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IRUBNER’8 ORIENTAL SERIES.

“ A  knowledge ol the cmawonplaop, at least, of Oriental literature, philo­
sophy, and religion is as necessary to the general reader of the present day 
as an acquaintance with, the Latin and Greek classics was a  generation or so 
ago. Immense strides have been made within the present century in these 
branches of learning •, Sanskrit has boon brought within the range of accurate 
philology, and its invaluable ancient literature thoroughly investigated; the 

. language and sacred boots of the Zoroastrkns have been laid bare; Egyptian,
Assyrian, and other records of the remote past have been deciphered, and a 
group of scholars speak of still more recondite Aacadian and Hittite monu­
ments ; but the results of all the scholarship that has been devoted to these 
subjects have been almost inaccessible to the public because they were con­
tained for the most part in learned or expensive works, or scattered through­
out the numbers of scientific periodicals. Messrs. Titt’BNKB & Co., in a spirit 
of enterprise which does them infinite credit, have determined to supply the 
constantly-increasing want, and to- give in a popular, or, at least, a compre­
hensive form, all this mass of knowledge to the world. ”— Timet.

Second Edition, post Svo. ,pp. .xxxii.— 746s, with Map, cloth, price sis.

THE INDIAN EMPIRE :
ITS PEOPLE-, HISTORY, AND PRODUCTS,

By the Hon. 3 m W . W . HUNTER, K .C .S .I., O.S.I., .C .I.E ., L L .0 .,

Member of the Viceroy’s Legislative Council,
Director-General of Statistics to the Government of India.

Being a Eovised Edition, brought up to date, and incorporating the general 
results of the Census of :c88i.

“  It forms a volume of m ere - than 700 pages, and is a marvellous combination of 
literary condensation- and research. I t  gives a complete account of the Indian 
Empire., .its history, peoples, and products, and forms the w orthy outcome of 
seventeen years of labour w ith  exceptional opportunities for rendering, that labour 
fruitful. Nothing could bo more lucid than Sir William H unters expositions of the 
economic and political condition of India at the present, tim e, or mare intori'-tmg 
than h is  scholarly history of th e  India of tire past. —  JAe J i« « .
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T H E  F O L L O W IN G  W ORKS H A V E  A L R E A D Y  A P P E A R E D  .---
Third Edition, post 8vo, cloth, pp, xvL— 438, price 16s.

ESSAYS ON THE SACKED LANGUAGE, WRITINGS,
a n d  r e l i g i o n  o f  t h e  f a r ,s i s .

B y  M ARTIN H AUG, P hJ.X,
Lnto of the Universities of Tubingen, Gottingen, and Bonn ; Superintendent 

of Sanskrit Studies, and Professor of Sanskrit ui tin) Poona College.
E d ited  and  E nlarged  b y  U r. A  W . 'WEST.

To which is added a Biographical Memoir of the late Ur. Haij« 
by Prof. E. P. Evans.

I. History of the Researches into the Sacred 'Writings and Religion of the 
Pam s, from the Earliest Times down to th e Present.

II, Languages of the Pnrsi Scriptures.
ITT. The Zend-Avesta, or the Scripture of the Partis.
I V . TJio Zoroastrism Religion, as to its Origin and Development.

« < Essays on the Sacred Language. W ritings, and Religion of the Pare!*,' b y  the 
late Dr Martin H ang, edited by Dr. E. W. West. I he aiithor intended, ou Ins return 
frhm India, to  expand the m aterials contained m this w ork im o a comprehensive 
a'fcm.nt of ’the Z o i W r i a n  religion, b u t tho design w as frustrated by his u n tim ely 
u , w P have, however, in h concise and readable fern), a history of the researches 
[, to th e  sacred w ritin g s  and religion of th e  Funds from the earliest times down to 
the mW ent—u dissertation on the languages of the Pared Scriptures, a translation 
of the h-rid-Avesta, or the Scripture of th e  Parsis, and a dissertation on the Zoioas- 
trian religion, w ith  especial reference to its  origin and dev -lopmeut. — Times.

Post 8vo, cloth, |>j). viii.— 176, price 7s. 6d.

T E X T S  F R O M T H E  B U D D H I S T  C A N O N
COM M ONLY K N O W N  AS “  DH A AIM A PA DA."

W ith A ccom p anying  N arratives.
Translated from the Chinese by S. BEAL, B .A ., Professor of Chinese, 

University College, London.
The TVhr.mmapada, as hitherto known by the Pali T a x i Edition, as edited 

bv Fausbbll, by  Max Muller’s English, and Albrecht Weber’s,Germ an 
translations, consists only of twenty-six chapters or sections, whilst the 
Chinese version, or rather recension, ns now translated by Mr, l.eai, eon- 

0f thirty-nine sections. The students of P ali who possess Jausholls 
te-it or cither of the above-named translations, w ill therefore needs want 
Mr ’Beal’s English rendering of the Chinese version : the thirteen above- 
named additional sections not being accessible to tile : 1 W> any other form ; 
for, even if they understand Chinese, the Chinese original, would be un- 
obtMnableby them.

“ Ml- B miI’s ren d erin g of the Chinese translation is  0 a m :  valuable aid to  too  
critical study o f th - work. I t  contains authentic to x ta  gathered worn an cien t 
I' l.Tiomral. hooks, and generally connected with some in cid en t in the, h istory of 
Rnddln Their great interest, however, consists in th e  lig h t w hich  they throw  upon 
evervdVv life in  India at tho remote period at which they were written, and upon 
tho method of te a e h in j adopted b y  tho founder of th e  religion, l i e  m ethod 
employ ;l wan principally parable, and th e  simplicity of tho ta les and the excellence 
, T  „ „ |S inculcated, as well as the strange hold w hich th e y  have retained upon 

the minds of m illions of people, m ake them  a very rem arkable study. — Times.
“ Mr Beal, by m akin g it accessible in  an English dress, has added to the great sor- 

viees he has ahead y rendered to tho comparative study of religious history. — Aeadenly.
“  Valuable as exhibiting tho doctrine of tho Buddhists m  its  purest, least ad u l­

terated ibrra, i t  brings the modern reader fiico to face w ith  th at simple erood am i rule 
of conduct w hich w o. i f  b» way over tlie m inds of myriads, an d  w inch  is now nom inally 
professed by it s  m illions, who have overlaid  its Misters enupheity with inuumorable 
ceremomasf forgotten  its  maxims, perverted its teaching, and. 30 in verted its leading 
principle that a religion  whoso founder denied ft God, n o w  worships that founder as 
a god himself.”— Scotsman. a.v ,\>
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'  TR  U B N E R 'S  O R I E N T A L  S E R IE S .

Second Edition, post 8vo, cloth, pp. sx iv .— 360, price 103. 6d.

THE HISTORY OF INDIAN LITERATURE.
B y  A LB R E C H T  W EB ER .

Translated from the Second German Edition 1>y Joint Ma s s , M .A ., and 
T h4odok Z acharjak, P h D ., with the sanction of the Author.

Dr. Tin viler, Inspector of Schools in India, writes:— “  "When I  was Pro­
fessor of Oriental Languages in Elphinatone College, I  frequently felt the 
want of such a work to which I could refer the students.”

Professor CoWEM., of Cambridge, writes :— “  It will ho especially useful 
to tbs students in our Indian colleges and universities. I used to long for 
snob a book when I was teaching in Calcutta. Hindu students are intensely 
interested in the history of Sanskrit literature, and this volume w ill supply 
them -with all they want on the subject,”

Professor Whitney, Y ale College, Newhaven, Conn., TT.S.A., w rites:— 
“  I  was one of the class to whom the work was originally given in the form 
of academic lectures. A t  their first appearance they were by far the most 
learned and able treatment of their subject; and with their recent additions 
they still maintain decidedly the same rank.”

“ Is perhaps the roost comprehensive and lucid  survey of Sanskrit literature 
er.cant. Tho essays contained in the volume w ere originally delivered as academic 
lectures, and  at the tim e of tlieir first publication w ere acknowledged to  be by far 
the m ost learned and able treatm ent of tho subject. They have now been brought 
up to d ate b y  tho addition o f a l l the most im portant results of recent research 
Times. _____

Post 8vo, cloth, pp. x i l — 198, accompanied by Two Language 
Maps, price 79. 6d.

A SKETCH OF
TEE MODERN LANGUAGES OF THE EAST INDIES.

B y  ROBERT N . O U ST.

Tho Author has attempted to fill up a vacuum, the inconvenience of 
which pressed itself on his notice. Much had been written about the 
languages of tho East Indies, but tho extent of our present knowledge had 
not even been brought to  a foens. It occunred to him that it  might be of 
use to others to publish in an arranged form the notes whiolt he had collected 
for his own edification.

“  Supplies a deficiency which has long been fe lt,"— Times.
“  The book before us is th en  a valuable contribution to philological science. It 

passes u n d er review a vast num ber of languages, and it  gives, or professes to give in 
every ease the sum and substance of the opinions and  judgments of tho boot-informed 
writers."— Saturday Review.

Second Corrected Edition, post 8vo, pp. xii.— n6, cloth, price 59,

THE BIRTH OF THE WAR-GOD.
A  Poem . By  K A L ID A S A .

Translated from tho Sanskrit into English Verse by 
R alph  T. M. G b u t it h , M,A.

“  A  v e ry  spirited rendering of the Kum&rasambhavd, which was first published 
tw en ty-six  years ago, and w h ich  we are glad to see nuide once more accessible.'’Vi- 
Times.

“  Mr. Griffith's very spirited rendering is w ell know n to moat w h o  are at all 
interested in  Indian literature, or enjoy the tenderness of feeling and rich  creative 
im agination of its author,"— Indian Antiquary.

“  We are very  glad to welcom e a second edition o f Professor Griffith's admirable 
translation. Few  translations deserve a second edition better/’— ^ thenteum.
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Post Bvo, pp. 432, cloth, price 16s.
A CLASSICAL DICTIONARY OF HINDU MYTHOLOGY 

AND RELIGION, GEOGRAPHY, HISTORY, AND 
LITERATURE.

B y  JO H N  DOWSON, M .R .A .S .,
Late Professor of Hindustani, Staff College.

“ This not Only forms an  indispensable book of reference to students ol Indian 
literature, but is also of groat general interest, as i t  gives in  a concise and easily 
accessible form all that need bo known about the personages of H indu mythology 
whoso names ate so fam iliar, but of whom so little  is known outside the limited 
circle of savants."— Timas.

“  I t  is  no slight gain w hen sue), subjects are treated fairly and fu lly  m  a  moderate 
space; and we need only add that the few wants w hich w e m ay hope to see supplied 
in  new  editions detract but little  from the general excellence of Mr. How,son's work.’ 
— Saturday Jittvim. ■ y  '

P o s t  8vo, w ith  V ie w  o f M ecca, p p. 0 x 1 1 .- 1 7 2 , c lo th , p r ic e  9s,

SELECTIONS FROM THE KORAN.
B y 'E D W A R D  W ILLIA M  LANE,

Translator of “  The, Thousand and One N igh ts; "  foe., foe.
A  New Edition, Revised and Enlarged, with an Introduction by 

S t a n l e y  L a n e  P o o l e .
. . Has been long ©steamed in  this country as the compilation of one of the 

greatest Arabic scholars of the time, the late Mr. L an e,'the well-known, translator of 
the ‘ Arabian N ights.’ . . . The present/editor has enhanced the value of his 
relative’s work by divesting th e  text of a great deal of extraneous m atter introduced 
by w ay of comment, and prefixing an introduction. — Times.

“ Mr. Poole is both a generous and a learned biographer. . , . Mr. Poole tells us 
the facts . . . - so far as i t  is  possible for industry and criticism to ascertain them, 
and for literary skill to present them in  a condensed and readable form .”—  English'
■ man, Calcutta. " /■ , /■ . " b ' .; . ■ ■. ~

P o s t  8vo, pp. v i —-368, c lo th , p rice  14s.

MODERN INDIA AND THE INDIANS,
B EIN G  A  SERIES OF IMPRESSIONS, NOTES, AND  ESSA Y S.

B y MONIEK W ILLIAM S, D.C.L.,
H011. LL .D . of the U n iversity  of Calcutta, Hon. Member of the Bom bay Asiatic 

Society, Bodon Professor of Sanskrit in the University of Oxford.
Third Edition, revised and augmented by considerable Additions, 

with Illustrations and a Map.
“  In this volume we have th e  thoughtful impressions of a thoughtful m an on some 

of the m ost important- questions connected w ith  our Indian Empire. . . . An en­
lightened observant man, travelling among- an enlightened observant people. Professor 
Monior Williams has brought before the public in  a pleasant form more of th e  manners 
and customs of the Queen’s Indian subjects than w e ever remember to have seen in 
an y  one work. He not only deserves the thanks of every Englishman for this able 
contribution to the stu d y of Modern India—a subject with w hich w e should be 
specially familiar—but he deserves the thanks of every Indian, Parse© or Hindu,
B uddhist and Moslem, for h is  clear exposition of their manners, th e ir creeds, and 
th e ir  necessities.”—  'fimes. . ____;______ _

P o s t 8vo, p p. x l iv .— 376, c lo th , price 14s.

METRICAL TRANSLATIONS FROM SANSKRIT 
WRITERS.

W ith an. Introduction, many Prose Versions, and Parallel Passages from.
Classical Authors.

B y  J. M U IR, C .I.E.. D .C .L ., LL.D ., Ph.D.
“ . , , A n  agreeable introduction to Hindu poetrv. A - 7Vw.es.
“ . . . A  volume which m ay be taken as a fair illustration tV'ifco of th e  religious 

and rnbril sentiments and of tho legendary loro of the best Sanskrit w riters.”—  
Edinburgh Daily Mtview.
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Second Edition, post 8vo, pp. xxvi.— 244, ffllofch, price 10s. 64.

T H E  G T J L I S T A N ;
Oe , ROSE GARD EN OF SH EK H  M USHLIO’D DIN SAD I OF SH IR A Z.
Translated for the First Time into Prose and Verse, with an Introductory 

Preface, and a Life of the Author, from the Atish Kadah,
B t  ED W A R D  B. E A S T W IC K , C .B ., M .A ., F .R .S ., M.R.A.S.

“ I t  is a. very fail-Tendering of the -original.”— Times.
“ The now edition has long been desired, and w ill bo welcomed b y  all^wlio take 

an y interest in  Oriental poetry. The Oulistan is a typical I  ersiaa v ^ e - t o k  the 
highest order. Mr. E.osfcwich’s rhym ed translation . . .h a s  long established lfc*Ui i»  
a secure position as the befit version of Sadi’s finest w ork. Awdemp,

« It is  both faithfully and gracefully executed/ ’— Tablet

In Two Volumes, post 8ra,pp. viii.— +o8 and viii.— 348, cloth, price 28s. 

MISCELLANEOUS ESSAYS RELATING- TO INDIAN 
SUBJECTS.

B v  URIAH H OU U H TON HODGSON, E sq., F .R .S.,
Late of the .Bengal Civil Service; Corresponding Member of the Instit.ute : Chovaliev 

01 the Legion of Honour; kite British Mmisior afe tue Court of Nepal, Ac., Ac.
C O N T E N T S  O E  V O L. I.

S ection I .— On the Kooeh, B<5d<5, and DhimAi Tribes. —  P art I  Vocabulary,—
Part II  Gram m ar.— Part i l l .  Their Origin, Location, num bers, Creed, Customa,
Character, and Condition, w ith  a General Description o f the Climate they dw elt m.

Skctiow I t — On Himalayan E thnology,—I. Comparative Vocabulary of the L an­
guages Of the Broken Tribes of # « p * L -U . Vocabulary of the Dialects of the Krwuoti
LanKiiam.....III. Grammatical A nalysis of the VAyu Language, lb e  Vdyu ( > » * " '« •
i S T J & y *  Of the B illin g  Dialect of the JBmnll Language. The B,dim g Gram ­
mar,— V. tin. the Vdyu or Etlyu Tribe of the Central Mimatiya:.— VI. On the lu ra n ti 
Tribe of the Central Himalaya.

C O N T E N T S  O F  V O L . //.
Skction in .-,-O n  tho Aborigines of North-Eastern India. Comparative Vocabulary 

of th e Tibetan, Bbd.d, and Gar6 Tongues.
Section IV .— Aborigines of the North-lCastem Frontier.
S ection V .—-Aborigines of the Eastern Frontier.
S ection VI --T ho Indo-Chinese- Borderers, and their connection with tho Hima- 

layans ahrl Tibetans. Vocabulary of Indo-Chinese Borderers in Aralcan.
Comparative Vocabulary of Indo-Chinese Borderers in  lenassenm .

S ection VII,— The Mongolian Affinities of tho Caucasians.— Comparison and A na­
lysis of Caucasian and Mongolian Words,

S ection Y l l t — Physical Typo of Tibetans. , ,  ,,
SECTION IX, -T h e  Aborigines of Central I n d ia .^ C o m p a ^

Ahniifvim i Rano-uae'es of Central IndiA.— Aborigines of the Eastern Ghats.— -Vocaou 
fary of some o f the Dialects of the H ill atid F ^ j f c ^
i-Aborigm os of the Nil girls, w ith  Rem arks on the.rr A r t i e s  -b n p p lem en t to tho 
Nilgirian Vocabularies.—  The .Aborigines of Southern India and Ceylon. _

Section X .— Route of Nepalese Mission to Pekin, w ith  Remarks on the W ater­
shed and Plafeaii o f  Tibet.

Section X t - B o u t o  from R 4lhtr.to.iu, the Capital o f NepM, to Darjeeling in 
Sikirn.— Memorandum relative to t.lio Seven Corns ot hicpft,.

S ection X II.—  Some Account, of the Systems of Law  and Police as recognised in 
tho Statu of Nep&I.

S ection X III .— The Native Method of m aking tho Paper denominated Hindustan,
N6n«iles0.

S ection X IV .— Pre-eminence of the Vernaculars; or, the Anglicists Ans-wOred ;
Being Letters on the Education of the People of India.

.< For tho stu d y  of tiro Jess-known races of India Mr B rian  H od oon ’s ‘ 1 «* 
ous Essays - w ill bo found very valuable both to tile philologist and the ethnologist.
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Tlainl Edition, Two Vols., post 8vo, pp. viii,— 268 and viii.— 326, cloth, 
price 31 a.

THH LIFE OR LEGEND OF GAUD AM A,
THE B U D D H A  OF THE BURM ESE. W ith Annotations.

Tiie Ways to Neibban, and Notice on the Phongyies or Burmese Monks,

B y  t h e  R ig h t  'Re v . P, BJGANDET,
Bishop of P.amatlxa, Vicar-Apostolic of Ava and Fega.

*‘ P ie work is furnished with copious notes, watch not on ly  illustrate the eubiect- 
matter, but form a perfect encyclopaedia of Buddhist lore.’-'— dimes'.

“ A  Work which w ill furnisii European students of Buddhism  •with. a most valuable 
nelp in the prosecution of their investig ations. "—Edinburgh Daily Review.

“  Bishop Bigandet’s invaluable w ork ."— Indian Antiquary.
‘ "Viowod in tins light, its importance is sufficient to plate students of the subject 

under a deep obligation to its author.” — Calcutta Review.
“ This work is one of the greatest authorities upon Buddhism .”— Dublin Review.

Post 8vo, pp. icxiv. T--420, cloth, price 18s.

CHINESE BUDDHISM.
A VOLUM E O F SKETCHES, H ISTORICAL A N D  CRITICAL.

By J. E D K IN S, IX I).
Author of “ China’s Place in Philology,”  “ Religion in China,” ko., ko.

*f ifc contains a vast deal of important information on the subject, such as is only 
to  bo gained by long-continued study on the spot."—Athenceum.

*' Upon the; whole, wo know of no w o rk  comparable to  i t  fo r the extent of its  
original research, w d  the sim plicity w ith  which this complicated system of philo­
sophy, religion, literature, and ritual is se t forth.”— British Quarterly Review.

u The whole volume is replete w ith  learning. . . I t  deserves most careful study
from  all interested m  the history of the religions of the world, and expressly of those 
who are concerned in the propagation of Christianity. Dr. E d k in s notices in  term s 
o f ju st condemnation the exaggerated praise bestowed upon Buddhism b y recent 
English  writers.’ —  Record.

Post 8vo, pp. 496, cloth, price ios. 6d.

LINGUISTIC AND ORIENTAL ESSAYS.
W ritten m o m  the Y ear 1S46 to 1878.

B y  ROBERT N EED H AM  OUST,
Late Member of H er Majesty’s Indian Civil Service; Hon. Secretary to 

the Royal Asiatic Society; •«
and Author of “  Tito Modem Languages of the East Indies."

‘ ‘ Wo know nono w ho l1 as described Indian life, especially the life of the natives, 
w ith  so much learning, sympathy, and litera ry  talent,''— Academy.

‘ 1 They seem to us to  bo fu ll of suggestive and original remarks. ’’ —St. James’s Gazette.
"  His book contains a vast amount of inform ation. The result of thirty-five years 

o f inquiry, reflection, and speculation, and  that ou subjects as fu ll of fascination as 
o f food for thought. — Tablet.

’ E xhibit such a thorough acquaintance w ith  the history and antiquities of India 
as to entitle him to speak as one having authority.”—Edivmergh D aily Review.

“  The author spoakfl w ith  the authority of personal experience.............I t is this
constant association w ith  the country and the people which gives such a vividness 
to  m any of the pages.”— Athemum.



Mft ®
-  T R U B N E R 'S  o r i e n t a l  s e r i e s .

Post Svo, pp. civ.—  348, cloth, price iSs.

BUDDHIST BI RTH STORIES;  or, Jat aka  Tales.
The Oldest Collection of Folk-lore E xtan t:

B E IN G  T H E  J A T A K A T T H A V  A N N  A N  A,
Bor the first time Edited in the original Pali.

BY V. F A U S B O L L ;
And Translated by T. W. Eares Davids.

Translation, Volume I.
‘ •These are tales supposed to have been told b y  the Buddha °* he liadaeen 

and heard in  his previous births. They are probably the nearest representatives 
of the original Aryan stories from which sprang the folk-lore of twiropo u  well as 
India. The Introduction contains a m ost interesting disquisition on the 
of these fables, tracing their reappearance In the various
Am ong other old. friends, w e meet w ith a version of the Judgment of Summon. — J m . <■

“  It is now some years since Mr. Rhys D avids asserted his r ig h t-tp b g 'b e  
th is  subject by hie able article on Buddhism m  the new edition of the .Encyclopaedia 
B x it a x m ic a — Leeds Mercury,, . . . . . .

“ A ll who are interested in  Buddhist literature ought to  feel deeply 
Mr. Rhys Davids. H is well-established reputation ns a, I  ah «J» >to is a « « «  
guarantee for the fidelity of his version, and the stylo of his translations is deserving 
of h ig h  praise.”— Academy.

<< No more competent expositor of Buddhism  could be found 
In  the Jataka book we have, then, r» priceless record of the w u d w t 
literature of our race; and . . .  it  presents to  us a nearly complete piUni o of the 
social life mid customs and popular beliefs of th e  common Ponplo <* 
closely related to ourselves, just as th ey were passing through the fit St stages 01 
civilisation.”—St- James's Gazette.

Po»t 8vo, pp. xxviii.— 362, cloth, price 14s.

A T A L M U D I C  M I S C E L L A N Y ;
O b , A  THOUSAND A N D  ONE E X T R A C T S FROM TH E TALMUD,

THE MIDRASHIM, A N D  TH E K A B B A L A H .
Compiled and Translated by PA U L  ISA A C H K K81I0 N,

Author of “  Genesis According to the Talmud,”  See.
W ith  Notes and Copious Indexer.

«  T *  obtain In so concise and handy a form  as this volume a general idea oi the 
Talm ud is a boon to Christians at least."—  Times.

“ Its peculiar and popular character w ill m ake i t  attractive to  general ronoeis.
Mr. Herhbon is a very com petent scholar. . . . Contains sam ples of th e  good, tad , 
and indifferent, and. especially extracts th a t throw light, upon th e  B cnptuie.,
British Quarterly Review, .

“  w i l l  convey to English readers a more complete and truth fu l notion of the 
Talm ud than any other work, that has yet appeared, ”— p<uty Sews.

“ Without overlooking in  the slightest the several jittractions of 
volum es of the < Oriental Series,’ wo have no hesitation m  saying tb * . this surpasses 
them  oil in  Interest-.'’— Is'diubuiyfi .pdily Review.

“ Mr. H onhonbaa . . . thus given F. ijlishread ersw h at is ,w e  believe, a fair set 
of specimens which th e y  can test for themselves, -—ike Seem a.

“ T h is book is b y  tor th e  best fitted in the present state of know ledge to enablattio  
tfoncral reader to gain a fair and unbiassed conception of the,multifaiiou.-. contents 
^ r t L  wonderf.d m iscellany which cun only be tru ly  J .w ,«h pride
asserts— b y the life-long devotion of scholars of the Chosen People. Inqv.it

“  The value and im portance of this volume consist in the fact that, scarcely a single 
extra ct is given in i t !  pages but throws some light, direct or ™ T ‘ those
Scriptures which are the common heritage of Jew  and Christian alike J S  •

“ i t  is a capital specimen of Hebrew scholarship; a monument of learned, loving, 
light-giving labour.”— Jewish Herald.
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Post 8vo, pp. xii.— 228, cloth, price 7s. fid.

THE CLASSICAL POETRY OP THE JAPANESE.
B y  B A SIL H A L L  CH AM BERLAIN,

Author of “  Yeigo Hefikakn Shiraft."
“  A  very curious volume. The author h in m anifestly devoted much labour to tho 

task 01 studying the poetical litevatiiTe of the Japanese, and rendering characteristic 
specimens into English versv,.’'—Daily News.

"  Mr, Chamberlain's volume is, so far as w e are aware, tho first attem pt w hich has 
been made to interpret the literature of the Japanese to th e  W estern world. I t  is to : 
the claniiical poetry of Old Japan that w e m ust turn for indigenous Japanese thought, 
and m the volume before us w e have a selection from th at poetry rendered in to 
graceful .English verso.”— Tabln. '

“  I t  is  undoubtedly one of tho best translations of b r io  literature w hich has 
appeared during the close of the last year."— Cdatial Empire.

“  .Mr. Chamberlain sot. himself a difficult task when he undertook to reproduce 
Japanese poetry In an English form. But lie has evidently laboured am amore, and 
his efforts are successful to a degree,”— London, and d i m  Express.

Post 8vo, pp. xii.— 164, cloth, price 103. fid.

THE HISTORY OF ESAREADDON (Son of Sennacherib),
K IN G  OP A S S Y R IA , B.O. 681- 668.

Translated from the Cuneiform Inscriptions upon Cylinders and Tablets in 
the British Museum Collection; together with a Grammatical Analysis 
of each Word. Explanations o f the Ideographs by Extracts from the 
Bi-ljngual Syllabaries, and List of Eponyms, &c.

B r E R N E ST  A. BU D G E, R .A ., M .R .A .S .,
Assyrian Exhibitioner, Christ’s College, Cambridge.

‘ ‘ Students ot scriptural archaso'iogy w ill also appreciate the 'H isto ry  of B r a *  
haddon '— Times.

"T h e re  is much to attract the scholar in this volume. It does not pretend to . 
popularise studies w hich are yet in  their infancy. Its prim ary object is to translate, 
but i t  does not assume to be more than tentative, and it  offers both to the professed 
Assyriologlst and to the ordinary non-Assyiiological Sem itic scholar the moans of 
controlling its results.’ '— Academy

“ Mr. .Budge's book is, of course, m ainly addressed to Assyrian scholars and 
students. lUey are not, i t  is  to bo feared, a very numerous class, Hut the more 
thanks are Inc to him  on that account for tho w ay in which he has acquitted him self 
in  his laborious task. ’’— Tablet..

Post 8vo, pp. 448, cloth, price are.

THE M E S N E V I
(Usually known as The Mksnhvitt SHisiuir, or H oly Mksnevi)

OF
ME V L A N  A (OUR LORD) BEL A LU  ’D-DIN MUHAMM.ED EK-RUMI,

Book the .First.
Together with some Account o f  the L ife  and A cts o f the Author, 

o f  h is Ancestors, and o f his Descendants.
Illustrated by a Selection of Characteristic Anecdotes, as Collected 

by their Historian,
M e v l a n a  S h e m s u -’D -D in  A h m e d , e l  E h .a k i , e l ,‘A s m .

Translated, and the Poetry Versified, in English,
B y  J A M E S  W. It E D H O U S E , M . E . A S , ,  Ac.

"  A  complete treasury of occult Oriental lore.",— Saturday Review.
“ th is book w ilt bo a vory^valuable help  to the reader ignorant of Persia, who is 

desirous of obtaining an insight into a very  important departm ent of the literature 
ex ta n t m that la n g u a g e .— Tablet.
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Post 8vo, pp. xvi,~ 280, cloth, price 6s.

EASTERN PROVERBS AND EMBLEMS
I l l u s t r a t in g  O l d  T r u t h s .

B y R ev. J. LONG,
Member of the Bengal Asiatic Society, F .R. G.S.

“  We regard the book as valuable, and w ish  for it  a wide circulation and attentive 
reading."— Record.

“  Altogether, it  ifi quite-a feast of good things,”— .Globe,
“  It is full of. interesting m a t t e r Antiquary.

Post Bvo, pp. viii.-—27o, cloth, price 7s. 6d.

I N D I A N  P O E T E Y ;
Containing a New Edition of the 1,1 Indian Song of Songs," from the Sanscrit 

of the “ Gita Govinda” of Jayadeva; Two Books from 14The Iliad of 
India ” (Mahabharata), “  Proverbial Wisdom ” from the Shlokas of the 
Hitopadesa, and other Oriental Poems.

B r  EDW IN ARNOLD, C .S .I , Author of “ The Light of Asia.”
“  In  this new volume of Messrs.'TriYb;t< w’s Oriental Series, Mr. Edwin Arnold does 

good service by illustrating, through the medium of his musical English melodics, 
the power of Indian poetry to star European emotions. The ‘ Indian bong of Songs ’ 
in •not unknown to scholars. Mr, Arnold w ill have introduced if  among popular 
English poems. Nothing could be m ole .graceful and delicate than the shades by 
which Krishna is portrayed in the gradual process of being weaned b y the love of 1 Beautiful Radha, jasmine-lwsomod Rad ha,’ 
from the allurements of the forest nymphs, in  whom the five senses are typified.”—
Times.

“  No' other English poet Las ever thrown his genius and his art so thoroughly into 
the w ork of translating Eastern ideas as Mr. Arnold h is done in his splendid para­
phrases of language contained in these m ighty epic&.n■ ■ ■ ■ jkrily TeUf/raph.

”  The poem abounds with imagery'of Eastern luxurious 11 ess and seiisuOusrn s s ; the 
air seems laden w ith  the spicy odours of the tropics, and the verse has a richness and 
a m elody sufficient tip captivate the senses of the dullest,”— -S'tandw i.

“  Tlie translator, while producing a very  enjoyable poem, has adhered with toler­
able fidelity to  the origimp text.”— Overland Mti.il.

“  We certainly wish Mr. Arnold success in his attem pt ! to popularise Indian 
classics,7 that being, as Ins preface tells us, the goal towards w hich he beiyis his 
off or (s. V— A lien’a lnd ia n Ma il.

Post 8vo, pp. ;xvi, — 296, cloth, price 10s. 6d.

THE MIND OF MENCIUS ;
Or, PO LITIC A L ECONOMY FOUNDED UPON MORAL 

PHILOSOPHY.
A  S v s t k m a t ic  D ig e s t  o f  t h e  D o c t r in e s  o f  t h e  C h in e s e  P h il o s o p h e r  

M e n c iu s .

Translated from the Original Text ami Classified, with 
Comments and Explanations,

By the R e v . ERNST FABER, Rhenish Mission Society.
Translated from the German, with Additional Notes,

By the REV. A. B. HUTCHINSON, C.M.S., Church Mission, Hong Kong.
e< Mr. Faber is already w ell known in  the field of Chinese studios by his digest of 

the doctrines of Confucius, The value of this work w ill be perceived' when ir. is 
remembered that at no time since relations commenced between China and the 
West has the former been so powerful— we had almost said aggressive— a* now.
For those who w ill give it  careful study, Mr. Faber’s w ork ia one of the most 
valuable of the excellent aeries to which it  belongs. Nature,.

A  2
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Post 8vo, pp. 336, doth, price 16s.

THE RELIGIONS OF INDIA,
By  A. BARTH.

Translated from the French with the authority and assistance of the Author.

The author has, at the request of the publishers, considerably enlarged 
the work for the translator, and has added the literature of the subject to 
date ; the translation may, therefore, he looked upon as an equivalent of n 
new and improved edition of the original.

“  13 not only a valuable manual of the religions of India, which mark’s a distinct 
slop in the treatm ent of the subject,'hut also a useful work of reference."— Academy.

“ This volume is a reproduction, with corrections arid additions, of m  article 
contributed by the learned author two years ago to the 4 Eneyelopedie des Kvjenees 
Religieuses.4 T t attracted m uch notice when i t  first appeared, and is generally 
a n fitted  to present the best summary extant of the vast subject with which it  
deals."— Tablet.

“ This is  not only on the whole the best but the only manual of the religions of 
India, apart from Buddhism, which we have in English. The present work . . . 
shows not only great knowledge of the facts and power of clear exposition, but also 
great insight into the inner history and the deeper meaning of the great religion, 
for i t  is  in  reality only one, w hich it  proposes to describe. M o o l e m  Ruvim.

‘ ‘ The merit of the w ork has been emphatically recognised by the m ost»uthorifcative 
Orientalists, both in  this country ana on the continent of Europe, But probably 
there are few Iridianista (if we may use the word) who would not derive a good deal 
of information from it, and especially from the extensive bibliography provided in 
the notes." — Dublin Review.

“  Such a sketch M. Barth baa drawn with a master-hand. ”~-£K tic (New York).

Post 8vo, pp. viii, -152, cloth, price 6»,

HINDU PHILOSOPHY.
The SANK.HYA. K  A R IK A  of IS 'W A R A  KRISH NA.

An Exposition of the System of Kapila, with an Appendix on the 
Nyaya and Vais'eshika Systems.

By JO H N  D AVIES, M A. (Cantab.), M .R.A.S.

The system o f' Kapila contains nearly all that India has produced in the 
department of pure philosophy.

“ The non-Orientalist . . . finds in Hr. Davies a patient and learned guide who 
leads him into the intricacies of the philosophy of India, and supplies him with a due, 
that be may not be lost in them . I11 the preface he states that the system of 
Kftpila is the ‘ earliest attem pt on record to give an answer, from reason alone, 
to the mysterious questions which arise in every thoughtful mind about the origin of 
the world, the nature and relations of man and his future destiny,' and in his learned 
and able notes he exhibits ‘ the connection of the Satikhy* system  w ith  the philo­
sophy of Spinoza,4 and ‘ the connection of the system of KapUa w ith  that of Schopen­
hauer and Von Hartmann.' Foreiyn Church Chronicle. »

“  Mr. Daviea’s volume on H indu Philosophy is an undoubted gain to all students 
of the development of thought. The system of Kapila, which is here given in a trans­
lation from the Sankhya Karikfi, is the only contribution of lnuia to  pure philosophy.
. . . Presents many points of deep interest to the student cf comparative philo­
sophy, and w ithout Mr. Davies’s lucid interpretation it would be difficult to appre­
ciate these points in any adequate manner."— Saturday Review.

“  We welcome Mr. Davies’s book as a valuable addition to our philosophical 
library .*’— Rotes and Queries.
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Post 8 vo, pp, k.— 130, cloth, price 6s.

A MANUAL OF HINDU PANTHEISM, VEDANTASAEA.
Translated, with eojnouy Annotations,

B y  M a j o r  0 . A. JACOB,

Bombay Staff Corps ; Inspector of Army Soliools.

The • design of this little w»rk is to provide for missionaries, and for 
others who, like them, have little leisure t o  original research, an aeeurate 
summary of the doctrines of the Vedtata,

u The modest title o£ Major Jacob’s work convoys but an inadequate idea of the 
vast amount of research embodied in  his notes to  the text of fhc Yediuitasava. is, 
copious, indeed, are these, and so much collateral matter do they bring to boar on 
the subject, that the diligent student, w ill rise from their perusal w ith  a fairly 
adequate view of Hindu philosophy » • i.-.nuiy. His work . . .  is one of tire best or 
its  kind that we have seen." — CakvMct Beviete.

Post 3vo, pp. xii.— 154, cloth, price 73. 64.

TSXJjtH-..11 G-OA.M :
T h e  S c p k s Me  B r i n s  OS' t h e  K hot- K h o i,.

By THJ&QPHILUS HAHN, Fb.D.,

Custodian of the Grey Collection, Cape Town ; Corresponding Member 
of the Ge®gr. Society, Dresden ; Corresponding Member of the

Anthropological Society, Vienna, &c., &c.
•‘ The first instalm ent of Hr. Hahn’s labours will be of interest, not at the Cape 

only, but in  ovrny University of Europe. It is, in feet, a meat valuable contribution 
to the comparative study of religion and mythology. Accounts of their religion and 
•mythology were scattered about in various books; these have, been carefully col­
lected by 'D r. Hahn and printed in  his second chapter, enriched and improved by 
what he has been able to collect himself.”— f t * /  Max MUtur in the JBnefeoMh 
Century. ,

*• i t  is  fu ll of good things.”— St. James e Gazette.

Ill' Four Volumes. Post gvo, Vol. I., pp. xli.— 392, doth, price 12s. 6d.,
Vol. II., pp. vi.— 408, cloth, price 12s. 6d., Vol. III., pp. vi.ii.— 414, 
cloth, price tas. 6d,, Vol. XV., pp. viii.— 340, cloth, price 10s. 6d.

A  COMPREHENSIVE COMMENTARY TO THE QUEAN-
T o  WHICH IS PBEFlXItn S a LS’S I’ RiBUMGSAK'. DlMOOUKKK, WITH

A D » m o K .ih  N o t e s  a n d  E m e n d a t io n ?;.

Together with a Complete Index to the Text. Preliminary ,
Discourse, and Notes.

By Rev. B. M. W HERRY', M .A., LodiWta.

“  As Mr. Wherry's book is intended for missionaries in India, it is no doubt well 
that they should bo prepared to uwot, if they can, the ordinary arguments and inter­
pretations, and tor this purpose Mr. 'Wherry’s additions w ill prove useful,”— fittMnfai/
JttilieW.
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SccomV Edition. Post 8vo, pp". ♦ !.— 208, elotlv, price 8a. 6d.

THE BHAQAVADGITA.
'Praiisla-teii, with Introduction an(J Notes,

B y JOHN D A VIES, M. A. (Cantab.)

“  Let, <18 add th at la s  translation of the Bfaagavnd Sit® is., as we M n ,  the best 
Jiaa a» y et appeared .in English, and that his Pbitoiogleal Notes are of unite 

poenh.u- value.” — JhMin Jteeim.

Tost 8vo, pp. 96, cloth, price 5s,

THE QUATRAINS OF OMAR KHAYYAM.
Translated by R  H. W H lN I’IELD, M.A.,

Rairistef-at-Law, lateH.IVI. B en gal Civil Service.

P o st 8vo, pp. x x iij.— 336, cloth, price ros, 6il.

THE QUA TRA I NS  OF OMAR K H A Y Y A M .
The Persian Text, with art English Verse Translation.

By (?, H. 1VH INFIELD, late of the Bengal Civil Service.
“  Mr. Whin field has executed a difficult task -with considerable success, arid h i.

Version cmimins much that w ill he now to those win. only know  Mr. Piuynradd'rt 
delightful selection." .Acmltmn,

“ The most prominent features in  the Quatrains are their prof mind agnosticism, 
combined wit.li a fatalism bused m ore on philosophic than  religions grounds, their 
Epicureanism and the spirit of universal tolerance u x t ch arity  whicli animate* thorn.."
— Caicutia ib  i u .  ,

Post 8vo, pp. xxiv.— 268, cloth, price 99.

THE PHILOSOPHY OF THE UFANISHADS AND 
ANCIENT INDIAN METAPHYSICS.

A s exhibited in u, series of Articles contributed to the Calcutta .Review,

By A R C H IB A L D  EDW ARD GOUGH, M.A., Lincoln College, O xford;
Principal of the Calcutta Madman,

“  Tor practical purposes thin is perhaps the most im portant of the works that have 
Urn. n.r appeared in < Triibner’s Oriental Series.' . . . We cannot doubt that, foi nil 
who may take it up  the work must be cue ut {eofocrul interest, - radt/rdey Jievicc'

In Two Volumes. Vol. I., post 8vo, pp. xxiv .— 230, cloth, price ys. fid.

A COMPARATIVE HISTORY OF TIfE EGYPTIAN AND 
MESOPOTAMIAN RELIGIONS.

B y D b . C. P. TLELB.
Vol. I.— H istory op ths ISbyptian D elusion.

Translated from the Dutch with the Assistance of the Author.
By JAMES HALLINGAL.

“  It places in the hands of the English readers a h istory of Egyptian Religion 
which m very complete, which is based on the best materials, and which has been 
umstf.Tu.cn by the Infest results of research. In this volume there Is a great deal of 
mformiith .1, as w ell us independent investigation, forthfo trustworthiness of which 
Dr. I ie les  name is in itself a guaran tee: and the description of the successive .
■ religions under the Old Kingdom, the Middle Kingdom, and the Kew Kingdom , is 
given in a maimer which is scholarly and m i n u t e . Scot*man,
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TR  U B  N E K 'S  O R I E N T A L  S E R I E S .

Post 8vo, pp. xiu— 302, cloth, prico 8s* 6d.

YUSUF AND ZULAIKHA.
A  Poem by  JAMI.

Translated from tlie Persian into English Verse.
B y R ALPH  T„ H. GRIFFITH

« Mr. Griffith, who has done already good service as translator into verse from the 
Sanskrit, has done further good w ork in  this translation from the Persian, ana be 
has evidently shown not a little skill in his rendering the quaint and very oriental 
style of his author into our more prosaic, leas figurative, language. . . . The work, 
besides its intrinsic merits, is of importance 113 being one of the most popular and. 
famous poems of Persia, and that which is read in  all the independent, native sohools 
of India w here Persian is taught.” - - Scotsman.

Post 8vo, pp. viii.— 26G, cloth, price 9s.

LINGUISTIC ESSAYS.
B y C A R L ABEL.

“  An entirely novel method of dealing w ith  philosophical questions and im part a 
real human interest to the otherwise dry technicalities of th e  science. *— Standard.

“  Dr. Abel is an opponent from ■ whom it  is pleasant to differ, for no writes with 
enthusiasm and temper, and liis m astery over the English language fits him to be a 
champion of unpopular doctrines."— Athena-um.

Post 8vo, pp. ix.— 281, cloth, price ios. 6d.
THE SARVA - DARSAN A SAMGRAHA ;

Ob , R E V IE W  OB' THE D IFFEREN  T SYSTEM S OF HINDU  
PH ILOSOPH Y.

B y  M A D H A VA  A C H A K Y A .
Translated by E. B. COW ELL, M. A ., Professor of Sanskrit in the, University 

of Cambridge, and A. IS. COUCH , M.A., Professor of Philosophy
in the Presidency College, Calcutta.

This work is an interesting specimen of Hindu critical ability. The 
author successively passes in ravii w the sixteen philosophical systems 
current in the fourteenth century in the South of Ind ia; and he gives what 
appears to him to be their most important tenets.

“ The translation is trustworthy throughout. A protracted sojourn in  India, 
where there is a living tradition, has fam iliarised the translators with Indian 
thought."—.4 thenceum.

Post 8vo, pp. Ixv.'—36.8, cloth, price 14s*

TIBETAN TALES DERIVED FROM INDIAN SOURCES.
Translated from the Tibetan of the K a h -GYUB.

By  F. ANTON Y O N  SCH IEFNER.
Done into English from the German, with an Introduction,

By  W. R . S. RALSTON, M.A.
“ Mr. Ralston, whose name is so fam iliar to all lovers of Russian folk-loro, has 

supplied some interesting Western analogies and parallels, drawn, for the most part, 
from Slavonic sources, to  the Eastern folk-tales, culled from th e Kahgyur, one of the 
divisions of the Tibetan sacred books."— Acaderfiy.

“ The translation . . , could scarcely have fallen into better bands. An Introduc­
tion . . . gives tho leading facts in the lives of those scholars who have given their 
attention to gaining a knowledge of the Tibetan literature and language. — Calcutta 
Review. ..

“  Ought to interest all who care for the East, for amusing stories, or for comparative 
folk-lore.” — Pall M all Gazette.

' GcW \
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Post 8vo, pp. xvi.— 224, sloth, price 9s.

U D A N A V A K G A .
A  COLLECTION OS’ VERSES PROM M E  BUDDHIST CANON.

Compiled by DH AEM ATRATA.

B eino m e  NORTHERN BU D D H IST VERSION OP DHAMMAPADA.

Translated from the Tibetan of Bkah-bgyur, with Notes, and 
Extracts from the Commentary of Pradjnavarman,

B y V .  V O O D V IL L E  RO CK H iLL.

T " v  18 trom 'vilich assistance will bo gained
“i0!® aoou™te understanding of tho Pali text; it is, in fact, as yet the only 

turn ot comparison ,-iv.MiIable to us. The 1 ijdanararga,’ tho Thibetan version was 
baTinfinded^dlSli W ' 10 ^  M- SoWefner, who published the Tibetan text’, and 
1ms S i ? h  “ > intention frustrated by his death, but, whichhas been carried cut, by Mr, Rock hill. , , , Mr. Hock lull maybe comrratulated for 
having well accomplished a difficult task. "~~Scdv,rd«y Review:7  8

In Two Volumes, post 8vo, pp. x x ir .—566, cloth, accompanied by a 
Language Map, price iSs.

A, SKETCH OP THE MODERN LANGUAGES OP AFRICA.
B y ROBERT NEEDHAM OUST,

Barrister-at Law, and late of Her Majesty's Indian Civil Service,

lcft fVe': t0 add *° tbB lnltM  «um of knowledge 

r n t m  Uust ha8 ™IltriTe“ tQ P««*«oo » Work of value to linguistic students.”—

Third Edition. Post 8vo, pp, XV.-250, cloth, prico 7s. fid.

OUTLINES OP THE HISTORY OF RELIGION TO THE 
SPREAD OP THE UNIVERSAL RELIGIONS.

B y  0 . P. TIELE,

Doctor of Theology, Professor of the History of .Religions in the 
University of Leyden.

Translated from the Dutch by J. Estiin  CARPENTER, M.A.

°! the result of so much wide thinking, able and labo-
of .i,;£b?r enf S e ‘A10 rc;,‘!ler 1:0 ffldn a better bird’s-eye view of the latest results
savs ' In fb^ ntti1’^0 ‘ih0 *&*“ $* llist0>T of nations. As Professor Tick: modestly 
rS5? t h is . .?  “ ttl°  book * •  outlines—pencil sketches, I might say—nothing more.' 
t l i n S , ? ™  ° “ ®" wiloae Sketches from a thumb-nail are of far more worth

XL oadvae covered with the crude painting of others, and it is oasy to
s W t XI pa8° V “ !I of information, tlioso sentences, cut and perhaps also dry, 
shoit and clear, condense tho fruita of long and thorough research.”—Scotsman.
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Post 8vo, pp, xii.— 312, with Maps and Plan, cloth, price 14a.

A HISTORY OP BURMA.
Including Banna Proper, Pegu, Taungu, Teuasserim, and Arakan. From 

the Earliest Time to the End of the First War with British India.
Bt L ihut.-G isn, Sib  ARTH U R P. P H A T K E , G .C.ifG -., K .O .S.I., andC.B.,

Membra Oorreapou l.ait da la Sooiete Acadomitjun Indo-Chinoise 
da France,

“ Sir A rthur I’ hayrc’s contribution to Triitmer’s Oriental Series supplies a recog­
nised w ant, and its  appearance has been looked forward to for m any years. .
General Phayre deserves groat credit forth© patience and industry which has resulted 
in this H istory'of Burma. — Saturday Review.

Third Edition. Post 3vo, pp. 276, cloth, price 73. 6d.

R E L I G I O N  I N  C H I N A .
By JOSEPH: KDKINS, D.D., Peking,

Containing a Brief Account of the Three Religions of the Chinese, with 
Observations on the Prospects of Christian Conversion amongst that 
People.

“  Dr. Edkins has been most careful in  noting the varied and often complex phases 
of opinion, so as to give an account of considerable value of the subject.”— Scotsman.

“  A s a missionary, i t  has been part of Pr. Edkins’ duty to  stu d y  th e  existing 
religions in  China, and his long residence in  th e  country has enabled him to acquire 
an intim ate knowledge of them as they at present exist ."— Saturday Review.

“  D r E dkins’ valuable work, of which th is  is a second and revised edition, has, 
from the time that i t  was published, been the standard authority upon the subject 
of which i t  treats. Nan amform id . . . .

“  Dr. E dkins . . . m ay now bo fairly regarded as among the first authorities on 
Chinese religion and language. B r i t i s h  Quarterly Review.

Post 8vo, pp. X.-274, cloth, price gs.

THE LIFE OF THE BUDDHA AND THE EARLY
HISTORY OF HIS ORDER.

Derived from Tibetan Works in the Bkali-hgyur and Bstan-hgyur.
Followed by notices on the Early History of Tibet and Khoteu.

Translated by W. W. ROOKHILL, Second Secretary TJ.S. Legation in China.
“  The volume bears testim ony to the diligence and fulness w ith  which the author 

.has consulted and tested the ancient documents bearing upon his remarkable sub-

^  Will bTappreciated by those who devote themselves to those Buddhist studies 
which have o f  late years taken in these Western regions so rem arkable a develop- 
w ent. Its matter possesses a special interest as being derived from ancient ’l ibotan 
works, some portions of which, hero analysed and translated, have not yot attracted 
the attention of scholars. The volume is rich in ancient stories bearing upon the 
world’s renovation and the origin of castes, as recorded ill these venerable autho- 
rifcies/”— Daily Neivu, '_________

Third Edition. Post 8vo, pp. viiL-464, cloth, price 16s.

TH E  S A N K H Y A  A P H O R I S M S  OF K A P I L A ,
W ith Illustrative Extracts from the Commentaries.

Translated b y J . R. B A LLA N 1TW E, LL.D ., late Principal of the Benares
College.

Edited by FITZBD W ARD  HALL.
The w ork displays a vast expenditure of labour and scholarship, for which 

.students of Hindoo philosophy have every reason to be grateful to Dr. Hall and the 
publishers.”— C’alcv.tta Review.
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In Two Volumes, post Sto, pp. eviiu-242, and viii-370. cloth, price 24s.
Dedicated by permission to H.R. H. th e Prince o f Wales.

BUDDHIST RECORDS OP THE WESTERN WORLD,
Translated from the Chinese of Hiuen Tsiiing (a.». 629).

By  SAM UEL B HAL, B .A .,

(Trill. Coll., Oarmb.); It.N, (Betired Chaplain and N  T .); Professor of Chinese, 
University College, London ; Sector of Warfc, Northumberland, ko.

An eminent Indian authority writes respecting this work:— "N othing 
more can bo done in elucidating the History of India until Mr. Beal’s trans­
lation of the ‘ Si-yu-ki’ appears.”

“ I t  Is a strange freak of historical preservation that tha bent account, of the oon- 
aitiou of India at th a t ancient period has oorao down to us In the books of travel 
Written by the Chinese pilgrims, of whom  Hwon Thsang is th e  host k n o w n . ' Tivm .

Post 8vo,'pp. xlviiL- 398, cloth, price 12s.

THE ORDINANCES OF MANU.
Translated from the Sanskrit, with an Introduction.

B y  the late A. 0. BURNELL, Pb.D ., 0 .1.a

Completed and Edited by E. W . H O PK IN S, P h D ., 
of Columbia College, N. Y.

•This work is full of in terest; w hile for the student, of sociology and the science 
of religion it  is fu ll of importance. It is a groat boon to get so notable a work in so 
accessible a form, adm irably edited, and. competently translated."— Scotsman.

“ Few men were more com Extent than Burnell to give us a really good translation 
- o f this well-known law  book, first rendered into English by Sir William Jones.

Burnell was not only an independent Sanskrit scholar, b u t an experienced lawyer^ 
and he joined to  these two important qualifications the rare faculty of being able to 
express his thoughts in clear and trenchant English. . . .  We ought to feel very 
grateful to Dr. H opkins lor having given us ail. that could be published of the trans­
lation left b y  Burnell, F, Max  MDlleh  in  the Academy,

Post 8vo, pp, xih-234, cloth, price 9s,

THE LIFE AND WORKS OF ALEXANDER 
CSOMA DE KQKQS,

Between 1819 and 1842. W ith a Short Notice of all his Published and TXn- 
publishodiWorks and Essays. From Original and for most part Unpub­
lished Documents.

By THEODORE D U KA , M .D., F.R.C.S. (Eng.), Surgeon-Major 
H .M .’s Bengal Medical Service, Retired, &c.

“  Not too seen have Messrs. Trubner addod to their valuable Oriental Series ,1 
history of the life and works of one of the most gifted and devoted of Oriental 
students, A lexander Caorria da Korns. It is  forty-three years since his death, and 
though an Account of his career was demanded soon after his decease, it has only 
now appeared in. the important memoir of his compatriot, Dr. Duka ."— Bookseller.

' G< w \  * '
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In Two Volumes, post 8vo, pp. s ii-3 18  anti vi.-3*a, cloth, price 21s.

MISCELLANEOUS PAPERS RELATING TO 
INDOCHINA.

Reprinted from Dalrympla’s Oriental Repertory,”  “ Asiatic Researches,”  
and the “ Journal of the Asiatic Society of Bengal.”

C O N T E N T S  O F  V O L . I .

I. — Some Accounts of Qnsdoh. By MIohael Topping.
II. — Report maiic to  th e.C h ief and Council of Balarobangan, b y  Lieut. .Tamos 

Barton, of his severs! Surveys.
H I.—  Substance of a Letter to  the Court o f Directors from Mr. John Jesse, dated 

Ju ly  sto, 1775, at Borneo Proper, 
xv.— Formation of the Establishment of Poolo Peon an g.
V .— The Gold of Limong. B y John Macdonald.
y  , _t>;1 Throe Natural Productions of Sumatra. B y John Macdonald.
T O .— On the Traces of the Hindu Language and Literature ex tan t amongst, th e  

Malays. B y  William Marsden.
Y i n __Some Account of the Elastic Hum Vine of Prince-Wales Island. B y James

Howlsoo.
IX. .— A  Botanical Description of Uvcooln Elastics, or Caoutchouc Tine of Sumatra 

and Pulo-Pinaog. B y  William Roxburgh, M.D.
X . ____ An Account of th e  Inhabitants of the Foggy, or Nassau Islands, lying off

Sumatra. By John Crisp.
X L — Rem arks on the Spodoe of popper which arc found on Prince-W ales Island.

B y  W illiam  Hunter, M.D.
X l l .— On the Languages and literatu re  of the Indo-Chinese Nations. B y  J.

Le.vden, M.D.
X u  j._Some Account of an Orang-Outang of remarkable height found on the Island

of Sumatra. B y  Cl-takc Abel, M .ll.
X IV , —  Observations on the Geological Appearances and General Features of Por­

tions of the Malayan Peninsula. B y Captain Jam es Low.
X V . — Short Sketch of the Geology of Pnlo-Pinang and the Neighbouring Islands.

B y  T. Ware.
X V I.— Climate of Singapore. 1
X VII. —Inscription, on th e  J etty  at Singapore.
X V III. — Extract of a I,otter from Colonel J. Low.
X IX . — Inscription at Singapore.
XX. -  An Account of Several Inscriptions ft 1 md in  Province W ellesley. B y  Lieut .- 

v M . J anies Low.
X X I. — Noto on the Inscriptions from Singapore and Province Wellesley. B y J. W.

I, aid. lay.
X X I I _On an Inscription from Kecldah. B y  Lieut.-Col. Low.
X X III. - -A  Notice of the Alphabets of the Philippine Islands.
X X IV . — Succinct Review of the Observations of the Tides in  the Indian Archipelago.
XX V. --Report on the T in  of the Province of Mergui. By Capt. G. B. Tremeiiheera.
X X V I. _Report on the M a n g a n ic  of M etgui Provluee. B y Capt. G. B. Tremonheere.
X X V II. — Paragraphs to bo added to Capt. G. B. Tteraenheere’s  Report.
X X V i l l . — Second Report on the Tin of Mergui. B y Capt. 6 . B. Tremonheere.
X X IX .— Analysts of Iron Ores from Tavoy and Mergui, and of Limestone from

Mergui. B y  Dr b  Fro.
X X X  --Report "t a V is it to  the Fakchan River, and of some Tin Localities in  tha 

Southern Portion of the Tsnasserim Provinces. By Capt. G. B. Tremonheere.
X X X I -  Report on a Route from the Month of the Pukchan to Krau, and thence 

across the Isthmus of Krai 1 to  the <3ulf of Siam. By- Capt. ;U. Fraser and Capt. J. G.
Forlong1.

X X X II. - .-Report, *0., from Capt. G. B. Trcmenheere on the Price of Mergui Tin Or®.
X X X III. -  Remarks on the Different Species of Orang-utan B y  E. B lyth .
X X X IV . — Further Rem arks. By E. Blyth,
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MISCELLANEOUS PAPERS RELATING- TO INDO CHINA-
continued,

C O N T E N T S  O F  V O L . I I .

X X X V . —  Catalogue of Mammalia inhabiting the Malayan Peninsula and Islands.
B y Theodore Cantor, M.D. »

X X XVI. — On the Bocal and R elative Geology of Singapore. B y J , E . Logan.
X X X V II. — Catalogue of Hoptilea inhabiting the M alayan Peninsula and Islands.

B y Theodore Cantor, M.D.
X X X V III. - -Some Account o f th e  Botanical Collection brought from the Eastward, 

in 184X1 b y  Dr. Cantor. B y  the late W. Griffith.
X X X IX . — On the Plat-Horned Taurine Cattle of'S.E. Asia. By E. Biyth.
X L .— Note, by Major-General U. B. Tromenhoere.
General Index.
Index of Vernacular Terms.
Index of Zoological Genera and Sub-Gonera occurring la  Vol. II,

“ The papers treat of alm ost every aspect of Indo-Chiua— its philology, economy, 
geography, geology— and constitute a very material and'im portant contribution to 
our accessible Inlormation regarding that country and its  people."— Conti mr.c 1 are
Review.

Post 8vo, pp. xiii-72, cloth, price jjs.

TH E S A T A K A S  OP B H A R T R I H A R I .
Translated from the Sanskrit 

B y  the R e v . B . HALE WORTHAM, M .R.A.S.,
Rector of Eggesford, North Devon.

A. very  interesting addition to Trlibner’s Oriental Series, ”— Saturday Review.
“  Many of the Maxims in the book have a Biblical rin g  and beauty of expression."

— St. James* Gazette, ________ _____

Post 8vo, pp. xii.-i8o, cloth, price 6s.

ANCIENT PROVERBS AND MAXIMS FROM EURMF.SE 
SOURCES;

Ob, THE NITI LITERATU RE O P BURMA.
E i JAMES G R A Y ,,

Author of “ Elements of Pali Grammar,’' “ Translation of the
Duammapada,”  &<;.

The Sansorit-Pdli word Niti is equivalent to “  conduct ” in its abstract 
and “ guide” in its concrete signification. A s applied to books, it is a 
general term for a treatise which includes maxims, pithy sayings and 
didaetio stories, intended as a guide to such matters of every day0 life as 
form the character of an individual end influence him. in his relations to his 
fellow-men. Treatises of this kind have been popular in all ages, and have 
served as a most effective medium of instruction.

Post 8vo, pp. xxxii. and 330, cloth, price 7s. 6d.

M A S N A V I  I M A ’ N A V I :
THE SPIR ITU A L COUPLETS O K M A U LA N A . JA L A LU -’D-D1N 

MUHAMMAD I UU MI.

'.'translated and Abridged by E, H. W H INFIELD, M.A.,
Late of H.M. Bengal Civil Service.
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T R U B  N E K 'S  O R I E N T A L  S E R I E S ,

Post 8vo, pp. viii. and 346, cloth, price 10s. 6d.

I A N A T A - D I A K I A - C A S T K A :
TEE CODE OP MANU.

O r i g i n a l  SA.NSK1UT T e x t , w it h  C r it ic a l  N otes 
B y  J. JO LLY, Ph.D.,

Professor of Sanskrit in the University of W urzburg; late Tagore Professor 
of Law m the University of Calcutta. *

The date assigned by Sir William Jones to this C o d e-th e  well-known 
Great Law Book of the Hindus— is 1250-500 B.O., a l t W d i  the S 3  
precepts contained in it had probably existed as tradition for countless ages 
before. There has been no reliable edition of the Text for Students f r

* • * » • -  p "><- w i r t . ~ k « ;

Post 8vo, pp. 3IS, cloth, price 7s. 6d.

LEAVES PROM. MY CHINESE SCRAP-BOOK.
By  FREDERIC H E N R Y  BALFOUR,.

Author of “  Waifs and Strays from the Far East,” “  Taoist Texts ”
Tdioinatio Phrases in the Peking Colloquial,’* Sec. &c. *

Post 8vo, pp. xri.-548, with Six Maps, cloth, price 213

L I N G U I S T I C  AND O R I E N T A L  E S S A Y S
W i! m w  frqm THE Y ear 1S47 to 1887. Second Series 

B y  ROBERT NEEDHAM  OUST, T t. r.
Barrister-at Law ; Honorary Secretary of the Royal Asiatic Society - 

Late Member of Her Majesty’s Indian Civil Service. ' ^ ’

In Two Volumes, post 8vo, pp. x-308 and v i. 314, doth, price a «

MISCELLANEOUS PAPERS RELATING TO 
INDOCHINA.

Edited by R. ROST, Ph.D., &c. &c„
Librarian to the India OtEce.

S e c o n d  S e r ie s .

Reprinted for the Straits Branch of the Royal Asiatic Society a
Malayan Miscellanies,” the “ Transactions and Journal” of the R e -h<>
Society, and the “  Journals” of the Asiatic Society of I ® at,av’an 
Royal Geographical and Royal Asiatic Societies. 7 ‘ ' & r and tlle

Post 8vo, pp. xih-512, price. 16s.

F O L K - T A L E S  OF K A S H M I R
B y the R bv. J. HINTON KNOW LES, F.R.G.S., M .R.A.S, Ac.

(C.M.S.) Missionary to the Kashmiris,
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In Two Volumes, post 8vo, PP- *11.-336 and 1 . - 35* .  elotli, price h i .  

MEDIEVAL RESEARCHES FROM EASTERN ASIATIC 
SOURCES.

F iu c m e n t s  T o w a r d s  w b# K n o w l e d g e  o f  t h e  G e o g r a p h y  a n d  H is t o r y  
• ‘ o f  C e n t r a l  a n d  W ik u d u * A s i a  f r o m  t h e  T h ir t e e n t h  t o  th is 

S e v e n t e e n t h  C b m d r y .
B y E. BKETfSCHNETDEB, M.D., 

form erly Physician of the Russian Legation at Pekin.

In Two Volumes, post Svo.

A L B E B U N I ’ S I N D I A :
AN ACCOUNT OF ITS RELIGION, PH ILOSOPH Y, LITERATURE,

N G TOG RAPH Y, CHRONOLOGY', ASTRONOM Y, CUSTOMS, LAW ,
A n o  ASTR O LO G Y (about a , d . 1031).

jfcwNtftaaa® ™ir0 E nglish .
W ith Notes and Indices by Prof. ED W A R D  SACH AU,

University of Berlin
« » ijY„ Arabic Original, with an Index of the Sanskrit Words, Edited by 

* ' Professor SACH AU , is in the press.

Post Svo.

THE LIFE OF HIUEN TBIANG.
B y t h e  SHAMANS H W U I LX a n d  Y E N -jSUNO.

W ith a Preface containing an account of the Works of I-TsiNd.
By  SAMUEL BEAL, B.A .

' (Ti in dell Oamh.); Professor of Chinese, University College, London;
' ’ Rector of Wark, Northumberland, Sc.
Author of “ Buddhist Records of the Western W orld,” “  The Romantic 

Legend of Sakya Budda,”  &o.
When the Pilgrim Hiuers Tsiahg returned from Ms travels in India, he 

took up his abode in the Temple of “  Great Benevolence 5 •’ tins convent had 
been constructed by the Emperor in honour of the Empress, Wen-te-hau.
After Hiuen Tsiang’s d oath, his disciple, Hwui Li, composed a work which 
gave an account ol his illnstvions Master’s travels ; tins work: when lie cram 
Dieted ho buried, and refused to discover its place of concealment. But 
previous to his death he revealed its whereabouts to Yen-tsung by whom 1 
w as fin a lly  revised and published. This is The Lite of Hiuen Tsiang. i t  
is a valuable sequel to the Si-ya-ki, correcting liad illustrating it m many
particulars. ..... .........  ̂ . ..

TN  P R E P A R A T IO N
Post 8vo.

A SKETCH OF THE MODERN LANGUAGES OF 
OCEANIA.

By  R, N. OUST, LI.. D.
Author of “  Modern Languages of the East,” “  Modem Languages of 

Africa,” &c.

v LONDON : TBUBNEK & 00., 57 a.»d 59 LUDGATE HILL.
TOGO—g/ll/88.
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J5 * liwiaTy history of the East represents the court of MahxnAd 
Kio g- Malimful at Ghavua, the leading monarch' of Asiatic daui?1' 
history .between A. d. 997-1039, as having been a centre 
of.- literature, and of poetry in particular. There were 
ipur hundred poets chanting in his halls ami gardens, 
at theuf head famous (Jusuri, invested with the recently 
created dignity of a poet-laureate, who by his verdict 
opened the way to royal,favour for rising talents ; there 
was grand Eirdausi, composing his heroic ends by the 
special orders of the king, with many more kindred 
spirits, Unfortunately history knows very little of ail 
this, save the lact that .Persian poets flocked together 
in G-hazna, trying their kashas on the king, his minis­
ters and generals. History paints MahmM as a suc­
cessful warrior, but ignores him as a Maecenas. With 
the sole exception of the lucubrations of bombastic 
IJfcbi, all contemporary records, the MaMmtit of Abh- 
Kasr Mishkani, the Talakdt of his secretary Baihaki, 
the chronicles of Mulfi Muhammad Ghazaavi, Malimfid '
Warriik, and others, have perished, or not yet come to 
liglit, and. the attempts at a- literary history dating from 
a time 300-400 years later, the so-called TadhMras, 
weigh very light in the scale of matter-of-fact examina­
tion, failing almost invariably whenever they are applied 
to for information on some detail of ancient Persian 
literature. However this may be, EJnsurl, the pane-
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gyrist, does not seem to have missed the sun of royal; 
favour, u-tiilst, Firdausi, immortal Firdausi, had to Ily­
in disguise to e vade: tlie doom of being trampled to 
death, by elephants. Attracted by the rising ibyti" e 

tv,"-- ■ of the young emperor, he seems to have repaired to his
court only a. year after his enthromsatjon,. i.e. a d . 998.
But when he had finished his Shalm&ma, and found 
himself disappointed in his hopes for reward, he flung 
at him his famous satire, and fled into'peaceless'.exile 
(A„p. ioio).1 *- In the case of the king versus the poet 
the king has lost. As long as Firdausi retains the 
place of honour accorded to him in the history of the 
world’s mental achievements, the stigma will cling to 
the name of MahmM, that ho who hoarded up perhaps 
more worldly treasures than were e ver hoarded up, did. 
not know how to honour a poet; destined for immor­
tality.

And how did the author of this work, as remark­
able among the prose compositions of the East as the 
Shfihndmti in poetry, fare with the royal Mmcmm of 
Ghazna'{

waiiinM Alboruni, or, as his corn patriots called him, Abu 
™uUU> Eailian, was born, a d . 973, in the territory of modern 

Khiva, then called IChwarizm, or Chorasmja. in anti­
quity.'3 Early distinguishing himself in science and 
literature, lie played a political part as councillor of 
the ruling prince of his native country of the Ma’mftni 
family. The counsels he gave do not seem always to 
have suited !he plans of King MahmM at Ghazna, who 
was looking out for a pretext for interfering in the 
affairs of independent Khiva, although its rulers were 
his own near relatives. This pretext was furnished by 
n military Am,eat e.

1 Cf J. Mohl, L.c Line d>:t Rois, traduifc, &c. Public par Male.
Mt'hl, 1876, preface, pp. x!. « j ;

* There is a reminiscence of his native country, i. 166, where be 
speaks of a kind of measure used in KUw-fkrixiu.



Mahnhid .marched into the country, not without some 
fighting, established there one of his get.: -rals as. provin­
cial governor, ro d soon returned to Ghazna -with, much 
booty and a great part of the Khiva troops, together. 
with th'-e princh3 of the 'deposed family of Mahnun and 

■ the leading meit oi' the country a s pri-oners of war . •• 

aa hostages. Among the last'was Abfi-lkuh.'m Mphop 1 
mad • Iljn ^Afeail.Alberuhlv.

This happened in tits spring and summer of a  i t  T 
1017. The Chorasmian princes were sent to distant; 
fortresses as prisoners of state, the Chora,smian soldiers’

■ were incorporated in Malyrnfcd’s Indian wtfty; 'and Al- 
bervuii— what treatment did Jw experience at Ghazna?
From the very outset: it is not likely that both the king 
and his chancellor, Ahmad Ibtt Hasan JMaimandi, should 
have accorded special favours to a man whom they knew 

: to have been their political antagonist for .years. The 
latter, the same man who had been the cause of tins 
tragic catastrophe ii.i the life of Firdausi,was in oiUea 

• under JlilmiCri from a ,». 1007-1025, and a second 
' . time tinder his. son and successor, Mas'fid, from 103c- 

1033. There is nothing to tail us that A lbeiw i was 
ever in the service of the state or court in Ghazna. A  
friend of his and companion of his exile, the Christian 
philosopher and physician from Bagdad, Abulkluur 
jilkltaramhr, seems to have practised- in. Ghazna bis 

•• .medical profession. Alberuni probably enjoyed the 
reputation of a 'great vtmmjfm, i.e. . astrologer-astrono­
mer. and perhaps it  was in this quality that lie had 
relations to the court, and its head, as Tycho de B r a h e  

to the Emperor Budolf. When writing the 'Iv&iied, 
thirteen years after his involuntary immigration to 
Afghanistan, he was a master, of - aerology/ both' ac­
cording to the Greek and the,Hindu system, and indeed 
Eastern, writers of later centuries seem to consider him 
as having been the court astrologer of King Mahmud.
In a book written, five hundred years later (v, Chreslo-
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'riinthic Persitne, &c,, pur. Cl,, bcheier, I  ftri?, !• P- 
iof. of- the Tertian text), there is a-Mory of a practical 
joke which Mahrnfld played on Alberuni as an astrolo­
ger. Whether this be historic1 truth or a late invention, 
anyhow the story does not thro# in«j,$h light oa the 
tnitbor’s situation in a period of Ills life which is the ■ 
most interesting- to' as, 'that one, namely, when ha 
coirra&icett to study India, Sanskrit and Sanskrit 

ggw literature.'
Historic tradition failing ds, we are reduced to a 

single source of information— the author’s wotk— and 
must examine to what degree his personal relations are 
indicated by his own words, When he wrote, King 
Mabmfcd' had boon dead only a few weeks. U rot est 
.w,.„*__bufc to whom was Vive le roi to be addressed ?

Two heirs claimed the throne, Muhamnnid and 
Mas Ml, and wore marching-against each other to settle 
their claims by the sword. Under these circumstances 
it comes out as a character-atic fact that the boo.it has 
no dedication whatever, either to the memory of Mah­
mud, or to one of the rival princes, or to any of the 
indifferent or r,on-political princes of tin: royal house.
As a cautious politician, he awaited the issue of the 
contest; but when tlio dice had been thrown, and 
Mas'ftd was firmly established on the throne of his 
father he at once hastened to dedirate to him the 
--reaf.ost work of his life, the ■ -..non Hicisitdv'us. T he 
bad been affected by any feeling of sincere gratitude, 
ne might, have erected in the 'IvSt/cu a, monument to 
the memory of the dead king, under whoso rule he had 
made the necessary preparatory studies, and might have 
praised him ns the great propagator of Islam, wit..oii.i- 
probably incurring any risk. He has not done so, and 
i ue terms in which ho speaks of Mali nil d throughout 
his Wok are not such as a man would use when speak­
ing of a deceased person who had been his benefactor^

Ife is called simply The Amir MalimM, ii, 13 (Arabic



text, p. 208. 9), Thu Amir Jlalimtld, may God's mere)/ 
Is will u 6  (text, p. 56, 8), The Amir Malimdd,
may the, grace of God be with him, ii. 103 (text, p. 252, 11).

, The title Amir was nothing very complimentary. It 
■ had been borne by his ancestors when they were simply 

generals and provincial governors in, the .service of the 
Saniiiui feing of Trangoxiana and ..Khurasan. Speaking 
of Mhhmhd and his father Sabuktagiu, the author says,

. Y'lnittorfilduula Ma/iimtu may God's mercy he with'them, 
i. 32 (terbp. xi, 9). He had received the title Yqndn- 
oUlauLi, ,.0. The right hand of the, dynasty (of the 
•Klialif), from the Khalif, as a recognition of the. legiti­
macy of bus rule, resembling the investiture of the 
Herman Emperor by firs Pope in the Middle1 Ages. 
Lastly, we find at ii, 2 (text, p. 203, 20) the following 
terms: “ The strongest of the pillars (of Islam), the 
pattern of a 'Sultan, MatimoM, the lion of the world and 
the rarity of the age, may God’s mercy ho w ithhm ?

Whoever knows, the style of Oriental authors when 
speaking of crowned heads, the stylo of their prefaces, 

..which attains the height of absurdity at the court of 
tiie Moghul emperors at Delhi, will agree with me that 
the manner in which the author mentions' the dead 
king jU cold,1 cold in the extreme; that the words of 
praise bestowed upon him arc meagre and stiff, a poor- 
sort of praise1 for a man who had been, the first man in 
Islam, and the founder of Islam in India; lastly, that 
.the. phreses of benediction which are appended to his 
name, according to a general custom of Islam, are - the 
-same as the author would have employed when speak­
ing of any acquaintance of his in common life who had 
died. He says of Mahmud (i. 22): “ He utterly ruined 
tae: prosperity of the country (of India.), and performed 
those wonderful exploits by which the Hindus became 
like atoms of dust scattered in all directions, and like 11 
tale of old in the month of the people.” To criticise 
these words from a Muslim point of viewy the passage of
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the ruining of the prosperity of the country was per­
fectly out of place in the glorification of a Ghazi like
Mahmud... _ y;: ■ "f

That it was not at all .against the moral principles of 
Albeiuni to write such dedications to princes is1 shown 
by two. other publications of his, ■ with dedications widch ; 
exhibit the customary Byzantinism of the1 time, lu  the 
preface: of the if Chronology of Ancient Jiations (trans­
lated, &c., by Edward Sach.au, London, 1879), he extols 
with abundant praise the prince of Hyrcama or Juijftn,
Shams- alraaali, who was a (lwarr by the side of giant 
Mahmfid. The studied character of the neglect of 
M ahm idin the 'IvSixd comes out more strongly if we 
compare the unmerited praise which Alberuni lavi files 
upon his son and successor. The preface of his Canon 
Musudicns is a farrago of high-sounding words in 

..'honour of King Mas'ilcl, who was a drunkard, arid lost 
in less than a decennium most of what his iatnei s 
sword and policy had gained in thirty-three years.
The tenor of this preface, taken from the manuscript 
of the [Royal library in Berlin, is as follows :—

To those who lead the community of the believers in the 
place of the Prophet and by the help of the Word of God 
belongs ■ ' the king, the lord majestic and venerated, the 
helper of the representative of God, the furtherer of the 
law of God, the protector of the slaves of God, who 
punishes the enemies of God, Abu-Sa 10 Mas fid Ibn 
Yaraln-aldauia and ’Amin-almiila Mahmud- -may God 

■ give him a long life, and let him perpetually rise to 
* glorious and memorable deeds. For a confirmation of 
-what we bore say of him lies in the fact that crod, on 
considering the matter, restored the right (if. the right 
of being ruled by M.isiid) to his people, alter it had been 
concealed. God brought it to light. After he had been 
in distress, God helped him. After he had been rejected,
God raised him, and brought him the empire and the 
rule, after people from all sides had tried to get posses-
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sion of it, speaking: * Ho w should he coma to rule over 
ur, as wo have a better right to the rule than h e ? ’
But then they- received (from God) an answer in the 
event (lit, sign) which followed. God carped out ills 

■ promise relating to him (Masdd), giving him the inheri­
tance without his asking for it, as lie  gavt the inheri­
tance ol’David to Solomon without reserve.' (That is, the 
dead King Mahmud had proclaimed as his successor his 
son Muhammad,.not MashVl, but the latter contested the 
will of hi i father, and in the -following 'contest.with-his 
brother he was the winner.) If God had not chosen 
him, the hearts of men would not have been gained (?) 
for him, and the intrigues of his enemies would not 
have missed their aim. In short, the souls of men 

• hastened tb meet-him in order to-live under his shadow.
The order of God was an act of predestination, and his 
becoming king was written in the Book of Books in 
heaven (from all eternity). . .1

“ He— may God make his rule everlasting!— has 
conferred- upon me a favour which was a high distinc­
tion to me, and has placed me under the obligation of 
everlasting.- gratitude. For although a benefactor may 
dispsak; with the thank-offerings. for his deeds, &c., a 
sound heart inspires those- who receive them -with the 
fear that they might be lost (to general notice), and 
lays upon them the obligation of spreading them and 
making theta known in the world. But already, before 
I received this favour, 1 shared with the inhabitants of. 
all his countries the blessings, of his rule, of peace and 
justice. However, then the special service (towards- 
his ..Majesty) -became incumbent upon • me, after (until 
that time) obeying in general (his Majesty) had been 
incumbent on me. (This means, probably, that Madrid 
conferred a special benefit (a pension ?) on the author, 
not immediately after he had come to the throne, but 
some time later.) Is it not he who has enabled me for 
the rest, of my life (Alberuui was then sixty-one years

| i  I (si.
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<SL
old) to (t ',vote myself entirely to the service of science, 
as he let me dwell under the shadow of his power and 
let die cloud of his favour rain on me, always per; onally 
distinguishing and befriending me, &o. -? And with 
regard to this (the favour conferred upon me), lie has 
deigned to send his orders to the treasury and the 
ministry, which certainly is the utmost that kings 
can uo for their subjects. May God Almighty .reward 
him both in this and in yonder world," &c.

Thereupon, finding that bis Majesty did not require 
bis actual service, and besides, finding that science stood 
in the highest favour with him, he composes a book on 
astronomy, to which he had been addicted ail his bfe, 
and adorns it with the name of his Majesty, calling it 
Cn-iUM Masudin';, ^AlkAwAn Ah>w4 iW ), &e.

To put the phrases of this preface into plain language, 
the author was in favour with. King Mu-s'fhl; lie had 
access to the court-diving, probably, near it— and 
received an income which enabled hun to devote him­
self entirely to his scientific work. Ec-ides, ail this 
appears as a new state of things, the reverse of which 
had been tiro case under the king’s predecessor, his 
father, MaiunM. We do not know ihe year in which 
tins change in the life of Albenmi was brought about. 
.Perhaps it was in some way .connected-with the fact 
that the chancellor, Maimandi, died A.D. 1033, and. that 
after him one Abfi-Nasr AJ.unad Ibn Muhammad Ibn 
‘Abdussaroad became chancellor, who -before, •*;.«, from 
1017. to 1033, had administered Khwarizrn, the'. native 
country of Alberuni. He and Maimandi had 'been 
political antagonists —not so he and'Abdussamad.
* The difference of the author’s condition, as it appears 
to have been under lhi 'fid. from what it was under 
Mahmud when he prepared the I v S i / e d ,  is further illus­
trated by certain passages in the book itself. When 
speaking of the difficulties with which he had to grapple 
in his efforts to l-earn everything about India, he con-
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tinues: “ tv hr.t scholar, however, has the same favour­
able opportunities or studying this subject as 1 have? 
That would be only the case with one to whom the 
grace of God accords, what it did .not'accord to me, a 
perfectly free disposal of his own doings and going's; 
for it has never fallen to my lot in my own ioings and 
goings to be perfectly independent, nor to be invested 

1 with sufficient power to dispose and to order as I 
thought best. However. 1 .thank. God for that which 
He has bestowed upon mo, and which must be con­
sidered as sufficient, for the purpose ” (i. 24). These 
lines seem to say that the author, both at Ghazna and 
in India, at Multan, Peshavar, Ac., had the opportunity 
of conversing with pandits, of procuring their help, and 
of buying booksthat, however, in other directions he 
was not his own master, but had to obey a higher will;

'.aud lastly, that he was not a man in authority. ;
, * In another place (i. 152) he explains that art, and 

science require the protection of kings. “ Tor they 
clone .could free the minds of scholars from the daily 

. anxieties for .the necessities of life, and. stimulate their 
energies to earn more fame and. favour, the yearning for 
which is the pith1 and marrow of human nature. The 
present times, however, are not of this kind. They are 
the very opposite, and -therefore it is quite impossible 
that a new science or any mew kind of research should 
arise in our days. What we have of sciences is nothing 
but the scanty remains of bygone better times.” Com­
pare with'this a dictum quoted (i. 188): “ The scholars 
arc well a ware of the use, of money, but the rich are igno­
rant of the nobility of science.”

These are not the words of an author who basks in 
the sunshine of royal protection. The time' he speaks 
of is'the'time of Mabmfid, axul it is Mahimfid whom he 
accuses of having failed, in the duties of a protector of 
art and science imposed upon lam by his royal office. 
Firdausi, in his satire (Mold, i. prof. p. xlv.), calls
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hire « jin «■ >* quin’a n ifo i ni loi •»•£ maniires’1 (• >yale>); 
and he says: “ /Si le roi avail eJA im homm* digne de 
renom, il aura.it honor# h  stipoiv” &e. It is most 
remark;.hie to what degree Tirusiasi and Albermn agree 
in their judgment of the king. To neither of them had 
he been a Msee®a».

In the absev.ee of positive information, we have tried 
to form a chain of combinations from which we may 
infer, with a tolerable degree of certainty, that our 
author, during the thirteen years of his life from 1017 
to 1030, after he had been carried from his native 
country to the centre of Mahrnfid’s realm, did not enjoy 
the favours of the king and his leading men; that he 
stayed in different parts of India (as a companion of 
the princes of his native country'), probably in the 
character of a hostage or political prisoner kept on 
honourable terms; that he spent his leisure in the study 
of India; and that he had no official inducement or 
encouragement for this study, nor any hope of royal 
reward,

A  radical change in all this takes place with the 
accession of Mas M. There is no more complaint of the 
time and its ruler. Alberuni is all glee and exultation 
about the royal favours and support accorded to him 
and to his studies. He now wrote the greatest work of 
his life,1 and with a swelling heart and overflowing 
words he proclaims in the preface the praise, of his 
benefactor. Living in Ohazna, he seems to have for­
gotten India to a great extent. Tor in the Canon 
Ma.6ddi.ati he rarely refers to India; its chapter on 
Hindu eras does not prove any progress of his indies 
beyond that which he exhibits iu the ’Im m , and at 
the end of it he is oven capable of confounding the era

1 The Canon Masudieus, extant in four gdoil copies iu European 
libraries, waits for the patronage o£ some Acvi< my of Sciences or some 
Government, and for the combination of tw o scholars, an astronomer 
and an Arabic philologist, for the purpose of an edition and trausla- 

tioil.
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' of ' the astronomers, as, used in the KhandaMMyaM oi 
Brahmagupta, with the Gupfcakiln,

If the author and his countrymen had. sufferedimd’rfcoantw.
.  ,x r . { interest' in

were still suffering ironi the oppression oi Jung Mag- a**. 
mud’, the Hindus were in the same position, and per­
haps it was this community of mishap which inspired 
him with sympathy for them. Aud certainly the 
Hindus and their world of thought have a paramount,

'.fascinating interest for him, and he inquires with the 
greatest predilection into every Indian subject, how- 
soevi r heathenish it may be, as though he w c treating 
»f the most important questions for the souls of Muham­
madans,— of free-will and predestination, of future 
reward and punishment, of the creation or eternity of 
the Word of God, &c. To Mahmud the Hindus were 
infidels, to be dispatched to hell as soon as they refused 
to be plundered. To go .on expeditions md to fill the 
treasury with gold, not to make lasting conquests of 
territories, was the real object of Ms famous expeditious; 
and it was with this view that he cut his way'through 
enormous distances to the richest temples of India at 
TanOsbar, MathuM, Kanoj, and Soman atk.

To Albenmi the Hindus were excellent philosophers, 
good mathematicians and astronomers, though he namely 
believes himself to be superior to them, and disdains to 
be put on a level with them (i, 2jVd He does not 
conceal whatever he considers wrong and unpractical 
with them, but he duly appreciates their mental 
achievements, takes the greatest pains to appropriate 
them to himself, even such as could not be of any use 
to him or to his readers, e.g. Sanskrit metrics; and 
whenever be hits upon something that is noble and 
grand both in science and in practical life, he never 
fails to lay it before his readers with warm-hearted 
words of approbation. Speaking of the construction of 
the ponds at holy bathing-places, he says: “ in this 

1 For a similar trait of self-confidence «f. i. 277, last lines.



they have attained a very high degree of art, so that, 
our people (the Muslims), when they see them, wonder 
at them, and are unable to describe them, much less to 
construct anything like them” (a. 144).

Apparently Albenmi. felt a strong inclination: toward?? 
Indian philosophy. He seems to have thought that the 
philosophers both in ancient G reeee and. India, whom 
he most carefully and repeatedly distinguishes from the- 
ignorant, image-loving crowd, held in reality the very 
same ideas, the same as sect a to have been his own, ze. 
those'of a pure- monotheism; that, iu fact, originally- all 
men were alike pure and virtuous, worshipping, one sole 
Almighty God, but, that the dark passions of the crowd ,

• in the course of time had given rise to fee difference of
religion, of philosophical and political persuasions, and 
of idolatry, “ The first cause of idolatry was the desire 
of commemorating the dead and of consoling the living; 
but on this basis it has developed, and has finally 
become a -foul and pernicious abuse ” (i. 124).

lie  seems to have revelled in the pure theories bf 
the BMgavadgitd, and it, deserves lo be noticed that he 
twice mentions the saying of- Yyftsa, ‘bLearix twetity- 
fiyo (i.e., the ,etemerits of existence) by distinctions, Ac. 
Afterwards adhere to whatever religion you like; your 
end will be salvation” (i. 44, arid also 1. 104). In one 
case he even goes so far us to speck of Hindu scholars 
as “ enjoying the help of God’’ which to a Muslim means 
as much as inspired by God, guided ly divine inspiration 
(ii. xo8). These words are an addition of the author's 
m his paraphrase of cite BrihatsathhilA of Yardharaihira, 
v. 8. There can be scarcely any doubt that Muslims 
of later times would have found fault with him for going 
to such length In his interest for these heathenish 
doctrines, and it- is a singular fact that Alberuni wrote 
under a prince who burned and impaled the Karmatians 
[cf note to i. 31).

Still he was a Muslim; whether Sunni or S h fa .
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cannot be gathered from the ’Ivhicd. H i sometimes 
takes tin occasion for pointing out to the reader the 
superiority of Islam over Brahmanic India. He con­
trasts the democratic equality of men with the castes 
of India, the matrimonial law of Islam with degraded 
forms of it in India, the cleanliness and decency of 
Muslims with filthy customs of the Hindus. With all 
this his recognition of Islam is not without a tacit 
reserve, lie  dares not attack is!am, but he attacks the 
Arabs. In his' work o h  chronology he reproaches the 
ancient Muslims with having destroyed the ci vil cation 
of Eran, and gives us to understand that the axe’ ent 
Arabs were certainly nothing better than the Zoroa,striae 
Eranians. So too in the 'lowers, whenever he speaks of 
.a'dark.side in Hindu life, ho at once turns round sharply 
to compare the manners of tlie ancient Arabs,; and to 
declare that they were quite as bad, if not worse. This 
could only he meant as a.hint to the Muslim reader not 
to be too haughty towards the poor bewildered Hindu, 
trodden down by the savage hordes of King Malnufid, 
and not to forget; that the founders of Islam, too, were 
certainly no angels.

Independent in his thoughts about religion a n d r^ u tw  
philosophy, he is a friend of clear, determined, and manly 
words.. He abhors half-truths, veiled words, and waver­
ing action. Everywhere he comes forward as a champion 
of lxis conviction with the courage of a man. As in 
religion and philosophy, so too in politics. There are 
some remarkable - sentences of political philosophy iu 
the introductions to chapters, ix. and lxxi. As a poli­
tician of a highly conservative stamp, he stands up 
for throne and altar, and declares that “ their union 
represents the highest development, of human society, 
all that men can possibly desire” (L 99). He is capable 
of admiring the mildness of the law of the Gospel: “ To 
offer to him who has beaten your cheek the other cheek 
also, to bless your enemy and to pray for him. Upon
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tuv life, this is a noble philosophy; br.fc the people of 
this world are not all philosophers. Most of them are 
ignorant and erring, who cannot be -kept on the straight: 
road gate by the sworcl and the whip. And, indeed,
ever since Constantine the Victorious became a Christian,■ > ‘ ■ '
both sword and whip have ever been employed, for 
without them it would be impossible to rule ” (ii. 1G1). 
Although a scholar by profession, he is capable of taki ng 
the practical side of a case, and ho applauds the Khalif 
Muavii-a for having sold the golden gods of Sicily to 
the princes of Sindh for money’s worth, instead of 
destroying them as heathen abominations, as bigoted 
Muslims would probably have liked him to do. His 
preaching the union of throne and altar does not prevent 
aim from speaking with undisguised contempt of the 
“ preconcerted "tricks of the priests” having the purpose 
of enthralling the ignorant crowd (i. 123).

Ho is a stern judge both of himself and of others. 
Himself perfectly sincere, it is sincerity which ho , 
demands from others. Whenever he does not fully 
understand, a subject, or only knows part of it, he will 
at once fell the reader so, either asking the reader's 
pardon for his ignorance, or promising, though a man 
of fifty-eight years, to continue his labours and to 
publish their results in time, as though he were acting 
under a moral responsibility to the public. He always 
sharply draws the limits of his knowledge; and although 
lie has only a smattering of the metrical system of the 
Hindus, he conmmuicat.es whatever little he knows, 
guided by the principle that the best must not be the 
enemy of the better (i. 200, 6-9), as though he were 
afraid that he should not live long enough to finish t.he 
study in question. He is not a friend of those who 
“ hate to avow their ignorance by a frank I  do not 
know ”  (i. 1.77), and he is roused to strong indignation 
whenever he meets with want of sincerity. If Brahma­
gupta teaches two theories of the eclipses, the popular



one of She dragon Jehu's devouring the luminous body, 
and the scientific one, be certainly committed the sin 
against conscience from unduo concessions to the priests 
of the nation, and from fear of a fate like that which 
befell Socrates when ha,came into collision with the 
persuasions of the majority of his countrymen. Of. 
chapter lix  In another place he accuses Br.iluua- 
gupta of injustice and rudeness to his predecessor, 
Aryabhata (i. 376), He finds in the works of Vara- 
harm Lira by the side of honest scientific work sentences 
which sound tq h im , like, the ravings of a m ukm n ” 
(ii. 117). hut he is kind enough to suggest that behind 
those passages there is perhaps an esoteric meaning, 
unknown to liim, but more to the credit of the author. 
When, however, Yar&bamihira seems: to exceed all 
limits of common sense* Alberuni thinks .that “ to such 
things 'silence is the only proper answer ” (ii 114).

"His professional zeal,, and the -principle that Imming 
is the fru ii of repetition (ii. 108), sometimes induce him 
to indulge in repetitions, and his thorough honesty 
sometimes misleads him to use harsh and even rude 
words. He cordially hates the verbosity of Indian 
authors or versifiers,1, who use lots of words where a 
single one would be sufficient. He calls if “ mere 
nonsense— a means of keeping people in the dark and 
throwing an air of mystery about the subject And in 
any case' this' copiousness (of words denoting- the same 
thing) offers painful difficulties to those who want to 
learn the whole language, and only results in a sheer 
waste of time" (i. 229, 299,-19). He twice-explains 
the origin of the Dibajat, i.e. Haledives and Laccadives 
(x. 233; ii, 106); twice the configuration of the borders 
of the Indian Ocean (i. 197, 270).

Whenever he suspects .humbug, he is not backward in 
calling it by the right name. Thinking of the. horrid 
practices of Easily aim, i.e. the art of making gold, of 

1 Of.  his sarcasms on the. versifying bias of Hindu authors, i. 137. 
VOL. I, c
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making old people young, &c.t lie bnwta out into 
• sarcastic words which: are more coarse in the original 

than in my translation (i. 189), In. -eloquent words he 
utters h is . indignation cm the same subject (i. 1931 - 
“ .The greediness of the ignorant Hindu princes for gold- 
making uovs not know any limit,” &c. There is a spurt 
of grim humour in his words on L 237, where he criti­
cises the cosinographic ravings ot a Hindu author 

' y* We, on our part, found it already troublesome enough
to enumerate al l the seven seas, together with the seven 
earths, and now this author thinks he. can- make .th* 
subject more easy and. pleasant to us by inventing some 
more earths below those already enumerated by our­
selves!" And when ’jugglers '.from Kanoj lectured to 
him on chronology, the stern scholar seems to have; been 
moved to something like a grin. “ I used great care in 
examining every single one of them, m repeating the 
•same questions at different times in a 'different order 
and context, hut lo, 1 what different answers did 1 
get! Gvbd is all-wise” (ii. 129).

rho ten- I11 the' opening of his book Alberuni gives an account 
{ & $ ■  of the circutnstaftc.es which suggested to him h$ idea 

of •writing the 'IvSucd. Once the conversaidon with a 
friend of Ms, else unknown, ran on the then existing 
literature 011 the history of religion and philosophy, 
its merits and demerits. When, in particular, the 
literature on the belief of the Hindus came to he criti- 
cised, Alberuni maintained that all of it was second­
hand and thoroughly uncritical. To verify the matter, 
his friend once more examines the books in question, 
which results in his agreeing with our author, and Ms 
asking him to fill Up this gap in the Arabic literature 
or the time. The book he has produced is not a polemi­
cal one. He will not convert the Hindus, nor lend 
a direct help to missionary zealots. He will simply 
describe Hinduism, without identifying himself with it.
He takes care to inform the reader that fa is not respon-
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able for whatsoever repugnant detail he has to relate, 
bat: the Hindus themselves, He gives a repertory of 
information on Indian subjects, destined for the use of 
those who lived in peaceable intercourse with them, and 
wished to have.an insight into t.uoir mode and world of 
thought (i, 7; ii, 246),

The author has nothing in common with the. Muham­
madan GMzi wlm wanted to convert1 the Hindus or to 
kill them, and .his book scarcely reminds the reader of 
the incessant w :r 'between Islam and India, during 
winch if had been prepared, and by which’the possi­
bility of writing such a. book had first been given. It 
i- like a magic island of quiet, impartial research in 
the midst of a world of clashing, swords, burning towns, 
and plundered temples. The object which the author 
had in view, and never for a moment lost sight of, was 
to afford the necessary information and training to 
"any one (in Islam) who wants to converse with (he 
Hindus, and to discuss with than questions of religion, 
science, or literature, on the very basis of their own civili­
sation ” (ii. 246),

It is di ;11 cult to say what Had of readers Alberuni had, The nathor 
or expected to have, not only for the ’IvSu-.d, but for all 
his other publications on Indian subjects. -Probably 
educated..and not bigoted or fanatical Muslims in Sindh,

8 of the Panjab, where they were living by the side 
■ Idas and in daily intercourse with them; perhaps, 

ak »r such in Kabul, the suburb of which had still a 
Hine- population m the second half of the tenth century,
Gbazn® and other parts of Afghanistan. When speak­
ing of the JPutiscmddMhta, a standard work on astro­
nomy, he) says: A  translation of jus (Pulisa’a) whole
Work into? Arabic has not hitherto yet been undertaken, 
because iff his mathematical problems there-is an evi­
dent religious and theological tendency u  (i, 375), Ho

1 Alberuni'does not .Beem to'' have' shared theae ajmplos, .for he 
translated it iffto Arabic (<■ /, i. 154).

PREFACE,  xX iii
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does not tell us what this particular tendency -‘"'is -'to 
which lira readers objected, but we leaiii so, much, from 
this: note that in his time, and probably' also m his 
■neighbourhood, there were circles of educated' men, who 
had an interest in getting the scientific work's, of India 

j 1 ' translated into .Arabic, v ho at tlie same time were suffi­
ciently familiar with the Ruhjeot-inate ■ to crithise the 
various representations of the same subject, and to give 
tite preference to one, to the. exclusion of auothf*. That i
mir author 'had a,certain public among Hindus seems 

;i . ' to be indicated by the fact that he composed some
: publications for people in Kashmir; ef. preface, to thq ■; .

1 ; ' edition of the text, p. xx. These relations to Kashmir
arc very difficult to understand, as Muslims' had: not 
yet-conquered.the- country, nor entered it to any extent,

; and a1- the author, himself (i. 206) relates that it was
closed to intercourse with, all strangers save a few Jews.

R
 Whatever the interest of Muslims for the literature of

and on India may have been, we are under the impression 
that this kind of literature has netser mken drop mot; 
for after Alberuni’s death, in a .r  1048, there is 40 UtOre 
original work m this field; and even Albert,ni, when he 

pfj";'.' wrote, was quite alone in the field. Enumerating. the.,
difficulties which beset his study of India, he says 1 “ T 
found it'very hard to work into the subject, although I 

m y! ' have a L-reat liking foi 4. in which respect / Aunf ''
A  alone in  my time,’* &c. (i. 24). And certainly w e' * "

know of any Indianist like him, before Ms t> 0r
.- . ...... * . . " ■ ■ , l  , ' '' Aririd

after.’ r,
Tharauiors In general it is-thq /method of .our author not fo. apeak' 
mu)’ 1 himself, but to let the Hindus apeak, giving; Extensive 

quotations from their classical authors. He presents a 
picture of Indian civilisation as painted by tlie II ndus 
themselves. Many chapters, not all, open wi. g a short 
characteristic imvoduetion of a general nature./ The body 
of most chapters consists of three parts. The first is 
a precis of the question, as the author understands it.

m A h ■’ I
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The second part bring! forward the docfcrii.
Hindus, quotations from Sanskrit books in the 
on religion, philosophy, astronomy, and astroiOp • 
other kinds of information wlrioa had been conn, 
dated to him by word of month, or things which 
had himself observed in the chapters on literature 
historic chronology, geography, law, manners, and cus­
toms. In the third part be does the same as Mcgas- 
thenes had already done; lie tries to bring the sometimes 
very exotic subject nearer to the understanding of his 
readers by comparing it with the theories of ancietifc 
Greece, and by other comparisons. As an example of 
this kind of arrangement, cf. Chap: i v y . In the dis­
position of evt-vy single chapter, as well as in the 
sequence of the chapters, a perspicuous, well-considered 
plan is apparent There is no patchwork nor anything 
superfluous, and the words lit to the subject as' close as 
possible. We seem to recognise the professional mathe­
matician in the perspicuity ah'd classical order through­
out tire whole composition, and there was scarcely an 
occasion for Mm to excuse himself, as lie does at the 
end of Chapter i. (i. 26), for not being able everywhere 
strictly to adhere to the geometrical method, as lie was 
sometimes compelled to introduce an unknown fact m. 
because the explanation could only la  given in a later 
part of the bonk.

Ho does not Mindly accept the traditions of former Tht author\< 
ages: lie wants to understand and to criticise them. He Said.'1 
wants to sift the wheat from the chaff, and he will 
discard everything that militates against the laws of 
.nature and of reason. The reader will remember that 
Alberuni was also a physical scholar, and had published 
works on most departments of natural science, optics, 
mechanics, mineralogy, and chemistry; cf. his geolo­
gical speculation on the indications of India once having 
been a sea (i. 198), and a characteristic specimen of his 
natural philosophy (i. 400). That he believed in the

: is y.-: • ; - :hv; d‘;:' d-!’b'd' - ;};;v '-Ad'- ̂ . .d/.gV/'lin '
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uhe planets ou the sublunary world T take for 
.hough he nowhere says so. It would hardly 

Jkgible why he should have spent so much time 
labour on the study of Greek and Indian astrology 

me had not believed in the truth of.the thing. He 
gives a sketch of Indian astrology in Chapter Ixxx., 
■ because Muslim readers “ are not acquainted with the 
Hindu methods, of astrology, and have never had an 
opportunity of studying an Indian book” (ii. 211). 
Bardi3san.es, a Syrian philosopher and poet in the 
second half of the second Christian century, condemned 
astrology in plain and weighty words. A lb or uni did 
not rise to this height, remaining entangled in the 
notions of Greek astrology.

He did not believe in alchemy, for he distinguishes 
between such of .its practices as are of a chemical or 
mineralogical character, and such as are intentional 
deceit,. which he condemns in the strongest possible 
terms (i. 187).

•Ho criticises .manuscript tradition like a modern 
philologist. He' sometimes supposes the .text to be 
corrupt, and inquires into the cause of the conniption ; 
he discusses various readings, and proposes emenda­
tions. He guesses at lttffu,na:, criticises different transla­
tions, and complains of the carelessness and ignorance 
of the copyists (ii. 76; i. 162-163). He is a ware that 
Indian works, badly translated and carelessly copied by 
the successive copyists, very soon degenerate to such a 
degree that an Indian author would hardly recognise 
his own work, if it were presented to him in such a 
garb. All these complaints are perfectly true, particu­
larly as regards the proper names. That in his essays 
at emendation he sometimes, went astray, that, e.g. he 
was not prepared frilly to do justice to Brahmagupta,, 
will readily be excused by the fact that at his time it 
was next to impossible to learn Sanskrit with a suffi­
cient degree of accuracy and completeness.



When I drew the first sketch of the life of liberum  
ten years ago, I  cherished the hope that, more materials 
for: his biography would come to light in the libraries 
of both the East and West. This has not been the 
case, so far as I am aware. To gain an estimate of his 
character We must try tb read between the li.ne.3 of his 
books, and to glean whatever minute indications may 
there be found. A  picture of his character cannot 
therefore at the.present be anything.but very imperfect, 
and a detailed appreciation of his services' in the ad­
vancement of science cannot be undertaken until ail 
the numerous works of his pen have been studied, and 
rendered accessible to t he learned world. The principal 
domain of his work included astronomy, mathematics, 
chronology, mathematical geography, physics, chemistry;

.aud mineralogy. I ’y the side of this professional work 
he composed shout twenty books on India, both transla- 
tions and original compositions, and a number of tales 
and legends, mostly derived' from the ancient lure of 
Eran and India. As probably most valuable contribu­
tions to the historic literature of the time, we must 
mention his history of his native country Khw&rara, 
and the history of the famous sect of the Karmatiatis, 
the loss of both of which is much to be deplored.

'■ V-' . . • . ; '. . " , '■ ■ ■ ;■ .■  i ■ 1 ' ■ • • •: ' :P .A■ •r ‘ - . " 1 . ■ '"/ . 1 : ■" s ■. / i ■ . - . ' ,,'yM
ibluv'i'h-’i .■  . ■ If.

'
»■ The court of the Khalit's of the house of Oruayya at.ontiie wi-

Damascus does nor seem to have been a homo for amm*
Ijtsnd.ure. Except for the practical necessities of ad-1'10™ r“ 
ministration, they had no desire for the civilisatio of 
Greece, Egypt, or Persia, their thoughts being engrossed 
by war and politics and the amassing of wealth. Pro­
bably they had a certain predilection for poetry common 
to all Arabs, but they did not think of encouraging 
historiography, much to their own disadvantage. In 
many ways these Arab princes, only recently emerged

PREFACE.  x x v ii
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from the rocky wilderness o f the Hijai;, and suddenly 
raised to imperial power, retained much of "the great 
Bedouin Shaikh of the desert. Several of them, shun­
ning Damascus, preferred to stay, in the desert dr on 
:'.,3 border, <:».d we may surmise that in their house- . 
holds at Itusdfa 1 and Klmmhsarn there was scarcely' 
more thought of literature than at present in the halls 
of .Tbn Armshid, the wily head of the Shasmnar at IHil.
The cradle of Arabic literature is not ^ tn ashia,fb iit'
Bagdad, and the ■■ protection n ’Cessary for its rise and 
growth was afforded !yy the K h a l i ,o f  the house of 
AhMs, whose Arab nature had: 'been modified by the 
ijstfluonee of'Erauiun civilisation during a long stay in 

f  lvhmffsS.il. A
The foundation of Arabic literature was laid between 

a .p . 750 and 850. It is only the tradition, relating to 
their religion and prophet ufflfd poetry I hat is peculiar 
to the Arabs; everything ' else >a of foreign descent.'
The development of a large liVratire, with numerous 
'ramifications, i? chiefly tlie work of foreigners, carried 
out with foreign materials, as in Home- the - arigyim of 

• .the national "literature mostly -point to Greek souths.
Greece, Persia, and India ware taxed to help the sterility 
of the Arab mind, v

What Greece has contributed by lending its Aristotle,
Ptolemy, and Harpoerates is known in general. A de­
tailed description of the influx and spread of Greek 
literature would mark a memorable progress in Oriental 
philology. Such a wo -k maybe undertaken with some 
chance of success by one who is familiar with the state 
of Greek literature at the centres of learning during the 
last- centuries of Greek heathendom, although he would 
have to struggle against the lamentable fact that most 
Arabic books of this most ancient period are lost, and 
probably lost for over.

bient, in ' What did Persia, or rather the Sasanian empire, over- 
iiteruture. run by the Arab hordes, offer to its victors in literature ?
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Tf; left to the east of the Khali fate the language of 
administration, the use of which during the following 
centuries, till recent times, was probably never much, 
di:-continued. It was this Perso-Sasanian language of 
administration which passed into the use of the smaller 
Eastern dynasties, reared under the Abbaside Kbalifs, 
and became the language of literature at the court of 
one of those dynasties,:, bhat of the Samanl kings of 
Transoxiana and- Khurasan. Thus it has come to pass 
that the dialect of one of the most western parts of 
Ei an first emerged as the language, of literature .in its 
farthest east, i n . a similar way modern German is an 
offspring of the language used in the chanceries of the 
Luxembourg emperors of Germany.

The-bulk of the narrative literature, tales, legends, 
novels, came to the Arabs in translations from the Per­
sian, e.g. the “ Thousand ami One Nights," the stories: tpld 
hy the taoulit of ammals, like Knlila and Dv^/ia, pro­
bably all of Buddhistic origin, portions of the national 
loro of Era a, taken from the KhuFdindvw, or Lord’s Book, 
and afterwards immortalised by Firdausi; but more 
than anything else love-stories. A ll this was the fashion 

: under the Abbaside Kbalifs, and is said to have attained 
the height of popularity during the rule of Aimukfcadir,
A.i>. 908-932. Besides, much favour .was apparently 
bestowed upon didactic, pa. rent‘tic compositions, mostly 
clothed in the garb of a testament of this or that Sasanian 
king or sage, uj. AnushirvSn and bis minister Buzurju- 
mihr, likewise upon collections of moralistic apothegms.
Ail this was translated from Persian, or pretended to 
be so. Books on the science of war, the knowledge of 
weapons, the veterinary art, falconry, and the various- 
methods of divination, and some books on medicine 
and de rebus venereis, were likewise borrowed from, the 
Persians. It is noteworthy that, on the other hand, 
there are very few traces of the exact sciences, such as 
mathematics and astronomy, among the Sasanian Per-



/HBN c'
- . , S  ■ . : < S L

X x x  P R E F A C E ,

sians. Either they Had only little of this kind, or the 
Arabs did not choose to get it translated.

An author by the name o f ‘All Ibn Ziyld Alfamimi 
" /  is said to have translated from Persian a book, Ztj-

fil&hahriydr, which, to judge by the title, must have 
V been a system of astronomy. It seems to have been

extant when Alberum wrote Ms work on chronology; 
vide “ Ohr mology of Ancient Nations,”  translated, Ac., 
iy  Edward Saehau, London, r8^b,p 6, and note p. $68. 
Perhaps it was from this source that the famous A f e u  
warizmi drew his knowledge of Persian: .astronomy, 
which he is said to have exhibited in his extract from, 
the Brahma?iddMuta, composed by order of the Khalit 
Mafmftn. Per we are expressly told (vide .GMameister, 
Scriptorum, Arabum de rebus Indie is loci, &e., p. xoi) 
that he used the media, i.e. the mean places of the 
planets as iked by Brahmagupta, whilst in other 
things he deviated from him, giving the equations of 
the planetary revolutions according to. the theory of 
the I ’ertiiaiis, and-tlie declination of the sun according 
to Ptolemy. Of what kind this Persian astronomy was 
we .do not know, but we must assume that it was of a 
scientific; character, based on observation and compu­
tation, else Alkhw&miui would not have introduced 
its results into his own work. Of the terminology 
of Arabian astronomy, the word jmmhnr ^  Gaput 
draoohis, is probably of Sasanian origin (gaocilhra), as 
well .as the word ztj (=  canon),'Le. a eollection of astro­
nomical tables with the necessary explanations, perhaps 
also hardaj, kanlaja, a measure in geometry equal to 
Vjfth of the circumference of a circle, if .it be identical 
with tlie Persian karda, i.e, cut.

pifiianeio- What India has contributed reached. Bagdad by two 
AraMc different, roads. Part has come directly in translations 

from the Sanskrit, part has travelled through Eran, 
having originally been translated from Sanskrit (Pali ?
Prakrit 1) into Persian, and farther from Persian into,



Arabic, In Uiia way, c.g, the fables of Snlllct and 
Dimna have been communicated to the Arabs; and a 
book on medicine, probably the famous Caraka. Of 
Fihrist, p. 303.

In this communication between India and Bagdad 
we must not only distinguish between two different 
roads, but also between two different periods.

As Sindh was under the actual rule of. the Khalil
Mansflr (a.d. 753..774), there came embassies from that
part of India to Bagdad, and among them scholars, who 
brought along with them two books, the Brahmas id- 
dhdnta of Brahmagupta (Sindhind), and his A'hancla- 
kMdi/aka .(Atkmd). With the help of. these pandits, 
Alfazslri, perhaps also Yakftb Ibn Tarifc, translated them. 
Both works have been largely used, and have exercised 
a great influence. It was on this occasion that the 
Arabs first became acquainted with a scieutifid system 
of astronomy. They learned from Brahmagupta earlier 
than from Ptolemy,

Another influx of Hindu learning took place under 
H irun, Ain, 786-808. The ministerial family Barmak, 
then at the zenith, of their power, had come with the 
ruling dynasty from Baikh, where an ancestor of theirs 
bad been an offiei il in the Buddhistic temple Naubeh&r,
io . mva vihdra ~  the new temple (or monastery) The 
name Barmak is said to be of Indian descent, meaning 
paramaka, i.e. the superior (abbot of the vihtim ?). Cf, 
Kern, Oesckichtc des Buddhismus in Indian, ii. 445, 543. 
Of course, the Barmak family had been converted, but 
their contemporaries never thought much of their pro­
fession of Islam, nor regarded it as genuine. Induced 
probably by family traditions, they sent scholars to 
India, there to study medicine and pharmacology. Be­
sides, they engaged Hindu scholars to come to Bagdad, 
made them the chief physicians of their hospitals, and 
ordered them to translate from Banskrifc hit- Arubio 
books on medicine, pharmacology, toxicology, philo-

| PREPA(EE, r
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sbphy; astrology, and other subjects. Still in later

■
 centuries' Muslim scholars sometimes travelled for

the same purposes; as the ■ emissaries :of the Bamr.k, 
e.g. Alumwaflbk not long befoiff) Albeluni'e time {Codex 
VinddboMnsis, doe media Aim Mansur liber furr'amm- ' 
tortyrn //ham. rtcoldgice, ed. Seligmarm, Yien.ua, IS 59, pp.
6, 10, .md i ; ,  q).

Soon afterwards, when Sindh, was no longer politically 
dependent upon Bagdad, all this intercourse ceased en­
tirely. Arabic literature, turned off into other; channels.
There is no more mention of the. presence, of. Hindu 
scholars at Bagdad nor of translations Q.£ the Sanskrit 
Greet learning bad already won an omnipotent sway 

;. over the mind of the Arabs, being.'communicated to 
them by the labours of iSTestorian physicians, the philo­
sophers of Harr&n, and Christian scholars in Syria and 
other parts of the Khaliinte. Of the more ancient or 
Irido-Arabian stratum of scientific literature nothing has 
reached our time save a number of titles of books, many 

. of them in such a corrupt form as to baffle all attempts
at decipherment.

Among the Hindu physicians of this time one ..>»! 
is mentioned, i.c. the son of DEN, director of the 
hospital of the Barmaks in Bagdad. This name may 
be Ehanyct or Vkavdn, Chosen probably on account of 
its etymological relationship with the name Dhanwntari, 
the name of the mythical physician of tile gods in 

. Manu's. law-book and the epos (if. .A. Weber, Indisake, 
LiltemturgesehiiihU, pp. 284, 287). A  similar relation 
seems to exist between the names EUanfctt, that of-a 
physician of the same period, and KdnMgana, an 
authority in Indian medicine (ef. Weber, l. c., pp. 287 
note, and 284 note, 302).

The name that of an author of a book on 
drinkables, may he identical with Atri, tpenUoued as a 
medical author by Weber, l. c„ p. 288.

There was a book by one W  (also written 9W ) o a
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Wisdom or philosophy (c/. Fihrist, p, 305). According
r.a Middle-Itidiau phonetics this name is --- vednvydsa} 
A  man of this name, also called Vfdsa or BMar&yana, 
is, according to the literary tradition of India, the 
originator of the Vedlfeta' school of philosophy ' (of 
Ooiebroke, Essays, i. 352), tmd this will remind the. 
reader that iu the Arabian Styfism the Indian Vedanta 
philosophy reappears.

Further, an author Seulbrrn * is mentioned,
unfortunately without an ■ indication of the-contents of 
his hook Alhemni (i. 157) mentions one Satya as the 
author 0i a, jdtaka, (If- Weber, l  c,, p. 278), and this 
name is perhaps an abbreviation of that one here 
mentioned, i.e. Sat^avoirnian.

A  work on astrology is attributed to one J x v " , 
S N Q S L  (r'.A Eiiiristi p, 27.1), likewise enumerated 
by Alhnmni in a list of names (i. 158). The Indian 
equivalent of this name is not certain (of. note to i. 158).

There is also mentioned a book on the signs of swords 
by one }«-'*, probably identical with Vydghra, which 
occurs as "a name of Indian authors (of. Fihrist, p.
3 x 5 ) .

The famous Buddha legend iu Christian garb, most 
commqaly catled Jbcmph. and Balaam, bears in Fihrist,' 
p. 300, the title s The former word Is gene­
ra lly  explained as Bodlmattw,- although there is no 
law in Indian phonetics which admits the change of , 
sattvei to saf. The second name is that of Buddha's 
spiritual teacher and guide, iu fact, liie pnrohito, and 
with- this word I  am inclined to identify the signs in 
question, ie.

'What Ibn \Vftdih in his chronicle (ed, by Houtsma) 
relates of India, on pp. 92-106, is not of much value. 
Ills words on p. 105, “ the king 1 « •  Ghosha, who

1 B'-afey n Kaltlag uad pammg, Mnleitun  ̂p*. xliu. note 3. The 
Word has received currency in the fwiv Bidpai. 

ty. Beafey, l  0.̂  £mleituti{r, P*
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lived in the time of Siudbfld the sage, and this Glioma, 
composed -the hook on the canning" of the women;” aio 
perhaps an indication of some fables of Buddhaghoflh.i 
having been translated into Axabie.

Besides books on astronomy, mathematics ( v W '  
tS'W'), astrology, chiefly jittalcas, on medicine and 
pharmacology, the Arabs translated Indian works on 
snakes (sarpavidyd), on poison (licdiividyti), on all 
kinds, of auguring, ou talisman;;, on the veterinary art, 
de arte a'mandi, numerous tales, a life of Buddha, hooks 
on logic and philosophy in general, on ethic3, politics, 
and on the science of war. Many Arab author; took 
up the subjects communicated to them by the Hindus 
and-worked them out. in original'compositions, commen­
taries, and extracts. A; favourite subject of theirs was 
Indian mathematics, the knowledge of which, became 
far spread by the publications of Aikiudi and: many -'0 ^  
others.

The smaller dynasties winch in later times fore the 
sovereignty over certain eastern countries of the Khali - 
fate out of the hands of the successors of Mansur and 
Haruir, did Bofc: continue their literary commerce with 
India. The Banft-Laith (a.u. 872-903), owning |m it 
part of Afghanistan together with Ghazna, were the 
neighbours of Hindus, but their name is iu no way 
connected with the history of literature. For the 
Pmyide princes who ruled over Western Persia and 
'•Babylonia between a .d. 932 and 1055, the fables of 
Kali la and Dirnna were translated. Of all these princely 
houses, no doubt, the Satnanides, who held .almost the 
whole east of the ‘Khalifate under their swav during 
892-999, had most relations with the Hindu", those in 
Kabul, the Panjab, and Sindh ; and their' minister, 
Aljaihani, probably had collected much information 
about India, Originally the slave of the Samanides, 
then their general and provincial governor, Alptagin 
made,himself practically independent' in fikazna a few

IfPwPft! ' r' ' $ ’ V iP'' ' ( * 1 '1 * B t '\ f  1 ' i's,1/'' if j ||j f  ’\t < s A I f
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7-swta before Alberani wag born, and his successor, 
Sahuktagfn, MahmCid's father, paved the road for the 
war with India ( i  22), and for the lasting establish­
ment of Islam in Indite

Some of the books that had been translated under troimihor 
the first Abbnside Khaiifs were < xtanfc iif the library S I ,  
of A1 bein'", when he wrote the ’ lotted, the Bm h.ui- t
';iddkdrda or Smdhind, and the Kkamlakhddyahc o rh*ok> 
Arkm d in the editions of Alfazdii and of Yakub Ibn 
Turik, ibe Gavctka in the edition of 'All Ibn Aaiii, anA 
the J'anaUantra or Kalila and Dimna. He also used ant 
Arabic translation of the KaranasAra by Yitfce&tara 
(:i. 55' but we do not learn from him whether this was 
an old translation or a modem one made in Alberui.i’s 
tame. These books offered to Alberuni—bo complains 
of in repeatedly— the same difficulties as to us, viz., 
besides the faults of the translators, a considerable 
corruption of the text by the negligence of the copyists, 
more particularly as regards the proper names.

■ When ,A,lberuni entered India, he probably had a 
good gcnerai knowledge of Indian mathematics, astro­
nomy, aini chronology, acquired by the study of Brahma- 
gupta and his Arabian editors. What Hindu author 
was his teaehoi and that of the Arabs in pure mathe­
matics is not known. Besides Aliaz&rl
and Yakftb Ibn TArik, he learned from Alkhwurmni,

■ something from Abulhasan of AhwSz, things of little 
value from Alkindi and Abil-AIa'shar of Balkh.. and 
single details from the famous book of AljaihauL Of 
oilier sources which .he has used in the 'IvZued, lie 
quotes: (1.) A  Muhammadan canon called AlMrlcan, ie, 
aharyana. I cannot trap? the history of the book, but 
suppose .that it was a practical handbook of chronology 
for the purpose of converting Arabian and Persian dates 
into Indian ones and vice v’crsd, which had perhaps been 

f  necessitated by the wants of the administration lacier 
Sabnktagin and Mahmud. The name of the author is
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not mentioned. (2.) Aba Ahmad Jbn Catlaglifa#, 
piloted i. 3 T7 as having computed the latitudes of Ivam 
and Taceshar.

Two other authorities on astronomical'subjects are 
quoted, but; not, in  relation to Indian astronomy, 
Muhammad Jim IsliAk, from Sarahhs, i i  IS, anci a took 
called Ghurn->- rizijdt, perhaps derived from an Indian 
source, as the name is identical with KmmatuuJcr..
The author is perhaps Abd-Muhammad A.hiaib from
Amul (( f  note to ii. 90.) _ ...

In India Alberuni recommenced bis study of Indian, 
astronorriv, this time not from translations, but from 
Sanskrit originals, and we here meet with the rema K- 
able fact that the works which about A.i>. 770 had been 
the standard in India still held the same high position 
a.d. 1020. viz., the works of Brahmagupta. Assisted 
by learned pandits, he tried to translate them, ns aUo 
he PuUsasiddMntii (vide preface to the edition 0.. t-iie 

t jXt § 5), and when he composed the ‘Mueet, lie Lad 
already come forward, with several books devoted 
to special points of Indian astronomy. As sucn bu

1 (1.) A  treatise on the determination pi the lunar
stations or nakshairas. ii. 83. 1

(2.) The Khaydl-alkuvit/aini, which contained, 'nro-;J|fflg 
bably beside other things, a description of the 1

(3'.) A book called The Arabic, Khan.jdMdyaku-, '04 H |  
the same subject as the preceding; one, n. 20S. 1M |

•(4.) A  book containing a description ot ;ne 
the title of which is not mentioned, ii. 194-

(e ) A  treatise on the various: systems of numeration, K  
as'uspd bv different nation,;, i. 174. which « | a l l y  M  
described also the related Ihditin subjects. _ M p

(6.) A book called “ Key ftl Astronomy,’ on the ones- * » |  g  
tion whether the sun rotates round th< earth or the <jy 
earth round the sun, i. 277. We may suppose t at iu



tin’s book he hud also made use of the notions of Indian 
astronomers,

(/.) Lastly, several publications on the different
methods for the computation of geographical longitude,
I.31.5. He does not; mm  turn their -titles, nor -whether 
they had any relation to Hindu methods of calculation,

Perfectly at. home in all departments of Xndiap asfcro- 
: iitmiy and chronology, he; began to write the ’IvSika.

In the chapters on these subjects he continues a'.literary 
movement which at his time had already gone on for 
centum s; ba$. lie surpassed his predecessors by going 
back upon the original Sanskrit sources, trying to check 
his pundits by whatever Sanskrit he had contrived to 
learn, by making new and more'accurate translations,

; . ; - and, by his1 conscientious method of testing the data of
the Indian astronomers by calculation, His work repro- 
sects a iehsatifio remmmed in .comparison with the 

; aspirations of the scholars working in Bagdad under the 
first Abbasidti Khalifs.

Albernni seems, to. think that Indian astrology had 
not been transferred into the more ancient Arabic - 
literature, as we may conclude from his introduction to 

, .'■ ■ .'Chapter Ixxx. 1 " Opr fellpw-behevers id these (Muslim) ,
y.cE/'E countries are not acquainted with the Hindu methods 

of astrology, and have never had an opportunity of 
studying an Indian book on the subject,” ii. 511. We 
can not prove that the works of Yaiuliainihira, e.a. his 
Bri'haUamhitA and Laghujdtaltain, which. Alberuni was 

. translating, had already been accessible to the Arabs at 
the tirae^f Mansffv, but we are inclined to think that 
Albertan's judgment on this head, is too sweeping, for 
hooks on astrology, and particularly on jdiabx, had 
already been translated in the early days of the Abba- 
side rule. Of. Fihrist, pp. 270, 271.

As regards Indian medicine, we can- only say that 
Alberuni does not seem to have made a special st udy 
of it, for lie simply uses the then current translation of 

vol. 1. d
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Caraka, although complaining of its incorrectness, i.

8
159, 162, 382. He has translated a Sanskrit treatise 
on loathsome diseases into Arabic (cf preface to the 
edition of the .original, p. xxi. No. 18), hut v e  do not 
know -whether before the 'IvBmi or after it.

What first induced Alberuni to write the ’IvSued was 
not the wish to enlighten his countrymen on Indian 
astronomy in. particular, but to present them with, an 
impartial description of the Indian theological and 
philosophical doctrines on a broad basis, with .every 
detail pintaming to them. So he himself says both at 
the beginning and end of the hook, Perhaps on this 
subject he could give his readers more perfectly new 
information than on any other, for, according to his 
own statement, ho had in this only one predecessor, 
Aifejanshalnl Not knowing him or that authority 
which he follows, ie, Zurkan, we cannot form an 
estimate as to how far Albornni’s strictures on them 
(i. 7) are founded. Though there can hardly be any 
doubt that Indian philosophy in one or other of its 
principal forms had been Communicated to the Arabs 
already in the first period, it seems to have been some­
thing entirely new when Alberuni produced before his 
compatriots or fellow-believers the Sdmlhya by Kapihi, 
and the Book of PataTijali in good Arabic translations.
It was this particular work which admirably qualified 
him to write the corresponding chapters of the ’IvBud.
The philosophy of India seems to have fascinated his 
mind, and the noble ideas of the Bhaga^adr/Ud pro­
bably came near, to the standard of his own persua­
sions. Perhaps it was he who first introduced this 
gem of Sanskrit literature into the world of Muslim 
readers.

As regards the Purhnas, Alberuni was perhaps the 
first Muslim who took up the study of them. A t all. 
events, we cannot trace any acquaintance with them on 
the part of the Arabs before his time. Of the litera-
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fcure of fables, lie knew the PMeatcmlra in {fie Arabic 
edition of Ibn Aliuukaifa..

Judging Alberuoi in relation to ,1)1® predecessors,: we 
come to the conclusion that his work formed a most 
$1 ok ad progress. His description of Hindu philosophy 
was ptobabl} uapdralleledL ills  system ot cpirattolbgy: 
and astronomy was more complete1 and Icouute tn.m 
Itad ever before been given. His communications from _ ,*Jj
.the'Faunas'were probably entirely new to lus .'readers, '
as also the important chapters on literature, man ton's, 
festivals, actual geography, and .the much-quoted chap­
ter on historic chronology. He once quotes Itazi, with 
whose works lie. was intimately acquainted, and some 
BMi philosophers, but from neither of them could , lie 
learn much about India.

In the following pages we give a list of the Sanskrit; rasSfuiJicpt
’ ,  f  , a s.nircus, . ,SV

books'quoted in the ivouca
Sources of the chapters;.' on theology and philosophy ;

BduaBhya, by K ajhla: Book of Paiahjcdi; GikL i.e, some 
edition of the BhagavtulgUd.

He seems to have used more sources of a similar 
nature, but ho does not quote from theta*

Sources of a Paur&nic kind: Vishovk-JJharnta, Vishnu-' 
Pm'd/iirifMalsya-Purdnaj, YdyUrputp),&,Aditya-Pin

Sources of the chapters on astronomy, chronology, 
geography, and astrology; PatisamidM’nt i ; B r a h m a 'pi® 
s-iddhdmta, Kl'landahhddgaM, UUaradJmidaddoid/ijaha, 
by Brahmagupta; Commentary of the Khandakhddyaka, 
by Ealabijuira, perhaps also some ' other work, of b is ;
J'rihatskmlnldL, 'PaftaasiddJtd/niikd, Bribed, -fAiakom,
Lafhu-j&iakom, by MahluiinUura; Commentary of the 
Brihatsaohldt.il, a book called Srtidlh'ivci (perhaps Santa* 
dhargi), by Utpnia, from Kashmir; a book by Aryabhata,, 
junior; IBiraliasdra, by Vifcte£yara; Karanat-iluka, by 
Vijay&nandm; Sripdla; Bode of the Rimi^ic,) BMvanf,~ 
lcom;BookofUieBr&hmarb Bliatt'Oa; Book offDunabha,

lib;'.:;.';;;: fjl A 'y . byhs-V -fkh ■ -fed 1 'A y  ' ly Al 1/;. by'-S ;
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from Mulcan; BooJd.of Jivcisarman; Booh of Samaya;
Booh of Julialta  (?), the son oi Salifuvi (?) The. Minor 
Mdnasa, by Pnficala; Brudhavn (Sarvadhara I), by 

h;.:,;; Mahacleva Candrabija; Calendar from Kashmir.
As regards' Some of these authors, jSrtpMu, Jivasar- 

man, .Samaya (?), and AuLiatta (?), the nature of the., 
quotations leaves it uncertain: whether Albennn quoted 
from books of theirs or from oral communications which 

bob./ ' he had received from them.
Source on medicine : Carclca, m the Arabic edition or 

bili Ibn Zain, from Tabaristan.
In the chapter on metrics, a lexicographic work by 

. . one Haribhaia (?), and regarding elephants a “ Book 
on the Medicine of Elephants,” are quoted.

His communications from the Mahdbh drain and 
Bdmdyana, and the way in which he speaks of them, 
do not give us the impression that he had these books 
before him. He had some information of haina origin. 
but does not mention his source (Aryabhata, jar., V;
Once lm nnotes Mann’s Dharmasdstra, but in a manner 
which makes me doubt whether he took the words 
directly from the book itself.1

The quotations which he lias made from these sources 
are, some of them, very extensive, «.</. those from the, 
Bka/jamdgUd. lu the chapter on literature he men­
tions many more books than those here enumerated, 
but does not tell us whether he made use of them for 
the 'Ivhnui. Sometimes he mentions Hindu individual; 
as hm informants', eg. those from Somanftrii, i. 16 it 165, 
ami from Kanoj, i. 165; ii 1:29.

In Chapter i. the author speaks at large of the radical 
difference between Muslims and Hindus in everything, 
and tries to account for it both by the history of lno 11 
and by the peculiarities of the national character of its 
inhabitants (i. 17 sec/.). Everything. in India is just

1 The place* where inentida of these books occurs are given in 
Index X, Cf. also the annotations on single cases.

1 ’.H AbV'Vb ••' :M P b1- fflb 1 :■ nb;byb'!'i'
S&P'v: ■ : 455'Ĵ £-:-b ' h : b-b^V'̂ : /



the reverse of what it is in Islam,“ and if ever a custom 
of theirs resembles one of ours, it has certainly just the 
opposite meaning ” (i. 179). Much more certainly than 
to Alberuni, India would seem a land of wonders find 
monstrosities to most of his readers. Therefore, in 
order to show that there were other nations who held
and hold similar notions, he compares Greek pi dnsophy,
chiefly that of Plato, and tries to illustrate Hindu 
notions by those of 'the Greeks, and thereby- to bring 

■v; them nearer to the understanding of .his readers. ;
The role which G reek literature play; in A;l.berum s k

woyk in the distant country of the PaktyOS and Gandhari fsts!' 1 ‘
is a singular faro in the history of civilisation. . Plato 
before the doors »d India, perhaps.:- in Indio itself! A ! •
considerable portion of. the then extant Greek literature 
had found its way into the library of Albemvi, who 
uses it in the most conscientious and appreciative way, 
and takes from it choice passages to confront Greek 
thought with. Indian. And more than this : on the 
part' of his readers he seems to presuppose not only that 

' they were acquainted, with - them, -but also .gave them 
■ - the credit of first-rate authorities. Not knowing Greek

or Syriac, he read umm in Arabic translations, some of

which reflect much credit upon their authors. The 
books ho quotes are $fese:—

Plato, Phcei'n.
Xiinmis., an edition with.a commentary;
Leges. . fn the copy of it. thorn was on appendix relating

to the pedigiee of llippokratos. ;
Prochis, Commentary on Timam* Uliiihreut from the extant 

' . ' . one). .
Aristotle, only short references to his Physica and MUaphysim 

Letter to Alexander.
Johannes Grammaticus, Contra I'roclwm.
Alexander A  Aphrodlsias, Commentary on Aristotle’s fpwSMf

-■ .Gy'. ' V dKpOatl -\. ,v *■ 1
Apollonius of Tya-na,
Porphyry, Liber kisloriarwn philosophormi (?).
Amiuonius.

, -V * ^



A-nfcus, Phmno'thcna, with a commentary.
Wal t'/J us, Protreptiais.

■ repi 4trew eptpft&kter r >  Kara rawovt.
*';;i irirS-̂ ffeu? tpappiicuy kw. i  7try.
OommerU.ary oil the Apophthegms of Hippolcrates.
2)# indole aniinm.
U ok of the t’roof.

Ptolemy, Ahnage.’st.
Geography.
/ifiit, i b-alm aneh ur& t

Ps^tulo-Kallifithones, Alexander romance.
Sclioli:; to the Ars grammmtipa of Dionysius Tlirax
A  syirjh ronifitic. history, resembling in part that of Johannes 

Matolas, in part, the 'C&mittion of- Eusebius. Cf. notes to i.

The other analogies which he draws, not taken from 
Greek, but from Zoroastrian, Christian, Jewish, Mani- 
tijsean, and vifi sources, are not very numerous. He 
refers only rarely to Uranian traditidns; tf. Index II.
(Persian traditions and Zoroastrian). Most of the 
notes on Christian, Jewish, and Maniehman subjects 
may have been taken front the book of Eranshahri (cf. 
his own words, i, 6, 7), .although he knew Christianity 
from personal experience, and probably also, from the 
communications of his learned frienda Abulkhair Al- 
kharnmar and Abh-Sahl .Almasihi, both Christiana from 
the farther west (cf. Chronologic Orientolischcr Volker, 
MnUituug, p. xxxii.). The interest he has in Mani’s 
doctrines and. books seems rather strange, We are not 
acquainted with the history of tin remnants of Maui-, 
ebueism in those days arid countries, but cannot help 
thinking that the quotations from Manfs “ .Book of 
Mysteries” and Thesaurus Vivijlmtioni's do not justify 
Alberuni’s judgment in this direction. He seems to 
have- soon in them venerable documents of a high 
antiquity, instead of the syncrcitist-ie ravings of a would- 
be prophet.

That he was perfectly right in comparing the Sdfi 
philosophy— he derives the word from aaj>ia, i. 33—

x ’u i preface. ■ ^



PREFACE.  xliii

with certain doctrines of the Hindus is apparent to 
any one who is aware of the essential identity of the 
systems of the Gree|| Neo-Pythagoreans, the Hindu 
Vedanta philosophers, and the Sflfis of the 'Muslim 
world. The authors whom he quotes, Abft Yamd 
AlhiY.fi ml and Abu Bakr Alshibll, are well-known 
representatives of Sufism. Of. note to i. 87, 88.

A s far as the present state of research allows one to 
judge, the work of Albevimi has not been continued.
In astronomy he seems by his Canon Jfasudints to
represent the height, and at the same time the end, of
the independent development of this science among the
Arabs. But numerous scholars toiled on in his wake,
whilst, in the study of 'India, and for the translation of
the standard works of Sanskrit literature, he never had 1
a successor before the days of the Emperor Akbar.
There followed some author, who copied from his 
’jMh.wi, but there was none who could carry on the 
work in his spirit and method niter he had died, 
eighteen years after the composition of the ’Iv&iKii.
We must here mention two authors who lived not long 
after him, under the same dynasty, and proba-iy in the 
same place, Ghazna, viz., Gard&zi (efi note to ii. 6), who 
wrote between A.r>. 1049 and 1052, and Muhammad 
Ibn "Ukail, who wrote between a . d . 1089 and 1009 
(cf. note to i. 5). Of the later authors who studied 
Alherum's 'Ii&uc<i and copied from it, the most notorious 
is Rashid-aidbi, who transferred, e.g. the whole geogra­
phical Chapter xviii. into his huge chronicle.

'When A 1 her uni entered India, times were not favour- India at tha
. , , . .-uithfr -i

able for opening friendly relations with native scholars, time.
India recoiled from the touch of the impure barbarians.
The Bala dynasty, once ruling over Kabulistan and tlm 
Punjab, had disappeared from the theatre of history, and 
their former dominions were in the firm grasp of King 
Mahmud and under -the administration of ills slaves, 
of Turkish descent. The princes of Korth-’Western

' V  ' ' l s \  '



' India had bejsn too narrow-niiiuled, too blind in their
self-conceit, duly to appreciate the danger, threatening 
from Ghuzna, and too little politic in due time to unite 
for a common defence and. repulse of the enemy. 
Single-handed InandapMa had had to fight:ifc out,and 
had succumbed; 'but the others were to follow, each one 

•in his turn. All those who would not hear the yoke 
of the tnlece'has fled and took up their abode in the 
neighbouring Hindu empires,

Kashmir was still independent, and was hermetically 
sealed to all strangers (i. 206). Anancapftla had fled 
there. Mali mud had tried the conquest of l he coun- 

" try,'biib failed. About the time when Alberun'wrote, 
''■ i the rule passed from the hands of ► Sangrurnadevtt,

A.n. I0O/--1030, into those of: A naatad&vu, A. 1030-

W e f  -: 1082., '
/ Central and Lower Sindh were rarely meddled with

-ihhh by MahmfkL The country seems to have been split
into minor principalities, ruled by petty Muslim 
clynasties, like the. Earmatian dynasty of Multan, de­
posed by Mahinftd.

In the conditions of the Gurjara empire, the capital of 
which was AnhilvA.ru or rattan, the famous expedition 
of Mahntfid to Soniandtb, A.D.. 1025, in some ways re- 
.semblihg that of Napoleon to Moscow, does not seem 
to have produced any lasting changes. The country 
was under the. sway of the Solan];i dynasty, who in 
ajx  980 had taken the place of the Cdlukyas. iking 
Cam inda fled before Mahnrad, who raised another 
prince of the same house,Devasarman, to the throne; 
but soon after we find a son of Cfimuuda, Durkbha, as 
king of Gurjara till a.d. 1037.

Malava was ruled by the P raip ra  dynasty, who, 
like the kings of Kashmir, had afforded a refuge to a 
fugitive prince of the Pala dynasty of Ivabulistan. 
Bhojadeva of Malava, ruling between A .n . 997 and 
1053, is mentioned by Alberuni. His court at Hliar,

x l iv  . PREFACE.
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where Ke had gone from X/jjain, was a rendezvous of 
• the scholars of the time.

Kauoj formed afc that time part of the realm of the 
1‘Sia princes <f Gauda or Bengal, who resided in 
Monger.' Daring the reign of Tbtjyap&b, Kanoj had 
been plundered and destroyed by MabrnCtd, a .d . lo ry ,

. in consequence, of which a new city farther away from, 
the. mdecclws, Bari, had been founded, but does not 
seem to have grown to any .importance. Residing in 
this place the King Mahipala tried about A.o 1026 to 
consolidate and to extend his empire.. Both these rulers 
are said .to'have been Buddhists. Cf. Kern, Gesckichte 
du BaJMilsmwv* Ttullen, ii. d,.

The centres of Indian learning were' Benares and 
Kashmir, both inaccessible to a barbarian. like Alberuni 
(i. 22), but in the parts of India under Muslim admini ­
stration he seems to have found the pandits he wanted, 
perhaps also at (Ibazna among the prisoners of war.

India, as far as Jpiofya to Alb< raid, was Brahmapiey 
not. Buddhistic. In the. first' half of the. eleventh den-alum. . 
tnry all.traces of Buddhism in Central Asia, IChurhsaig 
Afghanistan,' and North-Western 'India seem to have 
disappeared; and it is a remarkable fact that a man of 
the inquisitive mind of Aibenmi knew scarcely any- 

, thing at- all. about Buddhism, nor had any means for 
procuring inlornia.ti.on on the subject. His notes on 
Buddhism are very scanty, all derived from the; book 
of Iranshahrl, who, in his turn, had copied the book of 
one ZujMu, and this book ho seems to indicate to have 
been a bad one, Cf. i. 7, M9> 326,

Buddha is said to be the author of a book called 
Cuddmai/i (not fludhdmana, as I have written, i, 1 58), 
i.c. ' Jewel, on the knowledge cf the supranaturaiistic 
world.

The Buddhists or Shamauians, is . Srctmo/m, are called 
Jfubaiumira, which I translate the red-robe wearers, 
taking it for identical with mktapapi, Cf, note to i. 21.



Mektidijlrig the trinity of the Buddhist ic system, 
buddha, dkarim, sa/iigha, be nails Buddha L'niIUhudana, 
wln'.-h is a mistake for something like (be son of Suddho- 
dana. Of. note to i. 40: and i. 380, which latter passage 
is probably derived from the Vishnu,-Pharma (on which 
tide note to i. 54).

Of "Buddhistic authors there are mentioned Candra, 
the grammarian, i. 135 (ef. livern,Gesckickti dcs Bud- 
dhismm in huliev, ii. 520), Sugriva, the author of an 
astronomical work, and a pupil of his, i  156.

Of the manners and customs'of the Buddhists, only 
their practice of disposing of their dead by throwing 
them into flowing water is mentioned, ii, 169.

Albefuni speaks (ii. 11) of a building erected by King 
Ranishkn in ^eijhavar, and called Kamshhtcaihja, as 
existing in his time, most likely identical with that 
sttipa which he is reported to have built in consequence 
•of a prophecy of no less a person than Buddha himself. 
Of Kern, b c., ii. 1K7, The word bihdr, i.e. vihdra; which 
Alberuni sometimes uses in the meaning of temple and 
the like, is of Buddhistic origin, O f Kern,7. <•.. ii, 57,

Among the various kinds of writing used in .India, he 
er umerates as the last one the «Mailahuki, used in 
.Udnnpdr in Ptlrvadesa. This last is the writing of 
Buddha ” i. 173, Was this Udunpdr (we may also read 
Udanntijjtlr) the Bhddhistic monastery in Magadan, 
Udandapuri, that was destroyed b y  the Muslims, a .d , 

1200? Of. Kern, l.e., ii. 545
The kosmographic views of the Buddhists, as given 

by Alberuni, i. 249, 326, ought to be examined as to 
their origin. Perhaps it will be possible to point out 
the particular Buddhistic book whence they ware taken.

lie  speaks twice of an antagonism between Buddha 
and Zoroaster.>

If Alberuni had had the same opportunity for travel­
ling in India as Hiouen-Tsang had, he would easily 
have collected plenty of information on Buddhism.

% ‘ y ^  PREFACE.



Considering' the tneagreness of his notes on this subject*; 
we readily believe that he never found a Buddhistic 
book, a,id never knew s Buddhist “ from whom I  might 
have learned thoir theories,’* i. 249. His Brahman pan­
dits probably knew enough of Buddhism, hut did not;

. choose to ,tell him.
L a s t l y ,  Indm. as known to Albenmi, was in matters 

' of religion Yistmuitie not Sivaitic (iaiva),
, Yislmu, or Nar&yana, is the first god in the pantheon of 

his Hindu informants and literary authorities, "whilst, 
giya is only incidentally mentioned, and that not always 
in a favourable manner. Tim  indicates a remarkable 
ohflnge<in the religious history of those countries.. lo r  
the predecessors of MahmM in the rule over Kabulisian 
and tJ 13 Punjab, the F&la dynasty, were worshippers of 
Siva (cf. Lassen, Itidische AlUrthumskimrh, 3, 89$), as 
■ wo may judge from their coins, adorned with the .image 
of Sanda, the ox of f W ,  and from the etymology of 
their names. Of note to ii. 13, and. Lassen, l.c., 3, 9x5V 
The image of Hands reappears a second time on the 
coins of the last of the descendants of King MahmM on 

- tho throne of Ghaznn.
:y i t . vmi;,' 1 y 0 pod
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It, was 111 the summer of x 883 that I  began to work at 
t$t edition and translation of the ’Ivfova, after having 

, . fulfilled the literary duties resulting from my journey 
in Syria and Mesopotamia in 1879 and s. 880. A  copy 

; of the Arabic manuscript had been prepared in 1872,
. and collated ht.Stambul in the hot summer months of 

1873.
In older to test my comprehension' of the book,. I 

translated it into German from beginning to end between 
February 1883 and February 1884. In the summer of 
the latter year the last hand, was laid to the constitu­
tion of the "Arabic text as it was to be printed.

\jlly ft . ’ 1 , S 11  ̂ f, * \ * ,, ’ 1 \1  ̂ t U'A * v .<• , , i., . /
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Ii< iS o j—86 the. edition of the Arabic original was 
printed, At the .same time I translated the whole book 
a second time, into English, finishing the translation of 
every single sheet as the original was carried through

, |i) 1887 and the first half of iSSS the English trans­
lation, with annotations and indices, was printed.

Wy work during all these years was not urdutor-

Iranslaung an Arabic boot, written if: the style of 
Alberuni, into English, is, for a person to whom English 
,0 ao‘J Wother-tongue, an act of temerity, which, 
when I was called upon to commit it, gravely affected 
my consol nee to such a degree that, i began to falter, 
and seriously thought of giving up the who!e thing alto­
gether. But then there rose up before “ my mind's 
eye ” the venerable figure of old MacG uckin de Slarte’
.and as he had .been gathered to his fathers, I  could not 
get back the word I had given him., 0/. preface to the ' 
edition of the Arabic text, p. viiL Assuredly, to do 
justice to the words of Alberuni would require a com­
mand over English like that of Sir Theodore Martin, 
the translator of “ Faust;' or Olienery, the translator of 

'hggg.'W Hariri. .. ■

,As regards my o wn translation, T can only say f  have 
tried to find common sense in the author’s language, 
and to render it as clearly .as I could, In tins'] was
greatly assisted by my friend the 3lev. Robert GWynne,
Vicar of St. Mary’s, Soho, London, whose training in 

Eastcu-n languages and literature qualified him to co­
operate in revising the entire, manuscript and correcting 

! ' the proof sheets,
Perhaps it will not be superfluous to point out to the 

reader who does not know Arabic that this language 
sometimes exhibits- sentences perfectly clear as to the 
moaning of every single word and the syntactic construc­
tion, and nevertheless admitting 0f entirely different

7 7 ' - t ' . S v - ' t o - t l d d -  qv



interpretations Besides, a first translator who steers 
out mi such a sea, like him who first trios to explain a 
difficult, hardly legible inscription, exposes himself to 

* many dangers which he would easily have avoided had 
kind fortune permitted him to follow in the wake of 
other explorers. Under these circumstances, I do nob 
flatter myself that I have caught the sense of the author 
everywhere, and I warn the reader not to ta:;e a trans- 
lation, in particular a first translation, from Arabic 
for more than it is. It is .•nothing absolute, but only 
relative in many respects ; and if an Indianist does not 
find good Indian thought in my translation, I would 
advise him to consult the next Arabic philologist lie 
meets. If the two can obtain a better insight into the 
subject-matter, they are very likely to produce a better 
rendering of the words.

My annotations do not pretend to be a running com­
mentary on the book, for that cannot bo written except 
by a professed Indianist, They contain some informa­
tion as to the sources used by Alberuni, and as to those 
materials which guided me in translating. On the 
phonetic peculiarities of the Im lr ■> words as transcribed 
by Alberuni, the reader may compare a treatise of mine i 
called hido-Arabische ■ Studien, and presented to the 
Royal Academy of Berlin on a m  June of this year.

My friend In. Robert Schram, o f' the Unive. vity of 
V i e n n a ,  has examined all the mathematical details of 
chronology and astronomy, The results of Ids studies 
are presented to the reader .in the annotations signed 
with his name. All this 18 Dr. Schram’h special domain, 
in which he has no equal. My thanks are due to him 
for lending mo his helr» in parts of the work where my 
own attempts at verification, after prolonged exertion,, 
in the same direction, proved to be insufficient.

Of the two indices, the former contains ali words of 
Indian origin occurring in the book, sprue pure Sanskrit, 
some vernacular, others in the form exhibited by the

PREFACE.  r t k
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Arabic manuscript, howsoever Ful l y it rnaj be, The. 
reader will, perhaps here and there derive some advan­
tage from comparing the index of the edition-of :1m 

. Arabic original. The second index contains names of 
persons and places, &c., mostly of non-Indian origin.

It was the Committee of the Oriental Translation 
Fund, consisting at the time of Osmond de Beauvoir 
Prianix, Edward Thomas, James Fergtisson, Ruuhold 
host, and Theodore Golds tucker, who first proposed to 
me to translate the ’IvSi/ca. Thomas., Goidstiieker, and 
Fergusson are beyond, the reach of human words, but 
to 0. de Beauvoir Prianix, Esq., and to Dr, East, I  desire 
to express my sificjerest gratitude for ttp  genei ms hetp 
a;.d the untiring interest, which they have always ac­
corded to me, though so many years have rolled on since 
I first pledged to them my word. Lastly, Her Majesty’s 
India Office has extended, its patronage from the edition 
of the Arabic original also to this edition of the work in 
an English garb.

Of the works of my predecessor^, the .famous publica­
tion of Iteinaud, the Memoire (jeogtaphique, historigu* el 
seimtifique sur I’Inde, Paris, 1849, has been most useful 
to me* Of. on this and the labours of my other pre­
decessors |  a of. the preface to the edition #  the Arabic 
original. .

The Sanskrit alphabet has been transliterated in the
M owing way;-— ' 4, i, v, >&— ri, ai, an.-k, M , gygK, ■
ri— c, ch, j , jh ,  'fir—t, th, d, dh,n— t, th, cl, db, n— p, p>h,

oh ,  ,i%— y ,  r,  l . v — e , s h ,  s , h ,

• 'EDWARD SACHAU.

Beklix, August 4, iSSS.
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In the Name of Goo, the Compassion Ate, the *w,v».
Mbbciful, ) . ?

>'o 0110 v ill deny that in question* of historic authen- on t>-W
ticity hearsay does not equal eye-uitnm; for in the latter uay JtXiil oyc«
the eye of the observer apprelieii.6 the substance of that
which is observed, both in thj time when and in the if?5hr”w!
place where it exists, whilst learsay has its peculiar ..ArtthM- |
drawbacks. But for these, it vould even be preferable “ ss‘
to eye-witness; for the object if eye-witness can only be
actual momentary existence, vriilst hears ay comprehends
alike tl»3 present, the past, and the future, so as to apply
in a certain sense both to tint, which is and, to that
which is not (ic. which either has ceased to exist or
has not yet come into existence). Written tradition
is one of the species of hearsay—we mighi almost say,
the most preferable. How coni we kno w the history
of nations but for the everlastng monuments- of the
pen? . /

The tradition regarding an eveb which in itself does- 
not contradict either logical or phyical laws will invnri 
ably depend for its character as tra or false upon the, 
character of the reporters, who ar urfluencod by the 
divergency of .interests and all king of animosities' 
and antipathies between the various naons. \Vo mu? J“
’distinguish different classes of reporters. ,

One of them tells a lie, as intending t f„ .fine - <mi
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interest of lpg 0WIlj either Z>y binding his family or 
nation, becav jjg jg mve of tiuiu, or by cihackitig 
the family or;n.,liou on the opposite side, thinking that 
thereby he c ;u y s  ends. In both cases he acts 
from motive? - . jre,, cupidity and animosity

*■*»' £ « £ ? £ > * *  * «#* * -f  ■whom he like f  ' , . nt U(U. obligations to them, or 
whom he hates because? uni\^iling" d isa rr^ w ,vdS 
h a p p e n e d  between them, Such a repoiuhr.is near akin ; 

to \,be f i r s t - m e n t i o n e d  one, as he too acts from motives , 
of personal predilection and enmity.

.Another tells a lie because he is of such a base 
nature as to aim thereby at some profit, or because he 
is such a coward as to be afraid of telling the truth.

Another tells a lie beeahakit is his nature:to lie, and 
he cannot do otherwise, which proceeds from the essen­
tial meanness of his clwacter and the depravity of his 
innermost being.

Lastly, a man' may tel a, lie from ignorance, blindly 
following others who told'him.

If, nov.. reporters of tws kind become so numerous 
as to represent a certainbody of tradition, o.r if in the 
course of time they eve» come to form a consecutive 
series of communities or nations, both tin: first reporter 
and his followers form the connecting links between 
the hearer and the invntor of the lie; and if the 
connecting links are -liminated, there remains the 

\ originator of the story, of the various kinds of liars 
\ we have enumerated, asthe only person with whom we 
\have to deal,
! That man only is /raiseworthy who shrinks from a 
lie and always adhres to the truth, enjoying credit 
leven among liars, pt to mention others.

It has been saicU the Koran, ‘'Speak the truth, even if  
* ■ A were against y u r s d m (Shra, 4,134); a nd the Messiah 

Pog®3-. es hiraso iu the Gospel to this effect: “ Da not
uiin(i h  :, fypyjf kings in speaking the truth before them.

■ .



They only possess your body, but they hive no power over 
your soul/’ g f  St. Matt. x. 18, 19, 28 ; St Luke xii. 4).
In these’words the Messiah orders us to exercise moral 
courage, For what the crowd calls courage— bravely, 
dashing into the light or plunging into an abyss of de­
struction—is only a species of courage, whilst the genus,

' far above all species, is to scorn death, whether by word 
or deed.

N ov as justice (det being just) isbi quality liked and 
coveted for its own 'self, for its intrinsic beauty, the 
same, applies to trutjijul/im, except.perhaps in the ease 

1 of sac® people as n̂ sver tasted how sweet it is, or know 
tlie truth, but deliberately shun it, like, a notorious h ir 
who once wag asked if he had" ever spoken the truth, 
ami gave the answer, '‘ .If I Were not afraid to speak 
the truth, I.should say, no” A'liar will'avoid the path 
of justice; he will, a> matter of preference, side with 
oppression, axui false witness, breach of .confidence,fraudu­
lent appropriation of the wealth of others, theft, and all 
the vices winch serve f,o ruin the world and ,mankind,
. When I once balled upon the master ’Ahu-SaliJ r. on the 
Libd-Abnun'iiu Ibii 'A ll I bn Xilh'At-tiilid, may God 'liiA.I 
strengthen him ' l found that he blamed the tendency of iw 
the author of a; book on the Mu'tazila sect to misrepresent iSlimloc?’ 
their theory. For, accordina' to thfern, (Tod is omniscient '"x'&em. 
of himself,, and' this dogma that author had expressed in SgSl'totS 
such a way as to say that God has .no knowledge (like &5£ n  of 
the knowledge of man), thereby misleading uneducated 
people to imagine that,, according to the Mn'tazilites, f.
God is ignorant, Praise be to God, who is far above all 
such, and similar unworthy'descriptions ! Thereupon I jl!fy  Kl 

i f  pointed out to the master that precisely the same method 
is m uchip fashion among those who undertake the task 
of giving an account of religious and philosophical 
systems from which they slightly differ or to which they 
are entirely opposed. Such misrepresentation is easily 
detected in a report about dogmas comprehended within

V : C  PREFACE.  J



the frame of one single religion,because they are closely 
related and blended with each other. On tile other hand, 
you Would have great difficulty in detecting it in a 
report about entirely foreign systems of thought totally 
differing both, in principle and details, for such a research 
is rather An out-of-the-way one, and there are fow means 
of arriving . a thorough comprehension of if. The) ; 

'■ same tendency prevails throughout our whole literature 
on philosophical .ind religious sects. If such an author 
is not olive to the requirements of a strictly scientific 
method, he will procure some superficial inform,!tiou 
which will satisfy neither the adherents of the doctrine 
in question uor those who really know it. In such a 

y: case, if lie he an honest. character, he will simply
retract and feel ashamedbut  if he be so base as hot to 
give due honour to truth, he will persist in litigious 
wrangling for hie own original standing-point. If, on 
the contrary, an author has the right method, h e'rill do 
his utmost to deduce the tenets of a sect from their 
legendary loro,, things which people tell him, pleasant 
enough to listen to, but which he would never dream of 
taking for true or believing.

In order to illustrate the point of our conversation, 
Page 4 one of those present referred to the religions and doc­

trines of the Hindus by way of an example. There­
upon I drew their attention to the fact chat everything 
which exists on this subject in. our literature is second­
hand information which,one has copied from the other, 
a farrago of materials never sifted by the sieve of 
critical examination, Of. all authors of this elas . I know 
only one who had proposed to himself to give :x simple 
and exact report of the subject si-rn irA ae sf-i-tw, viz. 
'Abu-al'abl as .HMnshahrl. He himself did not believe 
in any of the then existing religious, but was the sole 
believer in a religion invented by himself, which he 
tried to propagate. He has given a very good account 
of the doctrines of the Jews and Christians as well as

6 PREFACE.
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of the contents of both the Thora and the Gospel.
Besides, he furnishes us with a most excellent account 
pi the Manich»ans, and of obsolete religions of bygone 
times which are mentioned in their books. But when \
be came in his book to speak of the Hindus and the i

. Buddhists, bis arrow missed the mark, and in the latter 
part ho went astray through hitting upon the book of j
ZwrMn, the contents of which he incorporated iu his j
own work. That, however, which he; lias not Taken 
from Zark&n, he himself has heard from common people 
among Hindus and Buddhists.

At a subsequent period the master 'Abu-Saul studied 
the books in quest: m a second time, and when he found 
the matter exactly as I have here described it, he incited 
me to write down what I know about the Hindus as a 
help to those who want to discuss religious questions 
with then, and as a repertory of information to those 
who ward to associate with them. In order to please 
him I have doue so. and written, this book on the 
doctrines of the. Hindus, never making any unfounded 
imputations against those, our religious antagonists, and 
at the same time not considering it inconsistent with 
my duties as a Muslim to quote their own words at full 
length when I thought they would contribute to eluci­
date a subject. If the contents of these quotations 
happen to be utterly heathenish, and Vie followtra of 'A 
truth, i.e. the Muslims, find them objectionable, we can 
only say that .inch is the belief of the Hindus, and that 
they themseh os are best qualified to defend it.

This book is not; iipoleriiical one. I  shall not produce 
the arguments of our antagonists in order to refute such 
of them as I  "believe to be in the wrong. My book is 
nothing hut a simpk historic, record of facts. I  shall 
place before the reader the theories of the Hindus 
exactly as they are, and T shall mention in connection, 
with them similar theories of the Greeks in order to 
show the relationship existing between them, fo r tee, ■

. PREFA CE. 7 ' o . l ...J
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Greek philosophers, although aiming at truth in the 
.Abstract, never in. all questions of popular bearing rise 
much above the customary exoteric expressions and 
tenets both of their religion ami law. Besides Greek 
ideas we shall only now and then mention those of the 
SM s or of aonae one or other Christian sect, because in 
their notions regarding the transmigration of souls and 
the pantheistic doctrine of the unity of God with crea­
tion there is much in common between these systems.

I have already translated two books into Arabic, one 
about tin: ori$ia-cs and a. description of all created 
beings, called Sdmkhm, and another about the emanci­
pation of the soul from the fetters oi: the body, called 
Patanjali (JYttavjala !■ ). These two books contain most 
of the element!' of the belief of the Hindus, but not 
all the single rules derived therefrom. I hope that the 
present hook will enable the reader to dispense with 
these two earlier ones, and with other books of the same 
kind; that it will give a sufficient representation of the 
subject, and will euable him to make him elf thoroughly 
acquainted with it...God willing !
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ON THE HINDUS IN GENERAL, A.S AN ISTSODITCTION Page 9,
TO OUtt ACCOUNT OF THEM.

Refoke entering on oar exposition, we .must form m  Qsyrip- . 
adequate idea of that which renders it so particularly dif- barriers

, . c t i • which se-
ficulfc to penetrate to the essential nature ot any Indian vymte the 
subject, The knowledge of these difficulties will either from, the 
facilitate the progress of our work, or serve as an apology and make 
for any shortcomings of ours. For the reader must ouSr '̂ut 
always1 bear in mind that the Hindus entirely differ Muslim t» 
from us in every respect, many a subject lyopearing K & !* y 
intricate and obscure which would be perfectly clear 
if there were more connection between us. The barriers 
•which separate'Muslims and Hindus rest on different 
causes.

Hirst, they differ from u-s in everything which other Fi™t 
nations have m common. And here we tirst mention fereuqe of 
the language, although the difference of language also guagfrana 
exists between other nations. If you want to conquer «,ui 
this difficulty (ie. to. learn Sanskrit), yOu will not. find*11' ’ "0- 
it easy, because the language is of an enormous range, 
both in words and inflections, something like the 
Arabic, calling one and the same thing by various V 
names, both original and derived, and using one and 
the same word for a variety of subjects, which, in order \  
to be properly understood, must be distinguished from 
each other by various qualifying epithets. For nobody 
could distinguish between the various meanings of a 
word unless he understands the context in which it

VOL. i. b *
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occurs, and its relation both to the following and the 
preceding parts of the sentence. The'Hindus, like 
other people, boast of this enormous range of their lan­
guage, whilst in reality it is a defect

Further, the language is divided into a neglected 
vernacular one, only in use among the common people, 
and a classical one, only in use among the upper and 
educated classes, which is much cultivated, and subject 
to the rules of grammatical inflection and etymology, 
and to all the niceties of grammar and rhetoric.

Besides, some of the sounds (consonants) of which 
the language is composed are neither identical with the 
sounds of Arabic and Persian, nor resemble them in. 
any way. Our tongue and uvula could scarcely manage 
to correctly pronounce them, nor our ears in hearing io 
distinguish them from similar sounds, nor could we 
transliterate them with our characters. It is very 
difficult, therefore, to express an Indian word in our 
writing, for in order to fix the pronunciation we must 
change our orthographical points and signs, and must 
pronounce the case-endings either according to the 
common Arabic rules or according to special rules 
adapted for the purpose.

Add to this that the Indian scribes are careless, and 
do not take pains to produce; correct and well-collated 
copies. In consequence,- the highest results of the 
author's mental development' are lost by their negli­
gence, and his book becomes already in the first or 
second copy so full of faults, that the text appears as 
something entirely new, which neither a scholar nor 
one familiar with the subject, whether Hindu or Muslim, 
could any longer understand. It will sufficiently illus­
trate the matter if we tell the reader that we have 
sometimes written down a word from the mouth of 
Hindus, taking the greatest pains to fix its pronuncia­
tion, and that afterwards when we repeated 3fc to them, 
they had great difficulty in recognising it,

, V  : ■ - - 1  '  - '  . ■ v / :
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Aa in other foreign tongues, so also in Sanskrit, two 
or three consonants may follow each other without an 
intervening vowel— consonants which in our Persian 
grammatical system are considered its having a hidden 
vowel. Since most Sanskrit words and names begin, 
with such consonants without vowels, we find it very 
difficult to pronounce them.

Besides, the scientific books of the Hindus are com- .
posed in various favourite metres, by which they intend, 
considering that the books soon become corrupted by / "
additions and omissions, to preserve them exactly as «. 
they are, in order to facilitate their being learned by 
heart, because they consider as canonical only that 
•which is known, by heart, not. that which exists in 
writing. ."Now it is well known that in all m etrical 
compositions there is much misty and constrained 
phraseology merely intended to fill up the metro and
serving as a kind of patchwork, and this necessitates 
a certain amount of verbosity. This is also one of 
the reasons why a w.oid has sometimes one meaning 
and sometimes another.

From all this it will.appear that the metrical form 
of literary composition is one of the causes which 
make the study of .Sanskrit literature so particularly 
difficult.

Secondly, they totahy differ flora us in religion, as ’ ’
we believe in nothing in which they believe, and vice l-atirimw 
rf ' f i .  On the whole, there, is very little disputing 
about theological topics among themselves; at the 

, utmost, they fight with, words, but they will never stake 
their soul o. body or their property on religious contro­
versy. On the contrary, all their'fanaticism is directed 
against’those who do not belong to them— against all 
foreigners, They call them mieccha, tie., impure, and 
forbid having any connection with them, be it by 
intermarriage 'or any other kind of relationship, or 
l "  airting, eating, and drinking with them, because

A



thereby, they think, they would be polluted, They 
COttsidei’ as impure anything which touches the fire 

t - and the water of a foreigner; and no household can.
exist without these two elements. Besides, they never 

, ’ desire that a, thing which once has been polluted should 
he purified aud thus recovered, as, under ordinary cir­
cumstances, if anybody or anything has become unclean,: 
he or it would strive to regain, the state of purity. 
They are not allowed to receive' anybody who does not 
belong to them, even if he wished it, or wds inclined to 
their religion. This, too, renders any connection with 
then quite, impossible, and constitutes the widest gulf 
between us and them.

In the third place, in all manners and usages they 
ifi vnufcuaw- differ from us to such a dodrae as to frighten their
|| , "  l\;rt ri(*t3 ot 'db-V' -
c J i ■, i . m-  children with us, 'with our dross, and our ways and 

■ ' customs. customs, and as to declare- us to be devil’s breed, and 
our doings as the very opposite of all that is good and 
proper. By 'the bye, we must confess, in order to be 
just, that a similar depreciation of foreigners mot only 
prevails among us and the Hindus, but is common.to 
ail nations towards each other. I  recoiled a Hindu 
who wreaked his vengeance on us for the following 
reason:—

Some Hindu king had 'perished at the hand of an 
enemy of Ms who had marched against him from our 

' country. After l i  death; there was born a child to ■ 
him, which succeeded him, by the name of Sagara. 
Ob coming of age. .(he young man asked his mother 
about his father, and then she told him what had hap-- 

• pened, How he was inflamed, with hatred, inarched 
out of his country into the country of the enemy, and 
plentifully satiated his thirst of vengeance upon them. 
After having become, tired of slaughtering, he compelled 
the survivors to dress in our dress, which was meant as 
an ignominious punishment for them. When i heard 
of it, ; felt thankful that he was gracious enough not

20 ALBBRVNPS IS'PIA,
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to compel us to Indianise ourselves and to adopt Hindu 
dress and manners.

Another circumstance which increased the already Fourth tea- 
existxng antagonism between Hindus and foreigners is <a<>n omu* 
that the so-called Sliamaniyya (Buddhists), though they towards the** v w . 1 countries of’
cordially hate the Brahmans, still are nearer akin to the whs,' 
them than to others. In former times, IvhuraSiln, Persis, hid been 
‘Irik, Mosul, the country up to the frontier o£ -Syria, 
was Buddhistic, hut then Zarathustra went forth from lima into 
Adharhaijan and p readied Mag-ism in Balkh (Baktra).
His doctrine came into favour with King Gushtasp, 
and Ms son Mondiyad spread the new faith both in 
east and west, both by force and by treaties. He 
founded fire-temples through Ida whole empire, from 
the frontiers of China to those of the Greek empire. Pa8° »•
The succeeding Icings made their religion (Lc. Zoroas­
trianism) the obligatory state-religion for Persis and 
'Irak. In consequence) the Buddhists were banished 
from those countries, and had to emigrate to the coun­
tries east of Balkh. There are some Magiana up to the 
present time in India, where they are called Maga.
From that .time dates their aversion towards the conn- #}’
tries of Klnir&san, But then came Islam ; the Persian
empire perished, and the repugnance of the Hindus
against foreigners increased more and more when the
Muslims began to make their inroads into their country;
for-Muhammad Ibn Elkasim Ibn Elmunabbih entered
Sindh from the side of Sijistdn (Sakastene) and conquered
the cities of Bahmanwa and Mfilasthana, the former of
which he called Al-ma-nsHra, the latter Al-ma’m4m.
He entered India proper, and penetrated even as far as 
Kanauj, marched through the country of Gandhara, and 
on his way back, through, the confines of Kashmir, some­
times fighting sword in hand, sometimes gaining his ends |
by treaties, leaving to the people their ancient belief, 
except in the case of those who wanted to become Mus­
lims. A ll these events planted a deeply rooted hatred 
in their hearts.



SSson- "̂0W *n following times no Muslim conqueror 
oZt.-y byffl Passed beyond the frontier of Kabul and the river Sindh 
Maamdd. until the days of the Turks, when they seized the power 

in Ghazna under the Sum fin? dynasty, and the supreme 
power fell to the lot of Msir-addayia Sabuktagin.
This prince chose the holy war as his calling, and there­
fore called himself Al-ghdzt (i.e. warring on the road of 
Allah). In the interest of his successors he constructed, 
in order to weaken the Indian frontier, those roads 
on which afterwards his son Yam in-add aula Mahmfid 
marched into India during a period of thirty years and 
more. God be merciful to both father and son! Mah- 
mM utterly ruined the prosperity of the country, and 
performed there wonderful exploits, by which the Hindus 
became like atoms of dust scattered in all directions, 
and, like a tale of old hi the mouth of the people. Their 
scattered remains cherish, of course, the most inveterate 
aversion towards all Muslims. This is the reason, too, 
why Hindu sciences have retired far away from those 
parts of the country conquered by us, and have fled, to 
places which our hand cannot yet reach, to Kashmir, 
Benares, and other places. And there the antagonism 
between them and all foreigners receives more and 
more nourishment both from political and religious 
sources.

soiotS  fo fifth place, there are other causes, the mention- 
“  f  fog of which sounds like a satire— peculiarities of their 

V; national character, deeply rooted in them, hut manifest
M.Tth&0f t0 evei7 body- We can only say, folly is an illness for 
foreign, which there is no medicine, and the Hindus believe that 

there is no country but theirs, no nation like theirs, no 
kings like theirs, no religion like theirs, no science like, 
theirs. They are haughty, foolishly vain, self-conceited, 
and stolid. They are by nature niggardly in cpmuoiimi- 

: eating that which they know, and they take the greatest
possible care to withhold it from men of another caste 
among their own people, still much more, of course

p  <SL
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from any foreigner. According to their belief, there is | 
no other country on earth but theirs, no other race of j 
man but theirs, and no created beings besides them have I 
anv knowledge or science whatsoever. Their haughti- I 
ness is such that, if you tell them of any science or I 
scholar in Khurasan and Persia, they will think, you to 
be both an ignoramus and a liar. If they travelled and 
mixed w i t h  other nations, they would soon change their 
mind, for their ancestors were not as narrow-minded 
as the present generation is. One of their scholars,
Varahamihira, in. a passage where he calls on the people 
to honour the Brahmans, says: " The Greeks, though 
impure, must he honoured, since they were trained in 
sciences, and therein excelled others. What, then, are 
we to say of a Brahman, i f  he combines with Ms Page«. 
parity the height of science ? ’ In former times, the 
Hindus used to acknowledge that the progress of science 
due to the Greeks is much more important than that 
which is due to themselves, But from this passage of 
Varahamihira alone you see what a self-lauding man 
he is, whilst he gives-himself airs as doing justice to 
others. A t first I stood to their astronomers in the 
relation of a pupil to his master, being a stranger 
among them and not acquainted with their peculiar 

' ’ national and traditional methods of science. On having 
made some progress, I began to show them the elements 
on which this science rests, to point out to them some 
r u l e s  of logical deduction and the scientific methods of 
all mathematics, and then they flocked together round 
me from all parts, wondering, and most eager to learn 
from me, asking me at the same time from what Hindu 
master 1. had learnt those things, whilst in reality I 
showed them what they were worth, and thought myself 
a great deal superior to them, disdaining to be put on a 
level with them. They almost thought me to he a 
sorcerer, and when speaking of me to their leading men 
in their native tongue, they spoke of me as the sea or as



the water which is so acid that vinegar in comparison is 
sweet.

fetuous of ^ 0W such is the state of things in India. I have 
the author, found it very hard to work my way into the subject, 

although I have a great liking for it, in which respect I 
stand quite alone in my time, and although J do not 
spare ei-her trouble or money m collecting Sanskrit 
books from places where I supposed they were likely 
to be found, and in procuring for myself, even from very 
remote places, Hindu scholars who understand them 
and are able to teach me. vVliat scholar, however, has 
the same favourable opportunities of studying this sub­
ject as I liave ? That would be only the case with one 
to whom the grace of God accords, what it did not 
accord to me, a perfectly free disposal of his own doings 
and goings; for it has never fallen to my lot in my own 
doings and goings to be perfectly independent, nor to 
be invested with sufficient power to dispose and to order 
as I thought best. However, I thank God for that 
which he has bestowed upon me, and which must be 
considered as sufficient for the purpose, 

a K  , The heathen Greeks, before the rise of Christianity, 
held much the same opinions as the Hindus; their 

feries educated classes thought much the same as those of 
tS k K g  tlie Hindus; ^ eir common people held the same 
Zfcftiieir idolatrous views as those of the Hindus. There*
Sfcifto ■ fore 1 hbe to confront the theories of the one nation 
rJSrte/9 with those of the. other simply on account of their 
f f fathPMrf close relationship, not in order to correct them. Tor 

that which is not the truth {he. the true belief or 
monotheism) does not admit of any correction, and all 
heathenism, whether Greek or Indian, is in its pith and 
marrow one and the same belief, because it is only a 
deviation from the truth. The Greeks, however, had 
philosophers who, living in their country, discovered 
and worked out for them the elements of science, not of 
popular superstition, for it is the object of the upper

®  " ' <SI.
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classes to be guided by the results of science, whilst the 
common crowd will always be inclined to plunge into 
wrong-headed wrangling, as long as they are not kept 
down by fear of punishment. Think of Socrates when 
he opposed the crowd of his nation as to their idolatry 
and did not want to call the stars gods! At once eleven 
of the twelve judges of the Athenians agreed on a sen­
tence of death, and Socrates died faithful to the truth.

The Hindus had no men of this stamp both capable 
and willing to bring sciences to a classical perfection.
Therefore you mostly find that even the so-called 
scientific theorems of the Hindus are in a state of utter 
confusion, devoid of any logical order, and in the last in­
stance always mixed up with the silly notions of the crowd, 
e.g. immense numbers, enormous spaces of time, and 
all' kinds -of religious.dogmas,.••which the vulgar belief 
does not admit of being called into question. Therefore 
it is a prevailing practice among the Hindus jurare in 
verba magistri; and I can only compare their mathema­
tical and astronomical literature, as far as I  know it, to 
a mixture of pearl shells and sour dates, or of pearls Page 13. 
and dung, or of costly crystals and common pebbles.
Both kinds of things are equal in their eyes, since they 
cannot raise themselves to the methods of a strictly 
scientific deduction.

In most parts of my work I simply relate without 
criticising, unless there he a special reason for doing so.
I mention the necessary Sanskrit names and technical 
terms once where the context of our explanation de­
mands it. I f  the word is an original one, the meaning 

• of which, can be rendered in Arabic, I  only use the 
corresponding Arabic word; if, however, the Sanskrit 
word be more practical, we keep this, trying to trans­
literate it as accurately as possible, If the word is a 
secondary or derived one, but in general use, we also 
keep it, though there be a corresponding term in Arabic, 
but before using it we explain its signification. In

16057
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this way we have tried to facilitate the understanding 
of the terminology.

Lastly, we observe that we cannot always in our 
discussions strictly adhere to the geometrical method, 
only referring to that which precedes and never to that 
which follows, as we must sometimes introuuce in a 
chapter an unknown factor, the explanation of wuieh 
can only be given in a later part of the book, God 
helping us !
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CHAPTER IT.

ON THE BEI4 EF OF THE HINDUS IN’ GOD.

The belief of educated and uneducated people differs in The nature
■ , , Of God.every nation; for the former strive to conceive abstract 

ideas and to define general principles, whilst the latter 
do riot pass beyond the apprehension of the senses, and 
are content with derived rules, without caring for de­
tails, especially in questions of religion and law, regard­
ing which opinions and interests are divided.

The Hindus believe; with regard to God that he is 
one, eternal, without beginning and end, acting by free­
will, almighty, all-wise, living, giving life, ruling,; pre­
serving ; one who in his sovereignty is unique, beyond 
all likeness and unlikeness, and that he does not re­
semble anything nor does anything resemble him. In 
order to illustrate this we shall produce some extracts 
from their literature, lest the reader should think that 
our account is nothing but hearsay.

In the book of Patahjali the pupil asks: gS**t,0“
“ Who is the worshipped one, by the worship of whom 

blessing is obtained ? ”
The master says r
“ I t  is he who, being eternal and unique, does not- for 

his part stand in need of any human action for which 
he might give as a recompense either a blissful repose, 
which is hoped and longed for, or a troubled existence, 
which is feared and dreaded. He is unattainable to 
thought, being sublime beyond all utilikeness which is 
abhorrent and all likeness which is sympathetic. He

'



by his essence knows from all eternity. Knowledge, in 
the human sense of the term, has as its object that 
which was 'unknown before, whilst not knowing does 
not sit any , time or in any condition apply to God.”

Further the pupil speaks;
“ Go you attribute to him other qualities besides 

those you have mentioned ? ”
The master says:
“ He is height, absolute in the idea, not in space, for 

he is sublime beyond all existence in any space. He 
is the pure absolute good, longed for by every created 
being. He is the knowledge free from the defilement ' 
of forgetfulness and not-knowing.”

The pupil speaks;
“ Do you attribute to him speech or not ? ”
The master says:
“ As he knows, he no doubt also speaks.”
The pupil asks;
“ If he -speaks because he knows, what, then, is the 

difference between him and the knowing sages who 
have spoken of their knowing ?- ”

The master says:
paec “ The difference between them is time, for they have 

learned in time and spoken in time, after having been, 
not-knowing and not-speaking. By speech they have 
transferred their knowledge to others. Therefore their 
speaking and acquiring knowledge take place in time.
And as divine matters have no connection with time,
God is knowing,' speaking from eternity. It was he 
who spoke to Brahman, and to others of the first beings 
in different ways. On the one he bestowed a book; 
for the other he opened a door, a means of communi­
cating with him ; a third one he inspired so that he 
obtained by cogitation what God bestowed upon him.”

The pupil asks: >
“ Whence has he this knowing ? ”
The master answers;

i 1  ] <SL
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“ His knowing is the same from all eternity, for ever 
and ever. As lie has never been iiot-knowing, he is 
knowing of himself, having never acquired any k n o w ­

ledge which he did not possess before. He speaks in 
the 'Veda which he sent down up in Brahman :

“ ‘ Praise and celebrate him who has spoken the Veda, 
and was before the, Veda.’ ”

The pupil asks:
“ How do you worship him to whom the perception 

of the senses cannot attain, i ”
The master says:
“ His name proves his existence, for where their© is a 

report there must be something to which, it refers, and 
where there is a name there must be something which 
is named. He is hidden to the senses and unperceiv­
able! by then: However, the soul perceives him, and
thought comprehends his qualities. This meditation 
is identical with worshipping him exclusively, and by 
practising it uninterruptedly beatitude is obtained.”

In this way the Hindus express themselves in this 
very famous book.

The following passage is taken from the book'Qitd, Quotation- 

a part cf the book Bhdrota, from the conversation be- book 
tween Vasuaev.i and Arjuua:—

“ I am the universe, washout a beginning by being' 
born, or without an end by dying. I. do not aim b\ 
whatever I do at any recompense. I do not specially 
belong to one class of beings to the exclusion of other s, 
as if I were he friend of one and the enemy of others.
1 have given to each one in my creation what is suffi­
cient for him in all his functions. Therefore whoever 
knows 'me in th a capacity, and tries to become similar 
to mo by keeping desire apart from his action, his 
fetters will be loosened, and he will easily he saved and 
freed.”

This passage reminds one of the definition of philo-
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sophy as (he striving to become as much as possible simi­
lar to God.

Further, Yftaudeva speaks in the same book:—
“ It is desire 'which causes most men to take refuge 

■ with God for their wants. But if you examine their 
case closely, you will find that they are very far from 
having an accurate knowledge of him ; for God is not 
apparent to every one, so that he might perceive him 
with his senses. Therefore they do not know him.
Some of them do not pass beyond what their senses 
perceive ; some pass beyond this, bur. stop at the know­
ledge of the laws of nature, without learning that above 
them, there is one who did not give birth nor was born, 
the essence of whose being has not been comprehended 
by the knowledge of any one, while his knowledge 
comprehends everything.’

on tho . The Hindu.; differ among themselves as to the defini- 
!h"«uo£ lion of what is action. Some who make God the source 
?jiu°  of action consider him as the universal cause; for as the 

existence of the agents derives from him, he is the 
cause of their action, and in consequence it is his 
own action coming into existence through their inter­
mediation. Others do not derive action from God, but 
from other sources, considering them as the particular ■ 
causes which in the last instance— according to external 
observation-.-produce the action in question,

Quotation In the book Sdihkh /<* the devotee speaks: “ Has timre 
book been a diiferetce of opinion aoout action and the agent,
iSdmkhga. ,, L

or not l
The sage speaks : “ Some people say that the soul is 

not alive mid the matter not living; that God, who is 
self-sufficing, is he who unites them and separates them 

1 a;;e ,5. from each other ; that therefore in reality he himself is 
the ogent. Action proceeds from him ia such a way 
that lie causes both the soul and the matter to move, 
like as that which is living and powerful moves that 
which is dead and weak.



“ Others say that the union of action and the agent is 
effected by nature, and that such is the usual process 
in everything that increases and decreases.

“ Others say the agent is the soul, because in the 
Veda it is said, ‘ Every being comes from Purusha.’
According to others, the agent is time, for the world is 
tied to time as a sheep is tied to a strong cord, so that 
its motion depends upon whether the cord is drawn 
tight or slackened. Still others say that action is 
nothing but a recompense for something which has 
been done before.

“ A ll these opinions are wrong. The truth is, that 
action entirely belongs to matter, for matter binds the 
soul, causes it to wander about in different shapes, 
and then sets it free. Therefore matter is the agent, 
all that belongs to matter helps it to accomplish 
action. But the soul is not an agent, because it is 
devoid of the different faculties.”

This is what educated people believe about Q-od. Pi-iowpw- 
They call him. Uvara, i.c. self-sufficing, beneficent, who gar notions 
gives without receiving. They consider the unity of <rf ;
God as absolute, but that everything beside God which God' 
may appear as a unity is really a plurality of things.
The existence of God they consider as a real existence, 
because everything that exists exists through him. It 
is not impossible to think that the existing beings are 
not and that he is, but it is impossible to think that he 
is not and that they are.

If we now pass from the ideas of the educated people 
among the Hindus to those of the common people, we 
must first state that they present a great variety. Some 
of them are simply abominable, but similar errors also 
occur in other religions, Nay, even in Islam we must de­
cidedly disapprove, e.g. of the anthropomorphic doctrines, 
the teachings of the Jabriyya sect, the prohibition of 
the discussion of religious topics, and such like. Every 
religious sentence destined for the people at large must

f §L
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be carefully worded., as toe following example shows. 
Some Hindu scholar calls Hod a point, meaning to say 
there y  that the qualities of bodies do not apply to him. 
How some uneducated man reads this and imagines, 
God is as small as a point, and he does not find out 
what the word point in this sentence was really intended 
to express.. He will not even stop with this offensive 
comparison, but will describe God as much larger, ami 
will say, “ He is twelve fingers long and ten lingers broad.’’ 
Praise be to God, who is far above measure and number! 
Further, if an uneducated man hears what we have 
mentioned, that God comprehends the universe so chat 
nothing is concealed from him, he will at once imagine 
that this comprehending is effected by means of eye­
sight; that eyesight is only possible by means of an eye, 
and that two eyes are better than only one; and in con- 

' sequence he will describe God as having a thousand eyes, 
meaning to describe bis omniscience.

Similar hideous fictions are sometimes met with 
among the Hindus, especially among those castes who 
are not allo wed to occupy themselves with science, of 
whom we shall speak hereafter.
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CHAPTER nr,
ON THE HINDU BELIEF. AS TO CREATED THINGS, BOTH 

“ INTELLIGIBILTA ” AND “ SENSIBILIA.”

On this subject the ancient Greeks held nearly the Notions of 
same views as the Hindus, at all events in those times seif 
before philosophy rose high among them under the care t0 
of the seven so-called ■ pillars of Wisdom, viz. Solon 
Athens, Bias of Priene, Periander of Corinth, Thales of 
Miletus, OMlon of Lacedaemon, Pittacus of Lesbos, and 
Cleobulus of I.indos, and their successors. Some of rage i i 
them thought that all things are one, and this one thing 
is according to some to "xav6dve .Lv , according to others 
g Svvafw; that e.g. man has only this prerogative 
before a stone and the inanimate world, that he is by 
one degree nearer than they to the First Cause. But 
this he would not be anything better than they..

Others think that only the First Cause has real exist­
ence, because it alone is self-sufficing, whilst everything 
else absolutely requires it; that a thing which for its 
existence stands in. need of something else has only a 
dream-life, no real life, and that reality is only that one 
and first being (the First Cause).

This is also the theory of the S'&fis, i.e. the sages, 0r)gill of 
for pdf means in Greek wisdom (crocpta). Therefore a S tVMl 
philosopher is called pcdldsopd ((fuXooocfm), i.e. loving 
wisdom. When in Islam persons adopted something 
like the doctrines of these philosophers, they also adopted 
their name; but some people did not understand the 
meaning of the word, and erroneously combined it with 

V O L . I. C  *  ■
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the Arabic word suffix, as if the Sufi (— $«\o<ro<£at) were 
identical with the so-calledyAhl-nsmfa among the com­
panions of Muhammad. In later times the word was 
corrupted by misspelling, so that finally it was taken for 
a derivation from to/, i.e. ike wool of goats. Abh-alfath 
Albitetl made a laudable eflbrt to avoid this mistake 
when he said, “  From olden times people have differed 
as to the meaning of the word sift, and have thought 
it a derival ive from silf, i.e. wool. I, for my part, 
understand, by the word a youth who is ?dfi, i.e. pure,
'Phis ?dj’i  has become i-nXfi, and in this form the name 
of a class of thinkers, the N i l f i . ”

Further, the same Greeks think that, the existing 
world is only one thing ; that the First Cause appears in 
it under various shapes ; that the power of the First 
Cause is inherent in the parts of the world under dif­
ferent circumstances, which cause a certain difference of 
the things of the world notwithstanding their original 
unity.

Others thought that he who turns with his whole 
being towards the First Cause, striving to become as 
much as possible similar to it, will become united with 
it after having passed the intermediate stages, and 
Stripped of all appendages and impediments. Similar 
view's are also held by the Stlfi, because of the similarity 
of the dogma.

As to the souls and spirits, the Greeks think that 
they exist by themselves before they enter bodies | that 
they exist in certain numbers and groups, which stand 
in various relations to each other, knowing each other 
and not knowing; that they, whilst staying in bodies, 
earn by the actions of their free-will that lot which 
awaits them after their separation from the bodies, 
i.e. the faculty of ruling the world in various ways. 
Therefore they called them gods, built temples in their 

(Menus! names and offered them sacrifices; as Galenus says in 
his hook called irporpeirruebi ek ras Tiyvws: “  Excel-



lent men have obtained the honour of being reckoned 
among the deified beings only for the noble spirit in 
which they cultivated the arts, not for their prowess.in 
wrestling and discus-throwing. E.g. Asclepius and 
Dionysos, whether they were originally human .'.beings 
in bygone times and afterwards deified, or were divine 
beings from the very beginning, deserved in any ease 
the greatest of honours, because the one taught man- Paso u. 
kind the science of medicine, the other the art of the 
cultivation of the vine."

Galenus says in his commentary on the aphorisms of 
Hippocrates: “ As regards the offerings to Asclepius, 
we have never heard that anybody offered him a goat, 
because the weaving of goat’s-hair is not easy, and 
much goat’s-meat produces epilepsy, since the humours 
of the goats are bad. People only offer him a cock, 
as also Hippocrates lias done. For this divine man 
acquired for mankind the art of medicine, which is 
much superior to that which Dionysos and Demeter 
have invented, i.e. the wine and the cereals whence 
bread is prepared. Therefore cereals are called by the 
name of Demeter and the vine is called by the name 
of Dionysos.”

Plato says in his Tim am : “ The Geai whom the Plato, 
barbarians call gods, because of their not dying, are 
the Saiftoves, whilst they call the god the first god.”

Further he says : “ God spoke to the gods, ‘ You are 
not of yourselves exempt from, destruction. Only you 
will not perish by death. You have obtained from 
my will at the time when I created you, the firmest 
covenant/ ”

In another passage of the same book he says: “ God 
is in the single number; there are no gods in the plural 
number.”

These quotations prove that the Greeks call in 
general god everything that is glorious and noble, and 
the like usage exists among many nations. They go

m <§l
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even so far as to call purfs the mountains, the seas, &c. 
Secondly, they apply the term god in a special sense 
to the First Cause, to the angels, and to their souls. 
According to a third usage, Plato calls gods the SeMndt 
(~  Movcrai). But on this subject the terms of the 
interpreters are not perfectly clear; in consequence 
of which we only know the name, but not what it 

Johannes means. Johannes Grammaticus says in his refutation 
t ic  iia. of Proclus i “ The Greeks gave the name of gods to 

the visible, bodies in heaven, as many barbarians do. 
Afterwards, when they came to philosophise on the 
abstract ideas of the world of thought, they called these 
by the name of gods.”

Hence we must necessarily infer that being deified 
means something like the state of angels, according 
to our notions. This Galenas says in clear words 

oaten, in the same book: “ If it is true that Asclepius was 
a man in bygone times, and that then God deigned 
to make him one of the angels, everything else is idle 
talk ”

In another passage of the same book he says: “ God 
spoke to Lycurgus, * I am in doubt concerning you, 
whether to call you a man or an angel, hut I incline to 
the latter.’ ”

. Difference There are, however, certain expressions which are 
nltiBgcod offensive according to the notions of one religion, whilst 
Hebrew0’ they are admissible according to those of another, which 
*"d'Syru,c' may pass in one language, whilst they are rejected by 

another. To this class belongs the word apotheosis, 
which has a bad sound in the ears of Muslims'. I f  we 
consider the use of the word god in the Arabic language, 
we find that all the names by which the pure truth, i.e. 

rage 18. Allah, has been named, may somehow or other be applied 
to other beings besides him, except the word Att&h, 
which only applies to God, and which has been called 
his greatest name.

If we consider the use of the word in Hebrew and



Syriac, in which, two languages the sacred books before 
the Koran were revealed, we find that in the Thora and 
the following books of prophets which are1 reckoned 
with the Thora as one whole, that word IM S corre­
sponds to the word AH Ah in Arabic, in so far as it can­
not in a genitive construction be applied to anybody 
besides God, and you. cannot say the rabb of the house, 
the rabb of the property (which in Arabic is allowed).
And, secondly, we find that the word ’Uloah in Hebrew 
corresponds in its usage there to the word Babb in 
Arabic (i.e. that in Hebrew the word 53% may apply 
to other beings but God, like the word p ,  in Arabic).
The following passages occur in those books :—

“  The sons of Elohirn came in unto the daughters of 
men ” (Gen. vi. 4), before the deluge, and cohabited with 
them,

“  Satan entered together with the sons of Elohim into 
their meeting” (Job i. 6).

In the Thora of Moses God speaks to him : “ I have 
made thee a god to Pharaoh” (Exod. vii, x).

In the 8 2d Psalm of the Psalter of David the fol­
lowing occurs : “ God standeth in the congregation of 
the goti$ ” (Ps. Ixxxil 1), i.e. of the angels.

In the Thora the idols are called foreign gods. I f  
the Thora had not forbidden to worship any other being 
but God, if it had not forbidden people to prostrate 
themselves before the idols, nay, even to mention them 
and to think of them, one m ight infer from this expres­
sion (foreign gods) that the order of Die Bi ble refers 
only to the abolition offoreign gods, which would mean 
gods that are' not Hebrew ones (as if the Hebrews had 
adored national gods, in opposition to the gods of their 
neighbours). The nations round Palestine were idol, 
worshippers like the heathen Greeks, and the Israelites 
always rebelled against God by worshipping the idol of 
Baal (lit. BaHd) and the idol of Asht&rdth, i.e., Venus.

.Prom, all this it is evident that the Hebrews used to
*
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apply,the term being god, grammatically a term like 
being king, to the angels, to the souls invested with 
divine power (v. p. 3 4) ; by way of comparison, also, 
to the images which were made to represent the bodies 
of those beings; lastly, metaphorically, to kings and to 
other gre-'ft rn.ro

3 •' ' word God to those of father and
son, ; i;: at Islam is not liberal in the use of
them; jigs Axable the word son means nearly always
as much as a child in the natural order of things, and 
from the ideas involved in parentage and birth can 
never be derived any expression meaning the Eternal 
Lord of creation. Other languages, however, take much 
more liberty in this respect ; so that if  people address a 
man. by father, it is nearly the same as if  they addressed 
him by sir. As is well known, phrases of this kind 
have become so prevalent among the Christians, that f
anybody who does not always use the words father and 
son in addressing people would scarcely be considered 
as one of them. By the son they understand most 
especially Jesus, hut apply it also to others besides 
him. It is Jesus who orders his disciples to say in 
prayer, “ 0 our father which art in h e a v e n ( S t .
Matt. vi. 9); and informing them of his approaching 
death, he says that he is going to his father and to 
their futher (St. Jolin xx„ 17). In most of his speeches 
he explains the word the son as meaning himself, that 
he is the son of man.

Besides the Christians, the Jews too use similar ox- 
Kigatg. pressiems; for the 2d Book of Kings relates that God 

consoled David for the loss of his son, who had been 
borne to him by the wife of Uriah, and promised him 
another son from her, whom he would adopt as his 
own son (1 Chron. xxii. 9, xp). I f  the use of the 
Hebrew language admits that Salomo is by adoption a 
son of God, it is admissible that he who adopted was a 

father, viz. God.
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The Manichmans stand in a near relationship to the Note on 
Christians. Mani expresses himself in a similar way in SLim.'1 
the book called Kanz-al’ihyd {Thesaurus Vmjicatiems) :
“ The resplendent hosts will be called young women and 
virgin?, fathers and mothers, sons, brothers, and sisters, 
because such is the custom in the books of the prophets.
In the country of joy there is neither male nor female, 
nor are there organs of generation. .All are invested 
with living bodies. Since they have divine bodies, they 
do not differ from each other in weakness and force, in 
length and shortness, in. figure and looks; they are like 
similar lamps, which are lighted by the same lamp, and 
which are nourished by the same material. The cause 
of this kind of name-giving arises, in the last instance, 
from the rivalry of the two realms in mixing up with 
each other. When the' low dark realm rose from the 
abyss of chaos, and was seen by the high resplendent 
realm as consisting of pairs of male and female beings, 
the latter gave similar outward forms to its own chil­
dren, who started to fight that other world, so that it 
placed in the fight one kind of beings opposite the 
same kind of the other world.”

The educated among the Hindus abhor anthropo­
morphisms of this kind, but the crowd and the mem­
bers b f  the single sects use them most extensively.
They go even beyond all we have hitherto mentioned, 
so as to speak of wife, son, daughter, of the rendering 
pregnant and other physical processes, all in connection 
with God. They are even so little pious, that, when 
speaking of these things, they do not even abstain from 
silly and unbecoming language, However, nobody 
minds these classes and their theories, though they be 
numerous. The main and most essential point of the Motions of 

Hindu world of thought is that which the Brahmans ..-uea Hm- 
think and believe, for they are specially trained for pre- created * 

serving and maintaining their religion. And this it is a°unftyare 
which we shall, explain, viz. the belief of the Brahmans.

■ ■ MS* ''
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Regarding the whole creation (to ov), they think that 
it is a unity, as has already boon declared, because 
Vasadeva speaks in the book called QUA: “ To speak 
accurately, we must sa f that all things are divine; for 
V ishnii made himself the earth that the living "beings 
should rest; thereupon ; he made h unself water to nourish 
them thereby ; he made himself fire and wind'in order 
to make them grow; and he made himself the heart of 
every single being. He presented them with recollec­
tion and knowledge and the two opposite qualities, as 
is mentioned in the Veda.”

Hove much does this resemble the expression of the 
author of the book of Apollonius, Be Canute Itenm-, as 
if  the one had been taken from the other ! He says: 
‘ •There is in all men. a divine power, by which all 
things, both material and immaterial, are apprehended.”
Thus in Persian the immaterial Lord is called Khudhd, 
and in a derivative sense the word is also used to mean 
a man., i.e. a human lord.

I- Those Hindus who prefer clear and accurate defi­
nitions to vague allusions call the soul pit/riisha, which 
means man, because it is the living element in the 
existing world. Life is the only attribute which they 
give to it. They describe it as alternately knowing 
and not knowing, as not knowing ev irpaijet (actually), 
and as knowing iv 'Bwd/tet (potentially), gaining know­
ledge by acquisition. The not-knowing of purusha is 

rage so. the cause why action comes into existence, and its 
knowing is the cause why "action ceases.

II.. Next follows the general matter, i.e. the abstract 
Avyakta. v\rj, which, they call avyaMa, i.e. a shapeless thing. It 

is dead, but has three powers potentially, not actually, 
which are called sattva, rajas, and tarn-as. I  have heard 
that Buddhodana (sid), in speaking to his adherents the 
Shamanians, calls them buddha, dharma, sangha, as it 
were intelligence, religion, and ignorance (sic). The first 
power is rest and goodness, and hence come existing
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and growing. The second is exertion and fatigue, and 
hence come firmness and duration. The third is languor 
and irresolution, and hence come ruin and perishing.
Therefore the first power is attributed to the angels, 
the second to men, the third to the animals. The ideas 
before, afterwards, and thereupon may be predicated of 
all these things only in the sense of a certain sequence 
and on account of the inadequacy of language, but not 
so as to indicate any ordinary notions of time.

III. Matter proceeding from Si!w /jw into repastsunder Vynkta and 
the various shapes and with the three '.primary forces
is called vyakta, i.e. having shape, whilst the union of 
the abstract viKt] and of the • shaped matter is called 
prukriti. This term, however, is of no use to u s; we 
do not want: to speak of an abstract matter, the term 
matter alone being sufficient for us, since the one does 
not exist without the other.

IV. Next comes nature, which they call ahwAkdra. Ahaak&m.
The word is derived from the ideas of overpowering, de­
veloping, and. self-assertion, because matter when assum­
ing shape causes things to develop into new forms, and
this growing consists in the changing of a foreign ele­
ment and assimilating it to the growing one. Hence 
it is as if  Nature were trying to overpovrer those other 
or foreign elements in this process of changing them, 
and were subduing that which is changed.

V - I X . As a matter of course, each compound pre- MaMUm-tn 
supposes simple elements from which it is compounded 
and into which it is resolved again. The universal 
existences in the world are the five elements, i.e. accord­
ing to the Hindus: heaven, wind, fire, water, and earth.
They are called mahdbhttta, i.e. 'having great natures.
They do not think, as other people do, that the fire is 
a hot dry body near the bottom of the ether. They 
understand %  fire the common .fire on earth which 
comes from an inflammation of smoke. The VAyu Annotation 

Purdm. says: “ In the beginning were earth, water, wind,
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and heaven, Brahman, on seeing sparks under the 
earth, brought them forward and divided them into 
three parts: the tirst, pdrthiva, is the common fire, 
which requires wood and is extinguished by water ; the 
second is divya, i.e. the sun; the third, vidyut, i.e. the 
lightning. The sun attracts the water; the lightning 
shines through the water. In the animals, also, there is 
fire in the midst of moist substances, which serve to 
nourish the fire and do not extinguish it.”

M a  X .-X IV . As these elements are compound, they pre-
muuras gUpp0Se simple ones which are called pconca mdtdras, 

i.e. five mothers! They describe them as the functions 
of the senses. The simple element of heaven is iahda, 
i.e. that which is heard; that of the wind is sparki, 
i.e. that which is touched; that of the fire is fHpcc, i.e. 
that which is seen; that of the water is rasa, i.e. that 
which is tasted; and that of the earth is gandha, i.e. 
that which is smelled. With each of these mahdbhUta 
elements (earth, water, &e.) they connect, firstly, one of 
the panca-mdtd ras elements, as we have' here shown; 
and, secondly, all those which have been attributed to 
the muhdbhdta elements previously mentioned. So 
the earth has all five qualities; the water has them 
minus the smelling (=  four qualities); the fire has them. 
minus the smelling and tasting (i.e. three qualities); the 
wind has them mimes smelling, tasting, and seeing (i.e. 
two qualities); heaven has them minus smelling, tast­
ing, seeing, and touching (i.e. one quality).

I do not know what the Hindus mean by bringing 
sound into relation with heaven. Perhaps they mean, 
something similar to what Homer, the poet of the 
ancient Greeks, said, “ Those invested with the seven melo­
dies speak and give answer to each other in a pleasant 
tone.” Thereby he meant the seven planets; as another 
poet says, <! The spheres endowed with different melodies 
are seven, moving eternally, praising the Creator, for it is 
he who holds them, and embraces them unto the. farthest 
end of the starless sphere.”

/Id5
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Porphyry says in his book on the opinions of the 
most prominent philosophers about the nature of the 
sphere : “  The heavenly bodies moving about in forms 
and shapes and with wonderful melodies, which, are 
fixed for ever, as Pythagoras and Diogenes have ex­
plained, point to their Creator, who is without equal 
and without shape. People say that Diogenes had 
such subtle senses that he, and he alone, could hear the 
sound of the motion of the sphere.”

All these expressions are rather hints than clear 
speech, but admitting of a correct interpretation on a 
scientific basis, Some successor of those philosophers, 
one of those who did not grasp the full truth, says :
“ Sight is watery, hearing airy, smelling fiery, tasting 
earthy, and touching is what the soul bestows upon 
everybody by uniting itself with it.” I suppose this 
philosopher connects the sight with the water because 
lie had heard of the moist substances of the eye and of 
their different classes (lacuna); he refers the smelling 
to the fire on account of frankincense and smoke; the 
tasting to the earth because of his nourishment which 
the earth yields him. As, then, the four elements are 
finished, he is compelled for the fifth sense, the touch­
ing, to have recourse to the soul.

The result of all these elements which we have enu­
merated, i.e. a compound of all of them, is the animal.
The Hindus consider the plants as a species of animal 
as Plato also thinks that the plants have a sense, 
because they have the faculty' of distinguishing bet ween 
that which suits them and that which is detrimental to 
them. The animal is an animal as distinguished from 
a stone by virtue of its possession of the senses.

X V .-X IX . The senses are five, called indriy&ni, the indrfyM>t 
hearing by the ear, the seeing by the eye, the smelling 
by the nose, the tasting by the tongue, and the touching 
by the skin.

XX. Next follows the will, which directs the senses Manas.



in the exercise of tlieir various functions, and which 
dwells in the heart. Therefore they call it mantes. 

Kirraendn- X X I—XXV. The animal nature is rendered perfect
by five necessary fnwtiom, which they call karmendri- 

p-»«e *»• yAni, i.e. the senses of action. The former senses bring
about learning and knowledge, the latter action and 
work. We shall call them the metssaria. They are : 
i. To produce a sound for any ol the different wants 
and wishes a man may have; 2. To throw the hands 
with force, in order to draw towards or to put aw ay;
3. To walk with the feet, in order to seek something 
or to fly from it; 4, 5. The ejection of the superfluous 
elements of nourishment by means of the two openings 
created for the purpose.

Becapitnia- The whole of these elements are twenty-five, v iz .:—  
twenty-five I. The general soul.
elements. ^ The abstract v\'Q.

3. The shaped matter.
4. The overpowering nat ure.
5-9. The simple mothers,
10 -14 . The primary elements.
15—19. The senses of apperception.
20. The directing will.
2 1-2 5 . The instrumental nwessaria.
The totality of these elements is called tattva, and all 

knowledge is restricted to them. Therefore Vyasa the 
son of Parfiiara speaks: “ Learn twenty-five by dis­
tinctions, definitions, and divisions, as you learn a 
logical syllogism, and something which is a certainty, 
not merely studying with the tongue. Afterwards ■ 
adhere to whatever religion you lik e ; your end will 
be salvation.”

f l f
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CHAPTER IV.

FROM WHAT CAUSE ACTION ORIGINATES, AND HOW  THE 

SOUL IS  CONNECTED W ITH  MATTER.

V o l u n t a r y  actions cannot originate in the body of any Thesoui 

animal, unless the body be living and exist in close con-1» Aui. <1 
tact with that which is living of itself, i.e. the soul. v™iy, n so 
The Hindus maintain that the soul is ip irpagei, not intfmJdl 
iv Swdfiei, ignorant of its own essential nature and of *1’’ spuits' 
its material substratum, longing to apprehend what it 
does not know, and believing that it cannot exist unless 
by matter. As, therefore, it longs for the good which 
is duration, and wishes to learn that which is hidden 
from it, it starts off in order to be united with matter.
However, substances Avhich are dense ancl such as are 
tenuous, if they have these qualities in the very highest 
degree, can mix together only by means of interme­
diary elements which stand in a certain relation to 
each of the two. Thus the air is the medium be­
tween fire and water, which are opposed to each other by 
these two qualities, for the air ia related to the fire in 
tenuity and to the water in density, and by either of 
these qualities it renders the one capable of mixing 
with the other. .Now, there is no greater antithesis than 
that between body and not-body. Therefore the soul, 
being what it is, cannot obtain the fulfilment of its 
wish but by similar media, spirits which derive their 
existence from, the mcitres siitipUces in the worlds called 
BhUrloka, Bhuvo. rloka, and Svmloka. The Hindus call 
them tenuous bodies over which the soul rises like the

'Ax',.-' / 1 ■ V i ' Vet':'-’. .. .V;'-'
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sun over the earth, in order to distinguish them from 
the dense bodies which derive their existence from the 
common five elements. The soul, in consequence of 
this union with the media, uses them as its vehicles.
Thus the image of the sun, though he is only one, is re­
presented in many mirrors which are placer! opposite to 
him, as also in the water of vessels placed opposite.
Ihe sun is seen alike in each mirror and each vessel, 
and in each of them his warming and light-giving effect 
is perceived.

When, now, the various bodies, being from their 
nature compounds of different things, come into exist­
ence, being composed of male elements, via. bones, 
veins, and sperma, and of female elements, viz. flesh’ 

raK* tffjfe  and hair, and being thus fully prepared to receive 
life, then those spirits unite themselves with them, and 
the bodies are to the spirits what castles or fortresses 

refuting J,re to fche variou''; affairs of princes. In a farther stage 
t!ormUo7h!,. °f ĉ :VeloPrnent five winds enter the bodies. B y the 
iiody. first and second of them the inhaling and exhaling are 

effected, by the third the mixture of the victuals in the 
stomach, by the fourth the locomotion of the body from 
one place to the other, by the fifth the transferring of 
the apperception of the senses from one side of the body 
to the other.

The sl!irits here mentioned do not, according to the 
' notions of the Hindus, differ from each other in sub- 

£reme f s*fjPe’ have a precisely identical nature. However, 
ttofcgMji their individual characters and manners differ in the 
interaction, same measure as the bodies with which they are united 

differ, on account of the three forces which are in them 
striving with each other for supremacy, and on account 
of their harmony being disturbed by the passions of 
envy and wrath,

Such, then, is the supreme highest cause of the soul’s 
starting off into action.

On the other hand, the lowest cause, as proceeding
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from matter, is this : that matter for its part seeks for On m atter 

perfection, and always prefers that which is better to uSn lith 
that which is less good, viz. proceeding from Svm/mtliesou1' 
into irpaP;i<s. In consequence of the vainglory and 
ambition which are its pith and marrow, matter pro­
duces and shows all kinds of possibilities which it 
contains to its pupil, the soul, and carries it round 
through all classes of vegetable raid animal beings.
Hindus compare the sou! to a dancing-girl, who is clever HUVstrotiwu 
in her art and knows well what effect each motion and t u S  Sid  
pose of hers has. She is in the presence of a sybarite 01 
most eager of enjoying what she has learned. Now she 
begins to produce the various binds of her art one after 
the other under the admiring gaze of the host, until her 
programme is finished and the eagerness of the spectator 
has been satisfied. Then she stops suddenly, since she 
could not; produce anything but a repetition ; and as a 
repetition is not wished for, he dismisses her, and action 
ceases. The close of this kind of relation is illustrated 
by the following simile: A  caravan has been attacked 
i a the desert by robbers, and the members of it have 
fled in all directions except a blind man and a lame 
man, who remain on the spot in helplessness, despairing 
of their escape. After they meet and recognise each 
other, the lame speaks to the blind ■ “ I  cannot move, 
but 1  can lead the way, whilst the opposite is the case 
with you. Therefore put me on your shoulder and 
carry me, that I may show you the way and that we 
may escape together from, this calamity.” This the 
blind man did. They obtained their purpose by helping 
each other, and they left each other on coming out of 
the desert.

Further, the Hindus speak in different ways of the A ction  of 

agent, as we have already mentioned. So the Vishnu 
Purdna says : “  Matter is the origin of the world. Its 
action, in the world rises from an innate disposition, as 
a tree - sows its own seed by an innate disposition, not

CHAPTER I V. 47
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intentionally, and tie  wind cools the water though it 
only intends blowing. Voluntary action is only due. to 
'Vishnu.” By the latter expression the author means 
the living being who is above matter (God). Through 
bmi matter becomes an agent toiling for him as a friend 
toils for a friend without wanting anything for himself.

On this theory Mani has built the following sentence r 
’ The Apostles asked Jesus about the life of inanimate 

nature, whereupon he said, ‘ I f  that which is inanimate 
4S, separafeed from, the living element which is com­
mingled with it, and appears alone by itself, it is again 

,4. inanimate and is not capable of living, whilst the living 
element which has left it, retaining its vital energy 
unimpaired,, never dies.' ”

TIif ' book of Samkhya derives action from matter, for 
dlfference of forms under which matter appears 

depends Bpon t]ie three primary forces, and upon whether 
ruSloso' 0116 ?r tvTO of them gain the supremacy over the 

remainder.  ̂ These forces are the angelic, the human, 
and the anirr ai. The three forces belong only to matter, 
not to the soul. The task of the soul is to learn the 
actions of matter like a spectator, resembling a traveller 
who sits down in a village to repose. Each villager is 
busy with his own particular work, but he looks at 
them and considers their doings, disliking some, liking 
others, and taking an example from them. In this way 
he is busy without having himself any share in the 
business going on, and without being the cause which 
has brought it about.

The book of Sariikhya brings action into relation with 
the soul, though the soul has nothing to do with action, 
only m so far as it resembles a man who happens to 
get into the company of people whom he does not 
know. They are robbers retaining from a village 
which they have sacked and destroyed, and he has 
scarcely marched with them a short distance, when 
they are overtaken by the avengers. The whole party
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are taken prisoners, and together with them the inno­
cent man is dragged off; and being treated precisely 
as they are, he receives the same punishment, without 
having taken part in their action.

People say the soul resembles the rain-water which 
comes down from heaven, always the same and of the 
same nature. However, if it is gathered In vessels 
placed for the purpose, vessels of different materials, of 
gold, silver, glass, earthenware, clay, or bitter-salt earth, 
it begins to differ in appearance, taste, and smell. Thus 
the soul does not influence matter in any way, except 
in this, that it gives matter life by being in close con­
tact with it; When, then, matter begins to act, the 
result is different, in conformity with the one of the 
three primary forces which happens to preponderate, 
and conformably to the mutual assistance which the 
other two latent forces afford to the former. This 
assistance may be. given in various ways, as the fresh 
oil, the dry wick, and the smoking fire help each other 
to produce light. The soul is in matter like the rider 
on a carriage, being attended by the senses, who drive 
the carriage according to the rider’s intentions. But 
the soul for its part is guided by the intelligence with 
Which it is inspired by God. This intelligence they 
describe as that by Which the reality of things is appre­
hended, which shows the way to the knowledge of God, 
and to such actions as are liked and praised by every­
body.

VOL. X. O



p f  ' 91S P  Q  '

; \ 3i , a. /  : k « / j lk —4  ..
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CHAPTER V.

ON TJFI’E STATE OT THU SOULS, AND THETE MIGRATIONS 
THROUGH THE WORLD IN TELE METEMPSYCHOSIS.

As. the word o f confession, “  There its no god but God, 
Muhammad is his prophet,” is the shibboleth of Islam, 
the Trinity that of Christianity, and the institute of 
the Sabbath that of Judaism, so metempsychosis' is 
the shibboleth of the Hindu religion. Therefore he 
who does tipi believe in it does not belong to them, 
and is not reckoned as one of them. For. they hold the 
following belief

Beginning, ’ The soul, 'as long as it has not risen to the highest 
m'nt.ilnd absolute intelligence, does not comprehend the totality 
mun of of objects at once, or, as it were, in no.time. Therefore 
eiwils1'1 sy it must explore all particular beings and examine all the 
rage 25. possibilities of existence; and as their number is, though 

not unlimited, still an enormous one, the soul wants an 
enormous space of time in order to finish the contem­
plation of such a multiplicity of objects. The touI 
acquires knowledge only by the contemplation of the 
individuals and the species, and of their peculiar actions 
and conditions. It gains experience from each object, 
and gathers thereby new knowledge.

However, these actions differ in the same measure as 
the three'primary forces differ. Besides, t„ «j world is 
not left without some direction, being led, as it were, by 
a bridie and directed towards a definite scope. There­
fore the imperishable sours wander about in perishable 
bodies conformably to the difference of their actions, ns
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they prove to be good or bad. The object of the migra­
tion through the world of reward (i.c, heaven) is to 
direct the attention of the soul to the good, that it should 
become desirous of acquiring as much of it as possible.
The object of its migration through the world of pun­
ishment (i.e, hell) is to direct its attention to the bad 
and abominable, that It should strive to keep as far as 
possible aloof from it.

The migration begins from low stages, and rises to 
higher and better ones, not the contrary, as we state 
on purpose, since the ope is a priori as possible as the 

l other. The difference of these lower and higher stages 
depends upon the difference of the actions, and this 
again results from, the quantitative, and qualitative 
diversity o f: the temperaments and the various degrees 
of combinations in which they appear.

This migration lasts until the object aimed at has 
been completely attained both for the soul and matter ; 
the lower aim being' the disappearance of the shape of 
matter, except any such new formation as may appear 
desirable; the higher aim being the ceasing of the desire 
of the soul to leant what it did not know,before, the 
insight of the soul into the nobility of its own being 
and its independent existence, its knowing that it can 
dispense with matter after it has become acquainted 
with the mean nature of matter and the instability of 
its shapes, with all that which matter offers to the 
senses, and with' the truth of the tales about its 
delights. Then the soul turns away from matter; the 
connecting links are broken, the union is dissolved.
Separation and dissolution take place, and the soul 
returns to its home, carrying with itself as much of the 
bliss of knowledge as sesame develops grains and 
blossoms, afterwards never separating from its oil.
The intelligent being, intelligence and its object, are 
united and become ono.

It is now our duty to produce from their literature
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Quotations some clear testimonies as to this subject and cognate
•• from the . , , . '

f book theories or other nations.
"Vfi smtevo, speaks to Arjun-a instigating him to the 

battle, whilst they stand between the two lines: " If you 
believe in predestination, yon must know that neither 
they nor we are mortal, and do not go away without a 

hot,;1, return, for the souls are immortal and unchangeable.
They;;migrate through the bodies, while man changes 
from childhood into youth, into manhood and infirm 

'age, the end of which is the death of the body, , There­
after the soul proceeds on its return.”

Further he says : “ How can a man think of death 
and being killed who knows that the soul is eternal, 
not haying been horn and not perishing; that the soul 

rage *6, jg something stable and constant; that no sword can
cut it, no fire burn it, no water extinguish it, and no 
wind wither it ? The soul migrates from its body, after it 
has become old, into another, ;?, different one, as the body, 
when its -dress has become old, is clad in another. What 
then is your sorrow about a soul which doesmot perish ?
If it were perishable, it would be more becoming that 
you should not sorrow about-a thing which may he dis­
pensed with, which does not exist, and does not return 
into existence. But if you look more ‘ to your body 
than to your soul, and are in anxiety about its perish­
ing; you must know that all that, which, is born dies, 
and- that all that which dies returns- into another exist­
ence. However, both, life and death are not your con­
cern. They are in the hands of God, from whom ail 
things come and to whom they return.”

I1.1 the further course of conversation Arjuna speaks 
to Yasudeva : “ How did you dare thus to fight Brahman, 
Brahman who was before the world was and before 
man was, whilst you are living among us as a being, 
whose birth and age arc known ? ”

Thereupon V&sudeva answered : “ Eternity (pre-exist­
ence) is common to both of us and to him. How often

52 ALII BRUNTS INDIA,
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have we lived together, when I knew the times of onr life 
and death, whilst they were concealed from you ! When 
I desire to appear in order to do some good, I array 
myself in a body, since one cannot be with man except 
in a human shape.”

People tell a tale of a king, whose name I have 
forgotten, who ordered his people after his death to 
bury his body on a spot where never before had a dead 
person bean buried. Now they sought for such a spot, 
but could not find it ; finally, on finding a rock pro­
jecting out of the ocean, they thought they had found 
what they wanted. But than Yasudeya spoke unto 
them, « This king has been burned on this identical 
rock already many times. But now do as you like ; for 
the king only wanted to give you a lesson, and this 
aim of his has now been attained.”

Vfisudeva says :t “  He who hopes for salvation and 
strives to free himself from the world, but whose heart 
is not obedient to his wish, will be rewarded for his 
action in the worlds of those who receive a good re­
ward ; but he does not attain his last object on account 
of his deficiency, therefore he will return to this world, 
and will he found worthy of entering a new shape of a 
kind of beings whose special occupation is devotion.
Divine inspiration helps him to raise himself in this 
new shape by degrees to that which he already wished 
for in the first shape. His heart begins to comply with 
his wish; he is more and more purified in the different 
shapes, until he at last obtains salvation in an uninter­
rupted Series of new births.”

Further, Vasudeva says: “ I f  the soul is free from 
matter, it is knowing; but as long as It is clad in matter, 
the soul is nofc-knowing, on account of the turbid nature 
ot matter. It thinks that it is an agent, and that the 
act ions of the world are prepared for its sake. There­
fore it  clings to them, and it is stamped with the im­
pressions of the senses. When, then, the soul leaves

*



the body, the traces of the impressions of the senses 
remain in it, and are not completely eradicated, as it 
longs for the world of sense and returns towards it.
And since it in these stages undergoes changes entirely 
opposed to each other, it is thereby subject to the 
influences of the three ‘primary forces. What, therefore, 
can the soul do, its wing being cut, if  it is not suffi­
ciently trained and prepared ? ”

V&sudeCa says: “  The best of men is the perfectly 
cage 27 wise one, for he loves God and God loves him. How 

many times has he died and been horn again ! During 
his whole life he perseveringly seeks for perfection till 
he obtains it.”

n,knu - In the Vishnu-DJiarma, Markandeya, speaking of the
spiritual beings, says: “  Brahman, Karttikeva, son of 
MaMdeva, Lakshmi, who produced the Amrita, Daksha, 
wli... was beaten by MahAdeva, Um&devi, the wife of 
MaMdeva, each of them lias been in the middle of this 
kalpa, and they have been the same already many 
times.”

Varahamihira speaks of the influences of the comets, 
and of the calamities which befall men when they 
appear* These calamities compel them to emigrate 
from their homes, lean from exhaustion, moaning over 
their mishap, leading their children by the hand along 
the road, and speaking to each other in low tones.
“ We are punished for the sins of our kings; ” where­
upon others answer, “  Not so. This is the retribution 
for what we have done in the former life, before we 
entered these bodies.” A,

Min.. When M ini was banished from Eranshahr, ho; went
to India, learned metempsychosis from the Hindus, and 
transferred it into his own system. He says in the Booh 
of Mysteries: “  Since the Apostles knew that the souls 
are immortal, and that in their migrations they array 
themselves in every form, that they are shaped in every 
animal, and are cast in the mould of every figure, they

m v  %l
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asked Messiah what would be the end of those souls Which 
did not receive the truth nor learn the origin of their 
existence. Whereupon he said, ‘ Any weak soul which 
has not received all that belongs to her of truth perishes 
without any rest or bliss.’ ” By perishi'fiff M&ni means 
her being punished, not her total disappearance. For 
in another place he says: “ The partisans of Bardesanes 
think that the living soul rises and is purified in the 
carcase, not knowing that the latter is the enemy of 
the soul, that the carcase prevents the soul, from rising, 
that it is a prison, and a painful punishment to the 
soul. If this human figure were a real existence, its 
creator would not let it wear out and suiter injury, and 
Would not have compelled it to reproduce itself by the 
sperma in the uterus.”

The following passage is taken from the book of muBjui. 
P a t a n j a l i ■“ The soul, being on all sides tied to 
ignorance, which is the cause of its being fettered, 
is like rice in its cover. As long as it is there, 
it is capable of growing and ripening in tire tran­
sition stages between being born and giving birth 
itself. But if the cover is taken o f f  the rice, it ceases 
to develop in this way, and becomes stationary.
The retribution of the soul depends on the various 
kinds of creatures through which it wanders, upon 
the extent of life, whether it be long or short, and 
upon the particular kind of its happiness, be it scanty 
or ample.”

The pupil asks: “ What is the condition of the spirit 
when it has a claim to a recompense or has committed 
a crime, and is then entangled in a kind of new birth 
either in order to receive bliss or to be punished ! ’

The master says: “ It migrates according to what 
it has previously done, fluctuating between happiness %  4 
and misfortune, and alternately experiencing pain or 
pleasure.”

The pupil asks : " I f  a man commits something which



necessitates a retribution for him in a different shape 
from that in which he has committed the thing, and if 
between both stages there is a great interval of time 
and the matter is forgotten, what then ? ”

The master answers: “ It is the nature of action to 
adhere to the spirit, for action is its product, whilst 
the body is only an instrument for it. Forgetting does 
not apply to spiritual matters, for they lie outside of 
time, with the nature of which the notions of long and 
short duration are necessarily connected. Action, by 
adhering to. the spirit, frames its nature and character 
into a condition similar to that one into which the soul 
will enter on its next migration. The soul in its purity 
knows this, thinks of it, and does not forget it; but the 
light of the soul is covered by the turbid nature of the 
body as long as it is connected with the body. Then 
the soul is like a man who remembers a thing which he 
once knew, but then forgot in consequence of insanity 
or an illness or some intoxication which overpowered his 
mind. Do you not observe that, little children are in 
high spirits when people wish them a long life, and 
are sorry when people imprecate upon them a speedy 
death ? And what would the one thing or the other 
signify to them, if they had not tasted the sweetness of 
life andfexperienced the bitterness of death in former 
generations through which they had been migrating to 
undergo the due course of retribution ? ” 

from riato The ancient Greeks agreed with the Hindus i 1 this 
•...mi I’rociud. belief. Socrates says in the book Phaedo: “ We are 

reminded in the tales of the ancients that the souls 
go from here to Hades, and then come from Hades 
to here; that the living originates from the dead, and 
that altogether things originate from their contraries. 
Therefore those who have died are among the Hymen 
Our 30uls lead an existence of their own in Hades.
The soul of each man is glad or sorry at something, and 
contemplates this thing. This impressionable nature
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ties the soul to the body, nails it down in the body, 
and gives it, as it were, a bodily figure. The soul 
which is not pure cannot go to Hades. I t  quits the 
body still filled wi.li its nature, and then migrate? 
hastily into another body, in which it is, as it were, 
deposited and made fast. Therefore, it has no share in 
the living of the company of the unique, pure, divine 
essence,”

further he says: “ If the soul is an independent 
being, our learning is nothing but remembering that 
which we had learned previously, because our souls 
were iu some place before they appeared in this human 
figure. When people see a thing to the use of which 
they were accustomed in childhood, they are under the 
influence of this impressionability, and a cymbal, for 
instance, reminds them of the boy who used to beat it, 
whom they, however, had forgotten. Forgetting is the 
vanishing of knowledge, and knowing is the soul’s 
remembrance of that which it had learned before it 
entered the body.” >

Proclus says: “ Remembering and forgetting are 
peculiar to the soul endowed with reason. It is 
evident that the soul has always existed. Hence it 
follows that it has always been both knowing and for- 
getting, knowing when it is separated from the body, 
forgetting when it is in connection with the body. For, 
being separated from the body, it belongs to the realm 
of the spirit, and therefore it is knowing; but being 
connected with the body, it descends from the realm of 
the spirit, and is exposed to forgetting because of some 
forcible influence prevailing over it.”

The same doctrine is professed by those Shfi who s&n 
teach that this world is a sleeping soul and yonder 
world a soul awake, and who at the same time admiu 
that God is immanent in certain places— e.g. in heaven 
— in the seat and the throne of God (mentioned in the 
Koran). But then there are others who admit that
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God is immanent in the whole world, in animals, trees, 
and the inanimate world, which they call his universal 
appearance. To those who hold this view, the entering 
of the souls into various beings in the course of metem­
psychosis is of no consequence.

|1 | <SL
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CHAPTER VI.

O S  THE 1)1 FFERENT WORLDS, AND ON THE PLACES 

OF RETRIBUTION IN PARADISE AND HELL.

The Hindu* call the world /.oka. Its primary division mg 6m* 
consists of the upper, the low, and the middle. The 
upper one is called sw^lofej i.e. paradise; the low, 
n&galoka, i.e. the world of the serpents, which is h ell; 
besides they call it naraloka, and sometimes also pdtdla, 
i.e. the lowest world. The middle world, that one in 
which we live, is called madhyaloka and manus/ey aloha, 
i.e. the world of men. In the latter, man has to earn, in 
the upper to receive his reward ; in the low, to receive 
punishment. A  man who deserves to come to svarlokct 
or ndgalolv. receives there the full recompense of his 
deeds during a certain length of time corresponding to 
the duration of. his deeds, but in either of them there is 
only the soul, the soul free from the body.

For those who do not deserve to rise to heaven and to 
sink as low as hell there is another world called tiryay- 
loka, the irrational world of plants and animals, through 
the individuals of which the soul has to wander in 
the metempsychosis until it reaches the human being, 
rising by degrees from the lowest kinds of the vegetable 
world to the highest classes of the sensitive world. The 
stay of the soul in this world has one of the following 
causes : either the award which is due to the soul is not 
sufficient to raise it into heaven or to sink it into hell, 
or the soul Is in its wanderings on the way back from 
h ell; for they believe that a soul returning to the human
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world from heaven at once adopts a human body, 
whilst that one which returns there from hell has first 
to wander about in plants and animals before it reaches 
the degree of living in a human body.

The Hindus speak in their traditions of a large num- 
ber of liells> of their qualities and their names,' and for 
each kind of sin they have a special hell. The number 
of hells is 88,000 according to the Vishim-Purdm.
We shall quote what this book says on the ’subject _

" The man who makes a false claim and who bears 
false witness, he who helps these two and he w h o  

ridicules people, come into the Bauram, hell.
“  He who sheds innocent blood, who robs others of 

their rights and plunders them, and who kills cows, 
comes into Ilodhn. Those also who strangle people 
come here.

“  Whoso kills a Brahman, and he who steals gold,
1>ll*e 3°- ancl_ tkeir companions, the princes who do not look after 

their subjects, he who commits adultery with the family 
of his teacher, or who lies down with his mother-in-law, 
come into Taptakumbha.

“ Whoso connives at the shame of his wife for greedi­
ness, commits adultery with his sister or the wife of has 
son, sells his child, is stingy towards himself with his 
property in order to save it, comes into Mah&jwdla.

Whoso is disrespectful to his teacher and is not 
pleased with him, despises men, commits incest with 
animals, contemns the Veda, and Parana,?, or tries to 
make a gain by means of them in the markets, comes 
into Pavala,

.A man who steals and commits tricks, who opposes 
the straight line of conduct of men, who hates his 
father, who does not like God and men, who does not 
honour the gems which God has made glorious, and 
who considers them to be like other stones, comes into 
Krimisa.

“ Whoso does not honour the rights of parents and



grandparents, whoso does not do his duty towards the 
angels, the maker of arrows and spear-points, come to 
LdldbhaJcsha.

“  The maker of swords and knives comes to Viiasam.
“ He who'conceals his property, being greedy for the 

presents ox the rulers, and the Brahman who sells meat 
or oil or butter or sauce or wine, come to Adkomukha.

“ He who rears cocks and cats, small cattle, pigs, and 
birds, comes to Mudhirdndha.

“ Public performers and singers in the markets, those 
who dig wells for drawing water, a man who cohabits 
with bis wife on holy days, who throws lire into the 
houses of iii'.-n. who betrays his companion and then 
receives him, being greedy for his property, come to 
Ilndhira.

“ He who takes the honey out of the beehive comes 
to Vaitarani.

“ ■ Whoso takes away by force the property and 
women of others in the intoxication of youth comes 
to Krishna, ■

“ Whoso cuts clown the trees comes to Asbpairarana.
“ The hunter, and the maker of snares and traps, 

come to Vahnijii'dla.
“ He who neglects the customs and rules, and he who 

violates the laws— and he is the worst of nil— come to
SanikmAaka.’’

We have given this enumeration only in order to 
show what kinds of deeds the Hindus abhor as sins.

Some Hindus believe that the middle world, that one A o c o rfi,„ , 

for earning, is the human world, and that, a man wan- mXs, the 
ders about in it, because he has received a reward which ttJwgv1 
does not lead him into heaven, but at the same time jSS£n“d 
saves him from hell. They consider heaven as a higher £ £  $ e 
stage, where a man lives in. a state of bliss which m ust,10lL 
be of a certain duration on account of the good deeds 
ire has done. On the contrary, they consider the wan­
dering about in plants and animals as- a lower stage,
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where a man dwells for punishment for a certain length 
of time, which is thought to correspond to the w r e t c h e d  
deeds he has done. People who hold this view do not 
know of another hell, but this kind of degradation 
below the degree of living r,s a human being.

Mor !',r> M, A1J these degrees of retribution are necessary for this 
cipies’f reason, that the seeking for salvation from the fetters 
ohosis.1 ' of matter frequently dot's not proceed on the straight 

hue which leads to absolute knowledge, hut on lines 
chosen by guessing or chosen because others had chosen 
them. Jvot one action of man shall, be lost, not even 
the last of a ll; it shall be brought to his account after 
his good and bad actions have been balanced against 
each other. The retribution, however, is not according 
to the deed, but according to the intention which a man 
had in doing i t ; and a man will receive his reward 
either in the form in which he lives on earth, or in that 
form into which his soul will migrate, or in a kind of 
intermediary state after he has left his shape and has 
not yet entered a new one.

Here now the Hindus quit, the path of philosophical 
speculation and turn aside to traditional fabl .es as re­
gards the two places where reward or punishm ent is 
given, e.g. that man exists.there as an incorporeal being, 
and that after having received the reward of his actions 
ne again returns to a bodily appearance . and human 
shape, in order to be prepared for his further destiny.

 ̂ Therefore the author of the book Sd'mlchya does not 
criticises consider the .reward of paradise a special gain, because it 
ciioaiB. ' ail gbu ana is not eternal, and because this kind of 

life resembles the life of this our world; for it is not 
free from ambition and envy, having in itself various 
degrees and classes of existence, whilst cupidity and 
desire do not cease save where there is perfect equality. 

parJiiai. The too> do not consider the stay in paradise a 
special gain for another reason, because there the soul 
delights in other things but the Truth, is. God, and its

W% <SL
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thoughts are diverted from the Absolute Good by things 
which are not the Absolute Good,

We have already-said that, according to the belief. of 
the Hindus, the soul exists in those two places without w.« '

,  _  . . .  .  .. , ** . . according to
a body. But this is only the view of the educated .popular 
among'.them, who understand by the soul an indepen­
dent being. However, the lower classes, and those who 
cannot imagine the existence of the soul without a 
body, hold about this subject very different views. One 
is this, that the cause of the agony of death is the soul’s 
waiting for a shape which Is to be prepared. It does 
not quit the body before there has originated a cognate 
being of similar functions, one of those which nature 
prepares either as an embryo in'a mother’s womb or as 
a seed in the bosom of the earth. Then the soul quits 
the body in which it has been staying.

Others hold the more traditional view that the soul 
does not wait for such a thing, that it quits its shape 
on account of its weakness whilst another body has 
been prepared for it out of the elements. This body 
is called cUivdhika, i.e, that which grows in haste, because 
it does not come into existence by being born. The 
soul stays in this body a complete year in the greatest 
agony, no matter whether it has deserved to be rewarded 
or to be punished. This is like the Barzakh of the 
Persians, an intermediary stage between, the periods of 
acting and earning and that of receiving award. For 
this reason the heir of the deceased must, according to 
Hindu use, fulfil the rites of the year for the deceased, 
duties which end with the end of the year, for then the 
soul goes to,that place which is prepared for it.

We shall now give some extracts from their litera- Quotations 
fcure to illustrate these ideas. First from the Vishnu rwy*
Purd-na.

“ Maitreya asked I’arasara about the purpose of hell  ̂
and'the punishment in it, whereupon he answered: ‘ It 
is for distinguishing the good from the bad, knowledge

a  H  'V  ( c t
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from ignorance, and for the manifestation of justice.
But not every sinister enters hell. Some of them escape 
hell  ̂by previously doing works of repentance and ex­
piation. Ih e greatest expiation is uninterruptedly 
thinking of Vishnu in every action. 'Others wander- 
about in plants, filthy insects and birds, and abominable 
dirty creeping things like lice and worms, for such a 
length of time ,as they desire it.’ ”

In the book./SWnMya we read: “ He who deserves 
exaltation ahd reward will become like one of the 
angels, mixing with the hosts of spiritual beings, not 
being prevented from moving freely in the heavens 
and from living in tho company of their inhabitants, 
or like one of the; eight classes of spiritual beings. But 
he who- deserves humiliation as recompense for sins 
and crimes will become an animal or a plant, and will 
wander about; until he deserves a reward so as to he 
saved from punishment, or until he offers himself as 
expiation, flinging away the vehicle of the body, and 
thereby attaining salvation.”

"S$!on A theosoph who inclines towards metempsychosis 
'Z S T * -  sa>'s •' “ The metempsychosis has four degrees:

“ l. The transferring, i.e,. the procreation as limited ‘ 
to the human species, because it transfers existence 
from one individual to another; the opposite of this is—- 

“ 2. The transforming, which concerns men in parti­
cular, since they are transformed into monkeys, pigs, 
and elephants,,

“ 3■ A  stable condition of existence, like the condition 
of the plants. This is worse than transferring, because 
it is a stable condition of life, remains as it is through 
all time, and lasts as long as the mountains.

“ 4. The dispersing, the opposite of number 3, which , 
applies to the plants that are plucked, and to animals 
immolated as sacrifice, because they vanish without - 
leaving posterity.”

Abfi-Ya'kub of Sijistiin maintains in his book, called 
“ The disclosing of that which is veiled,” that the species
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are preserved; that metempsychosis always proceeds in 
one and the same species, never crossing its limits and 
passing into another species.

This was also the opinion of the ancient Greeks; 
for Johannes Grammaticus relates as the view of Plato 
that - the rational• souls will be clad in the bodies 
animals, and that in this regard he followed the fables 
of Pythagoras.

Socrates says in the book Phcedo: “ The body is 
e-arthy, ponderous, heavy, and the soul, which loves it, 
wanders about and is attracted towards the place, to 
which it looks from fear of the shapeless and of Hades, 
the gathering-place of the souls. They are soiled, and 
circle round the graves and cemeteries, where souls 
have been seen appearing in shadowy forms. This 
phantasmagoria only occurs to such souls as have not 
been entirely separated, in which there is still a part 
of that towards which the look is directed.”

.Further he says: “ It appears that these axe not the 
souls of the good, but the souls of the wicked, which 
wander about in these things to make an expiation for 
the badness of their former kind of rearing. Thus they 
remain until they are again bound in a body on account 
of the desire for the bodily shape which has followed 
them. They will dwell in bodies the character of 
w!)ieh is like the character which they had in the world 
Whoso, e./j. only cares for eating and drinking will enter 
the various kinds of asses and wild animals j and he 
who preferred wrong and oppression will enter the 
various kinds of wolves, and falcons, and hawks.”

Further ho says about the gathering-places of the 
souls after death : «If I did not think that I am 
going first to gods who are wise, ruling, and good, Big.33. 
tJien afterwards to men, deceased ones, better than 
those here, I should be wrong not to be in sorrow about 
death,”

i  urther, Plato says about the two places of reward and 
VOL. I. JU • ' ft y'
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of punishment: “ When a man dies, a daimon, i.e. one of 
the guardians of hell, leads him to the tribunal of judg­
ment, and a guide whose special office if, is brings him, to­
gether with those assembled there, to Hades, and there he 
remains the necessary number of many and long cycles 
of time. Telephos says, * The road of Hades is an 
even one.’ I, however, say, * If tire road were even or 
only a single one, a guide could be dispensed with.’
How that soul which longs for the body, or whose deeds 
were evil ami not just, which resembles souls that have 
committed murder, flies from there and encloses itself in 
every species of being until certain times pass by. 
Thereupon it is brought by necessity to that place 
which, is suitable to it. But the pure soul finds com­
panions and. guides, gods, and dwells in the places 
which are suitable to it.”

Further he says : “ Those of the dead who led a 
middle sort of life travel on a vessel prepared for 
them over Acheron. After they have received, punish­
ment and have been purified from crime, they wash 
and receive honour for the good deeds which they 
did according to merit. Those, however, who had 
committed great sins, e.g. the stealing from the sacri­
fices of the gods, robberies on a great scale, unjust 
killing, repeatedly and consciously violating the laws, 
are thrown into Tartarus, whence they will never he 
able to escape.”

Further: “ Those who repented of their sins already 
during their lifetime, and whose crimes were of a some­
what lower degree, who, eg. committed some act of 
violence against thfeir parents, or committed a nsurder by 
mistake, are thrown into Tartarus, being punished there 
for a whole year j but then the wave throws them out to 
a place whence they cry to their antagonists, asking 
them to abstain from further retaliation, that they may 
be saved from the horrors of punishment. If those now 
agree, they are saved ; if not, they are sent back into



m n  ■ §l
C H A P T E R  V L  67

Tartarus. And this, their punishment, goes' on until 
their antagonists agree to their demands for being re­
lieved; those whose mode of life was virtuous are 
liberated from these places on this earth. They fee! as 
though released from prison, and they will inhabit the 
pure earth.”

Tartarus is a, huge deep ravine or gap into which the 
rivers flow, A ll people understand by the punishment 
of hell the most dreadful things which are known to 
them, ̂ and the Western countries, like Greece, have 
sometimes to suffer deluges and floods. But the de­
scription or 1 lato indicates a place where there are- 
glaring flames, and it seems that he means the sea or 
sortie part of the ocean, in which there is a whirlpool 
(dartMr, a pun upon Tartarus). .N't) doubt these de­
scriptions represent the belief of the men of those 
ages.
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CHAPTER VII.

ON Tin! NATURE OF LIBERATION FROM THE WORLD,
AND ON THE PATH LEADING THERETO.

First pan: If the soul is bound up with the world, and its being 
giiiawt ’ bound up has a certain cause, it cannot be liberated 

from this bond save by the opposite of this identical 
cause. Kow according to the Hindus, its we have 
already explained (p, 55), the reason of the,bond is 

r^e34. ignorance, -ah.d -therefore -..it' can only be liberated by 
knovjlei'tje, by comprehending all things in such a way 
as to define them both in general and in particular, 
rendering superfluous any kind of deduction and re­
moving all doubts. For the soul distinguishing between 
things (t« avra) by means of definitions, recognises its 
own sfelf, and recognises at the same time that it is its 
noble lot to last for ever, and that it is the vulgar lot of 
matter to change and to perish in all kinds of shapes.
Then it dispenses with matter, and perceives that that 
which it held to be good and delightful is in Teality 
bad and painful. In this manner it attains real know­
ledge and turns away from being arrayed in matter. 
Thereby action ceases, and both matter and soul become 
free by separating from each other.

Voksba no-; The author of the book of Pata-njali says: “ The con- 
raiaOjau! centration of thought on the unity of God induces mail 

to notice something besides that with which he is 
occupied. He who wants God, wants the good for the 
whole creation without a single exception for any reason 
whatever; but he who occupies himself exclusively with
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his own self, will for its benefit neither inhale, breathe, 
nor exhale it (siaisa and pra&vdsa). When' a man 
attains to this degree, his spiritual power prevails over 
his bodily power, and then he is gifted with the faculty 
of doing eight different things by which detachment is 

■ realised; for a man can only dispense with that which 
he is able to do, not with that which is outside his 
grasp. These eight things are:—

“ it The faculty in man of making his body so thin 
that it becomes invisible to the eyes.

“ 2. The faculty of making the body so light that it is 
indifferent to him whether he treads on thorns or mud 
or sand.

-13. The faculty of making his body so big that it 
appears, in a terrifying miraculous shape.

“ 4. The faculty of realising every wish,
“  5. The faculty of knowing whatever he wishes.
“ 6. The faculty of becoming the ruler of whatever 

religious community he desires.
“ 7. That those over whom he rules are humble and 

obedient to him.
“ 8. That .all distances between a man and any far­

away place vanish.”
The terms of the Sfifi as to the 'knowing being and sag 

his attaining the stage of hnowlefija come to the same paralW'
.effect, for they maintain that he has two souls— an 
eternal one, not exposed to change and alteration, by 
which ho knows that which is hidden, the trans­
cendental world, and performs wonders; and another, 
a human soul, which is liable to being changed and being 
born, From these and similar views the doctrines of 
the Christians do not much differ,

The Hindus say: “ If a man has the faculty to per- ihodifFo.-. 
form these things, he can dispense with them, and will T k Z t  * 
reach the goal by degrees, passing through several £&,»* to 
stages:—  Htamu.

“ 1. The knowledge of things as to their names and
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qualities and distinctions, which, however, does not yet 
afford the knowledge of definitions,

“ 2, Such a knowledge of things as proceeds as far as 
the definitions by which particulars are classed under 
the category of unirersals, hut regarding which a man 
must still practise distinction,

“ 3. This distinction (viveka) disappears, and man 
comprehends things at once as a whole, but within 
time.

“ 4. This kind of knowledge is raised above time, and 
be who has it can dispense with name's and epithets, 
which are only instruments of human imperfection.
In this stage the intellectus and the intelligent unite 
with the intelledum, so as to be one and the same 
thing.”

This is what P&tanjali says about the knowledge 
which liberates the soul. In Sanskrit they call its 
liberation. Moksha— i.e. the end. By the same term 
they call tho last contact of the eclipsed and eclipsing 
bodies, or their separation in both lunar and solar 
eclipses, because it is the end of the eclipse, the moment 
when the two luminaries which were in contact with 

vago3j. each other separate.
According to the Hindus, the organs of the senses 

have been made for acquiring knowledge, and the plea­
sure which they afford has been created to stimulate 
people to research and investigation, as the pleasure 
which eating and drinking afford to the taste has been 
created to preserve the individual by means of nourish­
ment. So the pleasure of coitus serves to preserve the 
Species by giving birth to new individuals. If there 
were not special pleasure in these two functions, man 
and animals would nob practise them for these pur­
poses.

cy know- In the book G-itA we read: “ Man is created for the 
(onthiRto purpose of knowing; and because knowing is always 

° the same, man has been gifted with the same organs.
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If man were created for the purpose of anting, his 
organs would he different, as actions are different in 
consequence of the difference of the’ three primary forces.
However, bodily nature is bent upon acting on account 
of its essential opposition to 'knowing. Besides, it 
wishes to invest action with pleasures which in reality 
are pains. But knowledge is such as to leave this 
nature behind itself prostrated on the earth like an 
opponent, and removes all darkness from the soul as 
an eclipse or clouds are removed from the sun.”

This resembles the opinion of Socrates, who thinks Quotation _ 
that the soul * being with the body, and wishing to iS a ? atos 
inquire into something, then is deceived by the body.
But by cogitations something of its desires becomes 
clear to it. Therefore, its cogitation takes place in that 
time when it is not disturbed b y  anything like hearing, 
seeing, or by any pain or pleasure, when it is quite by 
itself, and lias as much as possible quitted the body 
and its companionship, In particular, the soul of the 
philosopher scorns the body, and wishes to he separate 
from it.”

“ If we in this our life did not make use of the body, 
nor had anything in common with it except in cases of 
necessity, if we were not inoculated with its nature, 
but were perfectly free from it, we should come near 
knowledge by getting rest from the ignorance of the 
body, and we should become pure by knowing our­
selves as far as God would permit us. And it Is only 
right to acknowledge that this is the truth.”

Now we return and continue our quotation from the ThopraMM 
book Gild.

“ Likewise the other organs of the senses serve for c m ™*. 
acquiring knowledge. The knowing person rejoices in S o . '  
turning them to and fro on the field of knowledge, so 
that they are his spies. The apprehension of the senses 
is different according to time. The senses which serve 
the heart perceive only that which is present. The
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heart reflects over that which is present and remembers 
also the past. The nature takes hold of the present, 
claims it for itself in the. past, and. prepares to wrestle 
with it in future. The reason understands the nature 
of a thing, no regard being had of time or date, since 
past and future are the same for it. Its nearest helpers 
UK reflection and nature; the most distant are the five, 
senses. When the senses bring before reflection some 
particular object of knowledge, reflection cleans it from 
the errors of the functions of the senses, and hands it 
over to- reason. Thereupon reason makes universal 
what was before particular, and communicates it to the 
soul. Thus the soul comes to know i t ”

Further, the Hindus think that a man becomes know­
ing hi one of three ways:

1. By being inspired, not in a certain,course of lime, 
but at once, at birth, and in the cradle, as, e.g. the sage 
Eapila, for he was born knowing and wise.

2. By b.emg: inspired after a certain time, like the, 
children of Brahman, for they wore;-inspired when they 
came of age.

3. By learning, and after a certain course of time, 
like all men who learn when their mind ripens.

36. Liberation through knowledge can only he obtained 
wrath, arid by abstaining from evil. The branches of evil are many, 
iretiirdhief but we may classify them as cAopictity, wrath, and ignor- 
w2s32r to ance- i f  the roots are cut the branches will wither.

And here we have first to consider the rule of the two 
forces of 'cupidity and -wrath, which are the greatest arid 
most pernicious enemies of man, deluding him by,the 
pleasure of eating and the delight of revenge,, whilst in 
reality they are much more likely to lead him into, 
pains and crimes. They make a man similar to the 
wild, beasts and the cattle, nay, even to the demons and 
devils.

Next we have to consider that man must prefer the 
reasoning force of mind, by which he becomes similar
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to the highest angels, to the forces of cupidity and 
wrath; and, lastly, that he must turn away from the 
actions of the world. lie  cannot, however, gite up these 
actions unless he does away with their causes, which 
are his lust; and ambition. Thereby the second of the 
three primary forces is cut away. However, the abstain­
ing from action takes place in two different ways:—■

1. By laziness, procrastination, and ignorance accord­
ing to the third force. This mode is not desirable, for 
it will lead to a blamable end.

2. By judieious selection and by preferring that which 
is better to that which is good, which way leads to a 
laudable end.

The abstaining from actions is rendered perfect in this 
way, that a man quits anything that might occupy him 
and shuts himself up against it. Thereby he will be 
enabled to restrain liis senses from extraneous objects 
to such a degree that he. does not any more know that 
there exists anything besides himself, and be enabled 
to stop all motions, and eyen the breathing. I t  is 
evident that a greedy man strains to effect his object, 
the man who strains becomes tired, and the tired man 
pants ; so the panting is the result of greediness. If 
this greediness is removed, the breathing becomes like 
the breathing of a being living at the bottom of the sea, 
that does not want breath; and then the heart quietly 
rests on one thing, viz. the search for liberation and 
for arriving at the absolute unity.

In the book Gild we reach: “ How is a man to oh-Further 
tain liberation who disperses his heart and does not fSnuw™ 
concentrate it alone upon God, who does not exclu­
sively direct his action towards him? But if a man 
turns away his cogitation from, all other things and 
concentrates it upon the One, the light of his heart will 
be steady like the light of a lamp filled with clean oil, 
standing in a corner where no wind makes it flicker, 
and he will be; occupied in such a degree as not to
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perceive anything that gives pain, like heat or cold, 
knowing that everything besides the One, the Truth, 
is a vain phantom.”

In the same hook we read : “ Pain and pleasure have 
no effect on the real world, just as the continuous flow 
of the streams to the ocean does not affect its water.
How could anybody ascend this mountain pass save him 
who has conquered cupidity and wrath and rendered 
them inert ? ”

On account of what we have explained it is necessary 
that cogitation should be continuous, not in any way 
to be defined by number; for a number always de­
notes repeated times, and repeated times presuppose a 
break in the cogitation occurring between two consecu­
tive times. This would interrupt the continuity, and 
would prevent cogitation becoming united with the 
object of cogitation. And. this is not the object kept 
in view, which is, on the contrary, the continuity of 
cogitation.

This goal is attained,'either in a single shape, i.e. a 
single stage of metempsychosis, or in several shapes, 
in this way, that a man perpetually practises virtuous 
behaviour and accustoms the soul thereto, so that this 
virtuous behaviour becomes to it a nature and an 
essential quality.

Virtuous behaviour is that which is prescribed by 
csmitiami- the religions law. Its principal iaws, from which they 

mndu derive many secondary ones, may be summed up .in the 
raison, following nine rules:—

1. A  man shall not kill,
2. Nor lie.
3. Nor steal.
4. Nor whore.

r -s®37- 5. Nor hoard up treasures.
6. He is perpetually to practise holiness and purity.
7. He is to perform the prescribed fasting without 

au interruption and to dress poorly.
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8, He is to hold fast to the adoration of God with 
praise and thanks.

9. He is always to have in mind the word dm, the 
word of creation, without pronouncing it.

The injunction to abstain from killing as regards 
animals (No. 1) is only a special part of the general 
order to abstain from doing anything hurtful. Under 
this head falls also the robbing of another man's goods 
(No. 3), and the telling lies (No. 2), not to mention the 
foulness and baseness of so doing.

The abstaining from hoarding up (No. 5) means that 
a man is to give up toil and fatigue; that he who seeks 
the bounty of God feels sure that he is provided fo r; 
and that, starting from the base slavery of material life, 
we may, by the noble liberty of cogitation, attain eternal 
bliss.

Practising purity (No. 6) implies that a man knows the 
filth of the body, and that he feels called upon to hate 
it, and to love cleanness of soul. Tormenting oneself 
by poor dress (No. 7) means that a man should reduce 
the body, allay its feverish desires, and sharpen its senses.
Pythagoras once said to a man who took great care to 
keep hi.3 body in a flourishing condition and to allow it 
everything it desired, "Thou art not lazy in building 
thy prison and making thy fetter as strong as possible.”

The holding fast to meditation on God and the angels 
means a kind of familiar intercourse with them. The 
hookSih'nkJiya says ; "Man cannot go beyond anything 
in the wake of which he marches, it being a scope 
to him (be, thus engrossing his thoughts and detaining 
him from meditation on God),” The book Gitd says:
" A ll that which is the object of a man’s continuous 
meditating and bearing in mind is stamped upon Mm, 
so that he even unconsciously is guided by it. Since, 
now, the time of death is the time of remembering what 
we love, the soul on leaving; the body is united with 
that object which we love, and is changed into it.”



However, the reader must not believe that it is only 
the union of the Soul with any forms of life that perish 
and return into existence that is perfect liberation, for the 

n-ora'maT same kook, Gita, says : “ He who knows when dying that 
• God is everything, and that from him everything pro­

ceeds, is liberated, though his degree be lower than that 
of the saints.”

The same book says: “ Seek deliverance from this 
world by abstaining from any connection with its follies, 
by having sincere intentions in all actions and when 
making offerings by fire to God, without any desire for 
reward and recompense ; further, by keeping aloof from 
mankind.” The real meaning of all this is that you 
should not prefer one because he is your friend to 
another because he is your enemy, and that you should 
beware of negligence in sleeping v/lxen others are awake, 
and in waking when others are asleep; for this, too, is 
a kind of being absent from them, though outwardly 
you are present with them. Farther: Seek deliverance 
by guarding soul from soul, for the sou! is an enemy if 
it be addicted to lusts; but what, an excellent friend 
it is when it is chaste ! ”

andsftft Socrates, caring little for his impending death and 
i«u-auci3. being glad at the prospect of coming to ids Lord, said :

“ My degree must not be considered by any one of you 
lower than that of the s w a n o f  which people say that 
it is the bird of Apollo, the sun, and that it therefore 
knows what is hidden; that is, when feeling that it will, 
soon die, sings more and more melodies from joy at the 
prospect of coming to its Lord. “ A t least my joy at my 
prospect of coming to the object of my adoration must 
not be less than the joy  of this bird.”

Tor similar reasons the SMi define love as being en­
grossed by the creature to the exclusion of God. 

second In the book of PataHjali we read: “ We divide the 
practical path of liberation into three parts :—-path leading 1 1
to Moksha “ I. The pract ical one- (hriyd-yoga% a process of habitu-
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at in" the senses in a gentle wav to detach themselves according to 
from the external world, and to concentrate themselves r « w  . 
upon the internal one, so that they exclusively occupy am. 
themselves with God. This is in general the path of 
him who does not desire any thing save what is sufficient rage 38- 
to sustain life,"

In the book Vishm-Dharma we read:: "The king 
Tarlkaha, of the family of Tdmgu, asked Satfinika, the 
head of an assembly of sages, who stayed with him, for 
the explanation of some notion regarding the deity, and 
by way of answer the sage communicated what he had 
heard from Satmaka, Saunaka from Tl&uias, and U&mas 
from Brahman, as follows: ‘ God is without first and 
without la st; he has not been born from anything, and 
he lias not borne anything save that of which it is im­
possible to say that it is He, and just as impossible to 
say that it is Not-he, IIow should 1 he able to ponder 
on the absolute good which is an outflow of his benevo­
lence, and of the absolute had which is a product of his 
wrath, and how could I know him so as to worship him 
as iS: his due, save by turning away from the world in 
general and by occupying myself exclusively with him, 
by perpetually cogitating on him ? ’

“ It was objected to him: ' Man is weak and his life 
is a trifling matter. He can hardly bring himself to 
abstain from the necessities of life, and this prevents 
him from, walking on the path of liberation. If we 
were living in the first age of mankind, when life 
extended to thousands of years, and when the world 
was good because of the non-existence of evil, we might 
hope that that which is necessary on this path should 
be done. But since we live in the last age, what, 
according to your opinion, is there in this revolving 
world that might protect him against the floods of the 
ocean and save him from drowning ? ’

“ Thereupon Brahman spoke: ‘ Man wants nourish­
ment, shelter, and clothing. Therefore in them there
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is no I)arm to him. But happiness is only to ho found 
in abstaining from things besides them, from superfluous 
and fatiguing actions. Worship God, him alone, and 
venerate him ; approach him in the place of worship 
with presents like perfumes and flowers; praise him 
and attach your heart to him so that it never leaves 
him. Give alms to the Brahmans and to others, and 
vow to God vows— special ones, like the abstaining 
from meat • general ones, like f isting. Vow to him ani­
mals which you must not hold to be something different 
from yourselves, so as to feel entitled to kill them. 
Know that he is everything. Therefore, whatever you 
do, let it be for his sake; and if you enjoy anything of 
the vanities of the world, do not forget him in your 
intentions. If you aim ex the fear of God and the 
faculty of worshipping him, thereby you will obtain 
liberation, not by anything else.’ ”

The book Gild says: “ He who mortifies his lust does 
not go beyond the necessary wants; and he who is 
content with that, which .is sufficient for the sustaining 
of life will not be ashamed nor be despised.”

I he same book says: “  I f  man is not without wants 
a-s regards the demands of human nature, if he wants 
nourishment to appease thereby the heat of hunger and 
exhaustion, sleep in order to meet the injurious influ­
ences of fatiguing motions and a couch to rest upon, 
let the latter be clean and smooth, everywhere equally 
high above the ground and sufficiently large that he 
may stretch out Ms body upon it. Let him have a 
place of temperate climate, not hurtful by cold nor by 
heat, and where' he is safe against the approach of 
reptiles. A ll this helps him to sharpen the functions 
of his heart, that he may without any interruption con­
centrate his cogitation on the unity. Kor all things 
besides the necessities of life in the way of eafciug and 
clothing are pleasures of a kind which, in reality, are 
disguised pains. To acquiesce .in them is impossible,



and would end in the gravest inconvenience. There is 
pleasure only to him who hills the two intolerable 
enemies, lust and wrath, already during his life and not Pago-39, 
when he dies, who derives his rest and bliss from within, 
not from without; and who, in the final result, is able 
altogether to dispense with his senses.”

Yiisudeva spoke to Arjuna: “ If you want the abso­
lute good, take care of the nine doors of thy body, 
and know what is going in and out through them,
Constrain thy heart from dispersing its thoughts, and 
quiet thy soul by thinking of the upper membrane of 
the child’s brain, which is first soft, and then is closed 
and becomes strong, so that it would seem that there 
were no more need of it. Do not take perception of 
the senses for anything but the nature immanent in 
their organs, and therefore beware of following it-.”

II. The second part of the path of liberation is The path of -V
. . , ,  T , , , ,  ,  ronunoia-

renunciaUon (the ma omission is), based on the know- ttun *»«» 
ledge of the evil which exists in the changing things of of the pith

°  . „ . . . .  i -r of liberation
creation and their vanishing shapes. In consequence according to 
the heart shuns them, the longing for them -ceases, and 
a man is raised above the three primary forces which are 
the cause of actions and of their diversity. Dor he who 
accurately understands the affairs of the world knows 
that the good ones among them are evil in reality, and 
that the bliss which they afford changes in the course 
of recompense into pains. Therefore he avoids every­
thing which might aggravate his condition of being 
entangled in the world, and which might result in 
making him stay in the world for a still longer period.

The book Gitd says: Men err in what is ordered
and what is forbidden. They do not know how to dis­
tinguish between good and evil in actions. Therefore, 
giving up acting altogether and keeping aloof from it, 
this is the action.”

The.same book says: “ The purity of knowledge is 
high above the purity of all other things, for by know-
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ledge ignorance is rooted out and certainty is .gained in 
exchange for doubt, which is a means of torture, for 
there is no rest for him who doubts.”

It is evident from this that the first part of the path 
of liberation is instrumental to the second one. 

ttwthSd* Tho third part of the path of liberation which is 
Pjrt «tu«> to be considered as instrumental -to the preceding two 
S ^ to is worship, for this purpose, that God should help a man 
gm. “ t0 obtain liberation, and deign to consider him worthy 

of such a shape of existence in' the metempsychosis in
which lie may effect his progress towards beatitude.

The author of the book GUA distributes the duties of 
w crship among the body, the voice, and the heart.

What the body has to do is fasting, prayer, the fulfil­
ment of the law, the service towards the angels and the 
sages among the Brahmans, keeping clean the body, 
keeping aloof from killing under all circumstances, and 
never looking at another man’s wife and other property.

What the voice has to do is the reciting of the holy 
texts, praising God, always to speak the truth, to 
address people mildly, to guide them, and to order 
them to do good.

What the heart lias to do is to have straight, honest 
intentions, to avoid haughtiness, always to be patient, 
to keep your senses under control, and to have a cheer- 
ful mind.

Th® author (Patafijali) adds to the three, parts of the 
to Mokat'a8 deration a fourth one of an illusory nature,

called Basdyanci, consisting of alchemistie tricks with 
various drugs, intended to realise things which by nature 
are impossible. We shall speak of these things after­
wards (vide Chap, xvii.) They have no other relation to 
the theory of Moksha hut this, that also in the tricks of 
Easayana everything depends upon the intention, the 
well-understood determination to carry them out, this 
determination resting on the firm belief in them, and 
resulting in the endeavour to realise them.

:(f  1 %L
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According to the Hindus, liberation is union with o« tao 
G od; for they describe God as a being who can dis- 
pense with hoping for a recompense or with fearing 
opposition, unattainable to thought, because he is sub- 

. lime beyond all unlikeness which is abhorrent and all 
likeness which, is sympathetic, knowing himself not by 
a knowledge which comes to him like an accident, re­
garding something which had not in every phase before 
been known to him. And this same description the 
Hindus apply to the liberated one, for he is equal to God 
in all these things except in the matter of beginning, 
since he has not existed from all eternity, and except 
this, that before liberation lie existed in the world of 
entanglement, knowing the objects of knowledge only 
by a phantasmagoric kind of knowing which he had 
acquired by absolute exertion, whilst the object of his 
knowing is still covered, as it were, by a veil. On the p^o r 
contrary, in the world of liberation all veils are lifted, 
all covers taken off, and obstacles removed. There the 
being is absolutely knowing, not desirous of learning 
anything unknown, separated from the soiled percep­
tions of the senses, united with the everlasting ideas.
Therefore in the end of the book of Patanjcdi, after the 
pupil has asked about the nature of liberation, the Mi. 
master says: “ If you wish, say, Liberation is the 
cessation of the functions of the three forces, and their 
returning to that home whence they had come. Or if 
you wish, say, It is the return of the soul as a knowing 
being into its own nature.”

The two men, pupil and master, disagree regarding 
him who has arrived at the stage of liberation. The 
anchorite asks in the hook of Sarirkhya, “ Why does rrnm|..,r 
not death take place when action ceases ? ” The sage 
replies, “ Because the cause of the separation is a 
certain condition of the soul whilst the spirit is still 
in the body. Soul and body are separated by a natural 
condition, which severs their union, frequently when
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the cause of an effect has already ceased or disappeared., 
the effect itself still goes on for a certain time, slacken­
ing, and by and by decreasing, till in the end it ceases 
totally; c.y.the silk-weaver drives round his wheel with 
his mallet until it whirls round rapidly, then he leaves 
it; however, it does not stand still, though the mullet 
that drove it round has been removed; the, motion of 
the wheel decreases by little and little, and finally it 
ceases. It is the same case with the body. After the 
action of the body has ceased, its effect is still lasting 
until it, arrives, through the various stages of motion 
and of rest, at the cessation of physical force and of the 
effect which had. originated from preceding causes.
Thus liberation is finished when the body has been 
completely prostrated.”

mZ>ra' 111 tlie booli of 'there is a passage which
expresses .similar ideas. Speaking -.of a man wlio re­
strains his senses and organs of perception, as the turtle 
draws in its limbs when it is afraid, he says -that' he 
is not fettered, because the fetter has been loosened, 
and he is not liberated, because his body is still with 
him.” '

There is, however, another passage in the same hook 
, which does not; agree with the theory of liberation as 

expounded above. He says: “ The bodies are the snares 
of the souls for the purpose of acquiring recompense.
He who arrives at the stage of liberation has acquired, 
in his actual form of existence, the recompense for all 
the doings of the past:. Then he ceases to labour to 
acquire a title to a recompense in the future. He frees 
himself from the snare; he can dispense with the parti­
cular form of his existence, and moves in it quite freely 
without being ensnared by ifc. He has even the faculty 
of moving wherever lie likes, and if he like, he might; 
rise above the face of death. Tor the thick, cohesive 
bodies cannot oppose an obstacle to his form of exist­
ence (as, e.<j, a mountain could not prevent him from
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passing through). How, then, could his body oppose an. 
obstacle to lus soul 1 ’’

Similar views are also met with among the. Sufi 
Some Sufi author relates the following story; “ A  com­
pany of Sfl.fi came do wn unto us, and sat down at some 
distance from us. Then one of them rose, prayed, and 
on having finished his prayer, turned towards me and 
spoke: ‘ 0 master, do you know here a place fit for ns 
to die on V Now I thought he meant skepilm, and so I 
pointed out to him a place. The man went there, threw 
himself on the back of his head, and remained motion­
less. Now I rose, went to him and shook him, but lo ! 
he was already cold,”

The BTifi explain the Koranic verse, “ We have 
made room for him on earth” (Sftra 18, 83), in this *“6®<*• 
way : KIf he wishes, the earth rolls itself up for 
him; if he wishes, he can walk on The water and in 
the air, which offer him sufficient resistance so as to 
enable him to walk, whilst the mountains do not offer 
him any resistance when he wants to pass through 
them.”

We next speak of those who, notwithstanding their t l
greatest exertions, do not reach the stage of liberation. 5 * ^
There are several classes of them. The book S&rfrkhya 
says: “ He who enters upon the world with a virtuous ’ 
character, who is liberal with what, he possesses of the 
goods of the world, is recompensed in it in tills way, 
that he obtains the fulfilment of his wishes and desires, 
that he moves about in the world in happiness, happy 
in body and soul and in all other conditions of life. For 
in reality good fortune is a recompense for former deeds, 
done either in the same shape or in some preceding 
shape. Whoso lives in this world piously but without 
knowledge will be raised and be rewarded, but not be 
liberated, because the means of attaining it are want­
ing in his case. Whoso is content and acquiesces 
in possessing the faculty of practising the above-men-
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tioned eight commandments .(sw, w ie p. 74), whoso 
glories in them., is successful by means of them and 
believes that they am liberation, will remain in the 
same stage.”

a parable The following is a parable characterising those who 
people ylc with each other in the progress through the various 
various stages of knowledge:— A  man is travelling together 

. knowledge. Yvitli his pupils for some business or other towat Js the 
end of the night. Then there appears something stand­
ing erect before them on the road, the nature of which 
it is impossible to recognise on account of the darkness 
of night. The man turns towards bis pupils, and asks 
them, one after the other, what it is f  The first says:
“ •! do not know what it is,” The second says: ‘‘ X do 
not. know, and I have no means of learning what it is.
The third says: “ It is useless to examine what it is, 
for the rising of the day will reveal it. If it is some­
thing terrible, it will disappear at daybreak ; if it is 
.something else, the nature of the thing will anyhow be 
clear to us.” How, none of them had attained to know­
ledge, the first, because he was ignorant; the second, 
because ho was incapable, and had no means of know­
ing ; the third, because he was indolent and acquiesced 
in his ignorance.

The fourth pupil, however, did not give an answer.
He stood still, and then he went on in the direction of 
the object. On coming near, be found that it was pump­
kins on which there lay a tangled mass of something.
How he knew that a living man, endowed with free 
will, does not stand still in his place until such a 
tangled mass is formed on his head, and he recognised 
at once that it was a lifeless object standing erect, 
Further, he could not be sure if it was not a hidden 
place for some dunghill. So he went quite close to it, 
struck against it with his foot till it fell to the ground.
Thus all doubt having been removed, he returned to 
his master and gave him the exact account, f u such a
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way the master obtained the knowledge throtigh the 
intermediation of his pupils.

With regard to similar views of the ancient Greeks Paraiieia 
we can quote Ammonius, who relates the following as a authors1,̂  ” 
sentence of Pythagoras: " .Let your desire and exertion cLw.'mT 
in this world be directed towards the union with the .First lKOu,,‘
Cause,,, which is the cause of the cause of your existence, 
that you may endure for ever. You will he saved from 
destruction and from being wiped out; you will go to 
the world of the true sense, of the true joy, of the true 
glory, in everlasting joy and pleasures.”

Farther, Pythagoras says: “ How can you hope for 
the state of detachment as long as you are clad in 
bodies ? And how will you obtain liberation as long as 
you are'incarcerated in them ? ”

Ammonius relates: “ Empedocles and his successors 
as far as Heracles (sic) think that the soiled souls always 
remain commingled with the world until they ask the 
universal soul for help. The universal soul intercedes Bwee-- 
for it with the Intelligence, the latter with the Creator.
The Creator affords something of his light to Intelligence;
Intelligence affords something of it to the universal soul, 
which is immanent in this world. How the soul, wishes 
to be enlightened by Intelligence, until at last the 
individual soul recognises the universal soul, unites 
with it, and is attached to its world. But this is a pro­
cess over which many ages must pass. Then the soul 
comes, to a region where there is neither place nor time, 
nor anything of that which is in the world, like transient 
fatigue or joy.”

Socrates says: “ The soul on leaving space wanders 
to the holiness (to naOapov) which lives for ever and 
exists eternally, being related to it. I t  becomes .like 
holiness in duration, because it is by means of something 
like contact able to receive impressions from holiness.
This, its susceptibility to impressions, is called Intelli­
gence.”

CHAPTER VII. 85



■ ■  * • (o

<SL
Farther, Socrates says: “ The soul is very similar to 

the divine substance which does not die ncr dissolve, 
and is the only intelligibile which lasts for ever; the 
body is the contrary of it. When soul and body unite, 
nature orders body to serve, the soul to rule ; but when 
they separate, the soul goes to another place than that 
to which the body goes. There it is happy with things 
that are suitable to it ; it reposes from being circum ­
scribed in space, rests from folly, impatience, love, fear, 
and other human evils, on thi3 condition, that it had 
always been pure and hated the body. If, however, it 
lias sullied itself by connivance with the body, by- 
serving and loving it so that the body was subservient 
to its lusts and desires, in this case it does not ex­
perience anything more real than the species of bodily 
th in gs (to sreoftaToeiSis) and the con tact with them.”

Proclus says : “ The body in which the rational soul 
dwells has received the figure of a globe, like the ether' 
and its individual beings. The body in which both the 
rational and the irrational souls dwell has received an 
erect figure like man. The body in which only the 
irrational soul dwells has received a figure erect and 
curved at the same time, like that of the irrational 
animals. The body in which there is neither the one 
nor the other, in which there is nothing but the nourish­
ing power, has received an erect figure, hut it  is ai. the 
same time curved and turned upside down, so that jhe 
head is planted in the earth, as is the case with the 
plants. The latter direction being the contrary to that 
of man, man is a heavenly tree, the root of which is 
directed towards ifs home, i.e. heaven, whilst the root 
of vegetables is directed towards their borne, i.e. the 
earth.”

Bratem The Hindus hold similar views about nature. Ar- 
an '̂TO«mjuua asks, “ What is Brahman like in the world?” 

Whereupon V&sudeva answers, “ Imagine him like an 
jati- Asmttha tree.” This is a huge precious tree, well
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known among them, standing Upside down, the roots 
being above, the branches below. If it has ample 
nourishment, it becomes quite enormous; the brandies 
spread far, cling, '.to the soil, ami creep into it. .Roots 
and branches above and below resemble each other to 
such a degree that it is difficult to say which is which.

“ Brahman is the upper roots of this tree, its trunk is 
the Veda, its branches are the different doctrines and 
schools, its leaves are the different modes of inter­
pretation; its nourishment comes from, the three forces; 
the tree becomes strong and compact through the senses.
The intelligent being has no other keen desire but that p«jo«. 
of felling this tree, ie. abstaining from the world and. 
its vanities. When he has succeeded in felling it, he 
wishes to settle in the place where .it has grown, a 
place in which there is no returning in a further stage 
of metempsychosis. When be obtains this, he leaves 
behind himself all the pains of heat, and cold, and 
coming from the light of Sun. and moon and common 
fires, he attains to the divine lights.”

The doctrine rf Pata'Fijnh is akin to that of the stm P™i- 
Shtt regarding being occupied in meditation on the '* *"
Truth (*'.«. God), for they say, “ As long as you point 
to' something, you are not a monist; but when the 
1 ruth seizes upon the object; of your pointing and 
annihilates it, then there is no longer- an indicating 
person nor an object indicated.”

There are some passages in their system 'which show, 
that they believe in the pantheistic union; e.g. one of 
them, being asked what is the Truth {God), gave the 
following'answer: “ How should I  not know the being 
which is I  in essence and Not-1 in space ? If I  return 
once more into existence, thereby I am separated from 
him; nud if I am neglected (i.e. not born anew and 
sent into the world), thereby I become light; and be­
come accustomed to the union ” (sis).

Abh-Bekr As h-shtbli says; “ Cast off all, and you 
X:- ' *
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Will attain to us Completely. Then you will exist;, But 
you will not report about us to others as long as your 
doing is like ours.”

Abff-Yazid Albistami once being asked how lie had 
attained his stage in Sufism; answered : “ I  cast, off my 
own sell as.a serpent casts off its skin. Then I con­
sidered my own self, and found that I  was H e” i.e.
God.

The Sfffi explain the Koranic, passage (Sfiva 2, 68),
“ Then m  spohe: Beat him with a part of her” in the 
following manner: “ The order to kill that which is 
dead in order to give life to it. indicates that the heart 
does not become alive by the lights of knowledge 
unless the body be killed by ascetic practice to such 
a degree that it does not any more exist as a reality, 
but only in a formal way, whilst your heart is a reality 
on which no object of the formal world has any in­
fluence.”

Further they say: *■ Between man and God there 
are a thousand stages of light and darkness. Men exert 
themselves to pass through darkness to light, and 
when they have attained to the stations of light, there 
is no return for them.**



CHAPTER YIJ I.

ON THE DIFFERENT CLASSES OF CREATED BEINGS, AND 

ON THEIR NAMES.

The subject of this chapter is very difficult to study and rise various 
understand accurately, since we Muslims look at it from creatures 

without, and the Hindus themselves do not work it out h'dMIti/a. 
to scientific, perfection. As we, however, want it for 
the further progress of this treatise, we shall communi­
cate all we have heard of it until the date of the present 
book', And first we give an extract from the hook 
S&mlMiya.

“ The anchorite spoke: ‘ How many classes and species 
are there of living bodies V

“ The sage replied: ‘ There are three classes of them—  
the spiritual ones in the height, men in the middle, and 
animals in the depth, Their species are fourteen in 
number, eight of which belong to the spiritual beings: 
Brahman, India, JYajapati, Saurnya, (.tandharva, Yak- 
sha, Eakshasa, and Pig&ca. T'ive species are those of 
the animals--cattle, wild beasts, birds, creeping things, 
and growing things, ie. the trees. And, lastly, one 
species is represented by man.’ ”

The author of the same book has in another part of 
it given the following enumeration with different names: 
“ Brahman, Indra, Prajapati, Gandharva, Yaksha, Eak­
shasa, Pitaras, Pifoica."

The Hindus are people who rarely preserve one and 
the same order of things, and in their enumeration of 
things there is much that is arbitrary. They use or
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invent numbers of names, and who is to hinder or to 
control them ? — ;

In the book Gild, Vasudeva says: “  When the first of 
>?agQ44. the th ire primary forces prevails, 't particularly applies 

itself to developing the intellect, purifying the senses, 
and producing action for the angels. Blissful rest is one 
of the consequences of this force, and liberation one of 
its results. /■

“ When the second force prevails, it particularly ap­
plies itself to developing cupidity. It will lead to 
fatigue, and induce to actions for the Yaksha and B tk- 
shasa. I,n this case the recompense will be according 
to the action.

“ If the third force prevails, it particularly applies 
itself to developing ignorance, and making people easily 
beguiled by their own wishes. .Finally, it produces 
wakefulness, carelessness, laziness, procrastination in 
fulfilling duties, and sleeping top long. If man acts, he 
acts for the classes of the Bhftfca. and Pi&Ca, the devils, 
for the Preta who carry the spirits in the air, not in 
paradise and not in hell. Lastly, this force will lead 
to punishment} man will be lowered from the stage 
of humanity, and will be changed into animals and 
plants/'

In another place the same author says: “ Belief and 
virtue are in the Deva among the spiritual beings. 
Therefore that man who resembles them believes in 
God, cling# to him, and longs for him. Unbelief and 
vice are in the demons called A sura and Mkshasa.
That man who resembles them does not believe in God 
nor attend to his commandments. He tries to make 
the world godless, and .is occupied with things which 
are harmful in this world and in the world beyond, and 
are of no use.”

Tho author i f  We now combine these statements with each other, 
eigtttclasses it will be evident that there is some confusion both in
of spiritual „
hvuius. the names and in their order. According to the most

x  £
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popular view of the majority of the Hindus, there are 
the following eight classes of spiritual beings:—

1. The Bern or angels, to whom the north belongs.
They specially belong to the- Hindus. People say that 
Zoroaster made enemies of the Shamaniyya or Bud­
dhists by calling the devils by the name of the class of 
angels which they consider the highest, i.e. Beva. And 
this usage has been transmitted from Magi an, times 
down to the Persian language of our days.

2. Baitya ’M'nma, the demons who live in the 
south. To them everybody belongs who opposes the 
religion of the -Hindus and persecutes the cows. Not­
withstanding the near relationship which exists between 
them and the Deva, there is, as Hindus maintain, no 
end of quarrelling find fighting among them.

3. Gandharm, the musicians and singers who make 
music before the Deva. Their harlots are called Ap- 
sams.

4. YaLska, the treasurers or guardians of the Deva.
5. Bdkskasa, demons of ugly and deformed shapes.
6. Kinncmi, having human shapes but horses’ heads, 

being the contrary of the centaurs of the Greek, of 
whom the lower half has the shape of a horse, the upper 
half that of a man. The latter figure is that of the 
Zodiacal sign of Arcitenena.

y. Ndga, beings in the shape of serpents.
8 . Vidyddhara, demon-sorcerers, who exercise a 

certain Witchcraft, but nob such a one as to produce 
permanent results.

If we consider this series of beings, we find the critMsn™ 
angelic power at the upper end and the demoniac at the 1 
lower, and between them there is much interblending.
The qualities of these beings are, different, inasmuch 
as they have attained this stage of life in the course of 
metempsychosis by action, and actions are different on 
account of the three primary forces, They live very 
long, since they have entirely stripped off the bodies,
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