astronomical studies in which, as all writers agree, the
| Chaldeans, if not founders,' were a least typical represent-

atives in the ancient world. ' That their civilization was so

self-conscions and intellectual, may ‘well explain the close
' connection of their celestial symbolism with personal qual-
| ities and ¢motions.  But does the less concentrated pyrol-
atry of eastern Iran, which was developed into the religion
| of Zoroaster, imply a lack of personal self-conscious will?
. ©Our whole investigation will be found to show the con-
\trary. 1f T am not mistaken, the explanation of the differ-

Al énce between these two lines of symbolism lies in the mare

' vigorous sense of liberty, individual and tribal, which dis-
' tinguished the eastern from the western Tranians, and mors
particularly the Iranian Aryans from the Turanians and
Semites.  In the former class of tribes, the will claimed
ideal rights for itself; while in the latter, its peculiar inten-
sity, passion and desire, which made self-control and
| sélf-reliance impossible, ‘drove it to. worship such ideal
. rights in some supreme authority, whether in God or man.
“Thus the western Iranians fell under vast im perial or relig-

dous tyrannies. The eastern tribes wmrShip'ped a person-

ality in their gods and heroes, reflected from their own;
| and therefore dependent on their free. spirit, rather than
suppressing  it. 'This fundamental _dist-inctioni_is (of the
highest importance, and will, T ‘think, be made fully evi-
«dent in our future studies, It goes back, on the one hand,
to the earliest free Aryan or Indo-Iranian life;? on the
other, to the material and subservient civilization of the old
Tusanian and Cushite races, and to Semitic self-abandon-
ment to the passions. |
On this difference of characteris based the contrast in
the fite-symbolism of ‘eastern and western Iran, not on
*é'ny such distinetion as that of nomadic from settled, life.
The Bactrian Aryans were led by an inherent individual

¥ As Pliny calls them, 1 Ses the wuthor's Dedéa, chapter on © Primitive Aryas”
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energ}, whic]i kept them' bmken up \into hcrmc b
ever standing for their rights, and made the heroic element
" the all-controlling one intheir mythology. Their mnval
nerve found its adequate symbol in the free flash of fire, |
rather than in any permanent or fixed image, like the sun,
moon, or stars.  Fire itself, in its pure unm*rsahty and!
 freedom, was more to them than any such exclusive ‘em-
Bodiment, moored, as it were, in space and form. | The very
multitude of forms and names under which' they celebrated
it in their later ritnal, indicates the freedom in which: the
symbol moved. | Tt seems as if this powerful personality
pursued its visible counterpart throughout nature, seizing
all poss:bic transformations of its' substance for its own
purposes, resolved to use the symbol, not to be used by it.
The Zoroastrian meant by fire whatever was noblest in
personal will; and would not allow that it ever destroyed
life, even when one was burned to death? It must serve
life, not destroy it. | - . |
The pure pyrolatry of the East was not thcrcfore aomere i
crude indeterminate fear before the element of fire, but 10
rather that intuition of its essential symbolic relations '
which could take up any visible form or phasc af itiaes
willy and put religious sxgmhcancc into all. | Even in the
Vedas the freedom of choice, now clescrxbed begins, to
limit itself; and while the simple fire-charn is still the .
centre of falth and awe, hymns to the sun occupy a very e
large place in the imagination of the poet. ' There can be
no question but that in the oldest heroic legends of Persia, | s
which the ShAh-Nameh has preserved, and whose leading =
figures — Yima, Thraétona, Kerccicpa, ete., with the con-
flict against the dragon king Zohfk — are celebrated in the
Avesta itself, we have transformations of very old Aryan
symbols of the solar fire, in its visible powers and relations,
its strife with the rain-cloud and the night? It is equally

1 l’sxa':dﬂd V. 3o 8 See Darmesteter: (Irmasd et dAiviman, as vefereed to further en,



t'asrec,k or T ynan Hcracles (D:ony:aus) This 'crans{ermar
. tx@n of the ﬁr@syrnbo! into heroic, rather than contempia i
| tive or quicscent, types of divinity illustrates very forclbly* '
. that freedom from’ oppressive limitations which we have
'-aire'zdy ascribed to the anc_rgetw perbonahty of the edstern |

o lvanjans. | The sun was, (their
| heaven, It was Ormuzd casting Abriman, into his native
ddrhness. | The later Persians swore by the sun. Its erys-
tmage hu ngin the royal tent, and the king was called by
-its name.: ¥ From, the sun,’” says the Avesta, “are all things
Il sought that man can desire.”  Through the whole history
' iof Aryan faith runs also the fire-symbolism of Mithra,
begumm;, in Vedic vagueness, as, the kindled fire,! but
concentrating gradua.]]y in. itself, all noble and, spiritual
meanings, recognized by the psalmists, which could be
represented by the sun, and especially the sovereignty of
truth and justice; till, mingling with Chaldean elements,
| it i all gathered wp into the wonderful Mxthra-'?'nht of
i ighe ) Avesta, unsurpassed in its symbolic expression of
| duty, love, and power in the life of man.  All the Greek
authors identify Mithra with the sun. Nor do the stars, in-
dividually or as constellations, fail of honor in the Avesta,
.~ all the conscious functions of stellar service freely mov-
mg arcund the Llemont of fire as their common and central
iforee, - | |
The Iranian Aryan was specially g)ftcd with the sense of
immediate relation between ideas and things: his main con-
cern was to bring the body into correlation with the mind.
This was the sum of Avestan ethics, “ pure mind in pure
body.” Not mind here, body there; not mind above, body
' bclc)w ne;ther the one not the other alone living by its own

Y Rig-Vﬁﬂlt{. %3y 1=3¢ Muir, ptiive p. 68

‘i\ ﬁ){, I i B, § .h ; '

“typical hero in the fields of



. No L'-qual glft of permnlfylng abstract qu’lhties and.
. 5 1n 1sthe maces, with that dlslalayed in the Avcs:ta, :
-ap; cars in any other Bible of the world! | Even the latest
constrtiction of the religious cycle, the, Emms-a,éamfm, or
| % Time without Bounds” of the Sassanian Persians, was
the. df:velapment of a mere category of existence into the
supreme personal source of good and evil. The seven
-_:_dmsfca-fpmms are mos’cly ubstractmns turmd mto gods.

or typ:fies such a4 force.'*‘ So w:th bn,gga;y, tI’tﬁ‘dCh(‘bl’y,

; povert,y, Wmter' sleep, desire, the evil cye, pride, contempt, '

_ -'dlsense, o ot he whole cosmos, in its multiplicity of 'u:-;. :
L five powers, was su'bgcr:cted o apothwsm in the same way. "
- Bat through ‘all this specialism yyraiazry ztsclf the love |
__'-of the fire-clement itself and for itself, retaing its control:
‘The Avestan priest is| Athrava, * provided: with fire” |

. 'Iﬁown to the present day the P&;sfs, like  their, fathersf,-f; R
_ _regard the fire-altar (;érﬁk«g‘tﬂxﬁ), or ever-burning naphtha_ i
i sprmg, thc h:earth of the:r fa:th h'ey d:scern Ah urarrmzda it

befeng g to Ahuramazda,

for. 'ﬂlﬁtﬁﬂnﬂ, Spmgel’s Ewﬁmﬂe A{fﬂrﬁnm:hm!r. ik ¥,
i Bleeck’s Yapra, 1% note r

8 See Brdnivche Aiterthumsbinds, if 1354 Premdididy xix. 101 W vl
e }'m,i\r 52 IBATAN 6 & Mendidaa, wilte T




4 Oﬂ'eﬁng and prmse I vow to fhees (9] Fim sﬁn

thou bonored 'in the dwellings of men! Blessed the
'_ stanﬂy brmgs the fuel and the miplements of | servtcn it \!hee: !
1 Mayeat thou burn evermore in this. hnuse, through the long 'tlme,

" to the resurrection day! Give me swift brightness, food, and means

" of life! | Give me wisdom and prosperity, and readivess of speechl
/ Give my) soul sense and understanding ¢ver growing; courage, the

i ;; reafly foot, and swift to move ! Give vigilance, abundant po»tenty,

\pure and able to blass my house, my clan, my province, my country !
Give me knowledge of the better world, of the shining abode | May
I '.E:s.cl’i good 1e‘ward and good name, aml my snui’s hlrss ford '

Gthm symbols had little value, save as partakmg of’ t}us,
or of what this signified.  What attracted Iranian imagina-
tion was not any fixed form or function, but pure energy
of life and growth, whicly, as the substance of personality
within, sought its own fit outward type in the free element
"of fire.  All its splendid symbolism meant this unquench-
 able ardor of desire and will. . There was' the Cypress, life
irrepressible, flame-like in shape and in persistent upward
pressurer It shall be type of immortaliLy. Zarathustra
. plants it before the fire-temple, and when it has grown
majestic, surrounds it with a golden palace like a sheath
of flame, and is called to ascend from its boughs to Para-
dise?  There was the Pine-cone, flame-like a{ram. and from
© perennial fires of growth. This shall be the Athravc § type

of life, which he bears to the altar-service,  Both these arc
forms of that clearest symbol of life and progress, the Zrve;
from which man and woman are said in Iranian mythology
to have sprung, the two from one stem.?  The Haoma, at
 once divine plant and beautiful youth, is type of the living
and saving Word, bringing strength and joy alike to soul
“and sense, making the poor and rich equal® It grows in
the sea that flows with life fountains, where birds scatter
the seeds of life, and the sharp-eyed, swift-winged cagle of

(il Yag‘m..ixi- 2 Sec Humbold's Cosmas (quoting Fird0ai), il. a. 129,
A Bundivegks | & Yegna, %



dman’ ﬁ jure in vigorous dCthﬂ 'lhc buIl iR
wings, the. Lagle iwith hawk's head, the four |
che ub!m :md whgels of the prophet‘q vmon’*-. Ll

,th;e monun‘mnt?s show how 1e1d11y theqe Werel' b
‘acce ted by the I’emmn “ﬁra-tmrsmppe." from rages

: 'tlm qmrm ‘conflich Darmmteter Grmmht' A&vnm, P :5: A
1l \ el | Schwensk, Dir Wﬁdoga der Parsor, v 3in. j
¥ B Tha atnueh guurding P-nmd.me in Gen-ais. ‘were these Chaldeo- Adsyrins r_reamn.&




’ .__.-grandly : wakenmg, human comcimfsne% of pemo
(| bearing in its. ‘bosom the germs of three thousand yx,afs of-._ :
":provre ‘Here are no mere hgurm of speech selected by
the under,sf mdmg. no allegones conscionsly ('OIIbtl'UCf.E!{] i
. but natural coraespondenccs intuitively recognized. This
_"'most rmpouswe 8y mbol whwh stirg and waves and fashes
1 to heaven with the motion, of the flame within the soul, s
| ,-",-the_ v&wry mngut. of prayer, the very garment of pralse
. We may ‘theorize as we will on the organic relations
between Tranian newe—forcc and its physical environment.
" This at least i3 cortain: Iran was indeed the trie fire-
| temple of Nature, hwplead with naphtha qpnnws, meteoric
| lights, and burning mountains, | The mystery of the flame
. L brooded over it and burst from its bosom.  To this day
" the hot winds parch the dry grass till they watt but a
k .;parlc to fan. it into flame; and the stars shine through the
| clear atmosphere with a qplmdoi that seems articulate with
','spmtual meaning and relation. ) No religious symbolmn
b ould: Seem more natural or lmpentwe oh such a region
i Ehan that of fire. ¥et) as| we have seen, snecml race- qualr
ties greatly tontubutcd_ to the result, We have seen that
the Persians absorhed Assyrian and Babylonian imagery
' without subordinating their passion for the pure fire-sym-
bol to any of these distinctive modclq The'"rc'ac;'nn was,
R that they represented the Iranian 1deal1sm of Willin a frecr
" and more personal form than did the nations fapther west.
| These last, directed by Semitic self-abandonment to sen-
_ suous impulse; came to worship will in the form of great
teligions and political systems of arbitrary power, ' In the
) eastern tnb(,-, the preponderance of Aryan. energy pro-
. duced a high dsgree of individuality.  The Aryan held
' fast to the personal pole of the symbolic process, and wsed
¢ the extumal ob,cct as 1‘epresentatwf: of hls own force, The




: Upon Lhem, as upon Egypttan- ,
d animal worship, ‘helcame down in
d g He was the iconoclast of rcltgiouq *.yrn—'j ol
he name. of his “lnrmg hght he smote o
gypt and blasted the couch of Bel | He sub-
e'uider gdds of concn,te form% rdeal ge:m and | "

s¢ 50 'ﬁ' mc-sscnver was ' thc hvmg umvers
s cleum jor the fr{.e pt.rsonahty of m.m m 10'15’-'

; . o I-hpr:( A
B G_‘k:u&m xi‘x) ‘{hat me..nnamsm nver rose beyvond the | at—mdpmm of !
iy wehile Bidhisni and. Chelsianite becime universul religions. 1, as |
0 was uu!y ‘mctl !ﬂt Iran (p 37); this ywas fre aul;, oi ita péf.uhar fqm‘_ R R




\ _-duthonty of consc:ence as well s will ;) bu -
| science ‘raised into a terrible theoeracy, inj which humar

_. frecdom Was systematlcally sunlagto. tlnt: degree that 2

rehglous reaction to the purely inward law of mdmdua],:
ity without external symbol of the earlier kinds, became,

A motal necessity: and hence. Esscuism and Christianity. |
But Christianity, itself, Semitic, substituted a body. 7 A

' equally dominating parsonal symbols for the old mstxtu-..
tional or legal ones,and the authority of the Christ became |
‘as exacting a ma,stersh;p as that of the law. An mhmtei
" Ruler of the World, a }alweh conceived ax Father no' less

' /than Tudge, commissions a Messiah to save the world that

~ should believe in Him, or his Sen; to establish conditions
i ofsaivatlon,-f——moral spititual, ecclesiastical.  And this per-
'sonal government of the Christ, this ‘continuation of the
-obJeLt1\e Gemitic monarchy, so controlled the later dog-
matics of Christianity that the more or less Aryan element
fell into its track; and its exaltation of the man Jesus into
Godhood was far from litting: the human personality as
Usuch into similar spiritual rélations, and so affirming its
proper freedom. . This exclusiveness of the Christ-symbol
the real Aryan element, embodied in science and free
thought, has been neatly two thou-m\cl years in ovetr
coming. ! :
For the Persian, the individual was thc Iwmg flame of
Abura, in full and pure communion with His purpoese, and
NAike Him master of the fulness of the fire-symbol and its
power to consume all the evil in the world. | Ahura is
indecd  person, in the fullest sense,  He creates the world
by His wotd, like Jahveh, and all theories of cosmic self-
development are wholly forcign to the Persian as to the
. Hebrew or Christian mind,  But the human is not 50 lost
“in Him as in the terrible _[alweh whoim none can see and
live: before whom human will is blasphemy, and the sole
-._r}ght attitude of man that of pm:.trate abdrcatmn of every



_ ',lt was w1thout touchmg hls purely ]1uman nature : he
18 treated by Ahura sxmply as one, among the children of
men, || |

The Persian, in slmrt was an mﬁux of humm self—afasera
tion ; and the religion in which his enetgy took shape was
a flow of spontaneous inward force,  When the inevitable
_penad of organization came, ahsorbmg much of this free
spirit,and the Athrava became merged in the Magus (prob-
ably first in Medlia, then in Babylonia ), the 011g1nai impulse
‘revived in the reaction by which the Magi were suppressed
and the pure worship of Ahura restored by the great
Darius.  But of course the tendency of time, ritual; argan-
ization, and traditional forms, in Western Asia, was to sinl
this frcedom of  the fire-symbol in positive helmlatr}
When ‘the sun, as personal symbol, usurped the place of
the pure flame of Ahura, Tranian genius had degenerated,

This is wxdent in the national degradation down to Sas- Tl

sanian times. Persian edicts of the fourth and fifth cen-
‘turies commanded that the sun should be held the highest
deity, while water and fire should have inferios service}
Christians were persecuted for refusing to perform these
rites in Armenia?  In Rome, Julian centrqd his revival of |

-":1ganlsm in the philosophy which perrmtted him to call
the sun the living image of God, and even God himself®

But nothing could so fully indicate the disappearance of
 the pure fire-symbol, and its specially Persian type of pers
~ sonality, as the mad  freak of Elagabalus, who worshipped
the sun under the form of a black, conical stone.* The old
-_ﬂame—symb{:»l had meant a spiritual power, warring against
LN Act Mm:rr ‘quoted in Rapp, Zeitschr, &, Dentsch. Morgenl, :,g.;df;:)‘; xix. 72 :
* History of Vartan, by Bishop Elisasts (travslated by Newman), p.

% Gibbon, chaps xxiil : i
4 Ibid., ehap, vi, . Wl










THE MORAL SENSE.
ELEMENTS OF ITS CULTURE,

THE beginning of personality, — in other words, the

consciousness of self as distinct from its surround-
ings, ~—is, in’ a special sense, the advent of the Will as a
positive power. ' It opens the way for transforming inward
into qutward force, ideas into things. The mental habit
of combining the two sides of our being, making ideal use
of actual materials, is the condition of progress.  Neither
. an individual, nor a race, nor humanity itsclf, advances by
any other nicthod than that of creating symbols of its
own ideal experience in the world of the senses, through
the energy of personal will.  Of this energy the Iranians
~were the typical race of the early world, heralds of the will-
Power which continues to transform Nature into the image
of hurnamty The rare union of sensuousness with ideality, |
of physical suqcept:blhty with personal force and earnest-
ness, which we shall find to have distingnished the Persians
from the races around them, is the key to their ﬁre—cm’tm,
the form of religious symbolism most significant of these

. qualities. = Zoroastrianism makes th:s Liement the 1deal-

bond of man with the universe. -
Qur metaphysical analysis, then, explains the symbuham '

which so strongly marks the Tranian religions. But sym-

~ bolism is not the only force which awakes into energy at

the advent of the conscious will. - Of course, this epoch is

the true birth of the Moral Sense also: not of conscience

- absolutely, but of moral choice as a .-.Llf-consuous and




| creative 'ﬂ')_rcé Thus we shoﬁld etpect i) 'che pcrsc}nal'
il c';i'.t'alit'ieq of the eastern Iranians that their ideal would'
' ceutre in moral conflict and discipline, = It was in the fer-

" ment of their motive-energics that they learned 1he pro-
found meaning of moral choice, — the balance of 'the soul

flict of powers in Nature which had vaguely nnpres«sed the
‘desires. and fears of mankind, were for them drawn more
. '-_sharply by the battle of moral forces within, The con- |
science had awaked with the will, and shared ‘its, ardor.
When 2 consider the strength of their impulse o put the
dea.l into visible and natural life, we shall not be wrprmcd :
[ asiat the patt playf,d by moral protest and reaction, even in
" warring against the outward obstacles iin its way.  The
| polarities of jight and durk, on which the order of Na-
ture turns, embodied and reflected this strife between the
:-I,_.elnse_s and the spirit.,  This ‘was symbolism in its ideal
form. The war of Ormuzd and Ahriman was a war, not
Dot embodied beings, still less of institutions, but of essen-
(tial principles. It was the substance of their brain, and
'made the fires that ran alqng their nerves, back and forth,
" a battle. They did not build up that terrible Dualismwith
' the speculative intellect,  ‘We have little ‘to do here, at
| least in the earlicr stages of the faith, with theological or
_'plnlosophmal systems. It'is the articulate voice of the
moral alternative, passing judgment upon the world as a
'whole' rending the elements asunder in a schism of oppos-
Ling wills,  If a race descrves honoy in human anoals, in
proportion to the emphasis it has given to the radical
."'confllct of principles on which moral progress begins, to
;the practical energy of its effort to meet and solve the
antagonisms of experience, a very ingh place is due to the
.E’:..rc-:ans of the AV t.sta.

' Qf a shaplng powur, through moral conﬂtct, upou Nature

‘and the vorld 'twixt g{aod and evil. The contrast and con-
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and, i;fe whnse epochs are the steps. of’history throug‘h_
modetn ages.  For this force of perqonal Will was not in|
the lower raccs which preceded them /in Africa or Asa.
It was not in the higher civilizations of India and China,
whete the predominant place was held, as we have scen,
by’ brain or ‘muscle, abstract thought or concrete work
while in' Iran it belonged to the nerve that makes ‘them
ong, ! to that motive-force of will which quickens the mind
fo progress as an ideal aim. With the Iranians begins a
poetic ardor for self-discipline, a passion for winning ‘ideal
virtue by honest payment of the price. The external cir-
cumstances by which these powers were fostered ‘are now
to be stated

"These diﬂ”é"re'nces between the Indian and  Iranian
branches of the great Aryan faniily, after their separation,
~— the one to the south, the other to ‘the west of their
commnion home on ‘the plateaus of Central Asia, — have
been regarded as of a very radical nature. Nothing, it is
thought, can explain them, especially ‘those of ‘their reli-
gious beliefs, but a bitter schism, resulting in the transfor-
mation of the gods of the one race into the demons of the
other. | But this theory, of which lmtory certamly affords
no other ewdence than that of language, seems, quite un-
satisfactory, even ‘on that score, It is sufficient to reply
4o the few instarices given of such reversed meaning in the
names of god%, that correspondmg changes went on ‘in
at least one of these names, and that the most important,
in India itself, without revolution, simply through the nat-
ural evolution of Vedism into Brahmanism.  Words like
i -Asura i é.nd b Df.\'a,” both originally meaning sovereign
power, had of course a terrible as well as a friendly side ;
and in process of time each name would naturally enough

1 The awrd “Asslm," which first meant "!ord" in the highest ‘senss; in B:nhmaw.- 0
times reoewcd a bad meaning, i
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come to be npproprmted to the one ssde or thc Othﬁl’, ex-

dquely, without Josing that common. attribute of power
whose elcmenti it had become necessary to distinguish.
We have only to suppose that the two branches of the
Aryan farily, which were removed from each other in space
“as well as in conditions of growth, assigned the parts thus
differently to explain the whole difference in the mean-
ings attached to these words “Asura” and Deva,” in the
Veda and the Avesta, respectively.! = Besides linguistic
‘oppositions, it is true that the two civilizations became
- subsequently so unlike as to form a striking psychologi-
. cal contrast.  But the original resemblances, linguistic and
| religious, are so numerous that they can be referred only
| ito the common Aryan stock, whose elements of belief be-
_came divergent simply under the stress of different climatic
and social conditions. Terms expressive of the most im-
portant relations continued common to both systems: such
‘as.designations of social dignity and national pride (Arya);
(the priesthood (Athrava, Hotar) ; the prayer (Mantra) ;
the personified offering (Soma, Haoma); the Supreme
God (Ahura, the Indo-Iranian dsura, who is certainly the
_ancient Vedic Varuna) ; the light considered as guardian
of truth (Mithra, Mitrve, usually connected  respectively
with Ahura and with Veruna)? Iaug is of opinion that
the thirty-three Vedic deities correspond with the thirty-
three genii mentioned in the Avesta as surrounding the
sacrificial rite.® « And the Vedic ceremonials for the house-
" hold (in the Gréilya-stitras) are strikingly parallel to those
in the Avesta of a similar class.t The primary personages

3 Thu wcr:l dm) 7 emploved in the Vedas to describe conquered enemies, and m the
Am (dlpfru) to designate subjects of the nation, is a similar instance of the patural parti-
L tion of & sommon meaning, which in 1his case is that of “mubject)  Sée D ter's
U O e A Avimen; D 270, 8 work in which the theory of o schism is fully disposed of.
The Avestan dymon; TIndra, is probably not 1]-10 Vedic “lightoing god,” but a different
nhame, Mndm. See also, Just. i
Jion A Boe Lagseny i, 31523, 3 Broays, ebe.y py 276
.':‘.'m.nc&r d. b«m:& ngm{. chfhca Vi §27-
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of the Aveqta legend ~—Yima, ’I‘hraétona, Kercgégpa,—-»are_:

Vedic in name, have corrcspondent functions with their
Vedic: analogucs, and ate fully shown by these roiahouS'

to have originated in the solar mythology of the ancestral
Aryan race.| They were developed types of that conflict
of the sun with the cloud-serpent, whose continual repeti-
tion 'made so large a part of the imaginative interest of |
those early tribes!  The preservation of the common con- -
ception and of tlie names associated with it in/ the myths
2{ 'both races, proves a continuity of development without
break or radical change, from the interpretation of Nature
as a physical or cosmical strife to the transfiguration of it
‘with moral and spiritual meaning. N
Lyen that dualism of light and darkness which seemis 50
peculiarly Avestan, is characteristic also of the Vedas: It
involves nothing like hostility between the two systems.
It s, in fact, the response of Nature to the contrarieties in

human experience, as such, which belong to no speeial ©

race or religion.  The oldest faiths rest on the adoration
of the light and the dread of the dark; but it was not the

outward light and dark that brooded over the soul so'
much s the antagonism fele within it, giving signifi-
cance to these symbols for the sense.  This the Aryan|

concelved the more intensely by reason of his peculiar
endowments of clear thought and energetic will, coms 0

'_I'para;tivi'.'ly free from those violent emotions which in the
Semitic races tended to blur moral outlines | and drive
blindly from one extreme of susceptibility to another.

The exclusively morai interpretation given by the Iranian

'hf’mch of ‘this ethnic family to the great cosmical antago-

‘nism was in. accordance with thelr special gentus,  Butit

i S_ee Da-mqstatex‘_s fine exposition of this point (Ormasd st Ahwimar). He traces ﬂ'ﬂ
| the elesents of Avestin mythology, céstainly with yreat ingenulty, to' the old Aryan myth of
the storineclond (pp. o6-216)  Barth (Rewvne de £ Hisiodre de Religion, 1v 116) criticises this
. theory as too bavrew, showing the facility with which all expounding theoties car e formgd
5 Guiversal keyis to m) thology. | So Spuncer’s Frimciples of Secivlipy, vol, iy xxive




. was not unvecogmzed by the Ind:an branc.h 3150, | Not
only in the pe::petua,lly recutring myth of Indra’s war_ with

the cloudwserpent Vritra, in which all maral as well as phy-=
sical blessings were expected from the pure, sunlight. but
| more especially in Varuna and Mitra, the personified bonds
. of truth and righteousness, typified in the same image, and
| in the sleepless Adityas, immortal children of light, from
whom. came every good and | per{e;ft gift, —in all these
symbols the conscience of the Vedic wosshipper, his ideal
' of holiness, were the passports to safety, the guard agaiat, |
Ll But the dark: poWer was not here emphasized to/ the
. same extent as it'is in the Avesta, and hardly rises to
| the dignity of antagonist, 1 he herdsmen of the Indus |
‘felt the light and darkness maiuly as the life and death of
their cattle, their wealth and poverty, their success and
failure in the strifes of rude clans. And as the mighty
flow of tropical rivers and the languors of a refulgent clime
drew them to a contemplative life; repressing scif-assertion
and will, = not only the light and the dark, but all other
gontrasts in experience floated and: melted together for
'the thinker into the one sense of infinite deity, while the
masses received their gospel from: a. slowly: developing
priesthood.  The heroic clement alsoy which, though by
no means lacking in Hindu life was yet but 'secondary
and left the religious interpretation of Nature to a higher
aste, could hardly be expected to work out an ethical
'S) mbolism of hen grand phenomena. through resources
of /its own.

But the Iranian saw, in the Titanic :J.r'tI'rhf‘Sls on which
the universe revolves, the life and death of chaiacter. Light
was truth and immortality; darkness' was falsehood and
'dccay The Avesta shows us a late stage of this concep-
tion, after the spaces and spheres had become transparent
to thie fires of conscience; prompting to escape the bonds
of evﬂ service into the liberty of obedience to the 1deal



THI‘ ‘MORAI; sﬁm‘ss

IIOW faf t*hm had ent&:ed fho life of the' pmple we' may'j
not say; but in the oldmt (Giathds the evidences of an’in-

tense moral carnestusss are beyond question. The Duals

ism of the Aryans was germinant.  Mazdeism: referred all Jii
good and evil to positive principles warring for the posses
sion of the universe.  Its defiant protest against the lower
nature wrote itself out in what we should call a- fystic
hieroglyph, were not the (eeling too direct and realistic; all
over the heavens and carth; so that they could tell but one
tale, — the war of truth against falsehood, rightful sover-
eignty agamqt unﬂo*hteous f‘evolt heayen against hells and
the rolling days and nights were turned into the eva*rlastmg_
Yea and Nay of the soul. . The very order of the elements;:
by which the contrasts arve mutually sustained and com-
pleted, became the constant reflection of a positive rent it
the moral being of man. Here, in the opening of his con-
scious energies of will, we find the germ of those terrible
fictions of a gulf separating him from God on which later
« theologies, especially Christian, have been founded, and
which no' mediatorial scheme, in' the view of enhghtenad-
reason, is compctmt to span. - |

il is -.obvmus-' t:hat-_sugh----cdnmg—n-ﬂjent as the Avesta makes

of half the visible universe to'malignant powers, and of the,
whole to an internecine personal strife between the spirit
of good and the spirit of evil, must be of comparatively, =

late origin. . Not only does its abstraction of principles
from phenomena imply this. That all these shades and
degrees of mutual dcpendence in the phenomena of light
and darkness. which would naturally establish a certain
 amount' of cordiality between them for the simpler nind,
_ should be' effaced in the general: battle-array of all«
pervading and absolute oppositions, can only be the result
of long stages of struggle with natural obstacles. Severe

1 8ee the Author's fudia, p. 6.




cOnstzonb of SBL! ,and physma -hemg m:tst 11ave sLeaany"" '
tesisted the fulﬁlment of ideal purpose, ‘and kept it cons
'sc:ous of inward ‘¢hecks and contradlctmns,-—aas if some |

opposmg punmpk. exerted a power: of will equal to its'
own, . warkmg through mexqrablc outward  forces. | To
" have impregnated all Nature with this personal steife of
‘good and evil for the soul of man, testifies to a developed
me al consciousness; which could only have resulted from

_r;rmancnt external condltwns of rmxstance 'lhem.  con-

ditions are not far 1o seek. . :
. While the Indian branch of the Aryan family, from
i_'-,causea alteady  given, sank their native enmergy in over-
"'mastm ing social and rehgxous systems that rivalled the
uniformity of Nature, the Iranians doubtless hoverad for
awhile on the high, cool shelves of the Hindu Koh, whose
energizing climate is shown in the well-made, industrious,
and spirited Tajiks and Kafirs of modern time,— the true
representatives, in speech and physique, of the old Tranian
type} Thence they descended into the Bactrian highlands,
a rugged region of alternating heat and cold, whete climatic
‘contrasts combined with Turanian nomadic tribes to make
their agricultural life a constant striggle with enemies both
physical and human, in which ceascless vigilance was the
price of victory. On one side the mountain heights and.
snows; ‘on the other the varieties of soil and scenery that
" promised due reward to wise choice and determined will,
In these cradle-lands of Iranian energy the free Afghan
tribes of our. day, however degemerated by native fcuds
and foreign diplomacy, donbtless retain the marks of these
old Aryan conditions. /Bold, vigorous clans, given to laber,
and passionately fond of pe xqonal freedom, they are ren-
" dered contentious, and/ even inclined to treachery, by ilie
hard necessities of their life.? The old Iranian tribes had

A Hellwald's Rucsians in Central Amr, Ps 97, 1012 ; and Hutten © Central Asfe; ot 257
% Spicgel : Evdnische Allerthumshnnde, io 311
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to pay. their way by steady labor on a rugged sml 'I‘he

scasons made 'its results uncerfain, and malice lurked in ,“1-

summer drought and winter storm,  The farmer must have |
one hand free to fight off Turanian marauders; so that the
soldier had a social respect in Iran which he could never
reach in India.  The Aryan will in [ndia bent before gods ;'
in Iran it bloomed into heroes. The primitive man, or
king, becomes in Hindu legend Yama, god of the future
world; in Iran he is Yima, builder of paradise in the
present world; and this thoroughly human master yields
at last to the too powerful temptations of success, thereby
losing his kingdom. The lie'by which Yima fell, ever
afterwards the type of all sin for the Persian conscience,
was evidently man’s infidelity to that implied contract with
the stern forces of Nature by which he was obliged to pur-
chase all he possessed by steady toil. . The hero of Iranian
legend is ever the truth-teller, and his ‘moral power must
be as great as his physical. | This admiration of truth was.
probably a measure of the difficulties in the way of main-
taining it; perhaps also of its rarity. = We are disposed to
think that whatever of justice there may be in the reputa-
tion of the later Persians for insincerity, in contrast with
the constant exaltation of truth and reproof of falsehood
in the religious literature of the nation, may have had its
origin. in the inexorable tetms of a strife with Man and
Nature which was apt to prove too severe even for a never-
forgotten ideal. ' The strife ‘of petty clans, the law of the
stronger, the precariousness of property, the caprice of
the climate, the seeming tricks and lapses of Nature from
her promises, were all causes of demoralization; while the
free spirit of the mountaineer, the personal energy of the
‘race, its habits of industry, and its aim to redeem Nature
to productive uses, stimulated honor and faith. These
ideals asserted themselves the more strongly for the peril
in which they stood, and the constant necessity for their




. watning and rebuke. The/p ely heroic legend
. in Lran take the place oceupicd in Indi by dreams of
0 lspiritual (absorption, even among Kshattriya chiefeains of |
"1 the solar and lunar races, and by rivalries of saints ith
" deitics in prayer and penance, are ample evidence, of the
|| feal and practical stress of! this: struggle with the condi-
W tions of Tife, | _ R B R
||\ The whole plateau of Tran was as suggestive of the war
' of elements. as/ it was provocative of human struggle to :
~ master them. It is a wotld of broken, heaving strata, “a
Cy "lgpean-_;_wor?ksh@p,i 't whose violent contrasts of fertility
_-;;d_.:desala"t'iq_n"a're.':.resﬁlt_s;'of the latest convulsions of the
 planet, Its s,hafp-' ttm:sitiu_t?nsj-.bf'- temper_aﬁire? and_"re;lir':f
. might well have seemed pronounced hostilitics of will,
| bits of fixed’ or capricious purpose, living: mutual contra-
i dictions set face to face. Here was indeed a theatre for
' the opening of the historic epos of the human willl A
grand natural symbolism of moral conflicty of sticcess and

Mailure, of duty and opportunity, girt by rewards and pen~
. alties, prodigality and hopeless waste, was  the wnwritten
| Bible of a strife between hostile principles for the mastery
of, the world: ‘enormous snowy ranges, half-cxtinct: vol-

canoes, amidst zones of cold;? salt deserts that still close
_up around Persian towns, and border paradises of verdure
and flowers; the mocking mirage; the moving sand-col-
" wmun; hot blasts of summex and sweeping winter stovms;

uxuriant vales where the rose and nightingale reigned,
and  barren, waterless: reaches vhat  defied | culture and
i awed the husbandman as with colossal hate; insects vora-
| clous and poisouous that swarmed i the coast-eountry to
| the south,? and the grca’c"Turanian..wi-ldefness on the north,
L with its predatory tribes, — and the eternal march of sun

T Gohineans  Lies Devirsy FIER Af B | VIR
‘2 A ol awriter as Juetin dereribes Parthia as possessed by extremes of heat and cold:

ngmpﬁka! Character of Trax MSS. 1. 32,
¥ Baunt Gemilds der Mokermedanischer ¥ elty PPy 2993590
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ar. hmug‘h the alternatmns of day and nig ht, ove
all ] Heére was indeed the fit arena for the hates, of Ormitzc
and’ Abriman; fov the war of Mithra, fertilizer of deserts,
apainst the Daevas of darkness and cold; for the holy work
of /Xvehta—saa.mts, the destruction of noxious creatures from
thia bemgnant carth! A land, too, for divine legends,
where herolsm makes the saint.  The sand-floods of, Gobi
have covered hundreds: of gownad | The volcanic rifts of
Daghestan are still a terror to the traveller® | The quicks- :
sands of Khorassan swallow caravans in a moment.® The it
prod:gmus vegetation of Mazanderan, land of demonic and i
magic, lote for the Iranian imagination, 1mpenetmblc ancl
dank, 'still propdgcue,b disease, and drives the pcoplr' in
summer to the highlands for safety One third of Seistan,
the home of lagendary and epic heroes, is moving sand,
the rest a rich mould and the climate oscillates between
violent extremes?  The undulating hills and rich plains
of A:;erbtjan trcmblc with subtérranean fires, and the sand-
storm and naphtha-flame were invery truth pillars of cloud
and fire that moved ¢ along the astonished lands.” ¢ ' The
fertile oasis of Balkh, “mother of cities,” is girt with

watetless desert | plains, where the: fierce| Scythian sti il
sweeps over the steppes upon the husbandmen and their
villages, like the hordes of demons whom F ird(isi’s heroes |
had to fight.  The paradise of: Cabul is sct amidst: the
terrors of mountains that frown from a 11&*1;,ht of eleven;' )
thousand feet, and above that: rise for e:sght thousand-_'_ i
- meore, white with eternal. frost; relaxmg their awful brows
as they look down on the  joyousness of silver streams:
‘and emerald. p;ardens glowmg beneath a “apphlre sky," 7
where the first glance of the sun has startled. all; seemmg i
m"ﬁ“)” into. instant splendor, like a creative worde In s

..-‘ i lhtoa C‘a):!m'f A:m. peoa4s | (13 Yon Fhislmann Fowrriey i the Cfmcam& i
o E;!arkham'u erir P 334 sl e Markham?s Peveias: P 346,

B Fertier: Caravan Fourness in Pereia, ste., p. 425,

8 Gee Lo;ﬁuy s Report on Coal (1862). 7 Harlan’s Agricultural Report, 1854.




it -fact, I’ersaa properly has twa chmates awarm ]

| ~the narrow, dry, but pahny stup on the southern coast,
g ';and the land o 'pasbes, o the centre and, :wa:th, cut by
' deep gorges and rising into ruggfed heights! wondrously
1 colored by the living light, or swept by arctic Snowa:
|| Travellers tell us that no tracks in ‘the world are more
. difficult than ‘those between the great towna of  Persia,
il across Alpine passes, which only. mules can traverse, even
' _"._after the many ages of civilization that have succeeded
‘each other in the land? As you approach Persia from
the . west, you are met by a barrier ten thousand feet
high;  and, through | this mountain rampart the resolute
and persistent streams fail not to cut their way to the
Metaopotammn plains, turning at right angles to their
‘natural course between the limestone ridges, and making
~for great rifts in the crystalline mass.?  In such WUﬂleU%
| figure does Nature reflect the majestic opemng of the his-
Loty of! perqonahtv,—another Avesta writ in mountaing
. and floods; first real consciousness of the frecdom to
choose and to achieve. i

4 .‘_'-f.Sujch was the ph_\?sical environment of the Tranian tribes;
. such the school of their imagination and conscience. How
~ profound was the effect on both, we may see in that im-
portant chapter of the Vendidad, which gives a list of the
evils created by Ahriman to infect the different regions of
Iran, Whether this curious) passage enumerates, as has
_been gencrally supposed, the successive migrations of the
Aryan tribes, or, as i3 more probable, the (diffevent coun-
tries opened to Zoroastrian faith, it at all events describes
salient experiences of the people, and shows how closely
physical and moral elements were  associated in thezr

i i Kiepert: Ledvrbiich :fn-' Allen Geographie, p. 6. | W
‘2 AL Arnold, in Contemperary Reviecy, June, 1876, Rk
8 Lolts:, Travels in Choldea, p. 310 Ll
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mmds. Some of the ewlb speciﬁecl are ohvmualy marlcs
of developed forms of n_hg:on with po%;tm. rites i

it As the ﬁrst hest of regmns, 5 Ahuram-lzda, proclnced Asrymzm i :

Vaéis, of good capacities. Thereupon, as opposed to it, AngrO-main= 1
yush, the deadly, formed a mighty serpent (storm-cloud) and frost .

(snow) from the Daevas: ten months of winter and two of SUmmer,
and dive disasters from the snow. | As the second best, [ produced ¢/
Thereupon. Angré-mainyush formed a pestilence fatal to cattle, | As
third, 1 produced #arv, the righteous ; then Angrd-mainyush f formed
war and pillage. As fourth, I produced fortunate Bakhdlkl; with lofty |
banner ; then Angrd-mainyush formed insects and ‘poisonous plants
[ hostile horsemen,” — Harles).  As fifth, Visgi; and Angro-main-
yush formed ‘the curse of unbelief.  As sixth, ardyu, (Herat), the
water-diffusing ; ‘Angré-majnyush  produced hail and poverty,  As
seventhy Vaékereta; and Angro-mainyush produced the witch. As

eighth, Ured, abounding in paqtures‘ Angro-mainyush, the curse of . | il
devastation [* cnmcs,”-—-}{afle"] As ninth, Khneita); Angro-main- 0000
yush, the inespiable deeds [of lust] against nature.  As tenth, the |

fortunate Haragatti; Angrd-mainyush, the wickedness of burying
the dead.  As cleventh, faitumat, the brilliant ; Angré-mainyush,
evil sorceries. As twelfth, Zagha, with three races; Angrf-maine |

yush, the curse of over-scepticism. As thirteenth, Chakhra; the | )

strong 3 Angrd-mainyush, the evil deed of burning the dead. 'As
fourteenth, Parens ) Angri-mainyush, untimely periods of women
(ill-boding omiens), and non-Avyan plagues (invasions t). As fif-
teenth, Land of the Seven Rivers (India) ; Angri-mainyush, untimely
menstruations and irrezular fevers. As sixteenth, those whe dwell
without, ramparts on the sea-coast; Angro- mmuyush, frost ﬁom the.
Da.evas > Fﬁrgard ;5 '

The Zend commentar) adds, * There arc other fortunate'j i

regions, valleys, hills, and plains.” !

The length of this list of places and evils, its artificial
construction, the institutional nature of some of the ills

mentioned, and especially the resolution of all this experi-

etice into (lie dual action of principles embodied as persons,
indizate a comparatively late origin of the chapter. But its

1 This translation is from Haug (abiidgec): Eesays, elcsy pp, 227230




it ___.'.abaw menumea is all ‘the more 1mpresmm'_ M
. Such a process of abstraction and persomﬁcatmn cauld
' not be the product of an carly stage of culture. It is more
_";'jmtellectual than that monothexstic tendency whlch ‘both
. in the Semite and the Aryan, is itself of later origin ]i:m
| polytheism.  Its sise in the Iranian tribes, under the con-
i'_'tht:cns now stated, must be e\plamed by the intensi
. their imagination and will. Tt is highly zmprohabl that
the distinct and elaborate form in which we find this
snception of a; world-strife in the Avesta, and espeuaily in
the earliest: G&thas, it was very w:ddy sprmd among those
| tribes. The seat of its ¢laboration was probably the Bac-
 trian, or eastern horders of Iran; ‘and the manner in which

the wnrslnppers of Daevas, or false gods, are spoken of
points to a reaction on older and less spiritual beliefs.
The moral protest that informs it proves a great move-
ment of reformation, to which the name of Zoroaster was
attached, but whosé roots were in powerful tendencics
fostered by the physxcal and social causes we “have thus
Jfar traced.







. AVESTAN DUALISM.

OF the long process by which t‘us spmtual and moral
dualism was wrought out, history gives little record.
When we first find the faith of Zoroaster, the old fire-
cultus has found a twofold personality, the substance of
which is this; Ahuramazda, ~ ¥ the living 'creator,"1 “alls
wise Lovd,”2 “ source of light for the world,”3 “ creator of
the stars by’ his. inborn fire” (or mlnﬁlmg gloty with
the lights”®), ‘and “by his intellect, of the good ecrea-
tures, raled by the nborn guod mind (Vo&mman&) Thou,
heavenly Mazda, maktst them grow,’’s ¢ giving v with hands
full of help to the good, 7 « by the warmth of his pure fire
strengthemng the good things," ® ¢ creator of all good
through the tongue ‘of the good mind,” “father of all
rectitude ” (or “purity ") in thought, word and. deed N
o appe,armg in best thought and rectitude,” * giving per-

fection, ‘immortality, wealth, and devotion,' _‘L—- is <;pp0ﬁed'_:.

at every point by Angro-mainyus, ‘“the hurtf'ul spirit,'? or
“the evil mind " (Akem-mans), “spirit of lies ” or destruc-

tion, who' pomoua the mind with his impurity of thnnght_ N\

word, and deed. ' The one creates all that works for the
good of man, physical and moral; the other in puré moral
apposition, and at the same time, produces all evil thoughts
and things,  ZJus a[! things have their Wom! zmd p/’@y.su'al
':M:mms m one. :

1 Haug: Hsways, elc., . ;m- ? Spiegel! A ovsta, 'Bd iy Emlemm;:, %

_‘ i’mﬂ. xliii, 24 Haug‘ 4 Yagia, xxxi, 2 Spiegel.
8 Thid., xcxi.: 'ni Haug " 9 ¥biel., x1ili. 4 § Haug,

T 1bid., xlvi. 25 Spiegel. 8 Thiel., xl¥ii. 1 and 23 H‘m\g
i 9 Haug § Zssaye, 6t p 304




>fore them in the
(things, it we since they arc said to
‘chosen between these, each his ‘own part according ;
wisdom ot its folly, its truth or falschood.t They simply
are l;&n'e,llé,'t'an_‘t-_i'_ before the soul, and it must choose be een
hem, It takes its part and pays its vows, These tv
mited have created the facts of ¢ life, death, an
4 shal be.’ The increaser says to the destioyer,
cither our thoughts, doctrines, wills, vows, words, acts, -
nor our souls’ agre

ee!? The soul of a man cannot.
belong o both: * May we be such as help the renoyation
‘of the world, and the wise spitits shall help us, This is to
' be united with wisdom."*  * Ahuramazda hears the help-
ers of good. May he guide me by his perfect wisdom |”
'« May thy kingdom come! O Ahura, give good to the
|| pure man who lives righteously.” B« 8 falls on the pow-
| ers of falschood (Drujd) annihilation.  They who enlarge
the glory of the good pass to the abode of the good mind
( Volumand), of the wise (Mazda), of the righteous
(Asha)”® “Therefore perform the command’mgntﬁ-"whi__ch_
Mazda has given, to men; for they are the perdition of the
wicked, but profit to the pure, the fountain of happiness.”
“To the good the spirit of the earth tells the ‘everlasting
Jaws given by thy intellect, which none can abolish”® (of
Lt deceive s W)y ek i e
| Somehow by the very coming of good things come

their negations, fired with living hate. i A_}wri'm-;in bored

| A Fikgnay xix. 55 Spiegel and Harlez | Haug translates ‘Sone created ’_‘:}xfs"tJf‘a'_-ihe other,
o\ pron-reality,”" by which term e canfioe mean nothingaess, but falsshood. | 1

A Vagna, xxr. 3 and 4. A o e
1T foa ) s afa by

8 Vaene, xlivi 2| Haug, whe doés not think the two essentially opp
not all these things follow w2 Vapwa, xlvial :
4 Vagna, xxx. g5 Hang, Haes Spiegel, i
; o Vagua, ot 105 Snicgel: | Hang siys,

VT Pag, st s B Vagna, xliii 6 Havg.

8 Vagna, ik o

' Al partect things are gathered there”
TSI e Hailer,

W




through the carth” says the Bundehesh, *so that it wa
r'en'f_:h'y ies 'iii}d : stri,{'e?.: and at midday’ ;ﬁw_as- dark as night./4
Powers of good, spiritual and holy, sometimes represented .
as qualities, sometimes almost personal (on the verge of
becoming 4o at least, the idea hovering between these oY gl
the wings of the imagination and feeling), aid Ahuramazda
and his good souls. _Emba-ttied hosts, forces of frau&,j'
falschood; destruction. (Dadvad)y war in the elements against
them, to be resisted by prayer, by vows, by abjurations of |
their service, by praises of‘the best, and by good thoughts, _
words, and deeds. Indispensable is industry, raising cattle |
for food and wealth and progeny. ' In Ahuramazda was
the earth-spirit' (Amraiti), in him the spirit that formed
the cow when he made her paths that she mightige frome |
| the tiller of ‘the soil 'to him who does not ‘cultivate it i
“ Of these two, she prefers him who cultivates with eare A
filled by the good spirity - But he who docs not till het, but
wotships the Daevas, has no share in her good tidings. #

Ahira protects the settled life of the I(shr;'ip'heffcl'or) ititler.
« Listen not to the teachings of the wicked [ robber tribes,
doubtless ], for he gives to destruction house, village, dis< '
trict, province; but kill them with the sword,” or % drive !
them away with strokes.”* * The wicked,” says Zoroasr
(ter, ' protect those who oprcse:jth;_*;'{lmly_' and forbid the '
\cattle 'to roam through the lands; whoever drives them |
out [foes of agriculture] follows the ways of wisdom in '
what concerns the herds”® 0 A M R
| These passages certainly seem to tefer to the herdsman’s
life as opposed to that of the wild brigand, or nomad in the |
IW;_;rést;,scns_e. Harlez does not think it means anything like: i)
 settled agricultural industry.’® ' So Spiegel, Haug's translas
. tions are free and bold, and cover fixed secttlements. But

Y Bundehesh, | Justiy chiap, i ' | i
w2 Vagna, wex, 95 Flavgs ¥ to call ipon him to till the s0il.7
8 Vagma, xxxi. 105 Havg. | (A e nay xRl 18,
5 Yagra, xlvi) Harles 0 gty dcadlo




ness, am!dsl. severe dlscouragements from foes human or
‘demoniac, or both. ** Whoso cares for the cattle with
rl:hgence is in the service of the good mind, ”1 or “shall
 inhabit the fields of the righteous and good na '(that is
| paradise). | These wicked inter !aﬁer.s' must not be .spzzrm’
T will remove from thy community disobedience and the
‘evil mind, the despising oftrelationship, the Druj ne'u'est
thé work [that is, idleness], the disdainer of obedience, the
‘bad measure of the fodder of the cattle’8 It is tllfﬁt"ult"
' to  understand who were the Daeva-worshippers who be+
© longed to the army of Ahriman. In a confession of faith,

' awhich is evidently of later origin' than what has a,lre.ady'

been quoted as Zoroastrian, they are spoken of as sorcer-
ers. and robbers (of the earth, or cattle), and as doing
‘damage to the quarters, or clans, of the true worshippers.
The Avesta gives no account of the origin of these unbe-
. lieving tribes, They are taken as' existing facts; known as
children of Ahriman by their unbelief in the pure law and
| their corresponding habits, — just as the Zoroastrians were
. known as of Ahura's creation by their creed and conduct.
It should seem that they were Ahriman’s offset to the
humanity produced by the Good Principle. As the Daevas
are positively said to be propagators of lies and unbeliel,
something of a speculative nature probany {.nten.d into
the grounds of strife.

But that the sense of moral reprobation had at Icast as
" much to do with it as a difference of creed is evident from
the stress laid on personal character, and the root of the
dualism itself in thoroughly ethical contrasts. This ser-
. vice of Ahura, this hate of Ahriman, is a living fire; the
_:symi)oi has mounted to the heavens of conduct.  And if
 the infidel is hateful because he rejects the holy law, the

v

1 Vaenay waxiils 17 Spiegel, ; 3 Ve, xxxiii, 3 3 Haug:
8 TIhid., wesiis. 4 ; iSpicgel. LS A T hid, L Haug. Were they Turinian ralrlers?



ﬁcat.lon was cvolved its sub‘;tflnce is 1.h£ mOraI eam&atneu.s
of personal w111 " As we go on to those portions of the.::' i
Avesta which represent a later stage of it than Zoroaster’s ||
Gathas, We find the usual ‘twofold eyolution, of extensive
a.p'}hcal:xon on the one hand, and intensive confinement
~on the other. The hosts of spifitual forces, good and ||
evil, multiply around  the central ideas of righteousness
‘iniquity; while the ¢ saving warfare tends to run down
into the narrow ruts of petty ritvalism. From the oldest |
and simplest Gﬁth&b down to the latest Yashts must have ||
required nearly a thousand years of growth ;* and not only A
do the details of religious personification accumulate to !
the las,? but the. wearisome iteration of names and powers |
in the prayers and praises of the ritual, and of symbolical
gestures and’ forms of purification, and the comminutia of
'rehglous service upon all the various kinds of waters and
fires, conié to surpass all other known ﬂtes, till the ﬁre 0
the altar has survi o the sp:nt of the rite, and Zoroas-
trianism remains @ monument of the sell- dmtruct:wn&&s
of personal worslnp But for a time this evolution: 'o
ism was 4 form ‘of h\rmg purposc, pressmg :,f;to uni-
versal ‘meaning, and inflaming all Nature with its fier
‘spirit, The Atyan instinctively passed from the abstract
to the concrete, and the moral quality was sure to ideotily
:tself with some material relation.  In the Vendidad (or'
i : lmg Daevﬁs), still more in tme: Yashts (pm}ers

A lmm m:. ng Es:qys‘ ab, 262 -4,
2 ::meggl Evdn. Aﬁ‘m AL and A ueses, B, iy Fgule,tung, deseribes lhpm ﬁ}[
)



'-ﬁ_ants, remedxes ‘metals,’ food, < all thmgs from whth
‘bengfit ‘was ‘derived®  The pure order of worship, em-
i bodied in the sacrifice, as Haoma, becomes a beaatiful
youth, who stands by Zoroaster in the flame to protect and
~teach him.%  And the very sentences of holy writ' (dhusra-
--murja) are no less than a divine being, forever victorions
(ﬁauoﬂm ). Then come hosts of Yazatas and Fr.l\filbhm,
- genii, and spirits of the ]ust, or the higher se elves of good
_'me m, hovering over their ¢ onflict of good and evil, watchers
| and guardians of the right, — for these ideal douls are all
" on the side of good, and are invoked individually. by the
names of good men, by the hundred and thousand at a
time, | cwenng, surely a long history, of, which we know

I 'no more; T and against thesc, innnmerable Dievas, Y&tus,

¢ Drujas, personified evil habits, diseases, tnonstrosities, or
other horror in the phenomena of Nature or the imagina-

tion of man®  And the good spirits gather about the cast-

~ern mountain Albbrz (Ham-ﬁ.mzaszr) the worldvcenne,.

;& I‘fameg' teters ()rm:wa‘ af A&ﬂmm, P4z ! ; liau;‘. 3#6 Lt
[0 parfect king, Hlarlez,' U By din }’wﬁ.ﬂ 33. B4
1D Davmesteter ¢ Hansver st of Aweretss, y A Wagna x|

TiGee Bmssm' .Edagmn Renentie, i1, 1314 mem“ﬂ ]’m&: it
i gl 'Swﬁa:lu Aws.l‘nlﬂ i




ety to th."WQrId where there is no mght ng}'r
eat! And the demons gather at 4 resdira
of darhncsc;, anl the gate of hell? ¥
Mo these | personal antagonisms corfespond phybica
oncs,-—-—happy caltivated lands of believers, loved of e o)
earth, and of Ahura, and helped by all useful creatures,
the cow, the cock, the dog, the ox, on one side: and on
the othe:r, rude wastes, noxious creatures, dark and dmdly .
| forces, like storms and | ‘droughts, and suaurges that can .'
and muet be expdlcd from the holy aarth Fh

S Wha rcjmces the earth, O Ahura P F& who' adoms 1t W:th mam A
and grass, and trmt—trees § who clnes the moast lands, and waters t‘ne'-_." [k
dry places.” . ] s

i Whoso cultwates, barley, cult:vateq v1rme' ‘When thn: whr:‘tt ap- X
pears, the demons hiss 3 when sprouts come, they whine ; when the
stalks stand up, they ‘ery 1 and when the grain is in ear, they ﬂce_ in
nge and despair’ TR

% The sarth mugt not lis. untnﬂed but be p]nughed that she may' i
be no longer ch:ldless, but produce bulls for man, and be their beauti- ||
ful dwel[iug»piaee, Whoever tills her with Doth hands, to' him' shie 0
bears fruit; a8 a lover brings a son to her beloved. Whoever Glls her
not, to him she says, ¢ Thou shalt qtand at another s gatf\ begging food
of thosg who have mﬁch i R

To des. rov noxious' msects s the penanc:c: for;__ ing

' Plant the w;ldernesw., drain the marsh, turn streams i 3
the sands, raise flocks and herds, i is the battle-cry of this
race that goes forth to possess the, world and c’onqur:_ evil::_ .
by force wf productive work. The sun in his victorious
. course, dispelling darkness and turn.‘ug death to life, Was. |
i Lhe cternal monitor: to tlus human war, And _the..: h_elpe._r_s__]
vere ever at hand ' ¢ " ReE

e Pralse to thce, 0 lwl\-' Bull who givest increase ;! pmme tt‘) thue. I. i
; 'g'l& of tﬁe Creator for the purr: who are yet unborn ! Rise, O Clouds, T

." Y
T Jlﬁ&r r«w \ 2 Perm’m&?a‘ xie 1go=147.
U Vendiddd, i, 1r-rgs goed | 7995,

¥



Al .fold wa.w.s, ta destro}r dtsease a_ _ :
11 steeds oyer Albﬁrz, and illuming ‘the realurﬁs, n th path
| Abura hath made | The holy word says, * T will consecrate th
0 and growih; thy body and strength ;. will make thee rick in 'hlld. .
Lin mitk -mci fa’mz\ss, in the catt!e Whl{.‘h toam the felds Rise 0

i _'[0:", h id in clepthsj, )e who hold iha see:l of the ram i " '- i

S e stars ﬁght in thelr courses agam&t Ahr:man." '
'lb ttle of the star Tistrya with the’ demon Apaosh& (or the
rought), as two horses, in the great sea Votru-kashafis
the old storm-myth of the Vedas, expanded and tndowed e
ith higher meaning, On the, other hand, the later m)w
thology, probably under Semitic mﬂuence treats the seven._ ;
p}am.ta in the old Chaldean fashion, as evil powers warring
Jon the Ord:'rly cumtellattom, which they scémed to invade
ke roving uomada with their ever-varying aspects and |
moods* The earth’itself, as the soul of the pnmal Bull,
mal{c,s complaint to Ahuramazda that it is torn in pieces
o which Ahura replies that this (which means ploughisg)
| is for the sake of harvests for man; and Zarathustra is
i blddt.n to teach this gospel.®  Perhaps the soul of the Bull |
Lot the ecarth, but the cattle themselves,® the useful brute
creation, whose weal and woe are matters of profoundcst
intérest for this religion.  From the seed of the slain Bull
(slain by Ahriman) come, in the later myth, the progeni-
tors of all animals and plants,¥  Animals are pure or im-
pure, by rigid rule; but their relation to gaod and evil
is determined not so much by their moral as by their phy—
sical qualities; often by some obseure of mcxdental A550-
ciation, or' by transference from the old Aryan myth of
the Llcmental btnﬁ., = in thc case of the bLﬂVLl’, by the

3T he dews | - : s Vendidaid; o il
4 "T'he atmosphere (Dammcn AR & Minolthired, viil; 11 Bam:fMﬂﬁ v
: B Vapwa, sxix.; Haug. | The Efmdrfu‘sﬁ says it was cumfnrtcd by biing sl;w“ﬂ the
Feraner of Zarathustra (éhan ) ; e
4 Thisis le:’s yiew ; thc other is Hang’s‘ o Buudehs’l. chap. 3:.




or of the nt by tshat of the cloud to an ant-hill, coverin

upa swarmmg life; 2 or of serpent-like animals in general, A
which inherit the bad name of the ancient cloud- bupent‘* A

Ardvi-¢lira, the strong healer, pours her waters for the re-
lief of men and heroes. | Saviors from diseass and death '
are running streams and growing trees. The Bundthgsh
makes a mighty rain from heaven destroy evil creatures
and Tistrya take the form of a white horse to remove the
poisanous smell of their dead bodies* | But whatcver the
origin of these notions about certain classes of animals,

such is the force of religious associatipn that most of these -
impure creations are regarded by the later Parsis as really
injurious®  As in other religions, traditional doctrine tuad
to be reconciled with facts by feats of u.rommodatmn

The Bundehesh, which classes animals by external char-

acters, — mostly arbitrary and accidental ones, - makes
- Ahura say to the falcon, \vho, as the bohtning, is one of
g exention: ! You do Ahrlnnn s will yather than mme,_
since you destroy so many smaller birds, But if 1 had |
not made you, Ahrm.an would have/ dun\, o, and made
you so great that no small bird’ could  have lived.” ¢
Ahnman sitade the peacoclc a harmlesa bird; but it was

only to show that he could make a good thing. All grow-
ing things were for man's use. The great waters, which | "
the star Tistrya had to win from the evil demon by a ter- e

rible struggle, held the seeds of all plants, which fall in the
rain upon the earth; and ten thousand of them are for the

healing of as many ‘diseases”  Haoma, death- dlspelhng,
shdll refrcah thf: 1mmortal=;.. Every flower belongs to a

i Darmestetea‘ Ormazd ri Alerima, 28x, -~ again tie old storm-myth,

2 Seu Rige Veda, iv. 30, 9.

3 Darmesteter 1 Oripazd ri Ahrimen, 28285, These Pxp]an"*hom. however apm.rcmif
fanciful; have tmdnubtedly rery strong fouudations in mythological evolution.

8 Bundehesh, v, 5 Diarmesteter  Ormiazd et A v iman; 285,

L IInchatcter s Owpasd ot Alrinan, 2865 Blndehesh, xiv.

1 Bandenesh, ix:




gz
'guardlan gtad1 Sevanteen' nds of water we:’e' punhed
by Zoroaster| Into the great sea there run a
thousand golden ‘conduits from the mountain at thr., earths
Il contre: (Ham~&mmrtz), and the earth is fert:hzed, in aid
. of human teil, by streams and scas® ¢ Slowly through
‘ages rises the great mountain to the ‘everlasting Light,”
and two thousand mountaum sprmg ﬁom it to hoid the_
earth firm 4 j
: The paradme of the Avesta is the traus!wuratjon of e
-_-Iabor Tt is a region of nine hundred kingdoms, full of
cattle, _beasts of burden; watch-dogs, and ruddy flames.
| The weapons of Yima are ‘a golden spear, for | pietcing
| the 'earth; also a golden plough (perhaps shovel): with
s he brings forth its fruits, expanding it threefold.®
1 Worle Wis the trie ¢ purification,”—live work of men on
' Nature.'| The facts of the world were not to be dodged;
the senses were not to be ignored.  The material was not
put over against 1€ spiritual as essentially evil. The good
Ahlura had made good things, and good laws for expard-
ing  their arex by complying thh their conditions and
paying their price, " There stands tnc world, visible as the
fire that animates it,~=our battle-ground to be redeemed
from physical evils and from the moral evil which poisons
and desolates it. ' This practical dualism was! no dream,
but sober earnest.  Even long slumber is a demon to be
s:]_:mrned‘s / )

“The cock lifts nup hls voice with every splendid dawu, and 'cries:
¢ Arise, ye men! praise the Best! deatroy the Daeva that would put
back the world into sleep! Long sleeping becomes you not.  Turn
not away from the three best things, —right thoughts, right words,
right works ; turn from the opposite of these I * Arise, ’tis day,’ says
one to his bedfellow ; ¢ who rises first, comes first to paradise. . - -
Bring fire, and be blest with herds and offspring.” " -

X Brindohash, xxvil, Ebidy e i, il & Thigls il
8 Vendidad, ii 8| Vendidad, ¥i. 16-36. T Vindiddd, xviii. 36-for
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halll be no ascet:cxsu_. no_%elf forture ) Vo,
contempt, no excessive fasting nov violent grief; ‘nothin

woﬂd sﬁa.li bc redeemed with the rlghteousness of man,

4, ’T1s an nﬁence to the earth when the mourners fox good people i
go about covered with dirt and londiy Jamenting.”  “Fe who does

not eat, has no strength to live according to right order, nor to
work:? 3 %Mo ibe helpless and encr'mted is the nature of a Druj

(ewl demon' L

I-Tere was a rehgion that could make heroes, _but never a

monk 1t poured out imprecations on all that caused sick-
ness or death. It erected its altars to medicine, and made

healing the noblest art® Thrita, the hero, is honored

as the first physician, ~—-as in the Vedas also, where he is,

as mnght be supposed from the difference of the races,a’
saint, wand the Yazata Airyama is invoked to smite q;ck— e
ness and death® *“ We praise thee, O Earth, our dwelling- G
place and thee, the lord thereof, Ahuramazda! and may fh

there be in my dwelling, summer and winter, whatever
‘brings health and long life to catt]e, to men, and the chil- . e
‘dren of the pure. o It allowed no deed to be put off till
the morrow which could be done to-day. It is whql]y in
the spmt of the earlier fa:th that the! iqlter Bundehesh mys,
“ Remember, in the resurrecnon the lost ones will say to
you, ‘Why did you not teach me to do ught, that 80 Ij

~ might have been saved?'”

The household and the clan (town) must bc punﬁed by
the same holy war.
'_ x mew. i, 36. w g nz—:u I‘iarluz 5 num on thia seems vnre‘lsonnblu

i P"emx’addd, 73
3 The art of healing is yaade tha subjeat o cavions pmvism:la The surgeon shall make trial

| of his skill on the Dn.evaaworahsppm first; and if hefails three tiines on the true worshipper, e

:ha!: ot try agnin,  Elis prices are fixed by law for men and beasts, | Of the three kinds 'of

phyeic\aﬁsy wsers of knives, herbq, and holy spelis, they who use the Jast, the sacred {ormul.m,_ i

'_ are the best. Vindicdad, vil, ga-130,
A Vendidsd, xx. 114 xxii. B Fuapske, %¥iie 5355

‘enervate’ the soul and body by whose toil the




¢ May obstma.cy be def-troyed by obedtenpe in this, dwe]!u;g, dis-
cOld by peace, avarice by generosity, vanity by wxsdom, les by truth-
fulness, that the Immortals may long bless it with good maintenance
and friendly help!| ‘Never be the splendor extinguished of prosperity
r progeny, that we may shing with purity, and see thee, O Ahwra,
mtammg anto thee (! without end— Harles).”  May there be gwen .
to this clan purity, dominion, proﬁt, majest)(, splendﬁr! g, My
_ P-mfo.und-es-t of .-all: _a,ntagonisms was that of Life and |
| Death; and in that centred the meaning of work. By his =
~ whole nature the Iranian was a reformer of the actual
‘world, by creating whatever belonged to life, and destr 0y~
Ling whatever belonged to death. Life was the fire he
‘worshipped ; living growth his ideal good. No sin more
deadly than suicide? Never should die the flame of his
enthusiasm for consuming all morbific and fatal things,
for turning the dead clod into living organism, for'sweep-
ing the lines of cultivation farther and farther through drift-
ing sands and wide salt plains and snowy wastes, — like
| quickening Mithra, life-giving Haoma, and Ormuzd, source
of fire.  Death he put far from him, his absolute negation:
no contact with its decay. Let the corpse be carried out,
. away from living earth, from living streams, from the abodes
of the living, and comrnittcd to the open Dakhma, and the
solvent, of the desert air; let him that has touched it be
impure, and the demon be expelled from member to mem-
ber till she leaves his body as a fly.? For letting it remain,
even though but a dog’s, in the ground two years, there is
no atonement forever.* Not for fifty years does the carth
hecome pure again. Not till dust be turned to dust, does
the very IDakhma bear to be approached by the pure?®
Death is the chief weapon of Ahriman. = In the spirit of
the whole faith, the later myth tells us that he beg gins by slay-
ing the primeval creatures of Ahura, the man Gaydmard

1 Yaena, lix, ® Haug: £y, eloy 313 8 Pendidid, {fili'.
4 Vendidad, i, 135 B PaadidAR vil asy a7
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and the Bull, who have lived in heavenly bliss six thousan
years,~-a celestial union! Thus is opened the long world~
tragedy, by an act typical of the whole, But the seed of
Gayﬁ'mart';:was purified by the sun, and the whole race of |
man was born from it to wage war against the murderer )
il he should be utterly subdued? (Of a divine necessity,
life overswept death just as good conguered evil; for both
\ere bne conception.  The soul of the righteous desires
immortality and the strength that overwhelms the wicked,” il
o * atfains to immortality, but that of the wicked has ever-
lasting punishment.’*  According to his choice in this life,
the other holds him to the master to whom he belongs; he
goes to ithe ‘“house of hymuas " (Gard-demdna) or the i
“ house of destruction” (Drdjb-demdiea),across the “bridge LR A
(Chinvat) of the judge’ or gatherer,” where the ques- SRR -
tioning of his conscience concerning his life determines
whether thete be width enough for him to paSs,' and the
angels or the demons take their own.®  The wicked spirits
iremble when they breatlie the perfume of the spirit of the
piire. | * Vohu-mand rises from his golden throne in para- '
dise, and asks, How, O pure Ong, hast thou come hither,
from the mortal to the immortal life?” R A W
“Joyously go the pure souls to the golden throne of .
Ahura and his immortal ones.”8 «For he who knows ;
purity, knows Ahuta; to such he is father, brother,
friend.” 7  “Teach me to know thy faws, O Ahura, that T |
may walk by the help of thy pure spirit, beholding and
communing with thee.”8 Through one’s own soul he s
justified of condemned. A fragment frotn one of the latest
writings of the faith (Mindkhired), but fully in the spirit A
the earlier ones, describes the soul of the pure after death
‘a3 met on its way by a sweet wind from the mid-day, in

1 Blindelosh, % 2 Bundahesk, xv.

4 Yagna, xliv. 75 Harlez Spiegel. 4 Varna, v, 77 Haug,

& [endidid, Xix. 03, 06, 1074 f 8 Vendidad, xix. Yol 198, 104
T Vagwa, <livi 3 Hang, sy 8 Vagrea, xaxill; xxeiv.
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i "",‘Iand leads h1m =to the dwme fard,' bestowfzd at Ahuraf. own
. command; and the soul of the wicked, met in like mannnf
by his own law~, as an evil ‘odor, which brmgs lum to the

| great. d'irkﬂess w;thout begmnmg, and the pmfscm from

A Ahnmans hands. How (,lmatlan dogma is hcm antici«

s{...notlceable also that the paralle} wx,th C'hnstrm Duai-
. s carricd out in the creation of an evil humanity. by'-
] Ahrlman, in Oppd‘iitlt‘)n to the good;? only the curse is
. not a doom of depravity on the whole race, but. the creas
"‘.t;on of wicked portions outside of the law.! The war of.
elements in the old storm-cloud must transfuse the life: of
mankind and of the race. This appears in epos, and his-
tory as the strife of Iran with Turan. Such the unceasing
warlare for possession of the soul of man.
- Immortality, in the Avesta, is not involved in trans-
migration like that of Brahmanism, nor in wérudna, the
 Buddhist's refuge from transmigration; it docjs not tend
| to absorption in Ahura; it does not mingle man with the
brute, nor merge him with the god. It is distinctly and
completely personal ; the beginning of that relation to the
future which has given Christianity its hold upon the, Atyan
world. All the tragedy, all the poetry, which has gathered
around the conception of the individual as a botndless
'possibility of good or evil, not in this life oniy, but for
1 everlasting existence, has its germy in the religion of Iran.
. The Jews did not come out of their gloomy and shadowy
! 'Is.t!e Sm.e"v.:I's K hordak-Aoasia,mexdit, | The | Bimeiskesh savy that atl the judgment
every oie will ses his own works, good or evil; 4s cledr as white from blek s each receives

the reward of his doings i the food weep I"m- the bad, and he bad for :hemael\.-es W H(Chap.
i) Justi

e, Darmeamer Ormasi ot Aleriman, 187, Hut the later mythuingy ﬂaru o3 a]l taces, in
" all the sever quarters of the world, as well as all the stange amorphions kinds of hen with
g u]m:l-. 1mag1muou ek pcop‘led the wastes of Centml Asm, Imm thie seed of L. wyimiard.
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Sa"w@! t111 Persna. had taught them in the exiie thxs ide
the perrﬂanem:c of individual being; nor did Christia ity
add anything to the pomtwencss of th:.s older fzuth in a,_ o
future existence. j it
Man's infinite worth divides the universe and drdws all il
living powers to the one or the other side, 'On_ him, their '
central sum and purpose, the poles of creation turn. And.
it is no mere strife of flesh and blood, but one of spirit
against spirit waged in the world of moral volition. Here
is a race that converts its sensualities into ideas that it
may. master them in their essence. Itis will and it is pur-
pose  that infects or purifies the elements; and nothing
shall move man's desite or dread in them but their reflex
of his own spiritual attractions to the light or to the dark,
He surrounded himself with legions of intensely active
wills, rank over ranlk, sphere beyond sphere, penetrating
and animating Nature, giving significance to its forces and
forms; not moving in the play of harmony before the out-
ward ‘eye, like the gods of the amsthetic Greek; notiin 1
‘mystical illusion, like the passive Hindu's, -~ but arrayed
against each other, like the warring hosts of Milton's Chris~
tian epic (which is but a modern Aw.sta) the rent repubhc' Hn
of the spiritual universe in arms.  The Platonic o daipb
viov, the immeasurable ideal space throug’h which the. per-‘,""
fection of delty gradually descended into union with the
human, was here brimming and scething with the deadly
conflict of oppostng wills. The Tranian Satan was no poor ol
monster with nostrils fire-br cathing, with horns and hoofs
of beast; no Liicifer fallen from heaven to play the rebel
~against God, on a throne of desperation and under omni~
‘potent thunderbolts of doom,—but an invisible Presence,
armed with personal power equal to his hate of good,
mfectlng alike the outward and the inward worlds, The
righfeous purpose only could resist and overcome himj
and its weapons were threefold, fih




s D Father Wer the herds aml wer the just through-' his ove of

/ ‘justice, over the pure creation through its purity:: " Thou' manifest.
! giver of good, whose greatness, goodness, and beauty we desire (to
angmentd) ! Ma.y he protect us, direct us, by [our] purity, ativnty
. liberality, and tenderness, with the fire of Abura.” @ & Inquire of n
Wi h_alrzg‘ht spirit, <= of me, the Creator, who is re&dy {0 answer j
it be well with thee, and thcm shalt attain to punty if thou &eek-"
e u L i

“s

The word ot law of Ahura (Mathra-¢peiita): mean-
ing, first, the revelation through Zoroaster, probably the
. five Githas; then the three sacred formulas, ¢specially
-‘,..Ahuna«valrya embodying the praise of obedience and
putity; and succor to the poor, as the kingdom of God,*
which “ was before the heavens or the earth, the ng!_l_tcpu_s_»
| ‘or the unrighteous powers,” — and of which the recitation
should, like the Hindu Gayatri, bring salvation; but the
taking away of any part of it, in utterance, banishment as
far from heaven as the world is wide:? and as the priestly
ritualism increased, the efficacy of words to save became
extended to a host of formulas for invocation and service,
until the Persian Bible, in common with all Bibles, became
a missal of superstition; and last, came the sacred author-
ity of spoken truth to punish and destroy lies. A word is
the first of sanctions which are called mziras ; and of a'
word in this sense Mithra is the guardian and avenger.
‘“ Break not a promise (mz!&m), neither with a just man,
| nor an unbeliever,” — for it is for the good and the bad
) _"_31:11(6« He who lies to Mithra destroys the whole land;

1 Harlex, 3 Vigna, Vil vo-123 ‘Spiegel |
B Vendidad, xiil. 18-s0. ANl the powers, symbolical anel spiritual, comsecrated. h\f the
“ﬁﬁlh“lhﬂ faith as hcan‘ngrug to Ahura, were instry mmental i his aid, Thus the Vrvits say
(Xim 77) that Ahtiman s driven back by Atar and Vohu- smand, or fire and grood l""“!:m as
inthe Vedas by Tndra and Prayer § thot Aslo-vihiche fire keeps grard over him in hebl 5 that
the myltitadinaus Ferowbrs watch the wall which Ahura has built avound the holy munn tain.
y & Splegels Khordal-Avesta, Bd i 3 |18 Fagna, xix. 13715
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s.lays as many asa hundred evli doers.} "For Mlthra cam- {
not be deceived: Those who deal not false with him, he

brings out of all their trouble; from the arms of liars he

takes away n‘ught, from their feet strength, from their eyes
sight, from their ears hearing. Mithra, who watches wi ith
ten thousand eyes, all-knowing, may not be deceived”?
Haug has well said that * the angel Reshnu-rozishia, the
rightest rlghteousnf.gs. whom the Yasht in his praise de-
scribes as present in all beings, places, and forms, repre-
sents the eternal laws of ‘\Ta.ture and morality, like the,
Themis of the Greeks.® |
3. Work: the sacred efficacy of labor; the pi‘aying,
with the hands fulfilling the prayer, — ag real three thou-
sand years ago as to us to-day. The sweat of the brow
was no curse to these builders of their heaven out of the
conditions of the earth; no bitter fruit of a Fall, as with
the Hebrew. Praise and prayer went with it, — service
of God, redemption of man.  Yima widened out the world,
filled  his paradise with cattle, beasts of burden, busy,
happy men; and the Earth answered his prayer and the
stroke of his spear, or plough, with her increase; and
at command of Ahura, he drove his herds to milder

climes, and bore the sceds of plants, and with work of

hands and heel made a golden land, where harvests did
not. fail, where was no wrangling, no beggary, nor false-
hood, poverty, nor sickness, nor ravenous creature of
Ahriman, — all before his bitter fall.! $o Egypt ascribed
the plough to Osiris, the Greeks to ‘Ceres, the Chinese to
mythic kings; the Vedic Hindus to the Agvins, ' sons of
‘the sky;” the Seythians thought it fell from heaven® It
‘was said that Hesiod, in his sentence, “the idle are ene-
mies of the gods,” set a new law in place of the law of
Qriental society. But Iran disproves the assertion. To

1 Mikr-Yashiy 1. 2 Milir-Fasht, 6, Y Essaysy etc,y 205,
& Vendidid, i, B Hevod, iv 5




'the Mazdean 'belonqs the hontsr of havmg cleariy .aad Wi
'prattzcaﬂy ‘conceived, throm‘gh the moral and religious
‘earnestness of his grasp on the stem conditions of life,
‘that divine work depencls on human.lma-not only on man's

i Ahe! law, assutes 1t:s growth,  “ Grow, O I-Iaoma, through my \
A erd e - i
T he whole of this epmtual armor against ev11 is summad'
| upin one sentence, the ever-recutring formula, — ¢ Right-
_ness of thought, word, and deed ;” often called * punty o
and constdntly associated with forms and rites of purifi=
cation, which are minutely detailed for priest and people
i the Vendidad chapters, but by the very terms of the
| formula clearly centring in inward aspiration and mioral
endeavor, Neither thought,word, nor deed, alone suffices g
' 'but their integrity in the will.  “ Tur not away from the
Cwelleconsidered thought, the well-spoken word, the weli
déne action”* ¢« Call him the true firepriest, who the
whole night seeks guidance from a righteous understand-
| ing, fit for the bridge of judgment, and obtaining the life,
| righteousness, and perfection ¢f paradise [the best life].”

, “1Inquire, O Just One, of me, who am ‘the Creator most
‘bounteous and wise, and readiest to answer,~—inquire; and
it shall be well with thee.’8  For indeed * purity” is mo '

“ Pyre One,” and can be found only by the will that is at
one with his, ' A perpetual warfare to redeem to its ori-

| 'ginal goodness as his creation what his' moral and physi-
_cal opposite had pPoisoned, ifivotved prescribed methods
L -of proc.eduu,, bhased at first, there can be no doubt, on

1 Sed Tisteya and Fmv:trdtn Fashis; Spiegels UL Mol x|
¥ Aa&aummmdnly vandered * purity,! which was applivd at ‘onte to gads mtl men and
1 wihich exprﬂmd 4t frst the cosmie order, the religious norm and trith of thmgﬁwbccame the
| vague expression of moral order; and the A shawase man became the good man, who fulfilled
the duties of the law, ete. Darrm:amer Opsizzed e A Rpiman, p 18
Viendidad, svilly 15-x7, Hangy g4, Spisgel,
& Yhid., xviil 6y 75 Havugs 15520, Spiesel.

hand-work, but the praise and prayer which, while fulﬁlhng i i

less than Ahuramiazda himself, who is always called the



'went on mult,lplymg by e prcscnptxon, they qtlll wp
~ sented at least the spirit and purpose of, the Being throngh
;them adored and served; | They were very much concermd" ;
in protecting against the contact of dx.acl bodies,  As the |
fire of life Was the very body of virtue, so death was ab~ |
‘horred and accursed as the symbol of evil. Das{.ascs, and
all apparently abnormal physical conditions, or those which
were, arcol‘ripamed with startling or mysterious, phﬁ.ncmnna,
were also sources of impurity, It would be unprofitable t
trace the various kinds or grounds of purification, wh;ch
were multiplied by the immediate relation of religion 'to |
they bodlly condition of the physical world,  But all puri-
: fication has value only as it helps to puuty in'thought,
word, and deed. | The very formula betrays the essence
of virtue to have b{.en truth, earnestness, the hate of lies,
‘the love of the real. Aund this, which marks the whole
history of | Iranian belicf, from the oldest GAthas to the
Jatest Achmmenian inscription, is the natural exprcsamn.'
(of that peculiar sense of dignity and worth in the pevson.
. which enters the historic field with Iranian Wi, i
The Avesta has no theory of the origin of evil othm

‘than as a fact involved in that freedom of choice which
belongs to personality. . Abriman ehooses falsehood. ‘before,

Jtrath, It is onIy in the lpztcst Phirst books that he isrepre=/ |

sented as the result of doubts in the Supreme Mind,—a =
notion wluch shows the persistence of the same theo y-

. Yima's fall from paradise is due to his fall from teath, |
under temptation of Ahriman.  Mashya and Mashyﬁna,

' the first man and woman,-—-accordmg to the same later

-__;'.-'mythology, rnmed with Chaldean and Semitic tradltxom,' ik
heat first seeing the truth, and aspiring to do like ”19. :

:_Ya_z_a_tas, soon freely yield to the temptation of the Parst
Satdn t'(,)'-'-b'_eili éve the lie that he was the creator. They fall
into delusions about eating and drinking, which deprave’



111 thvs way the Ir:uuan bolved the prohlem of ev
_“'mewtab]e then ds now; pointing out ‘and.
path of solution which all religions that succae‘de :
have followed. He did not ignore evil trivd neither
think it away by absteaction, nor to hide it under
| of interests and pursuits,  He bravely' met it in his own:
Uwill and in the world; pursued it t!'.roug,h soul and sen%e, i
'to the very bounds of his | thought, battling it dawn withi'
Ahuramazda’s puuty of thought ‘and l:fe, and Y;mas'
dagger of work. '

laecie correct to define the Avesta mhglon as Duahsm?
That is, does it consciously affirm two equal forces, ‘toeval
being, and’ e-iemaliy at war?  The language ce;rtmnlye
implies this; since the Good and the Evil principles are.

| ca!led e pnmevai twms’ bt m' the oldest Gﬁthﬁs,

i ap X Tustis ...' * Thid. o _' .:';
"'3#%#“&, t.l\atp. Lty _]'usﬂ bk (A Y&pm m 3




A\’E&TAN DlTALLbM.

ascnbed to Zormqter himself. No’chmg could be mor
strongly stated than the intrinsic antagonism of these' _
powers,t It is difficult to understand how Haug can
reconcile with the whole tenor of these writings his theory
that the older portions at least are purely monotheistic, in
the sense that the two ‘“ minds,” good and evil, are both
ineluded in | the conception of “Ahuramazda; and  still
further, that the one represents the real, and the other the
unreal® — mere “ destruction or lie” (Druy),—these two
being “united in the one God” as his “two spirits.”?  The.
passages which Haug translates in accordance with this
theory are differently rendered by Harlez, Spiegel, and
Bleeck, who' also agree with each other* Zoroaster's
theology, in. Haug's view, recognizes one Creator of light
and darkness, ‘good and evil, like the Hebrew Jahveh?
and i5 to be distinguished from his philosophy of evil,
which was dualistic.’ The distinction is a rational one,
though in' the absence of certainty whether the specific
Gathds on which it is based are rightly ascribed to Zoro-
aster, and in view of the disagreement of translators, it
is, doubtful if we are yet justified in making it. As to
Jehovah, there is a distinction to be made, Hebrew and
Tranian conceptions differ in respect of the focal distance’
of dc,i't'}n as seen by man, -~ a distance so great in the one
case (Hebrew), that the act of creating evil could not be
supposed to involve anythmg analogous to human respon-

sibility, cspccnlly responsibility to human reason or con-
“'science, on a positively unlimited will, which might at its
pleasure have transformied evil into good, or right into
wrong; a distance in the other case (Iranian) so impers
ceptible, that to ascribe evil to God would be, first, to
make Him directly responsible for that which it was His

¥ See, eﬁ[;utiﬂlly, Vendidid, 2 Essays, ete., p. 303
2 Vagna, xix. g % Yacna, xix. 9 xlv. 25 Havg.
& If. Samuel xii, 175 Tsaiah xlv. 7; Haug: Essaps, ate., p. g6,




!very hfe to break down and deatroy, as His esscntlal op e
(site and innate foe; and next, to contradict that prcsent,
' character by which alone He wa.' known to man.  Forthe
- Hebrew, good and evil, moral and physical, could more
readily be ascr:bu:l to, one creative source, because oreas
tion was, if not exactly production out of nothing, yet

xtornal to the Creator; but for the Iranian, to whom
cation was s:mply a Spll’ltual 5€1f~afﬁl‘mdt10n, d1stmctly_
-,gmﬁ«:'mt of its maker,’ goad and evil were expressions
of pos;twely antagomstrc wills, and could harclly as such
be thrown back upon one and the same person. The
. attempt to do so was made in later, probably bassaman. _
times (fifth century of Christianity), under Semitic, influs
‘ence, doubtless Babylonian,? and is still adhered to by the
| Phrsts.  Schemes prevailed deriving the world from|Time,
/Fate, Light, Space, Both Ormuzd and Alriman were made
" to 'spring from Zryan-akarana, ‘‘ Boundless Time,” -~ 3
substance sufficiently vague to be but semi-personal, if not
“impersonal, — in hopes to reconcile the older Dualism with
a distincter demand for unity in the religious conception.
A partial basis for this idea was, according to Haug, in
the mistranslation of a passage in which it is said that
the weapons to smite Abriman were “made iz boundicss
time.”?  But the history of the doctrine points to a deeper
meaning, And although Haug considers Dualism to have
been merely the philosophy, and monotheism the theology,
. of the older Avesta, he cannot but think that a philosophy
.w.l_-xich rcconciies itself with  monotheism by making a good

"The 1dea nf creation is expressed i the Avesta by the root dé; to institute, posav'"
Darmesteter 1| Orneasid ot Ahriias, w25
(¥ See Lenormant ¢ Claldean Magic, ?-ngli}.‘\ edition, Py 230, So. Spiegel 1 Stwcdien vher
dag Zenduvesia (Zeitschyr, d. Deveisch Movgend, Gestllscley vy 227)) Happ (in the saime, i
23). Rawlinson, who identifiss Zrvan-akarand with Del Zivu-banit of the Assyrian mq:r:plu,u
(Jour. Royal Asiatic Soc. ¥v. pe2qsy note a). Pictet: Le.r Origines Indo-Luvojdennis, . 717,
Carrd L4 seion. Orfesd, 1 . 375
) Haug: Essaps, eley, p 2

approaching to it since the thing created was somehow



AVE&T&N DUA LISM.

_'spmt_ T ate; a bad one, in such way that thf; latter becomes a
& “twin, spmt with itself, is a 5pm,ul.ulon on the question of

otigin, which we should hardly expect to find in the early
' 'stagq,s of ‘a rel;glon, or even in a monotheistic reformer ‘at
‘such a: stage. It is only'an advanced and refined mono-
theism that would abstract the pOﬁlt!VL quality of evil, espe-

. cially moral evil, so completely as to subsume it under the

plans and methods of a perfect being, — for example, upon
ontological grounds, such as the uecessity of imperfection
‘in all finite processes. « Hebrew monotheism was by no
means consistent.  Yet the Hebrews never ascribed human
passions and vices to Jahyeh, except so far as tht,y could
.J_usm} these to themselves by their nature or effects !

Tor myself, 1 do not think Zoroastrianism shows any
signs whatever of a philosophy of evil, any more than
Judaism. It is @ moral and spiritual protest against evil;
and it uses the phraseology of a twofold creation simply
to | concentrate and antagonize the two sides of actual
experience, behind which it goes not. .

1 agree with Haug so far as this, that I do not ﬁm:l purc-- -'
Duoalism in the ?6’:"2330!3 of the Avesta; but still less do I
find one good God dnndmg Irumself through creation jnto
twin antagonistic principles. . The Avesta affirms Abura as L
-supf‘nm and Abriman as infeior. A

There can be little doubt that Ahura is th\. Irauia,n:
;mprese-itatwc, even genealogically, of the old Aryan
Varuna? supreme Lord (4sura), and omniscient (2icva-
 wedas) ordainer of the laws of the universe and of the
moral order, whose eyes hehold every deed of man, and
whose bonds (or nooses) are the incvitable penalties of

A In the earlier of the Jehovah passages reforced toy the word © evil V! is not used posi- |
tively, but with reference to its quality as penalty inflicted by Jehavah, and therefora as good;
and even ih the later, as the antithesis to * peacs,” it signifies troubls, which is hete refuned
1o Gody this changing it into blessing, |

2 1 Inde-European penod. as Yarana (Gr. Ourancs). - See'the author's Tiddiay chapter
on * The Hymns L) § i




his _"sin.-"__' ’]’“he s_ﬁfr_x-é_;{qﬁaiir:iég and sym,boléﬁbéibhg. to Both
they are both associated with Mithra (the sun) ; both are

.

. chief of a band of seven immortal powers, - the one Adi-
tyas, the other Amesha-cpefitas.  Varuna was the far depth
of space, the rounding heaven, the limits of thought and

f the heavenly bodies, which night in fact revealed. ' Now
t was easy for the Tranians to make this grandest of’ the
ld ' Asuras  their supreme Ahura; but it was scarcely
‘possible that they should have made him the source of
| Ahriman, since it was precisely this absolutencss of his
* moral being that determined them to choose him from
‘among ail the old deities as their supreme God. | Helis
the unity of truth and light; he is light because trath:
And this is precisely the significance of Ahura.  The
very essence of Ahriman, on the contrary, is the unity of
falsehood and darkness; he is the one because the other.
Tt is true that Varuna was also associated with the dark-
‘ness of night; trae also that there were aspects in his laws
of penalty which fear might have turned into signs of
hate: the *nooses of Varuna” were doubtless the terror
of the wicked, His anger is indeed often spoken of? “As
the night sun,” says a commentator, Y He'is even regarded
as the god of evil”® But evil from Vartna could only
have been the penal sufferings of the sinner,-—the sign, not
of moral evil in the god himself, but of righteousness. He
lis even called merciful to the sinner, and supplicated as
providential care ‘There is nothing to hint of Ahrimanic
quality in Varuna's bonds of moral order, more than in his
grand paths in the nightly sky.

. o
1 Rip- Vidda, vill. 42, 1341 27y 10§ Vil 86, See also Darmesteter : Ormagd of Akvimen, 43,

£ Sep M Hlymns to Vanma,” in Langls' Bidliothdque Orienlale, p 386 Rig=Vedayvi. 86,
8 Langlts' Bid Orignt. e 120, 4 re-Feda, vil, B,

| 'I::goda of fire, parents of) the Atharvan, or personified sacti-
ficial flame; ‘both “masters of all the gods.” | Each is

power; and thus, and thus only; naturally associated with =~
 the mystery of night, as well as with the ordetly movement,



rior and secondary, and 56 far from bung commmdcd tﬁr[
worship it as he does good, the belicver is to hatc, spurn,
and destroy it.  If it were a part of Ahura’s own being, that
cotild not be. « There is no such mysticism in Zoroaster as
to inculcate the service of one spirit of God by destroying
another spirit of God. Religion is ever the service of the
ideal. | But it is idle to imagine that which a man hates
and fights' through what he holds higher and nobler than
it, to be his ideal, — in other words, to be his God. He
may worship maiy gods; and some in fear of their powu,
as the Vedic Aryans did; but when he has gathered up
the forces of the universe into two principles, —the one in
accordance w1th his sense of duty and right, and his idea
of constructive good; and the other utterly and absolutely
in opposition thereto,—and believes himself called to the
extirpation of the one and the exaltation and triumph of
the other, it is not easy to seée how he can be said to
believe the two to be equal principles, or to worship the |
one as well as the other, or the one as a modification ot
expression of the other. That only'which he holds high-~
st and best, to which he gives his service, is his God. ti
Now the Avesta is wholly in accordance with this rule
Ahura is the first to create. | Ahriman creates, not inde-
pendently, but only in opposition to Ahura; or, if Haug’s
translation be correct, creates “non-reality ! only.! Ahura
makes good things, with calm, full consciousness of their
inherent goodness and of their good issue. Ahriman
makes evil things, under a delusion about their value, and
learns theit evil destiny only when it comes upon them.
He is powerless when strongly opposed, His essential
weakness, disappointment, and despair get the better of
him on all momentous occasions, — as, for instance, the
birtheof Zoroaster,* when he flies with all his hosts to bury

U Viegha, $3%. 3, 4 8 Vendidid, xix, 147




later wntmgs,-—-—m whmh the two pcwém ame 50, l,eq
';'t.hat the one is throned in

'etfzrna.l light, the other“m W

' war should begin, thereby securing to himself the victory,|

tween their two realms, as a bulwark, and then, repeat-
g_.'thfc for'muiaa, dkum—vmrya, 80 terrifies him at tl;h]t:*.'.-j
liscovery of what he has conceded that he hides himself
-f_three thousand years.® Down tothe tenth ccntury,.--
1 the hcrcay of Anselm of Canterbury, the Christian
doctrine ‘of the Atoncmcut affirmed a similar stréteh of
"cunnmg practised by Christ upon the Devil to deprive
him of his legitimate rights to the soul of man. Every-
thing in the Awesta points to. nonentity as the end to
| which Zoroastrianism would pursue its ‘evil principle.®
| ‘Some ' later Persian sects conceive oflits relation to the
good simply as that of the shadow to the light* Cud-
worth® quotes Plutarch and Theopompus to prove that
Ahriman was inferior and transieut; and afhrma that the
“ Ditheists ” (Magi) started with ¢ a firm persaasion, wof the
essential goodness of the Deity,” but to explain the cvil
in the world had “to suppose another animalish principle,®
| selfeexistent, or an evil god.”  Ahura loves the good, and
¢ :_-so Creates it But Ahriman exists only by negation, and
:on]y creates evil because he' hates the good, and wishes
A ‘iplegcl B rinische Alterihumskunde, i p 123, Tahmurath binds and rides Ium in
oron of 4 horse (Fasks, xv 124 xix 20 | He is powerless when satrifice iy made 10" the nir
(Waashty xvi 56). | Zovouster “xeaches him against his will'} (1 erk, xvii, ;q) y

2 Bundekesky chap. 1.5 Justi.  Ses aleo Spsegel Avesta iil, 1 lits |

A Brendohesh, chap, 1 |

# Hyde: Vaferum Persarum . Rd;gmm: Historia, cap. XXl

6 Intelloctial Systeme, 1. 354, 379

& Plutareh (F#fs and Qwis, Alpi) distinguishes Zoroaster from those who  inake two
rival pods,” as "uailang lhe father God, the other Dat:m:m # So . Aristotle: Metaghysics.

Xifi 4

j‘-;m-f‘val darimess, - Ahura, by superior knowledge, cheata
Ahriman into a truce for nine. thousand _years before their

ant:c;patmrr him by creating the world of mattcr and man



'mrw pu.msm. it

to k: ] 1i;, and tlus, says the Bundchcsh is hlc; © terna dar!
pess.t \He is the god of negation, | This atmmpatwn of .the.
hl"llcbt sense of civilization, which sees in moral evil, as
Goethe presents it in Mcplustopheles,  the spirit that'
denies,” and in physical evil thedark force that waits, o
be mastered by the light, shows how profoundly rooted in
haman intuition is the reality of moral order, and the unity:
of the moral and physical universe. Evil, then, is here not
‘Giod; it is the Adversary. | It is not original, but seconds-
ary. - It follows up good with its opposite, and that in the
minutest details, but in a mercly mechanical and imitative
way; not as re;nesentmg the essential possibility of misuse it
and dmpropnrt;on in every power of good, but putting out
something else as its external antagonist over ‘against it.
Its logm is futile and hclplesa, so far as it has any, anc a i
amounts to mere contradiction, which is not only not dis-
cussion, but the most contemptible form of resistance ; and
' though succeeding so far as to seduce men to their dc:tmc»' AR
tion, is doomed to essential failure, having no root dnthié Dt
original purpose of Lhmgs. Thuugh without Lnown be«.
ginning, it must have an end, -
' The Avesta has, I repeat, no phllosophy 01" evxl Ahri—. it
man is regarded as a mere purpose of destruction, w1thout' A
even so much as the ulterior end of pleasure in destr oymu‘ S
others; at least we find no emphasis laid on such motive, G
so little reflective reason is there in this rcllglan of pure
personal will, | How evil originated, how it is related to |
the universal good, how it could have power to .resist: |
this, do not enter into the question.  The motal conflict, = -
has bécome all-absorbing, and speculative problemis. \are!
barred out, or postponed for the tremendous realities
of the conscience; everything centres in the divided will,
“and all that can be done is to expand the experience
to sosmical proportions, as a conflict of opposing wills.

1 Chapa i



' .'mbre posslble that the two should have been reé,qrded""-\'
. as cqual gods, than that the evil mind in the worshipper
should have seemed ‘to him to have equal rights with the
i .--}goocl - There was but one Supreme God ; and the simple

. point for us to conmder as between them, lS, ‘which did
| this religion honor and frust most, which does the law-
ook pronounce ﬁt’tcst to be trusted, mightiest for goed
orthiest to be loved and pursued? The answer is: it

here concedes to Ahrsman one attribute of duty, and !
nowhere refuses one to Ahura Take for instance creative
powcr' ' ' 2 '

« i ask of Thec, tell me. the nght, 0 Ahura! How arose the be»t
(present) life ? - The beneficent spirit, O righteous Mazda, s the
guacdian .‘artl Off every evil from man: the friend for all Ilfe
- fworldshy.
I ask of Thee, ete. Who was the father and creator of nghteous-
"-_._x)ess in the beginning?  Who established the sun and the stars in
' their way 7 ‘'Who causes the moon to wax and wane.? These, with
" what is known else, I desire to know.
B 1ask of ‘Thee; ete. ' Who upholds the earth and the skies ‘that
they fall not? 'Who made the waters and the trees? | Who is in the
winds and storms that. they so swiftly run?  Who, O Ms.zcla, hag
created the good (spiritual #) minded beings ?

<t ask of 'Thee, etc. 'Who created, perfect, the hght 'mtl I:ho (Ia,rk?
Who! the sleep and the activity [watching]? Who, morning, noan,
and mghr, and the laws which tell the ptiest his duties 2

[ ask of Thee, etc. Who has created the Bactrian home (devmed
. msclom”) with its properties (the kingdom 4) 7  Who fashioned, by
; weaving motion, the excellent son out of the father 7' (Who has ren-
| dered the son dear to the father?®) (Created the love of the father to
o the son? ™) To know these things, I approach thee, 0 Mazda, bounte-
" lous giver of all good, creating all beings |7
¢ Ahura: who created us, who formed us, who keeps us.®

1 Hatlez. ; * Thid. 3 Spiacel, 4 Ibidy @
3 Warles. | T8 piegel. i
T Vagni, xlive 5 Haog, 1l ; Spiege! and Harlez, 8 Yagney i 4




"_Ithe 800 kmgdom hc'good ]aw. a,ncl the pure wmclom. i
ds 'md mountams ,’ :111 w}nch the eye hehalds thmu;,l

\bé.w_ns before the watcr or r-'urth, or a:umalq,.'- T
ot fire, ot before the tighteous, before! the demons |
nen. §[}‘Leva~, and tmpmus men *), beforv the- .

all—embmcmg names, of Ahuramazda, the?' bl
it Ahriman has o honor but the fear and"-.'
u;pose i 3p1res. And thOugh the 'eavlier books
'the issue of this. great war to be inferred fr om ‘t]us-__
:re:al and victory | whlch a.mmateq thcm, y{.t ‘Ehi‘_:

ou pp 'omtest ev;l to the ; .
‘through thy holmess, at the last end of the
__e Yasht.s of Iater ongm. desz‘:nbc tfw eﬁ”e’ct-:-_

ol Lumm"trh.s‘ 'h.wg.

4 Yarmas xicy Harles,
8 Thid.y xlh 4163 “jp fegely

g Iblr.l.., 5, Harlez ;
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Liof Ahura, the"dcstruc*:on of Ahnman, and the resurrectxon !
of the dead to 1mmortallty, is given by Platarch?® and by
Theopompuss (fomth century BL.). To th:s end_nf the

l’fc:-reknowledge of the predestmed trlumph f.:' :
cor_; ng tu__ the Bundehesh_.latest of all, ﬁfte 11 of these';l

: th;k gle;rmus day and shale ds wondrous tégeneratwc
wgrk The purification by fire shall burn away all the
"dross of evil, even in Ahriman ‘and the Serpent; hell shall
| fall to dust and disappear, and its place be filled with
L piitity and bliss, The symbolic Bull and the mystic H'toma
of the old faith will also reappear as the consummation
Jvof all sacrifice, brmgmc' immortal life and bccommg im-
moxtal food for all, and Ahura dispense to men 1mp<,r1~;11—
' '-"'able garments and eternal blissA

0 In all this the doctrine of bodily rf,surrectxon is of course
: -._-:mphed and it seems quite superfluous to inquire after evi-
dences of its antiquity. The personality consisted of soul
“and body, and their union was implied in all persosal ex-
: is-;.tence_. So Jewish Rabbis taught: it is impossible for the
dead to frise " out of graves except in bodies.  In the
oldest Gathas the resurrection idea does not seem to have
been worked out, and thc s;mple, Immcdlate spxrztual Judg-
./ ment of the Chinvat bridge precludes the sleep in. dust
(g wlurh that idea mvolves after death.®  The Z,amyéd—‘; asht

X Zanybb & cuaﬁl,. By fadr) J e A s dnd Cmtadsy Dt
|8 'Ses Hang . Exsays, ste, p. & o i 4 Bundehesh, xxci Tustl,
| The beautiful: description (of the spirit after death, led on the ithird night across the
fll ' Bridge and the Holy Mouslain fo the world of Ahura, — “the pure wouls go eorftented, to
; the golden thronua of Ahura,” ste. {dem’daf xix.), —shows that this behef camsmzed o
e a l:tex pcrlod. ity ;




: M”ﬁS’l‘AN DU‘ALISM.--

.'per’haps mhmates 4 ’lﬁihle 1mmortahty on tf‘m cm‘t}t
cannot but believe that the primitive Zoroastrian, like the
Vr:dlc, f*uth guve the spirits of good men a body of fire,

while the wicked were invested with symbolical bodies B

darkness and decay.  But so elosely was soul related to
%c‘nse cmd sense to life, in Iranian conceptions, that these
vague. nations gladuaiiv gave way to ' that of a purely
phy%lml resutrection ;. and' this involved a delay of judg-
- ment till the end of the world, when the dispersed atoms
could at once bu m:raculmtsly restored to every personal
form.l  The Bundehesh enters into 'an argument, which
s subqtantxally the todel of the Christian, to show that
cven this was possible to the omnaipotence of Ahura-
‘mazda? and declares that each is to rise so unmistakable
that men will ;recq.gmm ecach other's bodies and souls,
and ask ‘with earnest anxiéty concerning ‘their conduct
singe they met in life; the very period of life in which

each died shall appear in him; the child’s dust rise as

youth, the man's a8 a man; and in the heavenly state, whers

tio more children shall be born, each family shall keep its

earthly form intact. Tt is difficult to believe that this final

resurrection doctrine had much practical influence, even Roln

At existed, cl_urmg the period of the Avestan compositions,

“when there seems to have been a constant sense of the

immediate presence, at least, of the Fravaskis, or spirits of y
the pure, as of those who had already passed the Chinvat |
bridge into their reward? In Chnstiamty the same vague

“inconsistency of sentiment prevails concerning the statc of \ |

souls after death; on the one hand, they are thought of
as conscious, if not present, and as already passed to ete:-

~nal judgment; ‘and on the other, as awaiting the last tramp

_ torise _fr_om the dead at the end of the world. The con: S

1. Ribbine also same. - : ¥ Biondefiash, <ex. x5 Justh,

S Vage, xxiv, 14 2ovh. 34 But v the Bustdikesh, Allura creates the Fravashis before .

mankind ; chap. i1



oth the. determmat&oa of every man 3 fu tlll‘ﬂ throughout.

all time is held to belong to the just and rlghteovs God,

and resurrection and ]udgment altke to prove Hw trmmph'
over the powers of evxl :

_l:he ondmons absolutely requmte to the pea manent sup-
pression of evil-will. Heaven for the good, hell for the
wicked ; ‘the corporeal world of Nature and man between
these two, and the battle raging for the mastery ofl every
/'soul, —'this was all. Both these spheres are said to be
__'-Wlthout beginning, and immortality is affirmed of heaven;
- while hell is nowhere said to be without end.! ' Had evil
- been regarded as a principle only, or as simply a fact, there
. 'would have been room for a philosophy of its origin, func-
I tion, and end;* but as it was gathered up into a personal
will, actuated by personal hate, and antagonized by equal
| Phe only passage in'all the older Zend-Avesta which seems to assert etertial Ipunisﬁm.cm'
is one where it {s said of the idelatrous priests that they are 5o lrardened’ that they cughit to
avoid the Biidge of Judgment, ‘'to remain forever in the :Iweﬂinge_placa of destroction.”
(Fepra, xlvi. 11y Haug:) This can hardly serve to grove the dogmal of eternal pudishment
| in the absence ol every other prouf. . Vet Carrd so thinks (L dacren (wiend, il 3260 |
AALE : Accoriding to the Bundehesh, the interpretation of which is extremely uncertain, the !:00&
‘and evil shall at Jast he mized with thelr bodies, to pass for three days (after separation figeord-
| ing to their chardcters) through liguid fire of the molten garth, and so be punﬁed 3 the end
whm’er)f, either by the destruction of the very Bad, at all events by a sifting process, or rather
. distilliog, by which all evil shiould be worked off, shall be a pure world, withont stiin of evil
 mine. That this can mean that the worst people, those who bave heen already in Diseis
~(hell) for ages, should in thres days become perfectly pure, ia facredibles the aunihilation
interpretation is more probable. | And it is equally improbable that all should come into. the
same Bliss, sifice o new and more perfect heaven is said 1o be created for the good.| (See
| | Bundéhesh, xxxi. 5 Justh)! The Dabistan gives traditions of Zoroaster from the Mobads, one
of which is that he said, ' God has commanted me, ‘Say thou 1o mankind that| Ithe arnnot
Ao abide i hell fcraver, when their sing are expmusd, they are delivered out nf it lie
Dabistan, i, 363, ! &
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hate n e patt bf anather w:il th:- questxon was’ SImpl.
one of vu:"cory, and ‘the interest purely personal and
instant, And so it continued after the religion becmne_:
dccepted and msntutcd and leisure was afforded for con~
ceiving it as a wholv with all’ thc ﬁnal conchuencu 1t
involved.! :

The Avesta asks not, What is thc me'm:ng of e\nl what
ends, spiritual and progressive, it is bound to serve; what
its future in human and finite conditions; what its justifi-
cation as an element of growth? No such questions can
enter this purely personal system; but rather, What shall
finally be done with these wicked wills, and with this pri-
mal wicked will when conquered, to insure their total sup-
pression?  Zoroastrianism, then, could not be satisfied with
eternal pum%hment%' it would puorify the whole universe,
<+ and such a hell would immortalize impurity. | Zoroaster:
would utterly suppress evil, — and such a hell would be
an. endless demonstration that the evil-will stood fast,
even in chains. [t was too much in earnest not to wish
the terrible strife to end. There were only two ways to
end it: either to annihilate the hogtile will, or to convert

1 e mterpretem of the Bundehesh are divided on the
qumme whether Ahriman would be destroyed by the
purifying fire of judgment, or brought to sing the pmﬁe
of Ahura with all his hosts?

Both these solutions are ma:ntmned in the modcrn 1’31 ‘si‘l .
church; and both seem to have been developed natura]]y
enousch out of the genius of thc Zoroastrian faith. They
certamly Were not added to it thmugh contact thh the

A In tha Hmdu pantheﬁtlc view of ml it was natural 1111l ths early symbols shauld grads
willy change their mednings, even passivg into opposite ones,  Thay tlonted in the haze of |
. metamorphosis, where deity became all things in turn, and all things deity: This the serpent,
originally l_h_e chud-&imdn. slain by the ged of Jightning, becate in India the colled hed of
the praserving God.  But'ng symbol of evil became in Iran a type of good; the moral emplias
sis was foo strong. 8o the conflict of the gods unknown t the Veda is a great Ie'\ture of the
nmhatmoﬁ'y of the Avesta, mpecmlly the Bunidichesh, as also of the & dde.
t See. Bxg.uﬁk.rﬁ, chap. xxxi, translited in Schwenick, Mytialogte dev Perses, 32425,




: .;gic-ns‘”-ci . . '
writings contain no. workmg out bf the p:oblem, © _ewl
either, by annihilation or conversion,  The strife Was" ainst
. gosmical demons out of the abyss, who dnstu'rb.ed the
-’-'-r)rder of 'the ‘world, and' bmught disease, calamlty, de-mth
__"'_-aﬂd unnatmal or insane conduct upon men:? and theqe
WE:xe to be repeli(,d by conjuratlon and spc.ll' but then_
| relation to the moral being was external, and the need was,
ihor of their extirpation, but their defeat The ethical in-
rest of the Iranian offset his horror of physsu.al death
by the heaven prepared beyond it for the good, but the
A 'c'zdian sent both ‘good and evil to a shedl of | “dark-
ness, where ‘there is no food but dust; " and though there
. were seven, (astronomical) zones in this unblest land of
"1 shadows, these had no hearing on the final solution of the
L war of evil against good. To a faith so entirely absorbed
in the present life as the Accadian, a resurrection of the
I dead to ! judgment, and a consequent puufcahon of the
:spu:tual universe, could have ne meaning. The epic of
Jzdubar contains only one hint looking this way,--a foun-
tain of life in the depths of the world of shades, described
as affording power to Ishtar to return from theSf* gloomy
realms to the light of day. : el
Neither ina spiritual nor ethical point uF view does the
Accadian religion, nor any of its combinatigns, comparc
- with the Zoroastrian. Good and evil’ are’ not dlstmctly
_ b(”p'lk‘at-a.d. and are often fepresented by the same deity.”
| The Assyrio-Babylonians mierely inherited Accadian gods,
" 'and the Semitic element brought by Assyria added nothing
| to the development of these questions.  Asshur and Bel
~and Nebo and “w’[e;odach excncmn(l no L.uch frmctmn in

4 The passagas in Anqﬁon]’ translativns from the Vagra wh c:h tench !hns dmnue ara
mistranslated,  They are:quoted in Nieolus = Dor PrEnes ﬁehnm.m des _‘,‘i‘u ﬁ 4 302
1118 Ses Lenovmmnt | Chaldoan Magic, Eng. ed , pp- 20, 30,
7 See, Sehpader s Hilleny. der Istary and [Recards of Th Pashy vol i p 1‘59, and in
f the A ligemeiné Feituny, Avgsburg, June 1g, 1872, | Alsa Lenormiant, p, 165-66,



'Qf tlr.x.el W.Dr.ld Sensual ehcess, whsch Ahura put fdr from _

him, was in _fact.mvolv_uc!_ in the Semitic conception of |

deity itself; and Baal, Moloch, Jahveh, as gods of fire,
were worshipped by rites, even of human sacrifice, which’
‘would have been incongruous with the spiritual meaning
of that element in, the Iranian faith, and made it unfit
1o serve as a purification of .the world from sin, So
that neither Accadian nor Semitic beliefs could have sug-
'ges_’ﬁgd a final disposal of cviivthrough purifying fire, which
should destroy the wicked sé¢eds or convert their malignant
will.o On the other hand, this eschatology was a uatural
dev elopmcnt of Zoroastrian beliefs, even as prt.%Cnted in
1he Géthas <And to their historical mfluence must be i
ascribed its p;ommcnca, not only. in the Bundeliesh of the
Sassanian epoch, but in Hebrew literature subsequent to
 the'exile; as in the Book of Daniel, the apocalyptic Enoch
and Ezra, and in the early Christian belief concerning the
future /life, the end of the world, and the last judgment.”
- Eternity of punishment belongs to a very different class
of “ideas, since it is as far as possible from recognizing thc
‘final purification of the universe from evil, or the. final

stipremacy of good, although of course intended to do this N

in some degree. It is therefore thoroughly' anti-Iranian,
and its promulgation in Christianity and later Judaism must.
_be ascribed to the peculiar intensity of those personal feels
ings in which the great moral reaction of Christianity origis |
| nated, and especially to the Messianic apocalyptics of the
| two centuries preceding the birth of jesus, -wprt):nlnfntly,
' the Book of Damei ’

1 The doctrine of the resurrection of the body was penetrating Palestine in the time of
Chiist, and that of the immertality of the soul, denived from Platonism, sproading in Alexan-
drin, Rut thess tve exeluded cach other. | Nicolast Doctrines Religrenses des Fuifs p 316

3 Sek for Hebrewidean of hell-punishment, Sirack, vii. 17; of immortdlity in post-exilian

' peniod, Hsdons of Selowen, 1. 235 Josephus, B. 1. 41 & ar; of resurrection, Ecclesiastes




Bu’c the whole w‘.encar of the ﬁvesta rmpl tes, —— aﬂd i

' the grand t‘hmg about it, ~the victory of good ove evil,

of right over wrong, the sovereignty of the law proclai red
in the conscience. As Ahuramazda was first, so He shall
‘be last, Man, his creation, born radiant, with eyes look-

| ing upward, shall soar above his evil stars; and this, not

by the destruction of his personal will, but by the natural
~and noble exercise of it. The Bundehesh says that ¢ with
 consciousness and the Fravash: [ideal soul] Ahura brought
Jove and wisdom unto men.” “ Which will ye choose, O
e souls of men, about to take earthly form, —to be made
/| for warting against evil, that ye may afterwards become
immortal, or to be protected against evil from the begin= -
ning?”  “And by their wisdom they choose to be made
as creatures, to strive for immortal life.”!  This worship-
per of light could see all things resolving themselves into
light at last. TIn the Gathas, his living trust in being on
the side of Ahura, the just and pure one, s his all-suffic-
' ing confidence, while the fate of the evil is 51mply to be
conguered at last. In the later Yagnas, Vendidad, Yashts,
“and the Bundehesh, there gradually grew up a historic or
rather prophetic construction of the process by which the
end should be reached.  The world-history is divided into
four periods of three thousand years each, -~ during the
first two of which Ahura creates freely his good world;
during the third the strife begins and deepens; and during
the fourth, opening with Zoroaster, three prophets appear
at intervals of a thousand yeats, the last of whom, Sosyosh,
brings the resurrection of bodies, judgment of =ouls, and
destruction of evil,— according to the Bundehesh, by puri-

“wlyi. 1as xlix, 107 TT Maccabass, vii., xit. 44 of last jadament, Rabbins: of resurrection of
bnd},R‘.abbms Duschiaky Dee JF;{;?:.\‘ S-talmend, Glanbensielire, dte., pp 81, 183" The ex-
trome resemblancs of Persian wac i wtology with that of Daniel is traced in ‘\Ticoi‘n. Doctrines
Rebigivwses des Tuifs, po 303, Resutrection with Daniel and Muccabees, is partial only, how-
| mver oo also Duschale: e bibiiich-talmad. Glawbenslelire, el p. 175,

{ 1 Bundshesh, iy Just,
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: all goqd ancl ev:l through fire, mto ca.pacity\' i
5. For this end the corporeal world is brou;,h;. -

1»11ltol.l">§s.ng, .that the good principle ‘might, by mastering A

the intervening space between his own realm and the op-.
posing one, absorb the latter, and make the unwerse one !
~in himself.! . - j
i Lenormar.-t-‘ thinks lt was ‘from: rejecting the notion of
original sin, and substituting the doctrine of emanation for
‘that of creation, and fatalism for freedom, that most of
the pwplc'-. of pagan [Aryan] antiquity were led to the
melancholy theory of the Four Ages, as we find it in the
sacred books of India and the poems of Hesiod ;" whereas.
the Bible, regarding mapn as free and ‘not subject to fate,

does not contain the idea of world-decadence. But there
seems to be as much practical fatalism in the Hebrew con-
ccption of a tendency to sin in huwman nature— capable: -
of catsing man first to be expelled from Faradise, then to
be almost extirpated by a deluge, and through all ages
| to be scourged by a divine wrath, from which even the
chosen people are not fiee, and from which only a divine.
Messiah could deliver him ~— as in that pantheistic evolus
tionism of the Aryan, which if resulting in a more defipite
idea of a cycle of degeneracy, yet involyed also the further,
consequence of a renewal of good beyond the destruction
of an evil world.  Surely, the God who creates man after

'His own pleasure is as truly a power of fate as the law.

that makes his history a decadence, and its end a clisso-

lution of the evil it has caused. In fact the Hebrews, as i

well as the Hindus and Persians and Greeks, were led to |
the  melancholy ” theery of world-destruction, —certainly
not less mr.lancholy because it was to be the consequence '

it "-‘ip&egel Ewan, Alterth, . 42, The Hebrews did not reach this till very late'; and
Paul's description of the trinmph of Christianity at the last judgmenty resolving all evil into.
‘obedience to God, is a carrying out of it (1/Cor. xv. 24). ' The dectrine of final restitution of
the world gradually penetrated’ Tewish beliefe, and the later Gabalistic writings resemble in
this the Zorcastrian, . Nicolas : Docleines Rolloieuses des Fuifs, v 506,

3 Contemporary Review for September, 1879,




-'brass, and iron penods.
| in such penal d:;structxon, and transm:tted the :de'
'Chnstiamty, w}uch made it \a fundamental ‘motive, !
for freedom, no ‘race ever ‘abased itself before a personal
'God ‘more than the older Hebrews; who belicved that '
| their Jea}ou« Jahveh' punished curiosity by expulsion from
--Eden, and aspiration to social progress with ‘confusion ‘of
They were more oppressed by that sepse of
:‘trdtlcm frtom God which came from the emphasis laid =
their freedom to sin, than the Aryan wag by the sense
~of ‘an emanation, even by fatality, which did not break the
umty of Being,  Semite, as well as Arv.—:m had ‘his myth
of a Golden Age and of man’s fall from it, thus confessing
‘the power of historic decadence and that element of fate
‘which cannot be ignored. And of these the Aryan has
been the prophet! of progress: this was the meaning of
destiny for him, and his doctrine of lost things; and his
evolation is the philosophy of hope. The Persian was the
very apostle of earnest ethical endeavor. He also had his
. myth of “ original sin,”" of a Fall (of Yima, king of Paras
i -d1se) through a lie; and Lenormant himself finds in the
serpent created by Ahriman to poison his Kden and effect
his ruin an echo of the same tradition on which the Bible
story rests. | This writer, even while making use of these re-
semblances to aggrandize Bible authority,is candid enough
to confess that the Zoroastrian scriptures gave moral value
to the older Chaldeo-Semitic conceptions of the Iallt

. Now, we have said that this religion does not deal in the
metaphysics of evil; it dwells simply on the practical
antagonism of right and wrong, and of the things which
- make for the one and for the other. It was not introver-
~ sive enough to find the root of evil, as later systems have,

in human nature. It was too much absorbed, as it seems

L Contemporary Review, September, 18700




