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d in 1872, An mtamate friend of th
lght of ASla," one farmha.r w:th
ot to, in this

.eqt, mses’c, Justest' stimates
! um_e,-__ﬁ_ £ Chma, was P ,_11_5,

by Oﬁannhstsaf, Europ@an :
& grea workon Chiua will com self to
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: phmiology, it\is due to Samuel Jolir '
acknuwledge that he. h-:m fixed Chma.‘s place in the h:stary of




'viii' ¥ mfﬁbﬁu CTION.‘-

versal Rehgron iy If [ add that Samuel thﬂmn’s method of. inquiry
was thoroug}-ly 3ctcntiﬁc that his sympathiea were absolulely COSTAO-
politan, while essentially reilgous, and that be Jaid down the results
of his most painstaking i .nqmmas in 4 style which carries the reader
'right along, fascinating as it is by its vivacity and sparkiing lucidity,
while intenssly suggestive and insteuctive, I can but wonder ‘that his
countrymen in the United States did not give him that place among
the foremost writers, thinkers, and scholars of the present. day whmh'

he so £u11y desdrves.” |

b Tht.. Notes for the s Persia” were begun in 1877 In
i I'ebruary. 1878, he says in a letter: * This theme is largest.
of all, 1 should call it fran rather than Persia, but shail
not. I am back among the cunciform fablets and the
| sources, as I find more and more, of the religious history
of the world, and especially of the great ¢ historic faiths.’”
In February, 1880, he writes: “I get on with my Persia’
¢ well as I could expect, having this winter been wrestling
-w1th the obscure and impalpable relations of M'mtchwl%m !
and Gnosticism with the early Christian Church. Now I
am on the pleasanter track of the Skd/- Ncﬁﬁse}a and at the
doors of Sufism, ete.”! .
How early Mr, Johnson began his Oriental qtudaes, it is
dnfﬁcult to tell with exactness, | It could hardly have been |
later ‘than the winter of 1832~53 that he gave ‘n Salem.
the lectures that were the germ of these volumes, and
nearly all of the time intervening was given to some aspect
of the subject. He died in February, 1882, leaving the
 Persia” unfinished, yet so nearly completed that a few
weeks of diligent work spent in revising, writing out a
chapter 'on Persian poetry, adding a paragraph here and
there, arranging and paging, would have sufficed to per-
fect his labor. The chapters are precisely as he left them,
Not a line has been added or taken away. So much only
‘has been done as the necessities of publication required, and
that was done with misgiving. The chapters on Zoroaster,



mmomvc rroN

”.Ma,omef A]u\ander the! Great on Babylon on Avestar
'Duaixsm on Mamchaersm and Gnosticwm, an tl;' S/u?
Ndmeé, the episodes on Aristotle, Cyrub the “)EIB{ICIL!'L, -
will linterest and charm all'readers; for the style is clegant, 3
the language glowing, the sentiment lofty, and the ‘insight
keen) Tt seems hardly to have been a toil, so much love

'_was in it, s0 absorbing a consecration, This man certainly
did not labor for money, for he was poorer for all he did;

not for fame, of which he got little or none; but for truth
alone, or for humanity, which can live only by truth.

it The future,” he wrote, “must determine whether 1 was
justified in undertaking so absorbing a charge. T should
shudder when I think of its probabie doom, did T not re-
member that at least 1 have fad my reward in the pleasire

Jof exploring the fields into which it has called me, and. in
~watching the flow of wniversal laws through history. 1.
. certainly can expect no other reward; and on the wholej
am glad that T cannot” How far the future will }ll%tif}’l
him remains to be seen. _[ht. reward he desired cannot,

at all events, be taken away It is, however, to be hoped
'_.~that the reputation he deserved will at last bc granted to

_]'um ‘at least, that his unselﬁbh devotion will come to honor |

it the wotld of schols 1hip, $0 that his personal friends will

| not be the only ones to rcvcre lns character or adm:re lns: il

igemus . | e
| There is an lmpresc::on that Mr }ohnsons booka are of
4 .;.Ihttle value because he was not an Orientalist, = that is, a

ent le 1ent’11 languagefs, whn obtamed hig Lnowladgf“-'
st ha 'lhv tvuth

i ast. "‘T‘oi himself, e cle.emed this no c]lsquahhca—; e
i tion for his task, ' # I mean,” he said, “ to be prepared. for oL
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INTRODUC?I@N. L4

t,he evzl I‘ame nt’ attnmptm;r 50 much thhout knowledge

o of the, iqrty thousand characters of the Chmcse seript. If
. I knew these, 1 should know nothing else.  In the way of
| psychological interpretation, I should be simply nothing.”
Andagain: “ I am after tie /ow ; give me that, and T will

use it where I want it.  But ;llustratwf: details, except in

L the actual world of facts,—~—wwrilien details, —bare me" o If
. the impression mentioned had been made only on the

mind of the general public, it would be unfortunate; when
made on the minds of critics it is deplorable. | Vet even 50

fait-minded a scholar as Max Miiller can lend countenance
to this accusation. = Mr. Johnson's sincetity he cordially

praises, as also his honesty and accuracy. In a letter to
the  Index,” after Mr, Johnson's death, he pays the foi~
lowmg tribute to the deceased writer: — )

“ What T admire most in ‘hmuf'l Johnson was h:s not bem{f dis-

. couraged by the rubbish with which the religions of the East are overs

whelmed, but his quietly looking fov the nuggess.  And has he not
found them ?  And has he not found what is better than ever so many
nuggets, —— that great, golden dawn of truth, that there is a relyrion
behind all veligions, and that happy is the man whcl Icnows 1t in these
days of materialism and atheism?”

This warm praise is gravely qualxﬁed by the Precedmg' '
passage, whicli reads thus:-—- g :

H Samuel johnwon s knowledge of Oriental religions was at second~ |
hand ; and the little accidents that must happen to an historian or a

! plulmopher who writes on Oriental religions at second-hand are just

those (that most exasperate Oriental scholars. . . . There dre few
things in his voltine on the Religion of India for which, at all evénts,
fie could not give chapter and verse, though chapter and verse may

! not always come from, the right hook.” |

Now n-obody who knew Mr. Johnson can doubt that he

was acquainted with all the books there were, and with their

relative value.  He indeed took the greatest pains to verify



| May, 26, 18;78 he writes: 4T am w l"alang

mw in the wor]d who had tmd thmrxhand at translatin tﬁlue
literatyre of the Avesta, and he still complained that the
versions were!so unsatisfactoty s hiis note-hooks show that
 he was famthar with Harlez, Haug, Spicgel, Darmestetet,
Lenormant, Sayce, Renouf, Legge; Williams, West, the' ||
i Records of the Past, the “Sacred Booksiof the Fast,”
not ‘to mention the comparatively popuhr ‘woltmes! _of-
Rawlinson and Max Miiller. | That he could have added
anyt‘hmg in their own field to the contributions of students
. like these, is not to be supposed. He was able to cmmpare' ) it
them one with another, and ‘divine the true meamng of AR e
| texts where they were at variance. :
| As to the yight books, scholars are not agrw.d Different |
men will prefer different writings, according to their mental
biasi | Such a question is not to be decided by knowledge
gL lang&:age so much as by intellectual pereeption, by
the' power to penetrate beneath the letter to the interior
i sense, dnd so to catch the genius of the people by a species "
of divination which discerns’ at a glance the real thoughts |
This gift of msw‘ht it is claimed, Mr. Johnson had, in ex- :
.traorr]mary measure. As he read, =~ and he was an _mh' T
L mense reader in Englrsh Front'h, German,~-he nondere‘d ]
. and, in pondering, hit upon analogu:s thar escczped more
";sapxent breakers of stones on the road.  In a letter dated

o Baby]omam, and the rest of late Tranian dmeovames Ihe
 interest of ‘these cuneiform revelations in their beamxg an' U

L _'Westem religions,~ which T find nobody, so f'ar, among the _

'-mveangatbrs-has any idea of, — is strpassing.” His chwf i
'mneem wasito find the idea, the chain of conm»ctmn ‘and
‘he was never satisfied fill he had found it, and fairly put his /|-

. mind upon it.  He may have been mistaken; but the mis-

| take, if there was one, was intellectual rather than cntxca!




A mom seriots charg;e agamst M— _Tohnson is that of
_ wntmg with a preconceived purpose to establish a certain
1 theory abaut religions development and 1ehg:ous creeds,
o fixed phllosophrcai view, which must of necessity warp
‘to some degree the mental and moral estimates of the sys-
tems he studies.  How far the charge is just in any aspect
| cannot be determined. In the opinion of the present writer,
(it is not just to any harmful degree. . The investigations
\were not prompted, in the first instance, by the desire to
establish an opinton, but by an. old interest in that class
. of learning, The theory was a result of the investigations;
the reason, perhaps, why they were! pursued as far as they
weres an 1mpu.1t10n towards the making of these books;
one explanation of the singular glow of  the style that ani-
mates the pages.  The theory was a cord on which the
facts were strung like pearls, a connecting link between
i the thou;,h‘m, but it never dominated the facts themselves,
. or decided on the method of their selection, ot put a rule
" on ‘their interpretation, Occasionally the discover y of some
point of view may have made him unduly. er!thusxastrc, but
fithe 1mpr<.s'310n i stire to be corrected some pages further
along, and a discerning reader can almost always make |
allowance for the incidental exaggeration.

Mr, Johnson’s theory, — as it may as well be LOI‘lfeSSLJ_
''that he had one,~-at any rate was broad, large, clastic
in its character.  Itwas not sectarian, even in the widest
sense of the term, | There was no partisanship in if. It
had the breadth of pure spirituality. The spirit of it was
generous, not as being apologetic, but as being lofty and
deep. The expositions are po'sitive, and they ‘are noble;
“they do not bind, but unbind; they emancipaté texts,
cause obscure passages to leap into light, win forth the
hidden wisdom of sentences. They do not stumble or
grope, they wuse wings and fly. ‘There is a surprising




- aud t:hen clemur at the renderang of a phrasc, he cm,__ v
accuse the author of distorting ewdence, or of lea.
statements out of sight. -
Moreover, the charge of having a theory must rest On. |
Fwald, Baur, Renan, the author of t‘Ten Great Rehglunb,
in short on every writer who rises above the level of the
commentator, éxegetist, or word=monger. The historian
.aly.\"ays has a theoty. Gibbon had one; Macaulay had
one; Froude has one. ' An absolutely scientific ascount
of anything complex is not to be looked for. Men with
minds will use mind; and the use of mind cannot be had
without some sort of tendency; and where there is tend-
‘ency there is bids, ' If the theory is comprehensive enough
to include all the facts, it answers every sane purpose; and
(if it s expansive enough to take in' the foremost facts, it
cannot soon be superseded. Mr. Johnson meets both
conditions.  He is both deep and high. To venture any
estimate of his judgment of systems would be out of place
< here, | The volumes are before the public: the critics will
-express their opinion of the contents as they may deem
| wise. - But it may be safely said that not one of them will
~get beyond him, or will ‘throw a cdart further than he has

launched his keen arrow. No living writer has reaehed_"-____.:. .

the length of his conception, very few come near it.  Fven

~advanced thinkers are behind him. It has cost me labor

enough, that is certain,” he writes to a friend; yet it is
a labor or real love, combined with an intense sense of a

| great demand from the side of spiritual culture and higher

: .ralat_lons of sentiment and imagination, in the present con-
| dition of the races calling themselves ¢ Christian.” | hope
T have done something to stimulate these forces, and help

toward the araﬂd interpretations of natural religion that
are yet to come.” -




mmonucnozr. it

| This volume, hkl. the others is saturatﬁ:d throf' b
thmgh with the religious spirit It was written in tlse
“service of religion; not of religion  as commonly appre-
hended, but as the best dream. of thc soul of Humanity
of its possible attainment. It is all aglow with faith in
God and with hope for man. His biographer tells us
that Mr. Johnson’s oration on the Class Day of 1842 “siis
| poetic even to rhapsody ;" the same language might be
\ applied to these: chapters, . The writer decscrvch, as 'well
| an Spinoza, to be called a ¢ godintoxicated man.” | When.

" 'he speaks of Law, Order, Hmmuuy, B»aut;,, he rises to
ecstasy.  The thought enchants hnn his sentences burn.
. This, in fact, constitutes the chief fA_u]t_ that is to be fo.u,nd'
in the book. Some will think the enthusiasm of  faith
excessive,  They will quarrel a littie perhaps over what
seems to them an undue extravagance of culogium in this
| place, and over an undue depreciation in that; over an
i unwam'anted admiration of certain symbols, and an t.qu'ﬂly

| unmwarranted eriticism of others. But a fault of this kind
is as noble as it is uncommon. And when the effect of it
is to inspire one with reverence for high sentiments, it is
easily pardoned. An error that enlarges the mind is very
different from an error that enslaves it, - even granting that
an error exists, of which we cannot be sure in this instance.
Professor Eitel is of opinion that Mr, Johnson's estimate
of Christianity was experimental and practical, which gave
him a knowledge of its deficiencies; while his estimate of
sother, religions, being literary, was favorable to their ideal
side. Mz, Johnson's acquaintance with Eastern faiths was
acquired certainly from books, but his opinion of Chrig-

tianity was rather critical than experimental. At least his
Lappreciation of its character and genius was derived quite
as muchyfrom study as from observation.

Mr. Johnson was 4 teacher of the gospel of evolution.




' “must’ stand upcm,——- pcrsonahtyy progress, transcendcntal -

&y Of thmgs seen md tonched w1thcmt a f“l.(.ultv heyond unde:~
to bridge the way from ideal’ to real, of a moral philosophy
Lased &ole]y on caleulations or on obser ved canses and effects, and on
' devcloping the whole conception of duty out of a s.\nthes:s of conse-
‘quences. ... This contempt of reason as above understanding, of
substante a agambt phenomena this denial of direct or intuitive per-
ception of realities even the most universal, is certai uly the high ‘road
to matertallsm" y

It wxll bf‘ seen t}nt Mr.. Johnsan was a tranqcendentahst
and that he mist have heen able to reconcile transcenden-
talism with. evolution, — two, systems. which ‘are generally
.qupposed to point in exactly opposite directions. He
speaks in ‘one of his letters of  the aver-haste of science, |
-phys:cal ‘and mechanical, to. aumhalatm. those sacred spaces y
‘and periods to which the personal virtues are more indebted.
. than the times believe, for disciplines of fa.tth; patience
trust”  To another friend he writes, in. ']azmafy' of 1882:
~ “You know 1 find no inconsistency betwes evolution and
the ongmn! fundamental nece&sitleb of all thought,. on: AL
the transcendental philosophy is founded. . ., '._What'do--.'a;_ .
. hen mean to do with the foundations that. all freedomy

perception ‘and law? ' These are all. forgotten, in petty
.r‘crystaillz'itmns, or else mentioned only to be abused.” '
i eThe rehg:on of Nature reant. much more to him tha.n- f
| it does to other men. * There is a spiritual ¢ .Rchgion_.qf. j



gladness fed by the healthf’ul perceptlo'_ of thc: glory and
beauty of God's works, and of those inner motions, that
| shape all ways to good.” The glory and beatity of these.
' yotks he was never tired of exploring and interpreting.
I He clehghted to, think that mind itself cl:vmcly as he esti-
mated it/ endowment, ‘{18 evolved, not out of miere, mm-
| \ganic matter, but from the universe as a whole. | This
"-'?_Whole, however, is infinite, and involves mscrumble Sub-
stance, which, as recogntzable ‘only: by mind; is therefore
'-'of one nature therewith,  The lowest physical’ beginnings
are thus, in virtue of the coa.mic forcc by which they exist,
astual mentalities or ental gernis” This conception is
at the foundation of these chapters on the ancient lranian
! faith. | The design of the volume, in g0 far as it has @ de-
“sign apart from the endeavor to represent things as they
actually were, is to celebrate. the dignity and scope of this
_ idea, to 1llustrate the advent of living mind into the tni-
| yerse, to set forth the potentialitics of t’he cosmes, so far as
i -thls can be done on the ficld of history. o
% Y Mr. ]ohnsons concapﬂon of ‘Deity was pecuhar sf not
' '.umquc. He was not an agnostic, although he did not pre-
sume to dogmatize about the divine nature, He did not
remand the thought of God to the region of the ¢ nnknow-
able,” and then devote himself to the task of investigating
the appearances of the world.. On the contrary, he began
with Supreme Mind, and saw evidenoes of its workmg in all
visible manifestations, ‘He was rather pantheistic, deciderly
more pantheistic than theistic; but his pantheism had a hu-
man cast that brought it close to men's sympathies. | The
adherence to pantheism is frankly avowed, Ina passage
quoted from Edgar Quinet, pantheism is Theartily accepted
. a8 the hope of the intellectual world; as being both vital
"_'-and progresswe, at once emancipating the human mind

¥




; - moral beauty we revere, blénd in with the eternity of the prineiples

i 31_ A]l 'mm:ls are but approximations ¢ the fact, the experionce, remaing

B ftmn. $t1rred by its ceaseless presence, men listen to the native affir-

.' rospe t_of advancc. But when chargcd wlth ldeﬂfr. ]

{God with man because he could not separate the' Ewn

.esseutlaily distinct’ existences, he pronounced the interpre-

tation, “ preposterous,” and maintained that as polarities

.."-wmhm the divine. life, man being the finite: and (xod the

infinite iterm, there was eternal, though not e,rwrstm! dige
tmctlon between them, : I‘Ie: con‘.‘.rnues‘ =

“‘God ‘going 'out of man ends man, ends Goci also. | For what
wmx!d infinite love be, so drained of its nataval object? Infinite sel-
fishness is not God What s left for (the bridge to start from, and
w1~a s.hou]d it lea.a over to? But what if 'Ciod be here already, in the
j natnre itself that hopes, ramembers, loves ; that even grows by. the
indvitable lessons of folly, weakness, vices, crimes? | By what mys-
teﬂous,, unfathﬁm able energy do we live and move? The ever- fgwing
tides that sweep. through ‘human life, calm or terrible as charactor sball
\make them, the mysteries of good or evil, - what but' these are the i
' deaps man watches and explores, till he ‘finds within them that trans:

cendent purpose and eternal love which he inwardly means by the
word, Gud i ;

And agam‘l

i The love we feal the truth’ we pursue, the honot' we' chf.frsh the

they flow from ; and then, glad as in the baptism of a harvest orning, i
;expandmg towards htiman need and the universal life of ma, our souls
- walk free, breathing immortal air. - That is God; = not an'object; but'
an | ex{serietrce. Words are but symbols; they do not define. ' We :
say (Him. £1t? wete as well, if thereby we mean life, ‘wisdom, Toves |,

The transcendental law becomes impulse and aspiras :

| mations of Mind : T am knowledge, and the medium of Knowledge; 1/
| am inspiration as well as tradition; the instanti fire as well'as! the ine
herited fuel of thaught 3 primal as well as resultant, mﬁmte an well as
s s
B
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This. lang' age rnakf's Mn Johnsan 5 meamnp clear to
diSccmmg minds,  Deity, in his view, is another name for
bubstanca, Umty, Law, Cause. The ordmary_,_m_te,s_ll_agcnqe
may not take in the conception, but with him it was vital,
and meant a good deal more than the current theism im-
plies, The idea cxalted God as well as man; for it stripped
away those accessorics of personality, — or as some will
say, of individuality, ~=which render so difficult’ of ideal

'-comprehc nsion the thought of the Absolute Being. |

| It would be a great mistake to suppose that this faith
/ chilled in the smallest degree his human sympathies. 'On
' the contrary, it quickened them all, making' them intense
as well as spiritual. His zeal, patience, breadth, fortitude,
hopefulness were in large measure due to it. The fol-
lowing extracts from letters to  friends in bercavement
show how warm it kept his heart e ;

“I msh I conld tell you how ﬁrmly 1. believe that feelings like
these, so aften treated as illusion, are trie, are of (.'od’a own fender
giving; that in them is the yery heart of his teaching thwugh the
mystery that we call death, Our affections are fortidden by their
Maker to doubt their own lmmorhhty What protest: they ma_l-r.e
against the destruction of what is still intensest reality to them,
when all that the senses could hold by is gone forever!”

“#This loving care that folds in our little lives, how near it comes
when we need it most ! I'fecl as if it beld you now in a tenderness
such as none of us can know, and none know how to ask for'l! ¢ The
night ‘will be light about you,! calling you to what trust:like sleep,
o | bringing out holy eternal stars !, s . This life that has been with you
I /. 80 long, close within your own, must still be yours, v « « Seon may the
' | infinite motherly loye make the heavens open where they are most

darkened now, and the angels descend on your sdddened home1”
€I know how much your sister bas been to you .. . And now it
_will all be spiritualized and made part of your elerual lifel | And you
will know how fo reap its still, ripe harvests, and to make them cheer

and refresh a world that needs nothing so much as spiritual faith.”
0T dearn that the gentle sufferer who has so long been made happy

o




her' liome" DR

I“W_, ther we' "aIk in tho mormng 11cght ot it the mght shadows H— T
ardund,""ndf-beneath us are sm‘ead thesa_ Everlastmg Aum

: i chﬁdhood must dwell 1‘.1 the life Uf which: the} are the xmagc .
it and-,the es:,"h t have been bmken must be preservul in tho ove ¢

L se troay

__qua: Ies plua bf:a.uf: rﬁvef‘ transpr}rtécs cfaﬂs Ie ol



'__Jucremeuts thf:orlquas. dc ne rcgarder comme posq;b'tc que. -
& qzw contredxsmt mes abplmtmna; A smgular mle m—

__ _-fHe beheved m }m ﬁn&st drearn, and tned to euact n
bemfr persuaded | that the shartcommgs of mnduct were
idae) to the absence of 1oft1ness in the idea ! The true fact
was .1.-,p~ruhm1 CAl mf"n, ‘as he thought, responded to
what was Iughc,st, and it was only because the highesL
| was not prf,sentul that they were. cruel mean, and ‘base in
thur lives. 1t was the aim of his e¢xistence to. lift them ap
ki by revealmg the divinity that was in them; and this he felt.
he could do only by pmclaimmg the best he 4aw‘ and thls
lu*. did '11wayb, the more: permatcntly the older he grew
Of the influence of tln:. fa:th on his. porsonal chamcter, I'
cannat trust myself to speak. Here i is the language of his
mtrmale fncnd Samuel [..OII;“fCH.OW, \»ho has wr;ttvn hi‘:«
! mt:mozr W SO A i

_ ’: «With s '1b1des asa 1nemnry anrl an as;plmnon the genuine noblhty
 of soul With us yemains, a sacred and secure pOS‘i&.SSlOTG, the pro-

found and elevated tmught . the! a.bsolutu. faith, i Goct‘ I the clear,
spimual sight ‘of \things dwtpe. ideanl, m\n tbe a8 the yealities; the -
00 keen moral judgment of men and events, untmg&d with 1)1tt&1‘nﬂ'-=6 ;
(AT '; the, reverct sensxbxbty to) all tr\x!y sacred | thingsy, equalle»d only by
the pl‘ompt rr.jectmn of all that anly, pretemi#fl to he. sacrmi jithe abso-
lute sincerity and sturdy mdept.ndence in thaug,ht syeech am'l methods
: of ac.non, which, whxle resp(.ctmﬂ the freedotn of otlwrs ma"'-nat ﬂ.iwa}b
' have been able to do justice to methods ' diferent front his own ; the
clemtmn to Izberty in’ nli nts fcrms B the nuwear n;d seart:h fm truth, md




i fraemd byj-fa' few pex«,onal e*zamplcs such as e ) '
ellon '_ ould hwe adduccd had hia sense of dehcauy

stimulatin mspxrmg, so full of

igh pititual feeling: so >elev1tmg" and kmdl ety e

| glad' o_ﬁnd hxm on that SldB. He lifts the
Alth;eugh |




-;‘ch@jr mdu:ate mahues, whethez Weli or 111 cf}nreived and arc
) '-mm!'f'b‘ecames aware of lns owu mental !

m of ccmmousness ina fu{ure life s/
gf, what awattsitm _"'_futu hfg. But it i3 certain that imb'w}{ dge
i ;"iﬂulVes not only a sense of union with that whlch We kmw, I;mt a real
| participation of the kuowing fac.ulty therem sl Rl
% By intuition of ‘God we do not mean a thealogwal dog;ma ora
devout sennr:nent Sive o not mean belief 'in ‘a Gody (.hrmmn, or
other, = bt that presumpt*on of the infinite as involved in our per-
_ 'ceptlon of the Bnite s of the whole as 1mplled by the part; of! sub-
stance behmd all phf_nomena and of thought as of one miure with
':_j'_ias object, which the laws of mind requivé, and which can be- detected
in consaious or unc:m«.cious forms, Lhmugh all epuchs and strageq
f_-religmus bc&hef" (IR et R RS R AR O

' In thc same essay on “Transcendentahsm,” Mr Johnson,
fdxscufamng the mtultmn of moral law, say‘s T :

L How exphun asa grmteq' h'zppmese prinuple, or an mhemed

-Product of obscrved cuuaequances that soyereign and etem 1 -law of
L mind whose imperial edict lifts all caleulations and me g into
i *._'._I-.-flmctlons of an infinite meaning ? And hbw vain to -"‘.ccred 's'c't'ribe'
| to irevelation, mstitution, or. {’gdemption this necessary 11!eg‘zam,a to.
_the Haw of our own being. which is, liberty and loyalty in'lone !
i The érude evolutionist who believes in the pmductwtl of thv
i hlgheat by inherent force of the lowest, who thinks of t! \
_.as'f?lshnoned from below upward has a formidable opponent in the
ma ﬁvhe 15 persiaded that the world is fashioned frnm “abov "'-'dov\rn-
"ward* that all facts point heavenward ; (that what \w: can itnow is but

the priy ess af crerztim. mind” i - R SR N




| p*artmr:nt Who rends alI the books ancl hmia hte a
eries with dehg‘ht yet who r“gards the work of ariti-
s prov;snoml i removmg rubbxsh i Oidt‘l‘ to réveal |
" who pulh :__
' mbrances th'it the © hnmc not: made Wlth hands "

v }“ he preqent vo]umu'abouuds m cenclu—- "

 light '_'hey are pasmges nut chamben, avcnucs o thc,' _
-'.land- of premzse, that bctter cuuntry whn.h is seen ft o

lon: ;_'..__Isendjr, 1t has evan bewme. the f'vsh:on to do 1t 0
_ong". Orthodox’ ‘people, too (witness the new volume || 1|
“'Tb& Fmths 0i' the Wotld ”) ; not d!) they admlt tht,f_'_- :

f y e\ctemal study of doqmas 'md symbols, no cuﬁ#
owle_- "é of texts, is . adequate to an app)ematmn of 3






PERS IA

_ or THE RELIGION OF PERSONM
:-,;-'-WILL e IT% ELEMLNTS L

och when we become con scimm of‘ oursel ves as mdmdu&ls, 3. i
One' worships at tl‘ns

: I’he iaw of hlstory fnund m
-.-.-Hindu, Chlnesa, and Sem:te, 6

Af pnnua._ in the mul _'145 ?jgm
:-hﬁrmmnes betw,een the smﬂ,-and the_-.{m AL

gnqea ’etw‘_' n ncmut and’ modem symhuhsny: 8.
ani; he ¢cosmos in higher ideals in ourselyes, 19

34 Pyrolatty common to all religions, :zo, 2]
4 stage. beyond prumnve ﬁ:emmship, za. a"-Fh




_ ‘ghe Awmw?mﬁém!w abatracimus tumed mtb gnds 27 DIDWn to.
.'-""':.'_the present day the fira-altar of the Pﬁrsis the hea:th of their faith,
i U Other symbels hacl little. vctlue, 28, 29. | Iran the true fire-

_-i:qmple of Nattu‘e, 30, i The I:’t.mm the 1c0noclast nf reiiglous ,

11, THE MORAL ‘aLN'SE Gy y 37~50 |
_'_’.The 5beg1numg of persaaahty the ad\rent of W:H as'a permml poter;
| bumanity advanees by creating symbols of its own ideal experience;
7 ;'.ﬁre the ideal bond of man wzth the uniy verse, 37, 'Thig epoch the
~/true birth of the Moral Sense also, 37, The war of Ormittzd and
Abriman ‘a war of essential principles, 38.. Differénces between
., the Indian and Iranian regardc.:l as of u very radical nature; but the
i theory unsatisfactory, 39, 4o Avestan Dyalism of light and dark-
0 __"ness of the Vedas also, 41. But the dark power not emphameci i
. the Vedas as in the Avesta, 42, The Dualism of the Aryang gor
.l 1ant; of the Iranians positive principles warring for ipassession
) of"-the umverse, 43, The sense of this strife the result of external
coudlt;:ons, 44 In India the will bent before gods, In Tran bloomed
|7 into heroes, 45, The plateas of Iran suggestive of the war of ele-
:_.__.:'ments, 46 1 fit arena. for the hates of Ormuzd and Ahnman, gl
i "-I.Ia school for. the xmagmanon and | comc?em:,e, 48 Good and evil

' creations, Vendidad, i. 40. Such abstractlon and persomﬁcatmu not
i of an aa.rly stage of cuimre, 5o. : '_ ‘

11, DIZVFT_ OPME"\TT

iz __-,i..Av:smN DUALISM | Pty , i Thi ' 53-.-105
In the faith of Zoroaster, the qld ﬁre-cultus a twmfulcl personallty,
._.,-Ahuramuda and  Angrosmainyus, §3. These two spirits or prin-
s -csples fprimeval twins,” 54 Powers of zood aid Ahuﬂ the hosts
ok fdlsehood and destruction war in the elements against them, 55.
,'-,"Unoehevers chlldwn of Ahm’nan Zoroastrians of Ahum § crea-
/ition ;. also there was a/'sensg, of moral reprobation or: appmval, 56
I From the oldest (GAths to the latest Yashts a thousand years of
'.grawth 57._ The quahtws at ﬁrst b&ended in Ahum became per-.




mank 63 meotinvdest of-,
hlsms tﬁat of llfe and death hfe the fite worshlppc.d death
fa ; the chief weapon of &hth i
G4 but m'erswept of hfe, by a'divine necessity, 650 The
lel with Cliristian dualism in. the _eat_i_ou of an ¢vil humnuty A
il hidman, 66, Immorhhty not mvolved in transmiwratmn; Qe syt
absérptmn in Ahura, 66, Man's ' worth divides the universe, and |
‘draws all powers to' the one sids or the othér; Satan an invisible
| presence  resisted and overcome by (1) the spirit of Ahuray (2) the |/
wnrd""rﬁlaw ‘of Ahuras and (3) work, 67-69.  The whole of this
j ai'_armos smmnvd Ay i the formula, - rightness of thouwht
il deed 2 70, The Avesta’s theory roi ‘evil involved in frees
»f ch _,: 7: x the mrllcst dfﬁ1 m.’.tmn ot hurnan llberty as the R




Tcmc L&L ANAL?M%, !

w0

b sane an Hacted tradkiof hhnﬁnity, 103 Gn mls"trach lies the
solution of Dualism, io3»-m5 - ] i

11 MORALITY OF THE szsm R 109«1!8
v morality which insi :st:.- on the cnmmahty of killmg an otter a8 dn

tl;,e sia}mg of a man; trlvlal associations prove creatures pure o

I | of) physical and moral spheres s does not forbid a marked degree
| vof moral earnestness ; the value of outward acts in purity of thought
and! will, | 109, 11o;. Marriage and polygany, 11z, All'vietues in
pren;hng the law of putity; the Iranians a chosen people to re-
ecm. the world, 113, The  pure man ' a priest; no ofiering of
.>1ﬁpd to Abura, 114 Caste never iestablished in lran ; yet an aris-
,torra.ﬁc tone’ in worship of Wil eyen among early lranmns, 115,
. The destiny of men and spirits hangs on the majesty of 'lmth and
the self-destruction of F: alsehood, 116. Pl
S SZARATHUSTRIAT A | TOn T T il o iyae
The bbb”urest figure in the linc of Prophets and Megsiahs, 120, His
namie eannot stand for any special - individual, 121, Age of Zara-
"thustra ruuning all the way from 6006 t0 600 B.C, 122, Chief per-
| sonage in Awsmn rchg:un, 22, Median Magi doubtless dsified
"I'Zoroaste: 123, Nativity of the Prophet is another m ;q "cr), 124,
: éarathusman 1t’ea ar faith follows the track of Clrnst';“ L ;he garly
‘parts of ithe Avesta, Zoroaster hears Abura as a man, 124. " Ahura
| eommits to him the good of the world ; not edsy to separate this
| stage from that of miracle, 125.  Later, one of the chiefs over each
| region, probably as priest; later still, benedictions proncunced in
his rare ; future saviours his descendants, 126, 12, Mythology
“surrounded him with the usual halo of supernatural phengmena, 128
Doctrine of Zarathusira ‘traccable back to the fifth century hefore
Christ, 130. ' Zarathustia ref::rzme(l the old Aryan rel:gion, 131,
i Drfﬁ'rence between Vedic and Avestan relizions, Vedic worship of
nafural powers superseded by personal interest, 132, A transition
from child-life fn Nature to that of consecious mll 133, Iranjan and
'Wedic religions may represent a long period of separation ; the ref:
ormation embodied in the Avesta not the work of one man, 136.
Emliest GAthas not a fullformed system of fuith, 137,  Yet contain
| ld consciodsness of world-purpose, ethical and smr:tual 136,

1V THE AVESTA LITERATUREN (G aiein Ui dnlnaaiisy

__T’wentymne books or Nosks, treating of a!! possible Sllbjﬂci‘), probably
oAy ‘mythica! 143 Wha»t has not been !ost, confused and fragmentary,

mpure ; the dog a centro of superstitious awe, 108., A confusion



Yagna made up of seventy sections. of Hymn, praise, and prayer ;

Veendidad, twenty-two chapters of conversations between Ahura and:

A 'opem'ng Av;estan litérature to Lurope, 47 B:blcs of ﬂ:n. woﬂd.
 deposits of religions history of races, 148, Avesta like the rest,! 149.

|| Harathustras Vl‘%pf.‘l’i?.(l hrghh ritalized  itvoeations and prayer* S

Yashts twmh-\m! pieces, icachi in celebration: of some genie'sil

i lxl‘mrda.lwkmta formnias for oceasions and times, 150-152., (Liter-
‘ature of Sassanian revival older than ritualistic portions of ‘Avesta,
/152 Sadsanide restored mative religion, 152 It blossomed into
Stranslations 'of (Avesta, 153, Physicall foree swept its name almost
out of baing, but its soul passed into Mahometanist, Judaism, and
(‘hn-,tmmt), 154/ Pehlevi literaturs analogous to Old Testament
compilation: after the exile, 1550 Shows nttle spiritualizing tt.ndency
like school of Philo ; yet Nenplatonic elements are discernible in
1{, I 36' ! 1 . ;

V. CUNLIFORMI MO\TU\IL’QI&, OF. THE! ;’&C{,ADIAN
AND THE CASSYRIAN 410 e R G g e 6

Phymcal sz:)ent.e mvolves historical antecedents mental Bvc-hltwn A

hiwolves earlier stages and conditions, 161. Ve are products of past

‘asavell as present, 162, 163.  Uncomprehended monuments of re- i
‘mote ages closed lips with secrets for the future, 164. At opening )
| of present century Babylon and Nineveh still “heaps;? yet with '

'hmts 10 thoughtiyl. traveilers, the inscriptions of Persepolis’ the

starting point of discovery, 166, Then Calah rose from the heaps '
of N«tmrud 3 then' Ninevel ‘and B'Lbylon, reconstructmg ‘history 3.
in lnli . cenlury Behistun and the rocks of Susa and Vao were :

serving & purpose as nmportanf a8 the Rosetta stone, 167, :
thousand clay tablets of law, grammar, history, sciénce, myth
1 of fifteen hundred years, preserved for twenty centuries {
| Original texts confirmatory and contradictory, of Biblical re ord

e f'geogtaphy of Palestine, Arabia, and Egypt confirmed from: dnserip
. tiows, 171 Assyrian chronology in opposition to that of: the Bible,
""_"'172- Futile endeavors of harmonists, 174. Genealogy of Genesis |
. not indersed, 174.% Chaldeans ‘a tribe of Accadians ;. authority of |/

-"Berosus lncertain j primitive cmlintmn of Mesopotamian basin

|/ not Semitie, 176,  Cuneiform script met requiréments of western | '

| Asiatic civilization 5- Clinese of equal competency for the east of

-f'-'A:s:a, 178, The two great sysie.us of writing Tumman achieves




: mcﬂt:s b both wcmclers in .m-ly cwiluatién, r79 Cunmform \vnung_
carrted mpnument.al 11taramre ‘of Tumman, Semlte, and Aryan, 180,
g - Accadians invented letters in primitive Mesopotamia, 181. | Struggle
1" of good and evil symbolized by light and darkness, 182,  Accadians
| idérived good and evil from one ‘source, -~ Mul-ge, 183, ' Evil spirits
{in the air 4nd desert, and in the mind ‘and body of man as, disease,
; .1&4 Jewish reverence for an. meffable Name from Accadians, 184,
. Mebrew and Creek mythology built on old Assyriany a personal.
M mediator in old Clialdean tablets, Silik-mulu-khi, 185, A personal
; guardmn attends every one ;. the records of 2 clyilization forty cen-
| turies old preserved, 187.) Recolds of wold Accidian. kings ; their
| Literawre preserved in libraries ; literary capacity of old Turanians ;
1 oldest epic. called ‘Tzdubar, 188, Accadian legends show percep-
‘tion 'of cosmical order, 180, Accadian passion for literature, 160
Acoadian observation began astronomical work of Sargon’s library,
191, Commercial life’ of Babylon and Ninoveh from. this older
i 'curihza.tmn, 192, ' Avlong advance on patri: arc hal institutions, 192.
e Assyrmns transmitted Turanian wisdom, 195, Antiquity borrowed
more from valley of the Euphrates than from that of the Nile, 154,
Oannes and his Annedoti mythic civilizers, 195, Douth of the
. Euphrates the old centre of law and culture, 196, Turanian in-
i dustry ccrrmpondcd to Assyrian passion for military success, 197,
' Tribal exigencies created 1} and Dai, Asshur and Jahveh, and Ara-
. bian Ailah, 198, Symbols of gads, 199« Energy of the Assyrian
i/arty 200, As:.yrnn art differs from Egyptian as a flame of fire from
. la pyramid of stong; 2or, Little of domestic architecture or pnpu].\r
“amuasement has come down to s, 202, Kings and people ot mere
iy .g,voluptuaﬂe-s, empires perish from destructive exterpal forces, 203,
The Semite possessed military prowess ; elements more suited to
cuilture, of Turanian origin, 204, Assyrian kings permitted no rec-
ord of their crimes or defeats, 204.  Yet not mere scourges of
aankind, 205 The Semite's passions the voices of gods, 206.
Nebuchadnezzar sings of Merodach as the Psalmist of his Jahveh,
" 11307: 'The king prayed directly to gods, vet had faith in dream-,
| ‘of seers, 208. Spiritual part of man. in an underworld or raised
| 'to the heaven of the gods, zog. . No law of retribution after death ;
. iyeligions rites at the tomb, but nothing said of the future of the
. departed, z10. The Assyrian, like the Hebrew, interested in des-
-'-f--itiuy on the earth, 211, Accadian poem of the Descent of Ishtar,
7212, Chaldeo-Assyrian civilization a contrast to the Hindu and the
. Chinese ; Iranian nerve, Hindu thought, Chinese work, 213 Sub-
f stancé-‘;.ﬁf the r,unelform records not reahauc and posmve 5 !.cmce




j iden!andaa:tualms 'Thél'refigibﬁs 'fb:m of.atﬁlié:"fxiéﬁtla'lli'.t':
'this phaae of 'world deve]apment, the foy etype of mm!ern religi@b
:-215: A oelt
V
Babylon the “'key of ‘universal histor '3 moral instinct not tmtked" f

2

| in Hebrew tradition of Canaanite origin, 228, Jahvelt a sun-god, A
V1228, | B, Baal,and Moloch meant merely lord or king 5 the worsb:p et

+ 233. ' Jahveh the real God; did not imply positive monatheism: or__
“exalted purity, 234 Jahvel of Isaiah grew from a' begmmng like

. Possession ; an outside Will cammunicating to chosen instruments;

IThe civilization of which Babylon was the type now added to those

deities 700 BiC.3 as the Assyrians put, other ‘gods under the feet of

“half Capaanite ; their Law a slow e\'olutmn early aspirations of the

ersonal Will, 214. | Our. ﬁssyﬂu Chaldean study ope

T.H.L HEBREW AND THE CHALUEAN " '._.. 2!9—278

1o its human beginning in any one age; the whole human cosmos |||
implicated in every step of human growth, 219, ' Ingpiration of man.
his ‘matural relation to the Infinite ; Bibles, borrowers from older
‘experiences;; prophets taught from the heart of ‘humanity, 220

of India and Ching, 220, | Its ideal the deified pmsonal Will, 2210 1
Assyrian conquerors the youth of the impulse to enthione Will; ||
Rabylonian influence upon Jewish civilization, etc., 222, Anbm

the ancestral land of Semitism i Babylon its earliest school, 323.
Myths of Semite, Greek, and Pheenician point to an Assyrio-Chal-
‘dean’ origin, 223~226." Babylonian, Pheenician, and Hebrew coss
mogonies, 226, . Hebréw' and Chaldean customs like those in |
Accadian dnseriptions, 227, Previous to Assyriani relations, much | |

of Jahveh combined with theirs'; all worshipped on the high-places,

225, Firstboen offered to Jahveh, 230, Javeh or Jahveh-Eionim .

of the Prophets of slow growth ; elevated above ail surrounding
Asshur ;- a step toward monotheism, | 12310 The Hebraws Balf Adub,
Hebrews after'a tribal god the substince of the Mosaic tradltlo‘
Asshur of Assyria, 235.  The majesty of righteous law came slowly
out of spiritual expericnce, 236. Hebrew prophcts under 4 Divine
the Semitic god a divinized king ; monotheism reached through a'-'-"'
sense of tribal or national unity, 237 Intuition of Ged does 11y} SRR

teach any form of deity ;. simply the perception of substance ‘higher '
than pheuomcua, #38.  The Hebrews drew from the beliels of |

--Babylan,m The Hebrew Sabbath of Accadian origin, 241. The | |

I Gengsis story‘ ‘of creation in the cuneiform tablets, 242, D(:nveql
{from the Chaldees; 243, | Phoenician and Hebrew « deep ™ a waste
'abyss old t‘nnllzatlﬂns began with amplllblous demes, :14.,4 Tma.




et TOPICAL) ANALYSIS. |

[ gery 'of ithe: 's'ea,'z;p's-&zé;? | Nature full of personal, human mean-
| ing; Pothos, Eros, Tiamat, Belus, 248. [Inutuition of order from
. strife and s!rength of Wifl; 249. 1 Older theism of the Avesta influ-

. enced Hebrew monotheism, 250, Hebrew story of ereation poetic ;
ided of 2 creative word common to H“e'braw and Persian,| 251.
[ Second. Hebrew story of creation centres in the formation of man,
252, Hebrew story of creation an example of elaborate consiruc-
/i tion 3 Eden legend a generalization of history, 253, Legend of the
1 ;_-'I‘emptatmn and Fall the Semitic coneeption of the origin of evil,
/254 | Explanation of man's disobedience his atbitrary will; in the
[ Avesta, the falsehood of the tempter 5 illustrations, 255, Nothing
| answering to the Genesis fall of man in Chaldean inscriptions or
'\ traditions, 257.  Modern theology has read a dogma into this legend
. of which it is innocent ; purpose of the legend to bring out of Adam
| la twofold race, the slaves of labor and the fayorites of freedom, 261.
| Genealogy of nations in the tenth chapter of Genesis; the ten patri-
larehs had their foretype in Chaldean tradition, etc., 262 Floods
il 't_)verwlwln_ﬁt_lig'- disobedient races conuected with derivation of all
| things from a watery chaos, 264. Ark-form of the Deluge-myth,
11266, Scene of Hebrew flood a remote region ; narrative from a
(foreign source, 267. | Hebrew legend has a donscious burpose ;
‘Chaldean simply an episode in an' epic, 268, 269. | Noah's sons, the
. mations known to the Hebrews of the exile, 270 Legend of the
Tower of Babel; a cuneiform tablet speaks of a confusion of coun-
sels and of the desu‘mtmn of a tower by Anu, 271, Universal Re-
ligion shrinks from ascribing personal motives to the Infinite Being,
274 The result of these Genesis studies briefly stated, 275-278,

s

LIk POLITICAL FORCES:

I. (BABYLON, CYRUS, PERSIA ./ /" & ol el oo w 281-353
Persian empire 2 basis for the civilizations of the West; cuneiform
records of immiense mumber of tribes swept into subjectmn to a
c¢ommion master, 281, League of Lydia, Medja, and Babylonia,
610 b.¢. | Median empire lasted less than acentury ; functiou of
//the Mede to introduce the Persian, 282. Left no literature, no

., perianent institutions 5 signs of an energetic life, 283, Religious

| inotor of modern civilizations worship of personality ; present chap-
. ter illustrates this daw of history; Babylon revives at touch of
' [ede, 284, Another master to come, with greater genius for sWay,
..-385 ‘I‘he Hebrew. prophets dccry Babylon, 286. Vet jeremlah

-




A iustgnes, eu:., 296. 297. A nation’s existence and gwwth deter-

i -$Criptlﬁns and sculptures wholly igriored, 327, | Persians could marry

o mearest kin, 328, | Chivalrous treatrient of women ; in later. hmes'_

A pnasteas.es Arb;lrary Will the law of Medes and Perblans, 320.
1T he) empire prre product of individual Will, 330, 331, Beginning -

his _,*bu; heuor for thr: Chaldaan cr:ty, 287 He
religious aqd mtellectu,d, 288. Not the perv.ecutc-r f:f 1
. faiths
i at court, 290 Returmng exnles nmder Ezrals Law a
i .people, 291, | Sorrows of the exile intensified teligious uatwnahty
(democratic quahty, germs: of  Mactabean hetoes, | 292,
| Rude ¥ ebr{: ws learned at Babvioy the arh, tra.d\t:ons, and lterature
\of an ancient and great civilization, 204.  There in' Pdrst customs. |
. began instruction of the peaple, veshaping of old proptiecies and

"_mmf..d by conditions /of climate, position, and race, 293 Tnered- |
| ible that Babylon hecame “heaps? bhecausé of mor: 1l and \(llgmt}& A
rottenness, 299. | Persian civilization a prodact of Babyloman elgn
| ments, 308, The spirit of Nineveh and Babylon moved in ' the arm |
of Cyrus, 302, Persia bmught her distinctive functmn, 303+ Who' |
_were the Persians ? 304.  Herodotus’ picture bears every mark of |
‘tenth, 305, The Persians. of ‘Cyrus the ideal of Greek historians, |
"ol | The Persians the typ:cal Iranian race, ‘370, The Persian ' 0
m:ml not the ‘pure brain, not. the passive musele, but thc ﬁame—-
conductor betwveen the two, 311, The Persian perished in hisown | |
.'ﬁres of ambition :md enterprise, 312-315,  Obeyed the sturdy roles
b Zomaster, 3‘Ib The Persian instructed his children to' ride, to
| shoot, and 'speak the truth, 317. Worship of Ormuzd; hatred of
|Ahriman, 318, Persian sculpture falls behind Assyrian: ideal as- Gy
“piration overfiows all defects.  Force of term werie, as apphed (o KIS
\\ Irapian ‘races, 319 All worslnppers of /the flame, 420, Pure
| thought 'of the Hindw, plodding work of the Chinese, now a third |
type, which conducts the cerebral into muscular energy, 321, Selfe |
deuﬁc-mon of Tranian monarchs a political expression of personai.,-
Wil The family household. the social unit, expanded into clans
i3ad Many tribes [ree norh.tds, the most: agricultuml four cla,sses
*priests, soldiers, farmers, and artisans,” 3234 The Peman xmb!a i
the king's counsellor, yet ready to die for his king 5 m“mners ; moral
self—reapect, 325.  The Persians strove for the :dea‘.l yet £m‘got not)
\the practical, 326. Woman subject to the will of man; in the ine s

of respect for personality s in aristocratic institutions, 332, Posi- i
U tive sense of ‘Persian frcedom, Greek consciousness of manifest

national: rlcstmy, Persian sense of a great hlstorlc Eunctmn, 333. i3
] ! c e



01 "paid the h!ghést tribute Ia Peﬂuan tnst‘iwhbns Plato-'
earcdy behmd him in praises,  Coming of a great man. opem the
tes. of imagination ; Cyrus ¢ father of mankind,” 335, Infancy
‘and growth of Cyrus of messia.mc type, 336, 337. A hero of philo-
' sophical romance, receives in Xenophon’s “ Cyropadia” the finest
. personal tribute in all antiquity; ideal marred by. limitations of its
. framer, 338-344. « To the Greek, Uyras was the child of Destiny;

. of Providential purposc to the Hebrew, 545 The ideal as depicted

/by the smagmation of 'the ages, points to actual force in some de-
s gree wrrespondent, 3,48 From Cyrus's day Iran meuxt no more

. awvastdesert of warring hordes, but the Persia of the Great King ;
Rome showed in huranities of latel legislation the pressure of

1| Cyrus’s heroic hand, 330, The hand which smote down the old
. gods of Asia, set up the coming God of Europe; w;t‘hout Cytus
e ‘the I;umpa of w—day never: would have exuated," Lt

11.. ALEXANDLR THE IGREMTIAL G Bt b LS Sehaod

| Persia hailed him as her deliverer from disintegration and decay 3 he
awoke the old. Ivanian loyalty to' personal Will, 357-359. Pupil of
Aristogle, reader of Homer, etc. Alexander the higher idsal’ for
/ 'whicli’ Nineveh, Babyluﬂ, Mede, and Persian had eéducated the
.. races of lran, 360. Not European ; once leaving Macedon for the
',~"-'I,--E1sf ‘he pever returns ; Tranian tradition adopted him into the line
.| of native kings, 361, The legend knows nothing of cnbrmmca, 36,
I Fll‘.ness of Alexander to ill old type of ideal persanahty, 363, Tran
u.d_ the 1m1gmatwu_\wz}1 colossal types of heroic "Will, 3("4, 305,
| Latei legends, 366, To Mirkhond the ideal philosophier as well
a8 ling, 367. Difficulty of reconciling outbreaks of fury with gen-
‘i eral’ conduet, 340, 371, Tragedy of personaI ‘character’ involved in
human progress, ‘372 In Alex anger anage shapes its instos
ment, 372-374: | Zoroastrian priesthood put him in hell for burn-
ing the Nosks of the Avesta; ten Persian poets have sung the
i s Alexander-Saga,! yv5.  Some palliation’ for his violent acts, 376.
7 Huoman master pronouncing himself a god, 377, 'Alexander proved
| hig descent from Jove, 178. No vulgar marduder ;' no praise thonght
U extravagant, 3812383, Alexander aimed 4t progress, 384, Bmlt
i institutions that were civilizations 5 his name protected the free
. thought of Aristotle at the ‘Lyceum, 386, Cultus of his divinity in
Ef,}pt 389. Nature, humanity, unity, brotherhood, were syllables
| shaping on the Winds ; later _[udmsm, Christianity, and Isum nnd
. their way prepared; 390. j




' politieal instifutions unimportant, goz.  No Macedenian or Parthian

o Khosrhi In'ings hini into comparison with the Romar emperor Jus- |

. by the exercise of despotic will, 431" But a newand stronger will

1y Persmn emp:re had Alexander lwed 393‘ ‘Mot
i of Europe could have been evolved from Ahuramazda
-as'frdm Jahveh A!lah or Abba Father, 304. Revival of Orie: 1ta!.m0
\archy might have foreclosed the Messianic tragedy'; ‘nothing in
| Tranian deity made wonld-mﬂuent_e impossible, 395, But Alexander’s
. purpose died with him ;" disappearance of the faith of Iran during
the reigns of | Macedonian and Parthian kings, 306. | Micedonian
‘strangers had little interest in Avesta, 397, Religion of the Par-
| thians a cultus of the elements ; Magi transformed into revivalists
A Ahura, 308 Collected' and restored the old Avesta, 3000 'Con-
science of Mazdeans not suppressed ;| Farthians tolerant; Edessa |
‘a’ fountain of Christian learning, 4o0. Parthizns by no means un- |
civilized ; | Mazdeism ; intolerance expected  from) a) religion  of _
| Divine Will, gor. Interference of Parthian kings with Tranian

‘King w fit centre of hero-worship, o3 Political stability tests on the
| religious nature, 404. Much in Parthians to rouse the hero-worship | ./,
© of Iran, 405, In comparison with Roman Cresars, Parthian enors
mities respectable, 406 Extermination of Parthians by Ardeshic)
Babe-gan old religious organization of empire preserved, 407, The
Celerey, a kind of ¢ State within the State ;7 Ardeshir rose to the |
|| plact of Cyrus in hero-worship, 408. ~United the empire, 4o, Ol |
. Avestan hate of unbelievers ; the Arab came to substitute a god i
and prophet ; * Vision: of Ardﬁ:»Viraf 411 [ An older ﬁantﬁ, 41’-".
' Ener;z,y of Ardeshir more than rivalled by Shaplir Ii, 4130 HETU“
ideal of Mazdeism fulfilled in Sassanian line; Shapr 11, congueror
<of Julian and his Roman and Arabian army, 414\ Khesrdt Toand {1
equally farous | in Roman wars, 415 | A daughter of Khosrd' the -
first female sovereign' of Iran.’ This great historic steucture went
| down before the blows of Rome and Islam, 417, Typit.ab fornr of
‘Aranian ideal in Khose@t 1. (Nashirodn), 418425, ‘Khosril’s ser-
. vices to future ages in collecting the heroic legends of Iranj ‘native |
/Persian literaturs perished at the Moslem conquest, 426, 'Age of ||

| tinian, 428, Persecutions by Justinian ; toel'of an intolerant priest-
(1 hogd ; attempts to eradicate Pagan and heretical belief, 430, Justin, |
| Maurice, Phocas, Heracliug, pursued the policy of unifying Leliefs'

appeared in Allah of Islam; Justinian pure and bis passions under
control’s e'_'\'lr_idencés_u of real humanity; 432, Beating of Steigism '
upon Roman law, 433. Degeneracy of Roman: civilization, 434
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Dccay of Byzanhﬂo empire 3 sWay of Islam a future of mtellectual
and political greainess, 435, History of Mazdak ; sever;ttes in
Bl relsgion conszsient wnh socxal and pohtlcal freedorn, 47

IV PHILO%OPH IES

EAMEADICEATSIE Ll e St e e 441498
Ma.ru had attained the largest culture possible in his day ; astronomer,
/ physicist, niusician, and artist of eminence, 441, He purpesed to
construet a' nniversal: system out of the ferment of beliefs in his
time; 442, Put to death by Var ahmn, a Sassanian km*' hut

' Christian emperors from Constantine to Justinian tried {o exter-
(. minate the sect; Mani claimed ton be a Christian, a Gnostic, '444.
/| Reason his autlmnty personal will that of his opponents, 445.
. Judaism and Mazdeism intolerable to Christianity ; Manicheism
‘more iitolerable, 4460 (Good and Evil in the Manichegan systen,

| 447, 448, The ttue Christ crucified ‘throughout’ Nature, /'449.
Manichaism a product of Iranian qualities : Mani stands in need
of Just appreciation ; Beausobre's rescarches found him superior to

. his opponents, both Pagan and Christian, 450. Dualism a univet-
sal experience, 451, Manicheism more; truly monotheistic than
Mazdaism, 452, | The key to Manichzism in its effort to avoid all
intermixture of evil with God, as a pure and incorruptible’ essence,
1453, Meaning of the Manichwean principle of evil, 457! Ft&rnally
* separate from that of good, 458. The origin of moral evil in igno-
./ rance, 460. " The human is shaped from the substance of the Supreme
. Light by the Mother of Life, 461.  The Avestan Mithra the Mani-
chaan Christ, 462, Adam’s descendants had power to resist the
Jever-repeated first temiptation through the light-element, the spiritual
nature, 463, The Manicheean Christ Dogetic, 404, Mant did not
deny an apparent assumption of the flesh, 465,  Truth and goud
tend through all changes to bring us back to themselves, 466.
Manich®ans accepted the penal woes of the last judgment, bnt
(denied the resurrection ; paid honors to the sun and moon, 468,
Sinin the Manichazan mind a result of man's nature rather than of
his will, 469.. Every soul forever prompted to free itself from the

. desires of the flesh, 470, Mabi recoghnized 4 secular world to be
- ngcessary, as well as a religious, 471, The pride of modern thought
o have rehabilitated the material form; 472, Dualism not Atheism,
4740 The charge of immorality against Manicheans rested upon
the a.asumptlon that denial of orthodoxy inevitably led to immorality,
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; "_.47; Vewq of Masichean elect like the old Avestan £mrm
| Bpurity ‘of thought, word, and deed,” 476, Manicha:an blsho?p
| Augustine, 477, Main charges against Manicheism Magic and
| ieisen, 478, Plato crossed the seas to learn Magic ; Persiansicall
| _pefs.éns most fitted by nature for truth and religious wisdom 'Mag1,l ki
‘479. | Christian world persecuted Magic as the work of ‘the Devil ;
invisible realm of powers hostile to God, however, just as real to
‘Christian believers, 48v-482. Simon Magus a gizantic nebulesity
of legend, 483.  Magic of Gnostics of the nature of science, or
rather was incipient science, 486, Supernatural magic of Church
| aimed at destruction of the natural magic of the scientist, 487.
| Under. Christianity evil either result of God’s will, or of the free-,
will fwhich he has bestowed on man, 400, Paul adberes to old
Jewish idea  of Jahyeh as the creator of evil lin man; Christian
'doctxlm. of ortgsnai sin and its expiation, 491 Man’s impotence
and (od's wrath a monstrous deduction slowly evolved, 492.\ Epi-
' eurus stated the case fairly, 493. The thinker sees that evil must
‘existias the condition of progress, 494. | To believe in the unreality
of evil requires/a mystic elevation of faith ; but the belief has foun-
dation in the facts of experience, 496.  Science changes'the old
gonception ‘of evil by proving antagonism to be a necessity of
lexistence and growth, 497.) Inevitable antagonlsm. pain, and loss
must be accepted through an absolute trust in the mteguty of
the moral universe, 41)8

1y GNOSTICISWI B ARSI Al 50[«53:

Connectmn of Ma:.nchmlsm with ' Unosfic schools readered it obnoxious |

to Christian Churchy Goosticism' traced in ancient philosophy and Cii e

Titerature, 5014 Gnosis, or ideal .éﬁawisrzfgre; our word Agnostl-- :
‘cism proves by implication the immortaiity of the aspiration it de-
\clares a fruitless dream, 502, Gnosticism resisted that. personal
“absolutism ‘which is the ‘essence of ‘supernaturalistic. faithj ae-
cepted the name of Christian, 503, so4. - In Gnosticism, spmtuai
‘principles ‘and ethical forces figured as persons, in (rue Iranian
fashion, 5o5.  The Church hield this Gnostic epos to be blasphu;my,
- 506, | Heresy of the Gnostic that he put Clirist among the &ons in,
a nham of being | Gnostic powers all in the proem of John's Gospel,
Ukoyl | The multitude incapable of teceiving the highee Grosts, 508,
500, Not'a few things laid to the charge of Gnostics highly credit-
iable to their freedom and sense; 510, The claim of reason to deter-
ming religions conviction, g1z, Christianity concentrated its hopes
on an incarnation of God as the anly refuge for man; Guosticism




clung 1o the 1de of parfechon in Ga&, 5:3- Dacaha (‘.'lmst of Gnos-
| tie, and supernatural Christ of Church alike impossible, 514, To the
| Christian, evil was the work of Satan; to the Gnostic, the cosmic
energy of the principle of damnes&, 515 The characteris tie foature
| of Gnosticism, - the endeavor to express the idea of God as an
| . actiye process, §18. The germ of a thoroughly free teligion ; at
" once scientific and intuitive ; no necessity for bridging chasm be-
(00 eween Perfect Light and Utter Darkness, 520, 521
fi ot V. ISLAM. |
T MAHQMET PO UGG N A e o | kab-08
Scxenhﬁc stady of re]:g:.oub development reveals conimuons pmglesa
. towards mcagmtlon of the universe as Infinite and as One ; move-
‘ment of every race: from polytheistic to. monotheistic beliefy the
monarchical idea transient, 525, Impersonal worship of ideas,
/'principles;, and laws the religion:yet to come, §26. | Every mo-
marchical religion logically has resorted to the sword, 527, 1 Opening
‘of seventh century ai cpoch of disintegration, 523, Demand for
assared: trust in one supreme Will, 529.  No God bat God ; Ma-
‘homet claimed a campleter legislation than that of A;brah ain, Moses,
Chrxst, 830, §31  Islam enforced the logical r:ght of revelation
'/ to sway every human sphere, 532 (.ould not escape resort to. the
Isword, 533, 534 /Arabia fit only to give birth to the prophet; not
“to estahhsh his law, 835, Rapid growth of Christianity believed
o be evidence of gupsinatural origin ; rapid conquest would prove
- .M.;.hnmct’s claim more valid, 536: - His expertatmn 1o make the
warld the kingdom of God the push of humanity, 5 His sum-
mons nothing unfamiliar to his countrymen, 638, '.{-‘he unity of God
embedded i Arabian memory and faith, 530, Mosaistn and Chtis-
tianity familiar to the Arabs, 540.  Mahomet's first relations were
with Jewish and | Christian believers; did not derive inspiration
. 'from the Bible ; knowledge of Old and New Testaments at second
o er third hand ; knowledge of the past incomprehensible, s41-543.
. Preceded by a line of native poets who proclaimed Allah as above
I all gods) 54, Atcient ¢“Rolls 7 of Mahomet probably the so-called
C #Rolls, of Moses,” 546, Sought only to recall his. ‘people to.the
service of One they already knew; pretended to no message from
- an unheard-of Power or Name, 547. ' His morality that of all good
. ‘menin his day, 548, Sentences from Koran, 550, Mahomet’s suc-
©/cess not due to sensual appeals ; reward and penalty of Paradise,




i paE this mystery intowords ; Mahomet the focus of tendencies, 581,

i like Plato’s conferénces s a prophet’s ery, Semitic to the core, 586.
| iMahomet himself the indubitable maker, 587,  Incomprehensible

d 'r-oPiGAL .Amws'ls- "

. ;.51. Demucrat!c tone of }us mes-sa«e, g Abohshed pﬁvi
sexin religions function. | The pen, giver of Bibles to men,' 5
o Mahomct declared God spoke to ally to prophet and slave alik
554, 555, Hardly a trace of Cbristian phraseology in Koran ; idea;
inherited from many precedmg faiths, 5560, The final result of a
'Icmg evolution of the worship of personal Will, 5 557 1ax this terrible
Williis the same tender care and pity that go with it in the Hebrew
and Christian God, 558, The' Divine origin of the revelation as-
sunied as dedwbitadle, 559. Mahomet refers to the character of his
| ook to prove it could come only from God, s60. " No appeal to the .
supernatural in| himself ; yet he became a centre for legend, 561,
To him the desert, spoke without reserve ; the desert the mother of
ithe Semitic teroperament, 562, Difference of the desert aspects of
dayand night the key to Semitic mythology, §64. Symbols of the'
“desert, 565-—567 The desert the prophet’s cell and throne. Forth
from its wastes march Moses, Zoronster, Jesus, Mahomet, 568 |
Its influences account for' Mahomet; shaped tlie race of which
he was born, s70.  Poetic literature of pre-Islamic Arabia'; Abd
Temmam's poems ; frank acceptance of the realities of destiny,
(5714 Old Arab ideal, 572, Mahomet's quotations doubtiul ; Lok- '
mAin the natural precursor of ithe Prophet, 573, Poets of Ageiof ||
Ignorance 3 their songs bursts of self-abandonment, §74.  Imtiole
Kais, 575 Amrll; verses of Lebid; the desert fates stern, 577,
Mahomet's call to rehgmus unity. followed up by the: sumnmons to'
i bonndless citizenship and mastery, 578. Declared war against the
' poets; yet himsell the greatest of Arab poets, 579, 580, Gave his
nation’s genius moral energy and obedience to a purpose ; Carlyle

‘Gening and personal mastership; no explanation of, bat the. universe
of mind, 383. Mahomet along of religious founders shaped his
- work to success within his own lifetime; 583, . The Koran the fmtn- ik \
! tain of faith to 1millions of men for fifty generations, 584.. The = |
norm of books, the veritable Arabic speech of Allah ; 'a year after .
his death Zeyd 'gathérs up the fragments, 585  Eighteen years LN
‘afterwards, the same hand compiles a more careful text; it i§ not!,
like the Sermon on the Mounts nor like the Buddhist Sufras i nor '

that down into the present century his name has heen |8YLOIYMOUS
“with Satan, 588, The first word of justice to him spoken by Sir
. John Mandeville ; then came scholars with clearest proof of a :
prophet in the natural order of historic maovement, 580: Mahomet




 had the temperanent of genius and a tendency to melancholia, 500,
~In youth a believer in the popular polytheism, slow to fix his faith
' on the unity of God; at last came the outflaming of his ideal, 592.
0 Most who heard him gladly were the poor, ignorant, and despised,
' many of them slaves; then came the seventy “ Helpers,” 504.
" United hostile tribes in a common faith and purpose, 595, The
‘sword involved in his monarchical ereed, not: deliberately chosen,
50, Political rather than religious authority propagated by the
‘eword, §97. | Can mark the period when the necessity of cohquest.

| ook possession of Mahomet’s mind, 598. Capfeésas, his faults ;
| learly death of Jesus fortunate for his example, 599.  Polygaumy the
L demand for 'male offspring in the East; low as was Mahomict's esti-
mate of woman, his regulations improved her: condition, 6oo. . In
many senses a Tutkish woman has more liberty than an English,
(| 6ot | Not to ie expected that Maliomet should abolish slavery, Go2.
0 Tenderness (of | Mahomet towards brute creation, Go3. |« Malomet
' and the modewn world, 604. Islam copnects religions of personal
'Will and worship of Cosmic Order, Unity, and Law, €o5. The

. prophet of Divine Will practically inseparable from God, 600, In-
| carnations familiar to Asiatic races,6o7.  In Islam the process hiegan
U1 dn the ddealization of Mahomet; cantinued) in the worship of 'Ali ;
later in that of the twelve ImAms ; Iran the Jand of herd-worship;
‘apotheosis of Mahortet began very early, 608, 609, In Arabia, the

(1 free spiritof the desert refused this homage, 610, No doubt his real
personality bad much 1o do with his swift exaitation,611. Divinizing
bexan immediately after his death, 612 His common repiies quoted

‘as the words of Allaly 613, The rage of deification naturally acts
upon one representative, as in the worship of Jesus as God; yet in
Islam it took .a continuous form, 614  Fitimite dynasty in Adrica,
founded upon the divinity of Al 615. Imdms supposed to have
dropped their' human natures, and been absorbed into the essence of

| Deity, 616. Ali-worship the endless tale of Persian sects, Gz, 618.
A1 and his Imams do not exhaust Tslamic apotheosis, 619-Gzz.
Nothing more incongruons with the sublime Allah than afloration of
saints, their tombs and miracles, 623, Swarms of adgred Sheiklis,

| etes, 624. Al this resisted in every age by rationalistic. theists ;
| ‘Wahbabism the revival of old Arab individaality and natural scep-
01 ticism, 625,626, Religious monarchistm centred in personal claims,
6oy, 6G28. Division upon predestination and freeswill, 629, Motaza-
1 lites represented free thought; Khirijites and others opposed sinless-
© 'ness of the Prophet; 630, 631, Absolutisim not unaffected by the
_struggle with liberty, 632,  Adter 2 hundred and fifty years of strife

L




Eias: onlmdm;y i second reason despotic politics of Islar, 673, In-

 thereby, 681,

1 t,h, 634, had snme gl,mmer of tran&hemlen:al thmgh 35
: ) ecepts eraditalile to his mind and heart. 636, In Spain
same logical necossities developed as in the East ; glimpses of uni
{ versal relrg:on, Gaz | Motazelite controversies'ing Persia expl'nnﬂ fiy
. by continuities of religious history, 638, Kaliw, after being the '
i mspwatzon off Tiberalism, turned into the organ of orthodoxy, Gdo
‘An accession to the resources of free thOUght,—-thc Aristotelian |
wrmaga, G4t A revolution for Islam, 642, Ovganon of Aristotle
(taught the ages (o think; 644s Instinetive rejection of such 2 foe
by supematuralism ethics of Aristotle had eveu greater fascination,
643, Aristotle’s demand for mental freedom, 647, Influences of
| Anmmtahanism summed up in Averrods; expends his entire strength o
- against Ghazzall, 649; exerted a profound influence on Persian, I
Jewigh, and Chiristian thought, 651, Scholars like Alfarabi, Al
kindi, Avicenna, and Averroés not blind worshippars of, Aristotle, .
| 652, ‘Refused to aceept immortality as a postulate, 653 When \ AE A
. the orthodoxy of Ashart and Ghazzali triumphed; the freer philo- AL
sophical writings passed over to the Jewish schaols, 655, Fitst A s
effect of Arabic revival on Jewish thought, 656. Maiwonides mas
Jter of; Jamr-:h learning and thought,. 6,7 Monotheism, imposed
 bounds upon him, 65q In tenth century “ Brothers of Purity !
arose, ‘660, + Ope of the noblest efforts in, Universal Religion or
' Free Science ever macle, 661-665, © The reaction by Ghazzdlt and |
. Ashart Jed to perseciuion of Phl]OSOPhY in alli parts of Tslam ; yet | (il
arthtmlaxy conld not escape the influence of science, 666, The Sway [
of blind faith produced a mixture of hypacrisy and dcvmmn t-7l
These Mussulmans more effective forerunners of positive ;
| than their Christian’ contemporaries ;. after twelfth century Isk:
intellectial wotk seemed to be done, 672, First reason triumph

I fluence of conguest of Persza. on Arab niind, 674, Arabs. formed |
. military camps in Irak, 676, Persians the leaders and shapers of
Jslamic cultare; Arabs learned of these larger brains, mus%c," A
- architecture, ,sculptue, pohm.s, elc., 679, At the time of the Cru- | |
 sades, Turkish and Mongol and Berber dynasties had risen on |
[ the Euphrates ; at the touch of the Mongol, the: empire of the
| Avab vanished; power of Islam as a faith or 2 name not weakened |
Intolevance in its very nature, 682. Outbreaks of !
©cruelty and ﬁnammsm in its name due in part to 2 religion of an-
tocratic Will, 683, Not even Christiapity has equa]imi Islam in '




it TOPIOAL ANARYSIS, 1))
the puish of free-thought from within its name s iatellsctual scopti-
cism and spiritual indifference of the Araby, 685, Other [influences

 fayorable to irecdom, 686, The extersal inpulse given to it by -
| Zoroastrian traditions, 687, Tendency to intellectual as well 48
| practical dishenesty, 688. The Mongol hardes had the qualities
| lof beasts, 689, Yet not destitute of religion ; the effect 'of Islam
| to expand ‘a hali-sceptical, half-belicving impartiality, 690. The

|, same gmpartiality in the treatment 6f woman ; of the same nature

b _t‘hc_: democratic freedom in the election of 'the Khan, 691, Goz.
| Their raids had no, purpose but to supplant ancient Siates ; de-

W struetion of hooks and of literary men, 692, The influences of Iran

 transforped them into’ men, 603, Their dynasties the great days |
o, of Trantan poetry and thought; Togrul Beg, Alp Arslan, Holagh,
( Ghara, Gog-698. | The Iranian population comparad with these
~ hardy nomads, 699, Genglhis; his son Ogotar 3 Timfiry' “ the
' Lame," 609-703.  The: empire of the nomad disappears ; the Uz
beg Tartars sweep over the land ; Barber begins the great Mogul
empire in eastern Iran; Ismail sets up @ native kingdom in Persia,
and the old traditions emerge once more, 7o4. *rimie's Life and
| Ingtitutes,” 705. A connection between the conguests of the Mons
" golsand the progress of civilization ; poetry and the ‘arts revive;
‘discoveries imported from the East by the Mongol, 70708,
1. THE SHAH-NAMEH ; OR, BOOK OF KINGS., 911-782
'A reproduction of the religious and political ‘traditions jof dran, 711
A true history, though its personages and events ave ‘unknown,
m1a.Atterapts of ingenious scholars to identify the heroes, of
Tran with Median and Scythian kings; its psychological history
4 tale of heroes; 713. ‘The ethical and heroic meaning a domi-
 nant conscionsness ; these antique personalities the inspiration and
solice of the national heart, 714 The real depositarics of local or
tribal ‘traditions the proprietary chiefs, 715, Amoug these Dan-
sshvar compiled the Basitan-Nameh (A. 1. 652); Omag. consigned
'the whole mass of national legends to destruction, 716, At the
" end of the tenth century Mabmid of Ghazni resumes the collect:
Uing and places the materials in the hands of the king of Oriental
‘poets, Firdhisi, 717, His first trinmph atla poetic tournament,
718, Could not escape envy, 719 Suspicions of his arthodoxy,
770, The great task done, Mahmfd pays but aifraction of the
" promised veward 3 the ontraged poet flings it away, 721, But the
wotnd was mortal 722, Died in the full sense of his wrongs, 723
1 An epic in literature’ the complete ideal of 2 nation, 724, The




: . dealing of a tragic Nemesis again in the, story of Gushiasp and

by Aristotle; his death and obsequies, 773. Ardeshit the restorer

y rmrtc,a;t;f. -}mmivsis.

mas{‘er-key of every epos;. the dommant conscm\zmess of t
Jilization swhich praduced it, 725. The taster-motive of the Sha
| Nameh the tragedy of human destiny and. the n'ony therein ;) never
it a failure of life's summons to selfsacrifie and moral toy-
| 'alty, 727, 928, The heroes of the Shah-N& f
-man, 720, Soclety born, with Jemshid, 730, ff ] ] (A
appears in Zohak, the old Vedic cloud-god, 731, | Destiny's decrees
cannot be stayed, 732. The legend of Selm, Thr, and Im;, 735
The opening scenes of an epic whose movement embraces. all
-h:story, ¥35. . The mgacly of life sought in the play of nearest
and dearest relations, 737, 738.  The line of great Peblevins of
‘Seistan begins in Sdm; the Jegend of Ham and Zal, 739, Zal and
Ruddbe, 740. Parentage of Rustem, the mightiest among the
mighty, 741, The tale of Rustem and Sohrdb, 742-745. The

Isfendiyary the seven adventures of the young hero, 240, Russ

. tem’ and Isfendiyar, 747-740. ' Personal heroism the chief eman-
cipator from patriarchal absolutismy, 75r. Sidvaksh disobeys his
father and takes refuge with the king ‘of Turan, 752. Kindly re-

" ceived y then wreacherously murdered 5 at length avenged, 753, 754.
The higher law of honot, sacrifice, love, and truth asserts itself
agmnst the authority of throne and priesthood, 785, The 1esponsl~
bility of kings to the heroic ideal runs through the epos, 7§7."
Afrisiyab, the incarvation of Turanian hostility and guile ; on the
‘othet hand Khosrit the ideal king, 758, . The close of his reign be-
tmys the hand of Tslam, 761, He is taken up to heaven alive; such |\
the reward of ideal royalty, 762,  The ceniral figure of the epic em-
boglies the merits and faults of the civilization, 763. In every great A
peril Rustem holds the fate of Iran, 764, This vast responsibility
gives his life the h:ghesit athical interest, 765, 766, 'With Rustem and A
Zal ends the heroic race of Iran; the story of Pirdn the tragedy oL

& good man in a bad cause, 767. The religion of the Slah-Nameh
‘monotheistic; inspired by the heroic traditions of Tran; down to

- the reign of Gushtisp no impassable religious Tine between Iran and

| Turan, 760, Advent of Zerdusht in his reign ; the war with Turan,
| becomes a religious war, 770, The story of Rustem and Isfenchy‘ar'

echoed in that of DArd and Iskander, 771, 772, Tskander counsclled

. of the faith ; the Sassanian kings preachers in a high moral strain,
L Ardesmr proclaims that his #empive is justice;? his son
Shaplr 3 the right of revolution, 775 Bahrim elected king by the
chiefs 3 an ideal reign the result, 776. Noble precepts suggestive













:In nmther have we become cenncs of. spec:ai
In ne:thu haﬂ.(e w«. learned that our c:stxmate af the

it brings into _la_ .'for purpo'aes of power and growth, is
‘the Wil Sttlct_zly c_}eﬁned Wﬂl is the concentratmn oi'}-_-..-



mmd on thc‘ f;election, from among the m‘imtude of obmc«-
| tive forms, of that which 'suits the ‘-‘»ubje(“tlve desar::, and
the transforrmng of it from a thought to a thmg in the
shape of that desire, from an ideal to a real or actual |
image of it,~~a transfer. from brain to hand. And as one. |
< really worships that by which he is most deeply moved, so
. the ideal, the truly sovercign power for this stage of self-
onsciousness, is always a gessonal Wil -
Bc_s'ﬂnd this stage there is a higher, in which the wﬂl
ecognizing the eternal order of the universe, of which it is
but a. fra;,ment finds its ideal in conformity, not with per-
/' 'sonal ideals, but with this substantial order itself. = And
' this step beyond the worship of personal will is foreshad-
'gw'éd in all the immature steps of experience, which peint
" beyond | themselves to iits serene and perfect freedom, -—
although in individual life it is seldom reached.
Suchiis the order of individual growth. But it is not
 less the law of history, the course of humanity: the ages
are its theatre, and the races are its material. In the old- .
| est civilizations, even in their highest forms, we havc found |
natlccs-blc the absence of ‘personal Wiil. ‘Men are homo—'
| geneous.  Classes, castes, tribal dlstmctlons, family units,
(do'not express essential individual differences, but at most
lonly differences between certain masses of similar persons,
1 or welations, and other masses equally uniform.  The typi-.
. eal qualities of some races, such as the Hindy and Chinese,
have kept them, as we have seen, on this imperfect stage,
even down to the present moment, repre ssing that self-
| consciousness of which individiual will i the exponent}
. In their Southern expansion, the Indo-European race were
. subject to this repression, through climatic and institutional
' forces; but in their Northern and Western expansion, they
| entered at once on the epoch of self-conscious individu-
:aht)r The Sem:tes, starting from the other -..xtrematy af

i Sea the aulhorn Chixna, b 946,




i same, thoug‘h with. s:»gn:ﬁcaht chﬂ'f.rem
T]:ee power of ‘these combined enetgies to initiate the hi
toric progress of the Western civilizations, has been fully
shown in the historical survey already presented!  The
central’ pmnt of the whole movement is seen to be the"'
evolution and worship of ﬁz:r.s‘omi Wi, LN
The earlier stages of Iranian develonment have been
nmrkcd not by any extended expression of individuality,
but by 1 common veneration for ereat personal forces,
wherever they appeared, and by a strong tendency in such
appreciation to call them forth. This g itsel€ a form of .
religious idealism.  But we are now £o enter on what may
be called the typical religion of Iran, It may be well'to | |
begin with a review of the special elements which inmen .|
and nations 'ai:mmp"my the advent of that epoch of ex:
pcneuce which we have endeavored to describe, that wc"_
may se¢ how faithfully tbese are ;u.tual]y mpresented m_' CORANR O
the Zarathustrian faith, i R N
The most significant ef thece elements for tln. hxstnry uf‘ MO BAE it
Religion is an intenser play of symbolic. e.tpmmm. e G
the vomparative degree; becanse symbohmtton is in, some; '
form a constant fact of mental life.  Swedenborg's doctring
o correspande ences’ was an unperfect adumbration of real
spiritual dynamies, and rests upon ‘thes law that whatever
& being is, must appear in what it knows or dos oAt
self~mdmfestat:on s th:, inherer 'necessny of suh tan
"I the invisible things of God are to be understood fr
the things that are madc, it is for the reason now stated Wk
When the spiritual fact exists, the: phys;cal is made also, L
; whtch rcpresents it, just as surely as that one who is builds | /11
ing a pile of stones in the morning light is bmldmg the
shadow of the pile, The fact of ““ correspondence . is unj-
- versal, the difficulty is in reading it; and the fault of the
| class of minds xepregented by Swedtnbmg is. their over-"

1 See the author’s Tn die and ((hind




1 .'!assumption e
| formulas presentcd as 2 sc;enr-e of inter

\umiversal fact of personal limitations in the study of phe-
tid '-nomcna It m, howwer, c=mmently the conscqm.nce of ail b

W o know',' big
i whatev:..r we Sce must be symlmhc of that |
i wifiestss: gret we have no deﬁmte kno“lcdge oft |
'the pYOC(.Sb of mqucqt.atum, save whiat we derive from the
. pmductwe forua of‘ man. PersunahLy is thue t‘m- basis of
 symbolic representation 5 and | the more distinctly | and
. _..3.'encrqen<.ally LOH‘ECI(IU“?- we ave ‘of per sonality, as mntwe-
f-po“ - tho more {r et,ly doy e use the eicmcuh of experi-
7 ence as signs of somewhat | bcyund ihunqelves As the
A centre ol lenergy, | It is petsonality  that tr'msform:, our
""'-;thcught,, into things, our being into act, our midd iato
" ‘matter, our abstract/into concretes and every stsh pmcuss
| s the conqtrucnon ofa qymbol OF sigH representative of out-
._ selves Here again we may tecur to ous’ threefnid hralm'xml
illustration, «With. the Hindu, who lacked pawer. ‘to seize
and hold the one of these two poles. of the process, —— that
of the concrete, —and the Chinese who failed to grésp the
‘other, or abstract pole, all s ﬂmﬁahc construction was in the
| main il defined’ and unconscious,  On the other hand,
"."'tht, self- consciousness of the Aryan is concentmted on this
/i Very thing, the constructive foocess)iself, by which the one
" force (internal) is transformed into) the othér (external).
0 With the Aryan anind, natural symbolism ‘becomes con-
i '__-'scxous, clear, significant, progressive, full of human relation
and p@w’eJ It s the natural activity of ‘a mind that iu-
i 'tmctlvely sees, not ideas alone, nor things alone, but the
; idca as producing the thing.  Two conditions are requisite
At -very 5tcp in progresa “first, to beheve ﬁrmly that

~not conﬁmd to any class of behwérs, but) arismg om the



-

and through nature, At science, politics, trade, are just )

is a symbolic expression. We can express ourselves only

'sug-:rost no material 1mage yet are not withaut recognized |

the moment e make active use of those meanings, clothe

man and his environment. il

Iﬁ""splm thought, dream, purpose, qymbohzed The word; .
 shaped by the organs of articulation in the air, represents

ﬁ.s mlage !

This typ:cai qymbollsm h0wevcr, mmpfv br' ngs to m"m I
value and emphasis the necessary processes of mental crea- |
tion, . We cannot think save in symbol _ L:mguage {tself 1\

in terms taken from the world of the scnses, or in some
way involving, that world. | So far we are all poets, We
say “burning thoughts” ¢ bright or dark moods.” | We
speak, of'thc “ growth of character,” the ‘f branching out
of pl:ms," the “withering of hapes” We have all the
seasons. in our experience! . We “revolve " like planets
asound a centre, We have ups and downs,” ¢ corners =
and e.pace:-. "in our hearts; * heights and depths” in our ' '
reason ;. “hard and pliable characters,’ We unfold our | |
powers, plunh. ‘ourselves; shut oursslves up, pour, ourselves |

have upright or downnght winding ' or BackwsrdylF G
ways We sigh and <r'ro.m in spirit; Jeap and sing v RN AT i
wardly,  Our souls, bend in prayer; aspire, or breathe, !
after God, | We have a great many general terms, which

meanings for the reflective or Cm]tcmplaflvc mind. But
them with positive mdmdual form and purpose, turmng'
thought into thing, the process and result must! botlh
e*(pressed by phys:cal images. Symbul:sm is mediation.
between inward and | ‘outward, per.:on and pcri’{}rmance,

‘Worl is the i image man makes of hlmsclf on the wofld {1s e

the outward shape of the human will ;. incarpation of the il

the speaker, and somehow impresses the remotest orb with { ib



"-!we have ‘our bemg, uewmg it 1bout 18 by the, ncnnscwus

| organic’ motions of chatacter, ¢ Alpand. mt'if‘ll'f ishiall
(Anheritour swnrﬁcance of will.? . Nature is a anvcment
' m}ang-stcwe to one, a prwsste mint to mt' s
aming uf meﬁ‘abde beauty 1.{:» a th:rd

il To smne shs is the Gocldess grc _
' To some the milch cow of the fi

Thmr wisdom is o calonlate el

What butter she! wﬂl }rielc e

i But i we are pootl} conscmus of what e
: 'world to wluch we dre related as crcators mf sym_

ognuaace whatever of the wotld wrthout us, cxccpt-. 3 80’
T as our nature, its. comple:.. ol mdmdual a.nd umversal
Ik:lag;ons, affords a ground  for. concawu‘:g it . other

| represents these personal or spiritual relations.
it is the pa.mclpatmn of our human nature in truth
n bles us to rccogmze truth in oth(,ra, and: 1ta’ pat-




%pace 45 fnf d A L UhLE e .
_ ought and Fef.lmg as’ suc.h with' 'mhmt'tf'_.
'the._ Ar-s0Wih umverse isia aymbé! of these Human _p_
‘ties, with t whose activity within 'me no/ telescope could

eve) ve uggewtcd to mie sach an idea as boundlessness
. in numbers ‘or ‘space, Nature must either be void and |

- meai 'giess, or it must. represcnt ‘to mat that w‘mth gl A o
oes, or tmdé to do, by natural forces The' Cndleﬁh e
roll of waves upon the beach impresses s lonly as owur
* mood tonehes it with our own' sensa'of immeasurable task’
| ov yeaming, of personal destiny or conscious power, We_”:
. diamond ‘refining in the dark; we the lightning |
bt ym tilting clouds.  What e see is what the
'hl‘mtef? ees mot* it s ourselves. Man's aspirations’ bir
before him in- the atars: s passmns grovel and snarl and
- rend their prey efore him in” the, beasts that perish.  He,

-_charaCter of anothcr, ever s different: from hm'

1 by some subtile ‘opening "of his own quahues Jntola

- ,_raqts w}nch Ius Lonscmm mll or' dxsmplmﬁ_

s that snpp’hel; h
' Al sy"nbok 1epresent'-'humanity, e'ith_l"



.-am;l_ more :_clearlv consum:q of them, they are never .
s0 wholly unrecognized as not to be instinctively: pursued
s way we must explain' the gmeral uniformity of
1eaning ascnbed by different! ages. and races to the. same |
_mént or phcnomeﬁon 0 N atthe. VARG
n view of this universality in the most, Jmpurhnt cle-
went of 1ehg10us construction, the ﬁupposed distinction
between polytheist and monotheist, Pagan and Christian,
| Catholic and Protestant; which is conveyed by the use of
| the term ¢dolater for the former of these Cl&SS\‘.SN appears
_ very supe.xﬁual In both classes the method is the sate;
the result is a symbol, — its meaning, as well as its choice,
| .bem detetjmma.d by the laws and limits of human experi-
, then xs;‘am idolater, a.nd what :s'an 1d01‘r* We

from the fact that it was beheved to Lnshrme aud 0.
immeasumbly more than it was, or could be, as stock or |
stone. It is not the fetichist only who confesses this when
he breaks his image in pieces if it does not answer his
dvmre, and finds another,  The procedure does not dlﬂcr
| essentially from that of the Christian, who! venesates \an
“image or picturg so long as it represents the vision'of his

. faith, or who takes an h;btonca] personage, around whom
_ caltam rehqsons @ymbols have gdtlnered as the rEpretsenta-




deﬁ*aapd' _rger sy mbols of hzs 1deai Hifey O 11’ we, g1 ¢
rehg,ton.-.tlh. broadest meaning, as. szmply the service o_n
pays to his ideal, in whatever form that may stand for his.
thought, must it not necessarily be the \\orshjp of some. |
object which rc.p:esmts symbohcally the sum of his best
inward desires? « Does not money, or fame, or fashion, ox
culture, serve for the time the same purpose as the xdola~
ter's Yistock or stom.? Rehgtous symbolism does not vary
in its ‘method: it varies accnrdlng to the quality wfithe 11 il
personahty of whicly it constructs the palpable ideal, | To |
stippose that in one case it is the work of a perfect ppaell BT
of vision, made to see objective truth, and in another the
work of an organ which must see false 1mages oniy, isien- |
tm.ly 1r1‘atmnal However superior as symbols the Jahvel ,
of the later Jews and the & Father ” of Jésus may liave been |
to gods that dwelt in gold and silver statycs in tempics of
Babylon, they were none the less products of symbunm—
tion, nat: ohje( tive reahtres,-—--:mperfect types of the inserue
table substance, in which all men are contained. L Just ‘as T
the sun has been universally the symbol of | duty in these Hii
and in all other forms of worsh:p, just ‘as light has. becu-._fl" '
for ail men in all ages the undying symbol of ideal g good, by
whatsoever name express-:.d, and yet both 1mpcrfef.t aym
Lols of the reality to which they point;~—so with the more
distinctly anthropomorphic personal ideals in which men
- have centred their faith: and hope. - Both the Eaenut;e am,!'- :
the Tranian have found a loftier and purer mganing in
‘ rehgwus terms, in proportion to. the degree in which they
| teprescnt the pure sense of personality. But that the
. really objective truth of deity should be given in any of
. ‘these fraginentary forms; however beautiful, is 1mpos='r}blc,
| ==first, because deity is infinite; and second, because the
slymbolmcr_.c_an_- only deal with such external beings or




whtch dre a8 freca a8 posmble in thetr 01‘!’1‘;1 _
pdrpase, \and 5o are in fact poetry and pmph"
Ry he bn,heuers _,who saw puuty m thﬁ :

'whlch forever dcposu.cd the rich leam mf fat m
Ireceive the living, sunbeams am‘trsecds dnds
symbois builded the fair humanities of old re
Usimilar through remotest Spaces, = s;mply dl,c}
dmnh when'we fill heaven and earth with the
 tokens of whatgoever we. most sincerely heimvc.
game t:me showing its real connterpart in: our, humm con-
ct. 'When we repeat after our fathers that God 1s one
nd! ammpresent ‘and then, like them, pmcetd to ascribe
quahtie-a and purposes to I 18 :nﬁmty which we know only
1 ite e*{perle‘nce.s and worship these as His, what
wc 113w='d0n s lig simply to dift these qual:t:r-s out of man,
' "ay i all h:mesty adurc’: them as above ouraelv;




"mstenee o the Eulncas of Bung, we an., sull
raachmg fmfth-=towarda tiﬂt pum hsscnce wh:ch 19 knawn

| 1deal hnman w:ll As rehted tc thc cnndumt
h:ghest form 4t aSSumes is that of mn:;tmctw

ine ‘L wor i de*pén"'
‘('a "ahc' ppw{er the arts t::f pomp, t’aan th

_ ' ts1 great leachng hnes thvrdo‘e. Jts spee{,h 18
not arl .ttmry,_uor thf. choice of faney, but the permanent




_ themsolves is one and the same for all He has
no license 'to alter. or violate: or | ignore these relations. |

4 '.I'f.l_llg poetryof all times and tribes speaks thirough thesea |
i cqrr_u,l‘i_o_h Janguage, even of emotions ; - and alphabets Gl
| but vehicles, for transporting @ currency everywhere valid,'

Who, for example, could mistake the organic meaning, the

| men see.

on __r}tﬁj._t_is'}i'i.l_;_xian_'_ih_te_s::i:g:st',:ykhiéh in all mythologies has
itred in the Tree?  In the Babylonian sculptures, in the
legend of the Fall, in the story of the same in the
,.gfsi-s';_n._'Bﬁ_pdchésl‘t,_, in the Greek Garden of Hesperides, m
thie old Pheenician vase-paintings, in the beliefs of antiquity,
about the dragon-guarded gold-dust of the Scythian North,
e find the same image of a Tree of Life, guarded or in
some way controlled in its relations with the a_spif‘_i'atio’r.m of
n by mythical dragons, or serpents, typical of perils of
he body or the soul. ' The terrots and splendors of fire.
are associated with it; and the penalty of the Promethean
theft of fire for the benefit of mankind is but one symbol
" ‘out of many of the awe of man before his momeatous
| possession of an element which penetrates all nature and
all thought with an omnipotent energy: and for this the
early Aryan mind could find no better type than to call it
|, the fruit of an all-containing Cosmic Tree, and no use less
! universal than to transmit the symbol i all the branches
Vet the race. From first to last, growtl, human atid '.per-
* sonal, has found no better symbol than this,! nor any that
can refuse affinity with that old Norse Yggdrasil, whose
/0 ever-ascending top is in the unmeasured spaces, its roots

' & This iy {lie sum of meaning involved in/the uiiversdl use of the tree in Oriental gymbol-
| rdem’s the attempt of Lenormant aud others (o identify the Bible Hirvee of Tife ! with the Pers
{1 sian Awame, the Indian soma, and all other similar. represeotaiiont, i tradla i the integeit of
| Bible revelation, and s no scientific value, - Conde itporary Remizst| Bepsember, 1379,




_ _sarpeut

with wors hlppmg the symbol in place of that whmh

bohsm“-nf Trm:ty and htcartmmon, as iy was of the older

| testant B1bl;t*iatrv-és it is of t.hc Hindu's rec ltatxon of his
Gayatri verses? | When the symboi is 'embraced by senti-'

ment, of neCe:sslty; bccome*; absorbed in what 1eprem.nts 0

represents its God practically becomes its God. In no |
i Ca.‘it,, }mwevu, 15 thc fact dlsproved tlnt th{.,rf, c\ctstq it all
! -cmhzcd thought a more or less distinct 1cknowiedwma,nt
of some divine transcendence of the symbol abujmg in the

forms ot of one but of every. religlon, ‘that th" ymboi
~does intercept and hold the. Worbhlppel. Jinte :
| the pure truth as more or lest abstract and umfmll'-m
a8 ithe. confesszmmi shuts oﬁ’ | the essenti
.r1gh1 and wmng, and s the rqhgloqu"f_ustom_ur cre

Thides the Infinite Life it would limit and define, —-—-yet' i
1 equally true of the higher stages in all tehgmn‘; that their
i "-1'symbohsm'
e ()pen,. tvorld- Stalmn;:, Sun; the entrancc to truth,

: ,Iead me-t the realh”1

at naws at its foot s -
“Non can we admit that the, older rehgmus as, com.rastcd
with Chris stianity and Judamm are qpncmlly chare

fifies ;i other words, with atlowing the image to uﬁe*rcep»
and absorh the, honor due to the ideal. /Religios senti-

its ideal. | And is mot this as true of the Christian sym-

of sun and stars?2 | 18 it not as true of Hebrew
Ialmudmm, and Catholic Paptsam, ot Mariolatry, and) Pro- f

mcut thought becomes ldelltlﬁ(.d with its c.by_ct, and what

-deeper experience. And \xhde it is. true of.the! crude_.'

1/

mbodies. the Spirit kof the Brahman, prayev

ddeu_bv thy \i'an* ‘of dazzling light. Soften *hy aglexﬁ«
nay behold thy true bcmrf' From the unreal §

A Tirihad Upaniahaﬁ, Voxiv, :
2 |



cornf:s, the mm(, strongly 1t,s symboqum tendq tQ becomﬁ,
d1stmdt1vely personal From natural phenomem_ﬁ- ‘has
) jaasghd aver to ‘purely human. It is, of course, in some
‘paints of view, in the interest of progress to fepresent the
ideal by conscious fnrcea, in place of outward physical
-.'_{types ‘Bt the integrity of the cosmos requires that
- thought should express itself. by things ; that man  should
find, o malce, this very world in his own ‘image.  The
Health of chiaracter 8 in its stress to nutward ‘embodiment ;
"hatever dworcés rehglou&: expérlencc fmm ti’us,
tever preventq thc natural esmpc from self-conscious-
% mhss into living forms of action, \-represses earpestness and
ATTOWS 1hnu¢rht s ) o supreme Ideal, _“’thh we call God,
1s__n0t limited to personality, to the individualism of con-
“scions will,  God is cosmical 1 whatever inscrutable stb-
stance that chlJe(.tIVC may typify, is God.. ' The phenomena
\ of thé unjverse, inclusive of htman 4ct1vxtieq, interpreted
by its laws of order, are the troc symbolism of the Spirit.
| Materialism, as expressing the dmart purpose and instant
lend of mind, is as just 4 term as it is unaattsfa.cwry when
used to define the origination of mind. Science restores
Jthis'natural relation of man and the world which the pumhxl
| instincts of religion affirmed, but which theologies absorbed
in self-consciousness have broken.. To what has heretofore
 Been called ¢ matter,” with little regard to its essential re-
"'liltio"n's to spiritual substance, science secutes its forgotten
rights,  As a consequence, the pure identity of thought
* With thing, of essence with manifestation, of substance with
symbo! must come o full recognition; bimgmg withal that
directness of relation hetween thought and action which ithe
hxgum conscience commands in the name of integrity,
~and which ennobles human nature by due fespect to the
“senses and the world,  This directness of real symbolism



amuunts in n:s'mlea] to nothmg i(.bs mstant than one
conscious exprassmn of his emouons. th,roug,h the featur,
or eF his vxtal:ty through the lungs and the heart. . An
if, ds yet, we are far from app:ehendmg the nobler. f’rmts' .
of these ages of. material science; if we are still inapt to
find the higher meanings of this our unfathomed cosmos
qu' inviolable laws, — doubtless it is for lack of those ideals
in ourselves which would give such symbolic meanings o
what we see and do. The world is waiting, sot for our
knowledge only, bat for our worship and our Jove.| s it
in itself the less capable of responding in living pd.sab]e (o Y
the noblest aspirations of memn, becatse as yet men do not
demand such response; becanse we have been using it for ! i
merely ‘mechanical  and competitive  purposes; 'becatuse i
our hot haste to master its treasures. has covered) with 1t
whirling dust the meckness of the wind- ﬂower aqd g
patient-girded watch of the starg? : i

But while we recognize the tendency of the later sm.mes' i
and larger development of sclf-conscious personality to
check in some ways, for a time, the direct contact of the, 1daa1
in’ man mt]m pure nature through symboht. expression, we |
must again emphasize the fact that it was the earlier stages
of the same self-conscious will that gave to symbolisia its
first powerful 1mpuise, bacame in these stages man, first |
learns to act as a force dsstmct from, his surroundings, and- A
so to use the world with clear knowledge that it does rep: |
resent his own: ideal..  As'we have found this personal ele.
ment to be. the special characteristic of the Iranian mind,
we are prepared to find =ymbohsm especially prominent in
st veligion ; and i n this We are nowise d;sappom‘ced.- The
fi develmpmr_nt of this ter:dency is here upon a scale that can

_be c‘died no lt:ss than typxcal in the lnstory of thought




s e,rmneoms. Pyrolatry ls' common. to all mhg'ons.
"1 er natutﬂ demen_t__.__. ) perfectly Tepresents supreme

. As|light, it is the universally
5 f'.?-hea.t, of love; as cosmic
195 as, astrcmommal centre,
l-sustaining, of creative
.- erse ality and will, it mounts
Ource nd will not be cut, oFf thence. Pene-
g ing, and shaping all th:ngs, 11: is thc ;mage of
very| pure, perfect, irrepressible power, It is the first-
| 'born of creation: germ, seed, and atom, the clnldren of its
'play 4 The soul itself is said to glance down from heaven
ias.a beam of light, and as a beam to return whem,e it came,
__I'or all ‘tribes from India to Peru, the fire burning on, the
U altar, fed by the pm est ancl most vigilant that it may never
| |become extinct, 18 the type of security, immortality, and

: .aduquata care. Into this. hnly ‘hearth-flame (Hesvia),
! 'paren‘r of the city, the homestead, ‘the shrme awfui to god:.
o andinviolable by men, nol defiled thing '-.hall entcr. “For
the Greek, the solemnity of oaths sat there to rule OIymu
| pus itself; for the Roman, the guardianship of the State.

| The Vedic Aryan saw Agni rise from his primiti e
' churn, to bring down the blessings, of the gods, the flame

g ‘his living tongue, his leaping steed, swift as thought to
' make carth and heaven one. The Turanian Magi of Media
il adored, the | same element.  How! the Semite's \passion

| played all its keys on this element of fire, — Assyrian,
- Pheenician, Hebrew,-—in s_y_mb_ols of creation, preservation,
| destruction, in sexual and ascetic rage, in a self-abandon-
. ment which could find no fitter image than passing his
_children through the flame! His Jahveh scals covenants




e

| crowning recognition by science that life and growth are

Kafivistan cast their offerings through flames®’ From the

» ness of ‘mankind that this ¢lement 'is the centre of somal.-
-reiatmns, thu fountain of home, of art, of culture, of cw—-- i

nﬂ'crmgs* £ burns in Sinai, in the desert plliar, in the
of Moses, over the Ark He is not: only a fire that devour
the sacnﬁce, but a biaze no man can see and live. To
(.hrtst:amty he descends in the shmma cloud the trans-
figured countenance, the. Juc!gment—ﬁrm, that attend its
mythological Christ, Nor can Jesus find any symbol of
the coming  of  his ngdom more qmtable than the
ltghtnma; s flash/from east to west.  With what gase and
grace this type absorbs all others! “Allah " says the
Koran, “is a flame burning like a star, as a lamp skt in
pure glass within a niche.’2  « Ibrahim,” says El Masdi, '
“ baving worshipped the stars and the sun, and grown to
the higher worship of Allah, was thrown into flames hy the
giant Nimrod, but' the flames rcfuscd to! burn, and notia

fire could be kindled anywhere on earth  that day.” 3

“ Father and mother of all gods,” says the Aztec hyma, )
“1g the fire-god (I:ghtmng) ; a bird with gleaming wingsin |
the centre | Of the world.” | The modern Kirghis Tartars'so.
venerate fire that thcy will not spit into it The tribes of |

snmple faith of the Iroquois, that when  the tribal fire went-: g
out the tribe would! pemh, to the refined myth of Promes '
theus, evolved from the primitive mystery of the generation
of flame by rubbing two bits of woed, into clear and 711 | A
expression of the pains and penalties under which social
progress is won for ma.n,-——through the endless maze of )
tender and yearning superstitions. ‘associated with prodac:
ing and preserving the element of fire, runs the conscious-

ilization, = And  so _poetry and religion ‘anticipated the

U3 Gen. 2w, 7 \ R S xxlv, 8 Meadows .af Goded, etty P B3
S Hutthn 2 Cenidval 4 diay pe 305, ! 5 Centrad Aaix, . 435,




: .-but the axtenéum of the solarr
. man’s organic rupport with fire tha :
L ithe line where .h"s:-' direct instinctive fear, awe, ‘or, love
|| passes into | conscions use of the symbol to express his
. feelings or though'ts, still harder to mark where the per-
_ sonal imagery reaches up into the sphere of pure imagina-
. tion, and deals in essential relations and creative laws.  But
" that this one visible symbol sweeps the whole compass of
hiig ';'_’hliman experience in its plastic power, ‘that fire is the very
ERA {__vpeech and garment of the spirit of man, is sure.

8 : }m -omtmuom is
3 d}t’,ﬁwult to draw

It'should seem more practicable to distinguish the stage

| --:ct“ growth in which fire as' a merc. element i8 the all-

absorbing symbal, from that in which the rcl:gicus sense
is concentrated on its more distinct aud dominant forms,

_'_esljecmily such as the sun and stars.  Solar mythology

wounld thus mark a stage beyond the primitive forms of

pyrolatry, as representing a distincter reference to personal
‘mpaningsand an escape from the vwguéness of unconscious

“instinct. . The oldest Aryan ﬂre—goda do in fact fow into

i aeh: other, as if their common symbol merely exprossed
| those transitions of fecling which in the rude man refuse to
be held in prescribed or pﬁrmanent conditions.  Neither

in Bactrm, not in Vedic India, more than i, Tm'an, nor

| even afterwards in the Persia of Herodotus, do they take,
like individuals, to  dwelling in tctnples Their simple
'_.alhm rise on mountain-tops, in the open fspaces of light,
where sun and stars are but portions of the all- sufficient
elemental life of fire. . The sun, on the contrary, has always
. his shrine, :suaily his human image. In the terrible arrows

of ‘his beams, in the majesty of his rolling orb, and in his

* battle with the clouds and storms, he penetrates man’s
.cumcxousueaa like a tremendous will: he must be rec‘e'i\rc'd

through some softening mediating image, in some walled
space where his splendors shall be veiled.  The moon and

stars also require temples, images, and human mediators,



e s,

for"thc--' "ppos:te reasan ‘that they %em 50 ftar away i
yet t‘xﬂmsmg al an{tol whose | gnmd silent mystery man
overytarns to penctrate, Hence the mythology of nations
like the Trano-Persian, Greek, and Hebrew, in whont the
personal life: has ' been developed, centres in the sun's!
course; and! the adventures of theit gods ave even trace-
able through all the mazes of Protean names and dramam /
situations, back to his all-embracing movement, the stages
and strifes of his diurnal march, the alternation of day with
night crovned with moon and stars.  In this relation be-
tween astrolatry in its) largest sense and: the progress, of
man to distinet personal consciotsness, it is perhaps, pos-
sible to find historic vestiges of two distinct stages, | Much
ingenuity has been spent, and not without success, at least
for the study of Semitic races, on proving that the moon
and star cult is older than that of the sun, ~~representing
the nomadic, as that does the more developed life of the |
agriculturist and townsman.  To the wanderer of the!
steppes, night brings coolness and relief; to the aettle;d
laborer, the sun’s bounty is more conspicuous; and it is
arguod in detail that the! sun-myths ate always myths of
higher civilization than those of the moon and stars, with!
which the) are historically in conflict, as the war of nomad
and settled laborer is the standing strife of the early worldd
That the real and historic order of progress is: hure caught IR
sight of, is probdbly trues ey
But though solar myths may represent Bl adxrarxce
in’ comparison with lunar, cspema.lly‘ among the. Setmt:c
| races, we can hardly’ exp]am the ﬁtar«warshlp of the west-"-__
ern portion of Iran, as compared with the pure. pyrolatry. ik
| 'of ‘the eastern, upon the same theory of advance in per-
“sonal 8elf-consciousness. | In the valley of the Huphrates,
where cities and cultures supervened upon the nomadic
life, astroiatxywas a natural tradition, passing on into Lhose
A Goldeiher: Mythology arons tihe ."':éruu., | ]




