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discussions, from the Koran or the Prophet When the 
reformers had the upper hand, which frequently happened, 
they knew how to follow the track o f all battling theo
logical sects, applying the same inquisitorial and barbarous 
penalties which they had experienced front others.1 But 
these are eclipsed by the stories in which the history o f 
Moslem free , thought abounds, o f heroic rebukes and 
resistless arguments hurled by its confessors at. tyrannical 
priests and kings, to their utter confusion and sham e; and 
the “ A cta M arty rum ”  o f Islam would not pale beside 
the noblest records o f self-sacrifice for conviction in any

ag<'-
Earlier discussions, such as those o f the Kadarites and 

jabariteS, were soon merged in the rise o f the great sect 
o f Motazelites (separatists), in the eighth century, who 
represented free thought for many centuries. They began, 
indeed, by so firmly holding to the unity o f God that they 
denied the existence of divine attributes, because as so 
many distinct forces they would im ply that He was not 
one, but many.2 They did not deny predestination as a 
necessity o f infinite W ill; they rejected free-will in nun 
in any sense inconsistent with this. Y e t  they stood for 
human rights as against the awful objective God of the 
Koran, T h ey asserted that human reason was the judge 
and source o f knowledge. They protested against much 
Koranic anthropomorphism, and sought to reconcile faith 
with a more rational conception o f D eity. The Khifrijites 
and others opposed the sinlessness o f the Prophet. The 
Morgites rejected the idea that God had an unlimited right 
to save or punish to all eternity.3 T hey repudiated the 
dark views o f life and death prevailing in the Koran, and 
afterwards expounded in a Caivinistic form by Ghaz'-'ali.
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* D o r y  : Mus&tlm. d, t'Espagn*', n i .  rg , K r e m c r ,  p . 2 4 1 .

2 S e e  a c c o u n t  o f  t h e ir  d o c tr in e s , w ith  a b u n d a n t  q u o ta t io n s , in- Sa lisb u ry*?-  a r t ic le ,  A viert' 
can Oriental Journal, v o l. v i i i . ,  no. 1 ,

3 Especially Sura liii. See .Kreroer, p. 18-20, 2$. Kremer, p, v56.
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"They rejected eschatological machinery, like E s  Sir;',!, the 
Bridge o f Judgment, the Final Balance, and the Resurrec 
tion o f the Body.1 The protests o f  these sects developed 
into a positive religious philosophy, which for a long while 
antagonized the orthodox belief in predestination, and that 
worship of the Koran as an uncreated form o f Divine will 
to which the Prophet had certainly! given the first impulse.
They combined with their refusal to personify D n in e attri
butes insistence that man could fulfil the moral law even 
without the intervention o f prophetic revelation. T hey 
had no m e r c y  pn miraculous traditions, Hebrew or, Arab, 
or on the immoralities they detected even in the life of 
the Prophet,3 Ibn Koteybali carries back the beginnings 
o f this liberty of thought to old A rab times, but the .his
torical founders o f it were the Persians Hasan, and W asil; 
and so great was its influence in cultivated Iran, that 
princes and even caliphs were am ong its followers, —  
among them Mam bn, Rashid, and Mansftr. Under these 
caliphs it produced a true revival o f letters analogous to 
the European Renaissance, accompanied, we m ay believe, 
by similar frivolities and extravagances o f  license.3 Even 
after the school bad lost its influence at court, its liberty 
animated the whole intellectual life o f western Iran. The 
gist o f the Motazelitc protest was directed against the au
tocracy o f Divine Will ; against an arbitrary determination 
o f the soul’s destiny, which superseded the moral law. 
Nazz3.m, a teacher o f the ninth century, distinctly taught 
that. A llah had no power to create the evil actions o f men, 
or to determine their future rewards arid punishments oy 

i any other test than, their natural moral deserts. H e went 
so far as to deny volition in any known sense to the Divine 
perfection, which is superior to choice.1 The Shah-N&meh

1 ivremer, pp. 27:1-173 ; alsa-ao-aS* 3 IbicL, p. 148,
3 Dozy, pp, £99-2107, Crichton; Arabht^ chap, xii- Palmer: Haroun A l  Rashid*

Kremer, p. 149*
4 Steiner: Mntazilit-un, 5,56, 57. Kramer, p. 31. Salisbury, as above, p- 158.
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says, “ The. world is God’s work, by virtue not of volition,
but of His nature.” 1 Ibn Abbftd even maintained that 
God could not be self-conscious, because that would imply 
a distinction in Him of the knower and the known; nor yet 
conscious of things apart from Himself, which would ih.n 
volye dependence oil an outward world. Both JubM i and 
his son taught that “ since God has prescribed duties to 
man, He is bound1 to perfect human reason, to come to 
the support of human ability and free-will, and do away 
with their weakness in respect to H is commands.” 2 These 

. ' and many other similar Motazelite theses, drawn by Pro-
e lessor Salisbury from the writings of the historian Sharas-

tfuri, combined with the earnest affirmations of free-will, and 
refutations of the orthodox dogma of eternal decrees, strik
ingly suggest that the system of belief against which the 
later free-thinkers of Christendom have found themselves 
obliged to contend is not specially revealed in Christian
ity, as its supporters conceive, but is evolved by necessary 
logic out of the very substance of anthropomorphic wor
ship. Later Motazelite teachers fell into predestinarian 
tendencies, even though maintaining opposition to other 
anthropomorphic beliefs. The controversy went through 
various attempts at reconciliation between human con
sciousness and sovereign foreknowledge and decree, which 
o f course proved vain, and ended in the triumph of abso
lutism. The reasons for this issue were p a r t l y  political; 
but the invincible recurrence to Fatalism claimed its own 
at last from every true Mussulman.

But the absolutism of which we speak is not to be con
ceived as unaffected by the struggle with the opposite 
principle of liberty. Fate, in the Mussulman mind, as the 
Koran itself fully shows, is as far as possible from sup
pressing the spontaneity of instinct or will. No Scriptures 
are more intensely moral, no history more replete with

1 ;„:;li.-;bury, p- 164. 2 Ibid, p* tjo.
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heroism, person;! independence, enthusiastic zeal, than 
those of Islam. For the sense of necessity has, besides 
the outward, also an inward side; it attaches not to the 
edicts of a Divine Will alone,but to the moral impulses and 
convictions, the patriotic and humane instincts. In pro
portion as its forces are absorbed on the human side, they 
become an unconscious antidote to the logic of absolute 
religious monarchism, they back the calls ol duty, valor, 
love, with an infinite pressure. They arc not a master’s 
edict, but a prestige and prophecy beyond fear. We 
have seen that fate is a factor in the noble pantheism 
which, instead of subjecting man to Nature,1 lifts man and 
Nature at once into godhood, and makes him capable of 
the most sublime virtues It is equally true that the most 
effective force in moral and intellectual culture is that kind 
of necessity which consists in the invariable sequence of 
cause and effect, — at once the guarantee of scientific 
truth and the knell of all dire chimeras of supernatural 
volition. Necessarian freedom, if not in its scientific yet 
in its moral, forms, has certainly proved a mighty counter
action for Islam to the predestinating Will in which the 
personal worship of Allah has been most strongly in
trenched. It is a foregleam of the religion of inviolable 
law.

It was after a hundred and fifty years of this Mota/.elite 
strife that orthodoxy succeeded, by its control of the 
phraseology of religious tradition, in condensing into sys
tematic form that modified anthropomorphism, resting on 
the revelations of a creative Will and their reception with 
blind faith, which the Koranic logic required. A t the 
close of the ninth century of Christianity (883-935 A .  r>.)
Ashari of Basra gave Islam its great Confession, or cate
chism/’ He defined the crucial point of God’s relation to

1 See th e  A u th o r’ s  India* Chapter on “ .Pantheism.”
3 See Kroner {Zcitschr. d  DctdsJt. Morgenh Gesellsch., m l  166-169).
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His attiibutes in a purely horaoouslan manner, and denied 
the Motazelite idea of his amenability to the moral law.

“  God must not be held to be the absolute goodness, but rather the 
absolute king. The Koran, as His word, is unr.reated, though the 
Prophet and his language are < -gated. Creation is from nothing, by 
His will, without change in His consciousness. Even his predictive 
knowledge, out of which predestination proceeds, is without effect on 
his experience,”

Two centuries before Ashati, however, substantially the 
same system was evolved from the idea of the Koranic God, 
and its rehabilitation after ages of controversy showed that 
its very early origin was entirely legitimate.1

But Ashari’s Confession pointed forward to a greater. 
Every positive religious system finds the representative of 
its logical results, from whom its permanent creeds pro
ceed, by whom its historic values arc made effective. He 
is one who, having passed through the contending phases 
o f protest which it involved, rests at last in the natural con
sequences o f its central principle, and adopts them in pure, 
unquestioning faith. This is Buddha’s relation to Brah
manism ; it is Augustine’s to Christianity; it is Luther’s to 
Protestant bibliolatry; it is Ghazz&k’s to Islam. The most 
famous Moslem teacher of his time, contemporary o f Fir- 
ciusJ, a leader in the schools of Bagdad, Damascus, and 
N ishapur, Ghazz&Il passed in his experience from the spirit 
o f Descartes to the spirit o f Bossuet, from .intellectual 
scepticism to supernaturalistic faith, from the appeal to 
consciousness to the appeal to revelation. Yet the very 
name of his great work indicates that by his time ortho
doxy had absorbed what it could not ignore in the lib
eralism of two centuries, and was attempting to recon
cile the natural and supernatural, as modern Christian 
philosophy has tried to do, as not inconsistent parts of 
one great system of divine Will. His “ Revival o f Re-

1 Krem-er, p. 40.
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ligious Science ”  is in many respects a resort to the mysti
cism which readily covers any desired interpretation of 
religious phraseology. He praises wisdom as far higher 
than mere belief, and opposes the fanatical dogmatism 
which rejects all rational Inquiry; while he supplements 
the limitations and uncertainties of reason by,a prophetic 
intuitive faculty above experience, by which the absolute 
trust of the Sufi is to be reached. At the same time he 
protests against that excessive and final form of absorp
tion in God which most of the Sufis pursued.1

It might seem from this that GhazzfUl had some glimmer 
of those transcendental necessities of thought which con
dition experience instead o f proceeding from it, and are 
the foundation of all scientific processes whatever. Yet 
his faith is based, after 'all, on. the failure of the human 
element and the externality of the Divine. “ God made 
reason, and said, ‘ Go forward,’ and it went forward; ‘ Go 
backward,’ and it went backward.” 2 3 * M etaphysics, were 
nothing but the handmaid of revelation; the analytic 
philosophies of his day were the bane of truth; he scouts 
mental certitude and denies the principle of causality, for 
which he substitutes a direct action of Deity.8 God has 
human faculties, without human limitations or organs; and 
creates by pure will all good and evil, works and ways 
and issues of man, all in a perfect justice and wisdom, 
which are in fact definable by his will alone He adores 
the Koran, and insists strictly on its rites ; thinks the Kaaba 
will one day wake and bear witness with eyes and tongue.'5 
So necessary is response to the reading of the prophets, 
that a hearer should force himself to seem moved when he 
is not so, and cultivate the gestures that his heart does not

1  See Edinburgh Revmt> for April, 1847, P* i®3-
fh jf, analyzed by Htttig (Zeitsc/tr. d. Detdsck. Morganl, Gesdhck., vii. 177).

3 Renan ; A ver rods, pp. 98, 99.
* Hitzig {Zeitschr. ci. Deutsch, Morgenl Geselhck., vii, 172-180). Franck' Did. d,

Sckixct PkUos., —■ “  Al/.azel,”  p. 608. Kremer, pp. 45, 46.
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prompt, in hope that they wi.il at last come o f themselves.1
Nevertheless,’ his ethics, when they do not touch theology, 
are pure and noble.

“  Knowledge is a joy for its own sake, and wilt ever receive rever- 
■. ence from men.”

“ W here is the equal of a true friend ? W hile thy relations wait to, 
divide thy goods after thou art gone, the friend will be mourning for 
thee, m ilitatin g on what thou hast been to him, and praying for t h 
in the night, while thou sleepest in the ground.”

Mahomet said, “  W hen a man dies, people say ‘ W h at Iras be left
behind ? ’ but the angels say, ‘ W hat lias he sent before ? 1 , 13

“  N o  wild horse needs a firm rein more than thy so u l; the wise 
agree that heavenly joy can come only by the renunciation of earthly.”

“  Fo r the spirit, sorrow is better than jo y.* '3

Ghazzdlfs precepts on personal independence, on moral 
discipline, on self-purification, on practical kindness, and 
on the culture o f the young, are creditable to his mind and 
heart. He denounced the im m oral' and' useless lives o f 
the Kadis o f his line, t h e  history o f his solitary strug
gles, his dumbness, his wanderings and gropings for ten 
years, ends, as with m any thoughtful natures on whom 
a positive religion has a constitutional hold, in his finally 
casting him self absolutely into its arms. In him, as in 
most, the grip o f  such a religion is usually most effective by 
its terrors concerning death and a future, which art: seen 
in the fearful light o f a sovereign W ill. Ghazzab devel
oped the warnings o f the Koran on this subject, long be
fore him rejected by the Morgites and others, into a dread 
picture o f  the agonies o f dying sinters, which has left its 
doleful echoes in all true Moslem souls/'

W ith the triumph of orthodoxy, signalized by the work 
o f Ghaz/.ali, —  o f which the modern orthodox say that
“ were all other works lost, Islam could be ustored From

’ % ' '
1 Kreme/, p, 130.
a H it'c ig  \Zails$hY, d- Deutsch* Morgenl. Gadeltuh., p . 1S 2 .)

» Ib id ., ' p p . * 3 s ,  18 6 . 4 I h j l  \ u o t e d  in  K r a m e r ,  p . 17*

' ' i 1 k\] [) '
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it alone,'1 — began the age of persecution. Creation by- 
Will, predestination, eternity of Scripture,..reason sunk in 
revelation, were the shibbaiet.hs by which every man should 
live or die.1 M-otazelites and all other heretics were put; to 
the fiery trial. K&dir and IVJotawilckil in Bagdad (tQiftr 
ioi8), and -MahmOd in Ghazni, proved their God supreme, 
above mental freedom .or morality, by bloody reactfpn- 
ary edicts against both,— true counterparts of their own 
political despotism.

In Spain, the same logical necessities were developed 
more rapidly than in the speculative East. The com
promise between Islam and. Christianity, inevitable in that 
country, did not render either party less intolerant within 

. its own sphere. But in spite of the burning of books 
and the banishment of philosophers, a rationalistic reac
tion occurred even in Spain: There were sects in the
eleventh century that; taught religious impartiality, and 
even a kind of agnosticism. .Others reduced all religions 
to efforts of man's ethical nature to reach truth, and made 
its laws, .the sole bases of knowledge.3 They had large 
glimpses of universal religion. Great writers, like Ibn 
Biklja, Ibn Tofail, Ibn Roshd, flourished in those palmy 
clays of liberty, and ,felt the terrors of their departure. But 
the intolerant clergy of Christianity had their counterpart 
in the orthodox Mollahs, who ruled thought with the iron 
hand of their canon law, committed the free philosophical 
works of Eastern- thinkers to the flames, and denounced 
even the orthodoxy of the Eastern world with holy horror.
A 1 Ghazzall himself was excommunicated, and his book 
burned for its attacks on the theological hair-splitting oi 
the canon law.3 A  puritanic reformer, whose followers 
came to Spain from the Berber tribes of Africa in the 
twelfth, century, had proclaimed himself a Mahdi in the 
usual manner, beginning with miracle and ending with

*  K r e i n e i ,  p .  4 3 .  > O o t y .- p .  1 5 6 .  1 T b id ., 3 6 7 .

./>»6. ■ soijx; - : : V5 : '1 :.
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persecution.. These sectarians founded in the. twelfth cen
tury the dynasty of the Almobades, whose bigotry quenched 
the splendors of the great times of the' Omeyyades; and 
Almorayides of Cordova. For thinkers like Averroes and 
Maimonides, orthodox Islam had no more toleration than 
orthodox Christianity; and both alike made of Spain a 
vast inquisition for extirpating freedom of thought.1

The Motazelite controversies in Persia are easily ex
plained by the continuities of religious history. In | | i  
collision and intermixture of Oriental beliefs in that; coun
try at the time of the Mussulman conquest, this great pro
test of rational thought 'against the orthodoxy of Koranic 
revelation was inevitable. It was bv no means of Semitic 
origin. The Semitic mind of itself had little tendency 
to philosophy or logic; and its immense services in this 
direction throughout the Middle Ages were due to its 
focalizing and kindling effect upon the Greek, Syrian, Per
sian, and Latin, —- in other words, the Aryan elements with 
which it came into contact. Rationalism could hardly find 
root in the personal monarchism of the Koran; but it 
could hardly fail to be provoked and intensified by such 
despotic constraints. Islam, on its. part, was surrounded 
by a crowd of separatist sects, breaking forth everywhere 
out of. the free speculative spirit of Iran, representing 
every shade of doubt, disbelief, indifference, and fanati
cism, as well as of rational inquiry and mystical faith. 
These were the issues of that spiritual ferment Which had 
followed the blending of heretical Christianity with hereti
cal Parsism, of the Gnostic and the Zendik, the Manichgean 
and the Mazdakite, sometimes expanding into universality 
and sometimes sinking into communism and immorality. 
Into this strife of elements Islam infused the passion of 
.monotheistic Will and personal revelation. Vet through 
all these later products the most conspicuous force was

1 Dozy, p. 3$o,
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reaction against that central autocratic dogma which stood 
armed alike with the zeal and the sword o f Islam, — .Sem
itic Self-abnegation before a supreme master of body and 
mind. The Mofazelitcs soon found themselves substitut
ing definitions of revelation, Koranic inspiration, creation, 
as results o f natural laws, for such as were required by 
the orthodox theory of Divine free volitions; in other 
words, they proceeded to put universal reason in place of 
personal caprice. It is curious to note that the world 
has never seen fuller liberty of discussion on speculative 
themes than has over and over again signalized Mahom
etan rule in the East. It seems as if the confidence o f the 
great Mussulman emperors —  like A kbaf, A 1 Mamftn, A 1 
Rashid1- - in  their-own doctrine of the one God led them 

* at first to imagine that-bringing together the varieties of 
human belief must result id a spiritual unity analogous to 
that which they had effected in the political sphere. It 
proved: equally impracticable in both spheres to establish 
permanent unity so long as the autocratic basis stood.
Both were incessantly rent by discord. However liberal 
the spirit o f the ruler, it was inevitable, not only that every 
question of belief should become absorbed into that o f the 
supreme rights of Divine W ill over human reason, but 
that orthodox Arabic theology should back: down upon 
the freedom it had forced into life, in its best disciple?.
Even Hindu reformers, inspired largely by older Aryan 
philosophy, —  such as the Moslem prophets Nannie, B a
ber, and others, ■— alt insisted on the need of an inspired 
teacher, who should stand to the pupil in place of God,
In  fact, orthodox Islam has striven for a thousand years 
to escape anthropomorphism by logical subtleties and 
large interpretations of the monarchical absolute; yet, 
after all, the old unlimited and unconditioned Will that 
dictated the Koran stands fast, as root and master o f the 
moral law, and God is really an Oriental despot. Y et
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even here the qualifications of arbitrary power are -great, 
as we have already seen in our previous studies o f  Oriental 
civilizations.

Nothing can show more conclusively the necessity of 
these results than the fact that: the Kal&m, or Mussul
man Reason 'Logos), after being the inspiration ol a wide
spread. liberalism and free discussion in the great schools 
of Islam, was, even after tire infusion of Greek thought 
into Persian, turned, in the M otkalletm n schools, into the 
chief organ of orthodoxy in defending Semitic ortho
doxy against the assaults of science, — the very soul of 
persecuting fires.1 In the sixteenth century Sharani, the 
modern apostle o f theological conciliation in Islam, still 
adhered to the old conceptions o f God as seated on a 
throne, o f a predestinating Will, o f miraculous evidence ol 
Divine commission, o f revelation as higher than reason, 
with all the mythic accessories o f Koranic eschatology.2 
Until very recently, as was true o f the Christian treatment 
of the Bible for a thousand years and more, no translation 
o f the Koran was made into popular tongues. T o  put it 
to press was forbidden as impious b y  the four great ortho- 
do-: sects. Nevertheless, the cry o f the mind for freedom 
has never been silenced, as our immediate purpose is to 
show. .

The force of those inherent qualities which necessitated 
the triumph of monarchism in Islam  (as they must, if not 
neutralized from without, in every other religion of the 
same class) cannot be appreciated without the careful 
study o f an immense accession to the resources of free 
thought, which, though associating Islam with the great 
world-movement o f future ages by direct consequences, yet 
proved wholly unable to overcome the logic of autocratic

1 Renan : A vtrra’is, pp. J<’ 5, jo6.
* Analyzed by ElUgel \Zeitsckr. d. Beutsck. Morgenl, Geseltsch., « .  1-48). K rone, 

p. sja.
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Will I refer to the early introduction of the Aristotelian 
writings through the schools of eastern Iran, whence they 
spread to Spain., Franco, Germany; and Italy belore the 
middle of the thirteenth century. To expel this, - mighty 
master of those who trust in Nature and-law from the whole 
held of study, was the great aim of. Mussulman orthodoxy, 
as it was for a long while of Christian, and for similar 
reasons.' The free ■ •thinking Greek was understood to teach 
eternal immanent law as the secret of divine and human, 
of soul and sense alike, in place of voluntary creation of 
the finite in time ; to remove predestinating Will from the 
notion of divine perfection;: to undermine the recognised 
grounds of that future state of rewards and punishments 
on which the Koran rested, by uniting matter and spirit 
in one conception, and as sides of one process on which 
individual existence was dependent; and. finally, to con
ceive Nature and man, as well as God, to be objects of tree 
and independent inquiry,1 It was seen that here was a foe 
more, dangerous than the Motazelite, because far more sys
tematic, scientific, and learned. The 'God of .'Aristotle, as 
prime mover of the universe,immaterial and unchangeable, 
was associated with it, not as a pre-forming. Will, but by 
the law of his being as the realized perfection of that very 
process from potentiality. (dynemiis) to fulfilment {entelc- 
chela) by which each being and thing became an individual; 
thus, and thus only, partaking of the nature of universals.
While, therefore, as the sole absolute. eittdecheia, God is 
in one sense completely apart from all these finite and 

' imperfect ones, He is, as that which they all pursue, the 
inspiration, and end of all being. I he idea, the universal, 
the abstract divine, is for Aristotle not like the Platonic 
•Ideas,— archetypes existing before the individual; nor yet 
is it found by abstraction or combination of the individuals.
It is only in the individual, in the concrete ; it exists only

* S e e  A r i s t o t l e :  Metaphysics, x i ,  7,
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as positive energy, a transformation o f Mattel*, which is 
its em pty possibility, into Form , which js its essence. 
T h ese postulates, however unfamiliar their phraseology, 
are as far as possible from materialistic in our sense. They 
are no more so than the Platonic philosophy to which 
they are in some respects .strongly opposed. God, with 
A ristotle, is strictly immaterial as perfected Form , -  - the 
absolute Energy o f principles. Knowledge is no accumu
lation o f detailed sensations under the name o f experience.
It has its “ origin and end in necessary principles, beyond 
demonstration ; apprehended b y  the nous without reason 
ing,” as the condition o f us own energy. This perception, 
constantly recurred to by Aristotle, is properly' translated 
in tu itio n .1 It is in. the light o f  these transcendental pos
tu lates—  the foundations o f all genuine thinking since 
the world was made -— that the subtile duality o f the soul 
In A ristotle ’s system , on which there has always been so 
much dispute, must be interpreted. He conceives the semi 
as on the one hand a passive possibility or finite material, 
and on the other as partaking o f the “  active, universal 
intellect,”  which realizes itself in the sam e; and, though 
inseparable from its concrete form, is itself suprem ely real, 
and the true end o f all knowledge o f particular beings and 
things.2

T h e practical meaning of this; system for Islam  was in 
various ways a revolution. Thus, as the'D ivine Life can 
be no creative and controlling Will, but is evermore simply 
the pure perfection o f  all energies, so the hum an mind 
can be no mere creature of such a  higher Will, but is itself 
an active energy, free to shape the matter o f its inherent 
powers into their highest individual form. A s  a religio- 
philosophica! ideal,, the God o f Aristotle, although not

1 B th  vi. vi. i  ; xii. 6.
* S f io  B o h n ’ s  ed itio n  o f  t h e  Metaphysics and Logic- A ls o  U e b e n v e g : History o f Phi- 

losofky ( E n g ) ,  i . i6q. R e n a n  : Avsrroes.
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altogethf c beyond the confines o f a self-conscious indi
vidual Will, was yet an open door out of the monarchical 
logic o f a revealed religion. A s  the one substratum o f 
the universal and individual, Ho satisfied the theistic in
stinct o f the freer Mussulman mind, at the same time thor
oughly supplanting the autocratic motive by the scientific.
His cosmos was an evolutional whole, a  harmony-of pro
gressive ascents from the inorganic to the organic, plant 
to animal, thence to rationality in man and his unity with 
God, each grade pursuing its own. natural purpose, its 
highest possibility b y  the law of its own being. 1 am 
tempted to picture , the manifold stimulus which the study 
of Aristotle was suited to give to the finer elements of Is
lam. The reality o f this world, the necessity o f  progress 
in the study and use of it, neutralized those hopes and fears 
concerning a future world by which revealed religions have 
absorbed the interest of mankind in the distant and un
known. Men could not think o f essence as inseparable 
from matter, o f phenomena as containing the nozimena; 
they could not conceive o f the universe itself as eternal 
(th:-t is, forever involved in the motive energy o f the prime 
mover), without escaping the purely passive attitude o f 
the Koranic faith towards a supernatural world. Through 
the subtile mazes o f Aristotelian psychology, the one clear 
clew is the impulse to incessant mental achievement, to- 
self-conscious study and experience, as the end of Nature 
and man. It was the function o f Aristotle to awaken this 
aspiration in a scientific form, to give the keys of the uni
verse to the free reason of man. He turned the full force 
of it on concrete individualities, while making their whole 
value consist in the universal which they enshrined. What 
could be nobler than to teach men to regard the form, the 
end, the cause of being as the ultimate of truth, and to 
regard the soul as the purpose o f the body's existence, not 
as. its creation; as the light from Deity, not derived from



i« !tet founc! in it; as the activity by which, its phenomenal ^  
life, as passive and receptive, became real, and the indi
vidual a force of universal law?

His searching analyses of concepts and objects, so abso
lutely different from- the' operations of faith, enforced exact 
thinking, and 'summoned to a Socratie self-study, which 
became the light of ages, and has not yet ceased to inspire 
•philosophic.thought His encyclopedic su-vey of physical
science, terrestrial and cosmical, through spheres5 of con
tinuous ascent, however imperfect and erroneous,' pursued 
the ideal of systematic coherence and universal unity, with 
an -interest in every minutest fragment of truth, never sur
passed in the history of thought, Tf announced that the 
world rests on the authority and invariability of law, and 
that every law has inherent, commanding relation to the 
mind of man.

The Organon of Aristotle, as it was: afterwards called, 
taught the ages to think; his physics, to observed Here 
;s indeed the true father of science, who defines it as 
"the knowledge of things by their causes,” and describes 
doubt as the only condition of knowledge, and knowledge 
itself as "the solution of doubts;” while they who fail 
to "hear all adversaries,” 2 and entertain all rational sus
pense of belief, arc “ like persons who know not whither 
h‘iey  go. a What a reveille for every human faculty to 
its utmost assertion and endeavor was that insistence oil 
the gfttdeckeia, or realization of its own possibilities by

1 f f  ig e ,  a  th o ro u gh  m a te r ia l is t ,  i f  r o t n le r s la m !  h im , w h o  h a te s  a !  s y s te m s  th a t s ta r t  from  

se lfrco a sc icm a n e ss  [H isto ry  o f  Muter/attHm, i  90), o p p o s e s  fn o t  f a i r y ,  as i- ,te e m s  to  m e ) 

A ristirfto ’ s '■  a n th ro p o m o rp h ic  t e le o lo g y - ’ (i- 8j>. Y d t  ever. L a n g e  a d m its  th a t h is  sy s te m  is  

"  • * «  m o s t  p e rfec t e x a m p le  in  h is to r y  o f  a  th e o r y  o f  th e  u n iv e rse  a , :t c ,u ter i a n d  sa lt in c lu d e d  

w h o le  ”  < i  </>). I i  i„  h a r d ly  o ic e s s a r y  to  d w ell th e  A risto W liin t Id e n tity  o f  m a tte r  .,r ,d  

fo rm , th e  u n iv e rsa lity  o f  th e  la t te r  b e in g  t h e  fin al p u rp o se  o f 0»e fo rm e r, in  d is tin ct m o from  

th e  P la to n ic  se p a ra t io n  a n d  e v e n  o p p o sitio n  o f the tw o , a s  an a n t ic ip a tio n .r t f  th e  m o d e m  sc i

en tific  co n ce p tio n  o r  m a tte r  - .a d  sp irit, o f  .su bject a n d  o b je c t  W ith  r l d i r e c t  a u r t lh m e n t  o f 

th o u g h t to  N a t u r e  ea m e in it ia t io n  in to  th e  p h y s  e a l  s c ie n c e s  b y  th e  Itan J  o f  a  m a ste r-  S e e  

a ls o  D ie te t ic !  (Z titte b r .-d . O en u ck. M orgenl. G tstB teh ., k x x :.. n 8 ) .

* A t i :  ' 'tie : ATeiaphysks, v. i. S t/\ic t  vi. 7. ' I b i d . ,  ii. 1 .



every being and force! What stimulus to the fine arts 
was his close analysis of their mutual relations and finest 
functions, as expansions of finite experience into universal 
thought and feeling!
, We cannot' wonder, at the instinctive rejection by tra
ditional supernaturalism of such a foe to the authority of 
the Koran. No peril could be more subtle and incisive.
The self-conscious God of Aristotle was still sufficiently 
anthropomorphic, to offer an easy and .attractive transition 
for the Mussulman thinker from the bonds of revelation, 
and to prompt a natural reaction to the free inquiry- of 

. which he. stood in such absolute need. To these attrac
tions must be added the fine "sense of natural limitation, 
which led Aristotle to avoid ontological speculations, and 
fasten the mind on fruitful positive research. Still further, 
there was a vast and instant interest awakened in the Mus
sulman. world by the science of the Greeks, through the 
fatalistic dement, which might seem to forbid such inter
est, but which has always played so essential a part in all 
human progress and ppwer. Stripped of personal caprice, 
it is, in some form, absolutely requisite to the ideas of or
der, of science, of philosophy, and must have prepared the 
way in. Islam for a sense of necessary relation, and so of 
unity and law.

The Ethics of Aristotle had even greater dignity and fas
cination than his physical and intellectual system. They 
rest on free reason, on a natural power of obedience and- 
conformity thereto, and on the constant energizing of be
lief .in the form of conduct. In this only are happiness 
and power.1 Here, too, his method is transcendental, 
based on the perception of necessary truths beyond dem
onstration, by the intuitive reason, as the beginning and. 
end of knowledge. The origin and culture of morality 
are thus planted in thoroughly human and independent

* gifrks, ii. vi. k>} i  vB. 10 j x. via.
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grounds.1 No moral action in a human sense in ascribed 
to God, since the necessity of choice or suspense would 
degrade lhs perfection. Neither do the sanctions of virtue 
come from a future- state of rewards and punishments. 
That sublime principle of the “  end in itself ” as the mo
tive of endeavor swept away every obstacle to the disin
terestedness o f moral struggle. Man is naturally designed 
for moral relations. His function is to fulfil the law of his 
being; and this function is conceived as his being's final 
cause, yet not a result o f conscious divine intent. To what, 
then, does character appeal? To a universal ideal con
science superior to the mere individual desire,being reached 
by the fulfilment of ethical conditions by burn an experi
ence. Thus substantially the good man is the measure and 
rule of goodness.2 A t the same time this moral standard 
tends to coincide with the grand principle of an objectively 
“  active intellect,” or truth, in G od, —  the really everlasting 
life amidst the transiency of individualities.3 Has a freer or 
nobler basis o f ethics ever been devised ?

Reason is the sanction o f m orals; and balance, or the 
mean between extremes, determines the specific forms of 
virtue, — to modern thought a questionable rule, as it is 
apparently quantitative rather than qualitative,-and so not 
sufficiently absolute for the antagonism of right and wrong, 
in the view of Kant and -others.4 Y et nothing could.be 
nobler than the practical ideals to which it led.

“  N ot a man, bat reason, should rule ; since by ruling for self, man 
becomes a tyrant.”  r'

“  Friendship is in loving rather than in being loved. . . . It' is in 
equality, especially between the good. . . .  A friend is another sen. . . . 
When men are friends, they do not need justice ; but when they are 
just, they still need friendship.”  *

1 Ethics, rt. i, ; vi. v i . ; vi. x. Mag. Moralia, i, 35, See also m  admirable article in 
Westminster Review . January, rS67. And Grant's Ethics o f  A  mitotic, i . . Ivssuy'y.

» Ethics, iii. it. 5 ; y. v. 14. 3 Metaphysics, xi. vH. 5,
* G rant: Ethics o f A ristotk. i ., Essay v.
* Ethics, V. vi. 5. 0 Ibid., viii. viii 5 ; viii i. 5.

T y  ■' pi--T ' •' M
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good man bears the accidents of fortune most nobly and always ' ■ .. 
suitably, as fauities? as the cube.” “ H e  is brave who bears death 
or wounds because it is .honorable to do so.”  •

“ There are cases in which pardon is granted, when one does what 
he ought not, owing to causes too strong for human nature. But there 
fo<' things which it is wrong to do even on compulsion, which a man 
should Undergo most dreadful sufferings and even death rather than 
do.1' * “ Suicide is cowardly, for it does, not seek death because it is 
honorable, but to avoid evil.” *

“ The magnanimous man, in the greatness of his merits, is in the 
highest place j but in his proper estimation of himself he: is in the true 
mean.”

“ Men are most apt to be deceived by pleasure*-choosing it as the 
good, though it is not so.” *

When Aristotle says that “ deliberate preference,/’ that 
is, real moral choice, “ can only be desire of things 
that are within our power,"’ f he shows that his rule of 
“ balance” (or the mean) was simply the noble sense of 
liberty as' the-fruit of right limit. It is pure spontaneity.
“ What is -done, virtuously, is done'without annoy * honor
able actions are for the sake of the honorable* and the 
right act is the pleasant act” 6 Finally, to sum all, is this 
noblest of moral affirmations: “ We exist by energy, by 
living and acting. He who has produced a (real) work 
loves it because he loves his existence.” 7 Surely Semitic 
passion, at its Moslem fever heat, may well have sought 
the disciplines-of an ethical “ balance ’ so commanding, so 
wise, and so brave,8

But what could be a more welcome relief from that 
political ' absolutist in which Moslem orthodoxy centred, 
than Aristotle’s firm demand for entire mental freedom, 
his recognition of reason as the rightful ruler? What so 
acceptable to the early Arab instincts, or to the individ-

1  Mfhi.tr i j  % f, • I b i d . ,  H i  i .  8,- 9  8 I b i d . , l i t ,  v i i .  n .

4 I b i d . ,  i v .  i i i .  5  ; iir, 6,  *  i l i i d . ,  iii. i i i .  i * .

6 Ibid., l y .  i. 6. f Ibid., ix. vii. $.
* F o r  m ay  f i n e  i l l u s t r a t i o n s  o f  A r i s t o t l e 's  ethical philosophy, s e e  Mayor's Ancient 

Philosophy,



utility of the Iranian genius, as those bold political specu
lations in which tyranny, oligarchy, and unbridled crude 
democracy ate shown to be the worst forms of government', 
and the en,d o f , the State is pronounced to be the good o f 
the whole ! 1 W ith what force must it not: have appealed t» 
the thoughtful scholar of Bagdad or Basra, in Irak or in 
Khorassan. to read in his Greek master that '‘ authority in 
Persia, especially parental, is founded on tyranny; ” that 
“  justice is the most excellent of virtues, and is more 
admirable than the morning or the evening s t a r ;” that 
nevertheless “ equity is nobler even than justice,” 2 be
cause it supplements the inequality of general laws; above 
all, that equity is the corrector of edicts, and higher than 
the written la w ! Even those doctrines which appear most 
contrary to modern humanity, such as the righteousness 
o f  slavery under certain conditions, the depreciation o f 
woman, and the inferiority o f mechanical labor, could have 
found no serious protest in the Islam of the eighth cen
tury, as they certainly did not cither in Greece in Aristotle’s 
own time or during many ages of Christianity. Their 
seeming harshness will be much modified by the study' o f 
his meaning, Thus he justified slavery only among “ those 
whom Nature had fitted to be happier in that state titan 
out o f it ; |  only for “ those who have ju st reason enough 
to k ipw  that there is. such a faculty as reason, without 
being endued with the use o f it,” 3 But even here “  the 
interests of master and slave , are one,; and to govern ill is 
evil to both the governor and the governed; ” so that “  a 
mutual utility and friendship is proper between them.” '1 
“  A  slave should be trained by his master to such virtue as 
he is capable o f not as mere servile dru dgeryl’ 11 “  A nd 
if it is necessary that both sides should have some noble 
qualities, w hy should one alw ays govern and the other

J Ptftfies, vii. x iii.; v. r ii. ix , ; vii. ih. 5 Mthics, vlil. x. 7 ? v, i  1 3 ;  v. x. 4 ; v-
8 jpetitics, i. v, * Ibid., i. v i  5 Ibid., 1. xiii
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always be governed ?” 1 “ Therefore they are wrong who 
would deprive slaves o f reason, and say that the} are only 
to follow their orders ; for slaves want education m ote than 
children.” 2

From  all which it is evident, to say the least, that the 
Aristotelian ethics could have added nothing to the com 
paratively "light and loose burdens o f slavery as it has 
always existed in the Oriental world. A s  healthful inspir
ations for that age and for all ages, m ay be added A r is 
totle’s opposition to Platonic communism, and honor to 
the family relations; his strong tendency to suffrage for 

.all citizens, and to making all men citizens who have a fair- 
measure o f character and wisdom ; and his liberal view o f 
right governmental forms as variable with the genius and 
qualities o f States.

The dreaded influences o f  Aristotelianism were summed 
up in the last and greatest o f his followers, the fam ous 
Ibn Roshd (A verroes) o f Cordova, whofie numerous writ
ings, circulated throughout the Oriental world, repre
sented for centuries that sceptical, anti-supernatural, scien
tific .spirit, out o f which grew the freedom of the modern 
Renaissance, after the bitter war against him in Islam  and 
Christianity had proved vain. A gainst the “  renegade ”
Ghazz&li, the prime minister o f Moslem orthodoxy, A v e r 
roes expends his entire strength, answering his work 
against the philosophers triumphantly in detail.3 To the 
theology o f  personal revelation and divine autocracy 
nothing could be more destructive than the calm, syste 
matic tone o f Averroes, and his clear conclusions, far 
more decided on these subjects than the writings o f his 
master. H e reversed the dogma that good was good 
because God willed it, as destroying the foundations o f 
morality.

1 Politics) j . xin. a Ibid.* i. xiii.
3 S e e  R e n a n : Atfetrcfot yjh *67.
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His, philosophy of emanation!, drawn from Neoplatonism, 
verged towards pantheism, especially as providing a con
tinuous chain of being between God and man, which it 
was for man to span, not by asceticism, but, by moral dis
cipline and by science. His psychology struck at indi
vidual immortality. His exegesis overthrew Scriptural- 
religion in the traditional sense. His free dealing It.ft 
nothing inviolable by science, philosophy, and free belief; 
■and he affirmed that Nature is moved by principles. His 
large and encyclopedic thought nevertheless went further 
towards recognizing the permanent good in traditional be
liefs than that of other writers of his school. For example, 
he allegorized in the interest of adaptation; he claimed 
to respect the Koran, and to be a good Mussulman. He 
admitted Fatalism in a certain sense, though not in the 
full predestination sense; recognized the control of con
duct by natural laws and their continuity from the whole 
past, which he was willing to include sn the Divine om
niscience He did not even deny the possibility of revela
tion. yet interpreted it as a part of the education of mind 
on lower stages, but wholly needless to the philosophic 
mind,— and he might have added, in the ordinary sense 
impossible. His political theories were Platonic, and 
amidst many fantastic ideas contained protests against 
military despotism in all forms, and in fact against all 
forms of tyranny, especially that of priests. Above all. 
he claimed for woman equal breadth of capacity with nr m 
in all spheres, and considered the narrow sphere to which 
she had been confined as the real reason for her actual 
inferiority, even moral.1

Arabic thought has never reached beyond the mind of 
Awrroes. He summed up one of the largest and freest 
movements of speculative and moral progress in Ml his
tory, Yet in the very moment of its culmination there

1  S e e  c i t a t i o n s  in R en an ’s Aperre&s, p p . i 6 t ,  1 6 2 .



' s e t  in the reaction which indicated that Mussulman the
ology could not contain, or tolerate it, and live. And the 
war upon pure . rationalism fully organized against it in 
the twelfth century, no revival has followed. Everywhere 
the Asharfte and Ghazz&tfte reaction took possession of 
the powers of Islam, and their watchword was the name of 
Ghazzfilfs great work. “ Destruction to the Philosophers,’' 
From Bagdad to Spain raged the fires of Mussulman in
quisition. The great physicians, scientists, and metaphy
sicians, to whom the world owes a debt that can never be 
cancelled, were exiled, imprisoned, silenced, executed, and 
their writings destroyed, by barbarians like the Almohades 
in Spain and the later Abhasldes. in Iran. They deserve 
a closer recognition on our part, especially as the most 
of them were Persians, born and taught in the various 
provinces of Iran.

Averroes was but the last in that line of Mussulman 
philosophers whose writings, inspired and directed by the 
genius of Aristotle and Plato, exerted a profound influ
ence on Persian, and afterwards on Jewish and Christian, 
thought.1 We do not, speak of such influence on the 
Arab mind, because such speculations were never suited 
to its Semitic nature; what the Arabs supplied was the 
language, Which, as the result of the Mussulman conquests, 
became the current medium of thought in that age. The 
Aristotelians contributed very largely to this extension of 
Arabic to the higher uses of language, if they may no., 
even be said to have produced it.2 They were earnest 
ethical preachers, men of encyclopedic science, inspired by 
die intense emphasis laid by Mahometan tradition on the 
Will, cither as God or man, to a profound study of its con
ditions, and upon the basis of human freedom, It is won
derful to note the scope of their inquiries, their aspirations 
to the highest subjects of speculation and the broadest

1 U e b e r w e g :  /fa /- o f P h il., i .  401, . ,0 3 ,  R e n a n !  A verrdls, p .  18 4 .  *  I b i d . ,  p .  [7 4 .
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fields of application, their conscientious exploration of the 
wisdom of the past, and transmission of its best fruits to 
future study, and their laborious lives, distributing original 
and free methods of thought over die whole East. They 
were not. Greek scholars, they used translations made by 
Syro-Christians of the Nestorian and Monophyajte sects, 
who contributed the raw materials of Aristotle and Plato, 
but wholly failed to add any .original use of them. Epr, 
the most part, these 'Nestorian-Chrisitian translators were 
in small sympathy with Greek thought, being driven to it 
as a refuge when their sect was expelled from the Christian 
Church for heresy as to the Trinity, --seeking in Pa.pm 
wisdom the light refused them by the Church of Christ. 
They had found employment at the courts of the Abbaside 
caliphs as physicians or literary scribes, fitted to. gratify 
the. taste and pride of the Mussulman renaissance, The 
beginning of translations from Greek into Oriental tongues, 
however, began far back in the Sassanian times,,'in earlier 
outbreaks of Christian intolerance, when Justinian expelled 
the Greek philosophers of Athens to find hospitality at the 
Persian court.1 The schools of Nisfbis, Chaims, and Re- 
saina, and the Morophysite studies,, prepared the .way for 
the Greek renaissance.

The accumulation of materials had therefore gone on 
for several centuries, and had become adequate for the 
inspiration of scholars like Alfardbi, Alkindi, Avicenna 
(Ibiv Sind), and Avcrrdes (Ibn Roshd) ; while every suc
cessive generation revised and multiplied the versions,9 
These men were not blind worshippers of Aristotle, how
ever profound their admiration for the great master.3 
They analyzed for- themselves the ideas of Revelation 
and Philosophy in the peculiar forms in which Islam pre-

1 Uebenveg, i. 403. *
* For these Arabic philosophers, consult their lives in Franck's DicUonnaira <k$ Scien ce  

Phihnophiqves, — ‘ f Arabes,’ * p. 83.
3 See,, especially* in Franck,: passages -from Averroes in praise o f him,G •
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seated them.1' They sought to fill the void in Aristotle's 
fragmentary psychology between man and God by Platonic 
tun a i a Cions* conceived after a scientific method, and by the 
doctrine of till intelligence of the spheres; and so to com
plete the unity of. the cosmos, not for the mind only, but for 
the religious sense, —-showing in this the. natural instinct 
of the Mussulman for simplicity and unity.2 They endeav

ored to explain what he had left vague, and to reconcile 
the ethical and. spiritual with the philosophical side of sci
ence. This was especially manifest in their development of 
the Aristotelian theory of the. two intellects,—* the passive 
Reason, conversant with material forms and subject: to 
change and death through them; and the active Reason, 
superior to the individual and conversant with the Immu
table, and so remaining unchanged in itself. This higher 
Reason man can appropriate and come into conjunction 
with by patient discipline,1- ,— moral, spiritual, and intel
lectual.3 Thus they resisted the Islamic .separation of God 
and the soul,:and counteracted Aristotle's notion of a sep
arate prime Mover, the inconsistent point In hjs principles 
of evolution. We shall see how naturally this passed over 
into. the. pantheism of the Sufis.

Moreover, they refused to accept immortality as a pos
tulate ; some of them denied its reality, preferring, as more 
consistent with their - psychological data, the absorption of 
individual mind into the active Reason, which represented 
the connecting bond between God and man, and which was 
likened to the light, without which seeing — the passive 
reason—-was impossible. AlfarAbi, who died A. D. 950,

■ denied this as an old wives’ tale, and asserted annihila
tion.4 Aver roes accepted it, as did also Avicenna.5 For 
ethical earnestness, it would be hard to find anything more

i  AlfarSbi. * Especially Avetroib {Francis, P, » ) ,  Ayiewm#- (F*a»<k, P- 734)-
s Especially Ibn-BSrija (Franck, p. 744)*
♦ Franck, p- » # . * rbiA.^pp. 750-732.
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'^^ ingijircssivs than the teaching of Avicenna.1 For encydn- 
pcfdic scope, nothing could exceed the works of Aliarabi, 
the TransoxWuan scholar, of whom it has been said that 
“ what Faust desired to know, Aifar&bl believed himself to 
have already learned.'.” 1 One thing'is sure: the Arab phi- 

. losophers, whatever their individual views respecting im
mortality, denied without exception the Christian b< -ctrine 
of the resurrection.,8 and the curious orthodox Mahometan, 
Conception of the renewed .life beyond death, as a result, 
not of actual continuance in any form, but of a new creation 
by Divine Will, restoring to life a body already reduced to 
dust.4 Ghazzah’s chief reproach of the ethics of the phi
losophers was that they looked for no reward of virtue but 
that which comes here on earth in. excellence itself*0'

What: made them most obnoxious to the orthodox 
worshippers of the K&l&m, or Word0 (Motekallemsn, As- 
halites, and others, scholastic philosophers of Islam), was 
their incessant intermeddling with the prescriptive Islamic 
dogma of the fore-ordaining will of God. ‘‘ The doctrine 
of the philosophers,” says Makrizi, the historian, “ has 
caused the most fatal evils to religion, that can be con
ceived, 'not only increasing error, but'adding an excessive 
growth of impiety.” 7 They Went very far in their criticism 
of creation by Divine Will. They raised the subtile but 
valid and effective objection, that creation at a del* rite 
time would imply imperfect fulfilment of Divine Will: pre
vious to that time, while active manifestation is always 
essential to perfect being. Maimonid.es, the greatest of 
Jewish teachers, as well as of the earlier Motekallemfn,. fol
lowed in the track of Christian theology, in an excessive 
zeal to establish against these- philosophies- the fundamen
tal or root doctrine of a monarchical Deity,— that of crea-

* Franck, v>.,755. Dukes (P f i i/ o s .  d .  Z e h n t .  f o r k . ,  p. 84) lias given in account of his 
famous treatise on the “ origin of things.” * Dukes, p, S3.

3 K er.iu i: A v s r r o ' i s , p. 157. * Ibk l„p . 158, 8 TWd/, f  159.
0 Ibid., pp. ««4, *04; Franck: A m i e s .  1 D e Sa*y, quoted by Franck, p. 84.

XvO'* ■ G° i\ .



;/  %  ( 3 t
. , g|}> |  MAHOMET. i

"tlon out of nothing; and to make this easier, .this school 
adopted the expedient of atoms, as substances susceptible 

.of being increased by a direct Divine act, at need, and as 
convenient units for measuring the quality of all objects.
Not only did the Aristotelian ferment in Islam bring out 
in this way philosophical devices and theological refuges 
in immense variety, but it is hardly possible to find a phase 
of philosophical opinion which did not come up in some 
one of those peripatetic schools of the East in the course 
of their development.

When the orthodoxy of Asharl and Ghazz&li triumphed, 
the. freer philosophical wi flings passed over to the Jewish 
schools, where their thought was preserved,1 * and formed 
the basis of scholastic philosophy in mediaeval,Europe, the 
formative force of Christian dialectics, and the initiation of 
the great struggle of reason with blind belief. The Jews 
were the rationalists of the Middle Ages,3 * * especially of the 
latter half of them, Bearers-on of the torch kindled by- 
Arabic and Persian Aristotelians, they bore the brunt of a 
very natural Christian hostility to the anti-supernatural 
tendencies of that scientific school; Averroes, their chief 
philosophical, master, was the chief of infidels, and so his 
name was especially connected with the imaginary book of 
the “ Three Impostors,” the bugbear of Christian ortho
doxy, held ii famous as assaulting the three great positive 
religions, but which really represented the opening move* 
merit office thought in the thirteenth century In Germany,, 
in which the modern idea of comparative religious science 
took its origin.8 It is not, however,our purpose to trace their 

, influence on modern freedom, and, through them, of the 
Mussulman'schools of the eleventh and twelfth centuries,

1 See their influence on Saacija,anti Irak  al Israeli, earliest Jew ish scientists (B akes, p. 84).
See, for .. "wish translation from ib Arabic, writers, Ju st, Gesch. d. '/»./, 26 ; also for the in-
fluent.' of tlte Arab language as the medium of trade on the Jew s who visited Bagdad, Jo st, 8.
273, and for the stimulus imported by the Arabs, p. 373.

8 K ™ a n : Averrotis, p. 183. * Ibid., pp. *86, agi, and pt. ii. chap, t ,  xiii.-xv.
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7 which were in fact the representatives of the boldest ration- ^ 

alism down-to the seventeenth,:i It is enough to say, that 
from the thirteenth to the fifteenth and sixteenth, centuries 
their impulse within the life of Judaism alone was, pro-- 

v„ !• foundly leltj and sufficiently to transmit the scientific spirit 
into the very cone and fibre of civilization. But in the 
fifteenth century set It* the .natural reaction inevitable for 
Hebrew monotheism; and the war of rabbinical orthodoxy 
upon natural law and rationalistic science me.ely repeated 
that of the Motekallemfn of Islam oil scientific thought. 
This result, however, was .foreshadowed even in the best 
periods and freest persons of Jewish speculative history.

-The first effect, of dhe Arabic revival on Jewish thought 
was simply stimulative; the Motazelitcs of Bagdad in the 
eighth century awakened the Karaite sect to split away 
from the Talmudic .Rabbins; but it was mainly on the 
question of the supposed necessity of tradition to supple
ment the written law.2 In the tenth century we find 
Saadja busy in reconciling human freedom with Divine 
predestination, against Karaites and Aristotelians,3 And 
even in the persons of its- greatest Aristotelian representa
tives,. Judaism did not and could not break from its start
ing-point in Divine Will, and so not, in the main, from the 
expression of that Will in a complete and written law. 
Their conclusions were always in the interest of Scripture 
and Jahveh. They endeavored to resume the whole past 
of human thought, and bring its scientific results to illus
trate, explain, and justify the doctrines of Creation, 'Provi
dence, Revelation. Their offence to orthodoxy was that 
they made 'Nature and science the ground of these doc
trines, instead of a direct and arbitrary supernatural Power. 
Thus the constructive philosophy of Avicebron 4 sought

1 See Renan’s thorough account o£ this (Av<itr0$$)«
B J.osty ii; 3.94-301. n
4 A  Spanish Jew  of the .eleventh century; author of the Fons Viter, a most influential 

work in forming .the minds of the great Christian scholastics. Until the recent researches of
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to combine Aristotelian psychology with the doctrines of 
Platonic emanation and Alexandrian mysticism into one 
conception of the universe as the unity of a supreme Sub
stance and a -supreme Form, of which all special substances 
and forms Were but transient expressions, But even he 
saved1 himself from, pantheism by introducing, somewhat 
mechanically, into his system the Jewish conception of a 
supreme Will, who, as Creator and Mover, mediates b e
tween. the unity and the diversity, God and the world; 1 
a conception which cannot be reconciled with emanation, 
yet was indispensable to his jahvistic instinct. Yet with 
all his endeavors to reconcile the necessary movement of 
universal laws With a personal WW, this pupil of the Ara
bic and Greek schools, was recognized 'under every disguise 
as an enemy of the Bible and it* revealed God.3

Another great disciple of Averroes, Maimonides,8 — the 
encyclopedic master of Jewish learning and thought, and 
to the present day its most: honored secular head, — repre
sented the like conciliatory tendencies, and his freedom 
received similar treatment, if-not in his day, yet as soon 
as it was understood. In Ms immortal work, the “ Guide 
of the Lost,” it was his purpose to save those whom 
rationalistic negations and mystic abstractions had left 
floating without anchorage, by reconciling apparent con
tradictions in a higher synthesis, — reason with faith, sci
ence with religion, the God of the .philosopher with the 
God of the Hebrew -believer. This he attempted to do by 
allegorical and ideal interpretations of the Bible; by natu
ralistic views of its miracles, arid spiritualization of its Jah
vistic Will; 4 by combining an Alexandrian dialectic of 
the Infinite, reaching up into pure impersonality, with full

Munk, identifying Min with rim Gebirol, a well-known writer oi that time in various depart- 
stents, nothing was known of him, save his great authority and. his reputation aa a pagan 
rationalist. French : D ic t io n a r y ,  pp. 127-131.

5 Franck : E t u d e s  O r ie n t . ,  pp, 373, 376. * Ib id , p- j8o-
a Cordova,'twelfth century. 4 Franck: E t v d e t  O r i e M s s ,  ^ - 3*9.
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acceptance of a personal Providence and a self-conscious 
creative God.1 . Me takes tip into his broad current the 
manifold streams that descended through hi j Arabian and 
Persian masters: ; and all the wealth of learning and prac
tical wisdom inherited by his century is laid by him at the* 
feet of Jewish monotheism. Of course the prodigious 
task wa$ in many respects a failure;- in others, it asserted 
a philosophical science far beyond anything of which 
Jewish monarchism was capable. But there is something 
sublime in the loyalty of the ill-sustained scholar to liis 
idea, through every discouragement and detraction, 
through exile and disappointment and the wild caprices 
of despotic power, which makes him a noble type of the 
heroic endurance and faith of his race. The freedom and 
sense with which he develops the elements of Aristotelian 
and Hebrew ethics into far clearer and more humane 
principles of practical conduct than either of his earlier 
masters,2 is equally remarkable. He teaches that sacri
fices, especially of animals, are idolatry, and only permitted 
as a transition to higher methods of worship. He defines 
prophecy itself by natural laws, and as a. genius for self- 
sacrifice; and truth.® He 'dissipates the theological super
stitions that grew from a physical theory of the future foe; 
and does not dogmatize upon the resurrection of the body, 
or those details that made the immortality of the soul a 
reality to his people.4

Mairnonides is, in fact, the extreme point in pure science 
to which the purely Hebrew conception of Jahveh and his 
revealed Will has ever been stretched. He turns the 
searching probe of natural light upon the literature and 
faith of his people, to bring order and form and recon
ciliation into its vast and formless mass of mingled wisdom

* Franck f  imlt'. Orientates, p. 349. Renfta : A verrditf p. *79.
* Frantic• liim les Orientates, pp. 335-33?. * jbid., p. 356.
4 See Geiger: GescA, d. Ju d,, ill. 3.
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and superstition, of Scripture tradition and reason. In 
many respects, though not in consistency or in pure con
centration upon ideas, he Is: a true predecessor of Spinoza, 
following-in large degree the same ideal guidance of unity 
and deity which personal monotheism alone, as a crude 
preliminary, rendered possible, but to -which it also sought 
in both cases to set limits, thus revealing its own logical 
imperfections. Monotheism was more or less successiul 
in imposing upon Maimonides these bounds; and its auto
cratic element waged as bitter a war upon the naturalism 
which it detected as penetrating his whole system, as was 
that which afterwards drove Spinoza from the synagogue 
with the ravings of barbarian hater- His authority, at first 
carrying all before it,1 by reason of his conciliatory attitude 
towards the Jewish scriptures and ; the substance of their 
theology, soon, struck against their supernaturalism and 
the pride of Hebrew religious monopoly;2 and the strife 
divided the Jewish world. The works of the great free
thinker were burned by the joint; intolerance of Christian 
monks and Jewish rabbins in France, though with the 
effect of rousing a reaction by the more liberal schools, 
which went nearly to similar excesses; and when the 
combatants rested, though Maimonides had not been sup
pressed, the great dogmas of Creation, Bible revelation, and 
miracle, — all that was logically dedueible from the rights 
of Jahvistic Will, that indispensable centre of Judaism,— 
remained in substantial possession of the field. Only by 
the progress of secular thought has the greatness of 
Maimonides been fully recognized; and Judaism has found 
its chief glory in this its noblest mediator with scientific 
freedom and natural religion,®

Even the mystical Cabala, originating in the twelfth 
centiify in the longing of the more emotional class of

1 Jost, iii.- 13-35.
* See, especially, tiis language of Juda Aiiachar, Geiger, iii. \ j .  Geiger, iii. 4s-
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minds to escape the cold processes of the philosopher-;, 
and to follow the imagination through ascending spheres 
info the vast abyss of pure impersonal being, without will, 
desire; or action,-— using for that purpose all Biblical, 
Talmudic, and rationalistic writings, — never threw off the, 
main doctrines that flow from the personality of the He
brew God, hut • invested-.it with the mystery,of numbers 
■ and names, permutations of letters, and divisions of being; 
so that indirectly and in successive impulses it produces 
every effect possibly falling within the. sphere of perfect 
Will, through not one intelligence, but ten Sephlr&th, un
til in its later form we find it in the hands of Pico della 
Mirandola in the sixteenth century, claimed as a great 
organon of Christian faith, and proving the Trinity, the 

»•-. ■ Incarnation, the divinity of Christ, the Atonement, and the
whole creed of the orthodox fathers..1

From the later forms of Graeco-Semitic philosophy, we 
turn back, to. an earlier phenomenon of equal interest in 
illustrating the warfare of theological monarchism against 
scientific freedom. After the sharp Motazelite controver
sies on predestination, die eternity of the Koran, and the 
Divine attributes, came a more constructive protest, eclec
tic, interpretative, devotional, humane. In the tenth cen
tury the “ Brothers of Purity," a mystico scientific and 
eclectic school, arose at that old intellectual centre, Basra 
on the Euphrates, the gymnasium of Greek and Buddhist 
and Hindu, where the Motazelites had originated, in the 
school of Hasan, at the close of the first century of the 
Hegira, two hundred years before. It was the fruit of an 
intermixture of Aristotelian with free Mussulman and per
haps Christian speculation, on the Perso-Aryan basis of 
independent science. It was two centuries earlier .than 
Averroes, and probably owed less to the disciples of Aris
totle than it lent them. The Moslem regards it as wholly

1 See Gtiisburg: The K aU alnh, t>. **4.}
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extra- Islam. As Sprenger well suggests, it is hardly proper 
to call it Arabian,1—-the leading writers to whom it appeals 
being almost all of them of Persian extraction, though of 
Mussulman training ; and its nature being so purely scien
tific as to lift it out of the sphere of the Arabian mind.
The names of its members, with very few exceptions, have 
perished; as if history was in sympathy With their abso
lutely disinterested spirit, the true spirit of science. It was 
one of the noblest efforts in Universal Religion or Free 
Science ever made in human history. Its practical ear
nestness and devotion issued in the production of. an 
encyclopaedia in fifty-one chapters, “ Jkhw&n al»Cafa,” an 
earlier Baconian '■ De Augmentis Sdentiarum.” covering- 
all. the science known to the time and indicating its needs, . 
under direction of Neoplatonic theology and. Aristotelian 
cosmology. The whole past struggle of orthodoxy with 
free inquiry was its preparatory school. Its method is the 
most thoroughly scientific known to the time, wholly in
dependent of the Koran, and often contradictory of it; 
reaching indeed into regions where only mystical abstrac
tions and theosophrc subtleties were attainable, Concilia
tory and catholic to the last degree, these writers never 
shrank from maintaining the rights of reason in every pos
sible branch of human inquiry. In none did-they fall back 
upon a point of departure in the dogmas of Islam. In 
their own language they were " opposed to no form of 
science, avoided no book, cherished no partisan prejudice 
towards any doctrinal system; but embraced in one 
scheme all without exception, visible and invisible, unit
ing the whole body of sciences.'’2 There is preserved, 
in the Talmud, one of their sentences: “ Whoever with-

 ̂ Zcrt^'hr. d. Deuisch. Morgenl, G ese lh ch x x x . 333, 334,
2 See Vlugel (Zeihchr. d. Deutsck. fflbrginl. Gesellsck,, x iii 29), who has fully ana

lyzed this little known but most significant encyclopaedia ; while a fail exposition of its 
philosophy has been given by  DietericI (itfiU chr. d, Deuisch. MorgenL GtseUsck** 
xv. 577).
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'^ K g $ s  science from those who .are worthy of it, robs

them.” 1 *
They combined the Platonic and Aristotelian, methods 

of tracing all things up to. Deity, and evolving all things 
from Deity,---the deductive and inductive, mystical and 

. "scientific.? Minutely analyzing every law, process, and 
form, under four main divisions, — mathematico-phdo- 
sophicat, physical, spiritual, divine, they led back the 
cosmos to primal unity ( t o  & ), whence emanations de
scend, according to curious numerical laws, in graded 
harmony, after the Pythagorean example, but on an origi
nal .plan. In this -evolution the classes of substances in
crease in numerical complexity of elements up to the 
number nine. In a psychological point of view, from the 
absolute Being, the primal ground of things, flows Reason; 
from Reason, the all-penetrating and all-moving Soul of 
things, from this, the abstract material of forms, not, as 
with the Gnostics or Platonists, matter as negation and evil,
but as the lowest emanation,-...so far a pretty consistent
Pantheism, fertile in subsequent special schools of this 
nature. Their ingenious and fantastic system of cosmol
ogy ... ns at least so far reasonable as to rest on the perfec
tion of the. orbed or rounded form. Their idea of an inner 
substance for mind and matter saved their science from 
becoming, as modern science is becoming, a mere watch
ing and scoring of flowing phenomenal details.3 The 
emotional Arab found this speculative penetration and ex
ultation apart from the purpose of life, and, however stim
ulating, thoroughly tiresome and unproductive. “ They 
weave n thin robe,” he s a i d h o v e r  over but do not 
grasp things, reach out. after the impossible.” 4 Such were

i  D itto s : P h i lo s .  A  Z e h * i : y a h r h . ,  p . i,a.
a  U e tew e g i i, giss. '. { Z e t t s c k r .  ■<£ D c u is c h . M o r g n d .  G e s e t ts c h ,, saonf'tto).
9 bieterici gives a passage from T h i  T h e t U g y  o f  A  r is io U t  to the same effect j Z c i t s e k r .  

cL  D M t s c h  M o r g e n l  G e s e U s c h ., xxxi. J*V;.
1 jpjugel ( Z c i t s c k r ,  d . V t u i s c h .  M o r g e n l.  G e s e l ls c i i ;  xiii. *6).
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the conceptions of that desert people who, in spite-of 
themsclvi"., were made to prepare the highways of science, 
and to impart to spheres of thought which they could - not 
understand that ardor and courage which they had brought 
Jo bear on conquest and on faith. They did here great in
justice. to the Brothers, vvhp differed, from the other system 
matters of their time in making scientific knowledge, with 
a view to practical helpfulness* the foundation of their work, 
not mere theosophy or contemplation; and they began with 
what is nearest, not with the remote and unknown.

The anthropology of the Brothers was based on the 
Socratic principle of self-study;1 and then the human 
world was seen as an inseparable part of the infinite sys
tem of Nature. “ It would be a shame to pretend knowl
edge of the true being of things, but to know nothing of 
our own.” Man was a microcosm ; a fact which they sym
bolized by a tree, with its boughs, trunk, and roots ; by a 
race, with its tribes, families, and houses; by a law, with 
its articles, clauses, forms of obedience and faith; by the 
workshop, with its tools, and processes; by a castle, with 
its chambers, halls, and furniture; by a city, with its mani
fold hie; by a king, with his complicated state.2 Of evil 
they perhaps wisely forbore to attempt a philosophic so
lution ; deriving it neither. from matter nor. from mind, 
but recognizing its actual partition of animals, souls, and 
spirits with good; while the body is discerned to be for 
some ft prison, for others a pathway of light Yet in this 
world of finiteness, of birth and death, every soul is under 
severe limits; which, however, do not forbid it to find its 

, way to bliss, especially as aided by prophetic men and by 
messages from higher spheres. The future has its heaven 
and hell, and its judgment-day, after seven millennial 
periods, when the All-Soul shall weigh all conduct in real

1 Thirty-second Treatise.
2 Dieterici {Zcitsckr, d. fitintsch. Morgmh Gesellsch., Th
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'  and impartial, scales,1 In all this partially traditional be
lief the main and distinctive point is, that it is conceived 
as under strict laws of order and development, the theory 
of which is of the most inclusive character. In their 
personal and literary sources of knowledge they include,, 
philosophers, —-especially Greek,— prophets, and religious 
teachers,2 writers on natural science, and sacred books,
Ibn Rafia, then- chief writer, when asked to what school he 
belonged, replied, “ To none.” 3 * The breadth and geniality 
of their interest in the relation of the brute to the human 
world is shown in the beautiful romance of “ The Strife 
of Men and Beasts ” as to superior uses, before a judge.
This constituted the fifty-first treatise.

But no source is equal to that of the soul itself, when in 
harmony with that which it seeks., " I f  one knows not 
what is godlike, lie cannot know God.” 1 “ The soul with
drawn from sense, and calm, rises into the highest sphere 
and finds its rich reward.” 5 Sentences like these show 
mystic, perhaps Buddhistic, relations. Others seem taken 
from the golden verses of Pythagoras. Some of a mystic 
tendency are ascribed to Aristotle and quoted as his “ The
ology,” — probably a spurious work, yet familiar to Jewish 
and Persian students;8 said to have been translated for Al- 
klndi out of Greek by a Christian, one hundred years be
fore the “ Brothers of Purity; " the Brothers themselves 
cherished a profound veneration for Aristotle as penetrat
ing in bodiless form the whole invisible world. In Mai- 
montdes in the twelfth century we find the same principles ; 
so that, as Dieterici says, we stand, as it were, at the first 
morning glow on a great comb of oceanic waves.7 A  pro-

1 J3tetal\a (pn'iKkr. d. Deutsch. Mergeul. Geaetlsdi., jcr. 614.)
2 According to Sprengcr, with especial cordhlity towards Jesus, Z e its c h r . d .  f im t s c h

Sf&rgZtil. Ct'Selhch., ,xxy. 333. '
3 VlugeUZi-dsckr. d. Dawtsch. Margeti/.. Gesettseh.,m\. 26).
* Dukes, p. 14. This is taken from Aristotle. 0 Ibid., p. 15. * Ibid., 9 , 17.
7 Zsitsckr* <1- Deutsche Morgenl. GewUsch., xxxi. 122.

; . ' - : v
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found conception of the unity and harmony of the universe 
thus runs through .the thought of the. ages in a definite 
series. Out of .this came the impulse to Scholasticism;, in 
it is the battle of Nominalism and Realism fought out 
before it came up in the Christian world, 1 in it is the 
opening of modern science, — all mediated by the Ara- 

. bian schools.
That which gives, the .Brothers the most interest for us, 

however, is the supreme place which they accorded to 
the ethical element. Men have diverse .powers and limita
tions, both in their faculties for reaching truth and in their 
outward means of cultivating what they have; but there 
was no difference as to the claim of brotherhood among 
them: one heart and one aim was the motto of the whole 
movement, while envy and ill-will were absolutely re
nounced. Moral gifts were esteemed higher than intel
lectual; and- religious insight and trust, strength of soul 
through the disciplines of sacrifice and mastery of the 
senses, were highest of all Faith without works, knowing 
without doing, were vain. In short, their earnest recog
nition, amidst the war of sects and creeds, of the demands 
of thoughtful, intelligent, and right-minded persons for 
personal sympathy, and their desire to put foundations 
for clear, free thinking, for trustful, helpful living, under 
the feet of .mankind, is a crown of universal religion, 
which only waits to be seen by our age, to receive its 
highest homage.

Of course in such a semi-barbarous epoch, political and 
social, and in an Oriental monarchy, their movement was 
more or less esoteric and secret, though by no means 
wholly so. Probably more for the purpose of strengthen
ing the bonds of friendship and securing practical fur
therance than from anything exclusive in their spirit, they 
pursued the method of propagating the society by branches

1  Dietwici (ZeiUchr. d. Deutsck, Morgenl. G e s d ls c k xxxi. p, n 6 ).
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hi every city of the empire which could supply a nucleus 
of thoughtful • persons, wherein scientific- and social prob
lems were discussed, arid literary work done.1 A t Bagdad 
especially they were much talked of. Their pledge, as 
given by A l Mukadassi, was to complete and perfect friend* 
ship in the cause of truth; to make the end of their in
quiries consist in the purification of their thoughts and 
lives through philosophy and mutual help.

But with all its tendencies to mystical and even panthe
istic science, this great school of Graeco-Aryan philosophy 
remains within the charmed circle of Semitic monotheistic 
Will At the root of all the emanations is a personal 
Creator, whose volition is the-ground of the mystic num
bers and of the immanent soul.3 In this they are distin
guished from the later Sufis, 'file all-conscious Will creates 
all, though unlike all,® out of his positive purpose. To 
meet this demand of absolutist Will, they modified the 
pantheistic tendencies which we have described. But 
their pursuit of pure science, with ardent faith in univer
sal law in place of arbitrary will, was sufficient. Their 
encyclopaedia was hurried at Bagdad in the twelfth century 
by order of the caliph Mostanjid.* The reaction prepared 
by Ghaz-zdl! and Ash aid led to the persecution of philos
ophy in all parts of Islam,

Yet this orthodox revival itself could not escape the 
powerful influence of the Aryan science, whose full light 
it could not bear. It shows a stamp of mystical and even 
pantheistic freedom, which does not belong to Koranic 
theism, and was necessitated by the goads of science.
The “ Akhklk-i-Jalily,” a u com pend of the practical phi
losophy of the Mahometan people,” 5 representing the tra-

1 Flugel, p. zS,
2 Dieterid (Zeitsckt, d. Dm tsck. Margcnl. Geset’ich., xv, 58;, 5,97).
3 Ibid-, xv. 60$,
1 See Mold A  vs d 'E t u d e s  O r .v n t ., ii. 33.*.
" Published originally at time of taking Constantinople. Translated by W . F , Thompson,

Esq., Oriental F und  Series.
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ditional opinions of the orthodox, schools of Islam, shows 
every where the deepest traces of the influence in question ; 
and riot the least by claiming that the very philosophy 
which had caused the free-thinking Graeco-Persian schools 
to be cast out as heretics was derived from Semitic 
sources.

The gard’ner's beauty is not of himself:
His hue the rose’s, and his form the palm’s.”

On this account, it pretends that the later Moslem philo
sophers had withdrawn all respect from the dogmas and 
books of the pagans.1 It rises to an exalted praise of con
templation in a truly Platonic spirit,—-the worship of per
fect truth, beauty, and eternal mystery,2 This spirit is not 
only put into the mouth of Aristotle himself, without the 
slightest reason, but made the ground of a parallel between 
the Greek free-thinkers and the teachings of the Koran, 
and even the Surma.3 ‘ The greatest fathers of mysticism 
and investigation" are alike adduced to prove that the 
supreme intelligence, “ called the Mahometan spirit,” com
prehends in itself all that is, “ as the seed contains the 
branches, leaves, and fruit.’"1 Even Ghazzalfs stringent 
orthodoxy was far from the bald will-worship of the Koran, 
and, bitter as he was towards the free-thinkers; was itself so 
heretical to the Spanish schools that his great work against 
philosophy was burned with those of hi ; opponents. Both 
of the great representatives of triumphant orthodoxy are 
found to have given tip the old idea of the eternity of the 
letters and sounds of Scripture, replacing that idea by a 
symbolizing and idealizing process, in order to reach the 
inmost idea of the Koran, as its eternal part, thus practi
cally giving up the historical field.5 By means of such 
partial accommodations to the free thought of the Per-

1  AHIclk-i-JalM y, p. >39. S Ibid. p. 35S- 3 Ibid., p. 357.
* Ibid., p. 357 8 See Kreraci: HtrrseU. /,/«*, p. 249.
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sian mind, the orthodox school's won sufficient hold on 
the popular instincts of Islam to second the acquisition 
of political and military force in. support of their war on 
free .scientific thought. Their theology was the precise 
spiritual analogue of the political absolutism of the Abba- 
side caliphate, from which it. proved at last inseparable.
It is true that for the most part the earlier Ahbasid.es were 
indifferent in religion, and, being the product of Lire Per
sian Shiite against the old Arab party, disposed to favor 
the philosophic schools. A 1 Mam Cm (a . p . 813 to S33) was 
a decided free-thinker, most friendly to Greek philosophy, 
and opposed to orthodox views ol the Koran. Under the 
eye of A 1 Rashid, sects of free-thinkers spread through 
Islam. Nevertheless, none of these princes was an intel
ligent promoter of broad and .scientific thought. They 
were without exception prone to persecution in some 
form; yet A 1 Maniftn said, “ if it were known how I 
delight In pardoning, all who have offended me would 
come and confess their crimes.” 1 The glory that shone 
around the brows of the legendary caliph, Harhn A1 Ra
shid, has sadly faded ; and he stands the convicted type of 
a cruel, unprincipled tyrant. History has nothing to show 
more atrocious than his massacre of the great official fam
ily of the Barmecides, to whose virtues his reign is really 
indebted for all that has made it immortal.2 I bn Khaldfm, 
in his “ Prolegomena,” defended A 1 Rashid, saying that the 
Barmecides were taking all his power from him. During 
the reigns of these monarch* the four great orthodox sects 
were founded and flourishing. Patronage' of free thought 
was really due to their viziers, men for the most part of 
Persian birth and of remarkable ability.8' In truth, so

t Oozy : V H isto in  de Vl&iamhme, chap. viit. See also A1 Monsater’ s plea for mercy

to the fatten. ^
2 s ee p alme^s L ife  o /B aron n  A lR asch id  (1880); and W iel: Cksch. d, Chatifen, 11. iy j >

Braun, p. ai8.
3 D ozy: V B k to ire , etc.
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" prodigious was the impulse given to intellectual activity 
by the commingling: of Persian freedom with Islamic Zeal
and passion, that from the eighth to the tenth century 
the spectacle it presented in the East was perhaps un
exampled in history. Orthodoxy was stung into prodi 
gious efforts for collecting the Mussulman traditions and 
disseminating the true faith among the multitudes, with 
the aid of colleges, Ulemas, and public sessions. Ibn 
Abdallah Mohammed, surnamed from his birthplace Bak
htin',—who spent- as much labor in- collecting the tra
ditions of the Mahometan faith as Firdfisi spent in gath
ering the legends of the old Iranian, till they amounted 
to 600,600, restoring; from his memory the text of all 
compilers, and carefully separating the chaff from the 
wheat till he had reduced them to 7,275, which he set 
forth as the genuine body of. the oldest truth, the fruit of 
thirty-two years of toil and of travel over-the whole domain 
of Islam, — found a host of eager hearers wherever he ap
peared. He had lectured at Bagdad and Basra when a 
beardless youth to 20,000 scholars, and at a period “ when 
in Christian Europe most people could.not Write their own 
names.” 1 Everywhere schools and colleges for instruction 
in the faith were established; poor students were sup
ported, libraries endowed and filled with books. His work 
on Mahometanism was encyclopedic; covered every pos
sible division of faith, conduct, civil and ecclesiastical law, 
religious rites, and secular occupations, -—the origins, the 
exegetics, the dogmatics of Islam. Devoutly orthodox as 
he was, in that age of polemics he did not escape the 
charge of heresy, and was driven at last out of Bokhara, 
his native city, to die at Samarkand in the year 256 of 
the Hegira.3 It must have been fearfully fascinating for 
the people to hear from his stores of tradition how the

1 K renter: Herrsck. Idem , p. 433.
2 Hammer Purgstall has an abstract oi Ids works.
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believers, passing into the. prison of final judgment to learn 
their need of an intercessor, try all the prophets in vain till 
they come to Mahomet, who alone has power with the 
Almighty to save his elect, while the rest must burn for
ever, ,

Again, there was comfort in being told, on the same au
thority, that God would save all who had faith equal to a 
dinar’s weight, or even to a "grain of dust; and of his draw
ing out of hell those whose skins had been, scor ched., to 
cool them in the streams of Paradise, so that they bloom 
like sweet wild plants, and without merit of their own are 
called the ransomed of the All-Merciful.1 So similar in 
all ages and faiths.is the capricious theology of a divine 
monarchical Will. Boklidri was as much of. an enthusi
ast for orthodox culture and for a faith whose idea was 
mighty within him from the whole impulse of his age to 
religious study, as Firdhst’s faith in himself was mighty 
from the pure Iranian genius of a much more human and 
heroic Will. These two contemporaries of eastern Iran 
represent admirably the contending elements of that grand 
ferment, of the free human and the monarchic divine which 
covered Iran with wonderful intellectual productivity in 
all classes of the people in that age. A  class of lawyers 
and exegetists then arose whose subtile hair-splitting and 
casuistry resemble the doings of Hebrew Talmudists and 
Christian Scholastics, and run down into the writing of vol
umes on the Prophet’s slipper.2 True, toci, is it that the 
Mongol Turkish literature of Transoxania, of Samarkand, 
Bokhara, and Merv, was almost exclusively of a theologi
cal and scholastic character., while the free south-Persian 
mind expanded in more secular and scientific fields. The 
command of the traditional theology over the ignorant 
multitude, and its na‘ rral affinity with the political: system

1 Krehl (ZeiiscMr. d, Deutsch. M orgtnl. O esdlxh., iv,:T-S.a)-
4 JCremer. j . ij<>

§&§£ •'gs£x  .
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of Islam, gave immense advantage to the orthodox schol
ars and their supporters, the Ulemas. Ihe consequent 
sway and swing of blind faith and prescriptive creed pro
duced their usual, effect, — a mixture of hypocrisy and 
devotion. The writings of the best; teachers abound in 
denunciations of the Pharisaical pretences of humility, and 
of the ostentatious patronage of religion, which corrupted
the church of the; Prophet,.--the failing away of the- rulers;
from that democracy and that self-surrender which ten
dered the earlier caliphs indistinguishable from the mean
est of their subjects.1 Still, it remains trite that the history 
of the great controversies of which Iran was the theatre 
down to the twelfth century, prove a productivity and an 
ardor in the Mussulman blind as wonderful as those in the 
mind of any other race which has been swayed by a posi
tive religion in the history of mankind. Islam has made 
good its faith in its own Prophet’s maxim, "The ink of 
the wise is more precious than the blood of the martyrs”
It has echoed through centuries his cry for the Koran,.
“ Blessed be God, who hath taught mankind the use of 
the pen!” It has followed his example in placing men 
of science second only to prophets. Narrow as its reli
gious creed was, especially during the Mongol period, 
it could not shut out the Greek scientist or the Persian 
free-thinker from southern Iran, No religion has ever 
shown such a multitude of sects; it even serves to make 
up for the baldness of its own monotheism .by an instinc
tive yearning to include within its unity the thoughts of all 
thinkers and the faiths of all believers. It has the same 
drift in later times. Akbar Shah, Ismail, and Nadir Shah, 
all sought to found a universal 1 eligion by mingling Chris
tianity, Judaism, Islam, and Buddhism. Driven up info « ie 
speculative height of theological discussion, three quarters 
of its immense literature of from twenty to thirty thousand

1 Kremer, p- 434-4)7, especially Ghazzili.



■ H  (SI
wo)ks1 were of scholastic import; and its contributions 
to natural philosophy have, in comparison with what has 
followed since the revival of science and letters in modern 
times, a meagre interest. Yet for the positive sciences 
these Mussulman debaters were far more effective fore
runners than their Christian contemporaries,2 far readier 
also, and earlier, to accept the stimulus ol Greek studies 
of Nature. How ft happened that after the twelfth cen
tury this ardor for mixed speculation, ceased, and i slams 
intellectual work seemed to be done, is a question that' is 
not more naturally asked than it is easily answered.

a Sprr-.gfaf (Ztiiaelvr- <i. Xkutiek-. M orginl. GemtUch., xx x it  a).
* T.he • g reats* Arabian philosophers wrote encyclopedic woftau - -  M B d # M ,

CharaSI.: Mnsfcfi, a great and philosophic writer on jurisprudence ut the _ ninth cen'  
tury; Yhcftt, prince at geographers, tw.’U'U c utpry I u k r . <t. 0 * * tte * .
G tit llso K  tcviiT. 397> i Sharastilni, historian of the tecta, thiitcer.th century; ibn i.JwWOn, 
louitWmh century, most liberal tint! truly scientific o fiffl the writers in his .race a  true ms. 
torical thinker, who bar been called by MoM the Montesquieu of Islam (Mohl,. n. Ojp)}
Ibn Batata, fourteenth century, traveller, envoy in Europe, Aria, Africa, for twenty-five years;
At Makkftrt, autltoi of an excellent history o f the Moorish dynasties of Spain, seventh Ah cen
tury. These are but a few o£ the most important names. The first academy o' science in the 
Middle Ages was tjiat .of the Saracens at Toledo, in Spain(see«aiirm 6p.Pplg5t a i i t i f f r m / » r -  

Ixfi). The free university at Cairo, the House ol Wisdom, in tiro eleventh w»* 
ruty, an ticipated ,; icon's ideal with a fact. T h e  “ Brothers of Purity" established the most 
remarkable institution lor the cultivation of science previous to modern times. See, for fail 
account of Mussulman literature and progress in outline, Hammer-Pwgstnll, i. hr. Never y  
were there move diligent collectors o f boobs than tin- Mahometan scholars and sullims. (See 
summary in Hanuner-Purgstatt, i, txxi, and'lJatii.) The iihvstry of A1 Wilkuti, ninth ceptury, 
required one hundred and twenty earned with six hundred diesis, to carry it front Bagdad to 
beyond the Tigris IBurgstaJl, t Ixvi). jPurgstall’s i nm-nse pjhn; for the history of Mahometan 
science is lit1' : known to scholars. It was lo be preceded by twelve quarto volumes of the 
literature o f the Arabs, biographical and selective, with translations into German blank vane 
Unfortunately it was not begun till his seventy-sixth year. Tbiegrar.i series was print ml foi 
.seven years at rir; rate of one volume a year, ending only with h k  death (M o h l; V n f i s t M  
A ns, H e  enumerates S v , thousand two hundred stncl eighteen writers down to the
eleventh century (Ibid., 139), before western Fur opr had accomplished anything approxi
mately equivalent to their work. The Saracens, taught the pendulum as a  measure of time, 
and a crude.form of the telegraph a lso ; introduced the manufacture of ri,k atul of cotton into 
Spain, camels and catrier-prgebnsInto Sicily, the art of enamelling steel, national police, not
ation and public libraries, paper and gunpowder: and everywhere liiid the foundation of 
popular education in schools, academic*-, and colleges (Crichton : A m iu t ,  xin)- ih « y  taught 
agriculture a* a  Koranic duty.

Tw o of the marvels of literature inspired hy universality of s rnjialhy were the A ,on Akbery, 
or Institutes o f Akh.tr, and ihc Uabistiln, written halt 1 centpry afterward* by Myjwsitt-F&o! 
to follow up its.noble conception, and whose wide demonstration of the religions o f the world 
stands trader the immortal maxims, “  The leaves of God’s book are the religious persuasions, 
a, d “ The time of a  prophet is a universal time, and hath neither before nor after, as the L oto 
bad neither tnora aor eve”  (chap, xii.).
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"  'The firs’, reason was the triumph of orthodoxy over free 
thought, in the twelfth century, which we have already 
seen to have been involved in the cardinal principle of 
Mussulman theology,--the ultimate sovereignty of pure 
Will. To that sovereignty morality, reason, law, inquiry, 
were all subordinate ; and it finally subjugated them mil, 
and there has been no revival, Islam has had no priestly 
hierarchy to silence thought, so that there has always, been 
a comparative license in teaching, which the natural scep
ticism of the Arab, the subtile intellect of the Persian, and 
the practical secularism of the Greek have kept alive, till 
they leavened with doubt or indifference, or stimulated to 
incessant self-assertion, the numerous commingled races 
of Iran. Doubtless this disintegrating work would have 
gone on towards a successful demand for unity on the 
large ground of positive studies, but .for; the .constant re
pressive force of a supernaturalistic theology < f ’A'UI,—  
especially with the Mongol races when they swept over 
Iran,— which diverted the thinker into the line of dog
matic subtleties, just as the same thing had been done 
by Christianity, centuries before, from similar causes, and 
by Judaism in Rabbinical days.

The second reason was the despotic politics of Islam, 
which were moulded on the theology of Islam, and in
sensibly became its practical servant or instrument. Kerff- 
mat All, in a letter to Sprenger, wrote: “ The scholars of 
Islam have followed the rod of despots, and spent ail their 
time in developing new subtleties," 1 Thinkers who must 
exhaust themselves on abstractions, and cannot put their 
thought into institutions on tile solid earth, cannot accom
plish progress. The confusion of the theological with the 
political law was the great obstacle to reform, and continues

v gee formularies o£ caliphs prescribing the absolute siibmissicm of them to their 
officials, ami giving the authority of a Christian Nestorian bishop, K ram er ( Z e iis c k r .  d ,

D e u f s c h , M o r g t n l  G s s e lls c h ^  xxxii. i8)«

' /-A
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to be so; the power of the Ulemas to resist it lus always
supported itself on the.'authority of the State, and wrought 
by influencing and governing it. In Iran, despotic Ma
hometan opposition to this embodiment of thought in 
action, this nerve-energy that flashes from brain to, hand, 
was so contrary to the whole stress of intellectual organiza
tion,, that it demoralized the whole national mind, and for 
a time, at least, reduced its fifes to, smouldering ashes.

To understand the relations of Mussulman, royalty to 
religious and intellectual freedom, we • must note the influ
ence of the .conquest of Persia on the Arab mind. When 
the: invaders took the capital city of KhosrA, they did not 
know the value of the booty. Some offered to exchange 
gold for silver, and others mistook camphor for sulphur.
They Came like swarms of half-starved locusts to devour 
the land They were banditti of the desert, with no culture 
but the inspiration of the dan, and the thirst for individual 
glory and reward. Their conquests were of the nature of 
an emigration of clans. The only idea of government in 
these tribes was the leadership of ago, and valor,, as repre
sented in the sheikh, with a natural-mixture of hereditary 
respect. On the, death of Mahomet they broke into re
bellion.1 Islam really came on the world like a fierce 
descent of desert clans on their foes. K ha led Was a thun
derbolt of destruction upon it; yet he it was that made 
Islam conqueror, and saved it from disintegrating. Ma
homet’s ideal of government was just to send lus gov
ernors through Arabia to establish Islam, and then to 
collect tributes from the poor, in camels and sheep, also 
as plunder to meet the expenses of his campaign.2 
Wrought to fanatical passion by the feeling that the eye 
of Allah was on every one of his chosen warriors, and 
that “ Paradise was under the shadow of swords,” they 
were ill suited to reconstruct and administer the affairs of

1 Oikley • H iitatyctf the Saractn , p. j i ;. 2 Kieioer, p. ;UJ-
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a grand and ancient empire, for hundreds of years the 
•centre of Eastern religions and the held of innumerable 
sects, where two forces were at least greater than the 
traditional, absolutism of rulers, -- namely, the pride of 
local freedom and the license of individual thought.1 
Neither intellectually nor pcd/Aieally was Islam caiphAe of 
gaining the respect of- an empire vhrK domestic disunity 
alone2 had forced to submit to Bedouin hordes perma
nently sett-lung on lands mastered by nomadic raids., Yet 
such was the need of unity,— so hopeless were the divisions 
of 'Zendik free-thinkers and. Avestan scripturalists, of Maui- 
chrsans and Mazdakitcs, of Christians, Magi, and Jews; so 
bottomless the gulf of sceptical, abstract, and unchartered 
speculations which had opened under the feet of thinkers ; 
so balked had been the longings of really free spirits to 
found schools of universal religion on an ethical and .spirit
ual basis, that all Iran was disposed to welcome the new 
dispensation, whose first decrees invited free thought and 
promised a form of impartial unity, in a spirit that, so far 
at least as the believers themselves were concerned, had 
jftany elements, of democratic equality* The earliest caliphs 
were men of great: power, and on the whole of extraordi
nary integrity, as well as determined will. The firm hand 
of Abfi Bekr repressed revolt; the supreme wisdom and 
valor of Omar, the constructive spirit of Othnvin, ennobled 
mere barbarian conquest into empire; the terrible sword 
of Kh&Ied at the siege of Damascus had its antidote on the 
spot, in the merciful heart of AM Obeydah. Like the 
Prophet, the first caliphs went in humblest attire like reli
gious devotees, and lived like the poorest of their subjects'.
Abfi Bekr took Ids part of the public revenue with the 
rest; had no civil list; had one slave; chose Omar for his

1 For political influence cf heretical sects,' see Kremer, pp. 362-,571,
3 It had no system 6f administration of Its own. Kremer. 
s See Dozy, pp. 191-195,
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virtues,took pains to question the best men respecting him, 
and then proposed him for confirmation to the people; and 
died praying for his subjects..1 These men were of the 
serious, sad type of Arabic sheikh, earnest: fanatics, single- 
hearted, passionate for personal rule and religious - sway. 
tYuar wars- as we have sat*’, *3be Paul, of Islam; hut for him, 

it would have penhAed. He was greater than Mahomet 
He founded the unity of the Moslem CiY-.urch. made Ara
bic the official language of the empire, while .Othm&n gave 
unity to the Scriptural canon by destroying ail copies of 
the Koran but that, traced to the Prophet's wjfe.2 AM*, 
— who, partly from political causes, had first the good
will and then the adoration of the Persians,— though 
accused of crimes unproven, possessed many noble traits. 
He made the caliphate itself, from which he had been 
wrongfully excluded, an object of homage by his magna
nimity, forbearance, and humanity, in the emergencies that 
grew out of his misfortunes,3 and finally, by his martyrdom, 
raised Its despotic claims to a divine right. Even in the 
beginning the Arab leaders were possessed with a full 
sense of their claim to be a nation chosen to rule by right 
of ..Divine appointment. While their system was almost 
communistic, at least socialistic, dividing revenue per head 
among the soldiers, and opening paths to position to the 
worthiest without distinction of wealth, of course political 
life reflected this supernatural authority that they claimed. 
They formed military camps in Irak, lived on the con- 

'  quered people, and were kept separate from the conquered
by Othm&n’s prohibition of a Moslem from owning land in 
the country which they came to rule.4 The aristocratic 
and democratic Arab was in fact transported into the con
quered States as a high privileged caste, under what pur-

1 Sprenger, i  405-411. * .Sr«nm wJ,w#**U s Preface, p. xxrix-
$ See Crichton, Qckley, etc
* 'ForOtHitifln’ s regulations, see Kreraer *. Herrsch. liken d. l*lam t pp* .3 ^ 333 ’
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ported to be a theocratic government, with a successor to 
the Prophet as the representative of Divine Will. In such 
a despotism the-doctrine of supernatural revelation by a 
personal Will must inevitably end. This submission, how
ever thoroughly consistent with the Koran, as well as with 
l he character of these Semitic tribes, — who were as ex
clusive and aristocratic as they were contemptuous towards 
all human laws,—was nevertheless in full logical accord 
with the worship of absolute Will and the religious ideal 
of personal unity. These caliphs were the natural succes
sors of the old Assyrian kings. Of course nothing could 
be more obnoxious to the Persian tribes and their furanic 

. intermixture than to be. so governed in eastern Iran by 
successive gods set over them. It was more oppressive 
than Rome, since there was no protection against extor
tion by a horde of invading fanatics. From one end of 
Iran to the other, and especially m the eastern.States,.the 
spirit of revolt was constantly alive. At no moment had 
the caliphate a recognized sway over the whole .'country.
The opposition of Persian and Arab gives its coloring to 
the whole history of the two great dynasties, and determines 
their destinies. By keeping down with a strong hand the 
numerous elements of discord in Arabia, by clearing that 
country of all manner of unbelievers, who took .refuge in 
the larger liberty of Iran, and by the large overflow of en
thusiastic soldiers from the vast depths of the original hive, 
the earliest caliphs, especially Omar, sought, with partial 
success, to maintain the strength and purity of the ruling 
caste in Asia. The demoralized condition of the Sassanian 
and Byzantine empires did much to advance this purpose.
'But the civil wars descending from old Arabian feud3 of 
] idshemites and Omeyyads, of Modwiyah and the Aliites, 
were Irrepressible. The old rage ol the. desert .clans lived 
on, the old hate revived, and the wild Arab was Arab 
still, when all Asia lay at his feet. The caliphs themselves
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for the most part shared the passionate;, unbridled hcru&y 
which belongs to irresponsible power, arid were ill fitted to 
hold the empire together. Nevertheless,-the sceptre of Is
lam held sway for seven centuries; and the incessant rev <> - 
hit ions of shots and provinces and petty principalities, and 
even States, in East and West, down to this presentmo
ment, have failed to destroy its prestige or its power. The 
reason is that She worship of a supreme personal,Will not 
only amalgamated with the traditions of the vuiitm. mces 
of I ran, but by its very simplicity and barrenness, of dog
matic contents gave room tot such play of s.ubotuinure 
systems and creeSSs as the more positive and formalized 
theism of Christianity never allowed. It is 1 he ire tore the 
typical religion, of personal Will, so far as concerns capa
bilities of comprehensiveness, and inclusive power.. This 
advantage in their central principle the emlim caliphs 
Mnew how to make more effective by accepting and appio- 

; priatittp an amount of foreign influence which alone could 
account for the establishment of an enduring empire by a 
horde of rude predaceous tribes. Not only were Persians 
the creators and developers of Moslem theology, the 

. founders of its sects, the teachers of its schools, the col
lectors and •-preservers .of its traditions,1 but the whole Arab 
race underwent a transforming education by Tainan ex
perience and culture,— which is one of the most ipurvd- 
lous instances in history of the continuity and persistence 
of national forces.

It was an absolute necessity for the founders of tire Mus
sulman empire in the East to adopt, in the main, the, finan
cial and administrative experience of their more cultured 
subjects, These native races Were at first remanded to a 
political and social condition of dientship imitated from 
desert relations; they became freed men bound tod heir 
patrons by certain feudal ties and very limited lights. ;

i Do,* pp. ,94, 3 Kretasr : tltrrnk. lueen J. IsUm, p. 34S.
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The conquered were called red-haired, the roasters black
haired. But this attempt to epgraft on the splendid empire 
of the Sassanians an institution based on the tribal laws 
and customs of the desert was successful only so Jong as 
if; aided the : armies of Omar in obtaining a strong foothold 
in Iran through a systematic subordination and use of the 
human material at hand.1 The necessities of the situation 
overpowered all appliances of this kind. Arabic names 
customs, language, rites, penetrated the empire; but under 
their external forms appeared the native ideas and methods. 
Omar adopted the old taxation system 0! NCishirv&n. The 
native bikhans, who had always held the civil and po
litical management of Iran, retained it till the Turkish 
invasions.3

Omar’s prohibition of an Arab's owning land outside 
of Arabia disappeared very speedily, and with it the possi
bility of making the Arabs a separate ruling clan, a mere 
camp of military masters in the land. They became rich, 
and thence came the hiring of mercenary troops and mili
tary colonies, and the fall of the empire. .Persians, Jews, 
and Christians intermarried with, their masters, and the 
pure blood of the desert became a myth. A strong -party, 
which set character above descent, was formed against it, 
and even filled the ranks of a puritan rebellion. The only 
permanent effect of clientage was to develop a class of 
scholars and statesmen of the various races, who by 
sheer necessity acquired possession of the offices of State 
and education; and they were to a very great extent Per
sians. Persians were the leaders and shapers of Islamic 
culture. The simple Arabs learned of these larger brains 
and more sensuous imaginations music, architecture, sculp
ture, politics, philosophy, wine, and fine apparelVfoersiajrls 
were the rera founders and teachers of the great academic 
clubs and schools. The Persians, not. the Arabs, gave

1 t)Diy,pp.; 348, 344 * Kreroer: Cti(*rgescMchte< i. i$t.
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firmness - and force to Islam, and fiom them have issued 
the m ost; remarkable sects. They-were the grand viziers 
who gave immortality to frivolous and barbarian kings.
They were the great free-thinkers, the great physicians, 
the great travellers, the great historians and jurisprudent-',* 
who have given a finer immortality to the. faith of the 
Prophet. These masters' in Islam, if you trace them back 
to their cradles, are natives of Bokhara and Khorassan and 
Bactria, and from the old native schools of Basra and 
Nisliapur, and Samarkand and Herat, — some of Turkish,

■ but mainly of Persian origin. The great impulse from the
Greek schools came largely through the Christian heretics 
of Mi.sib is and Edessa. That these statements are not too 
strong, Is plain from the fact that most of the great writers 
Were freedmen, as well; as from such confessions as that 
wrung from the caliph Abd al M&lik, “ Alas ! freed men are 

; masters of the'free'.Arab." 'g
Under the force of assimilation the Arab families were, 

transformed into large land-owners, merged in the general 
population, and ceased to be available by the caliphs for 
purposes of government or war. .Resort was therefore; had 
to military colonies and mercenary troops raked from the 
numerous petty States of the empire. Endless revolutions, 
weakness at the centra, general demoralization of the caliph
ate, introduction of Turkish mercenaries from Mongolia, 
and finally disintegration and the formation of new dynas
ties in all parts of the empire, were the natural result- This 
rapid downfall, was aided by the bitter strife between the 
two court parties, Arab and Persian, in which the former 
naturally had to yield its prestige, to superior power of 
intrigue, and especially by the larger controversy on the 
question of legitimacy in the succession, — the Arabs in
sisting on the old tribal rights of the people to take part in 
the choice of a representative of the Prophet, the Persians, 
more successfully, on their traditional principle of heredi-
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tary government. The effect of this was; not to strengthen 
the central authority, hut to weaken and ultimately destroy 
it ; there being no check left upon incompetency and no 
right.of revolutions against a pernicious line of rulers in 

, tile caliphate itself; while in the several provinces, on the 
other hand, there was no check on the power of a rebel
lious governor to seiae a subordinate throne, end compel 
or bribe the Weak spiritual head at Bagdad to grant him 
the investiture required. By the time that Europe poured 
herself out on Asia, in the Crusades, Turkish and Mongol 
and Berber dynasties had risen to the side of the gorgeous 
and feeble Abbas'ides on the Euphrates, each with its rival 
court, its retinue of statesmen, scholars, poets, its broad 
schemes of ambition, reaching sometimes, as. in Mahmtid 
of iilia/id and the western'Almoravides, at the subjugation 
of all neighboring States.

Iran, meanwhile, had become the theatre *bf anarchic*! 
wars and dynastic revolutions, of devastation and preda
tory raids: Heavy taxes for the support of petty courts
heavy duties on travel and trade, drove multitudes into ex
ile or open plunder. To these influences were added dread
ful pestilences, of which forty were enumerated as falling 
within four hundred years, due . largely to wars. Never 
pi obably did a race possess so kttlc capacity for orderly, 
constructive government as the Semitic Arab. At the 
touch of the great Mongol invasions his splendid struc
ture, that had arisen by the genius and wealth of Persia 
upon the great homestead of autocratic empires, — Assy
rian, Babylonian, Persian, Greek, -vanished like a mirage 
of the desert whence it was born.

But these political incapacities did not weaken the pres
tige of Islam as a faith or a name. That all-conquering 
name covered the multitude of races, of sects, of strifes, of 
sovereignties, all alike, and took no heed of their rise and 
fail, Nothing so simple, nothing so inclusive, nothing so
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Ion" as the mind of man was content to stay within the 
limit'* of the worship of persoiinl A ill. Altd this is < *4-*
lent to saying, .as long as Iran was Iran; and so the 
Semitic Arab, planted in that cradle of the Will, mast 
expand his petty national prejudices to accept me iife 
and .thought of a mighty Aryan empire,

This principle of a central Gill amidst all the antago
nisms- of Persian and Arab, and in the miserable subjec
tion of the spiritual to the temporal arm, essential to that 
unity of the two which Islam established, was the copi- 
mon ground, the universal appeal, and, so fir as its lining 
allowed, the reconciling power. Here is another witness, 
in addition to Buddhism, that other religions besides C 1ms- 
tianity < mi adapt themselves, by force of iheii cent <1 print* 
ciples, to immense varieties of human experience, Bearing
them as waves that rise and sink in mid-ocean; or as days
in the march of centuries.

That again and again in his sublime evolution man .,\a±> 
laid hold * upon supposed transcendent relations with wlrnt 
is above him; that he has surrendered One system only to 
bind and adhere to .another, till, its day ended, Still another 
has. Serenely and Irresistibly, risen on him like a new.dawn, 
after whatsoever night-shadows lighted by unchanging 
stars.-is the inexhaustible word of history, of which a 
new . syllable is preparing to-day.

Intolerance towards rival positive religions obviously lay
in.the very nature arid: necessity of Islam. Its God, and
its God only, had for it an objective reality; and for Jt 
alone the. subjective limits and conditions of all theologi
cal conceptions were supposed to be miraculously set aside.
The temporal arm was master ° f  thought in the name of 
religion; and the Church, leaning on the power of that 
arm which has increased down to.the present day, is fm >■' 
in the hands of the State. The form of pure personal Will,
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under which this unconditioned Being was conceived, 
made Him precisely analogous to a political- and military 
autocrat.

It was the positive prohibition of idolatry by this Divine 
»Wiil which created the persecutions of Christians in the 
first century of me caliphate. For example. Walid the 
great unifier of Islam cut down Christian images in Jeru
salem, and shut out Christians from worshipping with the 
Mahometans in the city, but at the same time gave them 
three churches for themselves. The later Abbaside caliphs 
destroyed Christian basilicas, or turned them into mosques; 
and iVlotawakk.il cut in two the consecrated cypress of 
Zoroaster. Many of the monsters of cruelty, however, who 
have overrun Persia in later limes,■ ---like Tamerlane, Nidir 
SMh, Mahmfid the Afghan, and Agha MoharnmedJ — were 
mere barbarian conquerors, who were seeking,not the glory 
of Islam. but their own. For the cruelties attending the 
wars of Islam with Christianity in the Middle Ages, neither 
side can claim superiority in respect' to its fanatical mad
ness. Certainly the Crusaders were a set of savages driven 
on by crazy1 priests; while some of the Mahometan princes 
of that period were noble and tolerant, until goaded into 
rage by the Christian invaders.3

The sanguinary outbreaks of cruelty and fanaticism 
which have made the name of Islam a terror in all ages, 
are doubtless due in part -to the impulse given to brutal 
passions by a religion of autocratic Will. But we must: 
not mistake the effects of individual and tribal passions, in 
which religion had-little concern, for the fanatical hatred 
of rival gods; against these gods the confessors of Islam 
were bound to war. Still, this fanatic? an has not prevented 
an astonishing freedom of mind under its name.3

. . 1 . T -;VT
* utsiw  i Getridid's d. Mofuim, W i l l , pp* .246-353. 3 See Braun, pu 3x4*

For M-ihmfid of Gbaani’ s cieMrqfctilbn of bdoks, — forty lltotysand ass-loads of Itetypsy, —-
HamvneDFu.rgstall, 1. k m . Omar probably did not bum the Alexandrian. library. For 

’ -./id’ s' horrible s-i.ck o f Medina, see €*cklev. p 426.
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Of course thesehm of such direct personal ihtdtionp, held 

, firm by a written revelation, while far centuries it was ecl'u- 
eating ratefe, grew more and more into one form of reli
gious fanaticism whose cruel outbursts ard us .frequent as 
they art frightful. This prove rbial barbarity ot the Moslem 
is the natural result; not of a specially savhge temperament,

■ noi of ur.bridled) passions, but of the direct ref-renee of 
. conduct |tb an exclusive personal Will, It was tt a• of all 

•Semitic races whose religion was intensely/'personal, except 
Where, as in later forms ot Christianity, the secular forces 
of commercial, scientific, and oecumenical Hie have con
trolled its operation.

Moslem orthodoxy'was simply the legitimate evolution 
'of that central principle which we have defined,'applied to 
cosmical, psychological, and ail morally and spiritually vital 
questions; and in all religions, orthodoxV much more 
justly claims this logical legitimacy than is commonly ad
mitted by those* who wish to retain the prestige of tire 
religious name while they follow trades that properly be
long outside of it, For orthodoxy really represents the 
long experience oi ages seeking faithfully to adjust and 
evolve the, primal principles of its to under; and Wlv.it it 
calls heresy is wont to show, a greater divergence from 
these primal principles than from its own, whether ad- 

■ milted to do so or not; and herein consists its progress.
But as in human character personal will takes by its veiy 
freedom a vast variety of shapes equally justified by the 
conscience, iso in Isidro, where such will is the highest 
religious principle, even the Koran and its Ldemas, with 
the schools of Koranic jurisprudence and government, 
have never been able to suppress the tendency to admit a 
vast range of discussion, inquiry, and opivu on, more .01 less 
inconsistent with its own exclusiveness as a revelation.*’

' '  No religion, not even Christianity, has equalled Islam in 
the extent to which it has been stretched and strained by
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the push of free-thought from within its name and pro
fessed communion, Great princes ill every Line ahfl land 
have continually'sought to crown 'their conquests and gidry 
by uniting sects and faiths upon liberal thought. And even, 
v here the impulse has pressed through alt bounds to a 
point so far distant as the higher pantheism of the Sufis
is from the definite externality of the,Koranic Allah,-..the,
mime, of Islam'.has seldom been either dropped or refused. 
Internal persecution has, as we have seen, been not so 
much in the name of Islam or its Prophet as from personal 
political, dialectic, or interpretative considerations. The 
finest thing about this religion is the expansiveness of its 
name. It is not labelled for any individual, it is not called 
from Mahomet, as Christianity from Christ; it is Islam, or 
Obedience. Its unity of God is not marred by duality or 
trinity of persons, each with his own absolute claim; and 
for this very reason the multiplicity of incarnations, which 
we have already noted as resulting from the worship of 
personal Will, can stand side by side under its common 
name, with equal recognition as portions of Islam, however 
unorthodox, or mutually repugnant. The immeasurable 
conception of Divine Unity and Universality absorbs these 
separated will-forms, as stars are lost in the infinitj of the 
cc • run on heavens. Ami .as the mystical capabilities of this 
conception came into play, even the limits natural to the 
religion of personal sovereignty themselves melted away, 
and the path opened to a slid freer spiritual aspiration. 
Such is the meaning of Mussulman Sufism ; it is traceable 
to the ideal significance of Unity, naturally evolved to a 
point l  yond that, identification of it with definite monothe
istic personality which constituted Islam, as it did Chris
tianity and Judaism, a positive religion.

Two elements in the ethnic constitution of Islam made 
the play of Dee thought inevitable. The first was the in 
teliectuai scepticism and spiritual indifference of the Arab,
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" noticeable alike in Ms.desert epoch and ui his opcnhcss to 
those Persian and Greek influences which undermined the 
Semitic sembbarbarisni„ I his days of lire .md sword. , 1 he 
other was that nervous, subtle individuality and that per
ceptive keenness which underlie the extreme apparent 
respect for political legitimacy in the Persian mind, it is 
easy to see that this combination of .qualities, when brought 
under the motive1 force of an nil-pe ryading religious law,

-. would produce a great number of independent and tenta
tive ihinds. It as not strange that .every postulate of tire 
faith was probed to its foundations, or reconciled with 
reason by a scholastic process. Equally natural, were the 
theological subtleties, and. verbal artifices by which, these 
lawleo investigations were made to appear consistent with 
an authoritative faith The spirit of compromise in the 
reconciliation of opposites was never more freely used. 
The art of. manipulating Qg’s .bedstead belongs lo every 
positive religion,; though the instrumentalities are not 
always so convenient as is this singular unior- of the Arab 

. ' .and ..Persian,
Other influences of a nature favorable to religious and 

philosophical freedom proceeded from the ease with which 
Islam was propagated, among a great variety of races, all 
of whom brought their special gifts and demands to the 
common sovereignty. Did our space admit, it would be 
interesting to trace the multifarious achievements of the 
.great -Turkish. dynasties which arose in eastern Iran, the 
marvellous life that seemed, to spring up in those barbarian 
hordes of the North at tne touch of the old sod of A  vest an 
heroes, of Achsemenide and Sassanian king-, ard the seats 
of an immemorial culture which had never known inter
ruption or’ decay,..- dynasties that.associate the. discredited
name of Turk with such world-famous lines as the Ghazne- 
vkie, the Seljftrk, the Kadjar; dynasties some -of which 
have proved more capable .than the Arabs of maintaining

>  ̂ , V, r J t 1 . X’ ' ' i , , t ' (
' , mm m I  .. i ® .. ............ ........ ........................ 1 1 1 h,A..
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splendid empires, cultivating art and letters, and advancing
:$domifi$discovery; 1 dynasties to which, in fact, the Arabs 
owe mtfch. of their historic feme. The range of'differing 
qualities which we are now enumerating: must cover tin1 
destructive instincts c»f the Afghan and Mongol conquer
ors, which at least show vi hat inclusive powers have resided 
in the name of Islam. In Africa, the Berbers, a native race, 
supplied unexpected access of free energy,and down to the 
eleventh century were the source of Mussulman culture on 
that, continent.2 - ■ .

Besides the hosts of native Persian scholars, statesmen, 
moralists, devotees, who were absorbed into the coni- 
m union of Is lain, we .must, take into our view the external 
impulse given to it by Toj-oastriaft traditions, whether of 
toe orthodox or heretical (Zendik). sort, prevailing among 
the Pars? -fire-worshippers, .whom the Arabs superseded, 
but for a long whife did not wholly eradicate. To these . 
we mu-: add the subtle yet niiextinguishcdi influence of 
old eclectic schools of pure heretics, seeking to build a 
universal faith out of the fragments of floating1 creeds, such 
as those or Mapi ,ind of Mazdak in the west of Iran, es- 
pecially in Babylon, and the Ved,antic and Buddhist‘ mys
tics spread widely over tire bast, From India to Greece, 
the choicest literature of the Oriental world poured into 
ihp courts of the Moslem kings from Ghazni to Bagdad, 
from Euphrates' to'the. "Himalaya, and were wrought up by 
poets and.scholars,—- too many of them paid hirelings and 
adulators of power, but great numbers, cm the other;hand, 
bold unflinching servants of genius, and martyrs in its 
cause. It was :* passionate rivalry in pfeetic, philosophic, 
and literary culture# such as can only be explained by the 
prodigious confluence of tribes and traditions under a com-

3 G i b b o n ;  t o w n  ptm ftre, t i>  I v i n  B ra tv ti ■ Gem title, £ lc. G flb is it a u .r  Bht//ir,r M l 
Perses, it; .$3. M;Jcoliji : B h io ry  o f Persia.

1  H e iK v a id :  0 (Uiprge,%iu(iite, p .  30 8 , Y a n i M r v : Bokknra.
y, 1 ■■ ■ C '..V; ..
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mon ideal, — an ideal whose properly illimitable central 
principle of the unity of God ..vas forever struggling to 
expand beyond the limits of personal sovereignty which 
constituted it a positive religion.

We must not conceal the inevitable tendency of all thfi.se 
circumstances — the natural qualities of the conquering and 
the conquered races, the rapidity and superficiality of the 
conversion of the Persians, their sense of oppression and

B
 wrong, their consciousness of a broader culture subjected

to authoritative faith, tin. intermixture of revolutionary and 
political aims with all speculative or religious discussion, 
the temptations and terrors of arbitrary power -- to produce
a very great amount, of intellectual as well as practical dis
honesty, and to prepare the way for that unhappy gift of 
insincerity which is generally ascribed to the modern in
habitants of Iran. Such effects were often aggravated by 
the very elasticity with which, as we have seen, the name 
of Islam could be stretched to cover a freedom of thought 
incon .istent with its principles, requiring continual half
sincerities of^ustment arid interpretation. This, in every 
religion, is the beginning— or it is rather the open track 
— of degeneracy and decay. It is the negative sign that a 
new day is dawning for the mind and soul, which should 
not be" restrained from seeking to escape the clouds of 
yesterday; that the new wine is fermenting,and t i l t  those 

l  who guard the old bottles succeed in holding it only so far
as they-can suppress its nobler qualities. In Islam this 
was done more by political and military power than by 
the superior consistency of orthodoxy. Yet. here also we 
must not go too far. There was a .sense in which v,h.d has 
just been said of the excellence of Islam by reason of the 
expansive quality of its name is grandly true. Not all 
the noble thought, which its wide reach of possible’mean- 
Jng permitted it to cover beyond the stiffness of definite 
creeds was unworthily held or compromised. And it is as

■ ■ ■ ■ -  , * i  . v v, ■.
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creditable to a positive religion to possess a reach of in
clusive capacity as-it is - discreditable to it.to maintain its 
failing presti ge by the two -faced worship of a name o n 
the part of confessors who have long outgrown its possi-

meanmjgw ■■■•■ • . ■■:*;■. ,■  ■ • ' : : ; {:î hVdb::K;^
The Mongol, hordes which swept down upon the emas

culated caliphate in the thirteenth century were descended, 
according to their own myths, from four male and female 
survivors of a mutual slaughter of tribes, or from a child 
rescued thence, and suckled by a she-woH.1 To the end 
of their career they tore one another in nieces by domestic 
feuds. The 'Mussulman historiaii says of them that they 
had all the qualities of, beasts,. — “ hftjirt of lion, patience 
of dog, caution of crane, cunning of fox, prudence of crow, 
rapacity of ivolf, vigilance of cock, domestic carefulness of 
fowls, slyness of cat,, fury of boar," 3 Their instinct was to 
devastate the fruits of civilization, the results of history; 
their only constructive impulse, to rally round a human 
God and to conquer the world, They were lazy, filthy, 
interoperate, treacherous, lustful,8 They cut off heads, 
piled them in heaps*, standing- a corpse head downwards 
for eveiy ten thousand victims,4 They massacred thou
sands of men and women at the graves of their Khans,5 
They slew the wife and buried her with her husband, and 
drank human blood with relish,8 Of these semi-human 
monsters the fit insignia were the “ Lion, and the Cat,”
Their name was symbolic of the terror .they caused. In 
Persian, Mongol is said to mean “ gloomy;” in Mongolian,
“ haughty and terrible.” The hoofs of these Centaurs 
trod the cities of the East—-old Bokhara and Balkh, Merv 
and Bagdad, Damascus and Aleppo— into bloody dust; 
and Europe trembled at the noise of their coming as at

jtt i ■ '■ r ' ' V fM
■ , ®  •' ■ r : ■; :... • •

} Ki«protfa>,qturf:cd in Wilttke, l 223. 2 Hammer: Gesck. 4- Uckane.u 44. (Wash,ai),
3 Wuttke, i. 248. * Hammer, t. 48. :.
6 Wiitike, i 23̂  Marco'Polo, Ms. i* ihap. 4$* 0 Hammer,, i  44,
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the judgment trump. No prayer, nor prestige, nor bribe 
availed when the terrified caliph of Bagdad offered' bis 
treasures to the grandson of Ggttghis Khan for the safety 
.of his dty, Htii&gh replied, My help is in my God, riot 
in gold” To Nassif, king of Aleppo, he' said: “ Wop, 
woe to all who fight not on our side; for we bring de

struction ori. the earth S God has torn pity and mercy, 
from our hearts.” 1 * Their theory Was that a \anqu 
enemy could never become the victor’s friend, arid should 
be exterminated. Genghis destroyed all his captives be
fore leaving Iran. It is esl'fhated that eighteen million;' 
of lives-were destroyed by these hordes in China and Tan- 
gut alone,3' - 1", ■ 1

Yet these bestial human hordes were nor by any iriesihs. 
destitute of religion. They had got so far a* to recognize 
some Supreme Life at the root, or at the head, of the world; 
and later science gathers proof-of: such representatives of 
a highest frotii ail parts of that immeasurable hive from 
which they swarmed, — some Sublime One,3 to whom the 
worshipped plants, beasts, stars, elements pointed on. 
Buddhism must already have done something to stir the 
seeds of reflection. Judaism and Christianity had long 
been penetrating these wilds in one form or another.
The great Khans were not ignorant of what the races and 
nations believed. They knew enough Vo count it all 
equally insignificant beside the. instinct of personal sway.
The immediate effect of Islam upon the converted descen
dants of Genghis wfe not unlike that of the Buddhist and 
■ Nestorian missions upon the original fetichistic theism of 
the step p e sit was simply to expand their natural tm- 
impressibihty to spiritual influence into a half-sceptical, 
lialf-believing impartiality.'1 This is a constant phenom
enon amidst their most barbarous political and military

l  H a m m e r ,  i .  %j$, *  H a w o r t h :  H istory o f the Mongols,  t. i r j .

*  M a n :/ ;  P o lo ,  W t. i. c h a p . - jd v i i i .  * A i l l l f c d a :  H istory o f iho TtiriarsvY->y\sa.
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atrocities. 'Occasionally, as in Kublai Khan, it rises into a 
higher sense of rational liberty, preventing the Khan from 
joining even the Christian communion, while he showed 
deep respect to al! the great positive faiths; and Rubxu- 
cjuis and Sir John Mandcville testify to his clear insight 
into the narrowness and insincerity of Christian professions 
and the moral force of his rebuke.1 But these children of 
instinct exhibited other hopeful inconsistencies with their 
nomadic barbarism. The same impartiality in marry re
spects characterized their treatment of the sexes; women, 
having an influence in political and domestic affairs, and 
also in trade, rare in the East.8 The wives of the Mongol 
princes gave away thrones, determined successions, recon
ciled armies, ruled States, sat on all public occasions beside 
the throne;8 and Hammer-Turgstall even ascribes the 
short duration of the Mongol empire to the constant inter
ference of female relatives in every act of government 
These p r i n c e s  were chosen without regard to race 01 reli
gion'; : 'and then Christian wives and mothers have per
haps received even too much credit for the good works 

• of their lords and'. masters. Of the same nature were the 
marks of democratic freedom in the election of the Khan.
He was to be the absolute lord; yet the chiefs had to'be 
■ brought together and formally consulted, and signified 
assent by casting their caps into the air in sign of free
dom, anl their girdles over their shoulders in sign of sub
mission.4 So if the Khan had violated the unchangeable 
laws of the tribes, he was deposed -in presence of the gov
ernors, and of the wives and nobles and officers generally 8 
The last ceremony was the oath of absolute submission to 
the one God on earth, and to the one purpose of universal 
sway he came to fulfil.

* Rtitniquis. pp. 150-164. * Marco Poto.bk. ii. chap xlviii.
S Gesc/r. d. Ik hake, i. 12, 54 5 ft 25. *7* (Wa? of).
* Hammer, i. 49, 57. 6 Batfttn, Jttit.
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In these customs and institutions wc may, T think, easily 
recognize the causes of that negative form of impartiality 
in religion which they so curiously resemble, ft is a low- 
form of universality, into which the natural aspiration for 
unity is beaten or flattened out, like gold leaf, in a com
mon level of subjection to one personal Will, beside which 
all distinctive claims are trivial. Other negative prepar
ations for Persian influence must also be admitted. There 
were wide-open neutralities involved in the great conflux 
of races and beliefs which the early Ivhans had brought 
to their capitals, — possibilities at least of foothold for the 
imperishable wisdom of Iran and Cathay, for the very
nature of such treasures is to live over changing civiliza
tions, as the sun lives through varying clays and months 
and years. But these preparations wore unconscious. 
There was no constructive or preserving purpose in the 
overwhelming raids; no idea, but to supplant the insti
tutions of ancient States, by the edicts of despotic Will- 
We recall even Mahmfid of Ghazni’s enormous holocaust 
of books in eastern Iran, and HtHlgh’s annihilatiop of the 
libraries of Bagdad, Alamut, and Medina in the West. Ibn 

! Batata says aline of witnesses proved that in the Tartar
wars in Irak twenty-four thousand literary men perished, 
and only two escaped.3 After the sack of Bokhara, the 

’ Same author tells us it nearly disappeared, and he himself
f e , c o u l d  find no one who knew anything of science in in s 

ancient city whose name meant “ seat of learning.” 2 < he
horrible massacres perpetrated by Timfir in Aleppo and 

■ Damascus, while he was himself discussing theology with
doctors of the law, would be perhaps the most barbarous 
in history.® but for the more dreadful ones by Genghis 
Khan in Merv and Nishapur and Bamian, which were de
populated and turned to deserts.4 Of fourteen viziers

1 Ibn Batilta, chap. Uii. * HttUop : C M rnl M ia , p. . t S;
«!,' ;... B Howorth,!. 0O-90. ‘  Hammer: iietek, d , lictum e,-:!. 343-347-
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during the first century of thf Mongol invasion, only one 
died a natural death. Titttflr slaughtered one hundred 
thousand •prisoners in the neighborhood of Delhi, in or
der to get them out of his way.

Such wore the “ locust swarnw” that lighted on Persia 
from the Altai steppes; but the touch of the soil trans
formed them into men, and that intellectual and aesthetic 
culture which had been its immemorial harvest was unin
terrupted. it will in part account for this mystery if we 
recall in the light of recent researches one element in the 
Mongo} and Turkish experience which has been generally 
overlooked. During the pre-lslamic period and hi (.t-utral 
Asia there had gone on a mighty intermingling of tribes 
throughout that great region beyond the Oxtis whence 
the Mongol Invaders cartje. The Zoroastrian temples had 
spread from Bactria over Sogdianu and Khahrezm, and the 
famous temple in Kubehar was the centre of the fire-worship 
borne by the Barmecides into the courts of the Abbaside 
caliphs.1 The Arabic author, point to astronomical and 
other scientific, attainments in these regions, in very remote 
times, and to inscriptions which excited the profound in
terest of the Islamic conquerors. Turkish names are as 
prevalent as Aryan in the oldest records of the Bactrian 
and -.neighboring, cities. Even the names of Balkh and 
Bokhara are Turkish. When to these facts we add Budd
hist and Christian influences known to have been at work, 
the former from the third centurj before, the latter from the 
fourth century after, the Christian era, we cannot regard the 
ground as wholly unprepared for the seeds of Iranian and.
Western civilization. In fact, we know that the Mahome
tans had to maintain long and serious struggles against the 
followers of Buddha and Zoroaster in Bokhara; and it 
seemed necessary tu allow the Koran to be read in Persian 
instead of Arabic, contrary to the most sacred usage. . ;<

{Bokhara-, p. 6), according to Mastidi,.
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Nothing, for instance, could have been more favorable 
to the extension of civilization among the Mongols than 
the century and a half of Samanide rule in Central Asia, 
especially that portion of the period in which Bokhara, 
Balkh, Samarkand, and all the great seats of antique cul
ture were under the government of" Ismail, the chief of the 
dynasty, whose reign is perhaps the one most deserving of 
honor in the whole Islamic history of Centra! Asia. I le 
Was a prince of pure Iranian blood, descendant of Sdm&n, 
a fire-worshipper, who became Islamic out of gratitude to 
a neighboring prince. His dynasty was the last great 
Iranian rule in. ancient Iran, and fertile in the highest 
•civilization. Bokhara became the queen of cities, seat of 
purest Persian culture, as famous for silk manufactures as 
for works and men of genius. Ismail died at the end of 
the third century of the Hegira (A.D. 907). His reign saw 
the establishment; of the great theological schools of the 
Surma, to winch flocked all the religions scholarship of 
Islam, while all neighboring tribes and kingdoms, north 
and south, paid eminent respect to this real metropolis of 
Asiatic culture,1 whose traditions went back to the fire- 
temole of Zoroaster. The days of the I urkish and Mon
gol dynasties were the great days of Iranian poetry and 
thought. This was not the result of conversion to Islam.
Most of these princes were unbelievers; they had neither 
the culture nor the narrowness of the Moslem; or they 
were like the great Genghis, --- at one moment listening 
with respect to Mussulman teachers, at another flinging 
the Koran under his horse’s feet. The Seljfirk dynasty had 
scarcely brought the feeble caliphate under its control, 
when it began a splendid career. Togrul Beg was a legis
lator whose work endured The literary laurels of the 
Ghaznevides of the East were rivalled in its courts, and 
their conquests in its campaigns. Who has not heard of

* Vfim W ry; Bokhara, pp. 29, 3* , 63-87.


