CSLAS-S4(R)
AS002069

891208 MOLH







80 FAR A8 IT ILLUSTRATES

BY MAX MULLER "'t{ A.

.dﬂlﬂ"(hll stitat I ﬁri‘:'lwdéo{mm ﬂonmln 90“98;. Dxfb‘ri' tlu Rayal Bavarian A@

7 Tn q oy B 1 Meabay ayal Bavi

ry Membet of thi Royal Svelaty of Litoratore s Corresponling Meniler of thie Asintio S rz of
-Mdm smevions Orfental Boviety ; Hmbor of the Astatie Society of Paria, and of i

_Msﬂﬂw of Germany ; dewlqhnI’romw inthe Univerity of Oxfordy: |\

--ND NGRG.& 'EE;

S1PDT, COVENT - GAI{DEN LONDON; --
v AN & b
BURGHL



LONDON

FPRINTIHD DY ErPOTTISWOODE AND Co.
NAW-STREET SQUARE



)t ‘Tn |

TORACE HAYMAN WILSON, ESQ.

| BOPEN ¥UOTRSSOR O¥ SANSKULY, ASSOCIAYE 63 FITH INSIITUIR OF YRANCE, 10,

| @his Worh is Fnseribed
Apid TOKEN OF ADMIBATION um. GRATITU DN

'BY HIS PUFIL AND FRIEND

MAX MULLER.




PREFACE. ; @I '

!Sf%zater amount of leisure on the prosecution of
Sanskrit studies, 1 felt that I should better serve the
interests of Sanskrit Philology by devoting all my
spare time to editing the text and commentary of the
Veda, than by publishing the results, more or less
fragmentary, of my own researches into the language, |
literature, and religion of the ancient Brahmans.

In resuming now, after the lapse of nearly ten
years, the pablication of these Essays, I may regret
that on many points I have been anticipated by others,
who during the interval have made the Veda the
special subject of their studies. But this regret is
fully balanced by the satisfaction T feel in finding
that, in the main, my original views on the literature
and veligion of the Vedic age have not been shaken,
either by my own continued researches or by the re-
searches of others; and that the greater part of this
work could be printed, as it now stands, from the
original manuscript. It will be seen, however, that
in the notes, as well as in the body of the work, I have
availed myself, to the hest of my ability, of all the
really important and solid information that could be
gathered from the latest works of Sanskrit philologists. ;
The  frequent references to the works of Wilson, |
Burnouf, Lassen, Benfey, Roth, Boehtlingk, Kuhn,
Regnier, Weber, Aufrecht, Whitney, and others, will
show where I have cither derived new light from the
labours of these emiuent scholars, or found my own '
conclusions confirmed by their independent testimony. = |
Believing, as 1 do, that literary controversy is more
apt to impede than to advance the cause of truth, 1



“have throughout carefully abstained from it. Where it
seemed necessary to controvert unfounded statements
or hasty conclusions, I have endeavoured to do so by
stating the true facts of the case, and the legitimate
conclusions that may be drawn from these facts.
. My readers have to thank Dr. Biihler, a pupil of
Professor Benfey of Gottingen, for the alphabetical
- index at the end of this yolume. The same industri-
ous scholar has supplied me with a list of errata,
to which some remarks of his own are appended.

MAX MULLER,

: Ray Lodge, Maidenhead,
% Aug. 3, 1859,
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S,

INTRODUCTION.

Furn seventy years have passed since Sir William
Jones published his translation of Sakuntala’, a work
which may fairly be considered as the starting point
of Sanskrit philology. The first appearance of this
beantiful specimen of dramatic art created at the
time a sensation throughout Europe, and the most
rapturous praise was bestowed upon it by men of
high authority in matters of taste? At the same
time the attention of the historian, the philologist,
and the philosopher was roused to the fact that

! % Sacontala or the Fatal Ring, an Indian drama, translated
from the original Sanskrit and Prakrit. Calcutta, 1789.” There
have since appeared three editions of the Sanskrit text, and trans-
lations in French, German, Italian, Danish, and Swedish.

A new and very elegant English version has lately been published
by Professor Williams. Hertford, 1856.

2 Goethe was one of the greatest admirers of Sakuntala, as may
be seen from the lines written in his Italian Travels at Naples,
and from his well-known Kpigram :

“ Willt Du die Bliithe des frithen, dic Friichte des spiiteren Jahres,
Willt Du, was reizt and entziickt, willt Du was siittigt und nahrt,
Willt Da den Himmel, die Erde mit einem Namen begreifen,
Nenn ich, Sacontals, Dich, und so ist Alles gesagt.”

“Wilt thou the blossoms of spring and the fruits that are later in season,
Wilt thou bave charms and delights, wilt thou have strength and support,
Wilt thou with one short word encompass the carth and the heaves,

All is said if I name only, Sacontala, thee,”
B



HISTORY OF SANSKRIT PHILOLOGY. (gl

“a complete literature had been preserved in India,
which promised to open a new leaf in the ancient
history of mankind, and descrved to become the
object of serious study. And although the en-
thusiasm with which works like Sakuntala were at
first received by all who took an interest in literary
curiosities could scarcely be expected to last, the real
and scientific interest excited by the language, the
literature, the philosophy, and antiquities of India has
lasted, and has been increasing eversince. England,
¥rance, Germany, Italy, Denmark, Sweden, Russia,
and Greece have each contributed their share towards
the advancement of Sanskrit philology, and names like
those of Sir W. Jones, Colebrooke, Wilson, in England,
Burnouf in France, the two Schlegels, W. von Hum-
boldt, Bopp, and Lassen, in Germany, haye secured
to thig branch of modern scholarship a firm standing
and a universal reputation. The number of books
that have been published by Sanskrit scholars in the
course of the last seventy years is but small.' Those
works, however, represent large and definite results,
importent not only in- their bearing on Indian anti-
quities, but, as giving birth to a new system of Com-
parative Philology, of the highest possible importance
to philology in general.? In little more than half a

1| Professor Gildemeister in his most lsborious and accurate
work, ¢ Bibliothecas Sanscritee Specimen, Bonne, 1847,” brings
the number of books that have been published up to that time in
Sunskrit philology to 603, exclusive of all works on Indian anti-
quities and Comparative Philology. During the last twelve years
that number has been considerably raised. '
2 Professor Lassen, in his work on Indian Antiquities, now in
course of publication, is giving a resumé of the combinéd labours
.+ of Tndian philologists during the last seventy years, sifted eritically



HISTORY OF SANSKRIT PHILOLOGY. {S‘

eeritury, Sanskrit has gained its proper place in the L

plblic of learning, side by side with Greek and
Latin. = The privileges which these two languages
enjoy in the educational system of modern Europe
will scarcely ever be shared by Sanskrit. But no one
who wishes to acquire a thorough knowledge of these
or any other of the Indo-European languages, — no
one who takes an interest in the philosophy and the
historical growth of human speech,—no one who
desires to study the history of that branch of man-
kind to which we ourselves belong, and to discover in
the first germs of the language, religion, and my-
thology of our forefathers, the wisdom of Him who is
not the God of the Jews only,-— can, for the future,
digpense with some knowledge of the language and
ancient literature of India.

And yet Indian philology is still in its infancy, and
the difficulties with which it has had to contend have
been great, much greater, indeed, than those which
lay in the way of Greek philology after its revival in
the fifteenth century. Seventy years after the fall of
Constantinople, the classical works of Greek literature
were not only studied from manuscripts: they had
been edited and printed. There were men like
Reuchlin, Erasmus, and Melanchthon, who had inves-
tigated the most important documents in the different
periods of Greek literature, and possessed a general
knowledge of the historical growth of the. Greek

and arranged ecientifically by a man of the most extensive learning,
and of the soundest principles of criticism. His work may indeed
be considered as bringing to its conclusion an important period of
Sanskrit philology, which had taken its beginning with Sir W,
Jones's translation of Sakuntala. Indische Alterthums-Kunde,
von Christian Lassen.  Bonn, 1847-—-1858.
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““mind. Learned Greeks who were taking refuge in

the west of Europe, particularly in Italy, had brought
with them a sufficient knowledge to teach their lan-
guage and literature; and they were able and ready
to guide the studies of those who were afterwards to
contribute to the revival of classical learning in
Europe.  Men began where they ought to begin,
namely, with Homer, Herodotus, and Thucydides, and
not with Anacreontic poetry or Neo-Platonist philo-
sophy. But when our earliest Sanskrit scholars
directed their attention to Indian literature, the dif-
ficulties they had to struggle with were far greater.
Not to mention the burning and enervating sky of
India, and the burden of their official occupations,

- men like Halhed, Wilking, and Sir W. Jones could

hardly find a single Brahman who would undertake
to teach them his sacred idiom. When, after some
time, learned Pandits became more willing to impart
their knowledge to Europeans, their own wviews of
Indian history and literature were more apt to mislead
their pupils than to guide them, in a truly historical
direction. Thus it happened that, at the beginning
of Sanskrit philology, preference was given either to
works which still enjoyed amongst the Hindus them-
selves a great, but frequently undeserved, popularity,
or to those which by their poetical beauty attracted
the attention of men of taste. Everything Indian,
whether Manu’s Code of Laws, the Bhagavadgita,
Sakuntala, or the Hitopadefa, was at that time con-
sidered to be of great and extravagant antiquity, and
it was extremely difficult for European scholars to
form a right opinion on the real merits of Indian
literature.  The literary specimens received from
India were generally fragments only of larger works:
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“ov/if/ not, they had been chosen so indiscriminately L
m different and widely distant periods, that it was
impossible to derive from them an adequate know-
ledge of the rise and fall of the national literature of
India.

- Herder, in other respects an excellent judge of
ancient national poetry, committed himself to some
¢xtraordinary remarks on Indian literature.  In his
criticism on Sakuntala, written in the form of letters
to a friend, he says: “ Do you not wish with me,
that instead of these endless religious books of the
Vedas, Upavedas, and Upangas, they would give us
the more useful and more agreeable works of the
Indians, and especially their best poetry of every
kind? It is here the mind and character of a nation
is best brought to life before us, and 1 gladly admit,
that I have received a truer and more real notion of
the manner of thinking among the ancient Indians
from this one Sakuntala, than from all their Upnekats
and Bagavedams.”! The fact is that at that time
Herder's view on the endless religious books of the
Vedas, could only have been formed from a wretched
translation of the Bagavedam, as he calls it, — that
is, the Bhégavatapuréna, — a Sanskrit work composed
as many centuries after as the Vedas were before
Christ ; or from the Hzour-vedam, a very coarse fors
gery, if, indeed, it was intended as such, written, as
it appears, by a native servant, for the use of the
famous Jesuit missionary in India, Roberto de No-
bilibus.?

! Herder's Schriften, vol. ix. p. 226, Zur schonen Literatur und
Kunst. Tiibingen, 1807.
2 Cf. Account of a Discovery of a Modern Imitation of tle.

B3
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Even at a much later time, men who possessed the
true tact of an historian, like Niebuhr, have abstained
from passing sentence on the history of a nation
whose literature had only just been recovered, and
had not yet passed through the ordeal of philological
criticism. In his Lectures on Ancient History,
Niebuhr leaves a place open for India, to be filled up
when the pure metal of history should have been
extracted from the ore of Brahmanic exaggeration
and superstition.

“Other historians, however, thought they could do
what Niebuhr had left undone; and after’ perusing
some poems of KalidAsa, some fables of the Hitopadesa,
some verses of the Ananda-labari, or the mystic poetry
of the Bhagavadgita, they gave, with the aid of Mega-
sthenes and Apollonius of Tyana, a so-called historical
account of the Indian nation, without being aware
that they were using as comtemporary witnesses,
authors as distant from each other as Dante and
Virgil. No nation has, in this respect, been more
unjustly treated than the Indian. = Not only have
general conclusions been drawn from the most scanty
materials, but the most questionable and spurious
authorities have been employed without the least
historical investigation or the exercise of that critical
ingenuity, which, from its peculiar character, Indian
literature requires more than any other.!

Vedas, with Remarks on the genuine works, by Fr, Ellis ; Asiatic
Researches, xiv. p. 1-—59 : Caleuttn, 1822.

1 Professor H, H. Wilson, in the preface to his translation of
the Vishnu-Purina, remarks: “It is the boast of inductive philo-
sophy that it drawsits conclusions from the careful observation
and accumulation of facts; and it is equally the business of all
philosophical research to determine its facts before it ventures
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~——THere is another circumstance which has retarde

~iiie progress of Sanskrit philology : an affectation of
that learned pedantry which has done so much mis-
chief to Greek and Latin scholarship.  'We have much
to learn, no doubt, from classical scholars, and nothing
can be a better preparation for a Sanskrit student
than to have passed through the school of a Bentley
or a Hermann.  But in Greek and Latin scholarship
the distinction between useful and useless knowledge
has almost disappeared, and the real objects of the
study of these ancient languages have been well nigh
forgotten. = More than half of the publications of clas-
sical scholars have tended only to impede our access
to the master-works of the ancients; and a sanction
has been given to a kind of learning, which, however
creditable to the individual, is of no benefit to the
public at large, | A similar spirit has infected Sanskrit
philology. Sanskrit texts have been edited, on which
no rational man ought to waste his time. Kssays
have been written on subjects on which it is folly to
be wise. These remarks are not intended to disparage
eritical scholarship or to depreciate the results which
have been obtained by minute and abstruse erudition.
But scholars who devote all their time to critical nice-
ties and recondite subtleties are apt to forget that
these are but accessories. Knowledge which has no
object beyond itself is, in most cases, but a pretext
for vanity. It is so easy, even for the most superfi-

upon speculation, This procedure has not been observed in the
investigation of the mythology and traditions of the Hindus.
Impatience to generalise has availed itself greedily of whatever -
promised to afford materials for generalisation ; and the most erro-
neous views have been confidently advocated, because the guides
to which their authors irnsted were ignorant or insufficient.”
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Gl scholar, to bring together a vast mass of informa-
tion, bearing more or less remotely on questions of no.
importance whatsoever. The test of a true scholar is

!‘ to be able to find out what is really important, to
| state with precision and clearness the results of long
and tedious researches, and to suppress altogether lu«
cubrations, which, though they might display the

!/ laboriousness of the writer, would but encumber his

f’ subject with needless difficulty. :

,3 The object and aim of philology, in its hlghest

enge, is but one, ~=to learn what man is, by learning
what man has been. With this principle for our
pole-star, we shall never lose ourselves, though en~
gaged in the most minute and abstruse inqguiries.
Our own studies may seemingly refer to matters that
are but secondary and preparatory, to the clearance,
g0 to say, of the rubbish which passing ages have left
on the monuments of the human mind. But we shall
never mistake that rubbish for the monuments which
it covers. " And if, after years of tiresome labour, we
do not arrive at the results which we expected, — if
we find but spurious and unimportant fabrications of
individuals, where we thought to place ourselves face
to face with the heroes of an ancient world, and
among ruins that should teach us the lessons of former
ages, —we need not be discouraged nor ashamed, for
in true science even a disappointment is a result,

If, then, it is the aim of Sanskrit philology to sup-
ply one of the earliest and most important links in
the history of mankind, we must go to work histo-

rically; that is, we must begin, as far as we can, with

the beginning, and then trace gradually the growth
of the Indian mind, in its various manifestations, as

. far as the remaining literary monuments allow us to
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> is course. What has been said with regard
to philosophy, that  we must acquire a knowledge of
the beginning and first principles, because then we
say that we understand any thing when we believe
we know its real beginnings,” applies with equal force
to history. Now every one acquainted with Indian
literature, must have observed how impossible it is to
open any book on Indian subjects without being
thrown back upon an earlier authority, which is ge-
nerally acknowledged by the Indians as the basis of
all their knowledge, whether sacred or profane. This
earlier authority, which we find alluded to in theolo-
gical and philosophical works, as well as in poetry, in
codes of law, in astronomical, grammatical, metri-
cal, and lexicographic compositions, is called by one
comprehensive name, the Veda.

It is with the Veda, therefore, that Indian philos
logy ought to begin if it is to follow a natural and
historical course.  So great an influence has the Vedie
age (the historical period to which we are justified
in referring the formation of the sacred texts) exer-
cised upon all succeeding periods of Indian history,
so closely is every branch of literature connected with
Vedic traditions, so deeply have the religious and moral
ideas of that primitive era taken root in the mind of
the Indian nation, so minutely has almost every private
and public act of Indian life been regulated by old
traditionary precepts, that it is impossible to find the
right point of view for judging of Indian religion,
morals, and literature without a knowledge of the
literary remains of the Vedic age. No one could
fairly say that those men who first began to study -
Sanskrit, now seventy years ago, ought to have begun
with reading the Veda. The difficulties connected
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mth the study of the Veda would have made such a
course utterly impossible and useless. But since the
combined labours of Sanskrit scholars have now ren-
dered the study of that language of more easy access,
since the terminology of Indian grammarians and
commentators, which not long ago was considered un-
intelligible, has become more familiar to us, and manu-
scripts can be more readily procured at the prineipal
public libraries of Europe, Sanskrit philology has no
longer an excuse for ignoring the Vedic age.

/It might be inferred from the very variety of sub-
jects upon which, as has been just observed, the Veda
is quoted as the last and highest authority, that by
Veda must be understood something more than a
single work. It would be, indeed, much nearer the
truth to take “ Veda” as a collective name for the
sacred literature of the Vedic age, which forms, so to
speak, the background of the whole Indian worldy
Many of the works which belonged to that period of
literature have been irrecoverably lost. With regard
to many. of them, though their existence cannot be
doubted, it is even uncertain whether they were ever
committed to writing. A large number, however, of
Vedic works does still exist; and it will require
many years before they can be edited together with
- their commentaries. ~ Till then it will be impossible
to arrive at definite results on many questions con-
nected with Vedic literature, and it would not be safe
" to take a comprehensive view of the whole Vedic age
before all' the sources have been exhausted from
which its history and character can be studied.
Nothing could be farther from the purpose of this
historical essay than to attempt anything of this kind
at present. What I have to offer are but Prolego-
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questions connected with the h:story of the Vedxc
age. There are points which can be settled with
complete certainty, though it may be impossible to
bring, as yet, the whole weight of evidence to bear
upon them ; and the general question as to the au-
thenticity, the antiquity, and the different periods of
Vedic literature, ought to be answered even before
beginning an edition of Vedic works. Again, there
are many questions of special interest for Sanskrit
literature, 'in which even now, with the materials
that have been published, and with the help of manu-
scripts that are accessible in the public libraries of
Europe, it is possible to arrive at certain results;
while other points are such ‘that even after the com-
plete publication of all Vedic texts and commentaries,
they will remain open to different views, and will
necessarily become the subject of literary discussions.
The principal object of the following essays will be to
put the antiquity of the Veda in its proper light. By
antiquity, however, is meant, not only the chrono-
logical distance of the Vedic age from our own, mea-
sured by the revolutions and the progress of the
heavenly bodies, but also and still more, the distance
between the intellectual, moral; and religious state of
men as represented to us during the Vedic age, com-
pared with that of other periods of history,—a dis-
tance which can only be measured: by the revolutions
and the progress of the human mind.

No one who is at all acquainted with the position
which India occupies in the history of the world, would
expect to find many synchronisms between the his-

tory of the Brahmans and that of other nations before .

the date of the origin of Buddhism in India. Al

¢ A
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2 ﬁthough the Brahmans of India belong to the same
family, the Aryan or Indo-European family, which
civilised the whole of Europe, the two great branches
of that primitive race were kept asunder for centuries
after their first separation. The main stream of the
Aryan nations has always flowed towards the north-
west. No historian can tell us by what impulse
those adventurous Nomads were driven on through
Asia towards the isles and shores of Europe. The
first start of this world-wide migration belongs to a
period far beyond the reach of documentary history;
to times when the soil of Europe had not been trodden
by either Celts, Germans, Slavonians, Romans, or
Greeks. But whatever it was, the impulse was as
irresistible as the spell which, in oar own times, sends
the Celtic tribes towards the prairies or the regions
of gold across the Atlantic. It requires a strong will,
or a great amount of inertness, to be able to withstand
the impetus of such national, or rather ethnical move-
ments. Few will stay behind when all are going.
But to let one’s friends depart, and then to set out
ourselves —to take a road which, lead where it may,
can never lead us to join those again who speak our
langnage and worship our gods —is a course swhich
only men of strong individuality and great self-de-
pendence are capable of pursuing. It was the course
adopted by the southern branch of the Aryan family,
the Brahmanic Aryas of India and the Zoroastrians
of Iran. ;

/At the first dawn of traditional history we see
these Aryan tribes migrating across the snow.of the
HimAlaya southward toward the ‘Seven Rivers”
(the Indus, the five rivers of the Panjib and the
Sarasvati), and ever since India has been called their
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That before that time they had been living
in more northern regions, within the same precincts
with the ancestors of the Greeks, the Italians, Slavo-
niaus, Germans, and Celts, is a fact as firmly esta-
blished as that the Normans of William the Conqueror
were the Northmen of Scandinavia. The evidence of |
language is irrefragable, and it is the only evidence
worth listening to with regard to ante-historical
periods, It would have been next to impossible to
discover any traces of relationship between the
swarthy natives of India. and their conquerors,
whether Alexander or Clive, but for the testimony
borne by language. What other evidence could have
reached back to times when Greece was not peopled
by Greeks, nor India by Hindus? - Yet these are the
times of which we are speaking. What authority
would have been strong enough to persuade the
Grecian army, that their gods and their hero ancestors
were the same as those of King Porus, or to convince
the English soldier that the same blood was running
in his veins and in the veins of the dark Bengalese ?
And yet there is not an English jury now a days,
which, after examining the hoary documents of lan-
guage, would reject the claim of a common descent
and a legitimate relationship between Hindu, Greek,
and Teuton. Many words still live in India and
in England, that have witnessed the first separation of
the northern and southern Aryans, and these are
witnesses not to be shaken by cross-examination.
The terms for God, for house, for father, mother, son,
daunghter, for dog and cow, for heart and tears, for
axe and tree, identical in all the Indo-Eumpean,
idioms, arve like the watchwords of soldiers. We
challenge the seeming stranger; and whether he
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éwer with the lips of a Greek, a German, or
ndian, we recognise him as one of ourselves.. Though
the historian may shake his head, though the physio-
logist may doubt, and the poet scorn the ides, all
must yield before the facts furnished by language.
There was a time when the ancestors of the Celts, the
Germans, the Slavonians, the Greeks, and Italians,
the Persians, and Hindus, were living together with-
in the same fences, separate from the ancestors of
the Semitic and Turanian races,

¢ It is more difficult to prove that the Hindu was
the last to leave this common home, that he saw his
brothers all depart towards the setting sun, and that
then, turning towards the south and the cast, he
started alone in search of a new world. But as in
his language and in his grammar he has preserved
something of what seems peculiar to each of the
northern dialects singly, as he agrees with the Greek
and the German where the Greek and the German
seem to differ from all the rest, and as né other lan-
guage has carried off so large a share of the comimon
Aryan heirloom — whether roots, grammar, words,
mythes, or legends —it is natural to suppose that,
though perhaps the eldest brother, the Hindu was
the lust to leave the central home of the Aryan
family. / . :

" The Aryan nations who pursued a north-westerly
direction, stand before us in history as the principal
nations of north.-western Asia and Europe, They
have been the prominent actors in the great drama of
history, and have carried to their fullest growth all
the elements of active life with which our nature is
endowed. They have perfected society and morals,
and we learn from their literature and works of art
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e elements of science, the laws of arf; and the
principles of philosophy. In continual struggle with
each other and with Semitic and Turanian races, these
Aryan nations have become the rulers of history, and
it seems to be their mission to link all parts of the
world together by the chains of civilisation, com-
meree, and religion. . In a word, they represent the
Aryan man in his historical character.,”

# But while most of the members of the Aryan family
followed this glorious path, the southern tribes were
slowly migrating towards the mountains which gird
the northof India.  After crossing the narrow passes
of the Hindukush or the HimaAlaya, they conquered
or drove before them, as it seems without much
effort, the aboriginal inhabitants of the Trans-Hima-
layan countries. . They took for their guides the prin-
cipal rivers of Northern India, and were led by them
to new homes in their beautiful and fertile valleys.
It seems as if the great mountains in the north had
afterwards closed for centuries their Cyclopean gates
against new immigrations, while, at the same time,
the waves of the Indian Occan kept watch over the
southern borders of the peninsula. None of the great
conquerors of antiquity -— Sesostris, Semiramis, Ne-
buchadnezzar, or Cyrus, who waged a kind of half
nomadic warfare over Asia, Africa, and Europe, and
whose names, traced in characters of blood, are still
legible on the threshold of history’, disturbed the

! Thus Strabo says, xv. L. 6.: ‘Hyiv 8 ri¢ iv dwain yévarro
wloric mept vy Tvdikow & rije rotatne orparsiag rov Kipov % rijg -
pepépdoc 3 Zvvaropalverae 3 wwe kai Meyaalivae rg Adyy Tobry,

keNevwy dmiorelv raic dpyaia mepl Tvdav loroptaie: obre yap wup’ .

Tvéay #Ew orakivaé more erpariay ol éme\Beiv EEwley va) kparijmey,
. whi¥ rijc pel "Hpaxhéovg kal Awrioov, kal vic piv pera Maredovwy.
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peaceful seats of these Aryan settlers. Left to them-
selves in a world of their own, without a past, and
without a future before them, they had nothing but
themselves to ponder on.  Struggles there must have
been in India also. Old dynasties were destroyed,
whole families annihilated, and new empires founded.
Yet theinward life of the Hindu was not changed by
these convulsions. His mind was like the lotus leaf
after a shower of rain has passed over it; his cha-
racter remained the same, passive, meditative, quiet,
and full of faith. ,

/ The chief elements of discord amongst the peaceful
inhabitants of this rich country were, the struggle
foi/ supremacy between the different classes of so-
ciety, the sabjugation of the uncivilised inhabitants,
particularly in the south of India, and the pressure
of the latest comers in the north upon the possessors
of the more fertile countries in the south./
¢ These three struggles took place in India at an
early period, and were sufficiently important to have
called forth the active faculties of any but the Indian

Kairoe Zéowerpy pév rov Alyirrov kat Tedprove rov Alliora wg
Eipbrne mpoeAbeiv. Nafloxodpéaopov 3¢ rov wapi Xaddaloie eb-
docephoavra "Hpakkéove pakloy kal we Srq\ay ENdowr* péypr pév o)
devpo wai Tedprwva dgueéobae” éxceivoy 8¢ xal & rijg Ifuplag elg Ty
Opgxny xat réy [dvrov dyayely mv erparidv. 'IdavBupoov G¢ +ov
Skblyy dmibpapeiv rije "Agtac péxpr Alybrrov® rie 8¢ "Ivdudie pnééva
roirwy dbacha.  Kai Zepipapw & drolflavely mpo rije iriyephoewe.
Iépoac o¢ puoliogdpove pév éx rije "Ivdiije peranéplastac "Yapnxag'
éket 3¢ oy orpurevoat, GAN' Eyyve EINOeTy povoy, iivica Kipoc Hlavvey
&mi Maseayirag.  With regard to the expeditions of Herakles and
Dionysos, Strabo adds: Kai ré wept Hpaxhéove 8¢ wai Awrigov
Meyaoliésme pev per’ dMywy miora fyeirar riv &' EXAov of mhelovg,
dv fort kat 'Eparoafévne, dmora xal puBodn, xalinep wal ra rapa
roic "EAAyowy, k. Cf. Megasthenis Indica, ed. Schwanbeck.
Bounae, 1846,

L



GREECE AND INDIA. 17 (gl
&t.

fation. In these struggles we may recognise almost

the same elements by which the Greek character
was perfected and matured. But how different
have been the results upon the Indian mind! The
struggle for supremacy between the different classes,
which in Greece ended with the downfall of the

_ tyrannies and the rising of well-organised republics,
has its counterpart in Incw. inithe extirpation of the
Kshatriya race and the triumph of the Brahmans
through Parafu-Rama.l/

/The second struggle, or the war against the un-
civilised inhabitants of the South, is represented by
the Indian poet of the RAméyana as the batile of a
divine hero against evil spirits and uncouth giants.
What this is to India, the war of Persia was to
Greece; the victory of patriotic valour over brute
force. The Muses of Herodotus are the Raméyana
of Hellas./

»In the third of these parallel struggles the contrast
is no less striking. We follow, with a mournful
interest, the narrative of international jealousies be-
tween the different states of Greece; we see how one

1 « Parafu-Rima cleared the earth thrice seven times of the
Kshatriya caste, and filled with their blood the five large lakes of
Samanta-panchaka, from which he offered libations to the race of
Bhrigu. Offering a solemn sacrifice to the king of the gods,
Parstu-Réma presented the earth to the ministering priests.
Having given the earth to Kasyapa, the hero of immeasurable
prowess retired to the Mahendra mountain, where he still resides ;
and in this manner was there enmity between him and the race
of the Kshatriyas, and thus was the whole earth conquered by
Parasu-Rima.” (Vishpu-Purina, p. 403.) 1In the MahAbhdrata
the earth is made to say, “ The fathers and grandfathers of these
Kshatriyas have been killed by the remorseless Rama in warfare
on my account.”

C
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?;Miea to crush the power of the other, while all are
preparing the common ruin of the country, DBut
what characters are here presented to our analysis,
what statesmanship, what eloquence, what bravery!
In India the war of the Mahébhérata was, perhaps,
more bloody than the Peloponnesian war: but in
the hands of the Brahmans the ancient epic has been
changed into a didaetic kegend. =

Greece and India are, indeed, the two opposite
poles in the historical development of the Aryan man.
To the Greek, existence is full of life and reality; to
the Hindu it is a dream, an illusion. The Greek is
at home where he is born; all his energies belong to
his country : he stands and falls with his party, and
is ready to sacrifice even his life to the glory and
independence of Hellas. The Hindu enters this world
as a stranger ; all his thoughts are directed to another
world; he takes no part even where he is driven
to act; and when he sacrifices his life, it is but to be
delivered from it. ,

# No wonder that a nation like the Indian cared so
little for history ; no wonder that social and political
virtues were little cultivated, and the ideas of the
Useful and the Beautiful scarcely known to them.
With all this, however, they had what the Greck was
as little capable of imagining as they were of realising
the elements of Grecian life. They shut their eyes
to this world of cutward seeming and activity, to
open them full on the world of thought and rest.
Their life was a yearning after eternity ; their activity
a struggle to return into that divine essence from which
this life seemed to have severed them. Believing as
they did in a divine and really existing eternal Being
(70 vrws ov), they could not believe in the existence
of this passing world. If the one existed, the other
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‘could only 'seem to exist; if they lived in the one,
they could uot live in thegother. Their existence on

earth was to them a problem, their eternal life a

certainty.  The highest ohject of their religion was
to restore that bond* by which their own self (4tman)
was linked to the eternal Self (paramitman); to re-
cover that unity which had been clouded and ob-
scured by the magical illusions of reality, by the
so-called May4 of creation. It scarcely entered their
mind either to doubt or to affirm the immortality of
the soul? except in later times, and then omly for
philosophical and controversial purposes.? Not only
their religion and literature, but their very language,
reminded them daily of that relation between the real

! In one of the old hymng of the Rig-veda this thought seems to
weigh upon the mind of the poet, when he says:

wAT dywaly Fcficn, ¥R wdE wer weter

“Poets discovered in their heart, through meditation, the bond of
the existing in the non-existing.” Rv. x. 129. 4.

% In the Veda life after death is not frequently alluded to, and
it is more for the goods of this world, for strength, long life, a
large family, food, and cattle, that the faveur of the gods is im-
plored. One of the rewards for a pious life, however, consists in
being aditted after death to the seat of the gods. Thus Kakshivan
says, Rv. i. 125. 5.: “He who gives alms goes and stands on the.
highest place in heaven, he goes to the gods.” Thus Dirghatamas
(Rv. i. 150, 8.), after having rebuked those who are rich, and do
not give alms, nor worship the gods, exclaims, “ The kind mortal,.
O Sage, is greater than the great in heaven ; let us worship thee,
O Agni, for ever and ever!”

3 The technical term “pretyabbiva,” wh:ch,occurs so frequently
in Indian philosophy, and bas generally been reandered by * con-
dition of the soul after death,” means really the state in which we

are while living on earth. Our present life, according (o Indian

notions, is “ bhiva,” birth and growth, * pretya,” after a previous
death.

e 2
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nd the seeming world, The word dtman, for instance,
which in the Veda occursften as #man, means life,
particularly animal life./ Thus we read, Rv. i. 63. 8.,
% Increase, O bright Indra! this our manifold food,
like water all over the earth ; by which, © Hero! thon
givest us lfe, like sap, to move every where.” Here
tman means the vital principle, and is compared with
the juice that circulates in plants. In another hymn,
addressed to the horse which is to be sacrificed (Rv.
i. 162. 20.), the poet says, “ Ma tvi tapat priya 4tmi-
piyantam,” literally, ¢ Let not thy dear sclf burn or
afflict thee as thou approachest the sacrifice.” Here
priya Gimd corresponds to the Greek dinoy 5jrp.  But
we find déman used, also, in a higher sense in the Veda,
For instance, Ry. i. 115. 1., “Sfirya 4tmf jagatas
tasthusha$ cha:” *the sun is the soul of all that
moves and rests.”! Most frequently, however, tman
and dtman are employed for self, just as we say, My
soul pm'sea, rejoices, for I praise, I myself rejoice.
This is the most usual signification of dtman in the
later Sanskrit, where it is used like a pronoun. Yet
dtman means there also the soul of the universe, the
highest soul or Self (paramfitman) of which all other

! In the same gense the sun is called jivo asuh, “the wital
spirit,” cf. Rv. 1. 118, 16.:

vﬁﬁ’%ﬁﬁmmwaﬁﬁ%ﬁ

“ Rise | our life, our spirit, came ; the darkness went off'; the light
approaches!” Ry, ii. 8. 14.4

A7 TLN YW AGATARG G ggweT [@afal
AT wgTEATAT & femt feteyy amgHaa

“ Who has seen the first born, when he who has no bones (i e
‘8 ¢+ form) bore him who had bones? Where wad the life, the
blood, the soul (self) of the world? Who went to ask this

from any that knew it ?”
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s partake, from which all reality in this created
world emanates, and intg which every thing will re-
turn. Thus a Hindu speaking of himself (Atman)
spoke also, though unconsciously, of the soul of the
universe (Atman) ; and to know himself was to him to
know both his own self and the universal Self, or to
know himself in the divine Self. The Sanskrit, “ at-
minam Atmand padya,” “see (thy) self by (thy)
self,” had a deeper signification than the Greek yr@fe
geavrér', because it has not only a moral, but also a

1 Itis difficult to find a satisfactory etymology for atma (viomin.),
particularly in its older, and possibly more original, form, tmd.
Bopp (Comp. Grammar, i. § 140.) says, “if étmd stand for éhmnda,
and be derived from a lost root, @i, to think (when it must be re-
membered that the root nak also changes its final £ sometimes into
¢, upinah and upfnat), it might be compared with the Gothic
akma, soul.”  'This root, &k, is afterwards traced by Bopp in the
Sanskrit &ha, “he said;” and he observes that to speak and to
think are in the Indo-European languages sometimes expressed by
one and the same word. The last observation, however, i8 not
quite proved by the example taken by Bopp from the Zend, man-
thra, speech. For although the Saunskrit mantra is derived from
man, to think, it receives its causal meaning by the termination
tra, and has therefore the signification of prayer, hymn, advice,
speech (i. e. what makes us think). If @mé come from a root ek,
the meaning of this root is more likely that of breathing, which
would aceount for Gothic akma (wreipa), as well as for Sanskris
iha, Greek 7 and 4y, Latin gjo and nego, and similar words. If _
we derive a&tmd, spirit, sonl, gelf, from this root ak, we may alsol. /i o
derive from it a~Aam, 1 (cuneiform inseript, adam, ego, évé, ich).
But there slways remains a difficulty as regards the elision of 4 in
the old Vedic form tma, instead of dtmé, and the Zend thma-
nangh, which, acvording to Prof. Burnouf's é8gjecture, is the
Sansk. tmanas (Commentaire sur le Yaéna, p. 509.); a diffi-
culty which neither European etymologists (Pott, Etymologische
Forschungen, i. 196.; Benfey, Griechisches Wurzellexicon, i, 265.)
nor Indian Aunidik scholars (Unidi Satras, 4. 152.) bave yet

explained.
o 3
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tetaphysical meaning.  How largely this idea of L

““Atman, as the Divine Spirit, entered into the early
religious and philosophical speculations of the Indians,
may be seen from the following dislogue between
Yjnavalkya and Maitréyi, which forms part of the
Brihadarinyaka.

“ Maitréyi',” said Y&Jnavalkya, ‘] am going away
from this my house (into the forest). Forsooth, I
must make a settlement between thee and my other
wife KatyAyani.”

Maitréyi said, ¢ My Lmd if this whole earth full
of wealth belongf.d to me, should I be immortal by
it?”

% No,”" replied Y#jnavalkya; “like the happy life
of rich people will be thy life. But there is no hope
of immortality by wealth.”

And Maitréyi said, * What should I do with that
by which I do not become immortal? = What my
Lord knoweth (of immortality) may he tell that to
me.’

Y&‘]namlkya replied, * Thon, who art truly dear
to me?, thou speakest dear words. Sit down, I will
explain it to thee, and listen well to what I say.”
And he said, “A husband is loved, not because you
love the husband, but because you love (in him) the

I Bribadfranyaka, 24 Adhyfiya, 4th Brihmana, p. 28. edit.
Poley ; 4th Prapithaka, 4th Brahmana, p. 444. edit. Roer. '

2 Instead of fﬁ!ﬂ' ‘dﬂ"l% [ M H‘Eﬁ Dr. Poley reads ﬁ‘q'r-'-
Qﬂff ! WA which he may have meant for “thou Avatdr,

or incarnation of our love.” Not to speak, however, of the gram-
matical difficulties of this construction, the Commentary leayes no

" doubt that wo ought to read, fEET (TET) WA (RATH-
are) W (#Ff).
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vine Spirit (Atma4, the absolute Self). A wife is
loved, not because we love the wife, but because we
love (in her) the Divine Spirit. Children are loved,
not because we love the children, but because we love
the Divine Spirit in them. This spirit it is which we
love when we (seem to) love wealth, Brahmans,
Kshatriyas, this world, the gods, all beings, this uni-
verse. The Divine Spirit, O beloved wife, is to bé
seen, to be heard, to be perceived, and to be medi-
tated upon. If we see, hear, perceive, and know
him, O Maitréyl, then this whole universe is known
to us.”

“ Whosoever looks for Brahmahood elsewhere than
in ‘the Divine Spirit, should be abandoned by the
Brahmans. Whosoever looks for the Kshatra-power
elsewhere than in the Divine Spirit, should be aban-
doned by the Kshatras. Whosoever looks for this
world, for the gods, for all beings, for this universe,
clsewhere than in the Divine Spirit, should be aban-
doned by them all. This Brahmahood, this Kshatra-
power, this world, these gods, these beings, this uni-
verse, all is the Divine Spirit.”

“ Now, as we cannot seize the sounds of a drum
externally by themselves, butseize the sound by seizing
the dram, or the beating of it,—as we cannot seize
the sounds of a conch-shell by themselves, but seize
the sound by seizing the conch-shell, or the shell-
blower, —as we cannot seize the sounds of a lute by
themselves, but seize the sound by seizing the lute,
or the lutanist,—so is it with the Divine Spirit.”

“ As clouds of smoke rise out of a fire kindled
with dry foel, thus, O Maitréyi, have all the holy
~ words been breathed out of that Great Being,”

“ As all the waters find their centre in the sea,
o4
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all sensations find their centre in the skin,
tastes in the tongue, all smells in the nose, all colours
in the eye, all sounds in the ear, all thoughts in the
mind, all knowledge in the heart, all actions in the
hands, and all the Holy Scriptures in speech.”

“ It is with us, when we enter into the Divine
Spirit, as if a lnmp of salt was thrown into the sea; it
becomes dissolved into the water (from which it was
produced), and is not to be taken out again. But
wherever you take the water and taste it, it is galt.
Thus is this great, endless, and boundless Being but
one mass of knowledge. As the water becomes salt,
and the salt becomes water again, thus has the Divine
Spirit appeared from out the elements and disappears
again into them. When we have passed away, there
is no longer any name. This, I tell thee, my wife,”
said 'YAjnavalkya.

Maitréyi said, “ My Lord, here thou hast bewildered
me, saying that there is no longer any name when we
have passed away.” :

And Yéjnavalkya replied, “ My wife, what I say is
not bewildering, it is sufficient for the highest know-
ledge. For if there be as it were two beings, then
the one sees the other, the one hears, perceives, and
knows the other. But if the one Divine Self be the
whole of all this, whom or through whom should he
see, hear, perceive, or know? How should he know
(himself), by whom he knows every thing (himself)?
How, my wife, should he know (himself) the
knower ?' Thus thou hast been taught, Maitréyi;

! This last sentence is taken from the fifth Brihmana of the
" fourth Adhyiya, where the same story is told again with slight
madifieations and additions,



; k THE INDIAN MIND. 25 @L

!-E'% is immortality.” Having said this YAjnavalkya
left his wife for ever, and went into the sohtude of
the forests.

It must be observed that the work from wluch this
dialogue is taken belongs to a later period of Vedic
literature. In the ecarlier times which are represented
to us in the hymns of the Veda, these mystic ten-
dencies are not yet so strongly developed. In the
songs of the Rig-veda we find but little of philosophy,
but we do occasionally meet with wars of kings, with
rivalries of ministers, with triumphs and defeats, with
war-songs aund imprecations. The active side of life
is still prominent in the genuine poetry of the Rishis,
and there still exists a certain equilibrium between
the two scales of human nature. It is only after
the Aryan tribes had advanced southward, and taken
quiet possession of the rich plains and beautiful groves
of Central India, that they seem to have turned all their
energies and thoughts from the world without themn
to that more wonderful nature which they perceived
within.

/Such wag their state when the Greeks first became
acquainted with them after the discovery of India
by Alexander. What did these men, according o
Megasthenes, most think and speak about? Their
most frequent conversations, he says, were about life
and death. This life they considered as the life of an
embryo in the womb; but death as the birth to a real
and happy life for those who had thought, and had
prepared themselves to be ready to die! Good and

! Strabo, xv. §9.: I\sigrove & abroic elvar Ndyove wept rTob
Savirov® vopilew yap &) rov pev sv0ade Blov de av dxpgy Kvopgyvwy
elvar rov 8¢ Sdvarov yéveow e oy dyree Piov xal rdv ebdalpova '
Toic p\ogopioast” S0 73 hosfioer whelory xpijofar mpog ro éroupion

13787
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JPad was nothing to them; not that they denied
distinction between good and bad in a moral sense.

. 'They recognised law and virtue, as we see in their
sacred poetry‘, as well as in their codes of law. But
they denied that anything that happened to men in
this life could be called either good or bad, and they
maintained that philosophy consisted in removing the
affections of pleasure as ‘well as of pain. Liking pain
and hating pleasure was what they considered the
highest state of indifference that man could arrive at.%

Bavarov,  “ Nay, for aught we know of onrselves, of our present
life, and of death ; death may immediately, in the natural eourse
of things, put us into a ligher and more enlarged state of life, as
our birth does.” Bwlmp Butler,
. ! The notion of sin is elearly expressed, for instance, in a song
of Giritsamada’s (Ry. ii. 28. 5.):

fa wregary ToefaaT www § e Qe
AT AReRfE a9AT ford & WU AT W g et
WA § WY TCC frqd F@ITRATINS] A1 7HE)

TR FwrRAEeEr 7 8 @t Gfwgai

“ Deliver me from sin, as from a rope; let us obiain thy path of
righteousness. May ‘the thread not be torn while I am
weaving my prayer ; may the form of my pious work not decay
before its season.

“ Varuna, take all fear away from me; be kind to me, O just
king! Take away my sin like a rope from a calf'; for afar
from thee 1 am not the master even of a twinkling of the
eye.”

And again, Rv. ii. 29. L.:

vamar srfrerr o Wik weA wafoan)

“You quick Adityas, ye who mnever fail in your works, carry
away from me all sin, as a woman does who has given birth

“ to a child in secret.”
i Strabo, xv. 59.; "Ayafor 3¢, i xaxoys undey elvar rov ovpfa

Y AR |
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are told by the same author that the Indians L

‘not communicate their metaphysiepl doctrines' to
women ; thinking that,if their wives understood these
doctrines, and learned to be indifferent to pleasure
and pain, and to consider life and death as the same,
they would no longer continue to be the slaves of
others: or, if they failed to understand them, they
would be talkative, and communicate their knowledge
to those who had no right to it. This statement of
the Greek author is fully borne out by the later
Sanskrit authorities. We find, for instance, in the
ceremonial Stitrag (brauta and grihya-siitras), that
women were not allowed to learn the sacred songs
of the Vedas, the knowledge of which constituted
one of the principal requirements for a Brahman
before he was admitted to the performance of the
sacrifices. Indeed, the whole education of a Drak-
man consisted in learning the old sacred literature
by heart, and many years were spent for this purpose
by every Brahmachrin in the house and under the
severe discipline of his Guru, or of an Achfirya. As
it was necessary’, however, for a husband to perform

vdyrov Wrlpdrowg* ob yap dy rotc abroic Tovg pev dyBeabac, rovg 8
xaipew, Evvrvibdeg irokinfeic Exovrac, kai rove alrovg roic abroic
rére piv &xBeobu, rire 8 ab yalpey perafBa)\opivove.  Ibid. xv.
65.: Ta yoir Nexlévra ele rour’ E¢n ourrelvew, oc ¢ln Ndyog Gpurroe
s Hbowpy kal Nompy Yuxie dgaphoeract cal 8re Mmy kab mwdvoe
diagéprr* 10 pev yap woképco, 70 8 ¢iNov abroic® r& ¢é shpara
dacoion wpoe mwovoy, ¥ al yvédpac purviowrre, &f’ v kal ordceg
rabotey, xai ebpPovior micw dyalidy rapeiev, xai kouwjj kal idég.
1 Siyana, in his commentary on the Rig-veds, 1. 131, 8., ex+

plaining the words f &7 A% fHgAT WIWA: «Couples

wishing for protection have magnified thee, O Indra!” quotes
passages from the Brihmanas, the Shtras, and the Smritis, in
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saorifices together with his lawful wife, and as pa
sages of the hymnsl, as well as of the Brihmanas,
speak clearly of man and wife as performing sacrifices
in common, it was laid down in the Sltras that the
husband or the priest should, at the sacrifice itself,
nake his wife recite those hymns which were neces-
sary for the ceremony. But although women were
thus allowed to participate in the sacrifices of their
husbands, they were not initiated, still less were they
admitted to the highest knowledge, the knowledge of
the ‘Atman or the Brahman? Cases like that of
Maitréyi were exceptions, not the rule. s

 Thas the account which Megasthenes gives of the
Indians shows us the ‘same abstract and passive

support of the law lai¢ down in the Plirvamiménss, that man and
wife ghould perform sa(sifices in common. From the Brahmanas
he quotes the beginning' * the Agnyidbina, where it is said that

mian and wife are to place the sacred fire in common : STETIAT

Wﬁﬂi’l From the Sttras he quotes a rule, 3*{

trﬁ YRR a‘rﬁﬁ:l This seems to mean, ‘ Let him, after
giving the Veda to his wife, make her reciteit,” The passage is
taken from the Advaliyana Srauta-siitras, i. 11, If the word veda,
used by Aévalayana, meant the Veda, this passage would be most
fmportant, as proving the existence of the Veda, 4s a written book,
at the time of Advaliyana. Veda, however, is used here in the
sense of “a bundle of grass,” and is connected with vedi4, an altar
made of grass (Root ve, Lat, viere). Lastly, Siyana quotes from the
Smritis, Many, v. 155, ¢ Women cannot sacrifice without their hue-

bands:” AT WUt THIN

1 The piety and happiness of a married couple is well described
i o hymn aseribed to Manu Vaivasoata, Ry. viii. 31, 5=9. :

2 Manu, ix. 18., travslated by Sir W. Jones. * Women have no
business with the texts of the Veds, thus is the law fully settled ;
having, therefore, no evidence of law, and no knowledge of expia-
tory texts, sinful women must be as foul as falsehood isself; and
this is a fixed rule.”
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ter which we find throughout the whole classi-
eal or post-vedic literature of the Brahmang, and
which, to a great extent, explains the absence of any-
thing like historical literature among this nation of
philosophers. / R bR
~A people of this peculiar stamp of mind was never
destined to act a prominent part in what is called the
history of the world. This exhausting atmosphere
of transcendental ideas could not but exercise a de-
trimental inflaence on the active and moral cha-
racter of the Indians. But if we admire in classical
history even those heroes in whom the love of country
was driven to the highest pitch of fanaticism, we have
scarcely @ right to despise a nation, in whom the love
of a purer and higher life degenerated sometimes
into reckless self-sacrifice. No people certainly made
a more favourable impression upon the Greeks than
the Tndians. And when we vead the account of their
moral and intellectual condition at the time of Alex-
ander, we aré obliged to admit that if some of their
good qualities are no longer to be met with among |
the Indians of later times, this is owing, not entirely
to an original defect of character, but to that con-
tinual system of oppression exercised upon them by
foreign conquerors, to whose physical power they
submitted, while they could not belp despising their
masters as barbarians,/ Of the demoralising influ-
ence of a foreign occupation we have an instance in/
the time of Alexander, in the story of Kaldnas
(Kalyéna), who yielded to the flattering offers
of the Furopean conqueror, and left his sacred
homte to follow his royal master as a piece of curi- -
osity. But Megasthenes was afterwards informed that
the behaviour of Kaldnas was strongly disapproved of
by his friends, as ambitious and servile ; while Man-
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fanis was praised for his manly answer to Alexander’s
messeggers, mot only by his countrymen, but by
Alexander himself. Tt was not long before Kalinas
repented his unworthy ambition, for he burnt hiw-
gelf soon after at Pasavgada, in the same manner
as the only other Brahman who reached Europe
in ‘ancient times, burned himself at Athens, to
the astonishment of the Greeks, who erected a tomb
to him, with the inscription, “ Here lies the Indian
Sarman Cheya (Sarman Achirya?), from Barygaza,
who sought immortality after the old custom of the
Indians.” i
The genius of the Greek nation owes its happy
“and healthy growth to liberty and national indepen-
dence. The Homeric songs were addressed to a
» people; proud of his heroes, whether real or legen-
dary.  If Persia had crushed the chivalry of Greece,
we should pever have heard the names of Herodotus,
JBschylus, Sophocles, Phidias, aud Pericles. - Where
the feeling of nationality has been roused, the poet is
roud to be listened to by his nation, and a nation is
proud to listen to her poet. But in times of national
degradation the genius of great men turns away
from the realities of life, and finds its only con-
solation in the search after truth, in science and
 philosophy.  Socrates, Plato, and Aristotle arose
when the Greek nation began to decline; and, under
the heavy grasp first of Macedonian sway, then of
Roman tyranny, the life of the Greck genius ebbed
away, while its immortal productions lived on in the
memory of other and freer nations. /The - Indian
never knew the feeling of nationality, and his heart
never trembled in the expectation of national ap*
plause. There were no heroes to ingpire a poet,—no
history to call forth a historian. The only sphere
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sve the Indian mind foand itself at liberty to act,
to create, and to worship, was the sphere of religion
and philosophy ; and npowhere have religions and
metaphysical ideas struck roots so deep in the mind
of a nation as in India. The Hindus were a nation
of philosophers. Their struggles were the struggles
of thought ; their past, the problem of creation 5 their
future, the problem of existence. The present alone,
which is the real and living solation of the problems
of the past and the future, seems never to have at-
tracted their thoughts or to have called out their
energies. The shape which metaphysical ideas take
amongst the different closses of society, and at dif-
ferent periods of civilisation, naturaily varies from
coarse superstition to sublime spiritualisin.  But,
taken as a whole, history supplies no second instance
where the inward life of the soul has so completely
absorbed all the practical faculties of a whole people,
and, in fact, almost destroyed those qualities by
which amation gains its place in history./

It might therefore be justly said that India has
no place in the political history of the world. While
other nations, as the Egyptians, the Jews, the Baby-
lonians, Assyrians, Persians, the Greeks, the Romans,
and the Teutonic races, have, during certain periods,
culminated on the political horizon of the world,
India has moved in such a small and degraded circle
of political existence that it remained almost invisible
to the eyes of other nations. An expedition like
that of Alexander could never have been conceived
by an Indian king, and the ambition of native con-

L,

querors, in those few cases where it existed, never -

went beyond the limits of India itself.
/But if India has no place in the political history
of the world, it certainly has a right to claim its
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place in the intellectual history of mankind. The
less the Indian nation has taken part in the political
struggles of the world, and expended its energies in
the exploits of war and the formation of empires,
the more it has fitted itself and concentrated all its
powers for the fulfilment of the important mission
reserved to it in the history of the East. History
seems to teach that the whole human race required a
gradual education before, in the fulness of time,
it could be admitted to the truths of Christianity.
All the fallacies of human reason had to be exhausted,
before the light of a higher truth could meet with
ready acceptance. The ancient religions of the world
were but the milk of nature, which was in due time
to be succeeded by the bread of life. After the pri-
meval physiolatry, which was common to all the mem-
bers of the Aryan family, had, in the hands of a wily
priesthood, been changed into an empty idolatry, the
Indian alone, of all the Aryan nations, produced
a new form of religion, which has well been called
subjective, as opposed to the more objective worship
of nature. That religion, the religion of Buddha,
~ has spread, far beyond the limits of the Aryan world,
and, to our limited vision, it may seem to have re-
tarded the-advent of Christianity among a large por-
tion of the human race. But in the sight of Him
with whom a thousand years are but as one day, that
religion, like all the ancient religions of the world,
may have but served to prepare the way of Christ, by
helping, through its very errors, to strengthen and
to deepen the ineradicable yearning of the human
heart after the truth of God. /
/Though the religion of Buddha be of all religions
the most hostile to the old belief of the Brahmans,—
the Buddhists standing to the Brahmans in about the
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e relation as the early Protestants to the Church

.Gf Rome,~—yet the very bitterness of this opposition

proves that Buddhism is peculiarly Indign.f Similar

“ideas to those proclaimed by Buddha were current long
 before his time, and traces of them may be found even
in other countries. But for the impressive manner in

which these ideas were first proclaimed and preached
throughout India, for the hold which they tockdon
the Indian mind, for the readiness with which they
were received, particularly by the lower classes, till
at last they were adopted by the sovereign as the
religion of state,-—in a word, for the historical and
universal ‘character which this doctrine there as-
sumed, the cause must be sought in the previous
history of the Indian nation. “There is something in
the doctrines of Buddhism that is common to all
systems of philosophy or religion, which break with
the traditions of an effete idol-worship and a tyranni-

“cal hierarchy. There is some truth in Buddhism as

there is in every one of the false religions of the world.
But it was only in India, where people had been
prepared by centuries of thought and meditation, as
well as by the very corruption of the old Brahmanical
system, to embrace and nurture the religious ideas of
Buddha Sakya Mani; it was only in India, that those
new doctrines took an historical shape, and grew into
a religion which, if truth depended on majorities,
would be the truest of all forms of faith. /

#Up to the present day there is no religion of the
world more extensively prevalent than the religion
of Buddha' ;4_311& though it has been banished from

L M. Troyer, in his valaable edition of the Radjatarangini (ii.
309.), gives the following data as to the extent of the Duddhistic
D
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=“the soil ‘of India, and mno living follower of this

erced is now to be met with in that countryl, yet
it has found a refuge and sccond home in Ceylon,
Siam, Ava, Pegu, th¢ Birman Empire, China, Tibet,
Tatary, Mongolia and Siberia, and is, even in its
present corruption, looked upon and practised as the
only truc system of faith and worship by many
millions of human beings. /Truly, then, the moment
when this religious doctrine took its origin in India
is an ¢ra in the intellectual history of the world ; and,
from an historical point of view, India may be con-
sidered, at that time, as passing through the meridian
~of history, The most accurate observers of the
progress of the Indian mind have, therefore, chosen
this moment as the most favourable for fixing, his-
torically and chronologically, the position of India s/
Professor Wilson in his * Vishnu-Purina,” Professor
Burnouf in his ¢ Introduction to the History of
Buddhism,” and Professor Lassen in his “ Indian
Antiguities.” : '

It would be out of place to discuss at present all
the arzuments by which the historical origin of the
Buddhistie religion has been fixed chronologically in
the works here mentioned. The date of Buddha’s

religion : L population de la terre est évalude par M. Hassel b
921 millions; par Malte-Brun, & 642 millions; par d’autres, & 737
millions d’habitants. Le Buddhisme est professé dans presque
tout Pempire de la Chine, qui seul, daprés différents computs,
contient de 184 i 300 millions d’habitants. Ajoutons-y les
Buddhistes de plusieurs iles de I'Est, de la Cochincline, du Siam,
du pays des Birmans, del'Inde, du Nepal, du ‘Libet,.et de Ja majeure
partie de la Tartarie, ete,, et I'on trouvera que je n'exagére pas
trop le nombre deg Buddhistes actuels.”

! See J, Bird, Historical Researches on the Origin and Prin-
ciples of the Buddha and Jaina Religion.  Bowbay, 1847.
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, in the middle of the sixth’ eentury B. ., and
'the begmnmg of the Ceylonese era, 543 ». c., will
have to be considered hereafter. KFor the present‘. it
will be sufficient to keep in mind that the Buddhistic
era divides the whole history of India into two parts,
in the same manner as the Christian cra divides the
history of the world. It is therefore of the greatest
importance, with regard to the history of Vedic
literature. The rise of a mnew religion so hostile
to the hierarchical system of the Brahmans is most
likely to have produced a visible effect on their
sacred and theological writings. If traces of this
kind ean be discovered in the ancient literature of
India, an important point will be gained, and it
will be possible perhaps to restore to this vast mass
of Brahmanic lore a certain historical connection.
After the rise of a new religious doctrine in the first
centuries after Buddha, it could not be expected that
the Brahmanic literature should cease at onee.  On
the contrary, we should expect at first a powerful
reaction and a last effort to counteract the influence
of the rising doctrine. And, as in India the religion
of Buddha addressed itself more especially to the

lower classes of the people, and found its strongest
support amongst those who had to suffer from the

exclusiveness of the Brahwmanic system, a period of
transition would most likely be marked by a more
popular style of literature,— by au attempt to sims
plify the old complicated system of the Brahmanic
ceremonial, till at last the political ascendency, se-
cured to the mew doctrine through its adoption by
the reigning princes, like ASoka, would cause this
effort also to slacken. :

Before it can be shown, however, that this reall y
D2
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6k place in India, and that traces of this religion

crisis oxist in the Vedic literature of the Brahmans,
it seems mecessary to point out what Sanskrit works
can be included within that literature, and what
other books are to be excluded altogether when we
Yook for evidence with regard to the true history of
the Vedic age. |

Let us begin by the negative process, and endeavour
to separate and reject those -works which do not
belong to the genuine Vedic eycle.. Tf we examine
the two epic poems of India, the Rdmayana and
Mahabhérata, we shall find it impossible to use them
as authorities for the Vedic age, because we are not
yet able to decide eritically which parts of these
poems are ancient, and which are modern and post-
Buddhistic, or at least retouched by the hands of late
compilers and editors, There are certainly very
ancient traditions and really Vedic legends in both of
these poems. . Some of their heroes ave taken from
the samb cpic eycle in which the Vedic poetry moves.
These, however, only form subjeets for episodes in the
two poems, while their prineipal heroes are essentially
different in their character and  manners. In fact,
though there are remains of the Vedic age to be

" found in the epic poems, like the stories of Urvaki

and Purfiravas, of Sakuntala and Dushmanta, of
Uddalaka, Sunahéepha, Janaka Vaideha, and parti-
cularly of the Vedic Rishis, like Vasishtha, Vikvh-
mitra, Y#jnavalkya, Dirghatamas, Kakshivat, Kava-
sha, and many others, yet this would only prove that
the traditions of the Vedic age were still in the
mouth of the people at the time when the epic poetry
of the Hindus was first composed, or that they were
not yet forgotten in after times, when the Brahmauns
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_ gan to collect all the remains of eplc songs into one
large body, called the MahAbhrata.  If we compare .
the same legends as exhibited in the hymns and
Brithmanas of the Veds, and as related in the Mahi-
bhirata, Réméyana, or the Purfinas, the Vedic ver-
sion of them will mostly be found to be more simple,
more primitive, and more intelligible than those of
the epic and paurfnic poems. This is not meant as
a denial, that real epic poetry, that is to say, a mass
of popuiar songs, celebrating the power and exploits
of gods and heroes, existed at u very early period in
India, as well as among the other Aryan nations; but
it shows, that, if yet existing, it is not in the Mahé-
bhérata and Raméiyana we have to look for these old
songs, but rather in the Veda itself. In the eollec-
tion of the Vedic hymns, there are some which may
be called epic, and may be compared with the short
hymns ascribed to Homer. In the Brihmanas pas-
sages occur; in prose and verse, celebrating the ac-

- tioms of old kings.

The following extract from the Sankhfiyana-stras
(xvi. 1.), throws some light on the literature which
the Brahmans possessed, in zuldmon to what we are
accustomed to call the Veda®

“ At the Horse-sacrifice, t-he Adhvaryu calls upon
gingers who sing to the lute (vindganaginas), and in-
vites them to celebrate the king, who then performs
the sacrifice, together with other virtuous kmgs of
old. On the first day of the sacrifice, the priest tells
the story which begins with Manu Vaivasvata. As
the people of Manu were men, and there are men pre-
sent at the sacrifice, the priest teaches these, the

1 The same account is given in the Aévaliyana-siitras, x. 7,
and in the Satapatha-brihmana, xiii, 3, 1, 1.
D 3
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=“Householders, by telling this story. He then says,
~ “The Rich-verses are the Veda, this is the Veda,’ and
recites a hymn. : , :
- % On the second day he tells the story which begins
with Yama Vaivesvata (from the Satapatha). As
the people of Yama were the futhers, and there are
fathers present, he teaches the elders by this story.
He then says, ‘The Yajurveda is the Veda; this is
the Veda, and recites an Anuvika (&Svamedhika)
of the Yajush, .- g (!
“(On the third day he tells the story which begins
with Varuna Aditya.  As the people of Varuna were
the Gandharvas, and as they are present, he teaches
the young and fair youths by this story. IHe then
says, * The Atharva-veda is the Veda; this is  the
Veda,” and recites the Bhishaja!, a work on medicine.
“On the fourth day he tells the story which begins
with Soma Vaishnava (from the Satapatha). A the
people of Soma were the Apsaras, and as these are
present, he teaches the young and fair maids by this
story. He then says, ¢The Angirasa-veda is the
Veda; this is the Veda,” and recites the Ghora?,
another work of the Atharvanikas.
“On the fifth day he tells the story which begins

1 The commentator insists on this being a distinet book of the
Atharvapikas, and not & hymn. 9T ‘Sﬁ'ﬂ"«ﬁ‘ﬁ'am'*
wleTe | ATgRl THTETATE Y AG wR AR Al
The Satapatha says mraiﬁ qéu Aévaliyana, ﬂ%‘ﬂ'ﬁ
fauta |
2 'qmaqﬁ' a9t The Satapatha says HEACHT w
W 56 |



EPIC POEMS.

with Arbuda Kadraveya.  As the people of Arbuda
were the Sarpas (snakes), and as these are present, he
teaches the Sarpas, or the sunake-charmers, by this
story. He then says, ¢ The Barpavidyt is the Veda ;
this is the Veda,” and recites the Sarpavidyd.'

“ On the sixth day he tells the story which begins
with Kuvera Vaisravana. As the people of Kuvera
were Rakshas, and as these are present, he teaches
Selagas, or evil-doers, by this story. He then says,
¢The RakshovidyA is the Veda, this is the Veda,’
and recites the Rakshovidy4.”

. #On the seventh day he tells the story which be-
gins with Asita Dhdnvana.® As his men were the
Asuras, and as these are present, he teaches the
usurers (Kusidin) by this story. He then says, ¢ The
Asuravidyd is the Veda, this is the Veda,’ and per-
forms a trick by slight of hand.*

_%QOn the eighth day he tells the story which begins
with Matsya Sdmmada. - As his men were the crea-
tures of the water, and as these are present, he
teaches the Matsyas (fishes), or the fishernien by this

! ANTEET FEargl 4Tl The Satapathas ‘mﬁﬁm'[
TS THl
2 \W t@ﬂ(ﬁm I According tc the Satapatha

W A Wdll aceording to Advaliyana, foure-

fagri 1
3 Asita Dhilnva, Satapatha and Advaliyana.

« ggeiRigeTatar afgqurmaaia aifee-
Argyfemrawarl

» 4

1.
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~<ptory. e then says, ¢ The Ttibisa-veda is the Veda
this is the Veda,’ and recites an Itihisa.!

“On the ninth day he tells the story which begins
with Tdrkshya Vaipasyate® As his men were the
birds, and as these are present, he teaches the birds,
or the young students (brahmachfrin)? by this story.
e then says, ¢The Purfina-veda is the Veda, this is
the Veda,’ and recites the Purdpa.*

“ On the tenth day he tells the story which begins
with Dharma Indra (from the Sutapatha). As his
men were the gods, and as these are present, he
teaches the young, learned, and poor priests by this
story.” He then says, ‘The Stmaveda is the Veda,
this is the Veda,’ and sings the Sama.5”

This extract shows that epic poetry, traditional as
well as improvised on the spur of the moment, existed
during the Vedic age.

In several parts of the Brihmanas and Aran-
yakas, when an account is given of the literature,
known to the ancient Hindus, we meet with the
names of Gathd, Nareéansi, Itihfsa, and Akhyana ?
(songs, legends, epic poems, and stories) as parts

' gfaeTeaw yImHEe e

2 Vaipadchita, according to Advaliyana.

* argriafRyET: i Satapatha,
v 3'({!‘3' Eng‘q}mTE‘a‘q[ The Vayu-purfipa has a

more ancient appearance than the other Purinas.
¢ gt sufaureRTSR T
 GTET TWEN Satapatha.
T Cf. Taittiriya-Aranyaka, ii. 9.: AU AR U~

Wi FWTH ATYT ATCOAF N Bribaddranyaka, i 4. 10.:

S,
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: e Vedic literature. The occurrence of titles
of literary works like these, has been made use of
to/ prove the existence, at that ecarly period, of the
writings which afterwards were designated by the
same names.  But though the Mahébhérata is called
an ltihGsa, and the Raméyana an Akhydna, and
though many works have in later times become fa-
mous under the name of Purdnas, yet these enume-
rations of literary works in the Brihmanas do not
refer to them.! They contain only general names or

gfaera: gad faan sufag: wWrET QATGIYT-
@m‘rﬁ mﬁn‘iﬂ'ﬁﬂ ibid. iv. 1, 2, iv. 6. 9.; Satap. Brihm,
xio 7o 1.y Athary. Sanhith, sv. 6 ¥fA€reyg gUw@ W

AT m“ Cf. Aunfrecht; Indische Studien, p. 183.

Siyana himself is sometimes doubtful, and in his Commentary on
the Taittiriya-franyaka, for instance, he says that, by purina
might be meant the Brahminda, &c.; and by itibisa, the Mahi-
 bhArata. 'This, however, is a mistake, and it would bring Siyana
info contradiction with himself. Te has fully proved in his
Introduction to the Rig-veda that in this passage of the Taittiri-
yhranyaka, no works separate from the Veda could be understood.
Cfy Rig-veda sanbith, p. 23. Dr. Weber, in his extracts from
Phnini (iv. 2. 60.), shows that vyikhydna, ikhyina, kathd, akhyi-
yikd, itihfisa, and purns, were titles of literary works known at
* the time of Kitydyana. But he inclines to the opinion that X&-
tyAyana did not mean the Mahdbbirata, Rimiyana, and the Pur«
finns, as we now possess them, by these general names, Cf. Indische
Studien, 1. p. 147. ;

! In the later literature also, names like Ttibdsa, Akhyénay ond
Pariipa are by no means restricted to the Mahibhirata, Rimiyaua,
and the Purfmas. The Mahlibbirata is called Purins, Akhyfios,
and Itibdsa. CR M. Bh. L 17—19. Vyfsa himgelf calls his
poem, the Mahdbhfrata, a Kivya; and Brahma sanctions this as
its proper title. Cf. M. Bl 1 72, This passage modifies I'roa
fessor Lassen's opinion as to Kévya being the distinctive title of
the Rimayapa. CR ¥ndian Antiquities, 1. 486. The Mahdbhirata
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“titles, which have been applied to certain parts of the
sacred literature, containng either stories of gods or
men, or cosmogonic traditions.t  There is no allusion
to any of the titles of the Purimas or to the Ramé-
yana in Vedic works, whether Brihmanas or Sfitras.
But as in the Sttras of Aévaliyana® the name of the

ig also ealled the fifth Veda, or the Kirshna-veda; that is, the
Veda comyposed by Krishna Draipdyana Vyisa. Of. M. Bh. 1, 2300.
Burnouf, Bhag. nr. préf. xx1. Lassen, Ind. Antig. 1. 789.

1 Cf. Siyaua, Introduction to the Rig-veda sanhitd, p. 23.

2 Grihye-Stitras, iii. 4. MS, 1978, E. I. IL, reads, WI(A-

WATHTAT: instend of WTTAACTHTTALHITIATS the read-

ing adopted by Dr. Roth (Zur Literatur, p. 27). Unfortunately
the Commentary to this passage is very scanty, which is so much
the more to be regretted, as the text itself’ scems to contain
spurious additions, According to the MSS. the passage reads,

oy ey wAfeAr wrewr vawr GarfeEr
arwrATsFRdgTr afes: wmen wrEETA: 9%
AT wErEAT T AR gEg R
TAEE AN TANTCAYATATET  wTafagrefEangey-
ANAGATHFACTATERGT AT AT AW

£ L L L
TR geaT §99) e FT9Ea . deE A
Fa . . . " ~ . } * Py
U WEHY wAE WTETYAAALY WRALH WEs
I guTATAArZAE A SrEEwrrwTEE
¥ AT wrArETR w9 qufEi |
According to the commentator we have first, 12 Rishis, who, as
Rishis, are to be invoked, when the Brahmanical thread is sus-
pended round the meck (nivita). These are indeed the Rishis
of the Rig-veda: first the Satarchins, the comman title of the
poets of the first Mandala ; then Gritsamada (2d Mandala), Vié-

' vimitra (84 M.), VAmadeva (4th M.), Atri (5th M.), Bharadviijn
(6th M.), Vasishtha (Tth M.); then follow the poets of the Pea-

il
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rata, and according to sore MSS. even the name
of the Mahﬁ.bh&rata, is mentioned, this may be consi-
dered as the earliest trace, not merely of single epic
poems, but of a collection of them. The age of
Aévalayana, which will be approximately fixed after-
wards, would, therefore, if we can rely on our MSS,,
furnish a limit below which the first attempt at a col-
lection of a Bhérata or Mahdbhérata ought not to be
placed. But there is no hope that we shall ever suc-
ceed by critical researches in restoring the Bhérata to
that primitive form and shape in which it may have
existed before or at the time of Alvaldyana. Much
has indeed been done by Professor Lassen, who, in his
Indian Antiquities, has pointed out characteristic
marks by which the modern parts of the Mahibbarata
can be distinguished from the more ancient; and we
may soon expect to see his principles still farther
carried out ina translation of the whole MahAbhérata,
which, with the help of all the Sanskrit comment-
aries, has been most carefully prepared by one of
the most icarned and laborious scholars of Germany.
/It it were possible to sift out from the huge mass of
Indian epic poctry, as we now possess it in  the Mahi:
bhirata and RAmiyana, those old stories and songs

githa hymns (8th M.), the poets of the Pdvaminis (9th M.), and
finally, the autbors of the 10th and jast Mandala, who are called
Kshudrastiktas and Mah#stiktas, authors of short and long hymns,
The next class comprises twenty-three invoeations, according to
the Commentary, and they are to be made, when the Brahmanical
cord is suspended over the right shoulder (prichinaviti). The text,
however, contains more than twenty-three names, and it is likely
that some of them have been added afterwards, while others are

perhaps to be taken collectively. m‘m’ﬂ'ﬁ'{ﬁr: may also

be taken as one word, in the sense of the legal authorities of the
Bharatas.
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which must have been living for a long time in the
mouth of the people before they were collected,
enlarged, arranged, and dressed up by later hands, a
rich mine of information would be opened for the
ancient times of India, and very likely also for the
Vedic age.  But the whole frame of the two epic
poems as they now stand, their language and metre,
as well as the moral and religions system they
contain, show that they were put together at a period
when the world of the Veda was living by tradition
only, and, moreover, partly misunderstood, and partly
forgotten, The war between the Kurus and Péndavas,
which forms the principal object of our MahAbhérata,
is unknown in the Veda. The names of the Kurus
and Bhiratas are common in the Vedie literature, but
the names of the Pandavas have never been met with,
It has been observed !, that even in Pinini’s grammar
the name PAndu or Pf mdava does not oceur, wh;lc the
Kurus and Bharatas are frequently mentioned, parti-
cularly in rales treating of the formation of patro-

nymics and similar words.? If, then, Aévalayana

! Dr. Weber, Indische Studien, p. 148. Kityiyana, howevery
the immediate successor of Pinini, knows not only Pindu, but
also his descendants, the Pandyas.

? 'The names of thetwo wives of PAndu, Kund and Madri, oceur
‘in the commentary on Pinini. (Cf i. 2. 49, iv. 1. 65., iv. 1. 176.
(text) for Kunti, and iv. 1. 177. for Miidri). But both these names
are geographical appellatives, Kunti signifying a woman from the
country of the Kuntas, Midri a Madra-woman.  Prithd, another
name of Kunti, stands in the Gana SivAdi. As to the proper
names of the Pﬁn(}.ava princes, we find Yudhishthira, Pan. vi. 1.
134.,vi. 3. 9., viil. 8. 95. (text); .4:_-;una, Pin. iiiv 1, 119, iv. 8.
64., v. 4. 48, vi, 2. 1381.; Bhima, Piu. vi. 1. 205, ; Nakula Pin.
vi. 3. 75. The name of Sahadeva {oes not occur; but his de-
scendants, the Sihadevas, ave mentioned as belonging to the race
of Kuru, together with the Nikulas, Pan. iv. 1. 114, In the same
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1 shown to have been a contemporary, or at
cast an immediate successor, of PAnini, the Bharata
which he is speaking of must have been very
different from the epic poem which is known to ug

way we find the descendants of Yudhishthira and ArJ una men«
tioned as members of the eastern Bhératas, Pﬁn ii. 4, 66.  Drau-
padi’s name does not occur in Pinini, but Subhadré the sister of
Krishna and the wife of Arjuna, is distinctly mentioned, Phu. iv.
2. 56. Another passage in the commentary on Pinini (iv. 38, 87.)
proves even the existence of a poem in praise of Subhadri, which,
1[‘we remember the former mention of a war about Subhadrd (iv.

2. 36.), seems most likely to have celebrated this very conquest of
Subhadrd by Arjuna. In the Mahdbharata this story forms n
separate chapter, the Subliadri-harana-parva (Adiparva, p. 288, »
which may be the very work which Piuini, according to his com-
mentator, is alluding to, ‘That the chapter in the Mabibhirata
belongs to the oldest parts of this epie, may be scen from its
being mentioned in the Anukramani of Dbritardshtra (i. 149.).
“ When 1 heard that Subhadrf, of the race of Madhu, had been
forcibly seized in the city of Dvarakd, and carried away by Arjuna,
and that the two heéroes of the race of Vrishni had repaired to
Indraprastha, I then, O Sanjaya, had no hope of auccess.” 'The
Mahﬁbhﬁahya, however, does not explain the former Sttra, (iv. 2.
56.), and for the latter it gives examples for the exceptions only,
but not for the rule, The word grantha, used in the Sftra,
(iv, 8. 87.), i8 always somewhat suspiciouns. That some of the
8fitrag which now form part of Pinini’s grammar, did not proceed
from him, is acknowledged by Kaiyyats, (cf. iv. 8. 131, 132.)

worfete: w3y 9rF e fd Am Arfioa-
e fraerafedaea, <f fF@zi Kridy

Vasudeva, who is considered as peculiarly connected with the tra-
dition of the P:'t_r,:dava,s, is quoted ag Vasudeva, of the race of
Vryishni (Pan. iv. 1. 114.); as Vasudeva, together with Siva
and z’kdltya (Pin. v. 3. 99.); as Vdsudeva, together with Arjuna
(iv. 8. 98. text). In the commentary to Pin. iii, 8. 156, and
il 8. 72., we have proof of Kpishpa's being worshipped as a god ;
in . 4. 92. heis mentioned as a hero. His residence, Dvaraka,
liowever, does not occur in Panini.
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under the name of the Mah@ibharata, celecbrating the
war of the Kurus and Pandavas.' /
/1In the form in which ‘we now possess the Mahabhé-
Jrata it shows clear traces that the poets who collected
and finished it, breathed an intellectual and religious
atmosphere, very different from that in which the
heroes of the poem moved. The epic character of the
story has throughout been changed and almost oblite-
rated by the didactic tendencies of the latest editors,
who were clearly Brahmans, brought up in the strict
school of the Laws of Manu. But the original tradi-
tions of the Pandavas break through now and then,
and we can clearly discern that the races among
whom the five principal heroes of the Mahébharata

were born and fostered, were by no means completely- «

under the sway of the Brahmanical law. How is it,
for instance, that the five PAndava princes, who are
at first represented as receiving so strictly Brahmanic
an education, — who, if we are to believe the poet,
were versed in all the sacred literature, grammar,
metre, astronomy, and law of the Brahmans,—could
afterwards have been married to one wife ¥ This is in

1 That Pinini knew the war of the Bhératas, has been rendered
highly probable by Prof. Lassen (Ind. Alterthumekunde, i. 691.
837.). The words which called forth Pénini’s speeial rule, (iv.2.56.);
can searcely be imagined to have been different from those in the
Mahabhashya 5 viz., Bhiratah sangrémali, saubhadeah sangriimal.
Tt was impossible to teach or to use Pipini’s Sfitras without
examples, which necessarily formed part of the traditional gram-
matical literature long before the great Commentary was written,
and are, therefore, of a much higher historical value than is com-
monly supposed. 'The coincidences between the examples used in
the Priti¢ikhyas and in Péuini, show that these examples were by
no means selected at random, but that they had long formed part
of the traditional teaching. Sec also Pin. vi. 2. 38, where the
word * mahibhiirata” occurs, but not ss the title of & poem.
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f1 opposition to the Brahmanic law, where it is said,
‘! they are many wives of one man ; not many husbands
of one wife.”!  Such a contradiction ean only be ac-
counted for by the admission, that, in this case, epic
tradition in the mouth of the people was too strong to
allow this essential and carious feature in the life of
its heroes to be changed. However, the Brahmanic
editors of the Mahdbhirata, seeing that they could not
alter tradition on this point, have at least endeavoured
to excuse and mitigate it. Thus we are told in the
poem itself, that at one time the five brothers came
home, and informed their mother that they had found
something extremely precious. - Without listening
{urther, their mother at once told them they ought to
divideit as brothers. The command of a parent must
always be literally obeyed; and as Draupadi was
their newly discovered treasure, they were obliged,

according to the views of the Brahmans, to obey, and
to have her as their common wife. Indian lawgivers
call this a knotty point?; they defend the fact, but
refuse to regard it as a precedent. /

L9 ST FEA AW qgT wrAr WAl Swer
ux g9 gAq: €A

¢yt fifiw: oy gwa AgwfRcnf 9@
IR ¥ WARETEAELAR: T WA
WrFITLA: Uf¥ala q1g i galurawhifafa-
yar FreifasreE e we)

Cf. Sayana's Com. on Paridara. MS. Bodl. 172, 173. Another
explanation is given by Kumfrila:

Yramgs s (% afrwaraytar mwa‘h;ﬁ’t
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’ﬁ% Neither does the fact that Pandu is lawfully married

&
ﬁl’\vw O

to two wives, harmonise with the Brahmanic law.
That law does not prohibit polygamy, but it regards
,no second marriage as legal, and it reserves the privi-
lege of being burnt together with the husband to the
eldest and only lawful wife. Such passages in the
ancient epics are of the greatest interest. We see in
them the tradition of the people too far developed, to
allow itself to be remodelled by Brahmanic Diaskeu-
astes, There can be little doubt that polygamy, as we
find it among the early races in their transition from
the pastoral to the agricultural life, was customary in
India/ We read in Herodotus (v. 5.), that amongst
the Thracians it was usual, after the death of a man,
to find out who had been the most beloved of-
his wives, and to sacrifice her upon his tomb. Mela
(ii. 2.) gives the same as the general custom of the
Getwe.  Herodotus (iv. 71.) asserts a similar fact of
the Seythians, and Pausanias (iv. 2.) of the Greeks,
while our own Teutonic mythology is full of instances
of the same feeling.'/ And thus the customs of these
cognate mnations explain what at first seemed to be
anomalous in the epic tradition of the Mahibhérata,
that at the death of Péndu, it is not Kunti, his lawful
wife, but Madr, his most beloved wife, in whose arms
the old king dies, and who successfully claims the
privilege of being burnt with him, and following her
husband to another life,%/ '

t Cf. Grimm, History of the German Language, p. 139.
* Other instances of Dharmavyatikrama are :

AWUTITG  TRAREEAgedw  Afvadeeioa-
vaTATE AR | gfute st



4 Phe same remark applies to the Rémlyana. In
this second epie also, we seo that the latest editors
were shocked by the anomalies of the popular tradi-
tions, and endeavoured to impart a more Brahmanic
polish to the materials handed down to them from an
carlier age. Thus king Dasaratha kills.the son of a
Brahman, which would be a crime so horrible in the
eyes of the Drahmans, that scarcely any penance
could expiate it.! This is the reason why the young
Brahman is represented as the son of a Sadrd
woman, and tells the king so himself, in order to
relieve him from the fear of having killed the son of
a Brahman. The singular relation, too, between
Réma and Paradu-Rima, was probably remodelled
by the influence of the Brahmans, who could not
bear the idea of their great hero, the destroyer of all
the Kshatriyas, being in turn vanquished by Rima,
who was himself a Kshatriya./

The Vedic literature, by the very sacredness of its
character, has fortunately escaped from the remo-
delling puritanism of the later Brahmans. There
must, from the first, have been as great a variety
in the intellectual, religious, .and moral character
of the Indians, as there is in the geographical
and ‘physical character of India. If we look at
Greece, and consider the immense diversity of local
worship, tradition, and customs, which co-existed
within that small tract of country, and then turn

quftugEl  ArgRATmaTArgaaag refa-
Wﬁ‘wﬂl‘i’ | — Kumérila Bhat{a.

1 Of. Manu, ¥iii. 381, “No greater crime is known on earth
than slaying a Brahman, and the king, thervefore, must not even
form in his mind an idea of killing o priest.” :

E
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our eyes to the map of India, barred as it is by
mountain-ranges and rivers, it becomes clear that
the past ages of such a country cannot be represented
in their fulness and reality by the traditions of the
later Brahmans, which as we nmow possess them in
the epic and pauranic poetry of the Hindus, are
all tinged with the same monotonous colouring.
Such a uniformity is always the result of an arti-
ficial system, and mnot of a matural and unimpeded
development. It is indeed acknowledged by the Brah-
mans themselves that different customs prevailed in
o different parts of India. Some were even sanctioned
by them, notwithstanding their policy of monopolising
and (so to speak) brakmanising the whole Indian
mind. Although, for instance, in the liturgic works-.
annexed to the Vedas (Srauta-stitras), an attempt
was made to establish a certain unity in the sacrifices
of the people all over India, yet in the performance
of these sacrifices there existed certain discrepancies,
based on the traditionary authority of the wise of old,
between family and family.  This is still more the case
in the so-called domestic ceréemonies of baptism, con-
firmation, marriage, &c., described in the Grihya-
sitras, which, connected as they were with the daily
life of the people, give us much more real information
on the ancient customs of India than those grand
public or private sacrifices which are preseribed in the
Srauta-siitras, and could only have been kept up by
sacerdotal influence. In these domestic céremonies
everybody is allowed, as a general law, to follow the
customs of the family ' to which he belongs, or of
) Thus it is said, for instance, in the Commentary to Piras-

kava's Grihya-sfitras; that it is wrong to give up the customs of
A one’s own family and to adopt those of others: !



allage and country, provided these customs donot
“grossly insult the moral and religious feclings of

the Brahmans,

Although shese domestic ceremonies were fully
ganctioned by the Brahmanic law, the authority upon

mﬂqﬁﬂi %m'aﬁa:n W W
O W qW WWTALA) ATCTICNTE R

-HrEs: ® Al T WA TRGE qATEY -
AATERA,| wwaneRld wer WY qafw w=al

WAl WA ww § e <

wm{w @t v afqar wIa ETmu-
Refrzifan swEEETes  TOIEEY q 9
aqfasia FHYT Q1Y AW € w@Al

% Vagishtha declares that it is wrong to follow the rules of another

$ikhA.  He says, ¢ A wise person will certainly not perform
the duties preseribed by another Sikbi ; he that does is called
a traitor to his SAkhd. Whosoever leaves the law of his
SAkbd, and adopts that of another, he sinks into blind dark-
ness, having degraded a sacred Rishi’ And in another law=
‘book it is said: ‘If a man gives up his own customs and
performs others, whether out of ignorance or covetousness, he
will fall and be destroyed” And again, in the Pariéishta of
the Chhandogas : ¢ A fool who ceases to follow his own Sakhd,
wishing to adopt another one, his work will be in yain.”

Only in ease no special rule is laid down for certain observances

in some Grihyas, it is lawful to adopt those of other families ;

warEaRRaETE qTATETR  uTEl YT W

FrarTan: | e wurErat gomaRaf @
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which they are founded does mot lie directly in the
sacred revelation of the Brahmans (Sruti), but
in tradition (Smriti), a difference, the historical im-
portance of which will have to be pointed out here-
after. As to the customs of countries and villages,
there can Le no doubt that in many cases they were
not only not founded upon Brahmanic authority, but
frequently decidedly against it. 'The Brahmanic law,
however, is obliged to recognise and allow those
customs, with the gencral reservation that they must
not be in open opposition to the law. Thus Aéva-
layana in his Grihya-sfitras, says:—* Now the cus-
toms of countries and places are certainly manifold.
One must know them as far as marriage is concerned.
But we shall explain what is the general custom.”!

Here the commentator adds : —“ If there be con-
tradiction between the customs of countries, &ec., and
those customs which we are going to describe, one
must adopt the custom as laid down by us, not those
of the country. What we shall say is the general
law, this is our meaning. Amongst the Vaidehas, for
instance, one sees at once that loose habits preyail.
But in the domestic laws continence is preseribed ;
therefore there is no doubt that the domestic and not
the national customs are to be obseryved.”?

1 Adv. 8.4 7., '
WY QYT TATLHAT YTAYHTY ATFHATR HA-
qTYH GHTH AXEYTH,

* SAURTRYATT et yeret ¥ GO
afq wegwTs waHAY gate TwafRwRfa) -
WIHREEAT T @AY | IR ¢y €Y Ay
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Tn the Sttras of Gautama, too, a similar line of con-
duct is traced out. After it has been said that the
highest authonl;y by which a government ought to be
guided consists in the Vedas, Vedilngas, Sastras, and
old traditions, it is added (Adhy. 11. Sfitra 20.), that
in cases where the customs of countries, classes, and
families are not expressly founded upon a passage of
the Veda, they are, notwithstanding, to be observed,
if they are not clearly against the principles of the
sacred writings, such as would be, for inatance, marry-
ing the daughter of & maternal uncle.!

There is an interesting passage in the Grihya-san-
graha-parifishta, compoaed by the son of Gobhila,
which Dr. Roth quotes in his Essays on the Veda,
p. 120.:—* The Vasishthas wear a braid on the right
side, the Atréyas wear three braids, the Angiras wear

3T THy @ wgwd Bk a9 oewwa
ot TwuAfaf fg

1 The commentator Haradatta here mentions the following as
customs that prevailed in certain territories, and which had no
sanction in the Veda:—When the sun stands in Aries (mesha),
the young girls would paint the Sun with his retinue, on the soil,
with coloured dust, and worship this in the morning and evening,
And in the month Mérgaéirshi (November-December) they roam
about the village, nicely dressed, and whatever they receive as
presents they give to the god. When the sun stands in Cancer
(karkata) in Pirvd Phalguni (February), they worship Umd, and
distribute sprouting ktdney-bean-: and salt, 'When the suns stands
in Aries in Uttari Phalgunt (7), they worship the goddess Sri.

As customs of classes he mentions that at the marriage of Si-
dras, they fix posts in the ground, put thousands of reflecting lamps
upon them, and lead tie bride round by the hand.

As customs of families, again, he remarks, that some wear the
gikhé (lock of hair) in front, some behind, and that passages of the
Veda (pravachanas) allow both according to different times.

]
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five locks, the Bhrigus have their head quite shaved,
others have a lock of hair on the top of the head.” !

Another peculiarity ascribed to the Visishthas is
that they exclude meat from their sacrifices.?

A similar notice of the customs of neighbouring
nations, is found in  Raghunandana’s quotation from
the Harivanga, — that the Sakas (Scythians) have
half their head shorn, the Yavanas (Greeks?) and
Kambojas the whole, that the Piradas (inhabitants of
Paradene) wear their hair free, and the Pahlavas
(Persians) wear beards.? :

In the same way, then, as different traditions were
current in India relative to such observances, it is
probable that different families bad their own heroes,
perhaps their own deities, and that they kept up the
memory of them by their own poetic traditions. It
is true that such a view is merely conjectural. But
when we see that in some parts of the Veda, which are
represented as belonging to different illustrious and

' gfawaedt Trfaet srRaTRasufda:
ifica: svgRy Her www fafeds=
2 This we learn from the Karma-pradipa, a supplement to the
Sttras of Gobhila, i. 18 : afegYmr fafk: s Teamsw
Frcrfe: '
v g waTt frEt yefuer wEsta |
qaarat frc: w3 Sarwat aug
| QICET FARWCY URAT WyHTiw:)
iR wATR AR

See also Pin. gana may{ravyansakidi.
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le families, certain gods are more exclusively
‘celebrated !; that names which in Vedic poetry

1 In Jater times, when the sects of Vishnu and Siva had sprung
ap, and the Indian world was divided between them, it seems as if
different deities had been aseribed to different eastes, Thus it is
gaid in the first Adbydya of the Vasishtha-smriti {

wRad) w At fur wErd w fif
ITHTCHITHA: | ATHUALH: |
| AerRaREas ATyt ERER|
T Juymewm dfufy wam ar= dumi
- * 3 = -
ATcTan gl wy AvgerEi & aal
wragaTear 2an gfEgret Gurafa
WHETRAE & ETGT A9 waaa |
g7 wgTed ww goay el
ATAREATIRAHTE wITA(a: |
- - -
xTed Ay W gowyg v N
. = i
gz FaTet agra
amry Fags fwrat @ urd giwmwwn
« A Brahman versed in the fonr Vedas, who does nof find Vasu- -
deva, is a donkey of a Brabman, trembling for the heavy
burden of the Veda., Therefore, unless a man be a Vaish~
nave, his Brahmalood will be lost; by being a Vaishnava
one obtains perfection, there is no doubt. For Nirdyann
(Vishnu) the highest Brahma, is the deity of the Brahmans ;
Soma, Stirya, and the rest, are the gods of Kshatriyas and
Vaibyas; while Rudra and similar gods ought to be sedu-
lously worshipped by the Stadras. Where the worship of
. Rudra is enjoined in the Purinas and law-books, it has no
reference to Brahmans, ag Prajapati declared. The worship
of Rudra and the Tripundra (the threg horizontal marks

across the forehead) are celebrated in the Purinas, but enly
g 4
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“are known as those of heroes and poets (Purfi-
ravas, Kutsa) are afterwards considered as names of
infidels and heretics, we have a right to infer that
we have here the traces of a widely extended
practice.

# In the hymns of the Rig-veda we meet with als
lusions to several legendary stories-afterwards more
fully developed by the Brahmans in their Brahmanas

— by which laws that were in later times acknow-
ledged as generally binding, and as based upon the
authority of the Veda, are manifestly violated, Tt is
an essential doctrine of the Brahmans, that the reli-
gious education, and the administration of sacrifices,
as well as the recciving of rewards for these offices,
belong exclusively to their own caste., Kakshivat, -
however, whose hymus are found in the first and
ninth mandala of the Rig-veda, and who, whether on
account of his name or for some better reason, is said
to have been a Kshatriya, or of royal extraction, is -

' represented as receiving from King Svanaya presents,
which, according to Manu !, it would have been un-
lawful for him to accept. In order to explain this

for the castes of the Kshatriyas, Vaidyas, and $dras, and
not for the others. Therefore, ye excellent Munis, the Trin
pundra must not be worn by Brahmans.”

! Cf. Manu, x. 76.; and Rig-veda-bhdshya, ii. p. 30. Rosen,
who has quoted this passage to Ry, 1. 18. 1., reads mwrﬁ

%ﬂﬁ‘m 'ﬂﬁl’W?I which he translates by “abstinere

Jubet a dirigendis sacrificiis, ab institutione sacra et.ab impuris
donis,” referring to Manu, x. 103110, f§3gg however, does

not mean impure, but pure. The reading of the commentary

i ought to be ﬁwr! "fage: for thus the very words

of Manu, x. 76., are restored.
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-awdy, a story is told, that although Kakshivat was
the 'son of King Kalinga, yet his veal father was
the old Rishi Dirghatamas, whose hymns have like-
wise been preserved in the first mandala of the Rig-
veda. This poet had been asked by the king to
beget offspring for him, according to ancient Indian
custom. The queen, however, refused to see the old
sage, and sent her servant-maid instead. The son of
this servant and the Rishi Dirghatamas was Kakshi-
vat, and as the son of a Rishi he was allowed
to perforin sacrifices and to receive presents. This
story shows its purpose very clearly, and there can
be little doubt that it owes its origin to the tender
conscience of the Brahmans, who could not bear to
see their laws violated by one of their own sacred
Rishis. It is a gratuitous assumption to suppose
that the poets of the Veda should have been perfect in
the observance of the Brahmanic law. That law did
not exist when they lived and composed their songs,
for which in later times they were raised to the rank of
saints, Whether Kakshivat was the son of a Brah-
man or a Kshatriya, of a servant-maid or of a queen,
is impossible to determine. But it is certain that in
the times in which he lived, he would not have
scrupled to act both as a warrior and priest, if cir-
cumstances required it. This becomes still more
evident, if we accept Professor Lassen’s view, who
considers Dirghatamas, the father of Kakshivat, as one
of the earlicst Brahmanic missionaries in the southern
parts of Bengal, among the Angas and Kalingas.t

W

I In this case, the name of the queen also, Sudeshnd, would be
significant, for Sudeshnua is the name of one of the nat'ons in
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# Now, under circumstances of this "kind, when the .
Brahmans were still labouring to establish their su-
premacy over different parts of India, it can hardly be
believed that the different castes and their respective
dutics and privileges should have been established as
strictly as in later times.  In later times it is con-
sidered a grievons sin to recite the hymns of the
Veda in places where a Stdra might be able to hear
them. = In the Rig-veds we find hymns which the
Brahmans themselves allow to be the compositions
of the son of a slave. Kavasha Ailfisha is the author
of several hymns in the tenth Book of the Rig-veda;
yet this same Kavasha was expelled from the sacrifice
as an impostor and as the son of a slave (dasyih
putra), and he was readmitted only because the gods
had shown him special fayour. This is acknow-
ledged- by the Brahmanas of the Aitareyins® and

Bengal. See Vishnu-Puardna, p. 188. The word ¢ godharma,”
which oceurs in the story of Dirghatamas, in the Mahibhirata, i.
4195., and which Prof. Lassen translates by  pastoral law,” must
have an opprobrious sense, and Indian Pandits explain it by “open
and indiseriminate concupiscence,” : ' '

7 Aitareya-Brabhmana, 1. 19, ;

=T ¥ woEwt weAwal A Ay S
e g fEdr st @9 A ww Qe
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Kadshitaking, and in the Mahdbhérata also Kavasha
is called a Nishéada. /

/The marked difference between the Vedic and epie
poetry of India bas been well pointed out by Pro-
fessor Roth of Tiibingen, who for many years has
devoted much time and attention to the study of
the Veda. According to him, the Mahabhérata,
even in its first elements, is later than the time
of Buddha.! “In the epic poems,” he says, “the

A wHA qfcaaTTn § ar wwdr syve fgdr
TH TAr v muwer 3 aufd awarsEm
AR TR EAg AR WA Ag aracfaf
. Xaushitaki*Brihmana, XI. ;
ATEAT  WCWET EErEal 9z sIEr oWy
fageg) & ¥W vorgdr 3 & yAr sfy @ ad
wgr we wafvenw Tf ® ¥ gy IrdwTEar-
HAW AT QU A RgwEEral 9@ 9 w9 faa-
T 39 ARG A WRERTYE aRE W A AT
felte 3 & 99t sfw o SgaEdfo 4 ¥ ww-
ﬂm%mmﬁfml nuwarww@m
e wraatgani

Comment: 9UrZ: W&y aRFada:n o fame
T Agtl w9 fAmew gawagar @ W
qut w5 dareat 990

1 Zur Litteratur und Geschichte des Veda. Drei Abhandlungen
von 1. Roth, Doctor der Philogophie,  Stuttgart, 1846.
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Veda is but imperfeetly known ; the ceremonial is
no longer developing, it is complete. The Vedic
legends have been plucked from their native soil, and
the rcligion of Agni, Indra, Mitra, and Varuna has
been replaced by an altogether different sorship.
The last fact,” he says, “ought to be the most con-
vincing. There is a contradiction running through-
out the religious life of India, from the time of
the Rimfyana to the present day. The outer form
of the worship is Vedic, and exclusively sots but the
eye of rchgmua adoration is turned upon quite
different regions.? The secondary formation, the
religion of Vishnu and Brahma, began with the epic
poetry, and remained afterwards as the only living

! The worship of the Hindus at the present day cannot be
called exclusively Vedic, though Vedic remains may be traced
init. In the Introduction fo the edition of the Rig-veda, by the
Tattvabodhini-sabhd, it is said, on the contrary,
witvs wtfere Tafie woar wfTs Fwerftaw ersfas wa fa-
forel Ywgm At erdte zi‘ca-@

“ the difference between the present reccived law and the early
Vedic law, will clearly be perceived by this edition.” And again.
Aar fafgs o9, oY, ormt, wef, wewiitfe w1 wawe fafors
crasia  (PNIfE wwR @Al atw fadote sl

wifae fegre frsifes owfea wige @w ﬁﬁ—o mmm
feord s fews! Sig) AR/ w0 70

“ It will be seen exactly what dlffemnoa them is between the
Paurdyic worship of the gods, who, according to the Purinas, are
exhibited with the different bodies of men, animals, birds, gerpents,
and fishes; the widely spread custom of tintrie ceremonies, which
are the most modern and famous on earth ; end the performance of
sacrifices as preseribed in the Veda.”

? Professor Burnouf has treated the same subject in his Review
of Prof. Wilson’s Translation of the Vishunupurfina, Journal des
Savants, 1840, May, p. 296, i

Ch ]
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ut without having the power to break through
the walls of the Vedic ceremonial, and take the place
of the old ritual.” /

#And if it be unsafe to use the epic poems as autho-
rities for the Vedic age, it will readily be admitted -
that the same objection applies with still greater
force to the Purfnas. Although one only of the
eighteen Puranas has as yet been completely pub-
lished, enough is known of their character, partly by
Professor Burnouf’s edition of the Bhagavat-purina,
partly by extracts given. from other Purdnas by Pro-
fessor Wilson, to justify our discarding their evidence
with reference to the primitive period of Vedic lite-
rature. Even the Manava-dharmadistra, the law-
book of the Manavas, a sub-division of the sect of the
Taittiriyas, or, as it is commonly called, the Laws of
Manu, cannot be used as an independent authority.
It cannot be said that the compilers of these laws
were ignorant of the traditions of the Vedic age.
Many of their verses contain a mere paraphrase of
passages from the hymns, Brihmanas, and Sfifras;
but they likewise admitted the rules and customs of

‘a later age, and their authority is therefore valid
only where it has been checked by more original
and genuine texts. /

#The Code of Manu is almost the only work in San-
gkrit literature which, as yet, has not been assailed
by those who doubt the antiquity of everything
Indian. No historian has disputed its claim to that
early date which had, from the first, been assigned to
it by Sir William Jones. It must be confessed, how-
ever, that Sir William Jones’s proofs of the antiquity
of this code cannot be copsidered as conclusive, and
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1o sufficient arguments have been brought forward to
substantiate any of the different dates ascribed to
Manu, as the author of our Law-book, which vary,
according to different writers, from 880 to 1280 s.c.
- If the age of Manu or of the epic poems could be
fixed, so as to exclude all possible doubt, our task
‘with regard to the age of the Veda would be an
casy one. The Veda is demonstrably earlier than
the epic poetry and the legal codes of India. We
de not, however, advance one step by saying that
the Veda is older than the author of the MAnava-
dharma-8astra, whose date is altogether unknown, or
even than the Mahabhirata, if it can be doubted
whether that poem in its first elements be anterior to
the Buddhistic religion or not; while it is said, at
the same time, that the last elements which have
been ineorporated into this huge work allude to
historical events later than the Christian era Here,
‘ then, we must adopt a new course of procedure.
We must try to fix the age of the Veda, which forms
the natural basis of Indian history; and we must
derive our knowledge of the Vedic age from none
but Vedic works, discarding altogether such addi-
tional evidence as might be obtained from the

- 1 That the principal part of the Mahfibhiirata belongs to a period
previous to the political establishment of Buddhism, has been
proved by Prof, Lassen, Ind. Ant. . 489—491. Much has been said
gince to controvert his views with regard to the age of the Mahd-
bhiirata, but nothing that is really valuable has been added to Prof.
Lassen’s facts or reasonings. It s not at all diflicult,” as Prof.
Tiassen remarks, “to look at this question from one single point of
view, and fo start a confident assertion. But in doing this, many
persong commit themselves to inconsiderate judgments, and show
an ignorance of the very points #Which have to be considered.”
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Jater literature of India. Let some Vedic dates be
once cstablished, and it will probably be possible
to draw lines of connection between the Vedic and
the rest of the Indian literature. But the world of
the Veda is a world by itself; and its relation to
ull the other Sanskrit literature is such, that the
Veda ought not to receive but ought to throw light
over the whole historical development of the Indmn
mind.
/'The Veda has a two-fold interest : it belongs to
the history of the world and to the history of India.
In the history of the world the Veda fills a gap which
no literary work in any other language could fill.
1t carries us back to times of which we have no re-
cords anywhere, and gives us the very words of a
generation of men, of whom otherwise we could form
but the vaguest estimate by means of conjectures and
inferences. As long as man continues to take an in-
terest in the history of his ruce, and as long as we
collect in libraries and museums the relics of former
ages, the first place in that long row of books which
coutains the records of the Arysm brauch of mankind,
will belong for ever to the Rig-veda. ¢

But in the history of India, too, the Veda is of the
éfeetest. importance. It has been a standing reproach
against our studies that it is impossible to find any-
thing historical in Indian literature! To a certain
extent that reproach is well-founded; and this ac-
counts no doubt for the indifference with which San-
skrit literature is regarded by the public at large.,

We may admire the delicate poetry of Kéliddsa, the

1 See Burnouf; Introduction 4 I'Histoire du Buddhisme, p. iii, |
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ilosophical vigour of Kapila, the voluptuous m
tieism of Jayadeva, and the epic simplicity of Vyhsa
and Valmiki, but as long as their works float before
our eyes like the mirage of a desert, as long as we
are. unable to tell what real life, what period in the
history of a nation they reflect, there is something
wanting (o engage our sympathies in the same man-
ner as they are engaged by the tragedies of Als-
chylus, or the philosophical essays of Cicero. We
value the most imperfect statues of Lycia and Agina,
because they throw light on the history of Greek art,

- but we should pass by unnoticed the most perfect
mouldings of the human frame, if we could not tell
whether they had been' prepared in the studio of a
Phidias, or in the dissecting-room of a Loudon hos-
pital.

In the following sketch of the history of Vedic
literature, T cannot promise o give dates, such as we
are accustomed to find in the literary histories of
other nations. But I hope I shall be able to prove
that there exist in that large mass of literature which
belongs to the Vedic age, clear traces of an original
historical articulation ; and that it is possible to re-
store something like chronological continuity in the
four periods of the Vedic literature. If this can be

 achieved, if we can discover different classes of lite- '

rary works, and vindicate to them something of a

truly historical character, the reproach that there is

nothing historical to be found in JIndia will be
removed, as far as the peculiar nature of that litera-
ture allows.

The modern literature of India, though not yet
grouped in chronological order, will find in the lite-
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Tatuve of the Vedic age something like a past, some

testimony to prove that it did not spring up in a day,
but clings by its roots to the earlicst strata of Indian
thought. The Laws of the Mdnavas, though no
longer the composition of a primeval sage, will at
least be safe against the charge of being the invention
of some unemployed Indian lawgiver, Plays like
Sakuntala and Urvaéi, though no longer regarded as
the productions of a Periclean age, will be classed

 among the productions of what may properly be
called the Alexandrian period of Sanskrit literature.
But; whatever we may have to surrender with regard
to the antiquity claimed by these and other Sanskrit
works, that portion of the literature of India which
alone can claim a place in the history of the world,
and which alone can command the attention of those
who survey the summits of human intellect, not only
in the East but over the whole civilised world, will,
we hope, for the future, be safe against the doubts
which I myself have shared for many years. It is
difficult, no doubt, to believe that the most ancient
literary work of the Aryan race, a work more ancient
than the Zendavesta and Homer, should, after a lapse
of at least three thousand years, have been discovered,
and for the first time published in its entirety, not in
one of the Parishads on the borders of the Ganges,
but in one of the colleges of an English University.
It is difficult to believe that sufficient MSS. should
have been preserved, in spite of the perishable nature
of the material on which they are written, to enable
an editor to publish the collection of the Vedic hymns
in exactly that form in which they existed at least
800 years before the Christian era; and, still more,
that this collection, which was completed at the time .

-
)
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««/of Lycurgus, should contain the poetical relies of @
pre-Homeric age; an age in which the names of the
Greek gods and heroes had not yet lost their original
sense, and in which the simple worship of the Divine
powers of nature was not yet supplanted by a worship
of personal gods. It is difficult to believe this; and
we have a right to be sceptical. But it is likewise
our daty to inquire into the value of what has been
preserved for us in so extraordinary a manner, and to
extract from it those lessons which the study of man-
Kind was intended to teach to man.



