
BOOR more o f that, mysterious power, always yearning for the time 
v— — • when lie should, no more see through the' glass darkly.

Section II.—VARIji§A and M1TRA.

The solid As .Oyaus is the god of heaven in its dazzling purity and 
brightness, m  is Yaruna also the heaven as serving, like the 
Hellenic Ouranos, to veil or cover the earth. It is true that 
in the Hesiodic tlieogony Ouranos is united with. Gaia, 
whereas it is not Yaruna but Dyaus who in the Vedic 
hymns is mentioned as having* Pri.thivi for .the mother of his 
children. The difference is, perhaps, only in appearance. 
Gaia is really wedded to Zeus not less than to Ouranos, if 
Demeter be but Gaia viewed as the mother o f all living 
things. Yaruna, then, as the solid heaven, which is spread 
over the earth, is ,strictly a creation of mythical speech and 
is embodied in a visible form. He sits on his throne, clothed 
in golden armour, and along with Mitra dwells in a palace 
which, like that o f  Helios, is supported by a thousand 
columns, while his messengers stand around to do his, bid
ding, But his mythical characteristics are in the Big Veda 
perpetually suggesting the idea o f an unseen and almighty 
Being who has made all things and upholds them by his 
will. In many of the Yeclic hymns we are carried altogether 
out o f  the region o f mythology, and we sec only the man 
communing directly with his Maker. In these hymns 
Yaruna, in the words of Dr. Muir, 4 dwells in all worlds as 
Sovereign; indeed, the three worlds are embraced within 
him. The wind which resounds through the firmament is 
his breath. He has placed the sun in the heaven, and 
opened up a boundless path for it to traverse. He has hol
lowed out the channels of the rivers. It is by his wise con
trivance that, though all the rivers pour out their waters 
into the sea, the sea is never filled. By his ordinance the 
moon shines in the sky, and the stars which are visible by 
night disappear on the approach o f daylight. Neither the 
birds flying in the air, nor the rivers in their sleepless flow, 
can attain a knowledge of his power or his wrath. His spies 
(or angels) behold both worlds. He himself has a thousand
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eyes, He knows tlie flight o f birds in the sky, the path of CHAP, 
ships on the sea, the course o f the far-sweeping wind, and — — - 
perceives all the hidden, tilings that have been or shah jo 
done.11

All these are phrases which may be suggested directly by Moml̂  ^ 
the phenomena o f the heaven ; but the chariot in which v£u £°‘ 
Yaruna is borne over the earth,2 is, like the eye of Zeus, lost 
in the purely spiritual thought of One who has no bqdy and 
no passions, who, as seeing all things, sees also that which is 
evil, and who, as having' nothing' that is evil in. himself, 
must punish and finally destroy it in the sinner. In some 
hymns, however, the two lines of thought seem to be blended 
strangely together; in other words, we see in them the 
process by which men rose from the lower conception to the 
higher. That sense of sin, which, as distinguished from the 
transgression o f  a positive law, can scarcely be said to have 
been present to the Greek mind, weighs heavy on the spirit 
of the Hindu, even while Ms conception o f the Deity whom 
he addresses may be almost coarse in its familiarity. \ a* 
run a has received in the sacrifice the choice portions which 
please him most, and the worshipper may fairly demand 
that the question between them may be discussed reasonably 
as between friends/5 Hut whatever maybe said oi the theory 
o f  the nature o f  sin, a pure monotheistic conviction is p).c- 
eminently seen in the following prayer.

4 Let me not yet, 0  Varuna, enter into the house of clay |
have mercy, almighty, have mercy.

< I f  I go along trembling like a, cloud driven by the wind,
have mercy, almighty, have mercy.

4 Through want of strength, thou strong and bright god,

* Trincipat Iieitv v of Ii.V .m . In de l’Antiquite :■-* La Ecligion des 
a passage from the Atharva Veda, quoted Aryas.
bv Dr. Muir, ibid, and Professor Max 8 This chariot ‘ shines with a golden 
jtuller, Chips, i- 42, the same thought radiance at tho break of day, and  ̂at 
is -worked out in language which ia Sunset assumes the colour oi iron, 
precisely reproduced in the lohth Muir, ib, 637.
Psalm, and which also carries us to f Max M idler, History Sanskrit 
expressions and sentences in the Sermon Literature, 53?. .. It is. scarcely necessary 
on the Mount, and in other parts of the to compare this language with the 
New Testament. The parallelism he- similar tone of familiar expostulation 
tween the expressions of Aryan and which runs through many of the Hebrew 
Semitic monotheism is further traced Psalms, 
out by M. Maury, Croyance* et '-Lkjmdes
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no ox  have I gone to the wrong shore: have'mercy, almighty, have 
IT,v..____  ̂ mercy.

4 Thirst came upon the worshipper, though he stood in. 
the midst of the waters: have mercy, almighty, have mercy.

‘ Whenever we men, 0  Varuna, commit an offenee before 
the heavenly host, whenever we bre'ak thy law through 
thoughtlessness, have mercy, almighty, have m ercy/ 1 

Aryan mo- If the singular purity and unselfishness o f the Hesiodie 
aotheism inoj a] ^  aa compared with that o f the poems to which we 

give the name of Homer, suffice o f themselves to prove the 
essential distinction between mythology and religion, these 
simple utterances o f the Vedic poets show even more forcibly 
that the genuine belief in one almighty Being who is at once 
our Father, our Teacher, and our Judge, had its home first 
in the ancient Aryan land. It was a conviction to which 
they were guided by all that they saw or could apprehend of 
outward phenomena as well as by the irrepressible yearnings 
which stirred their hearts. For such yearnings and for such 
a consciousness in the Hebrew tribes we look in vain,, before 
the Babylonish captivity. Among them we have at best 
only the warnings o f a few isolated teachers, who saw things 
hidden from other eyes, and whose words, although they 
sounded in the ears o f their countrymen like parables, would 
have conveyed a. familiar meaning to the Aryans o f northern 
India/ It matters little then whether Varuna be in these 
hymns mentioned almost invariably in conjunction with 
‘Mitra and sometimes with other gods. Like these, he is 
Adilya, Eronion, i f  Aditi be tim e; but the mythical notion

1 Mux Muller, Hht.qf Sansk.Lit. 640. many names for one and the same
* Those words were written before Being ; but of coarse * every new name 

the appearance of Professor Max threatened/ to use Professor Muller’S 
Mullers article on Semitic Monotheism words, ‘ to obscure more and more the 
in his Tolumes of collected essays. Few primitive intuition of God/— Chi;/ -. 11. 
probably will read that, paper without 358. With the Jews the names under 
feeling that on the main question very which they worshipped a multitude of 
little room is left for doubt. Polytheism gods were manifestly mere appellatives 
is to be found in both the Semitic and which never underwent any phonetic 
the Aryan races, hut it was more corruption, and thus the tendency to 
ingrained in the former. The very polytheism became the more inveterate. 
interehnageableuRSfi of the attributes of It is, however, scarcely necessary to say 
the Vedic gods was, to a certain extent, more than that ‘ if there had boon in 
a safeguard against any conscious and the Semitic race a truly monotheistic 
systematic polytheism. So long as this instinct, the history of those nations 
state of thought continued, I'yaua, would become perfectly unintelligible/ 
Varuna, In dr a, Vishnu, would be but —lb. 365.
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thus introduced sate: so loosely on those who held it, that CH AP.
b  ̂  ̂ ]

their language ceased to show any sign of its influence in ^ —;— - 
times o f m il anguish and sorrow.1 It was enough that they 
could realise at once the righteousness of God, and His 
readiness to forgive those who disobeyed Ids laws so soon as 
they repented them o f their sin.2

The process which converted the physical ' Varuna into a Aditi and 
spiritual God is carried to its extreme results in the concep- 
tion o f Aditi, ‘ the unbound, the unbounded/ or even, as 
being expressed by the negation of diti, a bund, Alio Abso
lute/ This indefinite term was naturally used, to denote the 
source from which all life, even the life of the gods, springs; 
and thus Aditi, the Infinite, became the mother o f all the 
gods. The fact is startling; but, in Professor Muller’s 
words, | the thoughts of primitive humanity were not only 
different from our thoughts, but different also from what we 
think their thoughts ought to have been. The poets of the 
Veda indulged freely in theogonic speculations without being 
frig! toned by any contradictions. They knew o f Indra as 
the greatest of gods, they knew o f Agni as the god. o f gods, 
they knew of Varuna as the ruler of a ll; hut they were by 
no means startled at the idea, that their Indra had a mother, 
or that their Agni was born like a babe from the friction of 
two fire-sticks, or that Varuna and his brother Mitra were 
nursed in the lap o f Aditi.’ Hence Aditi was contrasted

1 ‘ Every god is conceived as supremo, legends thinly disguises that mouothe- 
or lit least us inferior to no other god, istic conviction, which account* for 
at the hi mo that he is praised i-r invoked much that would otherwise be pefplex- 
by the 'Vedic poets; and the feeling that ing in the writings of Roman Catholic 
the various deities are but different, and. other theologians,
names, different, conception* of that in- -The distinction between the old 

..comprehensible Being which no thought Vedic theory of sin and the forms of 
can reach and no language, express, is belief still prevalent on the subject can
not yet. quite extinct in the minds of not always be very broadly drawn.. 
some of the more thoughtful RishisY— 11 ask, 0 Varuna, wishing to know 
Max Midler, Lectures' on Language, this my sin. I go to ask the wise. The 
second series, 412. It might he added Sages all toll me the same. Varuna it 
that the interpretations of Inter tlmolo- is who is angry with me. 
gians e.mnot Ik* accounted for except by ‘ Was it tin. old sin, 0 Yanina, that, 
the fact that this conviction never be- thou wisliest to destroy thy friend, who 
came totally extinct. Even when the always praises thee ? Tell me, thou un
whole Hindu Pantheon has attained its conquerable lord, and I will quickly 
final dimensions, the, myths are ao turn to thee with praise freed from sin. 
treated as to leave little doubt of the ‘ Absolve us from the sins of our 
real meaning in the Writer’s mind. The fathers and from those which we corn- 
outward respect paid to the popular mitted with our own bodies.’



BOOK with Biti, the unbounded with the definite, while it became
.__dr:__  more and more a name for the distant cast from which ail

the bright gods seem, to come, and for the boundless space 
beyond the east, drawing a sharp distinction between c what 
is yonder, and what is here,' But the process could not be 
stopped at this point. The gods had been called dakslia- 
pitar, the fathers of strength, the m ighty; and the same 
equivocation which made Odysseus spring from Autolykoa 
converted the epithet Dakslia, into the father of the gods.
It followed that Aditi was sprang from .Dalcsha, or Daksha 
from  Aditi, who also owed his existence to Bhu, being, and 
the conclusion was reached that ‘ Net-being and Being are 
in the higher heaven, in the birth-place o f Daksha., in the 
lap o f Aditi.’ But more especially Aditi became the mother 
of the bright gods, o f Varuna, Mitra, Aryaman, and, in fact, 
o f the seven Adityas, although their names are not definitely 
given in the hymns of the B ig Veda.1 On the one side, 
then, Biti was growing into ‘ a definite person, one o f the 
daughters o f  Daksha, the wife of Kasyapa, the mother o f 
the enemies o f the gods, the Daily a s ? (such, Professor 
Midler remarks, being f Hie growth o f legend, mythology, 
and religion),’ while on the other, Aditi herself was fast 
becoming ‘ one o f those deities, who would best remove 
the bonds of sin or misery.’ Thus the poet prays to Agni,—  

Whatever, O youthful god, we have committed against 
thee, men as we are, whatever sin through thoughtlessness, 
make us guiltless o f Aditi, loosen the sins on all sides.'

A ll tlris, however, simply reproduces the Hesiodic then- 
gony, in which Bros precedes Ouranos, to be represented 
again in Himeros.

The pby- Some light is thrown on the relations o f  Vanina with 
spirit!'at Mitra by the Hesiodic description of Ouranos as the lover o f

Wanna. the earth over which he broods each n igh t; 2 and thus Va-
1 Why (ho Adityas should ho seven of the lunar month aw fe possible proto- 

oc eight in number, is a question of type of the Adityas,’ adding that * this 
■which Professor Mux Atiiller, whom hore might, evetp explain the destruction of 
I have .simply to follow, admits the dif- the eighth Adityit, considering that the 
fienlty. The number seven, though a eighth day of each parvau, owing to its 
sacretl number, is not more sacred than uncertainty, might he represented as 
other numbers in the. Rig Veda, and he exposed to decay and destruction.’— Wq 
contents himself with suggesting ■' the V'eda Sanhita, i. 241. 
seven days or titlvis of Urn ft urpiirvanad : Theoy. 176.
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lima, like Ouranos, is specially the veiling heaven whose CHAP, 
presence is most felt at nightfall, when, the sky seems to — 1 _*• 
descend nearest to the earth, while Mitra, like Dyu and 
Zens, represents the firmament glistening with the splendour 
o f  noon-day. Blit although the same root which famished 
the names o f Varan a and Onranos yielded a name also' for 
the evil power, first of physical, and afterwards o f moral 
darkness, still the idea of Varuna has nothing in common 
with that of Vritra. His- destructive nooses are prepared 
for the wicked only. They ensnare the man who speaks lies 
and pass by the man who speaks truth,1 Like the Greek 
Poseidon Pylaochos, lie holds the unrighteous fast in prison: 
but it is as the punisher of iniquity which cannot, he hidden 
from his piercing eye,'1 and not as the gloomy and inflexible 
Hades of the nether world. He is the omniscient Asura or 
spirit who props up the sky,8 and this epithet may almost 
suffice to identify him with the Zeuclic Ah,lira who appears 
commonly in conjunction with Mithras, as Varuna, ia linked, 
with Mitra."* From the simple germ thus afforded by 
mythical phrases which described the various changes of the 
heaven, sprung the metaphysical refinements of later Hindu 
philosophers, and the wild and. cumbrous developements of 
later Hindu mythology. The true greatness of Varuna be
longs to the earliest phase of .Hindu thought. He is eclipsed 
first, by Indra, and at length is overthrown by Krishna 
beneath the waters of the ocean,®

1 Ath&rva Veda, iv, 16, 6. 'Muir, cully identical with Ahum, is a common
Principal Deities of It. V., 558. epithet of Varuna ;A(2) the class of

2 ‘ King Varuna perceives all that is Indian gods called Adityas, of whom
within and all that is beyond heaven Varuna is the highest, bears, ft certain 
and earth. The winkings of men’s analogy to the Zen die Amehaspanda, of 
eyes are numbered by him/ Cf.' the whom Ahura-MnzdAo is the highest; (3) 
very hairs of your head are all num- a close connection exists between Varuna 
bored : ’ and Mitra, just as Ahura and Mithra are

irdvra (5<W Alls ofdaKfibs ka* irrfrra frequently associated in the ZendaveMa, 
vofoas' hs-s. Op. et Dies, 265. though the position of the two has ot-hf 

‘ The eyes of the Lord are in every wise become altered, andMithro, who is 
place, beholding the evil and tlie good.’ not even reckoned among the Amshas-

•' 11, F. viii. 42, 1. Muir, Sanskrit pands, is placed between the two powers 
Texts, part iv. chap. ii. sect. 2. The of good and evil. ‘Zwischen’ Ormuzd 
name Asura belongs to the same root (Lieht) und Ariman (I’meterniss) etCht 
with that of the Teutonic Asen, or Aisir. Mithras mitten itifte, heisst durum

1 The reasons urged in support of Mittler, neerirti?, Pint, de Is.’—Nork, 
this conclusion are given by T)r, Muir, Ileal Worterbuch, s. v. Mithraseult.
Principal Deities of It, V. 556, as fob 5 Muir, Sanskrit Texts, part iv. eh. • 
lows, (1) the name Asura,. etyraologi- ii. section 5.
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Section ID..— IN DR A..

BOOK I f  Dyaus and Varuna were alike doomeo to lose their an-
IL....  cient majesty, a brighter lot was in store for Ind ra ; and the

Th, pri- picture which, the oldest Vedic hymns present to us o f this 
- y  - e  god has a special value as enabling ns to determine the 
indra” ° measure in which religion and my thology affected each 
phSlai. other. That a moral or spiritual element may be discerned 

in some of the characteristics of this deity, is beyond ques
tion : that the whole idea of the god can be traced to the 
religious instinct of mankind, the boldest champion::, of tin 
theory which ascribes the growth of all mythology to the 
direct action of religious impulse or revelation will scarcely 
venture to affirm. The true religious instinct must point to 
the absolute rule o f one righteous God, and cannot itself 
originate the idea of many independent centres of action.
Xf this instinct furnished the true germ o f all mythology, 
then the mythology of the Iliad and Odyssey is far older 
than that o f the Veda; in other words, the crystallised 
granite is older than the ingredients of which it is composed, 
in our Homeric poems, in the midst of abundant signs indi
cating the later growth of the notion, we have an acknow
ledged King of heaven, from whom all the < dympian gods 
derive their power, or whose will they are at least bound to 
perform, and who alone retains unimpaired his full charuc- 
teristics as lord o f the bright heaven. Although Phoibos 
still bears his unerring weapons, yet his arrows lie within 
the quiver until some wickedness of man compels him to 
draw them forth. The superhuman action o f the Iliad and 
Odyssey, in short, has reference strictly to the deeds and 
fortunes of men ; the age of conflicts between the gods has 
almost passed away. The conspiracy of Here, Poseidon and 
Athene to bind Zeus, is amongst the latest of those struggles 
which had culminated in the wars of the Titans, for when in 
the last great battl o f Aehilleus the gods turn against each 
other in the fray, there is still no thought o f assailing the 
great King who sits in his serene ether far above the turmoil 
raging beneath him. !

1 ‘ L ’Olyrape, dans B onier:, resseTnble o t  chaque persqimage a, par droit tie 
A une monarchic taablie de longue date, na:-seance, son exnploi, ses titres lim tri-
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ihe true mythical action o f the Achaian deities is thus chap.
intermittent. In the hymns of the Rig Veda it is continuous, ___ _̂
anil their action is but remotely concerned with human Action of 
interests. Like 'the Hesiod ic Zeus, they love the savour of ^ Vedi« 
burnt-offerings, and hasten to receive their share o f the Achawp 
sacrifice-.: but as soon as the rites are over, they return to ll( lli‘"‘! 
their own proper work as wielding the forces which are 
manifested, in the changing heavens. The Vedic.gods are 
thus, pre-eminently, transparent. Instead of one acknow
ledged king, each is lord in his own domain; each is ad
dressed as the maker of all visible things, while their 
features and. characteristics are in almost all cases inter
changeable.1 Byaus and Indra, Varuna and Agni are each 
in his turn spoken of as knowing no superior, and the objects 
oi their chief care are not the children o f men, but the winds, 
t ie  storms, the clouds, and. the thunder, which are constantly 
rising in rebellion against them. Ho sooner is one conflict 
ended than another is begun, or rather the same conflict if 
repeated as the days and seasons come round. Whenever 
the rain is shut up in the clouds, the dark power is in revolt 
against JDyaus and Indra. In the rumblings of the thunder, 
while the drought still sucks out the life of the earth, are 
heard the mutterings of their hateful enemy. In the light
ning flashes which precede the outburst of the pent-up 
waters are seen the irresistible spears of the god, who is 
attacking' the throttling serpent in his den; and in the 
serene heaven which shone out when the deluging clouds 
had passed away, men beheld the face of the mighty deity
ables, et son rang dont il ne songe pas a signs for one and the same conception.
6,1 tcparfir, Dans cotta sorts <ie cow He who knows Brahma fern.* Prajinati; 
que lea dicux tiennont autonr do Jupiter, they who know Brahma know Skambha’ 
iR se sont depouillds de leur caract&re the supporter of the world* who, tike 
T>r<iprp .it do lour originality native . . . Atlas, upholds the earth and sky, and 
Comma ces dignitaires dos aneiennes who is ‘ all which has soul, which 
monarchies qui continuant a porter, des breathes and winks.’ Again, this office 
hires depnis longs emns rides de sens, of supporting the universe is fulfilled by 
I 3 ont des surnoms dont its semblent Varuna, Indra, Savitri, and Vishnu. So, 
ignorer la valent*,’ -Breal, He mile et too, PrajApati is MahMeva, the great 
Ctavw, 81. The very fact that the god, and Bhava (probably Phoibosl the 
mythical attributes of these gods bo- supreme lord, He is also D&ksha, ami 
emrne less and less defined, while their the year, the ender of all things, as the
subordination to Zeus becomes more and days bring the life of man to a close.__
m re marked is the strongest evidence Muir, Sanskrit Texts, part iy, pp. 17 
oi the mythological origin of the whole. 18, 24, 49, lofi, &c,

1 Their names are, ic. short, mere
VOL. I, 2
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BOOK who was their friend. So completely does the older mytho-
,______ . logy of the Veda carry ms away from the one idea which

must he first awakened by the genuine religions instinct of 
mankind.

The Greek Ho stronger evidence than that which is furnished b y  this 
mythology c 0n-fcragfc Comkl be adduced to show that in no single feature 
rowed is the mythology of our Homeric poems borrowed, from the 
Yehe! ° people who betook themselves to the banks of the Indus and 

the Ganges. The Vedic Dyaus may in all essential features 
be reproduced in the Hellenic Zeus. Like Phoibos Oliry- 
sadr, Indra may bear a lance or an arrow, which can never 
miss its mark : but in the one case we have a mere sketch, 
in the other a finished picture; and the differences in the 
character of the detail preclude all idea that for either Zeus 
or Hermes, Helen or Pans, Erinys or Achilleus, the Achaian 
poets were indebted to the Vedic Dyaus or Sarameya, to 
Paul or Saramd, to Saranyu or Aharya. To one common 
source they do indeed point; and the several stages of 
developement whieh mark the early mythologies o f  India, 
and Hellas leave us in no doubt of the nature o f the germ 
from which they spring.

Indra, a At once, then, we turn away from, the cumbrous and eom- 
bnghtthS Plicated mythology of the later Vedic literature,1 as from 
heaven. the uncouth outgrowths o f the Orphic tlieogony we turn to 

the earlier phases in which the Greek epic and lyric poets 
exhibit their ancestral deities. W e a,re not concerned with 
the later conflicts of Indra, which end in his being- bound 
by Indragit,2 while we have before us a series o f  songs 
which, speak o f him simply as the invincible god of the 
bright heaven. Yet, although there still remains a large 
difference between Indra and Apollfin, too great stress can 
scarcely be laid on the fact that as we trace the Vedic gods 
as far back as the Veda itself will carry us, the essential 
likeness between the Hindu and the Hellenic deities becom es 
more and more striking. I f  further we find that, when thus 
examined, their functions become, if the expression may be

1 Seethe remarks quoted by Professor 3 A summary of the story of Indra
Max Muller from Professor Both ($tins~ and Indragit is given by Dr. Muir,
fait Literature 60). Sanskrit Texts, iv. p. 422.
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R«ecl, more and more atmospheric,...if they become the CHAP.
powers which produce the sights o f the changing sky,... if  ,__ ..
their great wars are waged in regions far above the abodes of 
men, the last blow is given to the theory which by the most 
arbitrary of 'assumptions finds the root of ah. mythology in 
the religions instincts of mankind .

In the Vedic Indra there is this further peculiarity, that, Meaning 
although Ids name ceased, like that of Dyaus, to be chiefly ® ^e‘v 
a name for the sky, and although the struggle in which he 
is constantly engaged has indefinitely affected the faith of 
Christendom, yet the deity himself has but little o f a purely 
'Moral or spiritual element in his character. It is true that 
he is sometimes invoked as witnessing all the deeds o f men 
and thus as taking cognisance of their sins ; hut the warfare 
which he has to wage is purely a physical conflict, and it is 
chiefly in the phrases by which his adversary is described, 
that we find the germs of the dualistie creed which hears 
tin; name o f Zoroaster. Nowhere then, in the oldest monu
ments o f Hindu thought, is the real character o f Indra lost 
sight of. His home is in the bright heaven; but, as his 
name denotes,1 he is specially the bringer of the- most 
precious, o f all boons to a thirsty and gaping land. He is 
'the giver o f the rain which fails on the earth when the 
tyranny of the scorching wind is overpast.

In vain is Indra assailed in Ms career by the same enemies The might 
which seek to destroy the infant Herakles. The Rakshasa 
fares no better than the snakes. mi' °

‘ Vyansa, exulting and striking hard blows, smote thee,
Maghavan, upon the jaw ; whereupon, being so smitten 
thou provedst the stronger and didst crush the head of the 
slave with the thunderbolt,’ 2

Like Herakles and Phoiboa again, he has to go in search 
of lost or stolen cattle. With the conveying Maruts, * the 
traversers o f  places difficult of access/ he discovers the cows 
hidden in their caves.

‘ Great is thy prowess, Indra, we are thine. Satisfy,
1 1 Indra, a name peculiar to India, yielded indu, drop, sap.’-—Max Miilier 

adnuU of but one etymology, i.e. it Lectures on Language, second series i3o’ 
rnust derived from the same root, a Mg Veila Sanhita, II. H. Wilson." ‘ 
whatever that maybe, whidi-in Sanskrit vol. iii. p. 166,

2 2

*
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BOOK Maghavan, the desires of thy worshipper. The vast heaven 
. u - _ . has acknowledged thy might ; this earth has been bowed 

down through thy vigour.
4 Thou, thunderer, hast shattered with thy bolt the broad 

and massive cloud into fragments, and hast sent down, the 
waters that were confined in it, to how at will i verily thou 
alone possesses^ all power.’ 1 *

So, again, addressing Indra as Parjaaya the rain-bringer, 
the poet says,

< The winds blow strong, the lightnings flash., the plants 
spring up, the firmament dissolves; earth becomes fit for 
all creatures, when Parjanya fertilises the soil with showers.’ 8

4 Master o f tawny steeds, the remotest regions are not 
remote for thee.’ 3

< At the birth o f thee who art resplendent, trembled the 
heaven and trembled the earth through fear o f thy wrath: 
the mighty clouds were confined ; they destroyed (the dis 
tress o f drought), spreading the waters over the dry places.’ 4 
Lastly, as the solar god, he is the Wanderer, like the Teutonic 
Wegtam, like Odysseus, Sigurd, Dionysos, Phoibos, Theseus,
B llerophon, Oidipous, Herakles and Savitar.

4 Wonderful Indra, wanderer at times, thou art verily the 
granter of our desires.’ 5 * *

Indra Uie °  Indra then is the lord of the heaven, omnipotent and all- 
™!n seeing: but so had been, or rather was, his father D yu;

and thus some epithets which in the west are reserved for 
Zeus are in the east transferred to Indra, and the Jupiter 
Stator of the Latins reappears as the Indra stMtar of the 
Hindu.8 The rain-bringer must be younger than the sky 
i| which the clouds have their birthplace; but however 
sharply his personality may he defined, the meaning of the 
name is never forgotten.. As the Marais, or winds, are said

1 E . V. Sankita, H. H. Wilson, i. 154. JiaHnAm, ce qui detcmuno le veritable
s fa n /37R. a lb. iii. 37. sens de eotte epithke, qui signifie, celm
1 Of Judges v. I. qui sc tient doboat snr son char, snr
» V, Sankita, H. II. Wilson, see coursiers. Quel ost eo char? On

yoI iii t> 187. ae petit doUter qu’il »e soil question
«' The Latina, it would 'seem, mis- tin soleil, qui csfc souvent repr^sente

understood the name, Livy, i. 12. 'La duns las Vedas cotnme une roue d’or
motsthUtarestordiinurementcomplete en .PuuJ&nt, thins lo fn ntamuiit. Rroai, 
Sanscrit par uugkiitif, tel qua ratkatyot Hareule et Cacus, 103.
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sometimes to course through Dyaus (the heaven), so the. ™ ap. 
clouds sometimes move in Indra (the sky). I h ^  ^ ie phia.fc.eb * <- -
which describe this god. the local colouring arising from 
the climate of northern. India may be plainly discei nod.
Although the Delian Plioibos soon belts his golden sword 
to his side, yet for sometime after his birth he lies in the 
white and spotless robe in which the nymphs had wrapped 
him. The Yedie Indra awakes sooner to the consciousness 
of his power, and as soon as he is born, the slayer o f Vrit.ra 
asks his mother, ‘ W ho are they that are renowned as fierce 
warriors P’ 1 Dike the Hellenic Apollon., he has goluen Iocks 
and a quiver of irresistible arrows; but the arrows have a 
hundred points and are winged with a thousand, feathers.
In his hand he holds the golden whip which Phoibos gives, 
to Hermes as the guardian of his cattle; and like Helios, In, 
is borne across the heavens in a flaming chariot drawn by 
the tawny or glistening steeds called the Ilarits, whose 
name and whose brightness alone reappear in the Charlies 
o f the Hellenic land, but who still retain the form most 
familiar to the Hindu in the Xanthos and Ballon who are 
yoked to the car o f Achilleus. Like the streaming locks from, 
the bead of Phoibos, so the heard of Indra flashes like light
ning, as he speeds on his journey through the heaven. As 
looking down on the wide earth spread beneath, he is 
possessed, tike Apollon, of an inscrutable wisdom. Like 
him also, he chases the Dawn, Dahana or Daphne, of whom 
lie is said to he sometimes the father, sometimes the son, 
and sometimes the husband; and as Phoibos causes the 
death of Daphne, so Indra is said to shatter the chariot of
J) ĵ ||

The prayers addressed to this god show that the chief Physical 
idea associated with him was that of an inesistiblc material between 
power. The Hindu, as he comes before the deity to whom g u n ,a . 
he looks for his yearly harvest, assumes unconsciously the

i Muir P r in c ip a l  Deities o r  I t .  V. 560. however, on the banis.of the Vipar
* In this myth Dahana is regarded as (river or water), an incident, which re- 

hostile bo Indra and as meditating calls the disappearance of Arebiousa or 
mischief, a thought which might, easily Daphne m the waters from which 
he suggested hr the legends of Arethonsa Aphroane rises. H. H. Wilson, R  V, . 
and Daphne. Her shattered car reposes, Sanhita, voi. u. p. 1 iS.
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boon attitude of the Baal-worshipper of Syria.1 But the real 
— A-'-—- prayer of the heart is addressed to Yanina, as the Greek in 

his hour of need prays always to Zeus. The cry for mercy 
from those who through thoughtlessness have broken the 
law of God is never sent up to Indra, although, like Hera- 
ides, * he engages in many conflicts for the good of man 
with overwhelming power.’ 3 It was impossible that it 
should be so, while the great work for which Indra might 
be said to exist was the battle for life or death with the 
hateful monster who imprisons the rain-clouds in his dun
geons , This battle is brought before us under a thousand 
forms. His great enemy Yritra, the hiding thief, is also 
AM, the strangling snake, or Pani the. marauder.

‘ Ahi has been prostrated beneath the feet of the waters 
which the Yritra by his might had obstructed.’ 3

He appears again as Atri, a name which may perhaps be 
the same as the Atli of the Volsung tale and the Etzel o f 
the Nibelung song.

‘ Thou, Inclra, hast opened the cloud for the Angirasas: 
thou hast shown the way to Atri who vexes his adversaries 
by a hundred doors.’ 1

He is also Namuki (the Greek Amykos), and Sambara.
1 Thou, Indra, with thy bolt didst slay afar off the deceiver 

INamuki.’ 5
‘ Thou hast slain Sainbara by thy resolute self.’ 6

1 Tiia power of Indra is the one The stanza known as the Hansavatl 
theme of the praise accorded to him in Rich is noteworthy as exhibiting the 
It V. vii. 32. The worshipper calls on germs of more than one myth. Indra 
him who holds the thunderbolt with ‘ is Hansa (the atm) dwelling In light: 
his arm, whom no one can check if he Vustt (the wind) dwelling in the firma- 
wishes to give, who makes mortal men ment: the invoker of the gods (Agin) 
obtain spoil in fighting, who is the dwelling on the altar: the' guest (of the 
benefactor of everyone, whatever battles worshipper) dwelling in the house (as 
there be, who is the rich of ohl and to the culinary tire): the dweller amongst 
he called in every battle. Max Muller, men (as consciousness): the dweller in 
Sanskrit Literature, 543. the most excellent (orb, the sun): the

‘ This contest with the clouds,’ says dweller in truth, the dweller in the sky 
Professor H. H. Wilson (.Introduction (the air), born in the waters, in the 
to It. J Sanhita, xxx.) * seems to have rays of light, in the verity (of inanifes- 
suggested to the authors of the Suktas tali on), in the (Eastern) ‘mountain, the 
the martial character of Indra on other truth (itself).’—H, II. Wilson, JR, V. 
occasions, and he is especially described Sanhita, iii. 199. 
as the god of battles, the giver of victory * H. H. Wilson, It V. Sanhita, i.
to his worshippers, the destroyer of the 151.
enemies of religious rites, the subverter * lb. i. 87, < Jb, i. 13(5.
of the cities of the Anutas.' 5 lb. i. 147, * lb. i. 148.
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4 Verily thou ‘hast made me, Indra, thy associate, ’when CHAP.
grinding the head of the slave'Namuki like a, sounding and  -----r—-
rolling cloud/ 1

In the same way Indra is the slayer of Bala, of Chumuri,
Dhuni, Pipon, Sushna, and many others,2 and against him 
the strength o f the Kaksliasas is concentrated in vain, lot 
Indra scatters them ‘ with his friend the thunderbolt.’ On 
the issue o f this conflict depends, it is true, the welfare 
o f all human creatures. The victory of Indra brings with 
it wealth of corn and wine and oil, but the struggle and its 
issue are alike external to the human spirit. In other words, 
the religious instinct found little scope in the phrases whim 
des ribed the offices of Indra, and most assuredly had. nothing- 
to do with suggesting them. It was not on the soil of 
Hindustan that the momentous physical struggle between 
Indra and his enemy was to become a spiritual struggle of 
still more fearful proportions.

The wife of Indra is Indram, who alone of the goddesses TW wife 
who bear the names of the gods is associated with her " 
husband. Hike the rest, she has but a vague and shadowy 
personality. But although the goddesses who are not thus 
simply developed from the names of their consorts are far 
more' prominent, yet even these are spoken oi in terms little 
resembling the language addressed to the supreme god 
under his many names • A..hana is a daughter of Dyaus, 
an d  her might is great, hut Indra is mightier still. TJshas 
is hard to vanquish; hut Indra shatters her chariot, while 
Sarany u, the Harris, and the Rohits are rather beings who 
do his will than deities possessed of any independent power.
In this respect a vast gulf separates the later from the early 
mythology o f the Hindus; and although Mahadeva retains 
a nominal supremacy, yet the popular mind dwells less on 
the, god than on the awful terrors o f his wife, whether 
known as Urna, Darga, or Kali.3 In an inquiry designed 
chiefly to bring out the points of resemblance and difference 
between cognate mythological systems, we are not called 
upon to enter the unwholesome labyrinth in which a morbid

» IT. II. Wilson, R. V. Sankita, i. 270.
2 lb. n. 418, 419. * Muir, Principal Deities qf R. V. 577.
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.-.BOOK philosophy has bewildered and oppressed a race once mdre 
••---- A—• simple and perhaps more truthful in their faith than the fore

fathers of the Hellenic and even, of the Teutonic nations. 
The more modern Hindu traditions may have an interest for 
the theologian or the philosopher, while the ingenious sym
bolical interpretations which make anything mean anything 
may be as noteworthy in the pages of Bmhmanic commen
tators as in those of Chrysostom, Gregory, or Augustine. 
But they lead us away into a world of their own, where it 
becomes scarcely worth while to trace the faint vestiges of 
earlier thought which may be here and there discerned in 
the rank crop o f  cumbrous and repulsive fancies, Nor is 
there much profit in lists even o f earlier deities in whom we 
have little more than a name or an epithet, I f  the earth 
is called Nishtigrf, we have only another word denoting 
Prithivi the wife o f Dyaus. In Sarastmti, the watery, we 
have, first, a name given to the river which with the Indus 
and the waters of the Penjab made tip the seven streams of 
the ancient Hindu home, and then Jo a goddess who, as 
inspiring the hymns composed in her honour, became identi
fied with Vach,1 Voice, and was invoked as the muse o f 
eloquence. As such, she is produced on the mountain-top, 
as Athene Akria springs from the forehead of Zeus.3 Much 
in the same way, Nirriti,3 the western land, to which Tama 
had first crossed the rapid waters, became first the land o f 
death, and afterwards a personification o f evil. In Sraddha 
we have nothing more than a name for religious faith.4

Section IV.—BRAHMA,

£ w  ^  ai1 exam™iaticm the Vedic theology tends to prove that
In the it was wholly one o f  words and names, the impression is not 
thsogony wea^ene<1 as we survey the ponderous fancies o f later times.

The fabric of Brahmanic sacerdotalism m a y  have reached 
gigantic proportions, and may exhibit a wonderful ingenuity

1 Or, fjro?, eftrely, &tto6eiv, Latin vox, connected with that, of the Ithakan 
vocare. Neritos and the Leukadian Nerikdfe ?

'  Muir, Sanskrit Texts, part tv. 4 * The Latin word credo. “ I believe, 
p. 360, note. is the same as the Sanskrit SraddhA’—

4 Max Mtiller, Lectures on Language, Max MiiLler, Chips, i. 42. 
second series, 515. Is fcho name Nirriti

«  4.  ■: ' . . f  '
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C FLEXIBLE CHARACTER OF BRAHMA. • 3 ^ L

in the piecing' together of its several parts, but it cannot be CHAP, . 
regarded as the result of a logical system. The properties of — y— , 
Vishnu are those of Agni, Vayu, and Sfirya; and as Agni is 
all the deities, so also is Vishnu, The character of Brahma 
is not less flexible. At first the word is but a name for the 
self-existent principle, and the various mythical acts recorded 
o f him. arc not only susceptible of a spiritual or metaphysical 
interpretation, but are actually so interpreted m all the Hindu 
comments on the sacred literature of the country. As in the 
Orphic theogony, the generation of Brahma, begins sometimes 
with the great mundane e g g ; but it is Brahma who therein 
produce-- himself. The self-existent lord, ‘ desiring to pro
duce various creatures from his own body, first, with a 
thought, created the waters, and deposited in them a seed.
This seed became a golden egg, resplendent as the sun, in 
which he himself was horn as Brahma, the progenitor ot all 
worlds/1 * * * * * * * He is the first god of a later Indian Trimurtti; 
but the threefold deity of Yaska is Agni, Vayu, and Surya, 
and thus Dr. Muir concludes that the conjunction of Brahma,
Vishnu, and Endra (9 Siva) was unknown to that ancient 
commentator,9 liven in the .Mahabharata, Brahma is both 
created and uncreated. In that poem MahMeva (ndyas Oeos, 
the great god), is the creator of Brahma, Vishnu, and Indra.
4 Bronx his right side he produced Brahma, the originator of 
the worlds, and from his left side Vishnu, for the preserva
tion of the universe, and when the end of the age had

i Muir, Sanskrit Texts, part k p .  27. Texts, part iv. pp._ 134-6. To the ob-
- Thu three names given by A a,ska jection that the 1 uranic mythology, 

are with him mire names for one object, of which the Irinmrtu of Brahma,
‘ These deities,’ he snvs, ‘ receive many Aishnu and Sim is a part, might- have 
designations in consequence of their grown up along with the Vcdic, Dr. 
greatness, or from the diversity of their Mnir answers that ‘ if Yaska bad been
functions, as (the appellations of) hotri, cognisant, of any other than the v puc
adhvaryu, brahman, and udgafcri are mythology (at least, if he h&u attached 
:applied to one and the same person.’ any authority to any other), he would
r'h.6 functions connected with those Dot have i ailed to invito some reference
names carry us hack to the old mythical to the latter, and would have etidea- 
pl• ras ‘ Indra's function is-to bestow voured to blend and reconcile it with 
moisture, to slay Yritra; and all exei- the former. As we find no attempt of 
lions of force are the work of Indra,' the kind in his work, we must conclude
'The function of Adilya (the sun).is to either that the Puranic mythology had 
draw up moisture and to retain it by no existence in his day, or that ho 
his rays : and whatever is mysterious is regarded it as undeserving of any atten-
the work of Aditya.’—Muir, Sanskrit tion.’—lb. 137.



'y>-rv • • *•> • i -iV • i, . . . . ’,o-* • x • : . ' V - ■''/■ " ":i v r . ‘ l? , ' , * ' jf S : §L
o4.6 MYTHOLOGY OJF THE AltYAX XATIOXS. ^  '

®00k: arrived, the mighty god crea.ted Rudra.51 But Mabadeva is
----- —̂  is identified by the poets of tlie MaMbhdrata with Rudra,

feiva, Agni, Surya, Vanina, the Asvins, and a host of other 
deities, and, as the originator of all life, even assumes the 
forms and functions of the Hellenic Ptiapgs.1 2 * MaMdeva, 
again, is himself also the destroyer Siva, and like Vishnu he 
■wields a dreadful bow made by Yisvakarman. These bows 
are used by the two gods in a terrible battle, the result 
being- that the bow of Mah&deva is relaxed and Yislmu is 
esteemed the superior.*1 Elsewhere it is said that Brahma 
and Mahadeva are both sprung from Krishna, the one from 
the lotus issuing from his navel, the other from his forehead, 
like Da hand, and Athene from the head of Dyaus or Zeus.4

PrajApati. As Praj&pati, Brahma offers violence to his own daughter;
and from this myth o f India and Ahalya a story is produced 
much resembling that of the Hellenic Erichthonios.* He is 
also a. worshipper o f the Linga, and acts as the charioteer of 
Mahadeva or of Rudra, who springs from his forehead (as he 
does also from that o f Krishna), glorious as the noon-day 
sun.u

Vista- Like Brahma, Yisvakarman, the Creator, is one of the 
many names which may be applied to almost any of the 
gods at the will o f the worshipper. Wise and mighty in 
; or. Yisvakarman orders all things, and men desire the at
tainment of good in the world where 6 he, the One Being, 
dwells beyond fjie seven Rising.’ 7 He is the maker of the 
region Sutala, where by his will, as in the Greek Elysiou,
* neither mental nor bodily pains, nor fatigue, nor weariness, 
nor discomfiture, nor diseases afflict the inhabitants.’ 8 He 
is also the son o f Bhuvana, the first of all beings who sprang 
into existence from, the earth.9

1 Muir, Sanskrit Texts, pp. 156, 162. forfcber divided seem to point to the
* lb- 160, 4 lb. 146, 147. month of the year which is represented
‘ lb. 193. 4 lb. 39, by Rudra himself, as by Aditi.
4 V). 190, Athena in like manner ‘ 7 Muir, Sanskrit Texts, part iv< p, 7. 

springs fully armed from the head 8 129.
of Zens; but in the story of the * The name Bhuvana itself is from
Vishnu Parana (Muir, ib. 331), Rudra the same root with the Greek $Ms and
is both, sun and moon, as dividing his our own words Be and Being. It 'has
body into two parts, male and female, been urged with at least some plan si-
like the Greek Hermaphrodites The bilify that the Latin Census is a mum- 
portions into which hi.-; male form is of the same kind, and that it is not to
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$jcchoh V .— ZEUS.

In the conception of the poets known to us by the name o f CH.vP- 
Homer, the earth on which we tread is covered with a gross -—  
and thick air, through which course the clouds, and in w hich. j fu' 
the winds work their will. Above this air rises the. serene ",nts in' 
Aitlier or Ether, the abode o f Zeus, never sullied by mints or 
vexed with storms. Here he dwells, surrounded by the gods 
o f Olympos j but while these can visit the earth and take 
part in the quarrels • of mortal men, Zens alone may not 
descend for this purpose from the clear heaven whence he 
looks down on all that is being done beneath him. It is true 
that there -are on the earth some whom he loves, and others 
whom he hates; and when his son Sarpedon is smitten by 
the spear of Patroklos, the tears of .Zeus fall in large rain
drops from the sky. But that which he wills must be done 
by others, and in their toils he can have no share. So when 
the hour for the battle between Achillens and Hektor is 
come, Zeus tells the gods, the streams, and the nymphs, 
who sit around his throne, that they may go down and 
choose each his side, while for himself, though he cares for 
the mortals whose death-struggle is at hand, the sight o f all 
that is done on the plains o f Ilion will none the less gladden 
his eyes as he looks down from Olympos. When, after the 
conflict o f Achillens with the burning river, the gods turn 
their weapons on each other, the mind of Zeus remains un
ruffled, and he listens in silence to the charge brought against 
Here by Leto, as she lays before his feet the arrows o f her 
child Artemis.1

Thus for the poets o f the Iliad and the Odyssey, Zeus, Thn «n- 
though he might he called the gatherer o f the dark clouds,2

bp, •<forred to the verb Gonsalero. It women for his new city, it is to Census 
is bv no. means likely that even the title that he makes his vows and prayers, 
of the Pii Consentes ran bo taken as The Consnaiia would thus precisely 
indicating a divine council: and the correspond with the Eleusinian festival 
Coincidence is noteworthy between the of Demetcr.
Latin Census and the Hindu Ganesa, 1 11. xxL 388.
the lord of life and of the reproducti ve 2 Zefrr Alylixos. ‘ Lo verbo groc 
powers of nature, the name reappearing &W«, qui signifle s’eltuicor, a fait d’une 
in the Creek yerar and our km. Hence part le substantif al£, ch&yr© (a canao do 
it is that when .Romulus is in need of la nature bondissante de I’aninmi), et de



BOOK was pre-eminently the lord o f  the bright heaven, and the
___IJ.__, thought most closely associated with the name was that of a

serene and unchangeable splendour. As the heavy masses 
of vapour were cloven by the rays of the nun, the blue heaven 
• was seen smiling on the ha.voc wrought by storms and tem
pest, itself undimmed by the years which devoured the 
generations o f  men. From the face o f this heaven the 
morning sprang to scatter the shades o f night. Beneath 
it the lightning Sashed, the rain fell, the winds blew 5 but 
above them all shone still the light which can know no 
change.

The idea Without referring, therefore, to the legends of other na- 
sv Rested bions, we are brought at once by the language even o f our 
b/.pKjb Homeric poets to that earliest form of thought in which 
nomtsua.6'  words now used to denote spiritual conceptions conveyed 

only the impression left on the human mind by the pheno
mena of the outward world. As man. awoke gradually to a 
conscious perception of the things around him, the sensation 
most comforting in the alternations of a day and night alike 
un comprehended would be that of the pure and bright heaven 
which broods over the earth as the sun speeds 011 his journey 
across the sky. If, then, in the names which were afterwards 
used to denote the supreme God we have words which in all 
Aryan dialects convey this primary idea o f brightness, a clear 
light is at once shed on the first stages in the mental and 
moral education of mankind. The profound splendour o f the 
unclouded heaven must mark the abode o f the Being who 
made and sustains all things 5 and thus names d e n otin g  at 
first only the sky became in the West as in the East names 
o f God, the Zeus Pater (the Father) o f  the Greeks corres
ponding to the Dyauspitar o f  the Hindu. I f  even in the 
Yedic hymns the most prominent deity is India, still fhdra 
was himself worshipped as the god of the bright sky, and as

1’autre les mots Kari% naraiyis, tern- primitif -pefid)': plna t-ard, on tradtristt le 
p4te. He la une nouvelle sme d’images dim qui porte Hgide, Hom&re arable 
et tie fables ou la ch&vre joue lo role se souvenir tie la premitre signification, 
principal. L%ide, want, d’etre un quand il nous montrt , uu soul mouve- 
bouclier fait en peau de .eh&vre, etait meat du bouclier, le tonnene qui delate, 
le del au moment do Forage; Jupiter l’ lda qui se couvre de images, et les 
aiyioxos i&tait le (lieu qui envois la team homines frappes de terrenr.’—Breal, 
pete (il fans entendre 4?x» dans son sens llcreule et C'actts, 116.

| j  (§L
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the son of the brilliant X>yu. As in the Hellenic land Kronos CHAP, 
was displaced by Zens, so hi the country of the seven rivers, — *
m  gave, way to the lord of the wealth-bringing rain clouds.
The process (even if  we assign a very late origin to the 
mythical Kronos) was in both cases the same. The epithet 
could not become or be long retained as a personal name 
until its original meaning had been obscured or forgotten.
The Greek had his Aer, his Aither, and his Ouranos to express 
the visible heavens, and Zens became to him more and more 
the personal God whose hand is seen in his works. In India 
the name Dyaus retained, as we have seen, its appellative 
force, and as a designation for the supreme God, was sup
planted by the less significant tndra.

But in the West, as in the East, the original character of TheLat;-. 
the god is in close accordance with the etymology of the 3nvxM‘ 
word. The Athenians called on Zens to rain on their land; 
the Latin poet spoke of the glistening heaven which by all 
is named love, while the phrases 1 sub dio vivere,’ ‘ sub Jove 
frigido,’ and even 4 mains Jupiter ’ remained common expres
sions in every day speech.’

The idea o f brightness was, however, not the only one z em  Ou- 
suggested by the sight of the clear heaven. l i  the sky beams ramo 
with light, it is also spread as a covering over the earth 
which lies beneath it, and Zens was thus Our anion who 
spread his veil over his bride; but before he came to be 
spoken o f as son of Kronos, the attribute had suggested, the 
idea of a person, and the Western Ouranos corresponded 
with the Vedic Varana, Tn this case the name remained 
more transparent in the West than in the East, The Vedic 
Yaruna becomes the moral ruler o f the universe, and the 
Father and friend o f man; but in the Hellenic land the 
starry Ouranos is the son to whom. Gaia gives birth in order 
that, he may cover everything and be a steadfast seat 
for the blessed gods,a and we look in vain for the spiritual 
attributes which belong to Varuna in the hymns ot the Big 
Yeda.

1 Serov, S <pl?,e ZeSt /tatat Trjs dpovpra II10 word HvStos lias tile sm'iis traus- 
rwv ’Atir\i--alwv. parent meaning.—Max Mullet, Lectures

Asp ice hoc sublime canderiS quod' on Language, second series, 434. 
invoeant onmoa lovem. 1 Hesiod, Iheog, 122.
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BOOK But the developement of a personal Zens was followed
,._' 1::,___„ necessarily by two results, which long continued astonish-
The my- iikdy distinct the one from the other. The thought of Zeusthical and °  J , . ■, .
spiritual a,s the one God and Father gave birth to a religion. The
55ou9’. many names employed to denote the varying phases of the

shy became each the germ of a myth, and every one of these 
myths, when translated into the conditions of human life, 
tended to degrade the idea of the god as much as the idea of 
his changeless perfection, rising more and more in the mind, 
tended to raise it. According to the latter, he would be the 
righteous Judge, seen by none, yet beholding all, looking 
down from heaven on the children o f men to see if they wil 1 
understand and seek after God, appointing to them a 11 fe of 
labour for their highest good, and finally recompensing to 
all men after their works. By the other process he would 
become all that names applied to outward phenomena must 
denote when used to signify the actions of a personal and 
conscious being. As in every land the dews of heaven fer
tilise the earth, Zeus mast be the husband of many brides, 
the father o f countless children in every country. As looking 
down on the havoc caused by drought or pestilence, storm or 
war, he would be a god o f merciless indifference and disinte
rested cruelty. He must smile alike over the wealth of a 
teeming harvest or the withered fruits of a sun-scorched 
land. But the blighting o f a spring-tide fair in its promise 
is his work, and he would thus become capricious as well 
as treacherous, while the interchangeable characteristics 
of the earliest gods would heighten still more the repul
sive features of the anthropomorphised Zeus. I f the old 
hymn had praised Aditi as * mother, father, and son/ 
Zeus must become at once the brother and the husband, 
and his own daughters through many generations would 
become the mothers o f his children. The transference of 
these phrases to the relations of human life has its neces
sary result in the fearful horrors of the tale of Oidipous and 
lokaste.

Influence That the two streams of religion and mythology ran on 
logy o o * s i d e  by side, or rather that the same words are used to ex - 
religion. press two wholly different lines of thought, is abundantly

r©  - : ■ ' '  <Sl
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proved by Greek not less than by Hindu literature. The CHAP.
result was that the same man might seem to speak two •---- *1— -
languages, and perhaps delude himself into the notion that 
under the name o f .Zeus he spoke of one person, and of one 
person only. This would be the ease especially with the 
classes, which, although familiar, or because they were fami
liar, with the com plicated mythical lore of their country, 
might not care to analyse their own thoughts, or fairly to 
face the difficulties involved in many or most o f these ancient 
stories. But there would be a lower class who, as being 
perhaps practically ignorant of these narratives, would he 
saved in great measure from this traditional influence.1 
However imperfect his conceptions may have been, it is 
certain that the swineherd Eumaios did not derive his 
religions convictions from mythical phrases, when he told 
Odysseus that God gives and withholds according to his 
pleasure and in the plenitude of his power. Nor can too 
great a stress be laid on the fact that, as the mythology 
grew more complicated and more repulsive, ideas of morality 
and religion became more reasonable and more pure. No
where is this conclusion so clearly forced upon us as in the 
Hesiod >e Works and Days. In this poem the teacher 
who bids his friend to deal with all men after the rule of 
righteousness which comes from Zeus,2 who tells that justice 
and truth shall in the end prevail,3 and that they who do 
evil to others inflict evil on themselves,4 who is sure that 
the eyes o f God are in every place, that the way o f evil is 
broad and smooth, and the path of good rough and narrow 
at the first, tells us also how Zeus bade the gods to make 
Pandora fair to look upon but all evil within, and laughed 
at the thought o f the miseries which should overtake man
kind when all the evils should he let loose from her box, 
while, to crush them utterly, hope should remain a prisoner

1 ‘What/ asks Professor Max Midler, higher powers that rule it, EumAos 
' did the swineherd Eumaios know of knows only of just gods, “ who hate 
the intricate Olympian theogony? Had cruel deeds, but honour justice and the 
he ever heard the name of the Charites righteous works of men.'”—Lectures on 
or the Harpyias? Could he have told Language, second series, 453, 
who was the father of Aphrodite, who 2 35.
were her husbands and her children ? s 215,
I doubt it ; and when Homer introduces * 263. 
him to us, speaking of this life and the
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BOOK within it. So conscious apparently is the poet that the
_ fjl  Zens who thus cheats mankind is not the Zeus who com

mands them to do justice and mercy, that he can use the 
same name without a thought that he is dishonouring the 
just and holy .God whom he reverences. It seems impos
sible to ignore a distinction without which the lies iodic 
poem becomes unintelligible. W ith our Homeric poets the 
contrast is not so marked, simply because their thoughts 
were not so earnest and their hearts were not so wakened 
by the sterner experiences o f human life. 'With these 
moral indifference would naturally find expression in. con
fusion o f language, and they might lead others to think, 
as they themselves may have fancied, that the Zeus to whom 
they prayed in moments of real anguish was the Zeus who 
laughed at the wretchedness and the ruin o f mankind. 
Still less can it be said that the mythology of India clicked 
the growth of a r ight faith. The Hindu might in his prayer 
employ the names of 'Vanina or DyauS, but*he knew well 
that these were only names for One whose nature, infinite 
and incomprehensible, yet corresponded with his own, and of 
whose aid he felt himself to stand in the deepest and most 
constant need.

Tlie Zeus But i f  it be true generally that the Greek, especially in 
Tragic' the prehistoric ages, 4 was not aware that there were dif-
poets. ferent tributaries which entered from different points into

the central idea of Z eu s /1 it was far otherwise with the few 
to whom a belief in the righteousness o f  God was no empty 
phrase hut a profound and practical conviction. The fact 
that national and political institutions were- intertwined 
inextricably with the old mythology, i f  they were not actually 
based upon it, only brought out its repulsive features more 
prominently before all who could not bring themselves to 
believe that the righteous God could issue to men immoral 
commands or himself do the things which he condemned in 
them. Whether the difficulties thus involved in the tra
ditional creed should lead them to covert Opposition or to 
open antagonism, would depend much, on the temper and 
the circumstances of those who felt them. There are some 

1 Max Muller. Lectures on Language, second series, 442.



who, like Sophokles, are well content if they can. express CHAP, 
their own convictions without assailing popular ideas; there __— ;—

L are others who, like Euripides, cannot rest until they bring 
others to see inconsistencies which to themselves are palpable 
and. glaring. Yet it cannot be denied that the thoughts of 
Bopho'kles are as true and high as those of the younger 
poet. There is nothing in the latter more outspoken than 
the words in. which Sophokles tells us that the laws of 
righteousness are established in heaven and that in them 
God is great and cannot grow old. But where there is an 
earnest yearning for truth, this happy condition of mind will 
not probably last long. The thought of the mischief which 
the popular creeds inflict on ordinary minds will lead them 
openly to condemn a system which they might otherwise 
treat with indifference or contempt; and to this sense we 
may ascribe the protests of Xenophanes and Protagoras, of 
Anaxagoras and Herakleitos, of Pindar and of Plato. The 
controversy was brought to an issue, when Euripides said 
plainly that if  the gods are righteous, the stories o f the poets 
are wretched falsehoods, and that if  they do the things which 
the poets ascribe to them, then they are not gods at a ll : and 
this issue was anticipated by the conviction of iEsehylos that 
Zeus was a mere name, one of many names, for the One true 
God, which might serve to convey some faint notion and in
adequate idea of his goodness and his greatness.

Hindu and Greek, then, alike worshipped the same God, The !iame 
of whom they also spoke sometimes under other names. But /,euts- 
these names were in no case borrowed the one from the other.
The analysis of language has proved that in some instances 
Greeks, Latins, or Lithuanians have preserved older forms 
than any which are exhibited in Sanskrit, while the varia
tions in the incidents and local colouring of the myths carry 
tin hack to one common source for all in the home of the yet 
undivided Aryan tribes. The? seed, however, could not ger
minate while as yet there was no failure of memory ; and if, 
when the meaning o f words was in part or wholly forgotten, 
expressions not less graceful once than, true became coarse 
and mischievous, we may learn to curb our indignation when 

» On this subject see further, Muir, Sanskrit Texts, part iv. p. 41.
VOL. I. A A
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bo o k  we find that both the process and the result were ;>,I\ke m- 
__ ____ f evitable.
its tran$- But the. name Zens is not con lined to Greeks and Hindus, 
formations. TJie jgei||. Patfo- o f the former and the Byaus-pitar of the 

latter represent the Jupiter of the Latins, and the Tniseo, 
Zio, Tyr and Tiw of the German nations. The etymological 
changes of the word are indeed almost numberless. The 
brightness of the heaven reappears in the Latin dies, the 
Sanskrit dy.11, and our day : and from, the same root spring 
the Greek Theos, the Latin Dens, and the Lithuanian 
Diewas. These changes have been fully traced by Professor 
Max M uller;1 but, we‘ must here note that the Greek Zen, 
Zenos answers to the Latin Janus, Ja uuspaty i that Janus 
again, resolved into Dianus and Diana, carries us to the 
Greek digfoumated forms At os, At Fa, and appears again in 
the word dwinc. With these may be taken the forms eon-* 
nested. with Zeus by the transition of dy (Dvaus) into j  
(Jupiter, Janus, Juno), or dj, as in the Djovis of Oscari in
scriptions and the old Italian deity Vedjovis (Yejoris). Akin 
to all these is the Sanskrit deva, a word which like Byaus 
denoted only splendour, but was afterwards as a name for the 
gods; but although it had thus acquired the general notion, 
of deity, it was never applied to any but the bright gods who 
were the companions of In dr a. Lhe evil powers of night or 
darkness are Adeva, atheists, or enemies of the devusi, and 
thus even on Indian soil we find the germ of that moral and 
spiritual meaning which was imported into a myth purely 
physical in its origin. While the adeva grew, like Asmo- 
deusL into malignant demons, Yritra the cloud enemy of 
Xudra was gradually passing into the evil god of Iranian 
theology. I f  the Diabolos of the New Testament, a word 
not found in the Septuagint, is to be referred to forms like 
Dyavan and Biovis, the name deva had lost in the W ent the 
meaning of brightness which it retained in the East,3 though 
the evil”spirit was still regarded as the prince of the powers 
of the air. The Teutonic devil is thus traced to that Iranian

1 Lectures on Language, second series, 2'Eetem-dov,a6sl.ima-d.aeva, 1 le cMmon
453. Bor Mr. PeilVs remarks cm the do la concupiscence.*..13 real. Herouls ei
connection of Theos and Deus see note Cams, 135. o' _„rt
p 327 1 Grimm, Deutsche Mythologio, 9J9.



source from which the Jews derived their later complicated chap,
demonology. That the term Biabolos, as applied to Satan, . L_
should be regarded as identical with tlie Greek word denoting 
a slanderer, is a confusion precisely similar to that which > 
turned LyJk&du and his sons into wolves and the seven, 
arkshas or shiners into bears.

It from the Greek conceptions of Zeus we separate all The Zaun 
those which, springing from the idea of his relations to men

j p   ̂ ( trdiditiOjtih**
as a x aimer, grew up into a moral and religious faith, the 
rest in ay all be traced to mythical phrases which describe 
the varying appearances of the heavens and the manifold 
influence o f the atmosphere on the earth and its fruits. Of 
the countless names thus employed the most transparent 
would remain, as attributes, while the greater number would be 
localised either as places or as persons, Hence would spring 
up distinctions between the Zeus of Arkadia, Dodona, Olym
pus and Crete, distinctions arising wholly from a forgetful
ness o f the original meaning of words, but fixed irre vocably 
by the real or apparent identity of the mythical epithets 
with any mythical names which had become geographical.1 
The sun as Endymibn plunges into Latinos, the land of 
sleep$ but the presence of the Latmian hill was a conclusive 
answer to any who might dare to call in question, the veracity 
of the local legend. The old mythical speech had its Phaia- 
kian or cloudland geography.' It had its Arkadia and Delos, 
the birthplace of the. light, its Phoinikia and Qrtygia, the 
purple land o f the quail and the dawn, its bright Lykian 
regions with its golden stream of Xanthos, its Ida or earth 
m which rest the rays of the newly risen sun, its G-raian or 
Hesperian lands where the light dies out in the evening.
Carrying with them the treasures o f their common inherit
ance, the Aryan tribes could not fail to give to the hills and 
streams o f their new homes the names which had once de
scribed only the morning, the heaven, or the sun. The lord 
of day sinks to sleep in the glowing w est; and the tomb of 
Endymibn could therefore be only in Elis. The god o f the 
blue ether is throned in ligh t: so also must the seat o f the 
anthropomorphized Zeus be on some hill whose name, like

1 See Book i. eh. x.
A A 2

.LOCAL TRADITIONS. 355
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LOOK the .Delos of ApoM a and the Athena of Irm virgiii sister,
, Ji:__. expresses the one idea, of splendour; and thus lie was made

to dwell on the summit of the Ark&dian- Lykaios and the 
Olympian heights of Mysia and Thessaly. .As the veil of 
night is slowly withdrawn, the clear heaven is /first seen in 
the east, and thus Zeus must he horn in Lyktos or in Dikte 5 
hut the Cretan who could point to a Diktaian cave in his 
own land clung tenaciously to the notion that the child who 
was there nourished by Amaltheia was not the Zeus o f 
Arkadia and Olyinpoe.

The birth The story o f  his birth and exploits is to he gathered not 
or.'W g0 Itmch from the Iliad and Odyssey as from the Fiesiodic 

and Orphic theogoniea; hut unless we find manifest contra
dictions between the accounts which they set before us, it is 
unsafe to infer that the poets whom we style Homeric were 
unacquainted with, details or incidents about which they are 
silent, even if it be assumed that their poems in their present 
sha pe are more ancient than those which bear the names o f 
Hesiod or Orpheus. That the theogony o f the former was 
far less complicated and retrospective than that of the latter, 
there can. scarcely be a, doubt. The prison to which they 
assign Kronos is proof that they looked on Zeus as one who 
had not always been supreme in power; but the names with 
which their theogony begins are not those of Chaos a nd 
Gaia, but those o f  Tethys and Okeanos.1 The struggle' be
tween Zeus and the Titans may be inferred from the fact 
that Here and Hephaistos speak of them as thrust away 
under Tar taros; 2 but the Polyphemos o f the Odyssey who 
feeds his flocks in broad pastures has nothing but his si re 
and his one eye in common with the Fiesiodic KyMopes who 
forge the thunderbolts of Zeus.3

1 II, xiv. 201. ‘ There was seen nearing ns
a Ibid. 279 A big mail upon one foot,
« In the Gaelic story of Osgar, the WthWs black, dusky Muck-skiiunantk 

son of Oisein, the monster appears with. W]th.Jus ™mmermg tools and his steel 
two eyes; but he is blinded, as in all a
other forms of the myth, anil for the ‘ One shaggy eye in his forehead; . . . .  
same reason.—-Campbell, Tales of the He set off like the wind of the spring- 
West Highlands, sit. 297- Still, it is time
significant that ‘ not a bit of him was to Out to the dark mountains of the high 
be seen but his eyes with blue-green grounds, 
scales of hardening upon him,’ the livid He would take but a single leap 
garment of storm-cloud. But in another O’er each single cold glen of Lhc desert.’ 
legend we have the genuine Kyklopa, Campbell, ib. 392.
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The lateness o f  many at least among the Hesiodic ideas O-HAF.
seems to he manifested not so m w -h  in the allegorical ...1.
elements introduced,1 as in the transparent meaning o f the Themi- 
natnes. Zens and Hades, Phoibos and Leto already denoted Kronor 
the conflicting powers of light and darkness, of daj and 
n ig h t; hut these words had in great part lost their original, 
force, and the poet who wished to frame a systematic 
tlieogony felt constrained to speak of Aither (ether) and 
H&mera as children o f Nyx and Erehos. In  some important 
points the story o f  Durands is told over again in the myths 
o f  Kronos and Zeus. From Ouranos and. Gaia, according 
to the Hesiodic tlieogony,. spring Kolos and Krios, 'Hyperidn 
and Tapetos, the Kykldpes and other monstrous beings, 
together with libea the mother o f Zeus. A ll these Ouranos 
hid away in the secret places of Gaia who called on Kronos 
to avenge her wrongs and his own. From the blood o f the 
mutilated Ouranos which fell on the broad sea. was horn the 
laughter-loving AphroditA2 Thus the goddess of love and 
beauty is, like the Kykldpes, older than the Father of 
gods and men ; nor can anything show more clearly how 
thoroughly the mythology o f the Aryan world was in con
flict with its religion, Kronos and Rhea, then, became the 
parents of Hestia, Hemeter, Here and Hades ; but these are 
ail swallowed by Kronos, who knows that some day he will 
be dethroned by some child o f  his own. In grief of heart,
Rhea, shortly before the birth of Zens, betakes herself to 
Ouranos and Gaia, who send her to the Cretan Lylctos, and. 
there Zeus, like .Mithras and Krishna, was born in a cave 
which Apollodoros calls the cave of Dikte, A  stone wrapped 
in swaddling-clothes was presented to Kronos, who, taking

All this explains itself. The hammer- the poofs of the Iliad and Odyssey. But 
ing tools and steel lathe are the thunder the whole mythology of Aphrodite ren- 
and lightning; and the thundercloud dors it far more likely that, we have 
at tides aciross whole valleys at each step, here a confusion similar to that which 
and clings to the high grounds and the turned Lyk&on into a wolf, and that tho 
mountain sides. epithet was originally not

1 It is, in Professor Max Midler’s perhaps, as iti the line (200) marked as 
belief, manifest allegory when the‘ long spurious in tho Hesiodic Tkeogony, tin 
hills,’ ‘ the pleasant dwellings of the piflieup Qetpadv&i), but from the atiri- 
gods; are reckoned among the children butes which made her the vehement 
of Gaia.- Chips, ii. 66. lover of Adonis, With, this epithet wo

* This is probably the only meaning may compare that of Pallas (thePhallic) 
which the wore conveyed to Ath&nk

C THE VORACITY’ OF KROXOS.
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book it for the new-born babe, swallowed it as be bad swallowedIT
.__ .tg__, the others. Deceived at length by .Gaia, Kr.»nos disgorged,;

them all, the stone, first and the living children afterwards.1 
The stone was set irp by Zens for a memorial in Pytho.
But Zeus, when be became the lmsband o f Metis, felt the 
same strange desire which bad led Ouranos and Kronor to 
consume their children, and thus, by the advice again o f 
Ouranos and Gaia, he swallowed Metis before she became 
the mother of Athene. In these exaggerations of a late 
age we trace the same thought which made the 'Vedie poet 
speak of the Dawn as making men old, yet as ever young' 
herself. The light o f the heaven calls all things into life ; 
but the heaven retains its unchangeable beauty while gene
rations spring up on the earth and pass away., The 
children swallowed arc thus produced again ; and so the 
Heaven or the Dawn, regarded as Time, might be spoken 
o f as relentless and cruel, and as rightly punished by their 
injured children.2

The war of A  hard fight now awaited Zens, who, by delivering the
t,u • aa6. c]1jjc|reu 0f  Ouranos, had been armed for the struggle with 

thunder and lightning.5 On• his side against the Titans and 
the offspring o f Kronos were ranged Kottos, Gyas, and 
Briareds, who cast the Titans into Tartaros and there left 
them chained. The struggle itself is described in language 
which shows how little the poet cared about the subject. 
Thunders, lightning, and earthquake attest the majesty o f

' With this myth Grimm’s, story of When this fact was forgotten, the word 
the Wolf and the Seven Little Goats was regarded as meaning ‘ son of 
presents a striking parallel. The wolf Kronos:’ and then it became* necessary 
is here the night or the darkness which U:> assign Kronos a, place in the Thoo- 
"tries to swallow up the seven days of gony and provide hint with a wife 
the week, and actually swallows six. and children. See farther, Max Midler.
The seventh, the -youngest, escapes by Chips, ii. 162, The name Metis is 
hiding herself in the clockease; in other -closely connected with .Medeia, and de- 
■words, the week is not quite run out, and notes the wisdom which stands out with 
before it comes to an end the mother of special clearness in the Latin Minerva, 
the goats unrips the wolfs stomach and Thus the pbrwe would ran that the 
places stones in it in place of the little Dawn was the daughter of Wisdom: 
gouts who come trooping out, as the days but ns the older myth spoke of the dawn 
of the week begin again to run their as springing from f ho forehead of the 
course. sky, there was no. help for the later my-

* Kronos himself is indeed simply thopceists but to make Zeus swallow 
produced from the epithet 3£rontdes as Metis, 
applied to Zeus in a sense corresponding 3 Hesiod, TJteog. 604. 
to the Hebrew phrase ‘ Ancient of Days.’
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Zeus, by whose thunderbolts land and ocean are wrapped in CHAT, 
seething fire; the din of the conflict is as though the earth — :,:— .• 
and the solid heavens were crashing together; and nine

1 days would pass before a brazen anvil (Akmoit) let down 
from the earth, could fathom the depths of Tartaros.*
A bove this gloomy prison-house are the roots of the earth 
and the barren sea, and. there within walls and gates built 
by Poseidon dwell the three sons of Ouranos who befriended 
Zeus in his hour o f need.

Y et this struggle which, like that between Zeus and other 
Typhoeus the latest-born child of Gaia and Tartaros, is ^J“ 8 oi 
related with so much pomp o f high sounding hut empty straggle, 
words, is the conflict which runs through all mythology and 
which, in its more human forms, has a singular and unfailing 
interest. It is the battle o f Plioibos with the Pythian 
monster, of Indra with the throttling snake Vritra, of Sigurd 
with the dragon o f the Glistening* Heath, o f Oidipous with.
Ilie Sphinx, and in the earlier phase of the legend, of 
Acid Ileus and Agamemnon with Paris.

Having related the story o f Typhdeus, the Hesiodic Thekwes 
Theogony recounts the loves o f Zeus with Metis, Themis,
Earynome, Demefcer, Mu6mosyn§, Let6, and with Here, who 
in this scheme is the latest.of his brides and lias fallen far 
below the maiesty with which she is invested in the Iliad 
and the Odyssey. Of these names some are the growth ol 
a comparatively late age. The dawn-goddess of the far east 
is described as waking all men and receiving praise from 
every thinker$ and the character here faintly attributed to 
her is brought out more clearly in the .Hellenic Athene, 
and. finds its utmost developeinent in the Latin Minerva.
Athene, then, as the goddess o f the morning, mast have a 
mother with qualities corresponding to her own, and this

> This is indubitably the hammer of and the Sk. a<;in:in, each of which moans 
Thor, which is sunk eight rasks beneath “ a stone, and the latter also “ a than- 
the surface of the e'arth and which takes dorboit; and with the Greek &ny.<>nr 
nine months to rise again to Asgard. which commonly no ins an anvil, but 
In fact the Greek word translated by which in Hesiod, Tkeog. 722, where he 
* anvil ’ is etymologically identical with Speaks of the X̂ Affeoy tin/xw obpavifov 
the Teutonic ‘ hammer.’ ‘ Professor xarlwv, can menu nothing but the than- 
Curt us,’ says Mr. Peile, ‘ seems to be. dorbolt.’—Introduction to Greek and 
right in combining the O, H. G. hamar, Latin Etymology, 3/. 
our hammer, with the Lithuanian aktuan '< ,



B00K parent was found in the Wisdom which is wedded to Zens,
....---c-— • To this class o f  invented names belong those of the Horai,

or Hours, and their mother Themis: but the name c f  
Eurynome, the mother of the Charites, is more true to the 
original character of these beautiful maidens. The broad 
spreading light is the parent o f the glistening beings who in 
the form of horses draw the chariot o f Indra, and in the 
west are the maidens who attend on Aphrodite. But as the 
dawn may he regarded as springing from the face o f the 
sky, so in another and an earlier myth Athene springs 
armed from the forehead of Zeus, and the dark powers o f 
night at once retreat before her. The same idea rendered 
it necessary to assign to Here some offspring of her own 
unaided power whether in the person o f Typhoensf or, as 
the Hesiodic theogony relates, o f HSphaistos also.

Tho twelve Thus the number of the kinsfolk and the children of Zeus 
dodos'''1'' is already large ; but of the class of deities specially known 

at Athens in the days of Thucydides as the twelve Olympian, 
g-ods neither our Homeric poems nor the Hesiodic theogony 
know anything. In  the latter, Zeus and Poseidon are the 
soakers of the earth, and sou., while Hades dwells in the 
regions under the earth \ but o f a threefold partition of the 
K.osmos between the three Errand brothers we have no 
formal mention. Of Poseidon the Theogony tells us only 
that he built the walls within which Briareds guards the 
Titans: nor is there any difference of rank between. Ards 
and his sisters Hebe and Eileithyia, or again between 
Demeter and Eurynoirp. Prom the number o f the so-called 
twelve, Hades is excluded j but in the Iliad and Odyssey he 
appears at will in the Olympian home of Zeus, and moves as 
an equal among the gods who are there assembled.

Them- The myth as related by Apollodoros has received some 
ZeuZ amplifications. The child Zeus in the Hiktaaan cave is 

nourished by the nymphs Adrasteia and Ida with the milk 
of Amaltheia, and the armed Kouretes clash their shields 
and spears lest the cry of the babe should reach, the ear o f his

1 ‘ Typhfieus, the whirlwind or Ty- He belches fire, that is, lightnings issue 
phoon, has a hundred dragon or serpent from the clouds, and his roaring’’is like 
hyds, the long writhing striae of vapour the howling of wild ■togs/- S. B. Gould, 
which run before the hurricane-cloud. 2he Were Wolf, p. 17*.
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THE AKKADIAN LYKOSOUJRA,

father Ki'onos. In the war with the Titans the Kylddpes OHAi' 
'give to Zeus their thunder and lightning, to Hades the *— ,— • 
helmet which in the Iliad renders the wearer invisible, and 
to Poseidon a trident. The struggle is followed by the 
casting of lots between the three Iironid brothers for the 
partition of the heaven above, of the earth beneath, and of 
the hidden regions under the earth. There was no need of 
any such method. The old -mythical phrase rendered, it 
impossible that any but- Zens could be the lord of the bright 
beaten. In other points also the account of the mytho- 
grapber is at variance with that o f the Hesiodic poet. 
According to the' latter Aphrodite is the offspring o f Oura- 
iios 5 the former represents her as the child of Zens and 
Didne, and makes the scheme of things begin with Ouranos 

1 himseli* instead of Chaos.
That Zeus should be nursed by Ida is an incident for The  ̂

which we are at once prepared when in. the Eastern myth 
we (find that Ida is a name of the earth, and that she is » » ^  
assigned as a wife to Dyaus. That he should ha.ve a 
sanctuary specially sacred on the Lykaian heights in Arka- 
dia was, as we have seen, as indispensable as the birth oi 
Phoibos in Delos. But the Arkadian legend is noteworthy 
as showing the fantastic forms which spring up in rank 
luxuriance from mythical phrases when either wholly or 
partially misunderstood. The blue heaven is seen first in 
the morning a,gainst the highest mountain tops, and on these 
the rays o f the sun rest before they light up the regions 
beneath; and as it had been said that Zens dwelt on high 
Olympos and that his palace was the first building which 
the sun ever saw, so in strict fidelity to the old phrases the 
Arkadian.s insisted that their own Lykosoura was the most 

I ancient of all cities, and the first which Helios had ever be
held, and that Zeus had been nourished by the nymphs 
Theisoa, Seda, and Hagno on the Lykaian hill hard by the 
temple of our Lady (Despoina). Nay, as Pausanias bells 
us,1 the hill was also called Olympos, and in it there was a 
spot named Kretea, and hence, as some would have it, 
here Zeus was born, and not in Crete, the island o f the

1 vui. 38, 1,
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■•BOOK Egean sea. Cretans and Arkadiahs were-, doubtless alike

IT /—*1  sincere in their convictions $ but, had they remembered the
meaning of the words which they used, they would have 
known that Zeus had his Olympian and Lykaian hills, Ids 
Crete, his Dikt&, his Arkadia, his Phoinikian home wher
ever the sun sent forth his long train o f ligh t1 * * across the 
sky. But in the minds of Achaians and Hellenes the old 
phrase had. associated with the abode o f  Zeus the idea o f 
an ineffable splendour; and the tenacity with which they 
clung to this idea is singularly exhibited in the '.strange 
superstition which made the Lykeian sanctuary an object o f 
wondering dread. As the Hebrew of old said that none 
might look on. the face of God and live, so the Aryan held 
that the doom o f death was on the man who dared to look 
on the unveiled splendour of Zeus. The Arkadian .localised 
this faith in his Lykaian T'emenos, and averred not only 
that all living things which might enter it would die within 
the year, but that not a single object within it ever cast a 
shadow. The idea, being once .suggested, ran out into the 
wildest fancies, and the hunstman, who drew hack at the 
inclosure when a hunted beast entered it, failed not to see 
that its body no longer cast a shadow after it had entered 
the charmed circle. The science of the geographer does 
but heighten his faith in the local tradition. When the 
sun is in the sign of the Crab, he knows that at the 
Ethiopian Syene there are no shadows at m idday; but the 
marvel was that in  this Arkadian sanctuary there was never 
any shadow the whole year round. Pansanias admitted the 
fact as readily as the Royal Society set to work, it is said, 
to explain why a vessel of water with a fish in it was no 
heavier than it would have been without the fish : but he 
could not know that in. the real Lykosoura t here could be no 
shade, although, this Lykosoura was not to  be sought in 
Peloponnesus or in any land o f human habitation. In the 
bright heaven, through which travels the unclouded sun, 
there can he no darkness at all.8

1 Av/tdaovpa. of the golden race, ho was simply saying
~ When Pausaniasi v, 7, 4, says that that it was built, as it must necessarily

the Olympian temple was built by men be, by Lykians or men of light.

362 MV-rnoLociy b# th e  abva .y n atio n s .
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But the word which supplied the name of the shadowdeas cfiap
Lykaian sanctuary was confused in their mind with the ------,-----
name of the wolf, so called for the same reason which led. the LyWrara 
German to speak of the bear as Gold fuss: and at once it 
became necessary to show liow the idea o f wolves was linked 
with the fortunes of Lykadn. This son o f .Pelasgos was the 
builder of Lykosoura, and he called Zeus Lykaios,1 after his 
own name, instituting in his honour the Lykaian festival 
which answered to the Dawn festival in the city o f  the 
Athenians. But his wisdom, as Pausanias testifies, w as not 
equal to that o f  his contemporary Kekrops, who felt that 
no living thing should be offered up to the Zeus whom he 
reverenced as the most high. The zeal of Lykadn was more 
vehement, and the blood o f an infant, or, as some said, of 
his own child, flowed on the altar of sacrifice. At once the 
human form o f  Ly’kaon was changed into that of a wolf. It
was the just recompense o f his iniquity in a time when men
were linked in a (dose intercourse with the gods ; but to the 
grief of Pausanias the increasing wickedness of mankind had 
put an end to the age o f  miracles, and the true story of 
Lykadn had been overlaid by miserable falsehoods, which 
affirmed that men turned into wolves at the Lykaian sacrifice 
were restored to their old shape after ten years, if they 
a bstained from human flesh, but that, if they tasted it, then 
they remained wolves for ever.

We have here more than the germ o f  mediaeval Lyka/n - Lykan- 
thropy, and little more is needed to bring before us the 1 ropy‘ 
Were-wolf or "Vampire superstition in its full deformity.
That superstition has been amongst the most fearful scourges 
o f  mankind ; but here, as elsewhere, it is something to learn, 
that a coi i fusion between two words identical in sound, and 
springing from the same root, laid the foundations ol this 
frightful delusion. The myth of Lykddn is in this incident 
nothing more than a repetition of the story of Tantalos.
His name is but one of a thousand epithets for the sun, who 
in times o f drought offers up on the altar of Zeus (the 
heaven) the scorched and withered fruits which owed their 
life to his own vivifying heat; and for him, as for the

1 Puus. viii. 2, 1.
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BOOK Phrygian king1, the sin and its punishment inevitably fol- 
-— f —  lowed the translation o f mythical phrases into the conditions 

o f  human life.
The Dodo- Like the god o f Arkodia, th e Zeus of Dodona is nourished 
Oljrmpdaa ty f ny “Jphs, who in this instance are called Hyades, the 
Zeus. bringers of moisture from the blue heights o f  heaven. That 

the Cretan story is but another version of the Arkadian, the 
identity o f names alone sufficiently proves. The Lykaian bill 
had its Crete, and the Bleutherai, to which unintentional 
trespassers into the Temenos o f Zeus were conveyed, re
appears in the mythical geography of the Egean island.1 
But although Zeus must he wherever there is an Olympian 
city, yet the greatness of the Eleiwn Zens overshadowed the 
majesty of the Zeus who abode in Crete-... Lykosoura, or 
Dodona, when his temple at Olympia became the sanctuary 
o f the great Panhellenie festival But here, too, the local 
legend gives names with which the Cretan and Arkadian 
myths have already made us familiar. Here, too, it was 
said tha t El sea entrusted the infant Zeus to the care of the 
Idaian Da'ktvloi.2 If the. name given to these mysterious 
beings be aim  to the Dikte and Lyktos o f  the Cretan, tale, 
to Artemis Dikfynna and Diktys o f Seriphos, we have .in it 
only a, general designation which applies to each o f the 
DaktyJoi, Hera kies, Puionios, Iasios and Idas. This Idas is 
but the counterpart of the nymph Ida, the companion o f 
Aclrasteia; and Ida, as we have seen, is hut the earth, which 
may be regarded, as either the nurse, or, as in the Vedic 
hymns, the bride o f  Zeus. The name of Merakles, like that 
o f  Here, indicates simply the splendour o f the risen sun, and 
in lasios, as in lasion, lamos, Iole and others, we have the 
violet tint with, which the heaven is flushed in early morning. 
The olive branch, which Herakles made the prize of victory, 
itself came from the Hyperboreans, whence Achaia, the 
mother of the Zeus-born Achaians, journeyed t,o Delos.

Limits to That the relations of Zeus to other mythical beings were 
very variously described, a comparison o f our Hesiodic and 
Homeric narratives has already shown us. In  the latter, ho
is the father not only of Aphrodite;, who in the former is his 

1 Hesiod, Theog, 54, * Paus. v. 7, 4.
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sister, but of Ares and Hcphaistos, who, according to another CHAP*
legend, were like Typhoeuu the children of HAre only, In  — 4'.-
one story he is the father also o f Plioibos, who in another is 
the son of Atlieno. The power with which he is invested 
varies in like manner according to the point o f view from 
which he is regarded. The Zeus who is the father o f all 
living things, knows neither weakness, change, nor passion ; 
the Zens who is the growth o f mythical phrases, is beneficent 
or treacherous, just or capricious, pure or lustful, according 
to the character of the phenomena to be described- By 
himself lie is styled all •powerful: but Here too, at; the 
sovereign queen o f heaven, can know no higher authority, 
and thus they are represented as acting sometimes with a,ml 
sometimes against each other. Hay, even Athene, the 
maiden who stands by his side to do his will, is sometimes 
an accomplice with Here and Poseidon in plots to circum
scribe his power. But although lie can do much., he cannot 
arrest the course of the sun, he cannot lighten his toils for 
beings meaner than himself, he cannot avert the early doom 
which awaits him when his short career across the heaven is 
ended. Hence he can but bring up to Olympos from the 
dead the beautiful Meinnbn for whom the tears of Eos fall, 
in dewdrops from the sky; he can but rescue the body o f 
the brave Sarpedon, and give it to Phoibos to bathe in 
Simoeis, and to the powers o f  sleep and death to bear it to 
the glistening home which they cannot reach until the 
morning.1 Hera'kles may toil for Burystheus and have no 
profit at all of his labour; but Zeus can only look down on 
his brave son until the flames ascend to heaven from his 
funeral pile on Oita. There is, in short, no one phrase 
which might be said to describe the varying aspects of the 
sky, which is not petrified into some myth characteristic o f 
the Kronid Zeus 5 and the smile of the blue heaven, when all

5 I11 Rome other respt-cfcs the Homeric; his ministers, become possessed, like, the 
Zeus is greater than the Zeus of histo- Noras, of tui irresponsible authority, 
rieal Hellas. The awful Ate whom the while finally the force of destiny attains 
latter cannot turn aside, and who its .most overpowering proportions in the 
broods over a house until the penalty Arianke whom, according to the theology 
for the shedding of innocent blood has of Euripides, not even the father of 
been fully paid is in the Iliad only the pods and men is able to withstand or 
spirit of mischievous folly. So too, the control,
Jtfoirai, who, tiled Ate, had been only

. . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .  .
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BOOK the brightness of day bursts upon it, becomes th e  rapture of
v__if'.—• Zeus when Hfre comes to him armed with the kestos

(eestus) of Aphrodite, and the lulling spells of Hypixosd 
Tims also the serene height in which Zeus dwells, and from 
•which he cannot descend, explains his indifference and 
seeming immorality in the great conflict at Ilion, At the 
prayer of Thetis he may be induced to help the Trojans until 
Agamemnon has repaired the wrong done to Achilleus, or 
his inaction may be secured by the devices of H&rh; but 
with Here herself there can be. no such uncertainty or 
vacillation. Her name is but. one o f many names for the 
sun, and she must take part steadily with the Argives and 
Danaans, the children of the Hawn. To her Paris, the 
seducer of the fair Helen, is strictly the evil Paid who 
tempts Saraina to betray the trust reposed in her by Indra.; 
and hence she may employ without scruple the power o f her 
beauty, aided by the magic girdle of Aphrodite, to turn the 
scale in favour of Agamemnon and. his Achaian warriors.

The mes- But if  Zeus cannot himself descend to the regions of the 
Zeus!'* 0i mijrky air, he lias messengers who do his bidding. Foremost 

among these is Hermes, the god who flies on the breezes 
and the storm.;, but Iris of the flashing feet is more truly 
the minister who joins the ether to the lower atmosphere of 
the earth. Whatever be the origin of the name M s, the 
word was used by the poets of the Iliad to denote not only 
the divine messenger, but the rainbow itself. Thus the 
dragons on the breastplate of Agamemnon are likened to 
the Irises which Zeus has set in the heavens as a marvel to 
mortal m en ; 2 and more plainly Iris is the purple arch or 
bow which Zeus stretches from one end of heaven to the 
other, to give warning o f war or deadly droughts She is a 
daughter of Thaumas and Elektra, the wonderful amber tints, 
and a sister of the Harpy iai, the rent and ragged clouds 
against which those tints are seen; and she would be the 
golden-winged messenger, not only because the rainbow can 
come and vanish with the speed of lightning, but because its 
arch seems to join the heaven and the earth, as a ladder by 
which the angels, may descend and rise up again into their 

1 ll, xiv. 210, &e. 8 Ik  xi. 27. 3 IS, xviii.



home' above. Hence (lie phrase was that the rainbow spread CHAP.
I its glorious path across the sky, whenever the gods wished — ,;i— . 

to send their messenger to do their bidding. In this office 
Iris carries out the behests sometimes of Zeus, sometimes of 
Eejro or of Plioibos, while sometimes she comes o f her own 
tree act. She is, in short, the counterpart of Hermes, whose 
staff she bears in her hand.1 If, again, in some myths she 
may be spoken o f as always a maiden, it may not less truly 
be said, that the winds love her exquisite tints, while the 
earth lies enraptured at her feet; and this accordingly is the 
tale which makes her the bride of Zephyros and the mother 
of Eros, the. darling of the gods. But the name of this 
lovely being soon became a, mere general title o f messengers 
or errand-carriers, and reappears in Xros the beggar of the 
Odyssey, who resembles her in no other way.

Lastly, as seeing from his throne in heaven all that is Zeus $e  
done on earth, Zeus must be the punisher of all iniquity* Judge‘. 
But the judgments of a god, whose characteristics depend on

| half-forgotten mythical phrases, or on words wholly mis
understood, will not be always equitable. The sentences 
passed will have reference often to his mythical rights, while 
they may he designed generally to redress wrongs between man 
and man. The punishments of Tantalus and Ixidn, o f Lykaon 
and Sisyphus are involved in the very idea of these beings.
The sun, who woes the dawn, yet drives her from him as he 
rises in the sky. He loves the dew which his rays burn up ; 
and if  he shine on the earth too fiercely, its harvests must 
be withered. I f  his face approaches the stream too closely, 
the water-courses will soon be beds of gaping slime. The 
penalty paid by Tantalos is bound up with the phrases which 
described the action of the sun, while that o f Lykaon spr ung, 
as we have Seen, from a confusion between two words derived 
from the same source. If, again, the sun, as rising into the 
dizzy heights of heaven, might be said to gaze too boldly 
on the bride o f Zeus, his downward course is not less certain 
than his ascent, and at midday he must revolve like Ixion on 
his blazing wheel; while the stone which Sisyphus has with 
huge toil rolled to the mountain summit (the zenith) must 

1 ‘ Der weibliche Hermes,’—Trailer, G riechiscke M ythologie, i. 390.
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BOOK slip from Ms grasp and dash down again into the valley 
....... „ below. Still more must Zeus punish the insults done to him

as lord of the fire-laden thunder clouds; and Prometheus, as 
teaching men how to kindle a dame and cheat the gods with 
offerings of fat and bone, is an offender less easily pardoned 

, than chiefs who sacrifice their children on his altars. In 
this Promethean legend alone we seem to have a glimpse of 
that future twilight of the gods which in so prominent a 
characteristic o f Northern mythology. But it is only in the 
tragedy of iEschvlos that the liberation, o f Prometheus in
volves the humiliation of Zeus. In the summary of Apollo- 
doros, it is mentioned only as one among the countless 
exploits of I leva kies; and we may owe to the mind of 
jEschylos alone a notion which we are perhaps not justified 
in connecting with the idea developed by the Northmen into 
a common doom awaiting Odin and all the iEsir,

S ection V I .— ODIN, W O D EN , W U O T A N .

Character- The Teutonic belief in the twilight or final extinction of 
teicHof the gods is of itself evidence that the mythology o f the 
mytho- German and Scandinavian nations belongs to an earlier form
logy' of thought than, that of the Hindu or the Greek.1 The gods

of the latter are essentially free from decay and death. 
They live for ever in Olympos, eating ambrosial food and 
drinking the nectar of immortality, while in their veins flo ws 
not mortal blood, but the imperishable ichor. Nor can it be 
said that even the myth of Prometheus points to any com
plete suppression of the present order of things. It does 
but say that Zens should be put down, and a more righteous 
ruler sot up in his place. But in the Teutonic legends 
Odin himself falls and Thor dies, and the body of the

1 Bunsen asserts this fact when he mythology lias not, like the former, 
gays ‘ that the old Teutonic mythology received such an organic elaboration as 
of Germany and Scandinavia does not to impart to it an undying influence 
possess the'grace of the Hellenic fictions, upon the course of human history.
The Muses and G races have not smiled Christianity did. not blight it in its bloom, 
on her birth as on that of her Greek but put an end to the progressive 
sister. Nor has she been reared under decay that had begun before its buds 
the sunny skies of Ionia, but amid hud come to their full flowers.’— God in 
constant strife with an austere clime History, ii. 405. 
and. rugged nature. Consequently this
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beautiful Baldur is consumed in the flames. In other words, CHAP.
| these deities answer not to the Olympiad*, gods, but to t h e -----1‘~__■

mortal Herokles or Perseus or Asldepios. But the links 
which connect the belief o f the one race with that, of the 
others may be traced readily enough. The Yedic gods, like 
the Hellenic, live for ever.. The Soma inspires them with 
fresh vigour, as the soul o f  Zens is refreshed and strength
ened by heavenly banquets; but the draughts, which only 
add to their inherent force, give to the Teutonic deities a 
new lease o f life.1 Thus the Soma draught becomes in 
northern E urope the cup o f honey mingled with the blood of 
Qvasir, the wisest of all beings, who during his life had gone 
about the world doing the work of Prometheus for the 
wretched children of men. His wisdom, however, could not 
save him .from the dwarfs Pialar and Galar, who, mingling 
bis blood with honey, made a costly mead, the taste o f which 
imparted the eloquence o f the hard and the wisdom of the 
sage.3 In other respects the Teutonic deities exhibit the 
closest likeness to the Greek. The rapidly acquired strength 
a nd might of Zeus, Phoibos, and Hermes simply express the 
brief period needed to fl.ll the heaven with light, to give to the 
sun its scorching heat, to the wind its irresistible force ; and 
the same idea is expressed by the myth of Yali, the son of 
Wuotan and Rind, who, when only a night old, conics with 
his hair untouched by a comb, like .Phoibos Akersekombs, to 
take vengeance on Hodr for the death o f Baldur, and again 
in the story o f Magni, the son of Iarnsaxa, who, when three 
days old, rescued his father Thor as he lay crushed beneath 
the foot of the gigantic Hrungnir.3 There is the same 
agreement in the size o f their bodies and in the power of 
their voices. The roaring o f the waves and the crash o f the 
thunder are louder than any din of mortal warfare or the 
cries o f any earthly monsters ; and thus at once we have the 
gigan tic size o f  Ares, and the roar o f Poseidon louder than, 
the noise o f a myriad warriors in (dose conflict. Thus, also, 
as Here la; ys one hand on the earth and the other on the sea, 
so Thor drinks up no small part of the ocean with his horn, 
which reaches from heaven to its surface— a ponderous

1 Grimm, Deutsche Myilwhgie, 295. * Ibid. 855. 3 Ibid, 298.
ton . I. B B
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BOOK image for the clouds or the rays of the sou as tiiey drink
n - , from the sea. But neither the Greek nor the Teutonic

deities have the .monstrous forms of the four-armed \ islinu 
or the four-headed Brahma —  these fearful combinations 
being confined to beings like Briareos and Geryon and the 
giants of northern mythology, unless an. exception is to be 
made of the three-handed Bokatf), who, however, can scarcely 
be reckoned among the Olympian gods, and the four-armed 
Lakedaimonian Apollon.1 The two-headed Janus is a Batin 
deity. But i f  the Teutonic gods are never monstrous, they 
are sometimes maimed j and in the one-eyed Odin we have 
the idea which, called the Hellenic Kyklops into existence; 
while in the one-handed Tyr we see Indra fea vital’ ; and in 
the limping Loki, the lame Hephaistos. But whatever may 
be their office, these are all bright and radiant deities; Hel 
alone, like the rugged king o f Hellenic mythology, has m 
dark and repulsive aspect.® The very expressions used in 
speaking o f them are transparent, The flowing locks o f  the 
Wish-god and of Baldur are those of Zeus and Pboihos ; the 
fair-haired Demetdr of the Greek becomes the fair-haired Lif 
o f  the- Teuton.3 The power o f Zeus is seen again in that of 
Thor, and the golden glory which surrounded the head of 
Phoibos or Asklepios, and became the aureole of Christian 
saints, is not less a mark o f the German deities, and ap
pears on the head of Thor as a circlet o f  stars.4 

Teutonic But when we turn to the theogony set forth in the 
theogo- Voluspa Saga, we can as little doubt that it marks a com

paratively late stage of thought, as we can suppose that the 
Hesiodic theogony is older than the simple and transparent 
myths which tell us of Frokris or Tithonos or Emlyinion. 
The myth of Baldur, at least in its cruder forms, must be far 
more ancient titan any classification resembling that o f the 
Hesiodic ages. Such a classification we find in the relations 
o f  the Jotun or giants, who are conquered by Odin as the

3 Grimm. Deutsche Yi/tkologie, 298. Grimm, D .M .  289. She is the hungry 
8 Hel, the daughter of Loki, and and insatiable goddess, the greedy 

sister of the wolf Reims and the horrible Rolydaktes and ToJydegmon of Greek 
worm or serpent, is half black and hall, myths (Grimiifo ih, 2*,)l)y kuo black 
human in appearance. Her dwelling is Kail of modi m Hindu theology, 
in Niflheiin, far down in the depths of the * Grimm, 4b. 534,
earth, beneath the roots of Yggdrasil: 1 lb .  300.
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Titans are; overthrown by Zeus 5 and this sequence forms CETA.t\
part of a theogony which,.like that of Hesiod, begins with ___ J;__ ,
chaos. From this chaos the earth emerged, made by the 
gods out o f the blood and bones of the giant Ymir, whose 
name denotes the dead and barren sea. This being is sprung 
•hom the contact of the frozen with the heated waters, the 
former coming from Niflheim, the region of deadly cold at 
the northern end of the chaotic world, the latter from 
Muspelheim, the domain o f the devouring lire. The Kosmos 
so called into existence is called the 6 Bearer o f G od ’— a 
phrase which finds its explanation in the world'-dree Yg*g- 
drasil, on which Odin himself hangs, like the Helen &
De.ndritis o f  the Cretan legend

I know that. I hang On a wind-rocked tree
Nine whole, nights-, With »  spear .wounded.
And to Odin offered, Myself to myself,
< )n that tree, Of which no one knows
From what root it springs;1

This mighty tree, which in Odin’s Ernie Song becomes a 
veritable tree of knowledge, and whose roots are undermined 
by .Bel or death and by the Hrimthursen or frost-giants, 
rises into Asgard, the highest heavens where the gods dwell, 
while men have their abode in Midgard, the middle garden 
or earth, embraced by its branches.

The giant Ymir was nourished by the four streams which Genealogy 
flowed from the treasure of moisture, the cow Audhumla,2 of 0din- 
which belongs to Zoroastrian not less than to Teutonic 
mythology, and is there found with the meaning both of 
cow and earth.3 This earth afforded salt, without which no 
life can be vigorous, and from Audhumla, as she fed on the 
salt of the blocks of ice, there came forth a perfect man,
Buri, the fashioner of the world, whose son, Bor,4 had as his 
wife Besla, or Bettla/* the daughter o f  the giant Bblthori, ,

1 ‘ Odin’s Rune Song/Thorpe's Trans- the active unit passive meanings of the 
lation o f  Smnund's Eddu, p 340. We Greek <popos in compound words.
T-iny compart with rhe ‘ Bearer of God/ 5 Bunsen thinks that the original 
the names Alias and Christophoros. form of this name was Reidsla, a 7ord 

'* This is the cow beneath whose perhaps denoting desire or longing, and 
mlder. the - Dawn maiden hides herself thus answering to the Kama of Vedic 
in the Horse story', of the Two Step- and tho Eros of the B. ai'odic theogony,
Sisters.—Basent, while it is reflected also in the Teutonia

* "Bunsen, God in History, ii, 483. AYuaseh or Wish.
1 The two names would answer to

13 b 2



BOOK the root or' kernel o f the earth, krorn Buri proceeded ap-
______, paretttly Odin himself, and also the race of the gods oi

Asas, the self-existent beings,1 who dwell in Asgard 01 
Ait Mr, while the middle air, between the ripper and under 
worlds, the dr)p o f tire Greeks on which Zeus looks down, is 
Yanaheim, the home o f the Vanen, or spirits of. the breath
ing wind.4 To this race belong Freyr and Freya, the deities 
o f beauty and love, 4 the children of Mnrdur, the sea-god 
who dwells in the sea-city (A oat an), and whose spouse, 
Skadi (Lister 9) is the daughter of the giant Thiassi, for he 
is indeed himself the shore.’ 3

(Minn. The idea o f the composite nature o f man must have pre- 
S  M uft0r ceded the rise o f the myth which assigns the creation of the 

soul to Odin, o f the mind to Hahn Ir, o f the blood and outward 
complexion to Lodur. This Hahnir is probably the same 
word as halm , the cock, 4 in its wider import the bird, the 
animal belonging to the a ir ; ’ 4 and thus possibly the framers 
of this theogony may have intended to set forth their belief, 
that a Trinity, consisting o f Ether, Air, and Fire, was con
cerned in the creation oi man, Lodur being certainly hrc, 
and in fact only another form of Loki, the shining god. 
But we approach the regions of pure mythology when we 
read that when Odrir sets forth on his wanderings, his bride, 
the beautiful Freya/ sheds gold-gleaming tears— 4 an image 
o f the bright gleams shooting across the rugged morning 
sky.’ 0 From these parents springs li.nossa, the jewel, the 
world under the aspect o f beauty, while Frigga, as the wife 
of Odin, doubtless only another form o f Odur, is the mother 
of Jbrd, the earth, in the character o f the nourishing 
Bemdter.

The end of But all this visible ICosmos is doomed to undergo a cata- 
t’m. Asms ,;fr0phe, the results of which will be not its destruction but 

its renovation. The whole world will be consumed by fire, 
kindled by Lodur, (cUr Lodernde, the glowing god), the Loki

1 From the root as, to be; the word 3 Fun on, God in History, ii. 487,
is thus simply another form of Wesen. 4 Ibid.

 ̂ The original form of the word 6 For the several changes through 
Asen connects it immediately with which the names Freyr and Froya have 
A1 man as a name of Brahman, and the passed, see Grimm, D. M . 276, &e.
Latin aninuts, &e.—Bunsen, (rod in «• Bunsen, God.in History, n. <491. 
History, ii. 486.
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who brought about the death of Baldur, The life or the CI.AI. 
reign o f the Asas them selves'will come to an end, but a new —,——
earth rising from this second chaos will resemble that of the 
golden age in the Hesiodic tradition. Of this .teutonic 
tlieogorvy we may say without the least misgiving that it 
exhibits not the slightest sign o f any Christian influence.
It would be almost as reasonable to trace such an influence 
in the Hesiodic poems, where, if we could get over the in
surmountable difficulties of chronology, such an attempt 
might be made with far greater plausibility. Nor can we 
charge Bunsen with speaking too strongly, when he says 
that we must be brought to this negative conclusion, unless 
‘ we are to set above facts a preconceived opinion, taken up 
at random, on the slig htest grounds, or indolently to dec tine 
scrutiny of those facts, or profound, reflections on what they 
indicated1

The idea which the Aryans of India sought to express The name 
under the names Brahman arid Atman, the Aryans of Europe 
strove to signify by the name Wuotan. That idea centred in 
the conception of W ill as a po wer which brought all things 
into being and preserves them in it, oi a will which followed 
man wherever he could go and from which there was no 
escape, which was present} alike in the heavens above and in 
the depths beneath, an energy incessantly operating and 
making itself felt in the multiplication as well as in the 
sustaining of life. Obviously there was no one thing in the 
physical world which more vividly ans wered to such a con
ception than the wind, as the breath of the great Ether, the 
moving power which purifies the air. Thus the Hindu 
Brahman denoted originally the active and propulsive force 
in creation, and thus conception was still more strictly set 
forth under the name Atman, the breath 01 spirit which 
becomes the atmosphere of the Brooks and the athein o f 
the Germans. A-tman is thus the breathing, in other words,
(he self-existent being,—the actual self of the universe; and 
the meaning thus assigned to the word was so impressed 
upon the minds of the Aryans of India that no mythology 
ever grew up round it. In .Professor iMuller s "words tuo

1 God in History, ii. 409,



book idea o f the Atman or self, like a pure crystal, was too irons- 
-— ijl—  parent for poetry, and therefore was handed down to phi

losophy, which afterwards polished, and turned, and watched 
it as the medium, through which all is seen and in which, all 
is reflected and known.n  The conception, o f the Teutonic 
Wuotan was at first not less exalted. Like Brahman and 
Atman, it is the moving strength and power of creation,, and 
the word in Grimm’s belief carries us to the Latin vad-ere, 
to go or move, the Bavarian wueteln, to stir or grow. Thus 
Grimm remarks that of Wuotan it may he said as Lucan says 
o f Jupiter—

Est Cjuodeunque vides, quocunque moveris,

the pure spiritual deity. The word itself is therefore a, par
ticiple of the old verb watan, whose cognate forms vata, 6d, 
account for the dialectical variations which converted it into 
the Saxon Wuodan, Wodan, Woden, Odin, the Frisian W&da, 
the Norse Obinn | and its meaning is in perfect analogy with 
that o f the Latin Minerva as connected with m m s  and the 
Greek /xhos. spirit or strength.2 But the ideas thus ex
pressed by the name were necessarily lost when the Christian 
missionaries taught the people to look on Wuotan or Odin 
as the archfiend ruling over troops of malignant demons; 
nor is it improbable that the process may have begun at an 
earlier period. The name is connected closely with the 
German vm th, in which the notion o f energy has been ex
aggerated into that of impulse uncontrolled by will. Such 
a limitation of meaning was quite in harmony with the ten
dency of all the German tribes to identify energy with ve
hement strife, and thus Wuotan became essentially the armed 
deity, the god o f war and o f battles, the father of victory.3 
As such, he looks down on the earth from his heavenly home 
through a window, sitting on his throne with. Frey a by his 
side, as Here sits by Zeus in Olympus. In the strange 
story which is to account for the change which, converted 
the Winili into the Lombards, this attribute o f Wuotan is

1 Chips, #e. i. 71. death. With the conversion to Christ, t-
- Grimm, Deutsche Mj/thologie, 120. anity these expressions which spoke 
* Sigiadr, ►Siegfator, G rimm, ib. 122. of men as going home to Odin bwemo 

Hence the phrases, Zn Gffiun fahren, maledictions, consigning them to per* 
O'Sinnsbe.im suchen, denoted simply ditioit,
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connected with the' rising o f the sun, the great eye of day, chap.
As the giver of victory, the greatest of all blessings in Ten- ,___*5__
tonic eyes, he was necessarily the giver of all other good 
things, like the Hermes o f the Greeks: with whose name his 
own is identical in meaning.1 * As such, he is Osci, Oski, the 
power of W ish or Will,, so often exhibited in the mythology 
o f .northern Europe, the Wunsch to whom the poets o f the 
thirteenth century assign hands, eyes, knowledge, blood, 
with, all the appetites and passions of humanity. This power 
o f Wuotam is seen in the oska-stein, or wishing stone,3 which 
the Irish localise in Blarney and which Grimm connects with 
the wishing-rod or staff o f Hermes,4 in the Oskmeyjar or 
Wishn.uiide.ns or Valkyries who guide to "V aihalla all heroes 
slain in battle, and who are the wish or choice children of 
Wuotam, and more especially in the Oska-byrr, or Wish-wind, 
in which we recognise both in name and in the tiling the 
Xk/asvos ovpoft o f our Iliad.5 It is this power doubtless which 
is denoted by the Sanskrit Kama, as the force which first 
brought the visible Kosrnos into being,6 and by the Eros 
o f the Hesiod ic theogony,

1 This attribute of Wuotan, which Frog Prince or Fish Sun) brings up 
Grimm discovers in tho titles Oibir-ho, from the waters. In the tala of the 
Kipicho, makes him M r up Maty, i,e. Donkey Cabbages it. is a wishing-doak,
He rmes, whose name denotes simply the and thus we are brought back to 
motion of the air. Solomon’s carpet, which in the story of

* For a long series of passages in the .Knapsack, the Hat, and the Horn,
which Wunsch is clearly both a power 'appears as a doth, capable, like the 
add a.person, see hrimm, D.M, 326-8. Sangreal,of providing unlimitedsupplies

* The instruments of Wish generally of food and drink, and as a beautiful 
run in triplets, as in the story of King -carpet in the story of the Three Feathers,
Putraka (pp. 141. 159), In that of Cin- In that of the Drummer, it is a ring in 
dorella, they arc three nuts, containing the hand of the Dawn Maiden, who 
each a. splendid robe. In the story of becomes his bride. The throe posses- 
The Pink, Wish assumes the Protean sums of King Putraka are the three 
power of transformation; in that of wishes which assume many forms in 
Brother Lastig, it is a bag- in which the folk-lore/ Compare the story of the 
possessor may see anything that he Best Wish with the wishes of the Master 
wishes to shut up in it, and by means Smith in the Horse Talcs. Parent.
of which he contrives, like the Master 4 Gy ram, IK M. 181
Smith, to find hie way into heaven. In 5 There is really nothing to support
the tale of the Poor Man and tho Rich the explanation which refers I’te/j,evos to 
Man, the three wishes which bring foeeeftat. The word stands to Oski,. or 
happiness here and hereafter to the wish, precisely in the relation of jfgu to 
former, bring only ‘ vexation, trembling, fox®, or i x ‘ ’pbs to ’nrxvpos. 
scolding, and. the loss-.of' a horse’ upon * A translation of the very remark* 
the latter. In the1 story of the Faithful able, hymn in which this word occurs 
Beasts, it is a wonderful stone (the orb is given in Professor Max Millie .-'a 
of the sun) which a fat old frog (the History of Sanskrit ’Literature, p, 561.
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BOOK The single eye of Odin points beyond all doubt to the
— __ _ sun, the one eye which all day long looks down from heaven
The one- upon the earth,, But when he was fimirod as an old 
iuai*oT U°" ma;a with a broad hood and a wide-flowing robe, the myth 
Odin. necessarily sprung up that he had lost an eye, a story which 

answers precisely to the myth of Indra Savitar, while it also 
throws further light, i f  any such were needed, on that of the 
KyHopes.1 But as the sun is his eye, so Ids mantle is the 
vapour which like the cloud-gathering Zeus Odin wraps 
around himself, and thusbecom.es Hakolberencl, the wearer of 
the veil, or Harbard, the bearded, god. In his hand he hears 
the marvellous spear Gnngnir, in which we see the lance of 
Phoibos or Artemis. By his side are the two wolves Gari 
and Freki, with whom he hunts down, his victims, wolves like 
the Myrmidons whom Achilleus lets loose upon the Trojans, 
wolves like those from which Phoibos was supposed to derive 
his name Lykeios. On his shoulders sit the two ravens, 
Huginn and Muninn, who whisper into his ears all that 
they see or hear, as the serpents by their mysterious whisper
ings impart more than human wisdom to the infant lam os.3 
They are the ravens who bring to Apollon the tidings of the 
faithlessness of Koronis, as in the shape of a raven Aristeas 
tells the Metapontines that he followed Phoibos when he 
came to their country.3

Odin the As the bearded god, Odin becomes the giver o f the rain, 
rnmgwer. the Zeus Ombrios of the Greeks, the Jupiter P lu m s or 

flowing Jupiter of the Latins, as well as their Neptuims or

The first sonteneo shows the train of indicates love in the sense in which it 
thought, in the mind of the poet: may here ho understood, although not
* Darkness there was: and all at first absolutely indefensible: but JSLawiaincans 

was veiled desire, wish, and it expresses here the
In gloom profound, an ocean without wiRh synonymous with the will, of the 

liglit; sole-existing’ Being to create.'—Editor-
The germ that still lay covered in the terfffi lieview, Oct, I860, p, 384.

imtik ' * J hus m Saxo he is * granduevus al-
Burst forth, one nature from the fervent 1e!0 011,13 oculo, and again * Armipotens 

heart; tmo semper contends ocello/ The rea-
Theii first came love upon it/ sfV “ signed by the myth is that he was

obliged to leave one eye in pledge when 
On this passage Professor IT. H. he wished to drink at. the well of Mimir.

Wilson remarks ‘ The form “ love” here * Grimm, J). M. 134, traces the names 
appears to us to convey a notion too to hugr, thought, and mimr, mind, as in 
transcendental to have had a place in Minerva, &c.
the conception of the original author. * Herod, iv. 15. ,
The word is Kama, which scarcely
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ODIN AND TYI1.

cloud-deity. As such, l. -  is Hnikar, the A n do-Saxon Nicor CHAP.
or -water-god, whose- offspring are the Nixies or water-sprites,, •----f — -
as the Hellenic Naiads are the children of Zens,1 In this 
character he is the Biblindi, or drinker (the Latin bib-ere) 
of the Eddas. Like Phoibos again, or Asklepios, he is the 
healer, who alone can restore strength and vigour to the 
maimed horses of Baldur; and as the Muses are the daugh
ters of Zens, so is Saga, the daughter of Wttotan, the source 
of all poetry, the inspirer of all bards. In his hunts he rides 
the eight-footed horse Sleipmr, the white steed which bears 
him also through the thick of battle, like the rudderless and 
oarless ships which carry the Phaiakians across the blue 
seas o f heaven.

Who tun, the Allfather3 and the Psycho mpompos, who Odin the 
takes all souls to himself when their earthly journey is done, Alifadler‘ 
has become for the nations of northern Europe a mere name; 
but the mark of his name he has impressed on many places.
If our Wednesdays remind ns o f him, he has also left his 
relics in On slew/ in the island Odinse, in Odinfors, Oden- 
skalla, and Wednesbury.

The close connection of the name Tyr with the several Tyr and 
forms developed from the root dyti, to shine, would of itself Uc ia 
lead us to expect that the word w ou ld  remain practically a 
mere appellative for gods whose names might again betray a 
relation to the same root. Accordingly we meet with Sigtyr, 
the victorious god, as a name for Wuotan, and Keidartyr or 
Reidityr, the riding or driving Tyr, as a name for Thor.
Nor can it he said that any real mythology has gathered 
round this word, for the Stauros which is specially connected 
with his name belongs rather to the region o f symbolism 
than of mythology, although the conjunction o f this emblem 
with the circle (the kestos of Aphrodite and the necklace o f 
Harmonia and Eripliyle) is in itself a subject o f some in
terest. Hence we should farther be led to expect that the

’ AU these names como from the same dined to trace Christian influence in 
root -with the Sanskrit sna, the Greek tho description of Odin Allfadir ns 
vf\xce, the Latin nare, to float or swim, given, for  ̂instance, in ■ tho dialogue 
With them wo mast, link the common called Gylfi’s Mocking, 
term ‘ Old Nick,’ as a name for the Othanslef,Othinireliqni®, Grimm, 
devil. D. M, H4, adds many other inslances,

* Professor Max Muller seems in-

' " ft '' 5 V’ '  T .  ‘  '*'*'** *  1 ■  y  I  1 1 ,



dgSe, ' ■ __ 1

i  % )  i V Ql
| M Y T H O L O G Y  OF THE ARYAN NATIONS. ^  -

book special emblem under which Tyr would be worshipped would
,__ ug__ , be the sword : and to this fact Grimm, traces the names, not

only of the Saxons, bat of the Oherusci as pointing to the 
old Cheru, Heru— a sword.

Section V II—1THUNDER, DOR.hR, THOR.

The name Englishmen may not unnaturally he tempted to think 
k°nar‘ that our word Thunder is the older and more genuine form 

o f the name given to the god who wields the lightnings, and 
that, this name was chosen to express the loud crash which, 
echoes across the heaven, Yet the word, in its first meaning 
has no reference to noise and din. The root denotes simply 
extension as applied whether to sound or to any other ob
jects, and from it we have the Greek and Latin words Trim 
and tench, to stretch, rove.?, tone, i.e. the stretching and 
vibration o f chords, ton itn i, thunder, as well as tenar and 
tennis, the Sanskrit tanu, answering to our tender and th in . 
Hence the dental letter which has led to the popular miscon
ception of the word is found to be no essential part o f i t ; 
and the same process which presents the English tender and 
the French tendre as an equivalent for the Latin tener, has 
with ns substituted thunder for the Latin, tonitrud  Thus the 
several forms Donar, Tlmnor, and perhaps Thor are really 
earlier than the shape which the word has assumed in our 
English dialect.

Thor the As the lord o f  the lightning, the thunder, and the rain,
Ah rat her. ag cj OiS0iy allied, and, indeed, as easily identified

with W  no tan, as Vishnu with Indra, or Indra with Agni. 
But although most of their characteristics are aa inter
changeable as those o f the Vedic gods generally, each has 
some features peculiar to himself. Thus, although Thor is 
sometimes said to move in a chariot like other deities, yet 
he is never represented as riding like Odin. He is essen
tially, like Vishnu, the walking or striding god, who moves 
amidst the lightnings like Hephaistoa in his workshop of

1 Professor Muller, having traced the if the original conception; of thunder lirit 
connection between these Words, adds been its rumbling noise. —Lectures on 
1 The relation! betwixt tender, thin, and Language, first series, 350, 
thunder would be hard to be established,
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subterraneous fires. But in his power of penetrating and chap.
piercing the heavens or the earth, and in bis ceaseless and .___J;__ ,
irresistible energy, he is simply Wuotan in another form, and 
the conception of the deity has varied but little among the 
Aryan nations. The name Itself is found in the name o f the 
Gallic thunder-god Taranis, preserved to us by Lucan, and 
more nearly in its other form Tanarus, while the idea is 
expressed in the. Jupiter Touans of the Latins, and the Zens 
Keraimeios of the Greeks. He is, -.in .short, the- great lord of 
heaven in his most awful manifestation, but he is, neverthe
less, the maker and the father of mankind. Hence, like 
Odin, he is the Allfather, a title which Procopius tells us 
that the Slavonic nations gave only to the creator of the 
lightnings.1 * The deity thus worshipped was named Perkunas 
or Pehpkons by the Lithuanian tribes, and by the Slaves 
Peran, Piorim, and Peraun, a form which Grimm is in
clined to connect with the Greek Kspavvos, a  and more con
fidently with, the Sanskrit Parja uya, a name of i'ndra as the 
bringer o f the fertilising rain.3 If, again, Sophokles speaks 
of Ge or Gaia as the mother of Zeus.* so is the earth the 
parent o f Denar; and as Zeus and Wnotan are severally 
enthroned on Olyiiipos and Wuotansberg, so has Thor or 
Donar his Donersperch, Thunresberg or Donnersberg, and 
Donnerskaute, while the oak, the special tree o f the Thun
dering Jupiter of the Latins, is not less sacred to the 
Teutonic deity. Like Dyaus or Jupiter, Thor is bearded, 
but his heard is fiery red, like the lightnings which flash 
across the heaven/'

But his appearance varied with his functions, which were His triple 
concerned with three things—the lightning flash, the than- n ri,'l Kvns- 
derclap, and the thunderbolt. As using the first, he always

1 Grimm, I). M . 150, with Perkunas, has assumed \  strange
s.By a change nmdogous to that forni in. English folk-lore. In the Phut- 

which' makes the Lat in sequor and Deutsch of Prussia it appears as PJkkeis 
aquas answer to the Greek oro/uu and = P  uckle and Pickle; and thus he ap- 
%mos. pears as a demon in the phrase ■* pretty

3 The connection of the name Perku- Pickle.’ 
nas with the Greek cpopKw, (j>6pKvvoi, 4 Philokt, 389. 
seems scarcely less obvious, and the a * Uothbar,1 ig, was auf die JjSsrigw 
Hellenic deity has as much to do with Loftersehaibung dee Blitzes bezogt-u
water as the Vedic Parjanya. The name werdon muss.’—Grimm, 1). M, 161. 
of the god Pikollos, who is associated


