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the Will they have made known. Identity of subject and 
object is here completed and instructive. As he stands 
there o n  his desert rock, unmindful of physical surround
ings, bent only .on his message from One before whom the 
earth and the sky are but a grain of sand, we can hear the 
desert voices behind every accent of his warning and ap
peal. Between the lines of the Koran we read the inex
plicable mystic lights and shadows; the tenable contrasts 
of life and death ; the shifting sand-column, the unswerving 
simoom, directed by invisible Will upon pure destruction; 
the hopeless wastes, the bitter watem the dry bones of long- 
perished caravans, — all this has made the desert symbolic 
of absolute evil, of theological wrath and eternal death.
And, on the o t h e r  hand, the life-giving springs; the palm
with its feet in burning sands .and its head in the light, of 
heaven; the herbs whose saltness is medicinal; the sweet 
returns of men for ages to the same fountains and shades; 
the joyous rush of living creatures, when the great river 
bursts from its mountains and fills the bed long dry with 
rolling, resistless waves; the grand uprise of the king of 
day out of the dissolving gloom, and the cloudless autoc* 
racy of his march, — all this has made the same desert a 
rebuke to those old dreams of absolute evil and Divme 
hate. In that anxious verge of hope and fear on which 
the message runs, that sharp stress' on the moments call 
and on the fate that goes with the instant moral, act, we can 
recognize .what the Prophet has learned from the deception 
of the mirage, — the desert’s penalties for delusive hopes, 
the hallucinations of ear and eye in pathless wastes; from 
the mutterings of demons far off or close by, their spectres 
surrounding the fever-stricken pilgrim; from the voices 
of ruined cities of an unknown past, half-buried in sand, 
and whispering of penal whirlwinds and earthquakes that 
have swept them away forever; and withal, from the con
centration of every sight and sound on the little caravan or
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lonely rider, till the world has become one mighty reflex 
of a more or less complete egoism of religious f u n c t io n ,  

and fanatical faith in its dictate- as the voice of God.
In this introversion of the symbol there is nothing of 

contemplative thought. The roving life, the undisciplined 
feeling and will, the physical susceptibilities, forbid it; 
and these undoubtedly help explain the sceptical charac
ter of the Arab mind, where, instead of rising into enthu
siasm, it reacts from the pressure of Nature into a realism 
all the more cautious and analytic. But if the Arab is not 
contemplative, he is all the more certainly an impassioned 
prophet whenever the constant presence of the Inexplicable; 
the Inevitable, the Overruling, the Changeless among fleet
ing forms, seizes his imagination and inspires his feelings. 
The natural outcome is that absolute monotheism in which 
we discern not only the type and reflex of intense individu
alism in the conscious will, but the ceaseless suggestion of 
the desert horizon, of sky-marches, and of unchangeable 
facts and laws.

The germ of the Prophet: of this monotheism is that 
total self-reliance and self-sufficiency which civilization 
destroys. To this very hour the desert is its natural soil. 
The Arab is and has always been the Epictetus of Nature; 
to him the Stoic creed is practicable, — that the happy 
man is he who can dispense with every possession. His 
dependence is reduced to the minimum, — to camel, water
skin, mat, tent, and sword. All beyond this is accidental, 
a badge of servitude co things. “ Riches confer no influ
ence here; the sheikh lives and dresses like his meanest 
follower. Even the Emir dares not command or scold.” 
The Turcomans say, “ We are all equal; every one is 
king.” 1 Here is the pride that makes sharp critics of 
poetry, without schools or even books; that walks in the 
open night as master of the heavens,, without astronomy;

1 Burckhardt: Notes on the Bedouins, i. 65, 72, 74,112,117, 374,
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that makes its centaur-life strong and beautiful, without 
mechanic arts; that girds even woman With rights and 
dignities unknown to high civilization.1 ' What need of 
wealth or rank to him who owns the desert world ! What a 
hut is civilization to this mount of vision, camping-ground, 
council-field, sea of adventure, table of hospitality, tryst- 
ing-place for song and tale and interchange of mysterious 
love! Here Is manhood in full and free accord with its 
outward conditions, “ Voyaging is victory,” says the des
ert proverb. Here the bravest may not loiter, nor waste 
his strength, nor fall back in ease; he must battle till his 
presence, like Antar’s, is a spell and a host The modern 
traveller scents the whole Saracenic history in the desert 
atmosphere. “ Here," exclaims one, “ your morale im
proves; you become frank and cordial. Your senses are 
quickened by the air and exercise alone, and spirituous 
liquors only disgust. The hypocrisy and slavery of civili
zation are left behind. All hearts dilate as they look down 
from their dromedaries on the glorious desert. What trav
eller did it ever disappoint? ”

W as Mahomet’s dream of world-liberation strange ?
The recesses of the desert have ever been the Rock- 
Rimmons of the oppressed. In Africa and Arabia every 
tribe has its proud traditions of liberty. The fatalism of 
such a world does not quench self-assertion or suppress 
achievement, but is thrown with omnipotent force to their 
side. Even All’s sentence finds its meaning, —- “ Despair 
is a freeman, hope is a slave.” Christianity abjures fate, 
but its disciples might profitably study this creed of the 

' desert in its startling combination with energy and faith; 
for Christianity has not taught man to escape the necessity 
that rules his life and death.

1 Burekhafclt found among the- moat numerous tribes only here and there a blacksmith and 
leather-mender. A  wife can be divorced at will, but can dee to her father’ s house from the 
husband’s tyranny, and bo safe. The hoflor and defence of woman is the glory of Bedouin 
poetry and romance. The Arabs were the parents of chivalry.
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Whence, then, but from the desert could come the fire 
that should burn up thrones and empires, and call the 
poor to the shelter of a King of kings? What contempt 
is bred here for the decrepitude of nations! Is not the 
Arab of Islam, with his whelming tide of conquest and 
his swift ruin of the spoils of ages, and his ins'ant re
construction of the civilized world, explicable enough? 
Islam was the nomad claiming his original birthright in 
the religion of personal Will. Its conquests were but the 
triumph of an all-commanding instinct to master personal 
barriers, to move with unlimited freedom on the willing 
earth.

Is the religious passion that exalted these tendencies 
into conquering forces less natural? The desert is the 
prophet's cell and throne. Forth from its wastes march 
the self-chosen preparers of highways for their God. 
Moses brings its rocky sternness, Zoroaster its battle of 
good and evil, and John the Baptist its passionate thirst 
'for waters; Jesus its absolutism, its self-concentration and 
self-assertion, its intolerance of the practical conditions 
of social work, its prophecy of their swift destruction, its 
haunting thought of the Eternal; and finally Mahomet, 
with not a few' of these, its revelations, had, besides, the 
flash of its sworded sunbeams, and its compulsion to 
trust in the all-sufficiency of such means and forces as 
await the master’s will. It is not here that idolatry shall 
sink tire person in the thing, the Maker in his work, where 
every symbol burns with concentrated purpose. So long 
as these symbols abide, Theism shall not fail of apostles.
Of the sun in the desert one has said: “ He seemed to 
command me, and to say, ‘ Thou shalt have no other gods 
but me.’ I was all alone before Him.” 1 Another has 

ailed Jahveh “ the genius of the desert, its eternal in
habitant.’’ 2 Not more so,, we may add, than Ormuzd,

* Kinglakn. %,'* Qtiinet.
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than Allah, than the Creator and Father-under every 
name, — than all forms of supreme providential care. It 
i a Hymn of the Ages that the English traveller Pringle 
has sung in his matchless description of a desert ride and 
rest: — .!

• Afar in the desert I love to ride,
With the silent J.5ush-boy alone by rf j  side. . . .
And here while the night-winds around me sigh,
And the stars burn bright in the midnight sky,
As 1 sit apart by the desert stone,
Like Elijah at Hoteb’s cave alonef
‘ A still small voice’ comes through the wild
(Like a father consoling his fretful child),
Which banishes bitterness, wrath,, and fear,,
Saying, Man is distant, but God is near.”

Such were the geographical conditions which nurtured 
a special form of the religious ideal, dominant thus far in 
the foremost lines of civilized humanity, — that of mono
theistic revelation. The sublime unconscious egoism of 
its masters, the fruit of solitary prayers and struggles, fe 
essentially of the mountain, the waste, the cave, where the 
inward message could not be shared nor brought by in
stitutions or rival seers. When thejr trod the crowded 
streets of Jerusalem, of Memphis, of Mecca, or Bokhara, 
it was not as fellow-students of laws which all could see 
for themselves, but as chosen teachers of what had been 
commanded in themselves alone. Regions like Palestine,
Edom, Arabia, — deserts, or tracts encircled and set: with 
desert spaces, marked out among the nations by a pure tri
bal individualism,— shaped these living types of self-asser
tion and revelation. Their God could not be social, nor 
his word a progressive reason in man. He must be a 
solitary indivisible Force, an authority not to be scruti
nized, rivalled, or shared. The infinite play of harmoni
ous laws in Nature and life, in which the divine substance 
of the world is now coming to be manifested to the free
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student: of vbrid-uses and united powers, had no place 
there; that no ban meaning of Unity, for which this mo
narchical phase ha? been the preparation, is yet to appear. 
Only the absolutely unmodified and final personal Will -— 
now a tender parent, now a terrible judge — can answer to 
the highest forms oi religious need, summed up in an tilth 
mate simplicity which forbids science, forecloses progress, 
and suppresses freedom. Its word is: " I  am hath sent 
me unto you.” “ There is no God but One, and Mahomet 
is his prophet” “ My kingdom is not of this world.” The 
judgment day shall reveal it. On a lower plane, but with 
no g r e a te r  finality, a Genghis announces, “ One God, one 
Khan.” 1

Such influences account in no slight measure for Maho
met, because they shaped the race of which he was born, 
The genius of a race or of a civilization always determines 
that of its highest mind ; and no examples of this law are 
more decisive than those which are supposed to be due 
to an inspiration superior to human conditions. In the 
thought and method of the highest masters there is a 
naive element, an unconscious temperament, winch pene
trates all that is conditional and all that is universal. And 
for that wonderful force of natural selection which made 
Arabia in the sixth and seventh centuries, through its 
typical man, the autocrat of the faith and life of nations, 
we must find the momentum in its population of free 
tribes, swayed by the impulse of individualism, inured 
to physical endeavors, exalted by an imaginative self- 
conscious temperament and an intense force of personal 
concentration. That Arab ideal of personal dignity and 
self-respect which formed the warrior and the God of 
Islam is conspicuous in the passion of these tribes for

* The reference here is not, of course* to the special legislation of these masters of revealed 
religion, winch, as wc have seen in Mahomet, has often established freer institutions than 
it found, but to the idea  of God as unchangeable and past question or judgment of men.
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biography and genealogy. The whole poetic literature of 
pre-Islamie Arabia for half a century before Mahomet is 
of the lyrical, or distinctively individual, kind. Even its 
narrative, legendary, and didactic portions are inspired 
by the same qualities of direct intuition and free emotion.
The prolific energy of this national poetry cannot be con
ceived without study of the immense labors of Hammer- 
Purgstali in collecting, classifying, and translating its pro
ducts; and the strongest impression made by this survey 
is of the multitudinous variations that may be played on 
a few personal instincts and relations. The Ham Asa of 
Abu Temmftm contains nearly a thousand poems, which 
pour out, with startling spontaneity and frankness, the 
jealousies, rivalries, hospitalities, ambitions, the loves and 
hates, the magnanimities and revenges, the hopeless griefs 
ot bereavement, the stoical pride in endurance, and the 
passionate yearnings for the lost, whereof the old Bedouin 
life was made up.1 Their changes are rung on themes of 
war and rapine, of tribal and • ancestral pride, of haughty 
self-assertion and self-praise, on tender tributes to worth, on 
extremes of personal eulogy and satire, on the immortality 
of heroic deeds, on the deep sense of the irremediable, on 
the necessity of trust in life and death, or the pessimism 
of brooding grief. More touching loyalty to natural affec
tion and domestic ties, more freedom from all pretence to 
solve their insoluble problems, more frank acceptance of 
the realities of destiny, can nowhere be found. An in
tensely sensuous susceptibility, a keen instinct for actuality,

1 Immense labor bas been expended by the Mahometans in collecting and criticising 
these poems of the “  Age of Ignorance. ” The first studies were immediately Biter Mahomet, 
and were purely philological; but in less than a century poetic merit was til* object of re
search ; the traditions of the tribes, the memories of bards and reciters, wef® explored in 
every quarter. (Muir; Royal A sialic Society, xi. pt. i, 4470-449). Forgeries corrupt
readings are Of course frequent in tin; innumerable verses that have thus aecamukited. The
lowest calculation of these pre-Jslarme poet; puts their number at one hundred and fifty; but 
there is no historical ground for these inquiries beyond the century before Mahomet. S^uttke 
(Ze it sc hr. d. Deutsch. M orgtnl. Gesellsch., ix. 144, 157). Hammer,! 384

. 41
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easily runs into scepticism about a future life; and old age 
is, next to death, the saddest of prospects,the dregs of 
life’s full goblet.” 1 No formula of immortality checks the 
full flow of the bereaved sympathies. “Very near are the 
dead to the living, yet how remote and dubious their com
panionship ! ”2 Koss lingers by the graves of his brothers, 
and will not leave them by day or night. “ How long, 
dear ones, have you slept? Know you not I am alone 
here, with no friends but you. Death watches you so 
closely; it draws my body to you in the grave. If a man 
could offer his life for another's, how gladly would I be 
your ransom ! Lo, I h ive seen the entrance to death, but 
not its exit.” 8

In the midst of strife, blessed are the peace-makers even 
here, the noble men who broke up a tribe-feud of forty 
years receive all the honor a Christian, poet could accord 
for their self-sacrifice and courage; and their reward is 
contrasted with the sure ignominy and misery of the self- 
convicted foe of God and man.* File old Arab ideal re
quired every man to be “ brave, generous, and a poet; ” 
a self-dependent, self-asserting personality is the soul oi 
this prolific muse, even of her didactic proverbs.5

“ ’Tis for thee, what thou dost honor within thyself to find.”
« Life’s goods are but a loan ; fools only fancy them their own.”
“ The past is fled, and what: we strive for gone ; only the moment’s 

ours.” 4“ One man is better than a thousand oft.” “And he whose worth 
is known goes not to ground.” “ Delay and weakness are destruc
tion.” “ He who can make the most of a part, is sure of success.” 
“Strife is the mother of despair.” “ Honor thy horse, and overload 
not thy camel.” “Fear God, and love thy kin.” 11 He is genetous 
who succors them that need.” “ Of such as awaken neither fear nor

1 Harness of Abft Teimolm, 447a (.,9).
* Han ,Asa, 2&> Sea also Kram er: Gesck. d. H ern e h. I  du n i .  1slam s, r >. j 66-«68.
8 Sponger, !. X04.
* Sohcir Ben Ebi Selma's MJallak&t.
5 M obil Vingtsept a ns des h in d er O rient; «• 54- 0 Hamfisa. 447a (J3 ■
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hope, make not your friends.,” “ Be brief, for many words are wont 
to be folly.” , “ Let not a stranger be misused j for many a man is worth 
a thousand other men.” “The misfortune in plans is desire,” 1

Here is none of the paraphrase and far-sought metaphor 
that bedeck the artificial emotion of Persian poetry. What 
this spontaneous singer utters is his bold confession, bis 
fiery impulse, his faith or his despair. The ethics of the 
desert rest on solemn resistless laws. The sentences of 
Lehman, the father of, Arab gnomic wisdom, to whom 
Mahomet devotes a Sura of his Koran, are charged with 
this instinctive worship of the moral order.

“ Of old we bestowed wisdom upon .Lokman, and taught him to 
say: ; Be thankful to God, join not other gods to God, this is the great 
impiety. O ,my son, God will bring every tiling to light, though it were 
but the weight of a grain of mustard-seed, and hid in a rock, for God 
knoweth all, O my son, observe prayer and enjoin right, and forbid 
wrong; be patient under whatsoever shall betide thee. Walk not lot Hy 
on the earth, for God loveth not the arrogant.*” 4

Mahomet’s quotations are doubtful; but it is certain 
that the great semi-mythic form of Lokman rises oh us 
in the gray Arab antiquity as the natural precursor of 
the Prophet, who found in this recognized type of the 
race to which he belonged the substance of his 
message to the world. Contemporary of David, a second 
Noah, saved from the doom of a wicked race, te a c h e r  

of the wisdom of animals, a patriarch twenty genera
tions old, king of the primeval Sabean tribes, builder 
of the gigantic dike of Ma’rib, Job’s nephew', judge’ of 
the Jews; moreover by birth, like Antar the hero of Arab 
romance, a black slave,— Lokman has been a centre of 
pre-Islamic mythology for all later romance.8 Whether

1  Hurniaer-Purgatali: L iteratu r gesek. d. A raker, i. 332 (Ararft); and i. so, K» (Ektem 
Ben Ssaift).

2 SuraxxjL ro-t8.
3 Sprenger : i W  Leben nnd Lehre des M oham mad: i. 95, Buach: Urgeschdhte 

O rient*;'is.- 28, 242. Wiittke (Zeitschr. d. Deutsch. M orgenl. Geselisch., ix. 142).
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the fables ascribed to him are of native or Greek origin is 
.still debated among scholars ; but their extreme simplicity, 
compact sense and humor, as well as the absence of all 
associations of an advanced state of society, point naturally 
to the traditional lore of the nomadic tribes of ancient 
Arabia.1 They represent the practical side of life rather 
than the ideal, but hold fast the same centre in individual 
responsibility; their precepts are of piety, modesty, pru
dence, benevolence, and honor. Saadi says that Lokrnan. 
learned wisdom from the blind, who go nowhere till they 
know the place. Mahomet might have learned of him 
the instincts of equality and personal force. “ Whoever 
has not borne the injustice of the rich, knows not how to 
sympathize with the poor.” Nor do the legends fail to 
find the natural man of the senses in him, gladly holding 
him to the conditions of human weaknesses and passions.

The poets of that Age of Ignorance at least lived in 
that direct contact with the objects of thought which 
makes of perception pure intuition and inspiration. Their 
songS are bursts of self-abandonment. Whatever the ex
citing touch, the imagination is ready to kindle into flames 
that consume the world. The old Arabic has no future 
tense; memories, traditions, hopes, are melted into the 
moment's mood. This tactile feeling is too sensuous for 
dogma, too keenly susceptible for theories or analyses of 
things. A battle, with circumstances opens life: a tragic 
stprm of feeling, even an outburst of sensual excess, is 
likely to end it. Of this intensity of instinct, especially of 
self-will, the natural outcome is apparent in vices of tem
per ‘=*id social conduct; but there is no orgiastic worship 
of sensuality,, as in the Phrygian rites that had infested 
the Gt-eek and Christian worlds.2

1 A :Mas dt XntiKSr., translated by Uon et Henri Helot, 1837. Also Sp'rcnger, i 95-1*1.
Busch,- ijj, „

2 See Tharaft’s M Jn ltnU t poem. Haramer-Purjjstall: i, 305.
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Xhc greatest of* these libertines of picture and song 
was Imriol-Kafs. In his youth he sings his love to a. 
maiden, at hazard of his life ; and is saved from his 
own father’s rage by the devotion of a slave, who, when, 
ordered to put out his eyes, carries the infuriated sheikh 
a pair of roe’s eyes instead of his son’s. I he old man 
relents from his barbarous purpose, but never from his 
hatred of the muse. Yet when he is murdered, the son, 
with instant change of heart, forsaking wine and women, 
swears to avenge him on a whole tribe; and, being de
feated, escapes to the court of Justinian, whence ue is 
compelled by a new love-adventure to flee, and dies at 
last, Hercules-like, of a poisoned tunic sent by imperial 
hands.1 His genius is far more imaginative and fine than 
that of any of his fellows. Yet though he has seen tne 
great centres of Chaldean and Persian life, and knows the 
sea as well as the desert and the town, he none the less 
remains the true Arab, who lives in the joy of the moment, 
for the fair maidens like gazelles, and knows • not how to 
reflect, so urged is he by stress of life and desire. He can 
pause to describe the freshet’s rush or the pangs of love; 
but his pride is the free lance and victory, and his scorn is 
for mere subsistence.2 *

What stirs these knightly lays is the tragic situation, 
the embroilment beyond relief, the command to heroic 
sacrifice for friendship and love.8 Twelve songs of praise 
immortalize as many women, all famous in their day.4 
Not less ideal is the wild raid, fit school for these spoil
ers of nations. The desert Ishmael glories in rhyming 
his swoop on his neighbor’s camel-herd and the feud that 
came of it, and even the summer hunt for ostrich-eggs in 
the sands on his swift flight through the naked land to

1 Hamnar-jPurgatall: 1. 292, Wtittke (Zeitscftr. d. Deutsch. M orgenl. Gesettsck., ix. i40)»
2 Kremer: Culturgtsch. d, Ara6er, i- 297,
8 Hamroer-Purgstall: 1. 29,67,68,70. 4 Ibid., l.
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his beloved. He is a lord so free of his desert home that
it is but nature to go singing on his way.1

‘There howls the wolf; well know we one another ;
The voice of man sounds like the bird’s wild lay.
And night roll? o’er my head to point my work and way ;
At sunset I my vows renew.” 2

He stops his steed when at full speed, at the summons of 
a thought,to write his Kasstdet of love, his “ stimfp song; ” 
his eye and ear quicker than the fine senses of the Greek,
— the heavens and earth and all that live and move therein 
their larger nerves. This eye, ear, hand of the desert must 
be his own instant and sufficient providence, king of the 
moment by wit and will. No oath but his word; no house 
but his tent; no fortress but his sword; no law but the 
traditions of masters like himself.8 These old songs of 
desert raids, in the so-called Age of Ignorance, could 
not be dispensed with in the later days of the great Mus
sulman conquests, and the glories of the Caliphate; they 
were sung before combat in the Omeyyad camps.4

“ 1 am he who swerves not from his plan; unmoved, whate’er befall; 
Who plunges ’neatb the flood of death and grasps the prize he 

S ’ 1 claims;
Who takes no counsel but bis own mind’s law, and asks no help but 

his good sword.” K
“ He who drives not the foe from his cisterns will sec them destroyed.

He who avoids injury to others shall not escape harm even so.” f 
“To the words of other men ’l is common to say nay,. when one will;

But no man says nay to us when we give sentence.”
“ Not in all our line is there one of blunted heart, nor one who is a 

niggard.” 7

1 Hammer-Purgst.ill: i. 278. *
2 Hammer-Purgstall. i. 258, Sec also Baur: D er arab. H eld u. D ichter, Ta'abbala 

Sar-ran (Zeitechr. el. Deutsck. M orgenl. G esellschx. 74-10,1).
3 Hammer-Purgstall: i. 266, 293, 321* 335, 378, etc.
4 Kremer : Cult urges, h. unlcr d. Chalifen, Si. 356.
3 Hammer-Purgstall: i. 263. Sand Ben Nasckib.
45 Wright: CkrLa.ianiiy in A rab ia , p. 66.
1 Poole’s Preface to Extracts fr o tr  the Horan, p. xv.
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“ The world is curs,” sings Amri, “ and all that is on 
the face of it; and none can resist our attack. When a 
tyrant oppresses a people, we scorn to submit to his will. 
vVc fill the earth with our tents, till it becomes too narrow 
to. hold them, and cover the sea with our ships.” This 
gaze over the rim of the desert after a mission to right the 
world, hints of social aspirations beyond the impermanence 
and isolation ol the nomadic life, everywhere writ on its 
vestiges of ruined towns and tribes. Ancestral and tribal 
ties were the Arab’s nearest approach to civil or political 
relations; his patriotism, his immortality, meant these.
“ Love thy tribe; it is more close to thee than the tie of 
man and wife.” ’1 There were shrines where the tribes 
repaired every year to hold a pious truce; where every 
precaution was taken to avoid collisions, even to the ex
tent of wearing masks and veils ; where, also, it is prob
able, the imagination was kindled by fresh superstitions 
to confirm or heighten the old terrors of solitude. Only 
so could they counteract that all-pervading sense of tran
siency which, as in tire beautiful Mo’allak&t verses of I.ebid, 
everywhere breaks forth in minor key, through all their 
fortitude, freedom, and zest for sensual and warlike enjoy
ments.2 A peculiar melancholy showed itself in their tem
perament as soon as it was brought in contact with the 
luxury and frivolity of Oriental manners. The desert fates 
were stern; and even the humanities awakened by these 
tribal gatherings do not seem to have restrained certain 
cruel customs arising from poverty and isolation, against 
which the Prophet was obliged to raise his voice. All the 
more intensely must have burned the longing and need 
for social sympathies; or whence that thirst for heroic 
dealing before which our ethical refinements pale? Hence 
the knighthood, —

1 Dozy: H istoirc d'lslam um e, p. ioi.
3 Hammc.H?urgstal!; i. 319.

37
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“  W hose w o r t :  is enough to shield llu. unsheltered when pet 1 comes.
in strife and storm.

Yea, noble are th e y ; not from them shall the vengeful gain the blood 
of his f o e ;

Nor shall even he who lias wronged them be left without help.”
“ For the night wanderer one light is never quenched.;

Nor has ever a guest reproached-us where men meet together.” 1

To these proud, free instincts political disciplines were 
intolerable. From their own necessities they carved their 
civilization. Retaliation became a restraining lau , the 
protection of chiefs a court of justice, a refuge for the 
wronged; chivalrous treatment of women a domestic and 
social jurisprudence. Honor to the best and most capable 
had drawn these fiery units as by magnetism to lines of 
aristocratic tradition. Yet they had no genius for subor
dination, no instinct of permanent unity beyond the tribe 
itself. Mahomet united them but for a moment, and 
through wonderful conjuncture of times and persons. On 
his death they were all in anus, and only restrained from 
disintegration by the genius of Abft Bekr and Omar, and 
the prospect of foreign raids. Nevertheless, the depres
sion of the desert and their unsatisfied social yearnings 
pushed them to larger spheres of sympathy and power. 
Mahomet’s call to religious unity of purpose was followed 
up by the more peremptory summons to boundless citizen
ship and mastery,— to a national organization suited to 
grasp an imperial world. The southern tribes, as well as 
those in the extreme north, had reached something more 
nearly approaching nationality than those of the inter
mediate deserts; their literature centres in the kings of 
Hisnyar, Saba, and Hira, and on wars and trophies almost 
Assyrian in type if not in scale.2 3 To them the crusade

1 Translated from Arabic by C. T\ Lyail* quoted in Poole’ s E xtracts /m an the K oran,
Preface on “  The Arabs before Mohammed*’ ’ pp* xv> xix.

3 F o ra  minute account o f the Arabian tribes and their relations in Mahomet’s time, see 
Blau {Z  sit sc h r. 4. Dentsch. M o ro n i. Qesdhck^ xitiii. 569).
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now opening must have offered immeasurable hopes. In 
this Arab exodus, spontaneity, force of circumstances, and 
natural reaction are so united that the resultant might well 
have been a tidal-wave in history. I he sublime suearing 
of the Koran seems but the concentrated thunder of the 
olu Bedouin vows of individual passion, love and revenge, 
pride and grief, and of absolute faith in personal destiny 
and heroic morale. 1 he summons it authenticated was in
deed new; but it was the more inspiring in that its objects 
were close at hand, -- the overthrow of time-worn and 
despised idolatries, and the rally of equal children of the 
one God, Father of the fathers and Sheikh of sheikhs,, to 
instant judgment of a disobedient world.

This preparation of the Arabs for war on idolatry may 
be distinctly discerned in the popular, non-religious poetry 
of the Hamasa. The old rites, however tenaciously ad
hered to by their aristocratic guardians, had not only lost, 
as we have seen, their hold on the imagination of this natu
rally rationalistic race, but had even become objects of 
highly secular ridiculed It cannot be entirely explained 
by the liberties taken with these national songs by later 
collectors, that they contain scarce an allusion to the old 
planetary Sabean gods worshipped in animal or vegetable 
forms; to the cult of Venus and of the sun, long prevalent 
in Arabia; to the idols of the Kaaba; to the male and 
female tribal deities, or to the demonology introduced by 
neighboring religions. There seems to have been a pre
science even of higher reliance. When religious fear or 
trust takes possession of the poet, its object is some uni
versal power, such as Fate or Providence, oi tilt unity of 
God.2

Mahomet declared war against the poets as misleaders 
of the people, partly because they criticised his claims to

'  D < *y  . H b ttin  4 'lslam im ttt p. « .
2 f o r  fhe nature o f these cults, see Osiander {Zcitschr. ii. Deutsch. fto rg tn l. Gsmlsoh,, 

vii- 464-501).
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a higher inspiration than their -own, and partly upon per
sonal grounds. He did not enjoy the taunts of practical 
people, who asked, “ Shall we leave our gods for a crazy 
poet? ” It was not pleasant to be classed in a category so 
large that camels and lizards were popularly described as 
members of it Yet he said of Lebicl's line, “ Is not all 
besides God nought?” that it was the greatest of verses; 
and glorified- Sdid Ben Newfil for singing,—-

1 serve not Osa and her goddess child,
1 turn me not to Thasm’s idol shrine,
I serve not thousand lords, hut One alone; •’ 1

and found Waraka inspired, when, hearing Belftl, under 
torture for denying the gods of his tribe, cry out, “ One, 
One, One! ” he exclaimed, “ By Allah, you tribe of Betel, 
though you slay him, you shall not have your will; ” and 
then sang an ode in praise of God;2

in fact Mahomet, though repudiating the name of poet 
and rejecting regular metre in his Suras, was himself in
comparably the greatest of Arab poets, and has the same 
title to the name as Amos or Isaiah.*1 Perhaps, like some 
great masters of the art, — like Goethe, partly front in
tense earnestness or realism, — he regarded poetry as less 
natural than prose. He knew well what the singers had 
done for him in anticipating his grandest revelations. Tra
dition credits him even with composing odes, and storing : 
his mem dry with those of other men. The Surma says 
“ he bade that children should be taught poetry, which 
opened the mind, made courage hereditary, and bore the 
fruit of wisdom.” Illiterate as he called himself, he had 
no contempt for letters. He set the captives at Badr to 
ransom themselves by teaching writing to his ignorant 
converts.4 If he set his face against the great literary

1 Hammer-Purgstall: i  56. * Hammer, i. 56-
* See his beautiful parables, >c. 35 ; i l  266; poem of the conversion of Abraham, vi. 74.

Sura of the Desert Horses, c.
* Hammer, i. 396.

t.Ti



/-M :.$v\ ’
\/$Y .^S^YV' /  ’.( 1 ?; <SL

MAHOMET. 5«f

reunions of Okach, where “ a magical language was built 
ready to his skilful hand," and where the friendly rivalry 
of tribal bards must have nourished the noblest aspira
tions, it was doubtless because the old institution, re
vised to become merged in his own universal aims and 
beliefs. It has been said that “ in destroying it, he put an 
end to the Arab nation and created.his own new nation of 
Muslims, who cannot sit in the places of the old Arabs.
The change transformed a race of semi-nomads .into mas
ters of a world faith and law,— an unparalleled change, 
reaching on with 'widening power for a thousand years.
Mahomet knew his instruments. He recognized his coun
trymen’s claims as superior to those of Jew or Christian.
He put every whiting capacity to ideal use. He gave his 
nation’s genius moral energy and self-mastering obedience 
to a purpose. Carlyle has put the substance of this mys
tery into1 words that will never be supplanted:

“ Belief is great, life-giving. 'the history ot a nation becomes 
fruitful, soul-elevating, great, as soon as it believes. These Arabs, 
the man Mahomet, and that one century, — is it not as if a spark had 
fallen, one spark, on a world that seemed black unnoticcable sand!
B u t lo , th e  s a n d  p roves  e x p lo s iv e  po w d e r, b la ze s , h e a v e n -h ig h  f ro m  
D e lh i to  G ra n a d a . I .  sa id  th e  G re a t M a n  w a s  a lw a y s  l ik e  l ig h tn in g  
o u t o f  h e a v e n  *, th e  re s t o f  m e n  w a ite d  fo r  h im  l ik e  fu e l, a n d  th e n  th e y  

to o  w o u ld  fa m e ." '

So rooted in his age and country, so natural a s  the cul
mination, of ages of will-worship, what remains for Ma
homet as an original personal force? As the focus ol 
tendencies, the .great man becomes their new and all- 
commanding organ. He is new and creative; not indeed 
as outside of the line of Nature, but as fulfilling the process 
of existing c a u s e s ,  which demand concentration in personal 
insight and will. Genius is not historical merely ; it is as 

profound a  mystery in the world oi mind as the new and
1 Poole : Preface to Selections from  Hu Korae.% p. xxvi.
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Higher element that springs intis)' visibility from the collision 
of3hint and steel. The advent of unexpected energy in 
the 'transformation of lower conditions is. the law of pro
gress: it is the constant sign of cpamical forces in every 
step of evolution, —— in other words, of the immanence of 
the infinite in the finite. When we have summed up. all 
the conditions for the. result which'our science can leach, 
there remains’ always this untraceable clement of conditions 
past our knowing. The names we give it do not alter its 
nature ; inspiration, revelation, miracle, latent forces, mys
tery of growth, are terms, more or less blind, to cover 
these cosmical conditions, equally real in the growth of 
an acorn into an oak, and in that of an age or a civili
zation into a religion. Genius and personal master ship are 
powers that differ from the rest only as focal expressions 
of more subtile, vast, and even universal conditions. This 
is the* ground-of their special sanity, their redeeming, ail- 
glorifying power. Of a Shakespeare, a Goethe, a Plato, 
there is no explanation but the universe of mind. So it is 
with the masters of religion, of philosophy, of character. 
They move the world, because they are the accord, the 
rhythm, the unity of the world. Lvach in his way is un
precedented, not to be divined nor predicted, fin Nature 
never repeats herself. His- conscious conditions are.deter- 
min hie only in proportion to the degree in which his 
spirit is shared: the unconscious conditions lie veiled in the 
infinite complexities of being and growth. But not one of 
these untraceable personal forces can fail of having natural 
relations to such simpler ones as are discernible by the stu
dent of historical laws. So far we may go, and no farther; 
and this is adequate for all needful purposes, lo  seek an 
ultimate analysis of causes and conditions is here as futile 
as to drain Thor's goblet filled from the sea. I here is no 
formula for making genius. The scientific understanding 
may construct a manikin, but never a hero or a seer.
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x^'?%ne slowly- reveals where each man’s personal force 
lay, and separates what he did from what he was supposed 
to do. But the names and lives to which the great his
toric religions are traced back have been so enormously 
.idealized, and are involved in such obscurity, both of facts 
and of records, that the difficulties are in most instances 
insuperable.

These difficulties need not disturb us in the case of 
Mahomet. However idealized after his death, his life is a 
matter of verifiable record. His book and his sword were 
his own.- He is a palpable power, from the moment of his 
Hegira, in Arabia and among the nations. Numbers of 
the great men of Islam were his personal companions, and 
the first four caliphs may be said to have passed from his 
death-bed to reconstruct empires from the issues of his 
heart and brain. Of all religious founders, this man alone 
shaped his own work to imperial success, and substantially, 
even within his own lifetime, through the wonderful per
sonal instruments which he won to his side from out the 
littie Arab world1 There stand his merits and faults in 
the full blaze of the Arabian sun, without attempt on his 
part at concealment. He is an Arab of the Arabs, and 
naively proud of his dependence. “ I am the truest of 
Arabs: my descent is from the Koreish, my tongue is of 
the Bent Saad.” - He was a nomad in genius and in taste. 
Bokh&rf tells us that he said “ a prophet must first: be a 
long while a shepherd,” and that agriculture made men 
vain and impudent. Seeing a ploughshare, he said,
“ When these things enter a people's house they become 
low-minded,” 3 There he stands before an unlettered race, 
whose native genius for poetry despised ail written records, 
to cry : “ Bountiful is God, who has taught man the use of

1 Ibn Icaba gives biographies of eight thousand persons who knew him, Sprenger: 
Introduction, xi.

* JCiEab al wakidi’s HisMnv,
3 Mussulman tradition, quoted by Goldrihert M ylhvlcgy an:on^ the H ebrew ^  p. 81,



N<* dhe pen;"and therewith to .give fojrtb, written on blade- 
bones, bits of parclrment, pnlnMeaves,' and on the tablets 
of the heart of hearers, in impure Arabic and without con
structive method, out of the emergencies of inward and 
outward struggles, the Book (J\ur du, somewhat to he 
read) which should be the fountain of faith, letters, and 
institutions to hundreds of millions of men for fifty gen
erations. Here was no refinement of linguistic or logical 
art, no elaborate rhyme, no fan-fetched metaphor, but a 
divine motion, conscious of supreme command, riding 
forth, on his confused, stammering tongue.; sweeping an 
agonized, aemi-de.lirions brain into contradictions, retrac
tions, blind devices, confused dilemmas, strange dealings 
with moral soundness ami religious fear,— ail of which 
have been too critically judged by outside observation. 
It seems to have been in sheer sense of failure to bear the 
burden of his word that lie called the right use. of language 
the perfection of success; and lie admitted his inability to 
understand his revelations in their coming, so that he must 
needs work them over after the angelic utterance, before 
they could come to shape for mankind. Why should we 
cavil at the marks of such self-criticism in the Koran,—■ 
the conscious icvisals of a message which his best render
ing could only stain and mar? Vain attempt, at best, to 
translate the open talk of a man with-the.God of his ideal 
conviction, imagined as an objective real presence, and 
hide no word, nor tone, nor bint of its meaning whether 
to his own honor or rebuke ! Might it not well end in a. 
book, “ written,” as Carlyle says, perhaps not too strongly,
" as badly as almost any book ever was, so that nothing 
but a sense of duty could carry a European through it,— 
an incoherent bundle of experiences, no more capable of 
certain arrangement: than the ripple-marks ph»a beach 
after heavy storms ” ? Yet in ail this the marvellous Ara
bic tongue went through a transformation that consigned

( ( ( .  Wm i § a m , (ct



'  O l'V&Ai « l 1’ '"A  “. ’■ • ■ ;?' 1» v' > ’ • iV f ■ ' . ' V ' • V  ,'il
/ Z  ' :  'S;.

t)i %l
M A H O M E T .  S 8.1

all Mo’aliakiits, Kassldets, or other literary treasures to1 
comparative oblivion, — no continuation of their styles 
even, but a new creation. What triumphant mastery so 
to transform a nation's jealously guarded ideal, mingling 
native with foreign Words ! For language was the Arab's 
religion more than, all the gods of the Kaaba; yet the 
Koran, the Koran only, is henceforth the norm of books 
to this book-adoring Arab, the veritable Arabic speech 
Of Allah, the tracing of the infinite pen!

u See yo u  n o t  th a t  I ,  a n  ig n o ra n t  p ro p h e t, c o u ld  n e v e r h a v e  do n e  
th is  th in g , - l i f te d  y o u r  o rg a n  f o r  th e  lo v e -s o n g s  o f  I  m r io l-K a is ,  o r  th e  
H a n i t i te  R o lls  o f  A b ra h a m , in to  a h o ly  to n g u e  fo r  a ll m a n k in d ?  A s k  
y o u  g re a te r  m ira c le  th a n  th is ,  O  u n b e lie v in g  p e o p le , th a n  to  h a ve  
y o u r  p ro fa n e  A r a b ic  tu rn e d  in to  a. m e ssage  o f  u n iv e rs a l m e rc y , a  
th u n d e rb o lt  a g a in s t ty ra n n y , a t ru m p e t  to  c a ll  th e  w o r ld  tp  s ing le ness , 
o f  h e a r t a n d  fa i th ?  D o  th e y  b id  th e e  c h a n g e  i t ?  S a y , i t  is  n o t  f o r  
n it; to  ch a n g e  i t  b y  my o w n  'w i l l -  V e r i ly ,  3 fe a r  if I  re b e l, th e  p u n is h 
m e n t o f  the  g re a t d a y .”

Yet this supernatural'ist, cowering under the terrors of 
his own awful trust, has been detected by the modern critic 
in altering, transposing, reconstructing, to suit new con 
junctures, till the whole is past the critic’s analytic and 
collocating skill. Hence the ready charge of hypocrisy, 
the cool dealing of an impostor with his own fraud. Why 
'not find rather an. over-anxious care to get the momentous 
message rightly put fay the' half-seeing human faculties, 
whose light on its meaning can only be made clear by 
the process of events?

Successful he was at all events, blind and confused as 
the message lay before his companions at his unlooked-for 
death, when he'who alone could say what was in it, was no 
longer with them. Only a year elapsed before his scribe 
Zeyd must gather up its fragments, so that it could be 
committed verbatim by heart. Then, eighteen years after
wards, when his first companions were all dying in battle, 
and an authentic version must be hastened up, the same
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hand is set to compiling an even more careful text Caliph 
Othman, the third of the line, fixes this as the final appeal 
of Islam, now centred, as a positive faith is bound to be, in 
a Book of books, and all ocher versions are burned through
out the empire (650 A.D.). No arrangement seemed then 
feasible but to put the longest: Suras first, where the sharp 
historical criticism of to-day says, they do not belong.̂  
Even now it lies in its well nigh structureless plasma of 
emotion, beat up from abysses of woe, lifted on gusts of 
passionate will, paling with confession, glowing with fierce 
rebuke, — strange, unconscious chaos of objective truth 
with subjective error. If it is not poetry, and it is hard 
to say whether it be or not, — it is more than poetry. It 
is not history, nor biography. It is not anthology, like 
the Sermon on the Mount; nor metaphysical dialectics, 
like the Buddhist Sutras; nor sublime homiletics, like 
Plato’s conferences of the wise and foolish teachers. It 
is a prophet’s cry, Semitic to the core; yet of a meaning 
so universal and so timely that all the voices of the age 
take it up, willing or unwilling, and it echoes over palaces 
and deserts, over cities and empires, first kindling its 
chosen hearts to world-conquest, then gathering itself up 
into a reconstructive force that all the creative light of 
Greece and Asia might penetrate the heavy gloom of 
Christian Europe, when Christianity was but the Queen 
of Night1 In the eleventh century, when the Christian 
Church was the mortal foe of science and of Nature, five 
thousand two hundred and eighteen teachers of the schools 
of the Koran were commending these studies to. the civil
ized world. S&duk, when asked why the Koran appeared 
the newer the more it was read, answered, “ It was not sent 
for one age or time, but for all mankind to the end of the 
world.” 2 Its monotheism was the climax of exclusive

• S e e  St. H  h ir e V  testim ony- Jo n g n i ir e  :  H ist. M 'R m p ir t  Ottatmm, P- 86.

?. VVUltke {ZeiisJtr. d- Peititch. Morgsnl- Gesiliscft; ix. ? » ) •



religion ; yet so all-embracing was its objective ideal that 
it,, created the largest unities in the sphere of religious 
belief. " The leaves, of. God’s book,” said its Sufis, “ are 
the religious persuasions.”
. Much of a similar nature might be said of the powers 
Of other Scriptures. The difference is, that of this book 
Mahomet was himself the indubitable maker. There is 
no pretence that any apostle conceived, or gathered, or 
fathered it upon Isis master. No lapse of a period like 
that which separates most, of the New Testament writings 
from the days of Jesus, parted it from the living subject; 
no deposit was ever made in it of Jewish or Arabic stores 
by later schools. Even the many elaborations which the 
merciless scalpel of the critic now brings to view, are un
questionably of Mahomet’s own devising. Crowded with 
national traditions, and steeped in foreign lore and garbled 
legend out of every faith, the Prophet’s ideal purpose flames 
through the whole, fusing everything over and over again 
to satisfy the needs of the In ur. I hold it to be as abso
lutely sincere as any human book composed under the 
pressure .of imagined Divine special direction has ever 
been or can be; its faults reveal best the inherent falsity 
of the conception itself but it is none the less the irre
pressible cry of a possessed enthusiast and apostle of his 
times. The miracle of the book, of the rhymed prose 
that silenced the pride of ancestral metres, the mark on 
ages and tribes that never grows dim, is the son of .Ab
dallah himself.

Probably we may say that there is nothing like this 
record in the whole history of authenticated personal 
achievement. Results even more amazing are ascribed 
by Christian faith to an historic personage, but under cir
cumstances that forbid out knowing what he really was 
and did. In the one case, everything not purely ideal has 
been smoothed away from the adored image of an incar-

C ; MAHOMET. Ŝ SL



$ S i V -  ' ' ' ' -  -. ■: ( A ,
!* S j i |  ISLAM. V V I

'  -tfdtc God, age after a g e ; in the other, there stand out, 
honestly admitted, all the errors, irrar'offaWtics. and delu
sive dream s that belong to ihft -pi.'tension o f Supernatural 
claim s and private revelation.

It  seems incom prehensible that far down into the pres
ent century, through all ages o f Christian developm ent, 
this name has been synonym ous with Satan, and its swarm-, 
ing confessors abhorred as'infernal hosts. So  m uch can 
the rivalries o f  creeds and churches effect in foreclosing 
even the desire o f justice. W ith C hristendom, the relent
less charge of infidelity and im posture has rested on the 
assum ption that every  claim to personal inspiration, save 
that o f  Jesus, must have been a conscious lie. H e and 
none other could b y  any possibility be honest and sane in 
Claiming to be the Son o f God and " Ju d g e  of quick and 
dead.” T h e inconsistency proves that reason repudiates 
the claim itself. Still more g laring is the theological 
malice o f the highest minds, persevered in down to the 
moment when A rab  historians like A 1 H i shorn, Abhlfeda, 
and others forced open 'the eyes o f  scholars in the present 
ag e ; and the dense ignorance o f Christendom  concerning 
M ahom et and his work for civilization was scattered by 
resultant studies o f  the Book and the Faith,

It was natural, since the fine arts wore the pupils o f  the 
Church, that, while M ichael A n gelo  painted the Christ as 
awarding eternal life and death at the last judgm ent, an
other great pain ter—-O rcagna— should represent M ahom et 
as torn in pieces by devils, and that Dante should find him 
cloven in tw ain 'and  displaying his rent bosom  in' hell for 
having torn the Church b y  schism .1 Y e t we cannot, con
ceal-the fact .that riot a  century before this terrible an ath
ema the great A rab ic  work of Sharaslant had shown how 
much broader a feeling o f  the sym pathy o f religions than 
existed in Christendom , had sprung up in the soil o f  the

1  Jttf rncF) x x v i i i .
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KO rSn.1 Protestantism , w orsh ipping its own B ib le , had ail 
the less tolerance for a  rival Bible, and from  the outset p ro 
nounced its author the ch ief o f liars. It would serve little 
purpose to enum erate the phases o f  this wild and w orth
less abuse, So  fu lly  identified w ere the titles “  im postor ” 
and “  infidel ”  w ith this one name, that they becam e catch
words for historians o f  all grades, from  Prideaux to H allam .2 
E v e n  Goethe, in he. traged y  o f “  M ahom et,” m akes him a 
ruthless, unprincipled assassin, w ithout a sign  o f faith in 
his own creed. T o  this v e ry  d a y  that mediaeval exegesis 
frequently reappears, and the little horn o f D an ie l’s vision, 
still rem inds C hristendom  o f the Antichrist, o f M ecca , arid 
aggravates political hatred tow ards his infidel lair upon 
the Bosphorus. T h e first w ord o f ju stice to the accursed 
Pay-mm w as spoken by that earliest and kindliest o f  E n g 
lish travellers, S ir Jo h n  M  ancle ville, —  a clear bugle-note in 
the n ight o f  superstition and hate. F o u r  centuries passed 
before another noble tribute was paid  to the w orth o f Islam , 
when L essin g  struck the key o f  m odern religious liberty  in 
his “ N athan the W ised ' H ow  it startled  E n g lish  decorum  
when C arly le  dared to lift M ahom et am ong the heroes o f 
h istory, in letters o f  fiery  indignation ! Then cam e scholars 
like S p ren ger and K rem er,8 N bldeke, D ozy, G e ig e r and 
Rodw ell, Sale and L an e, with clearest p ro o f that here w as a 
force too vast and too concentrated to be treated with con
tempt, and that the Prophet and his m essage wore in the 
natural order o f historic m ovem ent. T h e sum o f  all evi
dences, now abundantly available, w ill convince us that this 
exalted  person w as in fact substan tially  real and sincere,

* T&e H h to ty  a fR d ig w t is
s See Kenan : E tu d es d 'H i d o i t e  R elig io se, p. 223.

Kramer, especially {lisrrsch . I  live n d  I  slum  and- CtOM-gttch. u n ier  rf. Chah/su), 
lias done full justice both to Mahomet ami his religion. Tbs same cannot be said of 
Sprenger’s l^irrect and minute biography, which refuses him every quality of greatness and 
even of common morality, finds no uieoent of genuineness in him save his faosticistH, — a 
pathological towditioi• merely, — and no sign of original'genius or noble motive. Sponger is 
not a t:onerous critic, nor is he capable of spiritual insight; but he shows even to excess the 
dependence of Mahomet on h;s times. (See, especially, DAs Sieten, etc., 31,-49.J
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wonderfully self-sustained and self-directed towards ideal 
ends, and rooted, not in his age and its demands only, but 
in the truth o f things and the sou! o f truth.

M ahom et had at once the temperament o f genius and 
the tendency to melancholia, noticeable even at the present 
day in the A rab  race. N aturally modest, timid, irresolute 
even, extrem ely sensitive to pleasure, and pain, he was 
easily carried beyond self-control b y  impressions from the 
moral and spiritual imagination, to which he ascribed, ob
jective reality. How far these phenomena were caused by 
the morbid excitab ility o f his physical system , subject to 
febrile and cephalic spasms from what has been defined as 
“ muscular hysteria,” and how far the disease itself was a 
result o f mental convulsions,.it is not easy to determine,, 
His birth fell at a period of intense affliction in the life of 
his m other; but it is little less than atrocious to ascribe 
his whole history to that circum stance.1 .Partly from dis
ease, and partly from moral and religious passion, that 
projection o f inward into outward sense, which has had 
m ore or less to do with the experience of. men o f genius 
like Luther, Sw edenborg, Goethe, and others, rose into a 
permanent state o f exaltation b y  supposed possession, 
demonic or divine, and at last into absolute self-surrender 
to the inspirations of the Suprem e W ill through the visits of 
its angelic m essenger. Yet we must not ascribe too much 
o f this conviction to special disease, since it was the natu
ral product o f belief in anthropom orphic deity, and as 
true o f Moses and Jesu s as o f Mahomet. Down to modern

i Robertson Smith. Sir W. Muir goes to the opposite, extreme, in denying this depend
ence, but charges'-Mm with deliberately abandoning his inspiration to expediency I evidently 
dissatisfied that lie “ did not become, as he might have done, a St; Mahomet, or foender o 

Christian churches i» Arabia by martyrdom.”  ■ ,
E. A. Freeman’s H h t n y  a n d  C o m m it  i f  Sariieem  passes a judgment for * * « “ «

part liberal and just, .though not without some superficial criticism U'P. S*, %  » )
Resell el (.Races o/Mtit-, 30a) coolly calls him " a crafty impostor.” As fair an ..(.count o U *  
whole subject as call be found is the work of It. Bosworth Smith, in entire contrast with *>» 
is the one-sided little treatise <m Islam published by t l«  Society for promoting U in-han

Knowledge, in their w C k r i s t i a n  Systems.
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tim es every  one believed in the possib ility  of inspiration,
.ind in the d irect m ovem ent o f the D ivine W ill upon m an 
b y  vision or b y  voice. H ow  easily  it adapted  itself to the 
ord in ary  m ental processes o f  its su b ject is seen b y  the 
rem arkable d egree  to which this m edium  o f the Infinite 
rem ained M ahom et, son o f  A b d allah , still, no ro n e  
dream er, but prudent, sk ilfu l, and self-controlled  in the 
details ot • his appointed w ork. H e  w as o f  noble form , of 
genial, tender m anners, hum ane and sym pathetic, and o f 
an integrity that had won him the title o f  l i l  A m in , the 
U p r ig h t !  * T h e  tales o f his recogn izin g  w ith tears of grati
tude, in a  captive  brought to him  alter battle, the old nurse 
w ho had tended him in his childhood am on g the Beni* 
S a a d ; o f  the cou rage with w hich  he faced the rage o f  
O m a r; and the firm ness o f his religious lo ya lty , which 
would, not y ie ld  to the prayers or rebukes o f  his on ly p ro 
tector am ong the leaders o f  his t r i b e , m e  sustained b y  
the general tenor o f his conduct. H e had b elonged  to a 
so ciety  o f ch iva lrou s men, form ed for the protection o f 
foreign traders against ill treatm ent in M ecca. A cco rd in g  
to tradition, the descendant through  five generations from  
the founder o f the glories o f the K o re ish , the real father o f 
M ecca itself, he was overarched b y  the im m em orial m ajesty 
o f  A b rah am  and his tem ple, w ith its ho ly stone coeval 
with creation, H is divine com m ission is foreshadow ed 
b y  events in the lives of his im m ediate a n c e s t o t H i s  
father, thrice chosen  b y  lot as a sacrifice, is thrice saved b y  
substitution o f anim al victim s on a great scale, H is grand
father is born w ith white hair (innate w isdom ), d igs out the 

- w ell Zem zern.and finds old buried  treasures of sacred things.
T h is  m essianic prestige is held  o f no account b y  Sp ren ger, 
w ho p laces him  in a  decayed  branch o f the K o reish , con
fined lb  the righ t of su p p ly in g  pilgrim s w ith watc-i.

i Dozj . Z 'H U t e n r e  p. » .  Also S e l f f i i o i t t ,  etc,. Preface, pp. =>S, s*
* Sprenger: L>a$ Lci-em  etc., 1 141.
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T h e  serious introversion that determ ines his destiny is 

m ade - conceivable b y  his having been left an orphan in 
infancy, 'bereaved o f his grandfather's care in boyhood, 
and set to the lon ely  and despised work o f tending goats, 
H ow ever it m ay be, he walks m odestly and industriously 
am on g - men t i l l ' his hour com es, a  trusted and honored 
m erchant, whoSe ch ief em ployer' is proud to becom e his 
wife. S low ly  the heavens and earth fill with predestined 
vision  and com m and. E veryth in g  in him —  pow ers and 
defects, will and tem peram ent, honor and f e a r — works 
together to intensify his destiny. Even  the cataleptic', 
trances serve to convince his nearest com panions o f  a 
diviree afflatus. In  his youth a  devout believer In the 
popu lar po lytheism ,1 slow to fix his faith on the absolute 
unity o f God, and overwhelm ed b y  the burden o f inspi
ration which he could not resist, the solitary dream er is 
convulsed by spiritual ‘ throes, in which fam iliar super
stition and terrible self-disparagem ent b y  turns torment 
him , till he is driven,,to the brink o f self-destruction, and 
saved only by the gracious w h isp e rs .o f  his divine, guest.
H e hurries back from  the desert, trem bling like a child, to 
the bosom  of his K hadija, p ray in g  only to be covered, 
whether from the overwhelm ing presence or from the 
night-chills o f his agony —  who can tell?

F o r  two years im prisoned or shut out from so c ia l'sy m 
pathy, his inward struggles becom e the more im passioned 
and desperate. B u t the angel has bidden him be patient, 
and in due time com es the .self-surrender and the conso
lation, and at last the irresistible outflam ing o f His ideal 
into that im age o f omnipotent absolutism  to which the 
w orship o f persona! W ill has in all ages steadily led its 
believers. Y e t  ho shows neither the rage o f  the .Christian 
Montartist nor the conceit o f a N eoplatonic thcwrgisfc 

' Y e a r  after year he follows the com m and to convert and

1 Koran-, xc'ii. 7  ; I x iv .  5 .
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save mankind, with • but one loyal woman to encourage 
him. 11c counts but thirty followers as the reward o. 
three years? of life-and-death struggle, not with the ■proud 
traditions of liis native city alone, and the Koreish; their 
'representatives, but with the common-sense of a sceptical 
people, who had known,him from childhood, and who now 
verily believed him to be a. crazy poet, and iciocl■ i d him 
with questions about the latest news from heaven. It was 
a sharp test o f his sincerity to be rejected by the. wisest 
and best.people, and ridiculed by the popular good sense.
Yet lie persevered, unmoved. Even the kind remonstrances 
o f AbO. Taiib, his only relative and protector among the 
great men, were put aside, though with tears, II Allah 
should put the sun in my right hand and the moon m my 
left, to abandon his great work before I have accomplished 
it or to perish in the attempt, I would not abandon it.”
The brave old Arab was moved: “ Say what you will, I 
will not forsake you.” 1 Tabari tells us that the very stones 
cried out to hail him as the prophet of God. Called on 
to prove his mission by miracles, lie dares to rest every
thing on the. power .of his conviction and the efficacy of 
his word. O nce2 his great central truth pales a moment 
before lhe temptation to a compromise for the benefit of 
his cause,, so that he permits himself to recognize some 
good in the popular wmship, though by no means to admit 
the divinity of the false gods; and the readiness of the peo
ple, on so slight a concession, to fall on their knees before 
Allah, proves how easily he could have had their applause 
f r the seeking. But the sin o f policy .will not let him 
rest till he. has renounced it, with all its rewards, even be
fore they have been enjoyed. No tampering with truth I 3 
Even when a friend who had dared defend him. though 
unconverted, asks the crucial question what has become of

» Percy : V H h i o i r e  d ’/ iH im U m t ,  p. 41 5 Spnaaser, o | course, makes the .moat of it.
. * D o ** : V H u to trc  d ’U U m itm t,p. 50.

38
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^  ' " '$jk son, dying outside 6f  the true faith, the answer is un
f l i n c h i n g , f i e  is in h e ll! ’ anti the fathers face is turned 
away in natural wrath.1 I hough some of his cat ltest fol
lowers who took refuge in Abyssinia were of good lainilics 
and not, without means, most of those who heard gladly 
the preacher of equality and a simple faith were poor, 
ignorant, and despised persons, many -of them slaves. 
Naturally enough, — the data of that problem being then 
as inscrutable and inconclusive as they are now, he could 
give but art incoherent account of the methods by which 
the Divine will was made known to hint. Sometimes the 
ieveiavion was gentle, sometimes like the ringing ol bells.
" which rent hint in pieces; ’ and the intcijectional out
breaks and transitions of the Suras confirm his story. 

Mobbed, stoned, assailed by plots and passions, his fol
lowers driven from Mecca, outlawed, imprisoned, or starv
ing, for ten years Mahomet struggles on, never doubting 
the sovereignty or the purpose ol his Guide. 1 lie first 
gleam of success comes through the old hostility of the 
desert to the city, — in the conversion of two Bedouin 
tribes, more from hate to Meccan aristocracy than from 
love to him or to each other; and from their jealousy of 
the Jews of Medina, against whose claims of a Messiah 
they were glad to set a prophet from their own race. Then 
out of the enmities of Mecca and Medina came the seventy 
Helpers (AnsAr) of the latter city, who offer him the one 
possible refuge. At last he must flee for his life, with but 
one companion to share his perils, save that the God of 
his old desert struggles makes the third; for whom, as the 
legend runs, nothing stronger than a spiders web across 
the cave’s mouth' was needed to save the servant' of His
will. _ _ 0

It Is a commonplace, even for liberal Christianity, that 
the life of Mahomet of itself proves on how much lower

i  D o z y :  V  HisUire d'Jslamtstrte, p. 5 7 . *  S p w t v g e i ' : e t c *  >• 3 9 »*
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aftd narrower a plane his religion stands than does that o f 
the gospel o f Christ There; is great need of careful dis
crimination in the study of religious ideals; but how can a 
more universal conception possibly be framed, so' long as 
Tlv stand 'w ith in  the lim ited idea o f Personal Revelation , 
than that of one sole God of heaven and earth, making 
known His will by sovereign choice o f instruments, “  in 
mercy to all mankind ” ? Nor can anything broader and 
more humane be easily imagined, under these limits, than 
Mahomet's obedience to a moral and religious instinct in 
the shape of such a conception, “ For this,” he says, “ I 
ask of you no wage but the love of my kin;” 1 The demands 
o f humanity were always closest, in his mind, to the heart 
of God. The fear of becoming poor through giving to 
others was a diabolic suggestion. Giving for right cotfiJ- 
ness’ sake “ is like a grain o f corn that produceth seven 
ears, and each ear a hundred grains.” 2 Ail he had and 
gained was spent on his work, and he left neither debt nor 
substance behind him. “ Shall they have a share in the 
kingdom, who would not bestow on their fellow-men the 
speck in a date-stone? ” 3 He who shall mediate between 
men for a good purpose,” says this reputed “ Prophet of the 
Sword,” “ shall be the gainer thereby; but the mediator 
for evil shall reap the fruit of his doing.” 4 When he said,
“ Let there be no compulsion in religion,” 5 his conduct 
showed that he meant it.

His first success was uniting hostile tribes in a common 
faith and purpose, substituting referees for the old tribal 
blood-penalties, inducing each of his Meccan followers to 
choose a brother among the jealous Helpers of Medina, 
and planting such germs of*cordial relations among all 
believers.® It shall be an “  expiation with God ” when 
one shall drop his right of retaliation according to the

1 Sura xlii. 22. « Sura it 263. a Sum iv. 56.
1 J.iraW. 87. » Sura ii. 257. « IH m O t& m , i. 259.' :
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old Jewish law.1 W rangling over creeds is his abhor
rence. “  What, wilt thou force men to believe, when be
lief can come only by the will of 'hod? ’ 11 Jew, Sabcan, 
or Christian, — whoever shall believe in God am! the ju d g
ment, and do what is right,.on him shall come no fear/’.8 
The constitution, drawn up to fix the relations of his -Mec
can fugitives with the Jew s arid Christians o f Medina, is to 
similar effect.'1 To all conquered nations he offered liberty 
o f worship on payment ot tribute; and in the- be was fol
lowed by his first generals, so that the Mussulman arms 
were welcomed by the oppressed o f every land.5 The 
humiliations to which the vanquished were subjected were 
political only. It is evident that proselytism by the sword 
was wholly contrary to his instincts. Id is Islam itself be 
ing substantially akin to Judaism  and Christianity, he was 
strongly inclined to adopt forms and traditions trorai both 
these faiths. It was Omar who lifted the standard o f an in
dependent religion, and nationalized Islam , by centralizing 
its worship in Mecca as the. Kebla,® —  to Mahomet merely 
a matter o f convenience, preferred to Jerusalem  after his 
break with the Jews. “ To God belong feast and West: alike, 
and -whichever way ye turn, His face is there A ppeal 
to the sword was involved in the practical necessities of his 
monarchical creed, but it was not deliberately chosen.

After the flight' to M edina his followers were in great 
indigence, and would have been put to death but for the 
arms in their hands.8 I he Koreish had swor n Mahornet. s 
cl.eath, and their army was in the field before he heard 
God’s command to battle. Enraged that they could not
use him to convert A rabia to Judaism,, and that his belief
was so much simpler than their lalm udic legends,the Jew s

t Sura v. 49. 2 Sara x. ico. a Snra 11. 59,,: v. 7" ■
i  mprenger; D as Lebeit-> etc., iii. 21 ■ f
D Do, y : V H istp ire  d ’ /stamisme. p. ,84. See A1 ft Beltr’ s Mible counsels to his army of

invasion on the march toSyria. O ekk y: f f U t m  ° f the V- M <«ohp).
6 Sura ix. 439.. p S u m  n. in> » Braun, t>.

"feyj ■; few. ' ' : fe‘ .. 'fe . . ../f.



JHi f c  qt
' of Medina attempted Ws life ; and poison administered by  

a iewess was believed to be the remote cause of .his death,
O-n the scabbard of his sword, the. Persian legend says, 
was written r “ Adhere to those who forsake you; -'peak 
truth to your own heart ; do good to every one that docs 
ill to you.” 1 H e justified anathema and war on unbeliev
ers, at first, on account, of their aggressions.8

« T h e  infidels help each other; unless ye do the same, there will be 
Rrea. dem oralization/ * “ T hey regard not in a believer either ties of
blood or fa ith ; when they break their oaths o f alliance, and revile your 
religion and attack you, then do battle with them.

It has been well said that it is the political rather than 
the religious authority of Islam that has been propagated 
bv force Mahomet overturned governments in the name 
ol God, like the leaders of every other positive religion 
save Buddhism, but never from love or desire of mere 
destruction His institutions prove this, - never hostile 
to proprietorship, never false to the people, never nihilistic 
in their iconoclusrii.

The change in Mahomet’s spirit towards unbelievers can 
never be understood by those who do not perceive that 
monotheism, conceived as the source ol a revolution, must 
be exclusive and destructive simply because it is one o f the 
necessities o f  its commands that they shall be executed.
It is not revelations, but science and humanity, that allow 
liberty to doubt and deny. A s soon.as a positive religion 
has reached the point o f practical organisation and exten
sion, and is brought into conflict with the forces it. would 
supersede, it appeals to, force as naturally as it appealed 
at first to persuasion. A s soon as Christianity acquired

i Deutscb : -Per Islam , p. fii. The H y & t-u t-K M t  \M erri(& , p. =35) d r a w -  -1 marvcllcrtu 
picture of the,lmmanitias with whist) he invested, the cruel necessity of war.

s  D r a y  : A s  V « « ' ,  i. i f i -  a S u t a v t t i .  74. _
4 "Wlj- Spreitger Uiould c.Ui this perfidious, is difficult to discover. Jbn IsM V t traditions 

maintain this self-defensive character o f h is warfare.— Sp w sgerp it. 481. tbn H ish lm , 1. *30,

373, 35ft- Sura 'x. to, *2.
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strength enough to draw the notice o f  the powers of this 
world, it forgot its non-resistance and its unworldliness,
and set the example which Islam was not slow to  follow,
It rose to sway by a warfare even more long-continued and 
barbarous against every form of unbelief; mostly waged 
by civil and fraternal hates. To this day, wherever science 
has,not infused a new soul, the old necessity of all revealed 
religions —  “ compel them to come in ” — holds its own, in 
spirit., if not in power. Mahomet resisted the temptation 
to return, blow for blow as long as it was possible. Had 
he been slain after a few years o f his ministry, or, like 
Jesus, at a much earlier period of it, he would have died 
with words of m ercy-and forgiveness on his lips, — a 
divine - man, but not the founder o f  a positive religion. 
While the prophet’s function remains individual, he may 
follow the loftiest Ideal; the conditions upon which his 
faith becom es accepted and organized in society arc very 
different. Whether it is. forced , to meet them in his own 
person or in the devotion of his followers to lus cause, the 
price is a sacrifice o f that higher morality for ignoble 
means. In this respect, so Inevitable is the. logic of ideas 
by which each in turn shows its imperfection and enforces 
a b etter!

Once convinced o f Allah’s will that the new word should 
be received by His creatures, the Prophet naturally found 
in every invincible condition of that result a new divine 
guidance, which glorified every instinct and demand. We 
can only wonder that in such an age so much freedom, 
humanity, and constructive aim attended his steps. We 
can mark the period when the.necessity of conquest took 
possession of his mind, in-those haughty letters-missive to 
the emperors of Rom e and Persia, demanding submission 
to the will of God. Y et on the great day of triumph, when 
he entered the old shrine of Mecca and broke clown the 
idols, it was not in wrath, but in pity,— announcing amnesty

. . . . . .  : .
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almost universal, commanding protection to the weak and 
poor, and freeing fugitive slaves. No self-exaltation, but 
the same democratic habit towards men, the same humility 
before God.1 Against a few acts of severity 3 —  a part o f 

..which are fully proved to have been military necessities, and 
a part are but indirect!}'his work, while all are merciful in 
view of what might have been expected in the situation 
.and the customs o f the times — we may put the prohibition 
of selling children apart from their parents, the rebuke to 
his generals for barbarou warfare and the effort to com
pensate the families of their victims, incessant: care for the 
poor and suffering, and hosts of noble precepts for making 
religion one with humanity/ Even the list of graver 
charges which Renan and Sprenger have given in full,— 
such as direct deception for his own advantage, charged on 
the will of God, and a general, policy of paltering with the 
moral law, —  have in part been disproved, and in part are 
explicable as natural in one whose single aim was the fulfil
ment o f an inspired mission; as Renan somewhat naively 
says, “  Man is too weak to bear the burden o f apostleship 
Very long.” It would be equally true, to add that the 
sense of inspiration is simply the self-affirmation of one’s 
whole nature, —  rational, passionate, instinctive, as; alike 
instruments to the appointed end.1 There is no instance 
in history of a religious founder under these conditions 
so ready as Mahomet to confess his faults, whether of 
momentary weakness towards idolatry or of personal un
kindness towards others. The early death o f Jesus was 
fortunate for his example, but it did hot alter the law of 

■ deterioration; that was only reserved for those who gave

1 St^iith, p. :?2$. Sprenger : Z>txs Lefan, etc., ill. 33*.
* See . these charges in Sponger, l it  chap- xix. On the other side, Smith, pp. 122, 123.

Freeman : Conquests o f the Saracens, pp. 42-49.
3 Poemd introduction to Lane’s Selections fro m  the Koran, pp. lxiii-lxv, Sprenger, 

i. 321.
* Renan: Etudes d'Nistoire. Religieuu, p. 352, See Bos worth Smith, pp. 122, 123.

Also Freeman.: Conquests 0/ the Saracens, pp, 42-49,
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■ 'his church its hold on society. -This burden Mahomet 
could not shift from his own neck.

Mahomet had a great sensuous natu re, and it was doubt
less a source of his success. But polygamy was the ine
radicable demand for m a l e  offspring in the Fast; nor did 
his permission of it, under the conditions lie emote. d, 
add to its strength. For himself, his fidelity to his wile 
RhadJja during, her whole life, and his devout gratitude 
to her to the*’end of his own, outweigh ail charges of 
mere bald sensualism oh the excesses of his larcr emits.
All his children were born before he entered on hi mis
sion, and all were Khadija’s. The propensity to enlarge 
his harem was gradually developed, and has been ascribed 
bvr Sprenger to a phase in his nervous disease. \ et the 
same critic has dealt much too severely with his procur
ing the cession of a wife from his follower Zeyd, an act 
which can only be judged after a full view of the persons 
and relations. * The supreme rights of the Prophet in these 
and other respects are simply analogous to those assumed 
by all other claimants of special revelation and authority.

Low as was Mahomet’s estimate of woman add rude as 
Islam has always been to her in his name, devoid as the 
Koran is of that chivalrous spirit of which she was the 
ideal in the life of the older Arabs, his regulations really 
improved her condition, by abolishing the cruelties to 
female children, by limiting the number of wives for each 
man, punishing infidelity and kindred crimes with extieme 
severity, making divorces less easy and subject to severer 
conditions and humane obligations, and requiring proof 
by four witnesses of adultery on -the part of a wife.1 
Mahomet gave women the right of inheritance, half a 
male’s part, — and the right of disposing of property ;• and 
forbade temporary marriage arrangements, besides .putting 
the children of concubines on a level with those of wives,*

3 S e e ,  e s p e c ia l ly ,  S n r a i v - i  l x v ,  i - 6 .  . * S u r a  U * 2 3 '
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The- prevailing belief that the Koran, does not admit that 
women have souls or enter Paradise, is absurd ;1 as also 
the. idea, hardly reconcilable therewith, that its Paradise is 
sensual. With all the external jo ys familiar to the Arab, 
as in all apocalyptic promises, highly colored pictures and 
symbols are used to attract the tastes of the worshippers; 
yet Mahomet, as elsewhere, subordinates the passions to 
the moral law.

“ How happy shall be the people of the right hand! in extended 
shade by flowing waters and with abundant fruits, unfailing and un- 
fOutbidden.” “ And they shall have wives of perfect purity, and abide 
there forever.” 2

Even Hallam admits that Mahomet did not rely on 
sensual inducements for the spread of his system 3 Where 
have the sexes been placed on a more perfect religious 
equality than in the following passage of the K o ran ,—

« The men who resign themselves to God, and the women who 
resign themselves,' and the men -and women believing and devout, 
and the men and women patient, humble, fast-observing, alms
giving, chaste,-— for them has God prepared forgiveness and a rich 
reward,” 4

That the common idea of the influence o f the Koran 
on the condition o f woman is exaggerated, at least, ap
pears from the testimony of careful observers like Stanley 
Poole, who says that “  in many important senses a Turkish 
woman lias more liberty than an English, being in her 
home perfect mistress of her time and her property.”
Sim ilar and even stronger testimony is given by Geary,
Urquhart, Farley, and De Amicis, to the freedom and pu
rity o f woman in 'Turkey.6 The comparative infrequency 
o f prostitution in Mahometan countries has been generally

* Sura :,h 123 ; xiii. 23; xl. 44; xlviii. 5, etc. 3 Sura Ivi. 20-30 ; lit 23.
3  M iddle Ages, chap. vi. * Sura xxjdii. 35.
« Poole: Modern Turkey , chaps, iv, xv. G eary: Travels through Asiatic Turkey,

Urquhart: The Spirit o f  the East, i  353. De Amiris 1 Turks o f  Constantinople, pp. 212- 
226. Farteyi Modern Turkey { 1872), pp. 116-130.
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observed ; and several recent travellers have ventured to 
show conclusively how great are the compensations for 
the evils of Mussulman polygam y in the regulation and 
restraint o f the passions. That the institutions o f the 
Koran are no bar to the progress o f  woman, appears not 
only from the immense influence always accorded to her 
in public and private affairs, but from  positive decisions of 
Irnlm s like Abft H anlfa, that women could law fully exer
cise the functions o f a judge, and from the special honor 
in which they were held in the splendid days o f Sara
cen Spain  and under the great caliphs o f the E ast, before 
the theologians began to preach the sinfulness o f  earthly 
love.

It was not to be expected that M ahomet should attempt 
the abolition o f slavery. He did what had been the ex
tent o f  Christian w ork in that direction by many mitigating 
precepts and laws,1 forbidding the separation o f parents 
and children, putting the duty o f  kindness towards, the 
slave on the same ground with the claims o f “ kindred 
and neighbors and fellow-travellers and w ayfarers;” 2 en
couraging manumission, and therewith the gift o f “  a 
portion o f that wealth which God hath given y o u ; ” and 
above all, forbidding sensual uses o f  a  master's power over 
the.slave, with the prom ise of divine m ercy to the wronged.3 
To free a lave is the expiation for ignorantly slaying a 
believer,4 and for certain forms o f untruth. A s  we have 
already seen, the whole tenor o f  Mahomet’s teaching 
made permanent chattelhood or caste im possible; and it 
is sim ply an abuse o f  words to ap p ly  the word slavery, in 
our sense, to any status known to the legislation o f Islam. 
From  the slave-laws o f the early caliphate, b y  which a 
fugitive fleeing to Islam  became free, and the child of a 
slave-woman followed the condition o f the father, while

3 ICremer: Cult:.rgesck* t tn U r  it. K h a li  fe n , ii. to*.
% S u r a  ty . 40- 3  S u ra  x x iv i  3 3 ,  *  S u r a  xv. 94-
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the mother became free at his death, and the slave could 
contract for his freedom, and part o f the poor-tax went to 
his relief, down to the institutions of modern Mussul
man countries, which allow the bondman o f to-day to 
become the grand vizier of to-morrow, the status of slaves 
has stood for a political incident, not a State o f  nature, nor 
even for a degraded race.1

It would be wrong to omit here the peculiar tenderness 
o f Mahomet towards the brute creation, th e  horse and 
camel, true protectors of the desert man, inherit the mys
tic honors torn from -broken idols and cowering super
stitions, Islam admits into Paradise the dog of the Seven 
Sleepers, the whale o f Jonah, the calf of Abraham, the ram 
of IshmaeL the mule of the Queen of Sheba, the ox of 

- Moses, and the ass of Mahomet,— -.a broader recognition 
of the humbler forms of life and service than that of the 
hero o f  the Hindu epic who refused to enter heaven with
out the company of his faithful dog.

From the hour of mental, anguish when lie struggles to 
escape the conviction of an immeasurable divine task, to 
that .in which, his message borne and his mission fulfilled, 
he dies, old before his time, amidst mourning companions, 
distributing his few goods to the poor, and murmuring o f  
Paradise and the prophets before him ,— when the devo
tion o f Omar will not suffer him to believe the great life 
has departed, and he rushes out wildly to deny that it is 
so before the people, so that Abb Bekr has to silence him 
With the admonition, “ Know ye that the Prophet was hut 
a man, and has died like the rest; but let those who trust 
him understand that God can never die, — through, all 
that is bard and semi-barbarous, self-delusive, and seem
ingly self-seeking in his thinking and doing, there is 
indubitable evidence of an absolute sincerity and an 
almost equally absolute power, natural enough thereto,

1 Kremtr: Culturg#$:h. -M-s Orients uttier d. Chalifen^ it- 18.
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of attracting, convincing and controlling men and things.
IIis consecration to his great idea was not less perfect 
han its necessity to his age ; and its compulsion utilized 

his. virtues and his faults by a force o f tendency beyond ail 
measurement. He stands as the truest type of that great 
phase in the evolution of religious belief, — faith in author
itative private revelation from a divine sovereign Will,'—- 
whose good and evil alike are now rapidly hecorning su
perseded by a higher. And of this faith Mahomet was 
the truest type among all Semitic prophets and religious 
founders, because he alone in his own lifetime vindicated 
its practical and political demands. Accordingly, his per
sonal history will be found to associate itself more readily 
than those of other representatives of the class with our 
experience of the new phase o f religion to which the old 
faith in positive revelations has given way.

His purely historical character; his. simple humanity, 
claiming only to be a man among men and an imperfect 
instrument of the truth; his intense realism, avoiding all 
mystical remoteness; his rejection of miracle ; the thor
oughly democratic and universal form under which his 
idea of the divine monarchy led him to. conceive the rela
tions o f m en; the force of his ethical appeal; his reliance 
on the voice and pen, and his strenuous endeavor for 
peaceful interpretations of a religious ideal with which 
his own history is the most perfect evidence of his incom
patibility, —• all affiliate Mahomet with the modern world. 
These elements of positive monotheism are predictive of 
humanitarian science. The passion of Islam for science 
for five centuries, and its prodigious influence on intellect
ual progress, are not accidental; they came in the natural 
development of the Prophet’s faith in the unity and order 
of the universe and the uses o f this present world. These 
are foundations of science; and only the principle of per
sonal Will, throned above them became a barrier to liberty
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and progress, especially in its human analogue of a des
potic caliph or sultan. It is for these reasons that Islam 
has been the entering wedge for civilization am ong le ver 
races. The doctrine pf one God and one Prophet, speak
ing in strict moral edicts of unlimited authority, without 
pretence of theological mysteries, offers a comparatively 
easy step out o f barbarian rites and superstitions. Un
encumbered by speculative modifications, and moving with 
the tremendous fanaticism, o f the full sense o f direct reve
lation, it has proved, especially among the tribes o f Asia 
and Africa, capable o f doing what no other positive re
ligion could do in lifting the lowest members o f the human 
family into the paths of brotherhood. But, this is only a 
part of its achievement. Fertile in splendid epochs of 
civilization, in every form of free speculation, and in 
noble endeavors after the; largest unities and sympathies 
of faith, and adapting itself to more varied forms of race 
and culture than any other religious proselytism, it well 
deserves the honor accorded it in the declaration of Ori
ental scholarship, that “  there is no grander landmark in 
history.” 1

It is not: my purpose to follow the fortunes o f Islam in 
detail. It: interests us at present only as interwoven with 
the history o f Iranian religions, and thereby, in a larger 
point of view, as illustrating the connection between re
ligions of personal Will by revelation and that universal 
form o f religion which is being shaped out o f free science, 
philosophy, and faith,— the worship of Cosmic Order, Unity, 
and Law. Islam is the ultimate and consistent expression 
o f that earlier basis of authority which we have been tra
cing through its phases as the Iranian ideal to its abstract 
logical perfection in the Koran. Whatever has succeeded 
Islam on that line o f belief is an impure intermixture arid 
transformation o f the original idea by the contact of other

Cust *. Linguistic and O riental Essays  p. 129.
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tendencies, ethnic, secular, and wholly antagonistic in their 
direction to its theory of origin and authority. Yet to this 
more rational philosophy of religion the pure monarchical 
idea was the transition. It was the purest conception of 
unity possible till this should be reached.

Intense as its germination -was- in Semitic Arabia, Iran 
was really its natural held of development. The study of 

: the conditions to which it was subject after the - conquest 
of the Persian empire,-is of the highest historic value; and 
it is one which, indicating the necessities involved in re
vealed monotheism and its steps over into a rational faith, 
has, so far as I know, never been pursued. The great 
works of Sprenger, Weil, and Kremer, invaluable as his
torical researches, do not touch this point of view, save as 
affording worthy material for its illustration.1 To this we 
shall now devote our attention.

We have found that one inevitable result of the idea of 
revelation by Divine Will through the prophet or media
tor, whether pretending to infallibility or otherwise, lias 
been his elevation into that supreme dignity to which his 
representative function legitimately points; so that he 
either becomes God, or is, under some superficial dis
tinction, practically inseparable from God. If this was 
not the case in Judaism, it was because the law of Moses, 
as the expression of Jahveh and his will, was not made 
known at once by a single prophet, as Christianity and 
Islam were supposed to be, but was the slow product of 
national experience and foreign influence; and its rnono- 
latry could not be ascribed to one person, although the 
later priestly construction of the national literature strove 
hard for that end. Therefore Judaism became the wor-

1 It should be sakl that the work of Kremer (//'err&chgnda Tdeen d. I  shew) has by 
far the most claim to philosophical breadth of any thus? far offered to the public i yet its aim 
is not to cover the relations of special religions to the law o f their development.
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ship of the Law, rather than of Moses or the prophets. 
Moreover, the apotheosis of a religious revelator must 
depend in large degree on the promulgation of his w ord 
being speedily followed by a speculative and mystical 

• period in Its development; and this period Was not possi
ble. for the Hebrews until after the return from Babylon, 
and the conscious reconstruction of the religion in a very 
tm-Mosaic manner. In Christianity, on the other hand, the' 
conditions of the age favored an immediate commence
ment of the idealizing process; and the Will of God, as 
revealed in Jesus, rapidly became the divinity of Jesus 
himself. W e shall now observe the same process in the 
kindred religion of Islam.- Here, also, the 'Person above 
was soon inevitably merged and lost in the Person or 
Persons below.

Incarnation of the Personal Power, or Powers, of the 
universe in a human will was of course familiar to Asiatic 
races arid religions. Buddhism carried it everywhere in 
its northward and westward march. Ihe Persians harl 
long called their chiefs gods. Brahmanism embodied it 
in its priesthood, every member of which was himself a 
Brahma. But that identity with Deity which belongs to 
its human organs reaches its complete form only in pure 
monotheism, where the unity of the original makes the 
process of human representation more simple and clear.
It is for this reason that Islam, with all that horror of 
“ joining gods with God," which was expressed by Ma
homet, has been a hive of anthropolatry at every point 
of its history. This fact is of the utmost importance,: 
as showing by the full confession of revealed religion 
itself the necessity of a principle more universal than its 
worship o f a personal consciousness, which involves this 
localization and confinement of the ideal in powerful 
human personalities, or in what historical conditions have 
caused to appear as such.
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o f tiie Arabs on the great rivers of .Asia in the ideal Nation 
o f Mahomet himself, it: was continued in the worship of 
A ii; later in that oi the twelve Imdtns; and still further in 
the immense hagiology oi subsequent times.

Such is the first •form under which these limitations of 
the class of religions now before us were apparent in Islam, 
There is also a" second; form. It is the concentration of 
aspiration, discussion, and momentous purpose on purely 
personal questions; in other words, on the rights of oppos
ing, claimants for religious lienors. 1 ho relation of such 
facts to the law of historic development, which is merging 
“ revealed religion *’ in the higher recognition and use 
of human reason in the discovery of truth, is at once 
obvious.

I. Iran, it will be remembered, is .pre-eminently the land 
of hero-worship. I t s  god-kings of Assyria and Babylon, 
its homage to Cyrus, its eulttis of Alexander, its admira
tion of the Sassaman Ardeshtr and Nflshirv&n, made it 
natural that Mahomet should be greeted as the Star of 
the West, and that in less than ten years the whole em
pire should have submitted to his sway. That wonderful 
achievement was clue to an idealizing imagination rather 
than to mental or moral assent, it was the immense 
transformation wrought by Persian intellect, on Arabian 
zeal and passion, that made o f the desert-bora creed an 
all-constructive and enduring power.

The . apotheosis of Mahomet begad very early, not- 
.withstanding the strong reaction that op. ned • against him 
in Arabia immediate')' after his death, a. id the succession 
o f the Omeyvad family (his personal ent Mies) to the cali
phate. The sound sense of A M  Bekr, the overshadowing 
military and organizing genius of Omar, the histoiieal 
tastes of Othmhn, the extraordinary manliness and free-
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7 t of the leaders whom the Prophet had drawn1 around 
him,1— “ nio mere fanatics, but men of practical' insight) 
and susceptible of lofty impressions,’*1 - - - could not pre
vent the operation of a. tendency- involved in the very 
substance of his claim The teacher who always assured 
his followers, in all humility, that as prophet he had no 
higher function than to transmit a book written in heaven, 
ucvvrthef ss did assume an exdnsive commission, which 
absorb, ti his human nature in the supernal splendors of a 
divine election. He claimed to have been authentiem 
by prophetic scriptures as conveyor to mankind <•, saving 
truth direct from the mouth of God. who spake indeed in 
the first person familiarly from bus lips. How could he 
fail to be regarded as the intercessor for his followers, and 
even for his nation as such, at the judgment and before the 
throne? The legend relates that Moses asked Allah to 
reward the good deeds of jews tenfold, and to grant them 
other prerogatives over other races; but Allah replied,
“ These privileges are accorded only to believers in Ma
homet, in whose name even Adam prayed to mo.
Soon his intervention became necessary for the -attain
ment-of Paradise even by the good, and- his name had 
magic virtue to the same end. Even at this day the pil
grim at his grave cries,8 “ 1  hou must be our advocate! 
Intercede, oh! intercede for us whose sins have broken 
cur backs! ” Mahomet bad said, “ Whoso visits my grave 
shall have my good word with God; * and even A 1 Ghaz- 
zdh, who allows the tradition that he had in his lifetime 
deprecated the future use of his grave for an “ idol .stone,” 
is careful to observe that he bad afterwatels instituted this 
very cult,5 The name of the Son of Abdallah is men
tioned, like that of Christ in Christian churches, in every

2 : A n p e r td itc  ttv ,-ha.p . v S e e  h is  a c c o u n t  o i  th e m  in  c letft il.

* Wei': B ib lica l Im pends, 151.
8 K r o n e r  ;)ie Herrsck. hleen r& Islam, p.2$4.
* B r a u n  • x'.em & U t d . Id ,*  •« , p . 435- ‘  K r c m o r : C u liu rg n c k . ,  e t c . ,  p .  4 9 * .
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prayer. In every feast it is the benediction,.in every peril 
a charm, in every grief and loss : a .victory over death.
H e had divided the Jordan by a word; he had'pierced  
the. veil that hides the innermost heavens. It was 'denied 
that he had, even in youth, been an idolater, or had ever 
wavered in his faith. H is own brief refineuce to a vision of 
visiting Jerusalem was magnified at' once in to  the amazing 
myth of Boirlk and the night journey to heaven.1 . Me. was 
dogmatically pronounced sinless and infallible, .tht black 
drop having been taken from his heart by G abriel; and 
t U  world was held to have been created for his sake.

In Arabia, the free spirit o f the desert refused this per
sonal hom age, as the Jewish. Christians refrained from a 
like homage to Jesus. The ablutions, lasts, and organized 
forms of his religion could take no root in the Arab's semi- 
nomadic life, and never supplanted the old usages, which 
sprung from the nature of the country and immemorial so
cial needs.55 But in Persia the apotheosis went on without 
restraint, The emanativo Light, before creation deposited  
in Adam ’s loins, shining on the brows o f patriarchs, ex 
panded into twenty spiritual oceans, and avoiding contact 
with impure persons or with even the shadow of a doubt,
__down to its perfect incarnation in Mahomet, and re
solved at last into the ideal M ahomet of the panthe
istic Sufis, in whom, as in Jesus, multitudes of devotees 
were absorbed, fearing- his very stiginata  on their persons,
_  corresponded essentially, if not in detail, to the Logos- 
Christ, the Gnostic /Eons, and to '.he God-Christ of the 
later saints and mystics. This mythic exaltation, with the 
innumerable cosmic miracles afterwards gathered about 
his birth, was no imitation of Christian precedents, as

i Ibn Hishto, front Ihn Ish&k, !• 196-40*.
*  Y e t  e v e n  Irt A r a b i a  t h e r e  w a s  h i s  g e n e a l o g y  t o  w o r k  o n ?  a n d  n o t h in g  in  t h i s  k i n d  tv;r. 

e q u a l le d  t h a t  o f  M a h o m e t ’ S “ q i o t h e r s ,  t r a c e d  b a c k  .fo r age.-., t o  t h e  n u m b e r  0 1 f i v e  h u n d r e d ,  

e v e r y  t r ib e  s u p p l y i n g  'in  a u c .v t r o s s ,  w i t h  n a n i  - .  a n d  b r a n c h e s  p .  ti n u m b e r  S p v e n g e r  . I n . i  

d u c t im i, c h a p .  x l i i .
, - .-b-C .. " ■: . 4» b
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N :riJ§*^ ger  constantly intimates, but the natural, evolution 
of this.form of religious belief.1 In the Persian “ Hyat-ul- 
Kulhb ” his ancestry are immaculate; Satan shrieks and 
falls headlong at his .-idvent, and Paradise is suffused with 
joy. H e is the crown o f humility, forgiveness, and every 
virtue, and his presence converts the worst to humanity. 
So commanding are his beauty and majesty that no one 
could resist them, and no unjust person could stand before 
him till right had been done. The elements do him hom
age as he walks the earth, and the angel of death, m ust ask 
his-permission to cross his threshold to bear him to Para
dise. H e is 'lord- of life and death, and his body transcends 
their laws.2 Such the transfiguration of the man who 
would, hear o f no miracle but his revealed word. It is 
true that the- Shiite prayers are generally addressed to 
Allah, and the Prophet and his Irn&ms are but remembered 
in th em ; but we shall see that the: spirit, as we have just 

: described it, must interpret the form..
No doubt his real personality had much to do with this 

swift exaltation. The oldest traditions testify at least of 
the- awe and love o f his companions. They say o f  Omar, 
that he cut a Moslem in two who appealed from the 
Prophet’s judgment to his own.3 * One. o f his companions 
avowed that he should prize one o f  the master’s hairs 
beyond ail the gold and silver in the world.1 His wife 
Ayesha is made to describe him as more beautiful than a 
Veiled virgin ; as sympathetic with every mood or experi
ence, even with the sports of little children; as making 
every one in a company think that he was his most favored 
guest; as incapable o f withholding anything he had from 
those • who had need." N o M oslem ever doubted the

3 W i k k i d ' ,  p  3 6 .  5 M e r r i c k  : . p p .  H i*  .3 7 .

Tales o f  the KaliphaU, p .  3 5 6 .

* W lkicli, p. 273, M uir; Th e L ife  o f  Mohonmi and TtisUry of Tshim, ItttH>Juctbn. 
xxk.

c S e e  M u i r :  The Life of Mahomet, e t c . ,  i i .  30 5 .



authenticity o f  his d y in g  words,.— “ B y  the Lorn , v e r ily  no 
man can lay hole o f mo on an y m atter. 1 have made noth
ing law ful exce p t w hat G od  hath m ade lawful, nor perm itted 
anything'which H e hath in H is B o o k  forbidden..” 1

T he line o f  personal traditions in w hich the divinizing o f 
the Prophet has gone on, began at a very early period, in 
fact im m ediately after his death.2 T h e y  had becom e enor
m ous in  quantity b y  the second cen tu ry  o f llie H egira , 
though not m ore enorm ous or m onstrous than those wlm.li 
have rTovvti up around the Christ and his saints, < lie te 
p id ity  o f  their growth is illustrated b y  the fact that a com 
piler who died in the ye a r 58 o f the H e g ira  had collected 
three thousand five hundred from tbc immediate h e .u i .3 
o f  the Prophet, as rehearsed to their scholars. A l l  the 
com panions and contem poraries o f M ahom et w ere busied 
in collecting them." Before the age of: the great A b b asid e 
caliphs the science o f  tracing traditions through long series 
o f verbal witnesses had becom e perfected, o rthodoxy being 
o f course the ch ief test o f  authority. O f the m ultitude of 
those exam ined by the great scholar .Bokhfin, o n ly  one in 
one hundred and fifty stood the feat o f his conscientious 
inquiries; and o f these, M modern criticism  would certainly 
strike put half.”  .Y e t  the patient honesty with w hich the 
millions o f a later growth still have been w rought over by- 
scholars to  form  the orthodox Sunna  is at least respecta
ble, and Spren gcr does not despair of reducing the inter
m inable series o f authorities to som ething like historical 
value. T he prodigious energy o f  these O b stru ction s is 
shown in the earliest b iograp h y o f the Prophet now octant, 
that o f  Ibn  Isliftlc, transcribed and en larged  with great care 
b y  Ton Hlshftm, dating as far back as the early part o f the 
second century o f the H egira.4 T h e  endless m inuteness o f

W»
a S e e  M u i r :  Tht ?,ife 0 /Mahov.H, e tc - , u i- * 7 7 - , . .

»  S p r a t ® * -  p o t M U if  e t c . ,  f c .  6 t .  3 « * * • .  » ' •  1 * 5!'
* T r a i w l e r e d  b e  W e il  ( 1 * 6 4 ) .  S e e  a?» o  S p i-e n g e r  {Zeittc/c - 4- Deuttek M"*. •«  •

Gr tiU k.,  x i v . ) .  Lelen Moh. i i i .  1 * 1  M o W «  Vingt-s^t m s, e t c ,  i i .  6 27 .
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detail, both- in names and events, given us in this simple 
and unadorned chronicle,, the treasures of contemporary 
poetry gathered around, it, the natural appreciation, of 
parties and situations, and the impartial hearing to their 
diverse reports, combine to produce upon the reader an 
impression o f  reality 'which .is. only weakened by the quiet 
confidence of the author in miracles as accredited facts.
Not only is the supernatural power of the Prophet in . full 
play thus early, even to the sacredness of his person from 
attacks, and the homage of nature to his presence, but 
the adoration of him has gone so far that his com
mon replies are quoted as the words of Allah, not as his 
own; and his whole speech and conduct from birth to 
death, as well as his Koran, are evidently regarded as 
divine. The energy o f the. mythopoetic tendency in thus 
rapidly divinizing the founders of positive religions, espe
cially Semitic, becomes the. man. .astonishing when we 
consider how entirely the amazing' capacity of the Arabs 
for accurately remembering oral testimony, as well as the 
conscientious use, of it in ; Ibn Ishak’s researches,1 failed 
even to retard the process'. Nothing at all comparable ' 
to this check upon the traditional imagination existed in 
the Jewish mind during the infancy of the Christian rec
ords; so. that the rapid formation o f a deific halo about 
the head o f Jesus became a fortiori a fact of easy and 
natural explanation.

So fruitful of personal theopoetic traditions is a revealed 
religion, that myriads of 'Mussulman teachers were conse
crated to the study o f this oral personal, wisdom, and every 
corner of Islam was ransacked in the search thereof, until 
it came to be reckoned that the Prophet had been sur
rounded by one hundred and twenty thousand companions, 
so that not a word of God that fell from. his. lips could 
have been lost.2 The parallel with Christian traditionalism

1 M ohl, i, 4.30; ii> 445, -4 Hish&tn’s, tltn Ishak, i. jN3, 19a, 290.
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' " h -u be carried furthc.-i; and iv; the later work of Wald f̂, 
and still more in the latest and; best of all, that .of the great 
chronicler Tabari, who has been called not very accurately 
tile <f Livy of Islam,”, there is a certain degree of reaction 
towards a rationalistic point ot view.

The rage for deification naturally acts in a monotheism 
tic religion by concentration, once for all, upon• one per
sonal representative, as in the Christian worship of Jesus 
as God. Yet in Islam it takes a continuous form, always 
creating new objects. The reason lies in the character of 
the races with which this religion had to deal; in its being 
imposed on polytheistic antecedents in these races, who 
were accustomed to find a deity in every fresh phenomenon 
of human power. Thus the polytheistic instinct perse
veres even through the change by which every newly 
deified .man becomes the manifestation of one and the 
same God. In Christianity this tendency was contravened 
by an intense weariness of polytheistic systems in the 
Roman world, and a profound desire, everywhere, of politi
cal, social, arid religious unity. The worship of saints,, 
relics, and the papal power, indeed, represented it in an. 
inferior degree; but, however practically intercepting and 
absorbing the worship of the one God and the one Christ, 
It did not theoretically invalidate• the exclusive identity oi 
the Only Begotten with the Father. Herein the worship of 
personal Will was less logical than in Islam, which knew 
no Only Begotten, and did not attempt to control the 
supreme purpose of incarnation within numeiicd limits. 
In Asia, in the seventh century, the freedom of Divine 
Will, instituted by polytheism, could not so easily be-con
fined. Persia was not content with lifting the chief of 
prophets to the side of God. For five- centuries the pro
cess was repeated, with teachers of new sects; soldiers, 
part}' leaders, veiled and unveiled prophets, rebellious 
sheikhs, — more open paths for Deity through human
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organs than in the Buddhist Avatars. The thoughtful stu- ; ; :
detit will recognize in both these tendencies—- alike, in the 
extreme limitations of the one and the extreme caprices 
o f thd other —  the inherent inadequacy o f the worship o f 
personal Will. While in both the essentia! identity of 
the human and divine is dimly foreshadowed, arid uncon
sciously , pursued in these highest o f revealed religions, 
they are but "  the motion toiling in the gloom.”

Alt, the son-in-law of Mahomet, his first great convert, 
his dearest companion, was the legitimate heir of his inspi
ration, if  there was one; but the intrigues of the harem set 
him aside front the caliphate. To three successive exclu
sions from his rights he submitted with the quiet dignity 
of a great man. Nevertheless, the disputes among the 
Arab leaders as to the succession not only broke out into 
war, Stut immediately, both in Egypt arid Irak, resulted in 
exalting A ll into an incarnation o f God. The object o f 
this adoration did not hesitate to rebuke it, and to pun
ish the- leaders. The famous F&timite dynasty in Africa, 
founded in due time upon the' divinity o f AH, shows 
how vainly men resist the logic of beliefs. Oriental fa
miliarity with the godheod of priests and kings; religious 
enthusiasm for the prophetic function which Mahomet 
had observed in All, his martyrdom at Kerbela by the 
treachery o f companions, combined with the.persecutions 
of his friends by the Omeyyad caliphs, and with the posses
sion o f many noble traits, to exalt this personal devotion 
into positive worship, until in Persia, where all these influ
ences had peculiar force, the name of A ll became the sym 
bol of the national faith. The principal sects in that coun
try are Sh l’tej or Aliite, in distinction from the Western 
Mahometans, who hold to the Stom a, or traditional law, in 
the interest o f the three Omeyyad caliphs who had super
seded All. In their hostility to Alt, the Omeyyad family1

1 Belonging to the old first families of Mecca.
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represented A reaction against the authority o f the Prophet 
and his line, —  or rather an aristocratic resistance at the 
outset to his popular institutions, which showed itself at 
once in their free dealing with the Koranic, laws.1 Not
withstanding their discouragements from Damascus, the 
A  likes became powerful enough in Persia to overthrow 
their Syrian enemies, and by help of the disintegration of 
sects and parties to substitute the Abbasick dynasty. And 
though this change brought little immediate advantage 
to themselves, it was succeeded by a long period of inter
necine civil wars and dynastic strifes, through which the 
worship of this human god and his descendants became a 
mighty religious cult, and at last the very heart of Iranic 
faith. The Dabist&n enumerates eighteen sects of this 
creed, and reports a Sura in A ll’s honor, believed by them 
to have been struck out of the Koran by Othm&n when he 
fixed the canon of Islamic Scripture.2 Analogous enrej- 

hy tions to those which Christians felt for the cross of Q u id
were, and still are, centred in the martyrdom Of Ali’s : son 
Hoseiri, who, as suffering humanly for man, holds the full 
place of his father in Persian gratitude and love, This 
dramatic sympathy is the religion of modern Persia.3 J.t 
is easy of course to deny all analogy between this “ man 
worship ” and the Christian adoration of Jesus. But these 
earliest Imams who inherit the divinity of All were sup
posed fo have really dropped their human natures, and to 
have been as truly absorbed into the essence of Deity as 
it was possible for the second and human person of that 
Christian trinity in unity to bo, which could not be recog
nized in the spiritual arithmetic of the Mussulman. These 
Im&ms (H oly Ones) were regarded as perfectly immacu
late before the end of the first century of the Hegira.4 The
hhyTAiTi--’, :;iv . .>x X y ' T ; x T T ' X  rj-yi;jbxj';; ; vA '.... •

1 Renan: Etudes d 'ffisto ire  Religieuse, p. 264, 
jOabisttifi, ii4 36O-368.

' 3 See Braun: GtnvUde d. Islam, p. 20.
* Kroner. Herrsck. Idem  d. Islam, p. 375.
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line of apotheosis reaches through Persian history, tilth- 
mating in the expectation of a now hidden member, who 
is to come in clouds and lightnings out of his seclusion., to 
judge, redeem, and rule the world, as immediate represent- 
stive of All himself.-1

To follow Ali-worship would be to recount the intricate 
■and endless tale of the Persian sects, which the purpose 
of this work requires us to present: only in a few of: i heh 
general hearings. Thu important fact is, that so com* 
t’lctely did this new idealization efface I be old primitive 
faith, that.the Shiite's became in general anti-Isi.amic, and 
flung aside the system o f the founder, even to the Meccan 
pilgrimages, as completely as the Papacy set aside the 
early form of Christian worship. They have their own 
pilgrimages"to.the tombs of their own martyrs at Kerbeid, 
where the Persian holds it his supreme bliss to be btuicd 
at their side.2 For the old Arab rites they substitute 
stated lamentations for .Hosein, and theatrical shows . of 
his death, at which passions are aroused more vehement 
than ever attended the Mystery-Plays of Christendom, and 
not unlike the orgiac rites o f Semitic fire-gods. Some of % 
these sects cursed the Prophet hiraself for the sake of All,
A  somewhat philosophical, form was given to the line 
of Imams by the theory of a continuous revelation from 
age to age, according to the educational needs of man
kind. A 1 Hakim (A 1 Mokanna, the “ veiled prophet ” of 
Khorassan, as, famous in Western poetry as in Oriental 
politics)1 was a propagator of Imam divinity in its strong
est form, associated with Buddhistic dogmas, with Iranian 
independence, and .with politic and even deceitful seclu
sion from the sight of his followers, and placed himself 
confidently in the sacred line. Ismailism, a phenomenon 
of immense political influence, pursued the same track, 
counting seven Imams, all included in the unity of Allah.

l Kremer, p , *77, Dqbistan> Hi. 368. a iCremhr, p. 375.



x < ''*d$odSllSh ibn Maimhn. an eclectic preacher holding an 
esoteric system  woven of Gnostic, Manichaean, Buddhist, 
and PfirsJ elements, repudiated even the descendants of 

|  All in their turn, in order to carry the doctrine o f  a hid
den Imiim to its farthest limits. His initiations ted up 

■gradually' to the rejection o f all prevailing systems, retain
ing only their common  idea of incarnation in some form; 
and his sworn bands o f  missionaries went out to hold him  
forth Vo the 'Oriental world as the Word of God, Out o f  
his movement came the Karmat.es o f Irak in the ninth cen
tury, who worked it up into a socialistic and predatory 
crusade against: Islam from their .fortress ■ in Nabathean 
Irak.1 T hey pillaged Mecca and terrified the caliphate of 
Bagdad, and, after a crusade against all thrones but that: o f  
their expected Irndui, established the Fatimite dynasty  
o f  Syria and Egypt. From this.in turn came a number o f  
self-instituted incarnations,— - such as Hakim (A.D. I02r), a 
strange compound o f the philanthropist and savage, whose 
return th e  Druses are stiE exp ecting; and Basan-Cdbhah, 
the pessimistic and unscrupulous founder o f  the sect, named 
from their use of hashish HmMskkn, which in the mouth 
o f the French crusaders became Assassin^  with the signifi
cation of murderers, —  a hierarchy of nihilists sworn to 
passive obedience and the martyrdom that awaits the pro
fessional murderer of all .eminent foes, yet combining with 
this religious rage o f the' desert m ost of the personal and 
social virtues in which all the rationalist^,. Arab schools 
abounded. The Assassin fortress o f Alarnut had its line 
of incarnations, its protests against the formalism and 
superstition o f  the older faith, until a reaction brought 
the sect back into the fold, but w ithout preserving them  
from the retributions o f  another and mightier human god,

* -Posey, pp. A here is a story that h£ cheated his followers, who insisted on i?«e~
i#1!  himJ by.placing a row o f mirrors in the hand)? of his wives, so th$t their reflection* o f the 
sunlight overwhelmed the beholden*., who fell prostrate under the d&zshtig glory, crying out* 
u O God, this light o f thine suffices u s .”  — \ m x W y : K A w rm um , pp. 49, ,50.

M ' W P W i  1 is l a m , | C T
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the Mongol HfiMgfk who swept away Alairut and its. lit
erary stores as it had burned its own HashisMn books.

The who arc; called by Gobineau the most im
portant sect of Persia, adore All as the supreme God, crea
tor of Mahomet himself! They repudiate historical Islam.1 
They take a solemn vow not to reveal the mystery of 
their trinity* in which Alt is the father, Mahomet the son, 
and Salmfin the spirit A ll’s body, like the: Docetic arid 
Koranic Christ’s, is phenomenal merely; but his symbol 
is wine, before which they fall, and know no other- kiebm 
than his invisible face. The catechism declares that All 
created man, and is ruler ol life arid death, that in Ma
homet he was hid as seed, and that he has appeared on. 
earth'sever! times. After giving his genealogy, it gives lists, 
of hierarchies and worlds, rites of communion and mass, 
similar to the Christian, and finally a store of tho»e high 
moral precepts which run like a golden, thread through 
all the phases of personal or will worship, whether of a 
more or loss superstitious kind.8 The most violently intol
erant of these, human deities were, like Al Hakim, famous 
for kindness to the poor and for open ears to all the needs 
of their subjects. They were teachers of a Puritan mor
ality, which had no respect for the persons of priests or 
kings.® To the: Christian believer these doctrines ought 
not to seem blasphemous,nor the good ethics illegitimately 
born, since they come, like their own, out of tne premises 
of revealed religion.

But All and his Imams do not exhaust the hit of Islamic, 
apotheoses. Every sect invariably makes its founder a form 
of Deity, and every religious reformer has ended by becom
ing in this sense a gate (Mb)  of God* Fr mi the second 
century of the Hegira, when Mbok in Persia cut adrift b um

» Salisbury (A  m a rk  an-Orient at Jo v n u it, viil. no. *, «>• *35. M *. Mjfc »67> *ives the 
Nosairan ritual in full, from Mahometan authors. « f ..rf catechism* z,.iu,-hr. ,t; DruUch. Moment Gts ui .y»-3io,whe» the KoSi>uwu ra,eti,,3ra 
i? give '.', traiwlatwl by I),'. Wolff.

a Kroner t Ilarrsc/h  Idssn  */■ Islam , p. 74. ’
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Moslem tradition into a kind of universal' religion com
pounded of preceding ethnic faiths, and passed for a new 
Buddha, the substitutive process has gone on, until Ma
homet. himself is probably the least worshipped ot the 
masters of Moslem faith. Every one hastens to the em
pyrean, the religious norm of one sovereign W ill. A 1 
Hakim permitted the Cairo university to proclaim tvs 
divinity at the age of fourteen; and Ham?:;’., his Persian 
follower, renewed the claim in his behalf only to announce 
himself as the Word, and Mahomet as the spirit of Evil! 1 
The Yeztds, ultra Shiites, who are rather unfairly called 
Devil-worshippers merely because they take the precaution 
to put themselves right with, the chief of fallen angels, who 
is by and by to be redeemed and exalted by Allah, adore 
their sheikh, who said, “ I who sought truth became truth, 
and they who possess truth shall be as L " Mirza Alt 
Mohammed, of Shiraz,founder of Babism (1842), the politi
cal pantheism of the Persian masses at the present time, 
declared, " He who would know the way to God can go 
only by me."2 His preaching against the M oil ah s and 
their traditions resulted, contrary to his desires, in armed 
rebellion ; whence came terrible persecutions, and a record 
of heroic martyrdom unsurpassed in history, in which bis 
own {1849) was the post noble and touching instance.8

, His pure theology and ethics, — in many respects the crown 
of Sufism, — his justice to the social relations, and to a love 
of order and peace which rebuked the fanatical passion of 
his followers, were really an advance on the Koran itself; 
and it seems by no means without reason that the Prophet 
is wholly ignored by him In the interest of these higher 
spiritual conceptions, Characteristic of all these identifi
cations of the prophet with ids God was their political 
absolutism. Mahomet and the Hebrew prophets assumed 
this in virtue of their commissions, even though holding

1 B r a u n :  GtnndltU d. I  slant) p p .  1 3 2 ,  13 3 -  2  p .  r ? S .

3 Sec a lull: account of the Bab, in GobinoaiBs fte iig ia m  tu’ PA ste Central*:, p. 267.
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themselves to be merely human, instruments of the i nfinite.
But the Hakims , and Ismails and BAbs and IrnAms could 
jiot be less than masters of this world, if not in their own 
view, certainly for their devout followers. How could it 
he otherwise, under religious conceptions wholly analo
gous to those of politico-monarchical Will ? It was, in 
fact, through political evolution that such conceptions were 
reached. Where the only notion of law is the royal 
will, that type must be carried up into the ideal sphere, 
and God, with his incarnations, becomes simply “ King of 
kings:.” As the death of an Oriental ruler threw an em
pire into utter confusion and peril, so the incarnated pres
ence oi God’s will in all human affairs was a permanent 
necessity, which could take no other form than that of an 
earthly autocracy, The tendency to this identification has 
always been irresistible. The Roman Caesars were dei
fied as soon as they became politically omnipotent, and 
Augustus could not prevent it in his own case, though he 
certainly seems to have attempted to do so. It was the 
same with the Egyptian Pharaohs. Deification was but 
the reverse side of monarchy. It was an easy play of the 
imagination, too. for the court-poets of the East to trans
form a man for whom the world was indubitably made 
into the God by whom it was made. For the thinker, it 
was only to change the final cause into the efficient.
“ M o’izz,” says the F&timite poet of his prince, “ is the 
cause of the world; he is healing; outflow of the essence 
of the spiritual sphere; intercessor; reflected light: of 
God ’ 1 It was difficult for the free Arab individuality 
to come under such influences; t and apotheosis, as we 
have seen, was not in its line, But the old monarchies 
of Egypt and Persia, and even the ruder tribes of \sia 
and Africa, had been for a long time under political con
ditions most favorable to the process. Judaism was a

1 Kremev KZctnchr. d. Deutsck. Morgenl. Gesellsch., xxiv. 491, 492).
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democracy like Arabia;, yet its culmination, after Ezra, 
was in a priestly theocracy'. Its God was after the image 
of a human autocrat, owing to its intense monolatry of 
personal Will. This, moreover, caused it to bring forth 
perhaps the most complete illustration of human diviniza- 

. tion m all ecclesiastical history, as. soon as its own purely 
individual religious fruit was watered by Aryan political 
experience.1 In truth, the superiority of law to person in 
religious, as in political, conceptions, is a modem idea, — 
a result not -of Christianity, but of that mighty complex of 
relations, inward and outward, which we call civilization,
It rests on the pure love of truth as truth, not as a revela
tion-of individual Will nor as the gift of a special teacher.
It rests on the development of intuition, science, and in
tercourse, bringing all exclusive volitions to the level of 
universal human nature and inviolable law.

It may seem that evidence enough has been given 
of the natural expansion of belief in personal revelation, 
through the very conditions of a free divine Will, over an in
definite number of human representatives thereof who not 
only practically intercept the worship of a Supreme One, 
but — what' is of more moment— foreclose the universal 
relation of mankind to the substance of truth and good., 
But we must not forget that the very extent of this ex
pansion is a hint of the aspiration of the human faculties 
toward the highest spheres of thought and desire. For 
this reason, as well as to show bow inevitably' even "a 
monotheistic faith falls into the interception above men
tioned even while theoretically forbidding it, we shall try 
to point out the extreme development of Islamic anthro- 
polatry.

*  D r .  C ,  F .  T i d e  (U istoire Campnrh1 /Us Am iennes Religions, e t c . ,  p .  s o s )  m a k e s  t h e  

a s t o o n d f a g  a s s e r t i o n  t h a t  " J e s u s  n e v e r  a p p e a l e d  t o  a  s p e c ia l  i n s p i r a t i o n  o f  G o d ,  n i i r  p r e 

s e n t e d  h i s  w o n !  a s  t h e  w o r d  o f  G o d ” ! I t  is, e n o u g h  So a s k ,  h o w  c o q l d  h e  h a v e  f a i l e d  t o  d o  

s o ,  - u n d e r  t h e  c iv c i i t t t S t a n c e s  o f  M s  e d u c a t io n  a n d  i d e a l  ? T h e  s t a t e m e n t  s h o w s  h o w  hn><i it  is  

t o r  t h e  h i g h e s t  p e r c e p t i o n  o f  h i s t o r i c a l  l a w s  t o  .e s c a p e  t h e  p r e j u d i c e s  o f  a  p o s i t i v e  r e l i g i o n .
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Nothing seems more incongruous with the sublime conr 
ception of Allah in. the Koran than a positive adoration of 
saints* their tombs and tlicir miracles. Mahomet indeed 
availed himself of the honors traditionally paid by the old 
Arab tribes to the graves of their heroes and bards. He 
allowed miraculous gifts to the earlier prophets, though 
not as a mark of superiority, since the Koran was above 
all miracles, the very speech of God. He firmly maintained 
the separation of the human from the divine by an immeas
urable gulf, which it was blasphemy to deny or ignore.

‘ “ The Jews say * Ezra is a son of God,’ and the Christians say 
‘ The Messiah U a Son of God.5 They are like the infidels of old .
God do .battle with them! -Fain would they put out His light in their 
mouths, taking their teachers and monks and messianic Sou cif Mary 
for Lords beside God. But there is no God save God”-1

Nothing could be more explicit. Yet not only were the 
P ro p h e t’s earliest companions made into divinities, as ca
liphs,-- not only, as we have, scon, did the great leaders of 
sects inevitably become objects of worship, — but the pro
cess -is repeated, down to the narrowest local experience, 
in tens of thousands of thaumaturgic 'ascetics, whose tombs 
are temples, and who live after death as real representatives 
o f  God. It seems to be as natural to the strict monotheism 
of the orthodox Moslem as to the pantheism of the Sufi, 
whose very purpose is to reach absorption in the whole 
as the true end of existence, In both forms it: is equally 
common for the devotee to proclaim his own arrival at 
this identity with. God, and to receive the worship - which 
is its due.

,■ Nor is this anthropolatry, from which the master would 
have shrunk in horror, imposed by a priesthood. Islam 
recognizes no such right or power in any class to grant 
official” canonization, still less to deify mortal men. The 
instinct is spontaneous in the worshipper, and rests entirely

i Sjira h- 31, 33-
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on 'merits and miracles in t he holy man. The process lies
wholly outside of the recognized rights and forms of the 
Church. It is, then, the unconscious following out of some 
logical necessity in the conception of God. it is !:fre;prac- 
tjcal result of the theism of personal Will, a strictly human 
quality identified with the Supreme. S o ' intense- B this 
thirst for union of the actual with the ideal, that a great 
sheikh is quoted las saying that it is “ the highest joy to 
believe in all who describe themselves as in union with 
God, even when the claim is known to be false.” 1 Every 
age has had its perfected saint, “ whose foot is on the neck 
of all the righteous; 113 perhaps living unknown, and pur
suing some humble trade. Every town moreover has its 
centre of superstitious legend, Mussulman Egypt is cov
ered with local myths, and names shaped on divinizations 
analogous to those of mediaeval. Catholicism, in which the 
same logical development, took place. Morocco swarms 
with adored Sheikhs, — literally, “ elders; ” 'Marabouts, — 
literally, “ bound to God ; ” Shertfs, —- nobles, descendants 
of the Prophet; and Mokaddems, — representatives.3 The 
Omits, ascetic missionaries of Islam for three centuries 
among the Kabyles of the Tell, whose influence has been 
in every way civilizing; in faith and customs, established 
individually a dominion over these tribes amounting to 
theocracy. They are credited with, ubiquity and omnipo
tence, and with instant command over the laws of Nature 
and the lives of men. In the legends- these saints'* often 
appear as flames of fire, which slowly resolve themselves, 
on approach, into human bodies in attitudes of. rapt de
votion ; while intruders are rooted to the ground, or sent 
away perfumed with incense from heaven. Prayers are 
regularly addressed to them, and vows of absolute obe-

3 Sea im M m  ia Goldarther’s article (Hev. A ipH id . if, ftilig,-, Si. pp, 268*181}
8 itreiv, :r, p. 73 >* Btirt. ;'s / ’ i V * - i i .  ic .
* See till account of these Mints, with their literature, in Colonel Trum clet’s work, 

L e s  S & iM s  d a  T e l l ,  i 88:i, In troduction ,-m , ;  also pp. .163, 1 ?4, v f j .
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^ ^ ^ ^ a s s u m e d .1 Their tombs are protected by their mi- J  
laeulous presence against invasion, and become shrines 
for. their constant responses. In life and death all time is 
transparent to them, and their will is God’s.'5 T ie  neces
sity is too strong to endure the invidious distinction or 
sex: the records of Islam everywhere show equal honors 
to sainthood, male and female. Nunneries and cloisters, 
often founded by women, asylums for the divorced, are un 
der ..he divine protection of female Marabouts and Ouabs.
Old pagan tombs and temples and feasts have been trans
formed, as in Christianity, into shrines and rites, of an' 
apotheosis,, not so far remote, after all, from their original 
purpose. Late researches by De Tassy in India, and 
Renan ia Phoenicia, show that I dam and its kindred, Chris
tianity, have easily accepted even the old heathen names 
of saints; and in many .Mussulman' countries the passion 
for divinization has kept alive the oldest forms of animal 
service.8 . ^ ;d v i t . b

All this was resisted in every age by rationalistic theists 
and by sceptics. But from the indignant' declaration of 
Omar, when he kissed-the black Kaaba, that, he did so 
“ only because the .Prophet, had set the'-example, but .hat 
it was nothing more than a dead stone after alt,” down to 
the heroic iconoclasm of the Wahhribees, extinguished in 
blood by Mehemet Aii in the present century, every pro
test' split on the rock of an invincible necessity.

WahhSbism was the most; significant revolution ever 
know n in the history of Islam. It was the revival, after a 
thousand years, of the old Arab individuality, conservative

*  T r u m e l e t  '■ I n t r o d u c t i o n ,  x x i ,  *  I b i d . ,  l ' P - ^ 9 .  * « •

•  {JoMxiber, p. 21,0-300. Thus the Mussulman fia»t of North. (KewVar) is grafted on 
an old Iranian solar festival, and turned (precisely like the change of the old December hber- 
ties into Cfeistmas) into a comm, moratW of All’s choice as successor of the Prophet. The 
Mussulman pilgrims to Egypt have adopted into their procession*the sacral «tu of BvAastb.
The old scrpent-cult of Egypt still remains under Mam. The love of trees,, if I k . , end 
oil er creatures is transmitted in Mussulman forms. Samson has passed into All, and St,
leorye into Al-Chidr, — Gtddrilw, pp. 3°d, 3r-h, 3r6, 318, 322,

40
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^^n^glmplictty, and natural scepticism, — of that reluctance of 
the desert tribes to receive Koranic -institutions, or an in
termixture of foreign cults, which demanded at the cut
set, 1 Why should we practise ablutions, who have no 
water; or give alms, who have no money; or pray to the 
Kaaba, when w  have the rising- sun ? ” Wahhab, it has 
been said, played the part of Luther in Islam. He did 
more-. He went back to the freedom of natural reli
gion He .was no full believer in the Koran, or in the
Prophet,.. certainly not in the orthodox sense of belief.
He denounced all mediators!!ip by prophets and saints, 
and all worship at their tombs. He assailed the Sunna  
traditions, taught the primitive democracy of the desert, 
noted the human limitations of Mahomet, the sinfulness of 
ah rites but those addressed to the Supreme. He waged 
deadly war against wine, tobacco, rosaries, and -all vanities 
of dress and fashion. He denounced the vicious and sense
less habits of the Mecca pilgrims, the silly legends about 
the graves of saints. He renewed the old thunders of the 
Prophet among his people, and with like results.'1 The 
traditional dignitaries set themselves to silence him, and 
soon drove the new puritans to take up arms. A- new 
destruction seemed to impend over Islam, like that which 
Mahomet had brought on the empires of his day. Bagdad 
trembled, and the tomb of Hosein itself was overturned. 
Mecca was captured, and a general sweeping off of mosques 
and trading-stalls around the Kaaba succeeded ; the black 
stone itself was broken up, and the ornaments stripped 
from the Prophet’s tomb. Saftd, the chief in this cru
sade, had great aims for the regeneration of his people. 
Like Mahomet, he was obliged to fight his way through 
to security for all; and so far as he found power, he es
tablished order and peace. Jews and Christians were 
unmolested, on condition of tribute. But nothing could

1 Oozy : H is to ir e  d e  ?Isltun, p. 4 17.
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'-fceep tlidse wild Semites loyal to settled government. This 
leader compelled obedience to law, broke up the old blood- 
revenge and settlement of disputes by war, enforced re
conciliation, and. abolished the right of rogues to find 
refuge by fleeing to the tent of a chief. He tried to 
drive the masses to mosque with sticks, and, an earlier 
Savonarola, -made a bonfire of Arab abominations, — pipes, 
ornaments, and wine-vessels. It was an appeal to the best 
instincts, and for a while they responded bravely to the stu
pendous task of reforming the world. He was an expert 
soldier ; only a tinge of avarice lessened his power ; no 
treachery, like that of the Egyptian semi-barbarian, who 
finally marched to destroy the new faith, can be laid to 
his charge. Orthodoxy proclaimed a holy war against the- 
iconoclast, and Wahhibism went down before the cruelty 
and cunning of Mehemet Alt. who succeeded only through 
the untimely death of its chief. But Wahhabism survives, 
because-the free Arab lives. It will again rend Islam with 
its war on saint and relic worship, — the settled media- 
torialism of a thousand years. But it will always find the 
orthodoxy of a revealed religion its deadly foe, because 
these and the like anthropolatries are the inmost necessity 
of such belief.1

II. The second point I proposed to consider in the 
evolution of Islamic religious monarchism is, that just as 
its sentiment became absorbed in personal apotheosis, so 
its speculative and even ethical controversy has centred in 
questions of personal claims. The statement is equally 
true of matters human and divine. Its disputes related 
either to the right of certain individuals to rule human 
thought and conduct, or else to predestination and free
will -in' 'the-relations between God arid man considered as 
distinct personalities, The great war between the cali-

1 See Braun ; Gem aide, etc., p, 298* Crichton i A rabia- Burckhat*<3t ; Notes, etc., voL ■r ,
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pirate dynasties o f  the Q m eyyades and the Ahbasides- was 
about fam ily rights rather* than an y  difference o f  prin
ciples. Sh iite  .and Sunnite did not substantially d isagree 
in doctrine. T h e question w as w hether A lf or A M  B e k r 
was entitled to the prophetic succession ; and this strife for 
men has rent Islam  into hostile halves from  the beginning 
to the end. o f  its history, as if  to show how  surely the w or
ship o f  personal W ill, even in the form  o f absolute unity, 
breaks'; up into practical D ualism  and intense antagonism  
o f  wills; b y  its ve ry  nature. T h e subordinate sects have 
battled in the sam e w ay  over the claim s o f the Prophet

■ h im self; and the history o f  free thought in Islam  con
stantly revolves around the disposition to repudiate him as 
the centre o f  faith, arid either to substitute som e nearer 
nam e or names, on whom  the age or region is supposed 
to depend, or else to com e out b y  a strong reaction into 
a m ore perfect conception o f the unity o.l the universe 
b y  pantheistic absorption into an im personal substance 
(S u fism ).1 Christian h istory presents precisely  sim ilar 
phenom ena, being founded on essentially sim ilar notions 
o f  D eity. I ts  incessant strifes reveal the sam e enorm ous 
proportion o f  pu rely  personal questions, beginning with 
the controversy o f Je w  and Gentile in the early (..hurch 
over the hum anity o f Jesu s, passin g on into the battle 
o f  ages over his essence, —  w hether o f  God or like God, 
w hether one or twofold, whether involving two wills or 
one only, — and then, after all this w as officially and dog
m atically settled,' resolving .them selves into the ii\  d churns 
o f m etropolitan bishops to represent His will in ch inch  
go vern m en t; a dispute no sooner settled than the pontifi
cal rule w as broken up by fragm entary protestant p a p a
cies, ending on ly  in the sublime revolt o f historical and 
intellectual science against the assum ption o f  a  central 

head, historical or ideal.
1 Kremer, p. 172.
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A s soon as the Prophet’s death left the theology o f Islam 
free to pass from an instinctive into a reflective stage, it 
divided' on the question of predestination and free-will;; 
in other words, the will o f a Supreme and the will of a 
finite man. And this strife continued till the former was 
firmly established as the orthodox norm of faith. It was 
the natural parallel to the strife o f Augustine and Pelagius 
in the. Christian Church. The predestinarianism of the 
Koran was intense; and all the vehemence of Mahomet’s 
appeals to free moral choice could not hide his belief that 
he was t ie  mere instrument of Divine will, and his demand 
that others should regard, themselves as no less s o l But 
tin- independence of the Arab, the intellectual, energy; of 
the Persian, the dialectical rationalism of the Graeco-Syrian 
schools o f Basra and Nisibis, were never suppressed by the 
absolutism o f Allah and his Koran. Not for a moment 
during the history of Moslem supremacy has the protest 
against it ceased. Constantly unsuccessful, for reasons 
already given, it has been as constantly renewed, —  the 
half-conscious struggles o f a higher ideal by and by to 
be made good.

The Oraovyad caliphs, born of an anti Mahometan 
stock, were indifferent, literary, luxurious, They encour
aged free thought, and treated the orthodox church as the 
Medici treated the Church o f Rome. It is true they fell 
into an opposite policy; but the Abbasides, who succeeded 
them, renewed the free movement, and led it to its'culmi
nation. While Europe lay in mental night, the Mahome
tan world was called on to repudiate bibliolatry and even 
revelation. The horror o f an orthodox Spaniard at the 
intermixture o f schools and religions which met his eyes 
at Bagtlad in the tenth century, came to its climax when he 
found uiat no arguments were allowed to be drawn, in these

1  S e e  S a l is b u r y  in  American Oriental Journal v i i i .  n o . i ,  —  a n .e x c e lle n t  a n d  su g g e st iv e  
. a rtic le .


