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to. 506 I{ax Khosrﬂ once before they dic. He grateful[y_'- _::-‘ g

76{ T

retaembers! the virtues of Piran, and his protecting care, |

;urmng that at last he so turned against Iran that he
'_ w5t needs be slain; and treating his body not s a foe-
‘man’s, buf t*mbwimmg it, and seating it on a throne in

| afmor: in the resting=place of Kings.  He is himself mhg-
nahimous, pardoning the Turanian foe as soon 4s he plé'ldé.

forimerey. | After.a hard-won victory, he chivalrously pro-
tects the wives of Afrdsiydb, listening with softencd heart

. as they ple,ad agamst his merited anger.  His speech to the
soldiers is beyond the Mahometanism of Firdasi's day, and
the poet scems to have caught it from some greaf fountain
of wisdom and mercy, from which he drew through all that:
portion of his werk which covers the Sassanian time ;| -/

Al Turan, ag well 4s Tran, will be your home. | 'Cast away then
every thonglitiof revenge, and 'malké the land happy by your metcy s
for the people are stricken with fear. 1 give you the wealth of Turan,
and ask only this in returny (Try to do t'igh,t As you haye felt the
winter, carry with you the spring. . It is ttnworthy of you to strike the

 fallen,  Turn your eyes trom lust. Respect ) property, | So shall ene-

mies tirm to friends.  He who would” pleawe me, miist abstain from
desahtln« the hm{ and catll liim who does so accursed ? ;

ThL close of K11051 Cz § reign betl ays the hand Uf Islam,
As perfect king, in himself and by contrast with Kai

Kius before and Gushtasp after him, he must crown ‘his
life by renouncing the world, of which he h¢s\~‘ee.n ally tha_ ol
glory, and ‘the  vahity, ‘and  feceive ‘that celestial reward-'._ (R
which puts earthly thrones to shame.. Reflecting that N

might casily fall like Jemshid, remembering his' mixed:
blood, content to have accomplished justice on his fathér g

murderers, and to have made himself the térrorof infie .

'_dt,is and evil-doers, KhosrQ secludes himself in his palace’
to prepare for his withdrawal by solitude and prayers,
This contempt of the visible world, so utterly opposed
to Persian traditions, naturally enough excites the: alarm
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of 'his whole court; and the chiefs; through the aged
ZAl, entreat him not to abandon his public duties, clearly
[intimating that his conduct looks Jike possession by AR "
'man. | But no explanation is given them, except a de.
to obtain the peace of God and a place in Paradise.| A
dream, in which the Persiun Saviour Sosyosh plays the
extraordinary part of summoning hint to divide his goods
among the poor and prepare to enter the everlasting light

b ott of this dark world, confirms his purpose. | The most

 remarkable feature of this exalted mood is bis homily to
the peers, who return from fierce war with' Turan to ‘hear
| themselves exhorted not to weep for his departure,  since
‘all must die, and every one cries out to the Creator, when
he has grown old and weary, ‘ Take me to thy rest!""” He !
will pray for them, and they must spend seven days in
joy. |Of course they believe him mad. Then he tells old
| Gdarz to pour balsam into wounds ; to spend, not hoard;
to' build the hospice and rebuild fallen towns; fo console
the afflicted; to keep the lloiy fire burning.  Gifts of prov-
inces and fiefs are lavished on the best. | “Tell me now
what else ye need, for the shepherd is to leave his sheep.’
He appoints his stccessor, who is unwillingly yet loyally
received, and takes tender leave ‘of his family. | Then, ac-
companied by the people in procession, he scts out for a
distant mouatain; but before reaching it, dismisses all but
three Pehlevins, who refuse to leave him, and who, in ful-
‘Alient of his warning, are buried in a snow-stormy, during
which Te is taken up to heaven, while they sleep their last
sleep. oty il i
Such for the cpos is the reward of ideal royaity: to
escape the evil hand of discase, old age, and common
deaths to be translated by its own will 7o divine abodes:
And such the power posscssed by the truc king to bring
his whole people to sacrifice all their interests to satisfy
his sense of 4 divine 'daty. ' The mixture of Mahometan
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through ‘matly generations of mortal men, | This vast re«

sponsibility, with the personal self-abnegation it involves,

gives his whole life the highest ethical interest, maintained
as/it is B.dtlt by the terrible fatalities of the circumstances
by which he is continually tortured and finally slain; and
by the lofty courage with which in spirit he meets and
conquers them, while subject to them in the flesh and in

| the ‘affections.  This mighty struggle of sclitary human |

strength against overwhelming necessity for a whole epic
(petiod is essential trﬁ'gc:dy.' _Plis ‘exposure to the intoler-
able rancor and caprice of Kai Kaus, the prodigious odds
against him in the strife he must wage against enemics
Visible ‘and invisible, the anguish of |discovering that he
has killed his own -'é_hiid”in_ unnatural fight, the attempt of
Gushtdsp to owtrage his honor and humiliate him in his
" old age beforeithe court, and the insulting conduct of 1s-
fendiyar, constitute a series of adversities wnsurpassed in
hetoic legend; and in no case does he sink below the level
of his qomr_ictic‘m-_’_:_L'_nc_l'-._i‘sé_lf—'rw_:‘épect;'_ That in the conflict
forced on him by Isfendiyar he should be obliged to accept
the terrible condition, that if he should slay the champion
“of orthodoxy he must expect no relief from pain here or |
hereafter, lifts Rustem to the position of a martyr to the
right of protest against ecclesiastical pretensions to rule
the fate of the soul,  The same honor was foreshadowed in

his mixed blood, and in the reputation of his family and

province, for non«;_:onf_dflmity. In that part of the Shah-
Nameh tradition which relates to the closing events of his

' .career, and which has ‘marks of priestly interference, Rus-

tem bears the buarden of infidelity; yet even here the
nobler impattiality of the national tradition in large meass
tite overcomes the evident purpose of Fird(st to take the '
orthodox side.  As we have alréady said, the old "Ir_ianié.n
mytholoay, hetoic rather than technically religious, looks
not at the creed but at the manhood of its Pehlevans, who




are all of more. of less| Turanic biood.  Bustem everys |
~where represents this, breadth of spiritual sympathy, and
is quick to ‘be reconciled with his bitterest foes; as where
" he so readily accepts the charge of Tsfendiydr's son, con-
| fided 'to him by the dying prince from whose terrible
arfows he had just escaped., And at last, in the suceessful
plot of his encmies to lure him on to his destruction, his
| generous confidence is their main reliance for accomplish-
mg the crime. '.-.:;-:_ A e i e v e
' Rustemis great enough to see life as a whole, and to
find the solution for its ironies, wrongs, and failures, in
renouncing the self-indulgence of ease, and in living for the
; ls_i'w-:of ‘duty.  Of course, this statement must be intf;zfpréte_d
in accordance with the age and the race in which the char-
" acter was mythically conceived and developed. | Butwhat-
ever Firddst has added to the simple traditions of & heroic
| age 'is ‘but the sell~conscious rendering of instincts really
| lexisting ‘in that age, and determining the conduct of its
 typical men, The spectacle of a battle-ficld where dead
heroes are strewn like wrecks, draws from him this phi-
 losophy, which, as instinct, is thoroughly natural: — .

#Regard the world from whatsoever point, you will see grief, ansiety,
and pain.. The ever-turning wheel brings sometimes strife and poison,
sometimes the sweetness of love. But whether we die in one way ot

' another, let us not be troubled about the why or how ; but depast
whenour time comes, vegardless of theiturns of fate.  Be the God of
victory our trust, and perish the fortune of ‘our foes.” i

But a more lofty place is reached in his unselfish servige

of his country. He is without ambition to ‘make himself

prominent, oy to claim the reward he could 30 easily exact.
‘He is the Washington or Cincinnatus of old lran; and
‘when he has saved her life, he more than once avoids the
' ovations prepared for him, and modestly begs leave € fith-
draw to his loved Seistan and the ancestral house. £0
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Kmq’ thou art full of goodness, but I IL‘JH(L o b(.hgﬁd the AR

i face of Zal
" With R:tstem and Zal ends the heroic race of bclstan,

Titans of Nature and freedom, paladins of an carliet chiv-

alry, forl.shqd--wmw ‘at ‘once the Arab sheikh, the knights
of Arthur's Round Table, and the demigods of Scandi- |
navia and Greece, as' weil ag a class of ardent’ and powerful i
leaders in all times; combming acceptance of inevitable
thingy like death’ w1th tobust faith 'in valor and freedom,

and keen instincts for this world’s savors and bodily de-

lights., Firdfst's portraits are touched with the color of

Islam, but their forms antd fe-aturus are essentially old Per-
sian, | He has 'made thc legend read its own lesson, how
sorrow and death have their will at last, with all ‘this cour-
age and passion, this strength before | which the' earth
‘iremblcq and demon_ ce and how the sense of i immor-
tality is identified: ic dmng and suffering in this
L earthly life. These s of all ages are nowhere more
distinctly or "hicre t—fé,i'louficml.-" than in th-t:
Shih-Nameh.
The story of Pirdn represents t e;trmgedy- of a situation
/in which the pcnaltles of a bad cause fall on the good men

who are in smme wa.}'r- _ortmd ‘to ser\re 1t Wa se{. the wlse,'

ing a.ll h15 ]1&: lay 1 1115_k1ug. in a bmad and-. AR
tol ‘the t: The story of his love
he té*nlcd-. Siavaksh' and for his | W

and pr otectmg care f
son Kai Khosrfl, which we have alxt‘eady given in outline,

is a picture of surpassing moral baauty But neither
Tird st nor the Tranian chiefs render! l'ns conduct: th& ads
miration it deserved, Fudﬂsﬂ in fact ascribes to. hlrn a

certain insincerity, where the intercst of his cause was

congerned, which seems to be nothing ‘more than Justf-
able reticence towards the enemy of his country.  His ap-
peal to Rustem, against the continuance of the barbarous




| (turns to the Irania
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war of Iran and Turan, is certainly very noblé Rustem
" replies with the warmest testimony to ‘his rectlfude, but
" offers only impracticable conditions of peace, "one of which
is that Piran ‘himself shall come over tol the Iran;an side,
with the promise of great reward.  Pirdn sees that the
demands  cannot be agreed, to, but will ‘carry them o
Afrisiyab.  In the council of war they arel rejected, and
Pirdn, pos 1twely refusing on his own part to forsake his
king and country, thi gh their ruin seemed certain, re-
' " 1mtat1ng decision, to
Le met with violent rep dfist seems to echo
| these; and says that Piran retired ith his' lips full of lies
“and his head of plans of revenge. But surely the old
chief’s indignation at being asked to turn traitor was credit-
able; and as for the lies, we are not tolcl what they were
‘nor what was their motive. On another occasion the same
proposals are made to Piran by Gudarz, another Pehicvan;
and again the hero refuses either to give up Afrasiyab’s
_nearest relatives to be punished with death, or to leave
the service of his king. (His proposal to spare human
. life by reducing the war to a single diel is denounced by
| Gudarz with unfecling contempt; yet the Iraniang are’
by and by glad 'to "lCCLpt a smnlar one, == that of a fight
between twelve champions on, ea.ch s1de, thus justifying
Piran's judgment.

Tven Afrasiyab turns ag&mst h1s I‘atthful connsellor, and
the heavy burden of a lost cause falls upon the head of
the best among its su 'perte 5. [He is oppressed by fore-
bodings, and sees the setting of his own sun. In cvery

“duel the Iranians are victorious, and Pirdn falls under the
spear of Gudarz, who savagely drinks his blood in re-
‘venge for. Sidvaksh, — the last refinement of irony, since
Piran was the exile's one saviour and ftriend. In, thur
touching lament over his dead body, his brothers dwell
on the sadness of his destiny, recalling  the old saymg‘,'
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i “No bum& shall he ha\re, nor at .we-clothes and ln'fbleed« '

| ing body shall be ! carried about by his foes!! |« All s ;
~ over with hin, and the wind has swept all his lubor avpsr i
Lven Kai! I{hosrﬁ who owes to him his throne and his . +

life, _condemnb *him for sacrificing cverythmg to his love,
fur Afrdsiyab. The poet aIao utters over lum this mourn-
ful plamt T ol g A

L Sa false amd m::\cherous is tl'w course Qf tl1:ng£+, mmng nse wu:h'
fallf
i The wise man sees with pam hew Fatb pmmlses Ad fulﬁl:, rwt.” !

The rehg‘lon of the Shﬂh—Nﬂmeh is purely mannthe;st:c.
Retaining the fire- symbol, the Amesha- qpcn’cas, and Crao-
sha, yet' vefy mconsp;cuous]y,‘- it (treats  Alriman, not as
co- Lqual with the supremiely ood spirit, but merely as the
power of evil i uman condu:ct, 50 that he appears as
the name of an gho is on'the wrong side. ' We have
‘not Ahrlman, the devil 'd;ubut men whoare " Alwi-
mans,’ or el dw;ls, ' anal Ahriman had
long. gwen way clusive power than

Ormuzd, and was lost in -_od of Islam. But this Se-
| mitic worship is mspned by the heroic traditions wof Tran
and’ humanized by the  personal qnallmas of tI‘te ‘great/
Pehlevans of the cpos: Firddsts views of life, fortune,
dcstmv‘- arl ilw futy Mahqmetan, but there
was o escaping tht;"f
world spirit of the Ieg&nd with ‘which he had to deal.

The teign of (;uqhtasp. indeed, introduces a new element
into the legend itself, =~ the hand  of ?omastu.m ortho-

doxy., Dowr to that period the poem knows n¢ mp‘ts- §
sable religions ling between Iran and Turan, The prayers,
and vows of Afrisiyab cannot be distinguished, eithier in'
~ form or substance, from those of Rustem or Kai Khosra,
Imn has no mongpoly of virtue or of piety. The impars
tiality of the heroic stand-point is complete. | Byt with the '

empcfatic, se!f-«asqemng, thig.:
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-advent of Z&rdm}w m t:he c!ays of Gushtasp, 1L is othu- :
mrise | Lohraep, his 'successor, a scion of a new race, is
~ noted only for building a national altar for the reformed
faith, and for transferrmg ‘the court to' Ba.lkh conformably
to the traditions which ascribe the orlgm of Zoroastrianism
| to' eastern Iran. Firdﬁsi celebrates 2 erdusht as ¥'a trée
_-'reac[nng to heaven, with deep roots and 'maby. brmches, {i
its fruit wisdom, lta"' leaves knuw]udos.., whoy s fed by it.
‘shall never t.hg.. it The tmcks of his feet were hn_smad
b /ase’ of fire from paradise to/Tran’s king,
L bidding hitn 'aceept God the creator, and the tme religion,
and Gushtdsp obeys.  He plants ‘a’ cypress, on whose

' bark he writes the creed, with the ancient history of Iram,

" and surrounds it with palace walls, Wherein this creed
| differed from the old theism of the Pehlevins fora thou-
...-_,-_sand years does not appear, except that the ¢pos itself |

| bécomes narrower in jts Sympathies, as if under the in-
_ ';ﬁuence of a positive Zoroastrian Church, seeking to, mm-

'II-:se itself on the freer theism of the princedums of Iran
and Turan,  The myths no longer tise to the old univer-

. ":":"_sality e ﬁeedgm Lhev are in the interest of Zoroaster. |

The war with Turan becomes a family rdlgmus war, . The
Prophet even appears in old age ‘at coutt, and forbids
tribute to the Turls, who in turn denounce Iran for fall-
ing away from the faith into superstition. . This surprising

turn in the spirit of the epos corresponds with an equally
inexplained change in the political relations of the two
peoples. . The nrastery over Turan, gained by Kai Khosr(l

|0k sach) cost, ‘and ‘apparently so ‘decisive, has disappeared,

and in its place is a long-recognized right of Turan to

i ,-demand tribute of his successors. = (iushtisp, the political

founder of orthodoxy, has the old réle of a national re;
 deemer, to be driven off’ by his father into exile, and to
yeturn ‘master of the situation and be crowned as the true
”kmg, but his g ory, of course, fades m ‘the _br:ghtu m&tar
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/who ‘succeeds hi'_ 0 Isfendlyz'l.r, sub;acbed to the sarn
_parﬂecuhon and peril in his youth, learny his: high fon
tion ‘through suffering, and becomes the champmn of the, e
" Church, despatehed to convert the v.urld and pun:sh th&"

‘noble old heréhc of ' Seistan, ! it A
'But we have seen that even during t‘ms permd the ec _e- e
stastical spitit is so strongly ant’lgonrzad by the heroic
‘element, that in spite of the poet's .;)Jparent qympathy
really plays an ignoble and. inferior paﬁ:, “And it is s
‘suceeeded by new epical -..0119t1tucnis == Semitic, Egyptxzm,_ _
| Greek, — in which we find (he same’ predommance of the o

heroic over the technically religious. |

1t is for the life of world-famous Iskander that I‘;rdﬁ‘si
begins to draw on other than native sources. Queen-"
- Humai rules wisely, and her child Dirab is a new 1dt_al for
the mythologists. He is put thmugh the conventional
pmcew of (.xposure to death wénd riul delxverancr,, ane

Phihkﬂs, king of Rim, and Iskander xs'ﬂw!r‘chlld He,
too, is supplanted by Dard, a younger half-bmthe;', and
must resort to invasion to secure his rights.  The story
of Rustem and Isfendiydr finds an echo in that of the
nian King Déard (Darius), defeated and assassinated, but e
before his death reconciled witl ]akande: to whow care [\l
he commends his children. . Thus Iran legitimates Alex~ /|
ander’s conquest, and claims lim as her own. | The
epos makes him confirm all the libetiies of Tranian fhudal— '
ism, modify the harem by abandoning forced stppliesof |
women, and generously maintain all Sufis, or Loly: men, ;
besides prohibiting injustice generally. . From this point
the ¢pos continuies on the large tvack of universal ethics
and religion.  In the new and in many respects. peculiar




) v‘?-'_'n -:;_canll_'y testify to t'hﬁg. | .
ents, | But after acquirs |

uffering, either from his own
l-victorious, as he is

tal existence, the fo ¥
anity of s
freedom only in accepting the
/[ supretne oraen oL q.riq;';..]f.ijélst, W'éét, North, and South |
| yield to his victoriou rms. Vet the emphasis falls after
| upon solitary, personal experiences, whose meanings
afeizonveyc,d mirac 'Il:'guil;isljr' to his senses, as in parables,
| ledsdns of moral wisdom, symbols of truth and duty, pro:
i phetle iﬂtimﬁtiﬁnlé.-off;d«éath from Nature and from man,
| And so the epos, whicl had been purely heroic, hecomes
| with Tskander distinctly ethical and didactic.
/| His personality is overwhelming,  In the disguise of 2
" 'messenger from Iskander he goes fearlesslyr into hostile
camps and courts ‘but as his superiotity to his play-
fallows betrayed him in his childhood to be the destined
king, so nothing can hide his. majesty when masquerading
i these maturer func ons |« Go frea! says the Arabian
| queen to the. seeming envoy who i5 astonishing her, court,
“for the very dust of the earth knows that thou att: thy-
“self Tskander” Vet round this world-master gather the
ns of a Iaw,-;_hi-gizéér “than his own will;
ride and human praise. . 1he
nough to feel these rebukes,

. of the transiency of
/' legend makcalskande;

i -

njustly given to another,

Eﬁl_ff'&xalfétﬁén.; the -'su.\;e}- il
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and the essence of pmushment _ X
eyes. fill with tears, and he rrroes..: way
besh  a vm\.e“speaks to lnm fro'
'thronc of go]d saymg e

s "1 hou hast d{":tl oyed many thrones
| /but the time of thine own departure
/ -_-_cnmscm, :md he r.leparts «nth a wour

hen:" oy

-‘ --losés 1119 guide The
16 king fails, Then the
nbeliever, Faghfir the
nqueror to shame,
'the domg of ev:l

"geh'em’éi ty 'an'd"dcvoutﬁesg'"
emperor of China, puts the gre
. _teachmq him that true_rehgtom

Israfil, rhe spcakmg bxrds S
dangetous to leave as to take, the omens of coming death, .
adimonish ‘the! world- master that sclf-mdulg'\.m,e 18 1'00&15'}1'3
and vain, | Finally, reason and phﬂosophy haw th_e_‘ir g-ood
work in him, through Anst&ﬁq ; ( :
him from the Oriental pohcyo ] : 1) A
ery all living members of the royal farmly of Iran (n«uéin- T
.1des) who might' aftérwards revo‘t ag‘llll'-t his dvmaty
he philosopher conjures him to do injury to none of
these princes, but rather, by generous treatment, to turn |
| every one into a bulwark of his throne; and Iskander is
man enouglt to consent, When he dies, his obsequies are
performed by sages who moralize on the lessons of his
life: in the spirit of the old Bible text: ¢ | have said, ye are
Gods;; but ye shall die like men, and fall like one of the
princes.” '111&. poet's comment is thls —- -




nid fives only in men’s words, . Ha slew thirty. |
i | He built ten fair cities,
ed to what none else had achieyed;
: | there is the whole.  Behold, -
old palaces, be

L

deshir Babegan, the re-
' saviour, like the other
obscurity, and ‘reaches | |

assanide petiod the kings
i ng addresse or exhortations
to their nobles or their children,
ese/ages seems to have ‘been
| treds: f homilies, and ascribed by the
| nation as by its epic bard!to the Kings of the great race of!
|| SAssan.  To these, evenheroic achievements are sccondary.
| We might fancy outselves fallen on a line of Stoic kings.
| Ardeshir’s person, however, is of the old Pehlevan type, —
“ beautiful as the sun, a lion in fight and a Venus in feasts.”
His youthfal feat of maste: ng the fortuncs that went with
the possession of a/mysterious worm found by 2 damsel
in an apple, and by whede spinning a peasant's family
‘became a mighty empire, is ‘donbtless a mythic version
of Tranjan relations with the land of silk; and the hero's
‘device of entering the castle of this famous guardian worm
\in guise of a merchant nply follows the model of carlier
" heroic legends,  These stories are a curious opening of
. 'the ‘Sassanide portion of the epos, and scem to show that
Firdfsl must have confined himself faithfully to the older
materials before him, since he would hardly have invented
stch a porch as this to the grandest period of the national

BN



'.asylum of mankmd the open audmnce-chamber for all.”
But as the older heroes were mighty in deeds, 50 i5 Arde~
shir in moral wisdom; and he mcludes the whale rehgmus
“‘law in pracuc il b SRR | -

“ Rich is he! *.v]io is content: do thn‘u ‘resist cupiriity, and hat 1
strifel  Be nat anxious about the future, noy murﬁﬁed ‘at the pas‘é fl
nor mix.in affairs not thy own.  Regulate thy heart by Gad's gom= )i

- mands. | Resist deceit.  Honor the king as youx life ; but/if the kmg_ Fn
does. not protect You against oppressiou, his wyalt) abandovs lum.. sl
' May my subjects be happy by my ju»tn(.e" 4

" To hts son Slnpﬁr He! ’chus dlSGOﬂTSES oI true kmghood

“ A throne may he ovarturned in three ways,——lf' the king is unt
just; if he favors unworthy persons s it he hoards his wealth, The |
means of the cultivator are the riches of the kmgdom. It istheking’s |
business to see that they bring him fruit. | Have courage 1o shut
thine eyes to sins committed against thee. | When the king is angry,
the wise man firids him of little worth, ,IFear not to be'generous. | Do
not play at wine and’ feaat;ng, but remember the excitement of wine
exhiausts the body. Speak nat: overmuch, rm:i nmke no sh{w: of your .
virtie'; listen to ally, and remember the best,  Make not inends- y
thoughtlessly. | Treat not the poor with contempt when he seeks you. '
Put not 4 bad man on the throne,  Pardon the penitent; and avenge | 1
not the past.. Be a providence to all men.  In five hundred years
your descendants will have gone over to Ahriman, a.ud the. lzuicl gl
be a desert. May God proféct, and all good men aid yﬂu f"

The right of revolution against kings, and tht:u' rcspen{*
sibility to the laws of personal and private duty, as here |
set forth in precepts, are in entire accord with the. spmt-,;-";.
of the older legends of  Kai Kaus, Gu%ht‘isp, and other o
arbitrary monacchs. 1

The legendary story of BahrAm-glir, a king who. sharea
with NOshirvin the worship of all later Iran;an tradition, g
here in point., Yezdegerd, ‘the Wicked,” maltreats his son ey
Babrdm, and sends him to Arabia, where he is educated



asuaM.

| s

by the king of Yemen and his sage. ‘Gonceited, presimp-

1 tgous,iand cruel, Vezdegerd conceives himself in no need
|\ of Divine aid; and ‘his death by the kick of a horse is

. setdownas a judgment on his sins, which perhaps really
| consisted in some offence to the priestly Giass. Many of |

g the n‘_ob_les claim the crown, bat all '_ttnité-agilaﬂt in plzlcin-gg"
| Khost(, a good old man, on the throne, and the army sus-
tains their action. Bahrim, returning from Arabia, appeals
o the chiefs, who, after cussion, Agree to choose a king
‘of a hund ersons, of whom Bahrdm is one. In
pposition to the direct line of Yezdegerd, the mutilated
sictims of his cruelty are brought out to prevent the elec-
tion of Bahrdm; who, indeed, _-ﬁnally'pers-u.sidés the assem-
ly to select him, but not till he has promised to do justly,
and has shown his heroic qualities by fighting a lion. Then
Khosrfy himself salutes him; he gives his adhesion to the
faw of Zoroaster, remits arrears of faxes, and the land is

| filled with joy. e :

1 On! this free chicice of the local chieftains follows an

| ideal reign, ‘The king discovers the hidden treasure of

e Jemshid, but refuses to keep it, on the ground that the

| king should receive only what is carned by justice and the

| sword, and orders its distribution among the poor: — ]

« Why take the fruits of the toil of dead kings?  Why open my

i heart to the greed of gold? T ant not bound to this fleeting world.

'} My throne and my head deserve surses; whetiever one of my subjects
| ¢an complain of my injustice.” R

| The fegend delights in making Bahrdm a kind of royal

/. providence rmoving about among the people in disguise,
righting wrongs, bestowing treasures heaped up by fraund,
~ 6n deserving poor of otherwise unfortunate persons.  For
4 season falling into luxurious easc and | self-indalgencg,
he is roused by an invasion to instant self-recovery. | And
when he discovers that his Jindiscriminate bounties caused

u
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mischief in many ways between the rich and poor, he
secks out wiser methods. | Such measures. as aboh-,hmg
taxation, and importing Indian jugglers to amuse the peoil
ple, \may or/ may not ‘have been improvements; but his|
moral hmmhin are of the most liberal and lofty tenur,
“and 'during bis| veign Tran was, we are assured from other
SOUrces, an, asylum of all persecuted faiths, | Christians,
C:nastlcs, Manichaans, Buddhists, Jews, all mingled in the
religious and pohtu:'ﬂ ferment, which was prevented from
overturning  thé monarchy ny_the stringent hand of the
Zoroastrian Church. | The narrowness and intolerdnce of
this institution, as we know it in history, hardly comports
with the noble precepts placed by epic tradition in the
mouths of nearly all the Sassanide kings.  But these pre-
cepts are still less in harmony with the autocratic faith
of Islam, or with the fatalism of the Koran. They are
probably, as Mohl suggests, and as their simple and often '
primitive character shows, really. thc remaing of old Pemm
wisdom, treasured up in or before the dayS_ Noshirvan,!
We 3halI ‘soon see how powarful was. the in tience of this
national literature on the spirit of Islam itself and the BEats: 40
that sprung from its bosom,. il
It is suggestive of a Persian rather tl:an of a Mahometm_ R
origin of these ethical sayings, that the peoPIe are brought'j". ,
strongly into view as murmuring against the 1uxt1ry of the '
rich, and complaining of their own d;sadvantarres. Tt was b
upon feelings of this sort that the communist. Mazdak
wrought with such effect that he came near overturning
the social order of Iran,  The king, Kobad, became his @/
convert, and the palace was beset by crowds of 'rnalécun- Wk
tents. | Bahram. finding the treasuty empty in Lonsequence R
of these disorders, abandons the throne in discouragement,
hopclcss of the evil wotld, ' He is succeeded nonuna!ly'
b}’ Kobéd, but really by Mazdak, whose eloqucnc\, and-

1 Mohl, vi v




. ambition raised him 'to the office of treasurer, whete he'
) readaiy fook advantage of the destitation prevailing amt)ﬁ'g' :
./ 'the people; to overturn the existing social order, What

| shall be done,” he asks the king, pointedly, * with on¢ who

|\l wefuses’ito. heal onc bitten' by a serpent, #ith ‘a2 remedy
. which he ‘held in his hand? 'How much inore 'should he'
' be punished who' hiolds back bread from starving men ! ”

' /Armed with the very natural replies to these questions,
Mazdak s to break down property rights, and fo
consign all things to communistic pillage. He is said to

. ___l;iév,é;:fdiﬁ. n‘g_tl.y-'--pro&iahﬁ&;l eauality of property and N
* mudity of wives.  This doctrine so flonrished, says the
:I.-gpiq“, that no one ‘dared _o'ppc.é,e it Prince Khosrl, after-

/ wards Nfshirvan, however, with other important persons,

| looking more deeply into the situation, found it wisest to
 put the reformer to death. '

. But the strongest proof that the ethics of heroism, not
| the interests of a priesthood, have prescribed the contents
. of the Shih-Nameh to the very last, and consequently

) ikhat Firdast has really refrained in the main ffom reading
' into the old traditions of Iran the spirit of a later and very

' different religion, is found in the figure! of the grand
' vizier of Nbshirvan, Busurgmile. He is the intellectual

" ‘and political paragon, who confounds the Mobads on their

' own ground, and teaches the wisest of kings the arts of

| government and sélf-discipline. | Finally, by congueting
 the extremity of injustice with unyielding fortitude,  he

. proves the personal ‘soul greater than kings, and virtue
' the real master of the world,  Even as a youth he inter-

. prets dreams and asks and answers knotty problems with

irresistible authority. = His homilies reach the pith of the

 moral ideal, maintain the rights of reason, and inculcate

generous and noble treatment of others as simple justice,

1t is not easy to find a purer and more humane spirit than
' 1 Wholly mythical, says Noldeke, Ziabarl, p. 251 ;

e 4L
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that ol‘ these sontenccs. This (}_fif_:ntal _ZBaéihius ;discourga;:;
this: == Aol
b Ia.eep fa“ fwm sin’; trea.t all men as th}self remove ahke fmm }
thysell and thy enemy all that thou dost not approve. If thou hast
| rectitude in thy Trought, thou wilt do no evil. A badaction is a tree |
#hat bears evil fiu i‘ 11 thou wouldst donb. evil, weigh well thy words
Neyer, O King, parmit divorce beteen thy reason and (thy heart It
iy reason that gives serenity, and delivers from evil in both worlds.
But '1% a poor spitit which says, ¢ None gquals me'in knowledge.”’
“Teach your child to write {and what depends on it_] Tt 18, the.. g
most bionorable of arts, and reinstates one who ‘has fallen.”? Ty

By this the sage seems to lcotbi v the usefulness of th:s
art in affairs of State; for he goes on to show how impor-
tant it is to the scribe to know how to adapt himself to the
feeimgs of rulers. It is part of his wisdom, of course, to
teach obedience and devotion to the k:nv Yet, as events
proyed, this meant with him the old pametlc loyalty which
was patt of the heroic ideal, not a tame, ‘passive obedience,
We shall see what his ph:leaophy meant by fre?edpm. AT
' The attachment of Nishirvan to his vizier is shown by
iseven grand festive confarences, in which the latte' stands |
to be questioned on all subtle problems, and gwes OTag-
lar replies; | Much of this proverbial lote is commonplace ;
enough, but its quality is as good as that of other collec- it
tions of a similar kind, and /was doubth_ss the ;
of Persian political idealism for many generation _
much of the tenderness of Marcus Aurelius, ancl_ not a
little of the scverity of Epictetus; <=/ '\, :

“Two things never die, only two, —words that are siveet; a
wards that are igood : they never ‘grow old. Happy he whoe has |
shame [selfrespect] and virtue. Do mnothing, ‘O King, of \which
syour suul will be ashamed ! Do no evil to men, but help them i
this 15 the law of religion.” Sty

¥ Who is the happy man ? He who follows not Ahriman o sin,
Who, though mean of rank, is the great man?  He whois most wise _
and capable of govertiing his passions.  Whois wizge?. Hawhoquits |



wntemptible to' t.l:e wme; and’ all rir:has- ;
L The 1rue friend 1&“ he who varies nat,- i

e heaviest,thmg ?;——'Sm. i What clms all ﬁnﬁnkmd c:ma—'_
gr s kin, 2, who hatries the innocent; a rich man who
clot il and c0mpa1y, a shamelesq wnmau, a pre-

hel 1nyalty and hemmm of thls great counsellor was put
th _e\rerest test by Nitshirvan himself.! Even this grcat .
dng was not p;onl‘ against the temptations of irresponsi-
be«,’pcwer. Buzurjmibr, suspected of theft, falls into dis-
grace; and then, replying with becoming dignity to the
i chargc that he too had a throne higher than the king's
/in every respect, is inprisoned in a cave, and no more
card from.  Tired of waiting in vain for apologies,
N5 rvan sends to know how he bore his punishment,
. answered that ‘his, “days are happler than  the
iking 10 Further seventms bring . the same response.
Threatened at last with death, the hero rcphcs that for
eave 4 painful existence is easy, but it is the king
- heart can be temﬁf;.d by death Th:s bruws royalty
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m-k fo ,kmgs or Mohadn to aolve Herc is greatness of_\'
another sort than I%fendlyﬁrs or even Rustem’s. /et it h_c-
'lonm‘ ‘to the evolution of similar qualities of will. | And in
passing from ';hc oldest to the latest pottions of the Imman !
eposwe have nyt crossed any 1mpo;tdnt bm’dcr—lm(,, e1t1u_
éthnic or ethical, _ - - )

N@shirvan himself, who seerns to have dnne more tawards.' a
coliecting the materdals for the epos than any other of the | '
Sassanide I\mgq, is enshrined there in a wisdom of his own
Fird(st sings' of conversations betwe en the king and his |
Mobads, in which the Iatfcr play the part of dlsmpies, and
not of masters. - ol

On one occasion the, (xrand Mob'ld said “O King; the =
general-in-chief has raised three. h.mdred thousand iz
' hems for s, which we put in thy treasury " NOshirvan
replmd' “1 desire no treasure obtained by inflicting pain.
‘Let it be restored to those from whom ‘he has taken it,
and add what thc,y necd Take down:l'ii alace and take
away his office.”. Rl ; I A0

Aud Ilere is the Golden Ru]e of .re 1g10us ﬁeedom* i

“Tne Mobad wd, “An mﬁdel does not necessa,wly harm the kmg
Every intelligent man must know that. Noshirvan, replies : “ 1 have
myself said the same thmp, and the believers have heard it from
dips, The world is in no part without religion, ‘though some :
one faith and some 1nmln.r one worships 1dols, another the tru
God.  But none thinks that evil speaking is better than henediction.
Ehe world does tiot g to ruin for words, Say thou always what thou "
thinkest an thy hmn Vet if the king himself has ndt true beliefih
who shiall deaw benedictions on thv world ? Fazth and kmgsh*p are)
sout and body.’ 7 B
“FHle who takes care for his reason, O vaads, cares for Im. M‘e{' .
AlL T have learned saems only to pay my debt to my soul and my 5 R
80, See that reason guards you against your fanltq for it is more, (e
precious than a crown.”
@ Ouce the Mobads remind him that he has not snakeu vise fem N
tences fortheir linstriotion for a long time, ‘T have spﬁken words! |
r'nou;;,h he_rqslres { Yt is on my actions that | must depend i







d .'cvoiutmn, in couuéctton
: persana! lel mto _the_




