarding the school points to an unhappy sentiment of rivalry.

The apathy of the Cemmunity to the sctivities of the missionaries is
refioctod in the statement of Shri Makna Bhai, Sarpanch of the Nyaya

el e,
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Panchayat at Thandala. He did not want a rift in the community but

when asked whether there was any conversion from his community within
two or three years he said he had no knowledge. The Government Officials

at Jhabua said that they had no complaints against the missionaries.

BARWANI: The Roman Catholic Mission here works wholly among
the Adiwasis. The Rev. Fr. Wuellener said that the idea was to try and

help the down-trodden. The villagers he said were “acceptable” and
there was a conviction in the cducated classes that the mission would

follow the Foreign Rule. 'The number of conversions from 1947 to 1953
at this centre was according to Fr. Wuellener 15. He admitted that
barring ex facie change of religion the converts showed no change and
followed their old traditions and customs. During famine days some ten
or fifteen persons were given loans.

Accounts of loans given at this Centre prima facie disclosed grave
irregularities. In the first place the so called Banks at Barwani and
Chikhlia could have no legal recognition as they are not registered. There
were no proper Registers of memhers and it appeared that both these
“Banks” were directly under the mission. Next the accounts were in some
cases hopelessly incorrect. One instance noticed by us was of Hirku who
was given a loan of Rs. 1,600/- on 11-2-53. On 31-12-53 Rs. 88/~ wiere
dehited to the account as interest and Rs. 166/- credited towards payment
and the balande shown was Rs. 1,522/-. There is then a credit entry of
Rs. 240/- on 31st December, 1954 (actually the account was examined on
27-12-54) but notwithstanding this, the balance due from Hirku on that
date is shown to be Rs. 1,603/. How this figure was arrived at passes
understanding. The recieipt given to Hirku mentions Rs. 240/- as being
towards interest. This works to a little over 15% while the rate at

Barwani is according to Fr. Wuelner 6%. When this receipt was
brought to his notice the explanation was, *“I was very busy and worried.

This is a repayment of loans and has been deducted from the Principal.”
The explanation we must say with regret does little credit to the person
giving it particularly as he claims the mission of diseminating amongst
the down trodden people, thie cread of Truth.

Another instance is an account of Ghusai which was later split into
two in the name of Nathia and Jugra. Nathia disclaimed knowledge of
this debt and he said it may be a loan to his son who was a convert and
it was admitted by Fr. Wuellener that the account was in the name of
Nathia because his son opened it. The account discloses that there was
an advance of Rs. 800 which according to Fr. Wuellener was a deposit
taken back the same day; but the deposit is not entered and the account
thus has been further debited by Rs. 800. A similar debit entry is found
in the account of Riston S/0 Dhanka Sastya of Warla, An ordinary
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money lender would have found himself dubbed with a charge of
dishonesty.

One significant fact admitted by Fr. Wuellener is that the repayment’
of this loan is out of a part of the debtor’s land earmarked for that
purpose. :

At Chikhaliya which we visited on 28-12-54 conditions were still
worse. One Master Raphel was incharge of the “Dispensary”. There
was no register of the stock of medicines nor of patients. He could not
say what the drugs in the Dispensary were though they included potent
poisons. Some bits of papers purporting to be accounts of the
“Co-operative Bank” were shown to us with an Account Book. We found
to our surprise that deposits in the Bank including a large sum put in by
Fr. Wuellener himself carried interest at 12% P.A. and loans were
advanced at Rs. 1819... There was no balance in hand when we inspected
the accounts and the-explanation was that so great was the demand for
loans that no soconer did money come in, it went out in form of loans. We
were informed by the Fr. Wuellener that though Master Raphel actually
issued the loans, the person who could give information was Master Joseph
but he was not available. We requested that he may be sent to Indore
with relevant papers but these were not made available to us.

After our enquiry at Barwani the Rt. Rev, Bishop of Indore wrote to
the Chairman on 25th January, 1955, what he called an explanation and
protest, (Copy appended) as regards the dispensation of medicine he
said :—

“Tt is easy to prove by the results obtained during a number of years—
which cannot be explained by mere chance that due to their work the
mortality of the villages and villagers who have made use of their
medicines has been much lower than that of others.”

“About the so called Banks he said, ‘“The Committee made out that
such mutual aid societies or “Banks” have to be registered. Our legal
Adviser, Advocate S. L. Garge, is still of the opinion that this is not the
case.

We are not concerned with the advice said to have been given by the
learned Advocate. We hold the view that in view of the provisions of
the Money Lender’s Act and the Co-operative Societies Act, in Madhya
Bharat a license for money lending and Registration is necessary and in
the interests of the Mission itself we brought this to the notice of the
persons concerned, our view being that even religious and charitable
Institutions have, when they do business, to follow the law. The Rt. Rev.

Bishop questioned the power of the Committee to probe into accounts and
said :—
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“It will, therefore, here be only necessary to show that the banks have
not been used as a means of inducing conversions, but as a means—a useful
and successful means—to help Catholics. I may here restrict my
remarks to the “Kheti Bank” since the “Small Bank” started and run by
the people themselves only advances minor loans, such as the people can
easily get, on similar terms, from money-lenders and thus cannot have
been a means of maeking conversions.”

The light way in which the highest dignitary of the Roman Church
in Madhya Bharat has considered and protested against our bringing to
their notice what we think are grave lapses on the part of the missionaries,
be-speaks of an attitude hardly consistent with the high ideals of religion
and social service. This complex was emphasised in the letter above
referred to by the gratuitous slur on the Committee ;—

“In the third place I feel obliged to regxster a strong protest against
the attempt of the Committee to sow dissention and cause a cleavage
where before there was unity and harmony.” We do not know on what
material the charge of attempt to cause a cleavage is based; and with a
clear conscience we refute the charge as being without foundation,”

But a passage in the same letter implies an admission that years of
canversions have done little to raige the moral standard of the converts.

“It is well known fact that common people are often very much afrald
of higher Government Officials even when they have to face only one of
them and not the whole group as was the case with the Committee. This
is even more so with nboriginals. In the case of the Bhilala area toured
by the Committee, to this has to be added that it was the general talk and
conviction that the Committee would come to take steps against the
Christians. This added greatly to the feeling of nervousness which some
Adiwasi converts felt. Under these circumstances, it is not surprising
that in several cases the result was that their minds ceased to function ee
Fr. Vaz rightly expressed it. Some people know the angwers quite well
under normal circumstances. A few even told lies to guard themselves
against some lurking danger.” (Copies of the correspondence are
appended hereto). B

In this connection, we should further refer to a letter from the
Rt. Rev. Bishop of Indore to the Chairman of the Committee and his
reply thereto (copies appended) without any comment beyond that the
vague referenee to “some grave mistakes by members of the Committee”
is wholly unjustified. We eould find nothing in the conduet of Shankar
Kanungo to which exception could be taken. The letters above referred
to and the replies will speak for themselves. :
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Dhani

This Mission is working since 1945; but before this, the Khurds
Mission used to send priests for preaching. There is & hospital and a
Boarding House with about 25 residents almost all free. The Missjon
spends about Rs. 6000 and makes payments for students reading in the
Rajeshwar Schoo] at Mhow. The average number of conversions at thig
centre is five to eight from the Bhilalas and Bhils. The explanation given
by Rev. Fr. Heit for working exclusively in this class of people is:—

“We do not work in other castes due to differences of ocastes. We
have intention of working among Bhils because other spheres of castes
differ. They resist to mix one another.. ...I do not start the work among
other castes because if we have Balai converts the Bhils resist to miz with
them.. In prayer the Bhils will never allow the Balais to accompany them,
....I shall not accept a person who requests for conversion and
expresses his readiness and willingness for it. I shall agk him to wait
because of the possible resistance from his caste fellows and Hindu
community,”

The fact that even after conversion a Bhil will not associate with a
Balai convert even in prayer tells his own tale and leave an impression
that such conversions are not by acceptance of the doctrine of Christianity
but for material gains,

Small loans are given by Rev. Fr, Heit and some money appeared to
have been advanced to the “Masters” (Indian Preachers).

The total expenditure at this Mission Centre is, we were told Rs, 32
to 85 thousand.

. In the Baptismal Register Entry No. 141 describes Dayashil B/e
Densingh aged 3 years as a Bhil though he is aaid to be child of Christian
parents. Entry No. 157 shows conversion of a child aged 10 years and
several] other entries of minors aged 12 years. KEntries 170 and 171 of
Lakhai and Khokaria do not give the parautage. Entry No. 186
dated 13-2-1949 refers to Puniadev aged 12 years whose father Sambhu
is still @ Bhil and mother is a Catholie. Entry No. 187 Bgdri’s father is
a Bhil and the mother {8 dead. Entry No. 253 Sukri aged 18 years was
baptised on 31-10-54 and on the same day she was married, The
eonversion of minors is unjustified and improper and even opposed to Law.
Sukri’s conversion appears prima faete for matrimony.

The villagers whom we examined at Dhani said thst they had
assurances of being supplied with cloth, medicines, money and gervice, as
inducement to conversion. Nagaria Bhil had stood surety for a loan of
Rs. 200 given by the missionary to his father for his marrisge, The loan
was discharged from the earnings of work done for the mission. Some
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four or five persons were converted but there was a Panchayat wherein
they were reconverted to Hinduism. Since then they were denied medical
facilities at Dhani. ‘

Shri Jhabulal Nirbhaisingh a Catholic Preacher made a statement
before us. He is a Post-Master getting Rs. 31 p.m. from the Government
and the Mission according to his statement pays him Rs, 66 p.m. He has,
however, no programme for preaching and says he only speaks of good
things when people meet. He says he also does Hindu propaganda in that
he points out the “Mistakes” in that religion. We do not approve of this
flippant preaching by a paid preacher.

We have nothing before us to doubt 'the bonafides of the statements
of the villagers who came biefore us. On their statements the Dhani
Haspital is not for pure service but for an end, viz. to show that in the
tract the Christians are definitely at an advantage which others could hope
to get by conwersion, and the work at the dispensaries is a show of service
to humanity. The absence of registers of patients at these places makes
it impossibe to verify the results of ‘this servioe; and we are clear in the
view that we cannot judge of it only by the ipse dixit of the Ri. Rev, Bishop
of Indore that the mortality of villages and villagers who have made use of
their medicines has been much lower than that of others.

GWALIOR: (Lashkar) has a Roman Catholic Church looked after
by Rev. Fr. Roger now under Jhansi Centre. The activity of the Mission
is mainly in 'the Christian Community which according to Rev. Father
Roger is about 300 individuals.

The Baptismal Register contains several irregularities. Entry No. 31,
showed the death of an infant baptised. The Child is shown as having
died on 23-3-1938 and buried according to missionaries on 2(-3-1938. One
Alphonso (Bansiram) was baptised and confirmed on 11-3-51 and he
married a Christian gir! named Margret on 23-5-61. Walter was born in
1926 and baptised on 12-4.52. He was married 'to one Nistra on 11-6-1952
after her baptism on 10-6-52.

Shri Ghube, M.L.A,, very rightly told us that one of the chief
incentives for Harijans to seek conversion was that they found a rise in
their social status and whereas 'they as Hindus were looked down upon as
untouchables they found themselves better treated on conversion and then
was expected in them of help from the Christians.

Shri Shejvalkar, Advocate, had no direct knowledge of missionary
activities; but mentioned an instance of some Goanese Indians when they
were asked about the Goan situation they said that Portuguese Govern-
ment was better than the Indian Government because it was Christian.
This attitude is typical of the superiority complex created in the minds of
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converts and leanings towards Christian Powers, This is, however, a
solitary instance brought to our notice.

An instance of abduction of a woman by a mission servant cited
before us must be considered to be-a personal matter.
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CHAPTER VII

Protestant Missions

published by the National Christian Council of India six organisations at
There are, according to the Christian Hand-Book of India 1954-55,
work in *Madhya Bharat, they are: —

Canadian Presbyterian Mission.

Church of India, Pakistan, Burma and Ceylon.
Methodist Missionary Society.

The Evangelical Alliance Mission.

United Church of Canada Mission.

United Church of Northen India.

According to the Census of 1951, the Christian population of Madhya
Bharat was 10,947 out of the total of 79,54,154.

There are well kept Hospitals and educational institutions and hos-
tels at several important centres. The hostel conditions in villages leave
much to be desired. The facilities and treatment given in the Medical
Institution have made them popular.

SN

The Evangelical work except for camps in villages is mostly in the
hands of Indian Pastors who with a very few exceptions appear to be
prompted by the zeal of proselytism rather than true evangelical work.
About conversions, the Rev. MacDonald said with commendable frank-
ness “Only one to five per cent people understand and follow Christian
religion. There has been mass conversion and we have no sufficient staff
to teach them. Personally I am against mass conversions. They are
improper. He also expressed the view that action ought to be taken
against a convert who follows old rites and traditions.”

The Rev. Dr. R. M. Clark, General Secretary of the United Church
of Canada, Mission was equally frank about mass conversions. When
asked about mass conversjons and the ignorance on part of converts of
the tenets of Christianity he said “From a true Christian point of view
such things are not desirable.”

The process of accepting a person into the Christian faith according
to the U. C. C. is impeccable if strictly followed. The Rev. Dr. R. M. Clark
told us that the clear instructions of the Church are that every person
seeking baptism must, make a clear declaration that he accepts the Chris-
tian religion, and have sincere faith in Christ. A person has to undergo
instruction after which he appears before a body of responsible persong—
the Session—which decides whether he is ready for baptism, but the
number of mass conversions and the admission that only a very small
percentage of converts follow truely the Christian doctrine indicates
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Iaxity in practice im the mxther of admission of Non-Cheistians inte the
Christian fold. In fact, Rev. Dandel and Rev. P. Joseph the pastors at
Agar aid Raoti asserted that they had been authorised by their Church
tu. make mass conversions, This impression on the pastors was observed
hy us at other centres too.

The Baptismal registers i properly maintained would afford proof of
eonversions, bat at alt the places where sach registers were examined by
us thexe was internal evidemce of their beimg irregular. Raoti in the
Ratlam Distriet had abeunt the largest nnmber of converts. The eondi-
thon of the register would be elear from am extract appended herewith.
The peried from 1981 e 1988 sppears to have been here one of heetic
activity and thewe werz mmamsconversions in village after village during
these years of sevewe faawine. Instances eould be multiplied by reference
to the registers at ofteer places hut we eensider it unnecessary to append
eopies of them to this repert and shall give only a few instances.

At Nandgaon (Nimar District) we examined Rev. B. P, Barlow on the
register of Baptism. I begins on 16-8-1922. The entry on the next
page is daoted 7-2-1929. Then follows an entry dated 5-2-31 and there-
after 27-2-1920. After 8-2-1981 there are indiseriminate entries. Seme
of the entries do not bear tive signadure of the person. giving the Baptism.
Rev. Bariow’s esplanation fow the omission of kis own signature was
that he was in a hurry then. This register purports to have been
examined by the Rev. Netram in 1950. The examination appears under

the circumstanees to have been superficial. We would earnestly desire
that the Missions clasely scrutinise the registers.

We have made & eemment on the calibre and capacity of the preachers.
Rev. Barlow furnisles an fmstanee of this. When asked the implications
of the pnayer for God’'s Kimgdom: on Barth he said sw # wdar sy g &
FOT T WA A HINE g § W oo FATCH S wifers e Y zefea Sard
™ ¥ |(when I pray the meaning of “Thy Kingdom on Earth” is that
‘in the world there is no Kingdom having the CHristian Religion. There-
fore let a Christian Ruj come). Such interpretation and dissemination
of it to the illiterate and ignorant masses is an evil which is likely to
lead to the criticism that there are anti-national political motives behind
missionary work.

Bheelibai. W /o: Bhilia. came before us as an ardent Christian: and
denied having dinners with. Balais. She was however belied by her own
son. and. aventually admitied that she jpined in the Hindu “Gangaur”.

Fattoo, 8. NonChristten, said ke lind sought admission inte Mandie-
shwar Hosdal bt wem ol that it was: for Christinns only.
Kishenlal 370 Fhltina, 8 convert said: that He with others kad tulien
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4 loan of Rs. 800 from the Mission for distribution to Christians during
famine, :

At Khargone Shri Vallabhdas M. L, A., told us that in July 1954,
the Mission Preachers at Bhikangaon said that Hinduism had trodden
people down and Christianity would lift them. He spoke of a doctor at
Zirniya who treated Adiwasis only if they were Christians. He further
spoke of his tour during Election and said he was told of children of
tender years having been converted. He had, however, no personal
knowledge. Mungalal Arya objected.to conversions by allurement, but
could not give any concrete instance of conversion, or the number of the
persons converted. He admitted the propaganda by the Local Arya
Samaj that converts would not have the benefits of Scholarship or service
given by the Government to Harijans. With this propaganda for re-
conversion, one could say Mungalal’s evidence is of a pot calling the.
kettle back. In absence of concrete instances the evidence loses much
of -its value.

At Umaria Pastor P. Joghi said that converts followed their old
_customs and mode of worship though they had been converted. Once
Shama Bhai said he became a Christian because he saw greater light in
that religion; but that he still worshipped his old Gods. His wife who was
blind was treated free at the Missionary Hospital at Mandleshwar and
later he embraced Christianity.

Gappya Kalu said that the Rev. Buchanan and Miss Morson once
visited the village Umaria when his son was seriously ill and said that
the boy would be treated at Mandleshwar Hospital if they become Chris-
tians and not otherwise. Miss Morson on being asked to explain denied
it; but it shows the impression on the minds of people.

Lachaman said that his brother named Dagru was ill and had to be
taken to the Hospital at Mandleshwar. His name and that of his brother
and brother’s wife were taken down. The local preachers pointed out
from the Baptismal register that Lachman’s wife Kali and son Hariasg
were baptised. This was stoutly denied by Lachman and Haria. Con-
sidering the ignorance of the people and their continued devotion to their
former religion notwithstanding conversion, we are inclined to think
these conversions were only for getting temporary medical benefits.

The Baptismal Register at Padlia was unsatisfactory. Pastor
David Koria could not satigsfactorily explain some of the entries, and in
one instance his explanation was not consistent with truth. He was
asked if the Mission or he gave monetary help; and he denied having given
any. Unfortunately for him a slip of paper came out of the Baptismal
Register which showed his having obtained from a shop-keeper by debit
to his own account an umbrella and other articles for the bearer of the slip.
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He, howeyer, did not know the name or residence of the person he
had obliged. It is hard to believe the Pastor’s statement that in his
monetary condition he gave out monetary help to people without a
record of such help. Pastor Koria, however, admitted that converts were
Christians only in name, 7z am &7 & far€ & e g faure & ot a1 €1

The truth of this apart from the statements before us was corro-
borated by the converts wearing necklaces of “Tulsi” and having other
patent marks of their old creed.

Dr. Buchanan, the Superintendent Dhar area said with reference to
the work of the Missions: —

“The aim of the Missions is to establish Christian Church in India
and the object is to spread Christianity, of course, out of conviction.
Service is secondary thing., First is the Church and then all which the
religion teaches.......... The Preachers have low understanding because
they are from low wunderstanding aend poorer classes......... We do agree
with the statement that there may be Christians who may have left
the Christian religion and may be on the roll of Baptism Register.”

Unlike Dr. Buchanan who admitted that there may be converts who
do not know the real meaning of Christianity, Pastor U. K. Prasad of Dhar
stoutly repelled the suggestion that converts did not understand
Christianity.

Agsked about the statement Sekadia of Atarsumbha Dr. Buchanan
said “My opinion is that this is not the proper way of Christian religion”.

At Ujjain too we were told by Miss Kilpatrik and Mrs, Dobson
(the wife of the Missionary incharge) that Mass Baptism was contrary
to their faith. Of the conversion at Dhabla and Agar by Rev. Dr. Pannalal
and Rev. Dr, Dandel, Miss Kilpatrik said: —

“Dhabla has nothing to do with our Mission.”

““Mass movements are not permitted and Rev. Dr. Dandel is not recog-
nised as a Doctor by the Mission. He has no appropriate qualifications.”

Kharwa is an important centre. Here too the Register of Baptism
was not regular and it was not possible to separate cases of conversions
of Non-Christians minors from those of Christian born children.

Dr. Kanara and Mrs. Kanara (Mahidpur)said, “we like that persons
come with families to embrace Christianity. We baptise the wife and
children...... and it may be correctly inferred that they are ignorant and
baptism made on the responsibility of the man but the man teaches them
after baptism.”

In view of Dr. Kanara’s own statement that if a person comes to him
for conversion without understanding the religion he would not baptise
him because it would not be a trueconversion, the wholesalebaptism of a
person with his ignorant wife and children cannot be justified.
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- The conditions above discuseed also ebtained at Mandsaur, Sitamau,
Neemuch and other places.

At Mandleshwar as stated elsewhere we had instances of minors
being detained for non-payment of fees and .other dues. Miss Morson
has written in answer to our demand for explanation that this action on
_ part of the misgion is improper. We had only two instances before us.
We hope there are not many such, and that there will be none in future
of such pressure.

The evidence of villages discussed above is typical of the whole and
it is unnecessary for the purpose of our enquiry to consider every witnesa
in detail. What we have said above would apply to converts at other
places. The Arya Samaj claims to have performed “Shuddhi” (Recon-
version) at many places and generally speaking the conversions we found
were not out of a conviction of faith. It was apparent to us that mostly«
- people saw material benefits in conversions at least for appearances—
the pastors at several places told us that in their presence the converts
said they were Christians but directly their back was turned they said
they were still adhering to the old caste. The heads of the Mission have
not taken notice of such conversions on Iapses of converts,

We would, however, refer to the statements of some mtnesses bear-
ing on the questions before us.

At Mandsaur—Shri Shyamsingh, Sugarcane Development Officer,
born a Christian said that he made a comparative study of Christianity
and Hinduism and the Arya Samaj impressed him as giving the true light,
and in the result he got converted to Hinduism five years ago. He says
he had worked among migsionaries and his view is that conversions
ought to be stopped as they were utilised for the political intents of the
governments to which the missions belong., He said, however, that mis-
gionaries used fair means for conversion helping people with money,
medicines and clothes. ) C

Shri Govindsingh of Sitamau told us that by conviction he embraced
Christianity in 1936 but then be thought it was wrong. It was in his
words only labeling a bottle. He is an atheist now. He expressed his
faith, “I am God or there is no God’” but he reveres Buddha a.nd Christ
as Heroes.

_ The evidence of this witness would have been of conside.rable impor-
tance because of his education and social status were indicative of clarity
of thought and steadiness of ideas. He admits that he has abandoned
Christianity ; and about conversions, we would quote his own words:—

ol WO M wez W, W Rl 1 e ey § SR W
g7 TIFTT & § ) @) o derian Hw afcsdn iaﬁqwdmmﬁ L
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efe & arvtgr awaar € 1 o ooty Pl srodfie S o) e anfawfion & sy
avaar § 1 8% 3 sardr ez grn FF PeRear Mg X aga Y aamer it R ¢
wex #Y afcarr g7 oF & fad awn ae §, 70T A 48 F e tark A

Shri Govindsingh’s evidence has, however, little weight since it is
confused. He considers an average Christian convert better than others;
but likewise says there are many in the Missions who are ‘Badmash’. His
plea for conversion of minors is absurd in view of what has been said
even great Christian divines and others of India’s culture all along. His
view that Truth is relative and the conception of it differs from indivi-
dual to individual cannot commend itself to a rational thinker; and his
statement that the missionaries create an atmosphere of sympdthy of
which people become victims ‘Shikar’ is inconsistent with the reverence

he claims to have for missionaries and to some extent suppotis the charge
of Inducement.

The statement of Gheesa S/o0 Parthu Balal of Susher is that Ksha--

triyas threatened the community with violence. A foreign missionary
came and promised all kinds of help against the oppression by Kshatriyas.

Mansaram of Susher was baptised by Rev. Dandel without instruc-
tion. He had a grievance that notwithstanding the conversion, Rev.
Dandel would not have even a cup of tea with him.

The register of Baptism at Jaora showed the conversion,, on 10-4-1955
of Mustt. Sita W/o Pannalal aged 24 with her three children. Pannalal is
a teacher appointed by the mission at a night school at Mandla about 18
miles from Jaora. Rev. J. Parihar told vs that mitors could not be
converted without the father’s consent; but he could not produce 2
written consent at Pannalal. It was admitted that Pannalal had not
been converted, till 30-9-55 when we visited Jaora. Rev. Parihar said that
Pannalal had two month’s training at Rasalpura and had been recom-
mended by the ‘Session’ and is himgelf anxious to be baptised. He comes
every month to Jaora and the explanation given by Rev, Parihar for his
not being baptised though his wife and minor children have been, is to
say the least, flippant. He said “It is my pleasure to baptise a man
whenever 1 like. It is my duty to baptise a man when he is ready and
has got the ‘Sessions’ permission. I would baptise him on a special
occasion. There is no reason for this. As far as possible I shall ask him
to wait.” This is surprising since if Rev. Parihar is honest to his faith,
there is no reason why there should be any obstacle between Pannalal and
the Saviour. We have reason to think that the conversion of Pannalal 8
wife and children is not an honest conversion.

The irresistible conclusion from the evidence before us is that
though the Christian doctrine and the policy of the Missions demand
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that there should be instruction in the tenets of the religion before con-
version, there has been in actual practice a departure from the principle
both by foreign and Indian Missionaries with the result that only a negli-
gible percentage of converts are real Christians.

We have referred before to the charges made by Roman Catholic
‘Missionaries against Government Officials and others harrassing Chris-
tians and Christian Missionaries. A like complaint was made at
Mandleshwar by Rev. D, Wayling and Miss Morson and in support of it
an order purporting to be from the Divisional Forest Officer to one Gopal
Khallasi was put before us. It was formally certified by the Rev, D.
Wayling and since we thought it desirable to have an enquiry made
about the genuineness of the said order, we had photographic copies
made and sent one to the Government, another to the Mission and a
third to the Collector Nimar and fourth to the Chief Conservator of
Forests, the latter two replied that no such order had been made. The
paper put up before us appears on the face of it not genuine and Miss

Morson’s explanation is to be found in her letter of 28/2/56 in which she
says:—

“In reply to your letter of February 20th I fear I cannot help you
much. I only know that Gopal brought the letter in question to show
to me. I read it and handed it back to him. Angered at the injustice

being done to him he tore the letter to pieces which I afterwards very
labouriously fitted together.”

The falsity of the document points to an undeswable propaganda by
some interested persons against Government Officials. We would suggest
as we have done in our letter No. 838/55-56 dated 28th February, 1956 that

the Government should have an enquiry made in the matter to find qut
who is guilty.
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CHAPTER VIII
Reaction to Missionary Propaganda

The general reaction of the intelligentsia we think finds expression
in a letter from Rajkumari Amritkaur to Mahatma Gandhi reproduced
in the ‘Harijan’ of 30th January, 1937. She says:—

“I am of opinion that the missionary with the best intention in the
world—for we must credit him with honesty of purpose—has wronged
Indian Christians in more ways than one. Many converts here have been
denationalised e.g. even their names have been changed in many instances
to those of Europeans; they have bgen told that there is no true light to be
found in the religion of their forefathers. The ancient scriptures of their
ancestors are a closed book to them. They have had implanted in them

a psychology of near in regard to their Non-Christian brothers......".

~ “At ‘the same time, while there has been no conscious effort to purge
the Indian Church of the taint of untouchability that exists within its
own doors, the untouchability that exists in Hinduism has been exploited to
the extent of attempted mass and wholesale conversions to so-called
Christianity of ithe Depressed Classes. I say so-called Christianity
advisedly, because I know ‘that not one of these poor people to whom I have
spoken—and I have spoken to many—has been able to tell me anything of
the spiritual implications of his change of faith. That he is equally
ignorant of the faith of his forefathers and has been sadly neglected by his
own community, does not seem ‘to me ample or any reason for transplanting
to an alien soil where he can find no root.”

In the statements before us of persons other than Christians we
observed several shades of opinion regarding the activities of the mission-
aries in Madhya Bharat. It was genenally admitted that their spirit of
service was undeniable; but the motive behind it was proselytisation.
Now service to humanity can well be considered to be a part of religion
and religious propaganda based on service cannot be objected to, unless
there is something ‘therein which is opposed to law or morality, It is for
such as are votaries of any faith to emulate the spirit of dervice to
humanity which is enjoined by all religions rather than criticism, a motive
which is not by itself objectionable. We were told that the missions have
money and other means by which they can reach people in the interior
whereas Hindus and others in India lack them. This may be very true;
but we are emphatically of opinion that a true missionary spirit in these
communities with a will to do the duty their religion enjoins will find a
way.

Another objection was to the comparison of Hindu Gods with Christ.
Shri Babulal Toli of Alirajpur said that the Christian preachers extolled
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Christ and by contrast pointedl to faitbegs  Rama and Krishna, He was
asked whether sections of the Hindu Communities did the same; and his
reply was that he did mok object to Indians but te people from foreign
countries speaking in derogation of Hindu Gods and idolatry. Under the
Oonstivwtion of Indea freedom of speech and religifon is guaranmbeed and no
enception ean be saken to criticism bonafide and withie Hmits of haw ie.
when there is no hatred, contempt or ridicute mn the comments.

We were told that “psychological pressure™ was brought on the
igmorant masses by the help given in cash and kind and by the provision
of amenities. In the days of famine, Shri Babulal told us, cash and grain
were freely distributed by Missionaries who went into distant villages for
the purpose. [Ife saig that the Government and the Congress party
provided adequate facitities but even then villagers sought help from the
missionaries. This indicated prime facie prejudice in the mind of this
witness which was confirmed hy the statement of the President of the
Boksil Congress that were it not for the help given by the mssionaries,
thhere would have been many deaths from - starvation. Shri Babhulal also
said; that the missionaries had incited people not to pay revenue and taxes;
huts this was fouad to be inecorrect on the statements of the Tahsildar and
the Adiwasi Organiser that it was the Socialist Party and not iwe
Migsionaries that was responsible for the campaign.

K was faintly suggested by a few thaf, the Sanatap Dharma was the
only oge which should be adopted by Bharat. In face of the Constitu-
tion of India adopted by her pzople this suggeslion must be. left out of
consideration. We are of opinion thaj religions could go together without
conflict and evolve a culture suited to the times.

- In, thg words of Mahatma Gandhi (Harijan dated 30-1-1987) :—

“Phe different religions. are beautiful flowers from the same garden,
or they gre branches of the same majestic tree. Therefore, they are
equally true, though being neceived and interpreted through human
ngtruments equally imperfect. It is impossible for me to reconcile mysaf
to the idea of conversion, after the style that gees on in India and
elsewhere today. It is an error which is perhaps the greabest impediment
to the world’s progress towards peace.”

We are.of opinion that there must be a thorough heart searching in
the NonChristian Communities and particularly the Hindus for finding
oud the reasons for the tendency of the ignorant masses to quit their fold.
Inbolerance and apathy towards the lot of the masses must disappear and
a truely human approach made to arrive at a solution; and a strong effort
must he- made by the Government and the peopde ta.raise the inteldectual,
mpeal, and- socipl. standerds of the backward classes,
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EXPENDITURE ON THE MISSION WORK

&
THE SOURCES OF MEETING IT

The information regarding the finances of the Mission had to ke
gathered from the figures supphied by the Missions. It is not our
concern to scrutinise them save for ascertaining whether monies are
improperty used for proselytisation. The accounts of Protestant U. C. C.
Migsion were shown to us at Dhar and we were greatly impressed by the
system of their maintenance. Simp'e and yet efficient, it is controled
by Miss Martin with the help of only one Accountant.

It is, however, clear from the evidence before us that there are private
contributions which are not required to be entered in the accounts, They
-are in the form of gifts-—local and foreign earmarked for certain purposes.
The accounts show the magnitude of the work which is being done by
the Missions, but the nature of it must be judged not purely on the
mecounts bust by other evidence.

A statement of the Income and Expenditure of the Missions as
supplied 'to us are appended at the end of the report.

CONCLUSIONS
'As & nesult of our enquiry we find:—

1. That conversions are almosgt wholly from the Adiwasis in the
“T'ribal area, and from Scheduled Castes in other areas. In the Southern
parts of Madhya Rharat, the conversions mostly are from the Balai
Community, which has the burden of “Begar” (Compulsory Service) and
the oppressions of Jagirdars and Land-holders,

. 2. That the conversions are mainly due to extreme poverty,
ftiteracy and ignorance of the Scheduled Castes & Tribes. With the
petrified ideas of castes and attitude of thyz Caste Hindus to the Harijans,
who were looked down upon as no bettier than lepers, the benefits by way
of social status and betberment of economic conditions naturally provide
an allurement for conversion.

3. That there have bieen mass conversions which admittedly . are
improper. So too conversion of families including minor children even
though such minors have no instruction in religion.

4, That the village preachers have little education and it is not the

evangalist spirit but the prospect of material gains that mainly rules
their actions.

5. 'That the converts havie merely the stamp of Chnstxamty in
name and save those attached to the Mission, few of them if at all give up
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their adherence to their old religion and social customs, and have little
knowledge of Christ or Christianity.

Recommendations

The immediate need is for the spread of literacy and upgrading of
the social and economic status of the classes from which the converts are
mainly drawn. So that they may act with a full consciousness of what
they do. While the Government must be congratulated for taking legal
and economic measures for the betterment of these classes, we doubt if
the full benefit goes to those whom it is intended. There is, in our view,
need for greater vigilance on the work done by the Government agency
and for greater sense of duty for its own sake on the part of the workers,.
s0 that the goal may be reached soon.

Mere Government help we feel would be of little avail unless society,
is alive to its own duties in this regard. It is true that the intelligentsfa
and the Caste Hindus are now waking to a realisation that the strength
of the nation depends on greater unity by closer association of all citizeiis
on a footing of equality and that bars like caste by birth must be removed
and merit be the foundation of social status; but in our view the efforts
in this direction must be intensified not by mere platform speeches and
platitudes but by a direct contact with the millions of neglected people df
the villages in the true spirit of religion-sympathy and love; and strong
effort directed to the removal of the inferiority complex ingrained in
them by centuries of servitude,

We recommend that conversions from one faith to another should

be duly registered in the Office of the Collector of the District or some

| other Office on a prior notice of the intended conversion or on an
application and affidavit of the convert and the priest solemnising the

conversion within a month of his conversion. Some of the members of

the Committee are of the opinion that a month’s notice should be given

of an intended conversions. At present the only means of ascertaining

the conversions are the registers of Baptisms maintained at Missionary

Centres and these as will appear from the body of our report, are not

gatisfactorily maintained.

The retention in the Register of Baptism of persons who do not
adhere to their ostensibly adopted religion, is in our view improper and
we would earnestly suggest to the Mission that the Registers may be
revised in view of their avowal that conversions should be on the basis of
faith and faith alone, We would refer to the statement of Dr. McNicol
and Shri Cumarswamy quoted by Rolland Allen in the “The Spontaneous
Expansion of the Church,” (Second Edition Page 29).

- #A hindrance to the Self-Realisation of the Indian Church that some
atleast of her leaders feel is,....,...... the downward pull of the mass
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movements as these pour out year by year ignorant multitudes into the
Church.” (Dr, McNicol).

“There are many Indian Christian leaders of repute who look upon
the new movement with alarm and urge that the missions far from
giving countenance to it should discourage it with all their power.”
{(Shri Cumarswamy).

¥ We would lay emphasis on the illegality of conversion of minors and
its impropriety even on the assent of their guardians. It is possible to
give education to a deserted or abandoned child in the real spirit of social
gervice even in a Christian Institution and in a Christian atmosphere
without conversion till after its majority when it could bring a conscious
ghd intelligent mind to bear on the acceptance of the faith, We would
ihcidently mention that there is a law in Madhya Bharat penalising the
conversion of minors.

It will be proper for Missions to impress upon the minds of their
illage preachers that mass movement and mass conversions are against the
-mission creed and visit with a strong hand all departure from the principle.
Mass movement may, we fear, sterilise the Church and dim its glory,
‘" The Independence of India and the Constitution adopted for her by
the People guarantees equality of opportunity and freedom of Religion to
all her citizens and a new era has dawned in which one may well hope to
gsee all religions and creeds marching hand in hand on the path of faith
and love towards the betterment of the world. With this hope and prayer
we conclude our report,

M. B. REGE
Chairman,

Christian Missions Enquiry Committee,
Madhya Bharat, Indore.

R. K. YARDAY

DEVISINGH
4-5-58.

e ot

S. B. MANDLOI
4-5-66.
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ANNEXURES

Statement showing names of places visited by the Committee.
Statement showing the number of persons examined by the Committee.
The Questionnaires in English and Hindi issued by the Committee.
Statement showing Income and Expenditure on the Mission work.
True copies of the letter :—

(i) Miss B. Q. Morson (Two letters).

(ii) Miss Brown, Hatpipliya (One letter).

(iii) Bishop of Indore (Two letters).

(iv) Reply to the Bishop of Indore (Two letters).

Copy of Baptismal Register at Raoti for the year 1937 and 1989,






47

' THE CHRISTIAN MISSIONARIES ENQUIRY COMMITTEE HAS
VISITED THE FOLLOWING PLACES IN MADHYA BHARAT

S. No.” District Places visited Remark
1. Dewas 1. Dewas Visited once
' 2. Hatpipliya » Twice
2. Dhar 1. Atarsumbha » Onece
h 2. Dhamnod o Twice
3. Dhani ” »
4. Dhar ” ”»
5. Dharampuri » Once
6,‘ Sanko_ta ” ”
3. Guna’ 1. Guns - ” "
2. Ishgarh " "
4. Gwaljor 1. Gwalior » ”
b. Indore 1. Indore Head Quarter
- 2. Khurdakhurdi Visited once
3. Rasalpura » »
6. Jhabua 1, Aamkut " "
2. Alirajpur » ’
3. Badisardi » »
4. Eshgarh " ”.
6. Jhabua » Twice
& Gopalpura »w Once
6. Jobat " "
7. Thandla ” "
7. - Mandsaur 1, Mandsaur " »
2. Neemuch » ”
, 3. Sitamau ’ ”
8. Nimad 1. Balkhad » »”
& Khalghat v »
2, Barwaha " "
3. Barwani » Twice
& Dhamnot » Once
4. Chikhaliya ” "
5. Khargone ” ’
6. Mandleshwar w Twice
7. Nandgaon » Once,
8, Padliya ” ”
9. Pendharniya " "
& Salikalam » "
10, Sendhwa

” »
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S.N. i DISTRICY PLACES VISFTED "REMARK
11, Sirlai Visited once
12, Umariya Visited ,,
9, Ratlam 1. Jaora ” ”
2. Mahidpur Rd. s o
3. Ratlam » Twice
4. Raoti St. & Village: ’ ”
. 5. Kharwa » ”
10. Shajapur 1. Agar »  Twice
2. Bercha St. ,» Once
3. Choma & Sagadiya » Twice
4, Nalkheda. » Once
5. Shajapur o .
6. Susner s Twice
11. Shivpuri 1. Shivpuri s Once
12, Ujjaih 1. Dhabla » . Once
2.\Jhard& 2 »”
3. Mahidpur ” ”
4, Tarana w»
5. Ujjain » - Twice

;i‘hus the Committee has \}Eted,’ﬁ‘.! places in connection with the enqulrgr

work.
L lonl M

b
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CHRISTIAN MISSIONARIES ENQUIRY COMMITTEE'S STATEMENT
SHOWING NAMES OF PLACES AND NUMBER OF
PERSONS WITNESSED

S. No. District Places No. of witnesses Total
1. Dewas 1. Dewas" 6
2. Hatpipliya 7 13
2. Dhar 1. Atarsumbha 7
2. Dhamnod 4
3. Dhani b
4, Dhar 12
5. Dharampuri 4
6. Sankota’ 6 38
8. Guna 1. Guna 9
2. Ishgarh 12 21
4. Gwalior 1. Gwalior 16 16
5.  Indore 1. Indore 15
2. Khurdakhurdi 8 ,
3. Rasalpura 14 37
6. Jhabua 1. Aamkut 6
2. Alirajpur 11
3. Badisardi 5
4, Eshgarh 2
5. Jhabua & 18/1
Gopalpura
6. Jobat 10
, 7. Thandla 13 ' 66
7. Mandsaur 1. Mandsaur 14
2.. Neemuch 13
3. Sitamau 18 45
8. Nimad 1, Balkhad & 13/1
Khalghat
2. Barwaha 2
3. Barwani &
Dhamnoi 23
4, Chikhaliya 8
5. Khargone 8
6. Mandleshwar 18
7. Nandgaon 4
8. Padliya 8
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S. No. Distriet Places No. of witnesses Total
9. Pendharniya & 9
Salikala

10. Sendhwa 8
11. Sirlai 7

12, Umaria - ' 10 118
9.© Ratlam 1. Jaora 4
2. Mahidpur Road . 14
3. Ratlam . 25
4. Raoti & Raoti St. 71

6. Kharwa - 6 120
10. Shajapur 1. Agar 12
2. Berchha St. 1
3. Choma & Sagaria 20
4. Nalkheda 7

6. Shajapur 16

6. Susner 10 60
11. Shivpuri 1. Shivpuri 16
12, Ujjain 1. Dhabia 6
2. Jharda 7
3. Mahidpur 6
4. Tarana 3

5. Ujjain 13 35

586 586

Enqairies were made from many others ‘who were present but
such statements as were identical with those recorded were not formally

“trecorded. :
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QUESTIONNAIRE FOR THE INQUIRY INTO ‘THE WORKING
OF THE CHRISTIAN MISSIONS IN MADHYA BHARAT

Reply to the following questions will be treated confidential, with an
assurance from the Government that no action w1lL be taken in respect
of the statement made.

INTRODUCTION : —
(I) Since when are Christian Missions
working in your district?
(IT) At what places are these Missions
working?

(I) What is the strength of the Mis-
sionaries at Centres you know of?
Please name such Centres and the
strength at each Centre.

(I1) How many of such Missions are
Madhya Bharat Loeals?
(III) How many of them  are Indian
‘ Nationals?
(IV) How many of them are Foreign
Migsionaries?

What is the approximate number of con-
versions per year at each Centre from
1947 to 19637

How much amount do the Missions
spend every year on different Centres
on the following heads: —
i. Evangelical Work,
ii. Educational Work,
iii. Medical Work, .
iv. Vocational Work, &

v. Any other work,

How much money and other helps comes
from: —
i. Foreign Countries,
ii. Our Country.
What are the reasons that make persons
embrace Christianity: — )
i. Conviction in the religious principles
of Christianity?
ii. Poverty of the people?
iii. Prospect of material gain by reason
of Educational and Medical faclhtles,
(a) Now or (b) in future,
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iv. Better Social status, (a) Now or in
(b) future.

v. Political advantage, (a) Now or in
. (b) future.

How far do you think are the following
responsible for conversion?

i. Orthodoxy of Hindu religion,
ii. Rigidity of Hindu Social customs.
Out of conversions in your district
between 1947-58 how many come: —
(I) From caste Hindus,
(II) From Educated Classes,
(III) From Richer Classes,
*(IV) From Scheduled Castes,
*(v) From Scheduled Tribes,
*(VI) From Other Backward Classes,
(VII) From Non-Hindus: —
(a) Their number,
(b) Their Religion prior to con-
version?

*List attached at the end for reference,
reference.

B. METHODS:—

9.

-10.

11,

12,

18.

What are the methods adopted in the
propaganda for the conversion?

Is there any fraud or false hopes given
to induce conversion? Please illustrate,.

Do you consider any propaganda or
method for conversion adopted by mis-
sions against morality? If so, please
give reasons and state:—
(a) Forms (b) Methods used.
Do you consider any method ofconversion
to be against National Interest of
Bharat? If so why?
Is there any change in social relationship
of the converts with:
(I) Other members of their family,

(1I) The Community from which the

person has been converted, in respect
of t =
(a) Marriage,
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15.

16.

17.

8. ...

19.

20.
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(b) Inter-dining,
(c) Association in respect of other
social and religious functions.

Is there any difference in the treatment
by Christians given to converts from
different communities in respect of : —

(I) Church Assemblies,
(IT) Prayer meetings,
(I1I) Christian religious.functions,
(IV) Social relations such as, marriages
between converts from  different
caste and communities.

Are children and other dependents of
the family of the convert also considered
to be converted to Christianity?

(I) Do you know of cases,

(IT) And how many,’
when Christian converts have come.
back to their original religion, if
80, please state details available?

How far have the efforts made by Official
and Non-Official agencies to ameliorate
the condition of Scheduled Castes and
Scheduled Tribes and other Backward

- Classes, contributed to prevent conver-
sion?

.Do you. think that such efforts could be
intensified further to prevent conver-
sion? :

If so, on what lines?
Please give concrete proposals.

How many:

(I) Abandoned Children,
(II) And abducted women,
have found refuge in Christian homes
and Institutions in your district dur-
ing the period 1947-63.

Are such children brought up as
Christians?
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22, .

23.

24,

26.
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Are such women also brought up as -

Christians?

How many such converted people from
different communities are completely
assimilated in Christian fold?

Out of total numbers of the Indian Mis-
sionaries and their Agents in Madhya
Bharat, how many belong to the district
from which they have been converted
and are working either in the same dis-
trict or other places. in Madhya Bharat?

In the light of what you have stated
above, what do you think are remedies?
(I) Short term,
(II) Long term,
for the removal of the evils if any aris-
ing out of conversion.

Is there any thing which you want
to add to what you have already
said above?

Please add it below and if the spaee is
insufficient please add. it on the separate
paper.

Signature,

..........................

..............................

..............................

N. B.—Kindly send this questionnaire duly filled on or before:10th of

August 1954,
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LIST OF SCHEDULED CASTES, SCHEDULED TRIBES AND .

OTHER BACKWARD CLASSES

SCHEDULED CASTES: —

1. Bagri or Bagdi 2. Balai 8. Barahar or Basod
4. Bargunda B. Bedia 6. Bhambi.
7. Bhangi or Mehtar 8. Chamar 9. Chidar
10. Dhanuk 11. Kanjar 12. Khatik
13. Koli 14. Mahar 156. Mochi
1€. Nat 17. Pardhi 19. Pasi
19. Sar-* ,
SCHEDULE TRIBES
a 1. Bhil including Bhilala, Barole and all other tribes within the Bhil
roup.
2. Gond 3. Korku 4. Soharia
BACKWARD CLASSES
1. Kori 2. Kotwal 3. Koshti
4. Jatava 5. Zamral 6. Dhed
7. Mang 8. Regar 9, Nihal
10. Naik 11. Khargon :

Space for additional information



56

wegwred # wriste favd frmateal @ awi-waferat w1 s qraed
StgATEEY

Wmmmmmfm%ﬁ:ﬁaww FIATAA 7@ waq qr -
EASSUL qtm%$m%mqﬁ€amﬁ$$ma@aaﬁwﬁ1ﬁn

#. yeagsy
8. (%) o o & dond faemfod
T Y T FCEE !
(®) & fagfeai fem fiem eoml 0
FE T G L7 :

R, (F) - & araey FEi 0 fusEtal.
* Hegy T g7 FIAT SA
AFET F oA oqur T 9T
difaq fagmfal & @=e
agemd ? -
(@) =¥ ¥ feqdt wemars &1
e 7
(w) e ¥ e owchiw &7
() waF ¥ ferely farel 27

3. WAF % a7 vd qfaaq o1 afqad
2% ¥ ¢RY43 & i shaw afcaror

@AY

. fafum a1 ox faemtat stqad fa
w&t qx fraHy aaaty sag w2
(%) urfas st 03,
(=) Fafos Fwat ax,
(7) stwfuay ox,
(a) I st ag, @i
(v) s smf a<.

Y. ¥ frmrafeat #Y fger saar i e
FErgar
(%) a2l &
(@) W@ &, el @ 7



51

% AmaEy T A {arg g7 & famifsa
Ay yFor g ?

(%) gurg vd & fazt ¥ fawm
*F o,

(&) fagar & s,

() adary ud wigsy & fawrdarsl
darfore o shafus glram
F FA,

(u) S==aT amfas @ & fag
aqqrT sgar Jfasy F,

(%) 73w wd At wdfas
gt ¥ fafg & 43,

o, T ZF 97 q9{Caaq & fod fre aral
#Y Fg % N gAmg & 7
(%) fag 94 A sdvarfzar,
(&) femgait & fafar #v sz

c. faerifea ol & & sod G & feasy
AV A 9RYe ¥ I F Ay F o
gfeadw far -

(%) savil & %,
(=) fafars a7 & 3,
(7) afm =7 & 3,
#*(9) gfomi d 3,
*(¥) sfearfaal & 3,
#* (%) sm fgd anfaal 7 §,
(8) wfegent & 4,
(2) foaw =i 1,
(R) fea 9F # awda) |,
srfera & g 9 § wOT 3G dA
4
¥, sonfeai
2. u¥ qfgdq F v AT w1d ¥ 7 fA-
T I qraat & gaW7 fwar stAT 7



58

o. FaT ¥¥ qfcad® ¥ 3 3¢ A @
Feeqd smarsi gra wAfaa e
wrar g7 Foar SRrgeer dfsa

24, T 917 faemfa g smard o ud
of@dR g 99w AT Y
wfer gaaa 27 afz &, @ s
FAFT TEFOT FIQ g TFT —
(F) wumal sz
(@) Sa% Tawq 1 afqeare eorq

EHiEo

R, AT A9 qUAREAT §F IWNT A g
famfy 3 sy Yy e fga (WRa)
fae wma &0 afs g, av wY ?

23. w9 qfEgs &1 fw &/l & fes
qIATTF qagril & 7 Sa< omar g ?
(%) of@ & &wa gz A,
(@) fog arfa §edofEav s @

g defua 4,

(1) fmg &,

(R) 7™ %,

(3) armfas ST #,

(¥) wd vy i I@at )
aftafaa 7 &1

oy, o1 fave Fawat & Surdat grar fafire
sifer & oo afcadst ¥ a1a sqagrT
H #YE F=IC T@T v &7
(%) frmad & @ H,
(') =T w R A,

(w) SargEl & arfws Seal A,

(v) wifes &t & s fafaw
sfaal ot awEmY & W
qfcadai § s & faarg anfg
& gy 7



&

{&.

e

14

e

R

%

59

. q1 a9 aftays F af@e ¥ a9y @
s st Y farg @ W@ &, dar
A1 fear smar &7

(%) a7 oo Gy HeaTaY ¥ afcfra
g?

(=) = faereiy ?
o9 OF AfEy T fars uw 4gw
FW F I G AT TF °F
#Y ugw fear gy ? afz af, @
FoaT faeqd ST ffd |

g g, snfaamdt vd svg fagdr
afedt & Searw &g S §, @
q% aftama & sy anf  ?

. SUOET T | F4T AT T Ay qafFy
aFT argd &P gfe &, @ feA
feamrelt & 7 o v sreare Afwd

fam,

(%) afcms ==t o

(@) fFat saga o wee afgarsi
Fa e ¥ RUIFT AT
&g g A &ATE dear A
ArTT AT ?

. TT OY T34 FT AMAT-0AT 05 @A~ -
agr dmd g A QAT &7

a1 G ferai @1 wor-nwer gur
gA-agd oy farg v ¥ far 7

fafww gt ¥ 39 &R g 1feaaT
FIAr fpm v Sardal F qafas
g7

. RETATE § T, a9 wmﬁtr
frgafal ok % afafafudY 73,



60

tha 98 fao § gwfaa &, s@i &
IgiF 97 ofemw fwar g1, s ot
I 9 § g7 75q T F o7y @l
9T F FT @ &) 7

Y. ITQR Ffaq qaAl F ATUIT 4T (9
w3 qfeadd g 9w D61 & I qed
F fad fra gl #) swpF qusd
&7
(2) sreq mrefre
() ¥ Freie

Y. ATTH I FIT FgT §, IaH afafe
qfg ST F AT FIATE A IS
Y & ooy vy 1 WA %%, afs v
HY HHYT FAAT GV AT ATT ST A FHA
FT AW FT g E |

7 9 W
. e,
Eart famy ow afufa,
AERIT, (1.
EEATIAT:
qaT gat.

AT —FTAT TT TEATEAT F1 HIFL Lo FTET TF I7 Ja& 97 gfoo o s ivf sweqror
AT MEFIEr, TR A 947 FETEe FY Woeq $@ w1 w7 §5)

gar ghem, stfaaet od wvg fagdt afaay &t

gfw
. AN AT W afen <. faEe 3. :Ar go. qredY
3. qATR . WIFEY Lo. HIAF R¥. W ¢&. qiEr
3. AU IATAGE . HAT AT AW 2. ¥ . q@ 2. |y
¥, I . WML R *EF L. WY

sty

. e R. Wrarer - § Y. ®rw . agfan



61

. WY . FEATI 3. FIEY ¥, ey Y. WA % 3
e #W 5 [T Q. fagr@  go. ATU® Q. ’rTWiE

w RS ey
e fdew,
g of s fexre Ao,
=R W

afafem wanrd Rea vy



62

STATEMENT SHOWING INCOME. AND EXPENDITURE
ON MISSION WORK

1. Canadian Presbyterian Mission.

The amount spent by our Mission in 1953, in all our Centres was as
follows ; —

(i) Evangelistic Work Rs. 386,300/-
(ii) Educational Work 56,250/~
(iii) Medical Work 51,400/-
(iv) Vocational Work Included in Educational Work.
( v) Maintenance and Administration 15,900/-
(vi) Children’s Home ' 7,900/-
(vii) Famine Relief 44,300/-
(viii) Building Work 6,600/-

Funds received from Canada - 2,05,800/-

» " » India 12,750/-

N. B.—Besides the above amounts, approximately Rs, 5,600/- is raised
and spent by the local Indian congregations.

2. Roman Catholic Mission

From 1st July 1983 to 80th June, 1954 the Bishop of Indore spent on: —

i. evangelical work (N. B. (1) money is only given for salaries of
staff and travelling; (2) the staff is chiefly employed in giving
pastoral care to Catholics); Rs. 12,728/-

ii. educational work (including buildings, salaries of staff, expenses
for boarders, equipment, etc. but excluding Palda. The larger
institutions are for their recurring expenses largely self-support-
ing). Rs. 1,07,418/-.

iii. medical work (for buildings, staff, and equipment only):
Rs. 19,857/-. For the rest those hospitals and dispensaries
support themselves by charging from patients who can pay.

iv. vocational work: is paid for as part of educational expenses,
either by the Bishop or by the Schools themselves.

v. other works( buildings, repairs, management, office, chur;:-l'l
expenses for religious services, equipment, etc): these expenses
fluctuate very much from year to year, but seems to be irrele-
vant for the purposes of the Enquiry.
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Pyotestant

The Treasurer of the United Church of Canada Mission in Central India,

In account with

The Treasurer of the Women’s Missionary  Society, United Church

of Canada.

FINANCIAL STATEMENT
For the year ending December 31st 1954

RECEIPTS

Balance 1953 ..
Drafts on the Home Treasurer
Exchange on Drafts

Orders on the Home Treasurer
Travel Refunds

Transfer—O. M. B. theracy
Vellore Refund

Fees and sales

DISBURSEMENTS
Salaries See Statement
Pr Opel'ty. ” ”
Schools » ”
HOStelS B o ” ”
Malwa Church Council . "

Exchange—Salaries and grants
Grants and Council Expense
Treasurer’s expense

Home Travel

School-ships

Transmissions

Exchange on Transmissions
Balance

» 124

Rs.
37,244- 7- 4
3,64,876- 0- 0
48,461- 4- 0
18,226-15- 9
956- 4- 6
4,250- 0- 0
1,700- 0- O
39,146- 4- 3

5,04,860- 38-10

Rs.
1,16,938- 4- 6
8,728- 7- 3
1,15,481- 7- 0
70,293-14- 3
48,026~ 0-
15,812- 8-
78,135- 8-
2,673- 6-
20,748- 0-
9,350- 0-
15,669-15- 0
2,012- 8- 9
5,986-14-10

SO O0OWOO

5,04,850- 3-10
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Woman’s Missionary Soeisty, United Church of Canada
DISBURSEMENTS : —Spyecial Grants and Home Travel,

For the year ending Decemher 318t 1954
SPECIAL GRANTS

Wards of Mission
Gratuities

Associate Secretary
Printing

N. C. C. Broadcast
Committees and Council
Medical Bills.

Living Alone Allowance
Room Rent

Income Tax

Furniture

Bonus

.M, B. Fund

Mrs, K. Yohan Masih
Jyoti Kiran :
Schaol of Social War
Torch

Malwa Sandesh

Tract and Book Society
Hawa Bagh School

National Christian Council
Christian Seva Vidyalaya

Sahayak Patrika

Landaur Community Hospital

Dr. Hancock’s salary
Language Students
Indore.Ghristian College
Rural Education

Builder

Audio-Visual

Miss M. Drummond
Mjss F. K, Bennee
Miss D> Mac Intyre
Miss F. E, Gruchy
lltass,F. J. Buckles

ss M, 1. Singh
Miss G. C. Patterson
Miss A. Black

HOME TRAVEL

Rs.
900- 0-0
6,531- 0-0
200- 0-0
376- 1-0
260- 0-0
869-13-0
556-13-3
707- 8-0
540- 0-0
4,760- 7-0
1,276~ 0-0
9,689~ 8-0.
8,p00- 0-0
8,600- 0-0
1,835- 8-0
1,276- 0-0
750- 0-0.
75- 0-0
318.12-0
2,660- 0-0
1,700- 0-0
860- 0-0
212- 8-0
956- 4-0
1,700- 0-0
1,887- 0-0
4,250- 0-0
7,480~ 0-0
2,183- 8.3
1,487~ 8-0

73,135- 3-3

Rs.

2,932- 80
2,082- 8-0

20,748- 0-0
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BOARD OF CHRISTIAN SERVICE—MALWA CHURCH COUNCIL.
Financial Statement.
For the year ending December 318t, 1954

RECEIPTS
Rs.

0. M. B. Grant 1,10,160- 0-0
W. M. S. Grant 48,025- 0-0
Congregation Assessments 15,291-14-0
Ratlam House Rent 600- 0-0
Van Buskirk Bequest 8,395- 0-0
Malwa Presbyterial W, N. S. 845- 0-0
Refunds 1,151-11-3
Grants for Dearness Allowance. 18,490- 9-0
Sales and donations 507- 2-9

Total Rs. 1,97,966- 5-0

DISBURSEMENTS

Maintenance as per statement 1,82,746- 5-0
Board expenses 15,220- 0-0

Total Rs. 1,97,966- 5-0

BOARD OF CHRISTIAN SERVICE-——-MALWA CHURCH COUNCIL
BOARD EXPENSES ‘
For the year ending December 31at, 1954

Rs.
Kanaji’s children 192- 0-0
Moving expenses 952- 5-0
Medical expenses 993- 5-9
Treasurer's expense 192- 8-0
Committees 51- 5-0
Board meetings 358- 8-0
Village Leaders Classes 50- 0-0
Court Case 35- 0-0
Printing 494- 0-0
For theft—Rupchand 650- 0-0
For refund—Mr. Normal. 72- 0-0
Literacy Classes 100- 0-0
Higher Education Scholarship 200- 0-0
Theological Scholarship 4,000- 0-0
Church Council 1,200- 0-0
Seminary 2,400- 0-0
Ratlam Classes 1,000- 0-0
Women's Classes 291-14-0
Y. T. Camp 170- 0-0
Refresher Course 822- 2-9
Leonard Theological College , 100- 0-0
Cycles 1,300~ 0-0
Transferred to Reserve account 194-16-6

thél 15,220- 0-0
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‘BOARD OF CHRISTIAN SERVICE—-MALWA CHURCH COUNCIL

MAINTENANCE

For the year ending December 31st, 1954

f)har
Baunswara

Neemuch

“Ratlam
Kharus
Ujjain

Sehore.
Indore,

Hat Piplia.

Mhow-Rasalpura.

Mandleshwar.

Rev. T. Buchanan
Miss M. E. Martin

Rev. R. M. Hendersbn.
Miss E. A. Maxwell,

Rev. L. A, Jeremy
Miss M. F. Cates
Miss F. E. Weber

Rev. P. §. MacDonald
Miss G. Thornber

Rev. S. Tukaram.
Miss A. B. Munns

Rev. G. E. Leard

. Miss D, H. Kilapatrick

Rev. W. R. Netram

Rev. R. M. Clark
Miss H. M. Johnson

Rev. Jacob Masih
Miss L. Brown

Rev. R. M. Clark.
Mrs. R. N. Peters.

Rev. J. R. Wayling.
Miss B. A. Morson.
Miss E. Newhort.
Youth Work.

Rev. D. Patlia.
Dhar Hospital.
Ratlam Hospital.
Indore Hospital.

Rs.

9,044-13-0
3,867- 7-0

10,497- 8-0
8,843-11-0

18,803- 0-0
5,005‘ 0‘0
8,707-12-0

27,104-10-0
3,767- 2-0
15,236-5-3
4,948- 8-0

15,570- 0-0
5,111- 0-0
8,896- 6-0
5,178-15-0
2,466- 3-9
7,628-12-0
3,702-11-9
3,714- 6-9
1,675-10-0

11,006-14-0
4,479-12-6

- 8,821 3-0
1,000- 0-0
1,048- 5-0

427- 3-0
481- 4-0
712-14-0

1,82,746- 5-0




€9
Inds The Treasurer of the United Church of Canada Mission in Central
ndia.

In account with

The Treasurer of the United Church in Canada and Woman’s -
Missionary Society.

Jdint Medical Financial Statement

RECEIPTS .
Balance 1953, 6,207- 97
O.M.B. Drafts on Home Treasurer, 1,46,625- 0-0
Exchange. - N 20,043-12-0
Orders on the Home Treasurer. 579- 1-0
Paid on a/c by Home Treasurer. ' 10,044- 7-6
‘ - Salaries paid in Canada. ' 6,150- 3-0
W.M. 8. - Drafts oen Home Treasurer. 1,20,275- 0-0
Exchange. 18,781~ 0-0
Orders on the Home Treasurer. 13,999- 0.9
Salaries paid in Canada. 29,489- 8-3
Independent Methodist Church. 2,991-3 -0
Fees and Sales. 1,53,665- 9-6
Rs. 5,26,841- 6-7

DISBURSEMENTS

Salaries ) See Statement 1,06,9504 5-9
Exchange on salary. 12,738- 0-0
W. M., 8, Salaries in Canada 29,489- 8-8
0. M. B. Sailaries in Canada 6,150- 3-0
Maintenanece : See Statement 3,64,394-10-0
Balance 7,118-11-7

Rs. 5,26,841- 6-7
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The Treasurer of the United Church of Canada Mission

in Central India

The Treasurer of the United Church in Canada
FINANCIAL STATEMENT— For the year ending December 3lst, 1954

RECEIPTS

Balance 1953

Drafls issued as per statement
Exchange on drafts ete.

Orders issued as per statement
Travel refunds

Joint Medical Council Expense
W. M. 8. .Audio-Visual (transfer)
Refund Trade School Scholarship
Home Treasurer’s statements
Befund Dr. Hancock's salary
Fees and sales

Paid in Canada

Rs. :
22,820~ 7-1
5,18,5600- 0-0
71,120-14-3
26,130- 7-3
10,282-11-0
2,125- 0-0
1,487- 8-0

" 3,576- 6-0
9,733- 4-3
1,657- 8-0
55,507-14-9
2,15,910- 9-3

9,38,852- 9-10

DISBURSEMENTS

Rs.

Salaries See Statement 1,48,834- 0- 9
Exchange on Salary » ’ 18,901-12- 6
Property : » ’ 15,059~ 4- 3
Schools . . ' 1,58,475- 0- 6
Iostels s » 49,489-15- 3
Malwa Church Council ” ” 1,10,160- 0- O
Grants and Council Expense " 1,73,991-13- 9
Treasurer’'s Expense ” 2,697-12- 0
Home Travel ” 12,616-15- 9
Medical Seholarship ” 1,700- 0- 0
Transmissions » 32,954- 6- 9
Exchange on Transmissions ’ 4,446- 7- 9
‘Paid in Canada ’ 2,15,910- 9- 3
Balance . 3,614- 7- 4

Rs. 9,38,852- 9-10




13

BOARD QGF OVERSEAS MISSIONS, UNITED CHURCH QF CANADA
DISBURSEMENTS : —Mission Council Expense and Home Travel

For the year ending December 31st 1954
Mission Council Expense

Ras.
Wood stock School 2,638- 0- 0
School of Social Work 1,275- 0- 0
Vellore Medical College 4,260- 0- 0
Union Theological Seminary 9,662. 8- 0
.Leonard Theological College 1,000- -0-- 0
Genergl Assembly 3,400- 0- 0
Landaur. - Coammunity Hospital 1,912- 8- 0
Allahabad -Agricultural Institute 6,376- 0- 0
Sahayak-Patrika 175- 0- 0
National Christian Council 1,445- 0- O
M. I R. C. C. 200- 0- 0
C.MAIL 369-12- 0
Trade School Scholarship 5,100- 0- 0
Ludhiana Medical College 2,125- 0- 0
Rural Life and Literacy 4,250~ 0- 0
Dr. Hancock’s salary 1,657- 8- 0
Provident Fund 6,376- 0- 0
Furniture 12,750- 0- O
Conveyance 34,000- 0- 0
Urgent Repairs 8,5600- 0- 0
Builder 2,784-11- 0
Audio-Visual 6,199- 0- 0
Rural Education 7,145- 0- 0
Land Tax 95-14- 0
Dearnegs Allowance and Bonus 23,030- 3- 6
N. C. C. Broadcast 250- 0- 0
House Rent 1,418- 4- 0
General Secretary 428-10- 0
Refunds on Income Tax 4,020- 7- 6
Children’s School Travel 200- 8- 6
Publicity 1,206- 0- 0
Young Men’s Hostel 600- 0- 0
Medical Bills 2,436-14- 0
QOakville Chaukidar 240- 0- 0
Printing 375- 1- 0
Khimla & Halla 6,091- 9- 0
Refunds 680- 2- 0



Language Teachers.

Hindi Malawa Sandesh.

Substitute J. Halla.
Council & Committees.

Dr. W. G. Anderson.
Rev. A. T. Embree.
Dr. R. B. Mc Clure.

74

6,254- 8- 8
75- 0- 0
930- 0-
2,274-13-

(=]

1,78,991-13- 9

Home Travel

2,932- 8- 0
8,797- 8- 0
886-15- 9

12,616-16- 9
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Mandleshwar, M. B,
April, 25, 1956.

Dear Mr. Rege, '

You will remember that I promised to make enquiries regarding a
small boy, Dama, whose brother was trying to trace him. The records
of the Babies’ Home in Neemuch are, regrettably, rather incomplete and
there is no child named Dama listed there. There is, however, a child
Hited as “Danny” or “Donny” (writing hard to decipher who was sent
by Dr. Gaikwad (as Dama was) at about that time. He was later sent
to Dhar where he was admitted in the Mission School in 1944, After
passing the sixth class there he was sent to Rasalpura in 19564 to learn
tailoring and he is there at present.

I feel fairly well satisfled that this is the boy, Dama but cannot,
of course, be sure. It would be quite easy for a child called “Dama” to be
called “Donny”, especially by a Scottish lady. It would also be easy for
Donny to become Daniel ( ).

Dénlel will; of course, know nothing of any relatives as he was a mere
child when his father handed him over to Dr. Gaikwad. I will see,
however, that the young man who is wanting to get in touch with Dama
is informed concerning this boy. It is possible that a wsticking family
resemblance might establish the relation-ship.

I think we have been at fault in not keeping more careful records and
1 trust that we shall do better in that regard in future.

Yours sincerely,
S8d./- B. Q. MORSON.

Mandleshwar, M. B.
January, 31, 1951,

Shri Rege, Chairman,
Christian Missions Enquiry Committee;
Indore, Madhya Bharat.

Dear Mr. Rege,

Thank you for your letter received yesterday. In regard to the
statements made by Lakshman and Gappu in Umariya I have looked up
records and find the following :~—

Lakshman S/0 Lalchand was baptised on 11-1-37 by Rev. Kashi Ram.
No brother of his has evér been baptised. I know of 1y illness in
Lakshman’s family with which I had anything to do. His wife, Kalibai
angd son Hariys, were baptised on 3-3-39 by Rev. Kashiram,
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Gappu, had wife, Natthi Bai, and four Children (Mohan, Hariya,
Kaniya and Parwati) were baptised on 26-12-38 by Rev. T. Buchanan.
On February 14, 1940, Miss Johnson and I visited their home in Umaria
and found Mohan, the cldest son, very ill. We took him the same day ‘to
the Mission Hospital in Indore. He was suffering from dropsy and never
recovered, though he was treated for a long time and got some relief.
On September 14th of the same year (1940) he was brought from Indore
to Mandleshwar., My record seems to have nothing further about him
but my recollection is that, after being in Mandleshwar for a time he
went back to his village and, some time later, died there.

It seems strange to us that the kind of accusation should be made
against us—strange for two reasons. First, we are not anxious to add to
the numbers of the Christian Community, unless the persons received are
Christian at heart. When someone says he wishes to be baptised we
try to find out if he really has faith in Christ and, if we feel he has not,
then he is not baptised. '

Second, we advise people of all classes and religions to come to the
Hospital if they are sick. The Hospital is not for Christian people but
sick people,

Have not yet received full information about the child, Dama. When
I do so, I shall let you know.

Yours very truely,
Miss., Q. MORSON.

UNITED CHURCH OF CANADA MISSION
" Educational and Evangelistic Work

Hat Piplia, Madhya Bharat,
April 14/66,

The Secretary,
Christian Missions Enquiry Committee,
Madhya Bharat Government, Indore, M. B.

Dear Sir,
Re: Your File 833/565-56.

In reply to your letter of Feb, 21/56, I am very sorry for the delay
and inconvenience which the delay has caused. As Miss Boyd, I believe,
informed you, I have been away from the station on tour during most of
the last three or four months, and consequently your letter did not receive
the immediate attention which it should have. With humble apologies
for the delay, I shall try to answer your enquiry as accurately as possible,
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Re: Dama Chhitar

As far as I have been able to check our records, there has been no
child in our school who fits this description. I am unable to help you here.

Re: Ganga Shankerlal
There is a child, Grace Shankerlal, in our hostel who came to us in
July, from our Children’s Home in Neemuch. This is likely the child
about whom you are enquiring. In all the time that Grace has been in
our hostel, to my knowledge his father has made no effort to contact her
either personally or through me, which he was perfectly free to do.

2. Grace is a slow student and in the four years she has been with
us has only progressed from our preliminary Class A to Class 1.

8. Our hostel took over full financial responsibility for Grace when
she came to us in July, 19562, and has continued such responsibility to the
present day. Total expenditure, reckoned on an average of about Rs, 12

per month would come to about Rs. 550 for the three years and ten
months she has been with us.

4. This question has never arisen for us until this present enquiry
because the father has made no approach to me either to visit the child
or have the child returned to him, If the father will pay us what has
been expended on his child and is anxious to set up a good home for her,
I see no reason why we should detain her.

I trust that the above information may be of assistance to you in
completing your enquiry.
Yours faithfully,
Sd./- Miss L. BROWN
Principal,
Mission School, Hat Piplia.

Bishop’s House, Indore,
Dated the 26th January, ’65.

From

The Bishop of Indore.
To

The Chairman,

Madhya Bharat Christian Missions Enquiry Committee.
Drear Mr. Rege, '

In connection with th> M. B. C. M. Enquiry Committee’s tour to
Barwani, Chikliya, Kotwari, from 27-29 December 1954, 1 feel obliged to
submit an explanation and protest.
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There were two things 1o which strong objection was taken during
the tour, namely: (1) that dispensaries were run by un-licensed prac-
tioners, and (2) the existence of private, co-operative banks or rather
mutual aid societies, which were not registered.

1
The Private Dispensaries

1. We weps aware of the new law about 'the registration of medical
practitioners which had been scheduled to come into force on 15 August,
1954, This law provided for the registration of undiplomate practitioners
who had practised medicine for fivie years prior to the coming .into force
of the law., We had several times asked government employed doctors
about the registration, but wene always told that as yet nothing had been
done about ‘the registration. After the stand taken by the Committee,
I paid a visit to Dr. Bhandari, the deputy Director of Health Services,
who plainly told me that the law was not yet in force, because the rules
for the registration of practitioners was not yet ready, and that the
practice of medicine by unlicensed practitioners was not (yet) punishable.

2. The private dispensaries cater for people who have not the habit
nor the intention to go to a doctor or government hospital, but in sickness
would only go ito a “barwa’” who cannot help them at all. They are
however, willing to receive medicines from ua private dispenser whom
they know and have learnt to trust.

3. These dispensers have been privatiely trained to disgnose, and do
diagnose with a fair degree of certainty, the common diseases and dispense
medicines only in safe doses. They do their best to send other patients to
qualified doctors and often succeed in making them go, due to the
confidence people have in them. It is easy to prove by the results obtained
during a number of years which cannot be explained by mere chance that
due to their work the mortality of the villages and villagers who havie made
use of their medicines has been much lower than that of others. Thusf
they are greatly benefitting the people on a double count, namely by
treating successfully many themselves and by persuading others to go to'
qualified doctors.

4. They do not practise medicine for gain.

5. Regarding the stupid neplies given by one of them, an explanation
will be given under IV. It is enough to say here that when he was
examined again at once after, by Fr. Fuellner, in thie presence of
Fr. Vaz and Mr. Manuel, the same man gave quite sensible and correctf
replies which werne written down on the spot.
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B
The Mutnat Add Societies (se enlled “bankas”)

1. The Commibtece made et ‘that such pautual aid societies or
“banks”’ have to be registered. Our legal adviser, Advocate S. L. Garg
is still af the opiwion that this is nei the case. They may be registered
and then profit by the legal advantages attached to negistration, but the
law is pot mandatory. For various practicul reasons it was thought
advisable not 1o register, and, as a matter of fact, they have worked
quite well as such. They are based on confidence and this confidence has
shown itself fully justified in practice.

2. The Committee is, I submit, only interested in the working of
these banks in as far as they coneerss its own purpose of finding out
whether unfair methods have been used 'to make conversions. The Com-
mittee has not been appointed by Government as accountants to probe
irrto whatever mistakes may have been made in the accounts.

It will, themefore, heve be anly mecessary to show that the banks have
not beem used as 3 means af inducing conversions, but as a means—a
useful and succesaful means—to help Catholics. I may here restriet my
remarks to the “kheti bank”, sinee the “small hank”, started and run by
the people themselves, only advances minor loans, such as the people can
easily get on similar terms, from money lenders and thus cannot have
been a means of making conveusions, Regarding the “kheti bank” the
folowing mmay e said to show that it has not beem a means to induce
cenvergions.

(a) Sinoe its inception in 1947 a total of 35 members have received
loans. Of these 36 members 27 had already become Catholics long before
the bank was started. One had become a Catholic one year and another
two years bafore. The others from 4-10 years- before, Of the other
€ members, who were-baptized after the bank was begun, 2 were baptized
4 years. before 'they meagived a foan, 2 more 8 years before, 2 others 2 years
hafore, one one year before and one in the same year., The last one
received a loan of only Rs. 500 which was not essential to him, since he
used it only to acquire some additional jand.

In.anappendix the-nawes-of all herrowers are given together with
the year wf their hagtism snd the pear they took a loan.

‘This list alone should suffice to show that the bank was not used
a8 2 mesns Por making conversions, but as & means for helping people
slready converted long leefore,



82

(b) That there is no relation between ‘the banks and the number of
converts may also be gaged from the statistics of the annual averages of
conversions before and after the banks were founded.

Year Annual Average Total

The period before the banks 1938-40 13-14 41
after the “small bank” 1941-47 18 125
after the “kheti bank”, 1948-54 17 120

(c) The same is also evident from the fact that only a very small
proportion of those converted after the inception of the “kheti bank’ have
received loans. The number of converts from 1948-54 was 120 only 8 of
these received loans.

III.
A Protest.

In the thrid place I feel obliged to register a strong protest against the
attempt of the Committee to 8ow dissension and cause a cleavage where
before there was unity and harmony.

From the Constitution (Scheduled Tribes) Order,.1950, issued by the
President of the Republic of India on 9-9-50, and the Constitution (Schedul-
ed Castes) Order, 1950, issued by the President of the Republic of India
on 10-8-50, it is plain that not only do convert adibasis not lose the member-
ship of their tribe, but are even entitled to scholarships in the same way as
non-converts. I regret to say that the Committee contended seriously
before the people that they could not be at the same time Barelas
(adibasis) and Christians; they were either the one or the other. Knowing
the rightful attachment of these tribals to their tribe, this amounted to
make use of this attachment to sow discord where before there was
harmony, in direct opposition to the spirit, if not the letter, of the Consti-
tution, and the Pnesident’s Order.

The tribal groups ang ethnological, not religious, entities, and it is
quite unjustified to contend that a man loses his membership of a tribe by
a change of religious convictions. Ile no more loses his tribal character
than a convert Chinese ceases to be a Chinese or a convert Englishman
ceases to be an Englishman.

Iv.

There is perhaps no nieed here to repeat the objections I had raised in
my Memorandum of 6 August 1954 or to recall the points elaborated there.
1 only fieel that several of my fears expressed there have proved justified.

In a second appendix I shall give some of the further cases of
harassment that have occurred since the Memorandum was written, though
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little seems to have been done to examine the cases mentioned there or to
meet, out due punishment. The Kanungo (Girdavar) Shankar, who was
guilty of serious intimidation, appeared even before the Committee in the
role of a respected and trusted informer, if not adviser.

One more point I wish to make here. It is a well-known fact that
common people are often very much afraid of higher government officials,
even when they have to face only one of them, and not a whole group as
- was the case with the Committee. This is even more so with aboriginals.
In the case of the Bhilala area toured by the Committee to this has fo be
added that it was the gencral talk and conviction that the Committee would
come 'to take steps against the Christians. This added greatly to the
feeling of nervousness which some adibasi converts felt. Under those
circumstances it is not surprising that in several cases the result was that
their minds ceased to funcfion, as Fr. Vaz. rightly expnessed it. Some
people werne no lfonger able to reply to questions of which they know the
answers quite well under normal circumstances. A few even told lies to
guard themselwves against some lurking danger.

The net result of the enquiry has been to encourage communalism of
the majority community against a tiny minority. I also submit that the
result of the enquiry and of the continuous questionings and probing by
government officials in to the names, numbers, and activities of the
Christians and their priests, added to the several cases of harassment and
intimidation as narrated in my Memorandum and in Appendix IT to this
letter, amounts to serious intimidation of a minute, helpless community,
even though not intended, and that this is an insidious, but neal and severe
form of persecution which is against justice and against the spirit, if not
the letber, of the Constitution.

Yours sincerely,
F. SIMONS
Bishop of Indore.
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APPENDIX §

S. No. Name of Member Baptism Loan
L Ghussai V. Bhongda Sulya 37 48
2 Vagdo V. Nathya Sulya 38 47

Versyo V. Nathya Sulya 38

Tikhia V, Nathya Sulya 89
3. Mahangya V. Bhilji Sulya 38 48
4. Gordan V. Bhilji Sulya 39 47
5. Dotys V. Bhuria Sulya 40 82
6. Fulgia V. Valji Mohotta 40 b4
7. Khanya V. Kedya Sulya 41 48
8. Khajan V, Bhalji Sulya 38 48
9, Fulsingh V. Valji Oharya 43 49

10, Rupsingh (Batda) V. Bhilji 44 83
11, Shankar V. Choma Changor 44 48
12, Jadva V, Roba Sulya 44 50

13. Jugdo V. Bhongda Sulya 40 49
14. Amarsingh V., Hira Mori 48 - b2
15. Rukhya V. Hamjya Oharya 48 51
16. Hirka V. Dalsingh Bandor 50 b3
17. Hukla V. Ghussai Sulya 42 54

18. Shankar V. Molji Sulya 37 47

19, Surji V. Mohnya Sulya 38 52

20. Saknya V. Molji Sulya 38 50

21. Vajya V. Renjla Sulya 38 48

22. Rumjya 38 50

23. Riston V. Dhanka Sastya 39 48

24. Khaju V. Velji Bandor 40 b4

25. Hamdo V. Velji Mohotta 40 53

26. Haddu V. Kaljya Sastya 41 48

217. Lachman V. Monji Bhadlya 48 48

28. Radhu V. Rengla Sulya 43 48

29. Khulsingh V. Bhilji Sulya 44 51

30. Bhodu V. Kolya Oharya 48 49

31. Makrya V. Bolia Changor 48 50

32. Surban Daur 46 51

3s. Dolu V. Chunya Mori 48 52

34. Binaji V. Ristom Bandor 49 51

35. Gonya V. Choma Changor 45 b3
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APPENDIX 11

(Some cases of harassment not included in the Memorandum or that
have occurred since).

_ On 18-1-1954 the Patwari of Jalkheda came with two other men,
probably Community Project Officers, to the house of Dhanjia Jamra in
Jalkheda on some Project work and on that occasion asked ome of the
villagepunch members whether he was learning the Father’s Religion.
Ha replied that he had not yet learned. The Patwari .then asked him
whether he had received the ‘Nalna’ (Resary). The man replied that he
bad not. Then the Patwari said to the two other men, “If this men
dezrns, tiven uote his name and expel him from the village-panch.”

On 19-7-54 the Naib Tahsildar and the Surpanch, Ramashankar,
came to Pendharnia to see the school and they also went to the house of
Lachman, a Christian. On the way Ramashankar said to the Teacher.
“You are in the dark. Come to the light”. He also asked, “You had
a religious statue here and it is broken. Do you know thie meaning of
that?” - Lachman said, “I do not know the meaning. I only know that
it broke.” Ramashankar said, “This is the meaning. As your
statue has broken, so also your religion will be destroyed. Did some
babu come to your place?” The teacher answered that he had. Then he
said, “See he came 15 days ago. Now after 15 days we have come. And
15 days hence somebody else will come. All these people come to put you

on the right path.” All this was said in the presence of the Naib
Tehsildar.

On 15-8-1954, Independence Day, there were sports in Varla where
all the people were gathered. Amongst the notables present was Barkuy,
. the M.L.A. for the Adibasis of the Sendhwa district and a resident of
Khadki., He took the afore-mentioned Lachman aside and told him,
“The Father comes to your place. Our relignion is Ram and Krishma.
You must betieve this religion. The Father is spoiling our religion dby
giving money. Do not believe his Religion.” He also advised him to
take complete charge of the Kheti bank, which the Father was managing,
and then to get rid of the Father. He also told him that they détd not need

the Father’s school and dispensary because they already had a Government
school and dispensary in Varla.

Then in a publie speech before the whole gathering amongst whom
- were all the important men of the place like the Tahsiddar, Subedur,
Head Muasier, Surpancth antl others, the same Barku said, “I have heard
-thmt & Father named William keeps coming here. That he is polhting
-the religion of the people and that peopls oxil him ‘Baba’. Our '‘Babs’ is
Ram ami Krishna, Neither does he have the bow nor flute. Then how
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can we call him ‘Baba’? Our ‘Baba’ is Ram and Krishna and then we can
call ‘Baba’. He does not even know how o shit”.

On 24-8-54 Dalsingh Avaya went to get a copy of some documents
pertaining to a field he intended buying, Then a clerk, Saksena by name,
,said to him; “You are a Christian. You will not get the field. Such a
law has come- from the Government now.”

On 12-12-54 Gupji, a Christian, and Chitla were called to the Gram
Panchayat, Balsumud, in connection with marriage registration. The
papers were all ready, the Panch only had to sign. Then Bhalji, a
member of the Panch, came in and said, “The boy’s age is very low and
this fellow is a Christian, Why should we give permission to these
Christians? I shall not give it and moreover I shall make a case against

-him. They go running to the Master and send their boys there to school,
why should we .give such people permission? Never. When Gupji
.leaves the Christian religion then we can give him permission.” Saying
this he and the Surpanch, Ram Prasad, and the Panch members put great
.pressure on them to give up the Christian religion. The Surpanch told
them not ‘to send their boys to the Christian school but to “send them here
to the Government school”. The Surpanch said to Gupji, “Say, are
you going to leave (the Religion) or not going to leave, If you are not
. going to leave we shall put you in prison and make a case against you.”
Then Gupji said, “Write that I shall not go (to the Master)”. Then the
Surpanch . and members told him, “If you disobey and go to the
Master’s house we shall fine you Ra., 101.” They also said, “You
Christians do not cultivate land here. Go to your Christians. They will
- give you land.” Gupji replied, “Our land is here and where shall we go?”
They replied, “You leave 'the Christian religion and then cultivate the land,
For wells, land, dams and clothes you will get money from the
Government.” Then they registered the marriage and ‘took down the
name of the Christians and the Surpanch said, “We shall send a notice
and call them and put pressure on them. We shall call them singly.” The
date for calling them was fixed at 26-12-54. Gupji states that he was

forced to leave his religion. All these things took place in the morning
from 7 to 10-30.

On Sunday the 2nd January 55, immediately after the Enquiry
Committee’s tour of the Barwani area, a Community Project Officer of
Rajpur came to the Catholic school, Chikhlya, where the people had
gathered together for Sunday Prayers and spoke to them. He was not
harsh or threatening, but he made remarks like these, “Now-a-days there
is no need to fear anyone. Formerly there was the ‘Raj’ of the English,
‘but now the ‘Raj’ belongs to all of us. If you have any trouble make
report to the Tahsildar. We people are not under the heel of anyone.
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The Fathers say that they have a bank. But he swindles, (par paise
to vaha khata hai). One man owed Rs.5,000. We saw his bill in
Barwani and when we asked him here, he said, “I do not know. My boys
know”. Then who is swindling you? The Father is doing the Banya’s
business.” Speaking with some pupils of the Catholic school, Barwani,
who were home on holiday he told them, “Come to our school. We shall
give you money.”

On 19-1-65 the Bishop received a letter from Fr. Wuellner: “Just
now word came from Sali that a Christian, Khaju, has been outcasted.
Bhalji, member of the Gram Panchayat, has effected this; the same who
before Christmas together with the Surpanch of Balsumud threatened a
Christian, Gupji, he would have to pay a penalty and go to jail—if he
would not fall away from the Faith. Bhalji appeals to (1) thg
Committee, which was in Sali for a few minutes; (2) Suma Daur, who
was brought before the Committee at Chikhlya by Gangaram Surpanch.
This man told him that the Committee had given the advice to throw the
Christians out of caste. Whether all is true what this Bhalji asserts is
doubtful. In any case it proves what impression the continuous enquiries
(since 2 years) and the newest enquiry by the Committee has left on the
people. The communal tension is only increased and encouraged.”

“In the case of the intimidation against Gupji nothing seems to have
been done to date. Before Christmas the matter was reported to the
Collector (Development Dept.). So little notice is taken of what is
directed against Christians.”

CHRISTIAN MISSIONS ENQUIRY COMMITTEE,
MADHYA BHARAT, GOVERNMENT, INDORE.

No. 757/66-56. Dated 27th. January, 1966.
To

The Rt. Rev. F. Simons,
Bishop of Indore,
Indore, G.P.O.

Dear Fr. Simons,
- -Your letter without date was duly received by me.
.- You will recollect that at our first meeting before the enquiry bégan,
I told you about the scope of the enquiry and was gratified to have an
“assurance from you then of full co-operation from your side. This I had
from the Rev. Father Anthony Vaz and your representatives until some
irregularities were observed by us at Barwani and as stated in a previous
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Tetter, I dmeugiht them %o the notice of your representatives, as in my view
1t was in the interests of the mission that they should not eontinue. You
refer to ‘“‘some of fthe cenchusions” drawn by me from them. I .de met
know what conclusions are meent.

You have referred in your letter “some grave mistakes” made by the
members of my Committee. In fairness te my colleagues 1 must
emphatically repudiate this and say that if you have any informatien on
whbich yoeumy wemarks is hased it is grossly untrue. Rev, Fr. Felix
Bekormem mat me a4 Barwani on 13th ingtant and I did say te him that it
wes unfortunate that the Catkolic Missien had ecased to co-operate in the
angaimy ; amd in the oourse of conversation the previous Barwanmi visit
wap referred to Fr. Eckerman had no complaint about “mistakes” of my
cammittea. ke snid the mistakes observed by us were not intentional but
doma-fide. Wihen the mistakes were actually brought to the notise of
Ra. Anthony Vae and Fr. Wuellaer, they were net expressly admitted and
same justification was suggested and 1 teld Fr. Eckermeam with an
assuxanoe that the emquiry would net be prejudiced by the sole consi-
dengbion of the mistakes.

My Committee is wot directly coneerned with the action of the
Government in opening schools and dispensaries near those of the mission
nor with individuals activities of officials er others. The complainants
made to the Committee will, you may rest assured be duly noticed.
Individual cases will, as I suggested to your representatives should go in
the form of complaints from you to the Government. They are not within
the scope of my Committee.

The tenor of your letter disclosed irritation and unwarranted
prejudice against my Committee. You must have had a report, if your
informant i trathfizl that at every meeting I prefaced the enquiry with a
statement of the scope of my enquiry and of the need for all to boldly come
forward with their grievances and even offered to take evidence
in Camgra of persens whoe did not wish to give it in puble. 1f despite
this a feeling of “terror” lurks in the mind of any one, I can only put &
to the pangs of his own conscience. Your referenee to the Barela who
feared that if he went into the town of Indore, he wounld be peunced upon
by me or by a member of my Committee reads like a waustic joke and I am
amazed that it should come from a person of your eminence.

My Committee and myself are second to none in the defence of
fundamental rights and have been acting strictly within the limits of the
law-and: the Consgtitution as we understand them. You are -welecome to
talkce the metters further as you say to defend what you think are your
fendamental rights; but my Commitiee will not be deflected from the path.
of #s duby by any velled or-express threat of action, and will contintre to
swork witthout fear er prejudice.
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1 note that you are sendimg a copy of yonr letter to the Chief Secretary,
Madhya Bharat Governmenrt for his imformation. I am sending him a
copy of this reply too.

Yours Bingerely,
CHAJRMAN.

From :—The Rt. Rev. F. Simons,
Bishop of Indore,
INDORE.

To;~~Mr, Hege,
Chairman, M. B., Christian Missions Enquiry Committee,
Indore, M. B.

Dear Mr. Rege,

I hawe been informed that you complained about the lack of co-opera-
tion from the side of the Catholic Mission.

I heg to assure you that in our attitude no unfriendliness is meant to
you personally or to other members of the Committee. It is a matber of
principle. We believe that ‘the whole institution, composition, and
activities of the Enquiry Committee were a mistake; that they are
unconstitutional and an insidious type of discrimination against a
minority. By our stand we believe that we do a service to the cause of
equality and religious liberty, as envisaged by the Constitution. For that
reason also Mr. F. X. Francis, President of the M. P., Bihar, Orissa and
M B, Catholic Regional Committee, took the matter of the Nyogi Enquiry
Committioe to the High Court at Nagpur and intends, if necessary, to
pursue the matter in the Supreme Court. ¥t would be a disservice to the
cause of democmaey, liberty, and raligion, if we were to submit to the kind
of discrimination that is practised on ys. '

You are aware that some departments of Government are practising a
strange kind of peligious neutrality by opening schools and other insti-
tutions near those previously opened by our mission, whilst there are
literally thousands of villages that have no schools and no dispensaries.
Besides Government paid masters and other officials use pressure to make
the children leave our schools and attend those erected by Government.
If the enquiry were impartial, why should not these and similar activities
of others be within its scope? I regret to say that one of the men guilty of
several of such acts in 1954, Kanungo Shankar, has, apparently in prepara-
tion of thie announced visit of the Enquiry Committee to Barwani on the
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17th December 1955—which visit was subsequently cancelled-—eommitted
new acts of the kind, in spite of an earlier, too mild, warning given by the
authorities ‘to him. And this very man appeared to be shown special
confidence by the Enquiry Committee during its first visit to Barwani in
December 1954.

Fr. Eckerman of Barwani wrobte that you complained that we tried to
cover up some mistakes or to gloss over them. The mistakes that occurred
were admitted at the time, but some of the conclusions drawn by you from
them were not considered valid by us. It may be repeated, that those
mistakes have nothing 'to do with the terms of refenence of the Committee,
whilat on that very occasion some grave mistakes were made by members
of the Committee, against which it was my duty to protest and which, if
necessary, I may even hawe to ‘take further to defend our fundamental
rights. : ‘

One of the explanatious you made light of then was about the way
the people felt intimidated, which was nesponsible for some of the mistakes
and most of the unsatisfactory answers which the Committee received,
The focling of terror, no other word fits  the emotion, was not caused
merely by the visit of the Commibtee, but chiefly by the intimidations
already used against the people by others, partly in connection with the
coming of the Committee. About three months later we had some
unsought-for confirmation of the fright of the pcople, when a Barela, who
had to come to Indore, was afraid to go into the town-though naturally he
was very curious to see it, it being his first visit to a big city—hecause he
feared that you or someone else of the Committee might see him and
deprive him of his liberty. Though these villagers are quite intelligent
" and able to judge about a number of things, yet they ane certainly like
children in the way they fear the police and other Government officials
who, they apprehend, may do them harm,

As this may be my last letter to you or to the Government about this
unhappy Enquiry affair, T hope you will not take it amiss if I send a copy
of it to the Chief Secnatary of the M. B., Government for his information.

Yours sincerely,
¥, SIMONS,
Bishop of Indore.
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Office of the Chairman,
Christian Missions Enquiry Committee,
Madhya Bharat Government, Indore,

No. 47/56 Dated the 12th February, 1955.

To

The Bishop of Indone,
Bishop’s House,
Indore, G. P. O.

Dear Sir,

Your letter of the 26th of last month. I was out of station for some
time and hence the delay.

[ am afraid there is a misnderstanding about the Committee’s
neaction to the work of the dispensaries run by unlicenced practitioners
and what you call the mutual aid societyy. I do not wish to have a
controversy in this matter but am constrained to say that the observations
made in your letter are far from correct. Your observer Fathier Anthony
Vaz. was present through out our tour and will I trust testify the fact that
at two places we found the dispensaries incharge of persons who do  not
possess even elementary knowledge of medicines. The Committee is not
directly conoerned, as I told you when wie met after the tour, with the
registration or otherwise of medical practitioners; and what expressed by
my Committee was not of objection but was purely a friendly
advise. As regards “The Mutual Aid Society so called Banks” I am sorry
to say that ‘the irregularities and the mistakes in the accounts produced
before us at Barwani were serious and since these Societies were described
as Co-operative Societies I enquired whether there was any registration
under the Co-operative Society At and was informed ‘that none had been
obtained.

My Commititee has been charged by the Government with the duty of
enquiring into the activities of the Missions; and methods of conversion
are only a part of such activities; and as such a probe into the accounts of
Missions is inevitable.

As regards your protest (item No. 3), theme was no question raised
by my Committee about converts oeasing to be Adiwasis. The only
question asked to your representatives on an examination of the Baptism
Register, was whether even after conversion the persons converted remain

as described Bhils, Bhilalas, Barlas and so on; and the protest is out of
place. :
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As regards item number 4, in your letter, the Committee is not
concerned with the complaints made by you fo the Government to obtain
relief against harassment and you may approach the Government, which
I have no doubt make the necessary enquiries. '

My Commitiee hga doue its best at.all the meetings to explain the
purpose of the enquiry and emphasised that the Committee appointed by
the Government is not against the Christians or against bonafide conwver-

sions. I am surprised that there should be a lurking fear in the minds of
the Adiwasi converts and others inspite of this,

Yours Sincerly,
Sd/- M. B. REGE,
Chairman,

Chr-isﬁan Missions Enquiry Committee, -
Madhya Bharat Government, Indore,
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STATION RAVATI
Dated 11-11-68

BOOK No. 1

Date No. of converts Village Remarks

First entry from 6-10-22 by
Rev. Campbell. Subsequent
entries were signed by Rev.
Anderson, Jairam, Wilson
Smith and Ruthram, on the
same day and date.
6- 1-23 7 All the above entries
x:;\;el from Mauri ka
al.

6-10-24 173 104 . o Mastly by Rev. Anderson,
18 ,, ~Piplikalan. Smith, few by Dr, Smith Dr."
86  Other villages. B. G. Cock, Rev. Netram,
Kashiram, Joseph and
Girdhari.

NEXT ENTRY IS 14-2-1933: . N. B.-At some places the
names of persans solo-
mnising has been cut-
out and another sub-

stituted.
14- 2-33 21 At Abjgarh Rev. F. H. Russell.
16- 1-36 4 At Mauri ka Mal Dr. Arms Strong.
-12- 285 10 - » . . "
21- 5-36 7 At Hartal Rev. Joseph.
11 At Dhoranpada Last two by Rev. Girdhari
and rest by Russell.
6- 3-37 13 At Mhow Takka
23 . At Berkhedsa.
5 At Jampada
8 ,» Khandan
7 u Sinduria
3 ,,» Mauri Ka Mal
2 ,» Gajpada
14- 6-37 8 » Kuwa Pada
18 ,, Durjanpada
a5 ,» Kuwan ka Tapra Rev. Joseph.
4797 8 ., " Last 10 by Dr. Russell. and
3 , " ” » rest by Rev. Joseph.
10 ,, Guja Ka Pada
1%- 7-837 64 - " Dr. Russell.
5-10-87 8 » w .,, & Joseph.
24 ,, Dallu Pada (Singat)
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Date No. of converts Village Remarks

17-10-37 48 At Dallupada (Singat) Rev. Joseph.
23-10-37 82

141187 1, ., (Chhoti »)  Dr. Joseph.

(close to each other)

14-11-837 20  Dallupada (Singat) Dr. Russell,

{Chhoti)
19-11-37 60 » Rev. Joseph.
26-11-37 &
27-11-37 64 ’ " '
30-11437 80 Abajgarh (Ajabgarh). ,, .
38-11-37 88 Bhorwal Anderson.
8 Sagrawal Mal
(Written Hagwa) Joseph.

16-12-37 85 " "
21-12-87 18 Labanipada Dr. Russell,

74 h! Rev. Joseph.

18 Mauri Pada ” ”
22-12-87 18 » Dr. Russell.

45  Sanduriya Rev. Joseph.

56 Mehla Khali One Anderson.
27-12-37 48 ’ Rev. Joseph.

APPROXIMATE NUMBER 67x16........1072

Notes:

In book number one the signatures in the last column alone
appears to be genuine and rest appears to have been written by
the same hand except at few places where the originals are
either have been cut out an(i) anothers have been added in
different inks.

The entries after the first page in the first two column and in the
column of profession or trade are in black ink and in other
columns in blue ink.

These appears to be cases of wholesale family conversmns in-
cluding adults and infants.

7- 1-38 21  Maghla Khali All the entries were originally

19 Kishori Naka supposed to be by Rev. Joseph but
24 Juna Mal Wasi entry No. 33 and 34, 41 by
- Dr. F. H. Russell has been over
written in the previous column
and ditto marked in the present

one,
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Dated No. of converts Village Remarks

12- 1-38° 11  Juna Mal Wasi. Rev. Joseph. A

5 Naigaon Dr. Ruasell obviously written over
previous

. 16 ” ditto marks.

3- 238 48 » Rev. Joseph.

9- 888 48 " "

18- 8-38 32 Warlipada "

6- 4-38 32 . ’woeee



to this also.
Notes:—The .remark above regarding the ink in several columns applies
a single day are on a complete page i. e. 32-48 etc. (One page
contains 16 lines).

BOOK SECOND

Date

No., of converts

Remarks
16- 4-38 23 Warlipada Rev. Joseph.
22- 4-88 11 » .
7 Maur Takka ” ”
45 Bherupada ” »
7- 5-38 18 " " "
66  Akadiya ,, (One by Dr. Russell )
9 Jampada ” .
10- 938 31 ” . .
5-11-38 31 " N ”
11-11-38 63 ” ,» 35 and rest by Rev. Asphel.
" 9 Motiya 5 »
21-11-38 93 ,, B -
27-11-38 80 " " ”
1 Kotara » »
60 ” Dr. F. H. Russell.
10 Maura " .
20 Umarwara » »
30-11-38 2 " ; .
24 Davla s ”
16 Ravati ” »
20 Hartal » i
10-12-38 21 ” " "
b Khana " "
98 Gujarpada ,, last two entries original-
16-12-38 45 » 43—1ly signed by Dr. Russell
& subsequently changed to
Girdharilal
19-12-38 48 " Rev. Joseph.
24-12-38 10 »” ” ”
54 Gugar » ”
29 Jabar Dr. Russell.
28-12-38 62 ” Rev. Joseph.
29'12‘38 73 ” ” ”
19 Pipliya " .
7' 1'89 59 " 144 ”»
8 Garodiya Dr. Russell,
31 " Rev. Joseph.
15- 1-39 89 ) ” ”
4 Bagdipura " v
19 1-39 62 »” ” »”
22 1-39 15 " » ”
47 Kumalpada " »”
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Date No. of eonverts Village - - Remarks
27- 1-89 138 Kumalpada Rev. Joseph.
18 Nimbawalpada ,, ”
15‘ 2'39 62 ” ” »”
19- 2.89 ) » " o
1940 .
There are in ail 19 Baptism by Rev. Anderson. Mestly at Pipliyﬁ i(a_ Mal
1 » , Graham  and Mauri Ka Mal.
Last entry for 1940
4 ” Dr. Bukanum  is 11-i2-40.
1941
21- 9-41 11 Ajabgarh Albert Prasad.
2-10-41 5 N
18-12-41 10 Piplikasesl - Rev. Bukanum.
15-12-41 12 Bhilpada ” "
18-12-42 4 Beed J. J. Hodge,

The entry after 21-12-42 is dated 19-1-47. Ail the columns except the last
are in blue ink,

Theiast column is for signatures.
Rev. Grant began in black ink.

‘There are 18 entries between 19-1-47 and 23-1-47.
3 entries on 11-8-48, next after is
1 entry on 9-9-51 of Westi D/o Galiya of Mauri Ka Mal.

This does not give the name of the person who solemnized
and closes the book No. 2,
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Book No. 8 and 4 of Anilifada and Bildi

Date No. of Date of Village Signatures
Conversions Birth

6- 2-36 67 Nil Amlipada Dr. F. H. Russell.
16- 2‘36 39 ’” ” ”» ”

7- 3-36 32 ”» ” ” 9

7- 3-36 32 ” Dhamniya Rev. P. Joseph.
18- 3-36 19 » » ” »

18- 3-36 2 ' " Dr. Russell,

12- 7-39 1 1936 ” Mr. James.

18- 3-36 9 —_ ” Dr. Russell,

12- 7-39 1 1936 »” Mr. James.

12- 7-39 1 1933 » " "

18- 3-36 38 —_ ” Rev. Joseph.

& Dr. Russell.

26- 3-36 42 —_ Lakhia Rev. Joseph.
30- 3-36 18 — 5 Rev. Joseph.

10- 8-39 3 Given T Mr. James,
30- 3-36 9 —_ 7 Dr. Russell and Joseph
10- 7-89 2 Given i Mr. James. ,
30- 3-36 6 —_ e Rev. Anderson &

. Ashford.

30- 3-36 8 — Palaspiplia Dr. Russell,

80- 3-36 2 —_ ¥ »

6- 4-36 24 -—_ Waria ' »

VILLAGE BILDI: On page 22:

Dr. H. H. Morton solemnized :—
1. Mr. James.
2. E. R. Singh.

Dr. J, J. Taylor solemnized :—

1. Mrs, James—female of Malji (noted by Shri S, 8,
Mandloi).

But the date of birth and baptismal date is not entered
in the register.

1 2 3 4
9- 5-86 6 - Bildi Rev. Netram.
4- 7-89 2 Given B Mr. James.

9- 5-36 10 - » Rev. Netram.
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No. of converts

Date Village ° Remarks
4- 7-89 2 Given Bildi  Mr. James.
9. 5-36 10 - »” Rev. Netram.
10- 5-36 30 - . » Ty :
12- 5-36 9 - " ,» Anderson.&Rev. Joseph.
11- 7-39 2 Given " Mr. James. ,
15- 5-36 - 4 - " Rev. Joseph.
17- 5-36 4 - " Rev. Netram.
18- 5-36 6 - ’ Rev. Joseph,
28- 5-36 21 - " Rev. Joseph.
18- 5-36 2 - ” ,» Anderson.
23- 5-36 8 - » Rev. Joseph.
18- 5-36 1 - » ,, Anderson.
29- 5-36 16 - " Rev. Joseph.
18- 7-39 3 Given ’ Mr. James.
9- 6-36 8 - " Rev. Joseph.
16- 9-87 1 - Moriya Dr. Russell,
17-11-36 34 - 1 Rev. Joseph.
26'11'36 54 - 11 29 ”
26-10-89 2 - 3 Mr. James.
26-11-36 2 - 5 Rev. Joseph.
4-12-36 42 - “Umar Dr. Russell,
17-12-36 49 - | " ,, and Joseph.
21-12-36 58 - % ” ’
9. 1387 44 - Navapada Dr. Russell.
11- 2-87 87 - 13 " "
4- 7-39 1 1987 o~ Mr. James.
19- 4-37 5 - TS Rev. Joseph.
4- 7-39 1 1936 ! Mr. James.
19- 4-87 22 - " Rev. Joseph.
22- 4-87 26 - " Dr. Russell,
19- 4-37 3 - " Rev. Joseph.
7- 5-87 7 . Gujari Dr. Russell,
54 Lal Gujari »»
8 Chora
Out of these names of four converts’ father were not noted.
10 - Ranisingh "
2 - Lambihadar
2 - Vigapatan
19- 5-39 10 - Garwara Rev. Joseph.
5-11-37 b4 - Arapanth Dr. Russell.
18-11-37 47 - " " ,, and Joseph.
29-11-87 438 Haldupada ,, ”
9- 1-38 21 - Julwaniya Dr. Russell,
12- 1-38 11 - " Rev. Joseph.
19- 1-38 16 - ” 2 ”
15- 1-86 16 - »  Dr. Russell.
17- 8-88 32 - Dol Rev. Joseph.
3-488 271 - Dovrundi , , and Russell
o 7-39 3 Given » ” " n
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3 4
3- 4-88 16 - Dovrundi. Mr. James.
6- 7-39 2 Given ” Rev. Joseph.,
3- 4-38 3 - ” 31 12
.. 8- 7-89 4 Given " Mr, James.
3- 4-38 9 ~ » Rev. Joseph,
6- 7-39 2 Given ' Mr. James.
8- 4-38 4 - »” Russell,
6- 7-39 2 Given ” Mr. James.
3- 4388 7 " ” Rev. Joseph.
6- 7-39 2 Given ” Mr. James.
3- 4-38 2 73 » Rev. Joseph.
18- 7-39 & Given ” Mr. James.
3- 4-38 12 - » Rev. Russell,
18- 7-39 3 Given »” Mr. James.
18- 4.38 8 - " Rev. Joseph.
7- 5-38 3- - 1 12 s
13- 7-39 3 Given = Mr. James.
7- 5-88 30 - ) Rev. Joseph.
13- 7-39 5 Given Dovrundi Mr. James.
17- 6-88 17 - v Rev. Russell,
20- 7-38 18. - K Rev. Joseph.
5' 1'37 '17 - " ” ”
b- 1-37 59 - Wairi Rev. Joseph and Russell.
7- 1-37 24 - Limbipada . ’
14- 2-37 10 - L i Rev. Russell.
18-11-38 10 - & Rev. Ashford.
18-11-88 4 -  Wairi ' ’
3- 3-39 6 - Mauripada Rev. Clark.
19-12-38 24 - ’ Rev. Russel.
10-12-38 18" - Dol ,, .
8-12-38 19 - Dholavar ,, ’
12-12-38 12 - Devapada ’
12-12-38 31 - Kheri
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