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31‘ (O Réma of groat soull Thero cannot be a dtmhty', ag it
s thought in the mind; nor O Réma of enlightuned soul; can
) there be any unity or duality of the soul, 'The true essence is
 ' ever existent with out its unity or duality, and is styled the all
_ and nothing particular, and as itself-Svarupa or suiform. (The soul

e 18 not unity, because one is the prime namber of all others by

addition with itself, not is it a duality, having no secoud ox
another like it. Tt is the indefinite all or whole: and no definite
that this or so says the Sruti : agrwg wawwrg & rarfer g

82, There is no ego or thy subjective-self, nor the objective

. worlds that thou seest. All this is the manifestation of the eter-

~nal and imperishable omniscience, and know this world ag
neither an entity nor non-entity by itself,

33, Know the Supreme being to be mthout bemnnmg and
end, the enlightener of all lights, the undecaying, unborn and
incomprehensible one,  He is without part, and any change in
. him. He is beyond imagination and all the imaginary obe

jects all abont us,

34, Know for cerfain in thy mind, that the Tord is nlways

. present in the full light of thy intellect. He is the root of thy
consciousness, and is of the nature of thy inward soul. Heis
conceivable in the intellect, and is the Brahma-the all and ever~
lasting, and the all-pervading, the subjective I, and the obj Jecbwe

thou and this world,



A CHAPTER, XYL i

i Ii:viz_ﬁmeMnbx or Trur Frrrcrry or MAN 1N THIS Lire.
Argument. The True Enfranchisement of the Soul, in the L:vmg state

j ?of man in this world,

A (SISTHA conﬁmued poe]l w111 now relate to you, 0 Rzima.l
Vi the nature of those great men, who conduct themselws_u;
*this world, with their desires under their subjection, and whose
“minds are not blemished by evil inclinations,

9, The sage whose mind is freed in his life-time, condueﬁs
himself unconcerned in this world ; he smiles secure at its occur -
U yences, aad is regardless of the first, last and middle stages of
‘hag life : (namely ; the pains of his birth and death, and the whole :
Heourse of his life). _

8. He is attentive to his present bumnem, and nnmindfal ot‘
‘every other object about him ; he is devoid of cares and desires,
‘and his thought is of his mternal cogitations only. {

4. He is free from anxiety in all places, who tolerates what-
ever he happens to meet with ; he sees the light of reason in
his soul, and walks in the romantic groves of his musings,

5. e rests in that transcendental bliss, with prospeets as
bright as the cooling beams of the full-moon, who is neither
elated nor depressed in any state of his life, nor droops down

under any circumstance.

8. Whose generosity and manliness do not forsake him, even
when he is beset by his bitterest enemies ; and who is observant
of his duties to his superiors, such a man is nobt creg t-fallen in
this world.

7. Who neither rejoices nor larents at his lot, nor envies
nor hankers after the fortune of another ; but pursues his-owa

" business in quiet silence, is the man that is never down-cast in
this world.

8. Who, when asked, says what he is domg, but unaskel re-
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; maans 8¢ o dead block ; and is freed from desire a.nd dxsgust i
sy 'he ig pever depressed in his heart and mind. (The Urdn poet
(A expresses this sort of unconcern, move beautifully, when he says = |
. Should one ask you of aught, look to his face and reply him nob.
Kot kuck’h puchhe to munk dekh kar chup rakjana 8c. And who
| g0 understands the hearts of men, is never sick at his heart)..

9. Hespeaks agreeably to every one, and utters gently what
 heis required to say; he is never put out of countenance, who
' understands the intentions of others. (Speaking agreably or his |

= Iquestwners means what pleases every body, be it good or bad for
.. him ag it is said in Chanakys’s excerpta : g qag, Taeame,
Ll AU gow g, Because says Bharavi, ‘It is rare to bave
‘g useful saying, which is delectable also at the same tame.'
. fwd wretCATEHAYE), |

10, He sees the right and wrong dealings of men, and

_ the acts of the depraved desires of their minds ; but knowing all
. human affairs as clearly asin a mirror in his lmnd he holds hiis

| peace with every one.

| 11. Standing on his firm footing (of non-challance), and

. knowing the frailty of worldly things, he smiles at the
. wicissitudes of nature with the cold frigidity (sang froid) of; his
by '-hearﬁ : (like the langhing philosopher),

| 12. Such is the nature Réma, of the great souls, who have
Rl su‘bdue‘d their minds, and know the course of nature, as I have
' deseribed to you. .
18, Iam unable to deseribe to you, the fond beliefs of the
. minds of the ignorant populace, who are plunged in the mud
of their scnsual enjoyments (like earthly worms), (Who are of
" nngoverned minds). '
14, Women, devoid of understanding, and graced with their
. personal charms, are the idols of these people ; who are fond of
. their golden forms, without knowing them to be the flames of
e hell fives '
. 15. Wealth, the fond object of the foolish people, is franght
 with every ill and evil desire; its pleasure ig poison and pro-
ductive of misery, and its prosperity is replete with dangers.
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B, iﬂ _.I__Itg'use in ’tshé domg of meritorions deeds, and  vavious
| acts of piety, is also fraught with a great many evils, which T

lhave not the ) power to recount.  (The works of merit bemg pros '
: et duetive of pride and passmms aml those of piety being the sontoe
_-.of tmnsmxgmtwn] .

17, Therefore R4ma ! keep your sight on the full view {v"fur-
vnyam,e) of your spirit, by retracting it from the external vi-

. sibles and internal thougts ; and conduct yourself in this world
el 'as one liberated in hig life-time.

‘18, Being free from all your inward passions and feehnga

of nﬁwmon, and im.vmg' given up all your desires and expec-

tations; continue ia the performance of your outward duties in

i s this world,

19 Follow all your duties in life mth a noble plmblhty of

i ynlu;_dwpnsmon but preserve the philosophic renunciation of
| everything in your mind, and conduct yourself accordingly in

T e B

L 0. Think well on the fleeting states of all earthly things, Wi

Land fix your mind in the lasting nature of your soul ; and thus
| conduct yourself in this transitory stage, with the thonghts of '
. eternity in your mind. !

21, Conduct yourself, Réma, with your inward indifference
| and want, of all desire: but show your outward desirve for what-

" ever is good and great. Be cold blooded within yourself but

L ) of ardour in your external demeanour.

122, Conduct yourself among men, O Rdma ! with a feigned

| . activity in your outward appearance, bat with real inaction in
'.youl mind; show yourself as the doer of your duedi ‘but know
. in your mind to be no actor at all,

23, Conduct yourself such, O Rﬁmm' with your full Lnow-

e ledge of this world, as if you are acquainted with the natures of
- all beings herein; and go whereever you please with your intimate

'.acqumnmnce ofreverythmg' there,

24 Dencoan yonrself with mankind, with a feigned appear-
ance of joy and grief, and of eondolence and congratul_.«txon with




- others, and an assumed sharpe of ac.tmty and aetwn am&ng -
_fmankmd
25, Manage yourself, O Réma! with full possession | of
. ‘your mind, and untinged by pride and vanity, as if 1l; were as
.clear as the spotless sky.
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126, Goon through your life ushackled by the bonds of

._demre, and join in all the outward acts of life, with an unaltered
v evenncess of your mind under every ecircumstance.

27. Donot give room to the thoughts of your bondage or li-

| ‘beration in this world, nor of the embodiment or release of your
. goul heve; but think the revolving worlds to be a magic scene,
‘.and preserve perfect tranquility of your mind. )

28, Know all this as an illussion, and it is ignorance only, t.ha‘u
presents the false apprearance of the world to sight ; and yeb we
take them for true, as you view the water in the burning beams

_of the sun in a desert.

'The unobstructed, uniform and all pervq.dmg soul, can

; s have no restriction or bonda.ge* and what is unrestrieted in _1tseli'
. cannot have its release also.

80. It is wantof true knowledge, that presents the | fa.iqe
view of the world before us; but the knowledge of truth dispet-
ses the view; ag the knowledge of the rope, dispels the fa.llacy

(v of the snake in it,

31, You have known the true essence of your being by yonr
right discernment, (that it is He—the Saf) ; you are thereby freed

. from the sense of your personality, and are set free as the subtile

air.
82, You have known the truth, aud must give up your know-

' ledge of untruth, together with the thoughts of your friends
and relatives, all which are unreal in their natures,

38, Such being the case, you must consider yourself (your
soul), as something other than these ;and that you have received
the same, from the Supreme source of all, '

84. This soul bears no relation to your friends or posscssxoh,
to your good or evil actions, or to anything whatever in this world ;
why thcn should you think of or be sorry for anything at all ?
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i 85 When ‘yalm ate convinced tha.t, this very soul couahtutes
i .'--your essenges you' have . nothmg '130' fear from the  erroneays
A -gmceptmn ‘of the world which 1 is' 0o more than a uuscomaptmn

b | 3B You can have 1p coneern, with the weal.or woe of a friend.,
il oeoe, who is not born 86 to you for every one being bern for
 himself, yon have o cause of. . joy or grlc.f for any body ; (whether
he 18 frmndly or not to yuu)

© 87, If thou knowest that ihou hadst been before (creubion),
:a,nd shalt be so for everafterwards (to eternity) ; you are truly
wise.

o e 38 ' Shouldest thon feel so mueh for the friends, by whom thou _
o ark beset in this life; why dost thou then not mourn for them,
i 'that are dead and gone in thy present and past lives?

If thou wert something' otherwise than what ‘thou art
L ab prasent, and shalt have to be something different from what
‘now thou art, why then shouldst thou sorrow for what hag not
ifs seli-identity ? (#, e, the body which is changed. m all its trans-
migrations),

40. If thou art to he born mno more, after thy pa,st and

 present bivths, (4.¢. if there be no further transmigration of thy

- soul', then thou hast no canse for sorvow, being extinct thys
*gelf in the Suprenie Spirit,

. 41. Therefore there is no cause of sorrow, in aught that

i oceurs according to the course of mature; but rather be joy~

Jous in pursuing the duties of thy present life ; (for want of thy
kn'owleigde of thy past and future states).

| But do not mdulgp the excess of thy joy or grief, bub
i preserve thy equanimity everywhere ; by knowing the Supreme
Spirit to pervade in all places,
48. Know thyself to be the form of the iufinite spirit, and Bt
| stretching wide like the extended vacuum ; and that thon art the
. pure eternal light, and the fovus of full effulgence.

44 Know thy eternal and invisible soul, to be distinet from all
. worldly substances ; and to he a particle of that universal soul,
- which &Wells n and Btretches through the heaxts of all bodies ; and

.J'
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is hke the unseet threa,d running through the hoies anrl conneca |
ting the links of a necklace ; (or like the string in the beads

of avosary. (This eomnecting soul is denominated the Sutrébmé,

i which fills, bounds, connects an& equals all),

45. That the continuation of the world, is caused by the ree

A production of what has been before, is what you learn from the

unlearned ; and not so from the learned, (who know the world to

i be nothing), Know this and not that, and be happy in this life.

' 46, The course of the world and this life, is ever tending  to
i ﬂeca) and desease. It is ignorance that vepresents them to be
. progressing to perfection. But you who are intelligent, lmoweat
‘Lheu real natures (of frailty and unreality),

'What else can be the nature of error but falsehood, and

'Iwhat may the state of sleep he, but; dream and drowsiness ? (So is
 this world a mistaken existence, and this life 2 mere dream of

g unreal appearance, which so vividly shines before you),

48,  Whom do you call your good friend, and whom do ybu

: 4 say your great enemy ? They all belong to be Sele One, and Pmn-
" oeed alike from the Divine will,

. B9, Everything is frail and hckle, and has its rise u.nd fall from:
and into the Supreme Spirit; it likens the wave of the sea, rising
' and falling from and into the same water. | i
B0 The worlds are polling upward and going down ngam,
. like the axis and spokes of a wheel. (The rotations of the
| planets in their circuits above and below the sun).
' B1. Thecelestials sometimes fall into hell, and the in fernals are
. pometimes raised to heaven ; animals of one kind are regenerated
in :_mother form, and the people of one continent and island are
~ yeborn in another ; (as men are led from one country and climate
ta another, and settic there).
¢ B2. The opulent are reduced to indigence, and the md]gent
* are raised toaffuence ; and all bemg,s are geen to be rising :md Ea,ll- -
© ing in o hundred ways,
e 1. % Who has seen the wheel of fortune; to move on slowly
. in ope straight forward course for ever, and nof tumbling in its
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il _' 'ﬂpg and downs, nor tummg to th:s sule and that in its wmdm

o

 and uneven route, Fmednesg of fr}rtane is o fiction, ag hhat oE

Bt ":Ihmlm the frost in fire,

54. Those that are called great fortunes, and theie compons

ents and appendages as also many good friends and pelations j are

- 'all seen to fly away in a few days of his transient ltre,

| b5, The thought of something as one’s ownand anothers’, and
nE this and that as mine, thine, his or others’, are as falge as the

. appearance of double sing and moons in the sky.
56. That this is a friend and this other a foe, and that this .

{3 myself and that one is another, are all but false conceptions of
your mind, and must be wiped off from it ; (since the whole is but'.

' the one Ego).

57. Make it thy pleasure howevpr to mix with the blinded

| populme, dnd those that are lost to reason ; and deal with them

in thy usual unaltered way. (Mm with the ﬁhaughtless mob, hut
think with the thoughtful wise. 8o says Sadi, I learnt morals
From the immoral, adabaz bedahanamokbtam).

58, Conduct thyself in such a manner in thy journey
through this world, that thou mayst not sink under the burden
of thy cares of it.
|89, When thou comest to thy reason, to lay down thy earthly
| eares and desires ; then ghalt thou have that composure of thy

W 'mlud Whlch will exonerate thee from all thy duties and dea.hngs

| 60 1t is the part of lowminded men, to reckon one s a friend
. and another as no friend ; but noble minded men do not observe

_such distinctions between man and man, (Lit,  Their minds ave
_ not clouded by the mist of distinction),

61, There is nothing wherein I am not, (or where there ig

) _tw{'. the Dgo) and nothing which is not mine (4. & hbeyond the
Ego) : the learned who have considered it well, make no differs

. ence of persons in their minds).

62, The intellects of the wise, are as clear ag the 81)3.010113
firmament, and their is no rising nor setting of their inielleca

tual light, which veiws ever ything as serenely asin the serenity

VQL TI. =98
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E B CHAP’I‘ER XIXy

Arg'tm:tmtf %tory ot’ Pnnya and  Pdvana, and the :uatrucfmn of tha Al
fc}rmer to the la,tter {

ASISHTI{AL contmued i—T will now set before you amexe i

W a.anple on the subgect (of the distinction of friend and foe),
ino ‘the instance of two by others, who were born of a sage on

the bﬁmks of Ganges, gomu- in three dn'ee,tmns of t;qpaé,{w or. i

trwro# as trivig. '
2 Hear then fhis holy and wondcri'nl tale of antxqmty,

L &nemzes, which T haye been relating to you. |

‘8. There is in this continent of J ambudmpa (Asm}, __

| mountainous region beset by groves and forests, with the hlgh

mmmt of Mahendra rising above the rest. ;

4, 1t touched the sky with its lofty peaks, and the a.rbour nf |

_ " ite kalpa trees ; spread its shadow over the hermits and kmnams
| ‘that resorted under its bower,

5. 1t resounded with the carol of the sages, who chaanted! {rﬁg .
Sa,ma,vcda, hymuns on if, in theiv passage from its caverns and
peaks to the region of Indra : (the god of the vault of heaven).
1 8. The fleccy clouds which mqurmtly drizzled  with iain

' Water from its thousand peaks; and washed the plants and

wlnch now oceurs to my mind on the subgect of friends and

- fewers below, appeared as tufts of hair hantrmg down ftom,

4!

i ..."_ "-h i

R, 4 The mountain 1*e-echoed to the loud roags of the 1mpetua _
ous octopc\des Sarabhas, with the thunder claps of kalpa clouds
- from the hollow mouths of its dark aud deep clonds. (So Himas
aya 18 maid ‘to warble to the tunes of Kmuaraﬁ from its cavern
" mounts). '

T ki it sl

aven to. eart h.

- * o ibis reprasentcd in Kumura Sambhavu

'«’rnﬁ%a mﬁtim, wwrmﬁwﬁr fwﬁw’rl



1 A 3 thundermg noise of its caseades falling into its ca-
| werns from precipice to precipice, has put to blush the loud road |
) -of, the Surges of the sea.
9. There on tableland upon the craggy top of the moun-
| tain, flowed the sacred stream of the heavenly Ganges, for the
" ablution and beverage of the hermits. -
10. There on the banks of the trivious nver-tmpatha-@an-
@a, wes & gemming mountain, sprakling as bright gold, and
decorated with blossoming trees.
11, 'There lived a sage by name of Dirghatapas, who was a
persom ifieation of devotion, and & rhan of enhghtened understand-
ing ; he had a noble mind, and was inured in austerities of de~ j

i | YOUA VASISHTHA.

votion. _
., 12. This sage was blessed with two boye as beautiful ae the
il i'all moon, and named Punya and Pavana (the miritorious and
. holy), who were as intelligent as the sons of Vrihaspati, known
by the names of the two Kachas, i
i 13, He lived there on the bank of the river, aund amidst :
i | grove of fruit trecs, with his wife and the two sons born of them.
[ . 14. TIn course of time the two boys arrived to theic zge of
[- | Qigoretion, and the elder of them named Punya or aeritorions,
| | ‘fyag superior to the other in all his merits. |
: 15, The,gounu'er boy named Pdvana or the holy, was half
i awakaned in his intellect, like the half blown lotus at the dawn
" of the day; snd his want of intelligence kept him from the
| knowledge of truth, and in the uncertainty of his faith,

0 16. 'Then in the course of the all destroying time, the sage
' eamo to complete a century of years, and his tall body and long

- Tife, were reduced in their strength by his age and infirmity.

1 el 17. Being thus rednced by decrepitude in his vitality, he

' bade adieu to hig desires in this world, which was so frail and

(" full of a hundred fearful accidents to human life: (namely ;

" the pains attending upon birth, old age and death, and the feara
of fabure transmigration and falling into hell fire).

18, The old devotee Dirghatapas, quitted at last his mortal
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i'mme in the gmtto of the mmmt 28 a bird quits its old nest for,
W1 ever, or as a water-bearer lays down the log of his burthen hom
/. his shoulders.
i r e ¢ His spirit then fled like the fragrance ot’ a flower fo
| that vaenous space, which is ever tranquil, free from attributes
and thought, and is of the nature of the pure intellect. '
120, The wife of the sage finding his body lying lifeless on
the ground; fell down upon it, and remained motionless hkr\ a
. lotus flower nipt from its stalk,
e e, Having been long aceustomed to the practice of yoga,
Al a.ecording to the instruction of her husband ; she quitted her undi-
| cayed bocly , 88 'a bee flits from an unfaded flower to Lha
ik empty air,
022, Her soul followed her husband’s unseen by men, as the
"  light of the stars disappears in the air at the dawn of the day. .
23.  Secing the demise of both parents, the elder son Punya
was busily employed in performing their funeral services; but
the younger Pdvana was deeply absorbed in grief at their loss,
I 24, Being overwhelmed by sorrow in his mind, he wandered
. mbout in the woods; and not having the firmness of his elder
brother, he continned to wail in his mourning,
25, 'The magnanimous Ptinya performed the fumeral cere-
. . monies of his parents, and then went insearch of his brother
0 monrning in the woods.
| 26, Punya said :~Why my boy, is thy soul overcast by the
| eloud of thy grief ; and why dost thou shed the tears from thy
[ Totus-eyes, as profusely as the showers of the rain, only to mndcr
[0 thee blind.
' 27, Knowmy mtelhgent boy, that both thy father and mo-
ther, have gone to their ultimate blissful state in the Supreme
Spirit, called the state of salvation or liberation.

‘98, That is the last resort of all living beinge, and that is
i the blessed state of all self subdued souls ; why then mourn for
1 them, that have returned to and are reunited mth their own
“ proper nature,

e A
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99, Thou dost in vain mdu]ge thyself in thy faLe. and f:-mt-v |
Tess grief, and mournest for what is not to be monrned for ab all

il (rather rejoice at it owing to their ultimate liberation).

80, Neither is she thy mother nor bhe thy father; nor art

i  thou be only son of them, that have had numerous oﬁspt‘mg i
| their repeated births, b

81. Thou hadst also thousands of fathers and mothers in thy
'by-gone births, in as much as there ave the streams of runnmg
waters in every forest,
82, Thon art not the only son of them, that had innumerabls «
| sons before thee; for the generations of men, bave pa.ssed sway

 like the currents of 4 running stream,

33,  Our parents also had numberless offspring in their past-
lives, and the branches of human generation are as numerous, as
‘the innumerable fruits and fowers on trees.

84. 'The numbers of our friends and relatives in our re'peat-'e&
lives in this world, have been as great, as the innnmerable fruits
and flowers of a large tree, in all its passed seasons,

185, 1F we are to lament over the loss of our parents and
_r:hildzeu, that are dead and gone ; then why not lament also for
" those, that we have lost and left behind in all our past lives?

36, Tt is all but a delusion, O my fortunate boy, that is pres
sented before ds in this illusive world ; while in truth, O my sen.

i ~ gible child, we have nobody, whom we may call to be our resl

" friends or positive enemies in this world.
' 87. There is no logs of any body or thing in their true sense

S, the world ; buf they appear to exist and disappear, llke the ap»

- pearance of water in the dry desert,
- 38. The royal dignity that thou seest here, adorned with the
 stately nmbrella and flapping fang ; is but a dream lasting for a
fow days.

39. Consider these phenomena in their true light, and thou
wilt find my boy, that none of these nor ourselves nor any one of
us, are to last for ever: shun therefore thy error of the passing

~world from thy mind for ever,






CHAPIER XX,
TiemoNsTRATION OF PAVANA,

Argument, Punya’s relation of his various transmigrations aud theit

| oes to Pavana.

PUNYA snid ;—Who 18 our father and who our mother, and
. who are our friends and relatives, exeept our notion of
them as such ; and these again are as the dust raised by the gusts’
. of our airy fancy ? : '

2. The conceptions of friénds and foes, ¢f our sons and re]a«
tions are the products of our affection and hatered fo therm ;
and these being the effects of our ignorance, are soon made
. to disappear into airy nothing, wupou enlwhtenment of the
~ tnderstanding, _
8. The thought of one as a friend, makes him a friend, “and ‘
thinking one as an enemy makes him an enemy ; the knowledge
“of a thing as honey and of another as poison, is owing to ou
opinion of it.

4, There being but one wniversal soul equally pervadmg the
. whole, there can be no reason of the conception of oneasa
. friend and of another as an enemy.

6. Think my boy in thy mind what thou art, and what is
" that thing which makes thy identity, when thy body is but a
composition of bones, ribs, flesh and blood, and not thyself.

6. Being viewed in its true light, there is nothing as myse]f; |

o or thyself; it is a fallacy of our understanding, that makes me

think myself as Punya and thee as Pdvana,

7. Who is thy father and who thy son, who thy mother
and who thy friend ? One Supreme-self pervades all infinity,
whom callest thou the self, and whom the notself; (2. e, thine and
not thine),

8. 1If thou art & spiritual substance (linga sarfra), and hast
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| uﬂt}argaﬂe many bn-ths, then thou hadc:t many [‘nends and pro-
i perﬁlw in thy past lives, why dost not think of them also 7 -

i 9. Thou hadsf many  friends in the flowery plains, where
_"'-'thou hadst thy pastarae in thy former form of a stag; why
| thinkest not of those deer, who were once thy dear’ companions,?

i il '-"'10"-. Why dost thou not lament for thy lost companions of
. swans ,it the pleasant pool of lotuses, where thou didst dwe ‘md i
i swun about in the form of a gander?

Why not lament for thy fellow arbors in the woods

_' &untams, why dost not lament £ Hhon also?
18, Thou hadst many of thy mates amone the fishes, i the

..“

" mﬁn from them ?

"&Sf' the ten rivers), as a monkey in the grey and green woods :
prmce hadst thou been in land of frost ; and o raven n the wonds
(}f Pundra.

15, Thou hadst been an vlephant i, the g of Hathayas

i country of Salya, and a bird i the wood of sarala or sl treess,

4 I‘ﬁ Thou hadst been a pipal tree on the Vindhyan moun- s

tmns, and & wood insect in a large oak (bata) tree ; thou hadst
been a cock on the Mandara mountain, and then born ay a
'Buihma.n m one of its caverns; (the abode of Rishis),

'17. Thou wast & Bréhman i, Kosala, and a parfridge in

Benga], ‘& horse hadst thou heen in the snowy land, and a
beasts in the sacred glound of Brahmd at Pushkara (Pnl;hra,)

‘_ LA Thmz hadst been an insect in the frunk of a palm tree,
GGl gna.t in a big troe, and a craue in the woods of Vi dbysa, thaf
' m‘t ndw my younger brother,
i 1 3 Thou hadst been an ant Eor gix months, and lain within
U Vot 11 RN 99

'.:-,'-_]a.nﬂs, whew thou omee stoodest as s stately tree amofig:

ipid lakes decled with lotuses 5 why not lament for thy separa-”_ i

..:..14. Thou hadst been in the country ot Dasdraa (crmﬂuenne_ i

a,ud an ass in that of Trigarta ; thou hadst become a dog in the, A
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lnlls, that art now born as my younger brother,

20, Thoun hadst been a millepedes in a dunghill at a dwfanf;
vxllage 3 where thou didst dwell for a year and half, that mt
mnow hecome my younger brother,

21, Thou wast once the youngling of a Pulinda (a hill trlbe

. woman), and didst dwell on her dugs like the honey sucking bea
on the pericarp of a lotus. The same art thou now my youn=:

| ger brother.
22, In this manner my boy, wast thon born in many o{;her

 riads of years : And now art thou my younger brother.
28, Thus I see the post states of thy existence, cansed by the

' ment and my clear and all-vxewmg sight,

b 24, 1T also remember the sev eral births that I had to undergo
in my state of (spiritval) ignorance, and then as I see clearly
before my enlightened sight.

- 256. 1 also was a parrot in the land of Trigarta, and a flog at'.

' then born in these woods

126, Having been a Pulinda huntsman in dehya,, and then as.
@ tree in Bengal, and afterwards a camel in the Vindhya range,
‘T am at last born in this forest,

®7. I who had been a chétaka bird in the Himalayas, and a

forests of the sahya hill, am now become your elder brother.
28, He that had been a vulture for ten years, and a shark

brother in this place.

29. T was a chakora wood in the village of Andhara, and a
“vuler in the snowy regions ; and then as the proud son of a pnest
named saildchéryain a hﬂly tract.

the thm bark of a Mn gpelera tree in a glen of tlm Hlmalayan

i Sllapes, and hadst to wander all about the Jambu- dwipa, for my-

antecedent desires of thy soul ; I sec all this by my nice discern~ i

the beach of a river ; T became a small bird in a forest and was

prince in the Paundra provinee ; and then as a mighty tiger in the

. for five months and a lion for a full century ; is now thy elder

30, I remember. the various customs and pursuits of different

1k e
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pmpleg on _-"é's'a’i-l-;h; that T had fo observe and follow in my

| repeated transmigrations among them, '

| \ 4 i Uhe Y kg I s v A A
181, In these several migrations, I had many fathers and

| wnothers, and many more of my brothers and sisters, as also
. friends and relatives to hundreds and thousands,

_ "32_; For -whom.ShaIl' I lament and whom forget among this
‘number ; shall I wail for them only that I Iose in this life ?
But these also are to be buried in obliviov like the rest, and such

18 the course of the world.

) i '}_i'n-g:" oft 'OE withered leaves,

83, Numberless fathers have gone by, and unnumbered
. mothers also have passed and died away; so unumerable
generations of men have perished and disappeared, like the fal-
34, There are no bounds, my boy, of our pleasures and pains
‘in this sublunary world ; lay them all aside, and let us remain un=
mindful of all existance; (whether past, prosent or future) !

85, Torsake thy tl.mugh& of false appearances, and relinquiske

thy fivm conviction of thy own egoism, and look to that ulbimate
eourse which has Ted the learned to their final beatitudo.

86. What is thig conrmotion of the peonle for, but a strug-
gling for rising or falling' (to heaven or hell) ; strive therefore for
neither, but live regardloss of both like in different philosopher ;
~ (and permit thyself to heaven). :

87.  Live {ree from thy cares of existence and inexistence, and
then thou shalt be freed from thy fears of decay and death.
Remember unvuffied thy self alono, and be not moved by any from
- thyself possession by the aceidents to life like the ignorant.

38, Know thou hast nobirth nor death; nor weal or woe of
any kind, nora father or mothsr, nor friend not  foo anywhere,
- Thou art only thy pure spirif, and nothing of an unspivitaal
- mature.

i e 2 ; A R ; -
89, The world is a stace Présenting many acts and scones 3

and they only play their par's well Lo are excited neither by
is passions and feelings, )



40 Il?hosa thads a,re :ndlftem'__t in 'therr views, b .
uetude a.mn}st all the occumnces of I:Ee a.nd those‘?ﬁthat a\?o

fl The knowers of God do thew acbs, mbhout 'th'_ akin
Iemse]ves their actors ; ;]ust as the lamps of mght. wit;nesa
ef'bb jects around, mbhout theix consciousness of the amrie‘,
42, 'The wise witness the objects as they are reﬂeeted in
the meirror of their minds, Just as the lookuag gla-se a,n' 'gefm
veceive the images of things,

43, Now ny boy, b out all thy Wmhea and bhs vest
't]ijr'lemembrance from thy mmd and view bhe image of the smﬂm ;
spirit of God in thy inmost soul, Learn to live like the great
pages with the si ight of thy spiri (;ua.l hgl\t, Mld by ;ﬁwmg il
,all fa!se 1mprc==510ns from thy mind, | '
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| CITAPTER XXI

Rﬁmmssml\r o I)Esm ES BY MEANS 0¥ YOGA-MEDITATION.
A.:gument‘. Desires are the shackles of the ac-ul and release from thom

N ket hn.ding to its liberation,

TASISHTHA eontinued —Pévana being admonished by
Punya in the said manner, became as enlightened in his

-_iintellér"t, as the landscape at the dawn of day.

9, They continuned henceforward to abide in that forest, with ‘

| . the. perfection of their spiritual knowledge, and they wandered
il about in the woods to their hearts content.

8, After a long time they had both their extinetion, and rest; |

_ _eﬂ in their disembodied state of mirvana ; as the oilless Iamp ;
. wastes away of itself.

4. Thus ig the end of the great boast of men, of having
laree trains and numberless friends in their embodied states =

‘of lifetime, of which alas! they carry nothing with them to

their afterlife, nor leave anything behind, which they can pro=
perly call as theirs. '
5, The best means of our release from the multifarious ob-

jects of omy desive, is the utter suppression of our appetites,

A rather than the fostering of them.

8. Ttis the hankering after objects, that augment our ap-
petite, as our thinking ou something increases our thoughts
~ aboutit. Just so asthe fire is cmblazoned by supply of the fuel,

and extinguished by its want

. Nowtise O Réma! and remain aloft as in thy aerial
car, by get.tmp; Toose of your worldly desives ; and looking piti-

i -fnlly on the miseries of grovelling mortals from above,

8. 'This is the divine state known as the position of Bra,hma,
which looks from above with unconcerned serenity upon all
By gaining this state, the ignorant also are freed from misery.



i mo S A 'voaa-v.afsmﬂﬁﬁ

One walking with reason as his com]mmon, and hnvmg-
i hls good underst;oodlrw for his consort, is not liable to fall inte

the danvemus tr:ap dom's, which lie hid in his way thmug'h' :
life,

A0, Bemf‘" bereft of all propertics, and destitute of frzemls,'
‘one has no other help to 1ift him up in his adversity, beside his

. own patlence and reliance in God,

I1. Let men elevate their minds with learning and chspa.s-- -
- nonateness, and with the virtues of seI['-d;any and valour
inorder to rise over the difficulties of the world,

12,  Thereis no greater good to be derived by any other: ‘
means, than by the greatness of mind. Tt gives a security
which no yealth nor earthly treasure can confer on men,

13, 1Tt is only men of weak and crazy minds, that are often
made to swing to and fro, and fo rise and sink up and below,
in the tempestuous ocean of the world.

14. 'The mind thatis franght with knowledge, and is fuﬂ
with the light of truth in it, finds the world filled with ambrosial
water, and moves over it as easily, as s man walking on hiz '
dry shoes, or on a ground spread over with leather, : ;

15, "It is the want of desire, that fills the mind more than
~ the fulfilment of its desires ; dry up the channel of demc, as the
antumnal heat parches a pool.

. 16. Else it empties the heart (by sucking up the heart blood),
‘and lays open its gaps to be filled by air. The hearts of the

avaricious are as dry as the bed of the dead sea, which was

sucked up (drained), by Agasti (son of the sage Agastya).

2. I'he spaeioué garden of human heart, doth so long flourish
with the fruits of humanity and greatness, as the restless ape of
avarice does nob infest its fair trees. (The mental powers are
the trees, and the virtues ave the fruits and flowers thereof).

. 18. The mind that is devoid of avarice, views the triple

svorld with the twinkling of an eye. 'The comprehensive mind
views all space and time as a minim, in comparison foits conceps
tion of the infinite Brahma with itsclf,
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19 | There is’thaﬁ_-edohess (sangfroid) in the mind of the
| mpavaricious man, as is not to be found in the watery luminary.

of the moon ; nor in the icy caverns of the snow-capt Himalayas.

And neither the coldness of the plantain juice nor sandal paste,

. i3 comparable with the cool-headedness of inappetency.

. 20. The undesirons mind shines more brightly, than the.
 disk of the full moon, and the bright countenance of the goddess:

il 02 prosperity (Lakshmi).

21, The urchin of appetence darkens the mind in the same

| manner, as a cloud covers the disk of the moon, and as ink-black

ni ‘obliterates a fair picture.

99, The arbour of desire stretches its branches, far and wide

B on every side, and darkens the space of the mind with their
. gloomy shadow. ' j :

198, Mhe branching tree of desire being cut down bjr its root,
the plant of patience which was stinted under ity shoots forth
in a hundred branches.

24, When the unfading arbour of patience, takes the
place of the uprooted desives ; it produces the tree of paradise,
yeilding the fruits of immortality, (Patience reigns over the
untransmuted ill), -

. %, O well-intentioned Rdma ! if you donot allow the sproufs
. of your mental desires, to germinate in your bosom, you have
then nothing to fear in this world.

6. When you become sober-minded after moderating your
hearts desires, you will then have the plant of liberation grows
ing in ity full luxuriance in your heart. '

27, When the rapacious owl of your desire, nestles in yonr
mind, it is sure you will be invaded by every evil, which the
foreboding bird brings on its abode.

8, Thinking is the power of the mind, and the thoughts
dwell ' upon the objects of desire; abandon therefore thy
thoughts and their objects, and be happy with thy thoughie
lessness of everything, v :







CHAPTER XXIL

NARrATIVE 0r VIROZCHANA.

i _: Argumont. Account of king Bali and his kingdom, snd the Infernal!

" Regions ; His Resignation of the World, and Rambles over the Sumeru
| mountaing.

| YTASISHTHA said+—0 Rémal that art the bright moon

LY of Raghu’s race, you should also follow the example of Bali,
| in acquiring wisdom by self-discernment. (Bali the Daitya king

amd founder of Maha Bali pura, called Mavglipura. in Deccan,

. ~and in Southey’s poem on its Ruins),
2. Réma said s—Venerable Sir, that art acquainted with all

nabures, it is by thy favour that I have gained in my heavt all

- that is worth gaining ; and that is our final rest in the purest
state of infinite bliss, _

8. O sir, it is by your favor, that ray mind is freed From the
great delusion of my multifarious desives ; as the sky is cleaved
of the massy clouds of the rainy weather in antumn,

4. My soul is at rest and as cold as a stone ; it is filled with
theambrosial draught of Divine knowledge and its holy light ; I
ind mysell to rest in perfect bliss, and as illumined as the queen
of the siars, rising in her full light in the evening,
6. O thou dispeller of my doubts, and resemblest the clear
- autumnal sky, that clears the clouds of the rainy season | I am
never full and satiate with all thy holy teachings to me.

6. Relate to me Sir | for the advancement of my knowledge,

- how Bali came to know the transeendental truth. Explain it

- fully vanto me, as holy saints reserve nothing from their suppliant
. pupils. |

1. Vasishtha replied :—Attend Réma! to the interesting
narrative of Bali, and your attentive hearing of it, will give you

the knowledge of the endless and everlasting truth and immut- -

able verities.
BT A 100
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il s There is in the womb of thz.s earth and in gome partmuiar
parb of it, a place called the infernal region, which is situated -

below this earth, (The In/fra or Pétala means the a,ntnpodes, L

U and s to)l of water) .,

Gl ARER G peopled by the milk white Naiades or marine goddes- i

| Bess, born in the milky ocean-sweet water, and of the race Of
| 'demons, who filled every gap and chasm of it with their progenys
. (The subterranean cells, were peopled by the earth-born Titans),

10, In some places it was peopled by huge serpents, with a

o hundred and thousand  heads ; which hissed loudly wibh'_thg_i'r-- \
' parted and forky tongues, and their long projected fangs. .

11, Inother places there were the mountainous bodies of
. demons, walking in their lofty strides, and seeming to fling above

the balls of the worlds as their bonbons, in order to devour them,

12, In another place there were big elephantss upholding the
~earth on their elevated probosces, and supporting the islands
' upon their strong and projected tusks. (Theee elephants were =
of the antedeluvian world, whose fossile remaing are fmmd 1mder i

e thc ground).

13. There were ghosts and devils in other places, _ma.kmg':
. hideous shrieks and noise; and fthere were groups of helhsh e
. bodies, and putrid carcasses of ghostly shapes. - j

14, The depth of the nether world concealed in its dark-'
gome womb, rich mines of gems and metals, lying under the
" surface of the earth, and 1eaohmg to the seventh layer of pcﬁhﬂa !

ot infernal regions,

15, Another part of this p]ace was sanctified by the dust of

the lotus-like feet of the divine Kapila (Siva or Pluto) ; who was

adored by the gods and demigods, by prostration of their exalted
heads at his holy feet,

16.  Another part of it was presided by the g'od Swa, in hls
form of a golden phallus (linga) ; which was worshipped by the

Jadies of the demons, with abundant offerings and merry revels

vies. (Siva or Pluto—the infernal god was fond of Bacchanals
~ and revels). _
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iy b Ba.l: fhe son of V:rochana, elgned in this pIaue as thay
ng of demons, who supported the hurc}en of hig kingdom, on
the pillavs of their mighty arms.
18, He forced the gods, Vidy4dharas, serpents, ond the kmg
: OfE the gods, to serve ab his feet like his vagsal train, and they
i were glad to serve him as their lord.
' 19. He was protected by Hari, who contains the gemming
Worlds in the treasure of his bowels (brahmdnda-= bhindo~
i da.ra,) and is the presorver of all embodied bemgs, and the
suppoxt of the sovereigns of the earth.
' His name strick terror in the hearb of A 11'é.vata, and
made his ohecks fade with fear; as the sound of a peacock
petrzhes the entrails of serpents; (Lecaus,e the peacock. is a sexs
pwcm'ma bird).*

The intense heat of hig valour, dvied up the waters cﬁ_
ﬂlﬁ septup}e oceans of the earth ; and turned them to seven dr y -
beda a8 under the fire of the universal Conflagration.

92, Bub the smoke of his sacrificial five, was an’ amulet fo
the people for supply of water; and it cansed the rains to fall as
 profusely from above as the seas fallen below from the v vters
above. (This alludes to the dynamite which was ignorantly

believed to be a talisman).

_ 28, His frowning look, made the high heads of mountains
w stoop low to the ground; and caused i,lw lofty skies to lower
i svith water, like the high branches of trees when overloaded mlh |
e ¢ fruits. (It moans, that the mountains and skies were obedient

SR e bidding).

g 4 24, 'This mighty monarch reigned over the demons for my-
. riads of years; afler he had made an easy conquest of all the
‘trea,&ures and luxuvies of the world,

' 25, 'Thus he lived for many ages, which glided on like the
. gourse of & river rolling about like the waters of whrilpool ; and
 witnessed theincessant flux and reflux of the generations of gods,
llemons and men, of the three worlds. '

0w Advavabs mignifies both Indra, the gnd of coclum and the celestialy, as
. also his vahicla, the elephantine clonds. .
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26, The king of the demons felt at last, a dlstast'e to aH the
enjoyments of life, which he had tasted to surfeit ; and he feltr

" also an ueasiness amidst the variety of his pleasures.

97. He retired to thefarthest polar mount of Meru, and t-be'i‘e.

gitting at the balcony of one of its gemming pinnacles, he reflee-

ted on the state of this world and the vanity of mortal life,

98, How long yet, thought he in himself, shall I have to rule
over this world with my mde{'atwmble Jabour ; and how mueh
. more must I remain to roam about the triple wmld, in my sue-
¢essive transmigrations ?

99, Of what use is it to mo to have this unrivaled snverelgnt}t,
which is a wonder in the three worlds ; and of what good is it tome,
to enjoy this plenteous luxury, which is so charming to the senses ?

30, Of what permanent delight are all these pleasures to me,
which are pleasant only for the present short time, and are sure
tolose all their taste with my zest in them in the next moment?

81, There is the same rotation of days and nights in unvary-
ing succession, and the repetition of the same acts day after day.

It is rather shameful and no way pleasant to any one, to continue

in the same unvaried course of life for a great length of time. :
32, 'The same embraces of our beloved ones, and partaking

of the game food day by day, are amusements fit for playful boys

; bnly, but are disgraceful and disgusting te great minds,
23, What man of taste is there, that will not be disgusted to
| 4aste the same sweets over and over again, which he has tasted
- all along, and which have become vapid and tasteless to-day ; and
. swhat sensible man can eontinue in the same course, mlhout the
feclings of shame and remorse 7

84, The revolving days and nights bring the same revolution
bf duties, and I ween this repetition of the same acts-krifasye
Raranan, is as vidiculous to the wise, as the mastieation of his
grinded  meat-charbita charbana, (Kritasya karanam n#sti,
mritasya maranam yvatha, There is no doing of an act, which
has been done ? Nor the dying of A man, that’s already dead).

35, The actions of men are as those of the waves, which rise
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| o fall and then rise again to subside in the waters.  (Thisrising
" ‘and falling over and anon again, i3 to no purpose whatever),

86, The repe{;itiori of the same act, is the émployment of mad

men ; and the wise man is laughed at, who reiterates the same
 ehime, as the conjugation of a verb by boys, in all its moods,
tenses and mﬂexlons.

87. What action is that which being once éomplet-ed, docs
not recur to us any more, but erowns jts actor with his full suc~
cessall at once ? (It is cessation from repetition of the same action.
‘1. e. inaction).

S8 Qr i this bustle of the world, were for a short dur ation
| )-'onlv, yet what is the good that we can derive from our engagmn-
~4n this commotion ?

89.  The course of actions is ag interminable, as the ceaseless

yepeténds of boyish sports; it 13 hollow harping on the same

string, which the more it is played upon, the mors it reverberates

o its hollow sound.  (The acts of men make a renown and vain
i blustering sound only, and no real good to the setor).

40, 1 gee no sueh gain from any of our actions, which being
once gained, may prevent our further exertions. (Action leads
to aetion, but non-action is a leader to quiescence or naiskarma).

41, 'What can our actions bring forth, beside the objeets of
sensible gratification ? They cannot bring about anything that is

- imperishable, Saying so, Bali fell in a trance of his profound
meditation.

42. Coming then tohimself; he said i~ Ah! Inow eome o
remember, what I had heard from my father” : so saying he stre~
tched his eye-brows, and gave vent to what he though tin his mind.

43. “I had formerly asked my father Virochana, who was
versed in spiritual knowledge, and acquainted with the manners
of the people of former and later ages, :

44, Saying: what is that ultimate state of being, where all

~ our pains and pleastres cease to exist; and after the attainment of

which, we have no more to wander ahout the world, or pass
through repeated transmigrations.
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45 Wha.t 1 ‘cha{; ﬁna] state towm'ds wluch aﬂ onr endeavanm
| f-fare divected, and where ovr minds are freed from their error ; and
. where we obfain our full rest, after all onr wandenngs and’ trans- i
it mlgra.tlon&? A
46, What is that best of gains, which gives full sat:sfaotmn |
:-to the oravings of the soul; and what is that glorious obge(’t
| wwhose sight tranceends all other objects of vision ? |
i 47, All these various luxunes and superﬂmtles of the Wmld
are no way conducive to our real happines ; in as much as they
| mislead the mind to error, and corrupb the souls of even the- jii
il I_-i'msesb of men, |
48.  Therefore, O fat.her, show e that state of xmpenshahle
Ifehcxty, whereby 1 may a,tta.m to my evmlas{mw repose and tmn- i
| quility, | | | f
. 49. My father having heard these words of mine, as he was
. then sitting under the shade of the kalpa tree of Iz'arzl.c‘hsseJ whose
. flowers were fairer far than the bright beams of the nocturnal
x lummary, and overspread the ground all around ; ; spoke to me in
- hissweet mellefluons accents the following spceuh, fer the purpevse :
R removmg my error, |
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Argument '.I‘he soul. and mmfl pamomﬁed as @ monarch and’ hm_.

A .’_tmmstrr.

i VIROCIIANA saad :wThere is an éxtensive eounbry, my son,

somewhere in® this universe, with a spacious concavity.

thérem, whose ample space i able to hold thousands ot worlds

. and many more spheres in ib,

R s devoxd of the wide oceans and seas and high mountamg, :

i .as ‘there are in this earth ; and there are not such forests, rivers
.,_',_-:rnnd ]akes, nor. holy places of pilgrimage, as you see here

3 Thcre is neither land nor sky, nor the heavenly ni'bg a8 On;-f--.-’-

b 'hlgh nor are there these suns and moons, nor the regents of the
' __spheres, nor their inhabitants of gods and demons.

4, There are no races of Yakshas and Rakshas, nor those

 tribes of plants and trees, woods or grass; nor the moving and
. immovable beings, a3 you see upon the earth.

5. There is no water no land, no fire nor air; nor ave there the

\ gides of the compass, nor the regions you call above and below,
_ There is no light nor shadow, nor the peoples, nor the gods Haui,

Indra and Siva, nor any of the inferior deities or dumrrods there.

6 Thereis a great sovereign of that place, who is full of ineff~
“able light. He is the creator and pervader of all, and is all in all,

bub quite quiescent in all places and things.
7. Hehad elected a minister, who was clever in administration

~ and brought ahont what was impossible to be done, and prevented
 all mishaps from coming to pass,

8.  THe neither ate nor drank, nor did nor knew anything, be-
side minding and doing his master’s behests.  In all other res-

| pects ke was as inactive as a block of stone,

9. He conducted every businese for Lis master, who remained
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) riaife retired from all his business, with e-.njojrment of his rest and

eage in his seclusion, leaving all his econcerns to be managed hy

. his minister,

10, Bali said :~Tell me sir, what place is that which is devoid
of all population, and free from all disease and difficulty ; who

D el T bt place, and how can it be reached at by any

body. PR
. X1. 'Who is that sovercign of sovran power, and who that

_ minister of so great might; and who being qflite apart from the | |
‘world, are inseparably connccted with it, and are invincible by e
our almighty demoniac power. (This monarch and master is the '

soul and his minister is the mind), : i
12, Relate to me, O thou dread of the gods! this marvelous

- story of the great might of that minister, inorder to remove

the clond of doubt from my mind; and also why he is unconquers

Wable by us,

18. Virochana replied :—Know my son, this mighty i

‘mister to be irresistible by the gigantic foree of the Asura gianty,
- even though they were aided by millions of demons fighting on

their side,

14. He is invincible, my son, by the god of a, t'{m-u'sa.nd.' eyes

| (Indra), and also by the gods of riches and death (Kuvera and

Yama, who conquer all, and neither the immortals noy glants, can
ever overpoper him by their might.

15. All weapons are defeated in their attempt to hurt him,
and the swords and mallets, spears and bolts, disks and eudg-.e]s,.
that are hurled against him, are broken to pieces as upon their

- striking against a solid rock,

16, He is unapproachable by missiles, and invulnerable by
arms and weapons, and unseizable by the dexterity of  warriors;

and it is by his resistless might, that he has brought the gods

and demigods under his subjection.

17, | Tt was he (the proud mind) that defeated our forefathers,
the mighty Hiranyas (Hivanyaksha and Hiranya Kasipn), betore
they were destroyed by the great Vishny 5 owho felled the
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b;g' &mwas, a8 a s(mm breaks dowm the sturdy and “"'U‘k" i
Hey ! I * ;

18 The gods Nﬁrﬁyana and others (who had been the ings

tmctors of men), were all foiled 'by him and confined in their =
1 cells of the wombs of their mothers ; (by an 1mprecatmn of the

sage Bhngu, who denoqnuod; hhemtao becorae mca.rna.te in human

i _' forms)

19, It is by his favour thaﬁ Kéma (cupid), the god mth 1119

R .ﬂ‘ower bow and five arrows, has been enabled to subdue and ovev-' X

| ' come the three worlds, and hoasts of being their sole'q aror '

"_.i"_.”{l{é.ma: called also Manoja, is the child of mana or mmﬁ, anh
i Kandmpa for his boast of his triumph). HReH
20, The gods and demigods, the intelligent nud the f(mhah

 the ‘deformed and the irascible, are all actuated by his mﬂmmcew*

' (Tiove is the leader to action according to Plato).

8T, The repeated wars between the gods and Asnras, are

the sports of this minister ; (who deliberates in secret the desti-

i nios of all beings, The restless mind is eontmua.lly at warfare).

29, 'This minigteris only mauageable by its lord-the silent
gonl, or else it is as dull as an immovable rock or restless as the
wmd
23, Ttisin the long' run of zta advancement in spiritual
knowledge that the soul feels a desire in itself to subdue its
‘minister ; who is otherwise ungovernable of its nature by lenient
. measures.  (Govern your mind or it will govern you, The mmd

e hest taught by whip).

L, You are then said to be valiant, if you can conquer this
- greatest of the gaints in the three worlds, who has been worrying
all peeple out; for their breath, (The mind longs for vecupation).

%5, After the rising of the infellect, the world appem's as &

o

: 4& 1t 18 recorded, that the forefathers of Bali to the fonrth ascent, were

| all destroyed by Vishnu, who took upon him the frst foue shapes of his ten incare

unations, namely 3 3 thodo of the fish, tortoise, the boar and the biform man and |
. ‘Hen, to destroy them one after another; till he took his fifth form of the

dwarf, to kill Bali also. Hence it was one t‘a.nuly of the Asuras at Mavalipura

in Decean, that called down Vlshnn five times from his heaven for thein |

destruction),

Vor. 11, ol ! 101
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ﬁowerngarden, and like the lake of bloomiug lotuses ab sunrises |

and its setting covers the World in darkness as at sunset. (e'-. ¢, i
unconscmusness)

. @26, It is only by the aid of this intellect of yours, and hy
‘removal of your ignorance, that you can subdue this minister,
and be famed for your wisdom. (Good government of the mind,

. is more renowned than that of a realm).

27, By subduing this minister, you become the subduer of
the world, though you are no victor of it; and by your unsnb-
jection of this, you can have no subjection over the world, though
may be the master of i,

%8. Therefore be deligent to overcome this mxmster, by
your best and most ardent exertions, on account of effecting your
perfect consummation, and gecuring yoar everlasting happmess. :

29, It is easy for him to overcome the triple world, and keep
all its beings of gods and demons, and the bodies of Négas and
men, together with the races of Yakshas and Rakshas, and the

) tribes of serpents and Kinnaras, who hag been able to subdue

this minister by his superior might, (Govern yourself, and you'
govern a,ll besides).,



Q.

Wt CHAPTER XXIV.
- Ox mre HEALING AXD TnprovEMENT OF THE M1vD,

i Argﬁiimut Quellmg of the mlﬂleadmv mind, and waiting upon th“
el novawign soal, with the perfection of Platonic Quitism.

'BALI said :—Tell me gir, plainly who is this minister of so

" great might, and by what expedients can so mighty a. bmng _
j be vanguished and brought under subjection. .

del 240 Virochana rep]md«—Though that mlmster, is invinoible

' and stands above all in his great might ; yet I will tell you the

 expedients, whereby he may be overcome by you or any one else,

8, Son! It iz by employment of proper means that he may

_ be easily brought under subjection, and by negleet of which he

‘will have the npper hand of you like the snake poison, if it is

not repelled in time by means of efficacious mantras and in~
'canta.tmns. ; '

4. The ministeral mmd being bronght up like a boy in the
right way he shonld go ; leads the man to the presence of the
{ ' sovran soul, as the rdja yoga or royal service advances the servant
{ | efore his king. |

w || B, The appearance of the master makes the minister dig=
i ‘appear from sight ; as the disappearance of the minister, brings
‘one to the full view of his king.

6. Asg long as .one does not approach to the presence of hiy
‘king, he cannot fail to serve the minister; and so long as he
.18 employed in service of the minister, he cannot come to the
sight of his king. '

7. The king heing kept ont of sight, the minister is scen to
exercise his might; but the minister being kept out of view, the

~ king along appears ja full view.
. 8. Therefore must we begin with the practice of both these
exercises at once ; namely; approaching by degrees to the sight of
‘the king, and glighting gradually the authority of the minister.
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9. Tt must be by the exercise oF your contmued manl'y ex- '
. ertions and diligent application, that you empoly yoursclf in
" both these practices, inorder to arrive to the state of your weII

) . 'When you are successtul in your prictice, you are sure
10 reach to that blissful country ; and though you are a prince of
the demons, you can have nothmg to abstract your entrance
into it il
11. 'Thatis a place for the abode 'of the blessed, whose desirear
are at rest and whose doubts ave dissipated, and whose hearts are
filled with perpetual joy and calmness. i
12, Now hear me, explam to you, my son, whn{; that plwe
ig which I called a conntry. It is the sent of liberation (mokshs),
and where there is an end of all our pains, i
18. 'The king of that place is the soul of divine essence, whrch
Aranseends all other swbstances; and it is the mind which is aps
pointed by that soul as its wise minister- '
14, 'The mind which contains the ideal world in #ts hosom,'

gt "pxhiblts its sensible form to the senses afterwards ; a# the elod b
of clay containing the ‘mould of the pot, shows itself as the .

model of a pob to view; and the smoke having the pattern of
the cloud in its essence, represents its shadowy forms in the sky.
(The pattern of everything is engraven in the mind).

15. Hence the mind being conquered, everything is subdued
. and brought under gubjection s but the mindis invineible without
~ adoption of propér means for its subjugation,

16. Bali interrogated ~Whatare these means, sir, which we
are to adopt for quelling the mind ; tell it plainly to me, that T
" may vesort to the same, for this conquering invincible barrier
of bliss,

17. Virochana spswered, The ineans for subduing the
mind, are the want of reliance and econfidence on all external
and sensible things, and absenco of all desive for ‘temporal
_possessions,

18, 'This is the best ‘expedient for reraoval of the great de-



R Iusmn Gf thas world and Subdumg the blg Llepha:nt of the mind
Y et onee, i

i 1 ‘I‘hw expedxenb is both very easy amd practicable on one
hand, as it is arduons and impracticable on the other. It is the
\ constant. habit of thinking so that makes it facile, but the wanb

wile ' of such habitade renders it difficult.

20, It is the gradual habit of renouncing our fondness for

- UPASAMA Kﬂaﬂm G

temporal objects, that shows itself in time in our resignation off |-

‘the world ; as continuons watering ab the roots of plants, makes
them grow to large trees afterwards,

| Rl. 1% isas hard to master anything even by the mosf
‘cunning, without its proper cultivation for some time ; as it ig

A impossible to reap the harvest from an unsown and unmﬁtivau&' i

field,

92, 8o long are all embodied soulq destined to rove about the-" |
mldemess of the world, as their is the want of resignation in
' then' heart of all the sensible objects in nature.

16 is impossible without the habit of apathy, to hzwe 2
i thstaste for sensible objects, as it is mo way possible for an
ablehadied mam, to travel abroad by sitting motionless ab

. home.

. _";_-j-:_”full helght

24, The fiem determination of abandoning the stays of life,
~and a habitual aversion to pleasures and enjoyments, makea-
‘man to advance to purity, as a plant grows in open air to its

Thereis no good to be derived on earth, without the ex-'
: _&_1!:101_1 of one’s manliness, and man must give up his pleasure and
: ﬂie vexation of hig spirit, inorder to reap the fruit of his actions,
28, People speak of a power as distiny here, which has
:'miﬂ;&r a.ny"'shape not form of itself, It means Wha.twm comes
' topass; and is also called our lot or fatality. ; P
27, The word destiny is used also by mankind, to mt,a.n :
' an aceident over which they have no control, and to which they
submit with passive obedience. '
28, They use theword destiny for repression of our joy and
gfiaf.-(ab whab is unaveidable); hut destiny however fixed as fate, -
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s avercone and kot as1de by means of mauly exsertmns (m_ ::
ma.ny instances).

' As the delusion of the mirage, is dispelled by the 1 ght of
. U i tl ne nature ; 8o it is the exertion of manliness, which upvet.s :
| destiny by effecting whatever it wishes fo bring about.
80, TIf we should seek to know the cause for the good or
bad results of our actions, we must learn that they turn as well
ag the mind wishes to mould them to being. |

81, Whatever the mind desires and decrees, the same l_mcome
|| the destiny; there is nothing destined (er distinetly to be
' known), as what we may call to be distined or undestined. -

82, It is the mind that does all this, and is the employor of
destmy, it destines the destined acts of destiny.
88, Life or the living soul is spread out it the hollow sphere
'of the world, like air in vaccum. ‘The psychic fluid eirculatos
through all space, -
(The psychie fluid extending throughout the universe, aceors
ding to the theory of Stahl). -
34, Destiny is no reality, but a term invented to express the
. property of fixity, as the word rock is used to denote stability.
. Hence there is no fixed fate or destiny, aslong as the mmd
' reta.ms its free will and activity.
35, After the mind is set at rest, there remains the principle
" of the living soul (Jiva- z00). Thisis called the purusic or
' embodied spirit, which is the source of the energies of the body
: and mmd
| 'Whatever the Living soul intends to do by means of its
i spmtual force, the same comes to take place and no other. (There
. being nor even the influence of the mind to retard its action.
8o my son, there is no other power in the world except that of
'spirit or gpiritual force).
. 87. Reliance on this spiritual power will uproot your depem-
dance on bodily nutriments; and there is no hope of spiritual
; happiness, until there is a distate towards temporal enjoyments.
i 88, 1t is bard to attain to the dignity of the all conquering
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-:  | .welf snﬁcleney, as long a9 one has the da.stardly spmt of lns-

! : ~earthly cravings,

I As long as one is swinging  in ’che cradle of wmldiy
| afr'mrs, it is hard for him to find, hls rest in the bowel of pedce=

e 'ful tla.nthty_

. Tt is hard for you to gef rid of your smpontme (erooked)
desues, ‘without your continued practice of indifference to and
unconcernedness with worldly affairs.

41.  Bali rejoined :~Tell me, O lord of demons' in what
manner, indifference to worldly enjoyments, takes a deep root in '

" the human heart 3 and produces the fruit of longivity of the em-

bodied spirit on earth. (By longivity is meant the spiritual life of
man, and his resting in the divine Spirit, by being freed i'rom the"

| accidents of mortal life).

42, Virochana replied : Tt is the sight of the inward spivit;,
which is ploductwe of indifference to wmldly things; as the
growth of vines is productive of the grapes in autumn.

48, It is the sight of the inward Spirit, which produces our
internal unconcernedness with the world ; as it is the glance of
the rising sun, which infuses its lustre in the cup of the lotus,
| | 44. Therefore sharpen your intellect, by the whetstone of
* right reasoning;and sce the Supreme Spirit, by wulnha,wmg

. your mind from worldly enjoyments.

. There are two modes of intellectual engoyment of whu,h

one conmsta of book leftrmng and the otber is derived from atten«

| dance on the lectures of the preceptor, by those that are imperfect;
 iu their knowledge. (7. ¢. the one 1s theoretical for adepts and
. the other is practical for novices).

46, Those who are a little advanced in learning, have the
double advantage of their mental enjoyment, nalmly, thenr ye-
flection of book, learning and consultation with wise preceptors
_on pla-ctical points, (Hence the practice of Yoga requires a
. Yogi guide also).

47. Those who are accomplished in learning, have also two
parts of their duties to perform ; namely, the profession of the
sdstras teaching them to others, and the practice of indifference
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i _Eer fhemse‘lves. (But the last and lowest kind, anly ha.ve ‘i.u waﬂi..f i

ou the gurn and reflect on what they hear from him). _
The soul being purified, the man is fitted for metual' -
A iearmng ; as it is the clean linen only which is fit to recewe every'
' good tineture upon it,* y
| 49. Themind is to be trained by degrees, like a boy in the'

i ~ poth of learning ; namely by means of persuation and good lecs

. tures, and then by teaching of the sistras, and lastly by dzscus«
~ gion of their doctrines,

i 50, After its perfection in Ieammn- and dispersion of all d:fﬁ-
. culties and donbts, the mind shines as 2 piece of pure crysm],

i and emits its lustre like the cooling moonbeams,

b1, It then sees by its consummate knowledge and dear

‘understanding, in both the form of its Gtod the Spirit, and the |

i body which is the seat of its enjoyments on earth,

62. Tt constantly sees the spirit, before it, by means of its
- understanding and reason ; which help it also to rehnqmﬁh its
- desire for worldly objects a.nd enjoyments, ‘ i

53. The gight of the Spirit produces the want of dHSII‘EB,
‘and the absence of these shows the light of the spirit to its sight;
therefore they arerelated to each other like the wick and oil of
~ the lamp, in producing the light, and dispelling the dalkneas of
the night.

. b%. After the loss of relish in worldly enjoyments, and the
gight of the Supreme Spirit, the soul finds its perpetnal rest n
‘the essence of the Supreme Brahma,

65. The living souls that place their happiness in worldly
_ objects, can never have the taste of true felicity, unless they rely.
themselves wholly in the Supreme Spirit.

56. It may be possible te derive some delight from acts of
charity, sacrifices and holy pilgrimage ; but none of thesp can
‘give the everlasting rest of the Spirit,

57, Mo one feels a distaste for pleasure, unless he examines

¥ | Instruction of abstruse knowledgo from yoga to the ‘impurse, is pearls

befors ewine 5 as it fs suid; WFEEAT T wuRewTs 7 ¥ gagh wI N
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.I.way Qf seemg the E:ou], unless the soul reflects on 1tsel£'

| any ‘true happiness, mthout the reawnatmn of earthly u‘,nn
”-;Jﬂymenf.a, el

ts, nahm'e a.ml eﬁﬂchs i ' hiimseld'; nmi noblum' opn teach th& i

58 ﬁ‘hos{a thmg,s are of no good whatever, my bay, that‘
-'may be had withont one’s oWwn exertion in gaining it ; ner is there

B9, The Supreme fehmty of rest in the state of Brahma, is '

"bo be had nowhere in this wide world elthqr in thig mumda(m 1

i _I--aphera, or anywhete else beyond these spheres.

'-'_:':_' | mess, and Ieawmg amde your dependance on the esbutmqilhes' n£
o ﬁestmy |

80, Therefore expect always how your soul may {ind its mqt
. in the divine Spirit, by relying on the exertion of your mauti- |

" 61, The wise man dotests all worldly en,;o}’mm. as if lshey
'ara Lhe str ong bolls or barriers at the door of bliss ; anditis the i
S settled aver’sion o earthly pleasures, that bxqus A gnan fo

- his right reason.

L 63, As the increasing gloominess of ra.my clouds, is f,qllgw. '
Ll ed by the serenity of autumnal skies, o clearreasoning comes. afm;-.

e _detesta.tlon of enjoyments, which fly at the advance of reason,

_ 83, As the seas and the clouds of heaven, help one anothey
" by lending their waters in turn; so apathy to pleasures and right
_.-reﬂ.sanm tend to produce each other by turns. '

@4, 8o disbelief in destiny, and engagement in manly exers

bl -,.tlon, are sequences of one another, as reciprocities of service are
. consequenoes of mutual friendship,

(60, Tt must be by the gnashing of your teeth (7. e. by your

il .'_'i‘irm resolve), that you should create a distaste even of those
_ things, which you have aequired by legal means and conformably

~ to the custom of your country,
. 86. You must first acquire your wealth by means of your
i _manly exertmus, and then get gbod and clever men 1 your

~ company by means of your wealth : (. e, patronize the learned

 therewith, and improve your mind by their instructions).

|87, Assocmtmg,thh the wise pr<>du<.es an aversion to tha |

et Wonadhy i 102
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i I_-"sensual enjoyments of life, by exc:tmg the 1ea.sonmg~ "puwe‘r,
i :whu,h gains for its reward an increase of knowledge and learning.

68, These lead gw,dually to the acquirement of that state of
eonsammation, which is concoritant mth the wutter renunecige

o tion of worldly olsjects.

EYAC

169. 1t is then by means of your reasoning that you attain

o that Supreme State of perfection, in which you obtain your
perfect rest and the holiness of your soul. '

70, You will then fall no more in the mud of your miscon-
eeptions ; but as a pure essence, you will have no dependance ‘on
anything, but become as the venerable Siva yourself.

71, Thusthe steps of attaining econsummation, are frst of
all the acquisition of wealth, according to the custom of the
caste and country ; and then its employment in the service of

. wise and learned men. Next follows your abandonment of the

world, which is succeeded by your attainment of Spiritual

know]edge hy the cultivation of your reasoning powers, *

%  Reason is a divine attribute and given to man for hig dmcernmenl. of

truth from untruth, and of true felicity of the soul, from ity fottera of the frails
ties of this world,)'



CHAPTER XXV,
Rernuorions or BaLr.

Argument, R:se of intellectual llght in Bali’s mind, and his Reference
{‘.o Sukra for Advice,

| BALI said r—In this manner did my sapient father advise
; me before on this subject, which I fortunately remember at

the present moment for the entightenment of my un{}erstandmg. i

2. Ttis now that I feel my aversion to the enjoyments of life,
and come to perceive by my good luck the bliss of tranquility,
to hken the clear and cooling ambrosial drink of heavenly blis,
i 3. Tam tired of all my possessions, and am weary of my conti-
; nuecl accumulation of wealth, for the satisfaction of my endless
desiros, ’l‘he live-long care of the family also has grown tiresome
to me. ; :

4. Buthow charming is this peace and franguility of my goul,
which is quite even and all cool within itself. Here ave all our
plea.sures and pains brought to meet upon the same level of
' "eclnahty and indifference, | !

" 5. 1 am quite unconcerned with miy thing and am highly

deliglited with my indifference to all things ; I am gladdened
' within myself as by the beams of the Eull-moon and feel the

~ orb of the full moon rising within myself,

6. O the trouble of acquiring riches, which is attended by
the loud bustle of the world and agitation in the mind, and the

heart burn and fatigue of the body ; and is accompained Wlth»-"ﬂ“

incessant anxiety and aflliction of the heart.

._ 7. The limbs and flesh of the body, are smashed by ]a'bom H
- and a.il bodily exercises that pleased me once, now : appear to ba
the long and lost labours of my former ignorance., -

8. i have seen the sights of whatever was worth seeing,
and exunyed the enpymonts mluch kne'cv no bounds; I have
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| overcome all beings ; but what i« the good, (that I have &enved i

from all this). il
9, There is only @ veiteration of the very same thmgs that |
1 had there, here and elsewhere ; and I found nowhere now ap y- _

it i thmcr new, that T had not seen or known before,

10, I am now sitting here in full possession of myself by
vesigning every thing and its thought from my mind ; and there«

il by I find that nothing whatever nor even ibs thwghh forms-_

| any componen-part of myself:
11, The best things in the heaven above, earth and in thw

. infernal regions, arve reckond to be their damsels, gems and

.;ewels, but all these are destroyed and wasted sooner ot hter
' by the cruel hand of time.
12, T have acted foolishly all this ‘mme, by waging a contine-
" ous straggle with the gods, for the sake of the trifle of worldly
" possessions.  (The wars of the ear th-born demons and the foreign
-&e}hes ave well known in the early history of the world): ]

18, 'What is this phantom of the world, bat a creation of i

thé brain ; what then is the harm of forsaking it forever in wh!ch
H I-g‘wat souls take no delight whatever? i

14, Alas! that I have spent such a large portion of my life

i | time, in pursuing after triffes in the ignorant giddiness of my
-'mmd

A o S ﬁcldc and fluctuating desires, have led me to do many
acts of foolishness, in this world of odds and trifles, which now fild
' me with remorse and regret. (Remembracne of the past, is fraught
with regret.
16, Bubit is in vam to be overwhelmed with the sad thoughts
" of _the past, while 1 should nse my manly exertions to improve
_ the Iueqanb (I'he present time is in our hand, bat who the past
 éan 1{3(3&%I or the futufe command.
lifal i3 It 18 by veflecting on the eternal cause of the end?ecm i~
' 'ﬁmty of souls in ﬂle soutl, that one can attain his perfect felicity ;
as the gods got, the ambrosia from the Milky ocean, (True bliss is
. to be darwed from the u.lxsbiu.l Diety. _






CHAPTER XXVI,
ApioNirioN or SukRs To Batr.

. Argument, Sukrds appearance at the call of Bali ; aud Lis advice o
T.nm on the attainment of divine knowledge.

LY/ ASISTHA said i~—So saying the mxghty Bali closed his eyes,
and thought upon the lotus-eyed SBukra, abiding in his
heavenly abode. (Sukra the planet Venus represented as tha
preceptor of demons, as Vrihaspati the planet Jupiter is gaid to
" be the Spiritual guide of the deities),

2. Bukra, who sat intently meditating on the all-pervading i

gpirit of God, came to know in his mind, that he was remem-
bered by his desciple Bali in his eity. :

8. Then Sukra the son of Bhrigu, whose soul was united
with the all-pervading infinite and omniseiont spirit, descended
with his heavenly body at the gemming windosw of Bali. (deeo-‘
vated with glass doors).

4, Bali knew the bocﬁy of his guide FJny its lustre, as the
lotus flower perceives the rising sun by his dawning beams,

5. He them honoured his guru or guide, by adering his feet .
on a seat decked with gems, and with offering of mandura
flowers upon him,

6. As Sukra took his rest on the gemming seat from the
Jabour of his journey, he was strewn over with offerings of goms
on his borly, and heaps of mandara flowers upon his head ; after
which Bali addressed hint thug —

7.  Venerable sir, this illustrious presence of thy grace before
me, emboldens me to address to thee, as the morning aun-beams
send all mankind to-their daily work,

8. 1 have come to feel an aversion, Sir, to all kinds of worldly
enjoyments, which are productive of the delusion of our souls;
and want fo koow the truth relating to it, in order to dispel my
- ignorance of myself,



UPASAMA RHANDA, © 815

9. Tell me, sir, in short, what are these enjoyments good for,
and how far they extend; and what am T, thou or these people
. in reality. (Extent of enjoyments-bhoga, means their limitation
and daration).
10. Sukra anstwvered ;—T ean not tell you in length abou
1%, ag I have soon to repai® to my place in the sky. Hear me Of
monorch of demons tell this much briefly to you at present. /
©1l. There js verily but the intellect in reality, and all this
| rexistence beside is verily the intellect and full of intellect : The
' mind is theintellect, and I, thou and’these people are collectively
the very intellock, (Gloss. These sayings are based on the srufis,
namely ; All these are but different aspects of the one intellect
 Againj All things depend on the c#st. Also;~-This chit am
ik 1, thou and this Brahma and Indra and all others. There
. ' s no other looker or the subjective; or the hearer or objective
! beside the kit : and so forth).

- 12. If you are wise, know you derive every thing from this

| Chit—the universal Intellect ; or else all gifts of fortune are as
useless to you as the offering of butter on ashes : (which cannot
consume it, or make a burnt offering of it to the gods),

18. Taking the intellect as something thinkable or object of
thonght, is the snare of the mind ; but the belief of its freeness
or incomprehensibility, is what confers liberation fo the soul.
The incomprebensible intellect is verily the universal soul,
which is the sum of all dectrines. (All faiths and doctrines tend

to the belief of ono unknowable Ged),

14. Knowing this for certain, look on everything as such;
and behold the spirit in thy spivit, inorder to arrive to the state
of the Infinite spirit. (Or else the adoration of a finite object,

‘mush lead to a finite state).

15. T have instantly to repair to the sky, where the seven
! mwunis are assembled ; (the seven planets or the seven stars of the
pleades-saptarshi?), where T have to continue in the performance
of my divine service,

i 16, T tell you, O king ! that you must not of yourself get
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| CHAPTER XXVIL.
"HesrTrupe or Barnt

' Al | Argament. Bali attaine to his state of Ecstacy, by hiz observance ‘of

s - Buokra's precepts,

’ "V-';ASISHTHA_ said :—After Sukra, the son of Bhrign and

L Y genior in the assembly of gods and demigods, had mads
his departave, Bali the best ainong the intelligent, reflected thtxs -
in himself.

2. Truly has the seer said, that the Intellect composes the
three worlds, and ‘that I am this InteHect, and the Intellect

7 fills all the guarters, and shows itself in all our actions,

8. 1Tt is the Intellect which pervades the inside and nutmdo of
‘every thing, and there is nothing anywhme which is without bha
Intellect.

. 4. Tt is the Tntolloct that perceives the sunbeams and ‘moon- :
 light, or else there wonld be no distinction between them ani
' 'Hmknesa, had not there been this intellectual perception.

5. If thete were no such intellectual perception as this carth
8 land, then there would be no distinction of earth and water,
" nor the word esrth apply to land,

8. If the Intellect would not understand the vast space as
the quatters of the sky, and the mountains as vast protuberances
on earth; then who would call the sides and the mountains by

: those names ? .

7. Tf the world were not known as the world and the vacnam
a8 vacaity, then who would distinguish them by the names that
ave in common use ?

8, Lf this big body was not perceived by the intellect, how
proper could the bodies of embodied beings be called hy their

- mames?

9, The Ttellect resides in every organ of sense, it dwells in

the body mind and all its dequ es ; the intellect is in the internal
Vou, 11, 108

e £
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".-.-"3115 axtema.l par fS of the bOJV, and the lﬂLe]IL(}t 1)) i tha.t 13 i
| #n existent and non-existant, (Because the intellect has the | -
1 notions of all these things, which would not come to mat,_' Al
iﬁ.'_uf they were not in the intellect), e

10, The Intelléet forms my wholeself, by 1ts feehng zmd

"_--i,mowing of everytbing that 1 feel and know ; or else 1 can
i neither perceive or conceive nor do anything with my body alorie,
‘and_withont guidance of the intellect.

11: What avails this body of mine, which is inert and in-

senszble as a block of ‘wood or stone ; it is the intellect that .

makes my self, and it is the intelligent spmt which 19 the uni-

| versal Sou}

12. I am the intellect which resides in ﬂié sun aml in t'l:e'

'Isky, and I am the. intellect which dwells in the hodies of all
beings ; 1 am the same intellect which guides the gods and

demigods, and dwells alike in the movables a'nd 1mm0vable
bodies. |

138, The intellect being the solexistence, it is in vain to

suppose aught besides ; and their heing naught otherwise, there
“ean be no dlffercncc of a friend or foe to us.

14, What is it if I Bali, strike off the head of a person from _.

}fﬁis body, I can not injure the sonl which is everywhere and

fills all space. : _
15. The feelings of love md enmxty are properfics of the .

' iim_.ellect (Soal), and are not separated from it by its separation
‘from the body. Hence the passions -and feelings are insepar-
able from the Intellect or soul.

7 18. 'There is nothing to be thought of beside the Inte]lect
' and nothing to be obtained anywhere, except from the spacious -
'wo.m-b of the Intellect, which comprehends all the three worlds,

17. But the passions and feelings, the mind and its powers,

.are merve attributes and mnot properties of the Intellect 5 which

being altogether a simple and pure essence, is free from every
attribute,
19, The Intellect e4if is the Ego, the omnipresent, all perva-
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W -.ﬁme and ever ft,hmtm}s sonl; it is beyond all obhes aLLnbutes,.
_auti without a duahty ot parts.

19y The term Intellect c/if, which is aupphed to- the rmmeless:

i _ppwel of intellection—efi/s, is but a verbal symbol signifying the:
omuiscient Tntelligence, which is manifest in all places. (o. e,

The  Diving Intellect is. both omniseient as well as omnipresent,

. while human understanding is narrow and circwmseribed),

20 T'he Ego ig the Supreme _Lord_‘, that is ever awake and

| sees all things without manifesting any appearance of bimself.
1 He is purely transparent and beyond all visible appearances,
2L AL s abtribubes are Jame, partial and imperfect. Even
time which has its phases and parts, is not a proper atte tbute for
it Tt is but a glimpse of its, light that rises beforc us, but the-
| &ternal and infinite light, is beyond our comprehension.

8%y I must thmk of it only in the form of light in my own:

. se]f and know it aparh from all othier thinkables and. thouﬂhtq,.
and quite aloof from all shades and colours.

2. | I salute his self-same form of Intelligence, and the

.'pmvev. oﬁ Intelloction, unaccompanied by ibe intelligible, and |

employed anits proper sphere. :
24, Lsalute that light of ‘his in me, which represents overy 3 
thing to me; which is beyond all thought, and is of the forux
of Intellect, going everywhere and filling all space.

5. Tt is the quiet conscioysness of all beings, the reab

,Inbel!ecb (sach-chit), the Kgo and the Great; the Ego which is
a8 mﬁmte as space, avd yet minater than an atom, and c;p:eud.,
ing in all akike,

6. 1 am not subject to the states.of pleasure and pain, I ams
eonscious of mysell and of no other existence besides m yself:;
and I am Tntelligence withuut the intelligibles spread out before

L me,

(27, No worldly entity nor non-entity (7. e. neither the gain
el any object nor its wanb),-eanavork any change in me; for
the possession of worldly ohj jects would destroy me at onee, by
their separating my soul from God).
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28, In my opinion there is noﬁh111g that is distinet from

"""'-,me, when we ktmw all things as the produce of the sa.me_
_ mouree? ! |

29. What one 0ets or loses is no gatn or koss to any (4. e. to

. . the gaiuer or Joser); hecanse the same Ego always abides in all,
. and is the Maker of all and pervading everywhere.

80, Whether T am any of the thinkable objects or not, it

f'ﬁm.tters‘ me little to kmow ; since the Intellect is always a single
. thing, though its intelligibles (¢, e. its pmduutmns or tlmm'hbs)‘, '
. are endless,

281, T am so long in sotrow, as my soul is not united mth

‘the Holy spirit. 'So saying; the most discerning Bali fellto a
‘deep meditation. e
32. He reffected on the half mantra of Om (7. e. the d"of.
~only); an enblem of the Infinite God ; and sab qmeﬂy w:th alk hls

_ desires and fancies lying dormand in hire,

33, e sat undannted, by suppressing his thoughts and his
‘thinking powers within him ; and remained with his gubdued

desives, after having lost the consciousness of his meditation, and

of his being the meditator and also of meditated object. (2. ¢.
without knowing himself as the subject or object of his
_thoughts and acts), - ; __
84, .While Bali wag entranced in this manuer at the window
which was decked with gems, he became iHumined in his mind

 asa lighted hmp flaming unshaken by the wind,. And he
yemained long in his steady posture as 2 statue cavved of

a stone,
85, He sab with his mind as clear as the autumnal sky,,

i ' after having cast ' off all his desires and mental anxieties, and
b __:bm.ng filled wwhm bimself with his spivitual light,



CHAPTER XXVIIL
Prscriprioy oF Barnr’s AxmsSTHESIA.

Argument.  Auxiety of the demons at the supinevess of Bali, and the
Appearance of Sukra with them: before ki,

TASISHTHA continued :—The servile demons of Balj, '(bein§
¥ impatient at this nurbuess of their king), ascended hastily-

{ ~ te his high crystal pa,Ta.cé, and stood at the door of his chamber.

2. There were his minsters Dimbha and others among then,

and his generals Kumuda sand others also. There were like-
wise the princes Sura and otbers in the number, and his cham-
pions Vritta and the rest.
" 8. There were Hayagriva and the other captains of his armi-
 es, with his friends Akraja and others. His associales Laduka
‘and some more joined the trainy with his servants Valluka angd
many more. "

4, 'There were also the pods Kuvera, Yama and Indra that
~paid him their tribute ; and the Yakshas, Vidyddhars and Ndgas.
that rendered him their services. (Were the Vidyddhars the-
Yedias or gipsies of modern India?).

B.  There were the heavenly nymphs Rambhd and Tilotbamd:
in the number, with the fanming and fapping damsels of his.
-eourt ; and the deputies of different provinces and of hilly and;
maritime districts, were- also in attendance.

6. Thess accompanied by the Siddhas inhabittng different
parts of the three worlds, all waited: at that place- to tender their-
 gervices. to Bali. _ _

7. Theybeheld Bali with reverence, with his head hanging
down with the erown npon it, and his arms: hanging loosely with
the pendant bracelets on them.

8. Seeing him thus, the great Asuras made their obeisance to.
him 1o due form, and were stupified with sorrow and fear, and
sleuck with wonder and joy by turns at this sad plight of his.
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0. The miisters kept poudumrr about what was Vhe' *abe'

:. \nt,h him, and the demous besought their all knowmg, pre—-
'- -.eepi.or Sukra, for his explaining the case to them. }

010, Quick as thought they beheld the shining figure of
" --Sukm, gtanding sonfest to theivsight, asif they saw the pbautom

i of their imagination appearing palpable Lo view,

31, Sukra being honoured by the demons, took his seat on

i & sofa + and saw in his silent meditation; the state of f}ag mmd Og._.'l-_ s

i ﬂre l\mﬂ' of demons,

12.  He remained for a while fo behold with delight, how i

. the mind of Bali was freed from errors, by the exercise of 1ts- :

¥easONinG Powers.

13, The illustrious preeeptor, the fustre of whose person puti.-

1o shame the brightness of the milky ocean, then said smiling to
: ﬂw listening throng of the demons.

/14, Know }edemom, this Bali to have become an adept in

his spiritual knowledge, and to bave figed bis geat in holy light,

: hy the working of his intellect : (¢.e. by his mtuition only).

16,  Let him alohe, ye good demons, remain in this pomtmn-,"
resting in himself and beholding the mmperishable one within

 hiwmself in his reverie,

16. Lo ! here the weary pilgrim to have got his rest, and h!s;.
mind is freed from the errors of this false world, Distuch him nob
with your speech, who is now as cold as ice. -
17, He has now reeeived that light of Iumwlecl’rrc amidat the
- gloom of ignorance, as the waking man beholds the full blaze
_pf the sun, after dispersion of the darkness of his sleep at, down.
18,  He will in time wake from his trance, aud rise like the
germ of a seed, sprouting from the seed wvessel inits proper

| seasom,

.19, Goye leaders of the demons from here, and perform

your respective duties assigned to yon by your master; for it
awill take a thousand years, for Bali to wake from his tla.nu, ('19
& moment’s sleep makes a myriad of years in a dresm).

20, After Sukra the Guruand guide of the demous, had
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. CHAPTER XXIX.
Bart’s RES?JSCITATIGN 10 S'ENSIBII-.I;[‘Y. _

Argument. Self-confinement of the Living-liberated Bali in the In?é?*-
xnl Regions. {

ASTISHTHA related : —After the thousand years of the celes=

tials, had rolled on in Bali’s nnconsciousness; he was roused
o his sensibility, at the beating of heavenly drums by the gods
nbove : (the Toud peal of clouds).

2, Bali being awake, his eity (Mavalipuram) was renovated
with fresh beauty, as the lotus-bed is revivified by the rising sun
in the eastern horizon : (Vairincha or Brahwmi- lona, placed at the
sunrising points).

3. Bali not finding the demons before him after he wad
awaked, fell to the reﬁectmw of the revetu.s during his state of
entrancement (Samadhi).

4, O how charming ! said he, was that coolmg raptnre oE
spiritual delight, in which my soul had been enraptd for a
'shmt time.

O how I long to resume that state of felicity ! beeaum,,

b Ulﬁ‘ “ULW'Hd enjoyments which I have relished to my fill, have e

(PRI ¢ pox  Please me any more,

| I av pot find the waves of those delights even in the orb
.. moot as I felt in the raptures which nndulated in my

g ing the entranced state of my inSCnsibility'
VA, by havas again attempting to resume his state of inexeis
. he was interrupted by the attendant demons, as

‘spcepbied by the surrounding clouds,
lancing look upon them, and was going to clode
ation; after making his prostration on the
o flgiargt otantly obtruded upon by their gigantie

oy it avsd him

- in himself and said, The intellect




_',-"'bemg dwmd o{' its option, there is notlung' for e to desire;
" but the mind being fond of pleasures vainly pursues after them :
| {which it cannot fully gain, enjoy or long retain).

A0 W hy should I desire my emancipation, when I am nGL
confingd by or attached to anything here : it is but a childish freak
" to seek for liberation, when I am not bound or bound to anything
' 'bhelow.  (The soul is perfectly free of itself, but it is the mind
Inth_'at enchaing it to earth),
i 11, I have no desire of enfranchisement nor fear for incars
J-".??l’aeﬁOn, since the disappearance of my ignorance; what need
_ have 1 then of meditation, and of what good is meditation to me?
12, Meditation and want of meditation ave both mistakes of

Umsmy EHANDA. ) LSOBaE Lt

the mind; (there being no efficacy or inefficacy of oither). Wo
- must depend on our manliness, and hail all that comes to pass

on us without rejoicing or shrinking : (Since all good and evil
proceed from God),
T 5 I require neither thoughtfnlness nor thounhﬂessness,

nor enjoyments nor their privation, but must remain unmoved
and firm as one sane and sound.

14, 1 have no longing for the spiritual, nor craving for tem-

: pora.l things; T have neither to remain in the meditative moqd,
nor in the state of giddy worldliness,
: 15. 1 am not dead, (because my soul is immortal); nor ean T
 be living, (because the soul is not connected with life).  I'am not
areality (as the body), nor an unreality, (compesed of spiritual

- essence only) ; nor I am a material or aerial body (being neither

. this body nor Vital air). Neither am I of this world or any
. other, but self-same ego—the Great.
16, When I am in this world, I will remain here in quiet;
when I am not here, I abide calmly in the solace of my soul,
17, What shall T do with my meditation, and what with all
‘my royalty ; let any thing come to pass as it may ; I am no-
thing for this or that, nor is anything mine. .

18, Though I have nothing to do, (because I am not a free
agent, nor master qf my actions); yeb I must do the duties

Vo 115, 104
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_ appertaining to my station in society. (Done the duties of one's
station in life, is reckoned by some as the only obligation of
man here below. So sdys the poet : © Act well thy part, there
are the honor lies.””), - -
19.  After sscertaining so in his mind, Bali the wisest of the
' wise, looked upon the demons with complacence, as the sun ldok-
_ eth upon the lotuses. ' s
90, With the nods and glancings of his eyes, he received
their homages ; as the passing winds bear the odours of the lowers
along with them: (meaning to say; Iis cursory glances bove their

| vegards, as the fleet winds bear the fragrance of flowers the rose).

21, Then Bali ceasing to think on the objeet of his medita-
* tion : accosted them concerning their respective offices under him,

22. Me honoured the devas and his gurus with due respect,
‘and saluted his friends and officers with his best regards.

93. He honoured with his largesses, all his servants aud
suitors; and be pleased the attendant maidens with various

| persons.

" 94. 8o he continued to prosper in every department of his
 government, until he made up his mind to perform a great sac-
rifice {yajna) at one time, | _

95. e satisfied all beings with his great gifts, and gratified
the great gods and sages with due honour and veneration. He
then commenced the ceremony of the sacrifice under the guidance
of Sulkra and the chief gurus and priests,

98, MThen Vishnu the lord of Lakshmi, came to kuow that
Bali had no desire of earthly fruition ; and appeared at his sac-
rifice to erown bim with the success of his undertaking, and con~
for upon him his desired blessing.

97. He cunningly persuded him, to make a gift of the world
to TIndra his elder brother, who was insatiably fond of all kinds
of enjoyment. (Indra was elder to Vishnu, who was thence
called Upendra or the junior Indra).

98, Having deceived Bali by his artifices of dispossessing
him of the three worlds, he shut him in the nether world, as
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i ﬂley eonﬁne a monkey in a cave under the evound. (T.h_'is wag

by Vishnu’s incarnation in the form of a dwarf or puny man,

who considered to be the most cunning among men. (muitum
en parve; or a man in miniatue), s
' 29. Thus Bali continues to remain in his confinement to this
_da.y, with his mind fixed in meditation, for the purpose of hla

attainment of Indraship again in a future stato of life. _
80. The living liberated Bali, being thus restrained in the

infernal cave, looks upon his formel prosperity and presents ad-
j verslby in the same light, '

81, 'There is no nsmg or setting of hig intelligence, in tho

. states of his pleasure or pain ; but it remained one and the same =
“in its full brightness, like the disk of the sun in a painting,

32, He gaw the repeated flux and reflux of worldly enjoy-
menty, and thence settled his mind in an utter indifference abous

them,

83. He overcame multitudes of the vicissitudes of life for
myriads of years, in all his transmigrations, in the three worlds,

. and found at last, his rest in his utter disregard of all mortal

things.
34, He felt thousands of comforts and disquiets, and hund-

“dreds of pleasures and privations of life, and after his long

experience of these, he found his repose in hig perfect quiesence,
. 35, Dali having forsaken his desire of enjoyments, enjoyed
the fulness of his mind in the privation of his wants ; and re-

~ joiced in self-sufficiency of his soul, in the loneliness of his sub-

terranean cave.
36. After a course of many years, Bali regained his sover-

eignty of the world, and governed it for a long time to his heart’s
content.

87. Bub he was neither elated by his elevation to the dignity

of Indra~—the lord of gods; nor was bhe depressed at this pros-
tration from prosperity.
38. He was one and the same person in every state of his

life, and enjoyed the equanimity of his soul, r;.:»cmblmﬂ tha
serenity of the etherial sphere.

w
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by your manliness : (of self-eontroul and selferesignation).

89, T bave related to you the whole story of Bal’s attain~| .
| et of true wisdony, and advise you now, O Réma! to imitate
 his example for your elevation, to the same state of perfection,
|40, Tearn as Bali did by his own discernment, to think
| yourself as the immortal and everlasting soul ; and try to reach

to the state of your oueness or soleity with the Supreme Unity,

41, Bali the lord of the demons, exercised full authority over

{ho three worlds, for more than & millentium ; but at lagt he s

came to feel an utter distaste, to all the enjoyments of life,

49, Therefore, O Victorions Réma, forego the enjoyments

© of life, which are sure to be attended with 2 distaste and nausia |
. at the end, and betake yourself to that state of true felicity,
" which never grows insipid at any time. By
| 48, These visible sights, O Ram4! are as multifarious ag.
they are temptations to the soul ; they appear ag even and char-

ming as a distant mountain appears to view; but it proves o be

rough and rugged as you approach to it.  (The pleasantpathe of | |
Jife, connot entice the wise; they are smooth without, but;

rugged within),

_ 44, Restrain your mind in the cavity of your hea,ft, Erom its
.| flight in pursuit of the perishable objects of enjoyment, either

*in this life, or in the next, which are so alluring to all men

of common sense,

45, Know yourself, as the self-same intellect, which shines as
the sun throughout the universe; and illumines every object in

nature, withoubany distinction of or partiality to one or the other.
46, Know yourself O mighty Rémal to be the infuntte

" spirit, and tho transcendent soul of all bodies ; which has mani~

 fostod itself in manifold forms, that are a3 the bodies of the
internal intellect. | _
47, Know your soul as a thread, passing through and inter-

' woven with every thing in existence ; and like a string eonnec-

 ting all the links of croation, as so many gems of a necklace or
the beads of & rosary. (This hypostasis of the supreme spivit, is
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.'imowﬁ as t}le mm-dfmci or the allmonnectmg soul of the universes

a8 the poet expresses ib. Breaths in our sonl, informs our mor-

-_"tal part, as full as perfect in a hair as heart, Pope.

48, Know yourself as the unborn and embodied soul of wiraj,

. whichis never born nor ever dies; and never fall into the

mistake of thinking the pare intellect, to be subject to birth

. or death, (The emboided soul of veraj, is the universal souI as
what the poet says. “Whose body natuve is, and god the soul).’

i 49, Know your desires to be the causes of your birth, life,

' death and diseases; therefore shua your cupidity of enjoyments,

" and enjoy all things in the manner of the all witnessing intellect.

(4. e. Indulge yourself in your mtellectual and not corporeal
.| enjoyments),

50, If you remain in the evetlasting lzo-ht of the sun of your R

'\ iatellect, yon will come to find the phenomenal world to be bab
| a phantom of your dream,

b1, Never regret mor sorrow for any thwg, nor thmk o LR

b your pleasuves and pains, which do not affect your soul; you are
" the pure intellect and the all pervading soul, which manifests it~
- self in every thing,

52, Know the desirables (or worldly enjoyments) to be your

| evile, and the undesirable (self-mortification) to be for your

B3, By forssking your views of the desirables and undesir-
ablea, you will contract a habit of hebitude; which when it takes

. & deep root in your heart, you have no more to be reborn in

| the world,
o

54,  Retract your mind for every thmg, to which it runs like

I-a boy ‘after vain baubles; and settle 11: in yourself for your

| 'own good

- Thus by restraining the mind by your best exertions, as

alao by your habit of s_elfaconbrol, you will subdue the rampant
" glephant of your mind, and reach to your highest bliss after-

wards, _
56, Do notbecome as one of those ignorant fools, who believe

 good. Therefore shun the former by your continued practice of
| the latter. -
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. their bodiss as their real good; and who are mfatuated by
. sophistry and infidelity, and deluded by impostors to the gratx-.
fication of their sensual appetites,

57. What man is more ignorant in ‘this world and more su'b-- :

ject to its evils, than one who derived his Spiritual knowledge
from one who is a smatterer in theology, and relies on the
dogmas of pretenders and false doetors in divinity.

58, Do you dispel the cloud of false reasoning from the at-
mosphere of your mind, by the hurricane of our right reasoning,
which drives all darkness hefore it. _

59. You can not be said to have your right reasoning, so long

ag you do not ecome to the light and sight of the soul, hoth by

your own exertion and grace of the Supreme Spirit,
60, Neither the Veda nor Vedanta, nor the science of logic
or any other Sdstras, can give you any light of the soul, uules:s
it appears of itself within you.
61. 1Itis by means of your selfculture, aided by my instrue-
tion and divine grace, that you have gained your perfect know-
ledge, and appear to rest yourself in the Supreme Spirit.

62. There are three causes of your coming to spiritual light.

 Firstly your wanl of the knowledge of a duality, and then the
effulgence of your intellectual luminary, (there soul) by the grace

of God and lastly the wide extent of your knowledge derived

from my instructions.

63. You are now freed from your mental maladies, and ha.ve
become same and sound by abandonment of your desires, by
removal of your doubts and errors, and by forsaking the mist
of your fondness for external objects.

64. O Rama!as you gefl rid of the faults (errors) of your
understanding, so you advance by degrees in gaining your know-
ledge, in cherishing your resignation, in destroying your defects,
in imhibing the bliss of ecstacy, in wandering with exultation,
and in elevating your soul to the sixth sphere. But all this is
not enough unless you attend to Brahmahood itself. (These are
~ called the Sapta bhumika or seven stages of the practice of Yoga).
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i j':"'1',:'1.:tr1gulzu mouth. (Cemposed of the tiwo sides of the tusks nnd' '

the lower part),

/10, Shining with his lustre and elated by his pude, he
dried and drvew up the moisture of the earth, by bis unbearable
taxation ; as the all-destroying suns of universal dissolution,
. parch up the world by their rays. (Here is a play of the word
 Kara, in its triple sense of the Land, tax and solar rays),
. 11. His conduct annoyed the gods and the sun and mcon, as
|l the behavioar of a haughty boy, beonmes unbl.ma.ble b0 his
{fellow comrades, -
" 12, They all applied to Brabmé, for dostzuf,tmu of thc\
_arch demon ; because the repeated misdemeanours of the w;el.ed
“are unbearable to the good and great,
13, It was then that the leonine Hari-Narasingha, clahfc‘red
his nails resembling the tusks of an elephant ; and thundered ,
aloud like the rumbling noise of the Dig-Aastes (the regent
elephants of all the quarters of heaven), that filled the concaye
world ag on its last doomsday.
14, The tusk-like nails and teath of Vishnu, g]ittere'd like
flashing lightnings in the sky ; and the radiance of his earrings

 filled the hollow sphere of heaven, with curling flames of living

fire. (The word dwija or twice born is applied to the nanls a,u.d
tocth, as to the moon and a twiceborn Brahman .,

15. The sides and caverns of mountains presented a fearful
aspect, and the hnge trees were shaken by a tremendons tempest 3

. that rent the skies and torve the vault of heaven, (This is the

only place where the word dodruma ocenrs for the Greak dendron
i sanskrit, shortened to dru a tree, the root of Druida
‘woodman). b

16, | He emitted gusts of wind from his mouth and entrails,
which drove the mountains before them ; and hig eyeballs
flashed with the living fire of his vage, which was about to
consume the world.

17. His shining mane shook with the glare of sun-beams,
and the pores of the hairs on his body, emitted the Sparks of
fire like the craters of a voleano.
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The mauntams on all szdes, shook  with a trpmendoug
shak; e, and the whole body of Ha,n, shot forth a variety
OE A'ng in every direction,

19 Hari in his leoantheopic form oE half & man and half

i 'ﬂ' 1"‘“’1, killed the gigantic demon by goring him with his tusks,

as Whien an elephant bores the body of a horge with a grating

g sound
' ':j 20,

The population of the 'Pandemomum, was  burnt down

| by thy gushing fire of his eye balls ; which flared as the all

A devout ing conflagration of the last doomsday-.

9l The breath of his nostrils like a hurricane 5 drove ever yu_
thmg ‘before it ; and the clapping of his armg (ba,hwa.sphota)
bea.t as loud surges on the hollow shores.

§ ‘.EN, The demons fled from before him as moths fmm the
bummsr fire, and they became extinet as extinguished lamps,

Yat the blazing light of the day.

23,  After the burning of the Pandemonium, and expulsion
of the demons, the infernal regions presented a void waste, as

at the last devastation of the world.

24, After the Lord had extirpated the demoniac race, ab

| the end of the Titanic age, he disappeared from view with the
L gmteful rfleel:mgs of the synod of gods.

R4, The surviving sons of the demon, who had fled from

- the burning of their city, were afterwards led buck to it by

Prahlida ; as the migrating fowls are made to reLum to the
dry bed of a lake by a shower of rains.

26.  There they mourned over the dead bodies of the demons,

~ and lamented ab the loss of their possessions, and performed af

last the funeral ceremonies of their departed friends and

 relatives.

27, After burning the dea.d bodies of their friends, they
inyited  the relics of the demons ; that had found their safety by
flight, to return to their deserted habitations again,

28. The Asuras and their leaders, now continued to mourn
Vor. I ' 105






