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INTRODUCTION.

The word ‘ Mim#nsa’—more proporly ‘Purve Mimansa '—is applied
to the system originally propounded by Jaimini, The other names given
to this aystem ave—!Purvakdnda,’ ° Karmo-Mimansa,' ‘Kormakanda,’
Yajnavidya,) ¢ Adhvaramimansa, * Dhormbmimahsé,  and so forth --gome
people even speak of if as the ‘ Dvadagalakehni.’

Tuasmuch as the avowed object of this system is a consideration of
Dharma it is commonly spoken of as ¢ Dharmamimansa. Of the Veda,
there are three sections or Kandas; The Kuarmakanda, the Updsandkinda,
and the *Jadnokanda’ And it is ounly that portion of the Veda which
ia contained in the first of these that is dealt with in the Parve- Mimadsh ;
and for this veasen it is spoken of ar ‘Parvukdnde, Parvamiminsa,
ov ‘ Karmamimansd. Though the Karmakanda of the Veda treats of
many such actions as ‘ Sacrifice,”  Giving, Ofletting,’ and the like, yet it
is of the sacrifice that this system treats mostly, and it is full of
discussions abont sacrifices ouly. And for this reason people speak of this
as ‘ yajnamimansa’ or ¢ Adhwara-mimansd.’ \

This consideration of Dharme is found to consist of twelve parts; and
_ these parts have been put by Jaimini in the form of twelve Adhyayas; and
hence the system has come to be known by the name of ° Dovadagalaskshani.'

For a detailed explanation or vic . :hiect-matter of each Adhyaya and
adhikarana, the vender is veferved to the Appe.iix,

While chiefly dealing with these subjeets, Jalmint has iu many places
dealt with other things in connection with these. It i8 <lear that all
that is treated of by Jaimini is chiefly Vedic, In the work Rugwn as
the * Veda'—heginningless and authorless,—were found mentioned here
and there, at raudom, many sacrifices, offerings, &e. And hence it Wag
very diffioult to anderstand and gras; the methods and procedure of
the various sacvifices, (&c.;) consequently, at the time of the perform.
ance of a sacrifice, ab each step the performers would meet with
serious doubts and difficulties. And all this difficulty has, once for all,
been set aside by Jaimini, by means of the Sutras dealt with here.
And it was only after the Mimansa philosophy had been duly propounded
that the path of Karmakanda became easy.

At the very outset, Jaimiui divided the Vedic sentences into two
kinds: The Mantra and the Brdhmanu. The former is now known
as the *Sanhita’-—fi. Rgveda sanhitd, &c. There are many Brah-
manas that are known as ‘Upanishat,’ fi. the Brhadaranyaka and

AU
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the O}umclwyu Then ugmn he proceeda to auh-dmde ‘chese twc} Lmdu
into other sorts—the Rk, the Samas, and the Yeju. | g
The definitions. that he iays down for the differentiation nE tlne,l
Manira nnd the Bralmena e ‘ombodied in the Silras IT—i—32 and
33; wherein it is said that, that which, at the time of the per-
furmanw of a savrifice, points out cerfain details in connectmn with
it i called ¢ Mantra;’ and the ‘vest are called ¢ Bralmana.” But the
earlier anthors have distinetly deﬂ;lnred that this definition of ¢ Manira’
is only ‘a tentative one; as there are mauny Mantras that do not fulfil

the conditions heroin laid downy aud are yet called ' ‘ Mantras. The

 Mantras,” in veality, toke the plm_e ‘of Aphorisms dealing with saori-
ficial details, and the B:akm(rmxs are commenfaries on them ‘in / fact,
they ave frequently spoken of as such by Cankardearya. :

Bk, Yajush and Sdne avel the three sub.divisions of the smd two :
divisions of the Vedi. Among Mantras and Brabmapas, thab seutence
wherein we have distivet divisions into ¢ feet,’ is called a ‘R’ (Siitva
IT—i—85) :—the other names of which ave ‘Bea.” ¢ Cloka, ' Mantra!’ The
sentences that are capable off being sung are known as ‘Sﬁma (IT————1 w B0,
The rest arve called 'Y ;nqh \II--—1—»-3¢

A

The text of the Jhmdu«-ﬁ philosophy is the most extensive of all ;
the Sutras have twelve Adhyayas, divided into sixby ’Pm?as, con’cmm g4 :
about 1,000 Sutrds, dealing with 1,000 sections or Adhikaranas.

The word ¢ Adhikarana’ really wieans ¢ Discussion,’ ‘Conslderatlon,
Inguivy,’ ‘Tnvestigation.” ' I the Mimansd we find that each Digensssion
is niade up of five parts: vz : (1) Vishaya- -the subject-matter under
consideration (2) Vigaya, ov Sangaya—the doubt arising in connection
with that matter, (8) Pwrodpaksha-~the standpoint of the opponent,
and +he arguments in support thercof, (4) Uttara ov Stdcfhanta———bhe
acuunsirated conclusion, (5) Suigati—Relevancy of the diseussion with
the pa.rtionlnr context. Some authors explain ‘witara’ as the argnments
against the view of the opponent and instead of ‘ Sangati' they have
¢ Nirpaye which they explain as ¢ Siddhanta.’ | This system of diseussion
iz adopted, more or less, in all the Sanskrit philosophical systems.

The Sitras are all arvanged in the above orvder of discossion. But a
mere reading of the Sutras does wot afford us any idea as to where a
disenssion ends, and another begins, For all these, as also for a

proper understanding of the Safras themselves, we lm.vr\ to fa.ﬂ back
upon certain commentaries npon the Sutras.

OFf these cormmentaries, and commentaries on commentaries we have
an almost endless series. The oldest commeniary on the Suatras that
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i8 aynilable now, is the Blashya by Cavars Svimi (published in the
Bibliotheea Tndica); thongh we find Uhis Bhishya referring to other

| eommentaries, chief among which is the Vrif of the “ revered ‘Upavarsha,”
Oun the Bhashya, we have the commeytary of Kamarila Bhattn, generally
spoken of as ¢ Bhatta,”!  This wapke {8 divided ‘into thies parts, known
under three -dif?c'_t'ent names: (1) The Clokavariika, treating of the
fiest, the Tarka, (Rolemical} "Pai of the Wissh Adhyaya, (published in
the ¢ Caukhambhi Sungbyit Series, ! Benaves) ; (2) ' The Tantravirtika,
dealing with (he List thvoo Padas of Adhyiya I, and the whole of
Adhyayas I and TIT. ( published in the | ! Benares Sanskrit Series,! and
being translitod into Eruglish by the presont translator);-—and ( 3) The
Tuptikd—=donling with Adhyayas TV-=XII (published [in the* Benares
Sanskidt Series ). On the first of these, we know of two commentaries :
1) The Kigika by Suoarita Migra, and (2) the Nydyaratnikara of

~ Pérthasarathi Migra (published in the ¢ Caukhambha Sanskrit Series,’
Benares) ; cxtracts from these two commentaries have been put in as
notes in the present work ; and (3) the Nyayasudha of Somsovars Bhatta,
On the seeond, the only commentary we kiow of is the Nyayusudha, gene-
rally known as ‘ Ranake,’ by Somsevara Bhatta (in course of pnblica-
tion in the ‘Caukhambhi Sanskrit Servies," Benares). And on the third,
we bave only one proper commentary, the Vartikabharana by Venkata
Dikshita; the other, the Tuntraraina cannot be spoken of as a ‘ commen-
tary' in the proper gense of the word; as it is a somi-independent com-
mentary on the Satras themselves, thongh here and thore, taking up and
explaining eerfain passages from the Bhishya and the Vavtika, ' Thig
closes the list of works, indirectly dealing with the present work,

————

The fivgt Satra of Pida i, Adhyiyn T, deals with the usefulness of an
investigation irto Dharma. In the remaining part of the Pada, we have
& treatment of the questions—What is Dharma?  What is its definition ?
By what means of knowledge is Dharma cognisable? and so fortl:.
From the beginning of the second Padu to the end of the Adhyiya, we
have a consideration of the means of Dharma, and it Resnit, as also the
authovitative character of the Veda, as the sole means of knowing

Dharma, . .. ]
[8oTRA (1).]

A )
The meaning of the Sutrp is that inasmuch as Dharma is a purpose

that is conceivable by means of the Veda aloue, and the Veda is the onl y
authority for it, after the student has finished the study of the Veda, be

i should conbinue with his teacher a little longer, with a view to learn the
details of Dharma.



I'his Saira contans two Adhikaranas, i.e., it treats of two subjects :
(1) Ts a study of the Veda necessary for all the three higher castes ?
(2) 1Is Dharma a subj'a'ctr'-fo‘: consideration P 1t is only the latter aspect
of the Suftra that has been deals with by the commentators; and the
obvious reason for this is that with rég&rd to the former, there can be no
doubt in the mind of any person who is not an avowed Atheist, and as
such not to be admitted into a philosnphicdl Jiscussion, _ ] !

The Adhikarane dealing with the latter qlestion is thus explained
in detail:~ i

(a) The subject of discussion—the passages that form the subject-
matter of the discussion--are the following two: One should study
the Veda,” and then ‘one should perform the Conclusive Bath after
having stndied the Veda.’ TEM

(h) The doubt avising with regard to these senfences is bhis
‘Shonld one perform the Coneclusive Bath, immediately after he has =
finished the reading of the teat of the Veda, or should he postpone
it, and continue his stay with the teacher, a little longer, in orvder
to learn something about the natuve of Dharma 7’

(¢) The opposite view (the Pirvapaksha) is that the Bath should
be performed immediately after the study of the Vedic text bas been
finished.

(d) The Reply to the opposite view is as follows: The sentence
‘one should study the Veda' does not mean a mere getting up of
the verbal toxt, it also means a due understanding of the senso of
the scriptures. And nuless one ponders over the passages, he cannob
arrive at a due understanding of theiv sense. Consequently a mere
reading of the text does mnot afford as a due knowledge of Dharma,
without which the study cannot be said to bhave borne its true Ffruit;
and hence we eannot aduit ¢hai the Conclnsive Bath is to be performed
immediately after the text has been got up. e -

(e) The Siddhante or final conclugion arvived abt is that after the
student has got up the verbal text of the Veda, he should econtinne
his stay with the teacher a little longer, for the purpose of learning

“all about Dharma. . - . /

The above shows the way in which the writers on Miménsa put
forward the vavious Adhikaranas. T

The commentators have pointed out that the Satra in question also
implies the necessity of learning the character of Adherma; as without
such kunowledge, one could not exactly know what he should avoid. But
none of them have goune into the details of Adharma, simply because a
knowledge of Dharma would naturally give us an iden of ifs being contrary ;
and as such no separate treatment of this was necessary,

ik o
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[(Burra (2).]

The questions dealt with in this Satra ave: What is Dharma ?
What is the anthority—means of knowing-—Dharma ?

The meaning of the Satra is that ‘ Dhwrma’ is the name that
is given to those actions resulting in good, that have been laid down
by Vedic injunctions. The commentators have gone into yery claborate
details in connection with this Siéra; the upshot of which is this:
When an action is performed. bthere avises in the soul of the performer
a certain poteutial energy, in the shape of a particular property or
character, that, at some futave time, brings about an eminently saisfactory
‘resalf; and it is this potential energy that is called ¢ Dharma’ ‘ Punya,

Qubhﬁd} shta' and so forth,
The Addhikarana contained in the Satra may beexpr essed as fullows

(a) The subject-matior is Dharma, "
(b) The doubt iz as to whether or nob there is a means of lmomug

Dharma. I this means contained in Sense-percoption and the other
ordinary means of knowledge? Ou, is Dhurma knowable only by means
of Vedic Injunctions? [s the action of these injanctions in any W‘\.}
helped by Sense-porception and the rest ¥

(¢) The opposite wiew is this: Vedic injunctions ave not the means
of knowing Dharma. All sentences serve only to describe things that
have been known by means of Sense-poerception, &c., and as such they
cannob be accepted as independent means of kunowledge. The conclusion
led to by this view is either that (1) there is no means of knowing
Dharma, or (2) that Dharma is cognisable by means of Sense-percep-
tion or Inference; or (3) that Dharma is perceptible by the senses,
for the Yogis, while for us it is to be known either by means of
Tnference, or by that of Vedie injunctions: or (4) that it is known
by means of Vedic Injunctions as aided by Apparent Inconsistency.
The sense of this last theory is that unless we admit of a super-
physical cause, we are unable to explain the gradations and differences
that we meet with in the universe; and it is the Apparent Incon-
sigtency of these differences that points to the existence of such a
cause in the shape of Dharmae; and then it is the Dharma whose
particular character is known by means of Vedic Injunctions. In any
case Dharma is not cogunisable by means of Vedie Injunctions alone.

(d) The »eply to the opposite view is as follows: When we
find that the idea given rise to by the Lujunction is not contradicted
by any produced by other means of kuowledge, we caunot but admit
the undisputed authority of that sentence. Aud heuce, so long as e
have distinot words affording wvs the dae kuowledge of Dharma, we
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cannot very reasonably declare thart thera is no means of knowmg i,
In the case of the words of ordinary persons, there ave various caudes
of mistake—as for instance, malesanesa, deliberate desive to cheat,
and g0 forth; and as sueh the authovity of snch ‘words might very
~well be doubted. The case of Vedic sentences, however, is quite differents
as it has not been composed by haman agency; and as such there
being no chance of any of the aforesaid causes of mistake, the words
of the Vedn cannot but be admittod to have a self.sutficient aunthovity
in all matters wherewith they may deal. As for Sense- pewcpbwn and
the rest, they are found alwags to point to bhings. that exist in| the
present, and have nothing to say with regard to things in the fature,
As for the perception of Yogis also, this is based upon memory; and
as this always pertains to pre-conceived things, even Yogic per=
ception cannot apply to Dharma, which has never been percewed or
thonght of, and is yet to come. ] -
(e) The Siddhanta, or conclusion, a arrived at is that Vedic ]n3uue-
tions are the only nieans of kuowing Dhdrma. :

ol
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We have given above the sample as to how each Adhikarana is
worked up. The Mimansd Castra deals with a thousand’ of guch
Adlikaranas, each of which has been very tersely put 'in thé form
of one or more Sutras,

Inasmuch as ‘the Second Sufbre lays down the two  fundamental
pxopomtmus——blmt (1) Vedie Injaunctions are the only means of kenowing
Dharma, and (2) that Vedie Injunctions are wholly authoritative as
"as snch means——— that form the keystone of the whole system,
peoplo have come to speak of this Salra as the 'Pratijna’ Sufra. Tt 18
with a detailed working ont aud supporting of these pmposltlous that
the rest of the First Pﬁdu is taken up, :

LSULRAS Bowed, |

Proceeding to examine the means of acquiring the due knowledge
of Dharma, Jaimini comes to the following conclusions: (L) Inasmuch
a8 Sense-porcoption cousists of the cognition brought about by the contact
of the sense-organ with the matevial object,—and as such it can only
pertain to things existing at the present time,~—it cannot serve as
the rightfnl means of knowing Dharma; becanse Dharma 18 not &
material object, and it does mnot exist at the present time. '(2) The
relationship between the Word and its signification i4 natural and
eternal; it is not created by Convoution; cousequently, the cognition
brought about by a Vedic Injunction is absolutely and unconditionally
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tene'; ) ib s @ pm?m-anent authoritative means of kuowledge; its an-

thovity is self-sufficivnt and self-manifest., (3) When we have found
" with regard to any two things that they arve related in suoh a way
that wherevor the one is, there the other also ig present,—then when:
ever on some fubure ooecasion, wo actually see any one of these, we
at once oconclude that the other also must oxist; and this cognition
is’ what is called ¢Tufevence;’' but this Infereunce is of no use in
obtaining a knowledge of Dharma. )

As the whole fabric of Jaimini’s philosoplly is based upon the
second of these conclusions—the Self-snfficiency of Verbal Cognition—
he devotes a special Adhikarana to a full discussion of the question.

_ (Soreis 6—11,] _

The objections against this self-sufficient anthority, embodied in
Sitras 6— 11, ave based upon tliose against the eternality of all words
‘in general, and of the Veda in particalar. These may be thus sammed
up: (1) It is a fact of ordinary perception that all verbal utterance is
an action bronght about by hnman effort; aund as such, having had
no existence, prior to this effort, it cannot be believed to be aternal,
(2) Tt is found, at best, to enjoy a very brief existence; and actually
fourid to be destroyed as soon as uttered. (8) We find people speaking
of ‘making ' ‘an utterance, which wonld mnot he possible if the word
were eternal; as then it wonld he ever-present, and = would réquire
no ‘making.’ (4) The same word is found to be uttered, at one and the

same time, by vavions persons, at vavious places. This wonld not be

possible, if the word wore an eternal omnipresent entity. (5) Then

again we find in grammar that words andergo several modifications,—f. 7.,

the letter (i) changes into (ya); and cevtainly that which is eternal can
have no modifieation. (6) We find the volume of the word decreaging ov
increasing, according as it is utteved by one or more men; and certainly
that which increages and decreases can never be eternal,

[Sorras 12—17.]

These are tho six objections against the eternal character of the
Word. Jaimini mects every one of these in Salrae 12-~17. The argu-
ments contained in these Sufres may be thus summed up: (1) The
mere fact of the word not being heard before it is uttered, does not
prove that it did not exist before, or that it has been creafed by the
utterance ; all that it shows is that it was not manifest to our perception,
and the utterance serves to make it perceptible. (2) Similarly, the
word is not destroyed after being nttered ; the factis that the effect of the
manifestive agency of the utterance having passed off, the word reverts to



its original uumanifested state; there are many things in the ‘world
that exist, though they nre not perceptible. (3) People speak of the
making of the word; but that vefers to the sound that manifests the
word ; and this wanifesting agency is certainly due to human effort.
(4) As for the simultaneous utterance of the same word by many persons,-—
this is analogous to the case of the single sun being simultaneously per-
ceived by many persons.  That is to say, just as many people, at different
places, simultaneously perceive the single sun, wo do they utter and
hear the same word also. (5) What the grammatical rules lay down
is not a modificaiton of the letters; it is not that -the ‘27 18 changed
into “ya’; but that the latter takes the place of the former.. (6) The
volume of the Word never undergoes increase or decrease; it is only
the sound proceeding from the throats of men that increases or decreases.

[St1RAS 18—23.]

Having thus met the opponent’s ohjections, Jaimini proceeds to bring
forward his own argaments in favour of bis theory, These arguments
ave contained in Sulras 18—23. (1) The word is ever prosent; heoause
the utterance of it is only for the pnrpose of manifesting i to others; and
it is only when the word exists that such effort at manifesting it conld be
justified.  (2) When the word ‘cow’is nbtered, it is always recognised to
be the same word; and this recognition conld not be said to be mistaker ;
it is universally coguisable. (&) People speak also of uttering the word
scow’ three or four times, and not of uttering three or four such words.
This common usage also points to the oneness and the eternality of the word.
(4) We do not perceive any productive or destructive cause of the word,
a8 we do of all transitory things; and hence we cannot admit of its pro-
duction or destruction. (5) Some people have held that Word is produced
from Air. But what they really mean to be produced from the Air, is the
sound, not the word itself 3 because as a matter of fact, we know that the
vibrations produced in the air give rise to various degrees of sound; and
when these vibratory waves reach the tympanum, they are sensed and per-
ceived by the ear. And there can be no doubt that Word is something
wholly distinet from sound, which latter only serves to maunifest it
(6) We have many Vedic texts distinctly laying down the eternality
of words, -

[SU1RAS 24—32.]

In this connection, the commentators have shown that thongh the
word is eternal, and so is its signification, yet in all human utterances.
there is always & chance of the man having mistaken notions of both ;
and as such there is no independent authority attaching to human
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atberances. But ag for the Veda, 1(: ig not fon ud to have any anthor. Tt is
self-existent, self-suflicient in its anthority and eternal. As for the names
of pergous and places met with in the Veda, they are mere sound coine
cidences; the wovds having quite o different sense,

That Dharma exists and that it consists of the Saczﬁccs, Ohamwa
and the Libations, &c., enjoined in the Veda,-—are the two propositions
with regard to which there is & unanimity among Mimansakas. We
proceed to show the points on which there is a diversity of opinion,

. Sacrifices, Charities and Libations, duly performed, bring about definite
vesults: hence Dharma consigts of these actions. The true function of
these actions lies in the bringing about of a ocertain potency in the
soul of the performer. And it is through this potency that the performer
takes his future births, for the experiencing of such results as the
pleasures of Heaven and the like. To this Potency i given the technical
name of ‘Apiyva, in Mimansd; while in other systems it is known by
such names as ‘ Adpshta,’ * Punya,’ ¢ Dharma,’ and so forth, Tg accordance
with this theory then, Dharma consists of the actions of sacrifice, &e.,
which latter congist of elaborate preparations of materials, &c.; thereby
the actnal form of Dharme is perceptible, though its function proper, in the
shape of Apurea is invigible, and ean only he inferred.

According to other people, it is along with the Sacrifices, dc., them-
gelves that theve appears an Apiirva, which is the name given to the
potency that leads to Heaven and other desirable results. And con-
sequently according to these Diarma consists of this potency of Apiivva ;
and it is only indirectly that the name ‘Dharma’ is applied to the sacri.
fices, &e.  Just as people speak of the life-prolonging Butter, as ¢ longevity,’
so alsa do they speak of the Dharma-prodneing Sacrifice as ‘ Dharma.

Dharma and Adharma, the effect of bodily, verbal and meuntal actions ;
and they form the seed of all future happiness and misery. Tt is be-
cause the results of Dharma accrue to the Individual in his fature life,
that it is held to be imperceptible either by ordinary or yogic perception.
Hence the final position arrived at is that it is cognisable by Vedie
Injunction alone. -

In the fact of bringing abouta definite cognition, consists the autho-
rity of 2 Verbal expression; and its authority is independent and self-
sufficient; it is unquestionable, Though it is true that even a'false
aggartion gives rise to a cognition, yet inasmuch as in all cases of false
assertion, we always either find some deficiency in the means of cog-
nition itself, or find it to be denied subsequently by a more authoritative
means of cognition,—~we do not accept it as anthoritatively trme. But
‘the only deficiency in Verbal Assertion, as a means of cognition, lies in the

untrastworthy character of the person making that assertion ; consequently
o '
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iasmuch as there i9 no person concerned in the Vedic assertions, wo
never question the authority of these, specially as none of them is found to
be et asido by any subsequent means: of coguition ; becanse inherent
deficiency in the means itgelf and the subsequent denial of the ides given
vige to by it are the only two grounds for: quesluonmg the aathority of a
Verbal Assertion. »

On this oecasion, it will’ be necessary to consider in what way aman’s
idea of the authoritativeness of any means of cognition arises. Thatis to
say, the ¢question to be considered is—~People have an idea as to this being
authoritative, and that unsunthoritative,—does this idea proceed natural-
ly from the cognition itself P or, is it brought about by another cogni-
tion ¥ oridoes it come ahout, after one has looked into the excellences and
defects of its means, or after one hag examined the real state of the objects
cogmised 7 or, i it that authoritativeness ig: ever inherent in the cogni-
tion, always appearing with itself, and it is rejected only either when one
finds the actoal state of things to be otherwise, or when some deficiency
has been discovered in the means of the cognition? For, as a matter of
faet, it is found that the idea of the true authoritativeness of a certain
cognition appears and remains permanent, only when it iy found that the
object really exists in the form in which it is cognised, that there is no
more authoritative dognition to the contrary, and when no deficiency is
found in the means of that cognition. For instance, that what we see is
actnally & sorpent ia believed to be perfectly true, only when it is found on
dune ingpection, by finding it moving, J.i., that it is a serpent; secondly,
when it is not found to be denied by the idea obtained by further ex-
‘amination of it; and, lastly, when it'is ascertained that there has been no
flaw in the powers of vision concerned.

In connection with this, some Mimansakas hold that the potency of
the Cause, to bring abount its effect, is inherent'in it; and hence it is Cog-
nition itself that establishes its own authority or otherwise, with regard to
its nature and powers. While others hold that the Cognition is not capa-
hle at one and the same time, of establishing the truth and falsity of its
object ; because truth and falsity ave two mutually contradictory properties
.and as such they could never co-exist, either in any object, or in any
Oognition. (lonsequently it must be admitted that the truth or falsity of a
cognition ig ascertainable ouly by the presence or absence of discrepancies
in its source.

Another class of Miminsakas declare that if, until the excellences and
defects of the sonrce hiave been found out, the teuthfalness or otherwise of
the assertion emanating therefrom remain doubtful, then it 'would be necos-
‘gary toadmit the Cognition to'bo devoid of any eharacteristics or potentiali-
tiés. But this iconld not be very acceptable; consequently it must be

I.""
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admitted that, in the first instance, the cogunition'is untmstworthy ; but when
subsequently, corroborative cognitions appearing, the untrustivonthiness is
set aside, its trnstworthiness becomes accepted. Thus then, in the case
of the Veda, so long as we donot recognise it as thework of a frnstwor-
thy author, we cannot accept it as true. On the other band, we actually
come ncross, in the Veda, such apparently absurd assertions s “the trees
performed the sacrifice, which distinetly poinb it oub ag being the waork of
an extvemely antrustwvorthy person. -

Mo this, the orthodox Mimansaka makes the following reply : The
authority or the evidential character of the Veda—ov of any means of know-
ledge—cannot be dependent upon anything outside itself; becaunse if a
cognition did nat contain within itself, its own evidence, but depended upon
another cognition, then in that case, this latter cognition also swould have
to be justified by another cognition, and so on ad anfinitum > and it wonld
be absolutely impossible to accept any coguition to be true. Uonsequents
ly we must admit that all cognitions are self-sufficient in their authority.
But this does not mean that all cognitions or ideag are true. ([In the
case of many we subsequently find that they are not.in keeping. with the
real state of things, or that they had originated from & ‘mistaken uotion ;
and in such eases the formerly-conceived truth is set aside in viewof these
subsequent facts. But in cases where we have no such snbsequent contra-
dictions, we naturally admit the idea to be true. Thus then in alb
assortions of ordinary men, they ave always open to ‘the 'probability
of being false, on account of the character of the persons making
the assertions; and hence these are not accepted to be unconditionally
trne.  The case of the Veda, however, is different. There is no human
element in it; and consequently there is no probability of any nun.
tynthfalness vitiating its inherent self-evidentinl character. Nor have
we, at our command, any means of knowledge that could show the Vedio
assertions to be false; because the subject treated of in the Veda is.
not amenable to any of the recognised means of right knowledge.
Then again, it has already hbeen shown that all words are eternals
consequently the words of the Veda need not necessarily be attributed toa
human author, = And we find that the knowledge derived from Vedic
words fulfil all the conditions of “right knowledge,” viz: /it is incontro-
vertible, it refers to things nob known before, and is guibe: consistent with
facts. The only chance of fanltiness of such knowledge lies in thacharac-
ter of the speaker ; and as there is no speaker in the case of the Veda, it is
above all such faults. l

This assertion of the Mimansakas is based upon the theory that Sound

is ag impartite and eternal au entity, as Time, Space, ete., -and, it is not
a mere property of dkage; it is beginningless and indestructible ;- all that
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the speaker does is to help in the manifestation of certain sounds that he
has conventionally fixed npon as being expressive of certain things.
Then again, what is heard is not the Word, but only the Sound that
serves to manifest it ag it alveady exists eternally.

The Mimansaka does not hold the word alone to be eternal; buf 8.150

' ity meaning, and its relationship to that meaning. That there is such a
relationship is direstly cognisable by Sense-porception; and the reason
why it i not recognised by one who hears a word uttered for the first time
ig that the necessnry accessories are not present ; but: that does not make the
relationship non-existing ; for becanse the eye cannot see without light,
that does not mean that the eye is incapable of seeing altogether.  This
accegsory in the case in question is in the shape of the knowledge that
“such and such a word denotes such and such a thing. This knowledge is
obtained by the child from experience, by marking the words and the
actions of his elders. B _

Nor have we any grounds for believing that the Veda was compased '
by Brahmi and handed to his sons, by whom it has been propagated in
the world. The Mimansake finds a greater difficulty in behevmg thﬁ
than the eternal character of words and their meanings,

It is on such a Veda that Jaimini bases his enquiry into the nature
of Dharma and Adharma, OF these Dharma is said to consist in the conrse
of conduct, tending to the attainment of the four desivable ends of life,
ag laid down in the Veda; such, f.i., ag the performance of sacrifices and
the like. And Adharma congists of such conduct as iz conducive to the
advent of objects of aversion, laid down as such in the Veda,~-¢.g., the

i eating of games killed by poisoned arrows, ete. In the matter of these
two, all requisite proof is afforded by the Veda, Smpéi and the practical
code of morality obtaining among good men. Of these the first is as al~
ready shown above, self-independent in its authority, while the other two
owe their aunthority to the fact of their being based on the Veda.

The Veda consists of two parts : the Mantre and the Brahmana. The
Mantra serves the purpose, at sacrifices, of recalling to the mind of the
performer, the substances, the Deity, and other things connected with
them: and the Brahmapa consists of sentences maiuly declavatory; one
mportant portion of this latter is made up of the drthavida (Sttra L-ii- ),
which is made np of the Praising and Blaming of certain actions and
things ; this is accepted as an authority on Dkarina, chiefly because it tends
to the recognition of the excellence of the enjomed Duty, but only so far
as it is capable of being taken along with the Declaratory Passages deal-
ing with that Duty,

; Such declavatory paesages ave of varvious kinds: (1) “ Karmolpaiti-
| Vakya” = (passages declazing a duty) ; (2) ¢ Gupa-Vakye " ~~ (passages
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laying down the materiﬁ]ﬂ,- dve. 5 (3) “ Phala-Vakya " n_-épassagés"'deolaring'
the result); (4) ¢ Guna-Vakya, for a particular purpose ; (5) Saguna-Karmot-

patti-Vakya "-—(passages declaring a duby together with the necessary

materials), and 8o on, ; il

(1) A % Karmotpabti-Vakys ' s that which simply points out that
‘“such an action i8 to be performed '-—e.q, ¢ Offers  the Agnilotra
gacrifice ;" this sentence merely signifios the fact that the Agnihotra Sacri-
fice is laid down as one to be performed,

(2) A * Glupa-Vakya™ is one which lays down the Deity and the Materi-

als, &o., necessary for the performance of the sacrifice—e.q., ** Sacvifice with
the Curdy”  'The very fact of the  Curd " beiug mentioned as part of the
action congbibutes its © gunabtve ' (secondary, charvacter).  In the above
proposition the chavacter of the Homa as the subject, lies in the fuch of
ity baving been known from other sources of informabion, and being
herein mentioned only ag related to the Predicate; aud if such a
Subject wero repeated in order to show its relation to the Predicate,
this would constitute its * Auwwvadyatva” (another character of the
Subjoct).  And the primary character of such a term is due fo its
connection with the Materials, such as the * Curd” in the above proposi
tion. The chavacter of “Curd” as the Predicate consists in the fact of
its not being kuown from any other source (save the proposition in (ues-
tion); and 1ts secondary (or snbservient) character, in comparigon with
the Homa itself, is dae to its being the moterial for (and as such
subservient to) the Homa. And further, the acceptability of beth by the
ageut is due to the action itself being such as is to he pevformed by bim,

The action having been mentioned, the guestion naturvally arises in

the mind of the agent—* what will be the result of this action ?’ And the
senteuce that serves to lay down the connection of the Action with a de
finite resnlt ig called the— sl A i :
0 (3) Y Phalavidhi)—-e.g.,  *“ One desiring heaven should perform tle
Agnihotra Sacrifice.” | The full connotation of this sentence ig-—‘He
who desirves heaven should perform the Agnihotra Sacrifice, as the means
thereto’; and as such, this sentence lays down the result of the action
(Aguihotra ), which, in the previous pasgage, has only been pointed out
ad & sacrifice to be performed. . :
(4) A “ Gunavakya for a specific purpose” s that in which a certain
material is mentioned, in connection with a known action, as leading to &
particular  resulf ;-6 g. “One ought to offer the libation of curds for the
sake of one who is desivous of acquiring efficient sénse-orga.ns.” Here, for
the specifio purpose of “acquirivg the senses,” a particnlar material (cnvd
18 mentioned iv connection with Homa, an idea of which has already been
derived from the passage enjoining the Agnihotra. The formal meaning
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of the above injunation is-—*One isto realise the accomplishment of the
Senses by means of curds, in covnection with (i.e., as forming the materials
for) the Homa.” Another name for * Guaaphalavidhi' is * gupa-
karmavidha.” '

(5) A “ Sagunrakarmotpattivakya” is a passage enjoining an action
together with its accessories--such as the Materials, Deiby, de, As

" au example of this we have—"Ons ought to sacvifice with the Soma.'
This passage enjoins the sacrifice together with the Soma-plant, since the
injunction of & qualified action (here, the Smnq-Sacrg’ios) necessarily im.
plies that of the qualification (here, Soma). !

In certain cases, an “originative passage” (Kuarmolpattivikya) also
mentions the result of the action,~¢e.g. “ One desiring cattle is to sacri-
fice with the Udbhid.” The * Udbhid Sacrifice” is not mentioned in any
other passage; and in the passage cited it is enjoined, as leading to the
acquiring of cattle. 'Thusit is a single sentence enjoining the sacrifice as
leading to a certain result~thus serving the double purpose of laying down
a ‘sacrifice, and also pointing out the Material with which it is to be
performed. ; -

The Primary Injunction (i.e., the passage simply mentioning the action)
is often such as to bo construed together with ite subsidiary injuncbions
(i.6., those mentioning the accessories to the action mentioned in the fore-
going primary injunction) ; and thus both conjointly come to form a single
gentence and make up the one complete injunction of the main action together
with all its accessories; and snch an injunotion is called a * Prayogavidhi.” As.
an example of this, we have—* One desirous of heaven ought to perform the
Agniliotra, Sacrifice”’; this passage means that *the Agent is to conceive of
the acquiring of heaven by means of the Agnihotra Sacrifice.” DBut there

 instantly arises the question of method: ‘How is this sacrifice to be
performed ?* And this iy answered, in regard to the Agnihotra, &ec., by
such passages ns ‘“set wp the fire, put in the fuel, &e., &e.,"’ which come
forward as laying down the necessity of fire, fuel and suoh obher things, in
the performance of the Agnihotra Sacrifice. And passages like theso (‘“set
ap the five, &c.”), forming with the primary injunetion (‘‘oue desiring
hoaven should perform the Agniliotra’) ome single * Grand Injanction”
go to point out the Agnihotra Sacvifice with all dts acoessories, designed for
the attainment of heaven,—the whole thus meaning that * one is to attain
heaven by means of the Agnihotra Sacrifice, performed with the help
of its accessories, such ag the setting up of fire, the putting in of fuel,
the purification of the house and the like.” Such is the “Prayogavidhi.”
Other names for the accessories taken collectively are © Ttthambhara”
and  Itikartavyata,” In the above instance, Agnihotra is the primary

aotion, and the setiing up of fire, &e., ave all anxiliary to if,
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THR APURVA,

It does not appear quite reasonable that momentarily-disappearing
actiony should bring about any such future effets, as the atlasument of
Heaven and the like, But the faoct ig that, from certain Vedic passages,
we come to know of the capability of the enjoined and prohibited wctions
to bring about certain results; and in order to render reazonable the pro-
daction of fabure effects by means of momentarily-disappearing actions
we assume certain intervening transcendental Apgencies in the shape of
“Puanya” (virtue) and “Papa” (vice). Thus then, the cansing of the
attainment of Heaven by Sacrifices is not immediate, but indirect
through the unseen agoncy of wirtws. This is what is called the nseen
Force (Adrshin) leading to a particular effect; and the cause of this
Unseen Force is the primary action, fitted up with all its varions
subsidiaries preceding and following it, and not the primary action alone
by itself, For, in that case, the effects (attainment of Heaven, &c.)
too might be said to be brought about by the primary alone; and such
a theory would lead to the inevitable conclusion-—the uselessness  of
the subsidiaries,

An objockion is heve raised: “ It is not right to assert the produnetion
“of the Unseen Agency by the Primary Action together with all its
“subsidiavies. For the Primary Action is no sooner performed than
“destroyed, and as such cannot profit by the aid of its subsidiaries,”

To this, the Miminsaka replies that though no help of the sub-
sidiaries is possible to the Primary by itself, yob such aid would be quite
possible through an (intermediate) Unseen Force, brought abont by the
mere origination of the primary action (such Force having the conven-
tional name of * Utpattyapiurva).” Becanse for the fulfilment, to the
Primary, of the full aid of all its subsidiaries, we conventionally assnme
the production by the Primary alone, of such an Apirva intervening
between the Primary and the final Apirva directly leading to the (final
result). . In the same mauner, the subsidiaries too, being ouly conjointly
capable of helping the Primary, cunnot help one another ditectly by
themselves; and, as such, for the fulfilment of this mutual aid among
the subsidiaries also, we assume the production of intermediate Unseen
Forces— Utpattyapurvas—at each step (ie., together with every sub.
sidiary,—the oue subsidiary bhelping the one following through the
Utpattyapurva produced by itself).

The help of the gubsidiaries towards the Primary, as a rule, consists
in tarning the Primury towards the production of the * Great” Apirva
leading to the Final Result, With the Darga and Parpamasa, however, the
case is different: that is to say, in these the subsidiaries together with the
Primary go collectively toform a single Primary.  Wirst as o the Parnmisa.
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The sentence Y&dagnﬁyo ‘s]u;akspalo milvisyiyanoa paurnams-
gydnedeyuto bhavati” enjoins the Agnsya Sacrifice; and the sentence
“ tabhyamgtamagnishomiyamakadagakapalampurnama asydm prayacchat”
lays down the Agnishomiya. In the Paurnnmasi again, the Upanou-
Sacrifice 18 aid down by the sentence t Tayabrita, &  All these three
Injanctions together lay down the “Primary’ in the Paurnamasi. In
connection with these three—the Agnsya, the Agnishomiya, and the
Upango-——we have the gsentence “ Ya @&vam, &o.,’" where the word
“ Paarpamisi " is in the singular, and, as such, dexotes the fact of all
three together forming a single group. Honce, in the Veda, the word
“ Paurnamasi ' is to be understood as denoting all these three —Agnsya,
&o.—taken collectively. _

Here some people raise the following objection: *“In e gei-
tence yaddigngya, &c., &e., there is no word denoting  * sacrifice ’
and a8 such, how can tho sentence be said to eujoin & sacrifice 77
And the reply that is given is, that the word ‘Agneya’=that (Puro-
daga) which is consecrated to Fire as its Deity; and this word being
co-ordinate with (ue, qualifying) Puroddga, counnotes the relation of
the materinl (Puroddea) with the Deity (Firve). Bat snch relation is
nob possible in the absence of some sort of a sacrifice; and the word
“ Sacrifice” too gignilies nothing more than ‘the offering of certain
matberials to a certain Deity.” Therefore the relation of Material and
Deity oxpressly laid down in the passage (by the word *Agnaya’)
must lead to the inference of the passage being the 1::3u11r~tum of a
Sacrifice ;—the sigvificance of the passage thus bemg “one is to con-
coive of his aim by means of a Sacrifice to be performed on the
Amavisyd day, having for its Material the Purodaga consecrated to the
deity Fire,” Similarly, whenever any passage declares the relatlon of
Matevial and Deity—e.q., * Sauryancarunnirvapét,’—we have to infer
the injunction of a Sacrifice, by means of the rolation of the Deity (Sun,
in the example cited). - :

Another objection is here raised to the effeot that the passage en]om-
ing the Uptingu-sucrifice is devoid of any injunctive ending, and as such,
it cannot be taken as a veal Injunction. But the present tense iu
“ Yajati” mnst be taken as standing for the injunctive: because wherever
there is no injunctive ending we haye to assnme a like change. Others
however, explain * Yajati” as belonging to the @z clags, and thaos haying
an independent injunctive signification of its own. ;

Tu the Darga-sacrifice too, we have three primaries—(1) & (2) the
two Sanniyya Sacrifices mentioned in the passages  Aindrandadhi, &o.,"”
and ¥ Aindrampayah, &e.”; and (3) the Agnsya Sacrifice mentioned in the
passage “ Yadagusya, &e.” And all these three form uullectlvely a single
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group, expressed by the word Amavisym ” in the acousative singl_tllu‘,_
oceuaring in the passage “ Ya &vamvidvanamavdsyam, &o.” Hence, in the
Veda, wherever we meet with the word « Darea,” we have to interpret
it ag denoting all the above three taken collectively. Anothor reason for
making the words  Darga” and * Panrnamasa” each denote each of the
two trios mentioned above is the explanation of the dual ending in
* Dargapauwrpamasabhyam svargakdmo yajéta,”—which (dual ending) conld
not be explained if each were to denote severally each member of the trio
individaally, in which case, the plural ending would be necessary.

Thus then, the Prayija and the rest, mentioned in proximity
to the fruitful Agnsya, are subgidiaries to the six sacrifices beginning
with the Agnéya; and the meaning of the Passage *‘ Dareagiourpamd-
sablyam yajéta” would be this: “ One is to produce the Ungeen Force
leading to Henven by means of all the sacrifices that go collectively to
form the two groups of ‘ Darga’ and ¢ Panrnamaisa,’ taken together.”

Question :  How can the two sets, oceuring at different times, he said
to act together 7’ - . j

Answer : Though they eannot act together by themselves, yeot the
three constituent factors of each would each produce a digtinet Unseen
Force ; and it is through these several Unseen Horces, that the two sets
wonld act conjointly. _ -

Question : * How can the three parts of one produce a single [Tnseen
Force P’

. Answer : Each of the three, when taken together with the snbridiaries
Prayaja, &c., are said to produce one Unseen Force for the complete set
and because each of the three caunot, by itself, be sccompained by the
whole host of subsidiaries, therefore the three sacrificss are said to produce
three original Unseen Worces ( Utpattyapiirvas) s and it is through these
that each of the three becomes connacted with all the snbgidiaries. And
becanse the subsidiaries, Prayaja, &o., cannot by themselves be taken with
the Primary, therefore this conjunction foo is to be accepted as accome
plished through the several original Unseen Forces, Further, there ig

. & conjunction of the original Unseen Force produced by the Primary
and those produced by the subsidiaries, Prayaja, &o.; and it is thig
conjunction that constitutes the -fact of the Primary being equipped with
all its subsidiaries, Similarly, in the Paurpamdga, the three Unseen
Forces, produced by the three subsidiaries Agnaya, &e., in company with

—  those produced by the Prayaja, &c., bring about the one Unseen Force,
that belongs to the complete three-fold set. In the same manner, in the
Darga, the three Unseen Forces, produced by the Agnéya and the Aindra,
together with those produced by the subsidiaries, bring about s single
Unseen Force, which belongs to the whols three-fold set. These two Unseen

3
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Forces of the two bnos, Dronght abont, a8 ﬁhey ave by the thme ongmal
Uanseen Forces of the Agnsya and the rest, produce the final Pkal@ﬁmm-—
‘the force from which proceeds the final result, Thus the meaning of the
passage is that ‘One is to bring about Heaven to himself by means
wof the Durga——and—Paurpamise, throngh Unseen Forces. Thus then,
sthe fulfilment of the effectual Unseen Force mecessitatos the performance

‘of the Primary, together with all its subsidiaries; and the mgunc.txon th&t.
Jaysidown this fach is the * Prayogavidhi.”

X“’lu

The Veda is again divided into 4 pmts——the T’zdha, the Ar t?xavﬁda, the
~Mantra and the Nammzkeya ; and we proceed to expla.m cach of theae in
detail, _ .

) NCEEMELS,

# Vidhi” (lnjunchmn) i of three kinds: (1) “Apz‘lwamdm,” (2)
“ Niyamavidhi,” and (3) * Parisankhydvidhi.”

(1) ‘Of these the passage that enjoins an action thads hag not been lazd
‘down elgewhere is called an ' Apirvavidhi” (li¢. the Injunction of
something new) ; e.g., ¢ Vrihin prokshati,” a passage ocenrring in connec-
tion with the Darga-paurpamasa—without this passage, we coald in no
way ‘have dny idea of the washing of the eorn to be employed in the
sacrifice. :

(2) The passage that restricts the procedare of a certain action laid
+down in another passage is called “Niyamavidhi (Restrictive Injunc-
tion) " ; e, * Prihinavahantz,” & passage also ocourring in connection
wwith the Darga-pawrpamasa. 1f we had not this passage, then, with
‘reforence to the Dar¢a-pawrpamisa, as threshing does for the removal of
the chaff from the grain for the purpose of making the ¢ Cake”
mentioned in the original injunction,—go, in the same manner, we counld
also have recourse to the process of removiug the chaff by tearing each
‘grain by the nailg; and hence in the latter case, as the work could be
done by other means, threshing would not he necessarily required;
and as such it conld only have a partial application (optional with
#he tearing by the mails). In the face, however, of the aforesaid
‘injunction,— Vrihinavahanti~we have it distinctly laid down that the
‘ohaff is to be removed by throshing alone; and the nail-process is
et aside once for all.  Objection: “Since the nailprocess serves our
purpose as well as ithreshing, the restricting of the process to the latter
.alone ig'not reasonable.” Reply : Not so; because it is admitted that the
vemoval of the shaff by the process of threshing produces a certain Unseen
‘Foree (mot attainable by the other process) in addition fo the visible
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effect in the shape of the: speedior removal of ‘the: chaff, This Unscen
Force is added to the final effective Unseen Forco, through' the original

Aparva of the Bacrifice itself. Thus then, as without the Unseen Force:
brought abont by the Restriction, no final Aparve would bet possible;

the Restriction cannot be said to be purposeloss:

(8) When two objects happen to be mentioned as equally: applioable:

in'n certain case, the passage that serves to preclude one of 'them is called

“ Parisankhydvidhi " ; e.g., in connection with the Qayana, we vead: “ Im-

amagrbhponrasandmyptasyétyapvabbidhanimadattes; ~=whereby = the Mantra
herein mentioned is found to appertain to the holding of tho horse's reins

In the absouce of this passage the Mantra merely mentioning the * holding

of the reins' would find itself appertaining to the holding of the reins
of the ass, by means of the “lingn” congisting of the capaeity of the

Mantra exprossing merely the  kolding of the reins” When, however, we' '

have the aforesaid injunetion; we have it olearly laid down that the said

Mantra is to be employed inholding the reins of the horse, snd not those of

the ass,—which latter is to be hold silently (without any Muntra). Thus
we find that the passage quoted sots aside the application” of the Mantrs
with' regard to' the reins of the ass, whit',?i!l,-‘agethar with the reins/of the
horse, would, otherwise, be squally velated) to the Mantra in question,

p b ) 4
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Wo have said above that the Prayaj

kbya” (Name).

In the Agnihotra-passage-~“Dadhnd juhnyft’-—the ‘offering’ ig -

expressed by the word “Juhuydt;” and with reference to this ‘offering’

we find mentioned the “ Dadhi,” which we at once uiake out, on account °

of its instrumental ending, to be the Muterial that is to be offercd;, Thug
then, in the present instance we find that the fach of the Dadhi being
subsidiary to the: offering is directly - mentioned by the  passage above
quoted. : :

ay &o., aro subsidiaries tu he
“Darga-Panrnamase.”  Now then, tho “authority” for accepting, sucls..
subordinate character is sixfold—(1) “Cruti ” (Direct Assertion); (2)
* Linga” (Indivect Tmplication), (3) “ Vakya” (Syntactical Connection), -
(4) “ Prakarapa” (Context), (5) *Sthana” (Position), and (6) “ Sami.

“Linga” is “Samarthya,” Power. It is twofold-<belonging to

tho Me_gning, and to the Word.. As an instance of the former, we have
the following : The passage ‘* Sruvena, avadyati” asserts the general fact of
‘ Avadana’ (cutting) being ‘accomplihed by means of the Sravas but the
Power (or capacity) of the Srava is such that any ¢ cutting * by it can refor
only to flaid materials, like butter, &e., and not to solid oves; ag Pur&g_;%

Wi,
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cutting of the fluid materials, The Power of a word lies in its denoting
a certain meaning, e.g., the mantra “ Aguays nirvapami’ forms part of
the ¢ Nirvapa, simply owing to the denotation of the word ¢ Nirvapami’
(oceuring in the body of the mantra). '

“ Vikya” (Sentence, or Syntactical Connection) consists in the
mention of a certain word together with other words; e.g., the mantra
“Ishs tva, &e,” is interpreted as being subsidiary to the ‘chopping of
the reed' on account of the syntactical connection of the mantva with the
verb ** Chinathi ” (euts or chops, occurring close after the mantra). Or again,
inthe passage “ Agnays jushtam,” &e., the words are syntactically connec-
ted with the verb * Nirvapami"” (following close upon the mantra); and
ag such the mautrs is accepted as being subsidiary to the ¢ Nirvapa.’

“ Prakarana” (Coutext) consists in ¢ mutual want.””  As for example,
in the passage ©Dargapaurnamasabhyam svargakamo yajsta ”—which
means that ‘one is to bring about an nnseen agency leading him
to Heaven by means of the Darga and Paurnamasa sacrifices’—the
first question that arises is—“How, by what process, is the unseen
agengy to be brought about }'T means of the two sacrifices?” Again,
in clost proximity $o the paseye enjoining the sacvifices  Agnéya’ and
the rest (‘wyhith are parts of the; Darga and Paurnamisa), with their
rosults, we neet with sucl passagest as “ Tavinapatam yajati, &c.,” without
ihe memtion of any pesules: Tnen with roference to these latter, there
ariges’ another kind of question—¢ what is to he the result of all these
sucrifices P Thus then, there being a want of result with regard to the
“Prayaja,” “Agnéya,” &e., and that of the procedure with regard to the
“ Darga and Paurnamasa,” we find a mutucl want between the two sets
of passagos—whioh want constitutes “ Prakarana,’—and thercby arrive
at the conclusion that the “Prayaja,” ‘ Agnsya,” &c., are gubsidiary to
“ Darga and Paurpamasa,” :

« Sthana” (Position) is proximity ; e.g., coming across with the mantra
« @undhadlivam, &e.,” in close proximity to the *‘Sannayya” vessels

L

(vessels for holding butter and curd) we infer that the mantra ig subser-

vient to (and has its application in) the rinsing of these vessels.

« Samikhya” is naming. As for example, certain actions having been
mentioned in the Adhvaryu Chapter, the fact of « Adhvaryava” being
the name (of the actions) leads to the conclusion that the Adhvaryus
are the performers of these actions, and as such, are subsidiary to (i.".e.,
form of ‘part of) them. Again, in connection with the passage ** Au't-
dragnamakadaga-kapalannirvapst prajakamah,” the “ Aindragni” sacri-
fices ave called by the name ¢ Kamysshti”; hence the ugmang of
the mantras “Ubha vémindragni, &o., &c.,” as the “Kamysshtiydjya-
puyakyakanda” leads to the conclusion that these lattor (mantras)



are to be nded as yijyanuviky® (to the Aindragni sacrifices, called
“ Kamyeshti”) ;—that is to say, these mantras ave subsidiary to the
Aindragni sacrifices.

b

When “ Direct Assertion” and the rest happen to have & common
object of application, their respective authority depends upon the order
in which they are mentioned above—ie, “Position’ ig stronger than
“ Name,” “(ontext’ than #Position” and so on, “Direct Assertion’
being the strongest of all. As for example, in the Agnihotra section we
meeb with the passage “ Kadd ca nastarirasityaindryd garhapatyamupa-
tishthaté”; and here from the ‘ Power” of the word “ Aindrya,” the
mantra “ Kada ca na, &e.,” would from part of the adoration of Indra;
whereas the direct instrumental emding in “ Aindrys,” and the accusative
ending in “garhapatyam " conneocts the mantra directly with the Garha-
patya sacrifice ; and therefore, the former conunection of the mantra with
Indra, based on “Power,” ig seb aside in favour of the latter, based upon
“ Divect Assertion.” This theory of comparative strength is based upon
the fact that “ Direct Assertion’ lays down directly whatever it has to
assert; whereas “ Power”” stands in need of the assumption of an intey-
vening “ Direct Assertion; and the reason for this is that nothing can he
regarded as anthovitatively valid unless it ig laid down in the Veda direct] y.
Thus, in the given example, finding the “ Power” of the word * Aindrya”
referring to Indra, we stand in need of a * Direct Assertion ” in the form
“ Aindryd Indramupatishthats,” before we can assert the application of
the mantra to the adoration of Indra. But such an assumption is not
warranfable because of another relation (of the mantra, with Garhapatya)
being laid down by * Direct Asgertion.” In case, however, where there is
no ‘‘ Direct Asgertion "—as in the case of “ Agnays jushtan nirvapami ' —
the “ Power” of the word  Nirvapami” at once conuects the. mantra,
with “Nirvapa,” through the assumption of an intermediate * Direct
Assertion” in the form—‘ By means of this mantra, one should perform
the Nirvapa,” Becanse in this case, there is no objection to such an
assumption (since in this case we have no * Direct Assertion” bearing
testimony to any other interpretation).

Similarly, in the Passage " syonants gadanam krnomi',,, tasmin gida,”
the word “tasmin,” from its very nature, connects the latter sentence
(‘“tasmin sida ) with the former (% syonants, &e.”); and this syntactical
connection would make only one mantrg of the two sentences ; whereas
“Power” wonld make two different mantras of them, owing to the fact
that the “Power” of the former sentence indicates “ Sadana " (Home,
Seat), and that the latter indicates © Sadena " (making to sit). Aud
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becitge Power" it strongér thin *“Syntactical Conneotion,” and ay auoh:
sets’ it aside, therefore we conclude that'the mantra  *syonants) &e.” "
is related to Sadana, and *tasmin sida” to Sadana. The reason for.
“ Power ”’ being stronger than ‘‘Syntactical Connection " is that, as in the
above instance, * Syntactical Connection ” will reduce the two sentences
into oue, and then will necessitate the assumption of the Power ” of
“ Sidans,” and then, lastly, it will also stand in need of thie assamption
of a “ Direct Asgertion” to the effect that “oue i to perform Sadana
by means of the two sentences taken collectively as one mantra.’ On the
other hand, in the case of the application of “ Power” which directly
indicates Sadana, all that is necessary is the assumption of a  Direch
Assertion” to tho effect that “one is to perform Sudana by means of the
mantra gyonants, &o” And thus we find that' the latter interpretation
is & step shorter than the ‘formor, And the signification being thus’
complete, nothing more is required ; and as snch i/ precludes the neces-
sity of assuming another “Direct Assertion” through the assnmptmn
of another * Power,” on the s!‘.rengt.h of mere “ Syntactical Connection.”
It is for this reason that “ Power" is said to be stronger than * Syntactical
Connection,” which is a' step farther, and more comphratﬂd tban the
foimer, and is therefore set aside by ib,

Tn the sarae manner, * Context” i3 set aside by * Synta(stwal Con-
nection,” ¢ Position " by *'Context,” and “ Name” by “Position ;" and
i Direct Assertion ’ sets aside all,

The subsidiary character of a certain action consists in its being
mentioned for the sake of another (action); and this latber fact con-
sists in ita forming a helpful part in the performance of an action by the
agent. This definition wonld apply to the Prayajas as forming parts of
the “ Darga and Paarpamasa,” inasmuch as with regard to these latier, the
former form part of the performanoe of these by the agent. _

Subsidiavies are of two kinds: (1) The Snnmpatyopa,kmka
and (2) the “ Aradupakaraka.”

The Subsidiavies—which directly or indirectly make up the pri-
mary Sacrifice, aud then, though this latber, bring abont its * Original
Apivva''—are the “ Sannipatyopakarakes ;" eq, the various corns,
Vrihi and the vest, and the * threshing,” &e., of these, as also the Deities
(Agni, d&e.) and the sacrificial mantras velated thereto, The * sprinkling
of water” (over the corn) helps towards the * cake” thraugh a certain
sanctity, produced thereby in the corns; the *threshing’” helps through
the visible effect in the shape of the rvemoval of the chaff; and lastly,
the corn helps towards it by means of the flour, And by means of this
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‘toake,” the above three brmg about 'the Sacvifice a.nﬂ its Ol'lgfnal

Apftirva.” 'The form of the sacrifics itself is accomplished by the Deities
direetly, and by the sacrificial mantrag indivectly, through the sanctifica-

tion of the Deities. And it is by means of the form of the saorifice that

the “ Original Apirva” ig bronght about. Because a sacrifice "consists
only in the offering of certain materials o certain Deitios; and farther,
tbacause the material and the Deity are recognised as co:uomtly couﬂh
tuting the form of the sacrifice. -

Those that bring about an’* Apfirva” inherent in themselves_ are
called the ¢ Aradupakarakas” e.g., the “Prayaja’ the “Ajyabhaga,
Y Anuyajya” and the like. These do not produce any saunctification, eitlier
of the Deity or of the material. They simply bring about the “ Apiirva”
‘in themselves. 4 ' ] ki y

Actions in general ave of two kinds: ¢ Avthakarma” (Primary) and
“ Gupakarma ”  (Secondary).  The former arve those that produce an
¢ Apieva” in themselves,—eg., the “Agnihotra, *‘ Davea-Paurnamaisa,!
the ‘‘Prayajas,” and the like. Of the latter kind are those that ave
gimply purificatory in their character; i, which only serye to pmli’y.
and thus render fit for nse, certain materials.

These latter (the Gunakarma) again are twofold: (1) Those sancti-
fying the materials being used, and (2) those sanctifying the materials
to be used hereafter. Of these the former are called ¢ Pratipattikarma ”—
the word “pratipatti” meaning theé laying aside in ifs proper place of
materials occupying the hands of the Agent, ¢.¢., the * eating of Ida,” the
“ Caturavatta Homa ” and the like,

An objection is raised in this connection: “The eating of the Ida
consists in the laying onb of the “Cake’ which ocenpics the agent’s hand
in.a Primary Sacrifice; and as guch it could reasonably be classed as
4 pratipatti.’ Bubt a Homa, on the other hand, does rot tend to sanctify

.& material being used in the sacrifice; and as such how can that be
called a ¢Pratipatti?’ Becaunse a Homa ocemrmg simultaneously with
the sacrifice, the materials purified by the Homs—such as the
“ Caturavatta "’ and the like—cannot be said to be in the course of being med
‘The reply is: A Pratipatti consists ‘only in the sanctification of what
A8 in course of use (in general), ‘and 'nob marely in what is in course
-of use in the Primary Saorifice.  For, if the latter were the case, then
the “removal of the blood " simultaneonsly with that of the *fat, heart{,
«e.,” following the slaughter of the animal, would not be ' Pratipatti”
.-heoa.uae sthis  woald not be the removml of " material being used in a
(sacrifice. And - farther, the “oasting ‘away of the black horn™ wogld

*
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not be & “ Pratipatti”; for though the black horn is used in seratching
the body (of the Yajamana), yet it is not used in the sacrifica directly,
Therefore all that is wuecessary to constitute a ¢ Pratipatti’ is the
fact of the materiald being in any way used in a sacrifice. And hence,
a8 the fat, &o., of the animal are also used in one way or the other,
they come to be classed as “ Pratipatti.” And thus the definition wonld
apply to ‘ Homa ” also; becanse there too, the Cataravatta,” &e., are
nged in some way or other, at sacrifices.

The * Pratipatti” is of throe kinds: (1) One following the Primary
Action; (2) one ocourring simultaneously with it; and (3) one preceding
it. To the first order belong the “eating of Ida' and the like; and
to the second * Homa " and the vest. 1In the ** Darga-Paurnamasa Section
we read—* Sakrdupastypati,” * Dvirhavisho’ vadyati,” ¢ Sakrdabhi.
gharayati,” “Catuvavattam juboti”” From among these, in the last,
it cannot be said that the Caturavatte passage being supplemenfary
to Homa, enjoins the Catturavatta as a material for it. Because the
Homa has not yet been anywhere mentioned by itself, and as such
there caunot he a supplement toit. Nor can it beurged that Homa i
mentioned in the passage “ Yadagnsys, &e.” Because this last passage is
declaratory of the sacrifice (and nob of Homa); and it cannot be said
that Homa is identical with the sacrifice. Because a sacrifice consists in
the offering of a certain material to a certain Deity, whereas Homa
consists of the throwing of the materials into the fire. - Thersfore,
though the passage ¢ Yadagnsya, &c.” is declaratory of the sacrifice,
yet being unable to indicate the *throwingin” of the materials (and
as such, not being declaratory of the Homa), the Catoravatta passage
cannot be said to be snpplementary to it. The fact is that the passages
laying lown the “spreading of the grass” (upastarana), “twice catting ”
(dviravadina) and the * ponving out of butter” (ublighfrana) indicate
the © Caturavatta, ¥ fonrfold cutting ; and the word * juhoti ! lays down
the *throwing in” thereof (in its proper place) as puavificatory of it;
and this ¢ purification ” is of the form of © pratipatti™ pure and simple.
For of the two alternatives—(1) the pratipatti-ship of the ‘ Cake’ prepared
for the deities Agni, &e., forming part of the primary sacrifice, in accordance
with such passages as “ Agnays jushtamabhigharayami” and the like, and
being aa such, only indirectly used in the sacrifice, and (2) the pratipattis
ship of the “throwing in” of the “avadina” (cut portions) of the
“(Cake” (which are used in the sacrifice directly),—the labter is de-
cidedly the more reasonable. And this *purification ” is simultaneous
with the Primary Aoction. For the Homa is enjoined as following the
« Vashatkdra” (the uttering of the syllable ¢ Vashat’), and the sacrifice
by the Adhvaryn is also enjoined as oceurring at the same time, and he is
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veminded of this by fhe mention of Vashatkara” ; and  hence the
simultaneiby of the Homa ond the sacvifice. All this has been explained
in the * Viartika! on the * Pradhanadhikarana.”  As an example of
Pratipatti preceding the Primary, we have—the “yemoval of the blood,
&e.,” which naturally precede the offering of the flash. Thisis explained
in the Virtika, under the siitra * Pagavanalambhit, &o.” |

The second kind of Gunakarma the “Upnyokshyamﬁt}as&ﬂskﬁra-”
{4 also of various kinds: (1) The one directly sanctifying the mz_a,teri'a,l
nsed, (2) the one sanctifying a material helping another which directly
conduces to the action, and (3) one preparing a material to be presented
later on, and so forth. Of the former class is the ‘* threghing of the corn”
which signifies the preparation of the corn  alveady prescribed in a
preceding passage,—* One onght to sacrifice with corng.” To the second
class belong such actions as the © fetching of the calf.”  To the directly
used material, the cow, ‘calf is of service, ag being neccessary for the
milking of it, and the * fetching * is purificatory of the calf, which
is thus only indirectly an aid to the sacrifice. As an example of (3),
wo have the passage * Puts curd into hot milk-—this is the Vaigvadévi
Amiksha.” Here the pronoun this” lays down the future employment
of “milk ” in the Vaigvadsva sacrifice, and the “curd ” to be put therqin
is thus the meavs of the preparation of the special form of milk required
in the Vaievadava sacrifice. The Pagu” and the *Purodiga ? gacrifices,
on the other hand, are for tho preparation of the Deities dirvectly
employed, as woll as of those going to be employed, and also for the pro-
duction of a particular Unseen Force, with regard to the offering
(of the materials to the Deities). Becanse the Deity Adgnishome is the
object of embellishment by the * Pagn,” the “ Parodaga,™ &o. ; and this
Deiby is alrandy employed in the  Vapa-Yaga’ and is also laid down' as
one fo be employed in the sacrifice with the heart and other parts of the
animal’s hody. The * Svishtalrt’ Sacrifice is for the preparation of the
directly employed with regard to the material and the Deity, and also for the
sake of the production of an Unseen Force, with regard to the offering.
In the same manner, the “ Biktavakasadhanapramana” is preparatory
of the Deity to be emplayed in the first Prayaja, and as such belongs to the
third class; and with reference to the materials, it is for the sake of
an Unseen Force. The * Fat-offering” (Vasa-Homa), preceding the
wanerifice of the heart, &e.,” is a * pratipatti” with regard to the calf;
but otherwise it is for the sake of an Unseen Force. S,

Some people, however, define ¢ Pratipatti-karma' as an action
consisting in an embellishment or preparation, other than that of the
materials fo be employed. The material “Caturavatta’ having been
burnt by the Homa, it cannot be said to be a material to be used in the
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Foma; and ns such it cannot but be other than the Homa,—which thus
. becumes included in the above definition. The following is the only pecu-
Harity in the above definition:—In an * Avrthakarmn " the Action 18
more important than the matevial which is subservient to the Action,
d.q., in the Agniliotra ¢ Dadhi” is the Material (and as such of secondary
importance, being' ‘aubserviont  to the. sacrifico itaclf); |while in a
“ Glanakarma,” it i8 the Matervial that is the essential factor, and the
Action is subordinate to the material, eg. in the passage “Vrihin
prokshati,” since the aconsative ending in * Vrihin,” counotes the fact
of the “corn” heing the substratum of tho Action * Prokshana,”
thevelore we come to the conclusion that the Acgtion 18 aubordina{te._ to
the Material, which thus occupies tho essential position. = A
Another divigion of ! Gunakarma”  is into-(1) The ¢ Utpatti"
( Produetive), (2) The “ Apti” (Acquisitive), (3) The “ Vikrti” (Modi-
ficatory), and (4) the “ Sauskpti” (Purificatory). As an example of (1),
wé have the following:—The different kinds of Fires—Abavaniya,
Garhapatya and Laukika—though already placed in the Kunda, are
yeb said to be conseerated by such mantras a8 ¢ Agninddadhita” and
tho like; aud as such, are brought into existence iu their new consecrated
form, (Consequently, the * Consecration,” bringing about an embellish-
ment leading to the production of the Fires, is called the * Utpatti-
sanskiica”  (productive embollishment). (2) As an example of the
« Kpti,” we haye o acquiring of the Vedw by study, indicated by such
 passages s ¢ Svidhyayo dhyétavyah ” and the like, (3) As an example
of “Viketi” we have * Vrihinavahanti,” where the ! threshing" is
called the “modifying embellishment,” because it removes the chaft
from the ‘corn, and thus produces a change in it. (4) As av example
of “Sanskrti? we Have ¢ Vribin prokshati,” where the “sprivkling of
watelr?” over the cowns is called ¢ Sanskyti” because it prodoges a
particalar kind of sanctily in the corns, In the above, the ¢ consecration "
(of the Fires) and *Study » are indepondent “ Gupakarmas’ by them-
solves, and not as snbsidiaries to sacrifices; whereas the ‘ sprinkliog
of water, &o,” and “threshing™ are secondary’ “ Gunakarmas,” being
subervient to the sacrifices. ' (o |
Primary Actions (Avthakarma) ave of three kinds: (1) Necessary ”
or * Obligatory ™ (Nitya), (2) * Periodical” or Occasional” (Naimik-
tika), and (3) “Optional” or Performed for some particular object”
(Kamya). As an example of (1), we have the injunction of the obligatory
performance of Agnibofra both morning #nd cvening, to the end of one'’s
lite. ‘As an example of the “ Naimittika’ wo have the performance of
the “ Pathiket” and * Ishti,”” d&e., for the vremoval of the impediments
to the proper performance of the * Darca” and * Paurnamasa.’ . The



1.

non-performance of theso two kinds of actions constitnbes & gin.  But
other people assert that the only peculiarity with these i thab itheir
performance does not bring about any definite resmlt. A third clags of
people again lay down the *removal of sin™ as the offeot of these; and
in gupport of this latter view, we have the following Bmrti passage:
“The performers of the Nitya and Naimittika actions have their
sing destroyed.” Against this it cannot be urged that in tbab case, these
two wounld become “ Kamya,” inasmuch as they have a definite result.
Because the performance of these is not preceded by any desire on the
part of the agent for any specific end ; and again because such actions are
not enjoined as leading to the accomplishment of any definits object ; and
as such, they cannot be called * Kamya,” i TN NG

The “Kamya” again is of threo sorts: (1) the effects whers-
of are confined to this world, (2) whose effects belong to the other world
alone, and (3) whose effeots extend to both (this life and the life to
come). As an example of (1), we have the sacrifices * Kariri,” which
is performed by one desiring rain for the enlivening of the crops withers
ing for want of timely rain,—aud not by anyone desiring rain at some
other time or in his futnre birth, As an instance of (2), we have the.
“ Darca” and “Panrpamasa’ perforaed for the attainment of Heaven;
inasmuch as the pleasures of Heaven camnot be enjoyed in this world.
As an example of (3), we have the sacrifice * Viyavya,” performed for
the attainment of progperity (attainable in this world a3 well as in the
world to come), '
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It is necessary to explain the process of injunction by means of the
declaratory passages  (Vidhivakya), In the sentence  “grargakimo
 yajota,”  theve ave two properties of the root “yaji” (=to sacrifice),
due to the affix “ta’: (1) “Akhyatatva” (the character of the verb
itself independently of affixes and terminations); and (2) “ Lintva” (the
ln affix). The character of the verb as snch is common to-all moods
and tenses; and the affix lin characterising the verb * yajsta connotes
the “Arthi (actual) Bhiavana,” which consists of the active energy of
the agent. 5 1 '

This * Bhivana” (Realisation or Bringing abont) consists of three
factors : (1) “What ?” (2) “ By what ? " and (3)  How ? ” To explain—on
the utterance of the word ¢ yajéta,” the first connotation of the aflix is that
“ one is to realise ” ; hecanse, as a rule, the ohject denoted by the declensional
affixes are coustrmed with those conneted by the conjugational ones,
and as such the latter are the more important of the twe ; and then again,
a8 the connotation of the aflix is more important than the denotation of
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the root, it is only proper that we shonld, before all, have a con-
ception of the conmotation of the affix. Thea the verb ‘to realise "
being transitive,—inasmuch as it belongs to the same class of verbs as
“lep” (“to do),—the next question that arises is—¢ What is the object
of this realisation ?” In reply to this, we have * Heaven,” ag the
owject of remlisation, though expressed by another word, Though the
“sacrifice” (ydga) i8 cxpressed by the same word as the * realisation”
(.8, yajdta), yet it cannot be construed as the object of realisation, he-
cause ibis in itself extremely tronblesome and is thus incapable of con-
stitating the end most desirable by the agent. “ Heaven,” on the contrary,
consists in bligs, and as such can be the desired end; and hence it ig that
it is construed as the object of realisation, Thus the final notion arrived
at is—-"“One is to realiso Heaven.” Then comes the question of the
means—‘ by whab (means) iy Heaven to be realised ?”’ And in reply to
this, we have the “ Sacrifice,” expressed by the same word as the Bhava-
nd” (i, “yajota ), presenting itself as the instrument (or means) of
realisation,—the meaning being, * one ig to realise Heaven by means of
sacrifices.”” Then, lastly, comes the question of process—* How, by what
process, is Heaven to be realigsed, by means of sacrifices ?” In reply to
this, we have a series of passages, laying down bthe fagt that Heaven is to
be realised by means of sacrifices, by the perceptible help of the consscra-
tion of fire, the threshing of the corn, &c., and the imperceptible help of the
“ Prayajas” and other minor subsidiary sacrifices. Thus the “conge-
cration of fire” and the “ Prayajas,” &c., come to be construed asg con.
stituting the procedure (* Itikartavyatd) which supplies the answer to
the question—* How to realise?"” As an example of this method of
interpretation, in ordinary parlance, we have the sentence * Desiring
rice, one is to cook,”—where the optative affiz (in * Pacét’) connotes
realisation, rice is the object (of wvealisation), cooking is the means, and
the blowing of the fire, &c., constitute the process ;—the meaning of the
whole sentence being, “ one is to obtain rice by means of cooking, by
the bolp of fire, &e.”” The same process of interpretation applies to the
Vada also. : ; . - i

This same optative aflix also denotes the ¢dbdi (verbal) Bhavana,
which congists in wrging or impelling (towards action); just as, in ordi-
naxy parlance, on hearing the order of the preceptor—* fetch the cow,”—
the disciple becomes engaged in its felching only when he perceives that
‘ this preceptor of mine urges me to fetch the cow.” We thus fiud that
on account of this natural concomitance, the recognition of some impel-
ling agent is always the cause of an action, And, on a like concomitance, is
based the idea that the knowledge of an impelling agency is hronght
about on the bearing of the werb fogether with the oplative affie. This
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denotability of '“impelling " by the optative is accopted by ordinary
people; and consequently we postulate a like denotation in the cage of the
Vﬁda also. 'T'he difference in the two cases, however, is this: The impulsion
towards the * fetching of the cow ” consists in the recognition of a parti-
cular intention on the part of the directing individnal ; in the case of
the Véda, however, there being no directing personal agenacy, the impel-
ling force resides solely in the optative affix, &e. It is for this reason
that the ¢ Bhavana” is chavacterised by the impelling agency residing on
the word; and this is called “pravartana” or * Prérana” (Impelling), in-
asmuch ag it urges people to the performance of Sacrifices, Homa, &e.
The “ Verbal Bhavana” is also made up of three constituent
cloments. In this case, the factor entoring as the result is the Arthi
Bhavaua,” consisting in the action of the agent. The instrumental factor
is made up of the optative, &e., comprehended by a study (of the Veda) ;
and the factor of procedure is supplied by the comprehension of {he ex-
cellence of the action as delineated in the eulogisiic passages (Arthavada).
The form of the cognifion of the “ Verbal Bhavana " may be thug briefly
sunmmed up: “ Having acquired a certain amount of comprehending fi-
culby by means of a systematic study of the Vada and its various appen-
dages, the agonts are to perform suorifices, attor having recognised the
‘desivability of such performance, through the optative affixes, &e,, met
with in the Veda, together with a knowledge of the excellence of the
Actions delineated in the Arthavada passages.” This performance con-
stitutes “ Action,”” and hence the action of the agent is quite rightly said
to be the result of the * Verbal Bhavana.” ket
The aforesaid “ Verbal Bhavana” is nob recognised as one to be
petformed in the “Jyotishtoma’ and the “ Pratisvika”; though in both
of these it appears in its proper form ;—the veason for this being that
it is the ‘“ Actual Bhavana ” itself that is therein recognised as ono to be
accomplished. The “ Verbal Bhavana,” however, is recognised as one fo
be accomplished, in the passage “ Svadhyayo ‘dhyatavyah.” It cannot be
urged that this latfor pagsage also is declaratory of the “Actual Bhivana”:
because in this passage the  Actual Bhavana ” itself appears in the form.
of the *Verbal Bhiivana,” residing in all the declaratory passages. The
word “ Adhystavyah't is made up of edhi+ root “in” (to study) + favya
(accusative affix); aud the object thereof ig the “Svadbyaya” which
consequently is the primary factor; and the *Adhyayana” being an
embellishment of this, comes to be recognised as a “ Gunakarma ” —like
the “gprinkling of water” on the corn. Next we have the question —
‘ what is the purpose of the Svadhydye, as accompanied by an embellish-
ment in the shape of a relentive memory brought about by study?’ In
reply o this, we assert that the purpose (ox aim) is the cognition of the
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meaning of the forms of eacrifice, &c necessary for i perfurma.uee
thereof, obtainable from the denotations of sentences with optative verbs,
&e., appearing in the Veda (Svadhydya); because it is the only percep:

lnb]e effect; and becanse by leading to the performance of sacrifice it
indirectly leads to the attainment of hyper-terrestrial ends, in the shape
of Heaven, &e. ; and certainly no action can be performed anless its full
form and character have heon comprehended (which is 1mpossxble without
proper study).  No Unseen Force can be said to be the aim, because in
the preseuce of seen results, the assumption of an unseen one is nob
allowable. Thus all * Verbal Bhéavanas,’ endowed with the three
constituent parts, denoted by the optative verbs, G, appea,rmg in the
Vada, are laid down as being objects of performauce;mthe full signi-
ficance of such “Verbal Bhavana” being that—* the ageut»a having
acquired a full knowledge of the meaning of the optative, &e., appeanng
in the Vada, aided by the recognition of excellence delineated in the
Arthavada passages, should thereby come to know of the necessity of the
perforraance of the sacrifice, &c., with particnlar msnlts, and should then
become engaged in their pe:immance ? Thus then, like the * Actunal
Bhavana,” the three factors of the “Verbal Bhavana” are: (1) the
action of the agent, as the result, (2) the optative, &c., appearing in the
Vada, as the nsirument, and (8) the knowledge of excellency as the
procedure.  And it is solely owing to the pecnliar charncter of the
Injunction that even in this (Verbal Bhavani) there is an appearance
of such desirable onds as Heaven, &c., being the vesult thereof. If the
sacrifice, &e,, did not lead to the fulfilment of the agent’s purpose, then no
Injunctions conld urge him to activity; and therefore such Injunctions
lead to the fact of the sacrifice~~which is the object of activity of the
agent addressed by the Injunction—being the means to the attainment
of ends desired by the agent;, such as Heaven and the like. Otherwiso
the Injunction would lose all its impelling force; inasmnch as the
impelling cousists only in the means of leading the agent to activity.
In the case of the verbal affixes—such as those belonging to the First
Preterite and the rest—there i no Injunction consisting of impelling ; and
as such there is no necessary rule as to the *‘ Actual Bhémn‘ " pointing
to the agent's par‘pose, a8 the object of realisation.

‘*“Bhavana" consists in the action of urging to the commg (result)
This definition applies to the “Actual Bhavana,” because it consists in
the action of nrging to the coming result in the shape of Heuven, &o.
It also applies to the * Verbal Bhavana,” inasmuch as this too consists
of the action of ulgmq to & coming result, in the shape of the activity of
the agent.



