(GIVEN BY THE RAJA OF NUDEEYA-—ANECDOTES OF THIS GOD.

twelve days together. At the time of the marriage ceremony,
learned bramhiing were employed in reading the formulas from
the shastviis ! j . :

Amongsh men of sense the performance of the corevaonics of
worship before the image of this monkey is attended with a, degree
of disgrace. 1 have heard of a quarrel between two brambitins,
one of whom was paid by a rich Hindoo to repeat the cercmonies
of Hindoo worship before the image of Hiinocoman, daily, at his
house : amidst the quarrel the other gaid, ¢Thou refuse of
bramhdins | thou gainest a subsistence by wo rshipping a monkey.’

Storves of this yod.—When Hitinooman first saw the rising
sun, thinking it a ripe fruit, he leaped up to the residence of the
god of day, and seized his chariot : Indri fearing Hinooman
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would swallow the glovious luminary, with his thunderholt smote

him to the earth, where he lay lifeless. His distracted mother

applied to his father Piiviind, who, enraged at the loss of his son,
‘retived into an inaccessible chasm, and bound up the wind, till
both men and gods began to perish. Briimha, Vishnoo, Shivii,
and other gods now petitioned Piiviinid ; but he rvefused them the
. privilege of breathing, unless they would make Hifnooman im-
mortal. Brimha then bestowed on Hitnooman the water of life, and
Piiviinii restored to men and gads the vital air—When ten years

old, Hinooman was possessed of immense strength,  He bronght

a stone, from a mountain, sixteen or twenty miles iu civeumfer-
ence, and threw it into a pool of water where 8, number of sages
were ab worship,  This raised the water, so that the sages, who
had elosed their eyes in the act of meditation, began to sink. After

afew struggles they regained the land, and again sab down with

closed eyes to their work. Hilnooman next took out the stone,
and the watbers retived ; and when the sages put ont their hands
to take up water for worship, they were again . disappointed.
Upening their eyes, they saw the water had sunk exceadiugf ; and
following it, again® closed their eyes, and sat down. Hunooman
again fung in the stone, and the sages began to sink. He con-
tinued o repeat these frolies, till the sages, discovering the culprit,
‘took away his strength.  The sagacious monkey now began to
flatter the sages; brought them fruits, &c. from the forest, and
performed, with agility, every act of menial service. = After three

ears they blessed him, and assured him that, when he should see
%iam%i apon mount Rishy¥msokd, he should obtain twice his former
strength,—On a certain vecasion H¥nooman was resolyved to put,
the strength of Bhéemu to trial, as he was reputed to be so
tremendous a giant: and lengthening his tail, he threw it acrogs
the path. .As the Hindoos never stride across a person’s body, or
even his shadow, Bhéamil requested Hunooman to take up his
tail : but he complained he was grown old and could not. At last
Bhéémi stooped to lift it out of his way ; he tried at the end, and
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then at the middle, but fornd, giant as he was, he could not lif
up this monkey’s tail, Overcome wibh astonishment, he began to
praise Hiinooman, and af length prevailed on him to promise that
hf would belp the Pandiiviis in their expected war with Dooryo-
dhiin,

st i

Seer. 11L—T%e Dog.

Carries Kalit-BhoiriivY, a form of Shivil, and therefore receives
the worship of the Hindoos whenever his master is worshipped.
I have heard also that there ave many Hindoos ‘in the west of
Hindoost'hand, who pay their devotions to the dog, and become
his disciples, Though the dog is thus placed amongst the objects
of worship, he is mentioned in the Muhabharitii as an unclean
animal : every offering which he approaches is rendered unaceept-
able to the gods, and every one who touches hit, must purify him-
self by bathing. ;

Suet. IV.—7he Shackal.

. Tue Tintrils mention an incarnation of Doorga in the form of
the shackal, when she carried the child Krishnti over the Y¥moo ha,
in his flight from king Kungsii. All the worshippers of the female
deities adore the shackal as a form of this goddess, especially the
yamacharégs, who present offerings to him daily. Every worship-
per lays the offerings on a clean place in his house, and calls the
god to come awd partake of them. As this is done at the hour
when the shackals leave their lurking places, one of these animals
sometimes comes and eats the food in the presence of the worship-
" per: this will not appear wonderful when it is considered, that
the same animal finds food placed for him in this place every day,
In temples dedicated to Doorga and other deities, a stone imago
of the shackal is placed on a pedestal, and daily worshipped. When
a shackal passes a Hindoo, he must, bow to it ; and if it pass on the
left hand, it is a most Incky circumstance.

SECT. V.—O0ther Animals worshipped,

THE elephant, the lion, the buli, the buftalo, the rat, the deer,
the goat, &o. are worshipped at the festivals of the gods whom
they respectively carry, that is, of Indri, Doorga, Shivi, Yiim,
Giinésht, Piiviind, and Brimba.

* The dog, 1t will be rememibered, was consecrated to Mars,
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GUROORU, HIS IMAGE AND DESCENT.

CHAP XL
«THE WORSHIP OF BIRDS,

Seer. Le~Giiroori.

Turs god, with the head ard wings of a bird,” and  the rest
of his hody like that of a man, is called the king of the birds, and
the carrier of Vishnoo, Vintita, the wife of Kishytipd, the
progenitor of igods and men, laid an egg,® and became the mother
of this bird-god. As soon as Giroorit was born, his body expand-
ed till it touched the sky ; all the other animals were terrified at
him ; his eyes were like hghtning: the mountains fled with
the wind of his wings, and the rays which issued from his hody
sob the four quarters jof the world on fire. The affrighted gods
sought the help of Ugnee, conceiving that CGtivoori must be an
inearnation of the god of five. i

In consequence of a dispute betwixt Viniite, the mother of
Giiroorti, and Kiidroo, the mother of the serpents, respecting the
colour of the horse procured at the churning of the sea, a continual
enmity has subsisted betwixt the descendants of these females ;

- and Giiroorit once obtained permission from one of the gods to
devour all the serpents he could find.¢

The story of Giiroorti’s becoming the earrier of Vishnoo is tlins
related in the Mithabhariitdi :—His mother in the above dispute
having laid a wager, and being the loser, was reduced to a state
of servitude to her sister ; and the serpents, wishing to become
immortal, promised to liberate his ‘mother on condition that
Giiroort should bring Chtindr, (the moon ;) whose bright parts,
the Hindoos say, ave filled with the water of immortality. Before
Giroorit departed, he asked his mother for some food. = She advised
him to go to the sea shore, and gather up whatever he could see ;
but conjured him to beware of eating a bramhiin : adding,  Should
you at any time feel a burning heat in your stomach, be sure you
have eaten a bramhiin’ Thus instracted, he began his journey :
at his flight the three worlds were agitated like the sea at the
.great deluge. Passing by a country inhabited by fishermen, he
ab one inspiration drew in houses, trees, cattle, men, and other

4 Some suppose Giiroori to bhe a large species of vulture, and others the
gigantic crane, i

b Gifreorii in some depres resembles Mercury, viz., in Lis having wings, and
being the mestenger of Vishuoo, as Mercury was of Jupiter.

¢ Jupiter iz said to have been enamoured of the goddess Nemesis in the shape
of agoose ; and that she laid an egg, from which was born Helena.

9 When the Hindoos lie down to sleop, they repeat the name of Giroori three
times, to obtain protection from snakes.



animals; but, among the inhabitants swallowed, one¥ was a
bramhiin, who eaused such an intolerable  burning in his bowels,
that Giiroord, unable to bear it, called, in the greatest haste, for
him to come out. The bramhiin refused, unless his wife, a
fisherman’s daughter, raight accompany him ; to which !Giiroori
consented. Pursuing his journey, Giiroorit met his father Kashytipu,
who directed him to appease his hunger at a certain lake where
an elephant and a tortoise were fighting.  The body of the tortoise
was eighty miles long, and the elephant’s one hundred and sixty.
Ghiroorti with one cﬁmw seized the elephant, with the other the
tortoise, and perched with them ‘on a tree eight hundred miles
high ; but the tree was unable to bear the ponderous weight, and
unhappily thousands of pigmy bramhting were then worshipping
on one of its branches, Trembling lest he should destroy any of
them, he took the bough in his beak, continuing to hold the
elephant and tortoise in his claws, and flew to a mountain in an
uninhabited country, where he finished his repast on the tortoise
and elephant. Giiroorti, having surmounted astonishing dangers,
at last seized the moon, and concealed it under his wing : but on
his return was attacked by Indrd and other gods, all of whom,
however, except Vishnoo, he overcame ; and even he was so
severely put to it in the contest, that he camc to terms with
Giiroorti, who was made immortal, and promised a higher seat
than Yishnoo, while Giivoorti on his part became the carricr of
Vishnoo. Since this time Vishnoo rides on Giroorit; while the
latter, in the shape of a flag, sits at the top of Vishnoo's car.

Giiiroort is worshipped at the great festivals before the different
unages of Vishnoo; bat has no separate time of worship. His
image is placed in the temples dedicated to various forms of
Vishnoo ; and some persons receive his name as their guardian
deity, and repeat it daily. '

Ciiiroort’s two  sons, Stimpatee and Jiitayoo, once flew, as a
trial of strength, up to the sun; but the wings of Sttmpatee were
burnt off.  Giirooru resides in Kooshii-dw@épi, one of the seven
islands into which the Hindoos divide the earth.

Neames—Citroomiit, or, he who is clothed with feathers.——
Gliroorti, he who swallows [serpents, and throws up their bones.]
Tickshyiti, the father of Giiroortt.—Voiniitéyd, from Vindita, —
Khtigéshwiirti, the lord of the feathered tribes.—Nagantsk, the
destroyer of the serpents, (nagis )—Vishnoo-riit’hii, the carvier of
Vishnoo.—Sooptirnt, he whose feathers are of the colour of gold.
—Pinniiga-shint, the devourer of the serpents.

Seer. IL— Uroondi.

Tie elder brother of Giivoord, is the charioteer of Sooryt, the

STORY RESPECTING HIM-—HI8 NAMES-+~UROONT. - 159}
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sun ; and is Wor;shipped with his master, as well as at the fostivals
of other gods. The image of this god is that of & man without
thighs. : -

Seer, T1L—Jutayoo.

TriS bird is the friend of Ramt, and is worshipped at the
same fesbival with him. He is mentioned in the preceding account
of Famui. . 4

SEoT. IV.—Shitnkiirs Chilld, or the Fagle of Coromandel.

. Tws is the white-headed Kite, commonly called the bramh¥nas
kite. It is considered as an incarnation of Doorga, and is rever-
enced by the Hindoos, who bow to it whenever it passes them.,

Secr. V—Khiimjiing or the Wag-tazl.

Is conzidered as a form of Vishnoo, on acconnb of the mark
on its throat, supposed to resemble the shalgramy. The Hindoos
hionour it in the same manner as they do the eagle of Coromandel.

Secr. VIL.—Other Birds worshipped

THE peacock, the goose, and the owl," are worshipped at the
festivals of Kartiktd, Briamha, and Likshmee.

e 1f, however, the owl, the vulture, or any other unclean hirds, perch upon the
house of a Hindoo, it is an unlucky omen, and the effect must be removed by the per-
formance of the following expiatory ceremony : * If a vulture, a heron, & dove, an owl,
a hawk, a gull, a kite, a Bhasha, or a Pundura, should settle upon a house, the wife,
or a child, or some other person belonging to the master of the house, will die, or some
other calamity will befal him within a year afterwards. To prevent this, the house,
or its value in money, must be given to bramhiins; or a pme-uﬁ'aring of an extraordi-

. nary natare must be offered : viz., five productions of the cow, the five gems, the five
ziectareous juices, the five twigs of troes, and the five astringents, ave to be put into a
pob of water ; the guardian deities of the quarters of the universe mnst then be wor-
shipped, and an hundred and eight oblations of clarified butter must be made with a
sacrificial piece of the wood of the Kbadira tree, while the prayer of Mrityoonjiiyd is
repeated. The oblation, called the mitha-vyadhse homil, 1sto be performed at the
commencenent, or ab the end of this ceremgny.  Oblations of clarified butter, at each
of which the gayitree is repeated, are then to be made fo Vishnoo, the nine planets,
Udbhooti, and the house-hold goda; which being done, the brumhiing must be enter-
feined with elarified butter and rice milk., The sacrificial fees must then be paid, and
water sprinkled with appropriate incantations; when an assurance that all has been
duly performed being given, a prostration is made to the brambins, and the benedic-
tionreceived from them,’
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| CHAP, XII,
THE WEiItSH.‘I_l" OF TREES.

Trees are worshipped by the Hindoos as the forms of parti-
eular gods: the Hshwitd and viitd ave represontatives of Vishuoo,
and the vilwil that of Shivii. The devout Hindoos worship them,
water bheir roots, plant them near their houses, &e¢. The Hindoo
females, who are never seen in the streets, plant o sacred tree
within the compound, that they may not lose the merit of watering
it in the sultry months, © The temale shéadrts, to hionour the wives
of bramhiins, carry water to these trees, and on a fortunate day
make offerings to them.

Seer. T.—-The Tovltisce®

. Tuaw Hindoos have no public festival in honour of this plant;
but they ocecasionally prostrate themselves before it, repeating o
form of prayer or praise ; they have great faith algo in the power
of its leaves to cure diseases, and use it with incantations to expel the
poison of serpents, They plant it also before their houses, and in
the morning cleanse the place around it with water and cow-dung ;
~ and in the evening place & lamp nearit. Throughout the month
Voishakhii they suspend a large pot over it filled with water, and
 Iet the water drop upon it through a small hole. Whenever any

of these plants die, it is considered a sacred duty to commit them
to the river ; and when a person is brought to the river side to die,

hig relations plant a branch of the tooltisee near the dying man's

head. A pillar, hollow at the top, is erected by many Hinﬁor}s, in
which they deposit earth, and set the plant. They walk round
these pillars and bow to the plant ; which actions are declared by

the shastrilis to be very meritorious. e

' The origin of the worship of the Toolisee is thus ielated in
the Vishnoo pooracd, and in the Tooltsee-Mahatmil (—Tooltisee, a
. female, was engaged for a long time in religious austerities ; and

at length asked this blessing of Vishnoo, that she might become his
wife, Liikshm@s, Vishnoo's wife, hearing this, cursed the woman,
and changed her into a Toolisee plant ;® but Vishnoo promised,
that he would assume the form of the shalgrami, and always con-
tinue with her. ' The Hindoos, therefore, continually keep one leaf
of the toollisee ander and another upon the shalgramii.

2 Basil, Ocimum gratissimum, and O, sanctum.  The myrtle was sacred to Venus,

b Apollo changed the youth Cyparissus into a cypress tree, Daphne was chianged
into a lanrel, '
.)1
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OTHER SAURED TREES.

Seer, 11— 0ther sacred Trees.

The tshwilttd,® viita,* vitkoold,s hairittikes,! amiilikes s vilwi,®
and nimbu’ trees receive divine honours from the Hindoos, and are
set apart with the same ceremonies as are common ab the setting
up of an image of the gods.  These ceremonies take place cither af
‘the time of planting the tree, or after the person has watered and
nourished it for some time. An individual who consecrates an
tshwiittd or a vitl, considering these trees as continuing to flous
rish many years, says, ‘Oh ! Vishnoo ! graut that, for plauting this
tree, I may continue as many years in heaven as this tree shall
remain growing in the earth . The person expects too, that as he
has set apart this tree to afford shade to his fellow creatures, so after
death he will not be scorched by excessive heat in his journey to
Yimi, the vegent of death. ’

.¢ Ficus religiosa. This and other trees are never injured, nor cut down, nor bumt
by deyout Hindoos. I was once informed by a bramhiin, that his gandfather planted
one of these trees near his house, whiclh has now spread its branches so widely, that,
as my informaut affirmed, 2,000 persons may stand under it ; and go mueh is this tree
reverenced by his family, that they do not suffer its withered branches to be burnt.

4 Fieus Indiva, valgarly called the banyan tree.
¢ Mimusops elengi. { Terminalia citrina,
& Phillanthus emblica. L Bele marmelos,

i Molia azodayacta.

J0
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CHAP XIIIL.
THE WORSHIP OF RIVERS.

RIVERS ave to be placed among the objects of Hindoo wor-
ship :€ they are of both genders, Ntidd and Nudaé. ' The worship
of these rivers is performed at anspicious seasons, as. laid down
in the shastrd, and at some of the great -_."{!:sﬁivals. Certain
places also of these rivers are peculiarly sacredijand draw to them
great numbers’ of devotees ; as, the source of the Ganges; the
union of the Glanges, the Yiimoona, and the Surliswiites ab Priy-
agil;! the branching of this united river into three streams at
Thivénoe ; the place where the Ganges disembogues itself into tho
sea, &o.  Their waters are used for food, liathing, medicine, religi-
ous ceremonies, &e. and formerly when @ Hindoo king was erown-
ed, they were poured upon his head as a part of his consecration.

SECT. 1. Guinga.

Turs goddess is represented as a white woman, wearing a
crown, sibting on the sea animal Mikiird, and having in her right
hand a water-lily, and in her left the Iute. Sheis called the daugh-
ter of mount Himavit, though some of the poorants declare that
she was produced from the sweat of Vishnoo's foot, which Brimha
caught and preserved in his alms’ dish.

The grandfather of Bésshmii was one day performing religious
austerities near the Ganges, when the goddess fell in love with
him, and, in order to persuade him to a union, went and sat upon
his right knee. He told her that the left knee was the proper
place for the wife, and the right for the son : that therefore she
should not become his, but be united to his son : whose nane was
Santiinoo. After Santtinoo and Gunga had been rvarried some
time, she was about to leave him; bub consented to stay, on con-
dition that she might Kill all her children at their birth. When
the first ebild was born, she threw it into the river, and so on
to the seventh inclusive. As she was destroying the eighth,
Santinoo forbad her, in consequence of which the child wag saved,
but she abandoned her parammour. The whole of this was to
fulfil a curse pronounced by Vishnoo ou the eight gods named
Ushti-viisoo.

k¥ The notion of certain rvivers being sacred, seems to have prevailed amonpst
other heathen nations. Hence Naaman the Syrian said, ¢ Are not Abana and Phar-
par, rivers of Damascus, better than all the waters of Isvael! May I not wash in them
and be clean 7

I It is ascertained, that there are six places of this name, five of which aresituat-
ed on the river Ulikanunda, —See Asiatic Researches, vol. xi,

L.



HER DESCENT.

The Ramayindi, Mihabhartit®f, and the Glnga-khiindii, a part
of the Skifndi poorant, give long accounts ot the descent of
Ghiinga from heaven :—Sigtirit, a king, having no children, entered
upon a long course - of austere devotions ; in the midst of which

_Bhrigoo appeared to him, and promised, that from the eldest
queen shouldl be born sixty thousand children, and from the other
only asingle ehild. = After some time, the queen was delivered of
a pumpkin! which the king in anger dashed to the ground, when
the fruit was brolen, and, to his astonishment, he saw children
rising from it ; and, calling sixty thousand nurses, put each
child into & pan of milk. The other wife had ason, whom they
called Ungshooman. = After these sons were grown up, the king
resolved to performs once more the sacrifice of a horse before his
death, and committed the victim to the care of his sixty thousand
sons. The person who performs this sacrifice. one hundred  times,
succeeds to the throne of heaven. On this eccasion the reigning
Indrii was alarmed, this being Stgiirii's hundredth sacrifice, To
prevent its taking effect, therefore, he descended to the earth, and
assuming another form, privately carried off the horse, which he
placed in pataldl, near to Klipilt, a sage. The sixty thousand sons,
after searching throughout the earth in vain, began to dig into
patalii,* where they found the horse standing by the side of K%pilii,
who was absorbed iu his devotions. Incensed at the old man,
whom they supposed to be the thief, they began to beat him ;
when, awaking from his abstraction of mind, he reduced them all
to ashes. The king for a long time heard no more of his sons ;
but at length Nariidd informed him of the catastrophe. He then
sent, his son Ungshooman down to the sage, who delivered up the
horse, and informed the king, that if he could bring the goddess
Giinga from heaven,* his sons might be restored to him. The king
offered the sacrifice, and placing ﬁngshc:’omm: on the throne, took
up his residence in a forest as a hermit, where he died. ngshion-
man, in his turn, making his son Dwileepii his successor, died also
in a forest. Dwileepti had two wives, but no children ; he there-
fore abdicated the throne, and embracing the life of a hermit,
sought of the gods a son, and the deliverance of the sons of

" Siigird,  Shivd promised him, that by means of bis two queens a
son should be born,  These women lived together, and after some
timie the youngest had a son, whom they called Bhiigéértit’hi ;®
wihio, thowever, was only a mass of flesh.  Though greatly moved ab
the sight of such a child, they preserved it, and in time it grew
up to manhood. One day Ushtli-vitkrii, a woonee, who was

¢ The Hindoo writers say, that the sevenseas were thus formed by the sons of
Snguri.  Some accounts add, thab not finding a place large enongh to contaln the earth
which they thus dug up—they devoured i !

4 Or, a8 it is explained, if he could perform the funeral rites for these sixty thou
gand persony with the efficacions waters of the (fauges, they would be delivered from
the curee, and ascend to heaven. )

© This story is so extremoly indelicate, that it is impossible to translate it

L
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hump-backed, and wriggled in walking, called tosee these females ;
when Bhijgéériitht, in rising to saluto the sage, trembled and
wriggled in such a manner, that Ushtii-vitkrtl, thinking he was
moéﬁdng him, said, * If thou canst not help wriggling thus, be a
perfect child; but if thou art mocking me, be destroyed.” The
boy immediately became perfect, and the sage gave him his bless-
ing. When Bhiigéritthil was grown up, he addressed his prayers

to different gods for the restoration of his sixly thousand rela~
tions—but in vain ; ab length Briimha, moved by his piety, gave
_ him a single drop of the water, and Vishnoo giving him a shell
which he blew, Giinga followed him. As she had to fall from
Teaven to earth, Bhigéaritt’hii was afraid  lest the earth should be
«crushed by her fall : wherefore Shivi, standing on mount Himavit,
caught Ciinga in his buneh of matted hair, and detained her there
for some time ; bub at length suffered one drop to fall on the
mountain : and from thence, on the tenth of the increase of the
moon in Jyoisht'h¥, the goddess touched the carth, and whichever
way Bhiigéeruthii went blowing the conch, there Ghinga followed
him.

" Several very curious circumstances happened to Giiinga as she
passed along. In one place she ran near Jiinhoo, a sage, and
washed away his mendicant’s dish, the flowers for worship, &e.
upon which he, in anger, took her up, and swallowed her. At
the intreaties of Bhiigéériit'’hii, however, the sage let her pass out
at his thigh, on which account Ginga received the name of
Janhitvee. )

" On they went, till Ginga asked Bhiigésrlitht where theso
sixty thousand relations weve whom she was to deliver.  He being
unable to inform her, she, to malke sure of their deliverance, at the
enitrance of the sea, divided herself into one hundred streams,’ and
ran down into patalii; where, as soon as the waters of Ginga
touched their ashes, they were delivered from the curse, and
aseended in chariots to heaven.

. When Giinga was brought from heaven, the gods, conscious
that their sins also needed washing away, petitioned Briimha on
the subject, who soothed them by promising that Giinga should
remain in heaven, and descend to earth also. This goddess,
therefore was called Miindakinee in heaven, Ginga on earth, and
Bhogiiviités in patalil.

All easts worship Ghiingn, yeb most of the ceremonies at the time
of the daily ablutions, with the exception of some forms of praise to
this goddess, ave in the name of Shivil and other gods. The Hin-
doos particularly choose the banks of this viver for their worship,
as the merit of works performed here, aceording to the promise of

fThe motuths of the Ganges.
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the shastrus,s becomes exceedingly augmented. In Voishakhi,
Jyoisht'hii, Karvtikd, and Maght, the merit is greater than in
other months ; and at the full moon in these months is still more
enhanced. In every month, on the first, sixth, and eleventh of
the moon, and at its total wane also, bathing in Giinga is much
recommended.

‘On the third of the moon in Voishakhd, a few Hindoos per-
form the eeremonies of worship by the side of the river, under the
expectation that the benefits will be undecayable: such is the pro-
mise of the smritee shastris.

On the 10th of the moon’s increase in Jyoisht’hd, in the fore-
noon, the Dishiihtiva festival is held, in commemoration of Giinga's
descent to the earth.  Crowds of people assewble from the different
towns and villages near the river, especially at the most sacred
places of the river, bringing their offerings  of fruit, rice, flowers,
cloth, sweetmeats, &e., und hang garlands of flowers across the viver,
even where it is very wide. After the people have bathed, the
officiating bramhiin ascends the banks of the river with them ; and
after repeating singkilpd,” places before him a jar of water, and
sitting with his face to the north or east, perfoms what his called
ghiiti-sthaptinti.’ After this, the bramhin performs other cere-
monies, as asiin®l shoodhee,* tngt-nyast,' kilrangti-nyasii,' bhoot-
shoodhee,™ dig-vindhtni," bhoot-otsarind,® &e. then the worship
of the five gods; of the nine planets ; of the regents of the ten
quarters, &e. Lo this succeeds meditation, mantst,? &e. ; the priest
next presents the offerings, which may be sixty-four, or  eighteen,
Or sixteen, or ten, or five, or merely flowers and water, according
to the person’s ability, To these offerings, the worshipper miust
adil sesamum, clarified butter, and barley-flour. The officiating
bramhiin next performs the worship of Narayunii, Mithéshwiirt,

HER FESTIVALS.

& ‘He who thinks upon Giingn, though he may be 800 miles distaut from ihe
river al thetime, is delivered from all sin, and i5 entitled to heaven,— At the hour of
death, if a person think upon Gifuga, he will obtain a place in the heaven of Shivii.
—1f a person, according to the regulations of the ghastru, be going to bathe in
Gunga, and die on the road, he shall obtain the sume benefits as thongh he had
actually bathed.~~There are 8,500,000 holy places bolonging to Gifnga: the person
who looks ot Gunga, or bathes in this river, will obtain all the fruit which arises
from visiting all these 3,500 000 holy places,.——Tf a person who has been guilty of
killing cows, hramhiins, his goorvo, orof drinking apirvits, &e. touch the waters
of Giinga, desiring in his mind the remission of these #ins, they will be forgiven.— By
Tathing in Giinga, accompanied with prayer, a person will remove at onee the sins
of thousands of births.'—Gunga- Valkya- Fuiee

b Anincantation, ab the time of repeating which the person promises to attend to
certain reremonies,

i W'he ceremonies performed ab the setfing up of an image. Here the jar of water
is the image, before which the worship of any of the gods may be performed.

k Purifying the seat, 1 Ceremonics accompanied with motions of the fin-

ors, m Purifying the five elements of which the ﬁ:d‘y 18 composed. » Bind-

ing the ten quarters, to prevent evil spirits from arriving to defile the worship.
g .‘E)I:l'iving away the evil spirits. P Going over all the ceremonies in the mind.
4 Shivit,
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Briimha, 566ry4, Bhigéenit'hil, and Himaldyii ; then the worship
of the inhabitants of the waters, as the fish, the tortoises, the firogs,
the water-snakes, the leeches, the snails,” the miukiirtis, the shell-
fish, the porpoises, &e.  The offerings, after having been presented
to the inhabitanty of the waters, are thrown into the Ganges.
Ten lamps of clarified butter are then lighted up, and all the other
offerings presented. » After this, the names of certain gods are re-
Pea,tet], with forms of praise ; the fee is presented to the priest, the
oramhiips are entertained, and the offerings sent to the houses of
bramhiins. At the close of these ceremonies the people perform
obeisance to Giinga, and then depart. Great multitudes assemble
on the banks of the river on these occasions, and expect much both
in this life and hereafter from this act of worship.  If a person,
Piacing on his head ten fruits of any kind, thus 1mmerse ll'imse]f
in the Ganges on this day, the sins of ten births will be removed.

In this month also clay images of Giinga are set up in domes-
tic temples, and worshipped, and the next day thrown into the
river. In some places clay images of this goddess are preserved in
clay temples, and worshipped daily. Persons escaping dangers on
water present offerings to Ginga, as well as to Viiroont, thé Indian
Neptune ; as mariners, having escaped the dangers of the sea, used
to offer a sacrifice to Venus,

' On the thirteenth of the decrease of the moon in Choitrd, the
people descend into the water, and with their hands joined immerse
thenselves ; after which the officiating brambiin reads a portion of
the shastr, describing the benefits arising from this act of” bathing.
The people repeat after the priest ecertain significant words, as the
day of the month, the name of Vishnoo, &c., and then immerse

themselves again, Gifts of rice, fruits, and money are offered to

* This strongly reminds ns of the lines of Juvenal, Satire xv,

¢ Who has not heard, where Egypt's realms are nam'd,
‘What monster gods her frantic sons have fram'd ?
Here Ibis gorg'd with well-grown seypents®, there
The erocodile T commands religious fear :

Where Momnon's stafue magic strings inspite
‘With voeal sounda that emulate tha% i

And Thebes (such, Fate, ara thy disastrons turus!)
Now prostrate o’'er her pompous ruins monrns;

A monkey.god §, prodigions to be told !

Strikes the beholder's eye with burnished gold:
T'o godakip here blue Triton’s scaly herd,

The river progeny is there preferr'd|] :

Through towns Diana’s power neglected lies,
Where to her dogs§ aspiring temples rise :

And should you lecks or onions eat, no time
Would expiate the sacrilegious crime,

Religious natiors pure, and blest abodes,

Whers every orchard is o'errun with gods I’

¥ Bee Guroorte 't The Hindoos throw their children to the alligafors. . + Hunoeman,
0 Sec the account above, § See n preceding srticle,



ATTACHMENT OF THE NATIVES TO THIS RIVER. l /

" the poor, the bramhing, and the priest.  On this occasion groups
of ten or twelve persons stand in the water in one spot, for whom
one bramhiin veads the formulas.  These groups are to be seen ex-
tending themselves very far along the river. At the moment of
the conjunction of the moon (on the thirteenth of its decrease)
with the star Shittdbhisha, this festival is called the Great Varco-
nés. The merit arising from bathing at this lucky moment is sup-
posed to be very great; the people fast till the bathing is over.
When there is a conjunction as above, and the day falls on a
Saturday, the festival is called the Great, Great Varoonée.’

The pooraniis declare, that the sight, the name, or the touch
of Giinga takes away all sin, Lowever leinous; that thinking of
Gitnga, wlhien at a distance, is sufficient to remove the taint of
sin; but that bathing in Giinga has blessings in it of which no
imagination can conceive,

So much is this river reverenced among the Hindoos, that man
bramhting will not ook upon it, nor throw saliva into it, nor was
themselves mnor their clothes in it.'! Some persons perform a

© journey of five or six raonths to bathe in Glnga, to perform the
rites for deceased relations, and to carry this water to place in their
houses, for religions and medicinal uses. The water of this river
is used also in the English courts of justice to swear upon, as the
koran is given to Miustlmans, and the New Testament to Chris-
tians ; but many of the most respectable Hindoos refuse to
comply with this method of making oath, alléging that their
ghastriis forbid them in these cases to touch the water of the
Ganges," the shalgramii, or a bramhiin. When such cases occur
in the courts, the judges very candidly permit the person, if of
good character, to give bis evidence in a way consistent with his
peculiar prejudices, as, after bathing, &e. and standing with his
face to the east. The Hindoo courts formerly admitted a person’s
evidence without an oath ; and when a cause could not be defer-
mined by evidence thus given, they resorted to the ordeal. It is
not uncommon for one Hindoo to say to another, ¢ Will you make
this engagement on the banks of Giinga ¥ The other replies,
‘Tengage to do whatl bhave said ; but I cannot eall Giinga to
witness it.  If a person utter a most audacious lie, while near or
upon the Ganges, the person to whom he is speaking says, ¢ Are you

= Af the time of many of the festivals, the sides of the Ganges, in many plices,
ave gaily illuminated ; and lights fastensd on hoardd, plantain stalks, &e. or put in
earbhen pots, ave floated down the stream.

t In the work called Valmigkee-moones, smongst many other forms of praise to
Lie offered to Ginga, is the following :—¢ 0 goddess, the owl that lodges in tlie hollow
of a tree on thy banks is exslted beyond measure; while the emperor, whose
palace is far from thee, though he may possess a million of stately wlephants, and
ny have the wives of millions of conquered enemiey to sexve him, is nothing.'

© Many persons refuse to contest canses in which large sums are at stake,
under the fear that they may be constrained to woke oath on the waters of the Ganges.
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not afraid of uttering such a falseliood in the presence of Gunga?
A third person perhaps adds, as a continuation of the reproach—
Not he ; he has been guilty of discharging his urine into Giinga,
even at Priiyagt.’

Morning and evening the Hindoos visit and look at this river
to remove the sins of t,%e night or of the day ; when sick they
smear their bodies with the sediment, and remain near the river
for a mouth perhaps. Some of course recover, and others die: a
Hindoo says, that those who have a steady faith and an unwaver-
ing mind, recover ; the rest perish,

The Hindoos are extremely anxious to die in the sight of the
Ganges, that their sins may be washed away in their Jast moments.
A person in his last agonies is frequently dragged from his bed
ang friends, and carried, in the coldest or in the hottest weather,
from whatever distance, to the river side; where he lies, if a
poor man, without a covering day and night till he expires : with
the pains of death upon him, he is placed up to the middle in the
water, and drenched with it. Leaves of the tooliisee plant are
also puat into his mouth ; and his relations call upon him to
repeat, and repeat for him, the names of Ramt, Hiiree, Naraytny,
Briimha, Giinga, &c. In some eases the family priest repeats
some ineantations, and makes an offering to Voitirineéd, the river
over which the soul, they say, is ferried after leaving the body.
The relations of the dying man spread the sediment of the river
on his foreliead or breast, and afterwards with the finger wiite on
this sediment the name of some deity. Tf a person should die in
his house, and not by the river side, it is cousidered as a great
misfortune, as he thereby loses the help of the goddessin his
dying moments. If a person choose to die at home, his memory
becomes infamous. The conduct of Raja Nivi-krishni of
Niidédya, who died in his bed-room about the year 1500, is still
mentioned as a subject of reproach, because he refused to be carried
to the river before death, ¢Abh ! Ah! say the superstitious, when
a neighbour ab the point of death delays the fatal journey to the
viver, ‘he will die like Raja Nuvid-Krishni.’

Dead bodies are brought. by their relations to be burnt near
this river ; and when they cannot bring the whole body, it is not
uncommon for them to bring a single bone and ecast it into the’
river,* under the hope that it will help the soul or the deceased,

* Many persong, whose relations die at a distance from the Ganges, at the time
of burning the body preserve a bone, and at some future time bring this bone and
commit it to Ginga, supposing that this will secure the salvation of the deccased.
The work called Kriva-yogiisarf contains the following curious story :—A bramhiin,
who had been guilty of the greatest crimes, was devoured by wild beasts ; his bones
only remained. A erow took wp one of these hones, and was carrying it over Giinga,
when another bird darting upon it, the crow let the bone fall. As soon as the bone
tonched Gimga, the bramhifn sprang to life, and was ascending to heaven, when the
messenger of Yilmi, the judge of the dead, teized him, as a great sinner. At this

a
-~
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CHILDREN AND GROWN-UP PERSONS DROWNED IN IT.

In the castern parts of Bengal, married women, long disap-
pointed in their hopes of children, make an offering to Guinga, and
enter into a vow, that if the goddess will give them two children,
they will present one to her: and itis not uncommon for such
women to cast the first child into the river as an offeving ; bub it
is said, that at present some relation or religious mendicant stands
ready to preserve the life of the child. The mother cannot take it
again, but this person adopts and provides for it. These offerings
are made on the tenth of the moon in Jyoisht'htl, and on the 13th
of Choitr. '

Some persons even drown themselves in the Ganges, not
doubting but they shall immediately ascend to heaven. 'The
shastri encourages this? It is a sin for a bramhiin, but an act of
merib in o sheddril or a dindés, it he be in worldly trouble, or
affficted with an incurable disteraper, The Gunga-Vakya-Vilee
says. <Should any person have eaten with another who is degrad-
ed for seven suceessive births: or have comuiitted the five sins,
each of which ig called muha-patiki ; should he have eaten the

£

food which has been touched by » woman in her courses ; or have

constantly spoken falsely 5 or have stolen gold, jewels, &c. ; should
he have killed the wife of his friend ; or have injured bramhins,
or friends, or his mother, &e. ; or have committed the sins which
doom a man to the hell called Miiharourivil ; or have committed
those sing for which the messengers of Yiimu constantly beat a
person ; or have committed multitudes of sins in ehildhood, youth,
and old age ;—if this person bathe in Giinga at an auspicious period,
all these sins will be removed : be will also be admitted into the
heaven of Briimba, the Piirtimi-hiingsee ; be putin possession of
the merits of the man who presents a lac of ved cows to @ brain-
hiin learned in the four védis; and afterwards will ascend and
dwell at the right hand of Vishnoo. After he has enjoyed all this
happiness, and shall be re-born on the earth, he will be possessed
of every good quality, enjoy all kinds of happiness, be very honour-

time Narayiinil's messengers interfored, and pleaded, that the sins of this man, since
one of his bones had touched Giénga, were all dope away. The appeal was made to

Vishnoo, who deeided in the bramhbin's favour. The brambiin immediately went to’

heaven.

¥ The Skiindd poorand declares, that by dying in the Ganges, a person will obtain
absorption into Briawbil. The snme work contiins a promise from Shivd, that who-
ever dies in Giinga shall obtain a place in his heaven.—The Bhijvishyi poorani affirms
that if & worm, or an insect, or & grasshopper, or any tree growing by the side of
Gunga, die in the river, it will obtain absorption into Britmhti, —The Britmhil pooranti
saye, that whether a person venounce life in Giings, praying for any partieuiar benefit,
ot dissl‘ir accident, or whether he possess his senses or not, he will be happy. If he
urposely renounce life, he will enjoy absorption, or the highest happiness ; if he die
Ey accident, he will stil! attain heavin.—Minoo says, ‘A mansion with bopes for its
rafters and beams ; with nerves and tendons for cords; with museles and blood for
mortar ;. with gkin for its outward covering ; filled with no sweet perfume, but loaded
with fieees and urine  a mansion infested by age and by sorrow, the seat of malady,
harassed with pains, hannted with the quality of darkness, and incapable of standing
long; such a mansion of the vital soul leb its oceupier always cheerfully quit.’



able, &o. ' He who shall doubt any part of this, will be.dcomed to
the hell called Koombhas-pakt, and afterwards be horn an ass.  If
a person, in the presence of Giinga, on the anniversary of her arri-
val on the earth, and according to the rules preseribed in the
shastrils, present to the bramhtins whole villages, he will obtain
the fruits that arise from all other offerings, from all sacrifices, from
visiting all the holy places; &ec.; bis body will be a million times
more glorious than the sun; he will obtain a million of virgins,
and multibudes of carriages, palankeens, &o. covered with jewels’;
he will dwell for ages in heaven, enjoying its pleasures in company
wibh his father ; as many particles of dust as ave contained in the
land thus given away to the bramhiins, for so many years will the

giver dwell in happiness in Vishnoo's heaven.’

. Every real Christian must be deeply affected on viewing the
deplorable effects of this superstition. Except that pavt of the
rig-védii which coantenances the burning of women alive, no writers
ever gave birth to & more extensive degree of misery than those
who have made the Ganges a sacred river, Thousands, yea mil-
lions of people are annually dvawn from their homes and peaceful
labonrs, several times in the year, to visit different holy places of
this river, at a great expense of time, and money spent in making
offerings to the goddess ; expensive journeys are undertaken by
vast multibudes to obtain the water® of thig river, (some come two
or three months' journey for this purpose,) or to carry the sick, the
dying, the dead, or the bones of the dead, to its banks. What the
sick and dying suffer by being exposed to all kinds of weather in
the open air on the banks of the river, and in being choked by the
sacred water in their last moments, is beyond expression. In short,
no eyes, but those of Omniscience, can see all the foul deeds done
upon and by the sides of this river; and the day of judgment alone
can bring all these deeds to light. The brambiin will then see,
that instead of Giinga's having removed the sins of her worshippers,
she Bas increased them a milhion-fold.

Sect. I1L.—Other deified Rivers.

TaE Godavirés, the Nitrmuda, the Kavérée, the Atrdyee
the Kiiritoya, the Baliooda, the Gomitee, the Surdyoo, the
Gundikae, the Varahes, the Cliirmin-witee, the Shiittidreo
the Vipasha, the Gouttimeéd, the Kiirmlinasha, the Shont* the
Oiravitéd, the Chindiibhaga, the Vitusta, the Sindhoo, the
Bhiidra-viikasha, the Piinusa, the Dédvika, the Tamriiptirnég, the
Toongubhitdra, ‘the Krishna, the Vétniviités, the Bhoirtivii, the
Brimhi-pootrt,” the Voitliringg, and many other rivers, are
mentioned in the Hindoo shastriis as sacred. -

_ . ® Many thousands perish by the dysentery, and others through want, in these
Jjournies.
% Thisg is 4 male river, b Ditto.

1
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At the full moon in Asharhii, many thousand Hindoos assemble
at Pritapt-giirt, a place to the west of Lucknow, and bathe in the
Godaviired, or in the remainsof it, (for at this season of the year
this river is nearly dried up.)

- On the last day of Choitrit, a lavge assembly of Hindoos meot,
at Mod#phiri-poort, about sixteen miles from Patna, where the
i Glindakéd, the Striyoo, and the Ganges meet! The assembly
¥ remains eight days, and a large fair is held on the spot, at which
horses, camels, and other beasts, and also childven, are bought
and sold : the price of a boy is from ten to twelve mpees; that

of agirl is less.

On the same day a large concourse of Hindoos, some say as
many as 20,000, principally women, assemble at Uyodhya, to
bathe in the Striiyoo.

On the 14th of the decrease of the moon in Phalgoonti, an
equal number of people are said to meet on the banks of the
Strdiyoo at Bihdrdm-ghati, near Lucknow : but they do not
bathe in the river, the water of which is very filthy, but in a
sacred pool adjoining.

On the banks of the Ydmoona, on the second of the moon in
Kartikil, and on the eighth of the decrease of the moon in Bhadry,
vast erowds of Hindoos assemble in different places to bathe.

The Brimhi-pootrii receives the same honours on the eighth
of the increase of the moon in Choitrif. At a place three days’
journey from Dacca 50 or 60,000 people assemble, and sacrifice
pigeons, sheep, and goats, casting them into the riyer. «Children
are also cast into the river here by their mothers, but are generally
rescued and carried home by strangers.  Superstitious people say,
thaton this day the river gradually swells so as to fill its banks,
and then gradually sinks to its usual level.

The Voitiriingd, in Orissa, is also placed among the sacred
rivers, and on the thirteenth of the decrease of the moon in Chbitri,
great multitudes of Hindoos, (six or seven hundred thousand,)
agsemble at Yajii-poorti, near the temple of Jugdnnat’hy, and
bathe in this river. ;

Many other rivers receive the same honours i and T conld
have greatly enlarged this account, in detailing their fabulous
histories, and in noticing the superstitious ceremonies of this
,deluded people on their banks: but what I have here inserted,
and the preceding account of Glinga, must sutfice.

OTHER DEIFIED RIVERS,

b There are several causes why particnlar places of these rivers are estecmed
peculiarly sacred. Some of these canses are given in the shasivils, and others arise from
tradition. One instance of the latter ocenrs respecting Voidyvilatss, a place nesr
Serampore, whera Nimaee, a religions mendicant, performed his devotions, and where
at present, at a conjunction of partieularstars, multitndes assemble to bathe, !

¢ See Asiatic Researches.
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CHAP. XIV.
THE WORSHIP OF FIsH.

V1sEN00, having been incarnate in the form ofa fish, is worship-
ped on certain occagions, or rather a form of praise is vepeated in
wnour of this incarnation.

' In the preceding account of Giiinga it will also be seen, that the

finny tribes of that river are worshipped at the festivals in honour
of this goddess.
. Tam informed, however, that female Hindoos, residing on the
banks of the Piidmii, on the 5th of the increase of the moon in Magh,
actually worship the Ilishii fish, when they first arrive in theriver,
with the usual ceremonies, and after that partake of them without
the fear of injuring their health. '

CHAP, XV.
THE WORSHIP OF BOOKS.

. Tae Hindoos have deified their shastrits, which, on different
occasions, they worship with the same ceremonies as an  idol,
anointing the book with perfumes, and adorning it with garlands.

At the reading of any part of the védits, the Chund@é, and other
works, the book to be read is always addressed as an idol. At such
times the worshipper thus prays to the book : «Oh! book ! thou art
the goddess of learning, bestow learning upon me!

When an individual employs a bramhiin to recite to his farily
and neighbours the Mithabhartit, Ramaytintl, Shréébhagiviity,
or any other pooranti, the worship of the work recited is performed
on tha first and last days at considerable length, many offerings
being presented : each day's recital is also preceded by a short
serviee paid to the book. :

At the festival in honour of the goddess Stirtiswiitée any one
of the shastmis is adopted and worshipped, joined with the pen
and inkstand.

The followers of Vishnoo, and especially the mendicant
voiragsés, pay a still greater reverence than the regular Hindoos to
the books they esteem anered. These books relate to the amours
of Krishnii, or to the mendicants Choittiny¥ and N ityantindd.

A bock placed on & golden throne, and presented to a bramhin,
is a very meritorious gitt,

QL.
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THE DIFFERENT KINDS OF SHALGRAMI,

CHAP. XVIL
THE WORSHIP OF STONES,

] y
. The Shalgramii®. :
"T'ris is the mtites, or eagla‘:smne, of which there is a great
; variety, and to which many vivtuesswere aseribed by the ancients.
i When.I shewed a picture of the eagle-stone to a bramhiin who was
sitting with me, without informing him what it was, he exclaimed
— This is the shalgrami! and added, (jocularly,} ‘Oh! then,
Englishmen will be saved, as they bhave the shalgrami amongst
them,’ - ' '

This stone, black, hollow, and neatly round, is said to be
brought from mount Gindikee, in Nepaul. Itis added, that in
this mountain there are multitudes of insects which perforate the
masses of stone, so that pieces fall into the river Giindikw in the
shape of the shalgrami, from whence they are taken with nets.
Commeon ones are about as large as a wabtch. They are valued
according to their size, their hollowness, and the colours in the
ingide ; and from these circumstances they are called by different
namnes.The chief sorts are called Liikshvnés-Narayiind, Righoonat’hi,
Likshmes, Jinardind, Vamiint, Damoediirt,” &e.  These different
shalgramis are worshipped under their different names. The first
is sometimes sold for as mueh as two thousand rupees. The Hin-
doos have a notion, that whoever keeps in his house this celebrated
stone, and a shell called dikshina-viirtli,® can never hecome poor ;
but that the very day in which any one parts with one of them,;
he will Legin to sink into poverty. Almost every respectable
bramhiin keeps a shalgrami, as do some shddrtls.  The bramhiin
who does not keep one is reproached by his neighbours.

The reason why this stone has been deified is thus given in
ithe Shréé-bhagiiviitii - Vishnoo created the nine planets to preside
over the fites of men. Shiingé (Saturn) commenced his reign by

& From sharlf and grami, which indicates that this stone makes the place
excellent in which it is preserved, as the Mithabhariitii is said to purify the places in
whicl it is read: hence bramhitns arve forbidden to enter a village where the
Mihabharty s not found, as such place is pronounced unclaan.

;P The Hindoos eay, that thislast shalgramii requires large offerings of food to
e presented to it ; and that a bramhiin, who had begged one of them, and neglected
o tead it suificiently, was brought to ruin, this god having swept away nearly his
‘whole family by death.  Many stories of this kind are related of this stone. Though
a single grain of rice was never known to be eaten by animage, yet the Hindoos
firmly believe this und similar stories, against all the evidence of their senses for
huugeds of years together. Gopald, a learned bramhiin employed in the Berampore
printing-oftice, declared that one of these stones had been placed in his house by a
relation, who attributed his family misfortunes to its powers.

© A shell, the convolutions of which turn to the right. Vishnoo ig said to hold
a shell of this kind in his hand.
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roposing to Britmha, that he should first come under his influence
or twelve years, Briimhba referred him to Vishnoo, but. this god,

equally averse to be brought under the dreaded influence of this

inauspicious planet, desired Saturn to call upon him the next day,

and immediately assumed the form of a mountain. The next day

Saturn was not able to find Vishnoo, but discovering that he had

united himself to mount Chinduk#&, he entered the mountain in

the form of a worm called vﬁ%ﬁ-kéétu“ﬁ He continued thus to
it

atflict the mountain- formed Vishnoo for twelve years, when Vish-
noo assumed his proper shape, and commanded that the stones of
this mountain should be worshipped, and should become proper
representatives of himself; adding, that each should have twenty-
one marks in it, similay to those on his body, and that its name

should be shalgramii.

The worship of any of the gods may be performed before the
shalgramt, and it is often adopted as the representative of some
god. 1t claims no national festival, but is placed near the image
worshipped, and first receives the devotions of the Hindoos. The

shalgramii is also worshipped daily by the bramhiins, after morn-

ing ablutions ; they first bathe or wash the stone, reading the
formulas ; and then offer flowers, white lead, incense, light, sweet-
meats, and water, repeating incantations : the offerings, after
remaining before it a short time, are eaten by the family. In the
evening, incense, light, and sweetmeats are offeved, preceding
which a bell is rung, and a shell blown ; and the whole is close
by the priest’s prostrating himself before the stone.

During the month Voishakhti, bramhiins suspend a pan of
water every day over the shalgrami, and, through a small hole at
the bottom, let the water fall on it, to preserve 1t cool during this
month, which isone of the hottest in the year. This water is caught
in another fm,_n placed beneath, and drank in the evening as holy
water.  When the country is in great want of rain, a bramhin in
some instances places the shalgraint in the burning sun, and sits
down by it, repeating incantations. Burning the god in the sun
1§ said to be a sure way of obtaining rain.

- Some persons, when sick, employ a bramhiin to present single
leaves of the tooliisee plant, sprinkled with red powder, to the
shalgramtl, repeating incantations. A hundred thousand leaves
are sometimes presented. It is said, that the sick man gradunally
recovers as every additional leaf is offered.  When a Hindoo 1s
at the point. of death, a bramhiin shews him the marks of the
shalgramt, the sight of which is said to secure the soul a safe pas-
sage to Vishnoo's Theaven,

In a work called Shalgrami-nimiliy¥i an account is given of
the proper names of the different shalgramis ; the benefits arising

¢ Literally. the thunder-bolt worm,

L
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from their worship ; the kinds of shalgramis proper to be kept
by persons in a seculor state, and also by the religious.

A separate room, or house, or a_particular spot in the reom
where the family dwell, is assigned to this god. Some persons
keep one, others ten, others a hundred, and some even as 1nany as
a thousand of these stones. e

The shalgrami is rendered impure by the touch of a shoodri
and in such cases must be purified By rubbing it over with cow-
dung, cow’s urine, nmilk, ghée, and curds. If a small part of the
shalgramit be broken off, the owner commits it to the river. The
brambitns sell these stones, but trafficing in images is dishonorable.

[The shalgrami is the only stone deriving ite deity from
itself: all other stones worshipped are made sacred by incanta-
tions. For an account of them, see a succeeding article relative
to the Hindoo images. |

CHAP. "X VII.
A LOG OF WOOD WORSHIPPED.

The Pedal.

Tuis is a rough piece of wood, (termed dhénkee,) generally
the trunk of a tree, balanced on a pivot, with a head somebthing
Kike s mallet; itis used to separate the rice from the husgk, to
pound brick-dust for buildings, &e. A person stands at the farthest
ond, and with his feet presses it down, which raises up the
head ; after which he lets it fall on the rice, or brick-ends.  One
of these pedals is set up at almost every house in country places.

The origin of this worship is thus given :—A religious guide,
being called upon to give the initiating incantation to one of his
disciples, commanded him to repeat the word dhénkee, dhénkee.
Nartidti, the god of the dhénkee, pleased with the disciple, visited
him, riding on a pedal, and gave him as a blessing another incan-
tation, by which he immediately became perfect, and ascended
to heaven.

The pedal is worshipped at the time of marriage, of investiture
\ith the poita, of giving the first rice to achild, and at any other
particular time of rejoicing. The women are the worshippers. It
is also worshipped in the month Voishalkht by all castes of fernales,
not excepting the wives of the most learned brambiins ; who con-
socrate it by putting red, white, or yellow paint, and also some
rice, doorva grass, and oil on its head.

About twenty yeéars ago, the raja of Nili-danga, Mihéndri-
dévii-tayt, spent three hundred thousand rupees in a grand
festival in honour of this log of wood. At the close of the festival,
the raja took a firebrand, and set all the gilded scenery on five,
and thus finished this scene of expensive folly and wiclkedness.

d 8o are all other images that have been consecrated.
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BOOK I1.

OF THE TEMPLES, IMAGES, PRIESTS, AND CEREMONIES
OF THE HINDOOS.

P

CHAPTER 1.
. OF THE TEMPLES.

Tk Hindoo temples in Bengal, though different in shape, ars
nearly of the same description of architecture: they are very in-
inferior, it is true, to the sacred edifices in Europe ; but some of
these buildings are in a better style than might have been expected
from a people so little advanced in the arts.

Secr. 1-—0f different Kinds of Temples.

The Mimdiri,* dedicated to the lingt, is a double-roofed
Qothic building, the body square, but the wpper part short and
tapering to a point. It contains one, two, three, or more rooms,
about three cubits by four, with a porch in front for spectators.
The centre room contains the lingil; in the others ure placed the
utensils for worship, the offerings, &e.—Small square temples for
the linglt, with flat roofs, are erected in rows facing the houses of
rich men, or before a college, a consecrated pool of water, another
temaple, or a flight of steps descending into the river. Similar
ten;ﬁles in honour of Giinéshi are to be seen in some places, Very
small temples like the Miindirii, only three or five cubits high, and
containing @ lingl about a foot in height, have been erected at

Benares.

The Déoolit” temples, sacred to Jiglinnat’hl, rise from the
foundation in & gradual slope like a sugar loaf, with an iron image
of Giiroord on the pinnacle. These temples, made of brick, are
ascended by a flight of steps, and contain only one roon. :

" The Pilnchii-riiini temple has two or three rooms, and a
single-arched roof, with a large Ipinna,cle or turret on the dome, and
a smaller one on each corner. 1t is dedicated to the different forms

s Mindiril means any edifice of brick or stone ; but custom has appropriated i%
“almost exclusively to the temples of the lingil,
b Corrupted from devalay¥, i, e., dey¥, a god, aliiyif, a hovne.

¢ Having five turrets.
25



of Vishnoo, as Radha-biillibh, Gopalti, Mudiint-mohtind, Govin-
dhii, &e. The termple called Nuwi-rittni® dedicated also to the
various forms of Vishnoo, has a double roof like the Mundirti, with
a small turret on each corner of the lower roofs, and on the upper

{ one a larger turret to crown the dome. It contains four or five
rooms. At Ugrii-dweepti, the teraple of Gopé&-nat'hii has different,
houses attached to it; one for cooking, another for the utensils
used in worship ; another is a store-house for the offerings, and two
others are open rooms for the accommodation of visitors and
devotees.

The Vishnoo-mitndird, baving one room, with a partico in
front, is a Hat-roofed building, erected either within or without the
wall which encloses a Hindoo house, or at a little distance from
the ownet’s house ; and sometimes by the side of the Ganges, when
the person’s house is near the river, A few bemFIes may be
gseen, having three rooms ; one of which is the god’s hall of andience,
another his dining room, and the third his room for sleeping.

Another kind of temple, with a flat roof, is often erected by
rich Hindoos adjoining to their houses, and called Chiindee-main-
diipit, and is designed for the image of Doorga or Kaléé. This is
built on four sides, with an area in the middle. The image is
placed at the north end, with its face to the south ; the two sides,
and the north end, in most cases, contain upper rooms with porticos
beneath. The room which contains the image is about ten cubits
long and sixteen broad : the other rooms are open in front with
arched doorways ; and in these the visitors sit to see the ceremo-
nies of worship, hear the singing, &e.

The Yori-bangale is made like two thatched houses or banga-
las, placed side to side; and has what is called in England a
double-pitched roof, generally covered with tiles or bricks. The
front is open without doors. These temples arve dedicated to dif-
ferent gods, but are not now frequently built in Bengal.

The Hindoos have another sacred edifice, called Ras@amiinehat,
in which the image of Krishnt is annually placed and worshipped.
This building is octagonal, with eight twrrets at the corners, and
a steeple in the centre supported by pillars ; and consists of one
room, open on all sides, and elevated five or six feet from the
ground. On the nights of the rast festival, “the image is brought
and placed in this elevated open room, there worshipped, and
afterwards carried back to the temple adjoining to the owner's
house. The Dolit-munchw is a similar building, but is sometimes
made larger.

A great number of small clay and thatehed buildings are etected
in Bengal, in which the images of Siddhéshwiirée, Krishnoo,

DIFFERENT KINDS OF TEMPLES,

4 Having ning turrets,
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Rami, &o. are set up. The roofs of these buildings are sloping,
like the huts of the poor in Europe.

Images of some of the inferior deities are placed under trees,
and these trees become as it were temples for worship.

Insome few towns a number of different temples are built in a
square. 1 once saw a Ddvaltiyil of this kind at Chanchra, in
Jessore, which contains twenty-one temg]ea and as many gods.
One thousand acres of ground are attached to this place; one
bramhiin perform the ceremonies ; six others cook for these gods ;
four others gather flowers, and bring the articles for the daily
worship. Nimaee-milllikti, a goldsmith of Calcutta, built and
endowed this place. Similar devalliytis are to be seen at Krishni-
nligtir, *Giinga-vast, Shiti-nivasli, Birihi-nigini’, Natori, Poontés,
Somra’, Bhdo-koilasi, Gooptii-para, and at many other places in
Ben a.l.—--RaE‘a Chiindmi-rayt, of Patiflee, is said to have built two
hundred of these dévalifyils, at each of which two or three hundred
people are daily fed. The relict of raja Tililkii-chtindri, of Burdwan,
erected one hundred and eight temples in one plain, and placed in
them as many images of the lingil ; attaching to them eleven bram-
hiins and inferior servants, and endowing the temples with estates
to the amount of the wages of the attendants.

Before many temples is seen a roof, supported by pillars,
under which portions of the shastriis ave recited or sung, and at
other times animals for sacrifice slaughtered. In general, however,
the singing and dancing at the festivals take place under an
awning in the open air, near some temple, or near the person’s
house who bears the expense. The long periods of dry weather in
this climate render this practicable ; nor would the heat allow of
such large nssemblies meeting in houses, even if buildings suffici-
ently large could be constructed. This accounts for the Hindoo
temples being o small in the inside: many of thom, especially
those of the lingt, are only large enough to contain the image, the
offerings, the utensils of worship, and the officiating priests.

Much of the wealth of the Hindoo kings was formerly expend-
ed in building temples, and supporting splendid festivals. At
present, those who erect these temples in Bengal ave principally
the head-servants of Europeans, who appropriate part of their
gains to these acts of supposed merit. '

¢ These belong to Girdtshif-chiindni, the raja Nvif~dwadpil.

f This first ploce is in Moorshifdebadif, and belongs to raja Vishoonat'hil, as does
that at Natord.

¢ This belongs to raja Bhooviini-Lhakoorif.
b This place is the property of Ram-st{nkiiri-ray¥, a voidyi.

i The capitol, or temple of Jupiter Capitolinus, was raised in consequence of o
yow made by Tarquinius Priscus in the Sabine war,
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The expense of erecting one of these temples, if & single room,
atnounts to about two hundred rupees; and the wages and daily
offerings to one image are about three rupees per month. Some
give the bramhiin who officiates twelve annas, and others a rupee
monthly, with his food and clothes. Sometimes the offerings are

iven to hir, but in other cases they are presented to the bram-

s of the village alternately, and the priest has money given him
in their stead. These offerings frequently consist of a pound of
rice, a pint of milk, half an ounce of sugar, and two plantains,
The guantity, however, is not preseribed ; and other things are
added by the wealthy.

'DEDICATION OF 'TEMPLES.

Sucr. IL—Dedication of Temples.

WaeN a Hindoo has erected a temple, he appoints a day to
dedicate it to some EodA The following account of the dedication
of one hundred and eight temples to Shiviy, some years ago, at
Taliti, in the district of Burdwan, by the mother of Téjiish-chiin-
drii, the raja of Burdwan, will give an idea of the manner in which
this ceremony 1s performed. :

The foundation of these temples being about to be laid, a place

was dug in the earth about a cubit square, into which water was
ured, and a brick placed in the hole ; after which the worship of
the household god, (Vishnoo)) of Viiroond, and the ling¥, was per-
formed, At the close of the worship, a flower was thrown into the
water, the floating of which to the right was considered asa good
omen, and decided the point that the temple should be raised on
that spot. The following prayer was then addressed to this brick :
<As long as the earth and mountains remain, so long do thou
remain immmoveable” After the temples were nearly finished, many
bramhins and the relations of the queen were invited, and on an
auspicious day the ceremony of consecration was performed. An
altar was raised before cach temple, and four priests chosen for
each altar; who, purifying them, periormed the worship of the
five gods,* the nine Elanets, the ten guardian deities of the earth,
and of Shivil, Vishnoo, and Doorga. To this succeeded the
burnt-sacrifice. One hundred and eight officiating - priests then
celebrated the worship of Shivil, while sitting at the doors of the
temples. A person, in the name of the queen, next made a present
to the builder, and hinted to lim that she now wished to eonse-
crate these temples to Shivii. The trident of Shivii was next
worshipped, and fixed on the steeple. The princess then, sitting
in an enclosure below the steps of one of the temples, in the
resence of one of the priests and her attendants, devoted these
teraples to Shivil, saying, ‘O Shivii !T present to thee these one
hundred and eight temples, made of brick: may I be rewarded

t Briimha, Vishnoo, Shivi, Gi{néshli, and Sooryd.
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with an everlasting residence in heaven.’ In making this offering,
a number of minute ceremonies took place. The princess next
sent one of her relatives to perform the worship of Indril near a
bamboo, bearing a trident, with a flag fastened theroto. 'The sama
erson, after professing to animate one hundred and eight wooden
images of the bull, worshipped them, and placed them in the
temples thus dedicated. A representative of the princess next
walked round the temples three times:—(the princess herself
began to perform the ceremonies of cireumambulation, but being
very corpulent, she resigned it to oune of the priests.)—One
hundred and eight priests, bringing garlands' and the other articles
nsed in worship, now performed the worship of the lingi in the
temples. At the close of these ceremonies, the princess presented
arupee to each of the four hundred and thirty-two officiating
bramhiing, and one hundred and eight rupees to her own private
Eieat, who also obtained the offsrings. She also presented twelve
inds of offerings to Shivii, among which were vessels of gold,
_silver, and ‘other metals, cloths, &c. An entertainment to the
bramhiing succeeded, and at length the guests were dismissed with
presents from among the offerings, or in money, from ten to fift
rupees each bramhiin. One hundred thousand rupees, it is said,
were expended upon these buildings.™

The ceremonics are nearly similar to the above when idols
are dedicated and seb up in temples ; when pools or trees are
consecrated to the public use ; when cars are presented to some
god ; and when a person is finishing the ceremonies of a vI¥td
Or VOW.

Secr. ILL.—Endowment of temples.

THE worship in some temples is conducted, and the offerin
auﬁ-plied by the family which has erected the temple ; but in
others by a hired bramhiin, who receives menthly wages: the
offerings are in general distributed among the bramhiins of the
village. -

To a temple particularly celebrated, rich men make grants of
houses, sometimes of whele villages ; and of lands, orchards, pools,
&c. to a large amount ; and the produce of these grants is applied
to the uses of the temple.

The temple of Radha-biilliibh at Billibhi-poord, about twelve

1 At the tima of worship the priest always puts upon the image a garland of
flowers, This seemg to have been practised among other idolaters: for when the
priest of Jupifer came to worship Paul and Barnabas, (Acts xiv. 13.) he brought oxen
and garlands. No doubt the latter were intended to be pub upon the heads or necks
of the apostle and his companion, the persons about to be worshipped.

m Téjifsh-chifndri hae since built one hundred and sight temples at Umbika
snd dedicated them to Shivil,
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“miles north of Caleutta, has been endowed with lands, houses, &c.
to the annual amount of 3,000 rupees, by Raja Mivil-Krishnii 3
which is divided among sixteen families of bramhiins,

The temple of Jiiglinnat'hi at Mihéshii, about the same dis-
tance from Calcufta, has been endowed with lands, &e. to the
annual amount of 1,400 rupees, by Raja Antindd-Chiindrii-Rayii,

The temple of Gopéé-nat’hil at ﬁgn‘bdwéépﬁ has been endow-
ed with lands, &ec. to the annual amount of 6 or 7,000 rupees, by
Raja Krishnd-Chiindri-Rayd.

The temple of Juglinnat’hil in Orissa has been endowed by
several rich Hindoos ; Raja Ram-Krishn#i-dévii gave two villages,
the rents of which bring in about 4,000 rupees annually : Nimoo-
millikd of Calcutta gave daily one rupee, or 365 annually ; and
hig children continue the donation. Other rich men make similar
annual presents. It is supposed that not less than 100,000 rupees
a year are. drawn from the Hindoos by the bramhiing of this
temple,

CHAP. II.
OF THE IMAGES,

THE images of the Hindoo gods are made either of gold, silver,
quicksilver mixed with the powder of tin, brass, copper, iron, mixed
metal,® crystal, stone, wood, or clay.” The common workmen in
gold, silver, brass, &e. make these images.

The images made of gold are generally those of Doorga, Lifksh-
méé, Radha, Krishot, and Stiiswiitéé : which are kept in private
houses, and worshipped daily. These images must not not be less
in weight than one tola ¢ they are generally three or four,

The image of Shadtiila is often made of silver, kept in the
* house, and worshipped daily. Tt is as heavy as ten or twelve
rupees.

" Containing, as the Hindoos say, eight ingredients, viz, gold, silver, tin, copper,
iron, zine, lead, and brass.

* The shastriis allow images to be made of no other substances than these. The
image of Shiines alone is made of iron.

? Three tolas are rather more than one ounce. At Kidderpoord, adjoining
to Calcutta, is a golden image of Piititi-paviings, two cubits high. Near Serampore,
is & golden image of Ji{gddhatras, about a cubit md a half high.
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The images of Shivii only are made of quicksilver and
crystal, They are very small, and are kept in the houses of the
rich, and used for daily worship. :

Small brazen images of many of the gods are kept in private
houses, and worshipped daily. These are very small, weighing
only an ounce or two. '

Very small copper images of Siaryt, and of Shivit riding on 2
bull, are preserved in private houses, and worshipped daily.

The images of mixed metal are those of Radha, Doorg:,
Laikshméé, Shivd, &e. 'The images of any of the gods may be
made with this mixed metal ; and may be worshipped either
private houses or in temples.

The images of all the gods and goddesses may be made of
stone: the greater number are placed in temples; a few small
ones are found in private houses, ~All images of stone are worship-

ed daily : the greater number are of the lingii, or the various
orms of Vishnoo. A few exist of the lingli nine or twelve cubits
highs The mendicant followers of Vishnoo carry small images of
Krishnil with them in their peregrinations, which are from one to
two cubits high. All the stone images in Bengal are of black
marble; but there are some at Benares which are white. The
sculpture on these stones is in much the same state of perfection
ag that to be seen in the oldest churches in England. These stones
are brought into Bengal from the upper provinces, and cut by men
who are to be found in all the great towns, and to whom it is an
employment. Some stone images are miraculously found under
ground.” See p. 125.

The nimbi* tree supplies the images of Vishnoo in his different
forms ; also of Doorga, Radha, Litkshméea, Shivi, Giiroorti, Choi-
tiinyd, &e. None of the wooden images are kept in private
houses, but in separate temples. They are generally from cne to
three cubits in height. ' :

All the images which, after worship, are thrown into  the
water, are of clay baked in the sun, about four cubits high: the
images of the lingl, made daily and worshipped, are immediately
thrown away. In some places, clay images of Kartiki, twenty-one
cubits high, are set up, and after the festival committed to the river.
The images of Doorga, Siddhéshwiirés, Unndi-poorna, Krishnd,
Pinchantint, Shiist’hée, Miinisa, Ditkshimi-ray¥, &c. are however
constantly preserved in temples. The Hindoo potters are the prin-

4 An image of the lingii is set up at Benures, which six men can hardly grasp.

* Animage of Cybele is said to have fallen from heaven- into a certain field in
Phrygin.

*  Melia azadarachta,
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cipal god-makers, though many other castes, and even Musulmans,
follow this employment. 'The maker first takes a board, and raises
upon it a little frame-work, to whizh he fastens bamboos covered
with straw, forthe back-bone, the arms, legs, &c. Round these he
lays elay mixed with cow-dung, chaff, and straw, which he suffers
to dry. Having made the head of clay, he lays it to dry, and
afterwards joins it to the trunk very cavefully. He again clothes
the body, arms, and legs, with more cow-dung and clay, and covers
the whole with a cloth, that it may not crack. When ready, be
carries it to the person’s house who may have ordeved it, and, ac-
cording to the size, obtaing two, four, seven, or eight mpees for it.
Sometimes the maker paints it at his own house, which costs two,
three, four, or five rupees more.

" CEREMONTES OF CONSECRATION.

The evening before the consecration, the person at whose
temple this image is to be set up, brings twenty-two different
articles, among which are fruits, flowers, gold, silver, rice, a stone,
turmeric, sugar, cow-dung, clarified butter, a shell, peas, red
powder, &c. With all these things the officiating bramhin
touches the forehead and other parts of the image, repeating in-
cantations. This is called fdhivasd, or inviting the goddess to
come and dwell in the image. The next day, eyes and a soul
((lpranii) are given. No one reverences the image till this work is

one. :

When an image of Doorga is to be consecrated, in addition to
the above ceremonies, a plantain tree is brought, and bathed either
in the house, or in the river, At this time the service occupies
about an hour : after which the tree is clothed like a woman, with
two vilwit fruits for breasts ; and nine sorts of leaves, smearéd with
red paint, are hung round the neck. The trees, from which these
leaves are taken, are said to have assisted in different wars the
deities whose images accompany that of Doorga. The Hindoo
shastriis make no hesitation in giving tongues to stones, or making
trees into soldiers. It may be allowed in a romance; yet the
modern Hindoos are silly enough to helieve most gravely that all
this is the very truth. They say, * Why not ? God can do every
thing.’

If a woman, a dog, or a shoodrii touch an image, its godship
" is destroyed, and the ceremonies of deification must be again per-
formed. A clay image, if thus defiled must be thrown away.
There are degrees of impurity imparted by the touch of different
animals,  Breaking the hand or foot of an image is an evil omen.
If an image be unequal in any of its parts, ov if the eyes be made
to look npwards or downwards, and not. straight forwards, some-
thing evil will befall the owner. If it be set up with ease, the
spectators declare, that god himself is pleased.

Godship of Tmages tried —By performing a ceremony called
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shora, it is imagined, a person may obtain the power of ascertaining
whether the deity dwellin an image or not. In this cercmony,

- which must be repeated during fifteen days and nights, the devotee
bathes an image of the goddess Viplirdéti-priityiingira with milk,
curds, clarified butter, cow’s dung, and cow's urine; worships it,
having on red garments; and repeats the initiating incantation of
this goddess ton thousand times. In the night, he walks round
the image, in a triangular manner, one hundred and eight times,
prostrating himself after every circumambulation. On the last
day, the ceremonies are continued to a greater extent, and the
burnt-sacrifice is added. When such a person bows to an image,
if the deity dwell not in it, it will break to pieces A person of
Krishni-niigirii is mentioned as having obtained this power :
he bowed to an image of Mudinti-Mohunt, at Vishnoo-poori;
when the image became bent in the neck, and continues so to this
day. At Réboona, a village near Balasore, several stone images
are said to have been broken by a man nemed Kalaparhii, who
bowed to them.

CHAP. IlI.

OF THE PRIENTS,

The Loorokiti.—Every bramhiin may perform the ceremonies
of his religion. T'he priest, called a poorohitt, is, however, called
in to assist in the shraddht, the ten ceremonies called stingskars,
in those at the offering of a temple, at the different, vriitds, at the
festivals, and at a burnt-sacrifice ; and he is sometimes called to
fast, and bathe, in the name of another. A man of property in
some cases, unwilling to fast himself, gives bis poorohitd a rupee
to do it for him ; and, in the cold weather, le gives him a fee, to
bathe for a month, and perform the ceremonies connected with
bathing, instead of himself. Some rich men retain a family priest,
who receives the fees and separate presents of cloth, sweetmeats,
rice, fruits, &c. as his reward,

Any bramhiin, who is a«guﬂ.inted with the different formulas
of worship, may become an officiating priest. In some cases, one
person is priest to a thousand families ; but he employs assistants,
and gives them a stipnlated share of the perquisites.  1f the
priest do not arrive in time, or ifhe blunder in performing the
ceremonies, the person employing him reproves him. hen
several families have the same priest, and wish to perform certain
ceremonies on the same day, the priest is sure to offend, and never
fails to be told of his partiality to one family, and neglect of the
other. 'These priests are generally very avaricious, and take care
24
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vto hrave their full share of the presents at the close of & ceremony.
The amount of the fees depends upon the ability and generosity
‘of the person who employs the priest; who is not untrequently
very much dissatisfied with what he veceives, and complains to
others, that ¢ the duties abt such a man's house are very heavy,
‘but that he gives only a very trifling fee, and no more of the
iofferings than a crow might éat.’ This man subsists upon the fees
awud oﬂ%j-ings, engaging in no other employment.

ORDERS OF PRIESTS WITH THEIR EMPLOYMENTS,

The higher orders despise a bramhiin who becomes priest to
-shoodris, and refuse to eat with him. Such a person can only be
priest to one caste, and is called the joiners’ bramhiin, or the
‘blacksmiths” bramhin, &e.

The yogeds, (mostly weavers,) the chandalds, and the basket-
makers, have priests of their own castes, and not from among the
Jbramhiins.

The shastris point out the proper qualifications of a poorohit,
which are similar to those of a spiritual guide, mentioned in a
following article. Some enjoy this office by hereditary succession.
When a person, immediately after the performance of a religious
ceremony in his family, meets with success in hig conuections or
business, he not unfrequently attributes his prosperity to his
priest, and rewards him by liberal presents, On the other hand,
af a person sustain a loss after employing a new priest, he lays it at
the guor of the priest. 1If at a bloody sacrifice the slayer happen
4o fail in cutting off the head at one blow, the priest is blamed
for having made some blunder in the ceremonies, and thus produc-
Jing this fatal disaster.

The Acharyt.—The person who taught the védis used
to be ealled acharyd; and abt presenv the bramhiin, who reads a
portion of them at the time of investiture with the poita, is called
by this name; as well as the person who reads the formularies at
a sacrifice.  This latter person is generally the poorohitsi, but he
then assumes the name of acharyd. A considerable number of
Bramhiins are qualified to discharge the duties of an acharydi; and
any one thus qualified may perform them, without any previous
consecration or appointment. Twenty or thirty rapees is the
amount of the fee of the acharyi at festivals,

The Stdiishyt’.—The Stdtishyd regulates the cevemonies of
worship, but, is not employed on all occasions : he is however gene-
rally engnged ab the festivals; at the first shradhii after a person’s
death ; at the dedication of images, temples, flights of steps, ponds,
&e. At the reading of the poorands also he attends, and points
out where the reading or the copy is defective. He receives a fee
of ten or fifteen rupecs, and sometimes as miuch as one hundred
and fifty. On extraordinary occasions, five or ten stidishyts are

employed,
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The Brétmha sits near the five at the tim_e"of a burnt-offering
and 'supglias; it with wood. ~The fee to this person is five rup esin
cases where the Stiduishyi reccives fifteen ; to which is added a

gift of rice, &e. _
' The Hota throws the clarified butter on the fire in the burnt-

offering, repeating the proper formulas,  He veceives the same fee
as the acharyd, T AR

The four last-mentioned persons divide the offerings presented
to Ugnee, and are worshipped ab the commencement, of a sacrifice ;
when rings, poitas, clothes, seats of cloth, or wood, pillows," awn-
ings, brass and copper vessels, fro, are presented to them.

" The Hindoo priests wear their usual dress during the perform-
ance of any ceremony.

Other priests.~A number of persons are employed as assistants
to the priests: as, the Vuroo, who gathers flowers to present to the
image, sweeps the temple, &e. The person who buys and collects
the things for the offerings is called Udhikares ; he who performs
the ceremonies of worship is called Poojiikii ; he who cooks for the
image, Pachikii; he who recites the poorand in an assembly s
called Pathikii; he who holds the book and corrects the reading
and the copy, Dhartkt; he who hears the words, as the répresen-
tative of the person who is to enjoy the merit arising from the
hearing of these stories, is called Shrota ; and he who repeats in
the eveningthe meaning of what has been read in the day,
Kt hifkd '

. ———— e

CHAP IV

OF THE WORSHIP IN THE TEMPLES.

TuE daily ceremonies in the temples erected in honour of
Shivii are as follows :—In the morning the officiating brambiin,
after bathing, enters the temple’ and bows to Shivil  He then
anoints the image with clarified “butter or boiled oil ;* after which
he bathes the image with water which has not been defiled by the
touch of a shoedrd, nor of a bramhiin who has not performed his
ablutions, by pouring water on if, and afterwards wipes it with a
napkin. He next grinds some white powder in water, and, dipping

s The rich Hindoos pit with a large pillow placed at their backs.
s Palling off his shoes at the bottom of the steps.

¢ Tho Greaks used fo smear the statues of their gods with oinbments, and adorn
them with garlands,



the ends of his three fore-fingets in it, draws them across the ling,
marking it as the worshippers of Shivii mark their forcheads. %Ie
next sits down before the image, and, shutting his eyes, meditates
on the work he is commencing ; then places rice and dédrva grass
on the lingii; next a flower on his own head, und then on the top
of the lingt ; then another flower on the lingli; then others, one
by one, repeating incantations; he theu places white powder,
flowers, vilwii leaves, incense, meat offerings, and s lamp befora the
image ; also some rice and a plantain: he next repeats the name
of Shivil, with some forms of praise ; and at last prostrates him-
self before the image. These ceremonies, in the hands of a secular
person, are concluded in a few minutes ; a person who has sufficient
leisure spends an hour in them. In the evening the officiating
bramhiin goes again to the temple, and after washing his feet, &e.
prostrates himself before the door; then opening the door, he
places in the temple a lamp, and, as an evening oblation, presents
to the image a little milk, some sweetmeats, fruits, &e. when, fall-
ing at the feet of the image, he locks the door, and comes away.

At the temple of Shivd, on the 14th of the increase of the
aoon in Phalgoonts, in the night, a festival in honour of Shivii is
kept: the image is bathed four times, and four separate services
are performed during the night. Before the temple, the worship-
pers dance, sing, an revel all night, amidst the hornid din of their
music. The oceasion of this festival i thus related in the Bhiivish-
wii-pooranti :—A bird-catcher, detained in a forest in a dark night,
elimbed a vilwd tree under which was an image of the lingi. By
shaking the boughs of the tree, the leaves and drops of dew fell
upon the image; with which Shivii was so much pleased, that he
declared, the worshig) of the lingli on that night should be received

as an act of unbounded merit.

The worship at the temples in honour of the different
forms of Vishnoo, is nearly the same as that at the temples
of the lingd. Very early in the morning the officiating bram-
hiin, after putting on clean apparel, and touching the purify-
ing water of the (anges, comes to the temple to awake the
god, He first blows a shell and rings a bell ; then presents water
and a towel, ‘and mutters certain prayers, inviting the god to
awake, &c. 1 offerings made to the forms of Vishnoo are much
 greater in quantity than those presented to Shivi. About noon,
fruits, roots, soaked peas, sweetmeats, &c. ave presented Lo the
image ; and after this, that which answers to the English idea of
dinner, consisting of boiled rice, fried herbs, spices, &c. Vishnoo
neither eats flagh; fish, nor fowl. After dinner, betle nut, &e. in
leaves of the betle vine, are given to be chewed. The god is then

WORSIHE IN THE TEMPLES OF VISHNOO.

¢ Itis reported of some Hindoo saints, that when they'went to the temple to
4!" awake the god, while repeating the words of the skiastrii used ov these ocoasions, the
@doors always flew open of themselves; reminding us of the Buropean superstition,

that ‘the’temple of Cybele was opensd not by hands, but by prayers.’
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left to sleep, and the temple is shut up. While he sleeps the
bramhiins eat the offerings. In the evening, curds, butter, sweet-
meats, Hraits, &e. are presented, and at this hour people come o
the temple to look at the god and make their obeisance.  After the
setting of the sun, a lamp is brought into the temple, and a small
quantity of milk, sweetmeats, &c. are offered. The priests wave a
lamp of five lights before the image, ring a small bell, present
water to wash the mouth, face, and feet, and a towel'. Atter the
offerings have continued before the god about ten minutes, they
are withdrawn, as well as the lamp, and the god is shut up in the
dark all night.

4 When I enquired into the weaning of these ceremonies, T waa informed, that
they were in imitation of the service paid to Krishnit when he used to retucn fromn
tending the cattle :—water to wash himself, a towel, lights to examine where the
thorns had entered his feet or any other parts of the body. a bell to tostify their joy

that he hng arrived in safety, and some food to refresh him after the fabigues of the
day in following the herds.

L



CLUNAR DAYS-—WEEKLY CEREMONIES.

BOOK ITE

OF THE STATED PERIODS OF WORSHIP, AND VARIOUS |
DUTIES AND CEREMONIES.

COHEA B

OF THE TIMES OF WORSHIP,

Sect. T—Lunar Duys.

Tug eighth, eleventh, fourteenth, and fitteenth lunar days, both
of the inevense and decrease of the moon in each month, are consi-
dered as fortunate days. At the full moon in Asharhi, Kartikd,
Maghi, and Voishakh, religious ceremonies are peculiarly meritori-
ous, especially gifts to learned bramhiins; but on the thivd lunar day
in Voishakhii, their merit is imperishable. Bathing in the Ganges
on the tenth lunar day in Jyoisht'hd, is extremely meritorious.
The second lunar day in Asharhif, and the eleventh in Shraviini,
are auspicious times for religious cereronies. The performance of
the shraddhil during the decrease of the moon in Bhadi is a work
of great merit. On the seventh, eighth, and ninth lunar days of
Ashwint, eleventh in Kartiky, the fifth lunar day in Magh#, the
thirteenth in Phalgoon, and the seventh In Choitr, and at the
full moon in Poushi, very great benefits flow from religions acts.
On all these days the Hindoos are particularly occupied in the
different ceremonies of their religion.

Sect. 11— Weekly Cevemonies.

¢ SomE Hindoos fast every Sunday, and perform the worship of
their guardian deity Sooryt. Others, to fullil a vow, fast on a
Monday," performing the worship of Shivi. Others, who suppose
themselyes to be under the baneful influence of the planet Saturn,
1';13’(. on a Saturday, and endeavour to propitiate this god by acts of
devotion.

& Tt is rabher singular, that hoth in the Buropean and Hindoo Mythology, the two
first days of the week should be called after the same gods: Rivee-var, Sunday, from
Riivee, the sun ; and Somi-vari, Monday, from Sor, the moon.

L



L,

MONTHLY CEREMONTES—ANNUAL FESITVALS, 191

| SECT _'-II.[.—.Mgthy Cevemonies.

. Tue Shyama festival is held monthly by certain Hindoos.
The shraddhi should be repeated monthly. Some persons, nat able
to attend to the weekly ceremonies connected with their VOWS,
perform them monthly.

Seor. IV.—4d anual Festivals,

TRE festivals of Doorga, Shyama, Jugiddhatréé, Kartikd,
Mithish-miirdings, Ritiint8é, Unnii-poorna, Philitharés, Shivd,
Krishndl, Ginéshit, &e. are held annually. Two festivals of Shivii
and nine of Krishnil are annual,

The following account of the Hindoo festivals in each month
of the year is taken from the Tithee-tutbwi : —

Voishakhit.—On the third lunar day, (the anniversary of
Gingn's descent,) the worship of Giinga, of the mountaing Koilasd
and Himalliy¥, of Bhiggérit'hil, and of Shivil. On the twelfth
lunar day the bathing and worship of Vishuoo.

Jyoishthit.—On the tenth lunar day, (the anniversary of the
birth of Giinga,) the worship of Miintisa, and of the nagls, (serpents.)
Ak the full moon, the bathing of Jiginnathi ; and on the four-
‘teenth of the wane of the moon, the worship of the goddess Savitrée.

Asharhi.—On the second lunar day, the drawing of Jlglin-
nat’hits car, with the worship of this god, and of Biiltram¥ and
Spobhiidra.  On the tenth, the return of the car, and the worship
of these three gods. The next day is the anniversary of Vishinoo's
lying down to sleep. :

Shraviinid.—At the full moon, the doli festival. On the
eighth of the wane, (the anniversary of the birth of Krishnti,)) the
worship of this %od, of his father, Jishoda, Rehinéé, Chindika,
Bitlitram, Dikshd, Giirgti, Brimha, Lukshmee, and Shiist'héee.

3

Bhadr.~-0n the seventh lunar day, the worship of Shiviiand
Doorga ; and onthe seventh, the worship of Miiniisa, before small
sheaves of doorva grass, On the twelfth, the worship of Indri,
before a kind of flag-staff made with a tree called diimitnd.  On the
fourteenth, the worship of Untintd. The shraddhil is performed
every day during the wane of the moon.

Ashwintl.—From the first to the ninth lunar day, the worship

of Doorga, At the full moon, the worship of Latkshméé, and the

ame of Chitoorajee; and on the last day of the moon, the
Shyama festival,



Kartikit—On the first lunar day, the worship of king Bilée ;
and on the second that of Yiimii, and the feasting of own brothers
by their sisters.’ On the eighth, the worship of Gitiroorit ; and on
the ninth, that of Jugiddhatréd. At the full moon, the rasi
festival, and the worship of Shyama before a picture. Ab the

entrance of the sun into a new sign, or on the last day of Kartik,
the worship of Kartikil.

. Ugrithaylint.—On the gixth lunar day, the worship of
Kartikt : and on the seventh, eighth, and ninth, that of Miihishi-
murdingd. On the fourteenth that of Golirés ; and on the seventh
of the wane of the moon, the offerings to the dead.

DAILY CEREMONIES.

Poiishit.—On the eighth of the decrease of the moon, the
offerings to the dead. On the fourteenth, the Shyama festival.

Magh —On the fourth, the worship of Gowréd ; on the fifth,
that of Stirtiswiités, and of the iukstand ; on the sixth, that of
Shiisht'hée ; on the seventh, that of 8¥5ry¥; and on the eighth ;
that of Bhaashmii. Onthe eighth of the decrease of the moon,
the offerings to the dead ; and on the fourteenth, the anniversary
of the rise of the lingli.

Phalgoonit.—On  the eighth, the worship of Miingiild-
chitndika ; and at the full moon, the doli festival.

Choitrit.—On 'the sixth, the worslip of Kartikdi; on the

cighth, that of Vishnoo with #shokl flowers; on the ninth, the

anniversary of the birth of Rami. On the seventh, eighth, and
ninth, the worship of Doorga ; and on the ninth, that of Unni-
poorna.  On the fourteenth, the worship of Kami-dév. On the
thirteenth of the decrease of the moon, the worship of Giinga, On
the entrance of the sun into a new sign at the close of this month,
the presenting of water, rice, &e. to bramhiins.

Seer. V.—Daily Ceremonies.

The shastriis prescribe daily duties towards the gods, de-
censed ancestors, strangers, and the cow. 'The worship of
Vishnoo, before the shalgramii; of Shivi, before the lingd ;
of a person’s guardian deity, before the shalgramii or water ;
and of any image constantly preserved, is performed daily. If the
family of a brambiin, where such an image is set up, has becowe
unclean by the death of one of its members, or by any other cause,
they do not omit the daily worship, but invite another bramhiin
to perform the ceremonies. Sowetimes a person makes a vow to

b The smritee shastriis ordain this custom, The manuver of keeping it is ag fol-
lows ;- The sisters mark the forehoads of the brothers with white powder, and present
them with garments, poitas, &c. and provide a great feast. It is said that ¥imi and
his sjster Y imoona established this custom,
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perform for a certain time the daily worship of Vishnoo, Shivi,
and his guardian deity. Bathing also, and repeating the names

of the gods, with or without a bead-roll, especially the name of &

person’s guardian deity, are acts of daily worship. The daily
shraddhii is performed by very few ; but at the time of bathing,
in the ceremony ealled tiirptin, the Hindoos pour out water from
a copper vessel, or from their hands, for ther deceased ancestors.
Some religious acts ave performed daily for three ov four months
together : as during the time of Vishnoo's sleeping, (viz., from the
twelfth ov fifteenth of the moon in Asharhi, to the twelfth ov
fiftcenth in Kartiki,) a person vows that mo razor shall come
on his head ; that he ‘will abstain from flesh, fish, salt,® peas, oil,
eurds not made at home, &c, ; that he will not visib at the house
of a shoodrii, nor eat therc nor any where else mote than once
aday. During this period he engages particularly to attend to
his daily duties, as bathing, repeating the name of his god, &e.

.:x}gl‘ééamﬁ.ly to the divections of the Anhiki-tuttwil, the daily
duties of a bramhiin, walking in strict conformity to the rules of his
religion are as follows :—-

He must divide the day, from five o'clock in the morning till
seven ab night, into seven equal parts. The duties of the first
part are thus deseribed :—first, awaking from sleep, and rising up
in his bed, he must repeat the names of different gods and sages,
and pray that they would make the day prosperous. He must
then repeat the name of Urjoont, and pray to him, that whatever
he may lose during the day may be restored to him"; and then
the names of any persons celebrated for their religious merit.
Next the names of ghﬁlya“, Dropiidest, Seétag, Tara", and Mun-
dodiire’. After this, he must merﬁta.te with his eyes closed on the
form of hig spiritual guide, and worship him in his mind, repeating
these two incantations: Oh!* ¥ ¥ % | according to thy commands
I descend from my bed. —<Oh! % * * %} I know what is right, but
I doit not : I know what is wrong, but I forsake it not: But do
thou reside within me,’and whatever thou commandest I shall
do. Then follows another incantation, and obeisance to Huiree,
He now descends from his bed, placing first his vight foot on the
gronad.  On going out, if he sec a Shrotriylt bramhin, a beloved
and excellent wife, fire; a cow, an ﬁgnihot.réﬁ bramhiin, or any

¢ Rock #alt may be eaten,

d Tt is said that when Urjoon®t was king, thers were no rohberies ; or if auch n
thing did happen, by repeating his name, the loser wag sure to find his property again.

¢ The wife of Goutfmd ¢ she was guilty of adulbery with Indril.
f The wife of Yoodhisht'hirii and his brothers,

& The wiie of Hami.

1 The wife of Baigs and Soogritru, vwo monk 108,

i 'The wife of - Raviinid,

s
Zat
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other bramhiin, the day will be auspicious. If he see a wicked or
naked person, a wreteched woman, distilled spirits, or & man with a
great nose, the day will be inauspicious, By repeating the names
of Kiirkotitkd,* Dimiiytintée! Nuhi™ and Ritoopirnd,® no quarrel
will arise during the day. He must then, after discharging wind,
washing his mouth, &c¢. go at least a hundred and ten yards from
his house into the field ; and taking water, choosing a clean place,
scattering some grass to the 8, W., tying a turban round his head,
remaining silent with his face to the north, refraining from spit-
ting, and holding his breath, perform the offices of mature. His
poita must remain on his right ear till he has washed his hands,
It is unlawful to attend to the offices of mature on a road, in the
shade, where cattle graze, in the fire, ov water, in a ploughed field,
where dead bodies are burnt, upon a mountain, on the ruins of a
temple, on an ant-hill, in a ditch, or by the side of a river® After
this, be must go to a more clean spot, and taking some good earth,
cleanse the left hand ten times, then both hands seven times, and
the back of the left hand six times; then his nails; then wash his
hands ; each foot three times, and then rince both feet. If he per-

ceive any evil smell remaining on his hands or feet, he must wash

them again.  If the bramhiin have no water-pot, he must wash
himself in this manner in a common pool or river, and take care
that he come out of the water clean. His water-pot must neither
be of mixed metal, copper, nor gold : an earthen pot must be
thrown away as soon as used. If the pot be of brass or silver, e
must scour it well after lie return,  If a bramhiin attend not to
these modes of cleansing, all his other religious actions will be

void of merit.?

The bramhiin must next attend to his morning ablutions.
Taking a dry towel, he thust go to a_pool or river, and placing the
cloth on the ground, wet his feet and hands ; then pel}orm achti-
miintl, by taking np water in the palm of his right hand three times,
and drinking it as it rans toward his wrist ; then with his right
hand touch his lips, nose, eyes, ears, navel, hreast, forehead, and
shoulders, repeating an incantation ; wash his hands again and
perform achiimiind, repeating an incantation; then sitting to
the N, or E. before sunrise, cleanse his teeth with the end of
a green stick® about six or seven inches long. If he clean his

kg serpent, ! The wife of king Nild. ™ A king,  ® Another king.

o 8o little is thiz regarded, that almost all the lower orders of Hindoos go to
the Ganges

1 One of the things; in the conduct of Europeans, which gives most offence to the
Hindoos, is the omitting these modes of cleansing.

g On the 1st, Gth, 8th, 10th, and 14th days of the inerease and wane of ‘the moon,
and at the full and new moon ; on the Iast day of the calendar nionth: on o fast day,
and on the day of performing a shraddhii ; it is nnlawful for a bramhiin to clean his
tecth with a stick. [f he should do this on these days, he will sink into & dreadful hell.
If the Bible had Eaid down rules and peralties like these, what oceasion foy vidicule
1o wnbelicvers!

L
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teeth after sunrise, in the next birth he will be born an in-
sect foeding on ordure, He must now wash from Lis face the mark
ot his forehead made the day before; then scrape and wash his
tongue, taking care that the blood does not flow. If in cleansing
his tecth he should make them bleed, he becomes unclean, and 18
discqualified for performing any velizions coremony on that day. If,
hawever, he make his teeth bleed by the side of the Ganges, he does
not become unclean,

. He must next gather flowers for worship on the banks of a
paol ov viver. If any one forbid him, he must willingly desist; if
any are given him by a bramhiin, he must receive them ; but nob
if a shﬁﬁ%ﬁi offer them: if & person have them to sell, he must give
him what he asks.  Tf in' carrying these flowers to the side of the
water, a person of mean cast touch them, or he touch any unclean
thing, he must throw them away. If a person of any cast make a
bow to him while the flowers are in his hand, he mus also throw
them away.

© Returning to the river, and sitting in silence, he must rub himself

all over with mud; then descendinginto the river ashighas his breast,
with his face towsrds the east or north, he must repeat certain incan-
tations, by which (in his imagination) all other sacred rivers will flow
into that inwhich he stands, as well as other holy places; he must
‘afterwards repeat many ineantations, and perform moodra, viz,
' cerbain motions by twisting his fingers into several carious shapes ;
then, dividing his hair behind, and bringing it into his hands before,
with his thumbs he must stop his ears ; with the three first fingery
of each band cover his eyes, and with his two little fingers his nos-
trils, and then immerse himself three or four times : then with his
hands joined throw up water to his head ; then repeat other incan-
tations ; then, taking up water with his joined hands, he must offer
it three times to the sun ; then washing his body, and repeating
certuin prayers, that he may ascend to some heaven, or réceive some
temporal aood, he must again immerse himself in the water. After
this he must ascend to the side of the river, and wipe his body with
a towel; then repeat certain forms of praise to Giinga, Soory i, Vish-
00, and other gods ; then put dry and newly-washed cloth round
his loins ; and sitting down cleanse his poita by rinsing it in the
water ; then taking up some earth in his hand, and diluting it with
water, put. the middle finger of his right heund in this earth, and
make o line betwixt his eyes up to the top of his forchead ; then
deaav his three first fingers across his forehead ; make a round dot
with his little finger in the centre at the top of his head, another on

r The meaning of this i¢, that the sin of the person who made the bow baing
transforred to the bramhiin, the sin, iustead of entering the fire said to lodge in »
bramhitu's hand, by which it would be consunied, enters the Royers, and they ihereby
become unclean. 1f a brambiin, with flowers in his hand, rueet & shoddri who iy
ignorant of the rules of the shasbrii, he forbids him to bow to him ; but in general, the
lower orders know this eastor.

L
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the upper part of his nose, and another on his throat; then with his
three fivst fingers wuake marks across his breast and anns; then
make dots on his sides, and another on the lower part of his back.
Aft_.e;- this he must take up water in s vight hand threa times, and
deink it, Wi ' '
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To this succeeds the morning stindhya, in which the person
wmust offer many prayers ; pour out water to diferent gods ; repeat
certain forms of praise in honour of the sun, which he must worship ;
and vepeat the gayiibrés : then take up water with his kosha,' and

out it oubt to his deceased ancestors; after which he must return
ome, and read some part of the védi!

After this, if the bramhiin be a house-keeper, he must seek the
provisions for his family for the day. If he be diligent in discharg-
ing social duties, he will obtain heaven ; but if not, he will sink
into lrell. !

About eleven o’clock, taking the flowers, his kosha and kooshee,
some seeds of sesamnum, leaves of the wilwii tree, blades of the
kooshit grass; and a towel, he must proceed to the river. Placing
these things by the side of the river, he must prepare a place for
worship ; take some proper earth, and cleanso it, so that neither
insects, hair, mor any thing lmpure remain; and then make the
earth into n ball, lay it down, and wash his own body, rubbing him-
self with his towel. Then he must descend into the water up to
the middle, and perform his ablutions as in the morning. After
bathing, be must ascend to the side, wipe himself, put on a dry piece
of ¢loth, (not a black one ;) sit with his face to the east or north ;
tie a lock of hair into a knot, and having repeated a prayer, the
whole of his hair in a knot : mark hig forehead as in the morning ;
then perform the ceremony called achiimiinii ; and then the stindhya.
After this he must make an image of the lingtt with the pure earth
which he has prepared ; and laying it aside, descend into the water,
or sit by it, and pour out water (containing a few seeds of the
sesamum) from his kosha to three or four of the gods, repeating in-
cantations : then to certain sages, and deceased ancestors, viz, to
three generations on the father's and three on the mother’s side,
(males) If a bramhiin do not present drink-offerings to deceased
relations, all his works of merit lose their virbue.

¢« 1 The next thing is the act of worship, (pooja ;) in which the
Bramhiin must sit with his face to the north, and placing the lingti
towards the same point, bathe it by sprinkling it with water;
then, closing his eyes, sit for some time in the act of meditation,
(dhyanti;) after which, placing some flowers on his own head, he

+ A small copper cup. Another still smaller is called kooshee.

¢ 1f at this time he copy & part of any of the shasteils,  and present it to some
bramhiin, he will receive everlasting happiness,
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must perform the worship of Shivii ; then meditate on the image,

and placing Howers on the lingd, repeat other incantations, to com-
municate a soul (pranii) to the lingt ; then another prayer to bring
Shivii himself into his presence; and then perform a. ceremon
called yonee-moodra, which consists of five curious motions with
the hands ; then be must offer to the lingli a morsel of silver or
gold ; or, if he be poor, water, reading prayer. He must after this
offer water for the god’s feet ; also a little dry rice, and a few
blades of dddrva-grass, with a prayer ; then a number of raw
vegetables, He must next repeat the name of Shivii a certain
number of times ; offer water, and repeat an incantation, (offering
water or flowers,) and worship Shivil in his eight forms," repeating
eight incantations ; then follow forms of praise in honour of Shivi,
during which he must prostrate himself before the lingdi ; and
afterwards make a drumming noise with his thumb or fingers on
the right cheek, and beat against his sides with his arms. If he
has been worshipping by the side of the Ganges, he must throw the
lingi into the river ; or if by the side of a pool or any other river,
he must throw away the lingti on the land. To this should suc-
ceed the worship of Vishnoo before the shalgrami, or before water.
Next that of 866ryt, Ugnee, Doorga, Briimha, the gayiitrds, the
spiritual guide, the nine planets, the ten guardian deities of the
carth, and lastly of the person’s guardian deity. The offerings in
this last act of worship ave the same as in the worship of the lingd,
but the prayers are more numerous,

~ When all these ceremonies have been performed by the side
of a pool, or ariver, the worshipper, having presented the burnt-
offering, must return to his house, perform -the daily shraddhii, and
offer to the gods plantains, dry rice, peas, sweetmeats, cocoanuts, &e.

The day’s work must be closed by entertaining several poor
bramhting, or other guests who may be in his house. If no guests
should arrive, about three o’clock in the aftermoon he must &it
down to dinner; which may consist of boiled rice, fried fruits,
split peas, greens, sour curds, or milk, but neither fish nor flesh.
Firgt, he must offer the whole food to his guardian deity, sprinkling
water on the rice, and repeating incantations ; and then put morsels
of the different articles of his food in five places on a clean spot;
which, after sprinkling with water, he must offer to the five winds,
Nagti, Koorint, Kréskdtt, Dévii-diitts, and Dhiintin-jiyti. After
this, drink » little water, repeating an incantation ; and then put a
little rice into his mouth with his right hand at five different times,
and repeat incantations, containing the names of five airs which
the Hindoos say are lodged in the body; he may then, remaining
in silence, finish his repast ; afterwards drink a little water,
wash his hands and wmouth, and ecleanse his. teeth. After

u These eight forms of Shivii are representatives of the carth, water, fire, alr,
space; encifice, the sun, and the nwon,
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washing his feet, he must sit upon a mat of kooshii-grass,
and chew betle-nut, mixed with some or all of the following
articles ; lime, treacle, catechu, eardamums, cloves, nutmweg, mace,
camphor, coriander seed, &c. Before he begins to chew the betle,
he must offer it with prayers to - his guardian deity.  If he do not
chew betle, he must eat fruit of the terminalia citrina, and repeat
the name of Vishnoo once. il '

To this must succeed the evening sindhya, either in his own
house or by the side of the river. The coremonies are the same as
those already described. After this, repeating the name of his
guardian deity during two hours, he may tale a little refreshment,
ag sweetmeats, milk, plantains, curds, or something of the same
nature ; and about ten retive to rest.

PROATICE AMONG BRAMHUNS SHOODRUS, &

? At present, those bramhiing who live without secular employ-
ment spend about four hours daily in woxship; an hourin the
morning, two at noon, and one in the evening. Such a person’s
fivst ach in the morning, as he rises, is to repeat the name of his
guardian deity ; after which he goes into a field with a pan of water,
and returning, bathes ; then taking the water of the Ganges, he sits
down in his house, or by the viver, and pours out drink-offerings
to his deceased ancestors; repeat certain torms from the védu,
the meaning of which he himgelf does not understand; wor-
ships Shivil with the usual forms of praise, as, < Oh! Shivi ! thou
art every thing ; thou unitest all the gods in thyself; thou canst
do all things, &e. during which he offers with proper forms water,
flowers, &c. to the god ; and then repeats for some time the name of
his guardian deity. At noon, aiter bathing, he repeats certain forms
from the védil ; and worships Shivil, his guardian deity, and other
gods, with the usual forms and offerings ; pours ont drink-offerings
to deccased ancestors, and repeats the name of his guardian deity.
At this time, the worshipper prays for any thing he may be anxious
to obtain, as the health of his child, a lucrative situation, &e., but
this is done only when sickness, poverty, or any other necessity,
forces a person to express his complaints to his god.  The worship
in the evening is similar to that in the morning,

Bramhiins in employment unite the first and second services
together in the morning, and finish the whole in half an hour; con-
{ining themselves to the repetition of the name of their guardian
deity, the forms from the védy, including the gayitreé, and pouring
out a drink-offering to deceased ancestors. Most of these persons
omit the evening service altogether.

Though these ceremonies are in general performed in the house,
the family do not unite in them: during their performance, the
family business is transacted, and the childven play as usual; the
worshipper himself not unfrequently mixes in conversation, or gives
directions respecting matters of business. The children sometimes
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sit as spectators, so that by the time they grow up, they learn the
different forms of daily worship. i |

. The women, though not allowed to touch a consecrated image,
(beasts, women, and shoadrils are forbidden,) worship the gods daily
in their own houses, or by the river side, (repeating certain forms
from the Tntri shastriis,) before an earthen image of the lingt, or
the water of the Ganges : if they should worship hefore a consecrat-
ed image, they must keep at a respectable distance from the idol.
Some merely repeat a few forms while standing in the water,
bow to the god without an image, and thus finish the religion
of the day; others spend half an hour in these ceremonies, and
females who have leisure; an hour or more.

The shoodrds in general repeat the name of their guardian
deity while bathing, and this comprises the whole of their daily
religion : yet rich men of the lower castes spend an hour in religious
ceremonies, in the house or by the side of the river.

As there is nothing of pure morality in the Hindoo writings,
50 in the ceremonies of this people, nothing like the rational and
pure devotion of a Christian worshipper is to be found. Tn perform-
ing their daily duties, as might be expected from a ritual possessing
little meaning and no interest, the Hindoos are sometimes précise,
and at other times careless ; muttering forms of praise or prayer to
the gods, while their attention is drawn to every swrrounding
object. To expect that services like these would mend the heart,
is out of the question.

CHAP: 1.

APPOINTED RITES AND CEREMONIES.

Seer. L—Form of Initiation into the Hindoo Religion.

Every Hindoo receives an initiating incantation from some
bramhitn® who then becomes his spiritual guide, (gooroo:) the
rincipal thing in this incantation is the name of some god, whe
comes his (ishti) chosen deit{, and by repeating whose name he
is to obtain present and future happiness.

When the ceremony of initiation isto be performed, an aus-
picious day is chosen, which ispreceded by a fast. On the morming
of the day appointed, the disciple bathes ; after which, entreating
the priest to sit down, he presents him with some  eloth, kourees,
betle-nut and a poita : after which he performs the ceremony called

& There nre soma rare examples among the poot, of persoms ‘who never receive
the initiatory incantation. .
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sinkilp, in doing which he first takes in his joined hands a
small copper dish, with some water in it; lays a plantain, some
flowers, sesamum, kooshii-grass, rice, &e. upon it ; and then says,
< For the removal of all my sins, and to obtain happiness after
death, T take the incantation from my gooroo.” The gooroo then
performs, at some length, the worship of the god whose name is to
be given; to which succeeds the burnt-offering. He next thrice
repeats, in the right ear of the disciple, the incantation : after which"
the diseiple presents a fee of from one to twenty rupees, and wor-
ships the feet of the gooroo, presenting sweetments, cloths, flowers,
fruits, and other offerings commonly presented to the gods. He
next repeats certain forms, and in his meditation brings into his
mind that his spiritual guide is in fact his guardian deity, from
whom he is to receive salvation. Another fee is then given ; after
which the disciple drinks the water in which the gooroo’s feet have
heen washed, and prostrates himself at his feet ; when the spiritual
guide, putting his right foot on his head, and stretching forth his
right hand, gives him a blessing, 'The gooroo is then feasted, with
other bramhiins. Two or three persons only are permitted to be
present at this ceremony. '

The ahove incantation is ealled ve&ju miintri® It generally
- consits of o single sound : as, when it i to be taken from the name
of a god, a consonant is taken out of this name, and a vowel added
to it: thus, when Krishnit is ahout to become the chosen god of a
person, the gooroo takes the consonant k, and adds to it a, or oo, or
some other vowel, and then the miintrit becomes ka, or koo,  Very
frequently the sound ting is united to a consonant, to form the
initiating incantation, of which there are many specimens in the
Tintrit-sard. It s probable that no meaning was ever intended to
be attached to these sounds.

Srer. 11— Duties of a Disciple to hus Spiritwal Guide, (Gaorao.),

TaEe following article respecting the qualifications of a gooroo
is taken from the Tdntrii-sard :—A spiritual guide must be free
from the following faults: he must not be subject to his passions,
a0 as to become an adulterer, a thief, &c. ; be born of a good family
possess suavity of manmers; be attentive to religious duties ;
honourable in the eyes of others ; always keep his body pure; be
ready in religious ceremonies ; faithful in the discharge of the
duties of his caste ; wise, able to keep in order as well as to cherish
his disciplos ; learned in the shastris, &e, - From a gooroo thusg
qualified it is proper to receive the initiatory rites. Aperson who
is a glutton, who has the leprosy,is blind of one or both eyes ;
very small in stature, or who has whitlows ; whose teeth stand

b Tho original incantation, or that which gives rise o works of merit, \wealth,
the desire of happiness, and absorntion.
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out ; who is '-néisy and talkative ; subject to his wife, or whose toes

or fingers are unoaturally unequal, or of an improper number; an
asthmatic perion, or in other respects diseased, is disqualified. =~

- The following are the duties of a disciple to his preceptor, as
iven in the Tuntri-sarti A disciple must be docile ; keep his
ody pure ; be obedient in receiving all that the shastriis make
known ; be capable of understanding what he is taught, &c.  If
the disciple consider his gooroo as a mere man, and not the same
as his guardian deity, he will sink into misery. A pupil must
worship his father and mother, as those who gave him birth ; but
he must honour his gooreo in a superior degree, as he who rescues
him from the path of sin, and places him in the way of holinegs :
the gooroo is in fact the disciple’s father, mother, and god ; if
even Shivii be offended with a disciple, his gooroo is able to
deliver him. ' The disciple must promote the welfare of his goorao
by all his actions ; if he injure him, in another birth he will become
a worm feeding on ordure. Ifa disciple renounce the initiating
incantation, he will ‘die; if he reject his gooroo, he will becorae
poor ; if both, he will fall into the hell Rourtivii ; if he, leaving his
guardian deity, worship another god as his guardian deity, he will
sink into torments. A diseiple must honour his goorog’s son and
andson as he honours the gooroo. Whether the spiritnal guide
learned or ignorant, a vile or a holy person, a disciple has no
other resource, no other way to happiness, but his gooroo.  Other
- shastrits preseribe, that, the disciple shall make prostration to the
gooroo three times a day, if he live in the same village, viz, in the
morning, at noon, and in the evening, If he meet him at any time,
he wust prostrate himself at his %eet, and receive his bilessing.
When a gooroo dies, a disciple becomes unclean.

When the gooroo arrives at the house of a diseiple, the whole
family prostrate themselves at his feet, and the spiritual guide
puts his right foot on the heads of the prostrate family. One of the
family washes his feet, and all afterwards drink some of the divty
water with which his feet have been washed ; the water which
remains is preserved. Others present to him flowers, or anoint his
body with cil, or bathe himy by pouring water on his head.  After
they have all hathed, they again worship the gooroo's feet, by
presenting flowers, sweetmeats, &o. repeating incantations, The
gooroo is then entertained.  Of the little that he leaves, each ore
seizes a morsel with eagerness. At length he departs with presents
according to the disciple’s ability. Some give a piece of cloth,
others Eom oue to ten rupees. The disciple sometimes sends
presents to his gooroo’s house.

. As a proof how rigidly many of the Hindoos adhere to the

commands of the shastrd on this subject, it may not be awmiss to

record the following circumstance :—In the ‘year 1804, Huroe-

THrku-Bhooshiind, a bramhin of Caleutta, aged about 60, was
26



carried to the viver side, at the point of death ; and ‘while there one
of his disciples, Ubhiyti-ch¥rinti-Mitrd, s kaist'hd, wenbto see him.
"The discipﬁ) asked his dying gooroo if there was any thing that he
wished from him. The gooroo asked him for 100,000 vupees. The
disciple hesitatéd, and said he could not give so much. ’the gooroo
then asked him what he was worth. He said, he might be worth
about 100,000, but it was not all in rupees. The gooroo asked him
to give his children half this sum. This the disciple surrendered ;
and then asked him what else he could do for him. = He pretended
not to want any thing else, but his youngest son then present was
in want of a pair of gold rings for his wrists, and which he had
been unable to give him. The disciple had a son standing near
who had on a pair. These rings, worth about five hundred mpees,
were immediatly taken off, and put on the wrists of the old gooroo's
son. The diseiple again asked what else he could do for him. The
gooroo requested him to give bis eldest son a piece of ground in
Calcatta. He gave it. This land was worth twenty thousand
rupess.  The disciple again asked, if there was any thing further
he could do to please him. The old fellow made apologies, but at
length requested him to make a present of five thousand rupees
towards the expences of his shraddhdi.® Thisz was added. The
next morning the gooroo died.  His wife was hurnt with his body.
At the time of his shraddhi, the disciple added another five thousand
rapees towards defraying the expenses. This man’s wemory is exe-
crated by all the Hindoos ; who say, he would certainly have gone
to hell, if his wife had not burnt berself with him.—Since this
event, Ubhdyu-chirdnd died at Mttra; and his widoy, taking
his clog and stick, renounced life at Calcutta, on a funeral pile pre-
pared for the purpose.

ANECDOTE OF A DYING GOOROO.

At present, the office of spiritual gnide is often hereditary, and
of course is frequently in the hands of persons veally disqualified.
Neither do the modern Hindoos pay much regard to the qualifica-
tions of their teachers: these guides too are equally careless ve-
specting their disciples ; they give the incantation, and receive in
return reverence and presents. Tobecome a religious guide it is
only necossary to be a bramhiin, and be acquainted with the incan-
tations. In many cases, indeed, the wives of bramhiing becoms
gooroos to their own children, as well as to others, both male and

 female. Tt is considered as a happy circumstance to receive the
« form-of initiation from a mother. Among the followers of Choitii-
nyll, some shoodrils are gooroos. '

The business of a veligious guide is very profitable.  Some ob-
tain a thousand disciples ; and all are ambitious of guiding the
rich.  Upon a moderate calculation, the gooroo of a thousand dis-
ciples receives in presents much more than a thousand rupees an-

£ ites for therepose of the soul.
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nually. A poor man generally gives his gooroo a rupee a year, or
if he visit him twice a year, two rupees. One or two of the
Gosaees, descendants of Choitdingi, have two or three thousand
disciples. ' : '

Instances of disputes between a spiritual guide and a digeiple
are not uncommon : in which case the former does not fuil to curse
such a disobedient disciple in terms like these: ¢ May your pos-
terity perish.’ ‘May all your wealth evaporate’ The disciplo is
exceedingly alarmed at the cuse of his gooroo, and if in a short
time any of the family die, his neighbours aseribe it to this curse,
If the childven do not choose their father’s gooroo, he curses the
family. If a bramhiin consider himself ag having claims’ on any
wember of a family to become his spiritual guide, and this person
ot the family be unwilling, the bramhiin goes to their house, and
refuses to eat till they consent. The family dare not eat till the
gooroo has eaten.—On some occasions, the gooroo it called in to
adjust family differences. If two brothers quarrel about, an estate,
an appeal is made to the gooroo, who generally gives his judgment
in favour of the brother who can afford the greatest bribe.

- The gooroos or not distinguished by any particular dress, and
many pursue secular employment,

 T'have heard of some religious guides who, taking advantage
of the profound reverence in which they are held, are guilty of im-
proper conduct with their ferale diseiples; and others of these
demi-gods are guilty of crimes which they expiate on a gallows.

Asgistant Gooroo.~—These persons are sometimes ermployed in
teaching the disciple how to worship his guardian deity. If the
chief gooroo be a female, or be ignorant of the proper incantatiou,
the agsisbant gooroo is called in.

Secr. Hl.—Religious Austerities, (Tapisya.)

Trosyk religious works which require bodily sufferings, ave, in
general, denominated tiplsyas. Amou.% other acts which fall
under this description, are,—severe abstinence; repeating the
name of an idol, and sitting in pavticular postures, for a lon
time; a person’s surrounding himself with five fires;* and the
severities practised by ascetics. These works of severity towards

4 In Janu 1812, the anthor witnessed the performance of some unconimonly
severs asks of religions anaterity, in the suburbs of Calentta. A number of Hindoo
mendicants had erectad huts near one of the descents into the Ganges, and several
devotees on this spok daily surronnded themselyes with fires of cow-dung, and for three
or four bours each day rested on their shoulders with their legs upward, vepeating the
names of the gods in silence, and counting their bead-rolls. Crowds of people were
eoming and going, astonished spectaturs of these infatuated men’; who continued their
religious austeritiea in the night, by standing up to the neck in the Ganges for two ov
three houry, eounting their beads. £
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the body ate not done as penances for sin, but as works of exbra-
ordinary merit, producing large vewards in a future state.

. RULES FOR BURNT SACRIFICES.

\ Spor. IV.—Burnt Sacrifices ( Yiignit.)

- I these sacrifices, the following ceremonies are commanded by
the shastrii :—The names of deceased ancestors for six generations
must be repeated in the morning hefore the sacrifice; to this
suceeeds the appointment of the sacrificial priests ; then a cere-
mony for the suceess of the sacrifice, in which the priest, tak-
ing up dry rice, scatters it on the ground, repeating incantations ;
after this, sitnkilpll, in which the person, repeating the name of
the day, month, &e. ~declares that he is about to perform this
ceremony to obtain such and such benefits ; lastly follows  sacri-
fice of mustard seed to drive away evil genii and enemies.  On the
altar are placed things necessary for the different ceremonies, as
pans for water, branches of the mangoe tree, fruits, flowers, garlands,
gandal wood, tooltizes ¢ and vilwi * leaves, ddorva and koos%n‘i grass,
rice, seeds of sesamum, curds, red lead, small twigs of gacred trees
0 be burnt, a mortar and pestle, spoons, meat offerings, garments,
&c. The priest sitting on the altar worships certain gods ; after
which the alter is sep in ovder for the sacrifice, and the five prepar-
ed ; the worship of Ugnee then takes place, ab the commencement
of which the priest repeats a prayer from the védi to this purport :
«Oh! Ugnee ! thou who sittest on a goat, and hast seven eolumns
of fire ; thon art energy itself; thou art the mouth of the gods.-—
T worship thee ; come.” One of the priests next purifies, with in-
eantations, the vessels, the wood for the sacrifice, and the eclarified
butter ; he then boils the rice, and afterwards perforras the burnt-
sacrifice either with clarified butter, the flesh of some animal, pieces
of wood, vilwid leaves, flowers of the kitrlivéerii® or the water-lily,
boiled rice, seeds of sesamum, ov fruits. To this succeeds a burnt-
sacrifice to certain gods, with rice, clarified butter, sugar, curds,
milk, flesh, and other articles, and a sacrifice to the nine planets,
and to all the gods whom the priest can remember. An atonement
for any mistake which may have occurred is next made by a burnt-
offering of clarified butter, The officiating priest must then pub

. on the fire a new poita, cloth, flowers, a plantain, betle, and rice ;
when the sacrificer, standing behind the priest, must. put his right
hand on his shoulder, while the latter poars clarified butter on the
fire, till the flame ascends to & great height, 1f the flame be free
from smoke, and surround the altar in a southerly direction, the
blessings sought by the sacrificer will be obtained. After this,
jille priest, sprinkling some water on the fire, dismisses the god

Jenee. The sacrificer now presents fees to the priests, and the

¢ Qcymum gratissimum, ¥ Jgle marmelos. 5 Nerium edorum.
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the guests with presents. . e
I have obtained from several works accounts of the following
burnt-sacrifices : —

 The sacrifice of @ MAN !/-—First, a covered altar" is fo be
prepared in an open place near the house of the offerer i sixfeen
posts are to be erécted, six of vilwii, six of khtidiri, and four of
oodoombiirti; a golden image of a man, and an iron one of o goat,
are then to be set up; and also golden images of Vishnoo and
Liukshmas, a silver one of Shivil, with a golden bull on which
Shivit vides, and « silver one of Gdroori. Brass pans are alsc to
be provided for holding water, &c. Aunimals, as goats and sheep,
are to be tied to the posts, one of the khiidir posts being loft for
the man who is to be sacrificed. Fire is next to be procured with
a burning-glass, or with flint, or brought from the hiouse of a devout,
‘brambiin, The priest, called brimha, sits on a seat of kooshi grass
‘at one corner of the altar with an alms’ dish in his hiand, and con-
secrates the different utensils. The priest, called hota, then per-
forms certain minute ceremonies, and lays blades of kooshli grass
all round the fire on the alter ; to which succeeds the burnt-sacri-
fice to the ten gnardian deities of the earth, to the nine planets, to
Roodrii, Briimha, Vastoo-poorooshi, and Vishnoo : to each of the
two latter clarified butter is to be poured on the fire a thonsand
times. Next follows an'ther burnt-sacrifice, and the same sacrifice
to sixty-four gods, beg/nning with Douvarikd. —After this, in the
name of all the gods above-mentioned, is made the burnt-sacrifice
with the flesh of the other animals tied to the different posts. To
this succeeds the human sacrifice. The victim must be free from
bodily distemper, be neither a child noradvanced in years.' After
slaying the victim, the hota, with small pieces of flesh, must offer
the sacrifice to the above-mentioned gods, walking round the altar
after each separate offering. - b :

In the third book of the Muhabharity, a story is related res-
pecting a king of the name of Somikd, who obtained from the
gods a bundred sons in consequence of having offered a human
sacrifice. .

whole ends with a feast to the bramhiins, and the dismissing of

The Ramayiini contains a story respectin Mithéa-Ravini,
who attempted to offer Ramd and Latkshmiint, when in patdll, as
a sacrifice to Bhiidra-Kalds, in order to obtain success in war for
hig father Raviing,

Another story is contained in the Ramayiini, that Umviirééshi,

_“'"T' Mhe Findoo altar may have brick-work around it, butin the inside it is to be
filled up with pure earth. 1n the centve sorae porsons make a hole for the five, and
‘others raise on the centre o small elevation of sand, and on this kindle the fire.

i These victims were formerly bought for sacrifice.



PROOTS FROM THE SHASTRUS OF OFFERINGS OF, &C.
“king of Uyodhiya, once resolved on offering a human victim ;
which, after being prepared, was stolen by Indrd. The king
traversed many conntries unable to obtain another vietim, till at
last Kichédki sold his second son to him, for < heaps of the
purest gold, jewels, and a hundred thousand cows.”  The father
refused to sell his eldest son, and the mother would not give up
the youngest. The second son, after he had been sold, claimed the
protection of the sage Vishwa-mitrii, who directed each one of his
sons to give himsolf up to be sacrificed instead of this youth:
but they all refused; when Vishwa-mitrdi cursed them, and
ave this youth an incantation, by repeating which the gods would
ﬁeliver him from death. After he had been bound for execution,
he vepeated this incantation from the Rig-véda ; when Indri
delivered him, and bestowed on the king the blessing he sought by
this sacrifice. The Shréébhagiiviitu gives a similar story respecting
an ascetic, JUri-Bhiirtitl ; but in this case the goddess worshi peg
burst from the image, rescued the devotee,* and destroyed those
who were about to sacrifice him.

The Institutes of Miinoo contain the following paragraph :—
“The sacrifice of a bull, of « man, or of a borse, in the Jkileé age,
must be avoided by twice-born men ; so must a second gift z%'a
married young woman, whose husband has died before consumma-
tion : the larger portion of an eldest brother, and procreation on a
brother’s widow or wife.”

However shocking it may be, it is generally reported amongst
the natives, that human sacrifices are to this day offered in some
glnees in Bungal. At a village called Kshéérd, near the town of

urdwan, it is positively affirmed, that human sacrifices are still
offered to the goddess Yoogadya, a form of Doorga ; at Kivéatti-
kona, near Moorshiidiibad, to Kaléé ; and at many other places.
"The discovery of these murders in the name of religion is made by
finding the bodies with the heads cut off near these images ; and
though no one acknowledges the act, yet the natives well know
that these people have been offered in sacrifice.

About seven years ago, at the village of Serampore, near
Kitwa, before the temple of the goddess Tara, a human body was
found without a head ; and in the inside of the tewple different
offerings, as ornaments, food, flowers, spiribuous liquors, &e.  All

. who saw it knew that a human vietim had been slaughtered in the
night ; and search was made after the murderers, but in vain.

At Briimha-neétiila, near Nidééya, is an image of Miintisa,
before which the worship of DiSrga is performed. 1t is currentl
reported, that at this place human vietims are oceasionally oﬂ'ere!,
as decapitated bodies are found there,

% This man observed a voluntary silence, and refused all intercourse with human
beingy, that he might avoid injuring any one,
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Ramii-nat’hii-Vachiispited, the seeond Stingskritii ptindit in the
College of Fort-William, once assured me, that about the year 1770,
ab the village of Stomtira, near Gooptipara, he saw the head of a
man, with a lamp placed on it, Iying in a temple before the i
of the goddess Siddhéshwiirde, and the body lying in the road op-

-posite the temple. A similar fact is related respecting an image of
Bhﬁrga-ﬂhééma, at Timlookt, where a decapitated body was found.
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At Chit-poorli, and at Kalgé-ghatd,' near Caleutta, it is said,
that human sucrifices have been oceasionally offered. A re-
spectable native assured me. that at Chitpoorl, near the image
of Chittréshwiivéé, about the year 1788, a decapitated body was
found ; which, in the opinion of the spectators, had been evidently
offered on the preceding night to this goddess.

The following story respecting raja Krishuii-chiindriivay is
belicved by a great number of the most respectable natives of
Bengal :~A brimhiichardé of Kritiikona, after repeating (jipi)
the name of his guardian deity for a long time, till he had
established a great name as a religious devotee, at length had a
dream, in which he supposed that his guardian deity told him to
make a number of offerings to her, which he understood to mean
human sacrifices ; and that then she would become visible to him,
and grant him all his desires. He was now very much perplexed
about obtaining the necessary victims ; and, as the only resource,
he applied to Krishnti-chiindri-rayd, and promised, that if he
would supp'y the victims, he should share in the benefits to be
derived from this great act of holiness. The raja consented to
this, and built a bouse in the midst of a large plain, wheve he
placed this brdmhtcharéé ; and directed some chosen servants to
seize persons of such and such a description, and forward them to
the brumhticharé2 ~This was done for a considerable time, (some
say for two or three years,) till at length the brimhiicharss became
weak and emaciated through the perpetration of so many murders ;
and the raja be to suspect that there must be some mistake in
the business. He consulted a learned snan or two near him, who
declared that the brimhiicharéé had very likely mistaken the
words spoken to him in his dream, for that these words might

I About the year 1800, according to Ubhiyii-chiirfing, o learned bramhiin, wha
has asgisted the author in this work, two Hindoos cnt out their own tongues, and
offeved them fo the idol at Kaldé-ghatif. Both thase men came from Hindoost'hanf :
ene of them was seen by my ioformant lying on the ground after the action, the blood
runuing from his mouth. At Jwala-mookhii, to the N. W. of Delhi, from time im-
memorial, infatuated Hindoos have cut ont their tongues, and offered them to Siftos.
to whoi this place is sacred, and where the tongue of this goddess is supposed to have
fallen, when ghivii threw the members of her body info different parts of the earth,
T the inside of the temple at this place {which appears to be par( of a burning moun-
tain) fire ascends, exhibiting to this degraded people a constant miracle, The same

erson informed the author, that two digeased persons, who who bad gona to the
idols at Tarviilkeshwiini and at Mifoola in Bengal, some years ago, despairing of a
cwre, sacrificed themselves to these idole by stabbing themseives, and letting the
blood fall into the pans placed to receive the blood of slaughtered wnimals.

L



SACRIFICE OF A BULL AND A HORSE. ' E;‘L

mean simple offerings of food, &c. A thousand victims are said to
have been thus butchered. 9 -

The sacrifice of @ Bull~In this sacrifice four altars are re-
guited for offering the flesh to four gods, Litkshmée-Narayind,
Ooma-mithéshwitrti, Briimha, and Untntd, = Before the sacrifice,
Prit’hivéd, the nine planets, and the ten guardian deities of the
earth, are worshipped. Five vilwi,® five khidirt,” five ptilashd,°
and five oodoombiri" posts are to be erected, and a bull tied to
each post. Before the burning of the flésh, clarified butter is burnt
on one altar, and afterwards small pieces of the flesh of the
slaughtered animals on the four altars,  The succeeding ceremonies
are common to all burnt-sacrifices. This sacrifice was formerly
very common, The Pddmi-poorantt and Mithabhariitii contain
accounts of a great sacrifice of a bull performed by Riintee-ddvii.

- The sacrifice of a Horsé, (Ushwi-médhit.)~The animal must
be of one colour,? without, blemish, of good signs, young and well-
formed. On an auspicious day, the sacrificer must touch the head
of the horse with elay from the Ganges, sandal wood, a pebble,
rice not cleansed from the husk, leaves of ddbrva grass® flowers,
fruits, curds, clarified butter, red lead, ashell, lamp-black, turmeric,
mustard, gold, silyer, metal, a lamp, a looking-glass, and other
things, repeating the prescribed formulas, The horse is next
bathed with water, in which has been immerseda ball compo-
sed of the bark of different trees, and spices ; and afterwards superbly
caparisoned. The god Indriiis then invoked by a number of prayers,
and invited to come and preserve the horse, which is about to be let
loose. A paper is next fastened on the fovehead of the horse, con-
taing an inscription in Sungskriti to the following purport: <1
liberate this horse, having devoted it to be sacrificed = Whoever
has strength to detain it, lot him detain it*, I will come and deliver it.
They who are unable to detain it, willlet it go, and must come to
the sacrifice, bringing tribute” The horse is then liberated, and
runs at liberty for twelve months, followed by servants belonging to
the snerificer. At the close of the year, he is brought and bound ;
and at the time appointed, a proper place is chosen and cleansed,
and an altar of earth, walled round with bricks, sixteen eubils
gguare, and one cubit high, is built, with a reof over it resting on
posts. At the east eénd a hole is made, and lined with bricks, to
eontain the fire; or asmall terrace of sand may be raised on the
altar for receiving the fire, Under the roof issuspended a canopy,
with elegant curtains on all sides. A rope 1is fastened round the

‘m Hgle marmelos, n Mimosa eatechu,
o Butea fronclosa, P Ficus glomerata.
4 A white horse is preflerred. r Agrostis linearis.

* The pooraniis give accounts of dreadfal wars both amoung gods and men te
obtain this horze. .
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posts of the altar ; also branches of the mango free, tails of the

cow of Tartary, bells, and garlands of flowers. The sacrificer then,
accompanied with presents, and the reading of different formulas, |

appoints to their different work in the sacrifice, the acharyd, the

stidiisyd, the briimha,' the hota,"and the codgata, the lalter of

- whorm repeats portions of the Samu-védd, sitting on the altar.

Twenty-one d[msta. eighteen cubits and ten fingers high, are fixed

in the und ; six of vilwl, six of the khidir, six of pitlashu, one

of piyalli,’ and two of dévii-daroo™ Each postis to have eight points

at the top, to be covered with painted cloth, and encircled with

garlands. The six pilashii pests are to be put into the ground with

their heads bent towards the altar.  The horse is to be tied to one

* of the khidiri posts; and thirty animals and birds for sacrifice fo

the other posts. = All these aniwals and birds ave to be purified by

sprinkling water on their faces, and by repeating incantations.

A silver image of Gifrooril with gold feathers, and sixteen gold

bricks, are then to be brought ; after which the sacrificer and his wife

are to wash the feet of the horse; and caparison him afresh.  Afan

of deer’s skin is provided to blow the coals ; also some kooshii grass,

wibh piles of thin twigs of the fig or the pitlashil tree ; a large pestie

and mortar for bruising the rice; a bowl madeof the fig-tree for

holding the holy water ; a wooden spoon to stir the hoiling rice ;

another large one with two holes in the bowl to pour the clarificd

‘butter on the five ; another kind of spoon to pour the boiled rice on

the fire ; a pan of water, having on its top some branches, fruits,

and flowers, with the image of a man painted on it, and smeared

over with eurds, &c.; round the neck of the pan a piece of new cloth

is to be tied, and five articles, viz., gold, silver, a pearl, a coral, and

a geny, put into the pan ; five smaller pans of water are also to be

%laced near the other, ornamented without in the same manner.

'he horse is then killed by the hota, who divides the flesh into
pieces, and casts it on the fire, adding clarified butter, and repeating
the formulas. When the serum 18 put on the fire, the sacrificer and
his wife are fo sit upon the altar, and receive the fumes. 'The
other animals are to be next sacrificed, amidst the repeating of
incantations. These sacrifices are offered to Briumha, Vishnoo,
Shivid, and the ten guardian deities of the earth. At the close of
thiese ceremonies, the hota casts a small quantity of curds on the
fire towards the north-east ; eprinkies a little water on the face of
the sacrificer and his wife ; bathes them by pouring upon them
water from the Inrge pan, repeating incantations ; szi marks their
foreheads, shoulders, throats, and breasts with the ashes from the
burnt. eurds* This sacrifice was performed by many of the

¢ He must sit within a enbit of the fire.

v Tn this sacrifice sixteen Liotas are etaployed. v Chivenjia sapida. « Pine, or fir.

= The manners of the Hindoos ab the finie this saorifice tsed to be offered, must
haye been very different from what they are now : a Hipdoo female of rank never

appears ab present in a public assenibly, permitting auother man t8 mirk her forehead
with paint, &c. g
a7
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Hindoo kin_ia, as mentioned in geveral poorantfs. He who per-
Horraod one hundred was entitled to the throne of Indid, the king
of the gods. ] ' -

The sacrifice of an Ass—The sacrifice ia to be performed by a
diindéé, or other religious mendicant, as an atonement for some
fanlt, by which he has lost his station as a devotee. After the
fire is prepared, Noirittf is worshipped : the sacrificer then anoints
the ass with turmeric, bathes it, and ties it to a vilwil post ; and
afterwards puvifies it by repeating incantations and sprinkling it
with water. A burnt-sacrifice with clarified butter is then offered
to the ten guardian deities of the earth ; and the ceremonies by
which a person is created a diindéé are repeated. The relagsed
mendicant is now placed near the altar; the ass is slain, and its
flesh offered to Noiritii in the bwrnt-saerifice; after which the
stafl is pub into the hand of the diind@s, who addresses petitions to
the god Ugnee, and to the diindéés who are present. He next
performs the sacrifice; thinking on Briimha, and then closes the
whole by dismissing Ugnee ; or, in other words, he quenches the
fire by a:{vm:trin eards upon it. This sacrifice is supposed to be
effectual to zﬁl gpiritual purposes, but it does nof restore the
diindsé to his rank among the same class of mendicants.

Saerifice at the birth of a Son.—A father, on first visiting
hig son, is commanded to taks a pieca of gold in his hand; and with
fire produced by rubbing two pieces of wood together, to offer a
sacrifice to Biimha, and then anoint the forehead of the child
with the clarified butter left on the fingers at the close of the
gncrifice,  The mother must sit near the altar, and receive the
gscent of the offerings, having the child in her arms.  To secure the
strength of the child, clarified butter and eurds must be burnt, and
prayers repeated. The father must also bind a string of seven
or nine threads, and five blades of doorva grass, round the
wrist of the child ; and sprinkle water on its forehead with blades
of kooshii grass. He must also present oil and betle to ten or
twelve married females, and entertain them at bis hounse. This
cerermony is never performed at present. it

Sacrifice after Death—The sagnikl bramhiins, who burn the
bodies of the dead with the fire kindled at their birth, are directed
to yaake this sacrifice.  First, a burnt-offering is made with clarified
butter ; then the corpse, being washed, is laid upon the altar, and
the person officiating puts some of the clarified butter to the mouth
of the deceased ; after which the fire is made to surround the body,
and a prayer is repeated, that all the sins collected in this body
may be destroyed by this fire, and the person obtain an excellent
heaven.

Sacrifice to the nine Planets.—Most of the formulas in the
preceding sacrifices are used in this, The only differences belong
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', OTHER SACRIFICES-—BURNT OFFERINGS. 3

to the wood and food burnt, to the images of the planets, the dregs
of the priests, and to the fees presented ab the close .'oé‘ the cere-
mony. This sacrifice 15 made to remove the supposed baneful in-
fluence of an evil planet, The author once witnessed this ceremony
at Caleatta.

Other sacrifices—Beside these, many other sacrifices are men-
tioned in the Hindoo writings; I select the names of a few.—
Rajii-sooyt, offered by the kshutriyi kings to atone for the sin of
destroying men in war,— Ugnishtomy, a sacrifice to Ugnee—Jyo-
tishtomti, to obtain a glorious body ; and Ayooshtomi, to obtain
long life.—Strpiigntl, to destroy snakes.-—Muha-vriitd, to obtain
the heaven of Briimha, At the close of this sacrifice, a bramhiin
and his wife are brought out, worshipped, feasted, and loaded with
wesents, —Poundiiréeky, performed with the flowers of the water-
ily dipped in clarified butter, in order to obtain Vishnoo's heaven.
—»ﬁtiru.trﬁ, performed in the last stages of the night, to the god
Briimha.~— Vishwilijatl, to obtain universal conquest.—Oindri-
diidhee, performed with curds, made from milk taken from the
cow while the calf is kept at a distance with a twig of the piilash¥
tree ; the whey to be given to a horse.—Priija-yagu, perfortned by
a king for the good of his subjects.—Ritoo-yagt, attended to for
six years, the time being varied according to the six seasons.—
Survyii-diikshinti ; so called because the fees to the officiating
brambiing, at the close of the sactifice, amount fo the whole pro-
perty of the sacrificer*—Nuvishiis-yshtee, a sacrifice with first
fruits to obtain good harvests.

# Sger. Vo—Burnt-Offerings, (Homii. )

THIS is a parbicular part of the sacrifice called ytgnii, but at
present it is often performed separately. The things offered are
clarified butter, sesamum, flowers, boiled rice, vice boiled in milk and
gweetened with honey, dasrvii-grags, vilwd leaves, and the tender
branches, half a span long, of the fishwitti'hii, the doomviiry,* the
piilashil,* the akdndi,’ the shiimaé, and the khidird," trees. Clari-
fied butter alone is sufficient, but any or all of these things may be
added.! '

s (One of the gifts proper to be presented to bramhiins is @ person’s who's property !
fiee a snecesding article, Dantl. Here the fun ab the close of a sacrifice 41 @ person's all!
Such is the rapacity of these priests of idolatry.

b From hoo, tooffer by fire ¢ Ficus religiosa.
4 Ticus racemosa. * Butea frondosa.
{ Asclopins gigantea, ¥ Mimosa albida.

h Mimosa catechu,

i Tha flash of goats may be nsed in the homit: but it 15 not eustomary ab present.



L.

BLOODY SACRIFICES.

7 The person who wishes to perform this ceremony, provides a
bramhiin acquainted with the usual forms, and on the day before
the service observes a fast.  Thenext day he rises enrly and bathes,
_I:erfomi:ng in the moruing bis nsual wo:_'shiF: then eoming home,

e begins the ceremony in the presence of his friends, with the
agsistance of the bramhin whom he has chosen, First he sits down,
either in the house or before the door, with his face towards. the
east, and makes a square altar of four cubits with clean dry
sand ; upon which, with a blade of kooshli-grass, he writes ‘the
proper incantation, He then takes a little straw in each hand,
hights | that in his left, and throws the other away. He re-
peats this action again, and then laying down the wisp of light-
ed straw on the altar, repeating ineantations, lays upon it the
wood, and worships the god Ugnee, (fire) Having already
provided clarified butter, and placed twigs, hall a span long, by his
side, he takes up one of them at a time, awl, dipping it in the
clarified butter, lays it on the fire, repeating a prayer. He may
offer either cight twigs, twenty-eight, one hundred and eight, two
hundred and eight, or three hundred and eight, and so on till he be
satisfied, or till he think the gods have had clarvified butter enough.®
At the close, he puts or pours upon the fire, plantains, the leaves of
the piper betle, and sour milk. e does this, as they say, to cool
the earth, which, being o goddess, is supposed to have sustained
some harm by the heat of the fire. Finally, he makes presents, and
entertaing bramhins,

Sect. VI-—Bloody Sacrifices, (Biiléé-danit'.)

Tae reader will have observed. that for the burnt-sacrifices
animals were slain, and offered on the altar. In these sacrifices
(Bilee-dand) animals ave slain, but the flesh is offered raw, and not
burnt on the altar: this is the diffevence hetween the two saerifices,
Among the things proper for sacrifice are men, buffaloes, goats, sheep,
horses, eamels, deer, fish, and birds of various kinds. At present
only buffalees, goats, and sheep are offered.

When an animal (for example, a goat) is sacrificed, the follow-
ing forms are used.—Iirst, the animal is bathed cither with or in
water; and then brought before the idol; when the officiating
bramhiin paints its horns red, and whispers an incantation in its
right ear ; after which, taking the right ear of the goat in his left
hand, with a blade of kooshif grass he sprinkles the head of the
animal with water, and repeats many incantations : the goat is then
worshipped, and fed with the ofterings ; after which, it is led out,

 The god Ugnaw was once surieited with olarified hutter, and  to relieve him
Urjoonii burnt a whole forest containing medicinal plants.

| From Biilee, & sacrifice, and da, to give. The shastris include all offerings uinder
the name bitlee ; but at pregent this term 1s confined to the offering of the flash of animals.
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and fastened to the stake.  The instrament of death is next brought,
bathed, smeared with red lead during the repetiton of an incantation,
worshipped, and made to touch a burning lamp, that its edge may
not be blunted by the power of any incantation, The officiating
bramhiin next puts the instrument and a flower into the hand of the
slayer, (perhaps the blacksmith,) who places the Hower in his hair,
and prostrates himself before the idol 'Then laying down the
weapon, he binds his cloth firmly round his loins, and waits at the
post, in the excavation of which the neck of the goat is to be placed,
till the bramhiin has anointed the post with red lead, and placed a
saucer containing a plantain to cateh the blood. The goat's neck i
now fastened in the excavation of the post, with its head on one
side and the body on the other, One man pulls its head by the
cord round its neck, which has been smeared with red lead, and
another pulls the body. The officiating hrambiin sprinkles the neck
with water, and divides the hair on the neck ; atter which he goes
into the presence of the idol, and offers a cloud of incense ; and
then he and all present, putting their loose garment around their
necks, rise, and stand before the idol with joined hands : and while
they remain in this attitude, the executioner, at one blow,™ strikes
off the head. The man who holds the body suspends it over the
dish containing the plantain, and the blood runs into it ; after
which he lays the body down. The officiating bramhin pours
some water on the head, whicl another person holds in his -L;md,
and afterwards places it before the idol, fastening it on each side
with two sticks put into the ground to prevent its moving. The
slayer then going to the body, cuts a morsel of the flesh from the
neck, and casts it among the blood preserved in the dish. which is
now carried and placed before the idol.  The doors ave: then sit
a ligcht made with clarified butter is placed on the head, and the
head is offered to the idol with appropriate prayers. The whole of
the blood is next offered, and afterwards divided into four parts
and offered, which closes the ceremony.

Secr. VIL—Bathing, (Snant )"

BATHING, as an act of purification, always precedes and some-
times follows other ceremonies. It may be performed by pouring

m A person in theeast of Pongal, who wur accustomed to lay aside paré of his
monthly savings to purchase offerings for the annual woiship of Doorga, was exceed-
ingly alsrmed during the festival one year, when the person who was to cut off the
fieud of  the saerifice (u buffulo) failed to sever the head from the body at’ one blow.
Leaving the sacrifice strogeling and half Lilled. he went np to the image, and with
joined hauds eried out, ¢ Oh | mother | why art thou displensed with e ¥ What have
Tdone T His female relations came into the temple, and wept before the image in
the most bitter manner, The spectators began to reason upon this dreadful circum.
stunce, imputin% the failure in slaughtering the buffalo fo diferant causes accordiug to
their fancies, ne opinion, among the rest, was, that the owner of the imags was in
no fault, bub that the goddess was angry because the officizting bramlidin had let fall
saliva upon the offerings while reading the formulas,

. [from shua, to purify or bathe,

L
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water on the body in or out of doors, or by immersing the body in
a pool or river, Rl Sl AR Ll

‘A bramhiin bathes in the following manuer :—he first rubs
his body with ail, and takes with him to the river a towel, a brass
cup called a kosha, flowers, leaves of the vilwil tree, and a few
seeds of sesamum,  Some take along with them a little rice, a
plantain or two, and sweetmeats, Arriving ab the yiver side, the
bramhiin, hanging a towel round his neck, makes a bow, or
prostrates li-i'liisel.? before the river; then rising rubs his forehead
with the water, and offers praise to Ginga. If he has omitted
his morning duties, he performs thiem now. After thishe makesa
clay image of the lingd: then descends into the water, and
immerses himself twice, having his face towards the north or
east. Rising, he invokes some god, and, with hiy forefinger
making  cireles in the water, prays, that all the holy places
of the river may surronnd hirm at once, or rather that all the fruit
arising from bathing in them may be enjoyed by him. He again
imwerses himself twice, and, rising, cleanses his body, rabbing
himpself with his towel. He then comes up oub of the water,
wipes his body, and repeats many forms of prayer or praise. This
is what properly belon%s to bathing ; but it is succesdad by
repeating the common forms of worehip, for which the person
made preparations in bringing his kosha, flowers, leaves, sesamum,
making the lingti, &e.

Bathing, in cases of sickness, may be performed without
immersing the head in water, by rubbing the arms, legs, and
forehead, with a wet cloth ; or by changing the clothes ;°
or by sprinkling the body with water, and repeating an incanta-
tion or two; or by covering the body with the ashes of cow-dung.

Secr. VIIL —Drink-Offerings to the Gods and deceased Ancestors
; (Pirpiinid )»

Tur Hindoos, at the timo of bathing, present water daily to
the gods, the sages, yikshis, nagtls, glindhlirvis, Upsiiriis, Hsooriis,
vidyadhiirus, pishachis, siddils, and to their deceased ancestors.?
This they call tlirpinii ; which should be performed three times
a day: those who use the kosha take up water in it, putting in
sesammun, repeating the proper formulas, and then pouring out the
water into the river or pool where they are bathing, Those who

o A Hindoo congiders those clothes defiled in which Le has been employed in
stenl]ar concerns, e
» From Tripd, to satisfy.

4 Soads of sesamum are also presented to deceased ancestors, and, among the gods,
to Yimd, the regent of death. :
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serform this ceremony without the kosha, take up water with their
Emds, and, repeating prayer, present it to the gods, by pouring it
out from the ends of the fingers ; to parents, by lotbing it fall be-
twixt the fingers and thumb of the right hand ; and to the sages,
by pouring the water out at their wrists. For those who have

died in a state of extreme poverty, and have no one to perform the
~geremonies for the repose of the soul, instead of pouring it out of
the hands, they offer the libation by wringing the cloth with
which they bathe = If the person bathe in any other water, and
not in the Ganges, He canuot use sesumnum, but performs the cere-
mony with water alone. : '

Sgor. IX.~The Coremonies of Worskip, (Podja.)

Tug following cercmonies in the liwresence of the idol are
what the Hindoos ecall pooja.—Previously to entering on this
act of idolatry, the person bathes; returning home,” he ‘washes his
foet, spreads a blanket or some other proper thing to sit upon, and
then sits down before the idol, having the avticles necessary for
worship before him: a kosha, or metal bason, and a koshee, or
smaller one ; a small wooden stand, a metal plate, an iron stand
to hold five lamps, a censor, a brass stand with a small shell placed
on it, a metal plate on which to place flowers, a metal bowl into
which the water and flowers are thrown after they have been
presented to the idol, a metal jug for holding water, a metal plate
to be used as a bell ; a shell, or saered conch,’ which sounds like a
horn: with a number of dishes, cups, and other atensils for holding
rice, paint, incense, betle, water, milk, butter, curds, sweetmeats,
flowers, clarified butter, &c. Having all these articles ready,’ the
worshipper takes water from the kosha with the koshee, and lot-
ting it fall into his right hand, drinks it ; he then takes » drop
more, and then a drop more, repeating incantations. After this
with the finger and thumbs of his Wt hand he touches his
‘mouth, nose, ayes, ears, navel, breast, shoulders, and the erown of
bis head, repeating certain forms. He then washes his hands,
‘makes a number of motions with his fingers, and strikes the
earth with his loft heel three times, repeating incontations,
‘When this is done, he flirts the first finger and thumb of his
right hand, waving his hand towardsthe ten divisions of the
earth : closes his eyes, and repeats incantations to pnrify bis
mind, his body, the place where he sits, as well as the offer-

* These cevemonies are frequently performed by the river side,

v Both men and wowen, on entering a temple, often blow the conch onring the bell,
to entertain the god.

t In general when the wnr:{hi[:is performed in the house, a brambiin's wife, against
the arrival of her husbend from bathing, sets in proper order all the articles - used in
worship ; - flowers, water, wensils, &e.

L'
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ings about to be presented, (which it is supposed may have
beecome unclean, by having been seen or touchecll by a cat, a dog, a
shackal, a shoodid, or a Mustilman.) Next, he takes a Hower,
which he lays on his left hand, and, putting his right hand upon ity
revolyes in his mind the form of the god ie is worshipping. He
then lays the flower on his head, and, joining his hands together,
closes Tis eyes, thinks upon the form of the god, that he has a nose,
eyes, four arms, four heads, &e. and then recites the outward forms
‘of worship in bis mind. He now presents the offerings; first, a
square piece of gold or silver, as a seat for the god, inviting him to
come and sit down, or visit him ; and then, asking the god if he
‘be happy, repeats for him, ¢ Very happy.’ After this, he presents
water to wash the foet; takes up waber with the koshes, and pours
it into the metal bowl ; and presents at once rice, a vilwil leaf,
eight blades of dodrva grass, paint, and water, with incantations.
He then presents water to wash the mouth, eurds, sugar, honey ;
then water to wash the mouth again, and water to bathe in, with
prayers; then cloth, jewels, gold. silver, ornaments, bedsteads, cur-
tains, & bed, pillow, cloth, printed cloth ; elothes for men, wowien,
or children ; shoes, brass drinking cups, candlesticks, and what-
‘ever would be proper presonts to the bramhtins.®  After this paint,
wither ved or white, is presented on a flower; then eight or ten
flowers ; leaves of the vilwit tree ; a necklace of flowers ; incense
of three kinds, and a lighted lamp, with incantations. After the
blocdy sacrifices, the offerings ave presented, comprising rice, split
peas, difterent kinds of peas, shaddoeks. pomegranates, pine-apples,
netted custard-apples, another species of custard-apples, bread fruit
ot jakils, mangoes, water-melons, cucumbers, plantains, oranges,
ginger, cocoanuts, almonds, raisins,* guavas, dates, jambiis, jujubes,
wood-apples, melons, sugar-cancs, radishes, sweet-potatoes, késooru,”
water, milk, eurds, another sort of curds, eream, butber, sour-milk,
clavified butter, sugar, sugar-candy; &c. &e.  After presenting the
offerings, the person repeats the name of w god  for some time, and
then prostrates himself, (the spectators doing the same ;) putting
the cloth round his neck, and joining his hands, he offers praise to
the god, and prostrates himselt again,  The dinner follows, consist-
ing of fried greens, and several other dishes made up of kidney,
beans, varttakeé* cocoanuts, &e. fried together ; sphit peas, and
soveral kinds of fried herbs or fiuits; four kinds of fish ; boiled
and fried goats' flesh, vension, and turtle ; ditferent fruits {yepared
with treacle ; rice and milk boiled with sugar; things ‘E&’i’ep&md

u Tk must not be supposed that all these articles are  presented daily by the tin-
dong, This acconnt deseribes what is periormed af festivals. Tn the daily worship,
fowers, leaves, sacred grass, a little rice, &e. ars preson ted.

X These aud soveral othier articles ave imported  from foreign countries ; and
thongh they have heen prepared Yy tho hands of the unclean, yet the Hindoos make
no diffieulty in presenting them to their gods, and afferwaids eating them.

¥ The root of seirpus maximus * Holanum molongona.
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eith pounded riece ; curds, swectmeats, &e. The fish, flosh, fried

‘groens, and every thing of this kind is eaten with boiled vice. « A

‘dish called kéchooree, consisting of rice, split peas, clarified butter,

turmeric, and spices, boiled together, is also presented ; and then
water to drink.  With every article of food a separate prayeris
offored, Water is next presented to wash the mouth, and a

straw to pick the teeth, with prayers; then the burnt-offering
is made, and a present of money given. Ab last the person  pros-
trates himself before the object of worship, and then retives to. fenst
on the offerings with other bramhiins.  This is a detail of the form
of worship on a large seale, at which time it oceupies the officiating
bramhiin two hours.

b

Suet. X.—Meditation (Dhyaniis)

IN this act of devotion, the worshipper (of Shivit for instance)
closes his eyes, places his arms before him, and repeating the names
of the god, ruminates thus i—* His colour is like a mountain of
silver s his body shines like the moon ; he has four arms; in one
hand he holds an axe, in another 2 deer, with another bestows a
blessing, and with the other forbids fear ; he has five faces, and
in each face three eyes; he sits on the water-lily ; the gods
surround him, and celebrate his praise; he is elothed with the
skin ofa tiger ; he was before the world ; he is the creator of the
. world ; he removes fear from every living creature’ While he
meditates on the offerings, he proceeds thus :— Oh! god, 1 give
thee all theso excellent things 3’ (recounting in his mind the names

of all the offerings, one by one.)

Both these forms of meditation are constanily used at the
tivae of worship, (poja.) Many things are related in the pooraniis
respecting the meditation known to ascetics, who, by the power
of dhyanti, discovered things the most secrel.

Al

Suer. XI.—Repeating the Names of the Gods, (Jipit)* .

ap Hindoos believe that the repetition of the name of God
ig an et of adoration ; some add that the nume of God islike fire,
by which all their sins are consumed : hence repeating the names
of the idols is a popular ceremony among the Hindoos, :

Tn this act the wovshipper, taking a string of beads, repeats
the name of his guardian deity, or that of any other god 5 counting
by his beads 10, 28, 108, 208, and so on, adding to every 108 not;

s From dhyoi, to think,

¥ Ta speak.

28
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less than one hundred more. This act is not efficacious, however,
unless the person keep his mind fixed on the form of the idol.
Many socular persons perform jups without beads, _by counting
their fingers.

1t is said that a person obtains whatever he seeks by persever-
ing in this act of adoration. If he be desirous of a wife, ov of
childeen, or of money, (say a lac of rupees;) or seek recovery
from sickness; or velicf from misfortune ; he beging to repeat the
nawe of his god, and believes that he soon beconies sabject to his
wishes. . Jupli makes an essential part of the daily worship of a
Hindoo : some mendicants continue it day and night, year after
year, except when eating, sleeping, bathing, &e.

The Tuntritsari contains the following account of the
consecration of the bead-roll :—The person sits down on the floor
of his house, and taking some green, red, black, vellow, and ' white
paint, draws a water-lily on the floor, upon which he places a
- small brasy dish ; and wpon this, mine leaves of the Yshwitthi
tree, and upon the leaves a string of beads, cow's urine, cow-dung,
sowr-mille, milk, and clavified Butter, mixing them together, and
Yepeating an incantation : he then places honey, sugar, sour-millk,
milk, and elarified butter, nupon t}bé bead-roll, repeating anothép-.
incantation ; then some red lead and spices; and then, with
incantations, he gives the bead-roll a soul, (prani,) and aceording
to the usual forms worships it, and offers a burnt-oftering to
the god whose name he intends to repeat with this string of
bead. '

SECT. X1L.—Forms of Praise to the Guds, (Stiv.)

Forms of praise to the gods constitute u part of the daily
worship of the Hindoos. They spring mnot from emotions of
gratitude, but are repeated as acts of merit, to draw down favours
on the obsequious worshipper.—In this act, the person draws his
upper garment round his neck, joins his hand in a supplicating
manuer, and repeats the forms of praise with a loud voice,
Lizamples :—< Oh | Shivii ! thou art able to do every thing !
Thou art the preserver of all! Thou art the fountain of life Vo
o Kartiki : < Thou art the god of gods ; therofore I come to thee,
to enquire how I may repeat the praise of Shédtiila, that she may
remove swellings on the body.’—To Shaatiila: < salute Sheétila,
the goddess, for she can remove the fear of boils’

The Hindoos say, that by praise a person nmay obtain from
the gods (who are fond of flattery) whatever lie desites. The
forms are taken from  the shastrlis,” though on some occasions, a
person may recibe words of his own invention.
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ST, XTIL—Forms of Prayer to the Gods, (Kivichit.).

[

THESE prayers are principally found in the Tintrds ; a fow 1)

the poorantis. They relate to the welfare of the petitioner here
and hereafter ; and are given by a spiritual guide to his disciple.
Eaamples O | Hiinooman | when I go eastward, do thou
preserve me! O ! son of Pivini ! when I proceed southward, do
thon keep me! O! beloved sonof Késhiurée ;* when I go westward,
do thou preserve me,  O! Kamigni ! keep me from danger when
I go northward, O! Saglird-partigiii® save me when I deseend.
O! burner of Linka! (Ceylon,) deliver me from all denger. O]
counsellor of Soogréévit | preserve my head.” In this manner the
person addresses petitions to this monkey-god, as for his head, so
for the preservation of every member of his body, from the fore-
head to the toes.

He who repeats this form twelve times beneath the tirk tree,
will obtain long life, be the strongest man on earth, and the god-
dess of fortune will never forsake his dwelling. 1If be repeat this
kilviichi seven times, at midnight, standing in water, he will be
able to drive away from his body every kind of digease: if at any
time, in any place, he will obtain beanty, eloquence, wisdom,
strength, victory, patience, and be free from fear and disease. = 1f
any one bind this kuviichil (as a charm®) on his arm, he will
obtain every desire of his heart,

Sy, XIV.——Petstions wnd Vows, (Kamiint, and Maniini.)

Tue Hindoos are continually resorting to their gods for parti-
cular favours : if a person wish for a son,® or any other blessing,
he takes rice, plantains, and sweetmeats, and goes to some idol
and after worshipping it, and presenting offerings, asks the god to
bless him with a son. ‘This petition is called kaminii ; after
putting up which he vows, thatif the god grant his request, he

o Késhifrss was married to the niother of Hinooman, (if marricges fake placs
among monkies) and Hifnooman was the illegitiniate son of Piviini.

4 This monkey-god is called by this name, as the destroyer of evil desire; from
kamy, desire, and hiin, to destroy. ’ (R

o Sogiirl, sea, partigd, tho crosser; alluding €4 his leaping across the ses to
Ceylon, : :

t Not only the Hindoog, bub the Misilnans also are much attached to charms,

I onece saw & Misidlman woman dropping slips of paper into the river, and, upon

inquiry, found that thoy conidined some sacred words, and that the woman was

resenting these papers to the river-saint, Khajakhéjir, in hopes of obfaining reliet
rom sickness, secvice, or the like,

& The Hindoos in general never pray for daughters, because they do uob briog
much honour to the family: they areexpensive, and they can do nothing for the
family when the father is dead; whereas o s0on  preserves his  father’s wmemory,
ine!rfurms the cevempnies for the repose of Lis soul, and nourishes the family by his
abours, 3
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will offer to him two . goaty, or present him with ‘two loads" of
sweetmeats : this vow i3 called mantind.

. Inthis manner the Hindoo asks for diffevent blessings from his
god ; such as to become the servant of somae Furopean, or to have
sickuess removed, or for riches, a house, a wife, or for a son to be
married. A woman prays for a husband who is absent. A
mother prays that her sick child may recover. Thus the poor
Hindoo earries his property to dumb idols, and knows nothing of
the happiness of casting all his cares on that glovieus Being, * who
eareth for him.! The vows made at such times are various. One
promises to sacrifice a goat, & sleep, or a buflalo ; another to
present sweetmeats, or eloth, ornaments, money, rice, a honse, a
necklace, one hundred water-lilies, one thousand tooltsee leaves,
or a grand supper. All these offerings come to the bramhiins.!

Ifthe god do not grant the requests and regard the vows
made at these times, the worshipper sometimes vents his rage in
angry expressions ; or, if the image be in his own house, he dashes
it to picces. Such an envaged worshipper sometimes says, ¢ Oh !
thou forsaken of the goddess Fortune, thou blind god ; thou canst
look upon others, but art blind to me. ¢ The gods are dying,’ says
another, ‘ otherwise my five children would not have died ; they
have eaten my five childven at once’ < After having worshipped
this god so faithfully, and presented so many offerings, this is the
shameful manner in which I am vequited! Words like these are
common ; but this is in times when the passions of the worshippers
are touched by the death of a child, or by some dreadfal misfortune :
and those who treat the gods so roughly are generally of the lower
orders.

SECT X V.~ Vouws, (Variitit.)

CeRTAIN ceremonies, performed at stated times, Ifrequently
by females, are called by the name vriti. The following is an
example of one of these ceremonies :—At the fifth of the increase
of the moon, in the month Maghti, what is ealled the Piinchumée-
Vrtittd is performed.  On the day before the comimencement of this
ceremony, the woman who is to perform it, eats food without salt,
_and only once in the day ; refrains from anointing her body with
oil ; eats rice that has not been made web in cleansing ; and puts

b That is, as much. g a man can oarry, af twice in the way the henrers carry
water ;. who put a bamboo yoke on the ghoulder, and snspend a jar of water from
cach end of the bamboo,

i The shastril has declared that no gifts are: to be received from the hands of
shoodrie, except land or virging, - 1f, however, o benmhiin have received o forbiddan
ift, he is dirgoted Lo offer it to Vishuoo, and then disteibute it among bramhiius,
yepentitig, for the removal of his sin, the gayigr#d one hundred wud eight times, o
more,



