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'_- ance, to defeada and slny a,ll the generals. zmd oomba,tants, that,
were set against them by Sasmbara.

" The dlscomﬁted dt"'mon, then gawe vent tn his fury, and
beg'sm to breathe out lmng fire from his nostrils like a ‘burning
mounta.ln. it : iy

- He after much search n the threo Worlds, found out

_the hu’hng‘ place of the gods, as a wicked man succeeds in hig, e

puepose by his best endeavours.

‘84, Then he produced by his sorcery threc very stmng and
fearful Asuras for the protection of h1s army, with thelr hedlous '

0 .:appearances as that of death.. .

85, 'These horrible leaders of htS army, being produced in his
magic, flew upward with their enormous bodms, res.emblmcr the'

-ﬂymg mountams of old

8 They had, the names of Démam the snare, Vyatlm—-ihe .
snake, and Kata—-the mat given them for their entraping, en-

folding and emvra,ppmo' the enemy, uceoxdmrv to the demons_.

Wlsh i

- 87. They were preadamite beings and devoid of chmgmm i
desxre ; and the want of their prior acts (like those of the human
kind), made them move aboat as fxcc as spiritual being in one’
- uniform tenor of their course,

38, These were not; born as men from the seeds of their pre-_
vious acts, with solid and substantial bodies; but mere artificial
 forces and airy forms, as facsimiles of the i images in the demon’s

mind,



CHAPTER XXVI.
BarrLe or tHe Demies aNp DEMONS.

il Argnment. The war of the gods with the Demons, rising from the
Rasdtala or Infernal regions. /

ey V’ASISHTHA continued :—So saying, the chief of the de-
Y mons despatched his generals Déma, Vydla and Kata, to
~ lead his armies for the (_lestruction.of the Deitics upbn earth.
9. The demonine army rose out of the foaming sea and in-
fernal caverns, in full armour and begirt with fiendish arms ; and
then bursting forth with hedious noise, soared aloft with their .

huge bodies, like mountains flying on high. i

3. Their monstrous and mountainous bodies, hid the disk
of the sun in the sky ; and their stretching arms smote him of
 hig rays. They increased also it their number and size under
the leadership of Déma, Vydla and Kata. ' :

(This is the war of the' Gods and Titans, wherein Sambara
is the Satan, and his generals arve the devils, Damon, Baal or
Bel andect) ? ; |
4. Then the dreadful hosts of the ecelestials also, _iss'ued
out from the forests and caverns of the heavenly mountain-
Meru, like torrents of the great deluge. sl

5, The forces under the flags of the deities and demons,
fought together with such obstinacy, that it seemed to be an
untimely and deadly struggle between the gods and Titans as of
the prior world. '

8. 'The heads of the decapitated warriors, decorated with
shining earrings, fell down on the ground like the orbs of the
 sun and moon ; which being shorn of their beams as at the end
of the wotld, were rolling in the great abyss of chaos.

7. Huge hills were hurled by the heroes;, with the hoarse
noige of roaring lions; and were blown up and down, by the
blast of an all destroying tornado, %)



8. The broken weapons of the warriors, fell on mountain
' i '__""topé_, and g.-mﬁnd-'_: them to 'gmﬁu‘leé;‘ that fell down as hailstones
upan the lions, that had been vesting by their sides below.
9. The sparks of fire that flew about by the commingled
" clushing of the weapons, were as the scattered stars of the sky,
 tlying at random on the last day of dissolution. :

10. The ghosts of Vetdlas as big as the #d/as or palmtrees,
| were beating the #déa or time of their giddy dance, with the #dls
or clapping of their palms, over the heaps of carnage, floating
“on floods of blood flowing as a sanguinary sea, on the surface
of earth. | Y

i SRV 6 Showers of shedding blood, had pat down the flying dust of
| the battlefield; snd numbers of the crowned heads separated

 from their bodies, glistened amidst the clouds; like so many stara

' sparkling in the sky. | A

. 18. AN sides were filled by the demons, who blazed like

_ burning sung with their laminous hodies, and held the tall kelpa
" branches in their hands for striking the enemy therewith, and .

. with which they broke down the tops and peaks of mountains.
' 18. They ran about with their brandished swords in hand,
' and broke down the buildings by the rapidity of their motion,
like the blast of a gale; and the rocks which they hurled at the

Toe, were reduced to dusf, like the ashes of a burning mountain,

“ | 14. The gods also pursued them as sacrificial horses, and
drove the weaponless Asuras, like clouds before the storm, |

" 15. They fell upon and laid hold of them like cats pouneing
wpon rats, and seizing them for their prey ; while the Asuras also
were seizing the devas as bears lay hold on men, mounting on
high trees for fear of thein.

' 16. Thus the gods and demigods dashed over one another, as
the forest trees in a storm, striking each other with their branch-
ing arms, and strewing the flowers of mutual bloodshed.

' 17. 'Their broken weapons lay scattered on’ all sides, like
heaps of flowers lying on the sides of a hill after a strong gale is
over, | ; --

| Vou, II, 66
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18 here was a cloge ﬂght of both 'ar_m'ieé,- w.tfsh 'f-i.'eonfdsed-l |

 noise filling the vault of the sky ; which like the hollow of the

. Udumbara tree, resounded to the commingled hum of the gnats

iy rumbling within it,

e 19, The elephants that were the regents of the dlﬁ’erent
il quart;crs of the gkies, sent their loud roars, Iansw(,rmg the-

tremendous peal of the world-destroying cloud.

20, The thickened air orew as hard ag the solid earth with the

gathiering clouds, and the thickened clonds that became as dense

ag to be grasped in the fist, were heavy and slow in their motion.
91. The broken weapons which were repelled by the war-

R ~chariots and hit against the hills, emitted a ratthing noise from

 their inward hollowness, like the cacophony of a chorus.

22, The mountain forests were sct on fire by the firy weapons,
and the burning rocks melted down their lava with ag dreadful a
| noise, as that of the voleanic mount of mern with its melting

| gold, and blazing with the efEulgane of the twelve suns of the
 modiae,

_ 23, The clamour of the battle, was as thab of the bea,tmg
waves of the boisterous ocean, filling the vast deep of the earth,

. and resounding hoarsely by their concussion.
24, The buge rocks which were hurled by the demons,

i ~ flew as birds in the air with theiv flapping- wings: sounding a

thunder claps ; while the hoarse noise of the roeky oaverns,
sounded as the deep sounding main,
95 The clamour of the warfaro resembled the rumbling of

| fhe ocean, st its churning by the Mandara mountain, and the
 clashing arms sounded as the clappings of the hands of the gods,
_in their revelry at for the ambrosial draughts.

98, In thie warfare of the two armiss, the haughty demons

] gaired the day; snd laid waste the cities and villages of the gods,

together with whole tract of their hills and forests.

37, The mountainons bodies of the demons also, were pierced
by the great weapons of the gods; and the vault of heaven was
filled with the ﬂ ying weapons, flung by the hands of both parties.
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33 The burabmg vackets broke the peaks and pmnaclen
Ve mﬁ the mﬁks by hundreds; and the flying arrows pierced the f..u.es
Nt vof both. paxtms of tlm u'ods and demigods,

29. The whirling' disks lopped off the heads of the warriors

. like blades of grass, and the clamour of the armies rolled ywith
s | an uproar in the midway sky. |

80, Struck by the flying weapons, the heavenly chariotecrs
fell wpon the ground and their celestial cities were deluged
by the hydraulic engines of the demons,

) thhta of swords, spears and lances were flying

| in the a,u‘, like rivers running down the sides of mountains ; and
the vault of heaven was filled by war-whoops and shouts of the
combatants, '

82, The h&bltation of the regnant divinities, were falling

i ander the blows of demons from behind ; and their female apart<
 ments reechoed to the lamentatxons and jingling trmkets of the
goddesses, | A
- 83, The stream of the flying weapons of the demons, washed =
the bodies of fighting men with blood, and made them fly off
from the battle-field with hideous cries,

84, Death was now lurking behind, and now hovering over
the heads of the gods and leaders of armies; like a black-bee
now skulking in, and then flitting over the lotuses; while the

4 armies on both sides, were discomfited by the blows of the gods
. and demigods on the battle field.

85, Mhe demons flew in the air like winged moundaing,
moving aronnd the sky ; and making a whizzing rustle that was
dreadful to hear.

86, 'The mountainous bodies of the demons, being pierced by
the weapons of the gods, were gushing out with streams of blood ;
which converted the earth below to a erimson sea, and tinged the
air with purple clonds oyer the mountain heights.

87. Many countries and cities, villages and forests, vales
and dales were 1aid waste : and innumerable demons and eleph~
ants, horges and humayn beings were put to death.
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88, Also mumbers of elephants were plerced with long
and pomted shafts of steel and iron; and huge Airavatas were
bruised in their bodies, by the blows of steeled fists.

' 89, Tlights of arrows falling in showers like the deluvian
" fains, crushed the tops of mountains ; and the friction of thun-
derbolts, broke down the bodies of the mountainous giants.

40. The furious flames of heavenly fire, burned the bodies
of the infernal hosts; who in their turn, quenched the flame
with water-spouts dlawn out, of the subterrancan deep.

41. The enrvaged demons flung up and hurled, the huge hllls
to oppose the falling fires of the pods ; which like a wild con-
flagrration, melted down the hardstones to liquid water.

42, The demons spread a dark night in the gky, by the sba— '
. dow of their arms; which the gods destroyed by the artificial
flame of lightenings, blazing as s0 many suns in heaven,

43.  The fire of the lightenings, dried up the waters of the
vaining clouds ; and the clashing of arms, emitted n shower of
fire on all sides.

44, The shower of thunder-arms, broke down the hattery
‘of mountain ramparts; and the morpheous weapon of slumber
dispelled by that of its counteraction.

45. ‘Some bore the sawing weapon, while others held the
Brahméstra—~the invincible weapon of warfare, that dispell-

© ed the darkness of the field by its flashing.

46. The air was filled with shells and shots, emitted by tho
‘fire-arms ; and the machine of hutling stones, erushed the mis-
sile weapons of fire, (agneyastra).

47. The war chariots with there up-lifted flags and moon-
like disks, moved as clouds about the horizon, while their wheel
volled with loud roaring under the vaunlt of heaven,

48. The incessant thunders of heaven were killing the demons
in numbers, who were again restored to life by the great arv
‘of Sulkra, that gave immortality to demoniac spirits. _

19, The gods that were now victoMous and now flying away
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'mth Ioss, Were now Iookmg to their good stars, and now to bhe
inauspicious ones in vain.

50. They looked upon heaven for signs of good and evil
with their uplifted heads and e eyes, but the world appeared to them
as ages of blood from the heaven above to the earth below.

b1, The world seemed to them as a forest of full blown
rubicund {Kinsuka) flowers, by the rage of their obstinate ¢n-
. mity, and appeared as a sea of blood filled with mountains of
dead bodies in it. _
B2, Thedead bodies h:mgmg pendant on the branches of
| frees, appearved as their frmts moving to and fm by the
breath of winds. :

53. The vault of the sky was ﬁlled with forests of long and
Iarge arrows, and with mountains' of headless trunks with

' their hundred arms (as those of Briarius).

54. These as they leaped and jumped in. the air, p]ucked the
glouds and stars and the heavenly cars of the celestials with thelr
namerous arms ; and harled their mountain like missile arms and
clubs and arrows to the heavens.

. The sky was filled with the broken Era.gmen’r.s of the
edlﬁces, falling from the seven spheres of heaven, and their
incessant, fall raised a noise like fhe roaring of the deluvian
clouds,

56. These sounds were resounded by the elephants of the
deep (pdtdla); while the bird of heaven-garuda, was snatching
the gigantic demons as his prey.

B7. The dread of the demons drove the celestial deities, the
Siddhas and Saddays and the gods of the winds, together with
the Kinnaras, Gandharvas . and Ché4ranag, from all their di-
flerent quarters to one indistinet side. (There was no distinet-
tion of the sides in the chaotic state), '

58, Then there blew a tremendous tornado hke the all-des-
troying Boreas of universal desolation ; s laying waste the trees of
"the garden of paradise, and threatenmw to destroy the gods;
swhile the thunders of heaven were splitting and breaking down
the mountains flung to the face of the sky.



CHAPTER XXVII

ApvonitioNn oF BRAHMA,

Argument Tho defoated Devag have recourse to By ahm:i in thmr danger, .

i v.ho tolls them the way of their averting it.

FASISHTHA yelated :—Ag the war of the g'oda and Txta,ns,
" was taging violently on both sides, and their bodies were

4 pierced by the weapons of one another ;—

2. Streams of blood, gushed outi of theix wounds like wa.{;er-—-
. falls in the basin of Ganges ; and the gods eaught into the snares

‘of the demigods, groaned and roared aloud like lions. :
3. Byala (BAal) with hig stretching arms, was crushing the
~ bodies of the gods ; and Kata wasg harassing them in their unequa,l
‘challenge with them,

4. The Daityas waged their battle with the rage of the mid-
"da,y gun, and put to ﬁxght the Airavata elephant of Indm_ﬂ:a
leader of the gods.

5. 'The Devas dropped down with their bodies gored w-tth
wounds, and spoutting with blood 5 and their armies fled on all
sides, like the currents of a river overflowing and breaking d_own.
its bank. s

6. Diwa, I}yla and Kata pmsued the flying and run away
gods, in the same manner as a raging fire runs after the wood
for its fuel.

7. The Asuras sought and searched long after the gods i
. vain, for they had disappeared like the dear and lions, among the

i thmkets after breaking loose of their snares.

8, Failing to find out the gods, the generals Déma, Bal
and Kata, repaired with cheerful hearts to their chief in hig abode
in the infernal region.

9. The defeated gods after halting awhile, bad then their
recourse to the almighty Brahmd, inorder to consult him on the
means of gaining their victory over the demons,
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10 Bmhmﬁ. tben appeared to the blood besmmred Devas with
. his purp]P countenance, as the bright and cooling moonbeams
appear in the eveing on the surface of the sea, tinged with the
erimson hues of the setting sun.

510

11, They bowed down  befora him, and complained of thev '
flanger that was brought wupon them by Sambara, through his

 generals Ddma, Byla and Kata, whose doings they fully related
to him,

i o The 311dgmg—-Bmhm$ having heard and considered all
this, delivered the followmg, eneouragmg words (o the host of gods

| before him.

13, Brahm4 said ; =" You shall have to wait a hundred thon-

 sand, ‘years more, for the destruction of Samvara under the arms

A Ham in an open engagement.»

14, You have been put to flight to-day by the demoma’c '.‘I
Dé.ma, Byala and Kata, who have been fighting with their mag:- |

“cal arb (and deceitful weapons).

15, They are elated with pride at their great skill in Warfa.rc, -

but it will soon vanish like the shadow of a man in a mirror,

16. These demons who are led by their ambition to annoy you,

 will soont be reduced under your might, like birds canght in a

snare. :
17, The gods being devold of ambition, are freed from the

 vieissitudes of pain and pleasure; and have become invineible by
i destroylng the enemy by their patience.

Ao 1.8 Those that are eaught and hound fast in the nPf of their
ambition, and led away by the thread of their expectation, are
surely defeated in their aims, and are caught as birds by a
strmg _

19. The learned that are devoid of desire,and are unattach-

X ed to anything in their minds, are truly great and invincible,

as nothing can elate or depress them at any time,

% Hari in the form of Kriena, destroyed tho dewions chief Sambara op
. Nialiya under his feet ; as the son of God in the form of Christ, defeated

* Batan gnd bruiged h:s hmd nnder his feete



~20. A man however great and experienced he may be, i
easily overcome by a boy, when he is enticed o pursue after
every thing by his avarice. |

91. The knowledge that, this is 1 and these are mine and
apart from all others), is the bane of human life; and one
with sach knowledge of his self and egoism, becomes the receps
tacle of evils like the sea of briny wabers.,

YOGA 'w;smﬁ'rm.

99. e who confines his mind within a narrow limit, for
want of his great and extended views, is called dastardly and
 marrow-minded man notwithstanding with all his learning and
wisdom. (Why then do you compress the unlimited goul, within
the limited nut-shell of your body 7),
28. He thatputs a limit to his soul or dimd, which ig
unbounded and infinite, both surely reduce his magnanimity
or garimé to the minuteness or auama by his own making.

94. T£ there be anything in the world beside the oneself,
that may be thine or worth thy desiring, thou mayst long
to have it ; but all things being but parts of the universe, there
ig nothing particular for any one to have or seek. '

95. Reliance on earthly things is the source of unhappiness,
while our disinterestedness with all things, is the fountain of
everlasting felicity.

96. As long asthe Asnras are independant of worldly things,
they must remain invincible; but being dependant on them,
they will perish as a swarm of gnats in the flame of wild fire.

97. Tt is the inward desire of man that malkes him miserable
in himself, and became subdued by others; otherwise the
worm-like man is as firm as a rock. (Cringing avarice makes
one a slave to others, but its want makes a lion of 2 weak man),

98. Where there is any desire in the heart, it is thickened
and hardened in time; as every thing in nature increases in its
bulk in time; but not so the things that are not in existence,

‘a9 the want of desives (7. e. All what exists, has its increase
likewise, but a nullity can have no increase).

29. Do you, O Indra! try tofoster both the egoistic selfish- -
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'neSS, as well as  the ambmou of Déma and others for theu uni-

M vmi 25 miuioﬂ, it ygu want to cause their destruction.

108 Knaw, it is avarice which iy the cause of the poverty,

and all d:mg‘els to mankind ; just as the Karemje trecis the
 souree of its bitter and pernicious fruits, |

31. 'All those men who rove about under the bondage of
avarice, have bid farewell to their bappiness, by subjecting
themselves to misery. -

32, One may be very learned and well-informed in every

. ‘thing, he may be a noble and great man also, but he is sure
' to be tied down by his avarice, as a lion is fettered by his chain.

/88, Avarice is' known as the snare of the mind, which is
. pituated like a bird in its nest of the heart, as it is within the
 hollow of the tree of the body.

' 84, The miserable man becomes an easy prey to the elutch-

'. .és of death by his avarice, as a bird is caught in the birdline

i m-

by a boy, and Lies panting on the ground owing fo its greediness.

85, Yon gods, need not bear the hurden of your weapons any

 more, nor toil and moil in the field of war any longer; but try
. your best to inflame the pernicious avarice of your enemies to the
ubmosft, i !

36. Knpow, O chief of the gods, that no arm tor weapon,

nor any polity or poliey, is able to defeat the enemy, until '

they are defeated of themselves by their want of patience,
through excess of their avarice.

87, These Ddma, Byila and Kata, that have become elated

with their success in warfare, must now cherish their amb1t1on

and foster their avarice to their ruin.

88, Nq sooner these ignorant creatures of Sambara, shall
have 'ga.ined their high desires, than they are sure to be foiled
by you in their vain atterapts. (The great height must have its
fall),

39, Now ye gods! excite your enemies to the war by your
policy, of creating in them an ambition and intense desire for

. conquest, and by this you will gain your object.

Vo, IL 66



40, They being subjected by their desire, will be easily
subdued by you; for nobody that is 1ed blindfold by his desires
~ in this world, is ever master of himself. MR it
41, The path of thisworld, is either even or rugeed, accor=
ding to the good or restless desires of our hearts. The heartis
like the sea in its calm after storm, when its waves are still He
our subsided desires, or as boisterous as the stormy sea with our

increasing rapacity,

| YOGA VABISHTHA.,
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CHAPTER XXVIII

Tup RExgwnp BATTir oF raE Gons ANp DEMONS,

Argumeut_ The ' rising Desires of the Demons, causing them to roguIne
the Battle.

ASISHTHA Continued :—Saying so, the god Brahma
vanished from the sight of the gods, as the wave of the sea
retires and mixes with ifs waters, after havmg dashed and
crushed against the shore.
9. Mhe gods, having heard the words of Brahm:i returned
to their respective abodes ; as the breeze bearing the fragrance

I . of the lotus, wafts it to the forests on all sides,

8, They halted in thieir delightsome houses for someda,ys,
a¢ the bees rest themselves in t;he cells of flowers after their
wanderings. '

4, Having reheshed and invigorated themselves in the
course of time, they gave the alarm of their rising, with the
beating of their dinms, sounding 23 the peal of the last day.

5. Immediat (,ly' the demons rose from the infernal regiong,
and met the gods in the midway air, and commenced their dread-
ful onget upon them, _ -

6. Then there was a clashing of the armows, and clatfering
of swords and arrows, the flashing of lances snd spears, and the
erackling of mallets and various other wapons, as battle axes
and digeuses, thunderbolts, and hurling of rockstones and huge
trees and the like. i

7. There wag also many magical instruments, which ran on
all sides like the torrents of rivers ; while rocks and hills, high
mountains and huge trees, were flung and huarled from both
sides, filling the earth with confused noise and rumbling.

8. The encampment of the gods, was beset by a magical
flood of the demons, resembling the stream of the Ganges ;
- while showers of firearms and migsiles of all sorts, were burled
. upon their heads from above, '
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9 Many big hodies oE the gods and demons, rose and i’ought'.
a.nd fell by turns, as the elemental bodies of earth and the other

elotents, rise to and disappear from view by the act of Méya

(1 OF 1llusmn, (The enormous bodies of the warriors, fought
it Wlth one another in the same manner, as tho Jarnng element.s
) f‘}ﬂvﬁh against each other). _

10.  Big bombs broke the heads of mountains, and the sarth

i _b@oa,me a vast sheet of blood like 2 sanguine sea. The heaps

~ of dead bodies on both sides, rose as forests to tlw face of
' heaven. :

11, Liying lions Wlth iron bodies, and rows of saw-like' !
teath and nails white as Kdsa flowers, were let loose by the magie
art to roam rampant in the airy field; devouring the stones,
flung by the Grods and demons, and b‘u-stmg out into shells and
ghots and many other weapons.

12. The serpentine weapons flew with their mountainons
shapes in the ocean of the sky ; having their eyes faghing with
their venomoug heat, and burning with the fire of 1he twelve
suns on the last day of desolation.

. /18. The hydraulic engine sent forth floods of weapons,
whirling as whirlpools, a.nd sounding loud as the rattling thun-
der; and gweeping the hills and rocks in their current,

14. The stone missiles which were thrown by the Gardda

. engine, to the acrial battle field of the Gods, emitted at inter-

vals water and fire, and sometimes shone as the sun, and at
others becameo altogether dark.

15. The Garida weapons flew and roared in the sky, md the
fire-arms spread a confliet of burning kills above; the burning
towers of the gods fell upon the earth and, the world became
ag unendurable as in its conflagration on the last day.
16. The demons jumped up to the sky from the surface of
_ the earth, as birds fly to heaven from mountain tops. The gods
fell violently on the earth, as the fragment of a wck ialis pre-
_cipitately on the ground,

17. The long weapons sticking to the bodies of the deities
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i ami demom, were s bushes with their burning pain; thug their
. big statures appearﬁd as rocks decorated with arbom growing
| upoB them. e
18. The gods a.nd demons, roving with their mountainous
bodies, all gtreaming in blood, appeared as the evening clouds of
heaven, pouring the purple floods of celestial Gangd (Manddking),
. 19. Showersof weapons were falling as water-fallg or showers
g rain, and the tide of thunders flowed as fast as the fall of
metbeorie fire in promisenous confusion,

20. Those skilled in the arts, were ponring floods of purple
. fluids, mixed with the red clay of mountains, from the pipes of
elepbant’s {runks ; as they sputter the festive water of Phagua,
-mixed with the red powder (phdgs) through the syringe (phich-
(. kérD). (The pouring, of holy (hori) wafer is a sacrament of
. Krishnites, ag well as of Christians; but this baptismal function of
. Krishna among his comrades, is now become a mockery and
. foolery even among the coreligionist-vaishnavites. The text ex-

| presses it as—punyavarsang or puritying sprinkling).

21. The Davas and Asuras, though worried by one another,
did not yet give up their hope of victory, but hur]ed the weapons
from their hands for mutual annoyance ; and riding on the broad
backs of big elephants, they wandered in the air, s pmamng their
effulgence all around.

22, ' They then wandered in the sky like flights of umlsplcl-

. ons locusts, with their bodies pierced in the heads, hands, arms,
and breasts, and filled the vault of the world like the fiying clouds,
“obscuring the sun and the sides of heaven, and the surface and
heights of the earth.

23,  'The earth was battered and rent to pieces by the frag-
ments of broken weapong, falling from the waists of the com-
batants, swho assailed one another with their loud shouts.

24, The sky re-echoed to the thunder-claps of the mutual =
strokes of the weapons, the clattering of the stones and trees, .
and the blows of the warriors on one another, as it was the
bustle of the day of universal destrnction. :

25, 'The disordered world seemed to approach its untimely end,

o
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S g the blowmg of the furious winds mixed with fire and water
 {as in the chaotic state); and the many suns of the deities and
" demons, shining above and below, (as it is predicted of the dread-
. ed last day).
| 26. All the quarters of heaven, seemed to be crying aloud -
with the sounds of the hurling weapous, rolling as mountain
peaks, roaring as lions, and borne by the blomng winds on all
_ sides,

7. The sky appeared as an ocean of illusion, burning with
the bodies of the warriors like flaming trees, and rolling in sur-
ges of the dead bodies of the gods and demons, fleating on it
hke mountains ; while the skirts of the earth, seemed as forest,

- made by the clubs and lances and spears, and many other weapona
incessantly falling upon them.
« 28. The horizon was surrounded by the big and impenitrable
line of demoniac bodies, resembling the chain of Sumeru moun~
 tain girding the earth; while the earth itself resembled the ocean
filled with the mountainous bodies of fallen warriors, and towers
of the celestial cities blown down by the winds. |
29, The sky was filled with violent sounds, and the earth
" and its mountains, were washed by torrents of blood ; the blood~
sucking goblins danced on all sides, and filled the cavity of the
world with confusion,
- 80, The dreadful warfare of the gods and Titans, resembled
. the tumults which rage through the endless space of the world,
_and that rise and fall with the vicissitudes of pleasure and pain,
which it is incessantly subject to. (7. ¢. The world is a field of
. continued warfare of good and evil, like the battle-field of the

gods and demons).
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CHAPTER XXIX.
Derear oF e Dunmons.

. Argument. The Der;lous elated with the pride of their bodily strength,
are at last foiled and put to flight by the gods,

 XTASISHTHA continued :—In this manner, the encrgetic and
' murderous Asuras, repeated their attacks and waged many
~ yars iv‘_ith the Gods.

2, They carried on their warfare sometimes by fraud and
i often by their aggressiveness; and frequently after a truce or
+ | open war was made with the gods. They sometimes took
. themselves to flight, and baving recruited their strength, they

~met again in the open field ; and at others they lay in ambush,
‘and concealed themselves in their subterranean cayves. i

8. Thus they waged their battle for five and thirbty years
against the celestials, by repeatedly fiying and withdrawing
themselves from the field, and then reappearing in it with their
arms,

4. 'They fought again for five years, eight months and ten
days, darting their fire arms, trees and stones and thunders upon
the gods.

5. Being used to warfare forso long a period, they at last
grew prond of their superior strength and repeated successes, .mcl
entertained the desire of their final victory.

6. Their constant practice in arms made them sure of their.
guccess, as the nearness of objects casts their reflection in the
mirror. (Constant application makes one hopeful of success).

7. But as distant objects ave never reflected in the glass,
g0 the desire for any thing, is never successful withont intense
application to it.

8, So when the desires of the demons Ddma and others;
became identitied with their selves, their souls were degraded



-from their grcat.ness, and confined to the behef of the demed'f
objects. "
9. ' All worldly desires lead to erromneous expecta,twns, and
tlmse that are entangled in the snares of their expectations, are
thereby reduced to the meanness of their spirits. |
10. TFalling into the errors of egotism and selfishness, they
were led to the blunder of meitatem or thinking these things as
' mine; just as a man mistakes a rope for a snake.
11, Being reduced to the depravity of selfishness, they be-
 gan  to think their personalities {o consist in their bodies, and to
goflect how their bodies from the head to foof could be safe and-
secure from harm,
12, They lost their patierice by continually thinking on the
! ﬂtabthﬁy of their bodies, and their propex ties and pkasures of life,
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. (¢. &, The eager desire of Wt:vr‘dhr oain and good, grows into im-

'pa*mence at last),
13, Desire of their enjoyments, diminished their strength
and valowr ; and their former acts of gallantry now became
i dead letter to them,

14, They thought only how to become lords of the earth
an(l thus became lazy and enervated, as lotus-flowers without
tater,  (As the thought of grandeur enervated the Ronmang {o
 dmpotence). |

et Thelr pride and egoism led their inclination to the pleas
| #tires of good eating and drmkmg, and to the possession of evéry
tworldly good. (Lu*mry is the baue of valour),

18, They began to hesitate in joining the warfare, mld
| became as timid as the timorous deer, to enconnter the farious
 elepharits in their ravages of theforest.

- 17. They moved slowly in dispair of their vietory, and for
fear of losing their lives, in their encounter with the furious
‘elephants (of the gods) in the field.

18. These cowards wishing to preserve their bodies from the
. hands of death, became as powerless a8 to vest satisfied with
having the féet of their enemies set up on their heads, (2. ¢, They
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fr .tha,t cowards die many times bofore their death).

gl . Thus these enervated demons, were as dinbled to Lill
! the anemy standing before them ; as the five is unable to consume

| _the sacred ghee offering, when it is not kindled by its-fuel.

They became as gnats hefore the aggressive gods, zmd

atood thh their brudsed bodies like beaten soldier.

Al "1 Wha!; needs saying more, than that the demons being
twerpowered by the gods, ﬂed a.way from the fleld of battle for

1y fear 0}': their lives.

92, ' When the demons Déma, Bysla, Kaia. and others, who

. were venounced before the gods in thezr prowess, ﬂed cowar dl} !

il in diﬂerent WAYS e “
28, The foree of the Daityas, fell hefors the deities, and fled

i *.Emm the air on all sides, like the falling stars of heaven, a.t bhe' A

i j”:"_-.en& of a Kalpa age or last day (of judgment). : i
' %4, They fell upon the summits of mountains, and in the - o
| arbours of the Sumeru range; some were enwrapt in the

. folds of the clouds above, and others fell on the banks of chatant-'.'
LD wens below |

it 25, Many fell in the cavities of the eddies of seas, and in
. the abyss of the ocean, and in the running streams : some fall
into far distant forests, and other dropped down amidst the b
mng woods of wild fire.

| ' Some being pierced by the arrows of the celestials, fell
_' in dlstant countries, villages and ecities on earth ; and others
were huarled in thick jungles of wild beasts, and in sandy deserts
and in wild conflagrations. (i, 2, The demons were hurled down
by tb.e gods from high heaven to the earth helow).

27, Many fell in thé polar regions, some a,hﬂ'hhmg on the

| mountain tops, and others sinking in the lakes below ; whila

: seveml of them were tossed over the countries of Andhra. Dré-
wida, Késhmir and Persia.

28, Some gank in billowy seas and in the watery maze of
B s s wi, 67

i Eell ah th& faét of bhell' foes to, 59941’9 their lives ; (as they i
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Ganges, and otbew fell on d:sta,nt islands, in dsﬁeren‘s parts of AN .
i the Jarobudwipa, and in the nets of fisher-men. = i

| 29. Thus the enemies of the gods, lay everywhere with
' thelr mountainous bodies, all full of scars from head to
. foot; and maimed in their hands and arms,

80. Some were hanging on the bra,uches of trees, by their
outstretched entrails, gushing out with blood; others with their
eropb off crowns and heads, were lying on the ground thh'
open and fiery eyes. : il

31. Many were lying with their broken armours and weaps
ons, slashed by the superior power of the adversary; and with
|\ their robes and attires all dismantled and torn by their fall,

82. Their helmels which were terrific by their blaze, were
hanging down their necks; and the braids of their hairs woven
with gtones, hung loosely about their bodies,

'88. Their heads which were covered with hard brazen and
pointed coronets, were broken by slabs of stone, whick

- were pelted upon them from the hands of the gods.

. 84, In this manner the demons were destroyed on sl a1dea=,
togebher with all weapons at the end of the battle ; which devo~

. ured them, as the sea water dissolves the dust,



e CHAPTER XXX,
Accounr or TaE suBstquenT Lives or tae DEuoNs.

Argument Account of the torments of the Demons in the regions of
' Pluto, and their succeeding birtha,

"ASISHTHA continued :—Upon destruction of the demons,

the gods were exceedingly joyous; but Dédma and the

other Ieaﬁers of the ‘Daityas, became immerged in sorrow and
gnef )

% Upon this Sambm was full of wrath, and his anger wasg

i 'kmdlad like the all destroying fire a,ga.mst his generals, whom he

{1 aallad aloud by their names and said, where are they ?

8. But they fled from their abodes for fear of his ive; and
hid themselves in the seventh sphere of the infernal regions,

4, There dwelt the horrid myrmidons of death, formidable a8
their lord Pluto (Yama) himself ; and who were glad with their
-charge of guarding the abyss of hell.

5. Dauntless warders of the hell-gate received them into
their favour, and having given them shelter in the hell-pit,
. gave them! their three maiden daughters in marriage.

. 8. They there passed in their company, a period of ten thou-
sand years, and gave a free vent to their evil desires up to the end
of their lives, (The evil thoughts being the progeny of hell),

' 7. Their time passed away in such thoughts as these, that,
“ this is my consort and this my daughter, and T am their Jord <"
and they were bound together in the ties of mutnal alfections
‘as strong as the chain of death, |

8. It happened on one occasion that Yama—the god of retri-
butive  justice, gave his call to that spot, in order to survey the
state of affairs in the doleful pits of hell,

9- The threo Asnras, being unware of his rank and dignity,
(by seeing him unattended with his ensigns), failed to make their
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L e Tesd e hell by taking him to their penl as one
-Iof his servants. .
10. Then a nod of hiy eyebrows, assigned to them a place in
the burning furnace of hell; where they were 1mmedmtely cast
-. by the stern porters of hell ga.f:e !
11. There they lay burning with their wives and children,
until they were consumed to death, like a straw-hut and swithered
trees. !
212, The evil desires a,nd wicked propensities, which they
" contracted in the company of the hellish train, caunsed their
transmigration to the forms of Kirdtas, for carrying on their slau- |
- ghters and atrocities like the myrmidons of Yama. AL
.18, Getting rid of that birth, they were next born as ra.venﬁ,
and then as vultures and faleons of mountain caves, (preying on
the harmless birds below). '
14, They were then transformed to the forms of hogs in
the land of Trigarts, and then as mountain rams in Magadha,
and afterwards of heinous reptiles in caves and holes,

_ 15, Thus after passing successively into a vanety' of other

forms, they are now lying as fishes in the wood-land lakes of |
Cashmir. '
186, Be:mg burnt in hell fire at fust they have now thelr
regpite in the watery lake, and drink its filthy water, whereby
they neither die nor live to their hearts content.

17. Having thus passed over and over into various births,
and being ftransformed again and again to be reborn on earth,
 they are rolling like waves of the sea to all eternity.

18, Thus like their endless desires, they have been eter«
nally rolling like weeds in the ocean of the earth ; and there
is no end of their pains until the end of their disires.



. CHAPTER XXXI

| INVESTIGATION oF REALITY AND UNRBALITY

L Arguwent. Ego_iﬂ_ﬂi the cause of Poverty and Oalarﬁity,_ illustrated in
' the instance of Déma and others.

{TASISHTHA CONTINUED :—Tt was for your enlighten-

" ment, O high minded Réma! that I have related to you
_ theinstance of Ddma and Byfla, that youmay derive instruction
- thereby, and not let it go for nothing as a mere idle story.

| R _'.E‘ol,]o.wing' after untmth by slighting the truth,isat-
~ tended with the danger of incurring endless miseries, which the '

careless puisuer after it, is little aware of. _

i _Mihd 1 how great was the leadership of Sambara’s army,
| {once held by Déms and his colleagues), and whereby they de-
| feated the hosts of the immortal deitics, and refiect on the

change of their state to contemptible fishes in a dry and dirty

quagmire.

4, Mind their former fortitude, which put to flight the

- legions of the immortals: and think on their base servility as
hunters, under the chief of Kirdtas afterwards,

. B. See their unselfishness of mind and great patience at firsh,
and then see their vein desires and assumption of the vanity
of egotism at last. : '

8, Selfish egotism is the root of the wide extended branches
 of misery in the forest of the world, which produces and bears

‘the poigonoug blossors of desire.

7.  Theretore, O Ramal be deligent to wipe off from thy
heart the sense of thy egoism, and try to be happy by thinking
always of the nullity of thyself,

8. 'The error of egoism like a dark cloud, hidst the bright
disk of the moon of truth under its gloom, and causes its ¢ool-
ing beams to disappear from sight. : '



9. 'The three Daityas Déma, Byéla and Kata, being uncIer (i
the demonisc influence of Egoiswm, believed their nonentlty L
positive entity by the excess of their illusion,

 10. 'They are now living as fishes in the muddy pool of a
lake, among the forest lands of Kashmira, where they are con-~
‘tent at present with feeding with zest upon the moss and weeds
‘growing init. (The watery land of Kashmir is well-known fo'
abound in fishes feeding on aquatic herbs and moss). -

11. Réma said :~—~Tell mo sir, how they came to existence
“ when they were nonexistent before ; for neither can a #¢d be an
ew,e, nor an entity become a nonentity at any time,

12. Vasishtha replied 8o it is, O strong armed Rémal .
that nothing can ever be something, or anything can éver be
nothing. | But it is possible for a little thing to be great, as for
a great one to be reduced to minuteness. (As it is the case in
the evolution and involutions of beings). :
 18. i3ay what nonentity has come to being, or what entity
has been lasting for ever. All these I will explain to you hy
their beset proofs and examples.

14. Réma answered :—Why sir, all that is existent i3 ever
present before us as our own bodies, and all things beside our-
selves ; but you arve speaking of Dama and the demons, as
mere nulhhes and yet to be in existence, : '

15, Yes Réma, it was in the same way, that the non-existent
and unresl Ddma and others seemed to be in existence by mere
illusion, as the mirage appears to us to be full of water by our
“optical delusion (or deception of vision).

16. 1Itis in like manner that ourselves, these gods and
demigods, and all things besides, are unrealities in fact, and yet; .
we seem to turn about and speak and act ag real persons.
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17. My existence is as unreal as thine, and yet it appears as
real ag we dream our death in sleep. (So we dream of our
existence while we are awake).

18. As the sight of a dead friend in a dream is not a roahty,
50 the notion of the reality of the world, ceases wupon the con~
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b vtetxon of its nnrezthby, as tha.t of the demise of the porson seen

il e a*lream.

! But such assertiors of otir nihility ave not acceptable to
! them, who are deluded to the belief of the reality of sensible
objeets. It is the habit of thinking ife reality, that will not

 histen to its contradictions

90, This mistaken impression of the reality of the world,
is never to be offaced without the knowledge of its unreality,
~ derived from the S4stras, and the assuetude of thinking it so.

21, He who preaches the unreality of the world and the
: rea.liﬁy of Brahma, is derided by the ignorant as a mad man ;
| (for his megation of the seeming reality, and assertion of the

~unseen Crod).

22, The learned and the ignorant canmot agree on this subs
36011, as the drunken and sobermen can not meet together. I
18 one who has the distinet knowledge of light and darkness, that

~ knows the difference bétween the shade and sunlight.

23, 1t is as impossible to turn the ignorant to truth, from
their belief in the reality of unrealities, as to make a dead body
to stand on it legs by any effort. '

24, 1t is in vain to preach the doetrine of “fo pan,” thab
% Brahma is all”" to the vulgar, who for want of their knowledge

of abstract meditation, are devoted to their sensible notions,
45, There prohibition is a admonition, giving to the ig-
norant, (who are incapable of persuations); as for the learned
who know themselves to be Brahma, it is useless to lecture them
on this subject (which they are already scquainted with).

26, The intelligent man, who belives that the supremely
quiescent apivit of Brahma, pervades the whole universe; is not

to be led away by any from his firm belief. _
. R7. So nothing can shake the faith of that wman, who
knows himself as no other, beside the Supreme Being who is all
inall ; and thinks himself to be dependant on the substantiality
of Gad, ag the formal ring depends on its substance of gold.

28, 'The ignorant have no notion of the spirit, beside that
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' i oi‘ matim', w'hmh they helieve as the cavtse a,ml eifect (Kﬁrya'.'-'-
| R4rana) of its own production; but the learncd man sees the
substantive spirit, in' all forms of oreation, as he views the

substance of gold in all the ornaments made of that metal.

i 99, The ignorant man is composed of his egoism ouly, and’ |
| the sage is fraught with his spirituality alone; and neither ef_
them iz never thwarted from his own belief,

80, What is one’s natare or babit (of t‘unka‘), can ’rxardly"l i

| be altered at any time; for it would be foolish in one, who hay 1

" been hLabituated to think himself as a man, to {ake h1mself for a._;

_ pot or otherwise, |
81, Heies thongh ourselves and others, and tha.f Dﬁ.ma a.nd
the demons are nothing in reality ; yet who can beheve that we
| or thess or those and not what ourselves to be, ' _
89 There is but One Being that iswveally existen ‘r who i8
trath and consciousness himself, and of the nature of the vacuum
and pure understanding. He is immaculate, all pervading,
yuiescent and without his rise or fall.

38, Being perfect qmetude and  void, he seems as nothing
existent) and all these creations subsist in thfnt vaculty sud
particles of its own splendour.

34.  As the stars are scen to shine resplendant in the darknesy
of night, and the worms and waves are seen to float on the
surface of the waters, go do all these phcnomena appear to oceur
in his reality.

35. Whatover that being purposes himself to be, ho coneewes_ i

himself to be immediately the same: it jg that vacwous
Intellect only which is the true reality, and all others are also
real, as viewed in it and rising and setting in it out of ite own
mll (volition or bidding). - :

86. Therefore there is nothing real or unreal in 1 the three

| worlds, but all of or the same form as itis viewed by the Tn-

‘lleet, and rising before it of its own spontaniety. (The three
worlds are composed of this earth and the worlds above and
beneath it, called as swarga-martya and patala),
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37 We have also sprung from that Will Divine as Déma

and others; hence there is neither any rveality or unreality in

any of us, except at the time (when we exist or cease to do #0).

88, This infinite and formless void of the Intellect, is

‘ubiquitous and all pervading ; and in whatever form this intellect;
- manifests itself in any place, it appears there just in the same
| figure and manner.

89. Ag the divine consciousness expanded itself with the

L images’ of Déma and others, it immediately assumed those

shapes by its notions of the same. (But here it was the consei

G,

ousness of Samvara or Satan, which manifested itself in those

shapes, and ufnphes every thmg t0 be but a manifestation of our

. notion of it).

40, 8o it is with every one of us, that all things are produced

" fo our view, according to their notions which are presented to
our congoiousness.  (This is the tenet of conceptualism or iden
lism, which bears resemblance to the doctrine of Realism. See

Cousin’s treaties “De Intellectibus ).

41, What we call the world, is the representation of things

| to us as in our dream ; it is a hollow body as a bubble rising in the

empty occan of the Intellect, and appearing as the water in the

' mirage.

42, The vgdlcmg state of the vasuous intellect, is styled the

ph{,nomenal world, and its state of sledp and rest, is what we
' call liberation, emancipation or salvation from pain (déyantika
| dulkha nevritte moksha).

43, But the Intellect which never sleeps, nor has to be

awakened af any time (but is ever wakeful), is the vacuity of

i the Divine Mind, in which the world is ever present in ifs

: '_ v:sfble form, (and to which nothing is invisible),

44 There the work of creation is united with the rest of
nvrvdna, and the cessation from the act of creation, is joined

| with uninturrupted quiescence; and no difference of alternate

. work and rest whatever subsists in God any time, (There is no

such thing as “God rested from his works ”). :
Ver, 1L 68
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e The Dwme Intellect views its own Emmm the world st

| and the world in itself in its true sense ; as the blmdecl eye see‘a' i

the internal light in its orbit. (9)

46. The Divine Intellect like the blinded eye*, sees nob}lmg.- i
 from without, but views every form within itself ; because there

g no wvisible wnor phenomena] world, beside what is mtuated' -

within the vacuous sphere of the intellect.

47.. There are all these things every where, as we have ldea,a
of them in our minds; but there is never any thing any where, of
which we have no previous idea in the mind. It is the one quiet
spmt of God, which lies extended in all these forms commg to
our knowledge, Therefore knowing him as all in all, give up
all your fears and gorrows and duality, rest in peace in his unity.

48. The great intellect of God, is as solid and clear as a
‘block of erystal, which is both dense and transparent in the in-
side. They appear to be all hollow within, but replete with the
images of all things from without. A




. CHAPTER XXXITI.

ON G‘roon Conpudi,

)
}

Argumenﬁ. Pasamg from tha meaner to higher births, iy the way to |

s tha atlmnmant of Liberation. and supreme felicity.

AMA gaid :~-Tell me sir, how Déma, Béyla and Kata ob-

tained their liberation at last like all other virtuous souls,

and got released from the torments of hell, like children gettmg-

s nd of the fear of Yakshas and Pisfichas.

"V'a.s:shtha rephed .—Hoar, O thou support of Raghu’s

i _'_'_'.'race ! what Yama said in respect of Ddma, Bydla and their com-
._?._..;-'.pa.mons, when Lhey bcsought for their liberation through hla ;

il attendants in hell,

3. That Déma smtl others would obtain their hberatlon, upon

i :theu' release from their demoniac bodies by death; and upon
! heannw the acconnt of their lives and a(,tmns '

4. Rama gaid :—Tell me sir, how, “twhen and from whaf

i source, Ddma and others, came to learn the accounts of théir
{ hves, and in what manner they obtained their release from hell,

5. Vasishtha replied :~These demons being transformed to

o fishes in & pool, by the bank of the great lotus lake in Kashmere,
iy underwent many mxsera,ble bxrtha, in then finny forms inthe
L same bog.

g Being then erushed to death in that marshy ground under

o . shapes of cranes, frequenting that lake of lotuses.

7. There they fed upon the moss and mushrooms and tender

_ . potals of lotuses, and had to live upon the lcaves of aquatic
i plants and creepers, that floated on the surface of the waves.

8, They swung in cradles of flowers, and rested on beds of

 blue lotuses; and div ed in vortices of the detels, or flew under
. - thecooling showers of rainy clouds.

9.  These charming cranes and herons, were at last becleansed

the feet of buffaloes, they were transformed afterwards to the' {
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of then' bru‘nsh foulness, by their vegetablt= food of sweet frmts

and flowvers, and by their pure beverage of the crystal lake, the ]

' food of holy saints. |
. 10. Having by these means obtained a clear understanding,
\they were prepared for their release from the brutish state, as

G ;nen when enabled to distinguish and get hold of the qualities of

_oatya and rajas (2. e. of gondneqs and virtue), from that of famas |
Dr wrong and evil, are entitled to their liberation,

11. Now there is a city by name of Adhisthdna, in the
.hu.ppy valley of Kashroere, which is beset by mountaing and ‘trees i
. on all sides, and very romantic in its appearance.
. 12. Theve is a hill in the midst of that city known as l’ra- il
o ﬁyumna Sekhara, which bears resemblance to a pistil, rising from
L/ the pericarp within the cell of a lotus-flower.

. 13. On the top of that hill, there iz an edifice towemng
above all other buildings; and piercing the sky yrith its high
turrets, which appears like pinnacles above its summit.

14. On the north-cast corner of that edifice, there is a hollow
at the top of its towering head; which is overgrown with moss,
~and is continually resounding to the blowing winds.

15, There the demon Bydla built his nest in the form of
& sparrow, and chirped his meaningless notes, as one repeats
' the Vedic hymns without knowing their meanings,  (This chant-
|ing i3 elsewhere compared with the croasking of frogs),

16 There was at that time a prince in the same city, by name
of Yasaskara or the renowned, who reigned there like Indra over

the gods in heaven.

17. Then the demon Ddma became a gnat and dweltin
that dwelling, and continued to buzz his low tune in the crevice
of a lofty column of that building.

| 18. It then came to pass, that the citizens of Adhxshthﬁ,na,'_
| prepared a play ground by name of Ratndvati-vehira in that
city. ;
19. There the minister of the king known a8 Naraginha by
name, took his residence, He understood the fates of human
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ki-'nd',- 'a.s-"th.e séﬁfondmér knows the stars of heaven on a small
~ celestial globe, which he helds in his hand.

20, Tt happenetl at that time, that the deceitful demon Kata,
18 as reborn as a parrot, and became the favonrite of the minister,

. by being kept in a silver cage in his honse.

91. Tt then turned out that the minister recited this poetma.l

 narrative of the Titan war to the inmates of the house.

22, And the parrot Kata, happening to hear it, remembered

' his past life, whereby be was absolved of his sins, and attained his ~ ©

final liberation.
23. The sparrow- dwelling on the top of the Pradyumna hill,

also chaneed to hear the narration of his life in that place, and

obta,me_rl his emancipation thereby.
24. Dima who in the form of agnat, resided in the palace,
happened also to hear the minister’'s recital of his tale, and

 obtained thereby his peace and release.

25, In this manner, O Rdma! the sparrow on the Ptady-
wmna motnt, the gnat in the palace, and the parrot on the play
ground, had all their liberation.

96. Thus I have related to you the whole of the story of the
demnon Déma and others, which will fully convinee you of the
vanity of the world.

97, Tt is the ignorant only that are tempted to vanity by
their error, as they are led to the delugion of water in a mirage ;
and go the great also are liable like these demons, to fall low from
their high stations by their error.

28. Think ofsone of these, that reduced the high Meru and
Mandara mountains with a nod of his eye brows, was constrained
to vemain as a contemptible gnat in the chink of a pillar in the
palace, (So the huge Satan entered the body of the small and
hateful serpent, and the gigantic devils in the hateful bodies of
the herd of swine). T

90. Look at another who threatened to destroy the sun and

* moon with a slap, living at last as a poor sparrow in a hole of

the peak of the Pradyumna mountain,
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_ 80, Twook at the third who halanced the mount Meru like
. a flower bouquet in his hand, lying imprisoned as & parrotin the
|| cage at the house of Nrisingha, | _
. 81. Wheu the sphere of the pure intellect, is tinged with the
|| hue of egotism, it is Jdebased to another form without changing
' ite nature (by another birth).

_ 32. It is because cf the wrong desire of a man that he takes
0 the weliuth for truth, as if by the excessive thirst of a pevsom,
/1 that he mistakes the mirage for water, and thereby loses both

[ 'his way and hig life. ; i
' 38. Those men only can ford across the ocean of the ‘world,
.\ who by the natural bent of their good understanding, ave inclined

. to the study of the Sdstras, and look forward to their 11beratmn,
. by rejecting whatever is vicious and untrue.

84, Those who are prone to false reasoning and hevesy, by

rejccting the revelations, are subject to various changes and

_ miseries, and fall like the running water into the pif, by loss of
their best interests in life.

85, But those who walk by the dictates of conscience, and
. follow the path pointed by the Agama (Veda); are saved from
kel destruction, and atiain their best state (of perfection antl

| bliss). i i
36, O highminded Rdma! he whose mind always longs after
having this thing and that, loses the best gain of his manliness
| [parama purushdrtha) by his avarice, and leaves not even ashos or
traces behind, !

.87, 'The high-minded man regards the world as a straw, and
~ shuns all its concerns as s snake casts off its slough.

88, He whose mind is illumined by the wondrous light of
. trath, is a‘ways taken under the protection of the gods, as the
mundang ege is protected by Brahm4 : (or rather under the wings
-'-__'of Brahmd’s swan,hatching over its egeg).

.89, Nobody should wall in paths which are long and wea~
. risome, crooked and winding, and encompassed by dangers and
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i "\;ﬂlﬁieult.ws ;. becausu Rtihu-*- the a.scendmg' node, 1ost s ik hy 1ts 1

it :-_.couruhnear course, to drink the nectarine beams of the moon,

40, He who abides by the dictates of the true sfistras, andl T

associates with the heqb of men, ai'e never subject to the dfukneqq A
~ of error. - o |

" 41. Those who are renowned for their wrtues, have the

powér to bring their destiny under their command, convert all

" their evils to good, and render their prosperity perpetual.
42, Those who are unsatisfied with their qualifications (but

| wish to qualify themselves the more), and those who thirst after
1 knowledgo and ave seekers of truth, ave truly ealle(l as human

.'bemgs, all others are but brutes. |
s 438, Those, the Iakes of whose hearts are hrw'hteued by the-.
i "_-_."moonbeams of fame, (i, e. whose heart are desirous of fame) 5
. have the form of Harl seateci in their hearts, as in th(, sea oE W
- milk. - i

44, The reapted desne of enjoying what has becn en]oyed

and of secing what has often been seen, isnob the way to get

rid of the world; but is the eause of repeated birth, for the same
engoyments.

1 4b.  Continue to abide by the Lsta.bhshed rule of coqduet act
according to the Sdstras and good usages, and break off the bonds'

of worldly enjoyments, which are all but vanities.

148, Let the world resound with the renown of your virtﬁ_eé:.

'_'reaChing to the skies; because thy renown will immortalize thy

s name, and not the enjoyments thou hast enjoyead.

47. Those whose good deeds shine as moonbeams, and ave

 sung by the maidens of heaven, are said to be truly living, while

all others unknown to fame are really dead.

48, They that aspire to their utmost perfection by their nn- o

_ .-",fl_aili_nﬂ' exertions, and act according to the precepts of the Sastras,
. ave surely sucessful in their attempt. : -
49,  Abiding patiently by the Sdstra, without hastening for

success; and perfecting one’s self by long practice, produce the
P : P P

vipe fruits of econsumiation,
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B 50 Now Rima, renounce all your sorrow rmd fedar, your an.
i ;xlgtws, pride and hastiness ; conduet yourself by the ordinances
i of law and sdstras, and immortalize your name. )

' B, Make care, that your sensuous soul do not perish as &
' prey in the snare of your sensual appities, nor as a blind old
' man by falling in the hidden pits of this world,

62, Do not allow yourself henceforward to be deu‘mded

1 | below the vulgar; but consider well the sdstras as the best
| weapons, for defeating the dangers and difficulties of the world.
53, Why do you endanger your life in the myddy pit of

sarrows of the enemy? Avoid only to taste of ilg enjoyments,
and you are free from all danger. :
| b4, Of what avail is wealth without knowledge therefore
ifieh devote yourself to learning, and consider well your riches to be
' but trash and bubbles, : ]

BB, The knowledge of heretical S4stras; has made beasts of

men, by making them only miserable and unhappy by theu'
] unprohta,ble arguments,

86, Now wake and shake off the dullness of your long, deep
~ and death like sleep, like the torpor of the old tortoise lying in
" the bog.
b7. Rise and accept an antidote to ward off your old age and
_--f-tleafh and it is knowledge of this preseription; that all wealth
~and property are for our evils, and all pleasures and enjoyments,
_ tend only to sicken and enervate our frames,
i B8, Know your dfficulty to be your prosperity, and your dig
respect to be your great gain. Conduet yourself according to
i . the purport of the sdstras, as they are supported by good usage,
!7__" ~ 59, Acts done according to the sdstras and good uspge also,
| are productive of the best fruits of immortality.

I e e —

. 80, He who acts well according to good usage, and considers
. everything by good reasons, and is indifferent to the paing and
Hat _pleasures of the world ; such a one flourishes like an arbor in the
spring, with the fruits and flowers of long life and fame, vn‘tues
and good qualities and prosperity.

ks world, like an elephant falling in a pitfall under the keem



ol PR CHAP’I‘ER XXXIIL.
Cowmmmnm or Edaoisy.

Argument (}f good attempts, good company and good studies ; also of
bbemtwn by Banuucmtxon of Egoism and World y P.ondaua

A?[SHTIIA Continned :— Seeing the complete success of
‘every undertaking, depending on your own exertion at all
' 'tlmes and places, you should never be slack in your energy ab all.

2, Seehow Nandt gratified the wishes of all hig friends and
 relations by his own exertions, and how he became victorious aver
ﬂeaﬁh itself, by his adovation of Mahddeva by the side of a lake.

3. Sea also, how the Dénavas too oot the better of the godq,,vl -
Who were fraught with every perfection, by their greater wealth
and prowess, #s the e1ephan£s destroy a lake of lotuses.

4. See, how Maruttd the King of demons, created another
. world like that of Brahmad, by means of his sacrifice thxough the
preat sage Samvarta (the law giver). :

5. See, how Vigwamitra (the military chief) obtained the dig-
nity of Brahmanhood by his great energy and continved exer-
tions, e obtained by his austerities what is 1mpossible to be
-g‘a.lned by another,

6. See, how the poor i piforkarinte U pamanyu, obtamed By
 nectarious food of the cake and curdled milk, by his Worsahlp OE_ e
Slva, from the milky ocean in days of yore. Rt

| 7, See how the god Vishnu devoured (destroyed), 11Le a wild
s fire the demons of the triple world, likening the tender
 Alaments of lotuses; and how the sage Sweta became victorions
over death by means of his ﬁzm faith in Swa, (as it is described
in the Linga Puréna), iy --

8, Remember, how the chaste Sdvitr, brought back her
apouse Satyavina from the realm of death, by her prevallmg on
stern Yama -with the suavity of her discourse, -

Yor, 11, 69



i 0 i grent exertion of any kind that goes unreward-«
_-ed in this world ; all impossibility is thought possible by ardent
|| pursuit after it, (or to the ardent pursuer, as it is said ; Fortune is
. found by the swiftest pursuer), |
10. So men haying full knowledge of the spirif, and ex«

© erting their utmost deyotion, are emabled to root out their destiny

| of transmigration, which isfraught with so much pam and
. pleasure, (both of which are equally hurtful to the soul). i

| M1, All visible things ave full of danger to the sight of the

Zintelligent. There is no pleasure to be had from anything,
Wlthont ita concommittant pain, (either preceding or followmg it).
12, Though it is difficult to know the Supreme Brahma, and

' facile to attain supreme felicity ; yet should Brahma be sought
at first, as the giver of all felicity, (Seek h'a.ppmess throuo‘h its

i gwer-wthe Great God), _

s 13. Torsake your pride, and rely on your unalterable peace

 ofmind; consider well your worthiness in your understanding,

" and stick to your attendance on the wise and good. i

14. There is no other way for your salvation in this ocean . of
fhe world, save by your attendance on the wise. All your pil~
grimage, austerity and learning of the Sdstras, are of no avail
to your liberation,

' 15. He is called the wise, whose g eediness, anger and erro-

. neous concept:ona, are on their wane day by day ; and whowalks
. in the path of rectitude, as it is inculeated in the Sdstra.

1 16, The society of spiritual guides, serves to dispel the visi~
| bles from the sicht of the devout, as the invisibles are hidden from

_ sight, (¢. ¢. as they are not in being).

11, /In the absence of all other objects, theve remains the Su-
preme Spirib alone in view, and the human goul having nothing

. ¢lse to rest upon, rests at last in the Supreme Soul only.

. 18+ The visibles did not exist before, nor are they produced
from naught; they are not in existence though seen in our pre
spnee, mor are they to exist in future. The supreme alone
exist for ever without change or decay. :

YOGA V&&IbHTHA




.’:47 -

O smm HA\TDA

) 9 I h:we alread,y ghown ycu by various matam,es Ishe false~
il fhead of the visibles (in the book of Genesis); I will now show
you tbe falsity of existence, as it is known to the learned.

20. Now tha.t our passive consciousness of the thr o6 wor]ds. !
| bemg the sober trath with the wise, there can bo no room for
the unrealities of matter and mdyd-illusion, to enter into oux
 helief, (We know nothing of the external world, except our
. inward consciousness of it.  Berkeley). s

A Whatever wonders ave displayed by the active mtellecﬁ hi
I o khe inactive soul, the same is thought to be the world.  (There '
e no outward world beside the working of the intelleet).

o  The notion of the sphere of the world, is derived from
il 'the mya of the central intellect, stretching to the circumference
 of the understanding, and there being no difference between the
Al _radm.tmg point and the radiated circle, acknowledge the iden~
. tity of the radiator, the radii and the perephery, (‘a. e, Of fhar
_ mte]lect its intelligence and the world). |
, 28, The twinklings of the intellectual eye in its aofsl of open-=
Ling and shubfing, cause the notions of the appearance and dis+
appearance of the world in continued succession,
: 24, One unacquainted with the true sense of Ego, is bimd '
. amidst the luminous sphere of the intellect, but he who knows
its true meaning, finds himself amidst the sphere of spiritual
light, (or rather loses himself in the divine light).

25. He that understands the Divine Fgo, does no more re-
fain the notuon of his own egoism 3 but mixes with the Supreme
soul, as a drop of water is lost in the waters of the ocean.

26, 1In reality there exists no I or thou nor the visible world
nor anything else; but all these blend upon right reasoning in
the One Ego, which remains and subsists alter all other existen-
ces. |

27, Heenclear understandings are somefimes clouded by false
apparitions, as those of ogres &c ; when there are no such things,
just as children arve seized with false fear of goblins. '

28, 'As long as the moonlight of the intellect, is obscured
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it Iay the darkness of egoism, so long the Jotus lake oE spu‘ltuahty,
~will not come to its hloom. -

20. Mhe fecling of egoism being wxpsd off from the mind, -
the sense of self a.ncl gelfish passions, will vanish of themselves

| from the heart; and there will be an utter end of the fearg of

death aud bell, as also of the desires of heaven and liberation.
80, Qo long as the egoistic feelings float about, like clouds

~ over the spbere of the mind, there will be no end of desires, grow-

| dng in the heart like tweeds in the plains,

' 81, As loug as the cloud of egotism continue to overcast the

mind and obscure its intelligence, the humidity of dullness

will fill its sphere, and plevent the light of intellect to pierce

thmv gh it
CO%. meshc pmde is nnmannerly in men, and is taken in the

']lcrht of vanity, it is the cause of sorrow and not delight; and

is as bug gbears to boys.

33, The vain assumption of egoism, is pmduutwe of a great
ncia,ny errors, it leads to the ambition of gaining an 1nﬁmby of
worlds, as it was in the cases of the foolish demons. :
84, The econceit that I am such and such (a areat man), iy
an error than which there is none other, nor is ever lLikely to be

a greater error to lead us to utter darkness,

85, Whatever joy or grief betides us at any time in t}ns
éliam':,(,ful world, is all the effect of the rotatory wheels of egoism,
imnmg up and down ab every moment.

36, He who weeds and roots out the germs of egoism from

his heart, he verily prevents the arbor of his worldliness (Saus-

dra Viiksha), from jutting out in a hundred branches.
87, Egoism is the sprout of the trees of our lives, in their

interminable 1ev01ut10ns through the world ; and meity or the

qemée that “this {s mine,” is the cause that makes them expand in’
a thonsand branches, (I am one, but claim many things as

| 1mine).

38, Swift as the flight of birds, do our desires and desirable
objects disappear from us; and upon mature consideration, they
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| prove to be but bubbles, bursting on the evanescent waves of our
Mves. 77w | i
89, It is for want of the knowledge of the one Ego, that we
think ourselves as T, thou, this or the other ; and it is by shut-
{ing out our view of the only soul, that we see the incessant ten
volutions of this world and that. | i

40, As long as the darkness of egoism reigns over the wil-
derness of human life, so long doth the goblin of selfishness
infest it with its wanton revelry.

41, The vile man that is seized by the avaricious demon of
gelfishness, is at an ubter loss of any moral precept ; and any
mdatra of his religion to satisfy his wants.

o 42, Réma said :==Tell me, O venerable Brdhman, how we
may be enabled to suppress our egoism or selfishness, for evading
the dangers and difficulties in our course through the world.

' 43, Vasishtha replied :=—It is by seeking to settle mind
in the resplendent soul, as if shines in the trangparent mirror of
the intellect, that it is possible for any body to suppress the cons-
clousness, of his self or personal existence. (<. e. By losing one’s
gelf in the self-existence of the Supreme Soul). - Gk

44. A closer investigation into human life, proves it to be a
maze full with the false shows of magic. It 1s not worth loving
or hating, nor eapable of causing our egoism or pride,

45, Me whose soul is free from egoism, and devoid of the

-impl'e'ssiou'nf the phenomenals ; whose course of life rung in an
oven tenor, is the man who can have no sense of egoism 1n him,
(Whose life doth in one even tenor run, and end its days as it hag
begun. Pope.)

46. He who knowing his internal self {o be beyond the
external world, and neither desires nor dislikes anything in it, bub
presevves the serenity of his temper at all times, is not susceptible
of egoism. . i

47, Whoso thinks himself 4o be the inward noumena, and
distinet from the outward phenomena, and keeps the calm equa-
pimity of his mind, is not ruffled by the feeling of his egoism.
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| 48 Rsima saarl i—Tell mo, ir, what is the form oE Lgotsm,

A 'f’.:ancl whether it consists in the body or mind or of both of 1he=‘.c, '
- .and whether it is gob rid of with the riddance of the body

49. Vasishtha replied :—There are three sorts of egoism,

_ I{émal in this triple world, two of which are of superior nature,
G but the third is of & vile kind and is to be abandoned by all.

50,  The first is the supreme and undivided Ego, which is d W
used throughont the world; it is the Supreme soul (Paramé~

il | tma), beside which there is not-hing in nature,

51, The feeling of this kind of egoism, leads to the liberation

| of men, as in the state of the living-liberated ; bub the know-

___leage of the ego, as distinet and apart from all, and thought to
‘be as minute as the hundredth part of a hair, is the next form

/ of self-conscionsness, which is good also,
52.  This second form of egoism, leads also to the hhemtmn G

of human souls, even in the present state of their existence,
| known as the state of living-liberation {Jivan —Mukta).
53. 'The other kind of egoisti, which is composed of the
Ynowledge of the body, with all its members as parts of the Ego,
is the last and worst kind of it, which takes the body for the sou] ;
or self. i
54. This third and last kind, forms the popular belief of man-
| kind, who take their bodies as parts of themselves; it is the
basest form of egoism, and must be forsaken in the same manner,
as we shun our inveterate enemies. : ;
 bb. The man that is debased by this kind of egoism, can
_ nevercome to his right sense; but becomes subject to all the evils:
of life, under the thrall of the powerful enemy. _
' B6. DPossest with this wrong notion of himself, every man
i¢ incessantly troubled in his mind by various desires, w‘mch ex-
‘pose him to all the evils of life. \
57. By means of the better egoiams, men transform them-
selves to gods 5 but the common form of it, debases a man to the
state of a beast and its attendant evils,

88, That I am not the body, is the certainty aruved at by
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' the great a.nd good who behevmfr thenselves to be af the first

“two kinds, are supevior to the vulgar, :

. 59, Belief in the ﬁrst two kinds, raises men above the coni-
mon level; but that “in the lower kind, brings every misery on
mankind, '

' 80. Tt was owing to their baser egoism, that the demons
Dima, Vydla and others, were reduced to that deplorable state,
as it is related in their tale.

. Bl.—Rdma said :—Tell me, sir, the state of that man, who by
disearding the third or popular kind of egoism from his mind,
. attains the well being of his soul in both the present and future
 worlds, _ : -_ -

62. Vasishtha replied :~—Having cast off this noxious egoism,

" ' {which is to be got xid of by every body), a man rests in the Su-

preme Spivib in the same manner, as the Lelievers in the two

other sorts of it. (7. e. Of the Supreme and superior sorts of

spiritual egoisms, consisting in the belief of one’s self, as the im-
pexsonal or personal soul-—-the undivided or individual spirit).
| 83. The two former views of egoism, place the egotist
in the all pervasive or all exclusive spirit ; (in the Ego of the |

- Diyine Unity).

64. Buib all these egoisms which are in rezlity but differ-
ent forms of dualism, being lost in the unity, all conciousness
. of distinet personality, is absorbed in the Supreme monoity.
~ 65:  The good understanding should always strive to its b
most, to get rid of its common and gross evotlsm, inorder to feel
in itself the ineffable felicity of the unity,

#6. Renunciation of the unholy hbelief of one’s self person=
ality in his material body, is the greatest good that one can at-
tain to for his highest state of feliciby parama pedan.

67. The man that forsakes the feeling of his egoism (ov per
gonality) from his mind, ig not debased nor goes to perdition by
either his indifference to or management of worldly affairs (2. e
The doing of refraining from bodily or worldly actious, is equally
indifferent to the PhllOFaOphlc mind).
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B The mon who has got rid of his egoism by the subgie
! 'dence of his selfishness in himself, is indifferent to pain and
"-piea‘sure, as {li» satiate are %o the taste of sweet or sour, |

69. The man detesting the pleasures of life, has his full bliss

presented before himself ; as the mind cleared of its doubts and

darkness, has nothing hidden from its sight.

70, It is by investigation into the nafure of egoism, and
forsaking this gross selfishness, that a man crosses over the ocean
of the world of his own aceord, A

71, The man who having nothing of his own, and knowing
himself as nothing, yet has all and thinks himself as all in all,
‘and who though possessed of wealth and properties, has the mag-
“nanimity of his soul to disown them to himself; he is verily i
situated in the Supreme soul, and finds his rest in the state of Sube
preme bliss. (4. e. The world is the Tiord’s, and human soul
as a particle of the Divine, hasits share in all and every thing).



CHAPTER XXXIV

END oF Tmn Sfcom' OF DAM.& AND Byira.

' *who t.hereupcn deatroys them mth Samvara also,

r

t'egugo

(Phtala),

Jﬁself:and disappearing i in autumn ;—

eeles tials.

4, He said, “the demons Déma and otherg, that T producad'
by my b]ack«&rt of exorcism, are all overthrown in battle, by

. theix -'t'o'olisliuess and vanity of pride and egotism.
5
; _my t.harm, and endue them both with the power of reason and

| acquaintance with spiritual soience, in order that they may know
. and judge for themselves, |

A thmg_,n and devoid of false views, will not be subject to pride
R or vanity, but be able to vanguish the deities in combat”,

Al 'thkmg 50 in himself, the arch-fiend produced a host of

spell filled the space of the sky, as bubbles foam and float o
the surface of the sea.

1 e They were all knowing and acquainted with the knoW-
i (Mong W EE, , 70

A.tgument The E}odsannoyad by Bhima and others apply to Hart,'

8, “These then: being acquainted with the trus nature of

;"VASISHTHA contmued--—-Now, hear me relate to you, what
¥ Samvara did after the ﬂlght of Ddma and his train; and | R
he. rema.med i his rocky stlonghold in the mfern.a.l'_ A

fer the completc overthrow of the Whole army OE Sam- ;
dfthmr downfall from heaven lile innumerable ra,m-drops, LR
_thng rom an over-spreading cloud, and afterwards dwpersmg' LA

8. Samvararemained motionless for mn.ny years in his strong
-cltadel at the loss of his forces defeated by the gods; and thap e |
S 'thauwht wxbhm himself, about the best means of overcommg the"-.:.

6. L will now . produce some other demons by the power of

i good demons by his skill in sovcery ; and these creatures of Lis




ables ; they were all dispassionate and sinless, and solely intent on
their allotud duties, swith composed minds and good djspoutrons. !
| 9. They were known under the different names of Bhima,

' Bhdsha and Dridha; and they looked upon all earthly things
ag straws, by the holiness of their hearts. _
10, These infernal spirits burst out of the ether and sprang
up to the upper world, and then spread over the face of the
. sky as a flight of locusts, They ecracked as guns, and 10a.red i
. and rolled about as the clouds of the rainy season, gl

YOGA VKS'IS.HTHA.

11. They fought with the gods for many cycles of years, |
and yel they were not elated with pride, owing to their being
under the guidance of reason and judgement,

12, For until they were to have the desire of having any-
thing, and thinking it as ““this is my own,” so long were they in-
gensible of their personal existence, such as “this is I, and that
. one is another;” aud consequently invincible by any. (Selﬁsh-
ness reduces to glavery and subjections).

18. They were fearless in fighting with the gods, from the
knowledge of their being equally mortal as themselves ; and from
their want of the knowledge of any difference subsisting between
one another. (z. ¢. They regarded themselves and their adversaries
with an equal eye of indifference, as all were equally doomed to
death and therefore never fumcd to die.

‘They rushed out with a firm conviction that, the un-
substantial body is nothing, and the intellect 1s lodged in the
pﬁre soul; and that their is nothing which we call as 1 or
another.

15, Then these demons who were devoid of the sense of
themselves and their fears were necessarily dauntless of the
foar of their decease or death; and were employed in their pre-
sent daties, without the thoughts of the past and future,

- 16. = Their minds were attached to nothing, they slew their
enemies without thinking themselves as their slayers; they did
their duties and thought themselves as no doers of them ; nnd
they were utterly free from all their desires,
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17 They waged the war under the sense of doing their
duty to their master ; while their own nature was entirely free
~ from all passion and affection, and of even tenor at all times.

18. Mhe infernal force under the ‘command of Bhima,
Bhdsha and Dridha, bruised and burned and slew and devoured
the celestial phalanx, as men kneas and try and boil the rice
and afterward eat up as their food.

19, The celestial army being harassed on all sides by Bbhima,
Bhdsha, and Dridha, fled precipitately from the beight of heaven,
a8 the Gangea runs down from Himalayan height. '

' The discomfited legion of the deities, then resorted to _
the ged Hari, sleeping on the surface of the ocean of milk; as
" the bodies of the clouds of heaven, are driven by the winds to the
o0 tops of mountains ; (beyond the region of storm).
) 99 The god lying folded in the coils of the serpent, as a
| consort in the arms of his mistress ; gave the gods their hope of
final success in future. (Hari or Krlshna. on the serpent, 18
typical of Christ's bruising the head of the satanic serpent),
22. The gods kept themselves hid in that ocean, until if
pleased the lord Hari, to proceed out of it for the destruction of
the demons,

23, Then there was a dreadful war between Vishnu and
Samvara, which broke and bore away he mountaing as in an un-
timely great deluge of the earth.

94, 'The mighty demon being at last overthrown by the
the might of Néardyana, was sent to and settled in the city of
Vishnu after his death. (Because those that are either saved
. or slain by Vishnu, are equally entitled to his paradise).

A 95, The demons of Bhima, Bhdsha and Dridha, were also
 Lkilled in their unequal struggle with Vishnu, and were extin-
~ guished like lamps by the wind, '

.26, They became extinct like flames of fire, and it was

not known whither their vital lame had fled. Because 1t is the
desive of a person that leads him to another state, but these
having no wish in them, had no other place to go.
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Henee the mshlc.ss soul ig hbemted but not the! wiatfal I

i mmd ‘therefore use yourreason, O Réma, to have amstless mmd

| :md eoul : b
28, A full investigation into tmth will put down your de-.

gires  ab once; and the extinction of desives, will 1estpra your
. mind to rest like an extingnished candle, i

29, Consummate wisdom consists in the kuowledge of tbere il
: .bcmg nothing real in this world, and that our knowledge, of
reality is utterly false, and that mhlhty of thing, is the true-_"_ i

| eality,

- 30. The whole world is full with the spirit of God, w'hai‘- i

(e evel otherwise one may think of it at any time ; there con be no

| other thought of it except that it is & nihility, and thig forms .'

our perfect knowledge of it.

/81, Thetwo significant words of the will and mind are r'nere_

. insignificant fictions, as head and trunk of the ascending and
W descending nodes of a planet ; which upon their right under~
| standing, are lost in the Supreme Spirit, (2. e, I{; i on]y ﬂ] VAN

| divine will and spirit that is all in all).

82, 'The mind being accompanied by its desrres, is kept cona

. fined in this world, but when that i wlea.sed from these, it, is
. 'gaid to have its liberation, H

| 83, The mind has gained its existence in the belief of men,
. owing to the many ideas of pots and pictures (gﬁm!a-jmmrlz");"and'

_:'_' . other things which are imprinted in it ; but these thoughts being
| i repressed, the mind also vanishes of itself hke the phantoms of

i gobhng (3&1-.81135""‘)7&]11(3#)

18, The demons Dima, Bydla and Kata, were destroyed by '. j
veliance on their minds, (7, ¢. by thinking their bodies as their

s gouls) ; but Bhirma, Blidsha and Dridha were saved by their be-

. lief in the Supreme soul, as pervading all things, Therefors,
O Riama! reject the examples of the former, 1m1ta.te that of the

latter.

W“'(‘eylou ig snid to be first peopled by the Yakka.a {y aksha Who foll Am
od the train of the ‘Rékshas Révana to that island. o i







CHAPTER XXXV,
DEscriprion oF INSOUCIANGCE.

Argunient, On the Abandonment of worldly desires, as conducive to

. the composure of the Mind, and society of the good, accompanied with

. rationality and spiritual knowledge, constituting the Samadhs of the soul.

ASISHTHA Continued :~Blessed are the virtunous, who have

cleansed their hearts from the dirt of ignorance ; and victori-

ous are those heroes, who have conqnered their insatiable and un-
governable minds.

2. It is self-control or the government of one’s own mind,
thatis the only means of wading through all the froubles and
distresses, and amidst all the dangers and difficulties of this world.

3. Hear the summary of all knowledge, and retain and
cultivate constantly it in your mind; that the desire of enjoyment
(avarice) isour bondage in the world, and its abandonment is our
release from if,

4, What need is there of many precepts, learn th:s one truth
as the sum substance of all, that all pleasures are poisonous and
pernicions, and you must fly from them as from venomous snakes
and a raging fire.

5. Consider well and repeatedly in yourself, that all sengible
objects are as hydras and dragons ; and their enjoyment is gall
and poison, Avoid them ata distance and persue after your
lasting good.

6. The cupidinous mind is productive of pernicions evils, as
 the sterile ground is fertile only in thorng and brambles. (The
vitiated mind brings forth but vice, as the vicious heart tecme
with guilt).

7. The mind devoid of desire, lacks its expansion, as the
heart wanting its passions and affzctions, is curbed and contracted
in itself. :

8, The goodly disposed mind ever teems with virtues, that are
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 opposed to wrong acts aud vice, as the ground of a good quality,

glows only the good and nseful trees in spite of weeds and bushee.
9. When the mind ghins its serenity by culture of good

‘qualities, the migt of its errors and ignorance gradually fade und

fly away, like clouds before ' the rising sun,
10. The good gualities coming to shine in the sphere of thc

~ mind, like stars in the moonlight sky, givesrise to the luminary

of reason to shine over it, like the bright sun of the day.

11, And as the practice of patience grows familiar in the
mind, like the medicinal vansa-lockana within the bamboo ; it

| gives rise to the quality of firmness in the man, as the moon
. brightens the vernal sky.

12, The society of the good isan arbour, affording its cooling

shade of peace, and yleldmg the fruit of salvation. Its effect in
: nghteous men, is like that of the stately sarala-tree, distilling

the juice of spiritual joy from the fruitage of samfdhi (sang~
frond)

13. Thus prepared, the mind becomes devoid of its desires and
enmity, and is freed from all troubles and anxieties. It becomes
obtuse to the feclings of grief and joy, and of pain and pleasure
also, and all its restlessness dies in itself,

14. Tts doubts in the truths of the seriptures die away, as
the ephemerides and all its curiosities for novelties, are put to a
stop.  Its veil of myths and fictions is unveiled, and its
ointment of ervor is rubbed out of it.

15. Its attempts and efforts, malice and disdain, distress and

. disease, are all removed from it; and the mist of ite grief and
. HOrIOW, and the chain of affections, ave all blown and torn away.

16. It diseards the progeny of its doubts, repudiates the
consorts of its avarice, and breaks loose from the prison-house

of its body. Tt then seeks the welfare of the soul, and attains

its godly state of holiness,

17. Tt abandons the causes of its stoutness (2. e, its nourish-
ments and enjoyments), and relinquishes its choice of this thing



mm meﬂfrm. e

and that a.nd then rememberl ng the' rhgu ty of ihe wul
0ff the rovenng of its body as @ straw.

1118, 'The elevation of the mind in worldy a&aus, tends B ata

elev:mon The wise always lower their minds (pr 1de) buf foc-ls i

L hxe for elevating them (to their ruin), N

]9 "The mind makes the world its own, and mnves all a.bout

11' it raises the mountains and mounts over them; it is as the

! mﬁmtc, vacuum, and comprehends all ‘vacuity in itself; a.ml xt‘.
- makes gods of friends and foes of others unto us. i

destructlon, and | its detE‘ ssion in these leads to its spmbml.f_ i

20, The understanding being soiled by doubt;,, a,nd forg-ef,d fi

. #ing the true nature of the intellect, takes upon lt. the name gL
| the mind, when ib is full of all its worldly desires. i

i ”‘1 ' 21, And the intellect bcmg perverted by its varions chs;res, i

| is called the living soul; the ammal soul being dmtmct.fwm thql i
' rational soul i
99, The understanding which forgets its xl;tellectuahty, and

fnlls into the errvor of its own persouahty, is what we call Thioll i

internal principle of the mind which is all hollow within.

28, The sounl is not the man of the world (z. ¢, no worldl
bomg), nor is it the body or its blood,  All material bodies are
lmt gross and dull matter; but the soul in the hody 18 empty'
air and intangible. -

24 The body being dissected inty atoms, and analised in n all
ils pa.rt:oleq, presents nothing but blood and entrails as the plan-

~ tain tree, which when cut mto pieces, presents naught but its
folded rinds. :

i R5, Know the mind and living soul as making a man, and
assummg his mortal form; the mind takes its form by 1tself
| according to his own optxon

26. Man stretches his own sphere of action by hu, own optmn

~only to entrap himeelf in it, as the silkworm weaves its cockaon
for its own imprisonment, ' e

27, The soul lays down its error of being the body, when if

~ has to forsake the same al some time or othor (7, ¢, sooner ox
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e Iater) 4 a.ncl aasume a.nother form. ag the germ sprouts forth into
. leaves. (i. e, The hody is not the soul, nor is the soul the same

with the body, as the materialist would have it ; because the soul

|  has its transmigration, which the body bas not).

98, Asg is the desire or thought in the mind, so is it born in

| its next state of metempsychosis. Hence the new born babe

is given to sleeping, because it thinks itself to be dead, and
lying in the night-time of his death. It is also given to the drea-

‘ming of thoso things, which had been the objects of its desive or
‘thought in its previous state or birth, (This establishes the doc-
trine of innate ideag in the dreaming state of new-born babies).

129, So sour becomes sweet by 1 ?uxture with sugar, and the

. bitter seed produces sweet fraits by Veing sown with honey. So

_on the contrary, sweet becomes bitter by mtermlxturp of gall and

svormwood. (This is a fact in horticulture. —Ardm Sdstra, and

. applies to the goodness and badness of the human mind, accord-
ing to its good aund bad associations), |

30, Aiming after goodness and greatness, makes a man g'ood
and great ; ay one wishing to be an Indra or a lord, dreams of
bis lordliness in his sleep. (The mind makes the man).

81. [Inclination to meanness bemeans a man, and a tendency
to vileness vilifies hig conduct in life ; as one deluded by his fancy
of devils, comes to see their apparitions in his nightly visions.

32. But what is naturally foul or fair, can hardly turn
oftherwise at any time ; as the limpid lake never becomes muddy,
nor the dirty pool ever becomes glassy. (Nature of a thing is
unchan g‘eable)

183, The perverted mind produces the fruits of its perversion
in all its actions, while puremindedness is fraught with the
effects of its purity everywhere.

34. Good and great men never forsake their goodness and
greatness, even in theirfall and decline ; so the glorious sun fills

the vault of heaven with his glory, even when he is sinking
 pelow (the horizon).

356, There is no restriction or freedon of the human soul, to
Yor. II. 71



ey | YOGA VASISHTHA.

]

or from any ac’uon or thmg betein ; if is a mere passive and nugs
ft;ml cons;cmusness, of all that passes before it as & magie seene,

The world is a magical city, and as a mirage appearmg

i o mgh{:, itis of the nature of the delusive panorama, showing
. many moeng  of the one, whose unity admits of no duality. So

~ the one Brahma is represented as many by delusion. (The
Hindus sontrary to Europeans, have mauy suans but one moon,
Eseas -~ Chandra). :

87, . All this s verily the essence of Brahma, and this is t‘he_'
| gober reallty, the substantive world is an uneubstantlahty, and
_ peers out to view as a hollow phantom. (It; is a phanmsmago- _

ria of phantasms).

88, That T am not the infinite but an mﬁmimmal is the
' -nns;udgnmnt of the ignorant; but the certitude of my infinity
and supremacy, is the means of my absorption in the Infinite and
bupreme

. The belief of one’s mdl\rlduahty in his undivided, all pers

s _va,swe and transparent soul, as “T am this,” is the cause of his

bondage to his personality, and is a web spun by his erroneous
o dualism,  (Knowledge of o separ ate existence apart from soleity, |
amounts to a dualistic creed).

| 40, Want of the knowledge of one’s honﬁakra or freedom, and _
. of his unity or duality, and his belief in the totality of Brahma,

- is the supreme truth of true philosophy.

41, Perfest transparancy of the soul, amounting to its nibis
lity, and its want of attackment to visible appearances, as also
itg unmindfulness of all that is, are the conditions for beholdmg
Brabma in it. There is no other way to this.

4%, The purity of the mind produced by acts of holiness, is

., the condition for receiving the sight of Brahma ; as it is the

whiteness of the cloth that can receive any colour upon it,

43, Think thy soul, O Réma! as same with the souls. of all
other persons, and abbmm from all other thoughts, of what is
desirable or undesirable, what invi gorates or enfeebles the body,
and’ what brings liberation after bondage, or Salvation after 111
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tulnesm (Smca mom of these stn.hes appm fains to ihe univer sal

wul, whmh 18 quite free from them),

44, 'The mirror of the mind being eleansed by the knowledge
of the Séstras, and. dispassionatencss of the understanding, it re-
oetves the reflexion of Brahma, as the clear crystal reflects the

images of things.
45, 'The s;ght which is conwmant; with visible objeets aml

i not with 1mages and 1deas in the mind, is called false wision of
what is soon lost from view, (¢.e. Menta.l sight is more Ia.stuw
than that of the visual organs).

) 46. When the mmd is fized upon (md by abstracting 1t&

- from all menta-l and ocular visions, it has then the view
el the ‘Snpxeme befor__",l'h;_ /(This is called spiritual vision).

47.  The visible mg‘hts which are obvious to view, are all but_
unreal phantoms ; it is the absorption of the mind in the Divine,

| that makes it identical with the sume and no other.

il 1R The visibles now present before us being absent from
' our view, either before or after our swht of them, musb be con-

 sidered asabsentin the interim also. Therefore one unacqu.—mated

with his mmd is ag insensible a8 the man that knows not what
: he holds in his hand.

49, One having no knowledge that “t bn world is the same
with the Supreme spirity’ is always subject to misery ; but the
. negation of the visibles as distinet from Grod, gives usg both the
pleasure of our ejoyments here, and our liberation in future,

80, Tt is ignorance to say the water is one thing and its
 wave is another ; but it shows one mtelhgem.é’ who says they
' are the one and the same thing. -

\ 5l. The vanities of ‘the world arve fraught with sorrow,
. therefore discard all its appendages from thee. The abandonment
. of superfluity, will conduce to thy attainment of wisdom at Iast.

52,  The mind being composed of vain desites, is an unreality
in itself; say thetefore, O Réma! why should you sorrow for
gomething which in reality is nothing.

53, Do you, O Rdma! look upon all things as traps set to
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 ensnare the sonl ; and re'gard them with the eye of an _115]&1'11&".' |
kinsman looking upon his retatives, with an eye of apathy '
and unconcern.. : ok

54, As the unkind relative is unconcerned with the joys and | |

. griefs of his velations; so shouldst thou remain aloof from all
things, by knowing the falsehood of their natures, _ e

66,  Rely on that efernal Spirit, which is infinite knowledge
* and felicity, and which is hetween the viewer and the view, (7. ¢,
~ betwist the noumenon and the phenomenon). The mind being
fixed to that truth, will adhere to it as clay, after the swiftness

e . of its flight is at, an end.

' 56, The airy flight of the mind being reétmined_, the siuggiéh ;
body musi cease to run about; and the cloud of the dust
of ignorance, will no move spread over the city of the world.,

b7, 'When the rains of our desires are over, and the calmness
of the mind is restored ; when the shuddering coldness of dulness
has fled, and when the mud of worldliness is dried up t-

58. When the channel of our thirst is dried up, and the
drinking pots are gncked up and emptied ; when the forest of the |
heart is cleared, and its brambles are rooted out, and the frosi
. of false knowledge has disappeared 1— G S

59. It is then that the mist of error vanishés from view, like
the shadow of night on the approach of dawn ; and the frigﬁdity
. of dullness is put to flight, like the poison of snake-bite by the
potent charm of mantras, _

60, Then the rivulets of our desires, donot run down the rock
 of the body ; nor do the peacocks of our fleeting wishes, fly and
. sport on its top.

61. The sphere of onr congeioustess becomes ag the clear sky ,

and the luminary of the living soul, shines as br.ighﬂy- over it
as the midday sun. '

62, The cloud of error is dispelled and succeeded by the -
 light of reason ; and the longings of the soul, being purified of
their dross, make it shine brilliantly amidst its sphere, =

68. Then raptures of serene delight, shoot forth in the soul
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1lk& BIQQmiﬁq blpssﬁihé_.'.i.n_ the open air ; and a cool .'light is shed .

_upon it, like the cooling beams of the antumnal moon,

Al 64, This ecstacy of the soul, unfolds all prosperity befora it,

- and fructifies with abundance the well cultivated ground of the
. reasoning mind. (Truthis the fruit of holy joy in the reason-
able mind). - ' ] R
GF_,»-." It sheds its clear lustare all over the world, and shows

0 e dey ths of the hills and forests, and everything on earth in

their clearest light, (Heavenly joy unfolds all things to light).
66. 1i expands the mind and makes it translucent, and
the heart as & “lear lake, renders blooming with blossoms of the
 lotus of safya, and without the dust-rajas of egoism. It is never
~infested by the swarming passions of pride or famas, :
67, The mind then being purged of its selfishness, turng to
- universal benevolence and philanthropy ; and being quite calm
© in itself without any desire of its own, it reigns as lord over the
city of its body. ' it
68, The man whose investigation has made him acquainted
with all things, whose soul is enlightened with truth ; whose
mind is melted down from his highmindedness: who is ealm
and quiet in his understanding, and looks at the unpleasant.
course of the births and deaths of men with pity ; he veri ly lives
happily in the realm of his body, without ' his fevorish
| anxicties about anything.



o  quainted with them, ; |
Ul AYAMA said +Tell me O Brghadn! how the ma

CHAPTER XXXVI.
- DESCRIPTION OF T8 INTELLEOTUAL SPHERE.

i Argument. The Intellect as pervading all things, and ﬁlak_ing b :
how ] ndane
system subsists in the extra mundane immetivial eoul, for

fhi the sake of my advancomont in knowledge.

2. Vasishtha replied ;: —The worlds having no sepamfe exise

3'-.1556_39_6 (before or after their formation) e¥capt in i'the-Supi'em-e
mmd, they are all situated in the Divine Tntellect, like tha ¢

. unheaving and unseen would be waves of the sea.

; IS8 Aw the all-pervading sky is not to be sesn 6Wing to ite
. extreme tenuity; so the undivided nature of the all-pervasive

intellect, is not to be perceived on account of its rarity.

() i 4. Ag the gem has its bl‘iﬂiauc}r in if.'r, '.-whether it '1s m'O?é(_l: :

or unmoved by any body, so the unreal world has jts potential

s exigtence in the Divine Spirit, both in its states of action and

| inactivity, (Hence the eternity of the world in the Bternal
 Mind), R
B, Ag the clouds abiding in the sky, do not touch the sky gl '
| have a tangible fecling of its vacuity ; so the worlds subsisting in _
the receptacle of the Intellectnal soul, have no contact with the
extraneons (pard) intellect, which is unconnected with its contents,
i o8 Ag the light residing in the waters of the sea or a pot. of

. water, is not connected eithor with the water or pot; nor is it felt

by us but by its reflexion ; so the inlangible seul abides uncon-
. nected in its receptacle of the Lody, and reflects Seait oo
knowledge only. | ' '

. 7. The intellect is devoid of every desire and designation ; it

Iiﬁ the indestructible soul, and is named by our intelligence of it

L (Chetya) intelligible ; or from some one of our intelligible
il - ideas as the living soul &e, '
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_ 8 lt 8 clea.rer than the translucent air, and finer th‘m it hy

L g hundred times; it is known as an undivided whole hy the

gl i leux ned ; who view it as identic with the whole undivided world,
\ thh it omprehends mthm itself,

e BiaNg the sea water shows iteelf in various forms in a,il its
i .wmrea, g0 she intellect doeg not differ from if, in showmg us its
. various 1epres‘.t1ta.t10nza of 113‘3 own molion.

 The diversities of our subjeetive and objective knowledge
i | _'of mvself;' and thyself and these (ega &e tu), are like the varietios
. of waves aud billows in the ocean of the intelle et, these are |
. but erroneons notxons, since they are representations vl the same
v _'elament and d&he very same intellect.
11, The various states of the intellect (Chit), mtullochmn i
_ _(Chmté.), intelligence (Chittam) and intellegibles (Chetyas), all
| appertain to the main principle of the soul. They arve dzﬁezemly- il
conceived by the learned and ignorant, but the difference isa
* mere conceit: (Kalpang). : i

/12, The intellect presents its two different aspects to the
wise and unwise people ; to the igunorant, it shows its unteal ]
nature in the realistic conception of the world, while to the

| Jearned it oxhibits its laminous form in the lflLlltrty of all things
I dwith God). _
o 13, The intellect enlightens the luminous bodies of the sun

it and stars, by its internal (intellectual) light ; it gives a relish to

things by its internal taste; and it gives bnth to all bemn-s :
from its inborn ideas of them. :

4. It neither rises nor sets, nor gets up nor sits; it neither
. proceeds nor recedos to or fro, it is not here nor is it no where,
[l _(Ommsmauee 18 Pl'e‘ient everywhere and is ever the same).

. 18, The pure and transpiovous intellect which is sithated in
. the soul, displays in itself the phantasmagoria which is called
' the world, : . _
16.  As a heap of fire cmits its flame, and a luminous Imdy
| hl“"m with its rays; and as the sea swells in surges and breaks
o | in with its arms, so the mtellecb bursts out in ita creations,
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. (Omnigeience is the cause and not percipience of the world—

- God makes all things, and does not percieve them like us). |
17. Thus the intellect which is selfmuanifest acd omnipresent

of its own nature, developes and envelopes the world by itd own

manifestation and occuetation, and by its acts of integration

and segregation (sdnkare and nirkdra); or the acts cf aceretion

~ and secretion,

18. Tt is led by its own error and of its own accord, to forget

and forsake its state of infinitude; and then by assuming its in«
~ dividual personality of egoism (that T am), it is converted to an

. dgnoramus. (So men of contracted views turn to be duneces).

19, It falls from its knowledge of generals to that of parti-
cculars, by its act of specialization; and comes to the descrimination
of the pogitive, and negative, and of inclusion and exclusmn (or .
admission or rejection), _

20, 1t strives and straggles within the confines of the sensuous
body (owing to its degradation from gpirituality); and if multi
pliesin these bodies like the weeds sprouting out of the hosom
of the earth. (7. e. From its unity becomes a maultiplicity in the

many animal bodies). ; -

21, Itis the intellect that stretches the spacious vacuum, to
make room for the subsistence and growth of every thing ; and
malkes the all and ever moving air and the liquid water, for the
vifality and nourishment of all,

22. Tt makes the firm earth (terrafirma) and the hght-aome :
fire and the fixed worlds all around; and employs time by its
injunctions and prohibitions, (to do or undo any thing).

23, It gives fragrance to flowers, and grows by degrees their
- filaments and pistils; and it makes the moisture of the porus
ground, to grow vegelables on earth,

R4. The rooted trees fructify with fruits, by their jnicy saps
from beneath ; and they produce their fruitage, and desplay their
foliage with lineaments in them, as their veins and arteries.

25. Tt renovaies the forest. with its gifts of various hues,
and dies them with the variety of colours in the rainbow of Indra,
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i 28, 1t bids thefohums, fruits ﬁﬁd Iﬂowers' to wait on the
| flowery season of Spring; and then brings their fruitage to per-
' fection, nnder the heat of the summer sun.

27, 1t makes the dark blue clouds of heé,ven, to wait on the

approach of the _n-iiny weather ; and causes the harvest of fields,
- to follow in the train of antumn.

28.  The cold season is decorated with its smiling frost, in its

. faces of the ten sides of the sky; and the dewy weather is made

to waft its icecles of dew drops, on the piuions of the chilling

.. .wi-nd's of winter.

29, Tt makes the ever moving time, to revolve in it rotation

i . of years and eyeles and Yuga ages ; and causes the tide of crea-
| tion to roll on in its waves of worlds, on its hosom of the ocean of
0 eternity. e / (i
0080, Tts deerees remain fixed with a wonderful stability, and |

. %the earth(terra or dhara), continues firm (dhira or sthira), with its

quality of containing all things.  (In this sloka there it both‘ a
homonym and paronym of similar sound and sense in the

. word dhara derived from the root diri : namel Y dhird, dhard, =

| Sthird, terra and dharana and dharing),

81.. It made the universe, teem with fourteen kinds of beings
in 1ts as many worlds of the chaturdasa-bhuvanas ; and these are as

| different in their modes of life ag in their forms and figures,
. (The Atharvan or last Veda reckons tri-sapta or thrice seven
worlds).

'32-. These are repeatedly produced from and reduced {o nothing,

~ and move in their wonted courses for ever, as bubbles in the water-

 less acean of eternity.

83. Here the miserable multitudes, moving mad in vain strug-
gles after their desired objeets, and in their imbecility under tha
subjection of disease and death, They ave incessantly coming to

. life and going away in thein exists, remaing in their living states
~and acquiring their ends, and for evor running to and fro, in their

repe’ated births and deaths in this world,
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CHAPTER XXXVIIL
U pASAMA, Tug SAMENDSS OR QuirLis on frnr* %UL

&raumcnt s==Tho sameness of the Spirit from ity want of perturb';twn_'_ __1

b b}’ wordly matters ; and equanimity of the mind in all czr(mmstfmces. ST

ASIS HTHA added :—In this manner are these ser;ea of' W
et worlds, levolvmg in their invariable course, and repeatedly gEs
al _j.'jla,ppearmg and disappearing in the substantiality of Brahma. .
9. Al this is derived from the one self-existence, and have bes -
| eome the reciprocal causes of one another, by their mutual trlns-5-._'.,-". '
. formations ; and again they are destroyed of themselves by theu' A

L mubual debumctwcnuss of one another.

'8, Bub as the motion of the waters on the surface, does nob,
.a.ﬁ'crt the saters in the depth of the sea ; so the fluctuations of

‘the changing scencg of nature, make no a]teratmn in t,he éver;'_'

/ trmq’uxl spmt of Brahma. et
IR A 'Ag the desert in summer heah, presents the waters of e s
. mage ‘to the clear sky, so the false World shﬂws ms d("lusiva a.p-»- ;'

j penrencos to the mind. ! i
B, ' A the calm soul seems to he giddy in the atate 'of one’s

¢ clmnkennesb, so the essence of the intellect whu,h 15 alwa.ys the' :

i same, appears as otherwise In its ignorance, _ _
6. The world is neither a reality nox unrea,hf;y it 18 sltuated i

in the Intellect but appears to be placed without it,  Ib is not i

b sePa.mte from the soul, although itseers to be daﬂ’elent from 1t i
e the ornament appears to differ from its gold,

‘Riémal that soul of your’s, whereby you have the p ’rcep- i

tmn of form and figures and of sound a.ucl smell, iz the Supreme :

Brahma pervading all things.

8. | The pure soul being one in many, and mherenb in all oxe
| ternal ob jects, cannot be thought as distinet frbm tlzose, that ap-
. pear otherwise than itself.

9, Rématit is the d: ﬁerunce of human thoughts, tha.t. Jutlffes i 3
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dzﬁ'erently of the exxsﬁence and ron- em%ence of thmn's, and o i
| ;_ie{'hen' good and bad natures also; Tt judges  the existence of the
Wor]d either as situated in or without the Divine Spirit. =

10, Wheregs it is impossible for any thing to exist hesido the i
.';.:"Spn it of God, it was the Spirit that “willed to become many”,
' And as there was nothing beside itself, which it could think of
" o find for itself, it was nem‘ssanly that it became so of itself, and
: Wlthaut the aid of an y extrancous matter, (Prose).

11, (Prose). Therefore the will to do this or that, or tey
, f:'or one thing or other, does not relate to the soul but to the
._ ;_mmd Thus the optionless soul, having no will of its own, does
-. !aolahmg exoept cogitating on what is in itself. It is no active
‘ng&nﬂ owmg Lo the union of all agency, instrumentality and
' objeetivify.in itself. 1t abides no where, being both the rec iplent,
Cand conteut, or the container and the contained of everythingrin
;taelt‘ . Neither is the willess soul actionless likewise, when the

“acts of erea,tmn are palpable in itsalf (kaymaprasidhi), Nor is it i o

P“‘-‘mb]f’ that there iz any other cause of them, (Nmyaim-g;g

v ma Ja.&mn Srutr),

Rl _,1 Réma! you must know the nature of Buhrm to be i
no other (wefura-non aller) than this; and knowing him as ne
| agent and withont a second, be free from all anxiety. :
A8 T will tell you  further that :—Though you may

el eontmue to do a great many acts here, yet te 1l me in a word,
| .. wha.l; dost thou do that is worth doing. Rely on the want of
| your own agency, aud be quiet as the sapient sage,  Remain as
ca.lm and still, as the clear ocean when unshaken by the breezo,

i Aga.m knowing well, that it s not possible for the sw1ft—

' est numels to reach their goal of perfection, how far so ever
they may 0. You must desist in your mind from purshing

'- after worldiy ol)JeL*tu, and persist to meditate on the spirituality
of your inward aad intellectual soul,

o e = s



CHAPTER XXXVIII.

The Savn QuiRTNESS 08 QUIETUDE OF THE SPIRIT.

 Argument, The unconnected Soul being connected with the Mind, is

believed as the Active Spirit by the unwise. But the quiet spirit of the
wise, which is unaffected by its actions, is ever froo and enuancipate from
. \the acts, :

Y ASISHTHA resumed :—(Prose). Such being the state of the ..
wise, the actions they areseen to do, whether of goodness

L 6 otherwise ot pleasuveable or painful, in and whatsoever they
| are engaged, are 4il and as nothing, and do not affect them as

_they do the other worldly mortals, (The unconcernedness of the
wise, is opposed to the great concern of fools in their actions),

9, For what ig it that is called an action, but the exertion
of mental and volantary energies, with a fixed determination and
desive of performing some physical aets, which they call the ac-
tions of a person. (But the apathetic minds of the wise, being
insensible both of the purposes and their ends, there is no impu-
tation of agency which can ever attach to them, (Gloss).

8. The production of an act by appliance of the proper means,
‘and the exertion and aotion of the body in conformity with one’s
ability, and the completion of the effect compatible with one’s
intention,; together with the enjoyment of the rvesult of such
ageney, are defined and determined as the action of the man. = (It
| is the deliberate and voluntary doing of an act, and not the un-

intentional physical action, that constitutes human ageney. Gloss),

4, (Verse). Moreover, whether a man is agent or no agent

" of an action, and whether he goes to heaveu or dwells in hell,

. his mind is subject to the same feelings, as he has the desires in
 his heart. (The mind makes a heaven of hell, and a hell of
heaven by its good or bad thoughts., Milton),

B, (Prose). Hence the agency of the ignorant, ariges from
their wishing to do a thing, whether they doit or not ; bubnat
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Ty of the mse, who havmg no will, are not culpable even for
' their involuntary actions. Untutored minds are full with the
| weeds of vice, but well eultivated souls are qmte devoid of
i them_,, tloss. (So; “If good we plant not, vice will fill the
- place: And rankest weeds the richest soils deface”).
6. He who has the knowledge of truth (tatwajndna), becomes
relaxed in his earthly desires; and though he acts kis part
well, he does not long eagerly for its result as others.  He acts
with his body but with a quiet unconcerned mind. When sue-
- eessful, he attributes the gain to the will of God; but the
. worldly minded avrogate the result to themsclves, though they
~ gould not bring it about,
7. Whatever the mind intends, comes verily to pass, and
| mothing is achieved without the application of the mind ;
. whereupon the agency belongeth to the mind and not to the
o body (An involantary action is not a deed).

" The world doth proceed from the Mind (Dmne) ; ibis
'the mind (by being a development of it), and is situated in the
' (infinite and eternal) mind ; knowing all things as such manifes-
tations of the powers of the intellect, the wise man remains in
~ the coolness of his desire or luke warmness. '

9, The minds of spritualists (or those knowing the soul),
come to the state of that perfect insensibility of their desires,
as when the false watery mirage is set down by the raining

. clouds, and the particles of mommg dews, are dried up by the
 raging sun. It is then that the soul is said to rest in its perfect

‘blisg (The iwya-samsouci or 1mpassibility)

10. This is not the felicity of the gusfo of pleasure, nor

- the dolour of sorrow or discontent ; it consists not in the liveliness
of living beings, nor in the tropidity of stones. 1t is nob
‘situated in the midst of these antithesis, (7, e. in the sandhizthdna
or golden medium between these) ; but in the knowing mind
whieh is BAnmdnanda—all rapture and ravishment. (Neither is
@ allegrow nor ¢ spinseroso, the true bliss of man),

_ 11, Buat the ignorant mind (which is unacquainted with
f this state of transport; is trnsported by its thirst after the
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' .'f‘_.muvmg wa,tors of earthly pleasures as an eluphant is mlsled to

0 ighe foul pool, where he is plunged in its mud aud mxre, S

| without ﬁndmg any thing that is really good.

(1R Hers is another instance of it based upon 2 “{tanza in ﬂm
| Bruti, which says that :— A man dreaming himself to be falling

.'._.ﬁ'.-l'.'_.'ltlf() a pit, feels the fear of his fall in hLis imagination even when
__ . e has been sleeping in his bed; but anotheér who actually falls
30 & pit when he i fast :uleep, is quite insensible of his falls.

_"'I‘hus it is the mind which paints its own pleasure and p.nns, and -
' _'not the bodily action or its inaetivity.

18, Hence whether a man is the doer of an 'u,hou or not he
p'efcewes nothing of it, when his mind ig engrossed in some o_t.h.et'_'_ i
thought or action; butihe views every thing within himself,
who beholds them on the abstract medition of his mind.  The
" thinking mind sees the outward objects, as refloxions of his' pure.
: mtellect cast without him. (The spiritualist regards the outward

‘a8 images of his inward ideas, in opposition to the materialist, =
who considers the internal ideas to be but reflexions tleuved from _
_ _'exl.el gal impressions), ! '

' 14¢ ) Thus the man knowing the knowali soul, knows Inmﬂplf i

 las inaccessible to the feelings of pleasure and pain. Knowing this |

" as cortain, he finds the existence of no other thing, apart from
| what is contrined in the container of his soul, which ig as
o thousandth part of a hair. This being ascortained, he views
every thing in himself. With this certainty of knowledge, he
comes to know his self as the reflecfor of all things, and present

inall of them. After these ascortainments, he comes to the

' conclusion that he is not subject to pain or plcas‘ure,l Thus
freed from anxieties, the mind freely exercises its powers over
all castomary duties, without being concerned with them.

15. He who knows the self, remains joyous even in hig eala:
‘mity, and shines as the moonlight, which enlightens the world.
- 'He knows that it is his mind and not hisself, that is the agent
~of Lis actions although he is the doer of them : and knowing the
~ageney of the mind in oll Lis actions, he does not assume to

himself the merit of the exercise of his limbs, bands and feet,



