1.0 e, b
© 1t did not undelté.ke to _}I.l‘itify Ll.S' e*ustcnu. under
Providence, as discipline, or culture. 1t does not anywhere
say positively, ¢ This strug,gle shall develop moral strength
and sptntual growth.”  But did it not practically affirm.
this? Do men make it the life’ of their religion to war
against wrong, without discovering that this resistance is.
‘after all to draw out and edycate their wills hy the pursuit
of'the ideal?

. There is no failure here to recognize the strength of the
foes the cup 'of evil is drunk to the dregs. The tragedy
of sin and penalty, the martvidom of heroism and love,
‘the stern conditions of vzctory, the inexorable mathematics
of moral and spiritual cost, are acl\nowh,dgcd in thewhole
structure of the religion, in every detail of the epos and
dogma of this mig,hty strife for the possession of the soul
of man, | Never does the power of Ahriman fail to prove
itself in the bodﬁy life of the righteous. Never does the
weakness of Ahriman fail to be made manifest in the moral
gain and growth for the whole creation, that follow on his
terrible but 1mpotent revenge, The myth is at pains to
foreshow this issue by infusing into his whele' conduct of

the strife an element of folly and fear. Through thm:_ i
earlier “holy war” there runs the Tranian instinct to

overpoise the past with the future, experience with pm- 0

phecy; to make failure and loss the stepping stones to

progress. Darmestetcr, who with marvellous mgenmty ;

has traced the whole Avestan mythology as a process of ; .
_evclutmn from the strife of the elements, has hinted this |

_ higher spiritual meaning in a stnkmg summwrv, which
_deserves to be quoted; — -

il 'I‘hlrty -years Ahriman is powerless against the Bull; 1 three
thousand years he trembles before Gaybmard ; # thirty years he gnaws

i The Bull is Ahura's good cmtlpﬁ. slain by Ahriman, from whose sesd spring fertility
and the human rage. 2 The Arst man, alain by Ahriman,




o .deaéendm» of Zoro'l"ter, Caosh yaag i

.‘mrnself must pensh Acmrdmg tn lhe legen_ pi : '
tine Homily, he is struck by the demon with' lighmmg. aceording* to.
Fird0si, he is slain by the Turanians in the sack of Balkh., ‘Acc
ing as the imagination conceives the thunder-stort in view of the
hght whiclt pre.ceded or that which, follows it, the gacl of light dies ;
is victorious. | But \t'm: dead god is succended by another ; the sla.ln"-

L aveug,ed by some relatnve, son, or brother in the m}th, And the.- '

final victory is won by all the early heroes returning 1gain° of by Al

;,.

The mprescswe fact about tl-us Iraman myth is rhat it

| affiliates each martyr of Ahura’s gospel both to his sic-

cessor and to his predecessor; so that the sacred seed
‘proves itself immortal, and death is constantly swallowed
up in necessary victory. Gayémard comes from the seed
of the Bull; from Gay6émard comes the line of heroes who
fight the dragon, or slay the demons, or hold the Devil hin-
self in curb; from their line comes the prophet with his
word of doom, before which Ahriman trembles ; ‘and when,
spite of all the saints, heroes, and martyrs, the earth falls
under the dominion of evil,® and the rotten body of hu-
manity dissolves, it is but to reveal the reserved health and
salvation in the omnipotent virtue of their return in ong
high host to judgment. not one gift or glory lost, the seed
of Zoroaster at their head, and the souls of all just men,
the better souls of all men, to evolve and people a purified
world, The nature of this affiliation will appear from an
outline of the myth in its relation to ideal progress.

Vima, most blessed of ‘men, ruler and' maker 'of the
earthly paradi'se, began to love lying speech, gnd. fell.

1 Mythic king of men, who chains Abriman, and rides him as a horse over the earth but
tempted by his wife to fear, is devoured by the great endmy.

3 Darmestetor: Oempezd of 2 dvimian, P 211 i iy

8 The terrible accounts of the depravity and misery of the world before the coming of the
last red {s helieved by Darmesteter to be drawn in a large. degree by the ﬁundehcsh
writexs from the Mongol and Arabian wars. A




~ with completing the forms of religious service, as well as

Th ‘ &s .'i'd"::h'iéu-“,__r_ﬁaijsstié,;".'.c.)i.f thS,takl‘:thL _
a. bird ‘and fly away. Thrice was it seized and brou

‘back. The first who brought back the bliss of Paradise
‘was Mithra, the lord of wide pastutes, all-hearing, all-be-
 holding, trath-protecting Sun. (For he dispels the dark.)
‘The second was Thraétona,! born in farthest bounds of
space? whence come the rude blasts of the storm-cloud.
He delivered from these, and from the sicknesses, pains,
and swants that proceed from them. [He wars with the |
great serpent of the cloud (Ashi-dakdka, the Viitra of the
Vedas), and is called the victorious, The third was Kere-
chepa, who delivered from the wild beasts, the robber, and
the armed wilderness-foe ;. and he is called the Strong One.
He is son of Thrita, wham the Vendidad calls the first
of physicians, holder-back: of sickness and death®  But
Yima's bliss was physical merely. These saviours saved
only the man of the senses,  Yima could not ‘meditate on
the law, nor bear it toymen.t His paradise was the, reign |
of innocence and physical comfort: no cold nor heat, no
disease nor death, till falsehood entered ; and with that _
the poison of Ahriman smote the natural order, which gl
three physical forces did what they could to restore.  But
they were instifficient. ' So in fulness of time! came Zoro=
aster, the greater deliverer through the law that commands
_puri-’é’?-oﬁ-th‘qught,wdrcl-,;and deed, = the Jaw that forces evil
powers back intol invisible ways, and ‘annihilates them in
. their spiritual being. Nthe Haoma-Yasht ‘ascribes all these =
saving forces to the deyotion of men through, sacrifice of
_the holy plant; the Crosh-Yasht, to Craosha, the incarna-
- tion of the law (his body the Mathra),® who is associated

i wnth g}é}\riwus works of protection and pUnisiiment, carry-

1 Cm:mip#nds in main with Vedic Zr#a (Indm’s helper). ;
) "Vm:ini'. g edic Varvna, See enreful atalysis of the miyth, as fonnd in Zasrydd-Vasit, by
Wastorgaard (el Stuadion, iil. goz-440), ' This Yasht was unknowat to Anguetil.
8 Vendiddd xx, b & Vend/dad, i o, & Wirph, Wi
|

i

\



mas&eﬂno' uphelder Al regenerator of th_ physical order,
_ thmugh ‘the spmt of Ahura, a‘rasmg from his. dwelhng

on the holy mountain, that shines mwardly with, 1t& own
light, and combmmg in hmwelf the curporeal and SE“ it-
ual worldg |/1{ e (AR
( And in the latter day, through ﬁe:ce Wars and.
_nts; the spiritual, prophetic seed of Zoroaster be
her saviours ((Tamﬁyaf’xtﬁ profitable ones); # and thc

‘and beasts come forth to people the earth swept by the
atter deluge of penal rain, till’: Caosliyafig, “the Helper,”
0 tast and areatest, brings a new book of the law, and pro-.
| claims the long battle won, and the dead arc raised to
j ]udnment and all cvil thought and deed are at an end.
And all through the conflict, upheld by human prayer
and praise, and upholding every good aim’ with incon-
ceivable reserves of power and fove, hover the innumer-
able Fravashis?® the ideal souls &f all living beings, from
Ahura to his humblest servant and his least work, — the
onward pressure of the multitudinous universe itself, gath-
ered up into one living aspiration to the Best.)

Notice here, first, the progress from material to spiritual
deliverance, — destruction of outward monsters and phy-
'sical woes: then deliverance frony all rebellion and hatred
against the good spirit, through the/might of holy prophets
and the supireme virtue of the holy law. Each step leads
_upward to the next, and the resources of the spirit are ever
.;deqltate. to the need* Notice next, that the earlier deliv-

1)
L Foens, ivl. oy 304 Wil g, 1o Haug. f
2 Vagua, xexiv. 135 xlive 1eg xlv. 3. Spiegel 1 Erin, Aa'deﬂ'k it :53
8 Fvavardin:Yashi,
& The myth of the storm-cloud, the battle of light ‘with' the demenu haa risen: to the
| apiritua! warfare of the prophet’s word with the powers of falsehoady at man.jme u.&c that the
actors ceasing to be gods of the atmosphere, are’ ha SONnS of men, Y )

Ut dom‘s of Yima's paradise are reopencd, an'd men



".inéluding Ysmzt, belong :ilso to tlm tﬂythology of th
Vedas; but whereas in the Vedas they are immortal gods
‘in the Avesta all, except Mithra, are mortal men. In other
:IZWords, the war which Vedic mythology placed in the su-
perhuman wotld is brought by the Iranian down to the'-.'--,-
solid ground of human life, = It is man, however endowed
and exalted in his powers, still man, that works out deliv-
| erance for himself, Thus the Yama of the Vedas is god
of the future world.  Yima of the Iraniang is man bléssed
int the present world.  The destroyers of monsters in the
Vedas are solar powers personificd as deitieg, and their
work stops with releasing the refreshing showers from
. storm-clouds that hold them back among the ‘mountaing,
Thraétona and Kere¢igpa in the Avesta, and Yima also,
become saviours as men through the picty of their fathers;*
and their work is ethical, restoring a world poisoned by
human falsehood, and preparing the way for a spiritual
law. | The material and mythologic names, originally com-
mon to both races, have been wrought up into two differ-
| ing forms of religious power; one of them puatting man

. quite out of sight, the other exalting him by works worthy

of a god. " Religion has here become personal; its centre

| s, the will; its energry, nerve- power; its work, practical
| deliverance from ‘outward evils and inward sids by 'a

strife that ends but in their destriction. Noticu last, that
throteh all thie dualism in whick evil gets such tremen-

dous recognition, there runs the optimism of faith, that the
world belongs to righteousness, and all things shall wotk
to make good its ctaim. Or, to put it religiously, God will

surely be ready with help at need, and appear, o save His

world. Put these successive saviours of the Aveéstan faith
 beside that grand word of the Hindu Krishna (speaking
. for Vishnu, the all-preserving), “Whensoever virtue' ig
“enfecbled, or vice and injustice prevail, then do I become

Y. Vayma, it




R 48 the promise of 1113 ideal to countervail the ills of life

mamfesx, from age to age revealed to 1eassure-.-th
' ing steps of right;"1 or besade the Johannic doctrine of
. the “ Word made flesh,” to fulfil what the prophets and
Moses lacked. It is _older than either of these, |
' Zoroastrianism illustrates the law, that religion ever seeks

to make good superior to evil, and in some form or otlie it

i Ioglqal or otherwise, insists on its ultimate triumph. | Reli-
_ gion is man’s endeavor to assure himself of this very thing

| and the sense of sin. But religious assurance is in gen-
. eral more positive in its assertion of progress and ultimate

i redeniption for society as a whole, through its appointed |

. means, than in affirming the best issues for the individual,
+And just as Christianity contemplates vast numbers of the
‘human race as destined to become devils in eternal pain,
50 the Avesta makes the wicked turn into Daevas, on spirits
of evil;? and one gate of this terrible dualism leads to a
populous hell. Even in such dismal failures to reconcile
man with the conditions of life, we must acknowledge that
religion aims at justice, that its retributions are imperfect
efforts for righteous ethical sequence, On the Avestan
bridge of judgment, the balance hangs poised for all : the
judges are Mithra, the truth; Rashnu, eternal righteous:
ness ;. and Craosha, perfect obedience ; and the questioning
of the soul by itself is the last appeal.  As in Christianity,
the strict arithmetic of penalty is; clumsily enough, broken
through by a gleam of at least more kindly spiritual econ-
omy, which applies supererogatory merits of saints to the
cancelling of other men’s sins; so, if the theory of Spiegel
is correct, the virtues of good Zoroastrians are believed to
be laid up in a treasury of succor (Mzgvdna), to turn the
scale, at the last judgment, in behalf of those whose own
_repentance has not quite outweighed theirimisdeeds.®  If,

¥ B-ﬁamﬂo&a’-y‘i{a. i, 6, & Viewdiddd, vitl tod,
8/ Bul this view is not confirmed by other writers, | Sec, onone side, Spiegel, Erdn, A terth
i, 17} on the other, Harles, i. 265 # ; Haug, Essaps, etc, p. a8g; or Vendidid, xix, 122,




Hower this ;Mrgvana, ‘or'; middlc, world, 15 rat 1er thc\- 0
'souls are beld whose good and evil are equal, it would

instead of admiiting mercy:

il asaure the triumph of what the willer bélieved to be |

; 'tem, proceedmg from the necessity of the ideal will to i
- secure an undivided ground of action, complete concentras i oI

~tion of .nm, free and simple self- clevelopmcnt Thus we L
'ﬁnd in the Avesta each class of objects traced to one
'begmmng,———all Wwaters to one source; all trees to one tree;

-all animals to the primal Bull; all men to one progenitor

termediate space between heaven and (hell, where' those
be at all events an attempt to approxlmate ¢xact jllSthL

‘No' more than any other religion of the. past wh!ch
bases the futire destiny of the soul upon the ana[ogy of
pe\rsonal relations in this world, as shown in, private emo-
tions, of in the courts of justice between man and man,

does the religion of Zoroaster reach the assurance which

reconsil 5 oty actual 1gnoran¢,e of the future w ith an’ ideal
trust in the laws of our being, the unknown as well as the

known.  But the statement of its limits is also, that of itsl

characteristic power and function in human hutory (Hirst
of great religions, it u,veahad the power of the 1)(*1’50‘{1“1[ cle-
ment in the religious ideal; evolving out of man’s cmdr'

© sense of the strife of material nature a conception of spirits
‘ual struggle and moral prophecy through the energy of il

individual will, and incarnating this conception in a per-
sonal Word, around whom the great conflict of guod and
evil gathered. so supremely that all coming faiths were
destined -tb ‘draw from tlie:fdunta.ins it dpcned in mé.m
kind,: - '

And not onl)' did thlS affirmation of the dignity of the
hest, but saved him from the demoﬂhzmg ¢ffects of pure

Dualism, which would have admitted no solution of the |
strife. A noble aspiration to unity shaped the whole sys- -

(G'eryﬁmczr(z’) 'Hence, castes are impossible: the king is
7



all 1ellgzons have gerrns o'f growth out of this vicious
circle.  Even in Mazdcism, the typical religion of personal
_.W;ll ‘there ‘were intimations of 'this need ‘of sommvhat:.
.~ greater than such will; aud these intimations assomated__
| themselves with its movement out of Dualism, promptmg
__:1t to solve the antagonism of Ormuzd and Ahriman in a
_common source, This is the significance of the Zervanitic
\_.dOctrm; in later’ Mazdetsm. It was one of a ‘series of
. cosmogonic efforts, deriving the world from elements of
|\ universal otder, such as Light, Space, Time, Fate: and a"
dircet result of the most unportant of thesc conccpucna,

.nanxcly, that of Fate? i -

L Eyery thoughtful person must recogm?c umversm[ law
ias! master of all individual intentions or aims, I‘he mind
'/ which has not learned that the world is governed by forces
o whu,h all wills of whatever power must conform, has
.~ had but slight experience of life. The noblest hope and
. desire are most closely confronted by msuporable limits.
| Before these primal candmonq of existence, these inscrui-
able n,ahtws of Iaw, ll it elther cosmlra! or spmtual ot

5 i 1 Sp}ei ri's Awesta, i 318, note iu AN ! | i
7 b P pmcm time are ot dnalmta. the old m&mﬂng

4 ¢ ﬂ.lv.é .4‘,-&.',@ ;_,'
e Iuﬂ for l‘hum i i




i allz. 5 'ds';rmmt bend Thelr erdcr upholds a.ll selilconse%u,
‘being like a sea, This is the impersonal soul, the inc
m:Vable essence, which comes to us as divine necessity,
and which we must learn to hold benignant and dear for<
ever. All great personal religions have hints and gleams
of this light beyond their own, this supremacy over the e
objects of their worship, even when they strive to regard
the two as one; because men cannot help feeling such
predominance of substance over will in their own lives.
The greatest of religions, the universal religion, will be
characterized by enthroning it, trustingly and deliberately,
above all conceptions of Divine Purpose or Will. - T seelk
instinctive germs of this truth in every pasitive religion. I
think I can discern how such an instinct helped Mazdelsm
resolve its Dualism into something like unity.

The sway of Destiny over all motion, spwtuﬂ and phy-
sical, was: expressed by the Hmdus in the term Hhage,
meaning the “allotter or giver.' The word Baki, from
the same root, is used in the older Avesta in the general
sense of celcstlal appointment, without reference to any
personal source! But in the later writings this idea be-
came more distinctly associated with the movement of the.
stars and planets, and with the strife in which they were: i
supposed to be engaged.?  From these movements destiny A
was supposed to proceed, and in a more strict and positive
sense than in the ordinary and wide-spread faith in astro-
logical influences, Thus it appears that in the worshipper
of free-will and choice, the movements of the heavenly
bodies, even conceived as strife, were capable of awakening
| a reverent sense of supreme order, irrcversible law, and Al
L Ipredetermmed resuIt. '

* Darmesteter 1 Ormand ef Akrimar, p. §15-20. 'Hnup; Estays, ete., p- 273,

B Mindblired, cili. 1y

3 Both the Chinese and the European languages use the word " heaven' to express tha
"sanse of all-eontrolling destiny, where a persronal term seems to be less it accordance with the
irapression of ovder and law.



Now, it'is casy to see! ‘how! this divi
'march of 'the heavenly powers came to be xdent;ﬁn_ \
the ﬁaw of Time, of Boundless Time,} — its ol:mous con
- dition, and its most impressive suggestion.’ The Gmak'
' 'made Cronos the ‘oldest of gods; and it is,/in a sense, |
' _'_q)ur neccssxty to conceive of time as the all- determlmng,g-- '
 allresolving power of Fate. \Whatsoever /is past: recall;
whatsoever must be but is not yet, the certainties of past
ne future 1hke, are offspring of Tinte, whereof none saw
the beginning, none can foresce the end. Time is the
Hindu Kali, with the worlds strung about her neck like e
skulls of the dead. Time is the all-engulfing god of the
. Bhagdvad-mtﬁ. down whose open mouth rush the genera~
‘tions. | Time is the one sure movement, the one inevitable
" path. The heavenly legions on their ordered march through
| boundless time and space,— those undying fires man fails
‘to reach, yet never fails to behold; those gods of all ages,
obedient to a mysterious Order beyond themselves,— might
well seem to bind past, present, and future into one all-
determining Fate. But if time was the ghaisa of these
celestial movements for, the Mazdean, not\ (e ‘ﬁ‘\lt :
 be the parent and sure promise of all the Spo wtfal and
material glories which he expected from the triumph of |
~ his law.  Even in the Vendidad it is here and there in-
voked, together with the Word and the self-sustaining
heavens, equally with the gods themselves? And' the
Minokhired, at the end, sums up the accomplishment of
destined good through the tOIIs and sufterings of' the
pa5t3

1 Jﬂu&.&&;ﬂd,x il 1o it 17, “'ﬂ:e things of the world are moved by Des!my. and.
the regnhr cotirse of that which is self-created - Time, the ruler of the lodg ages’?  As it is
appointed to each in every time, so it is accomiplishied, * 5o that the good which should come
through those who hiave departed, to the creatures of Ahury has been brought to puss.””

8 Vendiiddd, xix. 55 For later development of Zrvan-akarann; see Camﬁl L A wcien
O dent.y i 379
B It is scarcely necséary to sy that by this tertm 1 but mean that imperfect form of

i d.uallsm which has been already allowed as belonging to Avestan religion. i




Mazdean Dualn%m ‘then, contamed in 1tself the germs
_th;s prinmple of reconciliation. No resort could have been
more natural. Whatever modifications it may have re-
_ceived from Babylonian soutces, this sovereignty of Time
without bounds was the demand of personal will for a i)
'ground of confidence beyond the strife of its own free
choice, or any idealization of the same, That it came
through the sense of all-mastering movement in those
heavenly fires which had always been the symbol of
 deity, simply shows that Nature inevitably brings the
recognition of ‘unity in the religious conceptions. . But it
‘was easier to escape the bonds of Dualism than the in-
' capacity of worshipping any other than some form  of
personal will.  And Zrvan-akaraha, though a resort to
an impersonal element, became no less personal than
Ormuzd, and no less the centre of anthropomorphic my-
thology.  Still the Bundehesh, as late at least as the Sas-
‘sanian times, does not represent Zrvan as a person. Its
first \chapter either describes Ahura as ‘‘ possessing end-
less time,”! or else the “ Time of Ahura” as that which
%was, and is; and i§ to be.’% And Ahriman is said to

exist for a time which shall have its end.  There is no .

cosmogonic expression here, no hint of the origin of
‘either from a pre-existent God. i

About the same period, however,'l heodore of "JIopsucst:a
wrote that Zoroaster made Zarouwam, ruler of the whole
universe, and called him Destzny ;. and that this first god
produced both Ormuzd and Ahriman (or Satan )., This
‘was the general belief of the Armenian Christian writers
of that period, and shows that it was largely under the

' influence of Syrian Christianity that the change of Zrvan

from an abstract to a personal form must have taken
‘place. ' In the later Persian sects, formed under Semitic

1 Mit unbegriinater Zeit begabt.  Windischmann.
2 Die Zeit des Ahuramazda war, und ist; uncl wird sein.  Justi,




_and Chrrst;an reiahone, the Ze:wamtes, or believers in, Time_ bl
as a supreme god, were especially noticed by the Mussul-

man writers.,) | But the atmggle of good and evil is notto i

. be ended by the trlumph of on¢ Will, one Person,one Lord,

whatever his name, over other beings equal or inferior.

. For no service of a person can make free or holy; only

| the service of nghteous principles, ~— of truth as truth, and | |

‘good as good, not as the will of God or man. Zoroastrian-

| ism, —and, we must add, Christianity, - for want of this

/final step upon impersonal foundations, have been fated,
“with all ‘their modifications, to revolve in the same circle
~ tof ethical weakness and limited sight.  Thus the new Maz-
' 'dean god, thotigh a resort to natural ovder, was but an
Cmperfect and transient foregleam: of what only ages of
science following on ages of this anthropomorphic worship
ceould bring. Nevertheless, as such resort, it was one of
* those landmarks in history that indicate the path of spirit-
ual evolation. And it is such landmarks, discernible to the
careful student of comparative religion, that makes reli-
‘gious ' history of most value to us ‘to-day.

Zrvan gradually becomes indentified with other dCtthS
of similar name, but different meaning, and of Semitic or
‘Median origin; and a mixed mythology of shreds and
patches gathers about the old reconciling Time-idea, till
it becomes as finite as the gods it was said to have created.
Ormuzd and Ahriman reappéar dressed in the patriarchal
robes of Esau and Jacob; and the old Zrvan, tricked by .
the younger and evil-minded son, retains so little of his
Time-mastery as to be obliged to grant him nine thousand
years of rule in the world. Hindn legends of ereation of
the world through sacrificial suicide of a god, are infused
among Mazdean traditions utterly opposed to their ascetic
‘and mystical spirit.  But through all changes and all syn-
 cretism of systems abides the old faith that good shall be

1 Bde Haug's Bssays, ate., p. 15,



ZRVAN .B.KARANA.

trmmphan’c at last and that assurance whmh in the bcgin— .
ning helped Avestan Dualism from practical failure to re-
concile man with the conditions of life, maintains the like

funetion in the latest phases of Mazdeism. It inspires Ehe |l

worship of Zrvan as well as that of Ahura. And there-
fore it is not, in either of these phases, a mere trust in
personal will, but rests, in part at least, on confidence in
the natural tendency of things; on the necessities of the
world and of man. Nor can I hesitate to accept, as at
least in accordance with the laws of evolution, the striking
sumimary of religious systems by a distinguished Oriental
sscholar, which represents “all their first principles,—Time,
| Fate, Light, Space, as forms of One,——namely, Heaven, or
the Sky, considered in its movement, or its brightness, ot
its extent. Ormuzd begins by being the luminous infinite

Heayen.  And the same principle has given the Indo- '

Huropean family their Supreme God.”!

A still broader generalization may be based upon that
one of these principles with which our Iranian studies .
have thus far been most concerned.  If we remember that'
through all the strife of good and evil which man has felt
within him and beheld without, his imagination has re-
mained loyal to that transcendent symbol 'the Light, in
which his conscious religious life found its first inspira-

tion, we shall assuredly be convinced that the worship of |

Nature is not only the natural, but the sane and sacred
track of humanity.

On this track lics the real solution of Dualism, which
Zoroastrianism and all the other religions of the past,
with all their compensations and foregleams, have failed
to accomplish. That *the fall of the race through the
bad use that its earliest progenitors made of their free-will
is the only solution of the formidable problem ” of evil? is

a

1 Darmesteter: Ormasd ef A&nms, PP 336-37.
31 t Condemporary Keview, § ik

s X879,




AR a. mere B@hhco hrstoucal dogma, which does not tou h- the" h
oot of the mattor but simply pu'rs it back m ‘time, and

L involves. 1t in/ deeper complications. If evil be what the

' Bible represents it, no such misuse of free-will by the first

'men, or the last men, can account for it. It has been smd, '. i
Jand there is truth in the statement, thdt the Hebrew es:
.caped the association of darkness with evil. His f'orrn i PO

both light and darkness, of whom they were the products‘ iy
The darkness and the light are both alike to Thee.” But
this noble plane of Hebrew prophecy, higher tha,_r_x any
_ point reached by Chaldean, Persian, or Pheenician, does.
' notsolve the problem of evil, —the deeper dualism which
" 'no special symbol exhausts. The will of a God alone is
. mot sufficient to apswer it.  Nor. can any revelation of
strch will serve better the demand of ‘reason in our age.
Evil, physical and moral, canpot be. instituted by any
personal will: :
Vo Dualisth is in:Nature, in mian; good dnd ev1] both: in
the physical and ethical spheres; cannot be ignored. Their
conflict is the tremendous reality, which no religion: can
| possibly put out of sight. ' It is the glory of Mazdeism to
have struck root in this central fact: its failure, to have
ended in solutions which solve nothing.  For no triumph
of one personal will over another, or of one kind of will-
ing over another, no utter extermination of half the!wills
power of the universe, can explain or justify the tragic
hate and  strife. = Only when it is recognized that, behind
the conflict of good and evil wills whether human or
divine,— the antagonism of purpoée by which character is
formed and virtue entlironed over sorrow and sin, — there
is in the nature of things a law that evil iis the condition of
. good; that without the lower the higher could not be ; that
liberty and progress, and love and duty, and heroism and
devotion, imply the existence of evil, and ripen through its

. dualism was absorbed in the conception of a God above






MORALITY OF THE AVESTA.

T might seem that little could be said for the morality

of a system which insists as carnestly on the criminality
of killing an otter, or. dropping one's nail-parings about
the house, as on the slaying of a man. Very strange re-
sults came in process of time of that complete confusion
of 'the physical and moral worlds inherent in Itanian
dualism.  We can readily sce that it was only logical that
all the evil purpose of Ahriman should appear to be incar-

nated in each of his creatures, and to call for its destruc-

tion as the highest duty; and that all the goodness of
Ahuramazda should be embodied in each good and help-
ful product thereof, and demand its preservation with equal
energy. 'We have already scen upon what ‘trivial associa=
tions' many creatures were proved pure or impure; yet
there can be no doubt that the choice was in a measure.
determined by real gratitude and sympathetic resp‘ect':on,

the part of these simple tribes, whose chief interests were :

the protection of their settlements and the security of the

products of their industry, And why should not the watch- :

dog be made a centre of superstitious awe and jealous care
by a people at that stage of progress, as the bread and wine
of atonement by a more introversive. rehgron? -

_' “1 have made the dog, O Zarathustra, with keen scent and ¢ harp
teeth, faithful Lo man, as a protection to the folds, «— I, who am Ahura-
_.mazda_ When he is sound and in good voice, no thief nor wolf ean
come nigh.” ¢ For the dwellings would ot stand fast on the sarth
created by Ahuramazda, but for the dogs which pertain to the catile
~aud the village.”1 :

) 1 Vendidad, xiii, 106, 111, 165




| DEVELOPMENT.

| By slaying a certain kind of dog, the offender — reckless

" of Ahura’s good purpose, and sinning against his will —
“ slays his own soul, and the effects of the act last for nine
generations.”t  He who kills a trained hound excites ab-
horrence; and at his death no other soul can deliver him,
nor will the dogs help him at the bridge of judgment? The
 penalty for giving hurtful food to a pup is filty bBlows with
the horse-goad,and fifty with the scourge (graosid-clarana).
 Minute rules for expelling demons from different organs
" of the bady, for purifying it from touch of the dead? for
‘' yemoving menstrual uncleanncss, for the disposal of exuviz
. like the dead hair or nails, are parts of the great struggle
' ito cleanse the living world from the decay and death which
are Ahriman's instruments. They are neither better nor
worse in themselves than other forms of ritual purification,
which are in the physical world what processes for sanctifi-
cation are in the spiritual. = This equal insistence on things
external and internal, this attachment of solemn sanctions
to doings in themselves thoroughly trivial, illustrates a
confusion of the physical and moral spheres common to
all religions, and unavoidable in the absence of physical
science, which finds itself confronted down to the latest
moment by a similar class of superstitions, such as. pray-
ing for the removal of drought or pestilence, and expect-
ing Providential interference with physical laws. With the
. Tranian, in special degree, an intense propensity to symbol-
ism gave everything in the physical world a corresponding
meaning for the spiritual.  This meaning was not so much
consciously applied, as immediately acturalized. or _enacted
by direct will, —a nerve-force by which mind and body
were in such close rapport that they might be called the
poles of one substance. All the stock phrases “of sthe
Avesta, — “ pure mind and body ;" ¢ purity of thol_lgh'E:
‘word, and deed;” *the beautiful body of Ahuramazda;

1 Vendidad, xiti. 7. ! # Tbid, xiil. 21-25. & Ibid., ix. 6.



of th ma.l and ‘;p:rttrml each is' seen in the othc ot
inferred from it.| The world i3 known' a8 ethth, the wxll___
as acts,forms' thmgs done.. thmcal acts, destroying evilor
preserying. good things, actually. enlarge the world of good Ay
‘This intense concreteness of ethical paas;nn G fire, unres: (i
strained by prudential wisdom or physical scienee, explains
the yast ontlays of energy on things acceptable to Ahura, '
—in parks, paradises, dogs, ir rigation, culture of the land,
destruction of idals and noxious creatures, rites and pomps.
Mass had essential f;pmtu'ti value'in these! things; every
insect killed, told for so much penancr* ‘or moral service,
The « Acta: Martyrum. Persarum ™ says that to kil flies
was a sign’ of conversion from Christ to Zoroastert ' The
blows with the scourge (¢raosho- Lchayana), which were stp+
posed to have been given to the back of the offender, were |
in fact given by him to the noxious creatutes of Ahrlmdn,,
and even pcnance was estimated in good workst %
This confusion of phycncal and moral; with 1ts accoms
panying ntuahsm, docs ot forbid ‘a matked degree of ||
ethical ‘earnesthess in ‘the Avesta.  The Bible of! frso*wﬁl,” iy
it insists everywhere 'on free choice snd life-long consecra
tion to the moral wat, 1ts root- ld(.a is, that falbehodd-
(infidélity to' thought or faith) is radically ch,s!;ructwe,’-' B
that truth is' pnachcaily creative ‘and holy. . Penalties for
vsuiatmn of ‘promise or contract (mithro- driy ), affece 'not
only the offender, but descend t6 his children?  In later '
times, iremendous self-imptrecations were drawn up as
guards against fals¢hood ;2 and we know from the Greeks =
what 1mportan.ce the Persians attached to trath, Light
itself is truth. The promise must be kept, even with an
unbelicver. The value of all outward acts was in purity of
'thup:ght and upright will.  The Gatha-ahunavaiti says:
“They whosp thoughts are not pure, from them the good

L Hinler, di ver 8 Ak Vasht) 5. 8 4 oesta, b lvit; Spiegel




i -mh:al :g)wres all dxﬁ"mcnees (of: argc or tune, or :.m: _.
 Frayashis of all pure men and women in all regions prassg
14 We praise all th& just men and women that
ave | been, or shall be’? Then as :or qiutxes to 'oth

aw pr otects the weak 7 (And this is the vow of the be-
liever: “ With purity and good-will, O Ahura, 1'will pro-
tect the poor who serves Thee” ®  He who does not pay
3 just debt “is a thief of the loan, a robber of what is lent

rious to build caravansaries? And see the confidence in
1S  # all-beholding, all-rengwing, unsleeping Helper of ‘the
| just and good:” ¢ Mithra, grant that we may be well-wish-
Uingy of friendly mmd loved and honored, and may slay
L0 every evil desire, !¢ M ithra, whom the lord of the region,

i the raler of the clan, and the master of the lmusehold ever
: © with uplifted hands call to aid; whom the poor man, de-
- yoted to the law but robbed of his goods, ever with uphfted
hands calls to 4id; the voice of whose weeping ascends to

L Vagan, xxxiv. 8
* S ighteonsness is the only true pusfication.!! ~ Fasdriied) x. 38,
B Yapway Ivin. 5, B, N Bravardin-Vaght) t44-
8 Yacna, 210 dy 5 B [ ispered, B9 1775
i ¥ Roth (ranslates the ANubas vajeye, differently, ¢4 Abura Has placsd in this wm-Id as wau!
£\ as in the berer, a shepherd for tHose who et (Zeiesohs d Deudsehy Moriend. Gfm?srﬁ
K o) (.moqlu has boilt a firm abode for the podr." == Yacn, 0. o4

& l'av;.na, XXXV 5, 8 Pendididyiv 1, 2. A 10 Awﬂ‘a, i, Titi..

) W

.-.paradme of world-innocence was where ““no strxfe-
red, hor vexation, hor enmity, nor deceit.” The Vie
red: says: “Have ready feet, hands, wills, to. do good
rorks' and avoid evil ones”’ ‘Do good, give help to the
_"he!plr:sé’ 8 The holiest verse (dhuna-vairya); distilled subs
‘stance of the Word, says: “The kmgrdom to Ahura, whose

U to hise?? - Inthe later Mindkbired, it is pronounced meri-




the| stars and goes round the eatrth,” -~ Mithra, whos
long arms’ grasp forward with strength; from far Indies
to farthest West, and on the Northern stream, and at the i
ends of the world, | The unrighteots thinks, ' Mithra sees |
fot these evil deeds;’ but I think in my soul no man on | il
“earth with hundredfold strength thinks, speaks, or does so
much evil as Mithra with heavenly strength thinks, speaks,
“and does good,” } _ WOV KRS DA .
 Craosha smites the unchaste? The Gathds admonish |
young married couples to clothe each other with purity,
after the righteous law, and bring great joy.” 3 The Ven-
didad shows its respect for pure relations Between the
‘sexcs, when it makes the giving of one’s sister or daughter
as a pure virgin to a true believer an atonement for injurs.
ing a creature pure to Ahura, of belicved to protect the
husbandman's food# Marviage with unbelicvers is. fors
bidden® The married are of course honored beyond the
unmarried ;. and while ' there ar¢ no signs of polygamy in
the Avesta,— though Greek writers of a later date assert its, |
existence,® to a limited extent, and also the Shah-Nameh,
—the later Parst writings define strictly the grounds thz}'t
allow the husband to put aside his wife, and even permit '
him to take another to secure posterity, since increase of /i
 progeny adds strength to Ahura's hosts!  The poot, how=- '
ever, had but one wife,  Marriage with near relatives was

in high esteem, probably as kecping the clan-blood pured

The marriage of even the nearest,— a.result of the primi-
tive veneration for ties of blood, — was, according to the
Bundehesh,? one of the three inviolable things with which
Ahriman could not intermingle, the custom being derived

LY Ml Yasky 34 S 85 105, 106, N AR W e '
R Vapna, il g At & Pandidid, xiv: 466 5 X3l 789,

b Pendiddd, Xl 123y 124, ! My 1
o Hierodotus says that 'the Persians of his day bave many wives and concubines; and
Strabo adds, for the purpose of gaining children, :

FUT Aveste, it Xxxi. ; Spiegel, 8 [spewed, il a8} Herod., il 88
Sl ] » 9 Huu_dyﬁlsﬁ, AALV. §
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_-mm the Persra,ns of the cﬂder't_lmeﬂ We .-do ne-t hesmate
 to set this ‘down as prnof in that age of the world that

. the awe of rehglon centred in the famsly, and macle all
e that bound its members, for present and future time, in
1 closest ution supremely sacred. The Vendidad has laws
i against infanticide, holding man, woman, and child alike
 guilty; also commanding that the father of an 1llegittmatc
. _child shall maintain it? We find no definition either of
"_.':mantal powers (except the general command to the wife
‘to nbey the husband) or 6f parental rlghts. The qupercd?_ {
_'“_alls “thi¢ mistress of the house” to the sacrifice, “the
S woman of pure thoughts, words, acts, 1rrf‘proachable and
4 subnusswe to ther spiritual teacher.”8 '
" All virtues centre in the duty of spreading the good’
Mazd'tyam,man law of purity (Aske)* — the profit of the
world. No sin like the violation of that law; no terms
Jiof driendship with the unbeliever in it® Mazdean moral-
ity is indecd often brought nto contradiction with natural
. humanity, like that of other religions, by its dependence
" on the interests of the faith,  Thus physicians, where they
i are uncertain about remedies, are to experiment first, not
(1 on Mazdeans, but on unbelicvers. Nevertheless, not even
kol with these shall the true believer deal falsely.® . The sa-
credness of the elements made the acts of all other faiths
intolerable in many ways. Vet the Persian kings for the
most part were tolerant. The Iraniaas believed themselves
a chosen people, sent to redeem the world; and this, as
with the Hebrews, was but the natural climax of a vehe-
ment selfassertion of the personal will. Ahriman’s temp-
tation of Zoroaster COII'}l‘wt{td in the attempt to induce him

1 Deog, Laert and Strabo. £y : 2 Fendvdiay %y
8 Vigpered, I 2oy { A [ isperad) I, 1L
5 The unbelievers, tedchars of evil dactrine (Karapans and Kavis), are gaid { Fogna, i)
1o destroy the' holy words aud the spirit of life; to spoil Ahura's good intent, and help the
0 wicked who make desolate the figids, and destroy the enttlé, | Tvdoss 1101 ‘seem 41:153' taiden-
! ify these euamies, who certainly ¢ould nist have been Aryans,  Flarled,
B itikr- Vasid, 1, ’




his rqaitmg the sacrcd fvrmula,l the Ahuna— .a;uya. { hi
IIaﬁmas, Bereemas, and ' the various pnes’cly names an

services by which the ritual was conducted, and in which

the virtue of the law was carried, were called the ‘fvieto-

rious remedies; " and these organized forms of propa-

gandism came more and more to absorb into themselves
1
emphasized in the oldest GAthas, gradually became con-
spicuous, and priestly purity is celebrated in hymns and
prayers.  They seem to have had no power except that
of performing rites, and of recr:i\fmg a portion of the offer-

the meaning of * purity)’ The priests, who are hardly i

ing; and the /¢ pure man,” as such; appears competent to

religious, functions in the Zoroastrian systern, He is in
fact pure by virtue of rightly fulfilling the religious order.
The latet, more strictly organized priesthood were prob-
ably of Median origin.  No offering of blood to Ahura or
his powers; creatures were cut in pieces, all but.a part of
the caul, to be carried away by the worshippers and eaten
the gods did not want the body, but the soul (the dead
being impure). So says Strabo;? and this is in accord-

ance with the Avesta. Nothing here justifies the holocaust
of Persian kings, which could only have been for food;

nor the burial of living men, which was in honor of deities

under the earth (Cistﬁamoz),——such as are recorded of

Queen Amestr:s and others.

The service was a prayer and hyrnn, Haoma Jutce._'_...-.

poured out; bread and fruits, nse of the “holy cup’

Prayers were offered for. others; for the dead, for the
_pure, for the creatures of Ahura.  So. the Pcrsnans, wc
‘are told, prayed for all Persians. : _
' Practical religious earnestness, and the wide sweep: of ;
--Ahuras putpose over all exclusive ambitions, in personal

“discipline or positive labor, made caste impossible,  The
1 leme‘m‘&d’ iR 2 Vispered, vidl. 3 Serabo, xv. i




| GAthas divide the Iranians into, four

ey wa;fiors’j --égri'q‘ulturi@st'-é','_-'.-a_'nd'--Iari_:isans';-.-__; nd these,

. cise of the duaty of “the pure man,” equally bring forth
" the Holy Word of right thought, word, and deed.?  Caste

| was! never, established, in ‘any proper sense, in Iran,  The
clan was developed to contain chiefs of the house, village,
tribe; provinge, and ¢ Zarathustra as the fift ” in some re-
- gions; as the fourth in others® What is Zoroaster her ¥
High Cpriest? It may be. But there is no mistaking in

iy .

Avesta the aristocratic tone which inheres in the wor-
ship of will, even in the organization of the early Tranians;
" asnve see in the Vispered, where is given the ritual of the
‘Gahanbar feasts,in honor of the six days of greation, or sik
| seasons, six yearly feasts described in the Bundehesh, ' It
| opens with an invitation to lords and chiefs of all kinds,
typical heads of creatures, qualitics, forms; every one of
which 'is thus represented in the great dualistic  war.
© These typical chiefs arc called the “ givers » of the ¢lasses
_in guestion; and so there are hierarcbical otders of priests,
just as Ahura has his subordinates, and these their own, in
celestial descending series. In the (later) Khordad-Yasht,

" Zoronster is forbidden to teach the law to any other than
the priestly family (so the sentence is interpreted); but this
could not have béen done in the time of the (Gathds. A
striking illustration of the formulizing spirit, and its work
upon the accumulated material of later ethics and ritual-
ism, is found in the Patets, or confessional formulas, which
contain anxiously minute enumerations of every conceiv-

o lable short-coming, and prayers _for' fc}rgivcness,-o{' every
| sin that could be thought of, as:if evcrythi.ng'tlcpended
_ on specifying every iota of desire or conscience in the lit-
urgy, all of which indicates a long period of real ethical

A YVagwa, xix. 171 Haug, Hiet / . i !
* Faug's translation, making appointrent of & spiritual guide oneof {thesa duffes, is cer
| tainly doubtiul. | i L8 Fagnia, ik 18




ous busméss of belf—dxsc:plme SEEms to have haunted the
Iranians of the Avesta; and the very fables of the| race,
it has been observed,  are free from the wild excesses of
rmaglnatmn, and have a severe and morai aspect.” 1

It is 1mp0551ble to deny the moral carfestness of @ fa:tl
whose . ceremontal invocations enumerate hosts of f"uod
‘men. The preservation of their names alone, in this form,
is the surest evidence of long ages of pious gratitude and |
honor to the best? That hero-worship, which we have af-
firmed to be at the root of Iranian mind, has hele its pers.
fect 1llustrat10n. ‘The *“ Fravashis of the pure” are the |
carliest ‘type of a religion of humanity, foreshadowing
the modern cultus of genius and character, Here begins
the religious recognition of human personality. The Buns
dehesh gives as the significance of the myth which brings
forth man from the seed of GAyomard in the form of a tree,
from whose leaves sprang ten varieties of men and women,
the sexes inseparable from each other and not to be told
apart, — that the soul being first made, and placed in the
_body as its instrument, lifts this by its invisible power to the
upright form; and, like a tree, strives upward, that it may.
come to the Yazatas, or heavenly ones? “To the pro-
genitors of mankind Ahura said, ‘Speak ye good words, .
do good acts, yield not to the evil ones; be perfect.”. ”*'__
The destiny of men and spirits hangs on the majesty of
- Truth, and on the weakness and self~destraction of False-
“hood. Ahriman’s fatahty is that hr.. chooses a lie, and so |
sees nothing truly, blundering till it is too late to save him- =
-'s_c_l_f 2 thle.Ahur_a, because he #s trath, foresces the tenden-
‘cies of the world, and. wins the conflict before it begins.

L Hatlez, ii, 46,

3 Fravardin-Vasht. The Bundehesh g‘lthers up chronological data covering zodiacal
'pp-nnda wilh ethical and moral personages ; xeviv. '

¥ Busdelesh, xv. 5 Jusi. j & [bid., xxxiils










| ZARA-T.HUSTRA. -

: 'I'l is re.m-lrkable that a rul:gnon i ropresents the
& ‘worship of pcrsc:nahty in its intensest degree should
“have been' destined to lose almost every personal record
of its origin. | Zoroaster is the obscurest figure in the line
of prophets and messiahs | Tt is even uncertain, notwith-
‘itanchng Spicgrel’s strong impression of unity in the final
form of the Avesta, whether the ‘personal references, either
in the oldest or latest patts of that work of ages, point to
any one historical founder or systematizer of the faith.
Such have been the fortunes of the Avesta, that not only
have the greater portion of its original books (nosks) been
Iost, but the heroic traditions of the Iranian race, wluch-
 might have thrown light upon its religious history, can be (AT
_ ,._bmught into connection therewith only by the very imper- ik
 fect hints and incidental notices contained in three or four |
chapters, I‘he pissages in which Zarathustra is e:ths;.r..
. teferred to or introduced as speaking in person, which are
- made the most of in Haug’s translation, are not of deciss |
~ ive importance. ‘Even the stnkmg passage in the Qrosh—_ _
 Yasht, which ascr ibes' to him the authorship of the five
¢ 'Gﬁthés“ does not conclusively: prove historic pt.rsonahty';-.
~and the prophet comes before us mainly as an”ideal pers
Whether calling men to repentance and. choice
_vi-gen gnod and evil, or conversmg with Ahura; whether
pray?er, in ritual service, or in temptation; whether -

i Sce S;mgel (m(r!w& bayerische Ame dar Wmamflnf"m, Jmunq, :367}, who
e dmn by a complete analysiy of aul]xoriuea, how entire this uncumm:y is.
8 -‘!Mm, v,

i e



e exalts,d or persecuted -—~he is th -_cv'ﬂimal and chose,__'.‘.f"'
strument of his God: The human clement is absortied in
 the divine f‘ll'tCthl!. of propagator of the law tht’ough the
miraculous power of the Word, He expresses no sense
of humility in view of his great mission; he periorms ne
heroic act.  No sympatBy is sought in his behalf. | And
. all the apparent records of his life might easily be the con-
. structed tradition of a body of prieats.  Moses, Buddha,
L Jesusyiof whom nmd the same officialism is true, thoug‘ ke
. in different ways, had the advantage ‘of written records,
| And this s also true of Confucius, who enters no other
than natural claims, But the founder of the Iranian reli:
U gion could have had no aid from writing; and the Iranian
' Word, by whomsoever spoken, must have been committed
it solely to the energy of the moral idea, to the antagonism
of good with evil, to tha 1mp1rauon of will by a common
impulse. ;
The name Zarathustra, at all events, cannot of 1tqcif
stand for any special individual, since the numerous inter-
| pretations of it, - as “star of gold,” “star of life,! ‘singer
of praise,” “brave camel owner,” and “sced of Venus”
(Ishtar), — are becoming superseded  (at least so far as
they are supposed to designate such individuality) by that
which explains it as the generic name-of the Iranian hi-gh-
pl‘lE'ithGDd and as simply meaning * spiritual elder” or
“chief.”!  Following Parst tr’ameOns;a Haug regards (pé-
lama, frequently used in connection with Zarathustra, as
the real or family name of the prophet. We have here
another illustration of the historic law that those names
by which traditional founders of religions have come down
to us, are simply designations of spiritual or ecclesiastical
function; such as the Buddba, te Messiah (Chnst), the

{ That ‘the word has 4 stpedlative (Zarathystritend), seems dac:sive of the gueation
Hang lis ntmnglw insisted bn this meaning (Fesays, etey o 296 somewhat mmdnr was'the
- ‘suggestion of the learngd Anthony Trover, in his notes 1o the Dabiiram, 1. ara, Y
1 8o Crestas); Splegel ! Avesta, il Ixxvil, | So Franck ¢ F.’m!e.s Orientales, an




- pmms of histanc attachment for the rehgmns
- those. earher tradntsons or associations from which they
sprung. o
This 'generic quality of the name explams the grea.t
v.a,-net)r of dates given for the age of Zarathustra, running
all the way from 6000 to 600 B.C. ;Y which has led scholars
to supposc that there must have been two or more of the
name? —- the fact being that the name is simply messianic,
and ‘employed to supply a personal centre to all obscure
antd yet important movements in Iranian history, Assum-
ing (pitama Zarathustra to have been the chief personage
of the Avestan religion, this question of his age would lead
into 'discusaions that' promise little satisfaction: such as
where Airyana-vaéjo, his favorite region; may have been;
where Pourusha¢pa, his father, may have lived; wher¢ the
Hystaspes or Vistigpa, whom he is said in the Avesta to
have converted, may have treigned?  Two points may be
held as settled: First, the author of the oldest parts of the
Avesta cannot have been far removed in date from the
Vedic period, with which they are closely connected; and,
| second, the Greek writers * of the fourth and fifth centu;iﬁ:s’----'
.hefore Christ could not possibly have referred him to so
remote an antiquity as many thousand years before thmr' :
own day, if he had lived in the time of Hystaspes, the
{ather of Darius 1., only two hundred yecars previous.
_Only later writers, many cantunes after Christ, — for

* Rapp (-?lﬁ‘m&r . Dtk Mr':am’._ fesehy KiK. aa). Sy ;Z’.n-am Altertk,
bﬁ;bﬂu‘x Privhond #7q; Plutarch's Lair mnd a‘a‘nru' 5 Pliny N’rl!wc& Il istory, xxx.
Anquemenupmn and Hyde were the first tiodems who adopted the lat.:er date. rhey are.
'f&lowed by Franck © Efuder Orientales; thdni |
2 Seanley, Liver of Philosophers, conms six of the name, and of all nal.mns

T See Movlrs 1 Die Phidnisler, i, 259. | Rawlinson (Ferrsarl !\‘nym v sindic \Soc mf}. XVi

! s:ug].u TRath 1 Gesche mens, adenelang. PRI L 349, Harlez 1 Preface to Avesla b 15,

U KaaMes of - Lydia, Aristotle, ete. | Havg: Lectwrs on Zoroaster, 1968, Hermippus
(250806} ‘apeakd of twe . million verses by Z 3 @ pure impossibility, even in the
credutity: of: traditingy il he lived only four hundred years' previously, j




ab}rloman tta.dntum, Necesdi b
oraaster was ‘the first of a hne Lof Medi

]

anology, and sngmﬁes, says Haug, bl
cosmic system of the Mazdean. bqaks_pla,cea h
ousand years after, the begmnmg of the
ood and evil in the universe, six ‘thousand. years afte
tion of the earth, that is, in the middle of time;
course, a rf:quxrt.ment of the astronomico-religious mythS
The Median magi, doubtless deified Zoroaster, and identi-
fied him with Zrvan-akarana (Time without bounds) i
later times, if they did not originate this personation of
| what in the Avesta is simply 2 neuter term of relation.*
' The Avesta, however, gives as little reason for making
Zarathustra a priest-king, as for supposing him the Time-
. fountain of Ormuzd and Ahriman. « The uncertamty of the.
whole question of Cpitama’s date is indicated by the dif-
ferences between 'the almost equally valuable estimates of
Haugp Rapp,® Duncker,7 and Harlez,” which covera period
of four) hundred years between thc eleventh and ﬁfteenth
centurics beforc Christ.? - 4

2y A See Roth: Gc:cﬁmiftﬂﬂ-m-rr edendlind, P 5, 351, |
} a The confidence with which Roth (Gasch. wensy iwbend. P.ﬁd vol. 1., apmh ofihtsthte i
shows how much has been done since his work appeared. i
s e W’mdaschmanu Zoveastrische Studien, p. 162, Roth IGmk. 24913, a&emi Pm«f gl
| iR%2, vol. B, 180-390) ingenionsly argues that the Vistdspa of /the Avestan Yashts was
Hystaspes, father of Dariv¥, king of Bactria, subdued by Cyrits § that on Darius's accession
| ta the throne of Cambyees, e made Zoroastrianism the religion cf Ihe Pet‘s:au emparl- ]
4 Lenormant : Chaldean Magic (English edirion), p. 339 LR
0 Flaug ¢ Sssass ety b 200,
6 Zeitschr. DenlSch. M’orgem’ Gasellich,, xix. a7
Y Ceschichie des Allewthuats, i1 317.
h B A vestin B ige
8 Windischivann, 2arm’n’rrm&r Stweadieny Py aécv-q:a, gwes the fullsst. a.t:co‘nnt of ihe y
_-tautirm_mm _u! the ancients concerning the age of Zoroaster.  See also. Rath., ag above.




i wativity of the pwp.u.t is. auother mystery :
- Chal&can Median, Bactrian? Here is fine huntmg«gmund
rthe ] 1blquaters, Cheistian and Perso-Arabian. Was he:
not a s&r\rant of Jcrcmlah or an associate &f Noah or |
Abraliam} or even of Adamz? ‘Whether Spiegel ® and |
Duperron"‘ have better reasons for plamng his birthin
western Iran, in contact with their favorite Semitic race,
than have (,tes;as in ancient, and H'mg,5 Prancker® Har:
lez, 7 and Rapp,® in modern times, for regarding Bactria as /0
his h01ne,-_-- certain it is t}nt the Avesta itselfy both in lan-
gnage and geography, is decidedly an Old Bactrian work,

and spmlcs of the more occidental portions of the Iranian
plateau as infidel or accursed, 1 can see no good reason

for dissociating the person or the faith of Zarathustra from

their Vedic connections, either in place ot time.

On the whole, all speculation concerning Cpltama is
c<)11fus|..d by t‘u. fact' that the Avesta itself was brought
tngcthcr long after its carliest po:tmm were compos‘.d t
and with such an mterm;ng]mg of history and trachttqn.-'-
of legend and hymn, and prayer and formula and doc- I
trine, that no biographical inference can bL drawn fmm
. any portion of its books. - Eh

The development of the Zarﬂthustrmn Idea or 1'a1t11" \
follows a similar track to that of the New Testament 1)
Christ. In the earlier parts of the Avesta, Zoroaster. hears e
the revelation of Ahura 4s a man, as it rises upon him out. fll
of the sacrificial flame.® It is industrial and moral; com- i
mauds agrtculture.lf and the choice between sin and nght— ,
cousness, for life and for de ath; denounces the Dacvas,’
-' theur worshappera. and their spells, The chosen messenger

it ZS'ee H:\r!az: Awesta, i 18 * Bmest de Bunsen : Fidden Wisdom, etcs

B Evdn, Alteythy v 676, 684, b Auvesta. Also Roth = Stud. d. abend. PM 1. 378, i
5 Essays, elc., p297: 8 CGescl. o Alterth i 315 %

T dvetla, Loags

8 Zeitsef 4” Diesiseh, Morgenl, Gesedl. xix.| also Rawk Ane, Mon. iii. 380,
B Yagma, xxx Haug,
W Honors the Soul of the Larth, — the Cow.| L Gasd. | N Vapua, xxdil




or Ahura v‘o’wq ﬁdehty

_goudnessh]f will proclaim the Best. May perfect Wisdom
“ndlirect me, =~ He whom my prayers pursue, Life of the good
' mind and word and deed.”’?  He complains of desertion and

neglect: | “Whither shall T turn? None of the shepherds,

mone of the rulers, respect me, 1 am helpless,  Look down
" ron me while I ;mplora thee, Ahura, to grant the comfort

‘world (settlements,)”* He is the friend of Ahura, “uttet-
ing the sacred hymns (mazlra), the laws given by my wis-
. dom,” says the Earth-Soul.® It is said that to Cpitama
. Ahura granted the best good, by reason of his sincere
worship, forever; and he gives the same to all who keep
the words and do the acts enjoined by the holy law.® In
the most of these earliest Géthds, Zoroaster 1s not even a
choscn prophet, but simply a man in earnest to seek the
truth and proclaim it, amidst hostile bands, at the head of
a few followers. | But it is not easy to separate this stage
from that of miracle and special messianic sense, which
seems to have sprung directly from it.  The story of his
temptation by Ahriman’ is believed by Haug to be an
ancient lyric. The Evil One recognizes that this’ new-
scomer is destined to enthrone righteousness, and tries in
“vain to seduce him from the work appointed; bt he is 50
* baffled and dazed by the Divine Word, and Zarathustra’s
vow to fulfil it, that with the whole devil-troop he casts
himself down into helli nor does he ever bc:.ome visible,

U ey sl Hang : f T Vg, xiv.] Haug
& Vacwa, x1viy Hlavg. 4 Havg.
3 Yugna, 1y Haug, 8 Viagnear, Wity Havg.

T Vendidad; ix.

| "‘I e beltbged o ol Wt
' destroy the wicked and, comfort the good. Grant Thou e

.'whxch one gives his friend, ‘The wicked holds the gumdﬂ; of )
| the just. Whoso works with righteousness in my cause, to
" him shall be g given both the earthly goods and the spiritual

i ;11& as a reward ; fof thou possessest all, who art my assug-

ance™8 “To Zarathustra Ahura commits the good of the



n j--and unscen, I‘hzs last is’ pmbably a lat::r fcature."
‘but tha wmptat;on story itself represents a somewhat more '
official function in the reformer than that earliest stage
which ‘we have pointed out, Here we find little or no
ritualismy, no official glory, no pre-existence, no supernat-
ural power. Fis relations are human, his intetests domestic
as well as public; his father's name is gwm as a Soma-
saint, and the marriage of his daughter is mentioned.!
The Bundehesh doubtless goes back to this early period in
reciting the names of his progenitors and children, count-
ing three daughters and three sons, one of whom was the
«chief of priests, the ancestor of all later Mobads. 2

Later, the Haoma-Yasht introduces Zarathustra as cons
versing with the personified Sacrificial Plant; learning
that by preparing and offering it, the blessing of giving
birth 'to great deliverers was received by sainis of old,
‘and by his own father last; and praying that he may
obtain from it absolute power to go through the world;
destroying the evil mind.® In the later parts of the Yacna

he receives the supernal formula or prayer, “which was

before the worlds,” and whose recitation gives eteenal life ;4
a Word so holy that whoever leaves out any portion of it
in muttering shall be cast into hell.?  Here Zarathustra :

is spoken of as one of the five rulers or chiefs who are

placed over each “region” of Tran,~~probably as priest,
and evidently represents the priestly authority as such,
Later still, in the Yashts, dre revealed to him the twenty
‘mystic names of Ahura, and the supernatural spells for
averting evil®  He is commanded to keep their mystery a
_ secrct from all but the pr;csts (Zaota).T Al the divine

1 I"a;ml 73 lit. 35 Hacles. But Haug translates rhﬂ'erenr.l)-. Spiegel is confusing as.
1o this matter of the daugbier.

2 Rundehsth, €% 11, b Vaena, it

¥ Yacwa, xin. 2y 34 ! B Vaenay ¥ix. 12715

P Ormasd-Yavht 1 A wdibalifiisVashe. T Khordad-Vasht,




i bemgs and pnwerc: by w’me I men are savad are laid
‘open to his spu:t"-‘  The Fravardin-Yasht pronounces him
first of priests, warriors, husbandmen, first teacher of
| purity, and destroyet of Daeva&* in whom was rcvaale'_ thf:

- whole Word, and whom the immortals desired as lord and

' Vendidad is mainly made up of revelations to hlm as
‘the mediator of truth to men. It has been truly said,
‘that “ no heathen religion is so distinctly stamped with
the idea of doctrinal revelation as this,’? et

In the Vispered, Zarathustra is lord of earthly creatures,
as Ahura of heavenly.* The rites are all formulized, the

‘of Zarathustra,® and the services rehearse the means of
‘salvation bestowed by Mazda, by Zarathustra, and by the
chief of Zarathustras (Zavathustrétemé)® '

And in the still later mythology, the future saviours are
‘his descendants. The last and greatest, Sosyosh, is mirac-
wlously born of a virgin by his inspiration. Still the ven-
eration grew. Greek writers ascribed to him millions of
verses, covering, according to Arabic writers, a thousand
ox-skins. An immense quantity of literature actually be-
came current as his.  Suidas, Pliny, and others refer to
him as a great authority on natural science;® and the Pdrsi
traditions ‘make him the author of the twenty—one nosks
of the Avesta, of which but a small part temains, Pliny

Y Mok and Frawardin-Fashis 2 Hang: Esrays, etc., p. 223
A Disllinger, p. 581, 4 Pispered, il 61 Rix. 7,8
b Fispered, vi, 6 i 8 Vispered, %

-1 Sec Pliny, V. 432 ; 3 Pliny, ¥i. 447, 448

. master of ‘the worlds; by whose birth and growth ‘trees
' and streams had increase, and all creatures were made to
| shout for joy: * Hail, fire-priest (Athrava), Cpitama Zara-
"thuqtra, born for us, to offer sacrifice for us, and, spreadr'-

broad the holy rite and law!” ' In the Hadokt-Nask his
words are treated as sovereign spells. Later still we have '
‘benedictions (Afringdns) on kings in his name? The

 priestly functions set, the Mazdean priest is the disciple



ho stoty that i hxs bram pulsated 5o strongly' n
the day of 'his birth as to repel the hand laid upon it~
a presage ‘of his future wisdom’! The Perso-Arabic
mythologists who have, if’ possible, less historic sense than
those of Medizval Christendom, have surrounded him
with the usual halo of supernatural phenomena, which
are rehearsed (with spiritual Sufi interpretations in the
Dabistin, Torn from the womb by wild beasts, he is res-
cued and restored thereto by a beautiful youth, coming
forth from a mountain with the Word and the ' Branch,
who says to his mother, “ Fear not, thy son shall be the
prophet of the just God.”? He laughs at the instant of
birth, in token probably either of triumph or good-will ?
The efforts of wicked kings and magicians to destroy him
are thwarted by the brute creatures, to which he brings
relief*  He i3 transported like Mahomet to heaven, sub-
jected to supernatural bodily changes, instructed of God,
without mediation of angels, in all mysteries and powers,
The Sassanidn saints of the Avestan faith repeat his mir-
acles® and the Mahometan mystics rehearse his parables
with transcendental exegesis®  This idealization supplied
the oue form of religious tribute which Iranian will-wor-
ship  lacked; namely, the pantheistic. The Bundehesh
says the Persian Mobads all trace back their lineage
through Zoroaster to Manuscithra.” ' All the phases familiar
to our studies of the messianic idea in its development
in other religions are found in the Zarathustra legend.
While the older Avesta, at least, is comparatively sober
in its tone, the moral intetest quite absorbing the theo-
logical and even the imaginative, and the prophet, though
of surpassing strength and wisdom, does not aim to vio-
late natural laws, but to teach the dignity of labor and the
holiness of truth, later tradition has carried him through

T Pliny % 155, 3 Dahisian, i 216, 3 Thid., 318, 4IRS aaiat
3 Dabistan, i. 134 B Tbad | i 364 T Buwdeheslt, xaxiil.
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' land, goes into the mountair epare for his m
. lives seven years in a grotto amidst mystic em-h;lem

| yoted to Mxthra (the type of the future cave of Mith

al oracles, brought together and inscribed with 1115 name.
in the Platonic schools, have no relation to the Zoroaster
of the Avesta save as mdu,aung his ideal reputation ‘as
“the father of mystery and magic,” and showing how wide a
'field of thought and tendency the name of a far-off Mas-

ter of religious traditions may be siretched to cover, .As

for Mahometan and Perso-Arabic fictions about him, -

no limit nor law. [ select this from the Dabistan. When

| Zoroaster was in heaven, he entreated of God, % Close the
door of death against me;. let that be my miracle.’  But
God said, ‘“ If T close the gates of death agninst thee, thou
wilt not be satisfied; nay, thou wouldst entrcat death of
me.”#  The mythical history of Zoroaster in the Avesta is
moulded upon earlier traditions, and fully 1]lu-stmtcs the
continuity of religious ideas and forces? As receiver of
the law of Ahura, he repeats Yima (first king) and Gayo-
mard (first man). As Nature hails his advent, and Ahri-

1 ‘ica Rapp { Zedtsele . Dewdschy Morgersd, Gesellscha xix: 34),

3 Clement of Alexandrin @ 8. v chapo sy Plato: Repubiic, v. %, chap. 13.

3 Pliay, b xxx., chap, 2,

A Doehivtan, i, 163

b According to Darmesteter, he comes from the old mythology of the smrm-i:‘amd Opm.
el Akrmx G P

rites), fasts in the desert, 1s.tempted by a pexsonal devil,
walks on the sea, performs wonderful cures, and averrules '
' thaglt.ments. He withdraws to a burning mountain for

hirty years; comes unharmed out of the flames, exhorts
ing, to faith in righteousness.! Clement of Alexandria
ports from Plato, that he returned to life on a fuxgeral ;
jile after having lain dead for twelve days?® The mysti- |

nia'n is struck with terror, so it was with his prototypes, the -

from Firdtsi to Mirkhond and the Dabistin, — they have



|| ZARATHUSTRA,

Mor messengers of truth. ' In him the achievemonts ¢
the long line of Fire-saints and heroes are re-enagted, —
of Tistrya, Verethraghna, Apam-napdt, Atar, Gayomard ;
‘e is the man of the Light hidden in the Cloud.” This is
Darmesteter’s designation of the Iranian messiahs.  For in

all the featurcs of the legend he discerns transformations Pt

of the primitive Aryan myth of the storm-cloud, the nu-
cleus of Vedic inspiration also. Thus Pourushagpa, his
father, ‘' man of horses,” is the “atm.osphci'ic divinity of
light,” victorious in the elemental war. The powers that
assail him in his infancy are the old spirity of the storm
under new names. The “temptation” of the prophet by
Ahriman, with its sharp interchange of words, is again the
roar of the storm, mingling its strange cnigmatic noises ;
only they are now in form of questions that may be re:
solved on penalty of death, or of replics that meet threat
with threat, proposal with contempt, and rage with rebuff.
His conversations with Ahura even, by which the law is
revealed, are also the direct representatives of the thundetr
that rolled back and forth through the old Aryan heayens,
By this ingenious appliance of evolution, all the voices of
this great drama of Dualism, of whatever sort, are absorbed
into the primal storm-music of the “ holy mountain ”’ of
the atmosphere,! as symbolic types and historic germs of
‘the Zoroastrian law.? : 3 ,'

Without accepting this result in all its minute details, we
at least recognize the law of historic derivation which lies
at its base, Whatever obscurity covers the personality of
Zarathustra, the central doctrine of his faith is traceable
with certainty as far. back as the fifth century before
Christ, at which period Darius wrote the inscription,’—-
« Ormusd is a great God: he made the earth and the
heavens ; and he created man.”

1 Vemfiaidd, xxii. 55, * Darmesteier s Orm, ¢f Aliring, pe 203
8 useription of Mount Elvend:



' eﬂected by Zarathusira' i 'th'e old Aryan rehwon, cd sis

in concentrating on the pame of Ahurama:e'dq the v

| tion before distributed among a great number of dextxw,'__“ﬁ,.::__

e fcapx.cmlly those mentloncd in the Avesta, whether as good |
“‘or evil powers, | The most of these Avesta gods belong :
""'--_;':alszo o0 the Vedfi, and pwbably, in ene form or a.nnthm, ff
were inherited from the older Aryan stockd A like sims
"hﬁc:ﬁtion also took place in India, where all cf'!rher dei<
‘ties were, by pnestly authority and intellectiral ctbstractlon,_:

absorbed into the unity’ of Brahma., In the latter case,

Zoroastrianism it was in the direction of an intenser per—
,_,.'-sonal worship, A closer resemblance may be found in
_thc change of the old Hebrew Llbhim mto the dlatlm,ter
will of Jahveh. \ -
v But there is evidently more than a mere tr ansfu of wor-
: Shlp from many gods to one God involved in the Zoroas-
trian reform. The Avesta describes a practical war against
Daeva-worshippers, — men regarded as infidels, destroyers
~of cattle as well as souls.  Their offence was, = unless the
Avesta is greatly misinterpreted,~ choice of leaders (Kavis
and Karapans), who led their souls to ruin through false-
‘hood and excessive use of the Soma, not with religious
awe, but as an intoxicating drink.? A Puritan revival, a
practical protest in the name of 'conscience against the
‘degeneracies of an organized church,~—if such a church
can be conceived of as existing among the early Aryans,
-~ would thus lie at the root of Zoroaster's dualistic reli-
gion of battle against wrong.  But his ethical revolution
/ was also, in- Haug's view, associated with the change from
pastoral to agricultural life; and it cannot be denied that

t Dhvncker i Gesch. d. Alterth., i 3327 Lassen, Roth, ¢te. | But the ¢lements of Zaro-
aster are, as we have seen, in the oldest Arvan mvthology i so that the special dirgction given

to these clements in his name it is'a matter of no shght i {ﬁm ty o determines
% ‘:cc Huaug : Esmn, Qe P ago.

owever, the te_ndency was towards 1mperson’1hty, while m_i- 3
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this advam;e m soc:al condltaona has been the secrt..t of the

most Irnpmtant steps of progress in the early history of

man. We have already seen that Turanian nomadic tribes
were among the enemies of the Iranian settlements; and
their connection with ' Drujas” and the worship of *“ Dae-

¥ is now and then cvident.!  But in Haug's view these
enemies of the settlement were Vedic Aryans.? When
once, however, a protest of the kind suggested in this
theory had taken place, then a new name of deity, a
reversal in the estimate of the old gods, a reconstruction
of the traditional names aad legends in the new ethical
interest, a fanatical intensity in the sense of personal de-
pendence and  divine favor, religious intolerance, and a
warfare more or less bitter with the partisans of the older
belief,— in other words, the phenomena which the Avesta
deseribes; — became ‘natural resalts. Nevertheless, as we
have already shown, many of these supposed evidences
of such a schism from the Vedic Aryan gods and beliefs
are 1magma1y, and the theory itself is without sufficient
grounds.?

The main difference between the Vedic and Avestan
religions is, that in the latter the Vedic worship of natural
powers and phenomena is superseded by a more distinctly
ethical and personal interest. Ahuramazda, the Living Wis-
dom, replaces Indra, the lightning god; whose war against
the cloud-serpent to release the fertilizing rain is supplanted
by the war of good-will against evil-will But we shall err
if we suppose the new interest to be moral as dlstmgmshe.d
from physical. Progress is not by leaps, but by continuities.
The difference is that a more vigorous personal motive is

‘transfused through the same phy*ncai forces, which are no
less the objects of desire and fear in the Avestan prayers
than in the Vedic hymns; and as the moral element is by

V. Fravardin-Viashty 385 Yagna, xi, at.
* Haugt Esays ete, p. 203
1 Sae chapter on ke Meral Sense (Elemenis).
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no means wanting in the Veda, its absorbing power in the
| Avesta is but the natural development of the older belief
_ -'_thatf:th=é-" cosmos represents in its opp'm.'siﬁg‘"ffdrces thein-
ward strife of the soul.  In other words, the ‘transition is
from a child-life in Nature, - fitful, susceptible, u__ﬂﬁd@#f?' it
. scious, to the life of conscious will ; the first necessity of |
' 'which step s that the host of elemental powers should
lcome into relation to a Central, Creative, Inspiring Force. '

:';l_i.oﬁ:ld ‘be Holiness, Justice, and Good-will. ' These were
already involved in Vedic conceptions. Varuna, undoubt-
edly the original of Ahura, was the god ‘of moral as well as
' of physical or cosmical limits, Agni must be invoked with
‘pure heart; Srya constricts or measures out the worlds,
“from a desire to benefit men!  But all these and other
| ‘powers are held in equal honor by the worshippers, while
| 'in Varuna only is the moral law strongly emphasized. A
great step was taken when this old Asura was enthroned
as the one and perfect ideal; when the name of God meant
righteousness, and “ purity of heart, word, and deed” be-
came the  Gayatri” among texts. The moral impulse is
more clear and emphatic in the Avesta than is the mono-
theistic conviction; the reaction against polytheism can
hardly be called absolute. Ahura himself was not a new
god, or even a néw name; and his ancient laws, to which
. the Avesta refers its own claims,are Varuna's eternal paths,
his all-seeing Eye, his incvitable Bond. '

Ahuta is the Vedic Asura who stands in the later Indian
hymas for a power hostile to the gods. The Asuras are
‘sometimes the robbers who hide the clouds? whom In-

dra punishes, taking their castles and cities in the sky,?
whose spoils the Acvins bring from far;* sometimes they

1 Rig-Feda, i 160=64:

# Thid., i2 v 3 vl & (Langlois); and throughout &g Fede, b
8 1bid., gageim,  So Fafuwr:Feda, Muir, ii, 381

4 Thidl, v viil i 31 (Langlois), I ;

he earncstness of the experience demands that this Force
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are apparently the same as I)asyusl low born abontrmes,_.
whom the Aryas fought as unbelievers and brutes. In' this
sense it is erroneously supposed? that the word is formed |
from & privative and sd#a (god),—that is, godless being;®
but this is not the original meaning of Asura;, which stands
for the very highest form of deity, in the sense of * lifo-
possessing,” “ life-giving."” « To Savitri, Indra, Varuna, the
title of * great Asura” is given.t  “The children of the great
Asura’'l are “the heroes who uphold the heavens””  Asura
it is who ‘“delivers from sins; who prn;}s up the sky, meas-
ures the earth, and pervades all worlds.”®  These descrip-
tions of the Vedic Varupa might be applied with all force
to the Avestan Ahura. © Prajipati [lord of creatures],”
says the Brahmana® “created Asuras [living powers] with
his breath (as#). Therein is their Asura-nature. Having
created them, he regarded himself as their father; after- )
wards he made the Pitris.”  Here the Asura holds a sec- | (M
ondary position, but still one of honor, ' '
Another legend hints the cccasion of the fall of the Asu~
ras from their high estate. The Devas’ and Asuras, both
descendants of Prajipati, inherited truth and falsehood in
speech, Both were alike in speaking truth and falsehood.
Then the Devas chose truth, rejecting deceit; the Asuras
chose deceit, rejecting truth.  Then came war, till the per-
petually-invading Asuras were worsted and driven away.''8
This is precisely the Avesta story of good and evil powers,
with a change of parts. It shows also that the original
attribute of supreme power, at first belonging to both
names in common, was divided on the two, acwrdmg to
moral distinctions, as already shown. -

A Rig- Feda, vil. vil. 4 8 (Langlols), 2 Langlois: Rig- Feda, p. 55,
8 See Weber's Ludian Literature, Eng. p. 302, Manu. xi. 20.
A R Peda, 3000, 75 1 60 we gy 0 o 43 vl v i £,
B Ibid, 1 1 v 14, 8 Tadttivipe Brdhm. Muir, i, a3.

¥ ¥ The Indo-Iranian daiew, ‘god,! Sanserit deva, becomes in Zend dadve, ' demon. ™
Darmesteter: Ormasd ¢t AArimak, p. 253,
8 Slatagetha Brakm. Muix, iv, 59, 169,



Iven in the:r defeat tfhe Asuras retamed f:herr.
; tlon as the oldest and greatest of the gods, ' They

| ?precedr.nce of the Asuras'to the Devas, with the claim of

‘of the teuth book of the Rig-Veda, “ the sages behold with
heart and mind the bird illuminated by the wisdom of ‘the
Asura,” we sce that there was a better Vedic foundation
for the exalted meaning given to the name Ahura by Za-
rasthustra than the war of the Devas against the Asuras
afforded. May it not lead us back to the grand signifi-
cance of thé word, before the Deva-worship, répresenting

earlier and simpler conception of deity as “Living Power
or ¢ Breath”? Or did Zarathustra recur to this earlier and
‘simpler conception when he would protest against forms
which seemed ill in accord with its ethical conteats? Many
such intimations in the Avesta point to the older Aryan
 beliefs, 1t retains that which was probably the oldest
name for fire-priest, Atharvan, — since the Rig-Veda' de-
scribes Atharvan as “ the first who strengthened the gods

He is even celebrated as the first dclivcrcr of Agni from

1 Kuhn : Die Hevabhunfi des Fs:ma‘ und des Gotleriranks, po 144 See Anal uf Roth
in Weber's fmal Stud, iii. 466,
2 Haama-Vashi, Vagnay ix.! y )
8 Rig-Veda, viil, v, vii. 10, See also Grihya-Siitras, Zedtschr, o Dendseh. Morgend,
o Gresedlsch. Vil 5290 ; .
|k RigVedasy vidy vl il 3/ B Thid, i v xix 16,

iR ',_:sald 1o/ have possessed the ambrosia’ (Ammta”) Jodged m
L0 the mouth of Souchna (the magzcaan), 80 that wheféasf_ I
| the dead Deva must remain dead, the dead Asura could
-'be restored to life. . Indra changucl himself into an atom
of honey, which Souchna ate; and then into a bird, who
. bore it away in hl\‘s mouth! If the Amrita be the same as
| the Soma, we may\ connect this cycle of legends as to the

a later form of religious consciousness, had become organ-
ized with its priesthood and rites, so as to set ‘aside the

by sacrifice,”® calls Agni his child,* and Manu his friend®

he Avesta faith to trace back its origin to the earliest dis= |
‘pensers of the Soma to mankind.# | In such passages as this
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'jlns cradle: i .tb:e- holl(m of the wood (by friction ‘?)‘ B

the. Atharvans and the Angiras — probably the oldest of |
the priestly orders known to the Vedic Aryans—are ob-
jects of wveneration in the Avesta. The Soma, earliest of
sacrificial plants and inspiring drinks, is as highly exalted
in the one faith as in the other. '

It may, then, be that the Iranian and Ved:c religions, as

we fow poqseqs them, represent’ the somewhat diﬁerlng
results of a long period of separation dating back to a
much earlier time than has been supposed.  In this case,
the Zarathustra of the Avesta may, as some have sup-
‘posed, have been but one in a long line of priests of
Ahuramazda, many of whom were his predecessors. His
 reformatory work may have been to give radical meaning
and moral power to some tribal religious schism of earlier
date, or to some inherited struggle against fetichistic or
otherwise degrading tendencies, — perhaps against the
raiders of barbarian Turan. !

That the reformation embodied in the Avesta was the
work of one man is obviously impossible; there is no such
claim to be found in it. ‘Zarathustra refers his religion to
older times? and a series of antecedent revelations, though
" none of these are represented as of equal depth and power
~ with his own. A long course of traditions and doctrinal
_preparation for his work is implied; and it is assumed
that all the divine personages and functions in which it
centres are familiar to his hearers, 'Nevertheless, the
vigorous protest and summons in the earliest Gathas, their
tone of personal assurance, the detail of private experi- '
ences and conversations with deity, are signs of an individ-
© ual force that cannot be mistaken. The history of the
- Aryan schism, in which it is now by many scholars of re;
pute believed that the religion of the Avesta was born, is
1 Lang'sie on Kijg- ada, v, v. 15, 73 \

2 The references to Vima, Kereghopa, and Thradtona, as first propagators of ‘the Soma
sacrifice and servants of Ahura, claim primitive authority for the law. i




really indicates that with him we enter on a new phase of

historic development. A gulf opens- which, while it doev .

not imply a break in the continuity of e\Penence, yet can
be likened only to that which seems to ocour in a personal

life, when one becomes consciou§ of hsms&!f of his char-

- actery of his needs, of a- purpose in hvmg, and of 2 will

"peop €, no individual priest or prophet can be held suf~

refer, proves that the movement rested on a moral €X-
perience of the most public and social kind. ' The earliest
Gathas do not seem to be a full-formed system of faith;
- but they are the outburst of certain recognized and well-

understood elements of ideal purpose, into commanding

power. ‘Whatever the immediate cause of this crisis, —
whether a change of social conditions, or a new relation

with outside tribes or beliefs, —the most that Zarathystra

could do was to energize and direct it as a given tendency,
At the time when those passages were composed, which
describe  a social organization in which Zarathustra was
one of four or five chiefs of classes in each region, the
Iranian Church must have been fully formed. But the
oldest Gathas have little ecclesiasticism as compared with
later parts of the Avesta. They have no genii, nor hie=
rarchical serics of powers; they are simply a human
protest against unseen powers, believed to be' evil and
(destructive, in the name of others held to be rltrhteous
and prubervatlvt. of body and soul.

{1

1 Ser Harler: Avesle, ii. 2g.

w t,lun him capable of fulfilling the ideal which these in-
: _To explain a movement like this in the life of a

* ficient, -, This'call to choose between two masters who are
already ﬁm:itar to the conscience, to whatever it may

not only utterly' beyond our vtsmn, but hlgb!y 1mprdbahle. A
. The very name Zarathustra which embodies T, s, in part |
at least, a generic title,  But the: remoteness of the spirit

and purpose of Ahuramazda Trom that of the Vedic hymns,



 One thing is certain.

In Iran there grew up i;g*-}iat India
never saw,-—a consciousness of world-purpose, cthical -an'd_
spiritual ; a reference of the ideal to the future rather than
to the past; a promise of progress, Yama, the Aryan
god of the future world, became Yima, a human ideal
of earthly bliss in this world; and from him downward
through the carthly ages flows the ever-growing stream of
revelation, — saviour after saviour,—to the ‘day when all
evil is to he swallowed up, and only righteousness endure,
A motive force of ideal will had entered on its way, whose
impulse the world was never to lose. And this is it: that
the human will in its terrible struggle with Evil, its law of
death, in its twofold possibility and attraction in every sen-
sation and every thought, is yet bound for good; that the
law of the universe means its deliverance and eternal tri-
umph § that throughout its mighty cyclic year every depth
of moral night heralds the dawn of a redeeming day.







| | THE AVESTA LITERATURE.,

“HE Parsi tradition that the Bible of their fathers was

destroyed by the Macedonian, rests on no historical
evidence,  How much of the Avestan literiture has really
been lost, we shall probably never know. Lven when we
haye dismissed Hermippus' story that two million verses,!
written on a thousand parchments, were contributed by
Zarathustra to human knewledge, the later claim that there

were originally twenty-one books or Nosks, treating of all -

possible subjects of thought, savors too much of mythical
predetermination to fare any better at the hands of his-
torical criticism ; although the later Pehlevi writers describe

the contents of these Nosks,? of ‘which the present Avesta
is said to contain but one complete, with fragments of two.

or three others, the number twenty-one is probably in-
vented to correspond with the number of words in the

holiest text of the Avesta, Much of what is lost is un-
doubtedly commentary on older texts, What remains is )
made up of text, the Avesta proper,and Zend commentary,

It is in an extremely confused and fragmentary condition,
owing in part to the fact that it was gathered up and ar-

ranged during the storms of the Macedonian periad, or
clse after the Parthian conquerors had added their hostile

" interference to that of the Greeks, amidst the revolutionary

reconstruction of Persian nationality by the first Sassanian

king?

R According to an Arab writer, 2 See Haug: Erwops, etc., pp. 144144
* Third century, a.p. | The Avesta wasnot only gathered up at this time, i all probability,

but translated ilso, in a free way, into Pehlevi (H uxviresh), — a language largely Semitic, used

in the coins and inscriptions of that period, whose seript appears much earlisr) probably

i

f
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Yo

etan, have Iprobably_ spared these old records, written in

exerted on the formation of these Seri ptures, before even
heir present state, it is impossible to say. The language

| trian,is of great antiquity,~-differing from the Vedic Sans-

~ krit only as one Greek dialect differs from another,! and

'\ mainly in consequence of phonetic changes, . But the

. alphabet in which it is now written is Semitic, its signs

' mainly coincident with ‘the Pehlevi, of which it seems to

|| 'be an expansion? and belongs to the Sassanian periad;

1 whether also to an earlier period is now hardly matter of

| question® . But wherever or however first committed to

U0 riting; the old Avesta had its origin in eastern Tran. It

' regards the western rogions as infidel; it knows nothing

of the great citics of Persia in the eighth century before

Christ; and the affinities of the language alone are decisive

of the question, Moreover, the Zend, the translation and

commentary in Pehlev, made either by the Sassanians, o

found by them as a survival from Achamenidan and

even probably from old Assyrian times*— could not have

.e'{ran in the time of Seleucide (Levy : Zl'r'frfﬁ‘r. & Deutsch. Bli"e.rrmf. Cosellech. %xi. 445).

Parbaps signs of it appear in the Achemenidan times.  The Tater Pehlevi writings speak of a

eopy of the translation of Avesta, with the Zend, a5 destroyed by Alexandur in/(the fonrth cens

tury n.e).  In the Peblevi the Semific words were read s Iranjan equivalents.  See Haug:
Essavs, ere. | Kvaig, bayer. A kad d. Wissen February, 1269,

1 See Haug s Zssays, etc, bp. 69, 70- Duncker 1 Geseh. d. Alturh. it
1 Bes Bollman 3 Alghabet, G AaEt
¥ Compare Dupcker: Gesch. o Allerth. ii. 2823 and  Spiegel (Zuitsclo & Pewisik,
Morgenls (Gesedlsch, v 178) i ! . }
C Haug ) Besays etc py 140,

| Nevertheless, it scems improbable that the hands which
. reverently sought out and hrought together the precious
. 'members of this long-lost literary Isis, would have ‘made’
o much in_lportah't change in the ancient form and features. |/

" Subsequent political rulers of Iran, especially the Mahom-

4 language which they could not comprehend.  What & -
influence the Semitic) races of western Iran may have

¢ few fragments which have come down to us reached.

of the original, which some scholars have called Old Bac- |



THE AVESTA LITERATURE.

sidered as of equal authority '_.with. _thé"--‘.l'qrigma
“since we know?! that for liturgical purposes the

Avesta

lafter wa: sed without translation, gloss, or comment, and
even without separation into books?  This is evident from
the old PArsi manuscripts, from which the studies of Birs
douf, Westergaard, Spiegel, and Haug: (to whom we owe
outt real knowledge of the Avestan lahguage) have been
el A . i

" These studies have also shown that the oldest part of the
Avesta, the five Gathas (of which we shall speak hereafter),
is composed in a language evidently older than even the
Old Bactrian,  But the difference is ‘not so great as to
prevent the whole book, when separated from its Zend-
commentary poitions, from standing by itself as a piece
of unquestionable antiquity. To find the joints between
these parts in each chapter is one of the great problems
of modern Avestan research, and has already been pur
stied by Haug, whose “exceedingly valuable translations _
have unhappily been brought to an end by his early 0
‘death B ' ; et

The antiquity of the Avesta is shown by other evidences

than its language. Greek authors, from the third century
before Christ, down to the second century after Christ,
speak of the writings of Zoroaster, the hymns and sacrifices
of the Avesta, and even cite passages from the work, And
their references to ‘religious rites ‘and customs coincide .
with its precepts, while the cuneiform inscriptions testify
to the worship of Ahuramazda;? and in all the manu-

' ‘ From the Parsi MSS,  Origen, from Celsts, says the Avesian writings of Zmastu-wg.ifé T,
-"W“-"hhi' time; also Philo of Byblos. Rapp (Zax‘#c.ha o Deutsch d‘fdf;rrfl?. Gesellsoha);
I‘_:'x.'.’ssl'iaﬂez: Avesia, s . 5

# The translations consulted by e author are those of Spigel (Gertnan), complete;

Hasgg (German and English), copring only a portion, but the st imporiant, -~ more com-
'prahm’ﬂila. and Jyrical than Spiaged, as well a8 more biographical and practical, giving 2 hold
on - actial life; of Harlds, an admirable Frénch translation of nearly all, =it tan, before

the pthers, of gredt clearnesss, candor, and leartting,
A Fay these authorities ses Harlez, 1. a8-30.
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s rhe: ext is substantially the same.
I-‘robably‘, as we have said, no Bible in th
condition so unsatlsfactory to the student of comp
"'ehgmn or h:storzcal progress as the Avesta..

r the sum- of' knowledge, is. ewdently the main efc-
ment. jn it That Zend ls the name of a Ianguage is 311

tion thereof " 'At.cordmg to. Masﬁch, a heretlc in
ersia was, callc.d a Zendik, as adhering to a gloss. m*atead
of the original | Scr:pt:ure:.3 So the Parst scholars say
Avesta and Zend; and doubtless the best title for the Old
Bactrian compilation of these writings. is Awestan, — that of
_their commentary, Zend4  Haug's definition of Zend, as a
“gnosis,” would be better if the old Persian religion, even
in paraphrase, dealt at all in mystery or metaphysics.
But after all, the Zend passages, so far as they are yet
) separated in Haug's translations, stand -to the Avestan
chiefly in the nature of added emphasis, or cumulative
detail ‘arising from the progress of the religion as an
institution.
But to the difficulty of separating the elements of the
: text, and referring them to their historical order, is added
C 1 the still greater difficulty of determining their original
meaning.®  The translator may lay his emphasis cither on

4 There are portions of the text that exist oxdy in the Pehlevi; and mixed with these
M Zedd " partions are othors in a still later tongue (the * Pdzend,” properly modern Paman
"o Parst), which serves as their only medium.

8 See Hang : Bssaps, et p68. Harlez | dvestayi, 2y, Whitaey: Orvental Studies, p. 175

¥ Haug: p. 15

& Zewd Studies (Zeitschr, d, Deuiseh. Marg‘fnf Greseldsch. ix. 698)

"Few copies are atill extant. ‘! Here is no elaberate verbal commentary, with pm

1and lexicographical resources, as in the study of thie Vedas; only a trapslation which

scholars dascribe s e.quall} obscure with the text it professes to explin.’” | Spiegel (Zedicks
L de Bewstels Morgend. Ges¢lsch. . 244). . Thiere is also a Sanskrit translation from this by Nere
y _osengh Gee Haug Esiays €<, 35 ! /




suc:(,csswe phase% of Itaman expenence, or on their! phlko-
logical sense, as determined by  their relations with the
Sanskrit, the nearest sister tongae. Roth and Haug pursie
the latter track. Spiegel, while inclining to the former,
maintains that he has not neglected the other source of
information.  The appeal of both sides to Burnouf, the
first great ex plorer of the original Avestan language, is
proof of the very high merit of the scholar to whom
Oriental studies, in every ‘department, are immensely in-
debted for their actual scientific method! The translations Ko
of Haug and Spicgel differ widely, as may be expected. = 1
The assumption that the whole of a literature accumulat-: i
ing through a long series of ages can be taken in sum as
¢ the best interpreter of its earliest products, gives Spicgel’s
work a somewhat suspicious aspect; yet the native com- :
mentators should doubtléss receive great attention in cases W
of very doubtful philological decision. The story o-f TS
Anqur.ttl -Duperron’s heroic pioneer work (1768-71) i
opening the Avestan literature to Europe, of its mhoqpl-
table reception by Sanskrit scholars, ‘and the very great !
1mperfectlom of his French translation of these books,
arising from his own total ignorance of the original, and
even of the grammar of the Pehlevi version, which alone.
was used, — and from an almost equal ignorance on the .
part of his Hindu-PArsi teachers, —are too well known to i
be referred to except by way of contrast with the far more
trustworthy rescarches of the last half-century. The real
help afforded at every stage of this progress by the merits, Al
and even by the errors, of preceding scha[ars, is admirably il

1 The controversy on the anh,ect of the two methods may be consulrcd in the Your. qf
R German Arele. Soe, 3 and a full allusiratlon of the exlendad ronfidence reposed by Spiege!

o the whole testimemy of Iranian liter y 1o the g of the oldest movuments of it
| will'be found in hia three lavge volumes entitled Evdnischs A ?ffﬂ‘kum;&uua’e —a work which
pires (o she i gh of Lassen's comesponding work on India, but eannat be said to

equal it The want of historical analysis and diserimination betwean the different epochs of
Titerary testimony seems to me to weaken its value,




af its ﬁrst g::ea.t stage, when Roths elaborate htsto
thie relation of Western Philosophy to that of 'F*‘gyp_
 Persia appeared in 1862, and the very imperfect and yn-
|| certain data of this highly interesting work, built largely
‘on Anquetil-Duperron, are a striking illustration of the
immense value of those origmal studies of the Avestan
wguage which began with Eugéne Burnouf. Behind the
whol'e lies the main dlﬁiculty, —~that the books themselves
L‘cpresent different periods in the progress of the language
and the faith, and are, in all probability, the work o{'a lcmg
| series of Mazdean priests and prophets.
. 'The Bibles of the world are all of one duscnpt:on. I'hey
are the gradual deposits of the religious history of races,
~ reaching from the deeply covered and now scarcely acces-
‘sible strata of primitive or pre-historic times to their days
of superficial decay or dissolution under the influences of
seience and ethnic communion; formétions broken  up,
intermingled, and dislocated by the convulsions of ages;
resultants of many successive reconstructions under the
changing moods and phases of popular belief and the
" conscious interests of priestly schools; products of in
. stinets which are not so intent on giving account of them~
| selves to posterity or to art, as on heaping together, and
adapting to present spiritual interests, all the words and
deeds available for this end that have outlived generations,
and borne down the précious legacy of beloved names
and hopes. Nothing could possibly be conceived more
unlike the infallibility and unchangeableness insisted on
by their worshippers after the canons are closed, and
'a Bible becomes the authoritative standard of an insti-
tated religion. These literary amalgams are for ages in-

1 Literature of Phrsts.



of the people whence it sprung, and whose ideal it repre-
sents. 'What Ewald and Baur and Hilgenfeld and Kuenen
have done for the Bible literature of the Hebrews and
: Lhrlstlans, Ilaug and Roth and Windischmann have begun
to accomplish for that of the Tranians.  When thus recon-
structed, the sequence of parts is as natural as the growth
of a flower; and how complete this metamorphosis at the
touch of historical science! What man cannot do with

scattered stems and leaves and flowers of a plant,— restore

the order of growth and the living connection of the parts;

~—he can accomplish for the Bibles which have been the
flowers of his past ideals after they have ceased to live,
and so make them capable of enduring functions, philo- |
‘sophical, ¢thical, spiritual.  The Avesta is like the rest: =

it is a confused heap of inspirations, traditions, legends,

hymas, laws, minute ritial precepts, abstract categories
and distinctions implying some intellectual refinement, |
mingled with outpourings of genuine religious feeling, but |\
covered up with elaborate formulas ‘anxiously repeated, | |
and set with sentences that served for spells, —every farm
of language by which the Tranian’ mind could express

L its travail to get into right accord wlth Nature and  the
ccndltmns ‘of human life. . -

The reader familiar with the 1magmatwe r:chet; of H:ndu
' -:l;tera_t_nre,. with the mystic ardor of the Vedic poets, will

 find the Avesta, for the most part, greatly wanting in these,

poetic elements of style. ' It moves in a limited order of

thought and topic, abounds in formulas and ritualistic

bxb[na__,ter a‘md thc lCDI‘lOGIa‘%t, tlll 8¢ Lenuﬁc explorers have
shown the lamimarks of historic constriction, and referred |
each f'ragme"lt to the special tendencies of its age and au»_‘j-' j
thor, known or unknown. Intérpreted by these, ‘a Bible

becomes at last a datum of universal history, because a
trie picture of the entire religious and social consciousness




"'-'eamly msp;faimna Qf the Mazdean refbrmam' ¢ 1
Vcéa of thl& noble fa:th, ha.ve beﬂﬂ. lost Yet hyr- 15

zturgmaI fragmcnts, as nch a.s thc '\feduc, and aﬁ
roughly human as the Greek. % Rl
"-The Y&gna {Sausknt, MM, aﬁwng) is ma.de up of'-- '

o_mzon of’ thv Aveata, atlcl is spokcn oi in the Avesta. 1tself '
as composed by Zavathustra, These are books of metrical
lyrics, and biographical and| doctrinal relations. Here, as
we have already said, is the clear and simple substance
\ of the faith, its natural and human side, the upspringing
. of its prophetic power, They rescmble in their relative
" characteristics the Gathés of Buddhism, which, scattered
| metrical sentences through the Stras, represent 'pi‘imitive
. "Buddhism, as it cxisted previous to its hierarchical clay
| The rest of the Yacna is later and more liturgical.
2. The Vendidid (vf-dasva-data, law for repellmg the
. Daevas) contains twenty-two chapters (fargard) of con-
! yersations between Ahuramazda and Zarathustra, which
are made up of fragmentary legends of early ages (like
the Hebrew “ Book of Origing”’ compiled in the captivity),
. the myths of Yima, Thraétona, Zarathustra, etc. ; preagrlp-
tions about agriculture, and the treatment of animals, re-
‘garded as pure or impure, and the recognition of things
‘dear to the earth, as distinct from things hateful to her;
vitals of purification ; effu.acmus prayers to all powers'
. and saints; runes for conjuring away evil powers, The
i .*noral pracepta are few and far between; all exhortations

=]
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i _c&nsxsm n servmg each apeCLal oby’ct accﬂrdmg o
. kind. | It assumes g state of society and faith in which th

~ period of moral spontanelty has passed inte the perlod of
conf(;rmaty ‘and routine; in which the prophet is known

" only as @ tradmon, s,nd the priest has gatlwrcd up his

' garmmtts to mmg]c with rite and fcum

|34 The Vispered is a short work;, once. belonmng e

) t'e ) zigna,,madc up of: hzghly ntuahzed invocations and

 prayers, and sums up by cnumeratxon the whole array
of visible and invisible objects for prayer and praise,

4, The Yashtﬁ (much the samc in meaning as Yagna) are
twenty—cfour p:ece&, cach in n,clabratmn ‘of! some spxecml
genie, on whom is poured (as in the ng-Veda of the Hin- ||
dus) f:qual lwnor with every other in his .»pccnl Y%ht; !
showing in the fulness and utterness of the worship the
 tendency to. bring all together into a kind of pd.nthe:stl{:

 unity; ak the same time, the legendary history of each is
' rehearsed, making thase Yashta the great source of ou‘
'-:knowledfre of| Iram:m mythoiogy and its connection with
i the heroic ages of Iran. Here, then, we have a col!artm,n
. something like the Homeric hymns of Greece, where &
~ deity receives highest veneration, in his own way and
i aphare, from all creatures that live. We have Ardui-

' strongest of helpers, whose aid all pawers at one or an
. ..'-“otha.r' time bhave sought in’ their need o in their passion
", e Tistrya, rain-bringer, and his battle with the
't ;hht,n—-owhite horse with blacl; Mithra, inspirer
ric. elaqucncg in the poet, who can find no lam:t m

,-_thg:,strength, the splendor, the all-seeing, all judging prov-
.'J,dmtce‘ and all-creating, all- -delivering, and rejoicing ens
ergy of th:s Soul of tue Sun; Omm:(x’ who chants to




i Zoroa.ster his multLtudmous na:nes, s mmmg _’for his. elp"l -
ancl joys " the Fgrom'rs, exhaustmg every cmlcepilon ar:
 existence in detalled mvocat;on of the 1dc¢11 w1thm and_}-: !
above the natumi ol !
0 8 Khordah Avesta, ' little Avest'\, cont.tmmg for-_f.'_;

| than the rest, and showing an advanced institutional stage, |
moral defects and special aspirations than any other por- i

Gommn all the 'moralities of (Christianity or of Judaism,
:'tlgxed with the most puemle ‘ceremonial | obsc‘rvances,
as equally binding with the inward virtues. i
| 6. But older than these ritualistic portions of the Avesm,
is the literature of the Sassanian revival of the faith, = After
the extinction of the Achzmenidan empire, native Maz-
duem gave way, in some degree, to Hellenism and the
traditions of Chaldean civilization. ' Under the Parthian
dynasty it was still further depressed, though not extin:
guished ;. the coins bore Greek legends; the !dt’l'—“lldg'
became more Semitized than before; the Old Bactrian, i in
 which the Avesta was composed, was practically a dead
language, and the only familiar alphabet into which it
could be translated was Semitic, The Sassanian revolus
tion, however, restored the native religion. A proclama-
‘tion of Khosrl . Parviz, a Sassanian king of the sixth
| century, reports that efforts had been made to collect the
. old Zoroastrian literature by princes of the Archaemenian
. and Parthian dynasties;? in which case the Sassanian re-
" vival must have had considerable resources at hand, and
‘the ‘acquaintance of the Persians with the traditions of
their faith been more or less continuous from very early
times. . The fire-altar reappeared on the coinage; and
. with the renaissance of the old literature of Mazdeism

1 Haux; Essay on Pe&!mf, Po1as

mulas for occasions and times, —a medley of later origin
i and at the same time a more el(tho:ate ctmmeratxon of |

tiori'. . Note especially the Patets or confessions, which



tain’ that nenther Greek nor Chrrstxan mﬂuences are trace—.
able 'in' any important respect in the native literature
Partly asa result of the renewed energy of Mazdeism, and
'partly as an effort to protect it against foreign religions,
arose the remarkable literature to!which I have ‘alluded,
only less interesting than that recovery and reproduction
of the older Avesta which we owe in part to the same
great epoch. It was composed in Pehlevi? the Semitically
written language. of the period, largely constituted indeed
of Iranian words and construction, but containing also a
large  Semitic element which was employed 1deogram-'
‘matically, and read in the corresponding Iranian?  And
this lmgmsttc wvehicle lasted till the substitution of the
modern Persian alphabet, when the “ Huzviresh”’ reading,
“as it was called, disappeared with' the words to which' it
had been applu.d The oldest specimens of Pehlwi script
‘are found on the earliest monuments of the Sassanian
kings.* ' This rc;uve.ncsccnce ‘of the faith blossomed into
_-translatwnb of the Avesta, and ‘into: doctrinal,| mythlcal,
and  ritualistic writings the amount of which cannot be
estimated. Haug has already. given an. enumeration a
‘brief analysnb of fifty works, aggregating no less than
hundred and seventeen thousand words,? all in the mtef
est of the Zoroastrian revwal, and indicating a very com
--'-:plete sense of suﬁicu,ncy to the demands of natlonai life:
| and faith. The energy with which this abundant suppl
e creed, tradition, and 1nst1tut10n came to the surfac" s

1 Ha g E:su_r: o P:Hm?, p. ]30. i i

? /2 The word formerly d ticiemt ?en‘hn inall its fnrms, being orxgmuily an aﬂmic' NG

£k nr anhmﬂ rather than l'.ngu.luuc r.lcsignmhn, and traaskerred from the people and cuuw )

: _u'y iofbabiy of the Parthians) to their mtional tongue, whatever that might be.
R ¢ S ,}hng 4 belief that the Avesta itself had long existed in this language. Emu on

| Deplevi, 1y 343 .

* Third centary, A, D: b Haug: Assays, etc), pi 113




it after so long a pcued of pscd%t:q:al suppresslon, is evxdence'
. of great vitality, as well as grasp on 'the existing ele-
ments of future civilization. In fact, the substance of
| this religion, as already  shown, - the worship of the
it personal will, as incarnated in the struggle of good with
o el for the mastery of the universe,—was inevitably the
i ".'-"'.nucieus of future religious devclopmcnt It could not
be .__em:ap_ed, it was indispensable to all existing forms of
. religious and social aspirations; and although a flood of |
physical force swept its special name and organization'
Calmost out of being, its soul passed into Mahometanism,
'ju'daism, and Christianity, to mould these new accessions
to the same essential purpose. A
‘Whatever signs of borrowing from these systf'ms may
appmr in 'the Pehlevi literature of Mazdeism ' are’ deli-
. sive, so far as this modern religion is concerned.  In the
- wvitality of porsonal and ethical will-worship, Mazdeisn
was the precursor, the herald, of their glory, and its influs
ence on their development was of the most decmve and
enduring character. '
The Pehlevi literature of the Mazdeans was not born in
a day. It represented a smouldering life under the ashes
of their desolation, from the days of Alexander to the days
ot Ardeshir Béabegin.  The origin of most of these writ-
ings is obscure, falling either in the Parthian period, while
‘the faith was still under a cloud, or during the Sassanian
revivai, when the whole glorious past reappeared with a
new inspiration, which was to glow yet again through the
heroic epos of the Mahometan Fird0st. Their character
| is, to judge from the typical works now accessible to the
. Western scholar, what might be expected from the com-
mingling of Greek, Syrian, Christian, Persian, and we must
not forget to add Chaldean, civilizations in the current of
. 'that age; but all are intensely Mazdean in their spirit. |
/A portion is analogous to the historical and prophetic




its ﬁld tradxtmns, and predmunrr rts triumph ’aome dre-
controversial, indicating the large toleration enforced on
it by the time, by careful confutation of other religious
systems.  Some are manuals in the form of convérsation
or insthuction by its sages; some regulative of its ritualy
others explore its visionary world of future reward and
pumshment - l[ke the “AxdﬁuVir.;ﬁNamch, which seems
to stand in close connection with the carly Christian “ Ascen-
sion of I%anh.'f The Min&kh:ﬂ'd “Spirit of ‘Wlsdcm,”sum%
up its whole  philosophy, ethu:s and mythology, i the
light of a metaphysical speculation foreign to the origs
inal religion, and contrasts it with other s systems  as the
inw:ntmns of ' Ahriman, || :
(Of the highest repute is theBundeheah ncosmt:«ago:uc
account of the orlgmal crettmn prov:dentml history, and i
' ﬁnal purification of the world; combining the mythology
of the great war of Ormuzd and Ahriman with the
geogr@phy, astronomy, and natural history of the Pﬁrsts,._, ;
marked by signs of compilation from fragments of very
different ages as well ag rel;cr:om,—sorne of them of con-
siderable antiquity,! and some tcpresentxng or complctmg
‘the old Avestan faith by data, ‘especially astrc)nomi \
 derived from the Arabs, and in some. respects correcting
ity —evidently interpolations, later than the Mahomet:
conquest?  Especially important has been, accordin :
some, the influence of Judaism? . But the points of mytho-
logical difference from the old Avesta such as the story
Vief tha ﬂrst hnman couple, \mth thexr te«mptatmn and fail

AT Hssays; ol p. 4. ! RAL
fi ustiy the latest transhtor, puts it in’ or after the time of £ mltu-i, tenth ccnn.ry, ‘aven |
oas Tate as the thirteenth century, Juat: ‘relies upon tlse-;a interpolations fo prove very
‘Tate origin, L
L ey LA weden ﬂn'mf, i 390. Nicolis s Doct. Reld, des 3‘«5;?9, P 300} Rgpw gl
Grrmumrw, Sept. 1858, pp. 467, 468, quoted in the same, | :



o the world th:ough ﬁr:, the t:lortrme of sever 31 mcsan 0
| persons to appear at the latter day, and that of ‘the unity
Loof the first. prmcmlc as Zrvan-akarana, which is still far -

i from ‘emphatic, since the dual powers of Ormuzd and__.
. Ahriman still create the world between them,m-th\,se"
|| differences are in fact natural developments of the older
) religion of the Gﬁthas and the Yashts, when brought into’

© to which the analogous Jewish doctrines and legends are

semblances to later Judaism point back to a mmmon stock
' of Babylonian traditions; while those which connect Maz-
deismy with earlier Hebrew religion,—-such as the division
. of creatures into clean and unclean, rules of purification
and laws relating to the civil treatment of diseases, much
more striking than the later analogies just referred to, —

are still further removed from the probability of 4 He-
Al ‘brew origin.  The  Pehlevi literature shows litths, of the
L spiritualizing tendency of that school of Judaism wiggh had
e jlmoat influence in the East,— the Alexandrian al!cgorlcal
~ school of Philo,  Although Neoplatonic clements from the

Greek school of Edessa are believed to be discernible n
the Mindkhired, the strongly pronounced religious duals

 dsm of good and evil principles, unknown to Judaism,

is maintained in Mazdeism to the last. The saviours of
the Bundehesh have slight analogy with the exclusive mes- |
sinhic’ ideas of the: Jews. The’ Mazdean doctrine of the
| resurrection of the body is much older than the Jewish,
. which first appears in the Macca bean persecutions as a
result of the national sufferings and the messianic hope

: eéxpressed in the Book of Danicl.! Plutarch has a quota-
dois tlon whu.h proves its existence in Persia in the time of

1 Qee M. Nicolas: Dﬂrﬂ Rel. des Fuifs, pi 343377

i fclosr‘ relations with the still older civilization of Cha[dca,

themselves, as 'we have seeny largcly tracc'tble ' The xe~1"3









CUNEIFORM MONUMENTS OF THE ACCADIAN
AND THE ASSYRIAN,

IT is the excellence of the physical sciences in this age
. of their dominion, that every step of their progress re-
quires the continued acceptance of whatever it involves as
its historical antecedents.  The conditioning laws are there
and here and evérywhere, and not one can be ignored,
since their constant process alone supphas the materials
for further investigation and discovery. The materialist
cannot get far enough, fumbling in his plasms and solu-
tions by primeval details, Butin the treatment of mental
evolution there is still a tendency to repudiate, or at least
to pass by, many earlier stages and conditions which more
palpable and current interests are supposed to have made
obsolete.  Thus the convenience of uniformity. in spelling
affords excuses for a phonetic reconstruction which sweeps

away the anatomy of language as useless, and utterly
discards linguistic evolution. So in national history, the
revolutionary passion. of the Celt (a periodic access of
Nihilism), which in a republic is very infectious, overrides
all historical obligations and their resultant conditions, |
perpetually reconstructing society out of the gxcitements

of the houtr. So also we have found a Celtic contempt of
historic forces and necessities in much of what is called
“ free religious thought,” as well as in Christianity, In
fact, it has been in one way or another traditionally fashion-

able to think of the beginnings of ideas and institutions as

having only quantitative or statistical relations to. their

actual living results; and to count it labor well-nigh wasted
1




even to recover the buned w:tnesses. that “through the
ages one increasing purpose runs.” This is s:mpty to
‘construct history without phtlosophy -‘ :
But Nature has always her penalty for such Ioose utth-
tarian method.  She folerates no dropping of threads, no
. contempt for the careful steps which have cost her so
much time and pains. When the phonetic reformer sweeps
away the apparent grotesqueness of our traditional spell- |
Jing, he is sacrificing also the graces of patient develop- |

[ ment ; he barters away the morale of linguistic: art; he

':__.forsakes the embodied laws of structure to gratify the
| caprices of a perverted pronunciation which has already
i 'set aside these, one and all,  Social reconstructions e’
| stewo simply disorganize the elements they seek to destroy.
| Contempt for the “dead past,” conceit of the creed that
now is master, deprives living thought of universality, of
_ sentiment, of ideal elevation, and makes a science' of his-
torical evolution impossible, starving that sense of invi-
‘sible forces and uncalculated values which is the nohlest
educator of man,

We are products of the past as well as of the present;
wé are inherited fuel as well as instant fire; creatures of
tradition as well as of inspiration. For all in;piration
| springs from resultant conditions, —as the plant is rooted
in soil and climate, in geologic layer, and continental form,
| This must have the largest interpretation in matters of the
spirit. s

For it is not a fragment of the past to which we are
indebted; not a person, a tribe, ah epoch; or a religion.
We mutilate our faculties when we base science, philoso-
phy, or faith upon anything less than the whole process
of human growth. In mind, as in matter, no forces are
Tost, though names pass and forms are changed. And so
| we may trust Nature to keep us in mind of this, ever to
stn' the flagging mterest in the long forgotten, and prove
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ynam:c atoms mexhaust;ble and undymp’ Her sﬂent A
mounds cover whcle arsenals of invigoration and noble i
surprise. In her dead hones she hides a prophetic quick-
ening for all coming time. “Let the dead bury their
dead” covers but half the truth. 1Itis when a forgotten
thought or deed rises in new and unexpected power that
the soul of the living is stirred.  Then the Universal proves

its immortality even by what seemed to have had its day ;

the natrow present becomes transcendental, and eapands
beyond experience itself. Surprise and awe make us po-
etic and creative; we reconstruct old beliefs, and repair
old defects,  When Birs-Nimrud breaks the silence of
his centuries, and Egypt speaks from her tombs, then for
science, for history; for poetry, for theology, for all that
Nature means, from the East even to the West the light
shines that rounds the thought of man and completes the
chain of his faith, Let the scholar magnify his function
amidst the arrogant competitions and foolishly exclusive
categoties of the moment, as he rolls the stones from
sepulchres that seemed 'to have buried forever the catlier

witnesses of the spirit of man.  He also is  reformer,

builder of the hearts and homes of ages,

Our real knowlt.dge, according to Plato, is teminis-
cence.” And surely our discovery itself is but recogni-.
tion.  Qur enthusiasm and wonder at every new thought
is in finding it already familiar, of our own race and ex-

perience; in fecling at home in it; as in glad recovery of |

what had been lost. What is the charm of history but that
the whispers of one’s own genius have come back to him,
as with oceanic roll, from the deeps of humanity? A
mystery of multiplied personality ! By these delicious
surprises of recognition, our own dead past becomes a
living light to our feet. Ts it then strange that the revival
of a whole buried civilization should recast the whole
thought of the time? It is the stern reticence of Nature




