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with astonishment, stood speechless. Shychtb, after some farther 
discourse, said, she had been informed that she (the hunters wife) 
alone could assist her in obtaining- the deliverance of her husband.
After some moments o f reflection, this woman directed Shhcheii to 
perform the Kalika-vvutu. She obeyed ; and poor Indnt, quitting: 
the form of the cat, ascended to heaven, and resumed his place 
among the gods. No doubt he took care in future not to offend 
a brain hun.

A n oth er  scene in  the heaven o f Inclrtt,from the Shree-bha- 
gtivtUw.— On a certain occasion, the heavenly courtezans and 
others were dancing before the gods, when iudru was so 
charmed with the dancing and the person of Oorvuslne, 
one o f the courtezans, that he did not perceive when his 
spiritual guide Vrilrasputeo entered the assembly, and neglected to 
pay him the usual honours. Viihnsputee was so incensed at this, 
that he arose and left the assembly. The gods, perceiving the 
cause, in the utmost consternation1, went to IndrS, and made him 
acquainted with what bad passed. The latter intreated the gods 
to join lvim in seeking for the enraged V'rihtispntee ; but the ̂ spiri
tual guide had, by the power of yogu, rendered himself invisible.
At last they found the angry gooroo in his own house ; and the 
gods, joining their petitions to those o f IndrS, entreated that the 
offence might he forgiven. Yrihusputee declared that he had for 
ever rejected IndrS, and that his resolution would not be changed.
Iudru, offended that for so smalt an offence he should be so harshly 
treated, declared that he would make no faither concessions, but 
seek another religious guide. The gods approved of his resolution, 
and advised him to choose Vishwu-roopu, a giant with three heads.
In process of time, at the suggestion o f his mother.. VishwKrSoptt 
began a sacrifice to procure the increase of the power o f the giants, 
the natural enemies of the gods. Iudru heard of this, and, hurling 
his thunders on the head o f the faithless priest, destroyed lrim in 
an instant. The father of Vishwttroopfl heard of his son’s death, 
and, by the merit of a sacrifice, gave birth to a giant, at the sight 
of whom IndrS fled to Brflmha ; who informed the king of the gods 
that this giant could not be destroyed by all his thunders, unless 
he could persuade Dudheechee, a sage, to renounce life, and give 
him one o f his bones. The sage consented, and by the power o f 
yogS renounced life ; when ’Vishwn-kurma made this bone into & 
thunder-bolt, and the giant was destroyed. But immediately on 
his death, a terrific monster arose from the body, to punish Indrit 
for his brarohunicide Wherever the king of the gods fled, this 
monster followed him with his mouth open, ready to swallow him 
up, till Iudru took refuge in a place where the monster could not 
approach him ; however he sat down, and watched the trembling 
culprit. After some time the gods began to be alarmed: there

f a. Hindoo considers the anger of his spiritual guide as the greatest possible
misfortune.
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was no king in heaven, and every tiling was falling into complete 
disorder. After consultation, they raised to the throne of heaven, 
in his bodily state, Ntiliooshu, who had performed the sacrifice of a 
horse one hundred times. ’When NiShooshts enquired for Shuehee, • 
the queen of heaven, he found she was in the parijatil forest. He 
sent for her; but she declared she would not come, as he had a 
human and not a divine body. The messengers remonstrated with 
her, but she tied to Brura.ha; who advised her to send word to the 
new Indrii, that she would live with him, if he would come and 
fetch her with an equipage superior to whatever had been seen 
before in heaven. This message was conveyed to the new Indrii; 
who received it with much joy, but took several days to consider 
in what way he should go to fetch home the queen. At last, he 
resolved to be carried to her in the arms of some of the principal 
sages. As the procession was moving along, the king, in his exces
sive anxiety to arrive at the parijatft forest, kicked the sacred lock 
of hair on the head o f IJgilstyu ; who became filled with rage, and, 
pronouncing a dreadful curse on the new Indru, threw him down, 
and he fell, in the form of a snake, upon a mountain on the earth.—
Visbnoo, perceiving that one Indru was kept a prisoner, and that 
another had been cursed arid sent down to the earth, resolved to 
find a remedy for this evil, arid, cursing the monster who had im
prisoned the former king of the gods, restored him to his throne 
and kingdom.

Another scene in  In itios  heaven, from the liUhabharA/U.—
Narudu one day called at Krishnu’s, having with him a parijatil 
flower from the heaven of Indrii. The fragrance of this flower 
filled the whole place with its odours. Narudu first called on 
Rookrninee, one of Krishna’s wives, and offered the flower to her.
She recommended him to give it to Krishnu, that he might dispose 
of it as lie chose. He next went to Krishnil, who received, him 
with great respect: ‘ Well, NariidS, you are come after a long ab
sence : what flower is that V ‘ Can’t you tell by its fragrance ?’ said 
Narudu, ‘ it is the parijatil. I brought it from Indru’s garden, and 
I now present it to you.’ Krishnu received it with pleasure, and, 
after"some further conversation, Nurtubl retired into another part 
o f the house and watched Krishnil, to see to which of his wives he 
would give this flow er; that he might excite a quarrel in Krish
na's family, and ultimately a war betwixt ‘Krishna and Indru.
Krishnu, after Narudu had retired, went to Rookrninee, and gave 
the flower to her, warning her to keep it secret, lest SCityil-bhaina 
(another of Krishnu’s wives) should hear of it. As soon as Narfi- 
'dft saw; to whom Krishnil had given the flower, he paid a visit 
to Sdtyu-hliarna, who received him with great attention. After 
the first compliments were over, Narfidn fetched a deep sigh, 
which Sutyu-bhama noticing, enquired the cause. He seemed to 
answer with reluctance, which made Sfityu-Lhama still more in 
quisitive, He then acknowledged that his sorrow was on her ae-
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e0unt. Her anxiety was now inflamed to the highest degree, and 
she begged him to. tell her without delay what he meant. ‘ I  have 
always considered you,’ says Narudu, 'as the most beloved wife 
of Krishnfi; the fame o f your happiness has reached heaven itself: 
but from what I have seento-day/1  suspect that this is all mis
take.’ ‘ W hy? Why?’ asked Sttfcyu-bhama most anxiously. Nartt- 
du then unfolded to her, in the most cautious manner, the story 
of the flower: ‘ I brought from heaven,’ says he, ‘ apanjatu flower, 
(a flower which, is not to be obtained on earth,) and gave it to 
Krishnil I  made no doubt but he would present it to you— to 
whom else should he present it? But instead of that be went 
secretly to the apartments o f Rookminee, and gave the flower to 
her. Where then is his love to you Sutyu-bhama, asked what 
kind o f flower this was. Narudu declared that it was not m his 
power to describe it. ‘ Do you not perceive/ said he, ‘ its odours 1 
' I  perceived/ said Sfityu-bhama, ‘ the most delightful fragrance, 
hut T thought it was from your body.’ Narudu declared that his 
body was offensive, and that it was the panjatu that diffused its 
odours all around. ‘ But/ says he, 'w hen you see Krishnu, ask 
him to let you look at i t /  'A nd do you think then, said 
Sittyu-bhama, ‘ that I shall speak to Krishnu, or see his face any 
ruore!’—• ‘ Yon are right/ said Narfidu: ‘ he did not even let you 
see so precious a jew el; but secretly gave it to another. —  
The enraged Sfitytt-bhama made the most solemn protestations 
that she had done with Krishnfl for ever. Narudu praised her for 
her resolution, but hinted, that if she ever did make up the 
matter with Krishnil, she should insist upon his fetching one of 
the trees from heaven, and giving it to her, Narudu, having thus 
laid the foundation o f a dreadful quarrel betwixt Krishnti and his 
wife and o f a war with Indru, withdrew, and Sutyu-bhama retired 
to the house of anger8.— Borne days after this, Krishnu went to 
see Stttytt-bhama, but could not find her : on asking the servants, 
they told him that she had on some account retired to the house oi 
ano'er. N ot being able to discover the, cause, he went to her, and 
made use o f every soothing expression ;• but in vain. At last he 
threw himself at her feet, when, after many entreaties she 
consented to be reconciled, on condition that lie should fetch 
one of the trees from heaven, and plant it in her garden. 1 ms 
he emumed to do, and sent Gttroortt to Indrtt with Ins respects : 
hut commissioned Gttroortt in case o f  refusal to threaten him 
with war ; and if this did not avail, to add, that Knslmtt would 
come and trample on the body of his queen, overturn his throne, 
and take the tree from him by force. Neither the entreaties nor 
threats o f  Krishna moved Indrtt ; who, on the contrary sent 
him a defiance. Krishnu, on the return of Gttroortt, collectea 
his forces, and invaded heaven. Dreadful havook was made 
on both sides. All the heavens were in a state of frightful 

* A house set apart for an angry wife, where she retires till her husband recon
ciles himself to her.



uproar; and the gods, full of alarm, advised Indrfi to submit, as he 
■would certainly he overcome. At length Krishna let fly a weapon 
called Soodttrshilnu, which pursued the foe wherever he went.
The gods again exhorted Indrfi to sue for peace, to prevent his 
immediate destruction : he at length took this advice, and sub
mitted to the enraged Krishna, who carried off the tree in triumph, 
and appeased his jealous wife Sutyti-bhama.

The following are some of the names o f this god : Indru, or, 
the glorious.— Mfirootwan, he who is surounded by the winds.
— Fakfishasttnfi, he who governs the gods with justice. Pooroohootfi, 
he who is invited to a sacrifice performed by  king Pooroo.—  
Poortmdiiru, he who destroys the dwellings o f  his enemies.—■ 
Jishnoo, the conqueror,—Shfikrfi, he who is equal, to every thing,
— Shutumunyoo, he who performed a hundred sacrifices,— Divfis- 
pfitee, the god o f the heavens.— Gotrubhid, he who dipt the wings 
of the mountains1.— Bujree,, he who wields the thunder~boltk.—• 
Yritruha, he who destroyed the giant Yritrfi.— Yrisha, the 
holy.— Soorii-putee, the king of the gods.— Bularatee, the destroyer 
of Bfilu, a giant.— Hfirihuyu, he who is drawn by  yellow horses,
— Numoochisoodumi, the destroyer of Numoochee, a. giant.—  
Sunkrundfinu, he -who causes the wives of his enemies to weep.
— Toorashat, he who is able to bear all things.— Mfighu-vahfinu, he 
who rides on the clouds.— Sfihfisraksbu, he who has a thousand 
eyes.1.

S e c t . Y . — S d o v y W * .

T h i s  god is said to be the son o f Kushyupu, the progenitor of 
gods and men. He is represented as a dark-red man, with three eyes, 
and four arms; in two hands he holds the water-lily ; with 
another, he is bestowing a blessing, and with the other forbidding 
fear. He sits on a red water-lily, and rays o f  glory issue from 
his body.

The bramhfins consider Sooryfi as one of the greatest of the gods, 
because in glory he resembles the one Brfimhfi, who is called 
tdjomfiyfi, or the glorious. In the ve'dfis also this god is much 
noticed : the celebrated incantation called the gayutree, and 
many o f the forms o f meditation, prayer, and praise, used in the 
daily ceremonies o f the bramhfins, are addressed to him. He is at 
present worshipped daily by'the bramhfins, when flowers, water,
&c. are offered, accompanied with incantations.

> It is said, that formerly the mountains had wings, and that they flew into all 
parts of the earth, and crushed to atoms towns, cities, &c,

11 In this Indrit resembles Jupiter Fulrnuiator.
1 Mr. Wilkins considers indrit, with his thousand eyes, as a deification of the 
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On a Sunday, at the rising o f the sun, in any month, but es
pecially in the mouth Maghit, a number o f persons, chiefly women, 
perform the worship o f Sdoryu: I shall give an account o f this 
worship in the words o f a respected friend— ‘ The sun is annually 
worshipped on the first Sunday in the month MaghU The name o f 
this worship is called Dhurnvu-bhaoo, or Sooryfi-bhaoo. The cere
monies vary in different places, but in tins district the women appear 
to be the principal actors; though none are excluded, and even 
Musfilmans are so far Hindooized as to jo in  in. the idolatry, I saw it 
once thus conducted :— at the dawn o f the morning a great number 
o f offerings were carried into the open field, and placed in a row. 
The offerings consisted o f fruits, svcatmeats, pigeons and kids. A  
small pot was placed by each person’s offering, containing about a. 
pint and a half of water. A  device made o f a water-plant, a species 
o f Millingtonia, intended to represent the sun, was placed on the 
edge o f the pot, and a small twig o f the mango-tree, with a few 
leaves on it, put into it, as people in England keep flowers. The 
pot with all its appendages represented the sun perhaps as the 
vivifier o f nature. By each offering also was placed (what shall I 
call it 1) an incense-altar, or censer called dhoonachee. It resembled 
a chafing-dish, made o f copper, and stood upon a pedestal about a 
foot long. It contained coals of fire, and a kind o f incense from 
time to time was thrown into it, principally the pitch o f the sain- 
tree, called dhootia. Near each offering was placed a lamp, 'which 
was kept burning all day. The women also took their stations 
near the offerings. A t sun-rise they walked four times round the 
whole row o f offerings, with the right hand towards them, and the 
smoking dhoonaehees placed on their heads ; after which they re
sumed their stations again, where they continued in an erect pos
ture, fasting the whole day, occasionally tin-owing a little incense 
into the dhoonachee. Towards evening, the bramhun who attend
ed the ceremony, threw the pigeons up into the a ir ; which, being 
young, could not fly far, and were scrambled for and carried away 
by the crowd. The officiating bramhun perforated the ears of the 
kids with a needle ; after which they were seized by  the first per
son who touched them. About sun-set, the offerers again took up 
the smoking dhoonaehees, and made three circuits round the rows 
of offerings. After this, the offerings and lighted lamps were taken 
away by their respective owners, who threw the lamps into a pool 

. o f water.’

W omen frequently make a, vow to Sooryu to worship him, on 
condition that h give— to one, a so n ; to another, riches; to 
another, health, &>\ Some perform these ceremonies after bearing 
a son. This won Tip is sometimes attended to by  one woman 
alone ; at other tin is by five, six, or more in company.

Sdoryu and the other planets are frequently worshipped in 
order to procure health. This the Hindoos call a sacrifice to the
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nine planets, when flowers, rice, water, a burnt-sacrifice, &c. ai*o 
offered to each of these planets separately. It is said, that two or 
three hundred years ago MuySonTb 1mttu, a learned Hindoo, in 
order to obtain a cure for the leprosy, began to write a poem of one 
hundred Sungskritu verses in praise of Sooryii; and that by the 
time he hacf finished the last verse, lie was restored to health.
These verses have been: published under the title of Sooryirshutukil 
the author at the close giving this account of his cure. Sometimes 
a sick person, procures a brainhun to rehearse for him a number of 
verses in praise of Sooryh, offering at the same time to this god 
rice, water, and jifva.® flowers. I f  the person be very ill, and a man 
of property, lie employs two or three bramhuns, who repeat as 
many as a thousand verses. This ceremony must bo performed 
standing in the sun : when a thousand verses are rehearsed, the 
recitation occupies more than a day. The origin of this method of 
obtaining relief from, sickness is ascribed to Shambu the son of 
Krishna, one of the most beautiful youths in the three worlds, who 
was directed in a dream to repeat, twice a day, the twenty-one 
names of Sooryh then revealed to him.

The persons who receive the name of Sooryh, and adopt this 
god as their guardian deity, are called Souvus : they never eat till 
they have worshipped the sun, and when the sun is entirely cover
ed with clouds they fast. On a Sunday, many Sourus, as well as 
Hindoos belonging to other sects, perform, in a more particular 
manner, the worship of tins idol; and on this day some o f them 
fast.

The RamayttnTi contains the following story respecting Sdoryu, 
Hunoomnnti, &c. In the war betwixt Rarnh and Ravunu, an arrow 
discharged byPuvunh pierced the body of Lukshmhnu : Ramil 
and all his friends were exceedingly alarmed for the life of 
Lukshmunu ; the physicians tried all their efforts in vain. At 
last ono physician declared that i f  four kinds o f leaves could be 
brought from the mountain Gundhu-madhflnu, and applied to the 
wound, Lukshmunu. might probably be restored to health. The 
god who had given this arrow to Ravunu had declared, that who
ever was wounded with it in the night should not recover, i f  a 
cure were not obtained before day-light. It Was night when the 
wound was inflicted, but Hunoomanu engaged to bring the leaves 
before morning, To secure the fulfilment of his promise, he leaped 
into the air, and alighted on the mountain ; but searched in vain 
for the medicinal leaves. While in his search, Ravunu, who had 
heard what was going forward, sent Sooryu to arise: on tin. moun
tain at midnight. Hunoomanu, in a rage, leaped up, and seizing 
Sooryu’s chariot wheels, placed the blazing god under his arm and 
the mountain on his head, and carried them to the camp of Rama ; 
where the friends of Lukshmunu searched out the plants, applied

* Hiliscus rosa Sinensis.
5
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the leaves, and restored him to health : after which Ilunoomanfi 
permitted Sooryii to depart.

Sooryu has- two wives, Suvurna and Chaya. The former is 
the daughter o f Vishwukurnia. After their marriage, Suvurna, 
unable to bear the power of his rays, made an. image o f herself; and, 
imparting life to it, called it Cliaya0, and left it with Sooryii. She 
then returned to her father’s house ; but Yishwukurma reproved 
his daughter for leaving her husband, and refused her an asylum ; 
but promised that i f  she would return, he would diminish the 
glory of Sooryu’s rays. Suvurna resolved not to return, and, 
assuming the form of a mare, fled into the forest of Dundfiku, 
Ohaya and Yumu, whom Suvurna had left with Sooryii, could not 
agree; and Yumu one day beating Chaya, she cursed him, so that 
he ever since has bad a swelled leg. Yumu, weeping, went to bis 
father Sooryu, shewed him his leg, and related what bad happened ; 
upon which Sooryu began to suspect that this woman could not 
be Suvurna, for no mother ever cursed her own son ; and if she 
did, the curse could not take effect. He immediately proceeded to 
the bouse of his father-in-law, who received him with great respect, 
bnt unperceived gave him a seat consisting of different sharp 
weapons, by which he became divided into twelve round parts. 
SooryS was enraged, and could not be pacified till his father-in- 
law informed him that his daughter, unable to bear the glory o f his 
rays, had forsaken him. On enquiring where she was gone, the 
father said he had sent her back to him immediately on her 
arrival, but that whore she now was be could not say. Sooryu, 
by the power o f dhyaniY, perceived that Suvurna had become a 
mare, and was gone into some forest. The story here becomes too
obscene for insertion.-------Sooryu and Suvurna, in the forms of a
horse and a mare, had two children, to whom they gave the names 
o f  Ushwinaeand Koomaruq. When Sooryu returned to his palace, 
he asked his wife who this woman (Ohaya) was. She gave him 
her history, and presented her to him as a w ife; and from that 
time Chaya was acknowledged as Sooiyfi’a second wife.

There are no temples dedicated to Sooryfi in Bengal The 
heaven o f this god is called Sooryu-loktt A  race of Hindoo kings, 
distinguished as the descendants o f the sun, once reigned in India ; 
o f which dynasty Ikshwakoo was the first king, and Itamu the 
sixty-sixth.

The following are the principal names o f Sooryu: Soorfi, or, he 
who dries up the earth.— So5ryu, he who travels, lie who sends

0 This word means a shadow.
P When the old Hindoo ascetics wished to ascertain a fact, they performed what 

u  called dhyanfj, viz,, they shut their eyes, and began to meditate, when, it is said, 
the information they sought was revealed to them.

i, That is, the sons of a mare : these arc now physicians to the gods.

'
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men to their work.— Dwadfishafcma, ho who assumes twelve forms'. 
r " i  . maker o f the day.— Bhaskfirtt, the creator o f  the
light. -V  ivaswfit, the radiant.— Suptashwil, he who lias seven 
 ̂orscs m^his chariot. YikftrttumX he who was made round by 
\ lshwukurma in his lathe.— TJrkS, the maker o f  heat.— Mihiru, he
who wets the earthV-Poosh«n«, lie who cherishes all__ D yoo-
™ „ e- ,he fwil°, sparkles in the sky.— Turunee, the saviour.—
Mitru, the h-ieiid of the water-lily1.— Gruhupittee, the lord o f  the 
stars,— buhnsrangshoo, the thousand-rayed.— Ruvee, he who is to 
be praised.

Sect. V I -  (Mndshfi.

T h is  god is represented in the form o f a fat short man, with 
a long belly and an elephant’s head". He has four hands , holding 
in one a shell, m  another, a chtikrfi, in another, a club, and in the 
fourth, a watcr-ldy. He sits upon a rat. In an elephant's head 
are two projecting teeth, but in Guneshh’s only one, the other 
having been torn out by Vishnoo, when in the form o f Purusoo- 
raimi he wished to have an interview with Slnvu. Gundshu, who 
stood as door-keeper, denied him entrance, upon which a battle 
ensued, and Purusoo-ramu, beating him, tore out one o f his 
teeth,

the work called Guneshu-klnindu contains a most indecent 
* ie®Pething the birth o f this god ; which, however necessary 
to the history, is so extremely indelicate that it cannot possibly be
glVfn h 4.1 1S “ entloned this story, that Doorga cursed the gods ; 
so that they have ever since been childless, except by criminal 
amours with females not their own wires.

ca v ^ hen 5 as know„n that Doorga had given birth to a son, 
bhunee and the rest of the gods went to see the child. Shunee 
knew that i f  he looked upon the child it would be reduced to 
ashes ; but Doorga took it as an insult that he should hang down 
his head, and refuse to look at her child. For some time^he did 
not regard her reproofs ; but at last, irritated, he looked upon

f Alluding to Ilia progress through the twelve signs.

„  it*. U .™  i s  ” “ ” r “ f ” 1* ™> -* « ■ “ »  «»»  « » « .  * n t .
... ’  Sir W. Jones calls GSn&hn the god of wisdom, and refers as a proof of it to
his having an elephant’s head, I cannot find, however tint mi „ iu V 1 ■, » 
by any of the Hindoos as properly the god o f w S o  f o S  v 5 " ? ldere'1
knowledge to those who workip him to fa“ K  k i oribod ^ * 7
other gods, l fie Hindoos in general, I believe, consider the elephant as a steroid 
animal, and it is a biting reproof to be called as stupid as an elephant. * 1 J
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Gundshu, and its head was instantly consumed \ The goddess, 
seeing her child headless y, was overwhelmed with grief, and would 
have destroyed Shfinee ; bat Brfimba prevented her, telling Shu- 
nee to bring the head o f the first animal lie should find living with 
its head towards the north. Ho found an elephant in this situ
ation, , cut off its head, and fixed it upon Gundshu, who then assumed 
the shape he at present wears. Doorga was but little soothed 

.'when she saw her son with an elephant’s head : to pacify her, 
Brilrnha said, that amongst the worship of all the gods, that of 
Guneshh should for ever bear the preference. In the beginning of 
every act o f public worship therefore, certain ceremonies are 
constantly performed in honour o f Gififo&huh Not only is 
Gflndsbfi thus honoured in religious ceremonies, but in almost all 
civil concerns he is particularly regarded : as, when a person is 
leaving liis house to go a journey, he says, ‘ Oh ! thou work per
fecting Gundshu, grant me success in my journey ! Gundshu ! 
Gundshu ! Gundshu !’— At the head o f every letter, a salutation is, 
made to Gundshu'. "When a person begins to read a book, lie 
salutes Gundshu ; and shop-keepers and others paint the name or 
image o f  this god over the doors of their shops or houses, expecting 
from bin favour protection and success.

N o public festivals in honour o f  Gundshu are held in Bengal.
Many persons however choose him as their guardian deity, and are 
hence called Ganuputyus.

A t the full moon in the month Magliu, some persons make or 
buy a clay image, and perform the worship of Gundshu ; when the 
officiating biumiran performs the ceremonies common in the 
Hindoo worship, presenting offerings to the idol. This god is also 
worshipped at considerable length at the commencement of a 
wedding, as well as when the bride is presented to the bridegroom.
Great numbers, especially from the western and southern provinces, 
celebrate the worship o f  Guueahu on the 4th o f the new moon in

* This property is ascribed to Shunfie, (Saturn,) to point out, no doubt, the 
supposed baneful influence of this planet. This resembles the fable of Saturn’ s 
devouring all his male children. The llainaymm contains a story respecting 
Dtish&rttt’hii and ShttaSS, in which it is said, that Idfishifrut’hit was once angry with 
this god for preventing the fall of rain in his kingdom : lie ascended lb* chariot to 
make war with him, when Shuue.y by a single glance of his eyes, set the king s 
chariot on fire, and Dushdrut’hii, in the most dreadful state of alarm, fell from the 
skies.

y One cause of,this misfortune is said to be this : Doorga had laid her child to 
sleep with its head to the north, which is forbidden by the sViastrif. The Anhikn- 
tStvvil declares, that if a person sleep with his head to the east, he will be rich , if to 
the south, he will have long life ; if to the north, he will die ; and if to the west, (except 
when on a journey,) he will have misfortunes.

* It will occur to the reader, that in all sacrifices among the Romans, prayers 
were first o fib red to JauuS.

* Gitnejlul is famed as writing in a beautiful manner : so that when a person 
writes a fine hand, people say, ‘ Ah!  he writes like Gttn&biG This god is said to 
have first written the MKhabhartitfl from the month of Vyrrsfld^vS
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BliadriS, when several individuals in each place subscribe and de
fray the expence. Many persons keep in their houses a small 
metal image of Gundshu, place it by the side o f the shalgramu, and 
worship it daily. At other times, a burnt-offering of clarified butter 
is presented to this idol Stone images of Gut idshn are worshipped 
daily in the temples by the sides of the Ganges at Benares ; but I 
cannot find that there are any temples dedicated to him in Bengal.

Grindshu is also called Huridra-Guiie'shu. This name seems to 
have .arisen out o f the following story ;— When Doorga, was once 
preparing .herself for bathing, she, wiped off the tnrmeriek, &e. with 
oil, and formed a kind of cake in her fingersb. This she'rolled to
gether, and made into the image of a child'; with which she was 
so much pleased, that she infused life into it, and called it Thmdnt- 
Gundshn «, The image of this god is yellow, having the face o f an 
elephant. He holds in one hand a rope ; in another, the spike used 
by the elephant driver ; in another, a round sweetmeat and in an
other, a rod.

The principal names of Gunesliu are :— Gundshu.or, the lord of
the giinnu ddvtas<l.— Dwoimatooru, the two-mothored __Eku-
duntii, the one-toothed.— Herumbii, lie who resides near to Sliivu 
— Lumbodu.ru, the long-bellied.—  Gujanunu, the eleplmnt-faeed.

m ' .

, S ect . Y II .— Kartikeyu..

T his is the god of war. He is represented sometimes with 
one, and at other times with six faces ; is of a yellow colour ; rides 
On a poacockf ; and holds in his right hand an arrow, and’ in his 
left, & bow.

The reason of the birth of Kartikdytt is thus told in the Koo- 
maru-sunibhftvu, one of the kavyffs :-~Taraka, a giant, performed 
religious austerities til! ho obtained the blessing of Brfimha, after 
y lucb  he oppressed both bramlnms and gods. He commanded that 
the sun should shine only so far as was necessary to cause the 
water-lily to blossom.; that the moon should shine in the dav as 
well as m the night. He sent the god Yumtt to cut grass for his 
horses ; commanded P&ytinti to prevent the wind from blowing- any 
stronger than the puff of a fan ; and in a similar manner tyrannized

»* The Hindoos have a custom o f  cleaning their bodies by  rubhin- them all 
with turrnenck ; and then, taking oil in their hands, wiping it n f f i  §  g g
as a paste allround them.

Hfiridra'the name for tumierick. 
d These are the companions of Shivu.

J e w L * 118,81” * 8  was Doorga, and the other the female elephant 

1 Juno’s chariot was said to bo drawn by peacocks.
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over all tire gods. A t length Indru called a council, in heaven, 
when the gods applied to Brtimha : but the latter declared he was 
unable to reverse the blessing he had bestowed on Tarutu ; that 
their only hope was Kartikeyu, who should be the son of Shivu, 
and destroy the gainfc.— After sometime, the gods assembled again 
to consult respecting the marriage of Sluvd*. whose mind was entire
ly absorbed in religious austerities. After long consultations, Kiln- 
durpii8 was called, and all the gods began to flatter him in such a. 
manner that he was filled with pride, and declared he could do 
every thing: he could conquer the mind even o f  the great god 
Shivu himself. That, 'says Indrft,5 is tiie very thing we want you 
to do.’ A t this he appeared discouraged, but at length declared, 
that he would endeavour to fulfil his promise. He consulted his 
wife lift feed ; who reproved him for his temerity, but consented to 
accompany her husband. They set off, with Vttsftntft1*, to mount 
Himalftytt, where they found Shivu sitting under a roodraksliu1 tree, 
performing his devotions.

Previously to this, Htmalfiyftk had been to Shivu, and propos
ed that Doorga, his daughter, should wait upon him, that he might 
uninterruptedly g0 on with his religious austerities; which offer 
Shivu accepted. One day, after the arrival of Kundurpu and his 
party, Doorga, with her two companions Juya and Vijiiya, carried 
some flowers and a necklace to Shivu. In the moment of opening 
his eyes from his meditation, to receive the offering, Kundttrpti let 
fly his arrow; and Slvivft, smitten with love, awoke as from a 
dream, and asked who had dared to interrupt his devotions.—  
Looking towards the south lie saw Kundftrpft, when fire proceeded 
from the third eye in the centre o f his forehead, and burnt Kun- 
dftrpft to ashes1. The enraged god left this place for another forest, 
and Doorga, seeing no prospect o f being married to Shivu, returned 
home full o f  sorrow. She sought at last to obtain her object by 
the power of religious austerities’”, in which she persevered till 
Shivu was drawn from his devotions, when the marriage was con
summated.

The Mtthabliarfttu and Kamaytinfi contain accounts of the

* The god of love.
11 The spring. The H indoo poets always unite love and spring together.
‘ From the fruit of this tree necklaces are made, the wealing of which is a 

great act of merit among the Hindoos.
k The mountain of this name personified.
1 Through the blessing of Shivtt to KHteS, Ktludifrpd was afterwards born in 

the family of Krishml, and took the name of KamS-ddvfi ; after which Itiitee (then 
vailed MavavtiteB) pvfts again married to him.

m When this goddess, says a kavyil shastrfl, told her mother that she 
would perform austerities to obtain ShivS, her mother, alarmed, exclaimed—" Ooma l 
'Oh! m other!) how can you think of going into the forest to perform^ religious aus
terities ? Stay and perform religious services at home, and you will obtain the god you 
desire. How can your tender form  bear these severities ? The tie wer hears the weight 
of the bee, but if a bird pitch upon it, it breaks directly.”



b irtlio f Kiiitikeyft, the fruit o f this marriage; hut they are so 
indelicate that the reader, I doubt not, will excuse their omission.

On the last evening in the month Karfciku, a day imvge of 
this god is worshipped0, and the next day thrown into the water.
These^ ceremonies differ little from those at other festivals : but 
some images made on the occasion, are not less than twenty-live 
cubits high; that is, a whole tree is put into the ground, and" wor
shipped as a god. The height o f the image obliges the worshippers 
to fasten the offerings to the end of a long bamboo, in order to 
raise them to the mouth of the god. This festival is distinguished 
by much singing, music, dancing, and other accompaniments of 
Hindoo worship.

The image o f Kartikdyu is also made and set up by the side of 
his mother JDoorga, at the great festival of this goddess in the 
month Ashwinu; and each day, at the close o f the worship of 
Doorga, that of her son. is performed at considerable length. In 
the month 'hoitril also the worship o f Kartikdyu accompanies that 
of his mother.— No bloody sacrifices are offered to  this idol.

A t the time when the above festival is held, some persons 
make or purchase clay images, which they place in their houses, 
and before which the officiating bramhfln ’ performs the appointed 
ceremonies; preceding which a prayer is made for offspring. This 
is repeated sometimes on the anniversary of this day, for four years 
together. _ If the person, long disappointed, should, in these years, 
or soon after, happen to have a child, particularly a son, the whole 
is ascribed to Kartikeyflp. W hen persons have made a v ow  to 
K artikdyM hey present offerings to this idol at the completion of 
the vow. These vow s are sometimes made to obtain the health of 
a child, or a son ; a woman, when she makes this vow, thus ad
dresses the god : 1 Oh ! Kartikeyil t ’hakoorfi «, give me a son, and 
I will present to thee [here she mentions a number of offerings as 
sweetmeats, fruits, & c .]~ I  do not want a female child.' &This 
vow may be made at any time, or place, without any previous

» Vast numbers of these images are m ade; in some towns as many as fire liun- 
ship p e d ^  SUpp0aed tba t 311 Calcutta more than five thousand are made and rvor-

0 H e who makes an image for his own use is supposed to do at, act o f much 
greater merit than the person who purchases one,

P A part of the MdhabhanUft j8 sometimes recited to obtain offspring T h e  part 
thus rood «, a hat of the ancestors of Hifree, (a name of Vishnoo.) When a p o r t  n 
wishes to havo this ceremony performed, he employs a learned native to recite these 
verses, and another to examine, by a separate copy, whether the verses be read w ith ' 
out m istake: if they bo road improperly, no benefit will arise from  the ceremony I f  
the person who seeks offspring be unable to attend himself during the ceremony he 
engages some friend to hear the words in his stead.-Som e verses of ,>raise addressed

to 3m 2  * rSad m tk° earS °f “  bmband and wife wl*° wo anxious
U A  term of respect, meaning excellent.

®  <SL
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ceremony. When several women are sitting together, another 
woman perhaps comes amongst them, ami. in the course of 
the conversation, asks the mistress of the house, ‘ Has your 
daughter-in-law any children yet '<’ She replies, in a plaintive man
ner, ‘ No, nothing but a girl.’ Or she answers altogether in the 
negative, adding, ‘ i have again and again made vows to Karti- 
bdyh. and even now X promise before you all, that i f  the god will 
give her a son, I will worship him in a most excellent manner, 
and m y daughter-in-law will clo it as long as she lives.’

There are no temples in Bengal dedicated to Kartikeytt, nor 
are any images of him kept in the houses of the Hindoos except 
daring a festival.

The principal names of Kartikdyu, are : Kartikeyii, or, he who 
was cherished by six females of the name of Krittikah—Muha- 
senu, he who commands multitudes.— Shilrautuiil, the six-faced.—  
Skundu, he who afflicts the giants.— Ugnibboo, he who arose from 
Ugnee.— Gooliil, he who preserves liis troops in war.—Tarukujit, 
he who conquered TariSku.— Vishakliu, he who was horn under 
the constellation ot this name.— Shikhi-vahunit, he who rides on a 
peacock.—  Shuktee-dhuru, he who wields the weapon called 
shuktee.— Koomaru, he who is perpetually young8.— Krounchu- 
daranu, he who destroyed the giant Krounchii.

It is said that Kartikeyu was never married, but that Indrtt 
gnve him a mistress named Ddvusena. lie  has no separate heaven, 
nor has Gumishu: they live with Shivu on mount Koilasu.

Sect. V III .--ttg n ce.

This god is represented as a red corpulent man, with eyes, eye
brows, beard, and hair, of a tawny-colour. He rides on a g oa t; 
wears a poita, and a necklace made with the fruits of eleocarpus 
ganitrns. From his body issue seven streams o f glory, and in his 
right hand lie holds a spear. He is the son of Kushyupu and 
Uditee.

. Ugnee has his forms of worship, meditation, &c. like other 
1?0! a I but -1"8 especially worshipped, under different names, at the 
time o f a burnt-offering; when clarified butter is presented to him.
I  ho gods arg, said to have two mouths, viz., that of the bramhun, 
and of fire (Ugnee).

r Six stars, (belonging to urea major) said to be the wives of six of the seven ri.ihees.
J hese females are called Krittika, They cherished Karbikdyit as soon as ho was born 
in Idle forest of writing-reeds, and hence his name is a regular patronymic of Kritfcika 
because they were as his mothers. v ’

a ITuiler sixteen years of age.

4



A t the full moon in the month Maghu, when danger from fire .... ^
isiderable, some persons worship this god before the image of 

Brilmha, with the accustomed ceremonies, for three days. When 
any particular work is to be done by the agency o f  fire, as when a 
kiln o f bricks is to he burnt, this god is worshipped ; also when 
a trial by ordeal, is to be performed.

Some brambuns are distinguished by  the name SagnilcQ, be
cause they use sacred fire in all the ceremonies in which this ele
ment is used, from the time o f birth to the burning o f the body 
after death. This fire is preserved in honour o f the god tlgnee, 
and to make religious ceremonies more meritorious'.

tlgnee, as one of the guardian deities o f  the earth, is wor
shipped at the commencement of every festival He presides 
in the S. E. 1

.Bhrigoo, a sagniku brarnhutl and a great sftge, once cursed his 
guardian dei ty IJgaee, because the latter had not delivered Bhiigao’s 
wife from the hands of a giant, who attempted to violate her 
chastity when she was in a state o f pregnancy. The child, how
ever, sprang from her womb, and reduced the giant to ashes, 
Bhrigoo doomed the god to eat everything, tlgnee appealed to 
the assembled gods, and Brurnha soothed him by  promising, that 
whatever he ate should become pure. Ognee was also once cursed 
by  one o f the seven rishees, who turned him into cinders.

TJrjooira, the brother o f Yoodhisthirfi, at the entreaty of 
tlgnee, set fire to the forest Khundiivu, in order to cure him 'o f  a 
surfeit contracted in the following maimer:— Murootu, a king, 
entered upon a sacrifice which occupied him twelvemonths, during 
the whole of which time clarified butter had been pouring on 
the fire, in a stream as thick as an elephant’s trunk:: at length 
Tlgnee could digest no more, and he intreated U ijoonu to burn 
this forest, that he might eat the medicinal plants, and obtain his 
appetite again.

Swaha, the daughter o f Kushyfiptf, was married to tlgnee. Her 
name- is repeated at the end o f  e very incantation used at a burnt- 
offering, as well as in some other ceremonies. The reason o f this 
honor is attributed to Ugnee’s uxoriousness.

The heaven o f  this god is called Ugnee-Ioku. His principal 
names are .— Yuahee, or, he who receives the clarified butter' ip 
the burnt-sacrifice (hornix).,— Yeetihotru, he who purifies those 
who perforin the horn i t— Dhununjuyu, he who conquers (destroys) 
riches.— Kripeetuyonee, he who is bornvj from rubbing two sticks 
together.— Jwulfinti, he who burns.— Tlgnee, he to whom fuel is 
presented. *

* Til are may be some resemblance in this to the custom of the Romans, in preserv
ing a perpetual fire in the temple of Vesta.

HIS FESTIVAL AND NAMES 4  \ C T
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Sect. IX.—P tivtin ti.

This is the god of the winds, and the messenger of the gods".
His mother TJditea, it is said, prayed to her husband, that this son 
might be more powerful than Indru : her request was granted ; 
but Indru, hearing o f this, entered the womb of TJditee, and cut 
the foetus, first into seven parts, and then each part into seven 
others. T!\us Puvumr assumed forty-nine forms*. He is meditated 
upon as a white man, sitting on a deer, with a white flag in liis 
his right hand.

Puvunu has no separate public festival, neither image, nor 
temple. As one of the ten guardian deities of the earth, he is 
worshipped, with the rest, at the commencement o f every festival.
He is said to preside in the N. W. Water is also offered to him 
.in the daily ceremonies of the bramhuns ; and, whenever a goat 
is offered to any deity, a. service is paid to Yayoo, another form 
and name of Puvunu. In the work called ITd ikhrftnn-mala, a 
burnt-sacrifice of the flesh of goats* is ordered to he offered to 
this god.

The following story is related of Puvunu in the Shree- 
bhagiivutu :—On a certain occasion Narixdu paid a visit to 
Soomdroo*, and excited his pride in such a manner, that he protest
ed the god Puvunu could not approach his summit. Xarhdu 
carried the news of Soomdroo’s insolence to Puvunu, and advised 
him to go and break down the summit of Soomdroo ; which, even 
to the depth of 800 miles below the surface, was of solid gold. 
Puvunu went, and produced such a tempest, that the earth 
trembled to its centre ; and the mountain god, terribly alarmed, 
invoked Guroo.ru, who came to his relief, and, covering the moun
tain with his wings, secured it from the wrath o f Puvunu. For 
twelve months, however, the storm raged so that the three worlds 
were hastening to destruction. The gods desired Narudu to prevail 
on Puvunu to compose the difference with Spomdroo : instead of 
complying with which the mischievous rishee went, and calling 
Puvunu a fool for exciting such a storm to no purpose, told him that 
as long as Curooru protected the mountain with his wings, there 
was no hope; but that, if lie would attack Soomdroo, when. 
Grttroorfi. was carrying Vishnoo out on a journey, he might easily 
be revenged. This opportunity soon occurred: all the gods

“ I  can find no agreement betwixt this god and either M ercury or S oltis .
* The forty-nine points. The Hindoos have 49 instead o f 82 poin ts; and the 

pooranfis, which contain a story on every distinct feature o f the Hindoo philosophy , 
have given .this fable : and in the same manner all the elements are personified, and 
some remarkable story invented to account for their peculiar properties.

r The goat, it  will be remembered, was slain in the sacrifices o f Bacchus.
* The mountain of this name personified.

®i <81.
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(330,000,000) were invited to Sliivffs marriage with Parvutee, 
among whom were the mountains Soomdroo, TrikoStu, Ooduyu*.
XJsfcub, Viudhyu, Malyiivantf, Gundhuma-dunu, ChitritkooDu, Mtt- 
luyti, Nilu, Moinaku', &c. Vishnoo, riding on Gurooni, also went to 
the marriage, and ail the heavens were left empty. Seining this op
portunity, Puvnnu flew to Soomeroo, and, breaking the summit 
o f the mouutain, hurled it into the sead.

Puvuuu is charged with an adulterous intercourse with Unjuna, 
the wife of Keshuree, a monkey. The fruit o f this intercourse was 
Huitoon iair8.

Puvuuu was once inflamed with, lust towards the hundred 
daughters of Kooshunabhu, a rajtirshee; and because they refused 
his offers, he entered the body o f each, and produced a curvature 
o f the spine. They were made straight again by a king named 
Bnlmhu-duttu, to whom they were married.

The name o f the heaven o f this god is Vayoo-loku. His prin
cipal names are :— Shwusunu, or, lie who is the giver of breath.— 
Spurshunu, the toucher.— Vayoo, he who travels.— Maturishwa, he 
who gave his mother sorrow6.— Prishudushwa, he who rides on the 
deer.— G undhuvShii, he who carries odours.— Ashoogu, he who 
goes swiftly.— Marootu, without whom people die.— ISubhuswiitu, 
he who moves in the air.— Puvuuu, the purifier.— Prubhungjunu, 
the breaker.

Sect. X .—- Vilroonu.

T h i s  is the god o f the waters. His image is painted white ; lie 
sits on a sea-animal called mukuru, with a ropef in Ms right 
hand. a

T uroonu’s name is repeated daily in the worship o f the bram- 
hiins ; but is image is never made for worship, nor has he any pub
lic festival or temple in Bengal. He is worshipped however as one.

* Mountains over which the sun rises.
b Behind which the sun sets.
c Some of these belong to the snowy "ange north o f India, and others to the tropi

cal range dividing south from  north India. These and other mountains are personified 
and by the Hindoo poets are designated as the residence o f  the gods, and b y  poetical 
licence ranged among the inferior gods.

d Here it became the island o f Ceylon, (Lflnka.)
6 W hen Indra cut him  into forty-nine pieces in the w om b.

. * weapon is  called pashil, and has this property, that whomsoever it  catches 
.,t b inds so fast that he can never get loose. All the gods, giants, rakshilsfa, &o. lean! 
the use o f this weapon.

HI «L
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of fclio guardian deities of the earth ; and also by those who farm 
the lakes in Bengal, before they go out a fishing : artel in times of 
drought people repeat bis name to obtain rain®.

" ’’ sA  story of this god is contained in the Pudmu pooranit to this 
purport:— Ravunu was once carrying an uuadee-hngu from Hima- 
liiyu to Lunkah; in order that he might accomplish ail his ambitious 
schemes against the gods : for it was the property of this stone, 
also called kamtf-lirigfi, to grant the worshipper all his desires, 
•whatever they might be. ShivS, however, when permitting 
Ravil nu to remove this his linage to Lhnka, made him promise, that 
wherever he suffered it to touch the ground, there it should remain. 
When the gods Saw that Ravtimfi was carrying this stone to Lhnka, 
all the heavens were in a state of agitation : for the gods knew, 
that if llavhnh could be permitted to accomplish his wishes, nei
ther. Indio, jb.br any other god Would continue on his throne. 
Council after council was held, and applications made to.differemt 
gods iu vain, It was at last resolved that Vuroonu should enter 
the belly o f Ravunu, who would thereby be compelled to set the 
stone down, while discharging his urine*. Vuroomi accordingly 
entered the belly o f RaviSnu, as he was carrying the lingtt on his 
head ; and the latter soon began to feel the effects of his visit.
His belly swelled prodigiously :— he proceeded however on his 
journey, till at last he could wait no longer. At this moment Iiidru, 
in the form of an old bramhim, meeting him, Eavuim, after asking 
who he was, and where 'he was going’, entreated him to hold the 
lingu for a short time, promising to bestow on him the greatest 
favours ; to which the bramhnn consented, agreeing to hold the 
stone an hour, but no longer. Ravunu told him lie would not de
tain him half that time ; and squatted on his hams to rid himself 
of Yru-oonti. After he had thus sat for four hours, the bramhnn, 
complaining he could hold the stone no longer, threw it down— 
When the lower part sunk into the world of the hydras, and the 
top is said to be visible to this day at Voidyu-na’tlru, a place 
in the Zillah of Beerbhoom, where the river KM rsoo is believed 
to have arisen from the urine of this enemy of the gods'. Kavurm, 
when he arose, and saw what had taken place, went home full of

s A t the time of a drought, it is common for bramhfins to sit in crowds by the 
sides of the Ganges, or any other river, and address their prayers to Jhis god. A bram- 
hihi once informed me, that he remembered when KiTishnn-CMndrit, the raja of Is'tlvn- 
dweepiS, gave presents to vast multitudes of bramhiias thus employed; and that, in 
the midst of their prayers, VfiroonS sent a plentiful supply of rain,

* Ceylon.
1 Kamil means desire.
k Ravfliui could not hold the luigii while in this act, as a person hereby becomes 

tin clean until he has bathed. This is the strict rule at the sliastru : at present, how
ever, should a person, in the fn idst of his worship, be compelled to discharge urine, he 
does not bathe, but only changes his clothes.

1 The Hindoos do not drink the water of this river, but bathe in and drink the 
water of a pool there, which they have called Nttvit-giinga, viz., the New Qflnga.
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rage and disappointment : some accounts add, that he •went and 
fought with the gods in the most furious manner.

The heaven o f this god, called Vttroouu-loku, is 800 miles in 
circumference, and was formed by Vishwukurma, the divine ar
chitect. In the centre is a grand canal of pure water. Vuroonu, 
and his queen Varoou.ee, sit on a throne of diamonds ; and around 
them the court, among whom are Sttmoodru, Gunga, and other 
river gods and goddesses™ ; the twelve Aditytts, and other deities ; 
the hydras; Oiraviitu ; the doit.yiis ; the dantivfia, &e. The plea
sures of this heaven consist in the gratification of the senses, as in 
the heavens of Indrti and others. There does not seem to be a 
vestige of any thing here, but what would exactly meet the wishes 
o f a libertine.

A scene in  the heaven o f  V aroonU .-—Nimee, a king, invited 
VfLshisht’hii to preside, as priest over the ceremonies at a sacrifice 
he was about to perform. Yu.shisllt’h u, being engaged at that time 
as priest to perform a sacrifice for some other king, from whom 
he expected very large presents, excused himself for the present; 
when ISIimee, after using entreaty in vain, employed another sage 
as priest. Vushisth’hu, having concluded the sacrifice in winch he 
was engaged, proceeded to the palace of Nimee ; but hearing that 
the king had employed another priest, was filled with rage, and 
pronounced a curse on the king, by which ho was reduced to ashes.
Before the curse took effect, however, the king cursed Vushisht’hu, 
and reduced his body also to ashes. The soul o f Vushisht’hu ascend
ed to .Brumha, to enquire how he was to procure a body again, 
llrumlia said, ‘ Go to the gods Vuroonu and Sooryu.’ He went, 
and. obtained Ids body in the following manner ; Sodryu, captivated 
with the sight of Oorvushee, a courtezan, as she was dancing in 
Indni h heaven, invited her to his house. As she was going,
Vuroonu met her, and became enamoured of her also. [Here the
story becomes too filthy to be written.------ j From the inflamed
passions of these two gods, Ugustyu, an eminent ascetic, was born, 
and Vushisht’hu, one of the most exalted of the H indoo saints, ob
tained a new body. The priests who had been employed by Nimee, 
fearing they should lose all employment hereafter if they suffered 
the king thus to perish, at the close o f the sacrifice formed from the 
ashes a young man, to whom they gave the name o f Junuku; who 
became the father o f Seeta, the wife of .Ramu.

The meaning o f the name Vuroonu is, he who surrounds.—
This god is also called Prucheta, or the wise.-—Pashee, he who holds 
a rope.— Yadusang-pxvtee, the lord o f the watery tribes.— t  pputee, 
the lord o f waters,

Among these deities are included gods of wells, pools, lakes, basins, whirl
pools, &e.
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Sect. X I — Yitmtt.

This god is called the holy king, •who judges the dead. His 
image is that o f a green man, with red garments; inflamed eyes ; 
having a crown on his head, and a flower stuck in his hair"; sitting 
cm a buffaloe, with a club in his right hand. His dreadful teeth, 
grim aspect, and terrific shape, fill the inhabitants o f the three 
worlds with terror.

An annual festival is held in honour o f Yu mu on the second 
day of the moon’s increase in the month Kartiku, when an image 
o f clay is made, and worshipped with the usual ceremonies for one 
day, and then thrown into the river. N o bloody sacrifices are 
offered to this god.

Yumu is also worshipped at the commencement o f other festi
vals, as one of the ten guardian deities o f the earth. He presides 
in the south.

Every day the Hindoos offer water to Yumu, in the ceremony 
called turpunii, as well as annually on the 14th of the month 
Tlgruhayunu, when they repeat several of his names-

At the time of other festivals, the Hindoos sometimes make an 
image of the mother of Yuinu”, and worship it. At other times 
children in play make this image, and prefend to worship it.

On the first of the month Kartiku, a curious ceremony takes 
place in every part of Bengal: — the unmarried girls of each house 
engage a near relation to dig a small pit near the front of the house, 
at the four corners of which they sow rice, or barley, or wheat, fed  
plant some stalks of the plantain or other tree: they also plant 
other branches in the midst o f the pit. The place being thus pre
pared, every morning for a month these girls, after putting on clean 
apparel, and sprinkling their heads with the water of the Ganges to 
purify themselves, present flowers, &c. to Yumu by the side of this 
small pit, repeating an incantation. Each day they put a single 
koureep in an earthen pot, and at the end of the ceremony present 
the thirty kourees to the person who dug the pit. They perform 
this ceremony to procure from Yumu either husbands, or sons, or 
•happiness, and also that they may escape punishment after death.

“ It is very common to see a flower, which has been presented to an image, stuck 
in the hunch of hair which the Hindoos tie behind the head. This is done under the 
idea that the flower has some virtue in it. Several shastrus prescribe this practice, and 
promise rewards to the person who places in his hair flowers which have been present
ed to his guardian deity, or to any other god.

° A very old woman, who is at the same time a great scold, is called by the 
Hindoos the mother of YSmiS.

r Shells from the Maidive islands, which pass for money in Bengal. More than 
six thousand of these shells may be bought for a rupee.
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I. have heard of some Hindoos, who, rejecting the worship o f  
other gods, worship only Therm ; alleging that their future state is 
to be determined only by Tunvu, and that they have nothing there
fore to hope or to fear from any beside him.

Yin*ru is judge of the dead. He. is said to hold a court, in 
which he presides as judge, and has a person to assist him, called 
Chitru-goopth4, who keeps an account of the actions o f  men. A  
number of officers are also attached to the court, who bring the 
dead to be judged. I f  the deceased persons have been wicked, Yumu 
sends them to their particular b e ll ; or i f  good, to some place o f happi
ness. The poor Hindoos, at the hour of death, sometimes fancy they 
see Yunru’s officers, in a frightful shape, coming to fetch them away.

Yu mu is said to reside at Yilmaluyu, on  the south side o f the 
earth'. All souls, wherever the persons die, are supposed to go to 
Yumu in four hours and forty minutes ; and a dead body cannot 
be burnt till that time have elapsed.

The following account o f Ydmaliiyu, and of Voifcurunee, the 
river to be crossed after death, is taken from the MtUiabhariitu - 
After Brumha had created the three worlds, viz., heaven, earth, and 
patubi, he recollected that a place for judgment, and for the punish
ment of the wicked, was wanting, lie  ‘ therefore called Vishwu- 
kurma, the architect of the gods, and gave him orders to prepare a 
very superb palace. Opposite the south door Vislnvukumia made 
four pits for the punishment o f the wicked. Three other doors 
were reserved for the entrance o f the good, that they might not see 
the place o f punishment when they went, to be judged. Brumha, 
taking with him. the gundhurvus, the giants, &c. went to see the 
place, and gave it the name o f Sunjee-vunee. The gtfndhhrvus 
asked Brumha to give them this beautiful palace Brumha asked 
them if they were willing to inflict the punishments on the w icked. 
to which they replied in the negative- The giants were next about 
to seize the place by force ; to prevent which Brtfhha ordered Vish- 
wukurma to form a vast trench around, and to fill it with water, 
which, became the river Voitiirbnee. Brumha next ordered tJgnee 
to enter the river, and the waters became hot. Having thus sur
rounded the hall of judgment with a river o f boiling water, the 
creator ordered, that after death each one should bo obliged bo swim 
across. This, however, subjected the good to  punishment : to pre
vent which it was ordained, that the offering of a black cow to a 
bramhun should cool the river, and render the person’s passage 
easy8. It was still necessary, that some one should occupy this place, 
and judge the dead ; and Brumha assigned this work to Yumit.

<i That is, lie who paints in secret; or, he who wt ites the fates of men. in secret, 
r One Hindoo sometimes jokes with another, by asking him where he is going, as 

he seems to be proceeding southwards.
* I do not find that the Hindoos have any ferryman, like Charon, or boat to cross 

this r iv er ; though they talk of crossing it by laying hold of the tail o f the black

4
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•
'['he Ramayuntt contains the following story about Yfimfi :—• 

Soon after Gunga came down to the earth, Yu mu was very angry ■ 
with the gods, as she left him nothing to clo in his office of judge ; all 
the people, h o w e v e r  sinful, through her power ascending to heaven.
His officers, in a rage, were about to give up their places, and leave 
him. On applying to Indra, he advised him not to place his mes
sengers in any situation where the wind, passing over Gunga blew ; 
for that all persons touched even by the wind of this sacred river 
had all their sins removed, and would go to heaven*.

Many other stories are to be found in the poorarms, .some of 
them supposed to be related by persons who have been at Yunialuyu: 
the following are of this description.—-In a certain village lived 
two persons o f the same name; one of whom had lived out his 
whole time, the other had many years to live. ChitrS-gooptS, 
examining his register, sent Yumu’s messengers to fetch the person 
whose appointed time was expired ; the messengers went, but 
brought the wrong person. On re-examining his records, Chitru- 
gooptu found out the mistake, and directed the officers to hasten 
back with the soul before the relations had burnt the body. While at 
Yunialuyu, this person looked all around, and saw,in one place, the 
punishments inflicted on the wicked : Yumu’s officers were chastising 
some, by casting them into pits o f ordure ; others, by throwing them 
into the arms of a red hot image o f a woman'1; others, by making their 
bellies immensely large, and their mouths as small as the eye of a 
needle; others, by feeding them with red hot balls; others, by 
throwing them into pits filled with devouring worms and insects, 
or with fire. In other places he saw those who had practised severe 
mortifications living in a state of the greatest magnificence; and 
women who had been burnt on the funeral pile, sitting with their 
husbands, enjoying the greatest delights. As he was coming away, 
he saw preparations making for the reception of some one in the 
highest style of grandeur, and asked the messengers who was to 
enjoy this. The messengers replied that it was for one of his neigh
bours, a very holy man, whose appointed time was nearly expired ; 
and who, in fact, died soon afterwards.

A  story very similar to this is often related of a person named 
Bulxiramu, of the voidyu cast, who lived some years ago at Choopee, 
near Nudeeya. This m an , to all appearance, died; and W as lying 
by the side of the Ganges, while his relations were collecting the 
wood and other materials to burn the body. Before the fire was

cow which they offered in order to obtain a safe passage. It is very common in Bengal 
for a herdsman to cross a river by taking hold of a cow’s tail.

* Whatever the Hindoos may think of GSnga’s taking away their sins, it is ac
knowledged by all, that the inhabitants who live tin the banks of the Ganges are the 
most corrupt and profligate of all the Hindoos.

* This instrument is used for the punishment of adulterers. When RavSriil was 
carrying ofifSoeta by force, she reminded him, that for this crime he would have to go 
into the burning arms of this image after death,
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lighted, however, the body began to move, and in a little while the 
dead man arose, and told bis Friends o f his having been carried by 
mistake to Ynmalnyu, where he saw terrific sights of the punish
ments of the wicked. This man lived fifteen years after this journey 
to Yfimti’s palace.

The following story was invented, no doubt, in order to check 
excessive sorrow for deceased relations.— A  rich bramhbn had ordy 
one son, who grew up to manhood, and was loved almost to distrac
tion by bis parents*. This son, however, died in bis youth, and bis 
wife was burnt with him on the funeral pile. The father and 
mother were so overwhelmed with distress, that for years they 
refused all comfort. During this time an old servant, who had 
served the bramhuu many years, and had eaten of his food*, died, 
and, for his merit, was made one of Ytimus officers. This man 
was going one day to fetch the. soul o f some one from the village 
where he had once lived, and saw his former master weeping by 
the side of the road for the loss of his son. Assuming bis old form, 
he raised up his master, and endeavoured to comfort him, but in 
vain. He then told him, that lie was become one of Yfima’s offi
cers, on account of the merit he bad obtained by serving him (the 
Isrambun), and eating of his food ; and that now, to remove his 
sorrow, he would take him and shew him his son. The old man 
got on his back, and the officer immediately carried him to the 
residence of Yilum, and shewed him his son and daughter-in-law 
in the greatest happiness, surrounded with every delight, playing 
at chess. But the son, having lost all affection for his parent, 
would not even look at him, though exhorted to it by  his wife.
H e replied, that in numerous transmigrations, it was very likely 
that this old man might have been his son again and again. The 
old man was so incensed, to see that his daughter-in-law had more 
nlfectiou for him than his own son, for whom he was dying with 
grief, that he desired the constable to carry him hack. The old 
bramhunee would not believe that her son’s affections were thus 
alienated from them : the constable, therefore, carried her also to 
see him ;' but she met with the same treatment. They both im
mediately' renounced their grief for a son who had lost all his filial 
affection, and resolved to think no more about him,

Other stories abound in the poorantis respecting Yumu, some 
o f which relate to disputes betwixt the messengers of this god and 
those of some other god, about the soul o f a departed person, whe
ther it shall be happy or miserable. I insert two o f these stories :—

* Tiie Hindoos in general carry their attachment to children, especially to sons, 
to the greatest excess. —They are amazed at the supposed want of affection in Euro’- 
pcans, who leave their parents in order to traverse foreign countries ; some of them 
without the hope of ever seeing them again.

1 D a very meritorious action for a shoSdril to eat the leavings of a bramWn.
Ilcnee a rshimdrH wilt serve a bramhiln for rather loss way** than another person

7
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When the sage thiimandtlvy'K was a child of five years old, he put 
a straw into the tail of a locust, and let it fly away. In advanced 
years, while once employed in performing religious austerities, lie 
was seized as a thief by the officers of justice, and, as he gave no 
answer on his trial, the king took it for granted that he was guilty, 
and ordered him to he impaled. After he had been impaled four 
years, his body had undergone no change; and, though he appeared 
perfectly insensible to human objects, he was evidently alive. The 
king, being informed of this, w h s  tilled with astonishment, and 
declared that he vims certainly some great ascetic, equal to one of 
the gods. He theft immediately ordered him to be taken down j 
but in endeavouring to extract the wood upon which he had been 
impaled, it broke within his body. The sage was then suffered to 
depart, and, after sometime, his religious abstraction was inter
rupted , though his mind had been so set upon his god, that neither 
impaling him for four years, nor breaking the stake within hie 
bftrly, had disturbed his" intense devotion. On awaking from this 
state he discovered what had been done to him, and that he had 
suffered all this from the hands of Turn'S, for having pierced the 
locust when he was a child. He was exceedingly angry with Yumu 
for such unrighteous judgment. To punish a person for a sin com
mitted at the age of five years, and for so small, a crime to impale 
him for four years, was what he could not bear. He then cursed 
Yfirnfi, and doomed him to be bortt on earth, and to take the name 
of Vidooru, the son of a servant girl in the house of the mother of 
Vodu-vyasri— How the administration of justice in the other world 
was carried on after Yumu assumed human birth, this story does 
not relate.— What an excellent religion for a wicked man: the 
criminal can punish hie judge !

ITjamilu had committed the most enormous crimes, having 
killed" cows and hramliuns, drank spirits, and lived in the practice 
of evil all his days. He had four sons ; the name of one was 
Narayimu. In the hour of death TJjamilfi was ex tremely thirsty, and 
thus called to Ids son : * Narayuna, Narayhnu, Narayunu, give me 
.some water.’ After his decease, the messengers of Yfimii seized 
him, and were about to drag him to a place of punishment, when 
Vishnoo’s messengers came to rescue him. A furious battleynsued, 
hut Vishnoo’s messengers were victorious, and carried off Ujamilu 
to Yoikoonhu, the heaven of Vishnoo. The messengers of Yumu, 
enraged, returned to their master, threw their clothes and staves 
at his foot, and declared that they would serve him no longer, as 
they got nothing feat disgrace in all they did. Yumfi ordered 
Clntrii-gooptu, the recorder, to examine his books. He did so, and 
reported that this TJjamilu had been a most notorious sinner, and 
that it was impossible for him to reckon up Lis sins, they were so 
numerous. Yunm hastened to Voikoonth, and demanded of Yish- 
noo an explanation o f  this affair. Vishnoo reminded him, that 
however wicked this man might have been, he had repeated the

' Cc% X  ' ■ ' ■ .
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name Narayfinu in his last moments ; and that he (Y daiiS) ought to 
know, that if a man, either when laughing, or by accident, or in 
anger, or even in derision, repeated the name of Vishnoo, he would 
•certainly go to heaven, though, like Ujamilu, covered with crimes, 
lie had not a single meritorious deed to lay in the balance against 
them.— This is the doctrine that is universally maintained by the 
great body of the Hindoos : hence, when a person in a dying situa
tion is brought down to the river side, he is never exhorted to re
pentance, but is urged in his last moments to repeat the names of 
certain gods, as his passport to heaven. A Hindoo shopkeeper one 
day declared to the author, that lie should live in the practice of 
adultery, lying, &c. till death ; and that then, repeating the name 
of Krishna, he should, without difficulty, ascend to heaven. How 
shocking this sentiment! blow dreadful this mistake !

D escription o f  the heaven o f  Ytim ti, f r o m  the M&hahharUtu,
This heaven, formed by Vishwukurina, is 800 miles in circumfer
ence. From hence are excluded the fear of enemies, and sorrow 
both of body and mind ; the climate is mild and salubrious ; and 
each one is rewarded in kind, according to his works : thus he, 
who has given much away on earth, receives a far greater quantity 
of the same things in heaven ; he who has not been liberal, will 
have other kinds of happiness, and will see food, houses, lands, &c. 
but will receive nothing. All kinds of excellent food are here heap
ed up into mountains1. To this heaven have been raised a great 
number of Hindoo kings, whose names are given in the Mhlia- 
bharfitfi. The pleasures of this heaven are like those of I mint 
poor*: the senses are satiated with gratifications as gross as the 
writer of this pooraim, the licentious Vyftafi, could .make them.

Yfimu married Yijfiyfi, the daughter of Vefrfi, a bramhun The 
Bhfivishyfit pooranu contains the following story respecting this 
marriageYnmfi was so pleased with this female, on account- of 
her having performed the Boodhashtfimee vrutfi, that he appeared 
to her, and offered her marriage. She was alarmed at the sight of 
this stranger, and asked him who he was. When she found it was 
Yfimu, the judge of the dead, who was thus paying his addresses to 
her, she was filled with terror. Yfimfi calmed her fears, and per
mitted her to acquaint her brother ; as lie would lie full of distress 
after her departure, if he were left in ignorance. Her brother told 
her she was certainly mad ‘ What, to be married to Yfimfi ! A 
fine husband truly f She however consented, and Yfimfi conveyed 
h er to his palace, but charged her never to go to the southwards. She 
suspected that there Yfimu had another favourite, and would not 
be satisfied till he had explained to her, that life reasons for forbid
ding her to go southwards were, that there the wicked were 
punished, and that she would not be able to bear so dreadful a 
sight. All these warnings, however, were given in vain; while

1 Tlii a seema to be f  lies veil for gluttons !
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Yurnu was one day busy, she took another female or two, and went 
southwards, till the cries of the damned had nearly terrified her to 
distraction : to add to the horror of the scene, she saw her mother 
in torments. On her return, Ydmd found her ia a  state of the 
greatest distress, and soon discovered the cause. She insisted on 
Yumil’a delivering her mother that very day, or he should see her 
face no more. Yd mil declared this to be impossible; that her own 
bad conduct had brought her there, and that she could only be de
li vered, according to the forms o f the shastrd, after suffering the 
punishment due to her. Yijdyd became impatient and clamorous ; 
till bum it told her, that if she could get the merit o f the Boodhas- 
tdmee vrdtd, transferred to her by some one, she might deliver her 
mother. Ydmd further informed her, that on earth a certain queen, 
who had performed the Boodhasbtdmee vrdtu, had been three days 
in the pains o f child-birth ; and that, if she would perform a certain 
ceremony, which he described to her. the queen would be delivered, 
and would in return transfer the merits o f this vrutd to her mother, 
who would immediately be delivered from torments. Yijdyu took 
this advice, and thus procured the deliverance o f her mother from 
hell.

Ydmd’s principal names are: Dhdrmd-rajd, or, the holy king.
— Pitriputee, the lord of the ancients.— Sdnibvurttee, he who 
judges impartially.— Pretu-rat, the lord of the dead.— Kritantu, 
the destroyer.— Yitmoona-bhrata, the brother of Ydmoona".— Slvu- 
murid, he who levels all.— Yumu-rat, the chief of the fourteen 
Yumds\— Ydnm, he who takes out of the world.— Kalu, time.—  
Ddndudhdrd, he who holds the rod o f punishment.— Shraddlid- 
devu, the god o f  the ceremonies paid to deceased ancestors ; or, he 
who eats his share o f „the shraddlm.— Voivuswdtd, the son of 
Vivdswdt, or Sooryu.—-untdkd, he who kills, or puts an end to life.

SECT. X II .— The Worship o f the “ Host o f  Heaven”

The Hindoos, like other idolatrous nations, have gone into the 
worship of the heavenly bodies. The planets, the constellations, 
the signs o f the zodiac, the stars in general, the star Canopus', the 
star Kald-poorooshd, &c. have all been deified, and are worshipped 
with appropriate forms o f petition, praise, &c. some o f them at the 
festivals o f other gods, and others at different times. The constel
lations are worshipped separately at the births of children, as well 
as at the anniversaries of these births till the time of death.

» The river Yumoona.
b Yiinni has thirteen assistants, whose names are hero given as different nanaer 

of this’judge of the dead.
' Called by the HimWfcs UgflstyJf, the sage,
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Some persons suppose, that the worship of the elements was' 
the primitive idolatry of the Hindoos, and that of heroes the in
vention of later times. It is plain, however, that the vedus, sup
posed to he the most ancient of the Hindoo writings, countenance 
the worship of deified heroes. These books contain accounts of 
Brumha, Vislmoo, and Shiv*, and most of the other deities. A 
paragraph in the Rig-vddn speaks of the gods choosing IndriS to be 
their king, whom they placed on a throne fancifully constructed 
with texts of the v^du: (amongst all the gods none are charged 
with greater crimes than lndrfi, who seduced the wife of his spiri
tual guide :) indeed from a variety of facts it is highly probable, 
that to the vedus we are to attribute the foundation\if this whole 
fabric of superstition. These books contain prayers to procure the 
destruction of enemies, as well as encourage the burning of widows 
alive4, which is surely a far greater crime than any thing done in 
the presence of the images of Eamu or Krislmu, The ancient 
idolatry, therefore, scorns to have been as corrupt as any thing 
practised at present.— Is it not probable that the horrid worship 
of Moloch was really that of the element of fire ?

I do not find, however, that the heavenly bodie .s are worship
ped on the tops of houses, as appears to have been the ease among 
those nations from whom the Jews learnt their idolatry. It is said 
of Manasseh, that f he worshipped all the host of heaven, and 
served them.' Josiali, the son of* Manasseh, put down all that burnt 
incense unto Baal, to the sun, and to the moon, and to the planets,
;u;c. to all the host of heaven. By the prophet Jeremiah, God 
threatens, that the people shall bring out, the bones of the 
king of Judah, of the princes, priests, prophets, and people : and 
adds, ‘  A n d  they shall spread them before the sun, the moon, and 
all the host of heaven, whom they have served ; they shall not be 
gathered nor be buried ; they shall be for dung upon the face of 
the earth. By the prophet Zephaniah, God threatens to cut off 
them ‘ that worship the host of heaven upon tho house-tops'.’ 
Stephen, in rehearsing the history of the children of Israel before 
the Jewish council, declares, that God formerly gave up their fore
fathers to worship the host of heaven; and mentions among other 
objects of worship the star of the god Remphan.

Tins worship, which has been so general among heathen na- 
rions seems to have originated injudicial astrology, and in the 
belief that the heavenly bodies have a great influence upon human 
events. Hindoos, whose birth under a supposed evil planet has 
been ascertained, are often filled with melancholy; some abandon 
themselves to despair, careless of what becomes of an existence

stibium Tith bodies pointed with ghee' eyes (coloured) with
from their h i' a ’ enler l'arent of water, that they .may not be separated
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connected with such omens. The reader will perceive, in reading 
the account of Saturn, to what a degree the Hindoos dread the in
fluence o f this planet, especially at the time when it is in a certain 
sign. Against tears o f this kind the prophet Jeremiah warned the 
Jews : e Learn not the way of the heathen, and be not dismayed at 
the signs of heaven, for the heathen are dismayed at them.’

S e c t . X III .— The Worship o f  the Nine G nlM s'.or  

Planets,

A t the great festivals a small offering is presented to all the 
planets at once ; but except on these occasions they are never 
worshipped together. They are, however, frequently worshipped 
separately by the sick of unfortunate, who suppose themselves to 
he under the baneful influence o f some planet. A t these times the 
nine planets are worshipped, one after the other, in regular succes
sion. The ceremonies consist o f the common forms ol worship 
before other images, and close with a burnt-offering to each planet.

To Soorvii are offered in the burnt-sacrifice small pieces of 
(he shrub ilrku! ; to Chimdru, those of the pttlashu*; to Mars, 
those o f the ldiudirilh ; to Mercury, those of the upamargu ;  to 
Jupiter, those of the fishw&tt’W ' ; to Venus, those of the ooroom- 
IrurS; to .Saturn, those of the .shutnee1; to Rahoo, blades o f doorva 
grass; and to Kdtoo, blades o f koosM  grass.

In honour o f Sooryu boiled rice, mixed with molasses, is 
burnt ; milk is to  be mixed with the rice offered to Chttndru ; 
with that to Mars, curds ; with that to Mercury, clarified butter : 
to Jupiter is offered frumenty ; to Venus, boiled rice alone ; to 
Saturn, various kinds of food ; to Rahoo, goat’s flesh or fish ; to 
Kdtoo, blood from the ear of a goat, mixed with rice.

The image o f  Sooryti is to he a round piece of mixed metal, 
twelve fingers in diameter ; that of Chtindru is to be like a half 
moon, a cubit from end to end ; that o f Mars, a triangular piece of 
metal measured by the thickness o f six fingers ; that of Mercury, 
a golden bow measuring the thickness o f two fingers from one 
extremity to the other; that o f Jupiter, like a flower ol the water- 
lily ; that of Venus, a four-square piece of silv er ; that of Saturn, 
an iron scymitar ; that of Rahoo, an iron mukiSrir ; and that of 
Ketoo, an iron snake.

K These stars are called grKhits,because they make known to people good and evil. 
f Asclepias gigantire. 8 Bntea fromlosa.
h Mimosa catechu * Achy ran tires aspera,
k Ficus religious. 1 Mimosa albida.
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The fees accompanying the worship of the different planets 
are various : at that of Sooryfi, a milch cow : o f Chuudra, a shell ; 
of Mars, a bull ; of Mercury, a morsel o f gold ; o f Jupiter, a piece 
of cloth ; of Venus, a horse ; o f Saturn, a black cow ; ot iiahoo, a 
piece o f iron ; and of Ketoo, a goat.

When the officiating bramhun performs the worship of separate 
planets, he must put on vestments of divers colours, * and offer 
different kinds of flowers.

Sect. XIV.—Ruveem, the San.

T his god, .the son o f Kfishyfipfi, the sage, is painted red. He 
holds a water-lily in each hand, and rides in a chariot drawn by 
seven yellow" horses.

Rtfvee, as one of the planets, is worshipped only at the great 
festivals. The Jyotish-tutwu says, that if a person be born under 
the pla.net Rfivee, he will possess an anxious mind, be subject to 
disease and other sufferings, be an exile, a prisoner, and endure 
much sorrow from the loss of his wife, children, and property.

This god has been already noticed under the name o f Sooryfi : 
but in that account several particulars were omitted by mistake ; 
and which 1 insert here, though they properly belong to another 
form of this idol.— While bathing, the Hindoos repeat certain 
incantations, in order to bring the waters of all the holy places in 
the heaven of this god into the spot where they are standing, and 
thus obtain the merit of bathing not only in Guriga, but in all the 
sacred rivers, fee. in the heaven of Sooryfi. After bathing too, the 
Hindoos make their obeisance to this god in a standing posture , 
the more devout draw up their joined hands to the forehead, gaze 
at the sun, make prostration to him, and then turn round seven 
times, repeating certain forms of petition and praise. On these 
occasions they hold up water in their joined hands, and. thou poui 
out a drink-offering’ to the sun.

When the terrific being which sprung out of Shivu’s bunch o f 
hair went with all the bhoofcus, &c. to destroy Dukshfi’s sacrifice, 
ail the gods being present, this monster seized on Sooryfi and 
knocked" out his teeth : in consequence, at the time of worship, 
only soft things, as flour, &c. are now offered to this god, such as a 
toothless old man might eat.

Sooryfi is charged in the Mfihabharfitu with ravishing Koonte, 
a virgin, from whence Kfirnnfi, a gaint, was born.

“> Hcftoe Ruvee-VariS, Or Sunday.
* Not green, as mentioned by Mr. Maurice,
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S e c t . X V .— Som-H", or ChUndnt, the Moon.

T he image of Somu is that of a white man, drawn hy ten 
horses, or sitting on the water-lily. With his right hand be is 
giving a blessing, and in the other he holds a club.

In the work called tJdhikuruntbmala, a sacrifice is ordered to 
be performed to Somu, and the worshipper is promised a place in 
the heaven of this god.

A ll the Hindoo ceremonies arc regulated by the rising or 
setting, the waxing or waning o f the moon. The dyotishtutwu 
says, ‘ I f  a person be born under the planet Somif, he will have 
many friends ; will possess elephants, horses, and palancjueens ; be 
honourable and powerful; will live upon excellent food, rest on 
superb couches, kc.’

A  race of Hindoo kings are said to have descended from Somu 
by Rohir.ee1', and are called the children o f the moon. The first of 
these was Boodhu, and the forty-sixth Yoodhist’hiru.

This god on a certain occasion was forcibly carried away by 
Gurooru, the bird on which Vislmob rides, and delivered up to the 
giants. The giants, anxious to become immortal as well as the 
gods, promised Gilrooru that i f  he would bring the moon by force, 
so that they might drink the nectar supposed to exist in the bright 
parts o f that planet, they would deliver hiss mother from the curse 
pronounced against her by her son uroonu, by which she had been 
doomed to become the slave o f her sister. Gurooru soon seized 
the god, and placed him trembling among the assembled giants; 
but while the latter were gone to bathe, and prepare for partaking 
of the waters of immortality, Indru arrived and delivered the cap
tive, and thus disappointed these implacable enemies ol the gods.

Somu is charged with seducing the wife of Vrihhspntce. his 
preceptor.— See p. 5 7 .

The chief names o f this god are : Somu, or, he from whom the 
water of immortality springs.— Himangshoo, he whose beams are 
cooling— Ghundrfi, he at whose rising people; rejoice.— Indoo, the 
great.— Koonioodu-bandifvu, the friend o f the Power Koomooduh 
— Vidhoo, he who causes the gods to drink, the water ol fife.—• 
Soodhangshoo, he whoso rays are as the water o f life.— Oshudhee- 
shu, the lord of medicinal plants.— Nishaputee, the lord o f night.—  
tfbj-fi, he who was horn from the waters.— Joivatrikti, the pre
server of men.— Glou, he who decreases.— Mrigranku, he on whose

0 Hence 9omH-varii, or Monday. r The Hyades.
q Nymphraa lot us. After tlie rising of the moon this flower is said by the Hindoos 

to expand.



lap sits a deer'.— Kulanidhee, lie with whom are the khlasV.
Dwijurajtl, the chief of the bramhuns.— .N&kshfitreslnl, the lord of 
the planeta.—Kshttpaktirii, he who illumines the night.

S ect . XVI.— Milng-tUu', or Mars.

T h is  god is painted red ; rides on a sheep ; wears a red neck
lace, and garments of the same colour ; and has four arms : in one. 
hand he holds a weapon called shifktee ; with another he is giving 
a blessing; with another forbidding fear; and in the fourth he 
bolds a club.

‘ I f a person be born under the planet MflngilW, he will be full 
of anxious thoughts, be wounded with offensive weapons, be im
prisoned, be oppressed with fear from robbers, fire, &c., and will 
lose his lands, trees, and good name.’— Jyotish-ttltivii.

S e c t . XVII.— Boodhti", or Mercury.

T h is  god has four arms ; in one hand he bolds the discus, 
in another a club, in another a scymitar, and with the fourth is be
stowing a blessing. He rides on a lion ; is of a placid countenance ; 
and wears yellow garments.

The following is an account of the birth of Boodliil :— On a 
certain occasion Vrilrasputee, the spiritual guide of the gods, made 
a great feast, to which ho invited all the gods. Chundru was 
present among the rest; who, during the festival, fell in love with 
Tara, the wife of Vrihisputee. Not knowing how to accomplish 
his wishes, after his return home he invited Vrihuspixtee to a 
sacrifice, begging him to bring bis wife with him. Vrihiisputee 
and his wife proceeded to the palace of Chundru, but saw no pre
parations for the sacrifice. The former expressing his surprise at 
this circumstance, Chundru told him that the sacrifice was una
voidably delayed, and advised him to return for a short time to

'  See a story of the birth of Iioodhil in the following page.
* Ktfla is the one 18th part of the disk of the moon, viz., that quantity which it 

increases or decreases in one day.
• htfingfila-varS, or Tuesday. Mttngitltt ia also called Ungarilktf, or, he who 

travels ; Koojif, the son of the earth ; and Loliitangil, the blood-coloured.
“ BoodhS-variS, or Wednesday. The meaning of BoodhiS is, the wise. He is also 

called Kouhintyfi, the son of Rohir.es, and SovimyK, the eon of 8om«
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his devotions, leaving his wife at his house, Vrihiisphtee consent
ed, and during his absence Chiindnl dishonoured the wife o f his 
spiritual guide ; who on his return, finding his wife pregnant, 
cursed Chundra, and hurled him into the sea, where lie. continued 
hike a cinder, leaving the earth in darkness for two kulpfis, or
864,000,000 years. Vrihflspiftee compelled his wife to deliver 
herself, and, on the birth o f the child Boodhff, reduced her to 
ashes. Brumha afterwards raised her from her ashes, and, thus 
purified, Vrihuspufcee took her to his embraces again. Surnoodril, 
(the sea,) incensed at his son for this horrid crime of dishonouring 
the wife o f his divine teacher, disinherited him. Clrdndru then 
applied to his sister Lukshrnee*, the wife o f Yishnod, by whose 
power part, o f his sin was removed, and he became light like the 
moon when three days old. She also applied in his behalf to 
Parvdtee, who resolved to restore Olitindru to heaven, and for this 
purpose planted him in the forehead of her husband7 ; who went, 
thus ornamented, to a feast o f the gods. Yrifmsputee, on seeing 
O-bundrn again in heaven, was greatly incensed, and could only be 
appeased by Bruraha’s ordaining, that the lascivious god should be 
excluded from heaven, and placed among the stars ; and that the 
sin by which his glory had been obscured should remain for ever.
( hundrfi now asked Brumha to remove the vomiting o f blood, 
with which he had been seized since his fall from heaven ; who 
directed him, as a certain cure, to hold a deer on his knees.

‘ I f  a person be born under the planet Boodhil, he will be very- 
fortunate, obtain an excellent wife, &c.’-—rijotish-tiUwii,

S ect. X V III.— Frihtiqtitte-e', or Jupiter.

T he image o f this god, the son o f the sage lingua, ia painted 
yellow. H esits on the water-lily ; has four arms ; in one hand he 
holds a roodrakshti bead-roll; in another, an alms' dish ; in another, 
a club ; and with the fourth, he is bestowing a blessing.

Vrihusputee is preceptor and priest to the gods ; in whose 
palaces he explains the v edits, and performs a number o f religious 
coremonies.

I f  a person be born under the planet VrihiSspfiteo, he will be 
endowed with an amiable disposition ; possess palaces, gardens, 
lands, and be rich in money, corn, &c. ; obtaining the affections of 
all, his honours will increase ; he will possess much religious m erit;

1 LttkshraSS was born, like OhUndrtl, at the chinning of the sea by the god*.
J In  Shivtt'a forehead ia placed a half m oon.
• VrihuiptUi-vartt, or Thursday.

■ I
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and, in short, will have all his wishes gratified. Kshtitriyus, 
V oisbym  and Shoodrus, i f  born under this planet, will be prosper
ous and happy ; hut brnmhuns will not be so fortunate : the reason 
given is, that Vrihilspiltee is a hramhun, and therefore does not 
wish to exalt those o f Ids own cast.— Jyqtish-ttitwti:

This god is charged in the Milhabharutd with deflowering the 
wife of his eldest brother Ootift’hyu.

Karnes.— Vrihttepittee, or, preceptor to the gods.—Sooracharyd, 
the priest of the gods.— Gishputee, tire eloquent.— Gooroo, the 
preceptor.— Jeevrl, he who revives the gods".— AngirusiS, the son 
o f ttngira.— Vachfi.spritee, the lord of words, viz., the eloquent.

Sect. X IX .— SkookriV, or the F lanet Venus.

T his god, the son of the sage Bhrigoo, is dressed in white ; sits 
on the water-lily ; has four hands : in one, he holds a roodrakshfi 
bead-roll; In another, au alms’ dish ; in another, a club ; and with 
the other is bestowing a blessing.

Shookru is preceptor and officiating priest to the giants. He 
is represented as blind o f one eye ; the reason o f which is thus 
related :— When Vannlmx went to king Bulee, to solicit a present,
Shookrd, being BfSlee’s preceptor, forbad his giving him any thing.
' l i e  king disregarding his advice, the priest was obliged to read 
the necessary formulas, and to pour out the water from a vessel, 
to ratify the gift. Shookrfl, still anxious to withhold the gift, 
which he foresaw would he the destruction o f his master, entered 
the water in an invisible form, and by his magic power prevented 
it from falling ; but Yamnnu, aware o f the device, put a straw into 
the bason of water, which entered Shookru’s eye, and gave him so 
much pain, that, he leaped out o f the bason : the water then fell, 
and the gift was offered.

‘ I f  a person be born under the planet Shookrfi, he will have 
the faculty o f knowing things past, present, and future ; will have 
many w ives; have a kingly umbrella, (the emblem of roya lty ;) 
and other kings will worship him ; he will, possess elephants, horses, 
palanqueens, footmen, &e.’—Jyotish-t'&tvM ,

Shookru’s daughter, Ddvujanee, was deeply in love with one 
o f her father’s pupils, Kuchu, the son of Vrihusputee. This youth *

* That is, when the gods die in battle, Vrihdeptitee by incantations restores 
them to life.

81 ShookrS varft, or Friday,



had been sent by his father to  learn from Shookrti an incantation 
for raising the dead. One day Devujanee sent K udin to bring 
some flowers to be used in worship' from a forest belonging to the 
giants. Previously to this, KiSehu had been devoured several 
times by  different giants ; but bhoolun by the above incantation 
had restored him to life : when he tore open the bellies o f these 
cannibals, and destroyed them. The giants now resolved to make 
Shook™ himself eat this boy ; for which purpose they caught him 
in the forest, cut him into the smallest pieces, boiled him up in 
spirits, and invited Sookru to the entertainment. Filch it not
returning from the forest, DtSvujanee wept much, and told her 
father, that she w ould certainly kill herself i f  he did not bring 
back her lover. Shookru at length, by the power o f meditation, 
discovered that he had eaten this youth, so beloved by  his daugh
ter ; and he knew not how to bring him back to life, without the 
attempt being fatal to  himself. A t last, however, while the boy 
continued in his belly, he restored him to life, and taught him 
the incantation for raising the d ea d ; after which Kuchu, tearing 
open Shookr&’s belly, came forth, and immediately restored'his 
teacher to life. Kuchu, Paving obtained the knowledge o f revivify
ing the dead, took leave of his preceptor, and was about to return 
to his father Vrihdsputee, when .Dbvdjanee insisted upon liis 
marrying her. Kublvu declined this honour, as she was the daugh
ter o f his preceptor ; at which she was so incensed that she pro
nounced a curse upon him, by  which he was doomed to reap no 
advantage from all his learning. In return Kuchu cursed Devii- 
jauee, and doomed her to marry a kshutriyu ; which curse^after 
sometime took effect, and she was married to king Yujatee. 
After Ddv tijanee had borne two children, she discovered that the 
king maintained an illicit connection with k  princess o f the name 
o f Sdmmisht’ha, by whom he had three sons. She appealed to her 
father Shook rit, who pronounced a curse on Yujatee; when his 
hair immedia tely became grey, bis teeth fell from his head, and 
he was seized with complete decrepitude. Yiljatee remonstrated 
with his father-in-law, and asked him who should live with his 
daughter, who was yet young, seeing that he had brought old age 
upon him. Shookrii replied," that if he could persuade any one to 
take upon him this curse, he might still enjoy connubial felicity. 
Yujatee returned home, and asked his eldest son by Ileviijanee to 
take this curse for a thousand years, and possess the kingdom ; at 
the close o f which time he should become young again, and con
tinue in the kingdom : but this son, his brother, and the two 
eldest sons of Sdmmisht’ha refused the kingdom on these condi
tions ; which so enraged the father, that he cursed them all. The 
youngst son, however, by Sthnmisht’ ha accepted tlse conditions,

® Gathering flowers for the worship of the gods is often at present the em ploy
ment of young persons.

d The Hindoo children often resort to this threat to extort some favour from their 
parents.
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and instantly became weak and dccrepkl ; when the father assumed 
his former youth, and returned to the company o f his wives.

Navies.— Shookru, or, he who sorrows at the destruction of 
the giants.— .Doifcyu-gooroo, preceptor to the giants.— Kavyu, the 
poet.—-Ooshuna, the friend o f the giants.— Bharguvfl, the descen
dant o f Bhrigoo.

S ect. X X .— Shtinee', or Saturn.

This god is dressed in black ; rides on a vulture* ; has four 
arms ; in one ho holds an arrow ; in another, a javelin ; in another 

. a bow ; and with the other is giving a blessing. He is said to be 
the son of Sooryu by Chaya.

All the Hindoos exceedingly dread the supposed baneful in- 
lluence of this god, and perform a number of ceremonies to appease 
him. Many stories o f him are to be found in the writings o f the 
Hindoos, such as that of his burning off the head of Guneshu ; his 
burning Dusburub’hu’s chariot in Iris descent from heaven ; his 
giving rise to bad harvests, ill fortune, &c.

‘ I f  a person be born under the planet Shunee,’ says the 
Jyotish-tutwfl, * he will be slandered, his riches dissipated, his son, 
wife, and friends destroyed ; he will live at variance with others ; 
and endure many, sufferings.’ The Hindoos are under constant fear 
o f bad fortune from this planet. Some persons, if absent from 
home at the time o f his appearance, return through fear, and others 
forsake their business test they should meet with misfortunes. I f  
one person persecute another, the latter sometimes takes it patient
ly, supposing it to arise from the bad fortune which naturally 
springs from the influence o f this star. The Hindoos believe that 
when Shilnee is in the ninth stellar mansion, the most dreadful 
evils befal mankind : hence, when Ramil broke the how of Shivu, 
which was the condition of obtaining Seeta in marriage, and when, 
the earth sunk, and the waters of the seven seas were united in 
one, Pdrushoo-ramu, startled at the noise o f the bow, exclaimed,
‘Ah ! some one has laid hold o f the hood o f the snake, or fallen under 
the ninth o f Shunee.’ At present, when a person is obstinate, and

* SliQnee-vavu, or Saturday, One of the names of Shunee is Shilnoiali-chHri}, 
viz., he who travels slowly.

1 Thin god is represented as sitting on thin bird, probably, to denote his destruc
tive power. Saturn, in the Grecian system of idolatry, was represented as devouring 
his children. The vultures in Bengal are highly useful in devouring the dead bodies 
of men and beasts, many of which are left in the roads and on tire banks of rivers, it 
is astonishing how swiftly these birds collect wherever a dead body falls, though 
one o f them should not have been seen in the place for weeks or months before ; 
illustrating, in the most striking manner, the words of our Lord, “  Wheresoever th<' 
carcase is, there will the eagles be gathered together."— M ali. xxiv. 28,
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will not hearken to reason, a bye-stander says, ‘ I. suppose he has 
fallen upon Shunee, or he has laid his hand upon the liood of the 
snake, vis;,, he is embracing his own destruction.’ When ltarnu 
found that some one had stolen Seeta, in the midst of his rage he 
exclaimed, ‘ This person must have been born when Shttnee was in 
the ninth mansion.'

S e c t . X X I .-  Rahoo\

T h is  god, the son o f Singhika, is painted black : he rides on 
a lion ; has four arms, in three o f which he holds a scymitar, a 
spear, and a shield, and with the other hand is bestowing a blessing;

‘ I f  a person be horn under the planet Rahoo,’ says the work 
already quoted, ‘ his wisdom, riches, and children will be destroy
ed ; he will be exposed to many afflictions, and be subject to his 
enemies.’

Rahoo was originally a giant, but at the churning of the sea 
he took his present name and form ; (that is, he became one of the 
heavenly bodies';) which transformation is thus described in the 
p o o r a n u s A t  the time when the gods churned the sea to obtain 
the water o f life, Sooryu (the sun) and Chundru (the moon) were 
sitting together. When the nectar came up, these gods hinted to 
Vislmoo, that one o f the company who had drank o f the nectar 
was not a god, but one o f the giants. Vishnoo immediately cut 
off his head ; but after drinking the water o f life, neither the 
head nor the trunk could perish. The head taking the name o f 
Rahoo, and the trunk that of Kdtoo, were placed in the heavens 
as the ascending and descending nodes ; and leave was granted, by 
way o f revenge on Sooryu and Chundru, that on certain occasions 
Rahoo should approach these gods, and make them unclean, so that 
their bodies should become thin and black. The popular opinion, 
however, is, that, at the time of an eclipse, Rahoo swallows the sun 
and moon, and vomits them up again1.

k The ascending node.
> We are here reminded of Jupiter's deflowering Calisto, the daughter of Lycaon, 

king of Arcadia, It will he remembered, that when her disgrace became known, Juno 
turned her into a bear, which Jupiter afterwards advanced into heaven, and made it a 
constellation, now called Ursa major.

k It is a most unaccountable coincidence in the notions of remote nations, that 
the Chinese and tho Greenlanders, as well ns the Hindoos, should think that the sun 
or the moon is devoured at the time of an eclipse. “  As soon as they (the Chinese) 
perceive that the sun or moon begins to be darkened, they throw themselves on their 
knees, and knock their foreheads against the earth. A noise of drums and cymbals is 
immediately heard throughout the whole city. This is the remains of an ancient 
opinion entertained in China, that by such a horrid din they assisted the suffering 
luminary, and prevented it from being devoured by tho celestial dragon.” Crautz in 
his History of Greenland asserts, that a similar custom exists among this people, who 
could certainly never have learnt it either from the Hindoos or the Chinese.

4
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Many persons perform a number of ceremonies on these occa
sions, as, those to the manes ; pouring out water to deceased 
ancestors; repeating the names of the gods ; setting up gods ; 
making offerings, &c. The Jyotish-tiftwu declares, that performing 
these duties now is attended with benefits infinitely greater than 
at other times. Nobody must discharge the feces or urine, or eat 
any food, until they have seen the sun or moon after the eclipse, 
though it be till their rising the next day. He who does not 
observe this law, will have a million of hells in one.

Names.—Tiirruf, the dark, or, he who is possessed of a great 
proportion of the quality of darkness.— Eahoo, he who swallows 
and afterwards vomits up the sun or moon.— Swiirbhanoo, he who 
shines in the heavens.— Soinghikdvu, the son of Singhika.— Vid - 
hoontoodu, he who afflicts the moon.

Sect. X X II ,— K4too\

K k t o o  is the headless trunk of Eahoo, which became immortal 
at the churning of the sea. This god is painted of a light green 
colour. He rides on a vulture; in. one hand holds a club, and with 
the other is bestowing a blessing.

T h e  preceding may be called the Hindoo C e l e s t ia l  Gods.
I dare not say, that I have given every deity of this order, as J 
have not found any book containing an exact list o f them. 1 could 
easily have enlarged the number, by inserting accounts of other 
forms o f these gods ; but this would have swelled the work, without 
adding to its value. 1

1 The descending node.



C H A P .  III.

O F T H E  G O D D E S S E S .

S e c t . I.— 'Doorga,.

In those parts of the Hindoo shastrus which treat of the 
production of the world, this goddess is spoken o f as the female 
power, under the name o f PrQkritee or Bhiigiiviltee. She was 
first born in the house o f Dale slid, one o f  the progenitors o f  man
kind, and called Stitee ; under which name she was married to 
Shivib but renounced her life on hearing her father reproach her 
husband. On her second appearance, we recognize her under the 
name o f Parvutee, the daughter o f Himalilyu*; when she was 
again married to Shivu, by whom she had two children, Kartikdyfi 
and G uileshif

Doorga has had many births to destroy the giants'1- The 
reason, o f her being called Doorga is ^thus given in the Kashee- 
khundu :— On a certain occasion Ugustyfi, the sage, asked 
Karti keyii, why .Parvutee, his mother, was called Doorga. Karti- 
kdyii replied, that formerly a giant named Doorgtf, the son of 
Rooroo, having performed religious austerities in honour o f Brilmha, 
obtained his blessing, and became a great oppressor : he conquered 
the three worlds, and dethroned Indr if, Vayoo, Chundnl, Y  until, 
Ugnee, Vtiroonu, Koov^fQ,, Billee, Eeslianu, Roodrtt, Sooryft, the 
eight Viisoos, &c. The wives of the rishoes were compelled to 
celebrate his praises, lie  sent all the gods from their heavens to 
live in forests , and at his nod they came and worshipped him.
He abolished all religious ceremonies ; the brain lift ns, through 
fear o f him, forsook the reading o f the vedfis ; the rivers changed 
their courses ; fire lost its energy ; and the terrified stars retired 
from sight : lie assumed the forms of the clouds, and gave rain 
whenever he pleased ; the earth through fear gave an abundant 
increase ; and the trees yielded flowers and fruits out o f season.
The gods at length applied to Shivu. Indru said, f Pie has 
dethroned me — Sooryu said, ‘ He has taken my kingdom :f and 
thus all the gods related their misfortunes. Shivu, pitying their 
case, desired Parvutee to go and destroy the giant. She willingly 
accepting o f the commission, calmed the fears o f the gods, and 
first sent Kabi-ratree, a female whose beauty bewitched the in
habitants o f  the three worlds, to order the giant to restore things

* The mountain of this name.
b Sir W , Jones, not improperly, considers Doorga as bearing a pretty strong 

resemblance to Juno, as 'veil as to Minerva.
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to their ancient order. The latter, full of fury, sent some soldiers 
to lav hold of Kalu-ratree ; but, by the breath, of her mouth, she 
reduced them to tushes, Doorgu then sent -30,000 other giants, 
who were such monsters in size, that they covered the surface o f 
the earth. Among them were the following: Doordhuruc, 
Doorrnookhti11, Khfiru', Shiru-paneef, Pasliti-paueeE, Soorendruh, 
Dtimftnu', Httnook, Yttguuhane'e1, Khurgn-roma"', Oograsytt”, Dbvu- 
kumpfiriu’, &c. At the sight, o f  these giants, Kalu-ratreo fled 
through the air to Parvfitee, and the giants followed her. Doorgu, 
with 100,000,000 chariots, 200 itrvoodtts (or 120,000,000,000) 
o f  elephants, 10,000,000 of swift-footed homes, and innu
merable soldiers, went to fight with Parvutea on the mountain 
Vindhii. As soon as the giant drew near, Parvritee assumed 1,000 
arms, and called to her assistance different kinds o f beings, as 
jiimbhtP, nnihajhinblnV', vijmnblnfl, vikutanunirs, pingakshu1, ruu- 
hishu", muhogru*, iifcyoogriP, vigrfihu1, kroorakshu’1, krodhumT’, 
krundhnSy sunkrundumf1, muha-bhuyn0, jitantukffl, muha-valioo*, 
mfiha-vuktnih, miihAuhuru', doondoobhu11, doondoobhir&vu1, iriuha- 
doondoo-bhinasiku™ oograsyu”, deergu-duslm aii", mdghn-kdshu", 
vrikamlmt'1, singhasytt", shookuril-mookhh*, shi va-.ruvu-mhhotkutri,:, 
sbookht-oondu1', priichundasyu1, bhsemakshuy kshoodru-manilsu', 
oolookundtruy khmikasyuh, kakutoorulu0, klmraimkhu'1, deergti- 
greevu', muhajunghuf, shiroddbiu-iV, ruktii-vrindix-juvandtruh, yi- 
dyootjivhu1, iignindfcruku\ tapunft.1, dhoHnu-akshil” , dhoomiinish- 
wasii'1, shoorh-chfindangshoo-tapfinfi'*, muTiuldieeshunu-rnookhh1’,
&c. She also brought a number o f weapons out o f her body, as 
usee'1, ehukru', bhooshoondee’, gfida*, moodgdrutt, tomtfru* bhindi- 
palii7, purighii', koontu", shiflyif, shuktee'1, urdha-chundrii'1, kshoo- 
rupru*, naraehuf, shileemookhtl*, muhabhullu1', purushoo', bhidooru*, 
and inurm&bhddii1. The troops of the giant poured their arrows 
on Parvfit.ee, sitting on the mountain YindhQ, thick, as the drops o f 
rain in a storm ; they even tore up the trees, the mountains, &c.

* Difficult to catch. 4 Foul-mouthed. « Cruel. r Holding a human 
skull in the hand. - Wielders of the pashff. h Sovereigns of the gods.
1 Bullies. * Of high cheek bones. .Sacrifice-destroyers. m They whose
hair is like scymitars. " Of terrific countenance 11 They who make the gods 
tremble, !’ Malic:.mg. sVery malicious. r In various ways malicious. * Of fear-excit
ingcountenance. 1 Of yellow eyes. “  Like buffaloes. * Wrathful. r  Exceedingly 
wrathful. z Warriors. “ Cruel-eyed. *’ Wrathful. « Causers of crying. * Causing 
to cry excessively, 0 Fear exciting. * Death ooui|uering. . « Large-armed. h Large - 
faced. * Mountain-like. k Noisy like the doondooblxee, 1 Dittoo. m With noses 
like the doondoobhee. n With wrathful countenance. 0 Long toothed. i> W ith hair 
like clouds, c Leopard-faced. * Lion-faced. » Rig-faced. 1 Exciting terrors by 
making sounds like the jackal. «  With bills like a parrot. 1 Terrible-lined, y Ter- 
ritic-eyed. '  Little-minded. “ Owl-eyed. *>Gold-faced. « Crow-faced. * Sharp- 
nailed. « Long-necked. f Long-thighed, s Large-veined. * W ith eyes red like 
the yiiva flower. > With tongues like lightning. k Fiery-eyed. 1 Inflamers. 
m Smoke-eyed. 11 With breath like smoke. ® Giving pain to the stun and moon. 
f  Of horrid countenance. « A  scymitar. >' A discus. “ A  hatchet. * A  bludgeon 
■or club. “ A hammer. * An iron crow y A  short arrow. ’■ A bludgeon.

a A  bearded dart. ,JA  javelin. c Another. i An arrow like a half-moon.
* A  weapon like a spade. * A small arrow. * A  round arrow. 11 A  very long spear.
1 A hatchet like a half-moon, t A  thunderbolt full of spikes. 1 A  bearded arrow.

y
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and hurled at the goddess; who however threw a-weapon which 
carried away many o f  the arms o f  the giant ; "when he, in return, 
hu.rled a flaming dart-at the goddess; which she turning aside, he 
discharged another ; but this also she resisted by a hundred arrows.
H e next let fiy  an arrow at Parvdtiie’s breast ; but this too she re
pelled, asyrell as tw o other instruments, a du b  and a pike. A t 
last Parvtitee seized Doorgft and set her left foot on his breast ; bu t 
he disengaged himself, and renewed the fight. The beings- 
(9,000,000) whom ParvtStee caused to issue from her body then des
troyed all the soldiers o f  the g iant; in return Doorgfi. caused a 
dreadful shower o f hail to descend, the effect o f which Parvutee 
counteracted) b y  an instrument called Shoriraniiri He next, break
ing off the peak o f a mountain, threw it  at- Parvutee, who cut it 
into Seven pieces b y  her arrows. The giant now assumed the shape 
of an elephant as large as a mountain, and approached the god
dess , but she tied his legs, and with her nails, which were like 
scvmitars, tore him to  pieces. He then arose in  the form o f  a buf
falo, and with his horns, cast stones, trees, and mountains at the 
goddess, tearing up the trees b y  the breath o f  his nostrils. The 
goddess next pierced Mm with her trident, when he reeled to and 
fro, and, renouncing the form  of tire buffalo, assumed his ori
ginal body as a giant, with a thousand arms, and weapons in each. 
Going up to Parvutee, the goddess seized him  by  his thousand arms, 
and carried him into the air, from whence she threw him down with 
dreadful force. Perceiving however, that this had no effect, she 
pierced him in  the breast w ith an arrow ; when the blood issued 
in streams from  his mouth, and he expired. The gods wore now 
filled with jo y  : Sooryu, ChundrfS, tlgnee, &e> obtained their former 
splendour ; and all the other deities, w ho had been dethroned by 
this- giant, immediately re-ascended their thrones; the bramhunl* 
resumed the study o f  the vbdxis; sacrifices were regularly perform
ed, and every thing assumed its pristine s ta te : the heavens rano-- 
w ith the praises o f  Parvutm, and the gods, in return for so signal 
a deliverance, honoured her with the name o f  Doom-a.

Miihislni, k in g  o f  the giants, at a certain period overcame the 
gods in war, and reduced them to such a state o f indigence, that 
they were seen wandering about the earth like common beggars, 
indrn, after a time, collected them together, and they went in a 
body to Brum ha, and afterwards to Sltivtf, but met with no redress.
A t  last they applied to Viabnoo, who was so enraged at beholding 
their wretchedness, that streams o f glory issued from b is  hues, from 
which sprang a female named Mfiha-maya (Doorga). Streams o f 
g lory issued also from the faces o f the other gods, and entering 
Muha-jnaya, she became a body  o f glcay reserrrbling a mountain on 
fire. The gods then gave their weapons to  this female, and with a 
frightful scream, she ascended into the air.

“  A. weapon which dries up liquid3,



(The work Ghuudee, in this place, contains a long account of 
the dreadful contest betwixt Miiha-maya and this giant, which 
ended in the destruction of the latter.]

After the victory, the gods chanted the praises o f Miiha-maya ; 
and the goddess, pleased with their gratitude, promised to succour 
them whenever they Were in distress, and then disappeared.

The Hindoos believe that the worship o f Doorga has been per
formed through the four yoogus ; but that Soorutu, a king, in the 
end o f the dwandru-ypogii made known the present form of wor
shipping the goddess, and celebrated these orgies in the month 
Cboitru ; (hence called the Vasimtee, or spring festival.) Soorutu 
offered n very great number o f  goats, sheep, and buffaloes to Doorga ; 
believing, according to the sh&stril, that he should enjoy happiness 
in heaven as many years as there were hairs upon the different 
animals offered. After his death, however, his case excited much 
discussion in the court of Yiimu ; who at length decided, that 
though Soorutu had much merit, he had destroyed the lives of 
many animals, and that he must be born and suffer death from all 
these beasts assembled in one place, when he should immediately 
be advanced to heaven. Others interpret this passage of the 
sshastru as meaning, that the king was to assume in succession the 
forms o f all these beasts, and be put to death in each form before 
lie could ascend to heaven. In the trdtu-yoogix Ramu is said to 
have performed the worship of .Doorga in the month Ash wind ; 
and from him it is continued in. this month, and called the Shan't* 
deeya, or autumnal festival.

This festival, celebrated in the month Ash wind, the most 
popular o f all the annual festivals Held in Bengal, I shall now 
attempt to describe. Immense sums are expended upon it " ; all 
business throughout the country is laid aside for several days, and 
universal festivity and licentiousness prevail. A short time before 
the festival, the learned men and sirkars” employed in Calcutta 
almost universally return, home ; Some o f  them enjoy a holiday of 
several weeks.

The image of Doorga has ten arms. In one of her right hands 
is a spear, with which she is piercing the giant MtfhisbQ ; with one 
o f the left she holds the tail of a serpent, and the hair of the giant, 
whose breast the serpent is biting, Her other hands are all stretch
ed behind her head, and filled with different instruments of war.
Against her right leg leans a lion, and against her left the above

" In the city of Calcutta alone, it is supposed, upon a moderate calculation, that 
half a million sterling is expended annually on this fe s fe l ,  About fifty years awn,
{1811) Kttudilrpit-goorii, a kaist’htt, expended in this worship 38,000 pounds, and spent 
12,500 pounds annually as long as he lived in the same manner.

0 Natives who direct the business of Europeans are commoulv called sirkars.
The proper name is Mootsiiddee, or MoohSree.

i
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giant —The images of Lttkslunee, Sfiruswhfee, Kartikdytt, and 
Gtindshii, are very frequently made and placed by the side of this 
goddess.

On the 9th day of the decrease of the moon this festival begins, 
when the ceremony called s&nkftipti. is performed, by the officiating 
bramhhn’s taking into bis joined hands a metal kosha, ( which con
tains water, flowers, fruits, sesamttm, rice, and a blade of kooshQ 
grass,) reading an incantation, and promising that on the succeed
ing days such a person will perform the worship of Doorga. After 
this, Doorga is worshipped before a pan o f water with the accus
tomed formularies.

On the 10th, Mth, 12th, 13th, 14th, and 15th days of the 
moon, the same ceremonies are performed before the pan o f water ; 
and, with some trifling variations in the offerings, continued on the 
26th, 17th, 18th, 19th and 20th,

On the 21st day of the moon, at the close of the W o rsh ip , what 
is called udhivasfi is performed. This also is a preliminary cere
mony, and consists in taking rice, fruits, &c., and touching with 
them a pan of water, and afterwards the forehead o f the image, at 
intervals repeating incantations.

On the 22d, early in the morning, the officiating bramh-ftn con
secrates the image, placing it on the spot prepared for it in the 
temple, and repeating the proper formulas. After this, the princi
pal ceremonies before the image begin. First, the business o f  
giving eyes and life to the images is performed ; when they become 
objects of worship. In this curious ceremony, the officiating 
bramhun touches with the two fore-fingers of his right hand the 
breast, the two cheeks, the eyes, and the forehead of the image. 
When he touches these places, he says, ‘ Let the soul of Dootga long 
continue in happiness in this image.’ After this, he takes a leaf o f 
the vilwd tree, rubs it with clarified butter, and holds- it over a 
burning lamp till it be covered with soo t; o f which he takes a little 
on the stalk of another vilwu leaf, and touches the eyes, filling up 
with the soot a small white place left in the pupil of the eye.

The worship o f Gundshh and other gods is now performed ; then 
' that o f the denh-goddesses, the companions of Doorga in her wars, 

who are represented by the dots o f paint on the canopy which covers 
• the image o f the goddess* The offerings presented to them consist o f 

very sma ll slices of plantains, on each of which are stuck two or 
three grains of rice, &c. Then follows the worship of the other images 
set up with that of Doorga ; to which succeeds the principal worship, 
that of .Doorga. First, the officiating barmhun perforus dhyanu ; 
in which, sitting before the image, he closes his eyes, and repeats 
the proper formulas, meditating on the form of the goddess, and 
repeating to himself, ‘ I present to the goddess all these flowers, 
fruits, &c, [here he goes over all the offerings :] I slay* all these

' 'V.:;
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animals/ Se. He then calls the goddess, saying, ‘ 0  goddess, come 
here, come here ; stay here, stay'"here. Take up thine abode here, 
and receive my worship,’ The priest next places before the image 
a small piece of square gold or silver, for the goddess to sit upon, 
and asks if she has arrived happily ; adding the answer himself,
' Very happily.’ After this, water for washing the feet is offered, 
by taking it with a. spoon from one vessel, and pouring it out into 
another, while the incantation is repeated. Ten or fifteen blades 
of doorvu grass, a yCtva flower, sandal powder, rice, &e. are then 
offered -with an incantation, and laid at the feet o f  JDoorga. Next 
follows water to wash, the mouth ; curds, sugar, and a lighted 
lamp. Then water to wash the mouth, and to bathe ;• then cloth, 
or garments ; then jewels, or ornaments for the feet, arms, fingers, 
nose, ears, &c., with sandal wood, and red or white lead ; then 
flowers of different kinds, one at a time, with a. separate incanta
tion for each flower : also a vilwu leaf, with some powder of 
sandal wood put upon it. Then are offered thrice successively two 
handfuls of flowers of different kinds ; afterwards incense, a 
lighted lamp, and meat offerings. At the close; the bramhun walks 
round the image seven times, repeating forms o f petition and 
praise.

Now the bloody sacri fices are offered. I f  the animal be a 
sheep or a goat, as is always the case on the first day, the officiat
ing bramhnn, after bathing it either in the river or in the house, 
puts his left hand on its forehead, marks its horns and forehead 
with red lead, and reads an incantation, in which lie offers it up 
to the goddess, thus : f 0  goddess, I sacrifice this goat*1 to thee, that 
I may live in thy heaven, to the end o f ten years.’ He then reads 
an incantation in its ear, and puts flowers, and sprinkles water on 
its head. The instrument with Which the animal is killed is 
consecrated by placing upon it flowers, red lead, &c , and writing 
on .it the incantation which is given to the disciples o f JDoorga!
The officiating bramhffn next puts the instrument o f death on the 
neck of the animal, and, after presenting .him with a flower as a 
blessing^, then into the hand o f the person appointed to slay the 
animal, who is generally the black-smifclft, but sometimes a brmhtfn.
The assistants put the goat’s nock into an upright post, excavated 
at the top so as to admit the neck betwixt its two sides : the body 
remaining on one side of the post, and the head on the other. An 
earthen vessel containing a plantain is placed upon a plantain 
lea f; after which the blacksmith cuts off'the head at one blow,

p Only male animals are offered.
’  14 is common among the H in d oos  for a superior to give a blessing while nrc- senting a flower. ° 1

, „  " J he P“ doos cov«*the of cutting off the head of an animal dexterouslyat the time of these sacrifices. If it be not done at one blow, they drive the blacksmith 
away m disgrace. Ihe shastrfls have denounced vengeance on the person who shall 
fad to cut off the head at One blow: his son will die, or the goddess of fortune 
(Lnkslm icc; will forsake him.



f i l l  §L
7 0  o f f e r in g s .

and another person holds up the body, and drains out the blood 
upon the plantain in the bason I f  the person who performs the 
sacrifice does not intend to offer the flesh to .Doorga9, the slayei 
cuts only a small morsel from the neck, and puts it on the plan 
tain ; when some one carries it, and the head, and places them 
before the image, putting on the head a lighted lamp. After all the: 
animals hare been thus killed, and some, of the flesh and the 
heads carried before the image, the officiating bramMn repeats 
certain prayers over these offerings, and peraenta them to the 
o-oddess, wi th the blood which fell on the plantains : then, taking 
the blood from the bason, he puts it on a plantain leaf, and cuts 
it into four parts, presenting it to the four goddesses who attend 
upon Doorga.

Offerings o f rice, plantains, sugar, sweetmeats, sour milk, 
curds, pulse°of different sorts, limes, fruits, &c. are next presented 
with prayers. Now the names of Doorga are repeated by the 
priest,‘ who afterwards presents camphorated water to the goddess ; 
then be tie nub, limes, spices, &c., made into what is called panu.
After repeating a number of forms of praise, tins part of the service 
closes with the prostration of the officiating bramoun beiore the 
idol. Next, food is presented with many prayers to the goddess ; 
which food consists of what is called khdchurft”, fried fruits, fried 
fish and flesh, &c. About four in the afternoon, large quantities of 
food are presented to the goddess ; amongst which are, prepared 
greens of three or four kinds ; prepared peas of three or four kinds ; 
fried fruits, sweet potatoes, & c; fried fish, mixed with fruits oi 
four or five different sorts ; the flesh of sheep and goats stewed, m 
two or three ways ; preparations of tamarinds, two or three sorts; 
rice boiled in milk, two or three sorts ; fifteen or sixteen sorts of 
sweetmeats & c.; all which are offered with separate prayers : altov 
which water, betle, Ac. are presented.

The bramhtins are entertained either with sweetmeats, or pre
pared food, by the person at whose house the worship is perform
ed : some of them are expressly invited, and others attend to see 
the ceremonies. The food which has been presented to the god
dess. being considered almost as ambrosia, is given to the guests 
with a sparing hand ; some of whom (mothers) beg to take a 
morsel home to cure their children, or relatives, of diseases, hood 
is also sent to the neighbours, and persons of inferior cast carry 
away groat quantities1.

,  This is rarely or never done at present. There are no parts of the animal, 
however, which may not be offered.

t ('.'hewed bv almost all the natives. ,
v A  common dish in Bengal, made of rice, boiled up with turmenc, peas, spices,

darified butter fan or seyeral famlUe8 of bramhifns are f«PPorted by the re-
venues attached to a temple, and by the offerings presented to the idol At the fan o of 
a festival, the heads of these families wait on those who come v o ^ e o f fe O T ^  to the do!, 
and present them with betle, sweetmeats, fruits, water, &c., according to their quality.
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In the evening, the officiating bramhttn waves a brass candle
stick, or lamp with five lights, before the goddess, repeating incan
tations ; afterwards a shell with water in it, and then a piece of 
cloth. At night the temple is lighted up, and, about eight o’clock, 
unleavened bread, butter, fruits, sweetmeats, curds, milk, &c., are 
presented to the goddess. At midnight some persons repeat the 
worship ; but in this case the offerings are few, and there are no 
bloody sacrifices.

After the worship of the day, many rich men engage a num
ber o f prostitutes, richly dressed and almost covered with orna
ments, to dance and sing before the idol. The songs are exceed
ingly obscene; the dances highly indecent; and the dress of the 
dancing women no less so : their clothing being so fine as scarcely 
to deserve the name of a covering. The tresses of some are thrown 
loose, hanging down to the waist. During the dances, the doors 
are shut to keep out the crowd, as well as Europeans, who are 
excluded. Six, seven, or eight women thus dance together, assist
ed by music, for about four hours. Rich spectators, when remark
ably pleased with a part of the song, throw to the singer as much 
as four, eight, or sixteen rupees ; beside which, those who engage 
these women make them presents of garments, and of considerable 
sums of money. The sons of the rich natives are highly pleased 
with these dances.

On the second day, the worship and sacrifices are much the 
same as on the first, except that the bathing of the goddess, called 
the great Snanu, is attended with more ceremonies. In this cere
mony the priest first brings some earth said to have been thrown 
up by the teeth of a wild hog, and, mixing it with water, presents 
it with prayers to the goddess, to be used as soap. Then in suc
cession earth from before the door of the king, or lord of the soil 
from before that of a courtezan ; from the side of the Ganges ; earth 
raised by ants; and, lastly, earth from any river side, not the 
Ganges, is presented with the .same ceremonies. After this, tur 
meric, fruits and spices; the water of the cocoa-nut and of the 
water melon ; the jnice of the sugar cane ; honey, clarified butter, 
sour milk, milk, cow’s urine, cow-dung, sugar, treacle, and different 
sorts of oil, are presented in succession, with the necessary formulas.
While the officiating bramhun is going through these ceremonies, 
he revolves in his mind that lie is making these gifts to assist the 
goddess in bathing. At the close, he presents some water of the 
Ganges, and after this the water of four seas ; or, if unable to ob
tain this, the water of the Ganges again, and then the water of 
some other river. The bathing ceremonies are closed by a present of 
cloth for the loins. In the evening, or else in the night, according 
to the conjunction of the stars, worship is again performed, in which 
only one bloody sacrifice is offered; and in some cases none. Widows 
fast on this day, particularly a widow with children ; the latter 
deriving great benefits from the meritorious actions of the mother.
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O b  the third day, the goddess is worshipped only once, but 
the offerings and sacrifices are many ; buffaloes are offered only on 
this day. A respectable native once told me, he had seen one hun
dred and eight buffaloes sacrificed by one Hindoo at this festival: 
the number slain in the whole country must therefore be very 
great. Formerly, some of the Hindoo kings killed a thousand ani
mals on these occasions1. The inales only are sacrificed ; and they 
are in general young and very tamo, costing from five to sixteen 
rupees each. None o f the Hindoos eat the sacrificed buffaloes, ex
cept the shoemakers'. Each animal is bathed before it is slain ; 
after which the officiating bramhun puts red lead on its horns, and, 
with a red string, ties a piece of wool smeared with red lead on the 
forepart of the breast ; he also puts a piece of cloth coloured over 
with turmeric on his back, and a necklace o f vilwu leaves on his 
neck, repeating prayers during these actions. The ceremony o f 
cutting off the heads o f the buffaloes, and presenting them to the 
goddess, is similar to those already described respecting the sacrifice 
of goats and sheep.

After the beasts are all slain, the multitude, rich and poor, 
daub their bodies all over with the mud formed with 'the blood 
which has collected where the animals were slain, and dance like 
furies on the spot ; after which they go into the street, dancing 
and singing indecent songs, and visit those houses where images of 
the goddess have been set up.

At the close o f the whole, the officiating bramhun presents a 
burnt-offering, and gives to the goddess a sum of money, commonly 
about four rupees : some indeed give one hundred, and others as 
much as a. thousand rupees ; which at length return into the hands 
of the officiating bramh&n.

Tn the year 1800, 1 was present at the worship of this goddess, 
as performed .at the house of Raja Itaj-Krislmff at Calcutta. The 
buildings where the festival was held, were on four sides, leaving 
an area in the middle. The room to the east contained wine, 
English sweetmeats, &e. for the entertainment of English 
guests, with a native Portuguese or two to wait on the 
visitors. In the opposite room was placed the image, with

y The father of the present king of NftdSSya, at one of these festivals, offered a 
great number of goats and sheep to Doorga, He began with one, and, doubling the. 
number each day, continued it for sixteen days. On the last day he killed 83,7(38, and 
in the whole he slaughtered 65,535 animals. He loaded boats with the bodies, and 
sent them to the neighbouring bramhffns ; but they could not devour them fast enough, 
and great numbers were thrown away;—Let no one, after this, tell us of the scruples 
of the brambuns about destroying animal life, and eating animal food.

1 In some places, the tame hog is offered to Doorga by the lowest casts, who, 
among other offerings, present spirituous .liquors to the goddess. At the end of the 
ceremonies, these persons cook and eat the flesh, drink tile spirits, and then, in a state 
of intoxication, the meu and women dance together, and commit the greatest indecen
cies. No bramhiln, on pain of losing oast, can assist at these ceremonies ; and indeed 
all brambuns, who perform ceremonies for persons of low cast, sink in society.

!



vast heaps of all kinds of offerings before it. In the two side 
rooms were the native guests, and in the area groups of Hindoo 
dancing women, finely dressed, singing, and dancing with sleepy 
steps, surrounded with Europeans who ware sitting on chairs and 
couches. One or two groups of Musixlman men-singers entertained 
the company at intervals with Hincloost'hanee songs, and ludicrous 
tricks. Before two o’clock, the place was cleared o f the dancing 
girls, and of ail the Europeans except ourselves ; and almost all 
the lights were extinguished, except in front o f the goddess ;
—when the doors of the area were thrown open, and a vast crowd 
of natives rushed in, almost treading one upon another; among 
whom were the vocal singers, having on long caps like sugar loaves.
The area might be about fifty cubits long and thirty wide. When 
the crowd had sat down, they were so wedged together as to pre
sent the appearance o f a, solid pavement of heads ; a small spaed 
only being left immediately before the image for the motions of the 
singers, who all stood up. Four sots of singers were present on 
this occasion, the first consisting o f bramhuns, the next o f bankers, 
the next of voishnuvus, and the last of weavers ;* who entertained 
their guests with filthy songs, and danced in indecent attitudes 
before the goddess, holding up their hands, turning round, putting 
forward their heads towards the image, every now and then bend
ing their bodies, and almost tearing their throats with their 
vociferations. The whole scene produced on my mind sensations 
of the greatest horror. The dress of the singers— their indecent 
gestures—the abominable nature of the songs— the horrid din o f 
their miserable drum— the lateness o f the hour— the darkness of 
the place—with the reflection that I  was standing in an idol 
temple, and that this immense multitude of rational and immortal 
creatures, capable of superior joys, were, in the very act of worship, 
perpetrating a crime o f high treason against the God o f heaven, while 
they themselves believed they were performing an act o f merit—  
excited ideas and feelings in my mind which time can never obli
terate.

1 would have given, in this place, a specimen of the songs 
sung before the image, but found them so full o f  broad obscenity 
that I could not copy a single line. All those actions, which a 
sense of decency keeps out of the most indecent English songs, are 
here detailed, sung, and laughed at, without the least sense of 
shame. A poor ballad-singer in England would be sent to the 
bouse of correction, and flogged, for performing the meritorious 
actions o f these wretched idolaters.1’ The singing is continued for 
three days, from about two o’clock in the morning till nine.

" Distinguished among the natives by the name of Hiiroo-t’kakooril, Bhnva- 
nilmld, Nitaee, and litkshmee.

h The reader will recollect that the festivals of Bacchus and Cybele were equally 
noted for the indecencies practised by the worshippers, both in their words and actions,
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ihe next morning, between eight and nine, a short time is 
epcnt- in worship, but no bloody sacrifices are offered. Amongst 
other ceremonies at this time the officiating brambim, in the pre
sence of the family, dismisses the goddess, repeating these words :
‘ 0  goddess ! I have, to the best of my ability, worshipped thee. 
Now go to thy residence, leaving this blessing, that thou wilt return 
the next year : ’ after which the priest immerses a looking-glass, 
the representative o f the goddess, in a pan of water; am.Uhen 
takes some of this water, and sprinkles himself and the company 
with it. When the goddess is thus dismissed, the women set up a 
cry— some even shed tears In the afternoon, the mistress of the 
house and other women go to the image, put a rupee and some hetle 
in its hand, strew some turmeric at its feet, and rub the dust of its 
feet on their own foreheads and those o f their .friends. On their 
retiring, the crowd assemble, with their bodies daubed with tur
meric, oil, and sour milk ; and, bringing out the image, place it on 
a stage, to which they fasten it with cords, and carry it on then- 
shoulders to the water. It is here placed in the centre of two 
boats lashed together, and filled with people, among whom are 
dancers, musicians, singers, &c. At this time, in many instances, 
men dance stark naked on the boat before many thousands assem
bled, who only laugh at this gross indecency. Perhaps in one 
place on the river twenty or thirty images will be exhibited at 
once, while the hanks are crowded with spectators rich and poor, 
old and young, all intoxicated with the scene.0 The last ceremo
ny is that of letting down the image, with all itstinsil and orna
ments into the river.

The women of the house to which the temple belongs go to the 
room from whence the goddess has just been taken, and place a 
pan of water upon the spot where the image stood, and put upon 
the top of the pan a branch of the mango tree. After the goddess 
has been drowned, the crowd return to the temple ; and the offi
ciating brainhtfn, taking his place by the side of the pan of water, 
dips the branch of the mango tree into the water, and sprinkles all 
the people, repeating incantations ; and thus blessing the people 
they are dismissed, when each one clasps his neighbour in his arms. 
Adjourning to their own houses, they partake of sweetmeats, and 
of an intoxicating beverage made with hemp leaves. In a vast *

* In » memorandum of my own, dated Sept. 26, ISOS, I find these remarks, mack- 
one evening in the Course of a journey ‘ About five in the afternoon, we came to 
Bttlargllr. The people of about twenty villages, more than 2,000 in number, including 
women and children, were assembled to throw their images into the river, this being 
the termination of the Doorga festival. I observed that one of the men standing before 
the idol in a boat, dancing and making indecent gestures, was naked. As the boat 
passed along, he was gazed at by the m ob; nor could 1 perceive that this abominable 
action produced any thing beside laughter. Before other images, young men dressed 
in women’s clothes, were dancing with other men, making indecent gestures. I  cannot 
help thinking the most vulgar mob in England would have turned' with disgust from 
these abominable scenes. I have seen the same abominations exhibited before our 
own house at Serampore.’
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number of instances, tins festival is thus Jsfbsecl with scenes of the 
most shameful intoxication : almost all the Hindoos in Bengal 
think .it a duty to indulge to a certain degree in drinking this 
liquor at this festival.

Presents to the bramhuns and their wives are made on each of 
the fifteen days of the festival by the person at whose house the 
image is set up, i f  he be very rich. I f  he be not rich enough to 
bear so great an expense, be gives presents on the nine or three 
last daps of worship ; and if he be still poorer, on the last day.
These presents consist of gold and silver female ornaments, silk 
and cloth garments, brass and other metal di shes, basons, &c. Some 
persons expend the greatest sums on the dances and other exhibi
tions, and others in feasting and gi ving presents to bramhuns.

Some classes of Hindoos, especially those who are the disciples 
of Vishnoo, do not offer bloody sacrifices to Doorga, though they 
celebrate this festival with much shew. These persons, instead of 
slaying animals, cut pumkins In two, or some other substitute,^ 
and offer them to the goddess.

«. In the month Choitrtt, a number of Hindoos hold a festival to
this goddess, after the example of king SoorntG.

Many Hindoos are initiated into the rites by which this 
goddess becomes their guardian deity ; and as she -is considered as 
the image of the divine energy, her disciples are called Shaktus, 
a word signifying energy.

Images o f Doorga, made o f gold, silver, brass, &c., are preserved 
by  many, and worshipped daily.

In the year 1808, a bramhifn o f Calcutta, who had celebrated 
the worship of Doorga, pretended that he had seen the goddess in 
a dream ; who had declared that she would not descend into the 
river till ho had sacrificed his eldest son to her : and that when 
the people, went to convey the image to the river, it was found so 
heavy that it could not be lifted. Vast crowds o f people flocked 
to see this new miracle, many of whom made offerings to this 
terror-inspiring goddess ; and others assisted the poor man, by their 
contributions, to pacify the goddess in someway consistent with 
the preservation of his son.

One of the Tfintrus contains an account of an incarnation of 
Doorga in the form of a jackal, in order to carry the child Krishnu 
over the riverYumoono, when he was flying from king Kungsif. Some 
o f the heterodox Hindoos, called vamacharees, feed the jackal 
daily, by placing the offerings in a corner o f the house, or near 
their dwellings, and then calling the goddess (in the form of some 
one o f these animals) to come and partake of them. As this is done 
at the hour when the jackals come out of their lurking places to
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THE TEN FORMS OF DOORGA— STOWES FROM THE

seek for food, one of these animals sometimes comes arid eats the 
offerings in the presence of the worshipper ; and this is nob 
wonderful, when he finds food in this place every day. Images of 
the jackal are made in some parts of Bengal, and worshipped, 
sometimes alone, and at others with the images of Doorga and 
Shmhshanu-Kalie. Some Hindoos how to the jackal; if it pass 
by a. person on bis left, it is a fortunate omen.

The cow is regarded by the Hindoos as a form of Doorga, and 
called Bhiigh.vti.tee.

This goddess has a thousand names, among which are Katya- 
yimee, or, the daughter of the sage Katya.— Gouree, the yellow 
coloured.— Kalee, the black.— Hoinmvatie, the daughter of Hima- 
!hytt.— Eeshwuree, the goddess.— Shiva, the giver of good.—Bitti- 
van ee, the wife of Shivu— Survfimungnla, she who blesses all.—
IT puma, she who amidst religious austerities abstained from eating 
even leaves.— Parviltee, the daughter of the mountain.— Doorga, 
she who destroyed the giant Doorgil • the inaccessible,— Chttndika,
•the terrible.— tlmbika, the mother of the universe.

Sect. II.— The ten Forms o f Doorga,

This goddess is said to have assumed ten different forms in 
order to destroy two giants, Shoombhu and N ishoombhrf.

The following account of these wars is translated from the 
Markunddyu pooranu :—At the close of the trdta yoogu, these t wo 
giants performed religious austerities for 10,000 years; the merit 
of which actions brought Shivfi from heaven," who discovered that 
by these works of extraordinary devotion they sought to obtain 
the blessing of immortality. Shivu reasoned long with them, and 
endeavoured to persuade them, though in vain, to ask for any 
other blessing short of immortality. Being denied, they entered 
upon more severe austerities, which they continued for another 
thousand years ; when Shivu again appeared, but refused to grant 
what they asked for. They now suspended themselves with their 
heads downwards over a slow fire, till the blood streamed from 
their heads ; and continued thus for 800 years, till the gods began 
to tremble, lest, by performing such x-igid acts of holiness, they 
should be supplanted on their thrones. The king of the gods 
assembled a council, and imparted to them his fears : the gods ad
mitted that there was great ground for fear, but asked what remedy 
there was. Agreeably to the advice of Indru, Kxmdnrpu (Cupid), 
with Rifmbha and Tilottuma, the most beautiful of the celestial 
courtezans, were sent to fill the minds of these giants with sensual •

• It is a maxim of the Hindoo religion, that by performing religious austerities 
the gods become subject to the wishes of men.



desires ; and Kundurpu, lettin g  fly his arrow,;wounded them both : 
upon which, awaking from their absorption, and seeing two 
beautiful women, they were taken in the snare, and abandoned 
their devotions. With these women they lived 5>OpO years, after 
which they began to think of the folly of thus renouncing then- 
hopes of immortality for the sake of sensual gratifications.^ Ihey
suspected that this must have been a contrivance of Indius , and
driving the courtezans back to heaven, renewed their devotions, 
cutting the flesh off their bones, and making burnt-offerings of it 
to Shivu ; which they continued for another thousand years, till 
they became entire skeletons, when Shivu again appeared, and 
bestowed upon them this blessing—that in riches and. strength 
they should excel the gods.

Being thus exalted above the gods, they soon began to make 
war with them. After various success on both sides, the giants 
were everywhere victorious ; till linlrii and all the gods, reduced to 
the most deplorable state of wretchedness, solicited the interference 
of Briim’na and Vislmoo ; hut they referred them to Shivu : who 
also declared that he could do nothing for them. When, however, 
they reminded him that through his blessing they had been ruined, 
he advised, them to perform religious austerities to Doorgn, il.iey 
did so ; and after sometime the goddess appeared, gave them her 
blessing, and immediately, disguised like a common female cm tying 
a pitcher of water, passed the assembled gods. _ Ibis female asked 
them whose praise they were chanting t While she littered these 
words, she assumed her proper form, and replied, ‘ They are ceh- 
bratinc my praised The new goddess then disappeared, anil ascenw- 
ed mount HlmaluyiS, where Clnlndii and Mumlu, t wo of Shooml.hu 
and Nishoombhu’s messengers, resided. As these messengers 
wandered on the mountain, they saw the goddess,_ and were ex
ceedingly struck with her charms, which they described to then- 
masters ; and advised them to engage the affections of this female, 
oven if they gave her all the glorious things winch they had ob
tained in plundering the heavens of the gods, bhomubhii sent 
Shoogreevif, a messenger, to the goddess, to inform her that the 
riches of the three worlds were in his palace ; that all the offerings 
which used to be presented to the gods were now offered to him , 
and that all these riches, offerings, fee. should be hers if she would 
come to him. The goddess replied, that this offer was very 
liberal ; but she had resolved, that the pcr*’>n whom she 
married must first conquer her in war, and destroy her pride. 
Shoogreevit, unwilling to return unsuccessful, still pressed for 
a favourable answer ; promising that he would engage to 
conquer her in war, and subdue her pride ; and asked in 
an authoritative strain, ‘ Did she know his master, before, whom 
none of the inhabitants of the three worlds had been able to stand, 
whether gods, hydras, or men ? How then could she, a female, 
think of resisting his offers ? If his master had ordered him, he
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would have compelled her to go into his presence immediately.’ 
She said all this was very correct, but that she had taken her 
resolution, and exhorted him, therefore, to persuade his master to 
come and try his strength with her. The messenger went to his 
master, and related what he had hoard from this female ; on 
hearing which Shoombhu was filled with rage, and without making 
any reply, called for Dhoomlochunu, his commander-in-chief, and 
gave him orders to go to I limaltlyri, and seize a certain goddess, 
(giving him particular directions,) and bring her to him; and if 
any ; attempted to rescue tier, utterly to destroy them. The 
commander went to Himahlyu, and acquainting the goddess with 
his master’s orders, she, smiling, invited him to execute them ; 
but, on the approach o f this hero, she set up a dreadful roar, (as is 
usual among the Hindoo warriors when two combatants meet,) by 
which he was reduced to ashes ; after which she destroyed fcho 
army of tire giant, leaving only a few fugitives to communicate the 
tidings. Sho'omhlm and Nishoomblm, infuriated, sent Chunduand 
Mundu, who, on ascending the mountain, perceived a female 
sitting on an ass, laughing ; but on seeing them she became 
full of rage, and drew to her ten, twenty, or thirty of their 
army at a time, devouring them like fruit. She next seized 
Mitndtt by the hair, cut off his head, and, holding it over her 
mouth, drank the blood. Gliundu, on seeing the other commander 
destroyed in this manner, came to close quarters with the goddess ; 
but she, mounted on a lion, sprang on him, and dispatching him as 
she had done Mtmdu, devoured part o f his army, and drank the 
blood of the greater part of the rest. The two giants no sooner 
heard this alarming news, then they resolved to go themselves, and 
engage the furious goddess ; for which purpose they collected all 
their forces, an infinite number of giants, and marched to HimaliSyu. 
The gods looked down with astonishment on this army o f giants, and 
all the goddesses descended to help Muha-maya (Doorga), who how
ever soon destroyed the giants.' HiiktSveeju, the principal com
mander under Shoombhu and .'Nishoombnu, seeing all his men 
destroyed, encountered the goddess in person; but though she filled 
him with wounds) from every drop of blood which fell to the ground 
arose a thousand giants equal in strength to Ruktu-veeju himself ;f 
hence innumerable enemies surrounded Doorga, and the gods were 
filled with alarm at this amazing sight. At length Chhndee, a 
goddess who had assisted Kalee in the engagement, promised that 
if she would open her mouth, and drink his blood before it fell on 
tire ground, she (Chundee) would engage the giant, and destroy 
the whole o f  his strangely-formed offspring. Kalee consented, and 
this commander, and his army were soon dispatched. Shoombhu 
and Nishoornbhu, in a state of desperation, next engaged the 
goddess in single combat, Shoomhhh making the first onset. The 
battle was dreadful, inconceivably dreadful, on both sides, till at

This arose from a blessing given by Brifmha.



last both the giants were killed, and Kalee sat down to feed on the 
carnage she had made. The gods and goddesses then chanted the 
praises o f the celestial heroine, and she in return bestowed a bles
sing on each.

After the destruction of these enemies of the gods, the sun 
(Sodryu) shone resplondently forth ; the wind (Vayoo) blew salubri
ously ; the air became pure ; the gods ascended their thrones ; the 
hydras attended to the duties of their religion without fear; the 
sages performed their devotions without interruption ; and the 
people at large were restored to happiness.

The Chundel, a part of the Markunddyu pooranu, places these 
forms of Doorga in the following order : First, as Doorga, she 
received the messenger o f the giants; 2, as Dushifbhooja,* she 
destroyed part of their army * 3, as Singlm-vahinel,1” she fought 
with Rtfkttf-veeju; 4, as Mulnshu-nmrdinee,' she slew bhoombhu, 
in the form of a buffalo; 5, as Jugiiddhatrce,k she overcame the 
army o f the giants ; (i, as Kalee,1 she destroyed fUiktu-voeju ; 7, 
as Moolctu-keshee,"1 she again overcame the army o f the giants ; 8, 
as Tara,” she killed Shoombhu ; 9, as Chinnfimus tuka,° she killed 
Nishoombhu ; 10, as Jugudgouree/ she was praised by all the gods.

Such o f the above forms as are honoured by separate festivals* 
will be noticed hereafter under their different names.

Sect. III. —8 inghii-vahinee*

This goddess with yellow garments is represented as sitting on 
a lion. She has four hands ; in one a sword ; in another a spear ; 
with a third is forbidding fear, and with the fourth bestowing a 
blessing.

Many people make this image, and worship it in the day
time, on the 9th of the increase of the moon, in whatever month 
they please, but in general in the month Ash wind or Choitru, for 
two or three days. The ceremonies, including bloody sacrifices, 
are almost entirely the same as those before the image o f Doorga. 
Sometimes a rich man celebrates this worship at his own expense, 
and at other times several persons, who expect heaven as their re
ward, unite in it.

Some Hindoos keep in their houses images of all the following 
forms o f Doorga, made o f gold, silver, brass, copper, crystal, stoned 
or mixed metal, and worship them daily.

s Having ten arms. h Sitting cm a lion. i Destroyer of the buffalo,
[viz., of ShoombbS in this form.] k Mother of the world. . l The black
“  With flowing hair. ® Saviour. “ Headless. p The yellow. “ She
who sits upon a lion.
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S ect. IV.— Mulnshii~wiurdinee.T

T h is  is the image o f a yellow woman, sitting on a lion ; having 
either six or ton. arms. In her hands are seen a conch, a discus, a> 
club, a water-lily, a shield, a large spear, and the tail of a snake.

Some persons make this image, and worship it with the ac
customed ceremonies, including bloody sacrifices, on the 9th of the 
m o n th  Choitru.

The Tuntm-saru declares, that those who worship this goddess 
will obtain present riches and future happiness.

Many of the regular Hindoos, as well as the heterodox sects, 
receive the initiatory rites of this goddess, and adopt her as their 
guardian deity.

Sect. V.— Jugilddhat ree.‘

T h i s  is  th e  im a g e  o f  a y e l lo w  w om a n , d r e ss e d  in  red , a n d  s i t 
t in g  o n  a  l io n . I n  h e r  fo u r  h a n d s  sh e  h o ld s  a  c o n c h ,1 a d iscu s , a 
c lu b , a n d  a  w a te r - l i ly .

A  very popular festival in honour of this goddess is held in the 
month Kartiled, on the 7th, 8th and 9th o f the increase of the 
moon, when bloody sacrifices are offered as at the Doorga festival : 
the formulas are necessarily different. Very large sums are fre
quently expended on these occasions, especially in the illuminations, 
dances, songs, entertaining of bramhfins, &c., as many as one hun
dred and fifty persons being employed as singers and dancers, 
beside others who sing verses from the Chundee, the Krishnnmnn- 
oulu, the Kamavunu, &c. A number of men like guards are also 
hired, and placed near the temple for the sake of shew. Much 
indecent mirth takes place, and numbers of men dance naked before 
the image, and call this the way to heaven ;  the venerable bram- 
htrns smiling with complacency on these works of merit, so accep
table to the gods. The benefits expected from this worship are, 
the fruit of meritorious actions, riches, the gratification of every 
desire, and future happiness. These four things are commonly 
mentioned in the Hindoo shastrus, as promised by the gods to 
their worshippers.

i She who destroyed Mfihishrt, a giant.

» The mother of the world.
t This shell is blown at the times of worship, and at other festivals.



T his is the image of a naked woman, painted blue, standing 
on the breast o f ShivQ, and having four arms ; the upper right arm 
is placed in the posture of bestowing a blessing ; with the other 
she is forbidding fear, and in her left hand she holds a sword and 
a helmet.

The festival of this goddess is hold on the 14th of the decrease 
of the moon in the month Maghu : the ceremonies are like those 
before the image of Kalee, but the bloody sacrifices are very 
numerous. Spirituous liquors are privately presented to the god
dess, at a late hour at night, or rather early in the morning. Some 
o f the Hindoo sluistrus allow of this practice, yet it is far from being 
honourable. I have been credibly informed, that numbers of brain- 
buns, in. different places, at the annual festival of this goddess, join 
in drinking the spirits which have been, offered to her, and, in a 
state of intoxication, pass from the temples into the streets, prece
ded by lighted torches, dancing to the sound of music, and singing 
indecent songs. Some are hugging one another; others fall down 
quite intoxicated; others lose their way, and go along lifting 
up their hands, dancing and singing alone. The purer Hindoos 
stand gazing at a considerable distance, lest they should he drag
ged among this crowd of drunken bramhuns.

The benefits promised to the worshippers of this goddess are 
riches now, and heaven hereafter.

Very many persons are initiated into the rites o f this goddess 
as their guardian deity.

*

S ec t . V I I .— T a m *.

T h i s  is  th e  im a g e  o f  a  b la c k  w o m a n , w it h  fo u r  a rm s, s ta n d in g  
o n  t h e  b rea st o f  S h iv v i : in o n e  h a n d  sh e  h o ld s  a  s w o r d  , in  a n o th e r  
a  g ia n t ’ s h e a d ;  w it h  th e  o th e r s  sh e  is  b e s t o w in g  a  b le ss in g , a n d  
f o r b id d in g  fear.

The worship of Tara is performed in the night, in different 
months, at the total wane of the moon, before the image o f Sid- 
dheshwuree ; when bloody sacrifices are offered, and it is reported, 
that even human beings were formerly immolated in secret to this 
ferocious deity ; who is considered by the Hindoos as soon incen
sed, and not un frequently inflicting on an importunate worshipper 
the most shocking diseases, as a vomiting o f blood, or some other 
dreadful complaint which soon puts an end to his life.

" Of flowing hair. * The deliverer.
U
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Almost all the disciples o f this goddess are from among the 
heterodox: many o f them, however are learned men, Tara being 
considered as the patroness of learning. Some Hindoos are sup
posed to have made great advances in knowledge through the 
favour of this goddess; and many a stupid boy, after reading some 
incantations containing the name of Tara, has become a learn
ed man.

S e c t . VIII.— C Iv in n u -o v M s tiik a ? .

, fhlis is the image of a naked yellow woman, with her head 
half severed from her body2, wearing a necklace o f skulls, and 
standing on the body of Shhul. She is surrounded with dead 
bodies; has a sevniitar in one hand ; a giant’s skull in another; 
and with two others is forbidding fear, and bestowing a blessing.

This image is not made at present, but the worship may 
be celebrated before the images o f any other female deities. Those 
who receive the initiatory rites of this goddess worship her daily 
before the slmlgramtf, or water, or flowers, or an incantation writteu 
on a metal dish*. She promises her disciples riches, learning, or 
absorption11, but principally riches. Some people are afraid of 
becoming her disciples, lest, in a fit of anger, she should bring 
upon them a violent death'.

Sect. IX.—Jtigtid(jouveei.

This is the whole length figure of a yellow  woman, with four 
arms ; holding in her hands a conch, a discus, a club, and a water- 
lily. She is mostly worshipped on the 7th, 8th, and S)th of the 
increase o f the moon in Maglrn. Very few persons learn the 
initiatory rites o f this goddess.

y The headless.
* The TflntrSs give the following explanation of this monstrous feature in the 

image of this goddess :— At a.certain time, not being able to proourq any of the 
giants for her prey, to satisfy her thirst of blood, Chinml-rndstitka actually cut her 
own throat, that the blood issuing thence might spout up into her mouth. I have 
seen a picture' of this image, agreeing with tiiis description ; and at Chaohra, in 
Jess ore, such an image may be seen at present, the half-severed head resting on the 
left hand of the goddess, and streams of blood falling into her month.

* Before anyone of these things, the worship of any of the gods may be per
formed ; but the shalgramh is mostly preferred.

b A  person can rece iv e  o n ly  on e  blessing at a tim e  fro m  his god . T h e  H in doos, 
h ow ever, relate a story  o f  a  b lin d  m an, w ho put a t r ick  on  his guardian d e ity , b y
obtaining three blessings from him at once he asked that he might aee__his child-
eat from iff a golden dish every day. H o was then childless.

•' The following story, current among-the Hindoos, I give ns a proof of the 
dread in which they five of some of their deities A  bramhifn who had received the 
initiating incantation o f this goddess, to avoid dying an unnatural death, used to 
confine himself to his house ; where, however, a hatchet, hung up for sacrificing 
animals, fell upon and killed him as he lay asleep.

4 The yellow,
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Sect. X .— V&gittamookhee1.

The image o f this deity is never made ; though she is some
times worshipped on the 7th, 8th, and 9th of the moon in Maghif, 
before a pan of water, or some other proper substitute. The 
officiating bramhun, in yellow garments, presents yellow flowers, 
flesh, fish, and spirituous liquors to her: the animals sacrificed are 
not numerous.

This goddess is frequently worshipped in the hope o f procuring 
the removal, the injury, or the destruction o f enemies, or whatever 
else the worshipper desires— which is sometimes the wife o f  
another. He makes no doubt, if ho can please the goddess by 
presents, or flattery, or by inflicting, for her Sake, certain cruelties 
on his body, that she will be disposed to grant him even this 
last favour. I f  the ceremonies be not performed in strict conformity 
to the rules laid down in the shastru, it is believed that the wor
shipper will be d eprived of reason, or of speech, or that some other 
dreadful calamity will bcfal him.

In the burnt-sacrifice presented to this goddess, turmeric, oil, 
and salt, form the principal ingredients. The Hindoos believe that 
after performing the proper ceremonies for the destruction of an 
enemy, the goddess soon complies with the prayers o f the wor
shipper. Shoodrfis, of course, employ brarniiuns in thus attempting 
to accomplish their murderous wishes. Particular forms of praise 
and of petition, referring in many eases to the injury or destruction 
o f enemies, addressed to this goddess, are contained in the Tuntrc- 
sarii.

Sect. X I.— PrUtytingira1.

The image of this idol is never made, but is worshipped in the 
night whenever a person chooses, which is, generally, when lie 
wants to injure or destroy another. The officiating bramhun dress
ed in red, and wearing a roodraksbfi necklace, offers, among other 
things, red flowers, spirituous liquors, and bloody sacrifices. The 
flesh of crows, or cats, or o f some other animal, after having been 
dipped in spirituous liquors, sometimes makes a part o f the burnt- 
offerings ; the worshippers believing that the flesh o f the enemy, 
for whose injury these ceremonies are performed, will swell on his 
body as the sacrificed flesh does on the fire. Particular forms of 
praise are also repeated before this image to accomplish the destruc
tion of enemies. I here give a specimen : 1 Oh ! PrKtyungira, 
mother ! Destroy, destroy my enemies ! K ill 1 kill! Reduce them to-

* Of fear-exciting countenance. 
f The -vveU-proportioneit.
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TO, AND STOET EESEECTINU HER— ijN ^ P O O B N A , HER I l l M V

ashes ! Drive them away ! Devour them ! devour them ! Cut them 
in two ! Drink, drink their blood ! Destroy them root and branch ! 
With thy thunder-bolt, spear, scyini tar, discus, or rope, destroy 
them.’

A  story to the following purport is very current among the 
Hindoos :—Jafur-alee-kha, the nabob o f Moorslrudiibad, was 
much attached to Ramii-khantu, liia Hindoo treasurer ; who was 
at enmity with Kalee-sh&nkdrti, a very learned Hindoo, and a 
great worshipper o f the female deities. The latter, to effect the 
destruction o f Ramu-kantu, began to worship the goddess Prutyun- 
gira. He had not performed the ceremonies long, before Jlarmi- 
kantu became sick, and it was made known to him and the nabob, 
that Kalee-shttnkurfi was thus employed. The nabob, full of rage, 
ordered that Kalee-slnlnkui'u should be brought before him : but 
he fled before the messengers could seize him, and began to perform 
these ceremonies for the destruction of the nabob. A  servant, 
mistaken for K.alee-shhn kfirft, was, however, seized ; but he bribed 
the messengers, that they might protract bis journey as much as 
possible. They did so, and the day before they arrived at 
Moorshudubad the nabob died. I give this story to shew, what a 
strong possession the popular superstition has taken o f the minds 
of the people; who, while smcaking together, listen to these 
stories with the utmost eagerness and surprise, as the villagers in 
England tell stories current amongst them while sitting round the 
winter’s fire.

Sect. XII.— JJunit-poor no?.

This image may be made standing, or sitting on the wa
ter-lily : in the right hand is a spoon, like that with which the 
Hindoos stir their boiling lice, and in the other a rice dish : Shivu, 
as a naked mendicant, is standing before the image asking relief.

The worship paid to this form of Doorga is performed on the 
7th, 8th, and 9th days o f the moon’s increase in the month Choitrix : 
bloody sacrifices, fish, and spirituous liquors are among the offer
ings, ITnnu-poorna being the guardian deity of many of the Hin
doos, (who have a proverb amongst them, that a sincere disciple o f 
this goddess never wants rice,) very great festivities take place at 
this festival, accompanied with music, dancing, filthy songs, and 
every thing else calculated to deprave the heart.

A  Hindoo rising in a morning, before his eyes fl.re well open, 
repeats the name o f this goddess— ‘ Uiinu-poorna! tJnnfi-pSonia !’ 
and hopes, that through her favour lie shall be well fed that day. *

* She who fills with food ; fvonafinnfi, food, and pSSrni!, full.
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IU-JUNONEE AND KRISHNU-KROBA, THEIR IMAGES, &C.

When one Hindoo wishes to compliment another on his riches or 
l ih S i+ v  he says ‘ Oh ! Sir, your house is as full of riches as that 
i f  tJnnfi^poorna :’ ’or, i f  he speak of another when absent, he says,
' Such a one, in liberality, is like TJ rmii-poorna.

Sect. X  l l l ,—-Ou')iSsh&-jununte''.

T his name Doorga assumed after the birth of Gundshu : she 
is here represented as sitting on the water-lily, dressed in led, and 
.upplhSul wia, one arm tbs infant G nn^M  at the bmmt, whrle 
the other: hand rests on the knee ot the mtant.

A small festival in honour of this goddess W e h r a t e d  m the 
month tjfrrhha.yunh or Plmlgoomi, on the «th, 8th and Jt.i ot t .
• 1 bf * n  m«  Some years ago, at Goontee-para, a village
S i 1r i Z ' Z j  ̂  c T u t t a A g " * * fe s t iv a l  was held in 
h o S u r  <5 o S a -W n t ln a e ,  when fifty tl.ons.nd ™ p e«  or more
t ™ r pe , ; S  The t a m U t e  of th e  village e o to cW  money to 
defray the expenses ; some gave one thousand, oil t • <
others five thousand rupees : and crowds came two °i thre^ dny^ 
journey to be present. The dancing, singing, music, & 
m o n th  before the principal day of worship; ^ e  i s w e 
entertained, and more than two thousand animals were shun.

Sect. X IV . — Kvishwu-lcTotcl .

This is an image o f Doorga giving suck to l&ishn«,to_ des
troy the poison which he had received m a quarrel with Kaleeyu, 
a hydra.

A  festival in honour of this goddess is held on the 7th, 8th 
and 9th of the increase of the moon, in the nay, m «■' m i  
Mag lid.

The history o f this idol is thus related Irt the west of Hm- 
doost’hau, a stone image was once found m a p oo l; t n d n p “ f i x 
ation could be obtained to what it related unt 1 ^ ™ lm c lu i i c e  
referred them to the following story in one of the lunti us. in «  e 
neighbourhood of Yrinda-vunn, by the river Yumoona, Soubhui x , 
a » g c ,  for .  long time performed religious O ^ d e y  -  h
in the midst o f his devotions, he saw a shukooiu ana some otnei 
i V hl S t o g e t h e r  • with which sight he was much pleased, till 
Guroorh the t in g  of the birds, descended into the water, and • , 
2 S 3 '  . f  f c  nhukooM fUl- The nage, unabfe to pumsh Off-

h The mother o£ GSn&rfiil.
i She who holds Kri»h»fi in her arms.



rooru, pronounced a curse upon tins bird-god, or any other bird, 
•who should hereafter come to destroy th e ' fish in this sp ot; and 
this curse was afterwards the means o f preserving the king o f the 
hydras from the wrath o f Giirooru in the following manner.— The 
mountain IliiiuyfL was the resort o f many serpents, who daily col
lected a number o f frogs, &e. and presented them to Gifroorh, to 
conciliate him, and to pre vent his devouring them. At last Kaleeytf, 
the king o f the hydras, commanded his aubjects.to give the frogs to 
him, promising to protect them from Gtfrooiu : but the latter- on 
his arrival, finding no food, attacked and overcame Kaleeyu ; who, 
though defeated, amused Guroortf by rehearsing some verses which 
no one understood but himselfk, till he had made good his retreat 
into a deep place o f the river, where Guroorn durst not follow him 
for fear o f the curse of the sage. In consequence o f the serpent’s 
remaining in this spot,' the poison proceeding from his body had 
destroyed all the trees, water, &c. for two miles round, and who- 

‘ ever drank o f  the water died. About this time Krislmli was born ; 
who in his childhood, on a certain day, discovering that a dreadful 
mortality existed among the cows and the boys who kept them, 
asked the reason, and was informed that they had beer, poisoned 
by  the waters o f the Yumoona. Krishnn then jumped from a tree 
into the river- overcame the serpent, and drove him out of the 
place. Kaleeyu, full of fear, asked where he was to go, for that 
Gttrooru would certainly kill him. Krishna, putting Ins foot on 
his head, assured him that when Guroorn discovered the mark of 
his foot, lie would not destroy him. The waters now became 
wholesome ; the trees gained their verdure; and, the boys and cows 
were restored to life : but the pain arising from the poison in the 
wounds which Kaleeyu had given to Krishna was intolerable. He 
therefore prayed to Doorga, who made him suck the milk from her 
own breast, by which ho was immediately restored to health..

S e c t . X V .— YishalaksheeK

A  CLAY image o f this goddess is set up at. Sbyenfihatee, a village 
m Hurd wan, which is become a place o f great resort for pilgrims 
Vast multitudes o f buffaloes, sheep, goats, Ac. are offered at ditfer- 
ent times to this goddess, not (infrequently for the destruction o f 
enemies : sheep and goats are offered every day, and it is said that 
formerly human sacrifices were offered to this goddess. Many per
sons, it is affirmed, have obtained the privilege o f conversing with 
their guardian deities in consequence o f worshipping this image 
with very shocking ceremonies, while others thus employed are 
satdrto have been driven mad ; yet some persons receive the name 
of V ishalakshee as their guardian deity.

k These verses, it. is said, now compose one of the kavytfs called Pingillit.
1 Of large or beautiful eyes.

i(Mri - Ql '
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Sect. X V I .— Ch,Undeem.

Images of tins form of Doorga are not made at present in Ben
gal ; but this goddess is worshipped by many'of the bramhtins, & 6 „  
before a metal cup containing the water of the Ganges. This wor
ship is celebrated daily, or at the time of the full or change of the 
moon, or when the sun enters a new sign, or on the 9th o f the moon.

The Kallku-pooranh directs that birds, tortoises, alligators, 
fish, buffaloes, bulls, lie-goats, ichneumons, wild boars, rhinoceroses, 
antelopes, guanas, rein-deer, lions, tigers, men, and blood drawn 
from the offerer’s own body, he offered to this goddess. The follow
ing horrid incantation is addressed to the goddess Chundee, when 
offering an animal in order to effect the destruction o f an enemy 
‘ 0  goddess, of horrid form, O f'hundika ! eat, devour such a 
one, my enemy, O consort of fire ! Salutation to fire ! This is the, &  
enemy who has done me mischief, now personated by an animal •' 
destroy him, 0  Muhamaree ! Splieng! sphdng ! eat, devour.’ ‘

Women sometimes make a vow to Chfindee to engage her to 
restore their children to health, or to obtain some other favour.
If a person recover in whose name such a vow has been made, his 
neighbours ascribe it to Chfindee. .< -,ts§

The exploits of this goddess are celebrated i n a poem written 
by the poet Kunkunif, and recited on various occasions, under the 
name of Cliundee-garut, or Chundee-yatra.

Sect. XVII.— O th e r f o r m s  o f  .D oorga .

K a m a h k y a " .— This goddess is worshipped daily by persons o f 
property before a pan of water, or some Other substitute ; and also 
by many shaktus on the 8th o f the moon in both quarters. Those 
who worship her monthly, generally present some particular re
quest in favour of themselves or families. At the Doorga festival, 
this goddess is also worshipped with many ceremonies and at a, 
great expense. A  few persons receive the initiatory rites of this 
goddess, and worship her as their guardian deity.

V in d h y U -v a s in T e f '.— This is the image of a yellow female,
Setting on a lion, with either four or eight arms: she is worshipped 
in the month Voishakhu, on tlib 9th, or on the 7th, 8th, or 9th of

™ The wrathful.
" She who is called desire.
° She who dwelt on mount Vindhyit.



the increase of the moon : at Benares she is worshipped daily. The 
destruction of several giants is ascribed to this goddess.

Mimc/vJU-Chn%ndihav.—-This is the image of a yellow female, 
sitting on. three skulls, clothed in red ; having in her right hand a 
book, and in her left a roodrakshu head-roll. She is mostly 
worshipped by females, or rather by bramhnns employed by them, 
in consequence of some particular distress in their families ; when 
they make a vow to the goddess to worship her a certain number 
o f times i f  she will deliver them. Even the wives o f Musulmans 
sometimes send offerings to the house of a bramhdn, to be pre
sented to her with prayers. In the month Poushu a small festival 
is hold in honour of this goddess.

, KumPMdccmiineeq.— This is the image of a female sitting on
the water-lily, swallowing an elephant, while with the left hand 
she is pulling it out o f her throat'.— She is worshipped on the 8th 

I'mt Yoishakhu, with the usual ceremonies and festivities.
£ la jM -ra jf fs k iu & v e 3... -This goddess is represented as sitting on

a throne, the. three feet o f which rest on the heads o f Brftmha, 
Yislvnoo, and Shivu. She is worshipped on the 7th, 8tli, and 9th 
of Voishaklm, with the ceremonies common to all the female deities 
to whom bloody sacrifices are offered.

Yoogadya' is represented as sitting on a lion, having ten arms.
•—A festival in honour o f this goddess is held on the last day of 
Yoishaklra, at Ksheeru, a village in Burdwan, where many animals 
are slain, and large quantities of spirituous liquors offered: the 
goddess at the time of worship is taken out of a tank near the 
temple. It is supposed that not less than 100,000 people assemble 
at this place on this occasion. Human sacrifices, I am informed, 
were formerly offered to this goddess.— So numerous are the sacrh 
fices, that the water of the pool, in which the dead bodies are 
thrown immediately after decapitation, becomes the colour of blood. 
These bodies are taken out o f the pool again in a little time after 
the sacrifice. The disciples of this goddess are very numerous.

KUroonamMye&\— In some places the image of this goddess is 
set up and worshipped daily. At the festivals o f Doorga, Kalee,
&c. she is worshipped in a m.ore splendid manner. Some persons 
make vows to this goddess in times of distress, and many receive 
the initiatory rites by which she becomes their guardian deity.

r The fervent benefactress.
i She who aits on the water-lily.
r This image is said to owe its rise to a vision at sea ascribed to Shreemtintti, 

a merchant, the particulars of which ara related in the Kif vee-kUnkifnft.
* The goddess who governs BrHmha, Vishnoo, and ShiviS.
'  She who existed before the yoogits.
■* The compassionate.
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' " 1 - ' ■ ■" J /  ■m <sl

K A L E E .

?iAibs>he,gt oy /  " iiig 'g-.u fco^ eu ii.M -d rc-' ;-. : '• A  r^avrf i .U t i ja g .  s



*SL
INTERIOR FORMS OF IIOORO A ---KALEE. 89

Sect. X VIII.— Other Forms o f Doorga.

Tripoora\ Pi-ttclvunda', Juyatt,
Twuritay, Chflndagrak, Ddvu-sdna*,
Nifcya*, Dhooma-vutee1, Swudlia*,
Pifistabiirie", tlbiifiya"1, Swab'aV
Juyu-doorgab, Sfit'e", Shautee“,
8h5oIineec, Goureo0, Toosteeb,
Muha-l&kshmee4, Pudma5’, Poostee1',
Sjhrie-vidya*, Sh’uclilil, Dhrifcee4,
Tripoora-soonduveef, Medhar, Attnti-ddvtab
Vunu-ddvee*, Savitree", Koolu-devta1,
Chundu-nayika'1, Vijtiya4, &c. <fcc.

All these goddesses are worshipped at the festivals of Doorga, 
as well as at other times, before the proper representative of a god, 
as water, the shalgramu, &c., but their images are not now made in 
Bengal. Many persons receive the initiatory rites of these deities, 
and pay their devotions daily to the particular goddess whom they 
have chosen as their guardian deity. Bloody sacrifices, fish, and 
spirituous liquors, are presented to these goddesses. The last sixteen 
are worshipped when rice is first given to a child, at the investiture 
with the poita, at the time of marriage, and in general at, all the 
ceremonies performed for a eon before marriage. Juy u-doorga is 
worshipped to obtain deliverance from danger.

Beside the above forms of Doorga, there are many others, whose 
names end with the word Bhoirtivee, viz., the terrific.; and temples 
consecrated to Bhoirfivu and Bhoirtivee are erected at many of the 
holy places visited by the Hindoo pilgrims. When a person per
forms any o f the ceremonies of Hindoo worship at these places, he 
must first, on pain of meeting with some misfortune, worship these 
two deities.

S e c t . X IX .— Kalee.
T his goddess may also be considered as a form of Bhugtivutee, 

or Doorga. According to the Clrandee, the image of Kalee, at pre
sent worshipped in Bengal, had its origin in the story of Buktu- 
veeju, already inserted in page 78 '. Kalee was so overjoyed at the 
victory she had obtained over this giant, that she danced till the

* She who governs the three worlds, heaven, earth, and the world of the hydras, 
y She who speedily executes her will. '■ The everlasting. » The praise-worthy, 
b The destroyer of the giant Doorgil. « She who wields the weapon of this name.
4 The great goddess of fortune. e The learned. f The heanty of the three worlds, 
g The goddess of forests. l! The destroyer of tiic giant Uhfindtt. > The wrathful, 
k The furious. 1 She who is the colour of smoke, «* She who. removes fear. ’‘ The 
wife of Shivti. “ The yellow, p She who sits on the water-lily, a She who tells the 
truth of all. r The wise. * The cause of all. 1 The victorious. « Ditto. * The 
celestial heroine, r She who presides over the manes. ‘  Ditto, a The comforter, 
t> Ditto. « The nourisher. J The patient. e The goddess of souls, t Sho who preside,! 
over the generations of men.
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earth shook to its foundation ; and SLivu, at the intercession of the 
gods, was compelled to go to the spot to persuade her to desist.
He saw no other wav, however, of prevailing, than by throwing 
himself among the dead bodies of the stain. When the goddess saw 
that she was dancing on her husband, she was so shocked, that to 
express her surprise she put out her tongue to n great length, and 
remained motionless; and she is represented in this posture in 
almost all the images now made in Bengal.

The Udliyntmu RamayuniF gives another story from which 
the image of K a Ice may have originated Kamil, when he return
ed home with beefca from the destruction ofBavhnij, began to boast 
of his achievements before his wife-; who smiled, and said, ‘ You 
rejoice because you have killed a llavimn with ten heads; but 
what would you say to a Ravilnu with 1,000 heads ? ’ ‘ .Destroy him,’ 
said Ramil, iveta, again smiling, advised him to stay at home; 
but iio, collecting all the raonkies, the giants, and bis own soldiers 
together, with SI "da, Imkshtnuuu, Slmtnighini, and Bhnriltii, im
mediately departed for ShiUrl-dw lopii to meet this new Uavilnu ; 
Sending flilnoomhhu before to discover the residence of this thou
sand-headed monster, and bring a description of his person, Ilimoo- 
inanit, after a little play with him, returned to Ramil, who soon 
after attacked the giant: but he, looking forward, beheld Ramil’s 
army as so many children; and discharged three arrows, one of 
which sent all the m on kies to Kishkindha, their place of residence ; 
another sent all the giants to Lunka, |<Deylon ;) and the third sent 
all the soldiers to Uyodhya, Ramus capital. Ramil, thunderstruck 
at being thus loft alone in a moment, and thinking that all his 
adherents had been at once annihilated, began to weep: when 
Sec-fca, laughing at her husband, immediately assumed the terrific 
form of Kaleo, and furiously attacked this thousand-headed Ravfinil.
The conflict lasted ten years, hut she at length killed the giant, 
drank Ins blood, and began to dance and toss about the limbs of 
Ids body. Her dancing shook the earth to its centre, so that all 
the gods, filled with alarm, applied to Shivu : but he declared that 
he almost despaired of calming her passions, for she was mad with 
joy ; he. promised, however, to do all that could be expected from 
a g nl in so desperate a case ; but, pausing for some time, and 
seeing no oilier alternative, he, in the presence of the assembled 
gods, threw himself among the dead bodies under herfeet. Bntmha 
called to the goddess, and said, *0 goddess ! wiiat art thou doing? 
Dost thou not see that thou art trampling on thy husband boo 
stooped, and saw Shivu under her feet; and was so ashamed, that 
she stood still, and threw out her tongue to an uncommon length1*.

* There are four Eamvjiiatts, one written hy TalmeSkee, another by Vyastt-dovn, 
and two others, called the Udboottt and the TTdhyatmfl llamaytlntis ; but the others 
are in little estimation compared with the work of Valmeoliee.

•> When the Hindoo women ore shocked or ashamed at any thing, they put 
out their tongues, as a mode of expressing their feelings.
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By this moans Shivu saved the universe ; and Saita, again assuming 
her proper form, went home with Bamii and his brothers.

In the images commonly worshipped.rKalee is represented as 
a very black female, with four arms ; having in one hand a 
scymitar, and in another the head of a giant, which she holds by 
the hair; another hand is spread open bestowing a blessing ; and 
with the other she is forbidding fear. She wears two dead bodies 
for ear-rings, and a necklace of skulls ; and her tongue hangs down 
to her chin. The hands of several giants are hung as a girdle 
round her loins, and her tresses fall down to her heels. Having 
drank the blood o f the giants she has slain in combat, her eye
brows, are bloody, and the blood is falling in a stream down her 
breast ; her eyes are reel like those of a drunkard. She stands 
With one leg on the breast o f her husband Shivu, and rests the 
other on his thigh*.

This deity is equal in ferocity to any of the preceding forms of 
Doorga. In the Kalika pooranu, MEN are pointed out, amongst 
other animals, as proper for sacrifice. It is here said that the 
blood o f  a tiger pleases the goddess for one hundred years, and 
the blood of a lion, a rein-deer, or a MAN, a thousand. But by the 
sacrifice of t h r e e  m e n , she is pleased 100,000 years ! I insert?,two 
or three extracts from the sanguinary Chapter of the Kaiika 
pooranu :— ‘ Let a human victim be sacrificed at a place o f holy 
worship, or at a cemetery where dead bodies are buried. Let the 
oblation be performed in the part of the cemetery called heTtiku, 
or at a temple of Kamakshya, or on a mountain. Now attend 
to the mode : The human victim is to be immolated In the cast 
division, which is sacred to BhoiriSvu ; the head is to be presented 
in the south division, which is looked upon as the place o f skulls 
sacred to Bhoiruvu ; and the blood is to he presented in the west 
division, which is denominated heruku. Having immolated a 
human victim, with all the requisite ceremonies at a. cemetery, or 
holy place, let the sacrifices- be cautious not to east Ins eyes upon 
it. The victim must be a person of good appearance, and be pre
pared by ablutions, ahd requisite ceremonies, (such as eating 
consecrated food the day before, and by abstinence from flesh and 
venery,) and must he adorned with chaplets of flowers, and 
besmeared with sandal wood. Then causing the victim to face 
the north, let the saeritieev worship the several deities presiding 
over the different parts of the victim's bod y : let the worship ho 
then paid to the victim himself by his name. Let him worship 
Briiniha in the victim’s rhundrfi, i. e., cave o f Brifmha, cavity in 
the skull, under the spot where the sutura ooronalis and sagUtalia 
meet. Let Mm worship the earth in his nose, &c.— Worshipping

> The image of Minerva, it will be recollected, was that of a threatening goddess, 
exciting terror : on her shield ebe bore the head of a gorgon, Sir W. Jones con
siders Kales as the Proserpine of the Greeks.


