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‘omprEr L found that ]113 soul was dLPa’t"W to the a.bode Of‘

]}c&bh of tﬁe

Yama; and he yielded up the ghost with a longing
cry for his exiled son. The queen was so affected

by the shock that she fell into a deep swoon, which o

continued throughout the night. Iarly morning
dawned, and iho ordinary life of the palace coms
menced as usual. The servants, male and female,
were bringing in water and perfumes, as well as the |
early morning refreshment which is so general
throughout India. Bards and eulogists, according

to custom, were singing the praises of the Mahdraja.
The appearance of the sovereign was expected every

~ moment, for no one was conscious of the calamity
- that had occeurred. At last the ladies of the zenana

proceeded to awaken the Mahdraja; and then they
found that he was dead in the chamber of Kausalyd. 1
At once the palace resounded with their shrieks
and screams, The fatal news spread throughout =

the royal household that the sovereign was no more.

The utmost confusion and excitement broke up the =

calm of early morning. The ministers of state hur-

ried to the chamber, and confirmed the fatal tidings.

Mahéraja Dasaratha had breathed his last.

. The circumstances which followed furnish a
glimpse of the political life in the old empire of Ko-
sala. Neither of the sons of the deceased Mahdraja

was present at Ayodhyd. Bharata had gone to the i

city of his grandfather, accompanied by one of his
brothers ; and R4ama had gone into exile with the
remaining brother. Consequently it was necessary
to defer the funeral ceremony until it could be
conducted by the son who was to succeed to the
throne. For this purpose the remains of the de-
ceased Mahdraja were placed for preservation in a



g ,--cauldmn of ol The eouneﬂ Was'mqemblcd
on. the follmwmg day, and the nomination of the
' deceased Mahdraja was ‘accepted. The exile of

qm?mmn L_ i

The great
‘eounetl. |

-f'-'-ffR:'ima, was considered to quuahfy him for succeed- _

Blarata hasteried to the capital, but on hm arrival

-":'-"'__':f::._',-.lie is said to have refused to ascend the throne fo
| the exclusion of his elder brother. Before this point
.:f.f-(:ould be spttlet] it was necessary that he should -

._ﬂ:'_..bupermtend the bummg of the royal remains, and
'periﬂrm the thirteen days of mourning. The bmlv
: '_'-_’of' the deceased Mahélma was placotl apon a ]1tt€‘t
"-".'_'smd (Joveled with gfulands, and sprinkled with

' f_-_ff'-'mcense. The funeral procession then moved slowly

',-':-I'-;'_alonﬂ* to the place of burning without the ecity.
. First walked the bards and eulogists, (,hantmcr the
_jjf_"QPrame,g of the  deceased ‘\al’aham]a 11 melancholy
_.-",.,-.ﬁstrmns Next appéared the royal widows on foot,
--'.;__fwmh their long black hair dishevelled over their

'ff,'-jslwulqu, shrieking and screaming as they moved

'_ i’-;along Next camo the royal htter bome by the
_‘_?-';ser_vanfs of the W’.[aham_]d, with the sacred fire ever
. burning; whilst the insignia of royalty were held

amg to the throne; and messengers were %eut to |
_I_E::rmcv Bhamta to Ay odhya with all speed. M

I‘unemt tes

g

'ﬁfc»vm‘ the royul carpse -~the white nmbrella of sove-

| rewnty, and the Jowdled chamaras of hair waving
© to and fro. Bharata and his brother walked cloge

_behmd weepmn very bitterly, and holding on to
the lfter with their hands. Other servants fol-
*"_lowed in chariots, and distributed funeral aifts
amongst  the surrounding multitude. « The place
_'0{" }Jlllnlnﬂ‘ was a desolate spot on the bank of the
 river Sarayf. There the funcral pile was prepared, -

ond the roval curpse was reverently plzrced thewon*
| ' e _

for Lhe laha- AU
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and amma]q were sacm{]eed, and thelr ﬂebh placed

upon the pile, together with boiled rice, oil, andj"".f---.-:-
ghee.  Bharata fired the pile, which was con-
sumed amidst the cries of the women, and the

* lamentations of the vast multitude. Bharata and

s Olosh HoeN 08

- arid relurn of
Biama.

his brother then poured out libations of water to re-

fresh the soul of their departed father; and the
mourners returned to the gloomy city. For ten

days Bharata lamented for his father on a mat_“"

of kusa grass. On the tenth day he purified
himself. On the twelfth day he perforined the
Sraddha; or offering of cakes and other food to the
soul of his father. On the thirteenth day he return-

ed to the place of burning acuompanwd by his bro-
ther, and threw all thb remains of the deceased :_
sovereign into the river; and thus the foneral rites

of Mahdraja Dasaratha were brought to a cloge. =
According to the Ramdyana, Bharata subsc.

quently undertook a journey into the jungle, in

order to offer the Raj to his elder brother Rdma;
and the interview between the two brothers on the

hill of Chitra-kita is desoribed at considerable
length. But the incidents, although interesting in

themselves, are somewhat apocryphal, and throw no
light upon ancient manners and usages™ Rima is
said to have refused the Raj; and Bharata returned
to Ayodhya to rule the empire of Kosala in the

‘name of his elder brother. At this point the original

tradition of the exile of Rdma seems to have term- |
inated ; and it will suflice to add that at the expira-
tion of the fourteen years of banishment Réma re-
turned to Ayodhyzi with hLis wife and brother, and

%4 The details will bo fuund in History, vol. ii, part iv. Ramé)anﬂ,chap y 441
xiv. efe,
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equally wide difference in their respectlve destinies.

have lett’ no relic. of their existence beyond the
-'pmture of domestlc and religious life which is re-
| ,I._-.fﬂeuted in the hymns of the Rig-Veda. For thou-

.-}'-':and grazed their cattle and horses, whilst developing
“a religious culture which was to revolutionize the

.-'f:__the Rlshls hzwe r.hsappaart,d from the religious llfb

. NS The ongmal teadition of the exile of Roma is to be found in'the Buddhist
VA .chrcmcles, and is exhibited at length in chapter iii. on the life and teachings of
o Gbmma Buddha,

(0 But the Ramayana contains an aceount of the exile, which belmws to a much
i '_.,later ‘poriod, and cannot apperently have any conncction with the earlier tradis
"'7--tmn. Aecardmg to this later story, Rama spent thivteen years of his gxile in

twandermg with hig wife and brother from one Brahmanical hermitage fo another,
© in the country between the river Ganges and the river Godaveri. These journey=

’mgs‘exfendetl from the hill Chitra-kata in Bundelkund, to the modern town of

] 1 Nasik, near the gources of the (zndaven., about seventy-five miles to the northe
SR (. of the modern town of Bombay.  The hemntages are said 9 have been
_oecupied by the old Rishis who composed the Vedic hymns, and who are repre-

| sands of ye&rs they may have cultivated their fields, .

i 'j-_'i":*The Vedic Rishis, who chaunted hymns and offered
. 'sacrifico on the banks of the rivers of the Punjab,

'.f'f_,',,,_;;,}d [)IlmltIVL WOI‘Shlp of Hindustan. But for &“93-'

) gented as Brihmans, although they must have flomished ages beforc the appear- t

0 ance of the Brahmans. The wholé narrative may therefore be dismissed as apoery~
i "-phal as a myfhical invention of (,mnpam’rmly modarn  date, intended ag an
' ‘umuductmn to the tradition of another and later Rama, who may be distinguished
as the Rama of the Dekhan.  This Rama of the Dekban is represented to have

! "carued on a great religious war against a Raja named Ravana, who was sove-
reign of the island of Ceylon, aucicntly known as Lanka. Ravana and his sub~
Jccts are termed Riakshasas or demons: butb theve is veason to believe that they
represent the. Buddhists; and it 80, the war could not have been carried on duvi g
1 the Vedic period, but during the Brahmanical revival, which seems to have con-
. meneed befween the sixth and eighth centwries of the Christian era, and to have.

gon‘inued until our own time. It will accordingly bo treated in chapter Vil

was salemnly msta,lled on ﬂle throne mf' Kﬂs&a ]:)y CHAPTRR 1.

et st
i bt

(i The brmd distinetion between the hfe of the Blsnnh‘t;agance
..,Il--:qn-.,wnt Rishis, and that of the ancient hshatnya,,, Bishiy,

;_-';.has already been pomtod out.  There was an

.4
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.’-'n!t&rfrms of Indla and thmr strmm 4 mtuml pmty have*'?'-’
il died out of the land like a poet’s dream.
The Ks]mmyua were men of a far dlffelent-:

| the annals of the conquest were not. perhaps written
in books, they were doubtless preserved for centuries

A
T

LI "‘ﬂ,ﬁﬁﬁ?&;’m -But during a later age of Brahmanical revival they
B,

Ber
ks
ol
¢

vehieles 'or parables for DBrahmanical tou.f,lunrf
Every clement ot historical value was ohmmated :

. mans for the purpose of tracing the descent of exist-

' lem who composed the Vedic hymns, or to heroes
who were present at the Swayamvara of Draupath, |

logy was perverted by ecaprice or imagination.
Thousands of years were assigned to a single reign.
The result 1s that to this day the eras of the Vedie

calibre.  They were the' conquerors of Hindustan,
and they must have possessed a history ; and though =~

as songs or ballads in the memory of the bards. '~

. were lost in religious revolation, or converted into = =

(renealogies were fabricated by unserupulous Brdh- -

ing royal houses to the Sun and Moon, to ancient

or fought in the war of Mahd Bharata. Chrono- -

hymns, the war of the Mahd Bharata, the exile of

‘ it - Rama, and the invasion of Hindustan by the Vedie
fitd ' A1ymns, are as utterly unknown as the date of btone--_
_ \ henge. e
'-argxﬁ}:'th:tm- But although the chronology is hopvlesbly loa’r
e be derived from a consideration of the fize of the
. mhoPunjsb.  country. -The Punjab has already been indicated -
i ~ as the Indian home of the Vedic Kshatriyas; and

Pl the part of the Vedie Aryans against the aboriginal =
.t otnon-Vedie population of the Vallo s of the Ganges
Wi o and Jumna.. It is a compact terr 1t0ry lying to _t-he

B .__Ar.mninmdf'“ some 1dea of the progress of the Aryan invasionmay "o

consequently the basis for all military c)pumtmus o :



_fth-west of Hmdustan zmd s Watered by the

_"hke the sacred candlestick with seven bmn(ht,«

" of the Jumna and Ganges, which lay stretched out

.,_'-trlyas & land of flesh- meat and SAVOULY game.

| The area of the Ar Yan invasion thus compnsod
.-','.the ﬂrefttvr part of the region between the tributaries
of the Indus and the basin of .the Brahmaputra;
' although the stream of Aryan conquest had probably

| i,-speut 1ts force before it reached Bengal. This area,
known as Hindustan, was trayersed from the west
. to the east by the rivers Jumna and Ganges, which
__?:',appear on the map like an irregular two-pronged
(fork. The two prongs take their rise in the Hima-

Y -:-;thev cmwero'e, and form a jungtion at Allahabad,
:’I‘h'e uuit'ed' s't'roam&-then flow in one current from

Allababad, in an easterly direction towards the
ancient city of Gour. There the river elbows

e e - I oy,

_ Indus, the Jhelum, the Chenab, the Ravee, and the Sutlej, = To these may be
il added the Beas and the Saraswati, making seven rivers in all, 4

il o s

'_Indus and its tributaries, whmh appear on the ma,p [

o
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The most eastern tributary of the Indus was the
 piver Saraswatf, which formerly separated the i 50
jab from Hmdubhm Indeed the Saragwatl was
;,f"to the Vedic Ar} ans what the river Jordan was to

. the Israelites. Tt cut them off from the rich va.llc}s

'.'befare them like a Jand of promise:—to the Rishis
o land flowing with milk and butter; to the Ksha-

Hnsdmta.n

: *':‘.Iayas near the sources of the Indus, and bend round
/in two parallel lines towards the south-east, until

o the ancient Praydga, in the centre of Hindustan.

S0 pound towards the south, and diverges into two
dldIanlS, Lnown as the Houo*hly and the Ganges,

% The Punjab literally signifies the land of = the five rivers, namely, the
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fancy and religious fervour, would appwach the w0
~union of the two river deities with reverential awe.

.Wlllbh fmm the de]ta at the hcad of the Bay éh

Hindustan is Allahabad, the ancient Praydga, which "':
s seated at the junetion of the Jumna and Ganges, |

YA ("

H’aT”R -l-“ﬂl“ r\mm.._.f(;i

Bengal.

The one point. of pammonnt 1mportance in a,ll-"-r
Here the Vedie Rishis, 1n~,p1rod alike by poetw-_.

Hore the Avyan Kshatriyas, with true military ins 57

 stinet, appear to have constructed a fortress which

']‘hrea probabla
“ Jues of Aryan ¢

:totresses _

Rajas.”” It was the holiest place of sacrifice for the :
' Rishis, and the most commanding qtmnwhold for the

‘at the northern entrance to the two vaﬂe:}rs.: Mhe (0

Goomti, and at Ayodhyd on the Gogra. Further __ s

secured all the conqum‘m on the upper vﬂle‘w of the e
Jumna and Gr:mrres} and overawed all luwu Bengzﬂ
Accordigly Rajpoot tmthtlon points to Pray:,iu aad
the iost ancient city of the Rajpoots or sons lof |

Kalntmvab, in all Hindustan. _

- The Vedic Aryans thus probab ly held the val-
leys of the Jumna and Glanges by three lines Gb
fortresses, as indicated in i map. The first line =
would be formed by Indraprastha and Hastingpur =

second line would be formed by four fortresses, oach i
of which may have been situated about na,lf RS
down their respective rivers, namel ¥y at AU‘I a on the
Jumna, at Kanouj on the Ganges, at Luclu;l-ow onthe

./ to the south and east there would be a third line of

 fortresses along the main stream of the Glanges, and
_chiefly at the junetions of rivers, namely, at \Ila,ha

bad at the Junctlon of the Jumna and Gangvs,

¥ Tod’s Rajasthan, vol. i, chap. iv., p. 89,
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dﬂms, the emporiums of trade, and the centres uf

.sbages of Ar} an invasion, namely-—the colonial, the

ds round Indraprastha and Hastindpur on the
upper courses of the J umna and Ganges. During
- the conquering permd they may have sdsaneh halt
- way down the four important rivers which water
__.n‘orbhern H;ndubtan, and established a line of fort-
resses at Agra, Kanouj, Lucknow, and Ayodhys.
During the imperial period they may have estab-
1she,c1 a third line of fortified capitals at the junc.
tions or dwergence of rivers, namely-—at Allaha.bad
| '.Benares, Patali-putra, and Glour.®

strugale are buried beneath a jungle of legend. Tt
was a fabled war of gods against dcmom, ‘the
invaders were A.r}- an devatas, t the. deities of fire and

(0% The above deseription of Vedic Aryan forfresses in Hindustan 15 of conrse
~ponjectural.  Patsli-putra, somowhere near the modern Patua, became the metros
" polis of the Gangetic empirve of Magadha,  Gour, at the elbow of the Ganges,
“ay possibly have been of Turawian rather than Avyan ovigin.  According to -
old Persian tradition Gour was founded by a eonqueror from Kaooh Behar, a toi-

1 ,n'ar} in the umghhou;hood of the apposite elbow of the river Brahmaputra,

oligious thought. They would appear arranged in
e¢ lines of admnf*e, illustrating three distinct 1

Gonquerm -and the m_]p_el_ml. - During the colonial
period the Vedic Aryans probably occupied the

| It may thus be assumed that anment Hmdustan--; A
wa '-oocupled by at least ten Vedic Aryan fortresses, |
which were destined to become the capitals of king-

hu’a stsgu of

yan iuvn.umn i

 The Aryan conquest of Hindustan muht have _.
_fcﬁonvulsed ‘northern India, but all memories of the
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AR 1 ho'hf the fair. complmmned heroes from the high
;v;;*‘};,?agmﬁ_:'landq of ¢ mcxen‘r Persia. The enemies against whom
L they contended, and whom they dmve slowly iuto

| the east and .soufh, were the earth-born demons of

. ancient India; the black-skinned barba,lmns, wh
. are described w1th a1l those exaguerations of hatred

and distorted fancy with w hich cultured invaders

generally rogard a race of fierce abori igines, l‘lmw
non-Aryan races were called Dasyus, Dait tyas,
Asuras, Rikshasas, and Ndgas. They were dEpthd

| as giants, man-eaters, lmbgoblms, ghosts, and ser-
. pent kings. In other words, they propitiated ghosts
. and ser pent‘;, and were identified with the deities
 they worshipped. But still there are traces amongst
the non-Aryan races of widely different stages of -

(,wﬂmutmn. The giant cannibals, who hauntad

Jungles and infested villages, were probably savages
Rl of a low type; but the Nd,was, or serpent-worship-
v pers, who lived in crowded cities, and were famoug
. for their beautiful women and exhaustless txeasures,
were doubtless a civilized people, living under an

organized government, Indeed, if any inference
can be drawn from the epic lecrends, it would be that

. prior to the Aryan conquest, the Ndga Rajas were il
~ruling powers, who had cultivated the arts of quury A

to an extraordinary degree, and yet succeeded in -

maintaining a protr actcd strurrgle against the Aryani--

s el invaders, | i g
e The traditions of the Néwas are nbscure in the |
|ae - > 2
ﬁgg?m‘vor ~extrome. They point, howewr to the existence of

an ancient Ndga empire in the Dekhan, having its
capital in the modern town of Nagpore ; and it ma,y'_'
be conjectured that prior to the Aryan invasion the
Niga Rajas exerusgd an, unpeuﬂ POREE. oyey the



. of | the Punjab 'and II1n.,_,ustan;‘:",- Repre.

m some serpent ancestor, and vague memories of

Hmdmzod i hc} are the relics of an extinet nation-

to }1{3 aneient N dga empire abound in Ilindd story.

ieroes of the Mahé Bharata lm,tl an amour with the
daughter of a Néga Raja.® The Aryan conquest of

‘described as a great sacrifice of serpents® Occa-
sional references to the Ndgas will also appear here-

'-itfter in Buddhist and Brahmamc(d legend ; and to
‘this day, traces of the Ndgas are to be found in
‘numerous seulptures of the old serpent gods, and in

.ore in tl:e Dekhan to Tanj a-nagaram, the- modurn
3 J )

i Penmaula. -

. memorial.  The serpent, with its poisoned fang, its

9 Daltons Descriptive };ﬂmulog}* of Ben"‘al pp. 169, 231, eto.
AR 0 See ante, p. 86,
k i A Htstory, vol i, part v, Mah& Bharata, PP 46, T4, 141, 411, ¢t sﬂg* _

| :s of th1s a,ncmnt pmp]e are. stﬂl lwnw‘ &

(sL

LH&?’I‘ LROT

PO A P-...--

ar Tf;uramans o I()W f_) pe, L ru’ram no tmces ofl”'_ s
their origin heyond rude legends of their descont

aving immigrated from Ndgpore® They may be
mked amongst the so-called ¢ almomwme‘s, who have,
ther no religion at all, or are becoming slightly ' |

ality, and have outlived their race. But references
he: clearance of the jungle at Indra-prastha was |

effected by the expulsion of the Ndgas. One of the

..f:'_Pray(iga, and other parts in Imlm, are mythically ._

.-the nomenclature of towns and villages from Nag- '
Tanjore, in the south-cast coast of the remote

The serpent worthp of the Ndgas has formed a Serpentwor
ship: its phallie

ﬂpowerful stimulus to religious thounht from time im- character

"aswc-latmn with the phallus, and its fabled homes in -



OBAPTIR 1 the under world, seems so suggestive of all that is
T emrible, sensational, and mysterious in humanity;
~ that it will lead the imagination far beyond ‘the
~ Jimits of experience, unless the attention iy strictly
f -confined to actual data. The European re-gm".d_s._.zﬂ]_'.e'_' '
Ao gerpent with an -instinctive antipathy ; and such &
? R may have been the fecling of the ﬂryan-'i.n-vaclel*_s:'f_’?fj'rl,"""
Al . But this antipathy is by no means shared by the !
wasses.  The Aryan element is perhaps weakest in LR,
' Bengal, and amongst the Dravidian populations of =
0 the south; and there the serpent is recarded asa
% . Dbeneficent deity, and is approached with reverential
i awe. It is propitiated as the deity of a tree, as e
. gnardian of secret treasure, as the domestic god of
'\ the family or household, and as a symbol of the
¢ power of reproduction. ' In Bengal barren wives .
ereep into the jungle to propitiate the serpent of &
tree with an offering of milk, in the simple faith that
by the favour of the serpent deity they may begome *
mothers,  Under such kindly aspeets the poisoned
fang is forgotten, and the reptile is invested with a
benevolent character. But there are strong reasons
to suspect that the worship of the snake, and the
practice of snake charming, formed important glen il
ments in an old materialistic religion, which may
at one time have prevailed amongst the Dravidian =
populations, and of which the memory still lingers =
‘throughout the greater part of India. In the later 0
“mythological system, the world ifself is supported
by the great serpent; whilst Siva and Durgd, the vk

s

i e S e e s e o

o 9 The great gud of the later Aryans was Vishou, a spivitual conception of &
supreme deity which grew onb of the worship of the sun god. The antipathy oF i
Vishnu towards the Nagas, is shown by his being represented ag riding on the

_ man-bird Garuda, the devourer of serpents and remorseless encwy of the serpent
race. - - b



ﬁpposed power . | i fawean
 The results »of the c,o]huon I)etween the nature Collision be-

tween nalive
worship and

rorship of the Aryans, and the plm]lw worblup of phalli worsip:

the Ndgas and Dravidians, must be in a oreat measure \

"'ft;.'to conjecture. But one new and important form of

religions thought appears to have been un outgrowth.

of the colhsmn, and has for thousands of years exer-

cised o paramf)unt influence over the Indian mind.

This was Brahmanis ym, or the worship of the supreme

spivit as Brahma, wluch was taught by a class of

holy men or sacred plulosophcm, known a8 Brdh-

mans.  This religious question, however, must be

':"'reserved for a separate chapter. Meantime it may

be as well to bring under review such information as

gan he gathered from ancient legends and inscrip-

"_f'".'twns regarding the original forms of government

L »which premﬂed in India, and to ascertain how far

1 they. may be tlc‘t(}t‘d in fhe governments of modern

Sotimes: - i e
e The pollbmal organiza ot of the pwple, of India, E}n{{}f“"‘?g?:gﬁ'

-.‘_Whether Aryan or medmn. seems to have borne a fg‘,:*gg;a;‘i:s M

:;,:."-g’-@.flem-l rese__mbl;,m_ce, t_o that of the Teutonic people. - i

33 Tha part played by tho serpent in the later mythological systems of the
< Mindas, will be further illustrated in (dealing with the history of the Brahmanical
- revival in rhap vil, o X6 may, huwevm be remarkul that the wovship of the ser-
~ pent was almost universal in ancient times. It appears in Egypt as well as in
i India; in the gardun of Eden where it tempted Eve, and in the temple of Joru~
‘salem where it was broken up by Hezekiah, According to Greck tradition the
. Beythian race was fabled to be descended "from Herakles and the serpent woman
* Fehidna (Herod. iv. 9,'10) ; and the people of Burma claim to be descended in a
,-....-Ilke manner from a mothier half sexpmt md half woman,  Doubtless it was the
 traditional hatred of the serpent, combined with a morbid animosity against the

e fair sex, that led Milron to pewmufy Sin as

“ Woman to the waist and fair,
DBut ended fuul in many a sealy fold &)



HATTDR 1. It Qrm-izia.ted in the clearance of primeval forests b

i . and axe; and ﬁ‘zmlly to have established new lmmes_"'

the pioneers of humamty ‘Bands of colomsts appeat'j |
like the Pdndavas to have mwrated from some.
 parent settlement, and cleared the jungle with fire

~and means of livelihood, without tlu‘owmg :)Ff flie
ties of allegiance and kindred to the parent stem.t*
 Every new e gradually grew into a village;
and every village became subject to those mtuml i
changes and revolutions which are mseparable irorn-
the progress of the human race. In the fir st *11"tbtange-: f
‘the wvillage was probably formed by a group of
colonists, who cultivated the lands in thmr collective
capacity for their common benefit; and it 1s not
improbable that in this primitive &t‘m*(, of’ colomal..f{,_‘_f
society, the rude system of polyandrv prevailed .
similar to that which was practised by the Pﬁin--_.
davas. But the idea of landed property scems =
from a very remote antiquity to have followed .
a corresponding  development to those of maps
riage and family, In due course the village com~ =

Lot

3 Besides the mythio account of the colonization of Indraprastha by the .
Phndavas, which 18 to be found in its original form in Higtory, vol. 1., Maha =
Bharata, chap. v., a valuable tradition has been preseryed of the colonization of %
the great forest in the southem peninsula, which was carvied put in' the days of . .o
the old Rajag of Chola, or Chola mandalum, the Choromandel or Coromandel of 7 1.
the seventeenth century.  In ancient timesthe kingdom of Chola ur(-upied the
lower Oarnatic between the enstern ghats ond the sea; but the région morth of 1 "
tho river Talar was a dense jungle,  Acdording to a legend plesemd in the
Mackenzie ‘manukeripts, a Raja of Chola took a Naga 121(1_\/, either as his wife | ./
or concubine, by whom he had a son ‘whom the peopls would not docent as o
~‘their Raja.  Accordingly the prinee. went out with a mlscdlaneoue band of =
emigrants, slaves and volunteers, and began to make clemrances and establish
villages in the forest narthward of the Palar, During the fiest six vearsno shareof |
- the crops was to be claimed by the Chola Raja.  For the seventh year of cultivas )
tion the emigrants were to pay ome-tenth of the produce as land tax; dorthe) 1
eighth year one-ninth ; for the ninth year one-gighth; and for the tenth year one= .
séventh; and for all follnwmg years one-sixth,  See Mackenzie MSS. in the
Library of the Bengal Asiatic Souiety, vo] i, ' Ak |
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1sed!sa' cammumty of mdep@ndent heu"seho]d m,

tead, his one sepamtc parcel of arable land for cul-

was more and more brought under the subjection of

ilighe) populatlon. But whilst the individual house-
holder was the supreme head of his own family
w1tbm the limits of his own homestead, he was
‘bound  as a member of the village community to
conform to all its multifarious 1ulcs and usages as
_',rega,rdza the order of cultivation, and the common
rights of his nemhbours to graze their cattle on the
pastures. In the present day 1e independence and
privacy of the family are maintained by the Hindus

' to an extent which renders their domestic life a
f-”:'se*a]bd book to Luropefma whilst land is regarded
__;_more and more 1n the light of property, bolmwmrw'
© as strictly to the family as the homesteads in wlnch
;-_"';'bh{,y dwell.#®  The ancient village community of
__independent ]*‘md]mldorq, governed by common rules

'_;-ftmn of its own. It cmnpm.aod the llc)mesteads of

i = Mame g Lcctures on Yﬂlu"e ('ommunmes 5t uhhs § Constitutional H:qtmy
¢ of England, chaps. il. and iii. Llphmetwle 8 Hmu:) of India, Book IT. chap. ii.
_Ameuard-; the Teutonic communities Siv Henry Maine obsorves that the land was
\always originally distributed into exactly equal proportions, eorresponding to the
. mumber of families in the township ; and that at first the proprictary equality of
these familiss was further seeured by a periodical re-distribution of the several
: -'-'gohﬁigumema He adds that traditions of this periodical distribution are still
"I'plesetved in Indian v111£1ges, and that the disuse of the practice is sometimes
wentioned ns a grievance. Some further evidence as regards the existence of
thcsa traditions would be valuable, Probably they refar to the ancient system of

ach of whom had his own family, his own home- .

@L
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ftwahon, and a common richt to the newhboumng;_ A,
;,--_pastm'e . The multiplication of families was bt S
lowed by new clearances; and thus the o deep forest

‘man, and cultivation Adkanda with he o tenke o

‘and usages, naturally aulunc:d a political organiza-

eultivation, kiown as the Joont system, in which a pov tion of the jungle is burnt

* | down and serves as manure. This system is still in vogue amongst hill tribes,
~ ano necessitates an annual vemoval to different lands duung a period of ten years.



| Village oMelals
i and artisans,

ousptrn 1. the different families; the sevoral allotraeuts of
77T arable lands; and the common land for pasture. Its.
. affairs were conducted by a council of elders; or by
the council in association with a head man, who was _
either elected to the post by the village community, =

in grain or perhaps in money.

or succeeded to it as a hereditary right.

The village thus became not only the basts i
political organization, but the type of the kingdom =
of which it was an individual member. The head i
man corresponded to the Raja; the council of elders
to the council of chiefs and people. At a Tater
period of development each village had its own |
officials, snch as the aceountant, the watchman,® the
 priest, the physician, and the m usician. Italso had o0
its own artisans, as the blacksmith, the carpenter,

" the worker in leather, the tailor, the potter, and the.
barber. - These officers and artisans were gencrally |

hereditary, and were supported by grants of land

rent free, or by fees contributed by the landholders . L

36 The general type of a Hinda village reroains much tlhie same in the present |

day, but in the ecourse of ages the organization of individual villages has been i
greatly modified by their individual histories, especially as rogards the mode of '

paying the anuual land revenue to the ruling power,  Three different revenus '

| systoms way be especially mentioned, namely, the village joint-rent system, the

[ e
f
Ii,-.

ryobwary, and the zemindary, Under the joint-rent system, the inhabitants Vg aieg

each village pay through their head man a yoarly lump suin for the whole of

their lands ; and thus they are left to allot to each one of their numbor the lands 7 i

he is to cultivate and the yearly contribution he is to pay.  In the ryotwary system

the government takes the rent divect from cach individnal ryot, or village londs

holder, In the zemindary system the revenue is collected through a middle man,

Ynown as a zemipdar, whose powers vary with circumstances, and zange from those SR
“of a tax collector to those of a baron, RN
: Resides the village landholders there are four other classes, namely, permanent ;

tenants, temporary fenants, labourcrs, and shopkeepers. But wherever there ure | Rk

village landholders, they form the first class of inhabitants. oty
87 The dutics of the watchman are more multifarious than the name geems to
convey. e is the gnardian of boundaries, public and private. He watehes the i

¢rops, and is the publio guide and messenger. e observes all the arrivals and Bl i

departpres; and next to the head man, is the principal officer of police,




ties which bound these;w.lla’ s-r!tqgethor in cﬁﬁ"fm G
-mups Were never very strong. Manu rofers to G“g‘;*},ﬁ;’gw‘;{“

0 prov e,

-ords of' tcn, twenty, @ hundred and a thousaud‘“

m]lah. Smce the mtroductlon of the Brztlsh govprn- A
‘ment as the paramount power the vdlao'es s i A R
fﬂam, but have been grouped into districts, and

! p]laced under the charge of distriet officers, accord- |
& to the convenience of the local administration.

[ this way the villages have existed in some shape

from time 1mmemor1al Towns have grown out of

th .’;i"vﬂlages, or been formed of R, villages.

To use the words of Lord Metcalfs, “the village
communities are little republies, hswmfr nearly '
everything they can want within themsulves, and
almost independent of any forcign relations. They
_seem to last when nothing else lasts. Dynasty after
‘dynasty remains the same; revolution succeeds to
revolution ; Hindd, Patan, Mogul, Mahratta, Sikh,
English, are all masters in turn; but the wllcwe-
cémmumty remains the same At '

S 'Repmt of Seleot Committes of Mouse of Commons, 1832, Quoted by
p!;msume The village system prevmls over the greater part of India, but has
Iaderl awa} from Bengal S ! . _




CHAPTER IT.

" - RETROSPECT | OF BRAHMANIC INDIA, |
LoHAPTRR 1T, iz ooy origin of the Bralimans is one of the most,

| ghagmiggmouscure points in the annals of ancient India. They |
; }‘g';f“;;m‘iiare--"ba_ral_y' menfioned in the Vedic hy‘mns,.'_';aq-'x.;d_.,[_:= i
e certainly were not recognized as a dominant hiers
. archy durin_g the period when the V edic Aryans

. were as yet confined to the Pnijab.  But in every
. later stage of their history, and down to the present.
. day, they have been represented as a hereditary and 7
| exclusive caste. of holy men, specially created ous i

. of the month of the god Brahma for the performance | =
{ of sacrificial rites, and also for the conservation of v

sacred learning, and the interpretation of the Sans | =55

skrit seriptures, which are emphatically known il e
' the Vedas.! Morcover, throughout the whiole gt i ==

ol

TR i S S S

1 Further particulavs respecting the Brahmans and the Vedas will befound in

) thy two previonus volumes of the History which'deal with the Hinda Epies and Bl TR 5
_ Liaws of Manu. Bus the following details will suffice to explain the statement 1 the i
A M Sl AR D e
| The'Hindas are divided into an infinite number of enstes, according to their e
| hereditary trades and professions’; but in the present, day they are nearly all |
comprehended in four great castos, namoly, the Brahmans, or Driestsy the Kshas 10 b
o briyas, or soldiers ; the Vaisysas, or merchants; and the Sadras, o servile Bladal s
- The Brahwans ave the mouth of Brahma; the Kshatriyas are his armg; the 1 =5 -
© Vaisyeas are his thighy ; and the Stdras are hig foet, il A
The three first castes of priests, soldiers, and merchants, avo distingunished from e
. bhe foupth caste of Sddras by the thread, or paita, which is worn depending from = e
: _ - the left shoulder and resting on the right side below’ tlie loins.  "The investitre e
e Al usunlly takes placs hetweasn the eighth and twelfth year, and is known ug the e



appear to have increased from age to aze; until at
._I"'_-Iast they have been hedged a,round with a super-
. stitious reverence approaching to worship. Not-

eulightenment, this reverence  for the Brahmans

 continues to retain a deep and mscruta,ble hold

upon the imagination of the masses. Tt is no dis-

. religious merit, for the mightiest Raja to pay
;,._.:j""_-.hommge to the meanest Brahman ; and this convie-
. tion is str engthened by the :frnomnt belief that the
. blessing of a Bréhman will be followed by good
fortune and prosperity, whilst his curse will bring
‘the direst calamities upon the impious offender.
‘Moreover, even those Brdhmans who have neyer
| exercised any religious or priestly calling, and have
devoted themselves to secular concerns, are still
'-"regarded as of divine origin, and consequently
. entitled to homaﬂ*e. The Brihman sepoy will
. implicitly obey hlS commanding officer, although
. of an inferior caste; but when the military du’ty 19
. over, and the uniform is laid aside, the officer falls
back. mto hig inferior position and propitiates the
'_Bre’thm an with reverential awe, |
The secular Brahmans, however, may be excluded

AT e cond bnth and those who are iy esteu are termed the “w 1ce born,’ It 18
0 difficult to say whether the thread indicates a separation between the conquerors
AN and the conguered ; or whether it originated in a religions investiture from which
AN Siidras were excladed.
4% As vegards the four Vedas, the Rig-Veda is the oldest and most important,
¥l 'I'he ng-\’eda is divided into three portions, each of which iudicates a certain
i stage in religions development, namely, the hymn of pmyor and praise, the
" o sacrificial r1tual and the metaphysical worship of the supreme spirit under a variety

 withstanding the spread of western civilization and

. grace, but rafher a religious duty, and an act of

for the plesent from all consideration. They were

of names. 'Technically they are known as mantras, brahmanas, and npamshada

eir lnstory, a.nd down to a -compamtwely modem wmrm u

_,‘date thelr claims to the respect of all ‘other castes_.l i
i



. tinetion be-

st or dacrie

——

‘ nothlng more than men who were bm'n thhm the*

4 "The Brahmans who devoted themselves to a rehglouﬁ I

‘caste of priests; but who followed other pursmts.'-

. calling are alone invested with historical significance.

 They appear in two distinet capacities, namely, as
_priests or sacrificers, and as sages or phllosophera, il

The priest was generally a married householder, who

maintained his family after the manner of ancient
priests. He performed sacrifices for hire. He offici-
ated at births, deaths and marriages. He appeared

occasionally as a seer, diviner, genealogist, astrolo-
ger, school-master, expounder of the law, and worker

of spells and incantations. Moreover, the presentation

of almms to the Brdhmans had always been reg&rde_d:
~as a religicus duty, which expiated sins, and pro-

moted the prosperity of the giver; and thus in a
superstitious age, the Brdhman priest was generally

well provided for. Sometimes helived in the neigh- ]

‘bourhood of a temple, or in a street appropriated to
- Brdhmans ; but there was nothing beyond his re.

 ligious or semi-religions avocations to distinguish him
from the ordmar) type of the Hindd householder il
The Brihman sage, on the other hand, was Silpposed

to have no thought or care for his dally subsistence.
He abstracted himself from all public and social life,

and dwelt in the retirement of a grove or hermitage,
where he subsisted on roots and fruits, or on such .
alms ag the people of the neighbourhood might choose
to offer him, In this manner he prepared himself by

religious duties, pious studies, sacred contemplations,

and fasting and other penances, for a more spiritual

life hereafter, Sometimes the sage was married, or
at any rate passed a portion of his life in matrimony ;
for as he belonged to a hereditary caste, it was gen-



: mwrally consider(,d necesgary that he shauld beoome_ @3’{?&5: i
,=t1|1~c—:- father of a son. Some sages, however, Jed lives |
liof cehbacy, and kcpt but one object in view through-
_out their lives, namely, the purification of the soul
from every stain of affection, desire, and passion, so
 that after death it might return to the supreme spirit,
The distinction betweeu these two classes of priest .
‘and sage must be borne constantly in mind. Oecea~
l-"swnal]y the characteristics of both are blended in the
‘same individual. The illiterate priest will affect to
‘be a sago, and pmform religions contemplations and
‘austerities ; or the sage will practmo daily saerifices
‘a8 part of his religious duties in the seclusion of
the grove or hermitage. Again, both classes are
included under the geneml name of Brdhmans,
which geems to have been borrowed from the term
:"Brahma, which signifies both the supreme spirit and
~divine ];nowiudge. But still a line of demarcation
© has been preserved between the mercenary sacrificers
'a.nd the pious and contemplative sages.?
| The priests or sacrificers form the bulk of the Popular rlicion
"*Brahmamcal community ; and their religious ideas P“‘"“‘“ W
and practices seem to have been always of a popular i
‘and primitive character. They were prepared to
5.',_-}"3&01‘1flb8, that 1s, to offer food and liquor, to any and
. every deity whom the people desired to propitiate,
~ whether they belonged to the Vedic or non-Vedio
10 ..'_-_I‘_":-populatlon Two deities wers specially worshipped
by the | Bréhman priests, and appear to have been
Wi the types of two different races, the Aryans and the
. Turanians. These were Vishnu and Siva; some- f&ﬁhﬁu : e
ke ;i'f.'t_ime's 'propitmtcd under the names of Hari and

: * Fora Iearm(. exposition on the tf,rm Br&hma.n, see Muir's Sanskrit Texts,
* 1 vol. i, second edition, chap. ii.



~Animal sacri-
Bes il fioes )
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"emmn II Mah{xdeva. Phn Groeks 1dent1ﬁed these fwo 0'0(1%
with Herakles and: Dionysos.  Vishou was an old
Vedie conception more or less associated Wi’th the .

Sun; but he appears in the Hinda pantheon us an
embodiment of heroic strength and god like beauty

Siva was a mystic deity of Turanian origin, and r repre~ ¢
sented as half-intoxicated with drugs; and associated

with ideas of death and reproduction. To these may
be added a third deity, Brahma, who was worshipped
as the supreme spirit who created and pervades the

‘universe. In the present day, all three,—Brahma,
Vishnu and Siva,—are often individually and eol-

lectively identified with the one supreme being.

In ancient times the ritual of the Brdhmans
included the sacrifice of animals, such as beasts and
' birds; although at some extraordinary epoch to be -
noticed hereafter the slaughter of animals was pro-
hibited, and offerings of rice and butter were intro-

duced in their stead® The Brdhmans naturally

3 Anmual sacrifices formed o part of the ritual of the Brahmana of the Rig~
Veda, known as the Aitareya Brahmana. (See Dr Haug’s edition of the

originel Sanskrit text accompanied by an English translation, 2 vols. ‘Bombay,

1863.) Buch sacrifices were cousideved allowable by Manu, althongh the

practice was deprecated. (See History, vol. ii,, Brahmanio Period, chap. x.)
Animal sacrifices were abolished by Asoka about the third century before Christ,

See enfra, chapter v,, Buddhist India,

The Brahmans, however, from a very early period presented 'such szmple’
offerings to the gods as boiled rice and clavified butter, after the manner of the

ancient Rishis, But in the old Brabmanical ritual fhw. offarings were invested
with a mystic meaning whicls was apparently nnknown to the Rishis. Thus
rice signified the male principle, and melted butter the female.  The so-called
sacrifice was thus associated with the materialistic religian of the non-Vedic
population, (Haug’s Aitareya Brahmana, Book I, chap. i.) This fact throws a
new light upon the legend of Cain and Abel,  Cain offered the first«fruits of the
ground; Abel the first-fruits of the flock. The flesh sacrifice was accopted ; but
the wgotable offering was rejected. 8o far it would seem that the story was
intended to enforce sacerdotal ideas. But offerings of grain were especially
associated with a materialistic religion, as in the Greek worship of Demeter ; and
this form of idolatry was condemned in the strongest terms by the Hebtew
prophets Honce the offering of Cain was rejected. '

TREE.



| RETROSPLGT o:a* BRMIMAHIU, o A
_.m'orratf,d to themse]ves ‘the excluswe nght to gﬁgPTFR st
yerform sacrifices.  They declared that if sacrificers
‘were employed who did not belong to the Brahman
“caste, the deity would Le offended rather than pro-
 pitiated. At the same time they exaggerated. the
. power and efficacy of sacrifice. It was .consu.lered_
to be always grateful to the gods, and if performed
~ with certain ceremonial and mystic utterances, if
~ would ensure vietory, dominion, and every Pros-
perity.  The Brdhman priests also professed to
' ascertain from the appearance of the victim, and
from the colour and form of the sacrificial flame,
whether the offering was acceptable or otherwise,
S inally, they taught that sacrifice was a greas
'-___;"'"":i‘eligmus merit, wlnch would not only prove plPEibl‘hﬂ"
+ -ft“.-:dmtv, and win the divine interposition in behalf

- of the Worulupp@‘ but would act as an atonement or
:’explaﬁmn for sing committed against the moral and
e -"_'.--"'-'_.rehmous laws.? | | ' Vi -
~=or o The doctrine of atonement by sacrifice indicates Oviginot e |
i ,_.__:'_-;an important stage in religions dwelopmcnt Tthere RommssEigs
- certainly was no idea of atonement in the so-called
“'Z__?'stmnﬁct,s of the Vedic Rishis, or the flesh-feasts of
=57 the Kshatm} as. Such an idea must have originated
=~ in a sacerdotal age, when sacrifices were a source of
=S ._-'_'f-'zgroht to the Blcihm'm.s, and also in an age of settled
S :;govcrnment when sinners were supposed to expi-

~ ate their sins by sacrifices, penances, and alms-

_"-"___--'gwn%, in the same way that criminals expiate
: fﬂzelr offences by P umshnmnir cmd fines.®

s Xl 4 It would be an endless task to review tho interminable ritual of Brahe
S :'namcal sorifices. - Much of it was associated with ideas appertaining to the
- gexes, which apparently indicate a non-Vedic origin. Thus the Dikshé& cerémony '
i i3 nothing more’ than a symbolical representation of the neophyte bmng born
- again, Haug's Aitareya Brahmana, Book I, chap, i,
9 It is a significant fact that rehgmns development often runs in j;he same
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'C-"ree_;tlm of the
J L amiverse by the
S sapreme spirib

e sl of s B st o bl
phers was of a fotally different character from that
of the priests, It was not promulgated to tlle'.'_._:-""'

magses, but only communicated to the philosophic
few. It does ot appear to have been a foreign wor- -
ship, but indigenous to India, growing out of the ex-
isting vreeds, but in tho first instance abstracting
itself as far as possible from the prevailing idolatries.
It thus takes the form of a secret religion, which was .

taught only as a mystery; and probably this was

its character in a remote antiquity. This Brah-

manical teaching involves three distinet dogmas, ==
namely-—the creation of the universe, the supreme

spirit pervading the universe, and the transmigra-

tions of souls. These dogmas will be found of eon- "
siderable importance in dealing with the progress of - = -
religious development in India; and therefore it
Wﬂl be necessary to consider them Sepdl“itbly in theu*

elementary and oriental form.

The idea of a ereation of the universe seems .
to have been genecrally formed at a comparatively 7

late stage in religious development. Primitive man
‘accepts the universe as it is; as something which
has existed from time immemorial, and will continue
to exist for an indefinable period. He¢ may form
rude conceptions of ancestors and first parents, but

groove as political development, In patriarchal times, as in tho drnyq of the
Rishis, the head of the family or tribe performed the duties of the priest, But
when monaruluval government assumed an organized form, it was generally
accompanied by an ecclesiastieal hierarchy having a similar organization. The
. sovereign had his ministers; the deity had his priests, The sovereign made
known his will by meauns of ediets ; the deity made known his will by means of
oracles. | The mindsters claimed a share of the harvests and flocks, and the pay-
ment of tribute or taxes, for the service of the sovereign, The priestsin like
mapner claimed fivst-fruits, frstlings, and tythes for the service of deity. = Again,
the ministers chastised offenders by fine and punishment; and the priests
chastised sinners by enfcrmng almsgiving, sacrifices, and i) '
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T1;!;3,{; is the bemnmnw of' them ; they die, and that 15
the end of them. But in process of time his i 1magm- i

gests places of punishment or reward for these.
~ ghosts. A consideration of the end of being neces-
____.‘j:"_"sat*il'y leads to a consideration of the origin of
* being. Then follows an unrecorded age of specula-
:'“tmn, which the modern mind can nmther reolize
nor follow. The Hebrew conception of deity was
that of a sovereign ruler; and consequently the
work of creation was carried out by the vivifying
breath of Elohim, moving upon the face of the
vaters, and calling the universe into existence by
'_fthe divine command.® The Phoenician idea was
more mystical ; ether bemme enamoured of chaos,
and produced a watery mixture or mud from which
sprung the seed of the creation” The Brahmanical
. conception was of the same character, but more
:'}'_"-matemallstw in its expressmn. ‘The god Brahma
~ placed a productive seed in the waste of waters,
" which germinated into an egg, and finally expanded
: .":mto the universe of goda, men, and living creatures.®
" Thm zdea of the creation by Brahma may have

e 'Vmi Bolilen's Gemims, “vol ii, p. 8.  London, 1868.
1 Sanchoniatho, in Cory’s Fragments.
= & Mani’s account of the creation has alveady been mmlyzed and eriticized at
2 length. Hee Iistory, vol. ii., part v., Brahmanic Period, chap, v. It will suffice
o say that the phallie idea sufficiently predommatea to prove that Brahma way
originally a phallic deity. The creation of the universe was very generally symbol«
ized by au egy enfolded by a serpent. This has been interpreted to represent the
" union of ether and chaos, 1t seems, howover, to have originated in the far more
aterialistic idea that the serpent, as a symbol of the phallus, was imparting life
to the egg as a symbol of the universe. Tho serpent finds no expression in the -
- original Brahmanical cosmogony. In modern COSTOZOTLY Sesha Naga, or the
- great snake, appears as the supporter of the universe, _

._,curumty goes no further. | Men. are born, aml OMAPTER I

ation plays upon his affections until he believesin
 ghosts; and then his natural sense of justice sug-
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been borrowed from ’che matertahbuc rel;gi_on of the
non-Vedic population. But the second idea of &
‘supreme spirit pervading the universe was either an. .\

outgrowth of the Vedic worship of the elements, or
was modified by that worship into a spiritual form.

1f fire, water, and ether were regarded as dei tie's'b_y'.

the Vedie Aryans, they might easily be accepted by

- the Brahmans as the manifestations of that creative -
force which was involved in the conception of @
Brahma, In this way the Bréhmans appear to have

elevated their god Brahma to the highest dignity
over the gods of the invaders, by representing him
as a supreme spirit who pervaded the universe; as

the divine original from whom had emanated a,ll the

Vedic Aryan dmtws, as well as the human race and |
the whole range of living creatures. ey,

The third and last d()gma,, namely, that of the_" '
transmigrations of the soul after death, scems to
have had a different origin. It finds no expression

in the Vedic hymns, and, indeed, could scarcely

have been evolved out of the Vedic religion. It

appears rather to have grown out of the mysteries
of death and reproduction, which were associated
with the worship of the serpent and linga. If life
was followed by death, so death might only be
the introduction into a new life; in other words,
after the death of the body, the soul entered a new

body, either of a human being or an animal. he
ancient religion of Egypt was evidently derived

 from the same materialistic source, and had deve-

loped into the same speculative belief, that the soul

was 1mmurial and that when it had passed through

its allotted course in one body, it entered nnother

body. The Bréhman g imparted a deep re-




1 jeconitruversy as to whether the haman soul beeame sbsorbod

. the divine spirit, i, e. the heaven of Brahma. The controy

igious significance to this dog

5
§T

the most powerful S<>'vere'ig11 might be condemned
to poverty and disease in the next life, if he failed

of transmigrations was not confined to humanity,
but extended over the whole range of” animated
being. A virtuous animal might thus become a
happy man; and a wicked man might become a
miserable worm ov reptile.? This chain of existences
was practically eternal; althongh, as will be ‘scen
Jiéi':eaft,er, there 1s a saving clause, that if the soul
be sufficiently purified from all the passions and
desires of existence, it will return to the supreme
spirit Brahma, fiom whom it had originally eman-
dtoddd: s AN |
~ The Brahmanical conception of the ereation may
be dismissed as a metaphysical dream; devoid of
a;ljl;\_fhﬁtﬁanitys,"'although“grosﬂy material. The con-
ception of the ereator as a supreme spirit is equally

| This dogma of the metempsyehosis, or “ever changing habitations of the
goul, iy often statod with arithmetical precision. If the sum of good deeds oxe
eeeds the sum of evil deedd in previous lives, the indiyvidual soul wiil be born
iii-f!,‘-"-bifgﬁ?f seale of being, and enjoy a degree of happiness in exact proportion to
'I-I-_t.hzﬁzf_}.’ajlm_fgq of merits.  If, on the contrary, the sum of evil deeds is . excess,
 the individual soul will bé born in a lower seale of being, and suffor & degvee of

migery in exact propovtion to the balance of demprits, : _
1 This dogina of the return of the human soul to its aréator has originated a
in tho divine spivit, or
¢ galled the heaven of
_ ] avsy is of no practical
- mowent, although to this day it continues to excite sastavian disoussions. '

‘enjoyed a separate and individual existence in what may b

i his religious daties in the present life;  The chain

b They fallght . Eﬁi‘ﬁ?ﬂ_@ﬁ i
hat each successive existence was a reward ora
punishment exactly proportioned to ' the good or

evil deeds that had been performed in previoms ex-
tences; that the poorest man might enjoy wealth,
and prosperity in the next life by being strictly
virtuous and religious in the present life ; and that

Lifeloss ¢hae. 10
ragter of the

conceptions of o
orenbion and |
creafor,
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devmd of rehmous swmﬁcance It may have ftmused '_ !
the imagination, bub it utterly failed to reac,h tha
heart. It has been much over-valued in comses

quence of its supposed identification with the one

God, who is worshipped by Jews and Christians, |
But Brahma was not a personal deity. Me was
neither a universal ruler nor an eternal father, Tha_ A

idea of Brahma was simply a deification of a pri-
meval male, who created the universe, pervaded the

universe, and governed the universe like an un-

seon machine, whose movements were regulated by

inexorable laws. 'This conception of a supreme

spirit was formed by divesting all the Vedic deities _'
of their human sympathies and feelings; of every

attribute, in fact, which endeared them to their wor-

i shippers, and rendered them objects of devotion and

. : &ntagon‘sm bes
. Yween the me~
| tempsychosis

and the old

| theology,

adoration; and then resolving all that remained
into one immaterial essence. It is obvious that
so far the theology of the Bréhmans was with-
out any moral meaning. It satisfied no yearn-
ing, furnished no con».o]atmn, and utterly ignored
the affections. But without hu man sympathles, the-
ology soon dies away into a motaph) rsical dream.
They are the life-blood of theology. Man cannot
worship deity, any more than he can worship
beauty, excepting through the medium of humanity.

. It seems difficult to wunderstand the eciroum-
stances under which the Brdhman sages could have
formed such a speculative conception as that of
a supreme spirit creating and pervading the uni-
verse. There is nothing to show why the wor-
ship of the gods, as practised by the Brihman
priests from time immemorial, should have been
sapped of all its vitality by the introduction of a me-



1tself o*ﬂly to the ph1losophlu fow.
however, that at some remote and unrecorded period,
thereligious life of the eastern world received a shock

_ This doctrine dawned upon humanity like a new
 religion, and threatened to overwhelm the worship
of the gods, and to break down every barrier of
'caste . The idea that the soul after death entered a
new body, either of a human being or an animal,
is by no means an unnatural one, It pleased the
imagmatlon, for it accounted for certain marks
of human mto]hnonce in animal life, whilst im-
arting a deep significance to the whole range of
animated being. It further recommended itself

had distressed. the human race from time imme-
morial.  Thoughtful men, the socialists of ancient
g!;_éz)?s, saw good and evil qcaﬂwed over the universe
by a blind fatality, which was not only unintelligible,

and poverty, pleasure and pain, prosperity and

e mﬁrmlty, were showered down like undmtmmush-
ing rain upon the just and unjust, Wlthout the
ok shghtc,st referenco to their moral or religious deserts.

o ' The virtuous man was often wretched, and the wise
. man a beggar; whilst the wicked man was often
. prosperous, and the fool was burdened with riches.
- The dogma of the metempsychosis removed every

It is eertmn,_ |

but contrary to the common sense of justice. Wealth

_' l)y the promulrratmn of the dogma of tho tran:&mx-'
-*gratlon of souls from which it has never xucovered |

to the reason, because it solved a problem which

:?fﬁ'a,dvermty, beanty and clefmmlty, strength and

e ddﬁculty Men could no longer rail at the blind- P!‘r}fmmrl Hi

£ ness of fortune, or rail at the i injustice of the gods
‘when they had ElCprt@d the law under whlch il

nificance of the |

dogma of the

b metc mpsychos
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GHAPTER o good and evil fortunes were regalued as the results |
. of actions which had taken place in previous hvus, T
‘and which had long since passed out of the memory"-' S
and conscious experience of the individual
The promulgation of the dogma of the metem-
psychosis, or  ever-changing habitations of the
soul,” indicates a further stage in the' progress of
religious development, which corresponds in some
measure to a revolt against the gods. The doctrine.
of atonement by sacrifice had marked a certain
advance in theology. The gods were no longer . .
mere guardian deities to be gmtlﬁed with meat and =
| wine. They had assumed the form of divine rulers,

s who governed the world like dﬁ*spnm, and demanded
sacrifices, penances, and offerings in expiation of any
infringement of their laws. A gloomy superstition |
was thus imparted to the national religion, whieh

" was calenlated to chill the old enthusiastic devotion
which sprung from the affections. Under such cir-

| A revoltasatnsh gumstances it may be assumed that the eunlightened

Soia ot o had grown dissatisfied with the popular concep~

tion of deity and sacerdotal worship, The dogma
of the metempsychosis was the express sion of a de-n'j |

11 This dogma of the metempsychosis re-acted in its turn upon the conception
of Brahma as the supreme spivit. ~ Brahma wag self-existent as the supreme soul.
As the individual soul pasead through endiess transmigrations, so the supreme soul
passed through endless creations. Fach universe was supposed to endure for ahous

Mive ‘milliards of years, and was then followed by a chaos which lasted for a
 similar period.  Each successive universe was spposed to bhe a day of Brahma ;
and each successive chaos was snpposed to be n night of Brahma. The fablod
‘chronology of the Brahmans thug vanishes away into a childish dream. = Brahma
awakes and the universe springs into being; ke sleepy and it sinks into chavs.
A day and night occupies ten milliards of years.  The year of Brahma comprises
three ‘umd:ed and sixty of.these days; and Binhma will exist for a hondred '
years. I‘I'ltbhf“ﬂ‘v Brahma is eternal, A distinotion hag alse been made between
Brahma, the suprome spivif, and Biahmé, the creative force. © 'The point ia of no
pm;:tlcal importance. See History, vol. ii. 5 part v., Brahmanie Period, chaps i
L and v.
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I of’ the g,ods. It struuk at the root of thwl%y, fe
| it taught that man by his own acts could raise him-
gelf higher and higher in the scale of bemo". ke
'_,-':,;--depmmd death of all its terrors by representing it
a8 a new birth into a better and happier life. It
_was, in fact, a religion of good works, as opposed
__.,_’-_{to a theolo y bftsed npon a convontwna,l ﬂurh But
'_':_--dotﬂ.l 1"9]1g!0n of the Brahman pr Le,sta, and 1t ut-
terly failed to carry the old Indian gods by storm.
It has left its mark on the religion of the Bréh-
man. sages ; but they only formed a limited class
e ‘the community. It still lingers as an idea in
he mind of the general population, and finds ex-
._pi"essmn in conventional language, but it exercises
‘nio perceptible influence upon the religious life of the
.__I_masses.” | |
.. The religion of the Bmhman sages was indeed Leicion o the:

Braliman spged

',"Ittﬂﬂ more than a compromise between the new neweedthe
philosophy of the metempsychosis and the old sacer- ?iffﬂﬁgﬁfﬁ?d
. dotal theology, They accepted the dogma of the = = . ¢
 metempsy chosis, but were not prepared to abandon

. the 1deas of worship and deity. They did not in-

. terfore with the popular religion of the masses. (ot
. They left it in the hands of the priests or sacrificers, fopisr roligon |
. whilst they retired to the seclusion of their groves My inae™
o and hermitages, and wrought out a new and com- i
' prehensive religion of their own. They imparted a

-.":plulompluc character to the old theoloﬂ gy by teach- |

i This is only trie as regards modern Hindas. 1t will be seen heveafter that
_',"the dogma of the métempsychosis exercised a very powerful influence amongst the
uddhwts of ancient Imha, ag it does tu tlns day amongst thu Buddlusts of

; Burma )

b
E]

~R cotprnhise

of the Brahmant
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OHAPTER 1L ing thmr d1s01ple<; that all the gods of the universe

R TP,

were resolved into the conception of the supreme

spirit Brahma ; and they imparted a theological

 character to the new philosophy by teaching thut

the primary object of the truly wise should be to

escape from the bondage of successive transmigra- = =

tions, and become absorbed in the supreme spirit,
and thus enter upon an indefinable existence of
eternal beatitude. In this manner the old ideas of
sacrifice and penance were brought into play, but

under new forms. They were not atonements for

gin, bt purifications of the soul. Sages devoted

themselves to the contemplation of the supreme ' -
. spirit in the universe, and to excessive mortifications e
of the flesh, in the hope of thereby reducing them- =
selves to mere abstractions; and it was doubtless by

such an uftter abnegation of humanity that "th.ey-
excited the superstitious awe of the populace, and
invested themselves with the halo of divinity, which
still finds expression in the national sentiment.’®
Meantime the old gods were never abandoned by
the masses. Indeed the worship of the gods is
an instinet of ordinary humanity. Men have al-

ways aspired to please the divine rulers and guard- -

iang of the universe, by special acts of adoration,
and the celebration of special festivalsin their honour. -
Whilst therefore the Hindds may have listened to

12 The eacred books of the Hindas are filled with the stories of sages and |
snints who engaged for a long term of years in constant sacrifices, severe ause
tevities, and deep abstract contemplations of the supreme being in his various

- manifestativns. By these performances they wers fabled to acquire such super-

natural powers that they could drink up seas, remove mountains, change the
courses of rivers, and compel the gods generally to fulfll their behests. These no
doubt were the outgrowth of popular superstitions, fostered by the Brﬁhman
priests as throwing a reflex glory over the whole casle. :



RETROSPECT OF BRAHM&_ II._,\I\TDIA. @L
'-.._'__'fmetaphyslcal teachm and paad ey erence to th-e ?E“Eﬁ"f TER. n_fj
| philosophic "sages, they continued to employ the
. Bréhman priests to perform the old sacrifices and |
| ceremonial which had been practised by their fore-
. fathers from time immemorial. They believed that
. whilst the gods were duly worshipped, the country
. prospered; and this conviction could not be-shaken
by the dogmas of a supreme spirit and the trans-
_nugratmnb of the soul. |

0 It may now he possible to indicate the more im..
__:.'f_':'._.portant stages in the history of the Brahmans gener- _
. ally. In that remote age which may have preceded Ay
B the Aryan invasion, the Bréhmans were probably =
\the priests of a phallic deity named Brahma, from |
 whom they derived their distinctive name Sub- 3?;‘53‘;:,‘3} t.he

1

I

sl el ol i

| o | sequently, in the character of a hereditary priest- minﬁfff iy
aa

e

e e i e

B e e

~ hood, they officiated as sacrificers to all the gods, sd 51335”"_’“1;_, -

i __,ﬁwhether of the conquerors or the conquered. This i
| spirit of coneiliation or comprehension has always i
| characterized the Brahmans, and is perhaps the |
. main cause of their success. They identified foreign 3
".f_:_""gods with their own; and then by virtue of their = ;
e '__'__'.:.heredltary rank they officiated in the worship of ;
| all® The Aryan conquerors, the Kshatriyas of the
K _."_".eplcs, bad previously been their own priests; but
{  they could have had no objection to employ the
{ .-Brdhmans as sacrificers. The Brdhmans probably
1 were Aryans like themselves, and lad already
| established a powerful influence over the general
Ry p_opulation. Moreover, they must have made a deep

M The caste system of both India and Egypt seems to have originated in the
worship of the phallus,
18 They thus identified Agui, the Vedw deity of fire, with their own god Bruh-
. ma, the gupreme. spirit.  Other identifications will be mentioned hereafter in
chip. vii,
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cm??mnn nnple:;slon upon the '[\shatmyms, I'or whilst the e

Q ~ priests, properly so called, appeared as a sacerdotal
i . caste of sacred origin, the sages were supposed to
{ be endowed with divine wisdom and supernatural

I power by virtue of their rites and austerities. |
| “!;;geﬁrg";f;;gﬂof . Thus in proeess of time the Brahmans would 1’9.' i
'_ mﬁ}h’mm’ W recognized by the Kshatriyas as the only agents
1 between man and deity ; as the only priests who
; ~ weore authorized to offer sacrifice. Henceforth they
' became identified with the Aryan invaders, and
~every conquest effected by the Kshatriyas outside
the Brahmanical pale was followed by the intro-
. L duetion and establishment of the Brahmanical hier-
= wed ) arehy, The Vedie Rishis either dlsappeared or
' became absorbed in the Brahmanical community;
and perhaps the same fate attended the priests and
bards of other races. In this manner the Bréhumans
ultimately became the one national priesthood of
India. They officiated in the public temples and in
private’ dwellings, at festival celebrations and in
family or domestic warship. They performed all the
great ceremonies on such state occasions as the con-
secration of Rajas, the commencement of hostilities,
the 'tl'lanl-:srrivings for victory, the propitiation of
. offended deity in times of defeat, drought, or pesti-
lence. They also performed the necessary rites a
births, deaths, marriages, the sowing of seed, the
gathering in of harvest, the building of dwellings, the
S planting of trees, the digging of wells, and other
pinn  similar incidents in the life of humanity. They also
cast nativities, practised divinations, prognosticated
future events, and uttered spells or incantations over
weapons and implements of every kind. These
' pursmts they continued not only after the Aryan
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