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IN T R O D U C T IO N ,

The word ‘ Mima as a ’— more proporly ‘ Pflrva Mimahsa*— is applied 
to the system originally propounded by Aaimini. The. other names given 
to this system are— 1 Purmkancla,' ‘ Karma-Mirndnsd,' *Karmakdnda, ’ 
Yajnavidya* ‘ Adhmramimdnsa,1 ‘ DharMm J.mansa,’ and so forth — some 
people even speak of it as the ‘ Dv$dagatak$hni, *

Inasmuch as the avowed object of this system is a consideration of 
JDhanna it is . commonly spoken of as 1 IViarmcmnmdnsnd Of the Veda, 
there are three sections or Kiindas; The Karmahanda, the Utpasanakanda, 
and the * J'nftnak&nda’ And it is only that portion of the Veda which 
is contained in the first of these that is dealt with in the .Parva-MimSfo* ; 
and for this reason it is spoken of m  * Filrvuk&n4a,> PurvcimtmflAsiX, 
or ‘ KarmamimQnsn.' Thousrh the Karmahanda of the Veda treats of 
many such actions as Sacrifice/ 4 Giving,' ‘ Offering,’ and the like, yet it 
is of the sacrifice that this system treats mostly, and it is full of 
discussions about sacrifices only, And for tins reason people speak of this 
as ‘ y-ijnamimafiefi or * A.dkyar<i‘ rninvii>,$fi.

This consideration of Dhatma is found to consist of twelve parts ; and 
these parts have been put by Jaimiui in the form of twelve Adhyayas\ anti 
hence the sy stem has cv-mo to be known by the name of 1 Dvculagala&kshani.'

For a detailed explanation 01 ^  „ rhjeet-mattor of each AdhySya and 
adhikarana, the render is referred to tiro Appm. Ms.

W hile chiefly dealing with these subjects, Jaiimu.-' has in many places 
dealt with other things in connection with these. It is -'ear  that all 
that is treated of by Jain.mi is chiefly Vedic, In the work i . , 0w» as 
the * Veda*— beginningloss and authorless,—-were found mentioned here 
and there, at random, many sacrifices, offerings, Ac. And hence it vua(j 
very difficult to understand and gras, the methods and procedure of 
the various sacrifices, Ac.,;} consequently, at the fnue of the perform
ance of a sacrifice, at each step the performers would meet with 
serious doubts and difficulties. And all this difficulty has, once for all, 
been set aside by Jaimini, by means of the Sutras dealt with heie.
And it was only after the MimansS philosophy had been duly propounded 
that the path of KarmakUnda became easy.

At the very outset, Jaimiui divided the Vedic sentences into two 
kinds: The Mantra and the Brahmana. The former is now known
as the ‘ Sauhita’— f.i. Rgveda sanhita, &c. There are many Brah- 
riiauas that are known as ‘ Uponishat,’ f.i. the B'hadaranyaka and

\  *
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the Chand\ogya. Then again lie proceeds to subdivide these two kinds 
into other sbi’ts— tho Rk, the SSmn, and the Yaju.

The defimtkms that .be toys down for the differentiation of the 
Manira and the BrShmana aVe embodied in the Sutras I I—i— 32 and 
3 3 . wherein it is said that," that which, at the time of the per
formance of a sacrifice; points oat certain details in -connection with 
it is called * Manira; * and the ••rest are called ‘ Brdhhiam. ’ But the 
earlier author* have distinctly declared that this definition of 1 M m tni’ 
is only n tentative one; as there arc many' Mantras that do not fulfil 
the conditions heroin laid down; arid are yet called ‘ Mantras: The
‘ Mantras, 'm  reality, take the place of Aphorisms dealing with sacri
ficial details, and the Brahm,atias are commentaries on thorn; in fact, 
they are frequently spoken of as such' by Cankaracarya.

Rk, Yajmh and Sama are’ the three sub-divisions of the said two 
divisions of the Veda. Among Mantras and Brhhmanas, that sentence 
wherein we have distinct divisions into ‘ feet, is called a Rk (buflft
XI__j...35) ,— the other names of which are ‘ /jftf,’ ' Cloka, ’ Mantra.' The
sentences that are capable of being sting are known as 1Sama ’ ( H— i— 3d).
The rest, arc called ‘ Yujvzh ’ ( IT --i- - i t  )■

The text of the Mrindnsa philosophy is the most extensive of a ll ; 
the Sfttras have twelve Adhytlyus, divided into sixty PndUi5, containing 
about 1,000 Sutras, dealing with 1,000 sections or Adhikarams.

The word ■ Adhihfirfynti’ really -means 1 Discussion,’ ‘ Consideration,’
• Inquiry,’ * Investigation-* If* the Mimansa we had that each Disonsssion 
is made up of five parts : v iz .: (1 • Vishaya- -the subject-matter under 
consideration \^) V-iyaya, or Sunday a— the doubt arising in connection 
with t1' J r< matter, (3) Puvva/paksha— the standpoint of the opponent,

she arguments in support thereof, (4 ) Uttara or Si-ddhanta— the 
Poirionsirated conclusion, (5 ) jf?uAgati— Relevancy of the discussion with 
the particular contex t. Some anthers explain ‘ uttara ’ as the arguments 
against the view of the opponent, and instead of ‘ Sahgati they have
* Nirnayct * which they explain as-* Siddhanta. ’ This system of discussion 
is adopted, more or less, irt all the Sanskrit philosophical systems.

The Sutras ai*e all arranged in the above order of discussion. But a 
more reading of the Sutras does not afford ns any idea .as to where a 
discussion ends, amt another begins. For all these, as also for a 
proper understanding of the Sutras themselves, wo have to fall back 
upon certain commentaries upon the Sutras.

Of these commentaries, and commentaries on comment-aides we have 
an almost endless series. The oldest rominemary on the Sutras that

id;- d v  ;V . . . d  ' . d j ; - A d .  y id d d  A  id,.'",'' -d; ydy 'y ' ' ' ) : V' ■ ' . y . . . , ®  ;j/ddy V
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is ftvrufaWe now, is the BMshya by Qavara Sr*™  (published in the 
Bibltothera hutica) ; though we find this l f ? 4 ya referring to other 
commentaries chief amoiig which is Mu YrfU of the “ revered Bpavaraha/’
On the wc have the oom m tm %  of KamSrila Bhatta, generally
8po 051 °* f,s “  J'batfca.” This w^rk is divided into, three parts, known 
imdur three different names: f'.l) The Clokavartika, fcreafeit.tr of the
first, th© Tarka, (PoieirtieajJ PU(b 0f the First Adhyaya fpublished in 
M«c Gaukhamblm S t r i f e  Scries, * lb-naves') ; (2 ) The Tantravnrtika, 
ceaiiig with the feist felm-o /W ait of Adhyaya i, and the whole of 

‘MKi ill  (published in the ‘ Benares Sanskrit Series, * and 
^Ling trauftuted into English by the present translator) ;—-and (3) The 

ling with Adhyayas TV— XIT (published [in the-‘ Benares 
( fn-Airlfc Series ’). On the first of these, we know of two commentaries:
U ) The Kayika by Sucarifca Mipia, and (2) the Kyayaralnakara of 
ParthasSrSfchi Miyra (published in the ‘ Caukhambha Sanskrit Series,’ 
Benares); extracts from these two commentaries have been put in as 
notes in the present work ; and (3) the NytlyasudhH of Somegwara Bhatta.
On the second, the only commentary we know of is the Ny&ymudh0, gene
rally known as ‘ Rfinaku-, ’ by Some^vara Bhatta (it. course of publica
tion in the ‘ Caukhambha Sanskrit Series/Benares t. And on the third. 
we *,avo onb’ one proper commentary, the VrirtdMhharana by Venkata 
Dikshita; the other, the Tantraratna cannot he spoken of as a ‘ commen
tary in the proper sense of the word; as it is a serai-independent com
mentary on the Sutras themselves, though here and there, taking up and 
explaining certain passages from the Bhashya and the Vartika. This 
closes the list of works, indirectly dealing with the present work.

The first Sittra of PSda i, Adhyaya T, deals with the usefulness of an 
investigation vote DHarvia. Ia the remaining part of the Pada, we have 
a treatment of the questions— What is Dhonna ? What is its definition?
!»y what means of knowledge is Dharnia cognisable? and so forth.
From tho beginning of the second Pad; to the end of the Adhyaya, we 
have a consideration of the means of Pharma, and its Result, as also the 
authoritative character .of the Veda, as the sole means of knowing 
Pharma,,

" [Sutra (1),]
The meaning of the Sutra is that inasmuch as Pharma is a purpose 

that is conceivable by means of the Veda alone, and the Veda is the only 
authority for it, after the student has finished the study of tho Veda, be 
should continue with his teacher a little longer, with a view to learn the 
details of Dharma,
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This Siiira contain two Adhikaranas, i.e,, it treats of two subjects ;
(1 ) Is a study of tin/Veda necessary for all the three higher castes?
(2 )  Is Dharma a subject fo’Z consideration ? It is only the latter aspect 
of the Sutra that has been cleaVt with by the commentators; and tbe 
obvious reason for this is that with regard to the former, there can be no 
doubt in the mind of any person who n, not arj avowed Atheist, and as 
such not to be admitted into a philosophical' discussion.

The Adhiharana dealing with the latter question is thus explained
in detail;—

(a) The subject of discussion— the passages that the subject-
matter of the discussion--are the following two: ‘ One should study 
the Veda,’ and then ‘ one should perform the Conclusive after
having studied the Veda.’

(b) The doubt arising with regard to these sentences is tir'd.:
‘ Should one perform the .Conclusive Bath, immediately after he has 
finished the reading of the text of the Veda, or should he postpone 
it, and continue his stay with the teacher, a little longer, in order 
to learn something about the nature of Dharma ? ’

(c) Tho opposite view (the Purvapa ksha) is that the Bath should 
be performed immediately after the study of the Vedie text has been 
finished.

(d )  The Reply to the opposite view is as follows: The sentence 
‘ one should study the Veda ’ does not moan a. mere getting up of 
the verbal text, it also means a due understanding of the sense of 
the scriptures. And rudest one ponders over the passages, he carmot 
arrive at a due understanding of their sense. Consequently a mere 
reading of the text does not afford us a due knowledge of Dharma, 
without which tiro dudy cannot be said to have borne its true fruit; 
and hence we cannot admit that the Oonds-WTO Bath is to be performed 
immediately after the text has been got up.

(e) The Siddhanta or final conclusion arrived at is that after the 
student has got up the verbal text of the Veda, he should continue 
his stay with the teacher a little longer, for the purpose of learning 
all about Dharma.

The above shows the way in which the writers on Mimansa put 
forward the various Adhiharanas.

The commentators have pointed out that the Sutra in question also 
.implies the necessity of learning the character of Adharma; as without 
such knowledge, one could not exactly know what he should avoid. But 
none of them have gone into the details of Adharnta, simply because a 
knowledge of Dharma would naturally give us an idea of its being contrary 
and as such no separate treatment of this was necessary.
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The questions dealt with in this Sutra are -. What, is T) harm a ?
What is the authority— means of knowing— Dharma ?

The meaning of the Sutra is that ‘ Dh mna ’ is the name that 
is giyen to those actions resulting in good, that have been laid down 
by Vedic injunctions. The commentators have gone into very elaborate 
details in connection with this Sutra; the upshot of which is this:
When an action is performed, there arises in the seal of the performer 
a certain potential energy, in the shape of a particular property or 
character, that, at some future time, brings about an eminently aaisfactory 
result ; aud it is this potential energy that is called ‘ Dharma ’ ‘ Pimya,v 
‘ Qulhadrshta ’ and so forth.

The Adhiharana contained in the Sutra, may be expressed as follows:—*
(a) The subject-matter is Dharma.
(f>) The doubt is as to whether or nob there is a means of knowing

Dharma. Is this means contained in Sense-perception and the other 
ordinary means of knowledge ? Or, is Dharma knowabk only by means 
of Vedic Injunctions? is the action of these injunctions in any way 
helped by Sense-perception and the rest ?

(c) The opposite view is this : Vedic injunctions are not the means 
of knowing Dharma. A ll sentences serve only to describe things that 
have been known by means of Sense-perception, &c., and as such they 
cannot be aceopted as independent means of knowledge. The conclusion 
led to by this view is cither that (1) there is no means of knowing 
Dharma, or (2) that Dharma is cognisable by means of Sense-percep
tion or Inference; or (3 ) that Dharma is perceptible by the senses; 
for the Yogis, while for us it is to be known either by means of 
Inference, or by that of Vedic injunctions; or (4) that it is known 
by means of Vedic Injunctions as aided by Apparent Inconsistency.
The sense of this last theory is that unless we admit of a super
physical cause, we are unable to explain the gradations and differences 
that we meet with in the universe; and it is the Apparent Incon
sistency of these differences that points to the existence of such a 
cause in the shape of Dharma; and then it is the Dharma whose 
particular character is known by means of Vedic Injunctions. In any 
case Dharma is not cognisable by means of Vedic Injunctions alone.

(d) The reply to the opposite view is as follows: When we

I find that the idea given rise to by the Injunction is not contradicted 
hy any produced by other means of knowledge, we cannot but admit 
the undisputed authority of that sentence. And heuce, so long as we 
have distinct words affording us the due knowledge of Dharma, wu

I
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cannot very reasonably declare that there. is no means of knowing it.
In the case of the words of ordinary persons, there are various causes 
of mistake— as for instance, carelessness, deliberate desire to cheat, 
and so forth; and as such the authority of such words might very 
well be doubted- The case of Vodie. Sentences, however,, is quite different, 
as it has not been composed by human agency j and a s ' such there 
being no chance of any of the aforesaid causes of mistake, the words 
of the Veda cannot but be admitted to have a self-sufficient authority 
in all matters wherewith they may deal As for Sense-perception and 
the rest, they are 'found always to point to tilings that exist in the 
present, and have nothing to say with regard to things in the future.
As for the perception of Yogis also, this is based upon 'memory] and 
as this always pertains to pre-conceived things, even Yogic per
ception cannot apply to Dharma, which has never been perceived or 
thought of, and is yet to come.

(e) The Siddhanta, or conclusion, arrived at is that Vedic Injunc
tions are the only means of knowing Dharma.

W q have given above the sample as to how each Adhiharana is 
worked up. 1 he I/lmn/su Cristra deals with a thousand- of. such 
Adhiharanas, each of which has been very tersely put in the form 
of one or more Sutras,

Inasmuch as the Second Sutra lays down the two fundamental 
propositions— that (1) Vodic Injunctions are the only means of knowing 
Dharma, and (2 ) that Vedic Injunctions are wholly authoritative as
as such means-----------, that form the keystone of the whole system,
people have come tc speak of this iSutra as the Pratijna’ Sutra. It is 
vith a detailed working out and supporting of these propositions that 

the rest of the First Pada is taken up.

[S o n u s  3— 5.]

Proceeding to examine the means of acquiring the due knowledge 
of Dkar-.m, Jaimini comes to the following conclusions: (1 )  Inasmuch,
as Sense-perception consists of the coguition brought about by the contact 
of the sense-organ, with the material object,— and as such it can only 
pertain to things existing at the present time,— it cannot serve as 
the rightful means of knowing’ Dharma; because Dharma is not a 
material object, and it does not exist at the present time. (2) The 
relationship between the Word and its signification is natural and 
eternal; it is not created by Convention; consequently, the cognition 
brought about by a Vedic Injunction is absolutely and unconditionally
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true; it fa a permanent authoritative means of knowledge; its au
thority is self-sufficient and self-manifest, (3 ) When we have found 
with regard to any two things that they are related in such a way 
that wherever the o\io is, there the other also is present,— then when
ever on some future occasion, wo actually see any one of these, we 
at once conclude that the other also must exist ; aud this cognition 
is what is called ‘ In ference;’ but this Inference is of no use in 
obtaining a knowledge of ipharma.

As the whole fabric of ffki mini’s philosophy is based upon the 
second of these conclusions— the Self-sufficiency of Verbal Cognition—  
he devotes a special Adhikarana to a full discussion of the question,

[S utkI s 6 — 11,]

The objections against this self-sufficient authority, embodied in 
Sutras 6— 11, are based upon those against the eternality of all words 
in general, and of the Veda in particular. These may he thus summed 
up: (1) It is a fact of ordinary perception that all verbal utterance is 
an notion brought about by human effort; and as such, having had 
no existence, prior to this effort, it cannot he believed to be eternal.
(2): It is found, at best, to enjoy a very brief existence; and actually 
found to be destroyed as soon as uttered. (H) We find people speaking 
o f ‘ making* an utterance, which would not be possible if the word 
were eternal ; as then if would be ever-present, and would require 
no ‘ making.’ (4) The same word is found to be uttered, at one and the 
same time, by various persons, at various places. This would not be 
possible, if the word were an eternal omnipresent entity, (5) Then 
again we find in grammar that words undergo several modifications,—/ .  i., 
the letter ( i f changes into (y u ) ; and certainly that which is eternal can 
have no modification. ( 6) W e find the volume of the word decreasing or 
increasing, according as it is uttered by one or more men ; and certainly 
that which increases aud decreases can never be eternal.

["Sutras 12— 17.]

These are the six objections against the eternal character of the 
Word. Jaimini meets every one of these in Sutras 12— 17. The argu
ments contained in these Sutras may be thus summed up: (J) The 
mere fact of the word not being heard before it is uttered, does not 
prove that it did not exist before, or that it has been created by the 
utterance ; all that it shows is that it was not manifest to our perception, 
and the utterance serves to make it perceptible. (2 ) Similarly, the 
word is not destroyed after being uttered ; the fact is that the effect of the 
manifestly© agency of the utterance having passed off, the word reverts to
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its original unmanifested state; there are many things in the world 
that exist, though they are not perceptible. ,(3) People apeak of the 
making of the word; but that refers to the sound that manifests the 
word; and this manifesting agency is certainly due to human effort.
(4) As for the simultaneous utterance of the same word by many persona,—  
this is analogous to the case of the single sun being simultaneously per
ceived by many persons. That is to say, just as many people, at different 
places, simultaneom ly perceive the single swo, so do they utter and 
hear the same word also. (5) What the grammatical rules laydown 
is not a modification of the letters; it is not that the ' i  is changed 
into * ya* i ■ but that the latter takes the place of the former. (6) The 
volume of the Word never undergoes increase or decrease; it is only 
the sound proceeding from the throats of men that increases or decreases.

[SDtras 18—23.]
Earing thus met the opponent’s objections, Jaimini proceeds to bring 

forward his own arguments in favour of his theory. These arguments 
are contained in Sutras 18— 23. (1) Tiro word is ever present; because
the utterance of it is only for the purpose of manifesting if to others; and 
it is only when the word exists that such effort at manifesting it could be 
justified. (2) When the word 4 cow1 is uttered, it is always recognised to 
he the same word; and this recognition could not be said to be mistaken ; 
it is.universally cognisable. (3) People speak also of uttering the word 
‘ cow* three or four times, and not of uttering three or four such words.
This common usage also points to the oneness and the eternality of the word.
(4) W e do not perceive any productive or destructive cause of the word, 
as we do of all transitory things; and hence we cannot admit of its pro
duction or destruction. (5) Some people have held that Word is jproduced 
from - Air. But what they really mean to be produced from the Air, is the 
sound, not the word itself; because as a matter of fact, we know that the 
vibrations produced in the air give rise to various degrees ol sound; and 
when these vibratory waves reach the tympanum, they are sensed and per
ceived by the ear. And there can be no doubt that W ord is something 
wholly distinct from sound, which latter only serves to manifest it,
(6) W e have many Vedio texts distinctly laying down the eternality 
of Words.

[ S utras 24— 32.]

In this connection, the commentators have shown that though the 
word is eternal, and so is its signification, yet in all human utterances, 
there is always a chance of the man having mistaken notions of both ; 
and as such there- is no independent authority attaching to human
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utterances. Bat as for the Ted a, it is not found to hare any author. U  is 
self-existent, self-sufficient in its authority and eternal. As for the names 
of persons and places met with in the Veda, they are mere sound coin* 
o id en o .esthe words having quite a different sense.

That, Bharna exists and that it consists of the Sacifices, Charities 
and the Libations, &c., enjoined in the Veda,— are the two propositions 
with regard to which there is a unanimity among MtmuAsakas. W e  
proceed to show the points on which there* is a diversity of opinion.

Sacrifices, Charities and Libations, duly performed, bring about definite 
results; hence Pharma consists of these actions. The true function of 
these actions lies in the bringing about of a certain potency in the 
soul of the perform r. And it is through this potency that the performer 
takes his future births, for the experiencing of such results as the 
pleasures of Heaven and the like. To this Potency is given the technical 
name of ‘ Apurva,’ in Alimnnsa; while in other systems it is known by 
such names as 1 Adrshta, * Puny a,' 1 Pharma,’ and so forth. Iq accordance 
with this theory then, Pharma consists of the actions of sacrifice, Ac., 
which latter consist of elaborate preparations of materials, A c ,; thereby 
the actual form of Pharma is perceptible, though its function proper, in the 
ihape of Apurva is invisible, and can only bo inferred.

According to other people, it is along with the Sacrifices. Ac., them* 
selves that there appears an Apurva, which is the name given to the 
potency that leads to Heaven and other desirable results. And con
sequently according to these Pharma consists of this potency of Apftrva ; 
and it is only indirectly that the name * Pharma ’ is applied to the sacri
fices, &c. Just, as people speak of the life-prolonging Butter, as ‘ longevity,’ 
so also do they speak of the Dhamia-yvoducing Sacrifice as * Pharma '

Pharma and Adharma, the effect of bodily, verbal and mental actions; 
and they form the seed of all future happiness and misery. It  is be
cause the results of Pharma accrue to the Individual in his future life, 
that, it is held to be imperceptible either bv ordinary or yogie perception. 
Hence the final position arrived at is that it is cognisable by Yedic 
Injunction alone.

In the fact of bringing about a definite cognition, consists the autho
rity of a Verbal expression ; and its authority is independent and self- 
sufficient ; it is unquestionable. Though it is true that even a ' false 
assertion gives rise to a cognition, yet inasmuch as in all oases of false 
assertion, we always either find some deficiency in the means of cog
nition itself, or find it to be denied subsequently by a more authoritative 
means of cognition,— we do not accept it as authoritatively true. But

I the only deficiency in Verbal Assertion, as a means of cognition, lies in the 
untrustworthy character of the person making that assertion j consequently
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inasmuch as there is no person concerned in the Vodie assertions, we 
never question the authority oi: these, specially as none of them ib. found to 
he set aside by any subsequent means of cognition ; because inherent 
deficiency in the means itself and'the subsequent denial of the idea given 
rise to by it are the only two grounds for questioning the authority of a 
Verbal Assertion.

On this occasion, it will be necessary to consider in what way a man’s 
idea of the authoritaiiveness of any means of cognition arises. That is to 
say, the question to be considered is— People have an idea as to this being 
authoritative, and that un authoritative,— does this idea proceed natural
ly from the cognition itself ? or, is it brought about by another cogni
tion ? or does it come about, after one has looked into the excellences and 
defects of its means, or after one has examined the real state of the objects 
cognised ? or, is it that authoritativeness is ever inherent in the cogni
tion, always appearing with itself, and it is rejected only either when one 
finds the actual state of things to be otherwise, or when some deficiency 
has been discovered in the means of the cognition? For, as a matter of 
fact, it is found that the idea of the true authoritativeness of a certain 
cognition appears and remains permanent, only when it is found that fcho 
object really exists in the form in which it is cognised, that there is no 
more authoritative cognition to the contrary, and when no deficiency is 
found in the means of that cognition. For instance, that what we see is 
actually a serpent is believed to he perfectly true, only when it is found on 
due inspection, by finding it moving, that it is a serpent; secondly, 
when it is not found tobe denied by the idea obtained by further ex
amination of it ; and, lastly, when it is ascertained that there has been no 
flaw in the powers of vision concerned.

In connection with this, some Mimansakas hold that the potency of 
■the Cause, to bring about its effect, is inherent in i t ; and hence it is Cog
nition itself that establishes its own authority or otherwise, with regard to 
its nature and powers. While others hold that the Cognition is not capa
ble at one and the same time, of establishing the truth and falsity of its 
object; because truth and falsity are two mutually contradictory properties 
and as such they could never co-exist, either in any object, or in any 
Cognition. Consequently it must be admitted that the truth or falsity of a 
cognition is ascertainable only by the presence or absence of discrepancies 
in its source.

Another class of Mimansakas declare that if, until the excellences and 
defects of the source have been found out, the truthfulness or otherwise of 
the assertion emanating therefrom remain doubtful, then it would be neces
sary to admit th > Cognmon to bo devoid of any characteristics or potentiali
ties. But this could not he very acceptable; consequently it must be
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admitted that, in tile first instance, the cognition is untrustworthy; hut when 
subsequently, corroborative cognitions appearing, the nn trust worthiness is 
set aside, its trustworthiness becomes accepted, Thus then, in the case 
of the Veda, so long as we do not recognise it as the.work of a trustwor
thy author, we cannot accept it ns true. On the other band, we actually 
come across, in the Veda, such apparently absurd assertions as 4 the trees 
performed the sacrifice,’ which distinctly point it out as being the work of
an ex comely untrustworthy person.

To this, the orthodox Mimamaka makes the following reply: The
authority or the evidential character of the Veda— or of any means of know- 
ledge— cannot be dependent upon anything outside itself; because if a 
cognition Aid not contain within itself, its own evidence, hut depended upon 
another cognition, then in that case, this latter cognition also would have 
to be justified by another cognition, and so on ad infinitum : and it would 
be absolutely impossible to accept any cognition to he true. Consequent* 
fy we must admit that all cognitions are self-sufficient in their authority.
But this does not mean that all cognitions or ideas are true. In the 
case of many we subsequently find that they are not in keeping with the 
real state of things, or that they had originated from a mistaken notion ; 
and in such cases the formerly-conceived truth is set aside in view of these 
subsequent facts. But in cases where we have no such subsequent contra
dictions, we naturally admit the idea to be true. Thus then in all 
assertions of ordinary men, they are always open to the probability 
of being false, on account of the character of the persons making 
the assertions; and hence these are not accepted to be unconditionally 
true. The case of the Veda, however, is different. There is no human 
element in it ; and consequently there is no probability of any un- 
truthfulness vitiating its inherent self-evidential character. Nor have 
we, at our command, any means of knowledge that could show the Vedic 
assertions to be false; because the subject treated of in the Veda is 
not amenable to any of the recognised means of right knowledge.
Then again, it has already been shown that all words are eternal ; 
consequently the words of the Veda need not necessarily be attributed to a 
human author. And wo find that the knowledge derived from Vedie 
words fulfil all the conditions of “ right knowledge,” viz; it is incontro
vertible, it refers to things nob known before, and is quite consistent with 
facts. The only chance of faultiness of such knowledge lies in the charac
ter of the speaker; and as there is no speaker in the case of the Veda, it is 
above all such faults,

This assertion of the Mimansakas is based upon the, theory that Sound 
is as impartite and eternal an entity, as Time, Space, etc., and, it is not 
a mere property of Akago; it is beginniugless and indestructible ; ail that

(SI.
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the speaker does is to help in the manifestation of certain sound* that he 
has conventionally fixed upon as being expressive of certain things. 
Then again, what is heard is not the Word, but only the Sound that 
serves to manifest it as it already exists eternally.

The Mimamaha does not hold the word alone to be eternal; but also 
its moaning, and its relationship to that moaning. That there is such a 
relationship is directly cognisable by Sense-perception; and the reason 
why it is not recognised by one who hears a word uttered for the first time 
is that the necessary accessories are not present; but that does not make the 
relationship non-existing; for because the eye cannot see without light, 
that does not mean that the eye is incapable of seeing altogether. This 
accessory in the case in question is in the shape of the knowledge that 
such and such a word denotes such and such a thing. This knowledge is 
obtained by tbs child from experience, by marking the words and the 
actions of his elders.

Hoi? have we any grounds for believing that the Veda was composed 
by Brahma and handed to his sons, by whom it has been propagated in 
the world. The MmQnmka finds a greater difficulty in believing this 
than the eternal character of words and their meanings.

It is on such a Veda that Jaimini bases his enquiry into the nature 
of pharma and Adharma« Of these Dharma is said to consist in the course 
of conduct, tending to the attainment of the four desirable ends of life, 
as laid down in the Veda; such ,/.i., as the performance of sacrifices and 
the like. And Adharma consists of such conduct as is conducive to the 
advent of objects of aversion, laid down as such in the Veda,—e g,, the 

; eating of games killed by poisoned arrows, etc. In the matter of these 
two, all requisite proof is afforded by the Veda, 8-mrti and the practical 
code of morality obtaining among good men. Of these the first is as al-, 
ready shown above, self-independent iu its authority, while the other two 
owe their authority to the fact of their being based on the Veda.

The Veda consists of two parts : the Mantra and the Brahmana. The 
Mantra serves the purpose, at sacrifices, of recalling to the mind of the 
performer, the substances, the Deity, and other things connected with 
them ; and the Br&hmana consists of sentences mainly declaratory; one 
important portion of this latter is made up of the Arthavada (Sutra I-ii-7), 
which is made up of the Praising and Blaming of certain actions and 
things; this is accepted as an authority on Dharma, chiefly because if tends 
to the recognition of the excellence of the enjoined Duty, but only so far 
as it is capable of being taken along with the Declaratory Passages deal 
ing with that Duty.

Such declaratory passages are of various kinds: (1) “ Karmotpatti-
Vdkya, ”  —  (passages declaring a d u ty); (2) ?* Out < -Vakya ’ ’ *—  (passages
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laying down the materials, A c . (3) “ Fhaia-V&hja, ” —  (passages declaring 
the result); (4 ) “ tliina-Vahya, for a particular purpose; (5) Saguna-Karmot 
paiti'Vakya' --(passages declaring a duty together with the necessary 
materials), and so on.

(1) A "  Kar; iot]paUi*Vukya ” is that which simply points out that 
“ such an action is to be p e r fo r m e d e .y ., *:c Offers the Agnihotra 
sacrifice ;” this sentence merely signifies the iact that the Agnihotra Sacri
fice is laid down as one to be performed.

(2) A  Guna- Vakya ” is one which lays down the Deity and the Materi
als, Ac-, necessary for the performance of the sacrifice— e. .̂-, “ Sacrifice with 
the Curd.” The very fact of the “ Ourd "  boing mentioned as part of the 
action constitutes its “ gunatva ” (secondary character). In the above- 
proposition the character of the Homo, as the subject, lies in the fact of 
its having been known from other sources of information, and being 
herein mentioned only as related to the Predicate; and if such a 
Subject were repeated in order to show its relation to the Predicate, 
this would constitute its “ Anuvadyatm ” (another character of the 
Subject), And the primary character of such a term is due to its 
connection with the Materials, such as the “ Curd ” in the above proposi
tion. The character of “ C u r d a s . - the- Predicate consists in the fact of 
its not being known from any other source (save the proposition in ques
tion) ; and its secondary (or subservient) character, in comparison with 
the llama itself, is due to its being the material for (and as such 
subservient to) the Homo,. And further, the acceptability of both by the 
ageut is due to the action itself being such as is to bo performed by him.

The action haying been mentioned, the question naturally arises in 
the mind of the agent—-* what, will be the result of this action ? ’ And the 
sentence that serves to lay down the connection of the Action with a de
finite result is called the—

(3) '• Pha'anidlnj'—e.g., ‘ One desiring heaven should perform the 
Agnihotra Sacrifice,” The full connotation of this sentence is— ‘ He 
who desires heaven should perform the Agnihotra Sacrifice, as the means 
thereto ; ancl as such, this sentence lays down the result of the action 
(Agnihotra), which, in the previous passage, has only been pointed out 
as a sacrifice to be performed.

(4) A “ Guttavatya for a specific purpose ”  is that in which a certain 
material is mentioned, in connection with a known action, n • leading to a 
particular result;— eg, “ One ought to offer the libation of curds for the 
sat-:e of one who is desirous of acquiring efficient sense-organs.” Here for 
the specific purpose of “ acquiring the senses,” a particular material (curd 
19 meimmi0(i i!i connection with Roma, an idea of which has already been

f dem ed frora the enjoining the Agnihotra, The formal meaning
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of tire above injunction is-—“ One is to realise tho accomplishment of the 
Senses by means of curds, in connection with («.«., as forming the materials 
for) the H o r n e t Anot her name for “  Gnnaphalavidhi"  is “  .guna- 
harmavidhi”

(5) A. “ SagunakarmotpaUivakya ”  is a passage enjoining an action 
together with its accessories— such as the Materials, Deity, Ac. As 
an example of this we have— “ One ought to sacrifice with, the Soma.” 
This passage enjoins the sacrifice together with the Soma-'p.lani, since the 
injunction of a qualified action (here, the Soma-Sacrifice) necessarily im
plies that o f  the qualification (here, Soma).

In certain cases, an “ originative passage” (RarmotpaUiv&faja) also 
mentions the result, of the a c t i o n , “ One desiring cattle is to sacri
fice with the Udbhid.” The “  Udbhid Sacrifice”  is not mentioned in any 
other passage; and in the passage cited it is enjoined, as leading to the 
acquiring of cattle. Thus it is a single sentence enjoining the sacrifice as 
hading to a certain result,— thus serving the double purpose of laying down 
a sacrifice, and also pointing out the Material with which it is to be 
performed.

The Primary Injunction (i.e., the passage simply mentioning the action) 
is often such as to be construed together with its subsidiary injunctions 
(le ., those mentioning the accessories to the action mentioned in the fore
going primary injunction) ; and thus both conjointly come to form a single 
sentence and make up the one complete injunction of the main action together 
with all its accessories; and such an injunction is called a 1 Prayogavidhi. As 
an example of this, we have— <s One desirous of heaven ought to perform the 
Agnihotra Sacrifice this passage means that “ the Agent is to conceive of 
the acquiring of heaven by means of the Agnihotra Sacrifice.” Bat there 
instantly arises the question of method: 1 How is this sacrifice to be 
performed?’ And this ia answered, in regard to the Agnihotra,^ Ac., by 
such passages as “ set up the fire, put in the f uel, &c., &c,,’ which come 
forward as laying down the necessity of fire, fuel and such other things, in. 
the performance of the Agnihotra Sacrifice. And passages like these ( set 
up the fire, & o” ), forming with the primary injunction ( “ one desiring 
heaven should perform the Agnihotra” ) one single “ Grand Injunction 
go to point out the Agnihotra Sacrifice with ail its accessories, designed Jar 
the attainment of heaven,— the whole thus meaning that “ one is to attain 
heaven by means of the Agnihotra Sacrifice, performed with the help 
of its accessories, such as the setting up of fire, the putting in of fml^ 
the purification of the house and the like. Such is the Frayogavidhi. ̂̂  
Other names for the accessories taken collectively are “ Itthamhhava 
and “ Itiko. ■lauyala.”  In the above instance, Agnihotra is the primary 
action, and the setting up of fire, Ac., are all auxiliary to it.
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TH E APCm VA,

It does not appear quite reasonable that momentarily-disappearing 
actions should bring about any such future effects, as the attainment o f  
Heaven and the like. But the fact is that, from certain Yedio passages, 
we come to know of the capability of the enjoined and prohibited notions 
to bring about certain results; and in order to render reasonable the pro
duction of future effects by means of momentarily-disappearing actions 
we assume certain intervening transcendental Agencies in the shape of 
“ Punya” (virtue) and “ Papa ” (vice). Thus then, the causing of the 
attainment of Heaven by Sacrifices is not immediate, but indirect 
through the unseen agency of virtue. This is what is called the Unseen 
Force (Adrshta) leading to a particular effect; and the cause of this 
Unseen korce is the primary action, fitted up with all its various 
subsidiaries preceding and following it, and not the primary action alone 
by itself. For, in that case, the effects (attainment oE Heaven, &c.) 
too might be said to be brought about by the primary alone; and such 
a theory would load to the inevitable conclusion— the uselessness of 
the subsidiaries.

An objection is here raised: “ It is not right to assert the production 
“ of Unseen Agency by the Primary Action together with all its 
“ subsidiaries. For the Primary Action is no sooner performed than 

destroyed, and as such cannot profit by the aid of its subsidiaries."
To this, the Mimaiisaka replies that though no help of the sub

sidiaries is possible to the Primary by itself, yet such aid would be quite 
possible through an (intermediate) Unseen Force, brought about by the 
mere origination of the primary action (such Force having the conven
tional name of “ Utpattyapurva). ” Because for the fulfilment, to the 
Primary, of the full aid of all its subsidiaries, we conventionally assume 
the production by the Primary alone, of such an Apiirva intervening 
between the Primary and the final Apiirva directly leading to the (final 
result). In the same manner, the subsidiaries too, being only conjointly 
capable of helping the Primary, cannot help one another directly by 
themselves; and, as such, for the fulfilment of Ibis mutual aid among 
the subsidiaries also, wo assume the production of intermediate Unseen 
Forces—  Tftpattyapuwas—at each step (i.e., together with every sub
sidiary,— the one subsidiary helping the one following through the 
UtpattyapUrva produced by itself).

The help of the subsidiaries towards the Primary, as a rule, consists 
iu turning the Primary towards the production of the “ G reat”  Apfirva 
leading to the Pinal Result. With the Bar fa and Purnamasa, however, the 
case is different: that is to say, in these the subsidiaries together witli the 
Primary go collectively to form a single Primary. First as to the Purnmasa,
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The sentence M YadSgnSyo Hditakapalo ’ wUvasyayanon pnumama- 
syMcaeyuto bhavati ” enjoins the AgtiSyn Sacrifice; and the sentence 
“ fcabhyametamagnishomiyamekftdai^akapalampunmmasyam prayacchat” 
lays down the Agnishomiya. In the Paurnamasi again, the Upanju- 
Sacrifice is laid down by the sentence “ Tavabruta, &c.’ A.11 these three
Injunctions together lay down, the “ Primary ” in the Paurnamasi In 
connection with these three— the A grieya, the Agnishoriuya, and the 
tTpanyu— we have the sentence “ Ya evam, &<■,«,” where the word 
1 Paurnamasi ” is in the singular, and, as such, denotes the fact of all 
three together forming a single group, Hence, in the Veda, the word 
“ Paurnamasi ” is to be understood as denoting all these three ■—Jgneya,
&c.—  taken collect ively.

Here some people raise the following objection: u In the sen
tence yadiigneya, &c., <fcc., there is no word denoting ‘ sacrifice ’ ; 
and as such, how can the sentence be said to enjoin a sacrifice ? ’ ’ 
And the reply that is given is, that ttie word 1 Agueya ’ — that (Faro- 
dfiqa) iohich is consecrated to Fire as its Deity; and this word being 
co-ordinate with qualifying) Purodaga, connotes the relation of
the material (Purodaga) with the Deity (Fire), But such relation is 
not possible in the absence of some sort of a sacrifice ; and the word.
“ Sacrifice ” too signifies' nothing more than ‘ the offering of certain 
materials to a certain Deity.’ Therefore the relation of Material and 
Deity expressly laid, down in the passage (by the word *'A(jnSyd*) 
must lead to the inference of the passage being the injunction of a 
Sacrifice;—the significance of the passage thus being “ one is to con
ceive of his aim by means of a Sacrifice to be performed on the 
A nut vasya day, having for its Material the Purodaga consecrated to the 
deity Fire.”  Similarly, whenever any passage declares the relation of 
Material and Deity— e.g., “ Sauryancarunnirvapetf'— we have to infer 
the injunction of a Sacrifice, by means of the relation of the Deity (Sun, 
in the example cited).

Another objection is here raised to the effect that the passage enjoin
ing the Updhign-mGvi&Go is devoid of any injunctive ending, and as such, 
it cannot be taken as a real Injunction, But the present tense in 
“ Y a ja ti” must be taken as standing for the injunctive: because wherever 
there is'no injunctive ending we have to assume a like change, Others 
however, explain “ Y ajati” as belonging to the wte class, and thus having 
an independent injunctive signification of its own.

In the Daiya-saorifieo too, we have three primaries— (1) & (2) the 
two Snnnayya Sacrifices mentioned in the passages “ Aiudrandadhi, • &e.,”  
and “ Aindrampuyah, &c.’A and (3) the AgnSya Sacrifice mentioned iu the 
passage “ YadagnSya, &c,” And all these three form collectively a single
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group, expressed by the wore! “ A m2 vasyam ” in the aeousative singular3 
oceuring in the passage “ Ya Svamvidvmamavfisyd'm, &c.”  Hence, in the 
Veda, wherever we meet with, the word “ Dai^a,” we have to interpret 
it as denoting all the above three taken collectively. Another reason for 
making the words “ Dar<;a ”  and « Panrnamgsa ” each denoto each of the 
two trios mentioned above is the explanation of the dual ending in 

Dnryapaurnamasabhydm svargahamo yajeta”— which (dual ending) could 
not be explained if each were to denote severally each member of the trio 
individually, In which case, the plural ending would he necessary.

Tims then, the Prayaja and the rest, mentioned in proximity 
to the fruitful Agneya, are subsidiaries to the six sacrifices beginning 
with the AgnSya 5 and the meaning of the passage “  DarQapnurnama- 
sabhyam yajeta ”  would be this: “ One is to produce the Unseen Force 
leading to Heaven by means of all the sacrifices that go collectively to 
form the two groups of 'D a rp a ' and ‘ Pnurnamasa/ taken together.”

Question : ‘ How can the two sets, oceuring at different times, be said 
to act together ? ’

Answer: Though they cannot act together by themselves, yet the 
three constituent factors of each would each produce a distinct Unseen 
Force; and it is through these several Unseen Forces, that the two sets 
would act conjointly.

Question : ‘ How can the three parts of ono produce a single Unseen 
Force ? *

Answer : Each of the three, when taken together with the subsidiaries 
J rayaja, «fec., are said to produce one Unseen Force for the complete set • 
and because each of the three caunot, by itself, beAecompained by the 
w io e host of subsidiaries, therefore the three sacrifices are said to produce 
three oUfnal Unseen Forces ( UtpaUyapfnvas) a n d  it is through these 
* • each of tl,e fcbree becomes connected with all the subsidiaric" And 
0,'cause the subsidiaries, Prayaja, &c., cannot by themselves be taken with' 
the Pnmary, therefore this conjunction too is to be accepted as accom
plished through the several original Unseen Forces. Further, there is 
a conjunction of the original Unseen Force produced by the’ Primary 
and those produced by the subsidiaries, Prayaja, & c.; and it is this 
conjunction that constitutes the fact of the Primary being equipped with 
all its subsidiaries. Similarly, in the Paurnamasa, the three Unseen 
f  orces produced by the three subsidiaries Agneya, <fcc, in company with

f hit he 10 °+ n 7  6 a /a ja ’ &C'> brinS about the one Unseen Force,
hat belongs to the complete three-fold set. In the same manner, in the

to g m w  with X s  113eT  ¥ 7 T ’ produced by th& A g n ~e y a  and thaetherw.th those produced by the subsidiaries, bring about a single 
Unseen * oroe, which belongs to the whole three-fold set. These two Unseen
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Fbreod of tli otw o trios, Brought about as they ave by the-three original 
.Unseen Forces of the JSgnSya ami the rest, produce the final Phcdapurva-
■ the force from which proceeds the final result. Thus the meaning of the 
passage is that ‘ One .is to bring about Heaven .to himself by means 
of the D.arpa— aml^Paurmmdsa, through Unseen Forces.' Thus then, 
she fulfilment of the effectual Unseen Force necessitates the performance 
of the Primary, together with all its subsidiaries; and the injunction that 
lays down this fact is the “ PrayogavidhL”

The Veda is again divided into 4 part's— the Tidin', the Arthav&da, the 
Mantra and the Namadhsya; and we proceed to explain each of these in 
detail,

V I DHL

Vidhi ” {Injunction) is of three kinds: ( 1 ) u Apu'cmvidhi”  (2)
“ Niyamavidhi”  and (3) “ PariscMh/fividhi ''

(1 ) Of these the passage that enjoins an action that has not been laid 
down elsewhere is called an “  Apurvavidbi’’ ( l it  the Injunction of 
something new) ; e.g., “ Vn.Mii prokskati,”  a passage occurring in connec
tion with the Dar^a-paurnamcisa— without this passage, we could in no 
way have any idea of the washing of the corn to be employed in the 
sacrifice.

(2) The passagethat restricts the procedure of a certain action laid
■ down in another passage is called “ Niyamavidhi (Bestrictive Injunc
tion) ” ; e.g., “  VrVuruimlianti," a passage also ocourring in connection 
with the Dar<;a-panmam$sct. I f  we had not this passage, then, with 
reference to the Darpa-panrnamiisa, as threshing does for the removal of 
the chaff from the grain for the purpose of making the “  Cake”  
mentioned in the original injunction,— so, in the same manner, wo could 
also have recourse to the process of removing the chaff by tearing each 
grain by the nails; and hence in the latter case, as the work could be 
done by other means, threshing would not he necessarily required; 
and as such it could only have a partial application (optional with 
the tearing hj the nails). In the face, however, of the aforesaid 
injunction,— VHhinavahanti— we have it distinctly laid down that the 
chaff is to he removed by threshing alone; and the nail-process is 
set aside once for all. Objection: “ Since the nail-process serves our 
purpose as well as threshing, the restricting of the process to the latter 
alone is not reasonable.”  Ueply : Not so ; because it is admitted that the 
removal of the chaff by the process of threshing produces a certain Unseen 
Force (not attainable by the other process) in addition to the visible

/Vv'V.."; * • ; • j: -
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effect in tho shape of r,he speedier removal of the chaff; This Unseen 
.Force is added to the final effective Unseen Force, through the Original 
Apurva of the Sacrifice itself. Thus then, as without the Unseen Force > 
brought about by the Restriction, no final Apurva would be possible, 
the Restriction cannot be said to be purposeless,

(3) W hen two objects happen to be mentioned as equally applicable 
in a certain case, the passage that serves to preclude one of them is called 

Parkankhydmdhi ” ;  e.g., in connection with the Oayana, we read: “ Im-
®mi(jrbhnmramnfimrtatyBtya^bhidhanimltdatt$t'’~..w hereby the Mantra
herein mentioned is found to appertain to the holding of the horse's reins 
In the absence of this passage the Mantra merely mentioning the “ holding 
of the reins'’ would find itself appertaining to the holding of the reins 
of the ass, by means of the “ lingo,”  consisting of the capacity of the 
Mantra expressing merely the « holding of the reins”  When, however, we 
have the aforesaid injunction, we have it clearly laid down that the said 
Mantra is to be employed in holding the reins of the horse, and not those of 
ihe ass, which latter is to be held silently (without any Mantra). Thus 
W0 that the passage quoted sets aside the application of the Mantm 
with regard to the reins of the ass, wh.i<vh, together with the reins, of the 
horse, would, otherwise, be equally related ' to the Mantra in quest-hon.

We have said above that the Prayaja, &o., are subsidiaries to the 
*Dar^a-Paumamisa.” Now then, the “ authority” for accepting siiofe 

subordinate character is sixfold- ( 1 ) “ Cruti ” (Direct Assertion), (2 )
“  L m ga” (Indirect Implication), (3) “ V ak ya” (Syntactical Connection),
(I  s “ Prakarana” (Context), (5) “ SthSna ”  (Position), and (6V “ Sama- 
khya ” (Name).

In the Agniliotra-passage— “ Dadhna j u l m y a t t h e  ‘ offering' |8 
expressed by the word “ Juhuyat; » and with reference to this ‘ o f f l in e ’ 
we find mentioned the “ Dadbi,” which we at once make out, on account 
oi its instrumental ending, to be-the Material that is to be offered. Thus 
then, in the present instance we find that the fact of th e”z> a i*  being
subsidiary to th e• offering, is- directly .mentioned by the passage above 
quoted. &

‘ ‘ LIfiga”  is “ Samarfchya,M Power. It is tw ofold -^beW in g to 
the Meaning and to the Word, As an instance of the former, wo have 
the following : The passage “  Sruvena avadyati ” asserts the general fact of 

A y ad ana (cutting•) being accomplished by means of the Sruva-j bat,the 
1 ower (or capacity) of the 8 ruva is such that any < cutting ’ by it can refer
OUJf,,fc0 .d.uld ma*eHala* like batfceh and not to solid ot.es* as Purodaoa 
and the like; and as such the Sruva comes to be a subsidiary onto to* the
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cutting of the fluid materials, The Power of a word lies in its denoting 
a certain meaning, e.g., the mantra “ Agnayg nirvapami ” forms part, of 
the ‘ Nirvapa,,’ simply owing to thd denotation of the word ‘ Nirvapami' 
(occuring in the body of the mantra).

“ Vakya” (Sentence, or Syntactical Connection) consists iii the 
mention of a certain word together with other words; e.g., the mantra 
“ Ishe tva, Ac.,” is interpreted as being subsidiary to the ‘ chopping of 
the reed ’ on account of the syntactical connection of the mantra with the 
verb “ Chinatti ” [cuts or chops, occurring close after the mantra). Or again, 
in the passage “ Agnay© jnshtam,” Ac., the words are syntactically connec
ted with the verb “ Nirvapami” (following close upon the mantra); and 
as such the mantra is accepted, as being subsidiary to the ‘ Nirvapa, ’

“  Prakarana ” (Context) consists in “ mutual want.” As for example, 
in the passage “ Darfapaurnamaaabhyam svargakamo yajSta”—which 
means that ‘ one is to bring about an unseen agency leading him 
to Heaven by means of the Dcr^a and Paurnamasa sacrifices ’—the 
first question that arises is—“ How, by what process, is the unseen 
agency to be brought about by means of the two sacrifices ? ” Again, 
in closi> proximity jfc© the patsagre enjoining the sacrifices ‘ Agneya ’ and 
the rest (Vyhith are parts o' the; Darya and Paurnamasa), with their 
results, we riieet with suci passaged as “ Tanunapatam yajati, &c,,” without 
the munition of any results. ’Iftre'A with reference to these latter, there 
aris«K another kind of question—“ what is to he the result of all these 
sacrifices ? ” Thus then, there being a want of result with regard to the 
“ Prayija,” “ Igneya,” &c., and that of the procedure with regard to the 
“ Darya and Paurnamasa,” we find a mutual want between the two sets 
of passages—-which want constitutes “ Prakarana,”—and thereby arrive 
at the conclusion that the “ Prayaja,” “ Agn§ya,” Ac., are subsidiary to 
“ Darya and Paurnamasa.”

“ Sthana ” (Position) is proximity ; e.g1., coming across with the mantra 
“ S'undbadhvam, Ac.,” in close proximity to the “ Sannayya” vessels 
(vessels for holding butter and curd) we infer that the mantra is subser
vient to (and has its application in) the rinsing of these vessels.

“ Samftkhya” is naming. As for example, certain actions having been 
mentioned in the Adhvaryn Chapter, the fact of “ Adhvaryava” being 
the name (of the actions) leads to the conclusion that the Adhvaryus 
are the performers of these actions, and as such, are subsidiary to (*•«■> 
form of part of) them. Again, in connection with the passage “ Am- 
dragnamSkSdafa-kapalannirvapet prajakamah,” the “ Amdragm ” sacri
fices are called by the name “ KamySshti hence the naminĝ  of 
the mantras “ TJbha vamindragm, Ac., Ac.,” as the “ Kamygshtiyajya- 
auvakyakamja ” ieada to the conclusion that these latter (mantras)
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are to be used as yajy&ntivaJcyll (to the Amchagnt sacrifices, called 
“ Kamyeshti ”) ;—that is to say, these mantras are subsidiary to the 
AindrSgni sacrifices.

When “ Direct Assertion ”  and the rest happen to hare a common 
object of application, their respective authority depends upon the order 
in which they are mentioned above—i.e,, “ Positiou ” is stronger than 
“ Name,” “ Context” than “ Position” and so on, “ Direct Assertion” 
being the strongest of all. As for example, in the Agmhotra. section we 
meet with the passage “ Kada ca nastarxrasltyaindrya garhapatyamupa- 
tishthate” ; and here from the “ Power” of the word “ Aindrya,” the 
mantra “ Kada ca ha, &c.,” would from part of the adoration of Indra; 
whereas the direct instrumental ending in “ Aindrya,” and the accusative 
ending in “ ggrhapatyara ” connects the mantra directly with the Garha- 
patya sacrifice; and therefore, the former connection of the mantra with 
Indra, based on “ Power,” is set aside in favour of the latter, based upon 
“ Direct Assertion.” This theory of comparative strength is based upon 
the fact that “ Direct Assertion ” lays down directly whatever it has to 
assort; whereas “ Power” stands in need of the assumption of an inter
vening “ Direct Assertion; and the reason for this is that nothing can be 
regarded as authoritatively valid unless it is laid down in the Yeda directly.
Thus, in the given example, finding the “ Power” of the word “ Aindrya ” 
referring to Indra, we stand in need of a “ Direct Assertion ” in the form 
“ Aindrya Indramupatishthate,” before we can assert the application of 
the mantra to the adoration of Indra. But such au assumption is not 
warrantable because of another relation (of the mantra, with Garhapatya) 
being laid down by “ Direct Assertion.” In case, however, where there is
no Direct Assertion as in the case of “ Agnaye jushtan nirvapami ”_
the “ Power” of the word “ Nirvapami” at once connects the mantra 
with “ Firvapa,” through the assumption of an intermediate “ Direct 
Assertion ” in the form— By means of this mantra, one should perform 
the Nirvapa.” Because in this case, there is no objection to such an 
assumption (since in this case we have no “ Direct Assertion ”  bearing 
testimony to any other interpretation).

Similarly, in the passage “ syonante aadanam kpjomi ... tasmin sida” 
the word “ tasmin,” from its very nature, connects the latter sentence 
(•‘ tasmin sida” ) with the former (“ syonante, &c.” ) ;  and this syntactical 
connection would make only one mantra of the two sentences; whereas 
‘ Pow®r wouIcl make tw° different mantras of them, owing to the fact 
that the “ Power” of the former sentence indicates “ Sadana” (Home 
beat), and that the latter indicates “ Sadana” (making to sit). Aud
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because “ Power” fs stronger than “ ^Syntactical Connection,” and as1 such 
sets it aside, therefore wo conclude that the mantra “ syonante, <fcc.” 
is related to Sadana, and “ tasmin sida ” to Sadana, The reason for 
“ Power” being stronger than “ Syntactical Connection”  is that, as in the 
above instance, “ Syntactical Connection ” will reduce the two sentences 
into one, and then will necessitate the assumption of the “ Power ” of 
“ Sadana,” and.then, lastly, it will also stand in need of the assumption 
of a “ Direct Assertion ” to the effect that “ one is to perform Sadana 
by means of the two sentences taken collectively as one mantra.” On the 
other hand, in the case of the application of “ Power ” which directly 
indicates Sadana, all that is necessary is the assumption of a “ Direct 
Assertion ” to the effect that “ one is to perform Sadam by means of the 
mantra syonante, &c.” And thus we find that the latter interpretation 
is a step shorter than the former. And the signification being thus 
complete, nothing more is required; and as such it precludes the neces
sity of assuming another “ Direct Assertion” through the assumption 
of another “ Power,” on the strength of mere “ Syntactical Connection.”
It is for this reason that “ Power ” is said to be stronger than “  Syntactical 
Connection,” which is a step farther, and more complicated than the 
former, and is therefore set aside by it.

In the same manner, “ Context” is set aside by “ Syntactical Con
nection,” “ Position ” by “ Context,” and “ Name ” by “ Position ; ” and 
“ Direct Assertion ” sets aside all.

The subsidiary character of a certain action consists in its being 
mentioned for the sake of another (action); and this latter fact con
sists in its forming a helpful part in the performance of an action by the 
agent. This definition would, apply to the Pray a j as as forming parts of 
the “ Dat$a and Pauriyarnasa,” inasmuch as with regard to these latter, the 
former form part of the performance of these by the agent,

Subsidiaries are of two kinds: (1) The “ Sannipatyopakaraka
and (2) the “ Aradupakaraka.”

The Subsidiaries—which directly or indirectly make up the pri
mary Sacrifice, and then, though this latter, bring about its “ Original 
Apurva ’’—are the “ Sannipatyopakarakas j ” e.g., the various corns,
Vrlhi and the rest, and the “ threshing,” &c., of these, as also ibe Deities 
(Agni, <fcc.) and the sacrificial mantras related thereto. The “ sprinkling 
of water ” (over the corn) helps towards the “ cake ” through a certain 
sanctity, produced thereby in the corns, the “ threshing”  helps through 
the visible effect in the shape of the removal of the chaff; and lastly, 
the corn helps towards it by means of the hour. And by means of this

*** .
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“ bake,” the•"above three bring about the Sacrifice and its “ Original 
Apttrva.”  The form of the sacrifice itself is accomplished by the Deities 
directly, and by the sacrificial mantras indirectly, through the sanctifica
tion of the Deities. And it is by means of the form of the sacrifice that 
the “ Original Apurva” is brought about. Because a1 sacrifice consists 
only in the offering of certain materials to certain Deities; arid farther, 
because the material and the Deity are recognised as conjointly consti
tuting the form of the sacrifice.

Those that bring about an “ Apiirva” inherent in themselves are 
called the “ Aradupakarakas,” e.g., the “ Prayaja” the “ IjyabliSga,
“ Anuyivjya” and the like. Those do not produce any Sanctification, either 
of the Deity or of the material. They simply tiring about the “ Apurva ”

•in themselves.

Actions in general are of two kinds • “ Arthakarraa ” ( Primary) and 
“ Gunakarma” (Secondary). The former are those that produce an 
“  Apurva ” in themselves,—e.g., the “ Agnihotra, “ Darfa-Patirt.ianiSsa, ” 
the “ Prayajas,” and the like. Of the latter kind are those that are 
simply purificatory in their character; i.e>, which only serve to purify, 
and thus render fit for use, certain materials.

These latter (the Gunakarma) again are twofold : (1) Those sancti
fying the materials being used, and (2) those sanctifying the materials 
to be used hereafter. Of these the former are called “ Pratipattibarma 
the word “ pratipatti ” meaning tho laying aside in its proper place of 
materials occupying the hands of the Agent, e.g., the “ eating of Ida,” the 
“ Oaturavatta Homa ” and the like.

An objection is raised in this connection : “  The eating of the Ida 
consists in the laying out of the‘ Cake’ which occupies the agent’s hand 
in a Primary Sacrifice; and as such it could reasonably be classed as 
‘ pratipatti.’ But a Homa, on the other hand, does not tend to sanctify 
a material being used iu the sacrifice; and as such how can that be 
called a ‘ Pratipatti ? ’ Because a Homa occurring simultaneously with 
the sacrifice, the materials purified by the Horna—such as the 
“ Oft , uravatta ” and the like—cannot be said to be in the course of being used.
The reply is: A Pratipatti consists oidy iu the sanctification of what 
is in course of use (in general), and not merely in what is in course 
of use in the Primary Sacrifice. For, if the latter were the case, then 
the “ removal of the blood ” simultaneously with that of the “ fat, heart,
&c.,” following the slaughter of the animal, would not be. a “ Pratipatti” ; 
because this would not be the removal o f  material being used in a 
.sacrifice,. And further, the “ casting away of the black horn”  would
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not be a “ Pratipatti ” ; for though the black horn is used in scratching 
the body (of the Yajamana), yet it is not used in the sacrifice directly. 
Therefore all that is necessary to constitute a “ Pratipatti ” is the 
fact of the materials being in any way used in a sacrifice. And hence, 
as the fat, Ac., of the animal are also used in one way or the other, 
they.come to be classed as “ Pratipatti.” And thus the definition would 
apply to “ Homa” also; because there too, the “ Caturavatta,” &o., are 
Used in soma way or other, at sacrifices.

The “ .Pratipatti” is of three kinds : (1) One following the Primary 
Action; (2) one occurring simultaneously with it ; and (3) one preceding 
it. To the first order belong the “ eating of Ida” and the like; and 
to the second “ Homa” and the rest. In the “ Darfa-PaurnaraSsa Section 
we read—“ Sakrdupastrgtati, ” “ Dvirhavisho’ vadyati,” “ Sakrdabbi-
gliarayati,” “ Caturavattam juhoti.” Prom among these, in the last, 
it cannot be said that the Caturavatta passage being supplementary 
to Homa, enjoins the Cattnravatta as a material for it. Because the 
Homa has not yet been anywhere mentioned by itself, and as such 
there cannot be a supplement to it. Nor can it be urged that Homa is 
mentioned in the passage “ Yadagneya, &c.” Because this last passage is 
declaratory of the sacrifice (aud nob of Homa); and it cannot be said 
that Homa is identical with the sacrifice. Because a sacrifice consists in 
the offering of a certain material to a certain Deity, whereas Homa 
consists of the throwing of the materials into the fire. Therefore, 
though the passage “ Yadagneya, &c.” is declaratory of the sacrifice, 
yet being unable to iudicate the “ throwing in ” of the materials (and 
as such, not being declaratory of the Homa), the Caturavatta passage 
cannot be said to be supplementary to it. The fact is that the passages 
laying lown the “ spreading of the grass” (u-pattarana), “ twice cutting 
(dvimvadiinii) and the “ pouring out of butter” (<tbhigMruna) indicate 
the “ Caturavatta, ” fourfold cutting; and the word “ juhoti ” lays down 
the “ throwing in” thereof (in its proper place) as purificatory of it; 
aud this “ purification ” is of the form of “ pratipatti ” pure aud simple.
For of the two alternatives—(1) the pratipattiship of the ‘ Cake ’ prepared 
for the deities Agni, Ac., forming part of the primary sacrifice, in accordance 
with such passages as “ Aguaye jushtamabhigharayami ” and the like, and 
being as such, only indirectly used in the sacrifice, and (2) the pratipatti- 
ship of the “ throwing in ” of the “ avadana ” (cut portions) of the 
“  Cake ” (which are used in the sacrifice directly),—the latter is de
cidedly the more reasonable. And this “  purification ” is simultaneous 
with the Primary Action. For the Homa is enjoined as following the 
“ VashatkSra” (the uttering of the syllable ‘ Vashat ’), and the sacrifice 
by the Adhvaryu is also enjoined as occurring at the same time, and he is
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reminded of this by the mention of “ Vashatkara i ana hence  ̂ the 
simultaneity of the Homa and the sacrifice. Ah this has been explainer! 
in the “ ykrtika ” on the “ Pradhanadhikarana.” As ah example of 
Pratipatti preceding the Primary, we have—the “ removal of the blood,
& c./’ which naturally precede the offering of the -flesh, This is explained 
in the Varfika, under the sixtra “ Pa?avanalambhat, &c,’s j

The second kind of Gunakarma the “ Upayoksbyamgaasahsk&ra? 
is also of Various kinds: ( 1 ) The one directly sanctifying the material 
used, (2 ) the one sanctifying a material helping another which directly 
conduces to the action, and (3) one preparing a material to be presented 
later on, and so forth. Of the former class is the “  threshing of the corn ” 
which signifies the preparation of the coin already proscribed in a 
preceding passage,— “ One ought to sacrifice with corns.” To the second 
class belong such actions as the “ fetching of the calf.” To the directly 
used material, the cow,, calf is of service, as. being neccessnry for the 
milking of It, and the “ fetching” is purificatory of the calf, which 
is thus only indirectly an aid to the sacrifice. Aa an example of (3), 
we have the passage “ Puts curd into hot milk— this is the Vaiyvadevi 
Amikslia.” Here the pronoun “ this” lays down the future employment 
of “ milk ” in the Vai$vadeva sacrifice, and the “ cu rd ” to be put therein 
is thus the means of the preparation of the special form of milk required 
in the Vai^vadeva sacrifice. The “ Pa^u ” and the “ Puroda§a ” sacrifices, 
on the other hand, are for the preparation of the Deities directly 
employed, as well as of those going to be employed, and also tor the pro
duction of a particular Unseen Force, with regard to the offering 
(of the materials to the Deities). Because the Deity Agnlshoma is the 
object of embellishment by the “  Pagu,” the “ Puroda§a,” &c. ■ and this 
Deity is already employed in the “  Yapa-Yaga ” and is also laid down as 
one to be employed in the sacrifice with the heart and other parts of the 
animal’s body. The “ Svisktakrt ” Sacrifice is for the preparation of: the 
directly employed with regard to the material and the Deity, and also for the 
sake of the production of an Unseen Force, with regard to the offering.
In the same manner, the “ Suktavakasadhanapramaua ” is preparatory 
of the Deity to be employed in the first Prayaja, and as such belongs to the 
third class; and with reference to the materials, it is for the sake of 
an Unseen Force. The “ Fat-offering ” (Yasa-IIoma), preceding the 
“ sacrifice of the heart, &c,,” is a “ pratipatti ” with regard to the calf; 
but otherwise it is for the sake of an Unseen Force.

Some people, however, define “ .Pratipatti-karma ” as an action 
consisting in au embellishment or preparation, other than that of the 
materials to be employed. The material “ Caturavatta ” having- been 
burnt by the Homa, it cannot be said to bo a material to be used in the 
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Horaa; ami as sucli it cannot but be other than the Homa,— which thus 
becomes included in the abo ve definition. The following is the'only pecu
liarity in the above definition :...-In au “ Arthakarim ” the Action is
more important than the material which is subservient to the Action, 
s.a,, in the Agnihotra “ Dadlii ”  is the Material (and as such'of secondary 
importance, being1 subservient to the Sacrifice itself); while in a 
u Gu^akarma,” it is the Material that is the essential factor, and the 
Action is subordinate to the material, e.g., in the passage “ Yrihin 
prokshati,” since the accusative ending in “ Vrililn,” connotes the tact 
of the “ corn” being the substratum of tho Action. “ Prokshana, ” 
therefore we come to the conclusion that the Action is subordinate to 
the Material, which thus occupies tho essential position.

Another division of “ Gunafearma ” is into— (1) The “ Utpatti "
( Productive) (2 ) The Apti ” (Acquisitive), (3) The “ Vikrti ” (Modi
ficatory), and (4) the “ Sanskrti ” (Purificatory). Aa an example of (1 ), 
we have the following:— The different kinds of Fires— Ahavaniya, 
Garhapatya and Laukika— though already placed in the Kunda, arc 
yet said to he consecrated by such mantras as “ AgninSdadhita ” and 
the like; and as such, are brought into existence in their new consecrated 
form. Consequently, the “ Consecration,”  bringing about an embellish
ment leading to the production of the Fires, is called the “ Otpntti- 
sansknra” (prodactive embellishment). (2) As an example of the 
“  Apti,” we have the acquiring of the Voda by study, indicated by such 
passages as “  Svadliyayo dhyetavyah ” and the like. (3| As an example 
of “ Yikrti ”  we have “ Vrilmiavahantj,” where the “ threshing'' is 
called the “  modifying embellishment,” because it removes the chaff 
from the corn, and thus produces a change in it. (4) As an example 
of “ Sanskrti” we have “ Vihlm? prokshati,” where the “ sprinkling of 
water1’ over the corns is called “ Sanskrti ’’ because it produces a 
particular kind of sanctity in the corns. In the above, the “  consecration ”
(0f the Fires) and “ Study ” are independent “ Gunakarmas’- by them
selves, and nob as subsidiaries to sacrifices; whereas the -sprinkling 
of water, and “ threshing ” are secondary “ Gnnakarmas,11 being
subservient to the sacrifices. ^

Primary  ̂ Actions { Arthakarma) are of three kinds : (1) “ Necessary 
or “ Obligatory” (Nitya), (2) “ Periodical” or “ Occasional1 (Naimit- 
tika), and (3) “ Optional ” or “ Performed for some particular object” 
(Kamya). As. an example of (1), we have the injauction of the obligatory 
performance of Agnihotra both morning and evening, to the end of one’s 
life, As an example of the “ Naimittika ”  wo have the performance of 
the “ Pathikyt” and “ lehfei,” Ac., for the removal of the impediments 
to the proper performance of the “ I)ar<;a ” and “ Paurnamasa.
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non -performance of these two kinds) of actions constitutes a sin. I>n.t 
other people assert that the only peculiarity with these is that their 
performance does not bring about any definite result. A  third class of 
people again lay down' the “ removal of sin” as the effect of these; .and, 
in support of this latter view, we have the following Sixtyti passage:
“ The performers of the Nitya and. Naimittifca actions have their 
sins destroyed” Against this it cannot be urged that in that case, these 
two would become “ Rainy a,” inasmuch as they have a definite result. 
Because the performance of these is not preceded by any desire on the 
part of the agent for any specific end; and again because such, actions are 
not enjoined as leading to'the accomplishment of any definite object j and 
as such, they cannot be called “  Kamya.”

The “ Kamya” again is of throe sorts: (1 ) the effects where
of are confined to this world, (2) whose effects belong to the other world 
alone, and (3 ) whose effects- extend, to .both (this life and the life to 
come). As an example of (1), we have the sacrifices “  K arin ,” which 
is performed by one desiring rain for the enlivening of the'crops wither
ing for want of timely rain,—and not by anyone, desiring rain at some 
other time or in his future birth. As an instance of (2), we have the 
“ Dar<ja” and. “ Paurpamasa ' performed for the attainment of H eaven; 
inasmuch as the pleasures of Heaven cannot be enjoyed in this world.
As an example of (3)., we have the sacrifice “ Vayavya,” performed for 
the attainment of prosperity ( attainable in this world as well as in the 
world to come).

It is necessary to explain the process of injunction by moans of the 
declaratory passages (Vidhivakya). In the sentence “  svavgakamo 
yajeta,” there are two properties of the root “ y a ji”  (~-to sacrifice), 
due to the affix “ ta ” : ( 1) “ Ikhyatatva ” (the character of the verb 
itself independently of affixes and terminations) ; and (2) “ Lihtva” (the 
lin affix). The character of the verb as such is common to all moods 
and tenses; and the affix lin characterising the verb “ yajeta” connotes 
the “ Arthi (actual) Bhavauu,” which consists of the active energy of 
the agent.

This “ Bhavana ” ( Realisation or Bringing about) consists of three 
factors : (1 ) “ What ? ” (2) “ By what ? ” and (3) “ How P ” To explain— on 
the utterance of the word “ yajeta,” the first connotation of the affix is that 
“. one is to realise ” because, as a rule, the object denoted by the declensional 
affixes are construed with those connoted by the conjugation®! ones, 
and as such the latter are the more important of the two ; and then again, 
as the connotation of the affix is more important than the denotation of
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the root, it is only proper that we should, before all, have a con
ception. of the connotation of the affix. Then the verb “ to realise” 
being transitive,— inasmuch as it .belongs to the same class of verbs as 
“ by (“ to do ” ) ,—*■the next question that arises is— “ What is the object 
of this realisation ? ” In reply to this, we have “ Heaven,” as the 
object of realisation, though expressed by another word, Though the 
“ sacrifice ” (yaga) is 1 expressed by the same word as the ■‘ realisation” 

yajsta), yet it cannot be construed as the object of realisation, be
cause it is in itself extremely troublesome and is thus incapable of con
stituting the end most desirable by the agent. “ Heaven,” on the contrary, 
consists in bliss, and as such can be the desired end; and hence it is that 
it is construed as the object of realisation. Thus the final notion arrived 
at is— “ One is to realise Heaven.” Then comes the question of the 
means— “ by what (means) is Heaven to be realised ? ” And in reply to 
this, we have the “ Sacrifice,” expressed by the same word as the Bhava- 
na” (-i.fi,, “ yaj§ta ” ), presenting itself as the instrument (or means) of 
realisation,— the meaning being, “ one is to realise Heaven by means of 
sacrifices.” Then, lastly, comes the question of process— “ How, by what 
process, is Heaven to be realised, by means of sacrifices P ” In reply to 
this, we have a series of passages, laying down the fast that Heaven is to 
be realised by means of sacrifices, by the perceptible help of the consecra
tion of fire, the threshing of the corn, &c., arid the imperceptible help of the 
“  Prayajas ” and other minor subsidiary sacrifices. Thus the “ conse
cration of fire” and the “ Prayajas,” Ac., come to be construed as con 
stituting the ‘procedure ( “ Xtikartavyata) which supplies the answer to 
the question— “ How to realise P ” As au example of this method of 
interpretation, in ordinary parlance, we have the sentence I* Desiring 
rice, one is to cook,” —-where the optative affix (in “ Paoet ” ) connotes 
realisation, rice is the object (of realisation), cooking is the means, and 
the blowing of the fire, <&o., constitute the process the meaning of the 
whole sentence being, “ one is to obtain rice by means of cooking, by 
the help of fire, &o.” The same process of interpretation applies to the 
Ysda a lso. -

This same optative affix also denotes the gabdi (verbal) Bhavaua, 
which consists in.'urging or impelling (towards action) 3 just as, in ordi
nary parlance, on hearing the order of the preceptor— “ fetoli the cow,” —  
the disciple becomes engaged in its fetching only when ho perceives that 
“ this preceptor of mine urges me to fetch the cow.” Wo thus fiud that 
on account of this natural concomitance, the recognition of some impel
ling agent is always the cause of an action. And, on a like concomitance, is 
based the idea that the knowledge of an impelling agency is brought 
about on the heaving of the verb together with the optative affix. This
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Negotiability of “ impelling "  by the optative, is accepted by ordinary 
people; and consequently wo postulate a like denotation in the case of the 
Vfkla also. The difference in the two cases, however, is this : The impulsion 
towards the “  fetching of the cow ” consists in the recognition of a parti
cular intention on the part of the directing individual.; in the case of 
the Veda, however, there "being no directing personal agency, the impel
ling force resides solely in the optative affix, &o. It is for this reason 
that the “ Bhavana” is characterised by the impelling agency residing in 
the word; and this is called “ pravartana ” or •“ PrSrapa ” {Impelling), in
asmuch as it urges people to the performance of Sacrifices, Homa, &e.

The “ Verbal Bhavana ” is also made up of three constituent 
elements. In this case, the factor entering as the result is the Art hi 
Bhavana,” consisting in the action of the agent. The instrumental factor 
is made up of the optative, &c., comprehended by a study (of the V e d a ); 
and the factor of procedure is supplied by the comprehension of the ex
cellence of the action as delineated in the eulogistic passages (Arthavada).
The form of the cognition of the “ Verbal Bhavana ” may be thus briefly 
summed up : “ Having acquired a certain amount of comprehending fa
culty by means of a systematic study of the Veda and Its various appen
dages, the agents are to perform sacrifices, after having recognised the 
desirability of such performance, through the optative affixes, &c., met 
with in the Veda, together with a knowledge of the excellence of the 
Actions delineated in the Arthavada passages.” This performance con
stitutes “ Action,” and hence the action of the agent is qnite rightly said 
to he the result of the “ Verbal Bhavana.”

The aforesaid “ Verbal Bhavana ” is not recognised as one to be 
performed in the “ Jyotishtoma” and the “ Pratisvika ” ; though in both 
of these it appears in its proper form;— the reason for this being that 
it is the “ Actual Bhavana ” itself that is therein recognised as one to bo 
accomplished. The “ Verbal Bhavana,” however, is recognised as one to 
be accomplished, in the passage “ Svhdhyayo ’dhyefcavyah.” It cannot be 
urged that this latter passage also is declaratory of the “ Actual Bhavana” ; 
because in this passage the “ Actual Bhavana ” itself appears in the form 
of the “ Verbal Bhavana,” residing in all the declaratory passages. The 
word “ Adhyetavyah ” is made up of adhi+root “ in ” (to study) +  tavya 
(accusative affix); and the object thereof is the “ Svadhyaya ” which 
consequently is the primary factor; and the “ Adhyayaua ” being an
embellishment of this, comes to bo recognised as a “ Gunakarma” __like
the “ sprinkling of water” on the corn. .Next wo have the question —  

what is the purpose of the Svtidhyaya, as accompanied by an embellish
ment in the shape of a retentive memory brought about by study ? ’ In 
reply to this, we assert that the purpose (or aim) is the cognition of the
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meaning of the forms of .sacrifice, Ac., necessary for the performance 
thereof, obtainable from the denotations of sentences with optative verbs,
Ac., appearing in the Veda (Svadhyaya); because it is the only percep
tible effect; and because by leading to the performance of, sacrifice it 
indirectly leads to the attainment of hyper-terrestrial ends, in the shape 
of Heaven, Ac, ; and certainly no action can be performed, unless its full 
form and character have been comprehended (which is impossible without 
proper study). No Unseen Force can be said to be the aim, because in 
the presence of seen results, the assumption of an unseen one is not 
allowable. Thus all “ Verbal BhSvanas,*’ endowed with the three 
constituent parts, denoted by the optative verbs, Ac., appearing in the 
Veda, are laid down as being objects of performance;— the full signi
ficance of Such “ Verbal Bhavana ” being that— “ the agents having 
acquired a fall knowledge of the meaning of the optative, Ac., appearing 
in the Veda, aided by the recognition of excellence delineated in the 
Arthavada passages, should thereby come to know of the necessity of the 
performance of the sacrifice, Ac , with, particular results, and should then 
become engaged in their performance.” Thus then, like the “ Actual 
Bhavana,” the three factors of the “ Verbal Bhavana” are; (1) the 
action of the agent, as the result, (2) the optative, Ac,, appearing in the 
Veda, as the instrument, aud (3) the knowledge of excellency as the 
procedure. And it is solely owing to the peculiar character of the 
Injunction that even in this (Verbal Bhavana) there is an appearance 
of such desirable ends as Heaven, Ac., being the result thereof. If the 
sacrifice, Ac., did not lead to the fulfilment of the agent's purpose, then no 
Injunctions could urge him to activity; and therefore such Injunctions 
lead to the fact of the sacrifice— which is the object of activity of the 
agent addressed by the Injunction— being the means to the attainment 
of ends desired by the agent, such as Heaven and the like. Otherwise 
the Injunction would lose all its impelling force; inasmuch as the 
impelling consists only in the means of leading the agent to activity.
In the case of the verbal affixes—-such as those belonging to the First 
Preterite and the rest— there is no Injunction consisting of impelling ; and 
as such there is no necessary rule as to the Actual Bhavana ” pointing 
to the agent's purpose, as the object of realisation.

“ Bhavana” consists in the action of urging to the coming (result).
This definition applies to the “ Actual Bhavana,” because it consists in. 
the action of urging to the coming result- in the shape of Heaven, Ac.
It also applies to the “ Verbal Bhavana,” inasmuch as this too consists 
of the action of urging to a coming result, in the shape of the activity of 
the agent.
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