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This verse is quoted in Samskiramayikha (p. 72),
which adds that going on carts drawn by bullocks is only

slightly reprehensible (not sarvathd, wholly, reprehensible, as
riding on their back is).

VERSE LXXIII

This verse is quoted in Apararka (p. 184),—and in
Samskaromayikha (p. 72).

VERSE LXXIV

‘Na panistham’—Placed in the left hand’ (Narayana) ;—
‘served in the hand, and not in a dish’ (Medhatithi and
Kullika).

VERSE LXXV

This verse is quoted in Samskaramaytkha (p. 72).

VERSE LXXVI
This verse is quoted in Samskaramayukha (p. 72).
VERSE LXXVII

The last foot of this verse is quoted in Aporarka
(p. 183).

VERSE LXXVIII
- This verse is quoted in Apararka (p. 183).

VERSE LXXIX

‘Pukkasa... Antyavasayin’—Defined under 10—12,39,49.

This verse is quoted in Nrsimhaprasada (Samskira,
p. 71 b).
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VERSE LXXX

“ Discrepancies between this verse and others in the work
(9.125) are explained by the commentators, who say that
the Shidra mentioned in the other rules is the family servant.”
~—Hopkins. ;

This verse is quoted in Apardrka (p. 220), which
explains ‘vratam’ as ‘prayaschittam’, ‘ expiatory rite’ ;—and
again on p. 1090, where it is pointed out that the giving of
advice regarding ‘expiation’, that is forbidden here, refers to
those cases where the Shidra seeks advice without the
mediation of a Brahmana. e

It is quoted also in Mitaksara (on 3. 262), which |

remarks that the prohibition refers to those cases where the
Shidra does not seek advice in a meek and suppliant atti-
tude;—in Nrsimhaprasada (Samskara, p. 71 b);—and in
Samskaramayikha (p. 72), which says that what is forbidden
here is ‘ direct teaching.’

VERSE LXXXI
This verse is quoted in Apararka (p. 220).

- VERSE LXXXITI

This verse is quoted in Apararka (p. 183), which
explains ‘ tatwh’ as standing for the head.

VERSE LXXXIII

‘ Tailena —This is construed by almost all the commen-
tators with ‘sprshet’, ‘one should not touch with oil any limb
after having bathed his head’; by others with ‘Shirah-
snatah’, ‘one who has anointed his head with 0s/ shall not
touch any limb .
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This verse is quoted in Apararka (p. 183), which
construes the second line to mean ‘having anointed his head
with oil, he shall not rub that same oil over any other ]imi),
‘or he shall not, during the rest of that day, rub his body with

any oil at all ",

VERSE LXXXIV

This verse is quoted in Madanaparyate (p. 218),
which adds that the ‘king’ here spoken of is one who

tyrannises over his subjects;—and in Prayashchitiaviveka

(p. 410).

VERSE LXXXVI

This verse is quoted in Apararka (p. 185). ;

VERSE LXXXVII

This verse is quoted in Apardrka (p. 185) ;—
and in Prayashchittaviveka (pp. 403 and 410), to the

offect that one should not accept gifts from a Ksattriya

king who is unrighteous.

VERSE LXXXVIII—XC

“ A varied list is found in Yajfiavalkya 3. 222 et. seq.,
Visnu 43. 1 et. seg. Others occur in our text, 4.81, 4. 197,
3. 249, 12. 76”.—Hopkins. -

Nardyana takes ‘ nadi’ as standing for the Vaitarini
river; while Govindaraja takes it as by itsefforming the name
of a' particular hell. The Visnupuwrane has a hell named
‘ Dipanad?.

“All these three verses are quoted in Apararka
(p. 185) ;—and in Prayashchittawiveka  (p. 15), which
adds the following explanation of the names :—' Tamisra,
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darkness, ¢ Andhatamisra’, dense darkness—' Mahérou-
rava-Rowrave’, abounding in hot sands,—‘ Kalastutra,
resembling the potter’s cutting string,— Mahanaraka’, where
all sorts of dire sufferings are gone through,—* Safyjivanam’,
where one is repeatedly killed and brought to life,— Mahavichs’,
where la,rge waves tumble about,—Tapana’, resembling
flaming fire—' Sampratapana’ is another name for the
Kumbhipika,—' Samhata’ over-crowded,— Kakola’, where
people are devoured by crows,—‘ Kudmala,’ where there is
whipping with cords,—* Putimrttikam’ where the earth
smells like filth—°' Louhashankw’, pricks like the needle,—
‘Rjisa”, where rotten flour is thrown,— Panthd’, where
one is constantly on the move— Shalmala’, where people
are pierced by thorns of the Shalmali tree,— Nadi’ where one
is washed away by such streams as the Vaitarini and the like—
*eLohacharaka, where there is chaining in irons.

VERSE XCI
This verse is quoted in Apararka (p. 185).

VERSE XCII

This verse !is quoted in Apardrka (p. 158) ;—in
Parasharamadhava (Achara, p. 206), which explains
‘ Vedatattvartha’ as ‘the Supreme Self ’;—in Madana-
parijata (p. 204) ;—and in  Viramitrodaya (Ahnika,
p. 13), which explains ‘ Brahma muhirta’ as ‘the last
quarter of the night’, and adds that the time is so called because
itis the time for the awakening of Brdhmi, s.e, Bharati,
the goddess of speech ; and that the term  muhiirta’ is to be
taken as standing for ¢ime in general, and not in the restricted
technical sense of a period of 48 minutes ; and this on the
ground that 48 minutes would not suffice for all those acts that
are prescribed for being done after rising and before sunrise,
It goes on to add that according to other Nibandhas, the last
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but one Muhurta (48 minutes) of the night is called ‘ Brahma |
because it is sacred to Brahman. The conclusion that it
arrives at is that those who have to perform all the acts of
Vediewstudy and the rest should rise in the beginning of the
last quarter of the night, t.e, at 3 am, while others in the
third Muhurte of that quarter, de, after 4-36 am. It

explains ‘Tanmulan’ as ‘due to those acts that are done for the

sake of Dharma and Artha’; and the purpose for which all this
is to be pondered over is that if the labour involved in a certain
act is much, while the resultant Dharma or Artha is little, then
it is to be avoided— Vedatattvartha '—here the term
‘ tattva’ has been added for the purpose of excluding such
meanings as might be deduced by wrong methods of inter-
pretation; or ¢ Vedatattvartha’ might stand for Brahman.

This verse is quoted in Acharomayukha (p. 4),
which explains ¢ Vedatattvartha ® as god, but quotes Shridatta
to explain it as ‘nyayapratitor’thal’; it explains
¢ brahmamuhtirta’ as the last but one muhurta of the
night.

VERSE XCIII

This verse is quoted in Viramitrodaya (Ahnika,
p. 13).

VERSE XCIV

This verse is quoted in Nutyacharapradipa (p. 386),

which explains that ‘ dirghasandhyatva’ is secured by
continuing the Japa till after sunrise.

VERSE XCV

"This verse is quoted in Mitaksard (on 1. 142) to the
effect that the Vedais to be studied for four months and a half ;
—in Parasharamadhave (Achara, p. 518), which explains
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the compound ‘ardhapanchaman’ as ‘ardham panchamam
yésam’, v.e,, four months and a half; and adds that if on the day
here %peaﬁed there happen to be such conditions antagonistic
to study, as the non-appearance of the Venus and the like—then
the Upakarma should be performed on the ‘Full-moon day of
the month of Asadha.

It is quoted in Viramstrodaya (Samskara, p. 499);
—and in Madanaparijata (p. 84), which also explains the
compound ‘ardkapa%chamdn as ‘ ardhah patichamo mdaso
yesam’ ;—i.e., for four months and a half, counting from
the day on which the Upakarma ceremony is performed.
It adds that this rule is applicable, not to the Student only, but
to the House-holder also.

It is quoted in Vidhanaparijata (p. 512), which
adds that according to the explanation provided by Hémadri,
the particle ‘aps’ is meant to include the fifth day of the
month of Bhadrapada as another alternative day.

It is quoted in Apararka (p. 186), which explains
the construction as—‘ Chhandamsi upakrtya tani ardha-
]oomckaman masan adhiyita’; and explaing the compound

« ‘ardhapanchaman’ as ‘ ardhah panchamo maso yasam’ ;—
the meaning being that from the day that the Upakarma
is performed, the man should go on studying the Veda for
four months and a half;—in Purusarthachintamans
(p. 298) as laying down Vedic study to be done during
four months and a half, during both the dark and the bright
fortnights ;—in Hemadr: (Kala, p. 396), which adds thatthe
particle ‘aps’ is meant to imply the ‘ Bhadrapada—Shravana
—Hasta and  Panchami’ ;—in  Gadadharapaddhats
(Kala, p. 171), which says that the Chhandogas are to do
the Upakarma on the Full-moon day of Bhadrapada, while
all others are to do it on the same day in Shravana ;—and in
Smyrtichandrika (Samskara, p. 147), which explains ‘yuktah’

as ‘ with due application’
38
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VERSE XCVI

This verse is quoted in Apardrka (p. 186), which adds
that ¢ if the Upakarma has been performed on the Full-moon
day of Shravana, then the Utsarjana should be performed
on the first day of the bright fortnight of Pausa, while if the
Upakarma has been done in Bhadrapada, then the Utsar-
jana should be done in Magha .

It is quoted in Mitaksard (on 1.143) to the effect
that if the Updakarma has been done in Bhadrapada, the
Utsarjome should be done in Magha;—in Parashara-
madhawva (Achara, p. 521), which adds the same two options
as  Apararka;—in Madanaparijata  (p. 95), which
also  notes the same two options ;—in Purusartha-
chintamans (p. 297), which says that if the Upakarma has
been done in Shravana then the Ui tsarjana should be done in
Pausa, on the first day of the bright fortnight ; but if the
former has been done in Bhadra then the latter should be
done in Magha on the same day;—in H egmadr: (Kala,
p. 405), which adds the same remark ;—in  Smrtisa-
roddhdra (p. 129), which has the same note;—and in
Smrtichandrika (Samskara, p. 147), which says that ¢ shukla
pratipadi purvahng’ goes with both, and adds the same °
explanation as above. :

VERSE XCVII

This verse is quoted in Apararka (p. 187) to the
offect that after Upakarma and Utsarjana, one should observe
a holiday of either one day or three days ;—in Mataksara
(on 1. 148);—in Smytichandrika (Samskara, p. 154),
which says that this verse, along with verse 119, lays down
three alternatives—(1) ¢ Paksini ratr’, ¢, one night with
a day preceding, and another following it;—(2) three days
(mentioned in verse 119) and (3) one day —the alternative to
be adopted being determined by one’s own Grhyasutra ;—in
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Samslcciramayﬁkha (p. 58).

VERSE CXVIII

This verse is quoted in Mitaksara (on 1. 143), to - the
effect that during the rest of the year, one should study
the Veda during the bright fortnights and the Subsidiary
Sciences during the dark forinights ;—in Madanaparijata
(p. 95), to the effect that the ‘dismissal’ involved in the
Utsarjama ceremony does not mean that its study should
be totally abandoned during the rest of the year ;—in
Purusarthachintamans (p. 298) as laying down the method
of study tobe adopted after Utsarjana;—and in Smrtichand-
rika (Samskdra, p. 148).

VERSE XCIX

This verse is quoted in Pardsharamadhava (Achara,
p. 144) as laying down what should be avoided in the
reading of the Veda;—in Viremitrodaya (Samskara,
p. 525);—in Vidhanaparyata (p. 526);—in Nrsim-
haprasada (Ahnika, p. 35 a) ;—and in Samskararatnamala

(pp. 313 and 323).

VERSE CI
This verse is quoted in Godadharapaddhati (Kala,

p. 194) ;—in Purusarthachintamont (p. 444);—and in -

Hemadre (Kala, p. 776).

VERSE CII

This verse is quoted in Gadadharapaddhat; (Kala,
p- 194).

QL
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VERSE CIII

This verse is quoted in Viramitrodaya (Samskara, p.
529), which explains it as—* From the time of the phenomenon
to the same time next day, it is unfit for study’j—in
Smytitattva (p. 834), which also gives the same explanation
of ‘akalikam’s—in  Purusarthachintamani (p. 443),
which explains ‘&tésw’ as referring to ‘ vidyut’ and the rest,
and notes that ‘ akaltkam’ goes with each of them ;—in
Hemadr, (Kala, p. 761), which ‘has the same note and
explains ‘ @kalikam’ as beginning from the time of the
phenomenon and extending upto the same time of the next
day ;—and adds that in seasons other than the rains, the
‘holiday ’ is to be observed in the evening;—in Gada-
dharapaddhats (Kala, p. 194);—in Samskaramayukha,
(p. 57), which adds the following notes:—all the three pheno-
mena are to be taken collectively here, on account of the
copulative compound—says Medhatithi ; according to Hemadri,
each is to be taken separately; what is said here refers to
the rainy season; ‘ @kalekam’ means ‘from the time of the
occurrence to the same time on the morrow’; ‘ Lightning and
the rest ” are to be treated as ‘ occasions of holiday’ only when
they occur either in the morning or in the evening;—and |,
in Smrtichandrika (Samskara, p. 149), which takes
each of the three phenomena separately, and has the same notes

as above.

VERSE CIV

This verse is quoted in Viramitrodaya (Samskara,
p. 530), which notes that the ‘agnipraduskarana’ indicates
the morning twilight; and that this dnadhyaya also is
to be a@kalika (see verse 103) ;—in Hemadr: (Kala, p. 761);
—in Samskaramayukha (p. 58) in support of the view
that the phenomena referred to should occur in the evening,
or morning, and;that there is no ‘holiday’ due to the mere
appearance of clouds during the rainy season; it quotes
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(morning and evening) is to be taken with the ¢ appearance
of clouds’ also;—in Gadadharapaddhati (Kala, p. 194);
—in  Varsakriyakowmudi (p. 566), which explains
‘praduskrtagnisu’ as ‘at the times when the fire is kindled
for the morning and evening Libations ’, ¢. e, morning and
evening, and the verse as meaning—° when the three pheno-
mena of lightning and the rest are perceived during the season
(Rains), then one day and night should be treated as ‘holiday’,
and apart from the Rawny season, if mere clouds appear
in the morning or evening, one day and night should be
observed ; but not so during the rains; the particle ‘cha’
implies that when lightning and thunder are heard apart from
the Rainy season, there will be a holiday for one day and night;
—and in Swmrtichandrika (Samskara, p. 149), which
explains ‘ praduskarana’, as ‘viharana’, furbishing,—and
says it denotes the Twlights.

Gadadharapaddhati (Kala, p. 197) quotes the opinion
of Kalpataru to the effect that on the appearance of each of
the phenomena individually, only the time of the appearance
is to be treated as holiday. It adds that the accepted practice
is that whenever dense clouds appear, apart from the Rains,
it is treated as a holiday.

VERSE CV

‘ Jyotisanchopasarjone ’— When there is a halo round
the planets, and when they strike each other’ (Medhatithi) ;
—‘when there is an eclipse’ (Narayana, Kullaka and
Raghavananda).

This verse is quoted in Apardarke (p. 188), which
explains ‘ 7tau’ as ‘ during the raniny season’, and ‘ @kalikan’
as ‘during the time of the phenomenon’s—in Virami-
trodaya (Samskara, p. 530), which explains ‘Nirghata’
as ‘sound in the sky’, and ‘Jyotisamupasarjanam’ as
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‘halo round the sun or the moon’, or ‘ the falling of meteors’;
—in Smrtichandrika (Samskara, p. 151) which explains
¢ Nirghata’ as ‘a peculiar sound in the sky’, and ‘ Jyotisamaui-
pasarjonam’ as ‘the appearance of a halo round the Sun
or the Moon s—and in Gadadharapaddhati (Kala, p. 194).

VERSE CVI

“If these sounds are heard in the morning twilight, there
should be no study till the sun is up ; when they are heard in
the evening twilight, there is to be no reading till the stars
appear ;—or if the two disturbances occur, the intermission
lasts as long as the sun or stars remain; but if it also rains,
then, as long as the day and night” (Kullika).—For ‘ shése’
Medhatithi notes another reading ‘shésam’ and explains it
to mean that ‘on the day that one offers the Jyotistoma
and other well-known sacrifices, the shésa, remainder of that
day, is to be regarded as unfit for study.’

This verse is quoted in Viramatrodaya (Samskara,
p. 526), which adds that this refers to the Rainy season,—
in ‘other seasons, the whole day and night is unfit for
study ;—in Hemadr: (Kala, p. 763), which has the_ following
notes :—When the phenomenon appears in the morning the °
holiday extends as long as the Sun does not set, and if in
the evening, then till the setting of the stars; ‘shese’, 4. e,
if it comes to rain, then it is holiday during the day as
well as -during the night;—in Samskaramayukha (p.
56), which has the following notes—‘ Praduskrtzsu etc.’ 1. e.,
the morning and evening,— sajyotih * means that if it happens’
in the evening then the whole night is ‘holiday "—*shése’,
if it rains, then the whole day and night; all this only
when it occurs during the Rainy season; in other seasons,
these phenomena lead to a three days’ holiday ;—in
Smyrtichandrika (Samskara, p. 150), which has the same
note, but explains ‘shése’ as ‘rtaw’ ;—in Gadadhora-
paddhati (Kala, p. 194);—and in: V arsakriyakaumuds



(p. 566), which has the following notes :—This lays down

special rules regarding mere thundering during the rains:
if there is thundering in the morning, the entire day time
is to be kept as holiday; and if it occurs in the evening,

then the night only; ‘shése’, 7.e, on the occasion of

the thunder and the rest developing into rain, both the day and
night are to be observed. The ‘Rainy season’ is here meant
to stand for all the four months during which there are rains.
—Gadadharapaddhati (Kala p. 197) notes that there is to
be holiday when there is not merely rain, but rain accom-
panied by lightning and thunder, according to the rule as laid
down in the first part of the verse ; the last part sets forth the
rule for cases of rain only.

VERSE CVII

This verse is quoted in Piramitrodaya (Samskara,
p. 534), which explains ‘ Dharmanaipunyakamah’ as ‘those
who have not yet got up the Veda ’; adding that for those who
have already got up the Veda, there would be nothing wrong
in reading it in the village;—in Hemadr:s (Kala, p. 771),
which has the following notes :—Those who have completed
their studies and carry it on further only for the sake of
acquiring spiritual merit are here spoken of as ‘ Dharmanai-
punyakama’, thosestill engaged in elementary studies are called
‘widyanapunyakama’ ; it is for the former that reading in
villages. and towns is here prohibited;—in Smrtichandrika
(Samskara, p. 161), which has the same note and adds that
the implication is that for those who are ‘vidyanaspunya-
kama, reading in villages and towns is not forbidden;—
and in Gadadharapaddhate (Kala, p. 194), which notes
that the holidays laid down for the ‘dharmanaspunayakama’
are not meant for others.

VERSE CVIILI

This verse is quoted in Viramstrodaya (Samskara,
p. 535), without any comment;—in Hemadrs (Kala,
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p. 771), which says that ‘ vrsala’ here stands for unrighteous
- persons reading in the presence of Shiidras having been already
forbidden in verse 99;—in Gadadharapaddhat; (Kala,
p- 194) ;—and in Smrtichandrika (Samskara, p. 162).

VERSE CIX

This verse is quoted in Viramitrodaya (Samskara,
p. 538);—in Smrtichandrika (Samskara, p. 163);— in
Heémadr: (Kila, p. 778);—and in Gadadharapaddhati
(Kala, p. 195), which explains ‘madhyaratr:’ as during four
muhurtas at the middle of the night.

VERSE CX

¢ Ekoddisia’—Burnell was right in rendering this as  to
one ancestor; and Hopkins is not right in changing it into
‘to one recently deceased” As a matter of fact ¢ Ekoddista’
is the name applied to the Shraddha to a single person,—
 as distinguished from the Pdravana which is offered
to ssx ancestors,—whether he has died long ago or only
recently.

This verse is quoted in Apararka (p. 190), which
explains ‘Ketanam’ as ‘invitation’,—at this, and on an
eclipse, either one day or three days should be unfit for
study,— Rahusutaka’ meaning ‘the sign of Rahu;—in the
Danakriyakauwmudi (p. 99), as forbidding study for three
days from the day of invitation;—in Gadadharapaddhats
(Kala, p. 195), which adds the same note and explains ‘ Ketana’
as ‘invitation’s— in  Prayashchittaviveka, (p. 407),
which explains ‘ Kétana’ as ‘invitation, and ‘pratigraha’
as ‘ the acceptance of a gift made by the donor for gaining
spiritual merit’;—in ' Samskaramayukha (p. 58), which
has the following notes :—Some people say that it is not right
that in the case of the Shraddha on death, the invited should
desist from study only till the food eaten has become digested,
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and in that of subsequent Ekoddistas it should be for three -
days; and they hold that the former is meant for cases
bf unintentional eating and the latter for those of intentional
eating ;—the writer himself holds the view that the three
days’ are meant for cases of first Shraddha also ;’—in
Purusarthachintamoni  (p.  442) 5—in  Smrtichandrika
(Samskara, p. 153)—in Mitaksara (on 1.146) to the
effect that an invitation to an Ekoddista means the omission
of study for three days ;—in Hemadri (Kala, p. 756) ;—and
in Shuddhikavmudi (p. 171).

VERSE CXI

This verse is quoted in Apararka (p. 190), where
“ekanudisia’ is explained as the ¢ Bkoddista Shraddha’ —
in Hemadri (Kala, p. 756), which explains ¢ gandha’ ete.
as * the odour of the sandal-paint and the incense’ ;—and in
; Gadadharapaddhoti (Kala, p. 195).

VERSE CXII

This verse is quoted in Mitaksara (on 1.151) ;—
i Viramitrodaya (Samskara, p. 535), which explains
“prawihapadah’ as ‘with feet placed on a seat or over
his thighs /— avasakthika’ as ‘ tying up the knees with the
loin/—and the second line as ‘indicating the time during which
hands may be wet after washing and rinsing the mouth, or
having taken the food specified’ ;—in Nirnayasindhu,
(p. 194), which explains ¢ praudhapida’ as ‘placing one foot
over another,” or ‘with feet placed on the seat’, the latter
explanation being attributed to Haradatta ;—in Gadddha-
rapaddhatq, (Kala, p. 195) 3—in Hamadri (Kala, p. 779),
which explains ¢ avasakthika’ as ‘tying the knees together
with a napkin ’;—in Samskaramayikha (p. 56), which
explains ‘ praudhapada’ as ‘spreading the feet’, or ‘ putting
one foot over the other,) and ‘avasakthika’ as ‘tying the

39
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knees together with a piece of cloth;’—in Smytichandrika,
(Samskara, p. 162), which explains ‘ praudhapada’ as ‘with
a foot placed upon a seat, and ‘avasakthika’ as ‘tying the
knees together with the waist by a piece of cloth or some
such thing’;—in Puwrusarthachintamani, (p. 444), which
adds the same explanation of °‘avasakthikd ;—and in
Samskararatnamdala (p. 235), which explains * prawdhapa-
dah’ as ‘ with one foot placed over the other’, or ‘ with a foot
placed on a seat’, as explained by Haradatta.

VERSE CXIII

© This verse is quoted in ‘Gadadharapaddhati’ (Kala,
p. 195);—in Hemadri (Kala, p. 769), which explains ‘nihara’
as ‘fog’;—in Samskaramayiukha (p. 53), which notes
that this holiday is to continue the whole day and night;.
—in Smyrtichandrika (Samskara, p. 159).

VEESE CXIV

This verse is quoted in Purusarthchintamans
(p. 441), which explains ‘Brahma’ as ‘Veda’® ;—in Hemadri
(Kala, p. 7565);— in Samskaramayukha (p. 53),
which adds that this holiday lasts the whole day and night;
—in  Smrtichandrikd (Samskara, p. 152), which adds the
same note ;—and in Gadadharapaddhats (Kila, p. 195).

VERSE CXV

‘ Panktaw’'—Buhler  entirely misrepresents Kullika:
Kulltika does not explain the term as ‘in a company ’; he clearly
explains that what is meant is that ‘one shall not read the Veda
when seated in a line with horses, camels or asses’; while
Medhatithi explains the meaning to be that ‘that time is unfit
for study when the animals named cry out in a line’,
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This verse is quoted in Viramitrodaya (Samskara,
p. 536);—in Hemadr: (Kala, p. 774);—in Smyrtichan-
‘drika (Samskara, p. 163);—and in Gadadharapaddhat
(Kala, p. 195).

VERSE CXVI

This verse is quoted in Viramitrodaya (Samskara,
p- 534), which explains the third quarter to mean that ‘one
should not read the Veda when wearing the cloth that he had
worn at the time of sexual intercourse’; and adds that this
refers to cases where the cloth has not been washed after the
act;—in Hemadri (Kala, p. 770), which explains ‘anté’ as -
‘near’ and ‘matthunamvasah’ as ‘the cloth, clad in which
he has had sexual intercourse’; he should not wear this—
.without its being washed—while reading;—in Samskara-
mayikha (p. 56);—in Smrtichandrika (Samskara, p. 160),
which reproduces the same remarks as those in Hemadr:;—
and in Gadadharapaddhati (Kala, p. 195).

VERSE CXVII

This verse is quoted in Hemddrs (Kala, p. 757) ;—and in
Gadadharapaddhats (Kala, p. 195).

VERSE CXVIII

This verse is quoted in Apararka (p. 188) to the
effect that there should be option between (a) ‘the duration
of the phenomenon’ and (b) ‘the day and night’;—in
Parasharamadhava (Achara, p. 148) ;—~in Viramitrodaya
(Samskara, p. 531) which explains ‘ adbhutésu’ as ‘the rain of
blood and the like’;—in Purusarthachintamans (p. 443);
—in Hemadri (Kala, p. 762), which explains ‘ adbhutésu’ as
‘the rain of blood’;—and in Smrtichandrika (Samskara,

p. 150).
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VERSE CXIX

For the ‘ Seasons ’, see Suryasiddhanta, 14. 10.

The first half of this verse is quoted in Firamitro-
daya (Samskara, p. 531);—in Nernayasindhu (p. 193) ;
—in Hemadr: (Kala, p. 760);—in Samskaramayukho
(p. 59);—in Smrtichandrika (Samskara, p. 154);—in
Gadadharapaddhat: (Kiala, p. 195) ;—and in Samskarae-
ratnamala (p. 332), which explains ‘ksapanam’ as ‘ana-
dhyayah’.

VERSE CXX

This verse is quoted in Viramitrodaya (Samskara,
p. 535);—in Smrtichandrika (Samskara, p. 162);—in
Hemadrs (Kala, p. 772), which explains ‘7rnae’ as  barren
ground’ ;—and in Gadadharapaddhati (Kala, p. 196).

VERSE CXXI

¢ Vivade-kalahe '— Verbal altercation—actual fight’
(Medhatithi and Kullika) ;—° dispute on legal matters—alter-
cation’ (Nar@yana).

This verse is quoted in Viramitrodayo (Samskara,
p. 535);—in Nirnayasindhw (p. 194);—in Smyrti-
chamdrika (Samskara, p. 162), which explains ‘bhuktamatre
as ‘so long as one’s hands are wet’;—in Hemadr: (Kala,
p. 773), which has the same explanation ;—in Gadadhara-
paddhate  (Kala, p. 772),—and in Samskaramayukha
(p. 56), which explains ‘muktake’ (which is its reading for
‘shultake’, or ‘sutake’) as ‘ mukhodgare’, ‘where there is

eructation, or belching’

VERSE CXXII

This verse is quoted in Viramitrodaye (Samskara,
p. 536);—in Smrtichandrika (Samskara, p. 164);—in
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Hemadyri (Kala, p. 774), which explains the meaning as ‘when’
the Brahmana arrives, the reader should offer him water ete,
and then having obtained his permission, he should proceed
with his study’;—and in Gadadharapaddhati (Kala, p. 196).

VERSE CXXIII

The first half of this verse is quoted in Viramitro-
daya (Samskara, p. 533) to the effect that the time, during
which the Saman is chanted, is unfit only for the readmg
of the Rgveda and the Yajurveda.

This verse is quoted in Smrtichandrikd (Samskara,
p. 160) ;—in  Purusarthachintamani (p. 443);—in
Hemadri (Kala, p. 768);—and in Gadadharapaddhati
(Kala, p. 196).

/ VERSE CXXIV

This verse is quoted in Viramitrodaya (Samskara,
p. 534), which adds that according to a declaration by Apas-
tamba, the time, during which the Rkrand other Vedas are
recited, is unfit for the chanting of the Saman ;—in
Smrtichandrika (Samskara, p. 160), as stating the reason
for what has been declared in the preceding verse ;—in
Purusarthachintaman: (p. 443) ;—and in Hemadri (Kala,
p. 768),—in all these to the same effect.

VERSE CXXVI

This verse is quoted in Purusarthachintamani -
(p. 1443) ;—in  Smrtichandrika (Samskara, p. 158);—
in Hemadr: (Kala, p. 767);—and in Gadadharapaddhati
(Kila, p. 196).

VERSE CXXVII

This verse is quoted in Apararka (p. 193), which
adds that this refers to that ‘ Vedic study’ which forms part
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of the daily ‘Brahmayajna’, being based, as it'is, on the
following Taittirya text: ‘Zasya va etasya yajhasye dvavana-
dhyayanyadatma’ shuchiryaddeshah,—which bears specially
upon the Brahmayajfia ;—in Hemadr: (Kala, p. 775), which
says that this refers to that Vedic study which forms part of
the daily Brahmayajfia;—in Smrtichandrika (Sams-
kara, p. 164), which has the same note:—and in Gada-
dharapaddhat; (Kala, p. 196).

VERSE CXXVIII

This verse is quoted in Mitaksara (on 1. 79):—in
Apardrke (p. 103), which adds that on the ground of the
terms ‘ Astami’ and ‘ Chaturddashi’ occurring along with
‘ Amavasya’, it is understood that they stand for the eighth
and fourteenth days of the Fortnight,—not of the ¢ season’ ;—

" and that the particle ‘ aps ’ indicates that intercourse on the
dates mentioned is to be avoided, also when they happen to
fall outside the ‘season’;—and in Hemadr: (Kala, p. 724),
which adds that ‘ Astami’ and ¢ Chaturddashi’, mentioned as
they are along with ‘Hm&vasyd,’ must stand for the eighth
and fourteenth days of the fortnight, not those of the wife’s
‘ period.’

It is quoted in Madanaparijata (p. 346) ;—in
Parasharamadhava (Achara, p. 498), which adds that the
passage is to be construed as ‘strisangatyagena brahmachari
bhavet’; ‘on the dates of the month specified, one should be-
have like the Student by avoiding intercourse with his wife ’ ;
—in  Prayashchittaviveka (pp. 286 and 368), as for-
bidding sexual intercourse on ‘parva’ days, and adds that
‘snatakah’ here stands for the House-holder ;—in
Samskararatnamala (p. 683);—in  Smrtichandrika
(Samskara, p. 38);—and in Viramstrodaya (Samskira,
p. 155), which adds that the particle ‘ ¢ha’ is meant to include
the Sankrant: day,—and explains the term ‘snataka’ to
mean ‘one whose wife has bathed for her season.’
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«  This verse is quoted in Apararka (p.135);—and in
Viramitrodaya (Ahnika, p. 159), which adds that what the
first quarter forbids is ‘that bathing which one may do volun-
tarily, without any occasion, after having taken his food’ ; it
cannot refer to the obligatory daily bathing, which must
precede the breakfast ; nor can it refer to the bathing that is
rendered necessary by the touching of a chandala or other
unclean things, since it has been laid down that ‘one should
not remain unclean for a single moment.” [This it quotes as
from Medhatithi] ;—then even after food, if such occasions
should arise as an eclipse and the like, one must bathe ;—
‘aturah’ is explained as ‘one suffering from a disease likely
to be aggravated by bathing’,—and ‘mahanisha’ as the second
and third ciuarters of the night;—the phrase ‘na vasobhih’
is explained as indicating that on those occasions on which
it is laid down that one should bathe ‘along with his clothes,’
there would be nothing wrong in doing so even when one
iIs wearing several pieces of cloth/—° Ajasram’ means
‘constantly’—The bathing that is forbidden here is such as is
done by men either through sheer foolishness or through

» false notions of purity,—and not that which becomes necessary
on one’s arrival at a sacred place.— Avijfate’—means those
‘water-reservoirs ’ in regard to which it is not known whether
they are deep or otherwise, free or not from alligators and
other animals, dug by respectable men or otherwise, and
duly consecrated or not.

EXPLANATORY—ADHYAYA 1V

VERSE CXXIX

It is quoted in Madanaparijata (p. 246) ;—in
Kalaviveka (p. 340);— in Smertitattva, on p. 38, where
it is added that what is forbidden is frequent bathing,
as is clear from the adverb ‘ ajasram’;—on p. 160, where
it adds that the prohibition of bathing at night does not apply
to bathing at an eclipse ;— and on p. 365, where it is explained
as referring to that bathing which is done for the mere love
of doing it-—and not to that which is rendered necessary
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on certain occasions and circumstances, nor to the daily
bathing ;—in Hemdadrs (Kala, p. 708), which has the following
notes :— Bhuktva, this prohibition does not refer to the
ordinary daily bath; nor to the bath necessitated by the
touch of the Chandala, as that impurity must be got rid of
immediately; it must refer to the voluntary bath for mere
pleasure ;—as regards the ‘ @tura, sick-person, the full bath
is forbidden for him at all times ;—' @jasram’ means
“constantly > ;—also in Hemadr: (Shraddha, p. 857) ;—in
Nityacharapradipa (p. 306), which has the same note,
and says such is the opinion of Medhatithi ; it is only the
ordinary bath (not religious) that is forbidden at ‘dead of
- night’ and ¢ constantly, so also ‘ awijnate’ &c.—which means
“that water-reservoir in regard to which it is not known how
deep it is or whether or not it is objectionable in any way ’ ;—
and in Smytisaroddhara (p. 273). ﬂ

VERSE CXXX

‘ Babhrunah’— Either the tawny cow or the Soma-
creeper’ (Medhatithi) ;—*the tawny’ (Kullika) ;—* tawny cow’
(Nandana) ;—a brown creature’ (Narayana).

This verse is quoted in Apararke (p. 193), which
explains ‘ bablru’ as ‘a tawny animal, such as the cow and
the like’;—in Mutaksard (on 1. 152), which explains
‘babhru’ as ‘the cow or any other animal which is of the
colour of the mongoose’ or ‘the Soma and other such
creepers’ ;—in Madanaparijate (p. 120), which explains
‘babhruw’® simply as ‘kapila, tawny’ ;—in Parashara-
méadhava (Achara, p. 523);—in Viramatrodaya (Samskara,
p. 575), which also explains ‘babhru’ simply as ‘kapilah’ ;—
in Nrsimhaprasado (Samskara, p. 88 a);—and in  Smrte-
saroddhara (p. 321), which explains  babhru’ as ‘of the

colour of the mongoose’
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VERSE CXXXI

*  This verse is quoted in Apararka (p- 193);—in
Madanaparijita (p. 121) ;—and in Viramitrodaya (Sams-
kara, p. 576),

VERSE CXXXII

‘ Apasnanam’— Water that has been used already’
(Medhatithi) ;— water used for washing a corpse’ (Narayana
and Nandana). '

This verse has been quoted in Apararka (p. 183);—
in  Viramitrodaya (Samskira, p- 576), which explains
‘ apasnanam’ as ‘water that drops from the body when one
is bathing—nigthyiitam’ as ‘spittings’;—and in Swmsrti-
saroddhara (p. 321).

VERSE CXXXIII

This verse is quoted in Apararka (p. 194) ;—in Para-
sharamadhave (Achara, p. 523);—and in Viramitrodaya
(Samskara, p. 576).

VERSE CXXXV
This verse is quoted in Apardrka (p. 194);—and in
Parasharaomadhavg (Achara, p. 523). :

VERSE CXXXVI _
This verse is quoted in Apardrka (p. 194).

VERSE CXXXVII

Cf. 9. 300.
The first half of this verse is quoted in Apararka

(p. 194). :
40
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VERSE CXXXVIIT

This verse is quoted in Apararka (p. 163) to the
effect that only such truth should be told as is agreeable; it
quotes the words of Vyasa to the effect that ‘only such truth
should be told as is beneficial to living beings.

It is quoted also in Pardsharamadhava (Achara, p. 523);
—and in Smrtichandrika (Samskara, p. 14).

VERSE CXXXIX

This verse is quoted in Madanaparigate (p. 117);—
and in Viramitrodaya (Samskara, p. 573);—neither of this
provides any explanations.

VERSE CXL

This verse is quoted in Apararka (p. 173);—in
Parasharamadhova (Achara, p. 523);—and in Madana-
parijata, (p. 126).

VERSE CXLI

This verse is quoted in Apararke (p. 194);—and in
Parasharamadhava (Achara, p. 523).

. VERSE CXLII

This verse is quoted in Nrsimhaprasadae (Samskara,
p. 71 b).
VERSE CXLIII

This verse is quoted in Apararke (p. 231), which ex-
plains that the term prana here indicates the holes in the head,
which form the loci of the ‘breaths’,—the term ‘ gatra ’ indicates
the chest, the head and the shoulders, the touching whereof has
been described as purificatory ;—and adds that the ‘touching’
here laid down is for the purposes of purification, :
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It is also quoted in Mitaksard (on 1. 155) as laying
down the purificatory act to be done after water-sipping ;—
and in Nitydacharapaddhati (p. 36), as laying down the
expiation for looking by chance at the things mentioned.

VERSE CXLV
This verse is quoted in Apararka (p. 229).

VERSE OXLVI _
This-verse is quoted in Nityacharapradipa (p. 492),

VERSE CXLVII

€f 2.237,
*  This verse is quoted in Apardrka, on p. 69, and
again on p. 229;—and in Piwramitrodaya (Ahnika, p. 320),
which explains ‘upadharmah’ as ‘small dharma; se., such
penances as the Krchchhra and the like’.

VERSE CXLVIII

. This verse is quoted in Apararka (p. 229), where ‘jats’
is explained as ‘birth’;—and in Viramitrodaye (Ahnika,
p- 320). -

VERSE CXLIX

This verse is quoted in Apararka (p.229);—and in
Virmitrodaya (Ahnika, p. 320), which explains ¢ Brahma’
as ‘Veda’—and ‘anantam’ as ‘to be enjoyed for a long
time.’ : ‘

VERSE CL

This verse is quoted in Apararka (p. 229), where it is
explained to mean that ‘one should offer on the fifteenth day
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of every fortnight the djya-homas to Savitr, which alleviate
the evil effects of sins;—and in Hemadr (Kala, p. 682), Wthh
explains ‘S amtraz as ‘those dedicated to the deity Savitr.

VERSE CLI

‘ Nisekam — Bath-water’ (Medhatithi);— Seminal dis-
charge’ (Kulluka). ;

This verse is quoted in Parasharamadhava (Achara,
p- 211);—and in Viremitrodaya (Ahnika, p. 23), which
adds the following notes :— Niseka’ according to Kalpataru,
means ‘the throwing away of used up unclean things’ and
‘Uchchhistanna’ means ‘the throwing of the leavings of food’;
while Kullika Bhatta explains ‘Nisgko’ as  “seminal
_ discharge’.

VERSE CLII

This verse is quoted in Viramitrodaya (Ahnika),
-on page 31, where it is noted that all this to be done in
the forenoon is meant for persons not otherwise engaged ;—that
the term ‘ Purvahna’, ‘forenoon’, really stands for ‘early
morning ’, since ‘the evacuation of the bowels’, and ‘cleaning
of the teeth’ have been laid down as to be done in the early
morning~—Hence the term ‘forenoon’ should be taken °
to. stand for such parts of the forenoon as have been
specifically prescribed for each of the acts ; thus it follows that
the ‘evacuation of the bowels’, ‘cleaning of the teeth’ and
‘morning-bath’ cannot be done-after sun-rise in regard to the
‘ worshipping of gods’, the term ‘forenoon’ should be under-
stood as standing for the first eighth part of the day.—The
verse 1s quoted again on page 148;—and in Nityachara-
pradipa (p. 290). '
VERSE CLIII
This verse has not been commented upon by Medhatithi.

It is quoted in Apararka (p. 127)—and in  Viramstyo-
daya - (Ahnika, p. 149), which explains ‘abhigachchhet
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as ‘should approach, with a: view to worshipping; and

adds that the emphasising ‘¢va’ should be construed after
' abhigachchhzt, :
VERSE CLIV

This verse is quoted in Vzramztrodaya (Ahmka,

149). .
VERSE CLV

This - verse is quoted in Madanaparijate (p. 12),
which adds that ‘dchara’ here spoken of is to be learnt
from the people of the ‘Madhyadésha’ and other countries
mentioned in Discourse I.

VERSE CLVI

: This verse has not been omitted by Medhitithi, as Buhler
* has wrongly stated.

This verse is quoted in Apararka (p. 231);—in
Nityacharapradipa (p. 12);—and m Nrsimhaprasada
(Samskara, p. 17 a).

VERSE CLVII

This verse has been quoted in Apararka (p. 231);—
and in  Nysimhaprasada (Samskara, p. 17 b).

VERSE CLVIII

This verse has been quoted in Apararka (p. 231).

VERSE CLIX

This verse is quoted in Apamrka (p. 224) ;—and in
Madanaparyata (p. 14).

VERSE CLX

This verse is quoted in Madanapamyatu (p. 14) ;—

and in dpararka (p. 224).

Qr
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VERSE CLXI

This verse is quoted in Apararka (p. 224), whick
explains ‘ Korma’ as ‘Dharma’;—in Parasharamadhovo
(Achara, p. 524);—in Madanaparijate (p. 14), which
adds that the ‘act’ here mentioned must be such as is not
incompatible with the teachings of scriptures; though even
in regard to such acts, there are exceptions; e. g., even though
an act may have been enjoined by the scriptures, it should
not be done if it is against popular opinion ;—and in
Nrsimhaprasada (Samskara, p. 71b).

VERSE CLXII

 Himsyat’— Strike, or talk in an offensive manner, or
act against’ (Medhatithi);—‘act against’ (Kullika);—‘injure’
(Govindaraja).

‘Tapasvinah’—* All persons engaged in austerities, includ-
ing those engaged in expiatory penances’ (Medhatithi and
Govindaraja),—* ascetics * (Nandana and Raghavananda).

This verse is quoted in Apararka (p. 223) ;—in
Mitaksara (on 2.21),iin the sense that no injury should be
inflicted upon the persons mentioned, even though they attack one -«
with murderous intent;—in.Vyavahara-Balambhatti (p.118);
—and in Viramatrodaya (Vyavahara, p. 7a), which explains the
meaning to be that the persons mentioned should not be killed,
even if they turn out to be ‘atatayin’, ‘dangerous criminal’,

L

VERSE CLXIII
‘ Stambhom’— Want. of modesty’ (Medhatithi, Govinda-
raja and Nardyana) ;—‘want of energy in the performance of
duties’ (Kulltka).
VERSE CLXIV

Cf. 8298-299 and 4.175.
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This verse is quoted in Apardrks (p. 231), which
adds :—* Shisya’ here means ‘one who has to be taught ’;—the
“son’ is mentioned separately with a view to emphasis ;—and
in support of this it quotes the rule of Visnu, which is in the
general form ‘ Shasyam shaset tadayet’,

VERSE CLXV
This verse is quoted in Apararka (p. 223.)

VERSE CLXVI

Cf. 11. 206-207.
This verse is quoted in Apararka (p. 223).

. VERSE CLXVII

This verse is quoted in Apararka (p. 223);—and in
Mitaksara (on 1.155), to the effect that no one should
be struck who has given no cause of offence,

VERSE CLXVIII

Cf. 11. 208.
This verse is quoted in Apararka (p. 228).

VERSE CLXIX
This verse is quoted in dpararka (p. 223).

VERSE CLXXI

This verse is quoted in Viramitrodaya (Paribhaga, p. 68),
which adds the following explanation —‘Sidan’, even though
one may be in difficulties regarding necessary expenses,—
‘adharména’, by improper appropriation of what belongs to
others,—‘adharmikananm’, of those who do not perform the
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prescribed duties,—‘pa@pdanam, of those who do what is for-
bidden,—viparyayam, loss of wealth and other things,—
‘ashu’ has been added only with a view to emphasise, as
calamity is actually found to overtake sinners after the lapse
of some time also.

VERSE CLXXII

‘Gaul’—Buhler is again unfair to Medhatithi. Both
Medhatithi and Kullaka take this term ‘gaul’ precisely as Buhler
says ‘it is not impossible’. (See Translation.) From what Buhler
says, Govindaraja, Narayana and Nandana take ‘gauh’ only
as ‘the Cow, which at once yields its benefits by its milk &e.

This verse is quoted in Viramitrodaya (Paribhasa,
p. 68), which says that, if the ‘gauh’ is taken as an example
per similarity, then it means ‘earth’—the earth does not
produce the harvest immediately after sowing of seeds; if it is
taken as ‘cow’, then it is an example per dissimilarity, the
meaning being ‘the cow gives its products, in the shape of
milk &ec. immediately, not so sen, which takes time to fructify.

VERSE CLXXIII

Medhatiths  (P. 356, 1. 20)—Vaishvanaranyayah’
—This refers to Mimamsa-sutra, 4.38 et. seq, where it is
stated that though the Vaishvanara sacrifice is performed
by the Father, yet its results accrue to the Son.

This verse is quoted in Viramitrodaya (Paribhaga,
p- 68)—which adds ‘Krtodharmal’ should be construed
as ‘Krtah adharmd’, as the context deals with Adharma,—
‘na nesphalah, 1. e, unless it is expiated.

VERSE CLXXV
Cf. 4164 ; 8.299,



VERSE CLXXVI

«  This verse is quoted in Apararka (p.159) ;—and in
Viramitrodaya (Ahnika, p. 11), which would restrict
the rule to only such ‘dharma’ as is ‘drstarthe’, ‘preseribed
for the purpose of perceptible worldly results.’

VERSE CLXXVIII

This verse is quoted in Pargsharamdadhava (Achara,
p. 524), as setting forth an epitome of what one’s ‘duty’ is ;
—in Vidhanaparijata (I, p. 695),—and again in II, p-
204, in connection with #laka marks on the forehead ;—
in Smytitattva (11, p. 275) to the effect that even when living
in foreign lands one should keep up the ways of his fathers ;
—in Heémadr: (Shraddha, p. 1680) ;—in Nits yacharapra-
dipa (p. 68), which says that this refers to cases of optional
alternatives only ;—in Nrsimhaprasade (Samskara, p. 71a);
—and in Swmrtichandrika (Samskara, p. 9) to the effect
that family-custom is to be regarded as a guide in cases where
there is a difference of opinion among the various serip-
tural texts.

VERSES CLXXIX-CLXXX

These verses are quoted in Viramitrodaya (Sams-
kara, p. 573);—and in Madanaparijata (p. 120).

VERSE CLXXXI

This verse is quoted in Viramdtrodaya (Samskara,

p. 573).
VERSE CLXXXII

Cf. 2.244.
This verse is quoted in Viramitrodaya (Samskira,
p- 574), as setting forth reasons for not quare]hng with

those mentioned in the preceding verses.
41
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VERSE CLXXXIII .

This verse is quoted in Viramstrodaye (Samskara,
p. 574). : |

VERSE CLXXXIV

This verse is quoted in Viramitrodays (Samskara,
p. 574).

VERSE CLXXXV
Cf. Aitaréya Brahmana 7.13.

This verse is quoted in Viramitrodaya (Samskﬁra,
p. 574) ;—and in Vyavahara Balambhatfi (p. 572).

VERSE CLXXXVI
This verse is quoted in Danamayukhe (p. 6).

VERSE CLXXXVIIL

This verse is quoted in Madanapariyate (p. 221);
—in Hemadri (Dana, p. 60) ;—in Danamayukha (p. 6);—
and in Prayashchittaviveka (p. 405), which says that this °
prohibition refers to persons ignorant of mantras,

VERSE CLXXXIX

This verse is quoted in Prayashchittaviveka (p. 405),
which has the same note as on the preceding verse,

VERSE CXC
This verse is quoted in Hemadri (Dana, p. 60).

VERSE CXCI

This verse is quoted in H gmadri (Dana, p. 60).



VERSE CXCIT

This verse is quoted in Apararka (p. 285);—and
in Parasharamadhava (Achara, p. 74).

VERSE CXCIIT

This verse is quoted in Apararka (p. 285), which
explains ‘anarthe as ‘siny—and in Parashoromadhava
(Achara p. 174). |

: VERSE CXCV

This verse is quoted in Apararka (p. 170) ;—in Mitik-
sard (on 1.130) ;—and in Hemadri (Shriddha, p. 364).

VERSE CXCVI

*  This verse is quoted in Mitaksard (on 1.130);—in
Apararka (p. 170), which explains ‘shatha’ as ¢ stuck up’;—
and in Samskaramayukha (p. 66).

VERSE CXCVIII
‘This verse is quoted in Apararka (p, 1229).

VERSE CCI

This verse is quoted in Viramitrodaya (Ahnika,
p. 169), which adds the following notes :—In view of the term
‘ Nipanakortuh’ in the second line, the term ‘Parakiya’
should .be taken to mean ‘made by another person’; as
Kalpataru holds that ¢ Parakiye® must mean *made by
another’,—whether consecrated or unconsecrated, since no
distinction hetween them is made anywhere ;— [This appears
to be agist of Medhatithi’s explanation of ‘ Parakiya, for
which see Translation);— Nipana’ means ‘ water-reservoir.

This verse is quoted also in Kalawiveka (p- 328),

which too makes the same observations as Viramatrodaya
(just quoted),

EXPLANATORY—ADHYAYA TV 321
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It is quoted also in Apararka (p. 234), which makes
the remark that the tank that has been consecrated and made
over to the 'public cannot be called ‘parakiya’; and this
favours Medhatithi’s interpretation of the verse, which is
supported also by what follows in the next verse;—in
Smytikaumudi (p. 65), which explains ‘ parakiya’ as ¢ dug by
another,” and says it cannot mean ‘ belonging to another’; as is
quite clear from what is added regarding the nipanakartr ;—in
Hemadrs (Shraddha, p. 874) ;—in Nityacharapradipe
(p- 300), which explains ‘ parakiya’ as ‘dug by others’ ;—and
is Shuddhskoumudi (p. 324), which says that ‘ Kaddchana’
makes it clear that the prohibition is absolute.

VERSE CCII

This verse is quoted in Apararka (p. 237). :

VERSE CCIII

‘ Garta’— Pits’ (Govindaraja and Narayana) ;---"a small
brook whose course does not extend beyond a thousand
Dhanus, v.e., 2,000 yards’ (Kulltka).

This verse is quoted in Apararka (p. 234), which, in -
explaining the word ‘garta’, quotes from Katyayana to the
effect that water-streams that do not run beyond 2004 yards
are called ‘garte’. This same text fis quoted by Kullaka as
trom Chhandoga-parishisia. [Buhler wrongly puts down
this name as ‘ Chhandogya-prishisia’|— Prasravana—is a
small water-spring running down from hills.

It is quoted in Mitaksard (on 1. 159), which adds that
this rule refers to the daily compulsory bath;—in Kala-
viveka (p. 330);—and in Viramitrodaya (Ahnika, p.
181), which adds the following notes:— ¢ Nadz’ should be
taken as standing for such streams as never dry up ; bathing in
small streams which dry up being forbidden ;— devakhdta’
is that which is known as ‘dug by the gods’;—‘tadaga’
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is an artficial water-reservoir, which is larger than 1,000
square yards ;—while ‘ Saras’ is smaller than the ‘ Tadaga’
but larger than 500 square yards; such is the explanation
given by Heémadri. According to Kalpataru on the
other hand, the °‘deévakhata taddaga’ is such tank as is
known to be connected with gods, at the Puskara lake (near
Ajmer), and the ‘ Saras’is a small stream ;—the ‘ Garta’ is
that which has been defined as runing upto 2,004 yards;—
and ‘ Prasravanae’ is the water-fall.

It is quoted in Hemadrs (Shraddha, p. 867), which has
the following notes:—' Nadi’ means a flowing current
of water which never dries up completely, bathing in streams
that dry up during summer being forbidden—*devakhata’,
such ditches and pools as are known to have been °dug
by the gods’ ,—' taddga’, an artificial, water-reservoir which
‘is over 1,000 and less than 2,000 cubits in size ; and ¢ Sarah’
is a tank which is over 1,000 cubits in size but smaller
than a Tadage; ‘Garta’ is the name given to that
reservoir of water whence water does not flow out, and
which covers ground 8,000 ‘bow-lengths’ in size; and
‘ Prasravana’ is the watersfall, water flowing down a
mountain-side.

VERSE CCIV

‘Yama’ and ‘ngyama’ are best taken as explained by
Medhatithi ; though Kullika and others quote the somewhat
artificial distinction made by Yajfavalkya (ITL. 313-314).

VERSE CCV

This verse is quoted in Midtaksara (on 3. 290);
—in Madanaparijate (p. 944) ;—and in Viramitrodaya
(Ahnika, p. 494), which explains ‘ ashrotriyatatz’ as ‘that
which is performed by such priests or sacrificers as are devoid
of Vedic learning’; this prohibition must mean . that one
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should not eat at such a sacrifice, even after Agnisomiya-
Vapayaga; as regards the time before this, eating at a
sacrifice is already forbidden by the general rule that ‘one
should not eat the food belonging to one who has been initiated
for a sacrificial performance’ ;—° gramayajin’ is one who
performs sacrifices for groups of men; and one should not
cat at a sacrifice where such a priest makes the offerings ;—
nor should one eat at a house where Vaishvadéva and
other offerings have been made by a woman; this must be
taken as applying to cases where such priests are available,
for where they are not available, even women are permitted
to make the offerings ;—° £/iba ’ is ‘impotent ’,

It is quoted in Heémadrs (Shraddha, p. 770);—and in
Prayashchittaviveka (p. 259), which adds the following notes
—* ashrotriya’, one who has not learnt the Veda,—
‘ gramayaji’, one who officiates as priest at the Shraddha and
other performances by several persons, or performs propiti-
atory rites for others ; one should not go to a sacrifice where
such a man happens to be the Hotr, priest.

VERSE CCVI

This verse is quoted in Viramitrodaya (Ahnika, p. 494),
which: explains ‘ashlila’ as ‘conducive to adversity’,—and
‘pratipa’ as ‘ disagreeable’;—and in Prayashchittaviveka
(p- 250), which remarks that the entire verse is ¢ Arthavade’,

VERSE CCVII

The first half of this verse is quoted in Mitaksara
(on 3. 290);—in Madanaparigjata (p. 944);—and in
Viramitrodaya (Ahnika, p. 494), which explains ‘mattal’ as
‘intoxicated, either by wine or by wealth ete.’—and ‘dtural_a"
as ‘afflicted with a very serious disease.

This verse is quoted in Smrtitattva (p. 451), Whlch
explains ‘K gshakitavapanna’ as ‘ defiled by the presence of
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‘hair or insects’ ;—and ‘ Kamatah’ as ‘intentionally’;—in
Viramitrodayoa (Ahnika, p. 517), which adds that since
the text has added the qualification ‘Kamatak’, there should
be no harm if the food happens to be touched by the foot
unententionally ;—in Hemadrs (Shraddha, pp. 610 and 770) ;—
in Smytisaroddhara (p. 296) ;—and in Prayashchittaviveka
(p. 260), which explains ‘Keshakitavapannam’ as ‘cooked
along with hairs or insects’.

VERSE CCVIII

This verse is quoted in Smrtitattva (p 451), which

explains ‘bhriinaghna’ as ‘an outeast,— udakiy@ as ‘the wo-
man in her courses,’—and ‘patatrinavalidham’ as ‘what has
been eaten by the crow and other birds.
e It is quoted in Viramitrodaye (Ahnika, p. 518),
which explains ‘udakiy@ as ‘the woman in her courses’—
‘patatrin’ as ‘birds)—and ‘avalidham’ as ‘eaten’;—in Hema-
dri  (Shraddha, p. 610);—in Prayashchittaviveka (p.
260) ;—and in Smrtisaroddhara (p. 296).

VERSE CCIX

The second half of this verse is quoted in Mitiksara
(on 3. 290).

- The verse is quoted in Smrtitattva (p. 451), which
explains ‘ ghustannam’ as ‘the food that is offered at sacrificial
sessions. and other similar occasions, to all and sundry by
public proclamation’;—and in Viramitrodayas (Ahnika,
p. 495), which explains ‘ghust@nne’ in the same manner as
Smrtitattoa, but quotes Medhatithi’s second alternative
explanation of it as ‘what had been previously promised to
another person’ ; ‘vishésatah’ has been added with a view to
indicate the exceptional objecnondblhty of the food;—‘gana’
is ‘multitude,—this term is not applicable to brothers who have

G,
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not separated ;—‘gandka’ is a  prostitute’ ;—‘what has been
condemned by a disinterested person learned in the Veda, even
without his detecting any of the specified defects.

It is quoted in Hemadsrs (Shraddha, pp. 510 and 771) ;—
and in Prayashchittaviveka (p. 260), which adds the following
notes =—‘Ghustannam’, that food which is offered publicly with
such words as ‘who is there who will take this food P —

‘ ganannam, food cooked by several persons jointly.

CCX

‘ Baddhasya nigadasye’—One who is only verbally
o confined and one who is bound with cords or iron chains’
(Medhatithi) ;—‘one bound with chains’ (Kullika).

This verse is quoted in Mitaksara (on 3. 290);—
in Madanapariata (p. 944) ;—in Smrtitattve (p. 451);
—and in Viramitrodaya (Ahnika, p. 495) which adds
the following - notes :—‘Stgna’ is ‘one who takes away
what belongs to another,-—‘gayanda’ is ‘one who makes a liv-
ing by singing/—*taksan’ is ‘one who has carpentery for
his livelihood,—and ‘Vardhusika, is ‘one who makes a living
by charging improper rates of interest, or by making undue
profits by trade ; and adds that the term is also applied to
‘one who brags of his own superior virtues and decries others’—
this on the strength of a text quoted from Visnu ;—'diksite’
is ‘one who has been consecrated by means of the Diksaniya-
Ists)—whose food should not be eaten prior to the ceremony
of purchasing the Soma, or before the dgnisomiya vapa-
yaga;—" kadarya’ is ‘the miser, defined by Deévala as
‘one who, through greed for amassing wealth, causes
suffering to himself, his wife and children, as also hinders
the right fulfilment of his religious duties’ ;—* baddhasya’
means ¢ bound with ropes,” or ‘bound only verbally,’~—and
‘nagadasye’ means ‘one who is in chains’; though ‘nigadea’
means °‘chains’ only, yet it stands here for one who is



~ n chains ; [this is as Medhatithi has explained the terms];—
or the genitive in ‘nigadasya’ may be taken in the sense of
the instrumental, so that the two words *baddhasya
nigadasya’ may be taken together as ‘nigadena baddhasya’
(one bound in chains);—this according to Kalpataru. ‘

This is quoted in Hemadr: (Shraddha, p. 710);—and in
Prayashehittovivekao (p 260), which defines ‘Vardhusika’
according to Yama as ‘one who buys things cheap, and sells
them dear, as also one who makes a living by lending money
on interest’; and explains ‘diksitah’ as ‘the person who has
_ performed the Diksaniya Isti’; his food is forbidden till the
end of the sacrifice in connection with which that Isti has
been performed,—and ‘kadarya’ as ‘he who amasses wealth
at the cost of much discomfort to himself, his religious per-
formances, his wife and children ;— badolhasya one who is
tied with a rope,— nigada,’ oham

VERSE CCXI

‘ Shudrasyochchhistam’— Food of a Shidra, and the
leavings of any man’ (Kulliika and Narayana) ; —‘the leavings

of a- Shudra’ (Medhatithi, Raghavananda, (rovmdara]ﬂ and
- Nandana).

This verse is quoted in Mitaksara (on 3. 290);—in
Smrtitattoa  (p. 451) which explains ‘ paryusitam’ as
‘food kept overnight’, and ‘uchchhista’ as ‘leavings’;—and in
Viramitrodaya (Ahnika, p. 495) which adds the following
notes :—* Abhishasta’ is ‘one accused of such crimes as make
one outeast,’— sandake’ is ‘hermaphrodite,— pumschali’ is

‘unchaste woman,'— dambhika’ is ‘the religious hypocrite,— -

‘shukta’ is that which has been very much soured by the

contact of the juice of other things—" paryusita’ is ‘food kept

over-night, even though not soured ;—according to Haradatta,

food cooked during the day becomes ‘ paryusita’ after sunset,

and that cooked during the night becomes so after sunrise;—
42
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one should not eat the ‘leavings’ of a Shiidra; though the
eating of all ‘leavings’ has been forbidden, yet that of the
Shadra has been specified for the purpose of indicating that
this is doubly objectionable;—or the meaning of the clause
‘shudrasyochchhistam’ may be that ‘one should not eat
a Shudra’s food, nor the leavings of any person’;—or ‘out of
the dish out of which a Shiidra has eaten and left some food.’

It is quoted in Hemadr: (Shraddha, p. 772);—and in
Prayashchittaviveka (p. 250) which explains ‘sandaka’ as
‘sexless’; and adds that of ‘shaktu’ and ‘paryusita’ food,
only repeated eating involves expiation.

VERSE CCXII

‘Ugra’— A man of the Ugra caste’ (Medhatithi,
Govindaraja, Narayana and Nandana)—'a king’ (suggested by
Medhatithi, and Govindaraja) ;—‘one who perpetrates dreadful

* deeds’ (Kullaka and Raghavananda).

This verse is quoted in Mitaksara (on 3. 290);—in
Smyrtitattva (p. 451), which adds the following notes:-—
The food that has been cooked for the newly-delivered woman
should not be eaten by members of her family ;—'parya-
chanta’—when several men are eating in a line, if any one
of them happen to rinse his mouth, the othérs should not
continue to eat;— ansrdasham’ is the food of a man who has
not got rid of the impurity due to child-birth.

It is quoted in Madanaparijata (p. 945);—and in
Viramitrodayoe (Ahnika, p. 495), which adds-—chikitsaka’
is ‘one who makes a living by administering medicine’;—
Smrgayu’ is one who kills animals by means other than
arrows, .e., by means of traps and such contrivances ;—* Kriira’
is the man who harbours within him much anger, ey ille
tempered ;—" uchchhis!abhoji’—who eats such leavings as are
forbidden ;— ugra’ is one who does cruel deeds, or one who is
born of a Ksattriya father and Vaishya mother, or a king ;—
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‘ Sutikannam’—the food that has been cooked for a
newly-delivered = woman should not be edten even by
thembers of her own family ;—'paryachantom,—when several
men are eating in a line,if some one should ignore the presence
of others and rinse his mouth, then the food before the
others becomes ‘ parydchanta’ ; but there is no harm if the
person rinsing his mouth happen to be one’s ‘elder’ ;—or
‘ parydchanta’ may be explained as that food over which the
water of mouth-washing has been thrown ;— ansrdasham’
is the food of a person still impure by reason of child-birth.

It is quoted in Hemadri* (Shraddha, p. 772) ;—and in
Prayashchittaviveka  (p. 260) which has the following
notes:— sutikannam’, food cooked for a woman newly delivered ;
‘within ten days of the delivery ’ (‘ anerdasham ’), according
to the commentator who says that ‘anirdasham’ qualifies
$suttkannam’ ;— parydachantam’, which is in close proximity
to the water dropped in rinsing the mouth. '

VERSE CCXIIIL

‘ Nagaryannam’—* Food given by the lord of a city,
even though he may not be a king’ (Medhatithi); ‘food belong-
ing to a whole town’ (Kullika and Govindarija).

This verse is quoted in Maitaksara (on 3. 290);—and
in Smytitattva. (p. 451) which says—' anarchita’ is that
which is given in an insulting manner; ‘vrth@-mamsa’ is
that which has not been prepared for offering to the gods and
Pitrs ;—the ‘ awira@’ woman is one who has no husband or son;
this prohibition applies to only such women as are not
related to one’s self ;—‘ nagaryanna’ is the food belonging to
the master of a city;— avaksuta’ is that over which some
one has sneezed.

It is quoted in Madanapdrijate (p. 945);—and in
Viramitrodaya (Ahnika, p. 495), which adds the follow-
ing notes i—' anarchita’—the food is so called when it is

S
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offered without due respect, to one who deserves respect;—
“orthamamsa’ is that meat which has not been cooked for
offering to the gods and Pitrs ;— avira’ is a woman without
husband or sons, or grandsons or great-grandsons ; this pro-
hibition applies to the case of an unrelated woman, such being
the custom, says Shulapani;— dwvisat’,—is one who causes
injury ;— nagari’ is the master of a city, even though he may
not be the king, says Medhatithi ;— patita’ is the Brahmana-
murderer and the like ;— avaksutam *—sneezed upon.

Itis quoted in Hemadri (Shraddha, p. 773);—and in
Prayashchittaviveka  (p. 260), which adds the following
notes :—* Anarchstam’, rejected as bad,—‘ avird@’, a woinan
without hushand or sons or any male relatives,—nagari’
means a ‘person in charge of a city ,—‘avaksutam ’, which has
been sneezed upon.

VERSE CCXIV

This verse is quoted in Mitdksard (on 3.290);—in
Madanapdrijata (p. 945);—and in  Viramitrodaya
(Ahnika, p. 495), which adds the following notes :—* Pishuna’
is the back-biter,— anrti’ is the perjuror and such others,—
the person who makes over to another person the merit of |,
a sacrificial performance and receives money in return is called
 Kratuwoikrayaka’ ;— shailtisa ’ is one who makes a living
by dancing—" tantuvaya’ is one who lives by weaving cloth ;
—* krtaghna’ is the person who does not acknowledge the
good done to him ;—in Hemadrs (Shraddha, p. 773) ;—and
in Prayashchittaviveka (p. 260), which adds the follow-
ing notes :— Shailusa’ is defined in the Adipurina as “an
actor who is looking out for a living’,—* Tunnavaya’ ‘one who
works with needles. ’ ; ’

VERSE CCXYV

- This verse is quoted in Mutaksara (on 3..290);—=
in  Medanaparijate (p. 945) ;7—and in  Viramitrodaya
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(Ahnika, p. 495), which adds the following notes :— Karmard is
the iron-smith—*nisada’ is a particular mixed caste,—
‘rangdvataraka’ persons, other than the dancer and the
singer, who help in the stage ; or, as ‘Medhatithi says, one who,
through curiosity, visits each and every stage ;—° suvarnakarta
is one who alters 'gold—"‘ Vaina’ is the. person living by
piercing -bamboos, or, as Medhatithi says, one who makes a
living by making bamboo-flutes ;—in Heémadr: (Shraddha,
p. 773);—and in Prayashchittaviveka (p. 260,\, which
explains m'sdola,’ as “@an ‘inversely mixed caste’,— ranga-
vataraka as ‘one who helps, in a subordinate capa(lty, at
theamcai performdnces by singing or dancing’,—véna’, one
Who deais in artxcles made of bamboo.

VERSE CCXVI

‘ Nrshamsa’—* cruel  person’ (Medharithi, Govindardja

and. Kullika) ;—*a bard* (Na arayancm and Raghavananda, also -

suggested by Medhatlthl) i

This verse is quoted in Zlfztalcsowa (on 3. 290) ;—
in Madanaparijata (p.- 945);—and in  Viramitrodaya
(Ahnika, p. 496), which adds the following—* Shvawan’ is one
who keeps dogs for hunting-purposes,— Shaundika’ is the
liquor-seller,—‘ Chelanirngyaka’ is one who lives by washing
clothes,—* rajaka ’ is the cloth-dyer,~ nrshamsa ’ is one
devoid of pity—and the man in whose house a recognised
paramour lives;—in Hemdadr:s (Shraddha, p. 774);—and in
Prayashchittaviveka (p. 251), which explains ‘ Shvavan’ as
‘one who keeps dogs for hunting purposes’ and rvemarks that
‘Shaundika’ and the other terms stand for the twice-horn
person who follows these professions.

SRSE CCXVII

This vetse is quoted in Mitdksard (on 3. 190) j==
i Madanaparigate  (p. 945) ;—and in Viramitrodaya

Cr,
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(Ahnika, p. 496), which adds that one should not eat the food
of a person who brooks the presence of a paramour in
his house, as also of one who, in all things (sarvashah) is
under the sway of women—‘ anirdasham pretannam’ is
that food which has been offered to the dead within ten days
of the death,— atusttkaram’ is that food the taste of which
is not agreeable ;—in Hemdadrs (Shraddha, p. 774);—and in
Prayashchittaviveka (p. 261).

VERSE CCXVIII

This verse is quoted in Viramitrodaya (Ahnika, p.
507);—in Smristattva  (p. 542) to the effect that the
eating of King’s food involves a heavy penance ;—in Heémadri
(Shraddha, p. 782) ;—and in Prayashchittaviveka, (p. 352).

VERSE XIX

This verse is quoted in Viramitrodaya (Ahnika, p. 507) ;
—and in Hemadr: (Shraddha, p. 782).

VERSE CCXX

Cf. 3. 180-181. v
This verse is quoted in Viramitrodaya (Ahnika,
p. 507) ;—and in Hemddri (Shraddha, p. 782).

VERSE CCXXI
This verse is quoted in Viramitrodaya (Ahnika, p.
507) ;—and in Hemadr: (Shraddha p. 782).
VERSE CCXXII

This verse is quoted in Apardrka (p. 240), which
adds that the term ¢ krchchhra’ heve stands for the ‘atikrch-
¢hhra, on the strength of a text quoted from Shankha. ;==
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in Parasharamadhova  (Priayashchitta, p. 300), which
adds that what is prescribed in the first half is to be done
only in the event of the man being unable to throw out the
food eaten ; and again on p. 305;—in Swmrtitattva (p. 542);
—and in Prayashchittavivéka (pp. 252, 261 and 524),

VERSE CCXXIII

“

This verse is quoted in Madanaparijata (p. 341),
which explains ‘ ashraddhinah’ as ‘ one who does not offer
the daily Shraddhas’; and adds that this is meant to indicate
the compulsory character of these Shraddhas—and
‘ ekaratrikam’ is explained as ‘what is enough for
one day.”

Buhler notes that Naryana explains ‘ ashraddhinah’ as
" destitute of faith’. But the reading thus explained must be
‘ashraddhinah > which is a var : lec : noted by Medhatithi.

The verse is quoted in Viramitrodaya (Ahnika,
p. 490) which adds that the term ‘SArdddha ’ here  must
be taken as standing for the Pakayajtia, which is
prescribed for the Shiudra;—he who performs that is
called ‘ Shraddhin ’ ;—if a Shadra does not perform it, his
‘ cooked food ’ should not be eaten ;—such is the explanation
given by Medhatithi.  Kalpataru on the other hand, has
explained the term ‘ Shraddha’ as standing for the daily
Shraddhas, In some places the word is read as
‘ Ashraddhinah’, which means ‘devoid of faith’—In the
event of ‘ abnormal distress "—° awrttau '—one should receive
from him uncooked—not cooked—rice or other grain, just
enough to last for one day.

It is quoted in Vidhanaparijata (II, p. 250) ;—in
Prayaschittaviveka (p. 253), which explains ¢ ashraddhi-
nah’ as the Shidra ‘who is not entitled to partake of
Shraddha food ’ ;—in Hemadrs (Shraddha, p. 785) ;—and in
Shuddhikaumudsi (p. 320).
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il VERSES CCXXIV-CCXXV ‘
Cf. 10.73.

. These verses are quoted in Viramitrodaya (Ahnika,
p. 508) ;—and in Hemadri (Shraddha, p. 768).

They are referred to also in the Mahabharata (12. 264.11)
as ‘ Brahmagita gatha’.

L4

VERSE COXXVI

This verse is quoted in Apararka (p. '290) ;—and
in Hemadri (Dana, p. 86).

VERSE CCXXVII

This verse is quoted in Parasharamadhave (Achara,
p- 165) ;—and in Hemadri (Dana, p. 7). .

VERSE CCXXYVIII

This verse is quoted in Apararka (p. 385) ;—and
in Hemadrs (Dana, p. 7).

VERSE CCXXIX : !
Cf. The Mahabharata, 13.57.22.

This verse is quoted in Parasharamadhave (Achara,
p- 177) ;—in Apararka (p. 385) ;—in Smytitattva (11,
p- 364) ;—in Hemadri: (Dana, p. 152);—and in Danakriya-
kewmudi (p. 43).

VERSE CCXXX

This verse is quoted in Pardasharamadiiype (Achira,
p- 177) ;—in Apararka (p. 386); in Smyrtitattva 11,
p- 364 ;—in Hemadri (Shraddha, p. 656) ;—i

n N emadr
(Dina, pp. 152 and 567) ;—and in Danakriyakaumuds,
(p. 52). S o 2
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~ VERSE COXXXI

. This verse is quoted in Parasharamadhuve (Achira
p. 177);—in Apararke = (p. 386);—in  Smrtitattva
(I, p. 364);—in Hemddr: (Dana, p: 152);—and in
Danakriyakawmudi (p. 46). :

VERSE CCXXXII

This verse is quoted in Parasharamadhave (Achara,
p. 177);—in  Apardrka (p. 386);—in Smrtitativa
(IT, p. 364) ;—in Hemadr: (Dana, p. 152), which explains
‘brahmasarstitam’ as the ‘condition of a Brahmana’;—and
in Danakriyakaumudi (p. 66).

VERSE CCXXXIII

Th‘is verse is quoted in Viranutrodaye - (Samskara,
p. 516) ;—and in Smyrtichandrika (Samskara, p. 145).

VERSE CCXXXIV

 Bhavena'—* Disposition’  (Medhatithi, Govindaraja,
Narayana and Raghavananda) ;—‘motive’ (suggested by Medha-
-tithi,and also Kullika).

This verse is quoted in Hemdadr: (Dana, p. 17), which
explains ‘bhava’ as standing for the predominance of one
or other of the three gunas, Sattva, Rajas and Tamas.

VERSE CCXXXV

This verse is quoted in Apararke (p. 290) ;—and in
Smrtitattve, (p. 894), which adds the following ;—where
the giver gives with respect, and the receiver receives it with
respect,—both go to heaven; while by giving or receiving with
disrespect, both go to hell '—such is the explanation given by
Kullaka Bhatta. Thus the ‘ archa’, ‘vespect’, which appears

43
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as an adverh, serves as an adjective also, qualifying the men
concerned ; it is for this reason that Masthela writers have
declared that gifts should be made after the object to be given
as well as the Brahmana receiving it have both been worshipped ;
—and in Danakriyakawmuds (p. 8).

VERSE CCXXXVI
This verse is quoted in Hemadri (Da‘mg, p- 90).

VERSE COXXXVIT
- This verse is quoted in Hemadri (Dana, p. 90).

VERSE CCXXXVIII

This verse is quoted in Apararka (p. 232), which
reads ‘vaprikah’ for ¢ puttikah’, and explains it as ‘a parti-
cular kind of art’;—and in' Viramdtrodaya (Paribhasa,
p. 64), which explains ‘puttika’ as ‘a kind of art’; and
explains that this and the following verses are meant to
eulogise Dharma. :

VERSE CCXXXIX

This verse is quoted in Apararka (p. 232) ;—and in
Viramstrodaya (Paribhasa, p. 64).

VERSE CCXL

This verse is quoted in Apar ar/m (p. 232);—and
1n Vz'r amitrodayo (Pa,rlbha 8a, p. 64).

VERSE OCXLI

‘The verse is quoted in' Apararke (p. 232);—and in
Viramutrodayc (Paribhasa, p. 64). .
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[ﬁ i VERSE CCXLIT - .
/ . This verse is quoted in ‘Apardrka (p. 232) ;~—in

Hemadri (Vrata, p. 14) s—in Viramitrodaya (Paribhaga,
p- 64), which explains ‘tamas’ as ‘sin’;—and in Nrsimha-
prasada (Samskara, pp. 17 a and b).

VERSE CCXLIV
This verse is quoted in Viramitrodaya (Samskara,
p. 587) s—in Vidhanaparijata (p. 674) ;—and in Samskara-
ratnamald, (p. 75). All these quote the following description
of the ‘uttama’ as from Manu; but these verses are not
found in Manu—

fagar: wdifrd a sfefifehi: |
wficgasasal agrFaantaar: |
! AYTF@ T TFEGT AT W sqatar: ||
qrgERaSAaT: QIIN: gHghA; |
- g e arTe A
TRAT: GIATRT: Kratearartaa: qgqy i)

and as description of ‘adharma’ they quote Manu 3.
* 150-152.
It is quoted in Samskaramayukha (p. 75);—and in
Smrtichandrika (Samskara, p. 205).

VERSE CCXLVII

- This verse is quoted in Apardrka (p. 406), which
explains - ‘abhayadaksing’ as  ‘ abhayadana’, ‘gift of
fearlessness ’ ;—in Mutaksara (on 1. 214) ;—in Parasha-
ramadhave, (Achara, p. 190) ;—in Madonaparjata
(p. 220), which adds the following  explanations ;—
‘edha’ is ‘ fuel’,— sarvatal ’ means ‘ even from the Shidra’,
—the ‘gift of fearlessness’ being acceptable even from a
Mlechchhas all this refers to one who is still engaged in the
receiving of gifts, not to one who has renounced the acceptance

'



of gifts;—in Vidhanaparijata (II, p. 249), which adds
—* sarvatah’ means ‘even from the Shudra’, the °gift of
fearlessness ’ being acceptable from the Mléchchha also ;—in
Nrsimhaprasade (Ahnika, pp. 35 b and 37 b) ;—and in
Hemadr: (Dana, p. 56), which explains ‘edhah’ as wood
and ¢ abhyudyatam’ as ‘ presented unasked.’

VERSE CCXLVIII
This verse is quoted in Apararke (p. 407), which

and in Hemadrs (Dana, p. 56).

VERSE CCXLIX
This verse is quoted in Apararka (p. 407) ;—and in
Hemadri (Dana, p. 50).

: VERSE CCL s

This verse is: quoted :in Aperdrks (p. 406); in
Mitaksara (on 1. 214)—in Parasharamadhava (Achara,
p. 190) ;—in  Madanaparijate (p. 220), which adds—
 “mani’ stands for those that serve as antidotes to poisons,—
‘dhana’ is ‘fried grain’—these one should not refuse ;—in
Prayaschittaviveka’ (p. 412), which explains ‘na nirnudet’
as ‘should not refuse when presented unasked ’ ;—in Hemadrs
(Dana, p. 56);—and in Nrsimhaprasada (Ahnika,
p- 37 b). :

Cf. 5. 253.

This verse is quoted in Viramitrodayes (Ahnika,
p. 492), which explains ‘@tmanivedana’ as ‘declaring his
family, his character, his motive in seeking service and the
ways in which he is going to serve’;—and in Hemadri
(Shraddha, p. 785). ;

VERSE CCLIV

VERSE CCLX
Cf. 2. 244.
This verse is quoted in Nityacharapradipa (p, 42),

. MANU SMRITI-—NOTES é ;L



Discourse 'V
i
VERSE IV

This verse is quoted in Pardsharamadhava (Pra-
yashchitta, p. 8) to the effect that laziness also is the source
of a ‘force’ that brings about untimely death;—in
Viramatrodaya (Ahnika, p. 510), which explains ‘dlasya’
as ‘not being disposed to perform one’s duty, even when he is
able to do it’;— amnadosa’ as standing for defective
,production and so forth;—and in Swrtisaroddhara (p.
294.)

VERSE V

This verse is quoted in Viramitrodaye (Ahnika, p-
510), which explains ‘ amzdhyaprabhavani’ as ¢ produced
directly from human erdare, or in trees growing from seeds
passed with human excreta’ ;—and in  Smytitattva (p. 448),
which reads ‘ karakani’ (for kavakani) and explains it as
‘chhatraka, ‘mushroom ; ’and explains ‘amedhyaprabhavans’
as ‘ produced from ordure and such things.’

VERSE V

This verse is quoted in Apararka (p. 247):—in
Mitaksard (on 1. 171), which notes that the addition of the
epithet ‘red’ makes it clear that the prohibition does not
apply to such exudations as assafwtida, camphor and the
like ;—and in Parasharamadhava (Achara, p. 711), which
adds—* the red exudations ’ meant are the Zac and the rest,
—the epithet ‘red’ indicating that such exudations. as are

6L
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white, e.g., assafoetida, camphor and the like—are' not forbidden,
—“shelu’ is shlesmatake,— peyisa’ is ‘new milk, 7. e, \
the milk of the newly-delivered cow, whose blood-flow has \
not ceased ; and in support it quotes verse 8 following. }

|

. MANU SMRITI—NOTES

It is quoted in Viramitrodaya (Ahnika, p. 510),
which adds the following notes— Vrksanirydsa’ is ‘the
solidified exudation from trees’,— Vrashchana’ is cutting, and
the exudations from cuttings are to be avoided even when
they are not red. The prohibition does not apply to such
things as assafeetida, camphor and the like,—* shelw’ is shies-
mataka,—and ‘ peyusa’ - is the milk of the newly dilivered
cow, which solidifies at the slightest contact with fire ;—in
Hemdadr: (Shraddha, p. 567) ;—and in Prayashchittavivghke
(p. 287).

VERSE VII ¢

Cf. The Mahabharata 13.104.41.

This verse is quoted in Smrtitativa (p. 448), which
explains ‘' vrtha@’ as ‘what is cooked for oneself, and not for
being offered to gods or pitrs’,—and quotes the Chhandoga-
parishisto as defining ‘ krsara’ to be ‘ rice and sesamum cooked
together)— samyava ’ is a preparation of ‘butter, milk,
molasses, and the flour of wheat and other grains,'—* anupaks-
twmamsa’ is ‘ meat not consecrated by mantras,’ —‘ devanna’
is ‘food prepared for offering to gods,—hawvis’ is the °sacri-
ficial cake’ and such things ;—and in Hemadr: (Shraddha,
p. 610.) : '

VERSE VIII

¢ Sandhini’—* a cow that gives milk only once a day’
(Medhatithi and Govindardja) ;—a cow in heat’ (Kullika,
who quotes Harita in support, Narayana and Raghavananda) ;
—*a cow big with calf’ (Nandana) ;— a cow whose own ecalf
being dead, is milked with the help of another’s calf (‘some
one ’ mentioned in Medhatithi.)



BXPLANATORY—ADHYAYA V 341

This verse is: quoted in Mitaksara (on 3. 290), where
it is said that the unintentional drinking of these milks, if
done once only, makes one liable to the penance of a single
day’s fast, while if done intentionally, or if repeated, it entails
a three days’ fast.

It is quoted in Parasharamadhava (Achara, p. 712),
where the ‘Sandhini’ is described as  the cow that approaches
the bull, 4. e, the cow in heat,—and the ‘anirdashd’ as
‘ the one that has not passed more than ten days since delivery.’

- Itis quoted in Smytitattva (p. 448), which adds the
tollowing :—* andrdashd’ is that which has not passed ten
days since its delivery ;—the ‘ cow ’ stands for the goat and
the buffallo also ;— ekashapha’ are the horse and other
one-hoofed animals ;-—the  sandhini” is the cow that seeks
for the bull ; the avoiding of the second ¢ goh’ in the second
line indicates that it is the milk of the cow only that has
lost its calf, and not that of the goat or the buffalo.

It is quoted in Viramitrodaya (Ahnika, p. 525),
which adds the following :— nirdashd’ is the cow that has
passed ten days since delivery ;— ekashapha’ are the horse and
other one-hoofed animals—*avika ’ is ‘the milk of the ewe’;—
‘samdhing’ is the cow in heat ;— vivatsa ’is one devoid of
her calf.

It is quoted in Madanaparijata (p- 929), which
contains the same remarks as Mitaksora s—in  Nrsimha-
prasada  (Shraddha;, p. 13 a) ;—in ~ Hemadri (Shraddha,
p. 567) ;—in Shuddhikaumuds (p- 823), which explains
“ekashapha’ as standing for the Horse and ‘the like, ' and
‘Sandhin? as the cow ‘which has been covered by the bull’ ;—
and in Prayashchittaviveka (p. 335). Pl

VERSE IX

“ Of. Shatapatha Briahmana 1.2.3.9, for an early list of
animals whose flesh is forbidden "—FHopkins.

QL
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This verse is quoted in Mitaksara (on 3.290);—and in
Smrtitattva (p. 448), which adds that the term ‘mrga’
here stands for animals, and not for the deer only ; since the
‘buffalo’ is cited as an exception ;—" shukta’ is the name
of those things that, by themselves sweet, become soured
by keeping. . !

The first half is quoted in Apararks (p. 246), which
adds that the phrase ‘ payovarjyam’ has to be supplied.

The verse is quoted in Viramitrodaya (Ahnika
p. 525), which takes °‘aranyanam mrganam’ together,
and explains it as standing for the Ruru, Mahisa, Prsata and
the rest ;—in Nrsimhapraside (Shraddha p. 13 a);—
in Hemadr: (Shraddha, p. 567);—in Prayashchittaviveka
(p. 335) ;—and in Shuddhikaumudi (p. 323).

VERSE X !

This verse is quoted in‘ Mitaksara (on 3.290) ;—in
Smytitattva (p. 448), which explains ‘dadhisambhavam’
as standing for the takra and other similar preparations;—
and again on p. 182 ;—and in Hemadr: (Shraddha, p. 616).

VERSE XI

This verse is quoted in Viramitrodaya (Ahnika
p- 540), which adds the following notes :—* Kravyadah’ are
the vulture and other birds that eatvaw flesh only, and also the
peacock and others that eat both raw and cooked flesh ;—
¢ gramanivasinah’ stands for such village-birds as the
pigeon and the like, which do not eat flesh ;—the term
Shakunin is to be construed with both ‘kravyadeh ’ and
¢ gramamvasinah’ ;—ekashapha’ are the horse and other
one-hoofed animals,—‘ amsrdistah’ means °‘those that are
not mentioned in the S, hruty as fit for eating ’; those that are
mentioned as such should certainly be eaten ; this refers to
such sacrificial animals as are mentioned in the Vedic texts like

G1
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the following:—*One should sacrifice the horse to Tvastr’ ;

which implies that the flesh of the horse so sacrificed must be
eaten ;—* Tittibha’ is the name of the bird that makes. the
‘1 tz sound.

It is quoted in - Hemadr: (Shraddha, p. 582) ,——and in
Smrtzsmoddhara (p 298). . :

2w VERSE XII

This verse is quoted in Vzramztrodaya (Ahmka,
p. 540), which adds the following notes :—* Kalavinka’
is the chataka, the sparrow ; these being already 1ncluded
under ¢ gramamivasinaly, ‘their separate menfion i meant
to indicate that they are always to be avoided ; whieh
1mp11eb that the ‘ chdsa’ and other ‘ gramamivasi’® birds
may be eaten. [All this latter note is attributed to Medhatlthl
by the writer; but no words to this effect' are found in
Medhatithi ; see Zramslation]—The epithet * grama’ in
gmmalculckutah’ indicates that wild kukkuta is not forbidden ;
‘ sarasa’ in the hird called ¢ puskara,’ which has a long
neck, long feet and is -of blue colour ; — Rajjudala’ is the
wood-pecker ;— datyiha’ the black-necked. bird ;— ‘Shuka’
is parrot ;— sartka ’ is well known’ by its own name,

It is quoted in Hemadr: (Shraddha, p. 583).

VERSE XIII

This verse is quoted in Viramitrodaya (Ahmkd,

p- 540), which adds the following notes :— pratudah.’ ave
the birds that strike with the peak and then eat;— ‘Jalapada’
is the web-footed bird, e.g. the chdsa and the like ;— ‘koyasts’

is-a species of wild birds ; —* nakhaviskira ’ is the bird that

scratches out food with its nails ;—" nemay)ya matsyadan’ are
l'.hose birds that catch fish by chvmg under water ; e.g. the dqudtu

crow md the hke,——— sund’ is the slaughtefr-house and ‘sauna’

s that whldl is got from there ;— val lira’ is dry ﬁsh

It is quoted in Hemadrs. (bhmddhd, p. 983).
44
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VERSE XIV

This verse is quoted in Viramitrodaya (Ahnika,
p. 543), which adds the following notes :—The ‘ vaka’ and the
‘balaka are well known birds ;—kdkola is the Drona-
kaka ;— khanjarita’ is the khanjana — matsyadah’ are
the alligator and the like;—the prohibition of the *wid-
varaha ’ implies the sanction of the wild boar.—" sarvashal’
means " in every way ’ ;—and in Hemad»i (Shraddha, p. 583).

VERSE XV

This verse is quoted in Virmutrodaya (Ahnika,
p. 546), which adds that this is an erthavada to the prohi-
bition of eating fish that has gone before in the preceding
verse ;—in Smrttattva (p. 448);—and in Swmréssarod-
dhara (p. 299). ’

VERSE XVI

Medhatithi and Govindardja explain the meaning to be
that “The Pathina and the Rohita are to be eaten only when
offered to the gods or Pitrs, and not ordinarily, while those
enumerated in the second half are to be eaten ‘sarvasah,
at all times”—XKullika objects to this explanation on the
following grounds :—There is no authority for the view that
the two kinds of fish are to be offered at Shraddhas, eaten only
by the person invited at it, not by the performer of the
Shraddha or other persons, while the other kinds are to be
eaten by others also;—in fact all other authorities have placed
all those mentioned here on the same footing. Kullika’s own
explanation is as follows:— The Pathine and the Rohita
should bhe eaten, as also the Rajive and the rest ’;—and
the phrase ‘niyuktan havyakavyoh’ he takes as standing by
itself, in the sense that ‘all things that are forbidden may be
eaten, when one is threatened with starvation, after they have
been offered to the gods and Pitrs.” -

Q
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This verse is quoted in Mitaksara (on 1. 178), which
goes one farther ' than Medhatithi, and adds that those
enumerated in the second line also are to be eaten only when
offered at Shraddhas and sacrifices ;—and in Viramstrodaya
(Ahnika, p. 547), which adds the following notes :— adyamw’
means ‘are to be eaten’-—when they are ‘niyuktauw’—i.e., used
for the purpose of Shraddha and other offerings ;—* Pathina’
is that which is also called ‘ Chandraka, ‘ Rajiwve’ is red-
coloured, ‘ Simhatunda’ is that which has its mouth like the
lion’s, ‘Sashalka’ are fish covered with shell-like skin. :

It is quoted in Smpstattva (p. 449);—in Hemddr:
(Shraddha, p. 577);—and in Smytisaroddhara (p. 300),
which explains ‘niyuktau, as employed for Shraddha and
other purposes, and ‘@dyau’ as ‘may be eaten, r@jiva’ as
red-coloured.

VERSE XVII

This verse is quoted in Viramstrodays (Ahnika,
p. 544), which adds the following notes :— Ekachara’ are
those animals which, as a rule, roam about alone, such for
instance as serpents ;— ajfi@tah’—whose name and species
are unknown, 7.e., one should not eat unknown animals which,
though not falling under any species either generally or
specifically prohibited, are understood by implication to be
included under those that are permitted ;—mnor should one
eat any five-nailed animals, with the exception of the shashake
and the rest (enumerated in the next verse).

VERSE XVIII

This verse is quoted in Mitaksara (on 1. 177);—in
Viramitrodaya (Ahnika, p. 545), which explains ¢ zkato-
datah’ as ‘those that have only one line of teeth’;—and in
Smytisaroddhara (p. 299).

G,
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- VERSE XIX

This verse is quoted in Apararka (p. 1157), which
notes that the intentional eating of these things make the
twwe-born person an ‘outcast, 4.e., disqualifies him from all
that is done by thce-born persons, and the expiation for thlq
would be the same as that prescribed for wine-drinking. '

It is quoted in  Mitaksara (on-1.176), which says that
this refers to intentional and repeated eating of the things ;
also on 3, 229 ;—in Parasharamadhava (Prayashchitta,
p. 317), as referring to intentional eating;—and in Madana-
paryata (p. 825) to the effect that the intentional eating of
forbidden things is equal to wine-drinking; and again on
p. 927, to the effect that 42 is intentional and repeated eating
that is equal to wine-drinking and hence makes one outcast,
while by intentionally eating these only once, one only becomes,
liable to the performance of the Chandrayana.

VERSE XX

C’f 11. 155, 213 and 219.

This verse is quoted in Madanaparijata (pp. 927
and 825) as laying down the expiation for the unintentional .
eating of the things;—in Pardsharamidhave (Prayash-
chitta, p. 317) to the same effect, with the additional note that
the ‘Santapana’ meant here must be that which extends over
seven days—The - last quarter is quoted twice in Mitak-
sord on 3. 290, to the effect that if one eats forbidden things
other than those here mentioned only once, and that uninten-
tionally, he has got only to fast for the day ;—under 1. 175
to the effect that the eating of the forbidden birds uninten-
tionally makes one liable to fasting' for the day;—and the
first three quarters on 1. 176, where it is pointed out that it
refers to wunintentional and repeated eating of the- things ;
——also on 3. 229 as laying down the expiation for
unintentional eating. ap '
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that by unintentionally eating the things enumerated repeatedly
one becomes liable to the Yati-chandrayana, and by eating
other forbidden things to fasting during the day.

VERSE XXT

Cf 31 Qi Nt i s X .
This verse -is quoted in Mitaksara (on 3. 290) 'a

laying down the expiation for cases of suspected eating of
forbidden things ;—and in Prayashéchittoviveka (p. 340).

VERSE XXIT

This verse is quoted in Mitaksard (on 1. 179) to the
effect that just as there is nothing wrong in the eating of meat
Which is the remnant of sacrificial and Shraddha offerings,
s0 ‘also there is mone; in eating that which is left after the
dependents have been fed. :

It is quoted in Viramitrodaya (Ahnika, p. 537),
which adds that animals are to be killed for feeding one’s
dependents, only when thereis no other means of feeding
them; and this implies also that there is no harm in one’s
eating the meat himself that is left after the feeding of depen-
dents ;—and in Smrtisaroddhara (p; 301). ; ]

VERSE XXIIT

Viramitrodaya (Ahnika, p. 537) quotes this verse
as Arthovada to the preceding verse, the meaning being as
follows :—* Inasmuch as in ancient sacrifices performed by
sages, edible sacrificial cakes used to be made of animals and
birds killed for the purpose, these may be killed by men of
the present day also.” That the sacrificial cake is to be made
of the flesh of animals has been laid down in connection with
the ‘Thirty-six-year Sacrificial Session’, about which we read

6L,

It is also quoted in  Apararka (p. 1157), to the effect
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that “on the closing day of which, the master of the house goes
out a—hunting, and out of the flesh of the animals killed there
the Savaniya sacrificial cakes are prepared,”

VERSE XXIV

This verse is quoted in Viramitrodaya (Ahnika,
p. 523) ;—in Smrtitattva (p. 452) ;—in Hemadr: (Shraddha,
p. 616) ;—and in Prayashchittaviveka (p. 291).

VERSE XXV

This verse is quoted in Smrtitattva (p. 452) ;—in
Viramitrodaya (Ahnika, p. 523);—in Hemadr (Shraddha,
p. 616);—and in Prayashchittaviveka (p. 291).

VERSE XXVI ¢

This verse is quoted in Viramitrodaya (Ahnika,
~ p. 526), which adds the following notes :—The rules regarding
eating that have gone before are meant for the ‘twice-born’,
not for the Shiidra; hence for the latter there is no harm in
eating garlic and other things. But, according to Kal-
patary, the eating of the crow and such like animals and -
birds—even though included among those mentioned,—must
be considered wrong, even for the Shtdra;—being as they
are entirely condemned by all cultured men—The mention
of the ‘twice-born’ in this verse implies that the forth-
coming prohibition regarding meat is meant for all the four -

castes.
VERSE XXVII

This verse is quoted in Viramitrodaya (Ahnika, p. 527),
which adds the following notes:—‘Proksita’ is that which
has been sanctified by -means of mantras for being offered
at a sacrifice ;:— brahmananaficha kamyaya’—when one is
pressed by a Brahmana to eat meat, if he eats it but
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once, then there is no harm ; that this is justifiable once only

-is clearly stated by Yama; if the same Brahmana should
‘press him again, then he is not to accede to this; nor is he
to eat it, even though the second time he may be pressed by
another Brahmana; that he is to eat it once does not
mean that he is to take a single morsel ; what is meant is
that he may eat at a single meal ;— Yathavidhiniyuktah —
this means that when invited to the Madhuparka-offering or
to a Shraddha, one may eat even unconsecrated meat ;—
‘prananameva chatyoye —meat may be eaten if during an
illness, or during food-scarcity, one’s life would be in danger
if meat were not taken.

The verse is quoted also in Smrtitattve (p. 449), which
explains ‘ proksitam’ as which has been duly consecrated
by means of mantras, being obtained from an animal killed

+in connection with a sacrificial performance ;—° brahmananam
kamya’—at the -wish of a Brahmana one may eat once ;
— yathavidhimiyuktah’—i. e, at a Shraddha ;—in the
Prayshchitioviveka (p. 280), which notes that ¢ prananamegva
chatyaye’ is meant to refer to Religious Students and to such
House-holders as have renounced meat;—and in Smyrts-
saroddhara (p. 300).

VERSE XXVIII

This verse is quoted in Viramitrodaya (Ahnika, p.
527), as reiterative of what has gone before;—and in
Smrtitattve (p. 449).

VERSE XXIX

This verse is quoted in Viramstrodaya (Ahnika,
p. 527), which adds—the ‘chara’ are the deer and the rest—
the ‘ @chara’ grasses ete.,— damstrn’, the tiger and others,
‘adamstrn, the deer and the like—' sahasta’ are men and
the like,—and ‘ahasta’ fish ete, ‘shiira’ are brave persons
—and ‘ bhiru’ are the timid.

QL
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T hlS verse is quoted in Vzramztrodaya (Ahnika, p. 52 7‘
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VERSE XXX

VERSE XXXI

 “Of. this with the Mahabharata, 13. 114-116. In b
116 15 this “is quoted as Shruti, butin 115, 53, its omqt is
aacnbed to Manu »—Hopkins.

' This verse is quoted in Vir amztwdaya (Ahmkd,
P 027), which adds the tollowmg notes :— Jajﬂaya ‘means
‘for purposes of sacrifice’,— yagdhi’ means ‘eating’—* ato-
nyatha’ means ‘elsewhere than at a sacrifice’;—and in
Hemadri (Shraddha, p. 582). ;

VERSE XXXIT

This verse is quoted in Viramitrodaya- - (Ahnika,
p. 527); which adds that °svayamutpddya’ refers to the
Ksattriya alone;—in Smrtitattva (p. 449) ;—in Hemadi
(Shraddha, p. 582) ;—and in Prayashchittaviveka (p. 276).

VERSE XXXIII

This verse is quofed in Viramitrodaya (Ahnika,
p.. 831);—in Smrtztattva (p. 449);—and in Smrtesa-
‘froddkafra (p. 301). :

VERSE XXXIV

This verse is quoted in Viramitrodaya, ( Ahnika, p. 531).

VERSE XXXV

This verse is quoted in ~Apardr /ca (p "01), whrch
explains ‘neyuktah’ as ‘invited, at a sacrifice to the gods or
‘at a Shraddha’;—in * Mitaksarda (on 1. 179) to~ the - effeet
that one must eat meat. when invited to a Shraddha: =in
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Nirnayasindhu (p. 294) as setting forth the ' sinfulness. of

not eating - the - ‘meat. duly offered;—in Viramitrodaya

(Ahnika, p. 530), which explains ‘sambhavan’ as ‘hbirths’

—in Swmrtitativa  (p. 449) ;—in Hemadri (Shraddha,

p. 577);—and in Prayashchittaviveka (p. 279), which remarks

that this refers to such meat as is not forbidden.

S

L VERbF XXXVI ’ e
lhls verse is quoted in H emadu (Shldddhd, p- 080)

VERSE X“XXVII' »

' ‘Sange — On an occasmn ammg f01 the kllhng of an animal
(at a rite other than those "laid . down “in the Veda) -
(Medhatithi) ;—if one has a strong desne to eat meat’ (Kul-
kaka and Naxaydm) [It is difficult to see how a strong desire
for meat could be appeased by eating animal made of butter
or flour] ;—in the event of one being attacked by evil spirits ’
(Govindaraja) ;—‘on the occasion . of  social = gatherings’
(Nandana). iy Sl : ey

- This verse ' is quoted in Viramitrodaya = (Ahnika,
p. 538), ‘which quotes Kalpataru as offering the following
explanation :—In ' such' ceremonies as the Sitayajfiia and
the like, which are not prescribed in the Veda, and the killing
of animals at which, therefore, cannot have the sanction of
the Veda/~if, in view of the prevalent custom, ‘it is found
necessary to sacrifice - an animal, one should offer an animal
made either of butter or of flour ;—it then quotes " Kullika’s
explanatlon,—-dnd then the one given by Medhatithi, remark-
ing ‘that this last is in agreement with ~Kalpataru—It
then goes on to describe another explanation, by which ‘Sang#’
means ‘at a sacrifice’ and this is explained as laying down an
alternative to the killing of animals at the well-known sacrifices,
Agnistomiye and the rest.—This last explanation, the author
réjécts, on the ground (1) that there is no authority for ‘taking

45
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the word ‘sagé’ in the sense of sacrifice, and (2) that it
would  not be right for a Smrti to lay down an
alternative to a detail that has been laid down in the original
Vedic injunction of the sacrifices. - -
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VERSE XXXVIII

Cf. The Mahabharata 13. 93. 121
This verse is quoted in Viramatrodaya (Ahnika, p- 538).

VERSE XXXIX

“ Ityapi shrayate shrutih is the end of this verse instead
of svayaméva svayambhuwa as found in the Mahabharata,
13. 116. 14. Quite a number of Manu’s verses are cited as
Shruts in the Epic.”—Hopkins, o

This verse is quoted in Viramitrodaya, (Ahnika, p. 538).

VERSE XL

This verse is quoted in Viramitrodaya (Ahnika, p. 538),
which explains ‘uchehhrtih’ as ‘advancement ’,

Medhatiths  (P. 403, 1. 22)—¢ Pratitisthantitivat '—
This refers to Mimamsa Sutra 4, 3.17 et. seq., which emhodies
what has been called the ¢ Ratrisattra-nyaya’. In connection
with the ‘ Ratrs * offerings, it is said that ‘ he who offers these
obtains respectability &c.; and in regard to this the
question arises whether this latter passage is a mere arthavada,
or it deseribes the rvesult that really follows from the offerings ;
and the conclusion is that, inasmuch as no other mention of
the result of the offerings is found anywhere, the passage in
question must be taken as describing the results actually
following from them.

* VERSE XLl

This.,verse is quoted in dpararka (p. 154), ‘as. Setﬁns
aside the view that ‘ the offering of Madhuparka does not
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necessarily involve the killing of the animal ’ ;—in Viramatro-
daya (Ahnika, p. 538).
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VERSE XLII
This verse is quoted in Viramitrodaya (Ahnika, p. 531).

VERSE XLITT
“This verse is quoted in Viramitrodaya (Ahnika, p. 538).

VERSE XLIV

This verse is quoted in Viramitrodaya (Ahnika, p: 538).

VERSE XLV

This verse is quoted in Viramitrodaye (Ahnika, p. 538).

VERSE XLVI
This verse is quoted in Piramitrodaya (Ahnika, p. 539).

- VERSE XLVII

This verse is quoted in Mitaksara (on 1. 181) as
laying down the indirect result of avoiding the killing of animals.

VERSES XLVII-XLIX

These verses are quoted in Parasharemadhava (Achara, .
p. 719), which adds that the prohibition contained here
pertains to the eating of meat obtained by such killing of
animals as is prohibited,—and not to that of meat obtained
by purchase; and this on the ground that it is prefaced by the
deprecating of the act of £illing. ;
Verse 48 only is quoted in Prayashchittaviveka
(p- 279).
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VERSE L -
Cf. The Mahabharata 13. 114. 12,

VERSE L1

“In the Mahabharata (13, 114 36-49) ﬂlh is ‘as to]d of
old by Markandéya *.”—Hopkins.

This verse is quoted in Apararka (p. 251) ;—in
Mitaksara (on'1. 181), as’ describing the eight kinds of
‘killer’ ;—and in Smrtisaroddhara (p. 301), which has
the following notes:—¢ghdatakah’, partakers in the sin,—
‘anumont@, who acquiesces in the act— vishasita’, who
cuts the hmbs,— wihanta’, who actually does the act that
deprives the animal of the. life—*samskartd,’ who cooks
the meat,— upaharta’, who éerveq the meat.

VERSE LII
“In the Mahabharata (1% 114 14) this verse is 1%01'1bed
to Narada.”—Hopkins. - 5
This verse is quoted in Viramitrodaya (Ahnika,
p. 531) ;—and in Smrtisaroddhara (p. 301). |

“VERSE LT -

In the Mahabhaxata (18 114, 15) this occurs as writer’s
‘matam mama, butit has ‘mase’ for ‘varss ’—says Hopkins.

This verse is ‘quoted in Mztalcsam (on 1. 181), to

. the ef'f'ect that " the ‘merit’of the performance of Ashvamzdha
accrues to one who renounces meat for a full year ;—and in
V"'mmztrodaya (Ahmka P 033) vlnch adds that

the declalatlon of a lesult that actually follows from the act,—

this bemg based upon the principle laid down by Jaimini

under'4. 3.'1;: ‘Tt §06s on to add that this view is not right ;

as this case is not analogous to that of Jaimini 4. 3, 1.
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A ‘declaration of rewards’ is regarded as an ‘Arthavada, only

when there is some other passage mentioning another reward
in connection with the same act; in the present case, however,
we do not find any other passage speaking of any other
rewards aceruing from the renouncing of meat for one year;
s0- that this comes under the Ratrisattranyaya (Jaimini
4. 3. 17 et. seg.; see note under verse 40). It concludes with
the” remark that the reward -accruing from the renouncing: of
meat for one year,—even though of the same kind as that
following from the Ashvamédha—is of a much lower degree ;
—and quotes the following Karika of * Bhattapada’—

thawmi sAgt 7 @na |
fram: aammarnzRotg iRa o

. . VERSE LIV

This verse is quoted in Pardsharamadhava (Achara,
p. 719), which ' adds that the renouncing of meat here ‘spoken
of refers to meat other than the ‘consecrated’ and the rest that
have been spoken of before.

VERSE LV
- Cf. The Mahabharata 13. 116. 35.

This verse is “quoted in Vimmé'trodagjg - (Ahnika,
p. 531);—and 1n Srmtisaroddhara (p. 301).

VERSE LVI

This verse: is quoted in Parasharaméadhava (Achara,
p-719) in support of the view that it is only the eating
of prohibited meat that is sinful;—and in Viramitrodaya
(Ahnika, p. 537), which adds the following notes :—‘%ndmss’
—-7 ¢, such meat as is not forbidden i—‘madye’~for the
Ksattriya and, other lower cistes s~ maithung’=se, such
sexual intercourse as is not prohibited ;— “nivreéih *~~je, the

Q
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determination to - renounce ;— mahaphald’~—i.e., conducive to
the attainment of Heaven and such other results as have been,
mentioned in the foregoing arthawdda passages. Medhatithi
has remarked that the determination to renounce meat and
other things must be regarded as conducive to Heaven only,
on the basis of the principle of the Vishvajit (Mimamsa-
siitra 4. 3. 15-16). But this is not right, as it is very much
simpler to accept the rewards mentioned in the arthavado
passages as the rewards meant here, rather than assume one on
the basis of the said principle. !

It is quoted in Prayashchittawiveka (p. 277), which
remarks that this refers to such meat as is left after the
offerings to the gods and Pitrs have been made ;—as regards wine,
the abandoning of it is ‘conducive to great rewards’ only
for those for whom wine is not forbidden,—and as regards
‘sexual intercourse, the abandoning that leads to great rewards’
is that of the intercourse which is sanctioned ‘on all except
the sacred days,’ and ‘that for the sake of pleasure’

VERSE LVIII

¢ Anujate’— Younger than one that has teethed’ (Medha-
tithi, Govindarija, Narayana, Raghavinanda; and Kullika
also, who is not rightly represented by Buhler).

¢ Cha’—This includes ‘one whose Upanayana has been
performed ’ (Govindardja, Kullika, Narayana and Ragha-
vananda). .

This verse is quoted in Smrtitattva (11, p. 239),
which adds that according to this the impurity attaches, not
only to the Sapindas, but also to Sagotras, Samanodakas,
paternal relations, maternal relations and so forth ;—‘ anwjatae,
literally meaning ‘born after, means ‘one born after the
dantajata,’ this latter being the noun immediately preceding
the word ;—the presence of ‘ ¢ha’ implies the finitiated’ also;
—* samsthite’ means ‘dead,

——
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It is quoted in Haralata (p. 1), which adds the
following notes:—° anujata’ is the child born after the child
that has cut its teeth, 7., a child that has not cut its teeth,—
‘krtachiide che the ‘cha’ is meant to include one whose
Upanayana has been performed, —' samsthité’ on his dying,—
‘suitaka’ stands here for the impurity due to birth, that due
to death having been separately mentioned.

“The commentators are of the opinion that the length of
the period of the impurity depends on the status of the mourner;
and that 2 man who knows the mantras only of one Shakhd
shall be impure during four days, one who knows a whole
Shakha (or two Vedas) during three days, one who knows
¢he Veda (or three Vedas) and keeps three or five sacred fires,
during one day. Medhatithi however mentions another inter-
pretation, according to which the four periods correspond to
the four ages of the deceased, which have been mentioned in
the preceding verse. According to this view, the Sapindas
shall mourn for an initiated person for ten days,—for one’ who
hwd recelved the tonsme, four days, and so fort ”-—-Buhlel

This verse is quoted in Aparm ko (p 893), which
explains the first half to mean that the Sapindas are impure
for ten days, and the second half as laying down three other
alternatives ;— Arvak (or as it reads: @ v@) safichayomat
asthnam’ it explains as indicating the period of four days, the
fourth day being prescribed for the collecting of the bones of the
dead. Thus the four alternative periods are—ten days,
four days, three days and one day ; and the rule regarding
the restriction of one or the other is thus laid down by

Parashara— The Brahmana equipped with both the Veda

and the Fire becomes pluc in one day, one eqmpped w1th

in ten days.

QL
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It is quoted in Mitaksard' (on 3. 29), which 'remarks
that the four periods here specified .are: meant respectively
for the Kmuladhanyalca the ‘ Kumbhidhanyaka, the
Tryahashike’ and the  dshwdstamika’ (describéd in 4.7
above). Tt quotes Parashara’s rule (]uqt quoted), but 1e]ects
it as unacceptable. ' it

It a8 quoted in - Madanapam]ata (p 391), and  again
on p. 426;—in Smrtisaroddhara (pp. 226 and 229);—
in  Nityacharapradipa (p. 116) ;—in Haralata (p. 3)
which reads ‘@sthi’ and explains it as meaning ‘four days’;
—and in Shuddhimayukha (p. 37).

VERSE LX

_This verse is quoted in dpararka, (p. 893), as
providing the definition of the ‘Samanodaka’ relationship,
dJld explams the meaning to be that this 1elat10nsh1p subsists
among all those people who clezuly lecogmse a common
ancestors—in  Mitaksord (on 1; 253) 5—in  Parashara-
madhave  (Achara, p. 590) ;—in Vyava/z,afrmnayukha
(p. 63) which construes ‘Saptame’ as ‘ Saptame atite). so
that,_the qeventh also becomes included in ° Sapinda’
rela’aonshlp s—in  Madanaparijate  (p. 497) i—in Shud-
dhimayikha * (p. 37), which says - that ¢ vingoar tats’ is
to be construed with the second line also s—in Smrti-
saroddhare (p. 230), which says that from the - point
where. ¢ Samanodaka’ reldtlonsh}p ceases,  Sagotra’
relationship ~ alone  remains ;—in Nitydacharapradipa
(p. 104); “which quotes Medhatithi to the effect that all those
who are descended from the great-grandfather of one’s-own
great-grandfather are his ‘Sapindas’ ;—in Haralati (p: 96),
which has the following note :— Six - ancestors heginning
f10m one’s father are Ass ‘Sapinda’ the seventh ancestor
is not Sapzm[w ; and the' reason for this les in the fact’
that one’s three immediate ancestors—father, glandfather and
great-grandfather—are entitled to receive the pinda’ from
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and ' great-grandfather of the great-grandfather,—are entitled
fo the ¢ smearings of his pinda;’ while the seventh ancestor
‘s not entitled to any share of Pinda; it adds that the
man himself is  Sapinda’ of his own six ancestors;—
in  Shuddhikauwmuds  (p. 52), which explains = that the
‘Sapindd’ relationship ceases in one’s seventh ancestor, and
‘ Samanodaka’ rvelationship extends upto  that person who
is known to be descended from ‘my such and such ancestor,
and from the point where no such descent can bhe specifically
pointed out, that relationship ceases and beyond that all
are ‘gotraja’ only;—in Gadadharapaddhat:  (Kaila,
p- 256), which reproduces Medhatithi’s remark quoted above ;
—in Smytichandrika (Samskara, p. 181) ;—and in  Viramq-
trodaya (Vyavahara, 209 b).

VERSE LXI
Medhatithi and (fovindaraja omit the first line of 61 and

the first line of 62; so that in the place of 61 and 62, they read
only one verse made up of the second lines of both 61 and 62.

This  verse is quoted in Haralata, (p. 15), which
explains ‘gvameva’ as standing for ‘ten days’ and other
periods ;—and in Shuddhimayikhe; (p. 37).

VERSE LXII

(Verse 63 of other commentators.)

According to the interpretation of Govindardja, Kullaka,
Narayana and Raghavananda, the two halves of this verse
are distinct, the first half laying down that the man who emits
semen is purified by bathing, and the second half that he
who begets a child is purified after three days, According
to Medhatithi however, the first half supplies the reason for
what is asserted in the second half. (See Translation).

46

himf and the next three ancestors—i. e., the father, grandfather
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This verse is quoted in Parasharamdadhava (Achara,
p- 606), which explains ‘baggika-sambandha’ as ‘janyaja-
nakabhava, ‘ the parental relationship. i

The Haralata, which has both lines of (62) explains
the meaning as—' The untouchability due-to death pertains
to all sapindas, and that due to birth pertains to the parents of
the child only, but the full period (ten days) of ‘impurity’
attaches to the mother only, that attaching to the father
disappears immediately on bathing.

360 MANU  SMRITT—NOTES

VERSE LXIII
(Verse 64 of other commentators.)

* According to Govindaraja and Nar@yana, the rule
refers to such Brahmanas who for money carry a dead body
to the cemetery ;— according to Kullika and Raghavananda
to Sapindas who in any way touch a corpse out of affection;
—Medhatithi thinks that it applies to all who touch or
carry out a dead body, be it for love or for money. Raghava-
nanda thinks that the text mentions three alternative periods
of impurity, one day, three days and ten days.”—Buhler.

This verse is quoted in dpararka, (p. 883), which
explains it as laying down the period of impurity  of
ten days for those who touch a dead body ; it explains
“ahma chaikena ratrya’ as meaning ‘one day and night,’
and ‘tribhih triratrash’ as * nine days’ ;— thus ten days
is the period of impurity (for the Brahmana) touching the
dead body of the Brahmana ; for the Brihmana carrying for
money the dead body of other castes, the period extends to
that which has been prescribed for that caste—says the
Visnupurane y—Apararka quotes the verse again  on
p. 893 to the effect that the period of impurity for Samdnoda-
kas is only three days.

It is quoted in Nurpayasindhu (p. 382), which also
explains it as laying down a period of ten days.

o
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" VERSE LXIV

(Verse 65 of other commentators.)

‘ Pitrmgdha’—The Antyesti (Medhatithi, Govindaraja,
Kullika and Réghavananda) ;— the entire Shraddha cere-
mony ’ (‘others * noted by Medhatithi). ‘

This verse is quoted in Apardrke (p. 912), which
says that the ‘guruw’ meant here is Ach@rya, and that
‘ Pitrmedha’ is Antyesti;—in Mitaksara (on 3. 24),
to the effect that if the pupil performs Antyésts of his
guru, then he is to be impure for ten days;—in Nir-
nayasindhu (p. 381) as reiterating the ‘ten-day * period for all
carriers of the dead body, the ¢ pupll’ being 1n9nhoned only
by way of illustration.

o ’ VERSE LXV
(Verse 66 of other commentators.)

“ Narayana and Raghavananda think that this rule refers
to miscarriages which .happen during the first six months
of pregnancy ; and that from the seventh month, whether the
child lives or not, the full period of impurity must be kept.
Narayana moreover asserts that in the first and second months
the impurity shall last three days”.—Buhler— Sadhvi ’.—
‘ Becomes pure’ (Medhatithi and Kullika) ;— chaste ’
(Narayana).

This verse is quoted in Mitaksara (on 3. 20), which
explains the second half to mean as follows :— The woman

in her courses becomes pure—i. e, fit for religions functions—

on bathing after the cessation of the menstrual flow; but
. as regards touchability, she becomes fit for it by bathing on the
fourth day, even though the flow may not have ceased entirely.

The verse is quoted also in Nirnayasindhu (p. 369);
—in Shuddhikaumudi (p. 3) ;—in Haralata (p. 68), which
says that the plural number in' ‘raéribhih’ indicates that
miscarriage is a source of purity only when it occurs in



the third and subsequent months of the pregnancy, and that
the mention of the ‘woman’ in the second line makes it
clear that the impurity due to miscarriage also attaches to thé
wife only, and not to the husband;—and in Nrsimha-

prasada (Samskara, p. 25a).
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VERSE LXVI
(Verse 67 of other commentators.)

This verse is quoted in  Mitaksara (on 3. 23), where
it is explained that all that this means is that in the case of all
before initiation, the impurity lasts for three days;—in
Nirnayasindhu (p. 373) ;—and in  Swmrtitattva (11,
p. 271), which remarks that the second half of the verse
makes it clear to what case the following two verses refer.

Medhatithi offers two constructions :—(1) By one the
verse is made to provide a rule for the impurity of the un-
tonsured child on the death of others ;—(2) by the other, for
the impurity of others on the death of the untonsured children.

VERSE LXVII
(Verse 68 of other commentators.)

¢ Asthisanchayanadrte '—* Place'  free  from hones’ -
(Medhatithi, also Mitaksar) ;— without the rite of hone-
collecting’ (Kullaka, who quotes Vishvarupa’s explanation
which agrees with Medhatithi’s).

This = verse is quoted in Swmrtitativa (II, p. 271),
which says that this refers to the case of the death of a child
who has had his tonsure performed during the first year ;—
in Mutaksara (on 3. 2) which explains the meaning to be
that ‘ the child should be decked with garlands and sandal-
paint and should be buried ina clean place, away from the
burning grounds, but outside the village,—which should be
free from bones. -

It is quoted in Haralata (p. 121), which has the
following notes i— inadvivarsikam’, one whose tonsure has



NS T,

EXPLANATORY——ADHYAYA V

i3

not been performed,— alankriya’, having endowed the dead
body with rings, clothes, flowers, garlands and so forth, they
should bury it in some pure spot outside the village; and
even though the body would soon become decomposed and
hence the rite of picking of the bones might be possible, it
should not be done.

VERSE LXVIII
(Verse 69 of other commentators).

This verse is quoted in Mutaksara (on 3. 2), which
explains ‘ aranye kasthavat tyaktva’ as follows :— Just as
on throwing a log of wood in the forest, people take no notice
of it, so having buried the child, they should take no further
notice of him, in the way of performing his Shraddha and
other after-death rites.’

It is quoted in Apararka (p. 870), which explains
the meaning to be that the child less than two years old,
which has not had its Tonsure, should be either buried or
thrown into the water, without any after-death rites ;—and
again on p. 911, where it is said that the digging &c. are meant
for the child who has had his Tonsure done during the first
year. Tt is difficult to reconcile the two statements.

It is quoted in Smrtitattva (1L, p. 271), which also
says that these two verses refer to the case of the child who
has had his Tonsure performed during the first year ;—and in
Haralata (p. 122), which explains ‘aranye,’ ‘in forest,
as meaning in ‘uncultivated ground, and ‘ Kasthavat’ as
implying that they should not grieve over it;—and in
Shuddhimayukha (p. 6). ‘

VERSE LXIX

(Verse 70 of other commentators).

This verse is quoted in Apardarka (p. 871) to the
effect that in the case of a child (less than three years old)

363 @L |
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whose Tonsure has not been performed, the water-offerings
(which imply also cremation by fire) is optional in a case
where the ‘naming’ ceremony has been performed. '

It is quoted in Madanaparijata (p. 384), which
adds the following notes :—' udakakriya’ indicates cremation
by fire also; if the child had teethed, and had its Tonsure—
then whether it is cremated or not—its parents remain impure

. MANU SMRITI—NOTES

for three days.

It is quoted in Nirnayasindhu (p. 372), which also notes
that ‘udakae’ includes cremation also ;—and agzin on p. 374, to
the effect that (a) if the child dies before the ‘naming’ ceremony
it must be burned,—and (b) if it dies after naming and before it
is three years old, it may be either burned or cremated;—in
Shuddhimayvkha (p. 6);—and in Haralota (p. 122),
which draws the following conclusions from these three verses:
—In the case of the two-year old child, from the time of its’
teething onwards, if cremation and the offerings are made, they
are helpful to the dead, but if the relations do not do all this,
they do not incur any sin; but if the child has completed its
two years, the rites are compulsory, and their omission involves
sin ;— namni vape’ which emphasises the view that it is right
to perform the rites even on death occurring after the naming- |
ceremony, and it is all the more incumbent when the child has
teethed. It combats Vishvartpa’s explanation of ‘ atrivarsa’
as standing for ‘one whose age was over two, and below
three years’; as being incompatible with the qualification
“atadantasya.

It is quoted in Swmrtisaroddhare (p. 215), which
adds that ‘udakakriy@, stands for ‘egnikriya@, cremation also.

VERSE LXX

(Verse 71 of other commentators.)
This verse is quoted in Nityacharapradipa (p. 131) ;—
in Haralata (p. 76), which explains ‘gkodaka’ as samano-
daka ;—and in Shuddhimayukha (p. 37),
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VERSE LXXI

’i (Verse 72 of other commentators.)

‘Yathoktena kalpena’~ According to the rule declared in
verse 67’ (Medhatithi, Govindaraja and Nandana) ;— just like
the husband’s relatives, . e., after three days’ (Kullika, Nari-
yana and Raghavananda).

This verse is quoted in Adpararka (p. 907), which
supplies the following explanation :—1In the case of ‘asamskrta’
—i. e, unmarried—women, the bandhavas’—i.e., their relations
on the husband’s sidle—hecome pure in three days; but their
sanabhayah—i.e, relations on the father’s side—become pure
according to the aforesaid rule. Tt is because the relations on
the father’s side are separately mentioned by means of the word
‘sanabhayah’ that the generic term ‘bandhaval’ is taken in the
special sense of ‘relations on the hushand’s side’. But there can
*be no such relations in the case of wnmarried women ; henee
the women meant here must be those that have been verbally
betrothed, but not yet formally married —'Sanabhoyah, the
relations on the father’s side, are purified according to the rule
that has been laid down in connection with the death of a boy
before Upanayana,-—i.e., the impurity ceases after three days.
The analogy between the two cases is based upon the principle
that for women ‘marriage’ takes the place of the U ‘panayana ;
s0 that the wnmarried girl stands on the same footing as
the unsnitiated boy. A

~ The verse is quoted in Mitaksara (on 3. 24), to the
effect that in the case of girls who have been betrothed, but
not married, the relations on the father’s side are purified in
three days. Here also ‘bandhava’ and ‘sanabhi’ ave explained
as in Apararka ; and it is added that the ‘ten-days’ rule
could not be rightly applied before marriage.

It is quoted in Pardsharamadhave (Achara, p. 608), in
the same sense, and ‘bandhavaly is explained as Ppatisapindah,
and ‘sanabhayah’ as Pitrsapindal’—and yathoktzne
kalpéna as the ‘three days’ rule’,



It is also quoted in Smyrtitattva (11, p. 264) in the sense
that in the case of girls that have been betrothed, but whose
- marriage-rites have not been performed, the sapindas of
her husband are purified in three days, while the sapindas
: of her father are purified by the said rule, 7. e, by the
rule declared in the first half of the verse. It adds
that ¢ betrothal > must be a necessary condition, as before that
the unmarried girl can have no relations ‘on the hushand’s
side’; and that her father's sapindas to only three degrees
are meant, because of the express declaration of Vashistha that
‘for unmarried girls the sapinda-relationship extends to
only three degrees.’

This is quoted in Haralata (p. 49), which adds the
following notes :—'Asamskrtanam, unmarvied,— bandhavah’
relations on the husband’s side—' yathoktena, as described
in the first line of the verse, 7. €, they are purified in three
days ;—the first half refers to the girl dying after betrothal, as
hefore betrothal, the girl can have no ‘relations on the hushand’s
side’; her ‘sanabhayal ) 7. e., relations on her father’s side,
also become pure in three days.

MANU SMRITT—NOTES

VERSE LXXII
(Verse 73 of other commentators.)

°

This verse is quoted in Apararke (p. 885);—in
Mitaksara (on 3. 16) ;—in Madanaparijatae  (p.
415) ;—in Smertisaroddhara (p. 224) as laying down res-
trictions for the sapindas of the dead;—in Shuddhi-
kawmudi (p. 142), which has the following notes :— Tryaham
on the third, seventh and ninth days they should all bathe
together, for the benefit of the dead ; all the sapindas should
not eat meat duing the period of impurity,—‘ Ksitauw’, this for-
bids sleeping on beds ;—and in Haralata (p. 157), which
explains ‘ Ksaralavana’ as ‘all salts with the exception of
saindhava and sambhari — they should all bathe together
on the third, seventh and ninth days.’
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VERSE LXXIV
(Verse 75 of others.)

~ This verse is quoted in Nirnayasindhu  (p.  385),
in support of the view that if onme cause of impurity should
happen during the period of impurity due to another  cause,
then the former should be regarded as over by the end of the
latter. . ‘ i
Vidasha or Deshantara is thus defined by ‘ Vrddha-
Manu ’ quoted in Apararka (p. 905):—'That which is
interposed by a great river (a river falling directly into the sea)
or by a mountain, or where the language is different.’

It is quoted in" Kréysarasamuchchaya (p. 70);—
in Smytisaroddhare (p. 232), which explains ‘vigatam’
as ‘dead’ and adds that this rule applies to cases of berth, also,
4nd that ‘ten days’ stands for the full period of impurity
under normal conditions ;—in Shuddhikaumuds (p. 36)‘;
—and in Haralata (p. 32) which has the following notes :
2 widsshastham’ in another country, ¢. e, from where the
news of death cannot come quickly,— ansrdasham ;] before
the end of ten days.
~ In regard to ‘wvidesha’, Krtyasarasamuchchaye
(p. 71) quotes Rudradhara as saying that even though there be
no intervening mountains or rivers, if the distance between two
countries is more than 60 yojanas—e.g., Tirhut and Prayaga,—
they are ‘wvidésha’ to each other, but not so between Tirhut
dand Kashi, the distance between which is only 30 yojanas.

VERSE LXXV
‘(Verse 76 of others.)

. This verse is quoted in Mitaksara (on 3. 21) in
support of the view that in the case of one hearing of the death
of a relative in other countries, after one: year of the death;
he 'becomes purified by bathing and making the water-

offering ;—in  Madanaparijate (p. 428), where “apah’
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sprstva’ is explained as ‘bathing’; and it adds that this
refers to cases of the death of relatives other than the Father
or the Mother;—in Nirpaysindhu (p.  385);—in
Haralata (p. 32), which explains the meaning to be that ‘ after
the lapse of ten days and upto one year, the Sapindas are im-
pure for three days, and after one year, the Sapindas
become pure by mere bathing, but not so the parents of
the dead;—in Krtyasarasamuchchaya (p. 70);—in
Nityacharapradipa (p. 126);—and in Shuddhvkonwmudi
(p. 34 and 73), which adds that ‘dashaha’ stands for the
full period of impurity.

VERSE LXXVI
(Verse 77 of others,)

This verse is quoted in Apararka (p. 904), which
explains ‘nirdasham’ as  from which ten days have elapsed ;
—in Mitaksara (on 3. 21);—in Nurnpayasindhu (p.
385), in support of the view that for the Father, there is impu-
rity even on hearing of the birth of a son after ten days have
elapsed, though there is none for other relations ;—in
Viramitrodayo = (Samskara, p. 188);—in Madanapari-
jate (p. 427) to the same effect as Nirnoyasindhu;— .

in Parashramadhava (Achira, p. 600), to the same
effect;—in  Smrtutattva (11, p. 275) to the same effect;
~—in Smrtisaroddharas (p. 232), which adds that the
mention of ‘putra, son, makes it clear that the purification
applies to the Father only;—in Shuddhikavmudi (p.
34) which says that ‘ nendasham juatmaranam’ stands for
‘the lapsing of the period of impurity ;—and in Harolata
(p. 32), which adds this explanation :—Tf one hears of the death
of a Sapinda after the lapse of ten days, he becomes- purified
by bathing with clothes on,” and ‘on hearing of the birth of
his son, after ten days, one becomes pure by mere bathing
it adds that the ‘purification meant here is only the cessation
of untouchability ’.
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VERSE LXXVII
; (Verse 78 of others.)

This verse is quoted in Apararka (p. 905), which
notes that ‘ deshantarastha ) ‘in a distant country, qualifies
both the ‘bala’ and the ‘ asapinda’;—again on p. 909, where
the ‘prthakpinda’ is-explained as the ‘non-sapinda’; and the
‘bala’ as  ‘one whose naming has not been done’;—~in
Haralata (p. 33), which explains ‘ deshantarastha’ ete., to
mean that ‘on hearing of the death of a Sapinda after the
lapse of ten days, those for whom the normal period of
impurity is one day only, becomes purified immediately, by
bathing only ;—and in Danakriyakawmudi (p. 25).

The verse is quoted also in Smrtitattva (I, p. 274).

VERSE LXXVIII
(Verse 79 of others.)

This verse is quoted in Nirnayasindhw (p. 386),
which notes that the period of ‘ten days’ here mentioned stands
for all periods of impurity as laid down in the several -cases,—
and not for that of ‘ ten days’ only ;—and again on p. 388.

s It is quoted in Pardsharamadhave (Achara, p. 622);
—in Swmytitattva (IL, p, 237), in the sense that when
there is a commingling of two causes of impurity, the later
one lapses with the earlier;—again on p. 244 to the
same ' effect=—1. e, the period of impurity due to a later cause
becomes contracted within the limits of that due to a previous
cause ;—and -again on p. 247 to the same effect ;—and in
Haralata (p. 61), which says that the qualification punal ’,
‘again’ applies to death only, and draws the following con-
clusion :—*If during the ten days of impurity due to a death,
another death or a birth should occur, then the impurity ceases
after the end of the said ten days due to the former death ;’
it goes on . to say that such is not the ease if death occur
during the period of impurity due to a birth, as the impurity
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due to death is more serious than that due to birth, and
hence cannot merge into the latter.

VERSE LXXIX
(Verse 80 of others.)

This verse is quoted in Apararkae (p. 187), and again
on p. 912, where it is added that the rule herein laid down is
meant for the case where the pupil does ot perform the
‘antyests for the Teacher ; in a case where he does perform it,
itinvolves an impurity extending over full ten days, as declared
above, under verse 64.

It is quoted in Mitaksara (on 3. 24), which -also
makes the same remark as Apararka;—in Nirnoya-
sindhu (p. 380);—in Madanaparygate (p. 431) ;—in
Haralata (p. 76), which explains the second half as—on the
death of the Teacher’s son, from whom one has not read any-
thing, the impurity lasts for one day and night, and so also
on the death of the Teacher’s wife, other than the one for whom
Gautama has prescribed an impurity of three days’;—in
S huddhimayakha (p. 37) ;—and in Krtyasarasamuchchaya

(p- 63).

VERSE LXXX
(Verse 81 of others.)

¢ Upasampanne’—(a) ¢ who lives with one out of friend-
ship or on business ’ or (b) ‘endowed with good character’
(Medhatithi) ;—(¢) ‘neighbour’ (Narayana);—(cl) ‘dead’
(suggested but rejected by Medhatithi).

' This verse is quoted in Mitaksara (on 3. 24), which
adds the following notes:—Upasampanna’ means ' either
‘related by friendship or neighbourliness’ or ‘possessed of good
character’ ;—the ‘matula’ includes the maternal ‘cousin and
other relations of that kind, and the ‘dandhava’ stands for
one’s own “bandhava’ as also those of his father and mother;—
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Panne’ as ‘living in one’s own house’, 7. e, if a- Vedic scholar
Jiving in one’s house happens to die ete.

It is quoted in Pardasharamadhava (Achara, p. 610),
which explains ‘ Shrotriya’ as standing for one who has learnt
the same rescensional text as the person himself,—Tpasam-
Ppamna’ as one who is endowed with friendliness or neighbour-
liness ;—in Madanaparijata (p. 431), as laying down the rule
relating to the case of the highly qualified Shrotriya, or such
near relations as the maternal uncle and the like; it explains
‘upasampanna’ as one endowed with friendliness or with
good qualities ;—and in Haralata (p. 76), which adds the
explanation :— on the death of a Vedic Scholar belonging to
another family in one’s own house~or on that of a Vedic
Scholar who is o' mear ‘neighbour (‘wpasampanna) ete)—
and in the case of the mother’s uterine brother, if the death
takes place in another place, the impurity lasts for two days
and one night,—‘Shisya’, one who, though initiated by
some one else, has learnt, from one a portion of the Veda or
the subsidiary sciences—in this case also the impurity lasts
for two days and one night,—‘rtvik’ one who has officiated
at-one’s sacrifices,—bandhava’, blood relation,

VERSE LXXXI
(Verse 82 of others.)

‘ Anichane tatha guran’—A gyru who expounds the
Veda along with the subsidiary sciences’ (Govindaraja, Kullika
and Raghavinanda);—the guru and the person capable of
expounding the Veda’ '(Nariyana);—Medhatithi construes
‘amiichane’ with ‘ashrotriys’, and explains it to mean ‘one
who, though not learned in the Veda, is yet conversant with the
subsidiary sciences’;—Nandana (and also ‘others’ in Medhati-
thi) read ‘aguraw’, and explains ‘angichane agurau’ ‘one
who is learned in the Vedas and iits subsidiaries, but is not
one’s guru’, oo o s

qr,
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‘This verse is quoted in Apardrke (p. 215); which
explains ‘ Sagyotih’ as that smpurity which lasts ‘as long
as the light’, of the sun, or of the stars;—in Mitaksara,
which also explains the meaning to be that the impurity lasts
as long as the light ; 2. e, if death has occurred during the
day, then it lasts till sunset, while if it has occurred during the
night, then as long as the stars are visible ;—in Parasha-
ramadhava (Achara, p. 613), which offers the same explanation,
and in the same words, as Mitaksard;—in Madana-
parijate (p. 435), which explains the term ‘Sajyotih’ as
‘lasting as long as the light’, and adds—'during the day, it
lasts till sunset, and during the night, till sunrise’;—and in
Haralata (p.76), which adds the following explanation:—That
Ksattriya king in whose territories one lives, if such a
king, who is not a Vedic Scholar, dies, then the impurity is
“Sajyotis’, i.e, if the death oceurs during the day, it lasts
as long as the sun is visible, and if it oceurs during the night,
then as long as the stars are visible,—if the said king is an
expounder  of the Veda, the impurity lasts the whole day and
night,—‘ antich@na’ is one who has studied the Veda and is
capable of expounding it,—similarly if the ‘guru’ dies, the
impurity lasts the whole day and night, ‘guru’ is one who
has taught a little of the subsidiary sciences. .

VERSE LXXXTI
(Verse 83 of others.)

This verse is quoted in Smytitattve (II, p. 245) as
laying down the period of impurity for each several caste ;—in
Gadadharapaddhati (Kala, p.288) ;—in Krtyasarasamuch-
chaya (p. 64);—in Nityacharapradipa (p.  115);—
in Danakriyakowmudi . (p.. 21);—in  Shuddhikavmudi
(p.6), which says that the meaning is that on the death
of 'a Sapinda who is over six years and two months of age,
—for the survivor who is ignorant of the Veda and has not
set up the fires, but has passed through all the sacramental rites,
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the impurity in the case of the Brahmana lasts for ten days;
~it adds that if death occurs before sunrise, then the
preceding day is to be counted among the ten,—if the survivor
is 'an Agnihotri or Vedic scholar, it is over in a single day,
~—and in Haralatd (pp. 4 and 9).

| EXPLANATORY ~—ADHYAYA V

VERSE LXXXIII
(Verse 84 of others.)

‘Protyuhennagnisu kriyah’—Medhatithi has been mis-
represented here, not only by Buhler, but by Kullika also.
There is nothing in Medhatithi to show that Sandhyopa-
sane should be omitted for ten days. Nor is there any
difference in the interpretation of Medhatithi and that of
Kullika and others. (See Translation.)

‘Sanabhayah’— Sapinda’ (Govindardja, Kulltka, Nara-
‘yana and = Raghavananda) ;—* Sahodara’; ‘uterine brother’
(Nandana).

This verse is quoted in Apararka (p. 891), which
adds the following notes:—With a view to remaining idle,
without having to perform his religious duties, one should”
not prolong the days of impurity ; nor should he abandon

- those necessary acts that are prescribed to be performed in
the shrauta fires,—e.g., the Agnihotra offerings ; the meaning is
that all those should be done even during the days of
impurity ;—the second half is added in anticipation of the
objection that “in view of the rule whereby impure men
are not entitled to the performance of religious acts, it would be
right ito abandon the acts during the period of impurity.”
What is meant is that it is quite true that the impure man
should not perform religious acts ; but on the strength
of the special texts (like the present one) bearing upon certain
well defined acts, one would be justified in concluding that
he is not ‘ impure’, so far as the performance of these acts
is concerned.—The use of Atmangpada form kwrvanah’
makes it clear that the actual performer of the religious
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acts is not ympure—even though the person -dead. or-born
be: a very near relation of his,—in fact he is quite pure. In-
asmuch as this absence of impurity refers to the performer
himself, it follows that so far as officiating at the performance
of other persons is concerned, the near relations of the dead or
the born must be regarded as vmpure and unqualified.

It is quoted in ]t[ztakscwa (on 3.17), in support of
the view that there is no impurity regarding the performance
of those religious acts that ave compulsory, the . voluntary
ones, however, which are done for the purpose of gaining
reward, should not be performed during  impurity ;—
and it adds that since the text specifically mentmns the acts
done ‘in the fires’, it follows that the ‘five great sacrifices,
which are not done in fire, should cease during impurity.

It is quoted in Swmrtitattva (II, p. 254) as affording
]ustlﬁcatlon for the coalescing of ‘impurities > due to more’
than one cause ;—in Haralata (pp. 7 and 25), which
notes that the expression ‘at karma’ implies that the impurity
means mcapaclty to perform such acts as Fne-kmdlmg, gifts,

» Homa and so forth, and adds the followmg notes :—‘aghahans,
days of impurify, those should not be prolonged by the
Agnihotrin, for whom its curtailment is justified by distinct .
texts; and he should never observe the full period of ten days,
—even during the curtailed period, he should not entirely stop
the offerings into the Fires, he should have this done through
Brahmanas belonging to other gotras and hence not suffering
from the same dlqablhtleb,—-and the reason for this hes in the
fact that in the performance of the said acts of dlsabhty does
not attach . even to the Sapznda —what to say of persons
ot other gotm.s ? i I

It is quoted a,lso in G’adadhwrapaddham (Ka]a, p: 278),
which ~ explains © sanabhayah’ as Sapinda~" tatharma’
as officiating s a priest—the disability due to impurity
does not attach to him, if no person of other gotras is-available
for the work,—such is the implication of the particle ‘aps?.




VERSE LXXXIV
(Verse 85 of others.)

¢ Tatsprstinam —* One who has touched these, 7.¢,, the
Divakirti and the rest’ (Medhatithi, Narayana and Nandana) ;
‘one who has touched a corpse’ (‘others’ in Medhatithi;
Govindaraja, Kullika and Raghavananda). i
This verse is quoted in Apardrka (p. 921), which
adds the following :—Even though through its proximity to the
term * shava’, ‘tatsprstinam ’ would appear to mean ‘one
who has touched a shava’, yet inasmuch as the Divakirts’
and others mentioned before also belong, like the corpse, to
the category of ‘ unclean things’, it is only right that one who
touches the person that has touchel all those should bathe.
This agrees with Medhatithi.
* It is quoted in Miutaksara (on 3. 30) to the effect
that even when between the man and an unclean thing, there
interposes a living thing (like the man who has touched
the unclean things) the man has to bathe.

It is quoted in Madanaparijate (p. 258) to the
effect that the man who touches one who has touched the
Divakirt: and the rest, should bathe; ., the touch of an
unclean thing defiles also when it is indirect, being interposed
by a living object (like the man touching the Divakirti &e.).

It is quoted in Viramitrodaya (Ahnika, p. 202), which
explains Divakirt: as ¢ Chandala’ ;—and in Vidhanaparijata
(p- 54), which reproduces the note made by  Ma-
danaparijata. :

It is quoted in Pardasharamadhava (Achara, p. 257),
which explains ‘ divakirts ’ as ‘Chandala’ ;—in Heémadri
(Shraddha, p. 796) ;—in"  Shuddhikounudi (p.: :827),
which  explains * dévakinrts > as ¢ chandala’ ;—in- dchara-
mayukha (p. 42) ;—and in Prayashchittavivika (pp- 159
and 468), which explains ‘tatsprstin’ as ¢ one who has touched
a dead body’. el , -
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VERSE LXXXV
(Verse 86 of others.)

Kullika and others take the verse as referring to the
case where a man happens to see an unclean thing after having
done @chamana (preparatory to some religious act)—Medha-
tithi and Govindaraja take it as referring to the case already
noted in the foregoing verse,—. e., the meaning being that
¢ whenever one happens to see any of the unclean things just
enumerated, he shall do @chmana and then recite the verses

prescribed,’
This verse is quoted in Apeararke (p. 1198);—
and in Hemdadrs (Shraddha, p. 796).

VERSE LXXXVI
(Verse 87 of others:)

This verse is quoted in Apararke (p. 924), which
notes that what is meant is the combination of all the three—
(1) @chamana, (2) touching of the cow, and (¢) looking at the
sun; and that this pertains to the case of touching the bone
unaintentionally ; for intentional touching, there is impurity .
for three days (when fat is adhering to the bone), and’ one day
(when the bone is dry). ‘

Tt is quoted in Mitaksara (on 3. 30), which remarks
that this refers to the bone of a twice-born person ;—in
Smertitattoe  (IL, p. 293), which, explains “alabhya’ as
‘ having touched,’ and adds that this refers to the unintentional
touching of the bone;—in Madanaparijate. (p. 257),
which adds that ‘this refers to ‘twice-born persons’;—in
Viramitrodaya (Ahnika, p. 214) ;—in, Heémadr: (Shraddha,
p. 796);—in Shuddhvkoawmudi, (p. 329), which explains
“ globhya’ as ‘having touched’ j—in Nrsumhaprasida
(Ahnika, p. 16 b);—and in Prayashchittavivéka (p. 485),
which says that this refers to cases of unintentional touching
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VERSE LXXXVII
(Verse 88 of others).

This. rule does not apply to the case of the mother
(Medhatithi),— father and mother (Govindaraja),— father,
mother and acharya (Kullika).

This verse is quoted in Apardrka (p. 876), which
adds the following notes :—* @disti’ is the ‘Religious Student,’
—' dvratasya samapandat’ means ‘till the Samdvartana
ceremony has been performed’;—in Mitaksara (on 3.5)
which adds that the Religious Student is called ‘ adisti ’ by
reason of his receiving such adista, adesha, injunction, as
‘Thou art a Religious Student, drink water, do your duty’
and so forth ;—that this refers to the death of persons other
than the Father and others.

It is quoted in Madanaparijata, (p. 405) as per-
taining to cases other than the death of the ‘mother and
others’—it explains ‘@disti’ as ‘Religious Student,’ but adds
that some people explain the term as ‘one who is undergoing
expiatory penance’ The second half means that on' the
expiration of the ‘vrata,’ he shall make the water-offering and
remain impure for three days.

It is quoted in Nirpayamsindhu (pp. 195 and 392)
to the effect that after the Samavartana ceremony has been
performed, the Religious Student shall observe an ‘impurity *
for three days, for the death of persons that may have
occurred during his studentship ;—in Gadadharapaddhati
(Kala, p. 318), which explains ‘Gdisti’ as the Religious
Student ;—in Haralata (p. 201), which has the following
note : ~ ‘adisia’ stands for the observances prescribed in
connection with Vedic study, and ‘ddssti’ stands for the
Religious Student, as also for other persons. that may be
keeping certain observances ; so long as the course of the
observance has not been finished, the man should not offer
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the death-oblations even to his Preceptor ;—in Samskd-
raratnomald, (p. 295), which says that Mitaksara has

Q[

explained ‘ddisti’ as the Religious Student;—and in °

- Smytisaroddhara (p. 216).

VERSE LXXXVIII
(Verse 89 of others.)

This verse is quoted in Apararke (p. 877);—
in Madanaparijata (p. 406), which adds the following
‘notes :—‘Vrthd@jatah’ are those who do not perform the ‘ Five
Great Sacrifices’ ;—° Senkarajatah ’ are those born of castes
mixed in the reverse order ;—in Swmrtisaroddhara
(p. 217), which reads ¢ nsvapo na vidhiyate ’ for the last foot
and explains ‘ nwdapah’ as Shraddha-Tarpana ’—in S hud-
dhikawmudi, (p. 80), which explains ‘ Vrthasankarajata’ as
‘born of a lower caste father and higher caste mother ;—and
in Haralatd (p. 202), which has the same explanation and
adds that such persons are precluded from all religious acts ;
it adds the following remarks—Those born of higher caste
father and lower caste mothers are not called ‘Vythdsankorajata,
as these persons are permitted to perform all religious acts
to which their mother’s caste is entitled—* @tmatyagen ’ are
those who have committed suicide by hanging or poison or
some such means, or those who have renounced the duties of

their caste.
g

VERSE LXXXIX
(Verse 90 of others.)

. This verse is Quoted in  Haralata, which has the
following notes :—* Pasandamashrtah’ applies to both men
and women ;—' Kamatashcharantyah’ are those who have
had intercourse with numberless men~for all those there
are no after-death offerings ;~and in Shuddhikaumud;



EXPLANATORY—ADHYAYA V 379

VERSE XC
(Verse 91 of others.)

This verse is quoted in Parashoramadhava (Achars,
p. 633) to the effect that there is mothing wrong in the
Religious Student carrying the dead body of the persons named
here ;—and in Nirnayasindhu (p. 391);—in Haralata
(p°201) to the effect that when there are no other persons
available for carrying the dead body of the Teacher and the
rest and perform their cremation, then the person who has
undertaken vows and observances may do the needful, and
this does not interfere with his observances,—it explains
‘dcharya’ as the person who has done the initiation and
taught the entire Veda, the upadhyaya’ is one who has
taught a portion of the Veda or the Subsidiary Sciences, and
‘guru’ is the person who expounds the Veda and  the
Sciences ;—and in Samskararatnamala (p. 294).

VERSE XCI
(Verse 92 of others.)

This verse is quoted in  Apararka (p. 870),
which adds that the word ° Nirharaniyah ’ is to be supplied
after ‘ dvijatayah ’;—and that ‘ Yathayogam’ (for which
it reads  Yathavarnam’) means that the. castes are to be
taken in the reverse order ; 7.e., Brahmana through the eastern
the Ksattriya through the northern and the Vaishya through
the western gate,—this on the strength of a text quoted
from the Adityapurana. ;

It is quoted in Pardasharamidhava (Achara, p. 634);—
in  Nirnayasindhu (p. 414) ;—in  Shuddhikaumuds
(p- 111) 5—in  Smertisaroddhara (p- 216),—and in
Haralata (p. 119), which notes that the castes are mentioned
in the reverse order because the subject spoken of is an
extremely inauspicious one, and by adopting this order the
writer avoids the use of the . epithet dead’. directly in




connection with the higher castes ;~—it explains ¢ Yathayogam’
as ‘in the inverse order, s. ¢, the Vaishya, the Ksattriya and the

Brahmana respectively’.
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VERSE XCII
(Verse 93 of others.)

This verse is quoted in Pardsharamadhava (Achara,
p. 616).
VERSE XCIII
(Verse 94 of others.)

This verse is quoted in Mitaksara (on3. 27), in support
of the view, that the rule that ‘no impurity attaches to the
king ’ holds only with regard to such acts of making gifts,
receiving and honouring people and hearing suits as are
essential for the safety of the people ; and it does not appiy
to the performance of the ‘Five Great Sacrifices’ and other
religious acts. '

It is quoted in Pardasharamadhave (Achara, p. 616) ;—
in Shuddhikauwmudi (p. 70), which explains ‘mahatmika
sthana’ as the seat of judgment, in connection with which
there can be no impurity ;—and in Haralata (p. 110)
which explains the meaning to be ‘for the king who is
occupying the position of God, the Lord of all things, ‘mahat-
mikasthana’, there is immediate purification,—mnot so for one
who has lost his kingdom ; as the ground for the immediate
cessation of impurity lies in the fact that he occupies the
judgment seat when he comes to the work of administering

justice and protecting the people.

VERSE XCIV
(Verse 95 of others.)

¢ Dimbahava’—a riot, or a fight without weapons (Medha-
tithi 3~ infants * (N andana).
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This verse is quoted in Apararka (p. 916), as
laying down additional cases for ‘immediate purity’; it
explains ¢ dimbahava’ as ¢ weaponless  fight ’;—in
Gadadharapaddhats (Kala, p. 317), which takes ‘@havahata’
“killed in battle’ and remarks that this refers to persons who
have been killed ‘ when fleeing from battle’, as otherwise there
would be no justification for the offerings to the dead described
in the Mahabharata.

VERSE XCVI
(Verse 96 of others.)

Buhler wrongly attributes to Medhatithi the reading
lokeshaprabhapyayau ; the reading really adopted by Medha-
tithi is lokgbhyah prabhavapyoayau.

VERSE XCVII
(Verse 98 of others.)

‘Yaynoh'— The Jyotistoma and other similar sacrifices’
. (Medhatithi) ;—* the funeral sacrifice’ (Narayana).

This verse is quoted in Mitaksara (on 3. 20), in
support of the view that in the case of people dying in. battle,
there is ‘immediate purity —in Madanaparijata (p- 393),
which explains ‘yajnah’ as ‘the offering of the funeral
ball and so forth /—and ¢ Santisthate’ as ‘ completed ;—in
Nirnayasimdhu (p. 381), which explains ‘yajniah’ as
‘antyakarma , ‘ the funeral rite’, which is all done at the same
time;—in  Shuddhikaumudi (p. 71) which explains ‘ ksatra-
dharmahatasya ’ as ‘killed in the forefront of battle ’—
‘yayhiah’ as ‘ Agnigtoma and the like,’—and ‘ santisthate ’
as  ‘ becomes meritorious ' ;—and in Smrtisaroddhara
(p. 229) which explains ‘yaynaly’ as ‘the ball-offering and
the like ,—and ‘ Santisthote’ as ‘becomes accomplished ’.
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VERSE XCVIII
(Verse 99 of others.)

“ Apah sprstva’— Having touched water ; 7. e, having
bathed’ (Medhatithi, Kullika and Narayana);— washed
hands’ (Govindaraja).

This verse is quoted in Mitaksara (on 3. 29), which
adds the followmg explanation :—"‘ Krtakriyah’ should be
construed with each of the four terms, ‘veprah’, ‘ ksattriyah’,
‘warshyah ’ and ‘shudrah’; the meaning being—"the
Brahmana, having passed through the period of impurity, having
performd the rites, and having bathed, becomes pure by touch-
ing water with his hands;’ the term ‘sprstva’ is to be taken
in its literal sense of, touching, and not in that of either
bathing or sipping water 3 as it is only the former that
would be compatible with the ‘conveyance and weapons’ ;—it
suggests also another explanation :—* krtakriyah’, * after
having duly made the offerings of water and other things dur-
ing the period of impurity, the Brahmana becomes pure by
touching water, this being a substitute for the bathing
which is ordained for ending all forms of impurity; and
the ksattriya becomes pure by touching the cohveyance and
weapons and -so forth.’

This verse is quoted in Nirpoyasindhu (p. 427) ;—
in Smrtitattva (p. 278), which says that ‘according to
Mitaksara, ‘krtakriyah’ means ‘having bathed at the end
of the period of impurity /—also in II, p. 337 where it refers
to the same opinion of Mitaksara and quotes Hire-
latd as explaining the term to mean hfwmg performed the
rites of the tenth day;—in Shuddhikoumudsi (p. 154),
which explains  krtakriyah’ as “who has finished the rites of
the tenth day’;—in Haralata (p. 194) which explains
¢ krtakriyah’ as ‘ who has completed the rites of the tenth
day’, and “apah sprsiva’ as standing for the mere-touching
of water, and not for bathing, ‘ pratoda’ as  what is known
as panchni, ‘rashmi’ as the yoking-rope and ‘yasts’ as




the ‘bamboo stick and so forth ’ ;—and in Smytisaroddhara
(p. 226), which explains ‘krtakriyah’ as one ‘ who has per-
formed ’ the bath and other ceremonies at the end of the
period of impurity. :

VERSE C
(Verse 101 of others.)

This verse is quoted in Mitaksara (on 3. 14), which
deduces the following conclusions from this and the next
verse :—If, through affection for the dead, one after having
carried the dead body, lives in the house and takes his food
there, then he remains impure for ten days ;—if he remains
in the house but takes no food there, the impurity lasts for
three days ;—if he only carries the body, but neither remains
in the house nor takes food here, then the impurity lasts
for one day only;—in Shuddhvmayukha (p. 17) ;—in
* Smytisaroddhara (p. 220) ;—in Shuddhikaumuds (p. 59),
which explains ‘bandhuvat’ as ‘ through affection’, and adds
that if it is done merely as a meritorious act, then there is
mere bathing.

It is quoted in Madanaparijata (p. 413), which notes
that the rule pertains to the carrying of the dead body
of a person belonging to the same caste as oneself ;—in
Parasharamadhava (Achara, p. 631), which deduces the
same conclusions as Mitaksard, and adds that it refers to
the dead of the Brahmana’s own caste ; for those of different

castes, the rule is laid down by Gautama, that the impurity is -

to be regulated according to the rules pertaining to that
caste;—and in Smytitattva (II, p. 293), which explains
‘bandhuvat’ to mean ‘through affection’, and deduces the
same conclusions as Mitaksara, and adds that in the case
of ‘relations’ if one carries the dead body only with a view to
acquiring spiritual merit, the man remains impure for three
days, even though he may not live in the house or take

his food there,
49
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It is quoted in Apararke (p. 883), which adds that
from the rest of the verse it is clear that what is said here applies
only to that case where one does not take his food in- the
house of the dead;—in |Haralata (p. 82), which has the
following notes:—*nsrhrtya,’ ‘having carried and burnt,—
‘bandhuwat) through affectionate regard;—this implies that
if it is done by way of helping a helpless person, then this
rule is not applicable—°' mdaturaptan, uterine brother or
sister or maternal uncle and so forth;—and in Gada-
dharapaddhate (Kala, p. 320) which adds that this rule
applies to ages other than the Kali.

VERSE CI
(Verse 102 of others.)

This verse is quoted along with the preceding one in
Mitaksara (on 3. 14);—in Madanaparijate (p. 413) ;—in
Parasharamadhava (Achara, p. 632);—in  Smrtitattve
(I, p. 294) ;—in Aporarke (p. 883), which adds
that the term ‘dash@ha’ stands for ‘the full period of
impurity laid down for each caste’;—in Shuddhikawmudi
(p. 59), which says that the rule that ‘if the man does
not live -in ithe house, he becomes pure in one day’ implies
that if he lives in the house, it will take ¢hree days;—in
Haralata (p. 82), which adds this explanation—*If one does
not sleep or eat in the house of a person under impurity, he is
impure for one day and night, and if he lives in the house
but does not eat there, then for three days’;—in Gada-
dharapaddhats (Kala, p. 320), which says this refers to ages
other than the Kali;—in Shuddhimayukha (p. 17), which
interprets the rule to mean ‘if one carries the body, lives in
the house, but does not eat, then it takes three days, and if
he lives in the house and also takes food, it takes ten days’;—
and in Smytisaroddhara (p. 220) which says that this
applies to cases where the manisof the same caste as

the dead person,
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VERSE CII
- (Verse 103 of others.)

This verse is quoted in Mataksard (on 3. 26), which
explains ‘jiati’ as ‘mother’s sapinda’;—in Apararke
(p. 918), which adds that this applies to one who follows
the dead body intentionally, and not to one who happens to
go with it by mere chance ;—and in Viramitrodaya (Ahnika,
p. 212). .

This verse is quoted in Shuddhimayukha {p. 22)
which explains ‘j7dtz * as ‘one belonging to the same caste,
not a sapinda, and adds that ‘eating of butter’ means fasting.

It is quoted in Smrtisaroddhira (p. 225), which
explains ‘ jAati * as  mother’s sapinda’;—in Nitya-
charapradipa (p. 332);—in Haralatd (p. 86) which has
dhe following notes:—Prgtam, a Brahmana dead,—if one
intentionally follows he becomes pure by touching fire and
eating not butter, this is what is meant, and not that the
Impurity ceases on this alone, because even without following
the dead body, the death of a relative involves an impurity
for ten days; the following of a non-relative (¢ ajfiati’) however
involves only the touching of fire and eating of butter, and no
further impurity. o

O

VERSE CIII
(Verse 104 of others.)

Acéording to Narayana this rule is meant for Brahmanas
only ; but Medhatithi says that the ‘vipra’ is mentioned only
by way of illustration; the rule applies to all the three
higher castes. Y e

This verse is quoted in Mitaksara (on 3. 20) ;—in
Parasharamadhave (Achara, p. 634), which reproduces
the remark ‘made in Mitaksara that the phrase ¢ svgsu
tisthatsw’  is. superfluous, in view of the assertion (in the
second }_iaif) that the touching of the body by the lower castes is
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‘asvargya, which would imply that the body should not be

so touched, irrespective of the presence or absence of the
dead person’s ‘own people ’ ;—and in Shuddhimayukha (p. 17).

It is quoted in Madanaparijata (p. 395), which also
adds the same remark;—and in Haralata (p. 120) which
says—* svésu tisthatsu’ means that if possible the dead body
of a Brahmana should be crrried by Brahmanas alone, in the
absence of Brahmanas by Ksattriyas, even by Vaishyas in
the absence of Ksattriyas, and by Shidras only when there
are no Vaishyas—‘ asvargya, this also refers to cases where
twice-born persons are available.

VERSE CIV
(Verse 105 of others.)

This verse is quoted in Hemadrs (Shraddha, p. 792);—
in Smytisaroddhara (p. 249) ;—and in Nrsimhaprasada
(Shraddha, p. 16 b).

VERSE CV
(Verse 106 of others.)

This verse is quoted in Hemdadri (Shraddha, p. 792);—
in Smrtisaroddhara (p. 249) ;—and in Nrsimhaprasada
(Shraddha, p. 13 b).

VERSE CVI
(Verse 107 of others.)
This verse is quoted in Hemddrs (Shraddha, p. 792);

—in  Swmetisaroddhara (p. 249);—in Nrsimhaprasada
(Shraddha, p. 13 b);—and in Shuddhikeawmudi (p. 360).
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VERSE CVII
(Verse 108 of others.)

This verse is quoted in Pardasharamadhave (Achara,

p- 536), which adds the following notes :—Some people have
understood the last quarter of the verse to mean that it is the
Brahmana only, not the Ksattriya or the Vaishya, that is
entitled to ‘Renunciation’; and in support of this there are
several Shrutt and Smrts texts.—Others however have held
that all the four stages are meant for all the twice-born persons;
and the texts that prohibit Renunciation for the non-
Brahmana should be understood as prohibiting only the
wearing of the dull red garment and the taking of the staff
(which have been laid down in connection with the life of the
Renunciate).

. The verse is also quoted in Parasharamadhavo

~ (Prayashchitta, p. 116), in support of the view that the
woman’s sin of evil intentions is removed by her menstruation
—in Swmytisaroddhara (p. 249);—in Hemadr: (Shraddha,
p. 792) ;—and in Nrsimhaprasada (Shraddha, p. 13 b).

: VERSE CVIII
; (Verse 109 of others.)

This verse is quoted in Swmrtisaroddhara (p. 249);
—and in Nrsimhaprasado (Shraddha, p. 13 b).

VERSE CIX
(Verse 110 of others.)
This verse is quoted in Heémadr: (Shraddha, p. 805).
VERSE CX
(Verse 111 of others.)

This verse is quoted in Apararka (p. 255), which
explains ‘ tagjasant’ as ‘gold and the rest;’—in Mitaksors
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(on 1. 183), which remarks that this pertains to vessels that are
soiled ;—that there is to be option between ‘ash’ and ‘clay,’
but either of these has to be combined with water,—in
Nrsimhaprasada (Shraddha, p. 15 b) ;—in Hemadrs (Shrad-
dha, p. 805) ;—and in Shuddhikawmudi (p. 305). :

Itis quoted in Pardsharamadhava (Prayashchitta,
p. 134), which remarks that this pertains to soiled vessels;—
in Smytitattva (p. 432) to the effect that eating out of a stone
dish is permitted;—and in Nityacharapradipa (p. 96).

; VERSE CXI
(Verse 112 of others.)

This verse is quoted in Madanaparyata (p. 446),
which explains ‘anupaskriam’ as ‘not chased, i. e., the
chasmgs whereof do not retain any such unclean thing as
Wme, food leavmgs and so forth *;—in Hemadri (Shraddha,’
p. 805);—in Parasharamadhava (Priyashchitta, p. 134)
which explains ‘anupaskriam’ as ‘unsoiled, and ‘abiom ’
as ‘the conch and such things’;—in ,Nrszmhapmsadc&,
(Shraddha, p. 15 b) ;—in Apararke, (p. 254), which explains
‘ anupaskrtam’ as ‘the chasings wherein are not filled with
copper or other metalsV;—in Mitaksord, (on 1. 193), which
explains ‘ anupaskrtam ’ as ‘ akhatapuritam’ (the term
used by Medhatithi); 7. e, ‘the chasings in which are not
filled in’;—in Nityacharapradipa, (p. 96), which explains
‘nirlgpam’ as absolutely unsoiled ;—and in Shuddhikawmuds,
(p- 305), which explains ‘abja’ as ‘conches, shells and the
like)—* cha’ as including glass-vessels, and ‘ anupaskrtam ’
as ‘not chased or otherwise modiﬁed !

VERSE CXII
(Verse 118 of- others)

This verse is quoted in Nrsimhaprasadae (Shriddha,
p. 15 b);—in Heémadri, (Shraddha, p. 802) ;—and in
Nrsimhaprasada. (Shraddha, p. 15a). =~ -
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'VERSE CXIIT
(Verse 114 of others,)

This verse is quoted in Mitaksara (on 1. 190);—
in Hemadre (Shraddha, p. 805);—and in Shuddkij-
kauwmudi, (p. 305), which explains °Ksire’® as ©ashes’
—'amlodaka’ as the juice of lemon and such things, this
latter goes with  tamra’ and ‘ kearodaka ’ with rest,—washing
goes with all—*yatharham’ sufficient to remove dirt and
soiling. !

VERSE CXIV :
(Verse 115 of others.)

" Utpawanam '— Throwing away of a portion’ (Medha-

Zithi) ;—° pouring another liquid into the vessel to overflowing,
so that some of the original contents flow out’ (‘others’ in
Medhatithi) ;— passing through it of two blades of kusha-grass’
(Kullaka, Govindaraja and Raghavananda);— ° straining
through cloth > (Narayana).

This verse quoted in Mitaksard (on 1. 190), which
explains ‘utpavanam’ as ‘pouring over a piece of cloth
so that foreign source of impurity may be strained out ’—and
in Smytitattve (II p. 297) which, reading utplovanam’,
explains it as removing the insect or such other foreign

. substances by straining the liquid through cloth ’;—in Heémads
(Shraddha, p. 805) ;—and in Nrsimhaprasida, (Shraddha,
p- 16 a). \

VERSE CXV
(Verse 116 of others.)

This verse is quoted in Hemadri (Shraddha, p. 805);
—and  in Shuddhikeumudi, (p. 310), which explains
fgraha’ as‘a particular vessel used at sacrifices. ;
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VERSE CXVI
(Verse 117 of others.)

This verse is quoted in H émadrs (Shraddha, p. 805) ;—
and in Shuddhikaumudi (p. 310), which explains ‘charunam ’
as ‘things smeared with boiled rice)—*'Sruk sruva and
other vessels’ as smeared with oily substances,— sphya’ as ‘a

particular kind of ladle used at sacrifices.’

VERSE CXVII
(Verse 118 of others.)

~ This verse is quoted in Mitaksard (on 1.184), which
adds that when a lager portion of the heap is defiled, then the
whole lot should be washed ; while if a smaller portion only
is defiled, then that small quantity should be washed ;—
in Madanaparijate (p. 453), which adds that what is
indicated by ‘bahunam’ ‘large quantities’, is that quantity
which is more than what can be carried by one man ;—in
Parasharamadhava (Prayashchitta, p. 136);—in Smrtitattva
(IT, p. 297) ;—in Hemadrs (Shraddha, p. 805) ;—in Nrsimha-
prasadae (Shraddha, p. 166) ;—in Shuddhikavmudi (p. 310);
—and in Smreisaroddhara, (p. 248), which notes that °
‘bahutva’, ‘largeness of quantity’, is to be determined by
the consideration of what can be carried by one or more men.

VERSE CXVIII
(Verse 119 of others.)

‘ Vaidalanam’— Objects made of the bark of trees and
such things’ (Medhatithi and Govindaraja) ;— made of split
bamboo’ (Kulliika).

This verse is quoted in  Parasharamadhave (Prayash-
chitta, p. 139) ;—in Hemadri (Shraddha, p. 805) ;—and in
Shuddhikawmudi (p. 311) which explains ¢ Vaidalanam’
as ‘ things made of split bamboo’, which are purified like clothi,
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—and ‘dhanyavat’ as ‘large quantities by sprinkling water
and small quantities by washing ’.

VERSE CXIX
(Verse 120 of others.)

‘Amshupatia’— Cloth made of thinned bark ’ (Govinda-
raja, Nandana and Narayana);— women’s garments made
of fine cloth’ (Kullika and Raghavananda).

This verse is quoted in Parasharamadhave (Pra-
yashchitta, p. 138), which describes ¢ @vika’ as ¢ kambala,
blanket ,—* kausheya’ as ‘silk > —* amshupatta’ as netrapate
—‘ arsta’ as ‘the fruit of the Putrajiva berry ’,—‘kutapa’
as ‘a particular kind of blanket made of the wool of goats
common n the regions of Avanti (Ujjain) (or var: lec: in
mountainous regions) ;—and in Hemadri (Shraddha, p. 805).

VERSE CXX
(Verse 121 of others.)

This verse is quoted in Apardrka (p. 260) ;—in
Nityacharapradipa  (p. 99) ;—in  Parasharamadhave
. Prayashchitta, p. 138) ;—and in Hemadrs (Shraddha, p. 805).

VERSE CXXI
(Verse 122 of others.)

This verse is quoted in Hemadr: (Shraddha, p. 805 ;
—in Nityacharapradipa (p. 100);—in Shuddhikeumuds
(pp. 311 and 306);—and in Krtyasarasamuchohaya (p. 83),
which explains ¢ upanjanam’ as ‘ smearing ’.

VERSE CXXII
(Verse 123 of others.) :
[ﬂ‘f\'z'il" : &c.—Which forms verse 123 in Kullika (and

also in  Buhler and Burnell)—is not treated as Manu’s text by
50
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Medhatithi and Govindaraja,—both of them quoting it as from
Vashistha (3-59)—It is quoted, however, as ‘Manu’ in
Apararka (p. 263);—in Mitaksara (on 1. 191) ;—in
Madanaparijate (p. 449) to the effect that, if an earthenware
pot happen to be defiled by the contact of the things mentioned
it should be thrown away ;—in Shuddhikavumudi (p. 306) ;—
and in Smetisaroddhara (p. 244)].

VERSE CXXII
(Verse 124 of others.)

" This verse is quoted in Hemadr: (Shraddha, p. 821).

VERSE CXXIII
(Verse 125 of others.)

¢ Avadhitam '— blown upon with the mouth, or blown
upon with a peice of cloth’ (Medhatithi);— dusted with
cloth’ (Govindardja);—‘moved by the wind from a cloth,
the foot or the like’ (Narfiyana);—° defiled by the dust of a
broom or of the air moved by the wings of a bird’
(Nandana). ' ;

This verseis quoted in Parasharamadhave (Prayashchitta,
p. 105), which explains ‘ avadhutam’ as ‘ touched by the dust
raised by the shaking of a cloth’,—‘avaksutam’ as ‘touched
by drops of saliva dropped in sneezing’;—it adds that if
the food has contained hair or insects during cooking, then
it must be thrown away.

Tt is quoted in Madanaparijata (p. 458), which
adds that the ¢ bird ° here meant is one that is among
the eatable ones; it explains ‘ avadhuitam’ as ‘that over
which cloth has been shaken’ or ‘ that which has been
repeatedly picked up and thrown down by birds’,—‘avaksutam,
that ¢ over which some one has sneezed’ ;— mpd’, ‘ mud’,
indludes ‘ash’ and ‘water’ also. It also adds that if the
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food has been cooked along with hair or an insect, it has to:
e thrown away ; it has to be purified by clay, ash or water
only if the hair or insect has fallen into it after it has been
cooked. :

It is quoted in Heémdadri (Shraddha, p. 827 ) ;—in
Nrssmhaprasada (Shraddha; p. 15 b);—in Shudhikauwmudi
(p. 314), which says that ‘paksijagdham’ means, according
to Kullika, ‘ eaten by an edible bird ’,—‘ avadhutam ' means
“breathed upon ’, and ¢ avaksutam’ as ‘ sneezed upon ’;—
in Shuddhimayukha (p. 2), which explains * avadhiitam * as
‘over which cloth has been dusted’;—and in Smetis@roddhdra
(p. 244) which gives the same explanation of ‘ avadhitam’
and says that ‘ mytksgpanam’ includes water-sprinkling also.

VERSE CXXIV
(Verse 126 of others.)

This verse has been quoted in Apararka (p. 36) ;—in
Mit iksard (on 1.185) as laying down purification in general ;
—in Madanaparijate (p. 47) ;—in Viramitrodaya (Ahnika,
p- 44) as laying down ‘the removal of smell and stains’ as the
purpose of ‘purification’;—in Parasharamadhave (Achara
p. 217) ;—in Parashoramadhave (Prayashchitta, p. 148),
which deduces the conclusion that the article is to be
regarded as pure so long as the ‘defilement’, though present,
has not been detected,—in Hemadr: (Shraddha, p. 818) ;—in
Nityacharapradipa (p. 102) ;—in Acharamayikha (p. 13) ;
—in  Swmytisaroddhara (p. 266) ;—and in Yatidharma-
sangraha (p. 52).

VERSE CXXV
(Verse 127 of others.)

This is quoted in Madanaparijata (p. 469) as laying
down the means of satisfaction where defilement is only
suspected ;— in Smytitattva (p. 454), which adds the following
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note :—* adyrstam’ is ‘ that which has never been known to be
suspected of defilement’,—vacha prashasyateé—when a thing,
has been suspected of being defiled, if the Brahmanas declare

‘may this be pure’, it has to be regarded as pure ;—such being the

explanation, it adds, provided by Dipakalika and Kullaka

Bhatta ;—in Heémadrs (Shraddha, p. 818) ;—in Nityachara-

pradipa (p. 102) which explains ‘ adrstam’, as ‘not perceived

to be defiled’, 7. e., where no defilement is known to exist by
any means of knowledge,—* nirniktam ’, washed, when supected

of being defiled,—‘ V.acha etc. if even after washing, there is
some compunction, this is removed when the thing is commend-

ed ;—in Prayashchittaviveka (p. 292) ;—and in Shuddhikau-

mudi (p. 4569) which says that ‘ brahmana’ stands for all the

four castes.

VERSE CXXVI
(Verse 128 of others.)

This verse is quoted in Apararka (p. 272) ;—in Hemadors
(Shraddha, p. 618) ;—in Pardasharamadhave (Prayashchitta,
p. 119) ;—in Shuddhikaumudi (pp. 297 and 341), which says
that ‘rupa etc.” means that one should shun that water
which has an evil smell, bad colour and bad taste ;
the natural colour and taste of water are white and sweet,
and though there is no natural smell, yet of transferred
smell only the agreeable one is to be accepted, hence the mean-
ing is that water should be used only when it is either odourless
or has an agreeable odour;—in Nrsimhaprasade (Shraddha,
p- 14 b) ;—and in Krtyasarasamuchchaya (p. 81).

VERSE CXXVII
(Verse 129. of others.)

This verse is quoted in Madanaparijata (p. 468),
which notes that ‘brakmacharigatam bharksyam’ stands



for all that is permitted by way of ‘alms’;—in Heémddrs -
(Shraddha, p. 838);—in Shuddhikaumudi (p. 355), which
explains ‘nityam shuddhah’ as ‘even without washing, an

article made by an artisan may be used’—k@rw’ means

‘artisan’,— panyam’ is ‘ merchandise’, ‘ spread out’ at the

place of sale;—among these, however, cooked food is an

exception ;—in  Nrsimhaprasada (Shraddha, p. 17a);—

and in Smrtisaroddhara (p. 250), which says that

‘brahmachari’ stands for ¢ bhiksw in general.’
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VERSE CXXVIII
(Verse 130 of others.)

This verse is quoted in Hemadrs (Shraddha, p. 835) ;—
in Shuddhikaumudi (p. 355), which says the meaning
is that the woman’s mouth is clean, for the purpose of kissing ;
—and in Krtyasarasamuchchaya (p. 84) which says ‘ women ’
means ‘one’s own wife’, and that ‘prasravé’ means ‘in
drinking the milk of the cow.’

VERSE CXXIX
(Verse 131 of others.)

This verse is quoted in Pardasharamddhava (Pra-
yashchitta, p. 146) ;—in Madanaparijata (p. 468), which
explains ‘kravyat’ as the ‘ Shyéna and the rest’—and
‘dasyu’ as ‘fowlers’;—in Heémadrs (Shraddha, p. 835);
—in  Shuddhikawmudi (p. 856);—and in  Shuddhs-
mayukha (p. 3), which explains that what is said regarding
dogs refers to its killing at a hunt; and there also it refers
to only such animals as have their flesh permitted for
eating. ;
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VERSE CXXX
" (Verse 132 of others.)

- This verse is quoted in Madanaparijata (p. 50);—
in  Viramdtrodeya (Ahnika, p. 103), which explains
‘khani’ as ‘cavities’ and adds that (though there aré only
two cavities below the navel) the text uses the plural zans’
by regarding the male and female generative organs as
distinct ;—in Krtyasarasamuchehaya (p. 85), which explains
‘khani’ as ‘holes’, ‘ médhyani’ as ‘clean’, and ‘adhah’
as ‘below the navel’;—in Hemadrs (Shraddha, p. 842);
—and in Shuddhikawmudi = (p. 359), which explains
‘medhyani’ as ‘touchable’, and ‘ amedhyans’ as ‘untouchable’
and ‘dehachyuta-mala’ as standing for the nails and other
excrescences, which also are ‘ untouchable ’.

VERSE CXXXI
(Verse 133 of others.)

‘Viprusah!— Drops of water, invisible, but perceptible by
touch only ’ (Medhatithi and Govindaraja);—° drops of
saliva coming out of the mouth ’ (Kullika, Raghavananda and .
Narayana).

This verse is quoted in Madanaparijata (p. 469),
which adds the following notes :—‘ maksika > includes all
those insects whose touch cannot be avoided ;—viprusah’
are those drops whose form is invisible ;— chhaya ’—other
than what is expressly forbidden ;—‘rajah ’ other than what
is expressly forbidden.

It is quoted in Smrtitattve (p. 296).

This verse is quoted in Nrsimhaprasadea (Shraddha,
p. 17a);—in Hemadrs (Shraddha, p. 838);—and in
Shuddhikavmudi (pp. 350 and 358), which says that ‘chhaya’
stands for the shadow cast by persons other than the
chandala.
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VERSE CXXXII
(Verse 134 of others.)

This verse is ‘quoted in Apararke (p. 271), which
explains ‘arthavat’ as ‘as much as may be needed for re-
moving the smell and stains,’ and adds that in the case of the
latter six of the twelve ‘impurities’ (enumerated in the next
verse) the use of clay is optional ;—in Madanapirijatae
(p. 51), which adds that after the passing of wurine and
foeces, washing with water is ‘arthavat, ‘useful’ ;—in
Viramitrodaye (Ahnika, p. 45), which explains ‘arthavat’
as ‘fulfilling the purposes of removing the smell and
staing’ ;—and again on p. 104, to say that Manu should be un-
derstood to mean that out of the case of the twelve ‘impurities,
in some both water and eclay should be used, while in some

_either of the two only ;—and in H gmadri (Shraddha, p. 794).

VERSE CXXXIII
(Verse 135 of others.)

This verse is quoted in Apararka (p. 271), which
explains ‘ karnovit’ as ‘ear-wax’; and adds that these are
. ‘impure’ only when they have gone out of the body, as
is indicated by verse 132 above;—in Mitaksara@ (on
1.190);—in Viramitrodaye (Ahnika, p. 103), which adds
the following notes :—‘ vasa’ is the oily substance in the
body ; ‘asrk’ is blood ; ‘majja’ is the solidified fatty
substance within the skull ; ‘ duseka’ is the rheaum of the
eyes ; ‘karnawvit’ is ear-wax ; the term ‘nr ’ here stands
for Awman beings only, and not for all living beings (as the
root 7, ‘ to go, might imply) ; if the latter were meant, then
the term ‘mynam’ would be entirely superfluous ;—in
Hemadr: (Shraddha, p. 794) ;—in Prayashchittaviveka
(p. 484);=in Shuddhikaumudi (p. 347) ;=~in Achara-
maytkhe (p. 14);—which explains ‘dusika’ as netramalom’ ;—
and in Smiréitattve (11, pe 303).
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VERSE CXXXIV
(Verse 136 of others.)

This verse is quoted in dpararke (p. 36);—in
Nutyacharapradipa (p. 255) ;—in Parashoaramadhave
, (Achara, p. 215) ;—in Shuddhikaumudi (p. 334), which
explains ‘gkatra’ as ‘in the left hand’ ;—in Swmrtitattva
(p- 330), which explains ‘ubhayol’ as ‘over the two hands’;—in
Viramitrodaya (Ahnika, p. 46), which explains * gkatra ’ as
‘over the left hand ’; it notes the reading ‘ vamakare’; and ex-
plains ‘wbhayoh’ as ‘over the two hands’ ;—in Madanaparijate
(p. 46) ;—in Smytikaumudi (p. 57) which explains ‘gkatra ’
as ‘wvame, ‘over the left hand’ ;—in Yatidharmasangraha
(p- 53) s—in Krtyasarasamuchchaya (p. 46), which explains
‘ekatra’ as ‘over the left hand’ and, ¢ ubhayoh * as ‘over both
the hands’ ;—and in Smytisaroddhara (p. 266), which says
that ‘ shuddhi’ here stands for purity, and not cleanliness or
freedom from smell &e, as this latter could be secured by
even a lesser number of applications.

VERSE CXXXV
(Verse 137 of others.)

This verse is quoted in Apararka (p. 36) ;—in Pardashara-
madhava (Achara, p. 215) ;—in Madanaparijata (p. 47) ;—
in Viramitrodaya (Ahnika, p. 52) ;—in Nitydchara-
pradipa (p. 257) ;—in Acharamayiikha (p- 13) :—in
Shuddhikavmudi (p. 336);—and in Y. atidharmasangraha
(p- 53) :

VERSE CXXXVI
-(Vel_*_s_e 138 of others.)
This verse is quoted in Pardsharamadhovy (Achara,

p. 223), the reading wherein however is different, except in the
first quarter ;—in Hemadrs (Shraddha, p. 957), which has the
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s t/llomnglnotes —* krtva’, having vacuated,—after evacuating
the bladder and howels one should wash the anus and rinse the

* mouth, and touch the ‘holes’, . e., the sense organs,—véedam ete.,
while engaged in other ordinary works one should rinse his
mouth before 'reciting the Veda, also when going to take
food,—in Achdramayukha (p. 15):—and in Nrsimhaprasada
(Ahnika, p. 8 b).

VERSE CXXXVIIL
(Verse 139 of others.)

This verse is quoted in Apararka (p. 40);—in
Madanaparijata (p. 53),—and in Hemadr: (Shraddha, p. 992)
which explains ‘mukhan’ as ‘lips.

VERSE CXXXVIII
(Verse 140 of others.)

‘ Masskam vapanam  karyam’ means, according to
Nandana, ‘shall offer the monthly Shraddha.’

This verse is quoted in Apardrka (p. 906), which adds
the following notes :+—The rule of purity pertaining to the
Vaishya means a period of impurity extending over JSifteen
days ;— Nyayovartinam’ means devoted to the service of the
twice-born, the offering of the Five Great Sacrifices, the suppor-
ting of dependents, the loving of wife and so forth.

Itis quoted in Smrtitattve (I1, p. 111) ;—in Vidhina-
parygata (I, p. 318), which reads ‘@rya’ (for ‘Vaishya’) and
explains it as Vaushya ;—in Haralata (p. 10), which has
the following notes :—That ‘Shidra’ is called Nyayavartiy
who, with a purely religious motive, serves the Brihmana
honestly and earnestly, performs the Five Sacrifices with
‘namal’ as the mantra, ayoids all forbidden food and forbidden
acts,—such a Shiidra becomes purified in Hifteen days, in
the manner of a Vaishya,—he should shave every month,~—or

vapanam may mean ‘offering of Pindas’ 4. e, the Shraddha on
51
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the Moonless Day,—it is only such a Shidra that is entitled to
eat the food-leavings of the Brahmana—this curtailment of
the period of impurity (from one month to fifteen days) is only
for the purpose of the man serving the Brahmana, and for that
of offering the Five Sacrifices and so forth,—in Varsakri-
yakawmudi (p. 573), which explains vapanam as shaving
and says that the Shidra should not keep long hair,—or it
may stand for the Amavasya Shraddhe ;—and in
Prayashchattaviveka (p. 352).

VERSE CXXXIX
(Verse 141 of others.)

This verse is quoted in Shuddhikavmudi (p. 353),
which explains ‘ mukhyah’ as ‘those proceeding from the
mouth’ and ‘Dantantaravistitam’ (which is its reading for |
Dhigthutam) as ‘ what has entered between the teeth’ ;—and
in Hemadrs (Shraddha, p. 972), which explains Dantanta
as between the teeth or in the teeth-cavities and adhisthitom as

attached. g
VERSE CXL.

(Verse 142 of others,)

This verse is quoted in Apardarka (p. 276) ;—in
Pardsharamadhave (Achara, p. 228), which notes that padaw
here include the other limbs also;~—and in Viramatro-
daya (Ahnika, p. 113), which adds the following notes:—

The construction is pardan dchamayatah ;—bhumigaih
means ‘the drops of water falling on the ground’ ;—the use of
the term @chamayatah implies that if the drops of water fallen
from the washings of one man happen to touch others than
the one who is helping in the washing,—then those latter do
become impure ;—pddav includes other parts of the body also,
—in Smrtisaroddhare (p. 251),—in Hemdadr: (Shraddha,
p- 972), which says that the construction is parandachamayatih
padau, and the meaning is that * when one is pouring water
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~— for another person rinsing his mouth, then if the water

dropped by the latter falls upon the feet of the former, it does

" not make him unclean, because that wateris bhavmakath samah,
clean as any ordinary water on the ground,—it follows that
this refers only to the man who is pouring water for the other ;
other persons standing by do become unclean by the water-
drops falling on their feet,—in Nityacharapradipo (p.
281) ;—and in Shuddhikavwmudi (p. 353).

VERSE CXLI
(Verse 143 of others.)

This verse is quoted in Apararke (p. 264), which notes
that this refers to cloth or such other substances being in
the hand ;—in Moadanaparijata (p. 641) ;—in Achara-

. mayukha (p. 17), which quotes Medhatithi to the effect
that this refers to small things in the hand—such
things as can not be kept aside;—in Vidhanaparijata
(I, p. 861),—in Viramitrodaya (Ahnika, p. 118),
which notes that this refers to the hand being engaged in the
holding of things other than articles of food,—says
Kalpatory ;—in Smrtisaroddhara (pp. 246 and 251)—

* in Prayashchittovivéko, (p. 476), which says that this
refers to articles of food ;—in Heémadri (Shraddha, p. 954),
which says that according to Medhatithi heavy objects are kept
aside, but not small objects, but according to Smetichandrika
it refers to such clothing and other things as can not be kept
aside ; or it may mean that sacred vessels may not be kept
aside, food and metallic things may be kept aside, and clothes
and other things may or may not be kept aside ;—in Nitya-
charapradipa (p. 281), which quotes Vishvarupa to the effect
that this refers to things other than food and vegetables ;—and
in Shuddhikaumudi (p. 317), which says that the man should
keep the thing on his body and rinse his mouth, by which he
himself, as also the thing carried, becomes purified ;—according
to Ratnakara, this refers to milk only.
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VERSE CXLII
(Verse 144 of others.)

This verse is quoted in Apararke (p. 922); and
again on (p. 926), where it explains the meaning to be that f
one vomits after having eaten food, he must wash’ ;—in
Mitaksara (on 3.30), which adds, like Apararka, that the
last clanse refers to sexual intercourse during the wife’s
‘ courses’ ;—in Viramitrodaya (Ahnika, p. 106), which
notes that ‘virektah’ means ‘one who has abnormal purgings,’'—
and that the meaning is that ‘if one vomits after he has
taken his food, he should only wash, and not bathe’;—
and again on p. 199 where the construction of the second
half is explained as ‘bhuktva annam vantah, whence the
meaning is that on vomitting immediately after food,
there should be washing only,—the particle ‘gva’ serving .
to preclude the bathing which is prescribed in the first half of
the verse for one who has ‘vomitted’;—the ‘sexual inter-
course,” refers to that during -the courses;—in Shuddhi-
kawmudi (p. 331), which explains ‘ viriktah’ as ‘one who has
had many motions,’ and adds that if one vomits immediately
after taking his food, he is simply to rinse his mouth, and for
the man who has had sexual intercourse during the wife’s
‘period, he is cleansed by bathing;—in Nityacharapradipa
(p- 334), which says that ‘vantah’ is understood after
‘bhuktva annam, and adds the same notes ;—and in Hemaduri
(Shraddha, p. 796).

VERSE CXLIII
(Verse 145 of others.)

Cf. 2. 70,

This verse is quoted in Apararka (p. 1139), which
adds that the ‘water-sipping’ here laid down for lying is to
be combined with the repeating of the Gayatri—the water-
sipping removing the uncleanliness and the Glaya#ri removing
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sin;—in  Mitaksara (on 1. 196) ;—in Virami-
trodaya (Ahnika, p. 115), which notes that though this verse
'o.learly implies that water-sipping is not done for the purpose
of removing impurity, yet it is absolutely necessary, when-
ever one eats or drinks;—in Parasharamadhava (Achara,
p. 224);—in Parasharamadhava (Prayashchitta, p. 423),
which says that this refers to unintentional lying;—in Vira-
matrodaya (Samskara, p. 523), which adds that ‘prayatopr’
means ‘though he may have already washed;—and in

S huddhzlcaumudz (p. 349), which explams ‘Adkyesyamanah’
as ‘ going to read.

VERSE CXLV
(Verse 147 of others.)

This verse is quoted in Vwadaratnalcara(p 427);—
in Madanaparijata (p. 192) ;—and in Varsakriyakawmuds
(p. 577).

VERSE CXLVI
s (Verse 148 of others.)

This verse is quoted in Vwadaratnakara (p. 427);
—and in Parasharamadhave (Priyashchitta, p. 286),
which adds that a woman living on terms of intimacy with

any one other than her natural guardians should be
regarded as  lost.’

VERSE CXLVII
(Verse 149 of others.)

This verse is quoted in Vivadaratnakara (p. 427)
—in Modanaparijato (p. 192);—in Samskaramayikha
(p. 118);—and in Nrsimhaprasada (Samskara, p. 67a).

\
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VERSE CXLVIII
(Verse 150 of others.)

This verse is quoted in Madanpardaijate (p. 192) ;—
in Vivadaratnakara (p. 427) ;—in Varsakriyakewnuds
(p. 577), which explains ‘upaskara’ as ‘household implements’ ;
—and in Nrsimhaprasada (Samskara, p. 67a).

VERSE CXLIX
(Verse 151 of others.)

This verse is quoted in Varsakriyakawmudi (p. 579) ;
—and in Smrtichandrika (Samskara, p. 223), which says
that the Father and the Brother are the chief persons to give
away a girl, and it does not preclude others from giving

her away.

VERSE CL !
(Verse 152 of others.)

‘Svastyayanam’— The recitation of benedictory verses’
(Govindardja and Kullia) ;— °the Punyahavachonma and
the rest’ (Nariyana);— ‘the recitation of the texts that
precede the nuptial Homa’ (Raghavananda and Nandana) ;
—‘that whereby welfare is acquired, (Medhatithi who does
not connect the word with ‘ yajfiah’).

¢ Prajapateh’—Medhatithi takes this as ‘ referring to the
oblations at marriage to Prajapati with the mantra Prajapate
na toadetonya &c’ (Rgveda 10. 121. 10),laid down in certain
Grhyastras ;—Narayana holds that ‘ Prajapati’ here stands
for Manu, who is the guardian deity of the bride.

This verse is quoted in Viramitrodayae (Samskara,
p. 853), which adds the folloiwng notes :—° Swastyayana’
means ‘ the request to Brahmanas for the pronouncing of the
henedictory  syllable  svasts,)—' Prajapati-yajfic  means
‘the offering of cooked rice into fire to Prajapati’;—and
in Vyavahara Balambhatti (p. 529).

*
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It is quoted in Swmptitattve, (p. 130) which adds
the following notes :— ‘Svastyayanam ’ stands for the
“wearing of gold for the purpose of passing a happy life, or
for the request to Brahmanas for pronouncing the syllable
svaste; and the offering ‘to Prajapati’ is that which is made
during marriage to Prajapati as the deity ;—the ‘svamyakarana’
is the ‘giving’, the actual giving away, not the mere betrothal.
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VERSE CLII
(Verse 154 of others.)

Cf. 9. 78 et. seq.

This verse is quoted in Madanaparijata, (p. 193);
~—in Samskararatnamala, (p. 675), which reads ¢ upacha-
rash’ (for ‘ upacharyah’), and says that Pujaniyah ’
"should be honoured’, is understood ;—in Nrsimhapra-
Sade (Samskara, p. 67a) ;—and in Varsakriyakavmuds,
(p. 579).

VERSE CLIII
(Verse 155 of others.)

This verse is quoted in Gadadharapaddhat; (Kala,

pp. 52 and 129), which says that if she does the fasting with

* the husband’s permission, there is nothing wrong;—in
Samskararatnamald (p. 675), which says that this refers
to the ‘month-fast’ and so forth, and not to those in connection
with the Gawrivrata and the like;—in Nrsimhaprasida
(Samskara, p. 67a) ;—in Varsakriyakoumuds, (p. 579);
—in Pursarthachintamans, (p. 201);—in  Smytisar-
oddhara, (p.101);—in Hemadr: (Kala, p. 176) ;—in
Kalomadhava (p. 257);—in A [pararka (p. 602), which adds
that the wife may, with her hushand’s permission, keep such
fasts and observances as are not incompatible with her atten-
dance upon him ;—in Madanapdarijatc (p. 193) ;—and in
Vidhanaparijata (I, p. 729) to the effect that religious acts are
to 'be performed by the wife only in association with her
husband. :



MANU SMRITI—NOTES @L :
VERSE CLIV :
(Verse 156 of others.)

Cf. 9.64 et seq; 9.29. ’
This verse is quoted in Madanaparyjata (p. 193).:

VERSE CLV
(Verse 157 of others.)

This verse is quoted in Mitaksarda (on 2. 127), to
the effect that never for her livelihood should the widow
seek the shelter of another man ;—in Varsakriydakou-
mudi, (p. 576)—in Samskaramayikha, (p. 119) ,-—and in
Vzramzt'i odaya (Vyavahara, p. 186 b).

VERSE CLVI
(Verse 158 of others.)
This verse is quoted in Mit@ksara, (on, 2. 127) as
forbidding the widow having recourse to another man for the
sake of off-spring.

VERSE CLVII
(Verse 159 of others.)

This verse is quoted in Mitaksara, (on 2. 127) to
the same effect as the preceding verse ;—and in Parashara-
madhava, (Prayashchitta, p.45) as laying down a life of
continence for the widow.

VERSE CLVIIIL
(Verse 160 of others.)

This verse is quoted in Mitaksara (on 2. 127) to
the same effect as the last two verses;—in Madanaparyata
(p. 198) to the effect that a woman devoted to her husband
need not follow him in death;— Sadhvi’ means ‘ pativrata’
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““““one devoted to her hushand *; if it meant simply °chaste’,
then the phrase ‘brakmacharys vyavasthita’ would be a
needless repetition ;—in  Varsakriyakauwmuds (p. 577);
—and in Nrsimhaprasada (Samskara, p. 67 b ‘and Vyavahara,
p. 38 a). ;

VERSE CLIX
(Verse 161 of others.)

 This verse is quoted in Mitaksard -(on. 2. 127) a8
deprecating Ntyoga ;—in Parasharamadhve (Prayash-
chitta, p. 30);—pnd ' in Nysimhaprasada (Vyavahara,
p. 38 a). :

VERSE CLX
~ (Verse 162 of others.)

; i Naprwj'd '—*‘Is not her offspring at all’ (Medhﬁuthl,
Narayapa and Nandana) ;—° is not her lawful child’
(Kullika and Govindaraja). ol e il

VERSE CLX1
(Verse 163 of others.)

This verse is quoted in Pardsharamadhava (Praya-
shehitta, p. 30);—and in Vivaderatndkara (p. 452),
which adds that for being called ‘ Panapurve’  the
only necessary condition is that she should have taken
another husband ; and not that this hushand must be of a
lower caste (as the words of the text would seem to
imply).

VERSE CLXII
(Verse 164 of others.)

This  verse . is quoted in  Parasharamadhavo
(Prayashchitta, p. 30) ;—in Vivadaratnikara (p. 437):—

and in Varsakriyakaumudi (p. 579).
25
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" VERSE CLXIII
(Verse 165 of others.)

It is not right to say that this and the next verse have

been ‘omitted’ by Medhatithi, who says that he has not
explained them as they are easy. It is repeated in
9. 29.

This is quoted in Vivadaratnakare (p. 436);—and
in Varsakriyakawmudi (p. 579).

VERSE CLXIV |
(Verse 166 of others.)

: ' This is repeated in 9. 30.

This verse is quoted in Vivadaratnakara (p. 436),
which adds that what is meant by ‘patiloka’ is that heaven-
ly region which she has won for herself by the religious
rites she has performed in association with her husband;

 —and in Nysimhaprasado (Samskara, p. 67a).

VFRSE CLXVI
(Verse 168 of others.)

This verse is quoted in Nornayasindhu (p. 413)
to the effect that if a man with the Fire loses his wife and
wishes to marry another, he should cremate his dead wife
with the Fire that he had set up with her help ;—and in
Samskararatnamala (p. 591).
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VERSE. 1

¢ Niyatah ’— Taking a firm resolution ’ (Govindaraja and
Kulliika) ;— devoted to the duties, austerities, ‘reciting the
Veda and so forth’ (Nardyana).

VERSE II

! “ Medhatithi notes that the Shistas insist on the necessity
that he who takes to forest-life must have sons and son’s sons,
and that hence ‘ apatya’/ offspring ' is to be taken in this
restricted sense (of grandson, not grand-daughter) ;—Nara-
yana holds that the verse gives three separate grounds for
entering the third order, each of which is sufficient in itself;
while Medhatithi thinks that the three conditions must exist
together—[There is nothing in Medhatithi to indicate this].
‘Others,’ mentioned by Medhatithi, took the verse to give
a description of the approach of old age, which entitles the
house-holder to turn hermit.”—Buhler.

Medhatithi mentions,—but with disapproval—another ex-
planation, by which the whole verse serves only to indicate that
one should take to the hermit’s life neither ‘too early’ nor
‘ too late.

This verse is quoted in Mitaksara to the effect that
one should retire to the forest either when he has become
decrepit with old age, or has got a grandson;—in Para-
sharamadhave (Achara, p. 527);—in Samskaramayikhae
(p- 131) ;—and in Nysimhaprasida (Samskara, p. 68b).
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VERSE III

This verse is quoted in Mitaksara (on 3. 46);—in
Parasharamadhova (Achara, p. 527), to the effect that the
Hermit should live upon uncultivated food ;—in Kala-
viveka (p. 427) to the effect that sexual intercourse is possible
for the Hermit also;—in Samskaramayukha (p. 132);—
and in Nrsimhaprasada (Samskara, p. 68 b).

VERSE V

This verse is quoted in Parasharamadhava (Achara,

p. 528).
VERSE VI

‘Chiram’— Vastrakhanda, tattered garment’ (Medha-
tithi, and Glovindaraja) ;—" dress of bark’ (Narayana, Raghava- ,
nanda and Kullaka, to whom last Buhler wrongly attributes the
former .explanation). ' _

The seeond half of this verse is quoted in Mztak.;ara
(on 3. 46)..

VERSE VII

This verse is quoted in Mitaksara (on 3. 45) in
support of the view that it is the Hermit’s duty to feed guests.

VERSE VIII

¢ Dantah '— Self-controlled, free from pride’ (Medhatithi
and Narayana) ;—° patient with hardships * (Kullaka).

VERSE IX

This verse is quoted in Mitaksara (on 3.45) as indicating
the purpose for which the Hermit is to carry with him his
Shrauta Fire;—in Parasharamadhove (Acham p- 528) 3

and in prrafrka (p 941).
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VERSE X

This verse is quoted in Apardrke (p. 941), which
expla.lm rksestt’ as the Naksatrests, the sacrifice. to the
lunar mansions,—and the Uttarayana and Daksinayana as.
the two six-monthly sacrifices pertaining to the two solstices ;—
and in Parasharamadhava (Achara, p. 528).

VERSE XI

This verse is quoted in ]l[ztaksara (on 3. 46), which
notes that even though the ‘munyanna’ is by nature pure,
yet the text has added the epithet ‘médhya’ with a view
to indicate that the grains should be fit for being offered at
a sacrifice ;—and in Pordsharaméadhava (Achdra, p. 528),
which  explains ‘munyanna’ as ‘uncultivated grains’ and
imedhya’ as ‘fit for bemg offered at sacrifices.

VERSE XII

Lawanam svayam kytam’— Collected from saltmarshes’
(Kullika) ;— collected ~ from salt: or alkaline elements of
trees and the like’ (Narayana).

This verse is quoted in Mitaksard (on 3, 46), which
explains that the salt is to be collected from salt-marshes.

VERSE XIIT

This verse is quoted in Apardrke (p. 942) ;—and
the second half in Mitaksara (on 3. 49) to the effect
that clarified butter and such ‘oils > should not be used.

VERSE XIV

‘Blhaumany kavakany’—Medhitithi prefers to take the two
separately—‘ bhawmans’ being ‘the vegetable known -among
foresters as ‘gojihvika’ and ‘ kavakani’ as ‘mushrooms’;
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e —GQovindaraja, Kullika and Narayana take the two together
‘ mushrooms growing on the ground.’ :

This verse is quoted in Apararka (p. 942);—and in
Parasharamadhava (Achara, p. 529), . which ~explains
‘ Kawakans’ as ‘ mushrooms.’

VERSE XV

¢ Artah '—' In distress, . e, not having anything else to
offer to the god’s’ (Medhatithi) ;— tormented by hunger’
(Kulliika and Govindaraja) ;— ill * (Narayana).

This verse is quoted in Apararks, (p. 942) ;—and
in Parasharamadhava (Achara, p. 529).

This verse is quoted in Apararka (p. 942), which
quotes Laugaksi enumerating the ¢ gramajatani — vrihayo
yawa-godhimavubhaw cha  tilasarsapaw iksuh priyan-.
gawashchaiva gramya osadhayal smytah.

The verse is quoted also in Parasharamadhava (Achara,
p- 529).

VERSE XVII
This verse is quoted in Apararka (p. 942) ;—and the
first half in Mitaksara (on 3.49).
VERSE XVIII

This verse is quoted in Adpararka (p. 942) ;—and in
Parasharamadhava (Achara, p. 529).

VERSE XIX

This verse is quoted in  Apararke, (p. 943), which
notes that the text provides several options, to be adopted
according to the physical strength of the person concerned ;
and ' the particular option selected in the beginning -should be
kept up throughout the life-stage. :
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T The verse s ‘quoted! i MisBksid verse XXT, which has
the same note as Apararka.

VERSE XXI
 Varkhanasamate sthitah’—This refers to the ‘ Vaikha-
nasa-shastra’, says Medhatithi. The Vaskhanase sitra
(Trivandrum Sanskrit. Series) is the work most likely
referred to. j

VERSE XXII

‘ Sthanasanabhydm’—See note above on 2,248,

This verse is quoted in Apardarka (p. 943) ;—and in
Mitaksara (on 351) which explains propadarh ’ as
‘padagraik’ (like Medhatithi).

. VERSE XXIV

This verse is quoted in Apararka (p. 944);—and
the second half in Mitaksara (on 3.52) to  the effect
that. the Hermit should perform severe austerities for the
purpose of emaciating his physical frame.

VERSE XXV j

‘ Yathavidhi '—* By swallowing the ashes and so forth ’
(Medhatithi, Govindaraja and Kullika) ;—* by repeating the
vedic text, Taittiriya Samhita 2.5.88 > (N arayana).

This verse is quoted in Apardarke (p. 944), which explaing
‘nakéta’ as ‘home ’;— muni’ as ‘observing silence,’—and adds
that alms should be begged only in the event of his being l{nable
to obtain wild fruits and roots,—as is clear from what follows
in verse 27 below.

It is quoted in Mitdksara (on 3. 54), which explains
‘munsh’ as ‘observing the vow of silence’; and adds that
in the event of his heing unable to get roots and fruits, he
may beg from the houses of other hermits, just enough to
keep himself alive, : :

It is quoted in Pardsharamadhava (Achara, p. 531); 41
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VERSE XXVI

The first half of this verse is quoted in Parashara-
madhave (Achara, p. 531).

VERSE XXVII'

Thls verse is quoted in " dpararka-(p. 945) as 1aymg
down the means of subsistence for the Hermit, in the event of
his being unable to obtain fruits and roots. >

VERSE XXVIII -

Thls verse is quoted in Parasharamadhava (Achala,
p. 531) ;—and in Nrsimhaprasada (Samskhra, p. 68 b). .

i This verse is quoted in  Apararke (p. 943), which
explains ‘ diksa’ as ‘determination to keep the penances’;—
and  ‘ samsiddhi’ as ‘well-defined cognition’;—in Matak-
sara (on 3. 51), which explains *atmasamsiddhs’ as ‘the
attaining of Brahman’;—and in Parasharamadhova
(Achara, p. 531). : ’ :

VERSE XXX

¢ Brahmanaih grhasthash '—Medhatithi takes the two
together, in' the sense of ‘Brahmana-householders’ ;—Kullika
and ‘Govindaraja take them separately, in the sense of
‘(1) sages knowing the Brahman and (2) hermits.

This verse is quoted in Apararka (p. 943).

VERSE 5, .5, 5

* Yubtah'— ‘Intent on the practice of yoga’ (Govindaraja
and Kullika),— ‘ﬁ1m1y resolved (Nal ayana and Raghava-
nanda): : :



EXPLANATORY=—=ADHYAYA VI 415 éiL

This verse is quoted in Adpararka (p. 945), which
¢ samahitah,

MiNts T
o
O N

adds the following notes :—' yuktah’ means
intent, 'calm, collected’; this teaching regarding the ‘Great
Journey ’ is only by way of an illustration for all such means

14
of self-immolation as burning, drowning and the like
It is quoted in Mitaksard (on 3. 55);—and in

Hemadre (Shréddha., p- 1660), which explains ‘ aparajita’ as
the north-easterly direction, —towards that he shquld 2o
straight on, till his body falls, living upon water and air and

with mind duly concentrated and calm

VERSE XXXII

 Asam anyatamaya’— The aforesaid austerities as also
bhe Great Journey’ (Medhatithi); so also ‘others.” There is no
difference of opinion among the commentators, as Buhler
makes out. ~
‘drowmng, "—Buhler has understood it rightly to mean
" precipitating himself from a mount.’

This verse is quoted in Mutaksara (on 3.55), which adds
the following notes:—The brafmaloke’ here meant is not

‘ the eternal Brahman’, bul a particular region ; otherwise
there would be no sense in the adding of the term ‘ loka
> ‘reaching of

Hopkins is wrong in translating ‘bhrguprapata’ as

also because Liberation (which would be the
the eternal Brahman’) is not held to be attained without the
fourth Life-stage of Renunciation ; as is clear from the Shruts
text (Chhandogya) which speaks of the first three life-stages
punyalokah’, ‘leading to sacred regions’, and of the
‘Bralmasamstha’ (Renunciate) alone as attaining immortality.”
This verse is quoted in Parasharamadhava (Achara,
p. 5.31) 3—in = dpararke (p. 945), which adds that the
methods * referred to are those described under verse 23 et seq.
It adds that all that bas been prescribed under the ¢ duties

33
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of the Religious Student’ has to be followed by the House-
holder, the Hermit and the Renunciate also, in so far as it,
does not militate against anything that has been prescribed
specifically for any of these.

It is quoted in Nerpayasindhu (p. 398).

VERSE XXXIII

¢ Sanga’—* Attachment to sense-objects ’ (Kullika);
—possessions ’ (Narayana).

This verse is quoted in Parasharamadhava (Achira,
p. 532);—in Viramitrodaya (Samskara, p. 562);—and in
Samskaramayukha (p. 64), which says that the division is
to be made on the basis of the life-span of one hundred years.

VERSE XXXV ‘

This verse is quoted in Mitaksara (on 3. 57), to the
effect that until one has begotten offsprings he is not entitled
to the life of Renunciation ;—in Vidkanaparijate (11, p. 373) ;—
in Hemadrs (Kala, p. 808), which says that ‘moksa’ here
stands for Jjnpana, knowledge, as is clear from the use
of the term ° sevamanah ’—and in Yatidharmasaigraha
(p. 3) along with the next verse (see below).

VERSE XXXVI

This verse is quoted in Yatidharmasangraha (p. 3)
along with 35 which has the following notes :—These two
verses mean that a man who has not already acquired dis-
passion towards worldly and celestial things should do all
things according to the scriptures and then have recourse to
Renunciation,— vrajatyadhal’ 4. e, lingers in the satya
and other regions lower. than Liberation,~—the J abala shruti
justifies Renunciation also for those who have not passed
through all the preceding life-stages.
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VERSE XXXVIII

The second halt of this verse is quoted in Mstaksara
(on 3.57) to the effect that the Brahmana only is entitled to
the life of Renunciation.

The verse is quoted in Parasharan:adhave (Achara,

p- 538), in the sense that when going to enter the stage of
Renunciation, the man should perform the Prajapatya sacrifice
in which he should give away all his belongings as the
‘ sacrificial fee —and in Yatidharmasangraha (p. 13).

VERSE XXXIX

This verse is quoted in Yatidharmasangraha (p. 20),
which explains ‘ brahmavedinah’ (which is its reading for
‘brahmavadinah’) as ‘knowing the Brahman with pro-
perties ’, which is clear from its being mentioned along with
‘effulgent regions’ which could have no connection with one
who knows the absolute Brahman.

It is quoted also in Nernayasindhu (p. 460).

VERSE XL

This verse is quoted in Yatidharmasangraha (p. 20),
according to which this also refers to the knowledge of the
Brahman with properties, as no fear is possible for one who
knows the Absolute Brahman.

VEESE XLI

‘ Pavitropachitah’— Equipped with the purificatory
recitation of sacred texts, and also with such purificatory things
as kusha, water-pot and staff’; or equipped with purificatory
penances ’ ;—° provided with such means of purification as the
staff, the water-pot and so forth’ (Govindaraja, Kullika and
Nandana) ;—° made eminent during life as a Householder by
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such purificatory acts as austerities, Vedic recitals and so
forth* (Nariyana);—* possessed of a rich store of sanctifying
knowledge taught in the Upanisads.

‘ Mumsh '— ‘VVhol]y silent’ (Govindardja and Kulluka) :
’ —‘intent on meditation ’ (Narayana).

‘ Samupod hesu’— Offered to him’ (Medhatithi, Govinda-
raja and Kullika) ;— collected in his house’ (Nandana);—
‘fully enjoyed by him’ (Narayana).

VERSE XLII

|

This verse is quoted in Apararka (p. 953), which
explains ‘siddhim na jahati’ as ‘he is not abandoned by
success’;—and in Parasharamadhave (Achara, p. 557),
which adds the following explanation :—Coming to the con-
clusion that when a man moves about alone, without a com-'
panion, he is free from any such obstacles as attachment
aversion and the like, and thus becomes enabled to attain
‘success’ in the shape of True Knowledge;—7. e, he acts
without shackles towards its attainment; and of that success
he is not deprived, 4. e, he attains it. If, on the other hand,
he moves about with two or three companions, then he be-
comes liable to attachment and aversion, and by reason of
these obstacles, he fails to attain that success.

VERSE! XLIII

' Munsh '— with the organ of speech controlled” (Medha-
tithi) ;— meditating on Brahman ’ (Kullika).

. This verse is quoted in Apararka (p. 953).
VERSE XLIV

This verse is quoted in Apararke (p. 953) ;—and in
Parasharamadhova (Achara, p. 569).
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VERSE XLV

This verse is quoted in dpararke (p. 953), which
explains ‘nirvesham’ as ‘ time limit'—in Parasharaméadhavea
(Achara, p. H69) ;—and in Nrsimhaprasada (Samskara,
p- 70 a).

VERSE XLVI

This verse is quoted in Apararka (p. 953) ;—and in
Parasharaomadhava (Achara, p. 569).

VERSE XLVII

This verse is quoted in Apararks (p. 953);—in
Parasharamadhava (Achara, p. 569) ;—and in Yati-
dharmasangraha (p. 107).

VERSE XLVIII

¢ Saptadvara’—(a) (1) Dharma-Artha, (2) Dharma-
Kama, (3) Artha-Kama, (4) Kama-Artha, (5) Kama-Dharma,
(6) Artha-Dharma, (7) Dharma-Artha-Kama ;—or (b) The
seven life-breath in the head ;—or (d) ‘the six sense-organs

« and Buddhi’ (Medhatithi) ;—Kullika has only (¢) ;—'the five
senses, mind and Ahankara’ (Narayana) ;—Govindaraja has
_ (@) only ;—*seven worlds ’ (mentioned by Kullaka).

This verse is quoted in Apararka (p. 954), which,
reading na vacham samudirayet (for na vachamamytam vadet)
explains this much misunderstood second line as—he should
not utter words vitiated by (1) desire, (2) anger, (3) greed,
(4) delusion, (5) arrogance, (6) jealousy and (7) vanity.

This verse is quoted also in Parasharamadhava (Aeha'x.fa.,
p- 569).

VERSE XLIX

This verse is quoted in Apararka (p. 954) ;—and in
Parasharamadhave (Achara, p. 569).
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VERSE L ;

‘ Naksatran gavidya '— Astrology and Palmistry’ (Medha-
tithi and Kullika);—‘ Astrology and the Science of Grammar
and other Vedic Subsidiaries” (Narayana) ;— Astrology’
(Govindaraja).

‘ Anushasana ’—'Offering advice’ (Medhatithi, Govindaraja,
Kullika, and Raghavananda) ;—teaching of the Veda’ (Nara-
yana and Nandana).

‘Vada —Disputation’ (Medhatithi and Narayana) ;—Ex-
position of the Shastras’ (Govindaraja and Kullaka) ;—'Science
of Dialectics’ (Nandana and Raghavananda).

Buhler remarks—“This verse is historically important, as
it shows that in ancient as in modern times, ascetics followed
worldly pursuits and were the teachers and advisers of the
people”.

This verse is quoted in Yatidhormasangraha (p. 86).

o

VERSE LI

This verse is quoted in Mitaksara on (3. 59).

VERSE LII

This verse is quoted in Apararka (p. 954) ;—in
Parasharamadhava (Achara, p. 569).

VERSE LIII

This verse is quoted in Parasharamadhava, (Achara,
p. 567) ;—in Mitaksara (on 3. 60), which remarks that the
citing of the instance of ‘Cups at the sacrifice’ indicates that
the vessels may be considered pure for practical purposes ;
—in Apararka, (p. 964) ;—in Madanaparijata, (p. 377) ;—
in Nrsimhaprasadd, (Samskara, p. 70 b) ;—and in Yatidhar-
masangraha, (p. 78), which shows that the example of
‘chamasa’ indicates that the things are ’clean’ only so
far as to be used.
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VERSE LIV

Hopkins is not right in saying that “Medhatithi has
no note on this verse.” (See Translation).

‘Vaidalam’— Made of bamboo and such other things
(Medhatithi) ;—° made of tree-bark ’ (Govindaraja).

b

VERSE LV

£

This verse is quoted in Mitakgara (on 3. 59);—
in Parasharamadhava, (Achara, p. 562) ;—in Madana-
parijata, p. 375) ;—and in Yatidharmasangraha (p. 85).

VERSE LVI

. This verse is quoted in Mitaksara (on 3. 59) ;—in
Madanaparijate (p.375) ;—in Parasharamadhava (Achara,
p. 562) ;—and in Samskaramayukha (p. 135).

VERSE LVII

‘ Matra’— ‘ Implements, vessels, staff and so forth’
(Medhatithi, Govindaraja and Kullika) ;—° portion, mouthtul’
(Narayana and Nandana).

This verse is quoted in Apardarka, (p. 963), which
explains ‘matra’ as ‘upakaranadravyam, accessories’ ;—
and in Parasharamadhave (Achara, p. 563), which explains
“matra’ etymologically as ‘miyanté iti’, as meaning ‘ objects’;
since he is free from attachment to all objects, therefore he
should be neither glad at getting them nor sorry at not getting -
them.

VERSE LIX
This verse is quoted in dpararkae, (p. 954);—in

Parasharamadhava, (Achara, p. 570) ;—and in Yatidharma-
sangraha (p. 34).
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VERSE LX

This is quoted in Apararkae (p. 954) ;;-in Parasha-
ramadhava (Achara, p. 370) ;—and in Yatidhormasai-
graha (p. 34).

VERSE LXI

This verse is quoted in Apararka (p. 968), which
explains ‘Yamaksaye’ as ‘in Yama’s abode’ ;—and in
Yatidharmasangraha (p. 34).

VERSE LXII

This verse is quoted in Apararka (p. 968) —and
in Yatidharmasangraha (p. 35).

VERSE LXIII

: This verse is quoted in Apararka (p. 968) ;—and
in Yatidharmasangrahae (p. 35).

VERSE LXIV
This verse is quoted in Apararke (p. 968) ;—and
in Yatidharmasangraha (p. 35).
+ VERSE LXV
This verse is quoted in Yatidharmasangraha (p. 35).
VERSE LXVI

Ct. 3.50 and 12.102.

This ‘verse is quoted in Mataksara (on 3.65);—
and in  Yatidharmasaigrahea  (p. 3b), which reads
bhusitah ’ for* dusitah’, explains it as ‘adorned with the
staff and other signs of the Renunciate’ and says that the



\/pa.rticle “api’ implies that even when without these, he should
meditate upon the identity of the individual and supreme
Selves. :

VERSE LXVIII
Cf. 6.46.

This verse is quoted in Pardasharamidhave (Achara,
p. 570.)

VERSE LXX
Ct. 2.74.

This verse is quoted in Madanaparijata (p. 68).

VERSE LXXI

This verse is quoted in Mitaksara (on 3.62) ;—and
in Vidhanaparijata (IL p. 176).

VERSE LXXII

Anishvaran gunan’— The three attributes of the
Root Evolvent i.e., Sattva, Rajas and Tamas ; these are anish-
vara, t.e.,dependent (upon the Conscious Being) (Medhatithi);—
‘qualities of anger, greed etc., which are anishvara, i.e., do not
reside in God’ (Kullika and Raghavananda) ;— qualities
opposed to virtue, knowledge, dispassion and power ’
(Govindaraja).

This verse is quoted in Y atidharmasaigraha (p. 41),
which says that what this verse mentions are‘ ¥ ama-—
niyama—dsana—prdu&ydma—pratydhdra~dhdrazzd and
dhyana’, all the accessories of Yoga except ‘ Samadhi,’ which
have been described in the ordinances as the means of
acquiring Right Knowledge.

VERSE LXXIV

This verse is quoted in Yatidharmasan graha (p,42).
54
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VERSE LXXV

‘Vaidikaih karmabhih’— the compulsory acts pres-v
cribed in the Veda’ (Medhatithi, Govindaraja and Kullika);—
‘ the compulsory and occasional acts prescribed in the Veda’
(Narayana and Nandana). :
“ Tat padam’— The region of Brahman® (Medhatithi) ;—
‘Union with Brahman’ (Govindaraja, Kullika and
Raghavananda).

VERSE LXXVI

This verse is quoted in Yatid harmasangraha
(p. 91

VERSE LXXVII

This verse is quoted in Yatidharmasangraha

(p. 91).
VERSE LXXIX e
Medhatithi has been misunderstood by Buhler (see -
Translation).
This verse is quoted in Yatudharmasangraha
(p. 41)."

VERSE LXXX

Tinis verse is quoted in Yatidharmasangraha
(p. 48).

VERSE LXXXI

This verse  is quoted‘ in  Yatidharmasangraha
(p. 48):
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VERSE LXXXI1

‘ Yadetadabhishabditam — What has been deseribed
in the immediately preceding verses * (Medhatithi) ;—* what
has been described in the preceding one werse ’ (Kulltika) ;—
“what has been described in all the preceding chapters’
(Govindardja and Nandana) ;—* what can he expressed by
words ’ (Narayana).

‘Kriyaphalam’— The reward of fulfilling the duties of the .
Renunciate’ (Medhatithi) ;— reward of the act of meditation ’
(Kulliika) ;— reward of the performance of rites’ (Govindaraja,
Narayana and Nandana).

Buhler has misunderstood Kulliika, who does not explain
‘adhiyajnam’ as ‘ Brahma-veda’; he explains it as
yagnam adhikrtya pravettam brahma  vedam '—where
{brakma’ of the text is explained as ¢ vedo’,

VERSE LXXXVI

“Govindardja is of the opinion that the persons named above
(4.22) are here intended. But from what follows (verses 94, 95)
it appears that those Brahmanas are meant who, though
solely intent on the acquisition of Supreme Knowledge, and
retired from all worldly affairs, continue to reside in their
houses ; see also 4.257. Glovindardja and Nar@yana assume
that they remain Householders, while Kullika counts them
among the ascetics.”’—Buhler.

VERSES LXXXVII-XCIIT

“ According to the commentators, the following discussion
(87-93) is introduced in order to show, (1) that there are
four orders only, and that the Vedasamnyasika belongs to
these, and does not form a fifth order, or stand outside the
orders; (2) that as the order of the Householders is most
distinguished, it is proper' that a man may continue to live
in his house under the protection of his son, "—Buhler,



496 - MANU SMRITI—NOTES @L \

VERSE LXXXVII

This verse is quoted in Puwrusarthachintdmans.
(p. 445), which explains ¢ grhasthaprabhavah’ as ‘ depen-
dent upon the Householder’;—in Samskaramayikha
(p. 64), which has the same note ;—and also in Smetichandrika
(Samskara, p. 173).

VERSE LXXXVIII

This verse is quoted in Smytichandrika (Samskara,
p. 173), which says that ‘kramashah’ indicates that any
inversing of the order of the Life-stages is forbidden ;—and in
Samskaramayukha (p. 64), which has the same note.

VERSE LXXXIX

This verse is quoted in Viramitrodaya (Samskara,
p- 563), which explains the meaning to be as follows :—As a
matter of fact we find that all the scriptures lay down in
great detail the duties of the Householder ; hence this is
recognised as superior to the other life-stages ;—and in
Smrtichandrika (Samskara, p. 175).

VERSE XC

This verse is quoted in Viramitrodaya (Samskara,
p. 563) ;—and in Smyrtichandrika (Samskara, p. 175).

VERSE XCII

‘ Dhytih’— Fortitude, calmness even on the loss of
wealth and such other calamities’ ;— firmness of purpose
in the discharge of duties’ (Nardyana and Nandana).

‘Damah '—* Humility > (Medhatithi) ;—*patience under
sufferings ’ (Govindaraja and Nardayana) ;—subjugation of the
mind ’ (Kullika and Raghavananda).
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‘ Dhih’— True knowledge, free from doubts and errors
Medhatithi and Govindardja) ;—° knowledge of the true
‘neaning of the shastras’ (Kullaka and Raghvananda);—
Nar@yana and Nandana, veading °7%A#3h’, explain it as
‘ modesty . : )

This verse is quoted in Apararka (p. 972), which
explains ‘ shawcham’ as ‘ purity of mind and body ’,— dAih’
as ‘ discrimination of right and wrong ,— dhrtih’ as * keeping
the mind from going astray ’,—‘damah’ as ‘controlling of
the mind by means of the Krchchhra and other austerties’.
It adds that this verse enumerates the duties common to all
the four orders ;—in Nrsimhaprasade (Samskara, p. 16a) ;
—and in Smrtichandrika (Samskara, p. 13), which has
the following notes ;— DhArti’, . firmness,— ksama’ is non-
perturbation of the mind even when wronged,—‘dama’ is
control of the ‘mind ’,—* astéya’ is non-appropriation of what
is not given,—* shaucha’is cleanliness, both internal and
external,— mndriyanigraha ’ is keeping the senses from all
forbidden objects,— h#7 ’ (which is its reading for ‘dA3’) is
cessation from improper acts,— wvidya’ is self-knowledge
—‘satya’ is saying what is true, which should be agreeable
also,—* akrodha’ is freedom from anger.

VERSE XCIV

This verse is quoted in Apararka (p. 973);—and
in Yatidharmasangraha (p. 5).

VERSE XCVII

Buhler is not right in asserting that “ according to Medha-
tithi the word ‘brahmana’ is not intended to exclude other
Aryans (dvijas) ”—He has evidently been misled by the
words in which Medhatithi has set forth an objection to the
text using the word ‘Brahmana’. See Translation.
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The first half of this verse is quoted in Mitaksara
(on 3.57) in support of the view that the Brahmana alone
is entitled to enter the fourth stage of the Renunciate;—:°
in Viramstrodaya (Samskara, p. 564) to the same effect;
—in Smytichandrika (Samskara, p. 176),—which says
that ‘brahmana’ here stands for all the twice-born persons ;
—and in Samskaramayukha (p. 65) which quotes ‘my
grand-father 'to the effect that ‘ brahmana’ stands for all twice-
born men,—while it itself favours the view that it stands for

the Brahmaona only.




Adhyaya VII

e—

VERSE I

This verse is quoted in Viramitrodayo (Rajaniti, p. 10),
which adds the following notes :—We proceed to consider
the exact meaning of the term °rdjan’,—the question for
determination being—(A) Is the name ‘raja’ applied to any
and. every one doing the work of ‘protecting the people ?
(B) or only to one simply belonging to the Ksattriya caste
(C) or to that Ksattriya alone who is duly anointed ?—Now
in support of (A) we have the following arguments:—In popular
usage the name ‘7@ja’is applied to any one who owns and
performs 7@jya,’ the functions of the »ajd, king; and these
functions are actually performed by the Brahmana and other
castes also. In the Nurukta the etymological meaning of
‘raja’ is explained as ‘rajats, ‘ one who shines ,’ i. e, with royal
glory ; and this glory results only from the proper ‘protection
of the people.” The Veda also speaks of Some as *the raja
of Brahmanas |’ and again as ‘the r@ja among the Gandhar-
vas’;—in all these passages the term stands for the ‘lord)
the * protector of the people’—In support of (B), the view
that the term is applicable to the Ksattriya caste, we have
the following arguments :—Manu, having introduced the subject
as ‘1 am going to describe Rajadharma’ goes on to describe
such duties as the protecting of the people and so forth, all of
which pertains to the K.sattm'ya as is clear from' the next
verse which speaks of ‘protection’ as the principal ‘raja-
dharma’; from all which it is clear that it is the Ksattriya
alone that 1s entitled to ‘r@jya, the ‘functions of the Raja.

Q.
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i on is in view of the ‘protection of the people’ being his duty
that the Ksattriya alone is entitled to carry arms and to
make a living by arms. Yajfiavalkya clearly declares pro-
tecting of the people ” as the ‘ principal duty of the Ksattriya.
Panini also lays down the affix ‘syaft’ in the term ‘rdjya’
in the sense of ‘function’ of the raja, i. e, the Ksattriya.
Anointing also has been preseribed for the Ksattriya only;
the texts speak of the ‘anointing of the Raja,’ which means
that the ceremony is to be performed by one who is already
a Raja ; and this can be true only of the Ksattriya who alone
is a ‘raja’ (i e, Ksattriya) even before being amointed,
Thus the primary denotation of the term resting in the
Ksattriya only, whenever it is applied to such Brahmanas
and other castes as do the work of the ‘r@ja@’ it should be
understood to be used in a secondary or figurative sense.—(C)
The third view has been held by Medhatithi and Kulllika,
both of whom hold that the term is applicable to ‘any man who
is equipped with anointment and such other qualifications,
and who does the work of protecting the people’ So also
Haradatta on Gautamasatra, and Mitaksara, the latter
applying it to such ‘ Householder as is equipped with anoint-
ment and other qualifications” On the ground of commonsense -
also the duties laid down for the ‘Raja’ must be taken as
pertaining to every one who has to do the work of ‘ protecting
the people.  If they did not, then what would be there for
the guidance of those non-Ksattriyas who happen to be kings
of men? Apararka also declares that the duties pres-
cribed pertain to these non-Ksattriyas also ; though it holds
that the name ‘»@ja’ is applicable only to that Ksattriya
who has been anointed.

Having stated the arguments for the three views, the
author declares his own conclusion as that the word ‘rajon’
in the present context must apply to one on whom devolves
the duty of protecting the people ;—which is the first of the
three views stated above.
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See in this connection the Avéstyadhikarana (Mimamsa-
stitra, 2. 8. 3.), where the conclusion is that the word ‘rajan’
"is rightly and directly denotative of the Ksattriya, and as
the ‘ protecting of the people’is prescribed in law-books as
the duty of the Ksattriya, this ‘protection’ has come to be
called ‘ Rajya’ (Kingship) the ‘function of the King’ and
thus when other castes are found, by chance, to perform this
function, they have the title ‘#@ja’ applied to them only meta-
phorically.—As for ‘ anointment’, the Tantravartika (Trans.
p. 822) remarks that this also is prescribed for the Ksattriya
only. (See in this connection Tantravartike, Trans. pp.
815-831, where the whole subject is discussed in detail).

Though such is the conclusion of the Mimamsakas, the
commentators on Manu are agreed that in the present context
the term ‘r@jan’ stands for any one who performs such fune-
tions of the king as °protecting the people’ and so forth.
Apararka combines the two views that it applies to such Ksai-
triyas as perform the function of protecting the people.

This verse is quoted in Rajanitiratnakara (p. 2 b).

VERSE 11

‘ Samskaram’— Upanayana, Initiation’ (Medhatithi,
Govindardja, Kullika and ' Narayana);— Sacrament of
Coronation’ (Nandana). '

This verse is quoted in Viramitrodaya (Rajaniti,
~ p.11), in support of the view that it is the Ksattriya alone
whose function it is to protect the people; and it adds the
following notes:— Brahma’ is Veda ; and the ‘ samskaro,
‘embellishment,” ‘aptitude,” brought about by the learning,
proper study and due understanding of the Veda is called
‘brahma’;—or the ‘samskara, ‘initiation,” which is undergone
for the purpose of learning the ‘Brahma’ or Veda, is called
the ‘ brahma samskara,’ 1.e., the Upanayana ;—yathavidhi’
means ‘in accordance with the seriptures ; '—this is an adverb

55
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modifying ‘praptena’; ‘yathanyayam’ means ‘in strict
accordance with the law relating to the infliction of punishment,
going to be set forth below’;—pariraksonam, ‘guard-
ing the weak against oppression by the strong’ This verse
shows that the function of ngsth belongs primarily to
the Ksattriya.

Itis quoted in Nitimayukha (p. 1), which explains
‘brakmam samskaram’ as ‘ the anointing done by the
Brahmanas.’

VERSE ITI

This verse is quoted in Parasharamadhava (Achara,
p- 391), to the effect that the king is the representative of
the strong hand.- of - the Law;—in Parasharamadhava
(Viyavahara, p. 5), to the effect that the King comes down to
the earth for the suppression of the thief and other evil-doers ;
—in Viramitrodaya (Laksana, p. 195), as to the effect that
the king was created by Brahma for the purpose of protecting
the people;—and in Viramitrodaya (Rajaniti, p. 15),
which adds the following notes:—‘ Ardjake’ means ‘without
a king’ ;—in ‘sarvatal’ the affix ‘¢asil’ has the sense of the .
Ablative, and the word means ‘from all -strong individuals’—
‘abhadrute’ means ‘oppressed,— asya’ means of this world’;
—'prabhu’ is Brahma. In some places the reading is
‘vidrute’ (for ‘abhidrute’), which means ‘fallen off from
~ duty’; and in this case the affix in ‘sarvatah’ will have the
force of the Locative—It then goes on to remark that the
reading adopted by Medhatithi is  chaksurdharmasya say-
vasya’ (in the place of raksarthamasye sarvasya’) under
which reading ‘bhaydt’ will mean ‘through fear of adharma,
—‘dharmasya chaksuh’ will be the ‘seer, 4., the pmpagatorr
‘of Dharma,’ i. e, the king who is known as the ‘source of
Dharma.’
This is quoted in Rajamtzmma/mm (p. 2 d)
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VERSE IV

; Th1s verse is quoted in Pardasharamadhava (Achala,
p- 392) ;—in the same work (Vyavahara, p. 5);—and in
Viramitrodaye (Rajaniti, p. 6), which explains that
‘anila’ is Vayu, ‘vittesha’ is Kuvera—‘matra means por-
tions ’,—‘nirhrtye’ means ‘ extracting ,'— shashvatih’ means
‘most essential’ or ‘most lasting’—It adds that this verse
may be construed with verse 3, the construction being
‘matra nirhrtyo (verse 4) rajanamasrjat’ (verse 3).

This is quoted along with verses 5 and 6 in Rajani-
turatnakora (p. 4 a).

VERSE V

This verse is quoted in Parasharamadhave (Achara,
p. 392) ;—again in the same work (Vyavahara, p. 5);—
and in Viramirodaya (Rajaniti, p. 16);, which adds the
following notes :—‘Hsam suréndrandm ’—‘these principal
gods, Indra and the rest ;—'matrabhyal’ —'the king has
been created after extracting the most essential portions out
of the constituent portions of the said deities; for this reason
+ in glory, he surpasses all beings, i.e. he is superior to all

things.

VERSE VI

This verse is quoted in Parasharamadhava (Achara,
p. 392);—in the same work (Vyavahdra, p. 5);—and
in Viramitrodayo (Rajaniti, p. 16); which adds the
the following explanation :—'By his lustre he burns, like
the Sun, the eyes and minds of the people that look at
him ’; -though the verb ‘“apats’ is in the simple form, it
has the sense of the causal; what is said here is baséd
on theidea that people cannot look the king in the face; this
is the purport of the second half of the verse, which means
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that ‘no one on earth can look the king straight in
the face/—It proceeds—“Medhatithi has remarked that even
Brahmanas, who are of superior caste, and who are endowed
with Brahmic glory, cannot look him in the face;
and he bases this assertion on the words of Gautama
(11.7) that ‘people should sit below the king who sits
on high’. This however is not right, since Gautama has
followed up his assertion with the saving clause ‘anyz
brahmanebhyah enam manyeran’, so that what. the com-
plete siitra of Gautama means is—‘while the ‘king is sit-
ting high upon the throne, people should sit below, on the
ground,—all except the Brahmanas, and these latter should
honour him with benedictions.’

VERSE VII

Cf. 9. 303 et seq.
This verse is . quoted in Parasharamadhova
(Achara, p. 392) ;—in the same work (Vyavahira, p. 5)—
~and in Viramstrodaya (Rajaniti, p. 17), which adds
the following :—Inasmuch as the king has been created
out of their essential portions, he is all these gods;—
‘dharmarat’ is Yama; the meaning is that the king is simi-
lar to Agni and the other gods, being created out of their
portions :—‘ prabhdva’ means ‘ extraordinary power.

VERSE VIII

This verse occurs also in the Mahabharata.

This verse is quoted in Parasharamadhave (Achara,
p. 392) ;—in the same work (Vyavabara, p. 5);—and in
Viramitrodaya (Rajaniti, p. 17), to the effect that by showing
disrespect to the king one incurs the same sin that he does by
showing disrespect towards the gods.
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VERSE IX

This verse is quoted in Parasharamadhave (Achara,
p- 392);—in the same work (Vyavahara, p. 6);—and in
Viramitrodayo (Rajaniti, p. 18), which adds the following
notes :—When a man carelessly approaches too near the fire,
he himself alone is burnt, not his sons or other relations ;—
others have explained ‘ durupasarpinam’ as ‘ one who appro-
aches the fire for the purpose of throwing himself into it,
with a view to escape from misery ;—better still than both
these explanations is the following one :— When a man,
knowing himself to be guilty, proceeds, through bravado, to
touch Fire in an ordeal, itis he alone that is burnt by the
fire ; but the king, becoming angry with him, destroys the
man himself as well as his son, brother and other members of
the family, along with his cattle and other possessions.” Tt is
thus alone that the two halves of the verse become correlated.

- VERSE X

This verse is quoted in Parasharamadhava (Achara, p.
392); in the same work (Vyavahara, p. 6);—and in Viramitro-
daya (Rajaniti, p. 18), which adds the following notes :—
‘ Karyam’ means ‘fitness for being pardoned or punished’,—
‘ shakts’ is ‘capacity,—‘désha’ means ‘remoteness or proximity’,
—'kalam’ refers to times of scarcity or opulence ;—having con-
sidered all this, he assumes various forms ;—, e, in a moment
he is pleased, and in a moment displeased ; when he finds a
man weak, he becomes forgiving and if the man is strong, he
uproots him, e, he assumes a friendly, inimical or disinterested
attitude in accordance with the considerations of state,

VERSE XI

 Padma’—*Carrying a lotus in her hand’ (Narayana) ;—
“dwelling in the lotus (Raghavananda);—the great, the
magnificent’ (Méedhatithi, Govindaraja and Kullika).



