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'.,-",,_'imr etpectq to reap thﬂ rewazds of all his a,smdnous Iabums

' and acts, |
L Mental acts}.ons (thoughts) bems;brought to pmctlce, tend
to involve their unguarded agents of ungoverned minds, into |

‘the endurance of its consequence. Thus the mind ig the seed (root)

,' __of all efforts and exertions, of all acts and actions, of all their
. results and productions, and the source of suffering the conse-

| ~‘quences of actions. By doing away with your mind, you makes =

| clean sweep of all your actions, and thereby avoid all your
| miseries resulting from your acts. All these are at an end with the
|| unacsthesta of the mind, It is a practice in Yoga to allay (laissor
it Ia]ler) A the excitement of the mind to its ever varying purposes.

7. Behold the boy i¢ led by his mind (fancy) to build his =

i '_-_-foy_-_br_'hobb'y-_-horse, which he dresses and daubs at his wile

' full play, without showing any concern or feeling of pleasure
‘or pain, in its making or breaking of it at his pleasure. So doth
‘man build bis aerial castle, and level it without the sense of his

75

gain or loss therein. It is by big acting in this manner in all 1

| worldly matters, that no man is spiritually entangled to them.

(Do your duties and deal with all with & total unconcernedness =

~and indifference), |
18, What cause can there be for your sorrow, amidst the

"',__.clangexs and delights of this world, but that you have the
. one and not the other. But what thing is there that is delecs
" table and delightful to be desired in this world, which is not

Jevanescent and perishable at the game time, save yourself (soul),

__.w}nch 18 neither the active nor passive agent of your actions
. and enjoyments; though they a.ttubutc the actionsand their

fruitions to it by their error,

19.  The importance of actions and passions to living bein‘gs,l
18 a mistake and not veritable truth. Because by the right con-

I._\_;'."":__-"sldera.tmn of things, we find no action nor passion bearing i
. any relation to the soul, 1ts attachment or aversion to the

senses and sensible actions and enjoyments, is felt only by the
sensualist, and not by them that are unconscious of sensuous
affections (as the 'zpa.thetm ascetics).

N L T o s
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e G liberation in this world for the worlrl]j

. minded, while it is fully felt by the liberal minded Yogi, whose |

* mind is fieed from ity attachments to the world, in its state of
living liberation, (Jivan-mukta). .
21. Though the Sage is rapt in the light of his self-conseioug-
ness, yet he does not disregard to distinguish the unity and
 duality, the true entity from the non-entities, and to view the
omnipotence in all potencies or powers that are displayed in
nature : (for these display His power and goodness beyond our

thought). : _
| 22, (Verse). 'Tohbim there is no bond or freedom, nor li-
| beration nor bondage whatever, and the miseries of ignorance are
@l lost in the light of his enlightenrent, (Bondz ge and freedom
. here refer to their canses or acts (@) by the figure of metonymy ;
- and that these bear no relation to the abstracted or spiritualistio
Yogi).
28, Ttisin vain to wish for Iiberation, when the mind is
tied down to the earth ; and o it is redundant to talk of bondage,

~ when the mind is already fastened to it. Shun them both by

Jignoring your egoism, and remain fixed to the true Ego, and

i continue thus to manage yourself with your unruffied mind on

. earth, (The whole of this is a lesson of the Stoical and Platonic
~ philogophic and unimpassioned passivity),



| cxmpmn KXXIX,

ON THE Uvmf OF ALL Tm%s.

ue&rgumant. Egplana,t:on of Dmm Ommpotence, and xnamhty of
_ .nsishhha to gzve full cxpwtum of it

:fMA re}omed m-(l’roa.p) 'I‘di me, O bwh-mmded sage, how
i cnuld the creation prooeed from the Supreme Bmhma.,_-_

'Whom gou 1'epre‘sen’f. to remain ag o pmntmw in fht. tq,blean ﬂf

1 power lncesaantly flows from him, whexefo-'e eve1y

it: ,s'omniputent or the reservoir of ‘power, and not omma
_ tenca or identic with all power hlmamf) AR AR

hmmed powers cannot do).
4 Thig is one and no other else (0 ¢ it is all that is, and them ;
; *ume else baside it (7 a5t non witer), 1t i ag the sea, whose
‘waters have endlem variotics of shapes, and represent the

f themselves, .
(8 'R he denmty n’c' the 111[ellect ‘makes the mind, and the

] mnd brmgs forth all the powers of thinking, willing or volis
tion, and of acting or action.  These 1t pmduoes, -weumulates,
"-conta;zns, showa and then abawbs in itself, _
6 (Verse) Brahma i is the source of all living beings, and
of all things seen all around us. Flis power is the cause of 6%
hzbztmg all thmgs, in theu mces.:-ant gourse or quieseanca.

7 Al things sprmg from  the Supreme Sprit, and théy T
sxde in his all comprehensive mind, ’I‘hey are of the game

Von. 1 A G N (]

:a.ﬁtsthm rep'ued i) punce, such is the natire «of Bra:ha

m‘i anid to reside in him. (It, is unvedantic to say, that

G In him resides entity and non-entity, in him thore is umty, g
dmhty and plumhty, and the beginning and end of all things. ' |
 {Because omnipotence has the power to be all thmg wh:eh i

"'im&ges of mymads of stars in 1ts bosom ; tising spontaneously. IR ey
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natma with that of their sonrce, as  the water of the sweeb a.lld il

: sa,]tnsh lakos,

8 Rdma interupted here and said:—Sir, your discourse is
L yery dark, and T cannot understand the meaning of the Woxdﬂ' il
.of your speech. . it
9 There is that nature of Brahma, which you said ta be.
. beyond the perception of the mind and senses, and what are
. these perishable things, which you say to have proceeded from
i, I your reasoning comes to this end, T cannot then 1dy
| upon it - :
10 Because it is the law of production, that anything that |

is produced from something, is invariably of the same v |

with that of its producer,

o031 Aslight is produced from light, corns come from corn,
~and man s born of man, and all kinds come out of their own

1 . kind,

12 And so the productions of the immutable Spirit, must
“also be unchangeable and spiritual too in their nature,

18 Beside this the TIntellectual Spirit of God, is pure ancl

i 1mmaculaﬁe while this creation is all i impure and grogs mattel.

14 The great Sage said upon hearmg; these words :— Brahma

dd 18 all puuty and thereis no impurity in him ; the waves moving

“on the surface of the sea may be foul, but they do not soil the
wabers of the deep.

156 You cannot conceive R4ma, of there being asecond person

'_or thing beside the One Brabma ; as you can have no con- .

ptwn of fire beside its heat, (Lts light being adscititious).

16 Réma rejoined :—Sir, Brahma is devoid of sorrow, while

A ‘the world is full of sorrows. T cannot therefore clearly under-

gtg.nd your words ; when you say this to be the offsmmg '
of that. (The maculate equal to the immaculates or the perisli-

~ able to the imperishable s absurd).

17  Valmiki said to Bharadwéja :—The great Sa,go Vasish-

i tha remained silent at these words of Rdma; and stopped

in his leeture with the thoughtfulness of Lis mmd



'--5?9_

(i Hlﬂ mmd -Iasb 1f;s Woﬂf}bd elem‘nes» (o s eoufqun ) 4
&u& then Tecovering lts perspicacity, he pondered withim hlmaelf
i _-m the follawmg manner,

3'5-1mowabla One, has of itself goti to the end of the subject of :
hbaratmn by its own reasoning and infuition as that of Rama.

20 It is no fault of the educated to he doubtful of something;,
U until it is ‘explained to them to their {ull satisfaction, as in the
iiioage of R% wva,  (Relating the identity of the cause and its

'- eﬁ?ecﬁ) )
.21 Bub the h&}f—eduna.tcd ave ot fit. to receive spiri tual-
mstruction, because their view of the visibles, which dwells on
. obvious ob}ectvs proves the cause of their mm (by obstruetnw_ -
then‘ sxght of the spn-ltua,l) s AL T
N 22 ‘But he who has come to the &1ght of trangcendental ]mht b
it -._:a.n__d gobia eleay insight of spivitual truths, feels no desire for
sensual enjoyments ; but advances in course of time to the con-
c.lusmn, that Brahma is All in all things (b0 pan), A

19 The educated and mte]hgent mmd thab bas Lnnwn the Eon AL

.:'(’1‘113 transcendental philosophy of modern German sehools,have_- il

. arrived ab the same conelusion of Pantheism, Ho T%eos fo pan).

| the precepts and  practice of quictism and self-control (Szma
| and damdy; and is then ta be initiated in the ereed that “All this.
| -"'_-'13 Brahma, and that thyself art that pure Spirit.” i
24 But who o teaches the faith of “‘all is Brahma® to the
R half ta.urrht and the ignorant; verily entangles him in the strong
~ gnare of hell (Because they take the visible for the invisible,
bl wlnch leads them to nature and idol worships which casts them
. to htﬂl) - . :
25 | The well discerning Sage should tell them, that are en-
ik ._hgh_tencd in their understandings, whose desire  of sensual
; Qiatiﬂcﬁtidns has abated, and who ave freed from their wordly
. desives, thab they are purged of the dirt of their iguorance, and
(are prepared to receive religious and spiritual instruction,

_";_:f"} Gl l‘he spiribual guide who instructs his pupil without

28 The desciple is to be preparcd and purified at first, with
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:wmghmg well lus habits and condact, is o sﬂly pedagague aml i i
ginks into hell and has to dwell there antil the last day of ;;udg~ i
_ment (to answer for misleading his disciples).

__':--_lﬂce the luminoussun on carth, having considered these things,
. spoke to Réma as follows. (The sages are said to be luminous
. both from the fairness of their Aryan complexions, ag alse on
* account of their enlightend understandings). ' -

98  Vasishtha said:~T will tell thee Réma at the eonehzsm‘n,

97 The venerable Vasishtha, who was the chief of o Al

% -It;f this lecture, whether the attribution of the dross of gross =~

i may assume a material form &¢). _
/85 Know now that Brahma is nﬂmvmty, all pervading,
. ubiquitious and is all himself, because of his omnipotence, which
" ean do and become all and every thing of itself.
30 Ag you see the various practices of magicians and the
(A ‘bnckenes of jugglers, in producing, presenting, and abstracting
i "'!ma,ny things in the sight of men, bha.t are all but unveal showd;
_ go doth Brahma produce, present i bt Al things from :zmd
il ,mbo himeelt, : :
08l The world s filled with qardensas tliose in fmry lahds,' -
: f }zmul the sky is replenished with the airy castles of handhmms'
~ and the abodes of gods ; and men ave secn to descend from the
L eloudless sky, to the surface of the earth, and rise upwards to
' heayen : (in vimanas or balloon).. |
| ‘82 TFairy cities like the palaces of the Gandharvas of the
e _ethm*ml regions, are shown on earth, and filled with the fairies of
0 U the Fairy land (¢. e. the courts and palaces of pringes, WhLCJ.'
_' vie with the abades of gods), i : '
83 'Whatever there is or has been or is to be in this world
i fufure, are like reflexions of the revolving sky and heavenly
1\ bodies, or & brazen ball affixed to the top of a tower, and dd.rt,ln/ -
. its golden light below.
L sa ATl these are but exhibitions of the various ‘rouns of
| yoanifestations of the selfsame God, (7 These as they change,

:,_: ‘botlies, is applicable to Brahma or nct. (2. e. how & splrltua,l body i
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! lwﬁhbye ﬁrﬁ lzmt the varied G‘Od » . Phomson. So. Wox'dswort-h
: .-_--and the: I’mmn Mystics). :
85, Whateyer takes place at any t1me or place and in any

| therefore, O Rama! should you give vent to your sorrow or joy,

| or wonder at any change of time or place or nafure and form

Pl of ﬂungs, which are full of the spirit of God, and enhlblﬁ the
' endless aspects of the Tafinitive Mood. bl

86, Tet the intelligent presetve the gameness (samoala) of

il ‘t:]:iei.t minds and dispositions amidst all changes; knowing them
58 the varying conditions of the sawe unvarying Mind.

A form, is but the variety of the One Self-existont reality, Why

-

87, He who sn,es.lns Grod in all, and 18 fraught with eqmni-'-l-_

Al ‘mity, has no cause of his wonder of surprise, ]us grief or delight

‘o any fluctuation of his mind, in any change in nature or Vitis-

';m all EVents, and its Omnipotence directs all potentialities).

88, The unaltered mind continues to view the varieties of the:

| sitade of Lis fortune: (becanse the one Omnipresence i is present'-

power of his Maker, in all the voriations of time and place, and !

of all extemal circumstances.

39, The TLord proposes these plans in the formation of his
ereation, and exhibits as the sea does its waves in endless vari-
eties and suecessions from the plenitude of his mind.

40, 8o the Lord manifests the powers situated in himgelf, ag

: 4lio sea doee its waves in itself.  Or ag the milk forms the butter,

" the earth produces the pot (ghata), and the thread is woven into
. the cloth (pafa). So the bata or fig tree brings forth its fruit,
. and all other varied forms are contained in their sources, But

~ these formal changes are phenomenal not real. They are mere
‘appearances of the spectrum, as those of apparitions and spectres.®
41, There is no other agent or object, nor an actor and its
“aet, or any thing which is acted upon, mor is there any thing
th'i}ét becomes nothing except it by but a variety of the one

lill'iﬁy. (In 'm’h'Zu rverti poss). !

¥But these forwal changes are phenomenal end not veal, They are more '

appeatances. | Gloss.




YOGA VASISEITII&

4. The mmd that witnesses the spmtm} truths, and remaing

wnh its unimpaired equanimity, and is undepressed by external
. aecidents, comes to seo the light of teuth in itself, (Tm_th I_l.k_e
. the sun s,hmeth in the inmost soul). s

| 48, (Verse). There being the lamp, theve is its light zﬂso and
the sun shining brings the day with him. Where there is the

At Hower, there 1g its odowr likewise : ;5 50 where there is the hvmg’
. soul, there is the light or knowledge of the world in it.

44, The world appearing all around, is as the light of the

- moul; ib appears as the motion of the wind, whereof wo have no

notion of itsreality or unreality. (So says Herbert Speneer con-
gerning our notion of motion. Wa see the wheel in motlon a.nd
'_i.ghanmuo' its place, but have no idea of its mobion),

49,  The immaculate Soul, ig the prime mobile power of the

. appearance and disappearance of the myriads of gross bodies

- which like the revolving stars of the sky, and the season flowers
_ (Of the spring, appesr and reappear to us by turns, like the ups
~and downg o_f wheels in motion, We see their revolutions, but
 neither see their motion nor the soul the giver of motion).

48, All things die away when our souls are without us, but
how can any thing be null when we ave in posssession of our
qrjul's'g (Everything exists with ourselves, but we lose all, With !
doss of our souls). ;
47, All things appear befove us in the presence of our souis, )
' and they vanish from before us in their absence from the body.

(Bvery thing is existent with us with the oxistence of our souls,

' and nothing 18 perceived by us without them, as when we are

dead),

1 48, Bvecything is born with us with our souls, and is Tost
with loss of them, (The living have all, but the dead ave lost to
everything).

49. But how can the soul be born when it iz self-existent
-_ ‘svith the Divine ? 1f is the same that views all things in the one, %
o All (to pan).
‘50, The omniscience of the Soul, prescnts all things to its






CHAPTPR XXXX.
Brama Insnric with the Would,
OR :
ToenTiey of e WOoRLD wivs BrawsA.

. Avgumant, Production und names of the Varieties of Animal Life and
fheir spiritual Natures, N i
{EMA caid:—Tell me, gir, aboutthe production of amimal
: b
and natures in full length.
. 2. Vasishtha replied :—The manner in which the different
 gpecies of beings are produced from Brahma, and how they are
“destroyed afterwards, as also how they obtain their liberation at :
' last :— ' AL
3. Also the manner of their growth and sustentation, and
' their fitnesd in the world, are all what you must hear me nos tell
' you in brief, ' ) Wi
4. The power of the intellect of Brahma exerts of its fro
will, and this omnipotence becomes whatever is thought of
' (chetya) in the Divine Intellect. |
5. The intellection becomes condensed to a certain subtile |
form, which having the powers of conception (sankalpa), becomes
the principle entitled the Mind. :
8. The mind then by an effort of its coneeption (ealled the
CWill), expands itself to an unreal (ideal) scenery like that of the
Pairyland, by falling off from the nature of Brahmie Incogitency.
7. The intellect when remaining in its original state, appears
| ga a vacuum or vacancy ; but upon manifesting itself in the form
| of the mind, it iy seen as the visible sky by men, L
g8, Taking the conception of the lotus-born, it finds itself in
ita conceived form of the lotus (Brahmd), and then it thinks of
creation in the form of Prajépati or lord of creatures, |

cings from Brahma, and let me know their different naraes o



h He then forrﬂed from his thought (chitta) this creation,

G
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| ‘containing the fourteen worlds with all the bustle of living

. beings in them,
10, Themind itself is a vacuity with a vacuous bedy ; its
. genception is the field of its action, and its sphere is full with
_ the false workings of the mind. _
' 11, Herethere are many kinds of beings, labouring unden

‘great ignorance as the besats and brute creatures, Thers are soma

. with enlightened minds as the sages ; and others staggering in
Yhe intermediate class, as the majority of mankind.

1. Among all living beings that are confined in this earth,

G T only the human race living in this part (India), that are
AT eapable of recewmg insfruction and civilization.

18, Butb as most of these are subject to diseases and distress,
and are suﬁenng under the thrail of their ignorance, enmity

' and fear ; if is for them that T will deliver my lecture on social

and saintly conduct—rdjsdiwthi n#td (in the 42nd capter of this
book).

14, I will also treat there about the everlasting, imperishas

.. bleand omnipresent Brahma, who is without beginning and end,

whose mind is withont ‘etror, and of the form of Intellectual
light.

15. How endless beings ave put to motion, by the momentum

of a particle of his motionless body ; and resembling the rolling

iof bmsterous waves on the surface of the clear and tmnqml
! 00&3'1- iy

16, Réma asked :~—=How sir, do you speak of a part of the

infinite Spirit, and of the momentum of the motionless Grod ;
as also of a change and effort of if, that is altogether without

i them (vikdrdvikrama).

17. Vasishtha rephed t==It i3 the usual and current mode
of expression, both in the sdstras and language of the people
%o say’, “all this is made by or come from Him”, but it is not so
in its real and spiritual sense, |

18, No change or partition, and no velation of space or
Ver, I1, 74
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Lot _tnme} boar any teference to the ‘mpzeme, who is unehaugeabffe, gl

infinite and eternal ; nor.is there any appearance or disappear«
ance of Him al any time or place, who is ever. mvlsnble ev*ely

Whexe i

19, There never wag nor can there ever be any wa’y;’ 'C}E"ré-.

pzese‘utmw the ineomprehensible, except by symbolical express

|| sions; it was therefore in accordance to common speech th.ﬂ; il

' -have made use of those words. _
20. Whatever words or sentences are nsed hele as symbohoalj-‘

| of gome senge, whether they express as “produced from il fujja’? s

| orasa change of the same -f,gnma‘/ o the same should be used

i that senge all along. ! _
21, It is tajja, as when we say “fire proceeds from five” |

' (meaning, the “mundanc Brahma comes out of the s,mntual-:"' |
| Brahma,' Here fire ig symbohcal of Brahma and the world)

It 18 tawmaye in the expression “Brahma is the producer and
produced”, (which means the ientity —and transformation OE |

the creator to the ereation),

22, The first form is apphed to the world as procecdmﬂ'
from Brahma : but the other form of the producer and’ pwdueed
means also the ereative power which made the world,

98, Whe expression “idam-—anyot—=idem alius or this
one thing and that another, is false, the difference is verbal amd'
 yot real: because there iz no proof of it in the naturt, of God,

~ whicl ig one and all. |
.| %4, The mind, by reason of ils birth (fa] ja) from Brahma,

is posseq“ed both of the power and intelligence of his Tntellect,
aiidl is enabled to accomplish its intended purpose, by means of

its intense application.
9%, Mo say that one flame of fire, is the pwdnoer of another,

i mere logommhy, and there is no fruth in this assertion.
(Beeause it is no other thing produced by another, but the wvery
thing). : i

" 9@, That oneis the producer of another is also a paralogy ;
becanse the one Brahma being infinite, could produce no other
‘thing, beside reproducing himself, (Por ' where and whemu

oo el



2?’_ It is the natme oi' dxspuﬁa.tlon to contm-lmt one another

 saty by false sophistry.
SRR The learned know Bmhma. as the ocean rolhnn- in 1bs end-
less waves, and as significant words and their &ugmhcatwn&;,
:_:Whlch 20 tou*et;her as Brahma and his creation.

I o Brahma is tha Intellect-— Chit, Brahma is tho mmd--
_""_'-'Imwms, Brahma s mtelhgencem—F’ymﬁm and Brahma i3 smb-
0y ""s nBe-- Vasﬁéz&, He 1s Soond--stbde, He is undersmu&mw
“ '_.;.eézt aml He is in the prmmples of things-Diatus.

' "of the anknown.

il (:f the Divine Mind.

"-I;'.I_-.the double moon in the sky.

and! mfimte of his own nature, there can be no other thing he-
i ”emle himself, and anybbmg that is produced of him, is likewise
go A hi mqelf

i Besxde the truth of the existence of Brahma, there is

a scnp‘numl truth which says, “verily all this is Brahma.”

a1 'l‘hxa also must be the conclusion, which you will - arrive
"a.t by your reasoning, and which I will propound with many
instances and tencts in the Book of Nirvana or Extinction.

i}y rephes and. re;mnclers but it 19 not right to foil the atlver- -_

: ___'_l‘he whole universe is Brahma, and yet He is beyon&; i
hls.' In reahty the world is a nullity, for: all i bmhma

31 'I‘hm is one thing and that is another, and this 1s a p’trﬁ.
R _'bhe gveat soul, are all contradictory assertions of 1g'nommm'
(fa.lsa knowledge), as mo words can express the true nature =

82, The epirit rises as the ﬂ_ame of five, and this flame s
SIgmﬁcant of the mind, Tt tremor sigmifies the fluctuation of

the mind, which in reality is not the case, there being no rise or

s 83, It is untruth that wavers and equivocates in double in=
i tendres. It prevaricates the truth, as the defective eye views

Bl Brahma. being all (fo-pan) of himself, and all p(,rva.dmg :

_j-_nethmg whith can be proved as absolutely certain 5 and it is

L/
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an. There are many things heve in eonne‘ctmn mt‘h t"ﬁw

ﬁmgle question of which you are ignorant, and all which youm %

| will come to know iully in htturt,, for dxspe]ﬁng your tloubts il

i I_ on the subject.

88, The unreality having disappeared, the reality appears |

fo view, as the darkness of night being dispelled, the vxmble -
. world comes to sight. - i

89, The spacious world which appears to your fa.lse mght
of it, will vanish, O Réma ! on your attaining to the state of

oalm quietism. The fallacions appearances must disappear £ ol R

your vision, as Soon as the 11ght of truth comes to dawn upon. &
: your soul.



| CHAPTER XLL.
- Drsoriprion 0¥ IGNORANCE:

 Argument. . Delusion the cause of error,

AMA said :=-Sir, T feel your speech to be as cooling 'a.nci"-__

(i shining as the water of the milky sea; it is as deép and
. copious as the vast ocean -

%, I am sometimes darkened and enhr"htem,d ab ot.hors by ,

'_-f."ﬁle variety of your discourses, as a rainy day is now obscured b v
' the cloud, and again shines forth hrightly with sanshine.

8. T nnderstand Brahma as infinite and meoneuvah}c and
| the life and light of all that exists. X know fthat light, never

 sete;s but tell me, how they attribute many tiuahhes thn.t are'
D forexgn to his nature.

|4, Vasishtha roplied :~-The wor ding and meaning. of my
© Jectuves to you, are all used in their right and ordinary sense, )

they are neither insignificant or meaningless, equivocal or am=
‘biguous, or contradictory of one with another, |

B, Yon will understand the proper import of my phraseology, i)
when the eyesight of your nnderstanding becomes clearer, and '
when the light of reason will rise in your mind. |

6. Do not mistake the meanings of my words, or the phras.

eology I have used all along, inorder to explain the subjeet of my
lectures, and purport of the sdstras, for your acquaintance mth
them,
7. When you will come te kuow the clear Truth of Bm-w

' hma, you will know more regarding the distinetions of signi-

ficant words, and their significations and significates,

8, The distinctive verbal signs are invented for the commu. i
nication of our thoughts, in conveying our instructions to others,
- and for our knowledge of the purport of the sdstras.

9, Words and theu- meanings, phlases and their vonstmo
_ tlons, are used for the mstructwn of others ; they are applied to |
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| the ase of the xgnm ant, and never apply fo those who ar& acw"""
. yuainted with trath (by their intention), |

' 10.  There is no attubute nor inmputation, tha.t bea,rs any :

"; ~ pelation with the free and unsullied soul. It is the dispassionate
- spirit of the supreme Brahma, and the same is the soul of the
' _-.exlsfent world.

11, This subject will again be fully discussed and dllated

i -'upon with varions arguments, on the occasion of our arriving to
| the conclusion of this subject (in the book of Nirvéna).

12, I have gaid so far about verbiology at present, because

it is impossible to penctrate into the deep darkness of igne-

| Tance, without the means of verbiage (flux de mots),

18,  As conscious ignorance offers herself a willing saerifice to
the shrine of knowledge, she bids her adversary — the destroyer
of error, to take possession of her seat in the hosom of man.

: (Here is a double entendre of the word-avidya, the former
- meaning ignorance as well as a concubine, and the latter signi-

| dying the wife and knowledge ; hence it unplu,s the a.dvance of

. knowledge upon disappearance of her rival ignorance).

: 14. Asone weapon is foiled by another, and one dirt is-r’éfl' e
moved by the other (cow duny and ashes), and as one poison 18

e destroyed by another, and also as one foe is driven out by anotber

enemy (similes curantur),

e By So Rdma, the mutual destruction of errors, hrings 'joy
" 'to the soul, It is hard however {o detect the error; buat no

sooner it is found out than it is put to desbruction. It means tho

confutation of false doctrines by one another,

16.. Tgnorance obseures our perspicacity, and prcsents the
‘false and gross world before us. We all view ﬂns wonderful
_umvm'se but know not what and how it ig, ;

17. Unobserved it rushes to our view, but being e=\ammed
' yith attention, it flies upon keen observation. We know it is: o
. phantasm, and yet find it appearing with it dzmensmm 'md
figures before us.

18, O the wonclmful enchantment, which hag spmad out
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"t:lus woﬂd and made the mu-eahty fo appear a8 o sober rea.hty to
b .the Lnowledcre of every one of us.
il Mhis earth is a distinet mde oxtended superfices, restings
-.Im:t the indistineb surface of an unknown substratum, He is' the
1 st of beings that has stretched this enchantment.
20, When you are enlightened with the thought, thab all
| 4his is inexistant in reality ; you will then become the knower of
| the kuowable (God), and understand the import of my lectures.

Ll el, 8o long as you aré nob awakened to true knowledge, rely
| mpon my wmds, and know this immensity as the creatuve o of the

b _mcomglble and immovable ignorance.
.- All this imensity, that appears to si ight, is bub ‘the
'-"'_pleture of wour mistaken thought ; it is all unsubstantial, and a
. meremanifestation of your deluded mind only.
a8, Heis entitled to liberation, whose mind is certain of the
I -,.'-_fea,lzty of Buahma : and knows the moving and nnmoving figures
il _thhout, as the thonghts of the mind mebented to the sights

@4, The whole scale of the e¢arth, is as a neb of bivds to oatch |
i the fleeting wind; itis as false as a landscape in the dream;
_'-whlch represents the unreal as real ones to the mind,

95, He who looks upon the world without his attachment
i to it, i3 never subject to grief or sorrow on any account, And
e l;e. who tths all these forms as formless, sees the formless spivib.

26, The forms of the formless spirit, is the formation of
e %nommce, and when the blemishes of passions and mutations, do
. not even belong to great souls, how can these attributes relate to,
| the grentest  God.
| 97, The attributes given to the Supreme Spirit, are as dust
thmvm upon the Surface of limpid water; it is our thoughts only
. that attribute these qualities to the {nconceivable One, as we
-'a.ttubute certain meanings to words, (that bear no relation to
them)
- It is usage that establishos the meanings of words, which ;

continue to be inseparably joined with them ; and it is usage
that determines their use in-the sdstras, '
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29, As the t’loth cunnot be thought of Wlthc-ut its threa.d so b

| thesoul is unintelligible without the medium of words giving
il -lta true difinition. ;

| 80, It is possible to gain the knowledfre of the soul from thé
. sastrag, without ongy self-consciousness of it ; asitis possible to

i ‘@et over the sea of ignorance, by means of spiritual knowledge.
31, Réma! it is impossible to arrive at the state of what i3

i imperishable life and bliss, when the soul is any hoW'_

. polluted by the blemishes of ignorance, A

| 82, The existenee of the world verily depends on e exise
~teneo of the Supreme ; kaow thls, and do not questmn how and

Wheuce it came to exist, _
83, Let it be for thee to think only how thon shalt get rid.

- of this unveality ; for'it is upon the disappesrance of the nnreds

AT . ity that thou canst khow the real truth.

84, Leave off thinking whenee is all this, how it 1s and how

pAIIAL Ol deqtroyed at last ; believe it to be really not.hmg, but only

~ appeariug without bemg actually seen,
85, How can one know, how the unveality appea.rs a$ reality-
by his mistake of it, when the error of reality, in the unrial, has

 taken a firm footing in hiy mind ?

. B8, Try your best to destroy this prejudice of yours, and
then you will know the truth. And verily such men are the
. greatest heroes and most learned in the world, who are freed
' -from pl&‘Jlldl( es,
 Strive to destroy your baneful ignorance, or it i3 sure
1o ov»rpomr on thee as upon the rest of mankind, :
88, Make care, lest it should enthral thee to the pain of thy’
| yepeated transmigrations, and know ignorance to be the root of
all evils and companion of every vice. It creates a mtms interest

. in what proves his peril.

89, Avoid quickly this false view, the baneful canse of your
fears and sorrows, and of your diseases and dangers ; and the
~germ of errors in the mind ; and thereby ford over this penlous |

" ocean ot the world.
T ERST )



CHAPTER XLIIL
Provuerion o Jiva o LiviNae Sovrs.

_'.,irgﬁmant-{' 'Condensation of Desires in the Intellect. And Formation '

i -,_L,f 1'iiv.jng gouls thereby.

TA&)TSHTHA contlnued selear now Rdma! the antidote
against the wide extended malady of Ign-nance, and the

_mﬂmg endemic of unreality; which vamehus fmm view upon
| your close inspection of it.

2. That which was proposed to be said (in chapter XL),

i eonaernmg the Sdtwika and Rdéjasika qualities. I am now
. going to expound the same, on account of investigating into.
Gt the posers of the mind.

The same Brahma who is all-pervading, undecaying und

| immozta.l, ig known as intellectual light and mthout beo'mmng
a.nd end, and free from error, -

4. The Intelluot, which is body of Brahma, and has if@ :

! v:bza.tson in itself, becomes agitated and condensed ab intervals, .

ag the translucent water of tho ocean has its motion of itself,

and becomes turbid and thickened by its purturbation,

(7.2, The mind is possest of motion contrary to dull and motion-

.f-]e:ss_ matter, and it is by its moving force, that it formsg the
gross hodies; as the huge surges of the sea).

B, Agthe water of the sea, is agituted in itself without any

~ motion or I_eieit-al;ion from without; so the Almighty power
" exerts its foree in itself, throughout all its eternity and in-
finity. (The water composed of the gases, is always in motion),

6. As the air stirs in its own hosom of vacuity for ever, so

the pbwer of the Divine Spirity exerts itself spontancusly and
~ freely in its own sphere of the spirit.

7. And as the flame rises high of its own accord, so the

_'power' of the spirit, extends in itself in all directions. (It is
“the nature of the flame to risc upward only, but that of the

vor 11, - 75
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'j..-flectmg‘ the sun and mioonbeams wapon its surface, sotheal-

ureatmn in its hosom.,

Whe, As the sea sparkles with fhe golden beams of the starry
. drame; so the translucent vast soul of God, shines with the- i

~ light of its own intellectual sphere. il
i OV +0 SRR ¥ chains of pearly rays, glitter to our smbt in ﬂheempty i
. sky; so sundry forms of things fly about in the vasat vacuity of

.f-_-fl. _ I)Wlne Brlﬂth

11, 'These intellectual i images, being pushed forward by the_ i
1 force of intelleet, they begin to roll in its vacuous sphere like

il 8 As the sea geems to move with its ﬁpalkhng waberg 1“""‘.' S

Imxghty spirit appears to shake with the ﬂeetmg reﬂeumons of:'-""_ .'

~ the intellect, (These are as bu_bbles in the vast expanse oi: the _-

. waves in the sea, (They are the same in subata.uee; t}umg’h e

; .dlﬁex endb in appearance).

| 12, These images thongh inseparable from ﬁhe mballec't 94?"
. the Divine spirit; yet they seem to be apart from it, like the |

- light in the holes of needles and other eavities. ('I‘h.e glﬂry of
 God, is the life and life of all). A

1 48.- The universal Ommpotence exhibits itself in those pa,rtn,— i

(il ".:cular forms, as the moon shows her various horng in hcr dziferent
.'_-__;.’;phasea. | o
114, Thus the intellectual power of the Supreme spmh com~
| ing to shine forth as light, refracts itself in various forms as
 the very many semblances of that great light, i
I R Y Y Supreme spirit, though eouscious of ite na’mré GE'_'-'
: _:'mhmty and indivisibility, yeb assumes to itcelf the state of Has j
__mdwldtmxhy, i every separate and limited form of ereated beings,
16, When the supreme Entity takes upon itself these several
herd _"formb, itis immediately joined by a train of qualities and proper-
ties, with quantity, modality and the like as followers in its train.
17, The unsubstantial intellect, deeming itself ax a subsbaneé --
'f'by its being separated from the supreme soul; beeome&.._&avxd&d
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ingo. mﬁm&y llkﬂ tha wmrea of the sea watex (which is one and
,lmany} ' !
hge As there s no maferml dxfference of the armlet and,
o) bmcelet from their matter of the same gold ; so ib iy the intelleelt

and the seul the one and same thing. = It is the thou%ht tha,t |
i .ma.kes the difference in their different modes.

ot ' As there is no difference between one ]amp and tht= othel's, |
' that are hghted from the same light; so it is of all souls and
. intellects, which are alike in their nature, but differ only dn i
'._.-thcur particnlar attributes-upadiis, ' |

L

20‘ The Intellect, being put to action by the foree oE the:

j _soul on particular oecasions, pursues its desnes and the objects

i '-of its fanay

21, The same intellect also, taking ifs volitive and aotive

o "':farms at different times and places ; is styled the embodied aoul i o
BP“"‘?; and known as Kshetrajna, -

22, It is so named from its i.'a.mdmuty with the body or

i Ksﬁei‘m, and its knowledge of the inward and ontwmd actions

'\ of ib; (or from its knowing its person and personality).

23, This being fraught with its desires, 1s doswmted 44

Egomm or selfishness ; and this again being soiled by its faneies,
takes the name of the understmdmg

24 The undcrsta.ndmg leaning to its wishes, is termed the'
i -mmd 'which when it is compacted for action, takes the namo

of the senses or sensation, -

. 95 The | aenses aro next furnished with their organs ealled

. theorgans of sense, which being joined with the organs of action,
"._-the hands and feet are jointly denominated the body, :

s ' 26, Thus the living soul being tied to its thonghts and
. desires, and being entrapped in the net of pain and sorrow,

s termed Ohitta or heart,

27, 'Thus the gradual development of (he intolleet, produces

its suceessive results (or phases as said above); so thege are the
different states or conditions of the living soul, and not 50 many
~ forms of it, but all these are the impurities of the soul.
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| 28, The Tiving soul becomes asscciated with egoism in its

_'e'm'boched state, and this being polluted by its egoistic under-
.standmg, it iy entangled in the nebt of selfish desives, wblch

L becomm the mind,

. 29, The concupiscent mind becomes eager to engraft itself in
its cosorts and offsprings, and to secure the false possessionsof
 the world to itself and without a rival. '
80, The tendencies of the mind, pursue their desired objects,
. as the cow follows the lusty bull; and the mind runs after its
. objects only to be polluted by them, as the sweet stream of the
| river, meets the sea to become bitter and briny. ey
81, Thus the mind being polluted by its selfishness, loses
the freedom of its will ; and becomes bound to its desires, as the
. silkworm is enclosed in the enckoon. '

82. Yt is the mind that exposes the body to conﬁnement hy A

. its pursuit after its desires, until it comes to feel the gall of its
o own thraldom, and the bitter regret of the conscious soul.

33, Knowing itself to be enslaved, it bids farewell to the
freedom of its thought and knowledge ; and begets within itself
the gross ignorance, which rages and ranges free in the forest of
this world, with its horribly monstrous appearance,

84, The mind containing within it the flame of its own '~
desires, is consumed to death like the fettered lion in a fire. '

85, It assumes to itself the agency of all its various sgets,
under its subjection to a vmiow of desires ; and thus exposes
itself to the changes of its state, in this life and all its future

0 pirths.

86, It labours continnally under all its octuple state of
understanding ; namely that the knowledge, intelligence and
aetivity or active agency, and its egoism or selfishness, all of
which are causes of all its woe.

87. It is sometimes styled the praZrits or character, and at
others ‘the mdya or seat of self delusion, The mind-manas is
often converted to malas or foulness, and very often to tarman ox
aclivity. : : :
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38. This someblmes demgnatb& ag bondag-e, and is ofton $yNo=

i -ny_maug with the heart ; it 18 called also as avédyd or ignorance,
* and frequently identified with the will or volition likewise.

! -39-.;' Know Rtima,, the heart is tied to the earth by a chain
- of sorrow and misery ; it is brlmful of avarice a.nd grief, and

e the abode of passions,
| 40. Tt is living dead with the cares of age and the fear of '

deat»h. to which the world i is subject ; it is troubled with desirve
. and digust, and stained by its ignorance and passions,

41, Tt is infested by the p*xckly thorns of its wishes, and
. the brambles of ils acts ; it is quite forgetful of its origin, and

s beset by tho evils of its own making.

i s 1§ confined as the silkkworm in its own cell, whera it
35 doomed to dwell with its sorrow and pain ; and though it is
- but a minim in its shape, it is the seat of endless hell-fire. (A
bair as hearti,  Pope, The heart is hell &e. Milton). '
43, It is as minute as the soul, and yeb appears as huge as
the highest hill ; and this world is a forest of wild poisonous

 trees, branching out with their fruits of decay and death.

44. The snave of desire is stretched over the whole world ;
its fraite are as those of the Indian fig trees, which has no pith
or flayonr within,

. 45, The mind being burnt by the flame of its sorrow, and
| 'bitten by the dragon of its anger; and being drowned in the
. boisterons sea of its desives, has entirely forgotten its Gireab
' Father,
. 46, Tt islike a lost stag straying out of its herd, and like
‘one demented by his sorrows; or more like a moth singed by
- the flame of world affairs,
47, Tt is torn away as a limb from its place in the Spirit,
~and thrown in an incongenial spot; it is withering away hke a
- Jotus plant pluck from its root.

48, Being cast amidst the bustle of business, and among
men who are inimical or as dumb pictures to him, every man is
groveling in this earth amidst dangers and difficulties.




9, Man 18 exposed to fhe dlﬂiculmea of thm dm-k a.nd dxsmal

) rld, like @ bird fallen in the waters of the sen; he is entan~
.-_-gled in the snare of the world, like one ‘snatched to the fmry‘_ '|3
"flzmd in the gky.

b‘} Mhe mind is carried away by the current of busmaas, i
_];ke a man borne by the waves of the sea. Liftit, O brave
__._Biima.} from this pit, as they do an elephant smng., in the mud. A
. 51, Liftup thy mind by force, O Réma! like a bullock =
_ "-from this delusive puddle (palvale) of the world, where 1t 13-_., i
o shcrn of its brightness and 1s weackend in its frame. i)
P B2, Rémal the man whose mind is not troubled in tbls S
_:_warld with successive joy and grief, and the vicissitudes of
- decrepitude, disease and death, is no human beine : bat resemblaj i
& monstrous Rakassa, although he may have the figure of a maz;'ji '

' on him, (I is nop humanity to devoid of human feehng) |




CHAPTI‘R XLIII

TIIE REPO&ITORIES OF LIVP\TG Sourns,

A .Mgument The Tranqnngratmnaof %uls by virtue of thmr Aw;, fiohed
i .md the way of faheu salvation, :

AQJISHTIIA continued s—Thus the it ing soul being deriv-

) ‘ed from Brahma, assumes to itself the form of ‘the mind,
0 -'.ﬂ'aend 18 tossed about with the thoughts and cares of the world.

__-'__ﬁgures to itself in jts imagination.

' of a water-fall (splitting to many afoms).

_ | Mhese atomic souls of living biengs, being subjected to
' ﬂmw desires by the great variety of their wishes ; are made to.
 wander mxder many forms, to which they are bound by thesy 1
! desu‘os.

e They rove incessantly to different directions, in dwta,nt
"""eountncs both by land and water; they live or die in those
'plasoes, as the bubbles blow out but to float and Dburst, and
il 'then sink in the water below, )

gt |Soine are pmdu{'ed {or the first time in a new Kalpa age,

) smd ‘obhers are born a landred times in it; some have had only
L two or three births, while the births of others are unnumbered |

‘ (in a kalpa).
@, Some are yeb anborn and are to be born yet on earth, and
| 'many others have passed their births by attainment of their

Tibevation at last, Some are alive at present, and others are no

more to be born

7. /Some are born again and again, for mynadq of Lalpas,

gome remaining in one state all along, and many in various

states Tepeatedly chanmnw their forms and natures,

" Tt'is then changed into thousands and millions of forms, as it

el Tt has mrdergone many prior birthe, and is in the comrse
et m:gratmg into many move ; it will transmigrate into many
. more also, which are as multitadinous as the flitting particles

e T e S i -
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8 Some are wbpcted to the great misery of heﬁ a,nd some
ave destined to a little joy on earth ; some enjoying the great

delights of the gods in heaven, and others raised to the glory of
_ '}leavenly bodies ahove.

9. Some ave born as Kinnaras and Gandharvas and others
as Vidyadharas and huge serpents ; some appear in the forms
of Sol, Indra and Varuna (Ouranas), and others in those of the
triocular Siva and the lotus-~born Brahm4.

10. Some become the Kushménda and Vetdla goblins, and
others as Yaksha and R4ksha cannibals ; some again become
‘the Brahménas and the ruling class, and others become Vaisyas
and Sudras. (The four tribes of Indo—Aryans).

11, Some become Swapacha and Chandala (eaters of dog
and hog-flesh), and others as Kirdtas and Pukkasa (eaters of :
rotten bodies) ; some become the grass and greens on earth, and
others as the seeds of fruits and roots of vegetables, and as moths
and butterflies in the air. _ ;

12. Some are formed into vavieties of herbs and ereeping
plants, and others into stones and rocks ; some into Jdma and
Kadamba trees, and others into Séla, Tdlo and Tamdla fovests.

18, There are some placed in prosperous circumstances, and
become as ministers and gencrals and rulers of states; while '
 others are clad in their vags and remain as religions recluses,
munis and taciturn hermits in the woods.

14. Some are born as snakes and hydras, worms, insects and
ants; whilst there are others in the forms of great lions, big
buffaloes, stags and goats, the bosguavas and fleet antelopes in
- forests.

15, Some are begotten as storks and cranes, ruddy geese
and cuckoos ; and others are become their pastures in the shapes
of lotuses and water lilies, the nilumbinm and other aquatic
shrubs and flowers,

16. Some are brought forth as elephants and theiv eubs, and
as wild boars, bulle and asses; and others come into being as
bees and beetles, fAies and gadflies, gnats and musquitoes,
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17 Many arte Shorn to difficulties and dangers, and many to
l prospemty and adversity ; some are placed in hell pits and others
o m thelr heswenly abodes.
AR bome ave situated in the slars, and come in 1the hollows
il 4rees s some move upon the wings of the winds, and others
it _' rest in the st ill air ahove or fly frecly in the sky,
LD & 4 Many dwell in the sunlight of the day, and many suhe
| ist under the moonbeams at night ; while there be others subs
| gisting upon the beverage, which they draw from the herbacious
L plants. |
| .20, Some are liberated in their lifg-time, and rove about frees
o -Iy in this earth ; while others live in their blissful states, (in holy
- and lonely hermitage). Some aro altogether emancipate in theu': i\
| reliance in the Supreme Spirit. - _ i
21, There are some that require long periods for their b'iessed
i aml ultimate liberation ; and others there arve that disbelieve
the intellectuality and spirituality of mankind, and dislike
‘their being reduced to the soleity of the soul, or to be reduced
. to their oneness or unity with the Supreme soul--Kaivalya.

22, Some hecome regents of the skies above, and others roll
. down in the form of mighty streams; some become females of
| beautiful appearances, and others as ugly hermaphrodifes and |
~ abnormities,
23. Some ave of enhghtened understandings, and some are
18 davkened in their minds, Some are preachers and lecturers of
fit knowledge, and others in their ecstatic trance of Samddhi,
. 94, The living souls that are under the subjection of their
' dt,mres, are 80 powerless of themselves, that they bave forgotiten
. their freedom, and are fast chained to the fetters of their wishes.
. 25, They rove about the world, now flying up and then
- falling down in their hopes and fears; and ave incessantly tossed
up and down, like playing balls flung on all sides, by the relent- '
less hands of playful Death,
26, Entrapped in the hundred fold snare of desire, and con-
verted to the various forms of their wishes, they pass from one
You. II, 76
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-:f" l;awrly te andthgr, as. thé lmdq fly from one txee to ahght ton

ay,obhel i
97! The endless desires of the living, ‘;{ml bled aml ]ed hy‘ i

:f.:'-_l.: the false 1mfxgmatmn=3 of the mind, have spread, this enchanted
-fj"_--sna,re of maéi(, or mziya, whmh 18 knov.n by ‘sh&name uﬁ t;he'-_ g

- great world, B
.28, Solong are the stupified souls doomed . to rove aboub i
"--.111 the world, like the waters in a whirlpool ; as they do not.
i come to undmsta,nd the true nature of their selves, as sf:lfsame '

- with the Supl{?l’ﬂf‘-@ne}f s

29, Having known a.nd e e Ska Self Iy forsakmg i

then- falso knowledge of it, they come to their consciousness:

ok ‘ehemselve:sJ a8 identic mth tho divine Self ; and having ate,
tained this in process of time, they are released fmm their doq;q |

i) of uvnntmrr this world of pain and sorrow,

30 Thue are however some insensible beings, uho notw:th-«,_- L)

s’r.a.m]mg' their attainment of this knowledge, are so perverted:
in thmr natmes, 'th"l,t they have to return again to this em‘ﬂlm. .
after passmo' into a hundred lives in it in various shapes, (ewmg; !
to their dishelief in the self). A
81. Some there are who after having a.ttmnvd to, hzghgr,f '

it states, fall down again by the Iownqu ok theu spu ibs, and appeapu:f e
L mg in the shapes oi brute creatures, have to fall into hell at la.sb." '

82, There are some great minded souls, who ha.\_rmg P’.'-U"."."-'
i 'cecded from the state of Brahma, bave to pass here a single life,
| after which they are absorbed in the ‘mpneme. sonl (Slll.ll wme'

:'-ﬂJe sage Tanaka and the sagely Seneca),

88, There are multitudes of living beings in other worlds..
: 'a"iso, come of whom have become as the lotus-born Bmhmé. and-'
' others as Hara (the Horus of the Egyptian trinity). b
| 84 There are others who have become as gods and brutp '
 ereatures in them, and there are snakes and other reptiles also in

: .ZI_II'them_ as well ag in t_hls earth, (Astronomers have deseried kine
' in the moon, and. Hindoos have found it to abound in deer,

. whence the moon is called mriginka by them. So are the oM .
 tellations in the heavens), i e
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n thﬂ xtm:ry he##&ns) a.nd hero are many such woﬂda tha’ﬁ
h&vﬂ gane by, and are yetito appoar (in the immensity of space).

{38 Thete are various othor =cre&f;me¢ of different shapes,
 produced by varions unknown  catises in the other worlds alsé,
' Whu,h have their growths and deaths like those of this earth,

w.W ‘%‘ome are prorlueed as Gandharvas, and others ag Yakshas
the Ya.kkas at Ceylon) ;" and Sothe are generated as Suras
_:\_;'(Sozﬂmns) 3 aud some others as Asuras (Assyrians) and Dattyaa |
'\ (demons). o |
88. The manners and modes of life of the people«z in other

r__‘ﬁle earth

Ak mutual relations for ever more, as the waves and. currents of a
~xiver move forward, following and followed by othels in reo*ular i
1 sueoessmn. : '

‘parts of the globe, are as those of the men living in this part of

_-39. AII crea.tures move according to their own natures and-.

|40, The 'w}xole-éreaition-moves onward in eternal progression, |

| in its ‘eourse of evolution and involution, and in' its motions of

: 'asce‘nsion and descension like the waves of the ocean.

4¢1 In this manner do the multitudes of living ' beings, pro-
.oeed from the Supreme Spirit, who with the conscionsness of
| their self~r~x1:5terwe, rise from and fall atlast into it. (The con-
. seiousness of the universal soul, is divided into the individual
,'f'-;sidu']s df' beings, that are derived and detached from it), '
| 42, All ereated beings are detached from their souvce, like
il __'-t'[*le light from the lamp and the solar rays from the sun; they
. are hh.e sparks of ved hot iron, and the scintillation of fire,

i ; 413,_ They are as the particles (or minute moments) of time,

L and the flying odours of flowers ; or as the cold icicleg and the
. minubial of rain water, borne by breeze and cooling the air all

I_;,'.f?-_ - around. ) |

A S0 dhe ﬂxbismg pa.rtlcles of life, flying from one spot to

' anoﬂlel‘, and filling different bodies with animation, are at last

_abgorbed in the main spring of vitality whenee they had risen.







RGP CHAPTER XLIV.
. Maw INCARNATION OF HUMAN S0ULs 1N THE WoRrLD:

© Argument. Discussion about incarnation of the spirit, and its extinction

G by death and hbqranon

I".RI&MA. asked I understand now how the particles o*‘ ihe
. AW Divine Spirit, take the forms of the living souls ; but I

 cannot conceive how it agsumes the corporeal body composed
~ of bones ard ribs.

. 2, Visishtha replied : —Why don’t you know it R4ma, when

. T have explained it to you before? Where have you lost your

_-daductwe reasoning of arriving to the conclusion from those _

) I_premlses

8. All these corporeal bodies in the world, and all these mov- -
ing and unmoving persons and things, are bub false represens |
tatmns, rising before us as the visions in our dreams,

4. The phenomenal world differs only in its being, but a
Tonger and more delusive dream ; it is as the sight of the double

' moon by optical deception, and of a mountain in the delusion

of darkness,

Jlrige The enlightmed mind which is cleaved of its drowsiness

. of ignorance, and i freed from the fotters of its desire, views
| tha world to be no more than a dream,

6y The world is a creation of the imagination, by the nature

-'of' all living souls, and it remaing therefore impressed in the

~ coul, until it attains its final liberation.

7. The fleeting essence of the soul, is like the eddy of waters ;
_or-'_li._ke- the germ of the seed, or move like the leaflet of a sprout.
. B, And as the flower is contained in the branch, and the
' fruib within its flowers; so this creation of the imagination, is

' eontained in the receptacle of the mind.

| 9. As the ever-changing form of the chamelion, exhibits
but a particular hue at a time; so the ever-varying mind



shows only the figure, which is prominent in its thought for bhe
| time being : (and this inward figure is reflected by the visual
. organs). |

10, The same thought assumes a visible form, as the cla,y |
. takes' #he form of a pot; and the good thoughts and actions

| ot the prior state of life, serve to give the soul a goodly form

. in ifs next birth on earth. | R Oy e s
11011, We see the mighty lotus-born Brahmd situated in the
el of that flower, and find 1t to be the effect of the,g'_ﬁgigi-_"' -

" thioughts he had in his mind.

12. This unlimited creation is the false fabrication of ima'giq- S
. nation; whereupon the living soul in conjunetion with the

_mind, obtained the state of Virinchi the Brahm4, (vir inchs
oatious or imeipiens the primary man, otherwise called'(\sddﬁz;ﬁ

s _'p'ums&a:wt&da.m or the first male).

18, Rémasaid =1 require, Sir; to be fully informed, whether
" all other beings sprang from the same cause as Brahmé-—the
. lotug-born. _ T
14, Vasishtha answered i-=Hear me tell you, O long-

|\ awmed Réma, the manner of Brahm#s having the body ; and

' from his instance, you will learn about the existence of the world.
15, The Supreme soul, which is wnlimited by tima or space, |
. dakes of his own will, and by the power of his Omnipotence,

) “the limited forms of time and space upon himself.

| 16. The same becomes the living soul, and it fraught with

| various desires in itself, of becoming raany :—-akamn bak syan,

| 17. When this limited power which is Brahm4, thinks on
{he state of his having been the Hiranya-garbha, in his former

15 state of existence in the priov Kalpa; he is immediately {rans-

' formed to that state which ig in his mind, and which is ever buey
with its thonghts and imaginations. RGN RN
.18, Tt thinks first of the clear sky, the receptacle of sound,
' and which is perceptible by the auditory organs ; and thig thouglit
 being condensed in the mind, makes it vibrate as by the wind
of. the air. ki Bk '




o7

19 It thm]:s then on the v;brattons of air, which: are the -
objects of feeling, through the porous skin and the wmind ; and
i3 moved by the thoughts of air and wind to assume, that; forn}, i
-wimmh ‘are inyisible to the naked eye. | T
e A The condensation of the elemeuts of air and wind to-f'
'3‘,-'.gether, produced the idea of light which is the canse of sight;
and which has the colours and (igures for its ob jeots 5 and. thus
th,e mind being actuated hy its triple thoughts of air, wind and
light, produced the property of five. --
&1, | These joined immediately to produce the idea ofeuldnesq,- :
the - pmgmty of water ;.and, the mind then came to form the
'q;l,mdluple idens of the four elements of air, wind, fire and water,.
22, These united together produced the gross Lo ok,
earth-—the receptacle of scent ; and then the mind being filled:
| with these minute elementary particles in its thoughts of them,
| .-'.;f._"'*fﬁl"sgok ity fine form of the spirib for its gross body of the
grei '.;-gjumtup]e elements, (called the qumtes&ence of material deILS ;
i ( ‘panchablautike).
0 28, It saw this body shining as a spark of fire in the sky, .
.,'.:.I'-I;"":_.'Whlell joined with ity egoism and understanding, formed its.
| personality.
R4, This is called the spiritual body (lingasarira),~the &
I embodymg octuple, which is situated as the bee in the pericarp
. of the lotus like heart, and which gives. growth to the outer
':-':"'body by its inner Workmg, (as the inner sced grows the onfer
tree).

Tk i thtckeuprl by the action of the heart of it’s internal

Rl geess ‘of calefaction, like the bel fruit or woodapple. And the '_

o onter body receives the qualities of the inner mind, as the jewel

" shines with the lustre of the little particle of gold, which is:

. infused in the melted state of the metal in the crucible. _
I e The quality of the inner soul ‘or mind, manifests itself’
" in the outer body, as the quality of the seed appears in the form
e ,Z-amd taste of its fruit. The mind then divells upen the thoughts

- ofits actions, which have their display in the several organs, |

| and members of the bedily actions, which are pwduced by the
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motions of the inner thonghts and acts, as the leaves and’
branches of trees are projected by the inner process and 0pera~'
tuonﬁ of the seed. . (Rl R
Tis thoughts of upside and below, lifts and lowers its
hea,d and feeft upwa.rd and down-ward ; and its thought of both
sides, extends its two arms to the right and left, i

98, Its thoughts of the backward and forward, plaves ite
back behind, and its breast and belly before it ; and the hairs on
the head and fingers of the hands, are as the ﬁlaments and
| tywigs of trees. |

99, In this manner did Brahm#, who is called a muns 01‘
mental being, from his having sprung the mind of Brabhma, pro~
duced the several parts of his body, according to his thoughts of :
* their usefulness to it.

. 80. Hebrought the body and its limbs to compnntness, as the
‘gensons bring their fruits and gvains to perfection. Thus is every
\thing perfected in time, and all bemn’s have then' beautlful
~ bodieg and figures,

. 81, He, the lord Brahm4 was the progenitor of all bumgd,
and franght with the qualities of strength and understanding,
_actwﬂsy, dignity and knowledge. (The Smriti attributes the
' )Sa'ddfeé chatushtaya or quadraple pelfeetmns to him).

99, Being begotten by the vacuous Brahma, he resides in
the lap of vacnity; and is of the form of melted gold, like every- :
other luminous body in the heavens. |

183, Though situated in the Supreme, yet the mmfl of
Brahmé is liable to the mistakes of its own making ; and ab
times it quite forgets its having no begining, middle nor end,

like its source. '

" 84. Sometimes the lord thinks himself, as identie with the

. waters which existed before creation in his mind; and at ano-
{ther as the mundane egg, which was as bright as the fire of uni~-
versal destruction (see Manu I).

85, Sometimes the lord thought himself as the da.rk wood;
which covered the carth before creation of living animals, and




ﬂlé: kwfus hed (whorei‘n Ire was bovny.  Afterwardd he

01 _' ﬁf many forms at each phase atd epoch of creations &

! 1086 epobhs ave oalled ka&pasr or periods, in which the divine

m;m*l MRIEesﬁed itsll according to its wish within the diffovent
,ﬁa‘bs of ene‘atloﬁ i - i

36.  Thus Brahm4 became the preserver of ma.ny kmds '

:"-be“mgs, which he crested of his own will from bis mind aé

Gach stage or kalpa-period ; of which he was the first that issued

i m!Bmhmé himself, (He was the hrst begotten, and nothluﬂ' '

was created but by him), . 0

7. When Rrahmé  was first begotten, he remained in ma Gty

Bappy shate of insensibility and forgetfulness (of his former exiss |

':beimb) bub hoing  delivered fiom his torpor in the womb, Be 4
(came to see the light, (. e. Ho saw the light of hea.ven aftel‘

delivery from the darkiiesy of the woab). |

3’@ _".He taak a corpmcal body, With  its breathmws ami i
| respirations (plawpanaj ; it was covered with pores of hair,

. and furnished with gums of two and thirty teeth, 1Tt had the
i ﬂmGe pots of the thighs, bad:bone, and Boney, standing on the feet |
it Below; with the five ai, five partitions, nine davatios, and a smooth
‘&km covering all'the limbs, (The five aird are pranapans §q
i pamtlons are, the head, the legs, the brcast belly’ ar.t].
| the Hands).

O is' adcompained By twice ton fi ingers and their xaily

on them ; ,zmd with a couple of arms and palts and’ {Wo Or'more

hmids a.nd eyes : (in the cases of gods and giants), i

it . The body is the nest of the hird of the mind, and it is 0

hole of the snake of lust 3 it 1s the cave of the goblin of greedi~
ness, a.nd tHe den of the lion of life,

|42, Tt is a chain ai the feet of the elephant of pride, and a

3-:.-.."_1‘*1“‘5 of the lotuses of our desire ; The lord Brahmé looked upon

o g handsome body, and saw it wag good. L

- 43, Then the lord thought in himself, from hls view of the

1t times of the past, present and future, and from his sight of

¢ vault of heawn, with a dark mist as a group of flying:
ﬁocusts. 4 :

| wmm mmwa -

Voz.' 11, 1



Yooa va’swﬁ'rna i ik
my Wha‘b is this boundless space, and What had it beeﬁ

before. How came T to being ?”  Thus ponderi ing in himself, he
. was enlightened in his soul. (Thus did Adam inquire about his
birth, and the production of the world in Miltons Paradise Liost),

‘45, He saw in his mind the different past creations, and re-

i . eollected the varivus religious and their various sects, which had
| grown upon earth one after the other,

46. He produced the holy Vedas as the spring does its fow-

ers; and formed with ease all varieties of creatures from their are
- chitypes in his mind,

47. He met them in their various laws and customs,as he !
#aw them in the city of his mind, for the purpose of their torw

_poral and spiritual welfure.

48, He thought upon the innumerable varioties of Sdstras
which had existed before, and all of which came to exist on sarth

. in their visible forms, from their prototypes in hig eternal mind ;
like the flowers springing from the womb of the vernal season.

49. Thus O Réma! did Brahmé4 teke upon him the form

. of the lotus-born, and create by his activity, all the different
creatures upon their models existent in his mind, which took their
various forms in the visible world at his will. (8o the Sufi and

Platonic doctrine of the phenomenal, as a copy of the noumens,

. or the suari zakir: 25 but a shadow of the swvare manavi ox

eatrai, See Allami),



| CHAPTER XLV.
Dﬂrmnmcm OF ALL ON GOD.

Argument The mind being & finite production, ity product of tha

il world is as unreal a8 the thoughta of the mind.

TASISHTHA continted »—-The world appearing as substantial;

has nothing substantive init, itis all a vacuity and mere

.represeutatwn of the imageries and vagaries of the mind.
2. Neither is time nor space filled by any world at all, but

AL 'by the great gpirit, who has no form except thab of vacuum.

(’I‘he spirit of God fills the infinite vacuity from all eternity).

. 8. This is all imaginary, and as vigionary as a city seen in &

&ream Whatever is seen any where is fallacy, and existing in the

| infinite vacuity. (All is void amidst the great void of Brahma's

._ Mind),

4, 1t is a painting without its base, and a vision of unreal.
‘jties; it is an uncreafted or eation, and a variegated picture in

empty air (without its canvas).

B. 1t is the imagination of the mind, that has stretehed the
three worlds, and made the many bodies contained in them.,
Reminiscence is the cause of these creations, as the eyesight iy
the cause of yision,
| @, The pageantry of the world is an erroneous representation,
 like the elovations and depressmns in a painting ; they are not
. distinet from the supereme spirit, in which they are situated as

bmldmgs stand on their foundation. (Or as statues in bas-relief),

. The mind hag made the body for its own abode, as some
worms- make their cortices or coatings, and the soul also hag its
gheaths or koshas 1 (namely the annamaya koska §c).

8. There is nothing which the mind can not get or build in

| its émpty imagination, however duﬁcult or unatta.mable it may
appear to be.
9. What impossibility is there of the same powers residing in

— e AR e S e 2R
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_IOMmpotence, which are passessed by the mind in. dss seeluded e&ll ?
-.-,*-:ﬂ‘he spiritual powers must be greater than the mental).

10, Tt is not impossible, O Réma! for any thing to beor not; Al

-_;_.to be at any time or always, when there is the ommpotent Tord, |

' | who can create or annihilate all things at his will.  (The positive
-:'hn(l the negative. are co-eternal with the eternal Mind, though =
I3t 98 'an 1mposs,1blrty in the order of nature,as ; # 1t is :mposs;ble.
il o the same thing to be, and not to be at the same t;me.
. Lock.
© 11, Mind that, when the mind is erapowered to make its own
:hoﬂy‘, and to form others in its imagination, how mueh more is
A .th;ilpowel of the almighty to make and unmale all Ullnos at his
- wi
; 12. It is divine will that has brought the gods, the riemlgo&s-f.
. and all mankind into exsitenes ; and it is by the cessation of the
i -'(crcatwo) will, that ‘they cease to omst as the lamp is extmgmm
1 shed for want of its oil. _
1018, Behold the sky and all things under it'to be dqup]ayed hy"
ik the divine will, and understand the universe as the vmlomy i
"_scene of thy dream laid open to thy sight. __
R g There it nothing that is born or dies here at any tmaa, 1
ki _’beeatme every thing 18 a 11ulhty in its true gense. ) |
1115, There is also nothm that becomes more or less in ﬁny :
seiseswhen there is nothing in existence ; for how can that (sonl)
. havea body when it is bodyless, and. can it be parted when lt
'-;'is an undivided whole 9
e, Rdmal seeing by thy keen sightedness, that all thesa
A :bodles are bodiless (i. e. only imaginary beings), why shouldst
* | thou fall into the error (of taking them for realities ?),
4 17. As the mirage is made to appear by the heat of the sun,
‘so do these false appearances seem as true to thee from the pevtas
(. inty of thy mind.  So algo are Brahm4 and others but ereatuves .
tvf thy fancy.
118, They are as falso s the saght of ik moons in the sky_
ERO by thy false imagivation, 1t is the great fallacy of thy mmda that
.| yepresents theae {a,lbe forms of the world bhefore thee,




o

' t0 be moving about him, so these varieties of yisible objects B

N f,g&er'themaelvaa to thy view, e L |

e 20, Know the world as an enohanted seene, presented by the

e maglc of thy error mdya) ; it is a fabrication of the working of
et ;bhy ;mn& and is a nullity though appearing as a reality,

Bk © All this world is Brahma, what clse is there beside him 2
il 'Wha.tu other adjunct can be have, what is that? Whence did it
il come, and where 18 it mtua.ted 2 :

i That this is a mountwn and that is a tree. are a,ppenﬂ-
. | f,ages aﬁ'ixecl by' our error and mistake, it is the prejudgment of

L he, mmd that makes the anreality appsar as a reality,
,.-::;_-., 28, The world is the creation of error and idol of foo'ls (D
.'_-_'ahun your fond desire and thonghts of it, Rama, and think of . |
3 _'._-thy unwo;]dly 501’11 _
IO o X e ag faloal e the visionary scene of a pmlongad B
Dl -ftlrea.m, and an aerial building of the fancies of the mind. R
Stk 35 Bhnn  this qmnd display of the world, which i is §0 subs-" i
| fantial to gight, and so inane when felt; It is the den of the
AN dragons of desire, foaming with the poison of their passions,

sl . Knowing the world as unreal, try to regard it agnothing
i beea\me the wise will never go alter s mirage knowing it such,
B o The foolish man that runs after some imaginary ab]ec
| of his heatt's desire, is surely esposed to trouble and dlsapmnt-
. ment for his folly, \
L 88y \Wheever, desires to have any thing in this we rld alter
i knomng- it as an unreality, surely ponshesmth his soul for his
e forsaking the realify. !
C B8 Hdsonly that errer of the mmd whwh ma!ms it mistake

'-'.-w.l.19, | M"th& Wg&r in & boﬂt seps the ﬁxed objects on. eart&a- i,

g 0 rope for asnake ; and it is the variety of the thoughts and pul;-‘ i

-' ,smts 0E men, bhaﬁ makes them roll about in the world.

180, When some vain thouzht Jabors in the mind, like the
wmoon appearing to move under the water ; it beguiles little c}nlﬁl- :
' ran only, and not the wise as youself, :

He - wlm PursIes the virtues. for his. future happmess,
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. surely ; "'f"i,?;:ri'dlééf"tllae' fireof his intelligence to destroy the frost of
his ignorance. bk A
82, All the gross bodies that are seen here in this world, are
all the creatures of the working of the mind, as the building of
aerial castles in our thought. A
38 Tt is the heart’s desire that produces these things, as it is

| want of desire that destroys them all. The unrealities appear as

true as the fairylands appearing to view, (Fairy eities like the
sight of castles in the icebergs),

44, Know Rdma, that nothing that is existent is lost on the
 dissolution of the world, nor what is inexistent of its nature, can
‘ever come into existence.

'85. Say Réma, what things you call ag enitire or broken, ot
fo be growing or decaying, when these ideas are but the forma-
‘tions of your sound or unsound mind or the working of your
faney.

86. As children make and break their toy-dolls of clay ab
| will, g0 the mind raises and erases its thoughts of all things
 4n the world, (by its repeated recollections and oblivions of
' them). heiitcal: Y
87, As nothing is lost or drowned in the talismanie tank of
& donjuror, so nothing is dead or dissolved in the magical sea of
. this world (sansdra sdgara. |

98, The unrealities being all untrue, it is true that nothing
is lost by their loss, Hence there is no cause for our joy or
sorrow in this unreal world, (Why sorrow, when & fragile
' ig broken, or a mortal is no more).

39, If the world is altogether an nnreality, I know not what
may be lost in it ; and if nothing whatever ig really lost in it,
what reason ean there be for the wise to sorrow for it ?

40, If the Diety isthe only absolute existence, what else is

. thers for us to lose in it ? The whole universe being full. with

Brahma, thera can be no cause of our joy or sorrow for any
thing whatever,

41. T the unreality can never come to existence, it connot



| fsmm KHANDA ' e

g haws its grdwth ulso. What canse i3 there of our sortow for

| their want of glowﬁh or existence ?

. 4%, Thus every thing is but unreal and meve canse of  our

: ,del.usien,_ what is there that may be reckoned as the best boon

. for us, that the wiseman can have to desire, (No real bliss is
to be found on earth).

. 48.. But all this when taken in the sonse of their being full

: "mth the Divine Spirit, what thing is there so very trifling for

the wise man to despone or refuse to take ?

44, But he who considers the world as an unreality, is never
. subject to joy orsorrow at his gain or less of any thing. It isonly
the ignorant that is elated or depressed at the one or the other,
i '4:5, That which was not before nor will remain afterwards,
 islikewise the same nihility at present ; therefore who so desires
' the nullity, is said in the Sruti to be null himself. (The Sruti
 says. Nothing there was, nothing there is, and nothing will

last in the end except the being of God),

. 48, What was before and what will be in the end, the same
8 in being (in esse) even ab present; therefore, what is always
ot esse, it 1s that entity alone that is seen everywliere and at all
times. |
47, There are the unreal sky and moon and stars,, seen une
* derneath the water; it is only the deluded boys that like to
. look at them, but never the wise : (who look at the reality and

ot at its shadow).

48. Children take a liking for light, empty and gaudy

. baubles; which are of no good or use to them nor any body

~ ab all, and are rather led to sorrow at their loss, than derive any
~good from their gain whatever.

49, Therefore act not as a child, O lotus-cyed Réma ! but
conduct yourself as the wise,and by looking at these fleeting
baubles as ever evanescent, rely in the Bverlaﬂtmg alone.

50,  Réma! be not sad or sorry to Jearn, that all these with
thyself and myself are nothing in reality ; nor be glad or joyous
o know, that all these and ourselves are real enutzes. But reckon






f e avTER. XTVE,
s '-DE'sc.iizgmxoﬁ: o Livive-LIBERATION,

i _- I_AS‘IS_HTHA-said' ' = No man knows sorrow as long as he iy
| in possession of his pleasant home, family and wealth;

4 . but why should he be sorrowful upon their disappearance, knows
' iing them as a short-lived enchantment and accompaniment,
2 What pleasure or pain can one derive, ‘either from the
. grandeur or destruction of his aevial castle, and what cause
| et joy can he have in his ignorant children, or of sorrow wpon. . .
" their death ? (An ignorant son is sorrow to his father. Solomox}.
i 3. 'What joy is there in the increase of our wealth or family,
| secing them as the increasing mirage of water which can nevesr
| satisfy the thirsty. (The thirst of riches is never satisfied, Tty

 Auri suera famese Verg). :
" 4., There is increase of care with the increase of wealth and
. family 5 and there is no happiness in the increase of worldly pog-

. sessions and affections, (Care follows inereasing wealth,  Little *
| wealth little rare). '

5. The abundance of carnal enjoyments, which are delights

i) some to the ignorant voluptwary, is quite distasteful and dis-
. gusting to the abstemious, wise and learned. (Carnal pleasuresare
| brutish, but mental delights are rehshed by

he wise),

6. What joy is there in the possession of = temporary wealth
and family to the wise, that seek their lasting welfare, and are

quite indifferent about thego ?

_ 7. ' Thersfore, O Réima | ‘be truly wise in thy conduct in this
' world ; shun the transient as they are transitory, and lay hold

on whatever offers of itself unto/thee, (Be content with what

. thom gettest). (RN , (i

Vo T | ' 78

Wit

B "Afgn}ﬁént, 'I‘hc eniancip'it-idn of Living souly from tho thraldom of
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‘18in present possession ; are the trite charactevistic of the wise

 and learned. (Contentment is abondance ; and a contented mmd i

as a continued feast).

" 9.. Talke care of this bewildering world, where thy enermeS

il ﬁa.re lurkmg in many & deceitful shape ; and conduet tnyself a8

| the wise man, evading the dangers that wait upen the unwise.

| {The enemies areof sovenshapes, viz: a ewordsman,a poisoner,
' an  inecendiary, a cwser, 'an exorcist, a backbiter and an

. adulterer), -
. 10, They are great fools who do not look deeply mtr:r tha
'thmgq, aud think the world to be without any frand or guile,
AThe credulons are most imposed upon).

A1. Fools are led by the deceitful speech of cheats, to faJl

" into the temptations of the world ; but men of right understande

ing place no reliancs in them, nor plunge themselves into the

pitof ervors. (It is cunningness to keep from the cunning). i
12, Hewho knowing the unrealities, place uo re-lia.nqe m
anything ; is said to have mastered all knowledge, and is never
liable to error. (Descrimination of truth and untruth, and of.‘

. right and wrong, constitute the highest wisdomn of man),

18, 'Who so Lnomng himself as frail as any thing in this
frail world, has his faith in peither, is never liable to fall into

e the error of taking either of them for real.

14, Placed between the unreality "and rveality of this a,nd

L, - next life, yon must have the good sense of sticking to the Truth,

‘and neither: wholly ‘reject or ‘stick to this or the next. (The
i text says, stock not to the outward or inward alone : 4. e, either
' 4o the outer world or inner spitit entirely, but attend to ymu'

interests in both of them). A

. 16. Though engaged in business, yebt you must remain, O

Réma!l quite indifferent to all things; because the apathetxc

T inappetent are fruly happy in this world.

16. He who has nothing to desire or leave, but lives as he
= obliged to live, has his intellect as unsullied as the lotus-leaf,
to which the laving waters never stick, -

8 lna.ppeteney of what is ungotten, and en;loyment of wlzat j ;
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r not ; but keep thy appatheﬁlc sonl quite uneoncerned with all.

"Imust remiain aloof fl.om all).
118 Let not thy mind be plunged in and deesply engaged

i .:'ﬁvzbh th& objects of sense, by thinking them in vain to be thy--,

. ',pwpemew and possessions 3 but manage them or not with utter

indifference iof thy mind, (i, e. Observe a stoical indifference

o all thy wordly eoncerns).
19, When thon comest to feel, Rama! that the sensible

_"-:ab‘;ects have ceased to give any relish to thy soul, then thow

o ‘The body and mind may attend to business ; but the soul

17 Leﬁ th a.eeessory organs manage tby nutword aﬂ?mrs it |

i e thyeolf fo have veached the acme of thy spmtua.l FAIR

edlﬁaatlon, and gob over the boisterous sea of the world,

20 The embodwd ot disembodied goul whether lwmg op.

'-"_has attained its liberation thhoui lh wishing for it.

: I._ﬂOWGIS. _

122, They that have not been swept away by the wavas UE__ ﬁ

-'_ﬂmn ‘desires, to the midst of the occan of this world, are said

. bo ocour in Sanskrit in the sense of drowned,  Seo the vernas
-cuhl Bengah dubita also),

93. ‘hm'yen your understandma' to the edae of a razor,

 erase the weods of doubt therewith, and after scanning the na~

R _"-tum of the soul, enter into thy spiritual state of blessednoss,

84, Move about as those who have attained to true knowe
le&ge, and elevated theiv minds with true wisdom : and do ot

act as the ignorant wordling : who is mindful of the proseni. L

state, :md unmindiul of the future,

&b In conduetmg yourself in this world, you should imitate

'_-"j-ﬁlea»d that hag ceased to have any taste for sensuous 9“3037 menta,_

| to have got over it; but the others are no doubt drowned and |
Vlost in i, (This is bhe firgt time that X found the word bzca':‘afm_ RN

e B Tw Réma! by yonr superior mtelhgcuce, to separaﬁu _,
yonr mind from its desives, as they extract th&, perfume from

YA

'_ tham Lha.t are liberated in then- life time, who are great in their 0

P s T
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. souls and understandings, and who are ever satisfied with theme

. selves, and not follow the examples of the greedy and wicked.
96, Those having the knowledge of both worlds, neither

| light nor adhere to the customs of their country, but follow

them like other people during their life ftime. (7. e Act 1
harmony and conformity with approved custom and usage).

97. Great men kuowing the truth, are never proud of their
power or good qualities, nor of their honour or progperity like
the vulgar people,

' 98. Gyreat men are not depressed by adversity, nor elated
by prosperity ; but remain fixed like the gun in the sky without
. anything to support it. bl e
29, Great minds like warriors ride in the chariots of their
bodies, clad in the armour of their knowledge; they have no
" desivs of their own, but conduct themselves according to the
course of the time, ) !
80, Youtoo Réma! have gained your extensive learning
in philosophy, and it is by virtae of your prudence, that you
can manage yourgelf with ease, N

31, Suppress the sight of the visibles, and avoid your pride
and enmity ; then roam wherever you will, and you will meet
with success. R

39, Bo sedate in all circumstances, unattached to the present,
and wisbing to know all other things in future ; have the calm
composure of your mind, and go where you will.

38 Vlmiki said ——Rd4ma, being advised in this manner by
the pure doctrines of the sage, brightened in his countenance ;
and being full within himself with the ambrosia of his know-
Tedge ; shone forth like the ambrosial moon with her cooling



| ages).

| CHAPTER XLVIL. _
Dasorrerion oF THE WorLps AND, rumik Derruras.

Argument. Relation of many past and Future Worlds, and of the gods
nnd other beings, contained in them.

A'}IA shidi—-0 venerable sir, that art acquainted with all

religious doctrines and versed in all branches of the Vedas,

'.I, am seb at perfeet ease by thy holy preachings.

9. Iam never satiate with hearing your speech, w}:uc,h B

: 'eqna.lly copious, clear and elegant,

8. Yon have said sir, of the birth of Brahmé in course of

_your lecture on the productions of the Satya and rdjasa qualities. |
T want you to tell me more on that subject,

4, Vasishtha answered:~—There have been many millions of

LR Brahmés; and many hundreds of Sivas and Indras, together with

thousands of Ndrdyanas, that have gone by ; (in the revolution of

‘5. 'There have heen various kinds of beings also in many
otBer worlds, baving their manners and customs widely differing
from one another.

8. There will also be many other productions in the worlds,
synchronous with others, and many to be born at times remote-

| ly distant from one another.

. Among these, the births of Brahmd and the other *'Pods in

things in a magic show.

" 8, Some creations were made with Brahm4 as the first born,

- __oﬁiars with Vishnu and some with Siva as the next ereated

beings. There were some other (minor productions), having the
snunis for the patriarchs, (These are the different periods of the
fcrmahon of the world under the different Demiurgs).

9. One Brahm4 wasg lotus-born, another was produced from

tho water ; and a third was born of an egg, and the fourth was

 the different worlds, are ag wonderful as the productions of many
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Ul produeed in the air; (These are nameé{ as the P'ndmaja, Nérdyana, '

i Andaja and Maruta,

10, Tn oveegg the sun was born wxbh all h1s eyes, and in
another V4sava~—the Indra ; in tome one was born the lotus-eyed

it thnu, and in anothor he with his three eyes as Siva,

. 11, Tn oneage was bom the solid earth, having no holes for

] " the growth of vegitables, in another it was overgrown with
. werdure; it was again filled with mountains, and at last covered

by living creatures.

12, The earth was full of gold in some place, and it wag
hard ground at others; it was mere mud in.many places, and
incrusted with eopper and other metals in some, '

13, There are some wondrous worlds in the universe, and
others more wondrous still than they ; some of them are Inminous
and bright, and others whose light haye never reached unto us.

14. There are innumerable worlds scattered in the vacuum
of Brahma’s essence, and they are all rolling up and down like
waves in the ocean. (Here the infinite vacuity, is represented
as the body of Brahma, and the sole substance of all other hodies).

15, The splendours of worlds, are seen in the SUPREME like
waves in the sea, and ag the mirage in the sandy desert; thﬁy
--alnde in Hirn as flowers on the mangoe tree _ '

16. It may be possible to count the particles of the soler ra,ys,
- but not the number of workls abounding in the Supreme Spirit,

11, These multitudes of worlds rise and fall inthe Universal
i .‘§p1r1t like gnats flying and following others in swarms in the

| rainy season.

18. It is not known since when they have been in existence,

. and what numbers of them have gone by, and are remaining at

the present _time.
- 19, They have been rolling without beginning like the billows

TR gea ; those that are past and gone had their previous ones,

. and they their prior ones also.

20.  They rise over and over, to sink lower and lower again ;
just as the waves of the sea, rising aloft and falling low by tums,
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i There m'e Banes of mundane worlds Tike the cgg of |
2 .Bmhmé which pass amy by thousands like the hours in eourse
(o the year. :
IS 98, Thére are ma.ny such bodies revolving at pregent, in the
. wpecious mind of Brahmaj; besile the mundane system of
i) Brahmzi (Brahmanda).

128, There will grow many morve mundane worlds in the in<
1 finity of the divine mind, and they will also vanish away in

e course of time, like the evanescent soundsin theair, (The sounds
' _-ale never lost, but remain in the aiv,  Sabdonilyam).

_ " Other worlds will come into esistence in the course of
i ot}xel crea.tmns, as the pot.s come to he formed of clay, and the
* deaves grow from germs in endless succession. (Here Brahma,
' i8'made the material cauge of all), ]
| WUTes, S0 Tong doth the glory of the three worlds appear to the |
i _"-mght as long as it is not seen in the intellect; in the manner as s
i _'.:'113 ‘oxists in the divine mind. ; Ay
% 26, The rising and falling of worlds are neither ‘true noy
. syholly false thty arg as the Sunfaronade of fools, and by
mhuls of the air.

27, All things are of the manner of sea waves, which mmgh_" :

| 'mosooner than ‘they appear to wview, and they ave all of the
i .._'na'h'me' of’painiﬂg‘s: which are impressed in the mind.

2B Theworld isa PI‘F“PG"“W: and all things'are but paint
I '-":mg‘s in it ; t’he}r are not without the tableau of the mind, and ave
HOTND rapre,ﬁented. in it as the figures on a canvas. |
(89, Thelearned in divine knowledge, consider the creations
" "..:j'l-._f...,Pl‘oceedmg from the Spirit of God, as showers of rain falling

. from the waters contained in the clouds.
il ‘l‘he visible creation 18 no more distinet from God, than

the sea water exuding from the earth and the earth itself, and

! the Ieaves and seods of the Simul tree from the tree itself. '

- All created things that you see in their gross or subtle
' ""forms, ‘have proceeded from the vacuity of the Divine Mind,

. and are strung together, like a rosary of large and small gews
Lo cand beads,
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39, Sometimes the subtile air is solnd1ﬁed in the farm of
 the atmosphere, and therefrom iz produced the great Bmhmsi
thence called the air-born lord of creatures.

83, Bometimes the atmospheric air is condensed into a sohd e
‘form, and that gives hirth to a Brahm4 ; under the title of the
atmospheric lord of creation.

34, At another time it 18 light that is thickened to a lumi- -.
‘nous body, and thence is born another Bralmé, bearing the_
“appellation of the luminous lord of all creatures,

. 8b. Again the water being eondonsed at another ttme,; :
produced another Brahm4 designated the aquaaeous lord of

crea,tmn

36, Sometimes the particles of carth take a denser form,
_and produce a Brahmé known as the terrene Brahma. (Such
was Adam made out of the dust of the ground). !

. 87, Ttis by extraction of the essences of these four Brahmﬁ.s i
* that a fifth is formed under the name of the quintuple Brahmd,
who is the creation of the present world. R /

38, Ttis sometimes by the condensation of water, air or heat,

_ that a being is produced in the form of a male or female.

30. It is sometimes from the speaking mouth of this being,
and from his feet and back and the oyes, that different men
are produced under the appellations of Bréhmana, Kshetriya,

Vaisya and Sudras.  (These Kshetriras are born from the arms
and eyes according to Manu).

40, Sometimes the great Being causes a lotus to grow out

“of hig navel; in thh is born the greatt Brahm4 I{nown as the

lotus-born,

4.1, All these theoues of creation (in the different Sdstras)
“are idle dreams, and as false as the dreams in our sleeping state ;
they are the reveries of fancy like the eddies of water,

42, Tell me what do you think of these theories in your own
3udcrment. ; do they not appear as the tales told to boys? '

43, Sometimes they imagine a hemg produced in the pure
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45, This Totus is the gma.t worb of ‘rhe birth of Brahmd,

' .';-and af another time of the sun also ; sometimos the gods Varuna
- and Vayu also are bora of it, and ave thence called oviparous,
L0 46, Thos Bamd, are the different accounts of the production -
'.;.GE Brahmé-—the creator, so various also is the description of ti:us g
(o !f'_’unsoh& and. unsubstantial creation. : Al
Ao AT L have related to you already aboub the creation of one
i) ol thesa Brahm4s, and mentioned about the production of others IR
‘ "-,fwmhout spemfymg their geveral works, '
_ 48, ‘Tt is agreed by all, that the creation is but the dcvelop- Ao
ment of divive mind ; although I have related for your a,equa,m.. NG
"._-Ifta,nce, the various process of ite production, A
e The Satwiki and other productions, of which T told you
' before, have all come to existence, in the manmer 1 bave narrated

to you.

| B0. Now know the endless succession of all things in the

world ;) ereation s followed by destruetion as pleasure by pain ;

! and as ignorance is followed by knowledge, and bondage by
' hheutmn.

A Past creations and objects of affection being gone, others
oo to rise in future, as the Iamps are lighted and extinguished
'by turns at home, -

bR, The production and destruction of all bodies, ave as those

of Brahm4 and the lamps, they assume their forms in theix L;me,'

~_buat become an undistinguishable mass after death,

53, The four ages of the world, namely, the Satya, Treta,

Dwapara and Kali Jugas, revolve in endless rotation, like the

wheel of the potter or of any other engine.

4. The Manvantaras and halpa cycles succeed one a,no‘bhel HOR

VOL iI , i 4

il ‘--\-It'y i5'f':': ﬂm Dlv’mé mmd thm thcy call the golden !md BT
- mundane fagg, which gave birth to the egg-born Brahmé. !
Wik : 44:.;. It is said also that the ﬁlst; and  divine Male, casts his | '
i ._fsaed in the waters, which grows up to a lotus-ﬂmvel which thay
j}e::mll tlw great world.
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28 the day and mght the morning and evenmg, and the tmﬁéﬁ ..
of work follow those of rest by turns, . i

55, All worlds and things are under the suh]ectum of hmP

_ They ave subject to repeated successions, and there is. nothlngf-_'
| withontits rotation, L

B6. They all proceed of their natme from the vaetum of

" Divine Intellect, as the sparks of five scintillate from the red»hot -

Aron.

w8, All things once manifest, are next concealed in the divine
- mind 5 just as the season fruits and flowers, disappear atter them_
‘appearance in season,

68. All productions are but fluctuations of the mind of the
Suprpxru:' spirit ; their appearances to our view, are as the sight of
tivo moons to infirm eyes. -

59, It is the intellect alone, which exhibits these appearanceé '

to our view ; they are always situated in the intellect, though

- they appear without it like the beams in the inner disk.

60, Knunow Rama, the world to be never in existence; it i8 a
motionless show of that power, which resides only in the Supremm
spirit. .
‘61, Tt is never agit appears to you, but quite a._'diﬁerént-
thing from what it'seems to be; it is a show depending on the
power of the Omuipotent. IR R
62, What the world existe sives the makd kalpa or greab
will of God, and there is no more any other world fo come into
existence in future, is the conclusion of the learned holds good

o the present time. (This belief is based on the holy text,
0 arkshata—Cod willed-“Liet there be,” and there was all”).

63, All this is Brahma to the intelligent, and there is no
such thing as the world, which is a mere theory (upapadya) of
the unintelligent.

84, The insapient consider the world as eternal, from the
continued uniformity of its course; but itis the effect of the
gverlasting error, which raises the false supposition of the world.

85, 1t is their theory of repeated transmigrations, that they
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] mnnotsayanythm:z O-tﬁ_erwisé ‘i Bufmuat conclude the world as

. such, in ordex to keap pace with their doctrine, (The doctt'ne of

‘perpetual metempsychosis of the Mimdnsaka materialists, naturale
1y makes them suppose the eternity of the world),

R i s 55 it is to be wondered why they do not congider the
i ﬁmrld' to be destructible, secing the incessant perishalleness of all

things all around.  (They flash as momentary lightenings in their
‘appearance, to be exfinguished into nothingness soon after .
67. So others (the Sénkhyas) sceing the continuons course
of the sun and moon, and the stubility of mountains and seas .
all about, come to the eonclusion of the indestructibility of the
world from these false analogies, : '

88, There can be nothing whatever, which does not reside =
. |/in the wide expanse of the Divine mind ; but as these are but
. the conceptions of the mind, they can mever have any visible
. or separate form or existonce. '-

. 69, All these appear in repetition, and so repented s the
_ eourse of our births and deaths; as those of pain and pleasure

Ruceeeding one another, and our vest and actions, following =/

‘each other for evermore. §

70, This same vacuum and these quarters of the sky, with
all these seas and mouptaing, appear in the recurrent course
of creation with their various hues, like those of the golar rays
‘een through the chink of a wall,

71, The gods and demigods appear again and again, and all
people come and depart, by turns, bondage and liberation are
ever recurrent, and Indras and Somas ever reappear to view.

72, The god Ndrdyana and the demigods appear by turns,
and the sky is always revolving with the regents of all its sides,
the sun and moon, clouds and winds,

73, The heaven and earth appesr again like the lotus-flower
fu-ﬂ' open to view, and having the mount Meru for its pericarp,
and the Sahya peak for its filament,

4. The sun resumes his course in the maze of the sky like
a lion, and destroys the thick darkness with bis rays, as the lion

 kills the huge elephant with his beaming niils,
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; 7 See agam the moving moon shmmg mth he-' | bng’fi%._
G beams, resemibling the white filaments of flowers ; and snointing |
| the countenances of the etherial goddesses, with sweet ambmsm!'._
A llght and borne by the air and breezes of heaven. Bt
H e, Agam the holy arbour of heaven sheds its heasp of ﬂow-' i
s ots, on. the deserts of meritorious men, as vewards of their vlrtu-i."-'

i :ons acts, - bl
7. Behold again the flight of time, riding as the eagle on e

" its two wings of acts and aetions, and passiog with the nmser

of put-pat over the vast maze of création,

8. See another Indra appearing, after the by- ~grone. Iordg of
__J;ﬂds have ‘passed away; and taking his seat on the lotus—]ﬂm.f-f“-

| throne of heaven like a contemptible bee. (The p&ssmg Io-rd:s
~of gods and men ate as flseting flies on flowers).

) 79, Again the wicked age of Kali appears to soil ‘the hoTy' i)
| salyo, guge; 8s the black body of Nérdyana fills the clear waters
of ' the deep, or as a blast of wind sweeps the dust of the earth i

i on-its pellucid surface.

80, Again doth time form the plate of the ea.rth like a pot—'- | .
| ter, and turn his wheel incessantly, to bring on the revolutmns i

of his creations in successive falpas.

.. i 81, Again doth the veteran time, who is skilled in the work of- hidh
yenovation, wither away the freshness of creation, ag the autum-

s nal winds blast the foliage of a forest, inorder to produce them

[ anew.

/82, Again the dozeu of  zodiacal snng, rising at once and

" purning the creation, leaves the dead bodies all around, Ilke the_ B
' white bones lying scattered in a country.

88, Again the pushkare and dvartoka clouds, poured f:Town
thelr yain water, deluging the tops of the boundary mountains,

‘and filling the face of 1}19 earth with foaming froth, smmmmg-

" on the surface of one sheet of water,

4

84, 'And after the waters had subsided and tlm winds had

ceased to blow ; the world appeared as a vast vacmam vmd of all |

4 bem o8,



85 Agmn we see Imng bemgs ﬁllmg the eaath and feedmg '

e £or ‘some years upon the moistare of its verdure, leaving their

decayed bodies, and being mlxed up with their s'onls in the univer-
sal spmt. | - |
Again the I)wme Mmd stretches out other creations
b other times, and these are drawn like picture of fau‘yl.mdh
(a:ry ea.stles) in the canvas of vacuum. |

(87, Again the ereation appears to view, and again it issub.

mergod in the water of deluvion, both of whiech follow one
s :mothal like the axles of a wheel,

. 88, Now consider, O Réma! if there is any sta’blhty of any

! ,I-'thmg in this revolutionary world, beside its Leing a maze of

contlnuo us delumon

g The revolution of the world resemblec the ha,nuema.t;mﬁ ; i
oA _Ipf_]Jﬁsula. s mind ; it is & phantasia without any solidity in it.

- 90, The world appearing so extensive and thickly peop]ed;__' :'ﬁ_

" i but a fancied unreality like the erroneous appearance of twe
- moons in the 'sky 1t 1s made of unreality tlmugh appearing
a8 real, and is not worth reliance by our ignorance o{f it

. nature,



CHAPTER XI,VIII,

STORY 0F DaBURA.

. Argument, Description of the vanity of worldly e-njoyments,' Tl

| trated in the tale of Désiira.

' "TASISHTHA continued :—All worldly men that are engazed

¥ in @ variety of business, and are perverted in their under-
standings with a desire of opulence and enjoyments; can nhever
learn the trath, until they get rid of their worldliness,

% He only who has cultivated his understanding, and sub-

. dued his sensual organs, can perceive the errors of the world,
. 88 one knows a bel fruit held in his hand : (¢, e. ms one knows

 the places on earth in a small globe).

9, Any rational being, who seans well the errors of the world,
forsakes his delusion of egoism, as a snake casts off his slough.
4. Being thus paralysed ( unconscious) of his selfishness, he hag |
110 more to be born ; as afried grain can never germinate, though

it is sown in the ficld, and lies for ever in it,

5. "How pitiable is it that ignorant men take so much paing
for the preservation of their bodies, which are ever subject to.
diseases and dangers : and liable to perish to-day or to-morrow
- ab the expense of their gouls.

6. Do not therefore, O Rdma! take so much care for the
dull body like the ignorant; but regard only for the welfare

of thy soul.

7.  Rdma said :—Tell me Sir, the story of Déstira, which 18
illustrative of the visionary and air-drawn form of this rota-
tory universe, which is all hollow within,

8. Vasishtha replied :— Hear me rehearse to you, O Rémal
the narrative of Ddstra, in illustration of the delusive form of
the world, which is no more than the air-built utopia of cun
-~ braivs, -
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: 9 'I‘hu‘a 18/ on the surface ot this land, the greéat and o pulenﬁ
0 pwvmce of Maugadha, which is full of flower trees of all kinds.
10, There iz a forest of wide extending kadamba groves,
which was the pleasant resort of charming bivds of various sorts
Cand hues.
‘11, Here the wide fields were full of corns and graing, and
'th'é skirts of the land were heset by groves and arbours ; and
. the banks of rivulets were fraught with the lotuses and water
~ lilies in their bloom.
12, The groves and aleoves resounded with the melodious
. steains of rustic lasses, and the plains were filled with blades,
i oE blossoms, bedewed by the mightly frost, and appearing ag
il a_rl_ows of the god of lover Kdma.
' 3. Here at the foot of a mountain, decked with Zernikara
.'ﬂowers, and beset by rows of plantain plants and kadamba
. frees, was a secluded spot over-grown with moss and shrubs. _
o 14 Tt was sprinkled over with the reddish dust of crimson dl
flowers borne by the winds, and was resonant to the warblings
of water fowls, singing in unison with the melodious strains of
aquatic cranes. !
15. | On the sacred hill overhanging that spot, thete rose a
. kadamba arbor, erowded by birds of various kinds ; and there
dwelt on it a holy sage of great austerity.

16.  He was known by the name of Dasdra, and was, e
. ployed in his awustere devotion; sitting on a hranch ot 'hig
- kadamba tree with his sxalted soul, and devoid of passions,

17, Rdma said : —1 want to know Sir, whence and how that
hermit catae to dwell in that forest, and why he took his scat
| onthat high Zadamba tree.

18. | Vasishtha replied : — He liad for his father, the renowned
sage Saraloman, residing in the same mountain, and resembling
~ the great Brahm4 in his abstract meditation. -
19, He was the only son of that sive, like Kacha the only
progeny of Vrihaspati, the preceptor of the gods, with whum
he came to dwell in the forest from his boyhood,
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QO ‘%Mlom':. Imvmg passed many years nE lns I;fﬂ in t'[u .

: | mate.

Vi mm::m,r, lett; his mortal frame for his heu,vr.miy a.bode, as a bnﬂ i

i qults its nest to fly into the air,

e Désiiva being left alone in that lonely forest, wept blb-
-”’_“-"t_a‘rly and lamented over the loss of his father, with as_lou{l_'
wailings as the shricks of a heron upon separation from its

99, Being hereft of both his parents, he was full of ﬁorroﬁ‘

©and gricf in his mind ; and then he began to fade away as .t'n'_e-
0 lotug bloggsom in winter, AR

28, He was observed i in thm sad plight by the sylvan god il
of that wood, who taking (‘ompa.qsmn on the forlorn youth, and-

accosted him unseen in an audible voice and said -

24, O sagely son of the gage! why weepest thon as E;he iy,

"_lgnmani, and why art thou so disconsolate, knowing the instas
bility of worldly things ?

95, Ttis the state of this fraill world, that everythmw L3g

-.unsta,ble here; and it is the course of nature that all th_l_lngs' i

'-ha.re born to lwe and perish afterwards into nobhmgnebs

_ 96, Whatever is seen here from the great Brahmé dowﬁ fo o
. the meanest object, is all doomed to perish beyond a doubt. |

27, Donot therefore wail at the demise of ¢ hy father, hut-

s know hke the rising and falling sun, every thing is destined
~ . to its rise and fall. (Here sun—the lovd of the da.v-—-aﬁa)z—pait i

g spelt akarpali by a vartike of Katyayna), _
| 98, Hearing this oracular voice, the yOULhmped hls ﬁveSred'-':

"-‘_'"_I;_j'hm'; with weeping ; and beld his silence like the screaming peas
' eock at the loud sound of the clouds, (The pea-coek is gaid 1o
i ery at the sight, but to be hushed at the sound of a rainy cloud).

29, He rose up and performed the funeral ceremonice of his
' gire, with devoutness of his heart ; and then sot hls mlnd to the
' puccess of Lis steady devotion.

30. He was employed in the performance of his ﬁ.‘l"Bt,flr]{neg i

accordmg to the Brihmanic law, and engaged himself i in dlg.. _
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B '_,','If::e}:m.rgmg hls ceremc)mal utes by the bmuta mbual for the
_._mmphahment of his sundry vows, '

But not knowing the Lnowable (Brahmay, his' mind
cm;ld ﬁot ﬁn(l 1ts vest in bis ceremonial acts, nor i'ounu its:

i u,.';.____j_"'punby on' the surface of the stainless earth. (The earth appears
. sullied tothe tainted soul, but it is all unstained to the taintless
' amul whwh views it full with the holy spirit of God).

32 Nob ]mowmo* the fulness of the world with divine

apmt and the holiness of the earth in every place, he Lhmmhh_ -

| "-"_"'"__the ground polluted (by the original sin), and did nobt fiud his
! répose any where,

33 Thevefore he made a vow of hig own accord, to take ]:us

L -_'-,-_aeat on the branch of a tree, which was untainted with the poli i

' lution of the earth. (Because the Lord said, “Cursed is the = |
_'_'_".._"fg}mum_l for thy sake” ; but not so the trees growing upon it). L

| 84, Henceforth said he, “I will perform my austeritios G S

i these bra,nehlnr* arbours, and repose myself ILLe birds and aylvan. 1

. spirits, on the branches and leaves of trees.” LAt

/85, Thus elttmg on high, he kindled a flaming fire beneath

!;nm, and was going to offer oblations of living flesh on it, by

; _]iaring bits of his shoulder blade (mixed with blood),

' 86, When the god of fire thought in himself that, as 'ﬁre. _

is the mouth whereby the gods receiye their food, the offering of

| & Brahman’s flesh to it, would wholly bura down their faces.
_  (Fire ig the mouth of gods, says Veda, because the gods or
. early Aryans were distinguished from the savages for their
. taking cooked food and meaty, while the latter took them raw for
. want of their knowledge of kindling fire. Again all flesh
| was palatable to the gods, except that of their brotherhood—
i -Brﬁhmaus)

87,  Thinking so, the god of fire a ppeared before him in his

fu]l blaze, as the luminous sun appeared before the lord of
% -speeu.h—-—.Vnha.spatt or Jupiter.

88, He uttered gently and said, “Accept young Bréhman

" -':_your desired boon frow me, as the owner of a store, takes out
-Im treasure fror the chest in which it is deposited.

SNG4 80
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89 Bem“' ﬂm“ ”“’Wsmd by ﬂl"«‘ god, the Bréhman ho}' saluted?lr e
| him with a laudatory hymn ; and after adoring him with suita.b}e |

offerings of flowers, addressed him in the following manner,

40, “Tovd ! X find no holy place upon earth, which is full ..of: o

”.meqm‘y and sinful beings ; and therefore pray of thee to make'

 the tops of trees, the only places tor mymuodact

| 41. Being thus besought by the Bréhman boy, the zod pro—. i
nounced “Be it £0” from his ﬂammg mouth, and vanished from '
his sight. it
42, As the god dissappeared from before him, like ’che day-
light from the face of the lotus-flower ; the son of the sage

G being fully satisfied with his desired boon, shone forth in his

face like the orb of the full moon.

" 48, Conscious of the success of his desire, hxs g}aduoned
countenance brightened with his blooming smiles 3 just as the
swhite lotus blushes with its smiling petals, no sooner it perceives
the smllmo' foonbeams falling upon it, i
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LHAPTER XLIX

Dmscmmmn or D.ssmms KADAMBA FOREST.

Argument Compatisons of the Kadamba tree, and it bmnchea,

b !eaves, frmta and fHowers and birds.

&%ISHTHA Continued :=Thus Disira permained in the
forest, reaching to the region of tlie clouds, and forning

i B aétagp for the halting of the tired horses of the meridian sun at
'”‘--.;]-_fmldday‘ (#. ¢, a8 hwh as to reach the sphere of the sun a;ﬁ.
~ moon).

2. Its far st1 e’tehmg boughs gpread & canopy under the va,ul'!: .

e -_'uf heaven on all sides, and it looked fo the skies all around with
~its full blown blossoming eyes. -
8y The gentle winds were shedding the fragrant dust from
 the tufts of its hanging haire, which studded with gwarms of
. of fluttering bees, and its waving leaves like palms of its ha.uds, ok
L were bms’hnw over the face of its fairy welkin, i B
4, Thebanks with their long shrubbery, and the crimeow
. flaments of their milk—white blossoms, were smiling like ther
" fair faces of beuuties, with their teeth tinged with red'dish hue
of betel leaves.

5. The creeping plants were dancing with delight, and

-. shedding the dust from the pistils of their flowers, which were

lusterd in bunches and beaming with the lustre of the full

' bnght moon.

6. The earth with its thlckenmng thickets; and the warbling

‘ehakoras as amongst them, appeared as the milky path of beaven
studed with stars singing their heavenly strains,

7. Groups of peacocls sitting on the tops of branching trees,

appeared with variegated {rains, like rainbows amidst the vers
‘dant foliage, seeming as bluish clouds in the azure sky.

8. The white chauri deer with half of their bodies hidden

under the coverts of the woods, and their fore parts appearing
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: _-\.::.ﬁovelts in heaven, i
11, Waving ereepers with thm ruddy kaf?ets sh»wkmg mth '

I Iookmg ab the skies,
'I =."'-_'s'ky-bhm waters with their yellow filaments, and shedding thetr

i .dmimg their radiance in the szure sky. ) Hgr
13, The forest with thousands of uplifted branchﬂs, seemerl |

~ dancing with the breeze, with the pendant orbs of the sun nnd-u il
| moon, suspended as the earvings to both his ears. i

~an appearanee of the sky, with its dark clouds movmg below
| the blazing stays above. N
W 16, The forest was as the store house ef all sorts &E frmﬁs_ il
" and flowers, as the zod Brabms was the reservoir of all ~01ts of

o pmductmns
16 The ground mlmmmi with the falling flovets and the

of golar and stellar hght
17. The flights of birds' flying on the boughs  of trees, and Ry
those fluttering about their nests, ml the flocks of fowls feeding
' on the ground, made the forest appear as a city with sts peo;:la _
i nh()ve, below and all about it Atk

L Its Lowers resembled t,he inner appmbmenla of houses, :

i Flocks of white herons si H,mcr on their nest}mg h(morhg, ; _
.I_...-seemed a¢ bodies of siddha sylphs, sitting qmetly beside then: L

.___"'the broeze, and their’ blooming blossoms beset by bees, re= |
 sembled the Apsarag of heaven, ﬂ.mppmg their rosy palms ami__

12. | The elusters of Kamuda or blu lotuses, moving on thg.t s

| golden dust aronnd, appeared as the rainbow and I:ghtmgs, S
il ._:as the god Visva-rupa lifting his thousand arms on high, and ! il

| 14, The groups of elephants lying underneath the branches,'. i
"_-and the clusters of stars shining above them, gave the wood lands | |

-fmma, of the flowers, as the frmament glittered with the Iustre e
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"":t_wﬂ;h the blosaoms wzwmg' as szs over them, and strewn over

| with the white farina of flowers, as they decorate the floors with

f'ﬂowers and powders, and hung flowers over them, as il the

:Wmdows of hmmes

19, There was the Jjoint harmony G’)E the humming bees

and buszing  beetles ; the twittering of ekatkoras and parrots,
. and coving of cokilasin the deep coverts of the woods ; and

j_1ssumg out of their holes like the music of srmgstwsses, com-

~ ing out in unison from the hollows of windows,

e ,rotreatc:.

20, Bivds of various kinds hovered about the eoverts of the

"_sylvm goddpsses ; as they were the only guests of their lonely

_ The bees were continually humming over the farinacions
plstﬂs of  flowers, and sounding water-falls were mcwsantly-

i exudmg' from the high hills in its neighbonrhood.

188, i Here the gentle zophyrs were continually playing w1th i
the waving flowers ; and the hoary ¢louds Overtoppod the lof’iy. i
trees, as they do the tops of mountains, |
23, The sturdy woolls resembling high hills, were rubbed by
" the scabby cheeks of elephants, and stood unmoved though they
| were incessantly dashed by their huge legs and feet., (See Ku~
mara Sambhava).
124, | Birds of variegated plumage that dwelt in the hollows
of the trees, were as the various races of beings dwelling in the |

! -"-pelson of Vishnu, (Vishnu means the residence of beings like

; -Verala} \
k25 With the movements of their painted leaves, resembling
 the fingers of their pa,lms, the trees seemed to keep time with the

_danecing creepers, and point out the modes of their oscillation.

. 26. They danced also with delight with their branching

. arms and clasping armlets of the ereepers, to think on the sub-
- sistance, that every part of their body affords te all kinds of

diving beings.  (The produce of trees supplies the supportance
of all living creatures),

%7, And thinking how they are the support of thousands of



i | é':’-ééﬁing“plants, which entwine round them as their consorts,
. they sing thetr wyous chme in the buazing of the bees aboutb .
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28. The flowers dropped down by the kind szda’éa (sylphs}_

'_.'-.from the trees, were hailed by the bees and cuckoos with thcxr
| jeyons notes and tunes, g

29. The tadamba tree seemed by its blooming blossoms, to

| lé,-u-gh to derision, the five woody arbors on the skirts which do

not bear their flowers. (These are theé banian, bata and ficus
veligiosus, the mango, the fig tree and frondos. (. e. 3??51:‘%'.‘_3{3'\53

"@@*X‘Q, and #eitn called 45191f8 or lords of woods).

30, With its uplifted head reaching to the sky, and the flight

of birds ﬂymﬂ' over it like the hairs on its head, it seemed tor

defy the pdrijata tree of Indra’s heaven. |
31, The body of bees thronging all about its person, gave it

‘the appearance of the thousand eyed Indra, with whom it vied

in the greater number of its eyes.
82, 1t had a tuft of flowers on some part of its head, appeat'-

ing as the hood of a snake decorated with gems, and seceming as
the infernal serpent had mounted its top with his erowned head,
_inorder to survey the wonders of heaven. '

63. Besmeared with the pdl]m of its flowers, 1t appeémed as

. the god Siva anointed with his powdered ashes 3 while its shad;y
bowers overhung with luscious fruity, refreshed the passing tra«
 wvellers with rest and repast. : ;

84, 'The kadamba arbour appeared as the garden of paradise,
having alcoves under its thickening boughs, and grottos formed.

; by the ﬁowery creepers below it ; while the bivds of h(.a.vena
el :-_'hovered about it as its perpetual inhabitants,

e ————
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) lpot 'ﬁf‘gument,- Dﬁsﬁm surveys all the' sky from his geat on the Kadam!iﬂ
-"_'treq e :

ASI"*‘»}ITII A eotinued mDeisum rnmqmcd in U“*' ﬂowery'
¥ arbonr, as if he dwelt on a hill of flowers; and he felt in his

mlhci the delight, which the ﬁowery ﬂpung and its fruxta.ge could
m{’uwe i the heart.

2. He mounted and sat over the ‘ﬂo'h and airy top of ‘the
trea, Ia.nd looked on all sides like the gud Vishnu surveylng the
worlds : . i
3 There sitting on a branch Whlch reached to the sky, he-"
| was employed in his devotion, devoid of fear and desire, '

4. From this his leafy and easy conch of repose, he cast hm
i cuuon-a eyes to view the wonders of nature on all sides. i
. Ha beheld a river at a distance glittering as & necklace ||

il Iaf guld and the summits of distant hills rising as nipples on the :

I _hreasb of the earth. The fair facs of the sky appeared as the
fa.ee of a fairy, covered tinder the blue veil of a clond.

. 6. The verdant leaves of trecs were as the green garb of this
;fa.u 'y, and the clusters of flowers were as garlands on her head ;

L the distant lakes appeating as water-pots, were decorated by their
_,"'.---aequatlc plants and flowers, '

Ll ) fragrauce of the bloommﬂ- lotuses, seemed as the sweat
0 Eleabhmg of the fairy ; and the gurgling of the waterfalls,
--;'isounded as the trinkets fastened to her feet,

8, 'The trees tonching the skies: were as the hairs on her
I}fbody, the thick forests resembled her thighs, and the orbs of
; "._'the sun and moon, were as earings pendent on her ears.

SN § The fields of corn seemed ag pots of her sandal paste, and
i the rnsmg; hills were as hier breasts, covered by the clondy mantle
*on their tops, - i




