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W discussions, from the Koran or the Prophet. When the
 reformers had the upper hand, which frcquently happened,

they knew how to follow the track of all battling theo-

logical sects, applying the same inquisitorial and barbarous

penalties which they had experienced from others.)  But

_these are eclipsed by the stories in which the. htatory of

Moslem free thought abounds, of heroic rebuikes and
resistless arguments hurled. by its coniessors at tyrannical

/ ‘priests and kings, to their utter confusion and shame; and
the “ Acta Martyrum” of Islam would not pale’ beside

the noblest records of self-sacrifice for conviction in any

age.

Earlier discussions, such as thoae of‘ the Kadantes and
Jabarites, were soon merged in the rise of the great sect
of Motazelites (separatists), in the eighth century, who
répresented free thought for many centuries. They began,
indeed, by so firmly holding to the unity of God that they
denied the | existence of divine attributes, because as so
many distinct forces they would imply that He was not
one, but many.? They did not deny predestination as a
necessity of infinite Will; they rejected free-will in man
in any sense inconsistent with this. Vet they stood for
human rights as against the awful objective God of the
Koran. They asserted that human reason was the judge
and source of knowledge. They protested against much
Koranic anthropomorphism, and sought to reconcile faith
with a more rational conception of Deity, The Kharijites
and others opposed the sinlessness of the Prophet. The
Morgites rejected the idea that God had an unlimited right
to save or punish to all eternity.’ They repudiated the
dark views of life and death prevailing in the Koran, and
afterwards expounded in a Calvinistic form by Ghaz?.\lf

1 Dory: Mussubin. d. §'Espagne, i, tq, Kremer, p. 241.

2 See aceoiint of their doctrines, with abundant quot‘mom, in Salisbury's amdc, Amterie
can Oriental Fournal, vol. viil;, no. 1,

8 Especially Sura liil.  See Kremer, p. 18-20, 28,  Kremer, p. 156.
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~They reJccted esoh'ttologlcal machmuy, hke Es Slrat thef .
| Bridge of Judgment, the Final Balance, and the Resurrec. |
 tion of the Body.' The protests of these sects developed |

into a positive religious philosophy, which for a long while
. antagonized the orthodox belief in predestination, and that

* ‘worship of the Kordn as an wmereated form of Divine will
to which the Prophet had certainly given the first 1mpulse

They combined with their vefusal to personify Divine attri-
butes insistence that man could fulfil the moral law even
‘without the' intervention of prophetic revelation. ' They
had no mercy on' miraculous traditions, Hebrew or Arab,
or on the immoralities they detected even in the life of
the Prophet® Ibn Koteybal carries back the beginnings
of this liberty of thought to old Arab times, but the his |

torical founders of it were the Persians Hasan and Wasil;

and 'so great was its influence in cultivated Iran, that
princes and even caliphs were among its followers, —
among them Maman, Rashid, and Mans@r., Under these
caliphs it produced a true revival of letters analogous to

the European Renaissance, accompanied, we may believe,

by similar frivolities and extravagances of license®  Even
after the school had lost its influence at court, its liberty
animated the whole intellectual life of western Iran. The
gist of the Motazelite protest was directed against the au-
tocracy 'of Divine Will; against an arbitrary determination
of the soul's destiny, which superseded the moral law.
Nazzdm, a teacher of the ninth century, distinctly taught
that Allah had no power to create the evil actions of men;
or to determine their future rewards and punishments by
any other test than their natural moral deserts. He went
so far as to deny volition in any known sense to the Lvivine
perfcctmn which is superior to choice*  The Shah-Nameh

1 Mrmer, PR 21373 also po-a8, ’ Thicd., p. 148,

3 Dézs, pov o d9g-a07, | Crichton't Aradia, chap. xil,  Palmer! Farows Al Rashid.
Kremery p, 1400 |

4 Steiner ! Mutasslitun, 4, 56, 57, Kremer, p. v Salishury, as above, p: 158




it say==, « Thc world is Gods work by vnrtue not of vah i

but of His nature.”! Ibn AbbAd even maintained thé.;‘::
God could not be self-conscious, because that would imply
a distinction in Him of the knower and the known; nor yet
~ conscious of things apart from Himself, which would ins i
volve dependence on an outward world,  Both Jubbéai and
his. son taught that “since God has prescribed duties to
many He is bound to perfect human reason, to come to
. the support of human ability and free- will, and do away
- with their weakness in respect to His cammands.'f"’ Thcse_-
~and many other similar Motazelite theses, drawn by Pro-
| fessor Salisbury from the writings of the historian Sharas.
. tAni, combined with the earnest affirmations of free-will, and

| refutations of the orthodox dogma of eternal decrees, strik-
ingly suggest that the system of belief against which the
' later free-thinkers of Christendom have found themselves
obliged to contend is not specially revealed in Christian-
| ity, as its supporters conceive, but is evolved by necessary
 logic out of the very substance of anthropomorphic wor-
ship. Later Motazelite teachers fell into predestinarian
| tendencies, even though maintaining opposition to other
anthropomorphic beliefs, The controversy went through
various attempts at reconciliation between human con-
sciousness and sovereign foreknowledge and decree, which
of course proved vain, and ended in the triumph of abso-
lutism. The rcasons for this issue were partly political ;
but the invincible recurrence to Fatalism claimed its own
at last from every true Mussulman.

But the absolutism of which we speak is not to be con-
ceived as unaffected by the struggle with the opposite
principle of liberty.  Fate, in the Mussulman mind, as the
Koran itself fully shows, is as far as possible from sup-
pressing the spontaneity of instinct or will. - No Scriptures
are more intensely moral, no history more replete with

1 Sulisbury, p. 164, ! 2 Ibidy pe 170



i the outWard also an inward side; it attaches not to the

eroi -'_person.Ll mdependencf_, enthusiastic 2661, thai
those of Islam.  For the sense of necessity has, besid

edicts of a Divine Will alone, but to the moral impulses and
gonvictions, the patriotic and humane instincts.  In pro-
portion as its forces are absorbed on the kuman side, they
| become an unconscious antidote to the logic of absolute
" religious monarchism.  They back the calls of duty, valor,
love, with an infinite pressure. They are not a master’s
edict, but a prestige and prophecy beyond fear. We
have seen that fate is a factor in the noble pantheism
which, instead of subjecting man to Nature,! lifts man and
| Nature at once into godhood, and makes him capable of
the most sublime virtues.  It'is equally true that the most
effective force in moral and intellectual culture is that kind
of necessity which consists in the invariable sequence of
cause and effect, — at once the guarantee of scientific
truth and the knell of all dire chimeras of supernatural
volition. . Niecessarian freedom, if not in its scientific yet
in its moral forms, has certainly proved a mighty counter-
action for Islam to the predestinating Will in which the
personal worship ‘of Allah has been most strongly in-
trenched. It is a foregleam of the religion of inviolable
law. { '
It was after a hundled and fifty years of this Morazeltte y
strife that orthodoxy succeeded, by its control of the
phraseology of religious tradition, in condensing into sys-
tematic form that modified anthropomorphism, resting on
the revelations of a creative Will and their reception with ;
blind faith, which the Koranic logic required. At the
close nf the ninth century of Christianity (883-935 A.D.)
Ashart of Basra gave Islam its great Confession, or cates
chism.” He defined the crucial point of God's relation to.

1 Spa the Aathor's Indis, chapter on ¥ Pantheism!*
1 Ses Kremer (Zeitschr. d. Dentsch Morgenl, Gesellschs xrrl 166-169),



Hts attnbutes ina purcly homoousxan manner, and demad i
the Motazelite idea of his amenab:hty to the moral law. i

“ Gad must not be held to be the absolute gnoctners but rather the
absolute king. The Koran, as His word, is uncreated, ‘though the
'Prophet and his language are n-eated. Creation is from nathmg, By
His will, without change in His consciousness.  Even his predictive
knowlr:dge. out of 'which ptedestmatzon proceeds, is wlthout effect ‘on
' his experience.” :

Two centuries bofore Ashard, however, substantially the
same system was evolved from the idea of the Koranic God,
' and its rehabilitation after ages of controversy showed that
| its very early otigin was entirely legitimate.! i il
- But Ashari’s Confession pointed forward to a greatcr
Every positive religious system finds the representative of
its logical results, from whom its permanent creeds pro-
¢eed, by whom its historic values are made effective. | He
is one who, having passed through the contending phases
of protest which it involved, rests at last in the natural con-
sequences of its central principle, and adopts them in pure,
unquestioning faith. This is Buddha's relation to Brah-
manism; it is Augustine’s to Christianity ; it is Luthet's to
Protestant bibliolatry ; it is Ghazzali’s to Islam, The most
famous Moslem teacher of his time, contemporary of Firs
disf, a leader in the schools of Bagdad, Damascus, and
Nishapur, Ghazzali passed in his experience from the spirit
of Descartes to the spirit of Bossuet, from intellectual
scepticism to supernaturalistic faith, from the appeal to
consciousness to the appeal to revelation. Yet the very
name of hig great work indicates that by his time ortho-
doxy had absorbed what it could not ignore in the lib-
eralism of two centuries, and was attempting to recon-
cile the natural and supernatural, as modern Christian
philosophy has tried to do, as not inconsistent garts of
one great system of divine Will. His “Revival of Re-

1 Kreimer, p. 4o,



' hgmus Scxence " ig in many respects a) resort to the mysu~
«cism which readily covers any desired mtcrpretahcn of
ruhgious phraswloo‘v. He praises wisdom as far higher

than mere belief, and opposes the fanatical dogmatlsm'l- 1

which rejects all rational inquiry; while he supplements
“the limitations and uncertainties of reason by a prophetic
intuitive faculty above experience, by which the absolute
trust of the Sufi is to be reached. ' At the same time he
‘protests against that excessive and final form of absorp-
tion in God which most of the Sufis pursued.!

It might seem from this that Ghazzali had some glimmer
of those transcendental necessities of thought which con-
- dition experience instead of proceeding from it, and are
~ the foundation of all scientific processes whatever, Yet
his faith is based, after all, on the failure of the human
element and the externality of the Divine, “God made
reason, and said, ' Go forward,! and it went forward; ‘Go
backward,' ‘and it went backward.”* Metaphysics were
nothing but the handmaid of revelation; the analytic
philosophies of his ddy were the bane of trath; he scouts
mental certitude and denies the principle of causality, for
which he substitutes a direct action of Deity.8 God has
human faculties, without human limitations or organs ; and
creates by pure will all good and evil, works and ways
and issues of man, all in a perfect justice and wisdom,
which are in fact definable by his will alone. He adores
the Koran, and insists strictly on its rites; thinks the Kaaba
will one day wake and bear witness with eyes and tongue.!
So necessary is tesponse to the reading of the prophets, |
that a hearer should force himself to seems moved when he
15 not so, and cultivate the gestures that his heart does not

¥ See Edinburih Reviaw for Apnil, 1347, pe 183,

@ Thia; analyzed by Hiteg (Zaftschr. d. Dewrtsch, Morgond, Gesellich., vil: 197)

3 Renan : Averrads, ppi o8, 99, !

& Hitig (Zeilschr, d. Deadsch. Morgenl. Gesellsck, vii, 173=tde).  Fravek: Dict. dh
Scichce Philos, — ' Alsazel,)’ p. 608, Kremer, pp. 45, 46,




i prompt, in hope tha.t t.hey wdl at Last came o’f the‘mablv@ 1 i
Nevertheless, his ethics, when they do nqt Louch the
are pure and noble.

e Knowledge is a ]uy for its own sakf: and w1]1 ever recewﬁ re

L ence from men.”

L% Where is the equal oi a true fnend? Wh:le thy relatmns w:ut 19
divide thy goods afier thou art gone, the friend will be mourning for
thice, meditating on what thou hast been to him, and praymg far l.hw
Lin the night, while thou sleepest in the ground.
1 Mabkomet said, % When a man dies, people say, ‘What has ha !eft ;
-behmd 7 but the angels say, ¢ What has he sent before 2104 (| i
|4 No wild horse needs a firm ‘rein more than thy soul; the wise:
_ agree that heavenly joy can come only by the renungiation of earthly
“For the spirit, sorrow is better than 30}."# A

Gha;u‘i] i's pr&.cepts on personal independence, on moral )
_dlSCl})lHlL. on self-purification, on practical kindness, and
on the culture of the young, are creditable to his mind and
‘heart, He denounced the immoral and useless lives of
" the Kadis of his line. The history of his solitary strug-
gles, his dumbness, his wanderings and gropings for ten
years, ends, as with many thoughtful natures on whom
& positive religion has a constitutional hold, in his ﬁnallyl
casting himself absolutely into its arms. 'In him, as in
most, the grip of such a religion is usually most effective by
its terrors concerning death and a future, which ar@scen
in the fearful light of a sovereign Will, Ghazzalf devel-
oped the warnings of the Koran on this subject, lung be-
fore him rejected by the ] Morgites and others, into a dread
picture of the agonies of dying sinners, which has left st
doleful echoes in all true Moslem souls,” -

With the triumph of orthodoxy, q:gnal:zed by the work
of Ghazzali, —of which the modern orthodox say that
" were all other worl{s lost, Islam could be , u.stored from
1 Kremer, p. 120.

3 Hitelg (Zedtsedtr, . Deutscl. Morgenl. Gesellyck., pia8a.) 1
8 Ibidi, pp. 183, 186. ) & Thi quoted in Kremery ps z;u-

. |'.'\-_ Y



| above mental frecdom or morality, by bloody reaction-

ary edicts against both, — true counterparts of their own

political despotism.
I Spain, the same iog,wal necessities were df_vcloped
more rapidly than in the speculative East. The com-

. promise between Islam and Christianity, inevitable in that =
. country, did not render either party less intolerant within

Jits own | sphere. But in spite of the burning of books
and the banishment of phi ilosophers, a rationalistic reac-

tion occutrred even in ‘Spain; There were sects in the

eleventh century that taught religious impartiality, -and
even a kind of agnosticism.  Others reduced all religions
to efforts of man’s ethical nature to reach truth, and made

its  laws ithe sole bases' of knowledge?  They had large
 glimpses of universal religion. Great writers, like Ibn

Bédja, Ibn Tofail, Ibn Roshd, flourished in those palmy
days of liberty, and felt the terrors of their departure. But
the ingolcrant clergy of Christianity had their counterpart
in the orthodox Mollahs, who ruled thought with the iron
hand of their canon law, committed the free philosophical
works of Fastern thinkers to 'the flames, and denounced

even the orthodoxy of the Eastern world with holy horror.
Al Ghazzali himself was excommunicated, and his book
burned for its attacks on the theological hair-splitting of

the canon law® A puritanic reformer, whose followers

‘came to Spain from the Berber tribes of Africa in the

twelfth century, had proclaimed himseclf a Mahdi in, the
“usual manner, beginning with miracle and ending with
3 Kromer, D. 43+ * Doty Be 350 3. Thide, 367 :

£Rs f-mbegan the age ai' persecuuon Creatmn hsy-'
will, pr{adcqtmation, eternity of Scripture, reason sunk inl
| revelation, were the shibboleths by which every man should |
. live or die) . Motazelites and all other heretics were putto
the fiery trial, Kadir and Motawikkil in Bagdad (10:7-— i
: 1.1018) and Mahmd in Ghazni, proved their God suprenie,
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il éér‘séchﬁioﬁl These sect_:ir'ié-hs founded ih_ thctwelf'thccn-
. tury the dynasty of the Almohades, whose bigotry quenched

‘the splendors of the great times of the Omeyyades and
. Almoravides of Cordova. For thinkers like Avetrogs and

Mauinionides, orthodox Islam had no more toleration than
orthodox Christianity; and both alike made of Spain a
vast inquisition for extirpating freedom of thought.!

. The Motazelite controversies in Persia are easily ex-

' plainéd by the continuities of religious history. = In the,

collision and intermixture of Oriental beliefs in that coun-
try at the time of the Mussulman conquest, this great pro-

i est of rational thought against the orthodoxy of Koranic

revelation was inevitable, | It was by no means of Semitic
origin. ' The Semitic mind of itself had little tendency
to philosophy or logic; and its immense services in this
direction throughout the Middle Ages were due to | its
focalizing and kindling effect upon the Greek, Syrian, Per-
sian, and Latin, —-in other words, the Aryan elements with
which it came into contact. ' Rationalism could hardly find
root in the personal monarchism of the Koran; but it
could hardly fail to be provoked and intensified by such
despotic constraints. Islam, on its part, was surrounded
by a crowd of separatist sects, breaking forth evetywhere
out of the free speculative spirit of Iran, reprqﬁ‘gnting
every shade of doubt, disbelief, indifference, andfanati-
cism, as well as of rational inquiry and mystical faith.
These were the issues of that spiritual ferment which had
followed the blending of heretical Christianity with hereti-
cal Parstsm, of the Gnostic and the Zendik, the Manichxan
and the Mazdakite, sometimes expanding into universality
and sometimes sinking into communism and immorality.
Into this strife of elements Islam infused the passion of
monotheistic Will and personal revelation,  Yetsthrough
all these later products the most conspicuous force was
' | 1. Diozy, p. 38 Y



ik .feas&.ﬁdnﬁ ﬁg&!ir_;s't-"that central autocratic dogma which stood
- armed alike with the zeal and the sword of Islam, = Sermi
itic self-abnegation before a supreme master of body and

‘mind. | The Motazelites soon found themselves substitut-

ijig-" definitions of revelation, Koranic inspiration, creation,
‘as results of natural laws, ‘for such as were required by
the orthodox theory of Divine free volitions; in other
words, they proceeded to put universal reason in place of
| personal caprice. It is ‘curiotis to note that the world!
| has nevet seen fuller liberty of discussion on speculative
themes than has over and over again signalized Mahom-
. etan rule in the East. It 'seems as if the confidence of the
. great Mussulman cmperors -— like Akbar, Al Mamfin, Al
{ Rashid-—in their own doctring of the one God led themt
at first to imagine that bringing together the varicties of
Buman belief must resulg in a gpiritual unity analogous to
that which they had effected in the political sphere. Tt
proved equally impracticable in both spheves to establish
permancent unity so long as the autocratic basis stood.
Both were incessantly rent by discord.  However liberal
the spirit of the ruler, it wag inevitable, not only that every
question of belief should become absorbed into that of the
supreme rights of Divine Will over human reason, but

that @rthodox Arabic theology should back down wpon

the freedom it had forced into life, in' its best disciples.
Tven Hindu reformers, inspired largely by older Aryan
philosophy, — such as the Moslem prophets Nanak, Ba-
Ber, and others, — all insisted on the need of an inspired
teacher, who should stand to the pupil in place of God,
1n fact, orthodox Islam has striven for a thousand years
to escape anthropomorphism by logical subtleties and
Jarge interpretations of the monarchical absolute; ye,
after ‘ali, the old unlimited and unconditioned Will that
dictated the Koran stands fast, as toot and master of the
moral law, and God is really an Oriental despot. Vet




| even here the . quahﬁcatwns of arbitrary poWet are grcah, i
as we haye a.lready seen in our prevmus studzea of @rnenta[_ i
| civilizations, ;

Nothing can' shotv more concluswely the necessity uf
' these results than the fact that the Kaldm, or Mussyl-
man Reason (Logos), after being the inspiration of a wide-
spread liberalism and free discussion in the great schools
of Islam, was, even after the infusion of Greek thought
into . Persian, turned, in the Moricallemin schools, into the
~chief  organ of orthodoxy in ‘defending Semitic  ortho-

. doxy against the assaults of science, —the very soul of

© persecuting fires!  In the sixteenth century Shardni, the
‘modern apostle of theological conciliation in Islam, still
adhered to the old conceptions 'of God as seated on'a
throne, of a predestinating Will, of miracalous evidence of
Divine commission, of revelation as higher than reasom,
with all the mythic accessories of Koranic eschatology?
Until very recently, as was true of the Christian treatment
of the Bible for a thousand years and ‘more, no translation
of the Koran was made into popular tongues. To put it
to press was forbidden as impious by the four great ortho-
dox sects. Nevertheless, the cry of the mind for freedom
has never been silenced, as our immediate purpose is to

show. '
The force of those inherent qualities which necessitated
the triumph of monarchism in Islam (as they must, il not
neutralized from without, in every other religion of the
same class) cannot be appreciated without the careful
study of an immense accession to the resources of free
thought, which, though associating Islam witii the great
world-movement of future ages by direct conSEquances, yt.t
proved wholly unable to overcome the logic of autocratxc

i \

3 Renan ;A verrailsy ppe 105, 106,
3 Analyzed by [‘Itq;u.l (Zadtschr. d. Dewisch. Movgenl, Ge:d&mi. KXo :-48). I{rmer,
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= 'wntanga therdugh the sc‘mois uf eaatem Irafz, whenw they ok
spread to Spain, France, Germany, and. Italy. before the |
middle of ‘the thirteenth century. To expel this mighty '
‘master of thoge who trust in Nature and law from the whole
field of study, was the great aim of Mussulman orthodaxy,
as| it was for a long while of Christian, and for ‘sipiilar

- reasons. The frep-thinking Greek was understood to teach

eternal immanent law as the scoret of divine and human,

‘of soul and sense alike, in place of voluntary cr cation of
the finite in time; to remove predestinating Will from the:

notion of divine perfection; to undermine the recognized

‘grounds of that future state of rewards and. punishments
on which the Koran rested, by uniting matter and spirit

in one conception, and as sides of one process on which
individual existence was dependent; - and, finally, to con~
ceive Nature and man, as well as:God, to be objects of free
and independent inquiry.! It was scen that here was a foe
more dangerous than the Motazelite, because far more sys-
tematio, scientific, and learned. The God of Aristotle, ds
prime mover of the universe, immaterial and uvnechangeable,
was associated with it, not as. a pre-forming Will, but by
the law of his being as the realized perfection of that very
process from potentiality (dynames) to fulfilment (entele-
cheta) by which each being and thing became an individual;
thus, and thus only, partaking of the nature of universals,

_Whlle, therefore, as the sole absolute entelechera, God is

in one sense completely apart from all these finite and

imperfect ones, He i1, as that which they all pursue, the

inspiration and end of all being. The idea, the universal,
the abstract divine, is for Aristotle not like the Platonic
Ideas,— archetypes enisting before the individual; noryet |
is it foupd by abstraction or combination of the individuals,
It 1 is only in the individual, in the conerete; it exists only

A Ses Aristotle: Metaphysicsy xi. 7.
41



as pc»smve energ}r, a ti'ansfcrmahon of Mat :
its ‘empty possibility, into: Form, which is its cssence.
'These ‘postulates; ‘however unfamiliar thcw phraseomgy._f: Wi

- are as faras pom::ble from materialistic in our sense. | They
| afe no more so than the Platonic philosophy to whigh
(U they Tare in some  respects atr_ongly opposed..  God, v.uth-'

L Aristotle, s strictly immaterial as perfected Form, - the.

 absolute Energy of principles. Knowledge is no accumu- |
. lation of detailed sensations under the name of experience.
e has its ‘! origin and end in necessary prlnclple%, beyond

i demmlstra.tzon, ‘apprehended by the nons without reason-

Jing," as the condition of its own energy., This perception,

constantly recurred to by Aristotle, is properly translated !

antuition) 1t is in the light of these transcendental pos~
tulates — the foundations ‘of all genuine thinking since
. the world was made —— that the subtile duality of the soul’
. in Aristotle’s system, on which there has always been so
‘much dispute, must be interpreted. ' He conceives the soul
as on the one hand a passive possibility or finite material,

and .on the other as partaking of the * active, universal

intellect,” which realizes itsell in the same; and, though
inseparable from its concrete form, is itself supremely real,

and the true end of all knowledge of pamcular beings and
. things?

The practical meaning of this system for Islam was in
various ways a revolution. Thus, as the ‘Divine I.ife can
be no creative and controlling Will, but is evermore simply

‘ the pure perfection of all energies; so the human, mind
can be no mere créature of such a higher Will, but is itself
an active energy, free to shape the matter of its inherent

 powers into their highest individual form. As a religio-
p’hiiosophical ideal, the God of Aristotle, although not

'Fﬁhnu Wil 2 xiii 6, L R A ! R
4 Sea Bohn's edition'of the Mitaphysics and La?g'?“ Also Ueberweg : History of Fhi-
losgpley (Eng.), i 6o, Renan: Awvgrrobs: L : i !



'alt.'qget,_hcr- beyond the confines of a self-conscious indi-

vidual Will, was yet an open door out of the monarchical

logic of a revealed religion,' As the one substratum of
the universal and individual, He satisfied the theistic in-
stinct of the freer Mussulman mind, at the same time thor-
oughly supplanting the autocratic ‘motive by the scientific,
His cosmos was an evolutional whole, a harmony of pro-
gressive ascents from the inorganic to'the organic, plant
to animal, thence to rationality in man and his unity with
God, each grade pursuing its own natural purpose, its
highest possibility: by the law of its own being, I am
tempted to picture the manifold stimulus which the study
of Aristotle was suited to give to the finer elements of Is-
lam. The reality of this world, the necessity of progress
in the study and use of it, neutralized those hopes and fears
concerning a future world by which revealed religions have
absorbed the interest of mankind in the distant and un-
known. Men could not think of essence as inseparable
‘from matter, of phenomena as' containing the wousmena.;
they could not conceive of the universe itself as eternal
(that is, forever involved in the motive energy of the prime
mover), without escaping the purely passive  attitude of
the Koranic faith towards a supernatural world. = Through
the subtile mazes of Aristotelian psychology, the one clear
clew is the impulse to incessant mental achievement, to
'self-conscicus study and experience, as the end of Nature
and man. It was the function of Aristotle to awaken this
aspiration in a scientific form, to give the keys of the uni-
verse to the free reason of man,  He turned the full force
of it'on concrete individualities, while making  their whole
value consist in the universal which they enshrined. ' What
could be nobler than to teach men to regard the form, the
end, tie cause of being as the ultimate of truth, and to
regard the soul as the purpose of the body’s existence, not
as its creation; as the light from Deity, not derived from




1t, b&t fmmri in 1t' as the ﬁct‘wity berhmh its) ph non
o life; as passive and receptive; hecarﬁe real, and tb:
"..:wdttal‘ a force of universdl Iaw? i T
L His searching analyses of conceptc; and ob;edﬁs 80 ab
i ,flutely different’ from the' operatzons of faith, enforeed exaat
thin’kmg, and summoned to a Socratic self-study, whieh !
| becamie the lighe of ages, and has not yet ceased to inspire
phﬂﬂs(:rph;c thought. His encydupcdﬁc survey of physical
. science, terrestrial and’ cosmical, through sphercg of cons
| tinuous aseent, however imperfect and erroneous, pursved
' the ideal of systematié coherence and untiversal unity, with
| an interest in every minutest fraginent of truth, never sur-
passed in the history of thought., ' T¢ ammunced that the
o world ‘rests on the authority and invariability of law, and
' that every law has mhcrcnt, commandmg uldtlon to the
ntind of man. sl
| 'The Otganon of Anstotle, a8 it was :afterwards called
"taught the ages fo think; his physics, to observe.) | Here
is indeed the true father of science, who defines it as
{4 the knowledge of things by their causes,” 4And describes
“doubt as the only condition of knowledge, and knowledge
ifself as “the solution of doubts;” while they who fail
to * hear all adversaries,”? and entertain all rational sus-
- pense of belief, are “like persons who know not whither
they @o.”8 What a reveille for cvery human faculty to
its ‘utmost assertian and endeavor was th.at indistence 'on
; the mz‘fl_afciwm, or rea-hzatmn of 1ts_ own poss;hxirtms by

b Lange, a thorongh ma :cnallst if I uudmhnd him, who hates a‘ll systema: I]iat starl frcm
'aelf-consuou NEs5 (ﬂumy {3} Malerialism, 3. go), opposes (not fairly, as it teems fio, rnej
Avistaiers anthropemorpliic teleology ™ i 835 Yot even Lavge aduits that hia aystem is
* the most perfect example in hmnry of a theory ctf the universe as'a united ‘and salf- mdude&
whale™ (L g6} | Tt is' hardly necessdry to dwell oo tha Avistoielisan identity of mater 4nd
forut, the tniversality of the Lifter being the final purposs of 1hé former, in distinetion from
the Platonic separation and even opposition of the two, as. an anticipation of the modern sci~ |
enfific conbeption of matter and spivit, of subject and object.  With this dirert atiibhment of
thought to Nature tame initiation intothe physical sciences by the hand of master Soe
Lalso Dietericl (Zeitsche. d, Daetsch, Morgenl, Cresedlschiy, xxxd, 1:8). ; R
VL Rrigtatle s Jﬂmﬂﬂm, Wi, ﬁmm vieq N I-lnd.-, _ii; Tl
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i _eﬁery bemg and force' What s*tzmulus to. the ﬁue arts:j

was his close analysis of their mutual relations and finest

funct:ons, as expansions of finite experxencc mto universal
| thought and feeling! - :

We cannot wonder at the instinctive rejection by tra-
dltmnal ‘supernaturalism | of such a foe to the authority of
the Koran, No peril could be more subtle and jncisive.
The self:conscious God of Atistotle was still sufficiently

~anthropomorphic to offer an easy and attractive transition
for the Mussulman thinker from the bonds of revelation,

and to prompt a ndtuml reaction  to the free inquiry of
which he stood i such absolute need, To these attrac-
tions must be added the fine sense of natural limitation,

which led Aristotle to avoid ontological speculations, and
fasten the mind on fruitful positive research. Still farther,
there was a vast and instant interest awalened, in the Mus-
sulman world by the science of the Greeks, through the
Jatalistic element, which might seem to forbid such inter-
est; but which has always played so essential a part in all
human progress and power. Stripped of personal caprice,
it is, in some form, absolutely requisite to the ideas of or-

der, of science, of philosophy, and must have prepared the

_ way in Islam for a sense of necessary. relation, and so of

unity and Taw,

The Ethics of Aristotle had even greater d:gmt;r and fas- i
cination than his physical and intellectual system. They

rest on free reason, on a natural power of obedience and:

conformity thereto, and on the constant energizing of be~
lief in the form of conduct. In this only are happiness
and power.  Here, too, his method is transcendental,
based on the perception of necessary truths beyond dem-
onstration, by the intuitive reason, as the begrmmnﬂ' and
end of knowledge, The origin and culture of morality
are thus planted in thoroughly buman and independent

1 Bikides, 1 vii 103 4 vl 10 % vill:
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_ grountls. ) No maml action in a human seme i ascribed i
 to God, since the |necessity of choice or suspense would

degrade his perfection. Neither do the sanctions of virtue
come from a future state of rewards and pumshments.
That sublime principle of the * end in itself” as the mo-
tive of endeavor swept away every obstacle to thé disin-
terestedness of moral struggle. Man is naturally designed

. for moral relations.  His function is to fulfil the law of his

~ being; and this function is conceived as his bemga final
| cause, yet not a result of conscious divine intent. To what,
~then, does character appeal? To a universal ideal con-
| science superior to the mere individual d”exzre,bemg reached
by the falfilment of ethical conditions by human experi-
‘ence, Thus substantially the good man is the measure and
rule of goodness? At the same time this nioral standard
tends to coincide with the grand principle of an 'objectively
“active intellect,” or truth, in God, — the really everlasting
life amidst the tr'm:,:cm,y of individuahties,® 'Has a freer or
nobler basis of ethics ever been devised? _
' Reason is the sanction of morals; and balance, or the
mean between extremes, determines the specific forms of
virtue, -~ to modern thought a questionable ruley as it is
apparently quantitative rather than qualitative, and so not
. sufficiently absolute for the antagonism of right and wrong,
in the view of Kant and others! Vet nothing could be
nobler than the practical ideals to which it led.

£ Not a man, but reason, should rule; since by ruling tor self, man
becomes a tyrant,” t '

& Friendship is'in Joving rather than in being loved. . . . It is in
\equality, especially between the good. ... A friend is another selti
When men are friends, they do not need ]usuce, but whan they are
‘just, they still need friendship.” ®

1 Eidkics, vi, il v v x| Mg M’mm’m, 148 See also an '\drmnl;s).e articls in
Westminster Review, Janvary, 1867, And Grant's Edkics of A ristolie, 1. ) Fessny v,

2 Bikics, ili. iv. 53 % Vi 14 18 Metapleysics, Xi Vil 5
% Grant ;. Kthics of Aristotle, i Essay v. |
B Kthics,v. vii 5 8 ' Ibid,, vili. vill. 4, 53 viliod 8

W



j 'smtably, as fau]tless as the cube e s brave who be.a.rs death
iR ’y_vounds because it is honorable o do so.” !
" & There are casés in which pardon is granted, when one does what

he unght not, owing to causes too strong for human nature. But there A

e thing«. which it is'wiong to do even on compulsion, which a RN
should undergo most drearliul sufferings and even death rather than
do*  «Suicide is cowardly, for it does not seek death because it 'is

‘honorable, but to avoid evil.” ® -
' The magnanimous man, in the gredtness of his ments i5 in l:hc

; highest phce' hul in his propel estlm'ttron of himself he is in the true

mea.n
i Men are most apt to be decelved by pleasure, LhDGSng it as the

' .good, thOugh itis not so. itk

When Aristotle qays that  del 1berate: preferenc-.: i tha.t
/1%, real 'moral chmce, “can only be desire of things
 that are within our power,'® he shows that his rule of
“halance ” (or the mean) was simply the noble sense of
liberty as the fruit of right limit, Tt is pure spontaneity.
"What is done virtuously, is done without annoy; honor-
able actions are for the sake of the honorable, and the
right act is the pleasant act.”®  Finally, to sum all, is this
noblest of moral affirmations: “We exdsz by energy, by
living and acting. He who has produced a (real) work
loves it because he loves his existence.”?  Surely Semitic
passion, at its Moslem fever heat, may well have sought
the disciplines' of an ethical “ balance ” so commanding, $0
wise, and so brave® _

! But what could be a more¢ thcomc relief from thdt_
political absolutism in which Moslem orthodoxy centred,
than Aristotle’s firm demand for entire mental freedomy,
his recognition of reason as the rightful rulér? . What so
acceptable to the early Arab instincts, of to the individ-

T gt oo 2 Ibid., il ¥ 8, 9. 3 Thid., ail vl 1.
b Ihid.,'iv.'iii.5: fwoaei i & Thic., tii 1. 2.
& Thad., v, 1. 6. 7 1bid,, ix vil.

® For sany fine illustrationa ‘of Ansm!les ethical philesophy, see .bflwl)!d Ancignt
Pk:!omﬁ&y
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! :uahty of the Imn:an genius, as thos¢ bold poli‘tm'll spccu» “

.. tations in which ‘tyranny, oligarchy, and unbridléd erude

democracy are shown to be the worst forms of govermnent i)
and the end of the State is pronounced to be the good of
the whole!! ‘With what force must it not have appealed te
 the thoughtful scholar of Bagdad or Basra, in Irak or in
Khorassan, to read in his Greek master that “authority in
. Persia, especially parental, is founded on tyranay;” that
"-,“ justice is the ‘most excellent of wvirtues, and js morc
| ‘admirable than the morning or the evening star; ” that
. nevertheless ““equity is nobler even than -justiée,".’? be-
| cause it supplements the inequality of general Jaws; above
“all, that equity is the corrector of edicts, and higher than
the written law ! Even those doctrines which appear most
contrary to modern humanity, such as the righteousness
of slavery under certain conditions, the depreciation of
'woman, and the inferiority of mechanical labor, could have
found no serious protest in the Islam of the eighth cen-
tiry, as they certainly did not either in Greece in Aristotle's
own time or during many ages of Christianity.  Their
seeming harshness will be much modified by the study of
his meaning. Thus he justified slavery only among *“those
whom Nature had fitted to be happier in that state than
out of it; ” only for ¢ those who haye just reason enough
to know that there is such a faculty as reason, without
being endued with the use of it.”'®  But even here ! the
interests of master and slave are one; and to govern ill is
evil to both the governor and the governed;' so that '*
mutual utility and friendship is proper between them.”
“ A slave should be trained by his master to such virtue as
- he is capable of, not as mere servile drudgery.’® ¢ And
if 1t is necessary that both sides should have some noble
qualities, why should one afways govern and th¥ othex

4

1 Politics, viie xity 3 voowily i 3 vildi 8 Bl vl e vl v x4 TR
8 Politics, i v & Thids, i, v E Tbid,, i) xiti,
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_'always be govemed?”l “ Therefore they are wrong Who-f

“would deprive slaves of reason, and say that they are only
to follow their orde.rb for slaves want educatwn niore’ than i

 children.” *

From all which rf: is ewdent, to say the least, that the-
Aristotelian ethics could have added nothing to the com-
 paratively light and loose burdens of slavery as it has
always existed in the Oriental world. As bealthful inspir-
ations for that age and for all ages, may be added Aris-
~ totle's opposition to Platonic communism, and honor to

the family relations; his strong tendency to sufirage for
- all citizens, and to making all men citizens who have a fair
measure of character and wisdom: and his liberal view of
- right governmental forms as variable with the gcn'us and
qualitics of States. Ao

The dreaded influences of Aristotelmnmm were summed
up in the last and greatest of his followers, the famous
Ibn Roshd (Averroés) of Cordova, whose numerous writ-
ings, circulated throughout the Oriental world, repre-
sented for centuries that sceptical, anti-supernatural, scien-
tific spirit, out of which grew the freedom of the modern
Renaissance, after the bitter war against him in Islam and
Christianity had proved vain. Against the ‘ rencgade
Ghazzali, the prime minister of Moslem orthodoxy, Avet-
roés expends his entirc strength, answering his work
against the philosophers triumphantly in detail® To the
theology of personal revelation and divine autocracy
nothing could be more destructive than the calm, syste-
matic. tone  of Averroés, and his clear conclusions, far

more decided on these subjects than the writings of his

master. . He roversed the dogma that good was good
because God willed it, as destroying the foundations of
morality,

A Politivs, i. 5. 2 Thids, i, xiii
; L8 See Rendn: Averveds, p. 16y




st phxlomphy of emana‘uon, drawn ﬁ-om Neoplatomsm, -

vergf’d towards panthelsm, especaal!y as pmv:dmg a con-
'_-_tmuous chain of being between, God and man, which '1t-'-

“was for man to span, not by asceticism, but by moral dzs—_. i
\cipling and by science. H1s psychology struck at indi-
vidual immortality, | His ' exegesis. overthrew chptun?:j:
(religion in the traditional sense. His free dealing left

 nothing inviolable by science, plnlosophy, and free beliets

| iand he affirmed that Nature is moved by prmmp}&s Hm
large and encyclopedic! thought nevertheless went further

| towards recognizing the permanent good in traditional be- iy
i ,_l_xefs than that of other writers of his school, For exmxple,
‘he allegorized in the interest of adaptation; he claimed’

|/ to respect the Koran, and to be a good Mussulman,  He
. admitted Fatalism in'a certain sense, though not in the
- full predestinarian sense; recognized the control of con-
. iduct by natural laws and their continnity from the whole
past, which he was willing to include in the Divine om-

* miséienice,  He did not even deny the possibility of revela-

"tlon, yet interpreted it as a part of the education of mind

| on lower stages, but wholly needless to. the philosophic

. mind,— and he might have added, in the ordinary sense
. impossible. | His political - theories' were Platonic, | and
 ‘amidst many fantastic ideas contained protests qgamqf

military despotism in ' all forms, and in fact against all
forms of tyranny, cspecially that' of priests.) Ahove all,
he claimed for woman equal breadth of capacity with man
in all spheres, and considered the narrow sphere to which
she had been confined as the real reason for her a.ctual
inferiority; even moral?

Arabic thought has never reached beyond the mmd of
Averroés.. He summed up one of the largest and freest’
movements of speculative and moral progress in ajl his-
tory. . Yet in the very moment of its culmmatlon them

1 See c:talauns in Renan's A oerrods, pp. tby 162,
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in the reaction whnc‘a mdmated that MuSsulman the-

| oiogy could not contain, or tolerate it and live, And the |

wart. upon pure rationalism fully organized against it in
the twelfth century, no revival has followed. Everywhete
~phe Asharite and Ghazzdlite reaction took possession of |

the powers of Islam, and their watchword was the name of

- Ghazzal’s areat work, * Destruction to the Philosophers.”
. From Bagdad to Spain raged the fires of Mussulman ine
quisition. The great physicians, scientists, and metaphy=-
| sicians, to whom the world owes a debt that can never be _
cancelled, were exiled, imprisoned, silenced, executed, aund
their writings' destroyed, by barbarians like the Almohades
in Spain and the later Abbasides in Iran.  They deserve
a closer recognition on our part, especially as the most
of them ‘were Persians, born and taught m the various
provinces of Tran. -

Averrots was but the last in that line of Muvsulman_
philosophers whose writings, inspired and directed by the
genius of Aristotle and Plato excrted a profound influ-
ence on Persian, and afterwards ont Jewish and Christian,
thought! We do not speak of such influence on the
Arab mind, becduse such speculations were never suited
to its Semitic nature; what the Arabs supplied was the
language, which, as the result of the Mussulman conquests;
became the current medium of thought in that age. ' The
Aristotelians contributed very largely to this extension of

Arabie’ to the higher uses of language, if they may nou.
even' be said to have produced it2 They were earnest

ethical preachers, men of encyclopedic science, inspired by
the intense emphasis laid by Makonitan tradition on the
Will, cither as God or man, to a profound study of its con-
ditions, and upon the basis of human fréedom, 1t is won-
derfubto note the scope of their inquiries, their aspirations
to the highest %un;wt& of speculation and the broadest

Vi Weberwes s Hist. of PRil., iv 402, 463, Renan: Awerrods, p. 1%y 2 Ihid., pot74



ﬁelds of applwatmm, their, cansclentmus expluratmn ef thc

wisdom of the past, and transmission of its best fruits to

| futyre study, and their laborious lives, distributing otiginal
and free methods of thought over the whole East. | They

were not Greek scholars, they used translations made by
Syro-Christians of the Nestorian and Monophysite sects,

. who contributed the raw materialy of Aristotle’ and Plato,
| but wholly failed to add any original use of them.  For
|| the most part, these Nestorian-Christian translators were

' in small sympathy with Greek thought, being driven to it

as a refuge when their seet was expelled from the Chyistian

i Chutch for heresy as to the Trinity, — seeking in Pagan
| wwisdom the light refused them by the Church of Christ.

They had found employment at the courts of the Abbaside

caliphs as physicians or literary scribes, fitted to gratify
| the taste and pride of the Mussulman renaissance, The
: beg;,_nnmg of translations from Greek into Oriental tongues,
‘however, began far back in the Sassanian times, in ¢arlier

outbreaks of Christian intolerance, when Justinian expelled
the Greek philosophers of Athens to find hospitality at the
Persian court.r  The schools of Nisibis, Chaleis, and Re-
saina, and the Monophysite studies, prepared the -way for
thie Greek remaissance, .

. The aceumulation of materials had therefore gom. on

-for several centuries, and had become adequate for the

inspiration of scholars like Alfardbi,” Alkindi, Avicenna
(Iba Sind), and Averrogs (Ibn Roshd); while every suc-
cessive generation revised and mulitiplied the versions?
These men were not blind worshippers of Aristotle, how-
ever profound their admiration for the great master?
They analyzed for themsclves the ideas of Revelation
and Philosophy in the peculiar forms in which Islam pre-

1 Ueberweg, i. 403+ * ' il
4 Por these Arabie philosophers, consult their lives in Franck's Jddd dry dex Soi

Philosophigues, — ' Arabes,’! p. 83,
8 See, especially, in Franck, passages from Averrods in praise oE him.




senttd thcm 1 'Ihcy so’aght to ﬁll the vmd in Arastotle s":i
| fragmentary psychology between man and God by Flatonic

emanations, conceived after a scientific method, and by the =
doctrine of the intelligence of the spheres ; and so'to com-

| plete the unity of the cosmos, not for the mind only,but for |

the religious sense, - showing in this the natural instinct = Y
of the Mussulman for simplicity and unity.# They endeav- /|

qgﬂl“('!d to explain what he had left vague, and. to reconcile
the ethical and spiritual with the philosuphical side of sei-
ence. This was especially manifest in their dwcic}pment of
the Aristotelian theovy of the two intellects, — the passive
Reason, conversant with material forms ‘and subject to

c¢hange and death through them; and the active Reasoff, ks
superior to the individual and conversant with the Immus

table, and s0 rémaining unchanged in itself. | This higher
Reason man can approptiate and come into conjunction
with by patient disciplines, — moral, spiritual, and intel~
lectual?  Thus they resisted the Islamic separation of God
and the soul, and counteracted Aristotle’s notion of a sep-
arate prime Mover, the inconsistent point in his principles
of evolution. ' We shall see how naturally this pass cd over
Jinto the pantheism of the Sufis.

‘Moreaver, they refused to accept immortality as a pos-
tulate; some of them denied its reality; preferring, as more
consistent with their psychological data, the a.bsorpnnn of
individual mind into the active Reason, which répresented
the connecting bond between God and man, and which was
likened to the light, without which seeing—the passive
reason - was impossible.  Alfarabi, who died A.D. 950,
denied this as an old wives' tale, and asserted annihila-
tion4  Averroés accepted it, as did also Avicenna® For
ethical earnestness, it would be hard to find anything more

1. Alfardbl, 2 Especlally Averrods (Franck, pe 749)s Avicenna (Franck, p.734).
* Faspecially Thn-Bidia (Franck, p. 744h B
4 Franck, po 522 ; B Ibid,.po, 750-752



ig "’pe dlc e ope, nothmg could exceed the WOrks of Alfar‘ibi‘

Lrthe: Transoxanian scholar, of whom (it has been said ttnt

 “svhat Faust desired to know, A]farﬂ,bi belleved himself to
Have already learned.”? | One thing is sure: the Arab pht— :

. losophers, whatever their individual views respecting im-

. mottality, denied without exccptlon the Chtistian doctrine
- of the resurrection,? and the curious orthodox Mahometany
;:-jconcepnon of the renewed life beyond death, as a reo.ult,
“notof actual continuance inany form, but of a new creation
' by Divine Will, restoring to lif¢ a body already reduced to
dust.*  Ghazzali's chiefl reproach of the ethics of the phi-

. 1osophers was that they looked for no reward of virtue but

"that which comics here on earth in excellence itselfl®

' What' made them most obnoxious to the orthodox
'_worshlppels of the Kalim, or ' Word® (Motekallemin, As-
harites, and othérs, scholastic philosophers of Islam), was

. their incessant intermeddiing with the prescriptive Islamic
dogma of the fore-ordaining will of God.  * The doctrine

. of the philosophers,” says Makrizi, the historian, /¢ has

“catsed the most fatal evils to religion that can be con-
eeived, not only increasing error, but adding an excessive
growth of impiety.”" They went véry far in their criticism
" of creation by Divine Will.  They raised the subtile but
“wvalid and effective 'objection, that creation at a definite
time would imply imperfect fulilment of Divine Will pre-
vious to that time, while active manifestation is always
essential to perfect being,  Maimonides, the greatest of
Jewish teachers, as well as of the earlier Motekallemin, fol-
lowed in the track of Christian theology, in an excessive
zeal to sstablish against these philosophies the fundamen-

| tal or root doctrine of a monarchical Deity, =that of crea-

[ * Franck, p 735 Dukes (Philos. d. Zehnt. Fark., p. 84) bas given an acco’ﬁm of his
famots tréatise 'on the * origin of things.” : % Dukes, p. 83
4 Renan ;A perroés, p- 157, 4 Thidy, p. x38. 8 Ibidy sy,

28 Ibid. oy ves) 1os; Franck: A raber, 7 De Spcy, quoted by Franck, p. 84



t;on gut m{' nothmg, and to make thls easmr, thzs sahool s
aclopted the expedient of afoms, as substances susceptmie N
-,pf being increased b}r a d:rect. Divine act, at need, and as
' ‘convenient units for measuring the quality of all objects. ' |
] _' Not only did the Aristotelian ferment in Islam bring out

i MAI—IOME’I‘

in this way philosophical ‘devices and theological refuges

" in immense variety, but it is hardly possible to find a phase j
.of philosophical opinion which did not come up in some

one of those peripatetic schools of the East in the course

of their development,
When the orthodoxy of Ashari and Gh‘lzzﬁh trmmphed
the freer philosophical writings passed over to the Jewish

schools, where theit thought was preserved,! and formed
. the basis of scholastic philosophy in medigeval Europe, the

-

formative force of Christian dialectics, and the initiation of
the great struggle of reason with blind belief. The Jews
were the rationalists of the Middle Ages,? especially of the
latter half of them.  Bearérs-on of the torch kindled by
Arabic and Persian Aristotelians, they bore the brunt of a
very natural Christian hostility to the anti-supernatural
tendencies of that scientific school. ' Averroés, their chief
philosophical master, was the chief of infidels, and so his
name was especially connected with the imaginary book of
the “ Three Impostors,” the bugbear of Christian ortho-
doxy, held infamous as assaulting the three great positive
religions, but which really represented the opening moves
merit of free thought in the thirteenth century in Germany, |
in which the modern idea of comparative religious science.
took its origin® It is not, however, our purpose to trace their
influence. on modern  freedom, and, through them, of the
Mussulman schools of the eleventh and twelfth centuries,

1 See their influence on Saadja, and Isak al Isradli, eacliest Tewish scientists (Dukes, p. 84).
See, for jtwish translation from the Arabic writers, Josty Gesch. d. Pud, 26 1 also for the in-
fluence of the Arab language as the medium of trade ou the Jews who visited Bagdad, Jost, i,
273, and for the stirmulos imported by the Arabs, p. 273, !

02 Renan Awvervods, p. B3 % 1bid,, ppe 288, 202, and/pi. il chap. i, xiii~xv



"‘_‘_ ' whmh were m fact the reprcsentaﬁim of the bnldest ratmn— !

i Iallsm down to the seventeenth! ' It is enough to say, that

from the thirteenth to the ﬁﬁeenth and sixteentl centuries.
| their zmpalsc within the life of Judaism alone was pro- |
| foundlly felt, and suﬁimently to transmit the scientific ﬂ:pnr).t'."
info’ the very core and fibre of ¢ivilization. | But in the

. fifteenth century set in the natural reaction inevitable for
| Hebrew monotheism; and the war of rabbinical orthodoxy
i f;.upon natural law and rationalistic science merely repeated '

. that of the Motekallemin of Islam on scientific thought,

| This result, however, was foreshadowed even in the best

Iperio’dv and freest persons of Jewish speculative history.
The first effect of the Arabic revival on Jewish thought
1 was qlmply stimulative ; the Motazelites of Bagdad in the
 eighth century awakened the Karaite sect to split away
 from the Talmudic Rabbins; but it was mainly on the
question of the supposed necessity of tradition to supple-
ment the ‘written law? In the tenth century we find
Saaclja busy in reconciling human freedora with Divine
prcdestination, against Karaites and Aristotelians.®  And
eyven in the persons of its greatest Aristotelian representa-
tives, Judaism did not and could not break from its start-
ing-point in Divine Will, and so not, in the main, from the
expression of that Will in a complete and written law.
Their conclusions were always in the interest of Scripture
and Jahveh.  They endeavored to resume the¢ whole past
of human thought, and bring its scientific results to illus-
trate, explain, and justify the doctrines of Creation, Provi-
‘dence, Revelation, Their offence to orthodoxy was that
they made Nature and science the ground of th(:sc' doe-
trines, instead of a direct and arbitrary supernatural Powes,
Thus the constructive philosophy of Avicebron?t sought
1 See Renan’s thorowgh account of this (doeriode)s e %

2 Jost, tiz 294301, 5 Yhide
% A Spanish Jew of the eleventh century ; author of the Fam Vider, & wiost influsptial

work in forming Ilm minds of the great Christian ulm‘ta.st:ca. Untid the recent researchis of



1o bine Arrstotehan psychology wx*h the dqctmncs of d
Platqmc emanation and Alexandrian mysticism into one
conceptwn of the universe as the unity of a supreme Sub-

.r_.. ]

stance and a supreme Form, of which all special substances |

/ .vand forms were but transient expressions.  But even He
| saved himself from pantheism by introducing, somewhat
mmhamcally, into his system the Jewish conception of a
supreme Will, who, as Creator and Mover, mediates e
tween the unity and the diversity, God and the world; o
a conceptlon which cannot be reconciled with emanat:on,
~yet was indispensable to his Jahvistic instinct, | Vet with
all his endeavors to reconcile the necessary moverent of
_ umversal laws Wwith a per sonal Will, this pupil of the Ara-
‘bic and Greek schools was recognized ‘under every disguise
as an enemy of the Bible and its revealed God ?
Another great disciple of Averroés, Maimonides? — the
encyclopedic master of Jewish learning and thought, and
" to the present day its'most honored secular head, — repre-
sented the like conciliatory tendencies, and his freedom
‘received similar | treatment, if not in his cla}, yet as soon
as it was understood, ' In his immortal work, the ¢ Guid¢
of the Lost,” it was his purpose to save those whom
rationalistic - negations and . mystic abstractions had, left -
floating without anchorage, by treconciling apparent con-
‘tradictions in a higher synthesis, ~ reason with faith; sei-
ence with religion, the God of the philosopher with the
God of the Hebrew believer, - This he attempted to do by
allegorical and ideal interpretations of the Bible; by natu-
ralistic views of its miracles, and spiritualization of its Jah-,
vistic Will; ¢ by combining an Alexandrian dialectic of
' the Infinite, reaching up into pure impersonality, with full

Mok, identifying him with Thn Gebirel, a well-kmoym writer of that time in vanioas departs
ments, nathing was known of hiny, save his great anthovity and his reputation as a pagan
rationalist. Franck : Diclionary, ppv 137-131s !

1 Franch : Kdwdes Quiesnd., vpe 375 376, 3 Thid., pv 380
8 Cordoya, twelfth century, & Pranck: Elydes Orientalssy v 329,
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}"accepfance of a pr'rsonal Provxdence and a self- conacxou"a--*
| éreative God.!' 'He takes up into his broad current the
.-.'mamfold streams that descended thmugh this Arabtan and
 Persian masters; and all the wealth of learning and praca'_ !
tical wisdom inherited by his century is laid by him at the
feet of Jewish monotheism.  Of cotrse the prochglous'
i .'task was in many respects a failurey ' in others, it asserted |
" a philosophical science far beyond anythmg ‘of which
S "_]emsh monarchism was capable. But there is somcthlng_
)/ sublime in the onalty' of the ill-sustained scholar to his
il :--zdea, through ' every d:scouragement and dutmctlon,-
through exile and disappointment and the wild caprices

of despotic power, which makes him a noble type of the

' heroie endurance and faith of his race. The freedom and

sense with which he develops the elements of Aristotelian
and Hebrew ethics into far clearer and more humane

principles of practical conduct than either of his earlier

masters,? is equally remarkable. He teaches that sacri
fices, especially of animals, are idolatry, and only permitted
as 4 transition to higher methods of worship. He defines
prophecy itself by natural laws, and as 4 genius for self-
sacrifice and truth® He dissipates the theclogical super-
stitions that grew from a physical theory of the future life,
and does not dogmatize upon the resurrection of the body,

ot those details that made the immortality of thr‘ soul a

reality to his people. * :
Maimonides is, in fact, the extreme point in pure science
to which the purely Hebrew conception of Jahveh and his

. ‘revealed Will has' ever been stretched.. He  turns 'the
searching probe of natural light upon the literature and

. faith) of his people, to bring order and form and recon-
- ciliation into its vast and formless mass of mmgled wisdom

%

2 Prancks Fiude: Orientates, p. 349:  ‘Renan § A::mm, p g N .
2 Franck i Edudes Orientales, pp. 135337, RRE 0 111, . 356-
4 See Geiger: Geseh. d. Fud il 3. Rt EN G




.'and superstttlon, of Scupture tradstlon and reason, In

many' respects, though ot i consistency or in pure con- | |

'\ centration npon ideas, he is a true predecessor of Spinoza,

following in large degree the same ideal guidance of unity | i

sand deity which personal monotheism alone, as 'a crude
. preliminary, rendered possible, but to which it also sought
in both cases to set limits, thus revealing its own logical |
Limperfections. . Monotheism was more or less successful
in imposing upon Maimonides these bounds; and its auto-

L eratic element waged as bitter a war upon the naturalism =

which it detected as penetrating his whole system, as was
that which afterwards drove Spinoza from the synagogue
‘with the ravings of barbarian hate, | His authority, at first
carrying all before it,! by reason of his conciliatory attitude
towards the Jewish scriptures and the substance of their
theology, soon struck against their supernaturalism and
the pride of Hebrew religious monopoly;# and the strife
divided the Jewish world;  The works of the great free~
 thinker were burned by the j'oint intolerance of Christian
monks ‘and  Jewish rabbins in France, though with the
effect of rousing a reaction by the more liberal schools,
which went neatly to similar' excesses; and when the
combatants rested, though Maimonides had not been sup-|
pressed, the great dogmas of Creation, Bible revelation, and
miracle, —all that was logically deducible from the rights
of Jahvistic Will, that indispensable centre of Judaism, —
remained in substantial possession of the field. | Only by

the progress of sccular thought has the greatness of

 Maimonides been fully recognized ; and Judaism has found
its chief glory in this its noblest mediator with scientific
freedom and natural religion®
Even the mystical Cabala, originating in the twelfth
centety in the longing of the more emotional class of

1 Jost, il 33-28.
2 See, especially, the langnage of Juda Alfachar, Geiger, iii. 47 ¢ Geiger, fil, 48




mmds to escape the cold pmcessﬂs oi’ ‘the plulmcphem,;” :
~ and to follow the imagination through ascending spheres
into the vast abyss of purc impersonal being, without will,
desire, or action,~ using for that purpose all Biblical,
Talmudic, and rationalistic writings, — never threw off ‘the,
main doctrines that flow from the personality of the He-
brew God, but invested it with the mystery of numbers
and names, permutations of letters, and divisions of being
' 80 that indirectly and in successive impulses it produces

. every effect possibly falling within the sphere of perfect
Will, through not one intelligence, but ten Seplirdth, un-

. 4il in its later form we And ‘it in the bands of Pico della

Mirandola in the sixteenth century, claimed as a great
o organon of Christian faith, and proving the Trinity, the
“Incarnation, the divinity of Christ, the Atonement, and the
whole creed of the orthodox fathers.! _
- From the later forms of Graco-Semitic philosophy, we
turn back to an carlier phenomenon of equal interest in
illustrating the warfare of theological monarchism against
scientific freedom. After the sharp Motazelite controver-
‘sies on predestination, the eternity of the Koran, and the
Divine attributes, came a more constructive protest, eclec-
tic, interpretative, devotional, humane. In the tenth cen-
Ctury the ‘“‘Brothers of Purity,” a mystico-scientific and
eclectic school, arose at that old intelléctual centre, Basra
on the Euphrates, the gymnasium of Greek dnd Buddhist
and Hindu, where the Motazelites had originated, in the
school of Hasan, at the close of the first century of the
Hegira, twvo hundred years before, It was the fruit of an
intermixture of Aristotelian with free Mussulman and pet-
haps Christian speculation, on the Perso-Aryan basis of
independent science. It was two centurics earlier than
Averroés, and probably owed less to the disciples ofs Aris-
totle than it lent them. The Moslem regards it as wholly
. o 3 Sep Guwbutg i The ﬁ‘%{u&, Purag] :
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b '-'-',"J'éx‘t-ra-li'éléﬁi JAs Sprc‘nger well scrggesr:s, s, hmd]}r proper

to call it Arabian,~— the leading writers to whom it appeals |

 being almost all of them of Persian ‘extraction, though' of
' Mussulman training ; ‘and its' nature being so purely scien- |

- tific as to lift it out of the sphere of the Arabian mind,
The names of its members, with very few exceptions, have
| perished; as if history was in sympathy with their abso~
lutely disinterested spirit, the true spivit of science. It was

~one of the noblest efforts in Universal Religion or Free ‘

 Science ever made in human history. Its practical ear-
nestness and devotion issued in the production of an
encyclopadia in fifty-one chapters, ‘‘Ikhwén al-Cafa,” an |
earlier Baconian “ De Augmentis Scientiarum,” covering
all the science known to the time and indicating its needs,
under direction of Neoplatonic theology and Aristotelian
‘eosmology.  The whole past struggle of orthodoxy with
free inquiry was its preparatory school.  Its method is the
most thorouzhly scicntific known to the time, wholly in-
d‘epe-ndefxt of the Koran, and often contradictory of it
teaching indeed into regions where only mystical abstrac
tions and theosophic subtleties were attainable, @ Concilias
tory and ! catholic to the last degree, these writers never
shrank from maintaining the rights of reason in every pos:

sible branch of human inquiry. In none did they fall back

upon a point of departure in the dogmas of Islam, ' In
their own language they were “opposed to no form of
science, avoided no book, cherished no partisan prejudice
towards any doctrinal system; but embraced in one
 scheme all without exception, visible and invisible, unit-
ing the whole body of sciences”? There is preserved;
in the Talmud, one of their sentences: “Whoever with-

A Zevtsohke. d. Dentich, Morgenl. Gesellvchy 1%, 333, 334,

2 Bee :i‘lngel (Zedtsehr, d. Dewtsch, Morgent. Gasellscke,, xitl 2], who has hllly ana-’
Iyzed this little known but most significant encyclopadia.; wh:la a full exposition of its
philocophy has been given by Dieterici (Zeitschr. de Dewisch, Morgend, Gesellsch
X0 577
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They combmed the Platomc and Amtoteltan mt.thods'
of tracing all things up to Deity, and evolving all things
from Deity, ~-- the deductive and inductive, mystical and
scientific.?  Minutely analyrmg every ‘law, process, and
_form, upder four 'main divisions, -+ mathematlco-ph:}o»

. sophical, physical, spiritual, dwme,——-they led back the

| eosmos to primal unity (70 &), whence. emanatlons e~
. scend, according to curious numerical laws, in graded

harmony, after the Pythagorean eﬁcampit:, but on an origi
‘nal plan.  In this evolution the classes of substances in-
crease in numerical complexity of elements up to  the
nufaber #ine. In a psychological point of view, from the
absolute Being, the primal ground of things, flows Reason;
| from Reason, the all-penetrating and all-moving Soul of
‘things; from this, the abstract material of forms, not; as
with the Gnostics or Platonists, matter as negation and evily :
biit as the lowest emanation, -~ so far a pretty consistent
Pantheism, fertile in subsequent special schools of | this
sature. Their ingenious and fantastic system of cosmol-
- ogy 4as at least so far reasonable as to rest on the perfec-
tion of the orbed or rounded form. Their idea of an inner
substance for mind and matter saved their science from
beconiing, as modern science is becoming, a mere watch-
ing and scoring of flowing phenomenal details.®  The
emotional Arab found this speculative penetration and ex-
altation apart from the purpose of life, and, however stim-
ulating, thoroughly tiresome and unproductive.  ‘ They
weave s thin robe)’ he said; “hover over but do not
grasp things, reach out after the impossible.” *  Such were

Y Dukes s Philos. d. Zelnt, Falrf, pixa. :
4 Ughgmcg‘l arz.  Dvieterins (Zeitschy. d. Dl sel, Mmgv:f Gmr!lfrb., ‘ix.u' lzn)

3 Dieterict gives 4 passage from The Theology of Awistoile to the same effect [ Zeitschr
& Daiitsch. Morgend, Gesellsel., xxxi, x2)e [
1 F!ugel (zesm‘l'lr d. Destsch. ng‘m!. (‘r.re%rc&., Kiils 36)



'the ConCepttons of | that desert people who, in spnte of
. themselves, were niade to prepare the highways of science,
and to impart to spheres of thought' which'they could not. |
" understand that ardor and courage which they had brought
to bear on conquest and on faith,  They did here great ins
| justice to the Brothers, who differed from the other syste-
‘matizers of their time in making scientific knowledge, with
et view to practical helpfulness, the foundation of their worl,

‘not mere theosophy or contemplation; and they began with
what is nearest, not with the remote and unknown,

\ The anthropology of the Brothers was based on the
Socyatic principle of self-study;? and then the human
world was seen as an inseparable part of ‘the infinite sys-
tem 6f Nature, “ It would be a' shame to pretend knowl-
edge of the true being of things, but to know nothing of
our own.” |Man was a microcosm ;o a fact which they sym=
bolized by a tree, with its boughs, trunk, and roots; by a
race, with its tribes, families, and houses; by a law, with
its ‘larticles, clauses, forms of obedience and faith; by the
workshop, with its tools and processes; by a castle, with
its chambers, halls, and furniture; by a city, with its mani-
fold life; by a king, with his complicated state? = Of evil
they perhaps wisely forbore to attempt a philosophic so-
lution ; . deriving it neither from matter nor from mind,
but recognizing its actual partition of animals, souls, and
spirits with good; while the body is discerned to be for
some a prison, for others a pathway of light, Yet in this

world of finiteness; of birth and death, every soul is under b

severe limits; which, however, do not forbid it to find its
. way to bliss, especially as aided by prophetic. men and by
messages from higher spheres.  The future has its heaven
and hell, and its judgment-day, after seven millennial
periods, when the All-Soul shall weigh all conduct in real

1 Thirty-second Treatise.
£ Dieterict (Zoitecke o, Denfsch Mw:g'm!‘ Gegellich., xv. 637),




" and impartial scales? In a.ll thas partzally traditton& bee--_.
lief the main and distinctive point is, that it is conceived
_as under strict laws of order and development, the thiory
of which is of the most inclusive character. In their
personal and literary sources of knowledge they include,

i il philosophers, —especially Greek,~~ prophets, and religious
| teachers,® writers on natural science, and sacred books.

Ibn Rafia, their chief writer, when asked to what school he

. belonged, replied, “ To none.’8 The breadth and geniality,

of their interest in the rel.ition of the brute to the human

i world is shown in the beautiful romance of “The Strife |

‘of Men and Beasts” as to superior uses, before a Judgc.-
This constituted the fifty-first treatise. -
But no source is equal to that of the soul itself, when it
barmony with that which it sceks.  ‘“If one knows not
what is godlike, he cannot know God.”* ¢ The soul with-
drawn from sense, and calm, rises into the highest sphere
‘and finds its rich reward.”® Seatences like these show
mystic, perhaps Buddhistic, velations.  Others seem taken
from the golden verses of Pythagoras.  Some of a mystic
tendency are ascribed to Aristotle and quoted as his “The~
ology,” — probably a spurious work, yet familiar to Jewish
and Perstan students; ¥ said to have been translated for Al-
kindi out of Greek by a Christian, one hundred years be-
fore the * Brothers of Purity;” the Brothers themselves
cherished a profound veneration for Aristotle as penetrat-
ing 'in bodiless form the whole invisible world:  In' Mai-
monides in the twelfth century we find the same principles;
50 that, as Dieterici says, we stand, as it were, at the first
morning glow on a great comb of oceanic waves.” ' A pro-

A Dieterici (Zedtschr. d. Desdscl. Morgent. (Jasellsch.y Xy, 614.)

# According to Sprenger, with especial cordinlity towards Jesus, | Zedteehs, a Dm!mﬁ
Morgent. Sevellich., X%, 332,

d Wlogel (Zeitschr. . Dantsch. Morgond] Gesellsch., xiii. 20)

% Dukes, p. 14 This is taken from Aristotle, " Thidy p. xs: % Ibid, p xp

¥ Zedeschrs d\ Dewtschi Morgent. Gasellsch., xxxi, 133.



MAHOMET

-found conceptmn of the umty and ha.rmnny of the un«marsh‘ ;
' thos ruris. through the thought of the ages in a drﬂplte"--
series) Out of, this came the impulse to Scholasticism; in

it is the battle of Nominalism and Realism fought B

' before it came up in the Christian world;* in it is the

. opening of modern science, —all mediated by the Agga

‘bian schools. i
i That wlnch gwes the Brothera the rnost mtt.rest for us.

| however, is the supreme place which they accorded to

the ethical element,  Men have diverse powers and limita-
tions, both in their faculties for reaching truth and in their
Coutward means of cultivating what they have; but there
was no difference as to the claim of brotherhood among
them: one heart and one aim was the motto of the whole
movement, while envy and ill-will were absolutely re-
nounced.. Moral gifts were esteemed higher than/ intel-
lectual; and religious insight and trust, strength of  soul
through the disciplines of sacrifice and mastery of the
senses, were highest of all. | Faith without works, knowing
. without doing, were vain,  In short, their earnest recog-
nition, amidst the war of sects and c¢reeds, of the demands
of thoughtful, intelligent, and right-minded persons for
personal sympathy, and their desire to put foundations
for clear, free thinking, for trustful, helpful living, under
the feet of mankind, is a crown of universal'religion, i)
which only waits to be seen by our age, to receive its
“highest homage..

Of course in such a semi-barbarous epoch, pol;t:cal and-' e

so_c_lal and in an Oriental monarchy, their movement was

more or less esoteric and secret, though by no means

wholly so.  Probably more for the purpose of strengthen-
ing the bonds of friendship and securing practical fur-
thera'ice than from anything exclusive in their spirit, they
pursued the method of propagating the socicty by branches

1 Dicterici (Zeitschr, d Dentsch, Movgerd. Gesllsch., xxxi.py 126),




every cnty of the émp:re Wthh could shpply a nuch,ua- -

Lilee thoughtful persons, wherein scientific and somal prob-

- lems were discussed, and literary work done! At Bagdad
cqpecmlly they were much talked of.  Their pledge, as
| given by Al Mukadassi, was to complete and pefect friends

{ siup in the cause of truth; to make the end of their in-

quities consist in the punﬁcatlon of their thoughts and

i lives through philosophy and mutual help.

- But with all its tendencies to mystical and even ‘panthe-

| stic science, this great school of Graeco-Aryan phﬂosophy

remains within the charmed circle of Semitic monotheistic
Will. At the root of all the emanations is a pt.rqonal
Cr cator, whose volition is the ground of the mystic num-
. bers and of the immanent soul? In this they are distin-
. guished from the later Sufis, The all-conscious Will ereates
~all; though unlike all? out of his positive purpose.  To
meet this demand of absolutist Will, they modified the
pantheistic tendencies which we have described, = But
their pursuit of pure science, with ardent faith in univer-
sal law in place of arhitrary will, was sufficient, Their
' encyclopasdia was burned at Bagdad in the twelfth centary
by order of the caliph Mostanjid* The reaction prepared
by Ghazzall and Ashari led to the pexsc.cutlon of phnos-
ophy in all parts of Islam,

Vet this orthodox revival itself could not escape the
powerful infldence of the Aryan science, whose full light
it could not bear. It shows a stamp of mystical and even
pantheistic freedom, which does not belong to Koranic
‘theism, and was mecessitated by the goads of science.
The * Akhlak-i-Jalaly,” a “compend of the practical phi-
losophy of the Mahometan people,” 5 representing the tra-

1 Flugel,p as .

2 Dieterici (Zeitsch, d. Dertsch. Morgowl. Gisellsch,, xv. 835, tg4). L

3 1bid, xv. 6os,

4 See Mohl: Fingi-seft Ans & Etudes Or:;-m'., 1y 338, i )
# 'Published originally at time of taking Coostantinople.  Translated by W. I, Thompson,

Esq.; Oriental Fund Series.
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ditional opirlibnsl of the 6r‘thodox schools of 'Isl;im;"sﬁc;ﬁs o

‘everywhere the deepest traces of the influence in question;
and not the ledst by claiming that the very philosophy

_which had caused the free-thinking Graco-Persian schools
to 'be cast out as heretics  was derived | from bemmc
sources. -

“The gard’ner’s beanty is not of himself;
His hue the rose’s, and his form the palm's."”

On this account, it pretends that the later Moslem philo-
" sophers had withdrawn all respect from the dogmas and
books of the pagans? It rises to an exalted praise of con-
templation in a truly Platonic spirit, -— the worship of pet-
fect truth, beauty, and eternal mystery | This spirit is not
only put into the mouth of Avristotle himself, without the
slightest reason, but made the ground of a parallel be tween
the Greek free-thinkers and the teachings of the Koran,
and even the Sunna?  “The greatest fathers of mysticism
and’ investigation”’ are alike adduced to prove that the
supreme intelligence, “ called the Mahometan spirit,” com-
prehends in itself all that is; ‘" as the seed eontains the
' branches, leaves, and fruit”* Even Ghazzalt's stringent
orthodoxy was far from the bald will-worship of the Koran,
and, bitter as he was towards the free-thinkers, was itself so |
heretical to the Spanish schools that his great work against
plulosophywxs burned with those of his opponents. | Both
of the great representatives of triumphant orthodoxy are
found to have given up the old idea of the eternity of the
letters and sounds of Scripture, repiacmg that idea by a
symbolizing and idealizing process, in order to reach the |
inmost idea of the Koran, as its eternal part, thus practi-
cally giving up the historical field.” By means of such
partizl accommodations to the free thought of the Pex—

L A fhliReiSalbly, B 139 £ Thid, p. 335 ! Ibid, pr 387,
4 1hid., p. 359 b See Kremer i Feyrsch. Lidean, P 2400
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| sian mind, the orthodox schools won sufficient hold on
 the popular instincts of Islam to ‘second the acquisition
of political and 'military force in. stupport of their war on
free scientific thought.  Their theology was the precise
spiritual analogue of the political absolutism of the Abba-
| side caliphate, from which it proved at 'last'insepaq:ablﬁ
Tt is true that for the most part the earlier Abbasides were,
indifferent in religion, and, being the product of the Per-
sian Shiite against the old Arab party, disposed to favor
the philosophic schools. Al MamQn (A.D.813 to 833) was '

4 decided free-thinker, most friendly to Greek phiiosophy,

" and opposed to orthodox views of the Koran. Under the
‘eye of Al Rashid, sects of free-thinkers spread through
Islam.  Nevertheless, none of these princes was an intel-
ligent promoter of broad and scientific thought.  They
were withont  exception  pirone to persecution in some
form; yet Al Mam@n said, “If it were known how I
delight in pardoning, all who have offended me would
‘¢ome and confess their crimes.”! The glory that shone
around the brows of the legendary caliph, Harn Al Ra-
shid, has sadly faded; and he stands the convicted type of
a cruel, unprincipled tyrant. History has nothing to show
more atrocious than his massacre of the oreat official fam-
ily of the Barmecides, to whose virtues his reign is really
indebted for all that has made it immortal? Ibn Khaldin,
in his ““Prolegomena,” defended Al Rashid, saying that the
Barmecides were taking all his power from him. During
the reigns of these monarchs the four great orthodox sects
were founded and flourishing. Patronage of free thought
was really due to their viziers, men for the most patt of
Persian  birth and of remarkable ability® In truth, so

i Dozy 1 L' Histaire de £ Lslamisime, chap, vili. See also Al Monsater’s plea fide imercy
to the fallen, ; / (i

% Ges Pahier's Life of Flaroun Al Raschid (1880)5 and Wiel: Geseh &, Chalifen, il 1393
Brauon, p, aié. . :

8 Doy L Hislotye, ate,



by the: commingling of Persian. freedom with Islamic zeal
and passion, that from the eighth to the tenth century |

MAHGME i

it

prd.d1g:0us was the impuise gwen to inteliectual actmty- )

W e ":,peaacle' it presented in the East was perhaps un-

egampled in history. Orthodoxy was stung into prodi-,
‘gious efforts’ for collecting’ the Mussulman traditions and

disseminating the ‘true faith among the multitudes, with

the aid of colleges, Ulemas, and public sessions. Ibn
Abdallah Mohammed, surnamed from his birthplace Bok« |

 harl, ~~who spent: as much labor in collecting the tra-|

ditions of the Mahometan faith as Firdasi spent in gath-
ering the legends of the old Iranian, till they amounted
o 600,000, restoring from his memory 'the text of all
compilers, and carefully separating the chaff from the
wheat till he had reduced them to' 7,275, which he set
forth as the genuine body of the oldest truth, the fruit of
thirty-two years of toil and of travel over the whole domain
of Islam, - found a host of eager hearers wherever he ap-
peared.  He 'had lectured at Bagdad and Basra when a

. beardless youth to 20,000 scholars, and at a period < when

| he was, in that age 'of polemics he did not ‘escape the

in Christian Europe most people could not write their own:

‘names.” 1 Everywhere schools and colleges for instruction

in the faith were established; poor students were sup-
potted, libraries endowed and filled with books.  His work
on Mahométanism was encyclopedic; covered every pos-
sible division of faith, conduct, civil and ecclesiastical law,
religious rites, and secular occupations, = the origins, the
exegetics, the dogmatics of Islam. Devoutly orthodox as

charge of heresy, and was driven at last out of Bokhara,

* his native city, to die at Samarkand in ‘the year 256 of

the Hegird® It must have been fearfully fascinating for
the pebple to hear from his stores of tradition how the

1 Eremer: Herrrch, Tdeew, p. 4330 |
* HammerPuiigstall has an abstract of his works,




| ISLAM.
 believers, passing into the prison of final judgment to learn
‘their need of an intercessor, try all the prophets in vain il
they come to Mahomet, who alonc has power with the
‘Almighty to save his elect, while the rest must burn for-
ever, _ e _ 10 A
Again, there was comfort in being told, on the same Al

. thority, that God would save all who had faith equal to a

dinar’s weight, or even to a grain of dust; and of his draw-
‘ing out of hell those whose skins had been scorched, to
' cool them in the streéams of Paradise, so that they bloom
' like sweet wild plants, and without, merit of their own are
‘called the ransomed of the All-Merciful! So similar in
all ages and faiths is the capricious theology of a divine
' monarchical Will. Bokhéri was as much of an enthusi-
ast for orthodox culture and for a faith whose idea wds
mighty within him from the whole impulse of bis age to
religious study, as FirdGst's faith in himsell was mighty
from the pure Iranian genius of a much more human and
herole Will, = These two contemporaries of eastern Iran
represent admirably the contending elements of that grand
" ferment of the free human and the monarchic divine which
covered Iran with wonderful intellectual productivity in
all classes of the people in that age. A class of lawyers
and exegetists then arose whose subtile hair-splitting and
castistry resemble the doings of Hebrew Talmudists and
Christian Scholastics, and run down into the writing of vol-
umes on the Prophet's slipperd | True, too, i3 it that the
Mongol Turkish literature of Transoxania, of Samarkand,
Bokhara, and Mery, was almost exclusively of a theologi-
cal and scholastic character, while the free south-Persian
mind expanded in more secular and scientific fields. The
command of the traditional theology over the ignorant
multitude, and its nalaral affinity with the political system

1 Krehl (Zeitsehs: d, Deutsed, Morgenls Gﬂaﬂ-ﬂ;&., v, =52l
2 Kremer, pi 179,



| MAHOMET. |

..-of""'I'sI'-am, gave 'im'rﬁense _a&ivantag?e-to the @:jrthodo-x_sc-hol__- ! :_ il
Cars and their supporters, the Ulemas. The consequent

sway and swing of blind faith and preseriptive creed pro-
diced their usual effect; —a mixture of hypocrisy and
devotion.  The writings of the best teachers abound in
denunciations of the Pharisaical pretences of humility, and
of the ostentatiotis patronage of religion, which corrupted
the church of the Prophet, = the falling away of the rulers.
U from’ that democracy and that self-surrender which ren-
dered the earlier caliphs indistingnishable from the mean-
est of their subjects.r | Still, it remains true that the history.
of the great controversies of which Iran was the theatre
down to the twelfth century, prove a productivity and an
ardor in the Mussulman mind as wonderful as those in the
‘mind of any other race which has heen swayed by a posi-
tive religion in the history of mankind. Islam has made
good its faith in its own Prophet's maxim, * The ink of
the wise is more precious than the blood of the martyrs,”
It has echoed through centuries his cry for the Koran,
“ Blessed be God, who hath taught mankind the uvse of
the pen!” It has followed his example in placing men
of science second only to prophets.  Narrow as its reli-
gious creed was, especially during the Mongol period,
it could not shut out the Greek scientist or the Persian
frec-thinker from southern Iran. No religion has ever
shown such a multitude of sects; it even serves to make
up for the baldness of its own monotheisin by an instine-
tive yearning to incltide within its unity the thoughts of all
thinkers and the faiths of all believers. It has the same
drift in later times. Akbar Shah, Ismail, and Nadir Shah,
all sought to found a universal religion by mingling Chris-
tiat_li'ty, Judaism, Islam, and Buddhism. Driven up into the
speculative height of theological discussion, three quarters
of its immense literature of from twenty to thirty thousand

1 Kremery pe 434437, especially Ghuzzills



works? were of 'séhﬁilésﬁc import; and its contrlbuttona

' tomatural philosophy have; in_;coénpaﬁ'édh'-'iﬁ'ilth,I.i}\:fhé_t_-ﬁas,}

+ followed since the revival of science and letters in modern |
times, a meagre interest. Vet for the positive seiences |
these Mussulman debaters were far more effective fores

~ ruaners than their Christian contemporaries; ? far veadier |

‘also, and earlicr to agcept the stimulus of Greek studics
of Nature.  How it happened that after the twelfth cen~

/. tury this ardor for mixed speculation céaﬁéc’l, and Islam's

intellectual work seemed to be done, is a question that is
' niot more naturally asked than it'is casily answered:
4 Sprenicer (Zeitschws d. Dentsch, Morgend. Gesellichy A S SR R
2 The greatest Arabian  philosophars wrote encyclopedic workey — Masdi, Bokhird,

Ghazzali; Mastdi, 2 j_:r'ea't and philvsophic writer on jttﬁspﬁd&éﬁm'iu'ﬂn\ ninth cens
turys Yaeht, prince of geographers, welfth | dontury (Zesisehrs do Dentsehy Moy gends
Gasellsch., xviily 39703 Shatastind, historian of the sects, thirteenth century i 1bn' Khaldan, -
ioui-tehﬁth Gantury; most libéral and truly scientific of all the wiiters of hig race, a true hiss
torical thinker, who has been called by Mohl the Montesquien of Islam (Mohly i €a0);
1bn Batdta, fourteenth century, travellar, envoy in Exrope, Asia, Africa, for twenty-five yeard
Al Malkkird, author of an excellent History of the Moorish dyhnasties of Spain, seventeeith cens;

tury. ' These are but a fow of the most impartant names,  The first academy of science in the
Middle Ages was that of the Saracens at Toledo, in Spain (see Hammer-Puigstall © Lo ratur-
eesihlziite, 1 i), The fre¢ university at Cairo, the House of Wisidom, in the éleventh tone
*ury) anticipated Mdcon's idealiwith a fact, “The “ Prothers of Parity” established the mast,
remarkible institation for the cultivation of selenss previous to modern times.  Ses; fox full
arcount of ‘Mussilman Titeratire and progress in outling, HammerPargatally §, 1%5, Nevee' o
ware there move diligent colleciors of books than the Mahometan seholies and sultans, (See
summary i’ Hammer-Purgsiall, 1, Bexi, and 1sxii.)| The libeary of Al Wikidi, ninth’ century,
réduired one hundred and twonty camely, with six hundred chests, tocamy it from Bagdad to
! bevand the Tiods (Purgetall, i lxvi).  Porgsall’s immense plan for the history of. Mahometan
Seience is litds known to scholars. 16 was to he preceded by tiwelve quarto volumes of the
literature of the Avabs, biographical and selective, with franstations into Geran blardk verse.
Unfisrtunately it was not begun till his seventy-sixth year. Tliis great series was printed for
seven yeats at the rate of one volume a year, ending only with his death (Mohl Virigt-ie bt
Aws, ete). He enumerates fiva: thonsand two handred and' eighteen writers down to the,
eleventh century (Ibid., r30), before western Europe  had accomplished anything approxi-
mately equivalent to their work. | The Saracens taught the pendelum as a medsure of timea,
and & crude form of the telegraphialso s intradnced the manufastare of siik and of cotton intd
‘Spain, camels and carrier-pigeons into Sicily, the act of enamelling steel, mtional police; tax-
ation and public libraries, paper and gunpowder; and éverysihers Jaid | the foutidation: of
popular education in schopls, academies, and colleges (Crichion : Arapia, xiii) . They taught
agriculture as a Koranic duty. ' i !

o of the marvels of literaturs ivepired by dniversality of svmpathy were the Ayin Alhery,

or Tnstitutes of Akbar, and the Dabistdn, written half 4 century afterwards by MihsinFiui

to follow up its noble conception, and whose wide demonstration of the religions of the world
stands under the immorial maxims, & The leaves of God's book are the religious persuasions,”” |
and **The timie of a propket is a universal time, and hath neither before wor after, as the Lord
bad neither o nor eye’! (chap. xii.). . e SR Bt
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,'theurrht, in the \twellth century,. which ‘we have already !
seen to have been involved in the cardinal principle of

" Mussulman theology, — the ‘ultimate sovereignty of pure

Will.  To that sovereignty morality, reason, law, inquiry,
were all subordinate; ‘and it finally subjugated them all,
‘and there has been no revival.  Islam has had no priestly
hicrarchy to silence thought, so that there has always been
a comparative license in teaching, which the natural scep- :
 ficism of the Ardb, the subtile intellect of the Persian, and
| the practical seculavism of the Greek have kept alive, fill
they leavened with doubt or indifference, or stimulated to
incessant self-assertion; the numerous commingled races
of Iran. Doubtless this disintegrating work would have
gone on towards a successful demand for unity on the '
large ground of positive studies, but for the constant re-
pressive force of a supernaturalistic theology of W ill,
especially with the Mongol races when they swept over
Iran, - which diverted the thinker into the line of dog-
matic subtleties, just as the same thing had been done
by Christlamty, centuries before, from similar causes, and
by Judaism' in Rabbinical days. :

The ‘second reason was the despotic politics of Islam,
which were moulded on the theology of Islam, and ia-
~ gsensibly became its practical servant or instrument. Kera: '
mat All, in a letter to Sprenger, wrote: “The scholars of
Tslam have followed the rod of despots, and spent all their
time in developing new subtleties,” ! Thinkers who must
exhaust themselves on abstractions, and cannot put their
thought into institutions on the solid' earth, cannot accom-
plish progress, The confusion of the theological with the
'pollttcal law was the great obstac}e to reform, a nd continues

i See the formularies of caliphs prescribing the absolute submission of them to t'he{r
officials, and giving the anthority of a Cliristian Neatunan bishop. Kramm‘ (Leitsehr, d.
J’Jm..rc& Morpenl. Gesellschi, sx«ii, 18)
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" The ﬁrst veason was the trmmph of o-'thodmty over free R



i be 50} the ptxwer mf the Uh:mds to res:st it 1135 .,aLwayS'

A supported itself on the authority of the State, and’ wrought '

‘by influencing and governing it.  In [ran, dtspotlc Ma-
hometan opposition to this embodiment of thought in.
| action, this nerve-encrgy that flashes from | brain to hand,
was so contrary to the whole stress of intellectual organiza-
‘tion, that it demoralized the whole national mind, and for
" a time, at least, reduced its fires to smouldering ashes.
| To understand the relations of Mussulman royalty to
i rehgious and intellectual frecdom, we must note the influ-
ence of the conquest of Persia on the Arab mind, When
the invaders took the capital city of Khosrt, they did not
know the value of the booty. Some offered to e.wc,ch..‘mge
gold for silver, and others mistook camphor. for sulphur.
They came like swarms of half-starved locusts to devour '
‘the land. They were banditti of the desert, with no culture
but the inspiration of the clan, and the thirst for individual
glory and reward. ' Their conquests weve of the nature of '
an emigration of clans,  The only idea of government in
these tribes was the leadership of age and valor, as repre-
sented in the sheikh, with a natural mixture of hereditary
respect. | On the death of Mahomet they broke into ro-
bellion Islam really ‘came on the world like a fierce
descent of desert clans on their foes. Khaled was a thun-
derbolt of destruction upon it; yet he it was that made
Islam conqueror, and saved it from disintegrating. Ma-
homet's ideal of govermment was just to send his, gov-
ernors through Arabia to establish Islam, ‘and then to
collect tributes from the poor, in camels and sheep, also
as plunder to meet the expenses of his ecampaign?
Wrought to fanatical passion by the feeling that the eye
cof Allah was on every one of his chosen warriors, and
that ‘ Paradise was under the shadow of swords)’ they
were ill suited to' reconstruct and administer the affairs of

3 Ockley ' History of the Saracens, p. 215, _ 2 Kremen p. 351
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il gmnd ancI ancient empzre, for hundreds of. years th e;-i'?"

‘centre ‘of Eastern religions and the ficld of innumerable

sects, where two forces were at least greater than the
traditional absolutism of rulers, — namely, the pride of
local ‘freedom and the license of individual thought.!

Nc).ther intellectually nor palrtmally was Islam canable of

: gaining the tespect gf un empm whick, dromestic disunity
alone? had forexd to submit to Bedouin hordes perma-
nently settlimg on lands mastered by nomadic raids. Vet
‘such yvas the need of unity,— so hopeless were the divisions |
of ‘endik free-thinkers and Avestan scripturalists, of Mani-
| cheans and Mazdakites, of Christigns, Magi, and Jews; 8o
bottomless the gulf of sceptical, abstract, and unchartered
‘speculations which had opened under the feet of thinkers; |
so balked had been the longings of really free spirits to
found schools of universal religion on an ethical and spirit-
ual basis, ~~ that all Tran was disposed to welcome the new
dispensation, whose first decrees invited free thought and
promised a form of impartial unity, in a spirit that, so far
at least as the believers themselves were concerned, had
many elements of democratic equality® The earliest caliphs
were men of great power, and on the whole of extraordi-
_ nary integrity, as well as détermined will. The firm hand
of Abd Bekr repressed revolt; the supreme wisdom and
valor of Omar, the constructive spirit of Othmin, ennobled

‘mere barbarian conquest into empire; the terrible sword

of Khled at the siege of Damascus had its antidote on the |
spot, in the merciful heart of Abf Obeydah. Like the '
- Prophet, the first caliphs went in humblest attire like reli-

gious devotees, and lived likee the poorest of their subjects.
JAbf Bekr took his part of the public revenue with the
‘rest; had no civil list; had one slave; chose Omar for his

1 For political influence of Heretical sects, nee Kremer, ppy 36271
3.1t had no system of adnalnistration of it own, | Kremern.
# See Dozy, pp. 191195,




'vxrmm,took pams 0 quesmcm the best gen respecfmg-h;m,.'.
_and then proposed himfor confirmation to the people; and

‘died praying for his bu‘bjec.ts These men were of the
| serious, sad type of Arabic sheikh, earnest fanatics, single-

‘hearted, passionate for personal rule and religious swas.

| vaar was. as we have sais) ¢he Paul of Islam | but for him,

it would have perdated, | He was ‘gweater than Mahomet.
He founded the unity of the Moslem Ciurch, made Ara

bic the Gfficial language of the empire, ‘while: Othmﬁn gave |
| umity to the Scriptural canon by destroying all copies of

the Koran bat that traced to the Prophet's wife? Al
! wao, partly from political causes, had firgt the good-
will and then the adoration of the Persians,-— though
accused of crimes unproven, possessed: many noble traits.

| 'He 'made the ecaliphate itself, from which he had becn
wrongfully excluded, an object of homage by his magna-
nimity, forbearance, and humanity, in the emergencies that
‘grew out of his misfortunes,? and finally, by his martyrdom,
' raised Hts despotic claims to a divine rights Even in the
beginning the Arab leaders were possessed with a full
_sense of their claim to be a nation chosen to rule by right
| of . Divine appointment.  While their system was almost
communistic, at least socialistic, dividing revenue per head
among the soldiers, and opening paths to position to the
worthiest without distinction ‘of wealth, of course political
life reflected this supernatural authority that they claimed.
They formed military camps in Irak, lived on the con-
‘quiered people, and were kept separate from the conquemd
by Othman’s prohibition of a Moslem from owning land in
the country which ‘they came to rulet The atistocratic
and democratic Arab was in fact transported into the con-
qucrcd States as a high privileged caste, under whit pur-

l\

1 Sprenger, i. gog-4te. a ‘?amml—'urgstall' Preface; p. xxxif-

3 Sew Cricliton, Ockley, éte.
# For Othmin’s regulations, see Bremer 8 Herpsch, Tdeen P 41 !’.:Iam. PP 5#5-—333
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_ ported tu be a theoc ratlc government with a4 successor to
| the Prophct as the npre:aenta.twc of Divine Will, In such ;
a despotism the! doctrine of supernatural revelation by a
. personal Will must inevitably end. - This submission, how-
evir thnroughly consistent with the Koran, as well as ‘with
the character of these Semitic tribes, — who were ag ex-
clusive and aristocratic as they were contemptuous towards '
all human laws, -—was nevertheless in full logical accord
“with the worship of absolute Will and the religious ideal
of personal unity. These caliphs were the natura.l succes-
. sors of the old Assyrian kings. - Of course nothing could
be ‘more obnoxious to the Persian tribes and ) their Taranic -
intermixtare ‘than to be so governed in eastern Iran by
stccessive gods' set over them. It was more oppressive
than Rome, since there was no protection against extors
tion by a horde of invading fanatics.  From one end of
Iran to the other, and especially in the castern States, the
spirit of revolt was constantly alive. At no moment had
the caliphate a recognized sway over the whole country,
The opposition of Persian and Arab gives its coloring to
the whole history of the two great dynasties, and determines
their destinics. By keeping down with a strong hand the
numerous elements of discord in Arabia, by clearing that
country of all manner of unbelievers, who took refuge in
the larger liberty of Iran, and by the large overflow of en-
thusiastic soldiers from the vast depths of the or:'r:nal hive,
“the earliest caliphs, especially Omar, sought, wth partial
sticcess; to maintain the strength and purity of the ruling

caste in Asia.  The demoralized condition of the Sagsanian

and Byzantine empires did much to advance this purpose.
But the civil wars descending from old Arabian fedds of
Hashemites and Omeyyads, of MoAwiyah and the Alfites,
were irrepressible.  The old rage of the desert clans lived
on, the old hate revived, and the wild Arab was Arab
still, when al} Asialay at his feet, The caliphs themselves |
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Jost part shared the passionate, unbridled frenzy

her -'xﬁh'ié_li'l" bélouﬂq' to! ii_’f’ré't:,pciﬁsi'ble -_.'pt'}wé'f; and were il fitted to
~ hold the enipire together. Nevertheless, the seeptre of s
lam held sway for seven cent uries; and the indessant revo-

| Jutions of sects and provinces and petty principalities, and,

i _e?én.'-'-States;_ in'Kast and West, down to this present o=
. ment, have failed to destroy its. prestige or its power.  The
| reason is that the worship of a supreme persoual W ill not

| only amalgamated with the traditions of the varioys races

of Tran, but by it very simplicity and barrenness of dog-
matic contents gave room for such play of/ subordinate

. gystems and ‘créeds as the more positive: and. formalized

" {Heism of Christianity never allowed, 1t is therefore the )

. typical religion of personal Will, so far as concerns capa-

' bilities of comprehensiveness, and inclusive power. This

' advantage in' their centval ‘principle the carlier caliphs

| knew hiow to take more efiective by aceepting and appro-

|| priating an amount of foreign influence which alone could
| account for the establishment of an enduring ¢mpire by a
horde of rude predaceous tribes. | Not only were Persians
the' creators ‘and developers of Maoslem theology, the

'-fbiindefs of its sects, the teachers of its schools, the col~

| Jectors and preservers of its traditions,’ but the whole Arab

race mderwent a transforming education by Iranian eX-
perience and cultire, — which is: one of the r_rios.t marvels
lous instances in history of the continuity and persistence
of national forces. W A

It 'was an absolute necessity for the founders of the Mus-

| sulman empire in the Bast to adopt, in the main, the finan-
cial and administrative expetien ce of their more cultured
. subjects. ' These native races were at first remanded to @
‘political and social condition of clientship imitated from
 desert relations ; they became freedmen bound ﬁ%their

patrons by certain foudal ties and  very limited rights?

e 78 Keamer Elerwoch. !&mdlmlpais |

L Douy, . 104, 195,
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,-’-'-hmred\ But this attempt to enmaf’t on the splendid empu'e A
il of e Sassamans an institution based on the tribal Iaws_l (e
and customs of the desert was successful only so Tong as ! |

M:&HOMI:T

n'quefed were caﬂed red hatred the masters blaek'

it aided the armies of Omar in obtaining a strong foothold
" in/Tran thruugh a systematic subordination and tse ‘of the

buman material at hand*  The necessities of the satuatmn' i
overpowered all appliances of this kmd Arabic names,

. customs, language, rites, peneteated the empire | butunder |
. their external forms appeared the native ideas and methods.
Omar adopted the old taxation system of Nshirvan,) The
| pative Dikhans, who had always held the civil and po-

P

litical management of Irm, rétained 1t till the 'I'urluah_'
u’:va-qona3 -

" Omat's prohibition of an Arab's owning I'md outside:
of Arabia disappeared very speedily, and with it the possi
bility of making the Arabs a separate ruling clan, 2 mere
camp of military masters in the land. They became rich,

“and thence came the hiring of mercenary troops and mili-

tary colonies, and the fall of the empire. Persians, Jews,
and Christians mtermamed with their ‘masters, and the
pure blood of the desert became & myth. A strong party,

‘which set character above descent, was formed against it,
and even filled the ranks of a puutzm rebellion.  The only

pe.m'mcnt effect of clientage was to develop a class of

‘scholars and statesmen' of the various races, who by
- sheer nBCCS“alty‘ acquircd pObSLbSiOIJ, of the offices of State o
and education; and they were to a very great extent Per

sians, | Persians were the leaders and ' shapers ‘of Islamic
cultgre.  The simple Arabs learngd of these larger brains:
and more sensuous imaginations music, architecture, sculp~
ture, polxt:cs, philosophy, wine, and fine appatel. WPersians
were the real founders and teachers of the great academic
clu_bs -_a_n-d schools, | The Persians, not the Arabs, gave

i ‘:'ﬁgiy, pp: 248 3.¢¢ 3 Kremer: C'-':dt:wge.r&&fckl‘;, 7 !58..



' ﬁrmne.«.rs a.nd once 1.0 Isl.';lm1 and fmm th(.rn have xq%ued

. the most remarkable sects. They were the grand viziers:

‘who! gave nnmortahty to frivolous and barbarian kings.

"'Ihcy were the great free-thinkers, the great physicians,

iR the great travcllers, the great historians and junsprudcnts,e ¢
who have given a .ﬁ;;t.,r_.l_mmortal\ty_to the. faith. of the
Prophet., These masters in Islam, if you trace them back

1 to their cradles, are natives of Bokhara and Khomasan and i

'Bactrta and from the old native schools of Basra a.nd.,-'

N 1shapur, and Samarkand anch Herat, ~— sote of Turkish.-

‘but mainly of Persian origin:  The great impulse from the
, Greck‘ schools came largely through the Christian heretics '
. of Nisibis and Edessa,  That these statements are not too:
strong, is plain from the fact that most of the great writers

| were freedmen, as well as from such confessions as that

' wrung from the caliph Abd al Malik, “ﬂlas% freedmen are
" ‘masters of the free Arab.” : '
Under the force of assimilation the Arab families were
Vtransformed into large landsowners, merged in the general
population, and ceased to be available by the caliphs for
. purposes of government or war, Resort was thercfore had
' to military colonies and mercenary troops raised from the
numerous petty States of the empire.  Endless revolutions,
weakness at the centre, general demoralization of the caliph-.
“ate, introduction of Turkish mercenaries from Mongolia,
and finally disintegration and the formation of new dy’nas-'
ties in all parts of the empire, were the natural result.  This
rapid downfall was aided by the bitter strife between the
two_court parties, Arab and Persian, in which the former
naturally had to yield its prestige, to superior power of

s intrigue, and especially by the larger controversy on the

_question of legitimacy in the succession, ~— the Arabs in-
 sisting on the old tribal rights of the people to take pdst in
the choice of a representative of the Prophet, the Pcrszans,.'
mote. surceasfully, on their tradltlonal principle of he:cch-
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. gnvemment The effect of this was nnt to. streugthen._ :
 the central authority, but to weaken and ultlmate]y destroy
."-lt there being no check left upon incompetency ‘and no

right of revolutions againet a petnicious line of rulers in

. the caliphate itself; while in the several provinces, on the '

. other hand, there was no check on the power of a rebel- S

;._‘lnous governor to seize a subordinate throne, and compel | |
. or bribe the weak spiritual head at Bagdad to grant him

the investiture nqmred By the time that Europe poured )
"herself out on Asia, in the Crusades, Turkish and Mor}o‘ol
and Berber dynasties had risen to the side of the [gorgeous
and feeble Abbasides on the Fuplirates, each with its tival .
court, ifs retinue of statesmen, scholars, poets, its. broad

schemes of ambition, reaching sometimes, as in Mahmad

of Ghazni and the western Almoravides, at the qub_]u'rataon'
of all nughbormg States, i

i 1 meanwhile, had becomf- the theatrt‘ e amrchmal-
wars and dynastic revo}utmm of devastation and preda-
tory raids; * Heavy taxes for the support of petty courts,
heavy duties on travel and trade, drove multitudes into ex-

ile or open plunder. To these influences were added dreads _

ful pestilences, of which forty were enumemted as falling
within four hundred years, due largely to wars.  Never

probably did a race possess so little capacity for orderly,

constrictive government as the Semitic Arab, At the _

touch of the great Mongol invasions his splend;d strace i

ture, that had arisen by the genius and wealth of Persia’ .
upon the great homestead of autooratic empires, — Assy«:_
rian, Babylonian, Persian, (free.k = vanished like a. m:rag,e )
of the desert whence it was born. A Tl
But these political incapacities did not wealien thc pres-
tige of Islam as a faith or a name. That all -conquering

namg: covered the multitude of races, of sects, of strifes, of .

sovereignties, all alike, and took no heed of their rise and

'fall Nathmg so simple, nothing so inclusive, nothing 50 s



‘Lusceptible of ever-fresh interpretation was cver Ko ;'

Timite 0f the worship of personial Will, And this is equiva-

| Semitic Arab, planted in that cradle of ‘the Will, must

| expand his, petty: national prejudices, to, accept the life "
I and thought of a mighty Ayan Gmpires i

' This principle of @ central Will amidst all ‘the antago-~ |
. misms of Persian and Arab, and in the miserable subjec:
tion of the spiritual to, the temporal arm, essential to that |
" ity of the two ‘which Islam _e;stabiish_ed,.;ZWas'Jth'e cm‘x:xr- &
. mon ground, the universal appeal; and, so far as its limits
' allowed, the reconciling power. Here is another witness,
| in addition to Buddhism, that other religions besides Chris-
. tianity can adapt tliemselves, by force of their central prin-
' giples, to immense varieties of human experience, treating
them as waves that rise and sink in mid-ocean; or as days

| in the march of centuries. i il
_ . That again and again in his sublime evolution man has
" laid hold upon supposed transcendent relations with what
"¢ above him; that he has surrendered one system only ko
find and adhere to another, till, its day ended, still another
| 'has serenely and irresistibly tisen on him like a new dawn,
after: whatsoever . night-shadows lighted ' by unchanging
stars 18 thie inexhaustible word, of history, of __v\fhi:ch @

new syllable is preparing to-day. | e
‘Intolerance towards rival positive religions obviously Jay
et Gty ghe. very nature and necessity of Islam. Its God, and
s its God only, had for it an objective reality; and for it
' “alone the subjective limits and conditions of all theologi-
cal conceptions were supposed to be miraculously set aside,
The temporal arm was master of thought in the name of
:rci_i_gio'n_-;-.- and the Church, leaning on the power :bﬁnt_hat
arm which has increased ‘down to the present _d,ay,__jj_éi,.-ful_l}f ;
in the hands of the State.. The form of pure personal Will,

long as the mind of man was content to sta within the

0 lent to saying, as long as  lran was Iran; and so| the
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autocrat

. It was the posxtwe prohlbxtson of 1doiatr5 by th]S Dwme i
.WLI] which created the erst_cutlons of Christians  in the'-'
| first century of the caliphate. For example, Walid the
|l gteat unifier of Islam cut down Christian images in ]cru- i

salem, and shut out Christians from worshipping with the

‘Mahometans i the city, but at the same time gave them
three churches for themselves. The later Abbaside caliphs |

destroyed Christian basilicas, or turned them into mosques ;
ard Motawakkil cut in two the consecrated cypress. of

" Zoroaster.  Many of the monsters of cruclty, however, who
have overrun Persia it later times, ~like Tamerlane, Nadir
Shah, Mahmad the Afghan,and Agha Mohammed,!~-were
mere barbariah conquerors, who were secking, not the glory

of Islam; but their own.. For the crueltu,s attending the

ander wh;ch th:s uncoadltmned Bemg was | concmved,:_ _‘
made Hma precxsely analcgous to a pohtmal and mhtary'

wars of Islam with Christianity in the Middle Ages, neither

side can claim superiority in respect to its fanatical mad-

of that period were noble and tol{*r'mt, untll goad-..d 1nto
rage by the Christian invaders.? :

The sanguinary outbreaks of cruelty ancl fanatlcum W
which have made the name of Islam a terror in all ‘ages, '
are doubtless due in part to the impulse given to brutal |
passions by a religion of autocratic Will, | But we must
‘not mistake the effects of individual and tribal passions, in
which religion had little concern, for the fanatical hatred
of rival gods; against these gods the confessors of Tslam
were bound to war. Still, this fanaticism has not prevented

an ac;tmmhma freedom of mind under its name“

a 9r'mn Gemalde 4 Mokam, Helly pp.agt-i53. A Ses Branm, p. a5gs
| For Mahmid of Ghazel’s destraction of books, - forty thousand ass-loads of ha Ry,
. Hammer Porgstall, 1. bevid. | Omar probably did not burn the Alexandrian ]:brar} Far
z:ds herrible sack of Medina, see Ockley o, 426, A

| ness. Ccrtamly the Crusaders were a set of savages driven
on by crazy priests; while some of the Mahometan princes




i ._"ﬁrm by a wrstten revclatmn whﬂc fc:-r centume% 1t Was.eﬂug'g'_
|\ ‘cating. races, grew more and ‘more into one’ form of reli-

. ""'__.gmu“v et whc.se cruel outbursts dre as. frequent as

they arc frightful, This proverbial barbarity of the Moslem

is tire natural 1equ1t, not of a ﬁpecta.iiy savage temperament Ll

nor of unbndied pasamns, but of ithe direct referenceiiof
* conduct to an exclusive persoml Will, It was trae of all
; .-"Semltlc races whose 1e11g10n was inténsely. peraonal except
where, as in later forms of Chrzstmnty, the secular forees
of f"commt.rc:al scientific, and cecumt,mc-z.l life. have con«
: ,-_'trolled its operation. i - R IOl
. "Moslem orthodoxy was sunply the Ieglt:mate t,valutwn

' of that central principle which we have defined, applied to-
cosmical, psychologtcai and all morally and spiritually vital -

::questmns, ‘and in all religions, orthodoxy much more

justly claims this logical legitimacy than is commonly ad-

U mitted by those who  wish to rotain the prestige:of the

‘religious name while they follow tr acks that properly be-

! : '.lt:mg otitside of it. = For ‘orthodloxy really  represents the

long experience of ages seeking faithfully to adjust and
|| evolve ‘the primal principles of its founder; and what /it
calls ‘heresy is wont to show a greater divergence fmm
_these primal principles than from its own, whether ad-
mitted to do so or not; and herein consists its pmgrr-ss

" But'as in human character personal will takes by its very

freedom a vast variety ‘of shapes equally jus stified by the

| conscience, 50 in Islam, where such will is the hrghest

:JCILG‘IUUS prmc:plc, even the Koran and its I;lema'a, Wlth '

~the 'schools of  Ioranic jurisprudence and. govemmcnt

" have never been able to suppress the tende sncy to admit a

. /yast range o of discussion, inquiry, and opinion, more or less
. inconsistent with its own exclusiveness as a revelations

o IN G rehgzon, not even Christianity, has equalled Iq!am in
-.the extent to whxch it has been stretched and stramed by



ffzssed-cammunmn Great; princes in cvery lme and Lmd;_l
Sl ave contmually umu’ﬂlt to crown their conquests and gflary_'l"_"._g_"}
by uniting sects and falths upon liberal thought, And aven

B swhere thc impulse has pressed through all. bounds o

_ _-;pomt so far distant ds the higher pantheism of the Sufis i
(s from the definite extemahty of the Koranic Allah,+-the

. mame of Islam has seldom been either dropped or refused.
1 Internal puaecunou has, as'we have scen, heen not so
. ‘much in the name of Islam or its Prophet as from personal’
.-polztlcal dinlectic, or interpretative considerations. The
finest thing about this. religion is the expansweneas of its

| mame. It is not'labelled for any individual, it is not called .
' from Mahomet as Christianity from Christ; it is Lsldme, or
Qbedience. . Tts unity of God is not marred by duality or '

trinity of persons, cach with his own absolute claim; and
{for this very reason the multiplicity of i incarnations; which

we have already noted as resulting from the worship of |
‘personal, Will, can stand side by side under its common |

_name, with equal recognition as portions of Islam, however

unorthodox or| mutually repugnant, The immeasurable

‘conception of Divine Unity and Universality absorbs these |

'separated will-forms, as stars are lost in the infinity of the
common heavens.. \And 28 the mystical capabilitics of this!
‘conception came into piay, even the limits natural to the =
religion of personal qoveremmy themselves melted away,_:-'_
“‘and the path opened to a still freer spiritual qap;nnon
Such is the meaning of Mussulman Sufism ;! it is traceable |
- itg the ideal significance of Unity, nat.urahy evolved to a
point beyond that identification of it with definite monothe-
istic personality which constituted Islam, as it did Chris-

tianity and Judaism, a pos&twe religion.

Two elements in the ethnic constitution of Islam made'
‘the play of free thought inevitable. The first was the ta-
teilectual swptlcxsm and: apmtual indifference of the Arab R



\-:--:.‘;emxtw scmrbarbansm of hr days of f:u'e aud sWorcl (The |
‘other was that nervous, subtle mdmduahty and fh.a, pers
. 'ceptive keenness which underlic the extreme apparcnt
- irespect for political legitimacy in. the Persian mind, Itids

i easy to see that this combination of qualxtles when bmuqht il

. under: the motive force of an all-pervading rellglous law,;_:-:_'
- would produce a great: number of indepandent and tenta-

tive minds. It is not strange that every pos stulate’ of | the.__
faith was probed to its foundations, or reconciled with|
| zeason by a scholastic process. Fqually natural were, the |
thcoiomml subtletics and verhal artifices: by which these
| awless investigations were made to appedr consmtent with

il _an authoritative faith.  The spirt/ of compromm., in the

‘reconciliation of opposites was, never more freely used.

' The art of manipulating Og's bedstead belongs to every

| positive religion,  though the  instrumentalities are not,
| Jalways so convenient as is this szngular union of the Ardb

U and ! Persian,

A Cithery mﬂuenccs of a natme fworab!e e rehgmus and
'“philosoph:cal freedom proceeded from the ease with which
Tslam was, psopafrated among a great varicty of races, all
of whom brought their special gifts and demands to the

| common sovereignty. « Did our space admit, it would be

interesting to trace the multifarious achievements of ‘the

(igreat Turkish dynastics which arose in castern Iran, the

marvellous life that seemed to spring up in those barbarjan
‘hordes of the North at the touch of the old soil of Avestan

herows, of Achaemenide and Sassanian kings, and the seats

- of an immemeorial caltire which had never known inter
Cruption or decay, — dynasties that associate the dnscre.d[tcd

| ‘mame of Turk with such world-famous lines as the Ghazne-

vide, the SeIJﬁrk the Kadjar; dynasties some of which
T "_-_havc pfoved more capable than the Ambs c:f mamtalnm'r




aw., much of thmr histonc fame
i Tqualities ‘which we are now. enumerating must cover | e
i ‘destructive instincts of the Afghan and ’\flcmgol conquer-

"The. l‘an“’e of d;ﬁ'cr ng:

ors, which at least: show V&lmt inclusive. Power% have reszdcd.'.-'.--"- A

in the pame of Islam An Africa, the Berbers, a native race,__'_l B
-supphed une;.pec,ted access of fn.e encrgy, and down to the R
©eleventh century were the aouu.a. of Mu'r.sulman c.ukture orL : 1

that continent.® : i)
Besuk.s thc, Thosts of na.tm. Perszan 'suhola.rs, statcsruuu i

momlmts, duvob&m, who were, absorbecl into the com-~

munion of Islam, we must take into our view the. cwctu el

impulse given to it by Zoroastrian traditions, an'tht..l of |

the orthodox or heretical (% endil) sozt, prevailing among’

the Parst fircsworshippers, whom the Arabs superseded,

but for a long while did nog wholls eradicate.  To these

. the courts of the Moslem kmps from Ghazai to Bagdad,";

. poets and scholars,«~too many of them paid hirelings and

. we must add the subtle yet unextinguished influence of

old eclactic schools of pure here_ncs, seeking to build. a __ it
universal f'uth out of the fragments of ﬂoahna creeds, such
as those of Mani. and of Mazdak in the west of Tran, es-

ik pemaliy in Babylon, and the Vedantic and Buddhlbt mys-
(oties spread widely over the cast/ From Imha to Greece,

the choicest literature of the Oriental world pourt.d into

from Euphrates to the Himalaya, and were wrought i \p by ;

aclilators of power, but great numbars, on the other hand,
bold unflinching servants of genius, and martyrs in its 0
‘cause, It was a passionate rivalry in poetic,. phz]mophm,

and. literary culture, such as can only be explained by th:;E i

prodagzous confluence of tribes and traditions under a com~

'r\'_\

it Gi_b"licp_t Jmm;. -!.!'mp:}’r, 1l it Bra s Geaatlde, ete., Gabjnmu.: H’::v:pb-.g d._s;_
Perses, . a82. | Moleolm s Eistary of Persia, _ R
 Hellwald Crltrergesiichie, p. 508, Vambéry i Bodhara,

(4




non ideal, — an idéal whose praperly illimitble centra
.| /'principle of the unity of God' was forever struggling to
expand beyond the limits of personal *so_:\it;réigt}ity which

e

| constituted it a positive religion. ik U, o
| We must not conceal the incvitable tendency of all these
| circumstances — the natural qualities of the conquering and
| the conquered races, the rapidity and superficiality of the
|| eonversion’ of ‘the Porsians, their sense of oppression and
wrong, their ‘consciousness of a broader culture subjected
|| to authoritative faith, the intermixture of revolutionary and
. political ‘aims with all speculative or religious discussion, |
| the temptations and terrors of arbitrary power ~~'to produce |
W avery great amount of intellectual as well'as practical dis-
' honesty, and to prepare the way for that unhappy gift of
| insincerity which is generally ascribed to the modern in-
| habitants of Tran. Such effects were often aggravated by
the very elasticity with which, as we have seen, the name
ol Tslam could be stretched to cover a freedom of thought
incensistent with its principles, requiring continual half
sincerities of adjustment and interpretation.  This, in every
religion, is the beginning — or it is rather the open track
- of degeneracy and decay. It is the negative sign that a
| new day is dawning for the mind and soul, which fsﬁ_m':l_-d
" hot be restrained from seeking to escape the clouds ‘of
| yesterday; that the new wine is fermenting, and that those
who guard the old bottles succeed in holding it only so far
as they can suppress its nobler qualities. In Islam this
was done more by political and military power than by
the superior consistency of orthodoxy. Yet here also we
| must not go too far, There was a sense in which what has.
just been said of the excellence of Islam by reason of the '
expansive quality ‘of its name is grandly true.. Not'all:
. the noble thought which its wide reach of possiblefmean-
ing permitted it to cover beyond the stiffness. of definite
: _c-rgt’:_ds' was unweorthily held or compromised, | And it is as
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dit'abl_e. to a pesxtwe rehg:on to possees a reach ef--m-a'..
i clusive. capamty asiit is discreditable to it to mamtam s
i _faﬂmg prestige by ‘the  two-faced. worship. of a2 name on

' the part of confeqsora who have long outgrown its poss: it

blf' mCdnlng

.\ The Mongol hordes v»h:ch swept down upon the em, -

# -'.culated caliphate in the thirteenth century were descendcd G

'-J.Ceordmg ‘to their own myths, from four male ancl female-.i"-:'il i

survivors of a mutual slaughter  of tribes, or 1rom a child
tescued thence, and suckled by a shewolf!  To the end

of their career they tore one another in pieces hy domestic
feuds. | The Mussulman historian says of them that thcy .

had all the qualities of beabts,-— “heart of lion, patiedce .
. of dog, caution of crane; cunning of fox, prudcuce of crow,
| rapacity of wolf, wvigilance of cock, domestic carefulness of
. fowls, slyness of cat; {ury of boar.”2  Their instinct was to
devastate the fruits of civilization, the results of history

their only constructive impulse, to rally round a human |

'"','-(.:od and to conguer the world. They were lazy, filthy,

. intemperate, treacherous, lustfnl® They cut off heads,

piled them in heaps, standing a corpse head downwards
. for! gvery ten' thousand vxctmls‘ ' They massacred thous,
‘sands of men and women at the graves of their Khans®
They slew the wife and buried her with her husband, aud

‘drank human blood with relish® | Of these sem:—human_.l

monsters the fit insignia were the ¢ Lion and the Cat.”
_ Their name was symbolic of the terror they causad. I_n'_
. Persian, Mongol is said to mean gloomy ;" in Mon%hanig!

“haughty ' and © terrible.””  The hoofs of these Centaurs:
itrod the cities of the East — old Bokhara and Balkh, Mery
- and Bagdad, Damascus and Aleppo—=into bloody: dust;.

and Europe frembled at the noise of their coming as at

it

3, o b :
1 Kleproth, quoted in Wiittke, 1. 221, * Ilammar Geschr. d Tlchape, i 4s (Wissal),
o8 Wittke, i 2484 4 Hammer, i 48,

- B Wiittke, i 232, Marco Polo, bk i: ¢hap. xhu. 0 Hamunler, i 44




the Judn‘ment tmmp ' No' prayer, nor préstige r bribe
(dvailed when the terrified caliph of Bagdad offered his
| treasures to the grandson of Genghis Khan for the safety
| of hils city. Holagt replied, ¢ My help is'in my God, not

e gold”  To Nassir, king of Aleppo, he saids “ Wog,

woe to all who fight not on our sidey for we brmg de-
straction on the earth! 'God has torn paty and merey
from our heart«”l~t Theit theory was that'a vanquished

e 'fencmy cou!d I‘}CVEL become the victor's friend, and should

 be exterm:mtcd - Genghis destroyed all his captives bes

1 fore leaying Iran, Tt is estimated that mghlﬂen millions

et were destroyed b}' thcae horclcs m China and Tan-

gat aloned / ]
Vet these bestial humm 11ordca wete not bv any means.

|| destitite of religion.  They had got so far as to recognize

'some qupreme Life 2t the root, or at the head, of the world;
and later science gathers proof of such representatives of |
a highest frem all parts of that immeasurable hive from

which they swarmed, — some Sublime One,? to whom the -
worshipped  plants, beasts, stars, clements pointed’ on)
- Buddhism must already have dom. something to stir the
seeds of reflection. Judaismi and Chtistianity had long’
Been penctrating these wilds in one form ot anotheér:
The great Khans were not ignorant of what the races and
‘nations believed.  They knew enough to count’ it all
equally insignificant beside the instinet of personal sway:.
The immediate effect of Islam upon the converted descen-
' dants of Genghis was not unlike that of the Buddhist and
Nestorian missions upon the original ‘fetichistic theism of
the steppes; it was simply to expand their natural un~
impressibility to spiritual influence into a half-sceptical,
half-believing impartiality.# This is a constant phenom-
enon am1d~:«t thcxr most barbarous poht:ca] ‘and m’ilttary

1 Hammer, i 173, ¢ Ilomrth chfory of il Mangvl.m 1r3,
# Mareo Polo, b.k i cha.p xlviii. b Abblfeda Histors of £ e, 'fmfm_, passim.



-atic:rmtws. . Ocmm}naﬂy. as m Kublau Khan, it rises mt@ a
| }ugher sense of rational liberty, preventing the Khan from
| joining ‘even the Christian communion; while he sl'mwed
deep respect to all the great positive faiths; and Rubtu-
_,'cu.us and Sir John Mandeville testify to his clear insight
| into the narrowness and ingincerity of Christian professions
. and the moral force of his rebuke! « But these children of '
instinct exhibited other hopeful inconsistencies with their
. nomadic barbarigm.  The same impartiality in many re-
spects characterized their treatment of 'the sexes; women__
having an influence in political and domestic affairs, and
also in trade, rare in the East? The wives of the Mongol
princes gave away thrones, determined successions, recon
ciled armies, ruled States, sat on all public occasions beside
the throne:$ and Hammer-Purgstall even ascribes the
short duration of the Mongol empire to the constant inter-
ference of female relatives in every act of ‘government
These princes were chosen without regard to race or reli-
glon; and their Christian wives and mothers have per:
haps received even too much credit for the good works
of their lords und masters, Of the same nature were the
matks of democratic freedom in the election of the Khan.
He w4s to be the absolute lord ;' yet the chiefs had to be
brought together and formally consulted, and signified
assent by casting their caps into the air in sign of frees
. dom, and their girdles over their shoulders in sign of sub-
. mission!  So if the Khan had violated: the unchangcable
laws of the tribes, he was deposed in presence of the gov-
ertiors, and of the wives and nobles and officers g‘ene'ral‘iy“
The last ceremony was the oath of absoluie submission to,
the one God on earth, and to the one purposc of universal
‘sway he came to fulfil
a : -
-1 Rubroguis: pp. 156164, 2 Marco Polo, bk. @i, ¢hap. xlvills

8 Gesh, o Xlbane, 1, 10, 547 1 23, 271 (Wagsaf).,
4 Hammer, 1. 49, 57- B Thn Bativea, xiil,



In thvse customs and mshtuthns we may, I t nk easnl il
1ecogmze the causes of that negative form of imp artxaii
in religion which they so curiously. rt,semble Itis alow '
 form of universality, into which the natural aspiration for.: |
umty is beaten or flattencd out, like gold leaf, in a com- |
" mon level of subjection to one personal Will, beside which '

all distinctive claims are trivial, Other negative prepah. Al

ations for Persian influence must also be admitted. | There
_-were w:dt: ~open neutralities mvolved in the great conﬂux.
of races and behe{q which the early Khans had bmught'
to their capitals, — possibilities at least of foothold for the, '

""--1mpenshablc wisdom of Iran and Cathay. For the very

nature of such treasures is to live over changing civiliza-
tions, as the sun lives through: varying days and months
and years. But these preparations  were unconscious,
‘There was no constructive or, preserving purpose in the
overwhelming raids; no idea but to supplant the insti-
tutions of ancient States by the edicts of despotic Will.
We recall even Mahmad of Ghazni's enormous holocaust
of books in eastern Iran, and Halag's annihilatiop of the
libraries of Bagdad, Alamut, and Medina in the West, 1bn
Battita says a line of witnesses proved that in the Tartar
wars in Irak twenty-four thousand literary men pemhcd
and ‘only two escaped.) =After the sack of Bokhara, the
same author tells us it nearly disappeared, and he himself
could find no one who knew anything of science in this
ancient city whose name meant ¢ seat of Jearning.’ 2 The
horrible massacres perpetrated by Timlr in Aleppo and
‘Damascus, while he was himself discussing theology with
doctors of the law, would be perhaps the most barbarous
in history,? but for the more dreadful ones by Genghis
KChan in Merv and Nishapur and Bamian, which were de-
populated and turned to desertst  Of fourteen ytzu}ra

1 Thn Hatfita, chap. xith 3 Hutton: Central 4=:n, P o118
¥ Howorth, i, 86+ Uk Frammer . Geseh, . f{c&m péy He 343347+
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:_-ldurm,g the first \century éf the Mongol i xnvamon, only onef; ;
/idied \a natural death, Timfr slanghtered one hundred

_thous.md prisoners. in the neighborhood of Delhiy in or-

.'der to get them out of his way.

4 Such were the ! locust swarpms that l:ghted on Pers:a-
""-frt_)m the (Altai steppes; but the touch of the soil trans-
formed them into men, and that intellectual and xsthetic.
. culture which had been its immemorial harvest was unin-
terrupted, It will in part account for this mystery if we
‘recall in the light of recent rescarches one element in the
Mongol and Turkish experience which has been generally
overlooked. | During the pre-Islamic period and in Central
Asia there bad gone on a mighty intermingling of tribes
throughout that great region beyond the Oxus whence
the Mongol invaders came. ' The Zoroastrian temples had
spread from Bactria over Sogdiana and, Khahrezm, and the
 famious temiple in Nubehar was the centre of the fire-worship
'borne by the Barmecides into the courts of the Abbaside
'_callphs1 The Arabic authors peint to astronomical and
other scientific attainments in these regions, in' very remote
tindes, and to inscriptions which excited the profound in-.
terest of the Islamic conquerors. Turkish names are as
prevalent a3 Aryanin the oldest records of the Bactrian
(iand neighboring eities. | Even the names of Balkh and

. Bokhara are Turkish. When to these facts we add Budd-
hist and Christian influences known to have been 'at'w'o_rl'_c;

the former from the third century before, the latter fromi the |

fourth century after, the Christian era, we cannot regard' the
ground as wholly unprepared for the seeds of Iranian and
Western civilization. | In fact, we know that the hflqlxome-- :
tans hiad to maintain long and serious struggles against the
followers of Buddha and Zoroaster in. Bokhara; and it
seeméd necessary to allow the Koran to be read in Persian,
. instead of Arabic, contrary to the most sacred usage.

3 Vimbéry ( Bodhare, po 6) according to Masidi.,
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Nothmg, for instance, could have been more favorab’le il
to the extension of civilization’ among the Mongols ‘than
the century and a half of Samanide rule in Central Asia,
especially that portion of the period in which Bokhara,
Balkh, Samarkand, and all the great seats of antique cul-
| ture were under the government of Ismail, the chief of thie
dynasty, whose reign is perhaps the one most deserving of

honor in the whole Islamic history of Central Asia,  He

was 2 prince of pure Iranian blood, descendant of Saman,
& fire-wosshipper, who became Islamic dut of gratitude to
a neighboring prince.  His dynasty was the last great
 Tranian rule in ancient Iran,.and fertile in the highest
civilization, ‘Bokhara became the queen of cities, scat of
purest Persian culture, as famous for silk manufactures as
for works and men of genius,  Ismail died at the end of
the third century of the Hegira (AD. 907), His reign saw
the establishment of the great theological schools of the
'‘Sunna, to which flocked all the religions scholarship of
Islam, while all neighboring tribes and kingdoms, north
and south, paid eminent respect to this real metropolis of
Asiatic culture! whose traditions went back to the fire-
temple of Zoroaster.  The days of the Turkish and Mon-
gol dynasties were the great days of Iranian poetry and
thought. This was not the result of conversion to Islam.
Most of these princes were unbelievers; they had neither
the culture nor the narrovness of the Moslem; or they
were like the great Genghis,—— at one moment listening
with respect to Mussulman teachers, at another finging
the Koran under his horse’s feet.  The Seljtirk dynasty had
scarcely brought the feeble caliphate under its control,
when it began a splendid career,  Togrul Beg was a legis-
fator whose work endured. The literary laurels of the
Ghaznevides of the East were rivalled in its coufks, and
their conquests in its campaigns. Whd has not heard of
1 Vambiry : Sakkaray ppi a9, 30, 65-87.



