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PANDITA RAMABAI
“ It U characteristic of Ramabai that she work® 

with all her heart and soul for the highest ideals she 
knows; and as soon as more light dawns upon her, 
she leaves the things that are behind, and reaches 
out to that which open* up in the vista of the future.
This thought explains the developments of our work 
and plans during the past jears, and prepares those 
who know her well for further surprising develop
ments in the future.”

'~I~rHIS tribute to Ramabai written by a 
friend, who had long been intimate 

with her, exactly reveals to us the secret of the 
success o f this wonderful woman, who, with 
undaunted courage, unfailing pluck, and 
immense labour at a very unfavourable time, 
won, light and liberty for herself and her 
sisters out of darkness and bondage. A  poor 
Indian widow, yet a heroine in every sense of 
the term, Pandita Ramabai deserves indeed to 
be a prominent personage in the History o f  
India. As a biographer says o f her, “ among 
the new women o f India, few if any have 
deeper claims to distinction than the Rama
bai Sarasvati, who has proved herself a thinker’
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as well as a heroine, and whose name deserves 
to be enshrined as a household word in the 
home of every one of her Indian sisters. ”

Ramabai was born in April 1858. Her 
father was Ananta Shastri Dongre, a learned.
Brahman. His teacher had been tutor to one 
o f the princesses in the family of the Peshwas,. 
and to that fact therefore must have been due 
the happy effect that Ramabai’s father, unlike 
the rigid Brahmans o f that time, was yet 
strongly in favour o f women’s education.
Ananta Shastri was rather surprised, we are 
told, to hear of an Indian woman knowing.
Sanskrit, and he made up his mind to get his 
wife educated. But public opinion was 
against him. His own wife and mother frus
trated his plan, which he was obliged to give up- 
for that time. After some years his wife died, 
and he married a little girl of nine years to ■ 
whom his mother gave the usual domestic 
training. The worthy Shastri insisted this time 
on his right to teach his wife. Things how
ever were made unpleasant for him : and be
took her away to a forest in the Western Ghats, 
on the borders of the Mysore State. Here he
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built a little home for her, and lived by the pro
ceeds of his rice fields and cocoanut plantations.
He taught her Sanskrit, and introduced her 
to the secrets o f Puranic literature. The Brah
man pandits in the Mangalore District objected 
strongly to his enlightened views about women 
and summoned him before their assembly to 
give reasons why he might not be excommuni
cated for his heresy. The Shastri, nothing 
daunted, began to quote passages from the 
ancient sacred books which did not forbid 

• education to women and Sudras. So he was 
not excommunicated, but was allowed to pass 
as an “ Orthodox Reformer” . And so he 
went on with his work of love, and succeeded 
so well in his efforts that, when the children 
were born, she was able to carry on their reli
gious education herself. “ It would be scarcely 
too much to say ” , says Mrs. Sullivan,

“  That Ramabai’s idea! of educated Indian woman
hood was formed in germ, when as a little child, she 
sat on her mother’* knee, and looking up into that 
dear face,felt that her mother was the embodiment 
of wisdom and tenderness, the best mother in the 
w orld"

Ramabai was given a complete education 
:in Sanskrit. She tells us

38 INDIAN CHRISTIANS



■ G°^\/VvtXSVx ^

Secular education of any kind wa« looked upon as 
leading people to worldlinen*, which would prevent 
them from getting into the way of Moksha or libera
tion from everlasting trouble of reincarnation in 
millions and millions of animal species, and under
going the pains of suffering countless millions of 
dieeaoes and deaths. To learn the English language, 
and to come into contact with the Mlechhas, 
as the non-Hindus are called, was forbidden on pain 
of losing caste, and all hope of future happines. So 
all that we could or did learn was the Sanskrit 
grammar and dictionaries, with the Furanic and1 
modern poetical literature in that language. Most 
of these, including grammar and dictionaries, which 
are written in verse form, had to he committed to 
memory,

Ramabai, at twelve years o f age could' 
repeat about twenty thousand sacred verses, 
and it was no wonder that afterwards she came 
to he known as “ Pandits ” • She was able to 
get a good knowledge of Marathi from her 
parents, and later, when she was travelling, o f 
Canarese, Hindustani, and Bengali. Thus she 
became, as Mrs. Dyer calls her, “  a prodigy of 
erudition’ ’ .

Ramabai’s father was a very religious man, 
and tried to cany out his ideals into practice.
One o f these was hospitality; and for thirteen 
years he entertained pilgrims who came to the 
sacred places near his home. Finally all his 
property was swallowed up, and he was forced,
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with his family, to leave his home and begin a 
pilgrim’s life himself, Ramabai was only six 
months old then, and had to be carried about 
for a time in a cane box on a man s head.
Thus “ my pilgrim’s life began " ,  she tells us,
“ when I was a little baby

Anantha Shastri was a Puranika or Puranic 
reader. This is how his daughter writes about 

his profession.
“  Ever since I remember anything, ray lather and 

mother were always travelling from one ^ored place 
to another, staying in each p ace for "l” " 
bathing in the sacred river or tank, visiting temple*, 
worshipping household Gods, and the onaget of Cod 
in the temples, and reading Purana in temples or in 
some convenient place \

The reading of the Purana served a double 
purpose. The first and foremost was that of 
getting rid of sin and of earning merit in order 
to obtain Moksha. The other purpose was to 
earn an honest living without begging.

For seven years they travelled about. I hey 
were very orthodox Hindus and extremely 
strict about castes. For instance, on along jour- 
ney by sea they allowed not a bit of food or a 
drop of water to pass through their lips, and 
that went on for three days of misery. It was
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not wonderful, therefore, that the father’s health 
broke up, and he did not know what to do for 
his living. The children, o f whom there were 
three, had had no secular education as we have 
seen and so could not earn their living.
Ramabai says :

"Qur parents had unbounded faith in what the 
•acred book* said. They encouraged us to look to 
the Gods to get our support. The sacred book# declar- 
-ed that if people worshipped the gods in particular 
ways, gave alms to the Brahman*, repeated the names 
of certain Gods, and also some hymns in their honour, 
with fasting and the performance of penance, the gods 
and goddesses would appear, and talk to the Worship
pers, and give them whatever they desired, do wa 
spent all the money we had in giving alms to Brah
man* to please tbe Gods. We went to several sacred 
places and temples to worship different Gods and to 
bathe in sacred rivers and tank* to free ourselves 
from sin and curse, which brought poverty on u* ” .

About this time, famine had been making 
itself felt, and in 1876-77 it reached its cul
mination. The little family sold all its valued 
possessions, reaching finally even the cooking 
vessels o f brass and copper, and even then 
half of the proceeds was devoted to charity.
Finally, Rambai writes :—

“ The day came when we had finished eating the 
la«t grain of rice, and nothing but death by starvation 
remained for our portion. Oh! the *orrow, holples*- 
oes», and the disgrace of the situation,”
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PANDITA RAMABAI 191 i j l  J



__

Ramabai gives a very pathetic account of 
these terrible days. The little family con
sulted together, and at last made up their 
minds to go to the forest to die. They left 
Tirupati, wandered in the jungle for eleven 
days and nights, living on water and wild 
dates. A t last, the father collapsed, and 
made up his mind to die leaving the others 
to either drown themselves or separate, and 
go about severally. He bade farewell to his 
children. Says Ramabai :—

“ I w»s hi* youngest child, ” and my turn came last.
I shall never forget his last injunctions to me.

His blind eyes could not see my face, but he held 
me tight in his arms and stroking iny head and cheeks, 
he told me in a few words broken by emotion to re
member how he loved me and how he had taught me 
to do right and never to depart from the way of 
righteousness. His last loving command to me was 
to lead an honourable life if I lived at all and to serve 
God all my life. ’ Remember, my child’, he said, “you 
are my youngest, my most beloved child. I have given 
you into the hand of our God. You are His and to.
Him alone you must belong, and serve all your life.'
He could speak no more. My father's Prayers to me 
were heard by the Almighty, the all-merciful Heaven
ly Father, whom the old Hindu did not know. The 
God of all flesh did not find it impassible to bring me 
a great sinner and unworthy child of his, out of 
heathen darkness into the saving light of the love and 
salvation. I listened to my father. I was but too 
young, too bewildered t.o understand hi m. W e were after 
this dismissed from father’s presence. He wanted ono 
hour for meditation and Preparation before death”.
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It was a heart-rending situation, but relief 
came for a while. The son, hitherto unused 
to manual labour, now had the sudden idea to 
offer to work. That such a course was left to- 
the very last shows their pride and unwilling
ness to take to manual work through “ pride 
of caste, superior learning and vanity of life.”

And so the infirm father was carried down 
to the nearest village by the son, and the little 
family took refuge for four clays in the ruins of 
an old temple. There the old man had fever, 
and since nothing but coarse food could be 
given him, succumbed to the malady and died 
on the third day. A  grave was dug for him 
by the servant of a good friend, and the son 
carried the dead body tied up in his dhotie 
like a bundle, The Shastri was buried ; for 
according to the Sastras, a Sanyasi like him 
could be buried and not burnt. That same 
day, the mother was attacked by fever. But the 
little family had to leave that place to look for 
work. They walked for some distance, and 
then, by the kindness of some people, got the 
train-fare as far as Raichur, where they 
stayed for some weeks in helpless misery.

13
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.Sometimes, they suffered intense hunger. Once 
the mother was so hungry that poor Ramabai 
had to go to a neighbour’s house to beg for 
some bread. She tells u s :

I went there very reluctantly . The lady spoke kindly 
t o  me, but I could on no account open ray mouth to beg 
that piece o f  bajree bread. W ith  superhuman effort 
and a firm resolution to keep m y feelings from  that 
lady L kept the tears back ; but they poured out of my 
■nose instead o f my eyes, in spite of me, and the ei-- 
.pression o f ray face told its own story. 1 he kind 
Brahmin lady guessing what was in my mind, asked 

m e if l  would like to have some food So l said, ae»,
I want only a little piece o f  bajree bread.”  She gave 
•me what I wanted, and I  felt very grateful, but could 
not say a word to express m y gratitude. I ran to my 
mother in haste, and gave it to her. But she could 
n ot eat, she w as too w eak.

So the mother also died, and shortly after, 
the sisters; and the brother and Ramabai were 
left alone. They wandered on to the north 
and east of India. The wages for manual work 
were very small, somtimes only about Rs. four 
a month. Sometimes, they were unusually 
hungry, and they swallowed the hard stones ol 
the wild berries, as well as their coarse skins. 
Sometimes, they were so cold that they had to 
bury their bodies in grave-like pits, and cover 
themselves with dry sand. But still they kept 
their old faith as long as they could, though
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wavering somewhat in their adherence. For 
three years, they wandered about, actually 
doing about four thousand miles on foot.

After wandering even as far as Kashmir 
they found themselves in Calcutta in 1878.
All the great troubles she had undergone had 
but strengthened the fine character of Ramabai 
and given her that steadfastness which later 
stood her in such good stead. Her tender 
heart felt more than ever now for the poor, the 
helpless and the down-trodden. True to her 
father’s training, Ramabai had all along felt 
that Indian women and especially child-widows 
were in a veiy unfortunte position, and she 
made up her mind to devote her life to their 
cause. She condemned the practice of child- 
marriage and also the custom oi seclusion 
within the purdah. She declared that, since 
ignorance was the cause o / evil, women, espe
cially high-caste girls, should receive some 

•education. And, as they would not have 
time enough for study after marriage, they 
should be taught before marriage. Ramabai 
did not know English then. So she advocated 

Ahe teaching of Sanskrit and the study of the
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Vedanta- Being, as we have seen, a very capa
ble woman, she began to give lectures, which- 
created a great sensation in Calcutta. A ll her 
statements she strengthened so well with 
quotations from the Hindu Sastras that the 
Pandits gave her the title of “ Saraswati ’ ; and 
Sir William Hunter thus reported of her in- 
one of his letters to England :—

“Last October (1880), while I wa« writing these 
pages, an accomplished Brahman lady was travelling 
through Bengal with her brother, holding public 
meetings on the education and emancipation of women.
* they were received everywhere,’ says an Indian 
correspondent, ‘ with great enthusiasm by the Hindus, 
who were delighted to hear their holy Sanskrit from a 
woman’s lips. It seemed to them as if Saraswati, the 
Goddess of eloquence had come down to visit them. 
Instead of a hot oonfined room, we had a long and 
broad terrace, open to the sky, and with the Ganges 
flowing at our feet. The meeting was at half-past 
four in the afternoon, hy which time the terrace waa 
shaded from the sun by trees and houses to the west 
ward, At the eastern end of the terrace, a small mar, 
bla table with a glass of flowers on it, and some chairs 
were set, and there Ramabai stood up facing the west, 
and addressed the audience. On her right was the 
Ganges, oovered with large broad-sailed boats of a 
type, whioh has perhaps lasted for two thousand years. 
There was little or nothing to remind her or her 
audience of European civilisation. It. was such a 
place as Buddha might have chosen for addressing 
his followers,’

* • • “ This young lady is twenty-two years 
of age. the daughter of a learned Pandit and public 
official, alight and girlish-looking, with a fair com
plexion and light-grey eyes. ”
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Ramabai’s brother died sometime after 
their arrival at Calcutta. He was very anxious 
about his sister; but she assured him that 
with, the help of God all would be well with her.
And so it was. She had not been married 
*by her enlightened father at an early age, like 
most Brahman girls. He had had a lesson in 
the case of his elder daughter, and so he put 
off Ramabai’s marriage till his death. When 
she was twenty-two, she was still unmarried.
Then, having given up by that time all rigidity 
in her father’s religion, she married Bipin 
'Bihari Medhavi, a young Sudra Bengali 
pleader, who was an M. A. of the Calcutta 
University. They went to Assam, where 
they lived happily for two years. Then 
Mr. Medhavi died suddenly of cholera, leaving 
her alone with her little daughter, whom she 
had called; Manorama or “  Heart’s Joy."

After the death o f her husband, Rainabai 
went to Poona and began to lecture and write 
largely on the education of women. She 
found well-known people like Ranade, Kelkar, 
and Bhandarkar, strongly supporting her.
Whenever she had time, she carried her
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teaching- into practice by giving instruction to- 
women in morality and religion. Finally, she 
founded a society of women called “ The Arya 
MaMlaSamaj,” branches of which were formed1 
throughout the Mahratta country.
., Ramabai had always wished to help Indian 
Widows, like herself by starting a home of 
education and shelter for them. But it was 
difficult to get financial help. One day, a 
little Brahman widow of twelve years, who had 
been cast off by her relatives, came to her, 
begging not only for food  and a home, but 
also for help against the grasping hands of 
wicked men. Ramabai, who was never slow 
in action, began her beloved work o f rescue, 
by taking this poor child into her own 
little home. Later, this woman was able to 
help her in her settlement at Mukti,

In 1882 a Commission to enquire into the 
question of education in India was appointed; 
and included women’s education as one of its 
special agenda. This Commission received a 
pleasant reception from the three hundred 
Brahman women of the Arya Mahila Satnaj, at 
which the eloquent Ramabai spoke on her pet
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subject. , She was asked to give her evidence 
before the Commission ; and, putting forward 
the views oi reformers like her father, her 
brother, her husband and her friends, she 
spoke boldly about the urgent need of educa
tion for Indian women. She suggested the 
training of men-teachers and vvomen-inspeo 
tprs; and she requested that, since in India the 
conditions were such that proper medical treat
ment could only reach the sick women of India 
through the women themselves, the study 
o f medicine should be thrown open to Indian 
women.

Ramabai’s evidence created a great sensa-r 
tion and reached the ears o f Queen Victoria 
herself, bearing fruit later in the starting of 
the women’s medical movement by Lady 
Dufferin. The Pandita now began to feel the 
need for herself of a good training and o f a 
proper acquaintance with the English language.
So, overcoming a great deal of natural hesita-. 
lion, she left for England in 1883. She was 
met there by the Sisters of Wantage, one o f  
whom she had known in Poona. She went to- 
their home, St. Mary’s Home as it was called,
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for a year to learn English, Then she went 
to the Ladies’ College at Cheltanham, where 
for two years she supported herself by teach- 
■ ing Sanskrit, at the same time studying 
Mathematics, Natural Science and English 
Literature. “  I owe an everlasting debt of 
gratitude to the Sisters” , she wrote to Miss 
Beale, the late Lady Principal of Cheltanham 
Ladies’ College, “ these ladies took great pains 
with me and taught me the subjects which 
would help me In my life ” ,

As we have seen, Ramabai and her brother, 
before they reached Calcutta in 1878, had 
become dissatisfied with the Hindu religion.
They had found it inadequate for their needs 
and longings. When they went to Calcutta, 
they came into touch with Christians and 
attended their services and social gatherings.
This is what Ramabai wrote ol the first one of 
such she attended

W e looked upon tke proceedings of the assembly 
with curiosity, but did not understand what they were 
about. After a little while, one »f them opened a 
book and read scibetbing out of it, end then they all 
knelt down before their chairs and sowie one said 
something with closed eyes; we were told that 
was the way they prayed t«> God. W e did not see aay 
image to which they paid their homage, but it seemed



as though they were paying homage to the chairs,
'before which they knelt. Such was tne crude idea of 
Christian worship that impressed itself on my mind.

She was given a copy of the Bible in 
Sanskrit, but found the language and the teach
ing so different from what she was accustomed 
to, that she did not spend much time on it 
then. Later, while instructing the women 
about religion, she began to carefully study the 
Shastras, and found what she thought were 
many contradictions among them. For ins
tance she quoted the following from the 
Mahabharata:— “ The Vedas differ from each 
other ; Smritis, that is, books of sacred laws, 
do not agree with one another ; the secret o f 
religion is in some hidden place ; the only way 
is that which is followed by great men” . But 
what chiefly set her against the Hindu religion 
was its attitude towards women. No woman 
•could attain Moksha. Her only god was her 
husband, however undeserving he might be ; 
and only by pleasing him could she attain 
Swarga, or higher existence, and that too as his 
Wife and slave. But, she could not get 
Moksha or utter liberation, which was tire true 
heaven, as a woman, for she could not study
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^  "  ' the Vedas through which alone the true know
ledge of Brahma was to be had.

Ramabai found the Sudras in the same case 
as the women. A s for low-caste people, they 
were not given hope of any sort. Placed in 
the same category as the lowest species of 
animals, whose very shadow and sound were 
thought to be defiling, the only hope of I leaven 
for them was the very remote chance of being 
reincarnated as one of the higher castes. In 
the meanwhile, the sacred Brahmans kept as 
far from them as possible and never thought 
it necessary to provide them with even temples 
for worship.

One day, Ramabai met Keshub Grander 
Sen and was taken by him to his house and 
introduced to his wife and daughters. lie  
gave her a copy of the Vedas to read, in spite 
o f  her protestation that women should not be 
allowed to study the sacred books. So, forti
fied by his large-heavtedness, she began to 
read the Vedas and Vedanta, but still she was 
not satisfied. Then she came across a Bengali 
translation o f St. Luke’s Gospel, after which, 
she read the book of Genesis, which was
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explained to her by Mr. Allen, a Baptist 
Missionary. The stories in both appealed to 
her. Having no religion to hold to, she 
thought she would like to tiy the Christian 
religion. But her husband, who was then 
alive, was very vexed with her and stopped her 
religious studies for a time.

After his death, she went on with the study 
o f the New Testament. When she went to 
England she was much impressed by the 
Christian work of the Sisters o f Wantage. She 
saw that a new force, called the love of Christ, 
had come into the lives of women, a force 
which fdled them with pity and love for all 
fallen creatures, specially for unfortunate and 
erring women, to whom the Hindu religion 
was very severe. She heard the story o f 
Christ and His generosity to the siniul 
Samaritan Woman. She read ot His divine 
pity for all sinners; and she realised that 
Christianity alone, among all the religions she 
had known, was the true religion of uplift, 
salvation and hope for the down-trodden and 
the wicked. As she said :

“While the old Hindu Soripturee have giten u« some-
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beautiful precepts of living, the New Dispensation of 
Christ has given us the grace to carry these princi
ples into practice; and that makes all the difference 
■in the world. The precepts are like the steam-engine 
on the track, beautiful and with gre.it possibilities ; 
Christ and tea Gospel are the steam, the motive 
power that can make the engine more

So she became intellectually convinced of 
the truth of Christianity and was baptised at 
Wantage in 1883. After that, she went on 
with her religious studies, for she knew that 
veal heart-knowledge of Christ had not come to 
her. A s she wrote, “ I came to know, after 
eight years from the time o f my baptism, that I 
had found the Christian religion, which was 
good enough for m e : but I had not louixd 
Christ, who is the Life o f the religion and the 
Light of every man that cometh into the 
w orld” . For two years, she tells us she was 
very unhappy. Then she realised, from a 
book called “  From Wealth unto Life ” by 
Mr. Haslarri, the Evangelist, that instead o f 
working upwards, she was working from the 
-top against all recognised rules. Gradually 
light came to her. She wrote as follows about 
her struggle

“ I do not know if any one of my reader* ha* ever 
■had the experience of being shut up in a room, where
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there was notti«g but thick darkness, and then grop
ing in it to find something of which he or rite was in 

‘ dire need. 1 can think of no one but the Wind man, 
whofia story is given in John 9. He was born blind, 
and, remained so for forty year* of his life, and then 
suddenly he found the Mighty One, who could give him 
eyesight, Who could have described his joy at seeing' 
the daylight, when there had not been a particle of 
hope of his ever seeing it? Even the inspired- 
Evangelist has not attempted to do it. I can give 
only a faint idea of what I felt when my mental eyes 
were opened and when I, who was ‘ sitting in the 
darkness, saw great l i ght and  when I felt sure that 
to me who, but a few moments ago * sat in the region 
and shadow of death, light had sprung up.’ I wa* 
very like the man who was told, 1 In the Name of 
Jesus Chritt of Nazareth rise up and walk’. ‘And- 
he leaping up stood, and walked, and entered with 
them into the temple, walking and leaping, and prai
sing God.' The Holy Spirit made it 'clear to me from 
the word of God, that the salvation which God gives 
through Christ is present, and not something future.
I believed it, I received it, and was filled with joy."

But all that took a long time. In the mean
time, she had progressed much in several ways.
In 1885 she went to America in response to an 
invitation from her cousin Mrs. Anandabai 
Joshi, who had gone there sometime before to 
study medicine. Her theories now began to 
take practical shape. She was so fascinated 
by the educational system of America, that 
instead o f staying a few weeks as she originally 
intended, she stayed there three years. She 
studied the public school system and took a



training in Kindergarten study as well as in 
methods of agriculture, weaving, printing, 
laundry work, sewing work, embroidery and 
so on. She found a good friend in Miss 
R. Bodley, A.M., M .D., the Dean of the W omen's 
Medical College, Philadelphia, from where 
Dr. Joshi took her degree of M.D. Ramabai 
had always advocated that a school should be 
started by Indian women for Indian Women, 
where they could have industrial as well 
mental training; but, hitherto, her highest 
ambition had been to secure a Government, 
appointment in India. Now she went fuithei.
She began to compose a series o f Marathi 
Text Books for girls. Then, she wrote her 
well-known book, “  The High Caste Hindu 
W om an", wherein she spoke of the evils of 
Hindu social life, such as the ignorance of the 
women o f India, child-marriage, the joint- 
family system, and the non-marriage of Hindu 
widows. To this book, a preface was written 
by Dr. Bodley, where was related in sympathe
tic terms the life o f Anandabai Joshi, with 
the history of Ramabai herself and an appeal 

Tor help for a home o f study for young widows
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'in India. This work, by which Dr. Bodley 
declared “  that the silence of a thousand years 
had been broken,” won many adherents for 
Ramabai, chiefly among those who had worked 
against slavery and in the Women’s Christian 
Temperance Union. In 1887, a tentative 
committee of women was formed to consider 
Ramabai’s plans ; a few months later this 
committee presented its report; and an 
Association was organised, called the Ramabai 
Association. It was a very unsectarian one, 
in as much as its Vice-President, Trustees and 
Executive Committee came from different 
denominations. Its headquarters were in 
Boston, and it had “ circles all over the 
country ” whose members took an agreement 
to contribute a certain sum for ten years for 
the support of a High Caste W idows’ Home in 
India. Ramabai was so overwhelmed with « 
pleasure at the forming of this Association, 
that we are told, she sobbed for very happi
ness. “  I am crying for joy” , she said, “  that 
my dream of years has become a reality."

In 1888, she travelled from Philadelphia to 
San Francisco and other important places,



speaking- about her pet scheme. She was 
made so happy by her American friends that, 
when she left for India, she felt as if she were 
going to a strange country and to a strange 
people.

The news o f Ramabai’s return caused a good 
deal of excitement in Bombay. As we have 
seen, she had created a small sensation before 
she had left for America; and now the rumour 
preceded her that she. was intending to open- 
an educational home for Indian Women. Sure 
enough when Ramabai reached Bombay, the 
first thing she did was to open the “ Sharada 
Sadan” or “ Home of Learning.” She received 
her greatest support from the Brahmo Samaj, 
which formed a sort of half-way house between 
Christianity and Hinduism. The Brahmos, 
being fairly liberal-minded, sent their daughters 
to the Sharada Sadan. In 1890, this school 
was removed to Poona and established in a 
fine bungalow with a large compound. Pupils 
began to come in. A  great impetus to 
Ramabai’s work was given when Miss 
Sundarabai IT. Powar, who had been doing 
missionary work in Bombay, left the mission,

( f ( M ) i J  ( f i l
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and joined Ramabai as tier helper, In 1892, 
when the inmates had increased to 40, the- 
Home was finally opened.

One can safely say that Ramabai kept four 
ideals before her at the beginning. In the 
first place, she wished to develop her pupils 
into useful members of society, and not into 
mere bookworms, and so she trained them to- 
be teachers, housekeepers, nurses, wives and. 
mothers. In the second place, she wished to- 
keep her pupils Indian and not Anglicize 
them. She desired them not to practice 
Western ideals o f life, but the old simple 
customs o f food, dress and life. In the 
third place, she wished the institution to 
be a real home lor girls. The teaching staff 
was treated more or less on the same level as 
the pupils . I wish them to become 
acquainted with as many good people as 
possible; to learn what the outside world is 
like from pictures and books and to enjoy the' 
wonderful works of God as they ramble in the 
garden, study with the microscope, or view 
the heavens from the veranda on the r o o f ” .
The tesult, therefore, was a close bond between 

14
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Raraabai and her pupils, a sweet motherly 
love and care on one side and a touching 
devotion and gratitude on the other.

Finally Ramabai wished to steer a neutral 
line in the religious teaching o f her home. She 
liked Missions and missionary work. As she 
•said

“ Missionane* are showing by their Precept* and 
example that Christianity does not me in going into 

■other countries and taking possession of them putting 
taxes upon the people, introducing the liq tor traffiio, 
•and gaining » graitdeal of revenue from the infamous 
traffics in rum and opium. As their numbers multiply 
they are gaining a foothold in the country, and also 
commanding the love and respect, of the people by 
their earnestness in missionary work. And finally, 
the blessed Gospel will be everywhere preached by 
•the missionaries ; and l hope soma day we shall owe 
to their labours and their prtyers a great army of 
Christian apostles among our people, who will even
tually regenerate the whole Hindu nation through 
their lives and their teachings” .

But she felt that at that time when the 
Hindus were all against Christianity, it was not 
possible to reach them through missionary 
methods, She was sure that her own methods 
would prepare the way for the work o f missio
naries. She said;

“ W e give them (the pupils) all liberty to keep 
their caste and custom*, and we have made all 
arrangements for it They are not prevented from 
ipraying to their own Gods, nor from wearing those

• G< w \



(fiT
PANDIT A RAMABAI 2 l l
■ ' 'c'■■

Gods round their neck*, if they want t o ; and 
some girls in my school do so, as I used to 
years ago. Do you think I have gone against the 
religion of tte girls ? No, not in any way. I have not 
taught the girls any religious system, if they wanted 
any religious training, they might go out of the school 
to the missionary, or to the Hindu teacher. But I am 
glad to say that some light came to them, not from 
ourselves, but from God, if the widows and ignorant 
women of iDdia were mad® independent in spirit, 
they would surely and naturally adopt Christianity 
as she had done. “ Christ,”, argued Rambai, “came to 
give different gifts to different people; tome He made 
prophets; some He made preachers; some He made 
teachers. Since l have become a Christian, I have, 
thought He has given me the gift of being a sweeper.
I want to sweep away some of the old difficulties that 
■lie before the missionaries in their efforts te reach 
our Hindu widows.

But she herself did not hide the fact that 
she was a Christian. Her little daughter, aged 
eight, constantly affirmed that she was a 
Christian and that the Bible was her Shastra. 
Ramabai herself held family worship hi her 
own rooms with her daughter and a few Chris
tian friends. The door was left open, and the 
Hindu pupils were free to come in and go out, 
and gradually many of them fell into the habit 
of attending daily worship, joining in the 
-prayers, and kneeling when the Christians 
knelt. The Bible was placed among the other 
books in the library. All this brought a great 
reaction against Ramabai. It was rumoured

' Coh=*\



that contrary to her promise, she was teaching 
Christianity to her pupils. Much abuse and 
criticism followed and pupils fell away. But 
Ramabai, strong in her convictions, firmly 
averred that she was free to act as a Christian 
in her own house. Soon" the Christian spirit 
began to work. Several of the girls, who had 
no Hindu relatives alive, professed themselves 
Christians, and in 1896, fifteen o f them were 
with Ramabai at a Christian camp meeting at 
Lanouli.

Between 1896 and 1897, the great famine of 
India reached its culmination, and Ramabai 
was able to do much relief work. She under
took trips to the famine-stricken parts of not 
only the Bombay Presidency but o f  the Central 
Provinces as well. She visited poor houses 
and reliet-camps, travelled in jungles and 
wildernesses, and snatched hundreds and 
hundreds of widows and girls from the jaws o f 
death*

It was fully a work o f iaith. Ramabai had 
only a few rupees in hand, and the money 
from America was, owing to several reasons, 
often delayed sometimes decreased. But-

((( w f ,  (fir
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Ramabai prayed in unquestioning hope, and 
soon remittances poured in from all sides.
The work increased by leaps and bounds.
After first getting together sixty girls and 
women, Ramabai returned to Poona for three 
■days, Then she started again for the Central 
Provinces. Her heart ached with grief for the 
girls :

Ever since I have seen these girls in the famine 
districts some fallen into the hand* of wicked people ; 
some ruined for life and turned out by their cruel 
masters owing to bad diseases, to die a miserable 
death in a hopeless, helpless manner; some being 
treated in the hospitals, only to be taken back into the 
pits of sin, there to await a cruel death ; some bearing 
the burdens of sin, utterly lost to the sense of shame 
and humanity ; hell has beeome a. horrible reality to 
me, and my heart is bleeding for those daughters of fond 
parents, who have died leaving them orphans. Who 

-with a mother’s heart and a sister’s love can rest 
without doing everything in her power to save at 
least a few of the girls who can yet be saved from 

►the hands of the evil ones ?

Ramabai was soon called back to Poona* 
because the plague had broken out there.
The Government ordered that no more inmates 
should be sent to the Sharada Sadan. Then 
Ramabai began her work o f organisation. Siie 
hired a dozen tents and sent an establishment 
into the open country twenty miles away, 
while she herself stayed in Poona. Some time-
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before that, she had purchased a piece o f land" 
at Khedgaon, and planted it with useful crops 
and fruit trees, the produce from which she 
hoped would yield a good income a few years 
later. Now, in her dilemma, she thought of 
the farm. Grass huts and a large barn were 
erected, and a number o f people were sent 
there. The work of rescue, therefore, went 
on in quite an efficient manner. Ramabai got 
together from five hundred to six hundred 
starving women and children ; keeping about 
three hundred for herself, she passed on the 
rest to different Mission institutions. She gave 
the name o f Mukti to the home. She started 
various departments for her rescued people, 
such as painting, weaving, basket-making,, 
and she organised a children’s school and 
a home for the deformed and mentally 
afflicted.

In 1898 the ten years of help from the 
American circles came to an end ; and Rama- 
bai received an urgent invitation to go to 
America to renew the Association. She had 
by that time secured the help of Miss Abrams, 
a good missionary of the Methodist Episcopal!

III §L
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Church. With her, therefore, at Mukti, Miss 
Sundarabai Powar in tire Sharada Shadan and 
Gadre, an educated Brahman convert, as- 
chief steward, Ramabai felt free to go to 
America. She had in 1897 sent three bright 
girls to America for further education. Now, 
she took with her two other girls. Those five 
girls were given a home with Mrs. Roberts,
Principal of the A. M. Chesbrough Seminary r 
North Chili. The education of her own 
daughter Manorama, had been provided for 
by a good Christian lady in America. After 
eighteen months in England, Manorama joined 
her mother on the way to America, and was 
also left in the care of Mrs. Roberts.

Ramabai found her efforts crowned with 
success in America. The old executive com
mittee o f the Ramabai Association was dis
solved, after giving a vote of the utmost confi
dence in the Pandita and her work. A  new 
committee was formed, which promised to 
support the Sharada Shadan as before, but with 
no time-limit, and also to help in tire work at 
Mukti. Out of the money sent in former years 
by the Association, Ramabai had used some
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. to  buy a good deal o f property. Now this pro
perty was transferred to the care of Ramabai.

Partly from anxiety, partly from weariness, 
Ramabai had fallen ill in America. When she 
-recovered, she went on a visit to England, with 
the hope of forming an English Association to 
assist her, but she met with no success. After 
visiting the Keswick Convention with great 
joy, she returned home. Before leaving for 
America, she had furnished new plans for a 
new building at Mukti; and on her return, the 
building which had been completed, was dedi
cated to God’s service. This is what Mrs. Dyer 
■wrote of the institution:

‘ ‘ In January 1889, my husband and t paid a farewell 
visit to Khedgaon before leaving India. We found the 
work going on most satisfactorily, and a number of 
industries in full swing. Those industries were chiefly 
of an agricultural nature, preparing food stuffs for 
consumption at Mukti, and the Sbareda Shadau, and 
thus reducing materially the expenditure of both 
establishments. The dairy department provided all 
the milk, butter, and ghee, forbith institutions,
A  gift of fifty pounds sent to itamabai by a lady in 
■England, instead of a legacy,had then recently enabl
ed her to enlarge this department of the work by the 
purchase of more cows; and while in America the Pre
vious year a wealthy American friend had given her 
some American churns and other improved dairy 
appliance, including some very nicely-contrived cans, 
in which milk was daily sent by rail to Poona. W e  
•went to see the cows, a number of which had young
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-c»lve«, Ramabai was then anticipating tbs increase of 
this department into a regular business of supplying 
-dairy produce to customers in Poona ; but the sub
sequent famine made it very difficult to maintain the 
•cattle, and all the milk and ghee obtainable were 
needed to sustain and succour the famine victims. A 

•deaf and dumb woman was in charge of the churning 
department, and eagerly displayed to us the superio
rity of the new churns orer the previously employed 
native methods.”

About this time, Mr. and Mrs. Norton and 
Mrs. Baker, three missionaries from America, 
came to Mukti; and through their help Rama
bai was able to carry out a long-cherished 
scheme into effect. Her heart had long ached 
over the poor girls’ who had been sinned against 
by the world. Now she started a rescue home 
for them, and secured for her first superintend
ent, Miss Edmunds, who had been in charge of 
a similar home in America. When the girls 
increased to twenty, she set apart for the site 
o f the home, a large plot she had purchased 
sometime ago near the Mukti property.
Before Miss Baker left, the foundation stone 
was laid ; and when Mrs. Baker went to 
America, she was able to get the money for 
the completion o f the home, which was filled 
in three years with three hundred inmates.

. This home was called the Kripa Sadan.

1(1)1 ' <SL
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Christian conversion was progressing apace 
in the homes. In 189.8 a mission band of 35 • 
was formed at Mukti under Miss Abrams, b li
the basis of the Student Volunteer movement. 
Ramabai’s influence was also lelt in several 
other ways. For instance, she was able to - 
arrange that no liquor should be sold at. 
Khedgaon.

In 1900 carne another great famine in North 
India, and again Ramabai helped greatly.
Here is what she wrote about i t :

“  In August, 1899, famine was officially declared ; 
the wells dried up, the fruit trees planted round them 
withered away, the cattle yielded so little milk that 
it could only be provided for the babies, as there was 
no grass, and vegetables were an impossibility. One 
morning nearly two hundred starving people came 
into our compound as I went out early to see what 
could be done to save the dying fruit trees. The 
people literally besieged me ; the women took ho d of 
my hand and begged for work. I was s > overcome by 
this sight that I could only say a few words to com
fort them, and invited them to come to our barn and 
join in prayer to God for the salvation of their sotila* 
and bodies. All followed me silently and sat down in 
as orderly and reverent a manner as any Christian 
congregation to hear the Gospel and to ask G > i for 
rain and food. All heard the glad tidings of a 
Saviour’s love, and of God the Father of us all, wh > is 
ever ready to hear and answer prayer.

Sixty were employed at once, and o ’bers told to 
come later on as there was no work for them this 
week. Some went away disappointed, others sat 
around as if determined never to leave the premises.

C(Di <SL
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til! they got work. Little: boys and girls spoke in 
such a piteous manner that I could not but promi»e to 
employ them all. But they would not leave till all 
their names were written on the roll, and they got a 
positive promise of employment next week.”

Rarnabai took in about 1,500 girls from 
Gujerat, Rajaputana and other countries round' 
about, besides sending many to mission: 
orphanages. A  normal school of 50 for train
ing teachers was organised among the girls, 50 
new classes were opened; and the kinder
garten section took in 400. Thus, all were 
soon busy, half a day in the Industrial depart
ment and the rest o f the time at their books.
The garden and fields, the oil press and dairy, 
the laundry and bakery, the making o f plain 
Indian garments, caps, lace, buttons, ropes,, 
brooms and baskets, the spinning o f wool and 
cotton, the weaving o f blankets, rugs and 
sarees and other cloth, embroidery and various 
sorts of fancy work, thread winding, grain 
parching, tinning of cooking vessels, and lastly 
a printing press, furnished employment suited 
to all capacities.

By 1900 the schools had grown into great 
institutions. 580 in the Mukti Sadan, 60 in 
the Kripa Sadan and 100 in the Sharada Sadan



were under training. 16 paid teachers came 
from outside to teach and there were 85 
others to help. Most of the latter received 
only a normal pay, but obtained their hoarding 
and lodging from the schools.

It is pleasant to note the results. 70 teachers 
and workers were produced in eleven years 
from the Sharada Sadan, and 80 from Mukti 
learnt to earn their living during the past three 
years. 85 o f these two sets found work in the 
institutions themselves and 65 ol the old girls 
were either married or became teachers and 
•workers in outside places.

In 1900 Manorama Bai returned from 
America after finishing her higher school 
-course. She had hoped to return to America 
to take her, B.A. but had never found the time 
for it. Instead, she graduated at the Bombay 
University in 1917. She became Principal of 
•the High School o f Sharada Sadan, which was 
removed to Khedgaon. Sundara Bai Powar 
left the work about this time, in order to join 

-another work where her presence seemed more 
necessary.
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In 1902, a boys’ orphanage had been open

ed at Dhond by Mrs. Norton with special 
Industries for them. Zenana work was also 
started, and soon was in full swing. About 
1903, a magazine called the MUKTI PRAYER 
B e l l  was started. In 1912 by special request 
a school was opened by Manorama at 
Gulburgh and placed on a Christian 
basis.

The church at Mulcti did not belong to any 
special denomination. Eventually, it was left 
in the charge of the Rev. W . Robbins ol 
Poona. A  foreign mission was opened and 
the first meeting was held at Mukti one Easter 
Sunday. Some money was sent to the China 
Inland Mission, some to Armenia; a great deal 
to other missions in India. In 1902, a system 
of prayers circles was introduced, through 
which each member of all the institutions was 
remembered in prayer daily by name, 
by friends all over the world. Indeed, Rarna- 
bai believed much in the power o f prayer. In 
1903, Manaroma and Miss 'Abrams were sent 
to take part in the Australian revival. The 
Welsh revival was also encouraging, and in.
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1905 a new Prayer circle was opened at: Mukti 
to pray for the revival in India.

Pandita Ramabai who has been called the 
Moses of her people spent fourteen years in a 
translation of the New Testament into the 
simplest Marathi, as far as the Acts of the 
Apostles. It was published in 1912 and about 
it was written thus : “  Many in Western India 
will feel deeply indebted to Pandita Ramabai 
for her simple, yet beautiful, translation of the 
New Testament.” Many papers of tracts and 
gospels were printed at, and distributed 
from, Mukti. In 1 9 1 8 , Ramabai printed
23,000 copies of a Life o f Christ in Marathi,
She also wrote a Marathi cookery book, with 
the Gospel portion printed on the back of 

■ each simple recipe.
The expenses of Mukti were very heavy, 

hut were not felt as a burden even during the 
great War and so the work went on. One 
almost holds one’s breath, wrote a visitor at the 
magnitude o f this work, “  going on in every 
department without hitch, and then to realise 
that the human head o f this huge enterprise 
.is just this most wonderful woman, Ramabai.
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My heart rejoices as I see what God, is doing 
■through one of India’s daughters,”

The Secret of Ramabai’s power, as we have 
said before, was her immense faith. Great 
were her financial trials, but prayer was offered 
always and in many instances relief came.

After the girls from the Gujarathi. famine 
had got settled into the institution, Rambai 
put all the surplus funds into buildings, to 
meet the requirements of the enlarged family.
For some time, funds came in sufficient 
amounts to continue the building, but then 
came a time when money again became scarce, 
and the strain o f living from hand to mouth, 
and buying supplies in small quantities, and 
doing without many things that were needed 

' became very wearisome. Am ong the cold wea
ther visitors to India that year, was a Gospel 
Minister, carrying on a large work in London, 
who was interested more than most in foreign 
missions. He came to Mukti and saw the work 
with which he was much impressed. This 
friend was both able and willing to relieve the 
most pressing needs, and after his return to 

.England, he so pleaded for Ramabai’s work



that one wealthy friend sent money enough 
for all the clothes needed, and funds for current 
expenses were sent in sufficient amounts to. 
relieve anxiety.

It is pleasant to hear of the force of 
Ramabai’s personality from one of her close 
friends.

“The chief characteristic* of her life were her 
noble, dignified and commanding personality, her 
wonderful administrative capacity, her exceptionally 
loving, sympathetic and generous nature, her great 
spirituality and deep humility, her immensemountain- 
moving faith, her strength of character, and quiet, 
winning, humorous ways, and above all her great 
passion for winning souls. In spite of the innumerable 
demands upon her time and attention, she always 
found time to show her love and friendship for the 
little children who crowded round her, the weak and 
disabled, and mentally defective whom she considered 
her friends, as well as for the birds, cattle and other 
animals, which she called each one by name, and fed 
with her own hands. On special occasions such as 
Durbar Day, she held feasts for these her favourite*, 
when delicacies were distributed both among the 
children as well as the dumb birds and beasts. The 
feeding of her birds and oats was her favourite recre
ation after the day’s work. But the greatest feature- 
of her character was her Himaiyan faith in the 
Heavenly Father, which was sustained by her un
ceasing, prayerful spirit. Beside* itated times of 
prayer and meditation her whole life was a prayerful 
one, and herein lay the whole secret of her great 
success. Prayer was the power which worked her 
great institution. The word /of God was her ever 
abiding strength,"
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P  NGLAND’S best assets in the past under 
'  the operation of the Law of Primogeni

ture have been the younger sons o f noble fami
lies. With traditions, atmosphere, education 
and culture, open to the scions o f great and. 
historic houses, which would or should1 
enable them to attain any height, their pros
pects in life have been disproportionately 
limited. But their outlook of life has not been, 
so restricted. On the other hand, the incen
tive for work has been proportionately larger 
and the result sometimes admirable.

There is in India no lack o f houses 
and families in which the circumscrib
ing limitations of what would correspond1 
to the Law of Primogeniture, operate- 
prejudicially to the prospects o f younger

* The writer of this eketch h»e drawn largely from 
a contribution to the Indian Kbview  by Dr. Sir  
Debiprasad Sarvadhicari.

15



' GOfeX
n fy - n V\ ^

( T f l  ( o i
INDIAN CHRISTIANS 0 - 1 . ^

sons. But the counterbalancing good fortune 
■of England is sadly lacking here. The 
law of compensation is not in full operation. 
Otherwise, there would have been a stronghold 
o f culture and worth, as the background and 
support not merely of every such family and 
house but of the country, the value of which 
it would be impossible to over-estimate. Look 
around as caretully as we may, the vista is 
indeed depressing and poor, as any Indian 
State and any house governed by the Law of 
Primogeniture would prove. The means o f 
-education of our Ruling Princes are far from 
ideal and the education o f the younger mem
bers of their families, with no large roseate 
prospects before them, is poorer still. Their 
education, however, ought to be the prime care 
o f  the Government of India and is no less a 
matter of anxiety to the people from the larger 
political point o f view.

A SCION OF THE HOUSE OF KAPURTHALA  

There are, however, notable exceptions to the 
general prevalence of neglect and disappoint
ment in these directions. One of the most nota
ble is the case of Raja Sir Harnam Singh
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Ahluwalia, K .C .l.E .— a distinguished son of 
-the Kapurthala ruling family,

‘His name stands foremost among the pious 
and pure Christians whose change of religion 
is due to a deep sense of spiritual conviction.
■Rajah Sir Harnam Singh literally gave up his
• earthly kingdom for the Heavenly, for he was 
tborn heir presumptive of the Kapurthala Sikh 
State. He was born on the 15th o f Novem- 

'ber 1851, and was the second son of His 
Highness Rajah-i-Rajgan Sir Randhir Singh 
sBahadur, G. C. S. I., the Kunwar Sahib. His 
‘.brother, Tikka Sahib Kharak Singh, came to 
•the Kapurthala Throne in 1870, and if he had
died sonless, Prince Harnam Singh had the 

■ assurance of coming to the Throne. But the 
.Prince, having weighed earthly pre-eminence 
with membership in the Kingdom of Christ,
• chose the latter and forsook all for 
-Christ.

E a r l y  St r u g g l e s

He is thus an entirely self-educated 
and wholly self-made man, and life’s early 

^handicap not only did not daunt him 
but really served to inspire him. It en*
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couraged him and made him exert himself, 
all the more. In fact, his early life was full 
o f  hard struggles, and he had many enemies.
His knowledge of Christianity was first gained 
through the Rev. J. S. W oodside o f the Ameri
can Presbyterian Mission when he was but 9 
years old, under whose tuition he was placed.
He was but four years under his tuition, yet his 
mind was saturated with the truths of Christi
anity, and in 1872, two years after the acces
sion o f his brother, he left the State, and he - 
went to Jullunder where the late Rev. Golak- 
nath was labouring, and, under his instructions, 
decided to accept Christianity, and was bap
tized by Mr. Golaknath in 1874, and after
wards married Mr. Golaknath’s youngest 
daughter. He thus cut himself off entirely from 
the State. He was busy for some time in ac
quiring a knowledge especially of English, al
though he was well up in Persian and in Pun
jabi, his own vernacular. He now speaks Eng
lish faultlessly. SirHarnam Singh, while chang
ing his faith, did not change his costume but 
as far as his culture and enlightenment go, he 
has few equals and fewer superiors.
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His brother died within seven years of 
!his accession, and, in 1877, the Govern
ment o f Punjab appointed him Manager o f 

■the Oudh Estates which are more valuable
■ than the State o f Kapurthala. Prince Harnam 
-Singh remained in this position for 18 years,
and, under his management, the Estates made 
great progress, and the income was more than 
doubled. He established schools and dispen
saries for the people. While thus engaged, 
the Prince was Honorary Secretary to the 
Hemp Drugs Commission during 1893-99,

■ and did invaluable work. He was also an 
Honorary Magistrate and has long been a Fel
low o f the Punjab University, He served also 

• as a nominated Additional Member o f the Im
perial and the Punjab Legislative Councils, 
and showed much independence in the Coun
cil-debates and had even opposed "the Land 
Alienation Bill.”  In this connection, he point- 

- ed. out in one of his speeches that the measure, 
if passed, would result in the bigger fishes 

•swallowing up the smaller ones. His prophecy 
(has evidently turned out to be true as is now 
; generally acknowledged both by the Press and
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the People of the Punjab. He has also served' 
on some official Committees o f investigation, 
always rendering valuable help.

A  NOBLE PATERFAMILIAS 

Sir Harnam Singh was invited to be 
present in England at King Edward's Coro
nation. He was knighted in 1899, and’ 
the title of Rajah was conferred on 
him in 1907, which was later made 
hereditary. He is now honoured by the- 
Sikhs and orthodox Hindus alike, who- 
esteem him for his gentlemanliness and saint
ly character. His wife, who died last year, was- 
a faithful friend and comforter to him, and a 
helpful adviser. She was gentle-mannered and 
one of the best educated women in India. Her 
philanthropy and sympathy went hand in
hand, and she spent much of her time and- 
money for charitable works. She rendered- 
valuable help in starting the Dufferin Fund.

Sir Harnam Singh was blessed with seven. 
sons and one daughter, and all are living except- 
a son. He has given excellent education to- 
them, all of whom have been educated in* 
England.
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S ir  H a r n a m ’s S o n s

The Raja Sahib's eldest son, Kunwar 
Raghbir Singh, O. B. E., is a member of the 
Punjab Commission and is now Deputy Com
missioner of Ludhiana, The second son,
Kunwar Maharaj Singh, C. I. E., who is a 
distinguished District Officer in the U. P., and 
has been a Deputy Secretary in the Educa
tional Department of the Government of India,, 
was selected some time back to make some 
delicate and important enquiries about Indian 
labour conditions abroad, particularly in 
Mauritius and Guiana upon which largely de
pends the future of Indian Labour Emigration,.
Recently he acted as Commissioner of Allaha
bad. The third son, Lt-Col. Kunwar Shuins- 
here Singh, is a member o f the Indian Medi
cal Service and is the Civil Surgeon o f 
Rawalpindi, Jullandur. The fourth son, Kunwar 
Dalip Singh, is a well-known Barrister in 
Lahore, and is now acting as a Judge of the 
Punjab High Court, The youngest son,
Kunwar Jasbir Singh, holds the responsible 
position o f Special Manager in the very impor
tant Estate of Balrampur in Oudh. One o f
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his sons, Captain Kunwar Indarjit Singh, gave 
his life in the Service o f his King and Country 
on the fields of France in the Great War. The 
only daughter, Rajkumari Bibi Amrit Kaur, is 
.an accomplished lady, who would be the pride 
o f any family and would adorn any society.

A CAREER OF SERVICE AND HONOUR 

“  I have attained the age o f more than three 
score years and ten, and now I wish to 
die in peace” is the Raja Sahib’s ever 
recurring theme, and he has no personal 
ambition or thought o f individual ad
vancement. All that come to him receive 
his help and advice ; and many from 
all parts of the country throng to him, confide 
in him, and return reassured and helped. He 
Imows the Punjab and the Province o f Oudh, 
and has more than a nodding acquaintance 
■with Bengal, Bombay, Madras and the Central 
Provinces ; the only Provinces of which he 
•does not personally know much are Assam 
und Burma. The Raja Sahib has known, in 
some cases intimately, all the Viceroys from 
Lord Canning downward, all the Lieut.- 
'Governors in the Provinces of the Punjab and



•tm United Provinces during the last fifty years 
and all the Commanders-in-Chief, Members 
of Executive Councils and Secretaries in 
Northern India and many other notables be

sides. His intimacy with the Indian Chiefs and 
Princes and their advisers and friends has 

'been singular, and if only he would consent 
to break his silence or at all events record 
•for future use his reminiscences, great indeed 
nvould be posterity's benefit. They would be 
^useful to the historian. He has been to Europe
• on several occasions, and has had the honour 
of being received in audience by the late

• Queen-Empress Victoria, the late King-Em- 
■peror Edward VII and the present King 
Emperor and the Prince o f Wales. So he has

- seen and known four generations of the Sove
reigns of India.

A  G o d -F e a r i n g  C h r is t i a n  

A  good God-fearing Christian, with un
limited tolerance for other faiths and creeds 
which he knows at close quarters, his piety is 
deep but unostentatious as are indeed his 
charity and abiding sympathy with all good 

•deeds. A  genuine sense o f joy  lightens
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up his face and a cheery smile that slowly 
spreads greets all that come near, gives i e - 
assurance and makes them feel at home. But 
injustice and tyranny and any approach to 
them would make him flare up and the wicked' 
and wrong-doer would have no escape itorm 
his displeasure. A  man among men any - 
where, he attracts attention in his striking 
Oriental garb, with his spotless Pugree, always 
in position. Change o f faith and free-mixing 
with Europeans and Anglicised society has . 
not led to a change of dress, manners or 
habits, which are the simplest imaginable.
His houses at Simla and in Jullundur (Punjab), 
are delightfully well-appointed and perfectly 
cosmopolitan in taste. The Raja Sahib is one 
o f the oldest residents oi Simla. His residence,
“  The Manor ” , was designed and constructed 
by  himself forty years ago, and his orchard and 
fruit-garden are one of the most attractive in 
that quiet and salubrious locality of Simla.

A  FULL CAREER

Much o f the Raja Sahib’s early time 
was spent at Lucknow in improving and- 
managing the Oudh Estate o f the Kapur-



thala State during the present ruler’s- 
minority. The tale o f his stewardship was 
graphically told in the Pioneer a quarter of a 
century ago, and people, who are almost forget
ting it, might well recall it to mind. After the 
Sepoy War, the aid o f Sikh rulers and Bengali 
educationists was called into requisition for 
pacifying Oudh, thanks to Lord Canning’s- 
far-seeing policy. The influence for good in 
the Kapurthala State was great. And young 
Kunwar Harnam Singh, as he then was,, 
maintained and increased this influence 
during his managership of the Kapurthala 
Oudh Estate. He was worthily seconded- 
by influences represented by Raja 
Dakshina Ranjan Mookerjee, and Rai. Baha
dur Prof. Raj Kunwar Sarvadhikary. The 
Canning College, the Talukdars Association, 
the British Indian Association o f Lucknow,- 
the Lucknozv Times, and the Lucknow E x
press, as they came in the wake, added to 
such influence and the turbulent Oudh barons 
in turn became England’s firm friends.
Much of the credit for the work is un
doubtedly Kunwar Harnam Singh’s who
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has lor over forty years been hirst Honorary 
: Secretary and later, Honorary Lile Secretary 
of the British Indian Association. Fitting is it 
indeed that his son, Kunwar Maharaj Singh, 
should now be serving the U. P. Government 
as an acting Commissioner while another son 
of his, Kunwar Jasbir Singh, should be loyally 
serving the ancient house o f Balrampur.

It is a pity and an irony of fate, that the 
Raja Sahib’s vast and varied experience is not 
more utilised in the Councils of the Empire.
In the Pioneer s words in 1900, the eyes of the 
Indian world were turned to the indomitable 
Raja Harnam Singh when the Punjab Land 
Alienation Bill was having its passage through 
the then Imperial Council of India. 1 here 
was a time, when, under favourable circum
stances, the Raja Sahib might have put through 
.his pet Railway Scheme in the Doab, but 
for vested interests standing in the way. And 
though years have gone by, it still requires 
taking up.

T h e  R a j a h  in  t h e  C o u n c i l  o f  S t a t e  

He has been doing his duty loyally 
and steadily in the Council of State
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for India, where it is a pleasure to meet 
him as a colleague. Though he does not 
talk much, he advises a great deal. He serves 
well indeed, though seemingly he but stands and 
waits. In spite of his early change of faith, he 
is a good and stalwart Khalsa Sikh at heart.

How high the house of Sir Harnam Singh, 
is held in official esteem will be demon
strated by H. E. Sir Edward Maclagan- 
accompanied by Field Marshal Sir William 
Birdwood paying a farewell personal visit 
to the Rani Sahiba at ‘The Manor’ and 
by his stopping his special rail motor car at the 
Summer Hill Railway Station on the day of his 
departare from Simla, in order to spare the 
Raja Sahib the trouble of having to undertake 
the long journey to Barnes Court and to let 
him bid good-bye to the'jPunjab Governor, near 
his own home. It was a singular honour 
indeed, that was highly appreciated, though 
there was no newspaper boom about it.
TYPE OF CHRISTIAN LIFE AND CHARACTER 

His flower-garden, his orchard, his books, 
his guests, his friends, his faith, his charity and 
his trusts take up much of his time, and his-
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•worthy and devoted lady willingly and cheer
fully seconded his efforts in all and every one 
o f these directions. The Raja Sahib s Educa

tional Trust has been a relief to many indigent 
students, and enabled them to prosecute 
their studies. His recent endowment of 
about Rs. 80,000 in memory of his son Capt. 
Kanwar Indarjit, I. M. S., M. C. to
wards the cause of medical research shows 
his keenness in all matters affecting the 
country’s good. He is studiously punctili
ous in the slightest concerns of life, is 
courtesy personified even in the smallest 
details to the extent of insisting on seeing 
his guest to his room, every night, after 
his long and informing after-dinner talks, 

mo matter how many nights it might be. 
Methodical and business-like in all that he 
undertakes, not a paper on his table nor a 
• book on his shelves would be allowed 
to be out o f place and the smallest.

■ o f  specks would attract his attention. His 
figure that well bears the burden of years and 
cares, would willingly take up any other right
ful burden even in the even tide o f life,
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’burdens that the services o f God or man 
might require. It is a mellowed sunset, al
most Turneresque in its richness. In Sir Har
iri atn Singh’s life, we have the best specimen 
of Christian life and character, proving the 
power o f Christianity. He, apart from his station 
in life, has enthroned himself in the hearts 
of the people to whom he is a faithful friend, 
and really a king of their hearts, though not a 
temporal ruler. He stands out as a noble ex
ample o f what a Christian should be, despite 
his position in the world. Cheerfully, withal, 
is he ready to lay down all burden, at the 
Appointed hour uncomplainingly, for his ne ver- 
ending and none too pessimistic theme is 
“  Let me depart in peace.” May such depart
ure be deferred ever so -long, for men like the 
Hon’ble Raja Sir Harnam Singh can be ill- 
spared by his country, his friends and his 
Government at this juncture.
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Seek we sepulture,

On a tall mountain, cited on th© top,
Crowded with culture.

Browning.

Dewan Bahadur L. D. Swamikannu PillaP 
was born into a period o f stirring events. 
During more than half a century, new 
forces brought, change into the change
less East. Young Indians breathed a new 
atmosphere intellectually and spiritually. 
They came under a new stimulus, com 
pounded o f many elements, each of 
them new and inspiring. To that sti
mulus must be attributed the sudden up
ward growth in politics, education and social 
life. Unfortunately, the mighty movement of 
the ‘ Indian Renaissance lias taken a political 
turn which may retard the lull realization ol the 
achievements it was destined to produce. On? 
the whole, it must be ad mitted, science and

’ Sicetoh prepared by fiav. L. Proserpto J, M. a . 
Principal, St. Aloysiue' College. Mangalore,
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literature, arts and industries, have been less 
productive than politics. The period has had 
its great men, too. Gopal Krishna Gokhale, 
the founder o f the ‘ Servants o f India’, and,, 
perhaps, the best constructive statesman comes- 
tirst to the mind. T o him must be added Dr. 
Bhandarkar, famous educationist and Sanskrit 
scholar; Romesh Chandra Dutt, Indian His
torian ; Rabindranath Tagore, the poet o f  
world-wide renown ; Sir J. C. Bose, the inter
national scientist; Mahatma Gandhi, the 
reformer who has staked his fame and the 
triumph o f his cause upon ‘ satyagraha ’ and’
‘ charka,’ non-co-operation and the spinning- 
wheel.

Dewan Bahadur Swamikannu Pillai, though* 
great, has no such title to fame as has any one 
o f these. He was no poet or scientist of the 
first class, no leader in state-craft; he headed' 
no political or religious movement. In brief, 
he was no hero in the accepted sense o f the 
word.

The days o f hero-worship died with 
Carlyle’s apotheosis o f the hero. Yet the term 
has been coupled with the name ofSwam i- 

18



(f{ f l|  . (fiT
INDIAN CHRISTIANS I .J A ..J

' s's ^ S q - . t q f & s '  ' ' ■ . ..

kannu Pillai by many friends and admirers, 
•standing' by his remains before they were 
lowered into the grave. From a Memoir aiming 
at offering a disinterested appreciation of his 
life and character, even the appearance of exag
geration must be eschewed. All the same, 
it may be affirmed that, though no hero, he 
had the stuff of which heroes are made, VVas 
he, like Browning’s Grammarian, a 'high man 
aiming at a million,’ and, in the attempt, miss
ing 'an unit’ ? Time is the best historian: no 
one is entitled to forestall its final verdict on 
the abiding value of the services rendered by  
Dewan Bahadur Swamikannu Pillai to his 

• country. The history of Indian Chronology 
and the Annals of the Legislative Council of 
the Madras Presidency o f which he was the 
first Secretary, the second nominated and the 
first elected President, when they come to be 
written, will look incomplete and poor with
out a chapter dedicated to his name. More 
than this, his figure stands out prominent in 
the golden leaves of the ‘Book o f L ife,’ which 
Angels keep and which none but the best o f 
us may read. If he failed to achieve greater
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•things it was not for lack of genius 
within, but because of the external circums
tances of birth and religion which, from the 
■very outset, prescribed boundaries to the 
•possibilities of the part he was destined to play.

For, in his case, it cannot be too much em- 
•phasised that he came o f humble parentage 
Despite his many lucrative appointments in, 
after years, which sheer want almost forced- 
hirn to court, and despite the simplicity 
o f his manner of life, poverty continued in a 
•way, to dog his career throughput. In a letter 
to a friend, dated 24th December 1923, he 
writes:

“ I am frightened to think I am running so 
fearfully in debt with yon. Besides the 
Rs. 100 which I hope to pay in January 
and in February, I hope to pay Rs. 500 
in March out of my pay (it is only Rs.
2,000 against Rs. 1,500 which I now 
draw). My February increment goes to 
X ’’ .

And likewise, a large share of the re
maining money went, each month, to the 
many relations who depended on b:w

1 ( f ) !  G t
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In the light of the above letter, it is- 
pathetic to read the following lines, the- 
last he wrote on the 30th ol July, 1925, to his 
Spiritual D irector: ‘ • "This morning a curious 
reflection occurred to me. I am perturbed in- 
mind because my family is not well provided’ 
for. But I know as a matter o f Faith that 
after death 1 shall be perfectly satisfied with 
God’s actual disposal o f my family.’ He never 
enjoyed the leisure, ‘ otimn cum dignitate.' 
necessary for the highest achievements. From 
humble official beginnings he climbed in fact 
to all but the loftiest rang of the ladder of 
office. Yet no one will deny that to be a 
Catholic, in a country like India, is no recom
mendation to preferment. If he rose high, his - 
success was entirely the outcome of personal 
effort. As the late President of the Legislative 
Council, the Hon’ble Mr. M. Ruthnaswami, 

put it, L. D. Swamikannu Pillai “ like- 
Burke could say he was not cradled and dandl
ed into office. He was challenged at every 
step and had to produce the passport of his; 
efficient and hard work, before he was allowed’ 
to pass on.”

i f W )  | (St
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B i r t h  a n d  E a r l y  L if e  
Louis Dominic Swaraikannu Pillai was bom  

-on the 11th o f February 1865 at Madras*. His 
•.parents, like those o f other celebrated men, 
were poor. Mr. Louis Pillai, his father.
-■-hailed from Soinanoor. In early youth he 
■had been a student of the Seminary at Pondi
cherry, but was compelled to abandon the 

•ecclesiastical career on account of the straiten- 
■ ed circumstances of his family, and in 1856, 
the settled down in his native village as a clerk 
•under Mr. Cherry, a Forest Officer, in the 
Taluk Cutcherry. With a view to enhancing 
his small earnings, he undertook to teach 

iFrench to the children o f some European 
•settlers in those parts. A t this time, be seems
> to have fallen under Protestant influence. He 
f found his way to Madras where, after a period
of theological training, he worked, between 
the years 1861— 1866, with the Rev. Mr.

' Simpson who was in charge o f the Sylvan
> Garden, Royapettah.

Though born of Catholic parents,
Swamikannu was baptized in the Prote
stant Church, through the exertions o f
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Mr. N. Subramanian, a former Administrator- 
General of Madras and a devout Protestant.
In vain were the protests o f the mother, 
unwilling to see any of her children brought 
up outside the Catholic Faith. She, in 
the end, wrote to her brother-in-law, the- 
Rev. Fr. Aloysius of Coimbatore, acquaint
ing him with all the circumstances of the event.
The priest came to Madras and succeeded in. 
having the boy then one year and a half old, 
baptized again in St. Peter’s Church, 
Royapuram,. In 1870, the family, consisting 
o f the father, mother, two sons and a daughter 
left Madras for good and returned to their 
native village. Mr. Louis Pillai was first 
employed for a short time at Podanui ; he,, 
later, moved on with the children to Ootaca- 
mund and was entertained as a low-paid 
teacher in the Breeks’ Memorial School in that 
town. Young Dominic was sent to learn the 
three R ’s in the Catholic parochial school 
managed by the Rev. C. Biolley, a venerable 
priest now nearly ninety years old. Let us, in# 
passing, pay a tribute o f love, may be the only 
one recorded in print, to this dear veteran:



soldier, who spent the best and longest portion 
o f his days in the mission field without once 
revisiting France, his beloved country. W e 
do it the more willingly because there is reason 
to believe that Fr. Biolley took a special 
interest in young Swamikannu and recom
mended him and his brother to the Jesuits 
at Negapatam on the East Coast. The 
two boys travelled from Ootacamund 
to Coimbatore on foot— there was no
railway in the early seventies— and the 
story goes that the amusement o f roll
ing limes along the road helped them to walk 
the long distances. They joined St. Joseph’s;
College at the beginning of 1874, and Swami- 
kannn was placed in the Second Class, corres
ponding to the Second Form of the present 
system of education. It is here that the nine- 
year lad began to lay the foundation o f that, 
deep scholarship for which he has been 
deservedly praised. There was nothing very 
remarkable in his outward appearance. One 
of his teachers has left a description o f him at 
this period. “  He was not a very big man 
then, a sprightly little boy, with a pair o f

1(1)1 <SL
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sparkling' eyes, full of life and cheerfulness, 
who had already contracted the inveterate 
habit of being, though the smallest of the lo t , . 
the first boy o f his class.”

From the first, two influences were at work 
in moulding his intellect and character. He 
felt the strength o f the classical tradition built 
up by such humanists as were the Jesuit 
Fathers at St. Joseph’s, The names of Fr. 
Bruni, Dr. Barrow, Fr. Gallo and Frs. Abreu 
-and Bangar were often on his lips in after life.
T o this list must be added the name o f the 
late Fr. Jean, one of the most enthusiastic 
Latin scholars of the day. A s  Rector o f the 
College, Fr. Jean came in contact with the 
young student, was struck by his extraordi
nary mental gifts and greatly encouraged him 
■in the study of Latin. He seems to have 
•contributed the largest share to the boy ’s 
intellectual development, so much so that, 
•despite all the honours heaped upon Swami- 
8iannu Pillai in mature life, he continued to 
pride himself on having been the disciple and 
the intimate friend of the Rev. Fr. A . Jean. 
T h e  other influence, altogether spiritual, was
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•derived from his bond of union with the 
Sodality of the Blessed Virgin o f which he 

1 became from the start a junior member, and 
with its Director, the Rev. Fr. Eyraud. For, 
it must be borne in mind, that no appreciation 
of Mr. Swamikanrm Filial can be complete, 
if it neglects to take stock o f the spiritual 
aspect of his life. Intellect and religion are 
the two pillars on which rested the structure o f 
his future greatness.

The Jesuits were quick to realize that young 
Swamikannu was not to be ranked with the 

: average boys one meets at College and that, 
even thus early, he was a coming man. His 
splendid abilities made an impression also 
on his fellow-students. He was the quickest 
learner ever seen at the School, and this, 
coupled with the fact that he had already re
ceived from his father a good grounding in 

‘Latin and French, made him often the centre 
of wonder and admiration. He was full of life 

. and heartiness withal, of fun and frolic, the 
pleasantest comrade whose company was 
-much sought after by everyone.
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In those early days of St. Joseph’s at Nega- 
patam, the Fathers used to hold school ‘concer- 
tations’ . Each class was divided into two- 
rival camps, say the Romans and the Cartha
ginians, with the two best boys as their respec
tive leaders. Every now and then, a subject 
for concertation was chosen beforehand, and 
on an appointed day, the staff .and the students 
o f the institution assembled in the big Hall to 
witness the intellectual match. Little Swami- 
kannu Pillai was at home in such contests,.
He had a perfect mastery of the Latin grammar, 
its declensions, pronouns, irregular verbs, its 
higher idiomatic elegances, and it was a plea
sure to see him unravel difficult questions put 
to him by bigger boys and come off victorious 
from the ordeal. Nowadays, the century-old 
‘ camp system/ is held to be quite out-of-date, 
yet we may be permitted to doubt whether the 
improved methods of pedagogy offer a more 
potent stimulus to the mental activities o f the 
boys. The dominant place assigned to 
‘method' and the craze for ‘precocious speciali
sation’ has unmistakably been attended by a 
proportionate decrease of initiative and'

/ #  ’ G°^ X



thoroughness. Under the influence o f the new 
Psychology, educationists have laid greater 
stress on the development of the art o f teach
ing than on the labour and toil involved in the 
process of learning. Anyway, L. D. Svvami- 
kannti Pillai was, characteristically, a product 
of the Old School often identified with the 
‘ Ratio Studiorum ’ or Educational System of 
the Jesuits.

In December 1878, he sat for the Matricula
tion Examination. Much was expected of 
him and we suspect, it was with some feeling 
ot disappointment that the results were receiv
ed, He had secured the fifth place in the 
Presidency, a splendid achievement for a boy 
of thirteen, though, perhaps, not up to the 
expectations o f his teachers and companions.
When he joined the F. A . class in the begim 
ning of 1879, a considerable change was noticed ; 
in him, which became more and more marked 
as days passed. His usual cheerfulness and 
merriment did not altogether desert him ; but 
an air of seriousness and gravity now character
ized all his movements and actions, He 
became, so to say, wedded to his studies, and.
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wasted no time in vain and fruitless amuse
ments. The result of this intensified applica
tion was a first class both in the F. A . and 
B. A . examinations in which he ranked first 
and second respectively in the Presidency.
The latter, especially, was a remarkable feat 

• for young Swamikannu who, under very un
favourable circumstances, had chosen Mathe
matics for his optional subject.

In 1882, Sir W . W . Hunter, President o f the 
Education Commission, paid a visit to St. 
Joseph’s, accompanied by the Rev. Dr. William. 
Miller of the Christian College, Madras. 
Swamikannu Pillai, a mere lad of seventeen 
who had just passed his B. A ., was asked by  
the authorities o f the College to prepare an 
address of welcome. He did so, and greatly 
distinguished himself by reading a Latin poem, 
the elegance and melody o f which were much 
appreciated by the distinguished visitors. In 
reply, Sir W . W . Hunter improvised a few 
Latin verses complimenting the youthful 
Latinist as well as the Institution which he 
compared to a classic ground, and its Rector to 
a gardener that had come from a far-famed

I I I  <SL
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Academic grove in the West to cultivate rare 
and delicate plants at Negapatam.

After taking his degree, Mr. Swamikannu 
Pillai offered his services to the College - 
in which he had received education, and he 
followed its vicissitudes when, at the time of the 
Concordat of .1886, St. Joseph’s College was 
transferred from Negapatam to Trichinopoly,
Needless to say that, as a Professor o f  English, 
he contributed not a little to its popularity in 
the new home. Indeed, it would be hard to 
praise too highly his splendid talents. His 
intellect was of the first order, strong and 
penetrating and clear. As he used to say,
‘ he took to Latin as a fish takes to water ’ and 

, would read his classics as Macaulay put it 
with ‘his feet in the fender. ’ He was in fact 
a model student to the end of his life. It was 
said that he knew fourteen languages, both 
Eastern and Western, and was equally at home 
in Tamil and in English. In fact, he seems.. 
to have taken, as lar as a man may, all form s. 
of learning as his province. Indian Chrono
logy and Scientific. Astronomy were his special 
subjects in which he did pioneer work. But .
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; he was equally interested in Mathematics, 
Politics, History, Religion and Philosophy.
His mind was as wide as it was powerful. The 
list of his published works'* bears testimony to 
the depth of his scholarship on the one hand, 
and on the other, to his industrious habits which 
enabled him to continue his studies and re
searches of his youth amidst the incessant 
official duties of his career. T he INDIAN
C h r o n o l o g y  a n d  t h e  In d i a n  E p h e m e r is  

are enough to immortalize the name of 
Mr. Swamikannu Pillai as a leader in a new 
line of investigation in which he was held 
to be one of the three or four authorities in 
the whole world.

He had a facile pen. ‘English,’ wrote Mr. 
Ruthnaswami, ‘in his keeping was a polished 
instrument of expression.’ Even a short 
conversation with him was enough to make 
one feel he was in the presence o f a first-rate 
literary man. There was a ring of eighteenth

* Indian C hronology. 1911
Indian Ephemeris, 700 A  D. to 2090 A,D., 1022
Indian Antiquary
Secret* of M emory
Phonal Shorthand in five volum e*
M adras Y ear B ook  1924.
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■ century style in his polished and crystal-like 
•sentences. T hiy  reminded you of Addison 
and Steele. It was difficult to resist the im- 
pression that he had made a special study o f 
these writers, and many thought that, in other 

•circumstances, he might have become a very 
distinguished member of the little Senate over 
which the author of Ca t o  ruled like a king.
These achievements would have been even 
: greater if Swamikannu Pillai had been in a 
position to devote exclusively to science and 
literature the rare talents of his mind. But. 
he was too poor for the seclusion of the 
scholar’s cloister. It is indeed much to be 
regretted that no Maecenas came forward to 
offer young Swamikannu a scholarship for 
higher studies in England when he topped the 
list in the B.A. Examination o f 1882. It 
would be vain and profitless at this dis
tance o f time to indulge in the forecast o f 
mere possibilities, but one cannot help 
thinking that in few other instances, University 
money was destined in the long ran to show 

'better returns. A s it is, Mr. Swamikannu 
.Pillai must for ever remain a genius o f



“  unfulfilled renown," a scholar to whom the- 
great opportunity was never offered.

F r o m  C l e r k  t o  Pr e s i d e n t  

o f  C o u n c i l

But let us retrace our steps to pursue chrono
logically the narrative of his life. I he first, 
attempts to cut a career for himself were not 
attended with much success. O f all profes
sions, Education is the least remunerative from' 
a financial view-point, and Mr. Swamikannu 
Pillai was unquestionably in need oi money. 
From S t Joseph’s College he joined the 
Government Secretariat as a clerk on Rs. 50. 
Dissatisfied with the personnel, the work and 
its monotonous drudgery, he accepted, in 
1890-91, a post of Lecturer in Latin in the 
Presidency College. He tried, but found it 
extremely difficult to enter the Provincial 
Educational Service. A t this period, he was- 
already a Master of Arts, he became a Bachelor 
o f  Laws o f the Madras University and took the 
LL. B. Degree o f London. In the Provincial 
Civil Service Examination for which he 
competed, the first place went to his rival 
Dewan Bahadur Ramachandra Rao. This-

|(f)|  (fiT
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failure, if such it can be called, was a bitter 
disappointment to Svvamikannu Pillai who, 
conscious o f his abilities, was trying hard to 
find an.opening to an official career. Fortunate
ly, Sir Henry Stokes came to his rescue. Fie 
had come in contact with Swamikannu Pillai 
in Madras, and, struck by his linguistic and 
scholarly attainments, offered him a post as 
Deputy Collector in 1892. Few acts of kind
ness, if success be the measure ol their value, 
have been bestowed on more deserving 
persons. From hence onwards, it became 
easy for Swamikannu Pillai to carve his way 
to the top o f the ladder and bestride this narrow 
world like a colossus. He soon became Asst. 
Secretary to the Board of Revenue (1895-1906.),. 
Secretary to the same Board (1906-1911), 
and Registrar o f Co-operative Societies (1911- 
1917). It was a new department where much 
legislation and reform was needed. The 
name of Swamikannu Pillai shall be for ever 
associated with the history o f tiie co-operative 
movement in this Presidency. For, his 
mastery o f the literature on co-operation in
English, French and German enabled him to 

17



do much pioneer work and he took infinite 
pains to popularize the scheme by his tours 
.and many lectures. He was appointed Col
lector and District Magistrate (1917-1920), 
Director of Agriculture for a short period and 
First Secretary to the Council (1920-1923). 
Whilst in the latter office he was deputed by 
the Governor of Madras to go to England to 
study Parliamentary procedure. He succeed- 
•ed SirP. Rajagopalachari as President, when 
the latter was appointed to the India Council, 
and was elected in the second reformed Legis
lative Council as its first non-official 1 resi
dent. The choice was anything but popular 
■with a section of the representatives o f the 
■people, but even they, in the end, had to 
confess that his tact and gentle and affable 
■manners won for him the good wih ol the House.
Such was the career of this man, who, step by 
•step, through no favour or luck, but sheer, 
ability and hard work, rose from the humble 
status of a clerk to position second only to 
that of the Governor himself.

But the greatness o f Dewari Bahadur 
L . D. Swamikannu Pillai lies not in

|E | ■ <SL
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■success, but in the fact that he succeeded 
because as a man he was great. He had no 
doubt the initial advantage o f splendid abi
lities with which to make a start. But even 
these, alter all, are not so rare in our days o f 

■cheap and universal education. Many o f his 
contemporaries both at school and in public life, 
ranked not far below him in mere wealth of in
tellectual attainments. The key to his felicitous 
career must be searched for elsewhere. To the 
remarkable talents with which nature and here
dity had endowed his mind, he was fortunate 
enough to add the best qualities of a really 
noble heart. He lost none of the opportuni
ties which education in a Jesuit College offers, 
especially to Catholic students, for the building 
■up of character.

A  Perfect  Gen tlem an

Newman’s well-known definition of a gentle
man fitted him like a glove. A s his friend 
Mr. M. Ruthnaswami put it, ‘ he was modest to 
the point o f self-suppression, shy and reserved 
at first approach but genuinely cordial on 
deeper acquaintance, pure in private life, and 

•a puritan in his public career, animated by the
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spirit of sacrifice for those who were near and- 
dear to him, he passed through the disappoint- 
mentsiand troubles of public life with a loity 
courage and an unbreakable trust in. G od’ .
For, we must remember, Swamikannu Pillai 
was no Wordsworth content to com 
mune with nature, but had to deal with 
men of the world and tub shoulders with them.
A  public career is no bed o f roses in which to 
lie for much solitary contemplation. The 
Council Hall, in a special manner, is the great
est arena for the play o f character. And' 
Swamikannu Pillai as Secretary and President 
o f the Legislative Council, it was remarked, 
never deviated from fine manners and courtesy.
He had an imperturbable temper, and there 
has been not a single occasion on which even, 
momentarily he lost his self-control or be
haved discourteously. Swamikannu Pillai 
was, by nature, shy and reserved. Free 
and straightforward in the discharge of 
the duties attached to his official capacity, he 
anxiously shrank into himself from the hard 
world. He was ever ill at ease in ordinary 
society, but longed to escape back to the-



bosom o f his family or the intimate conver
sation o f a few friends. He was too deeply 
■intellectual to move freely on the picturesque 
•stage o f our metropolitan society and too 
dignified, perhaps too respectful, to adopt in 
it the simple style and quaint humour that 
•were the charms of his conversations with 
friends and acquaintances. This recalls to 
•mind another trait in the character of Mr, 
Swamikannu Pillai, his extreme courtesy 
which, coupled with his geniality, modesty and 
humility, conveyed to those, who happened 
not to know him, no idea ot his intellectual 
attainments and social position. Courtesy is 
not so common nowadays as many people 
would have it. It is not mere politeness, a 
quality much more fashionable and which is,
-often enough, only a cloak with which we cover 
a multitude of sins, more especially the sin o f 
selfishness. The courtesy of Mr. Swamikannu 
Pillai was old-fashioned and genuine. With him 
it was a quality of nobility, an expression of the 
•fine soul, inseparable from kindness and gentle
ness and the love o f ordered beauty and the un
derstanding o f the pleasure and pain of others.
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A  M odel  Ca t h o l ic

Now to these gifts, great as they were, we- 
must add yet another as the crown and coping- 
stone of the whole. Mr. Swamikannu 1 ill at 
was, above, all a model Catholic layman. R e
ligion was the very root and branch of his 
being. Much as he loved letters, science and 
art, the beauties of nature and the charm of 
his children, yet all these pleasures were 
secondary. Born o f Catholic parents, edu
cated in a Catholic College, he remained to 
the end a fervent Catholic in mind and heart.
His respect for Ecclesiastical authori
ties knew no bounds. Not all, per
haps, realise to the full the implications 
o f  this last statement. Obedience and submis
sion are held almost in contempt in our days.
Few can now appreciate Newman when he 
talks of the ‘ real pleasure o f submitting.’
There are occasions in the life of a Catholic 
when a man o f the mental gifts and the social, 
position of Mr. Swamikannu Pillai must find 
submission to the ordinary views and opinions 
o f  other men, even when placed in authority, 
very hard to the flesh. Perhaps, Swamikannu!

t(S)f) <SL
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Pillal never appeared greater in the eyes of 
those who can see than when such an occasion- 
came in his way in 1917 after the Bishops’ 
Conference at Bangalore. In it some measures- 
of discipline were discussed and adopted by 
the Bishops of the Archdiocese of Madras with- 
a view to introduce more uniformity in the- 
attitude o f Catholic laymen towards the social 
and political problems of the day. To a 
section of the community, the Conference was 
unpopular. An agitation was soon set afoot; 
to oppose the action of the Bishops. For some 
time and in perfect good faith. Mr. Swami- 
kannu Filial adhered to the party o f opposition, 
but on recognising his mistake, he withdrew 
from the party and published a pamphlet “ The 
Agitation anent the Bishops’ Conference” , con
demning the movement and undoing the 
possible evil his co-operation might have- 
caused.

Piety is the truthful attitude which creatures 
assume in respect o f their Creator, an attitude 
of the soul often gathered up into particular 
actions and concentrated in special rituals. It 
centres around the altar and delights in the

■ G°S*x ■ 1



fulfilment of all the practices by which 
intelligent beings express their adoration and 
worship of the Deity. The elaborate and 
majestic, ritual of the sacramental life o f the 
■Catholic Church on the one hand, and on the 
-other, the stupendous wealth o f  well-regulated 
devotions towards God and His Saints are in
tended to express the concrete aspect o f the 
-virtue of religion. Mr. Swaoiikannu Pillai was 
-a man of deep and sincere piety. Let no one 
be tempted to scoff at him for keeping a 
lamp burning day and night before the 
images o f Saints or for joining in a proces
sion in honour of the Blessed Virgin. To 
be sure, Mr. Swamikaunu Pillai felt quite at 
Lome with the badge o f a sodalist and a 
lighted taper in his hand, more at home, 
we believe, than when he had to attend 
official ceremonies in presidential robes 
•or a University Convocation amidst Fellows 
and Senators in antiquated costumes.
The late Duke of Norfolk, whom Swami- 
Ikannil Pillai resembled so much iri the 
piety of his life, knew h ow to harmonize the 
•outward manifestations of religious belief with

I p l j l  (f il
W S M  INDIAN CHRISTIANS k j l j



« ( f  > ■ (CT
L. D. SWAMIKANNU PILLAI 2 6 5  k

the respect due to worldly greatness. Mr. 
Swamikannu Pillai, we have said, was a soda- 
list and a member of the Apostleship o f 
Pray er and kept up the practice o f reciting 
the Office oi the Blessed Virgin and preparing 

■ for all the feasts celebrated in her honour. He 
. faithfully followed the First Friday devotions.
As a young man, he was a weekly communi
cant, but when Pius X  recommended to the 
faithful the practice o f frequent and daily Com
munion, he quietly adopted the practice and 
urged it on his children. He had a child-like 
lore for our Lord in the Blessed Sacrament 

- arid a tender devotion for Plis Passion. Rosary 
and Night Prayers were sacred in his family, 
and theyr had to be recited in time, and under 
no condition to be omitted. Grace before 
and after meals was always to be said 

: aloud even when non-Catholic and Hindu 
friends were present, so much so, says his 

■ daughter in a letter to which we shall refer 
presently, that when some Hindu friends invit
ed the children to their table, they would ex

pect them to say Grace before meals. Briefly, 
die practised all the devotions and exercises



he had learnt at school, and promptly added! 
others as they came to be adopted in the 
Church.

H is D o m e s t i c  L if e

The last trait in the character of Mr. Swaini- 
kannu Pillai, his domestic virtues and the love 
of his family, have been dealt with charmingly 
by one o f his most favoured children. W e 
would fain reprint the whole letter as it stands, 
did we not tear that it falls outside the scope ol 
an essay. But no one can hope to describe it 
more feelingly and more sweetly than that part 
o f the letter which refers to his domestic life.
It is, therefore, lifting to wind up this
Memoir with a quotation from it p—•

“As you have expressed your desire to set, some 
details about the domestic life of my beloved father,
I shall just mention the personal experiences of a 
child of its father. My first experience of him -was 
his great lov« for his children. Nothing which could 
increase their innocent pleasure he would deprive 
them of, at any cost whatsoever to his persona! con
venience or expenditure. I say innocent, because 
what I shall say hereafter will prove that he was 
never an over-indulgent father. He would come home 
late at night in these days, perhaps somewhere after 
eight. But we, his little ones, could not sleep without 
seeing him that evening. Even if sleep closed our 
eyes, we would wake up again at the announcement 
of his coming and rush to the gate to welcome him.
Sleep would fly. But there often would people be wait
ing to see him, li they came on business matters, he sent
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them away quickly, a* eager to listen to our childish 
joy* and sorrows and happenings of the day as we were 
to prattle out our stories. Our first exchange of news 
being over, we would say our prayers. After that, we ■ 
went for supper. He would finish his frugal repast 
quickly and would keep us amused with anecdotes 
from his rich fund of sparkling humour. More than 
once, he told ua that he was never happier than when 
surrounded only by his family. He was never in a 
hurry to rise from table after supper, because that 
was the only time for our confidential and mutual 
chats. Although he was most uninterfering, each one 
of us felt he must know everything. That was ail the 
more reason why we felt that he must know all our 
secrets. .

“ After supper when he rose to go to his office room, 
again we, his darling little ones, would follow him tor 
some more ‘robber stories’, •fairytale*’. ‘.Nursery 
Rhymes’ or’ ‘baby poems.’ By this time, nature would • 
really atseri herself and sleep would clasp us tight in 
her angry arms and weigh down our naughty lids, 
so much so, an aunt or elder sister would have 
to carry us to bed- Even then, if we woke up on the 
way to our beds, we would tear ourselves away back 
to the arms of our loving father, Perhaps, he would 
come himself to put u* to bed. He used his original 
powers to amuse his darlings at home, as much as to 
compose great works, Each toy and sweet had a 
story of it* own. So it was not only gratifying our 
sweet teeth but also feeding our baby intellects with 
new ideas. Father was our great store-house of 
Nursery Rhymes. Later on, l  used to wonder whether 
he did not think them too insignificant to be retained 
in his memory side by side with all the greater things.
I was nearly forgetting to say that he never failed to 
supply us with these stories and NuTsery Rhyme* in 
thoir usual garb of Picture Books. Those books are- 
gone long ago and the dear story-teller himself has 
since closed hig sweet eyes for ever to the fleeting 
pleasures of this mortal world.

Such was Dewan Bahadur L. D. Swami- 
kannu Pillai, who, loved, admired and lamen--
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led  by all, passed away on the 10th of Septem
ber, 1925 :

A  combination and a form indeed 
Where every good did seem to set his seal,
To give the world assurance of a man.

Mamlet, III . iv. 55«57,
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In t r o d u c t i o n

NA R A Y A N  VAMAN TILAK, the Chris
tian poet of Maharashtra, was a strik

ing character in many respects. Patriot, 
poet and missionary, he wielded a great 
influence on the life and ideals o f his country
men in Western India. A  towering personal
ity among Indian Christians, he touched his 
generation at more points than one, now by 
his faith and piety, now by his indefatigable 
social service and again by his unfailing spirit 
o f patriotism. Unlike his more famous name
sake Bal Gangadhar Tilak, he seldom interfered 
in politics but like him had dedicated his life to 
learning and service. “ Tilak was of the com 
pany of the men of faith for whom the unseen 
verities are far more evident and more sure 
than the passing shows of the world, and both 
by the witness of his life and character, and 
through the magic of his poetry was able to
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• share with others the vision which was his 
own unfailing inspiration,’ ’ So writes Mr.
J. C. Winslow who has contributed an excel
lent life sketch of the patriot-poet for whom 
he offers a secure place among the “ Builders 
o f  Modern India." Indeed, the influence which 
his ideals and writings have exerted in Maha
rashtra particularly among the Christian com 
munity, is of a quality that deserves wider 
recognition and it is but fitting that the name 
o f this pious and patriotic poet should be in- 
eluded in any record o f the lives of Christian 
worthies in India.

P a r e n t a g e

Mr. Tilak was bom  at Karazzaon in Bombay 
Presidency in 1862. He came of the famous 
family of Chitpavan Brahmans which has 
produced in recent times such brilliant men 
as Rariade and Gokhale and Tilak. Pandita 
Ramabai and Nehemiah Goreh belonged 
to the same stock but it was left to Tilak to 
add to their service by his divine gift of poesy.
It has been said that the natural scenery amid 
which his early childhood was passed and the 
life of the home in which he grew up contribut-



''i1 is.! -■• >
p

Va H / ’/ '  NARAYAN VAMA.N TILAK 271 u l  I  i
■ . ■ ■■-■■:'

•ed considerably to the making of the future 
poet and religious leader. Mr. Winslow, to 
whose L ife  of Tilak, we are indebted for the 
material for this sketch, gives a charm
ing account of the prodigal beauty of the 
mountain sides and the simple freedom

■ o f the home wherein, he was burn
■ and nurtured. For the home that reared 
him was not his father’ s. His father's 
village was Chikhalgaon, in another part of the 
District; but Vaman Rao (for that was the name 
o f his father) was a Government Registrar with a 
considerable circle of villages to visit. The 
peripatetic officer found little time to be in the 
company o f his wife and children and Narayan 
was brought up in his mother’s home where he 
was the idol of his mother’s father— an old 
Sadhu who after a pilgrimage to Pandarpurwas 
spending his declining years in retirement, de
voting himself solely to worship and medita
tion. Narayan’s mother Janakibai, was a 
woman of a most lovable nature and of a deep 
religious faith. She was moreover a poetess 
and a ready composer of women’s songs ; and 

'Tilak believed that he inherited his poetical
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faculty from her. When Narayan was Severn 
years old, this happy home life was broken up 
and a new home was set up at Kalyan. For 
Vaman Rao was transferred to Mokheda in the- 
Nasik district and the peripatetic father now and 
then visited this seperate establishment which- 
was an hour’s run from Bombay. Seventeen 
children were born of whom three boys and two- 
girls alone survived. Sakharam the second son,, 
was in favour with his father, as also was Sakhu, 
the younger daughter ; but the youngest b o y  
Mahadev, was disliked as much as the eldest, 
Narayan. It would appear that some astrological 
reading o f Narayan s life forebode a change of 
.religion which hardened his parent against him. 
And when Janakibai died after a raging fever 
Narayan was deprived even of the consolations- 
o f a mother’s love.

E d u c a t i o n

The ties of home having snapped so early 
Narayan went about straining every nerve to- 
make both ends meet. His father had sent 
the other four children to be under his charge 
and Rs. 8 a month on which to keep them. It. 
was a heavy burden; and his own education had



to suffer in his efforts to run the establishment- 
on the allowance. But Narayan was a plucky 
boy. He studied Sanskrit under the famous- 
Vedic scholar Ganesh Sastri Hele and won the 
first prize for elocution and oratory. English,.
he began to master by a curious method----- -
that o f getting the dictionary by heart.

When he had plodded halfway through the 
volume, he went one day to the headmaster 
of the High School, eager for more thorough 
instruction in the language. How much- 
English have you learnt?”  he was asked.
“  A s far as M, ” was the reply. The head
master took him into the school free of charge, 
and in two years educated him up to the fifth 
standard, poetry, languages and history being 
the subjects which attracted him most. The 
brothers also had a good English education..

Narayan himself, says his biographer, after 
reaching the sixth standard, was obliged to 
leave school and set about earning enough to 
supplement the slender means o f himself and 
his brothers and sisters/but he continued to 
prosecute his studies diligently in all leisure
moments, and was throughout life a student o f 

18
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English literature, acquiring thereby the power 
of writing and speaking English with ease and 
fluency.

Soon after he left school, when he was barely 
•eighteen, Narayan was married to Manubai, a 
girl of eleven in the family o f the Gokhales at 
jalalpur. Then followed years of constant 
•change of occupation and scene. We are told 
that his mind was in the ferment of a great 
unrest.

His impetuous and untiring intellect was pressing 
forward unceasingly into ever new fields of enquiry.
He would sit for hours absorbed in study, heedless of 
meal-times and oblivious of any who might be seated 
■with him. He had a passion to excel in oratory, and 
committed to memory whole speeches from Burke and 
Pitt and from translation* of Demosthenes, out 
poetry—Sanskrit, Marathi aiqi Knglish— was always 
•his bait-loved study; and his own poems, growing 
daily richer in imaginative power and more accurate 
in technique, flowed from him in moments of inspira
tion with extraordinary rapidity. Some Sanskrit 
poetry also he wrote in these early years ; but this 
•never stirred him as did his own beloved tongne, and 
he continued it but a short time.

L iv e l ih o o d

Leaving his wife with her own people at 
Jalalpur, Tilak would go forth on long and dis
tant wanderings, returning to them from time 
to time for a few months’ sojourn. He wander
ed  in this way for a year or two in Khandesh
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•often begging his food from place to place as 
a Sadhu, but for a time settling down to 
regular work as headmaster of a school in 
Dhamak in the Varhad District, He would
give speeches, Kirtans and Puranas in diffe
rent places, and often earned in this way- 
sufficient for his scanty needs. At one 
time we hear of him in sacred Dwarka, at 
another at Nagpur, at another at Rajnandgaon, 
working for six months in a printing press. 
Presently he is in Poona, and then again in 
Bombay, supporting himself by writing letters 
for illiterate people or by teaching in a Gir- 
gaum school. Pie had an enthusiasm, for 
popular education, and during this period 
started, in succession, three schools in the Nasik 
neighbourhood— one at Panchavati, one at 
Murbad, where his father was now talathi and 

• one at Wani. He had a natural gift for teach
ing, and was loved both by the children and 
by the many adults who attended the school.

Coming t o  F a m e

About 1887 his first son Vidyadhar was born 
but died after a year. A  daughter born in 
1889 also died in quick succession and in 1891
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was born his son and heir DafcUtreeya and from 
this time forwards he took his wife to be with 
him and resolved to train himself to a settled 
life. This was made possible by the courtesy 
o f one Appa Saheb Butt, a wealthy citizen- 
o f Nagpur who employed him to edit a 
great mass o f  Vedic literature gathered by 
him at enormous cost. At this time a 
great religious controversy was raging in 
Nagpur; and Tilak, _ from the first no- 
negligible opponent and now freshly equipped 
from his armoury o f  Sanskrit scriptures,, 
entered the fray, and by his refutation of the ■ 
leading and most orthodox sastras earned for • 
himself the title of Pandit.

H is fam e as a p o e t  a lso  sp rea d  a b ro a d  and he 
b e g a n  n o w  to  p u b lish  fo r  h is patron  a m on th ly  

m agazine ca lle d  RlSHI fo r  the d is cu ss io n  o f  
re lig iou s  and p h ilo so p h ica l qu estion s . But 

his restless sp irit bade  h im  m o v e  on w a rd s and- 
he shook the du st o f  N a g p u r  off his feet a n d 1 

the RlSH I ex p ired .
R e v o l t  A g a i n s t  C a s t e  

For while engrossed in the study o f differ
ent religions and philosophies his mind was
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undergoing a supreme metamorphosis. He 
had ceased to be bound by the word o f the 
V ed a : he had begun to analyse the teachings o f 
the Smrithis and question the conclu
sions ol ancient learning. Earlier still 
in life the atmosphere o f freedom and 
unconventionality in his mother’s home 
helped him to take a broad and tolerant view 
o f things and he felt bimseif free to follow his 
own nose. He shook himself free from fanati
cal orthodoxy. Thus early developed in him an 
independent and liberal outlook taking him 
away from the round o f orthodox tradition.
■Caste and the performance o f religious rituals 
became hateful to him. Indeed, he openly 
defied some regulations o f caste and the youth
ful pilgrim “ fared forth in independent and 
fearless adventure for the truth.”

Vet another strand was woven into 
the texture o f his thoughts— the vision 
o f his country’s freedom and splendour.
In early years, he came under the 
influence o f a schoolmaster. Though this 
smau never knew how to be truly use
ful to his country, yet he had the burning
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love of a true patriot. He made the little- 
heads under his charge as dizzy with patriotism 
as his own, “ This circumstance and others 
gave a peculiar turn to my mind. I well 
remember that even in my tender years, when.
I sat in the schoolroom for a lesson in geogra
phy, my mind was absent, for I was musing 
over the deep problem of India’s future.”
‘ ‘Henceforward.’ says Mr. Winslow, “  It 
was this yearning love for his country 
even more than his own eager quest for truth 
which spurred him on. He longed to find for 
her a path by which she could become great 
and free, and could shake off those shackles 
which seemed to him to chain her. Whilst 
not indifferent to her political bondage, it was,, 
above all, her moral and spiritual slavery 
which distressed his soul. Particularly he 
longed to sweep away the twin barriers of 
idolatry and caste."

C a u s e s  o f  h is  C o n v e r s io n  

All through the ten years o f wandering which 
followed the marriage his mind was pressing 
forward on its untiring quest. Well, it was this 
spiritual unrest which drew him from place to-

|( % )| (CT
8 INDIAN CHRISTIANS v3JL.J



place. He wandered about like a Sadhu in 
quest o f truth and fell in with a kindred spirit: 
from Bengal. They tried Yoga for a time and 
gave it up. It was after this that he began to- 
edit a new monthly on religion and philo
sophy. But his new opinions were too much 
for his patron and he quitted service and 
obtained employment from the Raja o f Raj- 
nandgaon. On the way he came in contact 
with a European who became the immediate 
cause of his conversion. After some conver
sation on poets and poetry the stranger asked, 
him about his attitude to Christianity

1 told dim my new doctrine*, and, to my great 
surprise, bo observed that I should be a Christian 
before a couple of year* were passed. I thought it a 
mad prediction. We talked a long time. He said,,
‘ Young man, Ood is leading you. Study the Bible 
aud study the life of Jesus, and you will surely be a 
Christian.’ I  simply ridiculed what I regarded as this- 
man’s audacity. At last he prayed and gave me a copy 
of the New Testament. I promised him that I would 
read it. even though 1 should dislike it at first. I made 
the promise, not so much for any interest I had in the- 
Bible, as for the feeling of personal friendehip- 
which this man’s kindness had awakened. I got out 
at Rajnandgaon. and we parted with a hearty good
bye. Strange that we never thought of enquiring a* 
to each other’s name, residence or occupation !

“  According to my usual custom, 1 resolved to go- 
through the book marking with pencil the point* 
worth noticing ; but, when I reached the Sermon on 
the Mount, I could not tear my*elf away from those-
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burning words of love and tenderness and truth. In 
these three chapters T found answers to the most 
abstruse problems of Hindu philosophy. It am a zed 
me to see how here the most profound problems were 
completely solved. [ went, on eager!y  reading to the 
las t page of the Bible, that I might learn more of 
•Christ,'’

He continued his studies at Rajanandgaon 
which only confirmed his intellectual accep
tance of Christianity, He concluded that 
Christ was the teacher whom India and the 
world needed.

“Five points in regard to Jesus Christ impressed 
•me most deeply. First. I found in Him tha ideal man.
Second, it i» He, and He alone, who makes lore to 
•God and to man of the same importance. Third,
His perteot identiScation with Hi* Father. Fourth,
His inconceivable faith in Himself as the life and tbe 
light of the world. Fifth, His Cross and the whole 
history of His c.-ucifixi >r

But the knowledge of His teachings led to
an appreciation of His power. Mr. Tilak
•records some instances where the power of
Jesus and the efficacy of prayer are verified by
some miracles. It was at this time too that
he came in contact with Rev. Misal and
Baba Pad man ii, a learned convert in Bombay
with whom Tilak carried on a considerable

• correspondence:
‘ It w»& on tha 10th of March, 1894, that I wrote my 

first letter to any Christian. Thu was to a man whom



I knew by reputation as a writer. A few months after 
this date I belie ve I was a true Christian at heart.”

He had found in Jesus Christ the goal of his 
long search, “ that living Guru who could most 
richly satisfy his soul’s hunger” ; and to Him he 
gave himself in thankful devotion and with all 
the passionate enthusiasm of his ardent nature.

H is  C o n v e r s i o n .
“ As a Hindu I bad, and still h«,ve, a typical respect 

and love to my Guru; and, when Jesus became my 
Cur j, naturally t regarded and loved him with ali the 
fervour and intensity of a real disciple. I experienced 
a peculiar fellowship with Him. This much I know 
that I could not be happy if I missed Him.”

Conviction, slowly led the way to conver
sion. But he could no more escape persecu
tion than those who had gone before him.
Poverty, loss o f employment, loss of friends, 
every obstacle stood in the way. His own 
wife turned against him and sought with the 
help of others to dissuade him from being 
baptized. But God, he felt, was with him 
and was leading him to the Cross. Some
one appeared uttering the words, “ Follow 
Him, fear nothing. He at once wrote 
to the Rev. J. E. Abbott, o f the Ameri
can Marathi Mission, requesting him to publish 
the fact that he was a Christian. He did so,
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and he was greatly relieved. At last he came 
to Bombay, and was baptized on the 10th- 
o f  February 1895, exactly two years after he 
received the Bible from the gentleman in the 
train.

Estrangement from friends and rela
tions was cruel but separation from his wife 
and son caused him the keenest pangs. 
When the news of his baptism arrived, his 
wife became frenzied with grief. “  Look after 
her for me,” he had said to his brother (who had 
come to him in Bombay to see for himself 
what Narayan was planning to do, and who 
carried back the news), “ but be careful! 
Remember, Ganga is near.” The warning, 
says Mr. Winslow, was not unneeded. Several 
times the distracted woman tried to fling 
herself into the river or into the well. F or 
weeks she was as one beside herself, while 
her sister cared for her.

“  She wrote passionate letters to her 
husband, in prose and in poetry, pleading 
with him to return. She said bitterly that 
she would write a tragedy and dedicate it to 
him. She seemed to be sick unto death with
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the agony of separation. He sent her repeated 
assurances that he would be true to her, pro
mising never to marry another nor to take 
away her child, though friends encouraged 
him to have the boy with him, believing that 
his mother would then soon follow. One 
thing only he could never do. He could 
never forsake Christ nor re-enter the fold of 
Hinduism.”

But then his wife was in an agony of dis
traction. His prayers and expostulations to 
her to follow him unto Christ had no effect.
She was a resolute child of orthodoxy and she 
endeavoured to reconvert her husband to the 
faith o f his forbears. It is interesting to find 
that Bal Gangadhar Tilak secured permission 
from the leading Sastris of Benares for his 
restoration. But all to no purpose.

C o n v e r s io n  o f  h is  W if e  

For five years he waited for her— years of 
unwearying love and prayer. He was given 
work with the American Marathi Mission at 
Ahmadnagar. For two years, says Mr.
Winslow, his wife remained at Pandhar- 
pur, but soon, worried to death by the
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•constant harassing of relations, she was 
about to escape from them when her husband 
arrived to visit her, and found to his joy  and 
astonishment that she was willing to return 
with him to Ahmadnagar, if provision were 
made for her in a separate house. He agreed 
gladly, and secured her a house in the city. 
“ She let him go to her daily, and read and pray, 
but not teach. Presently she consented to 
live within the same compound with him, 
though still in a separate house; and, when 
plague broke out at Ahmadnagar, they went 
together to the Mission station at Rahuri, 
where Christian friends found her willing to 
receive instruction. So, little by little, she 
drew nearer to him. At last she ceased to 
keep caste with him, and let him bring the 
water and help with the cooking. They went 
together in the hot weather of the year (1900) 
to Mahableshwar, and there it was that the 
barriers which had restrained her so long 
suddenly crumbled away.”

The one bar to its acceptance was now re
moved. They returned to Rahuri, where she 
was baptized with her son Dattu ; and irom
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that day onwards until the day o f Tilak's 
death, she was his first guide and counsellor.

M is s io n a r y  A c t iv it ie s  
With the acceptance of Christ and the res

toration o f his wife and child, his restlessness 
ceased and he settled down to his life work 
with the American Marathi Mission at 
Ahmednagar. Then followed twenty one years 
of steady work “  marked by domestic life 
of rare beauty and happiness, and a public 
ministry of increasing usefulness.”

It was at this time too that he came in 
close touch with some of the leading spirits 
of the evangelical movement in Western 
India— Dr. Abbot and Rev. Hume. Bet
ween the latter and Tilak there grew up a 
beautiful friendship consecrated by mutual 
admiration and confidence. Together they 
worked for the mission for one and twenty 
years. Tilak showed his appreciation of Dr.
Hume’s friendship by desiring in his will that 
two pictures, one of Dr. Hume and one of 
himself, should be hung side by side in the- 
theological seminary, inscribed respectively,

“ The Foster-Father” and “ The Foster-Child



His principal work was done in the Semi, 
nary where he co-operated with Hr. Hume in 
his educational work, teaching Hinduism and 
non-Christian systems, Marathi and Sanskrit, 
the Gita with Sankara’s commentary, Kirtan 
making and Church history. Ordained on 
31st August 190+ he also preached in the 
Mission Church. He loved rich and dignified 
ceremonials as calculated to inspire Indian 
Christians. He believed that full stress should 
be laid upon the observance o f the fasts and 
feasts of the Church, and he wrote an ad
mirable booklet for Indian Christians upon the 
meaning and value of the season of Lent.

In the midst of this educational and minis
terial work Tilak still found time for much 
social work in the city. He was the friend of 
all, and did much to promote abetter mutual 
acquaintance amongst all classes in the town.
He was always eager to stimulate literary and 
.artistic activities. He conducted for some time 
a class for the study of Marathi poetry, and also 
gave much encouragement to the teachers of 
painting and drawing, helping them to start a 
club for the improvement o f their art.
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In 1903 plague broke out at Ahmednagar.
His daughter Tara was attacked; and the 
father and mother went with her to the hospital 
and ministered to the needs of the side and 
wounded. Later he began to work among the 
village Christians in and around Rahuri.

“ I have been a volunteer worker in the Mission 
since last January. I am impressed with the idea that 
our chief need is voluntary Christian service by Indian 
Christians, with the guidance ®f Missions, and in per
fect co-operation with the paid agency of Missions. I 
have been enabled to build a house on a splendid site 
at Rahuri, which in (jailed ‘Ohriat-Sadan,’ is .  Christ- 
Home. Here Mrs. Tilak and I have pledged ourselve® 
to receive the enquirer after truth, the forlorn, and 
the fallen. Beside* this the house provides for a 
volunteer Christian worker during the time he waits 
upon the Lord for preparation.”

S o c i a l  W o r k

With this must be added his efforts far the 
creation and working of voluntary institutions 
for teaching the 3 R ’s and peripatetic organi
zations for pr caching the Gospel among the 
Mahars in the District. Next year he wrote :

‘ The work of Christ Sadan has been steadily pro
gressing. Enquirers from remote parts of India come 
and stay, are helped to understand the meaning and 
necessity of the salvation offered by Christ. Last 
year five such persons visited the Home, each staying 
on an average four weeks. One hundred and eleven 
letters were written to answer the questions and 
doubts of enquirr r« residing in different parts of 
India Christ-Sndan, as usual, is open to sick, the old 
And the fallen, and the writer is thankful to God that
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B e has up to now enabled him to help these, giving 
him very often extra work to do and extra wages for 
it, and inspiring sometimes brothers and sister* to 
contribute pecuniarily towards the work,”

But all through the years in Ahmednagar 
Tilak’s spare moments were filled with literary 
work. His poetry must be dealt with sepa
rately but a word must be said of his journa
listic work as also his work in Marathi prose,

As a  Jo u r n a l i s t

In 1900, he started editing a vernacular 
monthly paper, called CHRIST! (“The Chris
tian” ). It was carried on entirely by himself and 
Mrs. Tilak, without pecuniary help from the Mis
sion, and was intended partly to supply useful 
Christian knowledge to simple Christians and 
partly to interest non-Christians also. In 1904,. 
with the help o f Mr. B, N. Kotak and the Rev. 
Ganpatrao Navalkar, he started T h e  CHRISTIAN" 
C i t i z e n , an Anglo-vernacular monthly paper, 
widely circulated among Christians and non- 
Christians, which ran for three years. It was 
in this paper that Tilak began his translation 
into Marathi o f The Imitation of Christ, two 
books of which he composed before his death.
In the hot weather of 1905, he was at Kedgaon,



Pandita Ramabai in her translation of 
the New Testament.

A  paper for children, called Ba l b ODHMEWA,. 

was edited at this time by Miss Hattie Bruce 
under the auspices o f the American Marathi 
Mission. Tilak began to write for this in 1895, 
and from that time till 1909, when it came to 
an end, was a constant contributor to its 
columns, both in prose and verse.

From the first, too, Tilak wrote frequent
ly for the DNYANODAYA, an English-Marathi 
weekly published now by a group o f Mis
sions, but in Tilak" s time by the American 
Mission. It deals mainly with religious 
topics and is intended primarily for Chris
tians, but especially of recent years has 
come to reach a wider circle of readers. The 
paper has an English and a Marathi editor, and 
the latter post was accepted by Tilak in 1912, 
and filled by him from that time onwards until 
his death. The columns of the paper gave 
him free scope for the expression of his views, 
not only on specifically religious questions, 
but on current matters o f political, social and 
and moral interest, on which he could “ turn tire 
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■searchlight of Christian principles.”  Much o f 
his most vigorous writing, both in prose and 
verse, appeared in the DNYANODAYA.

He was reaching a wider fame, says his 
biographer, through his public speaking in 
many places and through his contribut
ions to the monthly Marathi magazine M ANO - 

RAjNJAN. He was also a secretary and 
leading member o f a society for the publi cation 
■of modern Marathi poetry, known as Saradap- 
.tasadan Mandal. The public recognition of 
his literary merit reached a fitting climax in 
May, 1915, when he was appointed president 
of the Natyasammelan ’— almost the highest 
honour, it is said, that the literary world of 
Maharashtra can bestow.

One aspect of Tilak’s character was his deep 
love for India. His intense patriotism found 
adequate and frequent expression in all his 
writings, particularly in his poems. But he 
was above all an Indian Christian proud 
o f  his ancient heritage and anxious to Indianise 
the Church in the interests of Indian Christians.

Tilak felt that patriotism could transcend 
the differences of religion or sect, and be



V A H  A  7  N ARAYAN  VAMAN TILA K  2 9 1  Y ^ I  „
1 ", 7 : ■■■;■.■■ , ' V . T • ' t :

a powerful bond for uniting a divided 
India.

“ ft will be a blessed day for India, ” ho used to fay 
■'* wheu every Indiin, of whatever school, sect, or 
religion he be, unites with others In the common 
service of the Motherland, under the inspiration of 
P'triotism. There is only one thing that will unite 

■Christians, Muss! nans, Parsees, and Hindus, with 
their thousand and one castes, and that is t-ha love 
of country. ”

His P o e t r y

Bal Gangadhar Tiiak, with whom ho had 
•considerable intercourse in earlier days, he 
• saw less after his conversion ; but the nation
alist leader never forgot him and he sent him 
later a presentation copy of Gitarahasya, the 
famous commentary on the Bhagavad Gita, 
which he wrote during his six years’ imprison-

■ rnent. Some of Tiiak’s patriotic songs deserve
■ to be remembered, It is the Rishis and Sages 
of ancient Ind that still inspire his Muse and 

. he sings in praise of the large hearted toleration
of his countrymen for men of other faiths.
In one of his abhangs he sings:

Thrice blessed is thy womb, my Motherland,
Whence mighty rishis, saints and sages spring ;

A  Christian I. yet here none taunteth me,
Nor buffeteth with angry questioning.

I meet and greet them, and with love embrace:
None saith, “ Thou dost pollute us by thy sin 1”

/ s & t  ' Go^ \
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—  My Guru they delight to venerate;

They say, "‘ He i» our brother and our kin.
Let no man fancy that I idly prate ;

Such kindness greets me always, every where.
Saith Daaa, O thou peerless Mother mine,

Thy generous sons thy generous heart declare.

Few things pained him. more than the dis
covery that a Christian was lacking in such 
patriotism. It is recorded that on one 
occasion two Indian students o f the theolo
gical seminary were dining with him, and in 
the course of conversation one of the students 
indulged in some offensive criticisms of 
India and Indians. Tilak, unable to endure 
it, left the table hurriedly, and presently 
composed a poem beginning with the lines :

When as I heard men slander thee, Mother, it 
grieved in e so,

For very rage l thought my soul would burst tier- 
bar* and go!

One of the ways in which Tilak helped to 
make his fellow Christians more truly Indian 
was by teaching them to study and love the 
older Marathi literature, specially the devo
tional poetry of Dnyaneshwar, Namdev and 
Tukaram, on which he constantly fed his own 
spirit. He believed that it was “  over the bridge 
o f Tukaram’s verse ” that he came to Christ.
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The poetry of the Maratha saints, instinct 
with the emotion o f loving-devotion to God and 
longing for Him was, he believed, a praeparatio 
i'vangelica for the Christian Gospel. “ W e 
esteem all the world’s saints,”  he wrote, “ as 
prophets of God, and the sayings of the Hindu 
saints form our first Old Testament.”

But undoubtedly Tilak’s greatest contri
bution towards the “ naturalization” o f the 
Christian Church in India lay in that trea
sury of devotional lyrics with which he 
enriched her. Until he began to pour forth his 
bhajans, says Mr. Winslow, it is hardly an ex-' 
aggeration to say that Marathi-speaking Chris
tians had no outlet for the pouring out o f the 
heart’s devotion in the worship of God.

The emotion changes with the mood of 
the music. Now it is a song o f worship and 
adoration ; now a passionate yearning for the 
Presence; now a transport o f loving devotion; 
now the peace of a calm self-surrender to 
the divine Lover. This to the Indian is 
worship, and from this the Indian Christian 
of Maharashtra was cut off til! Tilak 

-came.”
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Till his time the devotion of the Indian soul' 
fed itself on English hymns translated into- 
doggeral Marathi. Now all this is changed, 
and the Christian Church in Maharashtra 
possesses a collection of Christian psalms and 
hymns, and spiritual songs which for literary 
merit and wealth of spiritual conception Can 
have few rivals indeed.

The wealth o f Christian poetry which Tilak 
has left behind him includes, not only three 
or four hundred original hymns o f his own, 
but also renderings into Marathi poetry of 
some o f the best English hymns, such as 
“ Holy, Holy, Holy, Lord God Almighty,”

 ̂ and Addison’s “  The stately firmament on
high, ” and also o f some o f the Psalms, and 
o f ancient canticles of the Church, such as the 
Te Demn and the Gloria in Excelsis.

Another debt which the Christian Church 
owes to Tilak is his encouragement o f 
what is called the kirtan as a means of preach 
ing to non-Christians, and of edification 
for Christians also. The kirtan is a form of 
religious service, conducted by a single leader 
with a small choir assisting him, in which;
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hymns in praise o f God alternate with the 
spoken description of His doings, usually of 
his doings when incarnate in human form.
This form of service is said to have been- 
orginated, or at least to have been populariz
ed, by the poet-saint Namdev in the fourteenth 
century. “ A  real kirtan,”  Tilak said, “ ought to 
be a happy combination of music, poetry 
eloquence, and - humour, all contributing to 
drive home religious truth.’ ’ Tilak himself 
was a master of this form of preaching, an fi
eri en would sit spell-bound through long 
hours of the night whilst he told them the story 
of the life of Christ, and sang and even danced 
in an ecstasy of devotion. And with the 
help of his songs, the kirtan has now won a. e 
wide popularity in the Christian Church in the 
Marathi country.

It was natural that Tilak, conscious of 
India’s great spiritual heritage, should hesitate 
to go in for Western forms of ceremonial and' 
worship. He wrote ;—-

Think not of India as of a child’s buff jonary or 
a jester’s tricks and airs ;

Here have sprin g sages that were lords of yoga, 
whose light abides unto tfoia day,

■ GO i^ N .



Men whose faith was their very life, their all, and 
the world their home.

Yes, even here such kingly saints were born, and 
in the hearts of all men they shone resplendent.

What boots it to bring here a masquerade of 
strange disguises and of foreign airs?

A!J that yon gain you’ll squander in the end, and 
about your neck Ignominy shall lay her garland.

Saith Dasa, Here bo the Lord Jesus Christ set up 
on high— that is our need alway 1

His Patriotism
A s we have already said, Tilak, unlike his 

great namesake, was no politician but he was 
a patriot who honestly believed that the 
•salvation o f India could come only through 
Christ. He wrote to his son towards the 
close of his life :—

“ I believe that, unless India follows Jesus Christ, 
all her efforts to improve her statu* will ultimately 
fail. I ara exclusively and wholly a preacher of Jesus 
and Him crucified. I repent to have wasted much of 
my life in trying to serve my country by taking part 
in  all her different activities. Josus was a patriot 
and wished to serve His country, and He tried to lay 
for its future structure the foundation of the Kingdom 
•of God. Without that foundation civilization may 
prove a way to utter destruction, materially, as in the 
case of Belgium, or morally, a,a in the case of Ger
m any."

Tilak was for a time a member of the Home 
Rule League but he laid greater emphasis on 
the removal of untouchability than on removal 
o f foreign domination. When War came in 
Europe he urged his fellow countrymen to
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throw themselves heartily in support ot 
the Empire, and towards the close o f 
the War m 1918 he went so far as to say 
that the schemes for immediate independence 
which advanced politicians were pressing 
were premature and might even be disas
trous. Tilak died before Gandhi started his 
Non-co-operation but we have an interest 
ing record of Tilak’s view of Satyagraha.
One o f the last things Tilak did, two or three 
days before his end, was to dictate a last 
message to his countrymen upon the true 
method o f satyagraha as employed by “ the 

: greatest satyagrahi in history, Jesus of 
Nazareth.” He warmly admired Mahatma 
Gandhi, whom he described as “ in every sense 
truly worthy of the title Mahatma” ; but he 

■ considered that he was gravely mistaken in 
“ striving to make satyagraha popular in India, 
where extremists, anarchists and other mischief- 
makers are only too eager to abuse so lofty an 

1 idea.”
The closing years o f the nineteenth century 

witnessed a great revival of Maratha poetry, a 
i revival in which Tilak’s part was considerable.
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h f ^ ^ '  Indeed he might almost be said to be the 
pioneer of the movement.

Mr. Tilaic’s Poetry
The new school o f Marathi poets hoisted a 

flag of revolt against the eighteenth-century 
standards of Marathi poetry, sedulously per
fected by Moropant and his school, and affec
tionately cherished and cultivated by Marathi 
men, o f letters in the first three quarters ol the 
last century. Indeed as Prof. Patvardhan 
pointed out in a scholarly article on Tilak’.s 
poetry :

Polished elegance of language and harmonies of 
sound, when combined with clever intellectual surpri
ses, passed for the highest poetry before the advent 
of Tilak, Kesavasut, and thair school. Mr. Tilak was 
among the first to break away from the trodden path 
and introduce innovations, both as regards metre and 
conception. He was one of those who carried into 
effect the healthy influence of the Wordsworthian 
school, who led Marathi poetry out of doors and 
taught her to realize the free, open and bracing 
air of Nature, lured her oat of tho melancholy 
precinct* of asceticism, coaxed her into discard
ing the yellow robes of renunciation, and persuaded 
her to enter with an eager, founding heart into the- 
world of rainbow hue* and sonny splendour.
The New School of Marathi poetry has emerged 
from the cramping conception that restricted the- 
field of poetry to matters of piety and devotion, 
to matters of other-worldly interest, and 
ha* taught poetry to live and move and have 
her being in this -world, in the realities of material 
life. The waving grasses and smiling flowers of the
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field, the dancing ears of corn and the nodding heads > 
of tree*, the rolling piles of clouds and sparkling drops 
of dew ; these came to be discovered anew, and the 
might and mystery of the known world lent a fullness 
and wealth to the new song never before dreamt of.
Mr. Tilak shares the credit with Kesavasut, though 
the latter, who is somewhat junior to the former, was < 
the bolder and hardier innovator. The school to which < 
they belonged brought poetry down from heaven to 
this world or rather brought the poetic mu*e to find 
her delightful abode as mot h on earth as beyond it.
Like the lark of Wordsworth, Marathi poetry in their - 
hands came to be true both to heaven aud home."

Tilak and Kesavasut were the true pioneers 
o f this movement.

Perhaps it will not be altogether misleading to say ■ 
that whilst Kesavasut has often been compared with 
Shelley, Tiiak may be called tne Wordsworth of 
Maharashtra. Wordsworth was his own favourite 
English poet; and Tilak certainly reserob es him in ■ 
the simplicity of his diction aud dislike of artifice,, 
in his love of children and of poetry about them, and ■ 
in his love of flowers, trees, hills and valleys, and the 
whole world of Nature, which for him was replete 
with spiritual meaning a reflection of the Uncreated- 
Beauty at the heart of it.

Tilak’s poetical activity, says Mr. Winslow, 
may be divided roughly into four periods.
The first is the period preceding his change 
o f faith, that is, down to the year 1895. Dur
ing these years he was a diligent student of 
Sanskrit poetry, and the poems of this time 
bear the mark of it. The second period is 
from 1895 to 1900, when he became known ■
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as the poet o f flowers and children, Irom the
■ number o f poems he composed on these 
themes. The third reaches down to the end 
o f 1912, and comprises a great output ol both 
secular and devotional poetry— on the secular 
side, poems o f home life and love, poems ol 
Nature and national and patriotic songs; and 
on the devotional side, most of the Christian 
hymns collected together in the Bhajan

■ Sangraha. The fourth period covers the last, 
six years of his life, when he wrote almost 
entirely religious poetry, and specially the 
first book o f the Christian (the only book he 
completed out of eleven) and most of the 
abhangs in Abhanganjali, published just after 
his death. The periods o verlap to a consider-

-able extent, but they do roughly indicate the 
dominant character o f the successive stages 
o f Ms writings.

W e can but touch on one or two o f Tilak’s 
poems in this brief sketch in which we are 
more concerned with his life as a Christian.

Tilak started a small monthly magazine
■ c a lle d  K a v y a k u SUMANJALI, d e v o te d  en tire ly  
-.to Marathi p o e try  ; it was the first of its k in d ,
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but ran only for about a year. In the early 
nineties Kesavasut, Datta, and Vinayak were 
beginning to write, and soon the stream of the 
new poetry was in full flood. The barriers of 
Sanskrit pedantry and bondage to outward 
forms were swept away before it. The men o f 
Maharashtra found to their amazement that 
their national literature had passed through 
a new birth, and that poetry could speak to 
them in the familiar language of their homes, 
and illumine with a new beauty the actual 
world in which they lived.

Tilak’s love of natural beauty and his extra
ordinary gift of expression are sufficiently 
proved. But a passage in his great poem The 
Flower o f  the ‘Forest must be quoted for the 
elegance of style and beauty o f sentiment.
The poet complains that the flower is wasting 
its beauty in the lonely waste and urges it 
to come and live in the world o f men :

Yet once again I tell thee— life and love,
These are not twain hut one, for love ia lsf»,
And to lose love is to be surfeited
With nothing else hot self, which is to die.
He that for love’s sake acorneth happiness.
He only findeth happiness fulfilled.
He that for love’s aake yieldeth up his fiesh.
H e only findeth true aalvation.
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Love is salvation, love ishanpiness.
Yea, love is heaven, and Hod Himself is Love.
Come, let us Clothe us >n the form of love,
And then perforce must we be joined with God?
Ah ! sweetest fl iweret, Ha that, rules this world,
Love is Hi* N ame ! What can I tell thee more ?
Cease now thy hermit days and come with me !
None other boon but this I ask of thee.

The poem has received many interpretations 
but we must find room for Sir Marayan 
Chandavarkar’s. He wrote:

“ In this poem some have discerned the doctrine of 
the Bhagavad Gita about contemplation and action 
preached by the.poet. It may be so; but to me it is 
enough to read into it a simpler moral, that our habi
tual way of treating flowers is more or less desecra
tion. The moment flowers bloom we pluck them for 
our gods or women ; and the gardens of God, where 
they form such a splendid galaxy of stars to teach us 
how they grow and worship, are laid bare land turned 
into waste places. So we turn flowers, as we turn 
men, into means, when they ought to be all ends in 
themselves. M t . Tilak’s heart of poetry bloomed 
when he felt the forest flower in its proper place ; the 
flower then entered into his spirit and yielded music.
True gardener he and the like, who give room enough 
for the soul of man to grow in his proper place like a 
flower living free in its garden, instead of being pluck
ed for our selfish ends to decorat# our bodies and 
serve our tables of artificial life. ”

Now the flower poems naturally develop 
later into the rich Nature poetry in which gods 
and hearts and rivers and hills play their part. 
Indeed the whole earth becomes a temple 
filled with the presence o f God and resounding 
with his praises.



I waited, nor had need to tarry long 
When earth broke into universal song.
The trees with mute, gesticulating speech 
Proclaim Thy still-new wonders, each to each.
The birds pour forth their blitheful minstrelsy ;
Known unto them their language— and to ri bee !
What n arvel if 1, too, with them awhile,
Sharing their secret utterance, nod and smile.
The grasses’ rippling merriment and dance—
How could mere voice such utterance enhance?
The babbling brooks entranced sing Thy praise ;
The mountains listen in entranced atnane.
Saith Dasa, 0  my God, where'er I be 
In this Thy world, Thy worshippers I see.

The last group of secular poems comprises 
this national and patriotic songs. His Beloved 
India is the National Anthem of Maharashtra.
The late Sir Narayan Chandavarkar, no 
mean judge o f poetry, wrote very warmly o f 
these and other literary efforts of Tilak.
“  Tilak,” he wrote:

loves his land, sees in it a diadem of the terrestrial 
globe,’ sights the vision ol saints, seers and soldiers of 
the past of his country, discerns a beneficent Provi
dence in India’s association with Britain, and sounds 
the poet’s trumpet-call with his larger faith and hope 
for the future. Mr. Tilalc’s poem called Ranasing 
has all this power of prophecy in it, and I for one 
have read it heartened many a time. There dwells the 
soul of his flowering poesy in it. To enter into the 
spirit of that poem and let that spirit fllow into ours, 
we must read along with it his poems headed 
Tumultuous Noises, Uproar,, and Absence o f  Unity.
The poet meets a number of men, some educat
ed, others illiterate, who wrangle over the present 
times in ludia, when Congress and conference,
Moderate and Extremist, Atheist, Theosophist and
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Arya Samajist, Brahman and Sudra, touchable 
and untouchable, social reformer and social reac
tionary, Moslem and Hindu, divide the minds and 
heart* of India, and no one can say where we 
are and whither we are going On another occa
sion the poet seems mad with joy when all around 
him is conflict, and he is asked how he could be musi
cal amidst all this noise and disturbance. These poeius 
give his answer— it is out of discord concord will 
come, as light comes out of darkness ; the very toise# 
of the times, *o tumultuous, have behind them the 
song of God, which struggles to come out. And, says 
the poet in his poems on Co-operation, on True 
Liberty, and on Perpetual Youth, it, will be a song of 
harmony if in the midst of these discords his country
men will follow him, and see with open vision how 
Nature in India— her mountains, rivers, trees, plants 
and birds, seeming to give discordant Doises, and* 
going different ways, work all together co-operant 
for God’s ends, because they are selfless. Let the- 
student of Mr. Tilak’s poetry end the perusal of these 
poems with his lyric Always Young, and find hope 
for his country in its perpetual youth. India is ancient 
wo say. Yes, her youth and growth are ancient, and 
therefore eternal. ‘Come and see,’ says the poet. 
The vision is for him who trill see. See it with 
Mr. Tilak’s two lyrics, Beloved India  and Triumvh 
Britannia, which conclude the first voluble of hi* 
poetry.”

W e have already referred to his hymns and' 
religious songs. They are gathered together 
jn the Bhajan Sangrciha published in 1906. 
The bhajans are o f many kinds. Some 
are adapted for preaching and singing in con
nection with evangelistic work. Others are 
intended for Christian worship. Of the latter 
s om e are hymns of praise, some o f penitence
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some are in the form of petition, and many 
are hymns o f personal devotion and consec
ration. Mr. Winslow selects three hym ns:
The mother Guru, A  broken and contrite heart,. 
and A  Christmas Carol as typical pieces- 
deserving o f high praise. The hymns, of course, 
lose much o f their original force in transla

tion, but even in the English version, one 
could see the beauty o f  the true hymn. A  
word must also be said of his great attempt 
at Epic poetry.

The Christayan belongs in the main to the 
last period o f Tilak’s life. For many years 
he had cherished the design of writing a life 
o f Christ in Marathi verse, wliich should be 
the first great Christian Parana, comparable 
with the Ramayan, or life of Rama.

From time to time Tilak made every effort 
to complete the Epic. But the Christayan 
does not breathe the spontaneity of his hymns 
as he had to force the task on himself. Andl 
then his mind was full o f an anthology of 
Marathi poetry. Fragmentary as it is, the 
Christayan however will remain as “ a master
piece of Christian Marathi literature,”  But 

20
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■during the last years o f his life the compo
sition o f his abhangs and the organization of 
“  G od’s Darbar” occupied most of his time; 
and so it came about that, when he passed 
away, of the long poem which he had planned 
he had written but the first section, that on 
•the Incarnation, extending to some sixty-two 
pages, comprising eleven chapters, of which 
the last is incomplete. The work was pub
lished posthumously by his son in 1921.

The M hanganjali is the crown of Tilak s 
•work, and though their Christian conceptions 
will make it; difficult for his Hindu brethren to 
appreciate them fully, it is by these that he 
will be remembered in the years to come. 
Their simple charm recalls the elevating 
atmosphere of the New Testament. Here Is 
one in the wreath of songs he was contributing 

•week after week to the D y n a n o d a y a — songs 
which won for him the sobriquet of the 
Christian Tukaram of Maharashtra.
"  The m orel win Thee, Lord, the more for Thee I 

pine ;
Ah, such a heart in mine

,My eyes behold Thee and are filled, and straightway 
then,

•\ heir hunger wakes again 1



My arm* hare Clasped Thee and should set Thee free, 
but no,

I cannot let Thee go !
Thou dweli’st within ray heart. Forthwith anew the 

fire
Bures of my soul’s desire.

Lord Jesus Christ, Beloved, tell, O tell me true 
W hat shall thy servant do f

( Abhangavjali, No. 134.)

“  Here we have once more the same cry that
echoes with such passion of desire through the
'songs o f all the Maratha poet saints. ” A  critic
o f  Maratha poetry recalls that Namdev
Tittered it five centuries ago :

"W hy dost Thou leave me suffering ?
0  haste and come, my God and King !
1 die unless Thou succour bring
O haste and come, my God and King !

Like Tukaram too he had a mystic sense of 
union with his Maker. His vision o f Christ 

■ leading to a final decision, and his experience 
• o f trance-like ecstacy in which all conscious
ness o f the world is lost, are brought in a 
beautiful little poem Love s Sarnadki. Here 
Tilak exhibits something of the mystic vision of 
Sadhu Sundar Singh.

Ab, Love, I aink in the timeless sleep.
Sink in the timeless sleep;

One Image stands before my eyes.
And thrills my bosom’s deep;

One Vision bathes in radiant light 
My spirit’s palace-halls ;
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All stir of hands, all throb of brain,
Quivers, and sinks, and falls.

My soul fares forth ; no fetter* now 
Chain me to this world’s shore.

Sleep! I would sleep ! In pity spare 
Let no man wake me more!

And yet Tllak was no visionary. He was 
full o f warm sympathy for the sufferings of 
mankind and he threw himself whole
heartedly into all social and humanitarian 
movepaents. With all his Brahminical love 
o f abstractions, he was diligent in deeds of 
service which he valued even more than his 
poetry.

The untiring vigour and youth o f his spirit, 
which remained unchanged till, the end, is seen 
in the following' poem, translated, it is believ
ed, by himself:
W hat ha* been done i« not enough, do something more 
Labour on, oh labour on, do something more !
Vain i* the mango tree which hold* but one cluster of 

blossoms;
Fruitful it might be called, yet in very truth it is 

fruitless.
Not for a handful of jewels is earth called the mother 

of riche*,
But for the mine* of gems that lie hid deep in her 

bosom.
Ending and death are one, no need for cavil or ques

tions; To feel that one’s work were done were in 
truth to die prematurely,

Unresting, the spheres roll on, nor is sleep ever known 
to their Maker;
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That the Maker’# servant* should rest, what a false 
ideal and unworthy!

Cleave not to the thought that the past holds enough 
of good in its keeping ;

What is good, what is fair, what is heat, this is known 
alone to the Godhead

: Speaknot of less and more, thus yielding again to 
temptation;

'W hy strive ye to limit the life that knoweth no 
limitation ?

R e n o u n c in g  t h e  W o r l d  
After twenty years of quiet, faithful work in 

the service of the Mission, he was now 
'launching out upon a new quest with the same 
spirit of dauntless adventure that had marked 
his early days. In July 1916 he wrote to 
his son :

“I am at present studying, and meditating on the 
1 life of St. Paul, not for others but for my own personal 
guidance and help. I am doing it humbly and prayer
fully. - . - God has been leading me, where I oan’t 
may just now, but I can say towards some larger 

. service. India needs Christ, not so much Christianity, 
and Christ she is to get in and through Indian 
apostles, a* God raises them. I am praying for thi*.’’

More and more he felt that God was calling’ 
him to become such an “ Indian Apostle” . “ I 
trust that I am the elected Tukaram for Maha
rashtra,” he writes ; and adds, with characte
ristic boldness, “ a Tukaram and a St, Paul 
blended together.”  He believed that hundreds 
.would follow him, and that together they



would build up an Indian Church on genui nely* 
Indian lines.

Nevertheless, for a year after this, yielding 
perhaps to the persuasions of kind friends 
who were loth to let him go, Tilak still re
mained in the service o f the Mission. But in'
July or early August o f 1917, says his 
biographer, there came to him a vision of 
Christ— a vision too saered to be described 
at first except to his closest friends, , 
but about which later he composed several 
abhangs, the first o f which, is here given in* 
translation:

Yo ask, and so to tell ye I am bold ;
Yea, with these eyes did I the Christ behold,—
Awake, not sleeping, did upon Him gaze,
And at the sight stood tranced with amaze,
“ My mind wonders, ” 1 said, “ it cannot be I 
“ Tis but my own creation that I see!
“ Poor hapless tool 1 "— for so did t repine—
« How crooked and perverse a faith is mine! ’ ’
Yet was my patient Lord displeased not,
Nor for one moment He His child forgot:
Again He came and stood regarding in a 
Ah, surely ne’er was mother such as H e !
I called to Him in sudden agony.
“ My child, ” Ho answered, “ wherefore- dost thou- 

cry
“  I am before thee, yea, and I within ;
“ Merged in a sea of blindness hast thou been.

Lord, grant rae ayes to see 1 ” I cried again,
And clasped His feat in ecstasy of pain.
He raised me up, He held me to His side,

[!(ft§ i vCT
? 10 INDIAN. CHRISTIANS . i j J j



K m  / n

f  8  1  . . N TNARAYAN VAMAN- TILAK 3 1 £  k j l j-- ><£/
Ami then— I cannot tell what did betide;
But thi® alone I know, that from that dajr
This self of mine hath vanished quite away
Great Lord of yoga. Thou hast yoked with Thee,
Saith Dasa, even a poor wight like me !

The meaning of this dream was a clear calf 
to Christ. His mind was made up, and oik 
September 6, 1917 he wrote to the American.
Marathi Mission thus

The War, its moral consequences in the world, 
the new life and new angle of vUion which it has 
diffumed in nations, the new aspect of the mode of the 
world’s thought and will, all this affecting India has- 
made India quite ripe and quite ready to accept the 
great Originator and Helper of human life—social, 
political, moral and spiritual—Jesus Christ. But India 
will go after a man, a man elected by God to meet her 
ideals. M o «  humbly, but most, firmly, I  state to you 
and to the world that God ha* elected me, a weak 
sinner, for thi* purpose.

Dr. Hume replying on the mission’s behalf 
expressed their consent to his wish in a note- 
of touching solicitude and earnest admiration 
for Tilak’s resolve to renounce the world in 
true Hindu style and become a true servant of 
God. So on September 8, at the age of fifty- 
five, Tilak announced his Sannyasasram, the 
traditional last stage oflife according to the 
old Sastras. The Sannyasasram lasted but 
twenty months— “  twenty months o f gloriously 
crowded life o f service untainted by worldly
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~ '  considerations o f  any kind ’— the service most 

truly Christian. The principal work that 
engaged him during this intensive period, apart 
from literary activity, was the movement he 
called “ God’s Darbar.”

G o d ’ s D a r b a r

The Darbar was the outcome o f convictions 
which had been gradually forming in his mind 
-as to the relatio* of Christianity to India’s 
ancient faiths and as to the way of presenting 
■Christ to India. The aims o f the Darbar were 
stated to be:

“ To form a brotherhood of the baptized and un- 
baptized disoipies of Christ, by uniting them together 
in the bands of love and service without in any way 
opposing, or competing with Christian Missions, 
Churches or other Christian organizations ; to esteem 
all as our brothers and sisters, since our Father-God 
dwell* in all hearts; to im itate‘the 8on of Man,’ the 
Lord Jems Christ, as our Guru, who served men in 
uttermost love, though thev nailed Him to the Cross; 
to manifest an eager desire to be considered the true 
brothers and sisters of that ‘Son of God*; this brother
hood to become areal universal family, to be known 
as real friend# of men and real patriots, through whom 
the world gains once more a vision of ti e Lord 
Jesus Christ, so that the Christ who was originally 
Oriental may become Oriental again; That Christian 
love, Christian freedom, and the Christian strength 
which enable* men to rise above circumstances may 
be demonstrated to the world ; that Christianity may 
.gradually lose its foreign aspect and become entirely 
Indian ; and the character of this broth®'hood shall 
be such as to create in our fellow-countrymen the
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. kindly attitude which will lead them to glory in ihink- 
ing of Christian people a* their very own.”

His L ast Days

But he could not go like this for ever 
with a body— the frail and uncertain vehicle 

• of his indomitable spirit. The closing days 
are described with touching simplicity by 
Mr. Winslow. In Jan. 1919 he wrote :

"I am experiencing a very strange spiritual pheno- 
i ttienon. I am ill, very ill indeed, suffering from more 
than one symptom, sometimes in bed unable to move 
this way or that. But I pray ; my prayer is such 
as absorb* me altogether in itself; and the result 

■ is that I am well, so well that it is very hard for any
one to believe that I was sick a short time ago. Thus 
it has been going ou almost all through this month.
This hour I am vary ill, and tha next hour I am very 
well. . . . This hour the ghar rules the g h a rd -
hani, the next hour g h a rd h a n i is himself again and 
rules the g h a r .

But by the end of that mo nth he was worse 
again, and was persuaded to go for treatment 
to the Wadia Hospital, of the United Free 
Church Mission, at Poona, where he remained 
throughout March and April.

On April 16th he wrote :
Neither doctor nor I cau tell you whether I am 

improving. But one thing is certain, and that is,
‘ Biassed, doubly blessed, is all thisp tin ; it is experi
encing the Cross in my b >dy. Blessed, thrice blessed,

•is this sickness 1 it is perfect union with Christ.’
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In May he was transferred to the J. J, Hos
pital in Bombay, where it was hoped that a»< 
operation might be possible; but once again, 
the doctors dared not operate, and he became 
rapidly weaker. When his wife and daughter 
visited him, on the day before he died, he 
gave them, in the midst o f burning fever, 
his last message.

"Ha anted us not to fear death, a* it was only a 
temporary bodily separation, which led to a perpetual 
union of souls and a passing into a better life. He 
asked u* to rise above circumstances and he victors in 
the battle of life with the help of God defying all the 
forces of evil."

The spirit in which he faced death can be 
seen best in the abhangs which he composed , 
during this last illness.

Lay me within Thy lap to rest;
Around my head Thine arm entwine;

Let me gaze up into Thy face,
O Father-Mother mine 1

8o let my spirit pass with joy.
Now at the last, O Tendered!

Saith Dasa, Grant Thy wayward child,
This one, this last, request!

On Friday, the 9th o f May, his spirit,. 
says his Christian biographer, “ passed 
with jo y "  to the “ great festivity"; and 
it was the note of festival which marked 1 
the service in the Hume Memorial Church, im
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^Bbtribay, the next evening, after which his 
body was carried to W orly to the strains of 
his own bhajans, and there cremated, accord 
ing to his own wish.
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SUSIL KUMAR RUDRA

IN THE present circumstances o f India, 
politics are more absorbing than anything 

else; and naturally, politicians loom large in the 
eyes of the public. Workers in other spheres 
of life, though eminent in their own way, do 
not attract quite that attention and respect 
which they deserve. Such was the late of 
Principal Rudra, the noble-hearted patriot 

■ and educationist, whom Mahatma Gandhi 
revered as a “  silent servant.”  Only the very 

' few who came in personal contact with Rudra 
knew anything of his intense patriotism, his 
enthusiasm for ail progressive causes, his high 
intellectual attainments and his generous and 
comprehensive sympathies. Tn an age of 
communal wrangles he stood for peace and 
unity. Indeed he was very much like Hakim 
Ajmal Khan whom he resembled in more than 
one respect— in his lofty patriotism, his free
dom from communalism, and his devoted 
^friendship with Mahatma Gandhi and C. I’ .



Andrews. When Susil died on Tuesday 30tbi 
June 1925, the two friends wrote of him in the 
most touching terms. Mr. Andrews recorded 
that in his last moments Rudra’ s thoughts were 
about his country. One of his last utterances 
was “  O my country, my dear country.”
The love he bore to Mahatma Gandhi 
was almost too sacred to write about. Writing- 
in YOUNG In d ia , Mahatma Gandhi recorded 
some striking instances of Susil’s unfailing, 
devotion to himself and his own feelings for 
the truly Christian patriot.

“ Ever since my return home in 1915,” 
writes Mr. Gandhi, “  I had been his 
guest whenever I had occasion to go to 
Delhi. It was plain sailing enough so long 
as I had not declared Satyagraha in respect o f 
the Rowlatt Act. He had many English 
friends in the higher circles. He belonged to 
a purely English Mission. He was the first 
Indian Principal chosen in his College. I, 
therefore, felt that his intimate association with 
me and his giving me shelter under his roof 
might compromise him and expose his College 
to unnecessary risk. I, therefore, offered to*
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' seek shelter elsewhere. His reply was charac
teristic: f My religion is deeper than people
may imagine. Some o f my opinions are vital 
-parts of my being. They are formed after deep 
..and prolonged prayers. They are known to 
my English friends. I cannot possibly be 
misunderstood by keeping you under my roof 
as an honoured friend and guest. And if ever 
I have to make a choice between losing what 
influence I may have among Englishmen and 
losing you, I know what I would choose. Y ou  
cannot leave me.’ ‘But: what about all kinds 

■ of friends who come to see me ? Surely, you 
must not let your house become a caravanserai 
when I am in Delhi’ , I said. T o  tell you the 
truth’ , he replied, 1  like it all I like the friends 
who come to see you. It gives me pleasure 
to think that in keeping you with me, I am 
doing some little service to my country.” 

Mahatma Gandhi adds that his open 
-letter to the Viceroy giving concrete shape to 
the Khilafat claim was conceived and drafted 
under Principal Rudra’s roof. “ He and Charlie 
Andrews were my revisionists. Non-co-opera
tion was conceived and hatched under his
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” hospitable roof. He was a silent but deeply 

interested spectator at the private conference 
-that took place between the Maulanas, other 
Musalman friends and myself.”

Mr. Andrews himself has written more than 
one appreciation of Susifs character and his 
devotion to the country. Am ong his numerous 
references to Principal Rudra’s activities we 
must draw'special attention to his articles in 
the Y o u n g  M e n  o f  In d i a . In the series o f 
articles Mr, Andrews contributed to that 
Journal soon after Susil’s death, we have a 
fairly copious and detailed account of Susil’s 
life and work, and we make no apology for 
•reproducing the sketch at some length. It 
will be noticed that Mr. Andrews wrote at 
considerable length, but we must here be 
content with these extracts which reveal the 

■character and genius of a truly Christian 
patriot,

“Susil Kumar Rudra” “ wrote Mr. A n- 
-drews,” was the oldest and dearest o f all 
my Indian friends, and I owed to him. 
more than I owe to anyone else in the 
w or ld : for he it was who really taught
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me to love India with all my heart,— truly 
and sincerely, and in no artificial manner.

He carried me through those first intensely 
critical days of my life in India, when I might 
easily have taken a wrong turn, and have in 
consequence become that which I should have 
hated myself for becoming.

“ Our original friendship grew out of arr 
earlier friendship, which I had with Basil 
Westcott, the youngest son of the late Bishop 
o f Durham, and the youngest brother o f the 
present Metropolitan of India and the present 
Bishop of Lucknow. Basil and I were the 
closest friends in our college days; and prac
tically speaking never a single day passed 
without our meeting each other and having 
meals together. W e shared together the 
common ideal of coming out to India to join 
the Cambridge Mission in Delhi, which Basil 
Westcott's father, the Bishop of Durham, had 
founded more than thirty years before. Basil 
came out to India first, and we used to corres
pond with one another quite regularly every 
week. The long letters I received from Basil 
in Delhi constantly referred to Susil Kumar
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T||pririd who becam e for Basil (as he becam e1 
afterwards for me) a guide, philosopher and 
ftfend in the very early days o f  his own Indian 
missionary life, which was so suddenly to be  
ended by  death.

“ In the few days that I remained in D elhi, I 
got to know Mr. Rudra intimately as a friend.
It was a case o f  love  at first sight, and this lov e  
never seem ed to change or vary or alter on  
either s id e ; there was never, throughout the 
w hole o f  the twenty-one years that fo llow ed , 
the slightest shadow  cast upon  our friendship.
F rom  the very first day I found that his house 
was m y own. H e made one so w elcom e in it, 
that I l<new that it was no formal invitation 
when lie told me all that he had was mine, 
and that I must always feel his own house, as 
m v own house, and his ow n children as m y  
own children. They were very young ; for 
on ly  a short time before Mr. R udra had lost 
his! w ife by a terrible illness after giving birth 
to his youngest child. The father had been 
left quite disconsolate, when his w ife, who was 
the one stay and support o f  his home, was 
gone. H e had to bring up his three children 
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and t® be both father and mother to them and 
also to carry on the whole of his work in the 
college at the same time. I think it was the 
wonderful sympathy of Basil W estcott at the 
time of Susil’ s greatest sorrow which won his 
heart more than anything else. In all his 
difficulties, which followed the death of 
bis wife, Basil was able to give him comfort 
us perhaps no one else could do. Therefore, 
when I came to Delhi and we learnt so 
•quickly to love each other, it was the most 
•natural thing in the world, that I should come 
into the same place in his life that Basil had 
•occupied before my coming. It would be 
difficult to explain how extraordinarily simple 
and easy this was. There was not the slightest 
barrier ol race, caste, or creed between us. 
Indeed it often seemed to me as though I had 
known him already all my life, and I think he 
felt the same thing towards me ; for he used 
often to tell me that it was quite wonderful to 
him how simply he had learnt to love me. I 
have spoken of it as easy and sim ple; but if it 
bad not been for the circumstances which 1 
have already explained, about Basil, I do not
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think it could have been so simple and natural 
as I have said. Susil Rudra was .extremely 
■shy, self-diffident, and reserved with strangers; 
and it was not at all an easy thing for him 
•usually to break through that reserve quickly,
But I would repeat the phrase I have already 
■used and say again, that with both o f  us there 
-seemed to be love at first sight and that love 
at first sight never altered or wavered.

" In the course o f  the year 1905 (if m y 
memory holds good), the vital issue came as 
to whether Susil Rudra should be appointed 
Principal o f the College, or one o f  the European 
■staff should be appointed Principal over his 
head. Tw o names had been “suggested. One 
was my oven, and the other was the name o f 
Mr. Western, who is now the head of the Cam
bridge Mission. W e both protested with all 
the strength we could against any such act, 
which should place a younger European over 
the head o f an Indian o f such experience and 
wisdom  as Mr. Rudra himself. Fortunately 
we had the sympathy o f many of the Cam
bridge Brotherhood on our side, but the 
Bishop o f Lahore, at that time, was strongly
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against any revolutionary step (as it was sup
posed), such as the appointing of an Indian to 
be principal of such a large college, as that of 
St. Stephen’s College, Delhi. The Bishop s 
point of view was that the Indian parents would 
object to such a step being taken and also that 
in any emergency an Indian would not have 
sufficient strength o f character to command 
the situation.

“ The issue became so vitally serious, that I 
was obliged at. last to offer my own resigna
tion from the Mission, if any supersession of 
Mr. Rudra, as Principal, was made by the com
mittee, In the long ran, the result reached 
was a supremely happy one. Mr. Rudra was 
appointed Principal by the almost unanimous 
vote of the Mission Brotherhood, and he re
mained Principal of the College for more than 
seventeen years.

“ During those years of his prineipalship. the 
College flourished as it had never done before. 
Instead of distrusting him as Principal, the 
parents showed, in a practical way, that they 
trusted his wisdom and guidance even more 
than they trusted that o f any European. Fur-
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thermore, when different times of crisis occur
red, some o f them of the most serious charac
ter, Mr. Rudra, as Principal, always rose to the 
emergency and carried the College through the 
■crisis without any break whatever. It is not 
necessary to enter into details concerning this 
step, which was taken with such brilliant result 
because it became known all over India and in 
England also, that the Cambridge Mission, by 
its bold policy of trusting the Indian and 
placing him in authority over the European 
staff, had shown in a more signal way than 
mere words, that it was possible for Indians to 
govern themselves and to exercise govern
ment over others with wisdom and discretion.

“ I well remember how Mr. Gokhale, while 
lie was sitting on the Royal Commission, joy
fully cross-examined me with regard to Mr. 
iRudra’s principalship, with one single object in 
view all the while. lie  wished to elicit from 
me the fact that a staff of eight European Ox
ford and Cambridge graduates of high distinc
tion, found it the greatest pleasure and satis
faction of their life in India to serve under an 
Indian Principal. I was as eager to tell the
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good news as he was eager to put the question* 
to me. It was quite interesting to watch the- 
effect o f that declaration on L oid  Islington' 
and other members of the Commission, in
cluding Mr, Ramsay MacDonald who ha# 
come out fresh from England. Mr. Ramsay 
MacDonald himself did not fail to drive- 
the matter home; and his cross exami
nation was on exactly similar lines to- 
that of Mr. Gokhale. Every point that Mr. 
Gokhale made, Mr. Ramsay MacDonald made 
also ; and there can be no doubt that this page 
o f evidence in that Royal Commission on the- 
Public Services of India carried very great 
weight, both with the G overnment of India and 
with the Government of Great Britain.

“ Mr. Rudra, as Principal, gained his remark
able influence owing to two inseparable quali
ties in his own character and nature. He was 
profoundly unselfih and profoundly Christian.
His devotion to Christ was the very centre o f 
his unselfishness, and it was through that unsel
fishness of character, that he showed most 
dearly in deeds rather than in words his 
supreme devotion to Christ. No one who is-
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truly unselfish can be otherwise than humble • 
for service is the very soul of humility. 
Therefore, with Mr. Rudra, unselfishness was 
always marked by a perfectly natural humility 
— the humility of one who is truly great and 
wise.

“ Something must now be said about Mr.
Rudra’s own Christian position. He was all 
through his life one o f the most sincere and 
devoted Christians I have ever known. His 
love for Christ was the deepest thing of all his 
inner experience, and his daily conduct was- 
consciously built up on his devotion to Jesus..
Every act ot the day was done in the name of 
Jesus, and the thought of Christ was very 
rarely absent from his mind even for an hour.
I have rarely met anyone in all my life who- 
turned so naturally to Jesus Christ for an an
swer to all his difficulties, as Susil Rudra did.
Just as the sunflower turns towards the sun,, 
instinctively and naturally, so in his daily 
life Susil Rudra turned towards Jesus for his- 
light and inspiration.

But this conscious personal faith in the 
living Christ was not gained in a day. It was
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with the greatest difficulty that Mr. Rudra 
passed through the critical time of Ids youth in 
Calcutta, when intellectual trials on every side 
beset him and for a time disturbed the very 
foundations of his belief in Jesus and his inner 
life. He had often told me about these inner 
-struggles, while he read scientific works and 
studied every book that gave any light upon 
the subjects which were dearest to his heart.
For a time the light had grown dim ; and it 
was only in the atmosphere of the Oxford 
University Mission, in Calcutta, that he was 
able to regain his devotion and to solve his 
intellectual problems. For some years he 
Jived within the precincts o f the Oxford 
Mission House, in Cornwallis Street, Calcutta, 
and the life ot simple devotion led by the 
fathers and sisters of that Oxford Mission did 
more than anything else to re-establish his 
Christian faith and to solve big intellectual 
difficulties. When once tire struggle was over, 
a pure faith came back ; and at no subsequent 
period in his life did he ever go through the 
same stormy tempests of doubt, which had 
assailed him in the years of his early

(l(fl (fil
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youth, while studying in the University of 
Calcutta.”

Mr. Andrews then relates some personal 
incidents which reveal the depth of Susil’s 
character and the source o f all his inspiration 
in Jesus Christ.

One of the most perfect things about him 
was his entire and utter freedom from any 
race prejudice or feeling of dislike for mem
bers of another religion, or creed, or race, or 
caste. So deeply had he been filled with the 
Christ spirit of treating every one as his 
brother and his friend, that it did not seem 
even possible lor him to make any distinction 
between man and man. I have seen him 
dealing with the College sweepers with a 
tenderness and a delicacy of perception o f 
their needs that often put me to shame, and 
taught me lessons of sympathy and humility.
It was at his own suggestion that again and 
again gatherings were held at the College in 
which the sweepers were treated as guests and 
made partakers of the family festival o f the 

■ College days. Another lesson which I learnt
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from him was the treatment o f those who 
served as the College servants, with an absolute 
equality and respect and even reverence. For 
it is only through their work, as he used to say 
that we ourselves are able to do our work. 
When I was in Simla, shortly before his death, 
an old servant who had been with him for 
many years, found me out almost immediately 
after my arrival at the house of the Raja Sahib,
Sir Harnam Singh, on Summer Hill, and 
asked me at once concerning the 'Burra Sahib’
— for that was the name by which he was 
always called in the College. The servant had 
tears in his eyes as he spoke to me ; and he 
told me that he was determined to get leave 
from his present work in order to go down and 
do something to help the ‘Burra Sahib’ in hi-; 
sickness. He came to me again and again, and 
when he could not get leave to go down, lie 
asked me what he could get to send to Mr. 
Rudra in his illness. I mentioned 'Oranges,'
which the doctor had ordered ; and within half|£
an hour, he had returned from the bazaar with 
all the oranges he could find, and asked me- 
personally to. take them down and give these,



as his offering, to his former master. This- 
servant was a Mussalman and not a Christian, 
but even to mention such differences as these- 
seems out o f place when speaking of Susil 
Rudra, for he had the most wonderful gift of 
all of utter sympathy with those of different 
religions from his own. The Hindus in Delhi- 
claimed him as almost a fellow-Hindu; and 
the Mussalmans in Delhi claimed him as al
most a fellow-Musaalman. The Sikhs were- 
also devoted to him and some of his most 
affectionate students in the College belonged 
to the Arya Samaj who had his warmest sym
pathy and support. Swami Shraddananda- 
was always a most welcome guest at his house.
Mahatma Gandhi has told in the pages of 
Y o u n g  In d ia  how Principal Rudra s house was- 
his home right, up till non-co-operation and 
even after non-co-operation had begun. In the 
same way, Hakim Ajmal KHan Sahib of Delhi 
was one of his very dearest friends; and Hakim 
Sahib would come to call on the ‘ Buna 
Sahib' and Principal Rudra himself would 
go quite constantly to see the Hakim Sahib, 
in mutual friendship and deep regard. It was
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Nagpur, was so deeply touched by the beauty 
-of Susil Rudra’s character, that his whole life 
was silently moulded by what he saw. A ll his 
instinctive sympathy with India was marvel
lously deepened and widened and strengthen
ed by his daily contact with the Principal of 
F t  Stephen’ s College, Delhi. A  short time 
ago, when 1 was with him In Nagpur, we spoke 
together about this, and mutually told each 
other what an unspeakable debt o f gratitude 
we owed to Susil Rudra.

“ Faith in Christ was the very soul of his soul, 
the very heart of his heart, the very life o f his 
life. He could say, as few men could say, the 
words o f St. Paul : ' I am crucified with Christ p 
nevertheless I live ; yet not I, but Christ liveth 
iu me.’ Again and again when I questioned 
him and asked him. about this wonderful and 
beautiful faith, he would tell me that it came to 
him through a sense o f the mystery of the 
resurrection of Christ from the dead. Christ 
was always to him the Risen Christ of man
kind, the living Lord of life and death. It 
was this Risen Lord whom he himself follow
ed. According to the words of the Apostle
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Paul, he could say ; ' Ye are dead and your 
life is hid with Christ in God. If he then be 
risen with Christ, seek those things which are 
above.’

“  The resurrection o f Christ from the dead 
was therefore to Susil Rudra, not so much a 

simple historical truth (though he believed 
implicitly in the historical fact o f the resurrec
tion), but rather a living experince to be expe
rienced anew every day with living power. He 
-was in communion day by day, not with any 
•fanciful picture of Christ, not with some 
mythological theory of Christ, but with One 
whom he truly felt to be living and risen from 
the dead, and the Lord of life and death. This, 
then, was the source of all the strength of his 
inner life ; and, in his last illness, this faith in 
the Risen Christ supported him day by day 
and carried him through the valley of the 
shadow of death.”

Such was the life of the Christian patriot 
and scholar who had so profoundly impressed 
Mr, Andrews by his strength of character and 
Christian piety. Indeed there was a kind o f 
-spiritual bond between him and his two friends



— Mahatma Gandhi and Mr. Andrews. “ Though- 
he was a Christian/' wrote Mr. Gandhi, “  he 
had room in his besom for Hinduism and 
Islam which he regarded with great veneration.
His was not an exclusive Christianity that con
demned, to perdition every one who did not 
believe in Jesus Christ as the only Saviour of 
the world. Jealous of the reputation of his 
own, he was tolerant towards the other faiths." 
That is to say, Susil Rudra was not a Christian 
in the narrow and communal sense o f that 
word, “  but religious motive was the founda
tion for all his acts.”
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S A Dill) SUNOAR SINDH.
T h e  In d ig e n o u s  C h u r c h  

< p H E  raison d'etre of foreign missions is the 
S. ultimate creation of indigenous church 

and ministry, self-supporting, self-propagat
ing and independent in character. The whole 
history of foreign missionary effort in India is 
an epitome of the attempts to reach this ideal 
consummation. So far as India is concerned, 
the ideal is not in sight by any means, in spite 
o f  the anxiety evinced by both foreign mission 
bodies and indigenous Christians, for its 
realization. Gradually, the ideal has assumed 
the nature of a stringent test by which to as
certain the progress o f missionary enterprise 
as a whole or that of individual churches and 
mission bodies in this country. The failure- 
made by both indigenous churches and 
foreign mission bodies to achieve this ideal 
furnishes evidence that Christianity in India 
has not outgrown its exotic character; and 
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the failure is also a measure of the extent to 
which the indigenous Christian community 
has identified itself with the great national 
movements in India,

One of the signs evidencing the desire of 
the indigenous Church to be free is the pre
sence o f the independent religious worker or 
preacher, There are now scores of indigen*
■ous Christian preachers who belong to no 
■denomination, but are like the wandering 
friars or sanyasis. Untrammelled either by 
dogmas or forms of worship, and free to inter
pret Christ in their own way, a great future lies 
before this kind o f missionary work if properly 
directed. At present, it is still in its 
infancy, bat its development in numbers and 
influence on the popular mind render 
it an agency with great possibilities o f 
good or evil. India has always been 
hospitable to the independent sanyasi 
preacher, and Christian friars are no ex
ception to this. Nowhere do we find any 
credible account o f an independent Chris
tian preacher building up a Church or body ol 
Christian believers. With the preacher ends
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'the movement. The historian will draw' a 
moral from such movements. Religion 
without dogma, bare preaching and exhorta
tion without adequate safe-guards for perma
nency in personal religious experiences, 
religious conviction without conservation 
through the Sacraments is barren of result and 
ephemeral. Jesus Christ was and is, one o f 

'the greatest o f independent religious Preachers, 
but He not only inculcated a distinctive reli
gion but He insisted on its nurture through the 
Sacraments.

A n  In d e p e n d e n t  Pr e a c h e r  

Among all the independent preachers in 
India, Sadhu Sundar Singh stands unique,
He presents the spectacle or perhaps the only 
•attempt o f the indigenous Church to resus
citate the ancient ideal o f a true religious 
sanyasin. He is attached to no denomination, 
he faithfully preaches Christ as depicted in the 
four Gospels, and he is pledged to the threefold 
wow so dear to ascetics o f all ages and creeds—  
.-poverty, celibacy and chastity. The problem 
of Sadhu Sundar Singh is the problem that 
every now and then has presented itself in the
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whole history of the Christian Church. In- 
every age and in every land, there are men 
and women who feel compelled to preach 
and exhort without undergoing any theslogical 
training. Such persons chafe under the 
restrictions imposed by denominational 
Churches. They have a mandate from above 
which must be obeyed, So far, only the Roman 
Catholic Church has been supremely success
ful in dealing with such. It is too early to 
predict anything about Sundar Singh except 
that he is the sole example in India of a 
successsful independent Protestant preacher.

B ir t h  a n d  E a r l y  L ife 
' Sadhu Sundar Singh is a Sikh by birth. The 

Sikh nation is for various reasons of peculiar 
interest. Arising first as a religious sect re
solved to reform abuses and to lead men back 
to a simpler, purer worship, it eventually deve
loped into an organized military power, deter
mined to avenge its wrongs and persecutions.
Through centuries, says Mrs. Parker in her 
fascinating sketch of the Sadhu, its history 
knew many and bitter experiences, but pride 
of race, love of arms and a stiff cling
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day great characteristics of the Sikh nation. 
From such a stock sprang Sundar Singh. 
His father was Sirdar Sher Singh, a Sikh by 
descent, arid a wealthy landowner in Rainpur, 
in the State o f  Patiala, where on September 3, 
1889, Sundar was bom — the youngest son in 
the family. One of the family is Sirdar A. Nath 
Singh, commander of an Indian force in 
one of the Sikh States, while others have 
.risen to even higher distinctions still.

As a child, Sundar was brought up in the lap 
o f luxury. Every year as the hot weather 

• drew on, he was taken with the family 
to spend the summer in the cooler air 
o f  the Himalayas, usually to Simla. His 
mother, we are told, was a refined and 
gifted lady, very broadminded in her sym
pathies, She was on friendly terms with the 
American Presbyterian Mission ladies and per
mitted their visits to her home. From his 

■earliest days the relationship between Sundar 
and his mother was of the tenderest character.
He was the youngest o f the family and he 

-seldom left her side. She would often say to

l v \  %  ) ' )  SADHU SUNDAR SINGH.
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him, ‘You must not be careless and '■worldly 
like your brothers. Y ou  must seek peace o f 
soul and love religion, and some day you must- 
become a holy sadhu."

How well this blessing has been ful
filled will be evident from the following 
pages.

By the time Sundar was seven years of age, 
he had learnt the Bhagavadgita from beginning- 
to end in Sanskrit. And then, at the age o f 
fourteen, he lost his mother. “How he missed 
her gentle companionship no one knows, but 
to-day when he speaks of her, his voice is- 
tender and his eyes look sad.’ ’

H is C o n v e r s i o n

Sundar Singh’ s first contact with Christian
ity sprang from his education in a Mission 
school, where the daily Bible lesson was 
taught by a devoted indigenous teacher. 
The teaching operated on a mind naturally 
inclined and addicted to religious disquisi
tion and enquiry . The inevitable result follow
ed and Sundar Singh was baptised on his 
birthday. September 3, 1905, according to 
Anglican rites in Simla.



TheSadhu himself has given a vivid account 
o f the immediate cause o f his conversion. His 
experiences are always dramatic, and he ex
presses them in words of moving simplicity 
and directness. There is always a touch of the 
miraculous in every one o f  his experiences :—

‘ I was such an enemy to Christianity lhat I not only 
*P<ka ill of and persecuted mhsi< naries, but several 
times I ti re up and burnt the Bible because I thought 
that the Christian religion was false, and Hinduism 
alone was a true religion. Ore day in iront of my 
father, I poured kerosene oil on 1 be Bible andtbrowirg 
it on the fire 1 burnt it. My father tried to prevent 
me, but bo bigoted was I that I disobeyed him, think
ing that by so doing I was pleasing God.

After burning the Bible I became very restless, and 
I was in a very miserable condition. 'Jhree days after 
burning the Bible, finding that Hinduism gave 
me no comfort, 1. decided to commit suicide, because 
to live in such misery was impossible. Very early in 
the morning (at 3 a.ra) I arose, and, taking a cold 
baib, I began to pray. ‘ If there be any God let 
Blim show me the way of salvation, if not, then I will 
aommit suicide by piaciag myself on the railway.’

Up to 4-30 no answer came. Presently, them came 
a light in my room. In that light the beloved and 
glorieusFace of Christ appealed, and showing Hie 
wounded hands in which the nail-prints clearly showed.
He said, ‘ Why do you persecute me? Behold, I gave 
My life upon the cross for you, that the world 
might have salvation,' Upon hearing this, His words 
sank like lightning into my haait, I immediately 
became filled with joy, and 1 was changed ftr all 
eternity.

Although Christ disappeared after speaking thus to
me, the peace He gave me will m nain for ever. This 
was not imagination. Jf Buddh» or Krishna had 
shown himself it would have been imagination, for I 
worshipped them ; but for Christ to show Himself, H e
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whom I hated , is a miracle, and clear proof that He 
!• a living Christ, Neither was it a dream for no one 
can see a dream after taking a cold bath, and a 
dream cannot completely change a life. This was a 
Qbbat b e a u t y ,

In the case o f Sadhu Sundar Singh, Baptism 
was the logical result of his researches 
into comparative religion. His family con
nections, his prospects of inheritance were 
the means of subjecting him to persecu
tion in order to dissuade him from 
leaving and deserting his ancestral religion. 
Several attempts were made by his relatives 
to get him away, and violence was used on 
one of these occasions, so that the police had 
to be called in to quell the disturbance. But 
the most trying occurrence to Sundar was 
when his aged father came to make a last 
■appeal in the hope of drawing him away.
The sight of the father's stricken face and 
figure, we are told, made a deep impression on 
the boy, and as the old man spoke of the great 
love of his mother and happy days ol his child
hood, “ there passed in fleeting panorama before 
Sundar’s mind all the happiness of his old 
ihome, and the love that had sheltered his early 
days.” His tears, says his biographer, scorched
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Ms cheeks, whilst a mighty struggle went on 
in his heart. But he was not left to struggle 
alone, for he felt the presence of One who 
stood by him and reinforced his soul’s 
resolve to take up his Cross and follow 
Him.

A Great Vow
During the hard days of his search after God,

Sundar had made a vow that if God would 
lead him into peace, he would sacrifice all that 
life could offer him, And now the day had 
come when he could make an utter self- 
surrender for Jesus Christ. He had long felt 
drawn to the life of a sadhu, and knowing what 
such a life involved, he willingly made the 
final sacrifice for it. His books and personal 
belongings were soon disposed of, and on 

■ October 6, 1905, just thirty-three days after 
his baptism, he adopted the simple saffron robe 
that was to mark him off for all time as one 
vowed to a religious life-. With bare feet and 
no visible means o f support, but with his New 
Testament in his hand, Sadhu Sundar Singh set 

•out on the evangelistic campaign that has 
lasted to this day.
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A  W a n d e r i n g  S a d h u  

From 1905 until about 1911, Sadhu Sundar 
Singh wavered as to his precise scope of 
field preaching and labour. He wandered 
aimlessly through Patiala and other parts o f 
the Panjab, Kashmir and Afghanistan preach
ing in the open air and individually exhort
ing. He had immediately after Baptism and 
in spite of his youth ’deliberately adopted the- 
saffron robe of the Sadhu. A  certain maturity 
of religious experience determined this step,, 
and it has been the means o f introducing his- 
religion to communities that had until his 
entrance been rigidly and continuously 
closed to all Christian influence. The most 
remarkable feature of Sadhu Sundar Singh’s 
labours among the varied races o f Northern 
India, Tibet and other allied countries has been 
the influence exerted upon the religious teach
ers and guides o f these several communities. 
The history o f indigenous religious eflort in 
India, if not in the East, discloses no move
ment so fruitful in result among the priestly 
classes. In Tibet, Sadhu Sundar Singh had 
found ready listeners among the Lamas-
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scattered throughout the invulnerable monas 
teries of that priest-ridden land. Similarly , the 
Sanyasi mission and the conversations with. 
rishis in Western Tibet afford an instructive 
example of this distinctive feature o f Sad ini 
Sundar Singh’s work. What effect it will have 
is another matter.. But the point for remark is- 
that Sadhu Sundar Singh has peculiar aptitudes, 
for preaching to the priestly classes on account 
o f his ascetic connections.

After his return from Tibet, he had a great 
desire to g o to Palestine in. the belief that to see 
the place where his Saviour had lived and died' 
would inspire him to fuller and better service.
But when he reached Bombay, he found it 
impracticable, so in 1909, he returned to North 
India through the Central Provinces, preaching, 
as he went.

Pr e p a r in g  f o r  t h e  M i n i s t r y  

Soon after, Sundar Singh underwent a- 
course o f studies at St. John’s Divinity 
College, Lahore, The years 1909 and 1910* 
were spent in study, and during vacation time,, 
he continued his evangelistic work as hereto
fore. It was now that he, with Mr. Stokes of
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Kotgarh, inaugurated- the Brotherhood of 
Service. And like the great English preacher 
John Wesley, “ the Sadhu looked upon the 
world as his parish, and he preached every
where and to all who would give heed to his 
Message.’

A  Pr e a c h e r  o f  t h e  C h u r c h  b u t  o f  

No D e n o m i n a t i o n

In 1911, Sadhu Sundar Singh finally decided 
with the full approval o f his Diocesan 
t(Bishop Lefroy) to launch out as an independent 
religious preacher subsisting on the alms of his 
hearers. But Sadhu Sundar Singh has been 
careful to almost invariably insist upon his 
converts being admitted through Baptism into 
the Christian Church. He has no predilec
tions for any particular Church; but directs 
each convert to the nearest Mission station. 
Such a course o f conduct implies self-abnega
tion which is by no means a distinctive 
•element in the character of most independent 
preachers. Some of Sadhu Sundar Singh’s 
converts have followed tjie example of their 
leader. Kartha Singh is the most conspicuous 

-example, and it is noteworthy that, like Sadhu
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Sundar Singh, he comes from Patiala. The 
nature of the influence exerted by Sadhu.
Sundar Singh can be guaged by the fact that 
he was assiduous in his labours not only in 
far-away Tibet but also in his home in Patiala.
In this respect, Sadhu Sundar Singh stands- 
alone and unique among most, if not all, indi
genous preachers of modern times. The secret 
of Sadhu Sundar Singh’s success is two-fold. In 
the first place, he is a real and true Sadhu. He 
has relinquished wealth and power for Christ.
He has no home except where he resides for the 
time being. He has no ambitions to found a 
Church as a distinctive body of Christians.
Secondly, he has no denominational prejudice 
although he believes in Church organization 
and in the Sacraments. His preaching is based on 
personal experience. He believes in the power 
o f the Bible to carry conviction to the minds o f 
his hearers. From a mere provincial or local 
worker, his influence has naturally and inevita
bly developed into a natural feature. He 
is unaffected in manner conscious of 
nothing but the message he feels charged to 
impart.
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T r a v e l s  in  T i b e t

Sadhu Sundar Singh went to Tibet in the 
hot weather of 1913 and returned to Northern 
India for the cold season. Here he chanced 
-upon one whom he calls the Maharishi of 
Kailash, an aged saint in meditati®n on the in
accessible heights of the Himalayas. T he Sadhu 
gives a thrilling account o f his experiences 
with the “ Maharishi.” Early next year, he was 
in Bengal, and by the end o f the year he had 
traversed Nepal, Sikkim, Kashmir and Bhutan. 
W e have no space here to detail his experien
ces of travel in these parts, his great experi
ment in fasting, his imprisonment and the 
miracles he is reported to hnve wrought 
among the mountain folks o f  Northern India.

In  Ma d r a s  an d  So u t h  In d ia  
Early in 1918, without any idea of the 

protracted tour in front o f him, the Sadhu 
-came down to Madras intending to visit a few 
places before starting for Tibet. But his fame 
had preceded him, and invitations poured in 
upon him from all over South India. An offer 
■voluntarily made by a gentleman in Madras to 
act as interpreter for a few weeks caused



him to alter his plans, and to accept a pro
gramme which eventually in eluded Travancore 
and Ceylon.

Every day fresh entreaties reached him 
from all directions, and out of them grew 
that great evangelistic tour not only through 
the South and Ceylon, but also Burma, the 
Federated Malay States, China and Japan,

T r a v e l s  i n  t h e  E a s t  

In the cosmopolitan cities o f  Rangoon, 
Singapore and Penang, the large audiences 
were perhaps as mixed in race, status and 
language as anywhere in the world. Here the 
Sadhu came in contact with Chinese, Japanese,
Malays, Europeans and various Indian peoples, 
and his addresses were usually translated by 
two interpreters. Urdu, Burmese, Bengali,
Tamil, Telugu, Chinese and English were the 
means ot communication, whilst business men 
•of different races, army men, clerics and 
government officials took the chair or shared 
the same platform with him,

After an extensive tour in China and Japan, 
the Sadhu returned to Kotgarh, But the call 
of Tibet was insistent and once again in 1919

lift <SL
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he , found himself preaching the Gospel m  
various places of Tibet.

V isit t o  E n g lan d

Meanwhile, his friends were persuading him 
to go to England. Towards the end o f 1919 
his good father made truce with him and 
even gave him his passage money. The 
Sadhu left Bombay, by the City o f  Cairo 
on January 16, 1920. The ship stopped at 
few ports on the way. On Sundays he was 
asked to conduct services for all on board, and 
on February 10 he arrived at Liverpool and 
was met by friends. Two days afterwards he 
found himself in the home ot Dr. Rendel 
Harris in Manchester.

The Westminster Cassette, a leading London 
paper, under the heading ‘A  Remarkable Visi
tor to London’ , on March 1.0th published the 
following:

Without irreverence, Saihu Sundar Singh, who is 
now on a mission to Christian England, may be 
described as the nearest approach in the flesh to the 
best piotures of Jesus. His smile irradiates a strong 
Eastern face, and when he unbends, a* with little 
children, he become* a winsome personality and im
mediately wins their confidence. This morning as he 
entered the little room of the Cowley Fathers I 
thought I had never seen a more remarkable Eastern, 
figure. His hair and beard are black—a *oft glossy
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d>I*ck -and the skin i« a wonderfully clear olive. Hie 
.garb i« that of the Indian ascetic, and his tali, manly 
figure add* dignity t;o the flowing robes On 'hi» feet 
were sandals, which however are discarded in hi*own 
country. ‘We have our castes, in India,’ he explained 
to me, ‘our high castes and our low castes, and people 
•do not understand you if you aay that having em
braced Cbr.stianity you belong to this sect or to that.
They think it is another ouste. I am free to go any
where, and there i* no barrier of sect. ’

Ha is carrying out his principles in England in a 
notabie manner High Churchman like Father Bull 
and Evangelical Churchman like the Rev. Cyril 
Bardsley are associated with his visit. The Bishop of 
London is to preside over a meeting of London clergy 
when Sadhu Sundar Singh wilt speak. At the same 
time he is speaking iu Westminster Chapel for 
Dr, Jowett and in the Metropolitan, Tabernacle for 
the Baptists. He is just teaching Western peoplatha 
true Catholic spirit from Eastern lips.

The Sadhu then went to Cambridge, and as 
at Oxford besides other meetings, he addressed 
one for undergraduates at Trinity College. Re
turning to London he fulfilled some engage
ments for the Y . M. C. A., spoke at the Annual 
Meeting o f the London City Mission, the 
•Centra! Missionary Conference forGreat Britain, 
went down to Brighton and thence to France to 

-address the meeting o f the Paris Evangelical 
Missionary Society.

On April 1st, he occupied the pulpit o f  Dr,
Jowett at Westminster, who introduced him 
•with the words, ‘ I teel it an exceptional 
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honour to have beside me in my pulpit a Na 
tive Christian from India, who has been so 
manifestly blessed in Christian work.'

The Sadhu had a crowded programme in 
England. He spoke at the Albert Hall under 
the auspices of the Church Missionary Society 
and again at the Queen’s Hall where thousands 
had gathered to listen to the eastern mystic 
who spoke in parables like the apostles.

In A m erica

Dr. Jowett and others introduced the Sadhu 
to the American people, and an interesting 
American programme was sketched out for 
him. On May 30th the Sadhu was at the Union 
Theological Seminary in New York. Then 
followed engagements in Hartford, Baltimore, 
Pktston, Princeton University, Brank Presby
terian Church, New York, the Marble Collegi
ate Church, Brooklyn, Philadelphia, Boston 
and other cities. On June 25th he went to the 
Silver Bay Students’ Conference, and spent 
four days addressing eight hundred students- 
and their leaders. Early in July he was in 
Chicago, and passed on to Iowa, Kansas anti 
other places, finally arriving at San Francisco.
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'Where his journey and work in America 
ended.

Whilst in America the Sadhu met with 
■several of the chief religious leaders, amongst 
whom  were Dr. Fosdick and Dr. Robert Speer.
He was also entertained • in one place by Mrs.
Stokes, the mother of his friend and fellow- 
sadhu of former days.

In A u str alia

O n  July 30th 1920 the Sadhu left America 
for Australia. On August 10th he landed in 
Sydney, and for a week he held meetings in 
•churches, chapels and the University build
ings. A  Sydney paper commenting on one 
meeting said ;•—

‘ One could never forget Tuesday morning, August 
I.Oth, when the Sadhu walked into the grounds of 8t„
Andrews’ Cathedral to address a tneetiug of 700clergy 
and others in the Chapter Home. It was the nearest 

•conception one could form of what our Lord must 
have been like when he walked the streets of Holy City 
old, for the very presence of the Sadhu brought with it 
an atmosphere of things Ohristlike. . . and during the 
twenty minutes he was speaking, there was not a 
•sound. And now he has gone back to his own laud, 
but ere he went he left ub a new vision of the Christian 
Saviour.’

He spent his 31st birthday in Adelaide, and 
spoke at Melbourne, Perth and Fremantle to 
•large and enthusiastic gatherings.
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The Sadhu arrived at Bombay on Sept. 25.
In 1921 he left for Tibet again with a 

donation from his father towards his humani
tarian and evangelical work.

To E u r o p e  A g a in

On his return to India he was pressed with 
invitations for another tour to Europe. Prior to- 
his departure he stayed for a couple o f days with 
Mahatma Gandhi in his ashram, and on January 
29, 1922, he embarked for England. Pie visited 
Jerusalem and. Cairo, passed through important 
centres in Switzerland and Germany, . Sweden 
and Norway, Denmark and Holland. In. 
England he took part in the Keswick Conven
tion when lie preached a sermon.

Insistent calls to Finland, Russia, Italy,. 
Greece, Portugal, Servia, Roumania, the West 
Indies, America and New Zealand, had also to 
be declined and an immediate return to India 
following the Keswick Convention was arrang
ed for.

W i t h  T h e  E m p r e s s  o f  R u s s i a

Arrived in Denmark the Sadhu spent three 
days in Copenhagen, and besides speaking at
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several meetings he received a call to visit the 
Dowager Empress o f Russia at the King’s 
palace, and on May 27th a remarkable inter
view took place. At its close when the Sadhu 
rose to go, Her Imperial Majesty desired him to 
bless her. With humility he replied that he 
was not worthy to bless anyone, since his 
hands had once torn up the Scriptures, but 
that His pierced Hand alone could bless her 
or anyone.

In  In d ia  A gain

On his return to India by the end of the year 
he was advised to take some rest from constant 
evangelical work, The cool air and the quiet 
o f  the Himalayas having restored his health, 
the Sadhu began his preaching tour, visiting 
important centres in northern and western 
India. In the spring of 1923, he visited his old 
home at Rarnpur, and on April 10 wrote: —
'M y father died in Rampur. I am not 
sorry, because I shall see him, again in glory.
He passed away as a Christian. My separa
tion is only bodily and for a short time.”

A  Pr e a c h e r  In  P a r a b l e s  

A  word must must now be said of the power

(cT
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-and persuasiveness o f the Sadhu’s utterances. 
Wherever he goes he carries about him the 
spell o f a magnetic personality. Apart from 
the respect which the Sadhu robe always 
Commands in a country like India, the Sadhu 
has the appearance of a truly venerable ascetic.
“No one can look upon him for the first, time 
without being struck by his close likeness 
to the traditional portrait of Christ.” His 
utterances are simple, direct, personal. He 
does not philosophise, much less does he 
engage in vapid eloquence or tiresome rhetoric. 
Whether in English or in Urdu he speaks the 

-simple language of the Bible and his talk is 
..always interspersed with parables and al lego
ries.

And his simple narration of spiritual 
experiences touches the imagination of the 
listener as ho eloquence could do. T he  Da il y  
Ch r on icle  wrote

The secret of this man’s power lies in his utter self-
abandonment to a high ideal......It is surely a tofcoa
of good that W8 of the West, who are so obsessed with 
the materialistic spririt of the age, have came in dose 
contact with one who stands for the supremacy of the 
spiritual.’

An English divine truly remarked :

INDIAN CHRISTIANS □Jj
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The Sadhu I* perhaps the first of the new apostle*' 
to rekindle the fire on dying altars.

A  T r u e  M i s s i o n a r y  

Sadhu Sundar Singh has been a missionary 
in the truest sense o f the word. He deliber
ately selected regions hitherto unreached by 
foreign Mission bodies. Tibet, Kashmir,
Nepal, Bhutan, the upper reaches of the 
Himalayas, these have been his fields. Nor 
can it be said that he had chosen easy spheres.
He has undergone persecution and torture- 
in no ordinary degree. He has faced death 
more than once. Like St. Paul he carries on 
his body the marks of his devotion to the 
Master. But he is a missionary— a “ bringer of 
good tidings” — nothing more. He has no' 
particular message to the organised indigenous 
churches beyond that which every Christian 
preacher carries— devotion to Christ.

Sadhu Sundar Singh in his life and 
preaching conveys a great lesson to the 
indigenous Church. Although intensely
nationalistic in his outlook and in hi<*
preaching, he has no hatred of the foreigner.
Like St. Paul, he is international in his vision.
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His Christian experience has enabled him to 
transcend the petty bounds of colour, race 
and caste. He is a true sanyasin in this 
respect. Foreign missionaries would do well to 
cultivate this spirit.

Extraordinary success in soul-winning has 
not altered the Man or his Message. His 
message appeals equally to the priest and the 
laymen, to the Hindu and the Christian. 
Among western audiences, he has left a great 
impression because o f a purely oriental pre
sentation of Christ. Prayer constitutes an 
important element in his teaching and per
sonal life.

It is claimed that Sadhu Sundar Singh is a 
Christian mystic but it does not appear that 
.St. John has influenced him much either in his 
preaching or in his interpretation o f the 
Christian life. St. Paul and St. Peter would 
appear to be more closely akin in view-point to 
Sadhu Sundar Singh than any other of the 
Apostles.

First Edition, 1100 copier, Apri1 1918, Printed by 
G. Nates* d Mndr&SH



OPlEADERS Of THE BRAHMO SAMaM L
BEING A  RECORD OF THE LIVES AND ACHIEVE

MENTS OF THE PIONEERS OF THE BRAHMO MOVEMENT,
4® , HISTORY of the Brahmo Saraaj was published' 
i p i  in two admirable volumes by the late Pundit 
Sivanath Sastri. It was hi® further desire to supple
ment these volumes with a third giving the lives o f  
Brahmo leaders. But tbs Pundit did not live to do it.
The present volume may be said to fulfil the Pundit’s 
aim—in a way , For it contains a record of the doings 
of Brahmo leaders since the days of Raja Ram Mohun 
R oy; that is to say, it is a narrative of the social,, 
religious, educational and philanthropic activities of 
the pioneers of the Brahmo movement. Now pioneer® 
and reformers have ever lived a life of courage and 
devotion and their self-denying services to their fellow- 
men cannot but be an inspiration to those who come 
after them. Apart from its biographical interest the 
volume is enriched with an exposition of the philoso
phy and tenets of Brahmoiarn as interpreted by the 
leaders who preached and made the new faith popular.
There are also copious extracts from their writings 
and speeches which must add considerably to the 
value of this publication.

Contents —Raja Ram Mohun Roy, Maharsbr 
Devendranath Tagore, Keaav Chandra Sen, Pratap- 
chandra Mazumdar, Sasipada Banerji, Anatida Mohan 
Bose and Pundit Sivanath Sastri.

With Seven Portraits.
First Edition. Price Re. 1-8. To Subs, of “I.R .”  Rs.1-4,

t®"Books are given at concession rates only to subs
cribers of “  The Indian Review," A nyone who wishes 
to buy books at concession rates mast remit Rs. Five 
one year’s subscription to the Review in advance.

CL. A. Natesaa & Co., Publishers, George Town, Madras.
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HIS LIFE, W RITINGS AN D  SPEECHES

WITH. A BIOGRAPHICAL r f f e i p B

vssHIS is the first attempt to collect under one cover 
#  the voluminous writings of Ram Mohun Roy. 
They deal with religion, social reform, politics, educa
tion, law and administration-—to the discussion of 
-which he brought a mind trained in the best cultures of 
the East and West,. The Volume opens with a lengthy- 
biographical sketch recounting the story of his life 
and achievements and in particular the establishment 
of the Brahmo Samaj of which he was the founder, It 
-ends with his own modest auto-biography which he 
wrote at the request of an English friend. The book 
is invaluable to publicists and reformers.

Content.< /.—-Biographical Sketch; Suttee—The 
Burning of W idow s; The Character of Hindu 
Women: Suttee and the Shastras; Address to Lord 
William Bentinck; Petition to the House of Com
m ons; The Rights of W om en; Freedom of the Press; 
Memorial to the Supreme Court; Appeal to the King- 
in-Conneil; English Education in India; Religious 
Toleration ; Prospects of Christianity in India ; Rights 
-of a Hindu Over Ancestral Property according to 
L a w ; The Revenue System of India ; The Indian Pea
santry; The Judioiai. System of India; Settlement in 
India by European*; Regulations II.I of 1820. Address 
to British Unitarians ; Autobiographical Sketch.

Cloth Bound, Rs. 3. To Subs, of “ I. R .” R*. 2-8.

Readers of the Brahman Saanaj. Being a record of 
the lives and achievements of the pioneers of the 
Brahmo movement, with Seven Portraits. Price Re.1-8.
To Subscribers of the “  Indian Review.” Re. 1-4 as.

■EBooks are given at concession rates only to subs
cribers of “  The Indian Review,” Any one who wishes 
to buy books at concession rata* must remit Rs, Five 
one year’s subscription to the Review in advance.

G. A. Natasan & Co..Publishers, George TW n, Madras.



Massalinaiisr
t HIS book is a welcome addition to the biographi

cal literature now extant in India touching the 
lire* and achievements of many Muasialman patriot* 
who have in recent year# contributed to the intellec
tual and social advancement of their countrymen. 
Among (inch leader* have been reformers, statesmen 
judges, educationists, lawyers and politicians. Coin - 
mencing from Sir Byed Ahmed, the story is brought 
down to this day.

CONTENTS

Among the sketches in this volume a r e S i r  Syed 
Ahmed, Sir Salar Tung, Nawab Mohain-ul-Mulk, 
Badruddiu Tyabji, Rahimtulla Mahomed Sayani, 
Syed Mahmood, Syed Amir Ali, The Aga Khan, Sir 
Muhammad Shall, Sir Ali Imah . Syed Hasan Imam, 
Hakim Ajtrial Khan, Sir Ibrahim Rahimtoola, 
Sahibzada Aftab Ahmad Khan, Syed Husain Bilgrami, 
Justioe Shah Din. Sir Mahomed Iqbal, Sir Muhammad 
Habibuilah, Sir Abbas Ali Baig, Mahomed Ali Jinnah, 
Sir Abdur Rahim, Mr. Hydari, &  The All Brother*, 

With the Portraits o f all

C. & M, Gazette.— To get a decently bound, clearly 
;printed volume of 544 pages, with 33 Illustrations, all 
for three rupees is excellent and an example to English 
publishing houses.

Rs. 3. To Subs, of “ Indian Review,”  Rs, 2-8 a*.

Temple* Churches &  Mo*q«a*. By Mr. Yakub 
Hasan. Giving a kaleidoscopic view of the world’s 
architecture and a study in comparative religion. With 
68 illustrations. Re, 1-8, To Subs, of “I . R .” Rg, 1 .4 .

Books are given at concession rate* only to subs
cribers of ” The Indian Rviow.” Any one who wishes 
to buy book* at concession rates must remit Rs. Five 
one year’s subscription to the Review in advance.

G.A.Natesan &Co,, Publishers, George Town, Madra#«



((( fi'wron Kairaaiid to Rai TIrattAQT
V l ^ V /  LIVES OF THE SAINTS OF NORTHERN INDIA 

_ INCLUDING THE SIKH GURUS. 
rthHIS new book, as it* title suggest*, reoounts the 
#  live* and teaching* of the Saints of -Northern 
India Irom Eamanand to Ram Tirath. It Inolude# 
sketches of Ramanand and Kabir, Nanak and the- 
Sikh Gurus, of Ravi Das the Chamar Saint, of 
Mira Bai the ascetic queen of Cfaitor, Vallabha- 
charya, Tulasi Das, Virajanand, Dayanand the 
founder of the Arya Samaj and Swami Rama 
Tirath. * * * * Some of the rapturous longs
and hymns of the Vernaculars are to be found in 
the ecstatic utterances of Mira Bai, of Nanak 
and Kabir. Tbe sketches contain ample quota
tions from them hymns as well as from the say
ing* and teachings of Dayananda and Ram Tirath.

Price Re. 1-8.
To Subscribers of the “ Indian Review.” Re. 1-4

H I N D U I S M
BY

BABU GOVINDA DAS.

f N this remarkable treatise Babu Govinda Das, the- 
well-known writer and Sanskrit scholar depicts 

the character and genius of Hinduism through the 
centuries, The book deals with the sources of 
Hinduism, its fundamental teachings, its rites and1 
customs, and it will be found invaluable to student* of 
comparative religion, social reformers and legislators. 

Cloth bound 450 pages.
Ri. 3. To Sub*, of tbe “  Intlinn Review,”  Rs. 2-8.

*ST Books are given at concession rates only to subs
cribers o f  “ The Indian Review," Any one who wishes 
to buy books at concession rates must remit Rs, 5- 
one year's subscription to the Review in advance.

Q,A. Natesan& Co.,Publishers, George Town,Madras.



tvj§D>Teinpies, OwcliK and Mosquesm.
‘ By Mb. YAKUB HASAN

.© W  this remarkable volume Mr. Yakub Hasan ha®
®  attempted to give a kaleidoscopic view of tho 

•world's architecture. The author describes the evolu
tion of the simple altar of tbe primitive man into the 
magnificent temple and churoh architecture of mediae
val times. Ha takes us through the Chaldean to Roman,
Greek and 'Egyptian temples, to Buddhist Monument* 
and the temples of the Far East in all their variety 
and splendour; to Soioinan’s temple and the Kaaba 
at Mecca ; to the coming of the Messiah, and the 
magnificent Cathedrals of Mediaeval Europe; to the 
birth of Mahomed and the Mosque architecture of 
Egypt and Turkey and Spain; and finally to the beauti
fu l Moghul architecture of Hindustan. Every style 
of Temple, Church or Mosque architecture la described 
at length to the accompaniment of no less than 68 
illustrations, the mastorpieces of the world’s architec
ture. A  valuable study in comparative Religion,

Swarajya : A  useful companion to the lay reader.
New India : A  very remarkable production.
Telegraph: Highly interesting and richly informing.

Price Re. 1-8. To Subs, of “ I. R ."  Re. 1-4.

India’s Untouchable Saints
B Y  MR. K . V. R A M A SW A M I, B .a.

In this book are presented the livns of four notable 
•saints that have sprung from what are called the “ un
touchable ’’ classes of India. These saints appeared in 
different part* of the country : Nanda in South India,
Ravi Das in Oudb, Ghokamela in Maharashtra, and Hari 
Da* Ihakur in Bengal. This is an inspiring booklet.

Price, As. 6 To Subscribers of the Review, As. 4.

E B o ok s are given at concession rates only to subs
cribers of “ The Indian Review,”  Any one who wishes 
to buy books at concession rate* must remit Rs. Five 
one year’s subscription to the Review in advance.

x jS * ' ' ■ y>, ■

G.A. Natesan & Co., Publishers, George Town, Madras.
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f  (  W  j r  20 UNIFORM CLOTH-BOUND VOLUMES V f l T

SPEECH ES A N D  W R IT IN G S  OF
Baja Ram M ohi/ n R oy.
MBS. SAROJINI N a IDIT.
The Rt. Hob. skxnivaba Sastbi.
Sib  j . c . Bose.
Dr . P. C. Ba y .
Annie besawt.
The  Bt . Hot?. L ord SIn h a .
SWAMX VTVEKAMAN.DA, 6th Edition.
D ad ar h ai N aoroji. 2nd Edition;
Sir W illiam  W isdderbtjrn.
M adam  Mohan  M a l a v iy a .
M. K. G a n d h i. Third Edition.
S'ORENDBANaTH Banerjee.
Sir Dinshaw  W aoha.1

Price of each Vol, Rs. 3 (Three).
To Subscribers of the “ Indian Review,” Rs. 2-8 an

G opal K rishna  Oo k h ai.e.
3rd Edition. Price R». 4. To Subs, of “ I. B .’  Rs. 3-8. 

UNIFORM WITH THE ABOVE.

Eminent Mum*!maun. Biographical sketches of Mus
lim Statesmen, Poets, Reformers, Jurist!), Education
ists and Politicians. Bs. 3. To Subs, of “I.R . ’ Re. 2-8: 

Hinduism. By Babu Govinda Das. Price Rs. 3. To 
Subscribers of the “ I.R.” Bs, 2-8.

Indian Nation*! Evolution. A Survey of the origin 
and progress of the Indian National Congress. By 
A . C. Mazumdar. Ba. 3. To Bubs, of “ I. Et.” Bs. 2-8.

The Governance o f India. By Babu : iovinda Has.
Price Bs. 3. To Subscribers of the "I .R .” Bs. 2-8.

The Mission of Our Master. Essays and Discourses 
by the Eastern and W estern Disciples of Ramakrishna 
and Vivekananda. Ba. 3. To Subs, of “ I . R .’ Bs. 2-8.

<WBooks are given at concession rates only to subs
cribers of “The Indian Review." Any one who wishes 
to buy books at concession rates must remit Rs. Five 
one year’s subscription to the Review in advance.

G.A. Natesan & Co.,Publishers,GeorgsTown.Madras.



• f iD U  RELIGION AND PHILOSOPHŶ ;
X ^ .^ /ftism & a a n d  to Ram Tirath—-Recounts the lives and 

teachings of the Saints of Northern India including 
the Sikh Gurus. Re. 1-8. To Subs, of f  I .R .” Re. 1-4.

Sri Krishna’s Messages and Revelations. By 
Baba Bharati. Price 8 Aa. To Subs, of “ I. R . "  6 As.

Light on Life. Six Discourses by Baba Premanand 
Bharati. Re. One. To Subs, of the “ I. R .” 12 As.

Hinduism. A Handbook of the Hindu religion. By 
BabuGovinda Das. Rs. 3. To Subs, of “ I. R.” ftg. 2-8.

Essentials «f Hinduism, As. 12. To Subscribers- 
of “ Indian Review.” Aa. 10.

The Bhsgavad-Gita. With the Text in Devanagari 
and an English Translation by Annie Bosant. A s. 4.

Thffl Three Great Achnryns. Sankara, Ramanuja 
and Madhwa : A  study of their Lives and Times and 
their Philosophy. Rs. 2. To Subs, of “ I. R ." Re. 1-8.

The Life and Teaching* of Buddha. By A. Dharma- 
pala. Price As. 12. 2nd Edn. To Subs, of “ I .R ,” As. 8|

Sri Sankaraehnrya’s Select Works. The Text in 
Sanskrit and an English Translation. By S. Venkat- 
ramanan. Rs. 2. To Subs, of “ I. R .” Re. 1-8.

The Vaishnavite Reformers of India. Critical Sketches1 
of their Lives and Writings. By T. Rajagopalachariar,
M.A., B.L. Price Re. 1. To Subscribers of “ I. R ." As. 12,

Swami Viveksnanda’s Speeches and Writings. With 
fou r  Portraits. 6 th Edn. Rs. 3. Subs, of “ I, R ” Rs 2-8.

The Mission of Our Master. Essays and Discourses 
by the Eastern and W estern Disciples of Ramakriahna 
and Vivekananda. Rs 3. To Subs of “ I. R .” Rs. 2-8.

Aspects of the Vedanta. By various writers. Third 
Edition. Re. 1. To Subscribers of “ I.R.”  Ro. 1-8.

Mntreyi: A Vedic Story. By Pandit Sitanatb 
Tattvabhushan. Price As. 4.

Books are given at concession rates only to subs
cribers of “The Indian Review,” Any one who wishes 
to buy books at concession rates must remit Rs. Fiver 
ono year’s subscription to the Review in advance.

G.A.Natesan&Oo., Publishers, George Town, Madras.



184 INDIAN TALES(fiT
OF i'J L ..J

FUN, FOLLY AND FOLK-LORE
A  COLLECTION OB' TH E  

Tales of Tennali Raman, Mariada Raman, Raja 
Birbal, and o! Komati W it andWiadom, The Son- 
in-law Abroad, New Indian Tales, Tales o f  Raya 
Appaji, and Folklore of the Teiugus. 184 Tales in all,

KTEight booklets in one volume. **

Price Re. 1-4. To Subs, of the I , R. Re One.

INDIAN ARTS, INDUSTRIES &  AGRICULTURE
Indian Industrie! and Economic Problems. By  

'Prof. V . G. Kale, Eg. 2. To Subs, of “  I. R ." R*. 1-8.

Essays on Indian Economics, By M.ahadev Oovind 
Ranade, R*. 2. To Subs, of “ I. R .” Re. 1-8.

Industrial Indin. By Giya Barlow, M.A. Second 
Edition. Re. 1. To Subscribers of the “  I. E ." As. 12.

The Swadeshi Movement, A Symposium. Sloond 
Edition. Be. 1-4. To Subs, of the “  I . E . ” Re. 1.

Agricultural Industries in India. By Seediek R. 
Bayani, Re. 1. To Subscribers of the “ I . R- As, 1«»

Lift-Irrigation. By A . Chatterfcon. Second Edition.
Rs. Z, To Subscribers of “  I- R.” Re. 1-8.

The Improvement of Indian Agriculture. Some 
Lessons from America. By Catharyae Singh. Second 
Edition. Price Re. 1. To Subs, of “ I. R.’ A*. 12.

E B o ok s are given at concession rates only to subs
cribers of “The Indian Review," Any one who wishes 
to buy books at concession rates must remit R*. Five 
-one year’s subscription to the Review in advance.

■G. A. Natesan &Co., Publishers, George Town, Madras.



CMind SwarajSL
' OB

I N D I A N  H O M E  R U L E
BY

M A H A T M A  G A N D H I .
" I t  is certainly my good fortune that this booklet 

of mine is receiving wide attention. In my opinion 
it is a book which can be put into the hands of a 
child. It teaches the gospel oflovo in the place of 
that of hate. It replaces violence with self-sacrifice'
It pits soul force against brute force. It has gone 
through several editions and I commend it to those 
who would care to read it. I  withdraw nothing 
except one word of it, and that in deference to a 
■lady friend.”  (Mr. Gandhi in the Young India.)

A  new Popular Edition, Price As. 8 . Eight.
To Subscribers of the “ Indian Review,” As. 6 ,

BUREAUCRATIC GOVERNMENT
A STUDY IN INDIAN POLITY

By BERNARD HOUGHTON, i.c a. (Retd).
■J"HIS ia the first Indian. Edition of this welf-knowa 

work. Mr. Houghton examine* the present posi
tion critically. It is a book of great topical interest.

Price Re. 1-8 a*. To Subs, of ” 1. R.”  R*. 1-4 as.

Books are given at concession rates only to subs
cribers o f  “ The Indian Review," Any one who wishes 
to buy books at concession rates must remit Rs. 5,

.one year's subscription to the Review in advance.

G, A , NATE8AN & CO., PUBLISHERS, MADRAS



| ( |  latesan’s National Biegraisiii«s.(£|
Biographical and critical sketches o f  Eminent'.

"  Indians and friends of India ; including; those of States
men, Congress Presidents and Politicians, Brahmo- 
Leader* and Sooial Reformers, Eminent Mussalmans 
and Parsoes, Indian Judges, Scientists, and Poets.

Handy Uniform Volumes with Portraits.
Dadsbbai Naorojl Sasipada Banerji
Sir P, M. Mehta Keshab Ohundra Sen
Surendranath Banorjse Pratap Ch, Muzumdar
Romesh G. Dutt J. N. Tata
Sir N. G. Chandavarkar Prof. Karve
Sir Dinshaw Waoha Ranade
G . K. Gofchale Vidyasagar
Sir Rash Eehari Ghose Nawab Mohsin-ul-Mulk
Madsn Mohan Malavy a Dewan 0 ,  Rangaoharlu
R. N. Mmiholkar R. Ragunatha ftao
Lord Sinha Gbali.b
Motilal Nehru Rabindranath Tagore
Lala Lajpat Rai Bankixn Ghatterjeo
Syed Hasan Imam Toni Dutt
Kakiln Ajmai Khan Mtchasl Wadhusudan Dutt
Kristo Das Pal Mrs. Sarojini Naidu
Chipiunker Sir J. 0 . Bose
"M. K. Gandhi Sir P. 0- Bay
.Aurabindo Ghose Kashinath Telang
Bal G-angadhar Tilak Sir T. Mnthuswami Iyer
Bt. Hon, V. S. Sastri Sir S. Su.bratnania Iyer
The A!i Brothers Sir V . Bashyam Iyengar
Debendranath Tagore Sir Asutosh Mukerjee

4 As. each. To Subs, of “ I. R„" 3 as. each.

F R IE N D S  O F  I N p i A  S E R IE S '
Annie Besant A . O. Hume
Lord Minto Sir Henry Cotton
Bradlaugh John Bright
Rev. Dr. Miller Nivedita
Edwin Arnold Henry Fawcett

Priced at FOUR ANNAS EACH.

To Subscribers of “ Indian Review,” As. 3.

G.A. Nateaan&Co., Publishers, George Town, Madras..



( g t»ri. K r ish m a ’ s  -’ J -
M M X S  A G E S  A N S ) R E  V E L A  T 1 0 N S  

By BABA BHARATI
^  S IS  book of “ Messages and Revelations"  is*
** published at the request of an American disciple 
of the Baba. In the words of the Baba, “  This is the 
purest Nectar of Spiritual Love. Let the reader open 
his heart to it and I am sure it will fill it with ecstasy,
The soulful reader will thrill with joyous vibrations ■ 
of every sentence of the “ Messages and Revelations.”

Price Eight Anna*. ;
To Subscribers of the Indian Review, Six as.

BY THE SAME AUTHOR

light on Life
§I X  Spiritual Discourses with an autobiographical 

sketoh. Contents: The Real Seal L ife : H a v e "  
you Lo ved ? Do We Love ? Thought Force; Sages,
Saints and Sous of God. “ An Inspiring book.”

Price Re. One. To Subs, of the I. M. 18 as.

Essentials of Hinduism
V IE W S OF LEA D IN G  HINDUS. »

A symposium bjiJ3ir Guru Dass Banerjee, K t ; Mr, 
Satyendranath Tagore, I. C. 8 ; Dewan Bahadur R. 
Ragoonath Rao, 0. 8 .1 ; Rai Bahadur Labi Baijioath ;
Dr. Sir 8 .  Subramania Aiyar, E 0  I.E., LL » ;  Babu 
Bhagavan D as; The late Mr. V . Krishnaswami Iyer,
C.8.1; Rao Bahadur C. V . Vaidya ; Pandit Durga 
Datta.To«hi; Bahu Govinda Das; Babu Sarada Charan 
Mitra; Sir PratulChandra Chatterji,andseveralothers.

Price As. 18. To Subscribers of the “ I.R .,” As. 10.

®*“ Books are given at concession rates only to su bs
cribers of “ The Indian Review,” Any one who wishes 
to buy books at concession rates must remit Re. Fire 
cue year’s subscription to the Review in advance,

G.A.Natesan &Co., Publishers, George Town, Madras*



( !(  H  )tH E  MISSION OF OUR M ASTEl£.T
ESSAYS A N D  DISCOURSES K } ^ ...1

BY THE EA8T3BN AND WESTERN DISCIPLES 

OF RAMAKRISHNA— VIVEKANANDA

V I V E K A N A N D A  -< B R A H M A N A N D  A 
A S H  EDA N a N D  A §  8 A RAD A S A N D  A
T E I G U N A T I T A  £  T U R Y A N A N B A  
B O D H A N A N D A  ®  K  R I P  A N  A N D A  
VI  R A J  A N  A N  D A  fi  S H A R V A N A N O A  
N I T  E D  I T A  at D E V A M A T A  
M I S S  W  A. E D O  5  PARA MAN AND A

PRINCIPAL CONTENTS

Historical Evolution of India; The Common Basin 
of Ail Religions; Pre-Existenoe and Immortality; 
Self-Mastery of a Saint; Poetry of the Vedas; Mis
sionaries in India ; Christian and Hindu; The Indian 
Epics; Guru ; Sankaraoharya; The Ethical Ideas of 
the Hindus; The Great World-Teaeheraj Zoroaster';
Did Christ Teach a new Religion; Synthesis of 
Hinduism; Confucius and his Philosophy; Lord 
Buddha ; Relation of Buddhism to Hinduism; etc. etc.

Swarajya: Collection really worthy of preservation.

Service: The volume is bound to prove very popular.

Price Jt». Three.

- To Subscribers of the “ Indian Review," Ra. 3-8 as.

. T H E  B H  A G A V A  D - G 1T A  f
■!ft With the Text is Devanagari and an ffs 
I? English translation By Annie Besant. W 
I Price per copy,. Autsus Four. I

Ji Price of a single copy by V.P.P, is 7 (Seven) as.
Ilf 2 copies ... 12 as. ‘f f
!| 3 copies ... Re. 1-1 a .

4 copies ... Rs. 1-6 as.
i l l  m ' wi '1 be to your advantage, therefore, t o m  
*rt include in your order one or more copies of the 4 *
T Gita or any of our other cheap popular books.

G»A. N atesan & Go., Publ ishers, George Town, M a drae.
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'' Orientalists.
INDIAN, ENGLISH, FRENCH, GERMAN AND AMERICAN
Among the Orientalists Studied are: Sir William Jones,

Sir Charles Wilkins, Oolebrooke, Horace Wilson,
George Tournour, Fergusson, Rajendraial Mitra,
Telang, Bh.au Daji and Indraji, Dr. Bubler, Monier 
Williams, Max Muller, Sir John Fleet, Edwin Arnold,
Nivedita, Griffith, Whitney, Vincent Smith, BalGanga- 
dhar Tilak, Auundoram Barooah, Bhandarkar, Mac- 
donnel, A . B. Keith, Paul Deussec and Sylvain Levi.

SELECT PRESS O PINIONS.
The Times oi India :~T h e biographies go right down, 

to the present day and gi ve a good deal of informs -  
tion which is not easily available.

The leader-Interesting and stimulating.
Price Rs. 2. (Two). To Subs, of the “I, R .” Re. 1-8.

The Indian Problem
BY, C. F. A N D R E W S .

COHTBHT3;— Indian Independence, India and the 
Empire. Non-Co-operation. Swadeshi Movement.
National Education. Drink and Opium Evil. ete. etc.

Modern Review.— It has a handsome frontispiece,, 
and gives, in a handy form, and at a cheap price, the- 
writer’s views on the many questions now engaging 
the attention of the country. Of all Mr. Audrews’ 
views, those on Independence deserve the first, plaoe,. 
as they are the most outspoken and sincere expression 
of a magnanimous soul saturated with sympathy.

Re. One. To Subs, of the " I .  R.” A s. 12. *

*ar Boofcs are given at concession, rates only to subs
cribers o f  “  The Indian Review," Any one who wishes 
to buy books at concession rates must remit Rs. Five- 
one year's subscription to the Review in advance.

Gr, A.Natesan&Co., Publishers, GeorgeTown, Madras.



CoiSj\ *

attempt to bring under one cover critic a! sketch- 
ei of the life and times of these great religious

leader* and an exposition of their respective system* 
of thought and philosophy.

Contributors to the Volume.
Pandit Tntvabushan, Dr. Krishnaswami Aiyangar,

Prof. M. Rangacharya, Mr. 0 . N". Kriahnaswaml 
Aiyar, Prof. Bajagopalachari, and Prof. Subba Rau. 

Rupee* Two. To Subs, of “ I. B .” Re. 1-8

SAM KAMA’S SELECT W O R K S
With Sanskrit Text and English Translation 

By Mr. S. V E M K A T R A M A N A K ,  B.a .
Contents.-—Hymn to H ari; The Ten Verged Hymn ;

'Hymn to Dakshinamurti; Direct Realisation; The 
Century of Veries; Knowledge of Self ; Commentary 
on the T ex t; Definition of one’s own self.

The main object of this invaluable publication is to 
present, in simple English, *ome of the works of Sri 
Sankaracharya in which ha tried to expound, in a 
popular -style, the philosophy of the non-dualistie 
Vedanta of which he was the well-known founder.

R#, 2. To Subs, of the “ I. R .” Re. 1-8 as,

'THE SAINTS OF INDIA SERIES
ijhHESE fives are all based on the original account*
#  and biographies in the several Indian language*.
Each book aiso contain* a special account of the 
peculiar religiou* doctrines which each saint taught,
•Dayaneswar Bkanath Nam dev
Vallabhacharya Tufcaram Vivekananda
Ramakrishna N an da Namraalwar
Ram Tirath Appar Dayananda

Priced at 4 ANNAS EACH.
To Subscribers of the “ Indian Review.” 3 as,

tjpiree Great Aeharya§L
S A N K A R A , R A M A N U J A , A N D  M A D H W A

■G.A.N atesan & Co., Publishers, George Town, Madras,
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r .'Y  glm /.j! If you have never subscribed to ‘ ‘THE fj
\ V ^ - m  IN DIAN  R EV IEW  ” a year's k J l J

Tey« A  subscription (Its. Five) will un-
i. doubtedly prove a profitable

I ? * ':* '11. investment.
THE IN D IAN  R E V IE W ” stimu

li' a  fetes all. It is that class of publi-
Pf cation which appeals equally to

f g g f  all classes of readers. It publishes
%)|$ every month an array of original

and striking contributions on 
fjijft affairs and men by corn pet ant
S H  writer* and specialists. It® chief
i f ® *  attraction is in the variety and

copiousness of its contents. Poli
tics, Economics, Industry, Commerce, Agriculture,
Religion, Philosophy, Science, Literature, Biography 
and Criticism are among its special features.

Sanjvartman, Bombay,— Undoubtedly a gem of its 
•kind and no cultured Indian cares to be without it. 
mr A large and varied collection of S 0 b  
Books on Indian Politics. Religion. w ife**,
Philosophy, Industries, Art?, Agri- 

■ culture, Economics, Biographies, /iin «n
Speeches and Writings of Eminent Hj] .
Indians and Friends of India are
given at special concession rates to *&*,,„ s j m
subscribers of the “ Indian Review.”

PRESS QPINIONS 
Calcutta Review.—-In matter.- it is
voluminous, and in scope wide. . W zk*
. . . .  shows a wonderful catholicity.
C a p ita l- 11 is full of live articles. W
Advocate o f  In d ia -O n e  of the briirlit- ®

..eat and most readable periodicals. <eggp
Madras Mail. Has come to occupy sflfflWs 
a prominent place in the front rank of Indian periodical 
literature. Bombay Chronicle.—Excellent Magazine.

Annual Subn : India ; Rs, Five. Foreign : 1 0 /. Sfe.

Single copy As. 8 . One Shilling.
*3* If you have never seen the Indian Review 
send postage stamps for annas Four only to 
G . A . Natasan &Co, Madras, for a free specimen copy.
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1 i900 to 1925. |
§  A Quarter o f  a Century's Record, fe
|  An account of the muny-Bided activities of g  
V India in the Political, Economics!, Industrial. •
8  Agricultural, Beligiou*, and Social life of the [|i

9"  country; Biographical and critical sketches of g 
tha prominent men and women who have Q

Splayed an active part in the making of modern »
India. You hnve all this in the volumes of the {|

fi Indian Review  commencing from 1800. Cloth fj 
|  bound and indexed. In these volumes you |
0  have a copious and entertaining record of the g  
£  history of the last quarter of a century con- S  
| tributed by a host of writer*, European and U

( Indian, scholars, officials and non-officials S 
politicians, social reformers and men of letters, 1

A Veritable Cyclopaedia. jj
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y  1902 1907 1*11 1915 1919 1923 g
X 1903 1908 1913 1916 1920 1934 fi
0  1905 1909 1913 1917 1921 1925 H
I  1906 1910 1914 1918 1922 1926 n
SJ A few back volumes of tha Review  neatly $
2  hound in calico with index for the above- Jg,
$  mentioned years are available. Orders should g  
I  be accompanied with an advance ol Ks. 19. a  
|  RUPEES EIGHT PER V OLUME._____  g
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