specifies certain acts of service which, though done for the

Teacher, are not permissible for the Teacher’s son. ‘ Gétrotsa-
dane’ means ‘ rubbing and shampooing the body.
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It is quoted also in Vidhanaparijata (p. 495).

VERSE CCX

The verse is quoted in Parasharamadhava (Achara,
p. 300);—and in Viramitrodaya (Samskara, p. 462)—
in Smirichandrika (Samskara, pp. 103 and 123) as
indicating the figurative use of the tltle quru ’s—and in
Smytikoustubha (p. 478).

’

VERSE CCXI

Parasharamadhave  (Achara, p. 301) quotes thlq
verse as laying down exceptions to the general rule regarding’
the clasping of the feet and the rendering of other services to
the Teacher’s wife.

Itis quoted in Vidhanapariata (p. 495) ;—and in
wamztrodaya (Samskara, p. 462) ;—also on p. 493.

. VERSE CCXII

- This verse is quoted in Viramitrodaye (Samskara,
p. 462), where it is explained that the term °purnavimsha-
tiwarsena ’ stands for full youth, and stress is not meant to
be laid upon the precise age mentioned;—also in Parasha-
ramadhave (Achara, p. 301);—and in Swmytichandrika
(Samskara, p. 104).

VERSE COXTV

This verse is quoted in Smyrtichandrika (Samskara,
p- 104) as laying down the reason why the young wife of the
Teacher should not be touched in the feet by the young pupil,



EXPLANATORY—ADHYAYA It 145

the meaning being— Because women are capable of leading
the learned as well as the ignorant man, who may yield to
'to physical desires and other weaknesses’.

VERSE CCXVI

This verse is quoted in Parasharamadhava (Achara,
p. 301), as laying down how, in view of the foregoing text,
the young student is to behave towards the Teacher’s wife ;—
also in Viramitrodaya (Samskira, p. 462), which remarks
that the term ‘yuwa ’, ¢ young man,’ in this verse makes it
clear that the mention of ‘twenty years’ in verse 212 is meant
te stand for youth in general;—in Samskaramayikha
(p. 47) as laying down the necessity of saluting the Teacher’s
wives ;—and in Smrtichandrika (Samskara, p. 104).

VERSE CCXVII

This verse is quoted in Parasharamadhave (Achara,
p- 301) as laying down how the young student is to behave
towards the Teacher’s wife.

The first half of the verse is quoted in Viramitrodaya
(Samskara, p. 451) as showing that ¢ padagrahana ’
(clasping of the feet) is distinet from abhivadana (saluting) ;
—and again on p. 462 the entire verse is quoted along with
the preceding verse.

It is quoted in Smrtichandrika (Samskara, p. 104).

CCXVIII

This verse is quoted in Viramitrodaya (Samskara,
p. 525) as laying down the method of acquiring learning ;—and
in: Smytichandrika (Samskara, p. 139) as describing the
results accruing from serving the Teacher.
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‘Grame’—While he stays in the wllage’ Medhatithi,,
G‘rovmdaaa]d, Narayana and Nandana) ;— © while he is still
sleeping in the village * ( ¢ others ’ in Medhatithi, Kullika and
Raghavananda). : :

This verse is quoted in Apararka (p. 64);—in Sams-
karamayukha (p. 42), as laying down three distinct. alter-
‘ natives ;—and in Nrsimhaprasiada (Samskara, p. 46b).

VERSE CCXX

‘Dinam’—“The translation of the last words (Shatl
Jast during the next day muttering the Sawitri) follows
Govindaraja and Kulliika; while Medhatithi, Narayana and
Raghavananda state that the penance shall be performed
during the (next) day (or night), and that he who neglects
the evening prayer shall fast in the evening and repeat the
Gayatri during the night.”—Buhler.

Medhatithi is not quite accurately represented here. For
his view is clearly put in paras 2 and 3, on page 575 (Transla-
tion) where the view, that  if the offence is committed in the
evening the reciting and fasting are to be done during the night”,
has been rejected in unmistakable terms. ;

This verse is quoted in Parasharamadhava (Prayash—
chitta, p. 447), as laying down an expiation for sleeping at
sunrise;—and in Prayashchittaviveka (p. 398), as laying
down the expiation for repeated delinquency.

VERSE CCXXIV

Hopkins remarks “ four schools are noted ”; but he
ignores the fifth,—the Siddhanta—¢rivargamite tw sthiti’
‘the truth is that it is the aggregate of the three’
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This verse is quoted in Apararka (p. 158), which adds
that Dharma, Artha and Kama are the ‘group of three’ ;—

*this constitutes the ‘ Shrgyal’, which one should constantly
bear in mind as the aim to be attained.
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VERSE CCXXV

There is a confusion in the position of the two verses
225 and 226. Burnell places 226— Acharyo brahmano murtih
&c'—before 225—" Acharyashcha pita chaiva &e!

This verse is quoted in Swmyrtichandrika (Samskara,
p. 94).
VERSE CCXXVI
This verse is quoted in Swmrtichandrika (Samskara,
p. 94).
VERSE CCXXVII

This verse is quoted in Swmrtichandrika (Samskara,
p. 94).

VERSE CCXXIX

This verse is quoted in Swmrtichandrika (Samskira,
p. 95).

VERSE CCXXX

DTraya  ashramal’ ;— The last three life-stages’;
(Medhatithi and Govindaraja) ;—* the first three life-stages’
(Kulltika, Narayana and Nandana).

This verse is quoted in Smrtichandrikd (Samskara,
p- 95). : ;
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“ For the arrangement of these three fires, see the plan ,
at the end of the first volume of Haig’s Aitaréya Brahmana,
and that at page 191 of Hillebrandt's Das Altindische New-und
Vollmondsopfer. These fires are on cireular, semi-circular and
square altars respectively. For the same comparisons, other-
wise employed, see Apastamba, 2.7.2”—(Burnell—Hopkins).
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VERSE CCXXXI

This verse is quoted in Prayaschittavivekea (p. 128) ;—
and in Smrtichandrika (Samskara, p. 95),

VERSE CCXXXIII
This verse is quoted in Parasharamadhave (Achara,
p- 336) under the section ‘Worship of the Guru’;—in
Prayashchittaviveke  (p. 129) ;—and in Smrtichandrika
(Samskara, p. 95). 0

VERSE CCXXXIV
This verse is quoted in Parasharamadhava (Achara,
p. 336) along with verse 233;—and in Smrtichandrika
(Samskara, p. 95).
VERSE CCXXXV

This also is quoted along with verses 233 and 234, in
LParasharamadhava (Achara, p- 336);—and in Smrtichan-
drika (Samskira, p. 95).

VERSE CCXXXVI

This verse is quoted in Swmrtichandrika (Samskara,
p- 95), which explains ‘paratryam ’ as ‘acts pertaining to the
other world, spiritual acts.’

VERSE CCXXXVII

This verse is quoted in Smrtichandrika (Samskara,
p. 95).
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'VERSE COXXXVIII

‘ Param dharmam —‘ Special law, 1. e, law other than
that expounded in the Shrutis and Smytis; de, that relating to

ordinary worldly matters > (Medhatithi, Govindaraja and

Raghavinanda) ;—‘ the means of obtaining final liberation’
(Kullika), which view is noted and rejected by Medhatithi,

‘ Duskuladapi’— Family wantingin the due performance
of religious acts’ (Medhatithi) ;— Family lower than one’s
own’ (Kullika) ;— Family of a potter or such other low castes’
(Govindaraja).

This verse is quoted in Viramatrodaya (Samskara,
p- 514) in support of the view that learning may be acquired
éven from persons of lower grades;—in Smrtichandrika
(Samskara, p. 144) ;—and in Samskaramayuakha (p. 52).

VERSE CCXXXIX

This verse is quoted in Viramatrodayea (Samskara, p. 514)
along with the preceding vérse;—and in Smrtichandrika
(Samskara, p. 144).

VERSE CCXL

‘ Striyo ratnant’— lees, gems’ (Medhatithi and
Govmdara]a) ;—* gem-like wives ’ (Raghavananda).

This verse occurs in Devalasmrti also (quoted in
Viramitrodaya-Samskara, p. 514).

VERSE CCXLI

This verse is quoted in Viramitrodaye (Samskara,
p. 513) in support of the view that under abnormal circum-
stances learning may be acquired from the Ksattriya and the
rest also; where it is explained that the ‘following ’ here laid
down is to be done only during the time that the study is
being carried on ; and the implication of the mention of thig
alone is that . the other forms of ‘service’ are excluded ; (such

QL.



as washing of the feet and the like; this is in agreement with
Medhatithi) ;—and that ‘learning’ here includes gems and
other things also. "

The verse is quoted also in Vidhanaparijata (p. 519);
—in Samskaramayikha (p. 52), which explains that the
¢ distress, “ @pat’ meant here is the absence of a Bralmana
teacher, and that in the case of the non-Bralmana teacher,
there is to be mere ‘following,’ no feet-washing and the like ;—
in Samskararatnomala (p. 325), which adds the same
notes and explains ‘abrahmana’ as ‘Ksattriya or Vaishya’ ;—
and in Smrtichandrika (Samskara, p. 143), which says
‘following ’ is the only ‘service’ to be rendered, and that also
only during the course of study. i

This verse is quoted in Parasharamadhova (Achara,
p. 458) in support of the view that the rules laid down regarding
life-long studentship pertain only to cases where the Teacher
is a duly qualified Brahmana;—in Madanaparijata
(p. 109) to the effect that life-long studentship is permissible
under a fully efficient Brahmana Teacher ;—and in Vira-
matrodaya (Samskara, p. 549), where also it is pointed
out that the rules relating to life-long studentship laid down
below (under verses 247 et. seg.) pertain to cases where the
teacher is a fully qualified Brahmana.

This verse is quoted in Apararke (p. 72) in support
of the view that in the event of having a Ksattriya or some
other caste for his ‘teacher,” the Brahmana shall not take up
life-long residence under him,—nor with a Brahmana who is
not fit to expound the Veda;—also in Swmrtichandrika
(Samskara, p. 168).
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VERSE CCXLIII

This verse is quoted in Parasharamadhava (Achara,
p- 458), as laying down the duties of the life-long Student
under an efficient Brahmana-teacher ;—to the same effect
in Vidhanaparijata (p. 504);—also in Viramitrodaya
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(Samskara, p. 551), ‘where the term ¢ asmai’ is explained as
standing for such a student as is not lame or dwarf, or blind,
or otherwise incapacitated ; and it is added that the provision
of this ‘life-long studentship’ need not be incompatible with
the texts laying down a life-long performance of the Agni-
hotra for the Brahmana (which involves the necessity of taking
a wife) ; because the latter is meant for only those students who
intend to enter the ‘Household, and are on that account called
‘ Upakwrvana, as distinguished from the ‘Nawsthika® who
remains a ‘student’ all his life and never enters the household.
This is also quoted in Apararka (p. 72) as indicating
the optional character of life-long studentship ;—in Smyti-
chandrik@ (Samskara, p. 171) as discounting the view' that
“ life-long studentship is meant only for the maimed and
_ other incapable persons;*—and in Samskaramayukha (p. 62),
'to the same effect. ‘ '

VERSE CCXLIV
This verse is quoted in Parasharamadhava (Achara,
p- 459) as describing the reward that accrues to the life-long
Student ;—in. Vidhanaparyjata (p. 504) to the same effect ;
—also in Viramitrodaya (Samskara, p. 550) ,-—and in
- Smrtichandrika (Samskara, p. 170).

VERSE CCXLV

This verse is quoted in Viramitrodaya (Samskara,
p: 567) in support of the view that no ‘fee’ is to paid to the
Teacher before the completion of study ; and it adds that this
‘Concluding Bath’ is for the purpose of entering the married
state,—and not for that of any other life-stage ;—and in' Smz#s-
chandrika (Samskara, p. 179), which adds that this refers
to the presenting of a lwing, there bemg no prohlbltlon
regardmg other kinds of presents. :

VERSE CCXLVI

This verse is quoted in Smytichandrika (Samsﬁ&ra,

p- 178), which adds that what is meant is that if possible, the best
20

S3
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articles should be presented ;—in Samskiraratnamald (p. 368),
which adds the following notes :—* Kisatram ’, field with corns

standing,—the umbrella and shoes, should hoth go together,

such being the sense, of the compounding,—* Vasamss, three
pieces of cloth,—‘gurave pritimavahan, the ‘completion of the
study should be done only when the Teacher permits it” ;—also
in Nrssmhaprasada (Samskara, p. 48a).

: VERSE CCXLVII :
‘Sapindé —The ‘Sapinda’ is defined below in 5.60.
This verse is quoted in Parasharamadhava (Achara,

p- 458) as laying down the duties of the life-long Student ;}—
in Madanaparijata (p. 109) in support of the view. that in
the absence of the Teacher’s wife, the Student should take up
“residence ’ with the Teacher’s Sapinda, and in the absence
of this latter also, he should betake himself to the tending of
Fire >—in Viramitrodaya (Samskara, p. 549) to the effect
that ‘residence with Fire’ is to be taken up only in the
absence of the Teacher's Sapinda;—in Vedhanapéarijata
(p.504), along with the following verse;—in Haraluta (p.76) as
referring to the ‘ Life-long Student’;—and in Smrtichandrika
(Samskara, p. 167), which says that this refers to cases where
no Sapinda is available. : :

VERSE CCXLVIII

Dzham sadhaysi—* Let the body wear away’ (Medha-
tithi and Govindaraja) ;— shall make the Soul in his body
perfect, 4. e. fit for union with Brahman’ (Kullika, Nariyana
and Raghavananda).
© . This verse is quoted in Parasharamadhava (Achara,
p. 458) as laying down the duties of the lifelong Student ;—
in Vidhanaparijata (p. 504) ;—in Madanaparijata (p. 106);
—and in Viramatrodaya-Samskara, (p- 504), where
the note is added on the expression ‘sth@nasanavibireg-
vagn’ that what is -meant is that ‘during his spare
time left after he has fully accomplished all his duties, he

0
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may stand or sit or walk about’. Medhitithi explains it to
mean ‘at times he shall stand, and at times sit down,—in this
'manner he' shall divert himself’ But he goes on to add
another explanation offered by ‘others’, by which the meaning
is that ‘he shall practise the postures prescribed in connection
with Yoguc practices, and live on alms’—Narayana explains:
the phrase to mean a particular form of austerity consisting
in ‘standing, sitting and wandering’.—It is quoted in Smpti-
chandrika (Samskara, p. 167), which explains the phrase to
mean ‘standing, sitting and moving at stated times.’

This phrase ‘ sthanasanavihara’ appears to have been an
old idiom ; it is met with for the first time in Bodhayana’s Dhar-
masitra (H 1. 41), where we read—samudrasamyanam...
esamanyatamat krtvd chaturtha kalamitabhojinah syuh apo’
bhyapeyuh sowomanukalpam sthandasanabhyam viharanta
éte tribhirvarsaistadapahanti papom. Translated literally,
this means—*Sea-voyage (and a few other acts enumerated)...,
having done any one of these acts, people should eat sparsely
at the fourth part of the day, should enter water in the morning,
at midday and in the evening; amusing themselves by sitting
and, standing, they destroy that sin after three years.

: The exact meaning of the expiatory rite here prescribed
. has never been understood. Whenever the question of sea-
voyage has come up for discussion, the antagonists of the
voyage have held that by the last clause Bodhayana clearly
meant that the voyager should have to commit suicide; to spend
three years ‘standing and standing’, 4. e. without any sleep—
would be nothing short of self-immolation. The protagonists
of sea-voyage felt all along that the passage could not mean
this; though they were unable to suggest any other plausible
explanation. They thought that even if suicide were actually
meant, there were more effective means available for doing
that; and in fact the ordinance that ‘the man shall not sleep

for three years’ looked absurd on the face of it.

We find the expression in several other works,
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(1) In Poadmapurana (Adi-khanda, 58. 26) we read -
in course of the description of the duties of Vanaprastha, the
man in the third stage of life—sthanasanabhyam viharst na
kvachid dhairyamutsrizt, ‘he shall divert himself with sitting
and standing, and shall not renounce his steadiness on any point.’

The committing of suicide certainly could not form
a duty of the ordinary Vanaprastha, the hermit retiring from
active life to a life of meditation and worship.

(2) In Yajnavalkye (LI 50) we read—sthangsanavi-
harairvd  yogabhyasena va tatha (dinam nayet), where
Mutaksara adds the explanation—Fkainchit kalam sthanam
kamichit chopaveshanam, “for some time he shall sit,and for some
time he shall stand’—in this manner he  shall spend the
day. And Apararka’says—sthanena gatinivritya, asamend,
upaweshamena viharena,  chankramangna (i. e. ‘resting,
sitting, and walking) cha divasum nayet, - : ¢

.../ (3) Againin Manu (VL. 22) ‘sthandasanabhyam viharet
where Medhatithi says, ‘sthanasanablyam dine, ratraw- tu
kevalasthandilashayitam vakgyati’, by which also the text
means—"he shall spend the day in standing and sitting’

(4)  Lastly in Manu (X1, 224) we meet with the same
expression ; and here it forms part of the Krcchra—penance.

From all this it is clear that the phrase could never have .
been intended to lay down anything so physically impossible
as passing three years ‘without sleep” In fact a careful
study of all the above texts leads us to the conclusion that
what is meant by the words ‘sthanasanabhyam wviharat’
iy exactly what is expressed by the Hindi idiom ‘wtha baitha
kara samaya bitana’; and the sense would appear to be that
the man shall have recourse to no other diversion or amusement,
save what may be obtained by ‘standing or sitting.’

VERSE CCXLIX

 Manya kapi ete;—This does not form part of the text of
Medhatithi. This has been added by a subsequent ‘ Editor.’



Discourse III

VERSE 1

“The Atharva Veda is here, as in most of the ancient
Dharmasitras, left out altogether. Baudhayana alone states
that the term of Studentship extends over forty-eight years,
and that rule includes the Atharva Veda.” —Buhler.

Medhatithe (p. 187, 1. 10)— Yatrawa hi svistakyrda-
dayah,—See Mimamsa Stutra 4. 1. 18 et seq. The question
» being whether the Swvistakrt offering (which is made with
the remnants of the sacrificial materials) serves only as a
‘ disposal’, or it also serves some transcendental purpose—
the conclusion is that in this case a transcendental result,
even though not mentioned in the texts, has to be assumed.

This verse is quoted in Madanapdariyata (p. 97), where
the following notes are added:—°Trasvidya means the
three Vedas;—the Studentship over the three Vedas should
be made to extend over thirty-six years; that is, one should
devote twelve years to studentship over each of the three
Vedas;—in the case of ‘half the period’, six years have to
be devoted to each of the three Vedas; and in the case of
¢ quarter of the period’, only three years. :

It is quoted in Viramitrodaya (Samskara, p. 557),
where the following totally different explanation is added :—
The meaning of this is as follows:—In the event of the Boy

studying the three Vedas, his Studentship should extend

over thirty-six years ; if he studies only two Vedas, then over
‘ half, 2. e. half of forty-eight years, or twenty-four years; that
such is the meaning we deduce from the other texts bearing

S,
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on the subject;—the ‘quarter’ also has to be similarly
explained. If the ‘half’ and °quarter’ were taken in relation
to ‘ thirty-six years’, then the meaning would be that the’
Studentship should extend over eighteen and nine years
respectively; and this would not agree with any other Smréz
text. This same consideration gets rid of the fanciful view
set forth by the Chandrika that “in the case of ‘half’,
the Boy should devote six years to each of the three Vedas,
and in that of ‘ quarter’, three years to each.”

It is interesting that this last view has been adopted
by Medhatithi. (See Translation, p. 11). This view appears
to have the support of Yajfavalkya (1. 36), which clearly
states that—" Studentship should extend over either twelve
or five years for each Veda.”

This verse is quoted in Apararka (p.67), which adds
that the studentship over one Veda is to extend over six years
in the case of ‘half’, and over three years in the case of
‘quarter’ ;—in Smrtichandrika (Samskara, p. 166), which adds
the following explanations :— Trasvedikam ’, pertaining to
the three Vedas, Rk, Yajus and Saman,~this should be
carried on for 36 years,~-simlarly the vow of ‘Studentship’
pertaining to each single Veda is to be kept for 12 years,—in
the case of the ‘ Ardhika’ system, 6 years have to be devoted
to .each Veda,—and 3 years each in the case of the ‘ Padika’
system ;—and in Hémadri (Shraddha, p. 779).

VERSE II

Medhatiths (p. 189, 1 14)— Vedashabdah shakha-
vachano vyakhyatah’—Hopkins calls this ‘a later view’ and
refers to Apastamba, 2. 6. 5.

The first quarter of this verse is quoted in Mitaksara
(on p. 24, 1. 36), in amplification of Yajiavalkya’s statement
that ‘Studentship is to extend over twelve years’, and the
meaning is deduced that twelve years should be devoted to
the study of each Veda.
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This verse is quoted in Madanaparijata (p. 131);

—and in Viramitrodaya (Samskara, p. 505), where the note
'is added that—‘If one intends to perform the Jyotistoma
and such other sacrifices, which can be performed only with
the help of the three Vedas, one has to learn all the three -
Vedas, the Rk, Yajus and Saman ;—if he is going to perform
the Praksoumika and the Haviryajiias, he has to. learn
only two, the Rk and the Yajus;—while if he intends to
perform only the Pakayajnas, he should learn only his own
hereditary rescensional Vedic text; in the case of the other
Vedas also, he should confine himself to only those rescensions
which may. have been studied by his forefathers, and not any
Qne at random.

The verse is also quoted in Smrtitattva (IT, p. 587)

in support of the view that every Brahmana is entitled to the

*study of various Vedic rescensional texts ;—in Hemddr: (Dana,

p. 680) ; in Samskararatnamala (p. 568) ;-—and in Nrsimha-
prasadae (Samskara, p. 49a)

'VERSE III

Medlidtithe (p. 190, 1 21)— Santanikataya '—Apte
explains ‘santanika’ as ‘a Brahmana who wishes to marry
for the sake of issue” This is not quite correct. The word
occurs in Manu 11. 1, where Kullika explains it as ‘vivaharths,
which has apparently misled the lexicographer. The word
really means ‘he who is desirous of sant@na, propagation of
his race’, and is applied to the Father who, if poor, has to beg
for the purpose of marrying Ais son.

This verse is quoted in Apararka (p. 76), which adds
the following explanation : When the Accomplished Student
has been understood (pratita) as inclined to take a W1fe e
he being brahmadayahara’ —i.e. equipped with study
of the Veda, and inherited property, 7. e. being quite able to
maintain a family ;—if the father be devoid of property, he
should acquire enough by means of begging, and then marry ;
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and thus obtain *the ¢ domestic fire, without which he could |
not perform the Pakayajnas—Sragvin’ indicates the presence
of ornaments ;— talpa’ is bedstead ; when the young man
is seated upon it his father ‘should worship him first with
the cow’—i. e. with the Madluparka..

VERSE TV

This verse is quoted in Pardsharamadhova (Achara, p.
462) simply as laying down marriage;—in Madnapariyata
(p. 131) as indicating the necessity for marriage;—also in
Vidhanaparijata (p. 673);—in Viramitrodaya (Samskara,
p. 567), as indicating that the ‘Final Bath’ spoken of
above (in 1. 245) is meant to be for the purpose of
marriage ;—on the ground that the Bath is here spoken
of in connection with the twice-born person who s going to .
marry ; while we do not meet with any such assertion as
‘ Having bathed, he should betake himself to the forest, or
that ‘having bathed, he should take to Renunciation ;—in
the same work on p. 585, in support of the view that Marriage
is meant to be conducive to the fulfilment of the man’s pur-
pose, the following notes are added :—the term ‘ dvija’ serves
to show that it is only the twice-born person endowed, with the
above-mentioned qualifications that is entitled to marriage;
and it does not mean that any and every twice-born person
is entitled to it ; and that this is so is clear from the fact that
marriage has been laid down only for one who has had his
Initiation and has taken the Final Bath’ of the Studentship.
Nor again can the term ‘dwija’ be taken as precluding others ;
as in that case there would be no marriage for the Shudra.
From all this it follows that the present text should be taken
as enjoining a particular act as pertaining to a particularly
qualified person—The term ‘bharya,  wife] has been used
in view of the future status of the girl; so that the meaning
of the injunction comes to be that ‘he should bring into ex-
istence a wife by means of the marriage-ceremony.’—The
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“term ‘Savarnd, ‘of the same caste ’ is meant to indicate that

such a marriage would be in its principal form: and it does
« not preclude the marrying of girls of other castes; this is in fact
sanctioned by other texts.

The same work quotes the verse again on page 747, as
laying down the * principal * wife ordained for man.

Viramatrodaya again in its ‘Laksana’ section (p.
118) quotes the second half of this verse under the ‘the
characteristics of women.’

It is quoted also in Smrtitattva (p. 940) to -the
effect that ‘Samavartana’ is another name for the concluding
rites of Studentship ;—in dpararka (p. 76) as indicating
shat the ‘Bath’ is distinet from the Samavartana ceremony ;
—in Hemdadri (Dana, p. 680);—in Samskararatnamala
(p. 403) ;—and in Nrsimhaprasada (Samskara, p. 49a.)

VERSE V

¢ Asapinda cha ya matuh—asagotra cha ya pituh’—
Kullika, Nariyana and Raghavinanda hold the first
cha’ to mean that the ‘sagotrd’ of the mother also is
_ excluded ; this exclusion is supported by Vashistha as quoted
. by Medhatithi ;—according to Medhatithi, Govindaraja, Kul-
lika, Narayana and Raghavananda, the second ¢ cha’ connects
the ‘asapinda’ with ‘ pituh’ also. But there appears to be no
point in this as the father’s ‘asapind@’ would be already
included under the father’s ‘asagotra’. Medhatithi appears
to have -been conscious of this, as he adds that the term
‘ sapinda’ here stands for ‘relations’ [see Trans. p. 26, 11.-3-4,
which should be as follows, and not as it appears there—
“In the present phrase ‘asagotra cha pituh’, the particle

¢ cha’ excludes the father’s sapinda also.”]

4

¢ Amanthuni’—This is the reading adopted by Medha-
tithi, to whom Buhler wrongly attributeés the reading
‘marthunme’ (‘for conjugal union’), which is the reading
21
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of Gevindarija, Nardyana and Kullika, the last however
explaining it to! mean ‘(she is recommended) for the Fire-
laying, child-hegetting and other acts to be performed by
the husband and wife jointly’—Medhatithi notes a third
reading ‘ amaithung’, and explains it to mean that the
girl is recommended as an associate at religious functions,
and not for sexual intercourse, though he does not consider
this satisfactory.—Medhatithi’s reading ‘ amathuni’ has been
explained by him to mean ‘not born of unlawful intercourse’,
and added for the purpose of excluding the girl born of
Niyoga. Though Nandana also adopts this same reading,
he explains it as one ‘ who has had no sexual intercourse.

This verse is quoted in Apardrka (p. 81) in suppowt
of the view that the girl to be married should be one who
is ‘asapinda’ on both the paternal and the maternal sides ;
it adds that ‘asagotra’ alone would preclude the father's
‘sagotra’ also (the gotra of the man being the same as his
father’s) ; the word ‘petuh’ has therefore been added with
a view to the  putrikaputra’—Such a girl is ¢ recommended’
—for ‘darakarma’—such rites as cannot be performed
without a wife and for ‘masthune’, 7. e. such rites as can be
done only conjointly by the pair, e. 9. the Pakayajna, and the
like—* asapinda cha ya matub’ is meant to preclude the
marrying of the daughter of the matemal uncle, she being the
man’s { mother’s sapinda’.

-

This verse is quoted in Parasharamadhave (Achara,
p- 468), where the following explanation is added—*who
is asapindd of the mother, as also her asagotra—who is
asagotra ot the father, and also his asapm(la —i18 " recom-
mended for all acts to be performed by the couple oyl L
raises the question that the separate mention of the ‘mother’
is superfluous ; as the wife has no ‘ pinda’ or “ gotra’ apart
from the husband; so that the ‘wasapinda’ and ‘asagotra’
of the ‘mother’ would be the same as those of the ‘ father %—
and supplies the answer that in the case of the Gandharva
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“and some other forms of marriage, the bride being not
given away by her father, she retains her gotra and pinda;
%0 that her ‘ sapinda’ and ‘asagotra’ would not be the same
as those of her hushand.

In connection with this verse a peculiar point of view
has been set forth by ‘some * people’ in Viramitrodaya
(Samskdra, p. 691):—“Three kinds of sapinda have got
to be excluded—(1) who is one’s own and his fathers
sapinda, (2) who is one’s own sapindd, but not the sapinda
of his father, (3) who is not one’s own sapinda, but is the
father’s sapindd. To the first category belongs the girl who
is one’s own sapindd as being the sapinda of his father,
Who is the married husband of his mother ;—to the . second
category belongs the girl who is not the sapinda of that
‘father” who is only the supporter (not the progenitor),
and is one’s own and his natural father’s (progenitor’s) sapinda,
—and who thus is his own sapinid, but not that of his
supporter-‘ father;—and to the third class belongs that girl
who is the sapinda of the supporter-‘ father’, but not one’s
own sapinda. All this diversity is based upon the fact that in
the case of the ‘adopted’ son (in whose case the supporter-father
. and the progenitor-father are different), the son’s body (pinda)

does not contain the constituent elements of the body of the

father. For the same reasons there are four kinds of ¢ father’
also—(1) the progenitor, the husband of the mother; (2) the
owner of the ‘field, . e. the mother’s husband, who 'is not the
progenitor ; (3) the owner of the ‘seed’, 4. e. the progenitor,
who is not the husband of the mother ; and (4) the supporter,

s.e. the adoptive father. Of these the ‘progenitor’, husband of the

mother, and the ‘seed-owner’ both transmit the constituents

of their body to the child ; and on that ground the sapindya

‘ consanguinity’, of these two Fathers to the Awrasa and

Ksetraja sons would be direct ; while that of the ¢field-owner’

(the second kind of ‘ father’) would be only indirect, through

the field (4. e. the body of his wife); the bodies of the
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husband and wife having been declared to he one.—~Now the
girls. that fall within these three kinds of ‘ consanguinity
would become excluded by the test that ‘one should marry
a girl younger than himself, who is not. his sapindd’ (Yajfia-
valkya 1. 52). But the Sapindd of the Supporter y(adoptive)
father would not be the Sapinia of the adopted son, and as
such she would not be excluded by the said text. Hence it
becomes necessary to find out a text excluding the *father’s
Sapinda;’ and such a text is found in Manu 3. 5 (the present
verse). 'This text clearly implies that the girl who falls within
seven degrees of the ‘Sapindya’ of the Secondary Father
(not the progenitor) is to be avoided ; in this sense the term prtuh,
being taken in its etymological sense of one who supports,
Pats ste pitd, includes the adoptive father also.”

- This view is not accepted by the author of Viramitro-
daya himself, who takes Manu’s text to mean the exclu-
sion of the girl who is one’s Sapinda or Sagotra either through
his father or through his mother.

Smytitattva (IL, p. 106) quotes this verse, explain-
ing dara-karma as ‘the act of making a wife e the
taking of @ wife.

The first half of the verse is quoted in Mitaksara .
(on 1. 53, p. 34) in the sense that the sagotra girl is to
be excluded. :

Vidhanaparijate (p. 690) quotes this verse and adds
that the second ‘ cha ’ excludes the father's ‘ Sapinda’ also.”
Here also we have a reproduction of the discussion found in
Parasharamadhava (see above).

The verse is quoted also in Madanaparijata
(p- 133), which adds the following explanatory notes —The
meaning of this is as follows—The girl who is not-sapinda
of the mother,—and also her not-sagotrd, which is implied
by the first ‘cha’—is recommended, 7. e is fit for being
married. The purport of all this is as follows—Twice-born
men are entitled to marry girls belonging to the same caste as
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'%hemselves, as also those belonging to lower castes ; the marriage

with a girl of the same caste is the principal or primary form

‘of it, while that with a girl of a different caste is only secon-

dary ;—for the married man two kinds of acts have heen

enjoined—sacrifices and intercourse ; and in- the text the former-
set of acts is spoken of by the term ‘dara-karma’, and the
latter set by the term ‘ masthuna’ '

Having explained the verse, Madanaparyata also
raises the question why the Sapinda and Sagotra
of the Mother should be mentioned apart from that of the
Father, and deals with it in a somewhat different manner
from that in Parasharamadhava or Vidhanaparyata.
Bts answer is that the separate mention is meant to
meet the following case—Deévadatta has for his mother the
adopted daughter (of his grandfather), who has been ‘appoint-

* ed’ by her adoptive ‘father’;—hence Dévadatta does not inherit
the gotra of his Progenitor-father ;—mnow the husband of the
aforesaid adopted daughter (. e. the progenitor of Dévadatta)
has adopted a daughter, who is the Sapinda of her adoptive
father (Devadatta’s Progenitor), but not the Sapinda of
Dévadatta ;—thus Dévadatta might marry the adopted daughter
of his progenitor, This contingency has been prevented by the
separate' exclusion of the ‘Mother’s Sapinda; as the girl,
though not the Sapinda of Devadatta or his adoptive Father,
would still be the Sapinda of his mother, whose pinda is
one with that of her husband, (the adoptive father of the girl
concerned).

Another question raised is why should the mother’s
asapindd, who is included in the mother'’s asagotra
implied by the ¢ha in the text, be mentioned separately ?—
The ‘mother’s Sapindd’ has got to be so mentioned for the
purpose of excluding the girl born in the family of the
father of one’s step-mother, who is one’s own ‘asapinda’,
as also the ‘ asagotra’ of the mother, but is the ‘sapinda’
of the mother; so that if the text had excluded only the

EXPLANATORY—ADHYAYA TIT 163 @I '



/ 164 MANU SMRITI—NOTES @L

“mother’s asagotra,’ the said girl would be marriageable; she
becomes excluded, however, by the condition that she should
not he his ‘mother’s sapinda’. Lo

It goes on to raise a further question that the phrase
‘asagotra cha pituh’ need not be taken to include the
father’s ‘asapinda’ also, as the latter is already included
under the term ‘father’s asagotr@’—The answer to this is
that the separate exclusion of the °father's sapinda’ is
necessary in view of the following case :—Devadatta’s father,
Yajfiadatta, is the adopted son of his father, Bhanudatta,—a
girl is born in the family of Yajfladatta’s progenitor-father,
—this. girl would be asagotra of Devadatta’s ° father’
(adoptive), and also ‘asagotra’ of his ‘mother’ :—thus
there would be a likelihood of Devadatta marrying this
girl;—and this becomes precluded by taking the ‘cha’ to
mean the ‘father’s asapind@’. If this had not been intended ¢
by Manu, he would have said ‘one’s own asagotra’
(‘ asagotra cha yatmanah’).” Thus the upshot of all this
is that the girl to be married should be ‘asapinda and
asagotra’ of his Mother, andalso ‘asapinda and asagotra
of his Father .

This verse is quoted also in Nirnayasindhw (p. 196); |
—in Gotra-pravara-mibandha-kadamba (p. 131), which - -
adds the following notes:—In as much as the text forbids
only the ‘sapmda’ of the mother, it follows that the
sagotra of the mother is not forbidden;—in Smrtichandrika
(Samskara, p. 184), which adds the following explanation:—
The girl who is not ‘ sapinda’ either of the bridegroom or of
his mother, and who is not the ‘ sagotra’ of the bridegroom
or his father, is commended for the purpose of lna,rﬁége —in
Gadadharapaddhate (Kalasara, p. 223), which adds the
following notes—' Darakarmani’, in the rite that makes a
‘wife’,— masthung’, in the act of intercourse which gs
consummated, conjointly by man and woman ;—the sense is
that the said girl is commended not only for cooking and
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such other acts as are done by the woman alone, but also
in that joint act which is done by both conjointly ; according
to Kalpataru, ‘maithung’ means ‘in the begetting of the
lawfnl son by means of sexual intercourse ’.

This verse is quoted in Pardsharamadhava (Achara,
p. 477), in support of the view that not only the girl, but
her family also should be carefully examined ;—also in
Viramitrodaya (Samskara, p. 588) ;—in Apararka (p. 84) ;—
in Samskararatnamala (p. 508) ;—and in Smytichandrika
(Samskara, p. 204).

VERSE VII

®  This verse is quoted in Viramitrodaya (Samskara, p.
588), where ‘hinakriyam’ is explained as ‘devoid of the per-
.formance of such acts as the sacrifice and the like — Nug-
purusam’ as ¢ that in which females are the sole survivors ;—
“mishchhandah’ as ‘devoid of Vedic study ;—also in Pard-
sharamadhava (Achara, p. 477), which has exactly the same
explanation of precisely the same words.

Apararka (p. 84) quotes this along with the preceding
verse; and adds the following explanations :— Hina-
kriyam’ means ‘devoid of the proper performance of the
Conception and other Sacramental Rites,—* Nispurusam’
means ‘a family in which girls alone are born )—* Neshchhan-
dah’ is  devoid of Vedic study,— lomasham’ is ‘that members
whereof have their body covered with inordinately prominent
hairs )—and ¢ arshasam’ means ‘ suffering from piles.’—It is
quoted in  Smréichandrika (Samskara, p. 204) which adds
the following explanations :— Hinakriyam, not engaged in
the performance of sacrifices and other religious acts ;—* Nes-
purusam, without a male master—° Nishchhandah’ devoid of
Vedic learning—* romasham, hairy,— arshasam’,  suffering
from the particular disease, piles,—all these qualifications per-
tain to the children of the family ;—and in Samskara-
ratnamala (p. - 508), which has the following notes ;-

[



¢ Hinakriyam’, not performing the prescribed duties, 7. e. not
avoiding prohibited acts,— Nespurusam, devoid of male
progeny,— arshasam’ family in which the disease runs
hereditary. ]

VERSE VIII1

This verse is quoted in Viramatrodaya (Samskara,
p. 731) in support of the view that one should not marry
a girl with defects ;—it explains ‘ v@chata as ‘garrulous’ and
‘ pingala’ as ‘ with reddish eyes.’

Smrtitattva (11, p. 149) quotes it and adds that the
defects here described do not deprive the girl, if married, ot
the character of the ‘lawful wife, as visible (physical) defeéts
can mean only physical disabilties, and cannot affect the non-
physical spiritual or moral character of anything,

The verse is quoted alqo in Vir cmwtrodaya (Laksan‘l,
p. 120), where ‘rogini’ is explained as ‘suffering from
epilepsy and such diseases,” and ¢ vachatam’ ‘ as one who talks
much of improper things ,’—and not simply as ‘garrulous’,
which is the explanation of the same author in another place
[Samskara-prakasha, p. 731, see first note above|;—also in
Apararka (p. 78) to the effect that one should not marry a
girl who is not endowed with the proper marks;—in
Samskaramoyikha (p. 74);—in  Samskararatnomald
(p. 510), which explains ‘ kapilam, as ‘of the colour of red rice,
and ‘pingola’ as ‘of the colour of fire’—in Smyti-
chandrika (Samskara, p. 200), which explains ‘vachata’ as
“garrulous, and piagala’ as ‘with tawny eyes;—and in
Nrsimhaprasada (Samskara, p. 50a).

VERSE IX

This verse is quoted in Viramitroda J(b (Samskara,
p. 732), where ¢ rksa’ is explained as ‘ asterism J —and ‘ antya’
as ‘ mlechchha 7—in  Smrtitattva (I, p. 149) to the
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same effect as the preceding verse;—in Viramitrodaya
(Laksana, p. 120), where ‘antya’ is explained as ‘antyaja,
e chandala;—in Apararka (p. 78) as indicating the
unmarriageability of girls with the wrong type of names ;}—
in Samskaramoyukha (p. 74) ;—in Samskararatnamala
(p. 510), which explains ‘antya’ as bearing a Mlechchha
name ;—in  Smrtichandrika (Samskara, p. 201), which
explains ‘rksa’ as ‘naksatra, ‘antya’ as ‘mlechchha,
and ‘bhisana’ as terrifying ;—and in Nrsimhaprasada
(Samskara, p. 50a).

VERSE X

* This verse is quoted in Viramitrodaya (Samskara,
p- ?31) as setting forth the external signs of a marriage-
. able girl ;—also in Viramitrodaya (Laksana, p. 118) to
the same effect;—and in Madanaparijata (p- 132) as
setting forth the external signs; and for the internal signs
it refers to Ashvalayana who has prescribed the following
method ;—eight balls should be made of clay brought from
eight different places, and after some incantations have been
uttered over them, the girl should be asked to pick up one
. of them; (1) if she picks up that made of clay from fields
with rich corn growing, it is a sign that she would have progeny
rich in grains ; (2) if she picks up that of clay brought from
the cattle-shed, she will be rich in cattle; (3) if that of clay
from the altar, she will be an expounder of Brahman —(4)
if that of clay from a lake that is never dry, she will be endowed
with all riches ; (5) if that from the gambling den, she will be
crafty ;—(6) if that from the road -crossing, she will be inclined
to wander about; (7) if that from barren soil, she will be
unlucky; (8) and if that from the crematorium, she will
destroy her husband.

This verse is quoted in Apararke (p. 78) ;—in Sams-
karamayukha (p. 74) as laying down the external signs
of a marriageable girl ;—in Samskararatnamala (p. 509)

22
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which explains ¢ tanulomakeshadashana’ as ‘ one the hair on
whose chest is scanty, and whose hair and teeth are fine’;—
in Smrtichandrika (Samskara, p. 200) ;—and in Nrsimha-
prasade (Samskara, p. 50a).

¢ Putrikadharmashankaya —TFor fear of her having the
character of the Appointed Daughter’ (Medhatithi) ;—TFor
fear (in the former case) of her being an Appointed Daughter,
and (in the latter) of committing a sin’ (Kullika, Narayana,
Righavinanda, - and ‘ others ’ in Medhatithi). ~Govindaraja
adopts Medhatithi’s explanation so far as this phrase is con-
cerned ; but he gives a somewhat different explanation of the first
half of the verse, which according to him, would mean ‘one
should not marry a girl who has no brother, or whose father
is not known’,—the two contingencies being independent ;
while according to Medhatithi, the second clause (‘whose
father is not known’) is subordinate to the former,—the *
meaning being that the doubt regarding the girl being an
‘appointed daughter’ would arise if there were no brother, and
if the father were not known; for he adds “ if the father is
known, there is no fear of the girl being an Appointed Daughter,
as he will himself declare whether or not she has been

¢ appointed ’.

According to Medhatithi, - therefore, in the translation of
the verse, we should have ‘ and ’ instead of ‘or’.

This verse is quoted in Parasharamadhava (Achara,
p. 474), which adds the following notes :—He shall not marry
a girl with regard to whom it is not known whether or not her
father has the intention of making her an °appointed
daughter ;—the sense is that where there is no fear of this,
one may marry the girl, even though she has no brother.
The clause ‘na vijiiayete va pita’ (which, according to
this explanation, means ‘the intentions of whose father are
not known ’) implies that it is possible for the daughter to be
‘ appointed’ even without the Father making an agreement
to that effect with the bridegroom;—in Samskaramayikha
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(p. 82), which adds that this implies that the daughter can be
‘appointed, even without express agreement and declaration.

The verse is quoted also in Viramatrodaya (Samskara,
p. 746), where it is explained as meaning that ‘ one should
not marry a girl with regard to whose father it is not known
whether or not he has the intention of making her an
Appointed Daughter ’; and it adds that it is shown by this
that according to all the sages a daughter can become
“appointed’ even without being openly declared to be so;—
and in Samskararatnamala (p. 414), which explains the
meaning to be that one should not marry the girl with regard
to whom it is not known if her father intends to ‘ appoint’ her ;
and adds the same note as Samskaramayukha.

Madanaparijata (p.136) quotes this verse and reproduces

the same explanation as above, and deduces the conclusion

*that ‘one should marry the girl in whose case there is no
fear of this’

Vidhanapargata (p. 699) quotes the verse and adds
that ‘in a case where there is no fear of the father having
an intention of making the girl an Appointed Daughter, one
may marry the girl, even though she may have no brother.”

. This verse is quoted in Apardrka (p. 80) as indicating
; that it is possible for a daughter to be ‘appointed’ secretly ;
without her being married under that expressed agreement ;—
and in Swmytichandrika (Samskara p. 181), which adds

the same note as Samskararatnamala,

VERSE XII

This verse is quoted by Jimitav@hana (Dayabhaga,
p. 209);—and in Madanaparijate (p. 143) as providing
permissible substitutes for the proper °wife’;—it explains
‘awaral’ (which it reads in place of ‘varah’) as jaghanyah,
“‘lower ’;—in Samskaramayikha (p. 98), which adds the
following notes:—There are three classes of Marriage—(1) for
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~ Dharma, (2) for offispring and (3) for physical pleasure ; that for
offspring is obligatory, and for this one should have a girl of
the same caste as himself; and in that for Pleasure, or®
for avoiding the sin of not entering the second life-stage, one
may have girls of other castes, even a Shiadra girl; in the
former also, if no girl of the same caste is available, girls of
other castes may be taken.

The first half of the verse is quoted in Vzmmztroolaya
(Samskara, p. 747); which adds the following explanations :—
The term ‘varna’ stands for caste;— agre’ means the first
marriage;—the term ‘dvgjati’ indicates also persons born
of the Shudra through mixedimarriages, ‘natural’ as well as ‘in-
verse’;— prashast@’ means that she is recommended

as the first and best alternative for taking a wife for the
purposes of (1) enjoyment, (2) begetting a son and (3) helping
in religious acts (these three being ‘ darakarma’ the function
of the wife).
This is quoted also in Parasharamadhova (Achara,
p. 493), where we have the following notes :—‘ 47z’ means
‘at the first marriage of the Accomplished Student’ ;—darakar-
mams’—for the performance of the Agnihotra and other
rites ;— Savarnd’— she who has the same caste as the
bridegroom ’ is recommended ;—s. ¢. the Brahmani for the
" Brahmana, the Ksattriya for the Ksattriya and the Vaishya for
the Vaishya. Having, for the sake of religious acts, married a
girl of the same caste, if one is desirous of having more wives
for purposes of physical enjoyment, he may marry girls of
lower castes (‘avarah) in due order ;—and in Smrtichandrika
(Samskara, p. 205), which says that the implication of the text
is that after one has married a girl of the same caste, he may
marry others of other castes also, but they will be less and less
desirble in order ; this means that for the sake of Dharma one
should marry a girl of the same caste.

VERSE XITII
Hopkins compares this with the Mahabharata 13, 47. 8,

-
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This verse is quoted in Pardsharamadhave (Achara,
p. 494) as an amplification of what has been declared in
the latter half of the preceding verse;—in Viramitrodaya
(Samskara, p. 749) along with the preceding verse; and in
Apararka, (p. 88), which adds that what is stated here-
is permissible only in the case of people moved by lust, and
not of those who are subject to righteousness; so that these
are to be regarded as ‘inferior ’;—° Kramashah’ (verse 12) in
due order, not in any topsy-turvy ‘ order’;—in Smrtikaumudi
(p.3), which observes that the va in ‘ shiidrasva’ is meant
to preclude marriage of the ‘inverse’ order ;—i. e. where
the birdegroom’s caste is lower than that of the bride ;—and in
Smyrtichandrika (Samskara, p. 206), which adds that this
};ertains to marriage for pleasure’s sake,

VERSE XIV

This verse is quoted in Parasharamadhava (Achara,
p. 495) as countenancing the view that it is better by far that
the Brahmana and the Ksattriya should avoid a Shidra wife
altogether, even though he be overpowered by lust;—in
Madanaparijata (p. 144), where the prohibition herein
contained is explained as referring to the first marriage ;—and
‘apat’ is explained as ‘ the contingency of not finding a girl of
the same caste’;—and it adds, on the strength of the next
verse, that what is here said is applicable to the Vaishya
also.

Viramitrodaya (Samskara, p. 749) quotes the verse
and explains ‘ vrttante’ as ‘in a story.

It is quoted in Apararka (p. 87), which adds that
though the verse mentions only the ‘ Brahmana and the
Ksattriya’ it does not mean that it is permissible for the
Vaishya ; all that is meant is that for the two higher castes
it is specially reprehensible;—and in Smztichandrika (Sams-
kara, p. 205), which says that this prohibition is meant
for the first marriage, as is clear from the foregoing verses,
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VERSE XV

» This verse is quoted 'in Parasharamadhava (Achara,
p. 495) as prohibiting the marrying of a Shudra wife by
the twice-born;—in Piramitrodaya (Samskara, p. 750);—
and in Apararka (p. 87).

VERSE XVI

According to Medhatithi, Govindarija, Nandana and
Raghavananda, the meaning of this verse is as translated.
According to Narayana’s explanation, the translation
would read as follows (rendered by Buhler):—“A man of the
family of Atri who weds a Shidra female, becomes an outcastes;
one of the race of Utathya’s son, on the birth of a son; and
one of Shaunaka’s or Bhrgu’s race, by having no other but
Shidra offspring” Buhler adds—*It ought to be noted that,
according to Kullaka alone, the three classes refer to Brih-
manas, Ksattriyas and Vaishyas respectively. RAghavananda
particularly objects to the opinion.”

Burnell notes that the rule attributed here to Gautama
(Utathya’s son) is not found in the Sitras of Glautama,
where we find only a general statement regarding the
unlawful character of Shudra offsprings of twice-born men.
And Hopkins says the same thing in regard to the Smréi of
Atri.

This verse is quoted in Parasharamadhava (Achara,
p- 495);—and in  Viramitrodaye (Samskira, p.' 750);
neither of which provides any explanation of this rather
obscure verse;—in Apararke (p. 88), which explains the
meaning to be that “according to Atri and Gautama, the
Brahmana marrying a Shiidra girl ‘falls > by the mere act of
marriage ; according to Shaunaka, by begetting a son on her;
and according to Bhrgu, when a grandson is born from her;”
—in Prayashchittaviveka (p. 361), which notes that this and
the next verse are only meant to deprecate the marrying of
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Shudra girl, ‘in the improper order’;7—and in Smrti-
chandrika (Samskara, p. 208), which adds the'following notes :
«—The Brihmana marrying a Shiidra gul becomes degraded,—
this is the opinion of Afri and of the ‘son of Utathya, 7. e.

Gautama ;—hence according to these authorities the Brahmana -

should ‘never marry a Shidra girl ;—according to Shaunaka,
however, degradation results, not from marrying, but from
begetting a child on a Shidra wife,—hence according to him,
the man should avoid the Shiidra wife during the ‘periods;—
according to Bhrgu again, even the begetting of a child
does not lead to degradation, what leads to it is the circum-
tance that the Brahmana has no children except those from
llis Shudra wife,—so that according to Bhrgu only so long as
he has not got a child from his Brahmana wife shall the
Brahmana avoid his Shidra wife during the periods’.

VERSE XVII

Hopkin’s remarks—“A significant alteration in the Maha-
bharata 13.47.9 makes the last part of this verse read—He is
nevertheless purified by a ceremony known in law’.”—One
fails to see what is ‘significant’ in this, when Hindu law
bristles with expiatory ceremonies in connection with much
more heinous offences than the marrying of a Shadra wife.

This verse is quoted in Mitaksara (on 3.265,
p- 1326) as meant to indicate the gravity of the offence, and as
laying down the actual irrevocable loss of Brahmanahood ;—in
Parasharamadhava (Achira, p. 495) as prohibiting the
marrying of the Shidra by the twice-born;—in Fira-
mitrodaya (Samskara, p. 750);—in Apararke (p. 87);
—in  Prayashchittaviveka (p. 361) ;—and in  Swrti-
chandrdka (Samskara, p. 208), which notes that whait' this for-
bids is the marrying and begetting of child on' a Shidra Wlfe
before a Brahmana wife. .

QL.
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VERSE XVIII

This verse is quoted in Apardrks (p. 88), which
explains it to mean that ‘she should not be allowed to
take a prominent part in the eofferings made to the Gods and
Pitrs;>—and  in  Smrtichandrika (Samskara, p. 206),
which explains  tatpradhanans as ‘at which the Shudra
wife presides.’ 3

VERSE XIX

This verse is quoted in Parasharamadhava (Achara,
p- 495) along with the preceding four verses ;—in Viramatro-
daya (Samskara, p. 75), where ‘phenapitasya’ is explained
as ‘ pitamukhasavasya’, ‘he who has drunk wine from the
mouth.

VERSE XX

This verse is quoted in Parasharamadhava (Achara,
p. 485) as introducing the examination of the different
kinds of marriage;—in Viramitrodaya (Samskara, p. 846)
to the same effect;—in Hemadr: (Dana, p. 682);—and in
Vyavahara-balambhatti (p. 157).

VERSE XXI

This verse is quoted in Viramitrodaye (Samskara,
p. 846) as enumerating the different forms of marriage ;—in
Madanapariata (p. 155) ;—in Parasharamadhava (Achara,
p. 485) ;—in Vidhanaparijata (p. 758) ;—in Samskara-
ratnamald (p. 479);—in  Nrsimhaprasade.  (Samskara,
p. 61a) ;—in Hemadr: (Dana, p. 682)—in Vyavahara Ba-
lambhatti (p. 175) ;—in Samskaramayukha (p. 99) ;—in
Smartichandrika (Samskara, p. 227);—and by Jimiita-
vahana (Dayabhaga, p. 152).
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VERSE XXII

This verse is quoted in Madanaparigata (p. 155)
as introducing the enumeration of the different forms of
marriage, :

VERSE XXIIT

This verse is quoted in Parasharamdadhava (Achara,
p- 987), which adds the following explanation :—The six forms
of marriage, from the beginning, are lawful for the Brahmana,
the four beginning with ‘Asura’ and ending with ‘Paishacha’
for the Ksattriya; these latter, with the exception of the
‘Raksasa’ are lawful for the Vaishya and the Shidra.

Apararka (p.- 91) quotes this and adds that those
beginning with Brahma and ending with Gandharva are lawful
for the Brahmana; and the ‘awaran’~—those named last are
lawful for the Ksattriya ; and for the Vaishya and Shudla also
these same, excepting the Raksasa,

Madanapariyata (p. 158) quotes the verse and explains
it to mean that the first six—.e, ‘Brahma’, ‘Daiva’ ¢ Arga’
‘ Prajapatya’, < Aswra’ and ‘Géandharva’ are, in the order

*  stated, ‘lawful’—s. e. not contrary to law—for the Brahmana.

Viramitrodaya (Samskara, p. 858) quotes the verse
and having offered the same explanation as the above, adds
that four of these are the principal forms recommended, and
the other two are only secondary substitutes.

Nirnayasindhu (p. 223) quotes the verse and explains
that the ‘four’ meant are Asura, Gandharva, Riksasa and
Paishacha; these, excepting the Raksasa, are lawful for the
Vaishya and the Shtadra. ~

It is quoted in Samskaramayukha (p. 100), which
adds the following explanation:—For the Brahmana, only six
forms are commended, beginning with the Brahma and ending

with the Gandharva, the other two are not commended ;—the
23
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four beginning with the Asura are lawful for the Ksattriya,—
these same four, excepting Riksasa, for the Vaishya and
the Shidra;—thus Raksasa is lawful for the Ksattriya °
only ; so that for the Brahmana there are only six, for the
Ksattriya all the eight;—and in Smrtichandrika (Sams-
kara, p. 231), which also adds that only the first six are law-
tul for the Brahmana, the latter four for the Ksattriya, and
for the Vaishya, and the Shiidra also, all these with the excep-
_tion of the Raksgasa.

VERSE XXIV

‘For the Vaishyas and Shiidras are not particular about
their wives’ (Baudhayana, 1.20.14). Cf.the following passages for
the different rules in this respect. Vashistha 1.27-28 gives six
equivalents to these eight; so Apastamba (2.12.3), who admits
three as good. Baudhilyana 1.20.10 gives eight and permits
but four ; so Visnu (24.27). Gautama gives the eight, admits
four, and says some admit six. “The Mahabharata (1.73.8 ff)
ascribes descending virtue to each ‘according to Manw’, and
mixing up the sense of verse 23 and verse 27, allows four for a
Brahmana and six for a Ksattriya.”—Hopkins.

This verse is quoted in Parasharamadhava (Achara,
p- 487), as selecting out of the eight, those that are specially
commended ;—in Viramitrodaya (Samskara, p. 858), which
adds that of the form specially commended for the Brahmana,
two are still more important.

Madanaparijata (p. 159), adds the following note :—
The Brahma, Daiva, Arsa and Prajapatya forms have been
declared to be commended for the Brahmana; for the
Ksattriya, the Raksasa alone has been commended; and for
the Vaishya and Shiidra, the Asura only. For the Brahmana
the first four, ending with the Prajapatya are the primary
forms, and the Raksasa must be a secondary substitute for him,
because it is lawtul for the next lower caste, Ksattriya. For the
Ksattriya, the Rakgasa, is the primary form; and as according
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to the preceding verse, the Asura, Gandharva, Raksasa and
Paishacha are commended for him, the three, besides the
* Raksasa, must be regarded as secondary substitutes. Accord-
ing to others, however, the phrase ‘last four’ (of verse 23)
stands for the four beginning with ‘ Prajapatya ; and according
to this, the Raksasa being directly mentioned in the present
verse as specially commended for the Ksattriya, the secondary
substitutes for him would be the Prajapatya, the Gandharva and
the Asura. For the Vaishya and the Shiidra, the Asura is the
primary, and the Géandharva and the Paishacha,—or the
Gandharva and the Prajapatya—secondary substitutes,

Smytitattva (11, p. 140) quotes this verse and explains
that even though this text mentions among the ‘com-
mended ’ forms, the Asura, where the bride’s father receives
wealth from the bridegroom, yet it must be understood to

« sanction the payment of only so much of wealth as may be
required for the decking of the bride—~It is quoted in Hemadri
(Dana, p. 683);—in Samskaramayikha (p. 100), which
adds that for the Ksattriya, the Raksasa is the principal form,
and for the Vaishya and the Shidra, the Asura.

Apararke (p. 91) quotes this verse and adds that for
the Brahmana, the Brahma, Daiva, Arsa and Prajapatya are
commended ; the Asura and Géandharva are neither commended
nor. forbidden ;—for the Ksattriya, the Raksasa alone is com-
mended ; the Asura and the Gandharva are neither commend-
ed nor forbidden ;—for the Vaishya and Shidra, the Asura.
alone is commended ; the Gandharva is neither commended
nor forbidden ;—the Paishacha is forbidden for all castes,

It is quoted in Swmytichandrika (Samskarft pp. 190
and 231), which adds that though the first four are ¢commen-
ded,’ it does not mean that the next two are forbidden : ;all
that is meant is that these two are not commendeol

VERSE XXV

This verse is quoted in Vzmmztrodaya (Samskara,
p- 860) in support of the view ' that certain forms of




marriage are permissible for the Brahmana under abnormal
circumstances ; and adds the following explanation:—From
among the five—Prajapatya, Asura, Gandharva, Raksasa and"
Paishacha,—the Asura having been singled out as fit for
the Vaishya and the Shadra only, and the Paishacha being
deprecated for all, the remaining three alone are lawful for the
Brahmana; 4.e, the Prajapatya, the Gandharva and  the
Raksasa. This conclusion is based on the analogy of the liveli-
hood recommended for the next lower caste being permissible
for the higher caste in abnormal times; so that the marriages
commended for the Ksattriya are permitted for the Brahmana
under abnormal circumstances.

The same work on page 859 quotes the second half of the
verse, to the effect that the Paishacha is not lawful for any caste.

Madanaparijata (p. 159) quotes it, and offers the

following explanation :—From among the five—Prijapatya,
Asura, Gandharva, Raksasa and Paishacha,—three are ‘ lawful ’;
viz, Prajapatya, Gandharva and Raksasa. The second half
indicates two of these—i. e. the Asura and Paishacha—as un-
lawful.—Even though the Prajapatya has been enumerated
in verse 24 among the primary forms recommended for the
Brahmana, yet, the same is here mentioned only as ‘lawful
under abnormal circumstances , with a view to indicate that
it is inferior to the Arsa.

Parasharamadhoves (Achara p. 487) quotes this
verse and adds the following explanation—From among the
forms beginning with the Brahma and ending with the Asura,
three—i. e. the Brahma, the Daiva and the Prajapatya are
lawful ; while Arga and the Asura are unlawful, on account of
their involving the purchase of a wife; as between these two
also, one should never adopt the Asura, which should be
avoided as carefully as the Paishacha. It goes on to add that
here Manu has set forth only a view that has been held by
‘some one’ ; according to his own view, there is no ‘purchase’
involyed in the Arsa marriage, where the ‘ pair of cows’ given
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are not by way of a ‘price’ for the girl ; as has been clearly
declared in verse 53 below. So that, according to Manu, the
*Arsa is as lawful as the other three.

Tt is quoted in Hemadri (Dana, p. 683);—and in
Samskararatnamald (p. 479), which adds the following ex-
planation :—Among the five, beginning with the Brahma and
ending with the Asura, the first three are ‘righteous, as- not
involving any form of selling ;—the Arsa and the Asura ave
‘unrighteous ,’ as involving bartering, and hence, like the Pai-
shacha, they should not be adopted even in abnormal circum-
stances,

VERSE XXIIT

L

This verse is quoted in Viramitrodaya (Samskara,
p. 860), where the following notes are added :—This lays down
“the forms permissible for the Ksattriya under abnormal circum-
stances.— Prthak’ means unmazed, and ‘ Mishra, mized ;
we have the latter formin a case where the marriage having
been previously settled by mutual understanding between the
bride and the bridegroom, if the bride’s people oppose it, the
bridegroom takes her away by force, as happened in the case of
«  Krgna’s marriage with Rukmini (described in the Bhagavata).
A further distinction has got to be made here : the ¢ mixed’
form is permissible only under abnormal conditions, while the
‘unmixed’ one is a secondary form permissible for all time ; and
hence the mention of this latter in the present verse is merely
reiterative (as remarked by Medhatithi also),—the reiteration
* being made for the purpose of indicating the utter inferiority of
the ‘mixed’ to the ‘ unmixed ’ form. This implies that for
other castes also, in the event of an ‘unmixed’ form being
not possible, the ‘mixed’ form becomes permissible—Even
though the Paishacha has been prohibited for all, yet it has
been mentioned among the forms of marriage, only for the
purpose of its being permitted for the Vaishya and the Shadra
under exceptionally abnormal circumstances,
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Madanaparijata (p. 160) also quotes this verse as
laying down what is permissible for the Ksattriya under abnor-
mal conditions. It adds the following notes :—'Prthak prthak*
means the primary and the secondary forms, laid down as
alternatives ; and the second half quotes an example of the
‘mixed’ form; there is a ‘mixture’ of the Gandharva and
Raksasa forms when after a mutual understanding has been
arrived at between the bride and the bridegroom, if the bride’s
people raise objections to the marriage, the bridegroom
fights with them and takes away the bride by force.—~This is
to be understood only as an illustration ; on the same analogy,
other ‘mixtures’ may be permissible for other castes also.—Even
though very much deprecated, the Paishacha form is permitted
under abnormal circumstances for the Vaishya and the
Shudra,—as also for such twice-born persons as have adopted
the living of the Vaishya or the Shudra. .

This verse is quoted in Hemadrs (Dana, p. 682).

VERSE XXVII

¢ Archayitva’—Medhatihi and Kullaka take this as well
as ¢ @chchhadya’ as referring to both the bride and the bride-
groom ;—Narayana and Raghvinanda refer ‘urchayitva’ to .
the bridegroom only,

This verse is quoted in Viramitrodayo (Samskara,
p. 847), where the following explanatory notes are added :—
¢ Achchhadya, ‘having dressed,” with clothes ;—* archayitva’
‘having worshipped’ with garlands, sandal-paint and so forth ;—
both these are to be done to the bridegroom, not to the bride;
since both these are related to ‘ Ghtiye’ ‘having invited, which
cannot refer to the bride ;— ¢ Svayam, ‘ himself, should not
be taken (as Medhatithi and Kullaka take it) as precluding
the possiblity of the request for the girl coming from the
bridegroom ; as such preclusion would be inconsistent with
the rule laying down the ‘selection’ of the bride by the bride-
groom.—Further Baudhayana says— After ascertaining his
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 Shrutashile, learning and character, one gives the girl to the
Student who seeks for her,”—and here we find it distinctly laid
down that there should be & seeking for the girl by the brideg-
room;—in this passage ‘ Student, Brakmachar:, stands for one
whose observance of studentship has not suffered in any way.— -
‘The seeing’ spoken of by Baudhayana consists in select-
ing the bride. That the father should °himself’ invite
the bridegroom has been laid down as the peculiar characteristic
of the ¢ Brahma’ form of marriage. Such also is the custom
among the people of the south.
This verse is quoted also in Smrtetattva (1L, p.
106) in connection with a somewhat subtle discussion. The
author holds the view that ‘marriage,” ‘vivaha,’ is the act of tak-
ing @ wife, and hence the ‘ giving’ of the bride cannot be
called ‘ marriage, as the giving is done by the Father, while
she taking of @ wife is done by the Bridegroom. On this ground,
he argues, the definition of the Brahma form of marriage
provided in the present text of Manu should not be ex-
plained as consisting in the ‘ giving of the girl’; the word
¢ Danam’ has, therefore, to be explained differently, in its
etymological sense ¢ yasmas diyate tat danam’ 1. e. ‘danam’
means ¢ that for the sake of accomplishing which the
*  gwing is done’ ;—and as it is the Student’s ‘ taking of a wife’
that is accomplished by giving, it is this ‘taking of the wife’
which should be taken as expressed by the word ‘danam.’
He argues further that if the ‘ marriage consisted in the giving
of the girl, then the agent, person marrying, would be the
bride’s Father, and not the Bridegroom. The author is conscious
of the syntactical difficulty involved in his explanation, in con-
nection with the participle ‘ @huya’, ‘having invited, which, as
it stands, must have the same nominative agent as the ‘giving.’
But he brushes it off with the remark that the derivation of
the verbal root in ‘@huya’ being only a secondary factor, may
be ignored, or we may supply some such word as ¢ sthiteh ;—
the meaning thus. being—* the man who takes the wife when
he comes after being invited.
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It is interesting to note that the question raised by Raghu-
nandana in Smytitattve has been anticipated and satisfactorily
explained by Medhatithi (see Translation, p. 53). !

This verse is quoted in Apararks (p. 88);—in
Danakriyakaumudi (p. 9) as laying down the necessity of
clothing the girl properly ;—in Nrsemhaprasada (Samskara;
p. 61a) ;—and in Smrtichandrikad (Samskara, p. 227), which
explains ‘ archayitva’ as ¢ having worshipped him with offerings
of ornaments and other things.’

VERSE XXVIII

Hopkins is not quite right when he says that ‘the priest
receives the maiden as part of the fee” It is not so, as h_a.ts
been made clear by Medhatithi. Further the ‘fee’ is always
given after the completion of the rite, and not only when,
‘4t has begun’, or while the priest is still ¢ doing his work .

This verse is quoted in Viramitrodaya (Samskara, p. 849),
where the explanation is added—Samyak sausthavena
karma  kwrvate rtvife  ityanvayah ; the construction is
that the girl is given ‘to the priest who is doing the work
efficiently, in a proper manner’ ;—in Hemadrs (Dana, p. 684);
—and in Smyrtichandrika (Samskara, p. 228)

VERSE XXIX

Burnell is not right in remarking that °this is the most
common form now.” Among the better classes of the Brahmanas
the ‘Brahma’ still continues to be the most common form :
and among others, the form most common now is the Asura.

This verse is quoted in Viramatrodaya (Samskara, p. 849),
where ¢ dharmatal’ is explained as meaning ‘according to
family-custom’ ; or ‘in obedience to the law governing the
Arsa marriage, not by way of a price for the girl!

It is quoted also in Madanaparijata (p. 155) as
showing that it is not necessary that the number of ‘cows given
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. should be always ‘two’ as mentioned in other Smztis ;—it adds

that if the Father of the Bride accept this ‘pair of cow and
*bull’ it becomes a ‘selling’ of the girl ;—in Hemadri (Dana,
p- 684) ;—in Nrsimhaprasada (Samskara, p. 62a) :—and
in Smrtichandrika (Samskara, p. 228), which explains-
‘Gomithunam’ as ¢ a milch cow and a bull.

VERSE XXX

This verseis quoted in Viramitrodaya (Samskara, p. 851);
—in Hemadr: (Dana, p. 685) ;—and in Smrtichandrika
(Samskara, p. 228).

VERSE XXXI

This verse is quoted in Viramitrodaya (Samskara,
p- 852), where it explains ‘ Apradanam’ as adanam gra-
hanamaty yavat, 1. e. ‘taking’;—and ‘ Svachchhandyat ’ as
‘of his own free will, not in obedience to the wish of the
bride’s father, his right over her having been created by
purchase.

Smrtitattva (I, p. 593) quotes the verse and refers
to Kullika Bhatta as explaining  apradanam’ as taking
of the girl’; and it explains ‘svachchhandyat’ as by his
own will’ ; :

It is quoted in Hemadr: (Dana, p. 685) ;—and in
Smytichandrika (Samskara, p. 229), which explains ¢ @prada-
nam’ as ‘adanam’, ‘taking’; and ‘svachchhandyat’ as
‘at one’s will’, irrespectively of the willingness or otherwise
of the girl, thus differing from the ‘ Gandharve’ in which both
are willing. ;

VERSE XXXII
Govindaraja and Nardyana raise the question as to the

prescribed offerings and wedding ceremonies being performed
24
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" in'the case of the Gandharva, Raksasa and Paishacha forms
of marriage ; and on the strength of a text of Dévala’s and
another of Shaunaka (Bahwrcha Grhyaparishista) they -
declare that the offerings must be made, but that no Vaidika
mantras should be recited ; this latter reservation being based
on Manu’s text (8. 226). Medhatithi discusses this at great length
under verse 34 below, from which it appears that the opinion on
this subject has always been divided. In support of the view
that the subsequent rites are essential, several texts are quoted
in Viramitrodaya (Samskara, pp. 861-862).

This verse is quoted in ‘ Viramatrodoya’ (Samskara,
p. 855), where the ‘Anyonyasamyogah’ is explained as
‘mutual agreement’,— Maithunyah, ‘conducive to all acts
accomplished by means of sexual intercourse’,—and ¢ Kama-
sambhavah, as ¢ originating from excessive lust’;—in Hema-
dri (Dana, p. 685);—and in Smrtichandrikd (Samskara,
p. 229), which explains ‘ Maithunyah’ as ‘favourable to sexual

-3

intercourse.’

VERSE XXXITII

This verse is quoted in * Viramitrodaye ’ (Samskara,
p. 856), where the following explanation is given—° Hatva '—
¢ having beaten, those obstructing him * ;—* Chhuttva ~—having
cut off, the heads of the obstructors’ ;—* Bhattva '—* having
pierced, with strokes of weapons’ ;—* Kroshamtim >—calling
for her relations ;—all this indicates fighting.

The second half is quoted in Smrtetativa (11, p. 129)
in support of the view that what distinguishes the Raksasa

form is forcible abduction.
The verse is quoted in Hemadri (Dana, p. 685) ;—and

in  Smrtichandrikd (Samskara, :p. 229), which explains
¢ prasahya’ as ‘ by force’.
VERSE XXXIV
Medhatithe (P. 206, 1. 20)—Varnpyate chetihasadigu
&c.?;—e. g. the case of Kunti, who was married to Pandu,
after she had given birth to Karna.
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This verse is quoted in Smrtitattva (II, p.129);—
in Apararka (p. 91);—and in Hemdadri (Dana, p. 685).

VERSE XXXV

This verse is quoted in Smyrtitattve (11, p. 138),
where it is explained as meaning that in the case of Brahma-
nas, that marriage is considered most commendable in which
water is the only substance used as the instrument; while in
that of the Ksattriya and others, it may be accomplished, even
without the pouring of water, simply by mutual consent, the
father of the bride agreeing to give, and the bridegroom to
receive, the girl. This does not mean, however, that in the
“latter case water should never be used.

VERSE XXXVI

This verse is quoted in  Viramatrodaya (Samskara,
p. 862) ;—and in Hemadr: (Dana, p. 603).

VERSE XXXVII

This verse is quoted in Piramitrodaya (Samskara,
p. 863), where it explains ¢ Brahmani’ as ‘the girl married
in the Brahma form;’ and adds that the term ° pitrn’ includes
the son and other 'descendants also;—also in Parashara-
madhava (Achira, p. 487);—in Apararka (p. 88), which
explains ‘ Sukrta’ as ‘doing what is enjoined and avoiding
what is forbidden’ ;—in Hemadr: (Dana, p. 683); and in
Smytichandrika (Samskara, p. 227).

VERSE XXXVIII

This verse is quoted in Pardsharamadhava (Achara,
p. 487) ;—the first half is quoted in Viramatrodaya (Samskara,
p- 863), where the term ‘dasvodh@ja’ is explained as ‘one
born of a wife married in the Daiva form’; and it is added
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that the phrase ‘a@tmanaficha’ of the preceding verse has to
be construed here also ;— in Hemadri (Dana, p. 683);—
and in Smrtichandrika (Samskara, p. 228), which explains
‘Kdya’ as the Prajapatya)

VERSE XXXIX

¢ Shista, *—defined under 12. 109.

This verse is quoted in -Parasharamadhava (Achara,
p-487); and in Viramitrodaya (Samskara, p. 865), which
says that this describes the results accruing from the different
forms of marriage.

It is quoted in prrarka (p. 117) along with. verses
40 and 41, which adds that all this pertains to the Brahmana ;
—in Hemdadri (Dana, p. 683);—in Smrtichandrika,
(Samskara, p. 230) ;—and in Samskaramayukha (p. 99).

VERSE XL

¢ Rupasattvagunopetal’— Endowed with beauty and
the quality of goodness’ (Medhatithi) ;— Endowed with beauty,
- goodness and other qualities’ (Govindaraja and Kullika).
" This is quoted in Viramitrodaya (Samskara, p. 865) ;—
in Parasharamadhava (Achara. p. 488) ;—in Apararka
(p. 115) ;—in Hemadri (Dana, p. 683);—and in Smrtz-
chandrika (Samskara, p. 230).

VERSE XLI

This verse is quoted in Viramitrodaya (Samskara,
p. 865);— in Parasharamadhave (Achara, p. 488);—in
Apararke (p. 115) ;—in Hemadr: (Dana, p. 683) ;—in
Smertschandrika (Samskara, p. 230), which explains ‘ Nrsham-
sah’ as ‘cruel) ‘brahmadvisah’ as ‘inimical to the Veda ’;
—and in Samskaramayukha (p. 99), which adds the same

notes,
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VERSE XLII

This verse also is quoted in Viramitrodaya (Samskara,
p 865) ;—in Parasharamadhava (Achara, p. 865);—in
Apararke (p. 117) ;—and in Hemadri (Dina, p. 684). :

- VERSE XLIII

This verse is quoted in Viramitrodaya(Samskara, p. 835);
—and in Smrétattoa (11, p. 107), which latter adds that this
verse makes it clear that ‘marriage’ is something d1st1nct
from the ¢ holding of the hand * (Panigrahana).

VERSE XLIV

This verse is quoted in Viramatrodaye (Samskara,
p: 835), which adds that what is meant by the phrase  Ksattri-
‘yaya grahyah’ is that ‘the Ksattriya girl should catch hold of
the arrow already held by the bridegroom,” and so on with the
rest also. '
It is quoted also in Parasharamadhave (Achara,
p- 496) ;—and in Smytitattva (11, page 107).

VERSE XLV

¢ Tadvratah’— ‘In consideration of her’ (Medhatithi
and Kullika) ;— careful to keep the said rule regarding the
Parvas’ (Narayana). The Parvas are described in 4. 128.

This verse is quoted in Pardasharamadhava (Achara,
p. 497), which adds the following explanation ;—* Rtu’, ‘season’,
is the name given to the period of sixteen days, counted from
the first day of the menstrual flow,—during which the woman
is capable of conceiving;—during this ‘season’ one should
always approach his wife for the purpose of obtaining
a child; and it is only his wife that the man should
approach ;—but during the ‘season’ the ‘second days’ should
be avoided :—even apart from the season, one may approach his
wife, when specially desired by her,
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It is quoted in Viramitrodaya (Samskara, p. 162),
which explains ‘tadvratah’ as ‘intent upon begetting a child’;
and it is added that what is meant is that ‘one should never
omit to approach his wife during her season’.

Viramitrodaya (Ahnika, p. 558) quotes the verse and
adds the following notes:— ‘Réw’, ‘season’, denotes the
woman’s capacity of conceiving; and the time during which the
capacity is present is called the ‘period of the season’—
‘Tadvratah’ means ‘who is intent upon the approaching’;—
this approaching during the period beyond the ‘season’ is
sanctioned with a view to guarding the impassioned woman
from going astray.

This is quoted in Hemadrs (Kala, p. 724):—and in
Smyrtichandrika (Samskara, p. 41), which explains “tadvratal’
as ‘bent upon ‘getting a son’, and adds that the implication is,
that ‘during the period, even though the man may not be keenly
desirous of intercourse, yet he should have recourse to his wife
for the purpose of begetting a son’, as otherwise he would be

incurring a sin.

VERSE XLVI .

~This verse is quoted in Parasharamadhava (Achara,
p. 437) in support of the view that counting from the first day
of the menses, sixteen days constitute the ‘season’, of which
the first four days are condemned by good men.

Viramitrodaya (Ahnika, p. 539) quotes this verse,
and adds that the addition of the term ‘svabhavikal’, ‘normal,’
indicates that the period may vary, on account of the persence
of certain diseases and other causes.

This verse is quoted also in Nirpayasindhu (p. 166);
—in Samskararatnamala (p. 680), which adds that the
specification of ‘night’ implies the prohibition of intercourse
during the day ;—and in Smytichandrika (Samskara, p. 38).
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VERSE XLVII :

.. This verse is' quoted in Parasharamadhave (Achara,
p. 438) ;—in Viramitrodaya (Ahnika, p. 559), which adds
that the ‘eleventh’ and other numbers refer to the days of the
‘season;’ the eleventh day of the ‘season’ and so forth ;—and
in Vidhanaparijata (11, P. 368) which, for the first quarter,
reads ar@mIga: =i, which means ‘all days till the fifth’, com-
ing to the same thing—that the first four days are forbidden.

This verse is quoted in Apararke (p. 104); which
adds that the ‘eleventh’ and *thirteenth’ are meant to be the
days of the ‘season’, not of the Sortnight;—in Hemadri (Kala,
P- 727), which adds that the ‘eleventh’ and ‘thirteenth’ are
the days, not of the fortnight, but of the ‘period’ ;—in
Samskararatnamald (p. 682), which has the same note,
adding that such is the view of Madanaparijata ;—in
.Smrtichandrikd (Samskara, p. 38), which says that of
the sixteen nights, the first four ‘are to be avoided ;—and in
Acharamayukha (p. 118).

VERSE XLVIII

This verse is quoted in Parasharamadhava (Achara,
p. 438), where ‘yugmasu’ is explained as ‘even nights’, and
‘samwishet’ as ‘ should approach ’s—in = Viramitrodaya
(Ahnika, p. 559), which explains ‘ayugmasu’ as ‘odd nights’,
and “samuishet’ as ‘should approach ;—also in Viramitrodaya
(Samskara p. 153) in support of the view that ‘one who
desires a son should approach his wife on the even nights of
the period, and he who desires a daughter, on the odd nights’;
and adds that though the text speaks simply of nights’, yet
the act should be done after midnight ; and also that the
special mention of the ‘ night’ clearly indicates that intercourse
during the day is forbidden.

Smrtitattva quotes this verse as describing the results
aceruing from approaching one’s wife on certain days.
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- This is quoted in Apardrka (p. 103) ;—in Hemadri
(Kala, p. 722) ;—in Samskaramayukha (p. 16) ;—in Smyrti-
chandrika (Samskara, p. 387);—in Samskararatnamal
(p- 680) ;—and in Nrsimhaprasada (Samskara, p. 24 B).

VERSE XLIX

This verse is quoted in Pardasharamadhava (Achara,
p- 499), which remarks that in the second line the words are
‘same apuman’ ;—and in Smrtitattva (p. 617).

Viramatrodaya (Samskara, p. 160) quotes this verse
and adds the following notes:—Shukra’ in the man’s
case is semen; and in that of the woman, the red ovule —
Vashistha has declared that the human body is made up of the
semen and the ovule ;—if the man’s seed happens to be in
excess of the woman’s, then the child is male, even though,
the sexual intercourse might have taken place on an odd
day of the period; but with this difference that the male child
born under such cireumstances would have an effeminate body ;
—in the event of the woman’s seed being in excess of the man’s
the child is female, even though the intercourse might have
taken place on an even day of the period ; but in this case the
female child would have a masculine body ;—and the reason
for this mixed character consists in the fact that the effect of
the seed, which is the material cause of the child’s body,
is more potent than that of the time of conception, which ig
only a ‘concomitant cause ;—when the two seeds are in equal
quantity, the child is either ‘ non-male’ 4. e. a eunuch, or a
boy and girl—u. e. twins,—this latter being caused by the
bifurcation of the seed at the time, of emission, leading
to two portions of it falling on two different parts of the
womb.

The verse is also quoted in the Ahnika section (p. 559)
of Viramitrodaya where we find the following notes:—
¢ Samé’—when the man’s seed and the woman’s are equal—
there is born either a non-male,” a eunuch, or ‘a boy and
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‘girl ;—the seeds being bifurcated into two parts in equal
quantities, twins, consisting of one boy and one girl, are born;
=~ Ksing —when the seed is weak,—and ° alpé’—small in
quantity, there is ‘ viparyaya —failure of conception.

This is quoted in Samskaramaytikha (p. 16),
which adds that if the intercourse takes place on an ‘even’
day but the proportion of the woman’s ‘seed’ is larger, then
the child will be a female one, but with masculine features;
and if it takes place on an odd day and the proportion of the
man’s ‘seed’ is larger, then the child will be a male one, but
with feminine features;—in Samskararatnamala (p. 683),
which explains ‘apuman’ as ‘sexless’ and there are two
children, one male and another female, if the seed become
divided ;—in Nysimhaprasada (Samskara, p, 25a) ;—and
in Smytichandrika (Samskara, p. 40) which explains ¢ Sama®
“as ‘when there is equality of the two-seeds,’ and adds the
same notes as those in the Mayukha.

VERSE L

‘Yatra tatrashrame vasan’— In whatever life-stage he

. may be’; . e. ‘whether he be a householder or a hermit Vana-
prastha’ (Kullika and N arayana).—According to Medhatithi,
this is a mere arthavada, and what is said does not apply to
any one except the householder ;—Govindaraja does not,
like Kulliika, restrict the extension to the Hermit (Vanapras-
tha) only, he includes the Renunciate (Yati) also. Buhler
remarks that ‘Kullika justly ridicules the last opinion ’;
but Kullaka’s own opinionis only a shade less ridiculous than
Govindaraja’s. (See the following note, for a good explanation).
- This verse is quoted in Viwramitrodaya (Ahnika,
p-559), where the follwing notes are added:—° Nindyasu
ratyisu’—on the first four days, the, eleventh day and the
thirteeenth day ;—* anyasw ratrisu,)—on any other eight

days from among those not forbidden ;—if one avoids women,
25
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—. €., approaching them only on two days,—the man remains
‘a continent religious Student’;—. e. he derives the results
obtainable by continence ;—° Yaira tatrashrame '—i. e. even
though he is a Householder, he gets all that is obtainable by
the chaste Student.

VERSE LI

This verse is quoted in Viramstrodaya (Samskara,
p. 851), which deduces from the word °lobhéna, ‘through
greed , the conclusion that if something is received without
greed on the part of the father, it is not the ‘ price, but only
an honorific present to the bridegroom; and in support of
this it quotes Manu 3. 54 ;—in Vyavahara-Balambhatli
(p. 761) ;—and in Smrtichandrikd (Samskara, p. 232) ;—
and by Jimatavahana (Dayabhaga, p. 151).

€

VERSE LII

Medhatithi supplies two explanations of this verse. The
first one of these is the only one admitted by NarZyana and
Nandana , while Kulluka accepts the second one.

VERSE LIII

This verse is quoted in Parasharamadhava (Achara,

p. 489), which adds the following explanation :—The * gomi-
thuna, ‘bovine pair ,’ (given by the bridegroom in the Arsa
marriage) has been called by some people the ‘price’ paid
for the girl; —but ‘this @s not true—i. e. it cannot be
regarded as the ‘price’, as it does not posses that character ;
the * price’ of a thing is always an indefinite factor; as is
- found in every sale-transaction, the price can never be definite-
ly fixed; that which suffices for:buying a thing is called its
‘price’ ; and this varies with time and place. In the pregent
case, however, the amount is definitely fixed;: it is the ‘ Arsa’
marriage when only the ‘cow-pair’ is given, neither more nor
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“less. Thus there being no real buying in this case, the
Arga marriage must be regarded as law ful,

Madanaparyate (pp. 155-156) takes the verse some-
what differently : It says that if the ‘ cow-pair’ given by the
bridegroom is taken by the bride’s father himself, then it -
is a clear case of “selling’ the girl ; but there would be nothing
wrong if the present were accepted by him on behalf of the
bride, asis clear from the next verse.

Viramitrodaya (Samskara, p. 849) quotes it in support
of the view that the ‘cow pair’ given in the Arsa marriage
is not the ‘price’; though it must come to be so regarded
if it is taken through greed, as has been made clear by verse
81 above. |

This verse is also quoted in Vidhanaparijata (p. 759)
,in support of the view that the Arsa marriage involves no
‘selling ’ of the girl,—and it reproduces the argumentq adduced
by Parasharamadhava (above).

It is quoted in Samskararatnamala (p. 479), which
has the same note as Parasharamadhava (above); but
makes things clear by reading ‘ Kriyate tavataiva sah’,
which lends itself to the desired interpretation much more
easily than the reading  vikrayastavadéva sah ) which calls
the transaction pure ‘selling’;—and in Smrtichandrika
(Samskara p. 231), which explains ‘mrsa’ as ‘false, and
declares that the marriage is unrighteous, in as much as it
involves °selling ’, the cow-pair being the price and not mere
shulka or * fee! '

VERSE LIV

This verse is quoted in Viramatrodaya (Samskara,
p- 850) in support of the view that if the ‘cow-pair’ given by
the bridegroom in the Arsa marriage is accepted, not in
greed,—then it is to be looked upon only as a means of honour-
ing the bride, and not as a ‘price’ paid for her, It explains
the word ‘ anyshamsyam’ as ‘ not sinful, ~
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Madanaparijata (p. 106) also quotes it in support
of the view that if the ‘ cow-pair’ is accepted on behalf - of ‘the
bride, there is nothing wrong in it,—the verse being explained
as follows—That ‘ consideration ’ which is accepted on behalf
of the bride, constitutes the ‘honouring’ of the girl, and as

such is not sinful ;—4. e, the ¢ consideration’ thus received
should be handed over to the girl.

It is quoted in Samskaramayukha (p. 100), which
explains ‘ anrshamsyam ’ as ‘honest dealing,’;*—-in Sams-
kararatnamala (p. 479) which explains ¢ @nrshamsyam’
as ‘not sinful;—and in Swmrtichandrika (Sambkara, p-
233), which explains the meaning as ‘ what is received as fee
for the girl, that is only a present to the bride '—and is
‘ anyshamsyam’, ‘ nothing sinful.

VERSE LV .

This verse is quoted in Parasharamadhave (Achara, p
506), in sapport of the view that the wife, whether young or
old—should always be respected, ‘worshipped’ but it adds
that this does not apply to the wnchaste wife, for whom one
should provide just enough to keep her body and soul together.

VERSE LVI
This verse is quoted in Parasharamadhava (Achara,

p. 506) ;—in Vivadaratnikara (p. 417) as explaining
the reason why women should be honoured ;—and in 4pard@rka

p: 17)
VERSE LVII

Verses 57—66 are omitted by Medhatithi. [Query—are
they interpolations ?| “These are very probably a later addition.
The corresponding section in the Mahabharata, 1346 stops
right here also.”—Hopkins. They are all quoted in
Vivadaratnakara and in Parasharamadhava,



- Vivadaratnikara (p. 417) explains ‘jamayah’ as ‘ladies
of the family ; sisters, daughters-in-law, and so forth’.

VERSE LVIII

This verse is quoted in Parasharamadhava (Achara,
p- 506); in Vivadaratnakare (p. 417);—and in Apararka
(p- 107), which explains ‘ Jamayah’ as, ‘bhaginyah’ and adds
that it includes the daughter, daughter-in-law and others.

VERSE LIX

‘ Satkdresu’— On holidays’ (Govindaraja, Kullaka, and
Raghavananda) ;—Reading ‘ Satkarena’, Narayana explains
it as ‘by kind speech ’,

This verse is quoted in Viwadaratnakara (p. 418);—

* and in Parasharamadhave (Achara, p. 506).

VERSE LX

This verse is quoted in Vivadaratnakara (p. 421)5—
_and in Parasharamadhava (Achara, p. 506).

VERSE LXI-LXII

These verses are quoted in Vivadaratnakara (p. 421).

VERSE LXIIT

This verse is quoted ih Viramitrodaya (Samskara,
p- 589) as enumerating the causes leading to the degradation
of families ;—and in Smrtichandrika (Samskara, p. 232).

VERSE LXIV

This verse is quoted in Viramitrodaya (Samskara, p. 589)
as setting forth further causes for the degradation of a Brahmana
family ;—also in Vidhanaparijata (p. 676) to the same effect ;
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—and in Smrtichandrika (Samskara, p. 208), which explains
that the selling of ‘cows’ and ‘horses’ is what is meant here.

VERSE LXV

This verse is quoted in Vidhanaparijata (p. 676) as
setting forth the causes of the degradation of families; and it
explains ‘mantratah’ as ‘vedath’, ‘in Veda’;—also to the
same effect, in Viramatrodaya (Samskara, p. 589) ;—and in
Smytichandrika (Samskara p. 208).

VERSE LXVI

This verse is quoted in Viramitrodayoe (Samskara
p- 590), as describing the conditions leading to the elevation
of a family. L

VERSE LXVII

Medhatithi (P. 217,1. 27)—* Etadevanyatra pathitam.’.
—The verse is quoted from Yajfiavalkya (1.97), where
Mitaksard explains the phrase ‘ smartam karma’ as the
Vaishvadéva and other religious rites prescribed in the Smatss,
as also ‘the ordinary worldly acts of cooking and the like’, while
Apararka explains it simply as ‘acts laid down in the
Smytes’. ‘

This verse is quoted in Nirpayasindhu (p. 301);—
and in Shantimayukha (p. 4).

VERSE LXVIII

‘ Upaskarah ’— The pot, the kettle and other household
implements’ (Medhatithi) ;—‘a pot, a broom and the rest’
(Kullika) ;—‘a broom and the rest’ (Raghavananda);—all
these take the word in the collective sense, including all
‘household implements’ ;—Narayana alone takes it in the
purely singular sense of ‘the broom ’ only,

1
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This verse is quoted in Smytitattva (p. 533) as laying
down the sources of ‘the sin of the slaughter house’ ;—it
adds the following explanations :—' S#nd’ means occasions
for killing’ ;— chulli’ is ‘the cooking place’;— ¢ Pesani’

‘ grinding stone’ ;— upaskarah ’ “the broom and the rest’;
— Kandami,’” ‘mortar and pestle’;—by making use of theqe
the man incurs sin.

Viramitrodaya (Ahnika, p. 389) quotes the verse and
adds the following explanations:—* Suna’ is ‘ occasion for the
killing of living beings’ ;— Upaskarah’ is ‘ the broom, the pot,
the stick and the rest’; ‘badhyate’ (which is its reading for
‘badhyate’) means ‘is stricken—. e, by sin accruing from
the killing of animals’;— vahayan’ means ‘ making use of;
‘operating.’

; VERSE LXIX

Viramitrodaya (Ahnika, p. 389) quobes this along with
the preceding verse.

VERSE LXX

¢ Adhyapanam’—Nandana reads ‘adhyayanam’ and
explains that it is the same as ‘ adhayanam. o

Burnell declares that. what makes India ‘the land of
vermin’ is this habit of the Hindus of offering food to all
living beings !—To what lengths will the detractor of a religion
not go !

This is quoted in Viramitrodaya (Ahnika, p. 392);—in
Smrtitattva (p. 533) ;—in Madanaparygate (p. 305), which
adds that ‘ adhyapana’ stands for ‘adhyayana’ *study, and
“tarpana’ for ‘Shraddha’ ;—in Vidhanaparijata (IL p. 306),
which adds (like Medhatithi) that ‘ adhyapana’ includes ‘ study’
also; and ‘tarpana’ stands for the daily Shraddha offering ;—
and in Samskararatnamala (p. 918), which adds that this
is only an enumeration of the rites and not an injunction of the



198 | MANU SHRIFI—NOTES @L

order in which they are to be performed,—some people hold
that the four ‘sacrifices’ here mentioned go under the name of
‘Vaishvadgva, but according to Madhava, that name applies to
only three—the Dévayajiia, the Pitryajfia and the Bhiitayajfia.

VERSE LXXI

This verse is quoted in Viramitrodaye (Ahnika, p. 392);
—and in Smytitattva (p. 533).

'VERSE LXXII

‘ Bhrtya’ stands for ‘aged parents and others’ (Medhatithi,
Govindaraja and Kt}llﬁka),—or ‘born slaves and others too
old to work for their living,” also aged cattle &c., which is the .
alternative explanation, suggested by Medhatithi, and not only
‘animals unfit for work, as noted by Buhler. N arayana, and
Nandana read ‘bhutanam’ and explain it as ‘goblins or
living beings.’

This verse is quoted in Viramitrodaya (Ahnika, 1. 392),

_ which reads ‘ bhatanam.’ for  panchanam’ ;—and in Apararka
(p. 146), in support of the view that there is nothing wrong in
doing the cooking for one’s own self along with the gods and
Patrs; it is only when one cooks for himself alone that it is

wrong.

VERSE LXXIII

Two of these technical terms occur in the ‘beginning of
Baudhayana’s Grhyasutra, and four in Paraskara’s Grhyasitra
1. 4 1, as well as in Shankhayana’s 1. 5. 1. '

This verse is’ quoted, without comment, in Viramitrodaya
(Ahnika, p. 392) =—and in dpararka (p- 142), which adds that
these are the names for the ‘five sacrifices. .
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LXXIV'

 This .véljse is qquoted in Vi%éi}rqitroddyé (Ahmka, p. 392)3
—and in dpararka (p. 142).
LXXVI

'lhls verse lb quoted in Aparm ke (p. 994)

VERSE LXXVIII

Medhatzthz (P.223, "L 15} Hzmsanug'rakayoh’ '_lhls'
leiers to Gautama 324 25, where we read—
. s Ry fEargaed: | smtwﬁ )

This verse is quoted in V&mmztrodaya (Ahnika, p. 457)

VERSE LXXIX

¢ Durbalendriyaih’— Of uncontrolled organs’ (Govinda-
raja and Kullika; not Medhatithi, to whom this explanation is
wrongly attributed by Buhler and Burnell).

: - VERSE LXXX
This verse is quoted in Viramitrodaya (Ahnika, p. 392).

VERSE LXXXI

This verse i8 quoted in Viramitrodaya (Ahnika, p. 392);
—-in Madanaparygaia (p. 305); and by Jxmutavahana (Daya-
bhaga, p. 330).

VERSE LXXXII

This verse is quoted in Apa’ra'/ ka (p. 145) ;—in Samskdra-
ratwamala (p.922), which explains ‘payal’ as milk and adds
that this daily S/raddha need not be offered on a day on

which a special Shraddha is offered ;—in Smrtzsmoddkara
26



(p- 283);—in Hemadr: (Shraddha, pp. 208 and 1564);—in
Shraddhakriyakowmudi (pp. 3 and 289) —in Varsakriya-

kawmudsi (p. 353) ;—and in Gadadharapaddhati (Kala, p. 372):

VERSE LXXXIII

This verse is quoted in Viramatrodaya (Ahnika, p. 432),
where the following notes are added :—‘Parichayajnike means
‘at that Pitryajnia which forms part of the Five Great Sarifices ;
—the particle ‘ap:’ implies that, if possible, one should feed
several Brahmanas also ;—the second half of the verse means
that ‘ Vishvedeva-Shraddha’ does not form part of ¢ Nitya-
shraddha’, in support of which it quotes a text from Bhavisya
Purana;—also in Hemadr: (Shraddha, p. 1565). !

VERSE LXXXIV

This verse is quoted in Viramitrodaya (Ahnika, p. 402).

VERSE LXXXV

This verse is quoted in Viramitrodaya (Ahnika, p. 402),
where it is added that what ‘ Samastayoh’ means is that ‘the
offering should be made with the formula agnisomabhyam
svaha.

VERSE LXXXVI

This verse is quoted in Viramitrodaye (Ahnika, p. 402),
where it is explained that the offering to ‘Dyauh-prthivi jointly’

should be made with the formula—Dyavaprihivibhydam

svaha’.
VERSE LXXXVII

This verse is quoted in Viramitrodaya {Ahnika, p. 402);
where it is added that ‘@vam’ means ‘in the manner of the
sacrifice to Gods’. ‘
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VERSE LXXXVIII

This verse is quoted without comment in Viramitrodaya
(Ahnika, p. 402).

VERSE LXXXIX

‘Uchchhirsake — ‘Head of the bed’ (‘ Others’in Medhatithi,
Nariyana and Nandana);—‘the North-East portion of the
house, where the head of the Vastupurusa lies’ (Govindaraja,
Kullika and Raghavinanda);—‘the place of the head, well-known
as the Devatasharana’ (the N.-E. corner of the house is
what is meant). -'

‘Padatal’—the lower portion of the house’ (Medhatithi);
‘—‘the South West corner of the house, where the Vastupurusa
has his feet’ (Govindaraja, Kullika and Raghavananda),

This verse is quoted in Viramitrodaya (Ahnika,
p. 403), which explains ‘ Uchchhirsake’ as  the head of the
bedstead lying in the house’—and ‘Pddatal’ as *the
foot-end of the bedstead in the house’, and adds that the
formula to be used in making the offering should be as put in
the text ¢ Bralmavastospatibhyam svaha.

VERSE XC

This verse is quoted in Viramitrodaya (Ahnika, p. 403)
without any comment,

VERSE XCI

¢ Prsthavastuns *— On the upper storey, or on the roof
of the house’ (Medhatithi) ;—° behind the house > (Govindaraja
and Nardyana);— outside the house’ (Nandana) ;—*behind the
offerer’s back ’ (Kullaka).

¢ Sarvannabhutaye— The same deity occursin Shankha-
yana, Grhyasitra, 2.14, where Professor Oldenberg has
Sarvannabhiti, while the Petersburg Dictionary gives
Sarvanubhiity”—PBuhler,

QL
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Medhatithi denies that there is any such deity’ and

he is averse to assuming any such unheard of deity, when the
literal meaning of the term is not incompatible with the text,— '
“for the acquiring of all kinds of food.” Kullika, however, who

reads ‘ Sarvatmabhutaye’ takes it as the name of a deity.

- This verse is quoted in Virmitrodaya (Ahnika, p. 403),
where the following explanations are added :—Prsthovastuns ’
means ‘behind the house, inthe place where the urinal is
situated ’ ; —‘ Sarvanubhits’ is a deity of that name ;—° haret ’
means ‘ should offer ’. :

VERSE XCII

This verse is quoted in Pawdshammdd/iam (Achara,‘
p- 342), which adds that the object of the verb is  annani’
understood ;—in Smrtztatt'va (p. 424) in support of the
view that (@) wherever such offering is laid down as.to be
given to ‘birds’, it is the crow that is meant (evidently the
author adoptb the reading Vayasanam for Vayasam), and that
(b) in texts laying down such offerings to the ‘ unfit’, it is
persons afflicted with °filthy diseases’that are meant ;—in
Madanaparijata (p. 316) as laying down the offering of
food outside the house;—in Viramitrodaya (Ahnika,
p- 403), where ‘ Shanakaih ’ is explained as ‘ in such a man-
ner as no food may be wasted, which adds that the offering
made for the benefit of ‘ crows’ and others should be put in
places where they may be of the greatest use to them ;—in
Mitaksara (on 1103, p. 75);—in Apararke, which
adds that the  patita ’ here is meant to include such sects of
mendicants ‘as go about with human skulls in their hands ;—
and in Smertisaroddhara (p. 286) as laymg down the * offering
to Bhatas, living creatures’. }

VERSE XCIIL

‘Te ]omurtzh '— Endowed with the body of light,
quahfymg the ‘ Brahmana’ (Medhatithi) ;—Kullika reads
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‘ tgjomairti’ (neuter) and explains it as ‘resplendent ’, quahfy-
1ng the ‘ place ’.

This verse is quoted in Viramitrodaya (Ahmka, p- 403),
where it is noted that the use of the word ‘archati’, ‘honours’ s
is .meant to imply that even the making of oﬁ'emng% to crows
and others should not be accompanied by a fecling of dl%lespect
or contempt.— Paﬂmr]una iIs to be construed as ‘ rjunda
patha ’,

VERSE XCIV

 ° Bliksave  brahmacharing— To  the Religious
Student who begs for it’ (Medhatithi and Govmdara]a) :
«— to the Renunciate and to the Religious Student ’
(Kullaka and Raghwananda, also suggested, but disapproved,
by Medatithi) ;—the chaste beggar’ (third suggestion by
* Medhitithi and approved on the ground that it includes
all the thres,—the Student, the Hermit and the Renunciate).
The first half of this verse is quoted in Viramitrodaya
(Ahnika, p. 392) as laying down that the feeding of the guests
is to be done after the B ah-oﬁ'enngq ; but adds that this is
meant for those cases where the Shraddha is not performed,
as'in the case of the Householder who has his father still
living ;—also on p. 434, where it explains that what is meant
by ¢ Parvamdashayet’, ‘ should feed first’, is that the feeding
should be done before the Nityashr addha, and applies-to those
cases where the ‘ guest * happens to arrive at that exact time,

VERSE XCV

.~ This verse is quoted without comment in Virami-
trodaya (Ahnika, p. 434).

VERSE (XVI

- ‘ Satkrtya — Having hoﬂoured ' (the Brahmana)
(Medhatithi and Govindaraja) ;— having garnished ’ (the food)
(Kulltika and Raghavananda).

G,



G

204 MANU SMRITI-—NOTES '

This is quoted, without comment, in Viramitrodaya
(Ahnika, p. 434).

VERSE XCVII

This verse is quoted in Viramitrodaya (Ahnika, p- 434),
where ‘bhasmablhiutésu’ is explained as ‘those devoid of
learning and austerity ’.

VERSE XCVIII

This verse is quoted without comment in Virami-
trodaye (Ahnika, p. 434).

VERSE XCIX

This verse is quoted in Viramitrodaya (Ahnika, p. 441),
which explains ‘ sampraptaya’ as ‘ one who has happened to
come of his own aecord, 7. e. without invitation’ ; and ‘vidhipur-
vakam’ as “in the manner prescribed for the entertaining of
guests ’ ;—and in Hemadri (Shraddha, p. 433).

Between verses 99 and 100, Piramitrodaya (Ahnika,
p- 441) quotes the following two additional verses—

W gear . RIWTRFATG |
da ged fafred ar s afdd wam 0

wramdfaiag gRarg gearsfy
ahS AR FIRE A AGA gag 1

and adds the following explanations :—* annam hutvd’—;. e,
in the fire;—* mantra dc.’—i. e. ‘ from that sin which would
accrue from the misuse of Mantras and Rites, and from the
delinquencies of the Agent ’ ;—* tatphalam —the result follow-
ing from the Homa;— Idam na’—the construction is that
‘ whatever is offered to the guest with due respect, in the shape
of all this, seat and the rest, is never lost’.
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VERSE C

This verse is quoted in Parasharamadhava (Achara,
p- 3565) in support of the view that—if a guest comes to
one’s house with a view to getting food, and goes away without
getting any, then all the rites that the master of the house
performs, in honour of the Gods and the Pitrs, become futile.”

The verse is quoted in Viramitrodaya (Ahnika,
p. 441), which adds the following explanations:—*Shilat’
(which is the reading it adopts)— from the remnant of the
gleanings dropped in the fields,’— wfichhatah '— pickings ;—
what is meant is that evena poor man should entertain his
guest.

VERSE CI

Compare Hitopadésha, 1.33.

This verse is quoted in Mitaksara (on 1.107, p. 78),
which explains it to mean that if there is no food to be given,
the guest may be duly honoured even with * grasses, place,
water and speech’;— also in Viramitrodaya (Ahnika,
p. 441), where ‘ Stnrta’ is explained as ¢ agreeable and true ’.

VEREE CII

The first half of this verse is quoted in Parasharamadhave
(Achdra, p. 351) in support of the view that a guest is to be
treated as such only on the day on which he arrives, not if he
stays till the next day. i

The verse is quoted in Viramitrodaya (Ahnika,
p- 438) as explaining what is meant by the term ‘atith’
(guest) ;—in Apararka (p. 155) ;—in Hzmadr (Dana,
p. 676 and Shraddha, p. 427).

VERSE CIII

‘ Sangatikam’— Fellow-student, other than a Sfriend ;
or one who is in the habit of meeting all men on
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terms of equality, entertaining them with jokes and stories.’
[Medhatlthl ; whom Buhler quotes wrongly by including

‘the Vaishya ora Shiidra or a friend’ in the latter expla.natlon :
the word ‘waishyashudrau sakha chets’ stands for " verse
110, where, Medhatithi says, ‘ the rule regarding the entertain-
ing of a Friend will come in ’] ;— One who makes a living by
telling wonderful or laughable stories and the like’ (Govindar&ja,
Kulliika and Raghavananda) ;— one who comes on account of
his relationship to the Householder’ (N arayana). £

‘ Bharya yatragnayol’'— Where the wife and the ﬁles
are at the time’(Medhatithi) ;—* when the man who has arrived
is accompanied by his Wife and Fires’ (Govindaraja and
Narayana). Buhler is again in the wrong in translating Kulluka’s,
view. What Kullika says is @ wratfaRas san@an sfafrafify
aifram—. . ‘ what is meant is that the character of a guest does
not belong to that wanderer from home, who is devoid of °
wife and fires’; and 7ot (as Buhler puts it) that ¢ a Householder
who has neither (wife or fires) need not entertain guests.”

This verse is-quoted in Pardsharamadhova . (Achara,
p- 353), which adds the following notes :—An inhabitantof the
same village, even though he may arrive in the character of
a guest, is not to be entertgined as such;—similarly, the
‘ Sangatika ) 1. e. ‘an old acquaintance /—is not to be treated
as a guest, if he happens to arrive as one ;—an arrival is to be
treated as a guest only when he comes to the house——elther his
own or some one else’s—where the Householdel “wife and
fires > happen to be at the tnne

VLRSE CIV

~ This verse is quoted in Hemadr: (Shladdha, p- 7 69) 3—
and in Prayashchittaviveka (p. 250). :

VERSE v/
~This verse is quoted in Paraa/za'rmnadhava (Achara,
p uol), which explains ‘ Sur yodha as ‘one who has ' been



brought to the house by the Sun who has rendered the man
incapable of proceeding further on his journey ’;—and in Vira-

mitrodaya (Ahnika, p. 440), which reproduces the exact
words of Parasharamadhava, just quoted.
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This verse is quoted in Apararka (p. 152), as laying
down that the guest must be fed.

VERSE CVI

This verse is quoted in Viramitrodaya (Ahnika, p. 451)
without comment,

. VERSE CVII-

This verse is quoted in Parasharamadhava (Achira,
.p- 354) as laying down certain distinctions to be horne
in mind in entertaining guests ;—in Viramitrodaya
(Ahnika, p. 450), which adds that as regards food and” other
things, it must be the same for all, specially when they are
all dining together in the same line; as specially laid down by
Harlta ;—and in Apararka (p. 156), which adds that the
“following ’ is to be done when the guest departs,

VERSE CVIIT

This verse is quoted in Mitaksara (on 1. 103, p. 76)
in support of the view that the Vaishvadéva offering is not
meant to be sanctificatory of the food ; it is performed only for
the accomplishing of certain desirable ends for the Householder
—¢. g., what is mentioned under 2, 28,

Madanaparijata (p. 311) quotes it, and adds the follow-
ing note :—The Vaishvadéva offering having been made, and
one guest having been duly entertained, if a second one
happens to arrive, and there is no cooked food left for him, then
food should be cooked for him; but out of this latter no

Vaishvadgva offering need be made, If this offering were
27
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meant to be sanctificatory of the food, then it would be necessary
to make it each.time the food might be prepared; and the prohi-
bition of the second offering can be justified only if it is not
sanctificatory of the food. Some people have held that this
offering has the dual character (@) of being sanctificatory of
the food, and (b) of fulfilling a desirable purpose for the
man. : :

It is quoted in Vidhanaparigata (II, p. 305), which
also adds that the interdicting of the second Vaishvadéva
offering clearly indicates that it is not regarded as sanctificatory
of the food;—in Samskararatnemala (p, 924), which
explains ‘mevrtte’ as ‘after taking his food’;—and in
Smytisaroddhara (p. 284), which adds the following expla-
nation :— Where the Vaishvadéva offering has been made and
the Honouring of the guest also done, if another guest arrives
and there is no cooked food left, then another food should be:
cooked, and offered to him, but the Vaishvadéva offering need
not be made out of this second instalment of' cookmg :

VERSE CIX

This verse is quoted in Parasharamadhava (Achira,

" p. 358) in support of the view that ‘just as the host should

not enquire after the gotra and other details regarding the

guest, so the guest also should not declare these ’;—and in
Smrtitattva (p. 426) without comment.

VERSE CX

This verse is quoted in Parasharamadhave (Achara,
p. 354) in support of the view that in the house of the Brah-
mana, the Ksattriya and others are not to be entertained
as regular guests, they are only to have food offered to them ;~—
in Viramitrodaya (Ahnika, p. 438) to the effect that
wherever the term ‘Brahmana’ is used in the texts laying
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down the duty of entertaining a ‘guest’, it is meant to exclude
the Ksattriya and other castes;—and in Hamadw; (Shzjiddha,
‘p. 428). ’

VERSE CXI

‘ Kamam—May; 7. e, it is not incumbent upon - him ; it
is left to his choice’ (Medhatithi and N arayana);— ‘as much
as the person wishes’ (Raghavananda). i

This verse is quoted in Parasharamadhava, (Achara, p.
354) as laying down what should be done if a Ksattriya comes
to one’s house as a guest;— in Apararka (p. 152)
as laying down that the Householder may, if he likes, entertain
guests other than the Brahmanas ;—and in Hamadsi (Shrad-
dha, p. 440), which notes that this lays down the rule that to

*the Shuidra thus arrived one should offer the food left in
the dishes. ! :

VERSE CXII

Parasharamadhave  (Achira, P- 354) quotes this
verse without comment ;—also Apararka (p. 152), which
explains ‘ anyrshamsyam’ as ‘anaisthuryam ! “ absence of
hard-heartedness’—It is quoted also in Varsakriya-
kavmudi (p. 572), which explains ‘ Kufumbg’ as ‘in the
house”’, '

VERSE CXIII

This verse is quoted without comment in Para-
sharamadhava (Achira, p. 394) ;—and in Apararka (p.
154) as laying down the treatment to be accorded to such
relations and friends as . happen to arrive after ‘the House-
holder himself has eaten,—and as implying that the wife should -
eat after the husband has eaten. e Yl o
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VERSE CXIV

- Suvasini'— Newly married girls 7. e. daughters and
daughters-in-law’ (Medhatithi) ;— women whose fathers and
fathers-in-law are living, even though they may have got chil-
dren’ (‘others,” quoted by Medhatithi).

‘ Agreé— Before (the guests)’ (Kullika) ;—NMedhatithi
adopts the reading ‘anvak’ and explains it to mean ‘along
with (the guests)’; and not as ‘even if they come later, as
Hopkins interprets him.

This verse is quoted in Viramitrodaya (Ahnika,
p. 455), which explains ‘agrg’ as ‘first’;—and  in
Apararka (p. 147). ;

VERSE CXV .

This verse is quoted in Viramitrodaya (Ahnika,
p. 455) without comment; and also on p. 395, where it is
explained as setting aside the view that the Vasishvadéva and
Bali offerings should be made only once in the morning when
the man himself eats,—and as indicating the necessity of
i making them both in the morning and in the evening, even
though the man himself may not eat at both times. There is
this difference, however, that if the man omits the offerings
while he himself eats, he incurs two sins—that of eating
without offering, and that of omitting the offerings ; whereas
if he drops them when he himself does not eat, he incurs only
one sin, that of omitting the offerings. Thus on the E’L‘ddaslzi
and other fasting days also, the said offerings have got to be
made; and food has got to be cooked for that purpose; but in
the event of his being unable to do the cooking, the offerings
ﬁiay be made even with uncooked food.
This is quoted also in Apararka (p. 147), which
- explains the second line to mean ‘he does not understand that
he is himself being devoured by dogs and vultures’, and
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deduces the conclusion that it is not sinful to eat along with
the persons mentioned in the preceding verse.

VERSE CXVI

This verse is quoted in Parasharamadhava (Achara,
p. 364), as laying down the manner in which the Householder
himself should take his food ;j—and in Viramitrodaya
(Ahnika, p. 456) without comment.

VERSE CXVII

This verse is quoted in Viramitrodaya (Ahnika,

p. 456) without comment;—also on p. 395, as indicating

(along with verse 115) the necessity of making the Vaishva-

deva and Bals offerings both in the evening and in the morning ;
*—and in Hemadrs (Shraddha, p. 581).

VERSE CXVIII

This verse is quoted in Viramitrodaya (Ahnika,
p. 457) as deprecating the conduct of the man who does not
entertain guests.

VERSE CXIX

¢ Priyah’— Son-in-law’ (Medhatithi, Govindaraja, Kul-
lika and Raghavananda) ;— Friend’ (Nariyana and Nandana).

 Parisamwatsaran’'—XKullika reads ¢ parisamvatsarat.

“The Mahabharata has here parisamvatsarogitan, ¢ gone
a year on a journey. ”—(Hopkins).

This verse is quoted in Viramitrodaya (Ahnika,
p. 454) as laying down the * Madhuparka’ offering for the
King and some others. :

Medhatithi (Footnote, p. 237.)—The printed editions
have wrongly treated the verse ¢ yadyadistatamam d&e.’ as

6L
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Manu’s text. It is only a part of Medhatithi’s cdmment, quoted
by him as the ‘ Smrtyantara’ referred to by him in line 16.

VERSE CXX

“ According to one opinion, given by Medhatithi, and
according to Govindarja, Kullika and Narayana, this rule is
a limitation of verse 119, and means that the two persons
mentioned shall not receive the ¢ Honey-mixture,’ except when
they come during the performance of a sacrifice, however long a
period may have elapsed since their last visit. —According to
another explanation, mentioned by Medhatithi, and according
to Nandana and Raghavananda, the verse means that a King
and a Shrotriya, who come, after a year since their last visit
on the occasion of a sacrifice, shall receive the Madhu~
poarka—The term ¢ Shrotriya’ refers, according to Medhat1th1
to a Snataka or to an officiating priest ;—according to ¢ others’ "
quoted by him, to all the persons mentioned in the preceding
verse;—according to Govindardja, Kullika, Nar@yana and
Raghavananda, to a Snataka.”—Buhler.

This verse is quoted in Viramitroda: Ya (Ahmkd,
p. 455) in support of the view that Madkuparka is to be
offered to a King only if he is also a ‘Shrotriya,” ‘learned in
the Veda’, not otherwise ;— Shrotriyah’ being taken as
qualifying ‘r@ja.’—It is difficult to see how the writer will
construe the term ‘ Sampujyan’ (in the dual number),

VERSE CXXI

This verse is quoted in Madanaparijate (p. 315),
which adds the following 'notes :—The first sentence here
extends upto ‘ndmaitat’; ‘ sayampratarvidhiyats ’ being
a totally distinct sentence; the latter serves to enjoin the
necessity of making the Vaishvadeva-offering both mor: ning and
evening. The meaning thus comes to be that it is only in the
evening that the wife is entitled to perform the ‘ Vaishvadzve
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rite’ in the formof the Bali-offering. Some people hold that
the ‘ Bali-offering * herein laid down as to be done by the
Wife indicates the Vaishvadeva offering also, and is not meant
to be a substitute for the latter.

It is quoted also in Samskararatnamala (p. 929),
which has the following notes :—One sentence runs up to
‘namagtat’, and ‘sayampratorvidliyate’ is another sentence,
laying down the two times for Vaishvadgva offering. It is
to this offering in the evening alone that the wife is entitled ;
and it is not right, as some people have held, that the name
‘Varshvadéva * here stands for the entire rite of that name,
including the Homa also ; because Homa has been expressly
forbidden for women. Others again have held that the
singular number in ‘balim’ indicates that the only offering
that the wife is to make is that which is made in the sky, 7. e,
the ‘ Vaihidyasa-bali’. But this also is not right ;' because
in the same context as the present, another text uses the
plural form, ‘balin harzt’. Thus the conclusion is that
the entire offering is to be made in the evemng elther by the
man or his wife. ;
The verseis quoted alsoin Viramitrodaya (Ahnika, p.403),
which adds the following explanation :— Bali-offering without
mantras, with food cooked in the evening, is to be done by the
wife only -in the absence of the House-holder and his
sons;—‘Homa’ by women being generally interdicted by
several texts.

It is quoted in Apardrka (p. 145) which explains it
to mean that—"°in the absence of males, the wife should offer
Vaishvadeva-bale without mantras.’

VERSE CXXII

“The sacrifice identified by the term Pitryayiia is
the so-called Pindapitryajfia, a Shrauta rite (Ashvalayana,
Shrauta sitra 2. 6-7 ); and Pinr!dnvdl@d'ryaka is another name
for the monthly Shraddha,”—Buhler.
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This verse is quoted in Smyrtitattva ‘(p. 165), where it
is explained as laying down the order of sequence between
Pindapitryayiia and Pindanvaharydkea, as performed by
the man with the consecrated fire ;—the particle ‘anu’ denotes
repetition ;-—* chandraksaye’ means ‘on the Amavasya day.

It is quoted in Kalawviveka (p. 354) as laying down
- Shraddha to be performed on the Amavasya day.

Madanaparijate (p. 321) quotes it in. support of
the view that all those texts that lay down the Vaishvadéeva
offering as to be done before the Shraddia, are to be taken
as applying only to the man who has set up the Shrauta Fire
(which is what is meant by the term ¢ agniman’in the
present verse) ;—again on p. 495, where it adds that ‘ masan-
masikam’ means ‘every month’; and goes on to explain
that Pindapitryajne is to be performed also by the man,
who has not set up the Shrauta Fire; so that for the man
with the ‘ Shrauta Fire,” as well as for the man with the
 Domestic Fire,’ it is necessary to perform Anvadhana,
Pindapitryagiia and Amavasya-Shraddha,—all on the same

day.

Nerpayasindhu (p. 40) quotes this verse as permitting
the performance of Shraddha on a day on which there
is: Chaturdashi in the morning but Amavasya for the rest

of the day.

This is quoted in Apardrke (p. 418), which remarks that
the repetitive form of the term ‘mdasanumasikam’ is meant to
imply that the Shraddha on the Amavasya day is compulsory ; —
in Hemadri (Kala, p. 609) to the effect that ¢ Pritryajna’ should
be performed before the ‘Shraddha’ ;—in Hemadri (Shraddha,
pp- 72,171,321 and 1064) ;—in Samskararatnamala (pp. 956
and 989) to the effect that the Amavasya-Shraddha should be
performed after Pendapitryajna; it explains ‘Pupdanvaharya-
kam’ as Pindanam pindapitryagnarthanam anw pashehat
ahryate kryate i) and calls ita name for the Amavasya



EX_PLANATORY—ADHYAYA 1t 215

Skraddha s—in Smreisaroddhara (p. 185), which explains
 Pind anvaharyakam’ as Parvanashraddha, and expounds
the same as ‘ pindah anuw brakmanabhojamanamtaram
alriyante asmin’ ;—in  Shraddhakriyakaumudi (p. 6) as
laying down Amavasya-Shraddha;—and in G‘adadhwrapad—
dhaiti (Kala, pp. 431 and 492).

VERSE CXXIII

This verse is quoted in Hemadr: (Shraddha, p. 573) ;—
and in Gadadharapaddhat; (Kala, p. 431), which expounds
the name‘ anvaharyam’ as ‘anu, pashchat, aharyam karyam,
and says that this the learned call ¢ Darsha-Shraddha.’

VERSE CXXIV

Medhatithi (p. 241,1 25)— Yachchangajatam ete.’—
The Mimamsakas, specially those belonging to the ¢ Prabhakara’
school, classify ‘ subsidiaries to an act’ under four heads :—
(1) class-character, (2) quality, (3) substance, and (4) such
things as are denoted by verbs, 4. e. actions. The last of
these is grouped under two heads—(1) Those directly helpful,
called Sannipatyopakaraka, and (2) those indirectly helpful,
called ‘ Aradupakaraka’. That which produces its direct
effects in certain things conducive to the fulfilment
of the sacrificial act, is its Sanmipatyopakarake; e.g, the
sutting of the sacrificer, the threshing of the corn and so forth.
The Sanmipatyopakaraka is of four kinds— (1) that which
brings into existence a certain substance ; <. e, the kneading of
the flour, which brings into existence the dough ;—(2) that
which leads to the acquisition of a certain substance; e. g.,
the act of milking the cow;—(3) that which produces some
change in an already existing substance ; e. g, the boiling of
clarified butter ;—(4) that which is purely purificatory, e. g.,
the sprinkling of water over the corn. The subsidiaries that
belong to this class do not produce any transcendental result—

28

Q.
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Apirva—of their own ; they are related to the result produced
by the sacrificial act to which they are subsidiary.........The
Arapudakaraka—or indirectly helpful subsidiaries—are of two
kinds—(1) those that fulfil only a transeendental purpose and
do not produce any visible effects in any material substance ;
e. g, the small offerings made during the Darshapirpamasa,
such as the Samid-yaga and the rest ;—and (2) those that
produce both transcendental and visible effects; e. g, the
Payovrata, the act of the Sacrificer and his wife living, during
the performance of the Jyotistoma, purely on milk. These
latter, from their very nature, are such acts as have their own
minor resultant Aparvas, which go to help in the fulfil-
ment of the Apirva of the main sacrificial act itself.
[For a discussion on this subject, the reader is referred to the
Prabhakara School of Purva Miméamasa, pp. 180-185.]

This verse is quoted in Hemadrs (Shraddha, p. 377).

VERSE CXXV

Buhler is not quite fair to Medhatithi when he says that
he takes the first part of the verse “in a peculiar manner, ¢ one
must feed two Brahmanas at the offering to the gods and three
for each ancestor (or nine in all) at the offering to the manes ”,
This is not quite what Medhatithi takes the text to mean ; what
he mentions is what ought to he done, in consideration of the
other texts that he quotes.

This verse is quoted in Gadadharapaddhati (Kila,
p. 511);—in Nrsimhaprasade (Shraddha, p 24 b);—
in Hemdadar7 (Shraddha, pp. 159 and 114) ;—and in Shraddha-
kriyakawmudi (p. 94), which explains ‘ ubhayatra’ as * one in
Devakrtya and one in Pitrkrtya.

The first quarter of this verseis quoted in Pardshara-
madhava (Achara, p. 698) as laying down  the proportion of

- Brahmanas to be fed at the two sorts of rites. -If five Brahmanas
are to be fed, two should be fed in connection with the offering
to the Gods and three in connection with that to the Pitrs,
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Madanaparijata (p. 592) quotes the verse, and explains
that the forbidding of the feeding of a large company is based
on the fear that if a large number of people are invited at a
time or place not quite suited for the purpose, there may be
many defects that would go to vitiate the entire rite.

Nirnayasindhu  (p. 287) quotes this verse ;—also
Apararke: (p. 430), which adds that the term ‘ Pitr’ here
includes the maternal grandfather and all those who have
~been declared to be ‘deities’ (for the Shraddha);—again on
p. 463, where it adds that it is meant to eulogise the lesser
number, and not to prohibit large numbers ; if it meant the latter,
it would be wrong to feed a large number of men, which is
actually enjoined by other Smytus.

VERSE CXXVI

This verse is quoted in Nernayasindhu (p. 287) ;—also in
Apararka (p. 463) ;—in Gadadharapaddhati (Kala, p. 511);
—in Shraddhakriyakawmudi (p. 94).

VERSE CXXVII

‘ Vidhuksaye’— On the moonless day’.—Govindaraja
reads ‘ vedhil ksaye’, which Medhatithi notes with approval,
and explains as—the “vidhi’, rite, named—* nama’—* Pitrya,
is to be performed in the house, ‘ksaye, grhe.

VERSE CXXVIII

‘This verse is quoted in Parasharamadhava (Achara,
p. 350} as laying down that the learned man alone is entitled
to be fed at religious rites;—and again on page 679 to the
same effect ;—in Apararka (p. 437) ;—also in Hemadys
(Shraddha, p. 377) ;—in Shraddhakriyakauwmudi (p. 34);
and in Nysimhaprasadae (Shraddha, p. 6 b).

6L
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VERSE OXXIX =

This verse is quoted without any comment in Parashara-
madhava (Achara, p. 679) ;—and in Apararka, (p. 437).

VERSE CXXX

This verse is quoted in Madanaparijata (p. 356),
which explains ‘ durat pariksa’ as ‘investigation regarding
his ancestors and character’; and ° pradang’ as ‘in the
matter of other gifts also” he should he honoured like a gliest;
—in Apardrka, (p. 437), which explains  darat pariksa’
as ‘investigation regarding his father and several degrees of
ancestors,’ ' tirtham’ as ‘the way for the running of water,
the implication being ‘just as water runs smoothly along its
path, so do the offerings easily reach the Pitrs, through the
qualified Brahmanas’;—the man is called ¢ a¢ithi’ in the sense®
that he is of immense help to the Householder ;—and in
Shraddhakriyakoumudi (p. 34), which explains ¢ durat’
as ‘in regard to their remote ancestry, and ‘firtha’ as ‘fit
recipient,’

VERSE CXXXI
In place of ‘pritah) Narayana reads ‘yuktah’ which he
connects with ‘ dharmatah’ ;—Nandana reads ¢ viprah.

This verse is quoted in Madanaparijata (p. 556)
without comment ;—and in Hemadrs (Shraddha, Di 3¥( ).

VERSE CXXXII

This verse is quoted without comment in Madanaparijata
(p. 556).

VERSE CXXXIII

According to Narayana the punishment here mentioned
falls on the eater.—Medhatithi mentions both explanations,
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For ‘gudan’ Nandana reads ‘hulan’ and explains it
as ‘ double-edged sword.’

This verse is quoted in Apararka (p. 449), which
explains ‘shiilam’ and ‘rstis’ as particular weapons,— and
‘ayoguda’ as ‘an iron-ball’ ;—and in Hemdadrs (Shraddha,
p. 461).

VERSE CXXXVIIT

This verse is quoted in Madanaparyjate (p. 559);
—in Apararka (p. 448) ;—in Hemadri (Shraddha, p. 461);
—and in Shraddhakriyakawmudi (p. 41), which explains
“Dhanaih’ as ‘ by presents of other kinds, and °sangraha’
as ¢ affection.

: VERSE CXXXIX
This verse is quoted in Shraddhakriyakawmudi (p. 41).

VERSE CXLI

¢ Panshachy— Gift of devils ;— 4. e, offered in the manner
of devils’ (Medhatithi, Govindaraja, Kullaka, and Raghava-
nanda) ;—° offered to devils’ (Narayana and Nandana).
Hopkins traces the orgin of verses 138 to 141 to certain
verses of the Mahabharata: Verse 140 corresponds to 13. 90.
42 of the Mahabharata ; verse 138 to 13. 90. 43 ; verse 142
to 13.90. 44 ; verse 141 to 13.90. 46 of the Mahabharata.

VERSE CXLIV

Medhatithi omits this verse. It is quoted in Apararka

(p. 448) as permitting the feeding of the friend and others
when no other Brahmana is available ;—and in Shraddhakriya-
kaumudi (p. 41), which explains ‘ abhiripam ’ as ‘learned ’,
and ‘ prétya’ as ‘in the other world,

6L
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VERSE CXLV

This verse is quoted in Nirnayasindhu (p. 284) ;—and
in Hemadr: (Shraddha, p. 382).

VERSE CXLVI

This verse is quoted in Nirnayasindhu (p. 284) ;—in
Hemadre (Shraddha, p. 382) ;—and in Nrsimhaprasada
(Shraddha, p. 8 a).

VERSE CXLVII

This verse is quoted in Mitaksard (on 1. 220, p. 146)
in support of the view that the sister’s son and other
similar relatives (mentioned in the next verse, and in Yajfiaval-
kya, 1. 220) are to be fed at the Shraddha only if the,
above described ‘ Brahmana learned in the Veda’ is not
available’;—in  Madanaparijata (p. 558), along with
the next verse;—in :Hemadr: (Shraddha; p. 447) ;—in
Gadadhoarapaddhats (Kala, p. 514), which remarks that this
secondary method is put forward in view of the fact that very
few Brahmanas are really fit for being fed at Shraddha ;—and
in Samskararatnamala (p. 991). ‘

. Medhatithi (P. 250, 1. 15)—Pratinidhinyayena.—
See Mimamsa sutra 3.6.37. The Yava having been laid down
us a substitute at sacrifices for the V#ihi, the question is raised
as to the necessity or otherwise of performing all those acts
in connection with the substitute which have been laid down
in connection with the original ; and the conclusion is that the
substitute has to be treated exactly in the same manner as the
original.

VERSE CXLVIII

‘Bandhuh’—‘The brother-in-law, one belonging to the same
gotra, or some such remote relation’ (Medhatithi and Govinda-
rija) ;—" cognate kinsman’ (Kullaka and Raghavinanda),
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This verse is quoted in Madanaparijata (p. 558),
which explains © vitpati > as ‘the son-in-law ’; ‘and ¢ bandhu ’
as ‘ blood relations, as well as those related by friendship —
in Hemddr: (Shraddha, p. 447) ;—in Gadadharapaddhati
(Kala, p. 574) ;—and in Samskararatnamala (p.991).

VERSE CXLIX

This verse is quoted in Madanaparijate (p. 556), which
explains ‘ partkseta’ as ‘ make an investigation regarding their
learning and conduct’ ;—in Nerpayasindhy (p. 287) ;—in
Nrsimhaprasada (Shraddha, p. 6 b) ;—in Hemadri, ( Shraddha,
p. 510) ;—and in Shraddhakriyaiawmudi (p. 34) as meaning
that the testing in the case of Pitrkrtya is to be more
thorough than in that of Deévakrtya.

VERSE CL

This verse is quoted in Pardasharamadhave (Achara,
p. 687) among others, enumerating persons who should
not be invited at Shraddhas; it adds (on 688) the notes
that—the ‘ thief > meant here is one who steals the belongings
of others than the Brahmanas, the stealer of the latter’s goods
being included under ‘outeastes ’,— nastikavrtts’ is one who
derives his livelihood from one who denies that there are
any rewards for acts in the other world ;—and in
Apararka (p. 447), which explains the ¢ nastika ’ as ‘ one
who holds the opinion that there “is nothing that is dévine,
and the ‘nastikavrits’ as ‘he who makes a living by
expounding and writing on the works of such unbelievers’

It is quoted also in Hemari (Shraddha, p. 480) ;—and
in * Nrsimhaprasada (Shraddha, p..9 al,

VERSE CLI

This verse is quoted in Parasharamadhave (Achara, p- 687),
which adds (on p. 688) the notes that— Jatila’ means the
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Student, who is qualified by the adjective * anadhiyanah’, so
that the person precluded is the Student who 7s not reading,
—one who is reading being regarded as fit to be invited, the
unreading Student could not be included under the term *not
learned in the Veda, as there is every likelihood of people
falling into the mistake that even though not reading, the Student
deserves to be invited;—the ‘ Durvala’ is one who is ¢ bald’,
or ‘tawny-haired ’ ;—the ¢ Kitawa ’ is ‘one addicted to
gambling >—the ‘Pugayajaka’ is ‘one who sacrifices for
hosts’—It goes on to add that the addition of the term
“Shraddha’ indicates that the persons here enumerated are to
be excluded from invitation only at Shraddhas, and not from
the rites performed in honour of the gods; otherwise the
addition would be superfluous. ‘

It is quoted in Apararka (p. 450), which explaing
‘Jatilam’ as ‘the Brahmachari, ® and ¢ durbila ’ as’
‘khalatih ’—in  Hemadr: (Shraddha, p. 480) ;—and in
Nrsimhaprasada (Shraddha, p- 9 a). ;

“ Jatilam  cha  anadhiyanam —Medhatithi  takes
" anadhiyanam ’ as qualifying ¢ jatilam ’, explaining the two
together as ‘the Student who is not learned ; 7 .. who began
the study, but did not complete it’ ;—Kullaka also takes the two
together; but explains ‘ anadhiyanam’ as ‘one who has
only had his Upanayana performed, but has not been taught
the Veda’; and adds that ‘ this implies that one may invite
that Student who is still studying the Veda, though he may
not have mastered it.’

VERSE CLII

This verse is quoted in Parasharamadhava (Achara,
p. 687), which omits the second half of this and the whole of
the next verse, though continuing with verse 154 ;—the
whole verse is quoted in  Madanaparijata (p. 560);—in
Nrsimhaprasada (Shraddha, p. 9 a);—and in  Hamadr;
(Shraddha, p. 480).
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Parasharamadhava (on p. 689) adds the notes that the
‘chikitsaka’ is one who administers medicine either gratuitously
or by way of living ' —this work being specially forbidden for the
Brahmana,—the ‘Devalaka’ is ‘one who, for three years, worships
the gods as a means of making money,’ such being the definition
provided by a text quoted from Dévala,—the ‘ Mamsavikrayi’
intended to be excluded is one who sells meat, even 1n abnormal
times of distress,—because as regards normel times, living
by any kind of trade is forbidden by the next phrase, which
prohibition does not apply to abnormal times, during which
the ‘livelihood of the Vaishya’ has been permitted for the
Brahmana.

* It is quoted in Apararks (p. 450), which expluins
that the Chikitsaka’ means one who makes a living by
administering medicines, not one who does it by way of charity ;
“—and in Shraddhakryakaumuds (p. 40).

VERSE CLIII

It is interesting to note that this verse is omitted in
Parasharamadhava (Achara p. 687) and Madanapari-
Jata (p. 560), though both quote the preceding and the
following verses. But the former includes it in the explana-
tions given later on (on p. 690), where the term ‘tyaktagnim

is explained as ‘one who abandons the Shrauta and Smarta-

fires without any reason for giving up the compulsory duties,'—
“vardhusin’ is explained as ‘one who borrows money at a
cheap rate and lends it at a higher rate of interest’

It is quoted in Hemadri (Shriaddha, p. 481);%in
Nrsimhaprasdade (Shraddha p- 9 a);—and in Shraddha-
kriyakawmudi (p. 40), which explains ‘guroh pratireddha’

as ‘one who behaves disagreeably to the Teacher, . and:

‘vardhugi’ as ‘one who lives by lending money on
interest.’
29

Gr,
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VERSE CLIV

¢ Yaksmi—* Invahd in genereal, or (according to others’)
one suffering from consumption ’ (Medhatithi, who has favoured
the latter explanation on p. 159 of the text).

¢ Nerakrtih’— One who omits the Great Sacrifices, even
though entitled to their pertorma,nce (Medhatithi, Kullika
and  Raghavananda) ;— one ~who forsakes the Vedas’
(Govindaraja) ;— one who does not recite the Veda, or has for-
gotten it’ (Narayana and Nandana).

‘ Ganabhyamtaral)—' A member of a corporation of men
subsisting conjointly upon one means of livelihood’ (Medha-
tithi, Govindaraja and Nar@yana) ;— the headman of a village,
or leader of a caravan’ (added by Narayana);—°one who
misappropriates the money of a corporation’ (Kullika and
Raghavananda). ] 4

This verse is quoted in Madanaparijata (p. 560),
which explains ‘ pashupalah’ as ‘one who tends cattle as a
means of living’,— Norakrtih’ as ‘atheist '—and gana-
bhyantarah’ as ‘a Brahmana who is a member of a Matha, a
religious corporation.

Parasharamadhave (Achara, p. 687), which adds (on -
p. 690) the following notes :—The * yaksm? is the consump-
tive ’;—the ‘cattle-tender’ meant to be eY(,luded is one who
does the work even in normal times, is the
younger brother who takes a wife or sets up the fire, before
his elder brother ; and ‘ Parivitts’ is the elder brother thus
si1pe1'seded,—the ‘elder brother’ here meant being the ‘,uter-
ine brother’, as there is nothing wrong in the ‘superseding’
of other kinds of brothers; though, under certain circumstances,
the’ supersedlng of the elder uterine brother also is not
considered wrong ; e. g, when the brother happenq to be
impotent, or away in foreign lands, or become an outcaste, or
turn "an ascetic, o entirely given to yogic practices, and as
such has renounced the world, and so forth;—the nurakyts’
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is one who, having read the Veda, has forgotten it’;—and the
¢ ganabhyantara’ is one who is a member of a group of men
Belonging to various castes and engaged in uncertain ways of
living.

It is quoted in Hemadr: (Shraddha, p. 481);—and in
Shraddhakriyakauwmudi (p. 40), which explains ‘ yaksmi’
as ‘ one suffering from consumption’ and ‘ narakrtth’ as ‘one
who does not perform the Five Daily Sacrifices /—and * gana-
bhayntarah’ as ‘one who makes a livingby a temple dedicated
to the public.

VERSE CLV

This verse is quoted in Parasharamadhave (Achara,
p. 687), which (on p. 693) adds the following notes:—
¢ Kushilava’ stands for ‘singers and others,— Vrsalipati’
is ‘the husband of a girl who attained puberty before
marriage ;—that person also is to be excluded in whose house
a paramour of his wife’s lives constantly ;—in Hemadr
(Shraddha, p. 481) ;—and in Shraddhakriyakauwmuds (p. 40),
which explains ¢ Kushilavah’ as dancer’.

VERSE CLVI

‘Vagdustah’— who speaks rudely and falsely ’ (Medha-
tithi) ;— who speaks rudely * (Kullika) ;— one who is accused
of a serious offence’ (‘others’ mentioned by Medhatithi, and
Kullika,) ’ |

This verse is quoted in Parasharamadhave (Achara,
p- 687), which (on p. 693) adds that ‘vagdusta’ is
‘one of rude speech’;—in Hemddri (Shraddha, p. 481);—
in Shraddhakriyakaumudi (p. 40), which explains * gurub’
as  ‘preceptor of the Shudra, and ‘vagdustah’® as

‘of harsh speech’ —and in Nrszmhaprasada (Shritldh'x,
p- 9a)
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VERSE CLVII

‘ Gurol’— The Upadhyaya , Sub-teacher (Medhatithi);
—* the Acharya’, Teacher (N arayana).

This verse is quoted in - Pardsharamadhova (Achara,
p. 687), which (on p. 693) adds that the person meant to be
excluded by the second half of the verse is the person who
contracts the said alliances with one associating with
@ person who has committed o heinous crime,—and not with
the latter person himself, as such a relation of the ‘ heinous
criminal * would be an ¢ outeaste ’ himself, and hence liable to
be excluded as such;—in Hemadari (Shraddha, p. 481) ;—and
in Nrsimhaprasada (Shraddha, p. 9 a).

VERSE CLVIII

‘ Agaradak?—* An incendiary ; as also (according to"
Nandana) one who burns corpses for money ’,

‘Kundash’— One who eats the food of the son of an
adultress’ (Medhatithi and Kulltika) ;—¢ the glutton who eats
sixty palas of rice’ (Narayana).

‘ Kutakarakah — The perjuring witness* (Medhatithi,
Raghavananda and also Kullika, whose explanation does not -
differ from Medhatithi’s as noted by Buhler);—Medhatithi
explains the word as ‘ Saksyesvamrtavadi’ and Kullika as
¢ Saksivads mysavadasya-kartd ’ ;— any one who commits
fraud, 7. e. a forger, a falsifier of weights and measures ’
(Narayana and Nandana).

This verse is quoted in Parasharamadhave (Achara,
p. 687) without any comment ;—in Hemadr; (Shriddha, p-
481) ;—and in Nrsimhaprasdda (Shraddha, p. 9 a).

VERSE CLIX

$ f(iiavaﬁ '—The keeper of a gambling house’ (Medhg-
tithi) ;—" one who makes others play for himself’ (Govindae
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raja and Nandana) ;—° a gambler for pleasure (Narayana) ;—
¢ a rogue ’ (Nandana).

Medhatithi and Kullika note the other reading ¢ Kéka-
rah ’, explaining it as ¢ squint-eyed’, and connecting it with the
‘drunkard. :

The translation on p. 183, Ul. 1-8 should run as follows,
and not as printed :—* Some people read ‘Kekaralh’ for
‘katawval’ and make 4t qualify ¢ madyapah ’; the * kékara’
18 “the man with a squint’.

‘¢ Katarah’ is yet another reading noted by Medhatithi,
who explains it as ‘ one, the pupils in whose eyes are like the
parrot’s feather, green ’.

‘Rasawikrayi—One who sells poison’ (Medhatithi) ;—*one
who sells substances used for flavouring food, e. g., sugarcane-
Juice and the like ’ (Govindaraja, Kullika and Raghava-
nanda) ;— the seller of molasses’ (Narayana).

This verse is quoted in Parasharamadhava (Achara,
p. 687), which reads ‘ Kekarah ’ and explains it as ¢ squint-
eyed’ ;—in Hemdadri (Shraddha, p. 481) ;—in Nrsimhaprasada
(Shraddha p. 9) ;—and in Shraddhakriyakaumudi (p. 40),
which explains ‘ kstavah * as ¢ gambler ’, and  rasovikrayi’
as “dealer in salt and such other articles’.

VERSE CLX

‘ Agredidhisupatih *—According to Medhatithi, this
‘means (@) the ‘ Didhisupats’, ©. e. one who makes love. to
his brother’s widow (according to 173 below)—and also (b)
the * Agredidhisn’, 1. e, the man whose wife dallies with
another person (according to definition quoted by Medhatithi
on 173). This interpretation is supported by Manu 3.173 (read
with Prajapati, quoted by Maskar: Bhasya on Gautama sttra
15. 16), which adds to Manu 173, the further assertion & St= sftaar
wig: @ Sy &g, which would apply the name wsifyfug
to that man whose wife dallies with his younger brother,
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during his own life-time, Tt may be remarked that Gautama
(15. 16) contains the compound wafyfrgafiffagafa; and it
has been construed by the Maskari-bhasya to mean wafyfayg
and Rfrgafy (thus supporting Medhatithi) ; or (1) ==t Ryl
(husband of a girl who is married before her elder sister) and
fyfrgafr (husband of a girl whose younger sister is married
before her). ‘

- Medhatithi does not resolve the compound, as Buhler puts
it, into ‘agredidhisupats’ and ‘dedlusupati’; in  fact
he actually denies that there is any such person as ‘agrédi-
dhisupats ;—though it is difficult to see how this statement
here by Medhatithi is to be reconciled with what he says under
verse 173 below, that ‘the definition of Agredidhisupats
should be learnt from another S mrti—and this definition is
quoted as ‘if the brother is alive, the man is to be known as
Agredidhisipats ; so that the Didhisupat is the man making
love to his dead brother’s wife’ (according to Manu 3. 173),
while Agredidhisupati is one whose wife dallies with his
younger brother during his own life-time.

~ Kullika quotes Laugaksi to the effect that ‘when the
younger gister is married while the elder is still unmarried, the
former is the Agredidhisi and the latter the ‘didhisu’;
and on the strength of this he would exclude ‘the husband
of the younger sister marrying before her elder sister. But
as rightly remarked by Buhler, this definition of Laugaksi
cannot be accepted in the interpretation of Manu who has
himself (in verse 173) provided a totally different definition.
It is interesting to note that the Maskaribhasya on Gautama
(15. 16) attributes to Manu the definition quoted by Kulluka
as Laugaksi’s.

Parasharamadhave (Achara, which quotes this text
of Manu on p. 688, and explains it on p. 693) cites the verse
quoted by Kullika (from Laugaksi), but attributes it to Devala,
and explains the term ‘agrédidhisupati’ in the same manner

as Kulltka,
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~ ‘Dyutowrtti’— He who makes a living by gambling’
(Medhatithi, who does not explain the term to mean ‘one who
makes others play for his profit’; also Naryana and
Nandana) ;—the keeper of a gambling-house ’ (Govindardja, -
Kullika and Raghavananda).

' Putracharyah’ is explained in Pardasharamadhava
(Achira, p. 694) as ‘aksarapathakah the teacher of
alphabets., So the status of the Primary School Teacher of
ancient days was no better than that of their representatives at
the present day !

This verse is quoted in Hemadri (Shraddha, p. 481).

VERSE CLXI

This verse is quoted in Parasharamadhava (Achald
b 688), and on p. 694, the term  bAramari’ is explained as
‘vrttyarthameva bhramaravat artharjakak, * one who, for
his living, picks up wealth from here, there and everywhere,
like the black bee’;~—in Hemddri (Shraddha, p. 481) ;—and
in Nrsimhaprasada (Shraddha, p. 9 a).

VERSE CLXII

This . verse is quoted without comment in Para-
sharamadhava (Achara, p. 688) ;—in Hemadri (bluadchm,
p. 481) s—and in Nrsimhaprasada (Shraddha, p. 9 a).

VERSE CLXIII

This verse is quoted in Pardsharamdadhava (Achara,
p. 688), which explains (on p. 694) ¢ grhasamveshakah’ as
‘one who makes a living by carpentry’ ;—in Hemadri
(Shraddha, p. 48") s—and in Nrszmhaprasada (S}uaddha,

pe g d»)
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VERSE CLXIV ‘ AL e

‘ Gananam-ydajakal’— One who sacrifices to the gods
u.¢., he who performs the well known Gunaydagas, (Medhatithi);
—*one who sacrifices for a group of men or friends’ (Narayana
and Nandana).

This verse is quoted in Pardsharamadhava, (Achara;
p. 688) without comment;—and in Hemadri (Shraddha,

Vi pe482)

VERSE CLXV

This verse is quoted without comment in Parashara-
madhava (Achara, p. 688);—in Hemadri (Shraddha,
p. 482) ;—and in Shraddhakriyakaumudi (p. 40).

VERSE CLXVI

This verse is quoted in Parasharamidhava (Achira,
p. 688), which (on p. 694) explains ‘Auwrabhrikah’ as ‘one
who keeps sheep as a means of livelihood ’,—and ‘mahssikal’
as meaning either (@) ‘one who keeps buffaloes’, or (b) ‘the son
of an unchaste woman’,—this latter explanation being based
upon a text quoted from Devala,—‘An unchaste wife is called
Mahaisi; the son born of her is called Mahisikah,—in
Hemddrs (Shriddha, p. 484);—and in  Shraddhakriya-
kawmudi (p. 40), which explains ¢ prétandryatakah’ as € one
who carries dead bodies on payment of wages’.

VERSE CLXVII

This verse is quoted in Parasharamadhava (Achara,
p. 688) and {on p. 694) explains ‘ubhaytrapi varjayat’ as
‘all these men are to be excluded from both kinds of rites—
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those in honour of the Gods as well as those in honour of the
Pitrs’;—and in Hemadri (Shraddha, p. 482).
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VERSE CLXVIII

Medhatithi is misrepresented by Buhler, who says that “ac-
cording to Medhatithi the object of this verse is to admit virtuous
and learned men, afflicted with bodily defects, as guests at
rites in honour of the gods.” As a matter of fact, this explan-
ation is adduced by Medhatithi as given by ‘others’; its meaning,
given by himself being that ‘just as the thief and the rest are
defilers of company, so equally blameworthy is the unlearned
Brahmana also’,—exactly as Kullika explains the verse.

; This verse is quoted in  Hemadri (Shraddha, p. 465);—
and in Shraddhakriyakaumuds (p. 41).

VERSE CLXX

‘Avratash’—Devoid of self-restraint’ (Medhatithi) ;—‘who
have not fulfilled the vows of studentship’ (Govindaraja,
Kullika and Raghavananda) ;—‘who do not observe the rules
laid down for the Accomplished Student’.

This verse is quoted in Hemadrs (Shraddha, pp- 471 and
493).

VERSE CLXXI

Medhatithi—(P. 259,1. 5)— Bhratarityadi pathitam’ —
% €, in Gautama ‘ Pravragite nivrttih prasangdt’ (18.16)...
‘Bhratari chatwam Jydyasi yoviyan kanyagnyupayamesw
(18.18) ;—the latter Sutra is referred to again in 1. 11.

This verse is quoted in Mitaksard (on 1 223) in the
sense that—‘the younger brother, who takes a wife or sets up
the Fire, before his elder brother has done so, -is called

Parivettd, and the elder brother is called Parivitty,
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Apararka  deals with this subject in detail, under
this same text of Yajfiavalkya. - :

Madanaparijata (p. 170) quotes this verse and explains
that the ‘elder brother’ meant here is the uterine brother,
not the step-brother.

It is quoted in Viramitrodaya (Samskara, p. 760), which
also explains that the ‘elder brother’ meant is the uterine
brother, as is clearly declared in a text quoted from Garga.
It quotes another verse from ‘Manu’, which is not found in
our texts :—
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It has a curious note regarding the exact signification of
the term ‘sodarya’ (generally understood to mean uterine):.
It says—'sodaryatvd’ is of three kinds—(1) due to the father
being the same; (2) due to the mother being the same, and (3)
due to both being the same;the idea that ‘sodaryatva’ is
based upon the sameness of the Father is derived from the
Garbhopanigad text that ‘at first the foetus is born in the male’,
as also from the Mahabharata text— Having stayed in the
father’s stomach, he entered the Mother through his semen’;
and again in the same work, Kacha is representented as saying
to Devayani that she was his ‘sister’ because she had lived in
the same father’s stomach as he himself had done.

The verse is quoted in Parasharamadhava (Achara, p.
690), where also ‘elder brother’ is explained as the uterine
brother ;—also in Vidhanaparijata (p. 7123), where the cons-
truction of the phrase ‘agrajé sthité’ is explained as ‘agraje
anud he akrtagnihotre cha sthite. The untraced verse from
‘Manu’ quoted in Viramitrodaya is quoted here also.

This verse is quoted i