:"wdrslup of the Vedic deities, and sacrificed at the

|\ The Bréhmans, however, assert that they are Fr
-f-':kmprosentatwos of the ancient Rishis who composed

\spirit, as the creator of the universe, and the dogma

"e;:'g‘a.rdecl as an 011torowth of the old Vedie worship.

of the Bréhmang was apparently in Hindustan,

n..'gilea,t Yajnas, or flesh-feasts of the Kx;»hatrlyas._ A

tha

" the Vedic hymns, and that they have formed a
‘dominant spiritual hierarchy from, time immemorial,
They have divided themselves into cight Gotrds, or |
families, corresponding to the eight famous Rishig
from whom they claim to have descended. For
_;'a;cms they have been the sole conservators of the i
Vedic scriptures, which they regard as having been
ore or less inspired by theuz' god Brahma. Asa
,_atuml congequence their pretensions have been =
generally admitted ; and the worshlp of the supreme

of the tranfannn'mi ions of the soul, have boen B T

But it has already been secen that the assumed
‘I,mgm of the distinetive religion of the Bréhman .
_sages is open ‘to question. Arrfun, the Indian home =
‘of the Vedic Aryans was in the Punjab, to the
;,-:.-we,stward of the river Saraswatf. The Indian home =

© allusion to caste distinetions oceur in the earlier

 Vedie llymns Thc Bralimans, on the contrary, are

16 See History, vol, ili, part v., Brahmanie Peviod, chap, ii.

. represented from a very ancient period as forming

;-:I'f'xsame tune they took t]m place of the R;shm a.t the i

nsionh *of 't
mmmm !

S i I e e e S S T = i - e - =

i and extended from the Saraswatl eastward to the =
i "'f.}'f.'-_'-'ba,nks of the Granges, in the neighbourhood of the
i .'anclent city of Kanouj!® Moreowr, the Rishis were
. not formed into a caste, nor does any authentic




e
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a-n mfel'?l

iy mte

i .mgemm— ox 'mm'

'!mmn 11. an  exclusive and horﬁchtary pr 1ebt caste ; and mugh_" e
| of their religious teaching turns upon thexr (:aste_-' bt

dl&;tmoimns

These marks of dlﬂ’erence between the Vedw-._;__

Rishis and the Brdhmans are all the more Worthy

' of notice, from the fact that in ancient times neither

. the Rishis nor the Kshatriyas entertained that respect

. for the Brahmans.which has been displayed in more

. modern times. The Brdhmans had undoubtedly

' made their way into the Punjab, whilst the Nigdignls

. Aryans were mere colonists in the land.  But the i

Rishis composed satirical hymns against the Brah.

. mans, which have been preserved to the present
day. They compared the penances of the Brdhmans

o the torpid condition of frogs during the dry
_ Aeason; and they likened the utterances of the Brdh-

 mans at their sacrifices to the croaking of the same
‘animals.  They, moreover, 'ridiculed the vows of

. celibacy which were occasionally taken by Brahman

sages, by humonrous representations of the com-
plaints of neglected wives!” The Kshatriyas, also,
who engaged the Brdhmans to officiate as pnests,

regarded them with a certain contempt as mere

« mercenary sacrificers, who were guilty of an un-
i pmdonable assumption if they attempted to establish

Bages.

themselyves on an equality of position with the muh«.

-  tary community.’®
- mofBréh« ;

In a subsequent age, when the primitive concep~

| 'tlon of Brahma bec‘xme amphﬁod into the dogmas of

a supreme spirit, and the transmigrations of the goul,

1 Bee Hlst{iﬂ'. vol. i1, » part v, Brahmanic Period, chap. iii,
18 This sentiment js fully expressed by the Kshatriyas who wete present at fhe-

Swayamvara of Draupadi, when they s that Arjuna wore the garb of &
Brahman.  See ante, p, 86, In the :Buddhnst code nf M.mu, thb Brﬁhmans rank' i

below the Kshatriyns, _ ._ RS
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same hpterooemous chavacter which they still retain.
ndeed it would only have been the more ‘adyanced

eould apprehend and expound the mysteries of the

'and domestic life. They appeared, in fact, as the
lforld]y concerns, and dwelt under trees and groves

ostensiblo obJect was to purge then souls from all
"earthly passions; to render themselves superior to
all ploasure and pain, and indifferent to all sensations
'_aiid emotions; so that after death their purified spirit
might return to Brahma., With this view they entered
upon o holy life of temperance and chastity, sub-
sted on a vegetable diet, practised severe austeri-
o, performed a daily religious ceremonial and

Such were the Bréhmans as they appeared at the ad.

_expcmnded all the mysteries of their.religion, and
taught the various ways by which the fervent wor-
shipper could devote the whole energies of his body
" and soul to the contemplation of the supreme spirit.
"_',l’ilan “of them svere founders of different schools of
"'metaphymcs, all tending to the same conclusion
_ although pursued through different labyrmths of

' contained in the supreme spirit; that all living
| beings were originally emanations from that spirit;
. and that all were subject to the law of transmigra.

sages. of the caste, the intellectual literati, who o

niew philosophy. Such sages must have been very I
far removed above the illiterate pll@bts of temple

pious fow, who abstracted themselves from all

n the outskirts of towns and villages. Here their

'sacrlﬁce ,and mortified the ﬂesh in every possible way,

f"mnt of Gétama Buddha and Alexander the Great.
They were each attended by disciples to whom they

bewildering thought; namely, that the universe was

he bulk of the Bréhmans st have p:resented the CHAPTTR 1t n __



ﬁ&metﬂr of
-;vhlch estabr |

Jished Brake
!Imlllsm. !

| thie revalution |
| of that rehn‘mm revolution which was atutatnw the

Hindu mmd from a remote antiquity. The higher

1 mqmm or umm #

© mmn. tmns untﬂ tlmy were suﬁlcmntly puuhed to return
' to the supreme 9p1r1t from whom they had ommnally
-emanated | - |

It may now be posmblo to apprehnnd the nature

order of sages were becoming famous thronghont -

the land for their transcendental = wisdom, thcu' i

_govere austerities, their mystic sacrifices, and their

profound contemplations.  Many of them were per»_-__.-

haps little better than fanatics or madmen, who

showed their indifference to pain by the practice of
self- torture, and their indifference to shame by ap-

 'pearing in public without a shred of clothing. ' But
 sages and fanatics 'were alike regarded by tlie

eledulous multitude with superstitious awe.. Some
* swere worshipped as divine beings. Others, again,
were supposed to have acquired such vast supers

natural powers by the force of their penances and

austerities, that they could compel even the gods o0

falfil their behests.  Meantime the bulk of tha

 Brahmans, the ordinary priests of every-day lifu,

continued to worship the old gods as a means of

livelihood ; but at the same time they professed Bmh-

manical 1deas and teachings as a means of acqunmg
respect, and exercising a more powerful influence

i . over the masses. They appear to have oncourmred
 the belief that no acts of merit were cqual to sacri-

~ fices and almsgivings; but at the samo time they
 were supposed to pelform penances, to engage in

the Pontemplatxon of the supreme spirit, and to

OXEreise supernﬂtural powers. - Thus the 1d<,a. ol

goodness and kindness became obscured by the

darkness of superstition. ’l‘he rohgwn of the heart




emained untouched. The wicked expogtod to
cape from the just penalty of their crimes by the
au;hter of hecatombs of victims to the deities, and
o presentation of costly gifts to the Brahmans.
‘he doetrine of vicarious sacrifices and merits

ffences were c;upposed to be wiped away by the
‘sacrifices and penances which were performed by a
niest or preceptor in behalf of a cruel or depraved
ender. Under such ciroumstances it is not sur-

saendancy which destroyed the political life of
very Indian nationality, and rendered the intro-

fjlti: e,
1 the various revolutions of Indm,mrohulous,

'pdlltlcal and social,—will abundantly appear in sub-
sequent chapters. Before, however, opening up

by the Bréhman sages, and which has been 1'ecorr-
‘nized from an unknowz} %nthmty, although it
TR arely carried out except in theory. It may I
? ' *»summed up in a few words. The Bréhmans Were )

-

ising that the Brdhmans eventually acquired an

these new vistas in Indian history, it may be as well
to gla.nce at that ideal life, which had heen pchmbﬁd .

o hiereditary caste, appointed by the god Brahma for

'_stlﬂe,d under a rltu ahsm, which was as devoul qgggg@%
of moral meaning as the indulgences granted in the

Mld{l]e Ages. Scm ifices ceased to be a festive offer-

& of meat and wine to the gods. Almsgiving it
Im_ lonwer a spontaneous oﬂeruw 1o the | priests of {1
leity. DBoth rites were converted into religious
merits; in other words, into atonements for sin by

which the conscience was silenced whilst the heart

rowned the whole system. The most heinous .

uction of a foreign power a necesmfy to the people __; |

_The pdrt played b} the Brahm amcal community



OH. ‘P!i‘ m'_xr

'-ﬂ-—“?“r‘“

 Pour stalp;es in

| hle: fteal lifo of

g Brahrman:

0 Tha student,
1/ The house-

Tholder,

L e hermit,
il __'_I‘he;(l'evql.ge._

the Wors'lnp of deity ' They dwelt in separate com-— il
it mumtxcs, sometimes in hermitages, and at othertxmeﬁ?‘_

| in streots or vxllages of their own. They subsisted ~
on such simple fare as grain, vegotables, and/ frates |
regarding milk, butter, and curds as their choleest '
“delicacies. Their whole time was occupied as far ag -
might be with religious worship, such as sacrifice, -

prayer, penarnce, cont(,mplatum, and sacred studies;

and evory secular action of their lives, from the cradle

to the burning ground, from the moment of rising

in the morning till the moment of retiving to 1-.%1;_.-\-_.2'5"25_
at night, was U‘OVOI‘H(,d by some precept of puuﬁ} (93 il
'Worshlp. i Lus cleaning the teeth and rinsing the =

mouth were performed every morning, equally with

‘the worship of the gods, according to o strict and = =
~minute set of rules; and every meal was 'xcoompamed B
by an offering or sacrifice to deity. Such a life -~
could only be fmﬂnfully carried outunder conditions
of the strictest celibacy. But the Brdhmans were a -~

hereditary caste. It was consequently the duty o’c,._'
every Brahnian to become a husband and father, in
order that he might leave rupwsautdtwes to (,arry-'.

on the work of rehrrmua worship. |
The whole existence of a Brahman was thus'

mapped out info the four periods of youth, manhood,
middle age, and old ago ; and the mode of life

“snitable to each period is elaborately laid: down by |

the Brahmanical lawgiver Manu,* During the first

period a young Braliman lived in the house of a pre-.

(*optm' of his own caste, and was taught all the learn-
ing, ceremonial, and moral and 1911“"10115 duties of the

Brabmans ; and in return for tlus instruction and

maintenance he rendered menial services, Su.c_h; #a

e |

W Beo History, vol, 1., pact v.; Brahmonie Period, chap, %,




saerifices. . On reaching the second period the Bréh-

householder. A wife was given to him, and he
jas formally presented with a cow. He now, if
possible, drew his subsistence from endowed land,
and received alms and offerings ; but he was to
avoid the habit of begging, les by taking too many
\ wifts the divine light should fade away from his soul.

ie Brshman householder might also” engage in
rade and money lending, but he was not to follow any
‘pursuit which was incompatible with his sacred call-
g, or engage in any service which was beneath his

‘ment for a Brahman householder was that of a priest
. preceptor, who devoted his whole time to daily
orship, and imparting sacred knowledge to his
upils or disciples. The third period, or middle
e, was of an entirely different character. Hitherto

ghteous example to his neighbours. But he would

slier state of existence. For this end he would
throw off all family cares and anxieties; he would
seek some ‘seeluded hermitage in the jungle, and

_il-{é&'d'.-a,--life_.__of celibacy and self-mortification until he
‘had overcome all earthly appetites and  desires.
Eimlly',.when he was freed from all sensations or emo-
tions of joy ot pain, he would enter the fourth period

death Dis soul might escape from the trammels of

an left his preceptor, and commenged life as a

evoeditary dienity, The most appropriate em Moy -
y dignity _ PPXOL JrOY

e Brahman may be assumed to have lived like a good
man, doing his duty to his family, and setting a

‘tiow. think of preparing himself for a higher and

 thero subsist on fruits and roots.  Thus he would

of life, and devote his whole time as a Sannydsi to
. the contemplation of the divine gpirit, so that after

putting wood, bringing water, or preparing the daily ORAPERR 1L
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_ mmnu materlal exxstenue and bocome ahsorbed in Brahma., )
0 ﬁ‘;{,;‘,’;‘;’{,g};egv-_;' _ The religious life of the Brihmans, notwithstand-
b R Y G se.lﬁsh isolation from other castes, is not'with =
- out its attractions. But they formed a hereditary .
caste, and there is perhaps no institution more '
demoralizing to a religion than a hereditary priest- = =
hood. It excludes the men, who are otherwise fitted
by character, tastes, and religious enthusiasm, from @
pursuing a sacred calling; and it admits a large
. bumber in whom the religious instinct is very |
‘weak, and the passion for wealth or power iy varyi'-i-f?'%-"-.-‘--."
_strong The result of a hereditary priesthood m ' "
. India is that thore are but fow Bréhmans who faith~
 fully lead the ideal life prescribed by the aneient
. sages. They are generally‘pharisaically strict inthe =
| practico of all outward observances, through pride -
of caste, and fear of incurring diswqpect but other-
wise they degenerate into mercenaries. In the social 5
life of the Hindu drama, which belongs to a later
period, they appear as parasites, jesters, men of the =
world, and political mtriguers ; and b(*yond thelr- _
_ danm on the score of bir th, they possess none of the = =
. wirtues or attributes which are fondly ascribed to the |-
AR ideal Brahman of old.
L igemnisan of The organization of the Brdhmang into an,
(PR ecclesiastical hierarchy belongs to a comparatively
late period of their history, and will consequentlyi\-
be treated in a 5ul)sequont chapter. But theve is
one remarkable institution associated with their re-
ligion, which may be traced back to a very remote
age, when the dogma of the transmigrations of the
soul was as yet unknown. This was Satf, popula: I
known as Suttee, or the practice of burning the liying
widow with the bod} of her deceased hlm‘mnd |

Laltk D



, society of a favourite wife or concubine in the

'nda,va,s and Kauravas, th(, dead bodies of the slain
rere. burnt on funeral piles, but none of the widows

::-his funeral obsequies. If & man died childless,

nsian ; but otherwise the widows of a Raja con-
.-,tixmed to live in the 10}&1 residence under the-
'roteetmn of his successor.

Fyan usage is thus obvious. The Scythians buriec

_aughter@d a living.female to enable her to accom-
pany the dead man; the Aryans placed the widows

usagés found expression among the Rajpoots. The
dead man was burnt according to the Aryan fashion ;
bt the living widow was burnt with him in order
that she might accompany her husband to t‘;e world
@f splrlts._

| The rite of Satf, as practised by the Rajpoots,
'may thus be descnbed as a Scythian usage modified
'_,'by Armn culture. The bodies, dead and living,

A f_ 20 See Herodot'm iv. 71. The sume idea finds exprossion in an cpwode of the

‘ere burnt with them. Again, none of the numer-
women of Mahdraja Dasaratha were put to death -

':-'The-'if slaughter of i wrfe or concubme at thc cmPTIR L |

AN _....,—-_ i

5_8‘31“1‘35 of a decea,sud hubba,nd seems to ha.ve been gﬂggﬁ?gﬁh& il
Seythian custom. It was an 0111‘11‘1'0wth of 4 behﬂf Suiteer.
'ghosts. . The dead man was qupposed to 1*equ.1re. i

world of shades.? The Aryans appear to have had
no such custom. After the great battle between the

S WldOW was expected to bear a son to the nearest

' The original distinction between the Seythic il e Sevitioand |

the Aryan
usage,

: th_e_lrdead the Aryans burned them. The Scythians

charge of the new head of the family. Both

q('vihimt Sat,i .

moditied by

Aryaii oulbure
a.nd worship,

: Mah& Bharata. See History, vol. i, part it,, Maht Bharata, chap. ix.  The - i
- questicn of whether the Soythians were of Avyan originneed not be discussed here,

8cs Rawlinson's Ifemﬂotus, Book BV Appendn Essay 1., Lthnogmg'u} of
Ay Europeau Seyths.

o - o



8brua41 of the
: -\ ribe over Raj

i Were '.no longer burmd but lmrned The fbmalo,w_
. no longer s]nughtered as an unwzllmg vietim to the e
- selfish hensuahty of a barbavian.  On the mntrar},};.
' she was the widow of a high-souled Rajpaot thei{;j' 53
mﬂeh of his chivalrous devohon prepal ed to pﬂ,l‘iﬁh.-}'..--‘_._-I'__:__
with him in order that she n‘wht accompany her -
| :dec(,a,sed lord to a heaven of f(,hufy *t The Scythian &
. Batf was further modified by the Aryan w orship 01"_'.‘_;
fire and the sun. Agni, or fire, was the purifying =
deity. She was not only the domestic goddess of -
. the household, but the divine messenger thztt carried
the sacrifice to the gods; the puri Fymg flume that -
bore away the Wld(}W 'mrl her lord to the mansmns_:_;_f;-g =
" 'of the sun., In this manner the hortible. b T TR
revolting to civilization and humanity, was 11I1btled,._‘-";
with an element of the religion of the affections. It
elevated the helpless concubine into a .‘aO]f sacrzﬁmnw s

heroine; the distracted widow into a joyful a;ndl.- :
trmmphant bride. ~ The future of the bereayed

woman was no longer a vista of shame and sorrow,-__'_‘_rif-__
She ascended the p}l( as the chariot of fire which =

was to carry her away to the arms of her wlormcd"

--bmdetrromn in the realms of bligs, 2

Such was the rite which the R.'l_ijOfJ smd iha

2 Arnnng'st the Thracians, the widows of the dewemd man wero sa.ld 1‘0 dis- iy

| pute amongst thomselves as to who was the best beloved, and consequently the

best entitled to accompany her husband (Herodotus, 'v. 8). The same idea
- finds exprossion in an imaginary conversation between the widows of Pandu, which e
- s apparently a later addition. See Histpry,vol, 4., part it,, Maha Bharata, chap H

2 # The earliest notices of Sati amongst the Iindas are to be found i the
Groek apconits of the P\P‘dl!.h)ﬂ of Alexander in the fourth century before the

- Christian era, *(See énfiu, chap. iv., Greek and Romen Indin) The rite is there
said o hiave hepn adapted a8 a chmk upon the women, wha occasionally putia
- husband to death for the suke of a younger lover.  (Strd Lbl), Indin, seot. 80.)  The

Greek story may have been based fipor authentic tradition. ' In the age of
Avyan or Rajpoot conquest, n captive princess often bedame the mmlllmg wife of

. her conqueror ; and ander such cireumstances might be he mpted to revemgn the
affront hj polson ox the daggnr i (




man carried to nea.rly every quarter of Indm. Umvmn 1w
"was the expression of the highest conjugal affec- ;;]“;j{ig';ldlmy'
n, combmerl with the lowe&t state of female de~ Bl
adation. The unfortunate widow had no way afl

mapo from a joyless life of servitude, excepting by

{‘:1'\@ mmt horrible of qaouf;(*es. _ T 10 honour of the-

d the WLdOW was too often cumlemned to the pfun i
"f-marfyrdom when the heroism was altogether want-
ng. The v1(~t1m was atupihbd with drugs, and
"111(, wis led by the

t will he unnecessary in the present day to dwell npon the horrors of the-
wthior detisils respecting it will, however, appear hereafter in the progress of
story, Buf the following verses by d poet of Peninsula India are supposed
press the feelings of tlio son whilst fiving the fumeral pile of his living
&r&nt-, ard furnish a powerful illustration ‘of the inhumanity of the pmotno

: hgé to suy, although the dogma of the metenipsyehosis finds no expression in i
e _ﬁe ltself, it is yet 111trudu(‘ud in the verses, The descriplion of the funeral
eremony, apart from the Satf, wl‘respunds with the burning of Mahhrzga Dig- |
aratha. #8ee ante, page 49,

""FExtmcts from the song of Pattanatta Dillei, as he performed the funcral
tes for his mother, . :

i 1, In what future buch ghall 1 see IIF‘B who for ten moone, burdened, hore
e and when she heard the word Sow, lovingly took me up in her rosy hands
ind fed me from her golden breust? \

49, Shall I kindle the flame to consume Ier, who for three hundved days of
"'fﬁveamneqs and longing, morm and evening imploring Swa s ZUACE, Was bdme drmn

y e a burden ?

%3, Shall I place Hex on the mle and kindle it,~—Ixug, who in the eradle, on
I,"her hosom, on har ahoulder, L’lle‘%SBﬁ me, fanned ' me, singing soothing  lul-

TSt



LA
S

P
i




" CHAPTER III.

LII”I' AND ’I‘EACHINGb OF GOTAMA RUDDHA.
B.C. 623

THE tise of Buddhism opens up an entirely new omaptsg it
in the history of religious development in Indiq. Failueor. roof Brae |
he dogma of the transmigrations of the soul had i
ent its foree in vain, It bad not eradicated the
01*3111};; of the gods, nor broken down the caste
om, nor overthrown the 5p1r11:u'11 domination of

" Brahmans. It had found some expression in
CH Brahmamsm of the sages, but that also had
woved a failure. Wherever such Brahmanism
¢ised any real influence it had tended to check
play of the affections by introducing a ritualism
nd asceticism which had no moral meaning for the
asees. It had stripped the primitive relicions of
I tke associations which endeared them to mottals, '
_d reduced them to a creed, which, bhad it been
iiversally accepted, would have ignored the old
ods of man and the universe, rmd stifled all the
ea,rnmtrs ‘and aspirations of common hunmmty

t was consequently doomed to stiffen into lifeless
rmd ; to leave the vast populations of India hope- VO
essly sunk in a childish superstition; and thusto = L
await the inevitable I‘GVOIHtI(}H which was to restore (B
the rehmon of humamty to the world,
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ﬁe}igums il
| eseence sies |
mded h,y rewlﬁ.

ventional belief, and create what the world calls a

reformation ot revolution. Sometimes the new

movement is the revolt of humanity against an
effete superstition, proclaimed by an earnest and

self-denying apostle. But not unﬁequenﬂy it ”1,3_[_?

the re.nction of the religious sentiment against a
common-place humanity ; the relmblhta*lon of the
old gods and old worship in new and more spir L?f.ual_

 forms, in order to arouse the world from a selfish
‘and materialistic torpor. A type of either revolu-

tion is to be found in the history of ancient India.

" The advent of Gétama Buddha was the revolt of ‘

humanity against the superstition of the Brilyman
priest and asceticism of ‘the Brdhman sage. The
Brahmanical revival was the rehabilitation of the old
gods against the lifeless indifference of the Buddhist:
monk, and the general growth of luxury and ease.
The revolt of Buddhism against Brahmamsm is

‘only to be appreciated by those who are familiar
with the results of both bet(‘nlb The India of the

present day presents many of the characteristics
which must hfwe dmtmgms]*ed ancient Indm pmor'-

i ﬁuch phases of qmbscem,e 4re by 1'10 e e 1‘““""".:..', 0
freqnen’r in the history of rehigious dvvelopment L
" In reality the currents of spiritual thought are ever
' flowing and ever intermingling; but sometimes one
or other may seem to stagnate for awh o, and harden | _.:5:..__‘.2
into a material creed and formula which will last for
generations., K m‘ﬂzty however, is lmposmbl(—; fl"_‘ hef._-f_-‘j_.*_ff_.:
hardening is only on the surface. bf‘neath tl'l#»‘_'_:‘-‘f_:'f.j;_,_
upper strata of outward rites and observances, the
elements of faith and worship, new and old, are
‘seething like hurning lava, until at last they assume
e Spiritual life, and burst through the crust of con- '



o
ontinent is dotted with little ‘sanctuaries, which

grc}tesque and distorted effigies are to be seer:i"wi‘th-:
;:ﬁ"-.;g;r;d-;"fatll'ers and mothers bow down to these
dols, praise them, propitiate them with gifts and

flerings, and invoke them for help and prosperity.

ns, with pyramidal towers or cone-shaped domes
ered with sculptures, and surrounded by walls,
pt-yards, and roofed passages. But all are of the
am 's’é'pul'ehra-l character. Some are the receptacles
archaic gods, who are arrayed in jewels and
elf"_"ibjuti"..é-veri those deities ave little better than
gaudy mummies of a primeval age. The women
ne seem to be fervent worshippers, for the men
\ave begun to groan beneath the oppression  of
olatry and Brahmanism. Indeed the rapacity of

- e

3 beneath contempt. They celebrate thoir temple

y cannot evoke those joyous outpourings of ador-
m or thanksgiving, which indicate the presence
ligious feeling in the hearts of the worshippers.
_ipited mob cry aloud ¢ yictory " and ¢ cglory,”
though their gods had won great battles. - The
Brahmans chant their mechanical laudations, amidst

ond a passing offervescence there is rarvely any real
:If":-"'.-l-'.. bt M i i 5 L3 ) ” ; Al r i
enthusiasm insuch demonstrations. Yeb the Hindus

advent of Gdtdm& Buddha. Ttis a land of CHAPTER 111,
1t16§si? _.t.gamp}?s,_.aml _. p-r;est.s? }vih-x-t;}.;-.;u}a_p‘;-_mg a ';ﬁ.gl_fmj ﬂiﬁ;}imfﬁs-f:f
‘bordering on despair. The whole dndian teovectisditg.

appear like the sepulchres of defiunct gods, whose

sain, there are temples of more colossal dimen-

'_3_.‘.{;'@113]3..pr_i_egts. is unbounded, whilst their culture
estivals like children playing with dolls. T hias o

ry thegOds” procession, or induce the gap;i__r:l:g : i
wd to drag them along m huge idol ears; but

e deafening noise of drums and toro-toms. But be-



" beads and repeat then' prayers. it
. always ready with their simple oﬂ@rmgs to, the
' gods and their gifts to the priests. The rieh will
. exhaust their means in constr ucting temples, tanks,
- we,lls restmrr-p]aoes for tmvollms, md ba’clnng steps-':-’,__ﬂ,
on the banks of rivers; or in feasting a crowd of

. mendicant Bmhmam and presenting  them wuhf‘}{,_
clothes and money., But their rdwlous life, so far.
a8 it finds expression, 15 one of mﬁated ostentation,
- accompanied by settled gloom. Whether on. p11-
. grimage to sacred shrines, or gathered together in
I,_,_"{hundreds of thousands at the great rehrrmus fuirs,
|| or sacrificing to the village gods with all the para«

 seem on most oceasions to take their plea SRTes thh,-*;;_

R
e

Skl

I.Thcy tell theis
The poor arel v

are essenfmlly a reh«’wu& people.

phernalia of flags and garlands, the people of India

sadness of heart. By the favour of the rrods they

may hopo to obtain heaven; but by the anger of |

the gods they may be condemned to the torments of
hell. They g,n apparent vent to great rejowmgs’.-_i-'

~on such occasions as a marriage ceremony or the--:‘"-_'.'-
birth of a son; but in their inmost hearts they ave
lamenting ovw a lavigh expenditure forced upon ‘oheﬁm__'-

by the tyranny of custom, which reduces them it

_poverty for the rest of their days. They are virtuous
. and contented, but their a aspirations are Stlf]&i bt
_ priestly repression, and their contentment is little
. better than a helpless resignation to thoir destmy
 Their family affections are as strong as elsewhere,
* but from the cradle to the burning ground they are

hemmed arvound with caste rulcs, rohglous obsery-

~ ances, and Brahmanical exactions. The woimen are
 kept in seclusion and dependence. The son is mar-

| ried Whllﬁt yet ) boy, and brm gs his Wlfe to remde
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yeb a girl, and cond{,mnnd to live under the eye of a ¢
I_'_fz:nother inlaw ; and if her husband dies, she is
‘doomed to perpetual widowhood.  Thus amidst
nuch outward placuhiy, dissensions and jealousies
‘are frequently burning in the household. 'T'oo often
_f'fhe mother will not eat, the daughter-in-law is in an
‘agony of tears, one female will not speak, another
‘will not move, and husbands and fathers are loolung
‘on in despair.

 But Buddhism, as it once flourished in Indla, Romts of
nd as it still ﬂourmhes in Burma, has exercised a inepeoploet.
:ery different influence upon its millions of followers.
isa rehgmn not of fear and sorrow, but of hope
nd joy. It is a creed which turns on the dogma of
16 metempsychows in its simplest form ; tha,t good
less in the present life will ensure happmess in the
vext life! It is thus a faith without gods, without
.."'prlebts, properly so-called, and without sacrifices,
:'pmiances, or supplications to deity.* Yet its votaries
e joyous and light-hearted, and generally good
nd benevolent. Their pagodas are airy structures

.1 'T'his definition of modern Buddhism is only applicable to the masses of the
gity and not to the monks, ‘It will be seen hereaftor that there wau os bhroad a
distinction between the religion of the Buddhist monks and that of the Buadlist
Jaity, ag¥there was between the popular superstitions of the Hinda popu]atlons
;_-._and the metaphysical speculations of the Brahman sages,
.| 2 'The statements in the text are sutficiently aceurate, but yet open %o question.
I'-In-_theory Buddhizm does deny the existence of deity, pnd hence in the bittexness
‘of  controversy Buddhists are often denounced 'as atheists,  Perhaps Buddhist
- monks deserve the ep\the but they live in an abstract world of their own, apart
from all humamt.y It is, however, umpossible for the Buddhist laity, who live as
usbands and fathers in the world of humanity, to deny deity ; because all such
1on must be practically conseious of the existence of an unseen ruler, ag God ox
prmridence, who presides over the concerns of life and carries on the governyient
o _.'_'-Z-“--',of the world; and the dogmas of merits and demerits, of destiny or inexorable law,
1 Ueatinot eradicate a belief which has become an instinet in humanity, Consequently
;_*‘Bgddhmm doos recognize the existence of deity, and instinctively supplicates the
- assistance of divine beings, after o fashion that will be indicated lergafter,
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eapteR . without an element of melancholy or gloom. Their
. worship i5 an expression of reverential devotion
 towards their great apostle, whose career on earth Tt
was one of self-sacrifice for the deliverance of the
‘human race from the miseries of existence. Khety o
days of festival are characterized by open-handed
hospitality and spontaneous expressions of real re. G
joicing. There are provisions for all who care to

eat, sweet liquors for all who care to drink, and a

profuse prodigality of flowers and perfumes. They

have communities of holy men, who are distin-

. guished from the laity by their yellow dress, and 5,
 their closely-shaven and uncovered heads. Whey ot
are sometimes called priests, but the term isa mis.
. nomer, for they have no duties to fulfil in connection " 7 |
.. with the pagoda, and no rites to perform at/birkhig,
deaths, or marriages, or at any of the various in- =
cidents of family life, which bear the slightest cor- AR
‘respondence to those which are petformed by the Al
Bréhmans. = Indeed the holy men amongst the Bud-
dhists are not priests, but monks, residing in they o

seclusion of their monasteries, and practically en-

gaged in the education of the young. Many ave
also srpposed to be pursuing sacred studies, or
promulgating the religion of goodness and Wingm i

kindness. Their maintenance is in no way felt aga !
burden wpon the people. They are universally
treated with a sincere respect and kindly congider-
ation, which the Brdhman cannot always com-
mwand. They may not beg, they may mnot even

~receive money ; but they are abundantly supplied

with all the necessaries of life by the voluntary con-
tributions of the masses. Wherever there is a good
work to be performed, whether in the name of
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nd'{ormments 1f needs be Thoy have no caste
istinetions.  They can mingle with the utmost

ountrymen of every degree, without the slightest
foar of impurity or breach of rule. Their wives and

-_-all occasions of 11191‘1*y-111akm and fcstwal, amd
en they assume an in 1epu1dmt poutmn n thf,

d-e'véloped by soclal mtercom*se into free and healthy
;._..I:;.pla,y Courtmo time is an institution of the country.

-'c%vmg company, she pluu,es her lamp in her win-
dow, and puts fresh flowers in her hair; and takes

2 tl;e village array themselves in their best, and pay a

Iam%ls burnmg In this manner attachments are
formed ; and instead of arbitrary unions between
boys and girls, there are marriages of affection be-
tween young women and younﬂ' men, In Whlch
,jf--'.nmther parents nor priests have voice or concern.

~— Punjab, or land of Vedic Rishis; nor in western

"'.j"__'""--f';_fj_Hmdustdn,_ or land of the Br'ihma,ns, but in the
“ixegion further to the eastward, corresponding to

freedom amongst Europeans, as well as their own

o.aughters are not fshut up s pusoners m the inner

- On any evening that a damsel is desirous of re-

.~ her seat upon a mat. Meantime the young men of

round of visits to the houses where they see that a

=

- The cradle of Buddhism, however, was not in Cradle ot Bud.
dhism in enstery

Bu-rma, but in India. It did not originate in the Hirdustan.
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GHAPTIRHI Ol il Behav where, however, the Bmhmamsm
of the sages Lad already penetrated, and was ap- -
parently taking deep root. The surrounding popula- © :
tion may have included poutwal Aryans wo r‘;luppmfr

the deified elements of the universe ; but the masses

seem to have adopted a religion which was based .~

on the mysteries of death and reproduction; and
they were largely influenced by a lower order of -
religious teachers known as Yogis, who combined
a gloomy fanaticism with mystic rites and pain- -
ful austerities. The higher phases of religious =
thought were becoming more and more abstract -
from humanity; and meantime luxury and sen-
suality were prevailing in all the cities. Such an
anomaly 1s by no means rare in the progress of -

civilization. Brahmanism in its more spiritual form

was doubtless only a reaction from the general

corrpption of the materialistic religion, Voluptu- -
aries, surfeited with pleasure, turned to asceticism
for relief. But such Brahmanism could only haye

imparted consolation to the few, and could never
have satistied the aspirations of common humanity ;
and thus a large portion of the community were
prepared to accept the religion of Gétama Buddha,

which was based upon the affections, an%the'

affections alone. :

The teaching of Gétama Buddha was confined
to eastern Hindustan, and chiefly to that region
which lay between Praydga at thoe junction of the
Ganges and Jumna, and Grour at the divergence of
the Hooghly and Ganges.* On the north, this area

® Gétama is said to have penetrated to the Naga kingdom of the Dekhan, and
6ven to have visited Ceylon and Burma, but these acenunts appear to be all myth.
ical. He, however, seems to have visited the Kosambi country, which General
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m‘as boundg,d by the Hlmalayas : anr] on the south CHAPTER 111,
"-.,Lby an extension of the line of the Nerbudda river in -
‘an easterly direction along the edge of the jungle of

' Gondwana. 'The scene of Gétama’s lifo and labours

‘was thus an irregular square, which was divided
"’aman%t four kmodomq In the northern half were

the kingdoms of Kosala or Oude, and Mithila or

'_:..,.T;.rhoot in the southern half were the kingdoms

'.__'--fof Varanasi or Benares, and Magadha or bohar"

Lower Bengal, or the country eastward of Magadha,

- was Wholly Sl n, or only noticed by the name

‘of Yanga. In the time of Buddha, neither of these

1'."_.';four kmo*doms exercised the authority of a lord-

paramount or suzerain ; but at a subsequent period

it will be seen that the Rajas of Magadha established

an m}perml sway over the greater part of India.

' The origin of Giétama is still somewhat obscure. Desoent of
Accordmw to the legend of his lifo he was descended R4Sty 0
from a lonrr line of ancestors of the Sarya-vansa, or
-:‘ebaldren. of the sun, who reigned as Chakra-varttas,
' lords-paramount of India, from time inimemorial.
But a tradition has been preserved in the legend, . |
which disposes of these high pretensions. The SR
:father of Gétama was Raja of Kapila ; his mother
vosg princess of the house of Koli. Kapila was a

mere oﬂ~sh00t of the royal house of Kosala, or Oude:

'?."whllst Kol:t was a mmllar offshoot of the royal lfmusa

-.Gmmmo'hmn refer& to the lower Doab, immediately to the west of Prayaga ox

: 'Allahahad

4 The political geography of Hindustan con only be indicated in the most

! general terms, '« Wars and revolutions seem to have been the normal condition of SRR N

. the ancient governments, and to have continually led to lar ge teryitorial changes, : e
- such as the subversion of old kingdoms and fonndation of new states, which no i lw

S geogm?hw cant follow with any degree of aceuracy.  In the time of Gétama, the

i igreat kmgdom of Oude or Kosala certainly included that of Benaves: whilst

- Mithila was probably included in that of Vaisali, which was situated inimediatel ly

TARe the notth of Magadha, and was ultlmatal) conquercd by Magadha,
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A orvigin of Ka-
il Piln and Koli.
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of V%ranam, or Bf,nares. These two little princi-
pah.tms were sitnated in the northern part of Oude,

on opposite sides of the river Rohini; but every
trace of their sites has pasqed away, and the names =
~of Kapila, Koli, and the river Rohini are uukuown'

to. modern geography.®

The tradition of the origin of the two settlmnents |
may be related as follows :—

“In days of old there was a famous R’l_j& of

Kosala, named Ikswédku; and he had four sons and__ =

five daughters. When he was old he mamcd &

young damscl and she bore him a son; and he so
loved her that he made her son the heir- apparent to

“the Raj, to the exclusion of all the elder brethren.
Then the four elder brethren departed out of their -

father’s house, and took their five sisters with them ; 4

and they Journevf,d towards the north until thcy
came to the river Rohini. And they founded 4
settlement there, and named it Kapila; and they
set aside their elder sister Priy4 to be queen-mother,
and took their other sisters to be their wives.® And
they had many sons and many daughters ; and their
sons were henceforth known as tho Sd.l{ya. prmceb.

5 T'a-hian visited Kapila in the fifth century A0, and found it 8 b s0li-
tude.  Travels, ¢hap. xxii, Hiouen-Thsang’s account is mauch the same. '

¢ Professor Weber of Berlin has already pointed oub the connection between
this legend and that of the exile of Rama,—Weber on the Iiiunﬁ)raun, translated
by Boyd. Bombay, 1873,
7 A wyth has been introduced into the or:gmal legond to soften the horror with
which such incestuons marringes were subsequently ugdrded A sage, named
Kapila, is said to have been dwe.limg in the neighbourhood, and to have directed
the brethren to marry their sisters, on the condition that they took half-sisters only,
(that is, daughters of their father, but not of their respective mothers, The Singha-
lese version of the legend betrays the fact that they were all children of one mother,

* named Hatthi. (Mshawanso Tik4, quoted by Turnour, Introd, p. txxv,; Hardy’s

 Manual of Buddhism, p. 130.) I’zofossqr Wilson was of opinion that the city of
Kapila, which was destined to be the birthplace of Gétama, was only called so in
after-years because Buddhism was borrowed from the Sankhya system of philox
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i A{'ter ﬂns Pmyzi Was aﬂhdﬁd with lepro,sy, and Gﬂmgﬂg
-her:"brothers took her to the other side of the river
.Rohml i and she dwel there and took up her abode
acave. A ! 3
_'.,_“'Meanmme ) Raja of Bpnareq, named Rama,. 0
ras in like manner afflicted with leprosy; and he
bandoned his throne to his son, and went into the
ungle where Priyd was dwelling, and took up his:
abode in the hollow of a koli tree; and the leaves
and. bark of that tree cured him of his leprosy. One
ay he heatd the roaring of a tiger, and the scream-
ng of & woman; and he went to the spot, and saw
hat the tiger had fled, and that Priy4 was half dead
Wwith terror. So he brought Priyd4 to his hiding-
ace in the I&.oli tree, and cured her of her leprosy;
:-,'-"éshe became his wife and bore many sons, and |
ey were henceforth known as the Koli princes.
¢ When the Koli princes wore grown they
sived to marry the daughters of the Sdkya princes
apila; but the Sikya princes refused them.
he custom was for the damsels of Kapila to go
w to the river Rohini to bathe; and the Koli
_met. them thare, and led them away, and
_ A Then the princes of Ka-
1 _.','ecame reconcﬂed to the pnnws of Koli; and

.qnph}' w]nch swas taught by Kapﬂa But Baddhism is the natural development of
‘Indian culture genevally.  See Professor Max Miller’s remarks on this subJet.t.
'Ohips from a German Workshop, vol, 1. Art. Buddhism. G
St Aceordmﬂ'fo the 193311(] the Stkya princes refused fo give their uuughﬁers i
in. ma,rrmge to the Koli princes, because the latter had been born in the hollow of

a trec, {Iere, again, a mythic interpretation has been inserted to conceal a digi~
}'g‘reeahla trath. | The real reason fo: the retusal probably 1.13 in ﬂm lepl‘t\S} of the -
'parents of the princes.

Thvs tradition resembles ﬂze story told by Ierodotus nf the estabhshmenfof :
'mamagp relations between the young, men: of bvvl.lua. and the Amazonian. dams

! Huud iv. 110 ~117, !
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M 1t from tuut day the f'amlly of Koli mtermarned Wlth e

the Sdkya family of Kapila.”
This tradition is a valuable relic of anthmty

 Bikya prin i
AP The marriages of the Sékyas to their sisters cannot

. Birth of Go-
) __I_tams,_n,c_ 623,

be accepted as an isolated faet, but was an estab- .
lished usage like the polya,ndrv of the old Vedie '
Aryan colonists. To this day it iy practised by
the Kshatriya kings and princes of upper Burma.

It was, however, regarded with the utmost detesta-
tion by Brahmanical law; and it may be inferred
that during the later antagonisms between Brah-

manism and Buddhism the reproach was not forgot-

ten, In the present day the insinuation of such a
crime has been converted into one of the foulest
terms of abuse in all Bengal.!’

Gétama, of the f.amlly of Sdkyas, is commonly
supposed to have been born B.c. 623" His father
Suddhodana was Raja of Kapila, and had married
two sisters of the house of Koli. Mayd, the elder,
gave birth to Goétama, and died seven days after-
wards, Prajapatf, the younger, gave birth to a son

10 The sons of the king of Burma marry their half-sisters, The first wife of
the king is generally either a sister or a half-sister.  The eldest sister is compelled

to lead a life of celibacy so long as her parents are alive, in order that she may

bo treated as queen-mother, A similar practice prevailed amongst the @ncient
kings of Persia, who were probably descended from a cognate stock. See Bige

andet’s Life of Gaudama, p. 11, nate, The practice of marvinges hetween such close
~ relations is said to have been followed to insure purity of blood, The line of in-

heritance in the Malabar conntry is not to a son, whose paternity might be doubt-
ful, but to the son of a sister, BStrange to say, a similar incestuous union ap~
pears in the legend of Krishna. See History, vol. 1., part ii., Maha Bhbrata,

' ‘chap. v.

1 The date of the birth of Gotama is very uncert'un The question is fully

! discussed in Max Miiller's History of Banskrit Literature, pages 263 — 273.

According to the Binghalese era his death took place in the year 543 8.¢., after a
mortal caveer of eighty years. This date is accepted by Professor qusen buf
it will be shown hereafter that it may be eamly shifted to an earlier or later
peviod,




amed Nanda, who occupies an important place in
 later Buddhist history.' AR,

. Goétama was of a serious turn of mind from hig
. ehildhood.  Like most men who are destined to be-
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Religiong
melancholy of
Gotama, i

. come religious teachers, he appears to have been at

f'm@e thoughtful, melancholy, and imbued with deep

ain and affliction to which all mankind are more or

' less subject, scems to have been one of the earliest

. ideas that dawned upon man, Ilerodotus has de-
'seribed & Thracian tribe, who mourned when a
'\ child was born, and rejoiced when an individual
' died ; and this idea seems to have been eat] y im-
|| pressed upon the mind of Giétama, but further do-
‘vetoped by the dogma, of the endless transmigrations
of the soul, which he learnt from the Brahmans.
Thus elements of religious thought were possibly
. Working in his soul respecting the hard and inex-

fill him with veligious despair. As the boy grew

y

5;_---_---g?é,ﬁ'z‘?i;'-'_'f-é.larmed- lest he should abandon his high

M Dhere is no diffieulty in dealing with the main incidents in the life of
1 Odtama. There is a general conformity in all the traditions that have besn
| prescegad tha possess any claim to authenticity ; whether in Thibet to the northe
o iward of the: Himaliyan mountains; or in the island of Ceylon to the south of

 #sympathies for suffering humanity, Indeed the |

‘orable desting of humanity, that were calculated to

elderhe ‘became so sad and serious that his father

- Peninsular Thdia; or in Burma to the east of the Bay of Bengal. There ave, hows |+

| eyer, cousiderable differences in the quality and quantity of the supernatural
 details, which have been introduced by pious monks and miracle-mongers of a
. later date ; but they have been mostly passed oyer in the present work as devoid
. of all historical valuo. Their general charucter will bo found indicated at the
. conclusion of the present chapter. Thoy are narcated in Bishop Bigandet's 1ite
AT L.eg'end' of Gaudama, based on Burmese snthorities, Rangoon, 18066 ; and in
1 Hardy’s Mannal of Buddhism, based on Singhalese authoritics.  See also the
| works of Burnouf and St Hilaire.
: It has been remarked by some writers, and by Christian missionaries amongst
. fhe number, that many details in the life of Gotama -Buddha coincide with in.
L . ¢idents in the life of Christ.  This point will be noticed hereafter in doaling with
0 the life of Gétama as a whole,
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‘Bréhman sages who sat and dreamed away their
lives under the trees. |

When Gétama was sixteen years of age, Rz:ga. _
Suddhodana thought that marriage might divert the
young man’s thoughts into a new channel Accord-
‘ingly a megotiation was opened with the Raja of
Koli for the hand of his daughter Yasodhara, DBub

the Raja of Koli objected to give his daughter to

such a degenerate Kshatriya. Gdétama, however,
soon proved that he had by no means neglected the
accomplishments of his race, for he distanced every
competitor in the use of weapons, and thus obtained
the fair prize. The marriage was duly celebrated,
and for some time Gétama was happy in-the love
of his beautiful bride, Meantime the kinsmen and
retainers of the two royal houses of Kapila and Koli
sent their daughters to the palace to amuse tho
young prince with their various accomplishments;
and it may be inferred that at this period of his life
he plunged into every kind of pleasure, until at last
he was oppressed with satiety, and his old melan-
choly began to return.?

It is difficult to say how long Gétama pursued a

4 8 e

¥ The sensnality indicafed in the text is almost incredible, It is, however,
quite in accordance with Kshatriya usages. A custom somewhat similar has
always prevailed amongst the Kshatriya qovcleio;m of Burma, varying of course
with the character or ftemperament of the reigning king,  Bhodauspra, who
veigned A, 17811819 over the whole Burman empire, from the Bay of Bengal
to the Chinese frontier, was unbounded in his zenana indulgences. Hvery
governor and feudatory was expected to send his fairest daughter or sister to serve
in the palace a3 an attendant, or Royal Virgin. If any such damsel obtained the
favour of the king, she was elevatod to the position of an inferior queen, and pro-
vided with a sepavate apartment and slaves for her own use.  On the one hand,
- she was expected to promote the interests of her family at eourt; on the “lh(“a
- she was supposed to keep the king informed of all that was going on in the
fmmly of her father or brother, :
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iy said to have successively beheld three d}fferent Tho threo ter-

rors--old age,
dmm%; an

_ objects, which inspired him with a deep sense of the e
. miseries of existence. 'I'hese ()bjects. were an aged
. man, a diseased rman, and a dead man. This ]errend.-
| meed not be interpreted literally. Probably itis a
parable intended to convey by tln ee striking iwures
& congeption of the evils which are the common lot
o let humamty,-wold age, disease, and death. The sight |
. of each of these objects awoke a fresh train of thourvht
11? the mind of the young pllllC,O . and when he had e
seen’ thcm all, he exclaimed in the anguish of his S
‘soul :—*¢ Youth, health, and life itself are but tran- A
itory dreams; they ]pad to age and disease, and
hey terminate in death and comuptmn.” Reflec-
ions such as these have driven some men into a
',,ﬂnlel-ancholy madness, which has ended in suicide;
but suicide to a believer in endless tmnsmigmtions
_,;'i";ﬁ"i!fnérdy'a change from one existence to another.
E"chm juncture Giétama saw a religious mendicant;
‘& man who had renounced all pleasures, all dosuos,
-1_1(.1 all affections ; who walked along with dignified
tranquillity, and looked only upon the or ound The
: 'i:mght of this mendicant enabled Gétama to perceive
| a way of escape from the World and all its delusions
_.and sorrows. He too would abstract his mind from
'~ all passion and demre, until he should be finally
dehvered from the prison of endless tr: ansmigrations:'

s e

et !_4. :At_:(_:m*dmg 0 thie lt:gem_l Gotama was married at the age of sixteen, and did
- not abandon his home and fanily until he wos twenty-uine,  This would give him
| thirteen years of domestio happiness. But, as will be seen hereafter, Gotama | AR
» | abandoned his family the very day his only child was born; and it may therefors s
be iuferred fhat practically his married life was brought to a close after a year or '
twvo.

S 16 Thia eptsode, as 1ogmda i.he appearance of a relizious mendicant, requires

. some explanation. It evidently applies to the ordinary luendlca.nt monk of Bud-
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_ This idea, that by adopting the life of a mendi-
cant, he could finally escape from the miseries of
existence, is said to have gladdened the heart of

‘the young prince. According to the legend, each

of the three preceding objects had struck him with
sadness, and on each occasion he had turned back
gloomily to his own apartments. But the sight of
the calm and subdued mendicant seemed to lift a
weight from his soul. He saw a way of deliverance
from all his cares, and instead of returning to the
palace, he drove on to the royal gardens without
the city, and passed the day in pleasure. In the
evening the musicians prepared to accompany him
in procession to the palace, and he had just taken
his seat in the chariot, when a messenger from his
father brought the joyful tidings "that his wife Yas-
odhard had given birth to a son. The multitude
filled the air with acclamations, but he himself
began to ponder upon the new tie which seemed
to hind him to the world. He reached the palace
weary with the events of the day, and lay upon
bis couch. A bevy of damsels danced and played
before him according to their wont, but he was

dhism, who, as will be described heveafter, was seeking to ¢scape from the mise-
ries of successive existemces or transmigrations into the state of annillation

 known a¢ Nirvana, It would thus scem to imply that Buddhist mendicant monks

existod in India long before the advent of Giétama Buddha, This conclusion i4
highly probable; although religious mendicancy is common $o other oriental
relizions, to Brahmanism and Islam, as well as to Buddhism. , it
But the reputation of Gétama Buddha, as the great apostle of humanity, does
not vest so much upon his being the founder of a monastiv order ; for that order
may have existed in some form or other for ages before he was born; bat upon
his being the teaclier of the religion of the heart, which springs from the affections,
in which the happiness of mankind, both in this life and in the life hereafter, is

‘made to depend upon his goodness or benevolence, This fact has been ignoved

by monastic writers, who sought only to abstract themsclves from the affections
in order to attain Nirvana. A familiarity with the' Buddhist laity will correct

' _any non-apprehension on this point, especially when the ediots of Priyadarsi are

taken into consideration. Bee infra; chap. 5,
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mto a hoavy qlumbcr i

“ _"',fﬂtlll burning. The damsels were sleeping about in
. ungainly attitudes, open-mouthed, or gnashing their
. teeth. He rose up in utter d1sauat and ordered his
 horse to be made ready. He pcepad into his wife's
.',-"chamber and saw his infant son resting upon her
hosom. - e turned. away lest his I‘LbOl‘dthl’l should
© fail him, and descended the palace stairs, mounted
. his horse, and rode off with only a single attend-

~ ant until he reached a small stream. Ilere he
~made over his horse to his attendant, together with

his roval robes and ornaments, and sent them back

‘to Is.a,pﬂa, whilst he himself put on the yellow

| garb of a religious mendicant, and prepared for the

,'j.inew life Whmh he was about to enter.

. The religious culture of Giétama thus pl@b@l]ts  Jont

'-_.;mtellectml and ‘spiritual ; the other was sentimental
« and intensely human. The benevolence of Gétama
took the form of a passionate yearning to deliver
\.;_mankmcl from its hopeless imprisonment in an
| oternity of transmigrations ;* and according to the
_Lrahplamcal teaching of the time, a life of cehb‘wy
. and mortification was the first and all-essential step
. in this direction. The pleasures of female society
_ were supposed to be the most powerful obstacles to
. religious progress; the deadliest of all the sins that
-&nthralled the sou] in the universe of the pamonq.

is Thera 18 some obscurziy about this early yearning of Gdtama. to doiwer
mankind from the miseries of existence, Tt is undoubtedly the belief of modern -
{ 'Buddlnsm, and fitids expression in every part of the legend of the life of Gutama.

L But it s plain from the sequel that foir some years Gotamg only sought to work
uut hm own deliv eram‘

- At midnight Gétama awoke. The ]amps were Thefylsht fronn

a’fked contrast to that of Mohammed. One was o “““ it L
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nmg 4 ke culture of Mohammed was nltow,ther dxﬂurentu M
| b His conaeptmn of God was that of delhed lmmamty,f' o
‘merciful and compassionate to all who worshipped =
him, but wrathful and revengeful towards all those
who disobeyed his laws or followed after other gods. =/
The idea that the love of women was injurious to
the soul never crossed the mind of the old Arab
prophet. On the contrary, the sympathy and com-
panionship of women were the mainstay of his re-
A ~ ligion, and thus the Koran and polygamy went on
B ' hand in hand.

) i b b Ll
S come The legend of the life of Gétama is not very
CATPEr U8 A

mendicant.  Clear or connected, but there is little difficulty in
i tracing the several stages of his religious develop-
ment. At first he abandoned himself to a kind of
pious ecstasy, which may have been little more than
a sense of freedom. He then made his way to
Rajagriha, the old metropolis of Magadha, which
ras situated to the south of the Ganges, not far
from the modern town of Behar, and about two
hundred miles from the supposed site of Kapil:a
He thus placed a distance of several days’ journey
between his father’s Raj and his new career; pro-
bably from a natural reluctance to commence the
life of a religious mendicant in a country where he
would be at once recognized. At Rajagriha, some
rumours of his royal birth may have accompanied
him; and henceforth he seems to have lost his
e of Gétama, and was chiefly known as Sikya
Muni, or the sage of the family of Sdkyas. His life
of mendicancy met with a check at the commence-
ment. At Rajagriba he carried his alms bowl from
house to house for the first time, and collected 1n
this manuer a quantity of bn.:ken victuals ; bub
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-an he) qat down tU hu“s meal the food appeared cm:e
;&0 coarse that he loathed the sm'ht lfiat e was
‘a moment. of hard trial to the rchrrmus euthusiast,
but at length ke overcame his dlswust and. ﬁmshed_.
‘j.'_lus meal with cheufulnem of soul. Amordmw b R
:--tbe Ieﬂ‘end he was eucourarred by the xeﬂoctlon*_' R
‘that the food was at least clean and pure; and at
is not 11111303511)1@ that the pangs of hunger con- i
" rlbut(—*d to this pious frame of mind.”? |
. Sékya Muni had thus escaped from the bondage ﬁf’{ﬁﬁ“ﬁ‘ﬁ%ﬂ
_::-Of the flesh; hut the first exultations of freedom t=s
were doubtless followed by a reaction. The mere
fact that he had ceased to be a prince, and had
aumbd the life of a beggar, could not have satisfied
is religions aspu*a.tmns and he would feel the
_E_Qeﬁl.ty for acquiring knowledge from some ono
more advanced in spiritual experience. At that
time the only religious teachers in Hindustan were
appa,rently Bréhman sages, or preceptors; and Sdkya
-,I?""um was destined to undergo a severe course of Brah-
man‘mal training, before he finally appeared before . .
) world as a ¢ Buddha,” ov enlightener of men.
onditions of such a religious life in India have
sen characterized by extreme simplicity from $ime
mmemorial, A would-be rhbmp]e waited upon some
distinguished sage, served him in every way, coli
M leuted food and alms for him, and in return received
% a course of religious instr uction which continued '
_-;{-;'I-,'ﬁda,y by da,y It will be seen hereaftor that the
I,.'_"‘f._':_:--.,..fonndatlons of Bra,hmamsm and Buddbism ave almos

il s There is one, dilficulty nhout thm period of Gétama's caveer. e had ado:

i parontly no means by which to support himself during the le nnrthy Jnumev fir
L Kapila to Ra}g/gnh‘x. It appedrs, however, from o laten Jngident ] it T i ¥
1}

i, - I
o Raeemiodosian Favay BoRE capa by VAses, which hplonmpd to him as crown prince
bl aml whmh were ulmnnfel) demanded by lus son Rahula, _ \
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i mi the same. As regards ‘faith, both were reacuons
m be— from the pramitive religions, which were more or

ﬁftha
'l the
im of
ik,

less associated with feasting. = As regards pre aetice, 1y

both were reactions from the unbounded sensual in~

dulgences, which form such a prominent featurein =
ancient civilization. Again, both had accepted the = =

dogma of the transmigrations of the soul ; and both
exprossed the consciousness of pain and misery, the
weariness of exwtence, the impatience of humanity,

which culminated in a longing to escape from the

sphere of animal being. But the Brahmanism of
the sages and the Buddhism of the monks repre-
sented two different stages of development. The
Brahmanism of the sages, as already seen, refained
the worship of deity although in an abstract form.

It resolved all the gods of the universe into tha_' i

supreme spirit. It taught that escape from the
chain of transmigrations consisted in the return of
the individual soul to ‘Brdhma; there to be ab-
sorbed in the supreme spirit, or to enter upon an
individual existence in the heaven of the supreme
spirit; and in either case to enjoy ineffable but
indefinable felicity. Finally, it declared that this

"deliverance of the soul could only be effected by

worship and austerities, and by contemplation of
the supreme spirit in its varied manifestations, until
the soul was prepared as it were to form a part of

“the supreme spirit. The Buddhism of the monks

had advanced much further. It was a far more
‘mphatlc expression of the revolt against the old the-
100*y ; 80 much so as to amontit to a revolb against
7en the higher forms of Lrahmamsm. SIE ru;ected
shaombian. of suprome deltv. It t'tuu‘ht that

all” cones 5

Worslup and austerities, prayers and sacmhces, were



___,__etween ﬂl@,nSO called ignorant and the so-called
_1&@, whwh g the ‘essence of Buddhtsm. Tlm

.Qrzi agam in a ]upplel buth, were aasured that i
they _could attain that object by the practice of
odness and benevolence in thought, word, and
. But the wise, who had been 1mbucd with &
ense of the evils and unrealities of life, and who
:_jisupposecl to. a.splrp to a deliverance from the
nds of the ﬂesh, were taught that there was no
- of escape from the hopeless prison of existence
pt by a life of celibacy and mendicancy, in
ch they could contemplate all the conditions of
mma.l hfe, all the instinets and necessities, of nature,
til hey loathed and abominated the whole. By
arsoof discipline the Buddhist monk mlght. |
Ery tie which bound the soul to the universe
ing, 0 that. after death it would sink into that
-~'-@.,__ar1mtmg quu,scence or amnlulatwn wluch
...,--.kmwn as Nirvdna. B |
- But these dxstmctmns between Brahmamsm and
) __'3_‘;'_Buddlusm were chiefly of, a metaphysical character.
o Had they continued to be confined within the narrow
"-:";area of philosophical spegulatlon, they would per-
. haps have never found expression in actual anta-~
I_i_;__';..gomsm, and indeed, ag far as can be gathered from
. authentic evrde-nc_t,, there was 1o vu..]_f.;.nt antagonisny
. between Brahmanism and Buddhism until some
_ i AT T

o

:-mass (}f the communlty a,nd th{, mon'tstm order,-_r
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' the question o
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""'_-_'_‘.cmmm . eentume*s after tho advent of Gétama. The queshon't-' ikl

of deity or no deity, worship or no worship, austeri- |

ties or no austerities, would have proved of little
moment, excepting so far as either side might win
over the popular support by appealing to the pre-
vailing sentiment. But there was one point mooted
by Buddhism, which was calculated to revolutionize

the whole social system of the Hindus; and which

in fact did ultimately succeed in dividing the Hindd
world into two hostile camps. This question was
the righteousness or otherwise of caste; a question
whlch is quite as important in the prescnt day as It_"

was two thousand years ago.

The caste system of India is not based upon an
exclusive descent as involving a difference of rank
‘and culture, but upon an exclusive descent as in«
volving purity of blood. In the old materialistic
religion which prevailed so largely in the ancient |

world, and was closely associated with sexual ideas,
the maintenance of purity of blood was regavded as

a sacred duty. The individual had no existence
independent of the family. Male or female, the in.

dividual was but a link in the life of the family;
and any intermixture of blood would be followed
by the separation of the impure branch from the
parent stem.  In a word, caste was the religion of
the sexes, and as such exists in India to this day.

The dogma of the transmigrations of the soul was,

however, calculated to cut at the very root of the
caste system. If a man could be born a Brihman

in this life and a Stddra in the next, the mainten-

ance of caste purity was practically of small import-

ance. But the Brihmans never accepted the dogma -
of the metempsychosisin its entirety. Their position,




