~ depopulation of the wotld by lrus; relhgmua wars} "-'Tht
-f'eccleshastmal writers  themselves denounce the lmpmt&ﬂ .
-. 'muplc of “ Christian ' propagandists, whose very differ-

" Heraclius, some of them really good and able men, all
pursued the same policy of iifying the rehgmus beliefs of
the empire by the often barbarous exercisé of despotic

barity failed to eradicate Paganism, which was destined
- to reappear in a more powerful form thaw ever, when the
gigantic empire of Islam arose among the outposts of the

ences and discords added to the general miseries. * "Ihey'
seemed not human, but some mahrrnant form of demonic
existence sent to plague mankind.”? Vet all their bar-

empire, and drove back the advancing tide of Christianity

from some of its fairest portions. Nor must we forget that
this new form of Paganism not only drew under the shelter

of its wings some of the best clements of Christianity,” as
well as of Mazdeism, but also contained within itself prin-
ciples, ‘spiritual and ethical, at' least as elevated as the
degenecrate church of the later Roman empire.

In truth, the fall of the Byzantine as well as that of the
Persian  State illustrates the destiny of pelitieo-religions
systems based on the authority of Will® Justinian and his
successors  absorbed all those duties which truly cducate

the citizen; into absolute personal government, directed by

the absolutism of a monarchical Church, whose sovereign
will they claimed to represent. « Justin, Maurice, Phocas,

will; and so the destruction of all these broad national

sympathies and institutions by which a people are trained

to obey good laws and confide in those who administer

them, went ow in spite of every virtuous effort by the ruler
to reconcile his system with the public good.® When the

1 Procoping s Historia Arcana, xviil, ' = Thidly it 8 Thid, xif.

+ Vor iple, Nestorian schools of Syria, after thuir expulsion by Justinian, and then by
L.eo the Isaurian, \

8 Procopius | Histeria Arcana, xux.

9 See the sriking picture of these tendincies 1o Finlay's Grwdce wnder the Romans.
Zuller ,ﬁumriu‘m suer &' Ristoivey X




Pers:an mnplm nearc‘d 1ts i -
disintegrating phaqes. not ss:a much from the absofuhsrn of" -

orthiodoxy as from the wea}-:nebs of monarchs who' férled..--
| to justify the popular demand for heroic personal 1deals,

" The logic of‘ human nature brought a ‘common result to
- both. ‘But a new and'stronger will than royal vicegerent,
il o Ormuzd or of Christ appeared in the Allab of Islam,

(whose decrees wrought in his scrvantb wal W1t11 the ru;'
"sistless power. of Fate. ' - i :

-.Tllere is indeed another side to this picture of ]ushman,
which has doubtless been colored by’ pqrtlsan teeling. His

.

private habits seem' to have been pure,' and his passions

. undee control: | There are evidences of real humanity in
_"'hls re-enactment of Constantine's law against gladiatorial
shows; and his literary and artistic tastes were proved by
a multitude of ‘public: works, as well as by his ‘constant

intercourse, within the limits of his creed; with men of

high culture in every department of thought and action.,
o Inall these respects he is not discredited by ¢omparison
(with his great contemporary. e was a centre of illustrions

men; his great architect Anthemius, his great jurist Tri-
bonian, his great generals Belisarius and Narses, his great

| historian Procopius, were a glovy of which any emperor

might be proud.  Above all, the devotion: of the great

legal talent of the ‘age to the codification of Roman' law.
‘out of the confused heap of traditions; decisions, and special

codes gathered from the writings of forty civilians, and the

“¢oncentration of two thousand treatises into fifty:books ; the

separation of all these data into their historical clements
and order of growth, and the stamping of the whole with

‘the fruits of Roman civilization in the jurisprudence of his
‘own time, — this marvellous substructure of the legislation
L of the modern civilized world is an achievement which

(b Tewilh niot do Lo attach too much confidence to the stranga revelations of Procopins, in
his Seeret Mepeodps, which differ 3o utterly from’ his Fuddic !:'i.ta'ar{r of the Emperor.”




s lts accomphshment. l'or the pubhc al:ltl it th(. persc\rcnng-.“" !

e

S energy, the legal acumen and research required for this.
\vast undertaking, the praise belongs to Justinian and the
gteat lawyers Whiitihe Seleatect fog ity — aspecially to Tri-

bonian, the master-spirit of the whole, But that which
coustitutes the immottal value of the Pandects and the

Code does not belong to that age, or to its ruling spirits

in government or law. Their best was not the work of

Christian' emperors. | Their limitations to the * patria po-

testas; 7 their steps. towards testamentary, justice, towards
the emancipation of women and of slaves; their broad
recognition of the jus géntium or laws of universal appli-
cation as distinguished from the privileges of Roman de-
scent or rights of conquest, — whatever gives breadth and.
permanent value to this monument of jurisprudence was
mainly the work of a nobler and freer age, the product of
the spirit infused inte Roman law by the great Stoic school,
centuries previous, when they brought- the cquity of their
philosophical * Law of Nature” to bear upon the accumus

lating laws of nations and the pratorian edicts by which,
 these were administered as nearly as possible upon a com-

mon basis; and not only wpon. these, but upon the civil
law of the Roman State, as developed through successive
ages and codes! The effect of this grand ethical con- =
ception of Stoicism was the rapid adjustment of laws to

universal principles of justice and the rights and duties =

of humanity.  The' great age of Roman jurisprudence
covers the reigns of Hadrian and the Antonines? The
imperial constitutions which succeeded that period are
marked by reaction to despotic sway, and by increasing
servility in the construction and interpretation of laws.
And the treatment of this nobler legislation by Justinian

/ ! See Maine's dwcisnt Jam, p. 65
1l # Compare Woolsey's. Introduction to Koman Law.
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_'.'rand s supple parltatnent of gtmsrts was in ful:l knepung 'mthzl-
these acoepted requirements of the interests of the State.
‘Besides avoiding the freer and purer spirits of the old, re-
| public, they corrupted .th_e__m'-ecordb of ithese 'best days of
_the empire, and blotted out the noblest statutes, which
i they dared not indorse: And so unscrupulously was this
 done, that “the contradictions of the Code and Pandects
still exercise the paticnce and subtilty of modern eivil-
ians.” ' How far the same hands are responsible for the
disappearance of the greater portion of the literature and
 data of Roman j jurisprudence is uncertain; the ¢harge of a
deliberate purpose to dasﬁroy what did mot suit the des-
potic aims.of Justinian has no other ground than the sup-
- pression and corruption alveady mentioned,  But the worl

- which was to supersede them came very near to sharing

their fate; and it is said that all the manuseripts of ithe
 Pandects are derived from one original, preserved with
devout care in the palace of the Florentine republic.?
The jurisprudence of Justinian was in fact no exception
to the general apirit of ‘his reign. Whatever the oppor-
tunities, afforded by his grand survey of national experi-
ence, he discovered no means of staying the degeneracy
of Roman civilization. ~As compared with Constantinople
at this period, Porsia was a country of order and law. The
horrible anarchy of the «ircus, with its incessant blood-
shed and sensuality (so vividly described by (Gibbon)®
stimulated to its worst excesses by the cmperor’s own
eager support and encouragement of the most barbarous
of ‘the factions,' was unparalicled in any heathen land.
In the ferocious brawl of ithe ‘Nika sedition, the best part
of the city was ravaged and burned by the savage factions
of the Blues and /Greens, and thirty thousand persons
slaughtered, — a carnage suppressed only ‘by the wigor

1 Gibbon, chap. gliv. 2 Thid. 3. Fhid,, chap. =l

4 * See Zeller's accomnt ofthe massacre of the Nika (5 niretivns sur £ histofré)aghap. %
\ i [



TI-I‘E $ASGﬁNIAN EHPIRE

.ehsamus. Yet thesc factlena were deliberately. PRI

4, cnuraged by the imperial champions of Christianity and

. daw. The long, lingering decay of the Byzantine empire,

~~plucked by harbarians and assailed by Turks, torn by
political and religious factions, by strife with Rome ‘and
Alexandria, crazed with theological disputes, — was one
wretched commingling of rebellion, assassination, and. dis-
traction, dominated only by ‘the insane endcaver to enforce
uniformity of religious belief. = The military and adminis- |
trative genius of Heraclius furnished the only check upon
this headlong descent.  And when Retsia fell ‘under the
sway 'of lIslam, a duture of intellectual and political great-
ness opened upon her, in striking contrast with the mel-
ancholy spectacle of this servile empire, the ‘bequest of
Justinian ‘to his Church and lis laws,

The fierce intolerance of Justinian, though in extreme
contrast with the spirit.of his Persian rival, was entirvely in
accordance with that of most Sassanian kings.  Mazdeism,
like Judaism and Christianity, could not telerate a different
object of worship from its .own, because this object of its
worship was a single personal Will, ruling its wotshippers

by direct command. = The bitter exclusiveness of ‘the Per- e

sian Mobads betfaye‘d itself whenever they were intrusted
by their kings with power, as invariably as did that of ‘the
Christian priesthood and Moslem orthodox upon a like
“opportunity. ‘The Sassanian line began with an exter-
minating warfare upon all unbelievers in Ahura, whose
holiness could mot endure ‘the presence of these. servants
of ‘Ahriman; and their successors, for the most part, fol-
lowed in the same track, From this intolerance .the Jews
were excepted, almost always continuing on good terms
awith the Persians, partly from .a common veneration for
the name of Cyrus, and -partly from the very intensity of
exclusiveness common to Ahura and Jahveh, which, com--
bined with great ethical resemblance, strongly suggested



! '.that they were one and the same God The compara_- _-e,

_iWeakness of the JLW": and their hatred of Rome were, also

. points of attraction for the Sassganian monarohs who found,'

~ Christianity far more, dangerous than Judaism, and especi-

lally after its ascension to the throne of the Casars, Shapftr

- 1, the great conqueror, was believed, from ' the inscription

.at Haji-Abad, to have embraced Christianity; but the |
reading  has been shown by Haug to: be erroneous.  That
he first encouraged Mani and then baanished him, is uncer-

[ tain tradition j that the great heretic returned, to be put to
. death by Varahran 11, is not improbabled  Shapfr 11, was

-'jper:,ecuung the Christians when Constantine came to the

ithrone. . Yeudegerd L, converted to Chnstlamty, falls into

. down.

. deadly strife with the Magi, and is called “ the Wickcd-;‘-"’

‘then recurring to Mazdeism, he inflicts barbarous peuaalty
on the Christiang for five years. Varahrin [ puts them
to torture,  Yezdegerd 11 imposes Mazdeism by force on
the Armenian c¢hurch (450 A.D.), and ‘having quelled the
revolt ‘of Vartan, makes martyrs of all who would not
recant.  Khosrli IL., professing  Christianity, devout slave
of the Virgin and of St. Michael, and husband of a Chris-
tian woman, surrendered Jerusalem to the ferocity of Jew=
ish and Persian priests, who massacred or banished  the
whole Christian populatxon on pretence of pr.uu%hmg, them
for hiding ‘“ the true cross.”

That this chronic intolerance proceeded from the nature
of personal Will as the ideal of worship, is evident from the
fact that these Sassanian kings, so far from being men of
- eruel disposition were generally, in ¢ivil affairs, benevolent
and just.  To Hormazd L is ascribed the institution of a
court for trying complaints of the poor against the rich, over
which he o&e n presided. The chicfpcrsccutc)r of Christian-

\ 1 Although the savage cruelty of his exeention, as described by Tabari (Nuldeke, p. 47\
is probabily a fiction, at' any rate Manichaien was fiercely persecuted tlwug.l\ in no wise PuSes
7 53 !E
“



-was held al nmde! k:lsg in his treatment
_ ‘ ,_npfir, and in his regard for arts; sciences, and all the
functmns of the State!, Péréz, also intolerant, remitted all
't'a:r..es during a seven ye:drs drought, distributed corn and it
money, and used every expedient for the preservation of

Vi

his people. ' Shaplr IL, as bitter in his treatment of Chriss |

tianity as he was heroic in his wars against Arabia and
Rome, is credited with such maxims as 'these: “Words
may be refreshing as the rain or sharp as a sword.” A
spear may be drawn out of a wound, but a harsh word
ccannot be plucked out of a wounded heart.” | Yezdegerd I,
_said that thewisest king is he who never punishes in anger,
and follows his first impulse to reward the good.

‘The obscure history of Mazdak and his school of com-
munists is a striking illustration of our position, that Sassa-
nian severities in religion were consistent with a consider-
. able degree of social and political freedom,  This Mazdak

~admitted the national faith, but added a system of com-
munism, abolishing marriage and pmpcrty, and otherwise -
threatemng the destruction of the whole social order. His
followmg increased, till it became necessary to suppress

‘the whole movement by the uprising of the better classus .'
of the community. The king himself, Kobad I, was infatu-

ated with doctrines which would have swept away all royal
- government in an ‘hour, and had to be dethroned,  Restored
by a Tartar army, he resumed his 'crq.wn, forgiving his
- opponents, and discouraging the subversive school of
- Mazdak. Yet so deep-rooted was the evil, that Khosrﬁ__"
on his accession is said to have been obliged to suppress
it by putting to death a hundred thousand persons.  How

much of historical truth is contained in these traditions =
s ‘uncertain, But the fact is ungquestionable, that this

revolutionary system had been suffered to reach wide
. diffusion before it was put down by force; and such dif-

! See especially Firdlist's Balrim-gonr.










' N MANICHA’:,ISM

I[]i mvmmblc cxclusweneqa af Mazdean w;ll—worahxp

| was conspicuous in its treatment of Mani, who répre-

_ _se_:_nted a hatural growth of its own dualistic idcas, but

combined these with a wide eclecticism, the equally natural
result’ of the intrusion of numlerous races and religions
upon the soil of lran. All tradition is agreed that Maid
had attained the largest culture possible in his day. e
Was an asttononier, 4 physicist, a musician, and an artist of
eminence, who could tse hiy gifts with great effect, ot
only to charm the public taste, but to 1Ilu=~t1atc his own

written. thought, . He had mastered the faith, first of the

Magi, then of the Christians, and had travelled far and
wide fo the cmdie—lanclq of other and older veligions, Tt
is not improbable that the eastern lcqend of his having
sent out three apostles — Addas, Thomas, and Hermas
— towards different quarters of the world, snd of his per:

sonal relations with Seythianus and Terebiathus or Buddas |

(names that have no historic meanmg,, except as types of
the Lgyptian and Indian religions),! is simply the mythical
expression of his eclectic method and wide religious sym-
pathies.?  Scme of the carly Fathers conncet him with
'Brahmanism® His followers identified hisi with Cheist) |
Buddba, Zoroaster, and Mithra, and believed that all these =
religious names meant the one splar Deity  His acquain-
tance with the Jewish Cabala and the Gnostic masters,
who for a century had been comtructmfr heretlcal systems

1 Art‘lmial a1 Dispulntio cum Manety, ¢ 514 52,

8 Lassent fad. o erdh, Wi yos. | Colditz o Dis Entsiohung d‘ Manich, (183:),

# Ephrem Syrus, and E;\,-,nipimhius
& Herbelot: Bibfivthigue Opientals — Mani,
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otit of the combination of Syrian and Greek ideas with

Christian faith, was complete, In his large survey, he re-
jected no belief by reason of prejudice against the system
of which it formed a part. The asceticism and metem-
psychosis of the Brahman; the emanation and emancipa-
tion of the Buddhist; the mystical and prophetic element
even in that Judaism whose Jahveh was in his belief a

delusion and snare to man; the Dualism of the Persians,

and the Saviour of the Christians, though under forms
which materially diftered from those of their respective
orthodox creeds, —all entered into an elaborate system

| which seemed to be ;dev_ijscd for meeting the largest number
" of special wants in an age of many conflicting religions

and philosophical schools. When we add that he ap-

| peared in Persia at a time when two partics had arisen in
- the Mazdean church,— the one strongly dualistic, the other

seeking ‘to place a distinctly supreme unity beyond the
two ethical contraries, — and that his 'own system took an

intermediate ground, in some respects differing from both,
! in some agreeing with one or the other, — there seems to

be no sufficient reason for doubting, as the historian of

" Gnosticism has done,! that Mani really purposed to con-
/struct a universal system out of the ferment of beliefs

in his time. 1 cannot agree with Matter that this was
unnatural in a philosopher of that age and country, On
the contrary, circumstances scemed to make it the most
natural thing in the world; and the probability is height-
ened by the remarkable union of imaginative and rational-
istic elements in the system itself.

This is the higher significance of Manichaeism, and
affords the true point of view for explaining the extreme

Cintolerance with which it was pursued by the three great

religions,— Mazdeism, Judaism, and Christianity. The war
waged against it was a war of narrow dogmatism against

L]

H

1 Matter « Histaire Critique du Gaosticisme, ni. 73-



niversal -,’1mperfect thesr e\pressmn,,
W howa‘ver dsstorted by the fal%e lights of the day. ”Ihrough i
all _hié‘.t“oncal doubts and conflicting details the one fact

T

stands fast, — that/ wherever Mani appeared, or his syqteml

found foothold, they were persecuted with a ferocity unex- |
| ‘ampled even in the ancient world}  We must aseribe this
' [fact to the boldness and breadth of his eclecticism; to the
promise of his method to solve all religious problems by &
Gnostic insight beyond and above all outward revelation
by church or book; to its rationalistic criticism of the cur-
rent grounds of belief; and to the seeming claims of the’
new apostle or paraclete to rival the head of the Christian i
' Chuteh, and to supersede Zoroaster and Moses, ~to all |
of whom he seemed to give a fecognition by ‘accepting
Just so much of every system as would give him a hears
ing with its disciples, while subtly undermining it by a
more stringent logic and a refusal of implicit faith, Fir
dtsi reports Mani as saying that his painting proved him
a prophet, and -asserts that he was put to | death for his
image-worskip. | Only these signs of a larger mental scope
and freedom can account for the peculiar violence which
marked the Manichzan persecutions down to the Middle

Ages, when the name was applied to numerous heresies’

as the very strongest term of hatred and reproach. By the
necessity of their belief, and by the confession of the best
of their opponents, the Manichaxans were pure in their
‘morals; and the charges brought against them were: pre-
cisely those of which the Christians had reason to know
the worthlessness from their own experience of the same.
- Libanius the rhetorician, in his appeal to Constantine on
‘their behalf; describes them as scattered over many coun-~

tries of the earth, injuring none, but suffering injuries from

many ; abstemious, and counting death a gain? Yet not

I 8piegel : Evan. Alterth, i, Neander 1 Church fHislory, iL. 770,
y 2 Neandsr: Churzk History, it 168,




only was Mam cruelly put cath | I
- sanian king, but the Christian empemra fram C’Ot‘l*‘;tﬂ |
t0 Justinian, with but one ortwo. c*-:cepimns, tned ‘;'per-:-_'
petually to exterminate the sect. They were burned at
' the stake by Vandals in; Afnca, and by Catholic Christlans‘-'l
in Lurope for six centuries.! Augustme converted from

.- all the bitter and arb:trary injustice of which his passion-
ate nature was capable. And later Christian apologists
have argued @ priori the necessity of immorality, as a

| of the Christ and in the impurity of the senses and sexual
._:__-_-relationc. unable to see that the very same tendencies were

important fdc,tors in Christian faith, and led not only to the
exaltation of Jesus above all laws and conditions of matter,
‘but to the meritoriousiiess of | celibacy and the monastic
life, ' In the same way the division of Manichean believers
into 'the two classes of ' hearers” and “ elect” has been
~ supposed to justify the same chatges, in face of precisely
similar distinctions in the Christian Church from the be-
ginhing to the present day ! The Sassanians persecuted a
Dualism which was the logical issue of their own creed,
and the Jews a Cabalism which in substance they could
find iin their Talmud,

Such evil treatment of a system which sought to find
points of sympathy with every one of the great religions
of the world, becomes the more remarkable the more fully
these points are appreciated. It must be remembered that
Mani claimed to be a Christian, and that he was thoroughly
‘a Gnostic, and in some points even a Judaistic, Christian.
In his depreciation of the senses, though Mani forsook the
first principle of Mazdeism, yet he was very far from anti-
Christian.  Even his Dualism, Mazdean in substance, was
‘almost equally in accordance with Christianity, in which

1 Trace this in Jortin's Eeclesiastioad History:

 their communion to Christianity, turned upon them with

."""t‘bsult of the Manichzan belief in the physical unreality



o Satan I:ecsr‘responded to hls Evd Prmmple, dommatmg man.j.-'
Wi deliverance should ‘come in the Christ. . The light

"shmmg in the darkness, which cotprehended it not, was

' the substance of both Alexandrian and Catholic theology,
© the soul of the G os'pul ‘of Joht as well as of the Avesta;
and the emancipation ‘of the Good Principle was as posi-
tively predicted by Mani as the triumph of Christ in_ the
Gospels, or of Ahura in the fvesta. Nor is it casy to see.
how the developed creed of Christianity could have ob-
-]cctcd to Manicheean Dualism as a religious dogma, since
the Christian God was admitted to be unable to cradicate
evil from the universe, and his unity had Hl’lppLd into
trinity, and this had so'verged upon tritheism as to fill the

Chutch with irreconcilable contradiction and contention,

But these very points of resemblance did but aggravate

the intense and peculiar hatred of the three great religions
to Manicheism as the most intolerable of heresies. And
for this there was a reason common to all three,’ They
were all 1ehglons of personal Will. | Jahvek, Ahura,
Christ, were absolute sovereigns, whose laws, as personal
.'COmmandments, permitted no rival authority, no suspense
of faith, no balance of reasoning. . In cach of these reli-
gions an omnipotent Will, consciously engaged on - the
affairs of men, was the centre of all motive, the sum of all '
rights and claims. ‘Creation was simply the act of that
Will; sin was violation of its command; hell was the con~ ;
sequence of its wrath; heaven ‘was the reward of its ap-
proval. What man was and was to be, what right and

' i wrong meant, resulted directly from, its determinations ;
. and would have been other than they are, had these been
different.  This absorption of all being into the sovereignty

of Will made each of the three contending religions es-
“sentially intolerant. It must deal with all other religions
as tivals and foes; and the more bitterly, the closer these
seemed.to be to its own communion, For reasons already
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_gwen. Jud'usm and Mazdemm came’ to an 1ccommodatmn
without change of face. Between Judaism and Christian-
ity the hatred was mutual and made itreconcilable by ages

' of Christian pemecutwn ~ perhaps the blackest page of
religious bigotry in the whole history of ‘man, all in conbe-
quence of supposed ctimes ~against the person of Christ.
' No peace ever dawned on the hates of Christianity and
| Mazdeism, symbolized in the eternal strife of Persia and

Rome. ' But a mightier Will swallowed the will of Ahura;
and then came for Christianity another. and more deadly
conflict, lasting for agus, till at last' Ailah and ‘Christ are
stilled by the new world-forces which command that reli-
gion shall cease to be the worship of wills; and become
the ‘worsliip of universal principlés and laws. i
“More intolerable, however, to Christianity than any out-
~ side rival personality was a system which arose within its
lown household in rebellion against the authority not of

Christ only, but.of Will itself. ' The system of Mani sybsti-
tuted principles for pérsons. This was the real though

scarcely recognized secret of the hate and fear. It was the

handwriting on the wall predicting death to arbitrary will
in the name of reason, and instinctively the Church sprang
to efface it. It is admitted that Mani was true to his Iran-
fan origin in his ready spring from abstractions to concrete
forms; 1 that his conception of world-processes and cosmic
powers was dramatic, so that light and darkness were not
only opposite substances, but living powers contending in
space. But this was only the superficial poctic dress.  He
emphasized principles, and gave them a logical deyelop-
' ment inconsistent with personal caprice. He used Dualism
not as the conflict of two opposite wills, one of which must ;
triumph by the destruction of the other, but as the organic
structure of the wor!d whereof all personal life is but the

1 Spiegel has noticed. this, but fails to see the deeper impersonality on \\I'ncl\ it rests.

Erén. Alterih., il. 206,
»



MANICH(LISM

_'ward revelation, philosophy for special prowlﬁnce and
- creation itself was but 2a single sequence in the evolution
of the inherent relation of good and evil, ' This rationalism
was his unpardonable sinj and his eclecticism, pressing

“dlements of all ‘creeds into his service, not to aggrandize

specu! God, but to work otit his principles on the broad-
est human scale, was simply an aggravation of it. 'We may
~ here briefly illustrate our statement, betore prorccdmg to
-that larger demonstratmn wluch its novelty may seem to
require.

Light and Darkness,or Good and Evil,in the Manichzan
system, although defined respectively as spirit and matter,
were not distinguished as spiritual and material in our sense

" of those terms.  Light was not separated, as purely con-
scious mind, from Darkness, as dead eclemental substance.
The moral distinction of good and evil controlled that dif+
ference.  Although coarser and cruder than light, darkness

was not confined to bodies; although more spiritual than |

darkness, light was not confined to spirits.  The two
opposites were Principles, without beginning and without
end. The will of the Manichaan Christ could not destroy

the Darkness, which remained after the element of Light "

‘had been mainly eliminated, and though buried out of

sight it was kept in place by powers not free from the in-

termixture of evil with good. Its relation to man ceased,
but not its essential reality as the opposite of good.
' Evil,in Mazdeism infused from without into man to cor-

rupt his native purity, is in Manichaism an organic part

of him from the béginning, a principle developing itself
in conjunction with good, the darkness that ever co-exists
with the light; not the work of a personal tempter, not
the product of a fall from obedience. 1If this antagonism

‘tempomry cxpressmn "He laid the basis of his creed not i
in intentional and positive commands, but in the logic of| |
‘essential catises. A true Gnostic, he put reason for out-




:pxnsts, reagpned Mam, ‘how should it con :
| nature of things? A pursona} Wil caqnot ha,ve of

i g,ood aud evil, since its: very. life is in’ bem§? conformed to
one or the other, = Neither can it end the eyil which it did
| not create, except so far as to separate the good which’is

xmprlsoned in evil, and leave the last a banen principle of
darkness, self-existing but moperahvc on man. Behind a,lI
" plans and ‘purposes lies the unchangeable nature of thlngs
It is the natural tendency of evil to mingle with good, and

imprison it; of good, to escape the ev:l mmg]vd withiit, |
. into purity aqd freedom. Hence'a unzvcrsc whose imper= |/
fect and strugglm;, condltmn represents these opposing

j 'forces. And of these man is the product,—an 1mpmoned
light-essence, involyed in darkness, secking its native ele-

. ment, aided by the whole world of Light, held back by the

/ wholv world of Darkness, —who at length through the per-
*vasion of the whole universe by the all-mastering suffering
of the soul of Humanity, as the Son of Man, is delivered
: frorn the bondage of the night into the liberty of eternal
_cla,} And thus, though the strife is dramatically set forth,
and every stage is crowded with stirring and strenuous Will,
though every cosmic force centres in a living conscious
encrgy, — in Aons and emanations and spiritual powers,
— and the speech of the whole is one mighty symbolism
- of spirit and matter, of the senses and the soul, still every
step is prt,dctcrmmcd not by any monarchical scheme, but
by the antagonisms and masteries of Nature, The light
must free itself from the darkness, because each is what it
is. No personal favoritism alters the course of Nature.
According as each man is in relation to this supreme law
of spiritual progress, so is his fate, This stands in place
‘of election and reprobation; this, not the Bible or the
Gospels, 15 the revelation; this, not the personal ‘trinity
_in unity, is the witness of the spirit; this, not incarnation
in a body of sense, is the presence of the Christ; this



phc.té énd gods smk befme thm. ja}fw:h is degraded--'
e.= t mpter o{' Adam, whlle the .serpe,nt becomeé a i

ftfhrj,r commmlds, Ic-admg man mto the llberty of the
: 'hght instead of the bondage of the darkness. The visible
| Chtist of tradition is a meve shadow; the trué Christ was
not crucified, beeause the spiritaal light cannot, as a prin-

i _:CLplﬁ be do confined and slain in forms of sense.. The true

. Christ was sent at the beginning, to save the imprisoned
(ihight, and is invisibly crucified throughout Nature, so ]Ortg
as the hght -principle is not set free. As for Ahurd, Mam,
: though Mazdean in so many things, does not mention him
‘a5 a sovereign Will, or hesitate to set aside his positive com-
m—mc}b,—such as marriage, labor, agriculture, and, in gen-
erdl, reconcilement with the physical conditions of life.
; Itis then evident, that with all its errors Manichz‘eiﬂm was
4 rationalistic criticism, cutting under church, creed, and és-
tablished mediatorj an attempt to substitute ideas (gwoszs)
for blind faith (pistés) and a religious philosophy for the
worship of personal Will. Tl'us wis equally true of Gnos-
ticism in general, of which Manicheism was an offshoot, <=
the great heresy of the early Church, the noble witness
that reason appeared with its radical claims at the very
éarliest steps of Christian absorption in the worship of
" Christ.  But the Griostics were néver perseciited so fiercely

as the disciples 6f Mani; partly because théy affliated
~more perfectly with existing mystical systems, Oriental
- and Platonic, from' which they derived a cettain prestige
| of respect; and partly because some of the doctrines of

© . Mani, proceeding chiefly from contempt of the senses and

of matiet in gencral, were urged with a logical as well as

a practical thoroaghness which struck out the whole basis

of Christian  theology, especially the  Incarnation and

Atonemc.nt from physical and social reality. Moreover,
0 29




Jin the sun and moon. | _
O UA detailed study of Mamchzensm wall ahow that notwﬂ‘.h- i
i 'stanchng its important differences from Mazdeism as well

. as from Christianity, it was a natural product of those'i;..--; i

Iranian qualities which we have traced through the races

‘chazism than the, worshlp of pemonal Will.  Yet both these
. forms of Imman nerve-¢nergy had their share in its ongm-' :
“‘and  history. . Its recognition  of ideal prmmpies as the 1l
. substance of beligt was enfeebled by anthropomorphic
elements, shared with both these religions, though by no
means in equal degree on its part. ' Its superiority in the
line of the ideal explains their evil treatment of it, while
the modicum of personalism ingeparable from its dramatic
and poetic form assisted it to gain influence in an age.
which was drifting towards religious monarchism of a very
‘positive kind. | Of all heresiarchs, none perhaps stands |
‘more in need of just appreciation than Mani. His doc-
trine, a by-word in all Christian ages, has come down
only in' fragnients and in the writings of his enemics,
who. took care to destroy the originals from which they
quoted for purposes of confutation alone.  Beausobre, the
one great scholar of modern times who has véntured to
deal with Manichzeism in detail, was far from sympathiz-
ing with it: yet his minute researches resulted in finding
Mani in almost every rwpc:.t mpermr to his opponents,
both Pagan and Christian. It is no slight honor to this
despised and hated creed that it should have given oc-
casion, after a thousand years’ eclipse, for a work of sucl

rare learning and liberality,! not only one of the best wha-

Y Begusobre: Historve du Manicheisme. X il
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i and religions successively appearing on Iranian 3011 UEdealliinl
_asplmtmn was indeed much more characteristic of Mam-_ il



béi't:on (;f the ughts of frue mqu1ry I' he e‘;timate of Bam,

though more philosophical, does not give so vivid an ims

'prcssmn of the man or the system as this great and per-
manant contnbutwn to the study of those times.  To this
I am indebted for a considerable portion of the data here-

“lafter adduced in support of my own views on aspects

of the :subjc‘t,t into which Beéausobre hardly enters, —- its
bearing on the Pibgiees of ruilgmn and the ;:ublem of
evil. -

A8 a recognition of the :Lnfe of contrary forces in the
physical and moral spher LS, Dualism may well be called a
aniversal experience.  Its symbols are everywhere, — God
and Sa.ta_n, Qsiris ' and . Typhon, Ahura and  Ahriman,
Jove and the Titans, spirit and matter, monad and dryad,
order, and chaos, “love and strife, ! affirmation and ne-
gation, polar forces, astrological oppositions, freedom and
foree, spiritual and sensual tendency, Diverse as are these
forms, Dualism is never theless the promoter of pure mono-
theism, in proportlon as it distinctly emphasizes the radical -
opposition of good and evil.  For in the same proportion
that it does this, it forces man to realize that supreme mean-

ing which he attaches to the word goed, which in the last

~ analysis means that which is conformable to the truth of his

being, and commands his love and service, In treating of

~the Dualism of the Avesta, I maintained that it was impos-
sible for men to worship at once two equal and essentially
hostile gods; in other words, that strict Dualism gelongs

. to the realm of philosophy rather than to that of religion..

In the religious sense, one cannat serve two opposite mas-

. ters; f Foreither he will hate the one and love the other,

“or else he will hold to the one and despise the other.”

There are of course incengruities in conduct and in belief

everywhere; polytheism in a certain sense belongs to no
1 Empedocles.



canceived as a power hostllc tQ gcaod theu, howevm n; may
| be feared or detested, it is not worsthped as supmme,'
_-_because as evil it cannot command either affection or re-'
- _apect. Soj whatever the form under which good is con-
ceived, ~owhether as truth progress, rxghtcouqness sacr;ﬁcc, '

or some kind of happiness, —the idea of its right and ulti-

“nate destiny to be supreme, is made all the more cvident,
the more clearly the conception of evil is brought home,
. as its radical opposite and negative, When what is held
| to be good is felt to lic in the purpose of one power, and
what is held to be evil in the purpose of another, then a
‘dualistic philosophy necessitates monotheistic faith; or, in
other words, the former must be superior and :.ub‘ir'mtlally'
supreme, and so God.  Ahura was superior to Ahrimap,
though their strife lasted to the end of the present visible
“world. - If here monotheism was not complete, it was be-
cause of the strictly personal meaning of deity, dividing
the conception, so that an /inferior person could be called
a god as well as a supreme one, In a definition by prin-
ciples, only the sovereign good, in the universe can be
called God. :

In this respect Manicheism was more truly monothe—
istic than Mazdeism. lIts supreme gocd wag conceived as
a principle of immaterial light, whereof all spiritual forces
of good were emanations. This was '‘ the Father; " Son
and "'>pmt were inferiot, divine only as partakers of this,
But' so’ entnr{,ly did it subordinate personality to essence,
that the opposing power of evil, though regarded in the
same way as a living agent, was defined as. Matter; as if
personification of 'a principle was, in this dramatic and
poctic system, symbolical only, — as in the case of Matter it
must be, The dualism here is not a division of deity into
two persons, but a distinction of principles; only one of
which is the supreme good, and therefore God.



: s0 absoluts is this supremacy of good, that the very
key to Manichaism i in its effort to avoid all intermixture
of matter, or evil, with the nature of God as a pure and
ing;_crrﬁptfibie: essence, whose unity it was willing to cxpress
by the Christian name of *the Father.! | This effort is
admitted by its enemies!  The Platonists, severe critics
of the Manichaans, conceded that they had invented
their monstrous fables, which degrade deity, out of a re-
Tligious. teverence for God."# | As it would have contra-
dicted the absolute purityiof good to create evil, therefore
evile~which by a large part of the ancient world, Christian
" as well as Heathen? was identified with matter— must be
an uncreated, sclf-existent principle.  This was Guostic;
Bardesanes, for instance; had said; *God creates the warld,
but evil creates itself.” | But the Christians, who felt the
same instinctive sense of impurity in matter, made no
such effort to save their God from the responsibility of
having created it, 'Mani guoted against them on this
point their own text, “ A good tree cannot bring forth
evil fruit,” and Paul's doctrine of the irreconcilableness
of the flesh with the spirit.  He denied their explanation
of the world as a creation out of nothing by the will of
God; since “ aut of nothing, nothing can come,”  The
world of light, or good, flows from the nature of God,
which is light; but the world of darkness, aor evil, can
only flow from its own nature; hence both are uncre-
‘ated ; and the good is only good, and makes good only.
The reality of uncreated, self-cxistent principles was a
' common tenet in ancient philosophy, as distinguished from
religion. Upon the same requirement, that nothing could
* come from nothing; the pre-Socratic philosop hers of Greece
‘held one and another of the four elements to be without

1 Epiphanive, Jereme, ete, See Reausohre s Hish, du-Mawicharisme, it 47
L] Sim‘p!il:".uu in Epictet., cap. xxvii. ;
8 Sabeilius and probably Amobius believed this, as well as the Gnostics generaily.




iy begmmng constituting thc essentaal nature of thm@;s
| the “matter 7 of | Plato, the * atoms okl Epiculus, the_
“strife and love ™ of | I mpcdorim, the Helleni *f destiny "
as well as the Gno:-.nc “matter,”” were prmc;pies mherent_--
and primal; beyond thf‘ will of the highest gods.  And @
the “mind " (nous) of Am\agoras was a principle rather
_than a definite person. = In the same way Mani, urging
. the traditional belief that spiritual freedom consisted in
mnanmpatmn from the bonds of sense, in an intensely
ethical spirit affirmed the smposmhtlzty that matter should

;proceed from the supreme good either by creation or

| emanation, because it was the principle of evil, It was
" therefore out;of Jg.alousy for the purity of the religions
~ideal that he pronounced matter to be eternal, or un-
created, as to its substance, and its special forms to have
" been shaped by an inferior maker, or Demiurge, out of pre-
‘existent materials,  So Plato is at pains to show that evil
does not come from the gods;! and is as little the work
of man, 'since it was necessitated by a principle of disorder
which the good Demiurge could not: wholly overcome.
The Platonic Demiurge represents the higher,as the Mani-
chaean does the lower, creative force, It is not easy to
see how, upon the recognized Christian as well as Griostic
ground that evil was real and positive, and that it was
made  effective through the solicitations of the senses,
Mani could have so well recognized in any other way 'the
. logic of reason and the absolute purity of the highest
‘good, | Certainly not in the method of his great opponent,
Atgustine, the father of Christian theology, who says with
Plato that nothing can be more detestable than to make
God the author of evil; yet who, so far from frecing Him
from péersonal 1csp<}nslbll|ty for evil, ascribes it to the

human will, whereof, as the bitter foe of Pelagianism, he

declares God himself to be the absolute creator and con-

L
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1 Certam]y not in the way of € hnstxa.n thccﬂogy,
whlch tna.de God the Creator and Father of all, yet cast .
the vietims of these forces of evil, which are part and'
parcel, of human life, into etcmal pumahmcnt by thc'
Father's will,

In resorting to the more consistent view of evil, con-
siderad ‘as real and essential, that it must be thoroughly
sép'arated"fmm the nature of God, and from the ultimate
destiny of spiritual substance, Mani was the most thor-
ough’ protestant against the irrationalitics of the Christian
creed in that whole line ‘of heresiar chs who founded the
Gnostic schooia_of._ the first three centuties. He followed
ot the same substantial ideas as Basilides, Marcion, Bar- :
desanes, and Valentinus, and had many points of sympathy
with those minor schools which formed the transition from
Jewish Christianity to Gnosticism, In respect to the na-
ture of ‘evil ‘and of matter, their errors are obvious.

As supplying a rationale (gnosis) of philosophy, to meet
demands which the blind faith ( péstis) of the Church
not only failed to satisfy, but even treated as sinful,
they occupy a position much higher than belongs' to
their solution of this and of many other problems of life.
Augustine charges Mani with attempting to reach truth by
reason without faith; and this, taking faith in Augustine's
sense, is his real glory, = The character of his criticism
both of the creed and books of Christianity, of ‘the Old
Testament and the New, singularly anticipates many of
the arguments against Biblical and doctrinal authority
which modern science has carried into details then unat-
tainable, and which modern rationalism has found most
satisfactory in disproving the genuineness of certain books
and the claims of internal evidence. 'His use of texts
shows what opposite meanings may be read into the
same words by a system of philosophy, and by a system
of impllcit faith; but it does not appear that the charge of




e orrupting the -_}'a'n'gu#ge ofscnpt

ure has any other basis

* than bis choice of those passages only which served. his

purpnse of confiitation or defence. His claim that reason
 was the emancipating power, that the strength of sin was
" in ignorance, that the power of Christ was in his doctrine,
not i his life, ~ a purely spiritual reality not at all re-
ife‘_ag]ﬂ'd in the illusory body of flesh and blood which men
called Jesus, was a complete repudiation of the Christian
doctrine of the Fall, of original sin, of ‘compulsory belief |
 through miracle, of exclusive incarnation, and of the whole
| scheme of salvation based thereon: And the inspiration
. of this whole effort to adjust the religious, traditions, of |
‘the East to the requirements of reason, was the desire to
vindicate the ideal purity and perfection of the Supreme
- Good. : ) i AT
This is the substantial motive of his idea of a Demiurge,
ot 'subprdinate creator) applied to Jahveh as the God of
the Old Testament and framer of the material world.
His objections to this Old Testament religion were based
on' its unworthy anthropomorphisms; on its bloody sacri-
fices, which he lield to be of demonic origin; on its wholly
tem poral and visible meaning of reward and punishment ;
on its circumeision and ceremonialism; on the absence of
all prophecy concerning the real Christ; on the absurdity of
using its types as authority for belief in a divine commis«
siofn ; on the ground that a maker of visible light could not
have been the Infinite God; because he would have been in
darkness previous to making it. Faustus, the Manichwan -
apologist, could not believe that the Son of God should
have been first and specially senf to the Jews; not under-
stand how' the heathen should not believe that he had
shown his grace to their own ancestors as well! These
objections to the anthropomotphism of the Old Testa~
ment are evidences of an earnest zeal for free spiritaality

1 Deansobres Eldst. dbit Missiichasisme, 1 246, ko
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- and ethical pwmty in the mnceptzon of Gm.,‘ sxmala.t to
that which Alcxandrian Judaism itself  had contributed
more than a hundred yearq before to the -earliest Chris- {
‘tan belief, § - -
In the same interest of spmtualtsm Mam denicd the |
resurrection of the body, -— a heresy both to Mazdeism and
Christianity ; and it was {or this, not for his Pualism, that
he was put to death by Varahrin,
- Let ys now examine more closely the meaning of the
Manichean principle of evil. * Matter,” it must be noted,
is not here what the common speech, still less the science,
 of modern times calls by that hame. It is simply a term for
the substance of those forces which men found impossible
ta reconcile with theirn moral and spiritual ideal. It was
in great degree identified with the bodily senses and  their
immediate relations to man, not onlv because of the sen-
sual appetites, but in part certainly because it was recog-
nized that the ideal world is not revealed physically, by
observations, but transcendentally, from within, becanse
the senses do not really account for the sense of duty
and the idea of God. The inexplicable ground of physis
cal and moral imperfection was conceived, with some
approach to philosophical truth, as elementary disorder,
blind chaotic darkness in contrast with the light of rea-

son, order, truth, and good; which, acwrdmg to Plato’s G

noble maxim, was only suppressed by blinduess, and only
needed being scen, to be loved. = This is siubstantially
the “ necessity ” which Plato in his “ Timzuns opposes to
the principle of good, and which fimits the power of the
Demiurge to shape out of his pre-existent material an
orderly world, and souls conformable to the best. It is
a principle irreducible to permanent form, and necessitates
»hwl in man and Nature, whose organisms spring from

_ "ty Su in Mma‘ndn\m phllosophy and the travslation of the Septuagint a hundred years
pﬂ\rmul Uiy



_.':-‘:f'_human degeneracy | This elemenftary 4
' unreasoning capability of ‘evil, was called * mattor 43 by

' ancient tlun]-zers,-——»Ch-ﬂdean, Lgyptmn, (:reek -——~and forms

 adistinct factor in all their cosmogony and ethics,  On this
. principle as inherent in the cosmos Mani took his stahd
'in apposition to the Christian theory, which had made the = |
Supreme. Good respons:blc, as a personal Will, for moral

evil, because defining it as a product of that human will
which He had created. ' As a principle evil was eternally

i -aeparate ﬁom the' pnn(:tple of good, and could not be

| explained by anything outside of itself, least of all by its
- moral opposite. ' Now, when modern thought says evil is a =
. necessity, as the imperfection which is involved in the very
_ nature of finiteness, and which no Will, howwer exalted,

could preyvent, or was needed to create; when it says crea-
" tion proper, a pure beginning of 1erc:1pies in time, is con~
~trary to the law of evolution, and, Jin truth, inconceivable,
== what is it but to reaffirm that ancient doctrine of the
“eternity of matter” under a scientific form? LS
| The Manichxans criticised the first verse of (renesis by
asking what God was doing before that ‘ beginning ™ in. nl
which he created the heavens and the earth) @ Some o’f {7
the Fathers had enough of heathen philosophy in them to
reply, — after Heraclitus and the Stoics, the Alexandrians
and the Cabalists,—that the present system, terrestrial and
 ¢elestial, was but one in a succession of systems ; that God
was cternally producing these; and they added, with less
plausibility, that the world previous to this present world
was a spiritual one, created by instant fiat, and that it
was to this that Moses referred, as created ¢ in the begin-
‘ning.’! But it is obvious that this doctrine of successive
creations was as far from giving the meaning of the verse
in question, as it was from meeting  the Manichaean objec-
tion to its theory of creation out of nothing. Nor was the

1 Aliguhll.l’l(’ A;mm e Manichaeans, 1. 2 Wi %
¥ k]



coveumen L

matkér improved by the further attempt of Augustine and

Clement of Alexandria to read into the poctic phrase of
Genesis their doctrine of the Trinity, by explaining é dpxi

(in the beginning ') to mean * by the principle,”’ —that

#, the « Word,” or ¢ Son of God i A

Tt was natural for the orthodox advocate to ask how it
/was possible, if evil (or matter) was so wholly apart from
the will of God, that he should exert any influence to
redeem those under its power. But Mani could at least.
have replied that this was quite as conceivable as ivwas
that the Christian God, being infinitely good, should have
created mattet, and its involved evil, by his perfect will,
Moreover, the mingling of good and evil in the world was
not an interfusion of principles at all, but a contact and
‘external pressure, of the nature of two hostile and in-
compatible substances at war, —a mutual imprisonment,
necessitating final separation and release.

In the dramatic spirit of their system the Manichzans
personified their Evil Principle, as we have said. | But their
Prince of Darkness was not a form of rationality, for this
belonged only to light; nor had he so much freedom and
intelligence as Ahriman in the Mazdean system, who is
outwitted by Ahura, and sces no danger till it is too Jate
to escape; nor was he so genuinely personal as the Chris-
~ tian Satan, who prescribes the conditions of life and the _
fate of men by personal presence and direct volition.  He
is simply the poetic personification of that blind chaotic

substance which needs no will to, move it, but is itself

active, productive,—a push and tendency of things. To
_give a soul to this element was quite according to Orien-
tal psychology; since soullife was traditionally conceived
‘a5 of three orders,~— rational, psychical,and animal or ma-
terial, — and all the world as animated in: every detail of
element and form.2  The Talmud also had its Prince of

V Bohusobre : Airh, dee Mapichaiime, i 284, 2 Thid., 369-



_-'that in rcpelimgfmattcr they :eie_ ght
i --5"'mons who were its effective constituent force,
|/ But there was a stronger redson for gwing to the m
terial principle opposed to good a soul, in Manichaa

I lits ‘presence a8 comscious motive in the heart and will !
-f;-_-of man? It must have proceeded cither from a spirit-
_ capacity in matter, or clse, which was impossible, from a .
‘capacity for evil in that spmtuai principle which was held
to be the Supreme Good, And so the dark world of the
“material principle must in a sense be spiritual, and pro-
. ductive of living forces, which people chaos and make
 war'on the light. The opposite realms are in contact
only at the border, and the dark world is at the south;
"as with the Orientals generally. = Unlike their being, as
| lopposites, which is eternal, their strife, the grand drama
of which creation and human destiny are mc:dcnt'-;, has a
beginning in time, as it has an end.  This tragedy 18 ex-
pressed by Mani, as by all religious teachers, in a mythic
form, which must not be too literally interpreted.

In this mythus he is consistent with his Platomc idea of
the origin of moral evil, not in inclination, but in ignorance ;
and vindicates the all-sufficiency of light (or reason) to
deliver the soul. Like Basilides, and in accord with the
Avestan Magi,! he ascribed the war to the effort of dark-
ness to find light, led by a necessity’ tol mingle with it
| The darkness is not intentionally hostile to the light as

light, but simply does not know the light.  An internal
schism, plainly suggesting the deeper Dualism in the
bosom of evil which portends its destruction, caused it to
‘transcend its own limits and overflow into the world of
light, not from sympathy indeed, but from necessity, as the

1 Benugobre, iis 23.  Archelaus: Dispudatiocim Maredr, ¢. 55 %

jealousy for the puarity of the principle! of gm:zd If evil
were wholly dead and tmpe.rsmnal then, how account fm-_ i



| ef. shall !éave unamwered the natural qucetm
Ho far does this doctrine involve what it ccrtmniy hints, ;
—the psychological truth that evil, through its self-con-

adlctl{}l'l, comes to know the right, and sees it c].early. R

only after vailnly struggling to overcome it? ' _
Blindly flowing into the light, unable to hide from at,.
evil cannot refuse the conflict, whose sure issue is its
defeat.  Now, the very substance of the human~——not the
human body, which comes of dumb demons, according to
Mani-—is shaped from the substance of the Supreme Light,
by what the myth calls the Mother of Life (in other
words, the principle or power of lif¢ proceeding from it),
purely to repel this flooding of its world by the darkness,
this raid of chaos upon order, this blind push of lower
tendency beyond  its bounds. | So exalted is the human in
its ideal significance, in its nature and its purpose,—pure
light-essence in finite form ! :
" And when, in the unequal conflict, this finite image of
jod is like to fail, the Living Spirit is at hand with the
ahidless resources of the Father to rescue him, The
demonic forces are subdued, and many of them bound in
stars or in planets, the evil powers of Oriental cosmogony.
Or does the choice of stars signify their imprisonment in
light ? — the sign of that crippled condition of evil in the
world which constantly guarantees the final triumph of good.
All this is in the idead world, not that of human history.

The Mother of Life is the Wisdom (Sophia) of the Gnos- .«

tics; but who, instead of falling like her from the bosom
‘of God, an Afon wandering in the darkness, goes forth to

resist the darkness, yet does not enter its impure domain.
And her offspring, the ideal type of man (the Adam-

Kadmon of the Cabala, Caydmard of the Avesta), who
contends with evil directly, is saved by the Living Spirit
to the world of essential light. - But now a portion of this
divine Jiumanity, made captive, is imprisoned in the lower

]
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therein. - into native light. - Th
Son of Man, the “Jesus passibilis,” of Manicheean
tianity; the free ideal of which, a portion, (or child)
+ enthroned serene in the perfect visible light of th
_and nioon, to draw. all purified intelligences out o
/wotld of evil into the gates of light. The Avestan Mith
ecomes the Manichwxan Christ.! BRI

' Now opens the proper history of man, = the sequel of

strife already .ubst'a-ﬁti&iily-;:-jdécj:idé.gi;'l.-. ‘Not a blind conflic

of uncertain issue, not one for .ordained by an atbitrary i

decree of Divine Will to be half deliverance and half doom,
ui _'-_'-su'b'rli-;ﬁe' foregone conclusion, based on the elements
Wisia o SR R S e i
| Ont of the issues of that first hostile intermixture of
loood and evil, comes the visible actual world, -~ sun and
i the elements purest from darkness; stars from
' those less purc; plants and  inorganic substances from
~those still more corrupted; then Man, the actual human
'irace, not the ideal, male and female, with body of dé_(
‘ness and squl of light/in whose composition centres that
most pertinent question, Why was permitted such inter-
~ mixture: of evil in all we are and sce?— and the Mani-
| hoean- anéwer, namely, That something, great and good
should comeé of the inherent antagonism of good and evil
il i1 the nature of things, The natural enmity of matter to
.4 spirit should by their conjunction  in man be made to
work out the triumph of good. The dark powers, fearing
| to lose the captive light, form a body in the image of the
 ideal man, in which they imprison it, ignorant that in the
yery law of its nature it must struggle to escape these
 bonds, until darkness should be penetrated by order, and
disciplines yield victory over the flesh. This is Adam
the microcosmic man, —— evil in body, good in soul,
: 1 Neander! Church Histors, —* Mani and the Manicheans?
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" pu rity of the senses, deep]y ronted in the 1e.hg1ons .
of the tmle, not less in the Christian than in the heathen;
" not less in the call of the one to renounce a doomed world:

'f.atj the kingdom of God, than in the old philosophy qf__'
‘spirit and matter. Now, the significance of Judaism was, |

that it was the effort of the dark power concerned in crea-
tion to prevent man from escaping these material bonds;

first, by forbidding him to eat of the tree of lum.»]adrre_ |

(and here he is saved by a good angel in the form of the

_serpent) ; and next by making him, through Eve, the subject !
of isexual concupiscence, that the element of light might by

_ generation be divided and so impaired, and the memory of

his original. home in spiritual light be . effaced. But this.

effacement was impossible, and the undying affinity forever
prompts to freecdom,  This redeeming idea Mani did not,
it is probable, develop into Platonic reminiscence; ” but

the system seems to involve something like that principle

of the immanent life of the ideal in man.  Instead of the
transmission of the sin of Adam as federal head of the
human race, placing all under the ban of moral impotence,
Mani seems to have asserted a power in each of his de=

' scenddnts to resist the ever-repeated fi first temptation, by

virtue of the light-clement which coustitutes his spiritual

nature. Thus the whole history of mankind before Jesus,

‘became lighted up with personal sainthood ; and in a larger

sense than that of the Christian creed of redemption, the 0
light shone from the Fast unto the West. Maii recog-
nized the continual renewal of the holy flame through

prophets in every age and religion, the greatest of whom i
he, as a Christian, of course found in Jesus Christ, but with-
out regardmg him at all in the Christian sense.  Although
' the very genius of light, coming into the darkness from the
. heaven of the primal ideal Man, to teach men the way to
the lifht, his work was not to bring any atoning or vicari-
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rgat'ten hght in darkmed ayes, and.' show 'thm science
s75) of deliverance from the snares of ‘evil.! Here
g a marvellous conjunction, = Buddha's 4t ignorance ” as ‘the
. root'of misery, with thc i hgmht shmmg'm darl-:neSs i of the
Gms;)e{ of John. '\
i This was a total ﬁEjeCtioﬂ of xhe functson of Chrls! in
_vrew of the Christian idea of the nature and consequences
of 'sin; but there was even a miore fatal heresy in the
denial of the reality of his iincarnation. For the pure
light to assume a real fleshly body was impossible,  The
Manichaan Christ could neither eat, drink, suffer, nor
lie s the Jesus of the creed was therefore no incarnate
od, but an Jillusory phan‘tasm only; the work of the
Christ was invisible and spiritual; and the “Jeshs pas-
sibilis,” or all-pervading light-clement imprisoned in Na:
ture, was an effort to Lscapt. matter, not an assumptxon of
W its forms.
1 To say the least, the Docetic Clmst of Mani was nOt
_' more irrational than the transmutation of the eucharistic ele
| ments into the actual flesh and blood of deity. Although
he did not escape the absurd notion of a phantasmal organ
. proclaiming real and saving doctrine, and probably had
" no clear idea whether the miracles, sufferings, and other
phenomena declared to be phantasmal were pure illu-
sion, or whether, being objectively real, they were merely
unreal as concerning the light-principle which could not
‘take bodily form, —the meaning of Mani was evidently
this: that as “ flesh and blood could not' inherit the king-
dom of God,” nor the light-beam of the spirit be cut ofl
_ front its fountain by absorption in matter, so the supposed
" incarnation in the person of Jesus was no exception to this
law, and that the reality of Christ’s coming to save men

! fo

:. 1 ¢ Mani's world history, not Jewish nor Persian, b appareutly Rabylonian. "-—‘}Splqiul &)
--E‘Mx Aleril il p. 222, ]
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was a fact of the invisible, spmtual world el Thxa e
".w:thstandmg all the ascetic extravagance we may find in rts

. Christian premises, was at least sounder in' its conclusion

_"than the opposite extreme of faith, which broke away from
/that premise by an astounding form of miraculous persons
alzty, and announced this overwhelming exception to be the
‘most supremely real thing ‘in human history. Taking the
Christian, belief that the visible world was under doom of :
speedy destruction, and that the kingdom of its Christ was
not, of it, but of another world,-—was not Mani right in
counting it an illusion, and the coming of: the Christ into
subjection to its bonds the greatest illusion of all?  The
protest of Mani was at least timely as against those ten-
dencies in Christianity towards a belief in the corporeality
of God, of which the natural development led to the Chris-
tian doctrine of the Real Prasence.

But he did not deny an  apparent assumptmn of the i
flesh. He even found a purpose in the illusions, so far
as he accepted them as historical; they répresented, by
way of figure, the relations and duties of those who really
were bound in the flesh, —the crucifixion showing thut
man must mortify the body, the resurrection suggesting
' his 1mmortahty, and the ascension his return to his native
light, But the Incarnation being denied, there could

have been no miraculous birth of the man Jesus, and no

resurrection of his physical body, ~—an evidence of the '
freedom with which the Christian records were read and
criticised in the \early centuriesd of the Church.!  Faustus,
- the Manichaan bishop, decmed it the height of unreason
~that one born of a woman, citrcumcised as & Jew, baptized
as a disciple, led into the desert to be tempted of the Devil
in ordinary human ways, should yet be called the only be-
2 Faustas, Aagusting’s opponent, denied the 'aulhenticity of mary of the New Testamint’
| banks, and peferred them to.a post-dpostolic date.  The main ground of the charge hrought

.agitinsl 1!1.,41- contents by this school, that they were corruptions of earlier writings, was their
anthroponiorphic charicter,
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Fo tten Son of (}od one w:th"--,.the Fa’cher, and Lnf‘e 'of "the
i 'World & )

“The Manichzean ]csus Was tha.t portzon of the hght-
_-'substamc of the ideal Man which had remained captive

. in the world of darkness, or matter, when that soul had

./ 'besen rescued by the Living Spirit and exalted to the sun.
. This was the ‘‘Jesus passibilis,” pervading  the visible

 world for the mystical imagination, with the presencc of

| |a divine endeavor to ascend out of the flesh into the spirit.
. 4 This Jesus,” said the Manichaan, * was not crucified on

:'_'_";Calvarv ‘he hangs on every tree!” In what manner he
. pervaded Nature does nut seem clear, but doubtless invisi-

. bly only; and yet, as: captive in matter, very differently

from the free descent of the Son of Man from his Sun-
world to bring his doctrine (or gwosis) in a merely appar-
ent form of humanity.  But the meaning is plain enough,
Man's own ideal life, like the Fravashi of the Avesta, suffers
and strives for and with him in every element of Nature,
out of which he must wrest his lost liberty and light.

For emancipation was the recovery of a lost heaven, the
reunion of the divine light in man with the supreme light,
of which it came, This belief, common to all the ideal
schools of antiquity and the mystics of all ages, is an
expression of that cyclic movement ascribed by man to
| whatever he holds to be inherent and eternal. - Principles,

virtues, truth and good, tend through all changes of human
experience to bring us back to themselves, and reaffirm for
us in the end what they affirmed in the beginning, abiding
as they have always been till the world comes round to
' them again, Tt is nothing less than a homelike sense of
essential relation, of inmost affinity, of inalicnable right to
truth and good, which can thus absorb all distinctions of
time, and make them appear at once as remembrance and
prophecy, as what we were at the first and what vie shall

1 Beausobre, i gog.
"



The tdeal in man eeek:a only whar be]ang',
Lt ."it, E“i home, its: nature, which it can never lose 'but by
‘annihilation: The historical cyclic form assumed by this

!-fcelmg, the sense of a lost heaven to be recovered, may be

only a mythological symbol,  But even an age which looks
‘not backwards but forwards, and conceives of life purely
a3 ascending évolution, will not escape this necessity of
ideal aspiration to transcend all time-conceptions, — this
sense of unchangeable identity with the principles which
| ‘attract it/ as its own natural and only home.  The dream
. of an ante-natal lapse from spiritual light, and a predes-
tined recovery of the same, which haunted antiquity, was
the measure of its loyalty to the ideal as inherent and eter-
nal reality, Nothing can be more significant than the find-
ing of this doctring in dualistic schools like that of Mani,
' which held evil to be an eternal principle; a doctrine which
at first sight seems almost pure pessimism. @ That it was
as far as possible from this has already become apparent.
For Mani, as for Plato, and for many of the Christian
Fathers, immortality implied pre-existence, and pre-exist-
. ence required immortality.  The soul should recover the
use of her wings, now folded and bound, and resume the
lost power of flight. In ancient thought, the evil of mat-
ter was generally combined with the loss and recovery of
 spiritual wings. ' On the other hand, the doctrine of evil
as inherent in the spiritual nature of men, tended to that

of ‘an 'entire destruction of these wings implied in ‘the

notion of eternal punishment, from which no scheme of

redemption could save.  Thus in the Christian dogma

Cimmortality lost its connection with pre-existence. Tt is

remadrkable that the two' great advocates of pre-existence

in ‘early Christian history (Origen and Mani), both held |
to be heretics, though in different degrees, should, while

.differing strongly in general belief, both have insisted that

. immottality involved the restoration of every soul. It was




i._-_'_'{velated of Mam tlrat whw h:s aystcm was icha
. cruclty in imprisoning souls in matter, he replied that
all the lost sheep would be restored to their folds, ¢ God
forbid the soul should be lost, ' It is the lion that is taken
_in the net by the shepherd who has thrown him a sheep i _'
as for the soul, God will preserve it.” ;
. This illustration opens a curious chapter in rellglous
. history.  There were other ways in which the delusion of
©anatural depravity of the senses! delivered the Manichieans
[from irrational Christian dogmas, which are deserving of
notice.  They accepted the outer darkness and penal woes
 of the last judgment by fire, but denied the resurrection of
‘the body and the millennial fictions of the Apocalypse and
/the Fathers,  Kven while clothing spirits in the splendors
‘of the sun, they would have denied that these were in any
‘sense material, or had any affinity with the flesh and blood
in which these souls had dwelt while in life; thus leaving
| the whole question of spiritual form in the vagueness
(which properly belongs to it They admitted that death
was separation from the' pleasures of sense, but for that
" ivery reason denied that it was a primal curse, or, in fact,
anything but a deliverance and second’ birth. They al-
lowed transmigration into plant and tree, and sun and
moon, as a purifying process, but had no harrowing pic-
' tures of pits or lakes of fire for the wicked. They paid
(thénots to the sun and moon, thus happily escaping the
logical consequences of their hatred of matter, and erect-
‘ing the noblest strictly material forms in the universe into
symbols of the divine light? But the idolatry of which
the orthodox accused them on this account, even if real
to some extent, was certainly not so pronounced as that
‘which was embodied in the worship of the body of Christ,
-a’s'such, or in that of the consccrated bread and wine
\

1 Gregit At Disp. See Beausobre, il. 338
4 For other views of fiiture pumshmnnt, see Spiagel, Lridn. Alterih., it :1}5—43.;



qui ent, ér m ‘that of the relics of 'Qaun
jchreugh prayers, offerings, and vows. ' If 1d0ta -
01 conld -‘be called, this solar cult was at least rattezi:sl

i _enough to' take for its oljects familiar blessings and natus

 ral laws. The Manichaans, however, repelled the charge. R

i Faustus réplied to his opponent; * God forbid 1 should
' '-'_b]ush for the reverence I pay to the divine luminaries,

We have the same veneration for all elements which you
have for the elements of the Eucharist.” ! The sun was,

mdeed 10 less than the radiant company of purified souls, :

Jin the glow of their garment of praise, ascending to that
“Pillar of Splendor” which was to be their eternal home.
' Origen regarded the heavenly bodies as living souls, bhmmcr
in the Iight of good, and endowed with freedom of will,
whereby they prayed to God through Christ?  But the
Maniclveans did not prostrate themselves before the sun,
mnor offer it sacrifices as to God. They did not fall into
that image-worship which carricd away the Charch int the
fourth century. They placed an empty seat in their halls
of meeting in memory of their great teacher, but they did
ot invoke him.  In their ¢elnbrat1cm of the Eucharist they
used water instead of wing, and were. regmded with horror
b} the orthodox for this cause. - :
As the union of spitit and matter in the natare of man
mvolved a moral bondage of soul by sense, his sin, in the

' Manichzan mind, was a result of his nature rather Lhagk

of hig will. The orthodox attemipt to reconcile these two
almost incompatible grounds of sin by definitions which
made them absolutely incompatible, — defining man’s natus:
ral sin to be the organic, inevitable love of evil as evil and
hate of good as good, and his voluntary sin to be the
exercise of deliberate choice in being and doing what he
had just been declared as being and doing under irresists
1ble m,ce::sny.wwas tejected by Mani. Human nature was

1 Auge: utme Against Faustis, xx, 1, 2. 3 De Principits.
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= ;’ At ﬁom bemg who!ly depnaved Every soul was forever
il prompted to free itself from the desires of the flesh through
|ty original participation in the divine llghtnnature. of the

- “ primitive Man,” or ideal Humanity. « This spiritual es-
sence, shrouded in self-ignorance, ‘cannot wholly forget
itse!f; and the Manicheean could repeat Augustine’s noble
| saying with a clearer right than its author; Thou hast

made us; O God, for: thyself, and our souls are restless
il they return to thee.” For the great creed-maker of
* Christendom would fain have combined with this endless
| aspiration in the convert a moral and spiritual impotence
- which would have made conversion impossible. He pro-
b 'f;:s:sed to find in this morally impotent human nature the
possibility of a yearning for Christ throughout all religions
previous to his coming, which no rational logic could de-

. duce from the premises.  If the Church could hold to the

existence of a conscience in face of its own theory of total
depravity,surely Mani might maintain its authority in spite
of his theory of man's structural relation to an ante-natal
| bondage to the Darkness. ] -
. We must guard against interpreting M'm: as holdmg to
the unrighteousness of matter in our own broad sense of
that word. It is a proof of the simplistic notions of moral
evil in his day, as well as of the predominance of one form
of vice over others in the ancient world, that this system
pives such emphasis to the sin of concupiscence, as if it
were the only or the chief form in which the senses led
mankind astray. This was the sin of the first pavents,
For Mani interpreted the Fall as of a nature Whlch the
Mosaic writer. himself 'did not understand, because he
wtote infkhe service of the Demiurge, not of the Supreme
Father. Whe tree of knoy wledge was a figure of Christ as
the true \Wosis ; the prohibition to eat of it came from the
Prince of O 8 Lneﬂ.&. who sou ght to keep man from the light;
the ser pent ‘was a divine voice which thwarted the scheme.

)
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6. the ancients concerning the inherent impurity of the

il sz.ns:ble world, it must be borne in mind that they did
“not imply the repudiation of all phyucal relations for all
Tuman beings, but the comparative imperfection of those

| who are involved in these relations. A secular world
‘was | recognized to be neccssary, as well as a religious
~world; and since religion itsell consisted in the struggle
to throw off these implications, there could really be for
- man no religion without them. Buddhism had its place |
for the busy laity as well as for the absorbed saint; nay,

distinguished itself more than any other ancicnt faith by
the institution of practical good-will in visible earthly
forms. Mani was no exception, | Celibacy and ascetic re-

straint from property were in his system also only for

those who had consecrated themselves to purely spiritual

| - 1dt.a'1 llfe a lapse and 1055, sitice the ‘;oul was rea.lly superr- fi
"-se;lsucus. And in judging these now exploded theories

\aims, the advanced belicvers, who saw and pursued the
rhlrrhcst gnoses. It is not true that he forbade the social -
conditions to his converts geuverally, or that he believed

society to be possible without sexual ties. It would be far | |

less unjust to suppose that Jesus, when he called men to
leave all and follow him, to divide their goods, and shake
off. the dust of 2 world of flesh and blood that could not '
: nﬁler:t his kingdom, sought io abolish homes, trades, gov-. !
- erament, and society itself. For Jevas really sevos w tave
"regarded the visible world as on the verge of destruction,
and the judgment day closef' at hand.  Jesus preached a
“practical love quite as hard to reconcile with his condem-
‘nation of the visible world, as a full acceptance of secular
‘and social interests upon lo“frcr planes would be with Mani's
_contempt of matter as impuwre. - Even Plato treats the love




; " of the sexes as ev;] .hm ide&l é,__éem Uf a repubhc e
;and female, are not allowe vnlunta:ry unions, bit solely
under laws executed hy pubhc officials for thc pub]ic

i benefit.

It is the pride of modern thought to have reh'tb:hta'ceﬂ
‘the material form in which all human experience must find
its Eﬂcpressmn The boundless physical and social oppos-
tunity, the breadth and comiplexity of humian relations, '
have immeasurably increased the estimate of what the

|| senses are, and can do for man, Not even the authority

_lof the New Testatnent can commend the old negations to
: 'the fips of modern Christians, But the old religions had
o take the world as it was in their day. That ideal
- capacity which makes religions did not denounce the
world which we now seej it rather asserted one quite con-
trary to the world whicli it saw, and which could neither
receive nor contain its own world,  Its necessity was to
overcome this world, either by living above it in ascetic
separation, ot by expecting its supersedure by the higher |
life of the spirit. It struggled against the bonds of the
organism whenee brutal possibilities seémed “to flow, It
was because the sense-world is omnipresent that it seemed
to stand so obstinately in the way of the perfection that
the eye never saw no¢ the ear heard, It was the heart
of Plato’s creed that so long as beauty and truth were
seen only in their embodied forms, however high these
might be; the soul of beauty, by and through which they
were beautiful or true, was not perceived. Not the con-
crete body but the universal principle was divine,  Yet
Plato could see that to one who had perception of eternal
archetypal ideas, the world {would become their divine
expression. ' Philo, again, the \Platonizing Jew of Alexan-
dria, was looking only at the 'power of bodily seductions
o blind the soul to ideas, when he said, “Mattar plots
against the soul, lifeless and dead as it is. For whien the
b



i ".gl’sou] of the.- phlloso]xhcr d:ffer”l -“Thc, body,.

| '-rfi:_seth upon many thmgs, “ There is a law in my mem-
' bes,” said Paul, * that wars agamst the law of my mind.”
(It was. cert'unly natuml that the devotee of ideal virtue and

' _--.knmv!otlge, in ancient times, should dwell much upon the

‘distractions and perpl(.ut;es woven about him by the actual
. world, — material, social, pohtlcal, institutional. ¢ Imyins
cibly urged to believe in justice, and cast into a world
which is injustice itself, needing eternity to vindicate: its
'deahugs, and sharply arrested by the chasm of death,
 what,'! says Renan, “would you have him do?” In’ the
absence of those practical resources which science has
developed in every human relation, the noblest cmotions
required something more than a foothold in the super-
sensual world, — even an attraction to the claims and in-
terests of that world amountm"f to. rcpuls:on from all phy— .
sical limitations. \

says. the.BOOk of Wisdom, “weigheth down the mind that

- What has moqt contnhutt:d to the cnnoblmg of thc

‘senses, the rehabilitation of matter in modern times, is the,
‘scientific discovery that all fhought is 50 closely related

to the action of the senses and the brain that the old ling
between matter and spirit as distinet worlds is effaced, and

‘we are open to the conviction that we cannot honor any, |
! farm of virtue or truth without reverence for those phy-_ s

. sical conditions and laws by which alone it can become

. effectual for good. Thcxefore it is evident that the words A

‘“body " and rmatter” could only have been used in the
‘older systems to cover a much narrower ground of cosimic
- meaning than with us. And it will be found, curiously
_enongh, that those who were most hostile to matter treated
the mobtmnportant material forms with vencratlon as the

U Philosophical Alfegory of the Sacred Lows, bk. §i; 22




_: Mamchaeans chd the sun and moon, and as th;, Chn#txans.
| did the! reahty of Christ’s flesh and blood, the resnrrectmn. -
‘of the Bod} and the Millennial Kingdom with its w1510nary

0 Umixture of phys:cal elements with s,upermtural and impos-

sible conditions, which involved no less than the destruc-—
tion of the world,  Even the crown of Christian thought,
the Gospel of John, did but modify thiy curious discrep-

":-.-ancy, sitice it resorted to the physical world for its whole

‘symbalism of the descent of the Logos as Light into the

'-Darkncss of the Flesh, wherem even ‘“its own ”’ could not

".:-comprahcnd it. And even such men as Clement of Alex-
"_*mdrnl Origen, Ierc:mc who were hostile to the materialism’ |
. of the Apocalypse, did not rise above this inconsistent
.. delight in sensuous images of ideal truths. With a few
" marvellous exceptions like ‘the poct-prophet of science
Lucretius, the thinkers of that earnest time believed ﬂle_
material world to be at war with the highest aims of man;
‘while yet every one of them employed the material world
as symbol, allegory, parable; ot apologue, to express his
highest thought. These facts are sufficient to warn us
against giving too literal or too modern an interpretation

!I'to the old Dualism'of spirit and matter; so that it might

almost seem reasonable to substitute such other terms for
these 'as active and passive, highe'r"and lower, living and
dead, perfect and imperfect.

‘But 'we should especially ‘err, if we regard Dualism as
atheism.  To assume the reality of an eternal, uncreated
 principle of matter outside of God, while vet finding a
~basis for aspiration and duty in a supreme principle of
good, was not to deny, so much as to affirm, God. And
 however limited the conception of deity which was not
inclusive of matter, it could hardly be more so than that
intense monotheism of Judaism and Lhrnslmmty which
surrounded a supreme personal Will with ﬁmtu condi-

tions and anthmpomorphm defecta



harg of tmmorahty brought by Augustme' and
_ o Church Fathers agambt the Matichmans. sl per
likely to be admitted by any candia student who is
'f.m'nhar with' the mode of dealing with hf’l‘(’thb adoptcd

By the great apologists for Christianity. The confuta-| :

ition of heresies by Irenzus and Origen rested upon the :
assumption that the denial of orthodoxy inevitably led to

iminorality.  Even the doctrines of opponents were inva- |

| riably ascribed to the worst motives, and  presented as
| unfayorably as possible. ' It is always natural for religious
| degmatism to infer immoral results from the rejection
_ of opinions which the critic has come to regard as the
foundation of his own virtue and peace. The accusations
brought by Cyril and Augustine against the Manichaans
were in accordance with this traditional method. They
were the more improbable from' the fact that the hcﬁtthty
of this sect to the material world led naturally to the sup-
pression of every sensual tendency. On the other hand, it i)
possible that the Gnostic conceit of being the elect among
 believers might lead in some instances to fanatical porv_e_r_-
sion of the text, “to the pure all' things are pure.) ' But
| the danger was quite as great in the similar conceit of the
-orthodux., whose morals, if we may judge from the admo-'
* nitions and nproofs of the chief apostics, had also their

_perverted leaven in the abuse of church membership for

| vanity and vice,! Augusttnc who'is the principal witness
Uin proof of the practice of horrible and obscene rites in
the meetings of the Manich:eans, continucrito ha a hearer -

in the sect for nine years, e admits that they eamestiy'.'-

‘exhorted their disciples to guard against sensuality, and |
that he himself, loving pleasures of this Kkind, was not

willing to become anything more than a hearer, through
fear of binding himself to purity by their vows of member-
ship.  Mor does he anywhere pretend that they had seeret |
rm:s, tsac\ugh he brought ex«erythmg he could agamat them




in his leiter t:o mduce a fruq:nd tQ lewe them fnr'the Chrns-_'.'
© tian commuman- ‘Cyril, who makes sumilar chasges, was.

"Fuohsh and incredible maxims were ascribed to ‘Manij '
) aimsgwmg and other acts of humanity to be sacrifices to
L] dt.mong., is answered by his Jetter to Marcellus, which be-

+ gins with praising this person for his charity.! Alm%gwmg

theu' az,ccuc ‘devotees, who, like the Buddhist bonzes,

to the teaching: of Jesus, to be without thought for the
morrow, like the birds of the air or the fiowers of the field,
U The vows of the elect were at least ethically creditable.
| They were: (1) Of the mouth, ~—not to eat forbidden food,
‘nor utter anything untrue, unkind, or base; (2) 'Of the
hands, - to be pure from all violence or crime; (3% Of
the bosom, — to keep out all evil thoughts? Was not this
thie old Avestan formula, — “ purity of thought, word, and
deed”?  According to Clement of Alexandria, who is not
friendly to them, their principal precept was self-respect.?
Libanius commended them to the governor of Pales-
tine, as a people who mortified the flesh and regarded
death as a release; who harmed none, yet were everys
whete harassed and persecuted.  They are reported by
some to have thought war indefensible, end music a gift
from Heaven,  Their hymnas, which wer: called lasoiyious
1nd polytheistic by their opponents seem to have been
“descriptive of Paradise aud'wf divine ZEons, of the mysti-
cal union of believers with Christ, and contained such
imagery of devotion &s was familiar to relggmus feeling in

1 Arcliclans s Disputatio cum Manefe, s This work is of uncertain historic value, but
very ancient;. and at least shows what was thought of Mani at a period much earlier thin
Angustine, K !

" Beansobre s Mist du Manicfesnisme, i, gyt bl
¢ Stromata, i, ao. i

1 e mOst Unedt epnlously mtolerant of  Christian priesfs, it

‘and Augustine’s preposterous’ charge that he m]agme'd

i seems to have been the duty of the Manichaan laity to

 lived on pious gifts, after the apostolic ideal, or according



: In__um thay chargt:d the onﬂmdox with Ty
| mnstatﬁd pagan sacrifices in their love-feasts (igapa),
(o r.y 111 their service of martyrs, and the huathen ca
.-e dar in their festival-days; and even with having re+
. tained the morals of the hea.then unchanged, ' As for the

| _"::_ cha’:ge of polytheism, they mlght have retorted that the i
. angelology of the Christians was essentially similar to their /110
- own, quite as complicated a syatem of | guardian spirits o ARy

be invoked, consecrating every: ‘object in! Nature or art
pres:.dang over natlons and, cmes, a host of saints and mars
tyrs lifted into thrones, and seeved with sacrifice and vow.
" In truth, both systems were. natural developments of the

* bld Persian mythology, —the one om Jewish, the other on - (

heathen ground, As for demonology, the dualist's belief
in' an essential principle of evil was, not more prolific of
catanic powers than the Christianity of the New Testament
and ‘the whole Churcli of the first five centuries, in which '

the doctrine of demons ruled \Vlthout an cxcep’mon amo_n_g‘-

i its greatest names.

| Here is the 1eply of'a Mamch't,an b:shop o Auqustme R

mvectlve i

\

“ You asL if 1 recenve bhe gospel Is that a questwn to ask aman !

who observes all its commands ? It is I who should ask you if you

receive the gospel, since you show no signs. of receiving it effectually.
[ have left father, mother, ¢hildren. T have renounced all that the ‘goss
pel commands me to- renounce, and you ask, i€ [ receive the gospel.
|1 see that you do not know inwhat the gospel consists. I have res
notinced gold and silver, 1 am.content edch day with the food: sutﬁ- {

clent for it. I am not anxious about to-mortow’s clothing. You 5l
in me those beatrtudes whlch cnmprehend the gospel.  You see e

- poor, meek ‘peaceful, of pure heart.' You see me suffering persecu-
'_ tion for n;@_htcousnesq ‘sake. Yet you doubt if 1 receive the gospel.

1 'I ie song of St Thamas, .on the marriage of the Chuorch with Christ, hasi 221 ,ziprmli.

to he of Mamch:ean origin, substituting divine for sarthly nuptials, after the manner of the
Solomonic € “aticles of the OId Testament. | Other similar productions menloned by Aug: wting |

(A gainss F usiws) have been traced to the same source, but without certainty. | See Fabﬂf-lus; !
C‘m.r A ;oc»yﬁ&m Nowi Testamenti,

[T}




1mages, alt'trs, wctm'sb, perfumes, _ 1 de othermse. and 'I"-ha
| different opinion of the service ngreeah!a to God. 1 myself i
. worthy of it, am the ratiopal temple of the Dm:uty, Jesus Christ is'

'dtar JAnd true 'nt.nﬁne is pure and s:mpl{. pra\(,r Al

| Here is the: ‘\‘Iauichee’s ethical ideal, domparing favor-

vmtmgs of ‘an antagonist, had it not sufficient foundatxon
in history to deserve our credence. -
' The two main charges against Mamchazzsm were: .M'agzc _
._an_d Guosticism.  The first associated it with Persian ori-
ging, ‘the second with Egyptian and Greek.  With the
" growth of orthodoxy, and the conflicts of nascent Chris-
tianity with the other religions of the world, the old sym-
pathy for Persia, natvely hinted in the story of the Magi
bringing their willing gifts to the infant Christ, became
“transformed into dislike, and the name of Magi, standing
for the Dualism of the East, was chicfly known through
its derivative, magiec, the art of controlling invisible powers
to forbidden ends.  Mani was by origin and training a
Magus; but only in this fact was there any color in the
charge brought against him of magical practices. The
word magie has in fact a nobler meaning and descent.
The Greeks ascribed it to Zoroaster and his priests, and
held it in profound respect. Pliny says the Magus Ostha-
nes, who accompanied Xerxes, “inspired the Greeks with
- a rage for the art of magic; and that in the most ancient
times, and indeed almost invariably, men sought in it the
highest renown.”? ¢ What crime,” asks Apuleius, “ in
being a ’\/Ingus (or priest) and knowing ceremonial laws

and rites? ” 8 | Pythagoras, Democritus, Empedocles, and
! R

A
L

1 Faustus (afd Aagmﬂhum, v, i} ; * Nadnrad History, bl x;'(i;'-,. chap. a.
f L A polagiay 1 ! i

Wa

(\the living image of his hvmcr majesty, A wise'soul is the truth, is h\s,' i

;bly encugh with the best claims of his opponents. It
' would hardly have found its way down to us through the



Persian Magianism meant that or something even higher.

. Suidas says that philosophers and lovers of God are called
| Magi among the Persians. Ammianus calls Magic the
' putest worship of divine things. Diogenes Laertius quotes
atthors who place the Mdg1 s fathnra of ancient philoso-

phy, Hindu and Jewish, and ascribes to them exalted at-
tainments.® It is curious that he adduces Aristotle in
proof that they were ignorant of all kinds of divination by
magic.®  Dio Chrysostom says those whom the Persians
call Magi were the persons most fitted by nature for t_lluuh
and for religious wisdom Philo Judaus also describes
their love of investigation; calls them a aumerous body
of virtuous and honorable men ;"
is vittuous is free.” : )

Tt is evident that in the various phases of meaning under-
gone by this word, we have a confession of the great indebt-

edness of the Greek and Roman mind to Asiatic cuIture,' |
and a reflection of complete changcs in the sense of re- ':_.-j
.1t1onsh1p to it produced by religious hostilities. When
we contrast the respect with which the Greek writers speak -
of the wisdom of the Magi, and the wﬂlmgnesa of Pliny to '
collect the tesults of their phys1cal speculations and pre- .

: expatlated upon 11: as ‘“one of the;r gmndest mystenes A
'-:"Apollonius Tyan®us called Persia the land of wisdom, and
| sought the Magi as its exponents® Originally the word
| magic seems to have been used to designate religious

Afunctions, independently of all secret or dangerous arts,

and édds_ that * whoever |

=

scriptions of occult powers in herbs and stones, with th he

discredit ecclesiastically attached to the name of ?oroastgel'

il throuc'h the Middle Ages, as prime teacher of whatever I‘Se-
st crel: mastery over natural powers had beed ecither ach;ewed :

_1
S RO S g ! |
1 Pliny s (Vatural History, vxx. 1. T Thid,, xxxiv. IJ?-
_' Diogeries Laertis: Ldves of Philosophers, Introduction. 4 Thid.
b Oratio Borysthenitica. I




} t,‘pt:onal clatms,m splte of every such demal of its Share
in the delusions of the past. In this. point of  view the

Magiu c:f ’\{["xmclnlam are. deservmg of study.

1 the Persian origin of maglc in this inferior sense, The
invisible realm of phwub inferior or hostile to God Was,
however, just as real to the Christian believer in the mys-

o conquer Satan and his hosts, and who had driven devils
out of men into swine, as it W'l"-: to, the Zﬂl‘t)'l‘-‘-'ﬁl’lrln, who

Malm, or. to the Chaldean diviners of the Roman empire.
8 \i:a% real to ]esus and his apostles, and to. the whole

earlyr Church. It was not any special propensity in the
'Perb?an Magus to the use of occult powers to ﬁ\?ll ends

' that r,movcd the hatled of the Chn‘etlan (,hura.h to him;

[
\ h

A

i -cssays of modcrn free phyamal mqulry were cruét{ed R
| g0 far as PDbSLbI@, under the name of Magxc or the “ Black,_--"
At ——we obtain some conceptxon of the power of special
pl rt,hgmus llltt.rt,StS to pervert the historic relations cl.nd obli=
v 'gdtlons of the I‘aCL- But it is m1portant to observe. that tlus il
nalrowness of ‘a spemal reh;:‘mn does not prevent t}ie 1' _xs-
of-'coulmuous evolution from pursuing their way across its.

elations of Cl 1rzst;dmty to what it called the Zoroastrian,

There was Ccrta:nly ample foundation in, the demomc_
| world of the Avesta, and, the incantations and sorceries to
: ."'._..wlnch the Mctadmn pricsts were led by their dualistic ex-
i perience, Yor the general belief of the Christian world in

tical’ powers of the name and cross of One who came to

/omet the hoqts of Ahriman at every turn, and used against
them the holy Honover vr the staff. of power. The 1:::=eudo~.
science of controlling demons is but the uataught effort to.

resist 'thrcat'cnin'g forces in Nature, conceived under human.
analogles, and requires quite other than religious influences.

M remancipate it into positive knowledge and mastery of -

i thl ‘ngs. It was as real to Origen as to Jamblichus or to.



# ."ahke detestable.  The only difference between the mdglc ik

a0

1 .'clus Vé: claim’ of ‘its own God and’ S.;wtour.

"on m the governmcnt of tlua warld it believed
hese as firmly as he,~but his interference with the ex- '
His rival God
dnd. ereed in‘whose interest his war against demons was
Waged was a pretension which made his angels and dtmons -

plhctised by the' Chutrch and that which it hield blasphe- |

mous in the pagan or herctic was that the power which

bt}th sides claimed to have 'u.qmrcd over 'the elemental

'- __'World was exercised by the one through talismans, relics,
holy formulas, and symbols centring in the orthodox

.

Christ, and by the other through analogous  instrumen-

talities centring in a false or heretical systern. As the
Manlch'z_an inherited from Mazduam the 'belief that
cve;ythmg in Nature and human life had its guardian
spirit and its ensnaring ‘demon, so the Christian inherited
a similar conception from the Tudaism which had drunk
deeply at Persian springs, and ' in the time of Christ had
a demonology far more minute and elaborate than the

Avesta itselfl - With that control over the spirits good or
_evd in which magic conszsted Monotheﬁm Wab, in fact,l

far more 'in accordance than Dualism, since it brought
the natural and supunatunl worlds into closer relation !
through a ‘common origin and dependencc. ‘The Sibyl-
line orf\c;ea, falsely ascribed to carly heathen prophetcssea :

mapxrcd to testify in the interest of the jcm*-*.h and Chris=
© tian religions, but. belongmg to the ceniuries 1mmed|ately-'.
' before and after Christ, abound in evidence of the strength |

of this element in both fehg:ons. The Apoc:tlypsc of

John, pervadcd by the magic of m;m‘oera, of satanic and
guardian powers, possession and  exorcism, ministering

- spirits of all kinds subject to faith, brings Christian Testa-
~ment ard Jewish Talmud to one plane. Every one of

,\

1 Superratural Rolipicn ptai. chap, iv.
& 3b




ught

of denymg, as unreal but hfted them mto thur mytl%ow

lpgical series, as.socmtmg them with the Fall of man apd
| the bad giants of the elder world, The witcheraft de-l
' lusion of the whole Church down to recent times, the me
. dizeval mania for transactions with Satan about the soml,
(were but 1_hc m1ghty surv:val of  that uarly Chrnstmntty
 which dawn to the tenth century believed that a grand
ansaction of Christ with Satan, wherein the latter was =
tricked by the former out of his real property in the goial 1S
. of man, constituted the substance of the Atonement. All
| gifts of healing and of tongues, by which sinners and’
' heathen were r‘onthed all miraculous deliverances ﬁom

i ev1l, all vows to guardian saints and ange!b, were so many
occult powers of good to control the evil ones which
‘swarmed everywhere under the direct command of the
Prince of Darkness, throughout the depraved world of
matter and mind. It is true that with the Christian or
Jew, one God had created both good and evil, while with |
the Manichaan, evil was uncreated, and a prihciple essen- .
tially/ different from good ; but this distinction, which
might be expected to give to Christian superaturalism
a better hope of converting the powers of evil, and s0
inspire its magic with a nobler spirit, produced no such
effect. The Mazdean looked for the final conversion of
demons; the Manichzan, for something very like their an-
nihilation, leaving a barren principle of darkness ouly; the
Christian was satisfied only with their eternal misery. '

Tt must also be observed that Manichaism in 1ea11ty
irejected from  the three religions from which it was in
large degree derived a considerable amount of material
for magic, It discarded many of the qupcr%tltmﬂq of im-~
phc:it falth By 1ts comparative freedom from niysticism

"



t avoided the gulf of thaumaturgy, into which Neo
tonism at last fell. Its substitution of reason for revelation,
 aim at an intellectual elevation above physical miracles,

its repulsion of all contact with evil, or matter, as a prin-
'ciple cternally separate from spirit, were of themselves
“tendencies hostile to the coarse passion for wonder-work-'
ing so prevalent in the early Christian ages. It was on
these very grounds that Mani was persecuted by the great

. veligions out of which he had gathered so much for his . -

J'own,  He became the victim of Sassanide intolérance be-

‘cause he denied that typical form of magic on which
 Zoroastiian rites were founded, —- the resurrection of the

body; and his followers weve everywhere hunted down

by the Christians, because they would not believe fhie

Supreme God to have been born of a virgin and. -

prisoncd in a body of real flesh and blood. Vet because

he could not fully emancipate himself from the Christian
tradition and creed, he sought to teconcile them with his.

loftier conception of the Infinite \by the only possible

.ﬁ theory, that of Docetisti; and Docetism — the theory that
‘a ‘spiritual  essence could take a purely illusory bodily

shape, and  deceive the eyes of men by phaatom images

‘of a great life and death ~——was to accept the doctrine of

magic in one form at least, and that the completest.

Norwithstandj-ngithis common ground of Christian ':an'__df |

. Heathen in the conception of angelic and demonic powers,
~ the carliest recorded hate of the apostles of Christ was

. directed against the great representative of thaumaturgy
in their vicinity, — Simon of Gitton, otherwise called Al o

- mon Magus.” ' His pretences to exercise magical powers.
 over Nature apart from the name and following of Jesus
' so stirred the Christian imagination of the first four con-

" ‘turies that he ‘became a gigantic nebulosity of legend.

"He Wis @ master of magic powers,! the favorite of de~

1 See especially the Cleamentsne Recopnitions, it o



He naused hnusal! to. be buncd ali,va
pectation that he would rise on the third day? He
| the founder and father §.all 'the great heretical sc__oots'
which ‘went undﬁr the *name of Gnostics.® He was the
acher of every kind of wice. He was the pest of man
4, and ‘his godhood was dethmuecl by Peter at Romet
octrines of this theological monster, if we may form
ue gmuﬂ: from the confused exposition. of lhis « goﬁpﬁsl
by Irenzeus and | Hippoly'tus, neither of whom scems to hav
had either the disposition or the power to unfold its mean-
ng, contained nothing to justify all this denunciation. It
must have been an evolution of psychologzcal attributes |
from the idea of God conceived as the immutable, eternal,
yiet forever self-projecting reality’s 5 and this dramatically,
'f_'and allegorically presented as a descending series, ending
ih the latest revelation, through himiself, for making the |
| yaiverse one in God and emancipating the human soul from

| material bonds. He was eclectic, and held heathen teach- |
ing to be sufficient without Christ, if rightlyunderstood® =
| 1Of any dualistic theory, or special demonic system, even '
hm enemies seem to have brought no charge; but every

| featute of later Gnosticism, Demiurgism, and Docetism’ <
'ﬁ especially, was seen reflected in its germs in the Samaritan
Antichrist, whose chief sing seem to have been, “inter- d

| preting the books of Moses as he pleased,” and tsurping
the p?ace of| Jesus as xmage of God.# Thf: sin of c‘nmon i

A\ new:r (he o 1

e '1‘Iuschm'ge of claiming 10 be God is ctabcmlcd in the p‘audu Clemeniing ﬁt;agmmur. j
S g romance of the tlmd century, bk u. Justin Martyr 3 A;atog_y, 1 aby 56. Or:gen FRE
! MM» v 1 !
A 1 Hippolytus s 2, umey, i, 1.
il Trenwus @ A gaingd .Ffms&':, bk. i Eusébius !ﬂﬂ' Zerdls Ty,
0 Rusebius, G g v ® Hippolytis: Pk(fow,aﬂ? Wi E 1
U8 Matter ;. Hlistaire ;nfzfm 2 Gnm!w::m. it it W \ :
T Hinpolytus s 2kslasophy, v, v 16, i ‘ 8 renaeus, i 23
; : R 1 : ; e




not apparent to. cr.xcal study. To the eyes uf Paul an
) Keter,a ccordmg to the Book of Acts, it consisted in con-
| ceiving the power of Christ as working miracles through -
them for mercenary motives; and in mistaking their gift of
| healing for a magic secret which he wanted to buy. But
the story refutes itself.  Simon could have seen no miracle
wrought by the apostles ; and if he saw anything which they
claimed to be miraculous, it could only have been some-
thing akin to magical illusion, and involves them in the
very idelusion they would fasten upon him. His doctrine
of a fallen Aon whom his ministry was to restore to the
Pleroma of God, and in her the world, led to the story of his
leading about a reformed prostitute, — according to some, |
" far from reformed;~~whom he styled “the lost sheep;” 1
and still further, to charges of licentiousness against his
whole school?  Yet it was conceded that Simon had re-
deemed this Helena from slavery.?  To take her with him
as a type of that divine power which he wished to deliver
in every soul, might be the act of a lunatic in our days,
* but certainly no more implied improper relations than did
similar typical actions recorded of the Hebrew prophets;

and her presence might have served to emphasize his il

doctrine and to illustrate its practical power over conduct,
If, asthe Fathers assert, it was his purpose to countecfeit

or rival Jesus, he could point to a prototype, beyond all i

suspicion’ of guilt, in the female friend out of whom the
Messiah had cast seven devils, and ‘who loved to sit at
his feet.  Nor was any type of sin. and recovery more
' 'frequently emaployed in those days than the sexual one.
It was an ¢ adulterouns and. sinful gcncratmn,’ which thc s
 Messiah was to redeem.
. Whether Simon's thaumaturgic gifts were exerc:sed if
: :he possessed them, in the interest of his own claims to be

o

i Hlppo tus o Philosaphy, vis 1, 19, Irenamus, i 33, Matthew, xyiil. 12 4
JE Hippolytas s Philesely, vii 1, 19, 3 Trenasinsy 1. 23,




P

‘the Paraclete or Advocate, or in some ther way the
" of God, may be difficult to determine, " But the evide :
. of his imposture comes entirely from his enemies; and
|| there seems to be no mote reason for crediting it tha
 for regarding the iwhole great Gnostic movement of the
fitst four centuries as imposture, as the same writers would
have us believe that it was. \Whatever motives his relis
‘gious claim may have supplied, they were not necessarily
selfish ones, any more than those which are represented
as actaating the apostles ‘of the Book of Acts.| Their |
magic was of a character similar to his, — it was 2 means |
' of proving supernatural gifts as the prerogative of believers

of Mani in particular, was a part of their psychological
~ symbolism; it ascribed to certain clements in Nature con-
| stant virtues and vices as inherent in their being, according
o that essential Dualism which was the law of the universe.
| It was therefore of the naturc of science as much as of
| superstition; or rather it was/ incipient science in the
| leading-strings of superstition. -
Tn this point of view it was the precursor of that
“'tnagic” which enclosed the germs of modetn science
‘during the Middle Ages, — that original study of physical
Nature ‘which was persecuted by the Church because it
foreshadowed some other solution of the problems of life,
some other salvation for the mind of man, than the Chris-
tian Trinity and Atonement. It is true that in common
with the Church, Manichaism had rejected the material
world ; not, however, as unider the curse of God,but as pro-
ceeding from'a principle antagonistic to (God.  But it had
at least subordinated arbitrary will to positive principles

and laws, and sought to test the books and traditions of
religious belief by them, in thé name of ‘reason.  And it
was in a similar though more consistent spirit hat the
fathers of modern science faced the curse that ¢ revealed

L)

in/Christ.  But the magic of the' Gnostics generally, and i



s

4 Jig }-n” lzamd_' fpon Nature, and with earnest falth in freenl'-j; -'
- dom and in law strove to rehabilitate man's dwell ing-place;

' as!the Manichazans had gought  to deanthropomarphlze.' o 3
God. Thig was the forbidden magic with which they daral

fronted the magic, or miracle, of papal conscerations and
holy signs and  talismans, which for centuries gathered
about the pious trust and daily life of men. = As the Gnos-
tic @raced his hierarchy of psychological Alony from the
highest spirit down to/ the lowest emanation, and made ré-
ligion ‘consist in the restoration of their unity in God, so
these new Gnostics of Nature carried the purpose a step
farther, and strove to bring about the ‘unity of the physi-
cal and spiritual cosmos, as the Gnostic had done with the
spiritital alone. Astrology and alchemy — the magic, not
of stars and metals only, but of all ¢lements —~were inspired
by the idea ‘that all things are in natural sympathetic' rela-

‘tion, - from the atom to the petﬁ.ct soul; that lines of
dynamic influence are traceable through correspondent
forms, and that the' power to bring forth ideal fruits from
. these hitherto unexplored relations was to be secured by
the right knowledge of their inherent laws and unselfish
obedience to their commands. Ignorant as children, they

took fanciful resemblanices for real relations; but they ans

ticipated many scientific truths, and were led by that first

condition of science, — the instinct of the permanent and =

universal. The instant this trast in Nature as the-'gr'eat
' teacher appeared, it was treated by the Church as an alien
and rival authority ; and for this reason,~—the Church rested
upon exclusive Will; science rested upon positive natural
law. The supernatural magic of the Church aimed at
the destruction of the natural magic of the scientist, as it
had a thousand years before at the natural magic of the

. heretic and heathen, who put their thaumaturgy against

its msra\.lcs, and so the birthday of our liberty saw the
martyrdom of its prophets as masters of the * Black



I 'Art e But persecutcd; '-
sc1ence, ‘and science has in turn exarcised ﬁie Churc
It is notlceable, therefore, tha,t in this hated. mmc
magic, preserving the momc:ry of ?oroaster and his prl
hood, has descended a flame of freedom which the Aryan,
kindled, three thousand years ago, on the helghtb of lran,
forhis struggle against the powers of darkness in the nameil.-
of Ahura, the self-created light.  The word acquired a
noblcr rm.amng with time. The darkness which the me-
dreval Magus had to master was ignorance, ecclestastl-.-_'
| cism, a theology of arbitrary will and slavish fear. The
© Dualism of the Persian is lost in a strife of powers decper
] '._:r'than that which divided Ormuzd from Ahriman, or the
~ believer in two hostile pnnc;lplea from the })E!llCVLl in one
All-creating God., - '
A modern wutel,‘ using the word in its super natura!
'sense, regards magic as a result of Dualism. If he is right,
/it cannot be that the Dualism from which magic results is
' a belief in two gods instead of one; but rather some stch
recognition of the power of evil in' life and the world as be-
longed to Christian monotheism in common with what is
“commonly supposed to have been Dualism proper,—the
religion of the Avesta. Chribiicmih, in 1ts conception of
evil, simply put God and Lucifer for Ahura and Ahriman,
But it did not merely inherit that conception from Persia,
— it seized and developed it, The implication of Ahriman
in creation was more than equalled by the master-stroke
of Satan in effecting the full surrender of mankind through
. Adam's fall to 2 metaphysical hatred of good far beyond
the simple ethical conceptions of the Avesta. . This mono-
theistic Dualism extended the sovereignty of evil into eter-
nal relations, making hell a positive permanent fact, which
“the Avesta did not do. The New Testament really gives
more scope to the Prince of Darkness than the Bu‘gdt hc»h

1 Rydberg @ Magic afﬁﬁd—ﬂe devs




n;.u_rc-ﬁ'*- ﬁf'Uﬁe' 'thd- Wwas more dualistic than'-_the
doctrine of Two Principles. 1t believed in the existence
of the * father of lies and the founder of oracles” as ab-
solutely as in that of the Father of Jesus.. Early Chris-
tianity regarded the whole heathen world  as 'diabolic.
Catholics added all heretics to the category, and the fe-
male sex in special, burning millions at the stake for sor-
cery. The Reformers added all past Catholicism' to the
list; and Luther, who had the sharpest eyes for devils of
ahy,ma'n in his day, held the Church, as an institution, to
have been an inventon of Satan. So that a monotheistic
religion has actually made the whole history of man a
diabolic drama! which 'the Incarnation alone illumines
with its' Divine interference.  Scarcely a voice was raised '
in orthodox Christendom for centutics against those hotri-
ble practical deductions from the dogma of depravity and
the powér of Satan over Nature and man which were bath-
ing all Europe in innocent blood. It cannot be pretended
that Dualism  proper, according to the common meaning
of that term, is more guilty than mototheism of the bar-
barous forms of belief in magic as the instrument of evil.
Nothing could more clearly show that an's treatment ol
the problem of moral evil is independent of the lines which |
separate positive religions, than to compare the supersti-
tious precepts and customs prevailing in medizval Chris-
fianity on this subject, — the omens and precautions and .
anatheinas velating to witcheraft and' sorcery, with those
of 2 similar nature in the Avesta. It would be found that
the former list largely outnumbers the latter, and reaches '
through the details of life with at least equal thorough- :
 ness?®  The popular notion that heathenism is responsible
for Christian magic is therefore an error.
' The Christian sense of the power of evil, like the Chris-
tian docerine of eternal punishment, was in fact the recoil

1 Rydberg | Magic of Middle Ages, p. 148, % Thid.; 210, 211.




| of man's conscience from nature in himself and the world,
. which in Christianity took the form of self-contempt and
| selfirejection, which turned the back upon the whole ast
' of human progress, and laid the":wholc,burden'_'af-.;huqﬁaﬂ
misery on the constitution of Nature and the soul; whase
great interpreter for ages has been that strange compend
| of the savage and the saint, that child of African passion
/. and Roman legalism, — Augustine. RS T bR ol
. Thehistorical development of Dualism under the Hong-
'_-_..-.-.tliai'stic--systedj of Christianity deserves closer treatment.
| 'Under this system, evil is either directly the result of God's
| will, — that is, He is alike the creator of good and evil; or
 else indirectly, — that is, through the free will which be has
‘bestowed on man, with full knowledge of the consequences
 of the gift. The former of these solutions was derived
' from Judaism, which had imbibed from Mazdeism in the
Captivity the distinet personality of an adversary,~ Satan,
as the inciter 'to wickedness, appearing for the first time in
. 'the post-exilian Book of Chronicles,! The growth of Jew-
ish demonology was extremely rapid ; and its fallen angels,
its swarming devils, its hierarchy of evil powers, pervading
‘the worship of Jalweh, went over bodily into Christianity,
‘¢hich was ‘really but a reform in the bosom of Judaism,
working ‘over its higher and lower elements in the in-
terest of individuality and ethical purity, It ascribed to
‘Satan, the roaring lion, the father of lies, all discases of
mind and body, all heathen dogmas, “rites, and conduct.
‘1f. ‘as many modern Christians Suppose, Jesus did not
‘believe in such a personal enemy to God and good, why
the repeated allusion to him, in the Temptation, and in the
‘expulsion of demous, while Jesus is nowhere presented as
rebuking the almost universal belief of his countrymen in
such a power? What idea Jesus had of his origin or of
\ithe extent of hig:power nowhere appears, ex_ceigt that he
11 Chronicles, xxi, .C.u_mpa:e a Kings, xxiv, - 2



 believed him subject to the power of God, and ‘through

' God 'to, his own. But Paul distinctly adheres to the old
: j‘éw-is';hlidea.;that Jahveh is the creator of evil in ‘man, as
the potter moulds his clay! The Christian Fathers had
the harder task of reconciling their Christian monotheism
with the existence of this inconvertible evil Will, whose
power over man was due to a corresponding tendency in
the will of ‘man, TIn Satan and in man evil was traceable,
not to the will of God, but to disobedience and revolt in
their own wills; as, however,they were ¢reated and endowed
by the ‘omuiscience of God, evil was indirectly his work,
Tactantius i the fourth century, in fact, speaks of (vod as
creating two spirits, — one that should hold to good, and -
one that should fall and become evil ; # showing that Chris-
tian monotheism moved in the same track with Persian
Dualism, And this was the primitive doctrine which went
on demonizing the creed and conduct of the Middle Ages,
overturning all reason by the internecine conflict of (God
‘and the Devil, Hermogenes, a Christian Father in the
second century, who anticipated Mani, making matter
eternal and the source of evil, Justin Martyr. Clement of

Alexandria, and Origen, who did the same, still threw 0

back on (God, as creator of matter from eternity.

Out of that primitive doctrine which connected evil in-
directly with God as conscious creator of the will and its
 results, came the Christian article of original sin and its
expiation. 'The attempt to escape the revolting conse-
quences of  this ‘belief, the monstrosity of ascribing &in
deserving infinite wrath to the purest as well as to the
worst of mankind, led ‘to Origen’s kindly semi-Platonic
theory of antenatal sin,—a weak shifting back  of the
tragedy of Adam’s fall, without accounting for it. . But
“the old logical necessity of throwing the whole responsi-

41 Romans, ix. 17.
8 Frestitutiones Divine, i, B Hautewille : Morald ee 0 Eylise, p. 22,



_hty for evil 'on Him wh___, e
was not to be escaped in this way. | Equally vain was the
theory that Adam and Eve were created pure; for how
could that be, if they had received a c,apaczty for sin which'
‘made them able to involve all their posterity in toﬁa des
| pravity and ‘eternal wrath, and to curse the world with
_physical death and’ moral impotence, so that the incarna:
tion of God, the atonement, and redemption. through
~ Christ became nccessary? How could the very first act
Wiaf pure bemgs involve such 1mmeasurabie crime and con-
 sequence as Augustine saw in that carliest exercise of free
will? No such prodlgy was wrought out of the first d:s~ '
bedience, in | the Bundehesh; none out of the fall of
Wima, in the Avesta. . This was the terrible triumph of
Evil in a more intensely monotheistic faith, i
This monstrous deduction was slowly evolved. ’\relther
. the Gospels nor Paul reached it! | The older Fathers gen-
L erally admit the counteracting power of free-will to save,
a8 it had wounded, man, ~— some, like Mani, laying sin
at the door of eternal matter as: * the flesh.” It was in
\the fifth century that the consequences of the theory
burst into full flower in Augusting, whose protest against
Pchgms argued logically that the denial of an utter per-
version and ruin of the will through Adam’s sin struclk at
the foundations of the Christian system by taking away
the necessity for atonement and salvation by Christ.
Nothing could serve the purpose but the conjunction of
absolute impotence of man for good, and eternal wrath
. against him for doing evil, as results of the frec-will which
' God himself had given him. What premise of human
thought has ever brought such monstrous results from
the act of an omnipotent Will, bestowing on its children
the power of free choice involved in its own being?
Yet this is the natural result of the theory wluc\ tt‘acns

1 Romans; v 12, is mistranslated.  Hauteville, p.33.



Cevil to perscmai w:ll Such 'a titéor'y:c'aﬁhot' 5Ibl\'?e":f‘11e
'proﬁlem. ‘Epicurus stated the case falrly when he said:

"‘Elther God wxshes to abolish evil and cannot, and then He is nol;
1 lomnipotent ;. i
*Or He cannot 'and does not wish to, 1nd then He is both :mperfect
and wiclketd ;
Or He can and does not wish to, and then He is wicked;
Or He both wishes to and can, and if so. How comes evil to exist |
at all o :

That which is worshipped as infinite in its perfectmn
must also be infinite m its perversion; and the tr acmg of
evil to so pervertible a thing as will in God or man must,
issue in some such exaggerated conclusion as the or thodox
dogma 'above stated. In the same way, man’s free-will
being made responsible for evil, the issue will be an abso-
lute’ denial of all human responsibility whatever. And '
this step is taken in the Augustinian doctrine of divine
“Decrees from all Eternity.” It comes to this, and this
only : at the beginning, as 4t the end, God alone is respon- .
sible for 'sin, One infinite personal Will in the' universe
exeludes all other responsibility for the results.

It 'would have been better to remember Bion's %avi'ng,'
“that God’s punishing the children for the sin of their
fathers is like a physician giving medicine to the son or
' grandson of his patient.” ! It were wiser, surely, not to
exalt a personal Will to the throne of the universe, if the
conditions are that it shall behave irrationally in propa-
gating its own freedom. :

Men have reached a solution of evil which is not com-
plicated by theological difficulties like' these, by confining
themselves to the facts of human consciousness; a solu-
tion which rests on natural and necessary relations, the only
real rest for the spirit of man,—not on the contingencies
of will. ¥ The Stoic Chrysippus said, that in the nature of

1 Plutarch; De Serm Numinis Vindecta, xix.



"".'3'-_-_‘.:'-'thmgs ewl is necessary to good ;. that the knowledg

‘good involves the knowledge of its opposite; and E uripi-

. des has the same idea. That evil is good in the makmg_'
©is the foundation of the great consolations of the ancient

teachers,and stands by virtue of that conduct whxch of itself
 makes good the law. The thinker sees that evil must exist,
if ‘only as imperfection, as the condition of progress, as
. the correlative of that finiteness which is the gmund of all
_individual being. The war against evil, moral and physical,
| is the education of all greamess and all goodness; and
| 'power is measured by resistance. Evil is the contrast of

-".'__'the actual stage on which we stand with the ideal; which

| represents a ceaseless advancing power in man to be-
come at one with the universe and its divine order, Qnly

' this abiding hope of the ideal as the goal can make en-

" durance of the steps possible. The dark side of Nature
‘andlife cannot be justified as we justify the works or ways
of personal will.  No conscious moral foresight or choice
can. be rationally conceived as devising or intending the
wrong and suffering which have befallen the innumerabie
millions of mankind, No anthropomorphic deity can stand
under the burden of such responsibility.  The Platonic
Demiurge, commissioned to organize atd shape the neces-

- sities of crude substance into a perfect cosmos of souls and

 bodies, working it all out teleologically, a pure system of
final cavses, is a confessed failure, and Plato does not
allow his responsibility for the evil of the world, @ The
whole theology of a fore-and-after-looking, predetermin-
| ing God, a time-conditioned , demiurgic will, breaks down
 before the problem .of evil which attends every step of
human and even cosmic growth. The Life of the Uni-
verse, the unity of substance, to which alone belongs the
highest Name, is wholly, incommensurate with the neces-
“sary moulds of finite consciousness, the limited phenome-
nal relations of time and space. Whatever mythological

L
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. forms of speech may be unavoidable in religion, the per-

 plexities which beset this fact of evil, especially in its moral |

-é’:@_‘:;’iec:t-,. will only bemultiplied with the advance of knowl- |

- ;--'_e:d-g'e,so long as we attempt to explain it by a divine power "

facting by intention, motive, purpose, after the manner of

‘men, No wiser are we, with all our religious systems, than e

‘that oldest of true philosophers, Xenophanes, who taught
the Greeks that truth lay beyond their mythic tales of the il

I 'gods, and sought to hint what none can yet express: “ God
' is ‘not like to mortals, in body or mind, since with the
whole of him he sees, with the whole of him he thinks,
with the whole of him be hears, forcver abiding the same,”
Till we can comprehend essential Being, eternal Substauce,
lét us not impose upon it the conditions of human will,
The highest philosophy is to know the laws of our being
in themselves; the highest religion'is to trust them as the
best, because they are our nature; the highest morality is

- to work loyally upon the facts of life, transforming them
Cinto the liberty and humanity of the ideal; and where we
cannot do this, to accept our limits without losing our
faith and hope in the besty There is great help towards
 this achievement in recognizing those limits in ourselves
which we refrain from aseribing to God as the substance
{of the whole. 'As seeing growth but in fragments; as -
Lknowing the world not as it is in itself, but under the con-
- ditions of our actual stage of progress; as making the world

what it is to us, by ever transforming it anew into the like- |

" ness of ourselves,— we may well apply to evil the deeper

“insight of the optimist, which perceives it to be illusion;
not in so far as our duty or our emotions are concerned,
but in so far as it seems to contradict the promise of the

‘ideal, by covering past, present, and future alike in un-
changeable gloom. We have seen that this was the endur-
ing trith in the old Hindu conception of Mdyd and in the
Buddhist doctrine of life.. Some of the Christian Fathers

@




dncl imma’funty, and pasmngf away in prapg
‘he comes nearer to seeing’ things as a whole..
his, ‘as they did, with a theological anthropomorphlsnf,
“which as Christians they could not escape, they betrayed
at lcast a desire to save the will of God from responsi-

ity for evﬂ whsch they Ccmld only do by denymg 1ts
-_f:ahty i | !
To believe in the unreahty ai' ev11 seems to requrre A
rtain mystic elev_' tion of faith; but it is not, as we have
en without foundat on in the facts of experience and the
laws of growth. This is indubitable, Our cconeeption of
vil changes with our changing mood, our growing insight,
our mastery ‘of the laws of life. Tt changes as we look
back on the things that looked so rigid in ugliness, and
‘geé what it has brought about, what necessitated it, what
compensated it.  The charitable judgment that grows with
our éxperience is found to be not charity so much as truer
justice; the sympathtes, taught by science to enter more
‘objectively into the pain of past conditions of the world
‘or the race, learn the law that ills are relative; that, sub-..
| stantially, the strength is according to the day. How: the
‘old severities of judgment, the old sense of curse and
| blight, melt' away with the better knowledge, the freer
study of the world, into trust

“that somehow good
Will be the final goal of ill,
To pangs of nature, sins of will,
Defects of doubt and taints of blood ;

. %That nothing walks wrth aimless feet 3 i
That not one life shall be d&atrﬂyed ol |
Or cast as rubbish to the void,
When God hath made the pile complete.”




