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INTROD UCTION.

. ' .If)

n p ' j j j S  js the last volume of Mr. Johnson's projected 
I  ' Work on "  Oriental, Religions.” The first volume,

“ India,'* appeared in 1872. An intimate friend of the 
authoi of “  The Light of Asia,” one familiar with his 
thoughts, a fine scholar himself, a student, too, in this 
department, speaks of it thus: “ His [Mr. Johnson s]
sketch of Buddha and Buddhism is one of the profound- 
est, wisest, justest estimates yet given.’ Ih e  second vol
ume, “  China,”  was published in 1877. George lhple^ 
n. viewed it at length and heartily in the “  Tribune, 
praising the writer’s freedom from sectarian temper, and 
his devotion to the interests of truth. His fr.enu, Samuel 
Longfellow, noticed the hook in the “ Atlantic, rendering 
it no more than justice. Orofessor It. J.L ite !, ot Tubingen 
and Hong-Kong. writing in the “ China R eview ” of 
April 2 1, 1882, says of Mr. Johnson, whose death he is 
commemorating: —•

“  His volume on the Religions of India, which appeared in tdya, 
has been highly praised by Orientalists of Km'ojwan fame ; and 1 make 
bold to say that his great work on China will commend wsolf to all 
sinologists as a most, exhaustive, lucid, and correct estimate ot C iunesc 
thought and life. If it is due to Kdkins .to say that he has established 
for China her true place in philology, it is due to Samuel Johnson to 
acknowledge that he has frxed China’s  place in the history of Uni- *■



versa! Religion. . . . H I  add that Samuel Johnson^ method of inquiry 
was thoroughly scientific, that his sympathies were absolutely cosmo
politan, while essentially religious, and that he 1..id down the results 
of his most painstaking inquiries in a style which carries the reader 
right along, fascinating as it is by its vivacity and spark) ng lucidity, 
while intensely suggestive ancl instructive, I can hut wonder that his 
countrymen in the United States did not give him that place among 
the foremost writes, thinkers, and scholars of the present day which 

he so fully deserves.”

The Notes for the “ Persia” were begun in 1877. In 
February, 1878, he says in a letter: “  This theme is largest 
of all. 1 should call it Iran rather than Persia, but shall 
not. I am back among the cuneiform tablets and the 
sources, as I find more and more, of the religions history 
of the world, and especially of the great ‘ historic faiths.’ ” 
In February, 1880, he writes: “  I get on with my ‘ Persia’ 
a- well as 1. could expect, haying this winter been wrestling 
with the obscure and impalpable relations of Manichafism 
and Gnosticism with the early Christian Church. Now I 
am on the pleasanter track of the Sh&h^Niimeh, and at the 
doors of Sufism, etc.”

How early Mr. Johnson began his Oriental studies, it is 
difficult to tell with exactness. It could hardly have been 

' later than the winter of 1852-53 that he gave m Salem
the lectures that were the germ of these volumes, and 
nearly all of the time intervening ivas given to some aspect 
of the subject. He died in February, 1882, leaving the 

:/ “'P e rs ia ” unfinished, yet so nearly completed that a few
weeks of diligent work spent in revising, writing out a 
chapter on Persian poetry, adding a paragraph here and 
there, arranging and paging, would have, sufficed to per
fect his labor. The chapters are precisely as he left them.

: Not a line has been added or taken away. So much only
has been done as the necessities of publication required, and 
that was done with misgiving. The chapters on Zoroaster,

viii INTRODUCTION.
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.Mahomet, A lexander the Great; on Babylon* on Avestan 
Dualism; on Manicbaeipm and Gnosticism ; on tty,: Shd/i-
N h n eh ; the episodes on Aristotle, Cyrus, ilie Scletteidaj,.—
will interest and charm all'readers; for the style is elegant, 
the language 'glowing, the sentiment lofty, and the insight 
keen. I t  seeins hardly to have been a toil, so much lave 
was in it, so absorbing a consecration. This man certainly 
did not labor for money, for he was poorer for all he did; 
nor for fame,, of which he got little or n on e; but for truth 
alone, or for humanity, which can live only by truth.
“ Tile future,”  he wrote, “ must determine whether I was 
justified in undertaking so absorbing a charge. I  should 
shudder when I think o f its probable doom, did I not re
member that at least I have h ad  my rew'ard in the pleasure 
o f exploring the fields into which it has called me, and in 
.watching the flow of universal laws' through history. 1 
certainly can expect no other reward; and oh the whole 
am glad that I cannot.” How far the future will justify 
him remains to be seen. The reward he desired cannot, 
at all events, be taken away. It is, however, to be hoped 
that the reputation he.deserved will at last be; granted to 
him ; at least, that his unselfish-devotion will come to honor 
in the World o f scholarship, so that his personal friends will 
not be the only ones to revere his character or admire his 
genius. . \ j l>,

There is an-impression that Mr. Johnson’s.books are of; 
little, value because he was not an O rientalist,— that is, a 

-student o f .Oriental languages, who obtained his knowledge 
at first hand, from- original sources. The truth o f the 
assertion is frankly ^admitted. The writer, though he knew 
something of S, orient, was quite unacquainted with the 
language o f China or o f Persia, and had never travelled 

' in the East. For himself, he deemed this tit© disqualifica
tion for his task. “  I mean,” he said, ; f to be prepared-for
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the evil fame of attempting so much without knowledge 
o f the-.forty thousand characters o f the Chinese script. I f  
I knew these, I should know nothing else. In the way of 
psychological interpretation, I should be simply nothing.” 
A nd 'again : “  I  am after the la w ;  give me that, and I  Will 
ase it where L want it. But illustrative details, except in 
the actual world o f facts,— written details, — bore m e”  If 
the impression mentioned had been made only on the 
mind o f the general put,lie, it would be unfortunate; when 
made on the minds o f critics it is deplorable. Yet even so 
fair-minded a scholar as M ax Midler can lend countenance 
to this accusation. Mr, Johnson’s sincerity he cordial! y 
praises, as also his honesty and accuracy. In a letter to 
the; index,” after Mr. Johnson’s death, he pays the fol
lowing tribute to the deceased writer: —

“  What I admire most in Samuel-Johnson was' his not being- dis
couraged by the rubbish with which the religions of the East are over
whelmed, but his quietly looking for the nuggets. And has he not 
found them ? And has he not found what is better than ever so many 
nuggets, — that great, golden dawn of truth, that there Is a religion 
behind all .religions, and that happy is. the man who knows it in these 
days of materialism and atheism?”

Tins warm praise is gravely qualified by the preceding 
passage, which reads thus: —

“  Samuel Johnson’s knowledge of Oriental religions was at second- 
hand; and the little accidents that must happen to an .historian or a 
philosopher who writes on Oriental religions at second-hand are just 
those Hat most- exasperate Oriental scholars. . . . There arc few 
things in his volume on the Religion of India for which, at all events, 
he could not give chapter and verse, though chapter and verse may 
not always come from the right book.”

/ , c- ...E. --
Now nobody who knew Mr. Johnson can doubt that he 

was acquainted with all the books.there were, and with their 
. relative value. l ie  indeed took the greatest pains to verify
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Ms authorities.; he consulted the five or six best Oriental
ists in the world, who had tried their hand at translating; the 
literature of the Avesui, and he still complained that the 
versions were so unsatisfactory; his note-books show that 
he was familiar with Hariez, Hang, Spiegel, Darmesteter,
Lenorrnant, Sayce, .Rcriouf, Legge, Williams, West, the 
“  Records nf the Past,” the '• Sacred Books of the East,” 
not to mention the comparatively popular volumes of 
Eawliuson and Max Muller. That he could have added 
anything in their own field to the contributions of students 
like these, is not to be supposed. He was able to compare 
them one with' another, and divine the true meaning of 
texts, Where they were at variance.

As to the right boohs, scholars are not agreed. Different 
men will prefer different writings, according to their mental 
bias. Such a question is not to be decided by knowledge 
of a language so much as by intellectual perception, by 
tile power to , penetrate beneath the letter to the interior 
sense, and so to catch the genius of the people by a species 
of divination which distorts at a glance the real thought.
This (gift of insight, it is claimed, Mr. Johnson had, .in ex
traordinary measure. As he read, — and he was an im
mense reader in English, French, German, -™he .pondered; 
and, in pondering, hit upon analogies that escaped more 
sapient breakers of stones oh the road. In a letter dated 
May 26, 1878, he writes; “ I am well along in Assyrian,
Babylonian, and the rest of late Iranian discoveries- The 
interest of these cuneiform revelations in' their bearing oft 
Western religions,--which I find nobody, so far, among the 
investigators has, any idea of, — is surpassing.' His chief 
concern, was to find the idea, the chain of connection; and 
he was never satisfied till he had found it, and fairly put hi 1 
mind upon, it' He may have been mistaken; but the mis
take, if there was one, was intellectual rather than critical.
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A  more serious charge against Mu Johnson is that of 
writing with a preconceived purpose to establish a certain 
theory about religious development and religious creeds, 
a fixed philosophical view, which must of necessity warp 
to some degree the mental and moral estimates of the sys
tems he studies. How far the charge is just in any aspect 
cannot be determined. In the opinion of the present writer, 
it is not just to any harmful degree. The investigations 
were not prompted, in the first instance, by the desire to 
establish an opinion, but by an old interest in that class 
of learning. The theory was a result of the investigations; 
the reason, perhaps, why they were pursued as far as they 
were; an inspiration towards the making of these books; 
one explanation of the singular glow of the style that ani
mates the pages. The theory was .a cord on which the 
facts were strung like pearls, a connecting link between 
the thoughts; but it never dominated the facts themselves, 
or decided on the method of their selection, or put a rule 
on their interpretation. Occasionally the discovery of some 
point of view may have made him unduly enthusiastic, but 
the impression is sure to be corrected some pages further 
along, and a discerning reader can almost always make 
allowance, for the incidental exaggeration.

Mr. Johnson’s theory, — as it may as well be confessed 
that he had one, —  at any rate was broad, large, elastic 
in its character. It was not sectarian, even in the widest 
sense of the term. There was no partisanship in it It 
had the breadth of pure spirituality. The spirit of it was 
generous, not as being apologetic, but as being lofty and

... deep. The expositions are positive, and they an: noble,
they do not bind, but unbind; the}’ emancipate texts, 
cause obscure passages to leap into light, win forth the 
hidden wisdom of sentences. They do not stumble or 
grope, they use wings and fiy. There is a surprising

' ' ' ' >' V' . . r / s' ' x *
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exhilaration in them; and although the reader may now 
and then demur at the rendering of a phrase, he can never 
accuse the author of distorting evidence, or of leaving 
statements out of sight.

Moreover, the charge of having a theory must rest on 
Ewald, Baur, Renan, the author of “ Ten Great Religions;” 
in short on evrfity writer who rises above the level o f the 
commentator, exegotist, .or word-monger. The historian 
always has a theory. Gibbon had one; Macaulay had 
one; Fronde has one. An absolutely scientific account 
of anything complex is not to be looked for. Men with 
minds will use mind; and the use of mind cannot be had 
without some sort of tendency; and where,there is tend
ency there is bias* I f  the theory is comprehensive enough 
to include all the facts, it answers every sane purpose; arid 
if it is expansive enough to take in the foremost facts, it 
cannot soon be superseded. Mr. Johnson meets both 
conditions. He is both deep and high. To venture any 
estimate of his judgment of systems would be out o f place 
here. The volumes are before the public: the critics will 
express their opinion of the contents as they may deem 
wise. But it may be safely said that not one of them will 
get beyond him, or will throw a dart further than he has 
launched his keen arrow. No living writer has reached 
the length of his conception, very few come near it. Even 
advanced thinkers are behind him. “ It has cost me labor 
enough, that'is certain,” he writes to a friend; “ yet it is 
a labor o real love, combined with an intense souse: o f a 

■ great demand from the side of spiritual culture and higher 
relations of sentiment and imagination, in the present con
dition of the races calling themselves ‘ Christian.’ J  hope 
I have done something to stimulate these forces, and help 
toward the -grand interpretations of natural religion that 
are yet to come.”
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This volume, like the others, is saturated through and 
through with the religious spirit. It was written in the 
sen-ice of religion; not of religion, as commonly appre
hended, but as the best dream of the soul of Humanity 
of its possible attainment. It is all aglow with faith in 
God and with hope for man. His biographer tells us 
that Mr. Johnson’s oration on the Class Day of i.Tp “ was ' 
poetic even to rhapsody, ” the same language might be 
applied to these chapters. The writer deserves, as well 
as Spinoza, to be called a “  god-intoxicated man." When 
he speaks, of Law,. Order, Harmony, Beauty, he rises to 
ecstasy. The thought enchants him; his sentences burn. 
This, in fact, constitutes the chief fault, that is to be found 
in. the book. Some: will think the enthusiasm of faith 
excessive. -They will quarrel a little perhaps Over what 
seems to them an undue extravagance of euiogium in this 
place, and over an undue depreciation in that; over an 
unwarranted admiration of certain symbols, and an equally 
utrwarranted criticism of others. But a fault of this kind 
is as noble as it is uncommon. And when the effect of it 
is to inspire one with reverence for high sentiments, it is 
easily pardoned. An error that enlarges the mind is very 
different Irom an error that enslaves it,— even granting that 
an error exists, of which we cannot be sure in this instance. 
Professor Eitel is of . opinion that Mr. Johnson’s estimate 
of Christianity was experimental and practical, which gave 
him a knowledge of its deficiencies; while his estimate of 
other religions, being literary, was favorable to their ideal 
side Mr. Johnson’s acquaintance with Eastern faiths was 
acquired certainly from books, but his opinion of Chris
tianity was rather critical than experimental. A t least his 
appreciation of its character and ge nius was derived, quite 
as much from study as from observation.

Mr. Johnson was a teacher of the gospel of evolution.

1 fit m  8  t | | |  f il | »  |g | l | |  |  | | |  !H$f| | 1 | ) | | |
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Ileal! it a gospel; for, as he received it, it was so. With
materialism he had no sympathy. Such a doctrine was 
Mis abhorrence, the mark of his scorn and sarcasm. Ha 
says-:— ■ . ■

“ We ‘who Insist that there is no ‘ Supernatural'’ in the nature of 
things, that miracle is an absurdity or; its face, are Galled suptnmtural- 
istii by men who can digest, without a sign ' of wonder, such vtationa! 
or preternnuiral notions as those of a world of phenomena without 
substance, of things seen and touched without a faculty beyond under- 
’Standing to bridge the Way from idea! to real, of a bond philosophy 
based solely on calculations or on observed causes and effects, and on 
developing the whole conception of duty out of a synthesis of conse
quence . . . This contempt Of reason as. above understanding, of 
substance as against phenomena, this denial of direct or intuitive per
ception of realities.even the most universal, is certainly the. high road 
to materialism.”

It will be seen that Mr, Johnson was-'a transcendentalism 
and that he most: have been able to reconcile transcenden
talism with ev o lu tio n ,t» .o  systems which are generally 
supposed .to point in exactly opposite directions. He 
speaks in one of his letters of “ the over-haste of science, 
physical and-mechanical, to annihilate those sacred spaces 
and periods to which the personal virtues are more indebted 
than the times believe, for disciplines of faith, patience, and 
trust.”  To another friend he writes, in January of 1.882:
“  You know % find ho inconsistency between evolution and 
the original fundamental necessities of all thought, on Which 
the transcendental philosophy is founded. . . . What do 
men mean to do with the fmrndations that all freedom 
must stand upon, — personality, progress, transcendental 
perception and law? These are all forgotten in petty 
‘ crystallizations,’ or else mentioned only to be abused.”

The religion of Nature meant much more to hjm than 
it does to other men. “ There is a. spiritual ‘ Religion of

/dS* ' ‘ '> ’ tarr ,



. i ;? ( s i .
■ . 7 '  x v  i  INTRODUCTION.

N ature’ as well as ail unspiritual. , . . There, is .a vita l 
gladness fed by the healthful perception of the glory and 
beauty of God’s -works, -and of those inner motions that 
shape aK ways to good.” The glory and beauty-pf these 
works he was never tired o f exploring and interpreting.
H e delighted to think that mind itself, divinely as f e  esti
mated i£| endowment, “ is evolved, hot out of mere inor
ganic matter, but. from the universe as a whole. This 
whole, however, is infinite, and involves .inscrutable Stib- 
staiich, which, as recognizable only by mind, is therefore 
o f bftenature therewith. The Ip west physical beginnings 
are thus, in; virtue of the cosmic force by which they exist, 
actual.' mentalities or mental germs.” This conception is 
at the'foundation of these chapters on the ancient Iranian 
faith. The design of the volume, in so far as it has a de
sign apart from the endeavor to represent things; as they 
actually were, is to celebrate the dignity and scope o f this 
idea, to illustrate the advent of living mind into the uni
verse, to set- forth the potentialities o f the cosmos, so far as 
this can be done on the 'field'of .history.

: Mr. Johnson’s conception of Deity was peculiar, if not 
unique. H e vy,as not an 'agifttstic, although he did not pre
sume to dogmatize about the divine nature. He did not 
remand the thought of God to the region of The “  unknow
able,” and then devote himself to the. task of investigating 
the-appearances of the world. On the contrary, he began 
with Supreme Mind, and saw evidences of its working in all 
visible manifestations. He was rather pantheistic, decidedly 
more pantheistic than theistic ; but his pantheism had aiui- 
miui: cast that brought it close to m en’s sympathies, the 
adherence to pantheism is frankly avowed. In a passage 
quoted from Edgar Quinet, pantheism is heartily accepter 
as the hope o f the intellectual w orld; as being both vital 
and progressive, at once emancipating the human mind
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from m ental prejudice, and o p e n in g  befo re it a bo u n d less  

prospect: o f advance. B u t w hen ch a rg ed  with id en tifyin g  

G od  w ith  man b ecau se  he could not separate the tw o as 

essen tially distinct existen ces, he pron ou n ced  the in terpre

tation “  p re p o ste ro u s,; and m aintained that as p o la rities  
within th e  divine life, man b ein g th e finite and G o d  the 

infinite term , there w as eternal, th o u g h  n o t essential, d is 

tinction betw een them . M e co n tin u es; —

“ God going cut of man. ends, man, ends God also. For what 
would infinite love be, so drained of its natural object ? Infinite sel* 
fishness.is not God. What is left for. the, bridge to start from, and 
what should it lead over to ? But what if God be here already, in the 

nature itself that hopes, remembers, loves; that even grows by the 
inevitable lessons of folly, weakness, vices, crimes'? B y what mys
terious, unfathomable energy do. we live and move ? fhe ever-flowing 
tides that sweep,through human life, calm or thrribie as character shall 
make them, the mysteries of good or evil, - -  what but these are the 
deeps man watches and explores, till he finds within them that trans
cendent purpose and eternal love which he inwardly means by die 

. word •God. ? ’ ; '

A n d  acpf.n : -—

“ The hove »ve feci, the truth v.e pursue, the honor we cherish, the 
moral beauty we revere, blend in with the eternity of the principles 
they flow from ; and then, glad as in the baptism of a harvest morning, 
expanding- towards human need arid the universal life of ms a, our souls 
walk free, breathing immortal air. That is God., —- not an -object; but 
•in experience- Words are but sym bols; they do not define. ■ We 
sav 1 Him.’ ‘ I t ’ «rere as well, if ‘hereby v c  mean life, wisdom, love.

. All words are but approximations : the .fact, the experience, remains 
the same. . . . The transcendental law becomes 'impulse and uapin 
tioft. Stirred by its ceaseless presence, men listen to the native affir
mations of Mind ; I am knowledge, and the medium o f  knowledge; 1 
am inspiration as well as tradition; the instant tire as wo1! as the in
herited fuel of thought j primal as well as resultant; infinite as well, as 
finite.”  ,
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This language makes Mr. Johnson’s meaning clear to 
discerning minds. Deity, in his view, is anoli.w - name for 
Substance, Unity, Law, Cause. The ordinary intelligence 
may not take in the conception, but with him it was vital, 
and meant a good deat more than the current theism im 
plies. The idea exalt. d God as well as man; for it stripped 
away those accessories of personality, —  or as some will 
say, of individuality,— which render so difficult of ideal 
comprehension the thought of the Absolute Being.

It would be a great mistake to suppose that this faith 
chilled in the smallest degree his human sympathies. On 
the contrary, it quickened them ail, making them intense 

H as well as spiritual. His zeal, patience, breadth, fortitude,
hopefulness were in large measure due to it. The fol
lowing extracts from letters to friends in bereavement 
show how warm, it kept his heart ; —

“ I wish I could tell you how firmly I believe that feelings like 
these, so often treated as illusion, are true, are of God’s own tender 
giving; that in them is the very heart of his teaching through the 
mystery that we call death. Our affections are forbidden by their 
M aker to doubt their own immortality. What protest they,make 
against the destruction; of what is still 'intensest reality to them, 
when all that the senses could hold by is gone forever ! ”

“ This loving care that folds in our little lives, how near it comes 
when we need it m ost! I fed  as if it held you now in a ■ tenderness 
such as none of us can know, and none know how to ask for ' ‘ The 
right will be light about you,’ calling you to what trust-like sleep, 
bringing out holy eternal stars 1 . . . This life that has been with you 
so long, close within your own, must still be yours, . . . Soon may the 
infinite motherly love make the heavens open where they are most 
darkened now, and the angels-descend fits your saddened home ! ”

“ I know how much your sister has been to you. . . . And nowit 
will all be spiritualized and made part ol your eternal life. And you 
will know how to reap its still, ripe harvests, and to make them cheer 
and refresh a world that needs nothing so much as spiritual faith.”

I learn that the gentle sufferer who has so long been made happy
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by your devoted care has heon called into those interior spheres where 
indeed the calmness and sweetness of her spirit have already seemed 
to you to be dwelling as in its constar. home. Out o! your mortal 
sight, but still in the arms of your u(changeable trust and love.
There, too, her home.”

And such as these were his meditations; — j i

l( Through all the mysteries of our earthly lot, we would ever feel 
ourselves embosomed- in the Infinite. Strength and Peace, that:.with 
fatherly .wisdom and motherly tenderness upholds and grades xis, like 
stars in the sky, through our changes of night and day, of simshine 
and storm.” , ' ■ ' ,  . :Ui-/;UU:;p?|

“ We would strive ever to commit ourselves to the serene and 
perfect laws that guide our human destiny, assured that what our 
nature appoints must be better for us than-aught else we can-desire 
br dream.” " ’ i i ,T> 1, 1 -l)f

Whether we walk in the morning- light .or in the night shadows,— 
over, around, and. beneath us are spread these Everlasting Arms. . . .
How real becomes the unseen world, no longer unfamiliar, but warm
with the treasures and light- of home ! How we look through the half-
opened gates into its glory and its peace, where the innocence and
beauty oi childhood must dwell in the life of which they are the image s
«nd riie ties that have been broken must be preserved in the love that
made them ours ; and the powers we- would have trained here must
be unfolded in the same care that inspired our striving, and will not let : -
it be in vain! ” : ;

iNow one can understand how this worshipper o f the 
universe Cou-ld write the hvmn be Trtrtj mi, --

‘ ‘ Father, in thy mysterious presence-kneeling,
Fain Would our souls feel at! thy 'kindling love.”

riiere was no distance between belief and feeling, no oppo- 
sition of heart and beach This volume has herein a deeply 
spiritual purpose.

M. Renan, ™  the sceptic, — in his “ Souvenirs,’’ says ;
II se trbuve que Ids plus beaux: rfiv.es transports. dans le-
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domaine des. fails, avaient etc fimestes, r t  que les chases 
hutwines ue cotnmencbrenfc h inieux aller que qitand Ip..' 
ideologues' cesserent de s’en occttper, Je m’habituaia des 
lors a suivre uric r&gle siiiguliere, Lest de prendre pour 
meh jugemeats pratiques le con1.rppied> exact de mbs 
jugerncuts tlidoriques, de ne regarder pom me possible que 
ce que centredisait mes aspirations.” A  singular rule in
deed ! Proper for a man without convictions. Samuel 
Johnson pursued exactly the opposite method. Nothing, 
in his '.judgment, was so practical as vvliat was most: ideal. 
He believed hi his finest dream, and tried to enact it; 
being persuaded that the shortcomings of- conduct were 
due to the absence of loftiness in the idea. The true (act 
was aspiration. All men, as he thought, responded to 
what was highest; and it was only because the highest 
was not presented - that they were cruel, mean, and base in 
their Hues It w as the aim of his existence to lift them up 
by revealing the divinity that was in them , and this he felt, 
he could do only by proclaiming the best he saw; and this 
he did always, the more persistently the older he grew.

Of the influence of this faith on his personal character, I 
'■cannot trust myself to speak. Here.is the language of his 
Intimate friend Samuel Longfellow, v ho has: written - his 

S ill memoir: illilttif|ftiIIfl§§ | l I f f f  ■"

a With us abides as a memory and an aspiration the genuine nobility 
of soul. With us remains, a sacred and secure possession, the pro■ 
found and' elevated thought-*,.. the .absolute faith, in God ; the clear, 
spiritual sight of things divine,, ideal, invisible, as the realitiesthe 
keen moral judgment of men and events, unti.ng.ed with bitterness.; 
the reverent' sensibility to all truly sacred ..things, equalled only by 
the prompt rejection of - all that only .pretended to be sacred ) the abso
lute.sincerity and sturdy independence in thought, speech, and methods 
of action, which, while res.pect.hi;'; the freedom of others, may not -always 
have been able to do justice to methods 'different front his own , the 
devotion to liberty la-all its forms 5 the unwearied search for truth, and

' • Go^x
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tHc Rt ̂ t|}y-firorking industry under the burden of bodily infirmity t̂hu , 
sensitive love of beauty in Nature and in a,ri, the. kindly sympathies ■ .•
afid warm attachments; the too modest estimate of hiiiv)e]£ and the 
cordial'recognition of the good work ami worth of others; the bright 
mirth; that lightened out of his habitual seriousness, — ail these 
things abide with iia> now that the voice is stilled and the hand 0 H W

. lifeless.'0 |||L i 1 ,, 1 '*vtdh

As much; as this all his friends will testify. One can only 
wish that the praise had been justified to those who were 
not his friends, by a few personal examples such hs M jjj
Longfellow could have adduced, had his sense of delicacy 
permitted. The story of Chari*:.- Lamb’s heroism .would 
be paralleled by Samuel Johnson’s, if all were known.. Of 
course, some of these qualities, — the basis of them ail 
perhaps,--w ere due to constitutional bias and tempera- t :
mpnt; but the superstructure was erected by his faith. Of 
this there .can be no question, as they who knew the than 
will bear , witness. These things are said here In order that 
the intention and true bearing of these books may not be 
misapprehended, The bearing of the faith on character 
was in this Instance very fine. }

The service rendered by such a man in  this age ot 
purely external literary activity is immense. Had he been 
a disciple of the current Christian philosophy, the morad 

. conclusions from his theory might have been taken fpr 
granted: but .as a teacher o f the opposite s c h o o l,  it is 
important that: the ethical results of his doctrine shoriki 
be exhibited. His interpretation of the cosmic icka is? so 
lofty, stimulating, inspiring; so full of cncoursfgetnen*- to 
every high spiritual feeling- so elevating and kmdjm$>— 
that one is glad, to • find hmi on that side, l i e  lifts the 
whole exposition into a sphere oi ideal faith. Although, 
not technically He is really a believer, and an enthusiastic 
one, The literal tramcendentalLt who holds that pertain
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primal truths are planted, fully fashioned, in the nature;of 
man, Ure corrected by this thinker, who declares: —

“■ Of coarse, lbe transcend o, taitsr cannot mean that at alt times 
and by a'il persons the truths now -ponded are seen in the sa'ne ob
jective nor even that the;/ are always Consciously recognized in
any form. He means that, being Involved in the movement of -inteni-- 
genee, they indicate realities, whether well or ill conceived, and are 
apprehended hi proportion as -man becomes aware of his own mental 
processes.” ' , - * '

“ It.is not easy to see how we can have intuitive certainty of .the 
continuafl.ee-of Chi' present form of consciousness in a future life ; still 
less of what awaits it in. a-future life. But it is certain that knowledge 
involves not only' a sense of union with that which we know,'put a real 
participation of the knowing faculty therein,A

‘‘ By intuition of God we do not' meat)' :a theological dogma or a 
'■ „ devout sentiment; we do not mean belief ia ‘ a God,’ Christian, or

) !,, V s other, — but that presumption of the infinite as Involved in, our per
ception of the .finite ; of the whole as implied by the part; of sub
stance behind ilJ phenomena; and of thought,a;j of one nature with 
its object, which the taws of mind require,-'and:which can be detected 
in conscious or unconscious forms,: through alt epochs and stages 
of religious belief.”

In the same essay on ^Transcendentalism M r. Johnson, 
■ discussing the intuition of moral law, says': —

“ How explain as a ' greatest happiness principle,’ or ar inherited 
product of1 observed consequences, that sovereign and eternal law of 
mind whose imperial edict lifts all' calculations and measures info 
functions ot an infinite meaning? And how vain to accredit 'or Jiflctibe 
to irevelatioa, institution, or redemption, this necessary allegiance to 
the .law of our own being, which is liberty and loyalty in one !

“ The crude evolutionist who believes in the production of the 
highpt by inherent forte of the lowest, who think, of the universe 
as fashioned from below upward, has a formidable opponent'in the 
man tvho is persuaded, that the world is fashioned front above down
ward r that all facts point h e a v e n j | ® h a t  wpftt w „ can know is but 
the process of creative mind.M ■ . G1'. r

n
M.*-; - .
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The ordinary rationalist who seems to be of opinion that ;TibtTtb'y;-; 
criticism will eventually <h throne religion, is confronted by 
a scholar who is fairly abreast of the foremost Students in 
this department, who reads all the books and hails literary 
discoveries with delight, yet who regards the work of oriti - 
cfotn as provisional, as removing rubbish in order lo :e.veal 
the walls of the “ city that has foundations; ” who pulls 
away incumbrances that, the “ house not made wath hands 
may to visible. 1 he present volume abounds in conclu
sions which may startle casual readers, but which have, no 
other intention than to bring the ultimate principles to 
light. They arc passages, not chambers, avenues to the 
land of promise, that better country which is seen from 
afar.

The real value of books like these consists in their idea 
as: well as in their knowledge. they are hot content to 
vindicate ancient religions from aspersion, — that has been 
done afrendy ; it has even become the fashion to do It, 
among Orthodox people., too (witness the new volume 
Called “ Tba Faiths of the World M) ; nor do they admit the 
excellence of ancient, religions in order- that they may show 
how much more excellent Christianity is as the culmination v ■
of all antecedent faiths. The argument of Mr. Johnson is 
that the old religions are steps in the ma‘nitestation of wuid, 
illustrations of the development of c&}isciousne&s• in man.
The present volume, the masterpiece ot the series, c xhtbits 
the evolution of the m o  ra h  sentiment, I he e x  tensive affili
ations of the Persian religion, its influence through M mi- 

;t cheisrn and 11nosticism oh Christianity, its speculative 
ideas and social institutions, make it peculiarly interesting.
No merely external study ol-dogmas and symbols,.no ctiti- 
cal knowledge of texts, is adequate to an appreciation of 
this. No partisanship, however generous, can do justice to 
it  The finest genius alone, fortified by competent learn-
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B  . ingf, can feel its full significance, In this aspect, Mr,, John
son’s 'account o f Oriental Religious is unique in design and 
execution. That it has attracted no more, attention is pos- 
sibly owing to the circumstance of its entire originality, 
Keifcher the general public nor scholars are awake to the 

■ worth of ideas much beyond the hnc of accepted thinking. 
$ fr . Johnsons absolute frankness, perhaps, repels more 
than if attracts ; but the time may com e-wb# merit like 
his. will be honored as it should be. Should that period 
arrive;- these three volumes will be welcomed as not only 

;hd!hdlv-;d:-h among the .best expositions of Oriental systems, but as 
the best and the first attempt at formulating the idea of 
intuilsctua! and moral evolution, by far transcending in 
power any work now submitted to the thinking world.

0 . B. F.
i B o s t o n , A p r il  i , 18 8 4 .

*
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I. ADVENT OF THE RELIGION OF PERSONAE 
WILL. — ITS ELEMENTS. ■ ’

I. SYM BO LISM  . . . . , .................................  s^34

An epoch when we become cons'cimis of ourselves as individuals, 5.
One. worships- at this stage a personal WML 6, A higher .stage 
bevand thfe, it, which an ideal m conformity with the eternal order , .

■ of the tuiiverive is worshipped, 6- The law’ of; history found in the 
topical qualities 61 Hindu, Chinese, and Semite, 6. Iranian vend- 
oration for persona! forces', the typical religion of Iran; elements 
oi the ,car,:ho.)stnan .faith ; the most significant the in'itmser f (cv of 
synwoitt?xpr£]fcwH) 7* ' Pirsohality the basis of symbolic repf'esfin- • 
yition, 8. We think in symbols; language is symbolic; art, science, 
politics, track* are tiioagiit, -dream, purpose symbolized, 9, Oi.tr 
nature the ground for conceiving of the world pthai|$: -as;' to>- 
*'1 dm< typieseuts to man that; which he is, i t . Man finds Images 
o£ in Nature because- 01 his own relations with theihfhjita, u ,

. An idol is a symbol, 12. jakveh and the “  Father” of Jesus inner- 
fect symbols of the inscrutable substance, 13 Religious symbols 
our human ideals taking external relations to us, 14. We as truly 
“  idolaters'” as the .heathen, tj.. The Moral Order of the universe 

' anclLaw symbol of -.the moral and spiritual In, the soul, 15. Sym<- 
bob the expression of harmonies between the soul and- the outward'

■ ■ world, id. The Tree a. symbol in all mythologies,' 16; Christian
symbolism- in Catholic Mariafcitry and Protestant Bibliolatry, \ j .  ■ '
ihe ediierence between ancient arid modern symbolism, 18. The 1 *1 ye 

n hlt<ber meanings of the cosmos in higher ideals in ourselves, ig,
FmiE-BYMBOL, tJOr34* Pyifclatfy common, to all religions., no, 21 

Solar mythology j  stage beyond-primitive fire-worship, 23, The

/NW ■ 1 ■ ■ ■
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’ L  fobop fin  ̂s$fer eulf dper than that of the sun. 23. The sense of

liberty explains the difference of fire symbolism among eftsterp and 
western Iranians, 24, The heroic legends of Yi'mk. Thra&oaa, and 
Kere$&<jpa, transformiuianuof Aryan symbols of the Solar 'fire, 2 $  26.
The gift of personifying abstract qualities displayed in the .Avesta;

/the Amesha-^pentas abstractions turned into gods, 27. Down to 
1 the present day the fife-altar of the Parsis the hearth of their faith, 

if. Other symbols had little value, 28., 29. Iran the true' fire- 
temple of Nature,'Jo. The Peis fan the iconoclast of religious 

.symbols, ,31. The individual the Jiving flame of Ahum, 32. The 
dame-symbol meant a spiritual power warring against evil,*33, 34*

IL ■ THE MORAL SENSE . ....................................... 37-50
The beginning of personality the advent of W'ill as a personal power; 

humanity advances by creating symbols of its own ideal experience; 
fire the ideal bond of man with the universe, 37, This epoch the 
true birth of the Moral Sense also, 37. The war of Ornuml and 
Ahriman a war of essential principles, 38. 'Differences between 
the Indian and Iranian regarded as of a very radical nature; but the 
■ theory unsatisfactory, 3#, 4f>* Austin Dualism of fight.and dark
ness of the Vedas also, 4.1. But the dark power not emphasized in 
the Vedas as in the Avesta, 42, The Dualism of the Aryan:.; ger- 
twin ant: of the Iranians positive principles warring for possession 
of the universe, 43. The sense'of this strife the result of external 
conditions, 44. In India the will bent before gods; in Iran bloodied 
into heroes, 45, The plateau of Iran suggestive of the war of ele
ments, 46 ; a fit arena for the hates of Ortnuzd and Ahriman, 47; 
a school for, the imagination an 1 conscience, 48. Good and evil 
creations, VendidM, i. 49. Such abstraction ancl personification not 
of an early .stage of culture, 50.

11 D EV ELO PM EN T .

I. AVESTAN  DUALISM . . . . . . . . . . .  53-105
In the faith of ZoroaSUr.. the old "fire-cultus a twofold personality,— 

Ahutatnarda and AngTiS-mainyus, 53. These two .spirits or prin
ciples. "'primeval .twins,’-' 54.. Powers of good aid Ahura:; 1 he hosts 
of falsehood and destruction war in the elements against them, £5* 
Unbelievers children of Ahriman ; Zoroastrians of AhtmVs crea
tion ; also there was a sense of moral reprobation or approval, 56.
From the oldest Githis to the latest Yashts a thousand years of 
growth,■ 57. The qualities at first blended in Ahura. became per-
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a. sons, — Vohu-toanS, Asha-vahista, Khshathnvvairya, Armaiti, Hatic- '
vatftt; and Ameretdt; against there are drawn up Ahrimaa atid las 
six spirits. ,>f evil, 5S- To these personal antagonisms correspond 
physical ones. 59. Animals pure or impure, by rigid rule, 'b, 61.
The paradise of the Avesta the transfiguration of labor, 62. A red :
gion that could make heroes but never a monk, 63. Profoundest of. 
antagonisms that of life and death ; life the fire worshipped ; death 
put far away ; no contact with its decay; the chief weapon of Ahiri-- 
ihan, 64.;.hut overswept of life by a: divine necessity,'65. The 
parallel with .Christian dualism in the-creation of'an evil- hurainity 
by Ahrtman, 66, Immortality not involved in transmigration ; or in 
absorption in Ahura, 66. Man’s worth divides the universe, and 
draws all powers to' the one side or the oilier; Satan an invisible, 
presence; resisted and ovaifcô ne by (t) the spirit of Ahura: (2) the 
•word or law of Ahura.; and (3) work, $7-69. The whole of this 
.spiritual armor summed up in the formula, — •'• rightness of. thought, 1
word, and deed,” 70. The A vesta’s theory of evil involved in free
dom. of choice, 71 ; the earliest affirmation oi human liberty as the 
substance of a religion,— toe first; genuine escape; from 'Fate, 72.
Does the A vesta affirm two equal forces ? 73. Qnnuzd and Ahri- 
rnan spring fl-om Zrvan-akarana, 74, The Author does not i|fnd pftfe 
Dualism : still less one.God in,the Avesta, 75. Ahura representative 
of Vanaia, 75; evil from Varena, not ti e sign of moral evil in the 
gdd, but of righteousness, 76. Evil every where inferior and second- 
ary, 77, 78. Ahriman regarded as a mere purpose of destruction; 
only one Supreme God, 79, So. Trust in Ahur.tmazda; feat of 
Ahfimhn. 8t. Fire shall burn away the dross of evil; hell Shall 
disappear,:S2, physical resurrection and judgment at the end of 
the world, 83. Ultimate destruction or conversion of powers of tvil,
84. Both solutions' in the modern FArsi church, 85, Old Accadiaa 
writings ■ con Ain no working, out of problem of evil, 86. . Assyria- 
Babylonian, Hebrew, and Christian eschatology a development; of 
Zoroastrian beliefs, 87. The grand thing implied in the Avesta the 
victory of good over evil, proclaimed in the conscience, 88, The 
theory of penal world-destruction held by Hebrews ami transmitted 
to - Christianity, 89, 90.- Zoroastrianism recognizes the strength of ' .9;.. : 
evil, the tragedy of sin and penalty, the martyrdom of heroism and 
love, 91-93. Then deliverance, both material and spiritual, 94-97.

Zrva'N-Aecara.va similar to Fate, 98. Hindu Destiny, 99'.' The 1 : ;
march of. the heavenly bodies, identified with Boundless Time, 106, 
lor.. These principles forms of heaven or the Sky. whence fhe 
Supreme God of; Indo-Europeans, lossy; 103. Worship of Nature

' ' ' <sc
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the sane and sacred track of humanity, 103. On this track lies the 
solution of Dualism, 103-105.

If. m o r a l i t y  o f  t h e  A V E S T A  iop-ifg

A  morality which ins <ts on the criminality of killing an otter as on 
the slaying of a man; trivial associations prove creatures pure or 
impure; the dog a centre of supers'itious awe. 108. A  confusion 
of physical and moral spheres; does not forbid a marked degree 
of moral earnestness ; the value 01 outw art! a< in purity of thought 
and will, 109, 110. Marriage and polygamy, ri2. All virtues in 
spreading the law of purify; the Iranians a chosen people to re
deem the world, 113, The “ pure man”  a priest; no offering of 
blood to Al.ura, 114. Caste never established in Iran ; yet au aris
tocratic tone in worship of Will even among early Iranians, u ; .  
The destiny of men and spirits hangs on the majesty of Truth 2nd 
the self-destruction of Falsehood, uCi.

HI- Z A R A T I I U S T R A ................................... ....  . rat-138

The obscurest figure in the line of Prophets and Messiahs, 120. His 
name cannot stand for any special individual, 121. Age of Zara- 
thastra running all the way from 6000 to 6ot> b .c,  122. Chief j*r-  
sonage in Avestan religion, 122. Median Magi doubtless deified

.............  Zoroaster, 123. Nativity of the Prophet is. another mystery, 124.
Zar.dhustriao idea or faith follows the track of Christ; in the early 
parts of the Avesta, Zoroaster hears Ahura as a man, 124. Ahiira 
commits to hi 1 the good of the world , not easy to set irate this 
stage from that of miracle 12.5. Later, one of the chiefs over each 
region, probably as priest plater still, benedict 'ons pronounced in 
hi ri ; future saviours his descendants. (26, 127, Mythology 
surrounded him with the usual halo of supernatural phenomena, 128. 
Doctrine of Zaratlmstra traceable back to the fifth 'century 'before 
Christ, 730. Zarathustra reformed the old Aryan, religion, 131. 
Difference between Veclic and Avestau relit,fins, Vedic worship of 
natural powers superseded by personal, interest, 132, A  transition 
from child JiJc in Nature to that of conscious will, 133. Iranian and 
Vadic religions may represent a long period of separation ; the ref
ormation, embodied in the Avesta not the work of one man, 136. 
Earliest OflhS'. not a fuli-formed system of faith, 137. Yet contain 
.1 consciousness of world-purpose, ethical and spiritual, 138,

IV . T H E  A V E S T A  L I T E R A T U R E  . . . . , . . 1 4 3 . - 1 5 7  

Twenty-one books or Noxks, treating of all possible subjects, probably 
mythical, 143. What has not been lost, confused and fragmentary,

H  f 1 anH$s ®sl| i  | Nn rd 1 ‘«v (,'f 1 1 m v V' ' §i| t
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143. Ojti A v c rta  had its origin in ensd&em trim, 144. Greetoarthors 
from the third century a  c. quo; Avesta, 145. S o  other'Bible it? so 
unsatisfactory a condition, 146. .Anqneril-Dupcrron’s j ioniser work 
in opening Avestan literature to Europe, 147, Bibles o ' the worid 
deposits o f religious history of races, 148. A vesta like the rest, 149.
Ysrpia made up of seventy sections o f hymn, praise, and prayer;
Vendiridd, twenty-two chapters of conversations 'betwei n Ahura and 
Zarati-.ustra ; Vispered highly ritualized invocations and prayers ;
V,edits tw enty-Lur nieces, earh in celebration of some gen ie;
Khordah-Avesta formula* for occasions and times, 15 0 -15 2 . Liter
ature of Sassaniaft. revival older than ritualistic portions of Av.csta,
152- •Sassanidas restored native religion, 15 2 . ' It blossomed into 
translations .of Avesta, 153. Physical force swept it* name almost 
out ofbeing, but iis soul passed into Mahometanism, Judaism, and 
Christianity, >54- Pehlevi' literature analogous to Old Testament 
compilation after the exile, 155, Shows little spiritualizing tendency 
like school - of P h ilo; yet Neoplatonic elements are discernible in

V . C U N E I F O R M  M O N U M E N T S  O F  T H E  A C C A D I A N
A N D  T H E  A S S Y R I A N ........................... 16 1 -2 16

Physical science involves historical antecedents ; mental evolution in
volves earlier stages and uinditions, 16 1. W e  are products of past 
as well as present, 16*2, 163. Uncompre-hended monuments of re 
mote ages dosed lips with secrets for the future, 164. A t opening 
of present century Babylon and Nineveh still “ h e a p s ;”  yet with 
hurts to thoughtful travellers ; the inscriptions o f IVrsepolis the 
starting point of discovery, 166. Th en  Calah rose from the heaps 
of Nimrud ; then Nineveh and Babylon, reconstructing h isto ry; 
in half a century Behistun and the rocks of Ju s a  and '.'an were 
serving a. purpose as important as the Rosetta stone, 167. Ten  
thousand d ay tablets of law, grammar, history, science, mythology, 
of fifteen hundred years, preserved for twenty centuries more, 168.
Original texts confirmatory and contradictory of Biblical records ; 
geography of Palestine, Arabia, and E g y p t confirmed from inscrip
tions, i f i .  Assyrian chronology in opposition to that o f the Bible,
172. Futile endeavors of harmonists, 1-74. Genealogy o f Genesis 
not indorsed, >75. Chaldeans-a tribe of Accadians ; authority o f 
Bertram uncertain; primitive civilization of Mesopotamia^ basin 
not Semitic, 1 ,6. Cuneiform script met requirements of western 
Asiatic civilization 5: Cl incse o f equal competency for the east of 
Asia, 178. T h e  two great systems of writing Turanian achieve-
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meats; both wonders in aarly civilization, 179. Cuneiform writing 
carried monumental literature of Turanian, Semite, and Aryan, r8o. 
Accadians invented: letters in primitive Mesopotamia, 181. Struggle 
of good and evil symbolized by light and darkness, 182. Accadians 
derived good and evil from one source, — Mul-ge, 183. Evil spirits 
in. the air and desert, and in the mind and body of man as disease, 
184. Jewish reverence for an ineffable Name from Accadians, 184. 
Hebrew and Greek mythology built on old Assyrian: a personal 
mediator in old Chaldean tablets, Silik-mulu-khi, 185. A  personal 
guardian attends every One ; the records of a civilization forty cen
turies old preserved, 187 Records of old Accadian kings ; their 
literature preserved in libraries ; literary capacity of old Turanian?; 
oldest epic called Izdubar, 188. Accaclian legends show percep
tion of cosmical order, 189. Accadian passion for literature, loo, 
Accadian observation began astronomical work of Sargon’s library, 
191. Commercial life of Babylon and Niroveh from this older 
civilization, 192. A  long advance on patriarchal institutions, 192. 
Assyrians transmitted Turanian wisdom, 193. Antiquity borrowed 
more from valley of the Euphrates than from that of the Nile, 194. 
Oannes and his Annedoti mythic civilizers, 195. Mouth of the 
Euphrates the old centre of law and culture, 196. Turanian, in
dustry corresponded to Assyrian passion :or military success, 197- 
Tribal exigencies created H an d  lid , Asshur and Jaiiveh, and Ara
bian Allah, 198. Symbols of gods, 199. Energy of the Assyrian 
art, 200. Assyrian art differs from Egyptian as a flame of fire from 
a pyramid of stone, 201. Tattle of domestic architecture or popular 
amusement has come down to us, 202. Kings and people not mere 
voluptuaries ; empires perish from destructive external forces, 203. 
The Semite possessed military prowess ; elements more suited to 
culture, of Turanian origin, 2.04. Assyrian kings permitted no rec
ord of their crimes or defeats, 204. Yet not mere scourges of 
mankind,: 205. The Semite’s passions , the voices of gods, 206. 
.Nebuchadnezzar sings of Merodach as the Psalmist of bis Jahveh, 
207. The king prayed directly; to gods, vet had faith in dreams 
of seers, 208. Spiritual part of man ip an underworld or raised 
to the heaven of the gods, 209- No law of retribution after death ; 
religious rites at the tomb, but nothing said oi ihe future of the 
departed, 210. The Assyrian, tike the Hebrew, interested in des
tiny on the earth, 2 tr . Accadian poem of the Descent, of Ish'.ar, 
212, Chaideo-Assyrian civilization a contrast to the Hindu and the 
Chinese ; Iranian nerve, Hindu thought, Chinese work, 2 13 . Sub
stance of the cuneiform records not realistic an:l positive; at once
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ideal and actual, 213. The religious form Of this mental type the 
worship of personal W ill 214. Our Assyrio-Cbaldean study opens 
this phase of world-development, the foretype of modern religions,
215, 216.

' '
VI. T H E  H E B R E W  A N D  T H E  C H A L D E A N  . . 219-278  

Babylon the “ key of universal history;”  moral ;• stinct not tracked 
to its human beginning in any one age ; the whole human cosmos 
implicated in every step of human growth. 219. Inspiration of man ,'p.
his natural relation to the Infinite ; Bibles, borrowers from older 
experiences; prophets taught from tire heart cl' humanity, 220,
Th< civilization ol which Babylon was the type now added to those
Of India and China, 220. Its ideal the deified personal Will, 3 2 1. :
Assyrian conquerors the youth of the impulse to enthrone W ill;
Babylonian influence upon Jewish civilization, etc., 222. Arabia
the ancestral land, of Semitism; Babylon its earliest school, 223. |
Myths of Semite, Greek, and■ Phoenician point to an Assyrio-Chal- .. .>
dean origin, 223-226. Babylonian, Phoenician, and Hebrew cos- '■:%
rnegomes, 226. Hebrew and Chaldean customs like those in
Accadian inscriptions, 227. Previous to Assyrian relations, much
in Hebrew tradition of -Canaan ite- origin, 228.. jahveh a sun-god,
228. El, Baal, am! Moloch meant merely lord or king ; the worship 
of Jahveh combined with theirs ; all worshipped: on the high-places,
33'> First-born offered to Jahveh, 230. Jahveh or Jahveh-EhVrim . .
of the Prophets of slow growth ; elevated above ail surrounding
deities 700 u. c . ; as the Assyrian* pur other gods under the feet of i
Assh'tr ; a step toward monotheism, 231. The Hebrews half ,„!a,
half Canaanite ; their Law a slow evolution •, early aspirations i f  the
Hebrews after a tribal god the substance of the Mosaic tradition
233- Jahveh the real God; did not imply positive monotheism or
exalted purity, 234. Jahveh of Isaiah grew from a beginning like
Afsshur of Assyria, 235. The majesty of righteous law came slowly
out of spiritual experience, 236. Hebrew prophets under a Divine.
possession ; an outside Will communicating to chosen instruments ;
the Semitic god a divinized king ; monotheism reached through a
sense of tribal or national unity, 237. Intuition of God does not M
teach any form of deity; simply the perception of substance higher
than phenomena, '.138. The Hebrews drew from the beliefs of
Babylon, 240. The Hebrew Sabbath of Aceadiau origin, 241. The
Genesis story of creation in the cuneiform tablets, 242. Derived
from the Chaldees. 243. Phoenician and Hebrew « deep ”  a waste
abyss: ole! civilizations began with amphibious deities, 244, Ima-
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gery of the sea, 245-247. Nature lull of personal, human mean
ing; Pothos, Eros, Tiamal, Belus, 248. Intuition of order from 
strife and strength of Will, 249. Older theism of the A  vesta 'influ
enced Hebrew monotheism, 250. Hebrew story of creation poetic ; 
idea of a creative word common to Hebrew and Persian, 251. 
Second Hebrew story of creation centres in the formation of man, 
252. Hebrew story of creation an example of elaborate construc
tion ; 1 '.den legend a generalization of history, 253. Legend of the 
Temptation and Fall the Semitic conception of the origin of evil, 
254. .Explanation of man’s disobedience his arbitrary will: in the 
Avesta, the falsehood of the tempter ; illustrations, 255. Nothing 
answering to the Genesis fall of man in Chaldean inscriptions or 
traditions, 257. Modern theology has read a dogma into this legend 
of which it is innocent; purpose of the legend to bring out of Adam 
a twofold race, the slaves of labor and the favorites of freedom, 261. 
Genealogy of nations in the tenth chapter of Genesis; the ten patri
archs had their foretype in Chaldean tradition, etc., 262. f loods 
overwhelming disobedient races connected with derivation of ail 
things irom a watery chaos, 264. Ark-form of the Deluge-myth, 
266. Scene of Hebrew flood a remote region; narrative from a 
foreign source, 267. Hebrew legend Ins a conscious purpose ; 
Chaldean simply an episode in an epic, 268, 269, Noah’s sons the 
nations known to the Hebrews of the exile, 270. Legend of the 
Tower of Babel; a cuneiform tablet speak: of a confusion of coun
sels and of the destruction cf a tower by Aiiu, 271. Universal Re
ligion shrinks from ascribing personal motives to the Infinite Being, 
274. The result of these Genesis studies briefly stated, 275-27S.

III. POLITICAL FORCES.
i t i shit'' i)

I. B A B Y L O N , C Y R U S , P E R S I A ......................................281-353
Persian empire a basis for the civilizations of the W e st; cuneiform 

records of immense number of tribes swept into subjection to a 
common master, 281. League of Lydia, Media, and Babylonia, 
610  B.c. Median empire lasted less than a century; function of 
the Mede to introduce the Persian, 282. Left no literature, no 
permanent institutions ; signs of an energetic life, 283. Religious 
motor of modern civilizations worship of personality; present chap
ter illustrates this law of history; Babylon revives at touch of 
Mede, 284. Another master to come, with greater genius for sway, 
385. The Hebrew prophets decry Babylon, 286. Yet Jeremiah
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lias nothing but honor for the Chaldean city, 2S7. Ilcr.hospitality, 
religious and intellectual, ^58. Not the persecutor 01 options and 
faiths, 289. Hebrew.exiles protected :n life and property; repre
sented iat court, 290. Returning exiles under Ezra's Law a new 
people, ,291. Sorrows of the exile Intensified religious nationality; 
a certain; democratic quality germs of M ace,iVan heroes, 292; ’’1
Rude Hebrews learned at Babylon the arts, traditions, and literature 
of an ancient and great civilisation, 294. There in Pars? customs 
began instruction of the people, reshaping ot old prophecies and 
histories, etc., 296, 297. A  nation’s existence and growth deter
mined by conditions of climate, position, and race, 298. Titered- 
ible that Babylon became “  heaps ’ because of moral and religious 
rottenness, 299. Persian civilization a product of Babylonian ele
ments, 301. The spirit of Nineveh and Babylon moved in the arm 
of Cyrus, 302. Persia brought her distinctive function, 303. Who 
were the Persians ? 304. Herodotus’ picture bears every mark of 
truth, 30,5. The Persians of Cyrus the ideal of Greek historians,
3 °0  The Persians the typical Iranian race, 310. The Persian 
mind not the pure brain, not the passive muscle, but the (Same- 
conductor between the two, 31 r. The Persian perished in his own 
fires of ambition and enterprise, 3 12 -3 15 . Obeyed the sturdy rules 
of Zoroaster, 31b. The Persian instructed his children to tide, to 
shoot, and speak the truth, 3 1 7 .  Worship of Ormu/d; hatred of 
Ahriitian,,3 18 . Persian sculpture falls behind Assyrian; ideal as
piration overflows ail defects. Force of term nerve, as applied to 
Iranian races, 319, All worshippers of the iiame, 320. Pure 
thought of the Hindu, plodding work of the Chinese, now a third 
type, which conducts the cerebral into muscular energy,,321. Self
deification of Iranian monarchs a political expression of personal 
Will. The family household the social unit, expanded into clans,
322, ; Many tribes free noniadsf the most agricultural; four classes,
“  priests, soldiers, farmers, and artisans,”  323. The Persian noble, 
the king’s counsellor, yet. ready to die for Ins king ; manners; moral 
self-respect, 32;-. The P- > -iaus strove tor tin.- ideal, yet forgot not Cy*
the practical, ,336. Woman subject to the Will of man; in-the in
scriptions and sculptures wholly ignored,327. Persians could marry 
nearest kin, 3?S. Chivalrous treatment of women ; in later times 
priestesses- Arbitrary Will the law of Medes and Persians, 329.
The empin; pure product of individual Will, 330, 331. Beginning 
of respect for personality is in aristocratic institutions, 332. Post- ‘
live sense of Persian freedom ; Greek consciousness of manifest 
national destiny; Persian sense of a great, historic function, 333.

c
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Xenophon paid the highest tribute to P ersian  in stitu tion s; Plato  
scarcely behind him in praises. Com ing .of a great n a n  opens the 
gates of im agin atio n ; C yru s “ father of mankind,”  335. Infancy  
and growth of C yru s of m essianic type, 336, 3 3 ? .  A s  hero Of philo
sophical romance, receive • in X enophon’s  ■ “  C y ro p a d ia ”  the finest 
personal tribute in all an tiq u ity, ideal marred by limitations of its 

framer. 338 -34 4 .. T o  the Greek, C y ra s  was the child of D estin y; 
of Providential purpose to the H ebrew , 34 5 , T h e  ideal as depicted 

by the imagination of the ag e s, points to actual force in some de
gree correspondent, 348. F ro m  C yru s’s d ay Iran meant no more 
a  vast d esert o f warring hordes, but the Persia of the G reat K ing ; 
Rom e showed in humanities of later legislation the pressure of 
C y ru s’s heroic hand, 350. T h e hand which smote down the old 
gods o f A sia , set up the com ing G od of E u r o p e ; without C yras  
“ the Europe o f to-day never would h ave e xisted ,” 3 5 1 .

I I .  A L E X A N D E R  T H E  G R E A T  . . . . . . .  3 5 7 -3 9 0

P ersia  hailed him as her deliverer froth disintegration and decay ; he 
awoke the old Iranian loyalty to personal W ill, 3 5 7 - 3 5 9 .  Pupil of 
Aristotle, reader of Homer, etc. A lexan d er the higher ideal for 
which N ineveh, Babylon, M ede, and Persian had educated the 
races of Iran, 360. N ot European ; once leavin g M acedon for the 
E a st, he never returns ; Iranian tradition adopted h;tn into the line 

o f native kings, 3 6 1 .  T h e  legend knows nothing'Of enormities, 36a. 
F itn ess o f A le x a n d e r to fill old type of ideal personality, 363. Hun 

fed the imagination w  ith colossal types of heroic W ill, 364 36 5. 
L a te r legends, 366. T o  Mirhhptlrl the ideal philosopher as well, 
as King, 3 6 7 . Difficulty of reconciling outbreaks of fury with gen 
eral conduct, 370 , 3 7 1 .  T ra ge d y  of personal character 'involved in 

■ human progress, 37 5 .' In Ale. under an age shapes its instru
ment, 3 7 9 -3 7 4 .  Zoroastrian priesthood put him in hell for burn
in g-th e N o s k s  ■ o f the A v e s t a ; ten .Persian poets have sung the 
u A le x a n d e r-S a g a ,”  375 . Som e palliation for his violent acts, T7(i 
H um an m aster pronouncing him self a go d , 3 7 7 .  Alexan der proved 

h is descent from  Jo v e , 378 . N o  vulgar marauder ; no praise thought 
extravagant', 3 8 1 - 3 8 3 .  A lexa n d er aimed at progress, 384. Built 
institutions that ware c iviliza tio n s; his name protected the free 

thought o f A risto tle  at the Lyceu m , 3S 6. C oitu s of his divinity in 

E g y p t,.389. N a tu re , humanity, unity, brotherhood, were syllables 
shaping on the winds ; later Ju daism , Christianity, and Islam  find 
their w ay prepare df 390.
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III. T H E  S A S S A N IA N  E M P I R E ............................... 393-438
Destiny of Persian empire bad, Alexander Jived; 393. Monarchical 

God of Europe could have been evolved from Ahuramazda, as v/eii 
as from Jaliveh, Allah, or Abba Father, 394. Revival of Orie ital mon- ,
.irchy might have foreclosed the • Messiank tragedy; nothing in 
Iranian deity niu le world-influence impossible,’395. But Alexander’s 
purpose died with him disappearance of the faith of Iran during G
lie reigns of Macedonian.and Parthian kings, 396. Macedonian 
strangers had little interest in; A  vesta, 397. Religion of the Par- 
thians a c.ultus of the elements ; Magi transformed into revivalists 
of Alr.ira, 393 Collected and restored the old A vesta, 399. Con
science of Mazdeans- not suppressed, Parthians tolerant; Edessa 
a fountain of Christian learning, 400. Parthians by no means, tin- 
civil.!?,ed : Mazdeism j intolerance expected from a religion of 
Divine Will, 401. Interference of Parthian kings with Iranian 
political Institutions unimportant, 402. N o Macedonian-or Parthian 
king a fit centre of herd-worship, 403, Political stability rests on the 
religious nature,404. Much.in Parthians to rouse the hero-worship

' of Iran, 405. In comparison with Roman Ccesars, Parthian enor
mities respectable, 406. Extermination of Parthians by Ardeshir 
Babegiin.; old religious organization of empire preserved, 407. The 
clergy, a kind of “  State within the State Ardeshir rose to the 
place of Cyrus in hero-worship, 408. ’ United the empire, 4 to. Old 
A  vestal hate of unbelievers ; the Arab came to substitute a god. 
and prophet; Vision, of Ard&i-VMf, 4 11 . An older Dante, 412.
Energy of Ardeshir more than rivalled by ShapOr I,, 4 13 . Heroic 
ideal of Mazdeisriii fulfilled in Sassanlan line; ShapClr iI., conqueror 

. of Julian and his Roman and Arabian army, 4(4. Khosrfl I. and IJ. 
equally famous in Roman wars, 4 15. A  daughter of Khosru the 
first female sovereign of Iran. This great historic structure went 
down before the blows of Romo n.d Islam, 417. Typical form of 
Iranian ideal in Khosru I. (lXtis/urvdn), 4 (8-425. Khosru’s ser
vices to future a jes in collecting the heroic legends of Iran ; native 
Persian literature perished at the Moslem conquest, 426. Age of 
Khosru brings him into comparison with the Roman emperor Jus
tinian, 42S. Persecutions by Jnstiili m ; tool of an intolerant priest
hood , attempts to eradicate Pagan and heretical belief, 430. Justin,
Maurice, Phocasj Heraclius pursued the policy of unifying beliefs 
by the exercise of despotic will, 431 But a new and stronger trill 
appeared in Allah of Islam; Justinian pure and his passions under 
control; evidences of real humanity, 432. 'Bearing of Stoicism 
upon Roman law, 433. Degeneracy of Roman civilization, ,434.
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D ecay of Byzantine etrtpire; sway of Islam ; a  future of intellectual 
ar" ‘ political greatness, 435, H istory of Mazdak ; severities in 
religion consistent v/lth social and political freedom, 4 37 .

IV, PHILOSOPHIES.

L M A N I O fc E IS M ......................... 44^-498
M am  had attained the largest culture possible in his d a y ; astronomer, 

physicist, musician, and artist of eminence, 4 4 1. H e purposed to 
construct a universal system out of the ferment of beliefs in his 
time, 442, Put to death by Va/aliran, a Sassanian king; but 
Christian emperors from Constantine to Justinian tried to exter
minate the se ct; Mani claimed to* be a Christian, a Gnostic, 4.44, 
Reason h.s authority; personal will that of his opponents, 445, 
Judaism  and Mazdeism intolerable to C hristianity; Manichadstn 
more intolerable, 446. Good and E vil in the Munich scan system, 

447 > 44® ' Th e true Christ crucified throughout Nature, 449. 
Mariichaeunj a  product of Iranian qualities ; Mani stands in need 
o f just appreciation; Beausobre’s researches found him superior to 
his opponents, both Pagan and Christian, 450. D u a lism  a univer
sal experience, 4 5 1 .  Manichaelsm more truly monotheistic than 
Mazdmsm, 452. Th e key to Mankhaaism in its effort to avoid all 
into*mixture o f evil with G o d , as a  pure and incorruptible essence,, 
453 - Meaning of the Manichsean principle of evil, 457. Eternally 
separate from that o f good, 458, T h e origin of moral evil in igno
rance, 460. T h e human is shaped from the substance' o f the Supreme 
L igh t by the Mother of Life, 461. T h e A  vesta n M ithra the. M ani- 
chtcan Christ, 462. A d am ’s descendants had power to resist the 
«vei repeated first temptation through the light-element, the spiritual 
nature, 463. T h e Manicbaean' Christ D ocetic, 464. Mani did not 
deny an apparent, assumption of the flesh, 465. Truth and good 
tend through all changes to bring us back to themselves, 466. 
Manichaeans accepted the penal woes o f the Hst judgment, but 
denied the resurrection; paid honors to the sun and moon, 468,
Sin  in the Manichaean mind a result of man’s nature rather than of 
his will, 469. E v e ry  soul forever prompted to free itself from the 
desires of the flesh, 470. Man! recognised a secular world to be 
necessary, as well as a  religious, 4 7 1, T h e  pride of modern thought 
to have rehabilitated the material form, 4 72 . Dualism not Atheism,
474. The charge of immorality against Manichtcans rested upon 
the assumption that denial of orthodoxy inevitably led to immorality,
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47;. Vows of Manichiean elect like the; old A  vesta n formula,.—
“ purity of thought, word, and deed,”  476, Mauiehtnau bishop to 
Augustine, 477. Main charges against Mamciiteism Magic Gnos
ticism, 478. Plato crossed the seas to learn M a gic; Persians called 
persons most fitted by nature for truth- and religious wisdom Magi,
479. Christian world persecuted Magic as the work of the Devil ; 
invisible realm of powers hostile to God, however, just as real to 
Christian believers, 480-482. Simon Magus a gigantic nebulosity 
of legend, 4S3. .Magic of Gnostics of the nature of science, or 
rather was incipient science, 486. Supernatural magic of Church 
aimed at destruction of the natural magic of the scientist, 487.
Under Christianity evil either resalt of God’s will, or of the free
will which he lists bestowed on man, 490. Paul adheres to old 
Jewish idea of Jahveh as the creator of evil in man ; Christian 
doctrine of original sin and its expiation, 491.. Man’s impotence 
and God’s wrath a monstrous deduction slowly evolved, 492. .Epi
curus stated the case fairly, 493. The thinker sees that evil must 
exist as the condition of progress, 494. To believe in. the unreality 
of evil requires a mystic elevation 01 faith ; but the belief has foun
dation: in the facts of experience, 496. Science changes the old 
conception of evil by proving antagonism to be a necessity of 
existence and growth, 497. Inevitable antagonism, pain, and loss 
must be accepted through an absolute trust in the integrity of 
the moral universe, 498.

II .  G N O S T IC IS M  50T-531

Connection of Manichaeism with Gnostic schools rendered it obnoxious 
to Christian Church; Gnosticism'traced in ancient philosophy and 
literature, 501. Gnosis, or ideal knoxuhdg? : our word Agnosti
cism prove;, by implication the immortality of the aspiration it de
clares a fruitless dream, 562. Gnosticism resisted that personal 
absolutism which is the : essence of supernatural! stic faith; ac
cepted the name of Christian, 503, 504. la  Gnosticism, spiritual 
principles and ethical forces figured as persons, in true Iranian 
fashion, 505. The Church held this Gnostic epos to be blasphemy,
5Qf>. Heresy of the Gnostic that he put Christ anion,; the TEons in 
a. chain of being ; Gnostic powers all in the proem of John’s Gospel, 
coy. The multitude incapable of receiving the higher Gnash, 508,
509. Not a few things laid to. the charge of Gnostics highly credit
able to their freedom and sense, 510. The claim of reason t© deter
mine religious conviction, 512. Christianity concentrated its hopes 
on an incarnation of God as the only refuge for. m an; Gnosticism
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clung to the idea of perfection in God, 5 13. Docetic Christ of Gnos
tic, and supernatural Christ of Church alike impossible, 514. To the. 
Christian, evil was the work of Satan ; to the Gnostic, the cosmic 
energy of the principle of darkness, 5 15 . The characteristic feature 
o f Gnosticism, —  the endeavor to express the idea of God as an 
active process, 518 . The germ of a thoroughly free religion; at 
once scientific and intuitive; no. necessity for bridging chasm be
tween Perfect Light and Utter Darkness, 520, $21.

V. ISLAM.
.. M A H O M E T ......................................................  . . .  525-708

Scientific study o f religious development reveals continuous progress 
towards recognition of the universe as Infinite and as One ; move
ment of every race from polytheistic to monotheistic belief; the 
monarchical idea transient, 5 2 ;. Impersonal worship of ideas, 
principles, and Jaws the religion yet to come, 526. Every mo
narchical religion logically has resorted to the sword, 527. Opening 
of seventh, century ail epoch of disintegration, 528. Demand for 
assured trust in one supreme Will, 529. No God but G o d ; Ma-

■ hornet claimed a completer legislation than that of Abraham , M-pises, 
or Christ, 530, 5 3 1. Islam enforced the logical right of revelation 
to .sway every human sphere, '532. Could not escape resort to the 
sword, 533, 534. Arabia fit only to give birth to the prophet; not 
to establish his Taw, 535. Rapid growth o£ Christianity believed 
to1 be evidence of; supernatural origin ; rapid conquest would prove 
Mahomet’s claim more valid, 536, H is expectation to make the 
world the kingdom of • God the push o f humanity, 537. His sum
mons nothing unfamiliar to his countrymen, 538. T h e unity of God 
embedded in Arabian memory and faith, 539, Mosaism and Chris
tianity familiar to the Arabs, 540. Mahomet's first relations were 
with Jewish and Christian believers; did not derive inspiration 
from the B ible; knowledge of Old and New Testaments at. second 
or third hand; knowledge of the past incomprehensible, 34 1-54 3. 
Preceded by a line Of native poets who proclaimed Allah as above 
all gods, 544. Ancient “ R o lls”  of Mahomet probably the so-called
“ Rolls of M oses,”  546 Sought only to recall his people to the

service of One they already knew ; pretended to no message from 
an unheard-of Power or Name, 547. H is morality that of all good 
men in his day, 548. Sentences from Koran, 550. Mahomet’s suc
cess not due to sensual: appeals ; reward and penalty of Paradise,



■ I j  <SL
TOPICAL ANALYSIS. XXXiX

$ $ .  Democratic tone of his message, f t *  Abolished privilege of 
sex in religions function. The pen, giver of Bibles to men, 553.
Mahomet declared God spoke to all, to prophet and slave alike,
554= 555* Hardly a trace of Christian phraseology in Koran ; ideas 
inherited from many preceding faiths, 556. The final result o f a 
long evolution of the worship of personal Will, 557. In this terrible 
Will is the same tender care and pity that go with it in the Hebrew 
and Christian God, 558. The Divine origin of the revelation as
sumed as indubitable, 559. Mahomet refers to the character of his 
book to prove it could come only from God, 560. , No appeal to the * ' h"/
supernatural in himself; yet he became a centre, for legend, 561.
To him the desert spoke without reserve ; the desert the mother of 
the Semitic temperament, 562, Difference of the desert aspects of 

■ day and .night the key to Semitic mythology, 564. Symbols of the 
desert, 565—5(57. The desert the prophet’s cell and throne. Forth 
from its wastes march Moses, Zoroaster, Jesus, Mahomet, 568.
Its influences account for Mahomet; shaped the race? of which 
lie was born, 570. Poetic literature of pre-Islamic Arabia ; Abfi 
Tcmm&nii’s  poems j frank acceptance of the realities of destiny,
57 s. Old Arab ideal, 572. Mahomet’s quotations doubtful; l.ok- 
raftn the natural precursor of the Prophet, 573. Poets of A g e  of 
ignorance; their ongs bursts of self-abandonment, 574. Imriol- 
Kafs, 575, Aniru; verses of L eb k t; the desert: fates stern, 577.
Mahomet’s call to religious unity followed up by the summons to 
boundless citizenship and mastery, 578. Declared war against the 
poets ; yet himself the greatest of Arab poets, 379, 580. Gave his 
nation’s genius moral energy and obedience to a purpose ; Carlyle 
put this mystery into words; Mahomet the focus of tendencies, 581.
Genius and personal mastership; no explanation of, but the universe 
of mind, 58c. Mahomet alone of religious founders shaped his 
work 1 success'.within his own lifetime, 583. The Koran the foun
tain of faith to millions of men for fifty generations, 584. The  
norm of books, the veritable Arabic speech of Allah ; a year after 
his . death Zeyd gathers up the fragments, 585. Eighteen years 
afterwards, the same hand compiles a more careful te x t;. it is , not 
like the Sermon on the Mount; nor like the .Buddhist Sutras : nor 
like Plato’s conferences ; a prophet's cry, Semitic to the core, 586.
Mahomet himself the indubitable maker, 5S7. incomprelv risible 
thai down into the present century his name has been synonymous 
with Satan, 588. The first word of justice to hirrt spoken L>y Sir  
John M unde villa ; then came scholars with clearest proof of a 
prophet in the natural order of historic movement, 589. Mahomet
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had the temperament of genius and a tendency to melancholia* |go. 
In youth a believer in the popular polytheism, slow to fix. his faith 
on the unity of God ; at last came the outflaming of his ideal, 392. 
Mast who heard him gladly were the poor, ignorant, and despised, 
many of them slaves; then came tits seventy “ Helpers,” 594, 
United hostile tribes in a common faith and purpose, S9 S- The 
sword involved in. his monarchical creed, not deliberately chosen, 
596. Political rather than religious authority propagated by the 
Sword, 597- Can mark the period when the necessity of cohquest 
took possession of Mahomet’s mind,. 59®- Confesses his faults , 
early death of Jesus fortunate for his example, 599- Polygamy tire 
demand for male offspring in the E a s t : low as was Mahomet s esti
mate of woman,, his regulations improved her condition, 60c. in 
many senses a Turkish woman has more liberty than an English, 
601. Not to be expected that Mahomet should abolish slavery, 602. 
Tenderness of Mahomet towards brute creation, 603. .Mahomet 
and the modern world, 604. Islam connects religions of personal 
Will and worship of Cosmic. Order, Unity, and Law, 605 The 
prophet of Divine Will practically inseparable from God, C06. In
carnations familiar to Asiatic races, 607. In Islam the process began 
in the idealization of Mahomet; continued in the worship of A l l ; 
later in that, of the twelve Imam s; Iran the laud of hero worship; 
apotheosis of Mahomet began very early, 608, 609. In Arabia, the 
free spirit of the desert refused this homage, 610. No doubt his real 
personality bad much to do with his swift exaltation,61 r . Divinizing 
b.- nn immediately after his death, 612. His common replies quoted 
as the words of Allah, 613. The rage of deification naturally acts 
upon one representative, as in the worship of Jesus as God ; yet in 
Islam it took a continuous form, 614. Fatimite dynasty in Africa, 
founded upon the. divinity of All, 615 Imams supposed to have 
dropped their human natures, and been absorbed into the essence of 
Deity, (Si6. All-worship the endless talc of Persian sects, 6 17 , 6t8. 
All and his Imfltns do not exhaust Islamic apotheosis, 619-T22, 
Nothing more incongruous with the sublime Allah than adoration 01. 
saints, their tombs and miracles, 623. Swarm s of adored Sheikhs, 
etc., 624. A ll this resisted in every age by rationalistic ibeists; 
Wahhabism the revival of old Arab individuality and natural scep
ticism, 6 2 5 ,6 2 6 . Religious monarchism centred in personal claims, 
627,628. Division upon predestination and free-will, 629 Motsjsa- 
Htes represented free thought; Kbilrijites and others opposed sinless- 
ness of the Prophet, 630, 6 3 1 . Absolutism not unaffected by the 
struggle with liberty, 632. After a hundred and fifty years oi strife



orthodoxy condensed into form wh.it the Koranic logic required,
653* Gharril! passed from- intellectual scepticism to supernatural- ■ •; '
istic faith, 634; had some glimmer of transcendental thought, 63j;- . d
His precepts creditable to bis mibd and heart; 636. In Spain, the
sam> logical necessities developed as iu the East •, glimpses of tnt£
vorsal reiijioa, 637. IVfotazeiite controversies in Persia explained,
by continuities of religious history,, 638, Kal'm, after being the
inspiration oi liberalism, turned into the organ of orthodoxy, (140.
An. accession to the resources of. free thought, —  the Aristotelian 
writings, 641. A  revolution for Islam, 642. Organon of Aristotle 
taught tin, ages to think, 644. instinctive rejection of su c h ',1 foe 
by supernaturalism; ethics of Aristotle had even greater fascination,
645 Aristotle’s demand for mental freedom, 647. Influences of 
Aristt&lianism summed tip in Averrocs; expends hi - entire strength 
against Charoli, 649 j exerted a profound influence oil Persian,
Jewish, and Christian thought, 6 5 1. Scholars like Alfarabi, A l- 
Idiidi, Avicenna, and Avenues not blind worshippers of Aristotle,
652 Refused to accept immortality as a postulate, 653. When 
the orthodoxy of Ashari and GhaatWi triumphed, th freer philo
sophic,ri. writings passed over to the Jewish schools, 635. First 
effect of Arabic revival on Jewish thought, 656. Mabnonides mas
ker of Jewish learning and ' thought, 657. Monotheism -imposed 
bounds upon him, 659, In tenth century •*Brothers .of Purity”  
arospj 660. One of tlie noblest efforts in (jniversal Religion or 
Free Science ever tjnrie, 66i-6fic. The reaction by Glfazz&it and 
Asoari led to- persecution of philosophy ia all parts of Islam ; yet 
orthodoxy could not escape the influence of science, 6 6 0 . The sway 
of blind faith produced a mixture of hypocrisy and devotion, £71.
These Mussulmans more .effective forerunners of positive science
than their Christian contemporaries ; after twelfth century Islam’s 
intellectual work seemed to be done, 672. First reason' triumph 
Of orthodoxy ; se’cqpd reason despotic politics of Islam, 67 In- J
fluence of conquest of Persia on Arab.nu’nd, 674. Arabs formed 
■ military camps in Irak, 67$. Persians the leaders.and shapers of 
Islamic culture; Arabs learned Ol these larger brains, music, 
architecture, sculpture, politics, etc., 679. At the time of the Cru
sades, Turkish and Mongol and Berber dynasties had risen on 
the Euphrates.; at the: touch of the Mongol, the empire of the 
Arab vanished; power of Islam as a faith ®r  a name not weakened 
thereby, 681, Intolerance in its very nature, 682. Outbreaks Of 
cruelty and fanaticism in its name due in part to a religion of; au
tocratic Will, 683. Not even Christianity has equalled. Islam in, ^
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the push of free-thought from within its nam e; \.ieli ;Ctual scepti
cism find spiritual indifference of the Arab, 685. Other influences 
favorable to freedom, 686. The exterfla.! Impulse given to it by 
Zoroastrian traditions, 687. Tendency to intellectual as well as 
pract'i d dishonesty, 688. The Mongol hordes had the qualities 
of beasts, 689. V et not destitute of religion ; the effect of Islam 
to expand a half-sceptical, lull-believing impartiality, 690, The 
same .impartiality in the treatment of wom an; of the same nature 
the democratic freedom in the election of the Khan, 691, 692. 
Their raids had no purpose but to supplant ancient States'; de
struction of -books-and ot'literary raeu,-692. The influences of Iran 
transformed them into men, 693- Their dynasties the great days 
of Iranian poetry and thought; Togrul Beg, Alp Arslan, fiulflgft, 
Ghfulbi, 694-698. The Iranian population compared With these 
hardy nomads,6699. Ge'ngliis; _his son Ogolai ; Timur, “ the
Lam e,”  6.99-703, The empire of the nomad disappears ; the Uz- 
beg Tartars sweep over the land; Barber begins the gieat Mogul 
empire in eastern Iran ; Ismail sets up a native kingdom in Persia, 
and the old traditions emerge once more, 704. “  fim Cr’s Life and
Institutes,” 705. A  connection between the-conquests of the Mon
gols and the progress of civilization ,; poetry and the arts revive ; 
discoveries imported from the East by the Mongol, 707, 708.

II, T H E  S H A H -N A M E H  ; O R , BO O K  O F  K I N G S  , 7 * 1-7 8 2  

A  reproduction of- the religious and political traditions of Iran, ?t f- 
A  true history,- though its personages and events are unknown,
712. Attempts of ingenious ..scholars to identify the oeroea o.
Iran with Median and Scythian k in g s; its psychological history 
a talu of heroes, 7 13  The ethical and heroic meaning a domi
nant consciousness; these antique personalities the inspiration and 
solace of the national heart, 714* The real depositaries of lo cal^r  
tribal traditions the proprietary chiefs, 7 1 5 .  Among these D.an- 
ishvar compiled the Basitan-M m eh (a . l  652); Omat consigned 
the whole mass of national legends to destruction, 716. At the 
end of the tenth century Mahmud of Ghazni resumes the collect
ing and places the materials in the hands of the ‘-mg 01 ■ nen  a 
poets, Firdfisi, 7 1 7- His first triumph at a poetic tournament,
7T8. Could not escape envy, 7 *9 - Suspicions of ; his orthodoxy,
720. T h e great task done, Mahmud gays but a fraction ol W  
promised reward ; the outraged poet flings it away, ? 2T. but ne  
wound was mortal, 722. Died in the full sense of hi a wrongs,
An epic in literature the complete ideal of a nation, 724-
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master-key of every epos, the dominant ;onscIousness of the civ
ilization which produced it, 725. The master-motive of the Sh'ih- 
N&meh the tragedy of human destiny and the irony therein; never 
lit it a failure of life’s summons to se if-s a c rifia n d  moral loy
ally, 727, 728. The heroes of the SMh-Ndr/ a thoroughly hu
man, 729. Society born with Jemshid, 730. The anti-Jemshid 
appears in Zohak. the old Vedic cloud-god. 731- Destiny’s decrees 
cannot be stayed, 732. The legend of Seim. Tfir, and Irajj 733.
The opening scenes of an epic whose movement embraces all 
history, 735. The tragedy of life sought in the play of nearest 
and dearest relations, 737, 73«- The line of great PehlevUns of 
Seistan begins in Sim  ; the legend of Sam and Zal, 739. Ztl and 
Rudabe, 740. Parentage of Rustem, the mightiest among the 
mighty. 741. The talc of Rustem and Sohr&b, 742-745. The 
dealing pi a tragic Nemesis again in the story of Gushi&sp and 
Isiendiykr: the seven adventures of the young hero, 746. Rus
tem avid Isfv.id'yiir, 747-749, Personal heroism the chief eman
cipator from patriarchal absolutism, 751- Sidvaksh disobeys his 
father and takes; refuge with the king of Turan, 752. Kindly re
ceived ; then treacherously murdered ; at length avenged, 753, 754- 
The higher la v  of honor, sacrifice, love, and truth asserts itself 
against the authority of throne and priesthood, 755. The responsi
bility of kings to the heroic ideal runs through the epos, 757.
Afrasiy&b, the incarnation of Turanian hostility and guile ; 90 the 
Other hand Khosrfi the ideal king, 758. The close of his reign be
trays the hand of Islam, 761. He is taken up to heaven alive; such 
the reward of ideal royalty, 762. The central figure of the epic em
bodies the merits and faults of the civilization, 763. In every great 
peril Rustem holds the fate of Iran, 764. ’ Ms vast responsibility:
gives his life the highest ethical interest, 765,766. With Rustem and 
Z&l ends the heroic race of Iran ; the story of Pit&n the tragedy of 
a good mart in a bad cause, 767. The religion of the Sh&h-Narneh 
monotli stir; inspired by the heroic traditions of Iran; down to 
the reign of Gushfasp no impassable religious line between Iran and 
Turan, 769. Advent of Zordusht in his reign ; the war with Turan 
becomes a religious war, 770. The story of Rustem nd IsfendiySr 
echoed in that of Dari, and Iskander, 771. 772. Iskander counselled 
by Aristotle his death and obsequies, 773. Ardeshir the restorer 
of the faith ; the Sassanian kings preachers in a high moral strain,
774. Ardeshir proclaims that bis “ empire is ju stice;” his son 
Shapfi/ ; the right of revolution, 775. Bahrain elected king by the 
chiefs; an ideal reign the result, 776. Noble precepts suggestive
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of ,'. p... \n rather than Mahometan origin; influence cl Maa!.-'<
upon king footed, 777. The ethics of heroism not In the interest 
oi a priesthood; Buzurjmihr, 77S -781. Hcpmazd succeeds his 
father Nushirvdn; overturned by Bahrain; close of tin; epos, 782. 
Editorial note, 783.
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ADVENT OF THE RELIGION O F PERSONAL WILL.

ITS ELEMENTS,

. ''':''''';Ŝ L|'::fc;  ̂ s y m b o l i s m . Y 'l :

n P M E R E  'is an epoch in our experience when we become .
T  conscious o f ourselves as individuals, distinct fr$m  the 

world of forces, natural and human., into which we w ere 
born. Before this beginning of our proper personality* we 
arc more or less passive products, either of contemplation 
ind imagination, or o f traditional routine .;' in other words, 
wo are either dreamers or plodders,— .u the one case, drift
ing.waves o f abstract mind; in the other, atoms of a con
crete; mass.- Li neither have we become centres o f special 
force. In neither have we learned that our estimate of the 
objective world depends upon what we personally know and 
fed and do, and, substantially, upon, what we are-. That

** W e receive but what we gi re,
And in our lifts alone doth Nature live,”

is as true o f the child as o f the man, o f the poor creature 
as o f the hero or the saint But the moral and spiritual 
possibilities involved in this Constant law are realized only 
through the consciousness, of ourselves as distinct from ou r 
surroundings, and, as it were, polar to them. This is the 
condition of progress, —; that we know oursdlves to be 
centres o f productive force.

The organ of this conscious personality, thei force which 
it brings into play for purposes o f power and growth, is 
the Will. Strictly defined, Will is the concentration of
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mind on the selection, from  am o n g the infinitude o f o bjec- • 

tive form s, o f  that w h ich  suits the su bjective desire, anef 
the tran sfo rm in g o f  it from  a th o u g h t to a  thing, in the 

shape o f  th at d esire, from  an ideal to a real or actual 

im age o f  it, —  a tran sfer from  brain to hand. A n d  as one 

re ally  w o rsh ip s th at b y  which he is m ost d eep ly  m oved, so 

the ideal, th e  truly so vereign  p ow er for this stag e  o f self- 

con sciou sn ess, is a lw a ys a personal W ill.
B e > ond this stage  there is a h igh er, in w h ich  the will, 

reco gn izin g the eternal order o f the universe, o f  w h ich  it is 

but a fragm ent, fin ds its ideal in con fo rm ity, not with per

sonal ideals, but w ith  tins substantial order itself; A n d  

this step b eyo n d  the w orship o f personal will is foreshad
ow ed in all the im m ature steps o f  exp erien ce, w h ich  point 

beyon d  them selves to its serene and perfect freedom , 

alth ou gh  in in dividu al life it is seld om  reached.
S u c h  is the order o f individual grow th. B u t it is not 

less the law  o f h isto ry, the course o f  humani t y :  the ages 

are its theatre, and the races are its material. In  the old
est civilizations, even in their h igh est form s, we h av e  found 

n oticeable the absen ce o f personal Wi l l .  M en are Koraor 

gen eou s. C lasses, castes, tribal distinctions, fa m ily  units, 

do not e x p re ss essential individual differences, b u t at tnost 

o n ly differences betw een  certain masses o f s im ila r  persons, 
or relations, and oth er m asses e q u a lly  uniform. T h e  ty p i

cal qualities o f  som e races, su ch as the H indu and Chinese, 

have k e p t them, as w e have seen, on this im p erfect stage, 
even d o w n  to the present m om ent, repressing that self- 

con sciou sn ess o f  w h ich  individual w ill is the exp o n en t.1 
In th eir So u th ern  exp an sio n , the In d o -E u ro p e a n  race were  

su bject to this repression, th rou gh  clim atic and institutional 

fo r c e s ; b u t in their N o rth ern  and W estern  exp an sio n , th ey  

entered at once on the epoch  o f  self-con sciou s individu
ality. T h e  Sem ites,, starting from the other e x tre m ity  o f

1 See the authors China, p. 94̂ .
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Iran, did the same, though with significant differences.
The power of these combined energies to initiate the his
toric progress of the Western civilizations, has been fully 
shown in the historic;., survey already presented,1 The 
central point of the whole movement is sc :n to be the 
evolution and worship of personal Will.

The earlier stages of Iranian development have been 
marked, not by any extended expression of individuality, 
but by a common veneration fo; great persona! forces, 
wherever they appeared, and by a strong tendency in such 
appreciation to call them forth. This is itself a form of 
religious idealism. But we are now to enter on what may
be called the typical religion of Iran. It may be well to 
begin with, a review of the special, elements which in men 
and nations accompany the advent of that epoch of ex
perience which we have endeavored to describe, that we 
may sec how faithfully these are actually represented in 
■ the Zarathustrian faith.

The most significant of these elements-Tor'the history of 
* Religion is an intem er play o f symbolic expression. 1 use 

the comparative degree, because symbolization is in some 
form a constant fact of mental life. Swedenborg’s doctrine 
of “ correspondences” was an imperfect adumbration of real 
spiritual dynamic;, and rests upon the. law that whatever 
•i being is, must appear in what it knows or docs; because 
self-manifestation is the inherent necessity of substance,
“ If the .invisible things of God are to be understood from 
the things that are made,” it is for the reason .now stated.
When the spiritual fact exists, the physical is made also, 
which represents it, just as surety as that one who is build
ing a pile of stones in the morning light is building the 
shadow of the pile. The fact of “  correspondence " is uni
versal, the difficulty is in reading it , and the fault o f the 
class of minds represented by Swedenborg is their over-

1 See the auttor’a India  an.i China" , . ' -
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assum ption o f  final •knowledge; and the fixedness o f their 
form ulas presented as a science of interpretation, •—  a fault 
not- condfti'd to an y c! vss o f  believers, Dut arising from the 
universal fact o f. personal limitations! in the study O f  phe
nomena. ft is, however, eminently- the-consequence o f all 
positive religion, after its early  or prophetic stage has 
passed into that o f organization. - .

1, . 1 T h e substance o f  the universe is inscrutable W e know ,'

■  indeed, that Whatever w e see must be sym bolic o f that 
which it m an ifests; jretdye have no definite I enow ledge o f 

' the process o f m anifestation, save what we derive from the 
i ' productive force o f man. Personality is thus the basis of 

sym bolic rep resen tation ; and me m ore distinctly and 
energetically conscious we art o f personality, as motive- 

■ power, the lfiore freely do we u$e Lhe eienum K-of ekperv  
epee as sign s o f  somewhat beyond them selves. A s  the 
centre of en ergy, it is personality that transform s our 
thoughts into things, our being into act, our mi,id into 
mutter, our abstract, in to 'con crete ; ami every  such process, 
is the construction o f a sym bol or sign reproscRtativ o f our- * 
selves. H ere again we rttay recur to pur threefold historical 
illustration. W ith the H indu, who lacked poster to seize 
and hold the one o f these two poles o f the process, — that 
of the concrete, — and the Chinese who failed to grasp the 
other, or abstract pole, all sym bolic construction.was- in the 
main ill-defined and unconscious;,' On the other hand, 
the self-consciousness o f the A ryan  is concentrated or.-this 
v e ry  thing, the cpndructive process itself, b y  which the one 

.' force (in tern al) is transformed Into the other M e n ia l;, 
W ith the A r y a n  mind, natural sym bolism  becom es con 
scious, d e a r , significant, progressive, full o f Human relation 
and power. It  is the n a tu ra l1 activity of a mind th rt. in 
stinctively sees, not ideas alone, nor things alone, but the 
idea a:?, producing-the thing. Tw o conditions are requisite 
for every step  in p ro gress: first, to b elieve firmly that
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there is an unseen and an unattained; and next, to believe 
as firmly that the actual materials of life can. be made into 
its image.

This typical symbolism however, simply brings to idral 
value and m iphasis the necessary processes of mental crea
tion. We cannot think save in symbols. Language itself 
is a symbolic expression. Wc can express om -elves only 
in terms taker, from the world of the senses, or in some 
way involving that world. So far we are all poc r, We 
say “ burning thoughts ” “ bright or dark moods.” We 
speak of the ’ growth o f character. ’ the “  branching out 
of plans,” the “ -withering-of hopes.” We have all the 
seasons in our experience. We “ revolve ” like planets 
around a centre, We have “ ups and downs,” “ corners 
atid spaces ”  in our hearts; *’ heights and depths ” in our 
reason; “ hard and pliable characters.” We' unfold our 
powers, plume opr|7lves, shut ourselves up, pour ourselves 
out; have upright or downright,,winding or backward, 
ways. We sigh and groan in spirit; leap and sing in
wardly. Our souls bend in prayer; aspire, or breathe,

' after God. We have a great many general terms, .which 
suggest no material image, yet are not without recognized 
meanings for the reflective or ijymtemplatiye mind. But 
the moment rye make active use of those meanings, clothe 
them with, positive individual form and purpose, turning 
thought into thing; the process and result must both be 
expressed by physical images. Symbolism is mediation 
between inward and outward, person and performance, 
man and bis environment

Work is the image man makes of himself on the world in 
and through nature. Art, science, politics, trade, are just 
the outward shape of the human w ill; incarnation o f the 
spirit; thought, dream, purpose, symbolized. The word, 
shaped'by the organs of articulation in the air, represents 
the speaker, and somehow impresses the remotest orb with
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hts likeness. Am  not I iuysdlf here oi this sheet of paper, 
p in my'handwriting, every weird .penned an $$itOgroph- -nay,

photograph, made by the invisible sun of spiritual reflec- 
. tioft? ■: Do w-.- not -fling off impalpable aromas-all the time,
&o that, , the h o u n d  scents liis master, the nerve? o f linc-i 
organisms find us out by means of them, men when we 
have bursfsives got a thousand mile:, away? Do not- peo- 
(<le construct ou^ traits and habits and beliefs out -pi a lock- 

of cm hair, or a few strokes of. a pencil, down to minutest 
shades o: character, as Cuvier built up a mastodon out of a 
few bones? Every atom of blood, brain, nerve, tliat is in 
u’s -.-every.-stir o f limb or feature—• represents us. What
is Phrenology, wtoen tbe motion of you- little finger betrays
every secret -of your- inwarAbebavior to the wise?

It js easy to ignore the symbolism of ourselves, in which 
vve have our being, weaving it about us by the /unconscious 

* p ( . . organic motions' o f character, “  Alp and torrent shah 
inherit our significance of will '1 Nature is a convenient 
cooking-stove to one, a private mint to another, an. out- 
flaming of ineffable beauty to a third.

(t T o  some she is the Goddess great;
To some the milch coW of the field: 

hhPP- Their Wisdom is to calculate,. •
What butter she will yield,’ ’

But if  vve are poorly conscious of what vve do with the 
world to which, vve are related as creators of symbols, still 
less common is it to recognize tht iaw of pcrccp^io; on 
which all doing and creating must rest. Wc can have no 
cognizance, whatever of the world without us, except i : so 

' far as our nature, its complex of individual and universal.
^  , relations, affords, a ground for conceiving it. In- other

words, it represents -these personal or .spiritual relations, 
Ju st as It P the participation-of our human nature in truth 
that enables us to recognize truth in others, and its p:u-
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ticioation id love that allows -us to delight in their love, so 
it : with our perceptions o f the Cosmos itself. I can
behold space as infinite on!;- because of , !m iel.it.ofts of . I
human thought* and feeing, as such with .infinity;; and ?o v  :
the star-sown universe i$ a symbol of these human cap^ci- - <’j
ties., without w h o s e  . activity within she no telescope < c uld \ ^
* vet have suggested to me such an idea as boundlessness .. . . . . f  vd
in numbers or sp a a . Nature must either be veto ar 1
meaningless, or it must represent to man that which he is,
or does or tends to do, by natural force . The endless
ro l l  o f  waves upon the beach impresses tis only as our -
mpod 'touches it with oui own sif&a of immeasurable tad:
oi > earning, of personal desti,^ or conscious power. W e . ..;. :
a re ; the diamond refining in the nark'. wo the lightning 
that breaks from tilting clouds. What we - ee is whu. the 
brute sees not- it b ourselves, Man's aspirations burn 
before him in the stars: his passions grord  and snarl and 
rend their prey before him in the beasts that perish. Me 
reads ‘he character of another, ever so dnfeiont from ho i
own, by some i.ubtile opening! M his ohm qualities into ■ ■■ ; ■
capability for iraits which his consciouc will otjdisciplined 
spirit would probably refuse to entertain And whethei 
we read the tornado, the pestilence, or the struggle for  ̂
existence from a pessimistic or optimistic point of view, or 
as reverent hearers of Nature’s incitement, to, duty and 
humanity; whether wo interpret these destructive powers 
as curses upon fallen man, or as conditions o f Ids ascension 
to the best, by natural evolution, — it is still the limit or 
the liberty in -us that supplies- the alphabetic signs, where
with wc read. A ll symbols represent humanity, either its 
actual or ideal values.
•• Ideal as well as actual,— for man finds images ol God also ,
m Nature, only because o f his own essential personal rela
tions with the ideal or-infinite; and being so related, relig
ious symbolism is natural and necessary mediation between
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himself and his highest conception of being. Refiling, 
then, on this universal law of personality; the choice of 
special symbols with the definite meaning .given to . the

P : object ch- sen by the symbolizing faculty is not arbitrary.
It is the product of positive relations, as organic asithose 

; of language ; •  and, though the individual mind becomes
i more and more clearly conscious of rhern tlifc) are never
c,' 30 .wholly unrecognized as not to be instinctively pursued.

la  this way we must explain the general uniformity of 
meaning ascribed by different ages and races to the same 
element or phenomenon in Nature.

In view of this universality in the most important■ ele
ment of''religious construction, the apposed distinction 

■’ between polytheist and monotheist, P igan and Christian,
Catholic and Protestant, winch , is conveyed by the use of 
the term idolater for the former of these classes, appears 

,• '■ very sitpciftcial. In both classes the; method is the same;
, ••• die result; .is n symbol, —  its meaning, as well as its choice,

being determined by the Jau , and limits of human experi
ence, Who, then, is ai. idolater, and what is an idol? We 
can only arrive at, the idea that any people endowed with 
a degree of social consciousness have ever worshipped 
“ stocks or stones ” by abstracting from the object that 
symbolic significance which was the very ground of its 

: selection and the substance of its meaning. It represented
an idea! in the mind of the worshipper, as is evident enough 
from the fact that it was believed to enshrine and cover 
immeasurably more than it was, or could be, as stock or 
stone. It. is not the fetichist only who confesses this when 
he breaks his image, in pieces if it does not answer his 
desire, a ,d finds another. The procedure does not differ 
essentially from that of the C hristian, who venerates an 
image or picture so lortg' as it represents the vision of his 
faith, or who takes an historical personage, around whom 
certain religious symbols have gathered, as the representa- 
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tive o f God, or as God himself; arid then,, as his scIm j- 
liftc, moral social, spiritual starqfe enlarges, comes to , 
demand larger symbols of his ideal life, Or, if  we give to ' . 
religion, the broadest meaning, as simply die service one 
pays to his ideal, in whatever form that may stand lor his 
thought, must it no), necessarily be tin worship of some 
object which represents symbolically the sum o f his best ■ 
inward desires? Does not money, or fame, or fashion, or 
culture, serve for the time the same purpose as the “  idqla- *
ted s" stock or stone? Religious sym b o list does notvary 
In its method:, it varies according to the quality o f the 
personality o f which it constructs the palpable ideal, To 
support’ that in one case it is the work of a perfect organ, 
of vision., made to see objective truth, and m another the 
work o f -an organ which must see false images Only, is en
tirely irrational -However siiperkb* -as -symbols;the Jahv* b 
of the later Jews and the “ Father ” of Jesus' may- u.ave- been 
to gods that dwelt in gold and silver statues in temples of 
Babylon, they were none the less products of symboliza
tion, not objective realities, —  imperfect, types of the inscru
table substance, in which all men are contained. Just as 
the sun' -has been universally the symbol of deity in these " ■  
and ir. all- outer forms of worship, just as Tight has been: 
for a il men in all ages the undying symbol of ideal good, by 
whatsoever name expressed, and yet both imperfect *ym 
boh of the reality to which they point,-—so with the more -i ' I J iG
di -inctly anthropomorphic personal ideals in which nen 
have centred their faith and hope. Both the Semite and 
the Iranian have found a loftier and purer meaning in 
religious'terras, in proportion to the degree in which they 
represent the. pure sense o f 'personality; But that the 
really objective truth o f deity should be given in any of 
these fragmentary .forms, however beautiful, is impossible,
— first, because deity is infinite; and second, because the 
symbolizer can only deal, with such external beings cr  .v

/ - " 7  . ■ ; • •
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ph- bo motto nsi cot respond to his inward ideal, winch 10*1%
, ’i a$ he gr<»̂ ‘>. 4' . ofi. '

■ in othi r words, religious symbol i ntfi properly our hu- 
• s ''•;•>'• nian ideals taking external relation to us, that wc may

adore them unselfishly, -not as our own, nor as ourselves 
at all, but as above ourselves. And men ate the more 
able to make such use o f ,yr dwlisny the mow their emo
tion and'their volition are expanded by social 'atfd moral 

'if' hi communion.: The history- &f man is a strh mg to g'iitnalirc
lus experiences, to universalize his ideals; and his will, 
which is. the energy that shapes these in its own likeness, 
is also the diviner porter that Seeks ;ind. strives to ; ipse it
self in that'w hich it adores. Thus, in the first flhskv# 
self-conscious power, he makes his controlling experiences 
Stand for creative and productive .'go#. Then, dramatizing 

T h b  ricitdiv and Life in their interest, lie construct mythologies,
which arc as free .'as possible in, their origin from selfish 

< purpose, and so are in fact poetry and prophecy tor all
time. The believers -who. saw purity in the five, might and 

t , Ik' calm in the ocean, imperishable guardianship ip: the stars,
'■ ■ '• divine; benignity in Nile and Gang.a-, feeling in their,'steady

alternate rise and fall the-: pulsation of a mighty heart 
which for'ever deposited the rich loan, -of far mountains to 

; ' ; \ receive the living sunbeams and seeds; end out of these
symbols. build'ed the fair humanities of old religions, so
simll* through remotest spaces, --  simply did. what we are 
doing when we fill heaven ant. earth with the signs and 
tokens of whatsoever wc most sincerely belie<- in, at the 
.same lime bowing its real counterpart in our l)utnan con- 

$ j r t  duct. When .we repeat after our fathers that God n. one
and omnipresent, and then, like them, .proceed to usonbe

■ qualities and purposes to Hi* infinity which k  know only
( through finite experiences, end worship these as His, what

wc have done js simply to lift, these ("jualitics out 01 man, 
that we may in all honesty adore them as above ourselves.

'% :' ■■■'''■ ' ' c i ’■ . <SL
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We are as truly symbolatery. o r ‘"idolaters,,"’ if that is the 
word- for the.heathen, -its the heathen are ; and vve cannot 
help it, so long as ue demand form& of language as m item ! 
for reiiyidus intercourse, Love, Pow er,. the Father, the 
Spirit, the Word, are symbolic expansions of.the highest 1 ■" ■,
human; powers arid, Virtues, (faces o f men most marked •• 
by self assertion have always made their religious ideal ,m :: 
infinite Will. Or if, with the mystics of every riuth. o r 
reverently refrain from ascribing any finite or definable 
mode o f existence to th e , .Fulness, o f Being, we are stilt 
reaching forth towards that poro Essence, which isoknown 
to us only as implied in our own consciousness o f ■ exist
ence, Finally, he Moral Order of the universe, which 
religions science substitutes for all forms of external will,
Can be recognized only through Flic conception o f Law ; 
and the rmlormity, continuity, and fidelity or Igjiv are .sym
bols of a moral and spiritual allegiance rev,, sled only in the 
constitution of the soul. Thus the progress o f religious 
symbolism, as related to the idea, o f God, is the reflex of : 
the phases o f ideal human-will. A s related to the conduct 
of man, the highest form it assumes is that of constructive 
work.. A nd this, too, depends on the growth Of. the per- 
sonal ideal out o f passive- conformity into the energies, o f 
liberty and lo\c. hint more nnfujft&ljty does the inward 
discipline o f the Quaker select silence as the symbolic 
medium of worship, or th' sensuous dependence of the 
Catholic prefer he arts o f pomp, than the broad free 
thought and open sympathies which are not bound to sect: 
or form, find their adequate expression in ways of mmo- I

■ tiling w ork; bearing its living symbols o f universal truth "  
and good as : the tree its native fruit.

The universality of the symbolizing process indicates 
that the relations with which it is concerned are real and 
natural In its great leading lines, therefore, its speech is 
not arbitrary, nor the choice of fancy, but the permanent
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expression of steadfast harmonies between the soul and 
; the outward world. The poet speaks to the common hear 

simply because lie has immediate sense | |  these natural-' 
Ay: i/fhA'-Cf ll'-respondeftces, which prove that the mirror in winch

men .see thenisiiitds is one and. the same for all. He has
A no license to alter or violate or ignore these relations.

The poetry o f  afi times and tribes speaks through these <.
common language, cron of emotions; and alphabets are 

' but vehicles for transporting a c u r r e n c y  everywhere v a l i d .  

Who, for-examplc, could mistake the organic meaning, the 
momentous human interest, which in all mythologies b u s  

c e n t r e d  m the Tree? In the Babylonian sculpture, in (he 
Bible legend of the Fall, in the story of the same in the 
Persian Bunflehesh, in the Greek Garden of HesperideT, trt
the old Phoenician vase-paintings, in the beliefs of antiquity

I; about the dhag.on-gua.rded golcl-dust of the Scythian North,
we find the same image of a Tree of life , guarded or in 
some 'way controlled in its relations with the aspirations of 
man by mythical dragons, or serpents, typical of p< rib of 
the body or the soul. The terrors and splendors of fire 

’ ’ are associated with it; and the penalty of the Promethean
theft of fire for the benefit of mankind is but one symbol 

■■ out o f many o f the awe of man before bis momentous 
' possession o f an. element which penetrates all nature and 

all thought.with an omnipotent energy: and tor this, the 
early Aryan mind could find no better type than to call it 

'' If,' the trait of an all-containing Cosmic Tree, and no use lesss
y universal than to transmit the symbol in all the brancoes

of the race. From first to 'dst, growth, human and pc' 
sonal, has found no better symbol than this,1 nor any that 
can refuse affinity with that old Norse' Yggdrasil, whoso 
ever-ascending top is in the unmeasured spaces, its roots

i  Thin is Che sum of meaning involved in « «  universal use of the tree ^  
ism : tlu, attei.iiU of l.eiiormans aftd ofhers to identify the Bible “ tree t,l li.(« gtlvth,- I t  * 
aiap fatmut, the Indian ««**. and all' other similar representations,' is made in the VoreU t>. 
Bible, revelation, and has no scientific,.'talus. CtHttmJorary jtmUvh.fyi;M mba, ipi).

l  i i ! ■ % L



'.watered by the Fates o f Tim e and the Well of Truth 1 
while the squirrel runs up and down with incessan t.cleft- /
j.noes between the eagle ihal watches in it° houghs arid the 
serpent th it gngvs at its foot 1

K orean  ’.vc, admit that the older religions, us contrasted , 
with Christianity and Judaism, are specially eh,1«rgeai>lc 
with worshipping the siytrtbdl m place oi’ that which it r ig -  ,

nines; in other word-?, with allowing the image to intercept 
and absorb the honor due to the ideal. BfeiigiotK senti
ment, of necessity, becomes, absorbed in what represents 
its ideal. A nd is not'this as true of the Christian sym 
bolism of j.rn icy and Incarnation, as it v, as oi the ouh r 
worship o f • sun and stars? Xs it not as true of Hebrew 
Talmudism, and Catholic Papism, or M arrd n try .an d P ro - 
lestarit Bjtali- 'a tr\ , as 1! is ol the Hiudsi s recitation o f his 
G&y.ttri verses? When the symbol is embraced by senti
ment, thought becomes: identified with its object, me. what 
represents its God ..practically becomes its God. Ip no 
case, however, is the fact disproved that there exists in all. 
civilized thought a mOre or less distinct rcknowiedgnieut 
of some divine transcendence, o f the: sym bol abiding ha the 
deeper experience. Anci while it is true o f the cruder 
forms noi o f one but o f every religion, that the Symbol 
does intercept and hold tins, worshipper's interest, veiling 
the pure truth "as more o f less abstract and unreal, —  even " y
as the: confessional shuts ofi the essential m e a n in g s  , ~f ;
right, and wrong, :>ruj as the religious custom or creed
hides the Infinite Life it would limit and define,-...yet it is
equally true* o f the higher -dagos ;n all religions that iiieir ,.
symbolism embodies the spirit of the brahman juayet :
“ (ripen.;. <J world-sustaining Sun, the entrance te. truth, 
hidden by thy vase 'o f dazzling light. Soften ihy splcn- y
dors, that I may behold thy true being 1 From  the unreal, 
lead me to the real 1 ’ ’ 1

1 Brihad Upanishacl, V. xiv.
B t S I t e  ... . 2
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1 l r  There is, however, a real- difference between ancient and 

modern syfpboHsm. The more self-conscious' .religion be
comes, the more strbiigly its symbolism tends to become 
distinctively- personal. From natural phenomena it has 
passs d ”'bvei to purely human. It i&„ o f course, in some 

. points of view, in the interest of progress to represent the

■
 ideal .by conscious 'Frees, in. place Of outward physical 

types. But the integrity of the cosmol requires that 
■ thought should express itself by things: that man should 

■ find, or make, this very world in his own image. The 
health of character is in its stress to outward embodiment;
and Whatever divorces religious experience from -this*-..
whatever prevents the natural, escape from self-consciou 
iifcss into living forms of action-,—-represses earnestness and 

fig :  * narrows thought The supreme Ideal, which we call G  >d, 
is not.limited to personality, to the individualism of con
scious will, God:, is; cosrnical: whatever inscrutable sub
stance that adjective may typify, is. God. The pben uiieira. 
of the universe, inclusive of btftnan activities, interpreted 
by its laws of order, aie the true rymbolLm of ihe Spirit. 
Matcriafism. as expressing the direct purpose and instant 
end of mind, is as just a term . as W is unsatisfactory When 
used to define the origination of mind. Science restores 

. this natural relation of man and the world, which the primal 
instincts of religion affirmed, but Which theologies absorbed 
in self-consciou mess have broken. To what has heretofore 

■ been called “  matter/? with little regard to its essential' re
lations to spiritual substance, science secures its IcSrgotten 
rights. As a consequence, the pure; identity oi thought 
with fifing, of essence' with mnnifevtatiom of substance with 
symbol, must come to full recognition, bringing withal that 
directness of relation between thought and action which the 

. highest, conscience commands in the name oi integrity, 
and which ennobles human nature by due respect to the 
senses and the world. This directness of real, symbolism

... I I ..1. i...S............................................... ,,........ ........................ Ml: S a   ........ ..... f e  .............. ... a  1,,..
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amounts, in its ideal, to nothing less instant than one’s un-
coos-' ious expression, o f his emotions through the features,
or of his vitality through the lungs and the heart. And
if, as yet, we are far from apprehending the nobler fruits
of ihesc ages of material science; if we are still inapt to
find tile higher meanings o f this our unfatbomod cosmos
of inviolable laws, —  doubtless it is for lack of these ideals
in ourselves which would give such symbolic meanings to
what: we see and do. The world is waiting, not for our
knowledge only, but for our worship and our love. Is it
in itself the less capable o f responding in. living parable to
tin: noblest aspirations of men, because a- yet men do not
demand such response ; because wc have been using it for
merely mechanical and competitive purpose^! because
pur hot haste to master its treasures has covered with
whirling dust the meekness o f the wind-flower aijd the .‘g
patient-girded watch o f the. stars?

But while we recognize the tendency o f the later stages 
and larger development of self-conscious personality to 
check in some ways, for a time, the direct contact of the ideal 
in man with pure nature through symbolic expression, we 
must again, emphasize the1 fact that it was the earlier stages 
o f the same: self-conscious will that gave to symbolism its 
first powerful impulse,' because in these stages man first 
learns to act as a force distinct from h's surroundings, and : 
so to use the world with dear knowledge that it does rep
resent his own ideal. A s we have : found this personal Jo  
merit to be the special characteristic of the Iranian mind, 
we are prepared to find symbolism especially prominent in. 
its religion; and in.this we 'are nowise disappointed. The 
development o f this tendency is here upon a scale that can 
be called no less than typical in the history of thought.
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The common impression that the religion of Zoroaster 
is distinctively th,e religion which centres in the Fire-sym- 

' bol, is erroneous. JVrolatry is common to, all religions.
$ o  other natural element so perfectly represents supreme 
force as the element of fire, A s light, it is the universally 
recognized symbol of truth; as heat., of love; as cosmic 
vital energy, o f conscious being.; as astronomical centre, 
o f unity; as all-producing and all-sustaining, of creative 
and providential care. Like personality and will, it mount'3 
back to its source, and will not be cut off thence. Penc- 

’ . trating, stirring, and shaping all things, it is the image of
every pure, perfect, irrepressible power, it is the first- 

, born of creation: germ, seed, and atom, the children, of its
play. ,; The soul itself is said to. glance down from heaven 
as a beam of light, and as a bc.U" to return whence it came. 
For all tribes from India to Peru, the (ire brirninp on the 
altar, fed by die purest and most vigilant that it may never 

:■ become extinct, is the type of security, immortality, and
adequate care. Into this holy hearth-flame (Hislia), 

',‘V parent of the city, the homestead, the shrine, awful to gods
and inviolable by men, no defiled thing shall enter. For 
the Greek, the solemnity of oaths sat there to' rule Olym
pus itself; for the Roman, the guardianship of the State. 
The Vodifc A ryan  saw Agni rise from his primitive fire- 
churn, to bring down the blessings; of the gods, the llame 
his living tongue, his leaping steed, swift as Thought to 
make earth lin'd heaven one. The Turanian Magi of Media 
adored the same element. How the Semite's 'passion 
playfe'd ail its keys oil this element of fire ,— Assyrian, 
Phoenician, Hebrew,— in symbols of creation, preservation, 
destruction, in sexual and ascetic, rage, in a self-abandon
ment "which could find no filter image than passing his 
children through the flame! His Jahveh seals covenants

20 EIXME-NtS.
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with men by moving in a smoky flame between the parted 
offerings; 1 burns in Sinai, in the desert pillar, in the face 
of Vloses, over the Ark. He is not only a fire that devour#' 
the sacrifice., but a blaze, no man can see and live. To 
Christianity he descends in the shining cloud, the trans
figured countenance, the judgment-fires, that attend its 
mythological Christ. Nor can Jesus find any symbol o f 
the coming of “  his kingdom ” more suitable than the 
lightning’s flash from east to west. With what ease and 
grace this type absorbs all others! ‘ '.A llah,” says the 
Koran, “  b a • flame burning like a star, as a lamp set in 
pure glass within a niche.” 2 “  Ibrahim,’'s a y s 'E l  Wasudi,
“  having worshipped the stars and the sun, and grown to , 
the higher worship: of Allah, was thrown into flames by the 
giant Nimrod, but the flames refused to burn, and not a 
fire could be kindled anywhere on earth that day,” 3 
“  Father and mother of all gods,”  says the Aztec hymn,
“ is the fire-god (lightning); a bird with-gleaming wings in 
the centre o f the world.” The modern K irgh 's Tartars so 
venerate fire that they Will not spit into it.1 The tribes o f 
KhfirLtan cast their offerings through flames.6 From the 
Simple faith o f the Iroquois, that when the tribal fire went 
out the tribe would perish, to the refitted, myth of Prome
theus, evolved from the primitive mystery o f the generation 
o f flame by rubbing two bits o f wood. Into clear and full 
expression o f the pains and penalties under which social 
progress i won for man, — through the endless maze of 
tender and yearning superstitions associated with produc
ing and preserving the element of fire, runs the conscious- 

r ness of mankind that this element is the centre of social 
relations, the fountain of home, o f art, o f culture, o f civ
ilization. A nd so poetry and religion -anticipated the 
crowning recognition by science that life and growth are

1 Gen. xv. if , '* Sura  xxiv. Jl Afmdmvs o f  $<>M\ etc., p. $3.
* Hutton-; Central Asia, p. 3*5. $ Centred A s t i, p. 43*,
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but the extension of 'tine .solar fires, $o centhutons is 
mail’s organic m pport with fire, that it k  difficult to draw 

' : ;; ’ the line where his direct, instinctive fear, awe, or love
passes into. conscious use of the symbol to express his 
feelings or thoughts; still harder to mark where the per
sonal imagery reaches up into the sphere of pure imagina
tion, and deals in essential relations and creative laws. But 
that this one visible symbol sweeps the whole compass of 
human experience id its plastic power, that fire is the very 
speech and garment of the spirit of man, is -sure.

It should seem more practicable to distinguish the stage 
of growth in which fire ,-.S' a mere element is the. all- 
absorbing symbol, from that in. which the religious sense 
is concewtfated on its more distinct and dominant forms, 
especially such as the sun and stars. .Solar mythology 
would thus mark a stage beyond the primitive ■forms of 
pyrolatry, as representing a dist meter reference to personal 
meanings and an escape from the vagueness of unconscious 
instinct. The oldest Aryan fire-gods do in fact flow into 
each other, as if their common symbol merely, expressed 
those, transitions of feeling which in the 'rude man refuse to 
be held in prescribed or permanent conditions. Neither 
in JBactria, not in Vedic India, more than in Turan, nor 
even afterwards in the .Persia of Herodotus, do they take, 
like individuals, to dwelling in temples. Their simple 
altars vise on mountain-tops, in the open spaces of light,.A.

I
 where sun and stars are but portions of the all-sufficient

elemental life of fire. The sun, o:n the contrary, has always 
hist -shrine,-usually his-human image. In the terrible arrows 
( This beams, in tire majesty of his rolling orb, and in his 
battle with the clouds and storms, he penetrates man’s 
.consciousness like a tremendous will': he must, be received 
through some softening -'mediating image, in some walled
space where his splendors shall be veiled. The moon and 
stars also require temples, images, and human mediators,
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for the opposite reason that they seem so tar away, while 
yet exercising a control whose; grand, silent ..mystery man 
ever yearns to penetrate, Hence the m yco lo g y  >f nations 
like, the Irano-Fe&ian, Greek, and Hebrew, in whom the 
personal life has been developed, centres in the sub’s 
course ; and the adventures of their gods' are evert .trace- • 
able through all the tnsw.es. of Protean names and dramatic 
situations, back to his all-embracing movement, the stages 
and strifes o f his diurnal march, the alternation of day with 
night crowned with, moon and stars,. Iri this relation be
tween astrolatiy in its largest sense and the progress o f 
man to distinct personal consciousness, it is perhaps pos
sible to find historic vestiges of two distinct stages. Mhcli 
ingenuity has been spent, and not without success, at least 
for the study of Semitic, races, on proving that the moon 
and:star cult is older than that o f the Sun, —  representing 
the nomadit, as that does the more developed life o f the 
agriculturist and ■ townsman* To the wanderer of the 
steppes, night brings coolness and relief; to the settled 
laborer, the sun’s bounty is more co n sp icu o u san d  it is 
argued in detail that: the sun-myths are always, myths of 
higher civilization than those of the moon and stars, with 
which they are historically in conflict, as the war of nomad 
and settled laborer is the standing strife of the early world 1 
That the real and historic order o f progress is here caught 
sight of, is probably true.

B u t though solar myths may represent a social advance 
in comparison with lunar, especially among the. Semitic 
races, we can hardly explain the star-worship of; the west- 

5 ern portion of Iran, as compared with the pure pyrolatry 
of the eastern, upon the same theory of advance in per
sonal self-consciousness. In the valley of the Euphrates* 
where cities and cultures supervened upon the nomadic 
life, astrolatiy was a natural tradition, passing on into those 

. 1  G o ltU ilie r  ■ MytkdQgy among the .W#b?<liX!Sk


