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love * —and—' praptam’ as given to her, even after her
marriage, by her brother and others.’

VERSE CXCV

According to Nariyana and Kullika what is said here
refers also to the ¢ stridhanc’ described under 194. )

This verse is quoted in Vivadaratnakara (p. 516),
which adds the following notes :—* Amvadheyam’ is going
to be defined later on,—Halayudha holds that this verse is
meant to show that the husband has no connection with
the two kinds of property here mentioned, over which the
married woman has absolute right, even during her husband’
life-time.

It is quoted in Vyavaharamayukha (p. 70) as laying
down the persons who are to inherit the ‘anvadheya’ pro-
perty of a woman;—in Vyawahara-Balambhatts (pp. 755
and 759) ;—and in Viramitrodaya (Vyavahara 216 b), j
which explains the force of the locative in patyaw jivats’
to express disregard, the meaning being that the husband
has no rights over the property,—and adds that all brothers,
and sisters (married as well as unmarried) are equally
entitled. ® ,

VERSE CXCVI—CXCVII

‘Vasu’—includes, according to N arayana, all kinds of
property, ‘stridhana  as well as what is not ‘ stridhana’,
These verses are quoted in Parasharamadhava (Vyava-
hara, p. 373), which- explains the meaning to be that on
the death of a woman married by any of the forms of
marriage here named, without leaving any hen—begmmng,
from the daughter down to the son’s son,—her property
. goes to her fusband, and not to her mother or other relations,
—while the property of an heirless woman, who has been
married by the Asura, Riksasa or Paishicha forms, goes
to her parents.
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They are quoted in Apararke (p. 753), which remarks
that the devolution of the property on the husband should
be regarded as an optional alternative; it apparently takes
‘asurddisu’ of verse 191 as including all those mentioned
under 196.

They are quoted in Vivadaratnakara (p. 51 9), which
explains ‘aprajasi’ as ‘childless’; and the verses to mean
that (o) in the case of those married by the forms of
marviage mentioned in 196, the property goes to the husband,
and (b) in that of those married by the forms mentioned
in 197, it goes to her father ;—it goes on to remark that
this refers to what the woman had received at the time of
marriage.

They are quoted in Vyavaharamayikha (p. 72) ;—
in Smetitattva, TU (p. 186), which explains the meaning

* 1o be that the ‘stridhana’ obtained at the time of the mar-
viage under the forms mentioned in 196 goes to the husband,

« while that obtained at the time of marriage under the forms
mentioned in 197 goes first to her mother, and in her absence

to her father ;—in Vyavahara-Balambhatti  (p. 756) ;—
*in Dayakramasangraha (p. 28);—in Vivadachintamoni
(Culeutta, p. 143), which explains ‘aprajayam’ as ‘childless’;

* anc*by Jimttavahana (Dayabhaga, p. 141).

Verse 197 is quoted in Viramitrodaya (Vyavahara
219 a), which says that the ‘mother’ being placed first in the
compound implies that the father is to inherit the property
only after the mother.

EXPLANATORY=——ADHYAYA IX

VERSE CXCVIII

This verse is quoted in Madanaparijata (p. 667),
which malkes the following remarks :—The term ‘stri’ here
stands for the step-mother and ‘kanya’ for the step-
davghter,—‘ Brahmani’ stands for higher caste in general, “
so that the property of a shiidra step-mother will go to the
daughter of her Brahmani ov Ksattriya or Vaishya co-wife,
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T ;
~“that of the Vaishya step-mother will go to the daughter
of Bralimani or Ksattriya co-wife, and that of the Ksattriya
step-mother to the daughter of the Brahmani co-wife,—
inasmuch as the present text makes the property inheritable
by the step-daughter of a higher caste, it follows that step-
daughters of the lower caste are not entitled to inherit the
property of the step-mother of a higher caste, so long as this
latter has a son.

It is quoted in Parasharamadhava (Vyavahara, p. 372),
to the effect that, when a ' woman dies childless, her property
goes to the daughter of that co-wife of hers who is of a higher
caste, and in the absence of such a daughter to the children of
that daughter.

It is quoted in Smertitattva 1T (p. 186), which has the
following notes:—In view of the qualification ‘giver: by the
father’, the rule must be taken as referring-to all that she
receives from her father at other times than that ‘of her
marriage ;—the term ‘Brahmani Kanya stands for daughter in
general ;—or the meaning may be that if a Ksattriya or Vaishya
woman dies childless, her property goes to her step-daughter
born of her Brahmani co-wife, and not to her husband. ‘

It is quoted in Mitaksara (2. 145) to the effect that on
the death of a childless woman her property goes to her step- o
daughter born of a co-wife of the higher caste, and in the
absence of such a daughter, to the child of that daughter.
It adds that the term ‘Brahmani’ stands for the higher
caste ; so that the property of a childless Vaishya woman goes
to the daughter of her Ksattriya co-wife. The Balambhatti
adds that the property goes to the step-daughter, not to the
step-son; and it goes on to reproduce the exact words of
Madanapariate and of Parasharamadhva. Tt remarks
that this rule. is meant to be an exception to° what has
gone before, by which the property of the childless woman
would go to her husband or brother, ete.;—further, that the term
‘ kathanchana’ is meant to include property even other than
that received from her father.
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“ Tt is quoted in Vyawahdramayikha (p. 71), which adds
that ‘va’ here stands for ‘cha’; so that the property is to
be divided between the step-daughter and the step-daughter’s
child ;—it has been held that the term ‘ Brahmani’ stands
for equal and higher castes; but we find no authority for
this.

It is quoted in Apararka (p. 721), which adds the fol-
lowing notes :-—'Pitra’, this is mentioned only by way
of #llustration ;— Kanya’, step-daughter ;—again on p., 753;
—and in Dayakramasangraha (p. 26). :

VERSE CXCIX

“Kullika and Raghavananda take the first clause to
. refer to the property of a united family, and the second to the
separate property of the husband.—But according to
Narayana and Nandana the translation should be as follows :
—‘ Wives should never take anything (for their private
expenses) from their husband’s property destined for the
support of their families, over which many have a ' claim, nor
from their own property which is not stridhana, without the
: consent of their husbands ’.~—Buhler.

This verse is quoted in Vivadaratnakara (p. 509),
whigh adds® the following notes:—The term ‘ Kutumbea’
stands for the fanuly-property ; hence the meaning is
that ‘out of the property that belongs to many persons,
women shall not make an extraction, withdrawal, without
the consent of the owners of that property’; similarly
‘ svakat —. e., out of the property that belongs exclusively
to her husband, and not to the other members of the family,
—she shall not make an extraction without the owner’s
consent.

It is quoted in Vyavaharamayukha (p. 69), which 5
explains ‘ mirhara’ as expenditure ;—and in Viramitrodaya
(Vyavahara 215a), which explains  nirhara’ as ‘ vyaya’.

-
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VERSE CC

Buhler mispresents Nandana, being misled by the wrong
reading ‘bhartrbhave’ (while the husband lives) for ¢ bhartra-
bhave’ (on the death of the husband). There could be no
division of the property by the heirs while the husband was

_ alive.

il This verse is quoted in Madanaparyata (p. 686), which
adds that ‘ Dhrtam’ means ‘ possessed as her own private
property, having been given to her as a loving present’;— and
in Vyawaharamayalkha (p. 70), which explains ‘ dhrtam’ as
‘ presented to her by her husband or other relatives and worn
by her.

It is quoted in Mitaksard (2. 147) in support of the view

that ‘if a woman has been living apart from her husband, her

- property shall not be taken by her heirs’ ;—in Vivadaratna-
kara (p. 509), which notes that the Prakdsha has stated
that Medhatithi has explained the meaning to be that ¢ the
heirs shall not take even those ornaments that may have
been worn by the woman with her husband’s consent, even
though not actually given to her’;—in Apararka (p. 752),
which adds that this refers to such ornaments as have been
worn by the woman constantly ;—in Smatitattva 11 (p. 184),
which also reproduces the aforesaid remark of Medhatlﬂn,
that an ornament worn by the woman with her husbannd s
consent becomes her property even though not actually given
to her ;—in Smytesaroddhara (p. 332), which says that the
phrase ‘dhrto bhavet’ implies that what was not actually
worn by her should be divided.

VERSE CCI

This verse is quoted in Smrtitattva IT (p 385), as
enumerating peréons not entitled to inheritance, and hence to

~ the offering of funeral oblations ;—in Parasharamadhava
(Vyavahara, p. 201, and again on p. 366), where ‘nirindriyah’

¢ is explained as ‘ whose organs have become deficient through
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 some disease’ i—in Mitaksara, (2.140), which has the
following notes ;—° Nirindriya’ is one whose organs have
disappeared by reason of some disease ;—these persons are
debarred from inheritance, being entitled to mere subsistence
and clothing ; if they are not supported, his relations become
degraded. The Balambhatti adds the following explanations:
— Jatyandha-badhirah’ are those who are blind and deaf
by birth,—‘muka’ is one who is incapable from birth of
uttéring words,—thus are these two distinguished from ‘nerind-
riya, which means those who have lost some organ as the result
of disease.

It is quoted in Vivadaratnakora, (p. 487), which adds
the following notes:—The term ‘jate’ is added with a view
to denote incurability,—jada, one” who is incapable of
dlstlno lllblllllg what is his own and what belongs to others,—
‘nar m.dmyah includes the lame and the like, who are not
‘entitled to the performance of shrauta and smarta rites;

¢ —and in Dayakramasaigraha, (p. 29).
It is quoted in Vyavaharamayukha, (p. 73), wluch ex-
- plains ‘narindriyah’ as devoid of the olfactory and other
" organs ;—in Viramitrodaya (Rajaniti, p. 40), which explains

‘nirendriya’ as one who has lost his organs through

disease;—and in Madanaparijata, (p. 682), which has

the same explanation of ‘nerindriya’ and adds that all
. these men have no share in the property, but they have to
be supported.

VERSE CCII

¢ Atyantan’—"For life’ (Medhatithi and Kullika);—
‘at all * (taken with ‘ adadat’, ‘not giving’) [Narayana).

This verse is quoted in Mitaksard, (2. 140) to the effect
that if the persons mentioned in the preceding verse are not  »
properly maintained the persons responsible become  degraded,’
—* atyantam ' means ‘ for life ’ ; it goes on to add that these
persons are debarred from inheritance only if they are found

-
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to have the said disqualifications before the division of the patri-
mony,—not after the partition has taken place; and that if the
said disqualifications are subsequently removed by medication,
they get their share in the property. It concludes by saying that
thesaid disqualifications are applicablein the case of women also.

It is quoted in Vivadaratnakara, (p. 487), which adds the
following notes :—* Sarvésam, of the eunuch and the rest,—
‘atyantam, for life;—in Vyawaharamayakha, (p. 73), to
the effect that those who are not entitled to inheritance are
yet entitled to maintenance throughout life;—in Parashara-
madhava, (Vyavahira, p. 366), which explains ‘ atyantam’
w “for life’ ;—in Madanaparijatea, (p. 682), which adds the
following notes :—* Sarvesam,” those not entitled to inherit-
ance,~—* atyantam, for life ;—the said disqualifications are
effective bars only if found before partition, not it they |
are found after partition, or if they are cured by medigation,

or if the necessary expiatory rites are duly performed ;'

—in Vyavahara-Balambhalti, (p. 349 and 575);—and in
Viramitrodaya, (Vyavahara, 221b).

VERSE CCIII

‘ Kathafichana’~—This indicates that the eunuch and
the rest are not worthy to marry (Kullika).

‘ Apatyoam’—The Ksetrajo son (Kullika, Raghavananda
and Nandana).

This verse is quoted in Vivadaratnakara (p. 488), which
explains ‘tantu’ as child;—in Apararka (p. 750), to the
effect that marriage is legal for the persons enumerated in 201 ;
it remarks that in view of the epithet ‘j@ti’, ‘born’, in the
term ‘ j@tyandha’, the present verse cannot be taken as refer-
ring to cases Where the disabilities appear after mamage 3 1t
comes to the conclusion that the disability to inheritance can-
not thus be due to their not marrying and hence not being
able to perform religious rites ; it must be due to the mere
authoritative assertion of the law.

’ .
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It is quoted in Viranitrodayq (Samskara, p. 195) as
indicating that the marriage of the said persons is sanctioned,

VERSE CCIV

This refers to a united family—as rightly remarked by
Kullaka.

This verse is quoted in Vivadaratnakara (p. 507), which
explains the meaning to be that, if after the death of the
father, the eldest brother should happen to acquire some pro-
perty by means of exceptional learning or such other means,
in that property the acquirer shall have two shares, and each
of the younger brothers one share, if they are devoted to
study.

It is quoted in Mitaksara (2. 118), which notes the ex-
planatidn of the verse as that ‘on the death of the father, or
even during the father’s life-time, if any brother, eldest, youngest

*or the middle one, happen to die, his shares are to go to the

+ other brothers, and that the implication is that wealth obtained

from friends and so forth is partible ’,—and then goes on to

criticise it as unwarranted, and concludes that the verse sets

* * forth an exception to the general rule that property acquired by

each brother separately is impartible.

: *It is quoted by Jimitavahana (Dayabhaga, p. 192), which

adds that the younger brothers are as much entitled to inherit

the Property of the eldest brother as that of the father,—but

with this difference that the father’s property they inherit

even when they are not learned, but to the brother's property
.only those are entitled who are learned.

VERSE CCV

‘ Apstrye ' —This is construed by Nandana as apitryah
in the sense ‘since the division has not been made by the
father’ ;—this rule refers to acquisitions by trade (Medhatithi, .
Kullika and Naryana), by agriculture (Medhatithi, Kullaka

and Nandana), or service of the king (Medhatithi), .
93 ‘ '
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This verse is quoted in Vivadaratnakara (p- 507),
which explains the meaning to be as follows :—In 4 ease where
all the brothers are unlearned, if they acquire wealth, this
wealth, which is not inherited from the father, is to be divided
equally among them, and there is not to be any additional
share to any one on the ground of any additional amount of
work that he may have done.

It is quoted in Vyavaharamayikha (p. 57), which has

the following notes :—* Iha,’ agriculture and the resti—
“apitrye, which does not form part of the ancestral property.

It is quoted in Apararka (p. 727) ;—and in Vivada-
chintamani  (Caleutta, p. 137), which explains ‘ih@’ as
“agriculture and the rest,—and ‘samaly’ as ‘not unequal,” which
precludes the special share of 20 per cent.

VERSE CCVI

e

“Instances in which land was given as Vidyadhane
occur in the inscriptions, see, e. 9- Indian Antiquary XTI,
p- 195b, 1. 6.”—Buhler., ,

‘ Audvahikam >—Nandana is misrepresented by Buhler ; -
he says nothing ahout ‘stridhana’ here—“What is received
at one’s marriage from the bride’s relatives’ (Medhatithi aad o
Narayana),—or ‘ from anybody * (Medhatithi, ‘others’).

‘ Madhuparkikam’— Fee given for a sacrificial per-
formance ’ (Medhatithi) ;— anyqipresent, e. g, asilver vase,
received along witly, the Honey-mixture’ (Kullaka, Nari-
yana). ;

This verse is quoted in Zivadaratnikara (p-499), which
adds the following notes :—* Vidyadhana’ and ‘audvahika’
are going to be described later on,—* Mastra’ is what is
obtained from a friend— Madhuparkikam’ is® what is

. obtained as a mark of respect at the time of the offering
. of the Honey-mixture— tasyarva bhavet® should be im-
partible ;.—in  Dayakramasangraha (p- 85) 5—and in Vya-
vahara-Balambhaiti (p. 476).
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It is quoted in Vyawahdramayikhe (p. 55);—in
Apararka (p. 724), to the effect that what one has aequired
entirely by his learning he shall not give to his co-sharers;
—in Vivadachintamani (Caleutta, p. 135), which explains
‘magtram’ as ‘what has been obtained as a friendly present’;
—and ‘ Madhuparkikam’ as the arhana offerings received at
the time of Madhuparka-offering ;—and by Jimitavahana
(Dayabhaga, pp. 168 and 179).

VERSE CCVIIL

This verse is quoted in Apararka (p. 720), which
explains ‘Swvakad amshat’ as ‘from the property acquired
by the brothers ;—in Smrtitattva II (p. 171), in the sense
that ohe, who, by reason of his own capacity (to earn) is
not desirous of any share in the ancestral property, shall

» be given some such thing as a seer of rice, and be sepa-

»  rated from the family, as a safeguard against trouble arising
from his sons and descendants ;—and by Jimitavahana
(Dayabhaga, p. 110).

VERSE CCVIII

¢ Thitalabdham ’~ Obtained by such labour as agri-
cukture and the like’ (Medhatithi, Kullika and Nandana) ;—
or ‘by any occupation entailing trouble’ (Narayana).

‘ Anupaghnan’~ Without using’ (Nandana);—*with-
out living upon (Raghavananda) ;—without detriment to’
(Kullka).

Nandana says that the rule given in this verse may
be reconciled with that given in 205 by assuming that the
latter presupposes that all brothers exert themselves according
to their ability.—Buhler.

This verse is quoted in Mitaksara (2. 118), which
explains ‘ Shramena’ as ‘by service, by fighting and so
forth —and it reads the second line totally differently, the »
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meaning of which is ‘that shall not be given to the co-sharers,
nor what is gained by learning *—The Balambhatti adds
that ‘anupaghnan’ is to be construed as ‘anupaghnata.

It is quoted in Apararka (p. 723), which explains
‘shrama’ as ‘soldiering, agriculture and so forth;—and 4@’
as ‘work without much labour’;—in Vivadaratnakara
(p. 501);—in Parasharamadhava (Vyavahara, p. 377),
which explains ‘shrama’ as ‘agriculture and so forth’ and notes
that ‘ patrdravyam’ here means ‘undivided property ’;—in
Madanapariygate (p. 685), which explains  shramena’ as
‘by service, soldiering and so forth’;—by Jimitavahana
(Dayabhaga, p. 178);—and in Viramitrodaya (Vyavahara
220b), which explains’ ‘ shraména’ as ‘by service and other

means. :

VERSE CCIX

@

This verse has been taken by Narayana to imply that |
ancestral property may be divided by the sons even during
the life-time of the father, even though the latter may be

unwilling. ¢
This verse is quoted in Mitaksara (2. 121), which
explains the meaning as follows :—If a property was acquired o

by the grandfather, but taken away by some one else
and not redeemed during his life-time, when such property*has
been redeemed by the father (€he grandfather’s son), this is
as good as ‘ self-acquired ’ by the father, and bence the father
‘may not divide this with his sons, unless he is himself willing
to do so’; and it takes this to imply that in the case of other
kinds of ancestral property the sons may force partition on
the father.—The Balambhaifi adds that ‘ svarjitam’ heing
‘explained as ‘as.good as self-acquired’, the explandtion of it
« given by Medhatithi—as ‘acquired by his own learning &e’—
’ becomes unacceptable.
It is quoted in Vivadaratnakara (p. 461), which adds
the following notes:—* Paitrkam’, ancestral— anavapyam ’
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recovered by the father ; such property being ‘self-acquired ’
by the father, he shall not divide it with hlS sons, except when
he is quite willing.

It is quoted in Pardsharamadhave (Vyavahara, p. 339),
which has the same explanation as Metaksara ;—in Dayatattva
(p- 9);—in Nrsimhaprasadea (Vyavahara 35a);—in Vivada-
chintamane (Caleutta, p. 126), to the effect that in regard to
the property acquired by the father, independently of his
ancestral property, sons have no voice, he himself being the
sole disposer of it;—in Viramitrodaya (Vyavahara 177b),
which explains ¢ svayamarjitam’, (1) as ¢ seayamorjitamive’,
‘it is as 4f ot were his self-acquired property’; and (2) as
giving th.e reason for the law laid down, ¢ since,” ‘it is his self-

,acquired property’;—and says that ‘akamah’ implies that

of the father so wishes, he may divide the property among
his sons ;—and by Jimitavahana (Dayabhaga, p. 201).

VERSE CCX

*  This verse is quoted in Mitaksara (2. 139);—in
Madanaparijate (p. 678), to the effect that in the case noted
theré is no unequal division;—in Adpararka (p. 748),
which adds that this prohibits only that unequal division
which’ is in the form of additional shares for the eldest brother,

—and not other kinds of unequal division; so that each
hrother obtains, on partition, that part of the property which
was his when they entered into joint life.

It is quoted in Vevadaratnakaera (p. 601), which adds
the following notes :—* Saha jwantah’, living after joining
together,—* samastatra vibhagah ’, 1. e, there is to be no
additional share for the eldest, and so forth.

It is quoted in Vyavaharamayukha (p. 65), which

' mentions two opinions—one, is that which has been set forth

in Apararka, and another that there is to be absolutely
equal division all round ;—in Nrsimhaprasada (Vyavahara,

-
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(which is its reading for ‘anavaptam’), which is hard to be
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p. 41b) ;—by Jimatavahana (Dayabhaga, p. 342), which says
that the equal partition is meant for brothers of the same
caste as the father ;—and in Viramitrodaya (Vyavahara
" 210a), which explains the implication of the last clause to be
that there is no unequal division due to seniorsty, but there is
unequal division on other grounds.

VERSE CCXI
¢ Hiyetamshapradanatah)— On account of having
become an outcast and so forth’ (Medhatithi)—‘ by be-
coming an ascetic’ (Kullika and Nandana),—‘by having
emigrated’ (Nandana),— by becoming an eunuch after the first
partition’ (Nariyana).
‘ Bhago na lupyate’— His share must not be d1v1ded

by his co-parceners among themselves’ (Narayama); ‘the .
disposal of his share is prescribed in the next verse’ (Medha'x‘-‘
tithi, Raghavananda). Y

This verse is quoted in Mitaksara (2. 139), which,
explains the meaning as follows :—‘among united brothers, if,
at the time of partition, one—either the eldest or the middle
or the youngest-——should happen to be disqualified from
receiving his share—either by entering another stage of life or
by committing such heinous sins as the killing of a Brahsnana,
or if he happen to die,—then his share is not lost, 4. e, it has
to be set aside, and not divided among his co-parceners, *

It is quoted in Madanaparijata (p. 678), which adds
the same explanation as Mutaksara; but as grounds of
disqualification, it mentions ‘entering of another life-stage or
becoming an outcast’; it adds that the next verse lays down
what is to be done with the share thus set aside.

It is quoted in Apararka (p. 749), which explains
‘amshapradéna’ as partition ; and points out that *Aiyate’

. means disqualification by reason of ‘ renunciation ’, ¢ becoming
. an outcast’ and so forth; his share however is not lost, does
not disappear,—it has to be determined and disposed of as

laid down in the next verse.
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It is quoted in Vwwadaratnakara (p. 601), which
explains as follows :— Hence among united brothers, if any one
should take to renunciation, or by some such cause become
deprived of his share, or should happen to die, his share does
not disappear ;—and in Dayatattve (p. 55).

It is quoted in Vyawaharemayukha (p. 67), which
explains ‘Aiyate’ as ‘by reason of entering another state or
becoming an outeast ;—and in Parasharamadhava (Vyava-
hara, * p. 362), which adds the following explanation:—
‘ Among united brothers, who are sons of different mothers,
if any one,—either the eldest or the middle or the youngest—
should be deprived of his share at the time of partition—
by reason of his having gone to a foreign country and such
other causes—his share does not disappear; it has to be set
aside, and'not divided among the co-parceners.

§ VERSE CCXII

The share of a deceased or disqualified united brother
goes first to the reunited brothers of the full blood and to
such sisters of the full blood as are not married, next to
such brothers of the full blood as had not been reunited,

> and finally to the reunited half-brothers (Medhatithi and
Kullaka and Raghavananda) ;—first to the reunited full

. brother’s, secondly to the reunited half brothers, then to the
full sisters (Nardyana and Nandana). »

‘The said persons inherit the property only on the
tailure of sons, wives, daughters and parents (Kullika, Ragha-
vananda and Nar@iyana).

According to Narayana what is here said refers to the
property of one who dies before partition ; but according to

others to thdt of a reunited brother only. .
. This verse is quoted in Mitaksara (2. 139), which .
adds the following explanation :—* This verse lays down the .

manner of disposing of the share set aside in accordance
with the preceding verse ; which is as follows :—The uterine

k)
”
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\ @ / brothers shall divide it; 7. e it shall be divided equally
among all his uterine brothers, those that were united with
him as well as those not so united and those who may
have gone to foreign lands; they should all come together
and divide the said property equally among themselves ;—
also those step-brothers who had been united with him,
and his uterine sisters; all these should divide it equally
among themselves.—The Balambhaiti has the following
notes :—That the wn-united full brothers are meant hy the
first half is shown by the mention of the united’ in the
second half ;—that the second half refers to Aalf brothers is
shown by the mention of ‘ uterine ’ brothers in the first half;
—the half-brothers meant here must be understood to be of
the same caste as the original owner.

It is quoted in Madanaparyata (p. 679), which has
the following notes :—The mention of °uterine’ in the first®
half and of ‘brothers’ in the second half indicate that the Ilatter
stands for half-brothers ;—the mention of ‘united’ in the
second half, and the omission of it in connection with the
‘uterine brothers’ indicate that the uterine brothers meant
are those that were wn-unmited. Thus then the meaning
of this verse comes to be this :—The property that has
been set aside as the share of the disqualified person, whall
be divided equally by his un-united uterine brothers, who
should all-—even those who may have gone to other lands—
come together for the division; as also the step-brothers
of the same caste as the original owner, who were united with
him, and also his uterine sisters. All these, beginning from the
un-united uterine brothers and ending with the uterine sisters,
should divide the property equally among themselves. That
the half-brothers meant here are those of the same caste as the
owner is shown by the fact that for the brothers of different
castes, different shares haye been laid down.

e It is quoted in Apararka (p. 749), which adds the follow-
ing explanation—The said share should be taken by those
uterine brothers who were united with the original owner, and

{ 2
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not those who were not united, even though they be his uterine
brothers ; if there be mo wmited uterine brothers, then it
shall be divided among all his uterine brothers equally —
without any inequality due to seniority and so forth ;—if
there be no uterine brothers, then it shall go to the uterine
sisters ;— and if there be no uterine sisters, then it shall go
to the step-sisters and step-brothers.

It is quoted in Vevadaratnakara (p. 601), which adds
the “following notes—* Sodaryah’ qualifies ‘ bhratarah’ (of
the second line) ; so that the meaning is that among his
‘brothers * only those will divide the said property who fulfill
the conditions of being both ‘ uterine’ and ‘united’; and also
the uterine sisters who are unmarried.

It i is quoted in Parasharamadhava (Vyavahara, p. 362),
~which explams the meaning to be that the said property shall
"be taken by the un-umated uterine brothers, and the wnited
half-brothers, and the uterine sisters—-all coming together,

' even those who may have gone to other lands; it being
divided among these equally ;—and in Vivadachintamans
(Calcutta p. 158), as countenancing the view that brothers,
‘even though uterine, have no share, if they did not live
jointly.

)

VERSE CCXIII

{2

This verse is quoted in Mitaksara (2. 126) as having been
understood by some people to mean that ‘misappropriation’
of the entire property is wrong only for the eldest brother,
and not for the younger brothers. This view, it says, is wrong ;
the verse clearly implying that, just as it is wrong for the eldest
brother Who is in the place of father for the younger brother
to misappropriate the property, so it is also for the younger
brothers, who are as ‘ sons ’ to the eldest brother. .

1t is quoted in Pardasharamadhava (Vyavahara, p. 383), >
which takes it to mean that when even the eldest brother, who j
is independent, is held to commit a wrong if he does the

94
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mis-appropriation, it is all the more culpable in the case of the
younger brothers, who are not independent.

It is quoted in Vevadaratnakara (p. 478), which ex-
plains ‘ vinskurvita’ as ‘should defraud, and ‘ ajyesthah’ as
‘not to be respected as the eldest brother’;—and in Vyawa-
haramayikha (p.58), which remarks that the term  jyegsthah’
stands for all the heirs to a property, the meaning being that
when the eldest also is held culpable, how much more so the
younger brothers ? ¢

VERSE CCXIV

¢ Vikarmasthah’— Addicted to gambling, drinking and
similar vices’ (Kullaka and Raghavananda);— who following
despicable modes of living, such as cattle-breedingy serving
shudras and the like’ (Narayana).

‘ Yautakam.— Separate hoarding ’ (Medhatithi and Kul-
laka;— shall not, out of the common property, give a
dowry to his daughter’ (Nandana).

The first half of this verse is quoted in Apararka
(p. 720 and p. 749) ;—in Vivadaratnakara (p. 486),
where ‘ Vikarmasthah’ is explained as ¢ addicted to gambling
and so forth’—and itis noted that others have explsined
it as meaning ‘ behaving in a manner calculated to ruin the
family 5—in Vyavaharamayukha (p. 73), in the sense that
so long as well-behaved sons are present, the property
cannot go to the ill-behaved ones;—and in Viramitrodaya
(Vyavahara 222 a).

VERSE CCXV

‘Saha utthanam.=* Joint acquisition—one earning by

agriculture, another by receiving gifts, another by service,

. another taking care of what others bring in and so forth’

1y (Medhatithi) ;—*joint concern,—such as joint trading and so
' forth’ (Narayana).—Explained by Jimitavahana (Dayabhdge,
2. 86) as ‘effort i.e, desire to have a division’ (Hopkins).
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~ This verse is quoted in Vivadaratnakara (p. 468),
which explains ¢ utthdnam’ as ‘ action tending to the acquisi-
tion of wealth’;—in Apararka (p. 719 and p. 727) as an
exception to the general that the father may make an unequal
division;—and in Vivadachintamans (Caleutta, p. 129),
which says that this refers to cases where the property has
been acquired by the equal efforts of all the brothers, and
hence it does not conflict with the text which lays down that
the brothers are to accept without demur even an unequal
partition among them by their father, of the property acquired
by him.

VERSE CCXVI

This verse is quoted in Vivadaratnakara (p. 538),
* which adds the following explanation.—If a son is born to
the father after partition of the property between himself and
« his sons, then on the death of the father that son shall inherit
the entire share of the father ; but during his father’s lifetime
he shall be entitled to only a part of the father’s property;—
‘it adds that the particle ‘gve’ has been added with a view
_ to emphasise that the new-born son would not be entitled
*  to ahy part of the share of the divided brothers.
It is quotedin Parasharamadhava (Vyavahara, p. 340),
which explains ‘pitryam’ as °belonging to the parents’;—in
Madanaparijata (p. 655), which also adds the same explanation
of ‘pitryam’;—in Apardarka (p. 729), which adds the explanation
that ‘if a son is born after partition has been made he shall take
only his father’s, not the brothers’ property, and if there be no
brothers, he shall share the father’s property with those who
may have lived jointiy with his father’;—in Vyavaharomayiukha
(p. 46);="in Vivadachintamani (Calcutta, p. 159), which
' remarks that the first half of the verse having definitely made ;
the new-born son the sole heir to the father’s property, his joint y
brothers, mentioned in the second half, could be entitled to it
only on the death of that new-born son ;—in Nrsimhaprasida

b}
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- (Vyavahara 35a):—in Smrtisaroddhara (p. 332) ;—and by
Jimatavahana (Dayabhaga, p. 203), which explains the mean-
ing to be as follows—"If the father, after having divided his

! property among his sons and takem his own share, obtains
another son, then the share taken by the father develves upon
this son, and if the father had been living with some other sons,
then the new-born son shall receive his share out of the share
of all those with whom the father may have been living.’

VERSE CCXVII

“ Kullika, Narayana and Nandana all three hold that the
mother inherits only on failure of sons (grandsons and great-
grandsons, adds Nandana), widows and daughters; but they
disagree with respect to the sequence of the next following heirs :
Kullaka holds that the mother and the father, whose right °
has been mentioned above, verse 85, follow next, inheriting
eonjointly, then brothers, afterwards brothers’ sons, and |
after them the paternal grandmother ;—Nariyana gives the
following order: 1. Mother, 2. Father, 3. Brothers,
4. Brothers’ sons; 5. Maternal grandmother.”—Buhler. .

Hopkins is wrong in saying that verse 185 is not in
Medhatithi’s text. As a matter of fact, Medhatithi's glogs on " -
that verse has shared the same fate as that on all the other
important verses bearing upon inheritance. ; o

This verse is quoted in Mitaksara (2. 135-136) as laying
down. the rights of the mother and grandmother to the son’s
property. The Balambhatti explains ‘wvritayam’, as
¢ dying ’. .

It is quoted in Apararka (p. 744);—in Vivadaratng-
karee (p. 591), which adds the following notes — Child-
lessness’ meant here is ‘absence of sons and wife dnd others %
—the grandmother inherits omly in the absence of father,
s brother or other Sapindas;—the father inherits in the

absence of the mother ;—'dayadyam’ means property in-
heritable by heirs’, '

()
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It is quoted in Vyavaharamayikhe (p. 63) to the effect
that in the absence of ‘brothers’ sons ’, the first claim is that
of the grandmother; —and in Smrtstattve I1 (p. 195) to the
effect that in the absence of ‘brothers’ sons’, the property goes
to the grandfather, and in his absence, to the grandmother ;
the rights of the grandfather being superior to those of the
grandmother, just as those of the father are superior to those
of the mother.

Q

VERSE CCXVHI ;oo _ .

According to Narayana, this verse applies also to debts
discovered after partition.
This verse is quoted in Vivadaratnakara (p. 525)—in
Parasharamadhava (Vyavahara, p. 382) ;—in Dayakrama-
. saﬁgra}m (p- b4)—in Nrsimhaprasada (Vyavahara 387b);
—in Viramstrodaya (Vyavahara 220 a);—and by Jimata-
‘vahana (Dayabhaga, p. 345.)

VERSE CCXIX
* ‘' Striyah’— Female slaves’ (Medhatithi);— wives ’ (Ni-
riyana).
s *(@) ‘Yogaksemam (b) pracharam’.—(a) ‘agencies seeuring

protection; such as councillors, parents, old ministers, who
protéet people against thieves ; (b) pasture land > {Medhatithi,
. Who is badly misrepresented by Buhler ; Kullika and Ragha-
vananda) ;—(a) ‘ means of gain, e. ¢., a royal grant, and means -
. of protection, (b) and reads’ (Nariyama);—(a) sourees of
gain, persons for whom one sacrifices, and means of protection
(b) path leading to fields’ (Nandana).
This verse is quoted in Madanaparijata (p. 685),
which add the following notes—Only those clothes are impart-
. ible which are worn ;— patram,’ econveyances, e.g., horses, palan-
quins and so forth; of these also those are not to be divided
which have been in the constant use of any one exelusively ;—
or ‘ patra’ may be taken as ‘property consisting of a written

3
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~ document’s—in Dayakrama-sangraha (p-37);—and in Vira-

matrodaya (Vyavahara 221 a), which explains * patram’ as
conveyance.

It is quoted in Mitiksara (2 118) as descrlbmg

property that cannot be partitioned ;— it goes on to add that

of clothes those only are impartible which have been worn

by some one ; the clothes that were worn by the father should,

on his death, be given away to persons fed at his

Shraddhe. The Balambhatti adds that the view of Medhi-

’ tithi and Kelpataru—that valuable clothes are not included
here—is to be rejected.

It is quoted in Apararka (p. 725), which adds that
the explanation by some people of ‘ patram’ as conveyance is
opposed to the text of Katyayana, by which the word stands
for ‘ property entered in a written document.’ '

It is quoted in Vivadaratnakara (p -504), which °
adds the following notes :—‘ Patram’ is ‘property éntered:
in a written document,’ as is clear from the texts of Katyayana, o
though Halayudha has explained it to mean ‘ conveyance ’ ;—
Krtannam,’ flour and rice, says the Paryjata;— ‘Striyah, those
that are * Samyukta,’ attached to, any one in particular ;— ¢
‘Yogaksemam’ stands for ministers and priests who are the
agents of protection ;—‘ Pracharah, paths for the passing of -
cattle ;— Haolayudha has explained ‘Yoga’ as ‘boats and such
things > and ‘ Kséma’ as ‘ forts and such means of safety.

It is quoted in Parasharamadhava (Vyavahara, p. 380),
which has the following notes— Clothes’ that are worn ;—
the clothes worn by the father should, on his death, be glven
away to the persons fed at his Shraddha.

VERSE CCXXI

Medhitithi -appears (from his remarks on 228) to have
« intentionally omitted to comment on 221—297.
. This verse is quoted in Viwadaratnikara (p. 611) ;—
in Viramitrodaya (Rajaniti, p. 152) ;—and in Vyavahara-
Balambhatfi (p. 880). 4

’
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VERSE CCXXII

This verse is quoted in Vivadaratnakara (p. 611);—
in Vyavahara-Balambhalti (p. 880) ;— and in Vivadachin-
tamans (Calcutta, p. 166).

- VERSE CCXXIII

This verse is quoted in Vivadaratnakara (p. 610);—
in Parasharamadhava (Vyavahara, p. 388), which explains
* apranibhih,’ as ‘by dice, leather-tablets, sticks and so forth,’
and ¢ pranibhih’, as ‘by cocks and other animals’;—in
Smytitattva (p. 27) 5—in Apararka, p. 802 ;—in Mitak-
sara (2. 199);—in Viramitrodaya (Rajaniti, p. 153), which
adds the following notes—' Apransbhah’, with dice, tablets
and so forth ;—° pfrdm'bh'éh > with rams, cocks and other ani-

mals ;7—° gambling’ and  prize-fighting’ are names applicable

‘to only such actsas are accompanied by betting; where there

is no betting, the act is called ‘sport’ and not deprecated among

people;—in Smyrtisaroddhara (p. 333) ;—in Nrsimhapra-

sada (Vyavahara, p. 44b); in Vivadachint@mani (Calcutta,

; p. 166), which explains ¢ apranibhih’ as dice and the like—

. in Smrtichandrika (Vyavahara, p. 19);—and in Viramitro-
 « daya (Vyavahara 223b).

: ' VERSE CCXXIV

‘ Ghatayet)— Shall canse to be flogged ’ (Narayana) ;—

“shall cause their hands and feet to be cut off and so forth
accordmg to the gravity of the offence’ (Kulliika and Raghava-
nanda).

This verse is quoted in  Apararka (p. 804), which notes
that this Tefers to such garibling as is not: done under the
supervision of the King’s Officers ;—in Parashar amadkcwa -
(Vyavahara, p. 392);—in Mitaksara (2. 202), which notes s
that all these rules pertain to such gambling as is accompanied
by fraudulent practices, or is conducted without the guidance

-
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of game-house-keepers appointed by the king ;—in Vivadarat-

nakara (p. 611);—and in Vyavaharamayukha (p. 109),

which explains ‘dvijalinga’ as consisting of the wearing

- of the sacred thread, the reciting of the Veda and so
forth. . ‘

It is quoted in Viramitrodaya (Rajaniti, p- 153), which
explains the meaning to be that the king should inflict such
corporeal punishment as the cutting off of the hands and feet, in
accordance with the nature of the act actually committed, on
those who themselves do the gambling and the betting, as
also on those who as keepers of gaming houses, abet others to
do it ;—* dvijalinginah’ are men who wear the marks of
the twice-born, such as the sacred thread, the sandal-paint
and so forth ;—in Nrsemhaprasdade  (Vyavahara 44 b) ;—in
Vivadachintamans (Calcutta, p. 166) ;—and in Smetisarod-
dhara, (p. 334). : .

VERSE COXXV

‘ Kriran’~Nariyana and Raghavananda read ‘ karan’ .,
and explain it as ‘men of crooked behaviour’—Nandana reads
‘#arlan’ and explains it as “men addicted to sporting” .

‘ Shaundikan .—* Liquor-vendors ’ (Narayana and *
Killuka) ;—* Drunkards ’ (Nandana). ¢

This verse is quoted in - Vivadaratnakara (p. 315),
which adds the following notes : — Kitawan’, fraudulent
gamblers ;—¢ kushilavan’, here  stands for those men
who are sharp enough to entrap even unwilling people ;—
‘kerdn, go-betweens between strange couples ;—*pasandasthan’,
men belonging to the Ksapanaka and other herétical
sects ;—* Vikarmasthan’, men addicted to entirely forbidden
occupations ;—* shaundikan’, men addicted to excessive
. drinking,

It is quoted in Viramitrodaya (Rajaniti, p. 153);—
and in Vyavahara-Balambhatfi (p. 880).

®
(]



EXPLANATORY—ADHYAYA IX 751 @L

VERSE CCXXVI

s This verse is quoted in Vivadaratnakara (p. 315), which
explains ‘prachchhannataskarah, as men who are as bad as
thieves ;—in Viramitrodaya (Rajaniti, p. 153) ;—and in
Vyavahara-Balambhalli (p. 880).

VERSE CCXXVII

* This verse is quoted in Vivadaratnakawa (p. 611) ;—
in Viramitrodays (Rajniti, p. 153);—and in Vyavahara-
Balambhaits (p. 880).

VERSE CCXXVIIT

“ Raghavananda and Nandana point out that not only cor-
o poreal punishment (according to verse 224), but also a fine
may be inflicted,”—(Buhler).

This verse is quoted in Vivadaratnakara (p. 611), which

§ explains ‘yatheéstam’ as ‘in accordance with the king’s wish’;

—in Viramitrodaye (Rajaniti, p. 153), which adds the

Jfollowing notes:—* Yathesiam’ 1. e. after duly examining the

nature of the guilt, whatever punishment,—corporal or mone-

. tary—the king decides to inflict, that is to be regarded as
lawful ;—and in Vyavahara-Balambhaifi (p. 880).

L]

: VERSE CCXXIX

This verse is quoted in Vwddaratnakara (p. 658),
svhich adds the following notes : — Karmana, by such service
as may he a proper recompense for the money owed ;—the
Brahmana is not to liquidate the debt by service ; he must
pay it off, by and bye;—and in Vyavahira-Balambhatti
(p. 880). :

VERSE CCXXX Y

This verse is quoted in Vivadaratnakara (p. 658), which
adds that the term ‘ daridra ’ here stands for that impecunious
95
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person who is unable to render any compensatory service ;
—in Parasharamadhava (Vyavahira, p. 159) ;—and in
Vyavahara-Balambhatti (p. 880).

VERSE CCXXXII

This verse is quoted in Adpardrka (p. 862), which adds
the following notes :—* Prak_rtiﬁdm,’ of the various ‘ members’
of the state ;— dvitsévinah,’ those who serve persons disloyal
to the king;s=—and in Vivadaratnikara (p- 370), which
adds the following notes:—* Shasana’ here stands for royal
proclamations ;— ‘prakréinam,’ of the Minister and other
members of the State;—‘dusakan, defamers without justification,
those who attribute delinquencies, when in reality, there are
none ;—* dvitsevinali,” persons serving men inimical to the
king. "'

VERSE CCXXXIII

“Medhatithi and Kullaka refer this prohibition to cases |
which have been properly decided in the King’s Courts, while
Narayana thinks that it applies to orders passed by former
kings.—Nandana gives a different explanation of the words
“Girstam’ and ‘anushistam’... ... according to which the former
means ‘a cause or plaint declaved to be just or unjust by o
the assessors,” and the latter ‘a cause or plaint confirmed by
witnesses.”—(Buhler). :

This verse is quoted in Swmrtitattve (B pe 231 )
which adds the following notes :— Anushistam, confirmed
by witnesses and other evidence, and hence ‘tiritam, decided
by the assessors ;—such suit the king shall not reopen. |

It is quoted in Mitaksara (2. 306), which explains
the meaning to be that the king shall not have a suit reopened
simply with a view to exact a heavier fine; he mdy however

5 have a decided suit reopened when the losing party applies for

o reconsideration and stipulates that he would be prepared to

pay a double fine in the event of the suit being again decided
against him.,
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It is quoted in Parasharamadhava (Vyavahara, p. 161),

which adds that the verse refers to cases where the finding

of the Court has been accepted by the parties concerned ;—

in Krtyakalpataru (64b), which has the following notes—

“Tiritam, decided and finished,—‘ anushisiam,’ deposed to by

the witnesses,— yatra kvachana) in the village-assembly

or other places;—and in Viramitrodaya (Vyavahara 38 b),

which says 1,000 Panas are meant.

VERSE CCXXXIV

“Medhatithi and Kullaka think that therule refers to cases
where the cause of the unjust decision is not a bribe, because
the punishment of corrupt judges has been prescribed above,
~erse 231 ;—But Narayapa and Réaghavananda think that
it applies to cases of bribery also, and that the fine shall
vary according to the nature of the case, 1,000 Panas being
the lowest punishment.”—DBuhler.

This verse is quoted in Kriyakalpataru (65 a);—
and in Viramitrodaya (Vyavahara 38 b).

s . VERSE CCXXXV ”

‘Surapah.’—Refers to the Brahmana only (Medhatithi),
to the Ksattriya and the Vasshya also (Narayana and
Kullika).

This verse is quoted in Vwadaratnakara (p. 634),
which adds the following notes :—The ° taskara’ here stands
for the stealer of gold;—¢ prthak’, severally ;—and in
¢ Vyavahara-Balambhatti (p. 116).

VERSE CCXXXVI ¢

This verse is quoted in Vivadarainakara (p. 634) ;— :
and in Vyavahara-Balambhaift (p. 116),
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VERSE CCXXXVIIL

This verse is quoted in Vivadaratnakara (p. 635)
" which adds that all this branding is to be done on the forehead ;
—in Mitaksara (2. 270), which adds that this is meant
for those cases where the culprit is unwilling to perform the
prescribed expiation ;—in Parasharamadhave (Vyavahara,
p- 304), which also adds the same remark ;—in the
Apararka (p. 842);—in  Nrsimhaprasada (Vyavahara
49b) ;—in Smrtisaroddhara (p. 329);—and in Virami-
trodaya (Vyavahara 152b), which says that all this
penalty is meant for those who refuse to undergo the prescribed
expiations.

VERSE CCXXXVIII

L)

This verse is quoted in Vwadaratnakara (p. 635),"
which adds the following notes :—* Asambhojyal’, i. e, people :
should not join with them in any convivial gatherings ;—
‘asampathyah’, they are unfit for teaching ;— asamyajyah’,
unfit for sacrificing ;—‘ aviwa@hinah’, not entitled to marry ;—
in Vyavaharg-Balombhatfi (p. 116);—and in Prayesh-
chittaviveka (p. 37), to the effect that one who has
committed a ‘ heinous ’ crime is not entitled to any of the acts
to which the twice-born are entitled. S

VERSE CCXXXIX .

This verse is quoted in Vivadaratnakara (p. 635),
which adds the following notes :—‘Jmati’ are paternal relations;
—'sambandhi?, maternal relations ;—* krtalaksanal’, branded;

i —‘mirdayah’, undeserving of the sympathy of gentlemen, 0
. even when suffering from diseases ;—° nirnamaskarah ; not

deserving of salutations even though possessing seniority and
such other qualifications, ; '

(4
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VERSE CCXL

¢ Uttama-sahasam’ see 8. 138.

This verse is quoted in Vivadaratnakara (p. 635) ;—
in  Vyawaharamayukha  (p. 102) ;—in Mitaksara,
(under 2. 270) ;—and again under 3. 259, to the effect that
the performance of expiatory rites is necessary even when the
culprit has paid a fine for his guilt (the present text exonerat-
ing the man only from branding) ;—in Vyavahara-Balam-
bhaiti (p. 117) ;—and in Praymhchzttavwelm (p. 120):

VERSE CCXLI

This verse is quoted in Vivadaratnakara (p. 635) ;—
and in Vyavahara-Balambhaiti (p. 117).
([ ]

i VERSE CCXLII

Persons who perform no penance shall have their pro-
perty confiscated if the crime was unintentional, and if it was
intentional, they shall be banished also. (Narayana and
Nandana).—There is to be confiscation of the entire property
only in very bad cases, instead of the fine of 1,000 Panas
preseribed under 240. (Kullika and Raghavananda).

¢ Pravasanam.—"Death’ (Medhatithi, Kullaka -and
Nandana) ; ‘banishment’ (Nar@iyana and Raghavanada, who
criticise Medhatithi’s explanation). ;

s This verse is quoted in Vivadaratnakara (p. 635) ;—
and in Vyavahara-Balambhaiti (p. 118). '

VERSE COXLITT

This verse is quoted in Vivadaratnakara (p. 637) ;—in
Vyavahata-Balambhatti (p. 1053) ;—and in Prayashchit-
taviveka (p. 121), which says that what is forbidden is the
confiscation of the property by the king for his own use, and *
not the taking of it for other purposes, such as is mentioned
in the next verse, O
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VERSE CCXLIV

This verse is quoted in Vivadaratnakara (p. 637);—
in Vyavahara-Balambhatii (p. 1053);—and in Prayash-
chattaviveka (p. 122), which says that the expiation here
prescribed refers to the stealing of gold more than 16 masas

in weight.

VERSE CCXLV

Cf. Taittiriya Brahmana ITT, 1. 2. 7; also Manu 1. 98—101.
This verse is quoted in Vivadaratnakara (p. 638) ;—
and in Vyavahara-Balambhalfi (p. 1053).

VERSE CCXLVI

This verse is quoted in Vivadaratnakara (p. 688) ;—
and in Vyavahara-Balambhatfi (p. 1053).

L

VERSE CCXLVII i

This verse is quoted in Vivadaratnakara (p. 638),
which explains ‘vekrtam’ as being maimed of hands, feet
and so forth ;—and in Vyavahara-Balambhatis (p. 1053).

(o) o

VERSE CCXLVIII

This verse is quoted in Parasharamadhava (Vyava- ;
hira, p. 396) as prescribing the punishment for one who
harasses a Brahmana.

VERSE CCXLIX

This verse is quoted in Vwwadaratnakara (p. 649),
which explains ‘nsyachchhatah’ as ‘ encompassing the punish-
ment of the guﬂty and acquittal of the not guilty.’

' VERSE CCL
: This verse is quoted in Vivadaratnakara (p. 618).

f
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VERSE CCLI

This verse is quoted in Vivadaratnakara (p. 618).

VERSE CCLIIT
af. 7. 69-70.

VERSE CCLIII
Of. 8. 307, 386-387. |

VERSE CCLLV

This verse is quoted in Vwwadaratnakara (p. 294),

which aflds that the subject of ‘parihiyate’ is ‘raja, the king ;

* —and in Vivadachintamani (Calcutta, p. 80), which says
othat ‘parehiyate’ is to be construed with ‘sah’ understood.

VERSE CCLV

This verse is quoted in Vivadaratnakara (p. 294).

VERSE CCLVI
: This verse is quoted in Vivadaratnakara (p. 289).
. VERSE CCLVII

This verse is quoted in Vivadaratnakara (p.291), which
has the following notes :—‘ Prachehhannavafichakah’, those
who comfit burglaries by breaking throughs walls and so
forth ;—° atavyah’, thieves who frequent the forests and .
commit thefts even during the day;—‘ad:’ is meant to .
include the thief living in one’s neighbourhood and such
others.
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" VERSE CCLVIII

‘ Aupadhikah’— Deceitful persons, who say one thing
and do another’ (Medhatithi) ;—°those who extort money
by threats’ (Kullika and Raghavananda);—those who
cheat by using false weights and measures’ (Narayana and
Nandana).

‘Vanchakal — Cheats, those who promise to do some
thing but don’t do it’ (Medhatithi) ;—*those who pretend
to change base metals into precious ones’ (Raghavananda
and Kulluka) ;—‘men who take money under false pretences ’ .
(Narayana). :

‘ Mangaladeshavretalh’—* Astrologers and others who
prescribe. auspicious rites etc.’ (Medhatithi, Kullika and
Raghavananda) ;— men who live by reciting augpicious
hymns’ (Narayana) ;—* those who pronounce the auspicious o
formula ‘beit so’ (‘others’ in Medhatithi.) S

‘ Bhadrapreksanikah’— Palmists who always praise
the fortunes of others’ (Medhatithi);—Nardyana, reading
‘bhadrasheheksanikah’, explains ‘bhadrah’ as ¢ persons who
tempt women’, and ‘@ksamikah’ as actors and the rest;— .
Kullika and Raghavananda and Nandana adopt the same
reading and explain ‘bhadrah’ as ‘hyprocritical men who pose
as pious men and cheat people’ and. ‘ tksanika’ as palmists.

This verse is quoted in Vivadaratnakare (p. 291),
which adds the following explanations :— Arksamikea’ (which
is its reading for ‘ihsanika’), is that fortune-teller who °
makes money by making false agreeable predictions.

o

VERSE CCLIX

 Mahamatra’~ Courtiers’ (Medhatithi) ;— Ministers ’

. (Narayana) ;—elephant-drivers ’ (Kullika).
c * Shilpopacharayuktah’ .~ Men living by such arts as
painting and the like’ (Medhatithi and Kullika) ;—N. arayana
and Nandana, read  shelpopakarayuktah’ and explain . it as

{ 4
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~ people living by shilpa, the arts of painting and the rest, and
by wupakara, hairdressing and other arts of the toilet;
Nandana explains it as “‘umbrella and fanmakers’,

This verse is quoted in Vivadaratnakara (p. 291), which
adds the following notes :—* Asamyak-karinah, who obtained
their wages without honestly working for it ;—* makamatrah,
chief officers of the king who act dishonestly (asamyak-
karinah’) through avarice.

VERSE CCLX

* . .This verse is quoted in Vivadaratnakarae (p. 291), which
expl‘a;ms anaryanaryalinginah’ as persons who, while not
being real religions students, pretend to be such and make

money by it’.,
L)

VERSE CCLXIT

“Protsadya’ ——Narﬁyqna and Govindarfija read ‘pro-
tsdhya and explain it as ‘causing them to be instigated ’ ;—
Raghavananda, who adopts the same readlng, explains it as
“having inspired them with energy, by saying ¢ you must give

« up this livelihood and earn money by agriculture, trade and
other lawful means’.” '
o o ‘Anekasamsthanash’— Wearing various disguises’ (Nara-
yana and Nandana) ;—* stationed in various places (Kulliika).
‘This verse is quoted in Vivadaratnakara (p. 293). - -

d VERSE CCLXII

This verse is quoted in Vivadaratnakara (p. 293),
" which adds the following notes :—* Abkzlchyapya, having got
it proclaimed by the people ;—° s@ra’ stands for the stolen
property ; hence the meaning is that the king should infliet
the punisment in accordance with the nature of the property
stolen s—and in  Vevadachint@mani (Caleutta, p. 79), which .
explains * #&sam’ as ‘ of the thieves,” and adds the explanation :
that ‘the king should inflict punishment in accordanee with the

quality of the property stolen’,
9
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VERSE CCLXIII

This verse is quoted in Vivadaratnakara (p. 293),
which adds the following notes :—* Papavinigrahah,’ pre-
vention of theft ;— papabuddhinam,’ people who are by
nature inclined to be sinful ;—'nebhrtam,’ secretly.

VERSE CCLXIV

This verse is quoted in Vivadaratnakera (p. 336),
which adds the following notes:—* Apupashala’ is the place
where cakes are sold ;—vésha,’ the house of the prostitute ;—
‘madyannavikraya, places where wines and grains are sold ;—
‘ chaityavrksa,’ large tree ;—'samaja,’ must be taken as
standing for assembleges other than the ordinary ¢ sabha’ or
meeting place, this latter having been already mentioned ;
such other assemblages also are likely to be frequented by

Gr.

thieves ;—* préksana’ are places of dancing and other
p p g

amusements.
It is quoted in dpararka (p. 841). =

VERSE CCLXV

This verse is quoted in Apararke (p. 841);—and in
Vivadaratnakara (p. 336), which explains ¢ Karukavesha-
nant’ as the shops of artisans.

VERSE CCLXVI

This verse is quoted in Apararke (p. 841);—and in

Vivadaratnakara (p. 336), which adds the following notes:—
‘ Gulmarh’, companies of soldiers ;—these are qualified by
the epithet ¢ sthavarajangamaih’; the meaning thus is ¢ by
companies of soldiers, located in a fixed place, as well as,
operating in moving cloumns ’;—' charath etc., for the preven-
tion of theft the king should have all possible haunts of
thieves watched by spies,
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VERSE CCLXVII

‘Utsadayet ’—-Govmdala]a and Na arayana read ‘utsaha-
yet’ ‘ should incite them to commit crimes ’

VERSE CCLXIX

* Mulapranihitah’— Who suspect the old thieves
employed by the king’ (Kullika and Raghavananda) ;—* who
have been sent by ministers and others staying in his kingdom’
(Narayana) ;—° who have discovered the root, i. e, the reasons
of the proceedings of the spies’ (Nandana).

VERSE CCLXX

This verse is quoted in the Apardrka (p. 849), which
* explains ‘hodham’ as ‘ stolen property ’,—and ‘upakaranam’
as implements of thieving.

VERSE CCLXXI

: ‘Bhandavakashadah’— Who give them room for conceal-
ing their implements’ (Kullika) ;— who give them money
for huying arms and other things, as also other shelter’ (Nara-
yana).

This verse is quoted in Apardrke (p. 849);—in

*  Vivadaratnakara (p. 338), which adds the following notes :—

¢ Bhakta’, cooked food;—Dhanda’, thieving implements other
than arms;—‘ avakasha’ sheltering place;—and in Vya-
wahdara-Balambhatti (p. 991).

VERSE CCLXXTI

This ‘verse is quoted in Apardrka (p. 850) ;—in
Vivadaratnakara (p. 341), which adds the following =
notes ‘ Rastradhikrtan’ 1. e. inhabitants of the village ;—
< dashitan’ , deputed to guard the village;—* madhyasthan’,
those men who are looking on while people are being robbed

.
L
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by thieves and harassed;—all these the king shall punish like
thieves ;—in Vyvahara-Balambhatti (p. 991) ;—and in
Vivadachintamani (Calcutta, p. 93).

VERSE CCLXXIII

. This verse is quoted in Vivadaratnakara (p. 625), which
adds the following notes:— Samaya’, scriptural conven-
tions;—* dharmajivanah ’ Brahmana and the rest;— aplo-
sét’, should burn 7. e, inflict pain ;—and in Vyavahara-Ba-
lambhatti (p. 991). .

VERSE CCLXXIV

This verse is quoted in ‘ Apardrka’ (p. 850), which
explains ¢ hid@bhange * (which is its reading for ‘hz'td‘bhahgé 0
as the destroying of crops in a field belonging to others ;—
in Vwadaratnakara (p. 341), which adds the follow=
ing notes—* Gramaghatz’ during village disturbances ;— °
‘hitabhange’, the breaking of dams set up for the protection
of crops;—* mosabhidarshana’, looking on theft being com-
mitted s—' miwasyah’, should be banished from the country ;'
—* saparichhadah’, along with their families and belongmgb,
—and in Vyavahara—Balcwnbkam (p. 991).

VERSE CCLXXV

- This verse is quoted in dpardarka (p.853), which notes
that ‘ rajfial’ is to be construed with each of the other terms;
—again on p. 864, it adds the following notes :—* Upajapakah’
supporters,— Vividhaih . dandaih ’ 4. e. every form of
punishment should be inflicted in accordance with the nature
of the offence. *

v o It is quoted in Mitaksara (2. 302), which explains
. ‘vividhath dandaih’ as ‘ such penalties as confiscation of
the entire property, cutting off of limbs and deathy~~in
Vivadaratnakara (p. 367), which explains %osa’ as the ‘king’s

¢
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“ amassed wealth’~=and ‘upajapakan’ as persons creating

dissension in the kingdom (among the soldiers, ‘viranam’
which is its reading for ‘ arinam ’) ;—in Vyavaharamayukho
(p. 110) ;—in Parasharamadhava (Vyavahara, p. 395) ;—in
Vyavahara-Balambhalfts (p. 991);=and in Viramitrodaya
(Vyavahara 225 b).

VERSE CCLXXVI

This verse is quoted in Mstaksara (2. 275), as illustrat-
ing the principle that the severity of the penalty is to be
determined by the seriousness of the offence ;—in Apararka
(p. 845), which explains the meaning to be that the nails
are to be fixed on the points where the two hands have
been it off;—in Vivadaratnakara (p. 316), which adds

* that when construed with ‘shule nweshayet’, ‘tesam’ is
*to be taken as ‘tan’;—in Vivadachintamans (Calcutta, p.
+  86);—and in Viramitrodaya (Vyavahara 151 b).

VERSE CCLXXVII

¢ Angulih '—Raghavananda reads ‘anguli’ (Dual) and
*  explains that the thumb and the index-finger are meant;—
the same view is held by Kulluka also ;—according to Nandana,
the " two fingers’ are the index and the middle fingers,—
. Medhatithi adopts the reading in the plural.
This verse is quoted in Vivadaratnakara (p. 321),
. which reads ‘anguli’ (Dual) and explains it as the thumb
and the index finger ;—' graha’, detection ;—in Parashara-
madhava (Vyavahara, p. 302), which explains the °two
fingers ’ as the thumb and the index finger;—in Apararka
(p. 845) y—in Mutaksara (2.274)to the effect:that a pickpocket
detected thrice should be put to death ;—in Viwvadachinta-
mame (Caleutta, p. 87), which adds the following explanations== .«
‘It one is detected in untying cattle for stealing it, then, if it
is the first offence of its kind, his fingers should be cut °

*
*
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off; in the second offence, his hands and feet, and in the
third, death-penalty is to be inflicted ;—and in  Nysimhapra-
sdda (Vyavahara 42b).

VERSE CCLXXVIII

‘Agnidan’—Those who give fire to the thieves,—so
that they may warm themselves, or for similar purposes’ (Me-
dhatithi),—" so that they may put fire to houses ’ (N arayana).

‘ Mosasya sannidhatrrn’.— Receivers of stolen goods’
(Kulltka) ;—* abettors of theft’ (Medhatithi and Narayana).

This verse is quoted in Vivadaratnakara (p. 338),
which adds the following notes :—* dvakdsha’, lodging,—
‘agni’, fire as helping the act of stealing,—* mosasya
sannidhdtrrn’, those who help in bringing about copditions
conducive to the stealing of property;—it adds that the .
cases referred to are those in which the culprit has not .
been led either by fear or by ignorance to do what he
has done.

Itis quoted in Apararka (p- 849);—and in Vyava-
hara-Balambhatfi (p. 991). -

VERSE CCLXXIX oy

This verse is quoted in Vivadaratnikara (p. 365),
which adds the following notes—* Apsu’, 4. e, by drowning .
in  water,—* shuddhavadhéna’, by strangulation or such .
means of capital punishment, apart from water ;—the penalty

- of “highest amercement’ isto be inflicted along with that .
of making him do the necessary repairs.

VERSE CCLXXX

This verse is quoted in Vivadaratnakara (p. 320),

«

5 which adds the following notes :— Kosthagaram’, granary,—
‘awich@rayan’, there should be no delay when once it has
been ascertained that the man has committed the offence.

¢
L}



EXPLANATORY-—ADHYAYA IX 765

It is quoted in Mitaksara (2. 273), where Balambhaifi
has the note that—* awich@rayan’ means without delay.

VERSE CCLXXXI

This verse is quoted in Vivadaratnakara (p. 365),
which adds the following notes :—* Purvanivistasya’, which
has been in existence already, s. e, which has been used for
bathing, drinking and so forth ;— @gama’ the channel by
which the tank is filled with water ;—he who blocks or
obstructs this should be fined with the ‘ first amercement ’,

VERSE CCLXXXII

(]
This verse is quoted in Viwadaratndkara (p. 221);—
in Vydwaharamayikha (p. 97) ;—in Parasharamadhava

« (Vyavahara, p. 279) ;—in Apararka (p. 765) ;—in Vivada-

chintamani (Caleutta, p. 63) ;—and in Viramitrodaya (Vya-
vahara 143 b).

5 VERSE CCLXXXIII

This verse is quoted in Apararka (p. 765), which
expla.mq ‘ parsbhdsana’ as ‘reproof ;—in Vivadaratnikara
{p. 222), which explains ‘ paribhasana’ as reprimanding—
‘don’t do this again’—without punishment,—* shodhyam ’,

. e, by the person who committed the act under urgent

necessity ;—in Vivddachintdmani (Calcutta, p. 63), which
explains ‘ paribhasana’ as warning never do so agatn—

without any punishment ;—and in Vzramztrodaya (Vyava-
hara 143 b)

VERSE CCLXXXIV
This verse is quoted in Smztitattva (p. 535),

q
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VERSE CCLXXXV

‘Yasti’.— The flag-staff of a village’ (Nariyana);—
such poles as stand in tanks and other places’ (Kullika).

 Pratima’— Statues of men, the penalty for breaking
the image of gods being death’ (Narayana);—‘common
images made of clay and so forth’ (Kullika).

This verse is quoted in Vivaderamakara (p. 363)
which adds the following notes:—* Sankramah’, bridge
built of wood and other materials for crossing over Water,
which is commonly known as ‘Sankam’ (V. L. 8Sank);—
‘dhvaja’, that which marks a temple or such other places ~—
‘Yast:’, planted in market-places or tanks or houses ;—
‘ pratim@’, images of gods,—pratikurydt’, should restore_
to its former position.

It is quated in Apararke (p. 822);—in Vwadachm-f
tamam (Calentta, p. 101), which adds the following notes—

‘Sankrama’ is what is known as ‘ Sakama’, ‘dhwaja’ is
the garuda-divaja and like things dedicated to some deu;y,

‘yasti’ is the post marking a market-place,—* pratima’, image
of some deity,—one who breaks any one of these things should .
be fined 500 ;—and in Prayaschittaviveka (p. 247).

VERSE CCLXXXVI

This verse is quoted in Vividaratnakara (p. 362), which
adds the following notes :—For spoiling unspoilt articles by.
adulterating them with defective articles,—for boring such gems
as are broken by the boring;—and for the wrong boring of.
pearls and such gems,—the fine is the *first amercement ’.

Itis quoted in Apardrka (p.821);—and in Vivida-
chintamani (Caleutta, p. 100).

¢

« VERSE CCLXXXVII

This verse is quoted in Apararka (p. 825), which
adds the following explanations:—That man suffers the *first
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amercement’ who deals with honest customers—who pay
the right price—dishonestly, giving them cheaper articles;
and the middle amercement ’ is the penalty for the man who,
selling the right commodity, receives a higher or lower price.

Tt is  quoted in Vivadaratnakara (p. 296), which adds
the following explanation :—The man, who, receiving the
same price from a number of purchasers, sells to them
articles of varying qualities, suffers the ‘ first amercement ’; and
the man who sells commodities of the same quality to a number
of persons, but charges them varying prices, suffers the ‘ middle
amercement’. It goes on to quote Halayudha as explaining
(with Medhatithi) the verse to mean that the man who deals dis-
honestly ; ‘ visamam ’—i.e. in exchanging things with a man, he,

*  taking advantage of the needs of the other party, gives less of

his own*commodity and receives more of that of the other man,

* —when in reality both commodities are recognised to be of

«equal Value,—or when the vendor, taking adyantage of the

« needs of the customer, sells to him a cheaper article at a higher

price,—he should suffer either the ‘first’ or the ‘middle’

amercement, according to the value of the commodity concerned.

. It is quoted in Pivadachintamani (Calcutta, p. 80),

which explains ‘samaih’ as ‘ordinary’, and adds the explanation

* .—‘tne who replaces a valuable article by an ordinary one,

should be fined 250 Panas if the other party is put to a loss

of thé seventh part of his outlay, and 500 Panas if the loss is
.the fifth part or more’.

VERSE CCLXXXVIIT

This verse is quoted in Vivadaratnakara (p. 630),
which explains ‘bandhanani’ as *places of imprisonment.’
4 VERSE CCLXXXIX
This verse is quoted in Vivadaratnakara (p. 367);—.in .
Apararka (p. 853);—and in Vyavahara-Balambhaifi (p.
919). .
97
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VERSE CCXC

This verse is quoted in Vivadaratnakare (p. 362),
e which adds the following notes:—(«) In the case of ‘ abhicha-
ras '—the Shyéna and other murderous rites—performed
against persons who have done no harm,—(b) in the case of
‘ mulakarma "—administrating  of medicines—done by
persons with the intention of causing harm,—and (¢) in
the case of ‘krtya’—various kinds of sorcery, such( as
forcible transportation and the like—the operator is to be
fined 200.
It is quoted in Apararka (p. 821);—and in Vwada-
chintamans (Calcutta, p. 100).

VERSE CCXCI

0

Buhler remarks “all the commentators give more or less :
correct readings”,—and declares that the correct reading’
“seems to be” ‘bijotkrasia’. This is amusing to read, when
we find Medhatithi, Narayana, Réaghvananda, Nandana and
Ramachandra all adopting the reading ‘ bijotkrasta’.

This verse is quoted in Vivadaratnakara (p. 296), which
adds the following notes :—* Abijavikray?, one who sells, as
seed, corn which is unfit for sowing,— bijotkarsi’, one who
forcibly takes out the seed that has been sown,— maryada-
bhedakal’, one who trangresses the customs of his country,
caste and family, the scriptures and popular practices,—
‘vikrtam vadham’, corporal punishment in the form of the
cutting off of ears and other limbs of the body.

It is quoted in Apararke (p. 825), which explains
‘abyavikrayi’ as ‘one who sells as seed whatis not seed’,—and
‘ bijotkrasta’ as ‘one who digs out seed that has been already
sown’;—and in Pivadachintamans (Caleutta, p. 81), which adds

thé explanation—° He who («) sells as seed what is not seed, or
(b) takes forcible possession of a field sown by another, or (¢)
breaks a local or tribal or family custom, or a scriptural or royal
injunction, should have his ears and nose and otherlimbs cut off.

o
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VERSE CCXCII

This verse is quoted in Mitaksara (2. 297), which adds
that it refers to cases where the gold belongs to a temple, or
to a Brahmana or to the king;—in Apararka (p. 862), which
remarks that it refers to the case of a goldsmith stealing gold
belonging to a Brahmana ;—in Vivadaratnakara (p. 309),
which explains ‘ Kaniaka’ as an open thief, and adds that
pegple have held that the penalty prescribed being very
heavy, it must refer to cases of repeated theft ;—and in Vira-
mitrodaya (Vyavahara 151b).

VERSE CCXCIII
This verse is quoted in Vivadaratnakara (p. 324).

: VERSE CCXCIV
This verse is quoted in Viramitrodaya (Rajaniti, p. 278).

VERSE CCXCV

* * * This verse is quoted in Viramstrodaya (Rajaniti, p. 278),

which explains ‘ vyasanam’ as ‘vyasanakaranam’, ‘source
. of trouble’—and adds that these are so only when they are
defective—It is quoted again on p. 319, where the same notes
are repeated and ‘ prakrtinam’ is explained as ‘among the
factors ’.

VERSE CCXCVI
Thig verse is quoted in Viramitrodeya (Rajaniti, p. 320).

VERSE CCXCVIL ;.

This verse is quoted in Viramitrodaya (Rajaniti, p. 320).
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VERSE CCXCVIII

This verse is quoted in Viramatrodayo (Rajaniti, p. 328).

VERSE CCXCIX

This verse is quoted in Viramitrodaya (Rajaniti, p. 328).

VERSE CCC = | ¢

This verse is quoted in Viramstrodaya (Rajaniti, p. 329).

'VERSE CCCII
Cf. Aitareya Brahmana 7. 15.

VERSE CCCIII .

This verse is quoted in Viramitrodaya (Rajaniti, p. 19), -
where ‘¢gjovrttam’ is explained as ‘conduct in keeping with the
portions of Indra and other gods.’

VERSE CCCIV

0 ) )
¥

This verse is quoted in Viramstrodaya (Rajaniti, p. 19),
where ‘ chaturah ’ is explained as the four months begmmng
with Shravana.

v

VERSE CCCV

This verse is quoted in Viramitroda: ya (Rajaniti, p. 19),
where ‘asfau’ is explained as eight months begmnmg with
Margasiur.sa

! VERSE CCCV1

r

This verse is quoted in Viramitrodaya (Rijaniti, p. 19).

(4
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VERSE CCCVIIL

This verse is qubted in Viramitrodaya (Rajaniti, p. 19).

VERSE CCCVIIL

This verse is quoted in Viramitrodayq (Rajaniti, p. 19).

-

VERSE CCCIX

This verse is quoted in  Piramitrodaya (Rajaniti, p. 19).

VERSE CCCX

This verse is quoted in Viramitrodaya (Rajaniti, p. 19).

’ VERSE CCCXI

- This verse is quoted in Viramitrodaya (Rajaniti, p. 19),
“which adds the following explanation:— Just as the earth
supports all sorts of beings, animate and inanimate, high and
low,—so0 also does the king protect all men; those who are
capable of paying taxes as well as the poor and the distressed ;
and this is called his Parthiva-vrate’,

S VERSE CCCXIT

» This verse is quoted in Viramitrodaya (Rajaniti, p. 20),
which adds the following notes :(— Atandritah’, free from
idleness,— steman’, thieves.

; VERSE CCCXIII

- This verse is quoted in Viramstrodaya (Rajaniti, p. 151),
which adds the following explanations:—‘ Param apadam’
the worst calamity, brought about by the *depletion of his
treasury and by being attacked by a more powerful King;—
even though fallen in such, the king should not ‘provoke the .
Brahmanas to anger’, by forcibly seizing their property or by
treating them with disrespect.
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It adds that from 313 to 321, it is mere Arthavada, and

all that it means is that even when a Brahmana commits an
offence, he should not be punished.

VERSE CCCXIV

« Bee Mahabharata, Moksadharma 12. 344,55,57-58,60-61.
This verse is quoted in Piramitrodaya «(Rajaniti,
p. 151). :

VERSE CCCXV
This verse is quoted in Viramitrodaya (Rajaniti, p. 151).

VERSE CCCXVI «

0

This verse is quoted in Piramitrodaya (Ra]anm
p. 151), which explains ‘ Brakma chaiva dhanam yesam’ as
that for the Brahmana the Veda is the sole treasure, inasmuch
as it is the Veda that accomplishes all prosperity for them, -
and becomes the means of acquiring wealth by teaching and
sacrificing; and as such the Veda should be acquired and
guarded ;—what man, wishing to live, shall give trouble to

such Brahmanas ?

VEESE CCCXVII

This verse is quoted in Viramitordaya (Rajaniti, p. 151).

©

VERSE CCCXVIII

This verse isiquoted in ¥ iramitrodaya (Rajantd, pi 151).

VERSE CCCXIX
This verse is quoted in Viramitrodayo (Rajaniti, pilbl).

¢
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VERSE CCCXX

This verse is found in the Mahabharata 12-78-28.
This verse is quoted in Viramatrodaya (Rajaniti, p. 152).

 VERSE CCCXXI

“ According to Raghavananda the statement that the
Ksgattriyas sprang from the Brahmanas is based on a Vedic
passage. DBut Narayana thinks that it alludes to a Pauranika
story, according to which the Brahmanas produced with the
Kgattriya females a new Ksattriya race after the destruction
of the second varna by Parashurama.”—Buhler.

This verse is found in the Mahabharata 5-15-34; 12-56-24.

This verse is quoted in Viramitrodaya (Rajaniti,
p: 152).4

. VERSE CCCXXII

*  This verseis quoted in Viramitrodaya (Rijaniti, p. 143).

. VERSE CCCXXIIT
Cf. Mahabharata 6-17-11; also Vikramanikacharita

' 4-44-68.
This verse is quoted in Rajanitiratnakara (p. 40a). ‘
VERSE CCCXXVI
. :I‘his vérse is quoted in Modanaparijata (p. 227) ;—

.and in Pardsharamadhava (Achira, p. 417), which
explains the term  wartd’ as standing for agriculture, trade
«and cattle-tending ;—and in Nrsimhaprasada (Ahnika 36a).

VERSE CCCXXVII
This,verse is quoted in Parasharamadhava (Achara,
p. 417) § :
VERSE CCCXXVIII : .

This verse is quoted in Parasharamadhava (Achara,
p- 417). ;.
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VERSE CCCXXIX

This verse is quoted in Madanaparijata (p. 227),
which explains ‘lohanam’ as metals ;—in Parasharoma-
dhava (Achara, p. 417) ;—and in Nr%mhaprmada (Ahnika,
36a, and Samskara 74a).

VERSE CCCXXX
This verse is quoted in Madanaparijata (p. 227);—
and in Parasharamadhava (Achara p. 417).
VERSE CCCXXXI

This verse is quoted in Madanapariyata (p. 227),
which explains ‘ bhandanam’ as  saleable commoditigs ;—in
Parasharamadhova (Achara, p. 417) ;—and in Nrsimha-
prasada (Ahnika 36a). ; g

VERSE CCCXXXIT .

This verse is quoted in Parasharamadhave (Achara,
p- 417) ;—and in Madanaparijata (p. 227).

VERSE CCCXXXIII

This verse is quoted in Madanaparijata (p. 227) ;-~and
in Parasharamadhava (Achara, p. 417).

VERSE CCCXXXIV

This verse is quoted in Mradanaparijata (p. 230) ;—in
Parasharamadhava (Achara, p. 418) ;—and in V; rsimhapra-
sada (Ahnika 36 b). .

¢ VERSE CCCXXXV

This verse is quoted in Parasharamadhava (Achara,
: p’ 418)7



Adhyaya X

VERSE I

* This verse is quoted in Viramitrodaya (Samskara, p.
512) ;—in Samskaramayukha (p. 52), which says that this
text contains three sentences (and statements)—(1) ‘The
three castes should learn from the Brdahmana (this latter
phrase being understood)’ (2) ‘The Brahmana alone shall
expound’, and (3) ‘The other two castes—i. e. the Ksattriya
and the Vaishya—shall not do the expounding’;—and in
Smyrtichandrika (Samskara, p. 143), which says that this rule
vefers to normal times.

VERSE IIT

‘ Vaishesyat '~ Through pre-eminence,—~of qualities’
(Medhatithi) ,— of race’ (Govindaraja, Kullika, Nardyana and

* ‘Raghavananda).

‘Neyamasya dharanat ’— On account of the observance
of the restrictive rules, 7. e, those prescribed for the Accom-
plished student’ (Medhatithi, Govindarija, Narayana and
Raghavananda) ;—‘on account of his possessing superior
knowledge of the Veda’ (Kulltka).

VERSE V

‘ Anulomyena’.— In the divect order, ¢.'e, by a Brah-

mana on a Brahmani and so forth’ (Medhatithi, Govinda-

raja and Kullika) ;—*the bridegroom being always older
than the bride’ (Narayana).
98
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This verse is quoted in Pardsharamadhava (Achara,
p. 511), which explains the meaning to be that children
born of a Brahmana couple are Brahmana by caste; so also
in the case of Ksattriya couples and so forth;—and in
Nrsimhaprasada (Samskira 76 a). -

VERSE VI

This verse is quoted in Parasharamadhave (Achara,
p. 512), which explains the meaning to be that the child
born to a Brahmana from a legally married Ksattriya wife,
is ‘like the Brahmana’, not quite a Brahmana,—its inferior-
ity being due to the inferior caste of the mother.

VERSE VI1I .

:

“ Regarding the term Pdarashava, see above, 9.178.
Govindaraja and Narayana remark that the second name
Parashava is added in order to distinguish the Nisada, who
is Pratiloma and subsists by catching fish.”—Buhler.

VERSE VIII ;

L) (2}

Buhler is not right in saying that “ Medhatithi does not
give this verse ”.

VERSE IX

This verse is quoted in Smrtitattva (p. H41).

VERSE X

. This verse is quoted in Parasharamadhava (Achara,
’ p- 512), which adds that these are called ‘apasada,’ ‘base-
born,” on account of their being devoid of the pure caste of
the Father;—and in Nrsimhaprasada (Samskara 76a).

¢
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VERSE X1

‘This verse is quoted in Smytitattva (p. 540) ;—and in
Parasharamadhave (Achara, p. 513). ;

VERSE XII

This verse is quoted in Smytitattva (p. 540) ;—and in
Paordashoramadhava (Achara, p. 513).

VERSE XIV

This verse is quoted in Smytikawmudi (p. 4), which adds
the following notes :— Anantarastrijah, born of wives of
inferior castes ;— matrdosat, by reason of the inferiority of
the mogher’s caste,—' anantaranamnah, named after the

+ mother’s caste.

VERSE XVI

. “Kullika thinks that the Pratilomas are enumerated
once more in order to show that they are unfit to fulfil the
" duties of sons.”—Buhler. ‘
o This verse is quoted in Parasharamdidhava (Achara,
p- 513).

: VERSE XVII

This verse is quoted in Pardsharamadhave (Achara,
. p. 514).

VERSE XIX

This yerse is quoted in Parasharamadhova (Prayaschitta,
p. 56). :

VERSE XX

This verse is quoted in Prayashchittaviveka (p. 87).

*
.
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VERSE XXITI

“As ‘a’ and ‘i’ are constantly exchanged ‘lichchhivi’
may be considered as a vicarious form for ‘lichchhavi,’ and it
may be assumed that the Manusamhita considered the famous
Ksattriya race of Magadha and Nepal as unorthodox.”—(Buhler).

VERSE XXVIII

This verse is quoted in Viramitrodaya (Samskira,
p. 405).

VERSE XXXI

“ Kullika thinks that the terms wahya and hina may
either refer (@) to two sets of men or (b) to one only ; () under
the former supposition, the Va@hyas must be understood to be
the Pratiloma offering of a shiidra, i. e, Ayogavas, Ksattrs:
and Chandalas—and the Hinas the Pratiloma offspring of
Ksattriyasand Vaishyas i. e, Sttas, Magadhas and Vaidehas.
Each of these two sets produce fifteen lower races by union with
women of the four chief castes and of their own (verse 27) ;—
(b) But if the two terms v@hya and hina are referred to one
set of males only, they must be understood to denote the ‘six
Pratilomas, Chandalas, Ksattrs, Ayogavas, Vaidehas, Maga-
dhas and Sutas; and it must be assumed that the verse refers to
unions between these six Pratiloma races alone. Then the :
lowest among them, the Chandala may produce, with females
of the five higher Pratiloma tribes, five more degraded races ;
the Ksatéy with the four above him, four ; the Ayogava with
the three above him ; the Vaideha, ‘two, and the Magadha
one. The total of 544+ 34241 is thus 15.—Réghavinanda
agrees with this interpretation.—Narayana, on the other hand,
fefers the terms wahya and Aina to one set of males, the
' three Pritilamas springing from the Shudra ; and assumes
that the verse refers to unions of these three with females -
of the four principal castes and of their own,”—Buhler.

¢
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VERSE XXXIT

‘Dasyu’— One of the tribes described under verse 45’
(Medhatithi, Govindaraja and Kullika);— one of this above-
mentioned 15 Pratiloma races’ (Narayana and Nandana).

VERSE XXXV

‘ Vaidehikat ’— From a Vaidehika father, by women
of the Karavara and Nisada castes (Medhatithi and Kulltka) ;
—hy women of the Vaideha caste’ (Govindaraja).

VERSE XXXVIII

¢ Mulavyasanavrttiman”— Who lives by executing
criminals.” (Govindaraja and Raghavananda);—‘who lives by
digging roots for selling them as medicines or for curing
*homorhoids’ (Narayana and Nandana).

VERSE XILI

. ‘This verse is quoted in Vyavahara-Balambhatti (p. 570).

s at s VERSE XLIT

“Yuge yuge— In successive births’ (Medhatithi, Nara-
yana and Nandana) ;—‘in each of the ages of the world’
* (Kullgka).

VERSE XLIIT

This verse is quoted in Smyitattva II (p. 268) to the
effect thaf even in modern times Ksattriyas can become

degraded to shudrahood.

aLibw
.

VERSE XLVII
This verse is quoted in Apararka (p. 119).

»
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VERSE XLVIII

“ Goovindarija quotes a verse of Yama according to which
the Chiichuka is the son of a Vaishya by a Kasttriya female
and the Madgu the offspring of a Shiidra and a Ksattriya.”—

Buhler.
This verse is quoted in the Apardrka (p. 119.)

VERSE LIV .

“ Govindaraja and Narayana take the beginning of the
verse differently—Their food shall be given to them by others
in a broken vessel.”—Buhler.

VERSE LV g

‘ Chahnitah’— Distinguished—by a thunder-bolt or some,
such weapon carried on the shoulder’ (Medhatithi),—* by sticks
and so forth (Govindaraja),— by iron ornaments and peacock’s
feathers’ (Narayana),— branded on the forehead and other
parts of the body’ (Righavananda). :

VERSE LX_TI L € 0

This verse is quoted in Apararka (p. 119):—and in
Nrsimhaprasada (Prayashchitta 7b.)

VERSE LXIV

If the daughter of a Brahmana from a Shudra female
and all their descendants marry Brahmanas, the offspring of
the sixth female descendant of the original couple will become
a Brahmana (Medhatithi, Govindarija, Kullika and Raghava-

« ‘nanda)—If the son of a Brahmana from ‘a Shiidra female
; marries a similar girl possessed of excellent virtues and if his
descendants go on doing the same, the child born of the sixth
. generation will become a Braihmana (Narayana and Nandana.)

L 3
3
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VERSE LXVI

¢ Anaryayam’— A Shudra female’ (Medhatithi, Govinda-
raja, Kullika, Raghavananda and Nandana) ;—* the daughter
of a Vratya and the like’ (Narayana).

‘ Yadychchhaya’-— By chance, . e. even on an unmarried
one’ (Medhatithi and Govindaraja) ;—° unknowingly (Nara-
yana).

VERSE LXVII

This verseis quoted in ‘Viramitrodaya’ (Samskara, p. 396).
q » P

VERSE LXVIII

This verse is quoted in Viramatrodaya (Samskara,
p. 396), '
. VERSE LXXIV

‘ Brahmayonisthah.)— Intent upon the source of the
Veda’ (Medhatithi)— Intent upon the means of union with
Brahman ’ (Kullika) ;—° of pure Brahmanical race’ (Narayana
, and Raghavananda);—*who abide by what springs from the

Veda, 7. e. the sacred law,—or who are the abode of the
, Veda’ (Nandana).

. VERSE LXXV
i This verse is quoted in Viramitrodaye (Paribhaga,
o p. 45).
. VERSE LXXVI

This verse is quoted in Madanaparyate, (p. 215);—in
Mitaksara, (1. 118) to the effect that three out of the six
functions are conducive to merit and these are to be practised
as means of livelihood ; so that while the former are obligatory; ° ’
the latter are not sos;—in Parasharamddhava (Achara, -
p. 140), to the same effect ;—in Vyavahara-Balambhails,

(p. 424) ;—and in Samskaramayukha (p. 122). - o

b ]
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VERSE LXXVII

This verse is quoted in Nrstmhaprasade (Ahnika,
37a). :

iy VERSE LXXIX

This verse is quoted in Parasharamadhava (Achara,
p- 397), to the effect that the wielding of weapons for the
protection of the weak is the duty of the Ksattriya only’;—
and in Mitaksara (1. 119).

VERSE LXXX

¢ Varta’— ‘'Trade’ (Nandana);— ‘trade and  cattle-
tending’ (Kullaka) ;—trade, cattle-tending and agriculture’ '
(Govindaraja). '

"

VERSE LXXXI

This verse is quoted in Madanapariata (p. 231);— ‘
in Viramitrodaya, (Rajaniti, p. 13), to the effect that Kingship
is not altogether forbidden to the Brihmana ;—and in
Nrsimhaprasada (Ahnika, 36b).

VERSE LXXXII ;

Narayana thinks that ‘ K7si’ means here that agriculture
whereat the Brahmana himself does not do any
manual work; but Govindar@ja and Kullika reject this
view.

This verse is quoted in Mitaksara, (3. 35), to'the effect

“ that, in abnormal times for purposes of livelihood the Brih-

mana may have recourse to the functions of the Vaishya,

but never to those of the Shdra;—in Madanaparijata,
<" (p. 232) ;—and in Nrsimhaprasiada (Ahnika, 36b).

¢

L
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VERSE LXXXIII

This verse is quoted in Apararka, (p. 936), to the effect
that even when taking to the Vaishya’s livelihood, the
Brahmana shall avoid cultivating land himself ;—and in
Parasharamadhave  (Achara, p. 426), as prohibiting the
Brahmana’s cultivation of land by himself.

; VERSE LXXXIV

This verse is quoted in Parasharamadhava (Achara,
p. 426);—and in Adpararka, (p. 937) as supplying the
reason for forbidding land-cultivation by the Braihmana.

. VERSE LXXXVI

Fhis verse is quoted in Madanaparijata, (p. 232),
which explains ‘vyapohéta’ (which is its reading for * apo-
heéta’) as ‘ should avoid’ 7. e. ‘should not sell’; it adds that
“rdsa’ having been already mentioned, ‘ lawana ’ is mentioned
» again for the purpose of indicating that the selling of salt
is more blameworthy.

® » >

VERSE LXXXVII

. This verse is quoted in Madanapdarijata, (p. 232),
* which adds that ‘vyapoheta’ of the preceding verse is to be
construed with all that follows ;—in Mutaksara, (3. 38);
* —and in Samskaramayukha, (p. 123), which says that ¢ all
these should not be sold.

’ VERSE LXXXVIII

The second half of this verseis quoted in Mitaksara
- (3. 38), which adds the following notes:—* Dadhi and
ksira ’ stand for all preparations of milk and curd ; ¢ gh_i'tam o
for all oily substances ;—in Madanaparijate (p. 232),
99
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which adds that ‘ksaudram’ stands for bees-wau, honey
itself being mentioned separately (‘madhu’);—and in ‘
Samskaramayukha (p. 123).

, VERSE LXXXIX

This verse is quoted in Madanaparjata (p. 232) ;—
in Apararka (p. 931), which adds that this prohibition is
meant for the Brahmana only ;—in Mitaksora (3. 38) ;—
and in Samskaramayukha (p. 123).

VERSE XC

¢ Shuddhan’— unmixed’  (Medhatithi, Govindaraja,
Kullika and Raghavananda);—*white’ (N andanz}) ;— of
good quality ’ (Narayana).

This verse is quoted in Parasharamdadhava (Achara,
p. 431) as permitting the selling of sesamum. It notes on
this point two - views—(a) that what is said here- refers to

exchanging, and (b) that it permits the selling only for ‘the
purpose of paying off a debt not otherwise payable ;—and it
prefers the latter.

It is quoted in Mitaksara (3. 39), which adds that
‘dharma’ stands for such necessities as medication and the
like. .

VERSE XCI

This verse is quoted in Apararka (p. 933) —in Mitak-
sara (3.39), to the effect that the selling of sesamum otherwise
than what is mentioned in the preceding verse is sinful =i
Parasharamadhava (Achara p. 431)—and in Samskira-
mayukha (p. 124).

-

¢

. , VERSE XCII

« This verse is quoted in Mitaksara (3. 40) 3—in Pard-
sharamadhava (Achara p. 422) ;—in Apararka (p. 934),
“ where it is pointed out that this refers to a Brahmana who

€
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" has not performed the requisite expiatory rites ;—again on
p- 1046 ;—in Smertitative (p. 353 )—in Madaneparijate
(p- 232) ;—in Samskaramayukha (p. 124) ;—in Nrsimhapra-
sada (Ahnika 36b) ;—and in Prayashachittaviveka (p. 427),

«which says that only strong deprecation is what is meant.

VERSE XCIII

. This verse is quoted in Madanaparijata (p. 232);—
in Mitaksard (3. 40)—and in Samskaramayikha (p. 124),
which explains  itargsam’ as ‘all aforesaid articles except
millk’;—and adds that all this refers to normal times.

VERSE XCIV

»  'This verse is quoted in Mitaksara (3. 39), which adds

~ the following notes:—° Krtanna’ is cooked food, and this

should be exchanged with cooked food ; it notes the reading

¢ Krtannafichakrtannena’, and explains it as ‘cooked food
should be exchanged for uncooked rice and other grains ’,

. It is quoted in Apararka (p. 933) ;—in Madanaparijata

(p. 233), which explains ‘mimatavyah’ as ° should be

» . exchanged ;—in Parasharamadhava (Achira p. 431), which

adds that the law laid down regarding the selling of sesamum

applits to that of rasas also ;—in Samskaramayiikha (p.

124) ;—and in Prayashachittaviveka (p. 429).

VERSE XCV

This verse is quoted in Apararka (p. 934), which
explains ¢ jyayasi vriti’ as the * functions of the Brahmana.’

VERSE XOVI e
This verse is quoted in Vivadaratnakara (p. 363), é
which adds the explanation that—‘if the Vaishya or other .

lower castes should have recourse to the modes of living :

L]
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ordained for the higher castes, he should have all his property
confiscated and then banished from the kingdom;—and in
Vivadachintamani (Caleutta p- 101).

VERSE XCVII

This verse is quoted in Mitaksard (3.41) ;—in Apararka
(p- 935) ;—in Madanaparijata (p. 233), to the effect that
even in times of distress it is better for the Brihmana. to
stick to his own functions than take to others ;—and in Sams-
karamayikha (p. 123).

VERSE XCVIII

This verse is quoted in Madanaparijata (p. 233).

VERSE XOIX i

This verse is quoted in Madanapargjata (p. 233). :
VERSE C

This verse is quoted in Mitaksara (3.35) —and in
Madanaparyata (p. 233), which notes that the verb %urvita’
means ‘ should perform’. :

)

P

VERSE CI

L

This verse is quotéd in Madanaparijate (p. 233) ;—in
Apararka (p. 935) ;—in Smytitattva 1 (p. 353) ;—in Smrti-
tattva I1 (p. 362) ;—and in Prayashchittaviveka (p. 408).

VERSE CII «

" This verse is quoted in Apararka (p. 935) ;—in Madana-
parijata (p. 233);—in Parasharamadhava {Priyashchitta,
p. 326) ;—in Smytitattva 11 (p. 362);—and in Prayash-
' chittaviveka (p. 409). .

L}
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VERSE CIII

This verse is quoted in Madanaparijata (p. 233) ;—in
Apararka (p. 935);—in Smrtitattva 11 (p. 362), which notes
that Kullika Bhatta explains ‘jvalanambusamah’ as ‘like
water and fire’ ;—in Parasharamadhava (Achara, p. 183),
which notes that the reading is ‘agarhitat’ ;—in Parashara-
madhava (Prayashchitta p. 326) ;—and in Prayashchatta-
viveka (p. 409).

VERSE CIV

- This verse is quoted in Smrtitattva I (p. 353) ;—in
Apararka (p. 935);—in Parasharamadhave (Prayasahchitta
p. 326) ;—in Parasharamadhava (Achara p. 183);—in
Madan?p(i'rijdta (p. 233);—and in Yatidharmasangraha

° (p‘ 75)' ? 1
. . VERSE CV
*  See ditargya Brahmana 7. 13—16.

» This verse is quoted in Apararka (p. 935);—and in
Pardsharamddkava (Prayasahchitta p. 326). '

o e VERSE CVI
~ This verse is quoted in Parasharamadhava (Prayasha-
chitta p. 326) ;—and in dpararka (p. 935).

VERSE CVII

, This verse is quoted in Apararka (p. 935);—and in
Parasharamadhava (Prayashachitta p. 326).

! VERSE CVIIT

See Mahabharata 12. 141. 28 ete. seg. S
This verse is quoted in Apararka (p. 935) ;—in Madana-
parijate (p. 234). which explains ‘shvajaghan® as the loins of -

a dog;—and in Parasharamadhava (Prayashachitta.p. 326). °
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VERSE CIX

. This verse is quoted in Apararka (p. 935).

VERSE CX

This verse is quoted in Apararka (p. 936) ;—and in
Prayashchittaviveka (p. 408).

VERSE CXI

This verse is quoted in Apararka (p. 936) ;—in  Mita-
ksard (3. 35) ;—and in Prayashchittaviveka (p. 404).

©

VERSE CXIIT .

Cf. 4. 84, which is rescinded by this verse, aceoréing to"
(Yovindaraja and Kullika, '

¢ Kupyam ’— Pots, kettles, wooden stools, and the like’
(Medhatithi) ;— Beds and seats and such articles of small
value’ (Govindardja) ;—*also grfnin and clothes’ (Kullika,
Raghavananda and Nandana) ;—° Brass, copper and 0the1

common metals ’ (Narayana).
' Tyagamarhati’.— The realm of such a king should be

. abandoned by the Brahmanas’ (Medhatithi, Govindaraja,
Narayana and Raghavananda) ;—‘such a king is to be exclud-.
ed from teaching and sacrifices’ (Nandana) ;— must be left
to himself, i. e. not asked again’ (Kulliika). ;

L) ]

VERSE CXV

 Labhal’ -~ Friendly present’ (Medhatithi, Govinda-
" 'l-aj,ﬁ and Kullika) ;—*acquisition of treasure-trove’ (Nari-
yana and Nandana).
‘Jayah’~" Conquest in war’ (Medhitithi) ;— winning
" law-suits’ (Nandana), :

{
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¢ Prayogah.— Money-lending;’ (Medhatlthl) ;— Teach-
ing’ (Nandana),
‘Karmayogah.’— —“Trade and agnculture (Medhatithi) ;—
‘Sacrificing for others’ (Nandana).
This verse is quoted in Pardsharamadhava (Achara,
p. 309), which adds the following explanations:—* Ayah’,
ancestral property,—‘/abhah, finding of a treasure-trove;—
inheriting ancestral property, finding of treasure-trove and
purchase are for all the four castes, ‘conquest’ is for the Ksattriya
alone— prayoga’ is lending money on interest,—and
‘ karmayoga’ is trade and agriculture;—these two are for the
Vaishya only ;—and ‘acceptance of gifts from righteous persons ’
is for the Brahmana only.

It is quoted in Parasharamadhave (Vyavahira,
R 330) ;2—in Smrititattva 11 (p. 350), which adds the following
" notes :— ‘Daya’ is inheritance of ancestral ploperty,—— labha’
Is hndmg of treasure-trove and such things,—jaya’ is conquest
* of war,— prayoga’ is money-lending,—%karmayoga’ is trade,
agriculture, sons and daughters;—in Vidhanaparijate 11
(p- 245);—in Mitaksara (2.113);—in Hemdadys (Shraddha,
"p. 525);—in Hemadrs (Dana, p. 41), which explains ‘prayoga’
as ‘monetary transaction for earning interest, and ‘karmayoga’
as ofﬁuatmg as priests at sacrifices’;—and in Nrsimhaprasada

(Ahnika 37a).

. VERSE CXVI

“ Govindaraja thinks that teaching for a ':Llpllldted fee 1is
also permissible under this rule.”—Bubhler.
This werse is quoted in Apararka (p. 936) ;—and in
Mitaksara (3. 42), both of which read  girih’ for . dhytih ;’
‘ girih’ is bxplained by Nandana as ‘selling® of fruits and
roots growing on hills/ : e

VERSE CXVIII
This verse is quoted in Viramitrodaya (Rajaniti, p.263).



-
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VERSE CXIX

This verse is quoted in Viramitrodaya (Rijaniti p. 263).

VERSE CXX

“ According to Medhatithi, the first line refers to the
profits of subjects dealing in corn or in gold. From the
former the king may take, in times of distress, one-eighth, and
from the latter one-twentieth; the second line indicates ‘that
artisans who, according to verse 7. 138, in ordinary times,
furnish one piece of work in each month, may be made to
work more for -the king.—According to Govindaraja and
Kulliika, hushand-men shall give from the increments. on
grain one-eighth (mstead of one-twelfth, and in the direst
distress one-fourth, according to verse 118), from all i muements :
on gold and so forth amounting to more than a Karsapana,
one—twentleth, instead of one-fiftieth, as prescribed above,
7. 130.—Narayana says that the tax on grain is to be one-
fourth in the case of Shiidras, and one-eighth in the casé of
Vaishyas, that the tax on every thing else is to be at least,
one Karsapana ‘in twenty, and that artisans who work for -
wages shall pay the same rate.”—Buhler. ol

This verse is quoted in Viramitrodaya (Rajaniti, p. 263),
which adds that the verb ‘dadyul’ is to be supplied.

VERSE CXXI ‘

This verse is quoted in Apararka (p. 161).

VLRbL CXXIII

The first half of this verse is quoted in Apm a'rlw (p 161);
~in Mitaksara (1. 120);—and the whole verse in . Para-
sharamadhava (Achara p. 421), to. the effect that the highest
duty of the Shudra is saving the Brahmana, that of the Ksat-
triya and the Vmshyq. being meant only as a means of livelj-

o
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' hood j—in Vidhaanapiriiata 1L (p. 728) ;—in Samskara-

mayukha (p. 126) ;—and in  Viramitrodaya (Paribhasa,
p- 46), which explains ‘ vishistam’ as ‘excellent,” as conducive
to both merit and lsvelihood, and ‘nisphalam’ as ‘very little
effective ,” as conducive to lsvelihood only.

VERSE CXXV

This verse is quoted in Varsakriyakaumdi (p. 571),
which explains ‘ pulakah’ as ‘chaff,’— parichchhadah’ as
‘ umbrellas, beddings and so forth /—and adds that the inten-
tion appears to be that all this should be given to such Shudras
as are one’s servants.

bl

: VERSE CXXVI

‘ Na patakam’—'no sin, in eating garlic and other for-
bidden vegetables and fruits’ (Govindaraja and Kullika),—‘in
keeping a slaughter-house’ (Raghavananda),

This verse is quoted in Viramitrodeya (Samskara
p- 134) ;—and in Nerpayasindhu (p. 235).

» ®

VERSE CXXVII

a2

This verse is quoted in Smetitattva I (p. 381), as

prohibiting for Shuidras the performance of rites accom-
panied with the reciting of mantras;—and in Shantima-

. yukha (p. 2), which quotes Medhatithi’s view that ‘this verse -

entitles Shiidras only to Fasts and such acts as are done with-
out the use of Vedic mantras, and it is not meant that they
are to do &ven those acts that require the use of mantras, but

they are not to use maniéras—and says that this view is not’

correct, because to Fasts and other such acts they are entitled
by virtue of the injunctions of those acts themselves, and the

present verse would be superfluous.
100
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VRRSE CXXIX

This verse is quoted in Smrtitattva (p. 353);—and
in  Varsakriyakawmdi (p- 571), which adds that there
would be nothing wrong in the Shiidra amassing wealth for
‘the benefit of ‘ Brahmanas and others.’



‘Adhyaya XI

— - ——
VERSES I and IT

. Gurvartham’~TFor the purpose of maintaining his
Teacher’ (Govindaraja, Kullika and Raghavananda);—in
order to procure the fee for his Teacher * (Narayana).

These verses are quoted in Madanaparyata (p. 468),
which adds the following notes :—* Santanika,’ ‘for the sake
of offspring’ ;—* Sarvavedasa’, ‘one who has given away all
his belongings ’ ;—‘upatapi’, one who is ill ;—this is meant
to permit only that much of wandering on the road and other
deviations without which alms cannot be obtained.

It is quoted in Apararke (p. 77);—and in Para-
sharamadhara (Achara p. 429), which adds the following
notes :—* Santanika,” one who seexs wealth for the purpose
of marrying with a view to obtaining children ;—‘Sarvavedasa,’
one who has been reduced to penury on having performed
* thessacrifice at which all his belongings have been given away

as the sacrificial fee,— pitrmatrartham’, one who seeks to

servé his parents,— svadhyayarthi,’ who seeks wealth for
the keeping up of the teaching of the Veda,— upatapi’, in-

" valid ;—the compound ‘ svadhyayarthyupatap:’ is to be

G,

, expounded as ‘the upatdpi, invalid, ag along with the svadhya-

yafrthz , 1. e, both of these.

It is quoted in Hemadri (Shraddha p. 354, and Dana p. 30),

which explains ‘santanikan’ as ‘those who seek to marry
‘

for the pdrpose of begetting offspring ’,—* adhvaga’ as * one

g Lo LN
who has started on a pilgrimage ’,—~-‘ sarvavedasa ’ (which is

its reading for ‘sarvawédasa’)as ‘one who is performing
sacrifice at which one’s entire property is given away as the
sacrificial fee,—and ‘ upatapi’ as an ‘invalid’ >

»



VERSE II1

According to Kullika, the meaning is that ‘to these
most excellent Brahmanas food together with presents must
be given inside the sacrificial enclosure’ ;—according to Nara-
yana, ‘the nine mendicants mentioned in verses 1 and 2
shall always receive what they ask for, and other mendicants
-~ ordinary food only, but that if they beg at the performance of
a sacrifice, other property also must be given to them’, :

[Verse VI of Kullwka is omitted by Medhatithi and, the
other commentators; but the numbering of Méndlik and
Buhler has been retained. ]

VERSE VII

. s . - » ¢ .
This verse is quoted in Apararka (p. 165);—and in

Parasharamadhave, (Achira p. 157), to the effect that the

Soma-sacrifice is to be performed only by one who is rich

enough for the purpose.

VERSE VIII

This verse is quoted in Apardarka (p. 165);—and in V
Mutaksara (1. 124), to the effect that a man devoid of weglth

should not perform the Soma-sacrifice.

U

VERSE IX

This verse is quoted in Apardrka (p. 283) ;—and in :

Hemdadri (Dana p. 40).
VERSE X

. This verse is quoted in Apararka (p. 283).

L}
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This verse is not commented upon by the Commentators ;
it is quoted by Medhatithi under 2. 189, and in several import-
ant Nibandhas.

It is quoted in Apararka (p. 283) ;—in Mitaksara (1.224)
to the effect that one who abandons his wife and children
stands on the same footing as one who abandons his parents ;—
again on 2. 175, as indicating the obligatory character of the
duty of maintaining one’s family-members ;—the Balambhatfi
adds the following notes :—' Vrddhaw’, over 80 years old,

- —*shishub’, less than 16 years old— Akaryashatam’,

many such reprehensible acts as receiving improper gifts and
so forth.

It is quoted in Smrtitattva 1 (p. 349) ;—in Smréitativa
II (p. 861) as mentioning persons who must be supported ;—
in Partisharamadhave (Achara p. 186) ;—and in Para-
sharamadhava (Prayashchitta, p. 384), which adds that this
wefers to abnormal times of distress.

: ' VERSE XII

According to Narayana and Nandana, ‘the king’ is the
agent to be understood with the verb ‘ @haret’, ‘may take’;
'—tRis being supported by a parallel passage in the Mahi-
bharata which ends with ‘ Yajndarthamparthivo haret’,

. VERSE X1V

According to Medhatithi, Kullaka and Raghavananda,
this refers to Ksattriyas as well as Brahmanas s—according to
Govindaraja it refers to the former alone.

VERSE XV : ~

‘Adanamnityal’ —Men of all castes who constantly amass
wealth’ (Medhatithi < and Nariyana);— Braihmanas who
always accept gifts ’ (Kulliika, Govindaraja and Raghav@nanda).

3
»
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VERSE XVI

This verse is quoted in Mitaksara (2. 275), where
Balambhaili has the following notes :— Bhakta’ is food;
‘ saptame bhakte) on the fourth day ;—‘ashvastanavidhanena,
in such a way that there may be nothing left over for the second
day;—‘hinakarmanah, from a man whose religious acts are very
poor.—It is quoted again under (2-43), where the meaning is
explained as that ‘if, in the absence of food, a man has gone
without food for three days, he should wrest from a man
deficient in reilgious acts just enough for one day.’

It is quoted in Apararke (p. 938), which explains the
meaning as—if a man has gone without food for six meals,
then at the time of his seventh meal, he should take by force
just enough for the day from a man of lower caste (md also
from one who is deficient in religious acts.’

It is quoted in Smyititattva I (p. 352), to the effect
that if a man has gone without six meals, he may steal food ;
and notes that this sanction implies that one may even per-
form the Vaishvadéva rites with such stolen food. :

VERSE XVII

This verse is quoted in Mitaksara (2.43),+to the effect
that if, under circumstances mentioned in the preceding verse,
one has stolen food, he should confess if asked;—and in
Apararka (p. 938), to the effect that the food spoken of in
the preceding verse, may be taken from the threshing-yard «
and other places.

' VERSE XVIII

This is quoted in Apardrka (p. 938), as an exception

to what has gone in the preceding two verses.

A VERSE XXIV

(|

This verse is quoted in Apardarka (p. 165);—
Parasharamadhava (Achara p. 185);—and in Hemadrz

«(Dana, p. 60).

ks
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VERSE XXV

This verse is quoted in Mitaksara (1. 127) which explains
“bhisa’ as the Shakunta bird.

VERSE XXVI
This verse is quoted in Hemadr: (Shraddha p. 1035).

VERSE XXVH

This verse is quoted in Apararka (p. 167) ;—in Mitak-
sard (3.265), which explains ‘ abdaparyaye’ as ‘at the end of
the year’;—and in Prayashchittaviveka (p. 393).

: VERSE XXVIII

»  This verse is quofed in Apararka (p. 167).

VERSE XXIX

»

This verse is quoted in Apararka (p. 167);—and in
Smrtitattva 1 (p. 87.)

- VERSE XXX

This verse is quoted in Apararka (p. 168);—in
Smrtitattoa I (p. 87) —and in Parasharamadhava (Acha-
ra, p. 684), which explains ‘ samparayikam’ as future effect,
in the shape of accession to Heaven and so forth ;—in Hema-
dri (Dana p. 88), which explains °samparayikam’ as e
‘pertaining to'the other world’ s.c., supernatural ;—in Shraddha-
kriyakaumds (p. 988) ;—in Danamayukha (p. 8) ;—in
Yaz‘zdhcwmasanm aha (p. 8);—in Samskardratnamala (p. <
14);—in Smrtisaraddhara (p. 306) ;—in Viramitrodeya
(Paribhasa, p. 29 and 71), to the effect that the secondary .
course is effective only when the primary one is impossible,— :
it explains ‘prabhub’ as ‘capable’ and °samparayikam’ °

A ] -
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as ‘ pertaining to the other world 5—in Varsakriyakaumds
(p. 352) 3—in Hemadrsi (shraddha, p. 452) ;—and in Nitya-
charapradipa (p. 9 and 196), which explains the meaning
to be that ‘so long as one is able to adopt the primary
course, he is not entitled to the adopting of the secondary

b

one .

VERSE XXXI

This and the following verses rescind the rules given
above “(9. 290).”—Buhler.

VERSE XXXII
This verse is quoted in Apararka (p. 232).

0

VERSE XXXIV 0
This verse is quoted in Apararka (p. 232).

VERSE XXXV

‘Vidhata'— Creator’ (Medhatithi and Narayana) ;—
‘performer of the prescribed rites’ (Govindarja and Kul-'
lika) ;—‘one who is able to do, to undo and to change’
(Raghavananda) ;—the performer of magic rites’ (Nan-
dana) ;— Ll

¢ Shasita '~ Punisher, controller, adviser’ —of the king
(Medhatithi),— of his sons and pupils’ (Kulltika) ;— ins-

. tructor in the sacred law’ (Nardyana);— the instigator of
incantations’ (Nandana), : .

‘Vakia’— One who gives wholesome advice’ (Medha-

tithi) ;—*the teacher’, (Govindaraja and Narayana) ;— the
: /exp.punder of the sacred law’ (Kullaka and Raghavananda).

VERSE XXXVI
*  Re82,172:5.155; 9. 18,
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VERSE XXXVIII

‘ Prajapatyam’.—* Dedicated to Prajapati’ (Govinda-
raja, Kullika, Narayana and Raghavinanda);—the epithet
is merely laudatory; or it may mean ‘neither very good
nor very inferior’ (Medhatithi) ;—

-

VERSE XLI

" “Vira’— Son’ (Govindaraja, Kullika, Narayana and
Raghavananda) ;—* a Ksattriya’ (Nandana) ;—a deity * (sug-
gested by Raghavananda).

This verse is quoted in Apararka (p. 11.)4), which
adds the following notes :—The construction is *masamagnin
apavidhya’s—vira’ is the sacrificer ;—if the omission
lasts longer than a month, the man should perform the
; Threo monthly Gloghna expiation ’;—in Vidhanaparijata 11
(p. 115) s—in Parasharamadhava (Prayashchitta p. 425) ;—
and in Praya.shckzttamvelca (p.-80%); Whlch explains
‘apavidhya’ as ¢ abandoning ’,— ‘virahatya’ as ¢ murdering
, the sacrificer’,

a0 VERSE XLII

This verse is quoted in Aparawka (p- 168) 5—and in
Hemadm (Dana, p. 60).

VERSE XLIII

This verse is quoted in Apararka (p. 168).

VERSE XLIV

! :
This verse is quoted in Mitaksara (3. 220), which ° ? ;
notes that the use of the general term ¢ narah’ implies that :

what is here said is applicable to the case of men born

of reversed parentage ; such general sins as those of <killing
101
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and the like being possible in their case also;—in Para-
sharamadhava (Achara p. 50), which adds that the verse
is indicative of those sins that accrue from the omission,
through sloth, of the obligatory duties ;—in Parasharama-
dhave (Prayashchitta p. 6);—in Prayashchittaviveka (p.
10), which says that the meaning is that the act is sinful,
and hence involves expiation ;—and in Smyrtisaroddhara (p-
351).

VERSE XLV

Cf. Aitareya Brahmana 7. 28.

This verse is quoted in Madanaparijate (p. 705), which
quotes a Vedic text to the effect that once Indra gave away
certain sages to be devoured by the ‘ Shalavrka’ dogs, for
which sinful act Prajapati ordained for him the expiatory rite .
called * Upahavya’, which is taken as implying that foresnten-
tional offences also there is ¢ expiation.’.

It is quoted in Metaksard, (3. 226), as indicating that
expiatory rites are to be performed in the case of intentional
offences also,—and 7ot that the sin accruing from such offences
is wiped off by theqe rites, in the case of ‘ degrading’
offences. o

Itis quoted in Parasharamadhava, (Prayashchitta, p. 102 )
to the effect that in the case of intentional offences, there can
be expiation, only according <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>