bloom of Hebrew na.txonahty in the ages foltowmg ' |
David and Solomon,! — just as the struggles of the nation,
. for existence, in' later times, ripened that Mess:amc- idea

in which Jabveh came to his most exalted form?  In the
same way, out of the sense of a separate national persbn-
ality, will, and destiny, grew up the reverence for the one
national God as /Aely. This word (kdddsk) in later tlmes,-'

| the highest term for moral and spiritual purity, was con-

' stantly applied to Jahveh, in its natural sense of separated,
| exalted, unapproachable, isolated, in correspondence with
| distinct national existence and purpose, The one was the
'matrix and nurse of the other? When we read such
phrases as “the Holy One of Tsrael,” we must remember
that the idea of contrast with other national gods, —that
‘is, of Egypt, Pheenicia, Edom, etc.,— was always present
with the writer; and that the moral allegiance implied in it
had its foundation and force in this sense of a community
ol relation, origin, purpose, aim, in the nation as a whole,
From beginning to end, Jahveh was indeed more or less
God of the Hebrews; every saint, patriarch, genealogy,
conquest, law, temple, prophecy, has its authority more
cand more in the service it pays to the national destiny.
It is because the religious and naticnal ideals thus reached
form and sustain each other, that we find such tremecn-
dous persistency in Hebrew faith, and such absorption of
this race in itself as the chosen of God. This intense local
concentration of Will has nourished a commanding self-
confidence, and the world has naturally, not supernatu«

1 In the earlier legislation of the 7974k, as seen in the ook of Exodus, a free worship
at lacal shrinas, poknown to later times and mixed with Canaanite traditions and rites, made
such natiomal unity fmpowsible.  But what are called the * Middle Books™ of the Law,
dating from the reforming kings, show the vigorons effort to counteract this want of religions
nationality, by which the great kings fell into Baal-worshiy, through lcgu]atiu institutions
liks those of Deutgronomy. But not il the exile, whose resulis are seen in me.m
religion genuinely natdonalized.

* Goldziher : Mythology among the Hebrews, . 273, 2

3 Kuenent Religion of Terael i 43,



rally, yxeided to its religxous sway. It has furmshcd thc.'.'.

leading type of monotheism so far for Western nations in

its ideal of absolute personal Will, It has thus become in
the religious sphere what the Assyrian kings were in the

political or military, Christianity, its offspring, held obe~

diently to its literature and prophetic inspiration, even after
theology had advanced far beyond its: national limitations.
The development of nationality was by no means easy.
The Hebrews were a mixed people — half Arab, half
Canaanite — for centuries, and their special Law (#rd/)
was a slow evolution, but by singularly natural stages,
largely from these elements.  There was in fact a remark-
able absence of break in this process where all has been
imagined to be miraculous; and nothing can so perfectly
refute the miraculous theory as the manner in which each
stage in Hebrew legislation interlocks with the preceding,
from the oldest covenants and simplest free usages on
through the Deuteronomic and then to the post-exilian
Levitical institutions,  Never till the latest epochs had
the Hebrews a recognized religious law. The national
god had no constitutional support or statute., The influ-
ences of the Babylonian exile, as already shown in a pre-
vious chapter, were the culminating force to this result,
ending in the popular consecration of religion to nations
ality. In the great meetings called by Nehemiah! and
Ezra after the return from Babylon, the earlier migration
covenanted to build a State and establish Jahveh in the
- centre of his people on a throne of historical laws,
The early aspirations of the Hebrews after a tribal god
are the substance of the Mosaic tradition as now worked
over in the Old Testament books. They furnish the key
to their Abrahamic call and covenant, to their Exodus
" epos, to their exchange of the more generic name El6him
for that of Jahveh, as sign of unity, supremacy, holiness,

1 Sce Nehemiahy x. 29, Kuenen: Religiont o7 srael, il 229



-' jwhmn had Heir }ocal dwmmes, and all wese' m:xf:d“ inthe
Hebrew mind, It is difficult’ to describe a process, each
‘step of which has. been covered by the succeeding one, and
by the- reconstriction of ideas, traditions, and literatare in
2 new interest, down to the great reconstruction of the tra-

! ditions and laws into the  Levitical ‘institutions by Ezra
and the other priestly scribies, from 538 to 458 'B.C.,
©under the influence of the Babyioman exile, and bmught

© to Judea by him at the latter date,
. But we may specially note the great——dater,l cannot but
think — recognized significance of the name Fakovek, “He
that 18 with a future as well as'present. force; in other
words, simply the real God, as contrasted with all other
national gods, who were rejected because held to be false.
1t is obvious that the original selection of this term did not
fmply pumtwe monotheism nor exalted purity; but it was
well fitted, in the developed use of it, to imply' the con-
centration of thoroughly earnest minds ‘on truth.  Here
was a germ of moral allegiance, which promised, in Semi-
tic hands, to press forward into passionate rejection of that
indifference to contrasts of name and quality which inheres
in polytheism. In the higher minds at least, it would be
developed intoan intense hatred for the unconscious im-
moralities of old Semitic worship,  The moral exaltation
of Hebrew prophecy, that grandest gift of Semitism to
the human race, was thus in some measure foreshadowed
by the Hebrew tribes in their earlicst conscious acts of free
religious choice. It was not, as Robertson Smith would
argue, a supreme proof “ that the Old Testament religion
is no mere natural variety of Semite monolatry, but a dis-
pensation of the true and eternal religion of the spiritual
God?1 It is a petfectly natural Semitic development.
They did not stand in the “ secret counsel of Jehovah,” —
L] !

L Levtures ot Qld Teslament, p, 275



| THE HEBREW AND THE CHALDEA

t e'ré'-'i_s'li nosach 'Isécre'_t co_uriéel. ’ Tﬁéy"di& what iﬁé'ﬁl_iaﬁs
do on given conditions, The full ripening and purifica- |

tion of that noble germ was very gradual. The Jahvel
of the later Isaiah was no immediate inspiration of unity T
arid holiness, He grew (as we have already shown) from
a beginning not essentially different from  the Asshur of
Assyria or the Chaldean Adramiaelech. His palpable
associations were with the solar fires, the destroying and
productive forces of Naturey vitalized with conscious pur-
pose, omnipotent to create or to kill, knowing no impulse
towards the disobedient but to exterminate them,! and
specially’ determined in his volition by the peculiar for-
tunes of the Hebrews in Egypt and Canaan, as well as
by the free traditivnal worship on the high places prac-
tised by the tribes to a comparatively late period. Made
thoroughly carnest by tribal sufferings and the extremes
of desire and defeat, they gradually shook free their ideal
from these material investments, and made it at once a
supreme petsonality and a righteous law. Dut through
every subseqtient phase it never escapes that first anthros
pomorphic, arbitrary meaning of Jahveh, —a conscious
Will, dividing right from wrong, determining the true, re-
jecting and destroying the false, with two-edged sword,

rewarding obedience and punishing disobgdience in ways .
of its own choosing. This institution of morality and

holiness by force of an omnipotent Will is just as true oF -,

the Christ of the Last Judgment as of the Jahveh of the
Exodus and the Asshur of the Ninevite kings.

The phases of this natural evolution were determined by
the national destinies. The God of Amos, as of the later
Isaiah, was an outgrowth of secular causes, a product of
the whole history of Hebrew relations with the human
vace. Whatever - cultivated ' their sense of nationality,
those Semitic instincts of personal and tribal will, of

1 Genesis, vi. 7.



?'Z/aéclusiven'ess. in the claim of ..guthority and .-gn_'thc“se
" of devotion, went to the formation of the religious ideal.

R 0 peveLoRMENT.

Tts roots therefore arc in Capaanite as well as Chaldean
soil, and the parallel strata there show the universality of
this rule.  That seething mixture of humanity and bar-
barismy in the old Hebrew laws and life was analogous to.
the combination of military frenzy and industrial ardor
in the Assyrio-Babylonian world.  And that majesty of
rightcous law which bowed the souls of Isaiah, Jeremiah,

‘and Jesus, and inspired their immortal protests against the

vice and formalism of their times, came slowly in the fires.
of spiritual experience out of the primal concentrated aim

“to find a separate tribal god. In this began the sense of
" holiness. For separateness meant inviolability; in other

words, reverence, awe, authority of conscience, and faith,
The same word (Addésh) signifies apart, and holp.  And
that aloofness, which was at first the symbol of tribal pride
and ambition, became a purify, which spurned the pre-
tences of formal piety and the pride of human tyrannies,
and hastened with impartial thunders to the help of the
weak and oppressed.! Thus the petty passions of undis-
ciplined and roving clans are slowly transformed into
universalities of immortal principle. Such is spiritual
evolution. Not tere creation of the greater by the less,
but the implication of natural intuition, the sacred sense
of obligation, the cosmic unsearchable beauty and order
in every step of growth.

Nor is the transformation at an end. FEven the high-
est forms of thought and feeling in Hebrew experience,
as in that of other early races, were very crude stages of
this implication. They were conceived as external reve-
lations, words of Jahveh spoken to his prophets or his
people, and through them to mankind. A divine Will,

1 So the purity of Ahura in the Avesta is most conspicuous in his abhorrence of sin.
Yagna, xxxi. 13



'I‘HE HEBREW Aﬂn "mE (..HALDEA. oy

that their language assumed them to be under a divine

possession, and took the form of a religious and moval

absolutism, imposing enough to bring all civilizations to
their feet.  DBut, overwhelming as they are to the anthro-
pomorphic instinct, these conceptions have always ignored
the direct participation of human nature itself in all the
truth and right it is cognizant of, and the impossibility
of receiving cither the one or the other form of experi-
ence from a Will outside of the nature of things and of
man, To suppose such-a Will, selecting definite methods
of education for a special people, and communicating these
to chosen instruments, not through experience or study,
but by direct influx, was but a Semitic exaggeration or
extreme form, though primary, of what has always been,

and still is, the popular idea of religious truth.  For the

notion of personal commandment is here intensified by its
connection with the passion for national wunity, e_xprebbcd

by a central theocratic ruler, and his extension to world-

sway. It was the natural theistic instinct of the Hebrews
that made them insist on having a king; an instinct which

a troop of judges ar seers could not satisfy. * The Semitic

i1t __cgous to thelr hum.m tdeal a voluntary chmce ben_--
tween two opposites, a _d:st:mct_ly conceived motive and
purpose, impressing itself on man as an instrument, were
posited outside man and the world as the ultimate source
of truth and ground of righteousaess. This personal re~
lation was so intensely conceived by the Hebrew prophets,

God is the divinized king, and when lifted above all earthly .

kings is the king still; holy because separate, and awful in

the power to do, not as he ought, but as he wills. This is

the Hebrew theocracy, so potent in its persistence in the

Christian church. I have no doubt that monotheism is,
as a rule, reached through triba: or national consciousness,
and that Hebrew and Semitic history heftin represents a
decisivé phase in the history of mankind.



In thus ascnbmg monotheism in ‘a large degre
politlcal experience, 1 dé not dnstred:t what s called the"..
Lintuition of Gody which in fact merely takes its: conditi
i ' therefrom;  This intuition cannot properly be defined a8
S teaching any special form of deity; it is simply the: ‘ﬁer-',.
' ception of substance as higher than phenomena, and agii
| necessary to thr:n' f:\lStGllCt.., and associates itself more
aad more' wtth the intuition of duty, holiness, right, w1th~
out ‘which ino conception of God can exist.  Its highest:
form is the result of the deepest religions and philos
'-'Esoplncal culture, For this reasonm, no conception of a
'."__perqnml volunhry agtnt, apart from the universe, can
' ﬁnally satisfy it. Substance, as inscrutable and indefin-
. able, the infinite reality that underlies all order, beauty,
| goodness, and contains all intelligence, all principles and
laws, is thus, properly Lapeakm 7, the universal significance
' of the intaition ‘'of God.. To this highest form Semitism,
in its great religions, does not consciously attain, however
it be involved in their logical evolutionary necessities, as
in those of all other great faiths of mankind. Not more.
in the Old Testament of the Hebrews than in the tablets
of Asshur, is this pure conception of deity found,  The
New Testament religion 'is also worship of a personal
‘Will; ‘a pure monotheism. It is anthropotaorphic, and
‘creates a God in human form outside of and above hu-
| manity; and, although bringing this God into closer rela-
ik tions with individual feelings and freedom than the older
) faith from which it grew, does not pursue unity or holi-
f0datal 0L neGs a8 AN ideal with more ardor than did the Hebrew
! nationality, which required the surrender of all private
desires to an all-embracing soverdign Will, separate in its
persomllty from ' the human soul,
It is in tracing this passion for national unity. in its
religious expredsion, that we learn the vast indebtedness
of the IILbI’ﬁW‘% for their whole religious development to




i garde as :ts foes. Thc legends in Genes:s, wh;cl" pur
 port to give the earliest history of mankind, are palpably
shaped by a purpose to identify the passions of lsrael
with the will of Jahveh as maker and governor of the

wotld, In this ‘marvellous series the sovereign claims of

the chosen people are affirmed, and their, destiny fixed
from the beginning by the Supreme Cause of all’ things.
In the oldest portions there linger polytheistic hints and
traditions,! and there are marks of spontaneous poetic
faith which indicate an carly origin.  But with the crude
 exclusiveness of the tribe ar¢ combined elements of uni-
 versality, — a/ conception of history as a whole, a direct
| recognition of other nations, and of a common origin and
interest for all mankind ; an effort to deal, in a simple half-

conscious way, indeed, with the problems of social order, 1

of human relations, of life and death, with the law of na-

tional retribution and the sense of a secular providence;

which can only be exp_lamed by the action of some great
force in various ways developing and counteracting the

primitive instincts and desires,  This was Babylon, where
the old. natxonal traditions were worked up, during the

Captivity, under the stress of national sorrows and rcv_i\g-""
ing hopes, amidst a vast concourse of nationis (wdpuuirros
dxAas), their collision of mtercsts, commercial, mdustrlal
military, and their, cosmopolitan experience. Here the
carnest theism of Persia and its large toleration not only
permitted the Hebrew exiles to study their own fortunes
and those of the human race in quietness of mind, but
‘even stimulated their produc‘uve fa.culty to the great ta:ak

X 'I“he Tatest Bibiical studie _-wwe melugively that the prcunt fmm. andin, ?nrgs:- mgree' ]

¢ thc substauce, of the Crenesis stories, the special Levitical legislation ‘and  the lasmﬁcai
boaks, —in short, the bady of the Pentateuch, —is the result of elaboration and construc:
_'tian dusing and after the exile. But these historical studies of portions of the Lext are not our i

i ©main reliance, The minre primal origin of the whole series ig equally, obvious: Ealier

uf ﬂlese h-gends- Kuenen: Redipion of Tiracl, il 150-168,

. borrowing gfrom Babylonian, 13 well a8 C ite and Phanician, must axpl-un the. basis /) 4l




e;at;on aftcr Noah. _

L unéir yea.rs R Accordmg to Dxedorus, the Babylamaﬁ
ad conceived of. the world as an established divine order,

lanetary or stellar® It is obvious that no comparatively
rude race like the Hebrew could have come into close
relations with a c:wl;zatmn s0 ancient and so ripe, w1thout
drawmg largely on its fund of traditional beliefs. Here

to those imaginative Hebrew myths which have been

| nature of man®

-_(}od after six days creative work.” , This is manifestly the
- motive of the distinctive Hebrew legend, which in many

idea by the priestly legislation after the exile, though of

e Gereais, ¢ 0.
L Qarrs E'Auciere Orient, i, 445
(o3 Lenormant 1 Bssad de commeniaive des fragiments mmagmrtig‘ms
U8 Lenormant o Manwad of Ancient Histowy of ihe Bast, v 185
1B Canté s £ dsecien Ovient, il 469, 4700
: |8 T s onily in aceord with its whale history that the Jewish people have concentrated
! lheir Iighest traditional respect on the: Babylonian Gemara (or Cmmemary on the Mishnah}
fostead of the Jerusalem. Wiinsche: Der J‘dmud / y ry
T Geue_a;s, A | ! ; il e i i

LIk i mferred from the cunelform.
mscr:ptmns th it @, smentlﬁc astronurny centrcd there two.

d as regulated by guardian powers, each in his station,

indeed we find the cradle of Semitism; the natural key
regarded as the gift of an inspired race to the rcltg:ous?_
' The Genesis story ot creation g:ves a dlvme author tty:

to the Iebrew Sabbath as the day of rest for the national

. respects grew out of the vast elaboration of the Sabbatic

Palse



course the

] ebreW"Sabbath is not due to t}ns alone, betng‘
of far éaﬂier.qngm.. But the division of days by sevens
is far older than'the HMebrew Sabbath. It belongs to the
carliest fund of religious traditions. It is not founded on |

any recurrent period in the order, of Nature yet it is not |

arbltrary, still less mystical? ' It ds a part of that p‘l‘lml- ;
tive astronomy which was the infantile unity of science
and faith, and appears on a gigantic scale in all the cos-
mogonies of antiquity. ' The central figures in this cultus
of the stars are the five planets, with the sun and moon,
observable among all the heavenly host by their relative
change of place and apparent specialty of function. They
were symbolized by the seven stages of the Babylonian
and Assyrian siggurat, or towered temple; in the seven
walls of Babylon, and in the seven days of the week, the
seventh day being consecrated as a day of release from
labor. ' An old Accadian calendar? probably of the seven-
teenth century before Christ, gives the special festival for

every day, the seventh being always designated as a Sabs

bath (Sabattu); on which the king himself shall not
change his garments, nor ride, nor sacrifice, till night,
nor even administer the government. From this royal

rest appropriated by the Semitic races of Chaldea, it was

but a step in the intenser anthropomorphism of the He-
brews to make their own God the example of Sabbatic -

release, and to pronounce it as his command. The Igen i

ond Jahvistic account of creation 4 has more signs of

antiquity and originality than the other, and is referred'-_'.'l_'_
by Kuenen to a possibly earlier period than the exilesint

but on doubtful grounds, In the Chaldean cosmogony,
as reported by Berosus,® in the Pheenician of Sanchoni-

i E Kbk R:d‘;:wu of Terasl ii. 2o,
1 See Philo'a absurd rensons for a sup[:osed n-'anc‘tlty in the number geven Vol i r.hap

w0 -xliii,

8 Recovds of the Past, vii. 157. 4 Genesis, il 4y of s0g.
& Time ®f Alcxander,  Berosus drew his account from ancient sovrces, and hia fragments

' lare preserved in Polyhistor, Arbydenuy, and Eusebips.

16



athon, and in the cunezform. 'mscnptmn, whxch is) nowt
| believed to be Assyrian and not Accadian, the begmmng
of thmgb is the formless chaos, full of mcomp]ete germs.
and half-made creatures; — Tiamat (Tiamtu  of the As-
synd.ns, Tauthe of Damascius, Thalatta of Berosus) rean-
ing the sea in the sense of abyss.  The Hebrew expression |
for this first material of the world is 724dm, the same word
a8 Tiamet, and characterized as without form and void,
| Compare the first sentence of the Genesis story with the
"~._cunelfmm Creatwn tabletS' Y : o

_When above | were nnt rassed th:. he:awens, and below on 'the
carth a pl.mt had not grown, and the bounds of the abyss had not
been opened, the' chaos of waters was the producing mothier of all
. things. And the waters were gathered into one place. But a tree

had not grown: a flower had not unfolded, when the gods had not
‘yet sprung up, and order did not exist, . . . Then were made the
great gods. All that was done by the graat gods was  delightful’
[very good] to them.*

“ He (Anu) constructed constellations, like figures of animals
(zodiac) ; by them dividing the year into twelve months: planets
also for rising and setting (% signs™). . Wandering stars to shine,
harmless, in their courses. He made the gates strong, right and left.
He set the moon to rule the night. . . . And tle sin arose in glory.”

The lunar phases are perhaps described, yet in a pas~
" sage extremely obscure;® while in another connection
‘there is recordéd the institution of the Sabbath,! though
we know from other sources that the seven-day week and
Sabbath rest are really Accadian institutions for kings and
people.® The close resemblance between this very ancient
. eosmogony and its Hebrew analogue is broken by the
. single circumstance that it symbolizes the steps of creation
by successive pairs of male and female powers, and secks

1 Recowrds of the Fasd, ix. 167, : :

B Senith s Chalieas Account of Genesis, In Sayce’s edition (188:) a different translation
is given, p. 57

B BSmith's. Chaldean Acoconnd of Fenisis (qay‘ce ) pp. 64, 65,

A Ihid, p. gl ! 8 1bid., p. So.



'-Lo expres; h -stabxtlty rather th.an any special ord
production, ‘Thé successive steps of creation, of which
much has been made by the harmonists, are not very well
made ‘out, and their enumeration by days 1 find myf-elf
urable to recognize at all as yet!  The account, so far as
it is rightly mterprutt.d may hawever, as Sayce suggests,’ |
rest on older traditions ; and althougth of comparatively late
Assyrian, not Accadian, origin, it is certainly older th_an _
the present form of the Hebrew story. But a fragment,
now missing, is believed to have describied the emergence
of light, atmosphere, land, and plants., .
Finally, man appears, created by Hea,and is commmded
to worship daily in fear of his’ Maku. it {iiRhiad

“That they might obey (?), he has created mankind ‘the merciful
one with whom is life.  May he establish and never miay his word
be forgotten in' the mouth of the bhck licaded ace s whont' his hands |
created.” i

#Mayhe also remove mlscluef may be overcome it for the future.
Becaus¢ all places he made, he pierced, he strengthened Lord of
‘the world is his name, called even Father Bel. 'lhe names ot‘ the
angels he gave to them.V

# With friend and comrade’ speech thoa makest. In the underworld
speech thou makest to the propiticus genii, When tlmu speakest a]so
he will give.®

What ‘we must specm!ly nottce is that the Cha]dean. _
account, as at once combining in on¢ system many
 primitive elements of belief which do not appear in the
Hebrew, and resting upon ideas which could not possibly
have been evolved from the Genesis story, is obviously |
more original, while the Hebtew is its adaptation to the

1 10f the hypothetic namber of tablats, only fnr Have been discoverad, of which that |
called the seventh is go called anly provisionally ; and those: conjectwred to be the second and
third are in the highest degree doubtiul, to the univitiated eye certainly, affording no evidence |

' wharever of tha specialsereation works the translators have found in them. (Bayce's Smith:

Mn’dms Avcconnt af. Genesis, pp. 62,63.) The first aseribed the generation of hegven and
earth te ' the boundless doep,”” ‘¢ the chaos of the sea,” conceived as 1 female, and bei(me t'iw ol
existence of (he gods themsetves.  Thid., pp. 57, 58

* Smith 1 Chaldean Account of Gonests, p. 32. 2 hid. (Sayce), pi 73-78



i "supremacyl of the nation
| nies, as given by Derosus and ¢
first material of creation. | The Phuemcian and He
| “deep" was a waste abyss oyer which! wandered the

| wind, or breath. 8o Chaldean and Pheenician cmhmﬂon_‘:."'
. began with amph1b:ous deities, having fish heads above
1 the man's; and the probably Semitic-Polynesian myth
makes he. _fatht.r of gods and men fish up the earth from
& seal It is obvious that such beliefs as these point to
,rm‘esrof' civilization on ‘the seashore. | The intimation is -
e nﬁrmed by numerous records going to show that the
es of the Erythrecan Sea were the great point of de-
parture for civilized ‘Semitism, But the cosmogonies
which' begin from ocean as a chaotic abyss, contain-
‘ing the germs of things, rest on a wider basis than any
. 'such  special 'geographical location. They are found
| 'among mountain tribes as well, and at the root of Aryan
| as well as Semitic mythology, and even of the oldest phi-
. losophies, Their ocean 15 the brooding atmosphere of
| Space, conceived as preceding the gathering of all floating
seeds of life into a living world,” the appointment of plane-
tary courses, and the orderly voyage of the Sun scattering
“the powers of life and growth around him as he moves.
Even here water plays an important part. The interest
. is mainly ceatred in the conflict of the lightning or the

| sunbearn with the piled and rolling raincloud, ~ the storm-
struggle which opens the mysterious storehouse of waters
' hidden in the black roaring deeps. As Indra slays ¢ the
enveloping " (Vritra) serpent in the writhing clouds in

Hindu mythology, as Tistrya fights the demon Apaosha
'and expels him from the great sea Vouru-kasha,and Thraé-

t Pornandert The Polynesion Race, 1. 63

8 fekstein (Les Sources de lo Cosmogante de Sanchoniathon) has explored this field.
Berosus! Chaldesn cosmogony trices all things back to Thalata or Tiamat, containing
fornis of mixed creatures, <-a semi-scientific rr."r:gnl:run of evniuhun and  pgogress from
the erude and confused forms of life to hmher Venuty:




berpent (Tlamét), queen of the. Chaldcan Chaotis sea.;
- The association of vast resource and far-reaching expan-
sioft with roaring and rolling waters is as patural for pas-
toral as for littoral tribes, = Space and sca are equally
parents of these amazing fertilizers and producers; and
similar names and legends would be afs',ocsatcd with these
infinitudes of living power.}

Look ovér o boat-side on a breezy d1y, following the
~ wind out to sea, and you will easily understand the simple
instincts to which the waters were the primal cosmogonic
clement. What productive energy in this undulating mass,
vital in every atom; in these multitudinous waves, so swift
to break up sunshine into fiery flakes, and fling it off in a
rain of delight! How mobile this liquid clement, obedient
to stir of wind, to lead of tide!| To some uvnseen brooding
Will it seems to say,  Shape me as you will, I.am ready A
for your largest purpose, for your light and your law!”
And were they not right who said, with foregleam of sei-
‘ence, that the carth was product of water? Are not the =
green islands its offspr:ng, the continents its he&ped sedi-
ments, the record of its secular art?  Has it not piled -
the countless layers, — its footfalls, its world-architecture?
And as the living creatures came swarming in, their t:mes,
has it not numbered and fed them and laid them to rest
under its gentle rain of atoms,—*the continents crumbled
. as they had been builded by its hand? Well might we
fancy this rippling _.I_a.ughter, this pulsing rise and fall, this

long commingling and commotion, to be the very quiver '

of the fecund life swarming beneath,~-a life that foreshad-
 ows all forms elsewhere existing, and has its foretypes of
all strivings towards the human, gracious and hateful, noble
" and mean. How universal the sea! The very hordes of

-] )
1 See the Bundedesk story of the sed Vauru-kasha (vii. i),




"txon of abraded stone | no clt,men’c of that earthwpiasm fm-
got which is to blﬁiom into he:b and flower, and beast'
. man, Its shores cuggest what an infinitude’ of moads,
~ emotions, aqpirations, ‘passions ; what stress' of resistance
i nd endeavor; what tones and hatrnome:;l The“v&ry
' s it rolls and heaves into bartiers to its own match
| monotonous with the familiar, ever unsolved mys<
er of life and death, the ery of whence and whither that
_:eases not from man’s mfancy to his latest maturlty, and
all is folded in a deeper silence and peace, where the
'm:ghtteﬁt waste of unrecorded history lays its hand on
‘man's loneliness and fear, with gentle conrpulsion to trust
\The Greeks held Ocean to be the father of Nemesis, — it-
_ reversible moral sequence; "ethical requ:tal “Retribution;”
' says Sophocles, * grows slowly, like the wave that rolls up
- the black sand.” All nations have used it as the symbol not
" only of slow retributory law, but of wisdom hid in fathom-
less dcptha, — Mimir-wells, where the eye even of a god is
lost in gaining it; of strength from patient chsmphne, of
toil that earns the victory, of far ventures for ideal enda,
man's eternal monitor to courage and progress
, TFor the sea is no mere heap of salted waves\;-_it is an
\idea; nor would it otherwise have been the mighty reser=
| voir of ‘mythology and faith, How full is man's speech |
©and song of its idedl meaning as lord of wisdom and pro-
 vidence! ' Glaucus the mythic fisherman, longing for an
‘ocean birth, and fascinated by the ‘taste of briny plants,
' became ‘a sea-god, blessing: the people of the isles and
 shores with divine forewarnings; builder too of that mys-
tic Argo which bore the tragic freight of sympath;eq and
 conquests for the Mediterrancan races.  All the o!d sea-




A I'yre.. Into Ihem s:nls away Mex:can Quetaaicoatl fugltis-e’
from the world he has blessed, to return in better days.
 Outof deluge-waters emerge good men, in arks and with |
sacred words unlost, to re-people and re build the carth,
Qut of the welter of a ruined world, the twilight of the
Scandinavian gods, uprise new isles, in whose springing
grass are hid' the dice of Destiny unharmed. S0 new
religions rise from the chaos of outworn beliefs, to prove
the eternal youth of the soul, whose births are cyelic, like
the returning tides. Proclus said with reason that * Occan
is the cause of all motion, intellectua] and natural.” To
the ancients these symbols were the ocean itself; for the
moderns they must be read berwecn the lines of its visible
outward imovement, | 0
Thus conceived, the primal decp, whether of t.ky or sea,
is not a material waste, but a prolific idea, in the religious.
consciousness of man.  Whether personal Will,' which in |
the Chaldean, Phoenician, and the Hebrew cosmogony is
the creative force,! is emphasized as the organizer of
chaos (Bel), or as shaper of it (L/dhim) in the beginning, '
~—whether as a mysterious desire (Pothos) inspiring it or as
Tauthe, the intelligible creator who brings wisdom into the
Pheenician world of man,— is not matter of essential dife
ference.  The Chaldean Chaos, as well as the Pheenician, is
- itself conceived as a person; and so is the Hebrew Chaos.

“ Creation out of nothing,” that intense monotheism which

has been ascribed to the 'Elohistic will, is indeed as con~
't:‘d.r'y to pnm;twe mtumon as It is to'scietce; 4 it :s a

1 llow ‘mueh mare sirongly pronounced is this el t of Will here than in Hmdu
mylhn’dgy, which draws' the world out of the Oney = the unity of Being, - * bru:uhmg gty ¥
| peither ** existence nor non-being," creating the worlds with a lhmlgllt 1) Hesiofl, agatiny Jike
the Pheenician, rests ereation, not on will, but on desire orlove. It is in the A veste that is
| geen this Aryo-Semitic will- power filly recognized as the creative force,

* The Tlebrew word bira. rendered © érented,” properly meant shaged, out of =ome glm o

material, and so rowghs forek thence,  See Fiirst and Gesenius,




'modcrn abstmctzon unknown to the Hebrew myth as
the other anaiogous ones, fmm El to Zeus. In thest

. shapes it to orderly heaven and ecarth. ' And the imagi-
| native aspect in which the abyss presents itsclf forbids | |
" us to regard it, so far at least, as a materialistic concep-
. tion: Nature was full of personal, human meaning, the I. '
invincible Pothos or Kros of the Pheenician and. Greeled i

' this \personality is divided into a series, beginning with |
chaos conceived as female; while in the Hebrew it has
c'ompleter uruty through all stages, as Eldhim conceived
\'as a man, Fven this unity is of later origin, and the very
".pluralltv of Elohim is strong evidence of an original con-
| eurrence of many wills.  The stricter monotheism belongs
. to the prophetic and post-exilian theology, and is certainly
' the Jahvistic elaboration of ideas cIosély resembling the-
_ i Chaldean,

' mat, at the beginning, is worthy of notice. Damascius ?

v who derived his ‘Chaldean cosmogony from ancient
| sources - gives a series of male and female priociples,
preceding the positively creative work, which coincide
with the birth of primal gods in the tablet inscriptions,
—all centring in Tiamat, the living abyss. From/these
comes Belus, the deminrge or positive framer of things.
. The imagination of the ancient world always filled up the
unity or space of religious conceptions with multiplica-
| tions of names, either of special functions or. successive
genem‘ions or times, So Eléhim sqys, “Tet us make
man in our image, after our likeness.” But personality is
always involved. To suppose that by chaos a material
' origin is ‘intended, is' a delusion read into the old texts,

1 Cory: Ancien? Friogmsals, D, 92 o
1 Lenormant: Chaddean Magicy pp. 132, 123

| _cases the abyss remains behind the personal act, which

[ The difference seems to be that in. the Chaldean creation '

That half- dnsamsul pcrsonal Will in 111& Chaldean TLa— i



wology: is. imaginative, and "f'_r_lc\é’er-'cto-m;___ ve
e stherwise than as the evolutionary act f Jivi
| force; not always of direct personal volition, but of lif
' in some form. ‘The cosmos itself swarms with individual
‘being, and there is nothing inert or dead. Desire is as
old as ‘the world, and inherent in its elements.  Intelli-
gerice lives in the plasmic germ, and does not wait for
man’s upright form to hold it. The waters of Tiamat
teem with strange monsters, not accounted for save by |
her living sway. Order enters when Bel, the male prin-
ciple, proceeds to divide her substance, destroying the
‘crude abortions of the dark, and separates heaven and, |
carth, slaying her dragon life, in whose far«stretching
monstrous folds all e¢lements were involved. A Hebrew
reminiscence of this myth survives in the seventy-fourth
Psali, where God is praised for breaking the heads of the
sea-monsters, and notably giving the dead leviathan for |
" meat to his people; and again, in the prophecy of Tedsahi i
~concerning Babylon, where judgment is invoked upon her
/- as Yleviathan, the pi¢reing serpent, and the dragon thatis: i
in the sea.” The pictures of the sea-monster in. the one '
hundred and fourth Psaim and in Job* may be added in
‘proof of this traditional association of the watefs with
" monsters of unconttolled power, — quite as likely to be a
 reminiscence of the chaos-myth of Bel and Tiamat as of
the Egyptian crocodile. The grand intuition, here wéfth" (
all other mythic elements together, is the yniversal deriva-
tion of order from strife and strength of Will, from oldes
~ . Ophion and Cronos to Hellenic Zeus, -~ the supreme secret
' of philosophy and conduct, the meaning of Dualism in all
© ages of the world. Not less striking is the human form
_given in both cosmogonies, and the rationality of man as
- partaking of the Divine mind. Elohim creates man in his
own (physical) image; and in the second account, Jahveh-

Y1 Jeaiah, xxvil 1. . 1 Job, xhi. 5 ity 8




/{‘Iéh?m makes hmm out of Ins breath and the dust of he"_: i
| 'IPolym.slan -¢reation myth, which follows the Hebrew, even _-‘

| that the latter is in human form, a colossal omupipotent
o mang and this is precisely the  fact concerning the con :
) versing, walking, planning, and punishing powers of thef
. Hebrew Jahveh-Eléhim. ]
. But here again the substance is 1deal and the root and '
t}*pc of man is found in the hlr*hest known personal life.
- Uhe intenser ‘monotheism of thr Hebrew Creator, as comy-
' pared with the Babylonian, who represents a brotherhood
1 ofgods; is due in part to a stromger sense of tribalism,
and partly to the combination of Persian Ormuzd-worship
‘with the prophetic spirit fostered in the Hebrews by the
i exile, The Avesta legend of creation, deriving man and
woman ? from the bloed of the Bull (genius of earth), is
a comparatively late construction  of primitive. Aryan
ujythg} But the older theism of the Yagnas, in the se¢-
. end part® is quite pure enough, as well as sufficiently
Uspiritual and practical; to have had a large part in the
. formation of the highest Jahvistic conceptions.  Ahura-
mazda is upholder of the pure creation, and first fash-
doner of the same; to him belongs all that is best and
fairest; - the good spirit, the good law, the good wis-
dom, the kingdom and the power? Nothing could have
" helped the Hebrew mind  to positive monotheism' s6
.-p‘QWCIfUH)’ as this Persian god. | The order of his crea-
tion, however, as described in the nineteenth Yagna and

L3 Von Bohlen @ Genesis, p. 18,
| ® Fornander 1 The Polypesian Raoe p. 61,
(8 Mashya and Mashyfina axe generic terms for man and woman, like Adam and Eve,
4. Darinesteter: Ormasd ef A hriman, p. 237, et seg.|
5 ¥ayma, Xxviil, et seg. gk o Tbid, xix. s wlive 3 ocwevin il

| earthy In both cases the materials ave alpably sensuots, |
" and the likeness is doubtless mainly physical!  So in tht:':

in details?  Man, whether formed of dust and breathy Bl
. of carth and brain, can be like his Maker only in the sense o



| nal nity of the world with its substance will require uo"_ ;

dava, bnt_m three hundred and a::xty«-hve, and 1ts ord
| i8)as, follows, — heaven; water, earth, the Bull (catti

'trees, fire, pure man; and it is very doubtful if, in its

- oldest form, this order represented a succession in time.
 Stilly there are points of resemblance: Creation is pro-
 duced in six periods, Gahanbdrs taking up a year,

Seen in the strong light of modern worship of an Infi-
nite Person, this Hebrew story of creation is in the highest
degree poetic. A will analogous to the human brings all
things into being by word of mouthe, “ Let there be light:
and there was light.”  * In the beginning God created the
heaven and the earth.”  The idea of such creative word is
common to the Hr.,brew wand the Persian (Debar- Falveh
and Ahuna-vaivya are kindred, conccptmm), and to all
races which worship pure Will, in distinction from im-
personal ideas or principles, which were represented in
~ ancient time, on the other hand, by the Hindu conception
of the world as creation by pure thought But we must
tremember that this cnnceptmn cn" the cosmos is ‘neither :
intellectually nor scientifically true.  To say that the world
15 made by the word of God is no truer than to say that
it is made by the sword of Bel- Merodach, cutting off his
own head, or dividing. the female prmmph from the male
Days, in any sense, do not exist before the sun; nor light
_ carlier than the sceing eye of ‘man; nor the hcavenly\.
i ﬁrrnament or the grass. of the field before the sun and
it moon. And probably when the truths of evolution, the
~ sciences of unfolding laws, are teuly conceived, the eter-

“such anthropomorphic images to express its subllmzty.
ithese will: cease to be poetically sublime, hecause SUEERC
planted both in the poetic and the philosophic mind by
.fcrms more adequate to the sense of truth. ' * The world,”



--says even Ph:lo, it could not ha\re been created in tme.
I because’ itiis itseld neeessary to relatlons of tlme, and the
heavens themselves mean mind.” : R
The purely human interest of the Hebrew .story appear& '
mote fully in the second account of creation, in which
God is called Jahveh-Elshim.! It centres in the forma-
tion of man, It would explam out of the national con
 ception of deity, how man is closely relate d to this God;
 how he comes to be gified with speech, so as to/ mame .
{creatures and things, and how woman comes to be inferior
| and dependent.’ In the first account nothing is said of
distinction between the sexes; nor is there any hint of
. ‘Adam’s intimacy with the Maker, and of the gifts and,
| commands that attest it.\ Other differences have been
ingeniously noted,? not so important nor so certain, — that

11 the first account appears to ‘belong to a river country (like

' Babylon), where water would naturally be held the first
_condition of things; and the last to a dry-land, where pro-
duction seems spontaneous or instantancous, where men
‘and frees might seem formed from the dust, and mists
from the earth, not rain, water the land. More striking
45 the wvery sensuous conception of Jahveh-Elohim,? and
the mystical etymology of the name of woman (ishd)
from that ‘of man ('4sk).*

- L Inyiew of the manifest dcpcndence of the Hebrew
story of creation on Persian influence, as well as on a devel-
oped nationality, we can hardly be mistaken in regarding
the elements which it has in common with the Chaldean
legend as borrowed from the latter, rather than as sug-
gesting it. And this judgment is' confirmed by the an-
tiquity of the cuneiform record, and by the confession’ of
the Hebrews as to their original home, the locality of their
Eden, and the point of departure for varieties of tribes and

1 Genesis, i =il b % Yon Doblen, |
& Genesie, i1, 18-21 1l 8, % Ibid, 1y i



R o, "whlle the (,haldeans d:sﬁgurcd it wnth ewdcﬂt.
,myt‘holcgy, stch as the cleaving of the woman Thalatth |
e Tl twa:n, ‘and the beheading of Belus,” bctrays notions of
the receptivity of primeval man for information as to his. il

. own origin for which science can have little respect. The i
1 origin’ of such assumptions in preconceived ideas of Bib-
lical infallibility is obvioas. A purer example of claborate
mythological construction than the Hebrew story of Creas
tion can hardly be imagined. But beyond Chaldean anti-
quity, into' the mists of prehistoric. time, it i5 idle and :
impossible to follow this myth of creation.? -
1. The Eden Legend? testifies to its origin in thc vi-
cinity of ‘the Buphrates and  Tigris, — the names. of  the
other two rivers being words that simply mean “ flowing
waters,” ‘and ‘used a8 ‘generic terms for the purpose of
making up the number four, the conventional sign of
‘completeness in all Eastern ‘mythologies. It has. been
uoted that the mention of the 'hame Iuphrates, without
‘comment, as already well known, points to a Babylenian
origin.  The conjecture of Vou Bohlen that Bden is Eran, |
with the. change of #into d, is less probable. Eden cor |
responds with Persian parks,. but not with they Avesta
‘paradise of Yima, which is a form ‘of social relations and
pohty conceived as hdeally perfect, free from sin and dis-
ease, the heayen of a few pure Zomastn.m dlSClpICS. The
' Genesis myth is in fact a conscious gencralization of his-
' tory, with the purpose of prlammg 'moral evil and the
f'“st&rn necc.ss:ty of 1¢hur As resu!ts of d:sobcdiencc to a_ M

i 1 A ncient Monaychies, 12144 ,

150 Halévy ( Kaw. Cral d'Histoive st et': Lrﬁms‘wn. Decamber 13 rS‘Bo ) )

A B Siv H. Rawlinson, in 1869, deduced from the cumeiform’ inseriptions the full umwchnn ]

<10 that the Genesis paradise was meant to be Gm: J)m:;m- or Babylonia; and the belief is not |
now seriously op}mcd i 5




bl bnngmg the living creatures to man'to reccwﬁ thmr namc%
And this alone would indicate the late origin of the story
I lthas ev:dently grown out: of developed views of they pn-
 'maey of mind. over matter, of a natural harmony of man
with the umveme and hzs dependencc on confornuty thh it
I-Its oS FEELALS
‘When we add that the terms “Lden and & (:alden t—; i

'God " belong  especially to the exile- pcnod 1t becomes
Uwvery certain that the myth received its distinctive form
'in the midst of the advanced civilization of Babylon, This =

il 'phtlosnphwal interest in the problems of life and characs

| ter apparent in the Genesis legends as a whole, could
hardly have been' combined with the childlike qualities
originally conspicuous in them without a long period of
' incubation in a much wider horizon than the narrow .
| nationality of the Hebrew could supply, But behind the
wholfc and determining its animus, is the nomadic temper-
. ament, jealous of its license, hating labor, and relucting at -
its 'slow conditions ; trusting spontaneous Nature, and ab-
- sorbed in the imperious will ‘of a tribal chief; making
protest against inevitable contact with a more complex
and progressive  civilization. | Thus far, nothing corre~
sponding to the: Genesis paradise has been found in the =
letineiform records, but it is hardly possible that such a
feature should be wholly wanting. '
X1I, These elements come out more formbly in the
Legend of the Temptation and Fall. We have here the
" Hebrew, and more distinctly the Semitic, conception of
the origin of evil, in a rebellious conflict of the will of man
‘against the will of God, his Creator. No other or deeper
ground enters into the theory of this legend; no reason

_-fm' thf, command to abstain from the tree of knowledge i

1 Egkiel, xxviit 13 e




lithe ﬁzc’u wod. Qf the tempter S teac.hm;, that makes t
\yielding to it. In Genesis, what the tempter teaches :
| g true, and the sin is simply in the refusal of the human:'
| will to be led by the Divines ﬁlmman does not, rebel
against the will of Ahura a8 suchj he chooses the daﬂﬁ
as Ahura chooses the hght,-——thﬁ one the false, the other
Q:he true.  In both cases, the origin of ‘moral evil is in
dlmbed;ence to a parsonal Will; but in the Avesta the ' 11
| rights of this Will rest on: the deeper ground of truth and
ilight; in CGenesis they have ho ground beyond themselves.'
T],ms in, the Persian the ethical claim ‘dominates and. ex-
plams the personal in the Hebrew, the personal is absos
lute and all-controlling. The older Awvesta has nothing =
chrespondmu to the special legend of Adam's fall. In »
| the later Bundehesh, the story of Maahya and Ma.ahy&na“"lf‘ )
has few resemblances to it beyend the facts that in both
stories a primitive _cotiple, born innocent and. mught the i1
right way, are tempted by the power of evil, break the
law of duty, and are punished. In one case the punish
‘ment is by expulsion from Eden in'the other, by demotal:
ization of habits, and by condemnation at last to hell, the .
cletnls of which aie given in the Bundehesh,!  Tn neithes
[ ease is there the. slightest approach to a s::lutrm of t
I great problem of evil, [
Agam, the ethnic. dnstmctmn aIready natlced between_-,

_:’efram from a certain kind -:Jf food Aryan worship -'.:-f :
pel sonai power i8¢ want to find some. foothold in the natqre -




nghts ot' an abboiﬁte lel. (z) In the Paf ad;be from which
| Yima falls, labor is the blessed condition of freedom  from
age, disease, and sin; and Yima's toils fill his dominion
wikh seeds and harvests, with cattle and, men mnumera‘ﬁale._'
In the Adamic Eden, God himself has planted. o gard_ i
which man has only to dress and keep, being bidden to

«/the knowledge of good and evil. | And labor becomes the
- pénalty he incurs in being exiled from it; the dause of

ual work, — a free roving life in Nature., 'Here, as in the
succeedmg legends, especially that of the murder of Abel, =
the' nomad signifies his dislike of ‘the settled agriculturist
afid Vindustrial races, his reaction against that Babylonian
(% eivilization, probably, frota which he had emigrated in the

early time, ' The later experiences of the Captivity fostered

the inborn instinct. And the subtile myth in its present

. form consciously reproves the curiosity of man for knowls
j édize as sin against an imminent Will; whose' prevogative
it Qs to govern through jealous monopoly of the wisdom
‘that entitles to sway. It has even been said that the hatred

Fall. This hatred of labor 'was transmitted to the later
" Jews, who, however, escape the old prejudice in theu‘-
' Talmud!

The childish fear of a tribal god has become dcvciopcd.
by later associations —among which subjection to a highly
enlightened conquering state was not the least impressive
——into the conception that progress in khiowledge is marked
by Divine displeasure as sin; and the recklessness of the
nomad for the morrow survives all experiences of a better |
culture, ending as it hegan in pronouncing labot a curse,
and warning against that desire to know, that -.urloszty

1 Sehveiber s Talmecd, pi 46

eat freely of every tree of the garden but of the tree of |

exlle from the nomadic heaven of exemption from man-

of the nomad for labor was the source of the story of the



,-d- aep;re, of wh;ch labn; s f:he instru
:«md tixe ¢ro‘_ 1. Avihe same time, the Hebxew had, been
obliged to. .adm:t that this form of life makes men rescmble (i
gods, and that the arts and inventions of society have pro-
ceéded from these apparent crimes against the nomad and '
his ‘rights. . Cain built a city east of Kden and called 1t
‘Enoch, after his' first descendant (compare Assyrian sk,
“wise "), an evident reference to Chaldean centres; and
- his' subsequent line dlSCOVf.‘.I' music and metallurgyd  All
‘this Jahveh has cursed as the fruit of fratricide, the
martyrdom of the momad.  Such the connection of the
Hebrcw legend with historical and ethnic relations. | ..
 Nothing, however, answering to, the Genesis Fall of
Man has yet been' discovered | in Chaldt_an inscriptions
or traditions. . The Deluge is; perhapsj it would seem
50 from one passage, ‘' the doer of sin bore  bis, sin, |
the blasphemer bore lns blasphemy.”? But the figures | |
supposed by Smith to represent the temptation scene - '
the man and woman under the tree eating fruit, with the e
serpent erect behind them—~-turns out not to. prcturc the o
two sexes; and the Creation-tablet; referred to ‘the same
idea by Saith, is now shown by Oppert to require a very
different translation? Nevertheless, Lenormant ﬁnds yerwh
close resemblance to the old nataralistic use of the ser-
pent as the: representative of evil and temptation.t, And'__'. i
his zeal for orthodoxy leads him to eémphasize the idea
that the inspired writer of Genesis, in . meking this use of ;
‘an unhistorical tradition among the old races around h1n1,_-'
__Wa.s moved solely by the desire to/give it a moral mean-
: mg, in explanun:; the Fall of Man, through misuse, of ewl-

1 enesis, v, 16422
2 Sinith { Ty Chalidaan A:rwmt af (Fenesis, I:du‘bar col. v :5. p 388 {‘:ayre)

9 ibid, P75
4 Les owivines de & hisiotre, pooo3: Very similar repreacntations 'mc been Fcmml on
Roman sarqpphag), imitated: by early Christian: artists, of the Fall, and on a vheenician vase

‘of the sixth eentary before Christ, discovered by Di Cesnola in Cyprus,

il




Tho various' motwes combmed in thc stary uf the Fall {
show it to be the result of late lelaboration, 'The shame
| at sexual relations alone would mark a late origin,  Cobld
| such ascetic’ quahty be natural to the Hebrews?, What &

a very ancient fund of Semitic belicfs. The attempt |
}ust:fy the dependence ‘of woman upon man, ““ bone of my
-:'”bone, and flesh of my flesh,” by malking her from his rib, W
“and to hold her fEbllOn‘ﬂbIC for s violation of a command
Whi(:h the legend does not pretend that she had heard,
appears to indicate a dogmatic motive rather than an ‘arly |
instinct.  But the martyrdom and fall alike  of Semitic
‘gods and heroes' are ‘always mythically associated with
the' female as instrument of the evil fate, as  we have
Calreddy shown. Far back in Accadian timesy the epic
hero Tzdubar refuses the love of the goddess on account
of 'the insumerdble woos caused by Her enchantments
and temptations. ' But in' one respect this older dispar-
agement of the female element differs from that of the
Genesis legend. ' It refers moral evil back to the lower
passions in human nature; while the other, in conformity
‘with the general spirit of Hebrew thought, makes it a
positive wilful revolt against higher will. | The Persians
. had no such associations with the femaie sex, as respon-
NS gible for man’s fall.  Falsehood, not woman, was the wea-
A pon of Ahriman; by that he corrupted Yima, by that he

seduced Mashya and Mashydna from their primitive inno-
/cence,  Tn this later legend of Creation the sexes were
80 united as to be indistinguishable, and only quarrel ;
aftr*l Ahriman has deluded bc.d:h“a :

4 el @
At Lenormant s Les amxizrr: de Phitloire, . 108:) h C Bagdahesh, ¥

other infantile people ever coupled the! desire of knowls
edge with shame at discovering  their own. nakednes,s?'_;_ 3
 But we may now recogiize the elements which point to|



| 'of Fveltd bccome equal w:th God m:ght seem a natura j

selection | of the great) type of intelligence throughout-"--'

antiquity, t0 represent that forbidden thirst for knowl:

edfre w[nch was the Hebrew's peculmr dread. But so

- special 4 reason is not requiredi  The name ndchdsk (ser- .
_ pent) is Aryant The serpent belongs to the Ahrimanic

creation, and is even Ahriman himself, ~—the symbol be-
ing casily traceable to the hostile meaning of the w reathed
rain-withholding cloud in that incessant atmospheric wai-
fare of light with darkness round which Aryan: mythology
revolves. It is extremely probable that the Semitic hate
of the serpent rests primitively on these same apparently
universal phenomena,  But the direct origin of the latter
is evidently in Chaldean traditions. The twc}aedged swords .
of the cherubim are identical with the winged bulls of the

‘Assyrian palaces; # and though there is no mention of a

&

forbidden Tree of Knowledge, there is at any rate a Tree i

of Life both in the tablet monuments and in the legends.

The old Babylonian seal represents two figures sitting be- L

side a tree and holding out their hands to its fruit, while
a serpent is in the background. That the date of these
Chaldean elements must be at least 2000 years B. C.

attested by numerous seals and inscriptions. . The ser=
pent Ophion, first a god, precipitated into the sea by
Cronos, holds the position of evil power in the Pheenician
mythology. In contrast with these traditions, strong. proof
of the compatatively late origin of the Hebrew story isto
~ be found in a complexity of structure and purpose, which

even the simplicity of its elqments and style cannot covery |

| =—the prostration of the serpent, and its thoroughly dog~
© matic explanation; the manifest purpose to justify the

subjection of woman; the punishment of man for yielding

1 1t is given by the Buddhists to the primitive tribes of India and Thibet,
2 Lenormant : Lés opioines de Ikistaire d'aprés {a Bidle, p. 129,




1& t:he: actnrc elrmems f.he }ealoub. T
| ing his offspring, and enforcing an obedience
| touches hidden springs of character; the ‘pains of child-
| bearing, the burden'of toil, referred to highly artifitial
\ causes in human disobedience to arbitrary will.. Here is
. obviously the result of an elaborate construction to meet
/& state of mind in which rchgrous preconcept:ons and
| speculative questions were curiously intermingled, The
air “of simplicity is due to that intense consciousness of
| 'personal relations with God which the Hebrew inherited
in his Semitic natipnalism, This imminent personal Will
s distinctly human; walks in the garden, converses, gives
. way to emotions; guards his exclusive fight to immortal
' life by Chaldean cherubim and waving sword. Of course,
 the cherubim are the winged creatures at the gates of
. ‘Assyrian ‘palaces, and the sword is the weapon of Bel
' which “waved four ways.'! = The autocratic jealousy
which says, ‘ Behold now! man is become Uke one of
us,” differs most decidedly from the aristocratic con-
tempt of Zeus for that *“ wretched race of men whom
Prometheus had exalted. Greek mythology, indeed, ex-
plains the dark side of nature and life by the jealousy
. of its Olympian powers. Pallas and Hera and Poseidon
are jealous, deities; and from the play of their exclu-
sively human loves and hates come the wars and woes
of mortals, the tragedy and epos of the world? But
the balance of powers and tendencies in polythe:sm
Jinvolved these conflicts of motives and claims: they tes-
tify to an inward protest against exclusiveness in the in-
terest of beauty and freedom. The jealousy of Jahveh is
immitigable, and cannot rclent in face of opposition;
it is absolute as his umty, as arbitrary as his creative
will.

1 Records of the Past,ix. p 136 } 1 See Qafynu,.v. 1y




he lagy, ‘e
SN doctrinal myth ef the cxpulmon from }'den' :
' -'f'_mor mrﬂmg dogma, of which it is entirely innocent, =
that of the representatwe Fall of the first man, and its con- =
. seqience, inherited sin; of which the theory of redemption
“through an incarnate God is the necessary cor relative, A
' striking instance of the Bibliolatry with which scientific
studies are still confused and disabled, is in Lenormant's
‘elaborate collection of mythologic resemblances in the
description of the Fall of Man by various races! to
prove that an original tradition, revealed to men, of
the events by which the fate of humanity i decided,”
prescrved “in a mysterious symbolic me mory,” had been
distorted by the spirit of error among the Gentiles, and
partially among the Hebrews also, but restored to its true
significance ¥ by the inspired author of Genesis.” It
should be needless to say that no such events are shown,
nor is any “symbolic memory of them proved; and that
‘the version of the Fall in Genesis has no monopoly of
ethical or spiritual meaning.

The lcading purpose of the legend scems. to have been
to bring out of Adam a twofold race,—one representing |
the accursed slaves of labor, the other the happy favorites
of freedom. The grudge of the nomadic against the set-

tled races, which thus betrays itself in the penalty of the §

Fall and in the overthrow of Babel, is more boldly con-
fessed in the story of Cain and Abel, whose very names
i expreqs the antagonism. This pre}udtce appmprmted to
©its uses the old wide-spread myth of the foundation of

\cities by fratricides, whose difiusion equals that of the
~ Deluge, yet is not used by Lenormant to prove a primi-
‘tive revelation, because it would hardly suit his purpose.
" Its real meaning consists, of course, in the social antag-

'_z.omsm of the settler and the nomad, As we go on, the

1 Comfemporary Rtm‘.mr, September, 1879




"'iproofs multlply of a Hebrcw r(.achon agamst ‘that splend;dif

industrial civilization ' from whmh the materials for these'-'

stories were inevitably drawn.  No less striking i is the con=
| trast with the agricultural tenclenc;es of the Avestd. The
reaction referred to was in fact a rems:stence in the ifter- |

‘est of national association, on the beliefs and habits of a

tribe which, ‘wandering from its Chaldean ‘home, made

| the deserts and mountains of northern Mcsopotamsa it
. halting-place, where it unfolded that antagonism between

‘the inhabitants of highlands and those of plains along the il

| mavigable streams, which belongs to early epochs in Aryan

and Semitic races alike. ' This antagonism, too, had much

ito do in producing the famous genealogy of nations in the

 tenth chapter of Genesis, and is clearly traceable in the
‘distinct parallelism of the names of the two lists of Adam’s
sons,; -~ the Sethites and Cainites, — in which each name is
slightly modified in the one list to produce an opposite
moral meaning to that which it bears in the other.!

In the list of Shem's descendants this is mot so evi-
dent.  The names of the ten patriarchs had their fore-
type in Chaldean tradition.  The ten antediluvian kings
of Berosus' chronology cover four hundred and thirty-two
thousand years, — evidently an astronomical cycle? the
great year of the stars,*—and their names have been inge-

niously derived* from the animals of the zodiacal and side-
real signs, first marked and named by the Chaldeans.  The
same number of progenitors appears in most ancient cos-
'mogonies, — in the Persian Peshdadians, the Hindu great
gods, the ancestors of Odin, the Chinese mythic kings. i
But whatever their astronomical meaning, the names of
~ these Chaldean antediluvian kings are mostly compounds
of Anu, oldest and chief of Chaldean gods. The number

1 Lenormant + Eas ariginas ds Phistoire & aprés da Bibley p 18x. | Von Bohlen : Cenesis.
1 Lenormant : Esiad des fragnents cossnogonigues, p. azo. - Diod. Sic il .36
& Ibid., p. 216 4 Ibid., pp. 2494 250



iten haa a umversal mytluc value, whzch haq even been i
traced back to the name for the fingers of the hand.! The
only direct point of attachment of the ten lebrew patri-
archal names with these solar traditions is the lifétime of
Enfbch, which has precisely the length of a solar year.
| Yet not only their undoubted origin, but their elaboration 0
at Babylon, must have associated them with physical and g
even solar phenomena.? Some of them are found to be |
Babylonian and Pheenician®  They were taken from a
pre-existing  fund of materials for mythic, construction,
since théy are mainly the same with the previous list
of Cain's descendants, and have been used to serve very
different pm'poses in such construction. The main point
is that'they are now shown to have belonged to the so-
called * Book of Origins,” compiled by 'a priestly writer
in the Captivity. The very limited lifetimés ascribed to
the patriarchs, as compared with the Chaldean kings,t
indicate that the purpose of this writer was not like that
of the latter enumerator, to fill up the vast void of past
time with human ot divine lives, but a very different one;
prabably to show: that disobedience has gradually dimin- fall
‘ished the actual dl.l"ElllUll of a lifetime, 'and to exalt jahveh 08

as ordainer of the faw that virtue assured length of years,
and vice early death. ' God’s spirit would not endure long 0
strife with evil-doing: and so from Adam to Abraham,
the allotted period shrinks from nine centuries to less than e
fwo. | . o ) M

- These mythic procedures do not yield us any light on

the transition from patriarchal to civil forms of govern-

ment, nor should we expect any such historic or political

: 1 Eclestuin 1 Les Sources de la Casmogonte de Sanchontathon.
< Geldzihers Mythology wmong tha Habrews, pp. 58, 19,
8 Smith ¢ The Chaldean Acconnt of (Gepesis (Sayce), p. 316,
4 Lenormant imagines that he finds one of the exact scales on which these earlier eyclic
fiimbers were diminished by the Hebrew mythcloger (Les Oriyines de IMhistoive, ete.,
poagl)in ) mckamng of ‘each patriarch’s hife down to the birth of hie oldest son. Oppert
thinks he puta wee! 3 Eur every five years of the Bahylonian figeres (1bidsy p. 277)



| DEVELOPMENT.

< sense m the Hebrew trxhes We ha'a'e here sxmply o
gcnealogmal tree of the Hebrew race, constructed on the
principles already stated, to meet the demand for some
acoount of that primeval epoch which the rehgxou{,,-
importance of the Deluge made of high interest. Ml e

1V. In view of the derivation of all things from a watery
© chaos at the divine command, the notion of Floods over-
whelming disobedient races, whose life had proved the
failure of this creative process, was perfectly natural.

. The fact that many races, especially Semitic and Aryan, .

| have the idea embodied in myths, does not proie a com-

" 'mon origin, still less a primeval revelation, It was sim-
ply a recurrence of the mind to the primitive waste and
disorder, as a state which would give opportunity.to the
good-will of God to evoke a new human order by a repe-
tition of the first process, or by one analogous to the first.
The large significance given by ancient mythology to the
term ocean, would make it easy for a people dwelling he-
side great rivers like the Euphrates and Tigris to ascribe
 world-wide destructive effects to their inundations, and to
make these the basis of moral and social renewal. The
class of myths to which the Deluge belongs grows out of
the demand of the human mind for cyclic movement,
for rhythmic recurrence of conditions, as a sign of con-
tinued purpose, harmonious relation, and providential
care, The safe return of the circle into itself guarantees
perfect order.  So the soul is set to rhythms of its own,
and instinctively secks alternation in the destinies of the
. cosmios as in the datails of experience, It keeps con-
stant regard to its past steps, will have familiar nodes,
recurrent refrains, that make its movement ideal, and turn
even its limits into liberties. And so cyclic destruction '
and renovation belong to the very framework of positive
religions,! confessions of the mingled faith and fear on

e |
1 Brinton : Mythks of the New IFerld, p. 198, ¢ iy



_ 3@ ar -srtnmg.r r he: Deluge-rnyth s moreuven
100 wadel,y pread in various forms to be referred to anys
‘thing less universal than such a demand as is here de-
scribed.! But historically the Hebrew story is evidently
of Chaldean origin, as its extreme resemblance to that of
Berosus and that of the Izdubar epic is sufficient to show.?
The Xisuthrus of this very ancient legend is the Hasisadra
of the cuneiform epic,~as found and translated by George
Smith, and improved by later interpreters. The Izdubar
epic is far older than the Ilebrew version, and ¢ven more
nearly identical with it than the aceount in Berosus,” since
it expldins the Deluge as a penalty for sin; as does also
the Greek legend of Deucalion.  The corresponding Hindu
legend, on the contrary, in ‘which Manu is saved by the
fish as an incarhation only, has no hint of this. The Chi-
nese “Deluge of Yao” is no deluge at all, but a myth of
agricultural industry. = The originality of the story of Hasi-

sadra is shown by the fact that it makes a part of a great
epopee, and that its whole setting, as well as spirit, is

Chaldean. It could never, by any possibility, have been

borrowed from the Genesis record.  The points of resem-

blance are decisive; thosc of difference few and trivial,
relating only to petty details, These differences, = such
as the size and form of the ark, the location 'of the moun~

tain, the smaller number of persons saved in the Hebrew
Deluge to re-people the earth, the translation of Hasisadra

like Enoch to heayen or some remote region, his voice
heard in the air bzddmg his compamona tai\e up the books

1 W{azl Tiag hieen saitl of Letiormant’s. effést to show 4 wide-gpreat Siiihrlty I Stvationd
myths to justify his conelusion of a primeval revelation, is still move applicable to his eolecs
| tion of parallel Dislupe-ligends,  The ndvocates of such arevelation have lijtle ar nothing to
stand upon; loudly a3 they have proclaimed the Noachic story.  Hehind the Babglomian epic
i T 1mposs‘iblu 10 penetrate,  This has been satisfactorily shown by the criticism of Halévy on
Lmamam’e Les originas de civilication in the Revwe Cridique de DMt et Lit, Dec. 2y,
180, See also Revue de 117 ist. des Religions, ik 15 ili, 2.

2 Cory: Ancient Frogmenis, . 54 (extract from Srncﬂ!us).

& Given i Polyhiator and Arbydenus.




| —are part of the local coloring, and do not throw doubt
" on the conduswn above stated. In no case is' the 1ndebt—_,"-_ '
"\ edness of the Hebrews more evident.  The command to
" build the' ark, the threat to destroy mankind, the entry of |
the animals, the opening of the windows and sending forth
.of hirds, the altar built on leaving the ark, the pleasant
savor of the offering to the senses of Jahveh, the promise
. that the earth should not again be drowned, the covenant
and the blessing, < all show that the Hebrew copied from
_tbls original.  Not only is the ark coated with bitumen
~ in both legends, but precisely such gopher-wood structures
~ navigate the Euphrates to this day.!
‘The origin of the ark-form of the Deluge-myth
~ probably in the notion of an enclosed vital energy, \\«h'ch
' breaks forth out of chaos to make or renéw. World-egg,
vessel, chest, basket, various symbols of this envelopment
_ are conceived; and the mythology of Deliverance is trace-
able throughout antiquity by these varied forms of one
idea? The vital energy of the world or sun, in manifold
| forms of struggle against the powers of darkness, or of
triumph over chaos or death, is ever represented.
Osiris, Adonis, Dionysus, Melkarth, arc forms of what
the Egyptian funeral ritual invokes as “the Great Oné in
the chest,” of ark. The sacred ship that bears gods or
heraes or divine men to world-mastery or redeeming work,
sails through every mythologic sea, and is borne in every
festal train. ' The egg breaks asunder, and life, order, deity
emerge by the law of birth out of death, which nought
escapes. The infant king of Assyria, and the babe who is
‘to deliver Israel, alike lie exposed in baskets among the
rushes of the river, and must be saved themselves before
they can save others. The arks of Sargon and of Moses

1. Loftas: Chaldea and Swusians, p. 69, :
2 See this well put in Brown's Gread Diowysiak Myth ic 196 8




. ate a‘ftc.r all the same'symbol as thc mystic basket of th
FPersian ritual and the ljeluge—arks whenee the world is
renewed.  Finally, the old land of exile itself becomes the
- world-cgg, o sacred chest for a new Messiah, of whom it
was written, ¢ out of Egypt have I called my Son.” :

The Hebrew relaters of the Flood differ from all others
in laying the scene of world-renewal in a region remote
from theic own, thereby confessing their indebtedness to a
foreign source. They have, in addition, sct the beginning
of the rain at the autumnal equinox, which timg, in Chal-
dea, actually opens the rainy season.’ Undoubtedly the
Euphrates furnished the materials of the story by its in-
undations, ‘which still cause the whole land to become
“pools; 2 and these materials were «used in the later
Hebrew theological revival, as well as in the Chaldean
epos, to'enforce the idea of chastisement by a personal
God for disobedience to his will, ;[u the early time, all
the Nature-gods come in to hcip Hea, the god of waters,
bring on the storm; and Bel, as deliverer, takes Hasisa-
dra by the hand.  This fact alone ‘would prove the Hebrew
‘version, as strictly monotheistic, to be the later. | Never-
theless, Rawlinson as usual assumes that the Hebrews
have preserved the tradition of the Deluge in its prime-
val truth, while the Chaldean account adds these points
_in which the two stories differ, * because notygontent with '
the plain truth” ! : {

The Hebrew legend, though more monotheistic, is at
the same time more exclusive, drbltrax 'y, and dogmatic in.

1 Lanormsm Lo diluge ot !':;o;h .ﬂ‘a&ﬂmwm ;

3 Althis day '‘the waters which descend every yoar from tha Avmenian monntains are
sufficient ta make several such rivers as the Euphrates, which breaks aver its banks and cuts
new channels, and but for incessant canalling would keép the rich Jands of Mesoporamia
\nder water every year, | The peasants told Kadiee Pashia that the overflow of the Fuphrates
was in the hands of God, ‘I am not going ta' look into that ‘mater,! answered the
unbiblical Meslem official; ‘what eoncerns me i how you have spent the twelve thousand
U pounds: appointed by the government to regulate 167 Geary's Fourney fhrough Asiatic

Turkeys ¥l i chap. xi. 1378,




"; Indlwdual whc:se whole clealmg w1th man ls.l..'!}f tests an
retributions, In no other way could the sovereignty

of his inflicting. The first man and woman are made to
sin that the Creator may subject the one to the burden

fwﬂl of her husbard.! Next, all mankind sin, that the
Omuipotent Tndividual may doom all to death; He ﬁnds
Noah only worthy to be saved, in order that in this one
family the whole future of mankind may be concentred.
He is evidently laying down the (mythic) rule, according
' to which all history should coaverge to'a single people,
as alone fit to be chosen for his own. And so the whole
primeval history of man is shaped into a chain to bind
©the human race into the service of the I-Iebrew and his
- God.
' The Chaldean story of the Dclucre, on the other hand,

was simply an episode in an epic, based on natural phe-
namena describing the work of Nature-gods, and had no

apecial motive beyond transporting a holy man to a remote
place of blessedness, where the hero of the epos may con-
 sult him, far away along the Erythraean shores consecrated
by traditions of the primal ocean, of the first revelation of
social wisdom, the earliest schools, libraries, and priest-
" Hoods, There is no purpose of extolling the gods of As«
_syria or Chaldea, nor of expounding the philosophy of
 penalty, nor of accounting by personal inflictions for the
evils of life, These old materials of a common Seinitic
fund the Hebrew revisers, under the new national impulse,
elaborated in the conscious interest of a God who from the

1 Genesis, il 16-59 L]

i national God be displayed; and so the later nxytholoéies-'_--'.::'
expla.m the mysteries and burdens of life as penalties |

 of labor and the other to the pangs of childbirth and the,

beginning chooses out one man to receive his favor, while



Il the res e penalties of disobedience to! hi
'qul_réi‘éigﬁj\«\‘-xl_f.--' No indication of the n'at_:ﬂ'r.e; of this si .
given, beyond the charge that men took wives at their
will, The assertion aseribed to Elohim, that every imagi-
nation of ma:n’s5 heart was: evil continually, and that he
repented having made him, is cvidently a late product
of dogmatic motives No eatly social epoch of civiliza«
ton could be guiley of so pessimistic a view of human
nature. It 1 devised fot the purpose of setting off the
tighteotisness of Elohim, and justifying his choice of a
special peoplet his rage at his own work and his| resolve
to destroy it are not less characteristic of autoeratic will,
Noah (refiewal) is intetpreted to mean comfort i one man
orily, a type of the chosen people, with his family, is saved
from the deluge of evil in the surrounding world, ' The
intense carnestness of this motive gives a simplicity to
the stvle, which renders it at once naive and sublime.
All deseription of Nature is wanting, because the motive
has no reg’-ard either for Na._turé or beauty as such. It is

absorbed in the absolutism of Divine Will. Tt culminates

in a commandment o be feuitful and multiply, and to avoid
eating flesh with the blood, or the shedding of blood, —- tra- |
ditional precepts, marking carly transitional steps towards
civilization, ——and in what is called the Noachic covenant, of

which the sign is the bow in the cloud.. Of this exclusive- B

ness the Chaldean story has not a trace. It lays no empha-
cis on Hasisadra being the only good man: his servants,
male and female, and * the sons of the people” are save__d'
with him.  The gods do not act arbitrarily nor autocrati-
Ceally.  Hea tenderly remonstrates with Bel, dissuading
 Him from severity towards men; and the final propitiation,
 answering to the promise to Noah in the rainbow, is in-
duced not as in his case by the sweet savor of a sacrifice;

. but by the reasons,suggested through Hea, that a sweeping

© penalty would be unjust, and by the sympathy of Ishtar,




who w:th 1he other gods ccmp&ss:ouat&s mank: d. mth..

i covered lips.! The only form in which the zdea of a
" Deluge appears in the Persian books, is the battle of

" Tistrya to purify the great waters of Ahura from the
‘poison of Ahriman? = The rain falls for ten days and
nights, and the earth is covered to the height of a man,
and all evil creatures are drowned. A great wind sweeps
. 'the waters into a great sca, which Ahura sends Tistrya to
free from the poison of Alriman’s dead; and in the great
| battle he is aided by mighty rains, which afterward serve

0 __’._-.__-w"%rt?liz’:e the earth. This is evidently wholly discon-

nected from the penal deluge of the Semites, and forms -
but a natural phase of the great War of Deliverance

" iwhich Mazdeism carried through all the elements and

forms of Nature, The waters are not penal; they are
‘healing, the pure gift of Ahura, serving only to bless
mankind. They are invoked, in the Avesta légcnd, hy
the serpent Dahdka, for aid in destraying men; but in the

' form of the spotless Ardvi-ciira they. refuse him the boon,?

while she grants the prayer of Thraétona for aid to destroy
the serpentt ¢ Come, O ye clouds, come! Let the waters
- spread, fall, and spread abroad! Pour ten thousand waves,
—-speak, () holy Zarathustra! for the destruction of disease
and death, of the evils sent by evil powers; for the destruc-
‘tion of all that injures men. Let the earth, plants, all
healing things, be renewed.”?

V. . The ethnographical study m the tenth chapter: of
Genesis, purporting to be the descending line of Noah's
sons, is a carefully prepared record of the nations known
to the Hebrews of the exile, and of those only, — each
treated as a distinet person,instead of a mixed community.
Tt illustrates again how powerful was the Semitic impulse

‘4 Sayce’s Smith : The Chaldean Acconmd of Genesisy P 287, ad $ig. Pl
B Bundifiesh, vit. 3 Aban-Vsht, 7. 4 I 80

8 Vendiddd, xxi, 3~i4; Hm-]ex ‘ita also Vugua, 1xiv.
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EW AND THE GHALDEAN.
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to give a personal form to every object of thought. O
linguistic | relations. there is really no more conceptiot
‘than would be conveyed by the fact that the nations are.
grouped according to their geographical position, as
Herder recognized long ago!  Such a study was possible i
only ia a centre like Babylon. ' The Hebrews, in their
early tribal isolation, could not have conceived such a
synthesis.  Aam simply means black tribes of the hot
south; and Japhetk, whether signifying the “brilliant” or
the “far-spread,”’ is really a term for the nations of the
West2 Canaan is oddly enough placed among the Ham-
ites, though Canaanite and Hebrew were certainly of the
same ethnic origin, of which the writers were probably
unaware.  The Philistines are wrongly traced to Egypt.
Elam was not Semitic, but Accadian. The reference to
Sidon proves a late origin?

VI This geographical character of the distribution,
which explains the ethnological errors, modifies the na-.
tional interest of the myth; ¢ but such an interest becomes
very evident, not only in the treatment of the family of
Ham, but especially in the legend of the Tower of Babel,
A cuneiform tablet recently discovered speaks of a confu-
sion of counsels relating to a picce of tower-work, and of |

 its destruction by the anger of Anub Berosus helps con-
firm the probability that this is the original story of thelding
Tower of Babel, by his own story that the gods in early
time, angry at men’s efforts to scale the sky, overturned
their work by great winds, and caused confusion of speech,
which had before been one and the same® But this, so

1 Ylerder: Tedects suy Gaschichte der Mewschherl.
1 Goldeiher's salar giymologies on these poiuts are extremely unsatisfactory.
f 8 Rawlinson (Origin of Nations) has an elaborate effort to show that nothivg in the table
is disputed by science,  Bat his argument is » palpable fallure, full of hiypotheses, and after
all finding a tmere fraction of the designations historically verified.
& Voo Bollen: Gemesis, il 202.
§ Records of the Past (w by Boscawen), vil. r2q. Smith: The Chatdean Accotinl of
Genesis, Suyee, pp. 163165 .
8 Cory) Aneient Fragments (from Alexander Polyhistor), p. 75




i marst have come 'from thﬁ Hebrews rm Chaldean wotdd

“ever have supposed Babel to mean anything but the “ gate
of God.” Whatever may have been the earliest form of
. the story, the anger of God at the pride of man which
| sought to scale heaven is thoroughly Hebrew. The ha-
; tred of the nomad for settled life, which constructed the
. tale of Cain's fratricide, and ascribed ‘to his descendants

the first cities, sc;ences,, arts, ‘and which perhaps moved
" the ancestors of the Hebrews to go out from * Ur of the
Chaldees,” ‘was, stlmulated by the great gathermg of races
at thhylon and their diversity of speech. These were an
offence to the nationality of the exiles. The unfinished
'tGWer of Belus, the mighty ruin with 1ts hauntmg legend
of offénded powers, was taken as the sign of a becoming
jealousy in their own God; the vitrified bricks around it
'/ proved a fall by lightning,mand so the story reached its |
| present shape in the Jahvistic revisal of traditions after
the exile. Rawlinson again gives the Hebrew the credit’
. of preserving the original revelation, and the Chaldean the
. discredit of having tamipered with its interest for mankind
for the sake of enhancing certain ““ sacred books ” of their

own,— a charge really applicable to the Hebrews, whose
interest in mankind is confined to bringing the whole
race under the power and wrath of their pational deity.

Later still, the Cliristian writers Cyril, Eusebius, Syncellus,
‘and others, citing Berosus who says the gods overturned
the tower of Babel, falsified the text to make it correspond
‘with the Bible, substituting *God ” for * the gods.” !

. In Bible apologetics of the kind we have given, Rawlin-
son simply follows the traditional method of the Christian
Church. The relation of the Hebrew myths to the ethnic
ones which they so much tesemble, when not positively
inverted so as to make the latter the borrowers, is mis-

1 Carvé: L Ancien Oriend. ii; 462, i




i fug‘hcr spmt, umVarsal amd dwme as the Otut"l‘s are huma'
and spec:ai and as revealing the one true God as distin
gm‘shed from the false gods of the Asiatic races, But the

 Hebrew introduced no such new foundation of authority, B

no such new ground of certitude. What the Abrahamite
really demanded was that his God should have a more
human volition and selection, if possible, than other gods;
that a4 covenant should be made with him as between two
men, promising a special care and the multiplication of
seed on the one side in return for obedience on the other.
After the exile had somewhat purified this personal rela-
tion by a consciousness of ethnic connection and depend-
ence; after maturer thought had applied it to the solution
of social and moral problemsy after the prophetic spirit
had breathed upon it, ~— the same monotheistic separatism

and exclusive interest still remained firm, although obliged

to concede somewhat to these enlarging influences.  The
national theocratic writer who worked up the old mythol-
ogy in its present form was mainly intent on bringing the
history of mankind into the line of Jahvistic providence
and guidance. Now the historic value of this step is sim-
ply that which belongs to the idea of personal Will as the

substance of God.  This idea we have already stated to A

be characteristic of all the religions of Iran. We have
here its culmination in a serios of acts by which Jahveh
chooses a single people as his typical heirs and representa-
tives for the government of the world. It isthis expansion
‘of the Tranian type of worship by the Hebrews that makes
their traditional mythology interesting in our present in-
quiry. As a stage in the progress of man to universal
religion, the Tranian conception is still predominant; and
the Hebrew phase of it is of immense historic importance,
" But neither the Iranian conception, nor its Hebrew or
' ,;_S'cmiti'{:- expansion, is for us the measure and test of uni-
i i X




. versal truth. Th:s mode of concawmg the substance of
| the universe can no longer remain unquesticned, even in
its still more expanded form, as Chnstla.u theology. 'We
' have scen that the Hindu mind tended to worship ab-
| stract unity and supar—personal being as more s1tlsﬁctory
than any definite personal conception. In its pantheism a
conscious personal choice of human instruments, men, or
_nations would be out of place.. The Chinese, on the other
~ hand, have not separated deity from the concrete detail of
_the universe; and here again siich a personal choice would
" not be rational. ' Modern science has still other objections.
 Stience abolishes supernatural volitions acting from with-
.| out, and so tends to reject the idea of a personal Creator,
_in the commonly received sense of the words. Universal
Religion, reaching to the inscrutableness of Infinite Being
as the substance of the cosmos itself, shrinks ever more
and more from ascribing pérsonal motives, intentions, or
individual volitions to this Substance. The authority of
principles whose root is in realities behind all personal
wills, which must be based in them, not they in it, becomes
the foundation of absolute morality. The Semitic religions,
~ Judaism, Christiamity, Islam, - were enfolding sheaths
of anthropomorphic mythology, needed for a time to pro-
tect the growing sense of essential cosmic order, until that
which they instinctively groped after should come, as they
had come, successively, in their day, That Christianity
gave noble meaning to the doctrine of a divine Will, by
emphasizing the element of Fatherhood therein is true,
and hence its immense historic value; but that did not and
could not destroy the essential character of sovereign Will
as arbitrary, finite, external. With all its tenderer, freer
materials, Christianity did not alter the Hebrew way of
' conceiving God. Still less did the Jahvism of the post-
exilian Hebrews, though improving in some ways on the
old Chaldean mythology, substitute a new method?  And




@nental'branchcs of‘ 1he Semttlc fa.mdy, in reapect of the
istic beliefs, as a supremely chosen people, with’ glftq to
humamty of a wholly new and specially providential kind,
To abandon this 2rror is the grand edict issued to relige
ious thought from the new-risen tablcts of Nineveh and sk
Babylon, i

The result of these Gcnesm—studm may be briefly statcd
The religious mythology of the Hebrews, rooted primarily
in'ian old Chaldean and Semitic fund of legend, and the
national ‘aspiration for an exclusive deity, were worked
over, under an influence which intensified the longing
for national independence by a bitter sense of loss, and
at the same time expanded their vision and gave it
philoscphical and historic direction. | This influence came
from Babylon, in the exile, Here was a concourse of
races which could not fail to inspire the idea of human- .
ity as a whole. Here was a large historic, traditional, and
poctic  literatare, from which the Hebrew annalists and
psalmists drew much of their tone as well as material}
Here were legends of the origin of things, of divine pur-

poses, of penalties for sin, of physical and moral con-

ditions, and of national destiny. Here, us their whole
subsequent record shows, the tribes had opportunity to
learn spiritual discipline and the devoutness of resigna-
tion and trust, and to fit themselves foi world-wide ser-
vice in the realm of religious culture. We may even say
that at Babylon began their literary sense as well as their
‘ecclesiastical organization. Here they dropped their He-
| brew tongue and assumed the Aramaic, in the sixth cen-

tury before Christ. Here was adopted the astrological and
demonic imagery of the book of Danicl, so fertile for
their future apocalyptic writing. Here the spectacle of
the rise and fall of empires taught them a kind of uni-

v
1 Schrader (4 lremeine Zedtung, Avgsbirg, June 1g, 1874).




versahty in’ theorcttc scope, wrthaout dzsturbmg that mtense_f
| gelf-consciousness whu;h made them interpret all history
. as centring in themselves, | In the Chaldean exile origi-
| nated that strange mxxture of opposites which 1mpoaed'
itself on the world as the one only true phllosophy. of
historic providence, ‘and which has had its day in the
Christian method of constructing history around a chosen
people ‘and a personal Messiah.  Instead of finding the
‘evolution of human nature in history, this providential
Judaism saw simply an omnipotent personal Will work-
ing ‘'on mankind and shaping its destinies in the interest
of the Hebrew tribes; while the modern method, still the
orthodox one, as in Bossuet's day, differs from it only in
changing the objective point of the same set of events
tand data, and so using them as to make the providential
Will act, not'in their intcrest as tribes, butin the intérest
of a Hebrew-born human God, whose claims they declined
to accept. The theories of religious authority and divine
government which have predominated in Christendom
down to the present moment, the recognized foundations
of theology and solutions of life and the world, we repeat,
began to take shape and direction in the expericnce of
the Hebrew exiles by the rivers of Babylon, weeping when
they remembered Zion, their harps hung on the willows,
Accursed Babylon was the mother of Christianity.
 These beliefs enter naturally into the history of human
development; they represent a maturing stage in the evo-
lution of religion considered as the worship of personal
Will. This is the key to their imperfections, their want
of universality, their rejection by science, = This worship ofi
individual Will is the real substance of the exclusive and
jealous claims of the ancient Hebrews, — of their nomadic
hatred of other races settled in their habits and regulated
by laws. This explains their substitution of arbitrary
commandment for rational freedom; their supelstitions




w

! 'lThe Genesw-legend-\ wh:ch grew out of thcse elementb el

and largely Chaldean mateérials for special apologetic pur-
poses,—-—such as Justlfymg the institution of the Sabbath,

_ the right of man over woman, ‘the exclusion of foreign
races from divine favor, the claim of Jahveh to do accord-

ing to his will. Even Lenormant admits in his elaborate
discussion of their orlgm, that the writers availed them-
selves of myths already prevalent in the nations around
them for’' dogmatic purposes, to represent more strongly
the violence of the iniquity of the world outside, But we
shall not explain their origin iv human nature by merely
detecting their errors. Behind these are moral and spirit-

ual facts, which history has here, as elsewhere, been con-
. structed to mect and 1llustratc,——thc demand of the

religious nature of man for a solution of the problems
of his experience, for reconcilement to the conditions of
existence and the order of the universe; the demand
of his nature for a philosophy of history, for a concennl"-_}

‘tration of motives on some central truth, for unitary

movement in human progress; demands whxch from age
to age find new meanings, but always testify to the common

'-'nature and aim of man,

. More definitely, these antique gropmgs of mngmatlon ;

: _-.and faith, with all their dross of hatred, desire, and fear,

are outgrowths of the conscience, — of the eternal dread
of penaity, natural and personal, when the soul is under
_ consciousness of evil doing; of the ideal in man when he

. reflects on the defect of promised good, conceived as

_"Isomewfmt for which he was born, and whose loss is a fall

Jare found to lack simplicity and spontaneity; to be a'mix= |
ture of myth and dogma, and evident elaborations of early









BABYLON CYRUS, I’ERSIA

SHE forcgomg section has given  some  idea of tha

complexity of those race-qualities that were to be
| gathcrvd up by the Persian ¢mpir¢ into a dynamic basis
for the civilizations of the Westi ~All the nerve-fibres of

. historic force were in fact converging into one massive

ganglionic centre; of whose coming encrgy that spray. of
races dashed by the will of Xerxes over hcroxc Greece
gave but a foeble and transient sign. |

The Babylonian Chaldeans called themselves the natson i

of the Four Tengues; and we have seen that they con-
tained Semitic, Turanian, andCushite elements, probably
Aryan also. = The mixed multitude” that thronged the
streets of Babylon furnished food for the imagination of
Greek dramatists? and Hebrew mythologists and pmphetw _
" Even Egyptian features are visible through the dusky civis

lization of the Euphrates valley. The cuneiform records | 4

.of Assyrlan conquests astonish us by the immense number
and Variety of tribes that had reached distinct names and

© fames at so early a period, and were swept into subjection

to a common master. Nineveh was substantially Semitic
in her religious and sensuous intensity, in. ‘her passion for

~ the universal sway of her national gods, and in, her concen- -
troted worship of perscmal Will. . ‘Then came the semi- '

~ Aryan Mede, — not' Aryan, for the Medes ‘were largely
. Turanian, the very name of their country being a proof of
_it; and the Aryans were but a dominant class,—one of six

-classes, as Merodotus tells us.  Oppert even considers the

1 Aeschylus?t Pevicr.



‘great Median kings, whose history he records, beginning
with Detoces, the founder of the State, as of the Turanian
race. A hardy mountain people, for two centuries subs) .
ject to Assyria, bursts in on the overgrown giant, spread
out, inert and loose, and, after hurling aside with barbaric

treachery hordes of ‘purely destructive Scythian intruders, . i

shapes the elements into that first great international bond.
of  fellowship in human history, — the League of L)«'dial'
Media, and Babylonia, 610 B. ¢.
. Ihis. Median empire was but a flash of nerve-hghtmng
(It lasted less than a century; but when it had passed by,
_the nations were found possessed, like iron-filings bereath
a magnet, by a stupendous force of coalescence.  The full
organization of these materials, which Semitic Assyria bent
on conquest only could not begin to effect, even semi-Aryan
Media had to transmit to'a mightier hand. The function
of the Mede was, with a Turanic &an, to break up the
fixed soil, and to open channels for a more creative fire.
This was not difficult, for the confluence of nations was
but mechanical, and without organic relations,  Herodotus
tells us that Nineveh fell not from internal strife nor de-
cay, but by the revolt and desertion of her allies; and the
cuneiform ‘tablets record one incessant struggle to hold
together ‘an empire always crumbling at every point.
Cyaxares the Mede, we are told, was the first really to
organize an Asiatic army, combining the confused hordes
which mere conquest brought together. He was a great
personality, and Median history centres in him, But the
main function of the Mede was to introduce the Persian,
first absorbing the little kmgdom of Achzmenes, then in
turn being absorbed by his descendant, the great Cprus..
He must decrease, that the returning Achzmenide might
increase. He came and went, leaving no trace. The
wooden pillars of his palaces speedily perishcd i ‘his

1 Ruwlinson s A uctent Monaychies, il. 205277



:!',‘: ¥ ! f"i "é‘omel Sl“‘h i bk tl‘"""~:n .:f\-)."l X T A AR
) e M S .;.L'he_--tjlm_y-auti,ipgg,‘._o} primeval sea-rovers,
which We Liad i ngs_._ﬁng'te_n.dgrly spdred by Nature through

! _lie'gf_*me{a;_ndrpnn‘sis of rocks. . Recent rescarches, too, scem
" to indicate that the Magi of [Herodotus, whom it is no
longer possible to identify with the Mazdean fire-priest
 (Athrava), represented the old religion. of the Turanian
‘Medes, especially  its demonology, it many respects an-
‘tagonistic to the, Persian faith, ‘which the conspiracy of
Gomates, the psendo-Smerdis, under lead of these Magi,
sacceeded for a time in striking dova. il

The Medes, it must also be obsery.d, maintained their
language, in spite of Aryan dominion, through the reigns
of the greatest Achamenidan kings; nd Darius held it in
such honor as to give it prececence of 'the Assyrian, in the
great triliigual inscription in which he ‘ccounted his ex-
ploits to his subject States. These are signs of an encrgetic
‘national life, however brief its glory, and make plausible
enough the features which we may gatha from _Grc.uk\;'.-" s

history to construct their portrait. Tall, hanisome, grace-
ful, merciless, and brave, the compact troop of “ horse-

‘archers ! swept down from their mountains, to pierce the -

' Ninevite armor with their long sﬁ»gal_rs, and open ways for
| more vigorous life. There is a fine case of movement in
| these irresistible cavaliers, who touch their gpp_ointed.h'ax_;d_- !

 work with the free grace of their own fluted caps, or of the
< 7allared arcades which they introduced into Oi‘_isgt-a_i] art, —

| 1 large genial handling, typified in their taking the colors
sacred to the five planets and the sun and moon to make

i L A Rawlinsen 't Anciens Monarehiss, i 321 y
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| lnstory “,
i Even Babylon tevives fram her suh}ectmn to Assyr:a at
the' ‘touch of the M:de; and for a little while wiclds a sway
ider than either over the ferment of nations, Again the
pregnant atom of personal purpose rules the chaos of ten-
dencies: the snalles’of States holds the mass by its
magnetic force  Bu* unlike the Mede, the Babylonian |
_-"embodlcd in himsel{®the whole substance of these eth-
s elements in their finest forms, — as hlstory, trad;tion, |
institutiton, ccumulated mental resource, J
i His rise to supremacy, therefore, as we have already -}
' ‘said, shows the scope of that prophetic construction which |
was going ‘on 'in the lranian world. The Babyloniéh '
ngs, all gathered up at last into one speech, one apparel, -
“one record ‘of arrow-head syllables, are of many races.
~ Berosus tells of Arabian, Chaldean, Median, Semite .d,mas-
. ties. Many of their names are still linguistic riddles, and
. some (such as Hammurabi) point to races now unknown. X
They had found room in their pantheon for all the oldei'
. gods, every one the ideal of some tribe of men. Tt is no .'_=_




a) 1pire, but a vast historic result, gathering in
imperial personality the arts and sciences of a thousand
years of growth, and the product of interfused races and
religions, temples and priesthoods, on an unexampled scale,
‘and in possession of a literature that summed up the wis-
. dom of the race,—an industrial achievement surpassing all
that Asia had known ; a passion for ational construction far
" beyond the Assyrian, and culminating in Nebuchadnezzar's
" reconstruction of every historical monument, city, or great
" canal in the Babylonian land; its metropolis with the full
_dimensions of a State, with an arca of two hundred square
* miles, condensing the commerce, wealth, and religion of a
' hemisphere. Babylon, “hammer of the nations,’’ forcing
| their fributes before her feet, and their hordes into her
1 legions, was infinitely more; she was mother of arts to the
" teachers of Phidias and Apelles, the builders of Athens.
and Ttaly. She guaranteed that not onc gift or tendency
ini them all should be lost, not one acquisition of humanity
il of circulating through coming time. Babylon, “ key
of history,” was the prophecy of unity, of culture, of uni-
vewsal religion. Nebuchadnezzar, in the Hebrew legend
- a5t down among the beasts for his pride, was not proud .
 €noyph to boast, or even to kaow, the grandeur of his .
. funttion among men. i s
' Observe again what it is that controls the elements to
- ends! beyond itself or them.  Personal will has here almost
" .“I_‘?achl._ ed its absolute form, g0 far as the monarch’s power
is, colncerned, | Another master is yet to come, with [
| greatiae genius for sway, because it is the genius of a
whold; tribe concentrating its forces in one man. Baby~
- loniaty autocracy rests on religion; Persian, on self-

| conscigus gift and positive culture. Nebuchadnezzar is

'_Me.md“gtph; Nabonidus is Bel. Every royal name is here
', @ comapund of gods and the dealings of gods with men.

4




" ditions of such warship, m on
- their groun&? i e
iy spu:e of that rcmmseless mdlctmentr by thc

queen of‘ Western Asta a hrssmg on \ the lxps of ag
._.ongestr uncqnscmus t;est;many to the s;gmﬁcanc of

of whmh they clo not confcss that thelr own people were.
guilty to the full extent of their power, The pscudo-.
- Jeremiah's! picture of Babylon's licentiousness and idolatry
s surpaaaad by Ezekiel’s descnpnon ‘of the abominations it
of Jerusalem of that day,® and pales before the mournful
. confessions of the later Isaiah in the name of his rescued
‘nation. Nevertheless, the Hebrew asserted the unai.lte:n«d
¢laim of these desperate rebels to be the children of Jab-

| velv's mercies and the future crown of his rejoicing,® wk rle
Babylon had forfeited the right to live. On the other ha
" Jeremiah, noblest of the prophets, who dared to speak’ 1“5'
- mind in face of princes and priests on the meaning of pu‘bl_“; |
events, who, undismayed by foul dungeon or patriotic ¥28%
denounced the great national crime of re-enslaving free~’ |
' 'men, and launched Jahvely's thunders at the head of a, cruel.

" and treacherous king, and who outlived the charge of; trea=
‘sonable sympathy with the foreigner, to find his isight
justified by the course pf events, — this one statt:'sman

1 The denutciation of Habylon (chaps. T 1) at the close of is prophecics brw toa
" pevipil after his death, and is manifestly the wurkof a]ate.r hand. gt

# Esekiel, viil. %7, gxit, |18 Thids, xx;,‘“"“




] / the tread of the Peralan marchmg to Babylon-s.‘-
: destmqmn broke on the Hebrew ear,was Jeremiah’s name

used by auother to pull down the honora‘ble pre%t:ge he

'Idcn cup ! that. has made thﬁ. nations dmnk and mad,
e end is come, and the measure of whose covetous-
. n.ess is full, inhabited only by hyenas and owls, It was
. the cbrew’s' way to construct events when they had
b 'passed inf:o fulfilment as msptred p;'edtctmns af his own
; -.zbsolutssm. A1
‘But none other than the prophet lnmself whose lips were
glowtng with the grandest gospel of poht:cal and religious
J-l‘m,rty that stands between the lids of the Rible, - After

those days, saith the Lord, I will put my law in their inward’

. partSr and write it in their hearts, and they shall teach no |

mﬂre.cvery man his neighbor, saying, ‘Know the Lord,” | |
for thely shall all know me, from the least of them unto the '
. greatest of them,”!— none other than he it was who said |
to foolisly kings, in the same great Name, Behold, I have |

i gwen all these lands into the hand of the king of Babylon,

- punish with the sword. Hearken not to lying prophets,

my Servants and the nation that will not serve him will I .

‘but serve thée king of Bahylan and live2  And to the cap- _'
tives from Jerusalem, * Seele ye the peace of the dlifwis
‘whither I havre caused you to be carried, . . . and pray

_unto: the Lord | for it; for in the peace thereof shal(ye have.
1 pgace "8« Jalivel's sword is in his hand,” says Lzekiel,
of the thaldx.an, 4 and Phara,oh’s arm shall be
‘n i

:

I ELY Mamiah. xxwi 33,34 2 Thidi, exvit. o hid., xxiv.

' MF;“UPI xtx.  An the 'falﬂ!md the Jewish Rabbins ageriteé the destruction of Jerusalem to
! {ond M*h“" 1of popular educationiynd (he decayof schools (Schaff, 119}t alsata the stem literals
L 1w oty the law was exect “ad, tothe neglect of its mildar spirit, (B, Meziab, 306)
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'frultmn? £ Bgcausn yc rc_;mced and exuttcd O ye plun 4l
“'derers of my inheritance, because ye wantoned like @'
\ thnshmg heifor and neighed like a stallion, your mother:
is utterly confounded; she that bore you is put to sham;""' b3
“ Because she hath exalted herself against Jahyeh, .
. thcrefo.rg'ishall her young men fall in her streets, an
nothing of her be left; " because also the years of cap

_ tivity had gone on, as Jeremiah had predicted they wopld, |

~and sl *“ the oppressor ” refused to let “ his people” go!
' In short, it was because the national God of the Hebrews )
was ignored and set aside, that their religious zeal dared
to put upon the dead lips of Jeremiah himself those in-
vented directions to his disciple, to cast his “book of ;
the woes of Babylon” into the Euphrates, bound t(;e"
stone, saying, ‘ Even so shall Babylon sink and rise: no
more.” £
 And vet it is from their own admissions that we/ learn
to ascribe to this “ oppressor” a treatment singular'ly gen-
erous and kind, The later romance of Daniel glives evi«
dence at least that the Babylonians exercised a hospitality,
religious and intellectual, unequalled in any oth:er State ;'
that their sovereign was accustomed to seek ot unblem-
ished men from foreign lands, skilled in all outdide wisdom
and science, so that the learning of the Chaldleans might
be sown in choice soil for public aEl’VlLe,S’aH(.l that he
had the insight to discern in a Hebrew youth abilities be-
yond all his astrologers and magicians, ard Itberahty to
reward him with the highest official statmn" If thise
tive culture is denounced as sorcery, let ¢.s not forget!
Daniel himself was but another among; the king’s it

{3 T drridatiy & ' 2 ¥oidiy
3 Daniel, i 4. ¢ [bids, iiv 4B vii 3



Sure[y there was more ;ustlce in th:s acknowl-—'
: gment than in the bitter complaints of oppression that
- broke out from the exiles, when they heard the advancing
amp of the Persian host, — “ Woe to the spoiler, who
: wed no mercy, proud against the Holy One of Israel |
he shall be snédred and takcn, so that none shall escape;
she shall be dealt w:th acoording to her'works.'?2 | Nor can
" we help accounting for the later Isaiah's tender wail over
__I_sraei in exile, “as a man of sorrows, acquainted with
. grief)” by the long-pent feeling of national thraldom, rather
than by any special severities on the part of the master. .
But this indignation found freer vent in the later Hebrew
¢ legend, where Babylon figures, to meet the exigencies of
' 'a'-n'a',nti«Syrian passion, as a nest of cruelties and idolatries,
a fiery furnace for the martyrs of Israel's God, a haunt of
lying priests, who befool king and people till Daniel out-

ol AL

.-'-jWi_ts them ; the throne of a dragbn-god,' till the same .

_ prophet chokes him with a bolus to prove him mortal; a
den of lions for a prophet, who is fed by one brought
fr.om Judea by the hair of his head, till the tyrant, who
is no other than Cyrus hlmself is forced to confess the
Hebrew God.# '
It is easy to understand that rehgaouq exclusweness
Iould combine in this way with patriotic wrath, especial-
y when we remember the despondency of the Jews after
 the exile, at Jahvel's failure to bring the promised Messi-
- anic age. . But Babylon was not the persecutor of nations
. and faiths; it was their gathering-place, and the germinal

L R 2 Jeremiah, 1. 29.
Sl # See Apoeryphal Rooks of the Old Testament.
| GAn S il 19




it Were altogether unworthy of the prmlege._. _
| were not only prol;ected in'life and property, t.hcy we
,!eprqsented ‘at court. __;Nehammh was royal. ar
_ '_"theu* ;rnpnsoned prince, was reieased
, wﬂ:!" dlSt‘ll'lgUlSh&d hondr. They increasel
umberS, and while three tzmes as mar!.y perhcms
ady to:return, upon the ‘permission’ of Cyrus, as, ad
been’ carried away two generations baforc, the large n'
ﬂuentlal niimber of those who stayed in Babylonia,
. withstanding the exertions of Fazra and his friendly co
jutors in literary and legislative activity, is a proof of the
strong root that had been struck inthe peace and pro_ _
i peraty of their Chaldean home, Nor could the patruots L
fairly complain of the manner in which the interests iof) .
_ their country were looked after by the conquerors, Geda-
liah was doubtless the best governor who could have baen
appointed for Judea, and his foul murder by his own coun~
trymen was anything but encouraging to royal bmefac
tions, The free choice of Zerubbabel and Jeshua as
leaders of the return was no better sign of the friend+
ship of Cyrus than of the normal condition of Hebrew
institutions in the land of exile. How prodlgious the con=
trast with their utter degradation and the ruin of the Pales- '
 tinian remnant and the fugitives in Egypt, a glance at the
record shows. ‘Never did a people exhibit less political
capacity under difficult relations with their stronger neigh-
bors than did these children of an exclusive religious zeal
| upon their own soil, -Nothing but the ‘crash that flang
their quwtrmg fragments into the fostering arms of a.

! Eaekiel, xx. 33-38; xxiil L Jeremmh, lu 30




' future influence upon human history that lay hidden in
‘their very self-isolation. The secret of their tragic destiny
is revealed in that seething of undisciplined passions which

civilization like the Persian, highly regulat
org inized, whose very success stimulated them ¥
led mortification and hope, saved those germs ©

mingled in one volcanic outbreak against Babylon the ten-

' derest pathos of homesick exiles and the merciless rage of |
| savages. “By the rivers of Babylon, there we sat downi |
| ea, we wept when we remembered Zion. O daughter of
| Babylon! happy shall he be who:dasheth thy little ones
i apamat the storesi kI b e ' .

Vhen the returning exiles have come under Hara's

Law in their own'land they are a new people; properly

for the first time a people; possessed by a conviction of
national and religious unity, due in no slight measure to

the stimulus of the exile and return. - Jahveh is now the
_centre of the one national ritual. lsrael, the servant of
God, suffers for the popular sins, redeemer of the world.
 How they put away their very wives and children in the
' name of national duty! A more or less permanent written

 constitution has been accepted, whose main peculiarity is

~a compromise between the two elements until then exist- i
- ing in sharp antagonism, — the prophetic and the priestly.
" Both are in fact transformed; and while the ecclesiastical

system becomes far more hierarchical and vicarious in

form, the prophetic has lost  its i'nc_lividual. inspiration,. is'_ :
 recognized as having no more the old fire which had glori-
fied the days of tribal discord, but is diffused more widely

n the popular mind in a spirit of reaction against the,

exclusiveness and, pride of thessecond Temple, and in an
inerease of religious and national enthusiasm fostered by

the instructions of the scribes,  The Temple of Jerusalem

_is npw, as vainly proposed by Josiah, the only place ot

ol _
A 1 Paalm, coxxviis




'#plendld in drr*ss asin functlon., Wlth aacnﬁces.: ;
vals reorgamzed in their mtcrest.. The qorrows o
1exxlc have mtenslﬁed rehgxous nat:omahty, or, we ma’y sayj

‘the germs of' the Maccabean heroes,nf Hlllel and }esus,'
Essenic sainthood, of the moral and philosophical sub-
ties scattered through the ecclesiasticism of the Apoes
ypha, of the free doubts and varying dogmatic questioning
of the “ Preacher” and the Son of Sirach, of the lawless
| treatment of historic facts and laws by the Chronicler, of
the stimulating strife of factions in Asmonean times, of the.

' growth of sccts and of those Greek sympathies of Hero-
. dian times which did so much to counteract the legalism |
| of the church, and, especially, of the efforts to escape an~'|
" thropomorphic views of deity, which appear both in Judea
and Alexandria. The epoch bore the noblest poetty in
the psalms of the Temple, full of popular love and longing
. for its holiness ; while the Persian satrap and the remotes
'ness of the Temple of Jahweh's presence, aided by the
synagogues spread over the land, could not but combine’
to foster local independence and protest. L el
. Moreover the Law itsclf, in its reformations, brought w:th.- A
{uit a sense of national remorse which made it provide for S
many wants and claims of the masses. Contrast Nehe- |
'miah's Sabbatarian bigotry and his rage against mixed =

- marriages with his rebukes of rich usurers and his release i
- of poor debtors from their hands, Note the lumtatlons

3 Zech.'tmh, Vi f-13. % Kuenen : Keligion ry' f.rmn' %1.. 359—




I.'.and;;pcwét"éi and the sn.hcme for a S‘tbb'{tlcal Jubﬂ{.e-yeér

" of release from debts and alienations of land, with the many
laws f'acﬂxt&tmg redemption?  These humanities stand in

reliet against the many barbarous injunctions inspired by~
the fear of heathen interference with the separation of the
holy nation to Jahveh?  Whea we read the grand humani-
ties of Malachi and the later Isaiah, who wrote upon the
‘eve of the great national metamorphosis, we cannot help
thinking that these last and grandest utterances of the
prophetic spirit: point not only backwatd to the expand-
ing and softening influcnces of the exile, but forward to
those noble landmarks of universa'lit'y,-e— the books of Jo-
nah'and of Ruth. Between these stands the whole distinc-
tive, Levitical legislation into, which Hébrew tradition and
life, from the old free tribal usages* through the Deuter-
onomic reformation, crystallized at last, as ecclesiasticisimn.
does crystallize, — traced by the keen analysis of recent
scholarship to the labors of the Babylonian Jews of the
exile, beginning with Jizekiel, but mainly after the first
emigration of Zerubbabel and jeshua, during the eighty
years between §38 and 458 B.C., and even later, at Jerusa-
lemitself.  Here, as well as previously at Babylon, Ezra and.
his companions were compiling, constructing, collating his

‘Book of Laws ® for the use of the new people of Jahveh, for

whom these scribes saw in a regulated priestly ritualism

the nationality required® « They did their best to. j-oin_._.':'".' |

these to the old, forgutten, and the recognized statutes
and vsages of the land; but they did not scruple to alter

‘and add to these very largely, always in the interest of

‘Fccle;siastical-. centralization and authority.” For them the

A Yt

.+ Numbers, xxxv. 0-34- { 8 Leviticus; xxv. 1-7.

(8 See Numbers, xxxi. 4. # Exodus, xxi,-~xxiii.

v 5 Tievitical Book of Origing (Ewald} 9 See Kuenen, il 152, 153, 333

! So the anthor of Chronicles, who seeks to give Davidic authority to their later eeclesis
astica, & I.nws '




~ great age of the prophets was dead and gone.
| not united Tsrael, nor saved hewy The age’ of written e
must come; of the hedgésﬁ_bf ‘the scribe about it, and the
right of the priest to administer it.  Yet see what lessons il
the tude Hebrews must have learned at Babylon, what
breadth even in hating and repelling what was too great
" for them to ignore; and how the Persian universalism)
followed them up in the edict commanding Kzea “to in-
struct all the people in the laws of theit God.”? Of the
| influence of Zoroastrianism itself in the hundred years of |
| Persian sway over Judea we shall speak clsewhere; Baby-
. lomia is our present subject. ot i
1 These Hebrews have learned the arts, traditions, litera-
|| ture of an ancient and great civilization. Their priests
_and prophets have been working out, amid these large
resotirces, a reconstruction of their nomadic mythology,
| alsystematic religious code and ritual which shall recons
éile the differences of their past and present,-of their
formal and spiritual elements, and bind in one meaning
the Elohtm of their fathers and the Jahveh of their faith.
‘Nothing is more manifest in their post-exilian literature,
anreliable as it is, than the purpose to give unity to their
history by making these two names of deity, which rep=~
| résent distinet stages in the growth of the religious idea, !
completely interchangeable,  And this they did so suc-
cessfully, that the words probably conveyed no more
stiggestion of difference than we find in the terms “ God ™
and * the Lord,” by which they are tespectively rendered in
the Fuglish Bible. They were even joined in a Single title, '
il Jahveh-Eibkim, the “Lord God.” There can be no surer
sign of cosmopolitan experience in a people than ‘Ll'u:'é
: effort to give unity to their religious history. To gathe't
up all its germinal stages into an ideal purpose, is a st®P
 which involves previous intercourse with larger f_orr_n-s-f of

;

1 Eza, vil. 25 o
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i ma\mm, GYRUS PER NTAL !

And thts re.fault of the capt!wty was | tha:l'_

eivilization,

opening for”constructwns of universal history, like those | b
in ' Daniel and the Apocryphal books, as well ay s ithe e

athnic gencalogical table of Genesis; ! all of which, hows
evet marred by national and ecclesiastical exclusiveness, at’
least indicates that this was giving way to a supreme inter-
est in human history as a whole.  For this pregnant edus
cation of Judaism, Christianity, its offspring, should credit
the much-abused banks of *the river of Chebar’ We
mway maintain that the age of prophecy was dead; but
'aflter all, till the day of the exile the Febrew prophet was,
with all his moral ardor and protest, truculent, narrow, and
extravagant, e'ttrenicly wild and irrational. '« There, as the
exile sat and mused, were opened larger heavens than
those of Ezekiel's vision ‘or Eazra's puc.stly ritualizing,
The whole future of his people shaped itself then among
the heathen laws and hospitable liberties he held accursed. al
No ‘one conld condense the evidences of this stimulating
influence better than Dean Stanley has done in one sen-
tence in his * History of the Jewish Church,” —“ The cap-
tivity bore the groatest of Hebrew prophets, the chief of
Hebrew scribes, the founder of Hebrew law, the fathers
of Hebrew literature.”  Ezekiel is possessed with the pie-
*ture of Isracl's history. His lamentations over this, and
his tracing out through all, of Jahveh's justice, is the carli-
~est great construction of natjonal history on meral and
religious principles,— of a Divine administration of aﬂ’aus,;-'_
and of the supreme authority of a personal Will.  The in-
terpretation of the Law by the best collected mind of the
nation was substituted for the dogmatism of the prophet;
. the constitution of the theocracy for the arbitrariness of
kings and priests. .
But a greater social and political renewal than ahy of
g these must be noted, There in prevailing Parst customs,?

1 Genésis, ¢chap. x 2 Kuevent Religion of Tsracl, i, 35



Jin the law for the mstruotmn o{' the* pcopl
‘meeting in thie synagogue, the expansive legal st
‘the Scribes and growth of the oral law, the public ass
. blies called to reconstitute: natnonahty, and the' reshaping
' lof the old prophecies and histories. « So also began the
(| the! devout listening (to the history of Jahveb's: dealing
© . with their fatliers,? the ‘public reading of the Law, and the
| freer interpretation of the Seriptures that bore suchod) |
' leading part in the origins of Christianity when the Scnhew
had overcome. the priestly power, degenerating indeed into
lithe narrowness of the later Palestinian sects, but ho]dmgj‘-
ts own in that larger survey of principles which distin-
! ,’gusahed Babylonian from Judean Talmudists, and wlnch
. afterward suffered from _Iudcan narrowness as did ea:Iy'
| Chiristianity.? .
q To Babylon, tht.n,the Hebrews owed then- Iater Ianguage,
 calendar, and religious imagery; but,above all, an expansion
| of mind, a historic sense; germs of universality, hopes of
 national life, an emotional experience of sorrow and faith
that was no less than a change of heart, and which fAowed '«
forth in psalms of resignation and aspiration,of humble trust
and spiritual yearning, of noble purpose and happy prau;&.‘ﬁ
Here the nation saw, through its old and now established
rite of slaughtered rams, even by reaction against this' '
ritualism to the nobler meanings of sacrifice, in the hérpic |
sainthood that suffered for the sake of all, the pious ser.
| vant of God, the true Israel of exile, who was bruised for
‘the iniquities of his people, and by whose stripes they
- were healed. ' Here in the hospitable shadow of a great
emplre they grew into that home-trust which could aﬁer-

i Nehem:ah viil. 10} Fara, ix, 6-15

L& Nehemiah, x5 ) ! s

| 8 Ceiger: Dag :}mimMm wnd Mw Gtxifcﬂe. ii. 31, 32 Mihlfelders Kadhk ¢in
Lebpnshiia sur Gesch. d. Talmud AT BRI




. turies had passed in Lhc great age i Talmucl:c twchmg, i
. anﬁ under many of the Persian Sassanida, through the
_(_:_ehns,{;lan__ persecutions of Constantine and Justinian, a Har-
-b._cu'_'éf ‘Refuge, such as Judaism could not find elsewhere
in the civilized world. « That the Jews themselves were in
some degree conscious of their debt of gratitude, for a
time at least, appears from the refusal of the hwh—prlest !
to transfer ‘the national loyalty from Darivs to Alexander
after his great victories over the Persian king.? '

It has been too long the fashion to see this great h15~
toric city in the lurid light of Hebrew denunciations, and
to regard its destruction as evidence at once of prophetic
inspiration and of the wrath of the God of the Bible
.agamlat national iniquity, = The absorption or passing away
of States is not a penalty for their sins, any more than their
expansion is the reward of their virtues. Without dispar-
aging the part played by moral forces in the movement
of civilization, we must regard historical conditions as

 quite too complicated to be reduced to a mere formula
~of ethical retribution. - A Hebrew who ascribed the over-
*throw of Jerusalem to the corruption’ of jahvch-worsl’up,.l |
might as well have pretended that the extension of Neb:
uchadnezzar's sway was due to the virtues of his people;
~and hg- would then have had, in consistency, to demon-
~ strate that these sarﬁe"virtuous Babylonians had been
: J_:mqsformed in half a century into criminals fit only for._. ,
he destroyer!  This logical continuity was wanting to .
the Hebrew mind, which ascribed the success or failure
of the chosen nation to the termis on which they stood
with their God, while it failed to accord the same condi-

ont s Geeeh, di Tudent., iy, jo5. Also Milman's History of dhe Feros, chap. xxi.
: _mrlhgu Anliguities of the Yewsxi. 3, § 3.
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