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of himself ; who is without affection ; who rejoiceth not either
in good or evil ; who, like the tortoise, can restrain his members
from their wonted purpose ; to whom pleasure and pain, gold,
iron, and stones are the same’ ¢The learned,’ adds Krishnu,
¢ behold Brimhi alike in the reverend bramhiin, perfected in
knowledge ; in the ox, and in the elephaut ; in the dog, and in
him who eateth of the flesh of dogs’ The person whose very
nature, say they, is absorbed in divine meditation ; whose life is
like a sweet sleep, unconscious and undisturbed ; who dees not
even desire God, and who is thus changed into the image of the
ever-blessed ; obtains absorption into Bramhi

METHOD OF OBTAINING ABSORPTION.

The ceremonies leading to absorption are called by the name
of tliptishys, and the person performing them a tliptishwée. For-
saking the world ; retiring to a forest ; fasting, living on roots,
fruits, &e. remaining in certain postuves ; exposure to all the incle-
mencics of the weather, &ec—these, and many other austere
rl'act.icas, are prescribed, to subdue the passions, to fix the mind,
abituate it to meditation, and fill it with that serenity and
indifference to the world, which is to prepare it for absorption, and
place it beyond the reach of future birth.

The reader will easily perceive, that this part of the Hindoo
rveligion, separated, as it confessedly was in some measurve, from
the popular idolatry, instead of producing any good effects, drew
men away from the practice ofall the social duties included in the
second table, ¢ Thou shalt love thy neighbour as thyself ;* and left
the mind a prey to pride, moroseness, and ignorance. It should
also be observed that many of these austerities were both senseless
and cruel in the extreme : one tiptishwés is represented as biang-
ing for hundreds of years with his head downwards; another, as
living on leaves ; another, on air ; another, as surronnding hinself
with four fives, and enduring intolerable heat and thirst ; another,
asstanding up to the neck in water ; Valmaekd, it is said, stood
in one posture, repeating the name of Ramd, till the white ants
(termed bellicosus) surrounded his body with a case of earth, and
devoured the flesh from his bones.

These tiiptishweéss ave supposed to have been the authorsof
the most ancient of the Hindoo writings ; in some of which, it is
admitted, sentiments are to be found which do honor to human
nature. But it is equally certain that these sages were very
little affocted by these sentiments ; and perhaps the same might be

¢ Some of the followers of Vishioo (voishuiiviis) are not pleased with the idea
of absorption, or of losing a distinet and conscious state of existence, They are
represented ns praying —< O Vishnoo! we do nob wish for absorption ; but for a
stato of happinessin which we shall for ever seeand serve thee as our lord; in which
thow wilt continue as out beloved master, and we as thy uservants’ Agreeably to
this prayer, they believe that devoted voishnifvifs after death will be freed from
future birth, and remain for ever near Vishnoo in the heaven of this god,
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said of almost all the heathen philosophers. Viishisht'hi inflicted
on himself incredible acts of severity; but in the midst of his
devotions he hecame attached to a heavenly courtezan, and cobabit-
ed with her 5,000 years®. Purashiir®i, an ascetic, violated the
daughter of a fisherman, who was ferry:in\g him over a river ; from
which intercourse sprang the famous Vyasd, the aubhor of the
Mithabhartitii.* The father of Rishyu-shringti cohabited with a
deer, and his son had deer’s borns' Kupilli, an ascefie, reduced
king Sagtiri’s 60,000 sons to ashes, because they mistook him for
a horse-stealer.* Brigoo, in a fit of passion, kicked the god Vishnoo
on the breast.! Richédki, for the sake of a subsistence, sold his
son fora human sacrifice.” Doorvasa, a sage, was so addicted to
anger, that he was a terror both to gods and men* Ouryvi,
another sage, in a fit of anger, destroyed the whole race of
Hoihiiyd with fire from his mouth  and Doorvasa did the same
to the whole posterity of Krishnil® Javalee, an ascetic, stands
charged with stealing cow’s flesh at a sacrifice : when the beef
was sought for, the saint, to avoid detection, turned it into onions ;
and hence onions are forbidden to the Hindoos* The poorantis,
indeed, abound with accounts of the crimes of these saints, so
famous for their religions austerities : anger and lust seem to have
been their prodominant vices.

As it respects the modern devotees, none of them expect
absorption : they content themselves with performing the popular
ceremonies, and thus fall under the censures of Krishndi, who says,
* Numbers prefer a transient enjoyment of heaven to eternal
absorption.” 1t is true, now and then a poor wretch is seen naked,
covered with ashes, and his hair clotted with dirt, whose vacant,
brutish looks indicate that heis approaching a state of complete
abstraction, and that he may soon hope to enter into this perfect
state, viz,, to live in a world full of wonders, without a single
passion left to be affected by them., Yet even this abstraction, or
contempt of the world, if it can deserve such a name, is brought on
by shuaning the presence of man, and continually smoking intoxi-
cating herbs. '

? Miihabhardtd. 9 Ibid. * Ramayiin., * Mifhabhariitd,
¢ Shras-bhiagiviity. 4 Ramaylind. x Ibid.
¥ Ramaytioi. = Shrisg. Bhagiiviitit. o Ibid.”
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EXTRACTS FROM THE SHREE-BHAGUVUTT.

CHAP, IV.

OF FUTURE PUNISHMENTS.

ToE Shréé-bhagivitdl contains the following account of the
punishments endured in different hells :—The person gnilty of
adultery or fornication, the thief, and the stealer of children, are
to be cast into the hell Tamisrd, and continnally famished and
beaten, He who defrauds others, is to be cast into a hell of dark-
ness. The proud person, who also neglects the ceremonies of reli-
ﬁi'on, is to be tormented by the animals Roorco. The glutton, who

as also been guilly of destroying animals, is to be thrown into a
hell of boiling oil.  He who disregards the védu and bramhiins, is
to be punished in a hell of burning metal for 3,600,000 years. He
who injures a man of a superior order, is to be torn by swine. The
unmerciful are to be tormented by snakes, flies, deer, birds, lice,
wasps, &e. The brambiin, brambiinég, brinihiicharéd, voishyt,
or king, who drinks spirits, shall be thrown into pans of liquid fire.
He who despises a religious devotee, shall be punished by sticki ng
fast in mud with his head downwards. He who kills a man, an
offers him to the gods : and he who devours any animal, without
having slain it in sacrifice ; are to be fed on flesh and blood. He
who betrays and afterwards destroys a person, is to be pierced with
spears and arrows. The person who causes sorrow to others, is to
be bitten by snakes with five heads. He who is inhospitable to
guests, must have his eyes torn out by vultures and other ravenous
hirds. The covetous are to be fed with impure substances. He
who cohabits with a woman of another caste, or a virgin, or the
wife of another man, is to be inclosed in the arms of an iron femele
image made red hot. The person who professes different religions,
and is familiar with all castes,is to be punished by being continually
cast down from lofty trees. The bramhiin who commits adultery
with the wife of a bramhiin, is to be fed with blood. Highway
robbers, those who burn houses, or poison others, are to be%itten
by dogs with enormous teeth. False-witnesses are to be cast from
rocks 800 miles high.

I here rsert the names of some of the Hindoo hells ;—Tamis-
v, or the hell of darkness ; Undhti-tamisrt, the hell of great dark-
ness ; Rourtivii, a hell full of animals ealled Rooroo ; Mtitha-rourt-
vii, a similar bub more dreadful hell; Koombhé&-pakd, a hell of
boiling oil ; Kalti-S66tit, a hell of burning copper ; Usiplitri-viint

b Tt is to be understood, that punishments in hell may be prevented in many cases
by offering the appointed atonement. Punishment by the magistrate is also cousi-
dered as an atonement, exempting the culprit from sufferings in a future state.
What good news this wonld Be to English malefactors who die by the hands of the emécu-
tioners—if they conld believe it.
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a wilderness in which eriminals ave punished by the thorns of the
tali-tree ; Shookri-mookhii, a hell wheve criminals ave bitten by
animals having the faces of swine ; Undhi-kodp, a hell dark and
full of reptiles ; Krimee-bhojtinti, where criminals become worms
feeding on ordure ; S¥ndiingshif, where sinners ave burnt with hot
iron 3 lipti-shédrmee, in which adulterers are tormented in the
ombraces of a rved hot-iron female image; Vijri-kiintiiki-shal-
miilee, where men #ve thrown on trees full of dreadfil thorns;
Voittirtingé, a viver full of filth ; Podyodi,a similar bell; Pranti-nire-

dhii, where sinners ave pierced with arrows; Vishisiind, where

they are beaton with clubs, &e. ; Lala-bhitkshii, where they are fed
with saliva, &c, ; Sharii-méyadiind, in which dogs continually bite
the wicked ; Uvéé-chimiyi, where false witnesses are thrown
headlong upon a hard pavement ; Patint, where sinners are pineh-
ed with hot tongs; Ksharii-kirdduml, where they are hurled
into mire ; Ritkshyogtinti-bhojint, wheve ecannibals feed on the flesh
of sinners; Shosliprot’ni, where the wicked are punished by spears
and birds of proy ; Dindit-shdoki, where snakes with many heads
bite and devour sinners; Uviitit-nivodhiing, where offenders are
anished in darknoss with the fear of the approach of wild beasts
Tptieya-viirtiinti, where the eyes of sinners are picked out by birds
of prey; and S66c¢héd-mookhti, where sinners are pricked with
needles. Beside these, the Shr@s-bhagiiviiti says, there are 100,000
hells, in which different kinds of torments are inflicted on criminals,
according to the directions of theshastris, and the nature of theirgnilt.

The Hindoos in general manifest great fear of future punish-
ment. Sometimes, after committing a dreadful sin, these fears are
expressed to a friend in some such words as these ;—1 have com-
mitted a shocking erime, and I must endure great and long-con-
tinued torments ; but whatcan I do? There is no remedy now.
Sometimes these fears ave so great that they drive a man to per-
form many works of merit, partienlarly works of atonement. If
the offender be rich, they extort large sums of money from him,
which are expended in gifts to brambiins, or in religious ceremonies.
If he be poor, he bathes in the Ganges with more constancy, or goes
on pilgrimage to different holy places. The Hindoos consider
some sins as sending whole generations to hell. A false witness is
to suffer future torments, and with him fourteen generations of his
family ; the man who swears by the waters of the Ganges involves
himself and family in the same suflerings® Ifa '{I indoo at the
time of worship put a stalk of dGorva grass on the lingd, he and
seven generations sink into hell.

Emancipation of the wicked, a stoiy, from the Mithabhardid.—
Raviinil at one time had conqr_:er-_-d the three worlds, heaven, earth,

o T have heard a Hindoo say, thatsuch a person not only incurs all this fubure
misery, but that the hand that touches the eacred water becomes white.  This person
gaid he had seen several Hindoos who bore this mark of the wrath of the gods.
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~apd patalil ; and, ag is said of Alexander, he sighed that there were
no more worlds to conquer.  When meditating where he should go
next, the world of niisery eame into hig mind ; and Le immediately
resolved to pay a visit to Yumd. Before his arrival, it was an-
nounced that Ravini was coming: Ydmd, filled with fear, sent
word, that he had already surrendered to him, and was become his
vassal.  Raviindi, however, pushed forward, and found YViimu all
submission, The congueror, before his return, resolved to visit the
Fiace ‘of the damned: but on his arrival, he was petrified with
horror at the cries of the miserable wretches ; and, reflecting on
what he saw, said, ‘I have conquered the three worlds, and there
remaing nothing which my prowess has not performed. It will be
a glorvious thing for me to set all these wretches at liberty.’—He
immediately attempted to comfort the sufferers, by assuring them
that he would not depart without accomplishing their deliverance.
- A transient gleam of hope visited the regions of despair. Raviini
then commanded ¢ the spirits from the fiery deep,” and, with bis
twenty arms, began to drag them up ; but as fast as he landed
them on the side, they fell in again : still he continued his efforts,
till he saw that they were unavailing, and that he could not reverse
the decree which had fixed them in misery. Acknowledging his
disaﬁpointment to the poor prisoners, he left them, and reburned to
Tainka, (Ceylon.) ;

YABLE RESPECTING HINDOU HELLS
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| BOOK[¥,
HINDOO S_AIN'['S, OR MENDICANTS,

Tae Hindoo shastris have described four differeny states
(aahrﬁmﬁ&'into which it is proper for each bramhiir to enter, viz:
Britmhiicharyd,* Grihtist hil,” Vand-prdst’bt,"and Briimhi-gnanée ;*
and it appears to have been the design of the founders of the Hin-
doo religion, that these orders should be suited to the four dis-
tinguishing periods in the life of man.  While the youth continues
in a state of instruction, he is called a Briimhtcharée, and the daily
duties of this state are laid down for him ; after marriage he be-
comes a Grihiist'hy, and performs the several duties of civil life as
a householder ; at the age of filty he renounces the world, and
enters a forest ; and lastly, by the power of religious austerities, he
becomes perfectly insensible to all human things, and is absorbed
in divine meditation.

The duties of a bramhin student are laid down at large by
Miinoo and other writers. When the youth is about to leave this

state, and to enter on the duties of a householder, he takes a staft -

in his hand, and pretends to leave the house, and go into a forest,
to read the védiis, and to obiain his food by begging :—but the
parvents stop him, saying, ‘Oh! child, return; thou shalt not
go into the wilderness : we will supply thee with alms. Begides,

ecome a householder, marry, and perform the duties of a Grihiist'-
hi.  From the first to the twelfth day, the face of the boy isnot to
be seen by any shoodrli, nor is he to see the face of a person of this
caste.” He bathes early in the morning with a cloth over his face
as he passes through the streets, one person going before and
another behind him ; and if a shoddr¥ should approach they direct
him to pass another way, as‘a Brimhiichardd is going to bathe.
He must eat only once a day ; abstain from flesh, fish, &c.; and

erform the proper ceremonies three times a day. On the twelfth

ay, with his staff in his hand, he bathes, and casts his staf'into the
stream, repeating incantations, intimating that he renounces the
state of the Briimhicharéd, and becomes a Grihivist’hit.  On this
day some persons, for the sake of obtaining a few rupeas, permit
their son to receive alms from the hands of a fomale shodi, who,
from that time, ealls this child the son of her alme. H:wing no

n A student. ¥ A householder.

¢ A hermit; from viind, a forest, and prist’hli, going.

4 A person possessed of divine knowledge.

¢ It iz a shocking cirecumstance, and proclaims the trueorigin of the Hindoo reli-

glon, thab it seeks all cecasions to degrads and wound +he feelings of the shoodrd.
How different the Holy Seriptures : * Honour all men.’ i FH00GRY
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PREPARATORY DUTIES OF A MENDICANT.

son of her own, she visits the child, and takes him as & visitor to
her own house, where she feasts and clothes bim. T haye heard
of very large sums being given to the child of a bramhiin, when he
has thus become the son of a person’s alms. 1 can find no other
reason for this . practice, than that a woman without children is

lensed even with such a son ; especially as he is the offspring of a

vamhiin, In a short time after the child has thus resolved to
enter the state of a Grihuist'hil, he is generally marvied. The duties
agsigned to him by the shastriis as a householder are, the daily
offerings to the manes, and of clavified butter in the burnt-offer-
ing; the daily worship of the shalgramii, aud the cow; the
raising of offspring ; bis daily, business ; the feeling of strangers ;
the hearing of the shastrils, bathing, repeating the names of the
gods, the worship of the gods, &e.

The next state is called Vant-prist'hil, or, that of a hermib;
for which order Miinco gives the following directions +— When the
father of a family perceives his museles become flaccid, and his bair

rey, and sees the child of his child, let him then seek refuge in a
orest, Abandoning all food eaten in towns, and all his I ousehold
utensils, let him repair to the lonely wood, committing the care of
his wife to her sons, or accompanied by her, if she choose to attend
hiro. Lethim take up his consecrated fire, and all his domestic
implements of making oblations to it, and, departing from the
town to the forest, let him dwell in it with complete power over
his organs of sense and of action. With many sorts of pure food,
such as holy sages used to eat ; with green herbs, roots, and fruit ;
let him perform the five great sacraments, introducing them with
due ceremonies.  Let him wear a black antelope’s hide, o a vesture
of bark: let him bathe evening and morning; let him suffer the
hairs of his head, his beard, and his nails to grow continually.
From such food as he may eab, let him, to the ubmost of hig power,
make offerings and give alms ; and with presents of water, roots,
and fonit, let him honour those who visit his hermitage. Let him
be constantly engaged in reading the védus ; patient of all extre-
mities, universally benevolent; with a mind intent on the Supreme
Being ; a perpetual giver, but no receiver of gifts; with tender
affection for all animated bodies. Let him slide backwards and
forwards on the ground ; or let him stand a whole day on tip-toe ;
or let him continue in motion rising and sitbing alternately : ﬂut at
sunrise, at neon, and atb sunset, let him @o to the waters and bathe.
In the best season, let him sit exposed to five fivesg four blazing
arounid him, with the sun above: in the raing, let him stand un-
covered, withoubt even a mantle, and where the clouds pour the
heaviest showers : in the cold season, leb hira wear humid vesture ;
and let him increase by degrees the austerity of his devotion. Then,
having reposited his holy fives, as the law directs, in his mind, let
him live wighout external five, without a mansion, wholly sileut,
feeding on roots and fruit,  Or the hermit may bring food from a
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town, having received it in a basket of leaves, in his naked hand,
or iu & potsherd ; and then let him swallow eight mouthfuls. A
bramhiin, becoming void of sorrow and fear, and having shuffled
off his body by any of those modes which great sages practised,
riges to exaltation in the divine essence.

The reader is not to expect any such ascetics now, if they ever
did exist. There are, however, many things among the religiouns
mendicants of the present day which remind us of the deseriptions
of a tiptishwéé in the shastriis. 1o suggest the idea of their hav-
ing subdued their passions, some are almost naked, or entirelyl 803
or t0 point out that they belong to the sect of ascetics who lived
in forests, they wear tigers’ skins; some keep the arm in an erect
posture, and permit their nails to grow till they resemble the claws
of a bird of prey.

- Yet thesc persons renounce the world, because it has frowned
upon them, or because the state of a religious beggar in a warm
climate is preferred by an idle people to that of the lowest order
of day-labourers. When I asked a learned bramhin, whether
there were nob some instances of persons, from religious motives,
renouncing the world and becoming mendicants, he said, there
might be, but he did not know of a single instance,

. These mendicants, so far from havingsubdued their passions, fre-
-qiltantly curse those who refuse to give them food ; many are cornmon
thieves ; almost all live in an unchaste state ; and others are almost
continually drunk by smoking intoxicating drugs. They are total
strangers to real purity of heart, and righteousness of life. They
dread. to kill an inscct, to reproach a bramhiin, or to neglect a cere-
mony ; bub their impure thoughts, or anjust actions, never digturb
their peace. Indeed some of the most exalted of the Hindoo saints,
as has been already shewn, burned with rage 0 as to become a
tervor toall who approached them ; and their impurities, as record-
ed in the pooraniis, arc too offensive ever to veach a Furopean ear.
Eyven the god Shivd, one of the greatesy tiptishwéés of all the Hin-
doo ascetics, was once so0 captivated, says the Muhabliaritd, with
the charms of the goddess Mohinéé, that he declared he would part
with the merit of all his religious austerities for » single gratifica-
tion of his impure desives.

&

In someuparts of the upper provinces, these mendicants unite
in bodies, zu?:f become public plunderers, the inhabitants of whole
villages abandoning their houses on their approach. They gene-
rally live in a mixed intereourse of the gexes, though few women are
to be seen among them; they nearly approach the gypsies in
Hurope in the grossness of their manners, but far exceed them in
the filthiness of their outward appearance. Sometimes two or
three thousand, though more frequently 6two orv three hundred,

i
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are seen in bodies, having leaders to guide them.' Many are
armed with swords and spears, and all have some weapons, They
carry with them images of the shalgrami, and stone images of
Krishut, which they worship once a day, as devoutly as thieves
can be supposed to do. They are not likely to feel any remorss on
account of their crimes when bowing befove the image of the
laseivious Krishnt.

I here subjoin a brief sccount of the different orders of religious
mendicants, as they exist at the present day i—

Voishmitvits or Voiragées—All the followers of Vishnoo are
called Voishniiviis. The term voiragdé denotes a person destitute of
assions. Most of the mendicant voiragéés are the followers of
hoittinyd, and have what are called Cosaees at their head.
Persons of this sect take new wives (voiragingés) from among the
female disciples of the Closaecs: these are generally unchaste
woren, who enter into this ordér when their youth is fled. The
CGlosaces have a form of marriage peculiar to themselvesf the
{:rincipa,l ceremony in which is an exchange of necklaces by the
vide and bridegroom, and the alteration of the bride’s name : she
generally wanders from place to place with her new husband.
Some of these female disciples become procuresses, and others beg
for their food as the followers of Choittinyd. Many wandering
voiragdeés sing the praises of Krishnii and Choittinyd before the
doors of persons where they beg ; a few continue in a secular state,
‘rear and sell calves, or lend mony on exorbitant interest! The
voiragéé mendicants are much more social in their manners than
any other tribe of Hindoo wanderers; they generally remain in
_ towns, and mix with the inhabitants. The voiragéés contend as
strongly with the followers of the deities who receive bloody offer-
ings, as a Christian could do against idolatry .

Sitnyaseés—These mendicant worshippers of Shivi are very
numerons in Bengal, but are not much honoured by their country-
men. They smear their bodies with the ashes of cow-dung, wear
a narrow cloth tied with arope round their loins, and throw a cloth,
dyed red, over their bodies. The artificial bair worn by some of

f At a particular junction of the hedvenly bodies, somelimes as many as twenty
thousand Sunyasgés and an equal number of ‘v’oira%ée':s meet ab Hiridwaril, and
fight, to defermine who shall descend and bathe in Giinga first. The Stnyasées ray,
¢ Grungn descended from the bunch of hair on the head of our god Shivil : therefore

“we will bathe first.” 'The Voirageas reply, * Gunga descended fromthe foct of our
‘god Vishnoo, therefore the right to bathe first is ours.’
g The better sort of Hindoos consider these marriages as convenient methods of
committing adultery.
b As much as 75 per cent, is given in some cases ; bub 38 per cent. is commonly
given,
i When 1 once asked a learned native respecting the many disputes and differences
in religion among the Hindoos, ha gaid, ‘ True, we need not complain of others; theo
uprotr is in our own house.’
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‘these persons reaches down to their feet, and is often clotted with
dirt till it adheres together like a rope. Some tie the teeth of
swine, as ornaments, on their arms, and others travel naked, The
respectable stinyassés profess to live in a state of celibacy, eating
neither flesh nor fish, nor anointing their bodies with oil,

. Bomati.—This class of mendicants, worshippers of Ramt, is
formed of persons horn in the western provinces of Hindoost’hani.
With a rope or an iron chain they tie a shred of cloth very eclose
round their loins; rub their bodies with the ashes of cow-dung,
and wander to holy places in large companies, many of them armed
with spears, swords, &e.  They do not individually beg, but quarter
themselves in a body on rich men. The Ramatts make fives in the
night, and sleep near them in the open air. They smoke intoxica-
ting herbs to great excess.

Nimatit.~Another kind of devotees, having a different spiri-
tual head from the Ramatiis. In dress, ceremonies, &, they are
the same,

Naga.—These persons are in almost every respect the same as
the Ramatiis, expect in the mark on the forehead,

Neandileii-piind hées—A description of mendicants, followers of
Nantiktl, though this order was founded by a Shikh named
Soot'hara.

Yadoo-piinthée—A tribe of mendicants founded by a man
named Yadoo, Searcely any of them are to be secen in Bengal, but,
many wander up and down in the Punjab.

Kiweerit-pinthées—Kdvedrd, a Mistilman, was the founder
of this order of mendicants : they renounce secular affairs, worship
Ramt, and live on alms ; they pretend to desire neither the merit
of works, nor riches, nor future happiness ; hut, practising the cere-
monies of their sect, leave the present and future to God.

- Sukée-bhawii—These mendicants, born in the western provin-
ces, and composed of bramhiins and other castes, are followers of
Krishnti ; and though men, put on the dress and ornaments, and
assume the manners of women, professing the same attachment o
Krighnit a8 the milk-maids are said to have had when Krishnd was
on earth. They paint and adom with flowers an image of Krishnii,
and dancing around if, in imitation of the milk-maids, worship
it daily.

Khelanta-yogeé—These mendicants profess to have made
a vow to imitate Shivd in dress and manners: many of them
fasten artificial snakes round their foreheads; put strings of human
bones round their necks ; wear the skins of tigers, or go naked ;
and smear their bodies with ashes. :

%
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Yangitmis,  These followers of Shivii wander about, ringing
a bell, and asgking alms.  Very few are to be seen in Bengal.

Kanii-pata-yogze. Other followers of Shivii ; who subsist on
alms, and ave particularly distinguished for wearing in their ears
a large stone or shell.

The Shitrevitres, who are regarded as Bouddhitis, profess to be
extremely anxious to avoid destroying animal life, even in its most
diminutive forms ; hence they carry besoms with them to sweep
the road, lest they should tread on an ingect.

Ughoriiptinthée. These mendicants, born in the western
parts of Hindoost’'hant, wander about naked or nearly so, carrying
i the left hand a human skull containing urine and ordure, and a
pan of burning coals in the right. If these marks of self-denial
do not extort the alms they expect, they profess to eat the ordure
out of the skull, in the presence of the persons from whom they are
begging.

Britmhiicharegs. The three superior castes may enter into
this order, the: members of which subsist by begging; reside at
temples, or holy places; wear red elothes; and bind round the
arms and neck, and suspend from the ears, strings made of the
seeds of grapes. They have the head shaved, though they some-
times wear a beard. In ontward appearance, the principal differ-
ence betwixt a briimhiicharéé and a dindes lies in the former hav-
ing no staff in his hand. The time of one of these mendicants is
principally occupied in repeating the name of his guardian deity,
and counting the repetitions by his mala. All the briimhiicharées
drink spirits, smoke and eat intoxicating drugs, and reject no kind
of food.

Diindee. This name is given because these devotees receive
a gtaff (diindl) when they first enter this order. The bramhiing,
on meeting with a person of this order, prostrate themselves before
him. The diindéé shaves his head aru} beard every four months,
wears a narvow cloth round his loins, and another loose ved cloth
over his body ; abstains from fish, flesh, oil, eommon salt, and rice
which has been welted in cleansing.  He travels with .a staff in
one hand, and an alms-dish in the other. The principal  cere-
monies to which this order attend are, repeating the name of Vish-
noo, bathing.once a day, and with closed eyes meditating (mantisi®)
ou the attributes of Vishneo. This last act is done by the side of
the river. When about to bathe, they besmear themselves all
over with the earth washed by the waves of the Ganges. The
dinded does not: beg his food, nor cook with his own hands ; but
ig a guest ab the houses of bramhins, If a householder hear that
a diindée is come into the village, he goes to him and inyites him

% In performing this ceremony, Vishwamitrif spent 1,000 years without breathing.
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‘toy become his guest. A diindéd blesses a person who is prostrate
~at his feet, by prononneing the name of Narayiind. When ¢ pusses
through a village, all the people come to their doors to stare at
him, 80 seldom are these people seen in Bengal. As soon as a
person becomes a diindéa, he is freed from mortal birth, and is said
to become Vishnoo, and after death to obtain absorption in Briimhti.,
Some Lramhtng, on the approach of death, enter intothe order,
for the sake of enjoying happiness without any further transmi-
grations. The diind3as do not burn, but bury ‘their dead, repeat-
ing incantations.
 Qordhoo-vahoo. These persons belong to the order of Siinya-
s28s,  To fulfil a vow to Vishnoo,' they hold up the right arm till
it cannot be brought into its natural position again.® For the first
few days of raising the arm into this posture the pain is great.
Some make « vow to hold up the arm till death, and others to
. hold it up for certain number of years. The longer it is held up,
the greater merit. When a person wishes to bring the arm to its
former position, he anoints the joints with clarified butter; and
in about two months, by degrees, the arm obtains its former
position, and in time become as strong as before. When this
vow is fulfilled, the worship of Vishnoo is performed, and a fee
given to the head priest of the stinyaséss. It is supposed, that
on the road from Jiigtinnat'hit’s temple in Orissa to Benares, not
less than two hundred of these mendicants may be seen.

Mownee.  These devotees enter into a vow of perpetual silence.
They generally reside on the banks of the Ganges, and subsist on
mille; sugar, fruits, roots, sweetmeats, and water. Tley go almost
niked, besmearing their bodies with the ashes of cow-dung, The
people supply them with food in considerable abundance as an act
of merit; or their disciples collect food by begging. They should
cat only once a day.

. Plim-hingsi. A few persons are to be seen at holy places
who call themselves by this name, but they do not come up to the
description of the sbastri. They pretend to be destitute of all
regard to visible objects ; they go naked; have no apparent in-
tercourse with human beings ; remain speechless ; ask for nothing
and yeb subsist on alms; eat any thing given them ; disregard all
outward purifications ; and wear their beard and the hair of their
head, unless some one take compassion on them and pay the har-
ber, These persons affirm, that they have attained to that state
of perfection which the shastriis require, viz., that their minds do
not wander after worldly things, and that they live in a state of
pleasure : bub this abstraction and joy arise only from the fumes
of drugs or spirits, by which all the other passions are overcome,
I have seen such personsat Kaléé-ghatd, near Caleutta, Instead

1 The directions respecting this vow are contained in the smritéa shastriis:

. Until the arin has become stiff; they tie it up in the night.
38
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of dwelling i forests according to the divections of the shastri,
they remain ab these pluces, in order to atbract notice, and to ob-
tain volantary aling, The piindit with whom I wrote this, acknow-
Jeged that pride was the reigning prineiple in these modern plivtim-
hiingsis.

Muha-poorooshic and Siddhii-paorooshit. The most distin-
guished Hindoo saints have had the former name assigned to them
which signifies, The Great.  Siddhii-poorooshil implies, that this
person has obtained an interview with his guardian deity, and that
he can do whatever miracle he pleases, ' )

A SUENE AT GUNGASSAGURT. |

When L gnq'uired of a koolinit bramhiin with whom I was
sitting, whether any modern Hindoo sought to obtain an interview
with ﬁis'guardian deity, beaffirmed there were such persons. Asking
him for particulars, he mentioned his own uncle. I asked him what
his uncle did to obtain this interview ? He said, from theage of
fifteen he had been repeating the name of his guardian deity. He

~did nob abide in the house, but mostly staid at a temple of Shiv
in the neighbourhood. He had never married ; sought no earthly
happiness ; ate any where, and, obtaining a bed of straw, sought
nothing better. His whole waking time, day and night, was spent
in repeating the name of his god.  When the uncle was a.skeéi by
this nephew what he had obtained, he shook his head: but
apologized for not having been blessed with the interview he
expeected, by declaring that he was not free from fear; that when
he was sitting in a solitary place repeating the name of his god, he
was aftaid, and durst not remain there.

o do January, 1806, the author visited what the natives eall
Giinga-Sagtirtl, (Sagiiril island) Near two huts made of heavy
logs of dried wood on the sands, he found two voiragéss who had
embraced the principle of perfect abstraction from all sublunary
things. They were natives of the upper provinces. These huts
were pretty strong, and might be a tolemb&e defence against the
tigers. At their front, a broad heap of sand was raised, upon
which they had kindled a fire, and before whicl one of the
voiragees sat on a deer’s skin, squeezing the leaf of an intoxicating
plant called ganja, which he afterwards smoked. This man Had a
poita on ; his hair tied in a large bunch at the top of his head ; a
rope round his waist, upon which was tied a piece of the bark of
the plantain tree, which in part only covered bis nakedness; and
ashred of cloth also tied round his head; except which he was
perfectly naked. Wo entered into conversation with this man,
who professed to be a worshipper of Rami. He declaimed against
n worldly state : told us we were in a state of constant agitation ;
but that be, indifferent to all these things, was full of joy: if he
had food, it was well; if not, lie contented himself with the name
of Ramtl.  When asked wiat he proposed to himself by this mode
of life, he professed that he had neither desires nov hopes; and
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that he did not become a yogi@ to expiate sin. e gave us, from
a hole in the sand before his hut, some tolerably sweet water, for
which we offered him a reward: but he declined accepting it,
unless we would leave it on the spot ; he would not move a step to
obtain it. I endeavoured to convinee hin, that his love of ganja
was & proof that all passion was noy extinct in him; but he tried
to ward off this attack by professing indifference even towards
this indulgence. After this, when & rupes was given to him, he
aslced what he could do 'with it ; and would not touch it in the
giver’s presence, who threw it down for him on the deer'sskin
upon which he sat.

From these huts we went to a neighbouring temple, which
sontained a stone image of Kopild, the sage. Here we found two
mendicants from the upper provinces, one of them a young maun,
an Qordhii-vahoo, who had held up his left arm till it was become
stiff. They were both covered with ashes; their bair clotted with
dirt, and tied in a bunch at the top of the head ; and were without
any covering except the bark of some tree, and a shred of cloth
‘drawn up betwixt the legs. At a distance, they could scarcely be
distinguished as men : and itappeared almost impossible for human
beings to manifest a greater disregard of the body. We asked the
young man, how long he had held up his arm in this manner? He
said, * for three years! To the question whether it produced any

in, he replied, that, as far as his body was concerned, it did so

or the first six months, The nails of this hand were grown long
like the claws of a bird of prey. In his hut we saw two bead-rolls
made of the stalk of the basil, a deer’s skin, the horns of a deer,
some embers, a piece of sacking, &c.—When asked why he em-
braced this manner of life, his reply implied an indifference to
future rewards ; he seemed scarcely willing to sonfess that he had
any connections, father or mother, and reluctautly mentioned the
olace of his birth. Respecting his food he manitested the same
indifference, though we discovered in one of the temples a large
quantity of corn, clarified butter, spices, &e. The other pilgrim was
less communicative, but more intent on his devotions: he had a
_separate hut, and, as though all desire of human socicty and friend-
ship was extinguished, these persons, the only human beings in
_this pavt of the forest, seemed to have no connection with each
other. At a distance from the temple we saw a wild hog, and on
the sand, in several places, fresh marks of the feet of, a large tiger.
The {oung.man informed us, with perfect indifference, that during
the three preceding months six persons had been taken away by
tigers ; and added, in the same tone, that the human body was the
natural food of the tiger, and that such a death wasno mark of the
divine displeasure. We asked him, whether he did not think it a
forbunate circumstance, however, that while so many of his com-
panions had been devoured by tigers, he was spared : he did not
appear to feel this sentiment,butsaid that they would take him also.
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After rising in the morning, as we leamt from the young
§0g8e, each of these ascetics repeats the name of some god, using
his bead-roll ; he then pevforms the ceremonies of worship before
some representative of an idol; then bathes and goes through the
cevemonies (stindhya) ovdained by the shastiit to be pertormed
three times a day ; then he prepares the offerings, worships hig
idol, and again repeats its mame for sometime. At mid-day he
eats ; then returns to the repetitions of the name of bis god till the
evening stindhya ; and after this he continues repeating the name
of the idol till he falls asleep.

A REMARKABLE ACCOUNT OF A YOGER.

The following story is universally credited among the Hindoos
in the neighbourhood of Calcutta :—Some years ago, a European,
with his Igindoo clerk, Varantishee-ghoshti, of Calcutta, and other
servants, passed through the Sunderbunds. One day, as this
European was walking in the forest, he saw something which
appeared to be a human being, stauding in a hole in the earth.
}Fe agked fhe clerk what this could be ; who affirmed that it was a
man, The European went np, and beat this lump of animated
clay till the bl_oog came ; but it did not appear that the person was
conscious of the least pain—he uttered no crvies, nor manifested
the least sensibility. The Furopean was overwhelmed with
astonishment, and asked what it could mean. The clerk said, he
had learnt from bis shastris, that there existed such men, ealled
yogéés, who were destibute of passions, and were incapable of
pain. After hearing this account, the European ordered the
clerk to take the man home, IHe did so, and kept him some time
ab his house : when fed, he would eat, and, at proper times, would
sleep, and attend to the necessary functions of life: but he took
no interest in any thing. At length the clerk, wearied with
kecping him, sent him to the house of his spivitual teaclier at
Khurdd. Here some lewd fellows put fire into Eis hands ; placed
a prostitute by his side, and played a number of tricks Wiﬂll him,
but without making the least impression on him. The teacher
was soon tired of his guest, and sent him to Benares. On the way,
when the boat -one evening lay to for the night, this yogéé went
on shore, and, while he was walking by the side of the river, an-
other religious mendicant, with a smiling countenance, met him :
they embraced each other, and—(as is said)—were seen no more.

I have endeavoured to ascertain the probable number of Hin-
doos who embrace a life of mendicity ; and am informed, that
searcely less than an eighth part of the whole population abandon
their proper employments, and live as religions mendicants by
begging. Supposing that there are sixteen millions of Hindoos in
Bengal and Behar, and that each mendieant requires only one
rupee monthly for his support, it will appear, that not less than
2,000,000 rupees, or 250,000 pounds sterling, are thus devoured an:
nually by persons, the great majority of whom arve well able to
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support themselves by manual labour. What a heavy tax this
‘must be on the industrious, the great body of whom among the
Hindoos are comparatively poor !

. When we add to this, the baneful effects of this system on the
morals of the mendicants themselves, as well as on the public man-
ners, every benevolent mind must exceedingly deplore such a state
of things. These beggars are not frowned upon like those who
have nothing but their misery to plead for them ; but ave privileg-
ed and ingolent harpies, boldly demanding the contributions of the
‘abject and superstitions Hindoos. Their indolent habits too, and
the filthy songs they sing, lead to every species of impurity, and to
perpetual acts of private plunder.

Many of the more enlightened Hindoos, especially the bram-
hiing, hold these mendicants in the utmost contempt, and would
consider their being compelled to work as a great blessing confer-
red upon the country. On the other hand, some persons of pre-
perty treat them with the greatest reverence, and sometimes invite
a number of them to their houses, drink the water with which they
~ have washed their feet, and, at the end of the entertainment, eat of
the refuse from the plate of each. Gitnga-Govindi-Singht, «
person of the writer caste, who was patronized by Mr. Hastings,
and who realized a princely fortune, carried his attachment to the
Voiragss mendicants to the greatest lengths. He sometimes gave
a feast to three or four thousand, and performed the lowest offices
of service to these his guests : he also provided that persons of this
deseription should, after his death, be constantly entertained, ve-
ceive presents, have medical attendance when sick, &c. atall the
temples which he erected and dedicated to the different forms of
Kurishnu, :
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HINDOO RELIGIOUS SECTS,

CHAP. 1.
ACCOUNT OF THE REGULAR HINDOO BECTS.

. THERE are three principal sects among the regular Hindoos,
the Soiviis, the Voishntivis, and the Shaktys.

The Soiwils receive the initiatory vites by which Shivil be-
comes their guardian deity ; they imprint on their faces and bodies
the marks by which this sect is distinguished,* and profess the
most devoted regard to this god, trusting in him for protection; &e.
Their daily worship is performed hefore an image of the lingt,
cither at home or Ey the .side of a river, using those forms and
offerings which are peculiar to the sect. They have no festivals,
but once in the year they keep a fast in honour of Shivii, which is
accompanied by the worship of this god at the temples of the lingd,
I the month Voishakhi they present to this idol the leaves of the
vilwil, a favourite tree sacred to Shivi, and pour libations of milk
on the lingti. Some Soivils, at this auspicious season, plant shrubs
near the lingt, and it before it repeating the name.of Shivit. It
is an act of great merit among this sect to repeat the name of their
idol,- with a nocklace made of the seeds of the roodrakshii 3 ag well
a8 to visit Benares, (Kashéé,) a place sacred to Shivii. The persons
belonging to this sect are principally bramhiins ; but the Soivis
are not numerous in Bengal. Mendicant Soiviis are very ravely
seen : these persons cover themselves with ashes, wear largs neck-
laces made of roodrakshil seeds, and wander to Benares and other
places sacred to this god.

The Voishnitviis observe the rites, and receive the distingnish-
ing mark® of their sect, regarding Vishnoo in all his forms (as Ram,
Krishnil, Jigtinnat'hii, &e. &ec.) as their protector. They reject all
animal food, even fish, and wear only white %;mrments. Nearly one
half of the Hindoo population of Bengal are Voishntvily, composed
principally of ¢he lower orders: greab numbers arereligious mendi-
cants,  Almost all the Hindoos in the province of Origsa are Voigh-
niiviis. The followers of Choitlinyy, having the Gosaees at their
head, continue a distinct branch of this sect. The distinguishing
viee of this sect is impurity, as might be expected from the charac-
ter of Krishnd, their favourite deity, and from the obscene nature
of the festivals held in his honour, The Shrég-bhagiivitd is the

o e o 12: b See . 8,
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. book which the few bramhiins to be found among the Voishntivis
- vead : those less learned read a number of books written in Ben-
- galee, all relating to the actions of Krishnit or Choitiny.

. The Shaktits are the worshippers of Bhuigtiviited, (Doorga,) in-
cluding all the forms of this goddess. They have their peculiar
rites, marks on their bodies, formulas, priests, and festivals. The
generality of those who join this sect are brambiins  In their out-
ward dress the Shalktiis resemble the Soiviis 3 butthe latter in their
principles approach nearest to the Voishniiviis, especially in their
anutual objection to the destruction of animal life. None of the
Shaktils embrace a life of mendicity. They derive the principles of
their sect, and the forms nged in their religious ceremonies, from
the Tintids, by which works spirituous liquors are placed among
the proper offerings to Bhiigtiviitéé : and numbers of her wor-
shippers, offering libations to the goddess, drink to intoxication.
The Vamacharées belong to this sect.

Beside these three principal sects among the Hindoos, the
shasteiis mention two others, the worshippers of the sun (Sourlis)
and of Ciindshit (Ganmipltyids.) Very few Hindoos, however, in
the province of Bengal, are to be found, who have chosen these
gods as their guardian deities.

The religious mendicants of the same sect differ so much from
each other in dress and certain ceremonies, that they might be
supposed to belong to different sects ; but any remarks on these
shades of difference ave rendered nnnecessary by the preceding
chapter. I shall therefove proceed imroediately to notice the three
most important schisms among the Hindoos, those excited by
Boodht, Nanikd, and Choitinyi.

CHAP. IIL

ACCOUNT OF THE; BOUDDHUS,

. Iris a question not perhaps completely decided, whether the
veligion of Booddhl, now spread over the Burman empire, Siam,
Ceylon, Japan,® Cochin-China, and the greater part of China itself)”

} ; ®
8 Kempfer sags, on the authority of the Japanese historians, that the Bouddhy -

doctrine was carried into Japan about the year 63.—See page 865

b The Abbe Grosier (Book vil. e. ii. p. 312) pives the following account of the
doctring of #o, n which the principles of Beoddhil are cleatly fo be distinguished
< Nothing is the beginning and end of every thing that exists: from nothing our firgh

arents derived their existence, and to nothing they retumed after their death, Al
eings are the same, their only difference consists in their figure and qualitics, A
man, o lion, or any other animal may be formed of the same metal ; if these different
pieces are afterwards melted, they will immediately lose their fignre and qualities, and
together form only one substance  Suchigs the ¢age with all beings, whether mimate

1.
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be not in reality the ancient veligion of India, and the bramhiniecal
superstition the invention of later times, and raised to predomi-
nancy by the saperior influence of the bramhiing with the princes
of Hindoost’hant, The author, however, declines entering on this
's-uhgecb, made so difficult by the want of authentic historical
evidence, -

BOUDDRUS SIMILAR TO THE FOLLOWERS OF FO.

It is certain, that amongst the six schools of philosophy
formerly  famous among the Hindoos, two of them inculeated
doctrines respecting the First Cause of things that were decidedly
abheistical, or such as the followers of Booddhii maintain at this
day ; and it is indisputable, according to the Hindoo writings,
that these two sects were numerous before the appearance of
Booddhii.

About 700 years before the commencement of the Christian
era, Veert-Vahoo, of the race of Goutiim, a person attached to
one of these sects, destroyed his sovereign BadhSmillt, and im-
mediately seized the throne of Delhi, This king, and his three
immediate successors, reigned one lLundred and eight years,
MuheA-pitas, ar tha lord of the carth, was the name of the third
of these monarchs ; and as most of the writers on this subject
agree in placing the era of Booddhii in the sixth century B. C., it
seems 1jea.souab‘ie to suppose, that Booddhit was the son or near
relation of Miihee piitee. If not connected with this family, why
should the family name of this race, Goutimi,be one of the most
common names of Booddhil? = As the capital of the most powerful
of the Hindoo monarehs of this period was in South Behar, if
Booddhil was not the son of one of the Mig¥dhit kings, it is
jossible he belonged to some branch of the family reigning at

enares, which was probably then a separate kingdom.  In the
Témee Jéti, a history of one of the incarnations of Booddhi, he
15 said to have been the son of a king of Benares, and to have
persevered in choosing the life of an ascetic against every possible
artifice and persuasion of his loyal parents. The author has Leern
favoured with a translation of this work, by Mr. . Caréy, of

ar innnimate ; though different in shape and qualities, they arc still the same thing
sprung from the same beginning, which is nothing, This tniversal prineiple is ex.
Eremely pure, exempt from all change, exceedingly subtle and #in ple ; ibremaing con.
tinunlly in a state of rast; has neither virtne, power, nor intelligence : besides, its
essence consists in being free from action, without knowledge and without desires, To
obfain happiness, ove must endeavour by continnal meditation, aned frequent victories
over onrselves, t0 aeqnire a likeness to this principle; and to obbain that end, we must
feeustom ourselves t0 do nothing, will nothing, feel nothing, desive nothing, When
we have attaived to this state of happy insensibility, we have nothing more to do with
virbie or vice, punishments or rewards, providence or the immortality of tha soul. The
whole of holiness congists in censing to exist, in heing confounded with nothing ; tha
nearer man approaches to the nature of a stone or log, the nearer he is to perfection ;.
ina word, it is in indolence and fmmobility, in the cessation of all desires and hodily
motion, in the aunihilation and suspension of all the faeultios Both of body and aml]y.
that all virtue and bappiness consist. The moment that man arrives at this degres of
perfection, he has no longer ocedsion fo dread changes, futurity, or fransmigrations,
beeause bo hath ceased €o exist, and is become perfeetly like the gud Fo.!
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" Rangoon, and hasadded it ab the close of this account. If then
it be admitted, that Booddhl was a person of royal descent, that

lie chose an ascetic life,” and embraced a system of philosophy

already prevalent in India, the other scenes of the drama require
no assistance from conjecture: he becarne the patron and idol of
the sect which from this time became distinguished by his nams;
he also received the support of the reigning monarchis, who were
attached to him not only by holding the same philosophical
opinions, but by the ties of blood. :

This sect being thus established by Muhaé-piitee, the eleven

Bouddhd monarchs who sneceeded him, and who reigned 291
years, may reasonably be supposed to have done what the bram-
hitns charge them with, to have obliterated the religion of their
opponents. |

It is eertain, however, that the learned adherents of the bram-
hinical refigion did not remain silent spectators of what the
deemed the triumph of atheisin® They contended with their
équally learned opponents, and this dispute, as is manifest by the
tendency of many of the works still read by the Hindoos, called
forth all the talents of both sidesy ehallenges to conduct the con-
troversy in the presence of kings and learned assemblies were given.
and accepted : but here, as in innumerable other instances, the arm
of power prevailed ; and as long as the reigning mounarchs were
Bouddhils, the hramhtins were obliged fo confine themselves fo
verbal contentions. ]

At length Dhoortindhiini, of the race of Miiyoorl, destroyed

Adityd, the last Bouddhii king, and assumed the sovereignty ; and

it is probable that from this time (B. C. about 800 years) we are
to date the commencement of the persecutions of the Bouddhis.
¢ The disposition manifested by all superstitious nativns to honour and even

to deify men remarkable for outward austerity, is particularly observable amongst
fhe Hindoos.  They suppose thab snch a saint is m divine oracle, or the visible vepre-

gentative of the deity ; they imaplicitly roeeive hig doctrives, and pay him these:

lionors which they conceive are due ‘o gods come down in the likeness of men,'
"This attachment to eminent ascetics naturally springs out of the Hindoo aystem ; and
to this, the author conjectures, we are to attribute the origin and prevalence of the
THREE GREAT scHIsMs among the Hindoos, of Booddhil, of Nandid, and of Cheitiiuyii,
all of whom appear to have been religious mendicants. :

d A story respecting these times is still current among the Noiyayikil sect i The
wife of the last Bouddhit monarch but one was a dism%le of Vighnooy and called day
and night upon (fod, complaining against the Bouddhiis as having exterminated his
worship, and all {races of a deity : ab length Vishnoo, by & voice from heaven, assured
lier, that he would appear in the formsg of two learned men,  Bhiitti and Uodiiyifnas
charjyii, and restore his wovship. Anotlier story velated by the same sech is, that
Qudityitaacharjyi, nnable to turn the Bouddhifs by argument, proposed that himseli
and any number of this sect should cast themselves from aneighbouring mountain ;
the Bouddhife in the act of falling orying out, ¢ There is no God,” and Oodifyiina-
charjyif,  Glod exists! The challenge was accepted ; the Bouddhifs perislied, and their
opponent fell unhuart. ;

¢ 1n opposition to this, it is said, ¢ If the vonjectures of Sir William Jones, relative

39
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One or two facts tend to prove, that the bramhitns were not
much more mild and tolerant than other persecutors :—though a
number of Joiniis are scattered upand down in various parts of
Hindoost'han#, searcely a vestige of the Bonddhit superstition is
to be found, and all its adherents are seen in the adjoining coun-
tries.~—The fact respecting these persecutions is, however, placed
beyond all doubt by the Prayushehittii-vivékd, . Hindoo work on
atonements ; from which we learn, that Ooditytnacharjyi, a learned
bramhiin, and a fierce combatant against the Bouddhis, actually
burnt himself to death on a chaff-fire, (kooshtianiilii,) as an atove-
ment for the sin of having excited the Hindoo kings to put to death
many Bouddhi# bramlitins, '

PERSECUTION OF THE BOUDDRUS.

To avoid the malice of their enemies, therefore, the Bouddhis
emigrated to the neighbouring countries, and gave to the unciviliz-
ed inhabitants those doctrines, for which they had been unsuceess-
fully contending on the plains of Hindoost hanti.

We have no authentic documents to prove how long this per-
secution lasted ; bub it is a pretty current opinion among the most
learned Blirmans, that the religion of Booddh¥ was iptmﬁuced into
that country about 450 years after his death. According to this
statement, (admitting that the persecution began with Dhooviin-
dhiird,) it will appear to have continued 183 years,

Theve is a tradition among the Cingalese, that one of the kings
of Hindoost’handi, immediately after Booddhi's death, collected
together five hundred learned ascetics, and persnaded them to
write down on palmyra leaves, from the mouth of o1ie of Booddhit's
prineipal disciples, all the doctrines taught by Booddhi in bis life-
time, The Cingalese admit that they received their religion from
the hands of a stranger ; and it is probable that it was propagated
in the Blrman empire soon after its reception in Ceylon, that is,
about 450 years after Booddhi's death. The Biiruaus believe, that,
six hundred and fifty years after that event, in the reign of Miuha-
moonee, Booddhli-ghoshdl, a bramhiin, was deputed to Ceylon, o
copy the work Vishoodd himargy, which inclndes all the Jatis, or his-
tories of the incarnations of Booddhii: and it is fabled, that the iron
atile with which hecopied this work, was given him by a heavenly mes-
senger ; though others will have itthat Bodbiee-stit it gave it to him.

These Jatiis are said to have amounted to five hundred and
Hifty books; some of which are, however, lost. A work called the

%q the iuscriptions found at Mongheer, and on the pillar at Buddal, be well founded,
hen the governing power on the banks of the CGranges, as late ‘as abous the tima of the
birth of Christ, was of the sect of Bouddha. — fsiatic Bresverchesy vol, viz p 165;

£ A native of Ceylon nssired the author, that the Cingaless considered it to' be
aboub 2,600 years since the death of Goutfnil. Mr. Felix Carey  informed him, on
the authoriby of the Birman history, that io 18513 it was 9,357 years since the bisth of
#hig god.  In an account published in the Asiatic Reseavches, vol, vi. P 265, it is said,
whatin 1795, Booddhif had been deified 2,962 yoavs,
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. ''en Jatiis is now the best known, and is held in the highest vene-

~yation. . The names of these datlis ave, Témee, Jiintiki, Soobdrn-
rami, Némee, Miihoshitt'ha, Bhooridutty, Clhitndu-koomart, Nartidu
Vidoort and Véstintiia, - Ak

' Since the above period, many Brmans have translated and
commented on these writings. In a work entitled ©The Great
History of the Bitrman and Pegu kings,’ it is recorded, that during
the T'hicorit kshiitriydt dynasty, not less than fitty-five translations
were made, and as many comments written on these books,  But
the Biirmans nre believed to possess works of greater antiquity
than these Jatlis, on history, poetry, medicine, astronomy, gram-
mar, &e whether borrowed from the Sdngskritd, or the produc-
tions of the Bouddhd set, time mnst disclose.*

It is a singular circumstance, that the Bouddhis should have
chosen for their here, like the Hindoos for Vishneo, ten incarna-
tions ; and still more singular, that they should have designated
the histories of these incarnations by the names of ten Hindoo
SOGeS. ;

The Bonddhits do not believe in a First Cause : they consider
matter as eternal ; that every portion of animated existence has in
jtself its own rise, tendency, and destiny; that the condition of
crentures on earth isvegulated by works of merit and demerit : that
works of merit not only raise individuals to happiness, but, as they
prevail; raise the world itself to prosperity ; while, on the other
hand, when vice is predominant, the world degenerates till the
universe itself is dissolved. They suppose, however, that there is
always some superior deity, who has attained to this elevation by
religious merit; but they do not regard him as the covernor of
the world. To the present grand period, comprehending all the
time included in a Eﬁipﬁ,’ they assign five deities, four of whom
have already appeared, including Goutimi, or Booddhd, whose ex-
altation continues five thousand yeavs, 2,356 of which had expired
A. D. 1814. After the expiration of the 5,000 years, another saint
will obitain the ascendancy, and be deified. Six hundred millions of
saints are said to be canonized with each deity, though it is
admitted that Booddhii took only 24,000 devotees to heaven with
him.

The lowest state of existence is in hell; the next, is that in
the forms of brutes: both these are states of punishment. The
next ascent is to that of man, which is probationary. The next
ineludes many degrees of honour and happiness up to demi-gods,
&e. which are states of reward for works of merit. The ascent to
superior deity is from the state of man.

% Some idea of their advance in science may be gathered from an intereatin? ac-
count of the Religion and Literatare of the Bitrmans, inserted in the 6th vol. of the
Asiatic Researches, by Dr. F, Buchanan.
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. The Bouddbiis are taught, thal there are four superior heavens
which are not destroyed at the end of a kulpi; that below these,
‘there are twelve other heavens, followed by six infevior heavens;
after which follows the carth ; then the world of spakes; and
then thirty-two chief hells; to which are to be added, one hun-
dred and twenty hells of milder torments.

 The highest state of glory is absorption. The person who is
nnchangeable in his resolution ; who has obtained the knowledge
of things past, present, and to come through one killpii; who can
make himself invisible; go where he pleases; and who has
attained to complete abstraction, will enjoy absorption.*

Those who perform works of merit, are admitted to the
heavens of the difierent gods, ov are made kings or great men on
earth : and those who are wicked, are born in the forms of different
animals, or consigned to diffevent: hells. | The happiness of these
heavens is described as entively sensual. Ak ]

The Bouddbiis believe, that at the end of a kiilpi the
universe is destroyed.  To convey some idea of the extent of this
period, the illiterate Cingalese use this comparison: <If'a man
were to ascend a mountain nine miles high, and to renew these
journies once in every hundred years, till the mountain wers
worn down by his feet to an atom. the time required to do this
would be nothing te the fourth part of a kulpu’ i

Booddh#i, before his exaltation, taught his followers, that
after his aseent, the remainsof his body, his doctrine, or an
assennbly of his disciples, were to be held in equal reverence with
himself. When a Cingalese, thorefore, approaches an image of
Booddhii, he says, ‘ T take vefuge in Booddhii; I take refuge in
Tis doetrine ; 1 take refuge in his followers,’

There are five commands given to the common Bouddbiis :
the first forbids the destruction of animal life ; the seeond forbids
‘theft; the third, adultery ; the fourth, falsehood ; the fifth, the
use of spiritious Jiquors. There are other commands for superior
classes, or devobees, which forbid dancing, songs, music festivals,

orfumes, elegant dresses, elevated seats, &e.  Among works of the
Eighest merit, one is the feeding of o hungry infirm tiger with a
person’s owi flesh,

The temples erected in honor of Booddhif, in the Bilrman

% The Hindoo iden of absorption s, that the soul is received into the divine es-
sonoe : bub as the Bouddbifs reject the doctrine of a separate Supreme Spirit, it is
difficult to say Wwhak are their ideas of absorption. Dr. Buchanan says, (Asiatic Re-
searches, vol. vi. p. 180.) Nirvanit ‘implies (that is, among the Bitrmans) exemption
from all the migeries incident to humanity, but by no means annihilation,

1 When the anthor usked a Joindi why, since the object of their worship was
weither grentor nor preserver, they honored hiwn as God, he was answored, that it
was an aeb of homage to exalted 1erit.
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erapire, areof varions sizes and forms, as quadrangular, pentagonal,

hexagonal,: heptagonal, or octagonal. Those of a round spiral
formn can be exected only by the king, or by persons high in office,
An elevaterd spot is preferred for the erection of these edifices ; hut
where such an elevation cannot be found, the building is erected
upon the second, third, fourth, fifth, or sixth terrace, These piles
are generally of solid brick work, hut some are filled up with earth ov
mabbish ; lime-stone is seldom used, generally earth or brick-dust.
Those who can afford it have their temples gilt all over, which
ng_.ﬁhM'..a. grand appearance. A coating of black lacker being
aid upon the plaister, the gold-leaf firmly adheres. An umbrelly
made of irom, and gilt, is tixed on the tops of the temples, round
the border of which some persons suspend bells ; the sound of
these bells, when the wind puts them in amotion, has a pleasing
effect. Bells of various sizes are sometimes hung near a temple,
which the people ring to give notice of their erival, 'Tmages of
lions, and monsters of various descriptions, facing the four quasters,
or on each side of the gate-ways, ave to be seen atbached to most
temples. A%,

. Within the vicinity of a temple, houses of charity for strangers
are erected, in which images of Booddhii ave placed. Umbrellas
and stone pots, in imitation of those used by Goutdmi asa
mendicant, are also placed near temples. il

The temples of Booddhit in Ceylon are very large, some of
them capable of containing 8,000 people.  Many of them have
verandahs all round. The hall containing the image is very
spacious., :

The priests worship at the temples daily, or ought to do so,
The worship consists in presenting flowers, incense, rice, betle-nut,
&c. repeating certain  prayers. The priest cleanses the temple,
preserves the lights, and receives the offerings. A worshipper
may present his own offerings, if he is acquainted with the
formulas The five commands ar¢ repeated by a priest twice a
day to the people, who stand up and repeat them after him.

Temples are built by individuals, or the inhabitauts of a village,
as works of merit. Several festivals precede the opening of a
temple, asg, at laying the foundation ; at setting up the image ; at
fixing the umbrella ; at the purification ; and at the consecration.
These feasts are sometimes continued four or five’ days, when
musicians and dancing girls are employed, various pantomimical
representations are exhibited, and a great concourse of people enter-
tained,  Offerings of various kinds are presented to Booddhd and
the priests, e latter make a discourse to the assembly on
the virtue of building temples, grounding their address on some
apothegm of the saint.

Booddht¥, as seen in many temples, appears seated upon a
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throne Flaced-on elephants, or encircled by an hydra; or in the
habit of & king, nccompanied by his attendants.  In most of the
modern images, however, he is represented in a sitbing posture,
with his legs folded, his right hand resting upon his right thigh, and
his left upon his Jap: a yellow cloth is cast over his left shoulder,
which envelopes his right arm., His hair is generally in a curling
stute, like that of an African ; his ears are long, as though distended
by heavy ear-rings. The image is generally placed in the contre of
the temple, under a small arch prepaved for the purpose, or under

a small porch of wood, neatly gilt.  Tmages of ce{estial attendants,
male and female, are ﬁ-equengy placed in front of the ima%e. In
some places the image of Jéévinikurd, a mendicant, who had
400,000 disciples, and who foretold the deification of Booddbi, is to
be seen, in an erect posture, having four mendicants behind him
with begging dishes in their hands, and Soomédhit, a form of
Booddhti, lying prostrate before bim, in a posture of reverence.

810 me THELR COLLEGES,

1t appears evident from their writings, that the ancient reli-
onof the Barmans consisted principally in religious austerities.
hen a person becomes initia.tetF into the priesthood, he immedi-
ately renounces the secular state, lives on alms, and abstains from
food after the sun has passed the meridian, The ancient writings
of the Birmans mention an order of fermale pricsts ; but it is likely
that these were only female mendicants.

Priests are forbidden to marry ; they are tolive by mendicity ;
are to possess only three garments, a begging dish, a girdle, a razor,
a needle, and a cloth to strain the water which they drink, that
they may not devour insects.

The priests are the schoolmasters, and teach gratuitously as a
work of merit, the children being maintained at home by their
patents. 1f a priest finds a pupil to be of quick parts, he persuades
the parents to make him a priest; but if a boy wish to embrace &
secular life after he has been some time in the college, he is at
liberty to do so.

Boys of five years of age and upwards are admitted into the
Birman seminaries (koiyooms) as students. At their initiation,
the pavents generally give a feast, which continues for three or four
days ; ab the close of which time the youth, arrayed in costly gar-
ments and ornaments, and attended by a large retinue, s led
through the town on horseback to the eollego of his preceptor. As
soon as ho arrives, he is stript of his attive; his head is shaved ;
he is clothed with a yellow garment, and & pot, or beggar’s dish, is
put into his hand ; and in this manner heis committed to his tutor.

The student is to observe the following rules ; to abstain from
murder, thefs, evil desire, falsehood, ardent spirits, food after noon-
day, dancing, music, &e. from flowers and perfumes, elegant accom-
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modations, the use of gold and silver. Should he fail in keeping
‘these prohibitions he is disqualified for farther advancement. = An
obedient disciple, at the end of twenty years, is admitted into the
order of priests. ' )

. To persons admitted into the order of the priesthood, two hun-
dred and twenty-seven precepts arve given, the observance of which
for ten years entitles them to the rank of a priest of the first order,
and empowers them to have colleges and disciples under them.

A Bitrman college is built in the style of a palace by some per-
son of wealth. The ancient koiyooms resembled caves, many of
which are still to be seen in the ancient city of Pougan,

Beside their colleges, there are other sacred edifices among the
Biinnans, enclosed by a wall, and intended for the accormadation
of learned men, who mwet to consult each other on religious mat-
ters, Insome instances, an image of Gouttimi is set up in a con-
spicuous part of the building.

The houses of the priests are built as works of merit, and
offered to them. A temple and a house for priests are commonly
built at once. It is a law in these houses, that a priest shall
always give his bed to a priest who is a stranger, it necessary. The
common people are never suffered to sit upon a priest’s mat or bed.

- The investiture of a priest is a very important ceremony.  To
ordain the candidate, it is necessary that a priest shonld be present,
who has been initiated twenty years, and not less than five priests
who have been in orders ten years each. The ceremony, irom
which spectators are carefully excluded, is conducted in a temple
peculiarly sacred, or in a boat on the river, surrounded with a
screen of mats. At the commencement, a priest goes out, and asks
the crowd, whether they have any objection to the youth’s becom-
ing a priest. If they all answer in the negative, he is presented to
the chief priest, and is asked many questions; as, if he be free
from disease ; if he be perfect in his elementary knowledge ; if he
have obtained the consent of his parents. After many formulas
have been repeated, he is clothed in white; and the eight utensils,
cmnposin% the whole property of a priest, are hung around him.
He is at length clothed like an old priest, and led to some college,
where he remains for three years under the inspection of an aged
priest, until completely initiated into the duties of the priesthood.

The four quarters of the moon or festival days among the
Uingalese. A temporary shed being erected on these occasions
near a temple, the people bring their offerings, and present them
to two priests employed in instructing the assembled multitude ;
the one speakd in the Palee, ‘and the other explains his words in
Cingalese. Drums ave beaten at intervals, and the temple is ilin-
minated. :
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Formerly, it would seem that religious feasts were held
monthly among the Blrmans : as, the water feast; that for pre-
senting drink.offerings to the images of Booddhii; that for water-
ing the trees of the Ficus Indica; the interrogatory feast; onein
honour of the priests; another in honour of Giinéshti; the hoat
festival ; the foast of alms; the candle feast; the feast of giving
elothes to the priests ; the lob festival ; and the festival for placing
fire near the images of Booddbd. At present, the Birman feasts
ave held at the full and change of the moon only. At these times
all public business is suspended ; the people pay their homage to
Gouttimy at the temples, presenting to the image vice, fruits,
flowers, candles, &e.  Aged people often fast duzing the whole day.

© Some visit the colleges, and hear the priests read portions from
the Bouddhil writings.

BURMAN ACCOUNT OF BOODDHUS INCARNATION.

According to the religion of Booddh, there are no distinetions
of caste. Polygamy is not forhidden by the Bouddhii doctrine, and
it 18 not uncommon for 4 man to have a plurality of wives. The
Bilrmans burn their dead with many ceremonies, especially the
badies of the priests, i :

~ Respecting the Hindoo deities, the Booddhis believe that
Britmba is the head of the Briimhacharé@s, and lives with them in
one of the higher heavens ; the Vishnoo, Shivii, Kartikd, and Soo-
mina, are the chief ministers of Indri, the king of heaven, who
has twenty-eight inferior ministers, An intelligent native of Ceylon
assured the author, that the Bouddhis dislike the Hindeo religion
more than they do Mahometanism,

The Substance of the Témee Jutd, an Aocount of the Incor-

mation of Booddld.

Translated from the Birman, by Mr. F. Carey.

Tyt divine one, while remaining in the Jatii forest, began to
relate his celebrated departure into the forest, and, in reciting the
encominm, nttered this Jatl of king Témee.

Unpon & certain day, the mendicints, met in the assembly of
andience, continued to’ celebrate the departure of Bhiigtivii, Bhii-
giivit said, ‘O mendicants ! why are you assembled ¢ They re-
plied. ¢ We are conversing on this subject.” He rajoined, <O men-
dicants, this is not the only time of my departure ; formerly, to
accomplish unattained austeritivs, let it not surprise you that 1

. left my kingdom, and departed into the forest. Having said this,
he remained silent,  The mendicants entreating, Bhiigtivi reveal-
ed to them the history of the Jatis :—

() ye mendicants! in the kingdom of Kashéeki, and in the
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Jity of Varantisee, (Benares,) formerly reigned Kashed Raja a king

o possessed every excetlent quality, and had sixteen thousand
mwives - The citizens stid among themselves,  Our sovereign hias
‘meither son' nior daughter to preserve his family from extinetion

~ they theretore assembled in the presence of the king, and, observ-

- ing the rules laid down in the Kooshil Jati, thus addressed him :
@0 king! supplicate for'a son.! The king, calling his sixteen
thousand wives, said, *Supplicate ye for o son. Chlindia, and
‘the other sixteen thousand wives, having feasted the gods, made
.‘S*uf”Pliembion; but obtained ueither son nor daughter. I'his queen,
Chiindra-dévis, perfected in holy rites, was the daughter of Mirdik
anju. Whe king said, “O spouse, do thou also entreat for ason.”
The queen, at the full moon, remained fasting, und, while reposing
upon a sofa, and reflecting upon her virtuous deeds, exelaimed,
havo certainly performed perfect vows; therefore to me a son will
be gtanted.” Thus saying, she repeated her vows. Through ber
piety, the angel, having %Gen 'mn;fe acquainted with the gueen's
dlesires, said, ‘Chindra-déveé supplicates for a son ; I will certain-
ly now grant ler this blessing” Looking around for a puoper per-
son to be incarnate in her womb, he beheld Booddhii-sutwii. This
person had reigried over the kingdom of Varantisée durving twenty
years; after death he fell into Ooshnidi-niriiyl, where he was
punished eighty thousand years ; he was next born in Taviitingsa,
where he spent his life, and at death possessed an inclination to
ageend to the higher heavens of the gods. The angel, going to
him, said, ¢ O thou great one, produced m the world of mortals, by
thee works of merit shall be aceomplished, and much people be
~made happy. The queen of Kasheé prays for a son ; wilt thou con-
sent to be incarnate in her womb? He added, ‘There are also five
hundred sons of the gods on the point of transniigration, who ave
willing to be reproduced.”  Booddhi-stitwil consented ; and having
transmigrated with the five hundred sons of the gods, he was conceiv-
ed in the womb of Chiindra-déved; the other gods, in those of the
wives of the nobles. At.that time the womb of Chiindra-déves shone
as withvefulgent gems ; and knowing thatshehad conceived, shesent
information of it to the king, who ordered attendants on her person.
At length she was blessed with a sou, replete with e very excellence.
On the same day also, in the houses of the nobles, the five hundred
sons of the gods were born., At the time of the birth, the king,
surrounded by his assembled nobles, remained in the, palace yard,
when they addressed him thus: <O sovereign, to thee a son is born.
The king was filled with affection towm'gs his first-horn, which,
penetiating through flesh and bone, adhered o the marrow: in
this manner he was filled with affection, and his mind beeame com-
posed.” The king then said to his nobles, ‘To me a son is born:
are ye pleased ¥ They answered, ©* What dost thousay ? Before, we
were without a sovereign; now e is born, and we bave obtained
a ruler,

40
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. The king thus commanded his ebief oficer: 1t i3 my son’s
prevogative to have atbendiants ; oo thou to the honses of the nobles,
and see who have been born to-day.’  The chief officer found the
five hundred sons, and, returning, volated to the king what he had
seen.  The king sent garments to ench of the five bandred ehil-
dren; and also’ five hundred nnrses. He also gave to Booddh-
stitwiy, four times sixty small-breasted, honey-like, milk-producing
nurses, having rejected all women in whom there was any defect.

Tf an infant sit upon the lap of a yery tall woman to draw the
breash, its neck grows long ; if upon the lap of a short woman, it
grows hump-backed ; if upon the lap of a thin woman, her thighs
njure it ; if upon the lap of a very corpulent swoman, it straddles
or frembles when it walks; if upon the lap of & very long-breasted
woman; it becomes flat-nosed. A very black woman’s milk tscold ;
an asthmatic woman’s milk is sour; a wornan who has an obstruc-
tion in the throat, has acrid or bitter milk. Therefore, rejecting
all faulty nurses, and having given four times sixty suall-breasted,
honey-like, milk-producing nurses, and paying gﬁ'ent_‘l_liin_mge to
the infant, the king bestowed a reward wpon Chindra-déved ;
when she, receiving the favour, veturned i6 again to her Jord:

Upon the day the child was named, the king caused the prog-
nosticating  bramhiins to be called, and, making large presents to
them, enquired concerning: the child’s destiny. ‘I'he brambiins
examined  the marks on the ehild, and suid, ©O most /illustrious
sovereign, this child is replete with every propitious and exeollent
quality ; he is qualified to govern not only this single island, but
the two thousand surronnding islands; nov do we perceive the
least evil in his destiny.”  The king was plensed, and proeeeded to
name the child.  Upon the day of his birth it rained all over the
kingdom of Kash&ékit. On that day the heart of the king, and
the hearts of all his subjects, became tranquil,  'The child too was
born wet, and was therefore called Pémee,

When the child was a mouth old, the nurses, embracing him,
brought him to the king ; who, viewing his beloved child, kissed
its head, and, cansing it to be placed upon his fap, rémained satisfied,

At this hour, four thieves were brought before the king, who
commanded one of them to receive a thousand stripes with a prickly
whip ; anobhor to be cast into prison ; another to be pievced with a
gpear'; and the other to be placed upon a shdolgé* | Miha-stitwi,
Tiearing the words of the father, was afraid ; and trembling, refloct-
ed thus: ¢ My father, obliged to be a king, has cowmitted many
weighty and hell-deserving deeds.’

On the following day, the nurses caused him to be laid under
the white umbrella, tpon an adorned pleasurc-abounding bed |

k. Armnatrument upon which the criming! is inpaled,
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where, after veposing for a short time, he opened his eyes, and
‘beholding the white wmbrally, and the zreat splendour of his
apavement, he became exceedingly afvaid, more  than before.
‘While reéflecting how he came to ‘this abode of cruelty, by the
s

h of his former knowledge he perceived, that he had come
Adrom the heavens of the gods; lr.>f_5~:inl_3; still further back, he
remembered that he had been burning in hell; looking back to a still
more venote period, he recoguized himself asa king of that place,
(Benaves,) and said to himself: « Having reigned twenty years in
Varantiseé, L was punished ¢ighty thousand years in hell ; and
now I have sprung to birth again in this place, in this abode of
thieves. Mo four eulprits yesterday my father spoke harsh, hell-
exposing words.  Now undoubtedly I must reign again, and be
again east into hell, where I must endure great affliction,”  Terror
fell wpon Mubastitwd, thus veflecting, and his resplendent body
withered like a fotos rubbed between the hand ; and while con-
sidering by what means he could be emancipated from this abode
of thieves, he fell asleep. In the mean time the goddess, his
mother, thus eonsoled ]I1im; “0 child, Témee-koomarli} be not
sorrowdul, doubthul, nor fearful : thou desirest to be released from
thig abode of thieves; thevefore, though not Jame, thou makest
thyself to appear as one lame; thongh mnot deaf, thou makest
thyself deaf; though not dnmb, thou makest thyself #s one dumb.’
Booddhi-stibwii, having derived consolation from the words of the
godidess, repeated the second stanzw: < O roddess, Lwill do what
thon bast commanded, i

 The King, having appointad the five hundred youths toremain
with hig son as a ,guard, they eried for the breast; hut Muba-
sttwil, affrighted ab the idea of being cast into hell, exclaimed,
‘Though T be even parched up to-day, death is preferable to being
enst anto hell’  Thus reflecting, be neither cried nor wept. The
nurses made known the fact to Chiindra-dévée, and she related
it to the king. From that time, they let the child fast beyond
the usnal perind, and sometimes omitbed to give him nourishment
for the whole day : though the dread of falling into bhell, how-
ever, though exhausted, he uecither cried nor wept. Then the
mother, saying, © My sonis hungry,” gave him the breast herself;
but though she nourished him at tntervals during o whole year,
she could not understand his intontions. : ' '

¥

The nobles afterwaids, reminding the king, that children of
the age of one year take a liking to sweetmeats; and, adding,
we will try Booddhii-sutwi with them; cansed the five hundred
youths to be seated by bim, and placing various sorts of swectmeats
before him and them, retived to a secret place.  The other youtls,
leaping and scrambling. devoured the swegtmeats ; but Booddhii-
stutwit warned himself, saying, ©0O thou Témee-koomart, desiring
hell, dost thon wish for this food 2 Filled svith howor, he did

[ _
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not even look up;m it Thus they tempted him with sweetmeats
for a whole year, but were unable to look mto his heart.

| [The work then goes on to relate, that the next year they
‘endeavour to excite his desives by setting various fruits before
him, but in-vain, The following year they put playthings
before him ; and for another year great varicties of food. . They
next endeayoured during a year fo ativight him with fire; during
another with a furious elephant ; during another with serpents :

but he remained destitute of fear as well as of desire. At the age

of eight, they endeavoured to amnse him with dances ; ab nine to
terrify him with swords ; ab ten with Ioud noises from shells ; at
eleven with a horrid drum ; at twelve with extraordinary lights in his
bed-room ; at thirteen they covered him with molasses, and let the
flies torment him ; at fourteen they almost suffocated him with
offensive smells ; at fifteen they scorched him with five ; ab sixteen
they introduced into his prosence beautiful females, perfumes,
dances, &e. Thus they enticed him for sixteen years with the
sixteen great terptations, and tried him with many other smaller
temptations ;- but they were still unable to enter into his designs |

. Then the king, dejected, caused the destiny-foretelling bram-
hiins to. be called, and said to them: <At the time of my son’s
bicth, you said, * This child is replete with every fortunate and
virbuous mark ; neither is there any evil token whatever in him !
Dbut behold he is born lame, dumb, and deaf: your words are not
verified.”  The brambiins replied, ¢ O sovereign ! there, is nothing
unknown to the wise. If we had said, the son born to the king
is sbupid, it would haye created thee pain of mind ; thevefore we
did not mention the matter. Then the king asked what was
proper o be done. The bramhiins answered, ‘Great sovereign,
while this youth remains in the palace, we perceive three evils
may happen ; one to the king's life, another to the white umbrelly,
another to the queen : thevefore, without delay, put the unfortu-
nate horses to the unfortunate chariot, and placing him theveiu,
carry him out by the west gate to the burying-ground, and, having
dug a square hole, bury him.' The king through:the dread of
these evils, adopted this advice.

Chindra-dévas, informed of these designs, went alone to the
king, and having made obeisance, said, ©Q soversign, thou ennfer-
vedsta blessitig upon me, and 1, having received it committed it

¢ to thee: now give it me again’ ‘The king replied, < Take. it, O

queen, Bhe then said, ¢ O king, give the kingdom to my son.
The king veplied, It is out of my power ; thy sonis an idiot’
The queen replied, <O sovereign, though thon hast decreed not to
give him the kingdom in perpetuity, give it him for seven years
only,” The king replied, ‘T eannot, O queen :” but she renewed
her petitions, lowering each of them till she solicited for a veign
ouly of seven days; and this was granted, :
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i
. Immediately the mother, decorating her son, thus addressec
o himy st -0.".-'l’.émm»i-r:aiamarﬁ! the kingdom is thine)”  Then' causing
proclamation to be made by the sonnd of the dru, and commanding
the whole city to be adorned, she seaterd her son upon an elephant,
with the white umbrella earvied over his head.  After being. thus
conyeyed round the city, she eaused liim to be laid upon a noble
bed ; and be sought her beloved son, during the whole night, thus':
0 son, Témee-koomarti ! in attending on thee for sixteen years,
niy eyes smart with, weeping ; my heart is as though it were
pierced through. I know thou art not lame, &e Do not leave
me childless, After the same manner she besought him the

following day, and the five remaining dags.

0 On the sixth day, the king, having ealled his charioteer,
thus addressed him, ¢ © Soonitndii, charioteer, to-morrow, early in
the morning, uniting the unfortunate horses to the unfortunate
chariot, take the youth, and eause him to be carried out by the
west gute ; and after having dug a square hole in . the burying-
groand, cast him into it, and with the back of the spade break his
skull: thus cansing hiwa to die, cover him with dust; and having
accomplished the work of increasing the earth, bathing, come
away. The queen, having overheard what passed, was filled
with sorrow, and going to her son, addressed him, O son,
Témee ! thy father, the King of Kasheeki, has issued orders to
bury thee early to-morrow moring. O sont early to-morrow
thou wilt die’ Hearing this, Muhastibwd thus gratulated
mself: <O Témee-koomarti ; thy sixteen years are now accom-
J'I;Jlishe'd'!' But his mother’s heart was pierced through with sorrow,

‘émee added, <T have attained to the consummation of my desires;
but he refrained froin speaking to his mother.

" Early in the morning, the charioteer, having harnessed the
horses to the chariot, through the power of the god, and Miha-
sutwi'’s austerities, e put the fortunate horses to the fortunate
chariot ; then, stopping the chariot at the king’s door, he enterved
the inner apartments, and saluting the queen Chindra, he thus
addressed her: ¢ O queen ! be not wroth ; it is the king’s command.’
Thus saying, with the back of his band having put away the queen,
who was sleeping with her son enfolded in ler arms, ke took up
the youth as a garland of flowers, [viz, gently or carefully as a
person would carry tender flowets,] and descended frgr the palace.
At this time Chindra-déveé, smiting her breast, and weeping
aloud, remained in the place-yard. nh‘h‘ilm,-sﬁtwt‘i, beholding his
mother, said to himself silently, * My mother will die from the
anguish of her mind.! But correcting himself, he added, in his
own mind, ‘If [ speak, the efforts of sixtecn years will certainly
become abortive.”

The ¢havioteer having put Booddhu-stibwd into the chariot,
said, <1 will go out at the west gate - but through the merit of
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Booddhni-stibwl's ansterities, the charioteer, deluded by the gods,
turned the chariot, and driving it ont ab the east gate, was precipi-
tated to the distanee of swenby fonr miles at ones. The charioteer,
seeing before himn a thick forest, mistook it for the burying-ground;
and thinking it an execellent place, dvove the chariot to one side of
the road, halted, and descended.  He now stripped Miuha-sitwd of
liis gapments, tied them wup, and laid them in a suitable place :
then with o spade he begnn to dig & square grave, at no geeat’ dis-
tavice from the charviot. At this moment Boodd hit-stitwi veflocted
thus: < Now isiny time for exertion; it is true, 1 have not moved
hand nor foob for sixteen years, but T will now see if [T do not
pussess strength.’ | He arose, rubbed his arms und legs, descended
from the chadot, and then walking baclkward and forward several
times, fonnd he possessed strength sufficient to go the distance of
of eight hundred wmiles in one day. He then said, ‘Should the
charioteer contend with me, I will see whether T possess strength to
wrestle with him or not ;' and laying hold of the hinder part of
the carriage, threw it, as though it had been a ehild’s plaything, so
that 1t continued twirling round and round, : !
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< After this, Témee's guardian deity, taking the raiments of the
gods, and calling Vishwu-lainnt, the son of the gods, thus addres-
gedd him: ¢ O Vishwi-kuirmd, go thou to Témee-koomar, the son
of the king of Kashééku, and array him." Vishwi-kiirmi descend-
‘ad, bearing ten thousand pieces of cloth, and bound them round
Booddhi-suitwit's head ; and thus, with the garments of” the gods
and mortals, arrayed him like a dévii. {

Booddhi-stitwtl, shining like the king of the gods, went
to the hole the charioteer was digging, and standing by the
brink, invoking, uttered the third stanza: 0 chavioteer!
why art thou digeing that grave in such haste? O thou!
dost thou hear what I say? what wilt thou do with that grave?
The charioteer, hearing the above words, without looking up, said,
P'o the king hag been born a son who is duinb, lame, and  destis
tite of understanding ; and the king has eommanded me to bury
him in the wilderness,”  Mitha-stitwi said, ¢ I am neither deaf, nov
dumb, nor lawme. O charioteer ! if thou bury me in this wilder-
ness, thou wilt do a bad action. Behold my thighs, my arms;
hear me speak, O chavioteer! By burying me in this wilderness,
thou wilt conamit an evil act.” The chavioteer asked himself, ¢ Who
can this personage be, who has continved praising bimself from the
tine of hisarvival © then belholding his features exquisitely beauti-
ful, he continued, * Who can this person be ? Is he a man, ov : god ¢
and added the following stanza : < Art thou a god, or a gundhiirvil
or the dévii Poortindiri! Who art thon? Whose son ? How shall
[ know thee ? Miiha-stitwl, describing himself in humble language,
recited this stanza: T am neither a god, nor a gundhiivvli, nor
Poortindiri; T am the son of the king of Kasheékd, for whom
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thou avt digaing this grave ; the son of that king by whom thou
“art nanvished. O charioteer! undoubtedly it is an evil thing for
thee to bury me'in this wilderuess.  He who cuts the branches of
the tree under tho shade of which he sits and sleeps, is a worbliless
3 i . L 1

ol --.;Mhhm.tlf'tq Lie spoke thus, the charioteer would not believe him
tQ"_bé.'-Btle(ﬁ]ﬁ%ﬁtW'ft. The latter therefore said, § 1 will eonvince
him by a godlike acciamation.’ Then, by a dreadful vociferation,

“echoing through the thick forest. he proceeded to ntter the stanza
descriptive of the blessings of friendship : < O charioteer! he who
does not act unfaithfully towards his friend, has abundance of food,
nob only in his own house, but wherever he may happen to go. He
who wrongs not his fricud, to whatever country, town, ov city he
may go, will be revered by all . He who acts not the treacherous
part toward his friend, thieves will not injure him; nor can kings
disregard him ; and he will excel all his enemies. He wlo is a
fuithful friend, is beloved in the assembly, and becomes chief mmong

. his relatives. He who deceives not his friend, but honours him,
becomes honourable, and rencwned in noble deeds.  He who acts
not treacherously towards his friend, being a worshipper of others,
iy venerated ; saluting others, he is salnted, and obtains glovy and
renown. - He who deals faithfully with his fiiend, shines like flame,
is glorious as the gods, nor is he forsaken of the deity of nrosperity.
He who deceives not his friend, his ‘eattle inerease, and whatever
he plaints in his field tlourishes and bears fruit. - He who does not
wrong hig friend, should he fall from a high mountain ov tree, and
die, he will attain his place. He who acts not the impious part
toward his friend, ean mnever be hurt by his enemies: but stands
Airm like a well-rooted tree, wpon which the wind has no efieet.”
Thus Booddhw-statwl, in the above stanza, set forth meritorions
actions. ! - - '

The chavioteer then Jleft off digging the grave, and, going to
L. iy i ; i s " (-4

the chaviot, migsed the robes and ornaments. He then returned,
and looking vound recognized Booddhii-sitwi, at whose feet le
fell, and lifting up his joined hands, uttered the following stanzn :
— Come, let me veceive thee ; it is right that thou shouldest in-
herit thine own house. O thou king's son! what art thou doing
in this wilderness ¢ Mrilmusﬁtwﬁ31'e;tﬁ‘ied, * I have no desire for the
kingdom, nor for relations nor riches: father atid fuother have
rejected me; the inhiabitants of the towns and villages have
rejected me; the youths have discarded me; my mother bhay
sent me away; my father hius ecast’ me off; I myself have
become @ maendicant, nor have T the least inclination for ob-
jects of sense. . Undoubtedly the prudent attain the object of their
desires : I am Vépiiki the Briimhbiichargs, To me, who have loft
every thing, what cause of dread or fear can there be? The
charioteer replied, ¢ Pogsessing such melodious and excellent speceh,
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wherefors didst thou not speak when with thy father and mother ¥
Miha-stbwit answered, < | ruled twenty years at Varantsee, in con-
sequence of which T was tormented eighty thousand years in hell.
Diveading a similar calamity, T did not permit myself to be rein-
stated in the kingdom.  On this gecbunt too, 1 forbore speaking to
father ov mother. My father, seating me upon his knee, ¢ommanid-
ed four culprits to be punished in the following manner - Kill
one : bind the other ; having pierced one, anoint him with painful
corrosives ; impale the other” Hearing these severe commands, I

wwas induced, thongh not dumb, to feign dumbness ; though not

Tame, to pub on the appearance of lameness, and rémain besmeared
in my own excrements. O charioteer, what wise man, for his sus-

tonance, will pevpetrabe the five crimes'?  Know, O charioteer! -

that 1 am a briimhicha@s, | Certainly the deliberate have their
desives aceomplished 5 I am a brambiicharéé.  To me, having de-
parted into the wilderness, what cause of fear ¥

The chavioteer, hiearing this, said within himself, ¢ This youth

Tias cast away a splendid kingdom as a putrid carcise, and has en-
teved this wilderness as a wendicant. Of what use will the world
be to me? I also will embrace the hfe of a mendicant’  Thus re-
flacting, he uttered the following stanza :— O king's son ! 1 will
enter upon the life of a hermit with thee. O prince! T prefer a
hermitage ; cull e to join thee. Mitha-stitwi said, ¢ Verily. Lwill
make him a mendicant immediately’ But, reflecting again, he
said, ¢ Neither my father nor mother will  come here : aud this
chariof, these harses, ornaments, and robes, will surely be destroy-
ed in this place.  They will say, has not this youth become a can-
nibal, and devoured the charioteer ¥ Perceiving a way to promote
thoe welfire of his father and mother, and being desirous of making
it appeat, that the homes, chaviot, ormaments, d&¢. were a debit due
by the charioteer, he utteved the following stanza =— O charioteer !
take back the chariot: and, cancelling the debt, return.” ' The
charioteer then reflected thus within himself: ¢ While .1 am gone
to the town, should Miha-stitwl retire to any other place, and his
father, heaving of his sor's welfare, say, < Shew him to e, and
chonld T be unable to produce him, the father will punish me; 1
will therefore receive a pledge of him that he go not to any other
?nce.’ He then ufttered the following stanza : * Suceess to thee;
will comply with thy solicitations; but atfend to this my re-
quest: remain here until I bring the king. I ammnot ¢ertain
whether he will be pleased at the sight of thee! Miha-sttwi re-
plied, ¢ O chavioteer ! T will act according to thy word ; I have a
desire to see my father; return to the town. Inform my relatives
of my welfare, and tell my father and mother, that 1 have sent

them my salutation.’

i The Hindoo shastriis, as well as the Bouddhii, mention five ‘mortal sins,’ viz:
stealing five tolas of gold, evim, con. with the wife of a spiritual guide, slaying cows
and bramhins, and drinking spirituous liquors. : ]

0
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. Saying this, Mitha.siitwii howed his head like a golden plan-
tain tree, and observed the five touches, (that is, he caused his
. thighs, arms, and forehead to touch the earth,) placing his face to-

wards the town of Varantiseéé, The charioteer, having received
his instructions, circumambulating the youth, u,scendec%' the car,
- and drove towards the town.

At this moment Chiindra-dévee, opening the lion door, and
striking her breast. began to weep. The mother, beholding the
chariob empty, and the charioteer returning by himself, with eyes
full of tears, wept ; and looking towards him, said within herself,
 “Having killed the son of my hogom, this charioteer is returning
to us. Has he killed my son ¢ Has he performed the ceremony of
ineveasing the earth ? Beholding the charioteer approach after
lLaving murdered her darling son, she said again within herself,
« Will not the merciless enemies rejoice ? O chariotecr | when thou
killedst my son, was he dumb, or lame, or how? Did he weep?
Pray tell me. When thou interredst my dumb and lame gon, how
did he make any resistauce with his hands and feet ¢ Pray tell me”
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. The chavioteer replied, ‘O gueen, permit me to approach,
and I will inform thee of all thabt 1 have heard and seen concerning
the king's son’ Chindra-dévéd answered, O charioteer! fonr
not: what thou hast heard and seen respeeting the king's son, re-
late to me, without hesitation’ The charioteer replied,  The queen’s
son is neither dumb nor lame, he has a clear voice ; but dreading
to be made king, he has resorted to ingenious arts . he recollected .
his former existence, when, after reigning twenty years in Varant-
588, he fell into a flaming hell, and was tormented eighty thousand
years. Afraid of being King, he consented not to his instalment,
and for this veason also he spake neither to father nor mother. He
is complete in every member, of full and even stature, of excellent
speech and wisdom, and is on the road to heaven. If thou desirest
to see thy beloved son, come; T will certainly take thee to the
place of his abode. Come without delay; 16 hecomes thee to basten.’

The dévii, acquainted with the youth’s desire of hecoming a
mendicant, sent for Vishwii-kWrmi, and said : * O Vighwi-krmt,
son of the gods, the youth Témee is anxious to become a hennit ;
build him a house of leaves, and prepare for him every implement
necessary for a priest.” Vishwil-kirmd, by his own might, formed
a delightful residence in the twelve miles-extending forest ; dug
# pocl and a well ; created trees which bore fruit out of their gea-
son 5 and near the hermitage of leaves made a walk four and twenty
cubits in length, and strewed beautiful erystal-like sand upon it.
Having prepared all the implements necessary for a priest, he ad-
ded, ¢ Whosoever desires to become a priest, let him receive these
implements ”  And haying driven away all noxious animalg, and
birds of unpleasant voico, he returned,

41
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Mitha-stitwii, observing what Vishwil-kurmi had done, and
knowing that the devii had designed it for him, entered the abode.
Having cast off his former garments, he girded himself with those
made from the bark of a tree, threw a leopard’s skin over his
shoulders, covered his head with his long twisted hair, and placed
a bamboo across his shoulder. Then guitting the house of leaves,
with.a staff in his hand, he caused the Jusire of his priesthood to
appear ; and while walking to and fro, exclaimed, ¢ This is bliss !
I:{)ow happy am I!" Soon after, returning to his abode, and seating

. Limself npon a bough, he perfected the five and the eight cere-

i monies proper for a hermit. In the evening he seated himself ab

. the head otP the walk, and taking of the fruit of the trees which

bare out of their season, and boiling them in tasteless water, with-

out either salt or acid, as on immortal food, he fed upon this, in the

pot given him by the dévil. Thus, reflectiug upon the four doe-
trines of Briimha, he took up his residence in this grove.

The king of Kashéekd, after hearing the words of the
charioteer, called the chief officer of the army, and said, ¢Put the
horses to the chariot, harness the elephants, hlow the conches,
beat the large well-braced drum, and the harmonious small drum ;
and let the inhabitants of my kingdom attend wme: I will go to
instruct my son.’ - -

The king sent before him the four orders of warriors, amount-
ing to eighteen Gkshouhinéds.™ Three days elapsed before they
were artanged ; and on the fowth day the soyereign of Kashéskd
left the city. Stepping into his carriage, he said to his concubines,
< All of you follow me ;' to his attendants, ¢Take the chamiivii, the
diadern, the seimitar, and the white umbrella, with the gold-
adorned shoes, and ascend the chariot.” The king then departed,
and quickly arrived at the place where his son Témee was. Be-
holding the king approach surrounded with swords, and shining
like o flame, Témee enquired after the welfare of his father, his
sisters, his mother, the inhabitants of the kingdom, &e He asked
also respecting the vehicles, the granaries, and treasuries ; and
farther, whether the king did not delight in inebriating liquors ;
whether he delighted in vows, in virtue, and in bestowing alms.

The king, out of respect to Mitha-stibwii, would not sit upon
his throne ; his son therefore prepared a seat of leaves: upon this
too he refusedito sit, and placed himself on the ground.  Miha-

. aiitwii, seeing his father thus seated, entered his hut of leaves, and
brought forth some of the boiled leaves with which he wished to
entertain his sire, and repeated the following stanza : ¢ O sovereign,
partake of my saltless prepared food of leaves ; thou axt my guest.”
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m A complete army is composed of one Wkshouhings, or 109,350 foot, 65,610
hérses, 21,870 chariots, and 21,870 elephants, According to this account, therefore,
this king of Benares had an army 3,936,600 strong.
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The king replied, ‘I cannot ent leaves; itis not wmy food; I eat
the soup of clean flesh, and rice.” Still, out of reverence to Mitha-
stbwi, he received a small quantity of the food in his hand, and
thus addressing him in affectionate language, ‘O child, I do not
foed upon such food,’ seated himself. The queen, Chiindra-déves,
- surrounded  with her maidens, came by a straight road to the
- vesidence of Booddhii-stitwii, and beholding her beloved son, fell
on the ground senseless. Reviving, she arose, and embracing
Booddhi-stitwi’s feet, worshipped him; then arising, with her
eyes full of tears, she seated Eerse.l in a suitable situation,  The
king said, € O queen! beholdest thou the food of thy son ? and
putting a little of it into her hand, he gave the remainder by little
and little to his concubines, all of whom said, ¢ O sir, dost thou live
npon such tood as this ? (putting it on their heads ;) thou performest
very severe ansterities.” Thus saying, and worshipping him,
they seated themselves. The king said, ¢ O beloved youth, this
food astonishes me ; thy dwelling alone is an astonishment to me.
How is it that thon, subsisting upon such coarse feod, hast such =
beautiful appearanco? = Mitha-stitwil said, ‘Because, O king, I
sleep upon this bed of leaves, my countenance appears so beautiful :
no instruments of defence, used for the protection of kings, are
placed over me; but on account of my serenc tepose, my counte-
nance is of this beautiful hue. I feel no remorse for what is past,
1o concern about, what will occur, and I am resigned to whab
happens ; therefore my countenance appears gay: the foolish,
because they are anxions about what may happen, and somry for
what is past, wither away as a plucked green reed.’ -

The king, reflecting, ¢ I am come here to anoint my son,
and invite him o the kingdom, gaid, <O son! I'will bestow upon
thee the elephant-drivers, the charioteers, the horsemen, and array-
ed foobmen, with delightful horses: I will also give thee the
maidens adorned with all sorts of ornaraents ; raise up progeny by
them, and thou shalt become our sovereign : virgins well versed in
dancing and singing, and perfected in this wilderness. I will
briug thee adorned daughters of other kings, and after thou hast
raised a numerous progeny, thou mayest become a priest. Thou
art young and tendav, 1t is good for thee to reign. hat art thou
doing in this wildemess # '

Here commence the virtuous sayings of Booddhif-siitwii:— O
sir! a youth ought to perform virtuous acts; the young may be-
cowme ascetics ; & youth’s becoming a priest is extolled even by the
sages, I will perforta virtuous actions ; I have not the least desire
to be installed in the kingdom. I have seen a youth, the beloved
son of much anxiety, who could but just say ‘father, mother, die
before he reached maturity. I have beheld the life of beautiful
young:maidens consume away, being rooted up (by death) as the
sprout of a bamheo, when plucked. Men and women, even when
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young, die : if therefore the young die, who can confide in life ?
Even as the life of fish in a searcity of water is very short, so the
life of mortals shortens by every passing night: of what avail then
ig youth ! Men ave constantly ha.msseﬁ, constautly surrounded ;
they pass away without seeing good : therefore why wilb thou
install ee in- the kingdom ¥
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The sovereign of Kash&eki suid, <0 son, inform me who
~ harass mankind ; who agitate mankind ; and what is it that passes
away withont profit’ Booddhil-sitwi replied, ¢ Death harasses
mankind; increasing age surrounds them. This know, O sire !
that as the thread grows less and less by every insertion of the
shuttle, so the life of man dwindles away. As the waters of an
overflowing river never re-ascend, so the days of man never return.
An overflowing river carries away all the trees near its banks, so all
mankind ave borne away by increasing ageand death.’

The king, hearing the virtuous sayings of Booddhi-sibwii,
became very dissatisfied with human life; and being desirous of
becoming & hermit, said, ‘I will not returnto the eity : T will
certainly cause my son to veturn, and the white umbrella to he
given to him. Thus reflecting, and being desirous of enticing his
son to accept the kingdom, he said, [Here the same offers are repeat-
od of hoses, footmen, elephants, virgins, &e.]

To shew his disregard of the kingdom, Miiha-stitwil replied,
' ©0sive! why temptest thou me with petishing wealth, dying.
women, and youthful bloom? O king! what is love, the pleasant
look, present delight, anxiety in pursuit of wealth, sons, and
danghters, and wives, to me, whoar veleased from the bonds of
iniquity ¢ I know that death will not foruet me; therefore, of
wliat use are pleasures and riches? As the shedding of ripe fruit is
a constant evil, so to mankind death is o continual cause of anxiety.
Of many people seen in the morning, how few are to be seen ab
night ; and of the many seen in the evening, how few ave to be
seen in the morning ! Virtuous deeds ought to be practised to-day,
for who cau tell but we must die to-morrow ; mor is there any pos-
sible escape from the arrows of death. O sive! thieves long after
viches: Tam freed from the bonds of iniquity. Return, return,
O king ! I have no desire for the kingdom.'

Hearing:these sayings, the king, as well as Chiindra-déves, with
the sixtecn thousand maideus; aud all the nobles, were desirous of
becoming mendicants. The king made proclamation, ¢ Whosoever
wishes, Tet him come o my son, and become a priest.” This he also
caused to be published by the sound of the dram throughout the
city., The inhabitants of the town, then, leaving their articles of
merchandize in the market, and their houses open, quitted the town,
and went out to the king ; who thus, with many of his subjects,
smbraced a forest residence with Mitha-stitwil. ‘The hermitage grant-
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ed by the angel was filled with people to the exteut of six miles;
Mitha-stitwit also put his house of leaves in order @ the women he
placed in the interior, because women ave apt to be afraid; to the
Taen he agsigned the yard.

' All the people, taking of the fruit which had fallén on the

ound, eat theveof, and performed the rites of ascetics. hiha-
gHbwi, by the power of his devotions being raised in the air,
delivered virtuous and melliftuous sayings.

At that time a neighbouring monarch, hearing that the king
of Varantiseé had departed from the city, and bad entered the
‘wilderness as a hermit, said tohimself, ‘I will take possession of his
kingdom ! upon which he left hisown capital, and entering the
city of Varanis88, beheld it richly adorned.  Ascending the palace,
and struck with its gems, he said to himself, “There must be some
evil here, or the king of Kashéékit would not have left this wealth.'
Thus reflecting, ho called seven persons who had been left behind,
and enquived of them, ‘Did any disaster befal your so vereign in this

“town ¢’ The drunkards replied, ‘ No, O king V" The king enguired,
<Why, then, did he forsake it?’ They replied, “Témee, thie son of our
sovereign, would not accept the government ; but feigning himgelf
deaf, dimb, &e. departed from the city, and entered the forest, to
perform the rifes of an ascetic: on which account ouxr sovereign,
‘accompanied by a great multitude, left this city, to practise the
vites of an anchorite near his son.”  The illustrious monarch, heariog
what they said, was overjoyed, and said, ‘Talso will becomo a
hermit : by what gate did your sovereign depart? They replicd,
* By the east gate! The King, accompanied by his attendants,

: dep&rti__n& out at the east gate, went toward the banks of the
river. Miha-sttwi, informed of bis approach, cane from the
fovest, and, by the power of his devotion being seated in the air,
declared the mellifluous sayings; on hearing which, this king also,
with his amy, became hermits under Muha-siutwd. In like
manner, three other kings left their kingdoms, with an intention
of taking Varan¥seé ; but like the former they embraced a forest
residence with Booddhii-stitwil,  The elephants and horses became
wild ; the chariots fell to pieces; the coin of the treasuries,
mingled with the sand of the hermitage, was reduced to earth ;
and the whole concourse of people, having accomplished  their
ansterities, went to heaven.  The elephants and horses, having had
their minds enlightened in the society of the sages, were Tepro-
duced in the six abodes of the gods,

Sitbwii, closing these virbuous instructions, said, ¢ O ye mendi-
cants when 1 formerly left the city, I traly departed ; but this is
not the'period of my departure’ He then eollected together the
Jat®. At that time, the daughter of the goddess, who grarded the
umbrells, and the charioteer, were 1'epm(%1ce(] ; the angel becams
Uniroodhtt; the father and mother were reproduced in an illwstri-
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ous family ; the remaining multitude were rveproduced as the
assembly of Booddh#. “I, the deaf, lame, and dumb, am declared
to be god.’ ; B i

RISE OF THE JOIN{TS

CHAP. TII.

ACCOUNT OF THE JOINUS.*

$TuE joints,’ says Dr. F. Buchanan, ‘are spread all over
India; but at present are nob numerous any where, except in
Tooliivil.  They allege, that formerly they extended over the whole
of Avyti, or Bhitriti-kiindii; and that all those who had any just
pretensions to be of kshiitriyt descent, were of their seet, It no
doubt appears clear, that, in the south of India, many powerful
princes were their followers, till the time of Ramanooji-acharyid.’

This sect i said to owe its rise to Rishibhi-dévi, a Hindoo ;
who is said, in the Kiilpt-s66tra,” a joint shastiii, from which the
greater part of the following aceount is extracted, to have been in-
carnate thirteen times. o Kilpti-sootril gives the periods of
these births, and declares, that at his last appearance, Rishubhi
was born in the family of Tkshwakoo; his father’s name was Nab-
hee, his mother’'s Miiroo, (the Shrée-Bhagiviti calls her Méroo.)
At this time, says the same work, men were in an uncivilized state,
supported not by their labour, but by the fruits of trees, (kiilpui-
vrikshd,) which supplied spontaneously all their wants, and under
‘which they dwelt, having no houses. The gods deseended at the
birth of Rishitbhd, and, when he was grown to maturity, Indii
carne from heaven to give him in marriage. Bbirtitd, and many
other sons, were the fruits of this marriage.” At the installation
also of Rishibhii, Indri was present, and gave him a celestial
throne. This monarch had the following titles of honor bestowed

o Trom the word jint (ji, to conquer) this sect devives its name. He who has
overcome the eight great crimes, i¢ called jind. These crimes are, eating at night;
slaying any animal; eating the fruit of those trees thab give milk, pumpking, young
barmboo plants;” tasting honey, flesh 3 taking the wealih of others; taking by force a
- aarried \wwoman; eating flowers, bubber, cheese ; and worshipping the gods of other
religions,

b This work is written in the Urdhii-magitjié and the Prakviti-Loinkéshwitvie
Janguages : three learned men have written commentaries on if, one of which, the
ilpi-droomi-kiilika, as well as the Kitlpti-s66trif, ave in the College library, Caloutta.
The Kilpi-sootri is divided into three parts, comprising the history of the joind
-mendicants, the duties of the wise, and of ascetics,

¢ Gomittoshwitrd-swamds is mentioned as another gon by & different queen, and
is said to bave reigned at Oude.—See Asiatic Resedrches, vol, ix, p, 260, i
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on him ¢ the Great King, the Clreat Mendicant, the Great Jointi,® the
Perfect Saint, the Paragon of Virtue. He taught mankind to cul-
tivate the earth, as well as tho first acts of civilization ; and after-
wards adopted a person as his s];irituzﬂ guide, Then, during a
whole yeary he presented gifts to the people, and renouncing his
kingdom, went into a forest, where, for a thousand years, he con-
tinued the devotions of a hermit, and refined all his powers: to the
hermits dwelling near him in the forest he explained the pringiples
of religion, but initiated twelve persons as his chief disciples ;
eighty-four others he sent out to instruct the people of various

" countries. Near him were 84,000 joinmils; 300,000 females, men-
dicants ; 800,500 other disciples; and 500,000 females who had
begun to learn the principles of thé" joind religion; beside many
thousands more. At length, after residing several millions of years
in this forest, at the elose of the third of the six yoogts, he obtain-
ed absorption, together with a thousand of his disciples.

After Rishiibhii-dévii, twenty-two persons are mentioned in
this work as the successive leaders of the sect : Ujittinat’ht, Stim-
bhtivii-nat’hii Ubhiniindint, Soomitee-nathil, Pudrati-prabhoo,
Sooparshwi-nat’hi, Chiindid-pribhoo?, Soovit-nat'hi, Shéattli-
nat’hii, Shréyangsii, Vastvii-podjyt, Vimuli-nat'hu, Uniintii-
nat’hil Dhirmd-nat’hil, Shantee-nat’hii, Koonthii-nat'hd, Uni-
nat’hid, Millee-nat’hil, Minisu-virttas, Nimee-nat' hii, Némi-nat’hi’,
and Parshwi-nat’hi® I pive the account of the incarnation of
Parshwi-nat’hdl, who is here said to have descended from the tenth
heaven into the womb of Vamiinti, tho queen of Ushwii-séni, on the
fourth of the dark pwrt of the moon, under the star Vishakha, in
the month Choitrli, at Benares. | He was born on the tenth of
Poushil ; at. which time the gods descended, and celebrated a
great feast.  After he had lived to the age of thirty, he reccived
the forms of initiation, and entered a forest with all the pomp of &
king: but there he dismissed his courtiers and royal state, and
assumed the dress of an aseetic. He vook up his abode under an
iishokd tree, and continued an ascetic for seventy years; when,
from mount Shikhiirti, he and thirty-three other joind ascetics
obtained absorption.  This happened at the close of the sookhéni-
dookhtimi yoogt. '

The last of the joint yogses was Miha-véérd, who is said to
have been incarnate twenty-seven times, and at his last birth to

H The bramhiins place Rishiibhii at the head of this atheistical sect: it is record-
ed iu the fifth chapter of the Shréabhagiiviitd, that the kings of Konkd, Vénkd, and
Kootifji, witnessing his devotions, became joinis.

e 1In the ninth vol, of the Asiatic Resoarches, facing p. 264, isa drawing® of this
anchorite, ‘

£ This ascetie was the son of king Stmoodrif-vijilyi, of Souvesril, in Trihiitd.

| % Facing the 272d page of the ninth vol. of the Asiatic Researchos is a drawing of
this god, nuder the name of Jain:deo.
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have been the son of Siddhart’h¥, a kshitriyl, of Kshiitriyy-
koondd, ~As usual, in these extraordinary births, he performed
many wonderful things while a child, and began his studies at the
age offive. At school, however, he was so idle, that his tutor
reproved him ; but was unable to understand the answers given
by the youth; till Indri appeared, and assured the teacher, that
the youth was more than man, since he had already written a
Singskritd gramwar, the Joinéndril  After leaving  school, he
pursned his pleasures for twenty-eight years ; during which time
the king and queen died, and the eldest son was raised to the
thirone. . Mitha-vésrd now asked leave to retire from the world to
a forest, but was detaived two years by his elder brother; after
“syhich, distributing millions upon millions of money amongst the
subjects, he took leave of his wife and children, and entered a
forost, earricd in triumph by ten thousand gods, the heavens
raining flowers on the procession, and the gods singing his praises.
Then, sitting down under a shady tree, in the presence of this
divine assembly, he stripped himself of his royal garments, and
. put on those of an ascetic ; after which the assembly broke up.

ACCOUNT OF THE LAST JOINU YOGEE, MUHA-VEERG.

While here, he received many disciples, and became a great
teacher. He practised the most rigid austeritics, renouncing all
food and cldt}iin - as well as all interconrse with man, till at length
he remained ﬂt&nging‘, likke the trank of a dead tree, unconseious of
his bodily existence; and while in this state, obtained the exact
knowledge of all things. -

During. his continuance in the place where he practised
these austerities, he one day went to the tree under which he had
commenced his devotions, wheve he met eleven bramhiing engaged
in controversy on the following subjects i~ Is there a soul in man?
—If ‘thore be asoul in man, is it united to the body, or isit
senarate  from it =—Of how mavy elements is the bedy com-
posed ¢—Is there an after-state 7—Is the soul in bondage while
in the body, and is theve any state of deliverance i—Axe there
any gods —Are any persons in danger of future torments?—
Are there works of merit #—1Is there such a thing a8 absorption ¢
As he approached these bramhiins, they saw the gods scatber on
‘him a shower of flowers, and pass to and from him through the air.
He asked the piindits whether they did mot entertain doubts on
these subjecés: [Here he, to their astonishment, repeated what
had formed the grounds of their dispute.] They sat down, end
eagerly listened to his discomse, as the messenger of heaven.
Meha vesrd reminded them, that they did not understand the
védii § therefore they entertained these doubts. He declared, that
there was a separate spivit, who is wisdom, mind, sight, hearing,
vacuum, air, light, water, joy, religiori, irreligion, compassion, liber-
ality ; and that he dwells in all animal bodies: thab the body and
soul are distinet, as in flowers, the {ragrance ; in milk, butter; in
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wood, fire : that he is the expression of all his works : that works
of merit and demerit determine the character : that birth and death
belong to the body ; perpetuity to the soul ; presence and absence
to spirit and matter, to religion and irreligion, to visible and invisi-

bl forms. Hearing this discourse, the eleven bramhiins became
his diseiples. = Mtha-véérd had also another distinguished disciple,
Glouttmuiswamés, for whom he had a particular regard, and whom
he sent, on. the day of his absorption, (death)) to the residence of

of Déyiisstirmmi, lest his mind should be too much affected.
Seventeen of Mitha-véért’s disciples obtained deliverance from the
body at the same hour with their master.

. Some ages after this, when men were sinking into ignorance,
Kiindilachary collected a number of sages at Miut'hoora, and
compiled the work called Kilpi-s66trii, the contents of which had
existed in the minds of the principal disciples of Miha-véeri from
pust time. j

The ju‘in-ﬁs “haye ab present a number of mendicant chiefs
scattered up and down in Hindoosthand. Shrivani-Béligol¥ is
the prineipal residence of the joinii gooroos. See Asiatic Resewrches,
vol. ix. p. 255,

The following is offered as a summary of the joind doetrines
and ceremonies, a8 given in the Kilpt-sootri, &c. It seems
necessary to premise, however, that it is difficult to give a system
which will apply to the whole sect, among whom various opinions
prevail. A considerable number of joinis approach a good way
towards the orthodox Hindoos: they acknowledge something of a
deity, though they deny a creator, and reverence in a Jimited sense
the Hindoo deities. They also retain the ten ceremonies connected
with pxzogﬁress through litg up to marriage. They are divided into
the four Hindoo castes, and four states, (ashriimis ;) they marry
like the Hindoos, and burn their dead, but do not make offerings
to them in the shraddhii : they say, 4Of what use is it to pour oil
into the lamp after the wick is burnt to ashes? In their chrono-
logy they are more extravagant than the orthodox, and their
deseriptions of the earth bear a strong resemblance to those of the
poorantls. The strict joinds, it is probable, are constrained to a
life of mendicity ; for it seems impossible for a person in a secular
state to adhere to the rules laid down for this sect ; especially those
rules which refer to the preservation of all living creatwsres, vows of
conéinence, &c. All the jointi chiefs appear to have been gloomy
ascetics, assuming the rights of deity, and denying the authority
of God : they despised the ribaldry of the bramhiing ; and amongst
the joini stinyasées, at present, a sovereign contempt of the creator,
of a future state, and of religious ceremonies is observable.

. Theearth, say the joinlis,is formed by nature ;that is, by
inherent properties existing in itself As the trees in an uninha-
42
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bited forest spring up withont a cultivator, so the universe is
self-existent; and as the banks of a river fall of themselves, so
there is no supreme destroyer. The world, in short, is produced
as the spider produces his web, ont of its own bowels. Who is it
that causes the milk to coze from the udder of the cow, and the
rivers to Aow to-the sen ?

~ Spirit is found in two conditions, emancipated and enclosed
by matter. There is but one spirit individuated among the whole
universe of animated existences.®

All human affairs are regulated by religion and irreligion, i. e.,
by works of merit and demerit. Religion naturally and of itself
purifies; and exalts, and immortalizes its possessor; while irreligion
defiles, degrades, and ruins men.

The future births of men are regulated by present actions :
the wicked are punished in different degraded bodies, or in some
hell. Those who practise works of merit may, if their merits are
sufficiently great, ascend to one of the twelve heavens, '

Beyond the highest heavens, for ¢ight miles, all is darkness.
Below this is a heaven where all who obtain unchanging happiness
remain,' and which is 36,000,000 miles long. The inhabitants of
this world will oceupy 1,332 cubits of these regions, where they
are all assembled. Below this are five heavens inhabited by
ascetics something less pure than the former; and still lower arve
twelve lieavens, one below the other. Next to this is the earth,
balanced in the air ; beneath this, water; and still lower, darkness,
Persons committing sin in these heavens become men, or animals,
or inanimate substances, or sink into a region of torment : but as
often as any one doscends from happiness, another ascends from
the earth, and occupies his couch, or place of repose, in heaven.
The earth remains fixed by its own nature: when an earthquake
oceurs, it is caused by Véntiirds, a god, throwing his arms up to
his head. Joinll perfected Waints are spread over the whole
universe: their number is beyond all calenlation,

Semething farther of the principles of this sect may be
athered from the following address of a jointi anchorite to Kalii-
ﬁoomtm"i, the son of Bifjri-singh¥, the king of Dharavasii, a
join® :—* Honour kings ; seek the blessing of wise men ; excuse
thyself to gamesters and women ; the fruit of wisdomis to know
. matter and spirit, works of merit and demerit, to act by rule,
to know that the use of riches is to feed the poor, that the
proper use of speech is”to express only excellent words, that

b Charvvaky, a joind leader, denied the existonce of spirit altogether.

1 The joinds, imagining that a certain mark in the open hands when placed to-
ather forms a representation of this heaven, daily draw their joined haods tu their
orehead, meditating on this place vf bappiness,

.
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the body is mortal, riches uncertain, death near, and that
therefore the cultivation of religion is necessary; that  as
‘gold is purifiel by filing, cutting, melting, and ‘beating, so
by the words of holy persons, by works of merit, religious
austerities, ‘and compassion, the mind becomes pure.’-—Hearing
these words, the king’s son, was anxious to embrace the life of a
hermit, and went to consult his mother, who used the strongest
language to dissuade him from his purpose; she affivmed, that it
wag a8 difficult to become a yogé#, as to swim across the ocean, to
walk on spikes, to stand on water, to feed on sand, to lift mount
- Sooméroo, or to conquer the three worlds! Not regarding the
words of his mother, however, the son entered a forest.

* The daily duties of a joindi are the following :~—~When he rises
in the morning, he must bathe, shake gently his garment, and the
mat on which he lay, to purify them ; after which, he must repeat
certain prayers or incantations adaressed to persons possessing the
five qualities of Urihtintd, Siddhi, Acharyd, Oopadhyayd, and
Sadhoo, and others addressed to Wisdom, Religious Light, HExcel-
lent Gonduct, and Devotion, for the purpose of removing the sins
of the night. He next proceeds to a temple,* walks round it three
times ; bows and prays to the image, which is that of a joind
yogeé in a sitbing posture: after which he goes to his spiritual
guide, and bowing, makes vows to him for the day. These vows
regard eating, speaking, &c. One person vows not to eat, and
amother not to speak, for so many hours, calling upon all joind
yogaés, and all joints, to witness his vows ; after whish he listens
to some parts of their sacred writings : these duties occupy the
forenoon. He now goes to solicit alms for the food of the day ; and
he does this aceording to vows, regulating the number of houses at
which he resolves to beg.  On his return, he repeats certain incan-
tations, to remove the sins which he has committed in destroying
life as he walked through the streets! He now eats, and again re-
peats certain prayers to persons designated by the five names above
mentioned. During the remainder of the day he continues nearly
silent ; and at the close of it xrepeats, as in the morning, certain in-
cantations, to remove the sins of the day. Before retiring to sleep,
standing near lig bed, he rehearses certain stories respecting jointi
devotees and kings, the qualities of the places in which joiuntiiy
should reside, and those of female mendicants, and then the in-
structions of a spiritual guide to his disciple. He c;who lives in a

¥ “Thereia o famous image, of eighteen times the height of a man, upon a rock
near Béligola, named Gomittdehwiirii-swamas. ¢ At Koorkool, near Mangalore, there
is also o gigantic image of Gomiftéshwiirii,” ‘There are two kinds of temples among
the joinils, one coverad with a roof, and the other an open ares, surrcunded by a wall,

A siatic Researches, vol.ix. pp. 266, 285,

I From this and other facts it will appear, to what an extent the joinds carry this
principle ; they do not allow that any crime justifies the taking away of life; hence
they, 48 well as the bouddhils, consider kings, as the administrtors of criminal justice,
a¢ the greatest of sinnors, See psge 314 of this volume. 4
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secular state, among tne above duties, omits to solicit alms, to visib

the spivitual guide, and to repeat their sacred writings ; the other
parts he practises as far as he is able.

PRESCRIBED DUTILS,

Another duty enjoined upon the members of this sect is,
that of repeating the praise of those distinguished by the names
ribiintd, Siddhi, Ac]ga.ryﬁ. Qopadhyayti, and Sadhoo. The first
name Urikintid implies, that the yogé& to whom it really be-
longs, possesses the power of causing an lishokd tree to spring
up sm:}J overshadow him, flowers to fall on him, a cooling
breeze to refresh him, a throneand a white umbrella to des-
cend for him, heavenly courtezans to come and sing before
bim, the gods to ascend and descend hovering over him, and
glory like that of the sun to surround him wherever he sits ;
that he has a pure mind, profound speech, boundless know-
ledge, and that he is worshipped by the three worlds. The next
name, Jiddhi, implies, that this person possesses the qualities
which secure absorption, viz, knowledge of all things ; that he is
all-seeing ; is capable of doing every thing ; is armed against every
enemy ; is completely happy ; is the same to all ; is a -powerful,
and is inwl] things a wonderful person. He who is called dcharyi
has overcome his passions ; is possessed of excellent properties;
has renounced sensual gratifications ; does not listen to sensual dis-
course ; forgets all enjoyments; is moderate in food; looks not
at the couch of a femn{e ; retains not the remembrance of women ;
artakes of no food difficult of digestion; has renounced anger,
affection, desirve, falsehood ; commifs no injury; reeeives no pre-
sents : lives the life of an ascetic ; ponders his steps ; seeks purity ;
gpeaks sound words; renounces impure food, and the company of
impure persons ; conceals bis thoughts ; speaks little; and walks
with little motion. Oopadhyayit implies, that the person receiving
this title has read and taught the following works, ecalled dngtis
—Achar-ting¥, Sooglir-tingli, Than-tingd, Stmivay-ting¥, Bhligd-
vlitd8-jéé, Gata-jee, Oopasikii-diisha, f?:tﬂgﬁrﬁ, nooturii-oovaes,
Priighng-vyak¥riin¥, and Vipak¥-s56trli : and also the following
oopangis : Oovaee-s66trl, Rayti-psénes, J Aévabhigtimli, Pinhiiviaa,
Jiimboo-dweepti-ptinniitéé, Chindri-plinniités, Socri-punnites,
Niraviites, Kiipiya, Kiippi-virtingsiya, Poopphiya, and Poopplichoo-
liya. The name Sadhoo implies, that the person possesses com-
passion, truth ; that he takes nothing but what is given to him;
that he has renounced sexual intercourse, and food at night ; that
_he does not injure the earth ; that he strains his drinking-water,
and carefully preserves it from insects ; eovers his fire lest insects
be destroyed ; agitates not the wind, for the samercason ; destroys
not the leaves or flowers of trees, nor in any way injures sentient
creatures ; that hesays nothing mixed with anger, pride, affection,
or desire: that he meditates on religion; that he speaks of
religion alone ; preserves his body and t%e mat on which he sleeps
pure ; covers his mouth while speaking ; sweeps his - path when
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walking, and his seat when about to sit down, that he may not
destroy animal Jife ; avoids receiving more than the daily supply
of his wants; fixes his mind and words on religion ; and bears
afiliction with patience.

The person who, by practising the duties of the join¥ religion,
renders himself worthy of the worship of Indri and the other gods ;
who delivers himselt from the chains of the world, obfaining
complete emancipation from matter ;" becomes a proper object of
worship to all creatures.

The joinll mendicants profess to have five vows of abstinence :
these regard falsehood, eating flesh or fish, theft, drinking spirits,
and female intercourse. They bind themselves also to possess
nothing beyond a cloth for the loins, a sheet to cover the body, a
towel to wipe the mouth, a brush"to sweep the ground, for fear
of treading on insects, and a begger’s dish. They are commanded to
fear secular affaive ; the miseries ofa future stabe ; the receiving from
others more than the food of a day at once ; all accidents ; food,
if connected with the destruction of animal life, &e. ; death, and
dliiﬁigmce; also to seek to please all, and to obtain compassion from
all. .

The joiulis observe several festivals during the year; as, the
Flag, the Jiimboo-dwéépt, the water, the Dedication, and the Car
festivals ;* another, when eight hundred articles, eight of one sort,
are presented to a joindi deity ; but the greatest of all their
festivals is the Siddhu-chitkri podja, which is celebrated twice a
year, in the months Ashwinit and Choitrii, and continues nine days,
The worship is performed before the mine names mentioned in
page 831, written on paper or on the earth, in a circle containing
nine divisions, of different colours, the name Urihiintii being in
the cenfre.  On the outside of the circle are written the names of
the ten regents of the earth, of the sixty-four goddesses called the
ruling deities, of two Bhoirfivils, two d¥ikshiis, and the name of
the guardian deity of the civele, Chiikréshowtivée, Worship is daily
performed to all these names collectively during the festival, and
each name is daily honored with particular ceremonies in turn ;
the colours of the flowers and cloths offered are to be the same as
the colour of the compartment in which each name is written. To
most of the cersmonies included in what is called pogja (see p. 215.)
they add recitations in praise of devont joiniis,

m Mitha-veerit passed through twenty-seven births in the forms of gods, men, and
reptiles, before he obtained unchangeable emancipation.

n The shwétiimbiiris (that is, those who wear white elothes) keep a Lrush of
woollen threads ; the digitmbiriis have one made of peacock’s feathers.

@ There 18 a similarity betwixt some of theso feasts and one or two of those ob-
served by the bouddhifs. See p. 812,



On the 5th aof thie increasc of the moon, the joind¥s have a
monthly festival in Tonour of Mitha-vééry ; to whom they present
five books, five pens, five inkstands, five leaves used as paper, and
five articles of every other offering. On the 11th of the increase of
the moon, another festival is held in honor of Miints¥-vrtités, a
jointl anchorite ;. when the person who supplies the expense ob-
serves a vow of silence for a day and a njggt.

FESTIVALS.

In honor of the other twenty-two leaders of the joind sect,
annnal festivals are held on the anniversary of the birth of each.
‘Once a year, which may be celebrated in any month, the joinis
have another festival called Vishi-ytyirmant.

_ In the month Bhadr, all the joinids in one town sit for eight
days, and hear the Kiilpli-sootril read by one of their principal
mendicants, who explains as he reads. On the day before the
commencement of this festival, the book is richly adorned, and
carried in procession on the head of a boy sitt-'inﬁ in a palangueen ;
the join¥s, on horseback and in palanqueens, following with music
and dancing. In the house, the book is placed on & throne, while
the eompany stand before it with joined bands ; they afterward
sit for some time, and listen to devout songsin praise of their
devotees and of religion.  Part of the day is kept as a fast, but it
closes with an entertainment, Offerings are also presented to the
book and to the reader, and during the veading, the audience
occasionally manifest their attention by repeating the sound

After the birth of a child, & secular joind carries it to the
temple, which he circumambulates, bows to the god, repeats
certain prayers, and then carries the child to the spiritual gaide,
who repeats an incantation in its ear, This is followed by a feast.

In a joimd mendicant’s last sickness, a disciple repeatsa certain
prayer to him, and rehearses the praises of the joind mendicants.
After his death, with his body are burnt the brush with which he
swept the road or his seat, that he might not destroy animal life,
his staff, his beggar’s bag, and a lump of wheaten paste. When a
person dies, or a child is born, the family cannot visit a temple for
eleven days ; nor does the spiritual guide, nor any relation, visit
their house for three days. On the twelfth day a feast is held.

There are five sects of joinis, but the difference between them
Jg trifling. The Digtimbiirtis wear no clothes, and their images of
Rishiibha-dévii are also naked. The other sects arve, the Téri-
pUnt'hées, the Dhooriyas, the Loonkas, and the Bonddhis.

It may not be uninteresting to see what the bramhins have
said of these atheistical sets, with whom they once carried on the
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fiercest religious controversy ever known in Indin, and whowm they
afterwards drove from the field with weapons dipped in blood, And
1 heve give a few extracts from the Kashé&-khindi of the Skindi

pooranti, the Prithodhi-chlindrodiiyd, the Vidwiinmodii-tiriingi-
- 188, and the Booddhil poorant. :

These sects are said by the bramhitns to have taken their rise
from Virochlind, whose conversion is attributed,® to a declaration
made by Brimha before Indri and Virochiind, to the following
Fu:*po_'rt —One day Indrd and Virochtinti asked Briumha, ‘What
the mind was, and what the body ¢ Briimba, who wus in a state of

rofound  meditation, having his eyes shut, laid his hand on his

reast. At this time a bason of water stood before Brimha, and
his image, in this posture, was reflected upon the water. Viroch-
ind concluded, from this conduct of Brimha, that he intended to
say, that the body was every thing, Indril conceived, that his
was niob his meaning, but that he meant to convey the idea, that
the body was like the shadow on the water; but that within
(intimated by laying his hand on his breast) there was an
imraaterial spirit, and that this was Briimh.

'The next person who was the accidental eause of the spread of
the doctrines of atheism, says the Shréa-bhagtiviitd, was Rishilbhi-
dévil, through whose devotions three kings became atheists, (see
p- 826) Next, the bramhing speak of Vishnoo as incarnate to
~ overturn the kingdom of Divo-dast, a king of Kashéé&, who sought
to prevent the gods from receiving any praise or petitions from
men.  Vishnoo spread atheism to such an eéxtent, that Divo-dast,
offended at the progress of impiety, renounced his kingdom, became
an ascetie, and shortly after ascended to heaven.

The Pidinti-poorantit speaks of an ascetic named Digiimbuir,
(not the disciple of Muha-vééru,) an incarnation of Shivi, who
promoted the tenets of atheism,

The next person who appeared was Booddhi, the son of ﬁjini’i’.
who was born in the district of Magddhil ; respecting whom I
subjoin tho translation of an extract from the Booddhi poorand —

¢ I have heard, says the anonymous author of this work, * that,
at a certain period, Bhiiglivant, (Booddhd,) being incarnate for
the purpose of performing many glorious things, was giving lessons
on religion, attended by 12,000 religious mendicants, and 32,000
bodhee-stitwiis, or bouddhits, in the garden of Inat’hii-pindiidi, in

» 8ae the Rig-védi and the Yogit-vashisht'hif Ramayiind,
4 Ses the Pooshkiirf-khifndd of that work.

* The Shrés-bliagHviit calls him the son of Ujint, but the Booddhif poorantd, as
the reader will perceive from what follows, says his father's name was Shooddhod foti,
and his mother’s Maya-dévas,

.
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the forest of Jétree, at Shravistee ; when, about twelve o'clock at
night, a ray of glovy issued from his turban, which said— Praise
to Shakyii-singhti, the sage, eminent for intelligence, a luminary
dissipating darkness, resplendent, a holy flame, with a beautiful
body, and a subdued mind, &c.’ = Hearing this, the religious
mendicants, bowing, with joined hands, humbly requested of
Booddht, that he would acquaint them with the words which had
been revealed by the glory proceeding from the turban, Booddhi
informed the mendicants, that Shétiikétoo’, of the race of the gods,
formerly descended in a chariot from the heaven of Gindshd, and
wasg born in the family of a bouddhy, to instruct mankind in the
true doctrine. After descending from his chariot to the earth, he
ascended a, superb throne, in a palace miraculously prepared ; from
whence be declaved to the attending gods, that he should be bern
in the womb of a bouddhil female, and continue twelve years in his
mother’s womb. The gods reflected among themselves, that almost
all families had some fault in them, which rendered it improper for
Booddhii to be born in these families ; but that the vace of Shak yii-
singhtl, being in possession of sixty-four distinguished gualities,
was pure ; that at Kipilitviisoo lived Shooddhodind possessed of
twelve distinguished qualities. Booddhi consented, and directed
the attending gods to be born in such and such families;
and, being %orn, to go and teach mankind the one hundred
and eight religious ceremonies! He then dismissed the
gods, that they might assume human birth, and departed him-
gelf to do the same; that he might make known the bouddhi
doctrine to Moitréyabhidhl, who should teach i to the world.
Accordingly, Booddhii, in the month Voishakhil, at the full of
the moon, under the constellation Pooshya, entered, by the right
side, the womb of Maya-dévee; and, at the end of twelve years,
while she was amusing herself in the grove Limbinés, she was
seized with the pains of child-birth, and was delivered of a son,
who, immedia.tefy on his birth, looked towards the ten quarters of
the world, and measured ten paces with his feet.® At the end of
seven days from the time of the birth, Maya-déves died, and went
to an excellent heaven. All the gods, and other celestial beings,
moonees, rishees, &e. came to pay their honors to the god who
had been born in the house of Shooddhod¥ni ; they calculated
his nativity, the fortunate and unfortunate signs; pronounced it
an excellent birth, and declared that this divine person would
live till he was eighty years old. The sage ﬁaituksgyﬁ informed
Shooddhodiinit, that his son would shortly leave his house, and
become a religious mendicant, in order to learn the bouddhd
doetrine.® and teach it to others. From this the sage gathered,

EXTRACT FROM THE BOODDHU FOORANY.

8 Another name for Booddhi,

t Ceremonies peculiar to the bouddhis,

* To signify that his doctrine shouldbe extended through the world,
* He was to gather this doctrine from books and from lesened men.
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that his son was a god, and fell down and worshipped him, At
_Jength the celestial guests were dismissed with much praise and
respect ; and the father; accompanied by his son, and the rest of

i the family, having entered the temple of a goddess, and repeatad

the usual rites, covered his son with' ornaments, while the sylvan
~ gods presented him with flowers. '

¢ The boy Booddhy, taking 10,000 other boys with him, went
to school, and began to instruct his master, who was filled with
astonishment at the amazing extent of his knowledge. Unable to
answer his different questions, be evaded them, and begged him to
take his place among the boys ; 32,000 of whom, beside Booddhii's
10,000, were taught at this school : but Booddhd neglected his
school exercises, and began to teach these 42,000 boys the bouddhit
doctrines ; who all, in due time, became bouddhiis. After leaving
school, Boodhii went to Koosh&e, under a tree in which place he
took up his abode, aud entered on religious austerities.”

 The next account of Booddhli, is that he married Gopa, the
dslughter of Shakshyti, and retained 84,000 concuhines; but he vras
principally attached to Clopa.—The gods one evening appeared to
the father of Gopa in' a dream, and dApprized him, that his son-in-
Jaw would soon leave his house, and becomoe a sinyasés. On
another occasion, the father and Gopa had each a dream, in
which they beheld Booddbil, having on a ved garment, and a staff’
in his hand, going on pilgrimage.  When the king awole, he placed
guards tound the palace, and entreated him not to depart; pro-
mising him all he desived, even his kingdom, and reminding Lim,
that he was too young to become an anchorite.  Booddhi, perceiv-
ing that it was in vain to hope for the king’s consent, retired to
his apartments; and his father placed motre guards round the palace.
The gods, however, serit a heavy sieep on all the guards ; and this
incarnate persou, on his arrival at the outside of tﬁ"le palace, mount-
ed his horse, and fled to the distance of forty-eight tniles: when
he disraissed his servanf, and the gods who had accompanied him ;
stript himself of all his ornaments; shaved his head; clothed
himself with the red garments which had been presented to him by
some god ; and this assumed the garb of a siinyaseé. His old
apparel the gods took to hewven, where they became objects of
worship. i ' - .

- Booddhil in: his pilgrimege met three hundredl disciples of
Shraviikd, of Voishalée, with whom ho diseussed at great length
the bouddhid doectrine, which they ultimately embraced. He
atterwards converted 700 disciples of a person: named Ramii: and
then visited Giiya, where, sitting down by the Noirdinjée, he prac-
tised religions austerities. j

Maya-déveé, seeing her son inflicting the greatest cruelties
on‘himself, full'of concern, descended ta ecarth, and. expostulated
43
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with him, reminding him, that he was her only son, the son of a
king, and that by these severities he would certainly destroy
himself. Booddhy, aroused from his intense meditation by the
voice of his mother, addressed much praise to her; with which
she was so much pleased, that she presented to him a parijati
flower, which she bad brought from heaven, and then departed.
He now recommenced his religious austerities, and continued them
for six years, exposing himself to the scorching sun, the pelting
rain, the parching wind, and the severest cold.  The children of the
neighbouring town came to the spot, and played every kind of trick
with him, putting sticks up his nose, into his ears, and mouth ;
but nothing couls awake him from his intense abstraction. The
gods filled with admiration at his unparalleled devofion, des-
cended and worshipped him ; but a person, named Niuimoochee,
visited Booddh¥, and upbraided him for his austerities, asking
him why he thus reduced his body to a skeleton; why he
brought upon himself so much sorrow #—reminding him, that
his death was near, and that it was wise so to act as to secure
happiness in a future statey that he was the son of a king; that
he ought to seels riches, to enable bim to make gifts, and present
offerings to the gods, which were meritorious actions, and would
be rewarded by corresponding fruits ; but that at present he was
. bearing sufferings without any hope of reward, Booddhi's medi-
tation was broken by this language, and he replied, ¢ Oh ! wicked
friend, dost thou not know what I am doing? I am performing
yogt, in doing which, it is necessary first to perfect the body by
austerities, to purify the blood, the flesh, the bones, the heart, and
the mind. Death is better than continuance in a body so vile that
mevitorious actions will not proceed from it. I will subdue my
evil desires, indisposition to religious services, hunger and thirst,
disposition to conversation, covetousness, fa.lsehonc%, sorrow, &¢. ;
as an unbaked pot melts in the water, so will I, by yogt, subdue
or dissolve all these” Niimoochee, hearing this reply, departed.
At the close of the six years’ yogti, Booddhi aroge, and went to an
adjoining village o obtain refreshments ; after which, walking
seven times round a sacred tree, and making a seat of the grass, he
- sat down under the tree, and made the following vow: < On this
seab may my body, blood, and bones, become dry; though Ilife
depart, I will never abandon this yogti called stimytik-stimbodhee.’
The attending gods, hearing these resolutions of Booddhti, were
filled with astonishment, and taking offerings, worshipped him ag
& god.

Booddhdl taught, add the bramhiing, that the universe was
eternal, and had no crestor ; and that all cveabures were uninter-
ruptedly passing from death to life : he also protested against the
destruetion of animal life, whether for food or sacrifice. He was

"398 EXTRACT FROM THE BOUDDHU POORANT,

¥ By performing acle of charity, and the ceremonies of religion, instead of injurivg
his body by austeritios. : .
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much attached to astrological speculations, and wrote a work on

 The same Hindoo works inform us, that these seceders were
divided into six sects, embraciug the doctrines published by
Digitmbiiri, Virochtind, Vishnoo, Booddhi, and Shakshyti-singht.
—The founders of these sects were, Charvvaki, Mugl‘:yﬁmikﬁ,'
Yogacharti, Soutrantikd, Voibhashiki, and Niraviirtini.—Digtim-
ittt taught, that the being who survives all, and of whom nothing
can be ﬁnown, is God; that the universe is composed of four
elements only, earth, water, fire, and air; and that there is no
such thing as vacuum ; that the earth is eternal, and has no cre-
ator ; and that the highest act of virtue is to abstain from doing
injury to sentient creatures. Muha-véarii enlarged Digimbiird's
work, and gave it the name of Uribiintanoo-shastini, Charvvakd,
following Virochiint, declared that man was not possessed of
sgh‘it‘, and that there was no future state. Madhydmikd started
the opinion, that the vacuum which! remains at the general
destruction of the universe is CGod. Yogacharil taught, that vhe
mind can only be occupied by one object at once. Soutrantiki
taught the Platonic doctrine, that in forming ideas the images of
things are impressed on the mind : be also held, that the mind can
only embrace one object at once. Voibhashiki was of opinion,
that all visible objects are perishable ; and that sensible objects are
not imprinted on the mind, but are understood through the senses.
The last of these sages, Niraviiriint, taught, that what others call the
soul is only something similar to light, diffused through the body,
which is capable of depression or extension, and which dies with it.

_These philosophers wrote the following works :—the doctrines
of Vrihispitee ; philosophical mysteries; a treatise on logic; a
work on astrology ; another to prove the folly of religious distine-
tions and ceremonies ; and a history of the Bouddhii philosophers,

The following are some of the opinions of this sect?, as charged
uwpon them in the works mentioned at the head of this article :-—
There is no such God as the common notions ou thie subject would
point out; no heaven separate from present happiness; no hell
geparate from present sufforings; neither works of merit nor de~
merit. There are no such beingsas creator, preserver, and des-
troyer. The world is eternal ; it exists from itself, and deecays of
itself, as parents give birth to children, as an earthen vessel is pro=
duced by the potter, as the centipede arises from cow-dung, blades
of corn from seed, and as insects from fruit : nature gives birth to
gvery thing. Material things arise out of the four elements of
carth, fire, water, and air.  All visible objects are subject to decay.
Man does not possess an immortal spirib.  Spiritual guides are un-

% The atheistical part of these tenets oughi nof, perhaps, to he charged, in theiy
Full extent, on all the joinis and bouddhiis, %
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necessary. « The highest virtue consists in rvefraining from injuring
sentient creabures. Supreme happiness consists in being  free.
Every species of pleasure may he called heaven. Absorption is re-
alized in death. The entire absence of desire or affection is the
highest state of happiness : as a person is afflicted for the death
éven of @ bird he has reared, while other birds die unnoticed. Death
15 the same to Briinaha and to a fly. To feed the hungry ; to give
medicine to the sick; to removye fear from others; to be compas-
sionate to all; to instruct the ignorant ; to exercise the five senses,
the five members, vhe faculty of reason, and the understanding, are
acts of virtue. There is no merit in cubting trees, or in killing
animals, for religious ceremonies; in mixing blood and earth to
rub upon the body, nor in burning linsceds and clavified butter.
A fine form, superior strength, a large family, a good disposition,
a tender beart, and decision of mind, are the chief good. 'The five
tirst of these philosophers taught, add the bramhiins, that the union
of the four elements gave rise to anitaal life, or motion : as the
union of certain ingredients produces a medicine capable of remov-
ing disease ; oras several colours mixed together produce a colour
dig'téren_b_ front any simple colonr ; oras the juice of a sour fruit put
into milk diffuses sourness throughout the whele. '

[ shall conclude this account, with an extract from Mr. Cole-
hrooke's excellent * Observations on the Sect of the Joinis,’ insert-
ed in the ninth volume of the Asiatic Researches, in which he points
out many striking similavities in the leading features of the systems
embraced by the orthodox Hindoos and the seceders.

‘1t appears, from the concurrent result of all the enguiries
which have been made, that the joiuts constitute a sevt of Hindoos,
difiering, indeed, from the rest, in some very important tenets ;
but following, in other respects, a similar practice, and maintaiving
jike opinions and observances. The essentinl character of the
Hindoo institutions, is the distribution of the people into four
greab tribes. This is considered by themselves to be the marked
point, which separates them from mideh’hils, or barbavians. The
Joiniis, it is found, admit the game division into four tribes, and
perform like religious ceremonies, termed singskards, from the
birth of a male to his marriage. They observe similar fasts, and
practise, still more strictly, the received maxims for. refraining
from injury beany sentient being. They appear to recognise, as
subordinate deities, some, if not all, of the gods of the prevailing
sech ; but do not worship, in particular, the five principal gods of
thoao sects, or any oneot them by preference ; nor address prayers,
or perform saerifice, to the snn, or to five ;. and they differ from the
vest of the Hindoos, in assigning the highest place to certain deified
gaints, who, according fto their creed, lave successively become
superior gods. . Another, point, in which, they materially disagree,
is the rejection of the védus, the divine authority of which . they,
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.-'_Q@ﬁy_}-'@ﬁdémﬁing,-M; the same time, the practice of sacrifices,

and the other ceremonies, which the followers of the veédis perforu,

* to obtain specific promised consequences in this world, oe in’ the

@ext, In this respect, the joinis resemble the bouddhis or sougii-
tiis ; who equally deny the divine authority of the védiis: and
who similarly worship certain pre-eminent waints, acdinitting
likewise, as subordinate deities, nearly the whole pantheon of
g orthodox Hindoos. They differ, indeed, in regard to the' his-
tory of the personages whom they have deified ; and it may be
hence coucluded, that they have had distinct founders: but the
original notion seerns to have heen the same. Tn fact, this remark-
able tenet, from which the joinils and bouddhils derive their most

~conspiciious peculiarities, 1s not entirely unknown to the orthodox

~ Hindoos. . The followers of the védiis, according to the theology

 through a knowl
‘that by such means the particular soul becomes God, even to the

which is explained in the védantit, considering the human sonl as
a portion of the divine and universal mind, believe, that it is capa-
ble of perfect union with the divine essence : and the writers on the
védanti not ouly affirm, that this union and identity ave attained

iﬂdge of God, as by them taught ; but have hinted,

actual attainment of supremacy.*  So far the followers of the védis
do not virtually disagree with the joiniis and Londdhits, But they
have not, like those sects, framed a mythology upon the supposed
history of the persons, who have successively attained divinity
nor have they taken these for the objects of national worship. Al
three sects agree in their belief of transmigration.  But the joinis
are distinguished from the res by their admission of no opinions,
as they themselves affivm, which are not founded on perception, or
on proof drawn from that, or from testimony, It does uot, how-
ever, appear, that they really withhold belief from pretended reve-
lations : and the doctrines, which characterise the sect sve not
confined to a single tenet ; but form an assemblage of mythological
and metaphysical ideas found among other sects, joined to many
visionary fantastic notions of their own. Their belief in the sternity
of matter, and perpetuity of the world, is common to the Sankbya
philosophy, from which 1t was perhaps immediately taken. Thair
description of the world has much analogy to that which is given
in the poorantis, 6r Indian theogonies ;* but the schemo las been
rendered still move extravagant. . Their precaution to aveid injurs
ing any being is a practice inculeated in the orthodox religion, but

» Vrihid-ariinyik Oopinishifd.

b According to Mr. Colebrooke, the joints suppose, that thé world resembles s,
spindle resting on the half of another; or three cups, of which the lawest is inverted,
and the uppermost meets nt its circumference the widdle one. They conceive the
setting and rising of stars and planets to be cansed by monnt Soomeroo : and suppose
three times the period of a planet’s appearance to be reqmisite for it fo pasg round
§ooméroo, and return to the place whence it emerges. Accordi ngly, they allot twa
suns, as many moons, and an egual number of each planct, star, and constellation, to
Jéﬁg:bﬁ-tzwéépﬁ ; and imagine that theso appear, on alternate days, south and north
of Sooméroo, :

I
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which has been carried by them to s ludicrous extreme. ' In their
notions of the soul; and of its union with body, and of retribution
for good and evil, some analogy is likewise observable,

¢ If it be admitted, that the bouddhiis are originully 2 sect of
Hindoos, it may: be next questioned whether that, or any of the
religious systems now established, be the most ancient. 1 have on
a former oceasion® indicated the notions, which I entertain on this
point. According to the hypothesis which I then hinted, the
earliest Indian sect, of which we haye any present distinet know-
ledge, is that of the followers of the practical védils, who worship-
ped the sun, fire, and the elements; and who believed the efficacy
of sacvifices, for the accomplishment of presont and of future pur-
poses. It may be supposed, that the refined doctrine of the
védant@@s, or followers of the theological and argumentative part
of the védds, is of later date: and it does not seem improbable,
that the sects of joint and of Boodd’hii ave still more modern.
Buat I apprehend, that the voishnliviis, meaning particularly the
worshippers of Ranit and of Krishull, may be subsequent to those
seets, and that the soivyis also are of more recent date.

NANUKU AND OTHER SHIKH LEADIRS.

CHAP. 1IV.
ACCOUNT OF THE SHIKHS"

Tae founder of this sect was Nemithd, a Hindoo of the
kshiitriyii caste, born in the year 1469, at Raibhoédés-Tulliwiindas,
a village in the district of Majha, in the Piinjab.

Sir John Malcolm has related® a number of particulars respect-
ing the life and travels of Nanikd ; the substance of which is, that
he discovered an early attachment to a devout life, which his
father found it impossible to counteract ; and at length became
famons as a prophet : according to Bhaee-Gooroo-Viilee, author of
the Gnani-Riitnavilee, a work in the Shikh dialect, he travelled
to all the sacred places of the Hindoos and Misiilmans, and even
to Meeca. In these journies, as the author is informed by a
Jearned Shikh employed in the Serampore printing-office, he obtain-
od many disciples; and at the time of his death, which happened

“when he was advanced in years, left not less than 100,000 persons
in different countries who were attached to himas their religious

guide. :
< Asiatic Researches, vol. viil. p, 474

. aThe followers of Nanikil are sometimes called Gooroo-meckhss, ‘from the
month of the teacher ;' but gensrally Shilche, from Shishyti, 8 disciple.

b In his * Sketch of the Hindoog, Asiatic Researches, vol xi. .
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- Nantikd appears to have resembled Choitéinyt, and many other
Hindoos who have been celebrated for their attachment to forms
wf devotion, in preference to barren speculations and religions shows.

 He maintained the doctrine of the divine unity, which, it is

robable, he learned from the Misilman mendicants, with whont

6 wag very familiar: further, that God dwells in the devont, and
that this divine inhabitation renders the ascetic an object of rever-
ence and even of worship; and that bence it became a duty to seek
the gociety of devout mendicants. The other two points mogst in-
sisted upou by him were, devout attachment to the deity, and a
harmless behaviour towards all creatures.—To promote the spirit
of devotion, Nantkd composed a number of sacred hymns in praise
of the Deity, which have a place in the Adee-Griint’hii; in which
work repeating the names of God is enjoined on the Shikhs.

This reformer dealt very mildly with the two systems which
he rejected, those of the Hindoos and Mistlmans, and in conse-
quence he left many customs indifferent: he however dissuaded
his disciples from expecting any benefit {from the worship of idols,
and other ceremonies connected with the Hindoo mythology.

Nantkdl had two sons, Shiéé-chiindrii and Iitkshm#A&-dast.
His family now resides at Déhiira, by the river Raves, where Naniikii
died ; and from whence, as the Shikhs say, he ascended to heaven
in his bodily state, his garments only being found after his death.
His disciples took these garments, and burnt them instead of the
body ; but Sir John Malcolm says, that a small piece of one of his
garments® is still exhibited at the temple dedicated to this mendi-
- cant, at Déhiira, where the objects of worship are the Shikh shas-
trus. Images of Nantikil are never made, though paintings of him
are to be seen in many places.

Nangikti, before his death, passing by his own relations, ap-
pointed Ungudi, & favouribe%isciple to succeed him. This mendi-
cant, at his death, appointed Umirti-dasil, one of his diseiples, to fill
up his station; to him suceeeded Ramii-dasli, and after him, in suc-
cession, Urjoondl, Hiiree-Govindii, Hiiree-Rayi, Hiiree-Krishnt, and
Tég-bahadur. The person who presided last over the Shikhs, was
Gooroo Govindi-Singhii. Qe

Urjoont compiled the Adee-Grint’hi, or, ‘The first Book,
from the writingsy, of his four g( edecessors, Nanilkl, Ungtidii,
miiri-dasti, and Ugjoonti. Ramt-dast enlarged and improved it
by his own additions and comments ; and some small portions liave
been subsequently added by thirteen persons, the last of whom
was a female disciple named Mé&rabage,

¢ This small piece, however, is, I suspoect, 200 Iba. weight; as a cloak of this kind,
which Nanlfki is said to have left on his pilgrimage, was restored Lo his relutions atter
his death, and placed in this temple, )



PARTICULARS REGARDING CERTAIN SHIKH LEADERS.

< Umiteit-dastt,) siys Sie Johu Maleolm, ¢ was distinguished for
hig activity in preaching the tenets of Nanikd, and was very
suceessful in obtaining converts and fcllowers, by the aid of whom
he established some temporal power; he built Koojirawal, and
separated from'the regular Shikhs the oodaséé sect, which was
founded by Shréé-Chiindri, the son of Nantikd, and was probably
considered, at that period, as heretical’ -

Ramii-dasti, the son of Umird-das, is celebrated for ‘the
improvements he made at Umritti-siirtl, which was for sore time
called Ram-poorid, or Ramdas-poori. He added much to the
population of thiy city, and formed a famous reservoir of water,
which he called Unritii-stird, or the water of immortality ! This
pool has become the vesort of the Shikhs from all parts, and has
gé?gn its own name and sanctity to this city, now called Umritd-
stird. .

Thus each of the ten leaders of the Shikhs added to the number
and power of the sect, till, under Govindi-singht, they became a
formidable nation. This man wasa political leader rather than a
religious guide, and he introduced a number of accommodating
rules into the system of his predecessors, to meet the cirenmstances
of a people who wereto acquire and. support their independence
by the sword. . .

Those who wish to become acquainted with the political
events which bave elevated a sect of mendicants inte o powerful
nation, will be highly gratified by a perusal of Sir John Malcolm's
very interesting sketel. I shall merely add, from this article, a
paragraph respecting the national council of this people :— When
a Gooroo-mita, or great national council, is called, (as it always

is, or ought to be, when any imminent danger threatens the country,

or any large expedition is to be undertaken,) all the Shikh chiefs
assemble at Umriti-stirti. The assembly, which i cailed the
Gooroo-miita, is convened by the Ukaldes;! and when the chiefs

1 ¢ The Ukaléts, or worshippers of the FEternal, (Ukali-pooropshi,) under the
double character of fanatic priests and desperate soldiers, have wsurped the solo

direction of all religious pifairs at Umritif-siird, and are consequently leading men in.

acouncil which is held at that sicred place, and which deliberictes under all the influence
of religious enthusiasm. Agrecably to the historians of that nation, they were first
founded by Gooroo-Govindll, whose institutes, as it has been befora stated, they
most zestously defended against the innuvations of the voirages Bind. They wear
‘blie chequered olgthes, and bangles or Lracelets of steel round their wrists, initiate
converts, and have almost the sole divection of the religions ceremonies at Umrifi-
siirtl, where thoy veside, and of which' they deem themselves the defenders; and
consequently never desire to quit it unless in eases of great extremity. This order
of shikhs have a place, or Boongs, on the bank of the sacrad reservoir of Unritd-stird,
‘where they generally resort : they are individually possessed of property, though they
affect poverty, and subsist upon charity; which, however, aince their numbers have
increased, they generally extort, by accusing the principal chiefs of erimes, imposing
fines upon them, and, m the event of their re}:ising to pay, preventing them from
erformning their ablutions, or going through any of their religious ceremonies at
Tonritif-stirll,—dsiatic Researches, vol, xi.
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meeb upon this solemn oecasion, ib is concluded that all private
animosities cease, and that every man sacrifices his personal
feelings at the shrine of the general good; and, actuated by
prineiples of pure patriotism, thinks of nothing but the interests
of the religion, and common-wealth, to which he belongs.—When
the chiefy and principal leaders are seated, the Adee-Grinthi and
Ditshitma-Padshahés-Crimt’hit’ are placed before them. They all
bend their heads before these scriptures, and exclaim, ¢ Wah!
Qooroo jieda Khalsa I=—-Wah! Gooroo jégkés phité I' A great
quantity of cakes, made of wheat. butter, and sugar, are then
laced before the volumes of their sacred writings, and covered
with a cloth. These holy cakes, which are in commemoration of
the injunction of Nautkd, to eat and to ive to others to eat,
next receive the salutation of the assembly i who then rise,
and the Ukalses pray aloud, while the musicians play. The Uka-
168y, when the prayers are finished, desire the council to be
seated. They sit down, and the cakes being uncovered, are caten
of by all classes of Shikhs; those distinctions of original tribes
which ave, on other occasions, kept up, being on this oceasion laid
aside, in token of their general and complete union in one cause.
The Ulkalégs then exclaim,  Sirdars ! (chiefs) this is a Gooroomiital®
on which prayers are again said aloud. The chiefs after this sit
closer, and say to each other, ‘The sacred gribnthi is betwixt us :
Jot us swear by our scripbure to forget all internal disputes, and to
be united” This moment of religious fervor, and ardent patriotism,
is taken to reconcile all animosities. They then proceed to consi-
der the danger with which they are threatened, to settle the best
plans for averting ib, and to choose the generals who are to lead
their armies against thie common enemy. The first Gooroomiita
was assem| 2;% by CGooroo-Uovindil, and the latest was called in
1805, when the British army pursued Holkar into the Pinjab.’

The Shikhs tfay the same reverence to their shastriis which
they formerly paid to their religious leaders. These books are placed
in their teraples and worshipped,” and in some places are read twice
or thrice a day, by an officiating priest called a grint’héé ; who,
before he begins to read, bathes, puts on clean apparel, sweeps the
the place where the book is to be worshipped, and covers it with
a mat; places a stool on the wat; spreads a cloth on the stool,
and on this cloth puts the book or books : (the book is always
wrapt up in a cloth, either plain or gilt, according to the ability of
the owner :) the cloths (which are several when it belongé to a rich
man) are next taken off with much reverence ; incense is burnt;

o The words Dishitma Padshahai-Griint'hit mean, “The tenth leader's book,  r
the work writteun during the presidency of tho tenth leader, Govindii-singhif.

t The well-informed Shikh attempts to justify the outward appearance of worship,
by saying, that he does this, that the lower orders may regard the contents of
tgﬂﬁé aoks,

; - A



red powder sprinkled, and garlands of flowers laid upon the Look,
to which the person makes a bows The grunt’heé reads alond,
~and those present who are able, join him in singing, orrather
chaunting tho poetical parts of what isread. The griint'hié recoives
fees or presents, beside the offerings made at the times of worship ;

and lands ave somtimes given tu temples, as well as to the officiat-
ing griint’héés, J i

THE SHIKH SHASTRUS,

. Those who have leisure and opportunity, read portions of these
books daily, and repeat certain words, in the form of petition, four
times a day. They who have not these books, repeat the nawme of
Nanuku or Govindii-singh#i, or address prayers to one of these
leaders once or twice a day, This daily worship is performed
either in the dwelling house, or in a separate place devoted to reli-
gious uses. A Shikh nover opens a copy of his shastiiis without
first bowing to the book.

The doctrine of these two books respecting God is, that he is
an invisible spirit, and is to be conceived of as being active and
passive, with and without qualities. They contain the histories of
the Hindoo incarnations, and ineuleate the doetrine of the Hindoos
respecting Brifmba, Vishnoo, Shivii, the ercator, the preserver, and
the destroyer; and in different parts of these works are to be found
forms of praise to Narayiint, who is, however, revered as the one
God. There are three things which these works particularly com-
mend, ag, a disposition to serve Naraylnii;-—devotion, expressed
in repeating the names of Naraytind, in meditating on these
names, and in praising Narayind ;—and uvnion with devout
persons.  (Govindu-singhi’s work contains forms of praise to Na-
rayiin®, whose chief mame in this book is Ukal¥-poorooshd, or
the everlasting. They advise Shikhs to seek absorption in
God, » rather than the happiness enjoyed in inferior heavens,
from whenes the soul descends to enter on 2 succession of births.
The performance of the ceremonies preseribed in their books, is the
Shikh way to final beatitude. These books further teach, that the
sorrows experienced in the different transmigrations of the soul,
are the fruit of sin; that as long as the soul is confined in the
body, it is in chains ; and that whether the chains be of gold or of
iron, it is still a prisoner, and enduring punishments. They also
believe in the existence of the Hindoo king of death, Yimt, and in
the punishments he inflicts.

| Govindii-singh®i set up the worship of Doorga, and offered
bloody sacrifices at her festivals ; but he did not diveet his disciples
to worship any other deity, though the work written by him con-
taing accounts of other deities. The worship of this goddess is at
present seldom performed before an image; but if an old image

& When the person performs each of these ceremonies, he'repeats an incantation,
taken from the shastril ; or, if he be ignorant of the proper prayer, he says, ‘Ohf Gaores,



DIFFRRENT SECTS AND FORM OF INITIATION. U7

have existed in any place from time immernorial, the Shikhs wor-
ship it. In general, however, they pile & number of weapons to-
gether, as the representative of Deorga. T

These people are divided into two great sects, one of which
adheres to Nautikd, aud the other to Govindii-singhii; yet both
these chiefs ave venerated by all the Shikhs.—The disciples of
Nantikd are called khoolasas, and have less of a warlike disposition
than those of Govindi-singhii, who are called khalsas. In the
Piinjab, the khalsas are most numerous. A chief, to prove the
courage of a khalsa, sometimes seizes him, and threatens him with
punishment if he will not shave his beard, Should he refuse, he
beats him ; if this does not change his purpose, he proceeds as
though he were about to kill him. If he resolve to part with life
rather than with his hair, he sets bim at liberty, as a good Ikhalsa.

When a person wishes to become a Shikh, he makes known his
intention to some grint’hes, or toany person learned in their shastris;
and if he wish to become a khalsa, he permits his hair to grow.
When his haix has gtown a month or two, he goes again to the
gritnt’héd, who prepares the nectar, by stirring a knife in a bowl
of water, repeating incantations : a person present joins the hands
of the new disciple, into which the griint’héd pours some of this
water of life, of which he drinks five times, »ani afterwards rubs a
Jittle on his eyes. While he receives this watershe repeats, five
times. Wah ! Gooroo jeidu Khalsa I—Wah ! Gooroo jéeda phiiteh *
The "ﬁrﬁht’h'e"é next demands' hiis name ; which, if insignificant in
sound or meaning, is changed for another, and the word singhi
added. After this, a meat-offering is prepared, called kiira priisaddy,
composed of elarified butter, flour, sugar, milk, and various kinds
of fruits, mixed, and baked on the fire, The grint’héé now wor-
ships the book, and presents to it some of the meat-offering ; the
rest of which iz offered to Ukalti-poorooshii, in the name of Nanikd,
accompanied with a prayer to Govindi-singhti, that his blessing
may rest upon this person now becoming & Shikh. At the close of
these ceremonies, the food 1s distributed among the spectators of
every caste ; and the griint’héd addresses a short discourse to the
disciple respecting the religion of the Shikhs, and teaches him an
incantation by repeating it in his presence till it be learnt, or else
he gives it him in writing. ‘The Shilhs pay great reverence to the
initiatory incantation, bub less to their spiritual guides than the
Hindoos. Women are made Shikhe in the same manner as men
the only difference in the form is, that when the nectar is prepared
for women, it is stirred with the back instead of the edge of the
knife. When a Mistilman becomes a Shikh, he is forbidden in the

strongest manner to eat beef.

b J¥ahk, an oxclamation of admiration ; G'ooroo, spiritual teacher ; jéeédw, an honpura-
ble epithet ; Khalsa, deliverance, or emancipation from the-chains connected with a
bodily state ; and philteh, victory or glory.
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The Shikhs have a number of festivals, but they are all
celebrated in a similar manner ; the ditference consists principally
in the degree of splendour attached to them : among other festivals
are, the anniversaries of the birth and death of Naniki; and
monthly ceremonies when the sun enfers a new sign. In the
month Kartikd also, on the 14th of the wane of the moon, at
Umritii-stic, they have a great annual feast, called Déépi-mala ;
when, from all the surrounding countries, two or three hundred
thousand people are said to bathe in the sacred pool, with the
same faith in its virtues as the Hindoos have in Ginga. On
other occasions, people from all the neighbourbood come and
bathe in this pool ; and those who live on the spot bathe in it
daily. When the Shikhs bathe in uny other place, they ecall to
remembrance this pool, and pray for the blessings connected with
bathing in Umriti-stiri.

Their temples are built by rich men, or by a few persons
uniting to defray the expense. They have a flatroof, and are suffi-
ciently capacious to accommodate multitudes of worshippers, who
sometimes git, and at other times stand during worship.

Various sects of religious mendicants are found amongst the
Shikhs, as Nantki-shakheés Nirvanésst, Ukaléss', and Nirmmilis.”

The Shikhs have certain ceremonies after the birth of a child®
at their marriages, and at death : some present offerings to the names
of deceased ancestors, copying the ceremonies of the Hindoos. The
shows at their weddings resemble those of the Hindoos. The Shikhs
keep their women in great slavery, yet instances of infidelity are
not uncommon. Should a man murder his wife on aceount of im-
proper conduct, he is not punished. The chief says, if he were to
punish such a husband, all the women of the country would be-
come unfaithful

The Shikhs burn their dead ; and their wives sometimes, but
very seldom, ascend the funcral pile with their husbands. This is
done, however, by thosé who are least detached from the Hindoe
system. They generally sing certain couplets of their shastit, ac-
companied with music, as they conyey the body to the cemetery ;
and sometimes a great multitude of Shikhs assemble on these occa-
sions, and continue singing till the body is entirely consumed.

FESTIVALS AND OTHER CEREMCNIES.

I That is, those who observe the customs of Nanifki.

k Thede go entirely naked. :
! The mendicants wear blue apparel, and profess to believe in Ukalti-poorooshif.

= The name of these mendicants intimates, that they are sinless.

u Before the time of Nanikif, the poeple of the Pinjab, of high caste, used to
destroy all their female children’ after preserving the first-born, Naufflk# forbad this
to all his disciples, on pain of excommunication. The practice still exists in the Phinjab
amongsh; those who follow the Hindoo religion. Some of the descendants of Nanikif
too, who do not profess the religion of their ancestar; perpetrate these murders, ¥
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“4 Shikhs hiave schools for the instruction of children, at the
places consecrated to Nantll, and in villages belonging to different
chiefi: the gritnt'haés also teach the meaning of thew sacred hooks
to individuals who desire it ; and even shoddris are permitted to
explain these books to others.

The division of men into castes exists among the Shikhs in
some measure ; but the Shilch bramhiins, kshiitriytis, voishyiis, and
shoddriis (if of one sect?) eat together. The poita is not m uch re-

vded, especially by the regular Shikhs. In the article of marriage,

\owever, the caste 13 very strictly regarded,

The Shikhs ext the flesh of wild fowl, and wild hogs ; and the
lower orders cat tame fowls, House-fed hogs are forbidden. Spirits
are not forbidden, and many induige to excess ; but their favourite
beverage is bhiingd.?

b

1 am informeéd, that there are at present as many asa hundred
chiefs possessing separate districts in  the Pinjab; that Rinjeit-
singhii, the most powerful, can bring 100,000 soldiers into the field,
and that his revenues amount to near two crores of rpees annually.
Each petty chief is the judge in his own domain ; and he appoints
village magistrates, 'Wfl() Tear the evidence of witnesses, or the
advice of four of five persons who may be present. 'The admi-
nistration of justice is, however, but ill attended to. The Shikhs
punish thieves by hanging them, ov cu-t.bin% them to pieces. They

bave jails, but no written, civil, or eriminal laws.

Ddééﬁéﬁea taught By_ szmﬁkﬁ, and, other Shikh Leaders :
' Estracted from the Adee-Grifut'hif.

Unaupu, according to the commentary on this work, is repre-
sented as asking Nantikd respecting the Deity ; to which the sage
replies :—* He 1s truth, the creator and governor of all things,
omuipresent, free from fear and from enemies, immortal, from ever-
lasting, self-existent. He is the truth ; he existed in this form be-
fore the foundation of the world, and he rempains the same while
tho world exists, and after it shall be destzoyed : he s to be known
by means of a spiritual guide. '

¢ Absorption in God is not to he ohtained by ceremonial puri-
fieations, nov by observing perpetual silence, nor by excessive in-
dulgence, nor by learning.’ ‘In what way then, asks the disciple,
‘is delusion to be destroyed, and truth to be obtained ? ¢ By observ-

o Mhat is, all the followers of Nantiki eat together, as do all thoze who follow
Govindif-singhif,

» Tha leaves of hemp, broised with certain spices, and mixed with water, maken
véry atrong and intoxicating Leverage, called bhiiugh, or giddhee.
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ing the divine commands, without being diverted by the sorvows
or pleasures of the present state” The disciple continues, ¢ What
ave the commands of God, and how far do they extend ¥ Naniki
replies, ¢ His command brought.the universe into existence : this
is one command, but beyond this L cannot deseribe his authovity.
By his command all animals came into existence, the great and
the small, the excellent and the degraded; by his command joy
and sorrow were assigned to all, and by the same power future
happiness was prepared for the good ; birth, and death, and all
things were appointed by him, and without his coramand nothing
takes place. He whoobeys God must be humble.’ :

The disciple next enquires, “If a person pruise the commands
of God, will he derive any advantage from thence? Nantkd
replies, “If any one can sing the praise of his commands, let him
do ity he who cannot, let him understand these commands, and
without pride let him think upon them. Let him who sings these
praises, acknowledge his own insignificance and dependance on
(lod ; he will praise his excellent qualities and bis power.  Let him,
from other shastrils also, if he be able, select forms of praise, and
use them.’

To the end of the J¥p¥-jéé, Nanukd goes on to deseribe the
divine properties, and the works of God, together with the offects
of devotion on the mind.  Tn one place, in reply to a question res-
pecting offerings, he directs, as the most acceptable offerings,
morning praise to God, and the presentation of the hody to him.
He promises the person who does this, the divine favour, and
future absorption. “He who serves God, the fountain of all good,
will obtain his blessing. God is served, by listening to his
excellencies, by meditating on them, and by celebrating their
praise ; the method of which is to be obtained from a spiritual
guide, who is above all the gods, and who is in fact God himself.’

+

Nantikl says, that pilgrimages and other devout actions may
be good, if performed to please God ; bub that pilgrims must not
seek their own profit in them, since every thing depends on the
motive. When asked, whether life might be prolonged by per-
forming ceremonies, Nantikd declared, that every cergmony would
be followed by a succession of births, if union to God were over-
looked. ¢ Hearing the praise of God is followed by every degree
of exaltation, suhject to future birth,? even to the dignity of the
gods. God is praised by Chitrii-Clooptil and by all the gods, by
- adl the nymphs, and by all beings. He himself, as well as all his
works, are infinite. Meditating on God is followed by wnspeakable

9 Nanlikii does not seem $o have said much respeetivg the nature of future hap-
piness in heaven, nor to have acknowledged the Hindoo heavens: he taught, bowever,
thab thera was & heaven where persons enjoy sensual bhappiness for o limited time,
suhbject to future transmigrations. ’



