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^ ■%■ greater amount of leisure on the prosecution of 
Sanskrit studies, I  felt that I  should better serve the 
interests of Sanskrit Philology by devoting all my 
spare time to editing the text and commentary of the 
Veda, than by publishing the results, more or less 
fragmentary, of my own researches into the language, 
literature, and religion of the ancient Brahmans.

In resuming now, after the lapse of nearly ten 
years, the publication of these Essays, I may regret 
that on many points I have been anticipated by others, 
who during the interval have made the Veda the 
special subject of their studies. But this regret is 
fully balanced by the satisfaction I feel in finding 
that,’ in the main, my original views on the literature 
and religion of the Vedic age have not been shaken, 
either by my own continued researches or by the re
searches of others; and that the greater part of this 
work could be printed, as it now stands, from the 
original manuscript. I t  will be seen, however, that 
in the notes, as well as in the body of the work, I have 
availed myself, to the best of my ability, of all the 
really important and solid information that could he 
gathered from the latest works of Sanskrit philologists. 
The frequent references to the works of Wilson, 
Burnouf, Lassen, Benfey, Roth, Boehtlingk, Kuhn, 
Regnier, Weber, Aufrecht, Whitney, and others, will 
show where I  have either derived new light from the 
labours of these eminent scholars, or found my own 
conclusions confirmed by their independent testimony. 
Believing, as 1 do, that literary controversy is more 
apt to impede than to advance the cause of truth, I
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iiave throughout carefully abstained from it. "Where it 
seemed necessary to controvert unfounded statements 
or hasty conclusions, I have endeavoured to do so by 
stating the true facts of the case, and the legitimate 
conclusions that may be drawn from these facts.

My readers have to thank Dr. Biihler, a pupil of 
Professor Benfey of Gottingen, for the alphabetical 
index at the end of this volume. The same industri
ous scholar has supplied me with a list of errata, 
to which some remarks of his own are appended.

MAX MULLEK.

Kay Lodge, Maidenhead,
Auy. 3, 1859.
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ERRATA.

Page 36. line 26. read SakuntalA 
„ 45. line 37. „ Dvunika.
„ 110. line 21. „ Purana.
„ 160, line 28. „ ftshroan.
„ 181. line 24. „ Dhananjayya.
„ 200. line 30. „ avb.
„ 227. line 26. „ line 30. f q  Ibid.
„ 247. line 27. „ kripinun, kiritam.
„ 284. line 2, „ tiri^a,
„ 364. line 27. „ Saunakios.
„ 382. line 14. „ Kakshivateti; line 16., Divglia.
n 469. line 4. ,, vr/fiara.
„ 573. line 9. „

„ 576. line 10. „

„ -585. line 5. „ 3rY I§ 4 7 1 .

Page 252. line 26. The Kmtusangraha is frequently quoted by S&yatisi.. 
in his Commentary on the Thmlysn-brahmana in elucidation of obscure 
passages. P. 252.1. 27. The Viniyoga-sangraha is likewise quoted by 
Sfiyana as containing explanations of the Mantras employed in. the 
T&ndya-brahniana.

Page 325. line 22. There was no space left for printing the list of the 
Ppanisbads; it w ill be published in one of the Oriental Journals.

Page 580. line 3. The statement of Ajigarta intending to devour his 
own son is clearly a modern addition of the Sunkhiiyanas.

■Kill Wmm is
wfc'k1 ■" •' 5; • "< W*r : ■' . a©"* -.-ii'-.<1 vMX' x ' .. // k;. x'/vx V v . i ' > :©sPw’' v -‘iW rhwv.'T; -y ' X .:• v,f̂ xwWWi.iii



m  0 (

TABLE OF CONTENTS.

Pago
PliEFACffi . . . . . , V.

INTRODUCTION.

Origin and Progress of Sanskrit Philology . , . 1
The true Object of Sanskrit Philology . . . 8
The Veda is the basis of Sanskrit Literature . . 9
The Veda represents the Vedie Age . . 10
Necessity of establishing the Antiquity of the Veda . 11
Absence of Synchronistic Dates in the,early History of the 

Aryan Family , . . . . . 1 1
The earliest History of the Aryan Family . . . 1 2
Separation of the Northern and Southern Branches of the 

Aryan Family . . . . . . 1 2
Their distinctive character . . . . . 1 4
Comparison between the early Histories of India and Greece 17 
The peculiarities of the early Colonists of India . . 18
Their neglect of the Real and Historical Elements of Life . 18
Their interest in Supernatural Problems . . . 1 9
The meaning of Atman or Self . . , . 2 0
Dialogue between Yajnavalkya and Maitreyi . . 22
The character of the Indians at the time of Alexander’s ex

pedition . . . . . . .  25
The Indians have no place in the Political History of the 

Ancient World . . . . . . 2 9
Their place in the. Intellectual History of the World , 32
The influence of India on the Religious History of Asia . 82
The origin of Buddhism . . . . . 3 3
The Buddhistic Era and its importance for the Chronology 

of India . . . . . . 3 4



x ^ t ,„i^gyraceg of the Buddhistic crisis in the latest productions of
the Vedic Literature . . , . . 3 5

Distinction between Vedic and non-Vedic works . . 3Q
The Epic Poems, the Raamyana and Mahabbsu’ata, no au

thority for the History of the Vedic Age . . 36
■ Traces of earlier Epic Poetry . . . . 3 7

Extract from the Sank hay an a-s ft t ras „ . . 3 7
Meaning of Giltha, Narasansi, ItihSsa, Akhydna, Parana,

Ralpa, VidyiL Upanishad, Sloka, Sutra, Vyakbyana, and 
Anuvydkhyaua, as titles of Vedic Literature . . 40

I Supposed quotation of the Bh&rata or Mahabb-irata, in the
Sutras of Asvaliiyaria . . . , . 4 2

The war between the Kurus and Pandavas, unknown in the.
Vedic Age . . . . . 44

The original Epic Traditions of India were remodelled by 
the Brahmans . . . . , . 4 6

The Five Husbands of Draupndi . . . . 4 6
The Two Wives of Pandu, attd the Burning of Madri at 

his Death . . . , . . 4 8
King Daaaratha killing the Son of a Brahman . . 40
The relation between Parasu-Ramn and Rama . . 49
Variety of Local Customs during the Vedic Age . . 49
Family-laws and Traditions , . . , 51
Vedic customs differing from the later Brahmanic Law . 56
The Story of Kakshivat . . . . . 5 6
The Story of'Kavasha Ailhslia . . . . 5 8
The Purauas. no authority for the History of the Vedic Age 61 
The so-called Laws of Manu, no authority for the History of 

the Vedic Age . . ' , . . . 6 1
The Veda the only safe basis of Indian History . . 6 2
Importance of the Veda in the History of the World . 63
Importance of the Veda in the History of India , , 53
The Veda, the most Ancient Book of the Aryan Family . 65

HISTORY OF VEDIC LITERATURE.

External criteria for distinguishing between Vedic and non- 
Vedic Works . . , . , . 6 7

Metre, as an external Criterion . . . . 8 8
Ho work written in continuous Auushtubh-slokas belongs to 

the Vedic age . . . . . .  68

fi f  m  I f V  CONTENTS. v C T



Q f
\ - \  O  /■ )  CONTENTS. x V V  I

P a g e ^ ^
iHvtsion of the Vcdic Age , . . . . 70
Tlie Chhandas, Mantra, Brahmana, and Sutra Periods . 70

CHAPTER I.
THE SUTRA l’ERIOH.

The peculiarities of the Sfitraa . . • • 71
The Paribhlshfi or key to the Sfitras . . 7 2
The Law of Anuvrilti and Nirvritti . . . 7 3
The system of Pfirva-paksha, Uttara-pakska, and Siddhanta 73 
The Sfitra-s belong to the Smriti or non-revealed Liter;‘ore 

■of the Brahmans . . . . . . 74
The distinction between Sruti (revelation) and Smriti (tradi- 

<■ tion) was made by the Brahmans after their ascendancy
was established . . . . . .  70

It preceded the Schism of Buddha . . . . 7 7
Attacks on the Brahmans before Buddha’s time . . 80
YisvArnitra, Jan aka, Buddha, all Kshatriyas . . 8 0
'Arguments used by the Brahmans against the Buddhists . 82
The Brahmans appeal to the absolute authority of the Sruti 

or revelation . . . . . . 82
A  similar argument adopted in later times by the Buddhists 

themselves . . . . . . 8 3
Extract from Rumania . . . . 8 4
The Admission of a human Authorship for the Sfitras shows, 

that at the time of the Buddhistic Controversy the 
Sutras were works of recent origin . . , 8 6

Smriti and Smritis . . . . . . 8 6
The Authority of the Smriti defended . . . 8 7
Extract from Sayaua’s Commentary on Paralara’s Snv iti . 87
The Sutras are not classed as Sruti, though they treat on 

subjects connected with the Veda , . . 9 5
Extract from Rumania . . . . . 9 5
The Sfitras divided into Srauta and Smfirta . . . 9 9
The Admission of Lost Sikhfts discussed . . . 100
Extract from Haradatta’s Commentary on the SamaytL- 

clidriku-sfitras . . . . . .  100
^Extract from Apastamba . . . . . 105

Probability cf the loss of Sakhas . . . .  100
The distinction between Sruti and Smriti known to the

authors of the Sutras . . . . , 107



The Six Yedangcs, or Bra»< hen o f Vedic Exegesis . . 1 0 8
The Name of the VecUtngas , jQg
The Number of the Vedangas , , , 1 1 1
The First Vedanga, &iksba or Pronunciation . . 1 1 3
It formed part of the Aranjakaa . . . . 1 3  3
It became the principal Subject of the Pratiaakliyas . 116 
Origin of the Prati£nkhyas . . . . . 1 1 7
Numerous Authors quoted in the Pratiaakliyas . . 1 1 8
Pratiaakliyas attached to the different Ss&khas of each 

Veda . . . . . . . 118
The proper meaning of Sakha and Pratisakhya . . 1 1 9
Difference between Sakha and Ckarana . . . 1 2 5
Difference between Charana and Parishad . . . 128
Character of Parishads, in ancient and modern Times . 129
Legal Sutras, belonging to the Charanas . . . 132

/  The original sources of the “ Laws of Mann,” &c. . . 132
The threefold Division of Law . . , . 1 3 3
The Pritisakhya of the Sakala-sakha of the Rig-veda by 

Saunaka . , . . . . . 1 3 5
The Prati&rkhya of some i-Sakha of the Taittirlya-veda . 137 
The Pratisakhya of the Mudbyandina-sakha of the Yajur- 

veda by Katyayana . . , . . 1 3 8
The Pratisakhya of some Sakha of the Atharva-veda . 139
List of Teachers quoted in the Pratiaakliyas, the Nirukta, 

and Panini , \ . . . . . 142
No Pratisakhya required for the Suma-veda . . 1 4 3
General character of the Pratiaakliyas . . . 1 4 4
The metrical Yedangs on Siksha . . . .  145 
The Miinduki-siksha . . . . . 1 1 6
The Second Vedanga, Chhandas or Metre . . . 117
Treatise by Sannaka . . . . . 1 4 7
Treatise by-Katyayana . . .. . . 1 4 7
The Nidana-siitra of the Sama-veda . . . 147
The Treatise ascribed to Pingala . . . .  147
to s t Works on Metre, by Yaska, and Saitava . . 148
Nomenclature of Metres . . . . .  149
The Third Vedanga, Vyakarana or Grammar . . 150
Panini and his predecessors . . . . .  150
The Omdi-sutras . . . . . . 1 5 1
The Phitsfitras of Santana . . . . . 152
The Fourth Vedanga, Nirukta or Etymology . . 152

s~>t

■ CONTENTS. VAT



Y f y ^ ^ s \  *
( U S  )  h  CONTENTS. ■' xiii V \  I

; ■ Page
Yiwka and his predecessors . . . . . 1 5 3
Distinction between Yaska’s Niruktn, and the Commentary 

on tlio Nirukta . . . . . .  154
Both works divided into three parts . . . 155
Naigliantuka, Naigama (Aikapadika), Daivala . . 155
History of the Science of Language in India and Greece . 158
The Fifth Ved&oga, Ka’ij a or the Ceremonial . . 1 6 9
The Kalpa-sfitras, based on'the Brahmanas . . . 169
Some Brahmanas resembling Sutras, some Sutras resembling 

Brahmanas . . . . . . 1 9 1
Distinction between Brahmanas and Siltras r - . 1 7 1
Origin of the Brahmanas . . . . .  172
System of their collection . . . . .  1.73
The threefold division of the ceremonial leads to the threefold 

division of the Brahman?s . . . . 1 7 3
The Adhvaryu priests, and the Taittiriyaka . . 1 7 3
The modern Sakha of the Y&jasaneyins and their Sanhita . 175
The Udgatri priests and their Sanhita . . . 175
The Hotri priests . . . . • • 175
The Kig-veda-sanhitli . . . . . 1 7 5

- The throe collections of Brahmanas . . . .  176
The Kalpa-sutras presuppose the existence of BrShmana- 

Saklias . . . • • • . 1 7 7
They are intended for more than one Charana . . 1 8 0
They lead to the establishment of new Charanas . . 182
They have no authorised various readings, like the Brahmanas 182 
They were handed down in a different manner . . . 183
Difference between ancient and modern Sutras . . 1 8 4
No Kalpa-sutras quoted in the nominative plural . . 185
The Kalpa-sutras cause the extinction of the Brahmanas . 186
They absorb the ancient Vakhas . . . . 1 8 7
The three classes of Charanas . . • . 1 8 7
Sanhita-charanas . . • • - . 1 8 8
Brahmana-charanas 189
Sutra-charanas . . • • • . 1 9 3
Modern character of the Sutras . . . .  196
List of Kalpa-sutras . • • • . 1 9 8
The Smarta-sutras . . • • • •  200
The Grihya-sutras different from the Samayacbarika-sutras 201 
Meaning of Grihya . . . . . .  202
Meaning of Pakayajna . . . . .  203



Character of the Grihya sacrifices . . • 204
The Sfimayfichariba, or Dlmrma-sfttrag , . • 206
Their modern date . . . .  • <
The Four Castes, the degradation of the Madras . - 207
The Ten Shtras of the Sama-veda . . .  209
The Sixth Veddnga, Jyotisha, or Astronomy. . • 210
No Work on Astronomy written in Sutras . . 2 1 1
The metrical Jyotisha . . • • . 2 1 1
Astronomical elements in the Hymns, Brahtnanas, and 

Sutras • • • • • - , 2 1 2
General character of the Vedangas . , * . 2 1 4
Their practical object . • • • . 2 1 4
Their Authors do not claim to be inspired . . . 2 1 4
Their peculiar style . . • ■ • . 2 1 4
Their position as intermediate between the Vedic and non- 

Vedic literature . • • * • . 2 1 . 5
How to fix their date . . • * . 2 1 . 5
The Works ascribed to Saunaka and his School . . 2 1 5
Katyayana’s Sarv&nukrama to the Rig-veda . . 216
Five previous Anukramanis, ascribed to Saunaka . , 216
Their style . • • » • * . 217 .
The Brihaddovnta and its Authors • * . 2 1 8
Number of Hymns, Verses, and Words, according to different 

Anukramanis . • • • » . 2 1 9
Tho three Anukramanis of the Yajur-veda . . . 222
The Anukramanis of the Siima-veda ; two classes . . 226
The Brihats&rvhnukramani to the Atliarvana . . 228
flow to fix the age of fSaunaka and Katyuyana as Authors 

of the Anukramanis » •  ̂ • ^29
The peculiarities of style in Saunaka and Katyityana . 229
Shadguruiishya’s account of Saunaka and his Pupils . 230
Their Works . • • * % 233
Five generations of Teachers . . . .  2o9
Katyaynna, the same as Vararuchi . • - 239
Somadeva’s account of Katyaynna and Panini 
Indian tradition places, KStyayana and Panini contempora

neous with King Nauda . 242
Nanda, the successor of Chandragupta, the contemporary  ̂

of Alexander . * • • • . -42
Hate of Katyaynna in the second bait of the Fourth Century,

B.C, ................................................................... 243

\  CONTENTS, V X I



r’“s'J^Abbimanyu adopts the commentary of Katyiiyanain the First
Century, A.D. . . . . , ,  243

Sutra period from 600 to 200, B.C. . . . .  244
Objections. Date of Unddi-sHtras . . . .  245
The words dinars, tirita, stupa, Jina . . 245
The Parisishtas, the latest branch of Vedic literature , 249
Parisishtas of the Eig-veda, Suma-veda, Yojur-veda, Atharva-

• • . . . . 2 . 5 2
Gradual Rise of the Brahmanic Literature . . » 257
The Parifiishtas mark the decline of Brahmanism . . 257
They are contemporary with the Political Ascendancy of 

Buddhi s m. . . . . . .  057
Buddhism, before AJoka, was but modified Brahmanism . 260 
The Chronology of the earlier Period of Buddhism is purely 

theoretical . . . . . . 262
The Northern Chronology, and its rationale , . 263
The Southern Chronology and its rationale. . , 266
Both Chronologies irreconcilable with Greek Chronology . 275 
The date of Chandragupta, the basis of Indian Chronology . 275 
Classical Accounts of Sandrocyptus. ■. . 275
Indian Accounts of Chandragupta . . . .  278
Coincidences between the two . . . .  278
Apparent differences explained . . . , 279
Buddhist Fables invented to exalt Chandragupta’s descent . 280 
Braf manic Fables invented to lower Chandragupta’s descent 295 
Chandragupta’s real Date brings the real beginning of the 

Ceylonese Era to 477, B.C. . . . .  298
All dates before Chandragupta are merely hypothetical . 299 
The compromise between the different systems of Chronology 

proposed by Lassen . , . . 299
Katyayana’s real Date . . . . .  300
Other Arguments in support of Katyayana’s Date considered 301 
Sutra Works that cannot be fixed chronologically . . 3 1 0
Sutras quoted, some lost, others never committed to writing 311 
Gradual change of Style in the Sutras . . . 8 1 1

CHAPTER II.
THE BRAiIMANA PERIOD.

Aranyakas intermediate between Sutras and Braiunanas . 313 
Meaning of Aranyaka . . . . . 3 1 3

($. V ' X y ? y  : CONTENTS.



P^T ̂  I
Aranyakas considered as Kruti, but some of them ascribed 

to human Authors . . . . . 3 1 4
Aranyakas presuppose Brahmanas . . . . 3 1 5
The Upanishads, the principal Portion of the Aranyakns . 316 
The Upanishads quoted as the highest Authority by various 

Philosophers . . . . . . 3 1 6
New Upanishads supplied when required , . . 3 1 7
Upanishads in the Sanhitas . . . . .  317
IJpanishads in Aranyakas and Brahmanas . . . 3 1 7
Later Upanishads unattached . . . . 3 1 8
Etymology of Upanishad . . . . . 3 1 8
The Upanishads regarded as the repositories of the Highest 

Knowledge . . . < . . 3 1 9
Great Variety of Opinion in the Upanishads . . 320
Growing Number of Upanishads . . . 324
The Names of the Authors of the principal Upanishads un

known . . . . . . .  327
The Aranyakas and their Reputed Authors . . 329
The Brihadfiranyaka and Yajnavalkya . . . 329
Attempts at fixing the age of Yajnavalkya . . . 330
The Taittiriyaranyaka . . . . .  334
The Aitareyuranyaka . . . . .  335
The Ivaushitaki-aranyaka . . . . .  337
Modern form, but ancient matter . . . .  338
Literary Works alluded to in the Aranyakas . . 340
Aranyakas, intermediate between Brahmanas and Sutras . 341
The Brahmanas . . . . . • 342
Definition of the word Brahmana . . . .  342
Sayana’s definition . . . . .  . 342 |
Madlrasfidana’s definition . . . . .  344
Origin of the Brahmanas, &c., &c. . . . .  345
The Brahmanas of the Bahvrichas . . . .  346 g
The Brahmanas of the Aitareyins and Asvalayaniyas . 347 
The Brahmanas of the Kauslhtakins and Sankhayaniyas . 347
The Brahmanas of the Chhandogas . . . 347
The Brahmanas of the Adhvaryus . . . 3 4 9  |
The Ancient School of the Charakas . . . 350
The Modern School of the Vi\jasaneyins . . . 350
Yajnavalkya’s Authorship . . . . • 353 fy
Table of Contents of the Vfijasaneyi-sanhitfi . . 354

• Correspondence between the Sauhita and Brahmana • 356

r i  §  x f l  CONTENTS. V \  I



p  t(
( i f  W  Yf' CONTEXTS. X%\ C T

. PagOi^J
. x^.BJsnnction between Ancient find Modern Brahmanas . 360

Panini’s Rules on the Formation of the Titles of .Ancient 
and Modern Brahmanas . . . . . 3 6 1

The BraJimana-cbarenas reduced in number by the introduc
tion of Sutras . . . . , , 366

List of Charanas from the Ohnranavyuha . . . 367
Its Authority for the Sutra-eharanas, not for Brahmana and 

SanhitfVcliaranas . . . . . 367
How to distinguish between Sutra, Brahmana, and Sanhita- 

eharanns . . . . . .  375
Difference between Charanas and Gotras . . , 376
List of Gotras . . . . . 380
The Rules of Pravara . . . . .  386
The general Character of the Brahmanas . , , 389
Extract from the Aitareya-brahmana ( the Diksha) . . 390
Extract from the Kaushitaki-brahmana . . . 406
Extract from the Aitareya brahmana (the Story of Sunah- 

sepha) . . . . . . .  408
On the Character of Human Sacrifices • • . 4 1 9
Extract from the Satapatlri-brahmaua (the Story of Janaka) 421 
Extract from the Ai t arey a-b r ah maria (the Story of Nabha- 

nedishtha) . . . .  . 423
Extract from the Satapatha-brahmana (the Story of the 

Deluge) . . . . . . .  425
The Mimansa Method of discussion in the Brahmanas . 427 
What is presupposed by the Brahmanas ? .. . . 428
The Threefold Division of the Ceremonial completed before 

the Brahmanas . . . .  . 430
The Vedie Hymns misinterpreted . . . .  432
Duration of the Brahmana period . . . .  435
Lists of Teachers . , . . . . 4 3 5
The Gopatha-bralimana . . . . .  445

CHAPTER Iir.
THE MANTUA FEIUOD.

Its Character . . . . .  456
The Rig-veda-sanhita, the only Document in which it can he 

studied . . . . . . .  457
Difference between the Rig-veda-sanhita and the other 

Sanhitas . . . . . . . 457
a



"'"'? „r'-''''^yaua’s Remarks on this point . . . .  4.58
Principles of collection followed in the Rig-veia-sanhitfi . 468
The order of the Hymns according to the Deities . . 4 6 1
The Apr! Hymns . . . • • •  463
Traces of Priestly influence in the Rig-veda-sanhitE . 467
Was the Rig-veda-sanhita collected for the benefit of the 

Brahman priests? • 468
The Offices of the Four Classes of Priests . . ■ 468
The Adhvaryu Priests . . • - . 4 / 1
The Udgatri P r i e s t s ..................................................472
The Hotri Priests . 473
The Brahman Priests . . . - 475
The Rig-veda-sanhita, not intended for any Class of Priests . 477
Old Hymns collected during the Mantra period • * 477
New Hymns composed daring the Mantra period . • 478
Distinction between ancient and modern Hymns . - 480
Allusions to the Ceremonial . . . .  484
The Purohitas . . - . ■ • 485
The Professional Priests . . . ■ . 4 8 9
The Natural Sacrifices . . . . .  490
The Artificial Sacrifices . . . > . 4 9 1
The Panegyrics or Danastutis . . . .  493
Satirical Hymn . . . . . .  494
The Character of the Mantra period . • ■ 496
The introduction of Writing, an epoch in the History of San

skrit Literature . - • • ► • 497

CHAPTER IV.
THE CHHANDAS E.EKIOD.

Character of th e  Chhandas period . . . ■ 525
Antecedent Elements . . . • > 526
S p e c im e n s  of p r im i t iv e  Vedic Poetry . . . 53.1
Hymn to the Visve Devas . . • . . 531
Gods invoked collectively . . . . .  532
Each God conceived as supreme • 532
Hymn to Varuna . - * • ■ 534
Moral Truths . . . . . .  537
The primary Elements of Religion . . .  .  538
Hymn to Varuna . . • • • * 5 4 0

( i ( | | |  j j w i u  COKiKNTS- V C T



' G°tSx

Law and Mercy • • - * * . 5 4 0
The Conception of Sin and Forgiveness . . • 540
Ifymn to Indra . • » - * . 5 4 2
Hymns to Agni . » • • • • 54/
Hymn to Usluis . . ■ • * . 5 5 1
Modern Hymns . . . * • •  552
Hymn to the Horse . . . . . • 553
Philosophical Hymns ■ . - • • • 556
The idea of one God . . . . .  558
The idea of a Creation . . . . .  559
Antiquity of Philosophy . . . . .  564
Hymn to the Supreme God . . . . .  569
Date of the Chhandas Period . . . . 5 7 0

A ppendix. The Story of Scnahsepha . . . 5 7 3
Index . . . . . . .  589

' § W %  . © f -
\ ' \  ) • )  CONTENTS. X lX ' n | l  J

Page



<3L

INTRODUCTION.

F ull seventy years have passed since Sir William 
Jones published his translation of Sakuntala1, a work 
which may fairly be considered as the starting point 
of Sanskrit philology. The first appearance of this 
beautiful specimen of dramatic art created at the 
time a sensation throughout Europe, and the most 
rapturous praise was bestowed upon it by men of 
high authority in matters of taste.2 At the same 
time the attention of the historian, the philologist, 
and the philosopher was roused to the fact that

1 “ Saeontala or the Fatal Ring, an Indian drama, translated 
from the original Sanskrit and Prakrit. Calcutta, 1789.” There 
have since appeared three editions of the Sanskrit text, and trans
lations in French, German, Italian, Danish, and Swedish.

A new and very elegant English version has lately been published 
by Professor Williams. Hertford, 1856.

1 Goethe was one of the greatest admirers of S’akuntala, as may 
be seen from the lines written in his Italian Travels at Naples, 
and from his well-known Epigram ;

“ Willt Du die Bliithe des friihen, die EYuohte des spiiteren Jahres,
Willt Da, was reizt und entzikkt, willt Du was sattigt und nahrt,
Willt Du den Himmel, die Erde mit einem Namen begreifen,
Nenn ieb, Saeontala, Dich, und so ist Alles gesagt.”

“ Wilt thou the blossoms of spring and the fruits that are later in season,
Wilt thou have charms and delights, wilt thou have strength and support,
Wilt thou with one short word encompass the earth and the heaven,
All is said if I name only, Saeontala, thee."

B



" a complete literature had been preserved in India, 
which promised to open a new leaf in the.ancient 
history of mankind, and deserved to become the 
object of serious study. And although the en
thusiasm with which works like Sakuntala were at 
first received by all who took an interest in literary 
curiosities could scarcely be expected to last, the real 
and scientific interest excited by the language, the 
literature, the philosophy, and antiquities of India has 
lasted, and has been increasing ever since. England, 
France, Germany, Italy, Denmark, Sweden, Russia, 
and Greece have each contributed their share towards 
the advancement of Sanskrit philology, and names like 
those of Sir W. Jones, Colebrooke, Wilson, in England, 
Burhouf in France, the two Scldegels, W. von Hum
boldt, Bopp, and Lassen, in Germany, have secured 
to this branch of modern scholarship a firm standing 
and a universal reputation. The number of books 
that have been published by Sanskrit scholars in the 
course of the last seventy years is but small.1 Those 
works, however, represent large and definite results, 
important not only in their bearing on Indian anti
quities, but, as giving birth to a new system of Com
parative Philology, of the highest possible importance 
to philology in general." In little more than halt a 1 * 3

1 Professor Gildemeister in his most laborious and accurate
work, “ Bibliotheca.1 Sanscrit® Specimen, Bonn®, 1847,” brings 
the number of books that have been published up to that time in 
Sanskrit philology Id 603, exclusive of all works on Indian anti
quities and Comparative Philology. During the last twelve years 
that number has been considerably raised.

3 Professor Lassen, in his work on Indian Antiquities, now in 
course of publication, is giving a resume of the combined labours 
of Indian philologists during the last seventy years, sifted critically
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Sanskrit has gained its proper place in th e O -L l 
<:.! republic of learning, side by side with Greek and 

Latin. The privileges which these two languages 
enjoy in the educational system of' modern Europe 
will scarcely ever be shared by Sanskrit. But no one 
who wishes to acquire a thorough knowledge of these 
or any other of the Indo-European languages, — no 
one who takes an interest in the philosophy and the 
historical growth of human speech, — no one who 
desires to study the history of that branch of man
kind to which we ourselves belong, and to discover in 
the first germs of the language, religion, and my
thology of our forefathers, the wisdom of Him who is 
not the God of the Jews only, — can, for the future, 
dispense with some knowledge of the language and 
ancient literature of India.

And yet Indian philology is still in its infancy, and 
the difficulties with which it has had to contend have 
been great, much greater, indeed, than those which 
lay in the way of Greek philology after its revival in 
the fifteenth century. Seventy years after the fall of 
Constantinople, the classical works of Greek literature 
were not only studied from manuscripts: they had 
been edited and printed. There were men like 
Beuchlin, Erasmus, and Melanehthon, who had inves
tigated the most important documents in the different 
periods of Greek literature, and possessed a general 
knowledge of the historical growth of the Greek

and arranged scientifically by a man of the most extensive learning, 
and of the soundest principles of criticism. His work may indeed 
be considered as bringing to its conclusion an important period of 
Sanskrit philology, which had taken its beginning with Sir W.
Jones’s translation of Sakuntala. Indisphe Alterthums-Kunde, 
von Christian Lassen. Bonn, 184-7— 1858.

b  2
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x ' mind. Learned Greeks who were taking refuge in 
the west of Europe, particularly in Italy, had brought 
with them a sufficient knowledge to teach their lan* 
guage and literature ; and they were able and ready 
to guide the studies of those who were afterwards to 
contribute to the revival of classical learning in 
Europe. Men began where they ought to begin, 
namely, with Homer, Herodotus, and Thucydides, and 
not with Anacreontic poetry or Neo-Pktomst philo
sophy. But when our earliest Sanskrit scholars 
directed their attention to Indian literature, the dif
ficulties they had to struggle with were far greater. 
Not to mention the burning and enervating sky of 
India, and the burden of their official occupations, 
men like Hal lied, Wilkins, and Sir W. Jones could 
hardly find a single Brahman who would undertake 
to teach them his sacred idiom. When, after some 
time, learned Pandits became more willing to impart 
their knowledge to Europeans, their own views of 
Indian history and literature were more apt to mislead 
their pupils than to guide them, in a truly historical 
direction. Thus it happened that, at the beginning 
of Sanskrit philology, preference was given either to 
works which still enjoyed amongst the Hindus them
selves a great, but frequently undeserved, popularity, 
or to those which by their poetical beauty attracted 
the attention of men of taste. Everything Indian, 
whether Manu’s Code of Laws, the BliagavadgM, 
Sakuntala, or the Tlitopadcsa, was at that time con
sidered to be of great and extravagant antiquity, and 
it was extremely difficult for European scholars to 
form a right opinion on the real merits of Indian 
literature. The literary specimens received from 
India were generally fragments only of larger works:
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Ve. or, if not, they had been chosen so indiscriminately J 
From different and widely distant periods, that it was 
impossible to derive from them an adequate know
ledge of the rise and fall of the national literature of 
India.

Herder, in other respects an excellent judge of 
ancient national poetry, committed himself to some 
extraordinary remarks on Indian literature. In his 
criticism on Sakuntala, written in the form of letters 
to a friend, lie says: “ Do you not wish with me, 
that instead of these endless religious books of the 
Yedas, Upavedas, and Upangas, they would give us 
the more useful and more agreeable works of the 
Indians, and especially their best poetry of every 
kind ? It is here the mind and character of a nation 
is best brought to life before us, and 1 gladly admit, 
that I have received a truer and more real notion of 
the manner of thinking among the ancient Indians 
from this one iSakuntala, than from all their Upnekats 
and Bagavedarns.” 1 The fact is that at that time 
Herder’s view on the endless religious books of the 
Yedas, could only have been formed from a wretched 
translation of the Bagavedain, as he calls it, — that 
is, the Bhaga vatapurana, — a Sanskrit work composed 
as many centuries after as the Yedas were before 
Christ; or from the Ezour-vedam, a very coarse for
gery, if, indeed, it was intended as such, written, as 
it appears, by a native servant, for the use of the 
famous Jesuit missionary in India, Boberto de No- 
bilibus.2

1 Herder’s Scliriften, vol. ix. p. 226, Zur schonen Literatur und 
Kunst. Tubingen, 1807.

* Cf. Account of a Discovery of a Modern Imitation of the.
u 3
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Even at a much later time, men who possessed the 
true tact of an historian, like Niebuhr, have abstained 
from passing sentence on the history of a nation 
whose literature had only just been recovered, and 
had not yet passed through the ordeal of philological 
criticism. In his Lectures on Ancient History, 
Niebuhr leaves a place open for India, to be filled up 
when the pure metal of history should have been 
extracted from the ore of Brahmanio exaggeration 
and superstition.

Other historians, however, thought they could do 
what Niebuhr had left undone; and after perusing 
some poems ofKftlidhsa, some fables of the Hi topedesa, 
some verses of the Ananda-lahari, or the mystic poetry 
of the Bhagavadgitit, they gave, with the aid of Mega- 
sthenes and Apollonius of Tyana, a so-called historical 
account of the Indian nation, without being aware 
that they were using as contemporary witnesses, 
authors as distant from each other as Dante and 
Virgil. No nation has, in this respect, been more 
unjustly treated than the Indian. Not only have 
general conclusions been drawn from the most scanty 
materials, but the most questionable and spurious 
authorities have been employed without the least 
historical investigation or the exercise of that critical 
ingenuity, which, from its peculiar character, Indian 
literature requires more than any other.1

Vedas, with Remarks on the genuine works, by F r. E llis ; Asiatic 
Researches, xiv. p. 1—59: Calcutta, 18-2.

\ Ryofeggoy 11, 1 [, Wilson, in the preface to his tianslation of 
the Vishrm-Purana, remarks: “ It is the boast of inductive philo
sophy that it draws its conclusions from the careful observation 
ami accumulation of facts.; and it is equally the business of all 
philosophical research to determine its facts before it ventures
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\ j ^ 3 ^h.ere is another circumstance which has retarded K J 
the; progress of Sanskrit philology: an affectation of 
that learned pedantry which has done so much mis
chief to Greek and Latin scholarship. We have much 
to learn, no doubt, from classical scholars, and nothing 
can be a better preparation for a Sanskrit student 
than to have passed through the school of a Bentley 
or a Hermann. But in Greek and Latin scholarship 
the distinction between useful and useless knowledge 
has almost disappeared, and the real objects of the 
study of these ancient languages have been well nigh 
forgotten. More than half of the publications of clas
sical scholars have tended only to impede our access 
to the master-works of the ancients; and a sanction 
has been given to a kind of learning, which, however 
creditable to the individual, is of no benefit to the 
public at large. A. similar spirit has infected Sanskrit 
philology. Sanskrit texts have been edited, on which 
no rational man ought to waste his time. Essays 
have been written on subjects on which it is folly to 
be wise. These remarks are not intended to disparage 
critical scholarship or to depreciate the results which 
have been, obtained by minute and abstruse erudition.
But scholars who devote all their time to critical nice
ties and recondite subtleties are apt to forget that 
these are but accessories. Knowledge which has no 
object beyond itself is, in most cases, but a pretext 
for vanity. I t is so easy, even for the most superfi-

vipon speculation. This procedure has not been observed in the 
investigation of the mythology and traditions of the Hindus. 
Impatience to generalise has availed itself greedily of whatever 
promised to afford materials for generalisation ; and the most erro
neous views have been confidently advocated, because the guides 
to which their authors trusted were ignorant or insufficient.”

B 4
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* S s M ]  AIM OF SANSKRIT PHILOLOGY. \ V  1

V^ASeial scholar, to bring together a vast mass of informa
tion, bearing more or less remotely on questions of no 
importance whatsoever. The test of a true scholar is 
to be able to find out what is really important, to 

: state with precision and clearness the results of long 
and tedious researches, and to suppress altogether lu- 

I cubrations, which, though they might display the 
1 laboriousness of the Writer, would but encumber Ms 

subject with needless difficulty.
> The object and aim of philology, in its highest 
sense, is but one, —to learn what man is, by learning 
what man has been. With this principle for our 
pole-star, we shall never lose ourselves, though en
gaged in the most minute and abstruse inquiries. 
Our own studies may seemingly refer to matters that 
are but secondary and preparatory, to the clearance,
So to say, of the rubbish which passing ages have left 
on the monuments of the human mind. But we shall 
never mistake that rubbish for the monuments which 
it covers. And if, after years of tiresome labour, we 
do not arrive at the results which we expected, — if 
we find but spurious and unimportant fabrications of 
individuals, where we thought to place ourselves face 
to face with the heroes of an ancient world, and 
among ruins that should teach us the lessons of former 
ages,— we need not be discouraged nor ashamed, for 
in true science even a disappointment is a result.

/ If, then, it is the- aim of Sanskrit philology to sup
ply one of the earliest and most important links in 
the history of mankind, we must go to work histo
rically; that is, we must begin, as far as we can, with 
the beginning, and then trace gradually the growth 
of the Indian mind, in its various manifestations, as 
far as the remaining literary monuments allow us to



follow this course. What has been said with regard 
to philosophy, that “ we must acquire a knowledge of 
the beginning and first principles, because then we 
say that we understand any thing when we believe 
we know its real beginnings,” applies with equal force 
to history. Now every one acquainted with Indian 
literature, must have observed how impossible it is to 
open any book on Indian subjects without being 
thrown back upon an earlier authority, which is ge
nerally acknowledged by the Indians as the basis of 
all their knowledge, whether sacred or profane. This 
earlier authority, which we find alluded to in theolo
gical and philosophical works, as well as in poetry, in 
codes of law, in astronomical, grammatical, metri
cal, and lexicographic compositions, is called by one 
comprehensive name, the Veda.

It is with the Veda, therefore, that Indian philo
logy ought to begin if it is to follow a natural and 
historical course. So great an influence has the Vedic 
age (the historical period to which we are justified 
in referring the formation of the sacred texts) exer
cised upon all succeeding periods of Indian history, 
so closely is every branch of literature connected with 
Vedic traditions, so deeply have the religious and moral 
ideas of that primitive era taken root in the mind of 
the Indian nation, so minutely has almost every private 
and public act of Indian life been regulated by old 
traditionary precepts, that it is impossible to find the 
right point of view for judging of Indian religion, 
morals, and literature without a knowledge of the 
literary remains of the Vedic age. No one could 
fairly say that those men who first began to study 
Sanskrit, now seventy years ago, ought to have begun 
with reading the Veda. The difficulties connected
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x <VjJ ,^g;Y with the study of the Veda would have made such a 
course utterly impossible and useless. But since the 
combined labours of Sanskrit scholars have now ren
dered the study of that language of more easy access, 
since the terminology of Indian grammarians and 
commentators, which not long ago was considered un
intelligible, has become more familiar to us, and manu
scripts can be more readily procured at the principal 
public libraries of Europe, Sanskrit philology has no 
longer an excuse for ignoring the Vedic age.
/ I t  might be inferred from the very variety of sub

jects upon which, as has been just observed, the Veda 
is quoted as the last and highest authority, that by 
Veda must be understood something more than a 
single work. It would be, indeed, much nearer the 
truth to take “ Veda” as a collective name for the 
sacred literature of the Vedic age, which forms, so to 
speak, the background of the whole Indian world/ 
Many of the works which belonged to that period of 
literature have been irrecoverably lost. With regard 
to many- of them, though their existence cannot be 
doubted, it is even uncertain whether they were ever 
committed to writing. A large number, however, of 
Vedic works does still exist; and it will require 
many years before they can be edited together with 
their commentaries. Till then it will be impossible 
to arrive at definite results on many questions con
nected with Vedic literature, and it would not. be safe 
to take a comprehensive view of the whole Vedic age 
before all the sources have been exhausted from 
which its history and character can be studied. 
Nothing could be farther from the purpose of this 
historical essay than to attempt anything of this kind 
at present. What I have to offer are but Prolego-
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to the Veda, or treatises on some preliminary 
~~~ questions connected with the history of the Vedic 

age. There are points which can be settled with 
complete certainty, though it may be impossible to 
bring, as yet, the whole weight of evidence to bear 
upon them; and the general question as to the au
thenticity, the antiquity, and the different periods of 
Vedic literature, ought to be answered even before 
beginning an edition of Vedic works. Again, there 
are many questions of special interest for Sanskrit 
literature, in which even now, with the materials 
that have been published, and with the help of manu
scripts that are accessible in the public libraries of 
Europe, it is possible to arrive at certain results; 
while other points are such that even after the com
plete publication of all Vedic texts and commentaries, 
they will remain open to different views, and will 
necessarily become the subject of literary discussions.
The principal object of the following essays will be to 
put the antiquity of the Veda in its proper light. By 
antiquity, however, is meant, not only the chrono
logical distance of the Vedic age from our owu, mea
sured by the revolutions and the progress of the 
heavenly bodies, but also and still more, the distance 
between the intellectual, moral, and religious state of 
men as represented to us during the Vedic age, com
pared with that of other periods of history,— a dis
tance which can only be measured' by the revolutions 
and the progress of the human mind.

No one who is at all acquainted with the position 
which India occupies in the history of the world, would 
expect to find many synchronisms between the his
tory of the Brahmans and that of other nations before 
the date of the origin of Buddhism in India. AI-
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'" ?•’::> though the Brahmans of India belong to the same 
family, the Aryan or Indo-European family, which 
civilised the whole of Europe, the two great branches 
of that primitive race were kept asunder for centuries 
after their first separation. The main stream of the 
Aryan nations has always flowed towards the north
west. No historian can tell us by what impulse 
those adventurous Nomads were driven on through 
Asia towards the isles and shores of Europe. The 
first start of this world-wide migration belongs to a 
period far beyond the reach of documentary history; 
to times when the soil of Europe had not been trodden 
by either Celts, Germans, Slavonians, Romans, or 
Greeks. But whatever it was, the impulse was as 
irresistible as the spell which, in oar own times, sends 
the Celtic tribes towards the prairies or the regions 
of gold across the Atlantic. It requires a strong will, 
or a great amount of inertness, to be able to withstand 
the impetus of such national, or rather ethnical move
ments. Few will stay behind when all are going. 
But to let one’s friends depart, and then to set out 
ourselves — to take a road which, lead where it may, 
can never lead us to join those again who speak our 
language and worship our gods — is a course which 
only men of strong individuality and great self-de
pendence are capable of pursuing. It was the course 
adopted by the southern branch of the Aryan family, 
the Brahmanic. Aryas of India and the Zoroastrians 
of Iran,
/At. the first dawn of traditional history we see 

these Aryan tribes migrating across the snow of the 
Himalaya southward toward the “ Seven Rivers” 
(the Indus, the five rivers of the Panj&b and the 
Sarasvati), and ever since India has been called their
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%  . Chome. That before that time they had been living 
in more northern regions, within the same precincts 
with the ancestors of the Greeks, the Italians, Slavo
nians, Germans, and Celts, is a fact as firmly esta
blished as that the Normans of William the Conqueror 
were the Northmen of Scandinavia. The evidence of f 
language is irrefragable, and it is the only evidence 
worth listening to with regard to ante-historical 
periods. It would have been next to impossible to 
discover any traces of relationship between the 
swarthy natives of India and their conquerors, 
whether Alexander or Clive, but for the testimony 
borne by language. What other evidence could have 
reached back to times when Greece was not peopled 
by Greeks, nor India by Hindus ? Yet these are the 
times of which we are speaking. WTiat authority 
would have been strong enough to persuade the 
Grecian army, that their gods and their hero ancestors 
were the same as those of King Porus, or to convince 
the English soldier that the same blood was running 
in his veins and in the veins of the dark Bengalese ?
And yet there is not an English jury now a days, 
which, after examining the hoary documents of lan
guage, would reject the claim of a common descent 
and a legitimate relationship between Hindu, Greek, 
and Teuton. Man3? words still live in India and 
in England, that have witnessed the first separation of 
the northern and southern Aryans, and these are 
witnesses not to be shaken by cross-examination.
The terms for God, for house, for father, mother, son, 
daughter, for dog and cow, for heart and tears, for 
axe and tree, identical in all the Indo-European 
idioms, are like the watchwords of soldiers. We 
challenge the seeming stranger; and whether he
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with the Hps of a Greek, a. German, or :h?*  J 
V"5~ Indian, we recognise him as one of ourselves. Though 

the historian, may shake his head, though the physio
logist may douht, and the poet scorn the idea, all 
must yield before the facts furnished by language. 
There was a time when the ancestors of the Celts, the 
Germans, the Slavonians, the Greeks, and Italians, 
the Persians, and Hindus, were living together with
in the same fences, separate from the ancestors of 
the Semitic and Turanian races.

It is more difficult to prove that the Hindu was 
the last to leave this common home, that he saw his 
brothers all depart towards the setting sun, and that 
then, turning towards the south and the east, he 
started alone in search of a new world. But as in 
his language and in his grammar he has preserved 
something of what seems peculiar to each of the 
northern dialects singly, as he agrees with the Greek 
and the German where the Greek and the German 
seem to differ from all the rest, and as no other lan
guage has carried off so large a share of the common 
Aryan heirloom — whether roots, grammar, words, 
mythes, or legends — it is natural to suppose that, 
though, perhaps the eldest brother, the Hindu was 
the last to leave the central home of the Aryan 
family.

The Aryan nations who pursued a north-westerly 
direction, stand before us in history as the principal 
nations of north-western Asia and Europe. Ihey  
have been the prominent actors in the great drama of 
history, and have carried to their fullest growth all 
the elements of active life with which our nature is 
endowed. They have perfected society and morals, 
and we learn from their literature and works of art
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Xv̂ s ^ i e  elements of science, the laws of art, and the 
principles of philosophy. In continual struggle with 
each other and with Semitic and Turanian races, these 
Aryan nations have become the rulers of history, and 
it seems to be their mission to link all parts of the 
world together by the chains of civilisation, com
merce, and religion. In a word, they represent the 
Aryan man in his historical character./
/B u t while most of the members of the Aryan family 

followed this glorious path, the southern tribes were 
slowly migrating towards the mountains which gird 
the north of India. After crossing the narrow passes 
of the Hindukush or the Himalaya, they conquered 
or drove before them, as if seems without much 
effort, the aboriginal inhabitants of the Trans-Hiraa- 
layan countries. They took for their guides the prin
cipal rivers of Northern India, and were led by them 
to new homes in their beautiful and fertile valleys.
It seems as if the great mountains in the north had 
afterwards closed for centuries their Cyclopean gates 
against new immigrations, wdiile, at the same time, 
the waves of the Indian Ocean kept watch over the 
southern borders of the peninsula. None of the great 
conquerors of antiquity — Scsostris, Semiramis, Ne- , ' 
buchadnezzar, or Cyrus, who waged a kind of half- 
nomadic warfare over Asia, Africa, and Europe, and 
whose names, traced in characters of blood, are still 
legible on the threshold of history1, disturbed the

1 Thus Strabo says, XV. 1. 6.: 'llftiv U  rig hr Sinaia yeroiro 
it Iff Tic Trtpl tmv IrOKbtr Lit rf){ roiavrric erparaac rov Khpov fj rijs Nc- 
fiipafuSoc, 2vvavo<l>aivirai Sc iru/g xat yiryatr0Jvij$ rji A6yu> rovrip,
KfXcvutv Awiffreiv rate ap^alaig mp'i T vcS>v ttnoplaic' o ir t yap rap’
'IrSwr sfro araXijvai irore crpankv our’ eireXQuv tl,<adev xa'i Kpartjfft.it, 
irXrjr rijc pud’ 'HpaicXeovc nal Aiovvitov, nal rfig vvr fura MaKtSoruv.
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^  ̂ peaceful seats of these Aryan settlers. Left to them
selves In a world of their own, without a past, and 
without a future before them, they had nothing but 
themselves to ponder on. Struggles there must have 
been in India also. Old dynasties were destroyed, 
whole families annihilated, and new empires founded.
Yet the inward life of the Hindu was not changed by 
these convulsions. His mind was like the lotus leaf 
after a shower of rain has passed over i t ; his cha
racter remained the same, passive, meditative, quiet, 
and full of faith./

The chief elements of discord amongst the peaceful 
inhabitants of this rich country were, the struggle 
foil supremacy between the different classes of so
ciety, the subjugation of the uncivilised inhabitants, 
particularly in the south of India, and the pressure 
of the latest corners in the north upon the possessors 
of the more fertile countries in the south./

These three struggles took place in India at an 
early period, and were sufficiently important to have 
called forth the active faculties of any but the Indian

8Mtrot ’Ziauxrrplv p iv  rbv Alyvjrriov teal TeapKuva rbv AWlotra ?«<, 
Etpuraijc vpotXftdv. Nafioteoopberopov Si rov wapii Xa\e5cttotg tv- 
SoKipt'iaavTti 'HpateXiovc ptiXXov tea 1 tug 2ri)\£tv eXaerai' fitypi p iv  Sr)
Sevpo m l  'I'r.apietava hcjatcitrdat' Ikeivov Si kuI in rtfs ’Ifii/piag tig rt)v 
BptfKT/v Kin rbv llovrnv a ya y tlv  rr)v arpartav. ’ISavftvpaov ci rbv 
2 kv0i)v im Spatuiv rijc Arrtac p i\P l A lyvnrov' rrjg Si. ’IvSixfjs pt)Siva 
rovrtov Hxpaoftat. Kai 'Ll pi pa piv S' awadayelv repo rrjr eTri^tipiiertwg,
TUpoag Si piarOoipupovg p iv  itc rrjg ’IvciKrjg p t ratip\j/a<r6ai "Yipaxag• 
inCi Si pi) ter pared era t, &AA' iy y b t  iXOCiv pAvov, i)vIku Kvpetg fjXavvtv 
in i Alacrfraytrac. With regard to the expeditions of Herakles and 
Dionysos, Strabo adds: Kai ra rrtpl 'l lpatcXeovg Si teal Aiovvaov 
MyyaerOivpc p iv  per’ oXlyuiv Trurra ijyuTcu' rCiv S' liXkojv ol rrXeiovg,
<ov iirrl tcai Eparotrdevr/g, Hrrurra m l pvOtiiSri, Kaftan ip m ) ra  rap a 
role '"E.XXi]tnv, k.t.X. Cf. Megasfchenis Indica, ed. Schwanbeck.
Bomise, 1846.
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In these struggles we may recognise almost 
the same elements by which the Greek character 
was perfected and matured. But how different 
have been the results upon the Indian mind! The 
struggle for supremacy between the different classes, 
which in Greece ended with the downfall of the 
tyrannies and the rising of well-organised republics, 
has its counterpart in InOW iruChe extirpation of the 
Kshatriya race and the triumph of the Brahmans 
through Para&u-R&raa.V

The second struggle, or the war against the un
civilised inhabitants of the South, is represented by 
the Indian poet of the Ramayana as the battle of a 
divine hero against evil spirits and uncouth giants.
What this is to India, the war of Persia was to 
Greece; the victory of patriotic valour over brute 
force. The Muses of Herodotus are the Putin ay ana 
of Hellas.
x ln  the third of these parallel struggles the contrast 
is no less striking. We follow, with a mournful 
interest, the narrative of international jealousies be
tween the different states of Greece; we see how one i

i « Parasu-Rauna cleared the earth thrice seven times of the 
Kshatriya caste, and filled with their blood the five large lakes of 
Samanta-panchaka, from which lie offered libations to the race of 
Bhrigu. Offering a solemn sacrifice to the king of the gods,
Paras u-Rama presented the earth to the ministering priests. 
Having given the earth to Kasyapa, the hero of immeasurable 
prowess retired to the Mahendra mountain, where he still resides ; 
and in this manner was there enmity between him and the race 
of the Kshatriyas, and thus was the whole earth conquered by 
Parasu-Eama.” (Vishnu-Purana, p. 403.) In the Mahabharata 
the earth is made to say, “ The fathers and grandfathers of these 
Kshatriyas have been killed by the remorseless Kama in warfare . 
on iny account,”

C
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Xgg,...A tries to crush the power of the other, while all are 
preparing the common ruin of the country. But 
what characters are here presented to our analysis, 
what statesmanship, what eloquence, what bravery!
In India the war of the MaMbharata was, perhaps, 
more bloody than the Peloponnesian war: but in 
the hands of the Brahmans the a ncient epic has been 
changed into a didactic legend,

Greece and India are, indeed, the two opposite 
poles in the historical development of the Aryan man.
To the Greek, existence is full of life and reality j to 
the Hindu it is a dream, an illusion. The Greek is 
at home where he is born; all his energies belong to 
his country : he stands and falls with his party, and 
is ready to sacrifice even his life to the glory and 
independence of Hellas. The Hindu enters this world 
as a stranger; all his thoughts are directed to another 
world; he takes no part even where he is driven 
to act; and when he sacrifices his life, it is but to be 
delivered from it.
✓  No wonder that a nation like the Indian cared so 

little for history ; no wonder that social and political 
virtues were little cultivated, and the ideas of the 
Useful and the Beautiful scarcely known to them. 
With all this, however, they had what the Greek was 
as little capable of imagining as they were of realising 
the elements of Grecian life. They shut their eyes 
to this world of outward seeming and activity, to 
open them full on the world of thought and rest. 
Their life was a yearning after eternity; their activity 
a struggle to return into that divine essence from which 
this life seemed to have severed them. Believing as 
they did in a divine and really existing eternal Being 
( to ovtcos 6 v ) ,  they could not believe in the existence 
of this passing world. If the one existed, the other

■ «°£x
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^could only seem to exist; if they lived in the one, 

they could not live in th%other. Their existence on 
earth was to them a problem, their eternal life a 
certainty. The highest object of their religion was 
to restore that bond1 by which their own self (Atman) 
was linked to the eternal Self (paramAtman); to re
cover that unity which had been clouded and ob
scured by the magical illusions of reality, by the 
so-called May A of creation. It scarcely entered their 
mind either to doubt or to affirm the immortality of 
the soul2, except in later times, and then only for 
philosophical and controversial purposes.3 Not only 
their religion and literature, but their very language, 
reminded them daily of that relation between the real

1 In one of the old hymns of tfca Rig-veda this thought seems to 
weigh upon the mind of the poet, when he says :

WHWfrP f*n-fspr5T
“ Poets discovered in their heart, through meditation, the bond of 
the existing in the non-existing.” Rv. x. 129. 4.

2 In the Veda life after death is not frequently alluded to, and 
it is more for the goods of this world, for strength, long life, a 
large family, food, and cattle, that the favour of the gods is im
plored. One of the rewards for a pious life, however, consists in 
being admitted after death to the seat of the gods. Thus Kakshivan 
says, Rv. i. 125. 5.: “ He who gives alms goes and stands on tho 
highest place in heaven, he goes to the gods.” Thus Dirghatamas 
(Rv. i. 150. 3.), after having rebuked those who are rich, and do 
not give aims, nor worship the gods, exclaims, “ The kind mortal,
0  Sage, is greater than the great in heaven ; let us worship thee,
O Agni, for ever and ever!”

3 The technical term “ pretyabhava,” which occurs so frequently 
in Indian philosophy, and has generally been rendered by “ con
dition of the soul after death,” means really the state in which we 
are while living on earth. Our present life, according to Indian 
notions, is “ bhava,” birth and growth, “ pretya,” after a previous 
death.

-- VVA
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XY> •”■• and the seeming world.. The word Atman, for instance, 
which in the Yeda occurs often as tman, means life, 
particularly animal life./ Thus we read, Rv. i. 63. 8.,
“ Increase, 0 bright In d ra ! this our manifold food, 
like water all over the earth; by which, O Hero! thou 
givest us life, like sap, to move every where.” Here 
tman means the vital principle, and is compared with 
the juice that circulates in plants. In another hymn, 
addressed to the horse which is to be sacrificed (Rv.
i. 162. 20.), the poet says, “ Mil tvh tapat priya Aima- 
piyantarn,” literally, u Let not thy dear self burn or 
afflict thee as thou approachest the sacrifice.” Here 
priya fltrn/l corresponds to the Greek <}>iAov vjnp. But 
we find Atman used, also, in a higher sense in the Yeda. 
For instance, Rv. i. 115. 1 ., “ Surya htma jagatas 
tasthusbas cha:” “ the sun is the soul of all that 
moves and rests.” 1 Most frequently, however, tman 
and diman are employed for self, just as we say, My 
soul praises, rejoices, for I praise, I myself rejoice. 
This is the most usual signification of dtman in the 
later Sanskrit, where it is used like a pronoun. Yet 
dtman means there also the soul of the universe, the 
highest soul or Self (param&tman) of which all other

* In the same sense the sun is called jivo asuh, “ the vital 
spirit,” cf. Rv. i. 113. 16.;

Hr*TTvnfl '’ST ^TfrR l/f
" Rise ! our life, our spirit, came ; the darkness went off; the light 

approaches!” Rv, ii. 3. 14.;

grr Ira*? 3ire*TT^w H rr fswffTI
_____ ___ t*~' .. « *S

*£K!T »IT(WT Wi
“ Who has seen the first born, when he who has no bones (i. «. 

form) bore him who had bones ? Where was the life, the 
blood, the soul (self) of the world ? Who went to ask this 
from any that knew it ?”

i f  I f f  W , At m a n . I Q T



i w a partake, from which all reality in this created 
world emanates, and into which every thing will re
turn. Thus a Hindu speaking of himself (Atman) 
spoke also, though unconsciously, of the soul of the 
universe (Atman); and to know himself was to him to 
know both his own self and the universal Self, or to 
know himself in the divine Self. The Sanskri t, “ at- 
mAnam AtmanA pasya,” “ see (thy) self by (thy) 
self,” had a deeper signification than the Greek yvwOi 
creavroV, because it has not only a moral, but also a

1 It is difficult to find a satisfactory etymology for atm a (nomiti.), 
particularly in its older, and possibly more original, form, tma.
Bopp (Comp. Grammar, i. § 140 ) says, “ if atm.a stand for ahma, 
and be derived from a lost root, ah, to think (when it must he re
membered that the root nah also changes its final h sometimes into 
t, upunah and upar.at), it might be compared with the Gothic 
ahma, soul.” This root, ah, is afterwards traced by Bopp in the 
Sanskrit aha, “ he said;” and he observes that to speak and to 
think are in the Indo-European languages sometimes expressed by 
one and the same word. The last observation, however, is not 
quite proved by the example taken by Bopp from the Zend, man- 
thra, speech. For although the Sanskrit mantra is derived from 
man, to think, it receives its causal meaning by the termination 
tra, and has therefore the signification of prayer, hymn, advice, 
speech {i, e. what makes us tliink). If alma come from a root ah, 
the meaning of this root is more likely that of breathing, which 
would account for Gothic ahma (n-rmpa), as well as lor Sanskrit 
aha, Greek >) and vx<n, Latin ajo and tiego, and similar words. If 
we derive atmd, spirit, soul, self, from this root ah, we may also 
derive from it a-ham, I (cuneiform inscript. adam, ego, eyw, ich).
But there always remains a difficulty as regards the elision of a in 
the old Yedic form tma, instead of a tma, find the Zend thma- 
nangh, which, according to Prof. Burnoufis CAnjecture, is the 
Sansk. tmanas (Commentaire sur le Yasna, p. 509.) ; a diffi
culty which neither European etymologists (Pott, Etymologische 
Forsehungei i. 196.; Benfey, Grieehisches Wurzellexicon, i. 265.) 
nor Indian Aunadik scholars (Unadi Sutras, 4. 152.) have yet 
explained.

\ \  §  )®) ATMAN. 2( O J
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\^5^^pifctaphysical meaning. How largely this idea of tke-^ J 
Atman, as the Divine Spirit, entered into the early 
religious and philosophical speculations of the Indians, 
may be seen from the following dialogue between 
Y&jnavalkya and Maitreyi which forms part of the 
Brihadarinyaka.

“ Maitreyi1,” said Y&jnavalkya, “ I am going away 
from this my house (into the forest). Forsooth, I 
.mast make a settlement between thee and my other 
wife K&ty&yani”

Maitreyi said, “ My Lord, if this whole earth full 
of wealth belonged to me, should 1 be Immortal by 
i t? ”

“ No,” replied Y&jnavalkya; “ like the happy life 
of rich people will be thy life. But there is no hope 
of immortality by wealth.”

And Maitreyi said, “ What should I  do with that 
by which I do not become immortal ? What my 
Lord knoweth (of immortality) may lie tell that to 
me.”

Yajnnvalkya replied, “ Thou, who art truly dear 
to me2, thou speakest dear words. Sit down, I  will 
explain it to thee, and listen well to what I say.” 
And he said, “ A husband is loved, not because you 
love the husband, but because you love (in him) the

1 Brihadaranyaka, 2d Adhyaya, 4th Brahmana, p. 28. edit. 
Poley ; 4th Prapathaka, 4th Brahmana, p. 444. edit. Itoer.

* Instead of f^NT SfrfT\ W. ♦Tift Dr. Loley reads f w r -  

?ft which lie may have meant, for “ thou Avatar,

or incarnation of our love.” Not to speak, however, of the gram
matical difficulties of this construction, the Commentary leaves no

doubt that we ought to re.id, f w  iT .V J)  <Tc2J ^ -
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"i^Kvine Spirit (atari, the absolute Self), A wife is 
loved, not because we love the wife, but because we 
love (in her) the Divine Spirit, Children are loved, 
not because we love the children, but because we love 
the Divine Spirit in them. This spirit it is which we 
love when we (seem to) love wealth, Brahmans, 
Kshatriyas, this world, the gods, all beings, this uni
verse. The Divine Spirit, 0  beloved wife, is to be 
seen, to be heard, to be perceived, and to be medi
tated upon. If we see, hear, perceive, and know 
him, 0  Maitrcyi, then this whole universe is known 
to us.”

“ Whosoever looks for Brahmahood elsewhere than 
in the Divine Spirit, should be abandoned by the 
Brahmans. Whosoever looks for the Kshatra-power 
elsewhere than in the Divine Spirit, should be aban
doned by the Kshatras. Whosoever looks for this 
world, for the gods, for all beings, for this universe, 
elsewhere than in the Divine Spirit, should be aban
doned by them all. This Brahmahood, this Kshatra- 
power, this world, these gods, these beings, this uni
verse, all is the Divine Spirit.”

“ Now, as we cannot seize the sounds of a drum 
externally by themselves, but seize the sound by seizing 
the drum, or the beating of it, — as we cannot seize 
the sounds of a conch-shell by themselves, but seize 
the sound by seizing the conch-shell, or the shell- 
blower, — as we cannot seize the sounds of a lute by 
themselves, but seize the sound by seizing the lute, 
or the lutanist,— so is it with the Divine Spirit.”

“ As clouds of smoke rise out of a fire kindled 
with dry fuel, thus, 0  Maitrcyi, have all the holy 
words been breathed out of that Great Being.”

“ As all the waters find their centre in the sea,
c 4
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all sensations find their centre in the skin, an 
tastes in the tongue, all smells in the nose, all colours 
in the eye, all sounds in the ear, all thoughts iri the 
mind, all knowledge in the heart, all actions in the 
hands, and all the Holy Scriptures in speech,”

“ It is with us, when we enter into the Divine 
Spirit, as if a lump of salt was thrown into the sea; it 
becomes dissolved into the water (from which it was 
produced), and is not to be taken out again. But 
wherever you take the water and taste it, it is salt. 
Thus is this great, endless, and. boundless Being but 
one mass of knowledge. As the water becomes salt, 
and the salt becomes water again, thus has the Divine 
Spirit appeared from out the elements and disappears 
again into them. When we have passed away, there 
is no longer any name. This, I tell thee, my wife,” 
said Y&j navalkya,

Maitreyi said, “ My Lord, here thou hast bewildered 
me, saying that there is no longer any name when we 
have passed away.”

And Yajnavaikya replied, “ My wife, what I  say is 
not bewildering, it is sufficient for the highest know
ledge. For if there be a3 it were two beings, then 
the one sees the other, the one hears, perceives, and 
knows the other. But if the one Divine Self be the 
whole of all this, whom or through whom should lie 
see, hear, perceive, or know? How should he know 
(himself), by whom he knows every thing (himself)? 
How. m y  wife, should he know (himself) the 
kiiower?1 Thus thou hast been taught, Maitreyi;

1 This last sentence is taken from the fifth Brahmana of the 
fourth Adhyaya, where the same story is told again "with slight 
modifications and additions.
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is Immortality.” Having said this Y&jnavalkya 
left his wife for ever, and went into the solitude of
the forests.

It must be observed that the work from which this 
dialogue is taken belongs to a later period of Yedic 
literature. In the earlier times which are represented 
to us in the hymns of the Veda, these mystic ten
dencies are not yet so strongly developed. In the 
songs of the Rig-veda we find but little of philosophy, 
but we do occasionally meet with wars of kings, with 
rivalries of ministers, with triumphs and defeats, with 
war-songs and imprecations. The active side of life 
is still prominent in the genuine poetry of the Rishis, 
and there still exists a certain equilibrium between 
the two scales of human nature. I t is only after 
the Aryan tribes had advanced southward, and taken 
quiet possession of the rich plains and beautiful groves 
of Central India, that they seem to have turned all their 
energies and thoughts from the world without them 
to that more wonderful, nature which they perceived 
within.

/Such was their state when the Greeks first became 
acquainted with them after the discovery of India 
by Alexander. What did these men, according no 
Megasthenes, most think and speak about? Their 
most frequent conversations, he says, were about life 
and death. This life they considered as the life of an 
embryo in the womb; but death as the birth to a real 
and happy life for those who had thought, and had 
prepared themselves to be ready to die.1 Good and

1 Strabo, I T .  59. : HXaVrovc S ’ airotc tlvai \6yovt n e p 't  t o o  

Savarov" vofu£uv yap irj ro,v ptv iv6u.it (Slov iiQ av aKpifv nvofiivbiv 
tlvai1 rov if. Zavarov yivttnv tie tov ovtioq fiiov ial tov ti/iatpiovn 
rots <pi\o<TO'p’iaurr:1 iti/ rrj hodjoii nXttnrrj ypijoQai irpat to tToipo-
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was nothing to them; not that they denied ttae 
distinction between good and bad in a moral sense.

• They recognised law and virtue, as we see in their 
sacred poetry1, as well as in their codes of law. But 
they denied that anything that happened to men in 
this life could be called either good or bad, and they 
maintained that philosophy consisted in removing the 
affections of pleasure as well as of pain. Liking pain 
and hating pleasure was what they considered the 
highest state of indifference that man could arrive at.2/

Oavarov. “ Nay, for aught we know of ourselves, of our present 
life, and of death ; death may immediately, in the natural course 
of tilings, put us into a higher and more enlarged state of life, as 
our birth does.”— Bishop Butler.

1 The notion of sin is clearly expressed, for instance, in a song 
of Gritsamada’s (Ilv. ii. 23. 5.):

fa Tftirsrnar ^T*pgn
*rr far4 if *tt itpit irfafau; w t ' i t
W  ^  ^  fapsfa fPTT

51 fa  'dT̂ TT
“ Deliver me from sin, as from a rope ; let us obtain thy path of 

righteousness. May the thread not be torn while I am 
weaving my prayer; may the form of my pious work not decay 
before its season.

“ Varuna, take all fear away from m e; be kind to rue, 0  just 
king! Take away my sin like a rope from a calf; for afar 
from thee 1 am not the master even of a twinkling of the 
eye.”

And again, Rv. ii. 29. 1.:

¥ r rw r  *?rrfawr T f a n  ^  sprs?? T ^^fa/rn r: i
“ You quick Adityas, ye who never fail in your works, carry 

away from me all sin, as a woman does who has given birth 
« to a child in secret.”

• Strabo, xv. 59.: 'Ayadov Si, ij kmw, pi/Siv elmt r£r avpfltu-

Tata
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are told by the same author that the Indians 
Vc5dM not communicate their metaphysical doctrines to 

women; thinking that, if their wives understood these 
doctrines, and learned to be indifferent to pleasure 
and pain, and to consider life and death as the same, 
they would no longer continue to be the slaves of 
others: or, if they failed to understand them, they 
would be talkative, and communicate their knowledge 
to those who had no right to it. This statement of 
the Greek author is fully borne out by the later 
Sanskrit authorities. We find, for instance, in the 
ceremonial Sfttras (srauta. and grihya-sutras), that 
women were not allowed to learn the sacred songs 
of the Yedas, the knowledge of which constituted 
one of the principal requirements for a Brahman 
before he was admitted to the performance of the 
sacrifices. Indeed, the whole education of a .Brah
man consisted in learning the old sacred literature 
by heart, and many years were spent for this purpose 
by every Brahmach&rin in the house and under the 
severe discipline of his Guru, or of an Acharya. As 
it was necessary1, however, for a husband to perform

vorTwv arOpioTTOiQ- ov yiip av role avrolc rove 'ftir
X a l p t t v ,  L v r n v M m  i n r o X i ^ u c  e x t r a s ,  K a l  r o v e  c d r o v Q  t o ~i q  a v r o c e

rore pit y &x9e<t0tu, rare S’ uv X‘«PUV ptcraf-jaXXofdyov^ Ibid. XV.
65.: Tci yevv XcxOivra tie rovr’ etptf avvniveiv, <2>c uy Xoyog Apioroc 
Sc fioovfiP kci'i \vwyr ypvx’ic fyaipfatTuf  Kal on Xvry teal irmoc 
Siaipcpcf t o  j.iev yap TroXcpuov, t o  Sc <j>l\ov avro~iC ra fie nuipiara 
aoxovai Trp'oQ t t o v o y ,  i V  ai yy&fiat fitarvvoivro, d f  <5r K a l  < m u r « C 

wavoisy, Kal <rvfij3ov\m vatnv ayaOHv T-aptuv, Kal k o  u >ij Kal ictif.
i Sayana, in bis commentary on the Rig-veda, i. 131. 3., ex

plaining the words f% <SfT n f f i  f*T «̂TT “ Couples

wishing for protection have magnified thee, 0  Indra!” quotes 
passages from the Brahmanaa, the Sutras, and the Smritis, in

- '
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^ ^ T ^ j^ c rif ic e s  together with his lawful wife, and as pas-....
sages of the hymns1, as well as of the Br&hmanas, 
speak clearly of man and wife as performing sacrifices 
in common, it was laid down in the Sutras that the 
husband or the priest should, at the sacrifice itself, 
make his wife recite those hymns which were neces
sary for the ceremony. But although women were 
thus allowed to participate in the sacrifices of their 
husbands, they were not initiated, still less were they 
admitted to the highest knowledge, the knowledge of 
the Atman or the Brahman.2 Cases like that of 

■ ' Maitr&yl were exceptions, not the rule.
Thus the account which Megasthenes gives of the 

Indians shows us the same abstract and passive

support of the law kit’ down in the Ptlmmimfinsa, that man and 
■wife should perform sa* ;ifices in common. From the Brahmanas 
he quotes the beginning ‘f  the Agnyadhnna, where it is said that
man and wife are to place the sacred fire in common : ^ |  *U tpft 

From the Sutras he quotes a rale,

ST5§T IRTTO * This seems to mean, “ Let him, after
giving the Veda to his wife, make her recite it.” The passage is 
taken from the Aivalayana fhauta-sutras. i. 11 . If the word veda, 
used by Asvalayana, meant the Veda, this passage would he most 
important, as proving the existence of the Veda, as a written book, 
at the time of ASvalayana. Veda, however, is used her© in the 
sense of “ a bundle of grass,” and is connected with vedih, an altar 
made of grass (Hoot ve, Lat. viere). Lastly, Sayana quotes from the 
Smritis, Manu, v. 155., “ Women cannot sacrifice without their hus

bands:” r s n ir a : !
1 The piety and happiness of a married couple is well described 

in a hymn ascribed to Manu Vaivasoata, Rv. viii. 31. 5—9.
a Manu, ix. 18., translated by Sir W. Jones. “ Women have no 

■ business with the texts of the Veda, thus is the law fully settled ; 
having, therefore, no evidence of law', and no knowledge of expia
tory texts, sinful women must be as foul as falsehood itself; and 
this is a fixed rule.”
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^ ia i^ a c te r  which we find throughout the whole classi
cal or post-vedic literature of the Brahmang,. and 
which, to a great extent, explains the absence of any
thing like historical literature among this nation of 
philosophers. /

A people of this peculiar stamp of mi nd was never 
destined to act a prominent part in what is called the 
history of the world. This exhausting atmosphere 
of transcendental ideas could not but exercise a de
trimental influence on the active and moral cha
racter of the Indians. But if we admire in classical 
history even those heroes in whom the love of country 
was driven to the highest pitch of fanaticism, we have 
scarcely a right to despise a nation, in whom the love 
of a purer and higher life degenerated sometimes 
into reckless self-sacrifice. No people certainly made ^  
a more favourable impression upon the Greeks than l 
the Indians. And when we read the account of their 
moral and intellectual condition at the time of Alex-1 
ander, we are obliged to admit that if some of their i 
good qualities are no longer to be met with among 
the Indians of later times, this is owing, not entirely j 
to an original defect of character, but to that con
tinual system of oppression exercised upon them by 
foreign conquerors, to whose physical power they 
submitted, while they could not help despising their 
masters as barbarians./ Of the demoralising influ
ence of a foreign occupation we have an instance in 
the time of Alexander, in the story of Kalanas 
(Kalyana), who yielded to the flattering offers 
of the. European conqueror, and left his sacred 
home to follow his royal master as a piece of curi
osity. But Megasthenes was afterwards informed that 
the behaviour of Kalffnas was strongly disapproved of
bv his friends, as ambitious and servile; while Man-

«•>
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V ^ ^ i^ a n is  was praised for his manly answer to Alexander’s 
messengers, not only by his countrymen, hut by 
Alexander himself. I t  was not long before Kahlnas 
repented his unworthy ambition, for lie burnt him
self soon after at Pasargada, in the same manner 
as the only other Brahman who reached Europe 
in ancient times, burned himself at Athens, to 
the astonishment of the Greeks, who erected a tomb 
to him, with the inscription, “ Here lies the Indian 
Samian Cheya (Barman Acharya ?), from Barygaza, 
who sought immortality after the old custom of the 
Indians.”

The genius of the Greek nation owes its happy 
and healthy growth to liberty and national indepen
dence. The Homeric songs were addressed to a 

•' people, proud of his heroes, whether real or legen
dary. If Persia had crushed the chivalry of Greece, 
we should never have heard the names of Herodotus, 
JEschylus, Sophocles, Phidias, and Pericles. Where 
the feeling of nationality has been roused, the poet is 
proud to he listened to by his nation, and a nation is 
proud to listen to her poet. But in times of national 
degradation the genius of great men turns away 
from the realities of life, and finds its only con
solation in the search after truth, in science and 
philosophy. Socrates. Plato, and Aristotle arose 
when the Greek nation began to decline; and, under 
the heavy grasp first of Macedonian sway, then of 
Roman tyranny, the life of the Greek genius ebbed 
away, while its immortal productions lived on in the 
memory of other and freer nations. The Indian 
never knew the feeling of nationality, and his heart 
never trembled in the expectation of national ap
plause. There were no heroes to inspire a poet,—no 
history to eall forth a historian. The only sphere



the Indian mind found itself at liberty to set, 
to create, and to worship, was the sphere of religion 
and philosophy; and nowhere have religious and 
metaphysical ideas struck roots so deep in the mind 
of a nation as in India. The Hindus were a nation 
of philosophers. Their struggles were the struggles 
of thought; their past, the problem of creation ; their 
future, the problem of existence. The present alone, 
which is the real and living solution of the problems 
of the past and the future, seems never to have at
tracted their thoughts or to have called out their 
energies. The shape which metaphysical ideas take 
amongst the different dosses of society, and at dif
ferent periods of civilisation, naturally varies from 
coarse superstition to sublime spiritualism. But, 
taken as a whole, history supplies no second instance 
where the inward life of the soul has so completely 
absorbed all the practical faculties of a whole people, 
and, in fact, almost destroyed those qualities by 
which a nation gains its place in history./

It might therefore be justly said that India ha» 
no place in the political history of the world. \\ bile 
other nations,, as the Egyptians, the Jews, the Baby
lonians, Assyrians, Persians, the Greeks, the Romans, 
and the Teutonic races, have, during certain periods, 
culminated on the political horizon of the world,
India has moved in such a small and degraded circle 
of political existence that it remained almost invisible 
to the eyes of other nations. An expedition like 
that of Alexander coidd never have been conceived 
by an Indian king, and the ambition of native con
querors, in those few cases where it existed, never 
went beyond the limits of India itself.
/  But if India has no place In the political history 

of the world, it certainly has a right to claim its
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place la the intellectual history of mankind. The 
less the Indian nation has taken part in the political 
struggles of the world, and expended its energies in 
the exploits of war and the formation of empires, 
the more it has fitted itself and concentrated all its 
powers for the fulfilment of the important mission 
reserved to it in the history of the East. History 
seems to teach that the whole human race required a 
gradual education before, in the fulness of time, 
it could be admitted to the truths of Christianity. 
All the fallacies of human reason had to be exhausted, 
before the light of a higher truth could meet with 
ready acceptance. The ancient religions of the world 
were but the milk of nature, which was in due time 
to be succeeded by the bread of life. After the pri
meval physiolatry, which was common to all the mem
bers of the Aryan family, had, in the hands of a wily 
priesthood, been changed into an empty idolatry, the 
Indian alone, of all the Aryan nations, produced 
a new form of religion, which has well been called 
subjective, as opposed to the more objective worship 
of nature. That religion, the religion of Buddha, 
has spread, far beyond the limits of the Aryan world, 
and, to our limited vision, it may seem to have re
tarded the- advent of Christianity among a large por
tion of the human race. But in the sight of Him 
with whom a thousand years are but as one day, that 
religion, like all the ancient religions of the world, 
may have but served to prepare the way of Christ, by 
helping, through its very errors, to strengthen and , 
to deepen the ineradicable yearning of the human, 
heart after the truth of God. /

/Though the religion of Buddha be of all religions 
the most hostile to the old belief of the Brahmans,— 
the Buddhists standing to the Brahmans in about the
1 1 §L, ’ , , 1
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aghie relation as the early Protestants to the Church 
of Rome, — yet the very bitterness of this opposition 
proves that Buddhism is peculiarly Indian./* Similar 
ideas to those proclaimed by Buddha were current long 
before his time, and traces of them may be found even 
in other countries. But for the impressive manner in 
which these ideas were first proclaimed and preached 
throughout India, for the hold which they took on 
the Indian mind, for the readiness with which they 
were received, particularly by the lower classes, till 
at last they were adopted by the sovereign as the 
religion of state, — in a word, for the historical and 
universal character which this doctrine there as* 
sumed, the cause must be sought in the previous 
history of the Indian nation. There is something in 
the doctrines of Buddhism that is common to all 
systems of philosophy or religion, which break with 
the traditions of an effete idol-worship and a tyranni
cal hierarchy. There is some truth in Buddhism as 
there is in every one of the false religions of the world.
But it was only in India, where people had been 
prepared by centuries of thought and meditation, as 
well as by the very corruption of the old Brahrnanical 
system, to embrace and nurture the religious ideas of 
Buddha $&kya Muni; it was only in India, that those 
new doctrines took an historical shape, and grew into 
a religion which, if truth depended on majorities, 
would be the truest of all forms of faith. /
/U p to the present day there is no religion of the 

world more extensively prevalent than the religion 
of Buddha1 ;,and though it has been banished from

1 M. Trover, in his valuable edition of the Badjatarangini (ii.
399.), gives the following data as to the extent of the Buddhisticj  ' D



^ ■ ^ H h e  soil of India, and no living follower of this 
creed is now to be met with in that country l, yet 
it has found a refuge and second home in Ceylon, 
Siam, Aya, Pegu, -the Birman Empire, China, Tibet, 
Fatary, Mongolia and Siberia, and is, even in its 
present corruption, looked upon and practised as the 
only true system of faith arid worship by many 
millions of human beings. /Truly, then, the moment 
when this religious doctrine took its origin in India 
is an era in the intellectual history of the world; and, 
from an historical point of view, India may be con* 
sidered, at that time, .as passing through the meridian 
of history. The most accurate observers of the 
progress of the Indian mind have, therefore, chosen 
this moment as the most favourable for fixing, his
torically and chronologically, the position of India:/ 
Professor Wilson in his “ Vishnu-Puritna,” Professor 
Bnrnouf in his “ Introduction to the History of 
Buddhism.” and Professor Lassen in his “ Indian 
Antiquities.”

It would be out of place to discuss at present all 
the arguments by which the historical origin of the 
Buddhistic religion has been fixed chronologically in 
the works here mentioned. The date of Buddha’s

religion s “ La population <3e la terre est dvaluee par M. Hassel it 
921 millions; par Malte-Brun, a 642 millions; par d’autres, a 737 
millions d’habitants. Le Buddliisme est prcfesse dans presque 
tout l’empire de la Chine, qui seul, d’aprcs difftSrents compute, 
contient de 184 & 300 millions d'habitants. Ajoutons-y lea 
Buddhistes de pluaieurs iles de I’Est, de la Cochinehine, du Siam, 
du pays des Birmans, de lTride, du Nepal, du Tibet, .et de la nnyeure 
partie de la Tartime, etc., et l’on trouvera qua je  n’exagere pas 
trop le nombre des Buddhistes actuels.”

1 See J . Bird, Historical Researches on the Origin and Prin
ciples of the Buddha and Jaina Religion. Bombay, 1847.
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in the middle of the sixth century b. c., and 
the beginning of the Ceylonese era, -543 b . c., will 
have to be considered hereafter. For the present it 
will be sufficient to keep in mind that the Buddhistic 
era divides the whole history of India into two parts, 
in the same manner as the Christian era divides the 
history of the world. It is therefore of the greatest 
importance, with regard to the history of Vedic 
literature. The rise of a new religion so hostile 
to the hierarchical system of the Brahmans is most 
likely to have produced a visible effect on their 
sacred and theological writings. If traces of this 
kind can be discovered in the ancient literature of 
India, an important point will be gained, and it 
will be possible perhaps to restore to this vast mass 
of Brahmanic lore a certain historical connection.
After the rise of a new religious doctrine in the first 
centuries after Buddha, it could not be expected that 
the Brahmanic literature should cease at once. On 
the contrary, we should expect at first a powerful 
reaction and a last effort to counteract the influence 
of the rising doctrine. And, as in India the religion 
of Buddha addressed itself more especially to the 
lower classes of the people, arid found its strongest. 
support amongst those who had to suffer from the 
exclusiveness of the Brahmanic system, a period of 
transition would most likely be marked by a more 
popular style of literature,— by an attempt to sim
plify the old complicated system of the Brahmanic 
ceremonial, till at last the political ascendency, se
cured to the new doctrine through its adoption by 
the reigning princes, like Asoka, would cause this 
effort also to slacken.

Before it can be shown, however, that this really
D  2
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x ^ ' - ^ ĵ k place in India, and that traces ol this religious^ 
Crisis exist in the Vedie literature of the Brahmans, 
it seems necessary to point out what Sanskrit, works 
can be included within that literature, and what 
other books are to be excluded altogether u hen we 
look for evidence with regard to the true history of 
the Vedie age.

Let us begin by the negative process, and endeavour 
to separate and reject those works which do not 
belong to the genuine Vedie cycle. I f  we examine 
the two epic poems of India, the K&mayana and 
MaMbhanvta, we shall find it impossible to use them 
as authorities for the Vedie age, because we are not 
yet able to decide critically which parts of these 
poems are ancient, and which are modern and post- 
Buddhistic, or at least retouched by the hands of late 
compilers and editors. There are certainly very 
ancient traditions and really Vedie legends in both of 
these poems. Some of their heroes are taken from 
the sanfe epic cycle in which the Vedie poetry moves. 
These, however, only form subjects for episodes in the 
two poems, while their principal heroes are essentially 
different in their character and manners. In fact, 
though there are remains of the Vedie age to be 
found in the epic poems, like the stories of Urva&i 
and Purfiravas, of Sakuntala and Dushmanta, of 
Udd&laka, Sunahsepha, Janaka Vaufeha, and parti
cularly of the Vedie Rishis, like Vasisbfha, Visva- 
mitra, Yajnavalkya, Pirghatamas, Kaksluvat, Ivava- 
sha, and many others, yet this would only prove that 
the traditions of the Vedie age were still in the 
mouth of the people at the time when the epic poetry 

1 ' of the Hindus was first composed, or that t hey were 
not yet forgotten in after times, when the Brahmans
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^  began to collect all the remains of epic songs into one 
large body, called the Mahfibh&rata. If we compare . 
the same legends as exhibited in the hymns and 
Brahmanas of the Veda, and as related in the Mahft- 
bh&rata, Ramfiyana, or the Pur&nas, the Yedic ver
sion of them will mostly be found to be more simple, 
more primitive, and more intelligible than those of 
the epic and patiranic poems. This is not meant, as 
a denial, that real epic poetry, that is to say, a mass 
of popular songs, celebrating the power and exploits 
of gods and heroes, existed at a very early period in 
India, as well as among the other Aryan nations; hut 
it shows, that, if yet existing, it is not in the Malm- 
bharata and R&m&yana we have to look for these old 
songs, but rather in the Veda itself. In the collec
tion of the Yedic hymns, there are some which may
be called epic, and may be compared with the short 
hymns ascribed to Homer. In the .Brahmanas pas
sages occur, in prose and verse, celebrating the ac
tions of old kings.

The following extract from the frankhayana-sfitras 
(xvi 1.), throws some light on the literature which 
the Brahmans possessed, in addition to what we are 
accustomed to call the Veda1: —

“ At the Horse-sacrifice, the Adhvaryu calls upon 
singers who sing to the lute (vinaganaginas), and in
vites them to celebrate the king, who then performs 
the sacrifice, together with other virtuous kings of 
old. On the first day of the sacrifice, the priest tells 
the story which begins with Manu Vaivasvata. As 
the people of Manu were men, and there are men pre
sent at the sacrifice, the priest teaches these, the

1 The same account is given in the Asvalayana-sutras, x. 7, 
and in the Satapatlia-brahnrnmn, xiii. 3, I, 1.
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'  • householders, by telling'this story. He then says,
‘ The Rich-verses are the \ eda, this is the Veda/ and 
recites a hymn.

“ On the second day he tells the story which begins 
with Yama Vairnsvata (from the Satapatha). As 
the people of Yama were the fathers, and there are 
fathers present, he teaches the elders by this story.
He then says, ‘The Yajurveda is the Veda; this is 
the Veda/ and recites an Aum aka (hAvamedhika) 
of the Yajusk,

“ On the third day he tells the story which begins 
with Vaninci Adilya. As the people of Varuna were 
the Gandharvas, and as they are present, he teaches 
the young and fair youths by this story. He then 
says, 4 The Atharva-veda is the Veda; this is the 
Veda/ and recites the Bhishaja1, a work on medicine.

“ On the fourth day he tells the story which begins 
with Soma Vaishnava (from the Satapatha). As the 
people of Soma were the Apsaras, and as these are 
present, he teaches the young and fair maids by this 
story. He then says, 4 The Angirasa-veda is the 
Veda; this is the Veda/ and recites the Ghora2, 
another work of the Atharvanikas.

“ On the fifth day he tells the story which begins

» The commentator insists on this being a distinct book of the 

Atharvanikas, ar;dt not a hymn. ’’d f f t N  r ^ r f i

The batapatha says Vdll Aevalayana,

f%WII
2 d ’Ql it The Satapatha says

^ l i  • / ’ _ ' ' /  .
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^ ^ S w i th  Arbuda Kddmveya. As the people of Arbuda 
were the Sarpas (snakes), and as these are present, he 
teaches the Sarpas, or the snake-charmers, by this 
story. He then says, ‘ The Sarpavidyst is the Veda ; 
this is the Veda,’ and recites the SarpavidyA1

“ On the sixth day he tells the story which begins 
with Kuvcra Vaisravana. As the people of ivuvera 
were Rakshas, and as these are present, he teaches 
SeJagas, or evil-doers, by this story, He then says,
‘ The R a k s h o v id y f t  is the Veda, this i s  the Veda,’ 
and recites the Kak$hovidy:V:!

“ On the seventh day he tells the story which be
gins with Asita Dhdnvana,8 As his men were the 
Asuras, and as these are present, he teaches the 
usurers (Itusidin) by this story. He then says, ‘ The 
Asuravidya is the Veda, this is the Veda/ and per
forms a trick by slight of hand.4

“ On the eighth day he tells the story which begins 
W ith Matsya Sdmmada. As his men were tin  crea
tures of the water, and as these are present, he 
teaches the Matsyas (fishes), or the fishermen by this

i a f t y ffT c£3F%Sjf 3TII The feitapatha:

THW tflll
8 qrWPCTT II According to the Satapatha

^■ srw flT fT '^T V j*  tr ill according to Aivalayana, fb ir rT -

frsrrii
3 Asita Dhanva, Satapatha ar.d Asvalfiyana.

t> 4
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>ry. He then says, ‘ The Itihfcsa-veda is the Veda 
this is the Veda,’ and recites an Itihasa.1

“ On the ninth day he tells the story which begins 
with T&rkshya Vaipa'syata? As his men were the 
birds, and as these are present, he teaches the birds, 
or the young students (brahmaehtlrm)3, by this story, 
lie then says, ‘ The Pur&na-veda is the Veda, this is 
the Veda,’ and recites the Purina.4

“ On the tenth day he tells the story which begins 
with Dharma In dr a (from the Satapatha), As his 
men were the gods, and as these are present, he 
teaches the young, learned, and poor priests by this 
story.5 He then says, ‘ The Sftmaveda is the Veda, 
this is the Veda,’ and sings the S&tna.6”

This extract shows that epic poetry, traditional as 
well as improvised on the spur of the moment, existed 
during the Vedic age.

In several parts of the Br&hmanas and A ran- 
yakas, when an account is given of the literature, 
known to the ancient Hindus, we meet with the 
names of Gatha, Nareiansi, Itihasa, and AkhyAna 7 
(songs, legends, epic poems, and stories) as parts

2 Vaipadciiit.a, according to Asralayatia.

3 W rfwf% RiT:ll Satapatha.

4 bttw  i The Yayu-purana has a
more ancient appearance than the other Puranas.

6 WWT Satapatha.

7 Cf. Tait tirlya-Aranyaka, ii. 9-: ■ s n f f w i ^ r m r ^ v T -

irrt% ^ ^ T rr »rm r !i Brihadaranyaha, ii. 4. 10.:
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Vcdic literature. The occurrence of titles 
of literary works like these, has been made use of 
to prove the existence, at that early period, of the 
writings which afterwards were designated by the 
same names. But though the Mahtlbharata is called 
an Itih&ea, and the R&m&yana an Akhydna, and 
though many works have in later times become fa
mous under the name of Purdnas, yet these enume
rations of literary works in the Brahmanas do not 
refer to them.1 They contain only general names or

€ r^ r :

WT*TTf% flSrTWT^nl^H h>id, iv. 1, 2., iv. 5. 9.; !§atap. Biahm. 

xi. 7. 1.; Atharv. Sanhitu, xv. 6.: T .m T 'fT -? ^TTUT ^

Cf. Aufrecht, Indische Studien, p, 133.
Sayana himself is sometimes doubtful, and in his Commentary on 
the Taittiriya-aranyaka, for instance, lie says that, by purana 
might be meant the Brahmdnda, &c.; and by itihiisa, the Maba- 
bharala. This, however, is a mistake, and it would bring Sayana 
into contradiction with himself. He has fully proved in his 
Introduction to the Iiig-veda that in this passage of the Taittiri- 
yaranyaka, no works separate from the Veda could be understood.
Cf. Iiig-veda sanhita, p. 23. Dr. Weber, in his extracts from 
Panini (iv. 2. 60.), shows that vyakhyfina, akhyarm, katlia, akhya- 
yik'a, hiha.su, and pui-Sna, were titles of literary works known at 
the time of Katyayana. But he inclines to the opinion that K2- 
tyayana did not mean the Mahabharata, Ratnayana, and the Par- 
anas, as we now possess them, by these general names. Cf. Indische 
Studieu, i. p. 147.

1 In  the later literature also, names like Itibfba, Akhyana, and 
Parfiu i are by no means restricted to the Mahabharata, Ratnayana, 
and the Puranas. The Mahabharata is called Purana, Akhyana, 
and Itibasa. Cf. M, Bh. i. 17— 19. Vyasa himself calls his 
poem, the Mahabharata, a Kavya; and Brahma sanctions this as 
its proper title. Cf. M. Bh. i. 72. This passage modifies Pro
fessor Lassen’s opinion as to Kavya being the distinctive title of 
the Iiamayana. Cf. Indian Antiquities, i. 485, The Mahabharata
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€^' titles, which have been applied to certain parts of the 
sacred literature, contain rig either stories of gods or 
men, or cosmogonic traditions.1 There is no allusion 
to any of the titles of the Puranas or to the llama • 
yam a in Vedic works, whether IMhmanas or Sht ras. 
But as in the Stltras of AsvaltLyaria2 the name of the

is also called the fifth Veda, or the Karshna-veda; that is, the 
Veda composed by Krishna Dvaipaynmt Vyiisa. Cf. M. Bh. i. 2300. 
Burnout*, Bhag. in:. pr6f. xxi. Lassen, Inch Antiq. i. 789.

1 Cf. Saynua, Introduction to the Rig-veda sanhita, p. 23.
2 Grihya-Stitras, iii. 4. MS. 1978, E. I . II., reads,

^ r w t r :  instead of the read
ing adopted by Dr. Roth (Zur Literatur, p. 27). Unfortunately 
the Commentary to this passage is very scanty, which is so much, 
the more to be regretted, as the text itself seems to contain 
spurious additions. According to the MSS. the passage reads,

^  ^ cpet: *irsrar f^aTfMY
3 r r e % f r s f ^ ? w ^ Y  w r m :  t r i w - a i :  ^

TffTI RF#\5TTft?ft

^ ’RffTWr?fq^T7Wrn- 
W F i^ f T  ^TFTf W F W t) =P¥3T 

srsw Y tffarer

According to the commentator we have first, 12 Risfiis, who, as 
Bishjs, are to be invoked, when the Brahmanical thread is sus
pended round the neck (riivita). These are indeed the Kish is 
of the Eig-veda: first the SaUrchins, the common title of the 
poets of the first Manikin; then Gritsamada (2d Mantlala), Vis- 
vamitra (3d M.), Vatnadevn (4th M.), A tri (5th M.), Bhnradvaja 
(6tb M.), Vasislwha ("tli M .); then follow the poets of the Pra-

\  (  ^  j y  e p ic  p o e m s , V C |
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itinamta, and according to some MSS. even the name
of the Mah&bh&rata, is mentioned, this may be consi
dered as the earliest trace, not merely of single epic 
poems, bat of a collection of them. The age of 
Asvalhyana, which will be approximately fixed after
wards, would, therefore, if we can rely on our MSS., 
furnish a limit below which the first attempt at a col
lection of a Bharata or Mah&bh&rata ought not to be 
placed. But there is no hope that we shall ever suc
ceed by critical researches in restoring the Bharata to 
that primitive form and shape in which it may have 
existed before or at the time of Asval&yana. Much 
has indeed been done by Professor Lassen, who, in his 
Indian Antiquities, has pointed out characteristic 
marks by which the modern parts of the Maliabh&rata 
can be distinguished from the more ancient; and we 
may soon expect to see his principles still farther 
carried out in a translation of the whole Mah&bh&rata, 
which, with the help of all the Sanskrit comment
aries, has been most carefully prepared by one of 
the most learned and laborious scholars of Germany.

/ I f  it were possible to sift out from the huge mass of 
Indian epic poetry, as we now possess it in the Maha- 
bb&rata and Bikrt&yana, those old stories and songs

gatha hymns (8th M.), the poets of the Pavamunis (9th M.), and 
finally, the authors of the 10th and last Mandala, who are called 
Kshudrasuktas and Maluisuktas, authors of short and long hymns.
The next class comprises twenty-three invocations, according to 
the Commentary, and they are to be made, when the Brahmanical 
cord is suspended over the right shoulder (praebinavxti). The text, 
however, contains more than twenty-three names, and it is likely 
that some of them have been added afterwards, while others are

perhaps to be taken collectively. may also
be taken as one word, in the sense of the legal authorities of the 
Ilhuratas.
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Vh!-’S> which must have been living for a long time in the 
mouth of the people before they were collected, 
enlarged, arranged, and dressed up by later hands, a 
rich mine of information would be opened for the 
ancient times of India, and very likely also for the 
Yedie age. But the whole frame of the two epic 
poems as they now stand, their language and metre, 
as well as the moral and religious system they 
contain, show that they were put together at a period 
when the world of the Veda was living by tradition 
only, and, moreover, partly misunderstood, and partly 
forgotten. The war between the Kurus and Pandavas, 
which forms the principal object of our Mah4bhhrata, 
is unknown in the Veda. The names of the Kurus 
and liharatas are common in the Vedic literature, but 
the names of the Pandavas have never been met with.
I t  has been observed1, that even in Pan ini’s grammar 
the name P&ttdu or Pandava does not occur, while the 
Kurus and Bharatas are frequently mentioned, parti
cularly in rules treating of the formation of patro
nymics and similar words.1 2 3 If, then, Asvahlyana

1 Dr. Weber, Imlische Studien, p. 148. KStyayr.na, however,
the immediate successor of Panini, knows not only Fandu, but 
also his descendants, the Pandyiu.

3 The names of the two wives of Pandu, Ktw.lt and Madri, occur 
in the commentary on Panini. (Cf. i. 2, 4,0., iv. 1. 65., iv. 1. 176- 
(text) for Kunti, and iv. 1. 177. for Madri). But both these names 
are geographical appellatives, Kunti signifying a woman from the 
country of the Kuntas, Madri a Madra-woman. Prithd, another 
name of Kunti, stands in the Gana siv&di. At. to the proper 
names of the Pandava princes, we find YudMsftthira, Pan. vi. 1.
134., vi. 3. 9., viii. 3. 95. (text); Arjuna, Pan. iii. 1. 119., iv. 3.
64., v. 4. 48., vi, 2. 131.; Bhima, Pan. vi. 1. 205.; Ndkula, Pan. 
vi. 3. 75. The name of Sahadcva does not occur; hut his de
scendants, the Sahadevas, are mentioned as belonging to the race 
of Kuru, together with the Nsikulas, Pan. iv. 1.114. In the same
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^ ^ 7̂ / b c  shown to have been a contemporary, or at 
least an immediate successor, of Panini, the Bharata 
which he is speaking of must have been very 
different from the epic poem which is known to us

way wc find the descendants of Yudhishthira and Arjtma men
tioned as members of the eastern Bharatas, Pan. ii. 4. 66. Drau- 
padVs name does not occur in Panini, but Subhadra the sister of 
Krishna and the wife of Arjuna, is distinctly mentioned, Pan. iv.
2. 56. Another passage in the commentary on Panini (iv. 3. 87.) 
proves even the existence of a poem in praise of Subhadra, which, 
if we remember tlie former mention of a war about Subhadra (iv.
2. 36.), seems most likely to have celebrated this very conquest of 
Subhadra by Arjuna. In the Mahabharata this story forms a 
separate chapter, the Subhadra-harana-parva (Adiparva, p. 288.), 
which may be the very work which Panini, according to lus com
mentator, is alluding to. That the chapter in the Mahabharata 
belongs to the oldest parts of this epic, may be seen from its 
being mentioned in the Anukramani of Dhritarashtra (i. 149.).
“ When I heard that Subhadra, of the race of Madhu, had been 
forcibly seized in the city of Dvaraka, and carried away by Arjuna, 
and that the two heroes of the race of Vrisi.ni had repaired to 
Jndraprastha, I then, O Sanjaya, had no hope of success.” The 
Mahabhashya, however, does not explain the former Sutra, (iv. 2.
56.), and for the latter it gives examples for the exceptions only, 
but not for the rule. The word grantha, used in the Sutra,
(iv. 3. 87.), is always somewhat suspicious. That some of the 
Sutras which now form part of Ptlnini’s grammar, did not proceed 
from him, is acknowledged by Kaiyyata, (of. iv. 3. 131, 132.)

w r ?  t^ a r :  i sfVf^per-

Vasudeva, who is considered as peculiarly connected with the tra
dition of the Pandavas, is quoted a3 Vasudeva, of the race of 
Vvishni (Pan. iv. 1. l id,);  as Vasudeva, together with Siva 
and Aditya (Pin. v. 3. 99.); as Vasudeva, together with Arjuna 
( i -. 3. 98. text). In the commentary to Pan. iii. 3. 156., and 
ii. 3. 72., we have proof of Krishna's being worshipped as a god ; 
in i. 4. 92. he is mentioned as a hero. His residence, Dvaraka, 
however, does not occur in Panini.

■ G°fex
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under the name of the Mah&bh&rata,' celebrating the 
war of the Kurus and Panda vas.1 A

- In the form in which we now possess the Mah&bhti- 
rata it shows clear traces that the poets who collected 
and finished it, breathed an intellectual and religious 
atmosphere, very different from that in which the 
heroes of the poem moved. The epic character of the 
story has throughout been changed and almost oblite
rated by the didactic tendencies of the latest editors, 
who were clearly Brahmans, brought up in the strict 
school of the Laws of Manu. But the original tradi
tions of the Pandavas break through now and then, 
and we can clearly discern that the races among 
whom the five principal heroes of the MaMbharaf a 
were born and fostered, were by no means completely 
under the sway of the Brfthmanical law. How is it, 
for instance, that the five Pandava princes, who are 
at first represented as receiving so strictly Brahmanic 
an education, — who, if we are to believe the poet, 
were versed in all the sacred l i te ra tu re , grammar, 
metre, astronomy, and law of the Brahmans,—could 
afterwards have been married to one wife V This is in

1 That PAaini knew the war of the Blniratns, has been rendered 
highly probable by Prof. Lassen (Ind. Alterthumskunde, i. 691. 
837.)! The words which called forth Pauini’s special rule, (i v. 2.56.), 
can scarcely be imagined to have been different from those in the 
Mahebhashya; viz., Bharatali sangratnaii, saubhadrah sangranmh. 
It was impossible to teach or to use Phnini’s Sutras without 
examples, which necessarily formed part of the traditional gram
matical literature long before the great Commentary was written, 
and are, therefore, of a much higher historical value than is com
monly supposed. The coincidences between the examples used in 
the. Pratisakhyas and in Paiiini, show that these examples were by 
no means selected at random, but that they had long formed part 
of the traditional teaching. Sec also Pan. vi. 2. 58., where the 
word “ mahabharata ” occurs, but not as the title of a poem.

• goî \



opposition to the Brahmanic law, where it is said,
“ they are many wives of one man ; not many husbands 
of one wife.” 1 Such a contradiction can only be ac
counted for by the admission, that, in this case-, epic . 
tradition in the mouth of the people was too strong to 
allow this essential and curious feature in the life of 
its heroes to be changed. However, the Brahmanic 
editors of the Mahabhurata, seeing that they could not 
alter tradition on this point, have at least endeavoured 
to excuse and mitigate it. Thus we are told in the 
poem itself, that at one time the five brothers came 
home, and informed their mother that they had found 
something extremely precious. Without listening 
further, their mother at once told them they ought to 
divide it as brothers. The command of a parent must 
always be literally obeyed; and as Draupadi was 
their newly discovered treasure, they were obliged, 
according to the views of the Brahmans, to obey, and 
to have her as their common wife. Indian lawgivers 
call this a knotty point2; they defend the fact, but 
refuse to regard it as a precedent. /

1 u t  ^f?T 1 7 ^ ' T ffr 3fRir W W
tp?

2 w r  f t f ra :  ^ r w i  -
m ^ H m r : ^ r r  v*f:i

^ f tf ^ r r$ T f3 ; :  ?i w t  i
Cf. Sayana’s Corn. on Paraaara. MS. Botll. 172, 173. Another 
explanation is given by Kumarila:

% ^ H § N  W^TT f% uf̂ -<R>??T(U^f7?rrTT! *T  ^  ^  ^ t -  
'v§r if ^frTII
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f Neither does the fact that P&ndu is lawfully married 
to two wives, harmonise with the Brahmanic kw. 
That law does not prohibit polygamy, but it regards 
no second marriage as legal, and it reserves the privi
lege of being burnt together with the husband to the 
eldest and only lawful wife. Such passages in the 
ancient, epics are of the greatest interest. We see in 
them the tradition of the people too far developed, to 
allow itself to be remodelled by Brahmanic Diaskeu- 
ast.es. There can be little doubt that polygamy, as we 
find it among the early races in their transition from 
the pastoral to the agricultural life, was customary in 
India./ We read in Herodotus (v. 5,), that amongst 
the Thracians it, was usual, after the death of a man, 
to find out who had been the most beloved of 
his wives, and to sacrifice her upon his tomb. Mela 
(ii. 2.) gives the same as the general custom of the 
Get®. Herodotus (iv. 71.) asserts a similar fact of 
the Scythians, and Pausanias (iv. 2.) of the Greeks, 
while our own Teutonic myt hology is full of instances 
of the same feeling.1/  And thus the customs of these 
cognate nations explain what at first seemed to be 
anomalous in the epic tradition of the Mah&bb&rata, 
that at the death of Paudu, it is not Knnti, his lawful 
wife, but MAdri, his most beloved wife, in whose arms 
the old king dies, and who successfully claims the 
privilege of being burnt with him, and following her 
husband to another life.2/

1 Cf. Grimm, History of the German Language, p, 139,
8 Other instances of Dharmavyatikrama are:

WTrqrT^snBjar; II -

i'|( W  )48 EPIC TRADITIONS REMODELLED. V f i l



( i f  W  j i '  EPIC TRADITIONS REMODELLED, 49 y C T
\ • & y ̂ _«4
x ^, ./ 'fiic same remark applies to the It&m&yana. In 

this second epic also, we see that the latest editors 
were shocked by the anomalies of the popular tradi
tions, and endeavoured to impart a more Brahinanic 
polish to the materials handed down to them from an 
earlier age* Thus king Dasaratha kills the son oi a 
Brahman, which would be a crime so horrible in the 
eyes of the Brahmans, that scarcely any penance 
could expiate it.1 This is the reason why the young 
Brahman is represented as the son of a Sitdrll 
woman, and tells the king so himself, in order to 
relieve him from the fear of having killed the son of 
a Brahman. The singular relation, too, between 
Fiftma and Parasu-Raraa, was probably remodelled 
by the influence of the Brahmans, who could not 
bear the idea of their great hero, the destroyer of all 
the Kshatriyas, being in turn vanquished by Pdkna, 
who was himself a Kshatriya./

The Yedic literature, by the very sacredness of its 
character, has fortunately escaped from the remo
delling puritanism of the later Brahmans. There 
must, from the first, have been as great a variety 
in thg intellectual, religious, and moral character 
of the Indians, as there is in the geographical 
and physical character of India. If we look at 
Greece, and consider the immense diversity of local 
worship, tradition, and customs, which co-existed 
within that small tract of country, and then turn

SfTnftw ill
tjfp*J»TsCT^ftT*T5R || —Kumfirila Bhatta.

i Cf. Manu, viii. 381. “ No greater crime is known on earth 
than slaying a Brahman, and the king, therefore, must not even 
form in his mind an idea of hilling a priest.”

E



our eyes to the map of India, barred as it is by 
mountain-ranges and rivers, it becomes clear that 
the past ages of such a country cannot be represented 
in their fulness and reality by the traditions of the 
later Brahmans, which as we now possess them in 
the epic and pauranic poetry of the Hindus, are 
all tinged with the same monotonous colouring. 
Such a uniformity is always the result of an arti
ficial system, arid not of a natural and unimpeded 
development. It is indeed acknowledged by the Brah
mans themselves that different customs prevailed in 
different parts of India. Some were even sanctioned 
by them, notwithstanding their policy of monopolising 
and (so to speak) brahmanising the whole Indian 
mind. Although, for instance, in. the liturgic works 
annexed to the Yedas (Srauta-sfitras), an attempt 
was made to establish a certain unity in the sacrifices 
of the people all over India, yet in the performance 
of these sacrifices there existed certain discrepancies, 
based on tbe traditionary authority of the wise of old, 
between family and family. Tins is still more the case 
in the so-called domestic ceremonies of baptism, con
firmation, marriage, &c., described in the Grihya- 
shtras, which, connected as they were with the daily 
life of the people, give us much more real information 
on the ancient customs of India than those grand 
public or private sacrifices which are prescribed in the 
Srauta-sfitras, and could only have been kept up by 
sacerdotal influence. In these domestic ceremonies 
everybody is allowed, as a general law, to follow the 
customs of the family1 to which he belongs, or of

1 Tims it is said, for instance, in tlie Commentary to Puras- 
kara’s Grihya-sutras, that it is wrong to give up the customs of 
one’s own family and to adopt those of others:
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and country, provided these customs do not 
'^idr^rossly insult the moral and religious feelings of 

the Brahmans.
Although these domestic ceremonies were fully 

sanctioned by the Brahmanic law, the authority upon

gnf *pi: ^ T ^ r w r ? f i
’jTTTfr^’ ^  ^ ertii *?: ^ trT ^ w n fs s r  
iiw reR ^ j ? ŝ t rpfft% *v«piN
W f W S f a l l  ci s it : i

'srw 'R 'R ^ T r * rr* n w  ^fiYrrf vrYriJl

qr^fiT^frr ^  ^Wrtll
« Vasishtba declares that it is wrong to follow the rules of another 

SfikM. He says, ‘ A wise person will certainly not perform 
the duties prescribed by another Silkht; he that does is called 
a traitor to his Sakha. Whosoever leaves the law of his 
S&kbu, and adopts that of another, he sinks into blind dark
ness, having degraded a sacred Ilishi, And in another law- 
book it is said: 'If a man gives up his own customs and 
performs others, whether out of ignorance or covetousness, he 
will fall and be destroyed.’ And again, in the Parisisbta of 
the Chhandogas : * A fool who ceases to follow his own Sakha, . 
wishing to adopt another one, his work will be in vain.’ ”

Only in case no special rule is laid down for certain observances 
in some Grihyas, it is lawful to adopt those of other families ;

g r rw r^ :  n
^ f rT T lW ^ fq
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they are founded .docs not lie directly in fern1 
sacred revelation of the Brahmans (J§ruti), but 
in tradition (Smriti), a difference, the historical im
portance of which will have to be pointed out here
after. As to the customs of countries and villages, 
there can be no doubt that in many cases they were 
not only not founded upon Brahrnanic authority, but 
frequently decidedly against it. The Brahrnanic law, 
however, is obliged to recognise and allow those 
customs, with the general reservation that they must 
not be in open opposition to the law. Thus .Aiva- 
layana in his Grihya-ssltras, says:—“ Now the cus
toms of countries and places are certainly manifold. 
One must know them as far as marriage is concerned. 
But we shall explain what is the general custom.”1

Here the commentator adds : —“ If there be con
tradiction between the customs of countries, &c., and 
the se customs which we are going to describe, one 
must adopt the custom as laid down by us, not those 
of the country. What we shall sa.y is the general 
law, this is our meaning. Amongst the Vaidehas, for 
instance, one sees at once that loose habits prevail. 
But in the domestic laws continence is prescribed; 
therefore there is no doubt that the domestic and not 
the national customs are to be observed.”2

' ASv. S. i. 7.,

*SP|WT^T 51W C W  7TT?^T% 3T<fh
*rrsjTi ?fTOT*r:

5 T^T^TSTT TWTTTf ^  f ir fN
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x •■’•'- In the Sutras of Gautama, too, a similar line of con
duct is traced out. After it has been said that the 
highest authority by which a government ought to be 
guided consists in the Vedas, Ved&ngas, S&stras, and 
old traditions, it is added (Adhy. 11. Siltra 20.), that 
in cases where the customs of countries, classes, and 
families are not expressly founded upon a passage of 
the Veda, they are, notwithstanding, to be observed, 
if they are not clearly against the principles of the 
sacred writings, such as would be, for instance, marry
ing the daughter of a maternal uncle.1

There is an interesting passage in the Grihya-san- 
graha-parifeishta, composed by the son of Gobhila, 
which Dr. Roth quotes in his Essays on the Veda, 
p. 120.:—“ The V&sishthas wear a braid on the right 
side, the Atrcyas wear three braids, the Angiras wear

t v : i i

1 The commentator Haradatta here mentions the following as 
customs that prevailed in certain territories, and which had no 
sanction in the Yeda:—When the sun stands in Aries (mesha), 
the young girls would paint the Sun with his retinue, on the 3oil, 
with coloured dust, and worship this in the morning and evening.
And in the month Margasirshtt (November-Deeember) they roam 
about the village, nicely dressed, and whatever they receive as 
presents they give to the god. When the sun stands in Cancer 
(karkata) in Purva Phalguni (February), they worship Uma, and 
distribute sprouting kidney-beans and salt. When the suns stands 
in Aries in TJttara Phalguni (?), they worship the goddess 6ri.

As customs of classes he mentions that at the marriage of &u- 
dras, they fix posts in the ground, put thousands of reflecting lamps 
upon them, and lead the bride round by the hand.

As customs of families, again, he remarks, that some wear the 
sikha (lock of hair) in front, some behind, and that passages of the 
Veda (pravachanas) allow both according to different times.

e 3
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five locks, the Bhrigus have their head quite shaved, 
others have a lock of hair on the top of the head.” 1 

Another peculiarity ascribed to the Yhsishthas is 
that they exclude meat from their sacrifices.2

A similar notice of the customs of neighbouring 
nations, is found in Raghunandana’s quotation from 
the Harivan&a,— that the $akas (Scythians) have 
half their head shorn, the Yavanas (Greeks ?) and 
Kambojas the whole, that the Paradas (inhabitants of 
Paradene) wear their hair free, and the Pahlavas 
(Persians) wear beards.3

In the same way, then, as different traditions were 
current in India relative to such observances, it is 
probable that different families had their own heroes, 
perhaps their own deities, and that they kept up the 
memory of them by their own poetic traditions. It 
is true that such a view is merely conjectural. But 
when we see that in some parts of the Veda, which are 
represented as belonging to different illustrious and

' TtfwT t
thrf3[T w >t<i : n

3 This we learn from the Karraa-pradipa, a supplement to the 
Sutras of Gobhila, i. 18.: lu ^ T

f % r r f ^ r :  i t

3 ^  T p f r p T f  f s n n f V  i j i f a t T r

fane: *rl qrfhTRt -̂ 11
t r m :  ^ ^ r r f t w : i

Hee also Pan. gana may liravyansakudi.
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nobk families, certain gods are more exclusively
celebrated1; that names which in Vedic poetry

1 In later times, when the sects of Vishnu and Siva, had sprung 
up, and the Indian world was divided between them, it seems us if 
different deities had been ascribed to different castes. Tims it is 
said in the lirst Ad by Sly a of the Vasisbtha-smriti;

sr^»TTTH^rr*trT: w % "sirsp p i^ T : ii

*i*p*:«
5fTTT^W W<- sffi WTHWT^t

feirPRfaii

ipT ^tv rr r$ ^ T ^ ir  ^ ^ r fa r :  w ^ r j :  i
’trgTiH Wt?fi

rf<5T5i$ t r h # : i

f* rff ^  qvrvfg ^ tfbsmii
%r?t>Tf rT^SPYl

W T ^  f  l i p -  flm v rr  *T VT*f II

“ A Brahman versed in the four Vedas, who does not find Vasu- 
deva, is a donkey of a Brahman, trembling for the heavy 
burden of the Veda. Therefore, unless a man be a Vaish- 
nava, his Brahmaliood will be lost; by being a Vaishnava 
one obtains perfection, there is no doubt. For Narayana 
(Vishnu) the highest Brahma, is the deity of the Brahmans ;
Soma, Sftrya, and the rest, are the gods of Kshatriyas and 
VaiSyas; while Rudra and similar gods ought to be sedu
lously worshipped by the Sddras. Where the worship of 

. Rudra is enjoined in the Pur-anas and law-books, it has no 
reference to Brahmans, as Prajapati declared The worship 
of Rudra and the Tripundra (the three horizontal marks 
across the forehead) are celebrated in the Puranas, but only 
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are known as those of heroes and poets (Purli
ra vas, Kutsa) are afterwards considered as names of 
infidels and heretics, we have a right to infer that 
we have here the traces of a widely extended 
practice.
/  In the hymns of the Rig-veda we meet with al
lusions to several legendary stories—afterwards more 
fully developed by the Brahmans in their Brahman,us 
— by which laws that were in later times acknow
ledged as generally binding, and as based upon the 
authority of the Veda, are manifestly violated. It is 
an essential doctrine of the Brahmans, that the reli
gious education, and the administration of sacrifices, 
as well as the receiving of rewards for these offices, 
belong exclusively to their own caste./ Kakshivat, 
however, whose hymns are found in the first and 
ninth mandate of the Rig-veda, and who, whether on 
account of his name or for some better reason, is said 
to have been a Kshatriya, or of royal extraction, is 
represented as receiving from .King Svanaya presents, 
which, according to JYlanu \  it would have been un
lawful for him to accept. In order to explain this

for the castes of the Kshutriyas, Vaisyas, and fjfidras, and 
not for the others. Therefore, ye excellent Munis, the Tri- 
pundra must not be worn by Brahmans.”

1 GY. Manu, x. 76.; and Rig-veda-bhashya, ii. p. 30. Rosen, 
who has quoted this passage to Rv. i. 18. h, reads ^TpSlrpASppvf

uf?T which he translates by “ abstinere
jubot a dirigendis sacrificiis, ab institutions sacra ct.ab impuris 
donis,” referring to Manu, x. 103—110. however, does

not mean impure, but pure. The reading of the commentary 

ought to be Sfffftp?: for thus the very words
of Manu, x. 76., are restored.
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• away, a story is told, that although Kakshivat was 

the son of King Kalinga, yet his real father was 
the old Rishi Dirghatamas, whose hymns have like* 
wise been preserved in the first mandala of the Rig- 
veda. This poet had been asked by the king to 
beget offspring for him, according to ancient Indian 
custom. The queen, however, refused to see the old 
sage, and sent her servant-maid instead. The son of 
this servant and the Rishi Dirghatamas was Kakshi- 
vat, and as the sou of a Rishi he was allowed 
to perform sacrifices and to receive presents. This 
story shows its purpose very clearly, and there can 
be little doubt that it owes its origin to the tender 
conscience of the Brahmans, who could not bear to 
see their laws violated by one of their own sacred 
Rishis. It is a gratuitous assumption to suppose 
that the poets of the Veda should have been perfect in 
the observance of the Brahmanic law. That law did 
not exist when they lived and composed their songs, 
for which in later times they were raised to the rank of 
saints. Whether Kakshivat was the son of a Brah
man or a Kshatriya, of a servant-maid or of a queen, 
is impossible to determine. But it is certain that in 
the times in which he lived, he would not have 
scrupled to act both as a warrior and priest, if cir
cumstances required it. This becomes still more 
evident, if we accept Professor Lassen’s view, who 
considers Dirghatamas, the father of Kakshivat, as one 
of the earliest Brahmanic missionaries in the southern 
parts of Bengal, among the Angas and Kalingas.1

1 In tin's case, the name of the queen also, Sucfislmit, would be 
significant, for Sudesbna is the name of one of the nat;ons in
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/N ow , under circumstances of tins kind, when the 
Brahmans were still labouring to establish their su
premacy over different parts of India, it can hardly be 
believed that the different castes and their respective 
duties and privileges should have been established as 
strictly as in later times. In later times it is con
sidered a grievous sin to recite the hymns of the 
Veda in places where a Sudra might be able to hear 
them. In the Rig-veda we find hymns which the 
Brahmans themselves allow to be the compositions 
pf the son of a slave. Kavasha Aiiiisha is the author 
of several hymns in the tenth Rook of the Rig-veda; 
yet this same Kavasha was expelled from the sacrifice 
as an impostor and as the son of a slave (dasyiVh 
putra), and he was readmitted only because the gods 
had shown him special favour. This is acknow
ledged- by the Brahmanas of the Aitareyins2 and

Bengal. See Vishriu-Purana, p. 188. The word “ godhanua,’’ 
which occurs in the story of Dirghatamas, ia the Maliabharata, i.
4195., and which Prof. Lassen translates by “ pastoral law," mast 
have an opprobrious sense, and Indian Pandits explain it by |  open 
and indiscriminate concupiscence.”

2 Aitareya-Bnlkmana, II. 19.:

W qrqq£j<|W wn?TT*- 
^ w r :  3 ^ :  f% < r q r  w t h w : w w

?f f^m?T Ttj *rr®ryr w p#  m
I ^  f q t r r W ." T r l  K n w w f t i t f t - -

i THrqf f N
tn i l tq n ra F r r j  r R R t  i f W  W W ft 

tp i’fcfTWrTJ q fW T fe rT ^ e Jd  I

I f  ( c t
V • V &  J m VEDIC TRADITIONS REMODELLED. I , ̂7 * k^/JL—J
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„ ^3f^sh itak ins, and in the Mah&bharata also Kavasha 
is called a Nishtlda. /
/T h e  marked difference between the Vedic and epic 

poetry of India has been well pointed out by Pro- 
lessor Roth of Tubingen, who for many years has 
devoted much time and attention to the study of 
the Veda. According to him, the Mah&bh&rata, 
even in its first elements, is later than the time 
of Buddha.1 “ In the epic poems,” he says, “ the

x t f r w m i  d  W T

\afT Xpf WCTT-^^I

rT ^ ^ lfT ^ iT h r^ n F T lW fT  H *^nrT  ^ T cjv f^ if/ll

Xauslutaki-Brahmaija, XI. :

trtstoh * r w r  ^ w n j r f i  f T f i f t

f%WT*<l rf ^  ^
3T? srerfsrw *? V fa t ¥  ^

r £ g R  I 7f % V 3R m R f! rfrf W f%TT~

*tt x n  ^ f*vri rj w  *n  *rr

f M r m  1  3f; sf% ^  rt ^  i n v 

ert w * i « t  5? v w

RT«Wf/7fT!l

Comment: W  ^ !% ^ rft l> ftTT*TT fa s i fT

TRfT $<?Tll ^ T ^ S T  f^ J * N  ^rfTRflrTT ^ j |  ^TT- 

xrgf ^rajj: * i« T t w  ^ : t i

1 Zur Litteratur und Gescbichte des Veda. Drei Abhandlungen 
von 11. Itoth, Doctor der Philosophic. Stuttgart, 1846.
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Veck is but imperfectly known ; the ceremonial is « 
no longer developing, it is complete. The Vedic 
legends have been plucked from their native soil, and 
the religion of Agni, Indra, Mifcra, and Varuna has 
been replaced by an altogether different worship.
The last fact,” he says, “ ought to be the most con
vincing. There is a contradiction running through
out the religious life of India, from the time of 
the liamayana to the present day. The outer form 
of the worship is Yedic, and exclusively so 1; but the 
eye of religious adoration is turned upon quite 
different regions.2 The secondary formation, the 
religion of Vishnu and Brahma, began with the epic 
poetry, and remained afterwards as the only living

1 The worship of the Hindus at the present day cannot be 
called exclusively Yedic, though Vedic remains may he traced 
in it. In the Introduction to the edition of the Rig-veda, by the 
Tattvabodhim-sabha, it is said, on the contrary, 
wrtsfj W p ? cEtpfsf® hTuf? fsr-
f w s i  ^sipr jtren
“ the difference between the present received law and the early 
Vedic law, will clearly be perceived by this edition.” And again.
*nrr«i fkf^s n?, * r# t, >wr, srvsrrtf? srf«n I®Rtr<r

c*f|<rrfw 3r »s isrf*
vtfip? f& jr ?  f w t f i f s  opfifv? c m  frfsns
f^rtr/¥ fvrrt stri

“ It will be seen exactly what difference there is between the 
Pauranic worship of the gods, who, according to the Furitnas, are 
exhibited with the different bodies of men, animals, birds, serpents, 
and fishes; the widely spread custom of tar?trie ceremonies, which 
are the most modern and famous on earth; and the performance of 
sacrifices as prescribed in the Veda.”

2 Professor Burnouf has treated the same subject in his Review 
of Prof. Wilson’s Translation of the Vislnurpurana, Journal des 
Savants, 1840, May, p. 296.
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one, but without having the power to break through 
the walls of the Yedic ceremonial, and take the place 
of the old ritual.” /
/A n d  if it be unsafe to use the epic poems as autho

rities for the Vedic age, it will readily be admitted - 
that the same objection applies with still greater 
force to the Puranas. Although one only of the 
eighteen Puranas has as yet been completely pub
lished, enough is known of their character, partly by 
Professor Burnouf’s edition of the Bhagavat-purfrna, 
partly by extracts given from other Purartas by Pro
fessor Wilson, to justify our discarding their evidence 
with reference to the primitive period of V edic lite
rature. Even the Manava-dharmafenstra, the law
book of the M&navas, a sub-division of the sect of the 
Taittiriyas, or, as it is commonly called, the Laws of 
Maim, cannot be used as an independent authority.
I t cannot be said that the compilers of these laws 
were ignorant of the traditions of the Vedic age.
Many of their verses contain a mere paraphrase of 
passages from the hymns, Brahmanas, and Sutras; 
but they likewise admitted the rules and customs of 
a later age, and their authority is therefore valid 
only where it has been checked by more original 
and genuine texts. /
,/The Code of Manu is almost the only work in San

skrit literature which, as yet, has not been assailed 
by those who doubt the antiquity of everything 
Indian. No historian has disputed its claim to that 
early date which had, from the first, been assigned to 
it by Sir William Jones. It must be confessed, how
ever, that Sir William Jones’s proofs of the antiquity 
of this code cannot be considered as conclusive, and

\ (  M A N tfS  CODE OF LAW S. 61 ( C T
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"' • s;' no sufficient arguments have been brought forward to 
substantiate any of the different dates ascribed to 
Mann, as the author of our Law-book, which vary,

• acco rd in g  to  d iffe ren t w rite rs , from  8 8 0  to  12 8 0  b .c .
If the age of Manu or of the epic poems could be 

fixed, so as to exclude all possible doubt, our task 
with regard to the age of the Veda would be an 
easy one. The Veda is demonstrably earlier than 
the epic poetry and the legal codes of India. We 
do not, however, advance one step by saying that 
the Veda is older than the author of the M&nava- 
dlmrtna-&&stra, whose date is altogether unknown, or 
even than the Mahabh&rata, if it can be doubted 
whether that poem in its first elements be anterior to 
the Buddhistic religion or no t; while it is said, at 
the same time, that the last elements which have 
been incorporated into this huge work allude to 
historical events later than the Christian era.1 Here, 
then, we must adopt a new course of procedure.
We must try to fix the age of the Veda, which forms 
the natural basis of Indian history; and we must 
derive our knowledge of the Vedic age from none 
but Vedic w'orks, discarding altogether such addi
tional evidence as might be obtained from the

1 That the principal pavt of the Mah&bti&rata belongs to a period 
previous to the political establishment of Buddhism, has been 
proved by Prof. Lassen, Ind. Ant. i. 489—491. Much has been said 
since to controvert his views with regard to the age of the Malia- 
bharata, but nothing that is really valuable has been added to Prof. 
Lassen’s facts or reasonings. “ It is not at all difficult,” as Prof. 
Lassen remarks, “ to look at this question from one single point of 
view, and to start a confident assertion. But in doing this, many 
persona commit themselves to inconsiderate judgments, and show 
an ignorance of the very points #hich have to be considered.”
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later literature of India. Let some Vedie dates be 
once established, and it will probably be possible 
to draw lines of connection between the Vedie arid 
the rest of the Indian literature. But the world of p 
the Veda is a world by itself; and its relation to 
all the other Sanskrit literature is such, that the 
Veda ought not to receive but ought to throw light 
over the whole historical development of the Indian < 
mind.
/T h e  Veda has a two-fold interest : it belongs to 

the history of the world and to the history of India.
In the history of the world the Veda tills a gap which 
no literary work in any other language could fill.
It carries us back to times of which we have no re
cords anywhere, and gives us the very words of a 
generation of men, of whom otherwise we could form 
but the vaguest estimate by means of conjectures and 
inferences. As long as man continues to take an in
terest in the history of his race, and as long as we 
collect in libraries and museums the relics of former 
ages, the first place in that long row of books which 
contains the records of the Aryan branch of mankind, 
will belong for ever to the Rig-veda. f  
/  But in the history of India, too, the Veda is of the 
greatest importance. It has been a standing reproach 
against our studies that it is impossible to find any
thing historical in Indian literature.1 To a certain 
extent that reproach is well-founded; and this ac
counts no doubt for the indifference with which San
skrit literature is regarded by the public at large./

We may admire the delicate poetry of Kalidasa, the

1 See Burnout-, Introduction ijJ’Histoire du Buddhisme, p. lit.

■ 6°5x



^ ^ ^ ^ ^ lilo s o p h ic a l  vigour of Kapila, the voluptuous mys
ticism of Jayadeva, and the epic simplicity of Vy&sa 
and Valmiki, but as long as their works float before 
our eyes like the mirage of a desert, as long as we 
are unable to tell what real life, what period in the 
history of a nation they reflect, there is something 
wanting to engage our sympathies in the same mari
ner as they are engaged by the tragedies of Ms- 
chylus, or the philosophical essays of Cicero. We 
value the most imperfect statues of Lycia and iLgina, 
because they throw light on the history of Greek art,

■ but we should pass by unnoticed the most perfect 
mouldings of the human frame, if we could not tell 
whether they had been prepared in the studio of a 
Phidias, or in the dissecting-room of a London hos
pital.

In the following sketch of the history of Vedic 
literature, I cannot promise to give dates, such as we 
are accustomed to find in the literary histories of 
other nations. But I  hope I shall be able to prove 
that there exist in that large mass of literature which 
belongs to the Vedic age, clear traces of an original 
historical articulation; and that it is possible to re
store something like chronological continuity in the 
four periods of the Vedic literature. If this can be 
achieved, if we can discover different classes of lite
rary works, and vindicate to them something of a 
truly historical character, the reproach that there is 
nothing historical to be found in India will be 
removed, as far os the peculiar nature of that litera
ture allows.

The modem literature of India, though not yet 
grouped in chronological order, will find in the Ike-
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the Yedic age something like a past, some 
testimony to prove that it did not spring up in a day, 
but clings by its roots to the earliest strata of Indian 
thought. The Laws of the M&navas, though no 
longer the composition of a primeval sage, will at 
least be safe against the charge of being the invention 
of some unemployed Indian lawgiver. Plays like 
Sakuntala and UrvaM, though no longer regarded as 
the productions of a Periclean age, will be classed 
among the productions of what may properly be 
called the Alexandrian period of Sanskrit literature.
But whatever we may have to surrender with regard 
to the antiquity claimed by these and other Sanskrit 
works, that portion of the literature of India which 
alone can claim a place in the history of the world, 
and which alone can command the attention of those 
who survey the summits of human intellect, not only 
in the East but over the whole civilised world, will, 
we hope, for the future, be safe against the doubts 
which I myself have shared for many years. It is 
difficult, no doubt, to believe that the most ancient 
literary work of the Aryan race, a work more ancient 
than the Zendavesta and Homer, should, after a lapse 
of at least three thousand years, have been discovered, 
and for the first time published in its entirety, not in 
one of the Parisbads on the borders of the Ganges, 
but in one of the colleges of an English University.
I t  is difficult to believe that sufficient MSS. should 
have been preserved, in spite of the perishable nature 
of the material on which they are written, to enable 
an editor to publish the collection of the Yedic hymns 
in exactly that form in which they existed at least 
800 years before the Christian era; and, still more, 
that this collection, which was completed at the time
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Lycurgus, should contain the poetical relics b f a 
pre-Homeric age; an age in which the names of the 
Greek gods and heroes had not yet lost their original 
sense, and in which the simple worship of the Divine 
powers of nature was not yet supplanted by a worship 
of personal gods. It is difficult to believe this ; and 
we have a right to be sceptical. But it is likewise 
our duty to inquire into the value of what has been 
preserved for us in so extraordinary a manner, and to 
extract from it those lessons which the study of man
kind was intended to teach to man.
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