
This verse is quoted in SamsJcdramayulcha (p. 72), 
which adds that going on carts, drawn by bullocks is only 
slightly reprehensible (not scorvatha, wholly, reprehensible, as 
riding on their back is).

V E R S E  L X X I I I

This verse is quoted in ApardrJca (p. 184),— and in 
SarnsJcaramayukha (p. 72).

V E R S E  L X X I V

‘V a  pdnistham’— ‘Placed in the left hand’ (Xarayana);—
‘ served in the hand, and not in a dish ’ (Medhatithi and 
Kulluka).

V E R S E  L X X V

This verse is quoted in SarnsJcaramayukha (p. 72).

V E R S E  L X X V T

This verse is quoted in SamsJcdramayulcha (p. 72).
«

V E R S E  L X X V I I

The last foot of this verse is quoted in ApardrJca
(p. 188).

V E R S E  L X X V H I

This verse is quoted in ApardrJca (p. 183).

V E R S E  L X X I X

‘ P u J c J c a s a , . .  A n t y a v a s d y i n ’— Defined under 10— 12,39,49.

This verse is quoted in Nrsimhaprasada (Samskara, 
p. 71 b).
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V E R S E  L X X X

* “ Discrepancies between this verse and others in the work
(9.125) are explained by the commentators, who say that 
the Shudra mentioned in the other rules is the family servant.”
— Hopkins.

This verse is quoted in Apararka (p. 220), which 
explains ‘ vratam’ as ‘prdyaschittam’, ‘ expiatory rite’ ;— and 
again on p. 1090, where it is pointed out that the giving of 
advice regarding‘ expiation’ , that is forbidden here, refers to 
those cases where the Shudra seeks advice without the 
mediation of a Brahmana.

It is quoted also in Mitdksara (on 3. 262), which 
remarks that the prohibition refers to those cases where the 
Shudra does not seek advice in a meek and suppliant atti
tude;— in Nrsimhaprasada (Samskara, p. 71 6 );— and in 
Samskaramayukhct (p. 72), which says that what is forbidden 
here is ‘ direct teaching.’

V E R S E  L X X X I

. This verse is quoted in Apararka (p. 220).

V E R S E  L X X X I I

This verse is quoted in Apararka (p. 183), which 
explains ‘ tatah ’ as standing for the head.

V E R S E  L X X X I I I

‘ Tail'ena ’— This is construed by almost all the commen
tators with ‘ sprshet ’, ‘ one should not touch with oil any limb 
after having bathed his head’ ; by others with ‘ Shirah- 
snatah ‘ one who has anointed his head with oil shall not 
touch any limb ’.
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E X P L A N A T O R Y — A D H Y A Y A  IY  2 9 1  k j l j



This verse is quoted in Apararka (p. 183), which 
construes the second line to mean ‘ having anointed his head 
with oil, he shall not rub that same oil over any other limb, 
or he shall not, during the rest of that day, rub his body with 

. any oil at all ’.

V E R S E  L X X X I V

This verse is quoted in Madanaparijdta (p. 218), 
which adds that the ‘ k ing ’ here spoken of is one who 
tyrannises over his subjects;— and in Prayashchittaviveka 
(p. 410).

V E R S E  L X X X V I

This verse is quoted in Apararka (p. 185).

V E R S E  L X X X V I I

This verse is quoted in Apararka (p. 185)
and in Prayashchittaviveka (pp. 403 and 410), to the 
effect that one should not accept gifts from a Ksattriya 
king who is unrighteous.

V E R S E  L X X X V H I — X C

“ A  varied list is found in Yajnavalkya 3. 222 et. seq., 
Visnu 43. 1 et. seq. Others occur in our text, 4 .81 , 4 .1 9 7 ,
3. 249, 12. 76” .— Hopkins.

Narayana takes ‘ nadi ’ as standing for the Vaitarim 
river; while Govindaraja takes it as by  itsef forming the name 
of a' particular hell. The Visnupurana has a hell named 
‘ Dipanad'j.

A ll these three verses are quoted in Apararka
(p 185) ;__and in Prayashchittaviveka (p. 15), which
adds the following explanation of the names ‘ Tamisra;
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darkness, ‘ Andhatamisra’, dense darkness,— ‘ Maharau- 
rava-Raurava’, abounding in hot sands,— ‘ Kalasutra,’ 
resembling the potter’s cutting string,— ‘ Mahanaraka’, where 
all sorts of dire sufferings are gone through,— ‘ Safhjtvanam\ 
where one is repeatedly killed and brought to life,— ‘Mahavichi’, 
where large waves tumble about,— •Tapana\ resembling 
flaming fire,— ‘ Sampratapana ’ is another name for the 
Kumbhipakci,— ‘ Samhata ’ over-crowded,— ‘Kakola’, where 
people are devoured by crows,— ‘ Kudmala, ’ where there is 
whipping with cords,— ‘ Putimrttikam ’ where the earth 
smells like filth,— ‘ Lauhashahku’, pricks like the needle,—
‘ Rjisa ” , where rotten flour is thrown,— ‘ Pctnthd’, where 
one is constantly on the move,— ‘ Shalmala’, where people 
are pierced by thorns of the Shalmali tree,— ‘ NadV where one 
is washed away by such streams as the Vaitarinl and the like—
’ •Lohacharaka’ where there is chaining in irons.

V E R S E  X C I

This verse is quoted in Apararka (p. 185).

V E R S E  X C II

This verse as quoted in Apararka (p. 158) ;— in 
Parashararnadhava (Achara, p. 206), which explains 
‘ Vedatattvartha ’ as ‘ the Supreme Self ’ ;— in Madana- 
parijata (p. 204) and in Viramitrodaya (Ahnika, 
p. 13), which explains ‘ Brahma muhurta ’ as ‘ the last 
quarter of the night’, and adds that the time is so called because 
it is the time for the awakening of Brahmi, i.e., Bharat!, 
the goddess of speech ; and that the term ‘ muhurta ’ is to be 
taken as standing for time in general, and not in the restricted 
technical sense of a period of 48 minutes ; and this on the 
ground that 48 minutes would not suffice for all those acts that 
are prescribed for being done after rising and before sunrise.
It goes on to add that according to other Nibandhas, the last
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but one Muhurta (48 minutes) of the night is called ‘ Brahma , 
because it is sacred to Brahman. The conclusion that it 
arrives at is that those who have to perform all the acts of 
Vedic study and the rest should rise in the beginning of the 
last quarter of the night, ie., at 3 a.m. while others in the 
third Muhurta ol that quarter, i.e., after 4-36 a.m. It 
explains ‘Tanmulan’ as ‘due to those acts that are done for the 
sake of Dharma and Artha’ ; and the purpose for which all this 
is to be pondered over is that if the labour involved in a certain 
act is much, while the resultant Dharma or Artha is little, then 
it is to be avoided.— ‘ Vedatattvartha ’— here the term 
‘ tattva’ has been added for the purpose of excluding such 
meanings as might be deduced by wrong methods of inter
pretation; or ‘ Vedatattvartha ’ might stand for Brahman.

This verse is quoted in Aeharamayukha (p. 4), 
which explains ‘ Vedatattvartha ’ as god, but quotes Shridatta 
to explain it as ‘ nyayapratitor'thah ’ ; it explains 
‘ brahmamuhurta ’ as the last but one muhurta of the 
night.

V E R S E  xcm
This verse is quoted in Viramitrodaya (Ahnika, * 

p. 13).

V E R S E  X C IV

This verse is quoted in Nityacharapradipa (p. 386), 
which explains that ‘ dirghasandhyatva ’ is secured by 
continuing the Japa till after sunrise.

V E R S E  X C V

This verse is quoted in Mitaksara (on 1. 142) to the 
effect that the Veda is to be studied for four months and a half ;
__ in P a r d s h a r a m d d h a v a  (Achara, p. 518), which explains



the compound ‘ ardhapdTichaman ’ as ‘ ardham paflchamam 
yesam', i.e., four months and a half; and adds that if on the day 
here specified there happen to be such conditions antagonistic 
to study, as the non-appearance of the Venus and the like— then 
the Upakarma should be performed on the Full-moon day of 
the month of Asadha.

It is quoted in Viramitrodaya (Samskara, p. 499) ; 
and in Madanaparijata (p. 84), which also explains the 

compound 1 ardhapanchaman' as ‘ ardhdhpafichamo maso 
yesam ’ ; i.e., for four months and a half, counting from
the day on which the Upakarma ceremony is performed.
It adds that this rule is applicable, not to the Student only, but 
to the House-holder also.

It is quoted in Vidhanaparijata (p. 512), which 
adds that according to the explanation provided by Hemadri, 
the particle ‘ api’ is meant to include the fifth day of the 
month of Bhadrapada as another alternative day.

It is quoted in Apardrka (p. 186), which explains 
the construction as— ‘ Chhandamsi updkrtya tani ardha- 
panchaman masan adhiyita ’ ; and explains the compound 

• ‘ ardhapdfbchamdn ’ as ‘ ardhah pafichamo maso yesam ’ ;—  
the meaning being that from the day that the Upakarma 
is performed, the man should go on studying the Veda for 
four months and a h a lf;— in Purusarthachintamani 
(p. 298) as laying down Vedic study to be done during 
four months and a half, during both the dark and the bright 
f o r t n i g h t s i n  Hemadri (Kala, p. 396), which adds that the 
particle ‘ api ’ is meant to imply the ‘ Bhadrapada—Shravana 
—Idastd and Pafiohami ’ ;— in Oadadharapaddliati
(Kala, p. 171), which says that the Chhandogas are to do 
the Upakarma on the Full-moon day of Bhadrapada, while 
all others are to do it on the same day in Shravana ;— and in 
Smrtichandrika (Samskara, p. 147), which explains ‘ yuktah ’
as ‘ with due application.’
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V E R S E  X C V I

This verse is quoted in Apararka (p. 186), which adds 
that ‘ if the Upakarma has been performed on the Full-moon 
day of Shravana, then the Utsar] ana should be performed 
on the first day of the bright fortnight of Pausa, while if the 
Upakarma has been done in B^adrapada, then the Utsar- 
jana should be done in Magha

It is quoted in Mitaksara (on 1. 143) to the effect 
that if the Upakarma has been done in Bhadrapada, the 
Utsarjana should be done in Magha;— in Parashara- 
madhava (Achara, p. 521), which adds the same two options 
as Apararka ;— in Madanaparijata (p. 95), which
also notes the same two options;— in Purusartha- 
chintamani (p. 297), which says that if the Upakarma has 
been done in Shravana then the Utsarjana should be done ii\
Pausa, on the first day of the bright fortnight; but if the 
former has been done in Bhadra then the lattei should be 
done in Magha on the same d a y i n  H e m a d r i  (Kala, 
p. 405), which adds the same remark;— in Smrtisd- 
r o d d h d r a  (p. 129), which has the same n o te ;— and in 
S m r t ic h a n d r ik a  (Samskara, p. 147), which says that ‘ sh u k la  

p r a t i p a d i  p u r v a h n e '  goes with both, and adds the same * 
explanation as above.

V E R S E  X C V II

This verse is quoted in Apararka (p. 187) to the 
effect that after Upakarma and Utsarjana, one should observe 
a holiday of either one day or three days in Mitaksara 
(on 1. 1 4 3 );— in Smrtichandrika (Samskara, p. 154), 
which says that this verse, along with verse 119, lays down 
three alternatives— (1) ‘ Paksini ratri \ i.e., one night with 
a day preceding, and another following it,— (2) three days 
(mentioned in verse 119) and (3) one day — the alternative to 
be adopted being determined by one’s own Grliyasutra in
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Hemddri (Kala, p. 761), which adds the same n o te ;— and in 
Samskaramayukha (p. 58).

V E R S E  cxvm
This verse is quoted in Mitaksara (on 1. 143), to the 

effect that during the rest of the year, one should study 
the Veda during the bright fortnights and the Subsidiary 
Sciences during the dark fortnights ;— in Madanaparijata 
(p. 95), to the effect that the ‘ dismissal’ involved in the 
Utsarjana ceremony does not mean that its study should 
be totally abandoned during the rest of the year;— in 
Purusarthachintamani (p. 298) as laying down the method 
of study to be adopted after Utsarjana;— and in Smrtichand- 
rika (Samskara, p. 148).

•

V E R S E  X C I X

This verse is quoted in Parasharamadhava (Achara, 
p. 144) as laying down what should be avoided in the 
reading of the V e d a ;— in Viramitrodaya (Samskara, 
p. 5 2 5 );— in Vidhanaparijata (p. 5 2 6 );— in Nrsim- 
haprasada (Ahnika, p. 35 a ) ;— and in Samskararatnamald 
(pp. 313 and 323).

V E R S E  C l

This verse is quoted in Gadadharapaddhati (Kala, 
p. 194) ;— in Purusarthachintamani (p. 444) ;— and in 
Hemddri (Kala, p. 776).

V E R S E  C II

This verse is quoted in Gadadharapaddhati (Kala, 
p. 194).
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V E R S E  C III

This verse is quoted in Viramitrodaya (Samskara, p. 
529), which explains it as— ‘ From the time of the phenomenon 
to the same time next day, it is unfit for study in 
Smrtitattva (p. 834), which also gives the same explanation 
of ‘ akalikam — in Purusarthachintdmani (p. 443),
which explains ‘ etesu ’ as referring to ‘ vidyut ’ and the rest, 
and notes that ‘ akalikam ’ goes with each of them ;— in 
Hemadri (Kala, p. 761), which has the same note and 
explains ‘ akalikam ’ as beginning from the time of the 
phenomenon and extending upto the same time of the next 
d a y ;— and adds that in seasons other than the rains, the 
‘ holiday ’ is to be observed in the evening;— in Gadd- 
dharapaddhati (Kala, p. 1 9 4 ) in Samskaramayvkha,
(p. 57), which adds the following notes:— all the three pheno
mena are to be taken collectively here, on account of the* 
copulative compound— says Medhatithi; according to Hemadri, 
each is to be taken separately; what is said here refers to 
the rainy season; ‘ akalikam ’ means ‘ from the time of the 
occurrence to the same time on the morrow ‘ Lightning and 
the rest ’ are to be treated as ‘ occasions of holiday ’ only when 
they occur either in the morning or in the evening;— and 
in Smrtichandrika (Samskara, p. 149), which takes 
each of the three phenomena separately, and has the same notes 
as above.

V E R S E  C IV

This verse is quoted in Viramitrodaya (Samskara, 
p. 530), which notes that the ‘ agnipraduskarana’ indicates 
the morning twilight; and that this Anadhyaya also is 
to be akalika (see verse 103 );— in Hemadri (Kala, p. 761) ;
— in Samskaramayukha (p. 58) in support of the view 
that the phenomena referred to should occur in the evening, 
or morning, and, that there is no ‘ holiday ’ due to the mere 
appearance of clouds during the rainy season; it quotes



Dharmaprakasha to the effect that £ praduskrtagnisu ’ 
(morning and evening) is to be taken with the ‘ appearance 
of clouds ’ a lso ;—in Gadadharapaddhati (Kala, p. 194);
— in V arsakriydkaunmdi (p. 566), which explains
'praduskrtagnisu ’ as ‘ at the times when the fire is kindled 
for the morning and evening Libations i. e., morning and 
evening, and the verse as meaning— ‘ when the three pheno
mena of lightning and the rest are perceived during the season 
(Rains), then one day and night should be treated as ‘ holiday 
and apart from the Rainy season, if mere clouds appear 
in the morning or evening, one day and night should be 
observed; but not so during the rains; the particle ‘ cha. ’ 
implies that when lightning and thunder are heard apart from 
the Rainy season, there will be a holiday for one day and night;
— and in S mrtiehandrikd (Samskara, p. 149), which 
explains ‘ praduskarana ’, as ‘ viharana ’ , furbishing,— and 
says it denotes the Twlights.

Gadadharapaddhati (Kala, p. 197) quotes the opinion 
of Kalpataru to the effect that on the appearance of each of 
the phenomena individually, only the time of the appearance 
is to be treated as holiday. It adds that the accepted practice 
is that whenever dense clouds appear, apart from the Rains, 
it is treated as a holiday.

V E R S E  C V

‘ Jyotisaflchopasarjane ’— ‘ W hen there is a halo round 
the planets, and when they strike each other ’ (Medhatithi) ;
— ‘ when there is an eclipse ’ (Narayana, Kulluka and 
Raghavananda).

This verse is quoted in Apararka (p. 188), which 
explains ‘ rtau ’ as ‘ during the raniny season ’, and ‘ akalikan ’ 
as ‘ during the time o f the phenomenon ’;— in Virami- 
trodaya (Samskara, p. 530), which explains ‘ Nirghdta ’ 
as ‘ sound in the sk y ’, and 1 Jyotisdmupasarjanam,’ as
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‘ halo round the sun or the moon or ‘ the falling of meteors 
— in Smrtichandrika (Samskara, p. 151) which explains 
‘ Nirghata * as ‘a peculiar sound in the sky’, and ‘ Jyotisamu- 
pasarjanam ’ as ‘ the appearance of a halo round the Sun 
or the Moon — and in Gadddharapaddhati (Kala, p. 194).

V E E S E  C V I

“ If these soimds are heard in the morning twilight, there 
should be no study till the sun is u p ; when they are heard in 
the evening twilight, there is to be no reading till the stars 
appear;— or if the two disturbances occur, the intermission 
lasts as long as the sun or stars remain; but if it also rains, 
then, as long as the day and night” (Kulluka).— For ‘ shese ’ 
Medhatithi notes another reading ‘ shesam ’ and explains it 
to mean that ‘ on the day that one offers the Jyotistoma 
and other well-known sacrifices, the shesa, remainder of that 
day, is to be regarded as unfit for  study?

This verse is quoted in Viramitrodaya (Samskara, 
p. 526), which adds that this refers to the Eainy season,—  
in other seasons, the whole day and night is unfit for 
study;— in Hemddri (Kala, p. 763), which has the following 
notes:— W hen the phenomenon appears in the morning the * 
holiday extends as long as the Sim does not set, and if in 
the evening, then till the setting of the stars; ‘ shese ’, i. e., 
if it comes to rain, then it is holiday during the day as 
well as during the n igh t;— in Samskaramayukha (p.
56), which has the following notes— * Praduskrtesu etc.,’ i. e., 
the morning and evening,— ‘ sajyotih ’ means that if it happens 
in the evening then the whole night is ‘ holiday ’— ‘ shese ’, 
if it rains, then the whole day and night; all this only 
when it occurs during the Eainy season; in other seasons, 
these phenomena lead to a three days’ holiday;— in 
Smrtichandrika (Samskara, p. 150), which has the same 
note, but explains ‘ shese ’ as ‘ rtau ’ ;— in Gadddhara
paddhati (Kala, p. 1 9 4 );— and in Varsakriyakaumudi



(p. 506), which has the following notes :— This lays down 
special rules regarding mere thundering during the rains: 
if there is thundering in the morning, the entire day time 
is to be kept as holiday; and if it occurs in the evening, 
then the night o n ly ; ‘ shese ’, i. e., on the occasion of 
the thunder and the rest developing into rain, both the day and 
night are to be observed. The ‘ Rainy season ’ is here meant 
to stand for all the four months during which there are rains.
—Gadadharapaddhati (Kala p. 197) notes that there is to 
be holiday when there is not merely rain, but rain accom
panied by lightning and thunder, according to the rule as laid 
down in the first part of the verse; the last part sets forth the 
rule for cases of rain only.

V E R S E  C V II

This verse is quoted in Viramitrodaya (Samskara, 
p. 534), which explains 1 Dharmanaipunyakamah’’'as ‘ those 
who have not yet got up the Veda adding that for those who 
have already got up the Veda, there would be nothing wrong- 
in reading it in the village;— in Hemddri (Kala, p. 771), 
which has the following notes :— Those who have completed 
then- studies and carry it on further only for the sake of 
acquiring spiritual merit are here spoken of as ‘ Dharmanai- 
punyakdma ’, those still engaged in elementary studies are called 
‘ vidyanaipunyakama’ ; it is for the former that reading in 
villages and towns is here prohibited;— in Smrtichandrikd 
(Samskara, p. 161), which has the same note and adds that 
the implication is that for those who are ‘ vidyanaipunya- 
k a m a reading in villages and towns is not forbidden;—  
and in Gadadharapaddhati (Kala, p. 194), which notes 
that the holidays laid down for the ‘dharmanaipunayakamd’ 
are not meant for others.

V E R S E  C V III

This verse is quoted in Viramitrodaya (Samskara, 
p. 535), without any com m ent;— in Hemddri (Kala,
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p. 771), which says that ‘ vrsala ’ here stands for unrighteous 
persons reading in the presence of Shudras having been already 
forbidden in verse 9 9 ;— in Gadddharapaddhati (Kala, 
p. 194) ;— and in Smrtichandrika (Samskara, p. 162).

V E R S E  C IX

This verse is quoted in Viramitrodaya (Samskara, 
p. 5 3 8 );— in Smrtichandrika (Samskara, p. 163);—  in 
Hemadri (Kala, p. 773 );— and in Gadddharapaddhati 
(Kala, p. 195), which explains i madhyardtri ’ as during four 
muhtirtas at the middle of the night.’

V E R S E  C X

‘ Ekoddista’— Burnell was right in rendering this as ‘ to 
one ancestor,’ and Hopkins is not right in changing it into 
‘ to one recently deceased.’ A s a matter of fact ‘ Ekoddista ’ 
is the name applied to the Shraddha to a single person,—  
as distinguished from the Paravana which is offered 
to six ancestors,— whether he has died long ago or only 
recently.

This verse is quoted in Apararka (p. 190), which * 
explains ‘ Ketanam ’ as ‘ invitation ’,— at this, and on an 
eclipse, either one day or three days should be unfit for 
study,— ‘ Rahusutaka ’ meaning ‘ the sign of Rahu ;’— in the 
Ddnakriyakaumudi (p. 99), as forbidding study for three 
days from the day of invitation;— in Gadddharapaddhati 
(Kala, p. 195), which adds the same note and explains ‘ Ketana ’ 
as ‘ invitation’;—  in Prayashchittaviveka, (p. 407),
which explains 'Ketana  ’ as ‘ invitation,’ and ‘pratigraha ’ 
as ‘ the acceptance of a gift made by the donor for gaining 
spiritual merit’ ;— in Samskdramayukha (p. 58), which 
has the following notes:— Some people say that it is not right 
that in the case of the Shraddha on death, the invited should 
desist from study only till the food eaten has become digested,



and in that of subsequent Ekoddistas it should be for three 
days; and they hold that the former is meant for cases 
Of unintentional eating and the latter for those of intentional 
e a t i n g t h e  writer himself holds the view that the ‘ three 
days ’ are meant for cases of first Shraddha a l s o -in 
Purus art h a c hint dm ani (p. 442) ;— in Smrtichandrikd
(Samskara, p. 153).— in Mitdkmrd (on 1.146) to the 
effect that an invitation to an Ekoddista means the omission 
of study for three days ;— in Hemadri (Kala, p. 7 5 6 );— and 
in Shuddhikaumudz (p. 171).

V E R S E  C X I

This verse is quoted in Apardrka (p. 190), where 
‘ ekdnudista ’ is explained as the ‘ Ekoddista Shrdddha ’ 
in Hemadri (Kala, p. 756), which explains ‘ gandha’ etc. 
as ‘ the odour of the sandal-paint and the incense ’ ;— and in 
Gadddharapaddhati (Kala, p. 195).

V E R S E  C X II

This verse is quoted in Mitaksard (on 1 .151);__
• in Viramitrodaya (Samskara, p. 535), wliich explains 

‘ prau'ihapddah ' as ‘ with feet placed on a seat or over 
hi* thighs, ■ avasakthika as ‘ tying up the knees with the
loin, and the second line as indicating the time during which 
hands may be wet after washing and rinsing the mouth, or 
having taken the food specified’ ;— in Nirnayasindhu,
(p. 194), which explains ‘ prawlhapdda ’ as ‘ placing one foot 
over another,’ or ‘ with feet placed on the seat’, the latter 
explanation being attributed to Haradatta;— in Gadddha
rapaddhati, (Kala, p. 195) ;— in Hemadri (Kala, p. 779), 
which explains ‘ avasakthika’ as ‘ tying the knees together 
with a napkin ’ ;— in Samskdramayukha (p. 56), which 
explains ‘ praudhapdda ’ as ‘ spreading the feet ’ , o r ‘ putting
one foot over the other,’ and ‘ avasakthika ’ as ‘ tying the
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knees together with a piece of cloth ;’— in Smrtichandrikd, 
(Samskara, p. 162), which explains ‘ praudhapada’ as ‘ with 
a foot placed upon a seat,’ and ‘ avasakthika ’ as ‘ tying the 
knees together with the waist by a piece of cloth or some 
such thing’ ;— in Purusarthachintamani, (p. 444), which 
adds the same explanation of ‘ avasakthika ;—-and in 
Samskararatnamdla (p. 235), which explains ‘praudhapa- 
dah ’ as ‘ with one foot placed over the other’, or ‘ with a foot 
placed on a seat ’, as explained by Haradatta.

V E R S E  C X III

This verse is quoted in ‘ GadadharapaddhatV (Kala, 
p. 195);— in Hemddri (Kala,p. 769), which explains ‘ nihdra’ 
as ‘ fog ’ ;— in Samskaramayukha (p. 53), which notes 
that this holiday is to continue the whole day and night 
— in Smrtichandrikd (Samskara, p. 159).

V E E S E  C X IV

This verse is quoted in Purusdrthchintdmani 
(p. 441), which explains ‘Brahma ’ as ‘ Veda ’ ;— in Hemddri 
(Kala, p. 7 5 5 );—  in Samskaramayukha (p. 53), 
which adds that this holiday lasts the whole day and night;
— in Smrtichandrikd (Samskara, p. 152), which adds the 
same note ;— and in Gadadharapaddhati (Kala, p. 195).

V E R S E  C X V

‘ Pahktau ’— Bidder entirely misrepresents Kulluka; 
Kulluka does not explain the term as ‘in a company ’ ; lie clearly 
explains that what is meant is that ‘ one shall not read the Veda 
when seated in a line with horses, camels or asses ’ ; while 
Medhatithi explains the meaning to be that ‘ that time is unfit 
for study when the animals named cry out in a line ’.
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This verse is quoted in Viramitrodaya (Samskara, 
p. 5 36 );— in Hemddri (Kala, p. 774);— in Smrtichan- 
'drikd (Samskara, p. 163);— and in Gadadharapaddhati 
(Kala, p. 195).

V E R SE  C X V I

This verse is quoted in Viramitrodaya (Samskara, 
p. 534), which explains the third quarter to mean that ‘ one 
should not read the Veda when wearing the cloth that he had 
worn at the time of sexual intercourse ’ ; and adds that this 
refers to cases where the cloth has not been washed after the 
act;— in Hemddri (Kala, p. 770), which explains 1 antV as 
‘ near ’ and ‘ maithunam vasah ’ as ‘ the cloth, clad in which 
he has had sexual intercourse’ ; he should not wear this—- 

.without its being washed— while reading;— in Samskara- 
mayvkha (p. 56);— in Smrtichandrikd (Samskara, p. 160), 
which reproduces the same remarks as those in Hemddri-,—  
and in Gadadharapaddhati (Kala, p. 195).

V E R S E  C X V II

This verse is quoted in Hemddri (Kala, p. 757);— and in 
Gadadharapaddhati (Kala, p. 195).

V E R S E  C X V TII

This verse is quoted in Apararka (p. 188) to the 
effect that there should be option between (a) ‘ the duration 
of the phenomenon’ and (b) ‘ the day and night’ ;— in 
Parasharamadhava (Achara, p. 148 );—rin Viramitrodaya 
(Samskara, p. 531) which explains ‘ adbhutesu ’ as ‘ the rain of 
blood and the like’ ;— in Purusdrthachintamani (p. 443);
— in Hemddri (Kala, p. 762), which explains ‘ adbhutesu ’ as 
‘ the rain of blood ’ ;— and in Smrtichandrikd (Samskara, 
p. 150).
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V E R S E  C X IX

For the ‘ Seasons ’, see Suryasiddhanta, 14. 10.

The first half of this verse is quoted in Viramitro- 
daya (Samskara, p. 531);— in Nirnayasindhu (p. 193 );
— in Hemadri (Kala, p. 760 );— in Samskaramayukha 
(p. 5 9 ) ;— in Smrtichandrika (Samskara, p. 1 54 );— in 
Gadadharapaddhati (Kala, p. 1 9 5 );— and in S amskara- 
ratnamala (p. 332), which explains ‘ ksapanarn’ as ‘ ana- 
dhyayah ’.

V E R S E  C X X

This verse is quoted in Viramitrodaya (Samskara, 
p. 5 3 5 );— in Smrtichandrika (Samskara, p. 162 );— in 
Hemadri (Kala, p. 772), which explains ‘ Irina’ as ‘ barren 
ground’ ;— and in Gadadharapaddhati (Kala, p. 196).

V E R SE  C X X I

‘ Vivade-kalahe’— ‘ Verbal altercation— actual fight’ 
(Medhatithi and Kulluka);— ‘ dispute on legal matters— alter
cation ’ (Narayana).

This verse is quoted in Viramitrodaya (Samskara, 
p. 5 3 5 );— in Nirnayasindhu (p. 1 94 );— in Smrti
chandrika (Samskara, p. 162), which explains ‘bhuktamatre’ 
as ‘ so long as one’s hands are wet ’ ;— in H  emddri (Kala, 
p. 773), which has the same explanation ;— in Gadadhara
paddhati (Kala, p. 772),— and in Samskaramayukha 
(p. 56), which explains ‘ muktake ’ (which is its reading for 
‘ shuktake ’, or ‘ sutake ’) as ‘ m ukhodgare‘ where there is 
eructation, or belching.’

V E R S E  C X X II

This verse is quoted in Viramitrodaya (Samskara, 
p. 5 3 6 );— in Smrtichandrika (Samskara, p. 164) ;— in

1 1 1  (CT
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Hemddri (Kala, p. 774), which explains the meaning as ‘when 
the Brahmana arrives, the reader should offer him water etc., 
and then having obtained his permission, he should proceed 
with his study’ ;— and in Gadadharapaddhati (Kala, p. 190).

V E R S E  c x x n i

The first half of this verse is quoted in Viramitro- 
daya (Samskara, p. 533) to the effect that the time, during 
which the Saman is chanted, is unfit only for the reading 
of the Rgveda and the Yajurveda.

This verse is quoted in Smrtichandrika (Samskara, 
p. 1 6 0 ) ; — in Purusarthachintamani (p. 4 4 3 );— in
Ilemddri (Kala, p. 7 6 8 );— and in Gadadharapaddhati 
(Kala, p. 196).

. * V E R S E  C X X I V

This verse is quoted in Viramitrodaya (Samskara, 
p. 534), which adds that according to a declaration by Apas- 
tamba, the time, during which the Rk' and other Vedas are 
recited, is unfit for the chanting of the Sam an;— in 
Smrtichandrika (Samskara, p. 160), as stating the reason 
for what has been declared in the preceding verse;— in 
Purusarthachintamani (p. 443) ;— and in Hemddri (Kala, 
p. 768),— in all these to the same effect.

V E R S E  C X X V I

This verse is quoted in Purusarthachintamani 
(p. i 443) ;— in Smrtichandrika (Samskara, p. 158 );—  
in Hemddri (Kala, p. 7 67 );— and in Gadadharapaddhati 
(Kala, p. 196).

V E R S E  C X X V I I

This verse is quoted in Apardrka (p. 193), which 
adds that this refers to that ‘ Vedic study ’ which forms part
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of the daily ‘ Brahmayajfla’, being based, as it-is, on the 
following Taittirlya text: ‘Tasya vaetasya yajriasya dvdvana- 
dhydyau yadatmd’ shuchiryaddeshah,’— which bears specially 
upon the Brahmayajfla;— in Hemddri (Kala, p. 775), which 
says that this refers to that Vedic study which forms part of 
the daily Brahmayajna;— in Smrtichandrikd (Sams
kara, p. 164), which has the same note;— and in Gadd- 
dharapaddhati (Kala, p. 196).

VEKSE C X X V III

This verse is quoted in Mitaksard (on 1. 79);— in 
Apardrica (p. 103), which adds that on the ground of the 
terms ‘ Astami’ and ‘ ChaturddashV occurring along with 
‘ Amdvasya ’, it is understood that they stand for the eighth 
and fourteenth days of the Fortnight,— not of the ‘ season ’ ;—  
and that the particle ‘ api ’ indicates that intercourse on the* 
dates mentioned is to be avoided, also when they happen to 
fall outside the ‘ season ’ ;— and in Ilemadri (Kala, p. 724), 
which adds that ‘Astami ’ and ‘ Chaturddashi ’, mentioned as 
they are along with ‘ Amdvasya,’ must stand for the eighth 
and fourteenth days of the fortnight, not those of the wife’s 
‘ period.’

It is quoted in Madanaparijdta (p. 346) ;— in
Parasharamadhava (Achara, p. 498), which adds that the 
passage is to be construed as ‘ strisahgatyagena brahmachdri 
bhavet ’ ; ‘ on the dates of the month specified, one should be
have like the Student by avoiding intercourse with his wife ’ ;
— in Prayashchittaviveka (pp. 286 and 368), as for
bidding sexual intercourse on ‘ parva ’ days, and adds that 
‘ snatakah ’ here stands for the House-holder;— in 
Samskdraratnamala (p. 683);— in Smrtichandrikd
(Samskara, p. 3 8 );— and in Viramitrodaya (Samskara, 
p. 155), which adds that the particle ‘ cha ’ is meant to include 
the Sahkrdnti day,— and explains the term ‘ snataka ’ to 
mean ‘ one whose wife has bathed for her season.’
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V E R SE  C X X I X

• This verse is quoted in Apararka (p. 1 3 5 );— and in 
Viramitrodaya (Ahnika, p. 159), which adds that what the 
first quarter forbids is ‘ that bathing which one may do volun
tarily, without any occasion, after having taken his food’ ; it 
cannot refer to the obligatory daily bathing, which must 
precede the breakfast; nor can it refer to the bathing that is 
rendered necessary by the touching of a chan ({diet or other 
unclean things, since it has been laid down that ‘ one should 
not remain unclean for a single moment.’ [This it quotes as 
from Medhatithi];— then even after food, if such occasions 
should arise as an eclipse and the like, one must bathe;—
‘ dturah ’ is explained as ‘ one suffering from a disease likely 
to be aggravated by bathing’,— and ‘ mahanisha ’ as the second 
and third quarters of the night;— the phrase ‘ na vdsobhih ’ 
is explained as indicating that on those occasions on which 
it is laid down that one should bathe ‘ along with his clothes,’ 
there would be nothing wrong in doing so even when one 
is wearing several pieces of cloth.’— ‘ Ajasrcwi ’ means 
4 constantly.’—-The bathing that is forbidden here is such as is 
done by men either through sheer foolishness or through 

. false notions of purity,— and not that which becomes necessary 
on one’s arrival at a sacred place.— ‘ Avijfiate ■ means those 
‘ water-reservoirs ’ in regard to which it is not known whether 
they are deep or otherwise, free or not from alligators and 
other animals, dug by respectable men or otherwise, and 
duly consecrated or not.

It is quoted in Madanaparij ata (p. 2 4 6 );— in
Kalaviveka (p. 3 40 );—  in Smrtitattva, on p. 38, where 
it is added that what is forbidden is frequent bathing, 
as is clear- from the adverb ‘ ajasram ’ ;— on p .160, where 
it adds that the prohibition of bathing at night does not apply 
to bathing at an eclipse;—  and on p. 365, where it is explained 
as referring to that bathing wliich is done for the mere love 
of doing it,— and not to that which is rendered necessary



on certain occasions and circumstances, nor to the daily 
bathing ;— in Hemadri (Kala, p. 708), which has the following 
notes :— ‘ Bhuktva,’ this prohibition does not refer to the 
ordinary daily bath ; nor to the bath necessitated by the 
touch of the Chandala, as that impurity must be got rid of 
immediately; it must refer to the voluntary bath for mere 
pleasure ;— as regards the ‘ atura,’ siek-person, the full bath 
is forbidden for him at all times ;— ‘ ajasram ’ means 
‘ constantly’ ;— also in Hemadri (Shraddha, p. 8 5 7 );—in 
Nityachdrapradipa (p. 306), which has the same note, 
and says such is the opinion of Medhatithi; it is only the 
ordinary bath (not religious) that is forbidden at ‘ dead of 
night ’ and ‘ constantly,’ so also ‘ avijfuite ’ &c.— which means 
‘ that water-reservoir in regard to which it is not known how 
deep it is or whether or not it is objectionable in any way ’ ;—  
and in Smrtisdroddhara (p. 273).

V E R S E  C X X X

‘ Babhrunah ’— ‘ Either the tawny cow or the Soma- 
creeper’ ( M e d h a t i t h i ) ‘ the tawny ’ (Kulluka) ;— ‘ tawny cow ’ 
(Nandana);— ‘ a brown creature’ (Narayana).

This verse is quoted in Apardrka (p. 193), which 
explains ‘ babhru ’ as ‘ a tawny animal, such as the cow and 
the like’ ;— in Mitdhsard (on 1. 152), which explains 
‘ babhru ’ as ‘ the cow or any other animal which is of the 
colour of the mongoose’ or ‘ the Soma and other such 
creepers’ ;— in Madanapdrijata (p. 120), which explains 
‘ babhru ’ simply as ‘ hapila, tawny ’ ;— in PardHara- 
mddhava (Achara, p. 523);— in Viramitrodaya (Samskara, 
p. 575), which also explains ‘ babhru’ simply as ‘ kapilah ’ ;—  
in Nfsimhaprasada (Samskara, p. 88 a ) a n d  in Smrti- 
mroddhdtra (p. 321), which explains ‘ babhru ’ as ‘ of the 
colour of the mongoose.’
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V E R SE  C X X X I

This verse is quoted in Apardrha (p. 193);__ jn
Mcidanaparijata (p. 121 );— and in Viramitrodaya (Sams
kara, p. 576).

V E R S E  C X X X IT

‘ Apasnanarn’ ‘ Water that has been used already’ 
(Medhatithi); ‘ water used for washing a corpse ’ (Narayana 
and Nandana).

This verse has been quoted in Apardrha (p. 183);__-
in Viramitrodaya (Samskara, p. 576), which explains 

apasnanarn ’ as ‘ water that drops from the body when one 
is bathing,’ ‘ ni$thyutam’ as ‘ spittings’ ;— and in Smrti- 
sdroddhara (p. 321).

V E R SE  C X X X II I

This verse is quoted in Apardrha (p. 194) ; — in Para-
simwnadhma(Achara, p. 5 2 3 ) ;-a n d  in 

(Samskara, p. 576).

V E R S E  C X X X V

This verse is quoted in Apardrha (p. 194);— and in 
Pardsharamddhava (Achara, p. 523).

V E R SE  C X X X V I

This verse is quoted in Apardrha (p. 194).

V E R S E  C X X X V I I

Of. 9. 300.

(p 194)6 lialf ° f thiS V6rSe is qUOted in AP ardrha
40
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. " V E R B E  C X X X V I I I

This verse is quoted in Apararka (p. 163) to the 
effect that only such truth should be told as is agreeable; it 

• quotes the words of Vyasa to the effect that ‘ only such truth
should he told as is beneficial to living beings.’

It is quoted also in Parasharamadhava (Achara, p. 523); 
— and in Smrtichandrikd (Samskara, p. 14).

V E R S E  C X X X I X

This verse is quoted in Madcmaparijata (p. 117);—  
and in Viramitrodaya {Samskara, p. 573);— neither of this 
provides any explanations.

V E R S E  C X L

This verse is quoted in Apararka (p. 1 73 );— in 
Parasharamadhava (Achara, p. 523 );— and in Madana- 
parijata, (p. 126).

V E R S E  C X L I

This verse is quoted in Apararka (p. 194 );— and in 
Parasharamadhava (Achara, p. 523).

V E R S E  C X L II

This verse is quoted in Nrsimhaprasada (Samskara, 
p. 71 b).

V E R S E  C X L III

This verse is quoted in Apararka (p. 231), which ex
plains that the term prana here indicates the holes in the head, 
which form the loci of the ‘breaths’,— the term ‘ gatra ’ indicates 
the chest, the head and the shoulders, the touching whereof has 
been described as purificatory ;— and adds that the ‘ touching ’ 
here laid down is for the purposes of purification,

.
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It is also quoted in Mitaksara (on 1. 155) as laying 
down the purificatory act to be done after water-sipping;—  
and in Nityacharapaddhati (p. 36), as laying down the 
expiation for looking by chance at the things mentioned.

V E R S E  C X L V

This verse is quoted in Apararka (p. 229).

V E R S E  C X L V I

This verse is quoted in Nitydcharapradipa (p. 492),

V E R S E  C X L V II

Of. 2. 237.

• This verse is quoted in Apararka, on p. 69, and 
again on p. 2 2 9 and in Viramitrodaya (Ahnika, p. 320), 
which explains ‘ upadharmah ’ as ‘ small dharma ; i.e., such 
penances as the Krchchhra and the like ’.

V E R S E  C X L V III

• This verse is quoted in Apararka (p. 229), where ‘ ja ti ’ 
is explained as ‘ birth — and in Viramitrodaya (Ahnika, 
p. 320).

V E R S E  C X L IX

This verse is quoted in Apararka (p. 229);— and in 
Virmitrodaya (Ahnika, p. 320), which explains ‘ Brahma’ 
as ‘ V eda/— and ‘ anantam’ as ‘ to be enjoyed for a long 
time.’

V E R S E  C L

This verse is quoted in Apararka (p. 229), where it is 
explained to mean that ‘ one should offer on the fifteenth day



of every fortnight the Ajya-homas to Savitr, which alleviate 
the evil effects of sins;— and in Hemddri (Kala, p. 682), which 
explains ‘ Savitr a i’ as ‘ those dedicated to the deity Savitr.’

V E R S E  C LI

‘ Nifeham ’— ‘Bath-water’ (Medhatithi);— ‘ Seminal dis
charge’ (Kulluka).

This verse is quoted in Parasharamddhava (Achara, 
p. 2 1 1 );— and in Viramitrodaya (Ahnika, p. 23), which 
adds the following notes :—‘ Niseka’ according to Kalpataru, 
means the throwing away of used up unclean things ’ and 
Uchchhistdnna means the throwing of the leavings of food ’ ; 

while Kulluka Bhatta explains ‘ Nisclca’ as ‘ seminal 
discharge ’.

V E R S E  C LII
o

This verse is quoted in Viramitrodaya (Ahnika), 
on page 31, where it is noted that all this to be done in 
the forenoon is meant for persons not otherwise engaged;— that 
the term ‘ Piirvdhna’, ‘ forenoon’, really stands for ‘ early 
m orning’, s ince ‘ the evacuation of the bowels’, and ‘ cleaning 
of the teeth ’ have been laid down as to be done in the early 
morning.- Hence the term ‘ forenoon’ should be taken ■ 
to stand for such parts of the forenoon as have been 
specifically prescribed for each of the acts ; thus it follows that 
the ‘ evacuation of the bowels’, ‘ cleaning of the teeth’ and 
‘ morning-bath ’ cannot be done-after sun-rise in regard to the 
‘ worshipping of gods’, the term ‘ forenoon ’ should be under
stood as standing for the first eighth part of the day.— The 
verse is quoted again on page 1 4 8 and in Nitydchdra- 
pradipa (p. 290).

V E R S E  C L III

This verse has not been commented upon by Medhatithi.
It is quoted in Apardrka (p. 127) j— and in Viramitro

daya (Ahnika, p. 149), which explains ‘ abhigachchhet’
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as ‘ should approach, with a view to worshipping; and 
adds that the emphasising ‘eva ’ should be construed after 
: abhigachchhM’ .

V E R S E  C L IV

This verse is quoted in Viramitrodaya (Ahnika, p.
149).

V E R S E  C L V

This verse is quoted in Madanaparij dta (p. 12), 
which adds that ‘ achara ’ here spoken of is to be learnt 
from the people of the ‘ Madhyadesha ’ and other countries 
mentioned in Discourse I.

V E R S E  C L V I

This verse has not been omitted by Medhatithi, as Bidder 
• has wrongly stated.

This verse is quoted in Apararka (p. 231);— in 
Nity debarapradipa (p. 12);— and in Nrsimhaprasdda 
(Samskara, p. 17 a).

V E R S E  C L V II

This verse has been quoted in Apararka (p. 231);—  
and in Nrsimhaprasdda (Samskara, p. 17 b).

V E R S E  C L V III

This verse has been quoted in Apararka (p. 231).

V E R S E  C L IX

This verse is quoted in Apararka (p. 224) ;— and in 
Madanaparijdta (p. 14).

V E R S E  C L X

This verse is quoted in Madanaparij dta (p. 14) ;—  
and in Apararka (p. 224).
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V E R S E  C L X I

This verse is quoted in Apararka (p. 224), which 
explains ‘ Karma ’ as ‘Dharma’;— in Parasharamadhava 
(Achara, p. 5 2 4 );— in Madanaparijata (p. 14), which 
adds that the ‘ act’ here mentioned must be such as is not 
incompatible with the teachings of scriptures; though even 
in regal’d to such acts, there are exceptions; e. g., even though 
an act may have been enjoined by the scriptures, it should 
not be done if it is against popular opinion;— and in 
Nrsimhaprasada (Samskara, p. 71b).

V E R S E  C L X H

‘ HimsyaV— ‘ Strike, or talk in an offensive manner, or 
act against’ (Medhatithi);— ‘ act against’ (Kulluka);— 'in jure ’ 
(Govindaraja).

‘ Tapasvinah’— ‘ A ll persons engaged in austerities, includ
ing those engaged in expiatory penances ’ (Medhatithi and 
Govindaraja);— ‘ ascetics ’ (Nandana and Raghavananda).

This verse is quoted in Apararka (p. 223) ;— in 
Mitdksard (on 2.21), iin the sense that no injury should be 
inflicted upon the persons mentioned, even though they attack one • 
with murderous intent;— inVyavahara-Balambhattl (p. 118);
— and in Viramitrodaya (Vyavahara, p. 7a), which explains the 
meaning to be that the persons mentioned should not be killed, 
even if they turn out to be ‘ dtatayin’, ‘ dangerous criminal’.

V E R S E  C L X III

‘ Stambham’— ‘Want of modesty’ (Medhatithi, Govinda
raja and Narayana);— ‘ want of energy in the performance of 
duties’ (Kulluka).

V E R S E  C L X IV

<7/ 8.298-299 and 4.175.
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This verse is quoted in Apardrka (p. 231), which 
adds: Shisya’ here means ‘ one who has to be taught — the
‘‘son ’ is mentioned separately with a view to e m p h a s i s a n d  
in support of this it quotes the rule of Visnu, which is in the 
general form ‘ Shdsyam shaset tadayet’.

V E R S E  C L X V

This verse is quoted in Apardrka (p. 223.)

V E R S E  C L X V I

Cf. 11. 206-207.

This verse is quoted in Apardrka (p. 223).

• V E R S E  C L X V n

This verse is quoted in Apardrka (p. 223);— and in 
Mitdksara (on 1.155), to the effect that no one should 
be struck who has given no cause of offence.

V E R S E  C L X V II I

Cf. 11. 208.

This verse is quoted in Apardrka (p. 223).

V E R S E  C L X IX

This verse is quoted in Apardrka (p. 223).

V E R S E  C L X X I

1 his verse is quoted in Viramitrodaya (Paribhasa, p. 68), 
which adds the following explanation \— iSidan\ even though 
one may be in difficulties regarding necessary expenses,—  
‘adharmena’, by improper appropriation of what belongs to 
others,— 'adharmikdndm\ of those who do not perform the
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prescribed duties,— ‘papanam’ of those who do what is for
bidden,— ‘viparyayam,’ loss of wealth and other things,—
‘ ashu’ has been added only with a view to emphasise, as 
calamity is actually found to overtake sinners after the lapse 
of some time also.

V E R S E  C L X X II

‘Gauh’— Buhler is again unfair to Medhatithi. Both 
Medhatithi and Kulluka take this term ‘gauh’ precisely as Buhler 
says ‘ it is not impossible’. (See Translation.) From what Buhler 
says, Govindaraja, Narayana and Nandana take lgaulf only 
as ‘ the Cow, which at once yields its benefits by its milk &c.’

This verse is quoted in Viramitrodaya (Paribhasa, 
p. 68), which says that, if the ‘ gauh ’ is taken as an example 
per similarity, then it means ‘ earth’,— the earth does not 
produce the harvest immediately after sowing of seeds; if it is 
taken as ‘ cow ’, then it is an example per dissimilarity, the 
meaning being ‘ the cow gives its products, in the shape of 
milk &c. immediately, not so sin, which takes time to fructify.’

V E R S E  C L X X H I

Medhatithi (P. 356, 1. 20)— Maishvdnaranydyalf 
— This refers to Mimamsa-sutra, 4 3 8  et. seq, where it is 
stated that though the Vaishvanara sacrifice is performed 
by the Father, yet its results accrue to the Son.

This verse is quoted in Viramitrodaya (Paribhasa, 
p. 68)— which adds ‘Krtodharmah’ should be construed 
as ‘Krtah adharma’, as the context deals with Adharma,—
‘ na nisphalali,’ i. e., unless it is expiated.

V E R S E  C L X X V

Cf. 4164  ; 8.299,



V E R S E  C L X X V I

• This verse is quoted in Apardrlca (p. 159) ;— and in 
Viramitrodaya (Ahnika, p. 11), which would restrict 
the rule to only such ‘dharma’ as is ‘drstdrtha’, ‘prescribed 
for the purpose of perceptible worldly results.’

V E R S E  C L X X V III

This verse is quoted in Parasharamadhava (Achara, 
p. 524), as setting forth an epitome of what one’s ‘duty’ is ;
— in Vidhdnapdrijdta (I , p. 695),— and again in II, p.
204, in connection with tilaka marks on the forehead ;—  
in Smrtitattva (II, p. 275) to the effect that even when living- 
in foreign lands one should keep up the ways of his fathers ;

in Hemadri (Shraddha, p. 1680) ;— in Nityddharapra- 
dipa (p. 68), which says that this refers to cases of optional 
alternatives only in Nrsimhapramda (Samskara, p. 71a);
— and in Smrtichandrikd (Samskara, p. 9) to the effect 
that family-custom is to be regarded as a guide in cases where 
there is a difference of opinion among the various scrip
tural texts.

V E R SE S C L X X I X -C L X X X

These verses are quoted in Viramitrodaya (Sams
kara, p. 573);— and in Madanaparijdta (p. 120).

V E R S E  C L X X X I

This verse is quoted in Viramitrodaya (Samskara, 
p. 573).

V E R S E  C L X X X I I

Of. 2.244.

This verse is quoted in Viramitrodaya (Samskara, 
p. 574), as setting forth reasons for not quarelling with 
those mentioned in the preceding verses.
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V E R S E  C L X X X I I I

This verse is quoted in Viramitrodaya (Samskara, 
p. 574).

V E R S E  C L X X X I V

This verse is quoted in Viramitrodaya (Samskara, 
p. 574).

V E R S E  C L X X X V

Cf. Aitareya Brahmana 7.13.
This verse is quoted in Viramitrodaya (Samskara, 

p. 5 7 4 );— and in Vyavahara Balambhatfi (p. 572).

V E R S E  C L X X X V I * o

This verse is quoted in Ddnamayukha (p. 0).

V E R S E  C L X X X V I I I

This verse is quoted in Madanapdrijdta (p. 221);
— in Hemadri (Dana, p. 6 0 ) ;— in Ddnamayukha (p. 6 ); — 
and in Prayashchittaviveka (p. 405), which says that this ’ 
prohibition refers to persons ignorant of mantras.

V E R S E  C L X X X I X

This verse is quoted in Prayashchittaviveka (p. 405), 
which has the same note as on the preceding verse.

V E R S E  C X C

This verse is quoted in Hemadri (Dana, p. 60).

V E R SE  C X C I

This verse is quoted in Hemadri (Dana, p. 60).
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V E R S E  CXCIT

This verse is quoted in Apararka (p. 285);— and 
in Parasharamadhava (Achara, p. 74).

V E R S E  C X C III

This verse is quoted in Apararka (p. 285), which 
explains ‘anarthe' as ‘sin’;— and in Pardsharamddhava 
(Achara p. 174).

V E R S E  C X C V

This verse is quoted in Apararka (p. 1 7 0 ) in Mitak- 
sara (on 1.130) ;— and in Hemadri (Shraddha, p. 364).

V E R S E  C X C V I

This verse is quoted in Mitaksara (on 1. 1 30 );— in 
Apararka (p. 170), which explains ‘ shatha ’ a s ‘ stuck up’ ;—  
and in Samskaramayukha (p. 66).

V E R S E  C X C V IH

This verse is quoted in Apararka (p. 1229).

V E R S E  CCI

This verse is quoted in Viramitrodaya (Ahnika, 
p. 169), which adds the following notes :— In view o f the term 
Nipanakartuh in the second line, the term ‘Parakiya’ 

should be taken to mean ‘ made by another person ’ ; as 
Ralpataru holds that ‘ P a r a k iy a must mean ‘ made by 
another’, whether consecrated or unconsecrated, since no 
distinction between them is made anywhere;— [This appears 
to be ag ist of Medhatithi’s explanation of ‘ Parakiya’ for 
which see Translation] •,— ‘ Mipdna ’ means ‘ water-reservoir.’

This verse is quoted also in Kdlaviveka (p. 328), 
which too makes the same observations as Viramitrodaya 
(just quoted).
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It is quoted also in Apararka (p. 234), which makes
the remark that the tank that has been consecrated and made*
over to the public cannot be called ‘parakiya ’ ; and this 

• favours Medhatithi’s interpretation of the verse, which is
supported also by what follows in the next verse;— in 
Smrtikaumudi (p. 65), which explains ‘paraJaya ’ as ‘ dug by 
another,’ and says it cannot mean ‘ belonging to another as is 
quite clear from what is added regarding the nipanakartr;— in 
Hemadri (Shraddha, p. 874) ; — in Nityacharapradipa 
(p. 300), which explains ‘parakiya' as ‘ dug by others’ ;— and 
is Shuddhikaumudi (p. 324), which says that ‘ Kadachana’ 
makes it clear that the proldbition is absolute.

V E R S E  ccn
This verse is quoted in Apararka (p. 237).

V E R S E  C C III

‘ Grarta’— ‘ Pits ’ (Govindaraja and Narayana);— ‘a small 
brook whose course does not extend beyond a thousand 
Dhanus, i.e., 2,000 yards’ (Kulluka).

This verse is quoted in Apararka (p. 234), which, in * 
explaining the word 1 garta ’, quotes from Katyayana to the 
effect that water-streams that do not run beyond 2004 yards 
are called ‘ g a r t a ' This same text sis quoted by Kulluka as 
from Chhandoga-parishista. [Bidder wrongly puts down 
this name as ‘ Chhandogya-prishista’].—‘Prasravana— is a 
small water-spring running down from hills.

It is quoted in Mitaksard (on 1. 159), which adds that 
this rule refers to the daily compulsory bath ;— in Kala- 
viveka (p. 3 3 0 );— and in Viramitrodaya (Ahnika, p. 
181), which adds the following notes :—  ‘ Nadi ’ should be 
taken as standing for such streams as never dry up ; bathing in 
small streams which dry up being forbidden;— ‘ devakhata ’ 
is that which is known as ‘ dug by the g o d s ’ ;— ‘ tadaga ’



is an artficial water-reservoir, which is larger than 1,000 
square yards;— while ‘ Saras ’ is smaller than the ‘ Taddga ’ 
but larger than 500 square yards; such is the explanation 
given by Hemadri. According to Kalpataru on the 
other hand, the ‘ devakhdta taddga’ is such tank as is 
known to be connected with gods, at the Puskara lake (near 
Ajmer), and the ‘ Saras’ is a small stream;— the ‘ Garta’ is 
that which has been defined as runing upto 2,004 yards;—  
and ‘ Prasravana ’ is the water-fall.

It is quoted in Hemadri (Shraddha, p. 867), winch has 
the following notes:— ‘ Nadi ’ means a flowing current 
of water winch never dries up completely, bathing in streams 
that dry up during summer being forbidden— *' devakhdta’, 
such ditches and pools as are known to have been ‘ dug 
by the gods ’ ,—■ taddga ’ , an artificial, water-reservoir which 

'is over 1,000, and less than 2,000 cubits in size ; and ‘ Sarah ’ 
is a tank which is over 1,000 cubits in size but smaller 
than a Taddga; ‘ Garta ’ is the name given to that 
reservoir of water whence water does not flow out, and 
which covers ground 8,000 ‘ bow-lengths ’ in size; and 
‘ Prasravana ’ is the water-fall, water flowing down a 

. mountain-side.

V E R S E  C C IV

‘ Yama ’ and ‘ niyama ’ are best taken as explained by 
Medhatithi; though Kulluka and others quote the somewhat 
artificial distinction made by Yajfiavalkya (ITT. 313-314).

V E R S E  C C V

This verse is quoted in Mitaksara (on 3. 290);
— in Madanaparij ctta (p. 944) ;— and in Viramitrodaya 
(Ahnika, p. 494), which explains ‘ ashrotriyatate’ as ‘ that 
which is performed by such priests or sacrifices as are devoid 
of Vedie learning’ ; this prohibition must mean that one
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should not eat at such a sacrifice, even after Agnisomiya- 
Vapayaga-, as regards the time before this, eating at a 
sacrifice is already forbidden by the general rule that ‘ one 
should not eat the food belonging to one who has been initiated 
for a sacrificial performance ’ ;— ‘ gramayajin ’ is one who 
performs sacrifices for groups of m en ; and one should not 
eat at a sacrifice where such a priest makes the offerings ;—  
nor should one eat at a house where Vaishvadeva and 
other offerings have been made by a w om an; this must be 
taken as applying to cases where such priests are available, 
for where they are not available, even women are permitted 
to make the offerings ;—■ kliba ’ is ‘ impotent

It is quoted in Hemadri (Shraddha, p. 770);— and in 
Prayashchittaviveka (p. 259), which adds the following notes 
— ‘ ashrotriya ’, one who has not learnt the Veda,—
‘ gramaydfi ’, one who officiates as priest at the {Shraddha and 
other performances by several persons, or performs propiti
atory rites for others ; one should not go to a sacrifice where 
such a man happens to be the Hotr, priest.

V E R S E  C C V I

This verse is quoted in Viramitrodaya (Ahnika, p. 494), 
which explains ‘ ashlila ’ as ‘ conducive to adversity ’,— and 
i pratipa ’ as ‘ disagreeable’ ;— and m Prayashchittaviveka 
(p. 250), which remarks that the entire verse is ‘ Arthavdda ’.

V E R S E  C C V II

The first half of this verse is quoted in Mitaksard 
(on 3 . 2 9 0 );—-in Madanaparijdta (p. 944) ;— and in 
Viramitrodaya (Ahnika, p. 494), which explains ‘mattah’ as 
‘ intoxicated, either by wine or by wealth etc.’— and ‘ aturahd 
as ‘ afflicted with a very serious disease.’

This verse is quoted in Smrtitattva (p. 451), which 
explains ‘Keshakitavapanna’ as ‘ defiled by the presence of
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hail- or insects’ ;— and ‘ Kamatah ’ as ‘ intentionally’;— in 
Viramitrodaya (Ahnika, p. 517), which adds that since 
the text has added the qualification ‘Kamatah’, there should 
be no harm if the food happens to be touched by the foot 
unintentionally;— in Hemadri (Shraddlia, pp. 610 and 7 70);—  
in Smrtisdroddhara (p. 2 9 6 );— and in Prayashchittavivelca 
(p. 260), which explains Keshalcitavapannam’ as ‘ cooked 
along with hairs or insects’.

V E R SE  C C V III

This verse is quoted in Smrtitattva (p. 451), which 
explains ‘hhrunaghna’ as ‘an outcast,’— ‘ udaJciyd’ as ‘the wo
man in her courses,’— and 1patatrinavaUdham’ as ‘what has 
been eaten by the crow and other birds.’

• It is quoted in Viramitrodaya (Ahnika, p. 518), 
which explains ‘udakiyd’ as ‘the woman in her courses,’—
‘patatrin’ as ‘birds,’— and ‘avalidham’ as ‘eaten’ ;— in Hema- 
dri (Shraddha, p. 610);— in Prdyashchittavivelca (p.
260);— and in Smrtisdroddhara (p. 296).

VERSE CCIX

The second half of this verse is quoted in Mitdksara 
(on 3. 290).

The verse is quoted in Smrtitattva (p. 451), which 
explains ‘ ghustdnnam’ as ‘the food that is offered at sacrificial 
sessions and other similar occasions, to all and sundry by 
public proclamation’ ;— and in Viramitrodaya (Ahnika, 
p. 495), which explains 1 ghustanna’ in the same manner as 
Smrtitattva, but quotes Medhatithi’s second alternative 
explanation of it as ‘what had been previously promised to 
anothei person ; vishesatah has been added with a view to 
indicate the exceptional objectionability of the food ‘gana’

is multitude, this term is not applicable to brothers who have
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not separated;— ‘ganikd’ is a ‘ prostitute’ ;— ‘what has been 
condemned by a disinterested person learned in the Yeda, even 
without his detecting any of the specified defects.’

It is quoted in Hemadri (Shraddha, pp. 510 and 771);—  
and in Prayashchittaviveka (p. 260), which adds the following 
notes :■— ‘Ghustdnnam’, that food which is offered publicly with 
such words as ‘ who is there who will take this food ?’,—
‘ gcinannam,’ food cooked by several persons jointly.

ccx
‘ Baddhasya nigadasya'— ‘One who is only verbally 

confined and one who is bound with cords or iron chains’ 
(Medliatithi);— ‘one bound with chains'1 (Kulluka).

This verse is quoted in Mitaksara (on 3. 2 9 0 );—  
in Madanajoarijata (p. 944) ;— in Smrtitattva (p. 451) ;
— and in Viramitrodaya (Ahnika, p. 495) which adds 
the following n o t e s ‘ Stena ’ is ‘one who takes away 
what belongs to another,’— ‘gayana' is ‘one who makes a liv
ing by singing,’— ‘ tahan ’ is ‘ one who has carpentery for 
his livelihood,’— and ‘Vardhusika,’ is ‘ one who makes a living 
by charging improper rates of interest, or by making undue 
profits by trade ; and adds that the term is also applied to 
‘one who brags of his own superior virtues and decries others ’—  
this on the strength of a text quoted from Visnu ;— ‘diksita’ 
is ‘one who has been consecrated by means of the Dtksaniya- 
Isti,’— whose food should not be eaten prior to the ceremony 
of purchasing the Soma, or before the Agnisomiya vapd- 
yaga ;— ‘ kadaryai is ‘ the miser,’ defined by Devala as 
‘one who, through greed for amassing wealth, causes 
suffering to himself, his wife and children, as also hinders 
the right fulfilment of his religious duties’ ;— ‘ baddhasya’ 
means ‘ bound with ropes,’ or ‘ bound only verbally,’— and 
‘ nigadasya ’ means ‘ one who is in c h a in s though ‘ nigada’ 
means ‘ chains ’ only, yet it stands here for one who is
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in chains ; [this is as Medhatithi has explained the terms ] ;—  
or the genitive in ‘nigadasya’ may be taken in the sense of 
the instrumental, so that the two words ‘ baddhasya 
nigadasya ’ may betaken together as 'nigadena baddhasya'
(one bound in chains);— this according to Kalpataru.

This is quoted in Remadri (Shraddha, p. 710);— and in 
Prayashchittaviveka (p. 260), which defines ‘ Vardhusika' 
according to Yama as ‘ one who buys tilings cheap, and sells 
them dear, as also one who makes a living by lending money 
on interest’ ; and explains ‘ dihitah’ as ‘ the person who has 
performed the Diksamya Isti ’ ; his food is forbidden till the 
end of the sacrifice in connection with which that Isti has 
been performed,— and 'kadarya' as ‘ he who amasses wealth 
at the cost of much discomfort to himself, his religious per
formances, his wife and children;— 'baddhasya,' one who is 
tied with a rope,— ‘ nigada,' chain.

V E R S E  C C X I

‘ Shudrasyochchhistam’— ‘ Food of a Shudra, and the 
leavings of any man’ (Kulluka and Narayana); — ‘ the leavings 

. of a Shudra’ (Medhatithi, Raghavananda, Govindaraja and 
Nandana).

This verse is quoted in Mitdksard (on 3. 290 );— in 
Smrtitattva (p. 451) which explains ‘paryusitam’ as 
‘ food kept overnight’, and ‘ uchchhista' as ‘ leavings’ ;— and in 
Viramitrodaya (Ahnika, p. 495) which adds the following 
notes:— ‘ Abhishasta' is ‘ one accused of such crimes as make 
one outcast,’— 'sandaka' is ‘ hermaphrodite,’— ‘pumschali’ is 
unchaste woman,’— ‘ ddmbhika' is ‘ the religious hypocrite,’—  •

‘ shukta' is that which has been very much soured by the 
contact of the juice of other things,— ‘paryusita' is ‘ food kept 
over-night,’ even though not soured;— according to Haradatta, 
food cooked during the day becomes 'paryusita ’ after sunset, 
and that cooked during the night becomes so after sunrise;—
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one should not eat the ‘ leavings’ of a Slmdra; though the 
eating of all ‘ leavings’ lias been forbidden, yet that of the 
Shudra has been specified for the purpose of indicating that 

. this is doubly objectionable;— or the meaning of the clause
‘ shudrasyochchhistam’ may be that ‘ one should not eat 
a Shiidra’s food, nor the leavings of any person ’ ;— or ‘ out of 
the dish out of which a Shudra has eaten and left some food.’

It is quoted in Hemadri (Shraddha, p. 7 72 );— and in 
Prayashchittavivekci (p. 250) which explains ‘ sand aha ’ as 
‘ sexless ’ ; and adds that of ‘ shaktu ’ and ‘paryusita ’ food, 
only repeated eating involves expiation.

V E R S E  C C X II

‘ Ugra’— ‘ A  man of the Ugrct caste’ (Medhatithi, 
Govindaraja, Narayana and Nandana)— ‘ a king ’ (suggested by 
Medhatithi, and Govindaraja);— ‘ one who perpetrates dreadful 
deeds ’ (Kulluka and Raghavananda).

This verse is quoted in Mitdksard (on 3. 290);— in 
Smrtitattva (p. 451), which adds the following notes:—
The food that has been cooked for the newly-delivered woman 
should not be eaten by members of her fam ily;— ‘parya- 
chantcc’— when several men are eating in a line, if any one 
of them happen to rinse his mouth, the others should not 
continue to eat;— ‘ anirdasharn ’ is the food of a man who has 
not got rid of the impurity due to child-birth.

It is quoted in Madanapdrijdta (p. 945);— and in 
Viramitrodaya (Ahnika, p. 495), which adds — ‘ chikitsaka ’ 
is ‘ one who makes a living by administering medicine’ ;—
‘ m r g a y u  ’ is one who kills animals by means other than 
arrows, ie., by means of traps and such contrivances;— ‘ K r u r a '  

is the man who harbours within him much anger, i.e., ill- 
tempered;— ‘ uchchhiflabhoji’— who eats such.leavings as are 
forbidden;— lu g r a ’ is one who does cruel deeds, or one who is 
bom  of a Ksattriya father and Vaishya mother, or a king;-—
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‘ Sutikdnnam’— the food that lias been cooked for a 
newly-delivered woman should not be eaten even by 
members of her own fam ily;— 'paryachantam,’— when several 
men are eating in a line, if some one should ignore the presence 
of others and rinse his mouth, then the food before the 
others becomes ‘ paryachanta ’ ; but there is no harm if the 
person rinsing his mouth happen to be one’s ‘ elder ’ ;— or 
‘ paryachanta ’ may be explained as that food over which the 
water of mouth-washing has been thrown ;— ‘ anirdasham ’ 
is the food of a person still impure by reason of child-birth.

It is quoted in Ilemadri' (Shraddha, p. 7 72 );— and in 
Prdyashchittavivehi (p. 200) which has the following 
notes:— ‘sutikdnnam’, food cooked for a woman newly delivered;
‘ within ten days of the delivery ’ (‘ anirdasham ’), according 
to the commentator who says that ‘ anirdasham ’ qualifies 
‘  sutikdnnam ’ ;— ‘paryachantam’, which is in close proximity 
to the water dropped in rinsing the mouth.

V E K S E  C C X III

‘ Nagaryannam ’— '‘ Food given by the lord of a city, 
even though he may not be a king’ (Medhatithi); ‘ food belong- 

* ing to a whole town ’ (Kulluka and Govindaraja).

This verse is quoted in Mitak$ard (on 3. 290);— and 
in Smrtitattva (p. 451) which says— ‘ anarchita ’ is that 
which is given in an insulting manner; ‘ vrthd-mamsa ’ is 
that which has not been prepared for offering to the gods and 
Pitrs;— the ‘ avirdi woman is one who has no husband or son ; 
this prohibition applies to only such women as are not 
related to one’s self ;—■ nagaryanna ’ is the food belonging to 
the master of a city ;— ‘ avahsuta ’ is that over which some 
one has sneezed.

It is quoted in Madanapdrijata (p. 9 4 5 );— and in 
Viramitrodaya (Ahnika, p. 495), which adds the follow
ing notes:— ‘ anarchita ’,— the food is so called when it is
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offered without due respect, to one who deserves respect;—- 
‘ vrthaniamsa ’ is that meat which has not been cooked for 
offering to the gods and Pitrs ;— ‘ avira ’ is a woman without 
husband or sons, or grandsons or great-grandsons; this pro
hibition applies to the case of an unrelated woman, such being 
the custom, says Shulapani;— ‘ dvisat’,— is one who causes 
injury ;— ■ nagari ’ is the master of a city, even though he may 
not be the king, says Medhatithi;— ■ patita ’ is the Brahmana- 
murderer and the like avaksutam ’— sneezed upon.

It is quoted in Hemadri (Shraddlia, p .7 7 3 ) ;— and in 
Prayashchittaviveka (p. 260), which adds the following 
notes:— 4Anarchitam ’, rejected as bad,— ‘ avira’, a woman 
without husband or sons or any male relatives,— ‘ nagari ’ 
means a ‘ person in charge of a city ’,—-‘ avaksutam which has 
been sneezed upon.

V E R S E  C C X IV

This verse is quoted in Mitdksara (on 3. 290 );— in 
Madanaparij dta (p. 945) ;— and in Viramitrodaya
(Ahnika, p. 495), which adds the following notes:— ‘ Pishuna ’ 
is the back-biter,— ‘ anrtV is the perjuror and such others,'—  
the person who makes over to another person the merit o f , 
a sacrificial performance and receives money in return is called 
‘ Kratuvikrayaka•’ ;— ‘ s h a ilu s a  ’ is one who makes a living 
by dancing,—■ tantuvaya ’ is one who lives by weaving cloth ;
— ‘ krtaghna ’ is the person who does not acknowledge the 
good done to h im ;— in Hemadri (Shraddlia, p. 773) ;— and 
in Prayashchittaviveka (p. 260), which adds the follow
ing notes:—‘ Shailusa’ is defined in the Adipurana as ‘ an 
actor who is looking out for a living’,— ‘ Tunnavaya’ ‘ one who 
works with needles. ’

V E R S E  C O X Y

This verse is quoted in Mitdksara (on 3. 290) ;—  
in Madanaparij dta (p. 9 45 );— and in V iramitrodaya



(Ahnika, p. 495), which adds the following notes:— ‘Karmdra' is 
the iron-smith,— ‘ nisada ’ is a particular mixed caste,—
‘ rctnytivataraka ’ persons, other than the dancer and the 
singer, who help in the stage ; or, as Medhatithi says, one who, 
through curiosity, visits each and every stage;—■ mvarnakartd’ 
is one who alters gold,— ‘ Vaina ’ is the. person living by 
piercing bamboos, or, as Medhatithi says, one who makes a 
living by making b a m b o o -flu te s in  Hemddri (Shraddha, 
p. 773);— and in Prdyashchittaviveka (p. 260), which 
explains ‘ nisada’ a s ‘ an inversely mixed caste’,— ‘ rahga- 
vataraka ' as ‘ one who helps, in a subordinate capacity, at 
theatrical 'performances by singing or dancing’,— ‘vena ’, one 
who deals in articles made of bamboo.

V E R SE  C C X V I

‘ Nrshamsa’— ‘ cruel person’ (Medhatithi, Govindaraja 
and. Kulluka) ;;— ‘ a bard ’ (Narayana and Raghavananda, also 
suggested by Medhatitlii).

This verse is quoted in Mitaksara (on 3. 2 9 0 );—  
in Madcmciparijata (p. 945);— and in Virwnitrodaya 
(Ahnika, p. 496), which adds the following— ‘ Shvavan’ is one 
who keeps dogs for hunting-purposes,— ‘ Shaundika ’ is the 
liquor-seller,— ‘ Chelanirnej aka ’ is one who lives by washing 
clothes,— ‘ raj aka ’ is the cloth-dyer,—* nrshamsa ’ is one 
devoid of pity— and the man in whose house a recognised 
paramour lives;— in Heviadri (Shraddha, p. 774);— and in 
Prayashchittaviveka (p. 251), which explains ‘ Shvavan ’ as 
‘ one wlio keeps dogs for hunting purposes’ and remarks that 
Shaundika' and the other terms stand for the twice-born 

person who follows these professions.

V E R SE  C C X V II

This verse is quoted in Mitaksara (on 3. 190);*— 
in Madanaparij dta (p. 9 4 5 );— and in Viramitrod&ya

Explanatory-— adhyaya iv  3 3 1  S X j



(Ahnika, p. 496), which adds that one should not eat the food 
of a person who brooks the presence of a paramour in 
his house, as also of one who, in all things (sarvashah) is 
under the sway of women,-— ‘ anirdasham pretannam ’ is 
that food which has been offered to the dead within ten days 
of the death,— ‘ atustikaram ’ is that food the taste of which 
is not agreeable;— in Hemadri (Shraddha, p. 774 );— and in 
Prdyashchittaviveka (p. 261).

V E R S E  C C X V III

T ins verse is quoted in Viramitrodaya (Ahnika, p.
507);— in Smrtitattva (p. 542) to the effect that the 
eating of King’s food involves a heavy penance;— in Hemadri 
(Shraddha, p. 7 8 2 );— and in Prdyashchittaviveka, (p. 352).

V E R S E  X I X

This verse is quoted in Viramitrodaya (Ahnika, p. 507);
— and in Hemadri (Shraddha, p. 782).

V E R S E  C C X X

Cf. 3. 180-181.
This verse is quoted in Viramitrodaya (Ahnika, 

p. 5 0 7 );— and in Hemadri (Shraddha, p. 782).

V E R S E  C C X X I

This verse is quoted in Viramitrodaya (Ahnika, p.
507);— and in Hemadri (Shraddha p. 782).

V E R S E  C C X X II

This verse is quoted in Apararka (p. 240), which 
adds that the term ‘ krchchhra ’ here stands for the ‘ atikrch- 
chhra,’ on the strength of a text quoted from Shank h a -

»  Q \
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in Pardsharamddhava (Prayashchitta, p. 300), which 
adds that what is prescribed in the first half is to be done 
only in the event of the man being unable to throw out the 
food eaten ; and again on p. 305;— in Smrtitattva (p. 542);
— and in Prayashchittaviveka (pp. 252, 201 and 524).

V E R S E  C C X X III

This verse is quoted in Madanaparijata (p. 341), 
which explains ‘ ashrdddhinah ’ as ‘ one who does not offer 
the daily Shx-addhas ; and adds that this is meant to indicate 
the compulsory character of these Shraddhas,— and 
‘ ekaratrikam ' is explained as ‘ what is enough fox- 
one day.”

Buhler notes that Narayana explains ‘ ashrdddhinah ’ as 
destitute of faith’. But the reading thus explained must be 

‘ ashraddhinah ’ which is a var : lec : noted by Medhatithi.

The verse is quoted in Viramitrodaya (Ahnika, 
p. 490) which adds that the term ‘ Shraddha ’ here must 
be taken as standing for the PdJcayajna, which is 
prescribed for the Shudra;—-he who perfonns that is 

, called Shrdddhin ’ ;— if a Shudra does not pei-form it, his 
‘ cooked food ’ should not be eaten such is the explanation 
given by Medhatithi. Kalpataru on the other hand, has 
explained the term ‘ Shrdddha ’ as standing for the daily 
Shraddhas. In some places the word is read as 
‘ Ashraddhinah ’, which means ‘ devoid of faith ’ .— In the 
event of abnoi-mal distress —  avfttau ’— one should i-eceive 
from him uncooked— not cooked— rice or other grain, just 
enough to last for one day.

It is quoted in Vidhanaparijata (II, p. 2 5 0 );— in 
Prayaschittaviveka (p. 253), which explains ‘ ashrdddhi
nah ’ as the Shudra ‘ who is not entitled to partake of 
Shraddha food ’ in Hemddri (Shraddha, p. 785) and in 
Shuddhikaumudt (p. 320).
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VERSES C C X X IV -C C X X V

Of. 10.73.

-These verses are quoted in Virarnitrodaya (Ahnika, 
p. 508) ;— and in Hemadri (Shraddha, p. 768).

They are referred to also in the Mahabharata (12. 264.11) 
as ‘ Brahmagitd gatha\

*
V E R S E  C C X X V I

This verse is quoted in Apararka (p. 290) anil 
in Hemadri (Dana, p. 86).

V E R S E  C C X X V II

This verse is quoted in Pardsharamddhava (Achara, 
p. 165) ;— and in Hemadri (Dana, p. 7).

V E R S E  C C X X V III

This verse is quoted in Apararka (p. 385) ;— and 
in Hemadri (Dana, p. 7).

V E R S E  C C X X I X

Cf. The Mahabharata, 13.57.22.

This verse is quoted in Pardsharamddhava (Achara, 
p. 1 7 7 ) ;— in Apararka (p. 3 8 5 ) in Smrtitattva (IJ, 
p. 364) in Hemadri (Dana, p. 1 5 2 );— and in Pdnakriyd- 
kaumudi (p. 43).

V E R S E  C C X X X

This verse is quoted in Pardsharamddhava (Achara 
p. 1 7 7 );— in Apararka (p. 3 8 6 ) ;  in Smrtitattva I[ 
p. 3 6 4 ; in Hemadri (Shraddha, p. 6 5 6 ) ; - in  Hemddri
(Dana, pp. 152 and 567) ; - and in Ddnakriydkaumudi 
(p. 52).
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V E R S E  C C X X X I

• This verse is quoted in Pardsharamadhava (Achara 
p. 177) ;— in Apararka (p. 386) ;— in Smrtitattva
(II, p. 364);— in Hemddri (Dana, p. 152);— and in 
Ddnakriyakaumudd (p. 46).

V E R S E  C C X X X II

This verse is quoted in Parasharamadhava (Achara, 
p. 177);—-in Apararka (p. 386);— in Smrtitattva
(II, p. 3 6 4 );— in Hemddri (Dana, p. 152), which explains 
4 brahmasarstitam' as the ‘ condition of a Brahmana ’ and 
in Danakriyakaumudi (p. 66).

V E R S E  C C X X X III

This verse is quoted in Viramitrodaya (Samskara, 
p. 516) ;— and in Smrtichandrikd (Samskara, p. 145).

V E R S E  C C X X X IV

4 Bhavena ’— Disposition ’ (Medhatithi, Govindaraja,
* Narayana and Raghavananda);— 4 motive ’ (suggested by Medha

tithi,and also Kulluka).

This verse is quoted in Hemddri (Dana, p. 17), which 
explains 4 bhava ’ as standing for the predominance of one 
or other of the three gunas, Sattva, Rajas and Tanias.

V E R SE  C C X X X V

This verse is quoted in Apardrka (p. 2 9 0 );— and in 
Smrtitattva (p. 894), which adds the following;— where 
the giver gives with respect, and the receiver receives it with 
respect,— both go to heaven; while by giving or receiving with 
disrespect, both go to hell ’-— such is the explanation given by 
Kulluka Bhatta. Thus the 4 archd ’, 4 respect which appears 
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as an adverb, serves as an adjective also, qualifying the men 
concerned ; it is for this reason that Mdithila writers have 
declared that gifts should be made after the object to be given 
as well as the Brahmana receiving it have both been worshipped;
— and in Danakriyakaumudi (p. 8).

V E R S E  C C X X X V I

This verse is quoted in Hemadri (Dana, p. 90).

V E R S E  C C X X X V II

This verse is quoted in Hemadri (Dana, p. 90).

V E R S E  C C X X X V H I

This verse is quoted in Apararka (p. 232), which 
reads ‘ vapHkah’ for ‘ puttikah\ and explains it as ‘ a parti
cular kind of art’ ;— and in Viramitrodaya (Paribhasa, 
p. 04), which explains ‘puttika ’ as ‘ a kind of art ’ ; and 
explains that this and the following verses are meant to 
eulogise Dharma.

V E R S E  C C X X X I X

This verse is quoted in Apararka (p. 2 3 2 );— and in 
Viramitrodaya (Paribhasa, p. 64).

V E R S E  C C X L

This verse is quoted in Apararka (p. 2 3 2 );— and 
in Viramitrodaya (Paribhasa, p. 64).

V E R S E  C C X L I

The verse is quoted in Apararka (p. 2 3 2 );— and in 
Viramitrodaya (Paribhasa, p. 64).
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V E R SE  C G X LII
. This verse is quoted in Apararka (p. 2 3 2 ) in 

Hemadri (Vrata, p. 14);— in Viramitrodaya (Paribhasa, 
p. 64), which explains ‘ tamos ’ as ‘ sin ’ ;— and in Nrsimha- 
prasdda (Samskara, pp. 17 a and b).

V E R SE  C C X L IV

"This verse is quoted in Viramitrodaya (Samskara, 
p. 587) ;— in Vidhdnapdrijdta (p. 674) ;— and in Samskdra- 
ratnamdla, (p. 75). All these quote the following description 
of the ‘ uttama ’ as from Manu; but these verses are not 
found in Manu—

* ? iif  srcmferaT: i 

«rHT^J7R#Tf rfciftftrT: i

and as description of 1 adharma’ they quote Manu 3.
• 150-152.

It is quoted in Samskaramayukha (p. 75 );— and in 
Smrtichandrika (Samskara, p. 205).

V E R SE  C C X L V II

This verse is quoted in Apararka (p. 406), which 
explains ‘ abhayadaksind ’ as ‘ abhayadana’, ‘ gift of 
fearlessness ’ in Mitdksard (on 1. 214) in Pardsha- 
ramddhava (Achara, p. 1 9 0 ) in Madanapdrijdta 
(p. 220), which adds the following explanations:—  

fuel , sarvatah ’ means ‘ even from the Shudra’, 
the ‘ gift of fearlessness ’ being acceptable even from a 

Mlechchha; all this refers to one who is still engaged in the 
receiving of gifts, not to one who has renounced the acceptance

i



of g ifts ;— in Vidhanapdrijdta (II, p. 249), which adds 
— ‘ sarvatah ’ means ‘ even from the Shudra ’ , the ‘ gift of 
fearlessness ’ being acceptable from the Mlechchha also;— in 
Nrsimhaprasada (Ahnika, pp. 35 b and 37 b ) ;— and in 
Hemadri (Dana, p. 56), which explains ‘ edhah ’ as wood 
and ‘ abhyudyatam ’ as ‘ presented unasked.’

V E R SE  C C X L V III

This verse is quoted in Apararka (p. 407), which 
adds that the term ‘ bhiksd ’ here stands for ‘ cooked food ’ ;—  
and in Hemadri (Dana, p. 56).

V E R SE  C C X L IX
This verse is quoted in Apararka (p. 4 07 );— and in 

Hemadri (Dana, p. 56).

: V E R SE  CCL
T his verse is: quoted in Apardrka (p. 4 06 ); in

Mitaksara (on 1. 214);— in Pardsharamddhava (Achara, 
p. 1 9 0 );— in Madanaparijata (p. 220), which adds—
‘ mani ’ stands for those that serve as antidotes to poisons,—  
‘ dhdna’ is ‘ fried grain,’— these one should not refuse ;—-in 
‘ Prdyaschittaviveka’ (p. 412), which explains ‘‘na nirnudet' , 
as ‘ should not refuse when presented unasked ’ ;— in Hemadri 
(Dana, p. 56);— and in Nrsimhaprasada (Ahnika,
p. 37 b).

V E R SE  CCLIV
Cf. 5. 253.
This verse is quoted in Viramitrodaya (Ahnika, 

p. 492), which explains ‘ atmanivedana' as ‘ declaring his 
family, his character, his motive in seeking service and the 
ways in which he is going to serve’ ;— and in Hemadri 
(Shraddha, p. 785).

V E R SE  CCLX
Cf. 2. 244.
This verse is quoted in Nityaehdrapradipa (p, 42),

m W W )  l e i
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Discourse V
'

V E R SE  IV

This verse is quoted in Pardsharamddhava (Pra- 
yashchitta, p. 8) to the effect that laziness also is the source 
of a ‘ force’ that brings about untimely death;— irx 
Viramitrodaya (Ahnika, p. 510), which explains ‘ dlasya' 
as ‘ not being disposed to perform one’s duty, even when he is 
able to do i t ’;— ‘ annadosa’ as standing for defective 

.production and so forth;— and in Smrtimroddhdra (p. 
294)

V E R SE  V

This verse is quoted in Viramitrodaya (Ahnika, p. 
510), which explains ‘ amedhyaprabhavani ’ as ‘ produced 
directly from human ordure, or in trees growing from seeds 
passed with human excreta’ ;— and in Smrtitattva (p. 448), 
which reads ‘ karakani’ (for kavakani) and explains it as 
‘ chhatrdka,’ ‘ mushroom; ’and explains ‘ amedhyaprabhavdni ’ 
as ‘ produced from ordure and such things.’

V E R SE  V

This verse is quoted in Apardrka (p. 2 47 );— in 
Mitdksara (on 1. 171), which notes that the addition of the 
epithet ‘ red ’ makes it clear that the prohibition does not 
apply to such exudations as assafoetida, camphor and the 
like;— and in Pardsharamddhava (Achara, p. 711), which 
adds— ‘ the red exudations ’ meant are the lac and the rest, 
— the epithet ‘ red’ indicating that such exudations as are
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white, e.g., assafoetida, camphor and the like— are'not forbidden, 
—‘ shelu ’ is shlesmataka,—‘ peyusa’ is ‘ new milk,’ i. e., 
the milk of the newly-delivered cow, whose blood-flow has 
not ceased; and in support it quotes verse 8 following.

It is quoted in Viramitrodaya (Ahnika, p. 510), 
which adds the following notes— ‘ Vrksaniryasa' is ‘ the 
solidified exudation from trees ’,— ‘ Vraslichana ’ is cutting, and 
the exudations from cuttings are to be avoided even when 
they are not red. The prohibition does not apply to such 
things as assafoetida, camphor and the like,— ' shelu ’ is shles- 
mataka,— and ‘ peyusa ’ is the milk of the newly dilivered 
cow, which solidifies at the slightest contact with fire ;— in 
Hemddri (Shraddha, p. 567) iand in Prayashchittaviveka
(p. 287).

V E R SE  V II

Of. The Mahabharata 13.104.41.
This verse is quoted in Smrtitattva (p. 448), which 

explains ‘ vrtha ’ as "what is cooked for oneself, and not for 
being offered to gods or pitrs’,— and quotes the Chhandoga- 
parishista as defining ‘ krsara ’ to be ‘ rice and sesamum cooked 
together,’— ‘ samydva ’ is a preparation of ‘ butter, milk, 
molasses, and the flour of wheat and other grains,’— ‘ anupakr- 
tamamsa ’ is ‘ meat not consecrated by mantras'—‘ devanna ’ 
is ‘ food prepared for offering to gods,’— ‘ havis ’ is the ‘ sacri
ficial cake ’ and such things ;— and in Hemddri (Shraddha,
p. 610.)

V E R S E  V III

‘ Sandhini ’— ‘ a cow that gives milk only once a day ’ 
(Medhatithi and Govindaraja);— ‘ a cow in heat’ (Kulluka, 
who quotes Harita in support, Narayana and Raghavananda); 
— ‘ a cow big with calf’ (Nandana);— ‘ a cow whose own calf 
being dead, is milked with the help of another’s calf (‘ some 
one ’ mentioned in Medhatithi.)
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Ihis verse is quoted in Mitaksara (on 3. 290), where 
it is said that the unintentional drinking of these milks, if 
’done onee only, makes one liable to the penance of a single 
day’s fast, while if done intentionally, or if repeated, it entails 
a three days’ fast.

It is quoted in Parasharamadhava (Achara, p. 712), 
where the Sandhini is described as ‘ the cow that approaches 
the bull, i. e., the cow in heat’,— and the ‘ anirdasha ’ as 
the one that has not passed more than ten days since delivery.’ 

It is quoted in Smrtitattva (p. 448), which adds the 
following: anirdasha’ is that which has not passed ten
days since its deliverythe ‘ cow ’ stands for the goat and 
the buffallo also ‘ ekashapha ’ are the horse and other 
one-hoofed ani malsthe  ‘ sandhini ’ is the cow that seeks 
for the bull; the avoiding of the second ‘ goh ’ in the second 
line indicates that it is the milk of the cow only that has 
lost its calf, and not that of the goat or the buffalo.

It is quoted in Viramitrodaya (Ahnika, p. 525), 
which adds the following :— ‘ nirdashd ’ is the cow that has 
passed ten days since delivery;— ' ekashapha’ are the horse and 
other one-hoofed animals— ' dvika ’ is ‘the milk of the ewe’;—

, sandhini ’ is the cow in heat;— ‘ vivatsd ’ is one devoid of 
her calf.

It is quoted in Madanapdrijdta (p. 929), which 
contains the same remarks as Mitaksara;—in Nrsimha- 
prasdda (Shraddha, p. 13 a) in Hemddri (Shraddha, 
p. 567) ;— in Shuddhikaumudi (p. 323), which explains 
‘ ekashapha ’ as standing for the Horse and the like, and
Sandhini’ as the cow ‘which has been covered by the bull’ ;__
and in Prayashchittaviveka (p. 335).

VERSE IX

11 O f. Shatapatha Bralimana 1.2.3.9, for an early list of 
animals whose flesh is forbidden ’’— Hopkins.

* *



This verse is quoted in Mitaksara (on 3.290) ;■—and in 
Smrtitattva (p. 448), which adds that the term ‘ mrga ’ 
here stands for animals, and not for the deer only ; since the 
‘ buffalo ’ is cited as an exception ;— ‘ shukta ’ is the name 
of those things that, by themselves sweet, become soured 
by keeping.

The first half is quoted in Apararka (p. 246), which 
adds that the phrase ‘ pay warjy am ’ has to be supplied.

The verse is quoted in Viramitrodaya (Ahnika 
p. 525), which takes ‘ arahyanam mrgandm ’ together, 
and explains it as standing for the Ruru, Mahisa, Prsata and 
the rest in Nrsimhaprasdda (Shraddha p. 13 a ) ;—  
in Hemadri (Shraddha, p. 567);— in Prayashchittaviveka 
(p. 3 3 5 );— and in Shuddhikaumud'i (p. 323).

V E R SE  X

This verse is quoted in Mitaksara (on 3. 290) ;— in 
Smrtitattva (p. 448), which explains ‘ dadhisambhavam ’ 
as standing for the takra and other similar preparations ;—  
and again on p. 182 ;— and in Hemadri (Shraddha, p. 616).

V E R SE  X I

This verse is quoted in Vlramitrodaya (Ahnika 
p. 540), which adds the following notes :— ‘ Kravyadah' are 
the vulture and other birds that eat raw flesh only, and also the 
peacock and others that eat both raw and cooked flesh ;—
‘ grdmanivdsinah ’ stands for such village-birds as the 
pigeon and the like, which do not eat flesh;— the term 
Shakuriin is to be construed with both ‘ kravyadah ’ and 
‘ grdmanivdsinah ’ ;— ekashapha ’ are the horse and other 
one-hoofed animals,— ‘ anirdistah ’ means ‘ those that are 
not mentioned in the Shruti as fit for eating those that are 
mentioned as such should certainly be eaten ; this refers to 
such sacrificial animals as are mentioned in the Vedic texts like

ff| gt
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the following: ■ One should saerifice the horse to Tvastr ’ ; 
which implies that the flesh of the horse so sacrificed must be 
eaten; Tittibha is the name of the bird that makes the 
‘ f t  t i ’ sound.

It is quoted in Hemadri (Shraddha, p. 582) ;— and in 
Smrtisdroddhara (p. 298).

V E R SE  X II

Ihis verse is quoted in Viramitrodaya (Ahnika, 
p. 540), which adds the following notes :— K a l a v i n k a  ’ 
is the chataka, the sparrow; these being already included 
under ‘  gramanivdsinuh’, their separate mention is meant 
to indicate that they are always to be avoided ; which 
implies that the chasa ’ and other ‘ grdmanivdsi ’ birds 
may be eaten. [All this latter note is attributed to Medhatithi 
by the writer; but no words to this efiect are found in 
Medhatithi , see -Translation].— Ihe epithet 1 grama ’ in 
‘grdmakukkutah’ indicates that wild kukkuta is not forbidden;
sdrasa in the bird called ‘ puskara, ’ which has a long- 

neck, long feet and is of blue colour ;— ‘Rajjuddda ’ is the 
wood-pecker ;— ‘ ddtyuha ’ the black-necked bird ;— ‘ Shuka ’ 
is parrot, ■ sdnkd ’ is well known by its own name.

It is quoted in Hemadri (Shraddha, p. 583).

VERSE X III

This verse is quoted in Viramitrodaya (Ahnika, 
p. 540), which adds the following notes :— ‘pratuddh ’ are 
the birds that strike with the peak and then eat;— ‘jdlapada’ 
is the web-footed bird, e.g. the chasa and the l i k e lkoyasti ’ 
is a species of wild birds ; —‘ nakhaviskira ’ is the bird that 
scratches out food with its nails;— ‘ nimajjya matsyadan ’ are 
those birds that catch fish by diving under water; e.g. the aquatic 
crow and the like; — ■ sundH is the slaughter-house, and ‘sauna’
.is that which is got from there ;— ‘ vallura ’ is dry fish.

it is quoted in Hemadri (Shraddha, p. 583).
•14



V E R SE  X IV

This verse is quoted in Viramitrodaya (Ahnika,
p. 543), which adds the following notes :— The ‘ vaka ’ and the 
‘ baldkd are well known birds ;— kdkola is the Drona- 

■ kdka ;— ‘ khdnjariia ’ is the khafijana ;■— ‘ matsydddh ’ are
the alligator and the like;— the prohibition of the ‘ vid- 
vardha ’ implies the sanction of the wild boar.— ‘ sa/rvashah’ 
means in every way ’ ;— and in Hemddri (Shraddha, p. 583).

V E R SE  X V

This verse is quoted in Virmitrodaya (Ahnika,
p. 546), which adds that this is an arthavada to the prohi
bition of eating fish that has gone before in the preceding 
verse ;— in Smrtitattva (p. 448);— and in Smrtisdrod- 
dhdra (p. 299). «

V E R SE  X V I

Medhatithi and Govindaraja explain the meaning to be 
that “ The Pathlna and the Rohita are to be eaten only when 
offered to the gods or Pitrs, and not ordinarily, while those 
enumerated in the second half are to be eaten ‘ sarvasah,’ « 
at all times.”— Kulluka objects to this explanation on the 
following grounds:— There is no authority for the view that 
the two kinds of fish are to be offered at Shraddhas, eaten only 
by the person invited at it, not by the performer of the 
Shraddha or other persons, while the other kinds are to be 
eaten by others a lso ;—in fact all other authorities have placed 
all those mentioned here on the same footing. Kulluka’s own 
explanation is as follows:— ‘ The Pathlna and the Rohita 
should be eaten, as also the Rajiv% and the rest ’ ;— and 
the phrase ‘ niyuktau havyakavyoh ’ he takes as standing by 
itself, in the sense that ‘ all things that are forbidden may be 
eaten, when one is threatened with starvation, after they have 
been offered to the gods and Pitrs.’



This verse is quoted in Mitalcsara (on 1. 178), which 
goes one farther than Medhatithi, and adds that those 
enumerated in the second line also are to be eaten only when 
offered at Shraddhas and sacrifices;— and in Vtramitrodaya 
(Ahnika, p. 547), which adds the following notes:— ‘ adyau' 
means ‘ are to be eaten ’— when they are ‘ niyuktau ’— i.e., used 
for the purpose of Shraddha and other offerings;— ‘ Pathina’ 
is that which is also called ‘ Chandraka', ‘ Rajiva ’ is red- 
coloured, ‘ Simhatunda’ is that which has its mouth like the 
lion’s, ‘ Sashalka ’ are fish covered with shell-like skin.

It is quoted in Smritattva (p. 449 );— in Hemadri 
(Shraddha, p. 577);— and in Smrtisaroddhara (p. 300), 
which explains 4niyuhtau,’ as employed for Shraddha and 
other purposes, and ‘ adyau’ as ‘ may be eaten,’ ‘rdjwa ’ as 
red-coloured.

V E R SE  X V II

This verse is quoted in Vtramitrodaya (Ahnika, 
p. 544), which adds the following notes :— ‘ Ekachara ’ are 
those animals which, as a rule, roam about alone, such for 

. instance as serpents;— ‘ ajndtah ’— whose name and species 
are unknown, i.e., one should not eat unknown animals which, 
though not falling under any species either generally or 
specifically prohibited, are understood by implication to be 
included under those that are permitted;— nor should one 
eat any five-nailed animals, with the exception of the shashaka 
and the rest (enumerated in the next verse).

V ER SE X V III

This verse is quoted in Mitaksara (on 1. 177);— in 
Vtramitrodaya (Ahnika, p. 545), which explains ‘ ekato- 
datah ’ as ‘ those that have only one line of feeth ’ ;— and in 
Smrtisdroddhara (p. 299).

®  <SL
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V E R SE  X I X

This verse is quoted in Apardrka (p. 1157), which 
notes that the intentional eating of these things make the 
twicer-born person an ‘ outcast,’ i. e., disqualifies him from all 

. that is done by twice-born persons, and the expiation for this
would be the same as that prescribed for wine-drinking.

It is quoted in Mitakmra (on 1. 176), which says that 
this refers to intentional and repeated eating of the things ; 
also on 3. 229 ;— in Parasharamddhava (Prayashchitta, 
p. 317), as referring to intentional eating;— and in Madana- 
parijata (p. 825) to the effect that the intentional eating of 
forbidden things is equal to wine-drinking; and again on 
p. 927, to the effect that it is intentional and repeated eating 
that is equal to wine-drinking and hence makes one outcast, 
while by intentionally eating these only once, one only becomes, 
liable to the performance of the Chdndrayana.

V ER SE X X

Cf. 11. 155, 213 and 219.

This verse is quoted in Madanaparijata (pp. 927 
and 825) as laying down the expiation for the unintentional . 
eating of the things;— in Parasharamddhava (Prayash
chitta, p. 317) to the same effect, with the additional note that 
the ‘ Santapana ’ meant here must be that which extends over 
seven days.— The last quarter is quoted twice in Mitdk- 
sdrd on 3. 290, to the effect that if one eats forbidden things 
other than those here mentioned only once, and that uninten
tionally, he has got only to fast for the day;— under 1. 175 
to the effect that the eating of the forbidden birds uninten
tionally makes one liable to fasting for the d a y ;—and the 
first three quarters on 1. 176, where it is pointed out that it 
refers to unintentional and repeated eating of the - things;
— also on 3. 229 as laying down the expiation for 
unintentional eating.
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It is also quoted in Apararka (p. 1157), to the effect 

that by unintentionally eating the things enumerated repeatedly 
one becomes liable to the Yati-chandrayana, and by eating 
other forbidden things to fasting during the day.

V E R SE  X X I  

Cf. 11.212. '  -

This verse is quoted in Mitdksard (on 3. 290) as 
laying down the expiation for eases of suspected eating of 
forbidden things ;— and in Prdyashchittaviveka (p. 340).

V E R SE  X X II

This verse is quoted in Mitdksard (on 1. 179) to the 
effect that just as there is nothing wrong in the eating of meat 
which is the remnant of sacrificial and Shraddha offerings, 
so also there is none in eating that which is left after the 
dependents have been fed.

It is quoted in Viramitrodaya (Ahnika, p. 537), 
wliich adds that animals are to be killed for feeding one’s 
dependents, only when there is no other means of feeding 

• them; and this implies also that there is no harm in ohe’s 
eating the meat himself that is left after the feeding of depen
dents ;— and in S mrtisaroddhara (p,' 301).

V E R SE  X X II I

Viramitrodaya (Ahnika, p. 537) quotes this verse 
as Arthavada to the preceding verse, the meaning being as 
follows:— ‘ Inasmuch as in ancient sacrifices performed by 
sages, edible sacrificial cakes used to be made of animals and 
birds killed for the purpose, these may be killed by men of 
the present day also.’ That the sacrificial cake is to be made 
of the flesh of animals lias been laid down in connection with 
the 4 Thirty-six-year Sacrificial Session’ , about which we read

• V . - . . v v  dkkV.■ U •



that “on the closing clay of which, the master of the house goes 
out a— hunting, and out of the flesh of the animals killed there 
the Savaniya sacrificial cakes are prepared.”

V E R SE  X X IV

This verse is quoted in Viramitrodaya (Ahnika, 
p. 5 2 3 );— in Smrtitattva (p. 4 5 2 );— in Hemadri (Shraddha, 
p. 6 1 6 );— and in Prayashchittaviveka (p. 291).

V E R SE  X X V

This verse is quoted in Smrtitattva (p. 4 5 2 );— in 
Viramitrodaya (Ahnika, p. 523 );— in Hemadri (Shraddha, 
p. 6 16 );— and in Prayashchittaviveka (p. 291).

V E R SE  X X V I

This verse is quoted in Viramitrodaya (Ahnika, 
p. 526), which adds the following notes:— The rules regarding 
eating that have gone before are meant for the ‘ twice-born ’, 
not for the Shudra; hence for the latter there is no harm in 
eating garlic and other things. But, according to Kal- 
pataru, the eating of the crow and such like animals and 1 
birds— even though included among those mentioned,— must 
be considered wrong, even for the Shudra;— being as they 
are entirely condemned by all cultured men.— The mention 
of the ‘ twice-born’ in this verse implies that the forth
coming prohibition regarding meat is meant for all the four 
castes.

V E R SE  X X V I I

This verse is quoted in Viramitrodaya (Ahnika, p. 527), 
which adds the following notes:— i Proksita' is that which 
has been sanctified by means of mantras for being offered 
at a sacrifice ;— ‘ brahmananaficha kamyaya ’— when one is 
pressed by a Brahmana to eat meat, if he eats it but
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once, then there is no harm; that this is justifiable once only 
is clearly stated by Yam a; if the same Brahmana should 
press him again, then he is not to accede to this ; nor is he 
to eat it, even though the second time he may be pressed by 
another Brahmana; that he is to eat it once does not 
mean that he is to take a single morsel; what is meant is 
that he may eat at a single meal ;— ‘ Yathdvidhiniyuhtah ’—  
this means that when invited to the Madhuparkor offering or 
to a Shrdddha, one may eat even unconsecrated meat;—  
‘prdndndmeva chatyaye ’ — meat may be eaten if during an 
illness, or during food-scarcity, one’s life would be in danger 
if meat were not taken.

The verse is quoted also in Smrtitattva (p. 449), which 
explains ‘ proksitam ’ as which has been duly consecrated 
by means of mantras, being obtained from an animal killed 

• in connection with a sacrificial performance;—■ brahmananam 
kamya’— at the wish of a Brahmana one may eat once ; 
— ‘ yathavidhiniyuktah ’— i. e., at a Shrdddha;— in the 
Prayshchittaviveka (p. 280), which notes that ‘prdndndmeva 
chatyaye ’ is meant to refer to Religious Students and to such 
House-holders as have renounced meat;— and in Smrti- 
saroddhdra (p. 300).

Y E R 8E  X X V II I

This verse is quoted in Viramitrodaya (Alinika, p.
- 527), as reiterative of what has gone before;— and in

Smrtitattva (p. 449).

V E R SE  X X I X

This verse is quoted in Viramitrodaya (Ahnika, 
p. 527), which adds— the ‘ chara’ are the deer and the rest,—  
the ‘ achara ’ grasses etc.,— ‘ damstrn ’, the tiger and others,
‘ adamstrn,’ the deer and the like,— ‘ sahasta ’ are men and 
the like,— and ‘ ahasta ’ fish etc., ‘ sh ura ’ are brave persons 
— and ‘ bhdru' are the timid.
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V E R SE  X X X

This verse is quoted in Viramitrodaya (Ahnika, p. 527). 

V E R SE  X X X I

“ Cf. this with the Mahabharata, 13. 114-116. In ib 
116, .15, this is quoted as Shruti, but in 115,53, its gist is 
ascribed to Mann ’’— Hopkins.

This verse is quoted in Viramitrodaya (Ahnika, 
p. 527), which adds the following notes :— ‘ yajndya ’ means 
‘ for purposes of sacrifice ’,— ‘ yagdhi ’ means ‘ eating’,— ‘ ato
ny atha ’ means ‘ elsewhere than at a sacrifice — and in 
Hemadri (Shraddha, p. 582).

V E R SE  X X X I I
" . .. •

; This verse is quoted in Viramitrodaya- (Ahnika, 
p. 527), which adds that ‘ svayamutpddya ’ refers to the 
Kmttriya alone;— in Smrtitattva (p. 4 4 9 );—in Hemadri 
(Shraddha, p. 582);— and in Prayashchittavivekci (p. 276).

V E R SE  X X X I I I
t

This verse is quoted in Viramitrodaya (Ahnika, 
p. 5 3 1 );— in Smrtitattva (p. 449);— and in Smrtisa- 
roddhdra (p. 301).

V E R SE  X X X I V

This verse is quoted in Viramitrodaya, (Ahnika, p. 531).

V E R SE  X X X V

This verse is quoted in Apariirka (p. 251), which 
explains ‘ niyuktah’ as ‘ invited, at a sacrifice to the- gods or 
at a Shraddha ’;— in Mitahard (on 1. 179) to the effect 
that one must eat meat when invited to a Shraddha;— in
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Nirnayasindhu (p. 294) as setting forth the sinfulness of 
not eating the meat,, duly o f f e r e d i n  Viramitrodaya 
(‘Alimka, p. 530), which explains ‘ sambhavdn’ as ‘.•births’;
— in Smrtitattva (p. 449) ;— in Hemddri (Shraddha, 
p. 577);— and in Prdyashchittaviveka (p. 279), which remarks 
that this refers to such meat as is not forbidden.

V ER SE X X X V I  - ; ° J.

This verse is quoted in Hemddri (Shraddha, p. 580).

V ER SE X X X  VII

‘Sghge'— ‘On an occasion arising for the killing of an animal 
(at a rite other than those laid down in the .Veda)’
(M e d h a t it l i i ) '1 if one has a strong desire to eat meat ’ (Kul- 
Kka and Narayana). [It is difficult to see how a strong desire 
for meat could be appeased by eating animal made of butter 
or flour] ;— ‘in the event of one being attacked by evil spirits ’
(G o v in d a r a ja ) ‘ on the occasion of social gatherings’
(Xandana).

This verse is quoted in Viramitrodaya (Ahnika,
. p. 538), which quotes Kalpataru as offering the following- 

explanation:— In such ceremonies as the Sitdyajfia and 
the like, which are not prescribed in the Veda, and the killing 
of animals at which, therefore, cannot have the sanction of 
the Veda,*—if, in view of the prevalent custom, it is found 
necessary to sacrifice an animal, one should offer an animal 
made either of butter or of fiour;— it then quotes Kulluka’s 
explanation,— and then the one given by Medhatitlii, remark
ing that this last is in agreement with Kalpataru.—-It 
then goes on to describe another explanation, by which ‘Sange’ 
means ‘at a sacrifice’ and this is explained as laying down an 
alternative to the killing of animals at the well-known sacrifices,
Agni'stomtya and the rest.— This last explanation, the author 
rejects, on the ground (1) that there is no authority for taking 
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the word ‘ sahge’ in the sense of sacrifice, and (2) that it 
would not be right for a Smrti to lay down an 
alternative to a detail that, has been laid down in the original 
Veche injunction of the sacrifices.

V E R SE  X X X V II I

C f  The Mahabharata 13. 93. 121.

This verse is quoted in Viramitrodaya (Ahnika, p. 538)

. V ER SE X X X I X

“ Ityapi shrvyate shrutih is the end of this verse instead 
of svayameva svayembhuvd as found in the Mahabharata
13. 116. 14. Quite a number of Mann’s verses are cited as’ 
Shruh in the Epic.” — ’Hopkins.

This verse is quoted in Viramitrodaya (Ahnika, p. 538).

V E R SE  X L

This verse is quoted in Viramitrodaya (Ahnika, p. 538), 
which explains uchchhrtih ’ as ‘ advancement ’

Medhdtithi (P. 403, 1. 22)— ‘ Pratitisthantitivat ’__
This refers to Mimdmsd Sutra 4. 3.17 et. seq., which embodies 
what has been called the ‘ Rdtrisattra-nydya\ In connection ’ 
with the ‘ Rdtri ’ offerings, it is said that ‘ he who offers these 
obtains respectability &c.;’ and in regard to this the 
question arises whether this latter passage isam erearthavdda, 
or it describes the result that really follows from the offerings; 
and the conclusion is that, inasmuch as no other mention of 
the result of the offerings is found anywhere, the passage hi 
question must be taken as describing the results actually 
following from them. 7

VER SE X L1

This, verse is quoted in Apardrka (p. 154), as setting 
aside the view that ‘ the offering of Madhuparka does not



necessarily involve the killing of the animal ’ in V ira m itro 

d a y a  (Ahnika, p. 538).

V E R SE  X L II

This verse is quoted in V ira m itro d a y a  (Ahnika, p. 531).

V E R SE  X LII1

This verse is quoted in V ira m itro d a y a  (Ahnika, p. 538).

V E R SE  X L IV

This verse is quoted in V ira m itro d a y a  (Ahnika, p. 538).

V E R SE  X L V

This verse is quoted in V ira m itro d a y a  (Ahnika, p. 538).

V E R SE  X L V I

This verse is quoted in V ira m itro d a y a  (Ahnika, p. 539).

V E R S E  X L V II

This verse is quoted in Mitdksard (on 1. 181) as 
laying down the indirect result of avoiding the killing of animals.

V E R SE S X L V III -X L IX

These verses are quoted in P a v a s h a ra m a d h a v a  (Achaia, *
p. 719), which adds that the prohibition contained here 
pertains to the eating of meat obtained by such killing of 
animals as is prohibited,— and not to that of meat obtained 
by purchase; and this on the ground that it is prefaced by the 
deprecating of the act of k illin g .

Verse 48 only is quoted in P ra y a s h c h itta v iv e k a  

(p. 279).
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VERSE L

Of. The Mahabharata 13. 114. 12.

VERSE LI

“ In the Mahabharata (13. 114. 36-49) this is ‘ as told of 
old by Markandeya — Hopkins.

This verse is quoted in Apardrka (p. 2 5 1 );— in 
Mitaksard (on 1. 181), as describing the eight kinds of 
‘ killer’ ;— and in Smrtisdiroddhdra (p. 301), which has 
the following n o t e s ‘ ghatakdh ’ , partakers in the sin,—
' anumanta’, who acquiesces in the act,—1 vishasitd’, who 
cuts the limbs,— ‘ nihanta’, who actually does the act that 
deprives the animal of the life,—  samskarta,’ who cooks 
the meat,— ■ upahartd who serves the meat.

VERSE LII

In the Mahabharata (13. 114. 14) this verse is ascribed 
to Narada.” —Hopkins.

This verse is quoted in Viramitrodaya (Ahnika, 
p. 5 3 1 );— and in Smrtisdroddhdra (p. 301).

VERSE L in

In the Mahabharata, (13. 114. 15) this occurs as writer’s 
‘ matam mama,’ but it has ‘ mdse’ for ‘ varse ’— says Hopkins.

This verse is quoted in Mitaksard (on 1. 181), to 
* the effect that the merit:of the performance of Ashvamedha

accrues to one who renounces meat for a full year ;— and in 
Viramitrodaya (Ahnika, p. 533), which adds that 
according to Medhatithi, this is mere Arthavada, and not 
the declaration of a result that actually follows from the act,—  
this being based upon the principle laid down by Jaimini 
under 4. 3 .1 . It goes on to add that this view is not right; 
as this case is not analogous to that of Jaimini 4. 3, 1,
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A ‘ declaration of rewards ’ is regarded as an ‘Arthavada,’ only 
when there is some other passage mentioning another reward 
in connection with the same act; in the present case, however, 
we do not find any other passage speaking of any other 
rewards accruing from the renouncing of meat for one year; 
sO that this comes under the Ratrisattranyaya (Jaimini 
4  3, 17 et. seq. ; see note under verse 40). It concludes with 
the remark that the reward accruing from the renouncing of 
meat for one year,— even though of the same kind as that 
following from the Ashvamedha— is of a much lower degree; 
— and quotes the following Kdrilcd of ‘ Bhattapada’—

'R s rm ra v tiT i'a f ^  i

V ER SE L IV

This verse is quoted in Pardsharamddhava (Achara, 
p. 719), which adds that the renouncing of meat here spoken 
of refers to meat other than the ‘ consecrated ’ and the rest that 
have been spoken of before.

V E R SE  LV

Cf. The Mahabharata 13. 110. 35.

This verse is quoted in Viramitrodaya (Ahnika, 
p. 531);— and in Srnitisaroddhara (p. 301).

V E R SE  L V I

1 his verse is quoted in Pardsharamddhava (Achara, 
p. 719) in support of the view that it is only the eating 
of piohibited meat that is sinful;— and in Viramitrodaya 
( Ahnika, p. 537), which adds the following notes:— ‘rndmse ’ 

■i-e., such meat as is not forbidden;— -madye — for the 
Ksattriya and, other lower c a s t e s maithune ’—i.e., such 
sexual intercourse as is not prohibited;—  ' n i v r t t t y the-
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determination to renounce;— ‘ mahdphala ’— i.<\, conducive to 
the attainment of Heaven and such other results as have been, 
mentioned in the foregoing arthavdda passages. Medhatithi 
has remarked that the determination to renounce meat and 
other things must be regarded as conducive to Heaven only, 
on the basis of the principle of the Vishvajit (Mimdmsd- 
mtra 4. 3. 15-16). But this is not right, as it is very much 
simpler to accept the rewards mentioned in the arthavdda 
passages as the rewards meant here, rather than assume one on 
the basis of the said principle.

It is quoted in Prayashchittaviveka (p. 277), which 
remarks that this refers to such meat as is left after the 
offerings to the gods and Pitrs have been made;— as regards wine, 
the abandoning of it is ‘ conducive to great rewards’ only 
for those for whom wine is not forbidden,— and as regards 
‘sexual intercourse,’ the abandoning that leads to great rewards 
is that of the intercourse which is sanctioned ‘ on all except 
the sacred days,’ and ‘ that for the sake of pleasure.’

V E R S E  L V H I

‘ Anujate ’— ‘ Younger than one that has teethed ’ (Medha- . 
tithi, Govindaraja, Narayana, Ragliavananda; and Kulluka 
also, who is not rightly represented by Buhler).

‘ Cha’—This includes ‘ one whose Upanayana has been 
performed ’ (Govindaraja, Kulluka, Narayana and Ragha- 
vananda).

This verse is quoted in Smrtitattva (II, p. 239), 
which adds that according to this the impurity attaches, not 
only to the Sapindas, but also to Sagotras, Samanodakas, 
paternal relations, maternal relations and so forth;— ‘ anujata,’ 
literally meaning ‘ born after,’ means ‘ one hwn after the 
dantajata,’ this latter being the noun immediately preceding 
the w o r d t h e  presence of ‘ cha ’ implies the ‘ initiated ’ also;
— ‘ samsthtte ’ means ‘ dead,'
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It is quoted in Haralatd (p. 1), which adds the 
following notes:— ‘ cmujata’ is the child horn after the child 
that has cut its teeth, i.e., a child that has not cut its teeth,—
‘ krtachude cha,’ the ‘ eha’ is meant to include one whose 
Upanayana has been performed, —‘ samsthite ’ on his dying,
‘ sutaka ’ stands here for the impurity due to birth, that due 
to death having been separately mentioned.

V E R SE  L IX

“ The commentators are of the opinion that the length of 
the period of the impurity depends on the status of the mourner; 
and that a man who knows the mantras only of one Shakha 
shall be impure during four- days, one who knows a whole 
Shakha (or two Vedas) during three days, one who knows 
the Veda (or three Vedas) and keeps three or five sacred fires, 
during one day. Medhatithi however mentions another inter
pretation, according to which the four periods correspond to 
the four ages of the deceased, which have been mentioned in 
the preceding verse. According to this view, the Sapindas 
shall mourn for an initiated person for ten days,— for one who 
had received the tonsure, four days, and so forth.”— Buhler.

This verse is quoted in Apararka (p. 893), which 
explains the first half to mean that the Sapindas are impure 
for ten days, and the second half as laying down three other 
alternatives;— ‘ Arvak (or as it reads a vd) sahchayanat 
asthnam’ it explains as indicating the period of four days, the 
fourth day being prescribed for the collecting of the bones of the 
dead. Thus the four alternative periods are— ten days, 
four days, three days and one day ; and the rule regarding 
the restriction of one or the other is thus laid down by 
Parashara—■ The Brahmana equipped with both the Veda 
and the Fire becomes pure in •one day, one equipped with 
the Veda only in three days, and one without qualifications 
in ten days.’
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It is quoted in Mitdksard (on 3. 29), which remarks 
that the four periods here specified are. meant respectively 
for the ‘ Kusuladhanycik®,’ the ‘ Kumbbidhdnyaka,’ the 
fryahaihika and the * Ashvdstanika ’ (described in 4.7 

. above). It quotes Parashara s rule (just quoted), but rejects
it as unacceptable.

It is quoted in Madanapdrijdta (p. 391), and again 
on p. 4 2 6 ;— in Smrtisaroddhdra (pp. 226 and 2 2 9 );—  
in Nityacharapradipa (p. 116) ;— in Hdralata (p. 3) 
which reads ‘ asthi’ and explains it as meaning ‘ four days’ ;
— and in Shuddhimayukha (p. 37).

V E R SE  L X

This verse is quoted in Apardrka, (p. 893), as 
providing the definition of the ‘ Samdnodaka ’ relationship, 
and explains the meaning to be that this relationship subsists 
among all those people who clearly recognise a common 
ancestor;— in Mitdksard (on 1. 253 );— in Pardshara-
madhava (Achara, p. 5 9 0 );— in Vyavaharamayvkha 
(p. 63) which construes ‘ Saptame’ as ‘ Saptame afite,’ so 
that the seventh also becomes included in ‘ Sapinda ’ 
relationship ;— in Madanapdrijdta (p. 427) ;— in Shud- 
dhimayukha (p. 37), which says that ‘ vinioartate ’ is
to be construed with the second line a lso;— in Smrti- 
sdroddhdira (p. 230), which says that from the point 
where ‘ Samdnodaka ' relationship ceases, ‘ Sagotra ’ 
relationship alone remains;— in Nityachdrapradipa
(p. 104); which quotes Medhatithi to the effect that all those 
who are descended from the great-grandfather of one’s own 
great-grandfather are his ‘ Sapindas ’ ;— in Hdralata (p. 96), 
which has the following note:—  Six ancestors beginning 
from one’s father are his ‘ Sapinda,’ the seventh ancestor 
is not. ‘ Sapinda ’ ; and the’ reason for this lies in the fact1 
that one’ s three immediate ancestors— father, grandfather and 
great-grandfather— are entitled to receive the ‘ pinda ’ from



him, and the next three ancestor#— i. e., the father, grandfather 
and great-grandfather of the great-grandfather,— are entitled 
to the ‘ sinearings of his pinda; 5 while the seventh ancestor 
is not entitled to any share of Pint!a ; it adds that the 
man himself is ‘ Sapnnda ’ of his own six ancestors;—  
in Shuddhikaumudl (p. 52), which explains that the 
‘ Sapinda ’ relationship ceases in one’s seventh ancestor, and 
‘ Samanodaka ’ relationship extends upto that person who 
is known to be descended from ‘ my such and such ancestor,’ 
and from the point where no such descent can be specifically 
pointed out, that relationship ceases and beyond that all 
are ‘ gotraja ’ o n l y i n  Gadddh arapaddhati (Kala, 
p. 256), which reproduces Medhiitithi’ s remark quoted above ;
— in Smrtichandrikd (Samskara, p. 1 81 );— and in Virami- 
Irodaya (Vyavahara, 209 b).
•

V E R SE  L X I

Medhatithi and Govindaraja omit the first line of 61 and 
the first line of 62; so that in the place of 61 and 62, they read 
only one verse made up of the second lines of both 61 and 62.

This verse is quoted in Hdraldta, (p. 15), which 
explains ‘ evameva ’ as standing for ‘ ten days ’ and other 
periods;—-and in Shuddhimayukha, (p. 37).

V E R SE  L X H
(Verse 63 of other commentators.)

According to the interpretation of Govindaraja, Kulluka,
Narayana and Raghavananda, the two halves of this verse 
are distinct, the first half laying down that the man who emits 
semen is purified by bathing, and the second half that he 
who begets a child is purified after three days. According 
to Medhatithi however, the first half supplies the reason for 
what is asserted in the second half. (See Translation).
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This verse is qaotecl in Parasharamddhava (Acharu, 
p. 606), which exphiins ‘ baijika-sambandha ’ as ‘janyaja- 
nakabhdva,’ ‘ the parental relationship.’

rrhe Haralata, which has both lines of (62) explains 
the meaning as— ‘ The untouchabillty due*to death pertains 
to all sapindas, and that due to birth pertains to the parents of 
the child only, but the full period (ten days) of ‘ impurity ’ 
attaches to the mother only, that attaching to the father 
disappears immediately on bathing.

V E R SE  LXI1I
(Verse 64 of other commentators.)

“ According to Govindaraja and Narayana, the rule 
refers to such Brahmanas who for money carry a dead body 
to the cemetery ;—  according to Kulluka and Eaghavananda* 
to Sapindas who in any way touch a corpse out of affection; 
— Medhatithi thinks that it applies to all who touch or 
carry out a dead body, be it for love or for money. Raghava- 
nanda thinks that the text mentions three alternative periods 
of impurity, one day, three days and ten days.”— Bidder.

This verse is quoted in Apardrka, (p. 883), which 
explains it as laying down the period of impurity of 
ten days for those who touch a dead body ; it explains 
cihnd chaikena rdtvydi as meaning ‘ one day and night,’ 

and ‘ tribhih trirdtraih ’ as ‘ nine days ’ ;—  thus ten days 
is the period of impurity (for the Brahmana) touching the 
dead body of the Brahmana; for the Brahmana carrying for 
money the dead body of other castes, the period extends to 
that which has been prescribed for that caste— says the 
Visnupitrana j* ApcivdTkci quotes the verse again on 
p. 893 to the effect that the period of impurity for Samdnoda- 
kas is only three days.

It is quoted in Nirnayasindhu (p. 382), which also 
explains it as laying down a period of ten days.
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V E R SE  L X IV
(Verse 65 of other commentators.)

‘ Pitrmedha'— The Antyesti (Medhatithi, Govindaraja, 
Kulluka and Raghavananda);—  ‘ the entire Shraddha cere
mony ’ (‘ others ’ noted by Medhatithi).

This verse is quoted in Apardrka (p. 912), which 
says that the ‘ guru' meant here is Achdrya, and that 
‘ Pitrmedha• is Antyesti-,— in Mitaksard (on 3. 24), 
to the effect that if the pupil performs Antyesti of his 
guru, then lie is to be impure for ten days;— in Nir- 
nayasindhu (p. 381) as reiterating the ‘ ten-day ’ period for all 
carriers of the dead body, the ‘ pupil ’ being mentioned only 
by way of illustration.

V E R SE  L X V
(Verse 66 of other commentators.)

“ Narayana and Raghavananda think that this rule refers 
to miscarriages which happen during the first six months 
of pregnancy; and that from the seventh month, whether the 
child lives or not, the full period of impurity must be kept.

. Narayana moreover asserts that in the first and second months 
the impurity shall last three days ”.— Buhler.— ‘ Sddhvi ’.—
‘ Becomes pure ’ (Medhatithi and Kulluka) ;— ‘ chaste ’ 
(Narayana).

This verse is quoted in Mitaksard (on 3. 20), which 
explains the second half to mean as follows:— ‘ The woman 
in her courses becomes pure— i. e., fit for religious functions—  
on bathing after the cessation of the menstrual flow ; but 
a s regards touchabilit.y, she becomes fit for it by bathing on the 
fourth day, even though the flow may not have ceased entirely.

The verse is quoted also in Nirnayasindhn (p. 369); 
— in Shuddhikaumudi (p. 3 ) in Hdralatd (p. 68), which 
says that the plural number in ‘ rdtribhih’ indicates that 
miscarriage is a source of purity only when it occurs ip
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the third and subsequent months of the pregnancy, and that 
the mention of the ‘ woman ’ in the second line makes it 
clear that the impurity due to miscarriage also attaches to the 
wife only, and not to the husband;— and in Nrsimha- 
prasada (Samskara, p. 25a).

V E R S E  L X V I
(Verse 67 of other commentators.)

This verse is quoted in Mitaksara (on 3. 23), where 
it is explained that all that this means is that in the ease of all 
before initiation, the impurity lasts for three days ;— in 
Nirnayasindhu (p. 3 7 3 );— -and in , Smrtitattva (IT, 
p. 271), which remarks that the second half of the verse 
makes it clear to what case the following two verses refer.

Medliatithi offers two constructions :— (1) By one the 
verse is made to provide a rule for the impurity of the un
tonsured child on the death of others ;— (2) by the other, for 
the impurity of others on the death of the untonsured children.

V E R SE  L X V II  
(Verse 68 of other commentators.)

‘ Asthisafichayanddrte ’— ‘ Place' free from hones’ ® 
(Medhatitlii, also Mitaksara);— ‘ without the rite of bone
collecting ’ (Kulluka, who quotes Vishvarupa’ s explanation 
which agrees with Medhatithi’s).

This verse is quoted in Smrtitattva (II, p. 271), 
which says that this refers to the case of the death of a child 
who has had his tonsure performed during the first year ;—  
in Mitaksara, (on 3. 2) which explains the meaning to be 
that ‘ the child should be decked with garlands and sandal- 
paint and should be buried in a clean place, away from the 
burning grounds, but outside the village,— which should be 
free from bones.

It is quoted in Hdralata (p. 121), which has the 
following notes :— ‘ Ttnadvivdrsikam ’, one whose tonsure has
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not been performed,— ‘ alahkrtya ’ , having endowed the dead 
body with rings, clothes, flowers, garlands and so forth, they 
should bury it in some pure spot outside the village; and 
even though the body would soon become decomposed and 
hence the rite of picking of the hones might be possible, it 
should not be done.

V E R SE  L X V III  
(Verse 69 of other commentators).

This verse is quoted in Mitdksard (on 3. 2), which 
explains ‘ m-anye kasthavat tyaktva ’ as follows :— ‘ Just as 
on throwing a log of wood in the forest, people take no notice 
of it, so having buried the child, they should take no further 
notice of him, in the way of performing his Shraddlia and 
other after-death rites.’

It is quoted in Apardrka (p. 870), which explains 
the meaning to be that the child less than two years old, 
which lias not had its Tonsure, should be either buried or 
thrown into the water, without any after-death rites;— and 
again on p. 911, Avhere it is said that the digging &c. are meant 
for the child who has had his Tonsure done during the first 

• year. It is difficult to reconcile the two statements.
It is quoted in Smrtitattva (II, p. 271), which also 

says that these two verses refer to the case of the child who 
has had his Tonsure performed during the first year;— and in 
Hdralata (p. 122), which explains ‘ aranye,’ ‘ in forest,’ 
as meaning in ‘ uncultivated ground,’ and ‘ Kasthavat ’ as 
implying that they should not grieve over it;— and in 
Shuddhimayuklia (p. 6).

V E R SE  L X IX
(Verse 70 of other commentators).

This verse is quoted in Apardrka (p. 871) to the 
effect that in the case of a child (less than three years old)
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whose Tonsure has not been performed, the water-offerings 
(which imply also cremation by fire) is optional in a case 
where the ‘ naming ’ ceremony has been performed.

It is quoted in Madanaparijdta (p. 384), which 
• adds the following notes:— ‘ udakakriyd ’ indicates cremation

by fire also; if the child had teethed, and had its Tonsure,—  
then whether it is cremated or not— its parents remain impure 
for three days.

It is quoted in Nirnayasindhu (p. 372), which also notes 
that ‘ udaka ’ includes cremation also;— and again on p. 374, to 
the effect that (a) if the child dies before the ‘naming’ ceremony 
it must be burned,— and (b) if it dies after naming and before it 
is three years old, it may be either burned or cremated;— in 
Shuddhimayukha (p. 6 );— and in Haralata (p. 122), 
which draws the following conclusions from these three verses:
— ‘ In the case of the two-year old child, from the time of its 
teething onwards, if cremation and the offerings are made, they 
are helpful to the dead, but if the relations do not do all this, 
they do not incur any sin; but if the child has completed its 
two years, the rites are compulsory, and their omission involves 
sin ;—-‘ namni vapi ’ which emphasises the view that it is right 
to perform the rites even on death occurring after the naming- „ 
ceremony, and it is all the more incumbent when the child has 
teethed. It combats Vishvarupa’s explanation of ‘ atrivarsa ’ 
as standing for ‘ one whose age was over two, and below 
three years’ ; as being incompatible with the qualification 
7  atadantasya.’

It is quoted in Smrtiftdroddhara (p. 215), which 
adds that ‘udakakriyd’, stands for ‘agnikriyd’, cremation also.

V E K SE  L X X
(Verse 71 of other commentators.)

This verse is quoted in Nitydchdrapradipa {p. 131) ;—  
in Haralata (p. 76), which explains ‘ ekodaka’ as samano- 
daka ;— and in Shuddhimayukha (p. 37).
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V E R S E  L X X II
(Verse 72 of other commentators.)

‘ Yathokt~ena halpena ’— ‘According to the rule declared in 
verse 6 7 ’ (Medhatithi, Govindaraja and Nandana);— ‘ just like 
the husband’s relatives, i. e., after three days’ (Kulluka, Nara- 
yana and Raghavananda).

This verse is quoted in Apararka (p. 907), which 
supplies the following explanation :— In the case of ‘asamskrta? 
— i. e., unmarried— women, the ‘bandhavas’— i.e., then- relations 
on the husband’s side— become pure in three days; but their 
mnabhayah— i.e., relations on the father’s side— become pure 
according to the aforesaid rule. It is because the relations on 
the father’s side are separately mentioned by means of the word 
‘sanabhayah' that the generic term ‘bdndhavdh’ is taken in the 
special sense of ‘relations on the husband’s side’. But there can 
*be no such relations in the case of unmarried women ; hence 
the women meant here must be those that have been verbally 
betrothed, but not yet formally married.— ‘Sandbhayah,’ the 
relations on the father’s side, are purified according to the rule 
that has been laid down in connection with the death of a boy 
before Upanayana,— i.e., the impurity ceases after three days.

. ,[1he analogy between the two cases is based upon the principle 
that for women ‘marriage’ takes the place of the Upanayana ; 
so that the unmarried girl stands on the same footing as 
the uninitiated boy.

The verse is quoted in Mitdkmrd (on 3. 24), to the 
effect that in the case of girls who have been betrothed, but 
not married, the relations on the father’s side are purified in 
three days. Here also ‘bandhava’ and ‘sandbhH are explained 
as in Apararka ; and it is added that the ‘ten-days’ rule 
could not be rightly applied before marriage.’

It is quoted in Pardsharcmadhava (Acliara, p. 608), in 
the same sense, and ‘bdndhavdh’ is explained as patisapinddh, 
and sandbhayah ’ as ' pitrsapinddh’,— and yathoktena 
kalpena as the ‘three days’ rule*.
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It is also quoted in Smrtitattva (II, p. 204) in the sense 
that in the case of girls that have been betrothed, but whose 
marriage-rites have not been performed, the sapindas of 
her husband are purified in three days, while the sapindas 
of her father are purified by the said rule, i. e., by the 
rule declined in the first half of the verse. It adds 
that ‘ betrothal ’ must be a necessary condition, as before that 
the unmarried girl can have no relations ‘ on the husband’s 
side ’ ; and that her father’s sapindas to only three degrees 
are meant, because of the express declaration of Vashistha that 
‘ for unmarried girls the sapinda-relationship extends to 
only three degrees.’

This is quoted in Haralata (p. 49), which adds the 
following notes :— ‘Asamskrtdndm,’ unmarried,—‘ bandhavah ’ 
relations on the husband’s side— ‘ yatholdena,’ as described 
in the first line of the verse, i. e., they are purified in three 
days ;— the first half refers to the girl dying after betrothal, as 
before betrothal, the girl can have no ‘ relations on the husband’s 
side ’ ; her ‘ sanabhayali,’ i. e., relations on her father’s side, 
also become pure in three days.

V E R SE  L X  X II 
(Verse 73 of other commentators.)

This verse is quoted in Apardrka (p. 8 8 5 );— in
Mitaksara (on 3. 16) ;— in Madanapdrijdta (p.
415);— in Smrtisdroddhdra (p. 224) as laying down res
trictions for the sapindas of the dead;— in Shuddhi- 
kaumudi (p. 142), which has the following notes:— ‘ Tryaham ’ 
on the third, seventh and ninth days they should all bathe 
together, for the benefit of the dead; all the sapindas should 
not eat meat duing the period of impurity,— ‘ Ksitau ’, this for
bids sleeping on beds;— and in Haralata (p. 157), which 
explains ‘ Ksaralavana ’ as ‘ all salts with the exception of 
saindhava and sdmbhari,’— ‘ they should all bathe together 
on the third, seventh and ninth days.’
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V E R SE  L X X I V  
(Verse 75 of others.)

This verse is quoted in N i r n a y a s i n d h u  (p. 385), 
in support of the view that if one cause of impurity should 
happen during the period of impurity due to another cause, 
then the former should be regarded as over by the end of the 
latter.

V i d e s h a  or D e s h a n t a r a  is thus defined by ‘ Vrddha- 
Manu ’ quoted in A p a m r h a  (p. 905):— ‘ That which is 
interposed by a great river (a river falling directly into the sea) 
or by a mountain, or where the language is different.’

It is quoted in K r t y s d r a s a m u c h c h a y a  (p. 7 0 );—
in S m r t i s a r o d d h a r a ,  (p. 232), which explains ‘ v i g a t a m ’ 
as ‘dead’ and adds that this rule applies to cases of b i r t h  also, 
and that ‘ ten days ’ stands for the full period of impurity 
under normal c o n d it io n s in  S h u d d h i k a u m u d i  (p. 36); 
—-and in H a r a l a t a  (p. 32) which has the following notes: 
— ‘ v i d e s h a s t h a m ’ in another country, i .  e., from where the 
news of death cannot come quickly,— ‘ a n i r d a s h a m ,’ before 
the end of ten days.

In regal’d to ‘ v i d e s h a \ K r t y a s a r a s a m u c h c h a y a  

* (p. 71) quotes Rudradhara as saying that even though there be 
no intervening mountains or rivers, if the distance between two 
countries is more than 60 y o j a n a s — e .g ., Tirhut and Prayaga,—  
they are ‘ v i d e s h a  ’ to each other, but not so between Tirhut 
and Kashi, the distance between which is only 30 y o j a n a s .

V E R SE  L X X V  
(Verse 76 of others.)

This verse is quoted in M i t a k s a r a  (on 3. 21) in 
support of the view that in the case of one hearing of the death 
of a relative in other countries, after one year of the death,’ 
he becomes purified by bathing and making the water
offering;— in M a d a n a p d r i j a t a  (p. 428X where ‘ a p a h
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sprstva ’ is explained as ‘ bathing ’; and it adds that this 
refers to cases of the death of relatives other than the Father 
or the M other;— in Nirnaysindhu (p. 385) ;■—in
Haralata (p. 32), which explains the meaning to be that ‘ after 
the lapse of ten days and upto one year, the Sapindas are im
pure for three days, and after one year, the Sapindas 
become pure by mere bathing, but not so the parents of 
the dead;—in Krtyasarasamuchchaya (p. 7 0 );— in
Nityacharapradipa (p. 126);— and in Shuddhikaumudi 
(p. 34 and 73), which adds that ‘ dashaha’ stands for the 
full period of impurity.

V E R SE  L X X V 1
(Verse 77 of others.)

This verse is quoted in Apararka (p. 904), which 
explains ‘ nirdasham ’ as ‘ from which ten days have elapsed ;’
— in Mitaksara (on 3. 21);— in Nirnayasindhu (p.
385), in support of the view that for the Father, there is impu
rity even on hearing of the birth of a son after ten days have 
elapsed, though there is none for other relations;— in 
Viramitrodayoj (Samskara, p. 188);— in Madanapari- 
jata (p. 427) to the same effect as Nirnayasindhu-,—  . 
in Parashrarnadhava (Achara, p. 600), to the same 
effect;— in Smrtitattva (II, p. 275) to the same effect;
— in Smrtisaroddhdra (p. 232), which adds that the 
mention of ‘putra ,’ son, makes it clear that the purification 
applies to the Father on ly ;— in Shuddhikaumudi (p.
34) which says that ‘ nirdasham jndtimaranam ’ stands for 
* the lapsing of the period of impurity ’;— and in Hdralata 
(p. 32), which adds this explanation:— ‘If one hears of the death 
of a Sapinda after the lapse of ten days, he becomes purified 
by bathing with clothes on ,’ and ‘ on hearing of the birth of 
his son, after ten days, one becomes pure by mere bathing ,’ 
it adds that the ‘purification meant here is only the cessation 
of untouchability



V E R SE  L X X V II
(Verse 78 of others.)

This verse is quoted in Apardrka (p. 905), which 
notes that 4 deshantarastha ‘ in a distant country/ qualifies 
both the ‘ bdla ’ and the ‘ asapinda —-again on p. 909, where 
the ‘prthakpincla ’ is explained as the ‘ non-sapinda and the 
4 bdla ’ as 4 one whose naming has not been done — in 
Haralata (p. 33), which explains 4 deshantarastha ’ etc., to 
mean that 4 on hearing of the death of a Sapinda after the 
lapse of ten days, those for whom the normal period of 
impurity is one day only, becomes purified immediately, by 
bathing only;— and in Danakriydkaumudi (p. 25).

The verse is quoted also in Smrtitattva (II, p. 274).

V E R SE  L X X V H I 
(Verse 79 of others.)

This verse is quoted in Nirnayasindhu (p. 386), 
which notes that the period of 4 ten days ’ here mentioned stands 
for all periods of impurity as laid down in the several cases,—  
and not for that of 4 ten days ’ only ;— and again on p. 388.

. It is quoted in Pardshararnddhava (Achara, p. 622);
— in Smrtitattva (II, p. 237), in the sense that when 
there is a commingling of two causes of impurity, the later 
one lapses with the earlier;— again on p. 244 to the 
same effect— ?’. e., the period of impurity due to a later cause 
becomes contracted within the limits of that due to a previous 
cause;— and again on p. 247 to the same effect;— and in 
Haralata (p. 61), which says that the qualification 4punah 
4 again ’ applies to death only, and draws the following con
clusion 4 If during the ten days of impurity due to a death, 
another death or a birth should occur, then the impurity ceases 
after the end of the said ten days due to the former death ;’ 
it goes on to say that such is not the ease if death occur 
during the period of impurity due to a birth, as the impurity
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due to death is more serious than that due to birth, and 
hence cannot merge into the latter.

V E R S E  L X X I X  
(Verse 80 of others.)

This verse is quoted in Apardrka (p. 187), and again 
on p. 912, where it is added that the rule herein laid down is 
meant for the case where the pupil does not perform the 
antyesti for the Teacher; in a case where he does perform it, 
it involves an impurity extending over full ten days, as declared 
above, under verse 64.

It is quoted in Mitaksara (on 3. 24), which also 
makes the same remark as Apardrka;— in Nirnaya- 
sindhu (p. 380) ;— in Madanaparijata (p. 4 3 1 );— in 
Haralata (p. 76), which explains the second half as— ‘ on tim 
death of the Teacher’s son, from whom one has not read any
thing, the imparity lasts for one day and night, and so also 
on the death of the Teacher’ s wife, other than the one for whom 
Gautama has prescribed an impurity of three days’;— in 
Shuddhimayukha (p. 3 7 );— and in Krtyasarasamuchchaya 
(p. 63).

- «>

V E R S E  L X X X  
(Verse 81 of others.)

‘ Upasampanne ’— (a) ‘ who lives with one out of friend
ship or on business ’ or (b) ‘ endowed with good character ’ 
(Medhatithi);— (c) ‘ neighbour’ (Narayana) ;—(d) ‘ dead’ 
(suggested but rejected by Medhatithi).

This verse is quoted in Mitaksara (on 3. 24), which 
adds the following notes:— ‘ Upasampanna’ means either 
‘ related by friendship or neighbourliness’ or ‘possessed of good 
character’ ;— the ‘ matula’ includes the maternal cousin and 
other relations of that kind, and the ‘ bandhava ’ stands for 
one’s own * bandhava’ as also those of his father and mother ;—



in Nitydchdrapradipa (p. 129), which explains ‘ upasam
panna ’ as ‘ living in one’s own house’, i.e., if a Vedic scholar 
living in one’s house happens to die etc.

It is quoted in Parasharamadhava (Achara, p. 610), 
which explains 1 Shrotriya’ as standing for one who has learnt 
the same rescensional text as the person himself,— ‘Upasam- 
panna ’ as one who is endowed with friendliness or neighbour
liness ; in Madanaparijata (p. 431), as laying down the rule 
relating to the case of the highly qualified Shrotriy a, or such 
near relations as the maternal uncle and the like ; it explains 
‘ upasampanna ’ as one endowed with friendliness or with 
good qualities;— and in Harcdatd (p. 76), which adds the 
explanation: on the death of a Vedic Scholar belonging to
another family in one’s own house,—-or on that of a Vedic 
Scholar who is a near ‘neighbour (‘upasampanna) etc.’—  
find in the case of the mother’s uterine brother, if the death 
takes place in another place, the impurity lasts for two days 
and one night,— 1 Shisya ’, one who, though initiated by 
some one else, has learnt, from one a portion of the Veda or 
the subsidiary sciences— in this case also the impurity lasts 
for two days and one night,— ‘ rtvik ’ one who has officiated 
at one’s sacrifices,— ‘ bandhava,’, blood relation.

•

V E R SE  L X X X I
(Verse 82 of others.)

Anuchane tatha gurau ’— ‘A  gyru who expounds the 
Veda along with the subsidiary sciences’ (Govindaraja, Kulluka 
and Raghavananda);— ‘the guru and the person capable of 
expounding the Veda ’ (Narayana);— Medhatithi construes 
anuchane’ with ‘ashrotriye’, and explains it to mean ‘ one 

who, though not learned in the Veda, is yet conversant with the 
subsidiary sciences’;— Nandana (and also ‘others’ in Medhati- 
thi) read agurau’, and explains ''anuchane agurau’ ‘one
who is learned in the Vedas and fits subsidiaries, but is not 
one’s guru’.

EXPLANATORY-— ADHTYAY A V  3 7 1  ' j



... ( n r
\ A  | § f  J * J  372  MANTJ SMEITI— NOTES
'A

This verse is quoted in Apararka (p. 215), which 
explains ‘ Sajyotih ’ as that impurity which lasts ‘ as long 
as the light’ , of the sun, or of the stars;— in Mitaksara, 
which also explains the meaning to be that the impurity lasts 

• . as long as the light; i. e., if death has occurred during the
day, then it lasts till sunset, while if it has occurred during the 
night, then as long as the stars are visible ;— in Paraslia- 
ramadhava (Achara, p. 613), which offers the same explanation, 
and in the same words, as Mitaksara;— in Madana- 
parijata (p .435), which explains the term ‘ Sajyotih' as 
‘ lasting as long as the light ’, and adds— ‘during the day, it 
lasts till sunset, and dming the night, till sunrise — and in 
Haralata (p. 76), which adds the following explanation:— That 
Ksattriya king in whose territories one lives, if such a 
king, who is not a Yedic Scholar', dies, then the impurity is 
‘ Sajyotis ’, i  e., if the death occurs during the day, it lasts 
as long as the sun is visible, and if it occurs during the night, 
then as long as the stars are visible,— if the said king is an 
expounder of the Veda, the impurity lasts the whole day and 
night,— ‘ anuchana ’ is one who has studied the Veda and is 
capable of expounding it,— similarly if the ‘ g u ru  ’ dies, the 
impurity lasts the whole day and night, ‘ guru ’ is one who 
has taught a little of the subsidiary sciences.

V E R SE  L X X X H
(Verse 83 of others.)
•

This verse is quoted in Smrtitattva (II, p. 245) as 
laying down the period of impurity for each several caste;— in 
Gadadharapaddhati (Kala, p.288) in Krtyasarasamuch- 
chaya (p. 6 4 ) ;— in Nityacharapradipa (p. 115);—
in Danakriyakaumudi (p. 21 );— in Shuddhikaumudi 
(p. 6), which says that the meaning is that on the death 
of a Sapinda who is over six years and two months of age,
__for the survivor who is ignorant of the Veda and has not
set up the fires, but has passed through all the sacramental rites,



the impurity in the case of the Brahmana lasts for ten days;
■—it adds that if death occurs before sunrise, then the 
preceding day is to be counted among the ten,— if the survivor 
is an Agnihotri or Vedic scholar, it is over in a single day; 
— and in Haralata (pp. 4 and 9).

V E R SE  L X X X II I
(Verse 84 of others.)

‘Pratyuhennagnisu kriyah ’— Medhatithi has been mis
represented here, not only by Buhler, but by Kulluka also. 
There is nothing in Medhatithi to show that Sandhyopa- 
sana should be omitted for ten days. Nor is there any 
difference in the interpretation of Medhatithi and that of 
Kulluka and others. (See Translation.)

‘Sanabhayah ’— ‘Sapincla’ (Gavindaraja, Kulluka, Nara- 
yana and Raghavananda);— ‘ Sahodara\ ‘ uterine brother’ 
(Nandana).

This verse is quoted in Apararka (p. 891), which 
adds the following notes:— With a view to remaining idle, 
without having to perform his religious duties, one should'  
not prolong the days of impurity; nor should he abandon 

• those necessary acts that are prescribed to be performed in 
the shrauta fires,— e.g., the Agnihotra offerings; the meaning is 
that all those should be done even during the days of 
impurity ;— the second half is added in anticipation of the 
objection that “ in view of the rule whereby impure men 
are not entitled to the performance of religious acts, it would be 
right ito abandon the acts during the period of impurity.” 
What is meant is that it is quite true that the impure man 
should not perform religious acts ; but on the strength 
of the special texts (like the present one) bearing upon certain 
well defined acts, one would be justified in concluding that 
he is not ‘ impure ’ , so far as the performance of these acts 
is concerned.— The use of Atmanepada form ‘ kurvanah ’ 
makes it clear that the actual performer of the religious
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acts is not impure— even though the person dead or bom  
be a very near relation of his,— in fact he is quite pure. In
asmuch as tliis absence of impurity refers to the ’performer 
himself, it follows that so far as officiating at the performance 
of other persons is concerned, the near relations of the dead or 
the born must be regarded as impure and unqualified.

It is quoted in Mitaksard (on 3. 17), in support of 
the Anew that there is no impurity regarding the performance 
of those religious acts that are compulsory, the voluntary 
ones, however, which are done for the purpose of gaining 
reward, should not be performed during impurity 
and it adds that since the text specifically mentions the acts 
done ‘ in the fires’, it follows that the ‘ five great sacrifices,’ 
which are not done in fire, should cease during impurity.

It is quoted in Smrtitattva (II, p. 254) as affording 
justification for the coalescing of ‘ impurities ’ due to more 
than one cause ;— in Haralata (pp. 7 and 25), which 
notes that the expression ltat karm a implies that the impurity 
means incapacity to perform such acts as Fire-kindling, gifts,
Homa and so forth, and adds the following notes:— *aghahdni’, 
days of impurity, those should not be prolonged by the 
Agnihotrin, for whom its curtailment is justified by distinct 
texts; and he should never observe the full period of ten days,
— even during the curtailed period, he should not entirely stop 
the offerings into the Fires, he should have this done through 
Brahmanas belonging to other gotras and hence not suffering 
from the same disabilities,— and the reason for this lies in the 
fact that in the performance of the said acts of disablity does 
not attach even to the Sapindci,—vA\i\t to say of persons 
of other gotras ?

It is quoted also in Gadadharapaddhati (Kala, p. 278)', 
which explains ‘ sanabhayah ’ as Sapinda,— ‘ tatkarma 
as officiating as a priest,— the disability due to impurity 
does, not attach to him, if no person of other gotras is available 
for the work,— such is the implication of the particle ‘ api

'
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V E R SE  L X X X T V
. (Verse 85 of others.)

‘ Tatsprstinam ’— ‘ One who has touched these, i. e., the 
Divakirti and the rest ’ (Medhatithi, Narayana and Nandana) J 

one who has touched a corpse ’ ( ‘ others ’ in Medhatithi, 
Govindaraja, Kulluka and Raghavananda).

This verse is quoted in Apararka (p. 921), which 
adds the following:— Even though through its proximity to the 
term ‘ shava ’, ‘ tatsprstinam ’ would appear to mean ‘ one 
who has touched a s h a v a yet inasmuch as the Divakirti ’ 
and others mentioned before also belong, like the corpse, to 
the category of ‘ unclean things ’, it is only right that one who 
touches the person that has touched all those should bathe. 
This agrees with Medhatithi.

* It  is quoted in Mitaksara (on 3. 30) to the effect 
that even when between the man and an unclean thing, there 
interposes a living thing (like the man who has touched 
the unclean things) the man has to bathe.

It is quoted in Madanaparijata (p. 258) to the 
effect that the man who touches one who has touched the 

. Divakirti and the rest, should bathe; i.e., the touch of an 
unclean thing defiles also when it is indirect, being interposed 
by a living object (like the man touching the Divakirti &c.).

It is quoted in Viramitrodaya (Ahnika, p. 202), which 
explains Divakirti as ‘ Chandala’ ;— and in Vidhanaparijata 
(p. 54), which reproduces the note made by Ma
danaparij ata.

It is quoted in Pardsharamadhava (Achara, p. 257), 
which explains ‘ divakirti ’ as ‘ Chandala’ in Hemddri 
(Shraddha, p. 796) ;— in Shuddhikaumudi (p. 327), 
which explains ‘ divakirti ’ as 1 c h a n d a l a i n  Achdra- 
mayukha (p. 42) ;— and in Prayashchittaviveka (pp. 159 
and 468), which explains ‘tatspr§tin’ as ‘ one who has touched 
a dead body’.

48
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V E R SE  L X X X V  
(Verse 86 of others.)

Kulluka and others take the verse as referring to the 
ease where a man happens to see an unclean thing after having 
done a c h a m a n a  (preparatory to some religious act).— Medha- 
tithi and Govindaraja take it as referring to the case already 
noted in the foregoing verse,—*, e., the meaning being that 
‘ whenever one happens to se e  any of the unclean things just 
enumerated, he shall do a c h m a n a  and then recite the verses 
prescribed.’

This verse is quoted in A p a r a r k a  (p. 1198);—  
and in H e m a d r i  (Shraddha, p. 796).

V E R SE  L X X X V I  
(Verse 87 of others-.)

This verse is quoted in A p a r a r k a  (p. 924), which 
notes that what is meant is the combination of all the three—
(1) a c h a m a n a , (2) touching of the cow, and (c ) looking at the 
sun; and that this pertains to the case of touching the bone 
u n in te n tio n a lly ; for intentional touching, there is impurity . 
for three days (when fat is adhering to the bone), and one day 
(when the bone is dry).

It is quoted in M i t a k s a r a  (on 3. 30), which remarks 
that this refers to the bone of a twice-born person;— in 
S m r t i t a t t v a  (II, p. 293), which, explains ‘ d l a b h y a  ’ as 
‘ having touched,’ and adds that this refers to the u n i n t e n t i o n a l  

touching of the bone;— in M a d a n a p a r i j a t a  (p. 257), 
which adds that ‘ this refers to twice-born persons’ ;— in 
V i r a m i t r o d a y a  (Ahnika, p. 214) ;— in H e m a d r i  (Shraddha, 
p. 7 9 6 );— in S h u d d h i k a u m u d i ,  (p. 329), which explains 
‘ d l a b h y a ’ as ‘ having touched’ ;— in N f s i m h a p r a s a d a  

(Ahnika, p. 16 b ) ;— and in P r a y a s h c h i t t a v i v e k a  (p. 485), 
which says that this refers to cases of unintentional touching



V E R SE  L X X X V H  
(Verse 88 of others).

This, rule does not apply to the case of the mother 
(Medhatithi), father and mother (Govindaraja),—  father, 
mother and aeharya (Kulluka).

This verse is quoted in Apardrka (p. 876), which 
adds the following n o t e s adistl’ is the ‘ Religious Student,’ 
—  avratasya samapanat ’ means ‘ till the Samavartana 
ceremony has been performed’ ;— in Mitdksara (on 3 .5 )  
which adds that the Religious Student is called ‘ adistl ’ by 
reason of his receiving such adista, adesha, injunction, as 

Thou art a Religious Student, drink water, do your duty ’ 
and so forth ; that this refers to the death of persons other 
than the Father and others.

It is quoted in Madanaparijata, (p. 405) as per
taining to cases other than the death of the ‘ mother and 
others;’— it explains ‘ ddi$ti ’ as ‘ Religious Student,’ but adds 
that some people explain the term as ‘ one who is undergoing 
expiatory penance.’ The second half means that on the 
expiration of the VTata, he shall make the water'offering and 
remain impure for three days.

It is quoted in Nirnayansindhu (pp. 195 and 392) 
to the effect that after the Samavartana ceremony has been 
performed, the Religious Student shall observe an ‘ impurity * 
for three days, for the death of persons that may have 
occurred during his studentship;— in Gadadharapaddhati 
(Kala, p. 313), which explains ‘ adistl’ as the Religious 
Student, in Hdralatd (p. 201), which has the following 
n ote : — adista stands for the observances prescribed in 
connection with Vedic study, and ‘ adistl ’ stands for the 
Religious Student, as also for other persons that may be 
keeping certain observances ; so long as the course of the 
observance has not been finished, the man should not offer

EXPLANATORY— A D H Y A Y A  V 3 7 7
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the death-oblations even to his Preceptor;— in Samska- 
raratnamald, (p. 295), which says that Mitaksara has 
explained ‘ adisti ’ as the Religious Student;— and in ' 
Smrtisaroddhdra (p. 216).

V E R SE  L X X X V in  
(Verse 89 of others.)

This verse is quoted in Apararka (p. 8 7 7 );—
in Madanapdrijdta (p. 406), winch adds the following
notes :—‘Vrthajatah ’ are those who do not perform the ‘ Five
Great Sacrifices’ ;— ‘ Sahkarajatah ’ are those born of castes
mixed in the reverse order;— in Smrtisaroddhdra
(p. 217), which reads ‘ nivapo na vidhiyate ’ for the last foot
and explains ‘ nivapati as Shraddha-Tarpctna — in Shud-
dhikaumudi, (p. 80), which explains ‘ Vrthdsankarajata ’ as
born of a lower caste father and higher caste mother ;— and
in Haralatd (p. 202), which has the same explanation and
adds that such persons are precluded from all religious acts ;
it adds the following remarks— Those born of higher caste
father and lower caste mothers are not c3l\ediVrthasa4ikarajata\
as these persons are permitted to perform all religious acts
to which their mother’s caste is entitled,— ‘ atmatyagin ’ are
those who have committed suicide by hanging or poison or
some such means, or those who have renounced the duties of
their caste.
<

V E R SE  L X X X I X
(Verse 90 of others.)

This verse is quoted in Haralatd, which has the 
following notes :— ‘ Pdsandamashrtdh ’ applies to both men 
and women;— ‘ Kamatashcharantyah’ are those who have 
had intercourse with numberless men,— for all those there 
are no after-death offerings and in Shuddhikaumudi
<p. 8 0 ) .



e x p l a n a t o r y — a d h y a y a  v  3 7 9

V E R SE  X C
(Verse 91 of others.)

This verse is quoted in Parasharamadhava (Aehara, 
p. 633) to the effect that there is nothing wrong in the 
Religious Student carrying the dead body of the persons named 
here; and in Nirnayasindhu (p. 391);— in Haralata 
(p. 201) to the effect that when there are no other persons 
available for carrying the dead body of the Teacher and the 
lest and perform their cremation, then the person who has 
undertaken vows and observances may do the needful, and 
this does not interfere with his observances,—it explains 
‘ achdrya ’ as the person who has done the initiation and 
taught the entire Veda, the ‘ upadhyaya ’ is one who has 
taught a portion of the Veda or the Subsidiary Sciences, and 
‘ dw u  ’ is person who expounds the Veda and the 
Sciences ;— and in Samskararatnamala (p. 294).

V E R S E  X C I 
(Verse 92 of others.)

This verse is quoted in Apararlca (p. 870),
. which adds that the word ‘ Nirharamyah ’ is to be supplied 

after dvijatayah ’ ;— and that ‘ Yathayogam ’ (for which 
it reads ‘ Yathdvarnam ’) means that the castes are to be 
taken in the reverse order; i.e., Brahmana through the eastern 
the Ksattriya through the northern and the Vaishya through 
the western gate,— this on the strength of a text quoted 
from the Adityapurana.

It is quoted in Parasharamadhava (Aehara, p. 634);__
in Nirnayasindhu (p. 4 1 4 ) ; - i n  Shuddhikaumudi 
(p. I l l )  ;— in Smrtisaroddhara (p. 216),— and in
Haralata (p. 119), which notes that the castes are ’ mentioned 
in the reverse order because the subject spoken of is an 
extremely inauspicious one, and by adopting this order the 
wnter avoids the use of the epithet ‘ dead ’ directly in



VCT
380 MANU SMRITI— NOTES

connection with the higher castes;— it explains ‘ Yathayogam ’ 
as ‘in the inverse order, i. e„, the Vaishya, the Ksattriya and the 
Brahmana respectively’.

»
V E R S E  X C II 

(Verse 93 of others.)

This verse is quoted in Parasharamadhava (Achara,
p. 616).

V E R SE  X C III 
(Verse 94 of others.)

This verse is quoted in Mitaksard (on 3. 27), in support 
of the view, that the rule that ‘ no impurity attaches to the 
king ’ holds only with regard to such acts of making gifts, 
receiving and honouring people and hearing suits as are 
essential for the safety of the people ; and it does not apply 
to the performance of the ‘ Five Great Sacrifices ’ and other 
religious acts.

It is quoted in Parasharamadhava (Achara, p. 616);—  
in Shuddhikaumudi (p. 70), which explains ‘ mahdtmika 
sthana ’ as the seat of judgment, in connection with which 
there can be no impurity ;— and in Haradata (p. 110) ' 
which explains the meaning to be ‘ for the king who is 
occupying the position of God, the Lord of all things, ‘mahat- 
mikasthana', there is immediate purification,— not so for one 
who has lost his kingdom ; as the ground for the immediate 
cessation of impurity lies in the fact that he occupies the 
judgment seat when he comes to the work of administering 
justice and protecting the people.’

VERSE x c rv
(Verse 95 of others.)

‘ Dimbahava'— a riot, or a fight without weapons (Medha- 
tithi;— ‘ infants ’ (Nandana),
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This verse is quoted in Apararka (p. 916), as 
laying down additional cases for ‘ immediate purity ’ ; it 
explains ‘ dimbahava ’ as ‘ weaponless fight ’ ;— in 
Gadddharapaddhati (Kala, p. 317), which takes ‘ ahavahata’ 
‘ killed in battle ’ and remarks that this refers to persons who 
have been killed ‘ when fleeing from battle ’, as otherwise there 
would be no justification for the offerings to the dead described 
in the Mahabharata.

V E R SE  X C V I 
(Verse 96 of others.)

Buhler wrongly attributes to Medhatithi the reading 
lokeshaprabhdpyayau; the reading really adopted by Medha
tithi is lokebhyah prabhavapyayau.

V E R SE  X C V H  
(Verse 98 of others.)

‘ Yajfiah’■—‘ The Jyotistoma and other similar sacrifices’
. (Medhatithi) ;— ‘ the funeral sacrifice ’ (Narayana).

This verse is quoted in Mitaksara (on 3. 20), in 
support of the view that in the case of people dying in battle, 
there is ‘ immediate p u r i t y — in Madanaparijata (p .393), 
which explains ‘ yajfiah ’ as ‘ the offering of the funeral 
ball and so forth ,’— and ‘ Santisthate ’ as ‘ completed — in 
Nirnayasindhu (p. 381), which explains ‘ yajfiah ’ as 
‘ antyakarma,’ ‘ the funeral rite ’, which is all done at the same 
time;— in Shuddhikaumudl (p. 71) which explains ‘ ksatra- 
dharmahatasya ’ as ‘ killed in the forefront of battle ’—
‘ yajfiah ’ as ‘ Agnistoma and the like, ’— and ‘ santisthate ’ 
as ‘ becomes meritorious ’ and in Smrtisaroddhara 
(p. 229) which explains ‘ yajfiah ’ as ‘ the ball-offering and 
the like ’,— and ‘ Santisthate’ as ‘ becomes accomplished
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V E R SE  X C V III 
(Verse 99 of others.)

‘ Apah sprstva ’.— ‘ Having touched water; i. e., having 
bathed ’ (Medhatithi, Kulluka and Narayana) ;— ‘ washed 
hands ’ (Govindaraja).

This verse is quoted in Mitaksara (on 3. 29), which 
adds the following explanation :— ‘ Krtakriyah ’ should be 
construed with each of the four terms, ‘ viprah ’ , ‘ ksattriyah ’ , 
‘ vaishyah ’ and ‘ shudrah ’ ; the meaning being— ‘ the 
Brahmana, having passed through the period of impurity, having 
performd the rites, and having bathed, becomes pure by touch
ing water with his hands the term ‘ sprstva ’ is to be taken 
in its literal sense o f , touching, and not in that of either 
bathing or sipping water ; as it is only the former that 
would be compatible with the ‘ conveyance and weapons’ ;— it 
suggests also another explanation :— ‘ krtakriyah ’ , ‘ after 
having duly made the offerings of water and other tilings dur
ing the period of impurity, the Brahmana becomes pure by 
touching water, this being a substitute for the bathing 
which is ordained for ending all forms of impurity; and 
the ksattriya becomes pme by touching the conveyance and 
weapons and so forth.’

This verse is quoted in Nirnayasindhu (p. 4 2 7 );—  
in Smrtitattva (p. 278), which says that ‘ according to 
Mitaksara, * krtakriyah ’ means ‘ having bathed at the end 
of the period of impurity ,’— also in H, p. 337 where it refers 
to the same opinion of Mitaksara and quotes Hara- 
lata as explaining the term to mean ‘ having performed the 
rites of the tenth day;’— in Shuddhikaumudi (p. 154), 
which explains ‘ krtakriyah’ as ‘ who has finished the rites of 
the tenth day’ ;— in Haralata (p. 194) wliich explains 
‘ krtakriyah ’ as ‘ who has completed the rites of the tenth 
day ’, and ‘ apah sprstva ’ as standing for the mem touching 
of water, and not for bathing, ‘pratoda' as ‘ what is known 
as paflchrii, ‘ rashmi ’ as the yoking-rope and ‘ yasti ’ as



the bamboo stick and so forth ’ ;— and in Smrtisaroddhara 
(p. 226), which explains ‘ krtakriyah ’ as one ‘ who has per
formed ’ the bath and other ceremonies at the end of the 
period of impurity.

V E R SE  C 
(Verse 101 of others.)

This verse is quoted in Mitdksara (on 3 . 14), which 
deduces the following conclusions from this and the next 
verse: If, through affection for the dead, one after having
carried the dead body, lives in the house and takes his food 
there, then he remains impure for ten days ;— if he remains 
in the house but takes no food there, the impurity lasts for 
three days ; if he only carries the body, but neither remains 
in the house nor takes food here, then the impurity lasts 
for one day only;— in Shuddhimayukha {p. 1 7 );— in 

• Smrtisaroddhara (p. 220 ) ; — in Shuddhikaumudi (p. 59), 
which explains ‘ handhuvat ’ as ‘ through affection ’, and adds 
that if it is done merely as a meritorious act, then there is 
mere bathing.

It is quoted in Madanaparijata (p. 413), which notes 
• that the rule pertains to the carrying of the dead body 

of a person belonging to the same caste as oneself;— in 
Pardsharamadhava (Achara, p. 631), which deduces the 
same conclusions as Mitdksara, and adds that it refers to 
the dead of the Brahmana’s own caste ; for those of different 
castes, the rule is laid down by Gautama, that the impurity is 
to be regulated according to the rules pertaining to that 
caste;— and in Smrtitattva (II, p. 293), which explains 
‘ handhuvat ’ to mean ‘ through affection’, and deduces the 
same conclusions as Mitdksara, and adds that in the case 
of ‘ relations’ if one carries the dead body only with a view to 
acquiring spiritual merit, the man remains impure for three 
days, even though he may not live in the house or take 
his food there.

49
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It is quoted in A p a r d rk a  (p. 883), which adds that 
from the rest of the verse it is clear that what is said here applies 
only to that case where one does not take his food in the 
house of the dead;— in lHaralata (p. 82), which has the 
following notes:— ‘ nirhrtya,’ ‘ having carried and burnt,’—  
‘ bandhuvat,’ through affectionate regard;— this implies that 
if it is done by way of helping a helpless person, then this 
rule is not applicable,— ‘ maturdptan’ uterine brother or 
sister or maternal uncle and so forth;— and in Gada- 
dharapaddhati (Kala, p. 320) which adds that this rule 
applies to ages other than the Kali.

V E R SE  Cl

(Verse 102 of others.)

This verse is quoted along with the preceding one in 
Mitaksara (on 3. 14);— in Madanaparijata (p. 4 13 );— in 
Parasharamadhava (Achara, p. 632);— in Smrtitattva 
(II, p. 294) ;— in Apardrka (p. 883), which adds 
that the term ‘ dashaha' stands for ‘ the full period of 
impurity laid down for each caste — in Shuddhikaumvdi 
(p. 59 ), which says that the rule that ‘ if the man does 
not live in the house, he becomes pure in one day’ implies • 
that if he lives in the house, it will take three days;—in 
Haralata (p. 82), which adds this explanation— ‘ If one does 
not sleep or eat in the house of a person under impurity, he is 
impure for one day and night, and if he lives in the house 
but does not eat there, then for three days ’ ;— in Gada- 
dharapaddhati (Kala, p. 320), which says this refers to ages 
other than the Kali ;— in Shuddhimayukha (p. 17), which 
interprets the rule to mean ‘ if one carries the body, lives in 
the house, but does not eat, then it takes three days, and if 
he lives in the house and also takes food, it takes ten days ’ ;—  
and in Smrtisdroddhara (p. 220) which says that this 
applies to cases where the man is of the same caste as 
the dead person,



V E E SE  CII 
(Verse 103 of others.)

This verse is quoted in Mitdhsard (on 3 . 26), which 
explains ‘yfidti' as ‘ mother’ s sapinda’ ;— in Apardrka
(p. 918), which adds that this applies to one who follows 
the dead body intentionally, and not to one who happens to 
go with it by mere chance;—and in Viramitrodaya (Ahnika, 
p. 212).

This verse is quoted in Shuddhimayukha (p. 22), 
which explains ‘jTbati ’ as ‘ one belonging to the same caste,’ 
not a sapinda, and adds that ‘ eating of butter ’ means fasting.

It is quoted in Smrtisdroddhara (p. 225), which 
explains ‘ Jfidti ’ as ‘ mother’s sapinda’ ;— in Nitya-
chdrapradipa (p. 3 3 2 ) in Hdralatd (p. 86 ) which has 

.the following notes Pretaml a Brahmana dead,— if one 
intentionally follows he becomes pure by touching fire and 
eating not butter, this is what is meant, and not that the 
impurity ceases on this alone, because even without following 
the dead body, the death of a relative involves an impurity 
for ten days; the following of a non-relative ( ‘ ajnati’) however 
involves only the touching of fire and eating of butter, and no 
further impurity.

V E E SE  CIII 
(Verse 104 of others.)

According to Narayana this rule is meant for Brahmanas 
only; but Medhatithi says that the ‘vipra’ is mentioned only
by way of illustration; the rule applies to all the three 
higher castes.

This verse is quoted in Mitdhsard (on 3. 20) ; __in
Parasharamadhava (Achara, p. 634), which reproduces 
the - remark made in Mitdhsard that the phrase ‘ svesu 
tisthatsu ’ is superfluous, in view of the assertion (in the 
second half) that the touching of the body by the lower castes is
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‘ asvargya' which would imply that the body should not he 
so touched, irrespective of the presence or absence of the 
dead person’s ‘own people ’ ;— and in Shuddhimayukha (p. 17).

It is quoted in Madanapdrij dta (p. 395), which also 
adds the same remark;— and in Haralata (p. 120) which 
says— ‘ svesu tisthatsu ’ means that if possible the dead body 
of a Brahmana should be crrried by Brahmanas alone, in the 
absence of Brahmanas by Ksattriyas, even by Yaishyas in 
the absence of Ksattriyas, and by Shudras only when there 
are no Yaishyas— ‘ asvargya,’ this also refers to cases where 
twice-born persons are available.

V E R SE  C IV  

(Verse 105 of others.)

This verse is quoted in Hemadri (Shraddha, p. 792);—  
in Smrtisaroddhdra (p. 2 49 );— and in Nrsimhaprasada 
(Shraddha, p. 16 b).

V E R SE  C V  

(Verse 106 of others.)

This verse is quoted in Hemadri (Shraddha, p. 792);—  
in Smrtisdroddhdra (p. 2 4 9 );— and in Nrsimhaprasada 
(Shraddha, p. 13 b).

V E R SE  C V I 

(Verse 107 of others.)

This verse is quoted in Hemadri (Shraddha, p. 792); 
— in Smrtisdroddhdra (p. 249);— in Nrsimhaprasada 
(Shraddha, p. 13 b ) ;— and in Shuddhikaumudi (p. 360).

.



V E R S E  cvn
(Verse 108 of others.)

This verse is quoted in Pcirasharamadhava (Achara, 
p. 536), which adds the following notes :— Some people have 
understood the last quarter of the verse to mean that it is the 
Brahmana only, not the Ksattriya or the Vaishya, that is 
entitled to ‘ Renunciation’ ; and in support of this there are 
several Shruti and Smrti texts.— Others however have held 
that all the four stages are meant for all the twice-born persons; 
and the texts that prohibit Renunciation for the non- 
Brahmana should be understood as prohibiting only the 
wearing of the dull red garment and the taking of the staff 
(which have been laid down in connection with the life of the 
Renimciate).

. The verse is also quoted in Pcirasharamadhava 
(Prayashchitta, p. 116), in support of the view that the 
woman’s sin of evil intentions is removed by her menstruation 
— in Smrtisaroddhara (p. 249);— in Hemadri (Shraddha, 
p. 792);— and in Nrsimhaprasada (Shraddha, p. 13 b).

V E R S E  cvm 
(Verse 109 of others.)

This verse is quoted in Smrtisaroddhara (p. 2 49 );
— and in Nrsimhaprasada (Shraddha, p. 13 b).

V E R S E  C IX  

(Verse 110 of others.)

This verse is quoted in Hemadri (Shraddha, p. 805).

V E R S E  C X  

(Verse 111 of others.)

This verse is quoted in Apardrka (p. 255), which 
explains ‘ taijasani’ as ‘ gold and the rest;’— in Mitaksara
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(on 1.183), which remarks that this pertains to vessels that are 
soiled;— that there is to be option between ‘ a sh ’ and ‘ clay,’ 
but either of these has to be combined with ‘ water,’— in 
Nrsimhaprasada (Shraddha, p. 15 b ) ;— in Hemadri (Shrad- 
dha, p. 8 0 5 );— and in Shuddhikaumudi (p. 305).

It is quoted in Parasharamadhava (Prayashchitta, 
p. 134), which remarks that this pertains to soiled vessels;—  
in Smrtitattva (p. 432) to the effect that eating out of a stone 
dish is permitted;— and in Nitydchdrapradipa (p. 96).

V E R S E  C X I 
(Verse 112 of others.)

This verse is quoted in Madanaparijata (p. 446), 
which explains ‘ anupaskrtam ’ as ‘ not chased, i. e., the 
chasings whereof do not retain any such unclean thing as 
wine, food leavings and so forth ’ ;— in Hemadri (Shraddha,* 
p. 8 0 5 );— in Parasharamadhava (Prayashchitta, p. 134), 
which explains ‘ anupaskrtam ’ as ‘ unsoiled,’ and ‘ abiam ’ 
as ‘ the conch and such things’ ;— in Nr simhaprasada, 
(Shraddha, p. 15 b ) ;— in Apardrka, (p. 254), which explains 
‘ anupaskrtam’ as ‘ the chasings wherein are not filled with 
copper or other metals'’;— in Mitaksara, (on 1. 193), which 
explains ‘ anupaskrtam ’ as ‘ akhatapuritam * (the term 
used by Medhatithi), i.e., ‘ the chasings in which are not 
filled in ’ ;— in Nitydchdrapradipa, (p. 96), which explains 
‘ nirlepam ’ as absolutely unsoiled ;— and in Shuddhikaumudi,
(p. 305), which explains ‘ abja’ as ‘ conches, shells and the 
like,’— ‘ cha ’ as including glass-vessels, and ‘ anupaskrtam ’ 
as ‘ not chased or otherwise modified.’

V E R S E  CXTI 
(Verse 118 o f others.)

This verse is quoted in Nr simhaprasada (Shraddha, 
p. 15 b ) i n  Hemadri, (Shraddha, p. 8 0 2 ) and in 
Nr simhaprasada (Shraddha, p. 15 a).
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V E R S E  C X IH

. (Verse 114 of others.)

This verse is quoted in Mitaksara (on 1. 1 9 0 );__
in Hemadri (Shraddha, p. 8 0 5 ) and in Shuddhi- 
kaumudi, (p. 305), which explains ‘ Ksara’ as ‘ ashes’
- amlodaka ’ as the juice of lemon and such things, this 
latter goes with ‘ tamra ’ and ‘ ksarodaka ’ with rest,— washing 
goes with all,— ‘ yatharham ’ sufficient to remove dirt and 
soiling.

V E R S E  C X IV  

(Verse 115 of others.)

‘ Utpavanam ’— ‘ Throwing away o f a portion ’ (Medha- 
.tithi);— ‘ pouring another liquid into the vessel to overflowing, 
so that some of the original contents flow out ’ (‘ others’ in 
Medhatithi) ;— ‘ passing through it of two blades of kusha-grass ’
(Kulluka, Govindaraja and Raghavananda) ;—  ‘ straining 
through cloth ’ (Narayana).

This verse quoted in Mitaksara (on 1. 190), which 
explains ‘ utpavanam ’ as ‘ pouring over a piece of cloth 
so that foreign source of impurity may be strained out ’;— and 
in Smrtitattva (II p. 297) which, reading utplavanam ’, 
explains it as removing the insect or such other foreign 
substances by straining the liquid through cloth — in Hemadri 
(Shraddha, p. 8 0 5 ) —and in Nrsimhaprasada, (Shraddha, 
p. 16 a).

V E R S E  C X V  

(Verse 116 of others.)

This verse is quoted in Hemadri (Shraddha, p. 8 0 5 ); 
and in &huddhikaumudi, (p. 310),. which explains 

‘ graha as ‘ a particular vessel used at sacrifices.’
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V E R S E  C X V I  

(Verse 117 of others.)

This verse is quoted in Hemadri (Shraddha, p. 805) ;—  
and in Shuddhikaumudi (p. 310), which explains ‘charundm ’ 
as ‘ things smeared with boiled rice/— ‘ Sruk sruva and 
other vessels ’ as smeared with oily substances,— ‘ sphya ’ as ‘ a 
particular kind of ladle used at sacrifices.’

V E R S E  C X V II  

(Verse 118 of others.)

This verse is quoted in Mitdksara (on 1. 184), which 
adds that when a lager portion of the heap is defiled, then the 
whole lot should be washed; while if a smaller portion only 
is defiled, then that small quantity should be washed;—  
in Madanaparijata (p. 453), which adds that what is 
indicated by ‘ bahunam ’ ‘ large quantities ’, is that quantity 
which is more than what can be carried by  one m an;— in 
Parasharamadhava (Prayashchitta, p. 136);— in Smrtitattva 
(IT, p. 297) ;— in Hemadri (Shraddha, p. 805);— in Nrsimha- 
prasada (Shraddha, p. 166);— in Shuddhikaumudi (p. 3 1 0 );
— and in Smrtisaroddhara, (p. 248), which notes that 
‘ bahutva’ , ‘ largeness of quantity’, is to be determined by 
the consideration of what can be carried by one or more men.

V E R S E  C X V III  

(Verse 119 of others.)

‘ Vaidalanam ’— ‘ Objects made of the bark of trees and 
such things’ (Medhatithi and Govindaraja);— ‘ made of split 
bamboo ’ (Kulluka).

Tins verse is quoted in Parasharamadhava (Prayash
chitta, p. 139) ;— in Hemadri (Shraddha, p. 805) ;— and in 
Shuddhikaumudi (p. 311) which explains ‘ Vaidalanam ’ 
as ‘ things made of split bam boo’, which are purified like cloth,
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and dhanyavat ’ as ‘ large quantities by sprinkling water 
and small quantities by washing \

V E R S E  C X IX  

(Verse 120 of others.)

‘Amshupatta ’— ‘ Cloth made of thinned bark 5 (Govinda- 
raja, Nandana and Narayana);— ‘ women’s garments made 
of fine cloth ’ (Kulluka and Raghavananda).

This verse is quoted in Parasharamadhava (Pra- 
yashchitta, p. 138), which describes ‘ dvika ’ as ‘ kambola, 
blanket , kausheya as silk — ‘ amshupattci ’ as netrctpala 

arista ’ as ‘ the fruit of the Putrajiva berry ’,— ‘ kutapa’ 
as ‘ a particular kind of blanket made of the wool of goats 
common in the regions o f Avanti (Ujjain) (or var: lec : in 
.mountainous regions) and in Hemddri (Shraddha, p. 805).

V E R S E  C X X  
(Verse 121 of others.)

This verse is quoted in Apardrka (p. 2 60 );— in 
Nitydchdrapradipa (p. 99) in Parasharamadhava

. Prayashchitta, p. 138);— and in Hemddri (Shraddha, p. 805).

V E R S E  C X X I  

(Verse 122 of others.)

This verse is quoted in Hemddri (Shraddha, p. 8 0 5 ;
— in Nitydchdrapradipa (p. 100) ; — in Shuddhikavmudi 
(pp. 311 and 3 0 6 );— and in Krtyasarasamuehchaya (p. 83), 
which explains ‘ upafljanom ’ as ‘ smearing ’.

V E R S E  C X X II  

(Verse 123 of others.)

&c.— which forms verse 123 in Kulluka (and 
also in Buhler and Burnell)— is not treated as Mann’s text bv
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Medhatithi and Govindaraja,— both of them quoting it as from 
Vashistha (3-59).— It is quoted, however, as ‘ M anu’ in 
Apararka (p. 2 6 3 );— in Mitahara (on 1. 1 9 1 );— in
Madanaparijata (p. 449) to the effect that, if an earthenware 
pot happen to be defiled by the contact of the things mentioned 
it should be thrown away ;— in Shuddhikaumudi (p. 306) ; 
and in Smrtisaroddhara (p. 244)].

V E R S E  C X X II  

(Verse 124 of others.)

This verse is quoted in ETemadri (Shraddha, p. 821).

V E R S E  C X X II I  
(Verse 125 of others.)

‘ Avadhutam'— ‘ blown upon with the mouth, or blown 
upon with a peice of cloth ’ (Medhatithi);— ‘ dusted with 
c lo th ’ (Govindaraja);— ‘ moved by the wind from a cloth, 
the foot or the like ’ (Narayana);— ‘ defiled by the dust of a 
broom or of the air moved by the wings of a b ird ’ 
(Nandana).

This verse is quoted in Parasharamadhava (Prayashchitta, 
p. 105), which explains ‘ avadhutam ’ as ‘ touched by the dust 
raised by the shaking of a cloth’,— ‘ avakmtam ’ as ‘ touched 
by drops of saliva dropped in sneezing ’ ;— it adds that if 
the food has contained hair or insects during cooking, then 
it must be thrown away.

It is quoted in Madanaparijata (p. 458), which 
adds that the ‘ bird * here meant is one that is among 
the eatable ones ; it explains ‘ avadhutam ’ as ‘ that over 
which cloth has been shaken ’ or ‘ that which has been 
repeatedly picked up and thrown down by birds ’,— ‘avaksutam, 

that ‘ over which some one has sneezed’ ;— ‘ m rd’, ‘ mud ’, 
includes ‘ a s h ’ and ‘ w ater’ also. It also adds that if the
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food has been cooked along with hair or an insect, it has to 
#be thrown away ; it has to be purified by clay, ash or water 
only if the hair or insect has fallen into it after it has been 
cooked.

It is quoted in Hemadri (Shraddha, p. 827 ) ;— in 
Nrsimhaprasada (Shraddha, p. 15 b ) ; —in Shudhikaumudi 
(p. 314), which says that ‘paksijagdham ’ means, according 
to Kulluka, ‘ eaten by an edible bird ‘ avadhutam ’ means 
‘ breathed upon ’, and ‘ avaksutam ’ as ‘ sneezed upon —  
in Shuddhimayukha (p. 2), which explains ‘ avadhutam ’ as 
‘over which cloth has been dusted’;— and in Smrtisaroddhara 
(p. 244) which gives the same explanation of ‘ avadhutam ’ 
and says that ‘ mrtksepanam ’ includes water-sprinkling also.

V E R S E  c x x r v  

(Verse 126 of others.)

This verse has been quoted in Apararka (p. 36) ;— in 
Mitlksard (on 1.185) as laying down purification in general; 
— in Madanaparijata (p. 47) ;— in Viramitrodaya (Ahnika, 
p. 44) as laying down ‘ the removal of smell and stains’ as the 
purpose of ‘ purification ’ ;— in Parasharamadhava (Achara 
p. 217) ;— in Parasharamadhava (Prayashchitta, p. 148), 
which deduces the conclusion that the article is to be 
regarded as pure so long as the ‘ defilement ’, though present, 
has not been detected,— in Rernadri (Shraddha, p. 818) ;— in 
Nityacharapradipa (p. 102 ) ; — in Acharamayukha (p. 13) ; 
— in Smrtisaroddhara (p. 266) ;— and in Yatidharma- 
sahgraha (p. 52).

V E R S E  C X X V  

(Verse 127 of others.)

This is quoted in Madanaparijata (p. 469) as laying 
down the means of satisfaction where defilement is only 
suspected;—  in Smytitattva (p. 454), which adds the following
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note :— ‘ adrstam ’ is ‘ that which has never been known to be 
suspected of defilement’,— ‘vacha prashasyate’— when a thing, 
has been suspected of being defiled, if the Brahmanas declare 
‘ may this be pure ’, it has to be regarded as pure;— such being the 
explanation, it adds, provided by DipakaWca and Kulluka 
Bhatta;— in Hemadri (Shraddha, p. 8 1 8 );— in Nityachara- 
pradipa (p. 102 ) which explains ‘ adrstam \ as ‘ not perceived 
to be defiled ’, i. e., where no defilement is known to exist by 
any means of knowledge,— ‘ nirniktam ’, washed, when supected 
of being defiled,— ‘ Vacha etc' if even after washing, there is 
some compunction, this is removed when the thing is commend
ed;— in Prayashchittaviveha (p 292) ;— and in Shuddhikau- 
rnudi (p. 459) which says that ‘ brahmana ’ stands for all the 
four castes.

V E R S E  C X X V I  

(Verse 128 of others.)

This verse is quoted in Apararka (p. 272);— in Hemadri 
(Shraddha, p. 618 );— in Parasharamadhava (Prayashchitta, 
p. 1 1 9 );— in ShuddhiJcaumudi (pp. 297 and 341), which says 
that ‘ rupa etc.5 means that one should shun that water t, 
which has an evil smell, bad colour and bad taste; 
the natural colour and taste of water are white and sweet, 
and though there is no natural smell, yet of transferred 
smell only the agreeable one is to be accepted, hence the mean
ing is that water should be used only when it is either odourless 
or has an agreeable odour;— in Nrsimhaprasada (Shraddha, 
p. 14 b ) ;— and in Krtyasarasamuchchaya (p. 81).

V E R S E  C X X V I I  
•

(Verse 129 of others.)

T his verse is quoted in Madanaparijata (p. 468), 
which notes that ‘ brahmacharigatam bhaikqyam ’ stands
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for all that is permitted by way of ‘alms ’ ;— in Hemadri 
f  Shraddha, p. 8 3 8 );— -in Shuddhikaumudi (p. 3 5 5 ), which 
explains ‘ nityam shuddhah ’ as ‘ even without washing, an 
article made by an artisan may be used — kdru ’ means 
‘ artisan ’,— ‘panyam  ’ is ‘ merchandise ’ , ‘ spread out ’ at the 
place of sale;— among these, however, cooked food is an 
exception ;— in Nrsimhaprasdda (Shraddha, p. 17a) ;—  
and in Smrtimroddhdra (p. 250), which says that
‘ brahmachdri ’ stands for ‘ bhiksu in general. ’

V E R S E  C X X V I I I  

(Verse 130 of others.)

This verse is quoted in Hemadri (Shraddha, p. 8 3 5 );—  
in Shuddhikaumudi (p. 355), which says the meaning 
is that the woman’s mouth is clean, for the purpose o f kissing;
— and in Krtyasarasamuchchaya (p. 84) which says ‘ women ’ 
means ‘ one’s own wife ’, and that ‘prasrave ’ means ‘ in 
drinking the milk of the cow.’

•

V E R S E  C X X I X  

(Verse 131 of others.)

This verse is quoted in Pardsharamadhava (Pra- 
yashchitta, p. 1 4 6 );— in Madanaparijata (p. 468), which 
explains ‘ kravyat ’ as the ‘ Shyena and the rest ’,— and 
‘ dasyu ’ as ‘ fowlers ’ ;— in Hemadri (Shraddha, p. 8 3 5 );
— in Shuddhikaumudi (p. 3 5 6 ) and in Shuddhi- 
mayukha (p. 3), which explains that what is said regarding 
dogs refers to its killing at a h unt; and there also it refers 
to only such animals as have their flesh permitted for 
eating.
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T E R S E  C X X X  

(Verse 132 of others.)

This verso is quoted in Madanaparij dta (p. 5 0 ) ;—  
in Viramitrodaya (Ahnika, p. 103), which explains 
‘ khani ’ as ‘ cavities ’ and adds that (though there are only 
two cavities below the navel) the text uses the plural ‘ tani ’ 
by regarding the male and female generative organs as 
distinct;— in Krtyasarasamuchchaya (p. 85), which explains 
‘ khani ’ as ‘ holes ’, ‘ medhyani ’ as ‘ clean ’, and ‘ adhah ’ 
as ‘ below the navel ’ ;— in Hemadri (Shraddha, p. 842) ;
— and in Shuddhikaumvdt (p. 359), which explains
‘ medhyani ’ as ‘ touchable ’, and ‘ amedhyani’ as ‘untouchable ’ 
and ‘ dehachyuta-mala ’ as standing for the nails and other 
excrescences, which also are ‘ untouchable

•

V E R S E  C X X X I  

(Verse 133 of others.)

‘ Viprusah.’— ‘ Drops of water, invisible, but perceptible by 
touch only ’ (Medhatithi and Govindaraja);— ‘ drops of 
saliva coming out of the mouth ’ (Kulluka, Raghavananda and , 
Narayana).

This verse is quoted in Madanaparij dta (p. 469), 
which adds the following notes :— ‘ maksika ’ includes all 
those insects whose touch cannot be avoided ;— ‘ viprusah ’ 
are those drops whose form is invisible ‘ chhaya ’— other 
than what is expressly forbidden ;— ‘ rajah ’ other than what 
is expressly forbidden.

It is quoted in Smrtitattva (p. 296).
This verse is quoted in Nrsimhaprasada (Shraddha, 

p. 1 7 a );— in Hemadri (Shraddha, p. 8 3 8 ) ;— and in 
Shuddhikaumudl (pp. 350 and 358), which says th a t1 chhaya ’ 
stands for the shadow cast by persons other than the 
chandala.
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V E R S E  C X X X I I  

(Verse 134 of others.)

This verse is quoted in Apardrha (p. 271), which 
explains ‘ arthavat ’ as ‘ as much as may be needed for re
moving the smell and stains,’ and adds that in the case of the 
latter six of the twelve ‘ impurities ’ (enumerated in the next 
verse) the use of clay is optional;— in Madanaparijata 
(p. 51), which adds that after the passing o f urine and 
fceces, washing with water is ‘ arthavat,’ ‘ useful’ ;— in 
Vlramitrodaya (Ahnika, p. 45), which explains ‘ arthavat ’ 
as ‘ fulfilling the purposes of removing the smell and 
stains’ ;— and again on p. 104, to say that Manu should be un
derstood to mean that out of the case of the twelve ‘ impurities,’ 
in some both water and clay should be used, while in some 
either of the two only ;— and in H  emadri (Shraddha, p. 794).

V E R S E  C X X X I I I  

(Verse 135 of others.)

This verse is quoted in Apardrha (p. 271), which 
explains ‘ harnavit ’ as ‘ ear-wax ’ ; and adds that these are 

• ‘ impure ’ only when they have gone out of the body, as
is indicated by verse 132 above;— in Mitaksara (on 
1 .1 9 0 );— in Vlramitrodaya (Ahnika, p. 103), which adds 
the following notes:— ‘ vasd ’ is the oily substance in the 
body ; ‘ asrk ’ is blood ; ‘ majja ’ is the solidified fatty 
substance within the skull ; ‘ dusikd ’ is the rheum of the 
eyes ; ‘ harnavit ’ is ear-wax ; the term ‘ nr ’ here stands 
for human beings only, and not for all living beings (as the 
root nr, ‘ to go,’ might imply) ; if the latter were meant, then 
the term ‘ nrnam ’ would be entirely superfluous;— in 
Hemadri (Shraddha, p. 794) ;— in Prayashchittaviveha 
(p. 4 8 4 );— in Shudxlhikaumudi (p. 347) ;— in Achdra- 
mayuhha (p. 14),— which explains ‘dusikd’ as netramalam’ ;—  
and in Smrtitattva (II, p. 303).
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V E R S E  C X X X I Y  

(Verse 136 of others.)

This verse is quoted in Apararka (p. 36) in 
Nityacharapradipa (p. 255) ;— in Pardsharamddhava 
(Achara, p. 215) ;— in Shuddhikaumudi (p. 334), which 
explains 'ekatra' as ‘ in the left hand’ ;— in Smrtitattva 
(p. 330), which explains 'ubhayoh' as ‘over the two hands’;— in 
Viramitrodaya (Ahnika, p. 46), which explains ‘ ekatra ' as 
‘ over the left hand it notes the reading ‘ vamakare’ ; and ex
plains ‘ubhayoh’ as ‘over the two hands’ ;— in Madanaparijata 
(p. 46) ;— in Smrtikaumudi (p. 57) which explains ‘ ekatra ' 
as ‘ vame,’ ‘ over the left hand ’ ;— in Yatidharmasangraha 
(p. 53) ;— in Krtyasarammuchchaiya (p. 46), which explains 
‘ ekatra ’ as ‘over the left hand’ and, ‘ ubhayoh ’ as ‘ over both 
the hands’ ;— and in Smrtisdroddhara (p. 266), which says 
that ‘ shuddhi ’ here stands for purity, and not cleanliness or 
freedom from smell &c., as this latter could be secured by 
even a lesser number o f applications.

V E R S E  C X X X V  

(Verse 137 o f others.)

This verse is quoted in Apararka (p. 3 6 );— in Pardshara
mddhava (Achara, p. 215) ;— in Madanaparijata (p. 47 ) ; __
in Viramitrodaya (Ahnika, p. 5 2 ) ;— in Nitydchdra-
pradipa (p. 2 5 7 ) ;— in Achdramayukha (p. 13) ;__ in
Shuddhikaumudi (p .3 3 6 );— and in Yatidharmasangraha 

(p. 53.)

V E R S E  C X X X V I  

(Verse 138 o f others.)

This verse is quoted in Pardsharamddhava (Achara, 
p. 223), the reading wherein however is different, except in the 
first quarter ;— in Hemddri (Shraddha, p. 957), which has the



followingInotes:— ‘ krtva ’, having vacuated,— after evacuating 
the bladder and bowels one should wash the anus and rinse the 
mouth, and touch the ‘holes’, i. e., the sense organs,— ‘vedam etc.] 
while engaged in other ordinary works one should rinse his 
mouth before reciting the Veda, also when going to take 
food,— in Acharamayukha (p. 1 5 ) :— and in Nrsimhaprasada 
(Ahnika, p. 8 b).

V E R S E  C X X X V I I

(Verse 139 of others.)

This verse is quoted in Apararka (p. 4 0 ) ;— in 
Madcmapdrijdta (p. 53),— and in Hemadri (Shraddha, p. 992) 
which explains ‘mukham’ as ‘lips.’

V E R S E  cxxxvm
t

(Verse 140 of others.)

‘ Mdsikam vapanam kdryam’ means, according to 
Nandana, ‘shall offer the monthly Shraddha.’

This verse is quoted in Apararka (p. 906), which adds 
the following notes :— The rule of purity pertaining to the 

» Vaishya means a period of impurity extending over fifteen 
days ;— ‘Nyayavartinam’ means devoted to the service of the 
twice-born, the offering of the Five Great Sacrifices, the suppor
ting of dependents, the loving of wife and so forth.

It is quoted in Smrtitattva (II, p. I l l )  ;— in Vidhana- 
parijdta (II, p. 318), which reads ‘drya' (for ‘Vaishya’) and 
explains it as Vaishya in Haralata (p. 10), which has 
the following n o t e s T h a t  ‘Shudra’ is called Nyayavartin 
who, with a purely religious motive, serves the Brahmana 
honestly and earnestly, performs the Five Sacrifices with 
‘Hamah’ as the mantra, avoids all forbidden food and forbidden 
acts,— such a Shudra becomes purified in Fifteen days, in 
the manner of a Vaishya,—-he should shave every month,— or
vapanam may mean ‘ offeringof Pindas’ i. e., the Shraddha on 
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the Moonless Day,— it is only such a Shudra that is entitled to 
eat the food-leavings of the Brahmana,— this curtailment of 
the period o f impurity (from one month to fifteen days) is only 
for the purpose of the man serving the Brahmana, and for that 
of offering the Five Sacrifices and so forth,— in Varsakri- 
ydkaumudi (p. 573), which explains vapanam as shaving 
and says that the Shudra should not keep long hair,— or it 
may stand for the Amdvasyd Shraddha ;— and in 
Prayashchittaviveka (p. 352).

V E E S E  C X X X I X

(Verse 141 of others.)

This verse is quoted in Shuddhikaumudi (p. 353), 
which explains ‘ mukhyah ’ as ‘ those proceeding from the 
mouth’ and ‘ Dantantaravistitam ’ (which is its reading for 
Dhisthitam) as ‘ what has entered between the teeth’ ;— and 
in Hemadri (Shraddha, p. 972), which explains Dantanta 
as between the teeth or in the teeth-cavities and aclhisthitam as 
attached.

V E R S E  C X L .

(Verse 142 of others.) f

This verse is quoted in Apardrka (p. 276) ;— in 
Parasharamadhava (Achara, p. 228), which notes that padau 
here include the other limbs a lso ;— and in Viramitro- 
daya (Ahnika, p. 113), which adds the following notes:—

The construction is pardn achamayatah ;— hhumigaih 
means ‘the drops of water falling on the ground’ ;— the use of 
the term achamayatah implies that if the drops o f water fallen 
from the washings of one man happen to touch others than 
the one who is helping in the washing,— then those latter do 
become im pure;—padau includes other parts of the body also,
—in Smrtisaroddhara (p. 251),— in Hemadri (Shraddha, 
p. 972), which says that the construction is pardnachamayatcih 
padau, and the meaning is that ‘ when one is pouxing water
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for another person rinsing his mouth, then if the water 
dropped by the latter falls upon the feet of the former, it does 
not make him unclean, because that water is bhaumikaih samah, 
clean as any ordinary water on the ground,— it follows that 
this refers only to the man who is pouring water for the other; 
other persons standing by do become unclean by  the water- 
drops falling on their feet,— in Nityacharapradipa (p.
281) ;— and in Shuddhikaumudi (p. 353).

V E R SE  C X L I

(Verse 143 of others.)

This verse is quoted in Apararka (p. 264), which notes 
that this refers to cloth or such other substances being in 
the hand ;— in Mcidanaparijata, (p. 641) ;— in Achara- 

, mayukha (p. 17), which quotes Medhatithi to the effect 
that this refers to small things in the hand,— such 
things as can not be kept aside;— in Vidhanaparijata,
(II, p. 861),— in Viramitrodaya (Ahnika, p. 118),
which notes that this refers to the hand being engaged in the 
holding of things other than articles of food,— says
Kalpataru ;— in Smrtisaroddhara (pp. 246 and 251),__

• in Prayashchittaviveka (p. 476), which says that this 
refers to articles of food ;— in Hemadri (Shraddha, p. 954 ), 
which says that according to Medhatithi heavy objects are kept 
aside, but not small objects, but according to Smrtichandrika 
it refers to such clothing and other things as can not be kept 
aside; or it may mean that sacred vessels may not be kept 
aside, food and metallic things may be kept aside, and clothes 
and other things may or may not be kept aside ;— in Nitya
charapradipa (p. 281), which quotes Vishvarupa to the effect 
that this refers to things other than food and vegetables ;— and 
in Shuddhikaumudi (p. 317), which says that the man should 
keep the thing on his body and rinse his mouth, by which he 
himself, as also the tiring carried, becomes purified;— according 
to Ratnakara, this refers to milk only.
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V E R S E  CXLIT

(Verse 144 of others.)

This verse is quoted in Apardrka (p. 9 2 2 ); and 
again on (p. 926), where it explains the meaning to be that ‘if 
one vomits after having eaten food, he must wash’ ;— in 
Mitaksara (on 3.30), which adds, like Apardrka, that the 
last clause refers to sexual intercourse during the wife’s 
‘ courses’ ;— in Vir ami trod ay a (Ahnika, p. 106), which 
notes that ‘viriJctati means ‘one who has abnormal purgings,’—  
and that the meaning is that ‘ if one vomits after he has 
taken his food, he should only wash, and not bathe ’ ;—  
and again on p. 199 where the construction of the second 
half is explained as 1 bhuktvd annarn vantah,’ whence the 
meaning is that on vomitting immediately after food, 
there should be washing only,— the particle ‘ era ’ serving . 
to preclude the bathing which is prescribed in the first half of 
the verse for one who has ‘ vomitted ’ ;— the ‘ sexual inter
course,’ refers to that dining the courses;— in Shuddhi- 
kaumudi (p. 331), which explains ‘ viriktah ’ as ‘ one who has 
had many motions,’ and adds that if one vomits immediately 
after taking his food, he is simply to rinse his mouth, and for 
the man who has had sexual intercourse during the wife’s * 
‘ period,’ he is cleansed by bathing;— in Nitydchdrapradipa 
(p. 334), which says that ‘ vantah ’ is understood after 
‘ bhuktvd annam] and adds the same notes;— and in Hemadri 
(Shraddha, p. 796).

VERSE CXLIH
(Verse 145 of others.)

Cf. 2. 70.
This verse is quoted in Apardrka (p. 1139), which 

adds that the ‘ water-sipping’ here laid down for lying is to 
be combined with the repeating of the Gdyatri— the water
sipping removing the uncleanliness and the Gdyatri removing
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the sin;— in Mitaksard (on 1. 196) ;— in Virami-
trodaya (Ahnika, p. 115), which notes that though this verse 
clearly implies that water-sipping is not done for the purpose 
of removing impurity, yet it is absolutely necessary, when
ever one eats or drinks;—in Parasharamadhava (Achara, 
p. 224);— in Parasharamadhava (Prayashchitta, p. 423), 
which says that this refers to unintentional lying;— in Vira- 
mitrodaya (Samskara, p. 523), which adds that 'prayatopi' 
means ‘ though he may have already washed;— and in 
Shuddhikaumudi (p. 349), which explains Adhyesyamanah’ 
as ‘ going to read.’

V E R S E  C X L V  

(Verse 147 of others.)

This verse is quoted in Vivadaratnakarafo 427 );—  
in Madanaparijata (p. 1 9 2 );— and in Varsakriyakaumudi 
(p. 577).

V E R S E  C X L V I

* (Verse 148 of others.)

This verse is quoted in Vivadaratnakara (p. 4 2 7 ); 
— and in Parasharamadhava (Prayashchitta, p. 286), 
which adds that a woman living on terms of intimacy with 
any one other than her natural guardians should he 
regarded as ‘ lost.’

V E R SE  C X L V H  

(Verse 149 of others.)

This verse is quoted in Vivadaratnakara (p. 427); 
— in Madanaparij ata (p. 1 92 );— in Samskdramayukha 
(p. 1 1 8 );—and in Nrsimhaprasdda (Samskara, p. 67a).

a



V E R S E  C X I,V III

(Verse 150 of others.)

This verse is quoted in Madanparaijata (p. 1 9 2 );—  
in Vivadaratnakara (p. 427) ;— in Varsaferiydkaumudl 
(p. 5 7 7 ), which explains ‘upaskara’ as ‘household implements’ ;
— and in Nrsimhaprasada (Samskara, p. 67a).

V E R S E  C X L I X  

(Verse 151 of others.)

This verse is quoted in Varsakriyakaumudi (p. 5 7 9 );
— and in Smrtichandrikd (Samskara, p. 223), which says 
that the Father and the Brother are the chief persons to give 
away a girl, and it does not preclude others from giving 
her away.

V E R S E  C L 

(Verse 152 of others.)

‘S v a s t y a y a n a m ' — 1 The recitation of benedictory verses ’ 
(Govindaraja and K u l l u x a ) ‘ the P u n y a h a v a c h a n a  and 
the rest ’ (N arayana);—  ‘ the recitation o f the texts that 
precede the nuptial H o m o , ’ (Raghavananda and N andana); 
— ‘ that whereby welfare is acquired,’ (Medhatithi who does 
n o t connect the word with ‘ y a j f l a h  ’ ).

‘ Prajapateh ’— Medhatithi takes this as ‘ referring to the 
oblations at marriage to Prajapati with the mantra Prajapate 
na tvadetanya dc ’ (Rgveda 10. 121. 10), laid down in certain 
Grhyasutras ;— Narayana holds that ‘ PrajapatV  here stands 
for Manu, who is the guardian deity of the bride.

This verse is quoted in Viramitrodaya (Samskara, 
p. 853), which adds the folloiwng notes :— ‘ Svastyayana ’ 
means ‘ the request to Brahmanas for the pronouncing of the 
benedictory syllable svasti,’— ‘ Prajapati-yajtla means
‘ the offering of cooked rice into fire to Prajapati ’ ;— and 
in Vyavahdra Hdlamhhatfi (p. 529).
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It is quoted in Smrtitattva, (p. 180) which adds 
the following notes :—  ‘ Svastyayanam ’ stands for the 
wearing of gold for the purpose of passing a happy life, or 
for the request to Brahmanas for pronouncing the syllable 
svasti; and the offering ‘ to Prajapati ’ is that which is made 
during marriage to Prajapati as the d e i t y t h e  ‘svdmyakdrana’ 
is the ‘giving’ , the actual giving away, not the mere betrothal.

V E R S E  C L II 

(Verse 154 of others.)

Cf. 9. 78 et. seq.
This verse is quoted in Madanaparijata, (p. 193 ); 

— in Samslcdraratnamald, (p. 675), which reads ‘ upacha- 
raih ’ (for ‘ upacharyah '), and says that ‘ pvjaniyah ’ 
‘ should be honoured’, is understood;— in Nrsimhapra- 
xada (Samskara, p. 67a) ;— and in VargaJcriydkaumudi 
(p. 579).

V E R S E  CLII1 

(Verse 155 of others.)

This verse is quoted in Gadadharapaddhati (Kala, 
pp. 52 and 129), which says that if she does the fasting with 

* the husband’ s permission, there is nothing wrong;— in 
Samskdraratnamald (p. 675), which says that this refers 
to the ‘ month-fast’ and so forth, and not to those in connection 
with the Gaurivrata and the like;— in Nrsimhaprasdda 
(Samskara, p. 6 7 a );— in V&rsakriydkaumudz, (p. 579) ;  
— in Pursarthachintamani, (p. 201 ) ; —in Smrtisar-
oddhara, (p. 1 01 );— in Hemddri (Kala, p. 1 7 6 );— in 
Kalamadhava (p. 257);— in Apararha (p. 602), which adds 
that the wife may, with her husband’s permission, keep such 
fasts and observances as are not incompatible with her atten
dance upon him ;— in Madanaparijata (p. 193) ;— and in 
Vidhdnapdrijdta (II, p. 729) to the effect that religious acts are 
to be performed by the wife only in association with her 
husband.
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V E R SE  C L IV  

(Verse 156 of others.)

Cf. 9. 64 et seq ; 9. 29.
This verse is quoted in Madanaparijdta (p. 198).

V E R SE  C L V  

(Verse 157 of others.)

This verse is quoted in Mitaksard (on 2. 127), to 
the effect that never for her livelihood should the widow- 
seek the shelter of another m a n ;— in Varsakriyakau- 
mudi, (p. 576) ;— in Samskaramayukha, (p. 1 1 9 );— and in 
Viramitrodayci (Vyavahara, p. 186 b).

V E R S E  C L V I 

(Verse 158 of others.)

This verse is quoted in Mitaksard, (on, 2. 127) as 
forbidding the widow having recourse to another man for the 
sake of off-spring.

V E R S E  C L V II 

(Verse 159 of others.)

This verse is quoted in Mitaksard, (on 2. 127) to 
the same effect as the preceding verse;— and in Parashara- 
madhava, (Prayashchitta, p. 45) as laying down a life of 
continence for the widow.

V E R S E  C L V III 

(Verse 160 of others.)

This verse is quoted in Mitaksard (on 2. 127) to 
the same effect as the last two verses;— in Madanaparijdta 
(p. 198) to the effect that a woman devoted to her husband 
need not follow him in death;— ‘ Sadhvi ’ means ‘pativrata ’



one devoted to her husband ’ ; if it meant simply ‘ chaste ’ , 
then the phrase ‘ brahmacharye vyavasthita ’ would be a 
needless repetition;— in V arsakriydkamnvxii (p. 5 7 7 );

and in Nrsimhaprasada (Samskara, p. 07 b and Vyavahara, 
p. 38 a).

V E R S E  CLEX 

(Verse 161 of others.)

This verse is quoted in Mitdksard (on 2. 127) as 
deprecating Niyoga in Pardsharamddhvct (Prayash-
chitta, p. 3 0 ) ;— find in Nrsimhaprasada (Vyavahara, 
p. 38 a).

V E R S E  C L X  

(Verse 162 of others.)

‘ Naprajd ’— ‘ Is not her offspring at all ’ (Medhatithi, 
Xarayana and Nandana) ;— ‘ is not her lawful ch ild ’ 
(Kulluka and Govindaraja).

V E R S E  C LX 1

• > (Verse 163 of others.)

This verse is quoted in Parasharamadhava (Praya- 
shehitta, p. 30);— and in Vivadaratnakara (p. 452), 
which adds that for being called ’ P  a/rapurva ’ the 
only necessary condition is that she should have taken 
another husband; and not that this husband must be of a 
lower caste (as the words of the text would seem to 
imply).

V E R SE  C L X II 

(Verse 164 of others.)

This verse is quoted in Parasharamadhava, 
(Prayashchitta, p. 30) ;— in Vivadaratnakara (p. 437 ) : —
and in Varsakriyakaumudi (p. 579 ).
25
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V E R S E  C L X m  

(Verse 165 of others.)

It is not right to say that this and the next verse have 
been ‘ omitted’ by Medhatithi, who says that he has not 
explained them as they are easy. It is repeated in 
9. 29.

This is quoted in Vivadaratnalcara (p. 436 );— and 
in Varsakriyakcmmudi (p. 579).

V E R S E  C L X IV  

(Verse 166 of others.)
‘

This is repeated in 9. 30.
This verse is quoted in Vivadaratnalcara (p. 436), 

which adds that what is meant by ‘ patUoka ’ is that heaven
ly region which she has won for herself by the religious 
rites she has performed in association with her husband;
— and in Nrsimhaprasada (Samskara, p. 67a).

V F R S E  C L X V I

(Verse 168 of others.) f •

This verse is quoted in Nirnayasindhu (p. 413) 
to the effect that if a man with the Fire loses his wife and 
wishes to marry another, he should cremate his dead wife 
with the Fire that he had set up with her help;— and in 
SamsJcararatnamala (p. 591).
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Adhyaya VI

V E R SE . I

4 Niyatah ’— ‘ Taking a firm resolution ’ (Govindaraja and 
Kulluka) ;— ‘ devoted to the duties, austerities, 'reciting the 
Veda and so forth ’ (Narayana).

V E R S E  II

’ “ Medhatithi notes that the Shistas insist on the necessity
that he who takes to forest-life must have sons and son’s sons, 
and that hence 4 apatya ’,‘ offspring,’ is to be taken in this 
restricted sense (of grandson, not grand-daughter) ;— Nara
yana holds that the verse gives three separate grounds for 
entering the third order, each of which is sufficient in itself; 
while Medhatithi thinks that the three conditions must exist 
together— [There is nothing in Medhatithi to indicate this].
‘ Others,’ mentioned by Medhatithi, took the verse to give 
a description of the approach of old age, which entitles the 
house-holder to turn hermit.” — Buhler.

Medhatithi mentions,— but with disapproval— another ex
planation, by which the whole verse serves only to indicate that 
one should take to the hermit’s life neither ‘ too early ’ nor 
4 too late.’

This verse is quoted in Mitdk$ara to the effect that 
one should retire to the forest either when he has become 
decrepit with old age, or has got a grandson;— in Para- 
sharamadhava (Achara, p. 5 2 7 );— in Samskdrarnayukha 
(p. 131 );— and in Nrsimhaprasada (Samskara, p. 68b).
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V E R S E  III

This verse is quoted in Mitdksard (on 3. 46); in • 
Pardsharamadhava (Achara, p. 527), to the effect that the 
Hermit should live upon uncultivated fo o d ; in Kala- 
viveka (p. 427) to the effect that sexual intercourse is possible 
for the Hermit also;— in Samskdramayukha (p. 132 );—  
and in Nrsimhaprasdda (Samskara, p. 68  b).

V E R S E  V

This verse is quoted in Pardsharamadhava (Achara, 
p. 528).

V E R S E  V I

‘ Chiram '— ‘ Vastrakhanda, tattered garment ’ (Medha- 
tithi, and G o v i n d a r a j a ) ‘ dress of bark ’ (Narayana, Raghava- , 
nanda and Kulluka, to whom last Buhler wrongly attributes the 
former explanation).

The second half of this verse is quoted in Mitdksard 
(on 3. 46).

V E R S E  V II
t

This verse is quoted in Mitdksard (on 3. 45) in 
support of the view that it is the Hermit’s duty to feed guests.

V E R S E  v m

‘ Dantah ’— ‘ Self-controlled, free from pride ’ (Medhatithi 
and Narayana) ;— ‘ patient with hardships ’ (Kulluka).

V E R S E  I X

This verse is quoted in Mitdksard (on 3 .45 ) as indicating 
the purpose for which the Hermit is to carry with him his 
Shrauta Fire;— in Pardsharamadhava (Achara, p. 5 28 );—  
and in Apararka (p. 941).
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V E E B E  X

This verse is quoted in Apararka (p. 941), which 
explains ‘ rksesti ’ as the Nak$atresti, the sacrifice to the 
lunar mansions,— and the Uttarayana and Daksinayana as 
the two six-monthly sacrifices pertaining to the two solstices ;—  
and in Parasharamadhava (Achara, p. 528).

V E R S E  X I

This verse is quoted in Mitaksara (on 3. 46), which 
notes that even though the ‘ munyanna ’ is by nature pure, 
yet the text has added the epithet ‘ medhya ' with a view 
to indicate that the grains should be Jit fo r  being offered at 
a sacrifice;— and in Parasharamadhava (Achara, p. 528), 
which explains 4 munyanna ’ as 4 uncultivated grains,’ and 
4 medhya ’ as 4 fit for being offered at sacrifices.’

V E R S E  X II

Lavanam svayam krtam’— 4 Collected from saltmarshes ’ 
(Kulluka) ;— 4 collected from salt or alkaline elements of 
trees and the like ’ (Narayana).

This verse is quoted in Mitaksara (on 3. 46), which 
explains that the salt is to be collected from salt-marshes.

V E R S E  X H I

This verse is quoted in Apararka (p. 942) and 
the second half in Mitaksara (on 3 . 49 ) to the effect 
that clarified butter and such ‘ oils ’ should not be used.

V E R S E  X I V

4Bhaumani kavakdni’— Medhatithi prefers to take the two 
separately— 'bhaumani’ being ‘ the vegetable known among 
foresters as 4 gojihvika ’ and 4 kavakdni ’ as 4 mushrooms ’ ;
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— Govindaraja, Kulluka and Narayana take the two together 
‘ mushrooms growhig on the ground.’

This verse is quoted in Apararka (p. 9 4 2 ) and in 
Parasharamadhava (Achara, p. 529), • which explains 

‘ Kavakani ’ as ‘ mushrooms.’•i

V E R S E  X V

‘ Artak ’— ‘ In distress, i. e., not having anything else to 
offer to the god’s’ (Medhatithi) ;— ‘ tormented by himger ’ 
(Kulluka and Govindaraja) ;— ‘ ill ’ (Narayana).

This verse is quoted in Apararka, (p. 942) ;— and 
in Parasharamadhava (Achara, p. 529).

This verse is quoted in Apararka (p. 942), which 
quotes Laugaksi enumerating the ‘ gramajatani ’—■ vrihayo 
yava-godhumavubhau cha tilasarsapau iksuh priyan-. 
gavashchaiva gramya osadhayah smrtah.’

The verse is quoted also in Parasharamadhava (Achara, 
p. 529).

v e r s e  x v n

This verse is quoted in Apararka (p. 9 42 );— and the • 
first half in Mitak$ara (on 3.49).

V E R S E  X V I I I

This verse is quoted in Apararka (p. 9 4 2 ) and in 
Parasharamadhava (Achara, p. 529).

V E R S E  X I X

This verse is quoted in Apararka, (p. 943), which 
notes that the text provides several options, to be adopted 
according to the physical strength of the person concerned ; 
and the particular option selected in the beginning should be 
kept up throughout the life-stage.



n

The verse is quoted in Mitaksara verse X X I , which has 
the same note as Apararka.

V E R S E  X X I

‘ Vaikhanasamate sthitah’—This refers to the ‘ Vaikha- 
nasa-shastra’, says Medhatithi. The Vaikhanasa sutra 
{Trivandrum Sanskrit Series) is the work most likely 
referred to.

V E R S E  X X I I

‘ Sthanasanabhyam?— See note above on 2.248.
This verse is quoted in Apararka (p. 943 ) ;— and in 

Mitaksara (on s3.51) which explains ‘ prapadaih ’ as 
‘paddgraih ’ (like Medhatithi).

V E R S E  X X I V

This verse is quoted in Apararka (p. 944 ) ; — and 
the second half in Mitaksara (on 3.52) to the effect 
that the Hermit should perform severe austerities for the 
purpose of emaciating his physical frame.

V E R S E  X X V

Yathavidhi ’ ‘ B y swallowing the ashes and so forth ’ 
(Medhatithi, Govindaraja and Kulluka) 1 by repeating the 
vedic text, Taittiriya Samhita 2.5.8.S ’ (Narayana).

This verse is quoted in Apararka (p. 944), which explains 
niketa ’ as ‘ home ’,— ‘ muni’ as ‘ observing silence,’— and adds 

that alms should be begged only in the event of his being unable 
to obtain wild fruits and roots,— as is clear from what follows 
in verse 27 below.

It is quoted in Mitaksara (on 3. 54), which explains 
‘munih’ as ‘ observing the vow of silence’ ; and adds that 
in the event of his being unable to get roots and fruits, he 
may beg from the houses o f other hermits, just enough to 
keep himself alive.

It is quoted in Tardsharamadhava (Aehara, p. 531).
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The first half of this verse is quoted in Parashara- 
madhava (Achara, p. 531).

V E R S E  X X V I I

This verse is quoted in Apararka (p. 945) as laying 
down the means of subsistence for the Hermit, in the event of 
his being unable to obtain fruits and roots.

V E R S E  X X V I I I

This verse is quoted in Parasharamddhava (Achara, 
p. 531) ;— and in Nrsimhaprasada (SamstSjra, p. 68 b).

V E R S E  X X I X

This verse is quoted in Apararka (p. 943), which 
explains ‘ diksa' as ‘ determination to keep the penances ’ ;—  
and ‘ samsiddhi ’ as ‘ well-defined cognition’ ;— in Mitak- 
sara (on 3. 51), which explains ‘ atmammsiddhi’ as ‘ the 
attaining of Brahman ’ ;— and in Parasharamddhava 
(Achara, p. 531). *

V E R S E  X X X

‘ Brdhmanaih grhasthaih ’— Medhatithi takes the two 
together, in the sense o f ‘ Brahmana-householders’ ;— Kulluka 
and Govindaraja take them separately, in the sense of 
‘ (1) sages knowing the Brahman and (2) hermits.’

This verse is quoted in Apararka (p. 943).

V E R S E  X X X I

‘ Yuktah.’— ‘ Intent on the practice of yoga ’ (Govindaraja 
and Kulluka),— ‘ firmly resolved’ (Narayana and Raghava- 
nanda). ■ -



This verse is quoted in Apararka (p. 945), which 
tidds the following notes :— ‘ yuktah ’ means ‘ samahitah,’
‘ intent, calm, collected’ ; this teaching regarding the ‘ Great 
Journey ’ is only by way of an illustration for all such means 
of self-immolation as burning, drowning and the like.

It is quoted in Mitaksara (on 3. 5 5 );— and in 
Hemadri (Shraddha, p. 1660), which explains ‘ apardjitd ’ as 
‘ the north-easterly direction,’ —towards that he should go 
straight on, till his body falls, living upon water and air and 
with mind duly concentrated and calm.

V E R S E  X X X I I

‘ Asdm anyatamaya’—-‘ The aforesaid austerities as also 
the Great Journey ’ (Medhatithi); so also ‘others.’ There is no 
difference of opinion among the commentators, as Rubier 
makes out.

Hopkins is wrong in translating ‘ bhrguprapata’ as 
‘ drowning;’— Buhler has understood it rightly to mean 
‘ precipitating himself from a mount.’

, This verse is quoted in Mitdk§ard (on 3.55), which adds 
the following notes:— The ‘brahmaloka’ here meant is not 
‘ the eternal Brahman ’, but a particular region; otherwise 
there would be no sense in the adding of the term ‘ loha ’; 
also because Liberation (which would be the ‘ reaching of 
the eternal Brahman’) is not held to be attained without the 
fourth Life-stage of Renunciation; as is clear from the Shruti 
text (Chhandogya) which speaks of the first three life-stages 
as 1 puny alokah ’, ‘ leading to sacred regions ’, and of the 
‘ Brahmasamstha ’ (Remmciate) alone as attaining immortality.’

This verse is quoted in Pardsharamadhava (Achara, 
p. 5 .3 1 );— in Apararka (p. 945), which adds that the
‘ methods ’ referred to are those described under verse 23 el seq.
It adds that all that has been prescribed under the ‘ duties
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of the Religious Student’ has to be followed by the House
holder, the Hermit and the Renunciate also, in so far as it 
does not militate against anything that has been prescribed 
specifically for any of these.

It is quoted in Nirnayasindhu (p. 398).

V E R S E  X X X I I I

‘ Sahga ’— ‘ Attachment to sense-objects ’ (K ulluka);
— ‘ possessions ’ (Narayana).

This verse is quoted in P a r a s h a r a m a d h a v a  (Achara, 
p. 532) ;— in Viramitrodaya (Samskara, p. 562) ;— and in 
S a m s k d r a m a y u k h a  (p. 64), which says that the division is 
to be made on the basis of the life-span of one hundred years.

V E R S E  X X X V

This verse is quoted in Mitahara (on 3. 57), to the 
effect that until one has begotten offsprings he is not entitled 
to the life of Renunciation;— in Vidhanaparijata (H ,p. 373) 
in Hemadri (Kala, p. 808), which says that ‘ moksa ’ here 
stands for jnana, knowledge, as is clear from the use 
of the term ‘ sevamanah ’— and in Yatidharmasahgraha '
(p. 3) along with the next verse (see below).

V E R S E  X X X V I

This verse is quoted in Yatidharniasangraha (p. 3) 
along with 35 which has the following notes :— These two 
verses mean that a man who has not already acquired dis- 
passion towards worldly and celestial things should do all 
things according to the scriptures and then have recourse to 
Renunciation,—  vrajatyadhah' i. e., lingers in the satya 
and other regions lower than Liberation,— the Jabala shruti 
j ustifies Renunciation also for those who have not passed 
through all the preceding life-stages.



'File second half of this verse is quoted in Mitaksara 
(on 3.57) to the effect that the Brahmana only is entitled to 
the life of Renunciation.

The verse is quoted in Pardsharamadhava (Achara, 
p. 538), in the sense that when going to enter the stage of 
Renunciation, the man should perform the Prajapatya sacrifice 
in which he should give away all his belongings as the 
‘ sacrificial fee — and in Yatidharmasahgraha (p. 13).

V E R S E  X X X I X

This verse is quoted in Yatidharmasahgraha (p. 20), 
which explains ‘ brahmavedinah ’ (which is its reading for 
‘ brahmavadinah ’) as ‘ knowing the Brahman with pro
perties which is clear from its being mentioned along with 
‘ effulgent regions ’ which could ha ve no connection with one 
who knows the absolute Brahman.

It is quoted also in Nirnayasindhu (p. 460).

V E R S E  X L

This verse is quoted in Yatidharmasahgraha (p. 20), 
according to which this also refers to the knowledge of the 
Brahman with properties, as no fear  is possible for one who 
knows the Absolute Brahman.

V E E S E  X L I

‘ Pavitropachitah ’— ■ Equipped with the purificatory 
recitation of sacred texts, and also with such purificatory things 
as kusha, water-pot and staff; or equipped with purificatory 
penances ’ ;— ‘ provided with such means of purification as the 
staff, the water-pot and so forth ’ (Govindaraja, Kulluka and 
Nandana);— ‘ made eminent during life as a Householder by
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sueli purificatory acts as austerities, Vedic recitals and so 
forth ’ (Xarayana);— ‘ possessed of a rich store of sanctifying 
knowledge taught in the Upanisads.’

‘ Munih ’— ‘ W holly silent ’ (Govindaraja and K ulluka);
— ‘ intent on meditation ’ (Xarayana).

‘ Samupodhem ’— ‘Offered to him ’ (Medhatithi, Govinda
raja and K ulluka);— '1 collected in his house ’ (Xandana) ;—  
‘ fully enjoyed by him ’ (Xarayana).

V E R S E  X L I I

This verse is quoted in Apararka (p. 953), which 
explains ‘ siddhim na jahati ’ as ‘ he is not abandoned by 
success ’ ;— and in Parasharamadhava (Achara, p. 557), 
which adds the following explanation :— Coming to the con
clusion that when a, man moves about alone, without a com 
panion, he is free from any such obstacles as attachment 
aversion and the like, and thus becomes enabled to attain 
‘ success ’ in the shape of True Know ledge;— i. e., he acts 
without shackles towards its attainment; and of that success 
he is not deprived, i  e., he attains it. If, on the other hand, 
he moves about with two or three companions, then he be
comes liable to attachment and aversion, and by reason o f 
these obstacles, he fails to attain that success.

V E R S E  iX L I I I

' Munih ’— ‘ with the organ o f speech controlled ’ (Medha
tithi) ;— ‘ meditating on Brahman ’ (Kulluka).

This verse is quoted in Apararka (p. 953).

V E R S E  X L I V

This verse is quoted in Apararka (p. 9 5 3 );— and in 
Parasharamadhava (Achara, p. 569).
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V E R S E  X L V

• This verse is quoted in Apardrka (p. 953), which 
. explains ‘ nirvesham ’ as ‘ time limit’— in Parasharamadhava

(Achara, p. 569) ;— and in Nrsimhaprasada (Samskara, 
p. 70 a).

V E R SE  X L V I

This verse is quoted in Apardrka (p. 953) ;— and in 
Parasharamadhava (Achara, p. 569).

V E R S E  X L V II

This verse is quoted in Apardrka (p. 9 5 3 );— in 
Parasharamadhava (Achara, p. 569) ;— and in Yati- 
dharmasahgraha (p. 107).

V E R S E  X L V III

‘ Saptadvara ’— (a) (1) Dharma-Artha, (2) Dhanna- 
Kama, (3) Artha-Kama, (4) Kama-Artha, (5) Kama-Dharma,
(6) Artha-Dharma, (7) Dharma-Artha-Kama ;— or (b) The 
seven life-breath in the head;— or (d) ‘the six sense-organs 

. and Buddhi’ (Medhatithi) ;— Kulluka has only (c) ;— ‘the five 
senses, mind and Ahankara’ (Narayana) ;— Govindaraja has 
(a) only ;— ‘ seven worlds ’ (mentioned by Kulluka).

This verse is quoted in Apardrka (p. 954), which, 
reading na vacham samudirayet (for na vachamanrtam vadet) 
explains this much misunderstood second line as— he should 
not utter words vitiated by (1) desire, (2) anger, (3) greed,
(4) delusion, (5) arrogance, (6) jealousy and (7) vanity.

This verse is quoted also in Parasharamadhava (Achara, 
p. 569).

V E R S E  X L I X

This verse is quoted in Apardrka (p. 954) ;— and in 
Parasharamadhava (Achara, p. 569).
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V E R S E  L

‘ Naksatrangavidya ’— ‘Astrology and Palmistry’ (Medha,- 
titlli and K ulluka);— ‘ Astrology and the Science of Grammar 
and other Vedic Subsidiaries ’ (Narayana) ;— ‘Astrology ’

• (Govindaraja).
‘ Anushasana ’— ‘Offering advice’ (Medhatithi, Govindaraja, 

Kulluka, and Raghavimanda) ;— ‘teaching of the Veda’ (Nara- 
vana and Kandana).

‘ Vada ’— ‘Disputation’ (Medhatithi and Narayana) ;— ‘E x 
position o f the Shastras’ (Govindaraja and K ulluka);— ‘Science 
of Dialectics’ (Nandana and Kaghavananda).

Buhler remarks— “This verse is historically important, as 
it shows that in ancient as in modern times, ascetics followed 
worldly pursuits and were the teachers and advisers of the 
people” .

This verse is quoted in Yatidharmasangraha (p. 86).

V E R S E  L I

This verse is quoted in Mitaksara on (3. 59).

V E R S E  LIT

This verse is quoted in Apararka (p. 954) ;—-in
Pardsharamadhava (Achara, p. 569).

V E R S E  L III

This verse is quoted in Parasharamadhciva, (Achara, 
p. 5 6 7 );— in Mitaksara (on 3. 60), which remarks that the 
citing of the instance of ‘ Cups at the sacrifice’ indicates that 
the vessels may be considered pure for practical purposes ;
— in Apararka, (p. 9 6 4 ) ;— in Madanaparijata, (p. 3 7 7 );—  
in Nrsimhaprasada, (Samskara, p. 70 b) ;— and in Yatidhar
masangraha, (p. 78), which shows that the example of 
‘ chamasa ’ indicates that the things are ’ clean ’ only so 
far as to be used.



V E R S E  L IV

Hopkins is not right in saying that “ Medhatithi has 
no note on this verse.” (See Translation).

‘ Vaidalam'— ‘ Made of bamboo and such other things ' 
(M edhatithi);— made of tree-bark ’ (Govindaraja).

V E R S E  L V

This verse is quoted in Mitdkqara (on 3. 5 9 ) ;—  
in Parasharamadhava, (Achara, p. 562) ;— in Madana- 
parijata, p. 3 7 5 );— and in Yatidharmasahgraha (p. 85).

V E R S E  L V I

This verse is quoted in Mitaksard (on 3. 5 9 ) — in 
Madanapdrijdta (p. 3 7 5 );— in Parasharamadhava (Achara, 
p. 562) ;— and in Samskdramayukha (p. 135).

V E R S E  L V II

‘ Matra'1—  ‘ Implements, vessels, staff and so forth ’ 
(Medhatithi, Govindaraja and Kulluka) ;— ‘ portion, mouthful’ 
(Narayana and Nandana).

This verse is quoted in Apararka, (p. 963), which 
explains ‘ matra ’ as ‘ upakaranadravyam, accessories ’ ;—  
and in Parasharamadhava (Achara, p. 563), which explains 
‘ matra ’ etymologically as ‘miyante iti\ as meaning ‘ objects 
since he is free from attachment to all objects, therefore he 
should be neither glad at getting them nor sorry at not getting 
them.

V E R S E  L IX

This verse is quoted in Apararka, (p. 9 5 4 ) ;— in 
Parasharamadhava, (Achara, p. 570 );— and in Yatidharma- 
sahgraha (p. 34).
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V E R S E  L X

This is quoted in Apararka (p. 9 5 4 );— in Pardsha- 
ramadhava (Achara, p. 370) ;— and in Yatidharmas ah- 
graha (p. 34).

V E R S E  L X I

This verse is quoted in Apararka (p. 908), whidi 
explains ‘ Yamakpiye ’ as ‘ in Yam a’s abode ’ ;— and in 
Yatidharmasangraha (p. 34).

V E R S E  L X I I

This verse is quoted in Apararka (p. 908) ;— anil 
in Yatidharmasangraha (p. 35).

V E R S E  I ,X I I I

This verse is quoted in Apararka (p. 908) ;— and 
in Yatidharmasangraha (p. 35).

V E R S E  L X I V

This verse is quoted in Apararka (p. 908) ;— and 
in Yatidharmasangraha (p. 35).

■ V E R S E  L X V

This verse is quoted in Yatidharmasangraha (p. 35).

V E R S E  L X V I  

Cf. 3.50 and 12.102.
This 'verse is quoted in Mitdksard (on 3 .0 5 );—  

and in Yatidharmasangraha (p. 35), which reads
bhusitali ’ for ‘ dusitah explains it as ‘ adorned with the 

staff and other signs of the Renunciate ’ and says that the
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particle ‘ api ’ implies that even when without these, he should 
meditate upon the identity of the individual and supreme 
selves.

V E R S E  L X V I I I
Cf. 6.46.

This verse is quoted in Parasharamadhava (Achara 
p. 570.)

V E R S E  L X X
Cf. 2.74.

This verse is quoted in Madanaparijata (p. 68).

V E R S E  L X X I

This verse is quoted in Mitdksard (on 3 . 6 2 ) and 
in Vidhanaparijata (II. p. 176).

V E R S E  L X X I I

Anishvardn gundn ‘ The three attributes of the 
Root Evolvent ie ,  Sattva, Rajas and Tamas ; these are anish- 
mra, lc., dependent (upon the Conscious Being) (Medhatithi);—

• qualities of anger, greed etc., which are anishvara, i.e., do not 
reside in God ’ (Kulluka and Raghavananda) ;— ‘ qualities 
opposed to virtue, knowledge, dispassion and power ’ 
(Govindaraja).

This verse is quoted in Yatidharmasahgraha (p. 41 ), 
which says that what this verse mentions are ‘ Yama—  
niyama—asana pranayama—pratyahdra—dharand and 
dhyana ’, all the accessories of Yoga except ‘ Samadhi,’ which 
have been described in the ordinances as the means of 
acquiring Right Knowledge.

V E R S E  L X X I V

54 verse is quoted in Yatidharmasahgraha (p. 42).

EXPLANATORY— ADH YAYA V I 4 2 3  f
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1 Vaidikaih karmdbhih ’— ‘ the compulsory acts pres-1 
cribed in the Veda ’ (Medhatithi, Govindaraja and Kulluka);—  
‘ the compulsory and occasional acts prescribed in the Veda’ 
(Narayana and Nandana).

‘ Tat padami— ‘ The region of Brahman’ (Medhatithi) ;—  
‘ Union with Brahman ’ (Govindaraja, Kulluka and 
Raghavananda).

V E R S E  L X X  V I

This verse is quoted in Yatidharmasangraha
(p. 91).

V E R S E  L X X V I I

This verse is quoted in Yatidharmasangraha 
(p. 91).

V E R S E  L X X I X

Medhatithi has been misunderstood by Buhler (see 
Translation).

This verse is quoted in Yatidharmasangraha
(p. 41).

V E R SE  L X X X

This verse is quoted in Yatidharmasangraha
(p. 48).

V E R S E  L X X X 1

This verse is quoted in Yatidharmasangraha
(p. 48).
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" \ % r.- .*,*■*/



V E R S E  L X X X I I

. ‘ Yadetadabhishabditam’—  W hat has been described
in the immediately preceding verses ’ (Medhatithi) ;— ‘ what 
has been described in the preceding one verse ’ (Kulluka) ;—
‘ what has been described in all the preceding chapters ’ 
(Govindaraja and Kandana) ;— ‘ what can be expressed by 
words ’ (Karayana).

lKriyaphalam,—*‘ The reward o f fulfilling the duties of the 
Renunciate’ (Medhatithi) ‘ reward o f the act o f meditation ’ 
(K u llu ka );— ‘ reward of the performance of rites’ (Govindaraja, 
Narayana and Nandana).

Buhler has misimderstood Kulluka, who does not explain 
adhiyajnam as Brahma-veda ’ j he explains it as 

yajflam adhihrtya pravrttam brahma vedam ’— where 
‘ brahma ’ of the text is explained as ‘ veda\

V E R S E  L X X X V 1

“ Govindaraja is of the opinion that the persons named above 
(4.22) are here intended. But from what follows (verses 94, 95) 
it appears that those Brahmanas are meant who, though 
solely intent on the acquisition of Supreme Knowledge, and 
retired from all worldly affairs, continue to reside in their 
houses ; see also 4.257. Govindaraja and Xarayana assume 
that they remain Householders, while Kulluka counts them 
among the ascetics.” — Buhler.

V E R S E S  L X X X V H -X C I H

“ According to the commentators, the following discussion 
(87-93) is introduced in order to show, (1) that there are 
four orders only, and that the Vedasannyasiha belongs to 
these, and does not form a fifth order, or stand outside the 
orders; (2) that as the order of the Householders is most 
distinguished, it is proper that a man may continue to live 
in his house under the protection of his son, ” — Buhler,
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V E R S E  L X X X Y IT

This verse is quoted in Purusarthachintamani.
(p. 445), which explains ‘ grhasthaprdbhavdh ’ as ‘ depen
dent upon the Householder ’ ;— in Samskaramayukha 
(p. 64), which has the same note;— and also in Smrtichandrikd 
(Samskara, p. 173).

Y E R S E  L X X X V I I I

This verse is quoted in Smrtichandrikd (Samskara, 
p. 173), which says that ‘ kramashah’’ indicates that any 
inversing of the order of the Life-stages is forbidden;— and in 
Samskaramayukha (p. 64), which has the same note.

V E R S E  L X X X I X

This verse is quoted in Viramitrodaya (Samskara, 
p. 563), which explains the meaning to be as fo llow s:— A s a 
matter of fact we find that all the scriptures lay down in 
great detail the duties of the Householder ; hence this is 
recognised as superior to the other life-stages;— and in 
Smrtichandrikd (Samskara, p. 175).

V E R S E  X C

This verse is quoted in Viramitrodaya (Samskara, 
p. 5 6 3 );— and in Smrtichandrikd (Samskara, p. 175).

V E R S E  X C II

L Dhrtih’— ‘ Fortitude, calmness even on the loss of 
wealth and such other calamities ’ ;— ‘ firmness of purpose 
in the discharge of duties ’ (Xarayana and Nandana).

*Damah ’— ‘ Humility ’ (Medhatithi) ;— ‘ patience under 
sufferings ’ (Govindaraja and Xarayana) ;— ‘ subjugation o f the 
mind ’ (Kulluka and Raghavananda).



‘ Dhih ’— 4 True knowledge, free from doubts and errors 
Vedhatithi and Govindaraja) ;— ‘ knowledge of the true 
meaning of the shastras ’ (Kulluka and Raghvananda);—  
Narayana and Nandana, reading ‘ hrih \ explain it as 
‘ modesty

This verse is quoted in Apararka (p. 972), which 
explains ‘ shaucham ’ as ‘ purity of mind and body ’ ,— * dhih ’ 
as 4 discrimination of right and wrong ’,— ‘ dhrtih ’ as ‘ keeping 
the mind from going astray ’,— ‘ damah ’ as ‘ controlling of 
the mind by means of the Krchchhra and other austerties 
It adds that this verse enumerates the duties common to all 
the four orders ;— in Nrsimhaprasada (Samskara, p. 1 6 a ); 
— and in Smrtiehandrika (Samskara, p. 13), which has 
the following notes ;— 4 Dhrti ’, firmness,— ‘ ksama ’ is non
perturbation of the mind even when wronged,— ‘ dama ’ is 
control of the ‘ mind ’,— asteya ’ is non-appropriation of what 
is not given,— ‘ shaucha ’ is cleanliness, both internal and 
external,— ‘ indriyanigraha ’ is keeping the senses from all 
forbidden objects,— ‘ hri ’ (which is its reading for ‘ dhi ’) is 
cessation from improper acts,— 4 vidya ’ is self-knowledge 
— ‘ satya ’ is saying what is true, which should be agreeable, 
also,— 4 akrodha ’ is freedom from anger.

V E R S E  XC TV

This verse is quoted in Apararka (p. 9 73 );— and 
in Yatidharmasahgraha (p. 5).

V E R S E  X C V H

Buhler is not right in asserting that 44 according to Medha- 
tithi the word 4 brahmana, ’ is not intended to exclude other 
Aryans (dvijas) ” ■— H e has evidently been misled by the 
words in which Medhatithi has set forth an objection to the 
text using the word ‘ Brahmana See Translation.
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The first half o f this verse is quoted in Mitaksara 
(on 3.57) in support of the view that the Brahmana alone 
is entitled to enter the fourth stage of the Renunciate;—  * 
in Viramitrodaya (Samskara, p. 564) to the same effect;
'— in Smrtichandrika (Samskara, p. 176),— which says 
that ‘ brahmana ’ here stands for all the twice-born persons ;
— and in S amskaramayukha (p. 65) which quotes ‘ my 
grand-father ’to the effect that ‘ brahmana ’ stands for all twice- 
born men,— while it itself favours the view that it stands for 
the Brahmana only.

i
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Adhyaya VII

VERSE I

This verse is quoted in Viramitrodaya (Rajamti, p. 10), 
which adds the following notes :— W e proceed to consider 
the exact meaning of the term ‘ rajan ’,— the question for 
determination being— (A ) Is the name ‘ raja ’ applied to any 
and every one doing the work of ‘ protecting the people ?’ 
t(B) or only to one simply belonging to the Ksattriya caste 
(Cl or to that Ksattriya alone who is duly anointed ?— Now 
in support of (A ) we have the following arguments:— In popular 
usage the name ‘ raj a ’ is applied to any one who owns and 
performs ‘rdjya,’ the functions of the raja, king; and these 
functions are actually performed by the Brahmana and other 
castes also. In the Nirukta the etymological meaning of 

• ‘ rdjd ’ is explained as ‘rdjate,’ ‘ one who shines ,’ i. e., with royal 
glory ; and this glory results only from the proper ‘ protection 
of the people.’ The Veda also speaks of Soma as ‘ the rdjd 
of Brahmanas and again as ‘ the rdjd among the Gandhar- 
vas in all these passages the term stands for the ‘ lord 
the ‘ protector of the people.’— In support of (B), the view 
that the term is applicable to the Ksattriya caste, we have 
the following arguments:— Manu, having introduced the subject 
as ‘ I  am going to describe Rajadharma ’ goes on to describe 
such duties as the protecting of the people and so forth, all of 
which pertains to the Ksattriya, as is clear from’ the next 
verse which speaks of ‘ protection ’ as the principal ‘ rdja- 
dharma ’; from all which it is clear that it is the Ksattriya 
alone that is entitled to 'rd jya] the ‘ functions o f the Raja.'
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It is in view of the ‘ protection of the people ’ being his duty 
that the Ksattriya alone is entitled to carry arms and to 
make a living by arms. Yajfiavalkya clearly declares ‘ pro
tecting of the people ’ as the ‘ principal duty o f the Ksattriya.’ 
Panini also lays down the affix ‘ syafi ’ in the term ‘ ra jya ’ 
in the sense of ‘ function ’ o f the raja, i. e., the Ksattriya. 
Anointing also has been prescribed for the Ksattriya on ly ; 
the texts speak of the ‘ anointing of the Raja,' which means 
that the ceremony is to be performed by one who is already 
a Raja ; and this can be true only of the Ksattriya who alone 
is a ‘ raja ’ (i. e., Ksattriya) even before being anointed. 
Thus the primary denotation of the term resting in the 
Ksattriya only, whenever it is applied to such Brahmanas 
and other castes as do the work of the ‘ raja ’ it should be 
understood to be used in a secondary or figurative sense.— (C) 
The third view has been held by Medhatithi and Kullluka, 
both of whom hold that the term is applicable to ‘ any man who 
is equipped with anointment and such other qualifications, 
and who does the work of protecting the people.’ So also 
Haradatta on Gautamasutra, and Mitdksara, the latter 
applying it to such ‘ Householder as is equipped with anoint
ment and other qualifications.’ On the ground o f commonsense 
also the duties laid down for the ‘ Raja ’ must be taken as 
pertaining to every one who has to do the work of ‘ protecting 
the people.’ I f  they did not, then what would be there for 
the guidance of those non-Ksattriyas who happen to be kings 
of m en? Apardrka also declares that the duties pres
cribed pertain to these non-Ksattriyas also ; though it holds 
that the name ‘ raja ’ is applicable only to that Ksattriya 
who has been anointed.

Having stated the arguments for the three views, the 
author declares his own conclusion as that the word ‘rajan’ 
in the present context must apply to one on whom devolves 
the, duty of protecting the people ;— which is the first of the 
three views stated above.
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See in this connection the Avestyadhikarana (Mimamsa- 
sutra, 2. 3. 3.), where the conclusion is that the word ‘ rajan ’ 
is rightly and directly denotative of the Ksattriya, and as 
the ‘ protecting of the people’ is prescribed in law-books as 
the duty of the Ksattriya, this ‘ protection ’ has come to be 
called ‘Rajya’ (Kingship) the ‘ function of the K in g ’; and 
thus when other castes are found, by chance, to perform this 
function, they have the title ‘ raja ’ applied to them only meta
phorically.— A s for ‘ anointment ’, the Tantravartika (Trans, 
p. 822) remarks that this also is prescribed for the Ksattriya 
only. (See in this connection Tantravartika, Trans, pp.
815-831, where the whole subject is discussed in detail).

Though such is the conclusion of the Mimamsakas, the 
commentators on Manu are agreed that in the present context 
the term ‘ rajan’ stands for any one who performs such func
tions of the king as ‘ protecting the people ’ and so forth.
Apararka combines the two views that it applies to such Ksat- 
triyas as perform the function of protecting the people.

This verse is quoted in Rajanitiratnakara (p. 2 b).

V E R S E  II
t

‘ Samskaram’— ‘ Upanayana, Initiation’ (Medhatithi, 
Govindaraja, Kulluka and Narayana);— ‘ Sacrament of 
Coronation ’ (Nandana).

This verse is quoted in Viramitrodaya (Rajanlti, 
p. 11), in support of the view that it is the Ksattriya alone 
whose function it is to protect the people; and it adds the 
following notes:— ‘ Brahma ’ is V eda ; and the ‘ samskdra', 
‘ embellishment,’ ‘ aptitude,’ bi-ought about by the learning, 
proper study and due understanding of the Veda is called 
‘ brahma’]— or the ‘ sarnskara,’ ‘ initiation,’ which is undergone 
for the purpose of learning th e ‘ Brahm a’ or Veda, is called 
the ‘ brahma samskdra ’ i.e., the Upanayana ;— ‘yaihavidhi’
means ‘ in accordance with the scriptures ; ’— this is an adverb
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modifying ‘praptena ’ ; ‘ yathanyayam ’ means ‘ in strict 
accordance with the law relating to the infliction o f punishment, 
going to be set forth below ’ ;— ‘pariraksanam,’ ‘ guard
ing the weak against oppression by the strong.’ This verse 
shows that the function o f Kingship belongs primarily to 
the Kqattriya.

It is quoted in Nitimayukha (p. 1), which explains 
‘ brdhmam samskdram’ as ‘ the anointing done by the 
Brahmanas

VEKSE in
This verse is quoted in Pardsharamadhava (Achara, 

p. 1191), to the effect that the king is the representative of 
the strong hand of the L aw ;— in Parasharamadhava 
(Vyavahara, p. 5), to the effect that the King -comes down to 
the earth for the suppression of the thief and other evil-doers;
— in Vvraimtrodaya\Laksana, p. 195), as to the effect that 
the king was created by Brahma for the purpose of protecting 
the people;— and in Viramitrodaya (Kajaniti, p. 15), 
which adds the following notes:— ‘ Arajake’ means ‘ without 
a k ing ’ ;— in ‘ sarvatah’ the affix ‘tasil’ has the sense of the 
Ablative, and the word means ‘ from all strong individuals,’—  
‘ abhidrute ’ means ‘ oppressed,’— ‘ asya ’ means ‘ of this world’;
— ‘prabhu ’ is Brahma. In some places the reading is 
‘ vidrute’ (for ‘ abhidrute’), which means ‘ fallen off from 
duty ’ ; and in this case the affix in ‘ sarvatah ’ will have the 
force of the Locative.— It then goes on to remark that the 
reading adopted by Medhatithi is ‘ chaksurdharmasya sar- 
vasya ’ (in the place of raksarthamasya sarvasya ’ ) under 
which reading ‘ bhayat ’ will mean ‘ through fear of adharma,’
— ‘dharmasya chaksuh’ will be the ‘ seer,’ i.e., the propagator 
‘ of Dharma,’ i. e., the king who is known as the ‘source of 
Ilharma.5

'  ( n y
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T h is  is  q u o ted  in  R a j a n i t i r a t n a k a r a  (p . 2  a).



V E R SE  IV

This verse is quoted in Parasharamadhava (Achara, 
p. 3 92 );— in the same work (Vyavahara, p. 5) ;— and in 
Viramitrodaya (Rajaniti, p. 6), which explains that 
‘nnila;’ is Vayu, ‘vittesha1 is Kuvera,— ‘matra’ means por
tions ’,— ‘nirhrtya’ means ‘ extracting,’—■ shashvatih’ means 
‘most essential’ or ‘ most lasting.’— It adds that this verse 
may be construed with verse 3, the construction being 
‘matra nirhrtya (verse 4) rajdnamasrjat’ (verse 3).

This is quoted along with verses 5 and 6 in Rajani- 
tiratnakara (p. 4 a).

V E R S E  V

This verse is quoted in Parasharamadhava (Achara, 
p. 3 9 2 );— again in the same work (Vyavahara, p. 5 ) ;—  
and in Viramitrodaya (Rajanlti, p. 16), which adds the 
following notes :— ‘ Esam surendranam ’— ‘these principal 
gods, Indra and the rest’ ;— ‘ matrabhyah’ — ‘the king has 
been created after extracting the most essential portions out 
of the constituent portions of the said deities; for this reason 

• in glory, he surpasses all beings, i. e. he is superior to all 
things.

V E R S E  V I

This verse is quoted in Parasharamadhava (Achara, 
p. 392);— in the same work (Vyavahara, p. 5 ) ;— and 
in Viramitrodaya (Rajaniti, p. 16) ; which adds the 
the following explanation :— ‘ By his lustre he burns, like 
the Sun, the eyes and minds of the people that look at 
him ’ ; though the verb ‘tapati’ is in the simple form, it 
has the sense of the causal; what is said here is based 
on the idea that people cannot look the king in the face; this 
is the purport of the second half of the verse, which means
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that ‘no one on earth can look the king straight in 
the face.’— It proceeds— “Medhatithi has remarked that even 
Brahmanas, who are of superior caste, and who are endowed 
with Brahmic glory, cannot look him in the face; 
and he bases this assertion on the words of Gautama 
(11.7) that ‘people should sit below the king who sits 
on high’. This however is not right, since Gautama has 
followed up his assertion with the saving clause ‘anye 
brahmanebhyah enam manyerari, so that what the com
plete sutra of Gautama means is— ‘while the king is sit
ting high upon the throne, people should sit below, on the 
ground,— all except the Brahmanas, and these latter should 
honour him with benedictions.’

V E R S E  V II

Cf. 9. 303 et seq.

This verse is quoted in Parasharamadhava 
(Achara, p. 3 9 2 ) ;— in the same work (Vyavahara, p. 5);—  
and in Viramitrodaya (Rajaniti, p. 17), which adds 
the following :— Inasmuch as the king has been created 
out o f their essential portions, he is all these gods ;—  '
‘dharmarat’ is Y am a; the meaning is that the king is simi
lar to Agni and the other gods, being created out of their 
portions :— ‘prabhdva’ means ‘ extraordinary power.’

V E R S E  V III

This verse occurs also in the Mahdbhdrata.

This verse is quoted in Parasharamadhava (Achara, 
p. 3 9 2 ) ;— in the same work (Vyavahara, p. 5 ) ;— and in 
Viramitrodaya (Rajaniti, p. 17), to the effect that by showing 
disrespect to the king one incurs the same sin that he does by 
showing disrespect towards the gods.

i(Ww (3t
\>\ 0  . ' . 4 3 4  MANU SM RITI— NOTES |



V E R SE  I X

This verse is quoted in Parasharamadhava (Achara, 
p. 3 9 2 );— in the same work (Vyavahara, p. 6 ) ;— and in 
Viramitrodaya (Rajaniti, p. 18), which adds the following 
notes :— When a man carelessly approaches too near the tire, 
he himself alone is burnt, not his sons or other relations ;— 
others have explained ‘ durupasarpinam ’ as ‘ one who appro
aches the fire for the purpose of throwing himself into it, 
with a view to escape from misery — better still than both 
these explanations is the following one :— ‘ When a man, 
knowing himself to be guilty, proceeds, through bravado, to 
touch Fire in an ordeal, it is he alone that is burnt by the 
fire; but the king, becoming angiy with him, destroys the 
man himself as well as his son, brother and other members of 
the family, along with his cattle and other possessions.’ It is 
thus alone that the two halves of the verse become correlated.

V E R SE  X

This verse is quoted in Parasharamadhava (Achara, p. 
392); in the same work (Vyavahara, p. 6 );— and in Viramitro- 

, day a (Rajaniti, p. 18), which adds the following notes :—  
‘ Karyam ’ means ‘ fitness for being pardoned or pimished ’,—  
‘ shakti ’ is ‘capacity,— ‘desha’ means ‘remoteness or proximity’, 
—‘kalam’ refers to times of scarcity or opulence;— having con
sidered all this, he assumes various form s;— i. e., in a moment 
he is pleased, and in a moment displeased ; when he finds a 
man weak, he becomes forgiving and if the man is strong, he 
uproots him, i.e., he assumes a friendly, inimical or disinterested 
attitude in accordance with the considerations of state.

V E R SE  X I

‘ P adma ’ ‘ Carrying a lotus in her hand ’ (Narayana);—
‘ dwelling in the lotus (Raghavananda) ;— ‘ the great, the 
magnificent ’ (Medhatithi, Govindaraja and Kulluka).
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