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BO.:.[OK Perseus. If Kephalos, having won the love of Prolmis, is
~eoyme Obliged to leave her for a time, Apollon in like manner is

constrained to desert Koronis. If Prokris yields her affec-
tion to one whom she almost believes to be Kephalos, the
guilt of Korbnis is not many shades deeper; while both are
alike smitten by the fatal spear of Artemis. In the legends
of Thebes, Athens, Argos, and other cities, we find the
strange yet common dread of parents who look on their
children as their foture destroyers. Thus Oidipous is cast
forth to die on the slopes of Kithairbu, as Paris is abandoned
on those of Ida or Arthur to the mysterious Merlin, while
Persens is entrusted to the mercy of the deep sea. Nay, the
legends interchange the method by which the parents seck
the death of their children ; for there were tales which
narrated that Oidipous was shut up in an ark which was
washed ashore at Sikybn.! In every case the child grows
up heantiful, brave, and strong. Like Apollén, Bellerophon,
and Herakles, they are all slayers of monsters. The son of
the gloomy Laios returus to destroy the dreaded Sphinx, as
Persens slays the Gorgon, and the Minofauros falls by the
sword of Theseus, They have other features in common.
The fears of their parents ave in all cagey realised. Akri-
sios ‘and Laios are killed by Pergeus and Oidipous, ad
Romulus and Cyrus bring ruin on Amulius and Astyages.”
All of them love fair maidens and are somewhat prone to
forsake them ; and after doing marvellous things, they return
to the maiden whom they loved at the beginning of their
career, or to the mother from whom they had been parted
long ago. Herakles finds Tolé by his funeral pile on Oita,
while in the myth which has invested his character with a
solar colonting Oindné cheers Paris in his last hour on Ida.

¥ I In thig version of the myth leis a

gon of Turyklein, a name which belongs
to the sume class with Furyganeia,
Burydiké, Earymedd, ete.  In the same
way Dionysos, who, in the ‘Theban
legend, was born amid the bluze of the
Jightning which destroyed his mother, is
in the Lakonian story placed in a chest
with hig mother and canried to Brasiai,
where Seréld was found dead.  Puus.
i, 24, §8. :
% This illustration must not be re-

P
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garded as banishing Cyrus wholly to
the domain of mythology, although it
seemns sufficiently to prove that to the
person of the historieal Cyrus, as to that
of Charles the Great, a mass of floating
mythology has attached itgelf, and that,
from such traditions we cannot he said
to derive any part of our historienl
knowledga, ~The coneclusions which
thede facts seem to force dpon ud are
given elsewhere, (Ch. ix.)



0w .tmg sin. thus commltted becomes the btartmn--gomt of
a mc:re_'h;ghly-comphca,ted history. '
-qnderful, again, as is the seeming variety of a,ctlon ..md
mc;deut in these legends, the recurrence of the same im-
| agery, freshened by ingenious modifications, is not less re-
markabla.. If Hm:akles begiug his carcer of marvels by
stmnghng the serpents who have twined round his limbs,
. the youthful Apollén slays the huge snake Pytho, and Perseus
Sy 'jamltea the snaky haired Medousa. The serpents, in their

'burn, win the vietory when Hurydiké falls a vietim on the

banks of the Hebros, or assume a more kindly form in the
legends of Iamos and Melampous.* The former they shelter e |
(i the thickets, because, us with Perseus, Oidipous, Romulus, i
_and Cyrus, his kmsfolk seek his death, while to Molampous, i

The ima-
gory of
theds
legends..

® ’I‘he violet or purple colour can be
| traced throngh alarge number of Greek
mythical names, | lolnos ig the son of
. Iphikles, the twin-brother of Heraklés,
g’}&aw Her, T4). Throngh Epaphos and
- Danaos, the' line of Heraklés 1s traced

| baek to 10, in whose story is hrought
. out the favourite image of the bull, as
o figure of Indra or the sun. The
‘mames of Tasion, whorn Démétér loved,
vand Zeus slew, of Tasd, the duugliter of
A.sﬂépltis, and Tason, were veferved to
< the idea of healing (feos) ; but Aischylos
deriyed Lykms, ag an epithet of Apollon,
ﬁ'om the destruction of wolves,

Adked Bval, Adiceros yevoi
orpard dul. Theb. 145,

lained not

and thng unconsciously ex

; ;only the trmsi‘ommhon of Lykabn into,

ot wolf, but the arngm of the superstition
Cof Lykant_hmpy See note 3, p. 62, In
short, the Greek poets wore far more
'.&'uq_mautly wrong than right in account-
‘ing for mythical names ; and thus the

~ numes Lason, Tolaos, and the rest, may,
.80/ far as their belief is puncerncd, have
" had the same origin with that of Tamos,
- iwhich s directly referred to the vielet
beds under which he was hidden by the

- Drakontes, who, in the myth of Tason bear
‘the charlot of Medeia. There remain
soma epithets, as lelos, and Tacchos,

~ both of which are commonly referred to
t.hs ery i), an cxplanatwn supported by

VOL. 1.

tha }am‘}wh connection uf wc-rtis ﬂenoting-

sound and colour, About these it ma
bo rash to) speak positively, &Ithm:g
the opinion of Greek writers I8 mnot
worth mueh,  and
aunother form ' of Bacthus, which D,
Latham connects with the Shm)mc bog,
our bogy and Puck, the Welsh Pweca,
&o.-~-Johnson, .Ewyhs/a Dictionary, s.v.
RBogy.

“ In the Gaelic story of Fehrachus
Leigh f(*umpbe Talos of the West

Highlands, ii. 36'7') the snake is boiled

in & pot, round which paper is wrapped

. to prevent the steam from escaping

“But he had not made all steaight when
the water began to boil, and the steam
began to come out at one place.

¢ Well, Fargubar saw this, and thought
he wonld push: the paper down round
the thing; so he put his fincer to the
bit, and then his finger- into his mouth,
for it was wet with the bree,

S0 he knew everything, and tho eyes
of his mind were openad.”

Farquhar now sets up for a dootor;
but the old myth of Askldpios must still
be fulfilled in him. Farquhar  the
physician never came to be Farquhas

‘the king, for he had an ill-wisher that

poisoned him, and he died,” The poison
represents the thuuder-holt of Zeus in
the Greek story, and the ill-wisher is
Zieus himself,

lacchos  may  be



mno:.o&v oxa' mm mvm NATIONB i @IJ

“ BOGK hy cleansmg his ea,rs, they 1mpa,rt a new power, 8O tha,f he

may understand the voices and the song of birds. The
spotleés ‘white bull bears Burdpé across the waters of the
‘sea: the glistening ram soars through the air with the
children of Nephelé, or the mist. Phaethousa and Lampetis
drive the cattle of Helios to their pastures, zpﬁ& Hermes
steals the herds of Apollén when he is searce an hour old.
The cattle in their turn agsume an unkindly aspect. The
Minotaures plagnes the Cretans, the Marathonian bull ravages
the fields of Attica. The former is killed by the child of the
golden shower, the latter by the son of Aithra, the pure air,
. The very mames ocemrring in these tribal legends have
a significance which the Greek language itself interprets,
whenever they tell uvs of the great heroes whose lives run so
strangely in the same magic groove. Oidipous loves Tokastd,
as Heraklés loves Iolé ; but he is also the busband of BEury-
ganeia, who spreads the light over the broad sky. The names
of Phaethon, of Phaethousa and Lampetié, the children of
Neaira, tell their own fales. In the obscure mythology of
Tegen, when the name of Heraklés is introduced, the maiden
whom he chooses is Aungé, the brilliant.! She too, like
Danag, is driven away by the terror of her father, and in the
far castern land becomes the mother of Télephos, who, like
Oidipouy and Parig, is exposed on the rough hill-side, and
whose office as the bringer of light is seen again in the name
of Télephassa, the mother of Eurdpé, So, again, when the
‘genealogy of Phthia is to be mingled with that of Elig, it is
Protogeneia (the earliest dawn) who becomes the mother of
Aethliog (the toiling and struggling sun), who is the father
of Endymidn, the tired sun at his setting, in whose child
FEurydiké we see again the morrow’s Light restored to its
former brightness.? _ |

Thug in the marvellous tales which recounted the mighty

1 Paus, viii. 4, 6 Grete, History of
Gireece, vol, i, p. 240,

2 Pang. v, 12, Aethlins is the
husbund of Kalyka, the night, By sonie
eanon of probability, hatter known to
_himself than to  otkers, Pansanias

ehoosesto marry Eundymion to Asterodia,

rither than to Selénd, us the mother of
~ bis fifty children. He was making a

‘1'.
[} |

‘digtinetion, without a difference. M.

Grote gives the severdl versions of the
wyth (History of Greece, i. 188 &c.):
lmb he is probably mistaken in SUppPos-
ing that the names Aethlior and Endy-

mifn arg of late introduction, nhhuugll
their connection with the Olympic games
undoubtedly was.

W kb it Sl s i s o Tt s #



ALUE ﬁﬂ' PUPULAR TR*\.BU‘I’QNS
i-eh_t-- whole,--the chronicle of the great actions which
nguished the founders of their state from those of any
\ Yet the tale of Perseus, and &till more that of
| Heraklés 18 re-echoed in the Attic legends of Theseus ; and

mess that the life of Perseus i i8, in all ity essentinl features,

-whose career the epos of Argos is twisted into a comphcated

of the same story. Henmce their convictions furnish nof
ven the faintest presumptmn that the actors in the great

ﬁhé myths thembelveb pomt to ¢ sy historical facts.

a2

Peraens and Heraklds the peoplt-'- of Argos saw .'

‘even more significant is the fact: of their utter unconscious-

'a;ui w:th ‘that of Attica. The conclusion is forced upon
s that the Greoks knew no more about the historical facts
ossibly underlying these traditions than they knew about
the names which occurred in them. We see at once that
\theniang, Thebans, Argives, Spartans, regarded as inde-
pendent narratives tales which are merely modified versions

writers,

and theiy
value,

repeated in that of his great descendant Hem]des, through

ynastic legends ever had any historical existence, or 1-,113,1;'- L
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CHAPTER VI.

G’REEK NOTIONS RESPRCTING TAE MORAL ASPECT OF
' MYTHOLOGY, 4

Tur method, which has enabled ns to compare the story of
the Tliad with the Volsang Tale or the epic of Firdusi, tends
to show that, in many instances at least, even the grossest
myths arose from phrases which were truthfal and therefore
beautiful deseriptions of phenomena. But it hus also shown
us that these phrages, when translated into the conditions of

. human life and morality, would inevitably give rise to pre-

cisely those tales which, related boldly and nakedly, must

appear coarse, repulsive, or disgusting. Nor can it be

Protésts of
Grreele
writers,

denied, that if children or grown men are only to cram
their memories with a thousand tales which speak of Oidi-
pous as marrying his mother, of Tantalos as roasting his own
son, of Lykabm as placing a meal of human flesh before Zeus,
oi' Hephaistos as defiling Athénd, of Heraklés as a creature of
unbounded and indiseriminate lust, it must be in every way
better to remain ignorant of such things in spite of all the
allusions of poets and the suggestions of painters and geulp-
tors, If we are to know only these incidents or details, (and
the works which do not avowedly adopt the method of com-
parative mythology attempt nothing more,) the knowledge
must be simply unwholesome.

It is no wonder that a mythology which still drives some
critics to desperate shifts in their efforts to account for such
strange developements, and which the Greek sharved with
barbarians, whose minds he despised and whose language he
conld not understand, shonld perplex and bafle the poets
and philosophers of Hellas, Some little sugpicion they had
of the meaning of a few mythical names and phrases : how



| {reacherous ?

oy the va.st magurltv of them had come into bemg, they could
have no idea, Still less, therefore, could they surmise that

 these names themnselves had given rise to the tales which

. charmed, bewildered, or horrified them. They knew that
- Zens sometimes meant the sky; they knew that Seléns must

*  be the moon ; they half fancied that Endymion must be the

CHAPR,
AR

~ sleeping sun : but they did not know why Zeus and Heraklds

must have many loves in many lands, why Kronos should
maim his father Quranog and swallow hig own children,

(i w_'hy Tantalog  should place the limbs of his son on the

 banquet table of the gods, why Oidipous should marry his

'mother and bring unimaginable woes on her, on himself, and

‘on his childven, ¥rom all these horrors their moral sense
shrank with an instinctive aversion. The Zeus whom they
. worshipped was the all-sceing ruler and the all-righteous
. Jjudge. In him there was no passion and no ghadow of

 turning. He was the fountain of all truth and goodness, |

. from which could flow nothing impure or foul, How then
should he be envious or jealous,

The contradiction was glaring, and some

capricious, lustful, a,nd”' '

'ainohg' them had trenchant methods of dealing with Ao

. Later philosophers condemned in a mass the glorious epics
which bear the name of Homer : later poets contented them-
selves with rejecting every legend which was distasteful to
‘their moral sense. . Plato would give no place to Homer in

" his ideal commonwealth:: Euripides, like Homeric heroes,

could tell Zeus to his face, that he and his kinsfolk had

_done fearful things, or when he cast aside his mythological
| faith, covld assert nnequivocally,

If the gods do aught unscemly,
Then they are not gods at all.!

The power of resting content without secking to account
. for this portentous growth of an immoral theology seems

a Fragm., . Belleroph. 300, It con  either as true deseriptions of dclty, or

Home

) ﬂmree,ly be denied that, from his own

Gmt of view, ‘ Plato was rightin warn-
ng the guardians of his ideal polity

a.gam&b tho danger to youth, if they

were perniitted to receive the Homerie
tales ‘concerning the gods and heroes

ag examples of human conduet.’
wemarks on the connection of this subject
with that of modern education may be
found in Mr. H. B, Wilson's Introduction
to the Bxamination of Prevalent Opinions
af Inspiration (1861), p. xv.

Limits of
their
knowledge.
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to be reserved for modern minds. Examining this subject

ab greater length, My, Max Miller remarks that the Gireeks

¢ wounld not have been Greeks, if they had not perceived that
the whole of their mythology presented @ problem that re-
quired a solution at the band of a philosopher.’ But, how-
ever great their efforty might be to explain its origin, the
same causes which prevented them from discovering the
affinity of their own language with that of Persians, Thra-
kiang, or Ttalinng, must have placed insuperable barriers in

their way; and thus they were the more tempted to accept

Explana-
ton of the
. seominﬁ _

immorality
| of Aryan
mytho-
logy.

a compromise, which saved them from antagonism with'
“ gome of the most venerable institutions’ of their country.!

But if the examination of the most complicated epic
poetry discloges precisely the frame-work which we find even
in the most fragmentary legends,? if Theseus and Sigurd,

. Lectures on Language, socond series,
IIl .

2 It is impessible to determing the
aid. which Comparative Mythology
might have received  from  the lost
poems of the so-called epic. cycle.
There can, however, be little doubt,
that they wounld have made still more
evident the truth of facts which, even
without them, seem to be indigputably
established,  We might also, with their
aid, hava been better able to measure
exactly the knowledge which the poets
of the Zliad snd Odyssey had of legends
which they have not mentioned or have
treated only incidentally. The epic
poem, which had for its subject simply
the capture of Oichalia by Hevakles,
the Danais, the Enropia, might have
added to our knowledge of the materials
with which all these poems were built
up. The Iliad dand Odyssey have as-
sumed in our eyes more than their
fair proportions, from the mexn fuct that
they alone have survived unhurt the
wear and tear of ages, Whether our
Iliad and Odyssey ave veally the poems
which were known uvider thoge titles
to  the Aftic historians and  trage-
diang is a gravar question, which these
lost epic poems would | have asided ns
in answering, and which must be ex-
amined the aid of such materials
and evidence as we have, at our disposal.
That the fact of their transmission to
the preseut duy is not to he expluined
on the ground of their manifest supe-

riority to the lost podms, is at once
clear, when we remember that the great
Athenian poets deliberately drew the
charadters and iticidents of their dromas
from poems which we called cyclic, in
preference to those which we regard as
alone deserving to be culled Homeric.
The so-cailed Orphic hymns congist
almost entirely of invecations to the
various beings with which the old
mythical language peopled the visible
world, followed Ly a string of all the
epithets which were held to be applie-
able to them. . Almost every one of
these epithets may be made the germ
of a mythical tale. Thus the hymn to
Protogonos (whose counterpart s Pro-
togeneis) hails him as born from the
egg (of night), and having the face of 4
bull (Indra), a8 Lhanes the brilliant,
and Antauges (Antigond), reflecting the
light of the Sun (v1.). Heliog (viit.) is
Paian, the healer, merging into the idea
of Asklépios ; he is also Zeus, o relic of
the interchangeable charactor of the
earlier Vedic gods, the moon being also
ghill male and femals {ix)), Heraklés
(xii.) is the fatber of Time, benignant
and everlasting, producing and devour:
ing ull things, yet helping all, wearing
the dawn and the night round his head.

- Adonis (Ivi.) dwells paxtly in Tartaros

and partly on Olympos., The rays of
the sun and moon canuot come without
the Charites, the Harits or glistening
horges of Indra (1x.). Asklépiosis Paian
the healer as well s Heliog, and he Lins
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are, though different, et the same,—if their adventures or J,w

| their times of inaction are simply the fruit of an inevitable
. process going on in all kindred languages, all charges of
L immorality founded on the character of these adventures fall
| completely to the ground. It is simply impossible to belieye
| that the great Athenian poets were descended from a people
| who, some centuries earlier, had deliberately sat down to
Faie invent loathsome or ridiculons fictions about the gods whom
" they worshipped and the heroes whom they revered. To the

mind of Aschylos there was a depth of almost inexpiable guilt

in the sacrifice of Iphigenein. The imagination of Sopho-
1 des was oppressed by the unconscious incest of Oidipous

‘and all its frightful consequences, while Pindar turned aside

with contemptuous indignation from the stories which told
| of gods devounring their own offspring.  But we, to whom the

| tale of Kronos pomts to the Time which consumes the years

gl i to which it has given birth,—we, for whom the early doom of

| the virgin Iphigeneia, caused by the wrath of Artemis, is a
. mere reflection of the lot which pressed alike on Dahand and

iy Daphné, on Told, and Brynhild, and Oindnd,~—we, who can
\read in the woeful tale of Tokasté the return of the lord of
L day, the slayer of the Sphimt and of the Python, to the
' mother who had borne him in the morning, must feel, that
L if Greeks or Northmen who told of such things ave to be
. eondemned, they must be condemned on other grounds and

il not becaunse in Achillens or Sigurd or Odysseus they have

given us pictures of obstinate inaction or brutal revenge.

Possibly, to some among those old poets, the real nature of
| the tales which they were telling was not so completely hidden

e g we may deem. It is not eusy to think that the writer of

the Hymn to Hermes kiew nothing of the key which twag

' to mulock all its secrets, The very form of their languags
. would warrant us in saying much more. But the words of

: :.:-"_'-'Kum.inld, _prove, that among the Bastern Aryans the real

- Gharacter of the\lr mythology had not been forgotten. He,

% -'I“[éﬂlﬂh a8 lns spetless bride. The date = belong, they &y bare not a few of the

e these hymus is 4 matter of little stages in the mythopmic poems.

4 moment.' To whatever age they may

S 1 RO ON E ML R SR A 18 .... F
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called so becanse he protects all ereatures.

MY'.I‘IIGLOGY OF THE‘ ABYAN NATIOB&

tao, had to hsten to comp]amts like those whmh P1ndar and
Plato bring agamst the iollws or the vices of the gods. His
answer is ready. - |

¢ It is fabled that Fraj jipati, tho'Lord of Greft’rion, did vio-
lence to his d.mghter. But what does it mean? Praji-
patd, the Liord of Creation, is a name of the sun; and he is
His daughter
Ushas is the dawn., And when it i3 said that he was in
love with her, this only means that, at sunrige, the sun

. runs after the dawn, the dawn being at the same time

called the daughter of the sun, becauges she rises when he
approaches. In the same manner, if it is said that Indra
was the seducer of Ahalyd, this doessmot imply that the god

 Indra committed such a crime; but Indra means the sun,

and Ahalyh the night'; and as the night is seduced and ruined
by the sun of the morning, therefore 18 Indra c&]lecl the
paramour of Ahalyd.”?

It is the legend of Oidipous and lokagté, one of the most
awful and, in some aspects, the most repulsive in the wide
range of Greek mythology.2 'If the veal nature of this tale
ig laid bare before us, we may at once assure ourselves that
these stories are not the fiuit of depraved imaginations and
brutal lives. There is no longer any mystery in the strange
combination of repulsive legends with a gensitive morality in
the Hesiodic poems of the ‘ Works and Days.” Wae cease to
wonder, that the same poet who has recounted the tale of
Pandora should tell us that the eye of God is in every place,
watching the evil and the good ;® that the duty of man is to

! Max Miiller, History of Sanskrit The Dawn flies from tho Sﬁn, and &

Laterature, p. 530, Muir, Sanskrit Tots,
part iv. ch 1. gect. 2.

# Nothing ean exceed the coarseness
of the legend of Erichthonios as given
by Apollodoros, iii. 14, 6. It is, how«
ever, mnothing more than  a strange
jumble of tmages which arve found
scattered through a hundred legends,
and which may Lo translated into the
following phrases -

The Duwn stands before the Sun, and
asks him for his armour.

The face of the Dawn charms the
Sun, who seeks to embrace hex.

soft shower falls on the Earth as his
EI ercing rays shoot acress the sky after
er departing form,

From the soft shower springs the
Summer with its fruits,

The Dawn would make the Summer
immortal, and entrusts the Summer to
the care of the Dew.

The serpents of night lie coiled round
the Summer in the morning.

The sisters of the -Dew are slain by
the Dawn.

3 Works and Days, 262, 263, 265.
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CHAPTER VII

THEORY OF GREEE MYTHOLOGY AS AN EOLEOTIC SYSTEM.

Faw who have considered the subject at all will be disposed
to deny that the Argive legends which relite the exploits of
Perseus might well be expanded into a longer poem than the
Iliad. 'We have, therefore, the less reason to be surprised if
the lliad itself, on examination, is found to relate part only
of a more extended legend, or to exhibit under a different
colouring modified versions of a single story. If in the
mythology of Argos alone we have the ideal of Perseus
recurring in the tale of Heraklés, there is the less reason for
wouder if the Hellenic Achilleus is but the eounterpart of
the Lykian Sarpédon and Memnoén, the son of Kos,~nay, if
the character of Achilleus recurs in that of other Achaian
heroes. The Tliad, or rather, as Mr. Grote would say, the
Achilléis,' sings of the wrath of the Phthiotic chieftain, who
is also the child of the sea-goddess Tlietis, aud this wrath
18 followed by a time of gloomy and sullen inaction. The
glorious hero, the lightning of whose countenance struck
terror into his enemies, hangs up his weapons and hides his
face. The sun has passed behind the veil of the storm-clond.,
The expression is literally forced from us: we cannot withhold
the metaphor. But o was it with the men of Kalydén while
Meleagros lay sullen and angry in his secret chamber with his
beautiful wife Kleopatra. So complete is the identity of the
two characters, so thoroughly does it rebuke his moody anger,
that the episode of Meleagros is recited at length by Phoinix,
in the hope that it may appease the fury of Achillens.? But
the issue with both is the same. Meleagros comes forth at last

Y History of Greece, ii, 236. ? Hiad, ix. 529599,
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o to the aid of his people, and At,hi.lleus, after a long struggle,

makes up his quarrel with Agamemnon to avenge the death
of Patroklos. Both again are doomed, after their time of
‘obstinate inaction, to an early and violent death, preceded by
@ brief outburst of their former splendour. That such was
to be the lot of his great hero, the Homeric poet knew well ;
but, ignorant though he may have been of the source of the
materials of which he made such splendid use, he chose,
with a poetical instinet rarely surpassed, to close his tale
when Achillens grants the prayer of Priam, and yields to
him the body of hig dead son, Hektor.

If, however, resemblancos of detail are not wanting to
show that Eastern and Western legends have in the Iliad
been blended together, it would follow that such a blending
of the mythology of different cities or countries must issue
in a highly complicated story. But it is obvious, at the
game time, that no historical inferences can be drawn from
the mere fact of such a complication. Rightly convinced
that the tale of Troy, with its marvellously vivid details and
astonishing incidents, must have some foundation, Bishop
Thirlwall is digposed to refer it to some great expedition in
which the chieftains of Western Hellas were combined against
an Asiatic power ruling in-Ilion.! The evidence of such a
tact may possibly be found in isolated statements contained
in the Tliad, but scarcely in the plot of the story. If it may
be assumed, from the form of the prophecy of Poseidon, that

1 History of Greeco. yolii. ¢h. v.  Dr.
Thirlwall is struck by the contrast of
the futile efforts of Agamemnon and his
hosti with the success of Heoraklés in his
attack on Tivy during the reign of
Laomedon. e makes some plausible
historical conjectures to account for this
difference. But the tale explaing itself.
Heraklés is a transformation of the in-
vineible sun-god, and his might there-
foro beats down every enemy, when the
actual moment for conflict has come,
But, Agamemnon and his host must
wail ten years before they can be per-
mitted to storm the citadel of Ilion.
They are the children of the sun, seeking
througl' the weary hours of darkness
the beautiful light, which after sundown
wis taken away from the western cky.

They can do nothing, therefore, in apite
of their numbers, until at the fated
hour Achilleus comes forth to help them.
Such, at least, is the burden of the
Aclilléis, The iuterpolated Hiad was the
result of & patriotic feeling struggling
against the laws of mythical speech, Dr.
Thirlwall sees clearly that the ahduetion
of Helen may have been ‘a theme for
oetry originally independent of the
'rojan war, and ho rightly insists that
the tale of the war, ‘ even if unfounded,
must still have had some adequate
occagion and motive! This is indis-
putable: but hypotheses connecting ib
with Greek colonies in Asia prove
nothing; the ®comparison of Greek
legends among themselves and with the
systems of mythology explains all.
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princes claiming descent from Aineias ruled in the poet’s
time in the Troad,! no light is thrown by it on the existence
of that chief, or on the reality of the Trojan war. The
ruing of Tiryns attest to a certain extent the truthfulness of

Homerie description in the catalogue of the contending

forces; ? the walls of Mykénai bear out the statement that
it was once the seat of a powerful dynasty, but archwolo-
gical evidence tells us nothing of Perseids or of Pelopids.

But if we can trace this recurrence of the same ideal in
‘different heroes and of the gsame imagery in the recital of

their adventures in Hellenic mythology alone, the marvel 18
intensified a thousandfold when we compare this mythology
with the ancient legends of Northern Kurope or of the far-
distant Eagb. There is scarcely an incident in the lives of
the great Greek heroes which cannot be traced out in the
wide field of Teutonic or Scandinavian tradition; and the
complicated action of the Iliad, or rather of the whole legend
of which the Iliad forms a part, is reproduced in the Edda
and the lays of the Volsungs and the Nibelungs. It may
seem almost superfluous, and yet the persistency of traditional
opinion makes it necessary, to repeat, that if the Greek tales
tell us of serpent-slayers and of destroyers of noxious monsters,
the legends of the ice-bound North algo sing of heroes who
glay the dragons that lie coiled round sleeping maidens.  If
the former recite the labours of Heraklés and speak of the
bondage of Apolion, Sifrit and Sigurd arve not less doomed
to a life of labour for others, not for themselves,  If Heraklés
alone can rescne Hesiond from a like doom with Andromeda,
or bring back Alkéstis from the land of Hades, it is Sigurd
only who can slay the serpent Fafnir, and Ragnar Lodbrog
alone who can deliver Thora from the Dragon’s grasp. If,
at the end of his course, Heraklds once more sees his early
love; if Oindné comes again to Paris in his death hour, so

1 lied, xx. 307, 308. Ifis, after all, cloudland of mythology. The supposed

# I‘\.r.fpf(-t'li!l = et
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the merest inference,—Grote, History
of Grecee, 1. 428.

2 It must, however, be remembered,
that alleged archmological evidence must
not be aceepted in every case without

-guestiun. It is now asserted that ‘Offa's

vke ' is a natural work, and Offa him-
self is thus carried suspicipusly near the

cinal of Xerses, at the base of mount
Athos, has shared the same fute: ani
the suspicion of Juvenal, x. 74, that the
story was a myth has thus been nnex-
pectedly verified, Offa's dyke and the
canal of Xerxes arve, in short, not more
artificial than Fingal's Cave or the
Giunt's Canseway.
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| RESULTS OF MYTHICAL PHRASFOLOGY.

' Brynhild lies down to die with Sigurd who had forsaken her.
If Achilleus and Baldur can only be wounded in a single
spot, Isfendiyar in the Persian epic can be killed only by the
thorn thrown into his eye by Rustem. If the tale of Perseus
is repeated in the career of Herakles, the legend of Ragnar

(S’L
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Lodbrog is algo a mere echo of the nobler story which told

of the sun-bright Sigurd. It is scarcely necessary to enter

into more minute detail. The chief featnres of Hellenie

mytliology may be traced in the mythical system of all the

Aryan nations,

But at this point we encounter a difficulty which, if not
removed, must prove fatal to the method which Comparative
' -Mytholocvy applies to the legends of the Hast and West, If
| that science hag guided us to any measure of the truth, it
hag taught us something not merely of the growth of tales
‘which recount the actions of deified heroes, but of the con-
ceptions from which sprang the highest deities of Olympos—
Artemis, Démétér, Apollon, and Zeus himself. It has iden~
tified Phoibos with Helios, Herakles, Perseus, Theseus, Oidi-
pous, and many others. Tt has traced the several aspects of
his character through the phases presented in the legends of
Theseus, Kephalos, Daphné, Endymidn, Bellerophontes, and
Meleagros. Tt has taught us that he is the child of Zeus
and Létd, while the maiden Persephoné is sprung from Zeus

and Démétér. Tt tells us of Ouranos looking down on Gais,
and of (vaia returning the love of Ouranos by her nnbounded
fertility. It speaks of"the toiling sun, visiting all the regions
of the earth as he ascends or goes down the slope of heaven,
and of earth as yiclding to him her fruits wherever his light,
may esercise its beneficent power. It speaks of Zeus as the
son or the husband of Gaia, and of tha tears which fell in rain-
drops from the sky when he mourned for the death of his son
Sarpédon. Tt seems to tell us, then, of a mythological or
religious system which, simple at the first, became at the last
excessively complicated, and further that this system was the
‘result not of philosophical generalisations, but of the con-
sciousness of an exuberant life which was extended from
man to every object which he beheld in the visible creation,
1t seems to show that once upon a time, while the ancestors
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of I’mope&n nations um(l tribes wore stlll compa.mtwely“ i
united, man had uttered as the simple phrases of every day

‘speech sayings which became afterwards the groundwork of

elaborate religious systems; that once upon a time they

~ spoke of the dawn coming from the chambers of the night,

while the night herself was struggling with the birth of the
brilliant sun; thab the new-born sun saw and loved and
pursued the dawn, which vanished at his touch. It seems

1o teach us that from such p}_{mw’q, which, slightly varied,

Theory of
D
Dollinger
on the
origin of
Greek my-
thology.

were expanded into the tales of Kephalos and Prokris, of
Koronis and Apollén, grew ﬁnaﬂy the more definite person
alities of Zeus and Phoibos, of Létd and Daphnﬁ of Arte-
mis and Herakles, Hence, whatever in the Greek religious
systems there was of divect anthropomorphism or of a fetish
nature-worship wonld be the result of later thought and of
attempts to arrive at philosophical abstractions, and not the
maimed and distorted relies of a higher knowledge once
possessed but now only not forgotten. |
If the theory which makes the growth of Greek mythology
from the first a philosophiecal process can be established, then
the results of Comparative Mythology must be abandoned as
of no value, and we must be content to look on the points of
resemblance between Greek, Teutonie, Scandinavian, and
Eastern legends as a problem utterly beyond our powers to
solve or even to grapple with. In any case it is a question
of evidence ; and the objections, which seem to be conclusive
against the hypothesis of an original'dogmatic revelation, of
guch a kind at least as that of which Mr. Gladstone speaks,
have been considered already. But Dr, Dollinger’s position'
lies open to no charges of faneiful extravagance ; it needs,
therefore, to be the more carefully examined, as professing
to be a legitimate deduction from the state of religion, or
rather of religious ewlfus, among the Greeks in historieal
times. 'This state was, in the opinion of Dr. Déllinger, the
result of an attempt to reduce u variety of conflicting systems
and notions into one harmonions whole. In it were mingled
the mysticism of ,Egypt and the orgiastic ritualism of the
Bast, with the rude nature-worship of the older and less
Y The Gentile and the Jow in the Courts of the Lemple of Christ, book ii.
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_ eivilised ages; and his purpose is to trace the several ideas

3 .so.-ainalgamé.ted to their oviginal sources. With this view
he is obliged to assume that in his primeval innocence man

. wag enabled “to conceive of the Divinity as a pure, spivitual,

' supernatural, and infinite being, distinet from the world and
exalted above it." The loss of “this conception, and the
yearning for something in its place, led to the deification of
- material nature, which ‘unfolded herself to man's nature as
. & boundlegs demesne, wherein was confined an unfathomable
plenitude of powers, incommensurable and incaleulable, and
of energies not 10 be overcome.” With this was developed a
sympathy for naturalism, < and thus man, deeper and deeper
in the spells of his enchantress, and drawn downwards by
their weight, had his.moral consciousness overcast in pro-
portion, and gave the fuller rein to impulses whieh were
- merely physical.’! This deification of natural powers led,

ag Dr. Dollinger believes, first of all to the worship of the
. elements—of ether ag.the vault of heaven; of the earth as its

 opposite; of fire as the warming and nourishing, the eon-
saming and destroying power; of water as the element of
moisture separated from that of earth. To this sacceeded
astrolatry in the Kast, and geolatry in the West, where the
' iden of the earth as a susceptible and productive agent led
. to the distinction of male and female divinities. But the
actnal CGireek religion of the heroie and later ages was a
blending of the several notions derived from supplanted
races—Leleges and Kariang, Thrakians and Pelasgians—
toguther with importations from Asin and Egypt.? Thus
Gaia and Helios, Zeus and Héré, belong to the Pelasgic
| stock, while Poseidon was introduced by Karian and Phee-

nician visitors of the coasts of Hellas? Pallas Athéné was

also Pelasgian, as a goddess of nature and the elements.
- Apollon, likewise Pelasgian, ‘¢ has so many features in common
with Athéné, that in many respeets one might call him an
Athéné of the male species.” Artemis was in continental
Greece Pelasgian, while at Ephesos she exhibits an Asiatic
character, and becomes ¢ a sort of Pantheistic deity.” From

Y The Gentile and the Jew in the Cotrts of the Temple of Christ, vol. i. p. 66. '
* Ibid. p. 68. s Iid. p. 80,
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the Pélaggians also came Hestia, Hermes, and Aphrodité 5
bt Arbs was the god of the Thrakian race, ¢ which, having
penetrated into Beeotia and the Peloponnese, toolk hig wor-
ship along with them.” Of the rest, Démétér was Pelasgie,

Hephaistos came from the Thrakians of Temnos, and Dionysos

from the more distant IMst; while Hades wag almost an
afterthought, not much worshipped, and not greatly cared
for by the people.! : : ' AR
The picture drawn by Dr, Dollinger of the great Olympian
deities may in all its particulars be strictly true. Tt is pos-
sible or probable that ideas niterly foreign to the Greek
mind may have been imported from Phrygia, Pheenicia, or
Beoypt, and that the worship 80 developed - may have ambodied
philosophical conceptions of nature and of the powers at work
in it. But the question which calls for an answer cannot be
determined by the most masterly portraitare of the great
gods of Olympos : and Dr. Dollinger’s hypothesis does not
srable s to answer it, It starts on an assnmption for which
we have no evidence ; and all the. evidense furnished by the
book of Genesis and still more all that is furnished by the
sbudy of language, militates against the idea that man
started originally with a conception of God, ‘as & pure,
apiritual, supernatural, and infinite being, distinet {rom the
world, and exalted above it.” How soon he might have TigeN
to thig conception, had his lot been different from what it has
becn, it is impossible to say: but if we are to argue simply
from statements before us, we may affiemy that men were
from the first consecious of the existence of a Being more
powerful than themselves, whom they were bound te obey,
but we ean scarcely maintain more. This sense of ‘duty, and
«till more the sense of shame following on the violation of it,
would show that the groundwork of that relation was the
goodness and justice of the Being with whom. they had to do.
But in this conviction there was nothing to determine their
ideas in the objects and phenomena of the natural world.
Feeling a conscious life in himself, man would, until cor-
rected by experience, attribute the same conseious life to
everything he saw or felt. The sun and moon, the cloud and
\ The Gentile and the Jow in the Courts of the Temple of Christ, 93,
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N the wmd, would be living beings not less than himself; but
_he could not embody them in anthropomorphic forms so long,
@8 the names by which he spoke of them retained their

'I‘PE!J. meaning.  Still less could he start with a primary wor-

ship of the elements until he had learnt to regard as abstrac-

tions the objects or powers which, it would seem, be looked
upon only as living beings, Three ways lay before him.

. He might, like Abraham in the old Arabian legend,' be led
. by the rising and setting of the sun and stars to the convie-

ti(m_that they were simply pagsive instruments in the hands
- of an almighty and righteous God ; or he might, as he forgot
his old language, invest with an anthropomorphie life the

deities with which he peopled the whole visible ereation ; ory

 lastly, he might bow down crughed beneath the dead wexg]xt
. 'of nature, and yield himgelf a living slave to a loathsome
‘and degrading fetishism. Of these three courses the first
was ‘chosen by the Hebrew people, and even by them feebly
and fitfully; * the second was followed by the tribes of the
. Hellenic stock ; the third has been rejected by every portion
of the great Ary.an family of nations. These, as they journeyed
from their ancient home, carried with them the old language

and the old morality; but the measure in which they forgot

the meaning of proper names would determine the extent to
which new gods would be called into existence. This de-
velopement, ag the result, primarily, of a corruption of lan-
guage, would not be in the strictest sense, a religion, and the
“moral sense of the worshipper would not be darkened in pro-
" portion to the number of the gods whom he venerated. D,
Déllinger’s hypothesis, not less than the theory of Mr. Glad-
stone, would require a continually increasing degradation ;
but the history of language, apart from the growth of Aryan
epic poetry, furnishes conclusive evidence against any such
idea. There is no evidence that the Greeks of the seventh
or sixth centuries before the Christian era had their ‘ moral

! Milman, History of the Jews, of the Babylonish cuptivity the miin
book i. body of the people was incurably poly-

% In teath, when we speak of the theigtic.  *The history even of the
monotheistic faith of the Jewish people,  Jews,’.says Professor Max Miiller is
wo spenk of their faith of their teachiers, made up of an " almost umnhnupt.l.d

All the evidence at our command seems  geries of relupses mto polytheism,
to show that ut leust down to the time ¢ Semitic Monotheisn,’ Chips, &¢. 1. 365.

YOL. I. H
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consciousness more overcast’ than the Greeks of ihe tan’rh
or twelith; there is much to lead us to the con-tra,xey.- ¢on-
clusion. !

But Dr. Dollinger’s theory requires him to' dea& with
Karians, Leleges, and Pelasgians; and the chain of hig ar-
gument becomes weakest where it should have the greatest
strength. s speculations may be masterly, and his con-
clusiong forcible; but we lack the means of determining
their trath. Mr. Grote, in his History of Greece, hesitates

~to speak of any events as historical facts before the first

They leavo
the real
difficulties
of Greek
mythology
Unex-

plained,

recorded Olympiad, i.e. 776 B.0. Sir Cornewall Lewis regards
the researches of scholars respecting the primitive history of

the Hellenic or Ttalian tribes as ‘not less unreal than the
speculations concerning judicial astrology, or the discovery
of the philosopher’s stone and the elixir of life.’' Dr. Dol-

linger must have evidence not accessible to either of." these

writers, to warrant the assertion that the chief geats of the
Pelasgians were Arkadia, Argolis, and Perrhoibia, and that
the immigration of the Doric and Aiolic races took place
precigely in the year 1104 8.c.?

His analysis thus leaves the Greek mythology, as he found
it, a strange and perplexing riddle. Tt omits all notice of
the marvellous likeness between Greek and Scandinaviam
legends ; it does mot even attempt to explain why each
Greek god should have certain special attributes and not
others. It does not tell us why Herakles, and Perseus, and
Belierophon, and Apollon should all be made to serve crea-
tures meaner and weaker than themselves,—why Herakles
and Zeus should have a thousand earthly loves, and Artemis
and Athéné, according to some legends, have none.  Htill less
does it explain why the character of Herakles and Hermes
shonld sometimes assume a comic aspect, which is never
allowed to weaken the seriouns majesty of Athéné, Démétér,
or Apollén.

V Credivility of Early Roman History, i. 297.
2 Jew and Gentile, §e., vol. i. pp. 68, T4.
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CHAPTER VIII.

DIFFUSION OF MYTHS,

| '[F e 'legendﬂ of any people we find a number of names

which explain themselves, if further the exploits of the gods
or heroes who bear thege names are in strict accordance with
those meanings, then at once we are warranted in conjectur-

ing that other names in the same legends not yet interpreted
may be of the same nature, while at the same time a basis is

_"furmshed for classifying the several stories. If further we
find fhut in the traditions of different Aryan tribes, or even

of the same tribe, the swme characters reappear with no
other diffenence than that of title and local colouring, the

. inference is justified that a search into the mythical stores
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of all the Aryan tribes would disclose the same phenomenon.

If here too our conjectures are verified, it will be impossible

to withstand the conclusion that these tribes must have
‘gtarted from a common centre, and that from their ancient

home they imust have carried away, if not the developed
myth, yet the quickened gerin from whiech might spring
leaves and fruits varying in form and hue according to the
goil to which it should be committed, and the climate under

minor details of their career, would prove, in exact propor-
tion to the fidelity with which the essential type was pre-
served, that this germ was furnished by the every day speech
of the people, or, in other words, by their way of regarding
the phenomena of the outward world. If these facts ave

‘established, two important consequences follow : 1. The hypo-
- thesis of any conseious borrowing or adaptation of myths on

a large scale by one tribe from another after their separation
B 2

&
™

. which the plant might reach maturity, These variations in |
the names, it may be, of all the actors, as well as in the
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BOOK  from the common home becomes untenable, unless we :msqume:
-...._x..‘.....a an amount of intercourse between them far in excess of any
Afor which we haye the evidence of history; and the clearest
proof of direct importation in the case of any given story or
fable which does not belong to the genuine mythology of a
people fails to throw any suspicion on the latter. TL The
process of analysis and comparison will have deprived these
Jegends of all claim to the character of historical traditions ;.
and even if it were maintained in the last resort that the
myth as brought from the common home grew up from some
historical fact or facts, still no such title can be made out for
the samo incidents when we find them repeated in the same
order and with the same issue in different ages and different
lands. If in the primeval home there was p war brought
about by the carrying off of a beautiful woman, a strife be-
tween two chieftains, and a time of inaction for the hero of
the story followed by his signal victory and his early death,
then unquestionably these incidents, with a hundred others
common to the background of these legends, did not repeat
themselves at Ilion and Delphoi, in Ithaka and Norway, in
Liykia and Iran.
The Greek  This is the goal to which we must be brought if the track
f};’fﬁ;ﬁﬁ’gy be of this kind; and the matter may perhaps be soonest
;‘Elgﬂﬂ‘tlim brought to an issue if we take the most complicated myths
of this.  of the Hellenic tribes as onr starting point. We can searcely
viomone.  read the legends of Herakles and Démétér, of Theseus,
Kadmos, Perseus, and a host of other mythical heroes,
without feeling that a few simple phrases might well have
supplied the germ for the most intricate of these traditions,
Every incident in the myth of the Eleusinian Démétér may
be accounted for, if only men once said (with the conviction
that the things of which they spoke had a conscious life),
¢ The earth mourns for the dead summer. The summer lies
shut up in the prison of Hades, the nnseen’—or, as in the
language of the Northman, ¢ She sleeps in the land of the
Niflungs, the eold mists, guarded by the serpent Fafnir;
and the dwarf Andvari keeps watch over her buried trea-
gures,” The tale of Endymion seems to speak for itself;
* The moon comes to gaze on her beloved, the sun, as he lies
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- down to sleep in the evenmg In the story of Niobé, we CHAP,
seer to see the sun in his scorching power, consuming those J’wa
who dare to face his dazzling brightness ; in that of Orpheus, '
we seem to hear his lJamentation for the beantiful evening

‘which has been stung by the serpent of the night, and which

. he brings back to life only to lose her at the gates of day.

. In the myth of Furbpé we have the journey of the sun from
the far Hast to the Western land, until Télephassa, the far-
shining, sinks down wearied on the Thessalian plain. = Still
more transparent appear the tales of Iephalos and Daphné.

Prokris, even in the mouth of the Greek, is still the child of
Hersé, the dew : Hoe is still the morning, Kephalos still the
head of the bright sun. In Daphné we seem to behold the
dawn flying from her lover and shrinking before his splen-
dour. Tn the Homeric Hymn, Létd, the night, dark and
still as death, promises that Phoibos ehall long abide in
Delos, the bright land. Doubtless she made ‘the same

- promise to Lykians, Argives, Arkadiang, Athenians, and all
others who called themselves the children of the light; but

the sun cannot tarry, and in spite of her plighted word he

- hastens onward to slay the serpent of darkness. In Herakles

- we gee the sun in other guise, loving and beloved wherever .
he goes, seeking to benefit the sons of men, yet sometimes
harming them in the exuberance of his boisterous strength.
In the tale of Althaia we read the sentence that the bright
sun must die when the torch of day is burnt out. In
Phaethon we seem to see the plague of drought which made
men say ‘¢ Suarely another, who cannot guide the horses, is
driving the chariof of the sun.’ The beautiful herds, which
the bright and glistening daughters of early morning feed in
the pastures of Thrinakia, seem to tell us of the violet-
coloured elouds which the dawn spreads over the fields of the
blue gky. 1In Bellerophon, as in Perseus, Theseus, Phoibos,
and Herakles, we find again the burden laid on the sun, who

‘must toil for others, although the forms of that toil may
vary. FPerseus goes to the dwelling of the Graiai, as men
might have said, ‘ The sun has departed to the land of the
pale gloaming.’ When Perseus slays Medousa, the sun
‘has killed the night in its solemn and death-like beauty,
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MYTHOLOGY oE ’I‘HE ARYAN NATIONS, @L

BO{)K whlle the wild pur-=m1t of the immortal Gorgﬂm seems to be
v the chage of Darkness after the bright Suu ' who, with his
golden sandals, just escapes their grasp as he soars into the
peaceful morning sky, the Hyperborean gardens, which
gorrow, strife, and death can never enter.  In the death of
Akrigios we have the old tale which comes up in many
another legend, where Oidipons and Thesens mourn tha,t

! they haye unwittingly slain their fathers.
" The Nowwe  Af the Greek legends by themselves thus exhibit, or seem
mythology 4 exhibit; ‘their ancient framework, the Norge tradition

poInts in
precisaly  points with at the least equal clearness in the same divection.

E:f*:fﬁ;’ If any now can be found to assert that the one set of legends
were copied from the other, he not only maintaing a theory
which, in Dr. Dasent’s words, ‘hangs on a single thread,’ !
but he displays a credulity which needs not to shrink from
/the avowal that the whole of the Arabian Nights’ Hntertain-

ments is a genuine and veracious history. The wildest pre-
judice can scarcely shelter itself behind these treacherous
and crumbling barriers, although it may urge that, whether in
Teutonic or in Greek mythology, the dawn, the evening, and
the night, the toiling and capricious sun, are already persons
with human forms and a fixed local habitation. But even
this position would be greatly strained. Mr. Grote himself
allows that what he terms allegory is one of the constituent
elements of Greek mythology.? But even if we admit the
objection in its full force, we lack but a single link o com-
plete the chain of evidence and turn an overwhelming pro-
bability into fact. Have we any records of that old time in
which men spoke a8 Greek and Norse myths seem to tell us
that they spoke? Have we any actual relics of that speech
in which men talked of Daphné as chased by Phoibos, even
while Daphné was still a common name of the dawn, and
Phoibos meant simply the sun

Themis- ~ The Vedic hymns of the Mantra pt.rlofi stand forth to give

i’;‘}?p,l:;]ffﬁ us the answer, but they do so only to exhibit a fresh marvel.

;!de?lder While they show to us the speech which was afterwards
p;,,:ff;_ petrified into the ﬂ:rms of Greek and Norse mythology, they

1 Populor hr?esfmm the Norse, introduction, p. xliil.
* History of Gresce, vol. 1. p. 2
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pomt to a stﬂl arlior time, of which no record has come
~ down, and of which we can have no further evidence than
that whlch is fornished by the laws which determine the
'growbh of language. Fven in the Mantra period, the earliest

~in all Sanskrit, and therefore (as exhibiting the earliest form

of bhought) the oldest in all human literature,! the whole
grammar is definitely fixed, and religious belief has assumed
the character of o creed.  And if in them man has not lived.

long enough te trace analogies and arrive at some idea of an
order of nature, he has grown into the strongest conviction
 that behind all the forms which come before his eyes there
is a Being, unscen and all-powerful, whose bidding is done
throughout the wide creation, and to whom men may draw
nigh as children to a father.

When, therefore, in these hymns, Kephalos, Prokris,
- Hermes, Daphné, Zeus, Ouranos, stand forth as simple
names for the sun, the dew, the wind, the dawn, the heaven
and the sky, each recognised as such, yet each endowed with
the moat perfect consciousness, we feel that the great riddle
of mythology is solved, and that we no longer lack the key
which shall disclose its most hidden treasures.  When we
hear the people saying, ¢ Our friend the sun is dead. Will
he rise? ‘Will the dawn come back again?’ we se¢ the
death of Herakles, and the weary wa iting while Léto strug-
gles with the birth of Phoibos. When on the return of day
‘we hear the cry— :

‘Rige! our life, our spirit is come back, the darkness is
gone, the light draws near ! b3
| ——we are ca,rned at once to the Homeric hymn, and we
hear the joyous shout of all the gods when Phoibos springs
to life uud light on Delos. The tale of Urvasi and Purt-
ravas ® (these are still the mor ning and the gun) is the tale
of Orphens and Eurydiké. Purtiravas, in his dlEJI y search,

1

! Max Miiller, History of Sanskrit but a minunte analysis of the play. of

Literature, pp. 528, 557, Kaliddsu on this svhu,u This poem is
2 ¥ Eﬂope wpd pdwode-’ feal & very instructive, ag showing that the
oNdAvEay diraral, character of the Homeric Achilleus ad-

Hymm to Apollo, 119. heres as elosely to the originul idea us
¥ In the essay on Comparative Mytho--  do those of Urvasi and Purtravas in the
 logy, Professor Max Miller hus given later poetry of Kalidasa.
not only the older forms -of this myth,
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haars the voiue of Ut asl saying ‘I am goue like the first of i

i ~—-—1,_-J the dawns; Tam hard to be caught, like the wind.’  Yet

she will come back to him at the close of the night, and a

- son, bright and beaming, shall be born to them. Varuna is

still the wide heaven, the god ¢ who cun be geen by all;? the
lord of the whole earth : but in him we recognise at once
the Greek Ouranos, who looks lovingly on Gaia from hig.
throne in the sky. Yet more, we read the praises of Indra,,
and his great exploit is that it

¢ He has struck the danghter of ])yaus (Zeus), & woman
difficult to vanquish— -

“Yes, even the daughter of Dyaus, the magmhed the
Dawn, thou, O Indra, a great hero hagt ground to pieces.

‘ The Dawn rushed off from her crushed car, fearing that
Andra, the hull, might strike her. ._

“This hor car lay thele, well grouud to pieces : she went
far away.’ :

The ’rrea.tment i rude, but we haw here not merely the
whole story of Daphné, but the germ of that of Eur6pé borne
by the same bull ac¢ross the sea. More commonly, however,
the dawn is spoken of as bmght fair, and loving, the Joy of
all who behold her. - '

¢ She ghines upon ug like a ymmg wife, rousing every
living being to go to his work. -

¢ She rose up, spreading far and wide (Buryganeia, Eury-
diké), and moving towards every one. She grew in brightness,
wearing her brilliant garment. The mother of the cows (the
morning clouds, the Homeric herds of the sun), the leader
of the days, she shone gold-coloured, lovely to behold.

‘She, the fortunate, who brings the eye of the god
(Kephalos, or the one-eyed Odin), who leads the white and
lovely steed (of the sun), the Dawn wag seen revealed by her
rays; with brilliant treasures she follows every one.

¢ Shine for us with thy best rays, thou bright Dawn, thou
who lengthenest our life, thou the love of all, who givest us
food, who givest us wealth in cows, horses, and chariots.

¢ Thou, daughter of the sky (Dya,us, Zeus), thou high- born
Dawn, give us riches high and wide.”

¥ Max Miiller, History of Sanskrit Literature; p. 551,
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S’oﬂJ more rémsurka;ble, as) exhlbltmg the germs of the
ideas which find their embodiment in the Hellenic Athénd
and the Latin Minerva, is the following hymn,
¢ The wise priests celebrate with hymns the divine, bright-
cha,r.iét_ed expanded Dawnj worshipped with holy worship,
purple-tinted, radiant, leading on the sun.

. “The lovely Dawn, arousing man, goes before the Sun,
'prep&rmg praciicable paths, riding in a spacious chariot;
expanding everywhem she diffuses light at the commence-
-ment of the days.

. Harnessing the purple oxen to her car, unwearied she
renders riches perpetual; a goddess praised of many, and
c¢herighed by all, she shines manifesting the paths that lead
to good. §

¢ Lucidly white is she occupying the two (reo'mns, the

OHAP.
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upper and middle firmament), and manifesting her person

from the Bagt: she traverses the path of the sun, as if
knowing (his course), and harms not the quarters of the
horizon.

¢ Exhibiting her person like a Well-attnnd female, she
stands before our eyes (gracefully) inclining like (a woman
who has been) bathing (Aphrodité Anad yomené). Dispersing
the hostile glooms, Ushas, the daughter of heaven, comes
with radiance.

_ ¢ Ushas, the daughter of heaven, tending to the West

_puts forth her beauty like a (well-dressed) woman ; bestowing
precious treasures on the offerer of adoration, she, ever
youthful, brings back the light as of old.’!

. We can but wonder at the marvellous exuberance of
language, almost every expression of which may manifestly
serve as the germ of a mythical tale. We say, ¢The fire
. burns, the wood crackles and smokes.” They said,

¢ Neighing lile a horse that is greedy for food, it steps out
from the strong prison : then the wind blow»& after his blast :
thy path, O Agni (Ignis), is dark at once.’

The Latin carried with him the name of the Hindu Fire--
god to little purpose. In the hands of the Greek similar
phrases on the searching breath of the wind grew up into

' H. H. Wilson, Rig Veda Sankita, vol. iii. p. 369, '
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the ]eaend of }Iermes. Nor can it be saad that the mstmct
of the Greek was less true than that of the old Vedie poet to
the sights of the natural world: If we recur with feelings of
undiminished pleasure to the touching truthfulness of the
language which tells of the Dawn as the bright being whom
age cannot touch, although she makes men old, wha thinks
on the dwellings of men and shines on the small and great,
we feel also that the ¢ Hlomeric’ poet, even while he spoke of
a god in human form bora in Delos, was not less true to the

original character of the being of whom he sang.  He thought

of the sun rising in a cloudless heaven, and he told how the
nymphs bathed the lord of the golden sword in purc water,
and wrapped him in a spotless robe.! Still, although the

siress of the hymn lies wholly on the promise of Leto that,

her child shall bave his chief home in Delos, the poet foels
that Delos alone can never be his home, and so he sang how
Apollon went from island to island, watching the ways and
works of men; how he loved the tall sea-cliffs, and every
jutting headland, and the rivers which hasten to the broad
seq, even though he came back with ever fresh delight to his
native Delos.? : ; :

Thus the gréat mystery of Greek as of other mythology is
dispelled like mist from the mountain-side at the rising of
the san, All that is beautiful in it is invested with a purer
radiance, while much, if not all, that is gross and coarse in
it is refined, or else its grossness is traced to an origin which
reflects no disgrace on those who framed or handed down
the tale. Thug, with the keynote ringing in our ears, we
can catch at once every strain that belongs to the ancient
harmony, although it may be heard amid the din of many
digcordant voices. The groundwork of Greek mythology was

U &g € fie ®oiBe, Bead Aotioy Udari Adore pév 1 drl KivBov éBfouo
KaA P _ maiTaAderTos,
ayvs wal wkabapds* u‘:ru.péq.y 8 & t\Aere & al wfoous Te kul Gvépos
pdpet Aevk hAdarades
AemT P yryerép. ; . . o
Hymn to Apaflo, 120. xawar B mhoniel e plaar kad
This is the white and glistening robe mpaaves dipol
in which Cyrus and Arthur are wrapped, WmAarv  dpéwy,: worauoel 6 #xode
when they are earried away from thoe :rrpnpe’awcs--
house in whlch they were born,
2 Abrds &, cr.pyupo'mfe am.{, ExarnBon &AA& ai A ;;\w, ¢o*Bc, pd\m-‘r em-re'p

YAmoAAoy, weat §rap,—Hymn lo .1?90330 140,



A the ordlnary speech Whl(:‘h told of the mterchmge of day and

q;ght,. of summer and winter; but into the superstructure
- there may have been introduced any amount of loecal or
personal detail, any number of ideas and notions imported
~ from foreign philosophical or religious systems. The extent
of such importations is probably far less than is generally
~ imagined; but however this may be, the original matter
may still be traced, even where it exists only in isolated
fragments. The bull which bears Hurdpé away from Kadmos
(Kedem, the East),! is.the same from which the dawn
flies in the Vedic hymn. The robe with which Medeia
poisons the daughter of Kredn was a gift from Helios,

IOQL
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~ the burning sun, and is seen again as the poisoned robe

. which 'Demnmm sends to the absent Herukles, as the deadly
atrow by which Philoktetes mor tally wounds the Trojan
Paris, as the polden fleece taken from the ram which
bears away the children of (Nephelé) the mist, as the sword
which Algnus leaves under the stone for Theseus, the son of

Aithra, the pure air; as the spear of Artemis which never.

misses its mark; as the sword of Perseus which slays all on

whom it may fall; as the unerring weapons of Meleagros
as the fatal lance which Achilleus alone can wield. The

serpents of night or of winter occur in almost every tale,

under aspects friendly or unkind. The dragon sleeps coiled
round Brynhild or Aslanga, as the snakes seek (o strangle
the infunt Herakles or sting the beantiful Enrydiké. If the

power of the sun’s rays is set forth under such different forms, -

their beauby is signified by the golden locks of Phoibos, over
which no razor has ever passed ; * by the flowing hair which
streams from the head of Kephalos, and falls over the shoulders
_ of Perseus and Bellerophon. They serve also sometimes as a
gsort of Palladion, and the shearing of the single golden lock
Whlch grew on the top of his head leaves Nisos, the Megarian

» ' Niebuhr, (ln hix Lectures on Ancient
History, vol. 1. 'p. 289) sees that the
tale points to the Kast: but from tho
words Kadmos and Banna as oceurring
in the Bojotian dinlect only he is per
fectly convineed of the ‘ Phenician origin
of Thebes! The dentity of the name
Melikertes (in the myth of Iné) with

the Syrian Melkarth and Moloch, can
seareely be questioned,

* GoiBos axepaerduns { lliad, xx. ‘30)
a significant uplthet whu,h of itself
“ould guflica to give bhirth to such &
legend as that of Risos and Skylla. The
shpuring of the locks of the sun must be
followed hy darkness and ruin.
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king, powerless a8 the shorn Samson in the arms of the

- Philigtines,  Inmany of the legends these images are mingled

together, or recur under modified forms. Tn the tale of
Althaia there is not only the torch of day which measures
the life of Meleagros, but the weapons of the chieftain which
0o enemy may withstand. In that of Belleroph6n there are
the samd invincible weapons, while the horrible Uhimairs
answers to the boar of Kalydon, or to that of Eryman*hos
which fell by the arm of Herakles.

If the greater number of Greck ]e‘gends have thus been
rednced to their primitive elements, the touch of the same
wand will lay open others which may seem to have been
fashioned on quite another madel.  Even the dynastic legends

of Thebes will not resist the method which has disclosed go

many secrets.  I'or most other tales the work is done. There
is abgolutely nothing left for further analysis in the stories
of Orpheus and Eurydiks, of Kephalog and Prokris, of Selénd
and Endymion, Niobé and Léto, Démétér and Persephons,
Kadmos and Buropé, D‘lp’rme and Apollon.  Not an incident
remaing unexplained in the legends of Herakles, of Althaia
and the burning brand, of Phaethon, Memno6n, and Belle-
rophdn. If there are bypaths in the stories of Ariadné,
Medeia, Semelé, Prometheus, or of the cows of the Sun in

the Odyssey, they have been followed up to the point from

which the y all diverge.

If ‘then in the vast mass of stories which make up the
mythology of the Aryan nations there seems to be evidence
showing that in some cases the legend has been brought by
direct importation from the East to the West or from West
to Hast, the presumption of conscious borrowing cannot with
any fairness be extended to any tales for which such evidence
is not forthcoming. The great epic poems of the Aryan race
sprung into existence in the ages which followed the dis-
persion of the tribes, and during which all intercourse between
them was an impossibility ; yet these epic poems exhibit an
identical framework, with resemblances in detail which even
defy the influences of climate and scenery, But many of the
actors in these great dramas reappear in the popular stories
of the Aryan tribes, with subtle points of likeness and dif-
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ference, whu,h can he a.ccounted fer by conseions borrowing
‘only on the supposition that the traditions of one country
were ag intimately known to the people of another country
a8 the traditions of many, if not most, of the Aryan nations are
now known to us through the long toil and vast researches of
comparative roythologists, aided by the mighty machinery of
the printing press. In truth, the more that we exatmine this
 hypothesis of importation as affecting the general stock of

(‘HAP
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mythical tradition in any country, the more scanty and less

conclusive will the evidence appear; and in the issue we
 shall find ourselves driven practically to reject it altogether,
' or to suppose that the impulse of borrowing amounted to a
universal ahd irresistible mania. The dynastic legends of
. Thebes do but reproﬁucu those of Argos; the legends of both
alike do but repeat the career of Achilleus or of Sigurd ; and
the great heroes of these tales reappear as the Boots and the
disguised beggar of Teutonic and Hindu folklore. = The sup-
position of any deliberate borrowing attributes to Greeks,
Teutons, Scandinavians, and Hindus, a poverty of invention
not less amazing than their skill in destroying the evidence
of the theft, and wearing borrowed plumage as with an
inborn grace. Unless we are preparved to say that the
borrowing was wholesale, and to determine the source of
thig exhaustless store of wealth, it is more prudent and
more philosophical to admit that in every country the myths
which have their roots in phrases relating to physical phe-
nomena have been kept alive by independent tradition from
. the times of the first dispersion.

But if the story of Achilleus, ag told in the Iliad, i3 only
another form of the legend which relates the carcer of the
Ithakan chief in the Odyssey; if this tale reappears in the
Saga of the Volsungs and the Nibelungen Lied, in the epical
eyeles of Arthur and Charlemagne, in the lay of Beowulf and
the Shahnameh of Firdusi, and if further all these streams

of popular poetry can be traced back to a common source in
phrases which described the sights and sounds of the oubward
world, the resemblances thus traced are nevertheless by no
means so astonishing as the likeness which runs through a
vagt number of the popular tales of Germany and Scandinavia,

Aryan
folklore.
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 MYTHOLOGY OF THE ARYAN NATIONS.

of Greece and Rome, of Persia and Hindustan.! On the
Iiypothesis of a form of thought which attributed conscious
life to all physical objects, we must at once admit that the
growth of a vast number of cognate legends was inevitable.
Nor ig there anything bewildering in the fact, that phrases
which denoted at first the death of the dawn, or her degertion
by the sun as he rose in the heavens, or the stealing away of
the evening light by the powers of darkness, should give
birth to the legends of Helen and Guenevere, of Brynhild
and (Gudrun, of Parig and of Lancelot, of Achilleus and
Sigurd. All that this theory involves is that certain races
of mankind, or certain tribes of the same race, were separated
from each other while their language still invested all sensible
things with n personal life, and that when the meaning of
the old words was either wholly or in part forgotten, the
phenomens of the earth and the heavens reappeared as beings
human or divine, and the Pani, or Night, which sought to
lare Saramé, the Dawn, into his dismal cave, became the
Paris who beguiled Helen to Troy, and the Lancelot who
corrupted the faith of the wife of Arvthur.

The wonder becomes greater when from the necessary
outgrowth of certain conditions of thought and speech we
turn to popular stories which cannot be brought within this
class of epical legends, and which yet exhibit, in spite of
differences of detail and local colouring, a clogeness of re-
semblance which establishes their substantial identity. If,
wmong the stories which Hindu, Persian, Greek, or Teutonic
mothers recounted to their children, we find tales which turn
on the same incidents, and in their most delicate touches
betray the influence of precisely the same feelings, we must
conclude either that these legends were passed from the one
tribe or clan to the other, or that before these tribes separated
from their common home they not only possessed in mythical
phrases relating to physical phenomena the germs of the
future epics of Europe and Asia, but had framed a number
of stories which cannot be traced back to such phrases, which
seem: to point rather to a storehouse of moral proverbs, and
which cannot be accounted for on any hypothesis of congcious
borrowing by one distinct people from another. It would,



-

B indeed be in.fer to. aﬁrm of ‘any given story tha.t 1t has not
been thus borrﬂwed than to say that it cannot be tr aced back
to the omne source from which have sprung the great epic
poems of the world. The story of the Master Thief is a case
in point. It looks at first sight as though it had nothing to
do with the legends of the great Norse or Hellenic herces,
and the resemblance of some of its incidents to those of a
story told in the Hitopadesa suggests the conclusion that it
~ found its way into Kurope through the Arabic translation
known ag the Kalila and Dimna. Professor Max Miiller
. plainly avowing thig belief, says that ¢the story of the
Master Thief is told in the Hitopadesa.”! The Sanskrit tale
is that of the Brahman who, on hearing from three thieves
- in suceession that the goa.t which he carried on his back was
il B d_og, throws the amimal down and leaves it as a booty for
the rogues who had hit upon this mode of cheating him.
‘The gist of the story,” adds Professor Miiller, ¢is that a
~man will believe almost anything, if he is told the same by
three different people.” But, while a far greater resemblance
\ to the Egyptian tale ig exhibited by the Hindu version of the

Master Thief as told by Somadeva Bhatta, presently to be

noticed, it may fairly be asked whether this ig either the
story or the moral of the European ¢ Master Thief.” In the
Teutonic version we find no incidents resembling those of
the Sanskrit tale. The Norse story exhibits some points of
likeness, together with differences which rather force us to
think that it cannot have been suggested by the Eastern
fable. In the latter the Brahman is directly deceived by
others ; in the Norse legend the peasant deceives himself,
and the moral seems to be, not that a man can be brought to
. believe anything if he hears it asserted by several scemingly
_ independent witnesses, but that experience is thrown away
on one who will put his hand into the fire after he has been
burnt. In the Norse tale, the farmer intends to drive one of
his three oxen to market, and the youth, who is a postulant
for the movitiate in the worshipful order of thieves, 18 told
. that his desire shall be granted if he can su,al this ox on the
roa,d without the owner’s knowledge and withous doing him

Y Chips from a German Workshop, i, 220,
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 BOOK  any harm, The lad accordingly puts a silver-bmckled shoe
M_.{__.; in the way. The man admires it, but passes on without
picking it up, as an odd shoe would be of little use,  Presently
he sees before him the same shoe, which the thief, having
run by another way, has again cast on the road, and tying
up his ox hastens back to pick np the fellow, while the lad
goes away with the beast, Determined to test him further, the
fraternity tell the boy that he shall be as good as any one of
them if, under the same conditions, he can steal the second
0X, which the man was now driving to market. As he goes
. along, the peasant sees a lad hung under the armpits to a
tree, but passes on with little concern until he sees as he
supposes another lad in the same position on amother tree.
Still not caring to give any help, he plods onwards until the
thief hangs himself up for the third time on hig road. The
man, thinking that he is bewitched, resolves to go back and
see whether the other two still hang where he saw them, and
the ox which he leaves tied up is the second sacrifice. The
thieves mow tell the youth that if he can steal the third ox
he shall be their master. 8o he places himself in a thicket,
and as the man draws near with his last beast, imitates the
bellowing of cattle; and the peasant, his wits even more
flustered than before, hurries away to catch the lost oxen,
leaving his third animal a prey to the thief.! At this point
the resemblance of the Norse to the Brahman story ceases;
but the career of the Master Thief is as yet scarcely begun,
He has yet to overreach the society over which he now
presides. The thicves set out to see whether they eannot do
something surpassing all that he had done; and the lad,
taking advantage of their absence to drive the three oxen
into the road to the great delight of their owner, who sees
them veturn to the farm, carries off all the precious things
which formed the common store of the robbers. Thus far
the Norse story agrees in its main features with the Scottish
tale of the Shifty Lad,’ although even here the points of
difference are so great ag to preclude the idea that the one
was derived from the other. The sequel of the Norse tale is

! Dagent, Norse Tuales, ‘The Master = * Campbell, Popular Tiies of the West
Thief,” 268. Highlands, vol. i. p. 820,



RHAMPSIIV IT(}S AND THE MASTER THIEF,

| -'Bul>qtant1ally the ¢ same as the Teutonic story of the Master
Thief. This story has, therefore, really nothing to do with
the fable of the Brahman and the goat, and it may fairly be
doubted whether, on the « \pposition that the idea was gained
- from the Hitopgdesa, noﬁhmg was easier than to invent the

i three variations which we find in the N orse Master Thief’

and the Shifty Liad of Highland tradition. Professor Max
Miller adds that ¢ the case would be d1ffb1'ent if the same
story occurred in Herodotos.”
. ©At the time of Herodotos,’ he continues, ¢ the translations
of the Hitopadesa had not yet reached Lur()po, and we should
be obliged to include the Master Thief within the most pri-
mitive stock of Aryanlore. Butthere is nothing in the story
~of the two sons of the architect who robbed the treasury of
Rhampsinitos which turns on the trick of the Master Thief.
There were thieves, more or less clever, in Hgypt as well as
in India, and some of their stratagems were possibly the

| 'same at all times.  But there is a keen and well-defined

‘humour in the story of the Brahman and his deference to
public opinion. Of this there is no trace in the anecdote
told by Herodotos. That anecdote deals with mere matter
of fact, whether 1magmmry or historical. The story of
Rhampsuutoa did enter into the popular literature of
Flurope, but through a different channel. Wae find it in the

¢ Gesta, Romanorum,’ where Octavianus has taken the place.

of Rhampsinitos, and we ean hardly doubt that there it came
originally from Herodotos."! But what are really the facts
of the case? The evidence which proves that the Herodotean
story was reproduced in the ¢ Gesta Romanorum * cannot be
., taken as of itself establishing the same origin for the Norse,

the Teutonic, and the Ir 1511 legend, The incident of the
~ Brahman and the goat may be left on one side, as only
distantly resembling a very subordinate part of the Norse
- wersion ; but the real story of the Magter Thief’s career is
precisely the story of the architect’s son in the legend of
Rhampsmltns The possible affinity of thievish stratagems
in &11 countries can searcely account for a series of extraor-

Y Chips from a German Workshop, ii, 231,
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BOOK.  dinary incidents -a;;d'nstou-nding tricks f(ﬁlowiﬁg eﬁch’l'gﬁﬁer
| o in the same order, although utterly different in their out-

ward garb and colouring. Strangely enough, the Highland
version, which agrees with the Norse tale in making the
young thief cheat his master, agrees most closely with the
Bgyptian myth.! In the latter, the younger of the two sous
who have learnt from their father the secret of entering the
treasure-house is caught in a trap placed there by the
king, when he found his gold and jewels dwindling away,
At hiz own request the elder brother euts off hig head, and
the king, astounded at finding a beadless body, bids his
guards to impale it on a wall, with strict charge to bring
before him anyone whom they might hear mourning for
the dead man. The mother, seeing her son’s body thus
exposed, threatens to tell the king everything umnless the
body is brought safely home to her. Loading some asses
with skins full of wine, the elder son, as he approaches the
guard, loosens the string of two or three wine skins, and
the soldiers, rushing up at the sight of wine trickling on
the ground, try to soothe the seemingly distracted owner,
while they solace themselves by the liquor which they catch
in their cups, until at length, overcoming fhe young man’s
reluctance, they sit down with him, and drink themselves to
gleep. The dead body is then taken away by the brother,
who, hearing of the new device by which the king pro-
posed to catch him, crowns his exploits by cheating the
king’s danghter, and leaving a dead man’s hand in hers.
His marriage with the princess follows, and be is held in

! The gronndwork of the drabion
Nights' story of the Forty Thieves is
manifestly the same, but the likeness
to the legend of Rhampsinitos is not
nearly so close. Here, however, as in
the Hagvptian tale, we have two brothers,
who become possessed of the secret of a
treasure-house. The king is replaced
by the forty thieves; but it may be
noted that Herodotos speaks of the
wealth of Rhampsinitos as amassed by
extortion if not by direct robbery. Here
also one of the brothers is unlucky;
but although he is found alive in the
cave, the thieves are none the wiser,
as he is immediately killed. Here too
the body is nailed up against the wall,

but it s within the eave; and it is

taken away by the other brother, who is
impelled to this task, not by the mother
of the dead man, but by his wite, The
thieves are mnot less perplexed than
Rhampsinitos when they find that the
body has been removed, and that thus
some ono else is possessed of their secret.
The spell which opens the cave connects
the Arabian sfory with the vast mass
of legends turning on substances which
have the power of splitting rocks, snd
which Mr. Gould has resolved into
phrases deseriptive of the action of
lightning.— Curiows Myths of the Middle
Ages, second series, * Schamir,



nmuu v'mmmm {)F rmm MASTER THIEFR,
honour ag the cleverest man of the olevemab peop]e in the
world.l . A bl
" This story in some @f its leadmg featurea agrees closely mth
 the Adventure of the Mason, related by Washington Irving
‘in his ¢ Tales of the Alhambra.” Probably Irving himgelf knew
nothing of the story of Rhampsinitos, and certainly was un-
| acqu&mted with the Tales of the Master Thief wnd his fol-
lowers. 8till a Spanish legend must be regarded with some
suspicion. In this ease it must at least be admitted that the
traces of direct borrowing have been as skilfully hidden as if
 the changes in the story had been the work of Hermes ox
. the Master Thief himself, Here the king is turned into a
priest, who is so far wiger than Rhampsinitos that he guards
‘against the knowledge of the mason by keeping him blind-
. folded from the time of his leaving home to his return,
. except while he is actually ot work preparing the tre&sure—
 chamber. In this case, then, the mason knows the gecret

of the hidden wealth, but cannot tell in what house it is

stored up. The priest dies: but not only have lis riches
vanished, but his ghost haunts the house, and no one will
‘become its tenant till the landlord chances to betike himgelf
to the poor mason, who declares that he is ‘mot to be
- frightened by the devil himself, even though he should ¢ome
_in the shape of a big bag of money.”  When he ig led to the
house, he finds that it is the very one in which he had worked
for the priest, and discrectly keeps the secret to himself, till,
 like the Egyptian architect, ho reveals it on his (lbﬂ..thbt‘d to
his son.

The Hindu version of the story of thmpmmbos 18 less in-
gemous than this Spanish story, and is in every way inferior
to the well-pointed legend of Herodotos. Tt is related by
Somadeva Bhatta of Cashmir in his ¢ Ocean of the Streams of
Narrative,” aprofessed abridgement of the still older collection
‘called the Vribat Kathd. In this tale the elder of the two
thieves simply makes a hole through the wall (which would
at once betray their mode of entrance) in order to reach the
chamber in which the king has placed not only his treasures
- but his daughter. He remains with her too long, and being

! Herodotos, 11, 121, &e.; Tales of Ancient Greece, 885, :
i 12
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canght in the morning, is hanged, but not before he has hy
signs bidden his brother Gata to carry off and suve the prin-
cess. Gata therefore on the next night enters the chamber of
the princess, who readily agrees to fly with him. The body
of Karpara is then exposed, in order to catch the surviving
malefactor, who tricks them much after the fashion of the
Hgyptian story, the chief difference being that Gata burns
the body of his brother Karpara, for whom he contrives to
perform the necegsary amount of mounrning by dashing on
the ground a karpara, or pot of rice, and then bewailing his
loss by the words, ¢ Alag for my precious Karpara,’—words
which the guards of course apply fo the broken pipkin, and
not to the dead thief. The story winds up with a proclama-
tion from the king, promising half his realm to the magician
who has done all this: but the princess bids him beware,
and Gata goes away with her to another country.! ‘

The mason’s secrefis much move clogely reproduced in the
story which Pausanias tells of Trophonios and Agamédés,
the builders of the temple of Phoibos, after he bad slain
the dragon at Delphoi. These two builders also raise the
treasury of Hyriens, placing one of the stones so that they
could remove it from the outside. Hyrieus, astonished at
the lessening of his wealth, sets a snare, in which Agamédés
is caught, and Trophonios cats off his head to save bim from,
torture and himself from discovery. The latter precaution
seems uunecessary, since Pausanias adds that the earth
opened and received Trophonios as in the myth of Am-
phiaraos.

In the Scottish story the Shifty Lad goes through his ap-
prenticeship not among a company of thieves, but under the
sole charge of the Black Rogue, of whom he rids himself by
getting him to try the pleasant sensation of being hung by
the neck., The trick answers to that of the Norse thief, but

I Ses My. Cowell's Papér ¢On the the logends which tell of unsuccessful
Hindu Version of the Story of Rham- attempts to =rescue the imprisoned
psinitos,’ in the Journal of Philology, maiden, who is finally won only by the
No, I p, 66. The imprisonment of the peerlosd knight or irresistible warrior
king’s danghter in the treasure-chamber ~ who can leap the hedge of spears or
can scarcely fail to remind us of Bryn- cross the fiery barrior, See also book ii.
hild within her flaming walls; and thus  eh, yiii, sect, 2.
the myth seems to exhibit an affinity to
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the ﬁ;ade'- of effecting it d_:iﬂ'eﬁrs widely. Having disposed of GgéI

hig master, he en‘ga,g_é_s himself to a carpenter whom he per- we—

suades to break into the king’s storehouse. The advice of the
Seanagal whom the king consults is that a hogshead of soft
pitch shounld be placed near the entrance. The wright, again
making the venture, sinks into the pitch, and the Shifty Lad,

stepping in on his shoulders, takes as much as he can carry,
' and then sweeping off his master’s head, leaves the body in
the hogshead. Again the Seanagal is consulted, and his
answer is ¢ that they should set the trunk aloft on the points
 of the spears of the soldiers, to be carried from town to town,
to see if they could fied any one at all that would take sorrow
for it.’  As theypass by the wright’s house, his wife screams,
but the Shifty Lad cutting himself with an adze leads the
captain of the guard to think that the cry was caused by
gorrow at hig own hurt, The body is then by the king’s
order hung on a tree, the guard being ordered to seize any
one who should venture to take it down. The lad, driving

before him a horse loaded with two kegs of whisky, ap-

proaches the soldiers as though he wished to pass them
stealthily, and when they catch the horse’s bridle, he runs
off, leaving the men to drink themselves to sleep, and then
returning takes away the wright’s body. This exploit is fol-
lowed by others which occur in no other version : but the final
seene is a feast, at which, according to the Seanagal’s predie-
tion, the Shifty Lad asks the king’s daughter to dance. The
Seanagal upon this puts a black mark upon him, but the lad,
like Morgiana, in the story of ‘Ali Baba and the Forty Thieves,’
discovering the mark, puts another on the Seanagal, and
on twenty other men besides him. The king is then advised
to say that the man who had done every frick that had been
done must be exceedingly clever, and that if he would come

forward and give himself up, he should have the princess for

his wife. ' All the marked men accordingly claim the prize;

 and the eraft of the Shifty Lad is once more called into practice,

46 secure the maiden for himself.! Mr. Campbell, who relates

1 Tha theft of treasure by a clever storied of ¢ The Four Aeccomplighed
rogue oceurs in the story of the Travels Brothers, ¢ The Rogue and his Master,
of Dummling, who is Boots under an- and of the *Young Giant’ In the
other name, Compare ulso Grimm's  lutter tale Hermes takes more the form

P
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| this story, gives full wéigh’s, to the suggestion thalt. the inei-

~——— dents in which it resembles the version of Herodotos may

"Point and

Cedrife of
these
stories,

“have been spread amongst the people by those members of
their families who study the classics at the Seotch Universi-
ties,” but he adds with good reason, that if the resemblances
to other stories not classical are to be accounted for in the
same way, it must be supposed ‘that these books have all
been read at some time zo widely in Scotland as to have
become known to the labouriug population who speak Craelic,
and so long ago as to have been forgotten by the instrueted
who speak English and study foreign languages.”!

In the Norse and Teutonic versions it seems imposgsible
not to see the most striking incident of the Hgyptian tale in
a connection and under forms which force on us the conela-
sion that they are not related to each other in any other way
than by their growth from a common root.  In thess versions
the king is represented by a goodhumoured squire who
makes himself merry over the suceessfal devices of the
Master Thief, as he accomplishes the several tasks imposed
upon him. = These tasks taken separately are much the same
in each, but the difference of order indicates thit no one
was regarded at the firat as essentially more difficult than
another., In wone of them, however, does the humour
of the story turn on the force of public opinion. The whole
pcint lies in the utter inability of any one to guard against
the thief, even when they know that they are going to be
robbed and have themselves pointed out the object to be
stolen. Here, as in the stories of Rhampsinitos and the
Shifty Lad, the means for achioving one of the tasks is wine :
but the thief has to take away not the dead body of a man,
but a living horse, on which sits a groom, or, a8 in the Norse
tale, twelve horses, each with a rider guarding them. The
disguise assumed by the thief is the dress of a beggar-
woman, and her wine, which in the German story is power-

of the Maruts, or Crushers: and the
myth of the Molionids is re-enscted
with singular exactness. The young
giant brings up from the water a hngo
mill-stone which he places round his
peck, and so keeps wateh  all night,
Ho is assailed by evil demons, but he
rotirns every blow with jnterest —a

description which reminds us of ' the
Hesiodic narrative of the roil uf Hermes
the whole night through.  The only
reward which he asks is the pleasure of
kicking his master, who is sext spinning
inte the air and is never more seva.

' Tades of the West Highlands, i. 852,
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' fully drugged, soon puts the guards to slecp as soundly as CHAP.

the soldiers of j’ﬁhei3_'EgyPﬁan,'-king. In this version the thief .._?},_..,,,a il
. swings the rider, saddle and all, in the air by ropes tied to it
the rafters of the stable; in the Norse tale, the twelve

. grooms find themselves astride the beams in the morning.

- The theff of the sheet and ring from the persons of the squire
and his wife is an incident not found in either the Egyptian
or the Seottish stories ; but the trick practised on the priest
ocenrs pgain in the Hindu tale of the nautch-girl Champa

 Rance, under o disguise which cannot hide the common

. gource from which the stories have come down to us, while it

- Jeaves no room for the notion that the one version has been
suggested by the other. |

. Bub in trath the gupposition ig in this case wholly un- 7phe
called for, Tbe%@ry of the Master Thief was told in Hurope, ﬁﬂ;ﬂ’;"‘ '
probably ages before the Iomeric poems Were put together, Thief

. certainly ages before Herodotos heard the story of the

Heyptian treasure-house. Tn all the versions of the tale
" the thief is a young and slender youth, despised sometimes

' for his seeming weakness, never credited with his full craft
and strength. No power can withhold him from doing aught
on which he has set his mind : no human eye can trace the
path by which he conveys away his booty. It is the story of
the child Hermes, and even ander the most uncouth disguise
it has lost but little either of its truthfulness or its humour,
Bolts and bars are no, defence against him; yet the babe
whom Phoibos ean shake in his arms is the mighty marauder
who has driven off all his oxen from Pieria. Wlen his work
is done, he looks not much like one who needs to be dreaded ;
and the soft whistling sound which closes his defence wakes
a smile on the face of Phoibos,! ag the Teutonic squire
laughs on finding himself tricked in the northern story. In
each case the robber is exalted to the same high dignity.

- ¢Well, friend,’ said Apollon with a smile, ¢ thou wilt
break into many a house, I see, and thy followers after thee;

A

' This is precisely reproduced by Te boves olim nisi reddidisses
Horace in his well-known ode, with an Por dolum amotas, puerum minaci
incident which is not mentioned in the Voce dum teryet, viduusg pharetra
Homerie hymn, but is in close fgree- Risit Apollo. Carm. i. x.
nient with the spirit of the Norse tale :
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and thy fancy for beef will set many a herdsman grieving;

Bub come down from the cradle, or this sleep will be thy

lagt. Only this honour can I promise thee, to be called the
Master Thief for ever.’! e '
The thief in the northern storics marries the squire’s
danghter, as the architect’s son marries the daughter of
Rhampsinitos. The marriage represents the compact made
between Phoibos the all-seeing and Hermes the sweet singer.
In this peaceful alliance with the squire the Teutonic tale
leaves him ; but there are other sides 1o the character of the
Master Thief, and each of these describes with singular fidelity
the action and power of air in motion. He is the child
breathing softly in the cradle, he is the giant rooting up trees

- in histury. No living thing can resist the witchery of' his

harping. As he draws nigh, life is wakened where before he
came there had been stillness as of the dead. With him
comes joy or sorrow, health or the pestilence, His lyre is
the harp of Orpheus, and it discourses the music of the
Vedic Ribhus, or of the Finnic Wiiinfimoinen, the son of
Tlmatar, the daughter of the Air? whose singing draws the
sun and moon from heaven, The beasts of the fisld come to
hear him, like the clouds which gather in the sky when the

wind blows ; the trees move along his track when he comes

in his sterner moods. Nothing can remain still when he
pipes. The leaf must wave on the hill-gide, the Jew must
dance in the thorn-bush, while the music lasts? He is the

! 1alro vap ofw ol Ereira per’ davd-
TOLS yépus Efecs, J
APXOZ PHAHTEQN rexAfio et fuara
wdvra.—Hymn to Hormes, 292,
This may, I think, be cousidered de-
monstrable evidence that the story of
the Master Thief belongs to the olass
of myths which Professor Max Miillor
calls organie, a8 Leing legends ¢ which
were known to the primeval Aryan
race, bofore it broke up into Hindus,
Greeks, Romans, Germans, and Celts,’
all stories imported in later times from
one literature into another being se-
condary or inorganic.  The number of
stories belonging to the latter class is
probably much smaller than is generally
supposed.
* As Hermes is one of the fire-

&
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making or fire bringing gods, #o Wiii-
niméinen eatches the fish that has swal-
lowed the fire, which, struck by Ulkke,
the lord of the air, from the new sun
and moon, has fallen into the sea.

* Thig story of ‘ The Jew among the
Thoms," in Grimm's Household Tales, iz
reproduced ander o hundrod formis : bub
i few or none of these can it he main-
tained with any show of reason that dne
has been deliberately adapted  from
unother, The fiddle which mukes the
Jew dance is reproduced in the form of
a stick in ‘The Lad who went to the
North Wind,’ (Dusent, Norse Tales, 263),
The stick is of course the gift of the
wind, just as Hermes gives the harp to
Phoibos. . In the German story the Jew
18 made to yield up his purse to thu



. nestled in his father’s arms.!
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PAUL I’RY AND PE l’ING TOM

; 'Erllmng, whose mystermua ha,rmony i hea.rd by the child
- He is the piper of Hameln,
who drives away the noisome rats, but who also draws the
children of the town happy and joyous to the blue river,
where they leave all griefs behind them, as gently as the
Homeric Psychopoimpos guides the souls across the waters
‘of Lethe.
searching subtlety, The barred gates of the unseen land
cannot stay the harping breeze, whether he comes as Orpheus

Wmnmnomen and his curious searching into every nook
amd cranny, his mocking laugh at those who come to see the

‘mischief wrought by him, are reproduced under a strange

disgnise in Paml Pry and peeping Tom of C‘oventry Nny,
the Hindu deity Rudra, the ¢ bountiful,’ the ¢ gracious,” the

i aod ¢ with braided hair’ (the streaming vapours), the ¢ thou-

sand quivered, appears sometimes in an aspect searcely more

dignified. = Like Hermes and the Shifty Lad, he too is ¢ the

lord of thieves, the robber, the cheater, the deceiver, the lord
of pilferers and robbers.” *

Thus, then, in the story of the Master Thief, the idea of any
']a,teral trangmission becomes inadmissible. But as this tale
in all its modifications can be traced back to phrages denot-
ing phiysical phenomena, we have yet to see whether there
are other tales which apparently cannot be resolved into
such expressions, and for which the idea of any such borrow-
ing is equally untenable or superfluous. # If any such
stories are fortheoming, we cannot avoid the conclusion that
before the several branches of the Aryan race separated from
their common home, they not only had in their language the
germs of all future mythological systems, but carried with
them as nursery tales a number of stories not evolved from

fiddler, who, when brought to trial, Alhambra’ where it is applied with

But in all bis offices he retains his character of

excuses himself by a ([ll]bh]ﬁ liko that
of Hermes. He had not robbed any
ong: the Jew gave the money of his
own frée will. Hlermes is a very truthful
peeson and knows nat how to tell a lie.
4 ‘Hérest da nicht
. Was Erlenkonig mir leise versprichtz’
! Gr!&'e:}lt‘.
2 The magic plpo or lyre reappears
in the legend of ‘The Rose of the

great, humour to cure the mad freak’ of
Philip V.—lrving's dlhambra,

8 Muir, Sanshrit = Texts, part 1v.
eh. 1il. section yii. Siighlly altered,
the story of Gedivain Coventryis told
agnin in the tale of Allah-ud-deen, who
soes  through a erevice the king's
daughter on het’way to the bath, when
it 1s death for any one to be seen
abroad or to be found looking on her,
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BOOK  phrases deserzptwe of natural pht,numena:, thu 1deas of w}nch
B were impressed on their minds not less firml y than the more

strictly mythical words and phrases wero impressed on their
memories. These storvies were, however, little moﬁe than
outlines, for it camnot bé too often repeated that even in
the tales which exhibit the closest likeness in their inost
developed formg, the points of difference in detail and colour-
ing are so striking as to leave no room for doubt that the
Aryan tribes carvied away with them for these stories no
rigid types to which they were compelled to adhere with
Egyptian slavishness, but living ideas which each tribe,
might from time to time clothe in a different garb. How
these ideas were furnished is a question which it may be by
no means as easy to answer as it is to resolve the life of
Achilleus and Meleagros into the daily course of the sun
through the heavens., 1t becomes therefore of the utmost
importance in such an inquiry as this, to bring together and
compare the popular traditions of nations whose geographical
positions show that their parting when they left the common
home was for them a final separation. No one could have
the hardihood to maintain that the countrymen of Herman
had access to the pages of Pausaniag, or that the soldiers of
Varus had in their childhood listened to stories borrowed
from the epic of Wiiinimoinen, Yet the children’s tales
gathered during the last half-century have established the
general affinity of the folk-lore of Greeks, Romans, Germans
and Scandinavians, and a likeness not less nstoni'shixig runs
throngh the popular tales of these races and those of the
Hindu.' / In India, as in Germany, old women, who doubtless
thought themselyes fit for nothing, have preserved to us a
series of exquisite legends which pour a flood of light on .
the early history of the human mind. The Hindu child is
still roused and soothed by the stories of the sweet Star-
Lady and the lovely Queen of the Five Flowers, just as the
young German and Norseman used to listen to the tale of

' Old Deccan Days,  series of tales finitely enhanced if, as the translator
taken down from the dictation of Aung = assures us, they are.givem precisely as
Liberata de Souzu, and translated by they came from the Jips of the narrator,
Mise Freve. 'The stovies are of great without additions or embellishments,
importance; but their value is inde-
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| ’bhe beautlﬁlanmr-roae Sléaping in death-like etillness until

the kiss of the pure Knight rouses her from her slumber.

| 'We are clearly debtors to the old women for the preservation
of thousands of lovely and touching legends which have

' never found their way into epic poetry. Had it not been for
 the grandmothers of Hellas, we should in all likelihood never
have heard of the grief of Démétir, as she sank down by the
fountain in Eleusis, or of the woe of Telephassa, which ended
‘a8 she sank to rest on the Thessalian plain in the evening.
© Schools in Athens, Thebes, or Argos, doubtless did their in-
‘evitable destructive work ; but we can as little ‘doubt that
‘many an Athenian mother pointed on the slopes of Hymettos
to the spot where the glistening form of Prokris first met

'y the eye of Kephalos as he stepped forth on the shore, and

the young Delian learnt to be proud of the rugged island,
 where the nymphs bathed the infant Photibos in pure water
and swathed him in broad golden bands. Clearly we have
40 thank old crones for the story of Narkissos who died for
love of his own fair face, and of Seléné gasing on Endymion

" ag he slept on the hill of Latmos.

' Among these Hindu tales we find a large class of stories
which have litile or nothing in cornmon with the epic poems
of the Aryan nations, but which exhibit a series of incidents
in  striking parallelism with those of the corresponding
Teutonic versions. These incidents are in themselves so
strange, and the result is brought about by turns so unex-
pected, that the idea of their independent developement
among separated tribes who had carried away with them
nothing but some proverbial sayiugs as the groundwork of
these stories becomes a wild extravagance. Whatever the
. eonscquences may be, the conclusion seems irresistible that
these stories had been wrought oub into some detail, while
these tribes or mations still continued to form a single
people ; and if these tales can searcely be resolved into phrases
denoting physical phenomena, they are perhaps more won-
derful even than the epic poems, the growth of which from
_common germs would be inevitable if the theory of compara~
tive mythologists be regarded as established. The resem-
blances between these stories may perhaps bring down the
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tnne of separation 0 @ compara,tlvely late period ; but the
geographical position of Hindu and German tribes must still
throw that time back to an indefinitely distant past; and
close as the parallelism may be, the differences of detail and
colouring are such that we cannot suppose these Aryan

emigrants to have carried away with them to their new

abodes more than the leading incidents grafted on the lead-

ing idea. The fidelity with which the Hindu and the Ger-

man tales adhere to this framework is indeed astonishing.
One of the most remarkable of these coincidences is fur-

‘nished by the story of the ¢ Dog and the Sparrow,” in Girimm’s

collection, as compared with an episode in the ¢ Wanderings
of Vieram Maharajah.’ Tu both a bird vows to brmg about
the ruin of a human being; in both the bird is the helper
and avenger of the innocent against wanton injury, and in
both the destruction of the guilty is the result of their own
voluntavy acts. There are other points of likeness, the sig-

nificance of which is heightened by points of singularly

subtle difference, 1In the German story, the sparrow is
offended because a carter, not heeding the warning which
she had given him, drove his waggon over a dog Whlch she
had saved from starving. 3

‘You have killed my brother, the dog,’ she said, ¢and
that shall cost you your horses and your cart.’ |

¢ Horses and cart, indeed,’ said the carrier. ¢ What harm
can you do to me? ’ and he drove on.

But presently the sparrow contrived to force out the cork
from the bunghole of one of the casks in the waggon, and all
the wine ran out on the ground. ¢Ah me! I am a poor
man now,’ cried the carter, when he saw it. - fNot poor
enough yet,’ said the sparrow, as she perched on the head of
one of the horses, and picked out his eye. The carter in his
rage took up his hatchet to kill the bird, bat instead of it, he
hit his horse, which fell down dead. So it fared with the
second cask and the two remaining horses. Leaving his
waggon on the road, the carter found his way home, and
bemoaned to his wife the loss of his wine and his beasts.

¢ Ah my husband,” she replied, ‘and what a wicked
bird has come to this house; she has brought with her all
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the birds in the world, and there they sit among our corn,
and are eating every ear of it.’ |
. ¢Ah me, I am poorer than ever,” said the man, as he
beheld the havoe. ¢ Still not poor enough, carrier; it shall
cost you your life,” said the bird as she flew away. By and
by the sparrow appeared at the window-sill, and uttered the
same words, and the carrier, hurling his axe at it, broke the
window-frame in two. Every other piece of furniture in the
house was demolished as he vainly attempted to hit the bird.
At length he caught her, and his wife asked if she should kill
her, i
¢No,’ said he, ¢ that were too merciful ; she shall die much
more horribly, for I will eat her alive” So saying, he
swallowed her whole; but she began to flutter about in
‘his stomach, and presently came again into his mouth, and
cried out, ¢ Carrier, it shall cost you your life.”

Thereupon the man handed the axe to his wife, saying,
¢Kill me the wreteh dead in my mouth.” His wife took it,
and aimed a blow, but missing her mark struck her hushand
on the head and killed him. Then the sparrow flew away
and was never seen there again.!

" In the Hindoo story the bird is a parrot, and the dog’s
place is taken by a poor woodcutter, from whom a dancing-
girl attempts to extort a large sum of money by deliberate
falsehood. The girl thus represents the carter, and at once
the framework of the tale is provided; but the method by
which the sparvow wreaks her vengeance on the man is
thoroughly awkward and unartistic when compared with the
simple scheme which brings about the ruin of the nantch-
swoman. She, like the carrier, is rich ; but she cannot resist
the temptation of making more money by charging the wood-
cuttor with the dowry which she said that he had promised
to pay on marryiug her, the promise and the marriage being

) This last incident is clearly the
same a4 that which brings about the
daath of the bald earpenter, who being
attacked by a mosquito called his son
to drive it away, The son aiming a
blow at the insect, splits his father's
head with the axe. This story from
the Pankatantra Profeseor Max Miiller

(Chips &e. ii. 232) identifies with the
fable in Phoedrus, of the bald man who,
trying to kill a gnat, gives himself a
gevere blow in the face, and he attri-
butes if, therefgre, to some old Aryan
proverb. The German story of the
carter has certainly all the appearance
of 2 more independent growth, '

The story
of the
Nautch-
girl and
the Parrot,
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BOOK a.hke pm'ehr lmfmma.ry The rajah, being cal]ed ‘ro give
\___,I,___, judgement in the case, deter mmes to abide by the decision of

& purrot famed for his wisdom, and belonging to a merchant -
in the town.  'When the woodentter had given his version of
the matter, the parrot bade Champa Ranee, the nautch-girl,
tell her story, After hearing it, he asked where the house
was to which her husband hiad taken her, “Far awayin the
jungles,” was the reply. ¢And how long ago®’ The day
was named, and twenty witnesses proved that Champa was at
the time in the city. The parrot then gave judgement for the
woodcutter against the mautch-girl, as the sparrow had
befriended the dog a,gamst the carter. Great was the praise
bestowed on the wise parrot, but the incensed nautoh. girl
said, € Be agsured I will get, you in my p(‘*’rel, and when I do,
I will bite off your head.’ |

Then follows the vow of the parrot, answer ing to the oath
of the sparrow ; but he has no need to repeat it.

*Try your worst, madam,” said he, ‘but in retur I tell
you thig; I will live to make youn a beggar. Your house
shall be by your own orders laid even with the g;round, and
you for grief and rage shall kill yourself.”

Time goes on, and the nautch-girl, summonod to the
merchant’s house, dances so well that he asks her to name
‘her own reward ; and the price which she demands is the
parrot. Taking the bird howme, she ordered her servants to

. ¢ook it for her supper, first cutting off its head and brm,f ing it
. to be grilled, that she might eat it before tasting any other
- dish.  The parrot is accordingly plucked, but while the

- servant goes to fetch water wherein to boil hlm, the bird,

- who bad pretended to be dead and thus escaped having his
neck wrang, slipped into a hole let into the wall for carrying
off the kitchen sewage. In this dilemma the maid grilled a
chicken’s head, and placed it before Champan Ranee, who, as
she eat it, said,

*Ah! pretty Polly, so here is the end of you. This is the
brain that thought so cunningly and devised my oveithrow ;
this the tongue that spoke against me ; this is the throat
through which came the threatening words. Ha! ha! who
is right now, I wonder P’



b W:Lth éomé}lifﬂe'__fe‘é,r',:the- parrot heard her words, ;for" the
{h loss of 'big_. wing feathers had left him unable to ﬂy ; but at
+ length he contrived to find his way to a neighbouring temple,

and to perch behind the idol. It was the favourite god of

. Champa Ranee, who, in her abject foar of death, had long
- besought him to translate her to heaven without the process
of dying. So when she next came to offer her wonted sup-
plication, the parrot spoke, and the nautch-girl at once took
ity words for the utterances of the god. -
| ¢ Champa Ranee, nautch-girl, your prayer is heard, this is
what you must do ; sell all you possess, and give the money
to the poor, and you must also give morey to all your ser-
vants and 'd-ise;miss._ them. Level also your house to the

. ground, that you may be wholly separated from earth, Then

you will be fit for heaven, and you may come, having done
all T command you, on this day week to this place, and you
‘shall be transported thither body and soul.”! i

. The infatuated woman does as she is bidden, and after

| CHAP,
it 4
‘u.h—.‘-—".....l

destroying her house and giving away all her goods, she

returns to the temple, attended by a vast train of men and

1 This incident racurs in the Norse
version of the Master Thief. Here,
however, there is no veal bird, but only
the thief disguised ag a bird, nor are
the vietims of the trick actunlly killed,
but they arve grievously mauled, and
~are robbed as effectually ag the nauteh-
girl.  What is more to the point is, that
the property is in each case abandoned
by an act of their own free will. Huv-
‘ing undertuken to cheat the priest and
his elerk, the thief ©dressed himself up
‘like & bird, threw & great white sheet
‘over his body, took the wings of a goose
and tied them to his back, aud: so
. elimbed up into & great maple which

stood in the priest's garden,and when
the priest came home in the evening
‘the youth began to bawl our, ‘Father
Lawrence; father Luwrence,'—for that
‘wus the priest's name, ‘Who ix that
caliing me, said the priest. ‘I am an
angel,’ said the Master Thief, ‘sent
from God to let you kunow that you
~ghall be taken up alive into heaven for
your piety's sake. Next Monday night
you must hold yourself ready for the
journey, for I shall come then to fetch

you in a sack; and all your gold and
your silver and all that you have of
this world’'s goods ‘you must lay to-
gother in o heap in your dining-room.’
Well, Father Lawrence fell on his knees
before the angel and thanked him; and
the very next day he preached a fare-
well sermon and guve it out how there
had come down an angel unto the big
maple in hig garden, who had told bim
that he was to be taken up alive iuto
heaven for his piety's sake, and he
reached and made such a tooching dis-
corrse that all who were at chureh wept
both young and nld.!~Dagent, Norse
Tales, * Master I'hief’ Here, ag in the
Hindu story, the time is fixed, and the
furewell sermon answers tothe invitations
sent out by Champa Ranee to all her
friends that they shounld come and witness
herascension. Another priest is deceived
in the admirable Gaelic story of the
+Son of the Scottish Yeoman wha stole
the Bishop's Horse and Daughter, and
the Bishop Himself” See also M,
Campbell's exllent remarks on this
story, Tules of the West Highlands,
1. 263.
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women whom she had mwted to ba witnesses of her glon-

fication.

As they waited, a ﬂuttering of little wings was heard, and

a parrot flew over Champa Ranee’s heud, calling out,

‘ Nautch-girl, nauteh-girl, what have you done?’ Champa

Ranee recognised the voice as Vieram’s: he went on, ¢ Will

you go body and soul to heaven? Have you for rrotten Polly’s
words P’ -

Champa Rance rushed into the temple, and f‘tllu;: on her
knees before the idol, eried out, ¢ Gracious Power, I have
done all as you commanded ; let your words come true ;

save me, take me to heaven.’

But the parrot above her cried, °Good bye, Champa
Ranee, good bye; you ate a chicken’s head, not mine,
‘Where 1s your house now? Where are your servants and

- all your possessions ? Have my Wmds come true, think you,

or yours ? ’

Then the woman saw all, and in her rgpe and despair,
cursing her own folly, she fell violently down on the floor of
the temple, and, dashing her head rL...c:;"uns‘a the stone, killed
herself.!

1t is impossible to question the real idemtity of these two
stories, and incredible that the one could have been invented
apart from the other, or that the German and the Hindu
tale are respectively developements merely from the same
leading idea. This idea is that beings of no repute may be
avengers of successful wrongdoers, or to put it in the lan-
guage of St. Paul, that the weak things of the earth may be
chosen to confound the strong, and foolish things to confound
the wise. But it was impossible that this leading idea
should of itself suggest to a Hindu and a Teuton that the
avenger should be a bird, that the wrongdoer should punish
himself, and should seal his doom by swallowing hiy per-
secutor or by at least thinking that he was devouring him.
There is no room here for the argnment which Professor
Max Miller characterises as sneaking when applied even to
fables which are common to all the members of the Aryan

! Frere, Old Deccan Days, p, 127



[ family.) A series of incidents sueh as these could never have [CHAF.
. been thought out by two brains working apart from ench
other; and we are driven .to admit that at Tleast the
~ machinery by which the result was to be brought about had
been devised before the separation, or to maintain that the
story has in the one case or in the other been imported
- bodily. Probably mo instance could be adduced in which a

| IMPORTATION OF MYTHS.

borrowed story differs so widely from the original. * In all
cases of adaptation the borrower either improves upon the

idea or weakens it. Here both the stories exhibit equally
 clear tokens of vigorous and independent growth.?

 But the story of the nautch-girl is only one incident in a
 larger drama. The bird of the German tale is a common

sparrow ; the parrot which brings about the death of Champa

Ranee is nothing less than the Maharajah Vieram, who has

|V Chips from & German Workshop,
il 233.
A1 is searcely am exaggeration to

| say that there is scarcely one important
fenturs of the Mindu populur stories

which are not to be found in those of
Germany and Seandinavia, and which
are not repeated in Celtie traditions.
In each cage the story is the same, yet
not the same, and t%la muin question
becomes one rather of historical than of
philologieal evidence. 'Lhe substantinl
rdeitity of the tales is indisputable ;
and if the fact be that these stories
were in the possession of Germans and
Norwegiang, Irishmen and Scottish
Highlanders, long Lefore any systematie
attempt was made to commit to writing
aud publish the folklore of Europe, the

. further conclusion is also invelved that

these stories do not owe their diffugion
to book-learning ; and nssuvedly the
commareinl intercourse which would se-
count for them implies an ameunt and
a frequency of communication beyond

that of the most stireing and enter-

prising nations of the preseut day. Mr.
foumpbelly in his invaluable collection
of  Popwlar Tales of the West High-
lands, Qisinisses  the  hypothesis  as
wholly unteuable. Of the notion that
these Highland traditions may have
Sprung up  since the publication of
Greinim’s ahd Dasent’s collectiony of
German and Norse tales, ho assorts
that a manuscript lent to him by the
translator proves that the stories were

VOL, 1.

known in Seotland before thesa transla- '

tions were made publie (vol. 1. p. xlyi),
and adds, reasonably enough, that
‘ when all the narrators agree in saying
that they have known thege stories all
their lives, and when the varistion is so
nuirked, the resemblance is rather to be
aftributed té common origin than to
books” (ib. xlyiii). More definitely he
asseity, ¢ After working for a year and
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weighing all the evidence that has ecome
1ghing

in my wav, I have come to agree with
those who hold that popular tales are
generslly  pure traditions’ (6. 227).
The eare with which he hus examined
the large body of Celtic truditions,
gives his judgement the greatest weight,
and fully justifies his conclusion that
‘ yopular tales are woven togethef in
network which secems to pervade the
world, and to be fastened to everyihing
in it.  Tradition, hooks, history, and
mythology hung together : no sooner
hus the net beoy freed from one snag,
and & mesh gained, than another mesh
18 discovered ; end  co, unless many
hands combine, the net and the con-
tents will never be brought to shore’
(#h. 229). It 1s not a little startling to
find that the so-called clussical mythe-
logy of the Greeks, in which: the myth
of Psyché was gupposed to be sbnost
the only popular tale accidentally pre-
served to us, cortains the germs, and
more than the germs, of nearly every
story in the popular traditions of Ger
many, Norway, India, and Scotland.
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