| UHAPTER XXXL

. PRAHLADA’S Faxte v Yisanu.

Argument Prablada’s Lamentatwns ab the slanghter of the demons,

A W,ﬁuu& his conversion to Vishnulsm.

ASISHT[IA eontmued '--Prahléda, remained dlsronsolata in
il  his subterranean region, brooding over the melancholy
Ml thnughts of the destruction of the Danavas and their habi-

i t&tmns.

. Ah! wha.t is to become of us, eaid he, when thm Ha.n’

13 bent to desﬁroy the best amongst us, like a monkey mppmg '

/the gromng shoots and sprouts of trees, o
8. 1donotsee the Daityas anywhere in earth or in the '

_._Imfernal vegions, that are left in the enjoyment of their proper- ;_
| ties 5 but are stunted in thelr growth like the lofuses growing =

on mountain tops.

4, 'They rise only to fall like the loud beating of a drum,
. and their rising is simultaneous with their falling as of the

' waves in the sem. (. ¢, mo sooner they rise, than they are

\ . destined to fall), el

ey AR Wue unto us! that are so miserable in both our inward

) _aml ontwaed eiveunostances ; and happy are our evemies of light

(Dems), thab have their ascendency over ms, O the terrors of

| dakness!

6. Bat our friends of the dark infernal regions, are all

;darkened in their souls with dismay : also their fortune is as

transitory as the m:pa,nsxon of the lotus-leaf by day, and its

Ly contxa,etwn at night. |

7 - 'We see the gods, who were mean servants at the feet of
our father, to have nsurped his kingdom ; in the manner of the
timid  deer, msurping the sovereignty of the lion in the forest.
(S0 said the sons of Tippo Sultan, when they saw the English
polluting his Ilbrary with there hands).
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8, Wefind our friends on the other hand, to be all dis- |
- figured and effortless ; and sitting melancholy and dejected in 4
their hopelessness, like lotuses with their withered leaves and
petals.

9. Woe see the houses of our gigantic demons, filled with

clouds of dusts and frost, wafted by gusts of wind by day and
' night ; and resembling the fumes of fire which burnt them down.

10. 'The inner apartments are laid open without their Id-o'oi?s :
and enclosures, and are overgrown with the sprouts of barley,
 shooting out as blades of sapphires from underneath the ground.

11. Ah! what is impossible to irresistible fate, that has so
reduced the mighty demons ; who are while used to pluck the
flowers from the mountain tops of Meru like big elephants, and
are now come to the sad plight of the wandering Devas of yore.

12.  Our ladies are lurking like the timorous deer, at the rus-
tling of the breeze amidst the leaves of trees, for fear of the
darts of the enemy whistling and hurling in the open air. |

13. O! the gemming blossoms of the guluncia arborets, with
which our ladies used to decorate their ears, are now shoin and
torn and left forlorn (desolate) by the hands of Hari, like the lorn
and lonesome heaths of the desert. ]

14, They have robbed us of the all-producing kalpa-trees, and
planted them in their nandana pleasure gardens, now teem-
ing with their shooting gems and verdant leaflets in the etherial

sphere. |

15, 'The eyes of haughty demons, that formerly looked with
_pity on the faces of their captured gods ; are now indignantly
" looked upon by the victorious gods, who have made captives of
‘them.

16. Tt is known, that the water (liquid icor) which is poured
from the mouths of the spouting elephants of heaven on the
tops of the mountains, falls down in the form of cascades, and
gives rise to rivers on earth. (It means the water spouts resem-
blihg the trunks of elephants, which lefted the sea water to the
sky, and let them fall on mountain tops to run as rivers below).
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Rl But the froth exuding from the faces of our elephantic
giants, is dried up to dust at the sights of the Devag, as a chan-
~ nel is sucked up in the dry and dreary desert of sand. |
18, Ah! where have those Daityas fled, whose bodies were
‘a8 blg as the peaks of mount Meru once, and were fanned by
_the fragrant breeze, breathing with the odorons dust of Méndara,
fowers. (Mandara 1is the name of a flower of the garden of
- Paradise).

19. The beauteous ladies of the gods and Gandharvas, that
were once detained as captives in the inner apartments of de-
monsg, are now snatehed from us, and placed on Meru (the seat of
| the gods), as if they are transplated there to grow as heavenly

W pIa.nts.

_ " O how painful is it to think! that the fading graces
of our oaptuled girls, are now mocked by the heavenly nymphs,
in their disdainful dance over their defeat and disgrace.

21. O it is painfal to think! that the attending damsels,
that fanned my father with their chour: flappers, are now waits
ing upon the thousand-eyed Indra in their servile toil.

122, O the greatest of our grief is, this sad and ecalamitous
fall of ours at the hands of a single Hari, who has reduced us to
‘this state of helpless impotency.
28, The gods now reposing under the thick and cooling
shades of {rees, are as cool as the rocks of the icy mountain
- (Himalaya); and do not burn with rage nor repine in grmf hke
ourselves.. '

24. The gods protected by the power of Sauri (Hari), are
raised to the pinnacle of prosperity, have been mocking and res-
training us in these caves, as the apes on frees do the dogs be-
low. (The enmity of dogs and apes is proverbial, as obstrue-
. ting one another from alighting on or rising abiove the ground).

25, The faces of our fairies though decked with ornaments,
are now bedewed with drops of their tears; Like the leaves of
lotuges with the cold dews of night.
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 the azure arms of Hari, like the vault of heaven stsmdmg upon
the blue arches of the cerulean sky.

| | 97, That Hari has become the support of the celostial hoat
'_when it was about to be hurled into the depth of perdition ;in

' the same manuer as the great forfoise supported the mount Man~
| dara, as it was sinking in the Milky ocean in the act of churning
1 it. | (Samudra manthana). This was the act of the po:,t-deluvmns .
i '-reolmmmg froma the sea all that had been swept into Lt at the
_--'_g"xea.t deluge, bt

8. This our great father, and these mighty demons underl i

(il him, have been laid down to dust like the lofty hills, that were

0 levelled with the ground by the blasts of heaven at the end of
the Kalpa. | WL

(029, Tt is that leader of tl*e celestial forces, the peerless des-
" troyer of Madhu (Satan), that is able to dustroy all and every
| ) thing by the fire in his hands, (the flaming lightnings preceding |
' tho thunder-bolts of Indrs. (The twin gods, the thundering (va~

J.mp-a'm) Indra and the flaming (analapani) Upendra, bear great
' laffinity to Jupiter tonitruous or the thundering Jove, and his

: younger brother the trident-bearer Neptune).

30 His elder brother Indra bhaffles the battle axes in ‘the
. "hands of the mighty demons, by the force of the thunder-bolts
held by his mightier arms, as the big male monkeys kill their

' male offspring. (These passages prove the early invention of

fire arms by the Aryans, to have been the cause of their victory

N over Daityas or the demigods).

31. Thoungh the missive weapons (lightnings), which are let
_fly by the lotus-eyed Vishnu be iavincible; yet there isno
'-weapon or instrument which ean foil the force of the thunder :
(lit break the strong thunderbolt). (Vishuu the leader of Vishas
or the first foreign settlers of the land, overpowerd the earth-
borni Daityas by his fire and fire arms, and dispossessed them of
~their soil, and reduced them to slavery. The descendants of the

b 26 The old atage of this aged world which was warsted aud ,I b .
*--_gmug to be pulled down by our might, is now supported upon
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gl _7"'-_nm'l moon, whicli sorve to manifest all the worlds to' view, are
 the two eyes situated on the forehead of my Vishuu,

50, This azure slcy is the cervlean hue of the body of my

i Vishnu, whieh is as dark as a mass of watery cloud ; and darkens
the sphere of heaven with its sky blue radiance. The meaning
. of the word Vishnu was afterward changed to the residing
'-dwmxty in all things from the root vish,

51, Here is the whitish conch in the hand of my Hari, which

s sonant with its fivefold notes (panchajanya), and iy as
&R I_‘hr:lght as the vacuum—the receptacle of sound, and ad Whltﬂ
(ims the milky ocean of heavens (the milky path).

52, Here I sce the lotus in the hand of Vishnu, representing

'the lotus of his navel the sent of Brahrad, who rose from ﬂnd
~ sab upon it, as a bee to form his hive of the world.

53, I see the endgel of my Vishnu’s hand (the godd)

: atudded with gems about ity in the lofty pealk of the mountain

of Sumeru, beset by its gemming stones, and hurling dewn
the demons from its precipice.

54. 1 see here the discus (chaukra) of my Hari, in tho riging
Tuminary of the sun, which fills all sides of the infinite Space,
with the radiant beams emanating from it.

55, I gee therein the laming fire, the flashing sword-pandaka

o Vishnu, which like an axe hath cut down the gigantic bodies

of Daityas like trees, while it gave great joy to the gods,

56. 1 see also the great bow of Vishnu (S4ranga), in the wa~
riegated rainbow of Indra; and also the quiver of his arrows in
the Pushkara and Avarta clouds, pouring down their rains like

piercing artows from above.

57, The big belly (Jathara) of Vishnu, is seen in the wast

. vacuity of the firmament, which contains all the worlds and all

the past, present, and fubure creations in its spacious womb, "”"-\.\

58. 1T see the earth as the footstool of Virdj, and the high

sky as the canopy on hig head ; his body is the stupendous f&buc ¥ by :

of the universe, and his gides are the sides of the compass.
Yori T 106
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59, Txeo the great Vishuu visibly manifest to my view, a8

. shining wnder the cerulean vault of heaven, monnted on his
| eagle of mountain, and holding his conchshell, discus, cudgel
. and the lotus in his hands (in the manner deseribed above).
10180, T see the wicked and evil minded demong, flying from

T 'heapg 0£ gtraw or ha-y ;fama) b

. mpein the manner of the fleeting straws, which are blown and
 borne away after by the breath of the winds, (Lit:—as' the

61, 'This sable deity with his hue of the blue gapphire and

i . mantle yellow, holding the club and mounted on the eagle and

..i { -'a_eeompanied by Lakshmi; is no other than the selfsame
| Twperishable One. Vishnu latterly called (Krishna) is the queller
. of demons, like christ in the battle of the gods and Titan, and is

believed to be the only begotton Son of God).

62, What adverse Spirit can dare approach  this all-devour-

i ing flame, without being burnt to death, likea flight of moths

| falling on a vivid fire 7

i 63, None of these hosts of gods or demigods that T see
before me, iz able to withstapd the irresistible course of the

" destination of Vishnu. And all attempts to oppdse it, will be as' |

vain as for our weak-sighted eyes to shub out the light of the sun,
8d. I know the gods Brahm4, Indra, Siva and Agni (ignis—
" the god of fire), praise in endless verses and many tongnes, the

| Vishnu as their Lord.

85, MThis Lord is ever resplendant with his dignity, and is

' invincible in his might; He is the Liord beyond all doubt, dis~
. pute and duality, and is joined with transcendant majesty.

66. 1 bow down to that person, which stands as a firm rock
amidst the forest of the world, and i¢ a defence from all fears
- gnd dangers, It is a stupendous body having all the worlds si-
" tuated in its womb, and forming the essence and substance of
. every distinet object of vision. (Here Vishnu is shewn in his
_microcosmic form of Viraj (Vivat murti).

Y 1 AT W
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| '_..:.thas are the Valshyas, wh(: setﬂed m Indxa Iong befm*e the '

e,

it o Th;s Han is inured in warfare, in the previous battles

| faughf between him and our forefathers ; in which they uprooted
. and flung great rocks at hxm. and waged AR ‘1‘@3’31‘11 it
| -}campa,zgns | i

83, It cannot be expected that he will be afraid of us, who

. stood victorious in those continuons and most dreadful and des~
" tructive warfares of yore,

84, TIhave thonght of one expedient only to oppose the '
b ra.ge of Hari, beside which I find no other way for our safety
'(ht—-—remedy] |

.85, Letus therefore with all possube speed have recourse

%o him, with full contriteness of our souls and Ltnderqtm.ndmg 5

because that god is the true refuge of the pious and the only

. resort of every body :

86, There is no one greater than him in all the three wm]ds 3
foy I come to know, that it is Hari only, who is the sple cause
of the creation, sustentation and destruction or reproduction of

 the world.

87. From this moment, fherefore, I will think only of that
unborn (inceate) Ndrdyana for ever more; and I must rely on

_- : | that Nﬁ,xéynna, who is ptesent in all placcs and 18 full in myselt
. and filling all space,

. |88, Obeisance to Ndrdyana fcn ms my faith and profmsmn,
-_fm' ruy success in all undertakings ; and may this faith of mine
ever abide in my beart, as the wind has its place in the nndst of

e empty Bt |

189, Hari is to be known as filling all sides of space and
vacuum, and every part of this earth and all these worlds; my
ego is the immeasurable Spirit of Hari, and my inborn soul is

full of Vishnu.

140, He that is not full with Vishnu in himself, does not be-
I_neﬁb by his adoration of Vishnu; but he who worsh1ps Vishau
by thinking himself as such, finds himself assimilated to his god,



-Ia'.ﬁr'll becomes one with him. (Or rather he loses himeelf in hid
- God and perceives nought besides). ‘
41, He who kaows Hari to be the same with Prahldda, and
not different from him, finds Hari to fill his inward soul

with his spivit: (So says the Sruti ;—Prdhlada was the mearnate |
- Hari himself), .

42. The eagle of Hari (son of Vmatei) flies. throngh the
infinite space of the sky as the presence of Hari fills all infinity,
and his golden body-light, is the seat of my Hari also, (Here the
bird of heaven means the sun, which is said to be the seat of
Hari). : o

48, 'The claws, of this bird,—Kara (or rays) serve for the
" weapons of Vishnu ; and the flash of his nails, iy the flash of the
 Vishnu’s weapons, (Here Garuda bivd of heaven, seryes for a
| personification of the sun, and his claws and nails represent the
~rays of solar light).

fitk 1 | YOGA VASISHTHA.

; 44, These are the four arms of Vishnu and their arralets,
~ which are represented by the four gemming pinnacle of mount
Mandara which were grappled by the hands of Hari, af his
churning of the milky ocean with it.

45, This moonlike figure with the chouri flapper in her hand
and rising from the depth of the milky ocean, is the goddess of
progperity (Laksmi) and associating consort of Vishnu,

46. She is the brilliant glory of Hari, which was easily ac-
quired by him, and is ever attendant on his person vith undi-
rainished lustre, and illaminates the three worlds a8 a radiant
‘medicinal tree—makaushadhi,

47, There is the other companion of Vishnu called Mégyd or
illusion, which is ever busy in the creation of worlds upon worlds,

and in stretching a magical enchantment all-about then.

48. Here is the goddess Victory (Jayd), an easy earned at-
tendant on Vishnu, and shines as a shoot of the kalpa tree,
extending to the three worlds as an all-pervading plant.

49, ™These two warming and cooling luminaries of the sun
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THE SPIRITUAL AND Fommx. W ORSHIP OF Vmg Rtk AN

‘ . Argument. Prahlddu's Wursh_ttp of lemu both in spivit and his Iﬁlaga,:
: Wi_t-uaﬂsed by the guds, asthe Beginning of Hero and Idol Worship.

TASISHTHA conbmued A ftor Prahmda had meditated on .' .
¥ Vishnu in the aforesaid manner, he made an image of him s
. as Ndrdyana, himself, and thought upon worshipping that enemy

of the Asura rvace, (Here Vishnu--the chief of Vishas and

",Id@ﬂtl'ﬂyel' vf Asuras, is represented as the spirit of Nﬁ-lawyana,
. and worshipped in that foun) ; i

And that this fioure might not be otherwise than the_
form of Vishnu lnmsell‘ he invoked the Spivit of Vishnu to be'

L1 eettled in this his out-ward figure also. (This was done by'

incantation of Pranpratishtha, or the ¢harm of enli vening an

'_ idol in thought).

3. It was seated on the back of the heavenly bird Garuda,
-an-ayed. with  the quadraple attributes (of will, intelligence,

4 action and merey), and armed with the fourfold arms holding the
. conchshell, discus, elub and a lotus. (This passage shows the

the fietitious representation of the person of Vishnu, with hig
'fourfold arms of these, the two original arms with the endgsl
“and  diseus were in active use, while the two fictitious and
-"_1mmovabln ones, with the comhshell and lotus, were clapped on
: ﬂar mere show). ;

4, His two eye-balls flashed, like the orbs of the sun and
' 'moon an their outstretehed sockets; his palms were as red asg
lotuses, and his bow sarange and the sword nandaka bano on h;s |
two shonlders and sides.

U5 T will wovshlp this imflp*e,f 'd be, with all my adherents
and dupendmte, with an abnnda.u it ,I;__gla.beful offerings agreeable
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to my taste. Gloss. Thmgs delt,etabla to one’s ta,ste, are mos:t
‘acceptable to the gods. *

6. T will WOI‘Shlp this great god always, with all kinds of

il ‘oflering of precious gems and jewels, and all sorts of articles for

bodily wuse and enjoyment.

7. Having thus made up his mind, Prahldda collected an

abundance of various things, and made offerings of them in hig
" mind, in his worship of Mddhava-the lord of Lakshmi. (M4 a.nd
Réma are titles of Lakshmi).

8. Te offered rich gems and jewels in plates of many kinds,

and presented sandal pastes in several pots; he burnt incense and

lighted lamps in rows, and placed many valuables and ornaments

in sacred vessels.
9. e presented wreaths of Mandara flowers, and chains of

lotuses made of gold, together with garlands of leaves and flowers

 of kalpa plants, and bouquets and nosegays studded with gema

| and pearls,

10, He hung hangings of leaves and leaflets of heavenly
arbors, and chaplets and trimmings of various kinds of flowers,
as wakas and kundas, kinkiratas and white, blue and red

Totuses, _
11, There were wreaths of kaklare, Kunda, Kdsa and Kin-

suka Aowers; and clusters of Asoka, Mudana, Bela and Kdnikdre
blossoms likewise.
12, There were florets of the Kadamba, Vakala, wimba,
Sindhuwdra and Ydthikas also ; and likewise heaps of pdribladra,
gugguli and Venduka flowers,

13, There were strings of priyangu, patala, pdia and pdlala

flowers ; and also the blossoms of dmra, dmrataka and gavyas;

and the bulbs of daritaki and vibletaks myrabolans,

Tl he fﬁrmm figare of meditation was that of Virdj, the god who with his
ﬂwumnd heads, hands and legs and fest AT U ’G‘U“ﬂ‘ e Yy
' m, ghows the Daitiya Titan Briareus svith his hundred heads uucl hands ; bur,

he figure of worship in this chapter is that of Vishno, with his four arms, one
ad and two legs only, as a more compendious form for common n.nd
practical worship.
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il 14".[‘110 flowers of Séle and tamdla trees, were strung to~
. pether with their leaves ; and the tender buds of Sahakdras, were

fastened together with their farinacious pistils. _
Al ]"5‘_-._ There were the £efukas and eentipetalous flowers, and the
shoots of ¢la cardamums; together with overything beantiful to
sight and the tender of one’s soul likewise. ' '
16. Thus did Prdhlada wership his lord Hari in the inner

" aparment of his house, with offevings of all the richest things in
the world, joined with true faith and earmestness of his mind

and spirit, ¥

17, . Thus did the monarch of Dénavas, worship his Tord Hari
externally in his holy temple, furnished with all kind of valuable

(things on earth, (The external worship followed that of his
_internal worship in faith and spirit. These two are distinctly
called the mdnase and bdphya pujas and observed ene after the

other by every orthodox Hindu, except the Brahmos and ascetics
who reject the latter formality.

18,  The Dénava sovereign became the more and more gratified
in his spirit, in proportion as he adored his god with more and
more of his veluable outer offerings.

19, Henceforward did Prahl4da continue, to worship his

lord god day after day, with earnestness of his soul, and the
same sort of vich offerings every day.

20, Tt came to pass that the Daityas one and all turned

Vaishnavas; after the example of their king ; and worshipped

. Hari in their city and temples without intermission.

21. ' This intelligence reached to heaven and to the abode of

' thg gods, that the Daityas having renounced their enmity to

* The flowers and offerings mentioned in thig place, ave all of a white hue,
and speciaily sucred to Vishuu, as thore are others peculiaxr to other deities,
whose priests and votaries most carefully distinguish’ from one another. The
adoration of Vishuun consists, in the offering of the following articles, and
observance of the rites as mentioned below: vis. Mumigation of  incense and
lighting of lamps, presentation of offerings, of food, raiment, and jowels snited
to the adorer’s taste and best meang, and presents of ‘betel leaves, nmbrellas,

‘mirvors and chowri flappers. Lawstly, scattering of handfuls of flowers,

turning round the idol and making obeisance &o.
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V:shnu, have tumed hlb fahhful bchevers and Wm'shxppers i
i r‘mﬁa. .
i The Devas were all astonished to Iearn, that the Dmtyaa
"'-"lmd acvepted ‘the Vaishnava faith ; and even Indra marvelled
| with the body of Rudras about him, how the Daltyas came to be
- 50 at once. |
28, The astoni q‘u,d Devas then left. their celesbml .s,bode, ancl _
xepaired to the warlike thnu, reposing on his serpent couch 11
I tht, milky ocean. '
_ 24, They related to him the whole account of ‘rhe Daxtyas
! and they asked him as he sab down, the cause of their eonvermon, _
wherewith they were so much astonished. '

‘had ‘always been averse to thee, have mow come to embrace
."'th) faith, which appears to us as an act of magic or their
. hypoerisy,

26  How different is their present. transformation to the
Vamhnava faith, which is acquired only after many trausmlgm- )
| tions of the soul, from their former spirit of insurrection, in -
i whlch they broke down the rocks and mountains, '

.'27 The rumour that a clown has become a learned man, s
ag gladsome as it is doubtful also, as the news of the buddmg of
blo:.soms out of season,

28, Nothing is groceful without its proper place, as a rich

, _;]mvel loses its value, when it is sel with sworthless pebbles.
(The show of goodness of the vile, is a matter of suspicion),

© 29, All animals have their dispositions conforming with

25. The gods saidi—How is it Lord | that the demons wlxo"" i

- i kT _ it
L * RgITIN Aaae genuwa N droes  gengle meray
et o
* Bralmé was the god of Brahmanas, and Vishnn was Warshrpped by the eaJy
| Vaisya colonists of Tundia; while sive or Mahadeva wad the dity, of the
‘mhorigenal Daityas. These peoples after long contention came to be amalgn-
mated into one preab body of the Hindag, by their adoption of the mixed
| oreed of the said triality or frinity, mnder the designation of the Triuve
duoty, Btill there are many people that have never been united uunder this
*triad, aud maintain their several creeds with tenacity. Sce Wilson's Hindu
Religion.



own natures ; how then can the pure fmth of Vlshnu::'
th the dogglah naﬁmes of the Dmtyas? .

0 r .Bbdtes, as to see thmws of opposlte naturcs
nefsmn mth one ahother.

. a8 we are never glad to Iearn 8 Ioéus-bed to be
pa.rch in tha desert soil ; so we can never rejoice at the
ht, that the : race of demons mll place theu fa]th m._-"

_ the Iord of gods._ i

v :!.1, i




CHAPTER XXXIIL

PRAHLXIM’S SupprIcATION TO HARL, A
Amumenb Hari’s Visit to Prahlida, and bis Adoration of hlm.

ASISHTHA said :—The lord of Lakshmi, secing thb gods

" so clamorous in their accusation of the demons, gave his
. words to them in sounds as sonorous as those of the rainy clouds,
/in response to the loud noise of scresming and thirststriken
peacocks.

2. The Lord Hari smd «—Don’t you marvel ye gods! ab
Prahlddars faith in me ; asitis by virtue of the virtuous acts of
his past lives, that pious prince is entitled to his final hbem-
tion in this his present life.

‘8. He shall not have to be born again in the womb of
8 woman, nor to be reproduced in any form on earth; but mush
vemain aloof from regeneration, like a fuetl pea which does not
‘germinate any more. | '

4. A virtuous man turning impious, becomes of course the

source of evil; but an uynworthy man beeommo' meritorious,
is doubtless a step towards his better being and blessedness,

5. Yougood gods that are quite happy in your blessed
seats in heaven, must not let the "ood deserts of Prahlida be
any cause of your uneasiness,

6, Vasishtha resumed :—The Lord having thus spoken to
 the gods, became invisible to them, like a feather floating on
“the surface of waves. ; |

7.. The assemblage of the immortals then repaired to their
heavenly abodes after taking their leave of the god; as the
particles of sea water are borne to the sky by the zephyrs, or by
the agitation of the Mandara mountain,

8. The gods were henceforth pacified towards Prahldda ;

because the mind is never suspicious of one who has the credit
of his superiors,
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. Pz ahl:ida also continued in the daily adoration of his god,
:_,’w:bh the contriteness of his heart, and in the fmmulas of hls :
e 'gpmtunl aral and bodily services, :
1110, 1t was in the comrse of his divine service in  thik
. manner, that he attained the felicity proceeding from his vight
-_dlscnmmatlon, self-resignation and other virtues with . which
he was erewned, -

11.  He took no delight in any object of en Joyment nor

I'__'-"_."-fdis any pleasure in the society of his consorts, all whieh he
4 shunned as a stag shuns a withered tree, and the company of

hu ma.n beings.

12, Hedid not walk in the ways of the ungodly, nor speut‘
hxs “{nme in aught but religions discourses, His mind did nat
dweli on visible objects, as the lotus never grows on dry land,

At 7 Hig mind did nov delight in pleasures, which were all
linked with pain; bat longed: for its liberation, which is as

. entire of itself and unconnected with anything, as a single grain
- of unperforated pearl. i

14, Bub his mind being abstracted from his enjoyments,

and not yet settled in its trance of ultimate rest; had been only

 Waving between the two states, like a cradle swinging in hoth

ways, :

1158, The god Vishnu, who knew all thmg‘s by hiz all-knowing

_ 'Ilntelhgem‘e beheld the unsettled state of Prahlada’s mind, from
-hls seat in the milky ocean.

. Pleased at Prahldda’s firm belief, hLe proceeded by the
suh-teu anian route to the place of his worship, and stood confest

 before him at the holy altar,

o 17. Seeing his god manifest to his view, the lord of the
~ demons wmshrpped bira with twe fold veneration, and made

W ‘many vespectiul ofteungs to his lotus-eyed deity more than his
usnal practice.

18, He then gladly g,iorlfzed lm. god ‘with many swelling
~orisong, for lus delgnmg to appear before him in bw houge of
worship. -_ ALY _ '

Vm, 1 S : 107
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19, thlﬂda saad w1 adove thee, O my 101d Harl! that
.-_'-':-._.-'.__art unborn and undecaying ; that art the blessed receptacle of
| three worlds; that dispellest all darkuess by the light of bhy
i "_rbody s anrl art; the refuge of the belpless and friendless,

Wil | alore my Hari in his complexion of blue-lotns leaves,

N and of the colour of the autumual sky 5 1 worship him whoge
L '!bn(ly is of the hue of the dark &Aramare bee; and who holds
it " in his arms the Jotus, disens, club and the eonch-shell,

21, Tworship the ged that ‘dwells in the lotus- hke hearts
of: his votaries, with his appearance of a swarm of sable bees ;.
| and holding a conch-ghell as white as the bud of a lotus or
hly, with the earrings ringing in his ears with the music of

ey huraming bees.

22 ‘T resort to Hari’s sky- Jlue shade, shining with the atarry
. light of his long stretching nails; his face shining as the full-
' moon with his smiling beams, and his breast waving as the
40 _snrface of Ganges, with the sparkling gems banging upon it.
98, TIrely on that godling that slept on the leaf of the fig e

b -tree, (when his spirit floated on the surface of the waters) ; and
\that contains the universe in himself in his stupendous form of

¢ " Virdj; that is neither born nor growa, but is always the whole
by himself; and is possest of endless atmbhtes of bis own

| i na.ture.
4. I takem y refuge in Hari, whose bosom is daubed with .
| 4he red dust of the mnew-blown lotus, and whose lett side 19
' adorned by the blushing beauty of Lakshmi; whose body s
.\ mantled by a coloured red coverlet; and besmeared with red

i _sandal paste like liquid gold.

95, 1 take my asylom under that Han who is the des-
. 4ructive fiost to the lotusebed of demons; and the rising sun
' to the opening buds of the lotus- bed of the deities; who is the
" soucre of the lotus-born Brahmd, and receptacle of the loti-
-form geat (cranium) of our understonding.

/26, My hopeis in Hari~the blooming lotus of the bed of the
triple world, and the only llght amidst the darkness of the

= = -
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i 3iLa verdan!k ti'ees or hills ; the external bodies are all of a gloss
i "na.t.ure, but my ego is quite a simple and pure essence. T
010, Tam not this insensible body, which is both dull andr
| dumb, and is made to move for a moment by means of the vital'

i airs It is an unreal appearance of a transitory existence,

- 11, ¥ am not the insensible sound, which is % vacuous sub-
‘stance and produced in vacuity. This perceptible by the ear-hole,
i aind i a8 évanescent and inane as empty air.

I am neither the insensible organ of touch, or the

i md:noﬁtab'y feoling of taction; but find myself to be an inward

principle with the faculty of intellection, and the eapamty off

b hmomnﬂ' the natmc of ‘the soul.

718, 'Tam not even my taste, which is confind to the whshlng

. of certain objects, and to the organ of the tongne; which isa

 trifling and ever vestless thing, sticking to and moving in the

dil cavity of the mouth.

‘14, Tam not my sight, that is employed in seeing the vxsrb]esc
only ; it is weak and decaying and never lasting in its power,
nor capable of viewing the invisible Spirit.

15, Tam not the power of my smelling, which appertains.
o my nasal organ only, and is conversant with odorous gub-
"stcmces for g short momens only. (Fragrance is a flecting thing).

il e pure intelligence, and none of the sensations of my
five external organs of sense; I am neither my mental faculty,
'w‘amh is ever frail and fruit ; nor is there any thing belonging

to me or perhlmpa.tmu* of my true essence, I am the soul and

an m{iwmble whole,

O o the ego or my mtellocf without the ob JOCtS of in-
; telleetmn (3 e. the thinking prineiple freed from its thoughts).
My eqo pervades internally and externally over all things, and
manifests them to the view. I am the whole without its partss
puru without foulness and everlasting., -

| At is my intellection that mamfeqts to me tluq pot and
tha,t pamtm and brings all other objects to my knowledge by its
pure light; as the sanand a lamp show everything to the sight.
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(09, Ak I come o remember ‘tha whole truth ab - preaent i,
: tha.t I am the immutable and all pervading Spirit, shining in
 the form of the intellect (Gloss. The internal and mtellectua.l' ;

Boul, is the Spirit of God).

"0 This essence evolves itself info the various fa.cultles OE -

genge ; as the inward fire unfolds itself into the forms of ifs
ﬂash and flame, and its parks and visible light.
~ 21. Tt is this principle whieh unfolds itself, info the forma

. of the different organs of sense also; as the all-diffusive heat

of the hot season, shows itself in the shape of mirage in sandy
~ deserts.

22, It is this element likewise wh:ch ‘constitutes {;he subq-f

‘tance of all objects; as it ig the light of the lamp which is the
«cause of the various colours of things ; as the whiteness or other
. of a piece of cloth or any other thing. (The intrinsic perce-
. plevity of the soul, causes the extrinsic senses and thezr separate

. '- . organs).

23. 1Itis the source of the percoption of all living and_ i

-I Wakmg beings, and of everything else in emsience and as a

micror is the reflector of all outward appearances, go is the Soul

the reflactive organ of all its internal and external phenomena,_ |
24, Tt is by means of this immutable intellectnal lght

alone, that we perceive the heat of the sun, the coldness of the
' moon, solidity of the rock and the fluidity of water. o
| 25. 'This one is the prime cause of every object of our con-
tinunous pereeptions in this world; thiy is the first cause of
. all things, without having any prior cause of its own, (The soul
. produees the body, and not the body brings forth the soul). :

.86, It is this that prodoces our notions of the continuity

i oE objects that are spread all around us, and take the neme
| of objects from their objectivity of the soul; as a t_hi‘ng. 18
 called not from the heat which makes it such.

97, Itis this formless cause, that is the prime cange of all
plastic and secondary causes s (such as Brahm4 the ereative agent;

. and others). It is from this that the world kas its production, as

coldness is the produce of cold and the like,
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A i " PRARTADA’S SELF KNOWLEDGE OF SPIRTTUALISN.

Argument Prahlada’s Meditations and attamment of splrlhtai

v kﬂowledgo by the blessing of Vishnu.

HE Lmd sa,xd, iy thon rich jewel on the crown of the«
Daitya race! Receive thy desued boon of me for alleviation

SR, thy wordly afllictions,

‘2. Prahldda replied :—What betfer blesqmw can I ask of

j:hee, my Lord | than to instrunct me in what thou thinkest thy'

best gift, above all other treasures of the world, and whleh 18
“able to requite all our wants in this migerable life, _
8. The Lord answered :—Mayst thou have a sinless boy !
. and may thy right diserimination of things, lead thee to thy'

| rest in God, and the attainment of thy Supreme felicity, after

it dlSpOl‘alOﬂ of thy earthly caves, and the errors of this world.

' 4 Vasishtha rejoined .Being thus bid by his god, the lord
" of demons fell into a profound meditation, with his nogtrils |

_ snoring loudly like the gurgling waters of the deep.

b, Asthe lord Vishnu departed from his sight, the chief of
“he demons made his oblations after him ; consisting of handfuls
of flowers and rich gems and jewels of various kinds.
.6, Then seated in his posture of padmdsana, with his legs
folded over one another, upon his elevated and elegant saat
- and then chaunted his holy hymn and reflected within himself, -
7. My deliverer from this sinful world, hag bade me to have
i my diserimination, therefore must I betake myself to dlsommx-
na.te betsveen what is true and falsehood.
i 8 1 raust know that I am in this darksome world, and
must geck the light of my soul as also what is that principle
- (Ego), that makes me speak, walk and take the paing to earn
royself. :
9. 1 perceive it is nothing of this external world, like any of
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23 ‘Tha gads Brahmfi Vlshnu, Rudra and Indm, who are
ﬂaﬁaes of the existence of the world, all owe their origin to th1s
,-:Pl'lmae c.ause, who has no cause of bimself, '

29, 1 hail that Supreme soul which is imprest in me, an&
fi"m aparh from every object of thought of the intellect, ‘md
'whlch is celf manifest in all things and at all times.

| 30. All beings besides, stand in the relation of ‘modes and
 modalities to this Supreme Being ; and i:hey Lmmerge as pro-
pentms in that intellectual Spirit,
g o Wha.tever this internal and intelligent Soul wwills) 6 do,
-;_the same is done every where; and nothing besides that sell—
__-:',same saul exists in veality any where.

e | Whatever is intended to be done by this mte}Iectu'ﬂ ;
A .'_power, the same receives a form of its own ; and whatever is
| thought o be undone by the intellect, the same is dissolyed mto
. mought from ity substantiality.

183, These numberless series of worldy objects, (as this
| pot, this paintings and the like), are ay shades cast on the
| immense mirtor of vacuum, (or as aiv-drawn pictures represente
ed on the canvas of empty Space).

84, All these objects increase and decrease in their figurey
gl under the light, of the soul, like the shadows of things enlarging
A ':aud dzmtmahmg themselves in the sun shine.

This mt»emal Soul is invisible to all beings, except to
el _tlmse ‘whose ‘minds are melted down in piety. It ig seen by
the rwhteoua in the form of the clear firmament.

. 86. This great cause like  large tree, gives rise to all these
'_v:slble phenomena like its germ and sprouts ; and the moves
- xoents of livings, being, are as the flitterings of bees about this
. -tree

bl T t_hi's ﬁ_ha.t gives rise to the whole creation both in
- itsideal and real and mobile or quiescent forms ; as a huge rock
| pives growth to a lange forest with its various kinds of big trees
_aud dwarf shrubberies. {To }Ilm no high, no low, no great, no

small, He fills, he bounds, conneeta and equals all.  Pope),
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38, Tt is not apart Honk anything, emstmg in the Womb Bt ﬁ

i Hll

ithis tuple world ; but is residing alike in the highest 0*0&*;,

" as in the lowest grass below; and manifests t]n,m all full Yo

| our view,
.89, This is one with the ezo, and the all-pervading soul and
is situated as the wmoving spirit, and unmoving dullness of the
_wh_ole.
40, The universal soul is beyond the distinetion, of my,
thv or his individual spirit 5 and is above the limits of time, and
place, of number and manner, of form or figure orshape or size,

41, Ttis one intelligent soul, which by its own infelligence,

is the eye and witness of all visible things ; and is represented
ns having a thousand eyes and hands and as many  fect,

(Wherewith he sces and grasps everything, and stands 'aml '

moves in every place).

42, "This is that ego of my-self, that medels about the ﬁr-
mament, in the body of the qhmlng gun ; and wanders in other

forms also, as those of air in the current Wmds. (-The frst

| person I is used for supreme Ego). ' o
43, The sky is the azure body of my Vishnu mth

~accompaniments of the conchshell, disens, club and the I,o.i:u_s.r,

in the clouds, all which are tokens of prosperity in this wocld

by their blissful raing. (Vishnu is the lord of Lakshmi or pros-

perity, which is another name for a plenteous barvest. IHer"

other name Sris the same with ceres-~the goddess of corn and
mother of Prosperine in Grecian mythology). *

44, T find myself as identic with this god, while I am sifting |

in my posture of padmasana and in this state of Szmddii —
hypnotism, and when T have attained my perfection in quietism,
(which i the form of Vishuu in the serene sky).

45. I am the same with Siva—the god with his three eves,
and with his eye-balls rolling like bees, on the lotus face of
CGranri ; and it is T that in the form of the god, Brahmﬁr,- contain

* Mhe higtory of Sankrit words devives the name Lakshmi from the appel-
Tation of king Dilipa’s queen, who was fo'called from her lnckiness:  Thus the
words lucky and luckhy (valgs), ave gynonimous and same in sound and gengs).

f |
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o whole ereation in me, as a tortoise contracts its limbs
aitsolf, (The soul in rapture, seems to contain the macrocosm
i o _

; I £ § rti'le over the world in the form of Indra, and as a monk
| T dommiand the monastery which has come down to me. ¢, ¢. T am
an Indra, when [ reign over my domain; and a poor monk,
" when I dwell in my humble cell.

o 47, 1 (the Ego) am both the male and female, and I am
| both the boy and girl; I am old as regards my soul, and
LT amyoung with vegard to my body, which is born and ever.
. 48, Theego is the grass and all kinds of vegetables on
. earth; as also the moisturé wherewith it grows them, like its
. thoughts in the ground of tha intellect ; in the same manner ag
" herbs are grown in holes and'wells by their moisture, ¢, 0. The
‘ego or soul is the pith and marraw of all subs{ance.

_ 49, Tt is for pleasure that, this ego hasg stretched out the
 world ; Iike a clever boy who makes his dolls of elay in play,
. (God forms the world for his own amusement),

50, This ego is myself that give existence to all being, and

b e T in whom they live and move about; and being at last,
) forsaken by me, the whole existence dwindles into nothing.. -
0 (The ego is the individual as well the universal soul).

WG Whatever image is impressed in the clear mirror or

- mould of my intellect, the same and no other is in real existence,
‘because there is nothing that exists beside or apart from

- myself. -

82, T am the fragrance of flowers, and the hue of theis
leaves; T am the figure of all forms, and the perception of

. perceptibles. '

~ 83. Whatever movable or immovable thing is visible in
~this world; T am the inmost heart of it, without having any

. of its desires in my heart,
a4, As the prime element of moisture, is diffused in native

o Yionu 1% i 108
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mn tﬁe ferm of water 80 is 1wy spirit ovempma& m Vegetabieﬁ'

i o

| and all things at large in the form of vacuu. (Which is in the |

4 'f'.j"--'msu'ie and outside of every thing).

o at my own will. _

A v S butte'r i contained in roilk awd moisbure 3§ inherent
U m water ; ; so is the power of the intellect sprend in all beings,
Al .'and 50 the ego is situated in she interior of al} things.

s 'present past and future ages ; and the objects of intelligence,

productions of eat th.

o thclease of its shapeand size. 1 am this all-pervading and all-

tmctmn from the aukhsma-deha or mlerocosm)
59, 3 1 have gamed ray  boundless empire over all woﬂds,

i i mhhouh ‘my seeking or asking for it ; and without snbdmng i
hke Tudea of old or erushing the gods with my arms, (Manm

35 the lord of the world of his own nature, or as the poet says i
1 am the Mouarch of all X et and my right there is pone

4 to dispute i

pirit b my epirit; and find myself lost in it, as in the vast
ocean of the universal deluge.

61 1 find no limit of this spirit; as long as 1T am seated in

the enjoyment of my spiritual bliss; bnt appear to move P it
a8 a minute mollusk, in the fathomless expanse of the milky
| ocean

L This teraple of Brahmanda or mundane world, is too
i small and straitened for the huge body of my soul ; and it is
S xmposub]e for me to be contained in if, as it is for an elephgnt
: o enter into the hole of a needle.

BT, The world existe in the intellect, at all times of tha :

" are all inert and dovoid of metion 5 like the mineral .ancl ve«etuble___'

preduﬂt‘zve potver, known as Virat mirti or macrocosm (in dis~

60._ Othe extensive spmt of Godl 1 bow down fto th*xt "

)85 I enterin the form of eonsciousness, into the mi}erwr"'”"
ek everything ; and extend in the manner of varions 4{3513&'5]0!]

: 5%, T am the all-grasping and a!]-powcrful formy of Viraj,
whzeb fills the infinite space, and is free from any diminution
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@3. M' v body stretches beyan.d the, reglen of B;ahmé and my

| _.-"rhin,ttubutes extend beyﬂnd the categories of the schoals, and
there is uo definite limitation given of them to this day.

| 84. 'The attribute of a name and body to the unsapported
"-.smﬂ is a falsehood, and so is it to comptess the wnli m1tad soul
 within the parrow bounds of the bedy. | |

108y To say this is T, and this another, is. a,ltogether wrong
il '_ nd what is this body or my want of if, or the state of Iwmg _
| or death to me? (Since the soul is an immortal and eth'eria.l_ |
R "mb*tance and my frue-self and essence). !

i -morbal beings in this frail and miserable world. .

187, How great is this grand sight of the 1mmenstty of
_ iBrahma' and hew mean are ¢these creeping mortals, with their
. high aims and ambition, and all their Splandums of ro valty |
i _(’l‘he glory of God, trauscends the glory of glovious sun). {
il 001681 This pure intellectual sight of mive, which is fra.u;{h!:
. with endless joy, aecompanied by ineffable tranguility, surpasses
all other sights in the whole world. (The rapture of heavenly
~ peace and bliss, has no bounds), iy

69, 1 bow down to the Ego, which is sitmated in all
.héinf"b 5 which is the intelligent and inteliectual goul, and quite
+apart from whatever is the object of intellection or thought (4.6
'\ the unthinkable spirit),

| How foolish. and short-witted were my forefa.thers, e
: --_'who hawng forsaken  this spiritual domain, have Wandered s i

70, T who am the unborn and increate soul, reign frigme= 0

. phant over this perishing world ; by my atéainment to the state
. of the great wniversal spivit, which is the chief object of gain-
L7 Ahe summnmbonun of mortal biemgs, and which I live to enjoy. .

\ (This sablimation of the human soul to the siate of the supreme
i pmt, and enJo‘(menL of spiritual beatification or hea.venly mp-
bure, is the maiu aim and end of Yoga meditation).

71, T take no delight in my wnpleasant earthly dominion,
swhich is o full of painful greatness ; nor like to lose my ever-
_ lasting realm of good understunding, which is free from

tronble and full of perpetual delight. '



sm Crl ) Yom V.A'smnfrm

7 Gumed be {he ww’imd demons that are so sadly 1gnomnt

i o’E their souls ; and resort for the safsty of their bodies, to their

."'_.'atrongholds of woods and hills and ditches, like the insects of

 those places.
78, lgnorance of the goul leads to the servmg o‘E the dull

|\ agnorant body, with articles of food and raiment ; and it Wag
. thus that our ignorant elders pampered their bodies for mno

 lasting good. ' _
74,  What good did my fa{,her Hiranyakasipu reap, from his

; prosperity of a few years in this world ; and what did he acquire
il -Worthy of his descent ; in the line of the great sage Kasyapa?

(%8¢ He who has not tasted the bhssfullness of hig soul, bas
: en;oyed no true blessing, during his long reign oifahumhed '

“years in thig world,

76. He who has gained the ambrosial flehght of his spiri-

" tual bliss, and nothing of the temporary blessings of life ; hag
: gamed something which is ever full in itself, and of which them
38 no end to the end of the world. i
A 7‘?” Tt is the fool and not the wise, who fovsakes this mﬁmte
joy for the temporary delights of this world ; and resembles

| the foolish camel which foregoes his fodder of P-Oi'.b Ieavcs for

; '.browmng the prickly thorns of the desert,

78. What man of sense would turn his eyes from &0 1o
‘mantic a sight, and like to roam in a city burnt down to the

Mg ‘ground : and what wise man is there that would forgake the

sweeh jnice of sugarcane, inorder to 'i;ai;.(_;e the bitterness of
“Nimba ¢ "

: 79. I reckon all my forofathnrs as very great fools, for
. their leaving this happy prospect, inorder to wander in the
: dangamus paths of their earthly dominion. |
. 80. Ah! how delightful is the view of flowering gardens,
‘and how unpleasant is the sight of the burning deserts of sand ;

‘how very quiet are these iatellectual revevies, and how very .

 boisterous ave the cravings of our hearts |

81, There is no happiness to be had in this earth, that would

*
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--:ifaafke s wmh for our soveremty init; all happmesq consists
| in the pea.ce of the mind, which it concerns us alway ys to seek,
82. Iti 15 the calm, quiet and unaltered state of the mingd,
.. that gives us true happiness in all conditions of life ; and the

.___n_'-'f'-true relemn of thmgs in all places and at all times, and under

il :'\': ‘eyery circumstance in life.
i 88. Tt is the virtue of sunlight to enlighten all objects,
(' and that of moonlight to fill us with its ambrosial draughts ;
| but the light of Brahma transcends thom both, by filling the
-. - threo worlds with its spiritual glory ; which is brighter than sun-
i beams, and cooler than moon-light. -
| 84, The power of Siva stretches over the fulness of Lnow*-' '
"ledg‘e, ‘and that of Vishnu over victory and prosperity (Jan;ras-
IJ'LthIﬂ]) Fleetness is the character of the mental powers, and |

. foree is the property of the wind.

" 85, TInflamation is the property of fire, and moisture is that
o of water ; taciturnity is the quality of de\roteps for suceess of

s devotmn, and loquacity is the qualification of learning,

: 86. It is the nature of the wmrials to move about in the
. air, and of rocks to remain fixed on the ground; the nature
0 of water 18 to setb deep and run downwards ; and that of o~
LA tams 10 stand and rise upwards.

e '87'._ Equanimity is the nature of Saugatas or Buddhists, L

. carousing \s the penchant of wine-bibers ; ; the spring delights in

i ite flowering, and the rainy season exults in the roaring of

_"lts clonds. |
a8 The Yakshaq are full of their delusiveness, and the
e ;--"cele tials are familiar with cold and frost, and those of the
' torrid zone are inured in its heat. (This passage clearly shows
. the heaven of the Hindus, to have been in the northern regions
- of cold and frost). ;
/89, Thus are many other beings suited to their respective

- climes and seasons, and are habituated to the very many modes

- of Lite and varieties of habits ; to which they have been accostom-»

' ed in the past and present tnnea.
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y&m Exmtmg‘ pains and twubles, and by seeing all existence m“ )
the light of mhlhty, yoa avoid the sulfering of existing evils.

1100, The intellect being withdrawn from ite view of the
pvents of the three tenses (4. e the oecurrences of the past,

\ Bleeting thoughts, there remains only a calm tranquility.

111010 | The soul bemgmexpresmble in 'words, proves to be a
"nega.twe 1den only ; and there ensues a state of one’s perpetual |

a.ncesfhesm, which is forgetting oneself to a stock and stone).

S ezpatwn from all feelings (bodhas),

:;'.the aolﬂ in a clear light, as the hoodwinked eye has not }\ut a
i dim and hazy sight of the world.

0104, The intellect which is vitiated by the dirt of its dpma
Jand dislike, ds impeded in its heavenly flight, like a bird taughh
0 im @ snave. | (Nor love nor hate of aughb is the best state of
oI hoﬂﬂ“ht)

S S K 13 ’]‘hey who ha.ve h.llen into the snare of delusion by
ot Z" thelr ignomnt choice of this or that, are as blind birds falling
i mta the net in search of their prey.

A 0B Entancﬂed in the meshes of desive, and confined in the
il :_'_.'pnt. of Worldlmess (our fathers were debarred from this unhbarred
S mg'ht of spmttml llght and endless delight,

107 Invain did our forefaihers flourish for a few days on
i _- the surf&ce of this eavth ; only i to be swept away like the flutber-
N mg ﬂxes and gnats by a gust of wind into the ditch.

AT [ S theso foolish pursuers after the painful pleasures of
 the world, had known the path of truth they would never fall
jnto the dark pxb of unsubstantial pursuits, |

1109, Foolish folks being subjected to repeated pains and
| p!ea.sures by thetr various choice of things ; follow at last the

 present and futuve times), and being freed from the fetters of its 1

. unconseiousness of his soul or selfexistence. (This is the state B

(102, In this state of the soul it is equal to Brahma, which .\
L _-__}ia elther nothing at all or the All of itself ; and its &bsmptmn'_;
(dn perfect tranquilness is called its liberation (moksha) or emans i

108, The intellect being vitiated by its volleity, does not see e i
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.fate of cpbemeral worms, that are born £ move and die in theu’
native dibches and bogs: (i ¢, As they are born of earth and

| dust so do they return to dust and earth again).

| 110. Heissaid to be really alive who lives true to nature,

. and the mirage of whose desires and aversion, is suppressed like

the fumes of his fa.ncy, by the rising cloud of his knowledge

i Of truth.

111 The hot and foul fumes of fancy, fly afar from the

¢ ': pure light of reagon, as the hazy mist of night, is dlspersed by
| the bright beams of moon-light,

s 112. ‘T hail that scul which dwells as the 1 nsepar a.ble mtelleet
in me; and I come at last to know my Glod, that resides as a
vich gem enlightening all the worlds in myself.

118. 1 have long thought upon and sought a.Eter thee, angl
I bave at last found thee rising in myself; I have chosen thee
_ from all others ; and whatever thoa art, I haal thee, my Lmd!

. as thou appearest in me.

114, I hail thee in me, O lord of gods, in thy form nf infini.
.ty within myself, and in the shape of bliss within my enraptur-
‘ed soul; I hail thee, O Supreme Spirit ! that art supetior to and
supermos’s of all,
1 115.. 1Ibow down to that eloudlesa light, shining ag the disk of
the full moon in me ; and to that salf-same for 'm, whicl is free
from all predicates and attributes. It is the self rigen ughn in

v  myself, and that felicitous salfsame soul, which T fmd in myself

! altw' ego.
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| CHAPTER XXXV,
 MpDrTATION 0N BRAMMA 1N Ox #’s Snrp,
- Argument. Pantheistic Adoration of the universel soul,
PR AHLADA continued :~Om is the pr ope: form of the Oné

i and devoid of all defaleation ; that Om i this all, that is
conbmne{i in thig world, (The Sruti says: Om is Br_ahma., and

| -Om ig this all, 16 i3 the first and last &e.).

i It 15 the mfelho'eneb, and devoid of flesh, fat bigod aml_ i
i bones ; it abides in all things, and is the cnhghtene: n‘E the sun

' '-7.-':'_"_'_3,!1([ all other luminons hodies.

| 3. It warms the fire and moistens the water : 3 (. e. gives heab

iy ;-_Iﬂnd moisture to the fire and waber), It gives sensation to
| the senses, and enjoys all things in the manner of a prince,

' ' (Warms in the sun, refreshes in the breeze &e.  Pope).
" 4. I rests without sitting, it poes without walking ; it is

ke active in its inactivity, it acts all without coming in tact with

| any thing:,
8. 1t is the past'and gone, and also the present and even now ;
i 1’& i8 both the next moment, and remote future also ; it is all thab

s fit and-proper, and whatever is unfit and i improper likewise,
(Changed through all, and yet in all the same: All Discord,

hm mony not understuod tends to universal good, (Pope).

Undaunted, it produces ll productions, and spreads the
Worlds over one another 5 b onbmues to turn about the worlds,
from the Sphere of Brahma to the lower grounds of grass. (So

Pope :—Spreads through all extent, spreads undivided, operates
unspent),

e Thcun-h unmoving aud lmmutablc, yet 1t is as fleeting
and changeable as the flying winds, it is inert ns the solid
IOCk: and more transparent than the subilk ether,  “These ag -
they change, are but the varied God,” Thomson, . :
L0 A § ik . 109
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8 It moves tha mmds of men, as the winds shalce the leaves

of trees; and 1v direcls the organs of sense, as a chax ioleer
manages his horses,

9. The Tntellect sitsas the lord of this bodily mansion, which

i carried aboub as a chariot by the oqnestmns of the senses ;

o, ‘and sitting ab its own ease as sole monarch, it enjoys the fruitions
of the bodily actions. _ :

10, Tt is to be diligently sought after, and meditated upon

" and lauded at all times ; beeause it is by means of this only, that

L e may have bis salvation from the pains of his age and death,

and the evils of wnomnce

11, Tt is easily to be found, and as casy to be familiarised ag
a friend s it dwells as the humble bee, in the recess of the lotus~

S -_hke heartof every body.

12,  Unealled and uninvoked, it appears of itselt from mthm
the body ; and at a slight call it appears raanifest to view. (So

e 3y the Sruh i—The soul becomes palpable to view),

18,  Constant service of and attendance on this all-opulent
 Lord, nover make him proud orhaughty, as they do any other

bl vich master to his hu mble attendants.

| 14, This Lordisas closcly gituated in every bod ¥, a8 frarrrance
and ﬂtuchi:y, are inherent in flowers and sesamum seeds; and as
flavour is ingeparably couneeted with liquid substances.

: 15. It is by reason of out unreasonableness, that we are.
: zgnorant of the Intellect, that is situated in ourselves ; while oor

/| reasoning power serves to mamt‘est it, as a most intimate fmnd

. toour sight. | LA .
16, As wo come to know this Supreme Lord, that is situated
in us by our reasoning ; we come to feel an ineffable delight in
1e, as at the sight of a beloved and loving friend.

17. As this dearest friend appears to view, with his benign
" influence of shedding full bliss about us ; we come t0 the sight
of guch glorious prospects, as to forget at ouce all our earthly
. enjoyments before them,



UEASAMA Kfmm).a sl émr'-g-

: 18: All ':us fet{;ets are broken loose and, fall off fmm hxm,
u.n.d all his enemies are put to an end ; whose mind is not perfora-
' ted by his crmmaﬂ-hke houses dug b} the injurious mice.
19y This one in all ({0 pam) being seen in us, the whole world.
1& 90911 in Him; and He being heard, every thing is heard it
. Him: He being felt, all things are felt in Him ; and He being
'pwscnt the whole ww'hl is present before us. i
20. He wakes over the sleeping world, and destmys the -
 darkness of the ignorant ; He removes the dangers of the distres

s sed, aund bLStOWH His blessings upon the holy. So the sruti

U supteswidgarti God never sleeps Jones. 'The ever wakeful eyes. okl

b J'ave. To wakes over the sleeping worlds, Tliad).

91, ITe moves about as the living soul of all, and wmeoé és

”-'-_"the animal soul in all objects of enjoyment ; it is He that glows
‘in all visible objects in their various hues. (Shines in the sun,

" and twinkles in the stars; blazes in the fire, and blushes in

~ flowers. Pope).

22, Hesees himselfin hinself, and iz quietly situated in

1 Lhmgs g3 pungency resides in peppers; and sweetness in
 sugar &e, :
98, Heis situated as intclligence and sensations, in the

inward and outward pavts of living ‘-uugs : and forms the essence
‘and existence of all objects, in general, in the whole universe.

94, He forms the vacuity of the sky,and the velocity of the

'wmds He is the light of igneous bodies, and the moisture of
| aqueons substancs.

25, He i the firmness of the earth, and the warmth of the

i ﬁre He is the. coldness of the moon, and the entity of every |

thmg in the world.
96, Hoisblackness in inky substances, and colduess in the
paltu,les of  BDOW ; and as fragrance resides in flowers, so 18 he

L resident in all bodies,

| 97, 1tis his essence which {ills all space, as the essence of time
_ﬁllS all duration; and it is his omnipotence that is the fountain
- of all forces, asabis hrs o presence that is the suppmt of every
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wrongly called as pantheism).*

28, ' As the Lord unfolds everything to liguig, by the external
‘organ of sight and the internal organ of thinking; so the)

' 'Ehing:a in every place. (This is the peevasmn, of ommpreseme

Great God enlightens the gods (sun, woon, Indra and others

‘by his own light, (The Natural Theism wiich represented the
vigible heavens and heavenly bodies as guds, maintained also

- the doetrine of the One Invisible God, as sh: ning and suppoxtmg :

_. - them all by his presence. Gloss).
29, Yamthat I am, without the attributes (of form or

. figare or any property) inme; and I am as the clear air, unsullied
by the particles of flying dust; and as the leaves of lotuses,
untouehed by their sapporting and surrounding waters,

80. As a rolling stone gathers no moss, so there is untlnng

“that touches or i any relation to my airy mind 5 and the paio

‘and pleasure which betake the body, cannoi. affect n;y form (;Ej

i the inner soul,

e soul like # gmu‘d fruit, is not injured by the shower

'_ -i‘aatened) by a rope.

I of ain falling on the outer body rf,sembhng its hard crust; and +
' the intellect like the flame of a lamp, is not to be held fast (o<

il B, So thig ego of mine which transeends every ‘_»hmg, is not -
o to be tied down by any thing to the earth; nor does it bear any -

~refation with the obJects of genge or my mental desuea, or any-

i ; ﬂn;;g existant or mot in existence in this world,
33, Wlho has the power fo grasp the empty vacnum; or '

. confine the mind ?  You may cut the body to a thousand pieces,

but you cannot divide the invisible and the indivisible vaguous -

i ﬁpu‘lt rising in me,

. 84. 'Asthe pot being brokenor bored, or removed from its

place, there is no logs sustained by its containing or centained air;
i the -body being destroyed, there is no damage dene fo the-

s Thm is the doctrine of the m:]“ allmgf spirit pervading all nature).
¢ poet #ays i—A motion orapirit that impels

All thinking things, all objects of thought,

And yolls throngh all things” Wordaworthy

pr s th
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Rl nnconnoeteti sotﬂ and the mmd 18 as fulse a name, as that of 2
B demoa or Pnaé.cha. '
. 85, The destruction of the £ross bodv, does not injure the
: 1mmater1al soul: and what is the mind, but the perceplive 1
. power of my desires and gross pleasures and pains. (The or gan
- of the mind is destroyed with the body).
86, I had such a percipient mind beforc,, Lut now 1 Lave'
found my rest in qulescencc I find it is another thing beside
© mysulf, because it perceives and partakes of the enjoyments of
life, and is exposed to the dangers that betake the body

87, 'Phers is another one in me (i. ¢. the goul or intellect),
. xehich beholds the actions of the other (7, e, of themind) asa
' theatricact ; and witnesses the exposure of the body to peul as 1Ls._,
. last sad and catastrophe,
88, Xt 18 the wicked spurit, that is eanght in ignorance; but.
| the pure spirit has nothing to suffer: and I feel in myself neither
the wish of my continuing in worldly enjoyments, nor a desire’
' of forsaking them altogether, (I enjoy my life while it lasts)¥

'89. Let what may come.fo pass on me, and wha.tever
may happen to pass away from me ; 1 bave neither the expecta=
tion of pleasuws for me, nor an aversion to the suffering of pain.

o (AR gcun or loss of any flhing, in my msrgnatxon of myselk
3t m(.:od) !

+ Liet pleagure or pam betake or forsake me as it "my,_ _,

"wnihout my being concerned with or taking heed of either ; be-
eause X kuow the fluctuating desires; to be incessantly nsum' and
setting in the ‘sphere of my mind. |

'41.  Let these desirves depart from me, for I have nothm«*

to do with them, nor bave they any concern with me, Alas !

“how have [ been all this time, misled to these by ignorance,
~ which is my greatest enemy,

42. Tt ishy favour of Vishpu, and by virtue of. my pum
Valslm"wa faith, rising in me of itself, that my ignovance is now

“ Nor love thy life nor hnta, but live while thou livest; How long or ghoxt,
pemut to heaven,  Dum mv&mus, vumnms.
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i whelly dtspd]ed Erom me, and the Lnowledge of’ thc Tme Qna;

m revealed unto me, | i
48. My knowledge of tluhh has now driven away my egmqm

(or knowledge of myself) from my mind ; as they drwe a spivib
AR 2 its hldmo--plaoa in the hollow of a tree. -

44, I wro now purified by admonition (mantra) of divine

_-I_'_-'._-Imow‘lcdge to me, and the arbour of my body is now set free
" from egoism, which szt as a demon (Yaksha) in it

45, Ttisnow become as a sacred arbour, blooming with
heavenly flowers ; and freed from the evils of ignorance, penury,
and vain wighes, which infested it erewlile,

“46, Loaded with the treasure of sacred knowledge; I find"
mysdf sitting here as one Supwmcly rich ; and knowmg all that'

> is to be known, I see the sights that ere invisible to others.

47. 1 have now gnt that in which nothing can be wa.ntmg, !

and wherein there is no want besides ; it is by my good-
' fortune that 1 am freed from all evﬂs, and the venomous serpents-

of Worldly cares.

48, My chill and frlgtd ignorance 19 melted down, by the llg,bt :

of knowledge ; and the hot mirage of my desires, is now quenched
" and cooled by my quictude; I see the clear sky on all sides:
' swithout any mist or dust, and I rxest under the cooling umbrage |

oL of the tranquility of my soul,

49, Tt isby my glorification of God, and my thanksgivings to

_'--‘_-thnu’ my holy rites and also by my divine knowledge and
A qmetxm s that 1 have obtataed by grace of my God, & Spaclous:
- r00m and elevated position in :-,pmtua.hty

50, 1 have gob that god in my spirit, and have seen and

' known lim also in his spiritual form, He is beg ond my own
 ego, and I remember him always in this manner,

51, Iremember Vishnu as the great Spirit, and eternal

, Brahma in Lis nature ; while my egoism or selfishness is confined
' 4¢ asnakein the holes of my organic frame, which is wholly the -
 Jand of death, (Lhe animal soul is bormwto die with the mortal

. body).
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it ﬁ,‘! I{J IS entanﬂed n the 1)[1"1!10 Of ik pr lolxmw t]egwpq, resems
-hl'mg ‘the P“ﬁk‘.‘f kam?ya ferns; and admist the tumull:s of .
fliieh "mg‘““' pas%wns, ﬁﬂd a thousand other broils of this world.

T N plaeed amidst the conflagration of calarmtxeq, and
e .e_n:cxrded_ by /the flames of smart pain at all times ; it is sab-
| jeoted to continual ups and downs of fortune, and repeated

| risings and fallings in its journey in this world.

St ey T has its repeated births and deathq owing to its inter~

0 minable desires; and thus I am a.lways decened bv t}ns greabl :

it ‘enemy—-— my own egoism, |

B4, 'The animal soulis powerless at night, as if it wore caun*ht iy
i .'Im the clutches of a demon in the forest ; so I feel it now to be de+
: '.*.P“V""d of its power and action, whlle I am in this state of my
- "medliutmn. (The animal spirit i3 dormant in its states  of
i physleal and spivitual trance), |

e s by' grace of Vishnu, that ’ohel;w} & of my unqutand- :
S xng isroused ; and as T see my God by means of this light, 1 Jose
. the sight of my demoniac igoism : (7. e. T become unconscious of
i my oxlstenao at the sight of my Liord).

i ___|57.._ The sight of the demoniac ezoism dwclhuﬂ' in the cavity
of my mind, disappears from my view in the like manner ; as the
shadow of darkness flies from the light of a lamp, and asthe
. shade of night is dispersed by day light.

| 58, As you know not where the flame of the lighted Iamp 18
- Aled, after it is extinguished ;.80 we know not where our lordly
egmsm is lud a.t the sight of our God before us.

W 59, My’ rich egoism flies at the upproach of reason, as a

heavy loaded vobber, flies before the advance of day light ; and onr

. false egoism vanishes as ademon, at the rising of the tme Ego'
ol Gady

60, ’\Iy egoism bcmrr gone, 1 am sebat ease like a L:ee, freed

_ _from 2 pmsonous snake anhng in its hollow cavity T am at

. vest and in my insensibleness in this woxld whet T am awakencd
to my spmtual light,

-



81 T have escaped from the hand of my captor am’l @ained
. my permanent ascendency over others ; I have got my mtemal
il ',f_'roldneqs sang froid, and have allayed the mirage OE my thlrsb

’aftel vain glory,
- 62. Ihave bathed in the cold bath of rain water, and am
_'_.'_pauﬁcd as a rock after the cooling of its conflagration; 1am
cleansed of my egoism, by my knowledge of the true meaning of

'Lhe term.

YOGA VASISHTIIA,

63. What is ignorance and whatare our pains anl affliction ?
what ave our evil desires, and what are our diseases and dangers ?
All these with the ideas of heaven and liberation, together

' with the hope of heaven and the fear of hell, are but false con-
! ceptmns proceeding from our egoism ‘or sclfishness (or the
crewmgs and loathings of our hearts),

64, As a picture is drawn on a eonvas and not in empty air,

g0 our thoughts depend on our sellish punmpla and upon its

want. And as it is the clear linen, that receives the yellow col-

our of safron ; so it is the pure soul that receives the image of

| God. 1t is egoism which vitiates the soul with the bilious

_ passions of the heart, as a dirty cloth vitiates a goodly pamt
‘with its inborn taint

. 65, Purity of the inward soul, is like the clearness of the
autumnal sky ; it is devoid of the clondiness of egoism, and the
' drizzling drops of desires, (¢, e, A pure soul is as eclear as the
 unclouded sky).
" 66. 1 bow down to thee, O my soul inmost ! that art a
. stream. of bligs to me, with pure limpid waters amidst, and wi-
thout the dirt of egoism about thee.
67. T hail thee, O thou my soul! that arb an ocoan of'joy 0
me, uninfested by the sharks of sensual appetites, and undwtur»
. bed by the submarine fire of the latent mind. i

68, 1 prostrate myself before thee, O thou guick soul of
mine! that art a mountain of delight to me, without the hover-
‘ing clouds of egoistic passions, and the wild ﬁ1es of gross appetites :
and desires, :
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ﬁg I bnw ta thee Q thmt goul in me ! that drb the heavealy

. ‘."[a,ke of Ménasa fo me, with the blooming lotuses of’ dehght
p fand without the . blliows of cares and anxietics.

L Ums.ucm KHANDA,

UL Il o greet f;hee my internal spivit! that loatestm ﬂae shape
Ao ot‘ @ swan (hunsa) in the lake of the mind(ménaga) of every indi-
vidual, and residest in the eavity of the lotiform eranium (Bmhma-«
‘yandhiva), with thy outstretched wings = of consciousness a.ml
s‘ta.ndmg -

41, Al hail to thee, O thow full aml perfect spmtr that art
-' the undivided and immortal soul, and appearest in thy several
- parts of the mind and senses ; like the fullsmoon containing all
ek i lts digits in its entire selft, i
12, Obeisance to the sun of my mt,elipot, ! which is alwnys in
T e asoendenov and dispels the darkness of my heart; which pev
vades everywheve, and is yet invisible or dimly seen by us,

78, 1bow te mj' intellectual light, which is an oillegs lamp

of benign effulgence, and burns in full blaze within me and

; wnthouh its w:cL' 1t is the end ightemr of nature, and quite siil_l
| in ite nature, R ' BN

74.  Whenever my mind is heated by oupul g fire, T cml it 1)y'
' Yhe cooluess of my cold and callous intellect coolness; as they
e ts‘Bmper the red hot-iron with a ecld and hard hammer,

75. 1 am gaining my victory over all things, by Iullmw my
egolsm by the Great Ego; and by making my senses and
-mmd to du&l:loy themaelves.

R i how to thee, O thow all subduing faith, that dos{; crush
s 'our 1m,mrant, donbt by thy wisdom ; dmpel test the unrealities by
-bhy knuwledﬂ'e of the reahty, and removest our cravings by thy
- -con Lentcdnees

| i o g 1 subsist solelyasthe tmnsparent gpirity by kallmfr my
_mmd by the great Mind, and removing my egoism by the sole
Ego, and by driving the unrealities by the true Reality. 4y

8, I rely my body I depeml For my bodily existence)y
on the moving principle of my soul only; without the consciouss
NTOXAE RGO ) 110
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' ness of my self existence, my egoism, my mind and “h s efforts o

and actions,

iRy 1 have obtained aflast of its own accord and by the infinite
i _.grace of the Loxd of all, the highest blessmg of cold hear»edness

" and ¢nsouciance in myself,

80, Iam now freed from the heat of my feverish 'pnssmns,
" by snbsidence of the demon of 1y ignorance ; from dxmppearanee
of the goblin of my egoism.

81, 1 know not where the faleon of my false egoism has
 fled, from the cage of my body, by breaking its stnng of desires i
o which it was fast bound in its feet,

. 82, 1 do not know whither the eagle of my egotism is flown,
from its nest in the arbor of my body, after blowing away its
thick ignorance as dnst.

83. Ah! where is my egoism fled, with its body besmeared
_with the dust and dirt of worldlmess, and battered by the rocks
of ‘its insatiable desires? Tt is bitten by the deadly dragons of
fears and dangers, and pierced in its hearts by repeated disap-
pointments and despair, ]

84, O! I wonder to think what T had been all this time,
when T was bound fast by my egoism in the strong cham of my

. personality,

85, 1 tth myselfa new born being to day, and fo have
become highminded also, by being removed from the thick
cloud of egoism, which had shrouded me all fhis fime.

85 T have seen and known, and obtained this treasure of my
gonl, as it is presented to my understanding, by the verbal testi-
mnohies of the sdstras, and by the light of inspiration in my hour
of meditation (samédhi).

87, My mind is set at rest as extingnished fire, by its being
. yeleased from the cares of the world; as also from all other
 thoughts and desires and the error of egoism. 1 am now set free
from my affections and passions, and all dehcrhts of the Wnr]d ;
ag also my craving after them, :
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CHAPTER XXXVI.
Hyux 10 7HE SOvE.

i Argument, FPrahldda getting the light of ‘his inferual sout, delights
' tnimself 4 ong in the company of his sweet-heart.

~ o TIRAHLADA continued :—1T thank thee, O lord and great spirit I .
that art. beyond all things, and art found in myself by my
good fortune, .

2. 1 have no other friend, O my Lord, in ihe three worlds
except thee; that dest vouchsafe to embrace and look upon me,
when I pray unto thee.

8. Ttis thow that preservest and destroyest all, and givess
all things to every body; and 1t is thou, that makest us move

“and work, and praise thy holy vame. Now art thou found and
geen by me, and now thow goest away from me.

4, "Fhou fillest all being in the world with thy essenee; thou

art present in all places, but where ard thou now ﬂ@d and gone
drom me.

o,  Great 18 the distance between us, even as the distance of

the places of our birth, it is my good fortune of friend ! that has

brought thee near me today, and presenmi thee to my sight (scu

fleeting is spiritual vision.
P v

: 6. I hail thee, thou felicitous ome! that art my maker an_d
Ll preserver also ; 1 think thee that art the stalk of this fruit of
this world, and that art the eternal and pure soul of all,
Z. 1 thank the holder of the lotus and discus, and thee alsa
that bearest the crescent half moon on thy horehead-gveat Siva,
I thank the lord of gods-Indra, and Brabmé also, that is born
of the lotus, -
- 8, 1t is a verbal usage that makes a distinction betwixt thee
 and owrselves, (s, e. between the Divine and animal souls) ; but
this is a false impression as that of the difference between
waves and their elemental water, .
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. * Phon shatest th yself in the shapes of the endless varieties
ik -0f bamgs, and existence and extinetion are the two states of
thyself from all eternity, =

Al 3 5% ltlmnlc tbee that art the cleator and beholder of alT

_and the manifester of mnumer'a.hlq forms. 1 thank thee t'h.&t‘
art the whole nature thyself, : 8

11. I have undergone many tribulations in the I’onn’ ooume
of past lives, and it was by - thy will that T became bereft of” !
my str ength, and was burn away at last,

" 12. T have beheld the laminous worlds, and observed many
i vigible and invisible’ things; but thou art not to be found in
| them, So I have gained nothing (from my observations).
© 13, "All things mmposed of earth, stone and weod, are
formations of water (the form of Vishnu); there is nothing here,
* that is permanent, O god, beside thyself ’I‘hou being: obtamuf
there’is "nothing else to desire.

kil : 14, T thank thee Yord ! that art obtained, seen and Lnownﬁf
. by me this day; and that shalt be so preserved by me, as never:
tq. be obhtemted: (from my mingd).
15 "Thy br ight form which is interwoven by the rays of'!
. light, is visible to ws by inversien of the sight of tlm pupﬂs
- = of our eyes, into Lhe inmost recesses @L our heart.
| 16. As the feelxng of heat and cold is perceived by ftouch, .
and as the fragranee of the flower is felt in the oil with whick
' JQ is mixed ; so 1 feel thy presence by thy coming in contact
thh my hea.rt;

A7, Asthe sound of musie enters  into the heart through
the ears, and makes the heart strings to thrill, and the hairs of :
the bod y to stand at an end ; o m thy presence perceived ing.
our hearts also.

:_'18. As the ob]e\,ts of tasf:e are felt by the tip of the tmlgue, !
which conveys their relish to bhé mind ; so i9 thy presence felt by :
wmy heart, when thou touchest it with tby love. :

19. How ean one slight to look and Iay hold on hrs m,npr
soal, ‘which ‘shoots throngh every sense of his body ; 'whén he



el takes up a sweeb soentmﬂ' flower, perceptlble by the sense of - -
: -umellmg only,and tinally decorating his outer perion with it.
920, Mow can the supreme spirit, which is well knows' to
 us by means of the teachings of the Vedas, Vedanta, Sidhantes
. and the Puranas, as also by the Logio of schools and the hymns
| of the Vedas, be any way forgotten by us? i
531. These things which are ph\mant 10 the bodily sen'su#,
| do not gladden my heart, when it iy filled by thy t:amluceut
presence, e
.22, Tbis by thy eﬁuhmnt]w‘nt that tlie sun shines so bnght '
as it is by thy benign lustre also, that the moon dlspenses he
'~ cooling beams. |
. .93, Thou hast made thase bu]ky IOLkS, and uphelc'{ tha !
. heavenly bodies; thou hast supported the stable earbh and
~ lifted the spacious firmament. £
24, Fortunately thou hast become myself and I have
become one with thyself, I am identic with thee and thou 'mth |
me, and there is na difference between us.
25, 1 thank the great spirit, that is expressed by turns by-
. {he words myself and thyself ; and mine and thine. ! ;
94, T thank the infivite God, that dwells in my unegoistic
mind ; and 1 thank the formless Lord that dwells in my tranquil = -
i irmoike :
' af. Thoa dwellest, O Lord! in my formless, tranquil
tmnsparnnt and conscions soul, as thou residest in thy own
Ll spinit, which is uttbounded by the limitations of time and space, ;

R e VASISHTHA.

98, Tt is by thee that the mind has its actmn, and the senses
have their sensat ions ; the body has alt its powers, and the vital,
and respxratwe breaths have their inflations and afflations,

09, The organs of the body are led by the rope of desire
to their several aclions, and being united with flesh, bloed and
bones, are driven like the wheels of a car by the charioteer of
the mind., |

30, T am the consciousness of wy body, and am neither the
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L ey hady 1taeIE nor my egoism of it; let it therfore vise or fall, it is
Bl ot' no advantage or disadvantage to me. -
_ 31, 1 was born in the same time with my ego, (ag a personal,
- eorporeal and sensible being); and it was long afterwards that
. 1 had the knowledge of my soul; I had my insensibility last of
gll, in the mauner of the world appwa.chmw to its dissolution ab
/0 e ends ! : :
82, Long haveT travelled in the long-some jonrney of the
L world s 1 am weary with fatigue and now rest in quiet, like the
i cooling fire of the last conflagration, (¢, . of the doomsday),

| 83. 1 thank the Lord who isall (fo pan), and yet without all
. and everything; and thee my souly that art myself likewise,
[ 1 thank thee above those Séstras and preceptors, that teach the
1 egoand tu (. e the subjective and abjective).

' 84, 1hail the all witnessing power of that provxdentml -
' spirit, that has made these ample and endless provisions for
others, without touching or enjoing them itself, |
35, ™Mhou art the spirit that divellest inall bodies in the form
of the fragrance of flowers, and in the manner of breath i in
bellows ; and as the oil resides in the sesamum seeds,

_ 86. . How wonderful i is this magic scene of. thine, that thou
i appes.rest; in everything, and preservest and destroyest it at
last, without having any personality-of thy ewn.

87, Thou makest my soul rejoice at one time as a lighted
lamp, by manifesting all things hefore it; and thou makest i
_ joyous also, when it is extinguished as a lamp, after its enjoy-
* ment of the visibles,
88. This naiversal frame is situated in an atom of thyself, ag
i. the big banian tree is contained in the embryo of a grain of
VoAl it '

; 89, 'Thou art seen, O lord, in a thousand forms that glide
~ under our sight; in the ‘came manner a8 the various forms of
Fi elephants and horses, carg and other things are seen in the pawsmg
5. clouds on the sky.
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. 40. Thou art both the existence and absence of all thingd, -
that are either present or lost to our view; yet thou art quite
apart from all worldly existences, and art aloof from all entities
and non-entities in the world. A ; i :
41. Forsake, O my soul! the pride and anger of thy mind,
and all the foulness and wiliness of thy heart ; because the high-
~ minded never fall into the faults and errors of the common people.
42, Think over and over on the actions of thy past life,
and the long series of thy wicked acts; and then with a sigh
blush to think upon what thou hadst been before, and couse todo "
such acts anymore. ks
| 43, TThe bustle of thy life is past, and thy bad days have
gone away ;. When thou wast wrapt in the net of thy tangled
thoughts on all sides,
44, Now thou art a monarch in the city of thy body, and
hast the desire of thy mind presented before thes; thou art set
beyond the reach of pleagure and pain, and art as free as the air
- which nobody can gyasp. Tl S
. 45. Asthou hast now 'subdued ‘the untractable horses of
thy bodily organs, and the indomisable elephant of thy mind ;
and as thou hast criushed thy enemy of worldly enjoyment, so
dosti thon now reign. as the sole sovercign, over the empire of
thy body and mind, i ; it IR R
* 46.  Thou art now become as the glorious sun, to shine within
and without us day 1)y day; and dost traverse the unlimited
fields of air, by thy eontinved rising and seting at every place
_dn our meditation of thee, ! "
© 47, Thou Liordy avt éver asleep, and risost also by thy own
power; and then thou lookest on the luxuriant world, as a lovep
dooks on his beloved, [
48, These luxuries lile honey, are brought frhm*greaf digs
tances by the bees of the hodily organs 5 and the spirit: tastes
the sweets, by looking upon them through the windows of
its eyeé._ (The spirit enjoys the sweots of offerings, by means
cof its internal senses),

49, The seat of the intellectual world in' the cranium g

| YOGA VARISHTHA,
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p:m[mn and reslnra,tmn (prénapfina), which lead the soul to the

wight of Brahma: (8¢ to the oity of Bra,hmsi This {s done by

the practice of prdndydma). e

B0y Thow Taord ! art the odor of this Aovviealks body of

bk thmﬁ, and thow art the nectarious juice of thy moonlike frame,
| the moisture of this bodily tree, and thou art the coolness of

it cold hwmours: (phlegm and cough).

 Bl. | Thou art the juice, milkc and butter, that support tha

ik b\ady, and thow being gone (O soull ). The body is dried up and
| become as full'to feed the fire.

FlieY . luminous bodies; it is thow that perceivest and knowest all
i "Lhmgs, and givest light to the visual ergan of sight.
Thou art the vibration of the wind, and the force of our

s

_1%555 da.rlt a.nd a p&i’h is made in it by ﬂ:le bt‘ea.‘bhmga of ing. i

| B2, Thon art the flavour of frmts, and the ng’ht of all

;ﬁlephant‘me minds s and so att thou the acuteness of the flame OE. AT

© our intellizence,

Bd. | It is thou that givest us the gift of speech, and dost stop \

our breath, and makest it break forth again on occasions.  (Speech

| =—Vdch-vox in the femenine gendey, is made Véchd by affix =

. daccording to Bh&gmi) _
55, All these various series of worldly productions, bear the
" same relation to thee, as the varieties of jewelleries (such as the
¢ hracelets and wristlets) ; are related to the gold (of which they
are made),
56, Thow art calicd by the words T, thou, he &e., and it is

- thyseli:' that callest thyself such as it pleaseth thee, (The
impersonal God is represented in different persons),

08T Thou ant seen in the appearances of all the productions

i cf nature, as we see the forms of men, horses and elephants in

the clouds, when they glide softly on the wings of the gentle

winds.  (But as all these founs are unreal, so God has no form
in reality).

68, Thou dost mvariably show thyself in all thy creatures on

éarth, as the blazing fire presents the fignres of horses and

elephants in 11:3‘ 1mb&1r& fla.mes (Neither hag God nor fire any
form at all), . '

Vor 111
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59 ’I‘heu m't the unbroken threa.d by whmh the orbs of [

'- ¥ -'worlds are strung together as a rosary of pearls ; and thow art the
:"-_rl-'-;ﬁe]d that growest the harvest of creation, by the moisture of thy
. intelleot. (The divine spir it stretehes througla all, .md conta.ms_

__ the plth “of creation).

69, Thmgs that wers inexistent and un produced before creas

!"'-“-'-'-:-:tmn have come to light from their hidden state of 1ealtty

by thy agency, as the flavour of meat- food, becomes evldmt i
by the process of cooking. * g A
81, The beauties of existences wre 1mp@reept1ble mthoufs
' the soul; agthe graces of a ‘beauty are not z.ppawnt to onc'
devoid of hig eyesights : il
62, Al substances are nothing whatever w{thout thy m-
herence in them ; as the reflection of the face in the mirror (or a
| picture in painting), is to no purpose mthou{, the real fa,ce or

o  figure of the person.

83, Without thee the ‘body is & lifeloss mass, like a block of
" wood or stone; and it is imperceptible w1bhout the soul a8 t;he |
shadow of a tree in absence of the sun. S

64, The succession of pain and pleasme, ceases to he felt
' by one who feels thee within himself ; as the shades of darkness,
! the twmkluw of stars, and the coldness of frost, cease to exist,

m the bright sunlight. .

65, It is by a glance of thy eye, that the feelings of pam
~and pleasure rise in the mind ; ag it is by the beams of the rising

sun, that the sky is tinged with its variegated hues.

66,  Living beings perish in a moment, at the privation of
thy presence; as the burning lamp is extinguished to darkness,
| ab the extinetion of its light. (Light and life are synonvmous
‘termy, as death and darkness are homomyms),

. 67. As the gloom of darkness is conspicuous at the want of .
light,; but coming in contact with light, it vanishes from view,+

" {I H. ‘As the work is known after it is worked out by the workman),

.t So there is but: dead matier without the enlivening soul, and every thing
ig full of lLife with the soul inherent in it). N g -



it BS $o the appeamnceq of pam and pleaaure, present them-
il '_:Balves befor the mind, during thy absence from it; but they
| Vanish into not&hmv at the advance of thy light into it. |

69 The temporaty feelings of pleasuve and pain, can find

...'."..','ho room in the fulness of heavenly felicity (in the entranced

 mind), ; just as a minute moment of time, is of no account i the

. abyss of eternity.

70, The thoughts of pleasure and pmn are as the shorf-

o lived faneieas of the fairy land or castles in air ; they appear by
- turns at thy pleasme, bub they disappear altowother no | sooper

'thy form is seen in the mind,

R A B R thy light in owr visnal organs, thab thlngs ;
appear to sight at the moment of our waking, as they are .

. teproduced into being ; and it is by thy light also poured info

our minds, that they are seen in our dream, as if they are afi '

it asleap in death.

72, What good can 'we derive from these false and transient
~ appearances in nature? No onecan string together the seoming
lotuses that ave formed by the foaming froth of the wayves. '

78, No substantial good can accrue to us from transitory
mortal things; as no body can string together the transient
flashes of lightning into a mecklace. (This 1s in refutation of

. % the usefulness of temporary objects maintained by the Saugatas).

| 74, Bhould the rationalist take the false ideas of pain and
pleasure for sober realities; what distinction then can there be

| between them and the irrational realists (Buddhists).

75,  Should you like the Nominalist, take everything which
« ‘bears' a name for a weal entity; I will tell you no more

~ than that, you are too fond to give to imaginary things a ficti-
tious name ab your own will, (Gloss =—according to the ideas
and desires of one’s own mind, or giving a name fo airy nothing).
. 76.  But thegoul is indivisible and without its desire and
egoism, - and whether it is a real gubstance or not we know no«
thing of, yet its agency is acknowledged on all hands in our
bodily actions).

el Al Jny be iahme! that art bouudless in thy spivitual

mmmkmm e e’
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-f'-aastras : i
B ALY 30y to thee | that art heth bern and unbm'u mth ﬁle'- A
:_- ---.bod}', and art decaying mndecayed in ‘thy nature; that act the
 unsubstantial substance of all qualities, :md art known anﬁ I

fnr."{'unknown to every body.

79, 1 exult now and am! ealm again, I Move snd am stlll _
_I"__.f_.afterwurds I am victorious and live to win my hberatlona-'

by thy grace ; therefore I hail thee that art myse}f ! '
. 80. When thon art situated in me, my soul ¥ freed fwm alk“

ik houb]es and Peelmgs and passions ; and is placed in per Feot rest. i i)

" There is no more any fear of danger or difficulty or of life and

. death, nor any eraving for plospenty, when 1 am absorbed m-l Mgt

ﬁeverlasmng bliss with thee,

quy, and ever dispcns.ed tn tmuqml:tf : that arb bcyond the':l-l.;-:','i;.."
 knowledge of the Veﬁaa, and art yet. the theme 0f all bhe
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|| CHAPTER XXXVIL
__ '--D;Isqamn AND Disqurry or tHp Asura REALM,

| Argument. As Prahldds was sbsorbed in Meditation, his dominions

'Wt,;;;e infosted by -_l'plgbers for want of a Ruler, and the reign of terror.

v, VASI_SH'._I‘.I'IA said +—Prahldda the defeater of inimical hosts,

was sitting in the said manner in divine meditation, and
was absorbed in his entranced rapture, and undisturbed anaesthesia

| or insensibility for a long time.

8. The soul reposing in its original state of unalterable ees-

| fasis, made hig body as immovable as a roek in painting or a

figure carved on a stone (en bas relicf ). I
8+ 1In thig manner a long time passed apon his bybernation,

. when he was sitting in bis house in apostare as unshaken ag the
* firm Mery is fixed upon the earth, SR

4. e was tried to be roused in vain, by the ureat Asuras of
his palace ; because his deadened mind remained deaf to their ealls
like a sold rock, and was as impassive as a perched grain to the
ghowers of rain. .

"B, Thus he remained intent upon his Cod, with his fixed

 and firm gaze for thousands of years ; and continued as unmoved,

as the carved sun upon a stone (o sundial). i
b I—_I'z_:.vin-g_ thus attaioed fo the state of supreme bliss, the
sight of infelicity disappeared from his view, as it ¥ unknown

o the supremely felicitous being. (So the Sruti, In Iim there

is all joy and 0o woe can appeat before Him).
7. During this time the whole circuit of his realm, was

overspread by anarchy and oppression; as il reigus over the

poor fishes. *

'8 Tor after Heranya-kasipu was killed and his gon had be-
taken himself to asceticism, there was no body left to rule over
the realms of the Asura race, |

* (The analogy of matsya wyaye or piscene oppresgion, wmeans the havoo
which s comitted on tho raoe of fishes by their own kind, ag also by all obher
piscivorous animals of carth and sir, and tyvanny of the gtrong over the weak),
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e And a8 P1 a,hlaida was not {o be roused from L slumber by'
i the solxcltatmns of the Daxtya Chlefs, or the cries of his oppressed
| people:— -

10, They— the encmies of the gods, were ag sorry net to have:
their graceful lord among them; as the hees are aggrieved for
~want of the blooming lotus at night, (whenit is hid under itg
leafy branches).

11, They found him as absorbed in his me(htahon, as when

~ the world is drowned in deep sleep, after departure of the sun

below the horizon.

12.  Tho sorrowful Daityas depm‘ted: from his 'pi?esence, a‘nﬁl
went away wherever they liked ; they rov'cd abouﬁ at random, as
they do in an nngoverned state. bl

18, The infernal regions became in time the noat of amarchy
and oppression ; and the good and honest d{*al‘qu bade adleu i.a
it all atonce. '

14. - The houses of the weak were robbed by the strong, m‘ul
the restraints of laws were set at naught ; the peoplu opprcabed
one another and robbed the woman of their robes. ;

15, 'There were erying and wailing of the people on all s1dvs,
and. the houses were pulled down in the city; the houses and
 gardens were robbed and spon[ed and outlawry and rapnmty
spread all over the land.

16, The Asuras were in deep sorrow, :md their families were

starving without food or fruits 5 there were disturbance and riot

vising every where, and the face of the sky was darkened ou

all sides.

17, - They were derlded by the younglings of the gods, and
. invaded by vile robbers and envious animals ; the houses were

robbed of their properties, and were laid waste and void,

18. The Asura realm became a scene of horror, by lawless
fighting for the wives and properties of others ; and the wailings
of those that were robbed of their wealth and wives; it made

 the scene seem-as the réign of the dark Kali age, when the atrogions

. maranders are lot loose to spread devastation all over the earth,

T

M {it



. CHAPTER XXXVIII. .
SoruriNy 1v70 tHE NaToRs oF Gop,
Argument. Hari’s care for preservation of the order of the world;
' ‘b.nd his advice to Prahlida.

TAE:ISIITIIA continued h——Nuw Hari who slept on his couch
¥ of the snake, in his watery mansion of the Milky ocean,
T '.and whose delwht it was to preservc the order of a.ll the groups
of worlds ;— it O
2, Tiooked into the course of world in his own mmd after

.eleventh day of moon wrgramTH |

q

) he_ roge from his sleep at the end of the rainy season for a,Lhtov- ] :
. ing the objects of the gods. (Vishnu rises a,Fter the raing on the

3. He surveyed at a glance of his thought the state of the

- triple world, composed of the heaven, the earth and  the
. regions below 5 and then directed his attention to the affairs
of the iufernal regions of the demons,

4, He beheld Prabldda sitting there in his intense hypnotie

meditation, and then looked into the inereasing pmbpen{y of

Indra’s palace,
b. ' Bitting as he was on his serpentine couch in the Milky
. Ocean, with his arms holding the conch-shell, the discus, and the
~elub and Iot'usi in h’is four hands ;-

L T = thought i in his brilliant mind and in his posture of pa-

| dma&maﬁ, about the states of the three worlds, as the fluttering
bee iugpects into the state of the lotus,

7., He saw thlé.da. 1mmero'od in his hypnotism, -md the in-

fernal regions left without a leader; a,nd. beheld the world was.

about fo be devoid of the Daitya race.

8. This want of the demons, thought he, was. likely to cool
-~ the military ardour of the Devas; as the want of clouds serves
- to dry up the waters on earth.

9, Liberation which is obta_.ineci by privation of dualism and
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w:g'cnsm, brmws a man to that slate of asceticiam ; ag ti‘.«e wa.nt esL.’
| moisture tenﬂs to dey up and deaden the promising plant,

b ".'__10, The Gods being nt rest and eontented in thmnadves, bt
| theve will be no need of sacrifies and offerings to please and aps

'"'--"'-'_-.'j_""pea.se them ; and this will eventually lead to the extinction of

the wods’ ( fm want of thelr being fed thh the butfer and f% A

s of the sacrifies),

L1, The rehgious anfi saerificial rifes, being at an end ftmcmg'

! ¢ mankmd will bring on (owing to their impiety), the ﬂeatmeﬁmn-_ |

i iﬂf huma.u Facey, W hich will cause the desolation of the ea,rtlx (byf'_' _

13 Whaf is the good of my pmwdenco it wero I to allow tlus i

;;ﬂenteous earth to go toruin by my neglect ! (It would amount

il to Vishnu's violation of duty to preserve the world).
14, What ean 1 have to do inthis empty void of the wor Id |

'I I,'mfter the extinction of these created beings into nothing, than
%o charge my active nature o a state of cold insetivity, :md ]ose
et 'myself into the dnruaesibesia of final liberation or inse nsibility.

1. X see no good in the untnmaly dmsolubmn of the order of '.

i ._ 't_hg._wm}d, and would therefore have the Daityas live to its end,

ol 164 It 18 owing to the struggles of the demons, that the

__ / _ﬂumes are m}rghlpped with sacrifices and other religious rites for
e Ehete preservation of the earth s therefore they are nocessary fgr
. the continuation of these practices in it '

1T lsha,ll have therefore o visit the m,ther Wmld, ‘md .

:'._-,restore it toits right order; and appoint the lord of the demons to
' the observance of his proper duties ; in the manner Ot the geason

- of sprmo' mtummg to fructify the trees

1,18, ¢ TE I raise any other Daitya to the Ghl(.ftﬂ.m%h‘p of the
| 'demons, and leave Pralhada in the act of his meditation'; it ig

. sure that he will disturb the Devas, instead of bearing obedignce
to them, Because no demon can get rid of his demonmc nature
like Praldda.
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19 Pra'lhéﬂa b i live to old age in his sacred person, and to
'l‘esule therein to the end of the kalpa age, with this very body of
 his ; (without undergomg the casualties of death and transmi-

g a,tmn)

20, So e determmed by Destmy, the divine and overruling
goddess ; that Pralhéda will continue to reign to thp end of the

. kalpa, in this very body of his.

21. 1 raust therefore go, and awaken the Daitya chief from his
trance, as the routing cloud rouses the sleepy peacocks, on the
' tops of hills and baul\b of rivers.

22, Tet that self rvidden (swayam-mukia) and somnolent
(sawfzrjdéasfﬁoz) prince, reign unconcerned (@manaskdre) over the
Daitya race s as the unconscious pearl reflects the colours of 1ts
+ odjacent objects,

23. By this means both the gods and demigods, will be pres
served on the face of the earth ; and their mutual contention for
superiority, will furnish occasion for the display of my prowess.

24, Though the creation and destruction of the world, be indi-

fferent to me; yet its continuation in the primordeal ovder, is of
_mue'h concern to others, if not to my insusceptible self.
- Whatever is alike in its existence and inexistence, is the
same 'Llso in both its gain and loss, (to the indifferent sounl). Any
. effort for baving any thing is mere foolishness; since addition
and subtraction presuppose one another. (Gain is the supplying
of want, and want i the privation of gain).

26. I shall thercfore hasten to the infernal region, and

awaken the Daitya prince to the sense of his duty ; and then will

X resume my calmness, and not play about on the stage of the

world like the ignorant. (The fsa.pie_ut God is silent ; but foolish
souls are turbulent)

7. 1 will proceed to the mty of the Asuras amidst their
tumultuous violence, and rouse the Daitya prince as the sunshine
raises the drooping lotus ; and I shall bring the people to order
and union, as the rainy season eollects the fleeting clouds on the

summits of mountaing,
T e T

Vor, 1L : 112



CHAPTER XXXIX.,
Apmonirions or Harr 10 PRA}ILADA.

s Argument. Hari enters into the Thitya city, blows his conch -shell, and
| directs Prahlada to reign and rule over his realm. -

K7ASISHTHA continued :~-Thinking thus «within himself,
 Hani started from his abode in the Milky Ocean witl his 1
eompanions, and moved like the lmmomble Mandéra mountain
 with all its accompaniments, 1
2, He entered the city of Prahldida resembhncv the metropolu .
' of Indra, by o subterranean passage lying under the waters of
. the deep. (This passage, says the gloss, leads to the swela dvwipa
or white island of Albion—Britain ; but literally it means the
underground passage of waters). _ fi
8. He found here the prince of the ASuras sitting under )
golden dome in his hypnotic trance, like Brahm4 sitting in his
meditative mood in a cavern of the Sumera mountain., (This
" ghows Brahmd the progenitor of mankind or of the Aryan
. Brahmanio race, to have been a mountaineer of the Altai or N.
polor ranges, called Sumeru confra Kumerusthe 8. pole), e
4. There the Daityas being tinged in their bodies, by the
. bright rays of Vishnu’s person, fled far away from him, like a
flock of owls from the bright beams of the rising sun,  (The
Daityas are night rovers or nése ckaras, and cannot maintain
" their ground at sun rise). :
5. Hari then being accompanied by two or three Daitya chiefs
entered the apartment of Prahldda, as the bright moon enters
the pavilion of the sky at eve, in company with two or three stars
beside her.  (Moon in Sanskrit is the male consort of the stars,
and called Tard-pati).

6, There seated on his eagle and fanped with the flapper of
- Lakshmi, and armed with his weapons, and beset by the sainte
hymning his praise i



i . He said, 0 ‘great soul! rise from thy trance; and then
| blew his pdncka janya shell, which resounded to the vault of

' heaven.

8, Theloud peal of the Q'ein_ch , blown by the breath of Vishnu,

roared at once like the clonds of the sky, and the waves of the

great deluge with redoubled force. |

9, Terrified at the sound, the Daityas fell flat and fainting on

the ground; as when the flocks of swans and geese, are stunned af

the thundering noise of clouds. )
10, Bub the party of Vaishnavas, rejoiced at the sound

i | i

| without the least fear 5 and they fushed with joy like the Kureks

flowers, blooming at the sound of the elouds, (Kurcai buds are

' gaid to blogsom in the rains).

11, The lord of the Danavas, was slowly roused from his

sleep; in the manuor of the kadamba flowers, opening their

florets by degrees at the intervals of rain. .
12. It was by anact of the exerition of his breathing, that he
brought down his vital breath, which was confined in the

- vertical membrane of the cranium; in the manner that: the

gtream of Ganges gushes out from the high-hill, and mixes and
flows with the whole body of waters into the ocean. (So it 19
with our inspiration and respiration, which carry uvp and down

our vital breath, to and from the sensory of the brain).

118, In a moment the vital breath cireulated through the
whole body of Pralildda ; as the solar beams spread over the whole
world soon after they emnate from the soler disk at sun rise.

' 14, The vital breath, having then entered into the cells of the

. nine organs of sense; his mind becamse susceptible of sensations,

received through the organs of the body like reflexions in a mivzor,
. 15. The intellect desiring to know the objects, and relying
in the reflexions of the senses, takes the name of the mind ; as
the reflexion of the face in the mirror, refracts itself again to the
visual organ. : i
! 16. The mind having ‘thus opened or developed itself, his
evelids were aboub to open of themselves ; like the petals of the

 blue lotus, opening by degrees in the morning,

UPASAMA RHANDA. 8y
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17 The breathmg@ then, by wnveymg the sensations to the .

i _-""'f'body, through the veins and arteries, give it the power of mo+ |
i I.tmn ;a8 the eurrent breeze moves the lotuses,

18. The same vital breath, strenothcned the powers of hig mind

'_: ..ﬁ";m a ehorts time ; as the billows of a river, become meore powmfu}.
i f__when it'is full of water.

19. At last his eyes being opened, his body shone forth \wth -
. 'vwaclty tby its mental and vital powers ; as s the Jake blushes
o _WILh blooming lotuses ab the sun’s rising above the horizon.

LD UK At this instant, the lovd bade him awake instantly at Lis
| vord : and he rose as the peacock is mwakf uwed, at the roar of

ik a cloud.

21, Finding his py'e's. ghining W?th Instre, and his mind

. i shong with its past remembrance ; the lord of the three worlds,

~ gpoke fo him in the manner, as he had formerly addressed the
Totus-born Brahm4 himself. |

92, Qholy youthl rémember your large ((Iemmmns), a,nd
bring to your mind your youthful form and figure ; then think

| and ponder, why you ea.uqelessly transform yourself 1:0 this

| torpid state.

- 93, You who lxave no good to rlecnre ner any evil {o shun, and
' Took on want and plenty in the same light; you rust kmow that
" swhat ig destined by God, is all for your good.

95, You shall have to live here, in the living liberated state

_o.f vour mind, and in fall possession of your dominions, for a
kalpa period ; and shall bave to pass yonr time with this body

. of yours, and without any ¢ anxiety or earthly trouble whatever,

96, | The body being deoayed by this time, you shall. have
still to abide with your greatness of soul to the end ; till the
body being brokeh down like an earthen vessel, the v:tal life
Yike the oontamed air of the pot, corae to mix with the common
air of vacuum.

97, Your body which is liberted i n rfs life time, 1& to endure
in its purity to the end of the kalpa, and will witness generations
'P‘mgmw betore it without any diminution of itself.
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s, The end of the kalpa or dooms day, is yet too far when the
i _tWe_lve suns will shine together; the rocks will melt away, and

‘the world will be burnt down to ashes. Why thendo you waste
away your body even now ?
| 29, Now the winds are ot raging with fury, nor ig the
world grey with age and covered with ashes over it, The marks
on the forehoads of the immortals are still uneffaced, why then
waste your body before its time?

30, The lightnings of the deluging clonds, cln not now, ﬂash
nor fall down like asoka flowers, why then do you vainly waste
_ your procious body so prematurely ¢ A
31, The skies do not pour out their showers of rain-water on
earth, so as to overflood the mountain tops, nor do they burst
_out infire and burn them down to sashes; why then do you waste
away your body in vain 9 _

3%, The old world is not yet dissolved into vapour, nor fused
to fumes and smoke ; neither are the deities all extinet, after
leaving Brahm4, Vlslmu and Siva to survive them ; why then
do you waste yourself in vain? (If they are all alive, you should
learn to live also).

33. The earth on all sides is yet so submerged under the

. water, as to present the sight of the high mountains enly

<« onit, why then waste you away your body in vain, (before the
last doom and deluge of the earth ?).

' 84, The sap yet does not dart his fiery rays, with such fury

in the sky, as to split the mountains with hedious eracks ; nor

- do the dilovian clonds rattle and crackle in the midway sky;

(to presage the last day, why then in vain waste yoo your body,

that is not foreboded to die ?).,

3b. T wander everywhere on my vebicle of the eagle, and
take care of allanimal beings lest they die before their time ; and
do not therefore like your neligence of yourself,

36. Here are we and there the hills, these are other beings
and that is yourself ; this is the earth and that the sky, all these
arc separate entities and must last of themselves ; why then
should you negleet your body, and do not live like the living?
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'3‘7 The man whosa mind is delmh,d by gross 1g~noranc&, an(l
m;a who is the mark of afflietions, is verily led to hail his death.
il 8o the Smriti says : :==Vory sick and corpulent men have thur
' release in death). |

188, Death it weleome to him, whn i too weak nnd too pom*
and grossly 1gnmant ; and who is always troubled by such and
i similar t,hmxghts in his mind,  (The disturbed mind is dea.th and
. hellin itsclf). | i
Ay 89, ' Death is welcmned by him, whose mind is enchained in
the trap of greedy desives and theills between its hopes and
. fears s and who is hurried and ear ried about inquestof g1 eed, -.md
;s always vestless within bimself. .
140, He whose heait is parched by the th:mt of' greed ancl
| whose better thoughts are choked by it, as the gprouts of corn are
. destroyed by worms ; is the person tlmb welcomes  his death ‘at
o all times. ; | b
4«]:. He who lets the creepmg passions of his hean'b grow ay
Blg as palm trees, to overshadow the forest of his mind, and bear
' the fruits of continued pam and plea.suw, 18 Lhe man who hmls
. his death ab all times. -
43, He whose mind is festered by the weeds of cares, g'row-
0 mg as rank as his haiv on the body; and who is subject to the inces~ |

spmu evils of life, is the man that welcomes death for his relief.
4:3 He whose body is burning under the fire of deseases,
! 'aml whose limbs ave slackened by age and wealkness, 18 the man
i whom death is a remedy, and who resorts to its aid for relief. -
1 ‘44, He who 15 tormented by his avdent desives and raging
I Canger, as by the poison of snake biting, is as a mthewd tree,
KUR and invites instant death for his release. '
4B, Ttis the soul’s quitting the body that is callod dea,bh
& . and this is unknown to the spiritualist, who i is quite mdlﬂ:ubnﬁ
il about the entity and nonentity of the body. ;
48, Life is a blessing to him, whose thoughts do nob rove
bcym_nd the confines of himself ; and to the wise man also who
" knows and investigates into the true nature of things,

by s e
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4'7 Ltfe isa b]essmg to Inm also, who is not given to his ._
: egotxsm, and whose unders tanding is not durkened by unhmh, I

. and who preserves his evenness in all conditions of life.

._ 48, His life is a blessing to. him, who hag the inward satize
. faction and coolness of his understanding, and iy free from

passions and enmity 5 and looks on the wmld as 8 mere mtness,
“and havmg hig concern with nothmg .
| 4%, He is blest in his 11F(~, who has the knowledcre of Wha.t-

ever is desirable or detestable to him, and lives aloof from. both ; i ;
with all his thoughts and feelings confinded within hlmselt B

(hterally, within his own heart and mind).

e 11is life is blest, who views all gross things in the hohtfl_ I b
il ‘of n@thmg and whose hieart and miond ave absorbed in his silent i
* . and conscions soul. (4, ¢. Who witnesses and watches the emo-i

il 1:10115 a.nd motions: of his heart and mind,

L . Blessed is his life, who having lus gight represses 1t from !
| viewing the a,f’fa.uq of the worid, as if they are entirely unworthy i
- sof lnm. ) ' : '

annee | His life is bleﬂqed who neither rejoices nor grieves at
i 'whés't-_ls desirable or disadvantageons to him ; but bas hiscontent-
~ment in every state of his life whether faunm'able or not,
| 'B3.  Hewho is pure in his life, and keeps campany with pure
minded mon; who spreads the purity of his econduct all about,
_ a,nd shuns the socicty of the impure; is as gr aceful to behold,
as the hoary swan with its snow white wmo-s, in the company of
the fa.u fowls of the silvery lake, =
54, Blessed is his life, whose s Oht and remembrance, and

i -the mention of whose name, give delight to all persons.

55. Kuow the life of tha.t man, O lord of demons to be {ru!y

. happy, whose lotus like—appearence is ag delighteome to the
heelike eyes of men, as thf‘ SN—"‘ht of the full moon is dehtrhtful e}

o the wm]d

ol

T e



CHAPIER LX.
REsusOiTATION OF PrAHLADA.

Argument. On the necessity of tha observance of duty, both in the
recular as well as Religious Life, ' '

HE Lotd continted : —Tt ig the soundness of the body, which

men call life; and it is the quitting of the present body fo

a future one, which they call death. (Activity is the life of
the body). :

9, Youare released from both these states, O high minded
youth | and have nothing to do with your life or death anymores
(Because the living liberted are freed from the cares of life, and
future transmigratons also).

8. Tt is for your acquaintance, that I relate to you the coms
ponents of life and death; by knowledge of which you will not
have to live nor die, like other living beings on earth: (in

pain and misery), | | i

4, Though situated in the body, yet you are as unsmbodied
as the disembodied gpirit ; and though embosomed in vacuity, yebt
are you as free and fleet as the wind, on account of your being
unattached to vacuum. (Unattachment of the soul to the body

‘and vital spirit; constitutes its freedom), -

B, Your perception of the objects of the touch, proves you to
be an embodied being; and your soul is said to be the cause of
that perception ; ag the open air is said to be the cause of the
growth of trees, for its putting no hindrance to their height.
But niether the soul is canse of perception, nor the air of the
prowth of trees, It is the mind which is the cause of the one,

- as moisture of the other). ]

6. But the perception of outward things, is no test of their
materiality to the monoistic immaterialist; as the sight of things
ina dream, is no proof of their substantiality, nor of the
cotporeality of the percipient soul, (All external perceptions,
are as those in a dream).
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-bﬁd}' either to take to ygmrself or regeet it from you?

i il Whethar the season of the: spmw appea.ls or nof, or's
'.-'hurmane happens t0 blow. or subgide ; it is nothing to the
pute ‘soul, which s clear of all connecnon whatever. (Tlm m}ul :

s unconnected with all oecmences) i - o

Ham&s of dastruction devour all thitigs ; or the rapid gales rond
‘the sktes, it is no mater to the sonl which rests secure in ilgelfy

; "-ﬂll!lgs pcrnsh or grow s it is nothing to the soul which subsigts |
"‘{-of ibgelf, (The increate soul is self existent and ever lasting). { |
L 5_1_1.;‘_ The Lord of this body, does not waste by wantw of ity
. frame, nor he is strenu’thened by strength of the body 5 neither

Il does it move by any bodily movement, nox slecp when the body‘ _
g '-_‘mzd 1(}5 senges are absorbed in sleep. il i
(i 12, Whenee does thig false thought rise jn your mm& that

'_you belong to the body, and are an embodwd being; and that
| you come to take retam and qmt this mortal frame ab difforents

it ,unes‘é

I'm.-saka i %,houa'ht, that you will do so and so .xftm

such desives and vain expecbatmns (Since God is the digs
poser of all events) Nk o

B O Al wa.kmg and lmnw persous, ha.ve somebhing or other
o _-to do in this world, and have thereby to reap the results of theix
'aabmns but he that does nothing, does nol take the name
. of an active agent, nor has anythmo- to expect ; (but lives
resxgned to the will of Provxdunee) -

He who is no agent of an aetxou, has nothing to do with

1ts oonsequence : for he who floes not sow the grains, (.oes nof,
| reap the harvest,  (For as yfm sow, %0 you reap) |

Yo WG i i 1

All tgs at.al compre 1endcc1 in ymu«elf by the hght ot-'
llect 3 and yom knowledge of the only One in all; comy i
Pl‘ehends every thmg- 0 it | How then ' ecan you have a /o 0 |

‘21 Whefsher the hills fall hemcﬂow Lo the ground, oy the:

ﬁ':f-':"IU 'Whethel the creatmn :msts or not, and whether sz]l':___ . 

,-domg thig mld thati; for they that know the truth, have given up ey
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16, Deginence of action and \its fruition, brings on a* °
quiescene, which when it Tias become habitaal and firm, receéives
~ the name of liberation : (which is nothing to have or ¢rave, save
what God gave of his own will, agreeably to the prayel, “Let
not mine, but thy will be done).”

17. Al intellectual beings and enlightened men, and those
that lead pure and holy lives, have all things under their coni-
prehension, wherefore — there is nothing for them loft to learn
a new or reject what they have learnt, (The gods and sages are,
all knowing, and have nothing to know or unknow any more).

18. It is for limited understandings and limited powers
of the body and mind, to grasp or leave out some thing ; but to
men of unbonnded capacities, there is nothing to be received
or left out. (Fulness ean neither be more ful, nor wanting *
in any thing).

19. When a man is set at ease after cessation of !ns relation
of the possessor or possesion of any external ohject, and when
| this sense of his irrelation becomes a perma.nent feeling in  him,
~ he is then said to be liberated in his life tlme. (Tota.l unconmnec-
tion is perfect frecdom).

20, Great menlike yonrself being: placed in thzs state of per-
. petual unconcern and rests conduet themselves in the dischat ge
of their duaties, with as much ease ag in their sleep. (Here i
_the main precept of the combination of internal turpitnde with
bodily action in the discharge of duties).
91. When one’s desires are dzowﬁd in his reliance on God,
he views the existing world—shining in his spiritual light.
992, e talkes no delight in the pleasing objects about hlm )
nor does he regret at the afflictions of othiers; all his pleasure
‘wonsisting in his own soul : {(at its total indifference).
23, With his wakeful mind, he meets all the affairs of his
concern with his spiritual unconeern ; as the mirror réceives the
reflexions of objeets, without being tainted by them,
4.  In his waking he reposes in himself, and in his sleep
he reclines amidst the drowsy world ; in his actions he turns






