SCENES IN THIS HEAVEN, IN SEVERAL STORIES

e with astonishment, stood speechless, - Shiich&s, after some farther
E discourse, said, she had been informed that she (the hunter's wife)
: alone could assist her in obtaining the deliverance of her husband,
After some moments of reflection, this woman directed Shichds to
perform the Kalika-vriiti. She obeyed ; and poor Indrii, quitbing
the form of the cat, ascended to heaven, &mg resumed hig place
among the gods. No doubt he took care in future not to offend
# bramhiin,

Another scene in the heaven of Indrit, from the Shreg-bha-
gitvittiz-—On a certain occasion, the heavenly courtezans and
others were dancing before the gods, when Indrd was so
charmed - with the dancing and the person of Oorviishas,
one of the courfezans, that he did not perceive when his
spiritual guide Vrihiisputee eatered the assembly, and neglected to
pay him the usual honours. Vrihtspiitee was so incensed at this,
that he arose and left the assembly. The gods, perceiving the
¢ause, in the utmost consternation’ went to Indrd, and made him
acquainted with what bad passed. The latter intreated the gods
to join him in seeking for the enraged Vrihiispiitee ; but the spiri-
tual guide had, hy the power of yogtl, rendered himself invisible.
At last they found the angry goorco in his own house; and the
gods, joining their petitions to those of Indr¥, entreated that the
offence might be forgiven. Vrihiisplitee declared that he bad for
ever rejected Indr, and that his resolution would not be changed.
Indri, offended that for so small an offence he should be so harshly
treated, declared that he would make no farther concessions, but
soek another religious guide. The gods approved of his resolutiou,
and advised him to choose Vishwii-roop, a giant with thiee heads.
In process of time, at the suggestion of his mother, Vishwiréspii
hegan a sacrifice to procure the increase of the power of the giants,
the natural enemies of the gods, Indrit heard of this, and, hiurling
his thunders on the head of the faithless priest, destroyed him in
an instant. The father of Vishwiirdopd heard of hig son’s death,
and, by the merit of a sacrifice, gave birth to a giant, at the sight
of whom Indri fled to Brimba ; who informed the king of the gods
that this giant could not be destroyed by all his thunders, unless
he could persuade Diuidhé8chee, a sage, to renounce life, and give
him one of his bones. The sage consented, and by the power of

_yogt renounced life ; when Vishwitkiirma made this bone into &
thunder-bolt, and the giant was destroyed. But immediately on
his death, a terrific monster arose from the hody, to punish Indrit
for his brambiinicide  Whevever the king of the gods fled, this
monster followed him with his mouth open, ready to swallow him
up, till Indri took refuge in a place where the monster could not
approach him; however he sat down, and watched the trembling
culprit. After some time the gods began to be alarmed : there

.t A Hindob considers the anger of his spivitual guide os the greatest popsible
nisfortune, - IR : ! ; i



SCENES IN THIS HEAVEN, IN SEVERAL STORIES. 20

was no king in heaven, and every thing was fulling into complete
digorder. After consultation, they raised to the throne of heaven;
in his bodily state, Niihoosht, who had performed the sacrifice of a

horse one hundred times. When Niihoosh® engunired for Shiichas, -

the queen of heaven, he found she was in the parijatii forest, Mo
sent for her ; but she declared she would not come, as he had a
human and not a divine body, The messengers remonstrated with
her, but she fled to Briimha ; who advised her to send word to the
new Indrd, that she would live with hiw, if he would come and
fetch ber with an equipage superior to whatever had been seen
before in heaven, This message was conveyed to the new Indri
who received it with much joy, but took several days to congider
in what way he should go to fetch home the queen. At last, he

resolved to bo carried to her in the arms of yome of the principal .

sages. As the procession was moving along, the king, in his exces-
sive anxiety to arvive af; the parijatd forest, kicked the sacred lock
of hair on the head of Ugiistyti; who became filled with rage, and,
proncuncing adreadful curse on the new Indedi, threw him down,
and he fell, in the form of a snake, npon a mountain on the earth.—
Vishnoo, perceiving that one Indrd was kept a prisoner, and that
another had been cursed and sent down to the earth, resolved to
find a remedy for this evil, and, cursing the monster who had im-
prisoned the former king of the gods, restored him to his throne
and kingdom. 95,00 '

Another scene in Indrits heaven, from the Mithabharit/t,—
Nartidu one day called at Krishni's, having with him a parijatit
flower from the heaven of Indri, The fragvance of this flower
filled the whole place with its odours. Nartdtl first calied on
Rookmingg, one of Krishnil's wives, and offered the flower to. her
She recommended him to give it to Krishnt, that he might dispose
of it as be chose. He next went to Krishuif, who received him
with greab respect : ¢ Well, Nartiddi, you are come after a long ab-
sence ! what flower is that ¢ <Can’t you tell by its fragrance 7' said
Narwidd, ‘it is the parijatit. 1 brought it from Indrit's garden, and
I now present it to you.” Krishn received it with pleasure, and,
after'some further conversation, Nartidit retived into another part
of the house and watched Krishnt, to see to which of his wives he
would give this flower; that he might excite a quarrel in Krish-
nif’s family, and ultimately a war betwixt Krishnii and Indri.
Krishnt, after Nartidi had retired, went to Rookmings, and gave
the flower to her, warning her to keep it secret, lest Sttyu-bhama
{another of Krishnl’s wives) should hear of it. As soon'ag Narti-
dit saw to whom Krishnil had given the flower, he paid a wisit
to Subyii-bhama, who received him with great. attention. After
the first compliments were over, Nartdi fetehed a deep sigh,
which Sutyt-bhama noticing, enquired the cause. He seemed 1o
answer with reluctance, which made Stityii-bhama still more in-
quisitive. He then acknowledged that his sorrow was on her acs
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count. Fler anxioty was now inflamed to the highest degree, and
she begged him to tell her without delay what he meant. I have
always considered you,” says Nartidl, ‘as the most beloved wife
of Krishnti ; the fame of your happiness has reached heaven itself:
but from what I have seento-day, I suspect that this is all mis-
take, ¢Why ¢ Why? asked Stityt-bhama most anxiously. Narii-
d¥ then unfolded to her, in the most cautious manner, the story
of the flower : * 1 brought from heaven,’ says he, ‘a parijati flower,
(a flower which is not to be obtained on earth,) and gave it to
Krishnd., I made no doubt but he would present it to you—to
whom else should he present it? But instead of that he went
secrotly to the apartments of Rookmings, and gave the flower to
her. here then is his love to you ?’—Sﬁtyﬁ-%hama. asked what
kind of Hower this was. Naridil declared that it was not in his
power to describe it. ¢ Do you not perceive,’ said he, ‘its odours #
‘1 perceived,’ said Stbtyd-bhama, ‘the most delightful fragrance,
but T thought it was from your body.” Nartidit declared that his
body was offensive, and that it was the parijati that diffused its
odours all around. ‘But,’ says he, ‘when you see Krishni, ask
him to let you look at it’ ‘And do you think then, said
Stity¥-bhama, ‘ that I shall speak to Krishni, or see his face any
1ore '— ¢ You areright,’ said Nartidii: “he did not even let you
see so precious a jewel; but secretly gave it to  another.—
The enraged Sttyld-bhama made the most solemn protestations
that she had done with Krishndi for ever. Nartidii praised her {or
her resolution, but hinted, that if she ever did make up the
matter with Krishnd, she should insist upon his fetching one of
the trees from heaven, and giving it to her, Nartidi, having thus
Jaid the foundation of a dreadful quarrel betwixt Krishnd and his
wife, and of & war with Indr¥, withdrew, and Sttty d-bhama retired
to the house of angerf.—Some days after this, Krishnt went to
see Stityti-bhama, but could not find her : on asking the servants,
they told him that she had on some account retired to the house of
anger. Not being able to discover the cause, he went to her, and
made use of every soothing expression ; but in vain. = At last. he
threw himself abt her feet, when, after many entreaties, she
consented to be reconciled, on condition that he should fetch
one of the trees from heaven, and plant it in her garden. This
he engaged to do, and sent Gitroort to Indrii with his respects :
bub commissioned Giiroortt in case of refusal to threaten him
with war ; and if this did not avail, to add, that Krishnit would
come and trample on the body of his queen, overturn his throne,
and take the tree from him by force. Neither the entreaties nor
threats of Krishni moved Indrit ; who, on the contrary, sent
him a defiance. Krishnti, on the return of Giiroord, collectecd
his forces, and invaded heaven, Dreadful havock was made
on both sides. All the heavens were in a state of frightful

# A house seb apart for an avgry wife, where she retires till her husband recon-
ciles himself to her. \
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uproar ; and the gods, full of alarm; advised Indri to submit, as he
would certainly be overcome. At Jen%'t'h Krishni let fly a weapon
called Soodirshiint, which pursued the foe wherever he went,
The gods again exhorted Indmi to sue for peace, to prevent his
immediate destruction : he at length took this advice, and sub-
mitted to the enraged Krishnii, who carried off the tree in trinmph,
and appeased his jealous wife Stityii-bhama. .

The following are some of the names of this god : Indwi, o,
the glorious.—Mirootwan, he who is surounded by the winds:
—Palcishastint, he who governs the gods with justice. Poorooh5otd,
he who is invited fo a sacrifice performed by king Pooroo.—
Poortinditirsi, he who destroys the dwellings of his enemies.—
Jishnoo, the conqueror.—Shitkr¥, he who is equal to every thing. =
—Shitblimiinyoo, be who performed a hundred sacrifices.— Diviis-
plitee, the god of the heavens-—Gotriibhid, he who clipt the wings
of the mountains'—Bijree, he who wields the thunder-bolt*.—
Vritriitha, he who destroyed the giant Vritri——Vrisha, the
holy.—Soorii-plitee, the king of the gods.—Biilaratee, the destroyer
of Buld, a giant.—Hirihiyd, he w%m is drawn by vellow horses,
—Numoochisoodiint, the destroyer of Namoochee, a giant.—
Stnkrindiing, he who causes the wives of his enemies to weep.
—Toorashat, he who is able to hear all things.-——Méghi-vahind, he
who 1r_it:iles on the clouds,—S¥hiisrakshii, he who ?ms a thousand
eyes.,

Secr. V.~ Saoryd™,

THIs god is said to be the son of Kiishyipt, the progenitor of
gods and men. He is represented as a dark-red man, with three eyes,
and four arms; in two hands he holds the water-lily ; with
another, ho is bestowing a blessing, and with the other forbidding
fear, He sits on a re§ water-lily, and rays of glory issue from
hisbody. .

The bramhiins consider Sa5ryd as one of the greatest of the gods,
because in glory he resembles the one Briimhi, who is called
téjomiiyl, or the glorious. Inthe védis also this god is much
noticed : the celebrated incantation called the gayiitrés, and
many of the forms of meditation, prayer, and praise, used in the
daily ceremonies of the bramhiins, are addressed to him., He is at
present worshipped daily by the bramhins, when flowers, water,
&re. are offered, accompanied with incantations.

. b It is said, that formerly the mountains had wings, and that they flew into all
parts of the earth, and crushed to atoms towns, cities, &e.

k In this Indri resembles Jupiter Fulminator.

1 Mr. Wilking considers Tndri, with his thousand eyes, as o deification of the

leavens,
m The Sun,
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On a Sunday, at the rising of the sun, in any month, but es«
pecially in the month Maghﬁ, a number of persons, chiefly women,
perform the worship of Saoryi: I shall give an account of this
worship in the words of a respected friend. -~ The sun is annually
worshipped on the first Sunday in the month Maghtt. The name of
thig worship is called Dhiirmii-bhaoo, or SGGryfi-%huoo. The cere«
. monies vary in different places, but in this district the women appear
to be the principal actors; though none are excluded, and even
Miistilmans are so far Hindooized as to join in the idolatry. I saw it
once thus conducted :—at the dawn of the morning a great number
of offerings were carried into the open field, and placed in a row.
The offerings consisted of fruits, sweatments, pigeons and kids, A
ssmall pot- was placed by each person’s offering, containing about a
pint and & half of water. A device made of a water-plant, a species
of Millingtonia, intended to represent the sun, was placed on the
- edge of the pot, and a small twig of the mango-tres, with a few
leaves on it, put into it, as people in England keep flowers.  The
~pob with all its appendages represented the sun ‘i)erha-ps_ ag the
vivifier of nature. By each offering also was placed (what shall I
call it ?) an incense-altar, or censer called dhoonachee. It resembled
a chafing-dish, made of copper, and stood upon a pedestal about a
foot long. It contained coals of fire, and & kind of incense from
time to time was thrown into it, principally the pitch of the salii-
tree, called dhoona. Near cach offering was placed a lamp, which
was kept burning all day. The women also took their stations
near the offerings. At sun-vise they walked four times round the
whole row of ofterings, with the right hand towards them, and the
smoking dhoonachees placed on their heads ; after which they re-
sumed their stations again, where they continued in an erect pos-
ture, fasting the whole day, occasionally throwing a little incense
into the dhoonachee. Towards evening, the brambiin who attend-
ed the ceremony, threw the pigeons up into the air; which, being
young, could not fly far, and were scrambled for and earried away
by the crowd. . The officiating bramhiin perforated the ears of the
kids with a needle ; after which they were seized by the first per-
son who touched them. About sun-set, the offerers again took up
the smoking dhoonachees, and made three circuits round the rows
of offerings. After this, the offerings and lighted lamps were taken
away by their respective owners, who threw the lamps into o pool
.of water)

HIS FESTIVALS.

Women frequently make a vow fo Sooryi to worship him, on
condition that he give—to one, a son; to another, riches; to
another, health, &'~ Some perform these ceremonies after bearing
a son. This worship is sometimes attended to by one woman
alone ; at other tin'’s by five, six, or more in company.

Soorydt and the other planets ave frequently worshipped in
order to procure health. This the Hindoos call a sacrifice to the
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nine planets, when flowers, rice, water, a burnt-sacrifice, &e. are

offered to each of these planets scparately, It is said, that two or
three hundred years ago Muyoortibhittd, a learned Hindoo, in
order to obtain a cure for the leprosy, began to write a poem of one
hundred Stingskritii verses in praise of Sooryii; and that by the
time he had finished the last verse, he was restored to health.
These verses have been published under the title of Soorytshutukd,
the author at the close giving this account of his cure.  Sometimes
a sick person procuves a bramliin to rehearse for him a number of
verses in praise of Soorytl, offering at the same time to this god
rice, water, and jiva® flowers. If the person be very ill, and & man
of property, he employs two or three bramhins, who repeat as
many as a thousand verses. This ceremony must be performed
standing in the sun: when a thousand verses are rehearsed, the
recitation occupies more than a day. The origin of this method of
obtaining relief from sickness is ascribed to Shambd the son of
Krishnt, one of the most beautiful youths in the three worlds, who
was directed in a dream fo vepeat, twice a day, the twenty-one
names of Seoryil then revealed to him.

The persons who receive the name of S6oryd, and adopt this
god as their gnardian deity, are called Sourtis : they never eat till
they have worshipped the sun, and when the sun is entirely cover-
ed with clouds they fast, On a Sunday, many Sourts, as well as
Hindoos belonging to other sects, perform, in a more particular
manner, the worship of this idol; and on this day some of them
fust.

The Ramayiini contains the following story respecting Soory®,
Hiunoomanit, &e.  In the war betwist Ramd and Raviind, an arcow
discharged by Plviind pilerced the body of Lukshmint : Rami
and all his friends were exceedingly alarmed for the life of
Litkshm#ini ; the physiciang tried all their efforts in vain. At
last one physician declared that if four kinds of leaves could be
brought from the mountain Giindht-madhiinti, and applied to the
wound, Latkshmiin® might probably be vestored to health. The
god who had given this arrow to Ravini had declaved, that who-
ever was wounded with it in the night should not recover, if a
cure were not obtained before day-light. It was night when the
wound was inflicted, but Hinooman® engaged to bring the leaves
before morning.  To secure the fulfilment of his promise, he leaped
into the air, and alighted on the mountain ; but searched in vain
for the medicinal leaves. While in hig search, Raviind, who had
heard what was going forward, sent Sooryli to arise on the moun-
tain at midnight. Hunoomant, in a rage, leaped up, and seizing
Sooryti's chariof wheels, placed the bLlazing god under his arm and
the mountain on his head, and carried them to the camp of Rami ;
where the friends of Litkshmiinii seavched out the plants, applied

" Hibiseus rosa. Sinensis,
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the leaves, and vestored him to health : after which Hiinoomant
permitted Sooryd to depart. ]

ANECDOTES OF THIS GOD—HIS NAMES.

Storyti has two wives, Stviima and Chaya. The former is
thie daughter of Vishwiilkirma. After their marriage, Siviirna,
unable to bear the power of his rays, made an image of herself ; and,
imparting lifc toit, called it Chaya’, and left it with Sooryi. She
then returned to her father’s house ; but Vishwikirma reproved
his daughter for leaving her husband, and refused her an asylum ;
but promised that if she would return, he would diminish the
glory of Sooryt’s rays. Siyvirna resolved not to return, and,
assuming the form of a mare, fled into the forest of Diindifkd.

. Chaya and Yumt, whom Stvirna had left with Seoryt, could not
agree ; and Yumd one day beating Chaya, she cursed him, so that
he ever since has had a swelled leg, Ytmii, weeping, went to his
father Sooryti, shewed him his leg, and velated what had happened ;
upon which Sory® began to suspect that this woman could not
be Stiviirna, for no mother ever cursed her own son; and if she
did, the curse could not take effect. He immediately proceeded to
the house of hig father-in-law, who received him with great respect,
but unperceived gave him a seat consisting of different sharp
weapons, by which he became divided into twelve round parts.
Sooryti was enraged, and could not be pacified till his father-in-
Jaw informed him that his daughter, unable to bear the glory of his
rays, bad forsaken him. On enquiring where she was gone, the
father said be had sent her baek to him immediately on her
arrival, but that where she now was he could not say. SooryH,
by the power of dhyand?, perceived that Stiviirna had become n
mare, and was gone into some forest, The story here becomes too
obscene for insertion. Sooryid and Stivirna, in the forms of a
horge and a mare, bad two children, to whom they gave the names
of Ushwin#z and Koomarit',. When Sooryd returned to his palace,
he asked his wife who this woman (Chaya) was. She gave him
her history, and presented herto him as a wife; and from that
time Chaya was acknowledged as Storyit’s second wife.

There are no temples dedicated to Sioryid in Bengal. The
heaven of this god is called Sooryi-lokii. A race of Hindoo kings,
distinguished as the descendants of the sun, once reigned in India ;

.of which dynasty Ikshwakoo was the first king, and Rami the
sixty-sixth.

The following are the principal names of S6oryd: Soort, ov, he
who dries up the earth.—S6oryd, he who travels, he who sends

0 This word means a shadow.

P When the old Hindoo ascetics wished to ascertain a faet, they performed what
is called dhyan¥, viz, they shuf their eyes, and began to meditate, when, it is said,
the information they sought was revealed to them.

"y That is, the gons of a mare : these are now physicians to the gods.
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men to their work.—Dwadushatina, he who assumes twelve forma’,
—Divakird, the maker of the day.—Bhaskirti, the creator of the
light.—Viviiswiit, the radiant.—Suptashwit, he who has seven
horses in his chariot.—Vikiiritiint, he who was made round by
Vishwiikiirma in hig lathe.—Urkd, the maker of heat.—Mihir®, he
who wets the earth’.—Poashiind, he ‘who cherishes all.—Dyoo-

miinee, he who sparkles in the sky.—Tiirlinee, the saviour.—
Mitrd, the friend of the water-lily*.—Crihiipitee, the lord of the

stars,—Sthdsrangshoo, the thousand-rayed.—Riivee, he who is to
be praised.

SEcT. VI— Géndsha,

Turs god is represented in the form of a fat short man, with
a long belly, and an elephant’s head”. He has four hands ; holding
in one a shell, in another, a chitkril, in another, a clul, and in the
fourth, a water-lily, e sits upon arat. In an elephant's head
are two projecting teeth, but in Glindshit’s only one, the other
having been torn out by Vishnoo, when in the form of Pirdsoo-
ramli he wished to have an interview with Shivii, Ghinéshi, who
stood as door-keeper, denied him entrance, upon which a battle
ensued, and Pirdsoo-ramd, beating him, tore out oune of his
teeth.

The work called Gindshit-khtind¥ contains a most indecent
sbory respecting the birth of this god ; which, howeyer necessary
to the history, is so extremely indelicate that it cannot posgibly be
given. It is mentioned in this story, that Doorga cursed the gods ;
80 that they have ever since been childless, except by criminal
amours with females not their own wives,

When it was known that Doorga had given birth to a son,
Shiinée and the rest of the gods went to see the child. Shiines
knew that if he looked upon the child it would be reduced to
ashes ; but Doorga took it as an insult that he should hang down
his head, and refuse to look at her child. For gome time he did
not regard her reproofs ; but at last, irritated, he looked upon

* Alluding te his progress through the twelve signs.

5 The Sﬁﬁ?ﬂ-shfitﬁkﬂ says, the sundraws up the waters from the earth, and
then lets them fall in showers ngain,

t At the rising of the snn this flower ex pands iteelf, end when the sun retires shuts
up its leaves again,

* Sir W. Jones calls Gitnéshi{ the god of wisdom, and vrefers, ns g proof of it, to
his having an elephant’s head, T cannot find, however, that this god 18 congidered
by any of the Hindoos as properly the god of wisdom ; for though ‘e is said to give
knowledge to those who worship him to obtain it that is what is ascribed also to

obher gods, The Hindoos in general, T believe, consider the elephant as a stupid

animal, and it is a biting reproof o be called as stu pid as an elephant,

1.
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Gindshii, and its head was instantly consumed *. The goddess,
seeing her child headlesh ¥, was overwhelmed with grief, and would
‘have destroyed Shiin33 ; but Bridmba prevented her, telling Shil-
188 to bring the hoad of the first animal he should find living with
its head towards the north, He fonnd an elephant in this situ-
ation, cut off its head, and fixed it upon Gitnéshii, who then agsumed
the shape he at present wears, Doorga was but little soothed
when she saw her son with an elephant’s head : to pacify ber,
Briimha said, that amongst the worship of all the gods, that of
Giinéshit should for ever bear the preference. In the beginning of
every act of public worship therefors, certain cer¢monies are
constantly - performed in honour of Ginéshi®. Not only is
Gitnéshit thus honoured in religious ceremonies, but in almost all
civil concerns he is particularly regarded : as, when a person is
leaving his house to go a journey, he says, * Oh ! thou work per-
fecting Giindshii, grant me success in my jonrney ! Giinéshi !
Gl'iuégin‘i ! Giindshu !'—At the head of every letter, a salutation is
made to Giinéshu*, When a person begins to read a book, he
salutes Ciinéslni ; and shop-keepers and others paint the name or
image of this god over the doors of their shops or houses, expecting
from his favour protection and success. '

No public festivals in honour of Giinéshit are held in Bengal.
Many persons however choose him as their guardian deity, and are
hence called Gantptityts.

At the full moon in the month Maght, some persons make or
b{l%y a clay image, and perform the worship of Gunéshd; when the
officiating bramhiin performs the ceremonies common in the
Hindoo worship, presenting offerings to the idol. This god is also
worshipped at comsiderable length at the commencement of &
wedding, as well as when the bride is presented to the bridegroom.
Great numbers, especially from the western and southern provinees,
celebrate the worship of Ciindshi on the 4th of the new moon in

. *. This property is ascribed to Shiingg, (Saturn,) to point out, no doubt, the
supposed baneful influence of this planet. This resembles the fable of Saturn’s
devouring all his male children. The Rawuyiind contams a story respecting
Diishitriit'hit and Shinss, in which it 6 said, that Diishirit’hy was once angry with
this god for preventing the fall of rain in his kingdom : he ascendad his chariof to
make war with him, when Shifné3, by a single glance of his eyes, set the king’s
‘.E]igsriqt on fire, and Diishifrit’hif, in the most dreadful state of alarm, fell from the
skies,

v One éause of this misfortune is said to be this: Dootga had laid her child to
sleop with its head to the north, which is forbidden by the shastrif, The Anhiki-
titbwil declares, that if a person sleep with his head to the east, he will be rich ; if to
thesouth, be will have long life ; if to the north, he will die 5 and if to the west, (except
when on 2 journey,) he will have misfortunes,

2 It will oceur o the reacer, that in all sacrifices among the Romans, prayers
were first offered to Junus,

a4 Gitnéshit is famed as writing in o besufifal manner : so that when a person
writen afine bhand, people say, ¢ Ah!he writes like Gitndshit.’ This pod iy said to
‘have first writton the MEhabhartti from the month of Vyastidévii.

L
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Bhadrti, when several individuals in esch place subseribe and de-
fray the expence. Many persons keep in their houses a small
metal image of Ginéshii, place it by the side of the shalgramid, and
worship it daily. At other times, a burnt-offering of clarified butier
is presented to this idol  Stone images of Gindshii are worshipped
daily in the terples by the sides of the Ganges at Benares ; but I
cannot find that there wre any temples dedicated to him in Bengal,

Ghiinéshit is also callod Huridra-Giindshii.  This name seems to
have arisen out of the following story :—When Doorgs was once

preparing herself for bathing, she wiped off the turmevick, &e. with:

oil, and formed a kind of cake in her fingersV.  This she rolled to-
gether, and made into the image of a child ; with which shé was
50 much pleased, that she infused lifs into it, and called it Huviden-
Grindsh¥ ©, The image of this god. is yellow, having the face of an
elephant. He holds in one hand a rope ; in another, the spike used
by the elephant driver ; in another, a round sweetmeat, and in an
other, a rod, '

The principal names of Gindsh¥ are —Gindshi, or, the lord of
the ginni déytas®.—Dwoimatoor, the two-mothered ¢ -— Ekii.
dunti, the one-toothed,—Hériimbii, he who resides near to Shivi,
—Limbodiirt, the long-bellied.—Gujantin, the elephant-faced.

Sket, VIL—Kartildyis..

THIs is the god of war, He is represenbed sometimis with
one, and at other times with six faces ; is of a yellow colour ; rides
on a peacock’; and holds in his right hand an arrow, and in his
leit, a bow,

The reason of the birth of Kartikéyi is thus told in the Koo-
maru-simbhitvi, one of the kavyis :—Tariikii, a giant, performed
religious austerities till he obtained the blessing of Britmha, after
which he oppressed both bramhiins and gods. He commanded that
the sun should shine only so fur as was necessary to. cause the
water-lily to blossom ; that the moon should shine in the day as
well as in the night. He sent the god Yiimit to cut grass for hig
hiorses ; commanded Piviinii to prevent bhe wind from blowing any
stronger than the puff of a fan ; and in a similar manner by rannized

b The Hinduos have a custom of cleaning their bodies by rubbing them all ovep
with turmerick ; and then, taking vil in their hands, wiping i6 off again, when it falls
as a paste all round them.

¢ Hiiridra* the name for turmerick,
4 These are the companions of Shivii,

¢ One of Gifnéshit’s mothers was Doorga, and the other the female elephant
whose head e wears,

£ Juno's chariob was said to b drawn b v peacocks,



HIS DESCENT.

over all the gods, At length Indrit called a council in heaven,
when the gods applied to Britmha : but the latter declared he was
unable to reverse the blessing he had bestowed on Tartky ; that
their only hope was Kartikéyl, who should be the son of Shivii,
and destroy the gaint.—After sometime, the gods assembled again
to consult respecting the mariage of Shivi, whose mind was entire-
ly absorbed inreligions austerities, After long consultations, Kitn=
dirpi* was called, and all the gods began to flatter him in such a
manner that he was filled with pride, and declared he could do
every thing: he could conquer the mind even of the great god
Shivi himself. That, ‘says Indrii,’ is the very thing we want you
to do” At this he appeared discouraged, but at length declared,
that he would endeavour to fulfil his promise. He consulted his
wite Ritée; who reproved him for his temerity, but consented to
accompany her husband. They set off, with Viistint®®, to mount
Himaltiyii, where they found Shivit sitting under o roodrakshiii tree,
performing his devotions,

Previously to this, Himaltiyi* had been to Shivdi, and propos-
ed that Doorga, his danghter, should wait upon him, that he might
uninterruptedly go on with his religious austerities; which offer
Shivii accepted, One day, after the arrival of Kindirpi and his
party, Doorgn, with her two companions Jiiya and Vijtiya, carried
some flowers and a necklace to Shivii. In the moment of opening
his eyes from his meditation, to receive the offering, Kiindiirpi let
fly his arrow; and Shivii, smitten with love, awoke as from a
dream, and asked who had dared to interrupt his devotions.—
Looking towards the south he saw Kiinditrpit, when fire proceeded
from the third eye in the centre of his forehead, and burnt Kun-
diirptt to ashes’. The enraged god left this place for another forest,
and Doorga, seeing no prospect of being married to Shivi, returned
home full of sorrow. She sought at Tast to obtain her object by
the power of religious austerities™ in which she persevered till
Shivii was drawn from his devotions, when the marriage was con-
summated. j

The Mithabhartitd and Ramaytinti contain accounts of the

¥ The god of love.
b The spring. The Hindoo poets always unite love and spring together.

¥ From the fruit of this tree necklaces are made, the wearing of which is a
great act of merit among the Hindoos.

k The mountain of this name personified.

! Through the blessing of Shivit to Rittes, Kilndfrpti was afterwards born in
the family of Krishn¥, and took the name of Knmii—dd\}}l; after which Rutes (then
valled Mayaviitds) was again married to him.

" When this goddess, ays o kayyil shastrli, told her mother that she
would perform austerities to obbain Shivi, her mother, alarmed, exclaimed—¢ Oomal
(0Lt mother 1) how can you think of going into the forest fo periorm Teligious aus-
terities ¥ Stay and perform religious services at home, and you will obtain the god you
desire. How ean your tender form bear these severities ? The flower bears the weight.
of the hee, but if a bird pitch upon if, it hreaks directly,”

L
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birth of Kartikéytl, the fruit of this marriage ; but they are so
indelicate that the reader, I doubt not, will excuse their omission.

On the last evening in the month Kartikd, a clay imzge of
this god is worshipped®, and the next day thrown into the water.
These ceremonies differ little from those at other festivals : but,
some images made on the ocoasion are not less than twenty-five
cubits high; that is, a whole tree is put into the ground, and wor-
shipped asa god.  'Fhe height of the image obliges the worshippers
to fasten the offerings to the end of a long bamboo, in order to
raise them to ghe mouth of the god. This festival is distinguished
by much singing, musie, dancing, and other accompaniments of
Hindoo worship. :

The image of Kartikéyi is also made and set up by the side of
his mother Doorga, at the great festival of this goddess in the
month Ashwinti; and each day, at the close of the worship of
Doorga, that of her son is performed at, considerable length. In
the month Choitril also the worship of Kartikéyti accompanies that
of his mother.~~No bloody sacrifices are offered to this idol. '

At the time when the above festival is held, some persons
make ° or purchase clay images, which they place in their Eouses,
and before which the officiating bramhin “performas the appointed
ceremonies ; preceding which a prayer is made for offspring. This
is repeated sometimes on the anniversary of this day, for four years
together. 1If the person, long disappointed, should, in these years,
or soon after, happen to have a child, particularly a son, the whole
is ascribed to Kartikéyr. When persons have made 2 vow to
Kartikéy¥, they present offerings to this idol at the completion of
the vow. These vows are sometimes made to obtain the health of
a child, or a son; a woman, when she makes this vow, thus ad-
dresses the god : ¢ Oh | Kartikéyll t'hakoord 4, give me a son, and
1 will present to thee [here she mentions a number of offerings, as
sweetmeats, fruits, &c.]—I do not want a female child’ ‘This
vow may be made at any time, or place, without any previous

o Vast numbers of these images are made; insome towns as many as five hun-
dred. It is supposed thatin Caleuta more than five thousand are wade aud wor-
al:u'pped.

* He who makes an image for hiy own use is supposed to do an act of much
greater merit than the person who purchases one.

P A part of the Mifhabbar8ti is sometimes rocited to obtain offspring. The parb
thus read i5a lis of the ancestors of Hifree, (& name of Vishnoo.) When a person
wishen to have this ceremony  performed, he employs a learned nabive to reeite these
verses, aud another to exsmine, by o separate copy, whether the verses be rend with-
ont mistake : if they be rend improperly, no benefit will arise from the ceremony. If
the person who seeks offapring be unable to attend himself during the ceremony, he
engages some friend to hear the words in his stend.—~Some verses of Praise, ﬂdd,‘-éﬁsed
to Shivil, are als oceasionally read in the ears of a hushand and wife who are anxzious
to obtain offspring,

¢ A term of respact, meaning ¢xcellent.



HIS NAMES-—UGNEE, HIS FORM AND DESCENT.

ceremony, When several women are sitting together, another
woman perhaps comes amongst them, and, in the course of
the conversation, asks the mistress of the house, ¢ Has your
daughter-in-law any children yet © She replies, in a plaintive man-
ner, ‘ No, nothing but a gitl” Or she answers altogether in the
negative, adding, ‘I have again and again made vows to Karti-
kéylt, and even now I promise before youall, that if the god will
give her a son, I will worship him in a most excellent mauner,
and my daughter-in-law will do it as long as she lives. /

There are no temples in Bengal dedicated to Kartikéyd, nor
are any images of him kept in the houses of the Hindoos except
during a, festival ! :

The principal names of Kartikéyt, ave : Kartikéyti, o1, he who
was cherished by six females of the name of Krittika .- Miiha-
séntl, he who commands multitudes.—Shiivantint, the six-faced. —
Skiindt, he who afflicts the gianbs.—Ugnibhoo, he who arose from

gnee.—Goohit, he who preserves his troops in war—Tarikdjit,
he who conquered Tardki,—Vishakhd, he who was born under
the constellation of this name —Shikhi-vahiini, he who rides on a
peacock.—Shuktee-dhtird, he who wields the weapon called
shitktee.—Koomarti, he who is perpetually young*.—Krounchii-
dardnti, he who destroyed the giant Krounchi.

It is said that Kartikéyti was never married, but that Indri
gave him a mistress named Déviiséna. e has no separate heaven,
nor has Ginéshli: they live with Shiv on mount Koilasy,

Secr. VIII.—Ugnee.

Turs god is represented as a red corpulent man, with eyes, eye-
brows, beard, and hair, of a tawny-colour, He rides on a goat ;
weirs a poita, and a necklace made with the fruits of eleocarpus
ganitrus.  From his body issue seven streams of gloty, and in his
rig;rlht band he holds a spear. He is the son of Kughyuptl and

dités.

Ugnee has his forms of worship, meditation, &e. like other
gols; but is especially worshipped, under different names, at the
time of a burnt-offoving, when clarvified butter is presented to him.
The gods arg said to have two mouths, viz., that of the brahiin,
and of fire (Ugnee),

" Six stars, (belovging to ursa major) said to be the wives of six of the seven rishees,
These females are called Krittika, They cherished Kartikéyw as soon as he was horn
in the forest of writing-reeds, and hence his name is & regular patronymic of Kritbika,
Lecanse they were as his mothers,

8 Under sixtoen years of age.

-
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“+/ At the full moon in the month Maght, when danger from five

15 considerable, some persons worship t%is god before the image of
Britmha, with the accustomed ceremonies, for thres days. When
any particular work is to be done by the agency of fire, as when a
kiln of bricks is to be burnt, this god is worshipped ; also when
a trial by ordeal is to be performed. - ;

Some brambhiins are distinguished by the name sagniki, be-
cause they use sacred fire in all the ceremonies in which this ele«
ment is used, from the time of birth to the burning of the body
after death, This fire is preserved in honour of the god Ugnee,
and to make religious ceremonies more meritorious’, '

ﬁgnee, as one of the guardian deities of the earth, is wor-
shippe

at the commencement of every festival. He presides
in the 8. E. ok

Bhrigoo, a gagnikii bramhiin and a great sage, once cursed his
guardian deity Ugnee, because the latter had not delivered Bhrigoo’s
wife from the hands of a giant, who attempted to violate her
chastity when she was in a state of pregnancy. The child, how-
ever, sprang from her womb, and reduced the giant to ashes,
Bhrigoo doomed the god to cat every thing. Ugnee appealed to
the assembled gods, and Brimha soothed him by promising, that
whutoever he ate should become pure, Ugnee was also once eursed
by one of the seven rishees, who turned him into cinders,

g ﬁrjoom‘i. the brother of Yoodhisthirl, at the entreaty of

Ugnee, set fire to the forest Khiindivy, in order to cure him of a

surfeit contracted in the following manner;—Miiroots, a king,

entered upon a sacrifice which occupied him twelye months, during

the wholo of which time clarified butter had been pouring on

~ the fire, in a stream as thick as an elephant’s tyunk : at length

ee could digest no more, and he intreated Urjoondi to burn

this forest, that he might eat the medicinal plants, and obtain his
appetite again.

Swaha, the dawghter of Kiishytipti, was married to Ugnee, Her
name is repeated at the end of every incantation used at a burnt-
offering, as well as in some other ceremonies. The reason of this
honor is attributed to ﬁgnee’s uxorionsness,

The heaven of this godis called Ugnee-lokdi. His principal
names are .—Viinhee, or, he who receives the eclarified butter in
the burnt-sacrifice (homi).—Vestihotrl, he who purifies those
who perform the homii—Dhiindinjiyd, he who conquers (destroys)
riches.—Kripéétiiyonee, he who is born_ from rubbing two sticks
together.—Jwiillind, he who burns.—Ugnee, he to whom fuel is
presented. =

t There may be some resersblance in this to the custom of the Romans, in presery-
ing a perpetual fire in the temple of Vesta,
6



PUVUNU-~HTS BIRTH—STORY WESPECTING TIM.

Secr, IX,—Piiviina,

Ta1s is the god of the winds, and the messenger of the gods™
His mother Udités, it is said, prayed to her husband, that this son
might be more powerful than Indrii: her rvequest was granted ;
but Indrtl, hearing of this, entered the womb of Udités, and cut
the feetus, first into seven parts, and then each part into seven
others. Thus Piviinil assumed forty-nine forms*, He is meditated
upon as a white man, sitting on a deer, with a white flag in his
his right hand.

Piiviinti has no separvate public festival, neither image, nor
temple. Asoneof the ten guardian deities of the earth, he is
worshipped, with the rest, at the commencement of every festival.
He is said to preside in the N. W. Water is also offered to him
Jn the daily ceremonies of the bramhiins ; and, whenever a goat
is offered to any deity, a sevvice is paid to Vayoo, another form
and mame of Puviinti. In the work ecalled Udikiiriini-mala, a
burnt-sacrifice of the flesh of goats’ is ordered to be offered to
this god.

_ The following story is related of Puviintl in the Shréé-
bhagtiviitli :—On a certain occasion Nartidii paid a visit to
Booméroo®, and excited his pride in such a manner, that he protest-
ed the god P¥viind could not approach his summit. &:m‘idﬁ
carried the news of Sooméroo’s insolence to Piviini, and advised
him to go and break down the summit of Sooméroo ; which, even

to the depth of 800 miles below the surface, was of selid gold.

Pliviiali went, and produced such a tempest, that the earth
trembled to its centre ; and the mountain god, terribly alarmed,
invoked Giiroorti, who came to his relief, and, covering the moun-
tain with his wings, secured it from the wrath of Piviinii. For
twelve months, however, the storm raged so that the three worlds
were hastening to destruction. The gods desired Naridd to prevail
on Piiviinu to compose the difference with Spoméroo ; instead of
complying with which the mischievous rishee went, and calling
Piiviint a fool for exciting such a storm to no purpose, told him that
as long as Gliroorti protected the mountain with his wings, there
was no hope; but that, if he would attack Sooméroo, when
Chivoortt was carrying Vishnoo out on a journey, he might easily
be revenged. This opportunity soon oceurred: all the gods

a T can find no agreement betwixt this god and either Mercury or olus.

x The forty-nine points. The Hindoos bave 40 instead of 32 points; and the
poorandis, which contain a story on every distinet feature of the Hindoo philosophy,
have given this fable : and in the same manner all the elements are personified, and
rome remarkable story invented to account for their peculiar properties.

v The goat, it will be remembered, was slain in the sacrifices of Bacchus.
* The mountain of this name personified. 4

L.
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(330,000.000) were invited to Shivil's marriage with Parviited,
among whom were the mountains Sooméroo, Trikéott, Qodiiyii?,
Ustii®, Vindhyt, Malytivanti, Gindhtima-diind, Chitritkodet, Mi-
hiyt, Nilif, Moinakii*, &e. Vishnoo, riding on Gifroorii, nlso went to
the marriage, and all the heavens were left empty. Seizing this op-
portunity, Piviinii flew to Sooméroo, and, breaking the summit
of the mountain, hurled it into the seat

Piivitid is charged with an adulterous intercourse with Unjina,
the wife of Kdshtirée, a monkey. The fruit of this intercourse was
Hiinoomanai.

Pliviinti was once inflamed with lust towards the hundved
danghters of Kooshtinabht, a rajlirshee; and becauge they refused
his offers, he entered the body of each, and produced acurvature
of the spine. They were made straight again by a king named
Briimhii-dittii, to whom they were married.

The name of the heaven of this god is Vayoo-loki. His prin-
cipal names are :~——Shwiisiini, or, he who is the giver of breath.—
Spirshiiny, the toucher.—Vayoo, he who travels.——Matirishwa, he
who gave his mother sorrow*.—~Prishiidtishwa, he who rides on the
deer.—Ciiindhivithi, he who carries odours.—Ashoogt, he who
goes swiftly. —Marooty, without whom people die,—NNibhtswiiti,
he who moves in the air—Puviini, the purifier.—Pribhiingjiint,
the breaker.

Seor. X.— Vatroond.

_ Taisis the god of the wabters. His image is painted white ; he
;al-tt.sden a sea-animal called milkirl, with a rope’in his right
and.

Viirooni’s name is repeated daily in the worship of the bram-
hiins ; Ibut is image is never made for worship, nor has he any pub-
lic festival or temple in Bengal. He is worshipped however as one

* Mountains over which the sun rises.
b Behind which the sun sets.

© Some of these belong to the snowy range north of India, and others to the tropi-
cal range dividing south from north India. These and other mountains are personified
and by the Hindoo poets are designated as the residence of the gods, and{; poeLiorgi
licence ranged among the inferior gods.

4 Hero it became the island of Ceylon, (Lifnka.)
¢ When Indrit cut him into forty-nine pieces in the womb.

., § This weapon is called pashii, and has this property, that whomsoever it catohes
it binds so fast that he can nover get loose, - All the gods, glants, rakshifsiis, &e, learn
the use of this wenpon.

1
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of thie guardian deities of the earth; and also by those who farm
the lakes in Bengal, before they go out a fishing: and in times of
drought people repeat bis name to obbain rain. :

A story of this god is contained in the PHdmi poorant to this
purport :— Raviintt was once carvying an dnadee-lingdi from Hima-
liiyat to Liinka®, in order that he might accomplish all his ambitious
schemes against the gods: for it was the property of this stone,
also eallod kamiftlingd;, to grant the worshipper all his desires,
whatever they might be. Shivli, however, when permitting
Ravitoil to remove this his imago to Liinka, made him promise, that
wherever he suffered it to touch the ground, there it should remain.
When the gods saw that Rayiin®l was carrying this stone to Liinka,
all the heavens were in a state of agitation : for the gods knew,
that if Raydind could be permitted to accomplish his wishes, nei-
ther Tudrd nor any other god would continue on his throne.
Couneil after council was held, and applications made to.diffevent
gods in vain. It was at last resolved that Viiroond should enter
the belly of Raviinti, who would thereby be compelled to set the
stone down, while discbarging his urine*. Viiroond accordingly
entered the belly of Raviinli, as he was curying the lin%ﬂ on\%'s
head ; and the latter soon began to feel the effects of his visit.
His belly swelled prodigiously :—he proceeded however on his
journey, till at last he could wait no longer. At this moment Indri,
in the form of an old bramhiin, meeting him, Raviinti, after asking
who he was, and where he was going, entreated him to hold the
lingti for a short time, promising to bestow on him the greatest
favours ; to which the bramhiin consented, agreeing to hold the.
gbone an hour, but no longer, Raviini told him he would not de-
‘tain bim half that time ; and squatbed on his hams to vid himself
of Vairoon®i. After he had thus sat for four hours, the bramhiin,
complaining Le could hold the stone no longer, threw it down—
when the lower part sunk into the world of the hydras, and the
top is said to be visible to this day at Voidyl-na’thi, a place
in the zillah of Beerbhoom, where the river Khiirsoo is helieved
te have arisen from the urine of this enemy of the gods'. Raviinti,
when he arose, and saw what had taken place, went home full of

g At the time of a drought, it is coramon for bramhiins to sit in crowds by the
sides of the Ganges, or any other river, and addvess their prayers to this god. A bram-
hitn once informed me, that he remembered when Kvishngi- hitndrid, the raja of Nivii-
dwatpl, gave presents to vast multitudes of bramhiing thus employed ; and that, in
the midst of their prayers, Vilroontt sent a plentiful supply of rain,

k Qeylon,

i Kami means desire.

k Raviintt could not hold the lingd{ while in this act, as a person hereby becomnes
unclean until he has hathed. Thia is the strict rule of the shastril : af present, how-
ever, should a person, in the midst of his worship, be compelled to discharge urine, he
doesnot bathe, but enly changes his clothes,

! The Hindoos do not drink the water of this river, bt bathein and drink the
water of a pool there, which they have called Nuvil-ginga, viz, the New Ginga.
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rage and disappointment : some sccounts add, that he went and
fought with t%e gods in the most furious manner.

The heaven of this god, called Viroont-lokd, ' is 800 miles in
circumfercnce, and was formed by Vishwiikiirma, the divine ax-
chitect, In the centre is a grand canal of pure water. Virooni,

and his queen Varoonéd, sit on a throne of diamonds; and around

them the courb, among whom are Stimoodrii, Giinga, and other
river gods and goddesses™ ; the twelve Adityils, and other deities ;
the hydrag; Oirvaviitii; the doityiis; the daniivits, &e. The plea-
gures of this heaven consist in the gratification of the senses, as in
the heavens of Indrii and others. There does not seem to be a
vestige of any thing here, but what would exactly meet the wishes
of a libertine.

A sceme in the heaven of Viiroonii :—Nimee, a king, invited

Vitshisht'hit to preside as priest over the ceremonies at a sacrifice

he was about to perform. ~ Vishisht'hii, being engaged at that time
as priest to perform a sacrifice for some other king, from whom
he expected very large presents, excused himself for the present ;
when Nimes, after using entreaty in vain, employed another sage
as priest.  Vishisth’hi, having concluded the sacrifice in which he
was engaged, proceeded to the palace of Nimee; but hearing that

‘the King had employed another priest, was filled with rage, and
pronounced a curse on the king, by which he was reduced to ashes.

Before the curse took effect, however, the king cursed Viishisht'h,
and reduced his body also to ashes. The soul of Viishisht'hit ascend-
ed to Briimha, to enquire how he was to procure a body again.
Brimha said, € Go to the gods Viroonit and Sééryd.” He went,
and obtained his body in the following manner ; So6ryt, captivated
with the sight of Oorviishéé, a courtezan, as she was dauncing in
Indri's heaven, invited her to his house. As she was going,
Viiroont met her, and became enamoured of her also. [Here the
story becomes too filthy to be written. ] From the inflamed
passions of these two gods, ﬁgﬁstyﬁ, an eminent ascetie, was born,
and Viishisht’hd, one of the most exalted of the Hindoo saints, ob-
tained a new body. The priests who had been employed by Nimee,
fearing they should lose all employment hereafter if they suffered
the king thus to perish, at the elose of the sacrifice formed from the
ashes a young man, to whom they gave the name of Junikd ; who
became the father of S&eta, the wife of Ramii.

The meaning of the name Viroon# is, he who surrounds.—
This god is also called Priichétu, or the wise.—Pashég, he who holds
a rope.—Yadusang-piitee, the lord of the watery tribes.—Uppiitee,
the lord of waters.

m Among thewe deities nre included gods of welly, pools, lakes, basius, vhirl-
pools, &e.

L,



YOMU-—HIS IMAGE AND FESTIVALS.

Suer. XI—Vatmad.

Turs god is-called the holy king, who judges the dead. His
image is that of a green man, with red garments; inflamed eyes ;
having a crown on his head, and a flower stuck in his hair®; sitting
on a buffaloe, with a club in his right hand. His dreadful teeth,
grim aspect, and terrific shape, fll the inhabitants of the three
worlds with terror. ;

, An annual festival 1s held in honour of Yimi on the second
day of the moon’s increase in the month Kartikil, when an image
of clay is made, and worshipped with the usual ceremonies for one
day, and then thrown into the river. No bloody sacrifices are
offered to this god.

Yiimi is also worshipped at the commencement of other festi-
vals, as one of the ten guardian deities of the carth. He presides
in the south.

Bvery day the Hindoos offer water to Yiimi, in the ceremony
called turptinti, as well as annually on the 14th of the month
Ugrtthaytint, when they repeat several of his names.

At the time of other festivals, the Hindoos sometimes make an
image of the mother of Yumi®, and W’Ol‘ﬂhi{) it, At other times
children in play make this image, and pretend to worship it.

On the first of the month Kartilki, a curious ceremony takes
place in every part of Bengal : —the unmarried gitls of each house
engage a near relation to dig a small pit near the front of the house,
at the four corners of which they sow rice, or barley, or wheat, and
plant some stalks of the plantain or other tree: they also plant
other branches in the midst of the pit. The place being thus pre-
pared, every morning for a month these girls, after putting on clean
apparel, and s?fi nkling their heads with the water of the Ganges to
purify themselves, present flowers, &e. to Yiimu by the side of this
small pit, repeating an incantation. FEach day they put a single
kouree® in an earthen pot, and at the end of the ceremony present
the thirty kourees to the person who dug the pit. They perform
this ceremony to procure from Yiumi either husbands, or sons, or
‘happiness, and also that they may escape punishment after death.

» It is very common to see a flower, which has been presented o an image, stuck
in the bunch of hair which the Hindoos tie behind the head. This iz done under the
idea thut the flower has some virtue in it. Several shastriis prescribe this practice, and
promise rewards to the person who places in his hair flowers which have been prosent-
ed to his gnardian deity, or to any other god.

° A very old woman, who is at the same time & greab scold, is called by the
Hindoos the mother of Yim#,

v Shells from the Maldive islands, which pass for money in Bengal. More than
six thousand of these shells may be bought for a rupee,

L.
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T have heard of some Hindoos, who, rejecting the worship of
other gods, worship only Yt ; alleging that their future state is
to be determined only by Yimi, and that they have nothing there-
fore to hope or to fear from any beside lim. !

Yimi is judge of the dead, He is said to hold a court, in

which he presides as judge, and has a person to assist him, called

Chitrii-goopti?, who keeps an account of the actions of men. A
number of officers are also attached to the court, who bring the
dead to be judged. If the deceased persons have been wicked, Yimun
sends them to their particular hell ; orif good, to some place of happi-
ness. 'The poor Hindoos, at the hour of death, sometimes fancy they
gee Yumi's officers, in a frightful shape, coming to fetch them away.

Yiimit is said to reside at Yumaliyii, on the south side of the
earth’. All souls, wherever the persons die, are supposed to go to
Yiimii in four hours and forty minutes ; and a dead body cannot
be burnt till that time have elapsed.

The following account of Yimaliyt, and of Voitdriings, the
river to be crossed after death, is taken frowm the Mithabhartti : —
After Briimha had created the three worlds, viz., heaven, earth, and
patilii, he recollected that a place for judgment, and for the punish-
ment of the wicked, was wanting, [Lle therefore called Vishwi-
* kiirma, the architect of the gods, and gave him orders to prepare a
very superb palace. Opposite the south door Vishwiiktirmoa made
four pits for the punishment of the wicked. Three other doors
were reserved for the entrance of the good, that they might not see
the place of punishment when they went to be judged. Briimha,
taking with him the gundhburyus, the giants, &c. went to see the
place, and gave it the name of Sunjéé-vinge, The giindhirvils
asked Briimba to give them this beautiful palace. Briimba asked
them if they were willing to inflict the punishments on the wicked :
to which they replied in the negative. The giants were next about
to seize the place by force ; to prevent which Brimha ordered Vish-
wiiktirma to form a vast trench around, aud to fill it with water,
which beeame the river Voittirtinéé. Briimha next ordered Ugnee
to enter the river, and the waters became hot. Having thus sur-
rounded the hall of judgment with a river of boiling water, the
creator ordered, that after death each oneshould be obliged to swim
across. 'This, however, subjected the good to punishment : to pre-
vent which it was ordained, that the offering of a black cow to a
bramhiin should cool the river, and render the person’s passage
easy”. Tt was still necessary, that some one should occupy this place,
and judge the dead ; and Briimba assigned this work to Yiimu.

a That is, he who paints in secret ; or, he who wiites the fates of men in secret,

r One Hindoo sometimes jokes with another, by asking him where he is going, as
he seems to be proceeding sonthwards.

* T dp not find that the Hindoos hiave any ferryman, like Charon, or boat to cross
this river ; though they talk of crossing it by laying hold of the tail of the black

G,



48 FABLES RESPECTING HIM,

The Ramaytindi contains the following story about Yim¥ -
Soon after Ginga came down to the earth, Yimid was very a.ngrﬁ'
with the gods, as she left him nothing to do in his office of judge ; al
the people, however sinful, through her power ascending to heaven.
His officers, in a rage, were about to give up their places, and leave
him. On applying to Indrii, he advised him not to place his mes-
sengers in any situation where the wind, passing over Glinga blew ;
for that all persons touched even by the wind of this sacred river
had all their sins removed, and would go to Lieaven', .

Many other storics are to be found in the pooraniis, some of
them supposed to be related by persons who have been at Yiimaltiyu:
the following are of this description—In a certain village lived
two persons of the same name; one of whom had lived out his
whole time, the other had many years to live, Chitrii-goopti,
examining his register, sent Yiimii’s messengers to fetch the person
whose a,prointed tirwe was expired : the messengers went, but
brought the wrong person. On re-examining his records, Chitri-
0 gooptl found out the mistake, and directed the officers to hasten
' back with the soul before the relations had burnt the body. Whileat
Yimaliiyti, this person looked all around, and saw,in one place, the
punishments inflicted on the wicked : Yimil's officers were chastising
some, by casting them into pits of ordure ; others, by throwing them
into the arms of a red hot image of a woman"; others, by making their
bellies immensely large, and their mouths as small as the eye of a
needle ; others, by feeding them with red hot balls; others, by
throwing them into pits filled with devouring worms and insects,
or with five. In other places he saw those who had practised severe
mortifications living in a state of the greatest magnificence : and
women who had been burnt on the funeral pile, sitbing with their
husbands, enjoying the greatest delights. ' As he was coming away,
he saw preparations making for the reception of some one in the
highest style of grandeur, and asked the messengers who was to
enjoy this. The messengers replied that it was for one of his neigh-
bours, a very holy man, whose appointed time was nearly expired ;
and who, in fact, died soon afterwards.
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A story very similar to this is often related of a person named
Biiliirami, of the voidyi cast, who lived some years ago at Choopés,
near Niidédya. This man, to all appearance, died ; and was lying
dby the side of the Ganges, while his relations were collecting the
wood and other materials to burn the body. Before the fire was

cow which they offered in order to obtain a safe passage. It is very common in Bengal
for a herdsman to cross a river by taking hold of a cow's tail.

t Whatever the Hindoos may think of Giinga's taking away their sins, it is ac-
knowledged by all, that the inhabitents who live on the banks of the Ganges are the
mogt corrupt and profligate of all the Hindoos,

% This instrument is used for the punishment of adulterers. ‘When Raviin¥ was
carrying off Ssita by force, she reminded him, that for this crime he would bave to go
into the burning arms of this image after death,
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lighted, however, the body began to move, and in'a little while. fhe
dead ran arose, and told bis friends of his having been carried by
mistake to Ytmaliyld, where he saw terrific sights of the punish-
ments of the wicked, This man lived fifteen years after this journey
to Yiimil's palace. -

The following story was invented, no doubt, in order to check
excessive sorrow for deceased relations,—A rich bramhiin had only
one son, who grew up to manhood, and was loved almost to distrac-
tion by his pavents*. This son, however, died in his youth, and his
wife was burnt with him on the funcral pile, The father and
mother were yo overwhelmed with distress, that for years they
refused all comfort. During this time an old servant, who had
served the brambiin many years, and had eaten of his food?, died,
and, for his merit, was made one of Yiimil's officers. This man
was going one day to fetch the soul of some one from the village
where he had once lived, and saw his former master weeping Ly
the side of the road for the loss of his son. Assuming his o]fcl form,
he raised up his. master, and endeavoured to comfort Lim, butin
vain. He then told him, that he was become one of Yiimil's offi-
cers, on account of the merit he had obtained by serving him (the
bramhiin}, and eating of his food ; and that now, to remove his
sorrow, he would take him and shew him his son. The old man
got on his back, and the officer immediately carried Lim to the
residence of Yimi, and shewed him his son and daughter-in-law
in the greatest happiness, surrounded with every delight, playing
at chess. But the son, having lost all affection for his pavent,
would not even look at him, though exhorted to it by his wife.
He replied, that in numerous transmigrations, it was very likely
that this old man might have heen Ais son again and again, The
old man was so incensed, to see that his daughter-in-law had move
affection for him than his own son, for whom he was dying with
grief, that he desired the constable to carry him back. The old
bramhiinée would not believe that her son’s affectivns were thus
alienated from them: the constable, therefore, carried her also to
see him ; but she met with the same treatment. They both im-
mediately renounced their grief for a son who had lost all hiy filial
affection, and resolved to think no more about hini,

Other stories abound in the pooranils respecting Yimii, some
of which velate to disputes betwixt the messengers of this god and
those of soms other god, about the soul of a departed person, whe-
ther it shall be happy or miserable, I insert two of these stories :—

x The Hindoos in general carry their atbachment to children, especially to sons,
to the greutest excess.—They are amized at the supposed want of affection in Euro-
peans, who leave their parents in order to traverse foreign ¢puntries ; some of {hem
without the hope of ever seeing them again. ]

v Tt s a very meritorious action fora shoddril to eat the leavings of 4 bramlia,
Hence a shaadeil will seeye a brambiin for rathor loss vrages tlun another person,

i
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Wher the sage Unimandiivyt was a child of five yeavs old, he put
a straw into the tail of u locust, and et it fly away. In advaneed
years, while once employed in performing religious austerities, he
was seized as @ thief by the officers of justice, and, as he gave no
auswer on his trial, the king took it for granted that he was guilty,
and ordered him to be impaled. After he had been impaled four
years, his body had undergone no change, and, though he appeared
}:e:rﬁzﬂhiy insensible to human objects, he wus cvidently alive. The

ing, being informed of this, was filled with astonishment, and
declared that he was certainly some great ascetic, equal to one of
the gods. He then immniediately ordered him to Le taken down ;
but in endeavouring to extract the woud npon which he Lad been
impaled, it  broke within his body. The sage was then suffered to
depart, and, after sometime, his religious abstraction was inter-
rupted ; though his mind had been so set upon his god, that neither
impaling him for four years, bor breaking the stake within his
body, tiad disturbed his intense devotion. On awaking from this
state he discoverod what had been done to bim, and that he had
cuffored all this from the hands of Yiimi, for having pierced the
locust whet he was a child. He was exceedingly angry with Yimd
for such unrighteous judgment.  To punish a person for a sin com-
mitted at the age of five years, and for go small a crime to impale
him for four years, was what he could not bear. He then cursed
Yiumd, and doomed him to be borh on earth, and to take the name
of Vidoorti, the son of a servant girl in the hiouse of the mother of
Viédu-vyasti.—How the administration of justice in the other world
was cmaried on after Yumu assutued human birth, this story does
uot relate.—What an excellent religion for a wicked man: the
critninal can punish his judge !

ﬁjamilﬁ had committed the most enormous crimes, having

. killed cows and bramhins, drank spirits, and lived in the practice
of evil all his days. He had four sons; the name of one was
Naraytinil. In the hour of death Ujamil®t was extremely thirsty, and
thus called to his son : ¢ Naraylind, Naraytinii, Narayunti, give me
some water.’ After his decease, the mossengers of Yi#mu seized
him, and were about to drag him to a place of punishment, when
Vishnoo's messengers came to reseue him. A furious battle ensued,
but Vishnoo's messengers were victorious, and carried off Ujamilu
to Voikoontt, the heaven of Vishnoo. The messengers of Yiini,
envaged, returned to their master, threw their clothes and staves
at his feet, and declared that they would serve him no longer, as
they got nothing but disgrace in all they did. Yumi ordered
Chitrii-goopti, the recorder, to examine his books. He did so, and
reported that this Ujamilii had been a most notorious sinner, and
that it was fapossible for him to reckon up his sins, they were so
nRMerous. ngﬁ hastened to Voikoontd, and demanded of Vish-
noo an explanation of this affair. Vishnoo reminded him, that
however wicked this man might have been, he had repeated the
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HIS HEAVEN AND MARRIAGE. i

name Naraylnd in Lis last moments ; and that he (Yimi) ought to
kuow, that if a man, either when langhing, or by accident, or in
anger, or even in derision, repeated the name of Vishnoo, he would
certainly go to heaven, though, like Ujamildi, covered with crimes,
he had not a single meritorious deed to lay in the balance against
them —This is the doctrine that is universally maintained by the
great body of the Hindoos: hence, when a person in a dying situa-
tion is brought down to the river side, be is never exhor.te§ to re-
pentance, but is urged in his last moments to repeat the names of
certain gods, as his passport to heaven. = A Hindoo shopkeeper one
day declared to the author, that he should live in the praetice of
adultery, lying, &c. till death; and that then, repeating the name
of Krishnd, he shonld, without difficulty, ascend to heaven. How
shocking this sentiment ! How dreadful this mistake !

Deseription of the heaven of Yimd, from the Mdhabharditd,
This heaven, formed by Vishwikirma, is 800 miles in cireumfer-
ence. HKrom hence are excluded the fear of enmemies, and sorrow
both of body and mind ; the climate is mild and salubricus; and
each one is rewarded in kind, according to his works: thus he,
who has given much away on earth, receives a far greater quantit,
of the same things in heaven ; he who has mot been liberal, will
have other kinds of happiness, and will see food, houses, lands, &e.
bt will receive nothing. All kinds of excellent food ave here heap-
¢d up into mountaing’. To this heaven haye been raised a great
number of Hindoo kings, whose names are given in the Miha-
bhartitd, The pleasures of this heaven are like those of Indri-
poorti : the senses are satiated with gratifications as gross as the
writer of this pooranti, the licentious Vyasti, eould make them,

Yaimt married Vijityd, the daughter of V&éry, a bramhin. The
Bhttvishyiit poorani contains the following stor{ respecting this
marriage :— Yimil was so pleased with this female, on &ccount of
her having performed the Boodhashtiimés vriitd, that he a.ppea,red
to her, ams offered her marviage. She was alarmed at the sight of
this stranger, and asked him who he was. When she found 1t was
Yiimii, the judge of the dead, who was thus paying his addresses to
her, she was filled with terror. Y@mi ealmed her fears, and per-
mitted her to acquaint her brother ; as he would be full of distress
after her depurture, if he were left in ignorance. Her brother told
her she was certainly mad :— What, to be married to Yim#i! A
fine husband truly ' She however consented, and Y tmii conveyed
her to his palace, but charged her never to go to the southwards. She
sugpected that there Y#imid had another favourite, and would not
be satisfied till he had explained to her, that his reasons for forbid-
ding her to go southwards were, that there the wicked were
punished, and that she would not be able to bear so dreadful a
sight. All these warnings, howéver, were given in vain: while

* This seema to be & heaven for gluttons !
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Yimti was one day busy, she took another female or two, and went
southwards, till the cries of the damned had neurly terrified her to
distraction : to add to the horror of the seene, she saw her mother
in torments.  On her return, Yumil found her ina state of the

reatest distress, and soon discovered the cause. She insisted on
%ﬁmﬁ’s delivering her mother that very day, or he should see her
face no more.  Yumdl declared this to be impossible; that her own
bad conduct had brought her theve, and that she could only be de-
livered, according to the forms of the shastrii, after suffering the
punishment due to her, Vijiiyl became impatient and elamorous ;
till ¥imi told her, that if she could get the merit of the Boodhas-
tiimas vriitd, transferred to her by some one, she might deliver her
mother, Y#mil further informed her, that on earth a certain queen,
who had performed the Boodbashtiimes vriitii, had been three days
in the pains of child-birth ; and that, if she would perform a certain
cevemony, which he described to her, the queen would be delivered,
and would in return transfer the merits of this vriitd to her mother,
who would immediately be delivered from torments. Vijliyt took
this advice, and thus procured the deliverance of her mother from
hell.

Yimi's principal names are : Dhiirmii-rajii, or, the holy king.
—Pitriptitee, the lord of the ancients.—Stmivurttee, he who
judges impattially.—Préti-rat, the lord of the dead.-—Kritantii,
the destroyer.—Y timoona-bhrata, the brother of Ydmoona®.-——Shii-
mund, he who levels all—Yumu-rat, the chief of the fourteen
Yiimis" — Yimt, he who takes out of the world. —-Kali, time.—
Dindudhiirti, he who holds the rod of punishment.—Shraddhi-
dévii, the god of the ceremonies paid to deceased ancestors ; or, he
who eats his share of the shraddhii.—VoivUswiit, the son of
Viviiswiit, or S6orydl.—Untiikl, he who kills, or puts an end to life.

Sker. XI1I—The Worship of the *“ Host of Hewvea”

Tite Hindoos, like other idolatrous nations, have gone into the
worship of the heavenly bodies. The planets, the eonstellations,
the signs of the zodiac, the stars in general, the star Canopus®, the

" gtar Kald-poorooshdl, &e. have all been deified, and are worshipped
with appropriate forms of petition, praise, &c. some of them at the
festivals of other gods, and others at different times. The constel-
Jations are worshipped separately at the births of children, as well
as at the anniversaries of these births till the time of death.

& The river Yiimoona,

b YV¥mif has thirteen assistants, whose names are here given ag differenb namos
of this"judge of the dead,

= Called by the Hindoos Uglisty™, the gage,
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Some persons suppose, that the worship of the elemeuts was
the primitive idolatry of the Hindoos, and that of heroes the in-
vention of later times. It is plain, however, that the védus, sup-
posed to be the most ancient of the Hindoo writings, countenance
the worship of doified heroes. These books contain accounts of
Brimha, Vishnoo, and Shivi, and most of the other deities. A
paragraph in the Rig-védti speaks of the gods choosing Tndri to be
their king, whom they placed on a throne fancifully constructed
with texts of the védit: (amongst all the gods none are charged
with greater crimes than Indrl, who seduced the wife of his spiti-
tual guide :) indeed from a variety of facts it is highly probable,
that to the védiis we are to attribute the foundation of this whole

 fabric of superstition. These books contain prayers to procure the
destruction of enemics, as well as encourage the burning of widows
alive?, which is surely a far greater erime than any thing done in
the presence of the images of Ramw or Krishnd. The ancient
idolatry, therefore, seems to have been as corrupt as any thing
practised at present.—Is it not probable that the horrid worship
of Moloch was really that of the element of fire 7

I do not find, however, that the heavenly bodies are worship-
ped on the tops of hiouses, as appears to have been the case among
those nations from whom the Jews learnt, their idolatry. It is said
of Manassel, that he worshipped all the host of heaven, and
served them.” Josialy, the son of- Manasseh, put down all that burnt
incense unto Baal, to the sun, and to the moon, and to the planets,
and to all the host of heaven. By the prophet Jeremiah, God
threatens, that the people shall bring out the bones of the
king of Judah, of the princes. priests, prophets, and people ; and
adds, ¢ And they shall spread them before the sun, the moon, and
all the host of heaven, whom they have served ; they shall not be
gathered nor be buried ; they shall be for dung upon the face of
the earth’ By the prophet Zephaniah, God threatens to cut off
them ¢ that worship the host of heaven upon the house-tops.”
Stephen, in rehearsing the history of the children of Isracl before
the Jewish council, declares, that God formerl y gave up their fore-
fathers to worship the host of heaven ; and mentions among other
objects of worship the star of the god Remphan.

This worship, which has been so general among heathen na-
tions, seems to have originated in judicial astrology, and in the
belief that the heavenly bodies have a great influence upon human
events. Hindoos, whose birth under a sapposed evil planet has
been ascertained, are often filled with melancholy ; some abandon
themselves to despair, careless of what becomes of an existence

: _" ‘0O fire, _}et these women, with bodies anointed with ghee, eyes {eolotved) with
stibium and veid of tears, enter the parent of water, that ey may not be separated

from their husbands, may be in union with excellent husbands, be sinless; and be
jewels among women,'  Rig-védi,
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connected with such omens. The reader will perceive, in reading
the account of Saturn, to what a degree the Hindoos dread the in-
fluence of this planet, especially at the time when it is in a certain
sign. Against fears of this kind the prophet Jeremiah warned the
Jews : ¢ Learn not the way of the heathen, and be not dismayed at
the signs of heaven, for the heathen are dismayed at them.’

Secr. X1IL—The Worship of the Nene Grithiis. or
LPlanets,

AT the great festivals a small offering is presented to all the
planets at once ; but except on these occasions they are mever
worshipped together. 'They ave, however, frequently worshipped
separately by the sick or unfortunate, who suppose themselyes to
be under the banefal influence of some planet. At these times the
nine planets are worshipped, one after the other, in regular succes-
sion, The ceremonies consist of the common forms of worship
before other images, and close with a burnt-offering to each planet.

To Sooryt are offered in the burnt-sacrifice small: pieces of
the shrub Wrkid?; to Chiindrll, those of the pilashu®; to Mars,
those of the khudirii®; to Mercury, those of the dpamargii'; to
Jupiter, those of the Wishwittt’hi* ; to Venus, those of the coroom-
biiri; to Saturn. those of the shiimeg'; to Rahoo, blades of doorva
grass ; and to Kdtoo, blades of kooshtl grass.

In honour of Sadryd boiled rice, mixed with molasses, is
burnt ; milk is to be mixed with the vice offered to Chindrd ;
with that to Mars, curds ; with that to Mereury, elarified butter
to Jupiter is offered frumenty ; to Venus, boiled rice alone ; to
Saturn, various kinds of t'oug' : to Rahoo, goat’s flesh or flsh ; to
Kétoo, blood from the ear of a goat, mixed with rice.

The image of Sdoryia is to be a round piece of mixed metal,
twelve fingers in diameter ; that of Chiindrd is to be like a half
moon, a cubit from end to end ; that of Mars, a triangular piece of
metal measured by the thickness of six fingers ; that of Mercury,
‘a golden bow measuring the thickness of two fingers from one
extremity to the other ; that of Jupiter, like a flower of the water-
lily ; that of Venus, a four-square piece of silver ; that of Saturn,
an iron scymitar ; that of Rahoo, an iron mikdrd ; and that of
Kétoo, an won snalke.

© These stars are called grithils,because they make known to people good and evil.
T Asclepias gigantis, ¥ Butea frondosa.

X Mimosa catechn. i Aehyranthes aspera,

k Ficus religiosa, ! Mimosa albida.
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‘the fees accompanying the worship of the different planets
are vavious : ab that of 86oryt, a mileh cow ; of Chiindrd, a shell ;
of Mars, a bull ; of Mercury, a morsel of gold ; of Jupiter, a piece
of cloth 3 of Venus, a howse ; of Saturn, a black cow ; of Rahoo,
picce of iron ; and of Kéton, a gout.

When the officiating bramhiin performs the worship of separate
planets, he must put on vestments of divers colours, - and  offer
different kinds of flowers,

Suer. XIV.——Rivee™, the Sun.

Tiss god, the son of Kiishyiipy, the sage, is painted red. He
holds a water-lily in each hand, and rides in a chariot drawn by
seven yellow® horses. ' .

Ritvee, as one of the planets, is worshipped only at the great
fostivals. The Jyotish-titwii says, that if a person be born under
the planet Rivee, he will possess an anxious mind, be subject to
disease and other sufferings, be an exile, a prisoner, and endure
much sorrow from the loss of his wife, children, and property.

This god has been already noticed under the name of Sodryi
but in that account several particulars weve owmitted by mista%;e ]
and’ which I insert here, though they properly belong to another

'form of this idol.——~While bathing, the Hindoos repeat certain

incantutions, in order to bring the waters of all the holy places in
the heaven of this god into the spot where they are standing, and
this obtain the merit of bathing not only in Ginga, but in all the
sacred rivers, &e. in the heaven of S60ryt. After bathing too, the
Hindoos make their obeisance to this god in a standing posture ;
the more devout draw up their joined hands to the forehead, gaze
at the sun, make prostration to him, and then turn round seven
times, repeating certain forms of petition and praise. On these
oceasions they hold up water in their joined hands, and then ¢ pour
out & drink-offering’ to the sun,

When the terrific being which sprung out of Shivi’s bunch of
bair went with all the bhootiis, &e. to destroy Ditkshil’s sacrifice,
all the gods being present, this monster seized on Sooryd and
knocked out his teeth : in consequence, at the time of worship,
only soft things, as flour, &e. are now offered to this god, such as a
toothless old man might eat.

Sy is charged in the Mihabhartbil with ravishing Kooute,
a virgin, from whence K¥rnnd, a gaint, was born. -

= Hence Rifvee-vari, or Sunday.
v Not green, as mentioned by Mr, Maurice,

6L



SOMU~=HIS TMACE, WORSHIP AND NAMES.

Secr. XV.—Somit’, or Claimerii, the Moon.

T image of Somy is that of a white man, drawn by ten
horses, or sitting on the water-lily. With his right hand be is

giving a blessing, and in the other he holds a club.

In the work called Udbikdrtintt-mala, a sacrifice is ordered to
be performed to Somti, and the worshipper is promised a place in
the heaven of this god.

All the Hindoo ceremonies are regulated by the rising or
setting, the waxing or waning of the moon. The Jyotishtutwu
says, < If a person be born under the planet Somd, he will have
many friends; will possess elephants, horses, and palanqueens ; be
honourable and powerful ; will live upon excellent food, rest ou
superb couches, &e.”

A race of Hindoo kings are said to have descended from Somi
by Rohin@é?, and are called the children of the moon. The first of
these was Boodh¥, and the forty-sixth Yoodhist hird.

This god on a certain occasion was forcibly carried away by
(+livoort, the bird on which Vishnoo rides, and delivered up to the
giants. The giants, anxious to become immortal as well as the
gods, promised Giiroort that if he would bring the moon by force,
so that they might dvink the nectar supposed to exist in the bright
parts of that planet, they would deliver his mother from the curse
pronounced against her by her son Uroont, by which she had been
doomed to become the slave of her sister. Giroordi soon seized
the god, and placed him trembling among the assembled giants ;
but while the latter weve gone to bathe, and prepave for Emtaking
of the waters of immortality, Indri arrived and delivered the cap-
tive, and thus disappointed these implacable enemias of the gods.

Sowii is charged with seducing the wife of Vrihispiitee, his
preceptor.—See p. §7.

The chief names of this god are : Somt, or, he from whom the
water of immortality springs.—Himangshoo, he whose beams are
“gooling. —Chuindri, he at whose rising people rejoice~~Indoo, the
great,—Koomoodii-bandiivii, the friend of the flower Koomoodu?.
~-Vidhoo, he who causes the gods to drink the water of life.—
Soodhangshoo, be whose rays are as the water of life.—Oshudhge-
shit, the ford of medicinal plants.—Nishapiitee, the lord of night.—
Ubjit, he who was born from the waters.—Joivatrikii, the pre-
server of men.—Glou, he who decreases.—Mrigrank, he on whose

o Hence Somi{-vari, or Monday. » The Hyades.

a N,imphma. lotus.  After the rising of the moon this flower is said by the Hindoos
to expand,
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MUNGULU, IS IMAGE-AN EVIL PLANET-—BOODHU, HIS FORM. 5T

lap sits a deer".—Kulanidhee, he with whom are the kilas'—
Dwijtiraji, the chief of the bramhiins.—Nikshiitrdshif, the lord of
the planets.—Kshiipakiiriy, he who illumines the night.

Srer. XVI—Minglut, or Mars.

THIS god is painted red ; rides on a sheep ; wears a red neck-
lace, and garments of the same colour ; and has four arms : in one
hand he holds a weapon called shilktee ; with another he is giving
a blessing ; with another forbidding fear; and in the fourth he
holds a club,

“If a person be horn under the planet, Mingdl#, he will be full
of anxions thoughts, be wounded with offensive weapons, be im-
i)riaoned, be oppressed with fear from robbers, fire, &ec., and will
ose his lands, trees, and good name.'—J/yotish-titwi.

Skcr. XVIL.—Boodhu®, or Mercury.

Tais god has four arms; in one hand Le holds the discus,
in another a club, in another a scymitar, and with the fourth is be-
stowing a blessing. He rides onalion ; is of a plucid countenance ;
and wears yellow garments.

The following is an account of the birth of Boodhil :—0On a
certain occasion Vrihiispiitee, the spiritual gnide of the gods, made
a great feast, to which he invited all the gods. Chundri was
present among the rest ; who, during the festival, fell in love with
Tara, the wife of Vrihdspiitee. Not knowing how to accomplish
his wishes, after his return home he invited Vrihlspiitee to a
sacrifice, begging him to bring his wife with him. Vrihlspiitee
and his wife proceeded to the palace of Chiindri, but saw no pre-
parations for the sacrifice. The former expressing his surprise at
this eivecumstance, Chiindrit told him that the sacrifice was una-
voidably delayed, and advised him to return for a short time to

* Seoa story of the birth of Boodhif in the following page.

* Kifla is the one 16th pert of the disk of the moon, viz, that quantity which it
increases or decreases in one day.

t Myngild-vard, or Tuesday. Milngilit is also called Ungarikdl, or, he who
travels; Koojil, the son of the earth ; and Lohitangt, the blood-coloured.

u Boodhii-vard, or Wednesday. The meaning of Boodhd iy, the wige. He is also
called Rouhingyl, the son of Rohings, and Soumyi, the son of Somt.
8
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ACCOUNT OF HIS BIRTH —VRIHUSPUTEE, HIS IMAGE. §L

his devotions, leaving his wife at his house. Vrihlispiitee consent-
ed, and during his absence Chindili dishonoured the wife of his
spiritual guide ; whe on his return, finding his wife pregnant,
eursed Chindeii, and hurled bim into the sea, where he continued
like a cinder, leaving the earth in darkness for two kilpis, or
864,000,000 years. Vrihtspiitee compelled his wife to deliver
herself, and, on the birth of the child Boodh, reduced her to
ashes. Brimha afterwards raised her from her ashes, and, thus
purified, Vrihiispiitee took her to his embraces again. Siimoodrti,
(the sea,) incensed at his son for this horrid erime of dishonouring
the wife of his divine teacher. disinherited him. Chiindrd then
applied to his sister Likshmeée®, the wife of Vishnoo, by whose
power part of his sin was remcved, and he became light like the
moon when three days old. She also applied in his behalf to
Parviités, who resolved to restove Chitndrid to heaven, and for this
purpose planted him in the forchead of her husband’; who went,
thus ornamented, to a feast of the gods. Vrihuspiitee, on seeinug
Chiindril again in heaven, was greatly incensed, and could only be
appeased by Britmha’s ordaining, that the lascivious god should be
excluded from heaven, and placed among the stars ; and that the
sin by which his glory had been obscured should remain for ever.
Chiindr now asked Briimha to remove the vomiting of blood,
with which he had been seized since his fall from heaven ; who
directed him, as a certain cure, to hold a deer on hig knees.

‘ If a person be born under the planet Boodht, he will be very
fortunate, obtain an excellent wife, &e.'— Jyofish-tittuni,

Sect. XVIIIL-—Trihitspiites’, or Jupiter.

THE image of this god, thie son of the sage Ungira, 18 painted
yellow. Hesits on the water-lily ; has four arms ; in one hand he
holds a roodrakshit bead-voll ; in another, an alms’ dish ; in another,
a club ; and with the fourth, he is bestowing a blessing.

Vrihtisplitee is preceptor and priest to the gods; in whose
palaces he explains the védils, and performs a number of religious
ceremonies.

If a person be born under the planet Viihispltee, he wil! he
endowed with an amiable disposition ; possess palaces, gardens,
lands, and be rich in money, corn, &e. ; obtaining the affections of
all, his honours will inerease ; he will possess much religious merit ;

* Likshmad was born, like Chiindril, at the churning of the sea by the gods.

3 In Shivii's forehead is placed a half moon.
* Vrihuspiiti-varii, or Thursday.



'AUSPICIOUS PLANET—HIS NAMRBS-SHOOKRU, HIS FORM—-FABRLE 50 E;‘L

and, in short, will have all his wishes gratified. Kshdtriys,
Voishyis, and Shoddris, if born under this planet, will be prosper-
ous and happy ; but bramhiins will not be so fortunate : the reason
given is, that Vrihdsptitee is a bramhin, and therefore does not
wish to exalt those of his own cast.—Jyotish-tltwi. j

This god is charged in the Mithabhariiti with deflowering the
wife of his eldest brothier Ootiit' hyu.

RKames.—Vrihiispiitee, or, {)receptor to the gods..—Soorachary,
the priest of the gods.—Gishpitee, the eloquent.—Gooroo, the
pregeptor.—J&évii, ﬁe who revives the gods'.—Angirtst, the son
of Ungira.-—Vachtspitee, the lord of words, viz., the eloquent.

Sect. XIX.—Shookrd®, or the Planet Venus.

Ta1s god, the son of the sage Bhrigoo, is dressed in white ; sits
on the water-lily ; has four hands: in one, he holds a roodrakshi
bead-roll ; in another, an alms’ dish ; in another, 2 club ; and with
the other is bestowing a blesring.

Shookiti is preceptor and officiating priest to the giants. He
is represented as blind of one eye; the reason of which is thus
related :~—When Vamini went to king Biilee, to solicit a present,
Shookrd, being Bilee’s preceptor, forbad his giving him any thing,
The king disregarding bis advice, the priest was obliged to read
the necessary formulas, and to pour out the water from a vessel,
to ratify the gift. Shookrd, still anxious to withhold the gift,
which he foresaw wonld be the destruction of his master, entered
the water in an invisible form, and by his magic power prevented
it from falling ; but Vaminti, aware of the device, put a straw into
the bason of water, which entered Shookri’s eye, and gave him so
much pain, that he leaped out of the bason: the water then fell,
and the gift was offered.

< If a person be born under the planet Shookri, he will have
the faculty of knowing things past, present, and future ; will have
many wives; bave a kingly umbrella, (the emblem of royalty ;)
and other kings will worship him ; he will possess elephants, borses,
palanqueens, footmen, &e.'— Jyotish-tutwi.

Shookril's daughter, Dévitjanag, was deeply in love with one
of her father’s pupils, Kuichu, the son of Vrihtspiitee. This youth

a That is, when the gods die in battle, Vrihtsplitea by incantations restores
them to life.
b Shookrii-varii, or Friday.
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had been sent'by bis father to learn from Shookrd an incantation
for raising the dead. One day Dévifjanée sent Kiichii to bring
some flowers to be used in worship* from a forest belonging to the
giants. Previously to this, Kiichi had been devoured several
times by different giants; bub Shookili by the above incantation
‘had restoved him to life: when he tore open the bellies of these
eannibals, and destroyed them. 'The gimtts now resolved to make
Shookrii himself eat this boy ; for which purpose they caught him
in the forest, ecut him into the smallest pieces, boiled him up in
spirits, and invited Sookrito the enbertainment.  Kiichii not
retnrning from the forest, Dévijandsd wept much, and told her
father, that she would cortainly kill herself! if he did not bring
back her lover. Shookri at length, by the power of meditation,
discovered that he had eaten this youth, so he}'oved by his daugh-
ter ; and he knew not how to bring him back to life, without the
attempt being fatal to himself. At last, however, while the boy
continued in his belly, he restored him to life, and taught him
the incantation for raising the dead ; after which Kichd, tearing
open Shookri’s belly, eame forth, and immediately restored his
teacher to life. Kifehii, having obtained the knowledge of revivify-
ing the dead, took leave of his preceptor, and was about to return
to his father Vrihispites, when Déviiianeé insisted upon his
marrying ber. Kubhit declined this honour, as she was the daugh-
ter of his preceptor ; at which she was so incensed that she pro-
nounced a curse upon him, by which he was.doomed to reap no
‘advantage from all his learning. In return Kilehi cursed Dévii-
_jangg, and doomed her to marry a kshiitriyi ; which curse after
“sometime took effect, and she was married to king Ydjatee.
After Dévifjanéé had borne two children, she discovered that the

king maintained an illicit connection with & ‘princess of the name

of Stmmisht'ha, by whom he had three sons. She appealed to ber
father Shookril, who pronounced a curse on Yi{jatee; when his
hair immediately became grey, his teeth fell from his head, and
he was seized with complete decrepitude. Yiijatee remonstrated
with his father-in-law, and asked him who should live with his
danghter, who was yet young, seeing that he had brought old age
upon him. Shookrli replied, that if he could persuade any one to
take upon him this curse, he might still enjoy connubial felicity.
Vitiatee returned home, and asked his eldest son by Déviijanee to
falce this curse for a thousand years, and possess the kingdom ; at
the close of which time he should become young again, and con-
“tinue in the kingdor : but this son, his brother, and the two
eldest sons of Simmisht’ha refuséd the kingdom on these condi-
tions ; which so enraged the father, that he cursed them all. The
youngst son, however, by S¥mmisht’ba accepted the conditions,

e Glathering flowers for the worship of the gods is often af present the employ-
ment of young persons.

4 The Hindoo children often resort to this threat to extort some favoar from their
parents.
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and instantly became weak and decrepid ; when the father assumed
his former youth, and returned to the company of his wives.

- Names.—Shookri, or, he who sorrows at the destruction of
the giants.—Doityii-gooroo, preceptor to the giants.—Kavyit, the
poet.—OQoshiina, the friend of the giants.—Bhargtivil, the descen-
dant of Bhrigoo.

Secr. X X.-—Shiinee®, or Saturn.

THis god is dressed in black ; rides on a vulture; has four
arms ; in one he holds an arrow ; in another, a javelin ; in another
abow ; and with the other is giving a blessing. He is said to be
the son of 866ryit by Chaya.

. All the Hindoos exceedingly dread the supposed baneful in-
fluence of this god, and perform & number of ceremonies to appease
him. Many stories of him are to be found in the writings of the
Hindoos, such as that of his burning off’ the head of Giinéshii ; his
burning Dishiiriit’bit’s chaviot in his descent from heaven ; his
giving rise to bad harvests, ill fortune, &e.

‘If a person be born under the planet Shiinee, says the
Jyotish-tutwi, ¢ he will be slandered, his riches dissipated, his son,
wife, and friends destroyed ; he will live at variance with others ;
and endure many sufferings.’ The Hindoos are under constant fear
of bad fortune from this planet. Some persons, if absent froms
home at the time of his appearance, return through fear, and others
forsake their business st they should meet with misfortunes. If
one person persecute another, the latter sometimes takes it patient-
ly, supposing it to arise from the bad fortune which naturally
springs from the influence of this star. The Hindoos believe that
when Shiinee is in the ninth stellar mansion, the most dreadful
evils befal mankind : hence, when Ramii broke the bow of Shivii,
which was the condition of obtaining Sééta in marriage, and when
the earth sunk, and the waters of the seven seas were united in
one, Puiriishoo-ramt, startled at the noise of the bow, exclaimed,
‘Ah !'some one has laid hold of the hood of the snake, or fallen under
the ninth of Shiinee.” At present, when a person is obstinate, and

¢ Shiinee-varil, or Saturday. Oune of the names of Shiinee is Shiinoish-chifri,
viz., he who travels slowly. b

f  This god is represented as sitting on this bird, probably, to denote his deatrue-
tive power. Naturn, i the Grecian system of idolatry, was represented as devouring
hig children. The vultures in Bengal are highly useful in devouring the dead bodies
of men and beasts, many of which are left in the roads and on the banks of rivers. It
i3 astonishing how swiftly these birds collect wherever a dead body falls, though
one of them should not have been seen in the place for weeks or months before ;
illustrating, in the most etriking manner, the words of our Lord, ‘‘ Wheresoever the
carcase is, there will the eagles be gathered together,”— Mati, xxiv. 28,
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will not hearken to reason, & bye-stander says, ‘I suppose he hag
fallen upon Shiinee, or he has laid his hand upon the rmod of the
snake, viz, beis embracing his own destruction’ When Rami
found that some one had stolen S&dta, in the midst of his rage he
exclaimed, ‘'I'his person must have been born when Shiinee was in
the ninth mansion.’ '

Sker. XXI.— Rahoo".

THIS god, the son of Singhika, is painted black : he rides on
a hon ; has-four arms, in thvee of which he holds a scymitar, a
spear, and a shield, and with the other hand is bestowing a blessing.

‘ If a person be born under the planet Rahoo,” says the work
already quoted, ‘ his wisdom, riches, and children will be destroy-
ed ; he will be exposed to many afflictions, and be subject to his
enemies.’

Rahoo was originally a giant, but at the churning of the sea
he took his present name and form ; (that is, he became one of the
heavenly bodies';) which transformation is thus described in the
pooraniis :—At the time when the gods churned the sea to obtain
the water of life, Sooryi (the sun) and Chiindri (the moon) were
sitting together. When the nectar came up, these gods hinted to
Vishnoo, that one of the company who hdd drank of the nectar
was not a god. but one of the giants. Vishnoo immediately cut

“off his head; but after drinking the water of life, neither the
head uor the trunk could perish. "The head taking the name of
Rahoo, and the trank that of Kétoo, were placed in the heavens
as the ascending and descending nodes ; and leave was granted, by
way of revenge on Sooryi and Chiindri, that on certain occasions
Rahoo should approach these gods, and make them unclean, so that
their bodies should become thin and black. The popular opinion,
however, is, that, at the time of an eclipse, Rahoo swallows the sun
and moon, and vomits them up again®.

® The nscending node.

i We are here reminded of Jupiter's deflowering Calisto, the danghter of Liyeaon,
king of Avcadia, It will be remembered, that when her disgrace became known, Juno
turnéd her into a bear, which Jupiter afterwards advanced into heaven, and made it a
aonstellation, now called Ursa major.

kIt is a most unacconntable coincidence in the notions of remote nations, that
the Chinese and the Greenlanders, as well as the Hindoos, should think that the sun
or the moon 1s devonred at the time of an eclipse. *f As soon as they (the Chinese)
perceive that the sun or moon begins to be darkened, they throw themselves on their
knees, and knock their foreheads against the earth, A noise of drums and cymbals is
immediately heard throughout the whole city. This is the remains of an ancient
opinion entertained in China, that by such a horrid din they assisted the suffering
luminary, anc. prevented it from being devoured by the celestial dragon.” Crantzin
his History of Sreenl:md asserts, that o similar custom exists among this people, who
could certainly never have learnt it cither from the Hindoos or the Chinese.
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Mony persons perform a number of ceremonies on these occa-
sions, as, those to the manes; pouring out water to deceased
ancestors; repeating the names of the gods; setting up gods ;
making offerings, &ec. The Jyotish-ttitwii declares, that performing
these duties now is attended with benefits infinitely greater than
at other times. Nobody must discharge the faeces or urine, or eat
any food, until they have seen the sun or moon after the eclipse,
though it be till their rising the next day. He who does not
observe this law, will have a million of hells in one.

Names —Timl, the dark, ov, he who is possessed of a great
proportion of the quality of darkness.-—Rahoo, he who swallows
and afterwards vomits up the sun or moon.—Swirbhanoo, he who
shines in the heavens.—Soinghikéyt, the son of Singhika.—Vid-
hoontoodd, he who afflicts the moon.

Srer. XXII.—Kédtoo'.

EET00 is the headless trunk of Rahoo, which became immortal
ab the churning of the sea. This god is painted of alight green
colour. Hé rides on a vulture; in one hand holds a club, and with
the other is bestowing a blessing.

THE preceding may be called the Hindoo CerEsTiAL GODS.
I dare not say, that I have given every deity of this order, as
have not found any book containing an oxact list of them, I eould
easily have enlarged the number, by inserting accounts of other
forms of these gods ; but this would have swelled the work, without
adding to its value.

! The descending node,
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N, ‘ji{ DOORGA-HER DESCENT,~REASON OF HER NAME, A FABLE.

CHAP IIIL

OF THE GODDESSES,

Secr. L.— Doorga.

IN those parte of the Hindoo shastrits which treat of the
produetion of the world, this goddess is spoken of as the female
power, under the name of Priikriteé or Bhigiviités. She was
firat born in the house of Ditkshi, one of the progenitors of man-
kind, and called Sutée ; under which name she was married to
Shivily but renounced her life on hearing her father reproach her
husband. On her second appearance, we recognize her under the
name of Parvitié, the daughter of Himaliyt*; when she was
again married to Shivil, by whom she had two children, Kartikéyii
and Giinéshil.

Doorga has had many births to destroy the giants®* 'The
reason of her being called Doorga is thus given in the Kash#e-
khundii :-——On a certain oceasion Uglistyd, the sage, asked
Kartikéyd, why Parviiteé, his mother, was called Doorga. ‘Karti-
kéyti replied, that formerly a giant named Doorgdl, the son of
Rooroo, having performed religious austerities in honour of Briimha,
obtained his blessing, and became a great oppressor : he conquered
the three worlds, and dethroned Indri, Vayoo, Chiindrd, Yimu,
Ugnee, Viiroont, Koovérii, Biilee, Eéshanyd, Roodrli, Sobryii, the
ai{],rl'zt Viisoos; &e.  "The wives of the rishees were compelled to
celebrate his praises. He sent all the gods from their heavens to
live in forests ; and at his nod they came and worshipped him.
He abolished all religious eceremonies ; the bramhiins, through
fear of him, forsook the reading of the védids ; the rivers changed
their courses ; fire lost its energy ; and the terrified stars retired
from sight : he assumed the forms of the clouds, and gave rain
whenever he pleased ; the earth through fear gave an abundant
inerease ; and the trees yielded flowers and fruits out of season.
The gods at length applied to Shivi. Indrd said, ¢ He has
dethroned me ;'—Sooryi said, < He has taken my kingdom:' and
thus all the gods related their misfortunes. Shivii, Fitying their
case, desired Parviit3s to go and destroy the giant. She willingly
accepting of the commission, calmed the fears of the gods, and
first sent Kal-ratree, a female whose beauty bewitched the in-
habitants of the three worlds, to order the giant to restore things

A The mounutain of this name.

b Sir W. Jones, not improperly, considers Doorga as hearing a pretty strong
resemablance to Juno, as well as to Minerva,



to their ancient order. The latter, full of fury, sent some soldiers
to lay hold of KaRi-ratree ; but, by the breath of her mouth, she
reduced them to ashes. Doorgd then sent 30,000 other giants,

who were such monsters in size, that they covered the surface of

the earth. Among them were the following: Doordhiris,
Doormookhit?, Khuva®, Shird-panee’, Pashii-panee¥, Sooréndrii,

Diimiini', Hiinoof, Yiguiihanee!, Khtirgii-roma™, Gograsyii®, Dévi-
kimptind®, &c. At the sight of these giants, Kal¥-ratree fled

through the air to Parviitée, and the giants followed her. Doorgt,
with 100,000,000 chariots, 200 trvoodis (or 120,000,000,000)
of elephants, 10,000,000 of swift-footed horses, and innu-

merable soldiers, went to fight with Paryiité: on the mountain

Vindhii. As soon as the giant drew near, Parviitée assumed 1,000
arms, and ealled to her assistance different kinds of beings, as
Jumbhii?, miliajimbha?, vijimbhar, vikttandol®, pingakshi, mii-
hishu?, mihogrd, #byoogri’, vigrithi®, kréorakshiu®, krodhunai®
kriindiin®’, stiinkrtindint®, muha-bhiiyit, jitantika, mitha-vahoo#,
mitha-viiktri", mihsédhiiri’, doondoobhii*, doondoobhirvdviiy, miiha-
doondoo-bhinasiki™, oograsyu”, déérgu-dushint’, mdghi-késhuy,
vrikantni, singhasyi, shookurit-mookhii*, shiva-rtvii-mihotkuti®,
shookiit-oondi", priichtindasy®®, bhéémakshw, kshoodri-mantusii’,
oolookunétri®, kiintikasyu®, kaktitoondi®, khirinikhi®, déérgti-

cegvil’, mithajiinght, shiroddhtras, ritkti-vrindipivandtri®, vi-
dyootjivhil, tigninétriku*, tapinit!, dhoomrakshi™, dhoomiinish-
wasti®, shoorti-chiindangshoo-tapiinti?, mithabhééshiinii-mookhiir,
&e. Bhe also brought a number of weapons out of her body, as
tigee?, chiikri’, blooshoondéé, giida’, moodgimi*, tomirii*, bhindi-
palit’, puright', koontd®, shilyit®, shiiktee, tirdhii-chiindri?, kshoo-
ripri’, narachi’, shiléémook hi%, mithabhulli®, plivishoo!, bhidooru¥,
and mirmiibhédi. The troops of the giant poured their arrows
on Parviités, sitting on the mountain Vindhi, thick as the drops of
rain in a storm ; they even tove up the trees, the mountains, &e.

¢ Difficult to catch, 4 Foul-mouthed. ¢ Cruel. f Holding a human

skull in the hand. & Wielders of the pash, b Hovereigns of the gods.
i Bullies: = ¥ Of high cheek bones. I Bacrifice-destroyers. ‘m They whove
hair is like seymitars. | » Of tervific countenance. o They who make the gods

tremble. P Malicions.  aVery malicions * In various ways malicious: * Of fesrexcit-
ing countenance. ¢ Of yellow eyes, @ Like buffaloes.  * Wrathful. ¥ Exceedingly
wrathful. = Wartiors. ® Cruel-eyed. b Wrathful. ¢ Causers of erying.  4Causing
to cry excessively. ¢ Fear exciting, fDeath conquering., ¥ Large-armed, b Lavge-
facm{ i Mountain-like, * Noisy like the doondoobhee, ! Dittoo, = Wilh noses
like the doondoobhee, n With wrathful countenance. © Long toothed.  » With hair
like clouds. 9 Leopurd-faced. v Lion-faced. s Pig-faced.  tExciting terrors by
making gounde like the jackal. @ With bills like a parrot,  * Terrible-faced, ¥ Ter-
rific-eyed. # Litile-minded. & Owl-eyed. P Gold-faced. ¢ Crow-faced. = 4 Sharp-
nailed. ¢ Long-necked. 'f Long-thighed. & Large-veined, & With eyes red like
the yiva flower. | With tongues like lightuing, ¥ Fiery-eyed, Finflamers,
m Buoke-eyed. » With breath like emoke. ¢ Clving pain to the sun and moon.
? Of horrid countenance. 1 A seymitar. * A discus,  * A hatchef. ¢ A bludgeon
orelub. ©Ahammer. * An iron crow ¥ A short arrow.  *-A bludgeon,

o A bearded dart. PA javelin. ¢ Another. ¢ An arrow like a half-moon.
* A weapon like a spade. ¢ A small arrow. ¥ A round arrow. B A very long spear,
i A hatchet like a half-moon, ¥ A thunderbolé full of spikes, ! A bearded arrow.
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 and hurled at the goddess; who however threw a-weapon whichy
carried away many of the arms of the giant : when be, in return,
hurled a flaming dart at the goddess ; which she turning aside, he
discharged another ; but this also sheresisted by a hundred arvows.
He next let fly an arrow at Parviités’s breast 1 "but this too she re-
{)'elled, as well as two other instruments, a club and a pike. At
ast Parviitée seized Boorgit and set her left foot on his breast; but
he disengaged himself, and remewed the fight. The beings
(9,000,000) whom Parvitlee caused to issue from her body then des-
troyed all the soldiers of the giant; in return Doorgll caused a
dreadful shower of hail to descend, the effect of which Parviitds
counteracted by an instrument called Shoshiini™ He next, break-
ing off the peak of a mountain, threw it at. Parvitss, who cut it
into soven pieces by her arrows, The giant now sssumed the shape
of an elephant as large as a mountain, and appreached the god-
dess ; bat she tied his legs, and with her nails, which were like
soymitars, tore him to pieces. He then arose in the form of a buf-
falo, and with his horos, cast stones, trees, and mountains at the
goddess, tearing up the trees by the breath of his nostrils. The
goddess next pierced kim with her trident, when he reeled to and
fro, and, repouncing the form of the buffalo, asswned his ori.

inal body as a giant, with a thousand arms, and weapons in each.
Joing up to Parviitée, the goddess seized him by his thousand arms,
and carried him into the air, from whence she threw him down with
dreadful force. Perceiving however, that this bad no effect, she
picreed him in the breast with an ayrow ; when the blood issued
tt streams from his mouth, and he expired. The gods were now
fillec with joy : So6oryti, Chiindrdt, Ugnee, &o. obtained their former
splendour; and all the other deities, who had been dethironed by
this. giant, immediately re-ascended their thrones; the bramhiing
resumed the study of tge védiis ; sacritices were regularly perforn-
ed, and every thing assumed its pristine state : the heavens rang
with the praises of Parvitis, and the gods, in return for so signal
a deliverance, honoured her with the name of Doorga.

Muihishit, king of the giauts, at a certain period overcame the
gods in war, and reduced them to such a state of indigence, that
they were seen wandering about the earth like common beggars.

‘Iud’rii, after a time, collected them together, and they went in a
body to Briimha, and afterwards to Shivil, but met with no redress.
At last they applied to Vishnoo, who was so enrvaged at beholding
their wretchedness, that streams of glory issued from his face, from
which sprang a female named Mttha-maya (Doorga). Stveams of
slory issued also from the faces of the other gods, and entering

tiha~maya, she became a body of glory reaenrﬁjlging a mountain on
fire, The gods then gave their weapons to this female, and with a
frightful scream, she ascended into the air.

= A weapon which dries up liguids,
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[The work Clitind?3, in this place, contains a long account of
the dreadful contest betwixt Milha-maya and this glaoet, which
ended in the destruction of the latter.]

After the victory, the gods chanted the praises of Miha-maya ;
and the goddess, pleased with their gratitude, promised to succour
them whenever they were in distress, and then disappeared.

The Hindoos believe that the worship of Doorga has been per-
formed through the four yoogis ; but that Sooriitt, a king, in the
end of the dwaptiri-yoogi, made known the present form of wor-
shipping the goddess, and celebrated these orgies in the month
Choitrdi ; (hence called the Vasiintee, or spring festival.) Soortiti
offered a very great mumber of goats, shee?, and buffaloes to Doorga ;
velieving, according to the shastr, that he should enjoy happiness
in heaven as many years as there were hairs upon the different
animals offered. After his death, however, his case excited much
discussion in the court of Yimu ; who at length decided, that
though Soortitd had much merit, he had destroyed the lives of
many animals, and that he must he born and suffer death from all
these beasts assembled in one place, when he should immediately
be advanced to heaven. Others interpret this passage of the
shastril as meaning, that the king was to assume in succession the
forms of ail these beasts, and be put to death in each form before
he could ascend to heaven. In the trétii-yoogll Ramili is said to
have performed the worship of Doorga in the month Ashwint;
and from him it is continued in this month, and called the Shari-
défya, or antumnal festival.

This festival, celebrated in the month Ashwinii, the mosb
popular of all the annual festivals held in Bengal, I shall now
abtempt to describe, Tmmense sums are expended upon it ; all
business throughout the country is laid aside for several days, and
universal festivity and licentiousness prevail. A shert time before
the festival, the learned men and sirkars® employed in Culoutta
almost universally relurn home ; some of them enjoy a holiday of
several weeks.

~ The image of Doorga has ten arms. In one of her right hands
is o spear, with which she is piercing the giant Mithishii ; with one
of the left she holds the tail of a serpent, and the hair of the giant,
whose breast the serpent is biting. Her other hands are all stretch-
ed behind her head, and filled with different instruments of war.
Against her right leg leans a lion, and against her left the above

1 In the city of Caloutta alone, it is snpposed, wpon a moderate caloulation; that
half a million sterling is expended anuwally on this festival. About fifty years ago,
(1811) Kdndarpii-goori, a kaist’hii expandcg in this worghip 38,000 pounds, and slrgu!'.
12,500 pounds annually as long as he lived in the same manner,

o Natives who direct the business of Europeana are ' comnionly called sirkars
The proper name is Mootsiiddee, or Moohiireo. s i
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DESCRIPTION OF CUREMONIES AT HER FESTIVAL.

glant ~The images of Lt‘lk'ﬁhméé,. Stirtlswittes, Kartikéyl, and
Giinésht, are very frequently made and placed by the side of this

goddess.

On the 9th day of the decrease of the moon this festival begins,
when the cetemony called stinkiilptt is performed, by the officiating
brambiin’s taking mto bis joined ?mnds a metal kosha, (which con-
taing water, Howers, fruits, sesmanum; rice, and a blade of kooshit
grass,) reading an incantation, and promising that on the succeed-
ing days such a person will perform the worship of Doorga,  After
this, Doorga is worshipped before a pan of water with the accus-
tomed tormularies.

On the 10th, 11th, 12th, 13th, 14th, and 15th days of the
moon, the same ceremonies are performed before the pan of water ;
and, with some frifling variations in the offerings, eontinued on the
16th, 17th, 18th, 19th and 20th, !

On the 21st day of the moon, at the close of the worship, what
is ealled tidhivast s performed. This also is a preliminary cere-
mony, and consists in taking rice, fruits, &e.,, and touching with
them a pan of water, and afterwards the forehead of the image, at
intervals repeating incantations.

- On the 22d, early in the morning, the officiating bramhiin con-
secrates the image, placing it on the spot prepared for itin the
temple, and repeatiug the proper formulas.  After this, the princi-
pal ceremonies before the image begin. * First, the business of
giving eyes and life to the images is performed ; when they become
objects of worship. In this curions ceremony, the officiating
bramhiin touches with the two fore-fingérs of ng right hand the
breast, the two cheeks, the eyes, and the forehead of the image.
When he touches these places, he says, ¢ Let the soul of Doorga long
continue in happiness in this image.” After this, he takes a leaf of
the vilwil tree, rubs it with clarified butter, and holds it over a
burning lamp till it be covered with soot ; of which he takes a little
on the stalk of another vilwii leaf, and touches the eyes, filling up
with the soot a small white place left in the pupil of the eye.

The worship of Giinéshii and other gods is now performed ; then

* that of the demi-goddesses, the companions of Doorga in her wars,
who are represented by the dots of paint on the canopy which covers
the image of the goddess. The offerings presented to them consist of
very small slices of plantains, on each of which are stuck two or
three grains of vice, &e. Then follows the worship of the other images
set up with that of Doorga ; to which succeeds the principal worship,
that of Doorga.  First, the officiating barmhan perforus dhyanit ;
in which, sitting before the image, he closes his eyes, and repeats
the proper formulas, meditating on the form of the goddess, and
repeating to himself, ¢ I present to the goddess all these flowers,
fruits, &e. [here he goes over all the offerings ;] I slay all these
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animals,’ &e, He then calls the goddess, saying, O goddess, come
here, come here ; stay here, stay here. Take np thine abode here,
and receive my worship,' The priest next places before the image
a small piece of square gold or silver, for the goddess to sit upon,
and asks if she has arrived happily ; adding the answer himself,
* Very happily.’ After this, water for washing the feet is offererd,
by taking it with a spoon from one vessel, and pouring it out into
another, while the incantation is repeated. Ten or fifteen blades
of dooryili grass, a yiiva flower, sandal powder, rice, &o. are then
oifered with an incantation, and laid at the foet of Doorga. Next
follows water to wash the mouth ; curds, sugar, and a lighted
lamp. Then water to wash the mouth, and to bathe ; then cloth,
or garments ; then jewels, or ornaments for the feet, arms, fingers,
nose, ears, &c., with sandal wood, and red or white lead ; then
flowers of different kinds, one at a time, with a separate incanta-
tion for each flower: also a vilwii leaf, with some powder of
sandal wood put upon it. Then are offered thrice successively two
handfuls of flowers of different kinds ; afterwards incense, a
lighted lamp, and meat offerings. At the close, the bramhiin walks
round the image sgeven times, repeating forms of petition and
praise.

Now the bloody sacrifices are offered. If the animal be a
.sheeg ora gout, as is always the case on the first day, the officiat-
ing bramhin, after bathing it either in the river or in the house,
puts his left hand on its forehead, marks its horns and forehead
with red lead, and reads an incantation, in which he offers it up
to the goddess, thus : < O goddess, I sacrifice this goat? to thee, that
I may live in thy heaven to theend of ten years! He then reads
an incantation in ifs ear; and puts flowers, and gprinkles water on
its head. The instrument with which the animal is killed is
conscerated by placing upon it flowers, red lead, &c , and wri ting
on it the incantation which is given to the disciples of Doorga.
The officiating bramhiin next puts the instrument of death on the
neck of the animal, and, after presenting him with a flower as a
blessing®, then into the hand of the person appointed to slay the
animal, who ig generally the black-smith’, but sometimes a brmhiin,
The assistants put the goat’s neck into an upright post, excavated
at the top so as to admit the veck betwixt its two sides ; the body
remaining on one side of the post, and the head on the other., An
earthen vessel containing'a plantain is placed upon a plantain
leaf'; after which the blacksmith cuts off the head at one blow,

P Only male animals are offered.

i Tt is common among the Hindoos for a supevior to give a blessing while pre.
senting o fower,

" The Hindoos covel the honour of eutting off the head of an animal dexterously
at the tima of these sacrifices.  If it be not done ut one blow, they drive the Llackamit
awny in disgrace. The shastriis have denonnced vengeance on the person who shall
fail to cit off the head at one blow : hisson will die, or the goddess of fortune
(Litkshmés) will forsalce hin.

[
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and another person holds up the body, ~and drains out the blood
upon the plantain in the bason  If the person who performs the
sacrifice does not intend to offer the flesh to Doorga?, the slayer
cuts only a small morsel from the neck, and puts it on the plan-
tain ; when some one carries it, and the head, and places them
before the image, putting on the head a lighted lamp. After all the
animals have been thus killed, and some of the flesh and the
heads carvied before the image, the officiating bramhbiin repeats
certain prayers over these offerings, and persents them to the
goddess, with the blood which fell on the plantains : then, taking
the blood from the bason, he puts it on a plantain leaf, and cuts
it into four parbs, preseating it to the four goddesses who attend
apon Doorga.

Offerings of rice, plantains, sugar, sweetments, sour rilk,
curds, pulse of different sorts, limes, fruits, &e. are next presented
with prayers. Now the names of Doorga are repeated by the
priest, who afterwards presents camphorated water to the goddess ;
then betle nut, limes, spices, &e., made into what is called pantl’.
After repeating a number of forms of praise, this part of the service
closes with the prostration of the ofgciat.ing bramliiin before the
idol. Next, foor} is presented with many prayers to the goddess ;
which food consists of what ‘is called khéchiirti®, fried fruits, fried
fish and flesh, &c. Abont four in the afternoon, large quantities of
food are presented to the goddess ; amongst which are, prepared

reens of three or four kinds ; prepared peas of three or four kinds ;
vied fruits, sweet potatoes, &e; fried fish, mixed with fruits of
four or five different sorts : the flesh of sheep and goats, stewed in
two or three ways ; preparations of tamarvinds, two or three sorts;
rice boiled in milk, two or three sorts; fifteen or sixteen sorts of
sweetments &c. ; all which are offeved with separate prayers : after
which water, betle, &ec. ave presented.

The bramhiing are entertained either with sweetmeats, or pre-
pared food, by the person ab whose house the worship is perform-
od : some of them are expressly invited, and others attend to see
the ceremonies. The food which has been presented to the god-
dess, being considered almost as ambrosia, 1s given to the guests
awith a sparing hand ; some of whom (mothers) beg to take a
motsél home to cure their children, ov relatives, of diseases. Food
is also sent to the neighbours, and persons of inferior cast earry
away greab quantities™. .

% Thisis rarely or never done at present. There are no parts of the animal,
however, which may not be offered.

t Chewed by almost all the natives,

A common dish in Bengal, made of rice, boiled up with Lurmeric, peas, spices,
elarified butter, &e.
" % In sowe places a family or several families of bramhitng are supported by the re-
venues attached to a temple, and by the offerings presented to the idol. At the timo of
a fostival, the heads of these families wait on those whe crme tomake offerings to theidol,
and presentthem with betle, sweetmeats, fruits, water, &e., according to their quality,
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In the evening, the officiating bramhiin waves a brass candle-
stick, or lamp with five lights, before the goddess, repeating incan-
tations ; afterwards a shell with water w if, and then a piece of
cloth. At night the temple is lighted up, and, about eight o'clock,
unleavened bread, butter, fruits, swestmeats, cards, milk, &e., are
presented to the goddess. At widnight some persons repeat the
worship ; but in this case the offerings are few, and there are no
bloody sacrifices.

After the worship of the day, many rich men engage & pum-
ber of prostitutes, richly dressed and almost covered with orna-
ments, to dance and sing before the idol. 'The songs are exceed-
ingly obscene; the dances highly indecent ; and the dress of the
dancing women no less so: their clothing being so fine as scarcely
to degerve the name of a covering. The tresses of some are thrown
loose, hanging down to the waist. During the dances, the doors
are shut to keep out the crowd, as well as Europeans, who are
excluded. Six, seven, or eight women thus dance together, assisf-
ed by music, for about four hours. Rich spectators, when remark-
ably pleased with a part of the song, throw to the singer as much
a8 g)ur, eight, or sixteen rupees; beside which, those who engage
these women make them presents of garments, and of considerable

sums of money. The sons of the rich natives are highly pleased
with these dances,

On the second day, the worship and sacrifices are much the
same as on the first, except that the bathing of the goddess, called
the great Snand, is attended with more cevemonies. In this ceve-
mony the priest first brings some earth said to have been thrown
up by the teeth of a wild hog, and, mixing it with water, presents
it with prayers to the goddess, to be used as soap. Then in sue-
cession earth from befove the door of the king, or lord of thesoil;
- from before that of a courtezan ; from the side of the Ganges ; earth
raised by ants; and, lastly, earth from any river side, not the
Ganges, is presented with the same ceremonies.  After this, tur-
merie, fruits and spices; the water of the cocoa-nut;, and of the
water melon ; the juice of the sugar cane ; honey, clarified butter,
sour milk, milk, cow’s urine, cow-dung, sugar, treacle, and different
sorts of oil, are presented in succession, with the necessary formulas.
While the offictating bramhitn is going through these ceremonies,
he revolves in his mind that he is making these gifts to assisb the
goddes& in bathing. At the close, he presents some water of the
(tanges, and after this the water of four seas ; or, if unahle to ob-
tain this, the water of the Ganges again, and then the water of
some other river. The bathing ceremonies ave closed by a present of
cloth for the loins, In the evening, or else in the night, according
to the conjunction of the stars, worship is again performed, in which
only one bloody sacrifice is offered ; and in some ctises none. 'Widows

fast on this da{, particularly a widow with children ; the lattex
deriving great be

nefits from the meritorious actions of the mother,

L.
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On the third day, the goddess is worshipped only once, but
the offerings and sacrifices are many ; buftaloes are offered only on
this day. A respectable native once told me, he had seen one hun-
dred and ecight buffaloes sacrificed by one Hindoo at this festival :
the number slain in the whole country must therefore be very
great.  Formerly, some of the Hindoo kings killed a thousand ani-
mals on these occasions”. The males only are snerificed ; and they
are in geneval young and very tame, costing from five to sixteen
rupees each. None of the Hindoos eat the sacriticed buffaloes, ex-
cept the shoemakerst, Hach animal is bathed before it is glain ;
after which the officiating bramhiin puts red lead on its horns, and,
with a red string, ties a piece of wool smeared with red lead on the
forepart, of the breast ; he also puts a piece of cloth coloured over
with turmeric on his back, and a necklace of vilwil leaves on his
neck, repeating prayers during these actions, The ceremony of
cutting off the heads of the buffaloes, and presenting them to the
goddess, is similar to those already deseribed rvespecting the sacrifice
of goats and sheep.

After the beasts are all slain, the multitude, rich and poor,
daub their bodies all over with the mud formed with the blood
which has collected where the animals were slain, and dance like
furies on the spot ; after which they go into the street, dancing
and singing indecent songs, and visit those houses where images of
the goddess have been set up. )

At the close of the whole, the officiating bramhin presents a
burnt-offering, and gives to the goddess a sum of money, commonly
about four rupees : some indeed give one hundred, and others as
much as a thousand rupees ; which at length return into the hands
of the officiating bramhiin. ]

In the year 1806, I was present at the worship of this goddess,
as performed ab the house of Raja Raj-Krishnil at Caleutta. The
buildings where the festival was held were on four sides, leaving
an area in the middle. 'The room to the east contained wine,
English  sweetmeats, &c. for the entertainment of FKnglish
guests, with a native Portuguese or two to wait on the
visitors. In the opposite room was placed the image, with

¥ The father of the present king of Nifdaéya, at one of these festivals, offeved a
great number of goats and sheep to Doorga. He began with one, and, doubling the
number sach day, continued it for sixteen days,  On the last day he killed 83,768, and
in the whole he slanghtered 65,585 animals.  He loaded boats with the bodies, and
sent, them to the neighbouring bramhiing ; but they could not devour them fast snnu%h,
and great numbers were thrown away.—Let no one, after this, tell us of the scruples
of the bramhiins about destroying animal life, and eating animal food.

* In some places, the tame hog is offered to Doorga by the lowest easts, who,
among other offerings, present apirituous liguors to the goddess. At the end of *ihe
ceremonies, these persons cool and eat the flesh, drink the spirits, and then, in a state
of intoxieation, the men and women dance together, and commit the greatest indecen-
cies.  No bramhiin, on pain of loging cast, can assist ot these ceremoniss ; and indeed
all bramhiins, who perform ceremonies for persons of low ¢ast, sink in society.

[
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vast heaps of all kinds of offerings before it. In the two side
rooms were the native guests, and in the area groups of Hindoo
dancing women, finely dressed, singing, and dancing with sleepy
steps, surrounded with Europeans who wave sitting on chairs and
couches.  One or two groups of Mistilman men-singers entertained
the company at intervals with Hindoost’hanee songs, and ludicrous
tricks. Before two o'clock the place was cleared of the dancin

girls, and of all the Europeans except ourselves ; and almost al
the lights were extinguished, except in front of the goddess ;
~—when the doors of the area were thrown apen, and a vast erowd

of natives rushed in, almost treading one upon another; among

whom were the vocal singers, having on long caps like sugar Joaves,
The area might be about fifty cubits long and thirty wide. When
the crowd had sat down, they were so wedged together as to pre-
sent the appearance of a solid pavement of heads ; a small space
only being left immediately before the image for the motions of the
singers, who  all stood up. Four sets of singers were present on
this occasion, the first consisting of bramlitins, the next of bankers,
the next of voishniivis, and the last of weavers ;* who entertained
their guests with filthy songs, and danced in indecent attitudes
before the goddess, holding up their hands, turning round, putting
forward their heads towards the image, every now and then bend-
ing their bodies, and almost tearing their throats with their
vociferations. The whole scene produced on my mind sensations
of the greatest horror. The dress of the singers—their indecent
gestures—the abominable nature of the songs—the homid din of
their miserable drum~the lateness of the hour-—the darkness of
the place—with the reflection that I was standing in an idel
temple, and that this immense multitude of rational and immortal
creatures, capable of superior joys, were, in the very act of worship,
perpetrating a crime of high treason against the God of heaven, while
they themselves believed they were performing an act of merit—
excited ideas and feelings in my mind which time can never obli-
terate.

I would have given, in this place, a specimen of the songs
sung before the image, but found them so full of broad obscenity
that I could not copy a single line. All those actions, which a
sense of decency keeps out of the most indecent English songs, are
here detailed, sung, and laughed at, without the least sense of
shame. A poor ballad-singer in England would be sent to the
house of correction, and flogged, for performing the meritorious
actions of these wretched idolaters.” The singing is continued for
three days, from about two o'clock in the morning {till nine,

o Distingnished among the natives by the name of Hifroo-t'hakoori, Bhifva-
Afindd, Nitaee, and Litkshmaé, -

b The reader will recollect that the feativals of Bacchus and Cybele were equally
noted for the indecencies practised by the worshippers, both in their words and actions,
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‘The next morning, between eight and nine, a short time is
spent in worship, but no bloody sacrifices are offered. Amongst
other ceremonies at this time the officiating bramhin, in the pre-
sence of the family, dismisses the goddess, repeating these words :
‘0 goddess | T have, to the best of my ability, worshipped thee.
Now go to thy residence, leaving this blessing, that thou wilt return
the next year:' after which the priest immerses a looking-glass,
the representative of the goddess, in a pan of water; and then
takes some of this water, and sprinkles himself and the company
with it.  When the goddess is thus dismissed, the women set up a
nry-—some even shed tears In the afternoon, the mistress of the
house and other women go to the image, put a vupee and some hetle
in its hand, strew some turmeric at its feet, and rub the dust of its
feet on their own forcheads and those of their friends. On their
retiring, the erowd uassemble, with their bodies daubed with tur-
merie, oil, and sour milk ; and, bringing out the image, placeit on
a stage, to which they fasten it with cords, and carry it on their
shoulders to the water. It is here placed in the centre of two
‘boats lashed together, and filled with people, among whom are
dancers, musicians, singers, &e. At this time, in man § instances,
men dance stark naked on the boat before many thousands assem-
bled, who only laugh at this gross indecency. Perhaps in one
place on the river twenty or thirty images will be exhibited at
once, while the banks are crowded with spectators rich and poor,
old and youn%, all intoxicated with the scene.® The last ceremo-
ny is that of letting down the image, with all its tinsil and orna-
ments into the river.

DROWNING THE IMAGE

The women of the house to which the temple belovgs go to the
room from whence the goddess has just been taken, and place a
pan of water upou the spot where the image stood, and put upon
the top of the pan a branch of the mango tree. After the goddess
has been drowned, the crowd return to the temple ; and the offi-
ciating bramhiin, taking his place by the side of the pan of water,
dips the branch of the mango tree into the water, and sprinkles all
the people, repeating incantations ; and thus blessing the people
they are dismissed, when each one clasps his neighbour in his arms.
Adjourning to their own houses, they partake of sweetmeats, and
of an intoxicating beverage made with hemp leaves. In a vast

¢ In a memorandum of my own, dated Sept. 26, 1803, T find these remarks, made
one evening in the course of a journey : - ‘About five in the afternoon, we came to
Biilargiir. The people of about twenty villages, more than 2,000 in number, including
women aud children, were assembled to throw their images into the river, this being
the termination of the Doorga festival. 1 observed that one of the men standing Lefore
the idol in a bLoat, daucinfiv and makiug indecent gestures, was naked, Asthe boat
passed along, he was gazed at by the mob ; nor could I perceive that this abominable
action produced any thin%l heside langhter, Before other images, young men dressed
in women's clothes, were daucing with other men, making indecent gestures. I cannot
help thinking the most vulgar mob in England would have turned with disgust from
these abominable scenes, I have seon the same abominations exhibited Lefore our
own houge at Nerampore.



| 'TABLES RESPECTING THIS GODDESS. )

number of instanees, this festival is thus elosed with scenes of tho
most shameful intoxication : almost all the Hindoos in Bengal
think it a duty to indulge to w certain degree in drinking this
liquor at this festival.

Presents to the bramhiins and their wives are made on each of
the fifteen days of the festival by the person at whose house the
image is set up, if he be very rich. If he he not rich enough to
bear so great an expense, he gives presents on the nine or three
last days of worship ; and if he be still poorer, on the last day.
These presents consist of gold and silver female ornaments, silk
and cloth garments, brass and other metal dishes, basons, &¢. Some
persons expend the greatest sums on the dances and other exhibi-
tions, and others in feasting and giving presents to bramhiins.

Some classes of Hindoos, especially those who are the disciples
of Vishnoo, do not offer bloody sacrifices to Doorga, thongh they
celebrate this festival with much shew. These persons, instead of
slaying animals, eut pumkins in two, or some other substitute,
and offer them to the goddess. '

In the month Choitrit, a number of Hindoos hold a festival to
this goddess, after the example of king Sooriti.

Many Hindoos are initiated into the rites by which this
goddess becomes their guardian deity ; and as she is considered as
the image of the divine energy, her disciples are called Shaktis,
a word signifying energy.

Images of Doorga, made of gold, silver, brass, &e., ave preserved
by many, and worshipped daily.

In the year 1808, a bramhiin of Caleutta, who had celebrated
the worship of Doorga, pretended that he had seen the goddess in
a dream ; who had declared that she would not descend into the
river till he had sacrificed his eldest son to her : and that when
the peo;;lle_ went to convey the image to the river, it was found so
heavy that it could not be lifted. Vast crowds of people flocked
to see this new miracle, many of whom made offerings to this
terror-inspiring goddess ; and others assisted the poor man, by their
contributions, to pacify the goddessin some way consistent with
the preservation of his son.

One of the THntriis contains an account of an incarnation of
Doorga in the form of a jackal, in order to carry the child Krishni
over the river Yiimoono, when he was flying from king Kiingsil. Some
of the heterodox Hindoos, called vamacharéés, feed the jackal
daily, by placing the offerings in a corner of the house, or near
their dwellings, and then ealling the goddess (in the form of some
one of these animals) to come and partake of them. As this is done
at the hour when the jackals come out of their lurking places Lo

i



THE TEN FORMS OF DOORGA—STORIES FROM THE

seek for food, one of these animals sometimes comes and eats the
offevings in the presence of the worshipper ; and this is notb
wonderful, when he fiuds food in this place every day. Images of
the jackal are made in some parts of Bengal, and worshipped,
gometimes alone, and at others with the images of Doorga and
Shintishanti-Kal3s. Some Hindoos bow to the jackal; if it pass
by a person on his left, it is a fortunate omen, '

The cow is regarded by the Hindoos as a form of Doorga, and
called Bhugtiviites.

This goddess has a thousand names, among which are Katya-
yunég, or, the daughter of the sage Katyu.—Gourés, the yellow
coloured.—Kaléé, the black. —Hoimiiviitie, the daughter of Hima-
liyti.—Eeshwiirés, the goddess.—Shiva, the giver of good.—Bhi-
vanee, the wife of Shivil —Strviimiingtila, she who blesses all.—
Uptirna, she who amidst religious austerities abstained from eating
even leaves.—Parviiteg, the daughter of the mountain.—Doorga,
she who destroyed the giant Doorgii ; the inaccessible,—Chilndika,
#he terrible.-——Umbika, the mother of the uuniverse.

Sect. IL—-The ten Forms of Doorga.

T'r1s goddess is said to bave assumed ten diffevent forms in
order to destroy two giants, Shoombhi and Nishoombhi,

The following aceount of these wars is franslated from the
Marktindéyt pooranti :—Atb the close of the tréta yoogti, these two
giants performed religious austerities for 10,000 years; the merit
of which actions brought Shivi from heaven,” who discovered that
by these works of extraovdinary devotion they sought to obtain
the blessing of immortality. Shivii reasoned long with them, and
endeavoured to persuade them, though in vain, to ask for any
other blessing short of immortality. Being denied, they entered
upon more severe austerities, which they continued for another
thousand years ; when Shivii again appeared, but refused to grant
what they asked for. They now suspended themselves with their
heads downwards over a slow fire, till the blood streamed from
their heads ; and continued thus for 800 years, till the gods began
to tremble, lest, by performing such rigid acts of holiness, they
should be supplanted on their thrones. The king of the gods
assembled a couneil, and imparted to them his fears : the gods ad-
mitted that there was great ground for fear, but asked what remedy
there was. Agreeably to the advice of Indrii, Kiindirpil (Cupid),
with Riimbha and Tilotttima, the most beautiful of the celestial
courtezans, were sent to fill the minds of these giants with sensual

® It is a maxim of the Hindoo religion, that by performing religious austerities
thegods become subject to the wishes of men,
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desives ; and Kundiirpt, letting fly his arvow, wounded them both :
upon which, awaking from therr absorption, and seeing two
beautiful women, they were taken in the snare, and abandoned
their devotions. With these women they lived 5,000 years, after
which they began to think of the folly of thus renouncing their
. hopes of immortality for the sake of sensual gratifications.  They
suspected that this must have been a contrivance of Indrils j and
driving the eourtezans back to heaven, renewed their devotions,
cutting the flesh off their bones, and making burnt-offerings of it
to Shivii ; which they continued for another thousand years, till
they became entire skeletons, when Shivi again appeared, and
bestowed upon them this blessing—that in riches and strength
they should excel the gods.

Being thus exalted above the gods, they soon began to make
war with them. After various success on both sides, the glants
were every where victorious ; till Indrd and all the gods, reduced to
the most deplorable state of wretehedness, solicited the interference
of Britmha and Vishnoo ; but they referred them to Shivi : who
also declared that he could do nothing for therm. ‘When, however,
they reminded him that through his blessing they had been ruined,
he advised them to perform religious austerities to Doorga. = They
did so ; and after sometime the goddess appeared, gave them her
blessing, and immediately, disguised like a common female carrying
a pitcher of water, passed the assembled gods.  This female asked
them whose praise they were chanting ¢ While she uttered these
words, she assumed her proper form, and replied, They are cele:
brating my praise” The new goddess then disappearcd, and ascend-
ed mount Himaliyil, where Chiindit and Mundi, two of Shoombhi
and Nishoomblids messengers, resided. As these messengers
wandered on the mountain, they saw the goddess, and were ex-
ceedingly struck with her charms, which they described to their
masters ; and advised them to engage the affections of this female,
even if they gave her all the glovious things which they had ob-
tained in plundering the heavens of the gods. Shoombhi sent
Shoogréévi, a messenger, to the goddess, to inform her that the
riches of the three worlds were in his palace ; that all the offerings
which used to be presented to the gods were now offered to him ;
and that all these riches, offerings, &c. should be her's if she would
come to him. The goddess replied, that this offer was very
liberal ; but she ha§ resolved, that the per@n whom she
married must first conquer her in war, and destroy her pride.
Shoogréévii, unwilling to return unsuccessful, still pressed for
a favourable answer ; promising that he would engage to
conquer her in war, and subdne her pride ; and asked in
an authoritative strain, ‘Did she know his master, before whom
none of the inhabitants of the three worlds had been able to stand,
whether gods, hydras, ormen ? How then could she, a female,
think of resisting his offers? If Lis master had ordered bim, he

L



STORIES RESPLCTING THE WARS 0" DOORGA.

would have compelled her to go into his presence immediately.'
She said all this was very correet, but that she had taken her
resolution, and exhorted him, therefore, to persuade his master to
come and try his strength with her. The messenger went to his
master, and related what he had heard from this female ; on
hearing which Shoombhii was fillad with rage, and without making
any veply, enlled for Dhédmlochiint, his commander-in-chief, anc

gave him orders to go to Himaliyd, and secize a certain goddess,
{giving him particular directions,) and bring her to him; and if
any attempted to rescue her, utterly to destroy them.  The
commander went to Himaltiyd, and acquainting the goddess with
his master’s orders, she, smiling, invited him to execute them ;
but, on the approach of this hero, she set up a dreadful roar, (as is
usual among the Hintdoo warriors when two combatants meet,) by
which he was reduced to ashes; after which she destroyed the
army of the giant, leaving only a few fugitives to communicate the
tidings. Shoombhil and Nishoom bh, infuriated, sent Chindd and
Miundt, who, on ascending the mountain, perceived a female
sitting on an ass, laughing ; but on seeing them she became
full of rage, and drew to T\er ten, twenty, or thirty of their
army ab a time, devouring them like fruit, She next seized
Miindtt by the hair, cut off his head, and, holding it over her
mouth, drank the blood. Chiindi, on seeing the other commander
destroyed in this manner, came to close quarters with the goddess ;
but she, mounted on a lion, sprang on him, and dispatching him as
she had done Mund¥, devoured part of his army, and drank the
blood of the greater part of the rest. The two giants no sooner
heard this alarming news, then they resolved to go themselves, and
engage the furious goddess ; for which purpose they collected all
their forces, an infinite number of giants, and marched to Himal¥yi.
The gods looked down with astonishment on thisarmy of giants, and
all the goddesses descended to help Muha-maya (Doorga), who how-
ever soon destroyed the giants.” Ritktdvésjt, the prineipal com-
mander under Shoombhi and Nishoombhd, seeing all his men
destroyed, enconntered the goddess in person ; but though she filled
him with wounds, from every drop of blood which fell to the ground
avose a thousand giants equal in strength to Rilktu-vedju himself ;¢
hence innumerable enemies surrounded Doorga, and the gods were
filled with alarm at this amazing sight. At length Chind@s, a
goddess who had assisted Kaléé in the engagement, promised that
if she would open her mouth, and drink his blood before it fell on
the ground, she (Chiindeg) would engage the giont, and destroy
the whole of his strangely-formed offspring. - Kal@eé consented, and
this commander and his army were soon dispatched. Shoombhii
and Nishoombht, in a state of desperation, next engaged the
goddess in single combat, Shoombhd making the first onset. The
batble was dreadful, inconceivably dreadful, on hoth sides, till at

< Thig arose from a blessing given by Bri{mha,

T
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last both the giants were killed, and Kaléé sat down to feed on the
carnage she had made. The gods and gnddesses then chanted the
praises of the celestinl heroine, and she in return bestowed a bles-
sing on each.

After the destruction of these enemies of the gods, the sun
(Sooryti) shone resplendently forth ; the wind (Vayoo) blew salubri-
ously ; the air became pure ; the gods ascended their thrones ; the
hydras attended to the duties of their religion without fear ; the
sages performed their devotions without interruption ; and the
people at large were restored to happiness.

The Chiindéz, a part of the Markiindéyil poorant, places these
forms of Doorga in the following order: First, as Doorga, she
received bhe messenger of the giants: 2, as Dishiibhooja,* she
destroyed part of their army; 3, as Singhti-vahinés," she fought
with Riktu-vegji ; 4, as Muhish®-miiedingg,' she slew Shoombhi,
in the form of a buffalo; 5, as Jugiddhatréa* she overcame the
army of the giants ; 6, as Kaléé,' she destroyed Riktu-viéji ; 7,
as Mooktti-késhée™ she again overcame the army of the giants ; 8,
ag Tara,® she killed Shoombhii ; 9, as Chinniimiistitka,® she killed
Nishoombhii; 10, as Jligiidgouréz,” she was praised by all the gods.

_Such of the above forms as are honoured by separate festivals
will be noticed hereafter under their different names.

Seor. TL—S8inghdt-vakines.s

THIS goddess with yellow garments is represented as sitting on
a lion. She has four hands ; in one a sword ; in another a spear ;
with a third is forbidding fear, and with the fourth bestowing a
blessing.

. Many people make this image, and worship it in the day-
time, on the 9th of the increase of the moon, in whatever month
they please, but in general in the month Ashwinl or Choitrii, for
two or three days, The ceremonies, including bloody sacrifices,
are almost entirely the same as those before the image of Doorga.
Sometimes a rich man celebrates this worship at his own expense,
and at other times several persons, who expect heaven as their re-
ward, unite in it,

Some Hindoos keep in their houses images of all the following
forms of Doorga, made of gold, silver, brass, copper, crystal, stone,
or mixed metal, and worship them daily.

& Having ten arms. b Bitting on a lion, i Destroyer of the bufial
[viz., of Shoombhii in this form.] l{ Mother of the world).( - 1 '1};3;;* }Emt.i(:f
= With flowing hair. n Saviour, ¢ Headless. P The yellow, 9 She

who gits upon a lion.

i
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Suer, 1V.— Mihiskit-midrdineér

© Ty18 is the image of a yellow woman, sitting on a lion ; having
either six or ten aring.  In her hands are seen a conch, a discus, o
club, & water-lily, a shield, a Jarge spear, and the tail of 2 snake.

Sorne persons make this image, and worship it with the ac-
customed ceremonies, including bloody sacrifices, on the 9th of the
month Choitri-

The Tintrii-saru declares, that those who worship this goddess
will obtain presert riches and future happiness. e

Many of the regular Hindoos, as well as the heterodox sects,
veceive the initiatory rites of this goddess, and adopt her as their
guardian deity. '

Scr. V.—Jidgtiddhatrze.

THIs is the image of a yellow woman, dressed in red, and sit-
ting on a lion. In her four hands she holds a conch,' a discus, a
club, and a water-lily.

A very popular festival in honour of this goddess is held in the
month Kartikil, on the 7th, $th and 9th of the increase of the
moon, when bloody sacrifices are offered as at the Doorga festival :
the formulas are necessarily different. Very large sums are fre-
quently expended on these oceasions, especially in the illaminations,
dances, songs, entertaining of bramhiins, &, a5 many as one hun-
dred and fifty persons being employed as singers and dancers,
beside others who sing verses from the Chiindég, the Krishntimun-

i, the Ramaytind, &c. A pumber of men like guards are also
ﬁired, and placed near the temple for the sake nig shew. Mnuch
indecent mirth takes place, and numbers of men dance naked before
the image, and call this the way to heaven ; the venerable bram-
hiins smiling with complacency on these works of merit, S0 accep-
table to the gods. The benefits expected from this worship are,
the fruit of meritorious actions, riches, the gratification of every
desive, and future happiness. These four things are commonly
mentioned in the Hindoo shastrils, as promisec by the gods to
their worshippers.

r She who destroyed Mifhishi, a giant.
» The mother of the world.

t This shell is blown at the times of worship, and at other festivals.

I
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s
Suer, VI—Moolktii-keéshee,

Tris is the image of a naked woman, painted blue, standing
on the breast of Shivii, and baving four arms: the upper right arm
is placed in the posture of bestowing a blessing ; with the other
she is forbidding fear, and in her left band she holds a sword and
a helmet. B

The festival of this goddess is held on the 14th of the decrease
of the moon in the month Maght : the ceremonies are like those
before the image of Kaléé, but the bloody sacrifices are very
aumerous. Spirituous liguors are privately presented to the god-
dess, at a late hour at night, or rather early in the moruing. Sorue
of the Hindoo shastuis allow of this practice, yet it is far from being
honourable. I have been eredibly informed, that numbers of bram-
hiing, in different places, at the annual festival of this goddess, join
in drinking the spirits which have been offered to her, and, in a
state of intoxication, pass from the temples into the streets, prece-
ded by lighted torches, dancing to the sound of music, and singing
indecent songs. Some are hugging one another ; others fall down
quite intoxicated ; others lose their way, and go along lifting
up their hands, dancing and singing alone. The purer Hindoos
stand gazing at a considerable distance, lest they should be drag-
ged among this crowd of drunken bramhiins.

The benefits promised to the worshippers of this goddess ave
riches now, and heaven hereafter,

Very many persons are initiated into the rites of this goddess
as their guardian deity. i

Sect. VII.—Tara*.

Tris is the image of a black woman, with four arms, standing

on j;he breast of Shivii : in one hand she holds a sword ; in another
a giant's head ; with the others she is bestowing a blessing, and
forbidding fear.

The worship of Tara iatperformed in the night, in different
months, at the total wane of the moon, before the image of Sid-
dhéshwiiréé ; when bloody sacrifices are offered, and it is reported,
that even human beings were formerly immmolated in secret to this
ferocious deity ; who is considered by the Hindoos as soon incen-
sed, and not unfrequently inflicting on an importunate worshipper
the most shocking diseases, as a vomiting of blood, or some other
dreadful complaint which soon puts an end to his life.

v OF Aowing hair. * The deliverer,

11
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CHINNU-MUSTURA AND JUGUDGOUREE, THEIR IMAGES, &c.

Almost all the disciples of this goddess ave from among the
heterodox : many of them, however are learned men, Tara being
considered as the patroness of learning. Some Hindoos are sup-
posed to have made great advances in knowledge through the
favour of this goddess ; and many a stupid boy, after reading some
il:lmntations containing the name of Tara, has become a learn-
ed man,

Srer. VIIL—Chinnit-mitstitha’.

Tars is the image of a naked yellow woman, with her head
half severed from her body?, ‘wearing a necklace of skulls, and
standing on the body of Shivd, She is surrounded with dead
bodies ; has a seymitar in one band ; a giant’s skall in another;
and with two others is forbidding fear, and bestowing a blessing.

This image is not made at present, but the worship may
be celebrated before the images of any other female deities. Those
who receive the initiatory rites of this goddess worship her daily
before the shalgrami, or water, or flowers, or an incantation written
on & metal dish®. She promises her disciples riches, learning, or
absorption®, but principally riches, Some people are afraad of
becoming her disciples, lest, in a fit of anger, she should bring
apon them a violent death®.

Secr, IX.—Jigddgourée’.

T'mis is the whole length figure of & yellow woman, with four
arms ; holding in her hands & conch, a discus, a club, and a water-
lily. She is mostly worshipped on the Tth, S8th, and 9th of the
increase of the moon in Maghil, Very few persous learn the
initiatory rites of this goddess.

¥ The headless. ~ ¢

t The Tintris give the fol]nwiug_axp]mmtion of this monstrous feature in the
image of this goddess :—Af a certain time, not being able to procure any of the
ginnts for her prey, to satisfy her thirst of blood, Chinn¥{-mistitka actually cut her
own throat, that the blood issuing thence might spout up intg her mouth, I have
seen a picture' of bhis irnage, agreeing with this description; and at Chachra, in
Jessore, such an image may be seen at present, the half-severed head resting on the
left hand of the goddess, and streams of blood falling into her mouth.

" % Before any one of those things, the worship of any of the gods may be per-
formed ; but the shalgrami is mostly preferred.

b A person can receive obly one blessing at a time from his god. The Hindoos,
however, relate a story of a blind man, who put a trick on his guardian deity, b
obtaining three blessings from him at once : heasked that he might see—his child-
ent from off a golden dish every day, He was then childless.  *

¢ The following story, current among- the Hindoos, T give as & proof of the
dread in which they live of some of their deities :—A bramhiin who had received the
initiating incantation of this goddess, to avoid dying an unnatural death, used to
confine %imwlf to bis house ; where, however, a hatchet, hung up for sacrificing
animals, fell upon and killed him a8 he lay asleep.

4 The yellow,

T
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Suer, X.—=Vitgiilamookhéz'.

TrE image of this deity is never made; though she is some-
times worshipped on the 7th, 8th, and 9th of the moon in Maghd,
before a %an of water, or some other proper substitute. The
officiating bramhiin, in yellow garments, presents yellow flowers,
flesh, fish, and spirituous liquors to her: the animals sacrificed are
not numerous. '

This goddess is frequently worshipped in the hope of procuring
the removal, the injury, or the destruction of enemies, or whatever
else the worshipper desives—which is sometimes the wife of
another, He makes no doubt, it he ean please the goddess by
presents, or flattery, or by inflicting, for her sake, certain cruelties
on his body, that she will be disposed to grant him even this
last favour. If the ceremonies be not performed in strict conformity
to the rules laid down in the shastrii, it is believed that the wor-
shipper will be deprived of reason, or of speech, or that some other
dreadful calamity will befal him.

In the burnt-sacrifice presented to this goddess, turmerie, oils
and salt, form the pl'incipa}]ingrediems. The Hindoos believe that
after performing the proper ceremonies for the destruction of an
enemy, the goddess soon complies with the prayers of the wor-
shipper. Shoodrts, of course, employ brambiins in thus attempting
to accomplish their murderous wishes, Particular forms of praise
and of petition, referring in many cases to the injury or destruction
of enemies, addressed to this goddess, are contained in the Tuntrii-
sari,

Secr. X1L—Pratyingiva’.

- Tue image of this idol is never made, but is worshipped in the
night whenever a person chooses, which is, generally, when he
wants to injure or destroy another. The officiating bramhiin dress-
ed in red, and wearing a roodrakshil necklace, offers, amoung other
things, red flowers, spirituous liquors, and bloody sacrifices. The
flesh of crows, or cats, or of some other animal, after having been
dtii?pﬂd in spirituous liquors, sometimes makes a part of the burnt-
offerings ; the worshippers believing that the flesh of the enemy,
for whose injury these ceremonies are performed, will swell on his
body as the sacrificed flesh does on the fire. Particularforms of
praise are also repeated before this image to accomplish the destruc-
tion of enemies. I here give a specimen : ‘Oh! Priitytingira,
mother! Destroy, destroy my enemies | Kill! kill! Reduce them to

* Of fear-exciting countenance, -
T The well-proportioned.



TO, AND STORY RESPECTING HER—~UNNU-POORNA, HER I

ashes ! Drive them away | Devour them ! devour them! Cut them
in two ! Drink, drink their blood ! Destroy them root and branch !
With thy thunder-bolt, spear, scymitar, discus, or rope, destroy
them.’ '

A story to the following purport is very current among the
Hindoos :~Jaftir-alee-kha, the nabob of Moorshidiibad, was
mauch attached to Ramii-khantd, his Hindoo treasurer ; who was
ab enmity with Kalge-shunkiirt, a very learned Hindoo, and a
greab worshipper of the female deities, The latter, to effect the
destruction of Ramii-kanty, began to worship the goddess Prityiin-

ira. He had not performed the ceremonies long, before Ramii-

antii became sick, and it was made known to him axd the nabob,
that Kalaa-shtinkiirll was thus employed. The nabob, full of rage,
ordered that Kaléé-shiinkiirii should be brought before him : hut
he fled before the messengers could seize him, and began to perform
these ceremonies for the destruction of the nabob. A servant,
mistaken for Kaleé-shiinkiri, was, however, seized ; but he bribed
the messengers, that they might protract bis journey as much as

ossible. ey did so, and the day before they arrived at

oorshiidiibad the nabob died. 1 give this story to shew, what a
strong possession the popular superstition has taken of the minds
of the people; who, while smoaking together, listen to these
stories with the utmost eagerness and surprise, as the villagers in
England tell stories current amongst them while sitting round the
winter's fire.

ity S

Secr. XIL— Unnat-poornat.

‘Tr1s image may be made standing, or sitting on the wa-
ter-lily : in the right hand is a spoon, like that with which the
Hindoos stir their boiling rice, and in the other a rice dish: Shivi,
as o naked mendicant, is standing before the image asking relief.

The worship paid to this form of Doorga is performed on the
7th, 8th, and Yth days of the moon’s increase in the month Choitri :
bloody sacrifices, fish, and spirituous liquors are among the offer-
ings, Unni-poorna being the guardian deity of many of the Hin-
doos, (who have a proverb amongst them, that a sincere disciple of
this goddess never wanbs rice,) very great festivities take place at
this festival, accompanied with musie, dancing, filthy songs, and
every thing else caleulated to deprave the heart.

A Hindoo rising in a morning, before his eyes are well open,
repeats the name of this goddess—* Unni-poorna! Unni-poorna !
and hopes, that through Ler favour he shall be well fed that day.

¢ She who fills with food ; from tunt, food, and paori, full
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When one Hindoo wishes to compliment, another on his riches or
liberality, he says, * Oh ! Sir, your house is as full of riches as that
of Unndi-poorna  or, if he speak of another when absent, he says,
Such a one, in liberality, is like nnit-poorna.’

SECT. XIII.--Giiné’e‘rh-t,‘ﬂ-j’:inﬁﬂéé".

Tars name Doorga assumed after the birth of Gitindshii : she
is here represented as sitting on the water-lily, dressed in red, and
supporting with one arm the infant Giindshil at the breast, while
the other hand rests on the knee of the intant. ) :

A small festival in honour of this goddess is eelebrated in the
month %grﬁlmyﬁm‘i or Phalgoonii, on the Tth, 8th and 9th of the
increase of the moon. Some years ago, ab Gooptee-para, a village
about forty miles, north of Caleutta, a greab i‘esbivaF was held im
honour of Gnéshi-jintngs, when fifty thousand rupees or Mo’
were expended. The bramhiing of the village collected money to
defray the expenses ; some gave one thousand, others two, and
others five thousand rupecs: and crowds came two or three days
journey to be present. The dancing, singing, music, &e. began 2
month before the principal day of worship ; all the visitors were
entertained, and more than two thousand animals were slain,

Sgor. X1V.—Krishwit-krord

THIS is an imgtge of Doorga giving suck to Krishnti, to des-
troy the poison which he had veceived in a quarrel with Kaleeyt,
a hydra.

A festival in honour of this goddess is held on the 7th, 8th,
and 9th of the increase of the moon, in the day, in the month
Maghd.

The history of this idol is thus related :—1In the west of Hin-
doost han, a stone image was 0nce found in a pool ; and no inform-
ation could be obtained to what it related, until a Brimhicharee
referred them to the following story in one of the T¥ntrdis.—In the
neighbourhood of Vrinda-viinti, by the river Yimoona, Soubhiiree,
a sage, for a long time performed religious austerities, One day, while

in the midst of his devotions, he saw a shitkoolit and some other
4 fish playing together ; with which sight he was much pleased, till

Cidroort, the iing of the birds, descended into the water, and -

snatched up the shikoold fish. The sage, unable to punish G-

b The mother of Ginéshif.
i She who holds Krishuif in her arms,
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roorli, pronounced a eurse upon this bird-god, or any other bird,
who should hereafter come to destroy the fish in this spot; and
this curse was afterwards the means of preserving the king of the
hydras from the wrath of Giiroorit in the following manner.—The
mountain Hiliiydl was the resort of many serpents, who daily col-
lected a number of frogs, &c. and presented them to Gifroorii, to
conciliate him, and to prevent his devouring them. At last Kalasys,
the king of the hydras, commanded his subjects;to give the frogs to
him, promising to protect them from Gifroort: but the latter on
his arrival, finding no food, attacked and overcame Kalégyii ; who,
though defeated, amused Giiroort by rehearsing some verses which
no one understood but himself*, till he had made good his retreat
into a deep place of the river, where Gliroorit durst not follow him
for fear of the curse of the sage. 1In consequence of the serpent’s
remaining in this spot, the poison proceeding from his body had
destroyed all the trees, water, &c. for two miles round, and who-

ver drank of the water died.  About this time Krishnitt was born ;

Wwho in his childhood, on a certain day, discoyering that a dreadful
mortality existed among the cows and the boys who kept them,
asked the reason, and was informed that they had been poisoned
by the waters of the Yimoona. Krishni then jumped from a tree
into the 1iver; overcame the serpent, and drove him out of the
dlace.  Kal@éyd, full of fear, asked where he was to go, for that
Giivoortl would certainly kill him. Krishou, putting his foot on

his head, assured him that when G¥roort discovered the mark. of

his foot, he would not destroy him. The waters now became
wholesome ; the trees gained their verdure ; and the boys and cows
were restored to life: but the pain arising from the poison in the
wonnds which Kaleéyil had given to Krishnii was intolerable. He
therefore prayed to Doorga, who made him suck the milk from her
own breast, by which Lic was immediately restored to health.

SecT. XV.—Vishalakshes',

A crLAY image of this goddess is set up at Shyénthatéz, a village
in Burdwan, which is become a place of great resort for pilgrims.
Vast multitudes of bLuffalocs, sheep, goats, &e. are offered at diffor

ent times to this goddess, not unfrequently for the destruction of

enemies : sheep and goats are offered every day, and it is said that
formerly huran sacrifices were offered to this goddess. Many per-
sons, 1t is affirmed, have obtained the privilege of conversing with
their guardian deities in consequence of worshipping this image
with very shocking ceremonies, while others thus employed ave
said to have been driven mad ; yet some persons receive the name
of Vishalakshéé as their guardian deity.

k These verses, it is said, now compose one of the kavyts callod Pingitli.
L Of large or beautiiul eyes,

86/ VISHALAKSHEE, OFFERINGS TO THIS GODDESS, QL
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Son XVLLOhtndsss,

ImacEs of this form of Doorga are not made af Ereseli‘t inBen-
ramhins, &e.,
e water of the Ganges. This wor-

gal ; but this goddess is worshipped by many of the
before a metal eup containing tﬁ _
ship is celebrated daily, or at the time of the full or change of the
moon, or when the sun enters a new sign, or on the 9th of the moon.

The Kalikti-poorant direets that birds, tortoises, alligators,
fish, bufialoes, bulls, he-goats, ichneumons, wild boars, rhinoceroses,
antelopes, guanas, rein-deer, lions, tigers, men, and blood drawn
from bEe offerer’s own body, be offered to this goddess. The follow-
ing horrid incantation is addressed to the goddess Chiindée, when
offering an animal in order to effect the destruction of an enemy.
¢ O goddess, of horrid form, O Chiindika ! eat, devour such s
one, my enemy, O consort of fire | Salutation to fire ! This is the
enemy who has done me mischief, now personated by an animal
destroy him, O Muthamarés | Sphéng ! sphéng | eat, devour,

Women sometimes make a vow to Chiindég to engage her to
restore their children to  health, or to obtain some other favour.
If a parson recover in whose name such a vow has heen made, his
neighbours ascribe it to Chiindé&e.

The e_ﬁi loits of this goddess are velebrated in a poem written
by the poet Kiinktini, and recited on various oceasions, under the
name of Chiindés-gant, or Chitndée-yatra.

Secr. XVIL—Other forms of Doorga.

Kamakhya'.—This goddess is worshipped daily by persons of
{;roperty before a pan of water, or some other substitute ; and also
y many shaltlis on the 8th of the moon in both quarters. Those
who worship her monthly, generally present some particular re-
quest in favour of themselves or families. At the Doorga festival,
this goddess is also worshipped with many ceremonies and at a
great expense. A few persons receive the initiatory rites of this
goddess, and worship her ag their guardian deity.

Vindhyi-vasineg’.~—This is the image of a yellow female,
® Wg on a lion, with either four or eight arms : she is worshipped
“an the month Voishakhd, on the 9th, or on the 7th, Sth, or 9th of

m The wrathful.
n She who is called desire.
o She who dwelt on mount Viadhyd.
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the increase of the moon : at Benares she is worshipped daily. The
destruction of several giants is aseribed to this goddess.

OTHER INFERIOR FORMS OF DOORGA,

. Mingili-Chitndilar~—This is the iraage of a yellow female,
sitting on three skulls, clothed in red ; Laving in her right hand a
book, and in her léft a roodvakshi bead-roll. She is 1ostly
worshipped by females, or rather by bramhiins employed by then,
in consequence of some particular distress in their families'; when
they make a vow to the goddess to worship her a certain number
of times if she will deliver them. Hventhe wives of Msilmans
sometimes send offerings to the house of a bramhiin, to be pre-
sented to her with prayers. In the month Poushii a small festival
ig'held in honour of this goddess.

g Kimi2é-kaminee',—This is the image of a female sitting on
. the water-lily, swallowing an elephant, while with the left hand
~ sheis pulling it out of her throat.—She is worshi pped on the Sth

- ;;nf Voishakhu, with the usual ceremonies and festivities.

oot LBaji-rajéshwitrie—This goddess is represented as sitting on
a throne, the three feeb of which rest on the heads of Briimha,
Vishnoo, and Shivi. She is worshipped on the Tth, 8th, and 9th
of Voishakhii, with the ceremonies common to all the ferale deities
to whom bloody sacrifices ave offered.

Yoogadya' is represented as sitting on a lion, having ten arms.
—A festival in honour of this goddess is held on the last day of
Voishakhti, at Kshaert, a village in Burdwan, where many animals
are slain, and large quantities of spirituous liquors offered : the
goddess at the time of worship is taken out of a tank near the
temple. It is supposed that not less than 100,000 people assemble
ab this place on this oceasion, Human sacrifices, 1 am informed,
were formerly offered to this goddess.—So numerous are the sacri-
fices, that the water of the pool, in which the dead bodies are
thrown immediately after decapitation, becomes the colour of blood,
These bodies are taken out of the pool again in a little time after
the sacrifice. The disciples of this goddess are Very nuraerous.

Kiroonamiiyes®.—In some places the image of this goddess is
set up and worshipped daily. At the festivals of Doorga, Kal3é,
&e. she is worshipped in a more splendid manner. Some persons
make vows to this goddess in times of distress, and many receive
the ‘initiatory rites by which she becomes their guardian deity.

P The fervent benefactress.
% She who sits on the water-lily. 5

* This image is said to owe itd vise to a vision at sea aseribed to Shredmitntis,
% merchaut, the particulars of which are related in the Kdvee-kitnkiyni,

* The goddess who governs Brifmha, Vishnoo, and Shivi,
* Bhe who existed before the yoogiis,
* The compassionate,




Plabshed

gy

o i MR

L



INFERIOR FORMS OF DOORGA—~-KALEE. 89

Seer. XVIIL—0ther Forms of Doorga.,

Tripoora*, Prichiinda’, Jiya',
Twiirita?, Chiindagra*, Dévii-sénat,
Nitya®, Dhooma-vites, Swiidhat,
Pritstabinad, Ubhiiya®, Swaha*,
Jiyi-doorga, Sutien, Shantee®,
Shoolinga, Gourea’, Toostee",
Mitha-liikslimaé!, Pidmar, Poostee”,
Shréé-vidya®, Shuichiatl el Dhritee?,
Tripoora-soondiirée, | Médha', Atmii-dévta®,
Vint-ddvae, Savitrésa", Kooli-dévtal,
Ch¥indii-nayika, Vijiyat, &e. &e.

All these goddesses are worshipped at the festivals of Doorga,
as well as at other times, before the proper representative of a god,
as water, the shalgramii, &e., but their images are not now made in
Bengal.  Many persons receive the initiatory rites of these deities,
and pay their devotions daily to the pavsicular goddess whom they
have chosen ag their guardian deity. Bloody sacrifices, fish, and
spiritnous liquors, are presented to these goddesses. The last sixteen
are worshipped when rice 1s first given to a child, at the investiture
with the poita, at the time of marriage, and in general at all the
ceremonies performed for a son before marviage.  Juytli-doorga is
worshipped to obtain deliverance from danger,

Beside the above forms of Doorga, there are many others, whose
names end with the word Bhoirtivas, viz., the terrific ; and femples
conseerated to Bhoirtivii and Bhoiriivee are ereeted at many of the
holy places visited by the Hindoo pilgrims. When a person per-
forms any of the ceremonies of Hindoo worship at these places, he
must first, on pain of meeting with some misfortune, worship these
two deitics.

-

SECT. XIX.—Kaled,
Tris goddess may also be considered as a form of Bhtigviites,
or Doorga.  According to the Chiindée, the image of Kaldg, at pre-
sent worshipped in Bengal, had its origin in the story of Ruktu-

véejt, already inserted in page 781 Kaldé wasso overjoyed at the
vietory she had ohtained over this giant, that she danced till the

x She who governs the three worlds, heaven, earth, and the world of the hydras,
v She who speedily exccutes her will. *=The everlwsting. & The praise-worthy.
b The destroyer of the giant Doorgil. ¢ She who wields the weapon of this name.
i The great goddess of fortune.  ©The learned. T The beaunty of the three worlds.
£ The goddess of forests. h'The destroyer of the giant Ohtindii. ! The wrathfal.
& The furious. ! She who is tiie colour of smoke. ™ She who removes fear. " The
wife of Shivii, © The yellow. »She who sits on the water-lily. 9 She who tells the
truth of all, rThe wise. The cause of all, *The victorious. " Ditto. *The
celestial heroine. ¥ She who ll)reaidas over the manes. *Ditto. »The comforter.
b Ditto. - © Thenounrisher. & The pationt, © The goddess of souls. 7 She who presidea
over the generations of men, c
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ANECDOTES OF KALEE'S IMAGE.

earth shook to its foundation ; and Shivii, at the intercession of the
gods, was compelled to go to the spob to persuade her to desist.
16 saw no other way, however, of prevailing, than by throwing
himself among the dead bodies of the slain.  When the goddess saw
that she was daneing on her husband, she was so shocked, that to
expross her surprise she put out ber tongue to a great length, and
remained motionless; and she is represented in this posture in
almost all the Images now made in Bengal.

The Udhyatmil Ramayini gives another story from which
the imag: of Kaléd may have originated :(—Ramil, when he return-
od home with Sé3ta from the destruction of Raviind, began to boast
of his achievements before his wife: who smiled, and said, ¢ You
rejoice becanse you have killed o Raviind with ten heads; but
wfm.t. would you say to a Raviind with 1,000 heads ?’ * Destroy him,’
said Ranii. S36ta, again smiling, advised him to stay at home;
but he, collecting all the monkies, the giants, and his own soldiers
together, with Siita, Litkshiaiind, Shittrighnti, and Bhiirity, im-
mediately departed for Shitd-dwiépt to meet this new Raviini;
sending Hiinoomani before to discover the residence of this thou-
sand-headed monster, and bring adeseription of his person. Hiinoo-
manti, after o little play with him, returned to Rami, who soun
after atbacked the giunt: but he, looking forward, beheld Ramii’s
army as so many children ; and discharged three arrows, one of
which sent all the monkies to Kishkindhba, theiv place of residence ;
anobher sent all the giants to Liinka, (Ceylon ;) and the third sent
all the soldiers to Uyodhya, Ramii's eapital. Ramii, thunderstrucle
at being thus left alone in a moment, and thinking that all his
adherents had been at once annihilated, began to weep: when
8@3ta, lnughing at her husband, immedintely assnmed the terrific
form of Kalss, and furiously attacked this thousand-headed Rayiinti,
The conflict lasted ten years, but she at length killed the giant,
drank his blood, and began to dance and toss about the limbs of
his body. Her dancing shook the earth to its centre, so that all
the gods, filled with alarm, applied to Shivii : but he declared that
he almost despaired of calming her passions, for she was mad with
joy ; he promised, however, to do all that could be expected from
a god in so desperabe a ease ; bub, pausing for some time, and
seeing 1o obher alternative, he, in the presence of the assembled
gods, threw himself among the dead bodies under her feet. Biiimha
eallad 6o the goddess, and said, O goddess | what art thou doing ?
Dost thou not see that thon art trampling on thy husband ¥ She
stooped, and saw Shivit under her feet ; and was so ashamed, that
she stood still, and threw out her tongue to an uncommon length®,

5 There ara four Raumavitnis, one written hy Valmégkeo, another by Vyastt-dévd,
and two others, called the Udbootid and the Udhyatmil Ramayiintis ; but ‘the others
~ aro in little estimation gompared with the work of Valmégkee,

h When the Hindoo women are shocked or ashbamed at any thing, they put
out their tongues, as a mode of expressing their feelings.
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HUMAN SACRITICES, ol
By this maans Shivil saved the universe ; and S33ta, again assuming
her proper form, went home with Rami and his brothers.

In the images commonly worshipped,” Kal@é is represented as
a very black female, with four avms; having in one band a
seymitar, and in another the head of a giant, which she holds by
the hair; another hand is spread open bestowing o blessing ; and
with the other she is forbidding fear. She wears two dead bodies
{or ear-rings, and a necklace of skulls ; and her tongue hangs down
to ber chin, The hands of several giants are hung as a girdle
round herloins, and her tresses fall down to ber heels. Having
drank the blood of the giants she has slain in combat, her eye-
brows, are bloody, and the blood is falling in a stream down her
breast ; her eyes ave red like those of a drunkard. She stands
with one lee on the breast of her husband Shivii, and rests the

other on l1is°t.high". !

This deity is equal in ferocity to any of the preceding forms of
Doorga. In the Kalika pooranti, MEN are pointed out, amongst
other animals, as proper {for sacvifice. 1t is here said that the
blood of a tiger pleases the goddess for one hundrved years, and
the blood of alion, a rein-deer, or a MaN, a thousand. But by the
gacrifice of THREE MEN, she is pleased 100,000 years ! I insert:two
or three extracts from the sanguinary Chapter of the Kalika

' pooranil :—¢ Let a human victim be sacrificed at a place of holy
worship, or ab a cemetery where dead bodies are buried. Let the
oblation be performed in the part of the cemetery called hériikit,
or at a temple of Kamakshya, or on a mountain. Now attend
to the mode : The human vietim is to be immolatecd in the east
division, which is sacred to Bhoirtivii ; the head is to be presented
in the south division, which is looked upon as the place of skulls
sacred to Bhoirtivii ; and the blood is to be presented in the west
division, which is denominated bénikt. Having immolated a
human vietim, with all the requisite ceremonies ab a cemetery, or
holy place, let the sacrificer be cautious not to cast his eyes upon
it.  The victim must be & person of good appearance, and be pre-
pared by ablutions, and requisite ceremonies, (such as catin
consecrated food the day before, and by abstinence from flesh an
venery,) and must be adorned with chaplets of flowers, and
besmeared with sandal wood. Then causing the victim to face
the north, let the sacrificer worship the several deitics presiding
over the different parts of the victim's body : let the worship he
then paid to the vietim himself by his name. Let bim worship
Briimha in the vietim’s rhindrd, i, e, cave of Briimha, cavity in
the skull, under the spot where the sulurg eovonalie and sagittalia
meet. Let him worship the earth in bis nose, &e.—Worshipping

i Mhe image of Minerva, it will be recollected, was that of a threatening goddess,

exciting terror : on her shield she bore the head of a gorgon, Sir W. Jones con-
siders Kalgd as the Proserpine of the Greeks,
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