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JTA'MADHEYA.

Similarly, the nam.es of various sacrifices are to bo accepted as being 
based oo the “ Law of Nomenclature ” specified in the paatras, wherein 
this law has been divided into four classes : ( 1 ) the. “ Tatprakbya,"
(2) the “ Tadvyapadofa,” (3.) the “ Yaugika,” and (4) the “ YahyabbSda||
To explain these-—the passage f‘ Agnihotranjuhoti ” cannot be inter­
preted as enjoining a secondary factor in the form of the Deity Agni; 
because this has already been done by other passages— such as “ Agnir- 
iyotirjyotiragnih avaha, &c.” The word “ Agnihotra- ” here has lo be broken 
up like the “ Bahuvrihi ” compound ; and as such should be interpreted 
aa being the name of the sacrifice in which tht offering* are made to Agni, 
declared to be the Deity of the particular sacrifice, by such passages as 
“  Agnirjyotirjyotiragnih sraha, &e,” It cannot be urged that the particle 
‘ hotra’ (in ' Agnihotra’) denoting Hama, which is the instrument, the 
“ Actual Bhavana” should have the instrumental ending, like “ Jyotish- 
fomena’’ ; because the accusative ending in “ Aguihotram ” must be 
taken as being indicative of the instrumentality by implication, inasmuch 
as *that an unaccomplished action cannot be an instrument ’ is an univer­
sally accepted maxim. Or, the accusative ending can be explained on the 
ground of its being supplementary to the Horna, declared elsewhere. Thus 
it is that “ Agnihotra ” is regarded as the name of a sacrifice ; and this 
by the “ law of Tatprakhya,”

In the same manner, iu the passage “ pygnSoahhicaran yajeta,” tbo 
word “ pyena” is the name, of a sacrifice, and does not constitute an 
injunction of the bird ‘ kite’ as an auxiliary to the sacrifice. Or else, wo 
could not explain the simile contained in the passage “ Yatha ha vai gygno 
uipatyadatte evamevayan dvishautam bhratrvyan nipatyadatte,” which 
means that “ as the .kite darts upon and catches its prey, so does the 
performer of the pyena sacrifice attack and catch hold of his harmful 
enemy.” Because the simile can be so explained only if “ pyena ” be 
accepted to be the name of the sacrifice. If, on the other hand, "  pygtm ” 
were explained as denoting the bird as an auxiliary to the sacrifice, ami 
as such, the passage were taken to be only a declaration of secondary 
objects, then the “ pyena ” (the bird) itself would constitute both, members 
of the simile; and this would be far from right. Consequently, on ac­
count of the mention (VyapadS^a) of the similarity of the Pyena, the 
word ‘ pyena ’ cannot but be taken to be the name of the sacrifice;— the 
meaning of the passage “ PySnenabhicaran yajeta” being that “ one 
desirous of the death of his enemy, is to bring about his exorcisation by 
moansoftlie ‘ pyona’ sacrifice.”
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Similarly, in the passage “  TJdbhida ySjSfca pa^nkiimab,” the word 
“  TJdbhid ” is the name of the particular sacrifice enjoined for the ac­
quiring of c a tt le a n d  it cannot be taken to declare a material —trees—fov 
the sacrifice mentioned elsewhere. Because wo do not know of any such, 
material, as the “ TJdbhid,” in any way fitted for being used at a sacrifice, 
and the fact of “ TJdbhid” being the name of the sacrifice can be ex­
plained by interpreting the word as “ one by which a certain result is 
produced” ( UdbMdyatS phalam anSna).

. Objection: “ W e might explain the word as * something boring, iat-o 
the ground ’ { UdbJndyate hliumaii anSna); and as such take it to indicate 
the 5 Spade,’ f . i . ; and thus the passage coukl be explained as laying down 
the ‘ spade’ as an auxilliary to the sacrifice.”

We cannot assert such a passage to be a secondary declaration, on 
pain of landing on the absurdity of the entering of two mutually 
contradictory trios (in the same substratum). To explain this absurdity.
The passage “ udblhda yajeta payukamah” cannot be said to be 
supplementary to the sacrifice declared somewhere else; consequently 
it can only he taken as enjoining the sacrifice as an instrument to the 
realisation of cattle. Thus then, the sacrifice comes to be an object of 
injunction, and becomes secondary, only inasmuch as it is found to be 
auxilliary to the result (acquiring of cattle). And the sacrifice also 
becomes acceptable (upadeya), inasmuch as the agent has recourse to 
it for the accomplishment of his desired ends. Thus then, we find that 
to the sacrifice belongs the threefold character ( 1 ) of “ Vidheyatva ”
(of being the Predicate of the Injunction), (2) of “ Ounatwa ” (of being 
Secondary), and (3) of “ Upadeyatva ” (of being acceptable). And again, 
if “ TJdbhid’7 be taken to be a material for the sacrifice, then we shall 
have another threefold character with regard to the sacrifice— w?.:.*
( 1 ) “ PradbSnya ”  (Primary Character— opposed to “ Secondary Charac­
ter ” above) with regard to the material, (2) “ IJdde^yatva ” (character 
of the “ Subject” opposed to the character of the “ Predicate” above), and
(3) “ AnuvMyatva’’ (Supplementary Character-...opposed to “ Upa­
deyatva” above). Thus we find ourselves faced by these two mutually 
contradictory trios with regard to the character of the sacrifice. Con­
sequently the passage in question cannot be said to bo declaratory of 
materials.

Similarly, in the passage “ oik-ay a yajeta patpik&mah,” the word 
« Cifcra ” is the name of the “ Prajapafcya ” Sacrifice. Because we meet 
with the passage “ Dadhimadhugbqtamapodhaiiastandulah tatsansfshtam 
prajapatyam,” where we find the six materials, “ curd,’ “ honey,” <fec., 
mentioned together with “ Prajapati,” and which connects them with that 
particular Deity ; hence the object enjoined by the passage is the sacrifice
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“ Prajapatja,” inferred from thin connection* And the question of remit 
with regard to this sacrifice.is answered by the passage “ eitraya yajSta 
pagukamah’ —this repeated injunction coming in only for the purpose of 
mentioning- the result, And this “ Prajapatya ’ sacrifice ( * ®  sacrifice 
whose presiding- Deity is Prajapati) comes to be named “ Citra 
(“  Variegated ” ), because it is performed with a. variety of materials*
For can it be urged that the passage lays down a subsidiary matter— 
the variegation of colour and the. feminine character (as belonging to the 
animal)— with reference to the animal-sacrifice.mentioned in the passage 
“ agnlshotniy&m pa^umalabbeta. ” Because this declaration, of many 
subsidiaries' far a sacrifice declared elsewhere, would give rise to a 
manifest split of the sentence (Vftkyabheda); as is declared in the 
Tantra-vavtika: “ More than one subsidiary cannot be enjoined for 
any action, mentioned elsewhere ” ;-~the accepted doctrine thus being that 
the injunction can be that of the sacrifice, inferred from the connection 
of the Deity and the material, qualified by many subsidiaries in the shape 
the Deity,’ the eightfold “ Cake,” “ AmavasyS,” “ .Pauruima,” 
only because it has not been declared anywhere else; as continues the 
Vartika: “ With reference by an action not declared elsewhere, however, 
more than one subsidiary can be & joined at a single stroke. '

Objection: P in the passage ‘ Parana, yajSta,’ with reference to a 
sacrifice declared elsewhere, we accept— as auxiliary to it— the injunction 
of the material ‘ animal,’ its gender and number, <fcc., as being implied by 
the single word * papunS,’ without any split of the sentence. In the same 
manner, in the passage at issue, we may accept the injunction of the 
* animal,’ as the material, with the qualifications of variegated colour and 
feminine gender, without leading to any split of the sentence. Thus it is 
that, (in the case of the passage 1 Papuna yajSta1) the declared animal 
being the acceptable material, its singidarity is taken to be a part of the 
sacrifice,— the meaning being chafe the sacrifice is to he performed with one 
animal only. To think that the singularity of the secondary factor— f. i., 
the ‘ pot ’ in < Graham sammarshti ’— is not significant is said to be the 
real doctrine. W hy P Because the accusative ending in * graham ’ leads 
to the conclusion that it is the most desired, and hence the primary factor, 
because of its having a purpose; and that the ‘ rinsing ’ is secondary to 
the 1 pot,’ In accordance with the maxim that ‘ with regard to each 
Primary, the Secondary is to he repeated,’ we have as many ‘ rinsings | 
as there are ‘ pots’ ; consequently, there being no desire on the part of the 
agent with regard to the number of the pots to be rinsed, the singular 
number in ‘ graham ’ is not regarded as significant. In 1 Parana yajeta/
‘ pa?u *■ is the predicate, and as such subsidiary to the sacrifice; and since 
there is the maxim of the ‘ non repetition of the Primary for each 
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Secondary/ to the question.—4 with how many animals is the sacrifice 
to be performed ? ’— we have in answer, the singular number of the 
Predicate ( ‘ Parana ’ ), for knowing which there is a desire on the part of 
the agent, and which, therefore, is significant, And further, because 
the Predicate is the material in the shape of the 1 animal,’ as qualified 
by the specific gender and number (all three indicated by the same 
word bpafuua’),— therefore through this Predicate, the ‘ animal/ its
singularity and its feminine gender, Ac., ...which are subsidiary to the
sacrifice,— come to be regarded as significant. Or again, the number and 
the gender being denoted by instrumental ending (in ‘ paynua they are 
included (by the force of the Instrumental Case), in the material* the 
4 animal,’ which is the chief noun. But when this relation is neglected, 
and the number, Ac., are connected directly with the Action, then the 
two (the gender, Ac., and the material ‘ animal’ ) become connected 
together, in accordance with the maxim of the 4 one-year-old red cow ’ •—  
the construction then being 4 the animal is mentioned as forming part 
of the sacrifice, and It is one only. (To explain the application of the 
above-mentioned maxim :) As in the passage 4 ekabarya putgilkshya gava 
sonmhkrnati,’ the four qualifications 4 one year old,’ Ac., though uncon­
nected among themselves, become grouped together, sa auxiliary to the 
purchase of Soma, by force of the instrumental endings. But these 
qualities being incorporeal are not capable of helping the sacrifice in any 
way; hence they connect themselves severally as characteristics of the ‘ cow,5 
which serves all necessary purposes of the sacrifice ; and then, sub equont- 
ly, they themselves become connected with one another,— the construction 
thus being ‘ the one-year-old cow, which is also brown-eyed and red, Ac.,
Ac.’ Thus we find the qualifications of the Subject are insignificant, 
whereas those of the Predicate are significant. In the same manner, in 
the passage at issue, the 1 animal,’ endowed with the qualifications of 
variegated colour and feminine gender, would he quite capable of being 
declared to be subsidiary to the Agnlshomiya sacrifice, indicated by the 
word 4 yajSta ’ ; and as such wherefore should we make it the name of a 
sacrifice ? ”

The above position is not tenable ; because if we do not regard 4 Oifra ’ 
as a name, we land upon the absurdity of ( 1 ) abandoning the primary 
action; i.e,, the “ Pr&japafya. ” fully equipped with ait materials and due 
results, and (2) the assumption of the secondary, i.e., the “ Agnishomiya.’
And inasmuch as both these contingencies are undesirable, 44 Citra ” must 
be taken to be the name of a sacrifice. In the same manner we can 
explain the names of all other sacrifices— such explanation being based on 
one of the four ‘.‘ laws of nomenclature" explained above.

\  ................. ' . " . A :  ............ . .
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The “ Arthavada ” passages are not sufficient in themselves, because 
they serve no independent purpose; but it is necessary that they should lead 
to knowledge resulting in some end ; therefore their acceptability consists 
in their forming parts of the Injunctory passages, through the glorifica­
tion of the objects of injunction.

These are of four kinds: (1) “ Hind a (deprecation), (2) “  Pra^ahsa”
( glorification) (3) “ Parakfti ” (the description of the doings of other 
persons), and (4) Purakalpa ” (citing foregone examples). As an example 
of “  Ninda ” we hare the passage deprecating the giving of silver at a 
sacrifice, on the ground of such gift leading to some calamity in the house 
of the performer within the year. “ P r a ^ h sa :” “  His face shines, who 
thus knows, &c.” and “ YSyu is the eftest Deity,” The Parakrti ” Artha­
vada is the passage purporting that such, and such an notion was perform­
ed by some other great man, e.ff., “ Agni desired, &c. the 
“ Purakalpa ” is the passage describing previous events, e.i/., “ He cursed 
him, &c.” The Deprecatory Arthavada leads to the glorification 
of the action enjoined, by the deprecation of its opposite. In the exam­
ple cited above, the fact of silver having been produced out. of the tears 
shed by Prajapati sets aside that metal as useless, and by praising the 
non-giving of such silver, directly leads to the advisability of giving of 
other metals; and as such this instance is quite in keeping with the de­
finition given. The Cllorificatory Arthavada— e.g., the praising of Vayu-~  
leads to the fact that 1 Vayu being the eftest Deity, be is the best suited 
to lead a sacrifice; hence the sacrifice having Vayu for its Deity, Is the 
best of all ’ ; and this praise connects itself, by the glorification of the 
Deity forming paid of the Injunction, with the passage directly enjoining 
such sacrifices. The ” Parakrti ” Arthavada— <?.</., “ Agni desired, Acu­
points to the fact of the particular sacrifice having been performed by 
such a great personage as Agni; and hence the advisability of perform­
ing the action by other agents also; and this praise connects itself 
by the glorification of the enjoined action, with the passage enjoining 
such an action. The other forms of Arthavada are to be similarly ex­
plained. There are other purposes, too, of the Arthavada, e.y., we 
have an injunction to the effect that ‘ one is to put in wet pebbles.’
Here the word 1 wet ’ denotes simply some sort of liquid ; and the doubt, 
as to what particular liquid material is to be used, is set aside by the 
glorification of clarified butter, in the passage “  TSjo vai ghj-tam ” ; 
and thus this Arthavada has its purpose in the settling of a doubtful point.
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■Mantrds- serve ''the purpose of recalling to mind certain thipgs con­
nected with the performance of the sacrifice; and the knowledge of the 
Mantras too is for the purpose of the useful knowledge of the whole 
Veda, and not for any unseen result, for in the presence of a seen result, 
the assumption of an unseen one is not allowable. As the performance 
of an action is impossible without an idea of the action performed, 
the Mantras servo the purpose of imparting the knowledge necessary for 
such performance. It cannot be urged that the performance of the ac­
tion would be possible even on the remembrance of the exhortations of 
the adviser. Because it is a fact accepted by all that the proper results 
arc attained only when the actions are performed "with the appropriate 
Mantras, and not otherwise. This rule leads to the assumption of the 
production, by the Mantras, of certain intermediate unseen forces, without 
which the final end (of the sacrifice) could not be attained.

Objection: “ From what you. say it is clear that Mantras are employ­
ed in the actions implied by them severally. Such employment constitutes j
a relation of subserviency ; and such supplementary character consists 
iti the character of a subsidiary. Consequently the Mantra Imamagf- 
bhnan ra^auaittyfcasyahas tho power (by its denotation) of applying to 
the ‘ holding of the stringing ’ jjj thus then, since the ‘ holding of the string ’ 
becomes possible through the < Linga,’ consisting in |be deuotability (by 
the Mantra) of the ‘ holding of the string’ ; therefore {we ask), what 
is the purpose of the further adage— ‘ Itya<jvabhidb ammadatte ’ ?

R eply: This adage serves the purpose of the “ Pavisahkhya” (see above)- 
In the Oayana Section, wo find the holding of the reins of the horse,
-is well as of those of the ass. And the aforesaid “  Liaga ” would also 

• apply equally to both ; therefore the subsequent adage serves the pur­
pose of sotting aside the holding of the reins of the ass, and declaring the 
advisability of holding those of the horse alone. Thus the addage constitutes 
a Pansankhyavidhi,” denying the application of the mantra to the hold­
ing of the reins of the ass.

This “  ParisahkhyS "  ia loaded with three faults : (1) the abandoning 
of its own purpose, ( 2) the acceptance of another’s purpose, and (3) the 
B e ttin g  aside of the declared action. The purpose of the above adage is 
tho holding of the reins of the horse with the specified Mantra; and this 
has been abandoned, since it has been explained as merely negativing the 
holding of the reins of the ass. M Another’s purpose ” is the disconnect­
ing of the Mantra from the holding of the ass1 reins; and this has been 
accepted. And lastly, there is the aottting aside of the holding of the 
ass’ reins, declared elsewhere. Though, loaded with these three faults, *

1 ' ^ ' '
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yet we accept this “ Parisarikhya,” since there is no other way out of the 
diffietiity.

It the same manner, we have in some cases accepted “ Vikalpa (op­
tion), though it has eight objections against i f ;  because there is no other 
way for us. To explain-— we have elsewhere accepted the “ AgnSya-ashta- 
kapala Purodaqa ” (tho eight-vessel ed cake consecrated to Agni) as sub­
sidiary to the sacrifice. Then, for the production of a specified destiny, 
we are in the dark as to the substance of which the cake is to be made; 
and we have the specification of such objects, as the “ Vrlhi ” and the 
* Yava” in the passages l! Vrihibhiryajeta ” and “ Ynvairy&jeta. Be­
tween the two substances thus mentioned, botli of which are for the same 
purpose of being offered, we have recourse to option. Similarly, wo have 
the injunction “ atiratrS whodayinam grhnati,” as well as its negative 
“ natiratre shoda^inan’ gyihnftti; ’ and both of these being mutually 
contradictory, are not capable of application, at one and the same place , 
consequently, we again have recourse to Option adopting one course atone 
place, and the other at others.

This Option has eight objections against i t ; (1) If Vtihi is used, then 
wo have the abandoning of the meaning of the passage declaring V uva 
to be the substance for the cake ; (2 ) the acceptance ia the same passage, 
of weakness,‘consistlog in the non-capability oi performing its junction, 
and (2 ) when “  Yava ”  is used in the alternative case, thou we have the 
the same faults reversed ; (3) the acceptance of strength consisting in tho 
capacity to perform, its function, that had been abandoned at first; (4) the 
abandoning of the weakness that had been at first accepted— thus there 
are four objections in connection with tho passage mentioning “ Yava.”
The same four objections are similarly applicable in the case of the pre­
vious acceptance of “ Yava5’ with reference to “ Viihi. Titus, both 
together make up the eight objections against Option.

This Option is based sometimes on the fact of both alternatives per­
forming the same function,— e.g., “ Vrlhi’ and “ Yava, both serving the 
purpose of making the cake. Sometimes Option is based merely on the 
strength of Vedic passages,— e.g., we have an injunction of the “ Stotra ” 
named “ Ywhatprshtha ” in the passage “ Vrihatppditham bhavati,” and 
a like injunction of another “ Prshsta Stotra ’ made up of “ S a n a a ,in  
the passage “ Rathantaram pfshtham bhavati.” The “ Stotra,” like the 
“ Prayajas leading to a particular destiny, is an “  Artha-.karma ” (Pri­
mary Action); whereas “ Sam a” being the purificatory agent, is a 
“ Guna-karma ” ; inasmuch as “ Samas ”  are accepted as the means to “ Sto- 
tras,” on the ground of their leading to their embellishment, consisting 
in the expression of the letters of tho “  Stotriya 5; and “ Stotra ” con­
sists in the recitation of the trood qualities of individuals like India,

i
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Varuna, &c„, by means of the Mantras sung at the sacrifice. The mention 
of the qualities of individuals by means of unsung Mantras constitutes the 
“ Ipastra." “ Sanaa ” is a particular form of singing.

The “ Stotriya ” consists in the Jtchas constituting the btotra. ihc  
mention of special numbers— such as 3, 15, &c.,—■-with regard to these, 
constitutes tho “ Stoma." These are the different, form-; of the Stotras. 
Though the “ Byhatpysharatha ” and the “ Rathantarapyshtha "  are sever­
ally specified for different unseen results, yet the option with regard to the 
acceptance of the one or the other is based on such passages as <:Byhad- 
va prshihankaryam," Rathantaram va pyshthankaryam. Sometimes 
we have the “  Vyavasthita-Vikalpa ’ ’ (Decisive Option) e,g., in the 
second “ Prayaja, ” Am, we have the option between the Mantras “ ISTara- 
yansa "  and “ Tanunapat,”— both being specified for the same purpose.
But we have another passage, specifying the ‘ Nara^artsa’ for the Ksha- 
triya, and the other Mantra for tho others (Brahmanas, <fco*). Thus this 
affords an instance of “ Decisive Option.

Thus we have shown that tho strength of Declaratory passages, 
otherwise called “ Codana ” (Impelling or urging), depends upon their 
denotation of tho three-factored Bhavanfi, The strength of the udbhid 
passage, for instance, depends upon its mentioning tho name of the 
sacrifice; and that of the Artliavada passages on their indication of the 
excellence of the prescribed action; and that of the Mantras on their 
capacity of reminding the agent of the action to be performed. And in 
this manner we have established the authoritative character of the whole 
of the Veda, with regard to such unseen entities as Dharma and Adharmn.

The Smytis propounded by Manu and others, are based on toe V edu, 
and as such, lend strength to such actions as the “  Asbtaka-eraddha &c.f
__not mentioned directly in tho Vedas. Smrtis, m direct contradiction
to Cruti, cannot be accepted as trustworthy, For instance, the Smrtis t at 
l a y  down the appropriation of a certain sacrificial cloth by the Adhvaryu 
cannot be accepted as trustworthy, because such appropriation is directly 
opposed to tho Veda, and is based upon sheer avarice (on the part of tho

Adhvaryu).

“ Custom,” also, is an authority, being (indirectly) based on ^ruti, 
through the Smrtis. Some customs, however, — e.g.t the marrying of 
one’s maternal cou sjn -is not Dharma, inasmuch as such marriage is dis­
tinctly prohibited in the Smrtis. Thus has been explained the trust- 
worthiness of £Vuti, Smriti and Custom with regard to Dharma and

Adharma.
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Dharma is of di fferent kinds, as is borne out by the different passages 
declaring them. To explain— Sacrifice, Charity, and Homa are different 
from one another, inasmuch as they are each denoted by a separate 
verbal root. Out of these, Charity consists in the removing of one’s own 
proprietory right over a certain object, and the producing of a similar 
right therein of another person. W ith  regard to the five sentences—
“ Samidho Yajati ” and the rest— there is no such rule as would make one 
of them declaratory of the Action, and the rest of materials. Conse­
quently, every one of them must he accepted as being declaratory' of the 
Action. But the repeated injunction of the same Action is unnecessary ; 
and therefore the Action declared by one passage must he different from 
those declared by the others ;— this difference being based,on the repeti­
tion of the word u Yajafci.” In “ tiara Ihutih,” though the Homa is only 
one, yet, for the sake of connecting the number “ three ” with the Homa, 
we have to accept the difference of the three Homas,— such difference being 
based on number.

To exemplify difference of Dharma based on naming: — In the
case of the passage “  Athaiaha jyotih........etena sahasradakshin§na juhoti
though the three “ Jyotiryagas”  are mentioned in the “ Agnishfoma ” 
Section, yet there is a difference between these and the “ Jyotish toma,” 
inasmuch as they are named apart from the “ Jyotishtoma.” And again 
the three “ Jyotiryagas themselves differ from oue another on account 
of being mentioned severally.

In tlie case of 44 Vaiovadevyamiksh a,— Vajibhyo Vajinara, ” &c\, the 
former enjoins the Sacrifice of the material, Curdled Milk, for the VigvedB- 
vas ; and this is different from that declared by the latter ; which has the 
“  Horse”  for the Deity and the 44 Scorn of Curdled Milk ” for the Material.
And it cannot be said that the passage 4( Vajibhyo Y ajinam ” lays down 
the malarial “ V ajin a” for the 54 Yai^vadeva ” * Sacrifice. Because the 
“ Yfti^vadS'va ” Sacrifice has already got the “ Amiksha ” (curdled milk) 
for its material; and consequently it cannot be connected with “ Vajina.”
Nor can you have recourse to Option, as in the case of “ Yava ”  and 
“ ^ D h ij” because the two are not enjoined in one and the same place; 
and there can be no option in the case of those mentioned in different 
places. And further, the “ Curdled M ilk ” (Amiksha) is declared to be 
the material in the very sentence enjoining the 44 Ya^vadeva” Sacrifice 
itself. While, on the other baud, “ Vajina*’ (scum of curdled milk) is 
mentioned in another passage. But of these two kinds of declaration of 
materials the “ Utpattipiahta ” and the “ Ufcpannapishta ” — the former 
is the stronger, inasmuch as it is mentioned as subsidiary to the sacrifice 
at the time of its origination; whereas the latter is recognised after the 
action (the Sacrifice) has been brought about; and as such, being the
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weaker of the two, cannot bo admitted to apply to the foregoing action ; 
and further, being related to another Deity— the, V i j i  --T  leads to the 
application of the passage mentioning it, to a different Action. Thus tho 
above case affords an instance of the difference of Oharma, based upon 
the difference, in Material—e.g., the * Curdled milk ’ is “ Amiksha ” and 
the water left behind is “ Vajina.”

In the “ Knndapayina ” Chapter, wo meet with the passage “ Cpasad- 
bhiycaritya masamagnihotjranjuhofci. ” Here we find that in the
beginning there is no action mentioned in close proximity ; hence the 
passage enjoins,'by means of “ Context ” (Prakurapa), consisting in non- 
proximity to any preceding action, an altogether different action, having the 
character of the well-known “ Aguihotra” Sacrifice, The passage cannot 
be said to be declaratory of subsidiaries with reference to the "  Agnilio- 
tr« ; "  because, with reference to an action previously mentioned, if we 
make the passages declaratory of many subsidiaries in the shape of the 
“ M onth,'’ &(', wo would have a split of the sentence. Therefore we 
must take our stand upon another kind of “ Context ” in explaining the 
difference in the actions, -the “ Agpihotra,” being one the daily perfor­
mance of which is compulsory. Thus we have explained the various sorts 
of difference with regard to Dharaia, as based upon difference of Passage, 
Number, Mention (Sanjna), Naming and Context.

W e now proceed to consider the objects demonstratable by the Veda,
&c. These are of three kinds: (1) “ Kratvartha ” (f°r the sake of the 
Sacrifice), (2) “ Purusliartha ”  {for the sake of the Agent), and (3)
«  Ubhnyai tha ” (for the sake of both). To the first class belong the 
“ Prayaja,” &e.‘ To the second belong the Means and the Result—
“ Jyotis'htoma” and “ Heaven”  respectively. To the third belong “ Curd,”
&c., these being “ for the Sacrifice”  inasmuch as they are mentioned in 
the passage “ Dadhna juhoti, ” where the Result is not mentioned, and “ for 
the agent ” because mentioned in the passage M Dadhnendriyakamasya 
jnhuyat, ” which mentions the Result (acquiring of Senses). In the 
“  Kratvartha ” the impelling agent is the Sacrifice; and in the “  pum-
fihgrtha ” it is the Agent,-..an impelling cause being that for whose sake the
passage enjoins an action. The injunction of the “  Darya, ” &c., leads to 
the performance of such sacrifices aa the | Darya ” and like for the purpose 
of attaining Heaven ; consequently it is the attainment of Heaven that is 
the impelling cause in the “ Darya, ” &0. Similarly the injunction of the 
“  Prayajas ” leads to the performance of the Prayajas for the purpose of 
accomplishing the “ D arya;” therefore it is the “ Darya” that becomes 
the impelling cause in this case. The injunction for the fetching of Curd
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leads to such fetching for the purpose of the “ Amiksha,” and not for the 
“ Vitjina” which would come of itself with the curd (because it is con." 
tallied in it). Consequently it is the “ Amiksha, ”  and not the “ V ajina, ”  
that is ttie impelling cause m the case. Though the “ Yuroda^a- 
kapala ” is enjoined as subsidiary to the removal of the Chaff, yet this 
removal cannot be said to be the impelling cause of the aforesaid 
“ Kapala; ” because the “ removal is accomplished by the “ Kapala ” 
brought in for (holding) the u Puroda^a. ” Consequently it is the “  Puro- 
daca ” that is the impelling cause in that case.

Question:— “ An injunction lays down the performance of the Pri­
mary Action together with its subsidiaries ; and there being many such 
subsidiaries, there must bo some order in which they are to he performed. 
What are the grounds for accepting a definite order of succession ? ” 
Answer; All necessary ground for such order of succession are afforded by 
Smrti, Ac., themselves, e.g., the passage “ The Adhvaryu initiates the 
Brahma ” after initiating the master of the house distinctly lays down the 
order in which the initiation is to be performed— that of the master of 
the house preceding that of the Brahma. This is an instance of “  prau- 
takrama. ”

The order based on the order1 of t he Injunctions, «.gr,, in “ Samidho 
yajati, ” “ tanuuapatan yajati”— is what is called the “ Anushthana- 
krama,”

In the case of “ Agnihofcranjuhoti, ” “ Yavagumpacati, ” we have 
to abandon the apparent order, and accept a different one— viz., the 
lloma following the Cooking— on the ground that there can be no Horaa 
before the “ Yavagfi.” has been cooked. This is an instance of “ Artha- 
krama.”

The passage “ Saptada^aprajapatyan pa^uualabhate f  denotes the 
performance of Seventeen Sacrifices having seventeen animals for the 
material, and Prajapati for the Deity. Of these, the first object, the 
“ TTpakarana, ” may be begun and finished with any one animal out of the 
Seventeen ; the “ Niyojana, ” Ac., however, are to follow the order of the 
“ TTpakarana. "  In the performance of the primary “ Aguishomiya,” 
there being only one animal, all the subsidiaries— “ Niyojana, ” Ac.,— are 
to follow close upon the “ TTpakarana,” there being no intervening agency. 
In the case in question (i.e., of the Seventeen Sacrifices) however, there 
are seventeen animals; consequently the “ Niyojana, ” Ac., of one animal 
is to follow 16 instants (units of time) after its “ TTpakaranabecause  
the “ TTpakarana” of all the animals has to be finished before any “  Niyo­
jana ” can bo done. And “ Niyojana,” Ao., are to be performed in the 
same order as the “ TTpakarana;” — i.e., the animal, whose “ TTpakarana ” 
has been done fir-jfc, will also have its “ Niyojana ” done first of all, and 

6
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so on ; otherwise we would be going against the spirit of the C'asiras.
This is an instance of “ Pr&vrfctikrama. ”

In the “ Sadyaskri Soma” Sacrifice, wcfind mentioned the Association 
of the three aaimuVi (tho “ Agnishomiya, ” the “ Savanlya, ”  and the 
u Anuband-liya ” ) to be killed in. the “  Agnishomlya ” Sacrifice, beginning 
with the l< Anpavasathya, ” in a definite order of succession (and not all 
together); And this association is applicable in the “ place” of the 
“ Savanlya. : In this .case, the former order is abandoned, and hi the
process of the injunction of Association by “ Position, ” the -order is— ( 1 ) 
the “  U pakarana” of the ‘ Savanlya n Animal, ( 2 ) that of the “ Agnlslo- 
tuiya, and (S i that of the “ Anubandhya. ” This is an instance of 
“ Sthanakraraa < ; > the “ .Aharaupavasathyapreceding the ** Sntya- 
divasa.”

In' the “ Dav^a, though the performance of the details of the 
“ Sannayya” (the “ cutting of twigs, ” Ac.) appears to come first, and 
that of the .properties of the “ AgnSya” ( “ Nirvapa, ” &c.) appears to 
follow later on, yet, between the two primary Sacrifices— Agneya and 
Sannayya -the former ie the first to be performed ; consequently, follow­
ing the order of the primary Sacrifices, the “ pouring ” ( “ Ablugharana) 
to be performed first is that of the PurocJSca, remnant-of the “  Prayajas 
(subsidiary to tho Agngya) ; and then follows the “ pouring ” of the 
milk (used in the “ Sannayya ” ). This is an instance of “ Mukhya 
Kiarua,”

Thus we have explained the order, of the performance of actions, 
based upon “ prufci ” “ Artha, ” “ Patba, ” “ Sthara, ” ” Pravrfti ” and 
,£ Mukhya. ‘ Any order, other than those warranted by these, would 
leave the action incomplete.

Like all other philosophical systems, the Mimansa also., In course of 
its dissertations, has treated of sitch subjects, ns the Body, the Senses, the 
Mind, Soul, God, Brahma, the Origin of Creation, Heaven, Hell, Final 
Deliverance, Pleasure, Pain, &c , &«., and it w ill not be out of place to 
explain in brief what the Miman&ttka has to say on these important topics.

Body, 80ses, Mind.— The Body is made up of five elementary sub­
stances. The sense-organs are also the modifications of these substances ; 
only the organ of Hearing partakes of the nature of Space. The Mind 
also is a modification of those

fgvara and Brahma.— The Mimamcc does not, admit of these as they 
are represented by the Vedanta or the Nyaya. There is no creator of the 
Universe; it is eternal j
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Oolegorias. -There are seven Categones : Substance, Quality, Action, 
Genus, Species, Inherent, Relation aud N©gation,. Of Substances, there are 
ten,— and not nine as held by the V. igesbika ; some hold oven eleven, adding 
Darkness and Eternal Sound to the nine enumerated by the V aifeshikas

Aims or Self.— It 1b something different from the Material Body. 
There are many Selves, there being a self for each individual, each being 
imperishable indestructible. This is what experiences Pleasure aud Pain, 
cognisable by the Mind alone, as the “  X. ” It is all-pervading; but its 
cognition is energised only in the body. It is not identical with Know­
ledge, which is only a property or potency belonging to It,

Heaven and Hell --T h e  former is a particular kind of Pleasure, and 
the latter a particular kind of Pain. Heaven has been defined as * that 
Pleasure which is un mixed with Pain, and is not interrupted by it, which 
is the final goal of all longing, ’

Final Deliverance, — This is a name given to the total negation on all 
Pleasure and Pain j it does not mean an annihilation of the pheno­
menal Universe, but only an annihilation of the connection of the Self with 
it. According to the MtmansaJca, the only bondage of the Soul consists 
in its connection with the Universe, which includes the Body, the Sense 
organs, and the material objects of enjoyment. And as soon as the Self is 
capable of disentangling itself from these, it becomes free, and it m this 
freedom that constitutes * Deliverance. ' W hen this is attained, there is 
no Body or Sense-organs, only the Mind subsists, and the Self retains 
only its Consciousness, Bliss, Eternaliiy and Omnipresence.

When one ceases to perform all prohibited actions, as also those that 
are meant to bring about certain desirable ends, and confines himself only 
to those that are laid down as necessary, or when he remains self-satisfied 
in his knowledge of the Self, then there accruing no further Dharma or 
Adharma, there is a total destruction of the very seeds of rebirth; and so 
long as the Body remains, he spends up all his previous Karmic residue ; 
and hence when the Body dies, there is no more birth, and the Soul is 
free, has attained Final Deli verance.

True Knotoledye of the Self is as necessary for the due performance of 
Sacrifices as for attaining Deliverance; as without it, there can be no cer­
tainty about the results to follow from the sacrifices.

Adrshta follows from Actions, This is of two kinds : Good and Bad, 
the former proceeding from actions that are laid down as to be performed, 
and the latter from those that are prohibited. This is what is meant by 
Virtue and Vice. , The good Adrshta again is of two kinds— one bringing 

about Prosperity either in this world or in the next, and another leading 
to Deliverance ; this latter proceeds from those actions that are performed 
without any desire for particular results.
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Pleasure and Pain.— The two are entirely distinct; they are not the 
negation of each other. They are of four kinds : Material, Imaginary , 
Mental and Egoistic. The eternal Bliss of the Self is different from

these.
Means of Knowledge.— These are six Sense-perception, Inference, 

Aualogv, Verbal Testimony, Apparent inconsistency and Negation .
|Weaiion, Subsistence and Dissolution.— Th^ Mirnansaka does not admit 

of any absolute annihilation of the Universe, which is over-existent; but
there are partial or cyclic dissolutions.

Deity.— The form of the Deity has not been dealt within th e Sutras 
of J at mini. Bat the later authorities declare that the descriptions of 
gods and goddesses contained in the Purauas are mere Artlmvadn ; as there 
are no such deities actually in existence. All that these descriptions mean 
is that at the time of making the offering, one is to think of such and such 
forms. The MimSnsakn admits of the Deity only as something to whom 
the offering is to be made ; and this has no other form except the 
Mantras that are recited in connection with such offerings.

As .for the time during which our author lived, the subject of these 
dates of the earlier authors is so shrouded in mystery, that there are 
no sufficient data leading to any definite conclusions; and as for conjec­
tures, I  am led to believe that it is mere waste of time to indulge in them ; 
specially as what concerns us most is what the author has written for us, 
and it does nob much matter whether he lived a few centuries (his way or 
that. Still for those who may be interested, it may be stated that our 
author lived sometime between 57 B.O. (the time when payara Svami 
is reported to have lived) and 841 A .D . (the time of Vacaspati Mi$ra), 
and that he was a senior contemporary of the Great Gankavacarya.

Alt that remains for me now is the very agreeable duty of acknow 
lodging, with thauks, the help that I  have derived from the following

gentlemen:—  _ f
(1 ) Foremost among them is M ah am a 1i op a u h y ay a 1 audit ultra* 

dhara Mi<?ra, the Chief Pandit of the Darhhanga Raj, who taught me the 
work here translated, as also its continuation, the TantravarlAka (a transla­
tion of which is nearly complete)* and but for whose help many passages 
would have remained wholly unintelligible, (2) My heart-felt thanks are 
also due to Dr. Thibaut of the Muir Central College and to Mr. Arthur 
Yenis of the Queen’s College, Benares, who always favoured with valuable 
advice ar.d helped to encourage me in the work that I had under­
taken. (3) To Mchamahopadhyaya Haraprasad, pastri, of the Sanskrit 
College, Calcutta, without whoso constant help my task could not have
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been accomplished. (4) To Balm BhagavSn Dasa of the Central Hindu 
College, Benares, who rendered invaluable assistance, in the earlier portion 
of the work,— an assistance without which the translation would have 
remained more vague and unintelligible than what (1 am still afraid) 
it is. (5) The last, but by no means the least, is Babu Govinda Dasa of 
Benares, that indefatigable worker in the cause of Sanskrit literature, 
who provided me with all necessary manuscripts and aids, and lias all 
along continued to favour me with valuable hints and suggestions.

Notwithstanding all this help, however, there remains much room 
for improvement in the translation. This has been due mostly to my 
imperfect command of a foreign language., and partly to the fact of 
the text Being extremely difficult— in fact some people speak of it as the 
most difficult book in the Sanskrit language, A.nd I hope scholars will 
overlook the discrepancies that may have crept into the work and favour 
me with suggestions for corrections, and improvement which may be of 
use to me in my fnturo work.

G A N N  GA N A T H  A  J H A .

A llahabad :
Muir Central College, July 1905.

'' ■ ' h- ■' '('■'•; '' ,b;( (h;:-. v hybi-h;'1v̂ v:;bfe!‘;':'h'hh;hv:,\ v’1-.' r;-h. >1 • y• • - • S b;< ■.A'y-. :V'''hh;‘h.'hy; h-̂?::.-y.v.y;; y--/yliv'-'vhh;y;-_; Vyyy.v(̂ vybkh iV?\.h



<SL
■ 1 ■

c l o k a v a r t i k a .
J :..;...;;v; : .V ■ ' ' '

..-i------ '->-<* —

A P H O R I S M  I

1. Reverence to Him who wears the crescent moon,— Him who is 
embodied in pure consciousness, Him whose three eyes are the three \ adas, 
and who is die source from which, all prosperity Slows.

2. And then obeisance unto my Teachers, they that are even as Suns 
for the lotus intellects of their disciples, after which I may hope through 
their grace, to accomplish this work of the “ Mimansa-Qlokavartika.’ ’

3. May the learned look upon this effort kindly! The good and the 
generous-hearted free of jealousy, accept graciously all that is offered to 
thorn in love and reverence.

4e. And let not the mind be set over much on fault-finding alone : for 
they that set their hearts on discovering faults see them even where none 
exist.

5. How could learned people find any faults in the statements of 
people like me ? They that endeavour to remove the misapprehensions 
... f  others allow none in their own works ?

6. And where can one find, among men, any case of unanimity ns to 
what is faultless P There are people who have something to say against 
Liberation aud Heaven also.

7. Reverencing the Scripture as 1 do, let none reproach me, should 
1 err (in my exposition). He that goes by the right path need not be 
©ensured, even if he slips (occasionally).

t The notion of a God—and that too a bodied one-^heirig foreign to t he Mitnin- 
»aka, Parthasaralhi Mi<;ra, in bis “ Nyayaratnakarn,” interprets the benedictory stanza 
thus : ‘iricuddhp.j4dnMiha’,~~That whose body is theknowledge pacified by the Mi tnansa- 
9»sfcra. “  2rivsdidivyaehak*hmhe’’ ‘-That which is manifested by the three Veclas.
“  So>.i,irdhadharine ” —That which is equipped with vessels of Soma. All these epithets, 
in this case, are referred to “  Vnjtm.”

8 ' ‘ Accept &o.” Literally—Listen with kind eats of the mind.
• “ To say nothing of other things, overt such faultless things, as Heaven and Liber­

ation, the highest niton of man, arc denied by the A the A is, N. &,
1 A-
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8. Language (i.e. -writing), commenced in any way as may be, even 
without polish or elegance, but following carefully the path of the throe 
Vedas, is pleasing to him who lias faith.

9. My greed is great for the gem of Vedic knowlege, when shining 
with additional lustre in the light of the MlnaSnsa-fastra,—• (therefore • 
commence with an exposition of the MimBusa, rather than of the Veda).

10. For the most part MimBusa has, in this world, been made Atheisic ; 
and this effort of mine is made to turn it to the theistic path.

11. “ Henceforth (proceed.)) enquiry into (the nature of) Dhu-ma” 
— such is the first aphorism, propounded with a view to explain that the 
purpose ot the Mimansa-^astra is the (desire to know the nature of the) 
object called “  Dbanna.”

12. For, who would begin (the study of) any science, or any action, 
while its purpose remained unexplained ?

13. And especially is this science of the “  Mlmansa,” —depending 
upon (i.e requiring the previous knowledge of) many other sciences as it 
does, and (therefore very difficult to master),—unlikely to attract study 
unless its purpose has been explained beforehand,

14. This statement of the purpose may not be necessarily desirable in 
the case of other sciences ; yet, there is no fear of evil resulting from them 
(by such omission).

15. But in the case of the Mlmansa, if the purpose is not known, or
ill-known for want of discrimination, great would bo the defect (danger 
of going astray) in treading the path of the Law ; hence tho usefulness of 
effort (in explaining its purpose).

16. Therefore first of all, the purpose has been stated by the author 
of the aphorisms himself ; (He did not leave this to be done by the 
commentators) for how could the commentators say so well and precisely 
what the author himself (could say and) has said ?

17. “ But the student proceeds to the study of only that science, 
which has a well-established purpose, and the relation of which (with its 
object) is also known. It is therefore necessary to state, at the commence­
ment of a science, this relation (of the science) with its object, as well as 
the object itself.”

18. The science and the purpose (object), are the two factors
(substrata) in which the connection inheres: This (connection or

8 “ In any way ” With groat difficulty.
14 Because in other sciences, if on acconnt of tho non-mention of the purpose 

people desist from them, there is not much evil there.
16 “ Author” Jaimini.
f  Commentators " Savarasvami, Haridasa, Bhartrianitra, *c.
>3 " For Jaimini, the connection (or the cause of beginning his work) is not any 

question from among his disciples ; but for him such cause is the relation of cause and
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relation) h not mentioned separately because it is implied in the statement 
of the purpose.

19. “ It is true that ordinarily, in all sciences, the relation (of the 
science with its object) is stated first; as it is only by such statement that 
the diligence of the student is secured.

20. “ And so long as the relation of the science with the object is 
not explained, the talk of the teacher remains disconnected, and the result 
is incoherence (i.e. the student’s inability to follow).”

2 .1 . in the present case, however, the connection is explained in the 
Bhashya, by implication, by raising the question of the known or unknown 
character of Duty. Therefore any other is not mentioned.

22 . lu the present instance, this relation of the science (to the 
object) is not expressed by the word “  A t ha M; because this (word) 
denotes the relation between two actions ; and these are different from the 
science.

23-24. This relation of the science is explained by some, out of the 
first word, ( 1 ) as a relation of either sequence to a preceding action (as 
th& question of the student, or the propitiatory worship of some .Deity), 
or (2) the relation of succession to past teachers of the science). But the 
presence or absence of such a relation does not affect in any particular 
whether the student should engage in the study of the science, or not do 
so, nor does it affect iu anyway his knowledge of the science, or the scope 
of the scleuce.

effect that subsists; between the treatise and the aforesaid purpose (the knowledge 
ot Duty And without any questions f rom the disciples the revered Jairaini, intent 
upm public good,, began the treatise which Is the means to a knowledge of Duty 
And tins connection «  implied by the mere mention of the objects related (the treatise 
ami the knowledge oj Duty) j and hence it is not mentioned separately.”  N. ft.

M And therefore, if Jaimini has failed to show any connection, the commentators 
ought to explain it. “

®l Towards the end of the Bhashya on Aph. 1.
*3 Some commentators hold that the word “  atha”  in the aphorism, denotes the 

connection required, t.e„ that of subsequence to study. This view fo set aside as not 
c niect - because what is denoted by the word *« atha" Is tl.e relation between the 
two actm ns-sM y and dmre to know; and certainly Miminsi (Deliberation) is 80me. 
f “ “ g different from Jijnasa (desire to know); though both are desiderativo
forms of verbs, yet the former is an action of the teacher, while the latter that of 
t m learner. And lastly, it would not bo true to fact to assert that Jaimini wrote the 
bufcras immediately after be had finished bis study.

“«-•* 1 be relation is mentioned in order to attract the attention of the hearer 
But this purpose is not served by any of the relations hero mentioned; inasmuch 
as none of them either attract the hearer to, or repel! him from, listening to the 
eaoomg, - Ttad^onal order ."-w h ich  in the case of Mimansa is as J l o w s -

ovm ,., (2) Prajupat,, (J) Xndra, (■!■) Aditya, (5) Tasishtha, (6) Parana, (7) 
Knshnadvaipayaua urn, (8) .ltummi; and this last after being instructed in the tenet, .>} 
the system, composed tue Sutras. J

|(l)s ' <SL
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25. Therefore those who wish that the relation of the exposition of 
a science (to fche factor or factors of that relationship) should form part 
of the explanation of the Siitra, should state only such a relation as is 
reasonable and useful (as against those rejected in 22 and 24), and no 
other useless (relations).

26. Of the Bhashya passage, beginning with ** Tidlta,n six different 
•interpretations are usually given,— all in keeping -with the Bhasliya.

27. They are— (1) “ Universal Explanation,”  (2) “ Censure,”
(8) “ Disavowal” say others, (4) “  Specification-,*' and (5) “ Praise -say 
Bomo; and (0) “ Objections to the vise of the word ntha.u

28. (I) “ The interpretations of the Sutras are of two kinds— General 
and Special. The ‘ Special ’ is that which belongs to each Sutra, and the 
‘ General ’ ( which holds good in the case of ail Sutras, and in fact, means 
“ General Rules” of Interpretation) is this (which is here given).

29. “ The 4 affirmation ' (s.e, the affirmative Rule) applies to words 
alone; and the ‘ negation’ (i.e., the negative Rule) to the aphorism;— 
but only in eases not opposed to vedic assertions, and not. in any and 
every case.

80. “ Supplying of ellipsis and inverting the order of words are 
possible only n sentences; therefore (the pronoun) ‘ these’ (in the 
Bhashya passage) infers to ‘ aphorisms,’ even though it is the secondary 
(noun in the preceding sentence).

31. “ The word ‘ E va’ signifies ‘ very little,’ (audit does not mean 
that the vedic passages alone, are to be explained). The repetition (of the

88 “ With its reason ” —i.e., with the grounds on which it rests. Such purpose can 
he none other than that; of cause and effect, explained above.

S* “ I 11 the Sutras, the word? are to be taken in the same sense as they are found 
to have in ordinary parlance. And they should not be interpreted indirectly either 
through ellipses, or special technicalities, 'therefore it is vedic passages alone that 
arc explained by the Sutras ; or else, there would a double effort of explaining the 
Veda, and also the words of the Sutra.-’

*1 Enumeration of the six explanations.
*8 With this begins tho detailed explanation of the (1) “ Universal explanation.’’

The Bhashya has- declared that “ in the aphorisms all words arc to bo taken in 
their ordinary acceptation ” —hereby laying down an affirmative rule; and again it 
says—“ Of these, new meanings are not to be created by unnecessarily importing words 
into the Text” —a negative rale. Hore the pronoun “ these’’ referring to the principal 
noun of the preceding sentence—which is “ words,”—the negative rule would also come 
to be applied to tho case of “ words.”  And the present Karikh serves to guard ns 
ugainst such -misinterpretation.

Because words are always complete in themselves, and have the same fixed 
unchangeable order of letters,

Sl “ Eva !!—occurring after in the Bhiishya. I
When the V edic passages have been explained, little will be left that, will require 

to be explained, “ TIn repetition”—this givos tho sense of the Bbashya - passage
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explanation of -the same words as occurring in the Sutra and in the Veda) 
would iuvolve needless effort. If it he urged that * anything being well- 
known does not require to be explained,’ (we reply) this is no fault in 
human speech.

82. “  He who requires the “ supplying of ellipsis ” and “ technical
vises’ ’--thinking these to be part and parcel of interpretation,—-for such 
a one this is declared as a command.”

88. (2) “ in  the commentaries of some people we find tho inversion
of the ordinary meanings of words; and this (Bh fishy a passage) is a 
censure (or refutation) of these :

84. “ A that ah is not ordinarily used in the sense of sequence ; as such
interpretation thereof can only he possible as a technicality.

35. “  The neglect of the accepted (uses of) words, and their assumed 
application , to unknown ones— should not be had recourse to by the com­
mentator, when the ordinary accepted use is possible.

36. “ Because, for one who is thus perplexed in (the finding out) 
of the meaning of the aphorism, the ascertainment of the meaning of the 
Veda would be very distant (far more difficult); which would lead to (the 
necessity of) extreme heaviness of effort both on the part of tho speaker 
and the hearer.”

37. (3) “  He will not explain the Sutras, being engaged in the inter­
pretation of the ‘ Injunction,’ (the Veda).”  It is the refutation of this 
interpretation (of the opening sentence of the Bhashya) that is declared 
By this ‘ Disavowal.’

38. “ Efforts should be directed towards Vedic passages; what is the

beginning with “  tS?t"’C*7T: ”  If the explanation once given in connection with the 
VediC pn*nago be repeated with regard to the Sutra, if. would be useless. The objection 
noted in the banka |a based on the opening sentence of the Bhranya. “ If all the 
words are usatl in a sense well-known to the people, there should ho no need of an 
explanation of the Sutra or sentence in which snoh word occur.”  The reply that is 
given means that the fact of words being used in their well-known sense is no fault— 
nay, it is an ornament—of human speech.

Tho Bhashya passage in question.
68 With this commences the treatment of the second interpretation—"  Censure.”
"  Seme peaple1’—e. g., Bhavadasa and others.
" This”—The Bhitshya passage in question.
84 This karika explains the Bhashya as implying tho refutation referred to. 

Bhavadiisa has explained “ Athiioh, ” as signifying sequence.
M With this begins the 3rd interpretation—“ Disavowal.” The Bhashya mentions 

the aphorism, 'and then takes a passage from the Veda, and begins to explain it.
So with regard to this procedure, there may bo three views—‘"That he omits the Sutra 
(1) because they are meaningless, or (2) because he did not know their meaning, or 
(3) because they were unexplainable.” And it is for setting aside such donbts that 
the Bhashya has the opening sentences in question.

“ Injunction ”  A* Veda.
43 Gives the reasons for such “ Disavowal.” The Vedic passages are useful inasmuch
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good of any such towards the aphorisms ?— on account of their fruitful­
ness and fraitlessness (respectively).

38- 39. “ By these —as the means— , the meaning of Injunctions is to 
be explained; not both, because of the extreme heaviness of effort.

39- 40. “  The meanings of words being well-known, nothing is left to 
be explained. The Bhashya passage beginning with ‘ Evam ’ is rightly 
explained only in accordance with this view.”

40- 41. It is only on account of the absence of the breaking up of
words, that there is an idea of “  Disavowal.” Because the Bhashya does 
explain the meaning of the Sutra, and it even explains Hednndancy, &c.— 
e.(j. “  This aphorism is not able to signify, Ac.,” and “  The aphorism is
quite proper,” .fee., <fce.

42. And the Bhashya also speaks of non-suggestivoness, Ac., with 
regard to the aphorisms—all these become self-contradictory, if the “  Dis­
avowal ”  Theory is accepted.

42- 43, Nor can one, not knowing the meaning of the means, be sure 
of the consequence,— from any other source; because even those versed in 
the Vedas require the aphorisms and their commentaries,

43- 44. As the ground of ‘ Disavowal,’ has been urged the well-known

as they are the means of the right notion of Duty; and as such any effort towards 
the Interpretation of these is useful; while on the other hand, the aphorisms are useless, 
and as such any effort directed towards explaining these would bo equally devoid of any 
results,

88.89 “ These ”—the Sutras, ^
“ Not both”—. e., not the meaning of tho Injunctions and also of the Sutra.
W.40 All the words in the Sutra being used in their ordinary senses, there is 

nothing left therein to ho explained by the commentator, and it is only when we take the 
Bhashya passage to repudiate all attempt at the interpretation of the Sutra, that we 
can rightly construe tho passage beginning with “  Evam.”

40. w People have accepted the “  Disavowal ”  theory only because they do nob 
find, in the Bhashya, any breaking up of the compound words, Ac., of the Sutra: which 
leads them to think that the Bhashya has entirely left off tho explanation of the 
Sutra. With this begins tho 4th interpretation—“ Specification.” Because, $rc.—The 
Bbashyu does not only explain the meaning of the Sutras; it even goes farther: it 
explains redundancies and supplies whatever is wanting in them to enable them to 
give the proper sense. 11 This aphorism is not able, $*c.” —this occurs in the Bhashya 
on p. 5 (I-i-2), where after having urged that something is wanting in the Sutra, she 
Bhashya explains away the objection by interpreting the Sutra in such a way as to 
enable it, just as it stands, to afford the right sense.

“  The aphorism is quite proper, f a f  This occnrs at the close of the Bhashya on 
lI-i-47, where after having urged tho redundancy of tho second half of the Sutra, 
the Bhashya explains the necessity of it.

** hefera to Bhiishya on II-iii-16 ; where such an objection is brought against the 
Sutra and refuted.

42.JS The means of ascertaining the sense of the Veda, is the Sutra; and without 
a knowlego of the means, there can be none of the consequence ; hence the Sutras must 
be explained specially as the meaning of t he Veda can be got at from no other source.
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char actor of the meanings of words; but this would apply equally to 
Vodic sentences, and as such, would preclude even these from explanation.

44- 4.5. If it be urged that ‘ it is owing to doubts with regard to their 
meaning that we have recourse to the explanation of Vedic passages ’—- 
that too would apply equally in the case of the Sutra ; and ‘ Disavowal ’ 
would be improper.

45- 46. 4 Disavowal ” would be perfect only in the form “ it is not to
be explained.” (But) since it is only faulty interpretation that is prohibited, 
those free from them (faults) do not become precluded.

46- 47. (4 ) This view (Disavowal) being opposed to all direct fact,
and the former two ( “ Universal Explanation ” and “ Censure ” ) being in­
significant, and the middle view (Censure) also implying evil intentions,—
“ Specification ”  alone is appropriate.

4 7 - 49. Where Vedic sentences and those of Jaimini, contradict one 
another in their direct signification, there this ( ‘ Specification” ) has its use :
The Sutra has to be interpreted by means of “  supplying the ellipsis,” &c.t 
whereas the Vedic sentence has to be taken in its direct signification.

49. When Vedic sentences contradict one another, then may second­
ary implications be applied to them also.

49- 50. “ Just as the Vedic sentence is the means of the right notion of
Duty, so is also Jaimini’s assertion our means of ascertaining the meaning 
of the Veda.

50- 51. “ On account of the similarity of the power of the sentence, as
also of words and their meanings,— it is only the interpretation free from 
ellipsis, do., that is everywhere proper.”

51- 52. Thus the unlawful assumptions, that would he necessary on 
account of impossibility consequent upon the contradiction of one or the 
other, would become optional. 46

46. is T h e  a u th o r  o f  th e  B h o s h y a , i f  h e  h ad  a n y  su c h  D is a v o w a l in  v ie w , w o u ld  

h a v e  c le a r ly  sa id  : “  T h e  S u tr a s  a r e  n o t  to  b e  e x p la in e d .”  B u t  w e  find h im  c le a r ly  

p r o h ib it in g  o n ly  s u c h  e x p la n a tio n s  a s  h a v e  re c o u rse  to  s u p p ly in g  th e  e l lip s is , & o ., A c .  • 

a n d  th is  d is t in c t ly  Shows th a t  b y  th e  o p e n in g  s e n te n c e s  h o  o n ly  w ish e d  to  so t  a s id e  su ch  
in te rp re ta tio n s  o f  t h e  Su tru a .

4 6 .n  T h e  th e o r y  o f  1 D isa v o w a l ’  is  o p p osed  to f a c t s  a s  w o  a c tu a lly  fin d  th e  B h a sh y a  
fr e q u e n t ly  e x p la in in g  th e  S u tr e s .

“ 1$ appropriate:” h ecan so  it  p r e c lu d e s  a ll m is ta k e n  in te rp re ta tio n  o f  th e  V e d ic  
p a s s a g e s , and as su c h  h a s  g ra n d  r e s u lt s .

In  S u tra  I J I - i i i -2 ,  w e find th e  B h S sh y a  h a v in g  r e c o u rse  to  o th e r  m e th o d s  o f  

in te rp re ta tio n  th a n  th e  d ir e c t  o n e , in  e x p la in in g  th e  V e tlio  se n te n c e s . A n d  in o rd e r  to  

m e e t  su ch  c a se s , i t  i s  h e re  u rg ed  th a t  t h e  re a so n  o f  so  d o in g  rvas n o t  th e  c o n tr a d ic t io n  

o f  th e  \  odio p a ssa g e  w ith  th e  S u tr a , b u t  th a t  o f  t w o  V e d ic  p a s s a g e s  th e m s e lv e s  ; a n d  
a s  su c h , th o  se c o n d a ry  im p lic a tio n  is  n o t  u n la w fu l .

to 61 "Everywhere,” i.e., b o th  t h e  V e d a  a n d  t h e  S n tr a  b e in g  equally im p o r ta n t , 
b o t h  are  to bo in te r p r e te d , w ith o u t  h a v in g  recou rse  to  e l lip s is , & e ., & c .

H *6S “  U n la w fu l . & c .” — .in te rp re ta tio n  o th e r  th a n  th e  d ir e c t , “  O p tio n a l ”  - T h e r e  
b e in g  n o  d ifferen ce  b e tw e e n  th e  im p o r ta n c e  o f  t h e  V e d ie  p a s s a g e  a n d  th o  Sn t'ra , th e
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52-58. On account of their prior .functioning, as being the means (of 
the ascertainment of the meaning of the Veda), people might set a,side tin 
rightful Injunction, on the strength of the .Sutra, taken in- its direct 
denotation.

5804. Hence, what is meant is “ Whenever the non-contradiction of 
the Veda is possible.” The rest is to ha explained as it stands.

54. * .Of the remnants there should be disappearance ’— here .we have 
an instance of interpretation by supplying from without.

55. In the Sutra “ Vipvakarshat papo^ca, ” there is a modifica­
tion of the affix. In “ Lokfi Sanuiyamat ” there is intervention of a 
word..

seco n d a ry  in te rp re ta tio n , th a t  w o u ld  be n e c e s s ita te d  b y  th eir  m u tu a l co n tra d ictio n  
m ig h t  b e  a p p lie d  in  th e  case o f  e ith e r  o f th e  t w o — th e re  bein g  no re a so n  fo r  a p p ly in g  

it  ex c lu siv e ly  to  o n e  or th e  o th e r -—b o th  b e in g -e q u a lly  im p o rta n t, • on  a c c o u n t  o f  re a so n s  
ju s t  g iv e n .

68.64 T h e  a cc e p ta n c e  o f th e  d ir e c t  d e n o ta tio n , a n d  th e  a v o id a n c e  'of e llip sis , &o., 
a re  to  b e  h a d  rec o u rse  to, o n ly  when, su c h  p ro ce d u re  d o es n ot c o n tr a d ic t  th e “  V e d a  ”  
a n d  R ea so n , T h e  a ffirm ative  a s s e r tio n — “  In d irec t in te rp re ta tio n  is to  b o  h a d  re c o u rse , 
t o , w h e n  it  d o e s  n o t  go  a g a in st  th e  V e d a  ” — is to  b e  c o n stru e d  in to  a  n e g a t iv e 'o n e  :

B ach  in te rp re ta tio n  is  not to be followed w h e n  i t  g o e s  a g a in st th e V e d a  ’ ’— and th u s  i t  
b ecom es an. in s ta n c e  o f  “  S p e c ific a tio n ,”

64 T h e  a u th o r  n o w  C ites in s ta n c e s  w h e re  th e B h a sh y a  has r e c o u r s e  • to  in d ir e c t  
■interpretation, <Sso. l i i  c o n n e ctio n  w ith  th e  “ Darfa”  a n d  “  F a u rn a m S sa ,”  -sacrifices, »  
q u estio n  is ra ised  as to w h a t is to  b e  d o n e  i f  th e  m a te r ia ls  th a t are to  b e  o ffe red , b e c o m e  

s p o i l t ; a n d  th e  A p h o r is m  ( V I - i v -1 2 )  a n sw ers it. b y  la y in g  dow U  th e  n e c e s s ity  o f p r e ­

p a r in g  fre sh  m a te r ia ls . T h is  w ith  regard  to  th e p rin cip a l lib a t io n s ; w ith  reg ard  to th e  

secon d ary  o n e s , th e  aph orism  s a y s — “  Aypi vd cishabhajamjsySt,” — in  co n n e ctio n  w ith  
w siich  a  d o u b t a r is e s  a? to th e  n o m in a tiv e  o f th e  verb  “ S y a t ; ”  a n d  tire B h ash yu  
su p p lies th e  w o r k  “  B i s a n p e a r a n o o a n d  su p p orts  th is  in terp reta tio n  w ith  a rg u m e n ts .

66 In th e  “  J y o tish to m a  "  s a c r ific e  on th e  d a y  o f  th e “  S u ty a  "  c e r e m o n y , the s a c r i ­

fic ia l anim al, a s  w e ll  a s  th e  cak es, h a v e  to  be p u r ifie d . H e n c e  w ith  a  v ie w  to  a p p ly  t h e  
p ro ced u re , la id  d o w n  w ith  r e g a r d  to  th e anim al', to  th e  case o f  th e  c a k e s , it  is fo u n d  
d e sira b le  to  h a v e  an  In ju n c tio n  to  th is  e ffe c tj a n d  w ith  th is  view , w e  h a v e  the A p h o r is m  
“  Paqoyta vlpi'akarshastantramadhyi vidhdn.it, in  w h ic h  th e  p r e d ic a te  i s  “  T a n tr a -  
j .i  idh ye v k ih 5 n a m ,”  a n d ;th e  re a so n  “  V ip ra -k arsh S t,”  —  th e  m ea n in g  b e in g  “  on  a c c o u n t  

o f  th e r e m o te n e ss  o f  th e  m ent ion  o f  t h e  a n im a l, jrSuaffr sh o u ld  be a m e n t io n  o f  th e  c a k e s  
in  th e p ro ce d u re ,”  th e  n o m in a tiv e  c a s e — en d in g  o f  “  V ip ra k a ra h ah . ”  b e in g  ch an g ed  in to  
t h e  Causal A b la t iv e , a n d  th e A b la t iv e  in  ‘ ‘ V id h in & t ”  in to  th e P r e d ic a tiv e  N o m in a t iv e .

I t  m a y  be u r g e d  th a t  th e  V o d io  sen ten ce , lik e  a n y  o rd in a ry  sen to n  oo, is  o f h u m a n  

o rig in  ; an d  to m e e t  th is , we h a v e  th e  A p h o r is m — “  Loki sanniyamat prayogah sannikar- 
ehah syM" ( I - i -2 6 ) ,  w h ere th e  c o n n e c tio n  is in te rru p te d  b y  th e  w o rd  “  Sanniyanidt,” —  
th e  m oan in g  o f  th e  A p h o r is m  b e in g  “  in th e o rd in a ry  w o r ld , a  w ord  is  u se d  w ith  re g a rd  
to  a  certain  o b je c t  on ly , w h en  th e r e  is  Som e sort o f  in terco u rse  b e tw e e n  th e o b je c t  
a n d  one o f th e  s e n s e -o r g a n s ; a n d  th u s  a ll S p e e c h  fu n c tio n s  u n d e r  th e  re stra in t o f  
se u se -p ercep tio n . O n  th e  o th er  h a n d , th ere  c a n  b e  iio  su ch  s e n s e -c o n ta c t , and the  

con sequ en t r e s tr a in t , w ith  reg ard  to  V ed ie  o b je o ts , w h ic h  are a ll, m o r e  or less, su p e r-  
sen su o u s. T h is  S u tr a  can  a ls o  b e  a ccep ted  ms an  in sta n c e  o f  “  A ffix -m o d ific a t io n ,’ '

“  S a n n ik a rsh a h  ”  b e in g  in te rp re te d  as “  S a n n ik a rsh u t.”
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56, There is inti rventiau of the Sutra in the case of the vomiting of 
tlte Soma druak (at the sacrifice). And in the case of the injunction 
referring' to animal in general\ the Sutra itself has been changed.

57. “ Agnaya^ca iSvakalafcwafc” and ‘VDejadharaiavapab'natu’’ have 
been , xplained by a split of the seuteuce.

57-5S. And the following are the instances of secondary signification :

68 A  q u e stio n  is  raised  a s  to  th e  “ • A ^ w a p r a tig r a lia  ”  sacrifice b e in g  .necessary in  t h e  
base o f th e  a c c e p ta n c e  o f  th e  g i f t  o f a  h orse  in  th e  w orld  a ls o , o r  on ly  d u r in g  t h e  

p e rfo rm  nice o f  a V e d io  c e r e m o n y , T im  A p h o r is m  ( I I I - i v -2 8 )  la y s  d o w n  th e  w r o n g  
v ie w , w h ic h  is  s u b s e q u e n tly  s e t  a sid e  b y  th e  A p h o r is m , I i f - i y - 2 9  T h e n  c o m e s  t h e  
q u e stio n  o f  o ffe r in g  th e  “  S m n ain riru  *• cak e, in  th e  c a s e  o f  th e sa c r iflo e r  v o m itin g  o u t  

th e  S o m a -ju ic e  th a t  h e  m a y  h a v e  d r a n k  ; a n d  w it h  re g a r d  to  th is  a  d o u b t  a rises a s  t o  
■whi th er  su ch  o ffe r in g  is  to  b e  m a d e  w h en  one t h r o w s  o u t th e  jn ic e  o rd in a rily , o r  o n ly  
w h e n  it is th ro w n  o a f  fit a  sa crific e . T h is  d o u b t i s  sob a sid e  b y  th e  A p h o r is m , 111 ,v -3 2 ,  
w h e re  th e  w ord. “  t a d v n t '» is  m a d e  to  r e fe r  to t h e  C ase o f  “ o r d in a r y  d r in k in g ,”  o th e r  

: ' Uli th e  saorifieiftlj; w h ic h  w a s  m e n tio n e d  in  A p h o r is m  I I I - i v - 2 8 ,  w h ic h  is  se p a r a te d  b y  
u> le ss  th an  th re e  S a tra p , fr o m  t h e  p resen t A p h o r is m . A g a in , w i t h  reg ard  to  t h e  

In ju n c t io n  o f  th e  q u a lifica tio n s  o f  th e  a n im a ls to  b e  sa crific ed  a t  t h e  “  J p o tis h to m a ,”  a  
q u estio n  a r ise s  as to  w h e th e r  th e  In ju n c tio n  r e fe rs  t o  a ll  th e  th re e  a n im a ls , or to  o n ly  

o n e  or  tw o  o f  th e m . A n d  in  r e p ly , wo h a v e  th e  A p h o rism  I I I -v i -J .8 , w h ic h  c le a r ly  
a p p lie s  th e  In ju n c t io n  to a ll th r e e  e q u a lly . B u t  fin d in g  th is  v ie w  t o  bo in o o u sk to iib  

wic.i I I I -v i -1 9 ,  w h ic h  a p p lies t h e  In ju n c tio n  t o  o n e  a u in ta l o n l y -—in  o rd e r  to  r e m o v e  
tin's in c o n s is te n c y , th e  B h a s b y a  h o ld s  the In ju n c t io n  to  a p p ly  to  O n e— th e  “ S a v i u p v a ”  

a n im a l ; an d  a c c o r d in g ly  m o d ifies  th e  fo r m e r  A p h o r is m , in te r p r e tin g  i t  a s— " 'T h e  

In ju n c tio n  w o u ld  h a v e  re fe rre d  e q u a lly  to a ll th e - th re e  a n im a ls , had there been no 
difference of con tex tb u t in  th e  p r e s e n t  case , w o  h a v e  a  d ifferen ce o f  c o n t e x t ; th e r e fo r e  
th e  In ju n c tio n  r e fe r s  to th e  S a v a o iy a  a n im a l o n ly .”

61 l *16 fo r m e r  is  p a rt o f  I I I - v i i - 8 9  ; th e  la tte r  r e fe r s  to  I X d v - 4 8 .

^  f  h ou g h  th e  w o rd  ”  A n tp a tt ik n  ”  m e a n s  44 b e lo n g in g  t o  th e  o r ig in ,5’ y e t ,  
th ro u g h  In d ic a tio n , i t  is  e x p la in e d  n s “  H a U ir a l”  ( 2 )  I n  th e A p h o r is m  -  O a v y a s y a  « h a  
ta d u d ish a ,” th o u g h  th e  w o rd  “ g a v y a  ” m ea n s e ith e r  something that in 'produced from the 
cow, o r  th e limbs of the cov)t—y e t , on  a c c o u n t o f  t h e  A r th a v a d a  p a s s a g e  “  G a v e  v »  s ta b  

■Satram ashta” — w h ic h  im p lies  m e r e  re la tio n  to th e  c o w , th e  w o rd  “ g a v y a ”  c o m e s  to  
h e  exp lain ed  as th e  “ p a th  tra v e rse d  by th e  c o w .”  (3 ) H a v in g  r a ise d  th e  q u e stio n  
w h e th e r  a ll th e  R ik  verses  are to  b o  in tro d u c e d  or  n o t ,— th e  rep ly  is  t h a t  o n ly  th o se  a re  to  

he in tro d u ced  in  t h e  m id d le , th a t  a re  n am ed ti e  “  D h a y y a  «  R ik , w h i le  fre sh  o n e s  p r e ­

s e n t in g  th e m se lv e s  a re  to  be p u t  in  a t  th e  e n d ; a n d  th e  n a m e s o f  t h e s e  la tte r  a re  g iv e n  
■ >s th e  "  U s h m k  ” a n d  “  K a k a b h  T h o u  again , th e r e  is  an  A r th a v a d a  p a ssa g e  to  th e  

tsftcci th a t  th e  tJBhnik a n d  K a k a b h ,4 a r e  su b sid ia ry  to  th e  T r i s h t u p ; .hence,’ in  a c c o rd  - 
w rii th e L a w  o f In d ic a tio n , th a t  t h e  cau se is  m e n tio n e d  b y  t h e  e ffe c t, th e  w o r d  
“  6 s h n ik k a k u b h a u  ”  is  m a d e  to  in d ic a te  th e ir  p a r e n t , th e  T r is h tu p . ( 4 )  In  th is  S u t r a ,  

t h e  w ord “ A b h y u d a y a ”  is  m a d e  to  in d ica te  th e  “  D w a d a & h a  ’ s a c r ific e , w h ic h  i s 'a  
m e a n s  o f “  A b h y u d a y a ”  (p r o s p e r ity ) . T h e  m e a n in g  o f  th e  S u tr a  t h u s  c o m e s  to  b e  

”  S in ce  in  th e  D w a d a rim h a  sa crifice  w e  find p a r tic u la r  n a m e s  g iv e n  to  th e  d iffe re n t  
rmorifloors— su c h  a s  t h e  Halfers, Quartered, Thirders” ,—th erefo re  th e  p rin cip a l d i s t r i ­

b u tio n  o f  th e  g i f t  is  to  b e  m ad e  in  a cco rd an ce  w ith  th o se  n am e s, a n d  n o t  e q u a lly  t o  
nli aaen ficers, o r  in  a cco rd an ce  w ith  th e  w o rk  d o n e  b y  e a c h ; th a t  i s  t o  s a y , n ot c o n s i ­

d e r in g  th e  w o r k  th a t  each  m a y  h a v e  don e, th e  H a l ie r  sh ou ld  g e t  h a l f ,  th e  T h ir d o r  
t h e  th ird  p a r t, a n d  so  on .

(f 1 1  : ' . <SL
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( l )  “ Aatpai;l.ikastu ” (Aph, I-i-5), (2) “ Gavyasya ” (Apb, V U I-i-Jg),
(8) “  Dslmikkakabhah ” ( V -iii-6), (4) “  Darya,eaoca vi^oshusya tatha- 
bhyudayg ” (See Note).

59., Or, the passage- beginning with “ lake’ ' may be token «s signify­
ing the praise of the author of tiie aphorisms: in explaining by means of 
well-known words, the disciples were not troubled by him.,

00. Bhavitavyantu t§na ”■— Bill before this taken as one sentence, 
or taking all before the passage containing the word “ Vedadhyayauam — 
we have the objections to the use of the word Atha.”

dl. The ascertainment of the meaning of the Veda, is only possible 
by means of the Sutras consisting of words of known meanings % but the 
meaning of the word 1 Atha ’ cannot be said to be well-known unless you 
postulate a certain foregone action.

Of It is only a word with well-known meanings that is proper to 
use; but such is not the case (with the word “ Atha”  as used here)—  
such is the ob jection. And again if the meaning of the words “ Atha, &e..,”  
bo well-known, why should they be explained now ?

fib 4 It (such explanation) is simply for the purpose of showing 
{ what the word means)’— say some.

bd-dT. Out oi a composite of various signification-—assumed by Bhava- 
daaa , some people explain the meaning as belonging directly to only a 
portion thereof, as iu the case of the beginning of the Eighth AdhySya.

hi. (Others again say) : “ Here we cannot have an explanation of the 
Veda, as such explanation has been censured as useless effort.”

t>5. Or again, it may ouly be an objection (against the use of the

M  W ith  th is  b e g in s  the 5fch I n te r p r e ta t io n — 1“ P r a is e .”

150 With this begins the Gth Interpretation—“ objection to the use of the word 
Atha.”

ti) T h is  e x p la in s  th e  m e a n in g  o f th e  B h a s h y a , e n d in g  w ith  “  B lia v ita v y a n tu  ten n .”

W ith  “  a n d  a g a in  ’ b e g in s  th e  c o n sid e ra tio n  o f  th e  B h ash y a  b e g in n in g  w ith  
“  ta tr a  loko, A c .”

B h av ad fisa  has ta k e n  ,r A t h a t a h ”  aa a c o m p o s ite  w o r d , and h a s  e x p la in e d  it  a s  
d e n o t in g  “  sequence;”  b lit th e  c o m m e n d  tors on th e  B h ash y a , e x p la in  th e  B h a s h y a —  

w h e re  it d ila te s  u p o n  th e m e a n in g  o f  th e  w o rd  “  A t h a ” — a s a ttr ib u tin g  th e  d e n o ta tio n  
o f  sequence to th e  w o r d  “  A t h a "  a lo n e , an d  n o t  to “  A t h a ”  a n d  “  A t a h  ”  a s  fo r m in g  n 
c o m p o s ite  w ord . A  s im ila r  e x p la n a tio n  o f  th e  w o rd  “  A th a  ”  b y  i t s e l f ,  a s  s ig n ify in g  
sequence, is  g iv e n , in  th e  first, A p h o r is m  o f  th e  E ig h th  A d h y a y a

64 T h e  s e n se  o f  th is  e llip tic a l R a r ik a  is th is  : I t  h a s  b een  urged t h a t  th e  ex p la n a ­

t io n  o f both  th e  V e d a  and th e  S u tr a  w o u ld  be a u se less  e f f o r t ; and in t h e  p r e s e n t  cash  
w e  d o n ’ t fin d  a n  e x p la n a tio n  o f  a n y  V e d ic  p a ssa g e  ; h e n c e  if th e  S u tr a  to o  w e re  le ft  
u n e x p la in e d , th e r e  w o u ld  he no p u rp o se  serv ed  b y  th e  B k h sh y a . C o n s e q u e n tly  w e  
h a v e  h ere an  e x p la n a tio n  o f each  m e m b e r  o f th e  S a t in ,

66 The passage “  Tatra Joke, &c.,” objects to the acceptance of the ordinary mean­
ing of the word 41 Atha,” on account of the impossibility of the sense of sequence, in 
the absence of any preceding event. And after such an objection has been raised, it is 
only proper that the signification, of the word "A tha” should be fully dilated upon.

: y ' . ' :  . ' i ' h . v V  t '. ‘
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aphorism I. 11

word ‘ Ailm)' ns explained before (signifying sequence) ; because there is 
no event preceding it,

65-66, ‘ ‘ If a word is always to be taken in its well-known sense, sack
Cannot be 8aid to be thfi case with the word ‘ atLa ’ - and theroforo—there 
most be a supplying of ellipsis (and other modes of secondary interpre­

66-67,^ “ The accomplishment of the study of the Veda, and the 
vn ion oi the high character oi the' ‘ Bath ’ arc-net recognised withonfc 

a nil comprehension of the meaning of the word ‘ A that; hence has this 
latter been explained,”

67-68, If the word were without meaning, or |  it Imd some other 
far-fetched mearnng, the ordinarily known signification would certainly be 

0i rlunofore for the Sake of the accomplishment of the direct 
meaning, a certain foregoing event has to he assumed the knowledge of 
; be specified ‘ m ark’ (middle termi TcaVKn «• +t i - z ,
•p eriM  1 su b j e c t  ' ; ' ° B °  ‘ l,C

fmm® t ifc i’oPOMiWo *0 obtain sm-h a ™ca„i,ife»
tt 71 the Sutra alone, and have therefore said 11 It in not so,"

<>!l'7b. By the declaration of sequence, as also by the fact of its having

SWeS th” »f «•« o h M b .  a. raised i„ , h.  B|l5, , „ a.
■ X  , W  sneofMor, exptaio BW,h?« the., This e .p l.aain  of the word

* ha i, a new to explain this wort * » .  b„t r t , t mw„t b  . J

w « M  i f ;  Z l T T „  r °  wm l ' A l , < “  1,1 » *  ° ° ™  -  - I .  » «  e x p ,.r a t i o n , w ,  
v  lj ’  ,7  ' , doeatione a n d  a n s w e r ,, c o m e  to  sp e a k  of th e  aecom p lieb ro on t o f

I  I f  „  T  m  th *  > '  -<■ W i  o ff h i  oxplan n -
o f  U , , w ord, th e  » „ » ,  „ f  th ese  f „ t !  ir r e le r e s t . '

J '"  " "  ..  o f  ia tW p „ t t i . s  th e  o p en in g  se n to i.e e  „ f

f e l l  e.’ , T  “P -  frayat-naganravarn p r .s s ^ t ,-  „  t„ t„„ „  ,  ’
■ oafca„( ; a„d the s e n t e n o e o fa tr o  Inks * , , , . .  ta ,„W„ „  „  tho „ bieoH l, X

th e  see  „ f  the w ord "  A t h , |  T h ,  tw o  l i .s i t ,  „ „ „  , , tk,r S  to be ! L t
as before (m Karika GO)* We Imve explain art th* 6ft, , )e tak©nuuvo t xpjdinecf the sentence beer finite wifch <s Tih
vyam.” m con strued  t o o t h e r  with th e  fo reg o h m  s e n te n c e  J n \  ■ *'
Hut if wo accept th e first lim it,— raking nil the se n te n c e s  from tl h ,'°n' ,>!lss',ge8- 
"  B *'a v ita v y a 'n ,”  >.s fo r m in g  a  sin g le  com p ou n d s e n t e n c e -  then we'Ifnw n ’ “ o ’ t'

r r v r r T ^ ’ n* jn* p,& *  ^ ^  » .  • * * * .  ^  ; n̂
l y Z ,  ' M  iM t h °  ^  M k a .]  I f  the word « A t W ' t d«n> othu-mearnng thm, thnt of then we would he 8ohw a-mirl it m
denotative signifioation. So for the sake of fbi. Utter we 1 !

„ „  , , 1 Dnis "U t e r ,  v\e h ave to  a ssu m e  som e n ro-
■ p e v e n t and su ch  an  ev en t i s  th e  “  stu d y  o f  th e  V e d a .” I f  «  H l.u v ita v v a m  c l »»

b o  to k en  as fo rm in g  part, o f th e  o p t i o n - p a s s a g e ,  th e n  the rep ly  w o u ld  c o r n e t  f
t h e  sen ten ce ta ttu  bndhyain, & c .’ * T h e  cogn ition  o f  th e “ d e l e  t o  k n o T f i  f °>-
leac!-: to the com p reh en sion  o f Vadio  stu rlv  n  , , v >vt

i, .  desire f„ h „  „  j f  ] £ £ £ " * •  " * * ? * *  * * *  » « — « * ~ » ~ i
precedio- ,nch desire,” ”  t" " e ■»”  » • « /  «  #  Veda,

6-! This introduces the BliSshva_"  \r„fi,-se.-jo rr, , . . ,imiHh7'1 'tutadevam, anyasyapi, Ac”
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■; visible end, a study of the Vedas is implied ; hence, w bj should rfiere be 
the objection tliat it (study of the Veda) is not directly mentioned' in the 
Sutra ?

70- 7.1. That particular event without which 'the ‘ desire of' knowing ; 
is not possible, is tbe one, sequence s o which is assumed to ho the aforesaid 
visible end,

71- 72. Any active “ desire to know” would always follow upon 
Rome thing or other; and as such the declaration • of such something in 
general (without any specification) is entirely useless.

72- 73. Though it is true that without previous determination 
(Sankalpa) the desire is not accomplished,— yet this too being common (to 
all actions), does not need any special treatment.

73- 74. Therefore it is an accomplished specific cause of the ‘ desire to 
know Duty,’ which is meant by the author of the Sutra • and this can be 
no other than Study.

7475 . “ A study of the Veda having been precluded by the sentence
‘ Auyasyapi, &<?,' (in the lib ashya), it is not proper to add ‘ Pragapi,
&C.,’ as even there ‘ something else’ is possible.”

75. “ The desired meaning having been got at,, by means of the
'foregoing (sentences), what is the use of the passage ‘ Tadri pinto, Ac.’ ” :

76 -78, It is only by over-looking wliafe is to be described, later .on, 
that suck an objection can. be raised; for it is not yet proved that

b y  th e  a p h orism  i t s e l f ; a n d  it is n ot r ig h t  to  u rge th a t  su ch  stu d y  is n o t  m e n tio n e d  in  
t h e  aph orism ,

’ -12 T h e  Hf li o r  is to  d en otes sequence; h u t sequence in' general n eed  not h av e  been  

d e c la r e d ; b ecau se , as a ru le, a n y th in g  that, is d on e n e c e ssa rily  -follows s o m e th in g  else.
Ho by declaring sequence the Aphorism must refer to sequence to something particular 
and this can be no nothing else but the “  study of the Veda.”

Y 3-0 T h is  K m -ika a n tic ip ates  .h e  fo llo w in g  o b jection  : “  'D e te rm in ation  is  a lw a y s  
1 o m u l to  h a re  a  v is ib le  effiyot; th erefo re  w h y  should  wo n ot accept eequv><ee to  such  
determination ”  ? T h e  sen se  o f  th e  r e p ly  is th a t  d e te rm in a tio n  is  a c o m m o n  fa c to r  in 
a ll a ctio n s , and as sn ob  no special m e n tio n  o f th is  is  n ec e ssa ry .

, k.,c T h e  B M s h y a  is  th u s . “ I t  is n ot s o ;  b ecau se  tlio  desire  to  k n o w  D u ty  m a y  
fo llo w  fr o m  o th e r  a c tio n s , oven b e fo re  th e  stu d y  o f th e  V a d  i ”  an d  th e  p r e se n t Kiirika  
m o a n s  th a t  th e  firs t  halt o f  th e .s o n io n o e  h a v in g  a lr e a d y  pr minded V e d io  s tu d y , th e m  
v/iis no need o f a d d in g  th e  w ord s “  evert b e fo re , &o. ”  ; b ecau se even  b e fo r e  snob stu d y , 
a ll th a t  is  p o ssib le  a s  p rece d in g  th e  d e s ite  to  kn ow  D u ty , is s o m e th in g  o th er  th an  
t h e  stu d y  o f th e  V e d a ;  an d  th is h a s  a lread y  been p o in te d  ou t in  th e  firs t  h a lf  o f the  
s e n te n c e .

l'h© s e n te n c e  “  tssm ln  h i  sa ti s a ’v a k a lp y a ie  ”  im p lie s  th e  n e c e s s ity  o f  V e d lo  
s t u d y ;  as w ith o u t th is , no "  d esire  to  know  D u ty  ”  is  p o ssib le . A n d  t h e  p a ssag e  in  
q u estio n  too re fe rs  o n ly  to  anch Y e d ic  s tu d y , as o n e  w ith o u t w hich  th e  d e sire  is n ot  
p o ss ib le .

16-18 A s  J a im in i h as o n ly 'm e n t io n e d  “ D u ty ,’ ' i t  ca n n o t y e t  ho k n o w n  th a t  he is 

g o in g  to  p rove th e  V e d a  a lon e a s  th e  m ea n s o f  k n o w in g  D u ty , or th a t  h e is go in g  to  
e x p la in  o n ly  V ed ie  p a ssa g e s . H e n c e , so lon g a s  wo h ave n o t  le a rn t th e s e  fa c ts , w© can  
v e ry  reason ably  u r g e  th a t  "  b o w in g  to  O h a i ly a ”  is a lso  a  D u ty  j and a s  su c h , a desire

' J  JL * — A
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Injunction” ia the means of knowing I Hity; (nor is it yet known) wbafc 
sentences Jnimini will .explain. As it is only “ D u ty” that has boon 
mentioned up to this time, a desire to know it might follow also upon a 
study . of the assertions of Buddha and others;— dud this is what is
referred to by the passage “ Anyasyapi, Ac.”

78-82. Or, the aphorism may be read as “ Having studied the-Vedas, 
the investigation should follow, immediately.” Then too the two intended 
implications would be; not without having studied,” and ‘ ‘ not niter 
doing something else” ; but such implication cannot bo got at (in a single 
sentence), because of tlx? chance of syntactical .split, consequent upon the 
duplicate construction, noticed hereafter, i f  the injunction simply said 
‘ after having studied,” then the investigation of Duty might follow after 
the “ Bath” ; for in such a case, there would be no injunction of “ nrime- 
diiite sequence,” It" however it be said to bs an injunction of immediate 
sequence,” then the investigation following upon Vedic stud;/ might be made 
the subject, (and thus the immediate sequence being referred thereto), we 
land upon the possibility of an investigation even prior to Study.

82. The passage “ Tadri^iti, <fce.” specially serves to preclude the 
study of the sayings of Buddha, &c,

83- 84. The study of the Veda being arrived at, through the implica­
tion of the objection “ Pragapi, &o./’ the denotation of neither o! the two 
aforesaid sentences can be the object of Injunction. This is what is meant 
by the Bhashya, beginning with “ api ca.”

84. W hat is enjoined is explained in the passage beginning' with 
“ kintn ” ?

84- 85. Some people construe the passage “ Barnstaccana utaryam '
( by supplying into it words from witliout), —as “  nor do we lay down its

to  k n o w  D u ty  m a y  a lso  be tak en  as fo llo w in g  a fte r  a stu d y  o f  t h e  S c rip tu re s  o f  th e  
B u d d h is ts  a n d  o th e r  A th e is tic  sects ; and th a t  su ch  d e s ire  is  n ot p r e c e d e d  n ecessarily  

b y  a stu d y  o f  th e  V e d a  alone.
18 -8* “ N o t ic e d  h e rea fter  in t h e  B h ash ya  p a s s a g e : Vedanadhityetyekasyam

vidhiyiite anudydntaryam, viparitamimyamjdm.”
85- 8* T h e  in v e stig a tio n  into  th e m ea n in g  o f V o  d ie  sen ten ces is  n o t  p o ssib le  fo r  on e

w h o  h a s  n o t stu d ied  th e  V e d a . T h e r e fo r e  the s tu d y  o f  V e d a  bein g  p r o v e d  to  be n e c e s ­

s a ry , th ro u gh  th e  im p lication  o f th e  o b je c tio n ,— o ven  i f  w e have th e  In ju n c tio n  in th e  

fo rm  1: only  a fte r  V e d ie  stu d y , — th e o b je c tio n s  s> this, u r g e d  a b o v e , cense to  
a p p ly  to  the p r e s e n t  c a se . !i Bhdshy/i” — th e p a ssa g e  referre d  to  i s :  “  ap t cha naiva 
r< dddliymjanat purvam.........art-haiftatwaceaihmMyatSm vahshyati."

li* B e g in n in g  w ith  “  K in t u ”  and en d in g  w ith  “  upadecjftt,” — th e  v n s e  o f w h ic h  
p a ssa g e  is th at th e  a p h o rism  serves to  p reclud e th e  “  B a th  ”  (e n jo in e d  in  th e  S m r itis ) , 
w h ic h  im p lies  th e  on d  o f o n e ’s resid e n ce  w ith  his T e a c h e r .

8i-S6 In  a cc o rd a n c e  w ith  th is  v ie w , th e  w h ole  s e n te n c e  has to  b o  c o n stru e d  th u s  :

W e  d o  n o t  p ro h ib it  in ve stig ation  in to  th e  nature of  D u ty  prior to V e d ic  s t u d y ; n or  d o  

w e  la y  stress u p on  its  im m e d ia te  sequence* to it.
**Became of the fact of the aphorism., cfc. , " — b e c a u s e  th e  a p h o rism  r e fe r s  to th e  

p reclu sion  o f th e  c essa tio n  o f o n e ’s resid e n ce  w ith  h ie  Teacher. “ Because of such being.
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■ •ŝ ŷ//' v '•. V"' ■• ’ ;■ ’ '} 1

14* ^r.OKA v a t m ik a .

immediate sequence.” They consume thus, because of the fact, of file 
aphorism referring to another subject : (Investigation) is not prohibited 
b e f o r e  Study, nor is its immediate sequence enjoined, because this is 
accomplished by the power (of Study itself), mid also on account.of the 
necessity, in that case, of postulating an unseen effect. Therefore we - can­
n o t  but have recourse to indirect signification (Indication).

86- 87. (But) here (in the Iihasbya) the theory of immediate 
sequence appears to have been accepted.

And it is without renouncing the direct meaning, that the indicated 
meaning has to be accepted.

87- 88, The investigation of Duty, being understood to follow closely 
upon Yedic study,— thus occupying a particular point of time— would 
imply the negation of “ Bath ” (at that time).

88- 89. There being a contradiction in the simultaneity of both (Bath 
and Investigation occurring immediately after Study), there is a weak­
ness in the claim of “ Bath,” on account of its occurrence at that time being

» __T h e  form o f th e  In ju n c tio n  can n ot b e  th a t  " in v e s tig a tio n  should  fo llo w  n ec ss -

6a ,.p y a pr,er ahuly ”  ; b e c a u se  th is  is im p lie d  in  th e  very  p o w e r  o f  s tu d y  its e lf , w ith o u t  
w h ic h  n n tn ra lly , no in v e s tig a tio n  is p o ssib le . A g a in  im m e d ia te  seq u en ce o a u n o t  b e  th e  

objotlt o f  th e  In ju n c t io n ; been use th e  in v e s tig a tio n  -cou ld  b e  as w ell c a rr ied  o n , even  
a fte r  t h e  la p s e  o f ft oo> ta in  n u m b e r  o f  y e a r s  a fte r  V e d ic  s t u d y }  th e re fo re  n o  p a lp ab le  
e n d  is  se rv e d  b y  e n jo in in g  im m e d ia te  se q u e n c e . T h e r e fo r e  in th is  ea se  w o  w ould  
h u vo  to  p o stu late  an in v is ib le  result, w h ic h  i s  n o t a llo w a b le  in a tre atise  b a s e d  upon  

'R e a s o n ; sp e c ia lly  in  a  c a s e  w h ere su ch  a ssu m p tio n  is e a s ily  a vo id ab le . F o r  th e s e  
re a so n s  w o  m u s t  h a v e  r e c o u rse  to  o n  in d ir e c t  m eth od  o f in te rp re tt in g  t h e  S iitra , 

th ro u g h  in d ic a tio n  ; w h e r e b y  w e g et a t  th e  m e a n in g  ju s t  n o te d .

ST T a k in g  the a p h o r is m  to  indicate th e  preclusion  o f  t h e  cessa tio n  o f o n e ’ s re si­

d e n c e  w ith  h is T o u c h e r , w e  are to  g iv e  rip th e  d irect m e a n in g  e n t ir e ly ; b u t , at th e  

sa m e  t im e , wo sh ou ld  b a s e  th e  in d icated  m e a n in g  upon it.
87- 81 #  R a th ”  and “  in v e stig a tio n  ”  a re  m u tu a l c o n tr a d ic to r ie s  ; b ec a u se  b y - “  B o t h >t 

h ero  is  m e a n t  the g iv in g  u p  o f  the h ab its o f  t-oo re lig io u s s t u d e n t ;  c o n s e q u e n tly , a fte r  
th e  R a th , th ere  cou ld  b o  n o  lo n g e r  resiu en oe w ith  one’s T e a c h e r  (w h ic h  is a ls o  n e c e s s a r y  
for th e  re lig io u s s t u d e n t ) .  l in t  snob d e p a r tu r e -fr o m  the T e a c h e r ’ s h ou se w o u ld  m ili­

ta te  a g a in s t  a  proper in v e stig a tio n  in to  th e  n atu re  o f D u t y ,  w h ic h  n e e d s  t h e  h e lp 'o f  
th e  T e a c h e r . Ifon oe w h e n  th is  in v e stig a tio n  is u n d e rsto o d  as fo llo w in g  im m e d ia te ly  

a fte r  s t u d y , it n a tu r a lly  p rec lu d es  its  c o n tr a d ic to r y , “  B a t h .”
88- 89 “  Opposed to the Veda" — T h e  s tu d y  o f  the V e d a  is  fo r  th e  pu rpose o f  k n o w in g  

its  m e a n in g  ; so, i f  a fte r  m e r e  repetition  o f  th e  V e d a  th e s tu d e n t; w ere to  go  a w a y  from  
h is T e a c h e r  a fte r  th e  c e re m o n ia l B a t h ,"  t h e n  th e w h ole V e d a  w ould  b e c o m e  u s e le s s  to  
h im . b u y s  th e  H h a s h y a ; l' Vedamarthavani.itn praynjanawntam H'mia-manarthaka- 
mavnhti' payemaV T h e  im m e d ia te  se q u e n c e  o f  In v e s t ig a t io n  ho S tu d y  h a s  th u s  boon  

p roved  b y  th e  o p p o sitio n  o f  “ B a t h "  to  th e  V e d a . Bub th e  R hSshya a ls o  m a k e s  an  

effo rt t o  recon cile  th e  t w o  In ju n c t io n s : “  NacddhUaveclasya, & c ."  T h e  s e n s e  o f th e  

B h a s h y a  is  th a t th e  9 r n B  *ric*rely en jo in s t h e  “  B a t h "  as to  b e  p e rfo rm e d  a f t e r  S tu d y —  
a  m e r e  o rd in ary  p - q a e n c e ; and if  n o t h in g  m ore im p o r ta n t  in te rv en e s, it  m a y  he  
p e r fo r m e d  immediately a f t e r  th e S tu d y . B u t  such im m e d ia te  sequ en ce o f th e  B ath  is  
p re c lu d e d  b y  its  o p p o sitio n  ho th e V e d a ; th o u g h  still th e r e  is  n o  c o n tra d ic tio n  o f th e  

r jm ti in ju n c tio n — w h ic h  ivn p iios ni<?r0 socjoeftc©.

' . ‘ .....-
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opposed to the Voda ; and consequently this ( l.iath) would be supnt'seded 
by ‘ Investigation’ through its. superior streugth (support of the Veda),

89-90, 'The passage containing the expression “ drishtartlmtvat, and 
the one beginning with “ lakshanaya tu” (occurring in the Bhashya) are 
left off by some (Commentators >, as they think them to ho a mere repetition 
and lienee meaningless. ( hit., on account of the fact of its meaning having
been already arrived at by other sentences).

00-9 L. ’ To these "we reply: Though “ immediate sequence ” may doubt- 
less be raid to he expressed by the “ Ktw a” affix yet, on account of non- 
contradiction, this affix, may be taken as indicating mere “ precedence.”

91- 92. If one performed the “ Bath” immediately after having got 
up the mere text of the Veda, it would be contrary (to the fact of the Study 
having a visible end). But if we explain the word “ Adhyayana” as
“ Adhigama” (comprehension,— deriving it from the root ‘ ina, -...to go),
then the contradiction ceases.

0*2-93. One who, having explained non-contradiction in this manner, 
would assert the necessity of the Bath, for the sake of a certain unseen 
result, or as a purificatory rite;— to him we make the following reply.

93-95. Xu this connection, the Injunction laying down the various re­
straints—  “ not-bathing ” and the rest— for the religion* student, uou 
having* laid down a limit to these,— these stand in need of an injunction 
laying down their end; and hence on account of this requirement, “ Bath ”  
must mean the cessation of “ nol-bathing and the rent which would thus 
come to be indicated by means of 1 contradiction 1 and ‘ accompaniment, 
for the sake of a visible purpose.

89.89 The two passages referred to are : (1 ) “  D n s h ta r th a td  em hiyayanns>i.inan- 
ta ry e  vya h a n yeta ,"  ( 2) “  L akshanaya u e ish o 'r th a h  * y * t “  The sense of these com m en­
tators is that the form er is a mere vepitition o f what has been asserted in the passage :
«  Jh-iMo hi ta sy ir th a h , and the la tte r  is m ea n in g le ss .

BO-61 It has been declared in the preceding portion o f the Ilhashya that m e affix 
< K l . i  ’ does not signify  im m ediate  soqaenco. Still we grant that ib has such significa­
tion in the present instance ; even then the fact o f Study having a visible purpose, in the 
shape o f  the com prehension of the meaning o f the V eda, would be contradicted.
H ence, in order to avoid this contradiction, we ought to interpret the affix ' K tv a ,’ p e r  

Indication, as im plying mare  p reced en ce .
92- 93 E x p la in in g  “  B a th ,”  not as th e  c erem o n y  c lo sin g  t h e  period o f  o n e ’s resid e n ce  

w ith  th e  T each er, b u t  o n ly  as a  p a rticu la r  re lig io u s r ite , b rin g in g  a b o u t c e r ta in  in v is ib le

results, like ordinary sacrifices,
93-  96 What is wanted here is the end o f restraints put upon the religious student, 

and not mere ‘ bath ing.’ Therefore the w ord “  Bath'”  in  the said In junction m ust be 
taken to mean the cessation of its contradictory,— “ non-bathing,’ ' as also the other 
restraints and duties im posed upon the religious stu den t, Thus then the finishing o f 
the V eda  becomes the lim it o f these restraints; and consequently all other duties being 
on ly subsidiary to Study, the end of this latter would reasonably pub an end  to such 
duties also.
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95- 96. Tims flier of the wo. 6s— signifying respectively ‘ Study,1 
V15ai.fi ’ and ‘ the order of sequence of the Investigation ’ ---the above-inter* 
p rotations have to be ran opted, for fcUa. sake of a visible purpose.

96- 97 . (Obj.) : “ If one were to carry on the investigation after the 
Bath, be would not be contradicting the Veda; and thus the contradic­
tion (you have urged) ceases.” T o  one who thus objects, we make the 
following reply :

97- 99 . Just as the Smriti lays down the ‘ Bath ' to follow immediately 
older ‘ Study,’ ao also ( d o e s  i t  lay down) another action, to follow after* 
t h a t  (bathing), and another .one after this last, (and so on). Tima then 
a s  i t  would be absolutely necessary (for the sake of Investigation) to set 
aside s o m e t h i n g  that has been enjoined by the Smriti, it is only reasonable 
that we should set aside 1 Bath as it is the first to come up at the time, 
and as S u c h  the fittest for being set aside.

99.IOO. Thun it is understood that the order of sequence 'baaed upon 
words, is set aside by the exigencies of. the meaning. Or there being a 
contradiction between the primary and the secondary, it is the secondary 
that is to be set aside.

96-96 ( i )  T h e  w o rd , s ig n ify in g  ninety, in  t h e  in ju n c tio n  ; “ T h e  V e d a  sh o u ld  b e  

s tu d ie d ,”  h a s  b een  e x p la in e d  a s  im p ly in g  th e  “  Comprehending of the meaning, ( 2 )  hi 
th e  In ju n c t io n  “  A f t e r  s tu d y  o n e  sh ou ld  b a th e ,”  th e  W o rd  “ B a t h e ” h as b een  e x p la in e d  

n s im p ly in g  th e  ‘ c e ssa tio n  o f  n o n -b a th in g  a n d  th e  o th e r  h a b its  o f  th e r e lig io n s  s tu d e n t .

{ 3 }  T h e  w o r d  “  A t h a ”  h a s  b e e n  e x p la in e d  ns im p ly in g  th e  p r o h ib itio n  o f  o n e 's  r e m o v a l  

fr o m  th e  T e a c h e r ’ s  h o u s e . A l l  these in te r p r e ta t io n s  h a v e  b e e n  a c c e p te d  s im p ly  on  

th e  grou n d, o f  th e ir  le a d in g  to  v is ib le  en d s.
91-.99 In S m r it is ,  w o  h a r e  su c h  in ju n c tio n s  n s — “ one sh o u ld  t a k e  a  w ife , a fte r  

h a v in g  b a th e d ,”  a n d  “  w h e n  o n e  h as th us b e c o m e  a  H o u s e h o ld e r , h e  s h o u ld  p e r fo r m  th e  

A g u ih o tr a ,” — a n d  s o  on, o n e  a f t e r  th e  o th e r , le a v in g  n o  t im e  u n o c c u p ie d , W h ic h  c o u ld  

Serve fo r  a n  I n v e s t ig a t io n  in to  D o t y , a fte r  th e  “  B a t h .”  H e n c e  in  o rd e r  to carry  on  th e  

I n v e s t ig a t io n , w h ic h  is  d is t in c t ly  la id  d o w n  in t h e  V e d a , it  is  a b s o lu te ly  n e c e s s a r y  th a t  
w e  sh ou ld  so t  a s id e  a t  le a s t  o n e  a c tio n  e n jo in e d  in  th e  a b o v e  S m r it is . And, as th e  

fit te s t  t im e  fo r  in v e s tig a tio n  is ju s t  sifter th e -S tu d y ,-  w o  n a tu r a lly  se e k  feo s e t  a s id e  th a t  

w h ic h  th e  S m r it i  h a s  la id  d o w n  a s  fo llo w in g  im m e d ia te ly  a fte r  th e  s tu d y  ; a n d  th is is 

n o  o th e r  th a n  th e  “  B a th .”  A g a in  it is o n ly  t h e  le a r n e d  th a t  a re  e n tit le d  to  th e  p e r -  

f , ,  M niii'n o f  sa c r ific e s  j a n d  a s  n o  .o n e  can  b e  s a id  to  bo le a rn e d  u n le ss  ho h a s  fn l iy  

m a s te r e d  th e  n a tu r e  o f  D u ty , i t  b e c o m e s  in c u m b e n t  on: us to  h a v e  fin ish ed , t h e  in v e s t i ­

g a t io n  in to  D u ty , as a lso  a ll o th e r  b r a n c h e s  o f  lem m in g , b e fo r e  th e  ta k in g  u p  o f th e  

h o u s e -h o ld e r ’ s  l i fe  a n d  its  a t te n d a n t  d u tie s .
<9.10(1 T h e  im m e d ia te  s e q u e n c e  o f  “ B a t h ”  to  S t u d y — w h ic h  is la id  d o w n  in  th e  

s e n te n c e  “ h a v in g  s tu d ie d , o n e  sh o u ld  b a t h e ” — Is s e t  a sid e  b y  t h e  im m e d ia te  s e q u e n c e  

o f  th e  I n v e s t ig a t io n , w h ic h  is  im p lie d  b y  th e  f a c t  o f  i ts  a r is in g  d ir e c t ly  o u t  o f  th e  S tu d y  

i t s e lf . T h a t  th e  o r d e r  b ase d  u p o n  w o r d s  is  s e t  a s id e  b y  th a t  b a s e d  u p o n  th e  s e n e s  w i l l  

be e x p la in e d  in  th o  5 th  A d h y fiy a .
“ O r d e r ”  is  th e  s e c o n d a r y 'fa c to r  in  th o  m o a n in g  o f  w o r d s ; h e n c e  i f  w e  a c c e p t  t h e  

o rd e r  b a s e d  u p o n  w o r d s , w o  so t a s id e  ‘ s t u d y ’ (w h ic h  h a s  b een  e x p la in e d  a s  th e  
c o m p re h e n sio n  o f  th e  m e a n in g  o f  th o  V e d a ) ,  a n d  w h ic h  b e in g  t h e  d ir e c t  s ig n if ic a tio n , 

is  th e  p r im a r y  fa c to r  o f  th e  w o rd , H e n c e  w e  m u s t  r e je c t  th e  o r d e r  b aaed  u p o n  m e r e  

w o r d , a n d  c o n s e q u e n tly  se t  a s id e  th e  im m e d ia te  se q u e n c e  o f  “  B a th . ’

|l|  <SL
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100-101. By ‘ Bath ’ here is meant thd ‘ return from the Teacher's 
ho a.so' ;  (and it is this latter which) would be mt aside, as being opposed 
(to Study and Investigation), and not the tasting of Honey (or W ine), &e.

301-102, Thus then we understand the Injunction to mean that 
“ Residing in the house of the Teacher, but not abstaining from ‘ honey, 
meat, &e.’ (because these are not opposed to the desired Investigation), 
one is to investigate D u ty /'

102-103. And so long as the (final) return from the .Teacher’s House 
i not accomplished, there is no ‘ Hath; because (the Bath) means (the 
cessation of) all (the habits of the religious student, including residence 
at the Teacher’s House).

303-104. And so long as one has not finally relinquished the 
Teacher’s House, he is not called a ‘ Snataka’ ; and so long too there can 
be no marriage; because marriage has been laid down only for the SnSlaka.

304, The Smriti “ one is to bathe (after stud y)” has been quoted 
(in the Bhashya) after having been explained.

105. And though the sentence “ M s sam&vartishta’ ' (do not go 
away from the Teacher’s House) occurs (in the Bhashya), immediately 
after the quotation of the above Smriti injunction,— yet as this is contrary 
to the Smriti, it is to be taken apart from that passage (Smriti).

106. The preclusion (of Bath), that has been explained to be due to 
(implied by) the word “ Atha,” is here (in the Bhashya passage in 
question) shown to have ft definite visible end (and it is not lor an unseen 
super-physical result).

107. The non-abstinence from meat, honey, &e., on this occasion (end 
of study) has; been indicated by the Sm riti; and as such it would not look 
well for the author of the aphorisms to be prohibiting these (meat, &o.), 
for the sake of an unseen result only.

108. Though after having once returned from the Teacher’s House 
(thus following the dictum of the Srariti directly), one could go there 
again, for the purpose of investigation ,— yet, this too (the former Return) 
could be (only explained as being) for the sake of an unseen result.
Hence this explanation has not been touched upon here (in the Bhashya,).

109. For one who has had his ends fulfilled, the Return from the 
Teacher’s House is seen to have a perceptible result, and so lias it he.Bn 
declared in the Smriti, And there could be no purpose in the Return of 'one 
who has not yet had his ends fulfilled (i.e., one who has not yet finished 
all that he had to do at the Teacher’s House) ,

W* T h a t  is to  sa y  th e  m o a n in g  o f th e  B h a s h y a  is th a t  su c h  alone can fie  t h e  m e a n ­

in g  o f fcbo Smriti In ju n c t io n ,
im  “  Unseen result” — B e c a u se , n o t b e in g  o p p o sed  to t h e  in v e s t ig a t io n  o f  D o t y ,  

a b s tin e n c e  th e r e fr o m  c o n k l n o t h av e  a n y  v is ib le  e n -L — th e  o n ly  g o o d  b e in g  th e  u n se e n  

resu lt p r o c e e d in g  fro m  su c h  absf.inouce.

:!
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110 . “ The fact of Vedie study being the cause (of investigation) 
•having been established by the word ‘ A tlm / which signifies * immediate 
sequence,’— what is the use of the word 4 Atah ’ ?

111. Though the word “ Atha ” has signified appropriateness (of 
investigation after Vedic study), yet without the word “ Atah,” there 
could be no knowledge of the fact that “ that (Yedic study) alone is 
the cause.’ ’

112. In that case fin the absence of 44 A ta h ” ), it (Vedic study) 
would become a qualification of the person ; and for the cause of investi­
gation, { we would have to postulate) some such thing as his desire for
certain things, <fec.

113 . ■**Study ”  (as the only cause of investigation) may be regarded as 
implied by the word 44 Atah.” Because if such cause were not mentioned, 
the word 44 Atha ” might be taken simply as a benedictory word.

114. Or again, the word ‘ A ta h ’ may be interpreted only as preclud­
ing the 44 Bath because for one who has fitted himself (for investigation) 
by a study of the Veda, there can be no idle stay ing (in the Teacher’s 
House.)

(Here ends the discussion of the signification of the words 4 Atha”
and 1 Atah}.'

115-117. The desire, signified by the affix ‘ San,’ has for its object 
the knowledge which is nearest related to it (as occurring in the same w ord) ; 
so it  belongs to the knowledge alone; and no injunction (or anything of the 
sort) is implied thereby. Of the root ‘ Ishi’ (in Iccha) the object is 
the extraneous (as occurring in. another word) 1 Duty,' or 4 that' {Knowledge), 
or both* The affix 44 tumun ” signifies co-subjectivity (i.e., the fact of 4 desire ’ 
and ‘ knowledge’ having the same nominative); and the ' (in lochet)

TO If “ AnantavyopadSqitvufc ”  is taken with “ atah^abdena,”  then the latter half 
would mean—11 whnfc is tlie good of the word 4 Atah ’ signifying mere immediate sequ­
ence (which has already boon indicated by the word ‘ Atha’ ) ”  ?

H2 If we had no ‘ Afcah/ the meaning of the Sutra would bo—“  a person who has 
studied the Veda is entitled to th< Investigation of Duty’’'; and as a causa of Investi­
gation, we would have to postulate a desire for certain things, which could belong to »
(ludra also, who would thus become entitled to the Investigation, and thence to Vedic 
study, which can never be allowable.

ltb -ur Tlu Bhashya referred to in these Karikaa is— “ DlmrmanjijnSattumic- 
cheta.” ' 44 It lelonge, $'c,”— i.e., the part o f the word ending in the affix * San ’ signi­
fies only the desire for knowledge, and not any sort of injunction, &6. The desidorative 
affix ‘ San1 lias for its objectknowledge *; and the root ‘ ishi ’ has for its object either 
* Duty* or 4 knowledge/ or both. So there is no repetition or redundancy in “  jijnSsitu- 
michchheta.” ■

"The second desire, S‘c., Sfc.fi— ns an instance of Desire for Desire, we have, in 
ordinary experience, a longing for the desire for food, in the case of one who is afflicted 
foy a want of appbtite.
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signifies injunction. Thus there being various objects (signified by the 
several words of the Bhashya), there is no repetition in if.

Tho second desire in (icchgt) has been employed for the sake of the- 
accomplishment of the ‘ desire’ mentioned in the aphorism.

118. (obj.). “ Because in the case of (the sense of the Dative being)
M  the sake or purpose af (tadarthya), if is the effect (the modification) 
with the Dative ending that is compounded with its material cause, 
as in the case of ■ Yupadaru,’— therefore there can be no such compound, in 
the present instance (as ‘ D harm ay a jijnasa

119. (Rep.). Tho clause “ Sa hitasyu” (in the Bh ashy a) signifies 
tho breaking up of the compound into “ Dkartnasya jijnasS,” (changing 
the Dative into the Genitive). And the mention of “ Dharrtmya is only 
wit!; a view to show that the Genitive is in the sense of “ far the sake or 
purpose of.”

120 . (obj.). “  If the particular relation (of for the sake of) be meant
to be implied, then the Dative alone (and not the Genitive) would bo 
correct. ; and if, on the other hand, only a general relation be meant to be 
implied, then why should there beany mention of ( Tadarthya* (being for 
the sake of) ” ?

121. (Rep.). Though it is relation in general alone that is signified' 
by the Genitive, yet it is the relation existing in a particular form that is- 
here meant to be implied by tho Bhashya.

(Here ends the exposition of ‘ Dharmagijnnsa)

122. The “ semblance of means” will be found herein in the argu­
ments used by the PCirvapakshi (the questioner or objector).

322-123. The means of one thing applied to the case of another 
constitutes what is called the “ Semblance of Means,” — e.g., the mention 
of the means of sacrifices as pertaining to the ends of man (e.g., non- 
hearing of evil spoken of himself), and those of the latter as pertaining

IIS In “ Y u p a d a ru ”  w e  liava th e  co m p o u n d  con sistin g  o f  “ Y u paya d a ru h  th e  

wood fo r  th e  purpose o f th e  p o s t ,— b ecau se  t h e  wood ia th e  m a te r ia l cause o f  th e  post  
In  th e  c a s e  o f  “  D faarm Sya jijn a a a ," on  t h e  o th er  h a n d , th e r e  is  no su ch  r e la t io n  o f  
cau se a n d  e f fe c t ; th erefo re  it is  n ot p roper to  b re ak  u p  the c o m p o u n d  “  D h a r m o -ji jn a a i  ”  

in  th is  m a im e r .
1*1 vv. do not mean that the Genitive implies “ tadarthya ” j we take it to signify 

mere relation n general; but as such a relation, without any specification, would be 
impossible, the Bhashya specifics the relation as that of “ tadarthya,”  by means of the 
insertion of the Dative affix in “ Dharmaya .”

1 » .8 5  “  9 e s h a l a f c a h a n : i - T o  the q u e stio n — "  w h at is t h e  d efin itio n  o f D u ty  ”  ? — th e  
B h ash y a  rep lies  b y  d e c la r in g  th at th e  d efin itio n  is given  in  th e  secon d  a p h o rism  ; and  
•whatever rem ain s u n d e fin ed  there, is  e x p la in e d  b y  “  f^ e sh ala k sh a n a ,” —  a w o r d  th a t  
occurs in  th e  first a p h o r ism  o f the T h ir d  A d liy i iv a ; b u t th e r e  w e do n o t fin d  the  
explanation o f all th at w o  h a v e  y et to k n ow  a b o u t D u ty . F o r  th is  reason , th e  V a r t ik a  

tak es th e  w o rd  "  Q gshalak.Hhana ”  to m ean  th o  com p lete  body o f  th o  aph orism s,

|(f) ) ■ : <SL
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to the former. The word “ Ooahalaksh&na'’ (the remaining definition) 
refers to the complete treatise.

124. “ It is only what k  known (to some people) that is capable of 
being known (by others) ; while wliat is already known is not desired, (to 
bo known). (On the other hand) what is not known (to the people) being 
incapable of being known, (it would not be desired) all the more there­
fore (with ‘i view to meet this difficulty) the If li ashy ft has thus declared ,

125. Duty is to be enquired into, on accounted doubts (with regard 
to it), and also because of its leading to bliss, A tiling with regard to 
which there were no doubts, or which did not load to a (desirable) end, 
could never bo enquired iuto,

126. In the matter of the form, &c., of Duty there are two questions 
(with regard to its) ‘ Pram ami' (the means of knowing it) and ' Rupr '
(its proper form) ; and by means of these two, these preliminary questions 
are settled in this (1st) quarter (of the 1st Adhyaya).

127-28. Even when the Veda has been proved to be the. only means 
of knowing Duty,—with regard to the ascertainment of the meaning of 
Vedio passages, there is no agreement among learned people (lit. ‘ people 
knowing many things’ ), on account of various (kinds of) doubts. • Some say 
“ this is the meaning,'’— some: “ not that, but this ”  j— and it is also for 
the settlement of these (differences of opinion with regard to the meaning 
of Vedio passages) that the treatise, subsequent to this (1st PSda), has 
been composed.

Thus ends Aphorism I of Adhyaya I, Pada i,

<SL
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aphorism n. 21

A P H O R I S M  II .

w Duty is a purpose having Injunction for its sole authority 
(means of conceivability) ” (I-i-2).

1 . Duty in general having been established, its authority “ Injunc­
tion*' it  now explained j thence are its form, etc., known j and in this 
aphorism, it is the form that is described.

2. Both are signified by a single aphorism, through direct significa­
tion and implication; the form of Duty having boon mentioned (directly), 
its authority comes to be signified by implication.

3. The affix becomes capable of Unjoining, only when supplied with 
all its requirements, in the shape of ‘ what ’ and the rest. Hence in this 
system the sentence which urges (to action) is called “  Oodana ” (Injunc­
tion).

l  “ U s  -proof of Injunction  - T h e  d e c la r a t io n  >f V e d a  o s  th e  b a s is  o f  D u t y  ia 

in  th is  fo r m  : * D u ty  h as t h e  V e d a  fo r  i t s  a u t h o r i t y ,— th e  V e d a  a lo n e  is  its a u t h o r i t y ,—  

a n d  t h e  V e d a  is  s o le ly  a u t h o r it a t iv e , it  c a n n o t  b e  o th e r w is e  ■’

'‘ Form f e i ”— is .,  t h e  fo r m  a n d  th e  s p e c ia l  fe a t u r e s  o f  D u ty . T h e  f o r m  is  

e x p la in e d  in  th e  fo l lo w in g  m a n n e r  : T h e  d e c la r a t io n  o f  t h e  a u t h o r i t y  p o in ts  to  th e  

** A g n ih o b m . ”  & o ., a s  f o r m i n g  p a rt o f  t h e  a u th o r ity -— th e  V e d a ,  a s  p o s it iv e ly  r e p r e s e n t ­

in g  “  D u t y . "  T h e  p a r t ic u la r  fe a t u r e  is  e x p la in e d  th u s  : T h e  s p e c ific a tio n  t h a t  V e d a  

a lo c o  is t h e  a u th o r ity  i m p l i e s  t h a t  th e  c h a r a c t e r  o f  D u ty  b e lo n g s  to  “  A g n i h o t r a ,”  & c  ,

» a  fo r m i n g  p a r t  o f  th e  V e d a ,  a n d  n ot to th e  w o r s h ip p in g  o f  t h e  C aifcya, & o .

a “  Both ”  — th o  F o r m  an d  th e  B a s is . T h e  fo r m  o f  D u t y  h a v in g  b e e n  d e c la r e d

to  bo t h a t  w h ic h  o cc u rs in  t h e  V e d a , th is  v e r y  fa c t  im p lie s  t h a t  t h e  V e d a  is  t h e  B a s is  

o r  A u t h o r ity  o f  D u ty . T h i s  K a r ik h  r e fe r s  to  t h e  p a s s a g e  in  t h e  B h i s h y a , w h e r e in  i t  is  

d e c la r e d  t h a t  th e  tw o  q u e s t io n s — " w h a t  i s  D u t y — a n d  w h a t  is  i ts  B a s i s ” ? — arc 

a n s w e r e d  b y  th o  p re se n t a p h o r is m .

S “  Coduneti kriyayah pravartaham wcanamahnhf’— B h i s h y a .  I n  c o n n e c t io n  

w ith  th is , a  q u e s tio n  is  r a i s e d  w h e th e r  t h e  “  u r g in g  e x p r e s s io n  ”  is  th e  A f f i x  ( t h e  

P o te n t ia l  I m p e r a t iv e ) , o r  t h e  E o o t i t s e l f ,  o r  the1 * * * S w h o le  sentence ?  T h e  k a r ik a  a c c e p t s  

th o  la s t  a lte r n a t iv e . I n  a l l  In ju n c tio n s , w e  r e q u ir e  th e  f o l l o w i n g  th re e  f a c t o r s — (1 )

Wh-it ?— i.e.. w h a t  is to  b e  a c c o m p lis h e d  j ( 2 )  By what ?— i.e., b y  w h a t  m e a n s  i t  i s  to  

b e  a c c o m p li s h e d ; a n d  (3) Mow?— i.e., b y  w h a t  p r o c e s s  i t  ia  t o  b o  a c c o m p lis h e d . I t  is  
o n ly  w h e n  t h e  P o te n tia l I m p e r a t i v e  A ffix  in a c c o m p a n ie d  b y  a ll t h r e e  th a t  it  is  a b lo  to  

u r g e  a  p e r s o n  to  a c tio n  ;  b u t  it  is  o n ly  b y  m e a n s  o f  th o  c o m p le t e  s e n te n c e  t h a t  th o  

th re e  r e q u ir e m e n ts  can  b e  fu l f i l le d . H e n c e  t h o  sentence is  t h e  o n e  u r g in g  a g e n t } a n d  

a s  su c li , i t  is  n a m e d  fl C od  a n d  ” •— I n ju n c t io n ,
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4. “ That Injunction alone is the authority ” and “ Injunction is. only
authoritative ..both these facts having been ascertained with regard to
Duty, (the author of the Bhashya) thinks it to be wanting in something, 
and hence he has slightly touched upon reasons, with regard to the aforesaid 
foots,

5. Inasmuch as authoritative character is possible only to the Word, 
lie has also pointed out the incapacity, with regard to such objects (as the 
past, etc,), of Sense-Perception and the rest, which is to be described here­
after,

6 . Even with regard to purely non-existing objects, tho W ord brings 
about some conception, .And consequently, in the abseuce of any discrep­
ancy, authoritative character .must be accepted to belong to it by its very 
nature,

7. The Bhashya has explained the word “  Oodana” as signifying 
“  W ord ” alone ; for no t! Injunction ” ever treats of the past &o.

8. So long as “ W o r d ” (in general) is not established by means of 
the preclusion of the operation of the senses and the rest,— how can there 
be any opportunity of (speak eg of) a particular form of it ?

9 -10, (The word) “ Lakshana” may signify either cause in general, 
or the instrumental cause, (of right notion). And as the instrumental cause 
(he., if we accept this alternative) has been mentioned, either the word or 
the conception of the word, or the meaning of the word, or the comprehension 4 * * * 8

4 w Codana hi bhistam hhavishyuntam #’c . ..... ncenyat bincanendriyam,” —Bhashya-
T h a t  In ju n c t io n  a lo n e , a n d  n o t h in g  e ls e , is  s u ff ic ie n t  a u th o r ity — s u c h  b e in g  th e  s e n s e  

o f  th o  a p h o r is m , t h e  B h a sh y a  q u o te d  b rin g s  o u t  a r g u m e n ts  i n  s u p p o r t  o f  t h is  v i e w  j 

b e c a u s e  ft m e.ro  d e c la r a tio n  o f  a  t h e o r y  w a s  c o n s id e r e d  w e a k . T h e s e  a r g u m e n ts  a r o

to  b e  b r o u g h t  o u t  in  fu ll d e ta il in  t h e  fo l lo w in g  a p h o r is m s .

I  T h e  p a s s a g e  “  bMtam bi'.avishyantmn A c . , ’ ’ m e a n s  th a t  O o d a n a  c a n  a lso  t r e a t  

o f  su ch  o b je c t s  j b u t ,  a s  a  m a t t e r  o f  fa c t , n o  O o d a n a  i s  e v e r  fo u n d  to  b e  t r e a t in g  o f  

t h e  p a st  j h e n c e  “  O o d a n a ”  m u s t  h e  ta k e n  h e r e  n s  s ig n i fy in g  “ w o r d .”

8 W h e n  t h e  a u th o r ity  o f  S e n s e -P e r c e p t io n , & o ,, h a s  b e e n  s e t  a s id e , w e  a r e  t o  

p r o v e  th e  a p p l ic a b i l it y  o f  a  p a r t ic u la r  fo r m  o f  a u t h o r i t y  (m e a n s  o f  r ig h t  n o t i o n ) — in  

t h e  sh a p e  o f  t h o  “  W o r d  ” — w it h  r e g a r d  to  p a s t  a n d  fu t u r e  o b je c ts , A n , B u t  a s  y e t  w e  

c a n n o t  a s s o r t  t h is  o f  I n ju n c t io n , w h ic h  Is o n ly  a  p a r tic u la r  f o r m  o f  “  W o r d ,”  A n d  

fu r t h e r , th e  a s s e r t io n  o f  a p p l ic a b i l i t y  to  p a st  a n d  f u t u r e  o b je c ts  & c ., r e f e r s  to  “  W o r d  ”  

in  g e n e r a l, a n d  n o t  t o  a n y  p a r t ic u la r  fo r m  t h e r e o f , T h u s  th e n , t h e  s e n s e  o f  th e  B h a s h y a  

c o m e s  to  b e  t h is  : In ju n c t io n  is  t h e  a u th o r ity  fo r  D u t y  ; b ecau se  a u t h o r i t a t iv e  c h a r a c t e r  
b e lo n g s  to  t h e  1 W o r d , ’ as i t  H as th o  c a p a c ity  o f  p r o d u c in g  c o n c e p tio n s  e v e n  w ith  r e g a r d  

to  su ch  o b je c t s  a s  th o  p a s t , fu t u r e ,  & o ., a n d  I n ju n c t io n  too  is  o n ly  a  p a r tic u la r  fo r m  o f  

t h e  W o r d ; t h e r e fo r e  i t  is o n ly  r e a s o n a b le  th a t  t h is  s h o u ld  be t h e  s o le  a u th o r ity  f o r  
D u t y , w h ic h  i s  s u p e r -s e n s u o u s .

9.10 T h e  I n s t r u m e n t a l  c a u s e  is  o p tio n a l, d e p e n d in g  u p o n  th e s p e a k e r ’ s w ish  ; h e n c e  
t h e  v a r io u s  a lte r n a t iv e s  o f  o p t io n  a re  p o in te d  o u t ,

" l .f  the preceding ones $’o. ” — W h e n  e i t h e r  t h e  W o r d , o r  i t s  C o n c e p t io n , o r  i t ,  

M e a n in g , is  a c c e p t e d  as th e  I n s t r u m e n t a l  C a u se , t h e n  t h e  r e su lt  a t t a in e d  is  th e  c o m p r e ­

h e n sio n  o f t h e  m e a n in g  o f  t h e  s e n t e n c e )  a u d  w h e n  th is , la s t  is  t a k e n  t o  b o  th o  c a u s e s  
th e n  th o  r e s u lt  is  iu  th e  sh a p e  o f  A c c e p ta n c e  or  R e je c t io n ,
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of the meaning of the sentence. When the preceding ones are the means of - 
right notion, then the character of the result belongs to the last.

I I  I f  the word “ Laksliana ”  be taken as used in the sense of 
“  conception,” &c , then the mention of “ Oodnna ” would, indicate its effect, 
and also the effect of that effect;

12. I f  however (the word “ Lakshana ” ) he taken as used in the sense 
of came in- general, or in that of “ W o rd ” itself as the means (of right 
notion), then, in that case, the word “ Gotland” and “ Lakshana” would 
be co-extensive in their direct signification.

13. Later on we shall prove that the character of ‘ Doty,' belongs to 
the Material, Action and Accessory (of the Sacrifice, collectively). And  
though these are amenable to Sense-perception, yet it is not in thoir 
ordinary form, that the character of Duty belongs to them.

14. Because, of these, the capacity of bringing about auspicious 
results is cognised always through the Veda; and it is in this form (of 
being the means of auspicious results) that the character of Duty is said to 
belong to them. And as such Duty cannot be said to be amenable to 
Sen se-perception.

15. The mention (in the BhSshya) of “ Senses” is only a hint, in

11 “ Its  efeeV ’— i.e., C o n c e p tio n , th e  e ffe c t  o f  t h e  W o r d ;  a n d  t h e  .e ffe ct .o f  t h e  

C o n c e p tio n , in  t h e  sh ap e  o f  th e  C om p reh en sion  o f  t h e  m ea n in g  o f  t h e  s e n te n c e . T h i s  
k n rik a  su p p lie s  a n  a n sw e r  to  t h e  fo llo w in g  q u e s tio n  : “ I f  th e  w o r d  1 lu k s h a n a ’ b e  u s e d  

in  th e  sen se  o f  so m e th in g  o th e r  t h a n  th e  W o r d — b e .,  in  th e  s e n s e  o f  th e  C o n c e p t io n  
o f  th e  W o r d  h ow , th e n  c a n  it  be c o -e x te n s iv e  w ith  ‘ C o d a n a /  w h ic h  s ig n if ie s

‘ W o r d ’ ? ”  T h e  sen se  o f th e  r e p ly  is  th a t , in  t h a t  c a s e , ‘ C o d a n a ’ m a y  be e x p la in e d  

a s  in d ire c tly  in d ic a t in g —  n o t  th e  W o r d , b a t — its  e f fe c ts  <Ssc. & e ., th e  a fo re sa id  c o -e x t e n -  

eivencBS b e in g  e x p la in e d  per In d ic a tio n .
13 T h is  e x p la n a tio n  is  in  a c c o rd a n c e  w ith  t h e  v ie w  th a t t h e  S e n te n c e  c o n s t i tu t e s  

t h e  4 C o d a n a ’ — a s  d e c la red  in  t h e  B h a s h y a . A s  a  m a t t e r  o f  fa c t  h o w e v e r , in  a ll  c a s e s ,  

t h e  o n -e x te n siv e n e ss  is  through, d ir e c t  d e n o ta tio n . F o r  “  C od an a  ”  h a s  b een  e x p la in e d  
a s  ‘ th a t w h e re b y  a n y th in g  is  c o n c e iv e d  o f ;  ’ a n d , in  t h e  sa m e  m a n n e r , w e  can e x p la in  

“  C o d a n a ”  a s  ‘ th a t  w h ereb y  a  p e r s o n  is  u r g e d ’ ; a n d  th is  w ou ld  c o m e  d ir e c t ly  to  m e a n  

11 C o n c e p tio n ,’ ’ &o. ;  ns '.has b e e n  p oin ted  o u t  e l s e w h e r e C o d a n a  is  th a t w o r d , b y  
m e a n s o f w h ic h  on e h as th e  w is h  4 m a y  I e x e r t  ’ ; o r  it  m a y  be t h e  n o t io n  w h ic h  le a d s  

t o  such  e x e r t io n .”
18 “  M a te r ia l ,”  & o ., w ill b e  d e s c r ib e d , as “  D u t y ,”  in  th e  B h ls h y n ,  b e g in n in g  w i t h  

“  yn era grty.o-karah,”  a n d  th e se  a re  c e r ta in ly  v is ib le  t o  th e  s e n s e s  ;  as sn o b , i t  is  
n o t p ro p er  t o  r e s tr ic t  “  D u t y ”  to  In ju n c t io n s  a lo n e , B u t  th e  f a c t  is  th a t  i t  is  n o t  in  

th e ir  p e rc e p tib le  fo r m s  th a t  th e s e  h a v e  b een  d e s c r ib e d  as “  D u ty .”

16 T h is  k a r ik a  a n d  th e  n e x t , a n tic ip a te  th e  fo llo w in g  o b j e c t i o n : “ T h e  B h a s h y a  
o n ly  p rec lu d es th e  a p p lic a b ility  o f  th e  s e n s e s ; a n d  h e n c e  it c a n n o t h e  ta k e n  as r e s t r ic t ­

in g  D u ty  t o  C o d a n a  a lo n e ; b e c a u s e  a p a rt fr o m  S e n s e -p e r c e p tio n , w e  h a v e  still g o t  t h e  

a g e n c ie s  o f  I n fe r e n c e  & c ,”  T h e  first  so lu tion  o f  t h is  d ifficu lty  is t h a t  th e  m e n tio n  o f  

“ s e n s e s ”  is o n ly  a  h i n t ;  i t  in c lu d e s  all o th e r  a g e n c ie s  o f  k n o w le d g e — In fe r e n c e  a n d  
t h e  rest. T h e  se c o n d  so ln tio n  is  th a t  “ n a n y a t  k i n e a ”  m a y  b e  c o n s tr u e d  w ith  th o  

p re c e d in g  s e n te n c e ,— th e  m e a n in g , in  th a t  ca se , b e in g  th a t  “  o b je c ts , p a s t , fu tu re , & c . ,  

c a n  be c o m p re h e n d e d  b y  m e a n s  o f  C o d a n a , a n d  by nothing ehc."
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the mRm ev of the author of fclio aphorisms. Or we may disjoin f; K&nyai- 
kinca ” from what follows,— the meaning of the passage thereby becoming 
generalised.

36. And in order to establish the incapacity (of all other Mean® of 
Knowledge), there is a mention of “ Senses." Or “ Kinoa ” may ho tv. ken by 
itself— as signifying a question as to the reason (of the previous assertion).

17. Though Inference has its applicability to object* enunciated 
above (i.e,, past, &c.). yet with.oni the comprehension of relation, Inference 
itself is not possible.

18. In the case of Duty, however, there is no comprehension of the 
relation of any mark with either the generic or the specific (forms of 
Duty),— by which it could have been amenable to Inference.

19. “  But the ‘ Word ’ too cannot function, without a comprehension 
of relation.” Yes, (tlmt is the case with) the term ; but ‘ Duty ’ is denoted, 
not by the Term, but by a sentence,

20. The non-expresaive character of the sentence, as also the fact-of 
the meaning of a sentence being based upon the meanings of words in­
dependently of any relation, will be established later on.

21. “ I n a s m u c h  as the etemality, &e.t of the Veda have not yet been 
fully established, the Bhashya admits it to bo non-eternal, and thence 
brings forward the inauthentic character of the Veda, its being due to the 
preclusion, in its case, of the authority of a speaker."

16 The BMshya being explained as “  nothing else is capable; why is it so ? 
Because of t.ho incapability of the senses,” —the incapability of the “ senses implying 
also that of Inference and the rest; as these too are based upon Sense-perception.

17 Inference can treat of objects, past, future, unseen, &c,; hut still it depends 
upon the comprehension of a certain relation expressed in the Major Premiss, which 
stands in need of sense agency.

IS Wo know of mo mark or oharacterestic, bearing any relation, either with the 
generic form of Dnty, as such, or with its specific form, as "  Agnihotra,”  &o. And « 
comprehension of such relation (of the mark or the Middle Term with the Major Term, 
which, in the present instance, is “ Duty” ) is necessary in the Inferential process; 
hence Duty cannot, be said to he amenable to inference.

50 This Karikh anticipates the objection that “ the com prehension of the meaning 
of a sentence also depends upon the cognition of certain relations; and hence Duty 
also cannot he expressed by the Sent once.”  The sense of the reply as embodied in the 
Kfirikft, is that stjoh an objection would have been real, if we bad attributed expremve* 
ness to’ the ■ Sentence j ’ bat, as we shall show later on, no such expressive agency 
resides in the sentence,- all such agency residing in the meanings of words (making 
up the sentence), 'independently of any relations. All this will he explained m the 
*? TadbhutSdhikfti^tia.’ ’ (I-i-25 #  seq,).

51 Now begins the consideration of the Bhashya passage; uNanvatathabhu- 
tamapyartham vruydt codand, yaihd yatkincana kmkikam vacanam nadydstlre panca 
phalani saniiU tathyamapi bhavuti vitathyamapi bhavaii.” And against this it is. Urged 
that it was not propor for the Bhashya to raise this question; inasmuch the 
ordinary assertion quoted as an instance can never reasonably be brought forward m 
condemnation of Chodauu, which is eternal and faultless. The explanation given by

»
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22 . << It is always an object perceived by other moms of knowledge, 
that is got at by the W ord ; and like ‘ memory/ :po authority can belong 
to it by itself.”

23. “ Even in the absence >f the perception of an object by one’s self, 
it is only proper that there should be an idea based upon trustworthy 
assertion, because it is an assertion of a person, who is believed to have 
perceived the object.”

21. “ Without some sort of Perception, &o.,— either of one’s self or of
another person,— a “  word” has never been found to be true. So the same 
may be the case with “ Injunction/' also.”

25. “ Thus then, as even when producing a conception (t.e., mental 
representation), Fancy, &e., are no authorities by themselves, so we may 
apply the same rule to the case of Veda also.”

26. “ All Injunctions treating of Heaven, Sacrifices, &c., are false,—- 
because their objects are not supported by Sense-Perception, &c., like such 
assertions of Buddha and. others.”

27. “ Or again, because they are not composed by a trustworthy 
person, like the assertions of children and intoxicated people. Or, the 
authoritativeness of the Veda may be set aside, by reason of its eternalify, 
like that of Akaaa.”

28. “ And again, all Injunctions depend for their authority upon some 
human being; or else, by themselves, these could not be authoritative,—  
because they are sentences,— like the assertions of ordinary people.”

the Kiri leu is that ordinary people, nut knowing the eternal character of Chodana, 
might relegate it to the position of common assertions of humm origin, and an each 
would come to apply to it the rules and restrictions of ordinary speech. U nder the 
circumstances, it was only proper tu bring forward the objection in the Bhashya ; 
especially as the eternal character of the Veda has not yet been established. The Kfu-Tka 
also considers another alternative: granted that Chodana is eternal; even then it 
would cense to be authoritative, because the authority of the'speaker—whose veracity 
is the only ground for the authority of an assertion—ia precluded from this case, 
wnicn is held to be free from all human agency; With this view “ more so ”  has 
been added.

** Because Injunction is not said to be based upon Sense-perception.
26 fiy merely giving rise to some conception, the Veda cannot be said to be 

authoritative; because Fancy also gives rise to certain conceptions ; but it can never 
be said to have any authority ; and is never believed to be true. “ %  themselves 
i.e., devoid of any support in Sense-perception, Ac.

Thi8 KaVika brings forward a syllogsim in the formal style: “ Such cpscr. 
tions,”  ‘ "such” is added in view of the fact that the declarations of Buddha also are 
found to bo trns ia pertain places. “ Such not supported by Sense-perception, Ac.

5*1 I he drat half of the KarTka ia a Syllogsiin ; but the conclusion is the same 
ns that of the preceding argument. The second half presents the following syllogism :
“  Veda is niiauthoritati ve, because it is eternal, like Akisa.”

48 ! ne sena® of fhe first half is that ail Injunctions owing their authority to 
the persons from whom they proceed—and there being no such person in the case of 
the Veda—-Pm Veda can have no authority.

4 ' i ■ " '/ / /A '
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20, “ Or, the f\utholeifentiveilftfia of all'Words should be accepted ftS
•depending upon ' man ’ ;— because of its being connected with Words, jast 
as nnauthon'tativeness also (depends upon m an).”

SO. “ If the spea ker’s character be no ground of the an 1 holdtativeness 
of Word *,— then bow can their anaathoritativenass (untrastworthmess) be 
attributed to bis faults ” ?

81. “ Under these circumstances, whether there be a human agent or
not, the authoritat-U eness of the Veda is bard to be got a t ; and it is 
with this in view that the Bhashya has brought forward the objection 
beginning with ‘ .TSTarm.’ ”

32. “ The contradiction, here, applies to the assertion of Buddha also ; 
because from this latter also conceptions do arise. Hence the reply (to the 
above objections given in the Bhashya) is a fallacious or futile one.”

33. With regard to all conceptions, you must consider the following 
question : b Is the authoritativeness or n uauthuvitativeness (of any concep­
tion) due to itself or to something else ” ?

34». Because those that are by themselves false cannot by any means 
be proved, to b. true. Some people attribute both (an hbarifati ven ess and. 
its contrary) r (the conception) itself. Others attribute them to the 
proved excellences or discrepancies of its Origin.

35. Both cannot be due to (the conception) itself, because the two are 
mutually contradictory,— nor can both be due to something elso, because 
In this latter case, there would be no definiteness in the conception.

S® Itt reply to the a&ove objections, the Bh&shya has! “ It ill a mere contradic­
tion that you are assorting—that it 1 declares * and then ‘ falsely.’ ” The KarlkS 
objects to this reply, the sense of this objection being this : The meaning of the 
Bhashya is that anything that is uttered, and duly gives rise to a conception, can 
never he false. But, says the KarlSta, the assertions of Buddha also are found to 
give rise to certain conceptions; and as such, these would come to bo authoritative; 
thus the Bhashya fails to establish the sole infallibility of the Veda alone,--the only 
fact that it songht to prove.

SS This Karlku serves as an introduction to the reply to the objection urged fri 
the last Karikh. The questions in all these issues aro in the following forms : (1). la 
tho authority or otherwise of the conception duo to itaeU P (2) Aro both of these dm* 
to the excellences and -discrepancies of the source of the conception ? (3) Ib authority 
due to itself, and tho contrary to extraneous causes ? (4) Is nnauthoritafcivcmess due to 
itself, and tho contrary to extraneous causes ?

E4 in the second view, tho excellence of the source proves the authority of 
the conception and the discrepancy in tho source proves its unaufchorftativeness.

86 The moaning of the first half of the Karika is that the faculties of anthorun- 
firenees and its contrary aro mutually oouivndiotory; and as such, cannot belong to 
one and the same object. The second half means that if both bo held to he due to proved 
excellences and defects in the'cause, then a conception haring arisen, so long aa snob 
excellences or discrepancies have not boon ascertained, the conception cannot bo 
accepted as authoritative or otherwise,-—thereby being without any definite character, 
which is an impossibility.
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36. H o w  can i t  bo po ss ib le  th a t  a n y  one t i l in g ,  in d e p e n d e n t ly  o f 0,11 

e x tran eou s agency , sh o u ld  h ave  con fe rad icto ry ch a ra c te rs  ?  A n d  w h en  

d e vo id  o f both th e se  ch a ra c te rs , o f w h a t form, co u ld  th e  con cep tion  be ?

37. I f  “  n o n -co n tra d ic to r in e s s  ”  w ere po ss ib le  w ith  re g a rd  to  d if fe re n t 

con cep tio n s  ;— even th en , i f  n o th in g  e lse is  ta k e n  in to  co n s id e ra t io n , i t  
c a n n o t be a sce rta in ed  w h ich  is  w h ic h , and  w here.

38 . “ T h e re fo re  fo r  th o se  th a t  h o ld  t h e  u n a n th o r ita t iv e n e sa  o f 

co n cep tio n s  to  bo n a tu ra l (i.e , duo  to  th em se lve s), a u th o r ita t i veness m u s t  
depend  upon  so m e th in g  e lse .”

38-3©. 11 in  t h is  c o -m ic t io n , th e  fo l lo w in g  r u le  is  la id  d o w n :
* unau idtorita fe iveness, b e in g  a n e g a t iv e  fa c to r, can  neve r he du e  to t l ie  

d is c re p a n c ie s  o f th e  c a u s e ; w hereas a u th o r!ta t iv e a e s s , b e in g  a p o s it iv e  

e n t it y ,  i s  a lw ays  based u p o n  th e  exce lle n ce s th e re o f (i.e., o f th e  can o.) ’ ”

40. M I f  a u th o r ita t iv e n e a a  w ere in h e re n t  o r  natura l- ( in  co n cep t io n s) 
and  it s  absence a r t i f ic ia l {i , e ,, ex traneou s, to be  d e te rm in ed  b y  som eth ing ' 

els*.) th en  D re a m -co g n it io n s  w o u ld  be a u th o r ita t iv e , se lf-su p p o rte d  ; fo r  
w h a t  is  th e re  to  re fu te  t h is ”  ?

41. “  In  m y th e o ry , however* th e re  cam* be no a n th o r ita t iv e n e s s , in  th e  

ab sence  o f a  p a r t ic u la r  cause ; a n d  co n seq u en tly  th e re  is  no chan ce  o f th e  

a b su rd ity  o f a n ega ti ve fa c to r  (u n a u th o r ita t iv e n e sa )  h a v in g  a cause , in  the  

shape  o f  the  said, d is c re p a n c ie s .”

42 . “ T h e  e x ce lle n ce s  o f th e  Sense-o rgan , Ac-., a lone  ca n  be sa id  to  

be the cause (o f a u th o r ila t iv e n u e s )  ; b u t  the a u th o r it y  o f th ese  is  den ied , 

fo r  tw o  re a so n s ; (1 )  th e  o ccas iona l d iso rd e r  o f the- o rgans o f P e rc e p t io n , 

a n d  (2 ) th e  o cca s io n a l absence (as d u r in g  d re a m s) e ith e r  o f  th e  o rgan s  
th em se lve s , o r o f th e ir  c a p a b ilit ie s .”

43. d l t  i s  on a ccou n t of th is  fa c t  th a t  y o u  have  th e -m is ta k e n  id ea

8$ The first half of this is in reference to the view expressed in the-first half of 
the lust Kacika / and the second half refers to its second half.

That is, themgh one and the same coin option cannot be both, ye* the double 
character can be explained as referring to different conceptions, whereby the contra­
diction ceases. This cannot be; because, ovon then, if no extranoons influence is 
accepted, how could1 it be ascertained wbioh conception is authoritative and which not, 
and also iu what place it is one-or the other,

40 Conceptions being by themselves authoritative, even dream-cognitions would 
become authoritative, as these are also conceptions; nor can their anautbomativenes* 
be said to be due to discrepancies-; since, ns a negative entity, it cannot bur. be natural, 
as shown above.

41 Authorif-ativeness being due to a particular* cause, and unauthorita tiveness 
feeing natural to- a conception.—dream-cognitions would bo unouthorittttlve by 
themselves, until there appears some extraneous cause which lends authority to them.

>■" The sense-organs being the cause of the aathoritati veness of conceptions, 
—these being inactive during dream-, droam-eonsoioasness can have no authority. 
“  It ”— i.e., such cause.

I 4* Because, as shown above, the falsity (or nnanthoritativoness) of a conception
f is due to the absence of the excellences of the source of authority; and you mistake such
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that ‘ the rognition of falsity is due to rlisurepancios (in the danse)/
( As ft matter of fact) the invariable concomitance of discrepancies loads 
to (a cognition of) the absence of excellences; and this absence establishes 

■ the nnaiitboritsitivenesa of the conception/ 1
44. “ Therefore the parity of the canse most he admitted to be the 

njeans of the aut-horitativeness of a conception; while nnnnthorilnti veness, 
being natural, can only ho indicated by the absence of such purity/’

45. “  Through Invariable ‘ Concomitance’ and * Logical Difference’ 
also, nnattthoritativeness cannot be said to result from any discrepancy (in 
the cause) : inasmuch as this (discrepancy) is not found to exist in the 
case of a non-perception that is due to the absence of the cause (of 
perception).”

46. “ Therefore, inasmuch as there is no human agency,— or even 
if there is any such, because of the impossibility of any purity belonging 
to it,— there can be no loom standi for the Injunction ; and hence an 
authoritative character cannot rightly bo said to below.' to it.”

47. [Reply] You must understand that antboritntivenesa is inherent 
in all Means of Right Notion. For ft faculty, by itself non-existing, 
cannot possibly be brought into existence by any other agency ;

48. since it is only for the solve of its birlh (origination) that a 
positive entity requires a cause. And when it has once been horn (acquired 
an existence), its application to its various effects proceeds naturally out of 
i is el f.

49-51. If even on the birth (appearance) of conception, the object 
thereof ho not comprehended, until the purity of its cause has been 
ascertained by other m eans; then in all oases we should have to wait for 
the production of another conception from a new source ; for until its 
purity has been ascertained, the conception would be equal to nothing 
(he,, false). And this second conception, too, would he true only on the

absence to be the presence of discrepancies. The absence of excellence leads to the 
cognition of the negation of authority, which is natural.

44 Indicated by the absence of purity in the cause.
4ft Unauthoritariveneae is of three kinds : Doubt, Misconception and Non-concep­

tion. Some people construe the Karika thus: Ajvtine doshavyatireke’pi apnmdnydtnm- 
yat na dosha nimittam—“ Because in the case of Non-conception, even in the ‘ absence ' 
of any discrepancy, We find the 'presence' of unanthoritativeneas,—therefore discre­
pancy cannot be said to be the cause of anaufchoritativenoss,”

41 With this begins the refutation of the above arguments, and the establishment 
of the standard Mimansaka theory.

49-51 If even a rightly-produced conception should be made to depend upon the 
ascertainment of the excellences of its cunae, for the purpose of denoting its object,™- 
then, for the ascertainment of such excellences too, wo would need another conception, 
which would be duo to something other than the aforesaid cause; and so on we would 
have to proceed ad infinitum. This Karika proves the propriety of the Bhoshya :
" Vipratish ■ ddn midamuchyate bravitl vibatkanchiti; ”  for a conception that denotes some* 
thing is self-evident; and as s#ch( cannot be false.
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aaecrtaiariwni of the purity of its cause; and so on and on, there would 
be uo limit, (to conceptions upon conceptions).

52. in case, however, autbomafciveness be accepted to bo duo to (the 
conception) itself, nothing else is wanted (for its cognition). Because 
in the absence of any cognition of discrepancies, falsity ( unautiioritative- 
ness) beconns precluded by ifcsolf {uo., without the help of any extraneous 
Means).

53. Therefore the authoritative character of a conception, cognised 
through the mere fact of its having the character of “ cognition/’ cat) 
he sot aside only by the contrary naiuro of its object, or by the recognition 
of discrepancies in its cause.

5h Unauthorifcativeuess is three-fold,—  as being due to Falsity, Non- 
perception, and Doubt. Ftom among these, two (Falsity and Doubt) 
being positive entities, are brought about by discrepancies in the cause.

55. in the ease of Non-perception, however, we do not adroit the 
action of such discrepancies. Because for us all non-perception is due to 
the absence of cause,— just as you have asserted.

50. The fact of mere ITnuuthoritat.iveness being due to discrepancies 
doer not lead to any regrmw ad infinitum, as is found to be the ease with 
thu theory of the cognition of excellences ( being the cause of nuthorita- 
tivoness),-—-for us who hold the doctrine of “ Self-evidence/’

57. Un authoritative ness (falsity) is got at directly through tho

63 The truthful character of a conception is sot aside, (1) when the object denoted 
thereby U subsequently found to ho of a character contrary to that formerly, conceived 
o f -  ill the typical case of mistaking the rope for a serpent, when it hi found, cm 
examination, that it is a rope, tho previous conception of tho serpent is set aside; and 
(2J by tho recognition of a certain discrepancy in the cause— e.g., one suffering- from 
Jaundice, thinks the couch-shell to bo yellow; but. ns soon ns he recognises the disorder 
in his eyes, lie attributes the notion of yellowness to the disorder, and accepts tho 
con-h-shell as white, thereby sotting aside his previous conception.

M Th;s is aimed against tho argument urged above in Karika 88-39.
b6 ‘ Absence of tho cause”  (of cognition).
68 “ *'*»• UH who hold the doctrine of self-evidence ” may be construed as being the 

cause of the absence of any regresms ad infinitum. It is only when one thing is made 
to depend upon another of tho same kind, that wo have a regreeeu* ad infinitum. Con- 
a. qaently if we made nnanthoritativeness depend upon another nrmothoritntivo object, 
(as in the theory explained above, authority is made to depend upon another authorita­
tive thing), t hen alone could we hind ourselves in tho' *egres*m ad infinitum, hut, as a 
mfttt.nl of fact, we explain mmuthoiitati vencss as being due to discrepancies ’ (the 
contrary character of tire object of conception), which is authoritative, (as based upon 
Sense-perception j i and aa such this latter comes to be self-evident j and here the 
matter rests, and we are saved tho necessit y of assuming conceptions over conceptions 
ad injin.

id Hare is the conception of a snake with regard to tho rope. Now this conception 
is set aside directly by .mother conception in the form, •< this is a piece of rope ”  (which 
is control \ to the previous character of the conception). And undoubtedly one could 

i  no . or have the latter conception until the former had been set aside.
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“ Cognition (of ife contra,clictoi'y).” For, so long as Mho former is not sot 
aside, the subsequent 'cognition (of its contradictory) cannot be produced.

58. Though the cognition of the discrepancy of the cause is known 
to refer to a difforeut object ( not the object which is the effect of the 
cause), yet we have co-objectivity (of he two cognitions) as being implied 
thereby; and hence we have the preclusion of the former,— as in the ease 
of the “ milking-pot.”

59. But this rule applies only to those cases in which (with regard to 
the second conception) there is neither cognition of any discrepancy, nor 
any contradictory conception. In those cases, however, in which we have- 
any of these two factors, the second conception becoming false, the first
comes to be true.

60. But in that case too, the sluthoritativenoss is due to the concep­
tion itself, in the absence of any cognition of discrepancies. And in a case- 
where there is no such cognition of discrepancies, there is no reasonable 
ground for doubt.

61. Thus (in this manner) wo do not stand in need of postulating 
more than throe or four conceptions. And it is for this reason that we 
bold to the doctrine of “ Self-evidence.”

62-63. As a rule, the chance of discrepancies in. an Assertion, depends 
upon the speaker; and in certain places the absence thereof (i.e., of discre­
pancies) is duo to its having a faultless speaker; because the discrepancies, 
removed by his good qualifies, cannot possibly attach to his word. Or

r‘B There is a general rate for performing a certain rife by means of a certain* 
vessel 5 but in a particular case, there iB a special rnle, whereby, in that special-ease, 
the rite is performed by means of another vessel; and here both the rules are accepted 
as being coextensive in their scope, as having the common purpose of laying down a 
vessel for the same rite. In the same manner, in t he case of the cognition of yellowness 
with'reference tb the conch-shell,—though the preceding*, cognition of such yellowness 
has for its object the yellowness of the conch, and the subsequent cognition of the bile 
in the eyes (the cause of perception having the discrepancy of being jaundice) has for 
its object, the bile in the eye,—yet, in this latter case also, we must admit of a co- 
rxkousivoness of the scope of the two cognitions, as implied by their meanings. The 
cognition of yellowness leads to the cognition of the bile ; and ihis bile, being the cause 
of the perception of yellowness in white, is found to exist in the eye, and thereby leads 
to the conclusion that its effect—the perception of yellowness— is wrong; and this 
conclusion, of the idea of yellowness doing a mistaken one, contradicts the former con­
ception— of yellowness in the conch-shell; and hence this tatter is set aside, The 
implied moaning of the second conception is that “  there is bile in the eyes, and the 
presence of this bile has given rise to the mistaken notion o f yellowness in the couch- 
shell.

60 The second half guards against the following argument: rtas the first concep­
tion is set aside by the second, and this by the third; so, on and on we might go, and 
fmd every conception set aside by the one following it.”  The sense of the Karika is 
that it is only the recognition of discrepancies in the moans of the conception that sets 
aside the conception. ITenoe, when we do not come across any such discrepancy wo 
cannot reasonably doubt the correctness of the conception.
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®,?ll|n> it* Mo ubsanc© of any speaker, there could be no discrepancies, as 
these would have no substratum (to inhere in).

64. In (truthful) human (speech) we find two (factors)— absence of 
discrepancies, and (presence of) excellence ; and we have already explained 
that authoritativeness cannot be due to excellence,

65—60. Therefore excellences must be hold to help onl; in the removal
ol. discrepancies; and from the absence of these latter (discrepancies), 
proceeds t he absence of the two kinds of un&uthoritativeness ; and thus the 
fact ot (authoritaliveness) being inherent in Words remains untouched.
And inasmuch as the Word gives rise to a conception, its authoritativeness 
is secured.

6ti. *■ If the absence of discrepancies bo held to result from excel- 
lerices, then there is the same regressus ad infinitum (that you urged 
against us).”

f>< • (Not so) : because at that time (t.c.t at the time of the conception 
of the absence of discrepancies), we do not admit of any active functioning 
of the excellences, though they continue to be recognised all the same;—  
because in the conception of the absence of discrepancies they help by their 
mere presence,

68 'Then too, in the case of the Veda, the assertion of freedom from 
reproach is very easy to put forward, because there is no speaker In this 
case; and for this reason the nnauthoritativeness of the Veda can never 
even bo imagined.

69. Thus then the anthoritativeness of the Veda being independent 
of a speaker, your adoration of its Author is entirely out of place. For, 
such adoration could be possible only if you assume the Veda to be devoid 
of authority.

<'6 , Hence the mere tact of the Veda not having been composed by 
an authoritative author, ceases to be a discrepancy. Of' the syllogistic

SR M “ Tm  “ Contradictory Conception”  and « Doubt,” —“ Non-com
cejpium being out of the question hi a ease of «  Conception.”

Of the cognition of excellence were the cause of tho ascertainment of 
author 1 tativenesa, then even this conception would stand in need of another for its 
confirmation, and soon ad. infm„ but as a matter of fact, excellences help the ascertain* 
rm nt ot the absence of discrepancies only by means of their presence, which serves to
suppress the discrepancies, and these are not able to weaken tho Confirmed authority 
tivoness of the conception.

W The latter half is road by some MSS. as “ Kalpyen-atmarthata bhavet ”  ("thou 
tho assumption of such would lead to the fault of self-dopendenco-Pcf.g^ Princlii ” ) .

the meaning of this is that it is only if the Naiyiiyika bold the theory of the 
nnautbon at.veness of the Veda itself that he would require a shelter in its LaHibJo 
author. ho assumes. But then, this Infallible Author too would depend upon the

1 Vt  Irt M-r B F  0 HtS exi8tence 5 and tho infallibility of the Veda resting upon the 
infallibility such an Author,-the reasoning would become a case of arguing in a

{(I): <SL
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arguments urged against us, we sluill lay down coautor-argnmcjitH hi.no-

after.  . . .  ,
71. It is only human speech that depends for .its authority upon

another Means of R igh t Knowledge; and hence in the absence of the latter, 
the former becomes faulty; but the other (£e„ Vedie •lentenee) can never 
be so (on that ground).

72. Thus then, the very fact of the incompatibility of the Veda with 
other Means of Right Notion, constitutes its authoritative^ ss ; for if it were 
not so incompatible, it would only bo subsidiary (to such Other means).

73 In the case of the autboritativeiiess of other Means of Right K otioh 
also, the reason does not lie in their compatibility (with other Means of 
Knowledge) ; because more than one (Means of Knowledge), when treating 
of the same object, become optional alternatives; and hence the conception 
of that object can be duo to only one of these (and the other ceases to 
ho of any use).

74, The subsequent Means of Knowledge could only serve to specify 
the conception of an object, only in a case where the preceding Moans has
failed to rightly ascertain its nature.

75, I f  the authoritativeness of the subsequent (Means of Knowledge) 
were to depend upon the preceding one, then we would require one such 
means for (the sake of the authoritativeness of) every Means of Knowledge ; 
and as such we would never come to an end.

7 6 - 77. If you should admit of an inherent authoritativeness (self- 
evidence) in any one of these, then to what special cause is due your repug­
nance to (such inherent authoritativeness belonging to) the very first con­
ception ? And again, if mere non-support of other Means of Knowledge 
were the sole ground for unauthoritativeness, then a perception by the ear 
would have to bo considered false ou the ground of its not being supported 
by occuhir perception.

7 7 -  78. If it be urged that “ one perception of the ear could be sup­
ported by another perception of the same sense,”— then in the Veda also, 
there would be conceptions, by the hundred, closely following upon its utter­
ance (and these would support one another). In both of these {t-e., the

IS! “ Subsidiary” — to th e conceptions otherwise obtained, and not, in themselves
the means o f  any right notions.

15 ilc a o e  uuthoritativeneHa cannot be duo to  the com patibility o f the m ea n s, tt is 
inherent in th e  conception itse lf.

13 W hen, even in y ou r own theory, you  Rod it necessary to postulate the self- 
evidence o f  a certain conception  in  the end, in  order to avoid a r e g r m its ad in fin t tu m ,—  
why should you  not postulate such inherent anthoritacivoness in the very first co n ce p ­
tion and th ereby  avoid the necessity  of postu lating many interm ediate conceptions ?

18 In  the Veda, by frequ en t repetition, the conception gob at iu the first reading 
may he taken to  be the basis o f  the authoritative.-.ess of that obtained in the second 
reading, and so on, the V eda  w ould dually com e to mat upon itself, as Us authority.

1 f' ‘ ■ V
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perception of the oar, ns Wdlasthoconception'diemed front the Veda) thorn 
irf no conception prod need from any foreign means (of conception).

79. Juab as (in the case of the ear-perception) the ground of support 
may be ascertained to be another perception by the same sense, so too we 
may postulate a similar support in the case of the Veda also,

80. Therefore the conception that lias been firmly (and fully) brought 
about, and does not stand in need of any Support of other conceptions, 
must be accepted to be (truly) authoritative.

81. Nor is the anthorilativeness of “ Word,” &e., capable of being 
proved by Inference; so that, all conception is saved from any dependence 
upon other means of conception.

82. (O bj.): “ But Sense-Perception and the rest are not comprehended 
as that ‘ these are authoritative’ ; nor is it possible to carry on any business 
by means of such perceptions, when they are not comprehended as such.”

83. ( Reply): Even prior to comprehension, the Means of Right Notion 
had an independent existence of'their own ; and they come to be compre­
hended subsequently (as such), through other cognitions.

84. Therefore the fact of its being comprehended as such, does not 
in any way help the anthoritativene.sa (of the Means of Right N otion); 
because the idea of the object i.a got at through the former alone.

85. Even the unauthoritative Means would, by itself, lead to the 
conception of its object; and its function could not cease unless its 
falsity were ascertained by other means.

86. The falsity of an object is not, like its truthfulness, perceived by

81 If it were to be proved by Inference, then that Inference would require another 
Inference, in order to prove the instance cited therein, and so on ad infini.

83 All business with such means is performed'by thoir mere existence, even before 
they have been recognised as such means.

8* The. sense of the latter half is thus explained In the NySyaratoiIkara: "W o  
do not moan to say that aufchorifcativenesa is perceived on account of its connection with 
the conception; all wo mean, is that the authoritativeness of a conception lies in its 
conformity with the real state of things ; because upon such conformity depends the 
application of the words ‘ authoritative' and * Idea’ with regard to a conception. And 
this real state of things is perceived by itself, through tho unknown conception •, and 
there is no use of any other moans of cognition."

8t Even the nnnuthoritative means do not, by themselves, advertise thoir false 
character; in fact, they also lead to the right conception of the object in their own 
way. The idea of silver really perceives the shell to be a piece of silver. Thus too, 
an nnauthoritotivo means, by itself, signifies its own authoritative character and loads 
men to ant accordingly—the man taking up the shell, as apiece of silver. It is for tho 
detection of its nnauthoritat iveness and for preventing people from noting in accordance 
with it, that is need of another moans; consequently the imauthoritativeness of a con­
ception can never bo inherent; as it is always arrived at by extraneous means ; e.a., 
in the above instance, on close examination by the eye, the real character of the shell 
la detected, and the man throws it away.

t 83 This is levelled against the objection that the unauthoritatiyeness of the Veda
5
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its very first conception For the recognition of unautboritativoness, the 
only cause is one’s consciousness of the falsity of its subject itself, or of the 
faultiness of the cause thereof.

87. Thereby alone is falsify (of a conception) established; and by no 
other means. And the tmthfuhiess (or author! fcativenees of a conception) 
is proved to belong to the slate of its birth (i.e., is natural or inherent 
in it).

88. Therefore even in cases where falsity is proved by other means, 
those two (causes of falsity) should be noted, and not only certain points of 
similarity (with another false idea).

89. For one who would prove the inauthentioity of the Veda by 
means of Inference, who could avoid the preclusion (of Inference) on tho 
strength of the conceptions derived from the Veda P

90. I f it be urged that “ Inference is not to be thus set aside, because 
of the inauthorifcicity of the Veda,” then there results (tho fault of) *•* Keoi- 
procity ” (or mutual dependence) ; because apart from Inference you have 
got no other means whereby to set aside the Veda.

91. And the more non-perception of an object by other means of 
knowledge does not prove the negation of an object— e.g., taste, <fec. 
Because with these, it is a rule that their perception is due to the tongue,
&c,

92. If it be urged that “ tho perception of an object is due to the 
consciousness of one Sense, or means of conception,” then the same may be 
said to be the case with Duty also.

92-93. Even when there are (correct) conceptions produced from the 
Veda, if you assert that “ (the authenticity of the Veda) is not proved to 
me,” such assertion can only be duo to malignity,— and as such it is not 
proper for truthful people, And certainly thero can be no inanthendeity

m ig h t  a lso , in tho sa m e m a n n e r , be a rr iv e d  a t th ro u gh  e x tra n eo u s  m e a n s— e.g., the  
aeries o f  in fe re n tia l a r g u m e n ts  b ro u g h t fo r w a r d  ab ove , In  K a r ik h s  2 6  el, seq.

83 “ Similarity with another, If'c.”— as lias been done in the arguments brought 
forward against the authoritative character of the Yeda.

80 Yon depend upon Inference for setting aside the Yeda; and also for proving 
the falsity of tho Yeda; and it *6 only after this falsity has been proved that your 
Inference can have any force.

Because a certain conception is not supported by more than one means, that 
fact alone cannot prove its falsity. We do not mean to say that we do not accept 
Inference; and yet, in the absence of any other means of setting aside the authority 
of the Veda, we do not accept the preclusion of the Yeda. All that wo mean is that 
wo can admit of no Inference that goes against the Yeda.

M*i® The meaning of these Karikas is thus explained in the Nyayaratnnkara:
The authority of tho Veda has been proved to us; and hence we can never prove any 

fact that is distinctly denied in the Yeda; and thus Inference comes to be set aside 
by the denial contained in the Veda.” Ai d the present Karika urges that it is not 
proper for the opponent to deny the aut hority of the Yeda, when he can have certain j
mnnistaken and correct ideas through it.
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simply on account; of (your) malignity, or on account of the fact of its not 
conforming (with your own views).

91. Nor can authenticity bo proved merely by one’s own wish or 
command. For no one asserts the non-perceptibility of the pain due to 
fire-burn (which is not desired).

95. Nor can any desirable conception be authentic (simply because it 
is desirable).

95-96. Therefore like light, Veda being common to all persons, it is 
not proper to dispute its authenticity. The difference' (of the Veda) from 
the assertions of Buddha, &t>., will be pointed out hereafter. On account 
of the ini perfections of human agency there is every chance of the latter 
being open to contradiction,

97. While in the case of the Veda, the fact of its not being due 
to human agency, serves to establish its authenticity.

97- 98. If the Veda were of human origiu, then those that would 
declare it to be true, as also those that would declare it to be false, would 
have to postulate, without any grounds, its author, his excellences and 
defects, and its acceptance by great men, &c,, Ac.

98- 99. By the Mlmansakas. on the other hand, now, as always, 
nothing is postulated, besides what is directly visible (*.«,, the Veda alone 
by Itself).

99-101. Thus has the Bluishya set aside (all chance of) mis­
conception and doubt with regard to such a Veda, when it is found to bo 
giving rise to (true) conceptions. And the assumption of a faulty origiu 
of the Veda will also be set aside later on. Further, on account of the 
absence of human agency, there is not the least chance of the existence of 
the o (Misconception and Doubt) being over thought of (in connection 
with the Veda).

95-95 if fche production of cognition be fcho sole ground for authority, then the 
Scriptures of the Buddha would also come to be authoritative. But it, is not so; the 
case of these is different from that of the Veda in many respects—-e.g., jn point of their 
origin. The Buddhistic scriptures hare their source in human agency; and ns no 
human agency is perfect, there is every chance of there being imperfections in those 
scriptures, which, for this reason, could be safely contradicted. 1 fc would require a 
deal of ingenuity and equivocal reasoning to establish the indisputable perfection of 
human agencies, and thence that of the Buddhistic scriptures.

97-98 “ Acceptance b y  great men.”—The supporters of the Veda would refer this to 
the Veda, in order to prove its authoritative character. Its opponent, on the other 
hand, would refer the same fact to the support of his own scriptures, and thereby 
establish the nnauthoritative character of all other scriptures, the Veda included.

99-101 If the opponents of the Veda— which has been proved to bo eternal and 
faultless — declare its umwithoritative character to bo in the shape of Misconception or 
Doubt, then, we reply that all chance of Misconception and Doubt, with regard to the 
Veda, has boon set aside by the BhSsbya.

“  faulty origin” — any doubt ns to the existence of discrepancies leads to doubts 
witli regard to its authoritative character; and when the existence of such discre-


