


CHAPTER LI,
Disina’s Breummine A 50N,

Argument 1=~Mental sactifices of Dasita, and his produchon and In

i | utructlon of a gon begotten by the sylvan goddess.

ASISH'I‘HA continued :—Thence forward Désira remained

T ng an ascetic in his hermitage, in that forest, and was

known 1s the Kadamba Déedra, and a giant of austere devo-
'I'._hon, . )
2. There sitting on the leaves of the creepers growing oh
'the branch of that ttee, he looked up to heaven, and then

i placing himself in the posture of padmdsana, he called back }m.

mind to himself. ;
8. Unacquainted with spiritnal adoration, and unpractice'cl- |

to the' ceremonial ritual, he commenced to perform his menta;l

-sacrifice, with a desire of gaining its reward. :

4. Sitting on the leaves of the creepers in his aerial sea.{:

he employed his inward spirit and mind, in discharging his

. sacrificial rites, of the sacred fire and horse sacrifice ,
' 5. He continued there for the space of full ten years, in

. his acts of satisfying the gods with his mental sacrifices of the

_bull horse and human immolations, and paying their honora-
_riums in his mind.
6. Tn process of time, his mind was purified and expanded,

i ;-smd ho gained the knowledge of the beatification of his soul,

 (Itisbelioved that ceromonial acts, lead to the knowledge produes
tive of spiritual bliss),
7. His ignorance being despelled, his heart became purified
o£ the dirt of worldly desires ; and he came to behold a gylvan
~ goddess, standing beside his leafy and mossy geat.

8. Bhe was a body of light and dregsed in a robe of flowers;
her form and face were beautiful to beliold, and ler large bught
' eycs turned Wl_Btfuuy towards him,

Vor, XL Ry
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9 Her body b!eathed the fragrance of the blﬁe Iotus, an&:f‘-: o)
ex fignre charmed his inmost coul,  He then spoketo the go& -
esa, standmg before him with her down cast Jooks.

110, What art thou, O tender dame! That lookest like a'
-.-ce?eper fravght with fowers, and defiest the god enpid with
hey beautious form and eyes, resembling the petals of the lotus:
it s W hy standesb thon as ¥lora, the bcfnendma- goddes&
of flowering creepers 7 Thus accosted, the dame. w1th d\.er-]u:e.
;-.Gyes and protuberent bosom replied to Lim, - ;
1%, Shesaid to the hermit with a sweet and chmmmg voice
in the following manner ~“Mayst thou prosper in obtammw
»the objects of th y wishes s

18, “For any thing which is desirable and difficult oE attmnu-j_ i
'_ment in this world, is surely obtainable when sought after with
il pwper excrtion by the great”? 1— &
R, fLam, O Brédhman! a sy]vau goddess of  this forest-
whmh is 80 full of creeping plants, and dewmted by the beautkv il
1 ful kadamba trees, i

ﬂay of the linar month of chaltra, in this forest.

| -_"16 | “I saw here my companions enjoying their festival ol'
-love, _and felt myself sorry to think of wy chlldlCQSHQSE among
'them. ;
17 Finding thee dr'comphshod in all qu.thﬁcm’mm, I have
_eaorted hither with my suit of hegetting a son by thee.

18, “Please Sir, to procreate a son in me, or else I will
.pub my person in the flames, to get 1d of my sorrow of ehild~
lessmess.

| Hearing the sylvan dame speaking in this manner, {he hcr.

mﬂ; smiled at her, and spoke kindly to her with presentm&,
¥ e!‘ a Hower with his own hand, and said :~~ -

i 20, Depart O damsel| and hetake thyself to the wm.shxp of
o Siva {or u whole month, and then thow shalt like a tender Creeper;,
ueget a boy as beautiful as a bud by this time of the yea.r '

15. “Here 1 strayed to witness the festive mirth ef the:'_.f:.'
ﬁylmn goddesses, which always takes place on this therteenth Rk



her blessmg 8 sake.

years in his holy meditation,

._.__:'_‘.Ibi the moon bnght f’.a,ce, and then uttered her words, gweet, a,s
"'=-1;he murmur of fihe humble bee, to the stately Amra tree, |

has been trained up by me in all the branches of leammg (Th
d the pxeter bﬁumz}a-was to be).
_:le::,rmng)

._ln wnora.nee, (of his future and best welfare) ?

mother, to leave the child there and depart her own way,

i -,Wa.xtmg upon the sun.

8010,

: Sﬁ saymg the sage dlsmmed the suppliant dame now" i
§2d addened in her fa.ee, and prowised to per form the necessary f@r L

28, The lotus- eyefl dame then retired from him. and weni s
’“her abode; and the hermit passed Lig months, seasons and

24, (Alter a long time the lotus-eyed dame returned i the_.'
age mt,h her hoy, nOW g'mwn up to the tavelth year of his a,ge- :
25, She made her obeisance and sat before hir with her boy

% Thm siry is the would be son ('b}nvya.) of both of us, who'-

Verla and its branches, The future 6)2(2:;;.«, wculd be, should be\

| 27. Heis ouly untaught in the best knowledge, wlneh relea-.".f_
U gee the soul from its return to this world of troubles, (By the best i
lor subka knowlefllﬁ‘, is meant the paru-superior or gpiritual @

L w3 Do you now my lord ! L1§i011 to instruct him in t}nt ;
I‘HOWIQ‘!E% for who is there thas should like to keep his own boy;_

29,  Being thas besought by her, he bespoke to the tender_' i

S She being gone, the hoy remained submissive to lus'.‘..: :
_fa,tber, and dyvelt b_;r his side as hls pupil, like Amna (Omanus) e

Inured in austerity, the boy contmuccl to receive his bqu. i
| lmowledcre from (the various lectures of his fathery and pnc;scd'_,
a long bime with hlm in tha.t place, under the name of the aage {
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| The boy Wak) danght i warions nsceslices ‘and Aales and'
_' mth many examples and ocular instances;as also in historical

i ]mowiedﬂ‘e of spllltudllt}')

. 83, The boy remained attendant on the lecture of his father,

G fv:thout feeling any anxiety ; mod formed his right notions of

‘things by means of their anticedents, (The autecedent or prele-

. minary causes of right judgements are, perceptions, Inferences,
. eomparisons and testimony or authoritative statements of sdstras,

| (These are originally termed as pratyaksha, anumiti, Upamiti

g1 and Sabda or Sabda-bodha),

. 84, The magnanimous father thus mstllied true knowledge
into the mind of his hoy, by means (of the quadruPle process) of
yight reasoning and correct dietion, rather than regarding the

 elegance of expression ; as the cloud indicates the approaching

:,r_mn to the peacock by its hoarse sounds. (The quadruple pro~
 gesd 28 mentioned above,) | it

. mecounts and evidences of the Veda and Vedanta : ( for his best il



 CHAPTER LII.

(IRANDEUR o¥ tHE Alr-BorNy Kine.

. Argument, Description of Dominions of the Airborn-King, and the '

. Trailty Of Worldly pOBSBbE}lOHB

ASISHTHA continued ;~~It was on one oceasion that I passed
| by that (Ddsdra’s) way in my invigible body, to hathe in
_ the heavenly stream of manddkint (milky way) in the etherial
regions. |

2. After my departure from that region by the way of the

Pleiades (saptarshi), I arrived to the spot where Déstra dwelt on

il lns high Kadamba tree,

8. T came to listen to a voice proceeding from the hollow of
the tree in the forest, which was as charming as the buzzing of
' the bee, fluttering about the bud of a lotus.

4. Attend my intelligent son! said he, to a narratwe that T i
will relate unto thee by way of a simile of worldly things, and

i 4 18 pleasant to hear.

5, There is a very powerful King renowned in all the three
worlds for his great prosperity. His name is Khottha or Air-

| produced, and a.blo to grasp the whole world. (kae the air
~ whereof he was born. Kha, Khao and Khavi yet un, is empty air

in Sanskrit, Hebrew and Arabic, and Khaliin Persian and Urdu).
6, All the lords of the earth bend their heads lowly under
‘his rule, and bear the badge of their submission to him with as
‘great an honour, as poor men are proud to carry about & br lght
gem on the head.
7. He exulted in his valour and the possession of all kinds of
| ravities, and there is mo one in the three worlds, that is able to
pring him under his subjection. '
8. His unnumbered acts and exploits, are franfht with
succossive pain and pleasure ; and they are as interminable as the
continnous waves of the sea,
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9 No one lms heen able to (,hedc the prowess of' that xmghty
-'--I,'bra,vo by force of fire or sword, as none hath ever been ﬁble-’._
I-_tn press the air or wind in his hand. - d

_ehort. of following his stepsin his ambnwus pursuits, and the.”
"_'._-'-"Bplendxd inventions of his imagination. S
'11. With his triple form of the Satwika, mmsd;a a.nd

‘thmasika qualities, he encompasses the world, and is enabled to
accomplish all sorts of actions. ' (These are the ¢ualities of good~

~ ness, moderation and excess, or the three states of deﬁcwncy,
. medioerity and excess of moral acts, according to the textof Aris-

| totlean Ethics. But I would prefer to call them the pomtwe_
| comparative and superlative virtues, or rather the mmlmum, ment
'_and maximum states of virbnes)., :
12. Heis bornin the extensive wvacnity (of the splrlh of i

'Bra,hma,,mth his triple body as that of & bird. (viz; the ’

. flesh and bones and the feathers, and remalm h)t va,emun as the

 air and the sound, i

13. He has built a eity in that unlimited apace o the-'

L planetary spheres), iu its triple divisions (tnbhuvzma) OE ﬂm- i
-_.__\earth and regions ‘above and below it. i
14, Tt s beautified with forests and aroves and plemsure..
" Tawns and hillg, and bounded by the seven lakes of pearly waters
0 on all sides.  (The city bwmhes the earth and the lakes tlm
' geven oceans in it).

15, 1t is lighted by two lamps of hot and cooling i fh.t (_th'e
_#un and moon), which revolve above and below it in their
diurnal and nocturnal courses, as those of righteous and netarions
‘peaple,  (Lhe original words, as the courses d/vd and misacharas
or the day and nightfarers).

:, 16.  The king hag peopled this great city of his with mfmv
. gelfmoving bodies (animals), whmh move in their spheres quite
Jignorant of themselves : (i, e of their origin, their course and
. their fates), ' '

110, Tven the gods Tudra, Upendra and Hma,, hmre fallen

i _Umverse, having fourteen provinces (chaturdasa Bhyvana) (I;hg. i



el . 641,
fr’gome a‘f these are appﬁmhed in hwher and some in lowey
spheres, and others move in their middle course ; some destined
to live a longor time, aud othera doomecl to die in o day (as the
or hlmeredtzs) I :
_ ;.18 These hodies. are oovwed mth black skins and hans
- (as thatched huts) and furnished with nine holes (as their doors
o w:ndpws), which are contmua]ly receiving in and mmymg-
out the air to keep them alive.
ey They are supphed with five lights OE sensabion and per-a it
""cept:mns and supported by three posts of the fwo legs and the
 back hone, and a frame work of white bones for the beams and
bantboo rafters. It is plastered over with flesh as its moistened

|20, 'The (:mat I;mg has plawd his sentinel of the Yarapaad

the da.y-]:ghl; of reason),
[ @1, The masters of these locomotive bodies, play ma.ny"--'-
u __-:'pmnks in them, a8 2 bird plays its frolics in its own nest,
188, This triformed prince (the mind) is always fickle, and
'-_-neWr steady in any; he resides in many bodies and plays

' hig. gumbles there with his guard of egoism, and leaves one

: -body for another at will, as a bird alights from one braneh

upon anobher. - :

028, This fickle mmdeal prmr'e is ever changeful in his will ; |
9 resrdez, in one city and bmlds atother for his fature habitation,

L ono place and runs to another, ag a man builds and breaks and
s _.rebullds his aerial castle at his hobby.

25, The Mind sometimes wishes to destroy its former frame
and remove to another, and effects its purpose at will.
20, Tt ie produced ¢ again as the wave of the sea, after it had

:subslded to rest; and it pursues slowly and gradually a different
course in :ts rcnewed course of life,

elay (ﬂr mud wall), and defended by the two army as latehes on'-_-.f-'-

_. of eoism as o onard of this honse ; and this guard is as ferocious
a8 a Bhairava in dark (ignorance), and as timorous as a Bhoeva,
_b}’ the day i B o Kgoism brags in ignorance, but flies bt,fore

940 Tiike one under the influence of a ghost, he stirs up from LA
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. '2? Tlns prmee aometlmes repents of bl own conduct ﬁml :

it - miseries and knows not what to do.

28, He is sometimes dejected by sorrow and ab others eIatecI
) by success, like the current of a river, now going down in the
- hot season, and again overflowing its banks in the rains.

@9, 'This king is led by his hobbies like the waters of tha

| gen by the winds; it puffs and swells, falls and rises, runs fast
, vand ceases to flow at once as in a calm, -

acts in his new life, and then laments for his i 1gnomnna and



CHAPTER LIIL
Dnscnwmx v# an Moypane Ciry.

i &rg\lmenb. Interpretation of the Parable of the Air-born prince, ancl
expomtmn of the Universe as the prodiction of our Desires.

i V&SEHTIIA continued ~=The boy then ssked his 11oly sire, | ||
- Y who was sitting reclined on his sacved Kadamba free, in the _'
. midst of the forest of the great Jambu-dwipa in the gloom of /

ﬁhg mghf. s : ;
 The son gaid :—Tell me Sir, who is this Au'-bm n pmnca

e

,.plalmed to me cl(.a.rly. -

'.supernatuml form, about whom you related to me just now 3
do not fully comprehend its meanmg, and w'mt it %0 be ct-

TG B You said sir, that this prince construots for hmmsclf 4 m‘w i
ttbode, whilst residing in his prosent body ; and removes to the

o same after he has left the old frame. This seems 1mposmblc, tal'.'.':::

| the ‘r’uture. _
(4 Dasdra replied:-—Hear me tell you my son, the meaning
i of this _parable, which will explain to you the nature of thls [
revalutmnary world in ity true Light.
5. I have told you at first that a non- eutxty sprang in tha
"_"_"hegmmug from the entity of God, and this non-entity being
i I-atweﬁched out a.fter‘va.rds (in the form of illusion), gave rise to
this thlsory world ealled the cosomos, -
. B, The vacuous spirit of the Supreme Deity, gives rise to
A 1113 formless will, which is thence ealled Air-born (or the mind),
It is born of itself in its for ‘mless state from the formless Spirit,
~ and desolves itsclf info the same ;s 5 as bhe waye rising from and faly
i ling in the bosom of the sea, (Thus in the beginning was the
. Will and not the Word, and the Will was in Giond, auid the will
was God ; and it rises and gets in the Spirit of God).
&l 7. Itis the will which pmdume every thing, and there i3 no-
Sl thmg produced but by the Will, © The Will is self-same with its
D Vo II i 8 g g

- me, as the joining of one tense with another, the pxegent mth |
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i f'l"obgect whu,h constitutes and subsists in it; and it Tives an& dles--
. algo along with its ohject : (The will of the willful mind, dwells
on some subject or other while it is living ; but it perishes when

. it has no object to think upon, and melts into insensibiliy ; or else
it coutinues fo transmigrate with its thoughts and m&hes fw

i eéver),
R, Know the gods Brhamé, ¥ishnu, Indra, Siva and the

Rudros, as offsprings of the willfal Mind ; as the branches are the
‘offshoots of the main tree, and the summits ave projections of

~ the principal mountsain,

9. This Mind builds the u{y of the 1r1ple world, in the
~ vacnum of Brahma (like an air- drawn castle) s by reason of
. its being endowed with intelligence from OFmniscience, in its
 form of Virinchi (vir-incho-ativus), ot
10, This city is composed of fourteen worlds (plancta,r}
 spheres) containing all their peoples; together with chains of
 their hills and forests and those of gardens and groves.

11, It is furnished with the two lights of the sun and moon,.
_ (Lo shine as two fires by day and night); and adorned with many
‘mountaing for human sports,  (Hence the mountainous, G‘rod& of.
old, are said to be the sportive Devas; divi devalk divayanti).
12. Here the pearly rivers are flowing in their winding
- comises, and bearing their swelling waves and. rippling billows,
‘ghining as chaing of pearls under the sunbeams and moonlight,
13, The soven oceans appear as so many lakes of limpid:
waters, and shining with their submarine fires, resembling the
Jotus-beds and mines of gems beneath the azure sky. '
14. It is a distinguished place of gods, men and savages, who
. maake their commerce here, with commodities (of virtue and vice),
 leading either to heaven above or to the hell below,

15, The self-willed King (the mind), has employed here
any persons {as dramatis personag), to act their several parts
‘bafore him for his pleasure.

16, Some are placed high above this stage to act as gods and



"_:'Z a“mtwﬂ, and others ave 'a'ef in lomer pits of this earth and infernal

‘gells like the serpentine race of Satan. The Bara and Chhoté
| Naghores, and the Naga hill people of Assam are remnants of
) _I"th'is-'ﬁribe. : 1 '

: 17 * Their bodies are made of élay, and their frame work 18 of
white bones; and their plastering is the flesh under the skin
as & pneumatic machine,

18, Some of these bodies have to act their parts for a long
' while, while others malke their exits ina short time. They are
. govered with caps of black hairs, and others with those of white
and grey on their heads, | - :
| 119, All these bodies are furnished with nine crevices, consists
| ing of the two earholes, two sockets of the eyes, and two
| nostrils with the opening of the mouth, which are continually
‘employed in inbaling and exhaling  cold and hot air by their

breathings. = (These airs are the oxygen and nitrogen gases).
90, The earholes, nostrils and the palate; serve as wins

" dows to the abode of the body ; the hands and feet are the gate
yvays, and the five inner organs are as lights of these abodes.

91, The mind then creates of its own will the delusion of

| egoism, which like a yaksia demon takes possession of the whola
" body, but flies before the light of knowledge, 3
22, The mind accompanied by this delusive demon, fakes
o great pleasure in diverting itself with unrealities; (until it comes
. to perceive their vanity by the light of reason).

28, THaoism resides in the body like a ratin the barn-house,

 and as a snake in the hollow ground. Tt falls down as a dew drop

from the blade of a reed, upon advance of the sunlight of

. ‘yeason.

24, It rises and falls like the flame of a lamp in the abode of
the body, and is as boisterous with all its desires, as the sea with
its ceascless waves,

25, The Mind constructs a new house for ite future abode, by

| pegions, to ach their miserable parts—as men and Négag. (The
| NAgaas are snakes and snake worshippers, living in subterrancous
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wvirtue of its int ermma.ble desires in ite present lmbltatwn ; smtl, '-
. which are expected to be realized and enjoyed in ite fature state.
. %6,  But no sooner it ceases to foster its desires, than it censes
|| %o exist, and loses itself in that state of Supreme bliss of which
' there can be no end (Freedom from desire, is freedam from .
refrenemimn) i
@ 2. Buat it is born and reborn by ifs repeated clemres, ag the _
 ehild sees the ghost by its constant fear of it. (Kvery desiro rim -
| a8 a spectre to bind),

[0 28, Ttis egoism (or the be]m" of one’s res} entrty, tha.t

: spreads the view of this miserable world before him ; but absence
. of the knowledge of self-entity, removes the sight of all abjects
«drom view, as the veil of thick darkness hides all things from
|| sight. (Withoub the subjective there c¢an bo no knowledge of
(. ihe objective),

29, 1t is by one’s own attempt in this way, that he expoges
himself to the miseries of the world ; and then he wails at his fate
like 1he foolish monkey, that brought on its own destruction, by
. pulling out the peg from the chink of the timber ; (which smabh-

© 0 ed its testes.  Bee Hitopadess).
80, The mind remaing in eager expectation of the en;oymenﬁ
" of its desired objécts, as the stag stood with its lifted mouth,

" to have a drop of honey fa.ll into it, from a honey-comb hangmg -
*'on high.

81, The wistful mind now pursues its desired ob_]eets and
. mow it forsakes them in disgust; now it longs for joy, and then
. grows sulky at its failure like a fretful child.

82, Now try diligently, my boy, to estricate thy mind from
all ontward objects, and fix thy attention to the inward objeet
e.t' this meditation,

83. The willful mind takes at its will its good, bad and mo-

_ derate or sober forms; known under the names of safya, rajas
‘oand temas (as defined before), '

84, The bad or vitiated form of the mind delights in world-

. liness, and by bemeaning itself with all its greedy appetites, re«

' duces itself to the state of worms and insects in its future births.
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35 'I‘he goad dlspomtmn oi“ the mind i ‘inelined towards
_'wrtuous deeds, and the acquisition of knowledge ; and by these

. means advances both to its soleness and self enjoyment; (4. ¢, to

: igs._full_.libei'atipn' and the siate of .the highest Brahma).
86, In its form of moderation, it is observant of the rules

" and laws of society, and conducts itself in the world in the

oomp_any of friends and members of the family,

| B7. After relinquishment of all these three forms, and ab-
© dication of egoism aud des:rea, it reach to the state of the absolufe
: Supreme Being. '
0 88, Mhevefore shun the sight of the visibles, and repress

. your fleeting mind by your sober intellect ; and diminish your
- desires for all internal as well as external gonds \@ e, both men-q'

tal qualifications and outward possessions). i
39,  For though yon may practice your nusterities for a thon

Qand years, and erush your body by falling froma PLB(.IPICB upon

gtones s

| 40. Or although you burn your body alive on a ﬂammg_': ot

pyre, or plange yourself into the submarine fire ; or if you fall in

a deep and dark pit or well, or rush upon the edﬂ'o of a du.wn' |

nnd sharp sword ;—

41, Orif you have Brahm4 himself or even Siva for your =
preceptor, or get the very kind and tender hearted ascetic for your

religious guide ;—(The gurn of this natare probably alludes
to 'Buddha, ot Jina according to some, or to Dattdtreya or Dur-
visd according to others. Gloss).

4%, Whether yon are situated in heaven or on earth, or in the
- regions of pdtdla—the antipodes below; you have no way of
llbera.tmn, save by keeping your desires under subjection.

3. Exert your manliness thercfore, in domineering over
your irresistible and violent desires and passions, which will
secure to you the pure and transcendant joy of peace and
holiness,

44, All things are linked together under the bandage of
capidity ; and this band being broken asunder, makes the desired
olijects vanish into nothing.
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45, The real is unreal and the unreal is real, as .'ﬁhe mind
may make it appearto be; all realivy and unreality consists in

i nur coneeption of them, am:i in nothing besides,

46, As the mind conceives a thing to be, so it poteeives thd
' same. in actuality , therefore have no conception of any‘ohmg,
if you want to know the truth of it. »

47, Do you act as the world goes, without your hkmg or
disliking of any thing; and thus the desives being at an end,
the intellect will rise to the imscrutable beyond the knowledo'e

Il ol the mind.

48. The mind which having sprung from the Supreme Soul
in the form of goodness, is inclined afterwards towards the uns
realities of the world ; surely alienates itself from the Supreme',

" and exposes itself to .a.ll sorts of misery,

49. 'We are horn to the doom of death, but let us not die
to be reborn to the misories of life and death again. Tt is for
the wise and learned to betake themselves to that sfate, which i
free from these pains.

50. First learn the truth, and attain to the true knowledgo
of your soul; and then abandon all your desire and dislike of the
~ world. Being thus prepared witha dead-like insensibility of yout
internal feelings, you will be enabled to come to the knowledge
of that transcendental state, which is full of perfoct bliss and
blessedness,
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CHAPIER LIV,
| Corrrcrive o Desipns,
Argument. The rise, progress and decline of Human Wishes.

TH-E Son asked: —What is this desire, father? how is it pros |
duced and grown, and how is it destroyed ab last ? :

2, Dastra replied :—The desive or will is situated in the
mind or mental part of the one cternal, universal and splrltual
substance of God,

3. Tt gets the form of a monad from a formless unit, and

A then by its gradual expansion extends over the whole mind, a.nd Ayl
ﬁlls it'as a flimsy cloud soon covers the sky. -

. 4. Remaining in the divine Intellect; the rhind thinks of
thinkables, as they ave distinet from itself; and it’s longing after
them is called its desire, which springs from it as a germ from,
its seed,

5. The desire is produced by the desiring of something, aud-
it increases of itself both in its size and quantity, for our
trouble only, and to no good or happiness at all,

6. It is the aceretion of our desires which forme the world,

‘ag it it the accumulation of waters which makes the ocean; you

have o trouble without your desire, and being free from it, you -
arve froed from the miseries of the world, (wherein one has to
buffet ag in the waves and waters of the sea), :

7. Ttis by mere chance, that we come to meet with the oba

jeots of our desire ; as it is by an act of unavoidable chance also,
that we are liable to loze them. They appear before us as second-
ary luminaries in the sky, and then fly away as the mirage vani-
shes from view.
i 8. 'Asa man who has the jaundice by eating a certain fruit,
sees every thing as yellow as gold with his jaundiced eye ; so the
desire in the heart of man, pietures the unreal as a reality before
him,
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'9. Know {lns fruth that you are an unyeality yourseil‘ nnrl

”:'ff"lmusb become an unreality afterwards,  (Beéeause theve is but one
) aelf-e:ms\‘enb entity, and all bmdcs 13 but ﬁmppo‘smtmns not
| entities). |

10, He who has learn'b to disbelieve hls own exmteuee and_

' is not troubled at the gain or loss of any thing (whlch is

i '_ but vanity of vanities, the world is vanity),

| 11. Knowing yourself as nothing, why do you think of""
| your birth and your pleasures here? you are deluded in vain
) 'f'by the vanity of your desires. ! L
12, Do not entertain your desires, nor think of anvthmg”

i which s nothmg ; it is by yoeur living in this manner, that you

may be wise and happy.
|18, Try to relinquish your desive, and yon will evade all
da.{ﬁcultles and cease to think of : mythmg, and your dcmre for
it will disappear of itself. - :

/14, Even the crushing of a flower is attended with some
effort, but it requires mo effort to destroy your desire, which
vanishes of itself for want of its thoug'hﬁ

| 15, You have to expand the palm of your hand, in laying hold
of a flower; but you have nothing to' do in destroymg your' -

. frail and fa.lse desire,

16. He that wants o destroy his desire, ean do it in a tri 1oe, '
by forgetting the thought of his desired object.

17, The thoughts being repressed from other objects, and
'ﬂxed in the Supreme Spirit, will enable one to do what is iin-

s possible for others to effect.

18. Kill your desire by desiring nothing, and turn wour

. mind from all things, by fixing it in the Supreme, which you can.

eagily do of yonrself,

19, Our desives being quieted, all worldly cares come to A
stand still, and all our troubles ave put to a dead lock.

20. ' Our wishes constitute our minds, hearts; lives, under-
standings and all owr desiderative faculties; all which are bub

that of all others, and kuows the vanity of his joy and grief,
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".dlfferent names fm- the B&me 'thmg wﬁ;hout auy dlﬂ'ereme iny
i theu' signification. |
' 2). There is no other ‘businesg of pur lives than to desire
i '&nd to be domg, and when done o be desiving again : and as this
'\__'-restless eraving is woted_ out of the raind, it sets it free from all

o nnmety , !

292, The world below is as empty, as the hollow sky abovt, 1 ;
both of those are empty nothings, except that our minds make
| _some,thmfr ar other of them, agreeably to its dssive or fancy.

28, Al things are unsubstantial and unsubstantiated by the
'_unsubstanhmi mind ; thus the world being but a crmtmn ot

G our fancya desulemt.um, there is 110thmo subsbantml for )Pou_-,. |
i to thmk about., -

' 94, Our reliance on unrealities proving to be unreal, Toaves '/

o room for our thinking about them ; the sappression of their
thoucrhts produces that perfection tnsouciance, than which there

isnothmo' more desirable on earth. Forget thereforp all tha,fz" L

ig unreal.

25, The nice discernment of things, will preserve you from
the access of joy and grief, and the knowledge of the Vanity of

things, will keep out your affection for or reliance on any person.

or thing,

26, The removal of reliance upon the world, removes our ats

| tachment to it and consequently prevents our joy or sorrow af

the gain or loss of any thing.

. 27. The mind which becomes the living privciple, stretehes

out his ety of the world by an act of its imagination ; and then

tuins it sbout as the present, past, and future worlds, (¢ ¢

' Mhe mind produces, destroys and reproduces the world, as 11:

builds and breaks and rebuilds its aerial castles).

98, The mind being subject to the sensational, emotional
~ and volitive feelings; loses the purity of its intellectual nature,
aml i)tays many parts by its sensuousness.

The living soul also forgets the nature of the universal

sonl from which it is derived, and is tmusi:ormul to .a puny
Vou 11 83
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animaleale in the heart of man, where it p]ays its pranks like
an ape in the woods. :

. B0, Its desives are asirrepressible, as the waves of the ocean,
and they rise and fall by turns like the waves, in expectation of
having every object of the senses.

| YOGA VASISHTHA.

81, Our desire like fire, is kindled by every straw ; and it
burns and blows out in its invisible form within the mind.

82, Our desires are as fickle as flashes of lightning, and proceed
from the minds of the ignorant, as the lightning darts itself
from thethe watery clouds (%#1%) ; they are equally fleeting and
misguiding, and must be speedily avoided by the wise.

33, Desire is undoubtedly a curable disease, as long as it is
a transient malady of the mind; but it becomes incurable, when
it takes a deep root in it.

34. The knowledge of the unreality of the world, quickly
cures the disease of desire; but the certainty of worldly know-
ledge, makes it as incurable as the impossibility, of removing the
blackness of a coal.

85,  'What fool will attempt to wash a coal white, or covert a
- materialist to a spiritualist ? Or turn a raven or Negro to
whiteness?

36. But the mind of a man, is as a grain of rice covered un-
- der its husk, which is soon unhusked upon the threshine-floor.

87. 'The worldliness of the wise, is as soon removed as the
husk of rice, and the blackness of a cooking kettle.

88. The blemishes of a man, are blotted out by his own en-
deavours ; wherefore yon must try to exerb yourself to action at
all times,

39. He who has not been able fo master over his vain
desires, and hobby whims in this world, will find them vanish
of themselves in course of time, as nothing false can last for
ever,

40, The light of reason removeth the false conception of
the world, as the light of the lamp dispels the darkness from
the room at sight, and night vision removes the secondary moon
(of optical deception).






CHAPTFR LV.

Mnm ING OF meufrm AND Dmum.

1 Partiug

A:gnment. Dd.su:aa reception of Vasmhtha, their convmaation and: S

ASI&:HTHA said :—Flear me, Rima, that art the delwhﬁ (}f it S
Raghu’s race, and shinest as the moon in the ﬁrmamem;_'_- '

DE Raghu’s family ; that after 1 heard the conversation tha,tg was ﬁ'

going on between Ddsura and his son s—

2. Xalighted from the sky on the top of the I&adamba, tree‘,

. which was decorated with its verdant leaves, and beautiful
i fruits and flowers ; and then with my spiritual body, I sat mayself
s B]OW]}" and silently on the top of the trce. asa.hghbeloud

alights on the summit of a mountain, J
9. 1 beheld Désura there, sitting as a giant bj?' subdnmg ihe-'

' 01‘g‘ans of his body, and shining with th& lustre of hzs demtwn,-.

a8 the fire blazing with its flame, - '
4. The lustre issuing from his body, had strewn I:ns seat wﬂih

~ purple gold, and I:ohted that spot, as the gun- beams emb]azon -

the world, --

5 Seeing me presenting myself before him, De’isura spread'

a leafy seat for me to sit down, and then honoured me according to ik

the rules of ceremonial law,

6. Then I joined with the luminions Désnra in mutinuation
. of his digcourse, which was meant for the edification of hJS son,
| and salvation of mankind from the miseries of life,

7. I then witb permission of Ddsura, looked into the hollow
~ of the tree, and the herds of stags pasturing fearlessly about ity

. and grazing and gathering ab b it

'_ 8. It was as delightful as a bower ovmhnno‘ w:fh oreepers,

_Whpre the smiling flowers were shedding th(.u' ]1ght and breath-
ing their fragrance to the winds. .

9. The choury deer flapped their lono’ hairy and moon-bright
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I-'jj_'_tm}g, agamst the hmbaomus avbonr a8 tia White ﬁlmsy «louds
| | sweep over the sky. :

i 10. Thv tree was adorned wmh frmcres of pearly dewdrops,
| and ;arrayed all over with the flowery garb of his blossoms.

AL L Smeared with the dust of its flowers, it appeared to be
anointed with sandal paste; whﬂe its blowsy bark mantled it
A '__m reseate red.

12, Decorated with flowers, the tree seemed to stand in its
;brldal attire ; and resembled the bridegroom in mutual embrace
wﬂ:h thc twining brides. o

The bowers of shrubberies all around, resembled the

' '.'_-leafy huts of hermits, which with their overtopping blossoms, i

. seemed as a city, laring with flying flags or (banners) in
A festvnty )

' 14. | Shaken by the stages in tha act of 1ubbmo' their bodles, il
. the trees darted their flowers in abundance wpon the ground 5

Vand the border-lands were as qhntteled as. if they were 1)101\911 ;

_ by the horns of fighting bulls.

15, Pencocks daubed with dust of flowers, and ﬁying on the._-"_:.' |

top of the adjacent hill, appeared as evening clouds gliding: %
Lover it. ;
16. Here the goddess Flora seomed to bo sporting in the
o }:mms with the roseate flowers in her hands, and smiling sweetly
the blooming blossoms ; she revelled with the nectarine honey
o’E fowers ; and shed her beauty on all sides.
| 17. 'The closing buds resembling her eyelids, were lulled
e e b]eep by the forest breeze, breathing incessantly with the
. fragrance ol the flowers.  The clusters of flowers forming her
breasts, were Lid under the bodice of leaves.

18, ‘She sat at the window of her aleove, formed by the
 fwining meta and creepers, and was dressed in the pur ple garh
of the flying farina of flowers.

19.  She swang in her swinging ecradle of bluish blossoms,

and was adorned with various foral ornaments from her head to
faot, - -
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1A ‘?.he moved about the flowers in the garh of | the sylvan'-‘

goddess and looking with her ceralean oyes of fluttering blue

 bees on all sides; and sang to them in the sweet notes of the

blacL kokila in the atbours.
. 21, The bees tired with their labour of love, refreshead them-

- selves with sipping the dew-drops trickling on the tops of the
AMlowers, and then making their repast on the farinatious meal,

slept together with their mates, in the cells of the flower cups.
22. 'The ecouples of bees dwelling in the cells of flowers, and
giddy with sipping the honey of the flower cups; were humming
‘their love tunes to one another. :
23. The sage remained attentive for & moment to the mur-
mur, proceeding from the village beyond the forest; and now he

~ Distened with pricked up ears, to the busy bazz of blue-bees aud

flies at a distance.

24, The sages then beheld with their down cast looks o
moon-beams, i A spread like a sheet of fine linen on the
blades of grass upen the ground below, '

25, They beheld the beautiful  antelopes, which slept in their
leafy beds on the ground, below the streteching bhoughs of
shady trees, as if they were the progency of their native forest,

' 28. They saw the fearless birds chirping upon the branches;ﬂl _
and others sleeping confident in their nests; and they beheld
the ground vovered by living orveatures, feasting ou the ripe fruits
_falle'n below,

27. They saw the long lines of black-bees, lying mnte on
the ground like strings of beads, and blackening it with their

sable bodies.

28, The forest was redolent with fragrance, and the sky was

| overhung by a cloud of flowers ; the dust of Kadamba blossoms

tinged the ground with ambergrees, and the Kadamba fruits
covered the face of the land.

29. What need is there of saying morve, than that there was

- mo part of the tree, which was not useful to living beings.

30, Here the deer were sleeping on the fallen leaves -and
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 there were others resting on the barren grouad; the birds sab

on tho banks and beaches of the rivulets all about that lofty
' tree,

' 8l, As they were viewing in this maoner the beanties
of the forest; the night passed away as soon asa night of
festivity. il : :

82, The son of the hermit kept conversing with me on

‘many subjects, and derived many useful instructions from my
teaching,

83, As we had been conversing with one another on different
'_such‘cts, the night passed away as soon as that of a con.
- Juo'al pa.n- _

84. Now it began to dawn, and the blushing flowers coms
menced to ope their petals; while the host of the stars on

hwh disappeared from their avena of the slxy .

i ‘1 then took my departure, and was followed by the
her.mlt and his son to some distance from their Kadamba tree,
where T left them for my aerial course to the heavenly stream.

36, There having performed my holy ablution, T came downt
under the vault of heaven, and then entered the celestial region

of the sages, which is situated in the midway sky. i

37, Now 1 have related to you, Réma, this story of Ddsura,
. that you may learn from his instance the unreality of the

~apparent world, and as it is but a shadow of the ideal one (im
the Divine mind).

38, It wag for this reason, that I bhave given you the
 narrations of Ddsura, by way of explanation of the phenominal
world, as a shadow of the noumenal.

139, Now therefore know the Spivit like Ddsura, and imitate

¥ his example in the magnanimity of your soul. Forsake the

\ ume al, aml pursue the reality for your permanent delight.

- A0, Rub out the dirt of desire from your mind, and see the
image of truth in it as in a mirror; you will thus attain to the

. highest state of knowledge, and be honoured in all worlds as a
 perfect being.

. T vy
. l’ el



CHAPTER LVI.
ON TR SoUL AND 175 INERTNESS.

. Argament, Consideration of the actw;ty and inactivity of the Soul
nnd the Vanity of the Visibles.

FASISHTHA continued :—~Knowing the world as a m!uhty,
you must cease to take any delight in it ; for what reason-
able being, is there in it that would delight in its unreality,

2. TIf you take the phenominal world for a veality, you may

conbinue to enslave yourself to the unreal material, and lose the

. spiritual nature of your soul.

8. ' Or if you know it to be a temporary existence, why then,
should you ftake any interest in what is go frail and unstable,
rather than care for your immortal soul ¢

4. The world is no substantial existence, nor are you a being
of its unsubstantiality ; it is only a clear reflection of the dlvme
mind, and extending over all infinity.  (And which i refracted
tuto all individaal minds as in prismatic glasses), iyl

6. The world is neither an agent itself, nov is it the act of
any agent at all; it is simply the reflexion of the noumenal,
without any agency of its own, !

6. Whether the world is with or withont an agent, or lss
@ irna.ker or not, yet you can nat tell it as a real gubs{;ance, BXG(}-}_).'}
that it appears 8o to your mind. _

7. The soul is devoid of all organs of action, and with all
its activity, it remains motionless and without action, ay: any-
thing that is inactive and immovable.

8. The world is the production of a fortutious chance
(Kdkotaliya Sanyoga), and none but boys place any reliance
ap it (The world here means our existence in it, which is an

act of chance), |

9. The world is neither stable nor fragile, but it is mutahle
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mm’ one. sta.w Lu .noth‘m a9 it 38 known by its repeatﬁd' |
_-:nepl'oduetlom and visibility to ns. _
I neither everlasting, nor it a mumenting thing ;'
its cq}nq’taﬂt mutability contradicts its firmness; aud ite nis
' hility, (as stated before) is opposed to its temporarity. (The
digtum of the Veda of the eternity of asat-nullity, nullifies. ‘its
em pnmn iousnoss) , '
-:11 If the soul s the active power withont its organs of
L aﬁtmn, lh must be unfaxlmo and entire ; because the contmusmce
oE s mmn'amo opemtlons can not weaken its pOWers,: (. e i
"".I-"I‘heu performanve of bodily actions debilitates the body; buf
. the 1mmatmml mind is not impaired bv its activity)« _
..-"_'--i'Ii?a There!’om there is an irrvesist ible destiny, which 1is a.bm-_-
;;-luhelv overmlm,,, it is existence and inexistence itself, ltw' il
| sedate and - continuous, and all visible perturbations are bub
 false a,ppmmnue,s. ' : AT
13, The limit of & handred years of human life, is | bug
very. ‘small portion of unlimited duration; it is therefore very
| 'ﬂstom-..hmg that, any one should be concerned with this small
L1 portion of his existence, here (in ufter disregard of his eternal
i titey. _
] 10t (‘ra,ntinrn the r'[m"'shiﬁt‘y of wordly affairs, yeb Lh(‘V are
| not deserving o't' your reliance ; for svhab faith can you rely on
" the union of two such opposites as the mind and matter ? (The
one being gonsible and the other insensible, the one being
infinite and imperishable, and the other a finite and frail subs-
Itancu) N

| But if the state of worldly things be unsteady and un-

il certum, it can not be deserving of your confidence. Say, can yon

- ‘b sorry at the dissolving of the foam and froth of the milk or

. water, then why should you lament at the loss of the perishable ?

SR o] s'nd the Grecian philosopher, yesterday I saw a fragile

'breakmh , and tuday 1 saw a mortal die).

Ly Know, O strong armed Réma! that reliance on the

world, is the fetifer of the sonl to it ; it does not behove any

1 body to join the perichable and imperishble together like the
| Vor. II. - 84,
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water and ils froth. {The one being lasting and tlm other
. transienf thing). AR

17.  Although the soul is the ngent (or source) of all  actions,
| yet it remains as no agent at all; it is unconnected with its
actions, as the lamp with its light. (The mind being the doer
of actions and not the soul). | e
118, Doing all it dees nothing, but like the sun -directas the
business of the day without doing anything by itself. It moves
like the sun without movmg from its place, but retains ifs station

in its own orbit. (The sun is the causal agent of diurnal d\ttleq, T,

but men are the active agents of their actions).

19, There is some other hidden cuuse guiding the course of
the world, beside the soul and body ; as there is an unknown
cause of the course of the Aruna river, notwithstanding its being
blocked by stones, |
0. When you have known this for certain, O Réma by
your own proficience, and have weli a%cermmed this trath by

' its clearest evidence ; —

21. You ought no more to place any reliance on material
things, which are as false as an ambient flame, or a vision in
dream, or as any falsehood whatever. '

92, As a stranger is not to be taken into your friendship, on
liis fivsh appearance; so  you must never trust or rely on any-
thing of this world through your ignorance.

93. | Never place your reliance on anything of this world,
with that fond desive, as the heated wman looks to the moon,
the cold strickén to the sun, and the thirsty doth to the water
in the mirage.

24, Do you look upon this ideal world (which is born of
yo‘m brain), as you view a creature of your conception, & vision

“in your dream, or an apparition or the appearance of two moons
in the sky, by your visiul deception,

26, Shun your reliance on the fair ereation of your imagi-
nation (the objects of sight &e.), and without minding what
you ave, condnet yourself cheerfully in your sphere,
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26 Shun your desires and the t-houglit of your agency, even
~ when you are doing any thing at all. (The soul residimg in

' the body, is yet aloof from all its acts, though its presence n

| the body, justifies its being laccessary to 1if not the aceomplice
. of them, (Gloss). _
87, 1t id a general law (niyabi or nature of things), that the
. propinguity of the cause, causes the act, even without the will
of the actor ; as the presence of the lamp, enlightens the room
 without the will of the lamp. (An inyoluntary action is no less
| the act of the actor than a voluntary one).

1128, Look at the Zureke tree blooming and blossoming under

the influence of heavy clouds, and not of its own accord. So it
. dsdestined for the three worlds to appear to sight, under the in-
* fluence of the Supreme Being : {though he may not will or ordain
it €0.  (So also the presence of matter, effects the work
by material laws, without the special behest or employment of

. the matter to the performace of same. Gloss). '

99, As the appearance of the sun in the sky, employs all
beings fo their diurnal duties without his will or injunction,
go the omnipresence of God causes the actions of all beings of
their own spontaniety, and withount his will, act or fiat. (This is

 called the overruling and universal destiny).

80. And as a bright gem reflects its light, without any will
on its part ; so the mere existence of the Deity, causes the exis-
tence of all worlds; (as they are in attendance upon His
presence).

81, Thus are causality and ity want also both situated in
your soul, whieh is thence called the cause of your actions,

' because of its presence in the body ; and as no cause likewise

owing to its want of will, (which is the property of the mind ;

. and not of the goul),

82, 'The entity of the soul being beyond the perception of
gense, it is neither the agent nov recipient of any action ; but
being confined in the sengible body, it is thought to be both au

© active and passive agent.
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- side Jin tho soul ; you may take it in any light, you may ehuesq_
i ,Ior \rour purpose, and rest content with your belief.

34, ' But by fivmly believing yourself to be situated the !
ol bndy, and your doing of actions without thinking yonrsel ag
 their author, will save you from the culpability of all your acts.

'35, The man that does not employ his mind to his actions,
becomes indifferent (virdga) to the world 5 and he is freed from

i --__"lt who is cortain of his being no agent o{' his actions,

il 88, “’hetiwr a man is fond of his en.]oymmt or forsalkes
| ﬂu,m in disgust ; it is all the same to b if he bub {hmk hlm-
| welf to be no actor of them. (Set not yourTiind to aet, if you

wa,nt to be set free in fact). : i

87, But if you wish to remain Ridma, with your high amln-
tion of doing every thing inthe world, that is also good, and

b g '}ou may try to do the same.

38, Butif I do mot fall to o grea.t an error, as to ha,ve 131115
. high agpiration of your’s, 1 am neyer liable to the passiong OE':
| anger and enmity, and other violent emotlous in this World

89~ The bodies that we bear, are nourished by some and.

Rl jmmolated by others : such being the state of our oW bemrr AN

Wc have no cause for our joy or sorrow in i,

40, Knowing ourselves to be the autlmrs of our own happr-
. ness and wmisery, and as causes of the rise and dissolution of
. the world from our view, we have no reason to he joyous or
¢ sorryin if. _

41., Then there is an- end of the joys and sorrows of onr
own. making, when we have that sweet composure, wlnch isa
! ]Jalm to all thoe diseases in owr soul, -

42, Fellow feeling to all living beings, makes the : Desg
s’mte of the miud ; and the soul that is so dquosed, is not sub-
ject to transmigration,

43, Or make this the best lesson, Réma ! for your conduet
i hife, that with all your activities, you continue  to think . *
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*mn;.elf s 10 aci,m' at sl \‘Beeanse t.he belict of one’s ao*ency,' g
eads him to the fraition of this act; in wpbated births).

.4:1~ Remain quiet and steady as thon art, Ly resigning all
j-:-thmgs to themselves ; and never think thatb it is thou that dost
. or undoest anything, (which is destined to be so or otherwise
-_i..by the Divine willy, | | R
_ 45. ‘Bubif you look to the different modes of your doing
v thmg or theotlier, you can have no rest or quiet, but must
i '-nm in the way leading to the trap of perpetual toil and misery.

’10 The belief of a man’s corporeality, that he is a des.
Aruetible body, and no spivitual being, i to him but a bed of

'-'evade the danger of his immivent destruction.

e, eanme meat ; and after disappearance of the clond of corporeity
ftom view, the light of spirituality will appear before the sight.

thorns; it must therefore be avoided by all means, in oxder to =

' 4*7 Corporeality is to be shunned as a hell-hound foeding on By

48,  The pure light of spmbuahty ; presents the appearane s e

. of the bright moon-beams of holiness, after dispersion of elouds
~of corporeal desives ; and it is by the help of this light, that the
 epiribualist is enabled to steer across the ocean of this world,
49, Do you, O Réma, remain in that best and blessed state, |
“wherein the wisest, best and holiest of men have found their rest;
'\ ‘and it is the constant habit of thinking yourself as nothing nor
“doing anything s or that you areall things and doing every thing ;
a8 the Supreme soul knows itself to be; and  that you are some
| person, having  a personality of your own, and yet no body (4. e,
not the bedy in which thou dost abide) ; but a spiritual and
transeendent being.
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CHAPTER LVII.
Narvre or Vorrurry AND NOLLEITY.

Argumont The bondage of volition causing our penht;on, and the _

) -tremlom of Nolition as leading to salvation.

AMA. said :=~Thy words, O Brdhman! are true and weIl
spoken also. T find the soul to be the inactive agenﬁ of
. actions, and the impassive recipient of their effects, a8 also the
b spuitual eause of the corporeal. -

2. 1 find the soul to be the sole lord of all, and ubiquitous
in its course ; itis of the nature of mtnlhgenno and of the
form of transparency. It resides in all bodies, as the five de,«'
‘ments compose the tervaqueons bodies, |

-3; I now come to undeystand the nature of Bréhma, and I
am as pacified by thy speech, as the heated mountam s coo[ed
by tain waters,

4  From its secludedness and nollmty, it neither does nor
_receives any thing ; bub its universal pervasion, makes it both
the actor and sufferer.

: 5 But sir, there is a doubt too vivid and ra,nLImg in my mind,
 which T pray you to remove by your enlightened specoh, as the

* moon-beams dispel the darkness of the night.

6. Tell me Sir, whence proceed these dualities, as the l'eahfy
of one and the unreality of the other, and that this is T and
thig not myself. And if the soul is one and indivisible, how
is this one thing and that another.

7. There being but one self-existent and self-evident soul
from the beginning, how comes it to be subjected to these

~_oppositions, as the bright disk of sun comes to be obscured under

~ the clouds.

8. Vasishthaanswered :—Rdma! I will give the right answer
to this question of yours, as T come to the conclusion ; and then
you will learn the cause of these biplicities. |
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9, You will not be able, Réma! to comprehend my answers
to these queries of yours, nutil you come to be acquainted with
my solution of the question of liberation, |
10. As it is the adult youth only, who can appreciate the
beauty of a love-song' ; so it is the holy man only, who can gtaqp _
the sense of my sayings on these abstruse subjects, il .

11, Sayings of such great importance, are as fruitless with

' ignorant, people, as a work on erotic subjects is useless to

ehildren, _ '

112, There is a time for the seasonableness of every subject

to meny as it is the season of autumn which produces the harvest

and not the vernal spring.

T8 e preaching of a sermon is selectable to old men, ag

fine colourings are suitable to clean—canvas ; and so a spiritual
_discourse of deep sense, suits one who has known the Spirit.

14. T have ere while mentioned something, which may serve
to answer your question, although yon have not fully com«
prehended its meaning, to remove your present doubts.

15. When you shall come to know the Spirit in your own

_ spirit, you will doubtlessly come to find the solution of your '
~ query by yourself. |

16, T will fully expound to you the subject matter of your
inquiry, at the conclusion of my argument ; when yon shall have
arrived to a better knowledge of these things.

17. The spiritualist knows the s_pmt in his own spirit; and it
iy the good grace of the Supreme spirit, to manifest itself to the
spinit of the spiritualist.

18. 1T have already related to yon Ramal the fxro-ument

: concemmg the agency and inertness of the soul, yet it is your
ignorance of this doetrine, that makes you foster your donbts.

19, The man bound to his desires is a bondsman, and one

| freed from them is said to be set free from his slavery ; do you but
east away your desires, and you will have no cause to seek
for your freedom : (as you are then perfectly free yourself).

20,  FPorsake first your foul (tdmasi) desires, and then be
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f"-'--fraod from yom- desive of wmd!y p{;wsmsmns fuc;fe'r' your be fter
 wishes next, and at last incline to your pure and holy leanings.
21, After having conducted yourself with your pure dG‘NII‘E
! .get rid of these even at the end; and then being freed from a.ll
\desires, be inclined to and united with your intellect: (7, o
knowing all and longing for nothing). ( U
22, Then renonnee your intelleetual propensity, ’r«wethm mLh
your mental and sensible proclivities ; and lastly having reached
to the state of staid tranquility, get rid of your wmind also
order to set yourself free from all other desives. . il
23.  Be an intellectnal being, and continue to brea.tjhle' your
vilal breath (as long as you live'; but keep your imagination
under eontroul, and take info no aceonnt the course of tlme, anc
the revolution of days and nights.

24, Torsake your desire for the objects of senge, and raot out
. yonr sense of egoism, which is the root of desire. Let your
. understanding be calm and quite, and you will be honouved hy all,

5, Drive away all feclings and thoughts from your heart

and mind ; for he that is free from anxieties, is superior to all

_ (wlm lahoul‘ under anxious thoughts and caves), §

26. Let a man practice his hyhernaﬂon or other qm*ts of’ m-
tease devotion or not, he is reckoned to have obtained his libera-
tion, whose elevated mind has lost its reliance on wordly things.

27.  The man devoid of desires, Has no need of his observance

ot avoidance of pions acts s the freedom of his mind from its
~ dependence on anything, is sufficient for his liberation. _
28, A man may have well stadied the Séstras, and disenssed
abiout them in mubual conversation; yet he is far from his per-
feotion, without his perfect inappetency and tacitwrnity.

29, There are men who have examined every thing and roved
in all parts of the world ; yet there ave few among them that have
- known the truth.

30,  Of all things that are observed in the world, there is
- mothing among them which may be truly desirable, and i to be
sought after h_}* the wise.
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i 31 Atl hhls a.do (sE the Wurk] :md all the pmsmts of mem

::"'_-'teml only towm'ds the suppﬂrta.nua of the animal body, and there

s natlung in lt), leadmg to the edification of the rational sounl.

. 82, Bearch all over this earth, in heaven above anl in the

| infernal reginus below and you will find but few persons, who
‘have known what is worih knowing.  (The true nature of the
soul and that of God, iz unknown to all finite beings every
ket | .

L0188, Tt s hard to have a wise man, whose mind is devoid of
, its firm reliance on the vanities of the wor 1d ; and freed from its

U :_-desxre or disgust of somethmo' or others, as awreeable or dis-

i R égn\eab}e to its state. '

L34, A mun may be Toetl of the world, or he may pi'ei*ed

i thmugh the clouds and pry in ‘heaven (by his Yoga); yet he can

"-'I'_'not emqy the solace uf his soul without his knowledge of it. i
.85, T venerate those haghmmded men, who have bravely |
" '-subdnmd their seuses; it is from them that we can have the

remedy to remove the curse of our repeated births, (1t is by

divine knowledgze alone that we can avoid the doom of brans-
mxgratlon) '
86, I sce every place filled by the five elements, and a sixth
_ 48 not fo be seen any where in the world, Such being the case
| every where, what else can T expect to find in earth or heaven or
in the regions below,
‘87. The wise man relying on his own reason and judgment,
| outsteps the abyss of this world, as easily as he leaps over a
- diteh; but he who has cast aside his reason, finds it as wide as
~the broad ocean. (The original word for the ditch is gospada-—
. the cove of a cows hoof —a cul-de-sac).
40 88, The man of enlightened understanding, louks upon this
' _ globe of the carth, as the bulb of a Kadamba flower, round as
i oo apple or & ball—dteres alque robundus ; he ueither gives nor
. recelves uor wants of aught in this world.
89, Yet fie for the foolish that fight for this mite of the
enrth, and wage a war fave for destruction of millions of their
fellow creatures.

You. II. : . 35



40, What, if any one is to live and enjoy the blessings . of
this world for a whole Kalpa when, he ean not escape the
 sorrow, consequent on the Joss of all his friends during that

period. _ L

41, He who has known the self, has no craving for heavenly
‘bliss within himself; because he knows his gain of all the three
 worlds, ean never conduce to the strengthening of his soul.

| YOGA VASISHTHA.

42, But the avaricious are not content with all they have,
and like the body of this earth, is not full with all its hills and
. mountains and sarrounding seas. (The earth is never full with

all its fullness).

43, There ig nothing in this earth or in the upper and lower
worlds, which is of any use to the sage acquainted with spiritual
knowledge, :

44, The mind of the self-knowing sage, is ons vast expanse
like the spacious firmanent, it is tranquil and sedate and uncons-
. cious of itself,

45. I views the hody as'a net work of veins and arteries,

~ pale and white as frost, and all cellular within, e

406, It sees the mountains floating as froth, on the surface of
. the pellucid ocean of Brahma ; it looks upon the in telleet blazing

as brightly as the sun, over the mirage of existence, |

47, Tt finds the nature of the soul, to be as extensive as the
vast ocean, containing the creations as its billows; and it con-
siders the all-pervasive soul as a big cloud , Taining down in
showers of Sastrds or knowledge.

. 48, The fire, moon and the gun, appear as the fuel in a fur-
nace, requiring to be lighted by the blaze of the intellect, as
every opaque atom in nature, .

49, All embodied sonls of men, gods and demigods, rove in
the wilderness of the world, for feeding upon their fodder of
food, as the deer graze in their pasturage,

.60, The world is a prison house, where every one is a

prisoner with his toilsome body. The bones are the latehes of
this dungeon, the head is its roof, and the gkin its leather ; and
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the blood and flesh of the hody, are as the drink and foed of the
imprisoned. | '

51, Men were as dolls covered with skin for the amusement
of boys, and they are continually roving in quest of sustenance,
like the eattle running towards their pasture grounds.

" B2, But the high nrinded man is not of this kind ; be is not
moved by worldly temptations, as the mountain is not to be
ghaken by the gentle breeze. | '

53. The truly great and wise mmn, rests int that highest

 atate of eminence; where vhe stations of the sun and moon, are

. geen as the nethex regions,

! B4, Tbis by the light of the Supreme Spirit, that all the

worlds ave Hghted, and the minds of all are enlighted. But the

ignorant are immerged in the ocean of ignorance, and nowrish
 their bodies only in disregard of their souls :
55, No worldly good can allure the heart of the wise, who
have tested the vanity of temporal things ; and no eathly evil
ean obscure their souls, which are as bright as the clear sky
which no cloud can darken.

56. No wordly pleasure can gladden the soul of the wise
man, as the dance of moukies can give no joy to the heart of
'Hara, that delights in the dancing of Gauri,

57 No earthly delight can have its seat in the heart of the
wise, as the sun-light is never reflected in a gem hidden undey
a bushel.

' B8, The materiak workt appears as o solid rock to the stolid
' ignorant ; bub it seems as the evanascent wave to the wise. The
ignorant take a great pleasure im the transitory enjoyments of
' the world ; but the wise take them to no account, as the swan
disdains to look upon the moss of the lake,



 CHAPTER LVILL

N
Tue Soxa or Kaocwua,

S Argument,  The Pantheistic views of the soul a5 the one in ali is
shnwn i the song of Kacha, '

FASTSHTHA said :— On this subject T will tell you, Ramin A
g . the holy song which was sung of old by Kacha, the son of
' Vrihaspati-——the preceptor of the gods,
2. Asthis son of the divine tutor, vesided in n grove im.
. some part of the mount Meru (the Altain chain-the homestead
of the gods) ; he found the tranquility of his spmt in the Su-
preme sonl, by means of his holy devotion. -

3. His mind bemg filled with the ambrosial dmughts of
" divine knowledge, he derived no satisfaction at the sight of the
‘visible world, composed of the five elemental bodics.

4. Being rapt in his mind with the vision of the Hcﬂy
- Spirit, lie saw nothing else beside him, and then fervently utter-
&d to himself in the following strain.
- 5, What i there for me to do or refuse or to reeceive. or re-
e geet and what place is there for me fto resort or refrain trom.
© | going to, when this whole is filled by the Divine "a‘pmt (to jmsgz}
IRt hy the water of the great deluge.
] 1 find pleasure and pain inherent in the soul, and the
'sky and all its sides contained in the magnitude of the soul.
Thus knowlng all things to be full of the holy spmt. 1 forget
~and sink all my pains in my spirit.

7. 'The spirit is inside and outside of all bodms, it ig above
1 and below and on all sides of all.  Here, there and every where is

| the same spirit, and there is no place where it is not.

8. | The spirtt abides every where and all things abide in the
spirit ; all things are self-same with the spirit, and 1 am sitwated
in the same spirit,

9. There is nothing intelligent or insensible which is not the
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rspmt; all ia spmb auil %0 am 1 also. The spirit fills the whole
Bpaee :md is s;tua,tf*d in every place,
i 10. T amas fall of that spirit and its ineffable bliss, as ihe all Sl
b enwmpassmtr water of the great df*luge "In this manner was
. Kacha musing in himself in the bower of the golden mountain.
('1‘113 Altain chain is called the golden mountain for its abouuchng'
m goid mines), -

He uattered the smmd Om (fm or amen), and it rang on

a]l eldes as the ringing of a bell ; he first uttered a part of it

the vocal part—ao, aud then the na.sa.l—-—n which ﬁopﬂ it as a tuft

i '_; of hair. He ‘remained meditating on the spirit in his mind,
no’é as sitnated in or without it, (but as the all pervasive soul). '

: Thus Rama did Kacha continue to muse in himself
A A m}d chant his holy hymn, being freed from the foulness of flesh,
| . nud rvarified in his spirit like the breath of the wind, His soul- )
 was as clear ag the atmosphere in autumn, after dxsporsmu of
| the da.rL. clouds of the rainy season. --




CHAPTER LIX.
Wores or Brauma’s CrEATION.

. Argument. Vanity of the World born of Brahma’s conception. Iis

Prisappearance and Liberation,

WTASISHTHA continued :—There is nothing im this world

except the gratification of the earmal appetites, and the
pleagure of eating, drinking and coneu piscence with the valgar;
but it is the lasting good of men, which is desired by the good:
and great. '

9. The erooked and creeping beings and thiugs, and beasts
and wicked men and ignorant people only, are gratified with
earnal pleasures s they are all fond ef everything eonducing
to their bodily enjoyments. _

3. They are human asses, who dote on the beauty of female
bodies, which are no better than lamps of flesh, blood and
bones. i )

4. 'This may be desirable to dogs and devouring animals,
but not to man (who is a rational and spiritnal being). All
animals have their fleshy bodies, as the trees have their trunks
of wood, and the minerals their forms of earth.

5. Mhere is the earth below and the sky above, and nothing
that is extraordinary befove us; the senses pursue the sensible

~ objects, but human reason finds no relish in them.

6. The consciousness (or intuition) of men, leads them ohly tor
error; and true happiness, which is desired by all is situated
beyond all sensible objects and gratifications.

7. Theend of worldly pleasure is sorrow and misery, as the
prodact of a flame is soot and blackness ; and the functions
of the mind and senses, are all fleeting having their rize and fall
by turns. ‘All enjoyments are short lived, owing to the fugacity
of the objects, and the decay of #he powers of our enjoying:
them).
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AR Prospeuty fades away as plant enclmled by a poisonous
viper ; and our consorts die away as soon as anytbmg born of
Blood and flesh. (Fortune is fleeting and life a passing dream).

9. The delusion of love and lust, makes one body to em-
brace another, both of which are composed of impure flesh and
blood. Such ave the acts, O Réma ! that delight the ignorant.

10. Wise men take no delight in this unreal and unstable
world, which is more poisonous than poison itself, by mfet,t.mg
them that have not even tasted the bitter gall. :

11, Forsake therefore your desire of enjoyment, and seek to
be nnited with your spiritnal essence ; because the thought of
yo'uf materiality (or being a material body), has taken possegsion
of your mind 5 (and seperated you from yourself and the spirib
of God).

' 12. Whenever the thuughb of making the unreal world, rises
in the mind of Brahm# the creator, he takes an unreal body
upon him of his own will.

18. 1t becomes as bright as gold by his own light, and then
he is ealled Virinchi, (vérineipiens) on account of his will ; and
Brahm4 also for his being born of Brahmd. (He is represented
as of red colour, as Adam is said to be made of red earth).

14, Réma asked ;—How does the world become a solid sub-
~ stance, from its having been of a visionary form in the spirit
or mind of God ?

18, Vasishtha replied :—Wher the lotus-horn male (Brahm4),
rose from his cradle of the Embryo of Brahm4, he uttered the
name of Brahma whence he was called Brahmd., (The word
Brahm answers the Hebrew Brahum--—-create them, and corres-
ponds-with the Laten ficei~bhuya gate

16. He then had the conception (Sankalpa) of the world in

his own imagination, and the same assumed a visible and solid

- form by the power of his will, called the conceptional or con-
ceived world.  (Sankalpasri).

17. He conceived at first luminons idea of light, which
having assumed a visible form spread on all sides, as a creeping
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""-:pla.nt is outstneothed all about in autumn _(Li-g'ht was t!_le

first work of creation).

118, The rays of this light pleiced all sides like thrends

! __Of gold ; they shone and spread themselves both above and
i "'below.

19, Concealed amidst tlus light, the lotns-born Hivanya-
_-gaz bha, conceived in his mind ‘a figore like his lnminouy form,

e and produced it as the four faced Brahmé,

20, 'Then the sun sprung forth from that light, and shoue

it as a globe of gold amidst his world encircling beams. : Y
21, He held the locks qf his flaming hair on his | heaﬂ;' i

which flashed as fire all around him ; and filled the gphere of
. heaven with heat and light.
92, The most intelligent Brahmé, produced a,ft.euvaldq some

' other luminous forms from portions of that light, which pro-

eoeded From it the like waves of the ocean; (and these are
| thenece called the Marichis or rays, who were the first paty :aruha'
of other ereated beings). A i

23. These most potent and competent beings, were also pos-
sessed of their congepts and will, and they produced in a moment
the figures as they thonght of and willed.

24, They concieved the forms of various ofher beings 3130‘
which they produced one after the other, as they d_esued and
willed. .

95. Then did Brabmd bring to bis recolection the eternal
vedas and the many ceremonial rites, which he established a
laws in his house ol this world, . ._

96, Having taken the gigantic body of Bralma, and the ex- !

tensive form of the mind-~manas, he produced the visible world
as his own offspring—Santati. (Brahmg means brikat: - great ;

and cantate derived from the root tan = Latin-/eoree means con- :

tinuation of race).

27. He stretched the seas and mountaing, and made the trees
und upper worlds, He¢ raised the Meru ou the suxface of the
earth, and all the forests and groves upon it,
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%8 i was he who ordamed ha,ppme%s and misery, buth and

i ded.‘rh and diseage and decay ; and he created the passions and

"..;,i'eehngs of living beings, under their threcfoid divisions of Sa.tya, -

|| rajas and tamas,

29. Whatever has been wrought by the hands (facultios) of

| the mind of Brahma before, the same continucs to he still per-. e

. eeived by onr deluded vision.

800 He gave the mind and laws to all beings, and makes the
worlds anew as they are situated in his mind, L
V8l Abls errory that has given rise to the erroneous con-
".,Qaphon of the eternity of the world, whereas it is the conception

.Qf the mind alone thnt ereates the ideal forms. (The world is . i
. neither material nor substantial, but a conceptual and 1deal_

'_"."c.'reahlon of the mind).

32. The acts of all things in ibe world, are produced byf'.'_

(i then‘ conception and wishes ; and it is the concept or thoutrhb,

o thai; binds the gods also to their destiny,

88, The great Brahmé4 that was the source s of the cma,tmu '
: -OF the world, sits in the meditative mood, contunplatmm on a.U"
ol thut he has made.
|84, Tt was by a motion of the mind, that the wonderful
' form of the living principle was formed ; and it was this that
-.'gave rise to the whole world, with all its ehangefnl phenomena.

. It made the gods Indra, Upendra and Mohendra and

of,hera, and also the hills and seas in all the worlds above and
. below us, and in the ten sides of the heaven above j—

36, Brahmg then thought in himself, “T have thus stretohed

ey o_ut atlarge the net work of my desire, I will now cease from

.'-.'extenﬂing'the objects of my desive any further”.
08T /Being so determined,” he ceased from the toil of hH.
' ereation, and reflected on the eternal spirit in his own spirif.
 (According to the Sruti:—the gpirit 1s to be rcﬂected in the
| spirit),
Wi B8y By knowmg the spirit, his mind was melted down by
- its eEu]genca and reclined on it with that ease; a8 one finds in

i\ hm soft sleep after long fabour,

Voz. Tat ' el -7
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80, Buug Preed from his salﬁshneqs and egmsm, he felt; th aﬁc' Ji

":.pm“fect tranquility which the soul receives by resting in  itself,
and which likers the ealmuess of the sea by 1ts subsulem.
Cin itself, i

40, The Lord sometunes leaves off his med:[m 101, A8 the re-

| servoirs of water sometimes overflow their banks and bcmndanes; gy

. 41. He beholds the world as a vale of misery, ‘with e aion Gl

’]ﬂ.tle of ha ppmess in it; and where the soul is fast bound. \ bo e
‘altevnate passions, and led hy the changes of its hc:pes (md-_-_ l

W1Lh a view of their welfare, promulgates the sacred &éstras_
and rites, which are full of meaning for their guidance.

43, He propmmds the Vedas and their branches-the Vedang-
as, which are fraught with spiritual knowledge, and precepts

isiof wisdom, and he revealed the Puranas and other szistras for the

galvation of mankind. =~
44. Again tho spirit of Brahmé reclined on tha supreme_._

. gpirit, and was relieved from its toil; and then remained as

Ctranquil as the becalmed ocean, after its churumo' by the'
) 'M&rndém. |

| 45. Brahm4 having observed the efforts of m'mLmd on
eanh, and prescribed to them the rules of their conduct, xoturned
to himself, where he sat reclined on his lotus seat.

46. He remains some times ent:rdy devoid of all his dcs:res:

__ " and ab others he takes upon him bis cares for mankind from his
. great kindvess to them.

. A7, He is neither simple in his nature, nor does he assume
or reject his form in the states of his creation and ¢essation. He |
a8 no other than intelligence, which is neii,hez present in nor '
. absent froa any place.

48. e is conversant with all states and properties of things,
- and is as full as the ocean without infermixture of any erude
“matter in him,

49. Sometimes he his quite devoid of all attributes and desires,

 He takes pity on the miserable condition of man, and-_'_ ;



"mng good to hlS cveatures. ; :
B T have ‘rhua prcmnded £ vou eanem'nmg the existence

s o will or mental form. _

i al The mteﬁeetual crea.twn is w’ha,t vises of itself in the
Ik..'_‘spmt of Brahwa, and the mental is the result of his mind and
| will. 'The first is the direct 1nsp1ra.t10n of Bmhmzi. into the
..SB,IJ.'IU of Brahmd.

the will of the creator. (This is called the madhyancia, be-

by

-ammal creatmns)

3mwzzkw becanse the swas or gods were created in it.
: B 3

awalxmled ft'om 'hxs mertnebs, by hlb own desne of |

2 of Brahmd (Brahmi  Sthiti), and his real states of Shtwika,
'fj_'dehyamka and Suranikas creation,  (The first is the creation
of his mt;ellectual nature, and the scc,-md that of lus mind "

L8 Aiter creation of the ‘material ‘world by the rti;azaaka i
ﬁatm-_e,__.of-_.Brahma, there rises the visible creation in the air |

canse it is the mterrmdmte cwatwn, between the elemental anr]s___-'j_-{"' ik

& '53 ln ‘the next step of animal ereatmn, some were horn as '_ _
'f*'._gmlg (a,ncrelm and others as Yakshas-demigods, and this is called._I-'___'_';_:-.'.

B, Every oreature’ is horn in the shape of its inherent

Unature, and then it 18 either elevated or degraded, according to the
'-"*'na,tm'e of s assooiations. It lays ~also the foundation of its

g -fut’tli'{.. sLa.te of bondage to birth or liberation, by its acts, |

c{)mmeneed in the present life,

: 55 In this manner, O Rémal hag the world come to ex-

istence Its ereation is evidently a work of labour, as it is brought

_to_bemg by varions acts of motion and exertion of the body
~and mind ; and all these’ products of the god's will, are suse

-"ta,med a,lqo by continuous foree and effort on his part,




CHAPTER LX.

Propuerion or Lavivg Beinas.

Argument, Production of the bodies of Living Beings, acoording to
‘the degrecs of their Reason,

TASISHTHA continued :--O strong armed Réma! after the
' great father of creation, he took himself to lus activity,
‘he formed and supported the worlds by his energy and might.,

2. All living and departed souls, are tied like buckets by the
rope of their desive, and made to rise and fall in this old well of

| the world, by the law of their predetermined destiny (or Fate that
biuds Siva or Jove himself). _

8. All beings proceeding from Brahwd, and entering the
prison house of the world, have to be concentrated into the body
of the air<born Brahm4; as all the walers of the sea have to be

whirled into the whirlpool in the midst of the sea. (All things
~were contained in and produced from Brahmd the Demiurgy.

4. Others are continually springing from . the mind of
Brabmd, like sparks of fire struck out of a red-hot iron ; while
many are flying to it as their common centre. '

5. Ramé# ! all lives are as the waves in the ocean of the ever-
lagting spirit of Brahma ; they rise and fall in bhim' according
to his will.

6. 'They enter into the atmospheric air, as the smake rises

and enters the clouds, and are at last mixed up together by the
wind, in the spirit of Brahma.

7. They are then overtaken by the elementary particles. or

" atoms flying in the air, which lay hold on them in a few days ; ag
the demons seize the host of gods with violence.  (Thest become

o) | the living and embodied souls, joined with ihe many properties

of the elements).
8. Then the air breathes the vital breath in these bodies ;
' which infuses life and vigour in them.
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A5y (i Thus do lwlug bemgs mmlfeqt thpmﬁelvos on cmth,_
|| while there are other flyings in the form of smoke as living
! _".--spmts.. (‘-‘so the spmtua,hsts view the spirits in the etherial
bt clouds) : i
ARG L1 SOmP of th@m appear in their subtle elemental forms in
__ _then' airy cells in the sky, and shine as bright as the heams of
ithe lummons moon. ('l‘hese are lingadekas or individual

. “':'_'spn itual bodies).

11, Then they fall upon the earth like the pale moonbeams

| 'rfa.llm"" upon the milky ocean,

' There they alight as birds in' the groves and forests,

it o and beeomo stiffened by sipping the juice of fruits and flowers.

| 18, Then losing their aerial and bright forms of the moon- = 1)
f beams, they gettle on those fruits and flowers : and suck their =

juide like infants hfmmng upon the breasts of their mothers.

" (Thess are the protozoa, the first and embryonic state of lwmg I

_bemgs}
14, The protozoas are &.trenwthend by drinking the juice

b oi' the fruits, which are vipened by the licht and heat of the

..;un, and then they remain in a atatu of insensibility ; until they

enter the animal body.
15. The animated animaleules, remain in the womb with

‘their undeveloped desires ; in the same manner as the unopening'
leayes, are contained in the seed of the bafa or Indian fig tree,

"]6 All lives are situated in the Great God, as fire is in-

'.-hetent in the wood and the pot resides in the earth : and it is
after many processes that they have their full development.

17, One that has received no bodily form, and yet moves

on without manifesting itself, is said to be a safya or spiritual
‘being, and has a large scope of action (as the gods).

18, He is said to havea satveha bir th who gets his hberation

in or after his life time ; but whoever is obliged to be reborn by

his acts, is said to belong to the rdjas— sdtvika class,

19, Any oneof this class who is born to rule over others,
becomes giddy with pride (tamas), he is said to be of the nature
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of 1-:rnomnce fcimasska,andI wﬂl now %peaﬂ: 03: thxs elass of.l_'_';--'_*

| f bm n gs. .
" Those who are born originally with their Sétwalm na~
turp, are pure in their conduet and have naver to be born again. |

91, Men of 1*a3a——cs§.tw1ka. temperament have to be rebem._.

ﬁm parth ; bub being elevated by their reasoning powers, they_ iyt '

have no more to be born in this nether world,

(liaa. Those who have divectly proceeded from the Supreme--'.'
Spmt (without auny intermixture of these nabures), are men

dith frauwht with every qlmhty, and are very rare on earth.

23, The various clagses of fdmasy mea,tures of ignorance, |
_'_aie both msenmble and speechless ; and are of the nature of im-
" miovable vegetables and minerals, that need no description, -

. 24, How mavy among the gods and men, have been reborn i
' to the cares of the w orld, owing fo the demerit of their past
| mction; and I myself though fraught with knowledge and
{ veason, am obliged to lead a life of the ra,i‘;aaa-seitmka, kmd'-

(owing to my interference in society).
4 95, It is by your ignorance of the SuPl'pm that you beho"id' fiA
P the vast extention of the world ; but by considering it r;ghtl‘y ¥

i ymx will goon find a,ll tluq to be but the One Unity, i

NoTES ON THE SURANII{ A, Sm:wxm &0.

by The T"wlhunyzi?m i ig the sphevs of the eternal lInws of God, prosided over
by Brahmé, who is thence gtyled the V1dlu or thspensuwr of the Iaws of |
o

s the creation of the mundane systorm.

2. The Suranika ; is the gphere of the Supernatural powers or the divine

L agencies, governing and regu]ntmg the mauagement of creaved nature. | Thin

is the angelic sphere of deified.
8. Nardnika i ig the sphere of hmman being, consisting aleo of the subordi-

il sate orders of beings, placed nnder the dominion of man, This is the sublunary

_mpbere wherewith we are concerned.
4. Mhe S8atwika, are righteous men, endned with the quality of gnoduesa.
' b.. 'The RuJumLa, ig the body pnlnt!c, guided by the laws of socicty.
'8, The Temasika ; is the ignovant rabble, and infatuated people.
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OE Birr, DEA’!‘I{ AXD EXISTENCE.

: i 'Arg'u'ﬁzeiﬁ The le(,mhon of the Réyt——-ﬂatwﬂm natures, and e 0
St crzpuon of lmowledge and Indifference.

&SISHTHA continued :—Those that are born with the
nature of Réjesa —sdlwika, remain highly pleased in the

i ';-.,-'ijc-.trld and are as gladsome in their faces, as the face 01. the sky |
w*ith the sevene light of the moon-beams, |

I ibrlght as the face of heaven; they are never exposed to tmubles,
: :_,'_-_-':'-_:hke the lotus flowers to the frost of night. i
i 1 Thev never deviate from their even nature, but remain '
. unmoved as the immovable bodies; and they persist in theit |

'_.-_-course of beneficience, as the trees yleld their fraits to all,

. 4. Réma) theréja and sdtya natured man, gets his liberas
tion in the same manner, as the disk of the moon receives Ita'

il '__',_ambrosml beams.

S He never forsakes his mildness, even when he i8 in trouble; -
; biut remains as cool as the moon even in her eclipse. e shines
i 'wiﬁh_"thé lovely virtue of fellow-feeling to all, :
6. DBlessed are the righteous, who are always even tempera
~ed, gentle and as handsome as the forest trees, beset by creepers

it '-_W1th clubtcrs of their blossoms.

A 1. They keep in their bounds, as the sea remains within its
boundaries, and are meek like youuelf it their even tempers,

. Hence they never desire nor wish for any thing in the world.

_ 8. You must always walk in the way of the godly, and mnot
_ run to the sea of dangers; thus you should go on without pain
or SOTTOW in your life,
 Your soul will be as elevated as the rajasa and satwika
: _sta.tf,s, by your avoiding the ways of the ungodly, and  considur«
ing wdl the teachings of the Séstras.

. Their faces are not darkened by meluncholy, but ave AR



Yom V:\’SIE‘:HTH&

; 10 Loumder well in your mind t’he flall acts, whmh are
a,tttanded with various evils; and do those acts which are good
:-*fc_n' the three worlds, both in their beginning and end,_ .and far.-"'
evet to eternity. ' L Al
iy . Theintelligent think that as dangerous to them, and not:
,oﬂwrw:a by renson of their being freed from narrow Vmws, |
_-Ia.nd the false spectres-—»the offspring of ignorance, |

\ ' You should always consider in yomsclﬁ for the enlighten-
§ ment of your understanding, and say ; O Lord | what am I and
s _.'hencp is this multiciplity of worlds ? i
#13, By diligently considering these sabjects in the ﬁouety ;

cemmounl ‘aets; nor eontinue in your unuebesmvy prautloev mf
 therituals. ! i
14, You must look at the dlsmnchon of all things in the- ;
woﬂd from)(m, (%hies bhe temporaneousness of wordly thmgs;, i
a.nd seok to associate with the righteous, as the pmcook y‘xrns for

il tlxe rainy clouds. : i
1B, Qur inward egeism, nui,w ard body, a.nd the external
i World are the three seas encompassing us one after the ather
s vight reasoning only which affords the raft to cross over
| them, and bring us under the light of tr uth, ;

Linine. By refraining to think of the bmuty and firmness of your
extermr fotm, you will come to perceive the internal light of
foyour; mtellecb hid under your egoism ; as the thin and connecting
thread 1s concealed under a string of pearls. (The hidden thread

uudeilymﬂ- the links of souls, is termed Sifratmd.

47, Tt is that eternally existent and infinitely exten: ded blz,sse,d _
' thread, which connects and stretches through all beings ; and ag
“the gwems are strung to a string, so are a.ll things linked towehher
by the latent spirit of God,

il 18.  The vacuous space of the Divine lntellecb containg the
whole universe, as the vacuity of the air, contains the glorious
/ B ; and as the hollow of the earth, contains an emmet, '

19. Asit is the same air which fills the cavity of every pot

(}f the wise and righteous, you must neither be engaged in your HRL
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 on earth, so xt 18 the one and the same intellect and spirit of
' God, which fills, enlivens and sustains all bodies in every place.

 (The text says, “The Intellect knows no difference of bodles, but
pervades alike in all).
.20, As the ideas of sweet and sour are the same in all men,
| 80 is the consciousness of the Intellect alike in all mankind, (7. e. |
* we are all equally conscious of our intellectuality, as we are of
the sweetness and sourness of things).
_ 21, There being but one and only one real substance in exis-
- tence, it is a palpable error of your ignorant folks to say, “this
one exists, and the other perishes or vanishes away>’. (Nothing
(i born or extinet, but all exist in God. So is Malbranche’s
| opmmn of seeing all things in God). _
22, There is no such thing, Réma, which being once pmo'

duced, is resolved into naught at at any time ; all these ave no

realities nor unreahmes, but representations or reflexions of the

) Real One.

23. Whatever is visible and of temporary existence, is with-

. out any perceptible substantiality of its own ; itis only an object

of our fallacy, beyond which it has no existence. (Hence they
are no more than unrealities).

24, Why, O Rama! should any body suffer himself to be
deluded by these unrealities? All these accompaniments here,
being no better than causes of our delusion.

%9,  The accompaniment of unrealities, tends only to our delu-
sion here ; and if they ave taken for realities, to what good do they
~ tend ﬂmn to delude us the more, (It is better to let the unreal

pass ag unreal, than to take them for real, and be utter]y
deceived at last,

You. II. T



| CHAPTER LXIL i
QPPEGH of TH® Diving MESSENGER.

hi Argument Relation of the virtues of Réma as dictated in the Séstm
! _und of the advancement of others, by moeans of good company and self
' '.'exemon

HL diligent and rationalistic inquirer after truth, has el e
A& tural aptitude to resort to the society of the sapient and good
. “matured Grura, and dicusses on matters of the Sastras by the rules

| of the Sastras he has learnt before and not talk at random,
2, 1tis thos by holding his argumentation on the abstruse

i 's(:xenaa of yoga, with the good and great and unavaricious learned,

th ab he can attain to true wisdom,
/8. 'The man that is thus acquainted with the true scnse of

the Sastra, and qualified by lis habit of dispassionatencssin the
_society of holy men, shines like yo urgelf as the model of mtel- |

s ._ ligence.

4. Your liberal mmdedness and self~re]1ance, eombmed w1th '

e your cool-headedness and all other virtues, have set you abovc I

. the reach of misery and all mental affliction ; and also freed you

-"'from future tmnsmwmt}on, by your attainment of hbemtion in

 this lifo,

b, Verily have you beeome as the autumnal sicy, cleared of

iy ;;t.g gloomy clouds ; you ave freed from worldly cares, zmd trautfhb. |
 with the best and highest wisdom,

6, Heis traly liberated, whose mind is freed from the fl netu— 3

_.atmns of it thoughts, and the flights and fumes of its thickening
. fancies, and ever crowding particulars.  (The ultimate generali~
| zation of particulars into uaity, is reckoned the highest consum-

matmn of man).

. Henceforward will all men on earth, try to imitate the

b nob]e disposition of the equanimity of your mind, which is de-

void of its passions of love and hatred, as also of affection and
. enmity. '
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8:.': -Thds_a who conform with their customs of -the conntry,

 and conduct themselves in the ordinary course of men in their
| outward demeanour, and cherish their inward sentiments in the J
elose recesses of their bosoms, aré reckoned as truly wise, andare
 sure fo get over the ocean of the world ou the floating raft

of their wisdom,

9, The meek man who has a spirit of universal toleration = |
. /like thine, is worthy of recelving the light of knowledge ; and of
understanding the import of my sayings.

10 Live a8 long as you have to live in this frail body of

' yours, and keep your passions and feelings under the sway of ikl

| your weason ; act according to the rules of society, and keep your |

 desires under subjeetion. Y

h | 11 Enjoy the perfeeb peace and tranquility of the rigbten-tj? b

o' and wise, and avoid alike both the cunning of foxes and silly

| freaks of boys. : _,
I T Men who imitate the purity of the manners and conduct

of those, that ave born with the property of goodness, nequire in

. process of time the purity of their lives also, (Men become yiv
| tuous by imitation of virtuous examples). |

13, The man who ig habituated in the practice of the man-
ners, and the modes of life of another person, is soon changed to
that mode of life, though it be of a different nature, or of

- anether species of being. (Habit is second nature).

: 5_1-4, The practices of past lives aceompany all ‘mankind in
their succeeding births, as thoir preordained destiny ; and it ig '

only by our vigorous efforte that we are enabled to avert our
. fates, in the manner of princes overcoming the hostile force, by
- greater might of their own. _

16, It 1s by means of patience only, that one must redeem his

- good sense ; and it is by patient industry alone, that one may be

advanced to a higher birth from his low and mean condition, . .
16, It is by virtue of their good understanding, that the

o |

 good: have attainded their better births in life ; therefore employ

yourself, O Rdma ! to the polishing of your understanding,
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I 17 The godfearmg man is possessed of every geo&' andf I
o exerts his efforts for attainment of godliness; it is by means of

--:manly efforts only, that men obtain the most precious blessings.
18, Those of the best kind on earth, long for their liberation

VLRI fnl,ure, which also requires the exertion of devotmn and e

medltatlon for its attainment, .
119, There i nothing in this earth below, or in the heaven of

‘the ‘celestials above, which is unattainable to the man of partﬁ; it

by means of his manly efforts.
20, It is impossible for you to obtain the ob3ect of your

.desn'e, without the exercise of your patience and dispassionate~

L mess, and the exertion of yonr prowess and austerities of Brakma-
i '--cﬁa?’ya Nor is it posmble to suceeed in any without the nght :
use of reason, :

21. Try to know yourself, and do gooél to all creatnres by
your manliness; employ your good nnderstanding to drive all
your cares and sorrows away; and you wxll thus be beerated '

. from all pain and sorrow.

22, O Réma! that art fraught mtb all admirable quah ties, it

~and endued with the high power of reason ; keep thy self steady

in the acts of goodn%s, and pever may the erroncous cares of

s this world betake thee in thy future life,
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. BOOK V.
THE UPASAMA KHANDA ON QUIET'_[SM
O APTRR Y
Tue Aavixa or Darny Rirvar,

i A’rgum.ent. The Book on calm quiet and rest, necessarily follows those

of Creation and sustentation ; as the sleeping time of night succeeds the

| working time of the Day, and as the rest of God followed his work of Crea-
tion and supportance hile

' .'V'A‘%ISHTH& said —Tear me, Rima, now propose to you'-_[

the subject of quictude or rest, which follows that of

Existence and sustentation of the universe ; and the knowledge
of which will lead you to nirvana or final extinction; (as the
evening rest, leads to sonnd sleep at night, and quietude is fol-
lowed by quitus. i

. 2. Vialmiki says:—As Vasishtha was delivering his holy :
 words, the assembly of the princes remained, as still ag¢ the

starry train, in the clear sky of an autuminal night. |

3, The listening princes looking in mute gaze, at the vene-
rable sage amidst the assembly, resembled the nnmoving lotuses
| looking at the luminous sun from their breathless beds.

4. The princessesin the havem forgot their jovialty, at hearing
. the sermon of the sage ; and their minds became as cool and quiet

a3 in the Jong absence of their consorts,

5. The fanning damsels with fiappers in their ha,nds, remain-
od ag still as a flock of flapping geese resting on a lotus-bed ; and
' the jingling of the gems and jewels on their arms, ceased like
the chirping of birds on the trees at night.

6. The princes that heard these doctrines, sat reflecting on
their hidden meanings, with their index fingers sticking to the
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il :.".t1p of their noses in thonghtfulness, "a.nd others pon&ered on-

' their deep sense, by laying the fingers on their lips. i :
7. The countenance of Réma flushed like the blushmg'-_ i

. lotus in the morning, and it brightened by casting away its

i ‘melancholy, as the sun shines by dispelling the darkness of '

i night.

/8. The king of km"‘S*-—-Dasaratha felt as delighted in hc,a.uug‘- ol
the lectures of Vasishtha, as the peacock is gladdened at the roar-

L ing of raining clouds,

9. Sarana the king’s mivister removed his apish fickle mind
from his state affairs, and applied it intensely to a,ti.end to. the
teachings of the sage. :

- 10. Laxmana who wag well versed in all learning, shone
“as a digit of the bright crescent moon, with the internal light of
- Vasishtha's instructions, and the radiance of his Spiritual know-
' ledge. el
111, Satrughna the subduer of his enem1es, was €0 fnll of do-
- light in his heart at the teaching of the sage; that his faca |
. glowed with joy, like the full moon replete with all her digits.

12, The other good ministers, whose minds were absorbed in
the cares of state affairs; were set at ease by the friendly admoni~ |
tion of the sage, and they glowed in their hearts like lobus-

il - buds expauded by tLe sunbeams.

138, All the other chiefs and sages, that were prosent in that
‘assembly, had the gems of their hearts purged of their dross by
. the preaehmgs of Vagishtha ; and their minds glowed with fervour

'£mm his impressive speech,

! 14. At this instant there rose the loud peal of conch shella,
. resembling the full swell of the sounding main, and the deep
_ and deafening roar of summer clouds, filling the vault of the

. sky, and announcing the time of midday service. (The Zrisandhs /@

sexvices are performed at the rising, setting and vertical sun.

A6, The lond uproar of the shells, drowned the feeble voice of
- the munt under it, as the high sounding roar of rainy clouds, put
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'-'.I'dawn t.he uotea of the sweet; cuckoa. (Tt i sa.id, the euckoo ceas-

es to amg m the rains. Wz’ wE e ‘&ﬁ‘f FIEE: TWEING |

16, The mund stopped his breath and ceased to give utterance

i -.:hls speech becanse it is in vain to speak where it is not heeded or

3 I]tg‘t’ened to (The Wlse B}U}uld h{)ld t,hg[[ tonﬂ'ﬂe Wllen 1t{ h_a;

| lost its power fo hold people by their ears).

| 17. Hearing the midday shout, the sage stopped for a moms-
ent, and then addressed to Rdra! after the hubbub was over

) and said

- 18. Ramal I have thus far delivered to you my daily lecture

i for this day ; 1 will resumse it the next morning, and tell you all
u'tha.t 1 have to say on the subject.

19, Tt is ordained for the twice born classes to attend to ﬂfh’-}
?ﬂulnes of their religion at midday ; and therefore it does not be-

Vit iHove | us to swerve from discharging our noonday services st this « |
O S |

20,  Rise therefore, O fortunate Rdwal and perform Your_'.-

sacred ﬁbluhmus and divine services, which you are well acquaint=

ed with, and give your alms and charities also as they are ordains

 ed by law.

21, SBaying so, the sage rose from his seat with the king
~and his eourtiers, and resembled the sun and moon, rising from
the eastern mountain with their fvain of stars.

22, There rising made the whole assembly to rise after them,

| a8 a gentle breeze moves the bed of lotuses, with their nigrescent

“eyes of the black bees sitting upon them.
23, The assembled princes rose up with their crowned heads.
- and they marched with their long and massive arms like a body
‘of big elephants of the Vindhyan bills with their lubberly legs.
24.  The jewels on their persons rubbed against each other, by
" their pushing up and down in hurry, and displayed a lhuz.e
. like that of the reddened clouds at the setting sun.

26, 'The jingling of the gems on the covonets, resembled the
humming of bees; and the flashing rays of the crowns, spread
the various colours of the rainbow around,
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26 ’I‘he beauties in the contt hall resembling tbe tendel ares« i

- -__'_-perq and holding the chouri flappers like clusters of blossoms in

. their leaf-like plams, formed a forest of beauties avout the ele-
~ phantine forms of the brave princes, (It means the JOlHt egress
' of a large number of damsels employed to fan the princes in the_-
Court hall). '
27, The hall was emblaaoned with the rays of the blazmg-
bracelts, and seemed as it was strewn over with the dust of man-

| dara flowers, blown away by the winds.

28,  There were crystal cisterns of pure water, mixed with jce

. and pulyerized camphor ; and the landscape around was whitened i

by the kusa grass and flowers of auturan,

29, The gems hanging down the head-dresses of the pmmes, '
cast o reddish colour over the hollow vault of the hall ; and aps

- peared as the evening twilight preceding the shade of night, i

which puts an end to the daily works of men.

30, The fair faces of the fairy damsels, were like lotuses
floating on the watery lustre of the strings of pearls pendant |
upon them ; and resembling the lines of bees fluttering about the
lotuges ; while the anklets at their feet, emitted a ringing sound |
as the humming of bees. |
181, The large assemblage of the prmceq, rose up azmdqt the
assembled cmwds of men;and presented a scene never seen

i . before by the admiring people.

32, The rulers of the carth bowed down lowly befora their
. sovereign, and departed from his presence and the royal palace in
. large bodies ; likening the waves of the sea, glistening as rain-
- bows by the light of their gemming ornaments, '

83. The chief minister Sumantra and others, that were best
-acquainted with royal etiquette, prostrated themselyes before their
' king and the holy sage, and tock their way towards tlie holy
_stream ; for performance of their sacred ablutions,

84, The Rishis Vamadeva, Viswdmibra and othets, stood in
the presence of Vasishtha; and waited for his leave to make
their departure, '
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35 ng Dagaratha honored the sages one by one, and then
3_ ieft them fo attend to his own business.
86, The citizens returned to the city, and the foresters

Moy retlred to their forests, the aerials flew in the air, and all went to
. thoir respective abodes for rejoining the assembly on the next
' I-_Imoming.' |

87,  The venerable Visdwmitra, being besaught by the king

A '-;and Vasishtha, stayed and passed the night at the abode of the

j latter.
| 88, Then Vasishtha being honoured by all the princes, sages

._“'_I"-.,pmnces of king Dasaratha’s royal race :—

il and the great Brahmanag, and adored by Réma and the other _

89, Proceeded to his hermlta"re, with the obeisance of the
' ';'wassembled erowd on all sides ; and followed by a large traiv, as

the god Brahms is aceompanied by bodies of the celestiale,

' 40, He then gave leave to RéAma and his brother-princes,

 and toall his companions and followers, to return to their a.bodes i

' 'from his hermitage in the woods.

- He bado adieu to the aerial, earthly and the subter TANCOUS

| 'bemgs, that kept company with him with their encominms on
. s merits ; and then entering his house, he performed his
Brﬁhmamcal rites with a dutions dispositiony

'Vu:.I'.l R 88



CHAPTER 1L

RAwA’s RECAPITULATION OF V ASISHTHAS Lm'crmrm i
Argument. Performance of Daily Rites, and Réma's B@ﬁectmn S

. Vusishtha's Teaching at night.

"T AT MIKI continned hig relation to Bharadwéja and mld'

After the moon-bright princes had got to their residence,
they discharged their daily services according to the dmrnal
1itual.

9.  Tven Vasishtha and the other saints, sages, and By é.hmfms
‘mot excepting the king and the princes, were all engaged in their
'ho}y services at their own bhouses, i i
3. They bathed in the sacred streams and fonutsins, filled
with floating bushes of lotuses and other aquatic plants, and
frequented by the ruddy e, avanes and storks on tht::r
border,

4, After they had performed their ablutions, they ma.da
donations of lands and kine, of seats and beddings and of sesam-
am graing, with gold and gews, and food and raiments to the
‘holy Brahmans., !
B, They then wor shipped the gods Vlshnu and Q_'»wa in t.heu’

templeg, and made oblations to the sun and regents of the skies
in their own honses, with offevings of gold and gems ; which are
sacred to particular deities and the planets., (Partieular gews
and melals are sacred to their presiding divinities). '

6. After their offerings were over, they joined with their sons
and grandsons, friends, and relatives, and their guests also, in
partaling of their lawful food. (Unlawful food is hateful to
the faithful).

7. Shortly after this, the daylight faded away at the eth
watch (yamdrdha) of the day ; and the charming seene of the

city began to disappear from sight.

8. The people then employed themselves to their proper
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,-_&nmes nf: the decline of the day and befrook Le thexr evenmcr
service with the failing beams of the setting sun.

A They recited their evening hymn (Sandhy4), repeated their

s jayamaﬂfms, and uttered their prayer for the forgiveness of

| sins (egha marshona) ; they read aloud their hymns and sang:
; '_--,."."fthelr evening song of praise.
b l‘hen rose the shade of night to allay the sorrow of
Iove]orn damsels, as the moon arose from the milky ocean of the

-easb to cool the heat of the setting sun.

499’

i 114 The princes of Raghu’s race then reclined on their downy
Wit _and flowery beds, sprinkled over with handfuls of camphor poiy-

T der, a.ml a,ppearmg‘ as a sheet of spreading moon-light.

12, The eyes of all men were folded iu sleep, ‘and they pas.

e sed the Ilva-long night as a short interval; but Rama kept wale-

mg‘ in his bed meditati ting on all things hc had heard from the

1 Réma contmued to reflect on the ieetures of V&mshtha,;

 which appeared as charming to him, as the ery of the parent

clephant, is gladsome to its tender young (karabha).

14 What means this wandering of ours, said he, in this
_wmld and why is it that all these men and other animals,
are bound to make their entrances and exits in this evanescent

! _theatrer’
15, Whatis the form of our mind and how is 1t to be govern-

| ed? W hat 1g this illusion (M4yd) of the world, whence hath

its I‘ISB and how is it to be avoided ?
18, What is the good or evil of getting rid of this illusion,
i aud how does it streteh over and overpower on the soul, or is

- made to leave it by any means in our power ?

17, What does the muni say with regard to the means, and.

effect of cutbing the appetites of the mind ? What does he

| say w{.*:«udmtr tho restraining of our organs, and what about the

'3':?'_":1_ t,mnqmlity of the soul ?

W S, Our hearts abd minds, our living souls and their delu-
Si_rm,' tend to streteh oub the phenomenal world before us; and’

¢ our very souls make a reality of the nureal existence.
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19 All these thmga are linked togethm m our mnndq, and are
wenkened only by the wealening of our inental appefites. Bub
 hovr are these to be avoided in order to get rid of our misery.

‘20, The slender light of reason is over-shadowed, hke a sin-

i gTe erane in the air, by the dark cloud of passions and appetites ;
" how am I then to distingunish the right from wrong, as the goose
geparates the milk from the water ?

.21, Tt is as hard to shun our appetites on the one band, as it
ST 1mposmblu to avoid our troubles here, without the utter anni- '
. hilation of our appetency. Heve is the diffienlty in both ways. i
| 22, Againthe mind is the leader to our spiritual knowledge»
on the one hand, and our seducer also to worldliness on the:
other. We know not which way to be led by it. The dtfﬁculty is
as great as a man’s mounting ona mountam, or a ¢hild’s eseaping '
from the fear of a yalksha, -

98, All worldly turmoil is at an end, upon one’s attalnment

ok true felicity ; as the anxicties of a maiden are over, after she '-

has obtained a husband, Rl

24, When will my anxieties have their qmettsm, and when
willimy cares come to an end? When will my soul have its
. holiness, and my mind find its rest from acts of merit and
o demerit P - . (larhy
25, When shall I rest in that state of bliss, which 19 as cool=

ing and complete in itself 5 as the full-moon with all her digits,
* and when shall T rove about the earth at large, free flom worldly
. cares and ties ? -

. When will my faney stop from ity flight, and concen-
tratﬁ 111{;0 the inward soul? When will my mind be absorbed in
the Supreme soul, like the turbulent wave subsiding in the breast
of the quict sea? :

97, When shall T get over this wide ocean of the world,
" which i¢ disturbed by the turbulent waves of our desires, and is
full of the voracious erocodiles of our greedy avarice, jj:smd geb
1id of this feverish pagsion ? v

| 98, When shall T rest in that state of wmplete quxeqoem,w'
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| and unfee]mg“ness of my mind, wlnch is aimed at by the seekers

a_of liberation, and the all-tolerant and indifferent philosopher.
(It is the sullen apathy of stoicism, which constitutes the

- -true wisdom and happiness of asceticism also).

29. Al when wilk this continwous fever of my wor]dhness
abate, which has irritated my whole body by its inward heat,

‘and deranged my humours out of their order!

80, When will this heart of mine cease to throb from its
.| cares, like the light of the lamp ceasing to flutter without the

- wind ; and when will my understanding gain its light, after dis-
. persion of the gloom of my ignorance.

81. When will these organs and members of my body, have

© their respite from their incessant functions; and when will this
i 'pmchecl frame of mine get over the sea (flame ‘?) of avarice, hIm '
' the pheenix rising from its ashes.

82. When will the light of reason like the elear 'ztmosphure

“of the autumnal sky, dispel this dark cloud of ray ignorance,
_ that envelopes my heavenly essence under the veil of this sorry

and miserable form.

83, Our minds are filled with the weeds of the mandara

plants of the garden of paradise: (7. e. desiring the enjoyments
of heaven). But my soul pants for its restibution in the Supreme

i spirit,

34, The dxspasswnate man is said to b(, set, in the pure light
of reason; 1t is therefore that passionless state of my mind

- which I long to attain.
. 8b. But my restloss mind has made me a prey to the dragon

of despair, and 1 ery out in my sorrow, O my father and
mother ! help me to get out of this difficulty.

36, 1 exclaim also saying :—O my sister understanding !
eondescend to comply with the request of thy poor brother ; and
consider well the words of the wise sage for our deliveranee from
misery.

37. T call thee alsc, O my good sense to my aid, and Leg of

701
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thne, 0 proo‘eny of:' thy virbuous mather! to remain ﬁrm by my |
;.,mde, w my steagale of breaking the bonds of the world,
. 88, Lot me first of all reflect on the sayings of the sage on
Resignation (Vairigya), and then on the conduct of one who
dongs for his liberation, and next about the crea,txon oE the world
"Z(lu the Srishti Prakarana).

89, Let me remembeor afterwards all that he has sa,ul on tho
'Emstence of the universe (Sthiti Prakarana), together with its
. beantiful illustrations; all of which are replete with sound wwdom i)
- and deep philosophy. |

40, Although a lesson may be repeated a Thundred hmes over,
‘it proves to be of no effect, unless it is congidered with a'ond
 understanding and right sense of its purport. Otherwise it is a8
the empty sound of autumn clouds without a thop of rain,




CHAPTER 111,

Dmscmm‘rov or ek Rovar AsseMpLY,

' Avgument, The Meeting of the nest morning, and tho mnuomae of
B nttandnnta

AL\IILI eonhnued ~-Hdma passed in this manner the lwec I

long mﬂ*hﬁ, in his lengthened chain of reflection ; and in

eager expectatlon of dawn, as the lotus longs i'or th(, riging suu e
(e a:b da; break, -

(}ra.dually the stars faded awa.y at the appearance of

. aurora in the east, and the face of the sky was dimly pale, betore i
| dtwas washed over with the white of twilight. | i
. 8. 'The beating of the mornmg and the alarm of trumpeta,
. roused Réma from his revervie; and he rose with his moonlike |

face, blooming as the full-blown lotus in its leafy bed.

4, He performed his morning ablufion and devohon, and Lt

Havmr‘r arvived there, they found the sage entranced in

it .'_'1_._11_3 _medlt;a.mou in his lonely solitude ; and lowly bent down their
. heads before him from a respectful distance,

6. After making their obeisance, they waited on him in the

compound, until the twilght of morning, brought the day-light
| over the face of the sky
7. The princes and chiefs, the saints, sages and Brédhmang,
_I"L}u'-ongefl- in that hermitage, in the manner of the celestials
meeting at the empyrean of Brahmd, '
8. Now the abode of Vasishtha was full of people, and the
. evonds of the cars, horses and elephants waiting at the outside,
_ made it equal to a royal palace in its grandeuv,

i 9. After a while the sage rosc from his deep rrwdntatwn,.-
; ,md gave suitable receptions to the aqsembled Lluouu* tlm.!; .

bowed down before him,

T g S e e PR B e

Hi V4 joined with his brothers and a few attendants, inorder to repalt" K
to the hermitage of the sage Vasishtha,
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10, Then Vasishtha a.ceo'npamed with szwﬁmltla, and
.Eo_llowed by a long train of munis and other men, came out of the
. hermitage, and ascended and sat in a carriage, in the manner of

| the lotus-born Brahmd sitting on his lotus seat.

11. He arrived at the palace of Dasaratha, which was sur-
rounded by a large army on all sides, and aligthed there from his
war, as when Brahmd descends from his highest heaven to the
cit'y of Indra, beset by the whole host of the celestials. '

12, He entered the grand court hall of the king, and was
saluted by the courtiers lowly bending down before him; as
~when the stately gander enters a bed of lotuses, amidst a body of
| acquatic birds (all staring at him),

18. The king also gol up, and descended from his high
_ throne ; and then advanced three paces on barefoot to receive tbe
venemble sage.
' Then there entered a large concourse of chiefs and
prmces, with bodies. of ssints and sages and Brahmans and
hori, potri preists, |
15. The minister Sumantra and others came next with the
. | learned pandits Saumya and others; and then Réma and his
' brothers followed them with the sons of royal ministers,
16, Next came the ministerial officers, the ministerial pnests
(hotripotris), aud the principle citizens, with bodies of the MAlava

Wrestlers and servants of all orders, and townsmen of different
professions. -

17. ‘All these fook their respective seats, and sat in the
_%wpn order of their ranks, and kept looking mteutly on the sa.gt,
asishtha, with their aplifted heads and eyes, |
18. The murmar of the assembly was hushed, and the recitas
tion of the panegyrists was at a stop ; the mutual greetings and
 conferences were at an end and there ensued a still gilence'in the
‘agzembly, R
19, The winds wafted the sweet fragrance fmm the cups

of full blown lotuses; and scattered the dulciate dust of the '
filaments in the spacious hall,



