
on new apparel. The .following morning she bathes ; after which 
the officiating bramhta arr ves at her house, an 11 the toings necessary 
for the worship are brought: as, a new earthen jar, rice, s weetmeats, 
a new poita, a piece of new cloth, clarified butter, fruits, flowers, 
fee. The woman presents to the officiating ■bramkfin, who sits in 
the house on a mat made of kooshit-grass, with his face towards the 
north or east, a piece of new cloth ; and putting a cloth, over her 
shoulders, and joining her. hands, informs him that she intends to 
perform this vimtu every month for six years, and prays him to 
become her representative in this work. She then rises, and the 
bramhun, taking the shalgramu, places it before kiny and performs 
the worship of Vishnoo and Lukshinee. in the third and fourth 
years, on the day preceding and on the day of the worship, she 
eats rice not made wet in cleansing; the next year, on these 
days, only fruits ; the following year, on these two days, 
she fasts. On the last day, (at which time the six years 
expire,) the officiating bramhuns attend, to whom she says, ‘ L 
have now finished the six years’ vnltn I promised : I  pray you 
to perform another vrutu.’ She then gives to each a piece of 
cloth, a poita, and some betle-nut; and putting a cloth rounu her 
neck, and joining her hands, begs them to perform the necessary 
ceremonies. Placing the shalgramu before them, they then per
form the worship of of ShivS, Sooryu, Gfindshfi, Vishnoo, and Door- 
g a ; in which offerings are made of cloth, sweetmeats, &c. Next 
they worship the woman’s spiritual guide ; in which, amongst other 
things, an offering is made of a bamboo plate, having on it a num
ber of articles, and among the rest a piece of cloth.  ̂ To thm suc
ceeds the worship of Vishnoo, Lukshmee, and the officiating priests, 
A priest next prepares an. altar four cubits square, by spreading 
sand upon the ground. At three of the corners he tixes  ̂three pieces 
of" wood, lights some straw, and then worships the fire ; next he 
boils rice, and, with clarified butter, presents the burnt-offering. The 
female now puts a bamboo plate on her head, and Walks round the 
fire seven times ; then, standing still, she says, ‘ 0  ! llgnee ! I call 
thee to witness, that I have performed this vrfittt six. years.’ She 
says the same to the sun. the shalgramu, and to the bramhnris. 
Next she gives a fee, and distributes the gifts to the priests and 
bramhuns. The bamboo plate which she placed on her head is 
laid tip in the house, and the whole closes with a grand dinner to 
the brarnhuns and others. This is the form of a vrutti on a large 
scale. The Hindoos have, it is said, two or three hundred cere
monies called by this name.

Scivitree-VTat&. In this ceremony the wife of a Hindoo, in 
the month Asharhu, worships her husband : she first presents 
to him a new garment, hangs a garland of flowers round his .. neck, 
rubs his body with red lead and ointments; and while he sits .on 
a stool, worships him, by .presenting different offerings to him 
repeating incantations, and praying that she may never be separat-

vow s. 221



ed from him as her husband, nor ever become a widow. After a 
number of other services paid to him, among which she makes 
him partake of a good dinner, she walks round him seven times, 
and then retires.

Aduru-singhasunu-vriitu is observed every day in Voishakhu 
for one year. During the thirty days, thirty women, the wives of 
bramhuns, are entertained; a different female- each day. When 
the bramhunee arrives, a seat is given her on the porch, and the 
mistress of the house washes her feet, fans her, anoints her head 
with oil, combs her hair, ornaments her forehead with paint, anoints 
her body with perfumes, and employs a female barber to paint the 
edges of her feet. After this she conducts her into the house, 
where she is fed with all the dainties the house can afford, 
and dismissed with a gift of kourees. On the last o f the thirty . 
days, in addition to this entertainment, a piece of cloth is presented 
to a bramhitnee. The benefit expected from this vrutu is, that the 
female who thus honours the wives of bramhuns shall be highly 
honoured by her husband in another birth.

It would be easy to multiply examples, for almost every 
Hindoo female performs one or another of these vrufciu :* but this 
will bo sufficient to give the reader an idea o f these ceremonies ; 
from the merit of which some expect heaven, others children Others 
riches, others preservation from sickness, &c.—The vriftus are a 
very lucrative source of profit to the bramhuns.

S e c t . XVI.— Fasting, (Oopuvasu.)

F a s t in g  is another work of merit among the Hindoos, A 
common fast is conducted in the following manner .— The person 
abstains on the preceding day from .rubbing his body with oil, and 
from eating, except once in the former part o f the day. The next 
day lie eats nothing; and on the following day he eats once, 
worships some god, and entertains one or more brain buns. If a 
person be unable to fast to such a degree, lie is permitted to take a 
little milk on the second d ay ; if lie be very weak, he may add 
fruit, curds, sweetmeats, &c.

Some Hindoos fast on the 11th1 of the increase, and the 12th 
of the decrease o f the moon in every month; on the 11th in

k VruWs are unconditional vows to perform certain religious ceremonies; but 
Tvliai ia called mifnuuS (see a preceding article) is a conditional vow, promising to pre
sent offerings on condition that the god bestow such or such a benefit.

•1 Widows keep this fast so strictly, that if  a widow were dying, and a draught 
oi water would prolong life, her friends would *«treely give it.



Shravftnu, Bhadru, and Kartiku on the 12th in ShravurrS ; on. 
the 14tth of the decrease of the moon in P h algoonuon  the S)th in 
Choitru f  on the 8th in Bhadru ;p and on the 8th in Ashwinu.'1 in 
this month many natives of Iiindoost’ban fast on the first nine 
days of the moon, in honour of Doovga; and observe, as they say, 
a total abstinence, even from water. Fasts precede some of the 
festivals : after the death of parents, Hindoos fast three days ; after 
that of a husband, a wife fasts three days ; before offering an atone
ment, a fast is observed ; the day any pilgrim arrives at a holy 
place he fasts ; in fulfilling vows, the Hindoos keep many fasts; 
some persons enter into a resolution to fast every other day, and 
persevere in this for years. Some renounce rice altogether, and 
keep a perpetual fast, living on milk, fruits, &c. Others (pilgrims) 
offer a certain fruit to some idol, and renounce this kind of fruit, 
promising never to eat of it again to the end of life. The gods, it 
'is said, delight to see their followers renounce anything as an act 
of devotion or attachment to them. This person presents to 
brain hit ns fruit thus renounced, on the aniversary of the day on 
which he renounced it.—Another custom, bearing a similarity to 
lasting, also prevails among the Hindoos :— In the months Ashanrn, 
Shrsvilnu, Bhadru, and Asliwinfi, many renounce certain articles 
of diet, and others omit to be shaved, as acts of devotion to the 
gods.

The blessing expected from fasting is, that the person will 
ascend to the heaven of that god in whose name lie observes 
the fast.

S e c t . XVII.— Gifts, (Demit.*)

Presents to learned bvamhuns; to those less learned; to unlearn
ed bramhuns ; to one whose father was a bramluin, but his mother 
a shoodnf ; and alms to the poor, are called by the name of danu. 
The things which may be presented are, whatever may be eaten, or 
worn, or is in use among Hindoos. These are the common gifts, but 
the shastrus have pointed out extraordinary gifts : a daughter in

»• Oa the first of these days Vishnoo goes to sleep; on the second he turns to the 
other side ; and on the third he awakes.

» The occasion o f this fast is tV.u related:— On a certain occasion, Doorga asked 
Shivfl what would please him most, and be a work of the greatest merit, tie replied, 
to  hold a fast in his name on the 1.4th o f the wane of the moon in Phalgoonu.

” The birth-day of Itatnu. i1 Kristinas birth-day.

"i The time o f the Doorga festival.

’ From da, to give. ,

GIFTS, 223



f f x |  ( 3 r '
'  2 2 4  GIFTS.

marriage without receiving' a fee ;‘ a pool o f water;* a shalgramu ; 
a house containing food, clothes, &c. for tw elve'm ouths; gold.; 
cows; elephants; horses; palankeens; a road; a copy o f  a poo- 
nm u ; a mountain of gold,” silver, brass, rice, or- other articles 
land ;x a person’ a-tvliole property ; yea, even Ids life.

There .are three ways o f presenting a g ift ; one in which the 
person worships the receiver; another in which he gives as an act 
o f benevolence; and the last, in which the giver prays for some 
blessing on- presenting Iris gift. I f a sh.oodru wish to present a gift 
to a bramhun, he bathes, and carries it fasting ; on arriving in the 
presence o f the bramhiin, he sprinkles the gift with water, repeating 
an incantation that it may be thereby purified, and then presents 
it with such words as these: 1 Sir, I  have presented to you this g ift : 
let mo have your blessing, that I may obtain heaven, or, that my 
father may obtain heaven, or that it may be imputed to me as an 
act o f merit.’

I f a man present land to bratnhiins, he will obtain heaven; 
if.ft how. he will after death ride on a cow across the river Voitmunee; 
if water, after death he will find refreshing water in his journey to 
Yuinaluyu, (the residence of Yormi, the regent of death) ; if a house

• The generality of the respectable Hindoos say, that receiving a fee for  a 
daughter is like selling flesh ; yet the lower orders o f  bvamhCn.s com m only receive 
m oney on giving a daughter in marriage. Form erly the Hindoo rajas assisted the 
brarahSns by  giving them m oney for the expenses of their-weddings. A  story is re
lated of a raja, w ho was intreated by  a bramhiin to bestow  a g ib  upon him for the 
expenses of his marriage. The raja ordered him to  put. a garland round the neck of. 
the first woman he m et, and let her become his w ife. T he bramhiin went out, and 
m et the rajah m other returning from  bathing. , W hen about to put the garland round 
her neck, she demanded the reason of this strange con d u ct; which the bramhun ox. 
plained. The old lady told him to wait, and she would bring about what he wanted.
She sat at the door of the palace, and compelled her son to come and invite her in.
She replied, that she was becom e the w ife of such a bramhun, and that she must go 
with her new husband. The raja, thunderstruck, called for the bramhiin, gave him 
a thousand rupees towards his wedding, and brought his mother into the house again.

I Pools are dug every year in  all parts of Bengal, and offered to all creatures, ac
companied With a number of ceremonies.

II The height o f these mountain-gifts is given in  the 1’ ooshkiini-hhiindu of the 
Pndmii-poorauii. I t  must not be supposed that they are very large ; but it is neces
sary that figures o f  trees, dear, &c. should be seen on them. In one o f the smritees is 
an account of a prostitute, who offered a mountain o f gold. A b ou t the year .3 ?1>4, 
Ohunooghoshn, a kaist'hn of Midnapore, gave to the braiahuns an artificial mountain 
o f gold. A  little before this, Gopaln-krishn'il, a yoidyii o f  ltajn-nfigitrh, presented to

, the bramhnns three mountains, one o f gold, another o f rice, and another o f the seeds 
o f  sesamum.

* It is very common for rich land-owners to  make presents o f land to bvambfins.
A t  a shraddhS for a father or a mother, a piece of land, or its value in money, .is in 
variably given to brainhilns, unless the person be poor. Many o f the Hindoo rajas 
sought out poor bratnhiins, and gave them grants o f land. A story is related of 
Kegrttee-ehundril, raja of Burdwan, who once found a  poor fatherless boy, the son 
o f a bramhiin, tending cattle : he gave him a village, with as m uch land as he 
cottkl run over without stopping; and disinherited the shooilrii who bad dared to 
employ the son o f a bramhun ill so mean an occupation. The same raja ordered a 
man to be cut in pieces, for refusing to restore to a bramhun a grant o f land which the 
former had bought in a lot offered for sale.
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f to bvamhuus, lie will obtain a palace in heaven ; if an umbrella to a
bi'arnhxm, be will not suffer, in another world, from the rays of the 
sun ; if shoes, in his way to heaven he will not suffer from the 
heat of the ground ; i f  perfumes tobrambuns, he will never, after 
deatii, receive an offensive smell; if medicine to the blind, he will 
be delivered from darkness hereafter; if a daughter to a bramhun, 
without a fee, he will gain as much as if he had given the whole 
world.

SECT. X V III .— Entertaining Bramhttns.

As might be expected in a system formed by bramhiins, honour
ing them with a feast is represented as an act of the highest merit.
At the close of all religious ceremonies, brauihuns are entertained ; 
private individuals, during particular holidays, make a feast for 
one or more bramhfins ; a person on his birth-day, on the anniver
sary o f the day in which received the initiating incantation, or at 
the* full moon, or at any feast, entertains bramhttns. During the 
■whole of the month Voishakhu, it is very meritorious to give 
feasts to bramhuns,

Sect. X IX .—  Various Works of Merit.

T h e  Hindoo lawgivers have established several customs, 
which, i f  separated from idolatry, would be worthy o f the highest 
commendation : they promise to the obedient the greatest rewards 
in a future state.

Among these we may place hospitality to strangers.7 The 
traveller, when he wishes to rest for the night, goes to a house, 
and says, ‘ I am iitit’hee’ ; i. e., I am to be entertained at your 
house.* The master or mistress of the house, if of a hospitable dis
position, gives him water to wash his feet, a seat, tobacco, 
water to drink, &c. After these refreshments, they give him 
five-wood, a new earthen pot to cook in / rice, split peas, oil, 
spices, &c. The next morning he departs, somtimes without 
saying any thing, and at other times he takes leave." In the

y Munoo says, ' No guest must be dismissed in the evening by  a house-keeper : he 
is sent by the returning sun, and whether he com e in fit season or  unseasonably, ho 
must not. so jm rn  in the house without entertainment. Let not him self eat any dtlioato 
food, without asking his guest to partake o f it  : the satisfaction o f a guest w ill as
suredly bring the housekeeper, w eaith, reputation, long life, and a place in heaven.1

" A !iro&t every Hindoo is either constantly or occasionally his own cook.

» The Hindoos have no w ord  for '  thank you ’ in their com m on language, and 
gratitude itself appears to constitute no part o f their virtues. The greatest benefits 
conferred very rarely meet w ith even the least acknowledgment, I haro known

29
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h oiises of the poor ov the covetous, a stranger meets .•with worse 
eaterfcaiumoufc. Not imfreqoeiitly the mistress of the house 
executes herself to a person wishing to become a guest, and among 
other things alleges, that there are none but women and children 
at home. It is not very uncommon for a traveller to go to several 
houses, and to be- refused stall; This is partly owing to fear, that 
the stranger may plunder the house in the night Where persona 
have porches at the outside of their houses, they have less fear, as 
the stranger is then kept ah.a distance. This hospitality to strangers 
is indeed sometimes abused by a thief, who robs the house and de
camps. Yet if a person refuse to entertain a stranger, the shastru 
declares that all the sim of the guest become his, and his works 
of merit become the guest’s. The traveller sometimes murmurs on 
going away, exclaiming that the people of this village are so 
depraved, that they refuse a baftdftil of rice to a traveller. If a 
family are unable through poverty to entertain a guest, the 
sbastru orders that they shall beg for his relief. The stranger 
after eating must take nothing uncooked from the house.

A person of the name of Qoluku-Chundru-Kayu, of Serampore, 
formerly sirkav to the Danish East India Company, has particularly 
distinguished himself in the present day, as the most eminent 
Hindoo in Bengal for liberality to strangers. Upon an average, 
two hundred travellers or mendicants were formerly fed daily 
a t and from his house ; and it is said that lie expended in this 
manner fifty thousand rupee! annually.

Another work, of charity is the digging of pools by the side, of 
public roads, to supply the thirsty traveller with water. The 
cutting of those ponds, and building flights of steps in order to 
descend into them, is in many cases very expensive „■ four thousand 
rupees are frequently expended in one pond, including the expense 
attending the setting it apart to the use of the public | at which 
time an assembly of hramlmns is collected, and certain formulas 
from the shasferfe read by a priest ; among which, in the name o f 
the offerer, ho-says, ‘ I offer this pond of water to quench the 
thirst of mankind,’ At the close of the ceremony, a feast is given 
to the assembled hramlmns, w ho are also dismissed with presents.

Europcim physicians jvrCovm the tnoat extraordinary cures on .the bodies o f tlie 
natives gratuitously, without a solitary instance occurring o f a single individual 
returning to acknowledge the favour. Amongst the higher orders of Hindoos, how - 

.ever, the n taster of a house sometimes says to a guest on his departure, ‘ Y ou  will 
excuse all inattention and the guest replies, ‘ Oh ! sir, you are of a distinguished 
caste ! What shall I say in return for the manner in which-1 have been entertained ?
£>uch food l such a bed ! But this is like yourself. No-one entertains a guest as you 
do. May Ihlkshmee (thegoddess of riches) ever dwell in your house,’ l

l suppose, that in all eastern countries it is a custom for guests to be. thus 
entertained at private houses. The address o f our Lord to  hi.s disciples seems to 
intimate, that such was the case among the Jews : 4 Ami into whatsoever city or town 
ye «liall enter, enquire who in  it is worthy ; and there abide till ye go thence, And 
whosoever shall not receive you, when ye depart out of that house, &cd
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It is un! ;<viul far. the owner over aft- wards to appropriate this 
P°nd to bis own private use. I f  the water he very clear and 
sweet, the offerer is complimented as a, person with whose motifs 
the gods are pleased. A person of Bntihvan, o f the name of 
itamtt-palfi, is mentioned as having prepared as many as a hundred 
pools in different places, and given them for public .use. Persons 
inhabiting villages where water was scarce, used to petition tills 
public benefactor to cut a pool for them ; and, after obtaining 
leave of the raja, he bestowed upon them this necessary blessing.11'

The planting of trees to afford shade to travellers is another 
act ot merit among the Hindoos, and, in a hot climate like 
this, deserves to be classed among actions that arc commendable.
Some trees also arc considered as sacred, and the planting of them 
is therefore deemed a religious act The trees thus planted are 
.generally the tishf|!i;,h§|c the vatu,4 vilwu,e itshokii,' vttkooltt,* 
phikshu,b oodooiaburh,' shingshSpa,k tutnalfi! jeg v u -p ootree& c.
At the time of planting these trees, no religious ceremony takes 
place; but-when they are dedicated to public or sacral uses, the 
•ceremony called prucisht’ha is performed The person who plants 
one hshwut’hu," one nimbu,0 two churnpuku,1’ three nagukeshwurh,1 
seven taliS/ and nine cocoanut trees, and devotes them with their 
fruit, shade, fee. to public uses, is promised heaven.

About twenty years ago, a landowner of Patu-duhu, about 
fourteen miles from Calcutta, planted an orchard by a public road, 
placed a person to keep it, and dedicated it to the use of travellers 
o f  all descriptions; who are permitted to enter it, and take as 
much fruit as they can eat on the spot. K rishnu-vKsoo, o f Calcutta, 
made a road’ from Kilttiku to the temple of Jugunnat’hu, in Orissa, 
and planted a double row of fruit trees on the shies o f this road 
for the use o f pilgrims going to the temple. The pilgrims cook 
tlieir food, sleep under the shade of these trees, and eat the fruit 
which they yield. He also cut a large pool near the temple, to 
supply these pilgrims with water. Raja Sookhn-muyu, of Calcutta, 
who died in the year 1811, left 100,000 rupees to be appropriated 
to the repairs and improvement of the road to the temple of 
Jilgurmat’lru, in Orissa* and to assist pilgrims going there in 
paying the tax to Government.

In some parts, in the sultry months Voisliakhu and Jyoisht’Jitt,

b Cntting wells made a man famous in patriarchal tim es: a well, said to be 
Jacob ’* well, existed in Samaria at the commencement o j the Christian era. John 
iv. 6, 32.

c Ficus religiosa. d Ficus Indioa. e .’Kgle marmelos. f Joncsia usoca.
* Mimusops elengi. ficus venosa. 1 Ficus glomerate. 14 Dalbergia Sisso.
1 Xanthochymus pietorius. m Unascertained. 11 Ficus religiosa. " Meiia 
azaiiirachta, p M ichelia ehaoipaca. s Mesua ferea. fBorasaus ttabeiliformia.

* There are Very few goad public roads in Bengal.
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rich Hindoos, as an act o f merit, erect sheds by the public roads, 
and supply travellers gratis with water and other refreshments.

For the coinfort o f travellers, lodging-houses are erected by 
opulent Hindoos on the side of public roads, in some of which 
travellers are supplied with refreshments gratis.

S ect. XX.— Reading and hearing Poorantis.

At the close of most of the pooranns, the writers affirm, that 
it is an act of the greatest merit, extinguishing all sin, for the 
people to read these works, or hear them read. Those principally 
recited in Bengal, as an act of merit, are the Mflhabharuiti, the 
Shree-bhaguvutu, the Kalikil pooranu, the Qotktiilu arid Kalee- 
khttndusd

Some auspicious day, in the month Kartilrii, Maghu, or Voi- 
shakhu, is chosen, on the day preceding which the bramhuns are 
entertained. A^shed, covered with thatch and open on all sides, 
is prepared, sufficiently large, if the ceremony be on a grand scale, 
to accommodate four or five thousand people. At one end, a place 
rather elevated is prepared for the person who is to read ; and the 
other end, if there be a. portico to the house, is enclosed by a cur
tain, from whence the women hear, and peep through the crevices.
Mats arc spread for the people to sit on, the bramhuns in one place, 
and the kayust’hus in another," and the shoddrus in another. On 
the appointed day all take their places : the people, on entering, 
make prostration to the shalgramu and to the bramhhns. The 
person at whose expense this is performed, after bathing, enters 
the assembly, acquaints the pundits with his design, and asks 
leave to choose those who are to read ; to each of whom lie pre
sents a piece of cloth, directing him what to do. The reader 
(Pathuku) sits on the elevated seat; below him, on the right and 
left, sit the examiners, (Dharukus) : and before him the Siklusyits, 
who decide upon the exactness of the copy. Two persons (Shrotaa) 
sit in front, and in the name of the householder hear it read.
Before the recitation begins, a hramhurj in his name presents a 
garland o f  flowers, and some white paint, to the shalgramu ; places 
very thick garlands on the neck, arms, and head of the reader, and 
anoints his breast and forehead with white paint; and afterwards 
places garlands round the necks of the bramhtlns and some of the

t Che two last works are parts of the Skiinda poorantS.

\\hen a kayftstffiu hag a pooranu read at his own house, before the recital 
commences the officiating brarahffin worships the book, the author, and the person 
whose actions are celebrated in this work. Flower*, rice, a burnt-offering, &c, are 
presented to the book, and to the persons worshipped,,
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shSodrus. The Pat’hukil then (about nine or ten o’clock in the fore
noon) beings to read one of these poora.nus aloud. The first day 
they sit about an hour ; but on the succeeding days they begin at 
seven and continue till twelve ; and in the afternoon meet again, 
when the meaning of what was read in the forenoon in Sungsk.ritu 
is to be given in Bengalee, by the Kut’htlku, or speaker ; who takes 
the seat of the Pat’huku, placing the shalgramu upon a stand before 
him. At times the passions of the multitude are greatly moved ; 
when some one perhaps presents the reader with a piece of money.
The whole is closed at dusk, when the people retire, and converse 
upon what they have heard. This method is pursued from day to 
day till the hook is finished. The recitation of the Muhubliarutu 
occupies four months, o f the Shre3-bhaguvutiS about one.

Some persons entertain the guests on the last day instead of 
tire first, dismissing the bramhuns with presents. It is said, that 
not less than 100,000 rupees have been sometimes expended by 
rich men at such recitals. The person who causes these books to 
be read, is promised great future rewards.

S e c t , X X I .— Sacred Rehearsals, ( Geetii?)

T h e  Hindoos, as an act of merit, employ persons to sing those 
parts o f their shastrus, which contain the history of their 
gods. These songs have been composed in the Bengalee 
from the following, among other shastrus: the Chundee, liama- 
yunu, the Muhabharutu, the Shree-bhaguvutu, the Giinga-vakyu- 
vfilee, the Kaliku, Pudmn, and Shivu pooranns, and the Kashee- 
khumlu. The names of the songs are : Kalee-keertunu, Unnuda- 
mfingnlu, Krislnm-mungulu, Gfinga-blnlktee-turunginee, Kuvee- 
knnkunfi, Mfinusa-mungtilu. Huree-sungkeertunu, Peerdr-ganfi,
DhiSpdr- ganti.

A sa specimen of the manner in which this singing is conduct
ed, I  insert an account of the performance called Kuvce-kunkuiiu.
— Sometimes a rich man bears the expense, and at others half a 
dozen persons join in it. I f the former, he lias the rehearsal in his 
own yard ; and if several unite, it is done in some suitable place in 
the village, after the place has been swept, and an awning put over 
it. Eight or ten singers of any caste, attended by four or five musi
cians are employed. ’ Upon the ancles of all the singers are loose 
brass rings, which make a gingling noise : in the left hand is held 
a brush made from the tail of the cow of Tartary ; and in the 
right, round flat pieces of metal, which by being shook, make a 
jingling noise. The drum continues to heat till all the people *

* From goi, sing,



have taken tlieir places ; after •which the chief singer steps forth, 
and after a short preface begins to sing, moving bis feet, -waving 
his hands, and now and then dancing. The -softer music also plays 
at intervals, and the other singers take parts, waving the cow-tails, 
and dancing with a slow motion. When the passions of the bearers 
are affected, some throw small pieces o f money at the feet of tba 
principal singer. The performance continues during the day for 
nearly six hours, and is renewed again at night.

These rehearsals are in some instances continued a month : 
each day a new song is chosen. The inferior singers receive about 
eight-pence a day each ; and for this trifle sing till they are black 
in the face, and become quite hoarse. The performance being out 
o f  doors, is very unfavourable to vocal efforts, and the exertions 
o f  the singers are in consequence very painful. The gifts to those 
singers who excel, often increase the allowance considerably ; and 
at the time o f their dismission, the perforators have garments, ike. 
presented to them. A feast to the bramhuns concludes the re
hearsal. Sometimes women are employed, though not frequently.

The hearing of these songs, however filthy some of them may 
be, is considered as an act of religious merit.

Sect. XXII.—Hanging Lamps in Hie Air.

In the month Kartiku, the Hindoos suspend lamps in the air 
on bamboos, in honour o f the gods, and in obedience to the shastrus.
I cannot learn any other origin of this custom than, this, that as 
the offerings of lamps to particular gods is considered as an act of 
merit, so this offering to all the gods, during the auspicious month 
Kartiku, is supposed to procure many benefits to the giver.

S e c t . X X III .—Method o f  preventing Family Misfortunes?

If a Hindoo die on an unlucky day, the shastrus declare 
that not only the whole race of such a, person, but the very 

. trees of his garden will perish. To prevent these direful effects, a 
ceremony called Pooshkura-sliantee is performed in the night, by 
the river side, or in some plain ; where two bramhuns sit on an 
altar, and worship the nine planets, also Yuma, Chitru-gooptu,
Po as h kuru -poorooshu,? and the shalgrarmi; and afterwards offer a 
Sacrifice. One of the bramhuns then makes the images of Yunu 1

1 Ylimit ' f  the judge of the dead ; ChitrB-gooptn is his recorder ; and PooslikuriS 
poorooshu, a kind of inferior deity, who reside# with Yumii

l i |  ii.
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and P(>oslikuru--poo.roosl.iTi ; one with cow-dung, ami tlie other with 
paste made o f rice,- To these images lie imparts souls, worships 
the knife, stays'.a fish, and offers it in two parts, with some blood, 
to the cow-dvieg and paste images. The person who performs this 
ceremony then dismisses the two bramhuns with fees, and avoids 
seeing their faces any moi o on that night.

S e c t . X XIV .— Ceremony fo r  remove "j the Evils following bad
Omens.

Ik a thunder-bolt fall on a house ; if a vulture, or hargilla 
(the gigantic crane,) alight on i t ; or if sbackals or owls lodge in 
i t ; or if a shackal howl in the yard in the day-time, some evil will 
befall the persons livi ng in this house. To prevent this, the cere
mony called Udblsootu-shantee is performed ; which Comprises the 
worship of Brum ha and other gods, the burnt-sacrifice, repeating 
the name o f a certain deity, fee.

S e c t . X X V .—Ceremonies performed while M in  goto a dead Body

IN the former edition o f this work, I inserted a pretty long 
account at a number ot strange ceremonies, principally drawn from 
the tfintrSs, and known under the name of Shdhtum. One of 
these rites is performed while sitting on a dead body ; and the 
whole are practised under the superstitions notion that the wor
shipper will obtain an interview with hi.s guardian deify, and be 
empowered to work miracles.

The late Ramfi-Krishnit, raja o f  Natorfi, employed the greater 
part of his time in repeating the name of his guardian deity, and 
in other gloomy and intoxicating rites. Tim princess wiio had 
adopted him, and who had become his spiritual guide, was offend
ed on perceiving his turn of mind. A little before his death, he 
performed the (Sbuvu-sauhunu, and'his house steward, a luamlinu, 
provided for him a dead body and other necessary articles ; and it 
is affirmed, that while the raja was sitting on the dead body,
(which was placed in the temple o f Kalee, built by the raja at 
Natoru,1) he was thrown from it to the river Narudu, a distance 
o f about half a mile.' After a long search, the raja was found on 
this spot in a state of insensibility, and in a few days after he 
died. I give this story as it was related to mo by two or three 
bramhuus. That the raja- performed the ShfivS-sadlifinu is very 
probable. *

* The rajft is fe d  to have endowed thie temple wiih-lamds, 4c. of the annual 
v alue of 100,000 rupees.
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S e c t . X X V I .— Ceremonies fo r  removing, subduing, or 
destroying Enemies.

T h e  tiintru ahasferiSs, and even the vddtis, have laid down the 
forms of an act o f worship to remove an enemy to a distance, to 
bring him into subjection, or to destroy him. This worship is ad
dressed to the yoginees, or other inferior deities, before a female 
image made o f  cow-dung, or a. pan of water, on a Tuesday or Satur
day, at the darkest hour o f the night. Many incantations are re
peated, and some bloody sacrifices offered. The worshipper ex
pects, that by the power of these incantations his enemy will be 
seized with some dreadful disease, and will thus .perish by the un
seen hand of the yogineis i f  a person hear that his enemy is 
performing these ceremonies for his destruction, he pays another 
person to perform similar rites, to prevent any evil arising to him.

The Hindoos have also a great variety of incantations, which 
are supposed to possess the same power as charms in Europe.* For 
destroying the cattle or goods of an enemy, incantations are used ; 
as well as to hinder cows from calving, milk from yielding but,ter,
&c. Another incantation is used to extract fish bones from the 
throat. They have incantations also for almost every disease ; as, 
the head-ache, tooth-ache, fever, dysentery, leprosy, madness, burns, 
scalds, eruptions on the skin, &c. In the tooth-ache they are taught 
to imagine, that by  the power of the incantation a small grub is ex
tracted from the tooth. An incantation is repeated to make a tree 
grow in the belly of an enemy, as well as to obtain preservation 
from snakes, tigers, witches, ghosts, and all other destructive 
things ; and to drive away serpents, or wild beasts. I f  any one 
has been robbed, he prevails upon a person to read an incantation 
to discover the thief. I f  any one, who has power to injure another, 
be offended, the Hindoos read an incantation to appease him. If a 
person has a trial depending in a court o f  justice, ho reads an in
cantation while putting on his turban that he may gain his cause.
The caste o f Hindoos who keep snakes for a show, repeat incanta
tions that they may handle these snakes without harm. Other in
cautious are mentioned, by which a person is able to conceal him
self, when in the act of doing anything requiring secrecy.

Sect. X X V I1.— Impure Orgies, with Flesh, spirituous 
Liquors, <&c. (PdomabhishJM.)

Some o f the worshippers o f the female deities assume the pro
fession of brundmeharees; among whom the ceremony called 
poornabhisht-ku is known, and which is performed in the night, in

» Some incantations must be read every day, others preserve their power throe, 
and some eight days; but no incantation will keep good longer than eight days, with
out being read afresh.
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a secret manner, at the house of the person who understands the 
formulas. He who wishes to be initiated into these rites, raises an 
altar of earth in the house appointed, and scatters some peas on it, 
which sprout out by the time the altar is used On the day pre
ceding the rites, he performs the vriddhee-shraddhix in the name 
o f his deceased ancestors ; and during the whole o f the following 
night, repeats the name of the goddess to he worshipped, rehearses 
her praise, eats flesh, drinks spirits, &c. On the following day, 
he takes to the house appointed some flesh, (of any animal,) 
spirituous liquors, rice, fisli, and many other offerings ; with 
nine females of different castes, (one of which must he a bram- 
htin’s daughter,), and nine men, (brumlmcliarees;) with one 
female for the priest, and another for himself. The priest next 
takes nine pans of water, and places on them branches o f different 
trees, and sets up some plantain trunks around them ; after which 
the person to be initiated presents a garment to the priest, and 
intreats him to anoint him. The priest then offers to the goddess, 
an intoxicating beverage made with the leaves of hemp ; o f which 
all present, both women and men partake. He next rubs on the 
foreheads o f the persons present some red lead, and worships the 
goddess, the guardian deity of the person to. bo initiated, making 
the latter repeat it ; and worships the men and women who are 
present, presenting to each a piece o f cloth and .other offerings.
Next the priest gives to the women spirituous liquors, in cups 
made ofthe eocoanul, or of human skulls. What they leave is 
taken out of the cups, mixed together, and given to the men. The 
women then arise one by one, and, dipping the branches into the 
pans of water, sprinkle the person to be initiated, repeating incan
tations. This action is repeated by the priest, who changes the 
name of the disciple, and gives him one expressive o f the state into 
which he is entering, as, Anuridu-natTm, i. e., the lord of joy. I f  
after this the disciple should become a religious mendicant, "he is 
called a Vyukiavu-dhootu : i f  he continue in a secular state, he is 
called a Gooptavu-dhootu.') All the persons present continue 
repeating the names of their guardian deities, and at intervals 
partake of the offerings, without considering the distinctions o f 
caste, or the unlawfulness of the food. After midnight, acts o f 
obscenity are perpetrated so abominable, that the bramhuu wlio 
gave me this account could only repeat them in part.0 After this, 
the priest worships one or more females, the daughters o f bramhuns, 
and sacrifices a goat to Bhuguvntee. The initiated then offers a

b The first of these two names implies, that the person makes no secret of his 
being in the order into which he is initiated. He therefore becomes a religions 
mendicant, and publicly drinks and smokes intoxicating herbs. The latter, after 
initiation, continues in a secular state, and drinks spirituous liquors in secret.

c Ramil-nat’hn, the second Sifngskriti! pUndit in the college, informed a 
friend of mine, that he once watched ono of these group.: unobserved, when spirits 
wore poured on the head of a naked woman, while another drank them a , thev van 
from her body. “

SO
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present of money to the priest, and to the females and males 
•present. The remainder of the night is spent in eating, drinking 
spirits, and repeating the names of different deities. These abom
inable ceremonies are enjoined in most of the t'Sntrfi slmstriSs.
The bramhun who gave me this account had procured it from a 
brttmhiicharee, by pretending that ho wished to perform these 
rites.

In the year 1.809, Trikonu-goswarned, a vyuktavu-dhoo tu died 
at Kale e-ghath, in the following manner :—Three days before his 
death he dug a grave near his hut, in a place surrounded by three 
vilwu trees, which he himself had planted, In the evening he 
placed a lamp in the grave, in which he made an offering of Mesh, 
greens, rice, &c. to the shackals, repeating it the next evening.
The following day he obtained from a rich native ten rupees worth 
o f spirituous liquors, and invited a number of mendicants, who 
sat, drinking with him till twelve at noon, when he asked among 
the spectators at what hour it would be full moon ; being informed, 
lie went and satin, his grave, and continued drinking liquors. 
Just before the time for the full moon, he turned his head towards 
the temple of Kalee, and informed the spectators that he had 
come to Kalee-ghatn with the hope of seeing the goddess, not the 
image in the temple. He had frequently been urged by different 
parsons to visit the temple; but though he had not assigned a 
reason for his omission, he now asked, what he was to go and see 
there :— a temple ? He could see that where he was. A piece o f 
stone made into a face, or the silver hands? He could see 
stones and silver any where else. He wished to see the 
goddess herself; but. he had not, in this body, obtained the sight. 
However, he had still a mouth and a tongue, and he would again 
pall upon her. He then called out aloud, tw ice ,‘ K alee! Kalee!’ 
and almost immediately died ;— probably from excessive intoxi
cation. The spectators, though Hindoos, (who in general despise 
a drunkard,) considered this man as a great saint, who had 
foreseen his own death when in health : he had not less than four 
hundred disciples.

The persons who have gone through the ceremony of Poornab- 
hisheku conceal, this fact as much as possible, as tiled linking of spirits 
is disgraceful. They renounce all the ceremonies of the otherl limloos, 
as far as they can do it without incurring disgrace and loss o f caste.

Two bramhuns, who, sat with me when I was finishing this 
account, assured me, that the drinking of spirits was now so com
mon, that out of sixteen Hindoos, two drank spirits in secret, and 
about one in sixteen in public.4 Several of the Hindoo rajas, who

4 They offer, or pretend to offer, these spirits to the idols, and then the drinking, 
or drinking to excess, is no crime in the opinion of these briimhrteharees. Amongst 
the regular Hindoos, the eating of flesh is a crime, but eating flesh that has been 
offered to an image is an innocent action.
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bad received the initiating incantations* o f the female , deities, are 
•said to have given themselves up to the greatest excesses in drink
ing spirits.

S ect , XXVIII.— Burning o f  Widows alive.

T h e  follow ing and other passages from the Hindoo sha,stints 
have no doubt given rise to  this singularly shocking practice.

‘ 0  Fire, let these women, with bodies anointed with clarified 
butter, eyes coloured) with stibium, and void, o f  tears, enter thee, 
file parent o f water, that they may not be separated from their 
husbands, but may be in union with excellent bus bauds, be sinless, 
and jewels among women.— Riy-vhlid.

* There are 35,000,000 hairs on the human body. The woman 
who ascends the pile with her husband, will remain so many years 
in heaven.— As the snake-catcher draws the serpent from its 
hole, so she, rescuing her husband, (from hell,) rejoices with 
him.— The woman who expires on the funeral pile with her 
husband, purifies the family o f her mother, her father and her 
husband.— If the husband be a bramhunicide, an ungrateful 
person, or a muderer of his friend, the wife by  burning with him 
purges away his sins.— There is no virtue greater than a virtu
ous0 woman’s burning herself with her husband.-— N o other 
effectual duty is known for virtuous women, at any time after the 
death o f  their lords, except casting themselves into the same 
fire.— As long as a woman, in her successive transmigrations, shall 
decline burning herself, like a faithful wife, on the same fire with 
her deceased lord, so long shall she not be exempted from spring
ing again to life in tire body o f some female animal.’— Ungira.

‘ I f  a woman who had despised her husband, and had done 
what was contrary to his mind, should (even) from mercenary 
motives, as fear, or a suspension of the reasoning powers, die with 
her husband, she shall be purged from all (crimes.)’— Muhabharudu,.

‘ Though he have sunk to a region o f torment, be restrained 
in dreadful bonds, have reached the place o f anguish, be seized by 
the imps ofYihnfi, be exhausted o f strength, and afflicted and 
tortured for his crime’s ; still, as a serpent-catcher unerringly drags 
a serpent from his hole, so does she draw her husband from hell, 
and ascend with him to heaven by the power o f devotion.— I f  the

<■ The terms SacUtwee and Stvfcce, here rendered virtuous, are thus explained by
Hareetn.; ....‘ commiserating with her husband in trouble, rejoicing in his joys, neglect-
ing herself when he is gone from home, and dying at his death.’ In the MfttshyS 
pooranil it is said, f By the favour of a chaste woman (SadhweS) the universe is preserv
ed, on which account aha is to bo regarded by kings and people as a goddess.’
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wife be within one day’s journey of the place where the bttsbhnd 
died, and signify her wish* to burn with him, the burning of his 
corpse shall be delayed till her arrival.— I f  the husband die on the 
third day of the wife’s menstrual discharge, and she desire to burn 
with him, the burning of his corpse shall be delayed one day to 
accommodate her.’— VyasU.

' I f  the husband be out o f the country when he dies, let the 
virtuous wife take his slippers, (or any thing else which belongs to 
his dress,) and binding them (or it) on her breast, after purification, 
enter a separate fire.’— Brumhu pooraniC.

' A bramhunee cannot burn herself on a separate pile.’ GouiUm/tt.
— ‘ But this is an eminent virtue in another woman.' Ooshttna.

‘ A woman with a young child, pregnant, doubtful whether 
she is pregnant or not, or monstruous, cannot ascend the pile. 
Vrih’Un-oiariideeyu, pooranit.—The Vishnoo pooranu adds, ‘ or 
lately brought to bed, (within 20 or 30 days,) cannot,’ &c.

I  do not find, that it is common for women to reveal their 
Intention of being burnt with their husbands while both parties 
are in health. A few, however, avow this in confidence to their 
husbands, and there may be circumstances in the family which 
may lead to the expectation of such an event. In some families, 
for several generations, the widow invariably perishes at the death 
of her husband ; and thus established custom exacts this self- 
immolation from every woman, who has been so unhappy as to 
have become united to such a family. How shocking to the female 
herself, had she Christian feelings, to know that such a death awaits 
her! How shocking to the son, had he the feelings of a man, to 
know that he is doomed to perpetrate so horrible a matricide !

When the husband is directed by the physician to be carried 
to the river side, there being then no hopes of his recovery, the wife 
declares her resolution to be burnt with h im / In this case, she is 
treated with great respect by her neighbours, who bring her deli
cate food, &c., and when the husband is dead, she again declares her 
resolution to be burnt with bis body. Having broken a small, 
branch from the mangoe tree, she takes it with her, and proceeds to 
the body, where she sits down. The barber then paints the sides 
of her feet red ; after which she bathes, and puts on new clothes. 
During these preparations, the drum beats a certain sound, by which 
it is known, that a widow is about to be burnt with the corpse of 
her husband. On hearing this all the village assembles. The son, 
or if there be no son, a relation, or the head man o f the village

f Dying in the sight of the Ganges is not considered as absolutely necessary, 
however, if a woman perish with the dead body ; and sometimes a wife forbids tlio 
removal of her sick husband, assuring her friends, that, she means to be burnt, and 
thus make the salvation of her husband certain without the help of Gunga.



provides the articles necessary for the ceremony. A hole is first 
dug- in the ground, round which stakes are driven into the earth, 
and thick green stakes laid across to form a kind of bed ; and upon 
these are laid, in abundance, dry faggots, hemp, clarified butter, 
pitch, fee. The officiating bramhun now causes the widow to re
peat the formulas, in which she prays, that ‘ as long as fourteen 
Indrus reign, or as many years as there are hairs on her head, she * 
may abide in heaven With her husband; that the. heavenly dancers 
during this time may wait on her and her husband; and that by 
this act of merit all the ancestors of her father, mother, and hus
band, may ascend to heaven.’ She now presents her ornaments to 
her friends, ties some red cotton on both wrists, puts two new 
combs in her hair, paints her forehead, and takes into the end ̂ of 
the cloth that she wears some parched rice and kourees. While 
this is going forward, the dead body is anointed with clarified 
butter and bathed, prayers are repeated over it, and it is dressed in 
new clothes. The son next takes a handful of boiled rice, prepared 
for the purpose, and, repeating an incantation, offers it in the name 
of his deceased father. Ropes and another piece of cloth are spread 
upon the wood, and the dead body is then laid upon the pile. I he 
widow next walks round the funeral pile seven times, strewing 
parched rice and kourees as shy goes, which some of the spectators 
endeavour to catch, under the idea that they will cure diseases.8 The 
widow now ascends the fatal pile, or rather throws herself down 
upon it by the side of the dead body. A  few female ornaments 
having been laid over her, the ropes are drawn over tlie bodies 
which a,re tied together, and faggots placed upon them. The son 
then, averting his head, puts fire to the face of his father, and at the 
same moment several persons light the pile at different sides, when 
women, relations, &c. set up a cry : more faggots are now thrown 
upon the pile with haste, and two bamboo levers are brought over 
the whole, to hold down the bodies and the pile.1* Several persons 
are employed in holding down these levers, and others in throwing 
water upon them, that they may not he scorched. While the fire 
is burning, more clarified butter, pitch, and faggots, are thrown into 
it, till the bodies are consumed. It may take about two hours 
before the whole is burnt, but I conceive the woman must be dead 
in a few minutes after the fire has been kindled. A t the close, each 
of the persons who have been employed, takes up a burning stick 
and throws it on the remaining fire. The bones, &c. that may he 
left, are cast into the Ganges. The place where the bodies have 
been burnt is plentifully washed with water; after which the son 
of the deceased makes two halls of boiled rice, and, with an incan-

s Mothers hang the kourees round the necks of sick children.
h A  person sometimes takes one o;: these bamboos,^ after the bodies are burnt, 

and making a bow and arrow with it, repeats incantations over it. Ho then makes 
an image o f  some enemy with clay, and lets fly the arrow into this image. The per
son whose image is thus pierced is said to be immediately seized with a pain m his 
breast.
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iation, offers them in the name of Ins father mid mother, and lays 
them on the spot where they were burnt. The persons who have 
been engaged in "burning the bodies now bathe; and each one, 
taking up water in his hands three times, and repeating incanta
tions, pours out drink-offerings to the deceased. The son binds 
upon his loins, in coming up out of the water, a shred of new cloth;

* which he wears, if a bramhfm, ten days. A fter this the family re
turn home, or remain till evening; or, if the burning has taken 
place in the evening, till the next morning. Before entering the 
house, they touch a, piece of hot iron, and also fire. This is done as 
a charm, against evil spirits.

Soon after my arrival in Bengal, I  was an eye-witness to two 
instances of the burning of widows to death :— on the latter occa
sion two women were burnt together; one of them appeared to 
possess great resolution, hut the other was almost dead with fear.
In the year 1812, I saw another widow burnt to death at Soondurii- 
poorii, a distance of about three miles from Seratnpore; and in the 
month of November, 1812, the wife o f Ramu-nidhee, a banker, of 
Seram pore, was bu rnt alive with the dead body of her husband, not half 
a mile from the Mission-house. These facts respecting the murder 
o f the helpless widow as a religious ceremony are indeed so notori
ous, that the most careless traveller may .convince himself, if he take 
the least notice of what is doing on the banks of the river. The 
natives tlo not attempt to hide these murders, but rather glory in 
them as proofs of the divine nature of their religion. The facts here
after inserted, have been voluntarily given to me by respectable 
natives, most of whom were eye-witnesses of what they here, testify.

Several years ago, Ram-Nat’hu, the second Silngskritu pundit 
in the College of Fort-William, saw thirteen women burn then# 
selves with one Moolctua-ramu, of Oola, near Shantee-poorfi. After 
the, pile, which was very large, had been set on fire, a quantity of 
pitch being previously thrown into it to make it burn the. fiercer, 
another of this man’s wives came, and insisted on burning: while 
she was repeating the formulas, however, her resolution failed, and 
she wished to escape:; bub her son, perceiving this, pushed her into 
the fire, which had been kindled on tire sloping bank of the river, 
and the poor woman, to save herself, caught hold of another woman, 
a wife also of the deceased, and pulled her into the fire, where they 
both perished.

About the year 1789, Bbhuyu-churilrm, a'bramhftn, saw four 
women burnt with Ramu-kantii, a kooleenu bramhun, at Yasu- 
duroouee, near Kalee-ghath. Three of these women were already 
surrounded by the flames when the fourth arrived. She insisted on 
being burnt with them: accordingly, after going rapidly through 
the preparatory ceremonies, (the bramhuns in the mean time bring
ing a large quantity of combustible materials,) some fresh wood was 
laid near the fire already kindled, upon which this infatuated female

im <sl
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threw herself. In a moment faggots, oil, pitch, &c. were thrown 
upon her, and, amidst the shouts o f the mob, she expired.

Ramfi-Hfiree, a bramhun, had three wives living at Khuni'duh, 
near Calcutta, at the time Of his death, about the year 1802. One 
o f them was deranged; with another lie had never cohabited, and 
by the other he had one son. The latter had agreed with her hus
band, that, whenever he should die, she would burn with h im ; and 
he promised her, that if he died, at Patna, where his employer lived, 
the body should be sei.i, down to Klmrfidnh. This woman touched 
her husband s body at the time of this agreement, as a solemn rati
fication11 of what she said.1 After some time this man died at Patna, 
and a friend fastened the body in a box, and sent it down, on a boat 
As soon as it arrived at Khurhdtih, the news was sent to his rela
tions. The wife who had made the agreement failed in her resolu
tion, and sat in the. house weeping. Her* son, who was grown to 
manhood, ordered her repeatedly, in the most brutal manner, to pro
ceed to the funeral pile ; and reminded her, that it was through her 
that his father’s body had been brought so far: hut she refuser!, and 
still remained weeping. While this was going forward, the derang
ed wife, hearing that her husband was dead, and that his body had 
arrived at the landing-place, instantly declared that she would burn 
with him. The people endeavoured' to terrify her, and. divert ber 
Irom her purpose; but she persisted in affirming that she would 
positively burn. She came to the house, and poured the most bitter 
reproaches on the wife who was un willing to die. This poor de
ranged wretch had a chain on her leg : a spectator proposed to take 
it oil, and lead her to the funeral pile ; and the third wife arriving, 
she was led with this deranged woman to the b od y : the wood and 
other articles for the funeral pile were prepared, and a large crowd 
had assembled by the river side. As soon as the deranged wife saw 
the dead body, which was very much disfigured, and exceedingly

h The Hindoos also make oath while touching one of the shastrits, orthashal- 
gvamiL or a cow, or fire, m- th|i tooliSsee,, or a roodralcshtt string of pearls, or vice.
When made before a bramhfiri, or in a temple, or by laying the hand on tin: head of a 
son, an oath is ratified.

1 The Hindoos relate a number of stories respecting women who promised their 
husbands to bum with them, hut afterwards shrank from the task. A .story of this 
kind is related of a man named GopaW-bhfutf, who protended to die, in order to try 
the faithfulness of his wife. As soon as she thought he was really dead, she declared 
she would not die cm his funeral pile ; when the (suppos ’d) dead man arose, and 
upbraided' her for her insincerity. Another story is related of Shftmbhoo-ramft, of 
Arnohya, iu Burdwau, who had three wives, but was most attached to the youngest 
This woman had promised her husband to burn with him after his death, and lie had 
m consequence behaved with the greatest coolness towards his other wives, and had 
heaped all his wealth on this favourite. A person suggested doubts respecting the 
sincerity of this woman’s declaration. To try her, on a certain occasion, when 
absent from home, her husband sent a relation to say he was dead, and to urge her 
to go to the spot to be burnt with him. As soon as she heard the tidings, instead of 
proceeding to tiro spot where the body was supposed to be waiting, she locked up 
all the jewt-ks, &c. her husband had given her, and set her husband's relations at 
defiance. In a few hours the (dead) husband arrived, degraded this wife, and for the 
future became more attached to the other two.



f y A ' " b y  :-v'  :

f Jt? §L
U % , 2 4 0  AFFECTING RELATIONS OF THE PRACTICE.

offensive, she declared it was not her husband; that in fact they 
were going to 'burn, her with a dead cow. She poured curses on 
them all, and protested she would not burn with a dead cow.k The 
other female, wlio had newer touched her husband, except at the 
marriage ceremony, was then bound to this putrid carcase, and de
voured by the flames.

About the year 1796, the following most, shocking and atrocious 
murder, under the name of suhu-murunu,1 was perpetrated at Miijil- 
poortt, about a day’s journey south from Calcutta. Bancha-ramu, 
a bramhun o f the above place dying, his wife at a late hour went 
to be burnt with the body: all the previous ceremonies were per
formed; she was fastened on the pile, and the fire was kindled; hut 
the night was dark and rainy. When the fire began to scorch this 
poor woman, she contrived to disentangle herself from the dead 
body, and creeping from under the pile, hid herself among some 
brush-wood. In a little time it was discovered that there was only 
one body on the pile. The relations immediately took the alarm, 
and searched for the poor wretch.; the son soon dragged her forth, 
and insisted that she should throw herself on the pile again, or drown 
or hang herself. She pleaded for her life at the hands o f her own 
son, and declared that she could not embrace so horrid a death—-but 
she pleaded in vain : the son urged, that he should lose his caste, and 
that therefore he would die, or she should. Unable to presuade her 
to hang or drown herself, the son and others present then tied her 
hands and feet, and threw her on the funeral pile, where she quickly 
perished.

Gopee-nat’htt, a bramhttn. employed in the Serampore Printing- 
office, was informed by his nephew, that in the year J79.9, he saw 
thirty-seven females burnt alive with the remains of Unii nth-ram ft, 
a bramhCin o f Bagna-para, near Nudeeya. This kooieenu bramhun 
had more than a hundred wives. At the first kindling of the fire, 
only three o f them were present; but the fire, teas kept burning 
three days! When one or more arrived, the ceremonies were 
performed, and they threw themselves on the blazing fire ! On the 
first day, three were burnt; on the second fifteen ; and on the 
third nineteen! Among these, some were forty years old, and 
others as young as sixteen. The three first had lived with this 
bramhun; the others had seldom seen him. From one family he 
had married |jpur sisters ; two o f these were among the slaughtered 
victims.

In the year 1812, a kooleenu bramhun, who had married twenty- 
five women, died at Chooua-khalee. Thirteen died during his life.

k lo  the month of January, 1818, a poor deranged woman was burnt alive with 
the corpse of her bur,band, Rdghoo-nat’hS, a brambnn, at BKjKra-poortt, in tha ziUah 
of Kii.jinft-nfigi'iiS.

1 Silhtt, with ; milifiufl, death.



lime ; the remaining twelve perished with him on the funeral pile, 
leaving thirty children to deplore the fatal effects of this horrid 
system.

Serine years ago, a kooleenu bramhiin, o f considerable property, 
died at Sooklvilchttrh, three miles east of Seram pore. He had mar
ried more than forty women, eighteen of whom perished on the 
funeral pile. On this occasion a tire extending ten or twelve yards 
in length was prepared, into which they threw themselves, leaving, 
more than forty children.

About the year 1802, the wife of a man of property of the writer 
caste Was burnt at Kashee-pooru, in the suburbs of Calcutta. The 
hramlmh who witnessed this scene informed me, that when he went 
to the spot, he saw a vast crowd of people assembled; and amongst 
the rest the above female’ a girl about fourteen years old, and 
another female, of a different caste, Who ■ had cohabited with the 
deceased. The girl addressed herself to. the mistress o f her hus
band, and asked Tier what she did there : it was true, her husband 
had never loved her, nor had he for one day since their marriage 
lived with her; yet she was now resolved to enjoy his Company 
after death. She added, (continuing her address to the mistress of 
her husband,) 1 If, however, you will accompany him, come, let us 
bum together; if not, arise and depart,’ She then asked the woman 
what her husband had bequeathed to her, and was answered that 
he had given her twenty-five rupees, and some clothes. To this the 
wife of the deceased added twenty-five more. After this conversa
tion, the bramhuns hastened the ceremonies; her friends entreated 
her to eat some sweetmeats, but she declined it, and declared that 
she would eat nothing but that which she came to eat, (fire.) At 
this time the clouds gathered thick, and there was the appearance 
o f heavy rain: some persons urged delay till the rai n, was over ; but 
she requested them to hasten the business, for she was ready. A  
bramhiin now arrived, and entreated the favour of this woman to 
forgi ve a debt clue to her husband, for which his brother was in con
finement. She forgave it, leaving a written order behind her, to which 
she affixed her mark. After the ceremonies by the side o f the ri ver, 
and near the pile, were concluded, she laid herself down; on the 
pile, placing one arm under the head of the deceased, and the other 
over his breast, and they were thus tied together. At .the time of 
lighting the pile, the rain fell in torrents, and the lire was so 
partially lighted, that during half an hour it onty singed her 
clothes and her hair. This devoted female, however, remained in 
the same posture on the pile till the rain ceased, when, in a few 
seconds, the fire devoured her. It was reported that she had 
cohabited with others, but she denied it before she ascended the 
pile.

An English clergyman, now deceased, once related to me two 
scenes to which lie had been an eye-witness - one was that of a

31

111 (SL
AFFECTING RELATIONS OJP THE PRACTICE. 2 4 1



young woman, who appeared to possess the most perfect serenity o f 
mind during every part of the preparatory ceremonies : calm and 
placid, she: acted as though unconscious o f the least danger; she 
smiled at some, gave presents to others, and walked round the 
funeral, pile, and laid herself down hy the dead body, with as much 
composure .as though she had been about to take rest at night. 
The other scene was very different; the woman, middle-aged and 
corpulent, appeared to go through the business with extreme reluc
tance and agitation ; the bramhuns watched her, followed her 
closely, held her up, and led her round the funeral pile, and seemed 
to feel uneasy till they had tied her fast to the dead body, and 
had brought the faggots and bamboo levers over her, This clergy
man added, that he saw one o f this woman’s arms move, as in 
convulsive motions, for some time after the pile was lighted. The 
Hindoos say, that it U a proof the woman was a great sinner, if 
any part o f her body is seen to move after the pile has been lighted ; 
and, cm the contrary, if she is not seen to move, they exclaim,
‘ Ah ! what a perfect creature she was ! What a blessed suhu-mu- 
rurm was herbs!’ A, respectable native once told me, that he had 
heard o f a woman’s shrieking dreadfully after she was laid on the 
pile, which, however, did not save her life.”

Instances of children o f eight or ten years o f age thus devoting 
themselves are not uncommon. About the year 1804, a child 
eight years old was burnt with the dead body of Huree-uat’hu, 
bramhun of Elp, near Calcutta, A t the time the news arrived of 
the death of tins child’s husband, sbe was playing with other 
children at a neighbour’s house. Having just before been severely 
chastised by her a unt, and having formerly suffered much from her, 
she resolved to burn with the dead body, in order to avoid similar 
treatment in future ; nor could her relations induce her to alter 
le v resolution. Sbe said she would enter the tire, but would not 
go back to her aunt. As soon as she was laid on the pile, she 
appeared to die, (no doubt from fear,) even before the fire, touched 
her. The Hindoos say, it is often the case, that the female who is 
really Sadhwee, is united to her husband immediately on hearing 
the news o f his death, without the delay o f the fire.— Another in
stance. o f  the same, kind occurred in the year 1802, at. Vurisha, near 
Calcutta ; a child, eight years old, was burnt with her husband. 
Before she went to the funeral pile, she was compelled to put her 
hand upon some burning coals, and hold it there for some time, to 
convince her friends that she should not shrink at the sight o f the 
fire.— About the year 3794, a girl, fifteen years old, who had been 
delivered of her first child about three weeks, was burnt, with her 
husband, DdVee-churfinQ, a bramhun o f Muniramu-pooru, near

* l am credibly informed, that on the banka of the BrKmhS-pooinl, the Hindoos 
do not lay faggots, on the bodies', nor are bamboos used as levers to hold them down ; 
but the widow lies on the pile with her arms round her husband, and fire is kindled 
beneath them.
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Barraek-pooru. Her friends remonstrated v ith her, and did 
all except (what they ought to have done) use force. When 
they urged the situation of the infant she would leave, she 
begged they would not disturb her mind'with such things : it was 
only a female child, and therefore the leaving it was of less conse
quence. After she had mounted the pile, she sat up, and assured 
the officiating bramhun she then recollected, that in a former birth 
he was her father.

Women eighty years old and upwards sometimes burn with 
their husbands? About the year 1701, Gopalu-nayalunkaru, a 
very learned bramhun, died at Nudeeya. He was supposed to have 
been, one hundred years old at the time of his death ; his wile 
about eighty. She was almost in a state of second childhood, yet her 
gray bans availed, nothing against this most abominable custom.
— A similar instance occurred about the year ISO.), at Shantee- 
pooru, when the wife of Ramu-chundm-vttsOo, a kayust’hu, at the 
age of eighty or eighty-five, -was burnt with the corpse of her 
husband.

Mrityoonjuyu, the first Sfiogskritu pundit in the College of 
Fort-William, once saw a bramhunee at Rungu-poerb, who bad 
escaped from the pile. She was carried away by a mat-maker, 
from whom she eloped, and afterwards lived with a Musuhnan 
groom.—About the year 1804, a woman who had lived with a man 
as his wife, burnt herself with his body at Kal|e-ghatu, near 
Calcutta.— Some years ago, a sepoy from the upper provinces died 
at Khiddiru-pooru, near Calcutta. The woman who had cohabited 
with him went to the head land-owner, and requested him to 
provide the materials for burning her with the dead body. He 
did so, and this adulteress entered the flames, and was consumed 
with the dead body of her paramour. »

In Orissa, the defenceless widow is compelled, to cast herself 
into a pit of lire. If, on the death of a raja, his wife burn herself 
with him, his concubines are seized, and by heating, dragging, 
binding, and other forcible methods, are compelled to throw them
selves into the pit, where they are all destroyed together. On this 
subject I beg leave to insert a letter drawn up by kurushoo-ramh, 
a learned bramhun :—1 Shree Pilrushoo-i amu writes : 1 have myself 
seen the wives of one of the rajas ofOorisya burn with their husband.
These are the particulars :—after the death of raja Gopee-nat’hii- 
dbvb, the head-queen, of her own accord, being prepared to be 
burnt with the body, a pit was dug, and quantities of wood piled 
up in it, upon which the corpse was laid, and upon this more 
IW ots  : when the fire blazed with the greatest fury, the head • 
queen cast'herself into the flames and perished. The two other 
wives of the raja were unwilling to follow this example ; but they 
were seized by force, and thrown into the pit, and consumed. This 
happened about the year 119 3 .’ 1
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. WIDOWS OF WEAVERS BURIED ALIVE.

The widows o f  the yogeea, a description of weavers, are some
times buried alive with their deceased husbands. If the person 
have died near the Ganges, the grave is dug by the side o f the 
river, at the bottom o f which they spread a new cloth, and on it 
lay the dead body. The widow then bathes, puts on new clothes, 
and paints- her feet ; and after various ceremonies, descends into 
the pit that is to swallow her up : in this living tomb, she sits 
down, and places the head of her deceased husband on her knee, , 
hawing a lamp near her. The priest (not a bramhiin) sits, by the 
side o f the grave, and repeats certain ceremonies, while the friends 
o f the deceased walk round the grave several times, repeat
ing ‘ Haree bill! Httree bill!’ (that is, literally, ‘ Repeat 
the name of Haree;’ but in its common use it is equivalent 
to ‘ Huzza 1 Huzza!’). The friends (if rich) cast into the grave- 
garments, sweetmeats, sandal wood, rupees, milk, curds, clarified 
butter, or something o f this kind ; and the widow directs a few 
trifles to be given to her friends or children. The son also casts a 
new garment into the grave, with flowers, sandal wood, &e. after 
which earth is carefully thrown all round the widow, till it has 
arisen as high as her shoulders, when the relations throw earth in 
as fast as possible, till they have raised a mound of earth on the 
grave ; when they tread it down with their feet, and thus bury 
the miserable wretch alive. They place on the grave sandal wood, 
rice, curds, a lamp, &c. and then, walking round the grave three 
times, return home.— —Among the voishnuvus also are instances 
of widows being buried alive with the dead bodies of their husbands.
— On enquiring among the bratnhune, and other Hindoos em
ployed in the Seram pore printing-office, I found that these murders 
were much more frequently practised than I had supposed almost 
every one had seen widows thus buried alive, or bad heard of 
them from undoubted authority.

I could easily increase the number of these accounts so as to 
form a volume ; but I am not anxious to swell this work with more 
facts o f this nature: these are sufficient to fill the mind of the 
benevolent with the deepest compassion for the miserable victims 
of this shocking superstition.

The Hindoo shastrfrs permit a woman to alter her resolution, 
even on the funeral pile, and command such a person to observe a

* severe fast as an atonement. This fast, however, may be commut
ed by gifts to bramhuns. The Vishnoo pooranu directs such a 
female to become a brumhttcharee; which profession obliges, the 
person to abstain from every pleasure, from chewing betel or other 
exhilirating herbs, from anointing herself with oil," &c. Notwith-

* This anointing is called iibhiaMkri: when oil is applied to the crown of the 
head, and reaches to all the limbs, it is called iibhyiingit. There seems to be a strong 
affinity betwixt the Jewish and Hindoo methods of anointing in this respect: ‘ It is 
like the precious ointment upon the head, that ran down upon the beard, even Aaron’s 

r heard, that went down to the skirts of his garments.'



standing this provision oi the slnistril, r an iritinned that an pie- 
sent a widow, i f  she go to the dead body, declaring that alio, will 
be burnt with it, is never permitted to return : or, should such a 
case occur, she is delivered up to persons of the lowest caste to do 
what they will with her ; she never goes back to her relations.

The desire of Hindoo women to die with their husbands, and 
the calmness of many in going through the ceremonies which pre
cede this terrible death, are circumstances almost, if not altogether, 
unparalleled. It is another proof o f the amazing power which this 
superstition baa over the minds of its votaries.0 Among other cir
cumstances which urge them to this dreadful deed, we may rank 
the following:— First, the vedus, and other shastrus, recommend 
it, and promise the widow that she shall deliver her husband from 
hell, and enjoy a. long happiness with him in heaven; secondly, 
long custom has familiarised their minds to the deed ; thirdly, by 
this act they escape the disgrace of widowhood, and their names 
are recorded among the honorable of their families;1' fourthly, 
they avoid being starved and ill-treated by their relations; and 
lastly, the Hindoos treat the idea of death with comparative indif
ference, as being only changing one body for another, as the snake 
changes his skin. I f  they considered death as introducing a per
son into an unalterable state of existence, and God, the judge, as 
requiring purity of heart, no doubt these ideas would make them 
weigh well a step pregnant with such momentous consequences.

The conduct o f the bramhums at the burning of widows is so 
unfeeling, that those who have represented them to the world as 
the mildest and most amiable of men, need only attend on one of 
these occasions to convince them, that they have greatly imposed 
on mankind. Where a family of brambuns suppose that the burn
ing of a mother, or their brother’s or uncle’s wife, or any other 
female of the family, is necessary to support the credit o f the family, 
the woman knows she must go, and that her death is expected- 
She is aware also, that if she should not burn, she will be treated 
with the greatest cruelty, and continually reproached, ns having 
entailed disgrace on the' family. The bramlmn who has greatly 
assisted m ein this work, has very seriously assured me, that he 
believed violence was seldom used to compel a woman to ascend 
the pile ; nay, that after she has declared her resolution, her friends

0 Sucb a widow reflects thus : ‘ It is right that the wife leave the world with fe?r 
husband ; a son can never be to a mother what a husband is to a wife ; the extinction 
of life is the work of a minute ; by strangling, by drowning, how soon does the Rout 
leave, the body: there are no terrors then in the funeral pile, and I shall at once fin ter 
on happiness : what multitudes have died in this manlier before me; and if I live, I 
have nothing but sorrow to expect.’

p It is common at Benares to sot up, by  the side of the river, stone monuments to 
the memory of widows who have been burnt with the bodies of deceased husbands. 
Persons coming from bathing bow to these stones, and sprinkle water on them, repeat 
ing the words Siitce, SSiSS, i. e„ chaste.

REFLECTIONS ON THE STATE OF MINX) OF THE WIDOW, Z4o
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use various arguments to discover -whether she be likely to per
severe or n o t; (for i f  she go to the water side, and there refuse to 
burn, they consider it an indelibly!disgrace on the family ;) that it 
is not uncommon for them to demand a proof o f her resolution, by 
obliging her to hold her finger in the fire ; if she be able to endure 
this, they * conclude they are safe, and that she will not alter- her 
resolution. I f  however, she should flinch at the sight of the pile,
&e. they remain deaf to whatever she says; they hurry her through 
the preparatory ceremonies, attend closely upon her, and go 
through the work of murder in the most determined manner.

Some years ago, two attempts were made, under the immediate 
superin tendance of Dr. Carey, to ascertain the number o f widows 
burnt alive within a given time. The first attempt was intended 
to ascertain the number thus burnt within thirty miles of Calcutta, 
duri ng one year, viz. in 1803. Persons, selected for the purpose, 
were sent from place to place through that extent, to enquire of 
the people of each town or village how many had been burnt with
in the year. The return made a total of FOUR HUND RED AND 
THIRTY-EIGHT. Yet very few places east or west of the river 
Hoogly were visited. To ascertain this matter with greater exact
ness, ten persons were, in the year 1801, stationed in"the different 
places within the above-mentioned extent of country; each per
son’s station was marked out, and he continued on the watch for 
six months, taking account of every instance o f a widow’s being 
burnt which came under his observation. Monthly reports were 
sent in ; and the result, though less than the preceding year’s re
port, made the number between TWO AND THREE HUNDRED 
for the year !—I f  within so small a space several hundred widows 
were burnt alive in one year, H OW  MANY THOUSANDS OF 
THESE WIDOWS MUST BE MURDERED IN A. YEAR— IN 
SO EXTENSILE A COUNTRY AS H IN D 0 0 ST”IIAN P So 
that, in fact, the funeral pile devours more than war itself! How 
truly shocking! Nothing equal to it exists in the whole work 
of human cruelty ! What a tragic history would a complete detail 
of these burnings make !

Sect. X X IX ,—  Voluntary Suicide,, (Kamyu-Mttrmiits)
A  number of expressions in several shastriis countenance the 

practice of voluntary suicide and some of the smritees, and 
pooranus, lay down rules for Kamyti-murunn ; declaring it, however,

t It will easily occur to a person familiar with, tile Holy Scriptures, what a great 
difference there is betwixt the commands of these Scriptures respecting the widow and 
the orphan, and the Hindoo shastrtis. la th e  former the Divine Being declares him
self to be *tiie father of the fatherless, the husband of the widow.’ 

r From tamo, desire, and miSrSnS, death.
“ Many modern works in the English language give too much countenance to this 

dreadful crime. What is it that unites nominal Christians and Heathens in so many 
points of doctrine and practice ! MSnoo says, ‘ A mansion infested by age and by sorrow 
let its occupier always cheerfully quit.’ Mr. Hume says, 1 Whenever pain or sorrow
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a crime in a bra mb tin ; but meritorious in a shoodrfi. The person 
is directed first to offer an atonement for all his sins, by making a 
present of gold to brain hums, and honoring them with a feast; 
afterwards, putting on now apparel and adorning himself with gar
lands of flowers, he is accompanied to the river by a band of 
music. I f  he has any property, he'gives it to whom he pleases, 
then, sitting do wn by the side o f the river, he repeats the name of 
his idol, and proclaims, that he is now about to renounce his life 
in this place in order to obtain such or such a benefit. After this, 
he and his friends proceed on a boat, and fastening pans o f water 
to his body, he plunges into the stream. The spectators cry out,
‘ iiuree bu l! liflree bu l!’ Huzza ! Huzza! and then retire. Some
times a person of property kindly interferes, and offers to relieve 
the wants of the victim if he will abstain from drowning himself; 
but the deluded man replies that he wants nothing, as he is going 
to heaven'

When a person is afflicted with a supposed incurable distemper,
- or is in distress, or despised, it is common for him to form the re

solution of parting with life in the Ganges; or the crime is com
mitted after a vow, at the time of making which the person prayed 
for some favour in the next birth, as riches, freedom from sorrow,
&c. Sick persons sometimes abstain from food for several days 
while sitting near the river, that life may thus depart from them 
in sight of the, holy stream ; hut the greater number drown them
selves in the presence of the relations; and instances are mention
ed, in which persons in the act o f self-murder have been forcibly 
pushed back, into the stream by their own offspring! There are 
different places o f the Ganges where it is considered as most desira
ble for persons thus to murder themselves, and in some cases auspi
cious days are chosen on which to perform this work o f religious 
m erit; but a person’s drowning himself in any part o f the river 
is supposed to be followed with immediate happiness. At, Svguru 
island it is accounted art auspicious sign if the person is. speedily 
seized by a shark, or an alligator ; but his future happiness is sup
posed to be very doubtful if he should remain long in the water 
before he is drowned. The British Government, for some years 
past, has sent a guard of sepoys to prevent persons from murder
ing themselves and their children at this junction of the Ganges 
with the sea, at the annua1 festivals held in this place.1

so far overcome My patience, as to make me tired of life, I  may conclude that I am 
recalled from my station in the plainest and most express terms. Where is the crime 
of turning a few ounces of blood from their natural channel ?’ These are the opinions 
of Mftnoo and Hume. The Christian system, in every part, teaches ns to say, ‘ All tho 
days of my appointed time will 1 wait, till my change come.' In England, where the 
idea prevails that self-murder excludes from the hope of mercy in the next world, 
suicides arc very common. What then must they be in a country containing so much 
unrelieved distress as this, and where tho inhabitants are persuaded, that self-murder 
in the Ganges is the very road to future happiness ?

' 111 the year 1806, at this place, I  saw a braraldhiee (dripping with wet and
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Some years ago, as Shivu-SLiromtmee," a bramhun, was re
turning from bathing with Kashee-nat’hfl, another bramhun, at 
Shu ntee-poorii, they saw a poor old man sitting on the bank of the 
river, and asked him w hat he was doing there. He replied, that 
he was destitute of friends, and was about to renounce his life in 
the Ganges. Kashee-nat’hu urged him not to delay then, if he -was 
come to die ;-—biit the man seemed to hesitate, and replied, that 
it was very cold. The bramhun (hinting to his companion that 
he wished to see the sport before he returned home) reproached 
the poor trembling wretch for his cowardice, and seizing his hand, 
dragged him to the edge o f the bank; where he .made him sit down, 
rubbed over him the purifying clay of the river, and ordered him to 
repeat the proper incantations. While lie was thus, with his eyes 
closed, repeating these forms, he slipped down, and sunk into the 
water, winch was very deep, and perished !

About the year 1790, a young man o f the order o f dundees 
took up his abode at Kakshalee, a village near Nfideeya, for a 
few months, and began to grow very corpulent. Reflecting that a. 
person of his order was bound to a life of mortification, and 
feeling his passions grow stronger and stronger, he resolved to 
renounce his life in the, Ganges. He requested his friends to 
assist him in this act of self-murder, and they supplied him with a 
boat, some cord, and two water pans. He then proceeded on the 
boat into the middle of the stream, and, filling the pans with 
water, fastened one to bis neck, and the other round his loins, and 
in this manner descended into the water— to -rise no more ! in the 
presence of a great multitude of applauding spectators, A few 
years after this another dundee, while suffering under a fever, 
renounced his life in the Ganges at Ntfdeoya; and nearly at the 
same time, a dundee at Ariyadfih, about four miles from Calcutta, 
in a state of indisposition, refusing all medical aid, (in which indeed 
he acted according to the rules of his order,) cast himself into the 
river from a boat, and thus renounced life.

Ounga-dhuru-shastveo, a learned hrnmhffn, informed me, that 
in the year 1806 he spent near two months at Pruyngu. during 
which time he saw about thirty persons drown themselves ! 
Almost every day lie saw or heard of one or more sunyasees who 
thus terminated their existence; and several instances occurred in 
which a man and his wife, ha ving no children, drowned themselves 
together, praying for some blessings in the next birth.

A friend, in a letter written in the year 1813. says, 'The 
circumstance which you heard me relate o f  the poor leper, took

shivering with cold) whtr had just been prevented by tha sepoys from drowning 
herself ;—and during my continuance there 1 heard o f several mothers who had been 
prevented from murdering their children.

" This naan related the fact to nae himself.
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place at Futwa, a little more than a year ago. On hearing the 
people of my boat declare that a man was going to be drowned, 1 
looked out, and saw the poor creature, who had been deprived by 
disease of h is fingers and toes, bat who in other respects appeared 
healthy, eating very heartily in tire presence of his friends. I he 
bank being high, I could not leave the boat till wo hau proceeded 
to a considerable distance from, the place where tire man sat. As 
I was running towards the spot, I heard the people on the top o 
the boat call out, “  He is drowned ! Ire is drowned ! H im atten
dants, who appeared to be his relatives, had assisted him to 
descend the bank ; but whether they pushed him in, or whether he 
went into the water of his own accord, 1 cannot tel t. lie  made 
great efforts to resist the stream, arid reach the side, and straggled 
much before ho sunk.— I endeavoured to impress on the spectator s 
the heinousness of this crim e; but they smiled at m y concern, one. 
said, ‘ they had only complied with tire wishes of the deceased, w ho 
had been deprived by disease of his hands and feet.

Another friend, in a letter written at Cutwa, in the year 1812, 
says, ‘ Last week I  witnessed the burning of a leper. A  pit about 
ten cubits in depth was dug, and a fire placed at the bottom oi it.
The poor man rolled himself into it, but instantly on feeling the 
fire begged to be taken out, and struggled hard for that purpose, 
liis mother and sister, however, thrust him in again ; and thus, a 
man who to all appearance might have survived several ̂  years, 
was cruelly burnt to death. I  find that the practice is not 
uncommon in these parts.’ This poor wretch died with the notion, 
that by thus purifying his body in the five, he should receive a happy 
transmigration into a healthful bod y : whereas, i f  he had died by 
the disease, he would, after four births, have appeared on earth 
again as a leper,

Mr. 0. in a letter from Agra, dated in the year 1812, says,
<T went out a few mornings ago, and came to an enclosed place, 
which, on enquiry, I found had been rendered sacred by ten per
sons having been buried alive there. I am informed, that many 
persons visit the place every Monday afternoon for worship ; and 
that once or twice a year large crowds assemble here, and at 
another similar place near the city. There is great reason to 
fear that this practice is very common in these parts. A t 
Allahabad many drowsy themselves every year; and at Vrinda- 
vuriu many are buried alive or drowned every year, probably every 
month.’

The Hindoos relate that there existed formerly at Ksheeru, a 
village near Nndeeya, an instrument called kuravut, which was 
uaed&by devotees to cut off their o wn heads. The instrument was 
made in the shape o f a half moon, with a sharp edge, and was 
placed at the back of the neck, having chains fastened at the tw o 
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extremities. The infatuated devotee, placing his feet on the 
stirrups, gave a violent jerk, and severed his head from Ins 
body.

Sect. X X X .—Persons casting themselves from  
Precipices, &c.

Another way in which the Hindoo shasfcriis allow a person to 
renounce life, is by  throwing himself from a • mountain, or some 
other eminence. Bengal is a perfect plain; and I have not learnt 
how far this permission o f the shastru is acted upon in the 
mountainous parts o f Hindoost’hanfi.

Sect. X X X L —Dying under the Wheels o f  
Jugtinnat’hit’s Car.

A mongst the immense multitudes assembled at the drawing 
o f this car, are numbers afflicted with diseases, and others involved 
in worldly troubles, or worn out with age and neglect. It often 
happens that such persons, after offering up a prayer to the idol, 
that they may obtain happiness or riches in the next birth, cast 
themselves under the wheels of the car, and are instantly crushed 
to death. Great numbers of these cars are to be seen in Bengal, 
and every year, in some place or other, persons thus destroy them
selves. At Jugunnat’hu-kshetrQ., in Orissa, several perish annual
ly. Many are accidentally thrown down by the pressure o f the 
crowd, and are crushed to death. The victims who devote them
selves to death in these forms have an entire confidence that 
they shall, by this meritorious act of self-murder, attain to 
happiness.

I  beg leave here to insert the following extract of a letter 
from an officer to a friend, to confirm the facts related in this and 
the two preceding sections: ‘ I have known a woman, whose 
courage failed her on the pile, bludgeoned by her own dear kind
red.’ This I nave told the author o f c The Vindication of the Hin
doos.’— I have taken a Gentoo out of the Ganges : I perceived him 
at night, and called out to the boat-men.— ‘ Sir, he is gone ; he be* 
Jones to God.' « Yes, but take him up, and God. will get him here
after.’ Wo got him up at the last gasp : I  gave him some brandy, 
and called it physic, * 0  Sir, my- caste is gone !’ ‘ No, it is physic.’
‘ It is not that, Sir ! but my family will never receive me. I am 
an outcaste!' 1 W h a t! for saving your life ?’ * Yes.’ ‘ Never mind 
such a family.’ — I let above one bundled men out of limbo at
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JugiSnnat’h u : there were a thousand dead and dying all in 
limbo fatarving, to extort money from them.* ” »

S e c t . X X X I l .— Xnfanticide.

The people in some parts of India, particularly the -inhabitants 
ot|Oris8aj and of the eastern parts of Bengal, frequently offer their 
children to the goddess Gunga. The following reason is assigned 
for this practice :— When a woman has been long married, and 
has no children, it is common for the man, or his wife, or both of 
them, to make a vow to the goddess Gunga, that if she will bestow 
the blessing of children upon them, they will devote the first-born 
to her I f  after this vow they have children, the eldest is nourish
ed till a. proper age, which may be three, four, or more years, 
according to circumstances, when, on a particular day appointed 
for bathing m any holy part o f the river, they take the child with 
them, and offer it to this goddess : the child is encouraged to go 
farther and farther into the water till it is carried away by the 
stream, or is pushed off by its inhuman parents. Sometimes a 
stranger seizes the child, and brings it up ; but at is abandoned by 
its parents from the moment it floats in the water, and if.no one 
be found more humane than they, it infallibly perishes. The prin
cipal places in Bengal where this species of murder is nractised, are, 
Guriga-Sagitru, where the river Hoogly disembogues itself into the 
sea; Voidyuvatee, a town about fourteen miles to the north of 
Calcutta; Trivdnee, Nudeeya, Chakdtth and Pruyagu.

The following shocking custom appears to prevail principally 
in the northern districts of Bengal. If art infant refuse the mother’s 
breast, and decline in health, it is said to be under the influence of 
some malignant spirit. Such a child is sometimes put into a basket, 
ntui hung up in a tree where this evil spirit is Supposedsflo reside 
It is generally destroyed by ants, or birds o f prey; but sometimes 
perishes by neglect, though fed and clothed daily. I f  it should not 
be dead at the expiration of three days, the mother receives it home 
again, and nurses it: but this seldom happens. The late Mr 
Thomas, a Missionary, once saved and restored to its mother, an - 
infant which had fallen out of a basket, at Bhblahatti, near Malda, 
at the moment a jackal was running away with it. As this gen
tleman and Mr. Carey were afterwards passing under the same tree, 
they found a, basket, hanging in the branches containing the skele
ton of another infant, which had .been devoured by"ants. The 
custom is unknown in many places, but, it is 'to be feared, Is too 
common in others.

In the north western parts o f Hindooot’hanu. the horrid prac
tice of sacrificing female children as soon as born, has been known

11 I have not the authority of this gentleman for. inserting this extract: but r 
rely on his known benevolence to excuse the freedom I have thus taken.
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from time immemorial. The Hindoos ascribe this custom to a, pro
phecy delivered by a brain Iron to Dweepu-singtiu, a raju-pootu
kino- that his race would lose the sovereignty through one o f ins
female posterity. Another opinion is, that this shocking practice 
has arisen out o f the law of marriage, which obliges the bride s 
lather to pay almost divine honours to the bridegroom :J hence per
sons o f high caste, un willing thus to humble themselves for the sake 
of a daughter, destroy the infant. In the Punjab, and neighbour
ing districts, to a great extent, a caste o f Sikhs, and theRaju-pootus, 
as well as many of the bramhuns and other castes, murder their 
female children as soon as bom. I  have made particular enquiry 
■into the extent of these murders; but as the crime is perpetrated 
in secret, have not been able to procure very exact information.
A  gentleman, whose information on Indian customs is very correct, 
informs me, that this practice was, i f  it is not at present, universal 
among all the raju-poots, who, he supposes, destroy all their daugh
ters : he expresses his fears, that, notwithstanding their promises 
to the Government o f Bombay, made in consequence ol the very 
benevolent exertions of Mr. Duncan, the practice is almost gene
rally continued. He adds, the custom prevails in the Punjab, in 
Maiwa, Joud-pooru, Jesselmere, Guzerat, Kutch, and perhaps Sind, 
if not in other provinces.

A  friend at Lwdbana, in a letter written in the year 1812, says, 
‘ The horrible custom of murdering female infants is very common 
among the rajd-pootus. One of these fellows had been induced, by 
the tears of his wife, to spare the life of a daughter born to him. 
The o-irl grew up, and had arrived at the age ol thirteen ; but, un
fortunately for her, had not been demanded in marriage by any 
one. The raju-pootu began to apprehend the danger of her bring
ing a disgrace upon the family, and resolved to prevent it by put
ting thelgii'l to death. Shortly after forming this atrocious.design, 
he either overheard, or pretended to have overheard, some o f his 
neighbours speak o f his daughter in a way that tended to increase 
Iiis tears ; when, becoming outrageous, he rushed u pon the poor girl, 
and cut her head off. The native magistrate confined him for a 
year, and seized all his property. But this was only because the 
girl was marriageable ; infants are murdered with perfect impunity.’

‘ The Jatus, a people who abound in these parts,’ says a friend, 
in a letter, f.om Agra, dated May, 1812, ‘ destroy their female 
children as soon as born ; but being now afraid of the _ English, 
they remove their pregnant women before the time of delivery 
into the district of the raja of .Bbnrfitnpoorn, that they may there 
commit these horrid murders with impunity. ‘ Oh ! the dark places 
of the earth are full o f the habitations of cruelty ! In these parts

? At the time of marriage, the girl’s father, taking hold of the knee of the boy, 
'worships him, by ‘presenting offerings of rice, flowers, paint, &c,} and promising to 
give him Ins daughter.



there are not many women burned with their husbands, and when 
they do burn, they are not held down with bamboos, but loft to 
themselves and the fire ; but i f  any one run away or jump out, 
they cut her down with a sword, and throw her into the lire again. 
This was done at a flight of steps just by, a little before the English 
took this place ; since which, time I have not heard o f any such 
events occurring.’

Sect. X X X III .— Ascetics devoured in  Forests hy Wild Beasts.

' B eside  the dreadful waste of human life in practising super
stitious austerities, great numbers of Hindoo devotees, who visit 
forests as an act of seclusion from the world, perish by wild beasts. 
The author, when on a visit to Saguru. island in the year 1806, 
was informed by  a yogee that SIX o f his companions hud been de
voured there by tigers in the three preceding ’ months ; that while 
absent in the forest gathering sticks, he heard their cries, and look
ing over the wall of the temple-yard in which they lived, he saw 
the tigers dragging them by the neck into the forest. Other forests 
infested by wild beasts are visited hy these yogees, many o f whom 
are devoured every year. N umbers of secular persons too, drawn 
to the annual festivals celebrated in these forests, fail victims to 
the tigers.

Sect. X X X IV .— Perishing in  Gold Regions.

T he Hindoos have a way to heaven without dying. I f  the 
person who wishes to go this Way to heaven, through repeating 
certain incantations, survive the cold, he at last arrives at Hima- 
luyfi, the residence of Shivfi. Such a person is said ‘ to go the great 
journey, doodhisthi.ru, according to the^pooranus, went this way 
to heaven ; but his pompardohs Blieernii, TJrjoonu, Nukoolu, Siihu- 
devtt, and Droupudee, perished by the cold on the mountain. This 
forms another method in which the Hindoos may meritoriously 
put a period to their existence. It is also one o f the Hindoo atone
ments for great offences.

It is difficult to form an estimate of the number o f Hindoos 
who perish annually, the victims of superstition ; and the author 
fears any reasonable conjecture would' appear to many as highly 
exaggerated, and intended to prejudice the public mind against 
the Hindoos as idolaters. He wishes to feel and avow a just ab
horrence of idolatry, and to deplore it as one of the greatest 
scourges ever employed by a Being, terrible in anger, to punish 
nations who have rejected the direct find simple means which na
ture and conscience supply o f knowing himself ; hut lie would use 
no unfair, means of rendering even idolatry detestable : and 
with this assurance, lie now enters on as correct a conjecture res-

a sc e t ic s  d e v o u r e d  m  f o r e s t s  b y  w i i .d  b e a s t s . 253



peeking ..the number o f victims annually, sacrificed on the altars 
o f the Indian gods, as he is able

Widows burnt alive on the funeral pile, in Ilindoost’hanif,...........................  6,000
Pilgrims perishing on tho roads and at sacral places,” ...................  ... 4,000
Persons drowning themselves in the Ganges, or buried or burnt alive, ' . ’ sOO
Children immolated, including the daughters o f the raju-poot&i, ... ... COO
Sick persons whose death is hastened on the banks of the Ganges,“ ...........  500

Total,.. 10,500

Supposing there to ho five thousand towns and large villages 
in Hindoost’hanu, and that one widow is burnt from each of these 
places in one year, no less a number than five thousand helpless 
widows are annually burnt alive in this country j but if' we 
are guided by the calculation made at Calcutta (see p. 216) it will 
appear, that at least two widows in every large village must be 
murdered annually, including all the large towns in the same 
ratio. I f  so, instead o f five thousand murders, the number must be 
doubled ; and it w ill appear that ten thousand widows parish on 
the funeral pile in the short period of twelve months. J\Tor is 
this havoc like the irregular return of war ; on the contrary, it is 
as certain and as fatal as the march of death itself.

The second calculation will not appear exaggerated, I  am 
persuaded, when we consider the testimony of Dr, Buchanan, added

* ‘ JBuddruck in, Orissa, May 30th,, 1806. We know that we are approaching Jug
gernaut (and yet we are more than fifty miles from it) by the human bones winch we 
have seen for somb days strewed by the way. At this place wo have been joined by 
several large bodies of pilgrims, perhaps 2,000 iu number, who have come from various 
parts of Northern India.. Some old persons are among them, who wish to.die at Jug
gernaut. Numbers of pilgrims die on the road ; and their bodies generally remain un
boned. On a plain by  the river, near the pilgrim’s oaravansera at'this place, there are 
more than a hundred skulls. The dogs, jackals, and vultures, seem to live here on 
human prey.

‘ Juggernaut, Hth June. I have seen Juggernaut. The ’scene at Buddrnok la but 
the vestibule to Juggernaut. No record of ancient or modern history can give, I think, 
an adequate idea of this valley of death ; it may bo truly compared with the •' valley 
of Hionom.’ I  have also visited the sand plains by the sea, in some places whitened 
with tiio bones of the pilgrims j and another place a little way out.of the town, called 
by the Mnglish the Golgotha, where the dead bodies are usually cast forth, and where 
dogs and vultures are ever seen.

‘ Juggernaut, 21s< J  une. I have beheld another distressing scene this morning at 
the place of skulls ■ a poor woman lying dead, or nearly dead, anrl her two children 
by her, looking at the dogs and vultures which were near. The people passed by with
out noticing the children. I asked them where was their horns. They said, ‘ they 
had no home but where their mother was.’ O, there is no pity at Juggernaut! no 
tenderness of heart in M oloch’s kingdom.’— Buchanan's Researches in India.

A  person who has lived several years near the templo of Jifgrtmiat’hif, in Orissa, in 
a letter to the author, says, ‘ I  cannot pronounce on the numbers who annually perish 
at JSgXnnat’hiS, and on their way thither : in some years they do not amount to more 
than 200 perhaps, but in others they may exsced 2,000,’

* ^  gentleman, whose opinion is of great weight, save, ‘ 1 believe this estimate 
is far below the truth.’
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to that of an. officer inserted in page 252 of this volume ; to which 
I could add, that of many respectable natives.— By fevers, by the 
dysentery, and other diseases arising from exposure to the night 
air, and the privations of a long journey, crowds- are carried oil in 
a few days . sometimes numbers involuntarily fall under the wheels 
of the monstrous car of Jugifnnat’h ii: five or six hundred persons, 
principally women, I am informed, were crushed to death before 
the temple of Jugunnat’hu, in the year 1810, by the mere pressure 
o f the crowd. The reader must consider that these sacred places, 
the resort of pilgrims, are spread all over Hindbost’hanii, and that 
pilgrims travel to them from distances requiring journeys o f three, 
four, and five months.

In the opinion of every person to whom I have shewn the 
manuscript, the other calculations fall far below the real fact.

But if these calculations are not beyond the truth, what a 
horrible view do they present o f the effects of superstition. Since 
the commencement of the bramhinical system, millions o f victims 
have been immolated on the altars of its gods ; and, notwithstand
ing the influence of Europeans, the whole of' Hindoost’hanu may 
be termed 4 a field of blood unto this day.’

I  must leave it to the pen of the future historian and poet to 
g-ive these scenes that just colouring wluch will harrow up the 
soul of future generations : I must leave to them the description of 
these legitimate murders, perpetrated at the command and in the 
presence of the high-priests o f idolatry ; who, by the magic-spell of 
superstition, have been able to draw men to quit their homes, and 
travel on foot a thousand miles, for the sake of beholding an idol 
cut out of the trunk o f a neighbouring tree, or dug from an adjoin
ing quarry;— to prevail on men to commit murders to supply 
human victims for the altars of religion j— on mothers to butcher 
their own children;—on friends to force diseased relations into the 
arms of death, while struggling to extricate themselves;—on 
children to apply the lighted torch to the pile that is to devour the 
living mother, who has fed them from her breasts, and dandled 
them on her knees. To crown the whole, these priests o f idolatry 
have persuaded men to worship them as gods, to lick the dust of 
their feet, and even to cut off lumps of their own flesh,b their own 
heads,” as offerings to the gods.

S ect . XXXV.— Ceremonies performed on visiting Holy Places.
T he founders of the Hindoo religion have taught that certain 

places (Teer t ’ h u-s t’h an if1’) are peculiarly sacred ; that the perform-
b See p. 93. c See p. 249.

11 Tho place where persons obtain salvation; from tree, salvation, and d'hanti, 
place.
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ance of religious rites at these places is attended with peculiar 
merit, and followed by extraordinary benefits. The source and 
confluence of sacred rivers ; places where any of the phenomena 
of nature have been discovered; or where particular images have 
been set up by the gods themselves ;e or where some god or great 
saint lias resided; or where distinguished religious actions have 
been performed have been pronounced sacred.

Excited by the miraculous accounts inserted in the shastrus, 
multitudes visit these places; others reside there for a time ; and 
some spend the last stages of life at a holy place, to make sure of 
heaven after death, ltich men not unfrequenty erect temples and 
cut pools at these places, for the benefit o f their souls.

When a person resolves to visit any one of these places, he fixes 
upon an auspicious day, and, two days preceding the commence
ment o f bis journey, has his head shaved; the next day he fasts,; 
the following day he performs the shraddhu of the three preceding 
generations of his family on both sides, and then leaves his house.
I f  a person act according to the shastriS, he observes the following- 
rules: First, till he returns to his own house, he eats rice which 
has not been wet in cleansing, and that only once a day; he ab
stains from anointing his body with oil, and from eating fish. If 
he ride in a palanqueen, or in a boat, he loses half the benefits of 
his pilgrimage : if he walk on foot, lie obtains the full fruit. The 
last day of iris journey he fasts. On his arrival at the sacred spot, 
he has his whole body shaved ;f after which he bathes, and per
forms the shraddhu. It is necessary that he stay seven days at 
least at the holy place; he may continue as much longer as he 
pleases. Every day during his stay he bathes, pays his devotions to 
the images, sits before them and repeats their names, and worships 
them, presenting such offerings as he can afford. In bathing he 
makes kooshtt grass images for his relations, and bathes them. The 
benefit arising to relations will be as one to eight, compared with 
that of the person bathing at the holy place. When he is about to 
return, he obtains some o f the offerings which have been presented 
to the idol or idols, and brings them home to give to his friends 
and neighbours. These consist of sweetmeats, flowers, tooliisee 
leaves, the ashes of cow-dung, &c. After celebrating the shraddhu, 
he entertains the bramhuns, and presents them with oil, fish, and 
all those things from which he abstained. Having done this, he 
returns to his former course of living. The reward promised to the 
pilgrim is, that he shall ascend to the hea ven of that god who pre
sides at the holy place he has visited.

* At Benares, Shivii is said to have set lip with his own hands an image of the 
lingit. 1

1 If it he a woman, she has only the breadth of two fingers of her hair behind 
tut off. If a widow, her whole head is shaved.
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Tho following arc some of the principal places in Hindoost’- 
hnnil to which persons go on pilgrimage :—

Q'iXya, rendered famous as the place where Vislinoo destroyed 
a giant. To procure the salvation o f deceased relations, crowds of 
Hindoos perform the shraddhu here ; on whom Government levies 
a tax. Rich Hindoos have expended immense sums at this place.

Kashee, (Benares.) To this place multitudes o f Hindoos go on 
pilgrimage; the ceremonies of religion, when performed at the 
different holy places in this city, are supposed to be very efficacious.
It is the greatest seat of Hindoo learning in HindoosPhanu. Many 
Hindoos spend their last days here, under the expectation, that 
dying here secures a place in Shivus heaven. To prove that a 
man dying in the very act of sin at this place obtains happiness, 
the Hindoos relate, amongst other stories, one respecting a man 
who died in a pan of hot spirits, into which he accidentally felt 
while carrying on an intrigue with the wife o f a liquor merchant.
Slrivu is said to have come to this man in his last moments, and, 
whispering the uame o f Brtimha in his ear, to have sent him to 
heaven. Even Englishmen, the Hindoos allow, may go to heaven 
from Kashee, and they relate a story of an Englishman who had a 
great desire to die at this place. After his arrival there, he gave 
money to his bead Hindoo servant to build a temple, and perform 
the different ceremonies required ; and in a short time afterwards 
obtained his desire, and died at Kashee. I suppress tho name o f 
my countryman from a sense of shame.

P n 1 ,y a g ti, (Allahabad.) The Hindoos suppose that the Ganges, 
the Yfimoona, aiid the Shruswutee, three'sa^ed rivers, unite their 
streams here. Many persons from all parts of India bathe at this 
place, and many choose a voluntary death here. Government 
levies a tax on the pilgrims. He who has visited Guya, Kashee, 
and Pruyagu, flattered himself that he is possessed o f extraordinary 
religious merits.

Jug'iinnat’hU-ksh'tvtrtt, (in Orissa.) Several temples and pools 
attract the attention o f pilgrims at this place; but the great god 
Jugunnat’hu is the most famous object of attention to pilgrims, who 
come from all parts o f India at the times of the thirteen annual 
festivals held in honour of this wooden god. All castes eat together 
here, the rise of which custom is variously accounted for. The 
Hindoos say, that .300,000 people assemble at this place at the 
time of drawing the car ; when five or six people are said to t hrow 
themselves under the wheels of the car every year, as a certain 
means of obtaining salvation. When I asked a bramhun in what 
way such p>ersons expected salvation, he said, that generally the 
person who thus threw away his life was in a state of misfortune ; 
and that he thought, as he sacrificed his life through his faith in 
Jugunnat'hu, this god would certainly save Mm.— The pilgrims to

33
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this place, especially at the time of the above festival, endure the 
greatest hardships; some from the fatigues of a long journey, 
others from the want o f necessary support, or from being exposed 
to bad weather. Multitudes perish on the roads, very often by 
the dysentery; and some parts of the sea-shore at this holy place 
may be properly termed Golgotha, the number of skulls and dead 
bodies are so great. In no part of India, perhaps, are the horrors 
of this superstition so deeply felt as on this spot : its victims are 
almost countless. Every third year they make a new image, when 
a bminium removes the original bones of Krishna,K from the belly 
of the old image to that of the new one. On this occasion, he covers 
his eyes lest he should be struck dead for looking at such sacred 
relics.1’ After this, we may he sure, the common people do not 
wish to see Krishnu’s bones.

It is a well-authenticated fact, that at this place a number of 
females o f infamous character are employed to dance and sing- 
before the god. They live in separate houses, not at the temple. 
Persons going to see Juguimat’ lhS are often guilty of criminal 
actions with these females.1 Multitudes take loose'women with 
them, never suspecting that JilgunnatTih will he offended at their 
bringing a prostitute into his presence ; or that whoredom is incon
sistent with that worship from which they expect salvation, and 
to obtain which some o f them make a journey of four months.

Before this place fell into the hands of the English, the king, 
a Mahratta chief, exacted tolls from pilgrims for passing through 
Ins territories to Jugunnat’hu. At one place the toll was not less 
than, one pound, nine shillings for each foot-passenger, if lie had so 
much property with llfti. When a Bengalee raja used to go, he 
was accompanied by one or two thousand people, for every one of 
whom he was obliged to pay the toll. The Honorable Company’s 
Government levies a tax of from one to six rupees on each, passen
ger. For several years after the conquest of Kfituku by the English, 
this tax was not levied ; when myriads of pilgrims thronged to this 
place, and thousands, it is said, perished from disease, want, &c.

Some persons, on leaving this holy place, deposit with the 
bramhiins of the temple one or two hundred rupees, with the in
terest o f which the bramhuns are to purchase rice, and present it 
daily to Jugimnat’hfx, and afterwards to dundees or bramhiins.

* The tradition is, that king IndrS-dyoomlf, by the direction of Vishnoo, 
placed the bones of Krishna, who had been accidentally killed, by a hunter, in the 
belly of the image of Jflgunnat’hiS.

t  The raja of Burdwan, Keertee Chuiidrti, expended, it is said, twelve lacs of. 
rupees in a journey to JiJgflnnafhB, and in bribing the bramhiins to porniit him to see 
these bones. For tho Sight of the bones he paid two lacs of rupees; blithe died in. 
six months afterwards—/o r  his temerity.

1 The officiating bramhiins there continually lire in adulterous connection with 
them.



Deeds of gift are also made to Jugunnat’hil all over Hindoost’hanif, 
which are received by agents in every large town, and paid to the 
Mufc’hu-dhareesk at Jiigunnat/hu-kshutrtt; who by this means 
(though professing themselves to be mendicants) have become some 
of the richest merchants in India.

RameshwHrtt, (Ramiseram.) This place forms the southern 
boundary of the hramhinical religion. It is famous for containing 
a temple said to have been erected by Ramfi on his return from 
the destruction of the gnint Raviuvu. None but wandering men
dicants visit it.

Oktindv'ti-sMk'iiru, a mountain near Chittagong, on which 
stands a temple of the lingit. Over the surface of a pool o f  Water 
inflammable air is said to be perceived, from the fire of which pil
grims kindle their burnt-offerings. The water oozes from one side 
of the rock, and as it falls below, the pilgrims stand to receive the 
purifying stream.

Gtinga-Soff&rti, (Saguru-island.) At tins place the Ganges 
runs into the sea; and this circumstance, it is supposed, gives an 
efficacy to the waters. Vast crowds of Hindoos visit this island 
twice in the year, and perform religious ceremonies for the good of 
themselves and ancestors: some are guilty o f self-murder, in which 
they are assisted by  a number o f  alligators which visit this sp ot: 
the infant is east into the jaws o f  this voracious animal b y  its in
fatuated mother ; and thus the religion of Brim)ha transforms the 
mother into a monster, and tears asunder the tenderest ties of 
nature.— Ruins and pools still exist on the island, which prove 
that, though now the haunt o f wild beasts, it was once inhabited.

Uyndhya, (Oude,) the ancient capital of Ram u, situated by the 
river fcraruyoo, is still inhabited. The pilgrims are generally 
Ramats. Mit’hila, (Tirhoot,) the birth-place; o f  Seeta, and the 
capital of her father Junuku, is resorted to by pilgrims; as well as 
M ut’hoora, the birth-place of Krishnu; and Vrvnda-r/Wriu, the 
scene of the revels o f  this licentious deity, whose followers visit 
many sacred retreats, the resort o f  Krishnft and the milkmaids. 
Golcoola, the place where Krishnu was educated, is also visited by 
pilgrims, who are shewn the various spots which have been con
secrated by the gambols of their favourite god.

The forest o f  Noimishti, near Lucknow, is celebrated aa the" 
place where Sooth, the sage, read the poorantis to 60,000 disciples.

Voidyimat’liU, a place in Birboom, contains a celebrated image 
called Ramu-lirigu. Some pilgrims, afflicted with incurable die- 
tempers* fast here till they die-: others make vows, sometimes in

k These Mfit’hit-dharees are found at. every holy place. One person pr esides over 
the house, which is the com  won resort of pilgrims, who are entertained there.

PBINCIPAL HOLV PLACES IJT HINDOOS’r’HANU. 259
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. ceremonies at death.

some such words as these :— * Oh ! Yoidyunat'Ln, give me a wife, 
and I  will bring a pan of water from the Ganges and bathe thee f  
or, ‘ I will present thee a nmn of milk, for frumenty.’

At Vtilcrtfshwtirti, another place in Birboom, an image o f the 
sage Dbhtavukru is set up, where several warm springs attract the 
attention of devotees,-who bathe in their waters, not to heal their 
bodies, but their souls.

Kornm-'IcdMrti, a place near Delhi, where the dreadful battle 
betwixt Foodist’hiru. and Dooryodhtmu was fought. Here 
Purcfshoo-ramu also is said to have filled five pools with the blood 
of the kshetriyus, from which ho offered a libation to his deceased 
father.1

yivngoola, a cave or excavated rock on the sea-sliore. Offerings 
arc presented to the regents of the place on a stone in the cave.

ElmmrU-kanitnU, a place on the borders o f  Orissa, containing
6,000 temples dedicated to Shivu. Not less than 70 or 8,000 people 
arc said to visit this place at the drawing of the car o f Jug'unnat’hu 
when all castes eat together,

IFUree-dwarii, (from Huree, a name of Yishnoo, and dwarf, a 
door,) or the mouth from which the Ganges issues. An account 
of this place, inserted in the 6th volume of the Asiatic Researches, 
declares, that 2,500,000 people assembled here at a festival in 1796.

Kanchee, a town in Telinga, divided into two parts, Shivfi- 
Kanchee and Yishnoe-Kanchee. At a festival held here in the 
month Choitru,- the disciples of Shivu and Yishnoo quarrel, and 
often murder one another.

Multitudes o f other places in India are venerated and visi ted 
by. pilgrims. When I was writing this account, on describing 
Bristol Hot-wells, with all its gilt cratches hanging in the pump- 
room, to the. learned bramhun who assisted rne, he confessed that 
it would make a famous holy place, and attract immense crowds o f 
pilgrims. It is a deplorable circumstance, that such a waste of 
time, of life, and o f property, should he incurred, through the Fatal 
deception, that the sight o f  a holy place will be accepted by the 
Judge o f heaven and earth, instead of repentance and conversion, 
instead o f a contrite heart and a In ly life.

Sect. XXXVX,— Ceremonies at Ikath.

A  Sic k , person, after his removal to the banks of the Ganges, 
if he possess sufficient strength, directs quantities o f food, garments,

* To. satisfy his revenge. Tliero is nothing revolting to the feelings of the 
Hiadoori n this dreadful act of revenge: which has made Kooroo-kshnfcrii a h o ly  place 
Whim a Hindoo is describing a dreadful quarrel, he says, * It, was » perfect Koorook- 
shtitih.’



im) §l
BITES FOR THE SEROSE OF THE SOUL. 261

&e. to be presented to the brainhilns. That lie may not be com
pelled to cross Voithrunee, whose waters are hot, on his way to the 
seat o f judgment, he presents to a brainhun a black cow. When 
about to expire, the relations place the body up to the navel in 
the river, arid direct the dying man to call aloud on the gods, and 
assist him in doing so.

The burning o f the body is one of the first ceremonies which 
the Hindoos perform for the help of the dead in a future state. If 
this cerenjony have not been attended to, the shraddlrfi, turpiniu,
&c. cannot be performed. I f  a person be finable to provide wood, 
cloth, clarified butter, rice, water pans, and other things, beside the 
fee to the priest, lie must beg among his neighbours: I f  the body 
be thrown into the river, or burnt, without the accustomed ceremo
nies, (as is sometimes the case,) the ceremonies may be performed 
over an image o f the deceased made of kooshfi grass.

Immediately after death, the attendants lay out the body on 
a sheet, placing two pieces o f wood under the head and fe e t ; after 
which they anoint the corpse with clarified butter, bathe it with 
the water of the Ganges, put round the loins a new garment, and 
another over the left shoulder, and then draw the sheet on which 
the body lies over the whole. The heir-at-law next bathes himself, 
puts on new garments, and boils some rice, a ball o f which and a 
lighted brand he puts to the mouth of the deceased, repeating in
cantations. The pile having been prepared, he sets fire to it, and 
occasionally throws on it clarified butter and other combustibles.
When the body is consumed, lie washes the ashes into the river ; 
the attendants bathe, and, presenting a drink-offering to the de
ceased, return home i before they enter the house, however, each 
one touches fire, and chews some bitter leaves, to signify that part
ing with relations by death is an unpleasant task.

S e c t . X X X V II .— Rites fo r  the Repose o f  Ike Soul, (Shraddhu.)

T h e  Hindoo shastrus teach, that after death the soul becomes 
prdtii,"1 viz: takes a body about the size of a person’s thumb, and 
remains in the custody of Yumii, the judge o f the dead. At the 
time of receiving punishment, the body becomes enlarged, and is 
made capable of enduring sorrow. The performance o f the .shraddhu 
delivers the deceased, at tin- end of a year, from this state, and 
translates him to the heaven o f the Pitrues, where lie enjoys the 
reward of his meritorious actions ; and afterwards, in another -body, 
enters .into that state which the nature of his former actions assign 
to him. I f  the shraddhu be not performed, the deceased remains 
in the prdtu state, and cannot enter another body. We are here

m A departed ghost,
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strongly reminded o f the 325th and six following lines of Virgil, in 
the (>th hook of his ./Eneid, as well as of the 28th Ode of the 1st 
book of Horace.

The offerings made in a person’s name, after his decease, and 
the ceremonies which take place on the occasion, are called his 
shraddhii, which the Hindoos are very anxious to perform in a 
becoming manner. The son who performs these rites obtains great 
m erit: and the deceased is hereby satisfied,” and, by gifts to the 
bnunlmns in his name, obtains heaven.

There are three shraddhus for the dead : one, eleven days after 
death ; another, every month ; and another at the close of a year after 
a person’s decease. During the ten" days o f mourning, the relations 
hold a family council, and consult on the means of performing the 
shraddhu ; on the last o f these days, after making an offering for 
the dead by the side of the river, they are shaved. This offering 
consists of boiled rice, sugar, curds, sweetmeats, milk, plantains, 
fee. made into ten balls, and presented with prayers.

The next day, after bathing,p the family prepare an open place 
for the ceremonies. I f  it be the shraddhu o f a rich man, all the 
learned Hindoos and respectable people of the neighbouring vil 
lages are invited. The company being seated under an awning, 
the sons and the other relations of the deceased, dressed in new 
garments, place themselves in the midst of the company with their 
faces eastward, having near them sixteen different gifts, as brass 
cups, candlesticks, umbrellas, shoes, &c, Next are brought seeds 
of sesamum, a small piece of gold, and another o f a different metal, 
wrapt up in new cloths. The son of the deceased now puts a 
piece of now cloth across his neck, and offers an atonement for the 
sin o f having killed insects in sweeping the room, in cooking, 
grinding spices, and in moving the water jar ; then follows an 
offering to the sun; then, rising, and bringing his hands forward 
in a supplicating posture, lie solicits leave from the company to 
make the.offering ; after which he offers the sesamum, gold, and 
metal, for the happiness o f the deceased ; takes the kosha, and 
sprinkles the sixteen gifts with water ; then, placing a flower on 
each, and repeating prayers, he offers them in the presence of the 
shalgramn, one by one, in the name of the deceased, that he may 
obtain heaven. The son after this, if in circumstances sufficiently 
affluent, presellts large gifts to the bramhuns, as elephants, horses,

o Milnoo gays, ‘ What sort of oblation, given duly ti* the manes, is capable of 
satisfying them for a long time, or for eternity, I will now declare, without omission.’

n BmmMns are unclean for ten days after the death of a relation j ksMfcriyus, 
tw elve; voishyds, fifteen ; andshoodrSs, thirty.

v At the time of bathing, the person who will perform the shraddhS, purifies 
himself by putting water, seed?, fruits, &c. in parts of the trunks of four plantain 
trees repeating incantations. He sends some of this water home to purify the family.
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palanqueens, boats, &c. the receiving'of which, however, is not 
honorable. A bramlnm then marks the foreheads of all present 
with sandal powder, and puts round the neck of each a garland of 
flowers. To the flgrudanee'1 bramhuns and others are now given, 
amidst much confusion among the receivers, the sesamum, the 
morsel o f gold, the metal, a large bason full o f kourees, and a couch 
or two, as well as the sixteen different gifts ; after which the 
assembly breaks up. The son then goes into the house, and 
placing a bramhun and his wife on a seat, covers them with orna
ments, worships them, and, adding a large present o f money, 
dismisses them.

After this, the son of the deceased requests, five bramhnns, of 
some note for learning, to offer a male ca lf; in doing which they 
take two cloths each, four poitas, four betle-nuts, and some 
kourees, provided for the purpose, and go with the company to a 
spot where an altar has been prepared, one cubit high, and four 
cubits square. Four o f the bramhuns sit on the four sides of the 
altar, and there worship certain gods, aud offer a burnt-sacrifice.
Near the altar are placed the shalgranyt, four female calves, a, male 
calf, and a vilwu post. The fifth bramhun reads certain parts o f a 
pooranu, to drive away evil spirits. The female calves are tied to 
four vilwu posts, and the male calf to a post called vrislru post.'
To the necks of the female calves four small slender baskets are 
suspended, in which are placed, among other things, a comb, and 
the iron instrument witli which the Hindoo women paint their 
eyebrows black. A  sheet of metal is placed under the belly of 
the male calf; on the back a sheet of copper : the hoofs are covered 
with sil ver, and the horns with gold, if the shraddhil be performed 
by a rich man.” On the hips of the male calf, marks o f Shivu’s 
trident are impressed with a hot iron. After tins, the son of the 
deceased washes the tail of the male calf, and with the same 
water presents a drink-offering to his deceased ancestors'; and 
afterwards marries the male calf to the four female calves, 
repeating many formulas, in which they are recommended to 
cultivate love and mutual sympathy. The son next liberates 
the female calves, forbidding any one to detain them, or partake of 
their milk in future. In liberating the male calf he says, 11 have 
given thee these four wives ;* live with them. Thou art the living 
image of Yumfi; thou goest upon four legs. Devour not the corn

i  Bramhfins who receive the first gifts at shraddhus are called by this name.

1 VrishS is the name for a bull, A  rough image of one of these animals w 
carved in the middle of the post, wjiich is afterwards set up in a public road till it 
rots or falls down. It is often full of rough carved figures. A good one costs about 
four rupees.

* If by a poor man, imitations of these things are used.

1 Here the Hindoos marry cattle ! In another part of this work the reader will 
find an account of the marriage of monkies ! !

: ■  ■ ■
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of others, go not near a cow in calf, &c.’ The female calves are 
generally taken by b ra m h u n sth e  male calf is lot loose, to go 
where he pleases.5

To this succeeds what is peculiarly termed the sbraddlra. The 
river side, or the cow-house, or some retired place, is chosen ; after 
cleansing which, they collect all kinds o f eatables, cloth, nesanuun, 
flowers, &c. and place them in dishes made o f the excavated 
trunks o f the plantain tree. The son then washes his feet, and 
sits with his face towards the east, with a shalgramu before him, 
and repeats many incantations to purify himself; lie then worships 
the shalgramu ; presents to his deceased parent the seven dishes 
placed to the east, repeating various incantations ; and worships 
Gunga, Vishnoo, and the household gods, adding an offering to 
the ancestors of the king, as an acknowledgment for using the 
king’s land at worship, lie  then, turning his face to the south, 
reads many incantations, and with fi ve, seven, or nine blades of 
kooshu grass, makes the image of a bramhun, which, he places on a 
plantain before him ; then with joined hands he repeats before 
this image many incantations, to the following purport : ‘ Before 
thee, O bramhun, I per forth my father’s shraddlm,’y He next 
offers to his deceased parent, on a plantain-trunk dish, seven 
blades of kooshu and seven of dodrva grass, flowers, dry rice, 
cloth, red paint, and a brass lamp. He next cleanses the place 
before him with his hands, and scattering upon it a few blades o f 
kooshu grass, presents other offerings to his deceased lather, 
repeating many incantations, which contain the names o f the 
offerings, and an invitation to the deceased father to partake o f 
them. From what remians of these offerings the son makes two 
balls, the smallest of which is offered in the name of those o f the 
family who have not received the benefits of the shraddlni, and 
the other he presents to his deceased father, and then lays it on 
some kooshu grass as before, and worships it, presenting flowers, 
water, &c. He now places both hands open against a lamp which 
is burning, as though lie were wanning himself; after which he 
prostrates himself'to the sun, and presents a fee o f from one rupee 
to five to the officiating bramhun ; salutes all the bramhuns present, 
and makes prostrations to the shalgramu, which he afterwards 
sends into the house. All the offerings are sent to the houses of 
bramhuns. The family now return home, where an entertainment 
is provided, both for bramhiins and others, consisting principally

» Yet the receiving of these anil other gifts at sliraddhtis is supposed to disgrace 
a person. *

* These bulls wander about, and are treated by the Hindoos with great respect.
No one can claim any redress for tbs injury they do, and no Hindoo dare destroy 
them. In large towns they are often mischievous. The English call them bramhilneS 
bulla.

v The shasiril directs that a living 'or tmbSu shall be chosen ; but a grass 
branihiSn is generally substituted.
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of sweetmeats, milk, curds, sugar, cakes, &c. The bramhtins eat 
in an enclosed spot, the uninvited bramhtins near the house, 
and the poor in the street or road. At the close o f the en 
i . taiument, if the person making the shraddhu he rich, he 
gives presents to all those who are not guests,whether bramhtins 
or the poor, and thus dismisses them. The next morning he 
dismisses the learned bramhtins with presents : to the most 
learned he gives five rupees perhaps, and to those less learned one.
The bramhtins who were invited arc also dismissed with presents. 
About one o’clock a. feast is provided for the relations, who are 
dismissed the next morning with presents of money, cloth, &c., 
and on this day another dinner is provided for nearer relations.
At the close o f the shraddhu a number of mendicant musicians 
play on certain instruments o f music, and sing verses celebrating 
the revels of Krishna; they are often dismissed with large presents"

The next day the family return to their accustomed d ie t; but 
the sons, for twelve months after the decease o f  the father, must 
refuse every gratification, and cook with their own hands, or eat 
what has been prepared by a wife, or some near relation dwelling 
in the house.

Gunga-Govindti-Singhti, a person of the writer caste, head- 
servant to Mr. Hastings, expended, it is said, 1,200,000 rupees at 

■ his mother’s shraddhti : and Raja Ntivti-Krishnti of Calcutta, 
nearly as much in the shraddhu for his mother. This expense was 
principally incurred in presents to the bramhtins, such as bedsteads, 
at two or three hundred rupees each ; water pitchers of silver and 
gold, some worth a thousand, and others two thousand rupees; 
dishes of silver and gold, at five hundred, two hundred, and one 
hundred : silver and gold cups and lamp-stands, at two hundred, 
one hundred, & c .cov ered  bowls for betle-mit, and gold and silver 
water jugs, at from five hundred down to one hundred; and 
cloths at ten or fifteen rupees a piece.

Vast crowds of mendicants* and poor people fill the roads at 
the time o f a large shraddhti for two or three days together, each 
o f whom obtains a rupee, or half a rupee; sometimes nothing.
The lower orders expend three hundred, two hundred, or one 
hundred rupees at a shraddhu. Many persons reduce themselves 
to beggary to procure the name o f having made a great shraddhti.
I f  a man delay this ceremony, the priest urges him -repeatedly to 
what be calls his duty. According to the Hindoo law, a person 
cannot inherit an estate who has not performed the shraddhu.

The monthly shraddhu for the first year after the death of 
the parent, is upon a very small scale, and the expense is from 
ten rupees to twelve annas.

n Borne of the mendicants come jommes of four Or five days.

34t



Beside these, there are other shraddhifa for deceased ancestors, 
as, in every month at the total wane o f the moon ; on the last 
fifteen, or ten, or five days of the moon in Bhadrii ; once during 
the first fifteen days of the moon in Dgrifbnytirnl ; and again in 
the same months,b in Poushfi,0 and Maglifi,4 on the eighth of the 
wane ot the moon ; in Yoishakhn” and Shravunt;/ on any of the 
first fifteen days of the moon. At some o f these times all Hindoos 
perform this ceremony ; at other times only a few persons. The 
expense is trifling, as scarcely any persons are entertained at 
them.

Sect. X X X V III.— Purifications,

A Hindoo becomes unclean by various circumstances, during 
which he is interdicted almost every religious ceremony, and for
bidden to shave or cut his nails, In the act of purification the 
person shaves the head, bathes, and puts on clean apparel.

A Hindoo becomes unclean after the death of persons related 
to him by birth. I f  a child die before he has teeth, the family 
bathe immediately, and become clean ; or if a child die before its 
ears are bored, the family remain unclean one night. I f  a woman 
miscarry, the family become impure for ten days. After a birth, 
all the members of the family in a direct line become unclean. A 
woman in her courses is unclean for three days ; but on the fifth 
day, after bathing, she may again perform religious ceremonies. 
Every person is 'considered as in some measure unclean while in a 
state of sickness, and from some religious services a sick person is 
wholly excluded. A bramhun becomes unclean by the touch of 
a shoodru, a dog, a Musulman, a barbarian, &c. and all casts, by 
touching a woman in her courses, a dead body, ordure, urine, 
the food o f other castes, &c.

Sect. X X X IX .— Atonements for Offences.

The ancient Hindoo laws on this subject are very numerous, 
and in many instances very severe and unjust. By these laws the 
whole property of the country was put into a state of requisition

b In this shraldhiS, the flesh of cows was formerly offered in sacrifice. In the 
kaley-yogil this is forbidden,, and that of deer or goats is substituted.

0 This shraddhn is performed principally with herbs.
4 In this shraddhtl bread is chiefly used.

" Barley is the principal thing used in this shradclhij. At this time the Hindoo 
women scatter the basics of barley in the public roads, in imitation it is said of the 
mother of Hiighoo-nnndann, compiler of a number of the smritees.

its newly descended rain is the principal article in this shraddhiS.
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by the bramlnlns, At present, very few offences expose a person 
to the penalties of the canon law : among these, however, are the 
killing a brarnMn, a religious mendicant, or a wom an; striking a 
bramhttn ; killing a cow. Slight atonements are also offered by 
some when labouring under certain diseases, and for unintentional 
offences.

1 here insert some extracts from the work on atonements called 
PrayiSshchjfctu-Nirhfiyik— i hero are nine sorts o f sins requiring 
atonements : 1. Jatee-bhrUngshu-khrS, in which is included the eat- 
» g  o f onionj, defrauding relations, &c. 2. Shffnkureo-khnun'i, viz., 
sodomy. 3. TJpatree-kurimu, which includes receiving presents from 
barbarians; bramhuns, entering into trade ; aud bramhuns serving 
shSodriJv 4. Mfllavuhu, in which is included destroying insects"; 
eating fruit which has lain near a person who has drank spirits ; ex
cessive grief for a trifling loss ; and stealing wood, fruit, or flowers.
5. Pruktrimntiku, which includes various offences against the caste.
6. Oopdpatuku, which includes many actions : among the rest, 
killing cows ; becoming priest to the low castes ; a person’s selling 
himself; forsaking father, mother, son s ; neglecting the widths’, 
or consecrated fire ; giving a daughter in marriage to a younger 
brother before the elder ; giving a younger son in marriage 
before the elder ; in the two last cases also becoming priest at t.he 
time of such marriage ; usury in lending goods; not’  completing a 
vrutil; selling a pool of water, a garden, a son, &c. ; not perform
ing any one o f the sutigskarus ; forsaking a friend ; obtaining 
instructions from a disciple ; killing a woman, or a shSodrtf, a 
voishyu, a kshftriy’H, &c. ; cutting green trees for fire-wood; 
neglecting to pay debts ; subduing or driving away a person not 
an enernv by the power of incantations ; denying a future state,
&c. 7. TJnoopatukfl, which includes many different actions, viz.,
a son’s having intercourse with a woman who is a wife (though of 
another caste) to his father; adultery with an uncle’s wife ; with 
the wife o f a grandfather ; with an aunt by  the mother’s side ; with 
the wife of a k in g ; with a father’s sister ; with the wife of a 
shrotriyu bramhun; with the wile o f a priest; with the wife of a 
teacher of the. vdclus ; with the wife o f a friend; with the friend of 
a sister; with any woman in the line o f consanguinity ; with any 
woman o f a caste superior to that of the man ; with the wife o f a 
chandaiu; with a virgin, the daughter o f a bramhun ; with a 
woman while in her courses ; with a woman who has embraced 
the life o f a briimlrKelmrinee. 8. Muhapatuku, which includes five 
different offences, viz., killing bramhfins ; a bramhun’s drinking 
spirits, or a shoodru’s intercourse with the wife o f a bramhun; 
stealing gold from a bramhun to the amount o f a gold mohur; 
adultery with the wife o f  a gooroo, viz., with the wife o f  a father,

* In many places bramhHus, at present, become clerk*, cooks, &c. to the higher 
classes of nhoodrtts.



i f  she ba of a superior caste, or if she be o f the same caste, Whoever 
commits these actions is called nmliapatCk.ee, and whoever lives in 
familiar habits with this person becomes also rnChapatiskie: tins 
includes sleeping on the same bed ; sitting together on one seat; 
eating together ; drinking out o f one cup ; eating together o f food 
cooked in one vessel; becoming priest to. a muhapatukde; teach
ing the vddils to such an .offender. I f  a person converse with a 
muhapatukee, or touch him, or i f  the breath o f this offender fall 
upon him, and these familiarities be continued,/or twelve months, 
this person also becomes mhhapatuk.ee. 9. Utipatukti includes 
incest with a person's own mother, or daughter, or sou’s wife.

I f  a person kill a bramhun, he must renounce life, or offer the 
prajaphtyu atonement for twenty-four years; 11 or, in case of inabi
lity, he must offer 360 cows with their calves, and 100 cows as a 
foo ; or 470 rupees, besides 24 rupees as a fee. I f  a person murder 
a bramhunee, whose husband i»ignorant of the vedus, the offender 
must perform the prajaputyu atonement for six years, This may 
be commuted for ninety cows and calves, or 270 kabunns of kou 
rees. For murdering the wife o f  a kshutriyu, this atonement must 
be repeated three years ; of a ypishyrx, one year and a half; and 
of a shoodru, nine months. If the woman was with child, or in 
her courses, the atonement must be doubled. I f  a bramhun, or a 
kshutriyu, murder a kshutriyu, the prajapiifcyu atonement must he 
repea ted for three years. This may be commuted for forty-live milch 
cows and their calves, or 135 kahxinus of kourees. If a bramhun, 
a kshutriyu, or voisbyu, murder a voishyu, the above atonement 
must bo repeated for one year and a half. This may be commuted 
for twenty-three cows and their calves, or 67.| kahunus of kourees.
For murdering a shood.ru, the above atonement must be repeated 
for nine months. This may be commuted for twelve cows and 
their calves, or 36 kahunus of kourees ; (about one pound sterling.)

I f  a bramhun have killed a cow belonging to a bramhun, he 
must offer the following atonement:— he must have Ids head 
shaved ; for thirty days, dwell with cows, eat barley boiled in the 
urine o f cows, and wear a cow’s skin. For the next two months, 
he must eat only once a day. For the two following months, ho 
must bathe with the urine of cows. During these days o f pe 
nance he must abstain from sin , he must follow a herd of cows ;

b Tiio following is the law respecting this a to n e m e n tT h e  offender, for three 
days, is to eat. each day, only twenty-six mouthfuls of lice, clarified butter, mill;, Ac 
boiled together; for the next three days he must eat in the evening twenty-two 
mouthfuls ; for the next three days he is to ask for nothing, arid, unless spontaneously 
given him, to eat nothing. If any food he given him, it ’oust be twenty-four mouth
fuls of the same kind of food as mentioned above ; for the next three days he must eat 
nothing. If ho abstain from food on those days in which he is allowed to take food if 
given to him, he does not commit a fault. If a person he unable to fast so long, he 
may make a commutation by fasting six lays. If a person ho not able to fast six days, 
he may be exempted, on making an offering of a cow and calf; or, in case of inability 
to do this, he may offer three knhiinus of kourec*.
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stand when they stand*, and eat the dust which they throw up 
with their feet. A t night, after putting the cows in the stall, he 
must bow to thorn, and then sit upright., -cross-legged, and watch 
them ail night. I f  one of the herd be. sick, or have met with any 
misfortune, he must expose his own life for its preservation. He 
must not seek the preservation of his own life from the scorching 
sun, the chilling cold, the pelting rain, or the driving storm, till he 
have secured the herd. If the cows he feeding on another person’s 
ground, he is not to drive them away, nor inform the owner. Me 
must not prevent the calf from sucking, though the cow should not 
have been milked. After the person has thus gone through this 
atonement without fault, he must offer to a learned bramhfin ten 
cows and a bull. I f  this be beyond his ability, he must give up 
all he. has. I f  an offender be unable to go through all his penance, 
he must, besides the above fie, offer seventeen new-milch cows.
I f  he be poor, he may offer sixty-six kahunus o f kourees k This 
is the atonement, i f  the1 cow was wilfully killed b y  a bramhun. I f  
accidentally killed, the offender must go through half the penance’, 
and offer one cow. Besides offering the atonement, the person who 
has wilfully or accidentally killed a cow, must give to the owner 
another cow equally good. I f  ho cannot give such a cow, ho must 
give a proper price, to be ascertained by five respectable neigh
bours. I f  a bramliim castrate a bull, he must offer the six month’s 
atonement as fox ki lling a bramhun’s cow. I f  a cow die acciden
tally in the field, it is taken for granted that it was not properly 
taken care of, and an atonement must be offered. Such a person 
must have his bead shaved ; bathe three times a day ; wear a cow ’s 
skin with the horns, hoofs, &c. on i t ; follow the herd ; watch the 
herd by night, &c. I f  the animal died at night in the cow-house, 
and the keeper was permitted to go home, instead of watching 
over the cattle, the atonement must be offered by the owner. I f  in 
consequence of the falling o f a hell from a cow ’s ear1 the cow die, 
the owner must oiler half of the prajaptityu atonement. I f  a Hin
doo sell a cow to a barbarian, he must eat only one mouthful in 
the morning for four days, and for the next four days four mouth
fuls each day in the evening. I f  the buyer kill and eat the 
cow, .the person who disposed o f the animal must offer the same 
atonement as a bramhun for killing a cow.

1 If, however, part of the herd be lying down, and part bo standing, ho must do 
aa the greater number do. If the number lying down and the number standing be 
equal, ho must do that which is most, painful to him self; of coarse he must stand.

k In tho work called Prayusbohittil-vivdrii it is declared, that if a person be un
able to pay this fine, he must bog for twelve years, ami whatever he is able to procure, 
he mart rive as a commutation for the atonement. A t the present period, persons 
may be seen, having the head shaved, making* noise like the lowing of a cow ; having 
a rope, with which cow's are tied by the leg, in the hand, &c. begging for this avowed 
purpose : yet most of these persons make this a contrivance to obtain money.

* Hung there like an ear-ring, or ornament, bwt with the intention of keeping the 
herd together by the sound,



If a man kill a horse, lie must make an offering of cloth to a 
bramhun .rj I f  an elephant, he must give to the bramhhns live 
blue bulls. I f  an ass, a goat, or a sheep, a male calf, one year old, 
must be given to a bramhun. I f  a goose, a peacock, a white heron, 
or a.hawk, he must give a cow to a bramhim. If a tiger, a milch 
cow, If a camel, or a buffalo, he must forfeit a rhtuku of gold.
I f  a hog, he must present to a bramhun a pitcher of clarified butter.
I f  a. parrot, a calf, one year old. If a snake, an axe for cutting 
wood. I f  a cat, a guano, an ichneumon, or a frog, he must for 
three days partake of nothing but milk. If any one of these 
offences have been done repeatedly, the offender must offer a fourth 
of the prajaputyu atonement. If a person have killed a thousand 
larger insects, he must offer the same atonement as for accidentally 
killing a shGSdru. For killing a few small insects, the person 
must repeat an incantation,while squeezing his nose with hisfingers.

I f  a bramhhu, ignorantly, have intercourse once with the wife 
of a chandalu, he must offer the prajaputyu atonement during 
twelve years. I f  done wilfully, he must renounce life as the expia
tion of his sin. I f  done repeatedly, the offence cannot be expiated.
I f  a bramhun have improper intercourse with a virgin, or with his 
own daughter, or with his son’s wife, he must become an eunuch, 
and renounce life. If a person of any other caste commit such sin, 
lie must renounce life by the toosb-anulft atonement'1.

■» The atonements for killing horses and other animals, as well as insects, are alike 
to all the castes. Shoolttpanee, a pttndit, however, maintains, that in all these cases a 
shfiedrft, a female, a child, and an aged person, are to often- only one half of the atonement.

» In the work called prayttsbohifcttt-vivekX, the method in which this person must 
renounce life is thus related :—After shaving his head, bathing, &■: he .must cover
himself with chaff, and, lying down, the fire must be kindled at liis feet; and in th-s 
way, by slow degrees, he must give up his life to expiate his crime. In another work, 
the following story is related respecting, this method of expiating sin :— In former times, 
it was common for very learned pttndits, to go from kingdom to kingdom, challeng
ing each king to bring forth his pundits, to hold disputations on the subjects contain
ed in the shastrtts. Oorittyttnacharytt had,.in this manner, obtained the victory over 
all the piinuits in the world. He was also the great instrument in overcoming the 
bouddhtts, and in re-establishing the practice of the vfdttft; hut in arming the kings 
against the bouddhtts he had been instrumental in destroying many bouddhtt brain- 
hSns. Towards the close of his life he went to J itgannat'hltk-kshdtru ; but when ho 
arrived at the temple, the door shut of itself against him, and he sat at the door, sorrow
ful, and keeping a fast. In the midst of his fast the god appeared to him in a dream, 
and told him, he had been guilty of killing many braiuhttns ; he could not, therefme, 
see his face : he must renounce life by offering the toosh-anillfi atonement. Oodnyuna- 
chary-I was angry with Jdgifnnat'hd, and pronounced a curse upon him, telling him, 
that in some future period, when he should be destroyed by the bpqddhils, he would 
remember his benefactor This pttndit soon afterwards, however-, obeyed the com
mand of .rttgSnnat’hil. When he had been several days suffering in the chaff-fire, 
and his lower pacts were burnt, Stuinkarachary n called on him, and challenged him to 
dispute. Oodttyttnaoharytt declined it, on account of the pain which he endured ; but 
Shttnkttracharytt promised to cure the burnt parts, and told him, that after the dispute 
was over, ha might offer the atonement. Oodtiyfiiuu hr.ryn ridiculed him for pretend
ing to dispute with him, since he had not sense to judge in a case so obvious : half 
his body was burnt, already ; and yet he (Shttflkftracharytt) advised him to have the 
burnt parts restored, in order to dispute with him, in which case ho would have to 
endure these ilferinga twice over. ShiSnkif racharyii, being thus overcome at the 
commencement, retired. The other continued the atonement, and thus expiated hi* sin 
of killing the bouddtifl bramhttns.
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I f  a shoodrfl live with a bramhunee of bad character, he 
must renounce life by casting himself into a large fire. I f  
a shoodru. live with a bramhunee of unsullied character, be must 
tie straw round the different parts of his body, and cast himself 
into the fire. The woman must be placed on an ass, and led round 
the city, and then dismissed, never to return. If a voishyu com
mit the same offence with a bramhunee, or a female ksNutriyri, he 
must renounce life, tying kooshfl. grass round Ida limbs, and then 
throwing himself into the fire. If a person defile the bed of bis 
rnother-in-law, he must put a red hot piece of stone or iron into Ins 
mouth, and become an eunuch. I f  any person have unnatural connec
tion with a cow, he must repeat the prajaputyu atonement four times.

If a person marry his paternal or maternal niece, he must 
perform the chandrayunu atonement, and the marriage becomes 
void, though the maintenance of this woman for life will fall upon 
the offender. [For marrying within the degrees of consanguinity, 
many different atonements are ordered, according to the nearness 
of relationship.]

I f  a bramhun eat without having on his poita, he must repeat 
the gayiitree 100 times, and partake of nothing that day but the 
urine of cows. I f  a person eat cow’s flesh unknowingly, he must 
offer the prajaputyu atonement. If he have repeatedly eaten 
cow’s flesh, he must perform the chandrayunu vrutu, and forfeit a 
hull and a cow. Jf a person oat the flesh of elephants, horses, 
camels, snakes, or dogs, he must continue offering the prajaputyu 
atonement during twelve months. If a bramhun drink spirits, he 
must again undergo investiture with the poita. If a bramhun : f
repeatedly eat onions, he must perform the chandra-yuim vrutfi, (  I
and be again invested with the poita. If a person drink the 
milk of a cow', before the expiration o f ten days after she has 
calved, he must fast two days. I f  any man drink the milk of 
sheep or buffaloes, he must fast two nights.

I f  a bramhiln eat once with a person whose father was a 
shoodru and his mother a bramhunee, he must perform the 
chan drawn nil vriltu or make an offering of eight cows and their 
calves, or kahunus of kourees. I f  a bramhun eat the food, or 
semen, or urine, or ordure of a voishyu, lie must perform the 
prajapixtyu vrutu ; or perform the other things prescribed instead 
of this atonement. I f  any person be compelled to eat the boiled 
rice of a. chandalu, he must fast twelve days ; but this may be 
commuted by giving to a bramhun five cows with their calves, or 
15 kahSniis of kourees. I f  the rice be unboiled, the cater must 
fast three days. I f  a bramhun unknowingly drink water from the 
pitcher with which a chandalu draws water from his well, lie 
must fast three nights, and the next day he must cat cow-dung, 
cow’s urine, milk, clarified butter, and curds, mixed togc-
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bnunburi drink water from, or bathe:-in, a pool, dag by a chandaln, 
he must eat cow-dung, cow’s urine, milk, curds, and clarified outter, 
mixed together. If a dog toueli- a bramhttu while he has food in 
his hand,0the latter mast fast one day. If a chandalxi touch a 
bmmhfiu before h'o have washed his hands and mouth after eating, 
the latter must fast three days, and repeat the gayfitree a thousand 
ti mes.

If a chan,dal if or mel^chchu break a bramhfin’s poita, the 
inuitliun must oiler the muha-santupfeu atonement11 twice.

A person, having finished' the ceremonies of an atonement, 
must lay a handful of grass before a cow; which if she eat, it is a 
proof that the sin of the offender is removed. If she refuse it, the 
atonement must be offered again.11

If sins be not expiated by the necessary atonements, the offend
ers .will descend into hell; from whence, after expiation, they will, 
a^ain arise, perhaps, to human birth, inconsequence of some frag
ment of merit which they possessed in the preceding birth; out 
they will continue to wear the marks of the am in which they 
died/ Such persons must offer the proper atonements, when these

o III proportion  to  th e  quantity  o f oow -d u u g , ha must take tw ice as nrxne,
four times as m uch m ilk, eight times a* m uch clarified  butter, a w l o f curds the sam e 
as clarified butter.

r In this atonement the person must mix water steeped iu kooshii grass, m ilk, 
Curds, clarified butter, cow-dung, and cow's urine together, and eat them, and the day 
after he must fast.

<1 Some years aw, a rich Hindoo o f Calcutta, who had committed many sins, 
thought it necessary to expiate them by on atonement. He in cited learned natives 
from Ntkl<5§ya to ascertain the proper atonement, ‘which he afterwards oLered j bin 
when he came to finish the ceremony by giving grass to the cow, she would not receive 
it This excited the greatest anxiety, and several pundits were consulted, to ascertain 
whether the law for the ceremony bad been properly laid down. Fhey all alarmed 
that it had ; but on JtigOnnat’htl-tKrkil-ptochamlml being mtorrogated, he declared, 
that the commutation, instead of three, should have been five kahifmis ot ^ourecs ±01 
each cow. Upon this information the increased sum was paid ; the cow then ate thy 
CTaaa, and the offender’ * sin was known to he expiated Several other anecdotes of 
this kind are in circulation among the natives--T here is a reiharkiridccoinoidciieo 
betwixt this story and that related of Apis, the ox worshipped b y  the i-eyptiaPB, of 
whom it is said, that ho took food from those that oamo -to consult him , but that ho 
refused to eat from the hands of Germanicas Csesar, who died not long alter.

t  Munob says, ‘ A  stealer of gold from  a brandnin has whitlows on his.nails; a 
drinker of spint£ black teeth ; the slayer of a bramhitn, a marasmus. The violator ot 
his goorooV bed shall be a  deformed w re teh .-F or  sinful acts mostly corporeal, a man 
bad assume after death a vegetable or mineral term ; for acts mostly verbal, t h ^ o n n  

(>f  a bird or a beast; for acta mostly mental, the lower,t of .uiman conditions, i  he 
slaver o f  a bramhSn must enter, according to  the circumstances o f b is  crime, the body 
of a dot-', a  boor, an ass, a camel, a bull, a goat, a. :>heep, a »teg, a bud a -rundalu, 01 
a, nnocassa.— A priest, who has drank spirtiuoue liquors,shall ungrate into the torn  o la  
smaller or larger worm or insoot, of a moth, o f a fly feeding oir ordure, or ol smile 
ravenous animal. -  He who steak the gold o f  a priest, shall pass a thonsanu times mto 
fho bodies of snideva of snakes anrl cameiions, oi crocodiles and other aquatic mon - 
sters, or of mischievous blood-sucking domom:— He wlio violates the bed of his nature I.
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sins will be removed. I f  such a diseased person die without hav
ing offered the atonement, the funeral rites must be refused. 
Should any one burn his body, he must perform the chandrayuniS 
vrutu.

If a person weep for the death of a self-murderer, or for a per
son killed by a cow, or by a bra m Iran, be or she must offer an 
atonement. If a woman repent after ascending the funeral pile, or 
after resolving to renounce life in any way allowed by the shastru, 
he or she must perform the prajaputb vrutu.

For expiating the sin of falsehood, a person must repeat the 
name of Vislmoo once." To preserve the life of a bramhun, and to 
appease an angry wife, falsehood may be spoken innocently.

When, there are many offenders in his kingdom, who are un
able to offer the proper atonements, a king must perform the 
chandrayunu vrutu; by which he will obtain the pardon of the 
sins of those subjects, and deliver his kingdom from the effects o f 
sin remaining unexpiated.'
or spiritual father, migrates a hundred times into the forma of grasses, of shrubs with 
crowded stems, or of creeping and twining plants, of vultures and other carnivorous 
animals, arid other beasts with sharp teeth, or of tigers, and other cruel brutes.—  
They who hurt any sentient beings, are born cats and other eaters of raw flesh; 
they who taste what ought, not to be tasted, maggots or small flies; they who 
steal ordinary things, devourers of each other ; they who embrace very low women, 
become restless ghosts.—If a man steal grain in the husk, he shall be born a rat; if a 
yellow mixed metal, a gander; if water, a plava, or diver ; if honey, a great stinging 
onat, ■ if milk, a crow; if expressed juice, a dog; if clarified butter, an ichneumon.— 
If  exquisite perfumes, a muskrat; if potherbs, a peacock; if dressed gram m any of 
its various forms, a porcupine ; if raw grain, a hedgehog. If a deer or an elephant, 
he shall be bom a wolf; if a home, a tiger; if roots or fruit, an ape; if a 
woman, a bear; If water from a jar, the bird chataca; if carriages, a camel; 
if small cattle, a goat.—Women, who have committed similar thefts, incur a 
similar taint, and shall bo paired with those male beasts in the form of their females. 
— As far as vital souls, addicted to sensuality, indulge themselves in forbidden plea- 
eures, even to tho same degree shall the acuteness of their senses be raised in their 
future bodies, that they may endure analogous pains. -They shall first have a sensa
tion of agony in TamisrS, or utter darkness, and in other seats of horror; in Ilsipif- 
triSvilnfl or the sword leaved forest; and in different places of binding fast and of 
rendino- ’—Multifarious tortures await them; they shall be mangled by ravens and 
owls • shall swallow cakes boiling h o t ; shall w< o k over inflamed sands, and shall feel 
the pangs oE being baked like the vessel of a potter.-T hey shall assume the forms of 
beasts continually miserable, and suffer alternate afflictions from extremities of cold 
and of heat surrounded with terrors of various kinds.— More than once shall they lia 
in different wombs, and, after agonising births, be condemned to severe captivity and 
to servile attendance on creatures like themselves.-Thcu shall follow separations from 
kindred and friends; forced residence with the w icked; painful gains and ruinous 
losses of wealth ; friendships hardly acquired, and at length changed into enmities.— 
0 id age without resource ; diseases attended with anguish; pangs ot innumerable sorts, 
and, lastly, unconquerable death.’

» On the other hand, it is a common saying among the Hindoos, derived from 
some of their shastrijs, that if a person utter a lie, his family, for fourteen generations, 
will successively fall into hell.

• I have heard a native Christian, when preaching to his countrymen, mention 
this atonement, to illustrate the fact of God’s having given hie Son os an atonem«ufc
for sins committed in his earthly kingdom,
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274 EXTRACTS PROM THE KURMU-VIRAKU AND THE UONLE PG0RANU

B 0  O K IV,

•DOCTRINES OF THE HINDOO RELIGION.

The reader is referred to another part of this work for the 
speculative theories of the Hindoo Mythology. The author has 
Begun these theories where they appear to be interwoven with the 
popular superstition.

CHAP. I.

or- THE TRANSMIGRATION OF SOULS.

A f t e r  death, the person is conveyed b y  the messengers o f  
Yiiruu through the air to the place of judgment. After receiving 
his sentence, he wanders about the earth for twelve months, as an 
aerial being or gh ost; aud then takes a body suited to bis future 
condition, whether lie ascend to the gods, or suffer in a new body, 
or be burled into some hell. This is the doctrine of several 
poonuras ; others maintain, that immediately after death and judg
ment, the person suffers the pains of hell, and removes his sin by 
suffering; and then returns to the earth in some bodily form.

I add a few particulars respecting the transmigration of 
souls from the work called Kurmit-vipaku -He who destroys 
a sacrifice will be punished in hell; lie will afterwards be bom 
again, and remain a fish for three years; and then ascend to 
human birth, but will be afflicted with a continual flux. He 
who kills an enemy subdued in war, will be cast into the 
bell Krfikuclm ; after which be will become a bull, a deer, a 
tiger, a bitch, a fish, a man : in the last state be will die o f the 
palsy. He who cats excellent food without giving any to others, 
will be punished in hell 30,000 years, and then be born a musk
rat ; then a deer; then a man whose body emits an offensive 
smell, aud who prefers bad to excellent food. The man who 
refuses to his father and mother the food they desire, will be 
punished in he I], and afterwards he born a crow ; then a man. 
In the latter birth he will not relish any kind o f food. The stealer 
o f a water-pan will be horn an alligator, and then a man of a 
monstrous size. The person who has lived with a woman of 
superior caste, will endure torments in hell during seventy-one 
yoogfis of the gods : after this, in another hell, ho will continue 
burning like a blade of grass for 100,000 years. He will next be 
born a worm, and after this ascend to human birth ; but his 
body will be filled with disease. The stealer of rice will sink into



Iiell ; will afterwards be bom  and continue eighteen years a, 
crow ; then a heron tor twelve years ; then a diseased man. Ho 
who kills an animal, not designing it, for sacrifice will, in the 
form of a turtle, be punished in hell ; then ho born a bud, find 
then.a man afflicted with an incurable distemper. He who kills 
an animal by holding its breath, or laughs at a pooranxt at the 
time of its recital, will, after enduring infernal torments, be born a 
snake ; then a tiger, a cow, a white heron, a crow, and a man 
having an asthma. He who steal aims will sink into hell, and 
afterwards b& born a blind man, afflicted with a, consumption.
A  beautiful woman who despises her husband, will suffer in he’d 
a variety of torments ; she will then be born a female, and, losing 
her husband very soon after marriage, will long suffer the miseries 
o f widowhood.

The Ugnee poorand says, that a person who loses human birth, 
passes through 8,000,000 births among the inferior creatures 
before he can again obtain human birth; of which ho remains
2,100,000 births among the immoveable parts of creation, a-; stones, 
trees, &c. ; 000,000 among the water tribes ; 1,000,000 among 
insects, worms, &c. ; 1,000,000 among the birds; and 3,000,000 
among t he beasts. In the ascending scale, if his works bo suitable, 
lie continues 400,000 births among the lower castes of men • 
during 100 births among bramhuns j and after this he may obtain 
absorption in Brimihu.

W hether trie doctrine o f the metempsychosis originated with 
the politician or the philosopher, its influence on the state of 
society might form an interesting subject o f enquiry. As far aa 
1 have been able to trace its .influence, it appears to have the 
most unhappy effects upon the present race of Hindoos. All their 
sms are considered as necessary consequences o f  actions done in a 
former Ido, on which account they seldom charge their consciences 
w.fcn guilt for committing them. I f  a Hindoo be attacked with 
some disease, or fall into peculiar misfortunes, he immediately 
traces the cause to the sms o f a former birth ; and, instead o f 
using measures to extricate himself, he sits d ow n 'in  despair" 
thinking that these tilings are inseparably attached to his forth’• 
and that he can get rid of them only with life itself. In a relirimm 
view, this doctrine ia very pernicious: the Christian is toimht 
that every thing depends upon the present state, -and he there
fore ‘ works out his salvation with foar and trembling ;’ but the 
Hindoo, like nil other men, being always disposed to procrastinate 
in religion, finds this disposition greatly encouraged, by the hope 
that a future birth will be more favourable to him ; that he shall 
be born to better fortunes, be rich, or be placed in happier cir
cumstances for pursuing the concerns of religion. Th- next birth, 
in the mouth of a Hindoo, is the same as ‘ to-morrow’ in the mouth 
of a nominal Christian.

lH  <SL
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The faith o f the Hindoos in the doctrine o f the transmigration 
o f souls often appears in. their conversation, especially when either 
prosperous or adverse circumstances have arisen in a family; 
W hen a person is in deep sorrow for the loss of a child, and ia 
addressed by  another on the subject, the former perhaps utters her 
grief in some such words as these :— ‘ What have I  done, that I am 
thus grievously afflicted ? When I examine my life from my child
hood, I cannot see that I have done any harm. _ W hy then does 
God thus afflict me? W hy did he give me a child ? W hy did he 
take it away f — She next vents her grief in a torrent o f abuse on 
Yumu ;— ‘ Oh ! Y u m u ! What did I do to thee ? I tun sure I  never 
.injured thee. Thou knewest that I had none else : I  am in this 
world like a blind creature ; this child was my staff,—  and thou 
hast taken him away. G thou wicked Yumu!— I will put a wisp 
o f  lire in thy face.—-I w ill flog thee w ith  the broom.— My breast is 
rent with g r ie f ’ Another female now joins her, and says, ‘ Oh ! 
sister ! W h a t! is your child gone ? Ah ! Ah ! Ah !— that vile Yumu 
— he is full of injustice. I f  I could see him, 1 would cut him into 
a thousand pieces. H e has taken all mine ; but he has left you 
one.* Ah ! i f  I were stone, I should split into pieces ; but I am 
earth— only flesh and blood, and therefore I am sunk into nothing. 
But why do I thus complain? l  am not s in g u la r e v e r y  one’s 
house is plundered.’ Another person now comes in, and says,
‘ W hy do you blame Yumu ? What fault has he done ? In former 
births you must have committed many crimes ; otherwise I  cannot 
8ee why you should suffer in this dreadful manner: you have done 
nothing but works o f merit in this birth. You must have injured 
some one’s child in a former birth, and MOW yours is taken from 
you. Yumu has done nothing wrong. He is justice itself He 
never errs. N or ought you to think it  extraordinary that a per
son dies. It  is more extraordinary that a peason desires to live. 
I f  you confine a bird in a cage, though you cherish him with the 
greatest care, i f  the door he open he flies away. But though there 
are nine openings in the body by which the soul may make its 
escape, and though the person be suffering the deepest distress, yet 
the soul is not willing to depart;— this desire o f  life is more won
derful than death itself.— W hen the soul has taken its flight, then, 
why should you  think it such an extraordinary thing ? You are 
suffering for the sins o f  many former b irths; which sins, like a 
shadow, will pursue you, go where you  will, and assume whatever 
shape you ruaj, till they be expiated by  suffering. I f  this were 
not so, why is it that a good man suffers, while a wicked man is 
raised to the pinnacle o f prosperity? I f  men suffered only for the

• The Hindoo women are excessively fond of their children. When a mother 
pays bar respects to an aged female, she presents her child to receive her blessing, and 
says, ‘ Mother!—give my child your blessing.’ The old woman says, ‘ Live, live, as 
many years as Where are hairs on my head When a mother takes her child mto 
company, to prevent its being hurt by a. witch, she mbs its forehead with earth thrown 
up by worms, or with the end of a lamp-wick, and spits on its breast.



sins of this life, the good would have nothing but happiness, and 
the wicked nothing but sorrow.” ’

Sometimes the doc-trine of transmigration appears in the 
conversation of widows, when they are talking over their sorrows 
one amongst another. One begins the conversation, by addressing 
one of the company, recently become a widow, in some such words 
as these :— ‘ Ah ! why is so much trouble fallen upon, you ? You 
have continually performed works o f merit, I have observed, 
that from your childhood you have been very religious,’* Another 
replies,— ‘ H ow you ta lk ! W hat! do you think she is suffering for 
sins committed in this birth V The widow addressed now adds :—
‘ Ah!  rviy sorrows are indescribable. I am now suffering for the 
sips ol many births; the sins o f birth after birth, birth after birth, 
are fallen upon me. I f  the sins of numerous births had not been 
cast upon me, would my husband (a lac o f lives in one) have been 
taken from me ? O God, do not bring upon my worst enemy the 
misery which I endure. What had I done against .God, and what 
against him, (her husband,) that I suffer thus? 1 must have 
injured him in a former birth, and therefore lie was married to me 
on purpose to bring upon me the sorrows of wido whood. He was 
born in one womb, and I in another ; we were perfect strangers; 
fate brought us together, and I began to flatter myself that I should 
long enjoy the blessings o f a married state, when he was seized with 
sickness, and, without making the least provision for me, has left 
me to crouch and fawn for a handful of rice. When waiting upon 
him in his last moments he did not say, ‘ I leave you this or that ; 
you will not be destitute but, shutting up my food and garments, 
he has thus abandoned me. He ! he was my greatest enemy. I f  
I meet him in a future state, 111 certainly revenge myself. Instead 
o f putting fire into his mouth after death, if I had known that he 
would have served me thus, 1 would have put fire in bis mouth 
while living. I entreat the gods, that in the next birth I may be 
a man, and he my wife, and that I may bring upon him exactly 
what he has brought upon me ; and that this may be continued 
through numerous birtlis. Vile enemy— Continuing her address 
to a married woman, she says :— ‘ See ! you have two meals a day,

b i  l,ave heard it urged, in proof of the reality of successive births, that if a child 
had not drawn the breast in a former birth, it would not,, as soon ns born, cling to the 
breast, and kftow how to suck. A person before Whom this argument was once urged, 
asked how this was to be accounted for when the person arose from, the state of a fish 
to human birth ?

c When a Hindoo female child shews her attachment to religion, she gathers 
vilwti leaves and flowers, and making an image of the lingfl, attempts to worship i t ; 
or she sits down attentively, and watches others while they perform the ceremonies of 
worship; or she goes to a festival, and assists the females in making the necessary pre
parations. When she is grown to maturity, she performs different ceremonies to ob 
tain the blessiug of a good husband. After marriage she worships ShivS and other 
gods, and prays that her husband may love her, and. live long, so that she may not 
endure the hardships of widowhood. When she becomes a mother, she daily bows to 
the gods, repeats their names, and prays that they will bless her child.

H i ■ ■ ii.
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while I have but one ; you have all manner of ornaments, and t 
am naked ; you are invited to all the feasts ;4 you can eat o f all 
hinds of delicacies, but 1 must live on the meanest food ; I must 
fast twice a month ;— • there is no end of my sorrows.’

I f  a person die an untimely death, it is attributed to crimes 
committed in a former state o f existence. A  person bom blind, is 
supposed to have destroyed the eyes of some one in a former birth.
A  few neighbours sitting together, as a person afflicted with an in
curable distemper passes along, observe, ‘ A ll! no doubt, that man 
was guilty in a former birth o f such or such a crime, and now the 
consequences appear in his present state.’

The prosperity of persons, especially if they have suddenly 
risen from poverty to affluence, frequently gives rise to remarks on 
the merits of such persons in a former birth : ‘ See,’ says one, 1 such 
a person was poor, and is now worth so many lacs of rupees. Ho 
must, have performed acts o f extraordinary merit in former births, 
or ho could not have so suddenly risen to such a state of affluence.’ 

hen conversing on this subject with a Hindoo, ho instanced the 
case of J.lamu-Huree-Yishwasit, late of Khttrdah :— ‘ He was so 
poor/ said he, ‘ that he was indebted to others for a place to lodge 
in. After a few years of Service with a European, he obtained a 
fortune of thirty iacs oi rupees. He bought; an -estate ; erected 
a number of temples to Shivu, and then went to KasheS, (Benares,) 
where he died in a very short time. Such an auspicious life and 
deathf can only be attributed to some wonderful acts of devotion 
or liberality in former births.’

A very learned man is complimented with having given learn
ing to others in a former birth.

When the Hindoos see any o f the animals used cruelly, especi
ally cows, they exclaim:— ‘ A h ! how many sins must that crea
ture have committed in a former birth !’ They say the same if 
they see a clog eating ordure. When they see a dog riding with 
his master in his palanqueen, they say, ‘ True, thou art born a dog, 
but some good works have made thy fate tolerable.’

The pooranus and oilier shastriis promise deliverance from 
future birth upon the performance of different religious ceremonies.

. 1 A  widow can taka no share in marriage ceremonies, &c. She is not even per
mitted to touch the bride.

* This fast is kept by  widows on the eleventh of the increase and decrease of the 
moon in every month.; ancl is observed so strictly among the higher castes, that 
notwithstanding a widow has eaten only once on the preceding day, she does not touch 
the least aliment, not even a drop of water, on this day.

f Every one who dies at Kasheti becomes a god.

f l l  • <SL
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CHAP. II.

JUDGMENT OF MEN AFTER DEATH.

[From the Fuimu pooranu.]

At the extremity of the earth southwards, floating on the 
waters, is Sungyumunee, the residence of A unru, the judge oi the 
dead, and of his recorder Ohitru-gooptu, and his messengers. Yumu 
has four arms, is of a dark colour, with eyes like the petal of the 
water-lily ; in his bauds lie holds a shell, a discus, a club, and a 
lotus ; be rides on Gurooru ; wears a golden poita, and pearl ear
rings ; and has a crown on his head, and a garland of flowers round 
his neck. Chitrvi-gooptti, the recorder, and Yum if a attendants, 
appear in the most pleasing forms.

Those who perform works of merit are led to_ Yumus palace 
along the most excellent roads, in some parts o f which the heavenly 
courtezans are seen dancing or singing; and gods, gfindhurvus,
&e. are heard chanting the praises of other gods ; in others, showers 
o f flowers are falling from heaven ; in other parts are houses con 
taining cooling water, and excellent food ; pools of water covered 
with nymphoeas ; and trees, affording fragrance by their blossoms 
and, shade by their leaves. The gods are seen to pass on horses or 
elephants, with white umbrellas carried over them; or iu. pal ail- 
queens or chariots, fanned with the chamurus ot the gods; while 
the ddvurshees are chanting their praises as they pass along. ,
Some, by the glory issuing from their bodies, illumine the ten 
quarters of the world.

Yumix receives the good with much affection, and, feasting 
them with excellent food, thus addresses them:-—' Ye are 
truly meritorious in your deeds; ye are wise ; by the power o f 
your merits ascend to ail excellent heaven. He who, born in the 
world, performs meritorious actions, Ire is my father, brother, and 
friend.’

The wicked have 688,000 miles to travel to the palace of 
Yirniu, to receive judgment. In some places they pass over a 
pavement of fire ; in others, the earth in which their feet sink is 
burning hot ; or they pass over burning sands, or over stones 
with sharp edges, or burning hot ; sometimes showers o f sharp 
instruments, and at others showers of burning cinders, or scalding 
water, or stones fall upon them ; burning winds scorch then- 
bodies ; every now and then they fall into concealed wells full
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of darkness, or pass through narrow passages filled with stones, 
in which serpents lie concealed ; sometimes the road is filled with 
thick darkness ; at other times they pass through the branches of 
trees, the leaves of which are full of thorns ; again they walk over 
broken pots, or over hard clods of earth, bones, putrifying.flesh, 
thorns, or sharp spikes ; they meet tigers, jackals, rhinoceroses, 
elephants, terrible giants, fee. ; and in some parts they are scorched 
in the sun without obtaining the least shade. They travel naked ; 
their hair is in disorder ; their throat, lips, &c. are parched ; they 
are covered with blood, or dirt ; some wail and shriek as they 
pass along ; others are weeping ; others have horror depicted on 
their countenances ; some are dragged along by leathern thongs 
tied round their nocks, waists, or hands ; others by cords passed 
through holes bored in their noses; others by the hair, tile ears, 
the neck, or the heels ; and others are carried, having their heads 
and legs tied together. On arriving at the palace, they behold 
Yum ft clothed with terror, two hundred and forty miles in height; 
his eyes distended like a lake of water ; of a purple colour : with 
rays of glory issuing from his body ; his voice is loud as the 
thunders at the dissolution of the universe ; the hairs of his body 
are each as long as a palm-tree; a flame of lire proceeds from his 
mouth ; the noise of the drawing of his breath is greater than the 
roaring of a tempest ; bis teeth are exceedingly long, and his nails 
like the fan for winnowing corn. In his right hand he holds an 
iron club ; his garment is an animal’s skin ; and he rides on a 
terrific buffalo. Chitru-gooptu also appears as a terrible monster, 
and makes a noise like a warrior when about to rush to battle. 
Sounds terrible as thunder are heard, ordering punishments to be 
inflicted on the offenders. At length Yuirtu orders the criminals 
into his presence, and thus addresses them :—‘ Did you not know 
that I am placed above all, to award happiness to the good, and 
punishment to the wicked ? Knowing this, have you lived in sin ; 
Have you never heard that there are different hells for the punish
ment of the wicked; Have you never given your minds to religion? 
To-day, with your own eyes, you shall see the punishment of the 
wicked.—From yoOgu to yoogu stay in these hells !—Yon have 
pleased yourselves in sinful practices : endure now the torments 
due to these sins. What will weeping avail V Yumu next 
directs Chitrugooptu to examimo into the offences of the criminals, 
who now demand the names of the witnesses : let such, say 
they, appear, and give their evidence in our presence. Yumu 
smiling, though full of rage, commands Sooryu,* Chfiudru,h 
Puvunu,1 tlgnee,k Akashu,1 Prit’hiveo,™ Vuroonu,’1 Tit’hee,01)inu,p 
Entree,11 Pratu-kalu/ Sfindhya-kalfi,’ and Dhurmtt,4 to appear 
against the prisoners ; who, hearing the evidence, are struck dumb,

s The sun. h Tito moon. * Wind. k firo. 1 /Ether. ’"Earth, 
n Water. « A lunar-day. r Day. 1 Night. » Morning. * Evening.

A representative of Ytiimi, All the elements, and the divisions of time, are thus 
called upon to witness against tiie prisoners.
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and remain, trembling and stupified with fear. Yurnu, then gnash
ing his teeth, beats the prisoners with bis iron, club till they roar 
with anguish ; after which he drives them to different hells.

CHAP. 111.

OF FUTURE HAPPINESS.

The shastrds teach that there are four kinds o f happiness 
after death : 1. That possessed in the heaven, of the gods;u—
2. That when the person is deified ;— 3. That which arises from 
dwelling in. the presence of the gods* ;—and, 4. In absorption/ In 
the three first, the person is subject to future birth, but not in the 
last. The three first are obtained by works ; the last by divine 
wisdom.

The descriptions which the pooranfis give of the heavens of 
the gods are truly in the eastern style : all things, even the beds 
of the gods, are made of gold and precious stones. All the plea
sures of these heavens are exactly what we should expect in a sys
tem formed by uninspired and ulirenewed men : like the paradise 
of Mahomet, they are houses of ill-fame, rather than places of re
wards for ‘ the pure in heart.’ Here all the vicious passions are 
personified, or rather deified :—the quarrels and licentious intrigues 
of the gods fill these places with perpetual uproar, while their im
purities are described with the same liberality and gross detail, as 
similar things are talked of among these idolaters on earth. It 
would be a flagrant insult to compare these heavens with the 
place which our Saviour, went to prepare for his disciples f  but the 
serious enquirer after truth will be struck with this additional 
proof that the Christian religion is ‘ worthy of all acceptation.’

I here subjoin an account of the heaven of Kooveru, the god 
of riches, from the Muhabharutu :—It is eight hundred miles long,, 
and five hundred and sixty broad. The wind, perfumed with ten

u The MeSmangstf writers have decided, that there is no separate place of future 
happiness; that whether a person enjoy happiness, or endure misery, the whole is 
confined to the present life. The poorands, on the other hand, declare, that there are 
many places of happiness and misery, and. that persons go to these places after death.

* AH raised to heaven are not permitted to approach the god in whose heaven, 
they reside. This privilege belongs only to favourites.

y The vddantS shastrtfs teach, that wherever a person possessing divine wisdom 
dies, he is immediately received into the diviuo nature, as air, escaping from a vessel 
when broken, immediately mixes with the surrounding air. The pooraufls, however,, 
teach, that the soul of such a person aseeuds to God inhabiting a certain place, and is 
there absorbed into the divine nature.

« John xiv. 2.
36
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thousand odours, blows in soft breezes; and the place, in every 
part adorned with gob l and jewels, displays a glory like that pro
duced by the rays of the full moon. Here are also canals of the 
purest water filled with fish, water-fowl, water-lilies, &c. with 
flights of steps made of gold ; with forests and gardens in which 
Koovdru and his courtezans divert themselves. In the treasury of 
this god are immense heaps of jewels, gold, silver, fee. from which 
the gods and goddesses supply themselves with ornaments. Koo- 
vbra sits on a throne glorious as the meridian sun, and reposes on 
a bed equally splendid. He is surrounded by different gods, 
among whom are Shivu, Doorga, Shivu’s bull, his servants Nundeo, 
Muha-kaiu, Sbunkoo, Kurnti, fee. and by a thousand goddesses, or 
cohcuhir.es, 'shining like the lightning, and adorned with loads of 
jewels; by the titans, by Kavuno, Vibheeshunu, and other rak- 
shustis, the pishachus, the gundhurviis, the kimnfrus, the upsuras, 
the vidyadhurns, the mountain gods, &c. Before this assembly, 
the upsdras dance ; the kinnurus, (with horses’ months,) and the 
gundburvus, sing and play on heavenly instruments. All the 
pleasures of the other heavens are to be found here.

The following are esteemed works of merit, capable of raising a 
person to celestial happiness :— Honoring, entertaining, serving, and 
uiviug gifts to bramlvuus; the more learned the bramhun,the greater 
the merit. Worshipping and repeating the names of the gods, and 
particularly that of a person’s guardian deity; visiting or residing 
at holy places, and performing the accustomed religious ceremonies 
there ; performing true shraddlm for deceased ancestors; bathing in 
the Ganges and other sacred rivers; offering sacrifices; building 
temples; cutting roads and pools; planting trees, especially sacred 
trees; making and setting up images; repeating the gayfitrSe, and 
other parts of the vedus ; reading the .vedil and other shastrus, or 
hearing them read ; honoring and serving a spiritual guide ; hos
pitality to guests, especially to bramli&ns; fasting, particularly at 
times directed by the shastrusS; burning with a deceased husband ; 
parting with life in sacred places.

King Sooi nt’lm was raised to the heaven of Indrif for perform
ing the sacrifice of a horse.* King Trishunkoo obtained heaven 
by1 the power of the merits which Vusliisht’hu, a bramhun, trans
ferred to him." tSmbureeshu, a king, was about to perform a 
human sacrifice, in order to obtain heaven j but when going to slay 
the victim, through the interference of Vishwamitrti, a bramhun, 
!>is sacrifice was accepted of the gods, though the victim was not 
slain," and the king ascended to the heaven of l'ndru.4 King In-

“ Shree-bhagttvtU* b Ibid.

e He repeated an incantation given by Vishwamitrti, which destroyed the power 
of the fire.

* Shroe-bhagtivStu.
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dra-dyoomnu,- by performing austerities, offering sacrifices, ;#od 
presenting gifts’ to branrimus, obtained the power of going to 
heaven whenever lie chose.'

Beside these 'Works of merit,’ performed by Hindoospmdor 
the hope of obtaining a heaven of sensual pleasures after death, 
there are a number of other actions performed by them, supposed 
to be meritorious in their nature, hut which, in the opinion of a
Christian, deserve punishment, even in this life :...1 he Hindoo
widow, burning with the dead body of her husband, is promised a 
residence in heaven during the reigns of fourteen Indrus; yet no 
Christian doubts whether these are.real murders or not. The 
deaths of vast multitudes of Hindoos are procured or hastened 
annually by immersing a part of the body, in a state of dangerous 
sickness, in the Ganges, and by pouring largo quantities of this 
water into the body of the'dying person : yet the Hindoos think it 
a work of great merit. Many persons voluntarily ;■ mounce life in 
the Gauges, under the hope of obtaining immediate entrance into 
heaven ; and yet a jury of Englishmen would pronounce it self- 
murder. Infatuated mothers devote their children to this sacred 
river, not doubting but they are sending them to heaven ; yet we 
feel certain that every such infant is murdered. Many of the prac
tices in the presence of the Hindoo idols, in the very midst of wor
ship, are so dreadfully obscene, that I am persuaded even a 
Billingsgate mob would not suffer the actors to escape without 
some marks of their disapprobation ; and yet the Hindoos except 
nothing less than heaven for these works o f  merit. A groat num
ber of the Hindoo modern saints live in a state of perpetual intoxi
cation ; and call this stupefaction, which arises from smoking in
toxicating herbs, fix in g  the m ind  on God. Nor do the brumhu- 
charees, who follow the rules of the Txmtru shastras, and practise 
unutterable abominations/ under what they call the forms of reli
gion, ever doubt whether these acts are meritorious, and capable 
of raising the person to heaven or not. Even women of the town 
have worship performed by bramlrans iri brothels, front which they 
expect rewards in a future state : so completely absent from the 
Hindoo mind is the Christian idea of purity of heart, and of the 
necessity of this in order to approach God.

The Hindoos profess to have a great reliance upon the merit 
of their works, though they do not depend upon anyone ceremony 
to procure future happiness: one Hindoo travels to the south, 
another to the north, to obtain some salvation-giving charm : but 
after all, he listens to any new nostrum with as much eagerness as *

* MflfaabhiirStS.

t Though the author has drawn away the veil from sotno of the scenes, yet the 
Christian public must give him credit respecting the rest; for they are so intol r.ihly 
gross, that they cannot be fully dragged into public view.



though he liad hitherto done nothing towards obtaining heaven.*
As a person’s continuance in heaven depends on the quantity of 
his merit, this may he another reason why the Hindoo performs so 
many different works to obtain the same thing.

After the death of a Hindoo who has been particularly diligent 
in practising the ceremonies of his religion, his neighbours speak 
of him with much respect; one person perhaps asks another, ‘ Who 
has been burnt at the binding place to-day?’ The other answers: 

Such an one: he was an excellent character; he assisted 
others; he was very strict in performing his daily ablutions ; 
he visited such and such holy places; he was very generous to 
bramhuns and to strangers ; he venerated the gods, &c. No doubt 
he will obtain a place in heaven.’ When a person dies who has 
not been liberal to bramhuns, nor expended any thing in the 
ceremonies of his religion, his neighbours doom him to hell 
without ceremony. When a neighbour mentions him, the person 
to whom he speaks affects perhaps to be alarmed that the sound of 
such a person’s name has entered his ear; and, to remove the 
evil effects of such a circumstance, he repeats the names of several 
gods in some such form as t h i s ‘ Ah! Ah !-~Mhbabharutu ! 
Muhabharutii! Muhabharutu!—Doorga ' Doorga ! Doorga i I must 
fast to-day, I fancy, for hearing this vile person’s name repeated.’
If the person has lived in all manner of impurity, and, in the 
language of Scripture, * has drank iniquity like water,’ and yet 
has_ performed the popular ceremonies with a degree of regularity, 
he is spoken of with respect; for it is a principle of the Hindoo 
religion, that good words absolutely atone for bad ones.1* Not
withstanding it is common for survivors to speak in high terms of 
the future state of those who were zealous idolaters, it is a 
doctrine repeatedly inculcated in the Hindoo shastrtls, that those 
who have not overcome their passions, (pure and impure,) though 
they may have performed the usual ceremonies of their religion, 
cannot obtain celestial happiness. The doors of heaven are there
fore shut against the great bulk of the people: they have neither 
performed splendid religious actions, nor subdued' their passions, 
nor fixed their minds on God, nor performed severe religious aus
terities. The shoodrti, also, having no inheritance in the vddus, is 
placed in far worse circumstances than the Lrnmhhn. Heaven was 
made for bramhttns, as well as the earth ; and in general a Hindoo 
must be raised to bramliinical birth before he can raise his eyes 
towards heaven as his home.1 Very few therefore indulge the hope

% The Hindoos have as great a propensity to embrace new theories of religion as 
any other heathens whatever, where the caste does not interfere.

k Nominal Christians little imagine how heathenish many of their religious 
notions are. °

1 How different the spirit of the true religion ‘ To the poor is thegospol preach
ed. -Blessed are the poor in spirit, for theirs is the kingdom of heaven.*

(j»  §L
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of heavenA On the contrary, when at the point of death, almost 
every Hindoo is in a state of the most perplexing anxiety, like 
mariners in a storm when the vessel has become wholly unmanage
able. Such a wretched Hindoo, in these moments, is often heard 
giving vent to his grief and fears in the midst of his relatives, as 
lie lies by the Ganges. If he be advanced in years, they endea
vour to comfort him by reminding him, that he could not expect to 
have lived much longer ; that he leaves a numerous family in com
fortable circumstances ; and further, that his merits will certainly 
raise him to heaven. The dying man however, finds no comfort 
in the merit of his works, but gives utterance to excessive grief in 
gome such language as this:— ‘ I ! what meritorious deeds have 
I performed ?—I have done nothing hut sin.—Ah ! where shall I go ?
—Into what hell shall I be plunged?—What shall I do?— How 
long shall I continue in hell ?— What hope can I have of going to 
heaven ?—Here I have been suffering for sin ; and now I must 
renew my sufferings !— How many births must I pass through ?—
Where will my sorrows terminate ?— As a forlorn and miserable 
hope, he calls upon his friends to give him their blessing, that Gunga 
may receive him , and he takes leave of them in the utmost per
turbation of mind. A Hindoo kno ws nothing of that hope which 
is ' as an anchor to the soul, both sure and stedfast.’

When I urged upon a brambun with whom I was in conversa
tion, that the shastrus made large promises1 to those who repeated 
the name of a god, or bathed in sacred rivers, or visited holy places,
&o. I was told by a learned bramlvKn, that the same shastrus de
clared, that these promises were only made to allure men to the 
performance of their duty, and were not meant to be literally ful
filled.”

Absorption.— God, as separated from matter, the Hindoos con
template as a being reposing in his own happiness, destitute of 
ideas ; as infinite placidity ; as an unruffled sea of bliss ; as being 
perfectly abstracted, and void of consciousness. They therefore 
deem it the height of perfection to be like this being. Hence 
Krishun, in his discourse to TJrjoonfi," praises the man ‘ who 
fovsaketh every desire that entoreth into his heart; who is happy

k As all other ways of obtaining heaven arc. rendered so difficult to the poor, this 
is one reason which reconciles a Hindoo widow to the funeral pile ; as by this, act she 
is quite certain of obtaining future happiness both for herself, her husband, and several 
generations of her ancestors.

I He who bathes in the Ganges at an auspicious junction of certain planets 
is assured that by this act lie delivers himself and 3,000,000 of ancestors from hell. ’

m What a contrast is this to the doctrine of the gospel !— * Wherein God, willing 
more abundantly to shew unto the heirs of promise the immutability of h is’counsel? 
confirmed it by an oath : that by two immutable things, in which it was impossible 
for God to lie, we might have a strong consolation, who have fled for refuge to Joy 
hold upon the hope set before us.’— Heb, vi. 17, 18.
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